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INTRODUCTORY NOTE

TuE name Confucius is the Latinized form of the Chinese characters,
K‘ung Foo-tsze, meaning “The master, K‘ung.” The bearer of this name
was born of an ancient and distinguished family in the district of Tsow,
in the present province of Shentung, China, B. C. 551. His father was
a soldier of reputation and governor of Tsow, but not a man of wealth.
Confucius married at nineteen, and in his early manhood held a minor
office; but within a few years he became a public teacher, and soon
attracted numerous disciples. Rising in reputation, he was invited to the
court of Chow, where he investigated the traditional ceremonies and
maxims of the ruling dynasty; and in the following year visited another
state where he studied the ancient music. When he was nearly fifty, in
the year 500 B. C., he again took office, becoming in turn chief magis-
trate of the town of Chung-too, Assistant-Superintendent of Works to the
Ruler of Loo, and finally Minister of Crime. In spite of almost miracu-
lous efficiency, he lost the support of his ruler in 496 B. C.; and until his
death in 478 B. C., he wandered from state to state, sometimes well-
treated, sometimes enduring severe hardships, always saddened by the
refusal of the turbulent potentates to be guided by his beneficent counsels.
No sooner was he dead, however, than his wisdom was recognized by
peasant and emperor alike; admiration rose to veneration, veneration to
worship. Sacrifices were offered to him, temples built in his honor, and
a cult established which has lasted almost two thousand years.

Confucius did not regard himself as an innovator, but as the conserva-
tor of ancient truth and ceremonial propriety. He dealt with neither
theology nor metaphysics, but with moral and political conduct.

The Lun Yu, Analects or Sayings of Confucius, were probably com-
piled, says Legge, “by the disciples of the disciples of the sage, making
free use of the written memorials concerning him which they had
received, and the oral statements which they had heard, from their several
masters. And we shall not be far wrong, if we determine its date as about
the beginning of the third, or the end of the fourth century before Christ.”
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THE SAYINGS OF CONFUCIUS

I

[1]

r I \HE Master said: “In learning and straightway practising
is there not pleasure also? When friends gather round from
afar do we not rejoice? Whom lack of fame cannot vex is

not he a gentleman?”

[2] Yu-tzu' said: “A dutiful son and brother is seldom fond of
thwarting those over him: a man unwilling to thwart those over him
is never given to crime. A gentleman nurses the roots: when the
root has taken, the truth will grow; and what are the roots of love,
but the duty of son and of brother?”

[3] The Master said: “Honeyed words and flattering looks seldom
speak of love.”

[4] Tseng-tzu' said: “Thrice daily I ask myself: ‘Have I been un-
faithful in dealing for others? Have I been untrue to friends? Do
I practise what I preach?’”

[5] The Master said: “To guide a land of a thousand chariots,
honour business, be true and sparing, love the people, and time thy
claims upon them.”

[6] The Master said: “The young should be dutiful at home,
modest abroad, heedful and true, full of goodwill for the many, close
friends with love; and should they have strength to spare, let them
spend it upon the arts.”

[7] Tzu-hsia' said: “If a man honour worth and forsake lust,
serve father and mother with all his strength, be ready to give his
life for the king, and keep faith with his friends; though men may
call him rude, I call him learned.”

[8] The Master said: “Of a gentleman who is frivolous none stand
in awe, nor can his learning be sound. Make faithfulness and truth
! Disciples.

5



6 THE SAYINGS OF CONFUCIUS

thy masters: have no friends unlike thyself: be not ashamed to mend
thy faults.”

[9] Tseng-tzu' said: “Respect death and recall forefathers, the
good in men will again grow sturdy.”

[10] Tzu-h'in' said to Tzu-kung': “The Master, on coming to a
country, learns all about the government: does he ask, or is it told
him?”

Tzu-kung said: “The Master learns it by his warmth and honesty,
by politeness, modesty, and yielding. The way that the Master asks
is unlike other men’s asking.”

[11] The Master said: “As long as his father lives a son should
study his wishes; after he is dead, he should study his life. If for
three years he do not forsake his father’s ways, he may be called
dutiful.”

[12] Yu-tzu' said: “In daily courtesy ease is of price. This was the
beauty of the old kings’ ways; this they followed in small and great.
But knowing this, it is not right to give way to ease, unchecked by
courtesy. This also is wrong.”

[13] Yu-tzu said: “If promises hug the right, word can be kept: if
attentions are bounded by courtesy, shame will be banished: heroes
may be worshipped, if we choose them aright.”

[14] The Master said: “A gentleman who is not a greedy eater,
nor a lover of ease at home, who is earnest in deed and careful of
speech, who seeks the righteous and profits by them, may be called
fond of learning.”

[15] Tzukung said: “Poor, but no flatterer; rich, but not proud.
How were that?”

“Good,” said the Master; “but better still were poor, yet merry;
rich, yet courteous.”

Tzu-kung said: “Where the poem says:

‘If ye cut, if ye file,
If ye polish and grind’;

is that what is meant?”
The Master said: “Now I can talk of poetry to thee, Tz'u. Given
a clue, thou canst find the way.”
1 Disciples.



THE SAYINGS OF CONFUCIUS 7

[16] The Master said: “Not to be known should not grieve you:
grieve that ye know not men.”

II

[1] Tue Master said: “In governing, cleave to good; as the north
star holds his place, and the multitude of stars revolve upon him.”

[2] The Master said: “To sum up the three hundred songs in a
word, they are free from evil thought.”

[3] The Master said: “Guide the people by law, subdue them by
punishment; they may shun crime, but will be void of shame. Guide
them by example, subdue them by courtesy; they will learn shame,
and come to be good.”

[4] The Master said: “At fifteen, I was bent on study; at thirty, I
could stand; at forty, doubts ceased; at fifty, I understood the laws
of Heaven; at sixty, my ears obeyed me; at seventy, I could do as
my heart lusted, and never swerve from right.”

[5] Meng Yi asked the duty of a son.

The Master said: “Obedience.”

As Fan Ch'ih! was driving him, the Master said: “Mengsun®
asked me the duty of a son; I answered ‘Obedience.’”

“What did ye mean?” said Fan Ch'ih.

“To serve our parents with courtesy whilst they live,” said the
Master; “to bury them with all courtesy when they die; and to wor-
ship them with all courtesy.”

[6] Meng Wu asked the duty of a son.

The Master said: “What weighs on your father and mother is
concern for your health.”

[7] Tzu-yu® asked the duty of a son.

The Master said: “To-day a man is called dutiful if he keep his
father and mother. But we keep both our dogs and horses, and un-
less we honour parents, is it not all one?”

[8] Tzu-hsia asked the duty of a son.

The Master said: “Our manner is the hard part. For the young
to be a stay in toil, and leave the wine and cakes to their elders, is
this to fulfil their duty?”

LA disciple. 2Meng Yi. 32 A disciple.



8 THE SAYINGS OF CONFUCIUS

[9] The Master said: “If I talk all day to Hui,* like a dullard, he
never stops me. But when he is gone, if I pry into his life, I find he
can do what I say. No, Hui is no dullard.”

[10] The Master said: “Look at a man’s acts; watch his motives;
find out what pleases him: can the man evade you? Can the man
evade you?”

[11] The Master said: “Who keeps the old akindle and adds new
knowledge is fitted to be a teacher.”

[12] The Master said: “A gentleman is not a vessel.”

[13] Tzu-kung asked, What is a gentleman?

The Master said: “He puts words into deed first, and sorts what
he says to the deed.”

[14] The Master said: “A gentleman is broad and fair: the vulgar
are biassed and petty.”

[15] The Master said: “Study without thought is vain: thought
without study is dangerous.”

[16] The Master said: “Work on strange doctrines does harm.”

[17] The Master said: “Yu,’ shall I teach thee what is understand-
ing? To know what we know, and know what we do not know,
that is understanding.”

[18] Tzu<hang® studied with an eye to pay.

The Master said: “Listen much, keep silent when in doubt, and
always take heed of the tongue; thou wilt make few mistakes. See
much, beware of pitfalls, and always give heed to thy walk; thou
wilt have little to rue. If thy words are seldom wrong, thy deeds
leave little to rue, pay will follow.”

[19] Duke Ai" asked: “What should be done to make the people
loyal?”

Confucius answered: “Exalt the straight, set aside the crooked,
the people will be loyal. Exalt the crooked, set aside the straight, the
people will be disloyal.”

[20] Chi K'ang® asked how to make the people lowly, faithful, and
willing.

The Master said: “Behave with dignity, they will be lowly: be

4The Master’s favourite disciple, Yen Ylian.
5The disciple, Tzu-lu. 6 A disciple. 7 Duke of Lu, during Confucius’ closing
years. 8 Head of the Chi clan during Confucius’ closing years.



THE SAYINGS OF CONFUCIUS 9

pious and merciful, they will be faithful: exalt the good, teach the
unskilful, they will grow willing.”

[21] One said to Confucius: “Why are ye not in power, Sir?”

The Master answered: “What does the book say of a good son? ‘An
always dutiful son, who is a friend to his brothers, showeth the way
to rule.” This also is to rule. What need to be in power?”

[22] The Master said: “Without truth I know not how man can
live. A cart without a crosspole, a carriage without harness, how
could they be moved?”

[23] Tzu<hang asked whether we can know what is to be ten
generations hence.

The Master said: “The Yin® inherited the manners of the Hsia;’®
the harm and the good that they wrought them is known. The
Chou’ inherited the manners of the Yin; the harm and the good
that they wrought them is known. And we may know what is
to be, even an hundred generations hence, when others follow
Chou.”

[24] The Master said: “To worship the ghosts of strangers is
fawning. To see the right and not do it is want of courage.”

I

[1] Or the Chi having eight rows of dancers' in his hall, Confu-
cius said: “If this is to be borne, what is not to be borne?”

[2] At the end of worship, the Three Clans made use of the Yung
hymn.'

The Master said:

““The dukes and princes assist,
Solemn is the Son of Heaven;’

what sense has this in the hall of the Three Clans?”

[3] The Master said: “A man without love, what is courtesy to
him? A man without love, what is music to him?”

[4] Lin Fang asked, What is the life of ceremony?

The Master said: “A great question! At hightides, waste is worse
than thrift: at burials, grief outweighs nicety.”

9The three dynasties that had ruled China up till the time of Confucius.
1 An imperial prerogative.
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[5] The Master said: “The wild tribes have kings; whilst the
realm of Hsia® is without!”

[6] The Chi worshipped on Mount T"ai.?

The Master said to Jan Yu*: “Canst thou not stop this?”

He answered: “I cannot.”

“Alas!” said the Master; “dost thou set Mount T’ai below Lin
Fang?”

[7] The Master said: “A gentleman has no rivalries—except per-
haps in archery; and then, as bowing he joins the winners, or steps
down to see the loser drink, throughout the struggle he is still the
gentleman.”

[8] Tzu-hsia asked: “What is the meaning of:

‘Her cunning smiles,
Her dimples light,
Her lovely eyes,

So clear and bright,
The ground, not yet
With colours dight’?”

The Master said: “Colouring follows groundwork.”

“Then does courtesy follow after?” said Tzu-hsia.

“Shang,”® said the Master, “thou hast hit my meaning! Now I
can talk of poetry to thee.”

[9] The Master said: “I can speak of the manners of Hsia; but for
Chi witnesses fail. I can speak of the manners of Yin; but for Sung
witnesses fail. This is due to their dearth of books and great men.
Were there enough of these, they would witness for me.”

[10] The Master said: “After the drink offering at the Great
Sacrifice, I have no wish to see more.”

[11] One asked about the words of the Great Sacrifice.

The Master said: “I do not understand them. Could one under-
stand them, he would overlook the world as I this”"—and he pointed
to his palm.

[12] Worship as though those ye worship stood before you; wor-
ship the spirits, as though they stood before you.

The Master said: “If I take no part in the sacrifice, it is none to me.”

2China. 3 A prerogative of the Duke of Lu. # A disciple, in the service of the Chi.
5 Tzu-hsia.
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[13] Wang-sun Chia® said: “What is the meaning of ‘it is better
to court the Kitchen God than the God of the Home’?”

“Not at all,” said the Master. “A sin against Heaven is past
praying for.”

[14] The Master said: “Two lines of kings have passed beneath the
ken of Chou. How rich in art is Chou! It is Chou I follow.”

[15] On entering the Great Temple, the Master asked how each
thing was done.

One said: “Who says that the man of Tsou’s son has a knowledge
of ceremony? On entering the Great Temple, he asked how each
thing was done!”

On hearing this, the Master said: “Such is the ceremony.”

[16] The Master said: “To pierce through the target does not
score in archery; because men differ in strength. This was the old
rule.”

[17] Tzu-kung wished to do away with the sheep offering at the
new moon.

The Master said: “Thou lovest the sheep, Tz'u: I love the rite.”

[18] The Master said: “Treat the king with all courtesy, men call
it fawning.”

[19] Duke Ting asked how a king should behave to his ministers;
how ministers should serve their king?

Confucius answered: “A king should behave with courtesy to his
ministers; ministers should serve their king faithfully.”

[20] The Master said: “The poem “The Osprey’ is glad, but not
wanton; it is sad, but not morbid.”

[21] Duke Ai asked Tsai Wo about the shrines of the guardian
spirits.

Tsai Wo answered: “The Hsia Emperors grew firs round them;
the men of Yin grew cypress; the men of Chou grew chestnut,
meaning ‘Jest not over holy matters.’”*

§ Wang-sun Chia was minister of Wei, and more influential than his master. The
Kitchen God is less honourable than the God of the Home (the Roman lares), but
since he sees all that goes on in the house, and ascends to Heaven at the end of the
year to report what has happened, it is well to be on good terms with him.

7 A disciple of Confucius.

8 Literally “to cause the people to be in awe.” The commentators are more than

usually learned over the Master’s anger. I attribute it to the foolishness of the pun,
and translate accordingly.
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On hearing this, the Master said: “I do not speak of what is ended,
chide what is settled, or find fault with what is past.”

[22] The Master said: “How shallow was Kuan Chung!”?®

“But,” said one, “was not Kuan Chung thrifty?”

“Kuan owned San Kuei, and in his household none doubled
offices,” said the Master; “was that thrift?”

“At least Kuan Chung was versed in courtesy.”

The Master said: “Kings screen their gates with trees; Kuan, too,
had trees to screen his gate. When two kings make merry together,
they have a stand for the turned-down cups; Kuan had a turned-
down cup-stand too! If Kuan were versed in courtesy, who is not
versed in courtesy?”

[23] The Master said to the chief musician of Lu: “How to play
music may be known. At first each part in unison; then, a swell of
harmony, each part distinct, rolling on to the finish.”

[24] The warden of Yi asked to see Confucius, saying: “No gentle-
man has ever come here, whom I have failed to see.”

The followers presented him.

On leaving he said: “My lads, why lament your fall? The world
has long been astray. Heaven will make of the Master a warning
bell.”

[25] The Master said: “All beautiful and noble is the music of
Shao! The music of Wu is as beautiful, but less noble.”

[26] The Master said: “Rank without bounty; ritual without
reverence; mourning without grief, why should I cast them a
glance?”

v

[1] Tue Master said: “Love makes a spot beautiful: who chooses
not to dwell in love, has he got wisdom?”

[2] The Master said: “Loveless men cannot bear need long, they
cannot bear fortune long. Loving hearts find peace in love; clever
heads find profit in it.”

[3] The Master said: “Love can alone love others, or hate others.”

9 Kuan Chung (+s.c. 645), a famous man in his day, was chief minister to the
Duke of Ch'i, whom he raised to such wealth and power, that he became the leading
prince of the empire. His chicf merit lay in crushing the barbarous frontier tribes.
The rest of his work, being founded in the sand, died with him.
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[4] The Master said: “A heart set on love will do no wrong.”

[5] The Master said: “Wealth and honours are what men desire;
but abide not in them by help of wrong. Lowliness and want are
hated of men; but forsake them not by help of wrong.

“Shorn of love, is a gentleman worthy the name? Not for one
moment may a gentleman sin against love; not in flurry and haste,
nor yet in utter overthrow.”

[6] The Master said: “A friend to love, a foe to evil, I have yet to
meet. A friend to love will set nothing higher. In love’s service, a
foe to evil will let no evil touch him. Were a man to give himself
to love, but for one day, I have seen no one whose strength would
fail him. Such men there may be, but I have not seen one.”

[7] The Master said: “A man and his faults are of a piece. By
watching his faults we learn whether love be his.”

[8] The Master said: “To learn the truth at daybreak and die at
eve were enough.”

[9] The Master said: “A scholar in search of truth who is ashamed
of poor clothes and poor food it is idle talking to.”

[10] The Master said: “A gentleman has no likes and no dislikes
below heaven. He follows right.”

[11] The Master said: “Gentlemen cherish worth; the vulgar
cherish dirt. Gentlemen trust in justice; the vulgar trust in
favour.”

[12] The Master said: “The chase of gain is rich in hate.”

[13] The Master said: “What is it to sway a kingdom by courteous
yielding? Who cannot by courteous yielding sway a kingdom, what
can he know of courtesy?”

[14] The Master said: “Be not concerned at want of place; be con-
cerned that thou stand thyself. Sorrow not at being unknown, but
seek to be worthy of note.”

[15] The Master said: “One thread, Shen,' runs through all my
teaching.”

“Yes,” said Tseng-tzu.

After the Master had left, the disciples asked what was meant.

Tseng-tzu said: “The Master’s teaching all hangs on faithfulness
and fellow-feeling.”

1The disciple Tseng-tzu.
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[16] The Master said: “A gentleman considers what is right; the
vulgar consider what will pay.”

[17] The Master said: “At sight of worth, think to grow like it.
When evil meets thee, search thine own heart.”

[18] The Master said: “A father or mother may be gently chid-
den. If they will not bend, be the more lowly, but persevere; nor
murmur if trouble follow.”

[19] The Master said: “Whilst thy father and mother live, do not
wander afar. If thou must travel, hold a set course.”

[20] The Master said: “If for three years a son do not forsake his
father’s ways, he may be called dutiful.”

[21] The Master said: “A father’s and a mother’s age must be
borne in mind; with joy on the one hand, fear on the other.”

[22] The Master said: “Men of old were loth to speak; lest a word
that they could not make good should shame them.”

[23] The Master said: “Who contains himself goes seldom wrong.”

[24] The Master said: “A gentleman wishes to be slow to speak
and quick to act.”

[25] The Master said: “Good is no hermit. It has ever neighbours.”

[26] Tzu-yu said: “Preaching to princes brings disgrace, nagging
at friends estrangement.”

v

[1] Or Kung-yeh Ch'ang the Master said: “A girl might marry
him. In him was no crime, though he has been in bonds.”

He gave him his daughter to wife.

Of Nan Jung the Master said: “When right prevails, he will not
be neglected: when wrong prevails, he will escape law and punish-
ment.”

He gave him his brother’s daughter to wife.

[2] Of Tzu<hien' the Master said: “What a gentleman he is!
But could he have grown to be a man like this were there no gentle-
men in Lu?”

[3] Tzukung asked: “And what of me?”

“Thou art a vessel,” said the Master.

“What kind of vessel?”

LA disciple, born in Lu.
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“A rich temple vessel.”

[4] “Yung,”* said one, “has love, but he has not a glib tongue.”

The Master said: “What is the good of a glib tongue? Fighting
men with tongue-craft breeds much bitterness. Whether love be his
I do not know, but what is the good of a glib tongue?”

[5] The Master moved Ch'i-tiao K'ai® to take office.

He answered: “For this I lack confidence.”

The Master was pleased.

[6] The Master said: “Truth makes no way. Let me go afloat and
scour the sea! and Yu* shall follow me.”

When Tzu-lu heard this he was glad.

The Master said: “Yu is more venturesome than I, but he does not
know how to take things.”

[7] Meng Wu asked whether Tzu-lu had love?

The Master said: “I do not know.”

He asked again.

The Master said: “A land of a thousand chariots might give Yu
charge of its levies; but whether he have love, I do not know.”

“And how about Ch'iu?”®

“A town of a thousand households, a clan of an hundred chariots
might make Ch'iu governor; but whether he have love, I do not
know.”

“And how about Ch'ih?” ¢

“Girt with his sash, erect in the court, Ch'ih might entertain the
guests; but whether he have love, I do not know.”

[8] The Master said to Tzu-kung: “Who is abler, thou or Hui?”’

He answered: “How dare I aspire to Hui? If he hear one thing,
Hui understands ten; when I hear one thing, I understand two.”

The Master said: “Thou art not his peer. I grant, thou art not his
peer.”

[9] Tsai Yii® slept in the daytime.

The Master said: “Rotten wood cannot be carved, nor are dung
walls plastered. Why chide with Yii?”

The Master said: “In my first dealings with men, I hearkened to

their words, and took their deeds on trust. Now, in dealing with
2The disciple Chung-kung. 3 A disciple. 4 The disciple Tzu-lu.
5The disciple Jan Yu. 6 The disciple Kung-hsi Hua. 7 The disciple Yen Yiian.
8 The disciple Tsai Wo.
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men, I hearken to their words, and watch their deeds. I righted this
on Yi.”

[10] The Master said: “I have met no firm man.”

One answered. “Shen Ch’ang.”

The Master said: “Ch’ang is passionate: how can he be firm?”

[11] Tzu-kung said: “What I do not wish to have done unto me,
I likewise wish not to do unto others.”

The Master said: “That is still beyond thee, Tz'u.”

[12] Tzu-kung said: “We may listen to the Master’s culture; but
on life and the ways of Heaven his words are denied us.”

[13] Until Tzu-lu could carry out what he heard, he only dreaded
to hear more.

[14] Tzukung asked: “Why was K'ung-wen styled cultured?”

The Master said: “He was quick and fond of learning, not ashamed
to ask those beneath him. That is why he was called cultured.”

[15] Of Tzu-ch'an the Master said: “In four ways he was a gentle-
man. His own life was modest; he honoured the man whom he
served; he was kind in rearing the people; he was just in his calls
upon them.”

[16] The Master said: “Yen P'ing was versed in friendship.
Familiarity bred courtesy.”

[17] The Master said: “Tsang Wen lodged his tortoise with hills
on the pillars, reeds on the uprights. Was this his good sense?”

[18] Tzu<hang said: “Tzu-wen was thrice made minister without
show of gladness, and thrice left office with unmoved face. He was
careful to unfold his rule to the new minister. What do ye think
of him?”

“He was faithful,” said the Master.

“But had he love?”

“I do not know,” said the Master: “how should this amount to
love?”

“When Ts'ui slew the King of Ch'i, Ch’en Wen forsook ten teams
of horses, and left the land. On coming to another kingdom, he said,
“Like my lord Ts'ui,” and left it. On coming to a second kingdom, he
said, ‘Like my lord Ts'ui,” and left it. What do ye think of him?”

“He was pure,” said the Master.

“But had he love?”
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“I do not know,” said the Master: “how should this amount to
love?”

[19] Chi Wen thought thrice before acting.

On hearing this, the Master said: “Twice, that is enough.”

[20] The Master said: “Whilst peace reigned in the land Ning
Wu® showed understanding: when troubles came he turned simple-
ton. His understanding is within our reach; such simplicity is beyond
our reach.”

[21] When he was in Ch'en the Master said: “Home, I must go
home! My batch of boys, ambitious and hasty, their minds cultured,
their schooling ended, know not what needs fashioning!”

[22] The Master said: “As Po-yi' and Shu-ch’i never recalled
past wickedness the foes they made were few.”

[23] The Master said: “Who would call Wei-sheng Kao straight?
A man begged him for vinegar. He begged it from a neighbour and
gave it.”

[24] The Master said: “Honeyed words, flattering looks and over-
done humility, Tso Ch'in-ming thought shameful, and so do I. To
hide ill-will and ape friendship, Tso Ch'in-ming thought shameful,
and so do 1.”

[25] As Yen Yiian and Chi-lu" were sitting with him, the Master
said: “Why not each of you tell me his wishes?”

Tzu-lu said: “Carriages and horses I would have, and robes of fine
fur to share with my friends, and would wear them out all free
from care.”

9 Ning Wu was minister to the Duke of Wei, in the middle of the seventh century
B.c. The duke was driven from his throne, and deserted by the wise and prudent;
but Ning Wu, in his simplicity, followed his master everywhere, and finally effected
his restoration.

10 Po-yi and Shu-ch'i were sons of the King of Ku-chu. Their father left the throne
to the younger of the two; but he would not supplant the elder, nor would the elder
act against his father’s wishes. So they both retired into obscurity. When King
Wu overthrew the tyrant Chou (B.c. 1122), rather than live under a new dynasty,
they starved to death. Of Po-yi, Mencius tells us (V. B. 1): “His eyes could not look
on evil, nor his ears listen to evil. He would serve none but his own king, lead none
but his own people. He took office when order reigned, and left it when times grew
turbulent. He could not bear to live under lawless rulers, or amongst a lawless people.
To stand by the side of a countryman he thought like sitting, in court dress, in the
midst of dust and ashes. Through Chou’s day he dwelt on the shores of the North
Sea, waiting till the world grew clean. So when men hear tell of Po-yi, fools grow
honest, weak wills grow strong.”

1 Tzu-lu.
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Yen Yian said: “To make no boast of talent. nor show of merit,
were my wish.”

Tzu-lu said: “We should like to hear your wishes, Sir.”

The Master said: “To make the old folk happy, to be true to
friends, to have a heart for the young.”

[26] The Master said: “It is finished! I have met no one who can
see his own faults, and arraign himself within.”

[27] The Master said: “In a hamlet of ten households there must
be men faithful and true as I: why is there no one as fond of learn-
ing?”

VI

[1] THE Master said: “Yung' might fill the seat of a prince.”

“And might Tzu-sang Po-tzu?” asked Chung-kung.

“Yes,” said the Master: “but he is lax.”

“To be lax in his claims on the people might be right,” said Chung-
kung, “were he stern to self; but to be lax to self and lax to others
must surely be over-lax.”

The Master said: “What Yung says is true.”

[2] Duke Ai asked which disciples were fond of learning.

Confucius answered: “Yen Hui® loved learning. His anger fell
not astray; he made no mistake twice. By ill-luck his life was cut
short. Now that he is gone, I hear of no one who is fond of learning.”

