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INTRODUCTION.

The de Finibus Bonorum ef Malorum is a treatise g ke de Fini-
on the theory of Ethics, It expounds and eriticizes
the three ethical systems most prominent in Cicero’s
day, the Epicurean, the Stoic and that of the Aca-
demmy under Antiochus, The most elaborate of
(icero's philosophical writings, it has had fewer
readers than his less technical essays on moral sub-
jects. But it is of importance to the student of philo-
sophy as the only systematic account surviving
from antiguity of those rules of life which divided
the allegiance of thoughtful men during the cen-
turies when the old religions had lost their hold and
Christianity had not yet emerged. And the topics
that it handles can never lose their interest.

The title ‘ About the Ends of Goods and Evils’ The meaning
requires explanation. It was Aristotle who put the of the title.
ethical problem in the form of the question, What
is the Tékos or End, the supreme aim of man's en-
deavour, in thg attainment of which his Good .or
Well-being Hes?  For Aristotle, Telos connoted not
only "aim,’ but completion’; and he found the
answer to his question in the compiete (_ievelup_ment
and right exercise of the faculties of man's nature,
and_partienlarly of the distinctively human faculty
of Reason. Th the Intellect was the Best,
mmmmmmgm Means to
the attainment of this Bnd. Thus was introduced

the otion of an ascending scale of Goods, and this
affected the interpretation of the term Lels, Telos
came to be understood as denoting not so much the
tnd _or aim of endeavour e

vii
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point of & series, the topmost good. To_this was
paturally opposed an extreme of minus value, the
topmost, or rather bottommost, evil. The expres-
siong rédes dyefay, Tédos kaxiy, End of Goods, of
Evils,’ do not ocenr in extant Greek {though Die-
genes has rehwkd koxd, * final evils’), but they are
attested by Cicero's translation finis bomorum et malo-
rum.  As a title for his book he throws this phrase
into the plural, meaning ‘different views as to the
Chief Good and Evil.” Hence in title and to some
extent in method, the de Finibus may be compared
with such modern works as Martineau's Types of
Ethical Theory and Sidgwiek's Methods of Ethics,

Cicero belongs to a type not unknown in English
life, that of the statesman who is also a student and a
writer, From his youth he aspired to play a part in
public affairs, and the first step towards this ambition -
was b0 learn to speak. He approached Greek philo-
sophy as part of a liberal education for a pelitical
career, and he looked on it as supplying themes for
practice in oratory, But his real interest in it went:
deeper; the study of it formed his mind and hu-
manized his character, and he loved it to the end of
his life.

In his youth he heard the heads of the three chief
Schocﬂs of Athens, Phaedrus the Epicurean, Dipdo~
tus the Stoic, and Philo the. Academic, whe had
come to Rome to escape the disturbsnces of _the
Mithradatic War. When already launched in publi¢
life, he withdrew, at the age of 27 {79 n.c.), todevote
two more years to philosophy and rhetoric. Six
months were spent at Athens, and the introduction
to de Finibus Book V gives a Lrilliant picture of h;g

viil
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| INTRODUCTION

stodent life there with his friends. No passage
more vividly displays what Athens and her memories
meant to the caltivated Roman. At Athens Cicero
attended the lectures of the Epicurean Zeno snd the
Academic Antiochus, Passing on to Rhodes to
work under the leading professors of rhetoric, he
there met Posidonius, the most renowned Stoic of
the day. He returned to Rome to plunge into his
| career as advocate and statesman: but his Letters
show him continuing his studies in his intervals of
i leisure.  For many years the Stoic Diodotus was an
mmate of his house.

Under the Triumvirate, as his influence in politics
| waned, Cicero turned more and more to literature.
| His earliest essay in rhetoric, the de Inventione, had
. sppesred before he was twenty-five; but his first
considerable works on rhetoric and on political
science, the de Oratore, de Republica, and de Legibus,
were written after his return from exile in 57, The
opening pages of de Finibus Book 1l give a glimpse
lof his studies at this period. In 51 he went as
Governor to Cilicia; and he wrote no more until the

defeat of Pompey at Pharsalus had destroyed his
kopes for the Republic.