[3] Tzu-hua® having been sent to Ch'i, the disciple Jan asked for
grain to give to his mother.

The Master said: “Give her a bushel.”

He asked for more.

The Master said: “Give her half a quarter.”

Jan gave her twenty-five quarters.

The Master said: “On his way to Ch'i, Ch'ih* was drawn by sleek
horses, clad in fine furs. A gentleman, I have heard, helps the needy:
he does not swell riches.”

When Yiian Ssu® was governor his pay was nine hundred measures
of grain. On his refusing it, the Master said: “Not so. Why not take
it and give it to thy neighbours and country-folk ?”

1'The disciple Chung-kung. 2 The disciple Yen Yiian. 3 'The disciple Kung-hsi
Hua, or Kung-hsi Ch'ih.
4 The disciple Kung-hsi Hua, or Kung-hsi Ch’th, 5 A disciple.
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[4] Of Chung-kung the Master said: “If the calf of a brindled cow
be red and horned, though men be shy to offer him, will the hills
and streams disdain him?”

[5] The Master said: “For three months together Hui’s® heart
never sinned against love. The others may hold out for a day, or a
month; but no more.”

[6] Chi K'ang" asked whether Chung-yu® were fit for power.

The Master said: “Yu® has character; what would governing be
to him?”

“And Tz'u,’ is he fit for power?”

“Tz'u is intelligent; what would governing be to him?”

“And Ch'iu," is he fit for power?”

“Ch'iu has ability; what would governing be to him?”

[7] The Chi sent to make Min Tzu-ch’ien" governor of Pi.

Min Tzu-ch'ien said: “Make some good excuse for me. If he send
again, I must be across the Wen.”

[8] When Po-niu" was ill the Master went to ask after him.
Grasping his hand through the window, he said: “He is dying. It
is our lot. But why this man of such an illness? why this man of such
an illness?”

[9] The Master said: “What a man was Huil” A dish of rice, a
gourd of water, in a low alleyway; no man can bear such misery!
Yet Hui never fell from mirth. What a man he was!”

[10] Jan Ch'iu®® said: “Pleasure in the Master’s path I do not
lack: I lack strength.”

The Master said: “Who lacks strength faints by the way; thou
puttest a curb upon thee.”

[11] The Master said to Tzu-hsia: “Read to become a gentleman;
do not read as the vulgar do.”

[12] When Tzu-yu was governor of Wu-ch’ eng,“ the Master said:
“Hast thou gotten any men?”

He answered: “I have Tan-t'ai Mieh-ming. When walking he will
not take a short-cut; he has never come to my house except on busi-
ness.”

6 The disciple Yen Yiian. 7 Head of the Chi clan after the death of Chi Huan.
8 The disciple Tzu-lu.  ® The disciple Tzu-kung. 10 The disciple Jan Yu.
I A disciple. 2 The disciple of Yen Yiian. 13 The disciple Jan Yu.

14 A town in Lu, belonging to the Chi.
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[13] The Master said: “Meng Chih-fan never bragged. He was
covering the rear in a rout; but when the gate was reached, he
whipped up his horse and cried: ‘Not courage kept me behind; my
horse won’t go!””

[14] The Master said: “Unless glib as the reader T'o, and hand-
some as Chao of Sung, escape is hard in the times that be!”

[15] The Master said: “Who can go out except by the door? Why
is it no one keeps to the way?”

[16] The Master said: “Nature outweighing art begets roughness;
art outweighing nature begets pedantry. Art and nature well blent
make a gentleman.”

[17] The Master said: “Man is born upright. If he cease to be so
and live, he is lucky to escape!”

[18] The Master said: “Who knows does not rank with him who
likes, nor he who likes with him who is glad therein.”

[19] The Master said: “To men above the common we may speak
of things above the common. To men below the common we must
not speak of things above the common.”

[20] Fan Ch'ih® asked, What is wisdom?

The Master said: “To foster right amongst the people; to honour
the ghosts of the dead, whilst keeping aloof from them, may be
called wisdom.”

He asked, What is love?

The Master said: “To rank the effort above the prize may be
called love.”

[21] The Master said: “Wisdom delights in water; love delights
in hills. Wisdom is stirring; love is quiet. Wisdom enjoys life; love
grows old.”

[22] The Master said: “By one revolution Ch'i might grow as
Lu: by one revolution Lu might win to truth.”

[23] The Master said: “A drinking horn that is no horn! What a
horn! What a drinking horn!”

[24] Tsai Wo' said: “Were a man who loves told that there is a
man in a well, would he go in after him?”

The Master said: “Why should he? A gentleman might be
brought to the well, but not entrapped into it. He may be cheated;
he is not to be fooled.”

15 A disciple. 18 A disciple.
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[25] The Master said: “By breadth of reading and the ties of
courtesy a gentleman will also keep from error’s path.”

[26] The Master saw Nan-tzu.” Tzulu was displeased. The
Master took an oath, saying: “If there were sin in me may Heaven
forsake me, may Heaven forsake me!”

[27] The Master said: “The highest goodness is to hold fast the
golden mean. Amongst the people it has long been rare.”

[28] Tzu-kung said: “To treat the people with bounty and help
the many, how were that? Could it be called love?”

The Master said: “What has this to do with love? Would it not
be holiness? Both Yao and Shun' still yearned for this. In seeking
a foothold for self, love finds a foothold for others; seeking light for
itself, it enlightens others also. To learn from the near at hand may
be called the key to love.”

Vil

[1] Tue Master said: “A teller and not a maker, one who trusts
and loves the past; I may be likened to our old P'eng.”!

[2] The Master said: “A silent communer, an ever hungry learner,
a still unflagging teacher; am I any of these?”

[3] The Master said: “Neglect of what is good in me; want of
thoroughness in study; failure to do the right when told me; lack of
strength to overcome faults, these are my sorrows.”

[4] In his free moments the Master was easy and cheerful.

[5] The Master said: “How deep is my decay! It is long since I
saw the Duke of Chou® in a dream.”

[6] The Master said: “Will the right; hold to good won; rest in
love; move in art.”

[7] The Master said: “From the man who paid in dried meat up-
wards, I have withheld teaching from no one.”

[8] The Master said: “Only to those fumbling do I open, only for
those stammering do I find the word. From him who cannot turn
the whole when I lift a corner I desist.”

17The dissolute wife of Duke Ling of Wei. 18 Two emperors of the golden age.

1 Of old P’eng we should be glad to know more, but “the rest is silence.”

2Died B.c. 1105. He was the younger brother of King Wu, the founder of the
Chou dynasty, as great in peace as the king in war. He was so anxious to carry
out olden principles, “that when aught he saw did not tally with them, he would look
up in thought, till day gave way to night; and if by good luck he found the answer,
would sit on waiting for dawn” (Mencius, IV. B. 20).
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[9] When eating beside a mourner the Master never ate his fill.
On days when he had been wailing, the Master did not sing.

[ro] The Master said to Yen Yiian: “I and thou alone can both
fill a post when given one and live unseen when passed by.”

Tzu-lu said: “Had ye to command three armies, Sir, who should go
with you?”

“No man,” said the Master, “ready to fly unarmed at a tiger, or
plunge into a river and die without a pang should be with me; but
one, rather, who is wary before a move and gains his end by well-
laid plans.”

[11] The Master said: “Were shouldering a whip a sure road to
riches, I would turn carter: but since there is no sure road, I tread
the path I love.”

[12] The Master gave heed to devotions, war, and sickness.

[13] When the Master was in Ch'i for three months after hearing
the Shao played he knew not the taste of meat.

“I did not suppose,” he said, “that music could touch such heights.”

[14] Jan Yu said: “Is the Master for the King of Wei?”?

“I will ask him,” said Tzu-kung.

He went in, and said: “What kind of men were Po-yi* and
Shu<h'i?”

“Worthy men of yore,” said the Master.

“Did they rue the past?”

“They sought love and found it; what had they to rue?”

Tzu-kung went out, and said: “The Master is not on his side.”

[15] The Master said: “Living on coarse rice and water, with bent
arm for pillow, mirth may be ours; but ill-gotten wealth and honours
are to me a wandering cloud.”

[16] The Master said: “Given a few more years, making fifty for
the study of the Yi,’ I might be purged from gross sin.”

[17] The Master liked to talk of poetry, history, and the upkeep
of courtesy. Of all these he was fond of talking.

[18] The Duke of She asked Tzu-lu about Confucius.

3 The grandson of Duke Ling, husband of Nan-tzu. His father had been driven
from the country for planning to kill Nan-tzu. When Duke Ling died, he was
succeeded by his grandson, who opposed by force his father’s attempts to seize the
throne. 4 See note to v. 22.

5 An abstruse, ancient classic, usually called the Book of Changes.
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Tzu-lu did not answer.

The Master said: “Why couldst thou not say: ‘He is a man so eager
that he forgets to eat, whose cares are lost in triumph, unmindful of
approaching age’r”

[19] The Master said: “I was not born to understanding. I loved
the past, and questioned it earnestly.”

[20] The Master never spake of ghosts or strength, crime or spirits.

[21] The Master said: “Walking three together I am sure of
teachers. I pick out the good and follow it; I see the bad and shun it.”

[22] The Master said: “Heaven planted worth in me; what harm
can come of Huan T'ui?”®

[23] The Master said: “My boys, do ye think that I hide things
from you? I hide nothing. One who keeps from his boys nought that
he does, such is Ch'in.”’

[24] The four things the Master taught were culture, conduct,
faithfulness, and truth.

[25] The Master said: “A holy man I shall not live to see; enough
could I find a gentleman! A good man I shall not live to see; enough
could I find a steadfast one! But when nothing poses as something,
cloud as substance, want as riches, steadfastness must be rare.”

[26] The Master angled, but did not fish with a net; he shot, but
not at birds sitting.

[27] The Master said: “There may be men who act without under-
standing why. I do not. To listen much, pick out the good and fol-
low it; to see much and ponder it: this comes next to understanding.”

[28] It was ill talking to the Hu villagers. A lad having been ad-
mitted, the disciples wondered.

The Master said: “I allow his coming, not what is to come. Why
be so harsh? If a man cleanse himself to gain admission, I admit his
cleanness, but go not bail for his past.”

[29] The Master said: “Is love so far a thing? I yearn for love,
and lo! love is come.”

[30] A judge of Ch'en asked whether Duke of Chao® knew cour-
tesy.

8In B.c. 495, during Confucius’ wanderings, Huan T’ui was an officer of Sung.
He sent a band of men to kill Confucius; but why he did so is not clear.

7 Confucius. 8 Duke Chao of Lu (+=.c. 510) was the duke who first employed
Confucius. It is contrary to Chinese custom for a man to marry a girl of the same
surname as himself.
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Confucius answered: “He knew courtesy.”

After Confucius had left, the judge beckoned Wu-ma Ch'i® to his
side, and said: “I had heard that gentlemen are of no party, but are
they too for party? The prince married a Wu, of the same name as
himself, and called her Miss Tzu of Wu. If the prince knew cour-
tesy, who does not know courtesy ?”

When Wu-ma Ch'i told this to the Master, he said: “How lucky
I am! IfI make a slip, men are sure to know it!”

[31] When any one sang to the Master, and sang well, he would
make him repeat it and join in.

[32] The Master said: “I have no more culture than others: to
live as a gentleman is not yet mine.”

[33] The Master said: “How dare I lay claim to holiness or love?
A man of endless craving I might be called, an unflagging teacher;
but nothing more.” ‘

“That is just what we disciples cannot learn,” said Kung-hsi
Hua.

[34] The Master being very ill, Tzu-lu asked leave to pray.

The Master said: “Is it the custom?”

“It is,” answered Tzu-lu. “The Memorials say, ‘Pray to the
spirits in heaven above and on earth below.’”

The Master said: “Long lasting has my prayer been.”

[35] The Master said: “Waste begets self-will; thrift begets mean-
ness: but better be mean than self-willed.”

[36] The Master said: “A gentleman is calm and spacious: the
vulgar are always fretting.”

[37] The Master was friendly, yet dignified; he inspired awe, but
not fear; he was respectful, yet easy.

VIII

[1] Tue Master said: “T"ai-po’ might indeed be called a man of
highest worth. Thrice he gave up the throne. Men were at a loss
how to praise him.”

9 A disciple of Confucius.

I'T"ai-po was the eldest son of the King of Chou. The father wished his third
son to succeed him, in order that the throne might pass through him to his famous
son, afterwards known as King Wen. To facilitate this plan T’ai-po and his second
brother went into voluntary exile.
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[2] The Master said: “Without a sense of courtesy, attentions
grow into fussiness, heed turns to fearfulness, courage becomes un-
ruliness, uprightness turns to harshness. When the gentry are true to
kinsmen, love will thrive among the people. If they do not forsake
old friends, the people will not be selfish.”

[3] When Tseng-tzu lay sick he summoned his disciples and said:
“Uncover my feet, uncover my arms. The poem says:

‘As though a deep gulf
Were yawning below,
As crossing thin ice,
Take heed how ye go.
Till this day, and beyond, I have walked unscathed, my boys.” *

[4] When Tseng-tzu lay sick Meng Ching® came to ask after him.

Tseng-tzu said: “When a bird is to die, his note is sad; when a man
is to die, his words are true. There are three duties that a gentleman
prizes: to banish from his bearing violence and levity; to sort his face
to the truth; to purge his speech of the low and unfair. As for temple
matters there are officers to mind them.”

[5] Tseng-tzu said: “Out of knowledge to learn from ignorance,
out of wealth to learn from penury; having to seem wanting, real to
seem shadow; when gainsaid never answering back: I had once a
friend who would act thus.”*

[6] Tseng-tzu said: “A man to whom an orphan stripling or the
fate of an hundred townships may be entrusted, and whom no crisis
can corrupt, is he not a gentleman, a gentleman indeed?”

[7] Tseng-tzu said: “The scholar had need be strong and bold;
for his burden is heavy, the road is far. His burden is love, is it not
a heavy one? Death is the goal, is that not far?”

[8] The Master said: “Poetry rouses, courtesy upholds us, music is
our crown.”

[9] The Master said: “The people may be made to follow: they
cannot be made to understand.”

[10] The Master said: “Love of daring, inflamed by poverty,
leads to crime: a man without love, if deeply ill-treated, will turn to
crime.”

2The Chinese say: “The body is born whole by the mother; it is for the son to
return it again whole.” 3 Head of the Meng clan, minister of Lu.
4 This is believed to refer to Yen Yiian.
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[11] The Master said: “All the glorious gifts of the Duke of
Chou,’ if coupled with pride and meanness, would not be worth one
glance.”

[12] The Master said: “A man to whom three years of study have
borne no fruit would be hard to find.”

[13] The Master said: “A man who loves learning with simple
faith, who to mend his life is content to die, will not enter a tottering
kingdom, nor stay in a land distraught. When right prevails below
heaven, he is seen; when wrong prevails, he is unseen. When right
prevails, he would blush to be poor and lowly; when wrong prevails,
wealth and honours would shame him.”

[14] The Master said: “When not in office, discuss not policy.”

[15] The Master said: “In the first days of the music master Chih
how grand was the ending of the Kuan-chii! How it filled the ear!”

[16] The Master said: “Of such as are eager, but not straight;
shallow, but not simple; dull, but not truthful, I will know nothing.”

[17] The Master said: “Study as though the time were short, as
one who fears to lose.”

[18] The Master said: “It was sublime how Shun and Yii swayed
the world and made light of it!”

[19] The Master said: “How great was Yao in kingship! Sublime!
Heaven alone is great; Yao alone was patterned on it! Boundless!
Men’s words failed them. Sublime the work he did, dazzling the
wealth of his culture!”

[20] Shun had five ministers, and order reigned below heaven.

King Wu said: “Ten in number are my able ministers.”

Confucius said: “ “The dearth of talent,” is not that the truth? The
days when Yit® succeeded T'ang” were rich in talent; yet there were
but nine men in all, and one of these was a woman. The utmost
worth was the worth of Chou!® Lord of two-thirds of the earth, he
submitted all to Yin.”

[21] The Master said: “I find no flaw in Yii. Frugal in eating and
drinking, he was lavish to the ghosts of the dead: ill-clad, he was
gorgeous in cap and gown: his home a hovel, he poured out his
strength upon dikes and ditches. No kind of flaw can I find in Yii.”

5See note to vii. 5. ®Shun. 7Yao. 8King Wen, Duke of Chou.
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IX

[1] Tue Master seldom spake of gain, doom, or love.

[2] A man from the Ta-hsiang village said: “The great Confucius,
with his vast learning, has made no name in anything.”

When the Master heard it, he said to his disciples: “What shall I
take up? Shall I take up charioteering? Shall I take up bowman-
ship? I must take up charioteering.”

[3] The Master said: “A linen cap is correct: to-day silk is worn.
It is cheap, and I follow the many. To bow below is correct: to-day
it is done above. This is overweening, and, despite the many, I
bow below.”

[4] From four things the Master was quite free. He had no by-
views; he knew not “must,” or “shall,” or “I.”

[5] When the Master was affrighted in K'uang,' he said: “Since
the death of King Wen, is not this the home of culture? Had Heaven
condemned culture, later mortals had missed their share in it. If
Heaven uphold culture, what can the men of K'uang do to me?”

[6] A high minister said to Tzu-kung: “The Master must be a
holy man, he can do so many things!”

Tzu-kung said: “Heaven has indeed well-nigh endowed him with
holiness, and he is many-sided too.”

When the Master heard it, he said: “Does the minister know me?
Being lowly born, I learned many an humble trade in my youth.
But has a gentleman skill in many things? No, in few things.”

Lao said that the Master would say: “Having no post, I learned a
craft.”

[7] The Master said: “Have I in truth understanding? I have no
understanding. But if a yokel ask me aught in an empty way, I tap
it on this side and that, and sift it to the bottom.”

[8] The Master said: “The phceenix comes not, nor does the river
give forth a sign. All is over with me!”

[9] When the Master saw folk clad in mourning, or in robes of

1 During the Master’s wanderings. K’uang is said to have been a small state near
Lu, that had been oppressed by Yang Huo. Confucius resembled him, and the men of
K’uang set upon him, mistaking him for their enemy. The commentators say that

the Master was not affrighted, only “roused to a sense of danger.” I cannot find that
the text says so.
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state, or else a blind man, he made a point of rising—even for the
young—or, if he were passing by, of quickening his step.

[10] Yen Yiian heaved a sigh and said: “As I gaze it grows higher,
more remote as I dig! I sight it in front, next moment astern! The
Master tempts men forward deftly bit by bit. He widened me with
culture, he bound me with courtesy. Until my strength was spent I
had no power to stop. The goal seemed at hand: I longed to reach
it, but the way was closed.”

[11] When the Master was very ill, Tzu-lu moved the disciples to
act as ministers.

During a better spell the Master said: “Yu has long been feigning.
This show of ministers, when I have no ministers, whom can it de-
ceive? Will it deceive Heaven? Moreover, is it not better to die in
your arms, my boys, than to die in the arms of ministers? And if I
lack a grand burial, shall I die by the roadside?”

[12] Tzukung said: “Were a beauteous jadestone mine, ought I
to hide it away in a case, or seek a good price and sell it?”

The Master said: “Sell it, sell it! I tarry for my price.”

[13] The Master wished to make his home among the nine tribes.?

One said: “They are low, how could ye?”

The Master said: “Where a gentleman has his home, can aught
live that is low?”

[14] The Master said: “After I came back from Wei to Lu the
music was set straight and each song found its place.”

[15] The Master said: “To serve men of high rank when abroad,
and father and brothers when at home; to dread slackness in grave-
side duties, and be no thrall to wine: to which of these have I
won?”

[16] As he stood by a stream, the Master said: “Hasting away like
this, day and night without stop!”

[17] The Master said: “I have found none who love good as they
love women.”

[18] The Master said: “In making a mound, if I stop when one
basketful more would end it, it is I that stop. In levelling ground, if
I go on after throwing down one basketful, it is I that proceed.”

2The half-barbarous tribes in the mountainous, eastern districts of the present
province of Shantung. q
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[19] The Master said: “Never listless when spoken to, such was
Hui!”?

[20] Speaking of Yen Yiian, the Master said: “The pity of it! I
have seen him go on, but never have I seen him stop.”

[21] The Master said: “Some sprouts do not blossom, some blos-
soms bear no fruit.”

[22] The Master said: “Awe is due to youth. May not to-morrow
be bright as to-day? To men of forty or fifty, who are unknown still,
no awe is due.”

[23] The Master said: “Who would not give ear to a downright
word? But to mend is of price. Who would not be pleased by a
guiding word? But to ponder the word is of price. With such as
give ear, but will not mend; who are pleased, but will not ponder, I
can do nothing.”

[24] The Master said: “Make faithfulness and truth thy masters:
have no friends unlike thyself: be not ashamed to mend thy faults.”

[25] The Master said: “Three armies may be robbed of their
leader, no wretch can be robbed of his will.”

[26] The Master said: “Clad in a tattered, quilted cloak, Yu* will
stand unabashed amidst robes of fox and badger.

“Void of hatred and greed,
What but good does he do?’”

But when Tzu-lu was ever humming these words, the Master said:
“This is the way: but is it the whole of goodness?”

[27] The Master said: “Erst the cold days show how fir and
cypress are last to fade.”

[28] The Master said: “The wise are free from doubt; love is
never vexed; the bold have no fears.”

[29] The Master said: “With some we can join in learning, but
not in aims; with others we can join in aims, but not in standpoint;
and with others again in standpoint, but not in measures.”

[30] “'The flowers overhead

Are dancing in play;
My thoughts are with thee,
In thy home far away.”

3Yen Yiian. 4Tzu-lu.
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The Master said: “Her thoughts were not with him, or how could
he be far away?”

X

[1] Amonecst his own country folk Confucius wore a homely
look, like one who has no word to say.

In the ancestral temple and at court his speech was full, but cau-
tious.

[2] At court, he talked frankly to men of low rank, winningly to
men of high rank.

In the king’s presence he looked intent and solemn.

[3] When the king bade him receive guests, his face seemed to
change, his knees to bend. He bowed left and right to those beside
him, straightened his robes in front and behind, and sped forward,
his elbows spread like wings. When the guest had left, he always
reported it, saying: “The guest has ceased to look back.”

[4] Entering the palace gate he stooped, as though it were too
low for him. He did not stand in the middle of the gate, nor step
on the threshold.

Passing the throne, his face seemed to change, his knees to bend,
he spake with bated breath.

Mounting the dais, he lifted his robes, bowed his back and masked
his breathing, till it seemed to stop.

Coming down, his face relaxed below the first step, and bore a
pleased look. From the foot of the steps he sped forward, his elbows
spread like wings; and when again in his seat he looked intent as
before.

[5] When bearing the sceptre, his back bent, as under too heavy a
burden. He held his hands not higher than in bowing, nor lower
than in giving a present. He wore an awed look and dragged his
feet, as though they were fettered.

When presenting royal gifts his manner was formal; but he was
cheerful at the private audience.

[6] This gentleman was never arrayed in maroon or scarlet; even
at home he would not don red or purple.

In hot weather he wore unlined linen clothes, but always over
other garments.
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Over lamb-skin he wore black, over fawn he wore white, over fox-
skin he wore yellow. At home he wore a long fur robe, with the right
sleeve short.

He always had his nightgown half as long again as his body.

In the house he wore fox or badger skin for warmth.

When out of mourning there was nothing wanting from his girdle.

Except for court dress, he was sparing of stuff.

He did not wear lamb’s fur, or a black cap, on a visit of condolence.

On the first day of the moon he always went to court in court dress.

[7] On fast days he always donned clothes of pale hue, changed
his food, and moved from his wonted seat.

[8] He did not dislike his rice cleaned with care, nor his hash
chopped small.

He did not eat sour or mouldy rice, putrid fish, or tainted meat.
Aught discoloured, or high, badly cooked, or out of season, he would
not eat. He would not eat what was badly cut, or a dish with the
wrong sauce. A choice of meats could not tempt him to eat more
than he had a relish for. To wine alone he set no limit, but he did
not drink till he got fuddled.

He did not drink bought wine, or eat ready-dried market meat.

Ginger was never missing at table.

He did not eat much.

After sacrifice at the palace he would not keep the meat over
night, at home not more than three days. If kept longer it was not
eaten.

He did not talk at meals, nor speak when in bed.

Though there were but coarse rice and vegetable soup, he made his
offering with all reverence.

[9] If his mat were not straight, he would not sit down.

[10] When drinking with the villagers, as those with staves left,
he left too.

At the village exorcisms he donned court dress, and stood on the
eastern steps.

[11] When sending inquiries to another land, he bowed twice and
saw his messenger out.

On K'ang making him a gift of medicine, he accepted it with a
bow, saying: “I do not know it: I dare not taste it.”
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[12] His stables having been burnt, the Master, on his return
from court, said: “Is any one hurt?” He did not ask after the horses.

[13] When the king sent him bake-meat, he set his mat straight,
and tasted it first. When the king sent him raw meat, he had it
cooked for sacrifice. When the king sent a living beast, he had him
reared.

When dining in attendance on the king, the king made the offer-
ing, Confucius ate of things first.

On the king coming to see him in sickness, he turned his face to the
east and had his court dress spread across him, with the girdle over it.

When summoned by the king, he walked, without waiting for his
carriage.

[14] On entering the Great Temple he asked how each thing was
done.

[15] When a friend died who had no home to go to, he said: “It
is for me to bury him.”

When a friend sent a gift, even of a carriage and horses, he did not
bow. He only bowed for sacrificial meat.

[16] He did not sleep like a corpse. At home he unbent.

On meeting a mourner, and were he a friend, his face changed.
Even in everyday clothes, when he met any one in full dress, or a
blind man, his face grew staid.

When he met men in mourning he bowed over the cross-bar; to
the census-bearers he bowed over the cross-bar.

Before choice meats he rose with changed look. At sharp thunder,
or fierce wind, his look changed.

[17] In mounting his chariot he stood straight and grasped the
cord. When in his chariot he did not look round, speak fast, or point.

[18] Seeing a man’s face, she rose, flew round and settled.

The Master said: “Hen pheasant on the ridge, it is the season, it
is the season.”