i After his reconciliation with Caesar and return to
. Bome in the autumn of 46, Cicero resumed writing
_ﬁ:hetoric. In February 45 came the death of hig

oved daughter Tullia, followed soon after by the
et downfall of the Pompeians at Munda. Crushed
_}b public and private sorrow, he shut himself up in
‘oné, of his country houses and sought distraction in
mremitting literary worl.  He conceived the idea,
& he implies in the preface to de Finibus, of render-
g & last service to his country by bringing the
ix
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treasures of Greek thought within the reach of the
Roman public. Both his Academica and de Finibw
were compiled in the following summer; the latter
was probably presented to Brutus, to whom it is
dedicated, on_his visit to Cicero in August 45 (ad
Att, XIII, 44). Seven months later Brutus was one
of the assassing of Caesar. In the autumn of 44
Cicero flung himselfl again into the arena with his
attack on Antony, which led to his proscription and
death in December 43,

Excepting the de Orafore, de Republicn and de
Legibus, the whole of Cicero’s most important
writings on philosophy and rhetoric belong to
46-44 p.c. and were achieved within two years
Such a mass of work so rapidly produced could
hardly be original, and in fact it made no claim to
be so. It was designed as a sort of encyclopaedia
of philosophy for Homen readers, Cicere's plan was:
to take each chief department of thought in turn,
and present the theories of the leading schools upon
it, appending to each theory the criticisms of its:
opponents. Nor had his work that degree of inde.
pendence which consists in assimilating the thought
of othersand recasting it in the mould of the writer's
own mind. He merely chose some recent hand-book
on each side of the question under consideration,
and reproduced it in Latin, encasing passages of
continuous exposition in a frame of dialogue, and
adding illustrations from Roman history and poetry,
He puts the matter frankly in a letter to Atticus
(X1, 52): “You will say, “What is your method in
such compositions?* They are mere transcripts, and
cogt comparatively little labour; I only supply the

‘waords, of which I have a coplous flow.” In de Finibus

X
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INTRODUCTION

" (1, 6) he rates his work a little higher, not without

justice, and claims to be the critic as well as the
interpreter of his authorities,

This method of writing was consonant with Cicero's
own position in philosophy. Since his early studies
under Philo he had been a professed adherent of the
New Academy, and as such maintained a sceptical

was more positive; though without a logieal basis for

- his principles, he accepted the verdict of the common

meral conscience of his age and country., Epicure-
anism.he abhorred as demoralizing. The Stoies
repelied him by their harshness and narrowness, but
stiracted him by their strict morality and lofty the-

. glogy. His competence for the task of interpreting
. Greek thought to Rome was of 2 qualified order.
. Hehad read much, and had heard the chief teachers

of the day. But with learning and enthusiasm he
combined neither depth of insight nor scientific

' precision. Yet hig services to philosophy must not

be underrated. He introduced & novel style of ex-
position, copious, eloquent, impartial and urbane;
and he created a philosophical terminology in Latin
which has passed into the languages of modemn
Furope,

The de Finibus consists of three separate dislogues,

. each dealing with one of the chief ethical systems
i of the day. The exponents of each system, and the

minor interlocutors, are friends of Cicero's younger

days, al} of whom were dead when he wrote; brief

rotes upon them will be found in the Index. The
tile of critic Cicero takes himself throughout.

The first dinlogue occupies Books I and II; in the
xi

Cleerd's
philosephical
position,

v

Contents of
de Finibus.
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INTRODUCTION

former the Ethics of Epicurus are expounded, and
in the latter refuted from the Stoic standpoint. The
scene is laid at Cicero’s villa in the neighbourhood
of Cumae, on the lovely coast a little north of
Naples. The spokesman of Epicureanism is L. Man-
lius Torquatus, a reference to whose praetorship
(11, 74) fixes the date of the conversation at 50 B.c.,
shortly after Cicero’s return from his province of
Cilicia. A minor part is given to the youthful
C. Valerius Triarius.

In the second dialogue the Stoic ethics are ex-
pounded (in Book III) by M. Cato,and criticized (in
Book IV) from the standpoint of Antiochus by
Cicero. Cicero has run down to his place at Tuscu-
lum, fifteen miles from town, for a brief September
holiday, while the Games are on at Rome; and he
meets Cato at the neighbouring villa of Lucullus,
whose orphan son is Cato’s ward. A law passed by
Pompey in 52 B.c. is spoken of (IV, 1) as new, so
the date falls in that year; Cicero went to Cilicia
in 51.

The third dialogue (Book V) goes back to a much
earlier period in Cicero’s life. Its date is 79 and its
scene Athens, where Cicero and his friends are
eagerly attending lectures on philosophy. The posi-
tion of the “Old Academy” of Antiochus is main-
tained by M. Pupius Piso Calpurnianus, and after-
wards criticized by Cicero from the Stoic point of
view; the last word remains with Piso. The others
present are Cicero’s brother and cousin, and his
friend and correspondent Titus Pomponious Atticus, !
a convinced Epicurean, who had retired to Athens|
from the civil disorders at Rome, and did not return
for over twenty years. ;

xii :
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) INTRODUCTION

In Book I the exposition of Epicureanism pro- Cicerd's
bably comes from some compendium of the school, f;;";fz;ﬁ’s
whick seems to have summarized (1) Epicurus’s essay )
On the Telos, (2) a résumé of the points at issue
hetween Epwums and the Cyrenaics (reproduced I,
55 ), and (8) some Epicurean work on Fnendsh;p
{1, 65-70).

The Stoic arguments against Epicurus in Book I
Cicero derived very likely from Antiochus; but in the
criticism  of Epicurus there iz doubtless more of
Cicero’s own thought than anywhere else in the
work,

The authority for Steicism relied on in Beok 111
was most probably Diogenes of Babylon, who is
referred to by name at I, 33 and 490.

In Books IV and V Cicero appears to have followed

Antiochus.

© Alexander the Great died in 323 and Aristotle in PostAristo-

522 s.c. Both Epicurus and Zeno, the founder of ;ﬁi“;" )‘
: Stoicism, began to teach at Athens about twenty years osephy.
i Jater. The date marks a new era in Greek thought

and Greek life. Speculative energy had exhausted
itself; the schools of Plato and Aristotle showed
| little vigour after the death of their founders. En-
lxghtenment had undermined religion, yet the philo.
| sophers seemed to agree about nothing except that |
tb.mgs are not what they appear; and the plain

man’s mistrust of their conclusions was raised into a -

]fsystem of Scepticism by Pyrrho. Meanwhile the
| outer order too had cluuré }E‘“Fm' Plate and Aris-

totle the good life could only be lived in a free
| dty-state, like the little independent Greek cities
: vhich they knew; but these had now fallen under
| xiif

|
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INTRODUCTION

the empire of Macedon, and the barrier between
Greek and barbarian was giving way. The wars of
Alexander's successors rendered all things insecure,’

y exile, slavery, violent death were possibilities with

Epicurean-
ism ;
Canonic,

A

which every man must lay his account.
Epicareanism and Stoicism, however antagonistie,

have certain common features corresponding to the:

needs of the period. Philosophy was systematized,

““and fell into three recognized departments, Logic,

Physics and Ethics; and for both schools the third
department stood first in importance, Both schools
offered dogma, not speculation; a way of life for man:
28 man, not as Greek citizen. Both abandoned:
idealism, saw no reality save wmatter, and accepted
senge esperience ag knowledge, Both studied the.
world of nature only in order to understand the
position of man. Both locked for a happiness
secure from fortune’s changes; and found it in peace:
of mind, undisturbed by fear and desire. But here
the rival teachers diverged Ppicurus sought peace
in the liberation of ma.n s will from nature's law,
Zeno in submission to it;? and in their conceptwns
of nature they differed profoundly.

Formal Logic Epicurus dismissed as useless, but
he raised the problem of knowledge under the
heading of Canonic. The Canon or measuring-rod,
the criterion of truth, is furnished by the sensations
end by the wdfn or feelings of pleasure and pain,
Epicurus’s recognition of the latter as gualities of
any stste of consciousness and ag distinet from the
sensations of sight, hearing, elc., marks a notable