He and Tzu-lu got on the scent thrice and then she rose.

XI

[1] Tue Master said: “Those who led the way in courtesy and
music are deemed rude, and elegant the later school of courtesy and
music. My wont is to follow the leaders.”
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[2] The Master said: “None of the men who were with me in
Ch’en or Ts'ai come any more to my door! Of noble life were Yen
Yiian, Min Tzu-ch'ien, Jan Po-niu, and Chung-kung; Tsai Wo and
Tzu-kung were the talkers; statesmen Jan Yu and Chi-lu. Tzu-yu
and Tzu-hsia were men of culture.”

[3] The Master said: “I get no help from Hui.! No word I say
but delights him!”

[4] The Master said: “How good a son was Min Tzu-ch’ien! In
all that parents and brethren said of him no hole was picked.”

[5] Nan Jung would thrice repeat “The sceptre white.” ?

Confucius gave him his niece to wife.

[6] Chi K'ang asked which of the disciples loved learning.

Confucius answered: “Yen Hui® loved learning. By ill luck his
life was cut short. Now there is no one.”

[7] When Yen Yiian died, Yen Lu* asked for the Master’s chariot
to furnish an outer coffin.

The Master said: “Whether gifted or not, each one speaks of his
son. When Li® died he had an inner but not an outer coffin. I would
not walk on foot to furnish an outer coffin. Following in the wake of
the ministry, it would ill become me to walk on foot.”

[8] When Yen Yiian died the Master cried: “Woe is me! I am un-
done of Heaven! I am undone of Heaven!”

[9] When Yen Yiian died the Master gave way to grief.

Those with him said: “Sir, ye are giving way.”

The Master said: “Am I giving way? If for this man I did not
give way to grief, for whom should I give way?”

[10] When Yen Yiian died the disciples wished to bury him in
state.

The Master said: “This must not be.”

The disciples buried him in state.

The Master said: “Hui treated me as a father: I have failed to
treat him as a son. No, not I: it was your doing, my boys.”

1Yen Yilan. 2 The verse runs—

“A flaw can be ground
From a sceptre white;
A slip of the tongue
No man can right.”

3Yen Yilan. 4 The father of Yen Yiian. 5 Confucius’ son.
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[11] Chi-lu® asked what is due to the ghosts of the dead.

The Master said: “We fail in our duty to the living; can we do our
duty to the dead?”

He ventured to ask about death.

“We know not life,” said the Master, “how can we know
death?”

[12] Seeing the disciple Min standing at his side in winning
strength, Tzu-lu with war-like front, Jan Yu and Tzu-kung fresh
and rank, the Master’s heart was glad.

“A man like Yu,”” he said, “dies before his day.”

[13] The men of Lu were building the Long Treasury.

Min Tzu-ch'ien said: “Would not the old one do? Why must a
new one be built?”

The Master said: “That man does not talk: when he speaks, he hits
the mark.”

[14] The Master said: “What has the lute of Yu® to do twanging
at my door!”

But when the disciples began to look down on Tzu-lu, the Master
said: “Yu has climbed to the hall, though he has not passed the
closet door.”

[15] Tzu-kung asked whether Shih® or Shang' were the better
man.

The Master said: “Shih goes too far: Shang goes not far enough.”

“Then Shih is the better man,” said Tzu-kung.

“Too far,” replied the Master, “is no better than not far enough.”

[16] The Chi was richer than the Duke of Chou: Ch'iu"* added to
his wealth by becoming his tax-gatherer.

The Master said: “He is no disciple of mine. Sound your drums
to the attack, my boys!”

[17] Ch'ai* is simple, Shen® is dull, Shih™ is smooth, Yu® is
coarse.

6§ Tzu-lu. 7Tzu-lu. This prophecy came true. Tzu-lu and Tzu-kao were officers
of Wei when troubles arose. Tzu-lu hastened to the help of his master. He met
Tzu-kao withdrawing from the danger, and was advised to follow suit. But Tzu-lu
refused to desert the man whose pay he drew. He plunged into the fight and was
killed. 8Tzu-lu. ?The disciple Tzuchang., 10 The disciple Tzu-hsia.

11 The disciple Jan Yu. 12 The disciple Kao Ch'ai.

13 The disciple Tseng-tzu. 1 The disciple Tzu-chang. 15 Tzu-lu.
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[18] The Master said: “Hui'® is well-nigh faultless, and ofttimes
empty. Tz'u" will not bow to fate, and hoards up substance; but his
views are often sound.”

[19] Tzu-chang asked, What is the way of a good man?

The Master said: “He does not tread in footprints; neither can he
gain the closet.”

[20] The Master said: “Commend a man for plain speaking: he
may prove a gentleman, or else but seeming honest.”

[21] Tzu-lu asked: “Shall I do all I am taught?”

The Master said: “Whilst thy father and elder brothers live, how
canst thou do all thou art taught?”

Jan Yu asked: “Shall I do all I am taught?”

The Master said: “Do all thou art taught.”

Kung-hsi Hua said: “Yu'® asked, ‘Shall I do all I am taught?’ and
ye spake, Sir, of father and elder brothers. Ch'iu' asked, ‘Shall I do
all I am taught?’ and ye answered, ‘Do all thou art taught” I am
puzzled, and make bold to ask you, Sir.”

The Master said: “Ch'iu is bashful, so I egged him on: Yu has the
pluck of two, so I held him back.”

[22] When fear beset the Master in K'uang, Yen Yiian fell behind.

The Master said: “I held thee as dead.”

He answered: “Whilst my Master lives durst I brave death?”

[23] Chi Tzujan® asked whether Chung Yu® or Jan Ch'iu*
could be called statesmen.

The Master said: “I thought ye would ask me some riddle, Sir,
and your text is Yu® and Ch'iu* A minister who does his duty to
the king, and withdraws rather than do wrong, is called a statesman.
As for Yu and Ch'iy, I should call them tools.”

“Who would do one’s bidding then?”

“Neither would they do your bidding,” said the Master, “if bidden
slay king or father.”

[24] Tzu-lu had Tzu-kao made governor of Pi.

The Master said: “Thou art undoing a man’s son.”
16 The disciple Yen Yiian.
17 The disciple Tzu-kung. 18 Tzu-lu.
9Jan Yu. 20 The younger brother of Chi Huan, head of the Chi clan.
21'Tzu-lu. He and Jan Yu had taken office under the Chi.  22Jan Yu.
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Tzu-lu said: “What with the people and the guardian spirits must
a man read books to come by knowledge?”

‘The Master said: “This is why I hate a glib tongue.”

[25] The Minister said to Tzu-lu, Tseng Hsi,”® Jan Yu, and Kung-
hsi Hua as they sat beside him: “I may be a day older than you, but
forget that. Ye are wont to say, ‘I am unknown.” Well, had ye a
name, what would ye do?”

Tzu-lu lightly answered: “Give me charge of a land of a thousand
chariots, crushed between great neighbours, overrun by soldiery and
searched by famine, in three years’ time I could put courage into the
people and high purpose.”

The Master smiled.

“What wouldst thou do, Ch'iu?” * he said.

He answered: “Had I charge of sixty or seventy square miles, or
from fifty to sixty square miles, in three years’ time I would give the
people plenty. As for courtesy, music, and the like, they would wait
the rise of a gentleman.”

“And what wouldst thou do, Ch’ih?” *

He answered: “I speak of the things I fain would learn, not of what
I can do. At service in the Ancestral Temple, or at the Grand
Audience, clad in black robe and cap, I fain would fill a small part.”

“And what wouldst thou do, Tien?” *

Tien ceased to play, pushed his still sounding lute aside, rose and
answered: “My choice would be unlike those of the other three.”

“What harm in that?” said the Master. “Each but spake his mind.”

“In the last days of spring, all clad for the season, with five or six
grown men and six or seven lads, I would bathe in the Yi, be fanned
by the breeze in the Rain God’s glade, and wander home with song.”

The Master sighed and said: “I hold with Tien.”

Tseng Hisi stayed after the other three had left, and said: “What
did ye think of what the others said, Sir?”

“Each but spake his mind,” said the Master.

“Why did ye smile at Yu,” Sir?”

“Lands are swayed by courtesy, but what he said was not modest.
That was why I smiled.”

23 A disciple: the father of Tseng-tzu.  2?*Jan Yu. 25 Kung-hsi Hua.
26 Tseng Hsi. 27 Tzu-lu.
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“But did not Ch'iu, too, speak of a state?”

“Where could sixty or seventy square miles be found, or from fifty
to sixty, that are not a state?”

“And did not Ch'ih, too, speak of a state?”

“Who but great vassals would there be in the Ancestral Temple, or
at the Grand Audience? But if Ch'ih were to play a small part, who
could fill a big one?”

XII

[1] Yen Yiian asked, What is love?

The Master said: “Love is to conquer self and turn to courtesy.
Could we conquer self and turn to courtesy for but one day, all man-
kind would turn to love. Does love flow from within, or does it flow
from others?”

Yen Yiian said: “May I ask what are its signs?”

The Master said: “To be ever courteous of eye and ever cour-
teous of ear; to be ever courteous in word and ever courteous in
deed.”

Yen Yiian said: “Dull as I am, I hope to live by these words.”

[2] Chung-kung asked, What is love?

The Master said: “Without the door to behave as though a great
guest were come; to treat the people as though we tendered the high
sacrifice; not to do unto others what we would not they should do
unto us; to breed no wrongs in the state and breed no wrongs in the
home.”

Chung-kung said: “Dull as I am, I hope to live by these words.”

[3] Ssu-ma Niu' asked, What is love?

The Master said: “Love is slow to speak.”

“To be slow to speak! Can that be called love?”

The Master said: “That which is hard to do, can it be lightly
spoken?”

[4] Ssu-ma Niu asked, What is a gentleman?

The Master said: “A gentleman knows neither sorrow nor fear.”

“No sorrow and no fear! Can that be called a gentleman?”

The Master said: “He finds no sin in his heart, so why should he
sorrow, what should he fear?”

1 A disciple.



38 THE SAYINGS OF CONFUCIUS

[5] Ssu-ma Niu cried sadly: “All men have brothers, I alone have
none!”

Tzu-hsia said: “I have heard that life and death are allotted, that
wealth and honours are in Heaven’s hand. A gentleman is careful
and does not trip; he is humble towards others and courteous. All
within the four seas are brethren; how can a gentleman mourn his
lack of them?”

[6] Tzu<hang asked, What is insight?

The Master said: “To be unmoved by lap and wash of slander, or
by plaints that pierce to the quick, may be called insight. Yea, whom
lap and wash of slander, or plaints that pierce to the quick cannot
move may be called far-sighted.”

[7] Tzu-kung asked, What is kingcraft?

The Master said: “Food enough, troops enough, and a trusting
people.”

Tzu-kung said: “Were there no help for it, which could best be
spared of the three?’

“Troops,” said the Master.

“And were there no help for it, which could better be spared of
the other two?”

“Food,” said the Master. “From of old all men die, but without
trust a people cannot stand.”

[8] Chi Tzu-h'eng® said: “A gentleman is all nature: what can
art do for him?”

“Alas! my lord,” said Tzu-kung, “how ye speak of a gentleman!
No team overtakes the tongue! Nature is no more than art; art is
no more than nature. Without the fur, a tiger or a leopard’s hide is
as the hide of a dog, or goat.”

[9] Duke Ai said to Yu Jo®: “In this year of dearth I have not
enough for my wants; what should be done?”

“Ye might tithe the people,” answered Yu Jo.

“A fifth is all too little,” said the duke; “how could a tenth avail ?”

“When the people all live in plenty,” answered Yu Jo, “will the
king alone be in want? If the people are all in want, can the king
alone live in plenty?”

[10] Tzu-<chang asked how to raise the mind and scatter delusions.

2 Minister of Wei. 3 A disciple of Confucius.
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The Master said: “Make faithfulness and truth thy masters, and
follow the right; the mind will be raised. We wish life to things we
love, death to things we hate. To wish them both life and death is
a delusion.

‘Whether prompted by wealth,
Yet ye made a distinction.” ”

[11] Ching,* Duke of Ch'i asked Confucius, What is kingcraft?

Confucius answered: “When the king is king and the minister is
minister; when the father is father and the son is son.”

“True indeed!” said the duke. “Were the king no king and the
minister no minister, were the father no father and the son no son,
could I get aught to eat, though the grain were there?”

[12] The Master said: “To stint a quarrel with half a word Yu®
is the man.”

Tzu-lu never slept over a promise.

[13] The Master said: “At hearing lawsuits I am no better than
another. What is needed is to stay lawsuits.”

[14] Tzu-chang asked, What is kingcraft?

The Master said: “To be tireless of spirit and faithful at work.”

[15] The Master said: “Breadth of reading and the ties of courtesy
will also keep a man from error’s path.”

[16] The Master said: “A gentleman shapes the good in man; he
does not shape the bad in him. Contrariwise the vulgar.”

[17] Chi K'ang® asked Confucius how to rule.

Confucius answered: “To rule is to set straight. If we give an up-
right lead, sir, who will dare walk crooked?”

[18] Chi K'ang being vexed by robbers spake of it to Confucius.

Confucius answered: “But for your greed, sir, though ye rewarded
thieves, no man would steal.”

[19] Chi K'ang, speaking of kingcraft, said to Confucius: “To
help the good, should we kill the bad?”

Confucius answered: “Sir, what need has a ruler to kill? Were
ye set on good, sir, your people would do good. The king’s mind is

4 Confucius was in Ch'i in B.c. 517. The duke was overshadowed by his ministers,
and contemplated setting aside his eldest son. 5 Tzu-lu.

6 On the death of Chi Huan, Chi K'ang set aside his infant nephew and made him-
self head of the clan.
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the wind, and grass are the minds of the people: whither the wind
blows, thither the grass bends.”

[20] Tzu-chang asked, When may a scholar be called eminent?

The Master said: “What dost thou mean by eminence?”

Tzu-chang answered: “To be famous in the state, and famous in
his home.”

The Master said: “That is fame, not eminence. The eminent man
is plain and straight. He loves right, weighs men’s words, and scans
their looks. At pains to step down to them, he will be eminent in the
state, and eminent in his home. The famous man wears a mask of
love, but his deeds belie it. He knows no misgivings, and fame will
be his in the state and fame be his in his home.”

[21] Whilst wandering through the Rain God’s glade with the
Master, Fan Ch'ih said to him: “May I ask how to raise the mind,
amend evil, and scatter errors?”

The Master said: “A good question! Rate the task above the
prize; will not the mind be raised? Fight thine own faults, not the
faults of others; will not evil be mended? One angry morning to
forget both self and kin, is that no error?”

[22] Fan Ch'ih asked, What is love?

The Master said: “To love mankind.”

He asked, What is wisdom?

The Master said: “To know mankind.”

Fan Ch'ih did not understand.

The Master said: “Exalt the straight, put aside the crooked; the
crooked will grow straight.”

Fan Ch'ih withdrew, and meeting Tzu-hsia, said to him: “I was
received by the Master and asked him ‘What is wisdom?” The Master
answered: ‘Exalt the straight, put aside the crooked; the crooked will
grow straight” What did he mean?”

“How rich a saying!” said Tzu-hsia. “When Shun’ was lord of
the earth, he chose Kao-yao from the many, exalted him, and evil
vanished. When T’ang® was lord of the earth, he chose Yi-yin® from

7 An emperor of the golden age. 8The founder of the Shang, or Yin, dynasty.

9 T’ang’s chief minister. “Yi-yin said: ‘Is he whom I serve not my king? Are they
whom 1 lead not my people?’ In quiet times he took office and in lawless times he

took office. He said: ‘Heaven begat mankind, meaning those who are quick learners
to teach those slow to learn, and those who are quick-sighted to teach those slow to
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the many, exalted him, and evil vanished.”

[23] Tzu-kung asked about friends.

The Master said: “Talk faithfully to them: guide them with skill.
If this prove vain, stop. Do not court shame.”

[24] Tseng-tzu said: “A gentleman gathers friends by culture and
props love with friendship.”

XIII

[1] Tzu-lu asked how to rule.

The Master said: “Lead the way: take pains.”

Asked to add more, he said: “Never flag.”

[2] When steward of the Chi, Chung-kung asked how to rule.

The Master said: “Let officers act first: overlook small faults: raise
worth and talent.”

Chung-kung said: “How shall I learn to know the worth and
talent I have to raise?”

“Raise those thou dost know,” said the Master; “and those un-
known to thee, will other men pass by ?”

[3] Tzu-lu said: “The King of Wei' looks to you, Sir, to govern.
How shall ye begin?”

“If need were,” said the Master, “by putting names right.”

“Indeed,” said Tzu-lu, “that is far fetched, Sir! Why put them
right?”

“Yu,” said the Master, “thou art ill-bred. On matters beyond his
ken a gentleman speaks with caution. If names are not right, words
are misused. When words are misused, affairs go wrong. When
affairs go wrong, courtesy and music droop. When courtesy and
music droop, law and justice fail. And when law and justice fail
them, a people can move neither hand nor foot. So a gentleman must
be ready to put names into speech, to put words into deed. A gentle-
man is nowise careless of words.”

[4] Fan Ch'ih asked to be taught husbandry.

see. I am one of Heaven’s men whose sight is quick: it falls to me to show the way
to the people.’” Were there man or wife below heaven, who had missed his share in
the heritage of Yao and Shun, it was to him as though his hand had pushed him int,
the ditch; for the burden he took upon him was the weight of all below heaven.”
(Mencius, V. B. 1.)

1 See note to vii. 14. Tzu-lu was his officer.
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The Master said: “I cannot rank with an old husbandman.”

He asked to be taught gardening.

The Master said: “I cannot rank with an old gardener.”

After Fan Ch'ih had left, the Master said: “How small a man!
If those above love courtesy, none will dare to slight them: if those
above love right, none will dare to disobey: if those above love truth,
none will dare to hide the heart. Then, from the four corners of the
earth, folk will gather, their children on their backs; what need will
there be for husbandry?”

[5] The Master said: “Though a man have conned three hundred
poems; if he stand helpless when put to govern; if he cannot answer
for himself, when sent to the four corners of the earth; despite their
number, what have they done for him?”

[6] The Master said: “The man of upright life is obeyed before he
speaks: commands even go unheeded where the life is crooked.”

[7] The Master said: “The governments of Lu and Wei are
brothers.”

[8] Speaking of Ching, of the ducal house of Wei, the Master
said: “He was wise in his private life. When he had begun saving,
he said, “This is much. When he grew better off, he said ‘Now we
lack nothing.” And when he was rich, he said ‘We live in splendour.””

[9] Whilst Jan Yu was driving him on the road to Wei, the Master
said: “What numbers!”

Jan Yu said: “Since numbers are here, what next is needed?”

“Wealth,” said the Master.

“And after wealth, what next were needed ?”

“Teaching,” said the Master.

[10] The Master said: “Had I power for a twelvemonth only,
much could be done. In three years all were ended.”

[11] The Master said: “ ‘Could good men govern for an hundred
years, cruelty would be vanquished, putting to death an end.” How
true are these words!”

[12] The Master said: “Had we a king among men, a lifetime
would pass ere love dawned!”

[13] The Master said: “What is governing to him who can rule
himself? Who cannot rule himself, how should he rule others?”
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[14] As the disciple Jan® came back from court, the Master said
to him: “Why so late?”

“Business of state kept me,” he answered.

“Household business,” said the Master. “Though I am out of
office, I had heard were there business of state.”

[15] Duke Ting asked: “Is there any one saying that can prosper a
kingdom?”

Confucius answered: “That is more than words can do. But a
proverb says ‘Hard it is to be king, nor yet light to be minister.” And
did one know how hard it is to be king, might not this saying all but
prosper a kingdom?”

“And is there any one saying that can wreck a kingdom ?”

“That is more than words can do,” Confucius answered. “But a
proverb says ‘My one joy as king is that none withstand what I say.’
Now if none withstand him when right, will it not be well? But if
none withstand him when wrong, might not this saying all but wreck
a kingdom?”

[16] The Duke of She asked, What is kingcraft?

The Master said: “To gladden those around us and draw men
from afar.”

[17] Tzu-hsia, when governor of Chii-fu, asked how to rule.

The Master said: “Never be in a hurry: shut thine eyes to small
gains. Nought done in a hurry is thorough, and an eye for small
gain means big things undone.”

[18] The Duke of She told Confucius: “Among the upright men
of my home if the father steal a sheep his son will bear witness.”

Confucius answered: “Our people’s uprightness is unlike that. The
father screens his son, the son screens his father. There is upright-
ness in this.”

[19] Fan Ch'ih asked, What is love?

The Master said: “To be respectful at home, painstaking at work,
faithful to all. Even among savages none of this may be dropped.”

[20] Tzukung asked, When can a man be called a good crown
servant?

The Master said: “In private life he wants a sense of shame: if sent

2Jan Yu. He was in the service of the Chi, not of the Duke of Lu.
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to the four corners of the earth he must not disgrace the king’s com-
mands.”

“May I ask who would rank second?”

“A man who his clansmen call dutiful, and his neighbours call
modest.”

“May I ask who would rank next?”

“A man who clings to his word and sticks to his course, a flinty
little fellow, would perhaps come next.”

“And how are the crown servants of to-day?”

“What! The weights and measures men!” said the Master. “Are
they worth reckoning?”

[21] The Master said: “As followers of the golden mean are not
to be found, I have to work with ambitious and headstrong men.
Ambitious men push ahead, and there are things that headstrong
men will not do.”

[22] The Master said: “The men of the south say, ‘Unless stead-
fast a man will make neither a wizard nor a leech.” This is true.
‘A falling off in merit will reap disgrace.’”

The Master said: “Neglect of the omens, that is all.”

[23] The Master said: “A gentleman is pleasant, not fulsome:
the vulgar are fulsome, but not pleasant.”

[24] Tzukung said: “Would it be right if a man were liked by
all his neighbours?”

“No,” said the Master.

“And would it be right if a man were hated by all his neighbours?”

“No,” said the Master. “It would be better if the good men of the
neighbourhood liked him, and the bad men of the neighbourhood
hated him.”

[25] The Master said: “A gentleman is easy to serve, and hard to
please. Nought but what is right pleases him: he fits his behests to
the man. The vulgar are hard to serve, and easy to please. What
is wrong may yet please them: but of their men they expect all
things.”

[26] The Master said: “A gentleman is high-minded, not proud:
the vulgar are proud, but not high-minded.”

[27] The Master said: “Strength and courage, simplicity and meek-
ness are akin to love.”
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[28] Tzu-lu asked, When can a man be called educated?

The Master said: “A man who is earnest, encouraging, and kind
may be called educated. Earnest with friends and encouraging;
kind towards his brothers.”

[29] The Master said: “Could a good man teach the people for
seven years, they would be fit for arms also.”

[30] The Master said: “To take untaught men into battle is
to cast them away.”

XIV

[1] Hsien' asked, What is shame?

The Master said: “Hire when right prevails, hire when wrong
prevails, hire is always shame.”

[2] “To eschew strife and boasting, spite and greed, can that be
called love?”

The Master said: “I call that hard to do: I do not know that
it is love.”

[3] The Master said: “A scholar who loves comfort is not worthy
the name.”

[4] The Master said: “When right prevails, be fearless of speech
and fearless in deed: when wrong prevails, be fearless in deed but
soft of speech.”

[5] The Master said: “A man of worth can always talk, but
talkers are not always men of worth. Love is always bold, though
boldness is found without love.”

[6] Nan-kung Kuo said to Confucius: “Yi* was good at archery,
Ao could push a boat overland; each died before his time. Yii and
Chi toiled at their crops, and won the world.”

The Master did not answer.

But when Nan-kung Kuo had left, the Master said: “What a
gentleman he is! How he prizes worth!”

[7] The Master said: “Gentlemen without love there may be, but
the vulgar must ever be strangers to love.”

[8] The Master said: “Can one love, yet take no pains? Can
he be faithful who gives no counsel?”

1'The disciple Yiian Ssu.
2Yi was killed by his best pupil, who thought within himself, “In all the world
Yi alone shoots better than 1,”” and so he slew him.
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[9] The Master said: “The decrees were drafted by P'i Shen,
criticised by Shih-shu, polished by the Foreign Minister Tzu-yii, and
given the final touches by Tzu-ch’an of Tung-i.”

[10] Being asked what he thought of Tzu<h'an, the Master said:
“A kind-hearted man.”

Asked what he thought of Tzu-hsi, the Master said: “Of him!
What I think of him!”

Asked what he thought of Kuan Chung,® the Master said: “He
was the man who drove the Po from the town of Pien and its three
hundred households, to end his days on coarse rice, and no word
of wrong could he find to say.”

[11] The Master said: “It is hard not to chafe at poverty, a
light thing not to be proud of wealth.”

[12] The Master said: “Meng Kung-<h'o is more than fit to be
steward to Chao or Wei, but is not fit to be minister of T’eng or
Hsieh.”

[13] Tzu-lu asked what were a full-grown man.

The Master said: “A man wise as Tsang Wu-chung, greedless
as Kung-ch'o, bold as Chuang of Pien, skilful as Jan Ch'iu, and
graced with courtesy and music, might be called a full-grown man.
But to-day who asks the like of a full-grown man? Who in sight
of gain remembers right, in face of danger will risk his life, and
cleaves to his word for a lifetime, however old the bond, him we
must call a full-grown man.”

[14] Speaking of Kung-shu Wen, the Master said to Kung-ming
Chia: “Is it true that thy master does not speak, nor laugh, nor
take a gift?”

Kung-ming Chia answered: “That is saying too much. My master
speaks when it is time to speak, so none weary of his speaking: he
laughs when he is merry, so none weary of his laughter: he takes
what it is right to take, so none weary of his taking.”

“It may be so,” said the Master; “but is it?”

[15] The Master said: “When Tsang Wu-chung holding Fang
asked Lu to appoint an heir, though he said that he was not forcing
his prince, I cannot believe it.”

3 See note to iii. 22.
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[16] The Master said: “Duke Wen of Chin was deep, but dis-
honest: Duke Huan of Ch'i was honest, but shallow.”

[17] Tzulu said: “When Duke Huan slew the young duke
Chiu, Shao Hu died with him, but not Kuan Chung, was this not
want of love?”*

The Master said: “Duke Huan gathered the nobles together,
without help from chariots of war, through the might of Kuan
Chung. What can love do more? What can love do more?”