1 Et mikhi ves non me rebus subiungere conor, says Horace
of his lapses from Stoicism into Cyrenaicism,

xiv
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INTRODUCTION

advance in psychology. The sensations and the
feclings determine our Ju ent and volition
respectively, and they are all "true, ie, real data ~
of experience. So are the wpohdyes, or ‘precon- -
ceptions” by which we recognize each fresh sensa-
tion, i.e., our general concepts; for these are accu-
mulations of past sensations. It is in dweddas, —
‘opinions,’ ie., judgments aboui sensations, that
error can occur.  Opinions are true only when con-
firmed, or, in the case of those relating to imper-
ceptlble objects {e.g. the Void), when not contra-
dicted by actual sensations, Thus Epicurus adum- |
brated, however crudely, a logic of inductive
science,

His Natural Philosophy is touched on in de Finibus, E icurean
I,e. vii It is fully set out in the great poem of £Aysics.
Cicero's contemporary, Lucretins, who preaches his
master's doctrine with religiods fervour as a gospel
of deliverance for the spirit of man, Epicurus adopt-
ed the Atomic theory of Democritus, according to
which the primary realities are an infinite number of
tiny particles of matter, indivisible and indestructi-
ble, moving by their own weight through an infinite
expanse of empty space or Void. Qur perishable
world and all that it contains consists of temporary
clusters of these atoms interspersed with void. In-
nomerable other worlds beside are constantly form-
ing and dissolving. This universe goes on of itself:
there are gods, but they take no part in its guidance;
they live a life of untroubled bliss in the empty spaces
between the worlds. The human soul like every-
thing else is material, it consists of atoms of the
smallest and most mobile sort, enclosed by the
eoarser atomg of the body, and dissipated when the

xv
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body is dissolved by death. Death therefore means :

extinction.
Thus man was refieved from the superstitions that

preyed upon his” happiness,—fear of the gods and
fear of punishment after death. Butl a worse tyranny |
remained if all that happens is caused by inexorable :
fate. Here comes in the doctrine of the Swerve, |
which Cicero derides, but which is essential to the |
system. Derocritus had taught that the heavier |
atoms fell faster through the void than the lighter
ones, and so overtook them. Aristotle corrected the
error; and Epicurus turned the correction to account. |
He gave his atoms a uniform vertical velocity, but |
supposed them to collide by casually making a slight |
sideway movement. This was the minimum hypo- |

thesis that he counld think of to account for the !
formation of things; and it served his purpose by
destroying the conception of a fixed order in Nature. |
The capacity to swerve is shared by the atoms that:

compose the human soul; hence it accounts for the

action of the will, which Epicurus regards as entirely |
undetermined. In this fortuitous universe man is .

free to make his own happiness.

In Ethics Epicurus based himself on Aristippus,
the pupil of Socrates and founder of the School of
Cyrene. With Aristippus he held that pleasure is the
enly good, the sole constituent of man’s well-being.

Aristippus had drawn the practical inference that

the right thing to do is to enjoy each pleasure of the:
moment as it offers, His rule of conduet is summed |
up by Horace's Carpe diem. But this naif hedonism |
was 50 modified by Epicurus as to become in his hands!
an entirely different theory. s principal tenets are: |
that the goodness of pleasure is a matter of direct!

xvi



INTRODUCTION

intuition, and is attested by natural instinct, as seen
in the actions of infants and animals; that all men's
conduct does as a matter of fact aim at pleasure; that
the proper aim is to secure the greatest balance of
pleasure over pain in the aggregate; that absence
of pain is the greatest pleasure, which can only be
varied, not angmented, by active gratification of the
sense ; that pleasare of the mind is based on pleasure
of the body, yet that ments] pleasure may far sur-
pass bodily in magnitade, including as it does with
the consciousness of present gratification the memory
of past and the hope of future pleasure; that ‘un-

- netural and unnecessary” desires and emotions are a

chief source of unhappiness; ‘and that Prudence,
Temperance or self~control, and the other recognized
virtues are therefore essential to obtsin a life of
the greatest pleasure, though at the same time the
virfues are of no value save as conducive to pleasure,

This original, and in some respects paradoxical,
development of hedonism gave no countenance to the

. voluptuary. On the contrary Epicurus both preached

and practised the simple life, and the cultivation of
the ordinary virtues, though under utilitarian sanc-
tions which led him to extreme unorthodoxy in some

- particulars, Especially, he denied any absolute

validity to Justice and to Law, and inculeated absten-

. tion from the active duties of citizenship. To Friend-
ship he attached the highest value; and the School

that he founded in his Garden in a suburb of Athens,
ard endowed by will, was as much a society of

; friends as a college of students. It still sarvived

!and kept the birthday of its founder in Cicere's time,

Epicarus is the forerunner of the English Utilita-
, tians 3 but he differs from them in making no attempt
.| xvit
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to combine hedonism with altruism. ‘The greatest
happiness of the greatest number’ is a formula that
has no counterpart in antiquity. The problem that
occurs when the claims of self conflict with those of
others was not explicitly raised by Epicurus. Butit
is against the egoism of his Ethics at least as much !
as against its hedonistic basis that Cicero’s criticisms |
are really directed. |
|
The Stoics paid much attention to Logic. In this
department they included with Dialectic, which they
developed on the lines laid down by Aristotle,
Grammar, Rhetoric, and the doctrine of the Criterion.
The last was their treatment of the problem of know-
ledge. Like Epicurus they were purely empirical,
but unlike him they conceded to the Sceptics that ‘
sensations are sometimes misleading. Yet true sensa- °
tions, they mamtamed are distinguishable from false; ;
they have a ‘clearness’ whlch compels the ‘assent’
of the mind and makes it ‘ comprehend’ or grasp
the presentation as a true picture of the external
object. Such a comprehen51ble presentation,’ .
Kara)vmrﬂkn ¢avracia, is the criterion of truth; it is
‘a presentation that arises from an object actually
present, in conformity with that object, stamped on
the mind like the impress of a seal, and such as
could not arise from an object not actually present.’
So their much-debated formula was elaborated in
reply to Sceptical critics. If asked how it happens
that false sensations do occur—e.g., that a straight
stick half under water looks crooked—the Stoics
replied that error only arises from inattention; care-
ful observation will detect the absence of one or,
other of the notes of ‘clearness’ The Wise Man
xviii .
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‘i never ‘assents’ to an incomprehensible presenta-

1 o,

_l In contradiction to Epicurus, the Stoies taught Stesc
i that the universe is guided by, and in the last resort Physics.
{ i5God. The sole first cause is a divine Mind, which

! realizes itself periodically in the world-process. But

this belief they expressed in terms uncompromisingly
materialistic. Only the corporeal exists, for only the
corporesl ean act and be acted upon. Mind there-

! fore is matter in its subtlest form; it ig_Fire or 4
Breath (spirit) or Aether. The primal fiery Spirit
¢teates out of itself the material world that we know,

and itself persists within the world as its heat, its
‘tension,’ its soul; it is the cause of all movement,

and the source of life in all animate creatures, whose

sonls are detached particles of the world-soul.

The notion of Fire as the primary substance the
Siotes derived from Heracleitus.  Of the process of
creation they offered an'elaborate aceount, a sort of
' imaginary physics or chensistry, operating with the
hot and cold, dry and moist, the four elements of
fire, air, earth and water, and other conceptions of
previous physicists, which came to them chiefly
through the Peripatetics.

The world-process they eonceived as going on
sccording to a fixed law or formula {Adyes); effect
feflowing cause in undeviating sequence. --This law
they regarded impersonally as Fate, or personally as
divine Providence; they even spoke of the Deity as |
being himself the Logos of creation. Evidences of
design they found in the beauty of the ordered
vorid and in its adaptation to the use and comfort
of man. Appsvent evil is but the necessary imperfec-
tun of the parts as parts; the whole is perfectly good.

xix
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- As this world had a beginning, so it will have an
end in time; it is moving on towards a universal
conflagration, in which sll things will return to the
prima] Five from which they sprang. But only for
& moment will unity be restored. The causes that
operated before must operate again; once more the
creative process will begin, and all things will recur
exactly as they have oceurred already. So existence

goes on, repeating itself in an unending series of |

identical cycles.
Such rigorous determinism would seem to leave no
room for human freedom or for moral choice. Yet the

Stoics maintained that though man’s acts like all

other eventsare fore-ordained, his willisfree. Obey the
divine ordinance in any case he must, but it rests with

yvhim to do so willingly or with reluctance. To under- '

. stand the world in which he finds himself, and to sub. .
3mit his will thereto—herein man’s well-being lies,