[18] Tzu-kung said: “In becoming minister, instead of dying
with the young duke Chiu, when he was slain by Duke Huan,
Kuan Chung showed want of love, it would seem.”

The Master said: “Through Kuan Chung helping Duke Huan
to bend the nobility, and tame the world, men have fared the better
from that day unto this. But for Kuan Chung we should wear
our hair down our backs and the left arm bare: or should he, like
the ploughboy and his lass, their troth to keep, have drowned in a
ditch, no man the wiser?”

[19] The minister Hsien, once steward to Kung-shu Wen, went to
audience of the duke together with Wen.

When the Master heard of this, he said: “He is rightly called
Wen (cultured).”

[20] The Master spake of the wickedness of Ling, Duke of
Wei.

K'ang® said: “If that be so, how does he escape ruin?”

Confucius answered: “With Chung-shu Y in charge of the
guests, the reader T'o in charge of the Ancestral Temple, and
Wang-sun Chia in charge of the troops, how should he come to
ruin?”

[21] The Master said: “If the tongue have no fear, words are

hard to make good.”

4 Huan and Chiu were brothers, sons of the Duke of Ch’i. When the father died,
their uncle seized the throne. To preserve the rightful heirs Shao Hu and Kuan
Chung fled with Chiu to Lu, whilst Huan escaped to another state. The usurper
having subsequently been murdered, Huan returned to Ch’i and secured the throne.
He then required the Duke of Lu to kill his brother and deliver up to him Shao Hu
and Kuan Chung. This was done. But on the way to Ch’i, Shao Hu cut his throat.
Kuan Chung, on the other hand, took service under Duke Huan, became his Prime
Minister, and raised the state to greatness (see note to iii. 22).

5 Chi K'ang.
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[22] Ch'en Ch'eng murdered Duke Chien®

Confucius cleansed himself, went to court, and told Duke Aj,
saying: “Ch’en Heng has murdered his prince. Pray chastise
him.”

The duke said: “Tell the three chiefs.”

Confucius said: “Following in the wake of the ministry I dared
not leave this untold; but the prince says, ‘Tell the three chiefs.’”

He told the three chiefs. It was vain.

Confucius said: “Following in the wake of the ministry I dared
not leave this untold.”

[23] Tzu-lu asked how to serve the king.

The Master said: “Never cheat him: withstand him to the face.”

[24] The Master said: “A gentleman’s life leads upwards; a
vulgar life leads down.”

[25] The Master said: “Men of old learned for their own sake:
the men of to-day learn for show.”

[26] Ch'i Po-yii sent an envoy to Confucius.

As they sat together, Confucius asked him: “How is your lord
busied ?”

He answered: “My lord tries to pare his faults, and tries in vain.”

When the envoy had left, the Master said: “An envoy, an envoy
indeed!”

[27] The Master said: “When not in office discuss not policy.”

[28] Tseng-tzu said: “A gentleman is bent on keeping his place.”

[29] The Master said: “A gentleman is shamefast of speech: his
deeds go further.”

[30] The Master said: “In three ways I fall short of a gentleman.
Love is never vexed; wisdom has no doubts; courage is without
fear.”

Tzu-kung replied: “That is what ye say, Sir.”

[31] Tzu-kung would compare one man with another.

The Master said: “What talents Tz'u has! Now I have no time
for this.” '

[32] The Master said: “Sorrow not at being unknown: sorrow for

thine own shortcomings.”

6 5.c. 481, two years before the death of Confucius, who was not at the time in
office. Chien was Duke of Ch'i, a state bordering on Lu. The three chiefs were the
heads of the three great clans, all powerful in Lu.
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[33] The Master said: “Not to expect falsehood, nor look for mis-
trust, and yet to forestall them, shows worth in a man.”

[34] Wei-sheng Mou said: “How dost thou still find roosts to
roost on, Ch'iu, unless by wagging a glib tongue?”

Confucius answered: “I dare not wag a glib tongue; but I hate
stubbornness.”

[35] The Master said: “A steed is not praised for his strength,
but praised for his mettle.”

[36] One said: “To mete out good for evil, how were that?”

“And how would ye meet good?” said the Master. “Meet evil
with justice: meet good with good.”

[37] The Master said: “Alas! no man knows me!”

Tzu-kung said: “Why do ye say, Sir, that no man knows you?”

The Master said: “Never murmuring against Heaven, nor finding
fault with men; learning from the lowest, cleaving the heights.
I am known but to one, but to Heaven.”

[38] Liao, the duke’s uncle, spake ill of Tzu-lu to Chi-sun.’?

Tzu-fu Ching-po told this to Confucius, saying: “My lord’s mind
is surely being led astray by the duke’s uncle, but strength is yet mine
to expose his body in the market-place.”

The Master said: “The doom has fallen if truth is to win: it
has fallen if truth is to lose. Can Liao, the duke’s uncle, fight against
doom?”

[39] The Master said: “Men of worth shun the world; the next
best shun the land. Then come men who go at a look, then men
who go at speech.”

[40] The Master said: “Seven men did so.”

[41] Tzu-la spent a night at Shih-men.

The gate-keeper asked him: “Whence comest thou?r”

“From Confucius,” he answered.

“The man who knows it is vain, yet cannot forbear to stir?” said
the gate-keeper.

[42] When the Master was chiming his sounding stones in Wei,
a basket-bearer said, as he passed the door: “His heart is full, who
chimes those stones!” But then he added: “For shame! What a tin-
kling note! If no one heed thee, have done!

7The head of the Chi clan, in whose service Tzu-lu was.
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‘Wade the deep places,
Lift thy robe through the shallows.””

The Master said: “Where there’s a will, that is lightly done.”

[43] Tzu-<chang said: “What does the book mean by saying that
Kao-tsung,® when mourning his predecessor, did not speak for three
years?”

The Master said: “Why pick out Kao-tsung? Men of old were
all thus. For three years after the king had died, the hundred
officers acted each for himself, and obeyed the chief minister.”

[44] The Master said: “When those above love courtesy, the
people are easy to lead.”

[45] Tzu-lu asked, What is a gentleman?

The Master said: “A man bent on shaping his mind.”

“Is that all?” said Tzu-lu.

“On shaping his mind to give happiness to others.”

“And is that all?”

“On shaping his mind to give happiness to the people,” said the
Master. “To shape the mind and give happiness to the people, for
this both Yao and Shun still pined.”

[46] Yiian Jang awaited the Master squatting.

The Master said: “Unruly when young, unmentioned as man,
undying when old, spells good-for-nothing!” and hit him on the
leg with his staff.

[47] When a lad from the village of Ch'lich was made message-
bearer, some one asked, saying: “Is it because he has made progress?”

The Master said: “I have seen him sitting in a man’s seat, seen
him walking abreast of his elders. This shows no wish to improve,
only hurry to be a man.”

XV

[1] Line, Duke of Wei, asked Confucius about the line of battle.

Confucius answered: “Of temple ware I have learned: arms I have
not studied.”

On the morrow he went his way.

In Ch'en grain ran out. His followers grew too ill to rise. Tzu-lu
could not hide his vexation.

8 An emperor of the house of Yin,
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“Must gentlemen also face misery?” he said.

“Of course a gentleman must face misery,” said the Master. “It
goads the vulgar to violence.”

[2] The Master said: “Dost thou not think, Tz'u,' that I am a
man who learns much, and bears it in mind?”

“Yes,” he answered: “is it not so?”

“No,” said the Master. “I string all into one.”

[3] The Master said: “Yu,* how few know what is worthy!”

[4] The Master said: “To rule doing nothing, that was Shun’s
way. What need to be doing? Self-respect and a kingly look are
all”

[5] Tzuchang asked how to get on.

The Master said: “Be faithful and true of word; let thy walk
be plain and lowly: thou wilt get on, though in savage land. If
thy words be not faithful and true, thy walk plain and lowly, wilt
thou get on, though in thine own home? Standing, see these
words ranged before thee; driving, see them written upon the
yoke. Then thou wilt get on.”

Tzu-chang wrote them upon his girdle.

[6] The Master said: “Straight indeed was the historian Yu!
Straight as an arrow when right prevailed, and straight as an arrow
when wrong prevailed! What a gentleman was Ch'ii Po-yiil When
right prevailed he took office: when wrong prevailed he rolled him-
self up in thought.”

[7] The Master said: “To keep silence to him who has ears to hear
is to spill the man. To speak to a man without ears to hear is to
spill thy words. Wisdom spills neither man nor word.”

[8] The Master said: “A high will, or a loving heart, will not
seek life at cost of love. To fulfil love they will kill the body.”

[9] Tzu-kung asked how to practise love. The Master said: “A
workman bent on good work will first sharpen his tools. In the land
that is thy home, serve the best men in power, and get thee friends
who love.”

[10] Yen Yiian asked how to rule a kingdom.

The Master said: “Follow the Hsia seasons; drive in the chariot

1Tzu-kung.

2'Tzu-lu: believed to have been said to him on the occasion mentioned above in
XV T
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of Yin; wear the head-dress of Chou; choose for music the Shao
and its dance. Banish the strains of Cheng, and shun men of glib
tongue; for wanton are the strains of Cheng; there is danger in a
glib tongue.”

[11] The Master said: “Without thought for far off things,
there will be troubles near at hand.”

[12] The Master said: “It is finished! I have met no one who
loves good as he loves women!”

[13] The Master said: “Did not Tsang Wen filch his post? He
knew the worth of Liu-hsia Hui,® and did not stand by him.”

[14] The Master said: “By asking much of self, and throwing
little on others, ill feeling is put to flight.”

[15] The Master said: “Unless a man ask, ‘Will this help? will
that help?’ I know not how to help him.”

[16] The Master said: “When all day long there is no talk of
right, and sharp moves find favour, the company is in hard case.”

[17] The Master said: “A gentleman makes right his base. Done
with courtesy, spoken with deference, rounded with truth, right
makes a gentleman.”

[18] The Master said: “His unworthiness vexes a gentleman:
to live unknown cannot vex him.”

[19] The Master said: “A gentleman fears lest his name should
die when life is done.”

[20] The Master said: “A gentleman looks within: the vulgar
look unto others.” ,

[21] The Master said: “A gentleman is firm, not quarrelsome;
a friend, not a partisan.”

[22] The Master said: “A gentleman does not raise a man for
his words, nor scorn what is said for the speaker.”

[23] Tzu-kung asked: “Can one word cover the whole duty of
man?”

3 Another of these seigneurs du temps jadis who is more to us than a dim shadow,
still living on in the pages of Mencius. There we learn that “He was not ashamed of
a foul king, nor scorned a small post. He hid not his worth in office, but held his
own way. Dismissal did not vex him; want did not make him sad. If thrown
together with countrymen he felt so much at ease that he could not bear to leave
them. ‘Thou art thou,’ he said, ‘and I am I. Standing beside me with shoulders bare,

or body naked, how canst thou defile me?’ (V. B. 1). When pressed to stay, he
stayed; for he set no store on going” (II. A. 9).
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The Master said: “Fellow-feeling, perhaps. Do not do unto others
what thou wouldst not they should do unto thee.”

[24] The Master said: “Of the men that I meet, whom do I
decry? whom do I flatter? Or if I flatter, it is after trial. Because
of this people three lines of kings followed the straight road.”

[25] The Master said: “Even in my time an historian would
leave a blank in his text, an owner of a horse would lend him to
others to ride. To-day it is so no more.”

[26] The Master said: “Honeyed words confound goodness:
impatience of trifles confounds great projects.”

[27] The Master said: “The hatred of the many calls for search:
the favour of the many calls for search.”

[28] The Master said: “The man can exalt the truth: truth can-
not exalt the man.”

[29] The Master said: “The fault is to cleave to a fault.”

[30] The Master said: “In vain have I spent in thought whole
days without food, whole nights without sleep! Study is better.”

[31] The Master said: “A gentleman aims at truth; he does not
aim at food. Ploughing may end in famine; study may end in pay.
But a gentleman pines for truth: he is not pined with poverty.”

[32] The Master said: “What the mind has won will be lost
again, unless love hold it fast. A mind to understand and love to
bold fast, without dignity of bearing, will go unhonoured. A mind
to understand, love to hold fast and dignity of bearing are incom-
plete, without courteous ways.”

[33] The Master said: “A gentleman has no skill in trifles, but
has strength for big tasks: the vulgar are skilled in trifles, but have
no strength for big tasks.”

[34] The Master said: “Love is more to the people than fire and
water. I have known men come to their death by fire and water:
I have met -no man whom love brought unto death.”

[35] The Master said: “When love is at stake yield not to an
army.”

[36] The Master said: “A gentleman is consistent, not changeless.”

[37] The Master said: “A servant of the king honours work
and rates pay last.”

[38] The Master said: “All educated men are peers.”
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[39] The Master said: “Mingle not in projects with men whose
ways are not thine.”

[40] The Master said: “The whole end of speech is to be under-
stood.”

[41] When the music-master Mien was presented, the Master, on
coming to the steps, said: “Here are the steps.” On reaching the
mat, the Master said: “Here is the mat.” When all were seated,
the Master told him: “Such an one is here, and such an one is here.”

After the music-master had left, Tzu<hang said: “Is this the way
to speak to a music-master?”

The Master said: “Surely it is the way to help a music-master.” *

XVI

[1] Tue Chi was about to chastise Chuan-yii.*

Jan Yu and Chi-lu,® being received by Confucius, said to him:
“The Chi is going to deal with Chuan-yii.”

Confucius said: “After all, Ch'iu,’ are ye not in the wrong? The
kings of old made Chuan-yii lord of Tung Meng.* It is within the
borders of the realm, moreover, and a vassal state. Ought it to be
chastised?”

Jan Yu said: “Our lord wishes it. We, his ministers, are both
against it.”

Confucius said: “Ch'iu, Chou Jen was wont to say, ‘Put forth
thy strength in the ranks; leave them rather than do wrong.” Who
would choose as guide one that is no prop in danger, who cannot lift
him when fallen? Moreover, what thou sayest is wrong. If a
tiger or a buffalo escape from the pen, if tortoiseshell or jade be
broken in the case, who is to blame?”

Jan Yu said: “But Chuan-yii is strong, and close to Pi;® if not
seized to-day, it will bring sorrow in after times on our sons and
grandsons.”

4The man being blind, like most musicians in the East.

5 A small feudatory state of Lu,

8 Tzu-lu. He and Jan Yu were at the time in the service of the Chi. 7Jan Yu.

8 A mountain in Chuan-yii. The ruler of that state, having received from the
emperor the right to sacrifice to its mountains, had some measure of independence,

though the state was feudatory to Lu, and within its borders.
9 A town belonging to the Chi.
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Confucius said: “To make excuses instead of saying ‘I want it’
is hateful, Ch'iu, to a gentleman. I have heard that unlikeness of lot
grieves a king or a chief, not fewness of men. Unrest grieves him,
not poverty. Had each his share there would be no poverty. In
harmony is number: peace prevents a fall. So if far off tribes will
not bend, win them by encouraging worth and learning; and
when they come in, give them peace. But now, when far off
tribes will not bend, ye two, helpers of your lord, cannot win them.
The kingdom is rent asunder; ye are too weak to defend it. Yet
spear and shield ye would call up through the land! The sorrows
of Chi’s grandsons, I fear, will not rise in Chuan-yii: they will rise
within the palace wall.”

[2] Confucius said: “When right prevails below heaven, courtesy,
music and punitive wars flow from the Son of Heaven. When
wrong prevails below heaven, courtesy, music, and punitive wars
flow from the feudal princes. When they flow from the feudal
princes they will rarely last for ten generations. When they flow
from the princes’ ministers they will rarely last for five generations.
When courtiers sway a country’s fate, they will rarely last for three
generations. When right prevails below heaven power does not
lie with ministers. When right prevails below heaven common men
do not argue.”

[3] Confucius said: “For five generations its income has passed
from the ducal house;" for four generations power has lain with min-
isters: and humbled, therefore, are the sons and grandsons of the
three Huan.”

[4] Confucius said: “There are three friends that do good, and
three friends that do harm. The friends that do good are a straight
friend, a sincere friend, and a friend who has heard much. The
friends that do harm are a smooth friend, a fawning friend, and a
friend with a glib tongue.”

[5] Confucius said: “There are three joys that do good, and
three joys that do harm. The joys that do good are joy in dissecting
courtesy and music, joy in speaking of the good in men, and joy in
a number of worthy friends. The joys that do harm are joy in
pomp, joy in roving, and joy in the joys of the feast.”

2 0Of Lu.
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[6] Confucius said: “Men who wait upon princes fall into three
mistakes. To speak before the time has come is rashness. Not to
speak when the time has come is secrecy. To speak heedless of
looks is blindness.”

[7] Confucius said: “A gentleman has three things to guard
against. In the days of thy youth, ere thy strength is steady, beware
of lust. When manhood is reached, in the fulness of strength, beware
of strife. In old age, when thy strength is broken, beware of greed.”

[8] Confucius said: “A gentleman holds three things in awe. He
is in awe of Heaven’s doom: he is in awe of great men: he is awed
by the speech of the holy.

“The vulgar are blind to doom, and hold it not in awe. They
are saucy towards the great, and of the speech of the holy they make
their game.”

[9] Confucius said: “The best men are born wise. Next come
those who grow wise by learning: then, learned, narrow minds.
Narrow minds, without learning, are the lowest of the people.”

[10] Confucius said: “A gentleman has nine aims. To see clearly;
to understand what he hears; to be warm in manner, dignified in
bearing, faithful of speech, painstaking at work; to ask when in
doubt; in anger to think of difficulties; in sight of gain to remember
right.”

[11] Confucius said: “In sight of good to be filled with longing;
to regard evil as scalding to the touch: I have met such men, I have
heard such words.

“To dwell apart and search the will; to unriddle truth by righteous
life: T have heard these words, but met no such men.”

[12] Ching, Duke of Ch'i, had a thousand teams of horses; but
the people, on his death day, found nought in him to praise. Po-yi"!
and Shu<h'i starved at the foot of Shou-yang, and men to-day
still sound their praises.

Is not this the clue to that?

[13] Ch'en K'ang™ asked Po-yii:* “Apart from us, have ye heard
aught, Sir?”

He answered: “No. Once as I sped across the hall, where my
father stood alone, he said to me: ‘Dost thou study poetry?’ I

11 See note to v. 22. 12 The disciple Tzu-ch’in. 13 Confucius’ son.
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answered, ‘No.” ‘Who does not study poetry,” he said, ‘has no hold
on words.” I withdrew and studied poetry.

“Another day as I sped across the hall, where he stood alone, he
said to me: ‘Dost thou study courtesy?’ I answered, ‘No." ‘Who
does not study courtesy,’ he said, ‘loses all foothold.” I withdrew and
studied courtesy. These two things I have heard.”

Ch’en K'ang withdrew and cried gladly: “I asked one thing and
get three! I hear of poetry: 1 hear of courtesy: and I hear, too,
that a gentleman keeps aloof from his son.”

[14] A king speaks of his wife as “my lady.” She calls herself
“handmaid.” Her subjects call her “our royal lady.” Speaking to
foreigners they say, “our little queen.” Foreigners also call her “the
royal lady.”

Xvll

[1] Yane Huo' wished to see Confucius. Confucius did not visit
him. He sent Confucius a sucking pig. Confucius chose a time
when he was out, and went to thank him. They met on the road.

He said to Confucius: “Come, let us speak together. To cherish
a gem and undo the kingdom, is that love?”

“It is not,” said Confucius.

“To be fond of power and let each chance of office slip, is that
wisdom?”

“It is not,” said Confucius.

“The days and months glide by; the years do not tarry for us.”

“True,” said Confucius; “I must take office.”

[2] The Master said: “Men are near to each other at birth: the
lives they lead sunder them.”

[3] The Master said: “Only the wisest and the stupidest of men
never change.”

[4] As the Master drew near to Wu<h'eng® he heard sounds of
lute and song.

“Why use an ox-knife to kill a fowl?” said the Master, with a
pleased smile.

Tzu-yu answered: “Master, I have heard you say of yore: ‘A

1The all-powerful, unscrupulous minister of the Chi.
2 A very small town, of which the disciple Tzu-yu was governor.
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gentleman who has conned the truth will love mankind; poor folk
who have conned the truth are easy to rule.’”

“My boys,” said the Master, “Yen® is right. I spake before in play.”

[5] Kung-shan Fu-jao* held Pi in rebellion. He summoned the
Master, who fain would have gone.

Tzu-lu said in displeasure: “This cannot be. Why must ye go
to Kung-shan?”

The Master said: “This lord summons me, and would that be
all? Could I not make an Eastern Chou® of him that employed
me?”

[6] Tzu<chang asked Confucius, What is love?

“Love,” said Confucius, “is to mete out five things to all below
heaven.”

“May I ask what they are?”

“Modesty and bounty,” said Confucius, “truth, earnestness, and
kindness. Modesty escapes insult; bounty wins the many; truth gains
men’s trust; earnestness brings success; kindness is the key to men’s
work.”

[7] Pi Hsi summoned the Master, who fain would have gone.

Tzu-lu said: “Master, I have heard you say of yore: ‘When the man
in touch with the soul does evil, a gentleman stands aloof.” Pi Hsi
holds Chung-mou in rebellion: how, Sir, could ye join him?”

“Yes, I said so,” answered the Master. “But is not a thing called
hard that cannot be ground thin; white, if steeping will not turn
it black? and am I a gourd? can I hang without eating?”

[8] The Master said: “Hast thou heard the six words, Yu,® or the
six they sink into?”

He answered: “No.”

“Sit down that I may tell thee. The thirst for love, without love
of learning, sinks into fondness. Love of knowledge, without love
of learning, sinks into presumption. Love of truth, without love
of learning, sinks into cruelty. Love of uprightness, without love of
learning, sinks into harshness. Love of courage, without love of
learning, sinks into turbulence. Love of strength, without love of

learning, sinks into oddity.”

3Tzu-yu. *Steward of the Chi and a confederate of Yang Huo.

5 A kingdom in the east to match Chou in the west, the home of Kings Wen and
Wu. ¢ Tzu-u.
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[9] The Master said: “My boys, why do ye not study poetry?
Poetry would ripen you; teach you insight, fellow-feeling, and for-
bearance; show you first your duty to your father, then your duty
to the king; and would teach you the names of many birds and
beasts, plants and trees.”

[10] The Master said to Po-yii": “Hast thou conned the Chou-nan®
and Shao-nan?® Who has not conned the Chou-nan and Shao-nan
is as a man standing with his face to the wall.”

[11] The Master said: “ ‘Courtesy, courtesy,’ is the cry: but are
jade and silk the whole of courtesy? ‘Harmony, harmony,’ is the
cry: but are bells and drums the whole of harmony?”

[12] The Master said: “A fierce outside and a weak core, is it
not like a paltry fellow, like a thief who crawls through a hole in
the wall?”

[13] The Master said: “The bane of all things noble is the pattern
citizen.”

[14] The Master said: “To proclaim each truth, as soon as learned
to the highwayside, is to lay waste the soul.”

[15] The Master said: “How can one serve the king with a sordid
colleague, itching to get what he wants, trembling to lose what he
has? This trembling to lose what he has may lead him anywhere.”

[16] The Master said: “Men of old had three failings, which have,
perhaps, died out to-day. Ambitious men of old were not nice:
ambitious men to-day are unprincipled. Masterful men of old were
rough: masterful men to-day are quarrelsome. Simple men of old
were straight: simple men to-day are false. That is all.”

[r7] The Master said: “Honeyed words and flattering looks sel-
dom speak of love.”

[18] The Master said: “I hate the ousting of scarlet by purple.
I hate the strains of Cheng, confounders of sweet music. I hate a
sharp tongue, the ruin of kingdom and home.”

[19] The Master said: “I long for silence.”

Tzu-kung said: “If ye, Sir, were silent, what would your disciples
have to tell?”

The Master said: “Does Heaven speak? The seasons four revolve,
and all things multiply. Does Heaven speak?”

THis son. 8 The first two books of the “Book of Poetry.”
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[20] Ju Pei wished to see Confucius. Confucius excused himself
on the plea of sickness. As the messenger went out, Confucius took
a lute and sang to it, so that he should hear.

[21] Tsai Wo® asked about the three years’ mourning. He thought
one enough.

“If for three years pomp is scouted by the gentry, will not courtesy
suffer? If music stop for three years, will not music decay? The old
grain vanishes, the new springs up; the round of woods for the fire-
drill is ended in one year.”

The Master said: “Feeding on rice, clad in brocade, couldst
thou feel happy?”

“I could feel happy,” he answered.

“Then do what makes thee happy. A gentleman, when in mourn-
ing, has no taste for sweets, no ear for music; he is unhappy in his
home. And so he forsakes these things. But since thou art happy
in them, keep them.”

When Tsai Wo had left, the Master said: “A man without love!
At the age of three a child first leaves his parents’ arms, and three
years is the time for mourning everywhere below heaven. But did
Yu' enjoy for three years a father’s and a mother’s love?”

[22] The Master said: “Bad it is when a man eats his fill all
day, and has nought to task the mind! Could he not play at cheg-
uers? Even that were better.”

[23] Tzu-lu said: “Does a gentleman honour courage?”

The Master said: “Right comes first for a gentleman. Courage,
without sense of right, makes rebels of the great, and robbers of the

r.”

[24] Tzu-kung said: “Does a gentleman also hate?”

“He does,” said the Master. “He hates the sounding of evil deeds;
he hates men of low estate who slander their betters; he hates
courage without courtesy; he hates daring matched with blind-
ness.”

“And Tz'u,” " he added, “dost thou hate too?”

“I hate those who mistake spying for wisdom. I hate those who
take want of deference for courage. I hate evil speaking, cloaked as
honesty.”

9 A disciple.  10Tsai Wo. 1! Tzu-kung.
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[25] The Master said: “Only girls and servants are hard to train.
Draw near to them, they grow unruly; hold them off, they pay you
with spite.”

[26] The Master said: “When a man of forty is hated, it will be
so to the end.”

XVIII

[1] TuE lord of Wei' went into exile, the lord of Ch'i became
a slave, Pi-kan' died for his reproofs.