OFehis foundation they reared an elaborate struc-
ture of Bthics, Their formula for conduct was ‘To
live in aceordance with nature.” To interpret this,
they appealed, like Epicurus, to instinet, but with 2
different result. According to the Stoics, not plea-
sure but self-preservation and things conducive to it
are the objects at which infants and animals mim,
Such objects are ‘ primary in the order of nature’;
and these objects and others springing out of them,
viz., ali that pertaing to the safety and the full deve-
lopment of man's nature, constitute the proper aim
of human action. The instinet to seek these objects
ig replaced in the adult by deliberate intention; as
his reason matures, he learns (if unperverted) to
understand the plan of nature and to find hiz happi.
ness in willing conformity with it. This rightness of

xx
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understanding and of will {the Steics did not separate
the two, #ince for thedi the mind is one) is Wisdom
or Virtue, which is the only good; their wrongness is
Folly or Vice, the only evil. Not that we are to ignore
external things: on the contrary, it is in choosing
smong them as Nature intends that Virtue isexercised.
Buttheattainmentof the natural objectsisimmaierial;
itis the effort toattain them alone that counts.

This nice adjustment of the claims of Faith and
Works was formulated in & series of techniealities.
A scale of values was laid down, and on it a scheme
of conduct was built up. Vl};!’.tle alone is good
and ‘to be sought,’ V'y_:_g alone ‘evil' and ‘to be
shunned’; all else is indifferent.’ But of things
indiﬂ'erent some, being in accordance with nature,
are prumoted or  preferred’ (n-po-qypwva), as
baving ‘worth’ (dfia), and these are te
chosen '; others, being contrary to nature, are “ de-

romoted’ {(drowpenypéve) as having unworth
dwafia, negative value), and these are “to be re-
jected'; while other things again are ‘absolutely
indifferent,’ and suppiy no motive for action. To
aim at securing thlngﬁ promoted,’ or avoiding
their opposites is an ‘appropriate act’ (xaéfxov):
this is what the young and uncorrupted do by in-
stinct. When the same aim is taken by the rational
adult with full knowledge of nature's plan and
dehbemte intent te ccnform with it, then the
apprepmate act’ is ‘perfect, and is a ‘right
actien ' or ‘success’ (xa.-mpﬁ?wm) Intention, not

1 Cicero inevitably obscures the point in rendering xaffixor
by officium. To say that fungi officie, ‘1o do one’s duty,’
is not recte focere makes the doctring sound more paradoxi-
cal than it reaily was.

xxi

pasecty GOOGlE



e

Vo - 1 _‘_\ Y st

INTRODUCTION

achievement, constitutes success. The only * failure,’
4 € . s

error’ or ‘sin’ (the term dpdpryua includes all
s 7“these notions) is the conduct of the rational being
* who ignores and violates nature. '

In identifying the Good with Virtue and in inter-
preting Virtue by the conception of Nature, the
Stoics were following their forerunners the Cynics;
but they parted company with the Cynics in finding
a place in their scheme for Goods in the ordinary
sense. For though they place pleasure among
things ‘absolutely indifferent,” their examples of
things ‘ promoted '—life, health, wealth, etc.—are
pretty much the usual objects of man’s endeavour.
Hence, whereas the Cynics, construing ‘the natu-
ral’ as the primitive or unsophisticated, had run
counter to convention and even to decency, the
Stoics in the practical rules deduced from their
principles agreed in the main with current morality,
and included the recognized duties to the family
and the state,

But their first principles themselves they enunci-
ated in a form that was violently paradoxical. Virtue

being a state of inward righteousness they regarded '
as something absolute. Either a man has attained to '

it, when he is at once completely wise, good and

happy, and remains so whatever pain, sorrow, or

misfortune may befall him; or he has not attained to
it, in which case, whatever progress he has made
towards it, he is still foolish, wicked and miserable.

So stated, the ideal was felt to be beyond man’s .

reach. Chrysippus, the third head of the school,

confessed that he had never known a Wise Man.

Criticism forced the later Stoics to compromise.

The Wise Man remained as a type and an ensample; j

xxii
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INTRODUCTION

but positive value was conceded to moral progress,
and * appropriate scts’ tended to usurp the place
that strictly belonged to ‘ right acts.’