Confucius said: “In three of the Yin there was love.”

[2] When Liu-hsia Hui* was judge he was thrice dismissed.

Men said: “Why not leave, Sir?”

He answered: “Whither could I go and not be thrice dismissed
for upright service? To do crooked service what need to Jeave the
land of my forefathers?”

[3] Ching, Duke of Ch'i, speaking of how to treat Confucius,
said: “I could not treat him as I do the Chi. I should set him between
Chi and Meng.”

Again he said: “I am old: I have no use for him.”

Confucius went his way.

[4] Chi Huan accepted a gift of singing girls from the men of
Ch'i? For three days no court was held.

Confucius went his way.

[s] Chieh-yii, the mad-head of Ch'u, as he passed Confucius
sang:—

“Pheenix, bright pheenix,
Thy glory is ended!
Think of the future:
The past can’t be mended.
Up and away!
The court is to-day
With danger attended.”

Confucius alighted and fain would have spoken with him. But
hurriedly he made off: no speech was to be had of him.

I'Kinsman of Chou, the last tyrannical emperor of the house of Yin.

2 See note to xv. 13.

3B.c. 497. The turning point in Confucius’ career. Sorrowfully the Master left
office and his native land and went forth to twelve years of wandering in exile.
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[6] Ch'ang-chii and Chieh-ni were working together in the fields.
Confucius, as he passed by, sent Tzu-lu to ask after a ford.

Ch'ang-chii said: “Who is that holding the reins?”

“K'ung Ch'iu,” * answered Tzu-lu.

“What, K'ung Ch'iu of Lu?”

“The same,” said Tzu-lu.

“He knows the ford,” said Ch’ang-chii.

Tzu-lu asked Chieh-ni.

“Who are ye, sir?” he answered.

“I am Chung Yu.”

“The disciple of K'ung Ch'iu of Lu?”

“Yes,” said Tzu-lu.

“The world is one seething torrent,” answered Chieh-ni, “what
man can guide it? Were it not better to choose a master who flees
the world, than a master who flees this man and that man?”

And he went on hoeing without stop.

Tzu-lu went back and told the Master, whose face fell.

“Can I herd with birds and beasts?” he said. “Whom but these
men can I choose as fellows? And if all were right with the world,
I should have no call to set it straight.”

[7] Tzu-lu having fallen behind met an old man bearing a basket
on his staff.

Tzu-lu asked him: “Have ye seen the Master, Sir?”

The old man answered: “Thou dost not toil with thy limbs, nor
canst thou tell one grain from another; who is thy Master?”

And planting his staff in the ground, he began weeding.

Tzu-lu bowed and stood before him.

He kept Tzu-lu for the night, killed a fowl, prepared millet,
feasted him, and presented his two sons.

On the morrow Tzu-lu went to the Master, and told what had
happened.

The Master said: “He is in hiding.”

He sent Tzu-lu back to see him; but when he reached the house
the man had left.

Tzu-lu said: “Not to take office is wrong. If the ties of old and
young are binding, why should the claim of king on minister be

4 Confucius,
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set aside? Wishing to keep his person clean, he flouts a foremost
duty. A gentleman takes office at the call of right, aware though he
be, that the cause is lost.”

[8] Po-yi, Shu-ch'i, Yiichung, Yi-yi, Chu~chang, Liu-hsia Hui and
Shao-lien were men who fled the world.

The Master said: “Po-yi* and Shu<h’i would not bend the will,
or shame the body.

“We can but say that Liu-hsia Hui® and Shao-lien bent the will
and shamed the body. Their words jumped with duty; their deeds
answered our hopes.

“We may say of Yiichung and Yi-yi that they lived in hiding,
but gave the rein to the tongue. They were clean in person: their
retreat was timely.

“But I am unlike all of these: I know not ‘must’ or ‘must not.

[9] Chih, the chief Musical Conductor, went to Ch'i; Kan, the
Conductor at the second meal, went to Ch'u; Liao, the Conductor at
the third meal, went to Ts'ai; Chiieh, the Conductor at the fourth
meal, went to Ch'in. The drum master Fang-shu crossed the river;
the tambourine master Wu crossed the Han; Yang, the assistant
Bandmaster, and Hsiang, who played the sounding stones, crossed
the sea.

[10] The Duke of Chou’ said to the Duke of Lu:* “A prince does
not forsake kinsmen, nor offend great vassals by neglect. He will
not discard an old servant, unless he have big cause. He asks per-
fection of no man.”

[11] Chou had eight officers: Po-ta and Po-kuo, Chung-tu and
Chung-hu, Shu-yeh and Shu-hsia, Chi-sui and Chi-kua.

r”

XIX

[1] Tzu-cuanc said: “The scholar who in danger will stake his
life, who in sight of gain remembers right, who is lowly in heart at
worship, and sad at heart when mourning, may pass muster.”

[2] Tzu<hang said: “Goodness blindly clutched, faith that lacks
simplicity, can they be said to be, or said not to be?”

[3] The disciples of Tzu-hsia asked Tzu-chang about friendship.

5See note to v. 22.  %See note to xv. 13. 7 See note to vii. 5. 8 His son.
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Tzu<hang said: “What does Tzu-hsia say?”

They answered: “Tzu-hsia says: ‘Cling to worthy friends; push
the unworthy away.’”

Tzu<hang said: “I was taught otherwise. A gentleman honours
worth, and bears with the many. He applauds goodness, and pities
weakness. Am I a man of great worth, what could I not bear with
in men? Am Ia man without worth, men will push me away. Why
should I push others away?”

[4] Tzu-hsia said: “Though there is no trade without interest,
a gentleman will not follow one, lest it clog the mind at length.”

[5] Tzu-hsia said: “Who recalls each day what fails him, who
each month forgets nothing won, he may indeed be called fond of
learning!”

[6] Tzu-hsia said: “Through wide learning and singleness of aim,
through keen questions and searchings of heart we come to love.”

[7] Tzu-hsia said: “To learn their trade apprentices work in a
shop: by study a genteman reaches the truth.”

[8] Tzu-hsia said: “The vulgar always gloss their faults.”

[9] Tzu-hsia said: “A gentleman alters thrice. Seen from afar he
looks stern: as we draw near, he thaws: but the sound of his words is
sharp.”

[10] Tzu-hsia said: “A gentleman lays no burdens on the people
until they have learned to trust him. Unless they trusted him they
would think him cruel. Until he is trusted he does not reprove.
Unless he were trusted it would seem fault-finding.”

[11] Tzu-hsia said: “If we keep within the bounds of honour,
we may step to and fro through propriety.”

[12] Tzu-yu said: “The disciples, the boys of Tzu-hsia, can
sprinkle and sweep the floor, answer when spoken to, and enter or
leave a room; but what can come of branches without root?”

When Tzu-hsia heard this, he said: “Yen Yu' is wrong. In train-
ing a gentleman, because we teach one thing first, shall we flag be-
fore reaching the next? Thus plants and trees vary in size. Should
a gentleman’s training bewilder him? To absorb it first and last none
but the holy are fit.”

[13] Tzu-hsia said: “Crown servants should use their spare

1Tzu-yu.
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strength for study. A scholar with his spare strength should serve
the crown.”

[14] Tzu-yu said: “Mourning should stretch to grief, and stretch
no further.”

[15] Tzu-yu said: “My friend Chang? can do things that are hard,
but he is void of love.”

[16] Tseng-tzu said: “So magnificent is Chang that to do as love
bids is hard when at his side.”

[17] Tseng-tzu said: “I have heard the Master say: ‘Man never
shows what is in him unless when mourning one near to him.’”

[18] Tsengtzu said: “I have heard the Master say: ‘In all else
we may rival the piety of Meng Chuang, but in not changing his
father’s ministers, or his father’s rule, he is hard to rival.’”

[19] The Meng® made Yang Fu' criminal judge, who asked
Tseng-tzu about his duties.

Tseng-tzu said: “The gentry have lost their way, and the people
long been distraught. When thou dost get at the heart of a crime,
be moved to pity, not puffed with joy.”

[20] Tzu-kung said: “The wickedness of Chou® was not so great.
Thus let princes beware of living in a sink, where the filth of the
world all streams together!”

[21] Tzukung said: “The faults of a prince are like the darken-
ing of sun or moon. The fault is seen of all, and when he breaks
free all men admire.”

[22] Kung-sun Ch'ao of Wei asked Tzukung: “Where did
Chung-ni® get his learning?”

Tzu-kung said: “The lore of Wen and Wu has not fallen into
ruin, but lives in men: the big in big men, the small in small men.
No man is empty of the lore of Wen and Wu. How should the
Master not learn it? What need had he for a set teacher?”

[23] Shu-sun Wu-shu,” talking to some lords at court, said: “Tzu-
kung is a greater man than Chung-ni.”®

Tzu-fu Ching-po told this to Tzu-kung.

Tzukung said: “This is like the palace and its wall. My wall

reaches to the shoulder. Peeping over one sees the goodly home
2Tzu-chang. 3 'The chief of the Meng clan, powerful in Lu.

4 A disciple of Tseng-tzu. 5 The foul tyrant, last of the house of Yin.
8 Confucius. 7 Head of the Meng clan. 8 Confucius.
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within. The Master’s wall is many fathoms high. Unless he enter
the gate, no man can see the beauty of the Ancestral Temples, the
wealth of the hundred officers. And if but few men gain the gate,
is my lord not right to speak as he does?”

[24] Shu-sun Wu-shu decried Chung-ni.

Tzu-kung said: “It is labour lost. Chung-ni cannot be cried down.
The greatness of other men is a mound that can be overleaped.
Chung-ni is the sun or moon that no man can overleap. To run into
death though a man were ready, how could he hurt the sun or
moon? His want of sense would but show the better!”

[25] Ch'en Tzu<h'in’® said to Tzu-kung: “Sir, your humility is
overdone. In what way is Chung-ni your better?”

Tzu-kung said: “By a word a gentleman betrays wisdom, by a word
his want of wisdom. Words are not to be lightly spoken. None can
come up to the Master, as heaven is not to be climbed by steps. Had
the Master power in the land, the saying would come true: ‘All
that he plants takes root; whither he leads men follow. The peace he
brings draws men; his touch tunes them to harmony: honored in
life, he is mourned when dead.” Who can come up to him?”

XX

[1]' Yao said: “Hail to thee, Shun! The number that the Heavens
are telling falls on thee. Keep true hold of the golden mean. Should
there be stress or want within the four seas, the gift of Heaven will
pass for ever.”

Shun laid the same commands on Yii.

T'ang said: “I, Thy child Li, make bold to offer this black steer,
and make bold to proclaim before Thee, Almighty Lord, that I dare
not forgive sin, nor hold down Thy servants. Search them, oh Lord,
in Thine heart. Visit not my sins on the ten thousand hamlets: the
sins of the ten thousand hamlets visit upon my head.”

Chou bestowed great gifts, and good men grew rich.

9The disciple Tzu-ch'in.

1'This chapter shows the principles on which China was governed in ancient days.
Yao and Shun were the legendary founders of the Chinese Empire. Yii, T'ang, and

Chou were the first emperors of the houses of Hsia, Shang, and Chou, which had
ruled China up to the time of Confucius.
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“Loving hearts are better than men that are near of kin. All the
people throw the blame upon me alone.”

He attended to weights and measures, revised the laws, and re-
stored broken officers. On all sides order reigned. He revived states
that had perished, and gave back fiefs that had reverted. He called
forth men from hiding. All hearts below heaven turned to him.
The people’s food, burials, and worship he held to be of moment. His
bounty gained the many; his truth won the people’s trust; his earnest-
ness brought success; his justice made men glad.

[2] Tzu-<hangasked Confucius: “How should men be governed ?”

The Master said: “He who would govern men must honour the
five graces, spurn the four vices.”

Tzu<hang said: “What are the five graces?”

The Master said: “A gentleman is kind, but not wasteful; he
burdens, but does not embitter; he is covetous, not sordid; high-
minded, not proud; he inspires awe, and not fear.”

Tzu-chang said: “What is meant by kindness without waste?”

The Master said: “To further what furthers the people, is not that
kindness without waste? If burdens be sorted to strength, who will
grumble? To covet love and win love, is that sordid? Few or many,
small or great, all is one to a gentleman: he dare not slight any man.
Is not this to be high-minded and not proud? A gentleman straight-
ens his robe and settles his face. He is stern, and men look up to him
with dread. Is not this to inspire awe, and not fear?”

Tzu<hang said: “What are the four vices?”

The Master said: “To leave untaught and then kill is cruelty: to
ask full tale without warning is tyranny: to give careless orders, and
be strict when the day comes is robbery: to be stingy in rewarding
men is littleness.”

[3] The Master said: “A man who is blind to doom can be no
gentleman. Without a knowledge of courtesy we must want foot-
hold. Without a knowledge of words there is no understanding
men.”

2Said by King Wu (Chou). The people blamed him for not dethroning at once
the infamous tyrant Chou Hsin.
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(HEBREW)
THE BOOK OF JOB



INTRODUCTORY NOTE

THE Book of Job is one of the great masterpieces, not only of Hebrew,
but of all literature. The vividness of its pictures, the rapidity of its
narrative, the poignancy of its lyric passages, the passionate boldness of
its attack on one of the great universal problems of human life, all raise
it to the level of the highest achievements in the literature of any tongue.

As a book, it is difficult to classify. Its prologue and epilogue are
narrative prose; and though the poetical dialogue of the central part of
the work at first suggests drama, there is no action portrayed in the
speeches, and they are in themselves sometimes didactic and argumenta-
tive, often lyrical, hardly at all strictly dramatic. There can scarcely be
any doubt that the author’s main interest was in the solution of the
problem suggested by the spectacle of the righteous man in distress.

Of the authorship, nothing is known. Moses, Solomon, Isaiah, Job
himself, and many others have been suggested, but none of them on
grounds worthy of consideration. It has been thought that the story of
Job’s experiences may have long existed in popular form; and that this
old folk-tale may have been taken up by some unknown author who saw
its possibilities, and who, with superb artistic power and a profound
sense of the mystery of life, retold the incidents and added the elaborate
speeches of Job, of his friends, and finally of the Almighty.

Job himself is pictured as belonging to patriarchal times, and living,
not in Palestine, but in the land of Uz, probably to the east, on the
borders of Arabia. The period of the author has been very variously
conjectured, and may have been as late as 400 B. C.

The authenticity of several parts of the work has been disputed, the
speech of Elihu especially being regarded by many modern scholars for
various and weighty reasons as a later interpolation.




THE BOOK OF JOB

I
(1]
HERE was a man in the land of Uz, whose name was’
I Job; and that man was perfect and upright, and one that
feared God, and turned away from evil. [2] And there
were born unto him seven sons and three daughters. [3] His® sub-
stance also was seven thousand sheep, and three thousand camels,
and five hundred yoke of oxen, and five hundred she-asses, and a
very great household; so that this man was the greatest of all the
children of the east. [4] And his sons went and held a feast in the
house of each one upon his day; and they sent and called for their
three sisters to eat and to drink with them. [5] And it was so, when
the days of their feasting were gone about, that Job sent and sancti-
fied them, and rose up early in the morning, and offered burnt-offer-
ings according to the number of them all: for Job said, It may be
that my sons have sinned, and renounced® God in their hearts. Thus
did Job continually.

[6] Now it came to pass on the day when the sons of God came
to present themselves before Jehovah, that Satan* also came among
them. [7] And Jehovah said unto Satan, Whence comest thou?
Then Satan answered Jehovah, and said, From going to and fro in
the earth, and from walking up and down in it. [8] And Jehovah
said unto Satan, Hast thou considered my servant Job? for® there is
none like him in the earth, a perfect and an upright man, one that
feareth God, and turneth away from evil. [9] Then Satan answered
Jehovah, and said, Doth Job fear God for nought? [10] Hast not
thou made a hedge about him, and about his house, and about all
that he hath, on every side? thou hast blessed the work of his hands,
and his substance is increased in the land. [11] But put forth thy

! Heb. Iyob. 20r, cattle. 3Or, blasphemed. So ver. 11; ch. 2. 5, 9.
4 That is, the Adversary. 5 Or, that.
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hand now, and touch all that he hath, and he will renounce thee to
thy face. [12] And Jehovah said unto Satan, Behold, all that he hath
is in thy power;® only upon himself put not forth thy hand. So Satan
went forth from the presence of Jehovah.

[13] And it fell on a day when his sons and his daughters were
eating and drinking wine in their eldest brother’s house, [14] that
there came a messenger unto Job, and said, The oxen were plowing,
and the asses feeding beside them; [15] and the’ Sabeans fell #pon
them, and took them away: yea, they have slain the servants® with
the edge of the sword; and I only am escaped alone to tell thee. [16]
While he was yet speaking, there came also another, and said, The
fire of God is fallen from heaven, and hath burned up the sheep
and the servants,’ and consumed them; and I only am escaped alone
to tell thee. [17] While he was yet speaking, there came also
another, and said, The Chaldeans made three bands, and fell® upon
the camels, and have taken them away, yea, and slain the servants®
with the edge of the sword; and I only am escaped alone to tell
thee. [18] While he was yet speaking, there came also another, and
said, Thy sons and thy daughters were eating and drinking wine in
their eldest brother’s house; [19] and, behold, there came a great
wind from' the wilderness, and smote the four corners of the house,
and it fell upon the young men, and they are dead; and I only am
escaped alone to tell thee.

[20] Then Job arose, and rent his robe, and shaved his head, and
fell down upon the ground, and worshipped; [21] and he said,
Naked came I out of my mother’s womb, and naked shall I return
thither: Jehovah gave, and Jehovah hath taken away; blessed be
the name of Jehovah. [22] In all this Job sinned not, nor charged"
God foolishly.

II

[1]  Acan it came to pass on the day when the sons of God came
to present themselves before Jehovah, that Satan came also among
them to present himself before Jehovah. [2] And Jehovah said unto
Satan, From whence comest thou? And Satan answered Jehovah,

6 Heb. hand. 7Heb. Sheba. 8 Heb. young men. 2 Or, made a raid.
0 O0r, over. M Or, attributed folly to God.
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and said, From going to and fro in the earth, and from walking up
and down in it. [3] And Jehovah said unto Satan, Hast thou con-
sidered my servant Job? for' there is none like him in the earth, a
perfect and an upright man, one that feareth God, and turneth away
from evil: and he still holdeth fast his integrity, although thou
movedst me against him, to® destroy him without cause. [4] And
Satan answered Jehovah, and said, Skin for skin, yea, all that a man
hath will he give for his life. [5] But put forth thy hand now, and
touch his bone and his flesh, and he will renounce thee to thy face.
[6] And Jehovah said unto Satan, Behold, he is in thy hand; only
spare his life.

[7] So Satan went forth from the presence of Jehovah, and smote
Job with sore boils from the sole of his foot unto his crown. [8] And
he took him a potsherd to scrape himself therewith; and he sat
among the ashes. [9] Then said his wife unto him, Dost thou still
hold fast thine integrity? renounce God, and die. [10] But he
said unto her, Thou speakest as one of the foolish® women speaketh.
What? shall we receive good at the hand of God, and shall we not
receive evil? In all this did not Job sin with his lips.

[11] Now when Job’s three friends heard of all this evil that was
come upon him, they came every one from his own place: Eliphaz
the Temanite, and Bildad the Shuhite, and Zophar the Naamathite;
and they made an appointment together to come to bemoan him
and to comfort him. [12] And when they lifted up their eyes afar
off, and knew him not, they lifted up their voice, and wept; and they
rent every one his robe, and sprinkled dust upon their heads toward
heaven. [13] So they sat down with him upon the ground seven
days and seven nights, and none spake a word unto him: for they
saw that his grief* was very great.

III

[1] Arrer this opened Job his mouth, and cursed his day.
[2] And Job answered and said:
[3] Let the day perish wherein I was born,
And the night which said, There is a man-child conceived.
10r, that. *Heb. to swallow him up. 3O0r, impious. 40Or, pain.
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[4] Let that day be darkness;
Let not God from above seek for it,
Neither let the light shine upon it.
[5] Let darkness and the' shadow of death claim it for their
own;
Let a cloud dwell upon it;
Let all that maketh black the day terrify it.
[6] As for that night, let thick darkness seize upon it:
Let it not rejoice among the days of the year;
Let it not come into the number of the months.
[7] Lo, let that night be barren;*
Let no joyful voice come therein.
[8] Let them curse it that curse the day,
Who are ready® to rouse up leviathan.
[9] Let the stars of the twilight thereof be dark:
Let it look for light, but have none;
Neither let it behold the eyelids of the morning:
[10] Because it shut not up the doors of my mozher’s womb,
Nor hid trouble from mine eyes.
[11] Why died I not from the womb?
Why did I not give up the ghost when my mother bare me?
[12] Why did the knees receive me?
Or why the breasts, that I should suck?
[13] For now should I have lain down and been quiet;
I should have slept; then had I been at rest,
[14] With kings and counsellors of the earth,
Who built! up waste places for themselves;
[15] Or with princes that had gold,
Who filled their houses with silver:
[16] Or as a hidden untimely birth I had not been;
As infants that never saw light.
[17] There the wicked cease from troubling;®
And there the weary are at rest.
[18] There the prisoners are at ease together;
They hear not the voice of the taskmaster.

10r, deep darkness (and so elsewhere).
20Or, solitary. 3Or, skilful. 4 Or, built solitary piles. 5 Or, raging.
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[19] The small and the great are there;
And the servant is free from his master.

[20] Wherefore is light given to him that is in misery,
And life unto the bitter in soul;
[21] Who long® for death, but it cometh not,
And dig for it more than for hid treasures;
[22] Who rejoice exceedingly,’
And are glad, when they can find the grave?
[23] Why is light given to a man whose way is hid,
And whom God hath hedged in?
[24] For my sighing cometh before® I eat,
And my groanings® are poured out like water.
[25] For the' thing which I fear cometh upon me,
And that which I am afraid of cometh unto me.
[26] I am" not at ease, neither am I quiet, neither have I rest;
But trouble cometh.

v

[1] Tuen answered Eliphaz the Temanite, and said,

[2] If one assay to commune with thee, wilt thou be grieved?
But who can withhold himself from speaking?

[3] Behold, thou hast instructed many,
And thou hast strengthened the weak hands.

[4] Thy words have upholden him that was falling,
And thou hast made firm the feeble' knees.

[5] But now it is come unto thee, and thou® faintest;
It toucheth thee, and thou art troubled.

[6] Is not thy fear of God thy confidence,
And the integrity of thy ways thy hope?

[7] Remember, I pray thee, who ever perished, being innocent?
Or where were the upright cut off?

[8] According as I have seen, they that plow iniquity,

And sow trouble,’ reap the same.

8 Heb. wait. 7Or, unto exultation. 3 Or, like my food.

9 Heb. roarings. 00r, the thing which 1 feared is come, &e.
1 Or, was not at ease . . . yer trouble came.

YHeb. bowing. 2Or, art grieved. 3 Or, mischief.
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{9] By the breath of God they perish,
And by the blast of his anger are they consumed.
[10] The roaring of the lion, and the voice of the fierce lion,
And the teeth of the young lions, are broken.
[11] The old lion perisheth for lack of prey,
And the whelps of the lioness are scattered abroad.

[12] Now a thing was secretly* brought to me,
And mine ear received a whisper thereof.
[13] In thoughts from the visions of the night,
When deep sleep falleth on men,
[14] Fear came upon me, and trembling,
Which made all my bones to shake.
[15] Then a® spirit passed before my face;
The hair of my flesh stood up.
[16] It stood still, but I could not discern the appearance thereof;
A form was before mine eyes:
There® was silence, and I heard a voice, saying,
[17] Shall mortal man be’ more just than God?
Shall a man be® more pure than his Maker?
[18] Behold, he putteth no trust in his servants;
And his angels he chargeth with folly:
[19] How much more them that dwell in houses of clay,
Whose foundation is in the dust,
Who are crushed before® the moth!
[20] Betwixt'® morning and evening they are destroyed:"
They perish for ever without any regarding it.
[21] Is' not their tent-cord plucked up within them?
They die, and that without wisdom.

v

[1] CaLL nows; is there any that will answer thee?
And to which of the holy ones wilt thou turn?

4 Heb. brought by stealth. 5 Or, a breath passed over.

8 Or, I heard a still voice. 7 Or, be just before God.

8 Or, be pure before his Maker. 9 Or, like.

10Or, From morning to evening. 1 Heb. broken in pieces.
12 Or, Is not their excellency which is in them remoyved?
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[2] For vexation killeth the foolish man,

And jealousy’ slayeth the silly one.
[3] I have seen the foolish taking root:

But suddenly I cursed his habitation.
[4] His children are far from safety,

And they are crushed in the gate,

Neither is there any to deliver them:
[5] Whose harvest the hungry eateth up,

And taketh it even out of the thorns;

And the® snare gapeth for their substance.
[6] For affliction® cometh not forth from the dust,

Neither doth trouble spring out of the ground;
[7] But man is born unto trouble,

As the* sparks fly upward.

[8] But as for me, I would seek unto God,
And unto God would I commit my cause;
[9] Who doeth great things and unsearchable,
Marvellous things without number:
[10] Who giveth rain upon the earth,
And sendeth waters upon the fields;
[11] So that he setteth up on high those that are low,
And those that mourn are exalted to safety.
[12] He frustrateth the devices of the crafty,
So that their hands cannot® perform their enterprise.
[13] He taketh the wise in their own craftiness;
And the counsel of the cunning is carried headlong:
[14] They meet with darkness in the day-time,
And grope at noonday as in the night.
[15] But he saveth from the sword of® their mouth,
Even the needy from the hand of the mighty.
[16] So the poor hath hope,
And iniquity stoppeth her mouth.

[17] Behold, happy is the man whom God correcteth:’

1O, indignation. 2 Acc. to Vulg., the thirsty swallow up.

3 0Or, iniquity. See ch. 4. 8. 4Heb. the sons of flame (or, of lightning).
50r, can perform nothing of worth. ©Heb. out of their mouth.

T0r, reproveth.
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Therefore despise not thou the chastening of the Almighty.
[18] For he maketh sore, and bindeth up;
He woundeth, and his hands make whole.
[19] He will deliver thee in six troubles;
Yea, in seven there shall no evil touch thee.
[20] In famine he will redeem thee from death;
And in war from the power of the sword.
[21] Thou shalt be hid from the scourge of the tongue;
Neither shalt thou be afraid of destruction when it cometh.
[22] At destruction and dearth thou shalt laugh;
Neither shalt thou be afraid of the beasts of the earth.
[23] For thou shalt be in league with the stones of the field;
And the beasts of the field shall be at peace with thee.
[24] And thou shalt know that thy tent is in peace;
And thou shalt visit thy fold,® and shalt’ miss nothing.
[25] Thou shalt know also that thy seed shall be great,
And thine offspring as the grass of the earth.
[26] Thou shalt come to thy grave in a full age,
Like as a shock of grain cometh in in its season.
[27] Lo this, we have searched it, so it is;
Hear it, and know thou it for' thy good.

VI

[1] Tue~ Job answered and said,
[2] Oh that my vexation were but weighed,
And all my calamity laid in the balances!
[3] For now it would be heavier than the sand of the seas:
Therefore have my words been rash.
[4] For the arrows of the Almighty are within me,
The poison whereof my spirit drinketh up:
The terrors of God do set themselves in array against me.
[5] Doth the wild ass bray when he hath grass?
Or loweth the ox over his fodder?
[6] Can that which hath no savor be eaten without salt?
Or is there any taste in the' white of an egg?

80r, habitation. °®Or, shalt not err. 19 Heb. for thyself.
10r, the juice of purslain.
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[7]1 My® soul refuseth to touch them;
They are as loathsome food to me.

[8] Oh that I might have my request;
And that God would grant me the thing that 1 long for!
[9] Even that it would please God to crush me;
That he would let loose his hand, and cut me off!
[r0] And be it still my consolation,
Yea,’ let me exult* in pain that® spareth not,
That I have not denied® the words of the Holy One.
[11] What is my strength, that I should wait?
And what is mine end, that I should be patient?
[12] Is my strength the strength of stones?
Or is my flesh of brass?
[13] Is it not that I have no help in me,
And that wisdom is driven quite from me?

[14] To him that is ready to faint kindness should be showed
from his friend;
Even’ to him that forsaketh the fear of the Almighty.
[15] My brethren have dealt deceitfully as a brook,
As the channel of brooks that pass away;
[16] Which are black by reason of the ice,
And wherein the snow hideth itself:
[17] What time they wax® warm, they vanish;
When it is hot, they are consumed out of their place.
[18] The® caravans that travel by the way of them turn aside;
They go up into the waste, and perish.
[19] The caravans of Tema looked,
The companies of Sheba waited for them.
[20] They were put to shame because they had hoped;
They came thither, and were confounded.
[21] For now ye are'® nothing; |
Ye see a terror, and are afraid.

20r, What things my soul refused to touch, these are as my loathsome food.

3Or, Though 1 shrink back. 4 Or, harden myself. 5 Or, though he spare not.

8 Or, concealed. 7 Or, Else might he forsake. Or, But he forsaketh. 8Or, shrink.
h’Or, The paths of their way are turned aside. 1° Another reading is, are like
thereto.
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[22] Did I say, Give unto me?

Or, Offer a present for me of your substance?
[23] Or, Deliver me from the adversary’s hand?

Or, Redeem me from the hand of the oppressors?

[24] Teach me, and I will hold my peace;
And cause me to understand wherein I have erred.
[25] How forcible are words of uprightness!
But your reproof, what doth it reprove?
[26] Do ye think to reprove words,
Seeing that the speeches of one that is desperate are as" wind?
[27] Yea, ye would cast lozs upon the fatherless,
And make merchandise of your friend.
[28] Now therefore be pleased to look upon me;
For" surely I shall not lie to your face.
[29] Return, I pray you, let there be no injustice;
Yea, return again, my" cause is righteous.
[30] Is there injustice on my tongue?
Cannot my taste discern mischievous things?

VII

[1] Is there not a warfare' to man upon earth?
And are not his days like the days of a hireling?

[2] As a servant that earnestly desireth the shadow,
And as a hireling that looketh for his wages:

[3] So am I made to possess months of misery,
And wearisome nights are appointed to me.

[4] When I lie down, I say,
When shall I arise, and the night be gone?
And I am full of tossings to and fro unto the dawning of the

day.

[5] My flesh is clothed with worms and clods of dust;
My skin closeth? up, and breaketh out afresh.

[6] My days are swifter than a weaver’s shuttle,
And are spent without hope.

1Qr, for the wind. 12Qr, And it will be evident unto you if 1 lie.
13 Heb. my righteousness is in it. 1 Or, time of service.
20r, is broken and become loathsome.
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[7] Oh remember that my life is a breath:
Mine eye shall no more see good.
[8] The eye of him that seeth me shall behold me no more;
Thine eyes shall be upon me, but I shall not be.
[9] As the cloud is consumed and vanisheth away,
So he that goeth down to Sheol shall come up no more.
[10] He shall return no more to his house,
Neither shall his place know him any more.

[11]  Therefore I will not refrain my mouth;
I will speak in the anguish of my spirit;
I will complain in the bitterness of my soul.
[12] Am 1 a sea, or a sea-monster,
That thou settest a watch over me?
[13] When I say, My bed shall comfort me,
My couch shall ease my complaint;
[14] Then thou scarest me with dreams,
And terrifiest me through visions:
[15] So that my soul chooseth strangling,
And death rather than these my bones.
[16] I loathe my life; T would* not live alway:
Let me alone; for my days are vanity.?
[17] What is man, that thou shouldest magnify him,
And that thou shouldest set thy mind upon him,
[18] And that thou shouldest visit him every morning,
And try him every moment?
[19] How long wilt thou not look away from me,
Nor let me alone till I swallow down my spittle?
[20] If I have sinned, what do® I unto thee, O thou watcher’ of men?
Why hast thou set me as a mark for thee,
So that I am a burden to myself?
[21] And why dost thou not pardon my transgression, and take
away mine iniquity?
For now shall I lie down in the dust; 3
And thou wilt seek me diligently, but I shall not be.

30r, I waste away. 4 Or, shall
50r, as a breath. $0rx, can 1 do. 7 Or, preserver.
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VIII

[1] THen answered Bildad the Shubhite, and said,
[2] How long wilt thou speak these things?
And %ow long shall the words of thy mouth be like a mighty
wind?
[3] Doth God pervert justice?
Or doth the Almighty pervert righteousness?
[4] If' thy children have sinned against him,
And he hath delivered them into the hand of their transgres-
sion;
[5] If thou wouldest seek diligently unto God,
And make thy supplication to the Almighty;
[6] If thou wert pure and upright:
Surely now he would awake for thee,
And make the habitation of thy righteousness prosperous.
{7] And though thy beginning was small,
Yet thy latter end would greatly increase.

[8] For inquire, I pray thee, of the former age,
And apply thyself to that which their fathers have searched out:
[9] (For we are but of yesterday, and know nothing,
Because our days upon earth are a shadow:)
[10] Shall not they teach thee, and tell thee.
And utter words out of their heart?

[11] Can the rush? grow up without mire?
Can the flag® grow without water?
[12] Whilst it is yet in its greenness, and not cut down,
It withereth before any oz/er herb.
[13] So are the paths of all that forget God;
And the hope of the godless man shall perish:
[14] Whose confidence shall break* in sunder,
And whose trust is a spider’s web.’
[15] He shall lean upon his house, but it shall not stand:
He shall hold fast thereby, but it shall not endure.

10, If thy children sinned . . . he delivered &c. 2 Or, papyrus.
30r, reed-grass. 40r, be cut off. 3Heb. house.



JOB

[16] He is green before the sun,
And his shoots go forth over his garden.
[17] His roots are wrapped about® the szone-heap,
He beholdeth the place of stones.
[18] If he be destroyed from his place,
Then it shall deny him, saying, I have not seen thee.
[19] Behold, this is the joy of his way;
And out of the earth’ shall others spring.
[20] Behold, God will not cast away a perfect man,
Neither will he uphold the evil-doers.
[21] He® will yet fill thy mouth with laughter,
And thy lips with shouting.
[22] They that hate thee shall be clothed with shame;
And the tent of the wicked shall be no more.

X

[1] THeN Job answered and said,
[2] Of a truth I know that it is so:
But' how can man be just with® God?
[3] If he be pleased to contend with him,
He cannot answer him one of a thousand.
[4] He is wise in heart, and mighty in strength:
Who hath hardened himself against him, and prospered ?—
[5] Him that removeth the mountains, and they know it not,
When he overturneth them in his anger;
[6] That shaketh the earth out of its place,
And the pillars thereof tremble;
[7] That commandeth the sun, and it riseth not,
And sealeth up the stars;
[8] That alone stretcheth out the heavens,
And treadeth upon the waves* of the sea;
[9] That maketh the Bear, Orion, and the Pleiades,
And the chambers of the south;
[10] That doeth great things past finding out,
Yea, marvellous things without number.

8 Or, beside the spring. 7 Or, dust.
80r, Till ke fill. 1Gr, For. 2®Or, before. 30r, If one should desire . .
could not &c.  *Heb. high places.

he
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[11] Lo, he goeth by me, and I see him not:
He passeth on also, but I perceive him not.
[12] Behold, he seizeth zhe prey, who can hinder® him?
Who will say unto him, What doest thou?
[13] God will not withdraw his anger;
The helpers of Rahab® do” stoop under him.
[14] How much less shall I answer him,
And choose out my words o reason with him?
[15] Whom, though I were righteous, yet would I not answer;
I would make supplication to my judge.
[16] If I had called, and he had answered me,
Yet would I not believe that he hearkened unto my voice.
[17] For® he breaketh me with a tempest,
And multiplieth my wounds without cause.
[18] He will not suffer me to take my breath,
But filleth me with bitterness.
[19] If we speak of strength, lo,’ ke is mighty!
And if of justice, Who, saith he, will summon me?
[20] Though I be righteous, mine own mouth shall condemn me:
Though I be perfect, it' shall prove me perverse.
[21] I' am perfect; I regard not myself;
I despise my life.
[22] Itis all one; therefore I say,
He destroyeth the perfect and the wicked.
[23] If the scourge slay suddenly,
He will mock at the trial' of the innocent.
[24] The earth is given into the hands of the wicked;
He covereth the faces of the judges thereof:
If it be not ke, who then is it?

[25s] Now my days are swifter than a post:™
They flee away, they see no good.

[26] They are passed away as the swift" ships;
As the eagle that swoopeth on the prey.

S Or, turn him back. ©Or, arrogancy. Seels. 30.7. 7Or, did. 8Heb. He who.
9 Or, Lo, here am 1, saith he; and if of justice, Who &c. 10 Or, ke.

1 Or, Though I be perfect, 1 will not regard &c. 1% Or, calamiry.

BOr, runner. “Heb. ships of reed.
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[27] If I say, I will forget my complaint,
I will put off my sad countenance, and be" of good cheer;
[28] I am afraid of all my sorrows,
1 know that thou wilt not hold me innocent.
[29] I shall be condemned;
Why then do I labor in vain?
[30] If I wash myself with'® snow water,
And make" my hands never so clean;
[31] Yet wilt thou plunge me in the ditch,
And mine own clothes shall abhor me.
[32] For heis not a man, as I am, that I should answer him,
That we should come together in judgment.
[33] There is no umpire betwixt us,
That might lay his hand upon us both.
[34] Let him take his rod away from me,
And let not his terror make me afraid:
[35] Then would I speak, and not fear him;
For I am not so in myself.

X

[1] My soulis weary of my life;
I will give free course to my complaint;
I will speak in the bitterness of my soul.
[2] I will say unto God, Do not condemn me;
Show me wherefore thou contendest with me.
[3] Is it good unto thee that thou shouldest oppress,
That thou shouldest despise the work' of thy hands,
And shine upon the counsel of the wicked?
[4] Hast thou eyes of flesh?
Or seest thou as man seeth?
[5] Are thy days as the days of man,
Or thy years as man’s days,
[6] That thou inquirest after mine iniquity,
And searchest after my sin,

15 Heb. brighten up. '8 Another reading is, with snow. 17 Heb. cleanse my hands
with lye. ! Heb. labor.



86 jOB

[7] Although thou knowest that I am not wicked,
And there is none that can deliver out of thy hand?

[8] Thy hands have framed me and fashioned me
Together round about; yet thou dost destroy me.
[9] Remember, I beseech thee, that thou hast fashioned me as clay;

And wilt thou bring me into dust again?

[10] Hast thou not poured me out as milk,
And curdled me like cheese?

[11] Thou hast clothed me with skin and flesh,
And knit me together with bones and sinews.

[12] Thou hast granted me life and lovingkindness;
And thy visitation® hath preserved my spirit.

[13] Yet these things thou didst hide in thy heart;
I know that this is with thee:

[14] If I sin, then thou markest me,
And thou wilt not acquit me from mine iniquity.

[15] If I be wicked, woe unto me;
And if I be righteous, yet shall I not lift up my head;
Being’ filled with ignominy,
And looking upon mine affliction.

[16] Andif my head exalt itself, thou huntest me as a lion;
And again thou showest thyself marvellous upon me.

[17] Thou renewest thy witnesses against me,
And increasest thine indignation upon me:
Changes* and warfare are with me.

[18] Wherefore then hast thou brought me forth out of the womb?
I had given up the ghost, and no eye had seen me.
[19] I should have been as though I had not been;
I should have been carried from the womb to the grave.
[20] Are not my days few? cease’® then,
And let me alone, that I may take® comfort a little,
[21] Before I go whence I shall not return,
Even to the land of darkness and of the shadow of death;

20r, care. 30r, I am filled with ignominy, but look thou . . . for it increaseth:
thou &c. 4 Or, Host after host is against me.
5 Another reading is, let kim cease, and leare me alone.  ©Heb. brighten up.
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[22] The land dark as midnight;’
T he land of the shadow of death, without any order,
And where the light is as midnight.!

XI

[1] Tue~ answered Zophar the Naamathite, and said,
[2] Should not the multitude of words be answered?
And should a man full of talk be justified?
[3] Should thy boastings make men hold their peace?
And when thou mockest, shall no man make thee ashamed?
[4] For thou sayest, My doctrine is pure,
And I am clean in thine eyes.
[5] But oh that God would speak,
And open his lips against thee,
[6] And that he would show thee the secrets of wisdom!
For he is manifold in understanding.
Know therefore that God exacteth' of thee less than thine
iniquity deserveth.

[7] Canst® thou by searching find out God?
Canst thou find out the Almighty unto perfection?
[8] It is high as heaven; what canst thou do?
Deeper than Sheol; what canst thou know?
[9] The measure thereof is longer than the earth,
And broader than the sea.
[10] If he pass through, and shut up,
And call* unto judgment, then who can hinder him?
[11] For he knoweth false men:
He seeth iniquity also, even® though he consider it not.
[12] But® vain man is void of understanding,
Yea, man is born as a wild ass’s colt.

7Heb. thick darkness.

1Or, remitteth (Heb. causeth to be forgotten) unto thee of thine iniquity.

2 Or, Canst thou find out the deep things of God?

3Heb. The heights of heaven. *Heb. call an assembly.

5 Or, and him that considereth not.

§Or, But an empty man will get understanding, when a wild ass’s colt is born
a man.
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[13] If thou set thy heart aright,
And stretch out thy hands toward him;
[14] If iniquity be in thy hand, put it far away,
And let not unrighteousness dwell in thy tents.
[15] Surely then shalt thou lift up thy face without spot;
Yea, thou shalt be stedfast, and shalt not fear:
[16] For thou shalt forget thy misery.
Thou shalt remember it as waters that are passed away.
[17] And zAy life shall be’ clearer than the noonday;
Though there be darkness, it shall be as the morning.
[18] And thou shalt be secure, because there is hope;
Yea, thou shalt search about thee, and shalt take thy rest in
safety.
[19] Also thou shalt lie down, and none shall make thee afraid;
Yea, many shall make suit unto thee.
[20] But the eyes of the wicked shall fail,
And they® shall have no way to flee;
And their hope shall be the giving up of the ghost.

XII

[1] Tuen Job answered and said,
[2] No doubt but ye are the people,
And wisdom shall die with you.
[3] But I have understanding as well as you;
I am not inferior to you:
Yea, who knoweth not such things as these?
[4] Tam as one that is a laughing-stock to his neighbor,
I who called upon God, and he answered:
The just, the perfect man is a laughing-stock.
[5] In the thought of him that is at ease there is contempt for mis-
fortune;
It is ready for them whose foot slippeth.
[6] The tents of robbers prosper,
And they that provoke God are secure;
Into' whose hand God bringeth abundantly.

7 Or, arise above. 8 Heb. refuge is perished from them.
1 Or, That bring their god in their hand.
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[7] But ask now the beasts, and they shall teach thee;
And the birds of the heavens, and they shall tell thee:
[8] Or speak to the earth, and it shall teach thee;
And the fishes of the sea shall declare unto thee.
[9] Who knoweth not in® all these,
That the hand of Jehovah hath wrought this,
[10] In whose hand is the soul of every living thing,
And the breath® of all mankind?
[11] Doth not the ear try words,
Even as the palate tasteth its food?
[12] With* aged men is wisdom,
And in length of days understanding.

[13] With God® is wisdom and might;
He hath counsel and understanding.
[14] Behold, he breaketh down, and it cannot be built again;
He shutteth up a man, and there can be no opening.
[15] Behold, he withholdeth the waters, and they dry up;
Again, he sendeth them out, and they overturn the earth.
[16] With him is strength and wisdom;
The deceived and the deceiver are his.
[17] He leadeth counsellors away stripped,
And judges maketh he fools.
[18] He looseth the bond of kings,
And bindeth their loins with a girdle.
[19] He leadeth priests away stripped,
And overthroweth the mighty.
[20] He removeth the speech of the trusty,
And taketh away the understanding of the elders.
[21] He poureth contempt upon princes,
And looseth the belt of the strong.
[22] He uncovereth deep things out of darkness,
And bringeth out to light the shadow of death.
[23] He increaseth the nations, and he destroyeth them:
He enlargeth the nations, and he leadeth them captive.

20r, by. 3Or, spirit.  4Or, With aged men, ye say, is wisdom.
5Heb. Aim.
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[24] He taketh away understanding from the chiefs of the people of
the earth,’ i
And causeth them to wander in a wilderness where there is
no way.
[25] They grope in the dark without light;
And he maketh them to stagger’ like a drunken man.

XIII

[1] Lo, mine eye hath seen all ¢4z,
Mine ear hath heard and understood it.
[2] What ye know, zhe same do I know also:
I am not inferior unto you.

[3] Surely I would speak to the Almighty,
And I desire to reason with God.
[4] But ye are forgers of lies;
Ye are all physicians of no value.
[5] Oh that ye would altogether hold your peace!
And it would be your wisdom.
[6] Hear now my reasoning,
And hearken to the pleadings of my lips.
[7] Will ye speak unrighteously for God,
And talk deceitfully for him?
{8] Will ye show partiality to him?
Will ye contend for God?
[9] Isit good that he should search you out?
Or as one deceiveth' a man, will ye deceive* him?
[10] He will surely reprove you,
If ye do secretly show partiality.
[11] Shall not his majesty make you afraid,
And his dread fall upon you?
[12] Your memorable sayings are proverbs of ashes,
Your defences are defences of clay.

[13] Hold your peace, let me alone, that I may speak;
And let come on me what will.
$Or, land. "Heb. wander. 10r, mocketh. 2Or, mock.
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[14] Wherefore® should I take my flesh in my teeth,

And put my life in my hand?
[15] Behold,* he will slay me; I have no hope:

Nevertheless I will maintain® my ways before him.
[16] This also shall be my salvation,

That a godless man shall not come before him.
[17] Hear diligently my speech,

And let my declaration be in your ears.
[18] Behold now, I have set my cause in order;

I know that I am® righteous.
[19] Who is he that will contend with me?

For then would’ I hold my peace and give up the ghost.

{20] Only do not two things unto me;
Then will I not hide myself from thy face:
[21] Withdraw thy hand far from me;
And let not thy terror make me afraid.
[22] Then call thou, and I will answer;
Or let me speak, and answer thou me.
[23] How many are mine iniquities and sins?
Make me to know my transgression and my sin.
[24] Wherefore hidest thou thy face,
And holdest me for thine enemy?
[25] Wilt thou harass a driven leaf?
And wilt thou pursue the dry stubble?
[26] For thou writest bitter things against me,
And makest me to inherit the iniquities of my youth:
[27] Thou puttest my feet also in the stocks,
And markest all my paths;
Thou settest a bound to the soles of my feet:
[28] Though® I am like a rotten thing that consumeth,
Like a garment that is moth-eaten.

30r, At all adventures 1 will take &e.

4 Or, Though he slay me, yet will [ wait for him. 5 Heb. argue.

S Or, shall be justified. 7Or, if I hold my peace, I shall give up &c.
8 Heb. And he is like.
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XIv

[1] Max, that is born of a woman,

Is of few days, and full of trouble.
[2] He cometh forth like a flower, and is' cut down:

He fleeth also as a shadow, and continueth not.
[3] And dost thou open thine eyes upon such a one,

And bringest me into judgment with thee?
[4] Who?® can bring a clean thing out of an unclean? not one.
[5] Seeing his days are determined,

The number of his months is with thee,

And thou hast appointed his bounds that he cannot pass;
[6] Look away from him, that he may rest,’

Till he shall accomplish,’ as a hireling, his day.

[7] For there is hope of a tree,
If it be cut down, that it will sprout again.
And that the tender branch thereof will not cease.
[8] Though the root thereof wax old in the earth,
And the stock thereof die in the ground;
[9] Yet through the scent of water it will bud,
And put forth boughs like a plant.
[10] But man dieth, and is laid low: Yea, man giveth up the ghost,
and where is he?
[11] As the waters fail’ from the sea,
And the river wasteth and drieth up;
[12] So man lieth down and riseth not:
Till the heavens be no more, they shall not awake,
Nor be roused out of their sleep.

[13] Oh that thou wouldest hide me in Sheol,
That thou wouldest keep me secret, until thy wrath be past,
That thou wouldest appoint me a set time, and remember me!
[14] If a man die, shall he live again?
All the days of my warfare would® I wait,
Till my release’ should come.

10Or, withereth. 20r, Ok that a clean thing could come out of an unclean!
not one can. 3 Heb. cease. 4 Or, have pleasure in. °Heb. are gone.
$Or, will . .. shall come. 70r, change.
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[15] Thou wouldest® call, and I would answer thee:
Thou wouldest have a desire to the work of thy hands.
[16] But now thou numberest my steps:
Dost thou not watch over my sin?
[17] My transgression is sealed up in a bag,
And thou fastenest up mine iniquity.

[18] But the mountain falling cometh® to nought;
And the rock is removed out of its place;
[19] The waters wear the stones;
The overflowings thereof wash away the dust of the earth:
So thou destroyest the hope of man.
[20] Thou prevailest for ever against him, and he passeth;
Thou changest his countenance, and sendest him away.
[21] His sons come to honor, and he knoweth it not;
And they are brought low, but he perceiveth it not of them.
[22] But™ his flesh upon him hath pain,
And his soul within him mourneth.

XV

[x] ‘Tue~ answered Eliphaz the Temanite, and said,
[2] Should a wise man make answer with vain' knowledge,
And fill himself with the east wind?
[3] Should he reason with unprofitable talk,
Or with speeches wherewith he can do no good?
[4] Yea, thou doest away with fear,
And hinderest* devotion® before God.
[5] For thine* iniquity teacheth thy mouth,
And thou choosest the tongue of the crafty.
[6] Thine own mouth condemneth thee, and not I;
Yea, thine own lips testify against thee.

[7] Art thou the first man that was born?
Or wast thou brought forth before the hills?

80r, shalt call, and 1 will &c. 9 Heb. fadeth away.

0Or, Only for himself his flesh hath pain, and for himself his soul mourneth.
1 Heb. knowledge of wind. 2 Heb. diminishest. 3 Or, meditation.

4 0r, thy mouth teacheth thine iniquity.
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[8] Hast® thou heard the secret counsel of God?
And dost thou limit wisdom to thyself?
[9] What knowest thou, that we know not?
What understandest thou, which is not in us?
[10] With us are both the gray-headed and the very aged men,
Much elder than thy father.
[11] Are the consolations of God too small for thee,
Even® the word that is gentle toward thee?
[12] Why doth thy heart carry thee away?
And why do thine eyes flash,
[13] That against God thou turnest thy spirit,
And lettest words go out of thy mouth?
[14] What is man, that he should be clean?
And he that is born of a woman, that he should be righteous?
[15] Behold, he putteth no trust in his holy ones;
Yea, the heavens are not clean in his sight:
[16] How much less one’ that is abominable and corrupt,
A man that drinketh iniquity like water!

[17] T will show thee, hear thou me;
And that which I have seen I will declare:
[18] (Which wise men have told
From their fathers, and have not hid it;
[19] Unto whom alone the land was given,
And no stranger passed among them):
[20] The wicked man travaileth with pain all his days,
Even® the number of years that are laid up for the oppressor.
[21] A sound of terrors is in his ears;
In prosperity the destroyer shall come upon him:
[22] He believeth not that he shall return out of darkness,
And he is waited for of the sword:
[23] He wandereth abroad for bread, saying, Where is it?
He knoweth that the day of darkness is ready at his hand.
[24] Distress and anguish make him afraid;
They prevail against him, as a king ready to the battle.

5 Or, Dost thou hearken in the council.
8 Or, Or is there any secret thing with thee? 7 Or, that whick is.
8 Or, And years that are numbered are laid up &c.
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[25] Because he hath stretched out his hand against God,
And behaveth® himself proudly against the Almighty;
[26] He runneth upon him with a s#Zff neck,
With' the thick bosses of his bucklers;
[27] Because he hath covered his face with his fatness,
And gathered fat upon his loins;
[28] And he hath dwelt in desolate™ cities,
In houses which no man inhabited,"
Which were ready to become heaps;
[29] He shall not be rich, neither shall his substance continue,
Neither shall their’ possessions be extended on the earth.
[30] He shall not depart out of darkness;
The flame shall dry up his branches,
And by the breath of God’s™ mouth shall he go away.
[31] Let him not trust in vanity, deceiving himself;
For vanity shall be his recompense.
[32] It shall be accomplished' before his time,
And his branch shall not be green.
[33] He shall shake off his unripe grape as the vine,
And shall cast off his flower as the olive-tree.
[34] For the company of the godless shall be barren,
And fire shall consume the tents of bribery.
[35] They conceive mischief, and bring forth iniquity,
And their heart prepareth deceit.

XVI

[1] Tue~ Job answered and said,
[2] I have heard many such things:
Miserable' comforters are ye all.
[3] Shall vain®* words have an end?
Or what provoketh thee that thou answerest?
[4] I also could speak as ye do; ;
If your soul were in my soul’s stead,
I could join words together against you,

And shake my head at you.

9Or, biddeth defiance to. 10 Or, Upon. 11Heb. cut off. 12 0r, would inhabis.
B Or, their produce bend to the earth. Heb. his. 1 Or, paid in full.
1Or, Wearisome. %Heb. words of wind.
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[5] But 1 would strengthen you with my mouth,
And the solace of my lips would assuage your grief.

[6] Though I speak, my grief is not assuaged;
And though I forbear, what® am I eased?
[7] But now he hath made me weary:
Thou hast made desolate all my company.
[8] And thou hast laid* fast hold on me, which is a witness against
me:
And my leanness riseth up against me,
It testifieth to my face.
[9] He hath torn me in his wrath, and persecuted® me;
He hath gnashed upon me with his teeth:
Mine adversary sharpeneth his eyes upon me.
[10] They have gaped upon me with their mouth;
They have smitten me upon the cheek reproachfully:
They gather themselves together against me.
[11] God delivereth me to the ungodly,
And casteth me into the hands of the wicked.
[12] I was at ease, and he brake me asunder;
Yea, he hath taken me by the neck, and dashed me to pieces:
He hath also set me up for his mark.
[13] His archers® compass me round about;
He cleaveth my reins asunder, and doth not spare;
He poureth out my gall upon the ground.
[14] He breaketh me with breach upon breach;
He runneth upon me like a giant.
[15] I have sewed sackcloth upon my skin,
And have laid® my horn in the dust.
[16] My face is red with weeping,
And on my eyelids is the shadow of death;
[17] Although there is no violence in my hands,
And my prayer is pure.
[18] O earth, cover not thou my blood,
And let my cry have® no resting-place.

3 Heb. what departeth from me? 4 Or, shrivelled me up. 5 Or, hated.
8 Or, arrows. Or, mighty ones. 10r, mighty man. 8Or, defiled.
% Or, have no more place.



JOB 97

[19] Even now, behold, my witness is in heaven,

And he that voucheth for me is on high.
[20] My friends scoff at me:

But mine eye poureth out tears unto God;
[21] That™ he would maintain the right of a man with God,

And of a son of man with his neighbor!
[22] For when a few years are come,

I shall go the way whence I shall not return.

Xvil

[1] My spirit is consumed, my days are extinct,
The grave is ready for me.
[2] Surely there are mockers' with me,
And mine eye dwelleth upon their provocatien.

[3] Give now a pledge, be surety for me with thyself;
Who is there that will strike hands with me?

[4] For thou hast hid their heart from understanding:
Therefore shalt thou not exalt zhem.

[s] He that denounceth his friends for a prey,?
Even the eyes of his children shall fail.

[6] But he hath made me a byword of the people;
And they spit in my face.
[7] Mine eye also is dim by reason of sorrow,
And all my members are as a shadow.
[8] Upright men shall be astonished at this,
And the innocent shall stir up himself against the godless.
[9] Yet shall the righteous hold on his way,
And he that hath clean hands shall wax stronger and stronger.
[10] But as for you all, come on now again;
And® I shall not find a wise man among you.
[11] My days are past, my purposes are broken off,
Even the thoughts* of my heart.
1 Or, That one might plead for a man with God. As a son of man pleadeth for

his neighbor.  !Heb. mockery. 2Heb. portion. 30r, For I find not.
4 Heb. possessions.
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[12] They change the night into day:
The light, say they, is near unto® the darkness.
[13] If I look® for Sheol as my house;
If I have spread my couch in the darkness;
[14] If I have said to corruption,” Thou art my father;
To the worm, Thou art my mother, and my sister;
[15] Where then is my hope?
And as for my hope, who shall see it?
[16] It shall go down to the bars of Sheol,
When once there is rest in the dust.

XVl

[1] Tuen answered Bildad the Shuhite, and said,
[2] How long will ye hunt for words?
Consider, and afterwards we will speak.
[3] Wherefore are we counted as beasts,
And are become unclean in your sight?
[4] Thou that tearest thyself in thine anger,
Shall the earth be forsaken for thee?
Or shall the rock be removed out of its place?

[5] Yea,the light of the wicked shall be put out,
And the spark’ of his fire shall not shine.
[6] The light shall be dark in his tent,
And his lamp above® him shall be put out.
[7] The steps of his strength shall be straitened,
And his own counsel shall cast him down.
[8] For he is cast into a net by his own feet,
And he walketh upon the toils.
[9] A gin shall take Aim by the heel,
And a snare shall lay hold on him.
[10] A noose is hid for him in the ground,
And a trap for him in the way.
[11] Terrors shall make him afraid on every side,
And shall chase him at his heels.

50r, because of. ©Or, hope, Sheol is my house; 1 have spread . . . I have said
. . and where now is my hope? 10r, the pit. 10z, flame. 2 Or, beside.
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[12] His strength shall be hunger-bitten,
And calamity shall be ready at® his side.
[13] The members® of his body shall be devoured,
Yea, the first-born of death shall devour his members.
[14] He shall be rooted out of his tent wherein he trusteth;
And he® shall be brought to the king of terrors.
[15] There® shall dwell in his tent that which is none of his;
Brimstone shall be scattered upon his habitation.
[16] His roots shall be dried up beneath,
And above shall his branch be’ cut off.
[r7] His remembrance shall perish from the earth,
And he shall have no name in the street.
[18] He shall be driven from light into darkness,
And chased out of the world.
[19] He shall have neither son nor son’s son among his people,
Nor any remaining where he sojourned.
[20] They® that come after shall be astonished at his day,
As they that went before were® affrighted.
[21] Surely such are the dwellings of the unrighteous,
And this is the place of him that knoweth not God.

XIX

[1] Tue~ Job answered and said,
[2] How long will ye vex my soul,
And break me in pieces with words?
[3] These ten times have ye reproached me:
Ye are not ashamed that ye deal hardly with me.
[4] And be it indeed that I have erred,
Mine error remaineth with myself.
[5] If' indeed ye will magnify yourselves against me,
And plead against me my reproach;
[6] Know now that God hath subverted® me in my cause,
And hath compassed me with his net.

30r, for his halting. 4Heb. bars of his skin. 5Heb. it shall (or, thou shalt)
bring him. S Or, It shall dwell in his tent, that it be no more his (or, because it
is none of his). 71Or, wither. 8O0r, They that dwell in the west are . . . as they
that dwell in the east are &c.  ® Heb. laid hold on horror.

LOr, Will ye indeed . . . reproach? 2 Or, overthrown me.
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[7]1 Behold, I cry® out of wrong, but I am not heard:
I cry for help, but there is no justice.
[8] He hath walled up my way that I cannot pass,
And hath set darkness in my paths.
[9] He hath stripped me of my glory,
And taken the crown from my head.
[10] He hath broken me down on every side, and I am gone;
And my hope hath he plucked up like a tree.
[11] He hath also kindled his wrath against me,
And he counteth me unto him as one of his adversaries.
[12] His troops come on together,
And cast up their way against me,
And encamp round about my tent.

[13] He hath put my brethren far from me,
And mine acquaintance are wholly estranged from me.
[14] My kinsfolk have failed,
And my familiar friends have forgotten me.
[15] They that dwell* in my house, and my maids, count me for a
stranger:
I am an alien in their sight.
[16] I call unto my servant, and he giveth me no answer,
Though 1 entreat him with my mouth.
[17] My breath is strange to my wife,
And my’® supplication to the children of® mine own mother.
[18] Even young children despise me;
If 1 arise, they speak against me.
[19] All my’ familiar friends abhor me,
And they whom I loved are turned against me.
[20] My bone cleaveth to my skin and to my flesh,
And T am escaped with the skin of my teeth.
[21] Have pity upon me, have pity upon me, O ye my friends;
For the hand of God hath touched me.
[22] Why do ye persecute me as God,
And are not satisfied with my flesh?

30r, cry out, Violence!l 4 Or, sojourn. 50r, 1 make supplication. Or, I am
loathsome. € Or, of my body. 7Heb. the men of my council.
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[23] Oh that my words were now written!
Oh that they were inscribed in a book!
[24] That with an iron pen and lead
They were graven in the rock for ever!
[25] But® as for me I know that my Redeemer® liveth,
And at last he will stand up upon the earth:"
[26] And" after my skin, even this body, is destroyed,
Then without my flesh shall I see God;
[27] Whom 1, even I, shall see, on' my side,
And mine eyes shall behold, and not as a stranger.
My heart™ is consumed within me.
[28] If ye say, How we will persecute him!
And that the root of the matter is found in me;
[29] Be ye afraid of the sword:
For wrath" bringeth the punishments of the sword,
That ye may know there is a judgment.

XX

{1] THex answered Zophar the Naamathite, and said,
[2] Therefore do my thoughts give answer to me,
Even' by reason of my haste that is in me.
[3] T have heard the reproof which putteth me to shame;
And? the spirit of my understanding answereth me.
[4] Knowest thou not this of old time,
Since man was placed upon earth,
[5] That the triumphing of the wicked is short,
And the joy of the godless but for 2 moment?
[6] Though his height mount up to the heavens,
And his head reach unto the clouds;
{7] Yet he shall perish for ever like his own dung:
They that have seen him shall say, Where is he?
[8] He shall fly away as a dream, and shall not be found:
Yea, he shall be chased away as a vision of the night.

80r, For. %Or, vindicator. Heb. goel. 19Heb. dust. 1 Or, And after my
skin hath been thus destroyed, yet from my flesh shall 1 see God. 12 Or, for mysel}.

BHeb., reins. 18 Or, wrathful are. 10Or, And by reason of this my haste is
within me. 2 Or, But out of my understanding my spirit answereth me.
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[9] The eye which saw him shall see him no more;
Neither shall his place any more behold him.
[10] His® children shall seek the favor of the poor,
And his hands shall give back his wealth.
[11] His bones are full of his youth,
But it shall lie down with him in the dust.

[12] Though wickedness be sweet in his mouth,
Though he hide it under his tongue,
[13] Though he spare it, and will not let it go,
But keep it still within his mouth;
[14] Yet his food in his bowels is turned,
It is the gall of asps within him.
[15] He hath swallowed down riches, and he shall vomit them up
again;
God will cast them out of his belly.
[16] He shall suck the poison of asps:
The viper’s tongue shall slay him.
[17] He shall not look upon the rivers,
The flowing streams of honey and butter.
[18] That which he labored for shall he restore, and shall not swal-
low it down;
According to the substance that* he hath gotten, he shall not
rejoice.
[19] For he hath oppressed and forsaken the poor;
He hath violently taken away a house, and® he shau not build
it up.

[20] Because he knew no quietness within® him,
He shall not save aught of that wherein he delighteth.
[21] There was nothing left that he devoured not;
Therefore his prosperity shall not endure.
[22] In the fulness of his sufficiency he shall be in straits:
The hand of every one that is in misery shall come upon
him.

3 Or, as otherwise read, T he poor shall oppress his children.  + Heb. of his exchange.
50r, which he builded not. 8 Or, in his greed. Heb. in his belly.
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[23] When he is about to fill his belly,

God will cast the fierceness of his wrath upon him,
And will rain it upon him while® he is eating.

[24] He shall flee from the iron weapon,

And the bow of brass shall strike him through.

[25] He draweth it forth, and it cometh out of his body;
Yea, the glittering point cometh out of his gall:
Terrors are upon him.

[26] All darkness is laid up for his treasures:

A fire not blown by man shall devour him;
It® shall consume that which is left in his tent.

[27] The heavens shall reveal his iniquity,

And the earth shall rise up against him.

[28] The increase of his house shall depart;

His goods shall flow away in the day of his wrath.

[29] This is the portion of a wicked man from God,
And the heritage appointed unto him by God.

XXI

[1] THEN Job answered and said,
[2] Hear diligently my speech;
And let this be your consolations.
[3] Suffer me, and I also will speak;
And after that T have spoken, mock® on.
[4] As for me, is my complaint to® man?
And why should I not be impatient?
[5] Mark® me, and be astonished,
And lay your hand upon your mouth.
[6] Even when I remember I am troubled,
And horror taketh hold on my flesh.
[7] Wherefore do the wicked live,
Become old, yea, wax mighty in power?
[8] Their seed is established with them in their sight,
And their offspring before their eyes.
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7Or, Let it be for the filling of his belly that God shall cast &c. 8 Or, as his food.

S0r, It shall go ill with him that is left.
1 Or, thou shalt mock. 20Or, of. 3Heb. Look unto me.
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[9] Their houses are safe* from fear,
Neither is the rod of God upon them.
[10] Their bull gendereth, and faileth not;
Their cow calveth, and casteth not her calf.
[11] They send forth their little ones like a flock,
And their children dance.
[12] They sing® to the timbrel and harp,
And rejoice at the sound of the pipe.
[13] They spend their days in prosperity,
And in a moment they go down to Sheol.
[14] And they say unto God, Depart from us;
For we desire not the knowledge of thy ways.
[15] What is the Almighty, that we should serve him?
And what profit should we have, if we pray unto him?
[16] Lo,° their prosperity is not in their hand:
The counsel of the wicked is far from me.

[17] How’ oft is it that the lamp of the wicked is put out?
That their calamity cometh upon them?
That God distributeth sorrows in his anger?
[18] That they are as stubble before the wind,
And as chaff that the storm carrieth away?
[19] Yeé® say, God layeth up his iniquity for his children.
Let him recompense it unto himself, that he may know it:
[20] Let his own eyes see his destruction,
And let him drink of the wrath of the Almighty.
[21] For what careth he for his house after him,
When the number of his months is cut off?
[22] Shall any teach God knowledge,
Seeing he judgeth those that are high?
[23] One dieth in his full strength,
Being wholly at ease and quiet:

A Or, in peace, without fear.
5 Heb. lift up the voice.

6 Or, Ye say, Lo &c. 7 Or, How oft is the lamp of the wicked put out, and how
oft cometh their calamity upon them! God distributeth sorrows in his anger. They
are as stubble . . . away. 8Or, God layeth up his iniquity for his children: He
rewardeth him, and ke shall know it. His eyes shall see his destruction, and ke shall

drink &c.
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[24] His pails are full of milk,

And the marrow of his bones is moistened.
[25] And another dieth in bitterness of soul,
And never tasteth of good.
[26] They lie down alike in the dust,
And the worm covereth them.

[27] Behold, I know your thoughts,
And the devices wherewith ye would wrong me.
[28] For ye say, Where is the house of the prince?
And where is the tent wherein the wicked dwelt?
[29] Have ye not asked wayfaring men?
And do ye not know their evidences,
[30] That the evil man is reserved® to the day of calamity?
That they are led” forth to the day of wrath?
[31] Who shall declare his way to his face?
And who shall repay him what he hath done?
[32] Yet" shall he be borne to the grave,
And men shall keep watch over the tomb.
[33] The clods of the valley shall be sweet unto him,
And all men shall draw after him,
As there were innumerable before him.
[34] How then comfort ye me in'* vain,
Seeing in your answers there remaineth only falsehood ?**

XXII

[1] Tue~ answered Eliphaz the Temanite, and said,
[2] Can a man be profitable unto God?
Surely he that is wise is profitable unto himself.
[3] Isit any pleasure to the Almighty, that thou art righteous?
Or is it gain o him, that thou makest thy ways perfect?
[4] Is it for' thy fear of Aim that he reproveth thee,
That he entereth with thee into judgment?

90r, spared in &c.  Or, led away in &c. ! Or, Moreover he is borne to the
grave, and keepeth watch over his tomb. The clods of the valley are sweet unto him;
And all men draw &e. 12 Or, with vanity. 1 Or, faithlessness.

LOrx, for fear of thee.
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[5] Is not thy wickedness great?
Neither is there any end to thine iniquities.
[6] For thou hast taken pledges of thy brother for nought,
And stripped the naked of their clothing.
[7] Thou hast not given water to the weary to drink,
And thou hast withholden bread from the hungry.
[8] But as for the’ mighty man, he had the earth;?
And the* honorable man, he dwelt in it.
{9] Thou hast sent widows away empty,
And the arms of the fatherless have been broken.
[10] Therefore snares are round about thee,
And sudden fear troubleth thee,
[11] Or® darkness, so that thou canst not see,
And abundance of waters cover thee.

[12] Is not God in the height of heaven?
And behold the height® of the stars, how high they are!
[13] And thou sayest, What doth God know?
Can he judge through the thick darkness?
[14] Thick clouds are a covering to him, so that he seeth not;
And he walketh on the vault of heaven.
[15] Wilt’ thou keep the old way
Which wicked men have trodden?
[16] Who were snatched away before their time,
Whose foundation was poured out as a stream,
[17] Who said unto God, Depart from us;
And, What can the Almighty do for® us?’
[18] Yet he filled their houses with good things:
But the counsel of the wicked is far from me.
[19] The righteous see it, and are glad;
And the innocent laugh them to scorn,
[20] Saying, Surely they that did rise up against us are cut off,
And the' remnant of them the fire hath consumed.

2Heb. the man of arm. 3Or, land.

4Heb. he whose person is accepted.

50r, Or dost thou not see the darkness, and the flood of waters that covereth
thee? 6 Heb. head. 7Or, Dost thou mark. 80r, to. 9 Heb. them.

10 Orx, that whick remained o them. Or, their abundance.
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[21] Acquaint now thyself with him, and be at peace:
Thereby" good shall come unto thee.
[22] Receive, I pray thee, the'? law from his mouth,
And lay up his words in thy heart.
[23] If thou return to the Almighty, thou shalt be built up,
If*® thou put away unrighteousness far from thy tents.
[24] And lay thou z4y treasure™ in' the dust,
And the gold of Ophir among the stones of the brooks;
[25] And the Almighty will be thy treasure,*
And precious” silver unto thee.
[26] For then shalt thou delight thyself in the Almighty,
And shalt lift up thy face unto God.
[27] Thou shalt make thy prayer unto him, and he will hear thee;
And thou shalt pay thy vows.
[28] Thou shalt also decree a thing, and it shall be established unto
thee;
And light shall shine upon thy ways.
[29] When they cast'” zhee down, thou shalt say, There is lifting up;
And the®® humble person he will save.
[30] He will deliver ever him that is not innocent:
Yea, he shall be delivered through the cleanness of thy hands.

XXHI

[1] Tren Job answered and said,

[2] Even to-day is my complaint rebellious:!
My stroke is heavier than my groaning.

[3] Oh that I knew where I might find him!
That I might come even to his seat!

[4] T would set my cause in order before him,
And fill my mouth with arguments.

[5] I would know the words which he would answer me,
And understand what he would say unto me.

[6] Would he contend with me in the greatness of his power?
Nay; but® he would give heed unto me.

1 Or, as otherwise read, Thereby shall thine increase be good. 12 Or, instruction.
13 Or, Thou shalt put away . . . And shalt lay up. 4 Heb. ore. 15 Or, on the earth.
16 Or, precious silver shall be thine. Y1 Or, are made low. ®Heb. him that
is lowly of eyes. 10r, bitter. Or, accounted rebellion. % Or, he would only give heed.
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[7] There the upright might reason with him;
So should I be delivered for ever from my judge.

[8] Behold, I go forward, but he is not there;
And backward, but I cannot perceive him;

[9] On the left hand, when he doth work, but I cannot behold him;
He hideth® himself on the right hand, that I cannot see him.

[10] But* he knoweth the® way that I take;
When he hath tried me, I shall come forth as gold.
[rr] My foot hath held fast to his steps;
His way have I kept, and turned not aside.
[12] T have not gone back from the commandment of his lips;
I have treasured up the words of his mouth more® than my
necessary’ food.
[13] But he® is in one mind, and who can turn him?
And what his soul desireth, even that he doeth.
[14] For he performeth that which is appointed for me:
And many such things are with him.
[15] Therefore am I terrified at his presence;
When 1 consider, I am afraid of him.
[16] For God hath made my heart faint,
And the Almighty hath terrified me;
[17] Because®’ I was not cut off before the darkness,
Neither did he cover the thick darkness from my face.

XXIV

[1] Way' are times not laid up by the Almighty?
And why do not they that know him see his days?
[2] There are that remove the landmarks;
They violently take away flocks, and feed them.
[3] They drive away the ass of the fatherless;
They take the widow’s ox for a pledge.
[4] They turn the needy out of the way:
The poor® of the earth all hide themselves.

3 Or, turneth himself to . . . him, but. 4 Or, For. 5 Heb. the way that is with me.

8 Or, more than my own law. 7Or, portion. See Prov. 30. 8. 80r, ke is one.

9 Or, For I am not dismayed because of the darkness, Nor because thick darkness
covereth my face.

LOr, Why is it, seeing times are not hidden from the Almighty, that they who
know him see not his days? 2 Or, meek.
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[5] Behold, as wild asses in the desert
They go forth to their work, seeking diligently for food;?
The wilderness yieldeth them bread for their children.
[6] They cut their* provender in the field;
And they glean the vintage of the wicked.
[7] They lie all night naked without clothing,
And have no covering in the cold.
[8] They are wet with the showers of the mountains,
And embrace the rock for want of a shelter.
[9] There are that pluck the fatherless from the breast,
And take® a pledge of the poor;
[10] So that they go about naked without clothing,
And being hungry they carry the sheaves.
[11] They make oil within the walls of these men;
They tread their winepresses, and suffer thirst.
[12] From out of the populous® city men groan,
And the soul of the wounded crieth out:
Yet God regardeth not the folly.

[13] These are of them that rebel against the light;
They know not the ways thereof,
Nor abide in the paths thereof.
[14] The murderer riseth with the light;
He killeth the poor and needy;
And in the night he is as a thief.
[15] The eye also of the adulterer waiteth for the twilight,
Saying, No eye shall see me:
And he disguiseth” his face.
[16] In the dark they dig through houses:
They® shut themselves up in the day-time;
They know not the light.
[17] For the’ morning is to all of them as thick darkness;
For they know the terrors of the thick darkness.

[18]  Swiftly" they pass away upon the face of the waters;
Their portion is cursed in the earth:

3Heb. prey. 4Or, his. SOr, take in pledge that which is on the poor.

8 Heb. city of men. 7 Or, putteth a covering on his face. 8 Or, Which they had
marked for themselves. 9 Or, thick darkness is to all of them as the morning; For
they &e. W Or, Ye say, Swiftly &c. Heb. Swift is ke &c.
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They turn not into the way of the vineyards.
[19] Drought and heat consume the snow waters:
So doth Sheol those that have sinned.
[20] The womb shall forget him;
The worm shall feed sweetly on him;
He shall be no more remembered;
And unrighteousness shall be broken as' a tree.
[21] He devoureth the barren that beareth not,
And doeth not good to the widow.
[22] Yet God preserveth the mighty by his power:
He riseth up that hath no assurance of life.
[23] God giveth them to be in security, and they rest thereon;
And" his eyes are upon their ways.
[24] They are exalted; yet a little while, and they are gone;
Yea,' they are brought low, they are taken' out of the way
as all others,
And are cut off as the tops of the ears of grain.
[25] And if it be not so now, who will prove me a liar,
And make my speech nothing worth?

XXV

[1] Tuen answered Bildad the Shuhite, and said,
[2] Dominion and fear are with him;
He maketh peace in his high places.
[3] Is there any number of his armies?
And upon whom doth not his light arise?
[4] How then can man be just with' God?
Or how can he be clean that is born of a woman?
[5] Behold, even the moon hath no brightness,
And the stars are not pure in his sight:
[6] How much less man, that is a worm!
And the son of man, that is a worm!

1 Heb. violently take away. 120rx, as a tree; even he that devoureth &c.
130r, But. % Or, And when they are &c. 1 Or, gathered in. 1 0r, before.
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XXVI

[1] Tuen Job answered and said,

[2] How hast thou helped him that is without power!
How hast thou saved the arm that hath no strength!

[3] How hast thou counselled him that hath no wisdom,
And plentifully declared sound knowledge!

[4] To whom hast thou uttered words?

And whose spirit' came forth from thee?

[5] They® that are deceased tremble
Beneath the waters and the inhabitants thereof.
[6] Sheol is naked before God,?
And Abaddon* hath no covering.
[7] He stretcheth out the north over empty space,
And hangeth the earth upon® nothing.
[8] He bindeth up the waters in his thick clouds;
And the cloud is not rent under them.
[9] He incloseth the face of his throne,
And spreadeth his cloud upon it.
[10] He hath described a boundary upon the face of the waters,
Unto the confines of light and darkness.
[11] The pillars of heaven tremble
And are astonished at his rebuke.
[12] He stirreth® up the sea with his power,
And by his understanding he smiteth through Rahab.
[13] By his Spirit the heavens are garnished;’
His hand hath pierced the swift® serpent.
[14] Lo, these are but the outskirts of his ways:
And how® small a whisper do™ we hear of him!
But the thunder of his power' who can understand?

YHeb. breath. 20r, The shades. Heb. The Rephaim. 3Heb. him.
40r, Destruction. 5Or, over. 8Or, stilleth. 7Heb. beauty. 30r, flecing.
Or, gliding. °Or, how little a portion. 0 Or, is heard. Y Or, mighty decds.
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XXVI1

[1] Anp Job again took up his parable, and said,
[2] As God liveth, who hath taken away my right,
And ‘the Almighty, who hath vexed' my soul;
[3] (For® my life is yet whole in me,
And the Spirit of God is in my nostrils);
[4] Surely my lips shall® not speak unrighteousness,
Neither shall* my tongue utter deceit.
[5] Far be it from me that I should justify you:
Till I die I will not put away mine integrity from me.
[6] My righteousness I hold fast, and will not let it go:
My heart shall® not reproach me so long as I live.
[7] Let mine enemy be as the wicked,
And let him that riseth up against me be as the unrighteous.

[8] For what is the hope of the godless, though® he get him gain,
When God taketh away his soul?
[9] Will God hear his cry,
When trouble cometh upon him?
[10] Will he delight himself in the Almighty,
And call upon God at all times?
[11] T will teach you concerning the hand of God;
That which is with the Almighty will I not conceal.
[12] Behold, all ye yourselves have seen it;
Why then are ye become altogether vain?

[13] This is the portion of a wicked man with God,
And the heritage of oppressors, which they receive from the
Almighty:
[14] If his children be multiplied, it is for the sword;
And his offspring shall not be satisfied with bread.
[15] Those that remain of him shall be buried in death,
And his widows shall make no lamentation.

1 Heb. made my soul bitter. 2Or, All the while my breath is in me . . . nostrils;
surely. 30r, do. 4Or, doth.

50r, doth not reproach me for any of my days.

8 Or, when God cutteth him off, when he taketh &ec.
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[16] Though he heap up silver as the dust,
And prepare raiment as the clay;
[17] He may prepare it, but the just shall put it on,
And the innocent shall divide the silver.
[18] He buildeth his house as the moth,
And as a booth which the keeper maketh.
[19] He lieth down rich, but he shall not be gathered to Ais fathers;
He openeth his eyes, and he is not.
[20] Terrors overtake him like waters;
A tempest stealeth him away in the night.
[21] The east wind carrieth him away, and he departeth;
And it sweepeth him out of his place.
[22] For God shall hurl at him, and not spare:
He would fain flee out of his hand.
[23] Men shall clap their hands at him,
And shall hiss him out of his place.

XXVII

[1] Surery® there is a mine for silver,

And a place for gold which they refine.
[2] Iron is taken out of the earth,?

And copper is molten out of the stone.
[3] Man setteth an end to darkness,

And searcheth out, to the furthest bound,

The stones of obscurity and of thick darkness.
[4] He® breaketh open a shaft away from where men sojourn;

They are forgotten of the foot;

They hang afar from men, they swing* to and fro.
[5] As for the earth, out of it cometh bread;

And underneath it is turned up as it were by fire.
[6] The stones thereof are the place of sapphires,

And® it hath dust of gold.
[7] That path no bird of prey knoweth,

Neither hath the falcon’s eye seen it:

10r, For. 20r, dust.

30r, The flood breaketh out from where men sojourn; Even the waters forgotten
of the fjoot: They are diminished, they are gone away from man. 40r, flis.

5Or, And he winneth lumps of gold.
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[8] The proud® beasts have not trodden it,
Nor hath the fierce lion passed thereby.
[9] He putteth forth his hand upon the flinty rock;
He overturneth the mountains by the roots.
[10] He cutteth out channels” among the rocks;
And his eye seeth every precious thing.
[11] He bindeth the streams that® they trickle not;
And the thing that is hid bringeth he forth to light.
[12] But where shall wisdom be found?
And where is the place of understanding?
[13] Man knoweth not the price thereof;
Neither is it found in the land of the living.
[14] The deep saith, It is not in me;
And the sea saith, It is not with me.
[15] It cannot be gotten for gold,’
Neither shall silver be weighed for the price thereof.
[16] It cannot be valued with the gold of Ophir,
With the precious onyx,' or the sapphire.
[17] Gold and glass cannot equal it,
Neither shall it be exchanged for jewels" of fine gold.
[18] No mention shall be made of coral or of crystal:
Yea, the price of wisdom is above rubies.*
[19] The topaz of Ethiopia shall not equal it,
Neither shall it be valued with pure gold.
[20] Whence then cometh wisdom?
And where is the place of understanding?
[21] Seeing it is hid from the eyes of all living,
And kept close from the birds of the heavens.
[22] Destruction'® and Death say,
We have heard a rumor thereof with our ears.

[23] God understandeth the way thereof,
And he knoweth the place thereof.

[24] For he looketh to the ends of the earth,
And seeth under the whole heaven;

8 Heb. sons of pride. 7 Or, passages. 8 Heb. from weeping.
90r, treasure. 100r, beryl. 11 Or, vessels.
120r, red coral. Or, pearls. 13 Heb. Abaddon.
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[25] To" make a weight for the wind:

Yea, he meteth out the waters by measure.
[26] When he made a decree for the rain,

And a way for the lightning of the thunder;
[27] Then did he see it, and declare® it;

He established it, yea, and searched it out.
[28] And unto man he said,

Behold, the fear of the Lord, that is wisdom;

And to depart from evil is understanding.

XXIX

[1] Anxp Job again took up his parable, and said,
[2] Oh that I were as in the months of old,
As in the days when God watched over me;
[3] When his lamp shined upon' my head,
And by his light I walked through darkness;
[4] As I was in the® ripeness of my days,
When the friendship® of God was upon my tent;
[5] When the Almighty was yet with me,
And my children were about me;
[6] When my steps were washed with butter,
And the rock poured me out streams of oil!
[7] When I went forth to the gate unto the city,
When I prepared my seat in the street,*
[8] The young men saw me and hid themselves,
And the aged rose up and stood;
[9] The princes refrained from talking,
And laid their hand on their mouth;
[10] The voice of the nobles was hushed,’
And their tongue cleaved to the roof of their mouth.
[11] For when the ear heard me, then it blessed me;
And when the eye saw me, it gave witness unto me:
[12] Because I delivered the poor that cried,
The fatherless also, that® had none to help him.
[13] The blessing of him that was ready to perish came upon me;

And I caused the widow’s heart to sing for joy.

40Or, When he maketh. 15 Or, recount. 1Or, above. *Heb. my days of
autumn. 3Or, counsel. *Or, broad place. 5 Heb. hid. ©Or, and him that had &e.
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[14] I put on righteousness, and it clothed’ me:
My justice was as a robe and a diadem.?
[15] I was eyes to the blind,
And feet was I to the lame.
[16] I was a father to the needy:
And the’ cause of him that I knew not I searched out.
[17] And I brake the jaws" of the unrighteous,
And plucked the prey out of his teeth.
[18] Then I said, I shall die in" my nest,
And I shall multiply my days as the sand:
[19] My root is spread™® out to® the waters,
And the dew lieth all night upon my branch:
[20] My glory is fresh in me,
And my bow is renewed in my hand.
[21] Unto me men gave ear, and waited,
And kept silence for my counsel.
[22] After my words they spake not again;
And my speech distilled upon them.
[23] And they waited for me as for the rain;
And they opened their mouth wide as for the latter rain.
[24] 1 smiled on them, when they had no confidence;
And the light of my countenance they cast not down.
[25] I chose out their way, and sat as chief,
And dwelt as a king in the army,
As one that comforteth the mourners.

XXX

[1] Bur now they that are younger than I have me in derision,
Whose fathers I disdained to set with the dogs of my flock.
[2] Yea, the strength of their hands, whereto should it profit me?
Men in whom ripe' age is perished.
[3] They are gaunt with want and famine;
They* gnaw the dry ground, in® the gloom of wasteness and
desolation.

" T0r, clothed itself with me. 3Or, turban, 9 Or, the cause which 1 knew not.

10 Heb, great teeth. 1 Or, beside. Heb. with. 12 Heb. opened. 30r, by. 10r,
vigor. 2Or, They flee into the wilderness, into &c. 3Or, which yesternight was.
Or, on the eve of.
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[4] They pluck salt-wort by the bushes;
And the roots of the broom are their* food.
[5] They are driven forth from the midst of men;
They cry after them as after a thief;
[6] So that they dwell in frightful valleys,
In holes of the earth and of the rocks.
[7] Among the bushes they bray;
Under the nettles® they are® gathered together.
[8] They are children of fools, yea, children of base” men;
They were® scourged out of the land.

[9] And now I am become their song,
Yea, I am a byword unto them.
[10] They abhor me, they stand aloof from me,
And spare not to spit in’ my face.
[11] For he hath loosed his* cord, and afflicted me;
And they have cast off the bridle before me.
[12] Upon my right hand rise the rabble;"
They thrust aside my feet,
And they cast up against me their ways of destruction.
[13] They mar my path,
They set forward my calamity,
Even men that have no helper.
[14] As® through a wide breach they come:
In the midst of the ruin they roll themselves upon me.
[15] Terrors are turned upon me;
They" chase mine® honor as the wind;
And my welfare is passed away as a cloud.

[16] And now my soul is poured out within'® me;
Days of affliction have taken hold upon me.

[17] In the night season my bones are pierced” in'® me,
And the® pains that gnaw me take no rest.

4Or, to warm them. 5Or, wild vetches. 8 Or, stretch themselves. 7 Heb. men
of no name. 8Or, are outcasts from the land. 2 Or, at the sight of me.

10 According to another reading, my cord (or, bowstring). 1Or, brood.

120r, break up. B Or, As a wide breaking in of waters. 14 Or, Thou chasest.

50r, my nobility. 1Heb. upon. 170r, corroded and drop away from me.

18 Heb. from off. 1%O0r, my sincws take &c.
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[18] By God’s great force is my garment disfigured;
It bindeth me about as the collar of my coat.
[19] He hath cast me into the mire,
And I am become like dust and ashes.
[20] Tery unto thee, and thou dost not answer me:
I stand up, and thou gazest at me.
[21] Thou art turned to be cruel to me;
With the might of thy hand thou persecutest me.
[22] Thou liftest me up to the wind, thou causest me to ride upon i,
And thou dissolvest me in the storm.
[23] For I know that thou wilt bring me to death,
And to the® house appointed for all living.

[24] Howbeit doth not one stretch out the hand in his fall?
Or in his calamity therefore cry for help?
[25] Did not I weep for him that was in trouble?
Was not my soul grieved for the needy?
[26] When I looked for good, then evil came;
And when I waited for light, there came darkness.
[27] My heart is troubled, and resteth not;
Days of affliction are come upon me. ,
[28] I go mourning” without the sun:
I stand up in the assembly, and cry for help.
[29] T am a brother to jackals,
And a companion to ostriches.
[30] My skin is black, and falleth from me,
And my bones are burned with heat.
[31] Therefore is my harp turned to mourning,
And my pipe into the voice of them that weep.

XXXI

[1] I MabE a covenant with mine eyes;
How then should I look upon a virgin?

[2] For' what is the portion from God above,
And the heritage from the Almighty on high?

20 O, the house of meeting for &c. 2 Or, blackened, but not by the sun.
1 Or, For what portion should I have of God . . . and what heritage &c. Is there
not calamity &c.?
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[3] Is it not calamity to the unrighteous,
And disaster to the workers of iniquity?
[4] Doth not he see my ways,
And number all my steps?

[5] If I have walked with falsehood,
And my foot hath hasted to deceit;
[6] (Let me be weighed in an even balance,
That God may know mine integrity);
[71 If my step hath turned out of the way,
And my heart walked after mine eyes,
And if any spot hath cleaved to my hands:
[8] Then let me sow, and let another eat;
Yea, let the? produce of my field be rooted out.

[9] If my heart hath been enticed unto a woman,
And I have laid wait at my neighbor’s door;
[10] Then let my wife grind unto another,
And let others bow down upon her.
[11] For that were a heinous crime;
Yea, it were an iniquity to be punished by the judges:
[12] For it is a fire that consumeth unto Destruction,’®
And would root out all mine increase.
[13] If I have despised the cause of my man-servant or of my maid-
servant,
When they contended with me;
[14] What then shall I do when God riseth up?
And when he visiteth, what shall I answer him?
[15] Did not he that made me in the womb make him?
And did not one fashion us in the womb?

[16] If I have withheld the* poor from their desire,
Or have caused the eyes of the widow to fail,
[17] Or have eaten my morsel alone,
And the fatherless hath not eaten thereof;

2Or, my offspring. Heb. my produce. 3 Heb. Abaddon. See ch. 26. 6.
4Or, aught that the poor desired.
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[18] (Nay, from my youth he grew up with me as with a father,
And her have I guided from my mother’s womb;)
[19] If I have seen any perish for want of clothing,
Or that the needy had no covering;
[20] If his loins have not blessed me,
And if he hath not been warmed with the fleece of my sheep;
[21] If I have lifted up my hand against the fatherless,
Because I saw my help in the gate:
[22] Then let my shoulder fall from the shoulder-blade,
And mine arm be broken from the bone.
[23] For calamity from God is a terror to me,
And by reason of his majesty I can do nothing.

[24] If I have made gold my hope,
And have said to the fine gold, Thou art my confidence;
[25] If I have rejoiced because my wealth was great,
And because my hand had gotten much;
[26] If I have beheld the® sun when it shined,
Or the moon walking in brightness,
[27] And my heart hath been secretly enticed,
And my® mouth hath kissed my hand:
[28] This also were an iniquity to be punished by the judges;
For I should have denied the God that is above.
[29] If I have rejoiced at the destruction of him that hated me,
Or lifted up myself when evil found him;
[30] (Yea, I have not suffered my mouth’ to sin
By asking his life with a curse);
[31] If the men of my tent have not said,
Who can find one that hath not been filled with his meat?
[32] (The sojourner hath not lodged in the street;
But I have opened my doors to the® traveller);
[33] If like®* Adam I have covered my transgressions,
By hiding mine iniquity in my bosom;
[34] Because I feared the great multitude,
And the contempt of families terrified me,
So that I kept silence, and went not out of the door—

5 Heb. the light. 8 Heb. my hand hath kissed my mouth. THeb. palate.
8 Heb. the way. °Or, after the manner of men.
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[35] Oh that I had one to hear me!
(Lo, here is my signature,' let the Almighty answer me);
And that I had the indictment” which mine adversary hath
written!
[36] Surely I would carry it upon my shoulder;
I would bind it unto me as a crown:
[37] I would declare unto him the number of my steps;
As a prince would I go'® near unto him.
[38] If my land crieth out against me,
And the furrows thereof weep together;
[39] If I have eaten the fruits* thereof without money,
Or have caused the owners thereof to lose their life:
[40] Let thistles grow instead of wheat,
And cockle® instead of barley.

The words of Job are ended.

XXXII

[1] So these three men ceased to answer Job, because he was
righteous in his own eyes. [2] Then was kindled the wrath of
Elihu the son of Barachel the Buzite, of the family of Ram: against
Job was his wrath kindled, because he justified himself rather
than God. [3] Also against his three friends was his wrath kindled,
because they had found no answer, and yet had condemned Job.
[4] Now Elihu had waited' to speak unto Job because they were
elder than he. [5] And when Elihu saw that there was no answer
in the mouth of these three men, his wrath was kindled.

[6] And Elihu the son of Barachel the Buzite answered and said,
I am young, and ye are very old;
Wherefore I held back, and durst not show you mine opin-
ion.
[7] 1 said, Days should speak,
And multitude of years should teach wisdom.

[8] But there is a spirit in man,

And the breath of the Almighty giveth them understanding.
10 Heb. mark. 1! Heb. book. L0y, present it to him. 13 Heb. strength.

14 Or, thorns. 15 0r, noisome weeds.
L Heb. waited for Job with words.
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[9] It is not the great that are wise,

Nor the aged that understand justice.
[10] Therefore I said,* Hearken to me;

I also will show mine opinion.

[11] Behold, I waited for your words,
I listened for your reasonings,
Whilst ye searched out what to say.
[12] Yea, I attended unto you,
And, behold, there was none that convinced Job,
Or that answered his words, among you.
[13] Beware® lest ye say, We have found wisdom;
God may vanquish him, not man:
[14] For he hath not directed his words against me;
Neither will I answer him with your speeches.
[15] They are amazed, they answer no more:
They have not a word to say.
[16] And shall I wait, because they speak not,
Because they stand still, and answer no more?
[17] I also will answer my part,
I also will show mine opinion.
[18] For I am full of words;
The spirit within me constraineth me.
[19] Behold, my breast is as wine which hath no vent;
Like new wine-skins it* is ready to burst.
[20] I will speak, that I may be® refreshed;
I will open my lips and answer.
[21] Let me not, I pray you, respect any man’s person;
Neither will I give flattering titles unto any man.
[22] For I know not to give flattering titles;
Else would my Maker soon take me away.

XXXII

[1] Howserr, Job, I pray thee, hear my speech,
And hearken to all my words.

20r, say. 30r, Lest ye should say, We have found out wisdom; God thrusteth
him down, not man: now he &c.
4 Or, which are ready. 5 Or, find relief.
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[2] Behold now, I have opened my mouth;
My tongue hath spoken in my mouth.'
[3] My words shall utter the uprightness of my heart;
And that which my lips know they shall speak sincerely.
[4] The Spirit of God hath made me,
And the breath of the Almighty giveth me life.
[5] If thou canst, answer thou me;
Set thy words in order before me, stand forth.
[6] Behold, I* am toward God even as thou art:
I also am formed out of the clay.
[7] Behold, my terror shall not make thee afraid,
Neither shall my pressure be heavy upon thee.

[8] Surely thou hast spoken in my hearing,
And I have heard the voice of thy words, saying,
[9] I am clean, without transgression;
I am innocent, neither is there iniquity in me:
[10] Behold, he findeth occasions® against me,
He counteth me for his enemy;
[11] He putteth my feet in the stocks,
He marketh all my paths.
[12] Behold, I will answer thee, in this thou art not just;
For God is greater than man.

{13] Why dost thou strive against him,
For that he giveth not account of any of his matters?
[14] For God speaketh once,’
Yea twice, though man regardeth it not.
[15] In a dream, in a vision of the night,
When deep sleep falleth upon men,
In slumberings upon the bed;
[16] Then he openeth® the ears of men,
And sealeth their instruction,

1 Heb. palate.

2 Or, I am according to thy wish in God’s stead. 3 Or, causes of alienation.

40r, in this thou art not just: I will answer thee; for &c. 5Or, in one way,
yea, in two. S Heb. uncovereth.
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[17] That" he may withdraw man from his purpose,
And hide pride from man;

[18] He® keepeth back his soul from the pit,
And his life from perishing by the sword.®

[19] He is chastened also with pain upon his bed,
And" with continual strife in his bones;
[20] So that his life abhorreth bread,
And his soul dainty food.
[21] His flesh is consumed away, that it cannot be seen;
And his bones that were not seen stick out.
[22] Yea, his soul draweth near unto the pit,
And his life to the destroyers.

[23] If there be with him an' angel,
An interpreter, one among' a thousand,
To show unto man what" is right for him;
[24] Then" God is gracious unto him, and saith,
Deliver him from going down to the pit,
I have found a ransom.
[25] His flesh shall be fresher than a child’s;
He returneth to the days of his youth:
[26] He prayeth unto God, and he is favorable unto him;
So that he seeth his face with joy:
And he restoreth unto man his righteousness.
[27] He singeth' before men, and saith,
I have sinned, and perverted that which was right,
And it profited me not:
[28] He hath redeemed my soul from going into the pit,
And my life shall behold the light.

[29] Lo, all these things doth God work,
Twice, yea thrice, with a man,

10r, That man may put away his purpose, and that he may hide.

80r, That he may keep back. 9 Or, weapons.

10 Another reading is, While all his bones are firm.

1 QOr, g messenger. 12 Or, of the thousand. 13 Or, his uprightness.

M Or, And he be gracious . . . and say . . . ransom: his flesh &c.

150r, looketh upon men. 8O0r, it was not requited unto me. Or, it was not
meet for me,
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[30] To bring back his soul from the pit,

That he may be enlightened with the light of the living.
[31] Mark well, O Job, hearken unto me:

Hold thy peace, and I will speak.
[32] If thou hast any thing to say, answer me:

Speak, for I desire to justify thee.
[33] If not, hearken thou unto me:

Hold thy peace, and I will teach thee wisdom.

XXXIV

[1] Moreover Elihu answered and said,
[2] Hear my words, ye wise men;
And give ear unto me, ye that have knowledge.
[3] For the ear trieth words,
As the palate tasteth food.
[4] Let us choose for us that which is right:
Let us know among ourselves what is good.
[5] For Job hath said, I am righteous,
And God hath taken away my right:
[6] Notwithstanding' my right I am accounted a liar;
My* wound is incurable, though I am without transgression.
[7] What man is like Job,
Who drinketh up scoffing like water,
[8] Who goeth in company with the workers of iniquity,
And walketh with wicked men?
[9] For he hath said, It profiteth a man nothing
That he should delight® himself with God.

[10] Therefore hearken unto me, ye men of understanding:
Far be it from God, that he should do wickedness,
And from the Almighty, that he should commit iniquity.
[11] For the work of a man will he render unto him,
And cause every man to find according to his ways.
[12] Yea, of a surety, God will not do wickedly,
Neither will the Almighty pervert justice.

170r, life.  1Or, Should I lie against my right? 2 Heb. Mine arrow. 3O0r,
consent with. See Ps. 50. 18.
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[13] Who gave him a charge over the earth?
Or who hath disposed* the whole world?
[14] If he set his heart upon himself,®
If he gather unto himself his spirit and his breath;
[15] All flesh shall perish together,
And man shall turn again unto dust.
[16] If" now thou hast understanding, hear this:
Hearken to the voice of my words.
[17] Shall even one that hateth justice govern?
And wilt thou condemn him that is righteous and mighty ?—
[18] Him® that saith to a king, Thou art vile,
Or to nobles, Ye are wicked;
[19] That respecteth not the persons of princes,
Nor regardeth the rich more than the poor;
For they all are the work of his hands.
[20] In a moment they die, even® at midnight;
The people are shaken and pass away,
And the mighty are taken away without hand.

[21] For his eyes are upon the ways of a man,
And he seeth all his goings.
[22] There is no darkness, nor thick gloom,
Where the workers of iniquity may hide themselves.
[23] For he needeth not further to consider a man,
That he should go before God in judgment.
[24] He breaketh in pieces mighty men /%' ways past finding
out,
And setteth others in their stead.
[25] Therefore he taketh knowledge of their works;
And he overturneth them in the night, so that they are de-
stroyed."
[26] He striketh them as wicked men
In" the open sight of others;
4 Or, laid upon him. 5 According to another reading, If Ae cause his heart to return
unto himself. 8Or, man. Heb. hkim. 7Or, Only understand.
8 The Heb. as pointed reads, Is iz fit to say to a king, Thou art vile? Or, to nobles,

Ye are wicked? 9 Or, and at midnight the people &c. N Or, without inquisition.
1 Heb. crushed. 12 Heb. In the place of beholders.
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[27] Because they turned aside from following him,
And would not have regard to any of his ways:
[28] So” that they caused the cry of the poor to come unto him,
And he heard the cry of the afflicted.
[29] When he giveth quietness, who then can condemn?
And when he hideth his face, who then can behold him?
Alike whether #¢ be done unto a nation, or unto a man:
[30] That the godless man reign not,
That there be none to ensnare the people.

[31] For hath any said unto God, I have borne chastisement,
I'* will not offend any more:
[32] That which I see not teach thou me:
If I have done iniquity, I will do it no more?
[33] Shall his recompense be as thou wilt, that thou refusest it?
For thou must choose, and not I:
Therefore speak what thou knowest.
[34] Men of understanding will say unto me,
Yea, every wise man that heareth me:
[35] Job speaketh without knowledge,
And his words are without wisdom.
[36] Would that Job were tried unto the end,
Because of his answering like wicked men.
[37] For he addeth rebellion unto his sin;
He clappeth his hands among us,
And multiplieth his words against God.

XXXV

[1] Moreover Elihu answered and said,
[2] Thinkest thou this to be tAy right,
Or sayest thou, My righteousness is more than God’s,
[3] That thou sayest, What advantage will it be unto thee?
And, What profit shall T have, more than if I had sinned?
[4] T will answer thee,
And thy companions with thee.

BOr, That they might cause . . . And that he might hear.
Y Or, though I offend not.
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[5] Look unto the heavens, and see;
And behold the skies, which are higher than thou.
[6] If thou hast sinned, what effectest thou against him?
And if thy transgressions be multiplied, what doest thou unto
him?
[7] If thou be righteous, what givest thou him?
Or what receiveth he of thy hand?
[8] Thy wickedness may hurt a man as thou art;
And thy righteousness may profit a son of man.

[9] By reason of the multitude of oppressions they cry out;
They cry for help by reason of the arm of the mighty.
[r0] But none saith, Where is God my Maker,
Who giveth songs in the night;
[11] Who teacheth us more than the beasts of the earth,
And maketh us wiser than the birds of the heavens?
[12] There they cry, but' none giveth answer,
Because of the pride of evil men.
[13] Surely God will not hear an empty cry,
Neither will the Almighty regard it.
[14] How much less when thou sayest thou® beholdest him not,
The cause is before him, and thou waitest for him!
[15] But now, because he hath not visited in his anger,
Neither® doth he greatly regard arrogance;
[16] Therefore doth Job open his mouth in vanity;
He multiplieth words without knowledge.

XXXVI

[1] Eunu also proceeded, and said,
[2] Suffer* me a little, and I will show thee;
For I° have yet somewhat to say on God’s behalf.
[3] I will fetch my knowledge from afar,
And will ascribe righteousness to my Maker.
[4] For truly my words are not false:

One that is perfect in knowledge is with thee.
1Or, but he answereth not. 2 Or, thou beholdest him not! The cause is before
him; therefore wait thou for him.
3 Or, Thou sayest, He doth not greatly regard arrogance. Thus doth &ec.
4 Heb. Wait for. 5 Heb. there are yet words for God.
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[5] Behold, God is mighty, and despiseth not any:
He is mighty in strength of understanding.’
[6] He preserveth not the life of the wicked,
But giveth to the afflicted zhesr right.
[7] He withdraweth not his eyes from the righteous:
But with kings upon the throne
He setteth them for ever, and they are exalted.
[8] And if they be bound in fetters,
And be taken in the cords of affliction;
[9] Then he showeth them their work,
And their transgressions, that they have behaved themselves
proudly.
[10] He openeth also their ear to instruction,
And commandeth that they return from iniquity.
[11] If they hearken and serve Aim,
They shall spend their days in prosperity,
And their years in pleasures.’
[12] But if they hearken not, they shall perish by the® sword,
And they shall die without knowledge.
[13] But they that are godless in heart lay up anger:
They cry not for help when he bindeth them.
[14] They® die in youth.
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