The last system to engage Cicero’s attention, that 7y,
of hiz eontemporary Anticchus, is of muoch less In- dcademy.
terest than the two older traditions with which he
ranges it.

Within a century of the death of its founder Plato,
the Academy underwent a complete transformation.
Arcesilas, its head in the middle of the third cen-
tury n.c., adopted the scepticism that had been
established as a philosophical system by Pyrrho two
generations before, and denied the possibility of
knowledge. He was accordingly spoken of as the
founder of a Second or New Academy. His work
was carried further a century afterwards by Car.
neades. Both these acute thinkers devoted them-
selves to combating the dogmas of the Stoics.
Arcesilag assailed their theory of kmowledge; and
Carneades riddied their natural theology with shafts
that have served for most subsequent polemic of the
kind. On the basis of philosophic doubt, the New
Academy developed in Ethics a theory of reasoned
probability as a sufficient guide for life.

The extreme scepticism of Carneades led o a
reaction. Philo, who was his next successor bmt
one, and who afterwards became Cicero’s teacher at
Rome, reverted to amore positive standpoint. Doing
viclence to the facts, he declared that the teaching
of the Academy had never changed since Plato, and
that Arcesilas and Carmmeades, though attacking the
Criterion of the Stoics, had not meant to deny. all
possibility of knowledge. The Stoic ‘comprehen-
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Antiochus.

INTRODUCTION

sion’ was impossibie, but yet there was a “ clearness’
about some impressions that gives a conviction of
their truth.

The next head, Antiochus, went beyond this
ambiguous position, and abandoned scepticism alto-
gether. Contradicting Philo, he maintained that
the true tradition of Plato had been lost, and pro-
fessed to recover it, calling his school the ‘Qld
Academy.! But his reading of the history of phile-
sophy was hardly more accurate than Phile's. He
asserted that the teachings of the older Academics !
and Peripatetics and of the Stoics were, in Ethics
at all events, substantially the same, and that Zeno
had borrowed his tenets from his predecessors,
merely concealing the theft by his novel termin.
ology.

The latter thesis is argued in de Finibus, Book IV,
while Book V gives Antiochus’s version of the ‘Qld
Academic and Peripatetic’ Ethies, which he himself
professed, His doctrine is that Virtue is sufficient
for happiness, but that in the highest degree of
happiness bodily and external goods also form a part.
The Sbo:cs will not call these latter ‘goods,” but
only ‘things promoted’; yet really they attsch no
less importance to them.

Antiochus could only maintain his position by
jgnoring nice distinctions. The Ethics of Aris-
totle in particular seem to have fallen into complete
oblivion. Aristotle’s cardinal doctrines are, that
well-being consists not in the state of virtue but in
the active exercise of all human excellences, and
particularly of man’s highest gift of rational con-
templation ; and that though for this a modicurn of
external goods is needed, these are but indispensable
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INTRODUCTION

conditions, and in no way constituent parts, of the
Chief Good.

The fact is that philosophy in Cicero’s day bad
lost all precision as well as originality. It must be
admitted that de Finibus declines in interest when it
comes to deal with contemporary thought, Not only
does the plan of the work necessitate some repetition
in Book V of argumentsalready rehearsed in Book IV
but Antiochus’s perversion of preceding systems
' impairs slike the criticism of the Stoics and the
. presentation of his own ethical doctrine.

The text of this edition is founded on that of The Texs
Madvig, whose representstives have kindly per-
mitted use to be made of the latest edition of hig
de Finibus, dated 1876. Madvig first established
the text of the book; and it iz from no lack of
appreciation for his Herculean lshours that I have
ventured here and there to modify his resalts,
whether by adopting conjectures suggested in his
notes, or by preferring MSS. readings rejected by
- him, or conjectures made by other scholars and in
. one or two places by myself In supplementing
. Madvig's work I have derived much help from the
~ Tesbner text of C, W. F, Miiller, 1904 Madvig's
punctoation I have altered throughout, both $o con-

. form it with English usage and also occasionally to
suggest & different connection of thought.

Departures from Madvig's text {(referred to as The critical
Mdv.f sre noted at the foot of the page. So also Notes,
. are MSS. variants of importance for the sense;

" in such places the readings of the three best MSS.

i snd of the inferior group are usually given. Butno

i attempt i made to present a complete picture of
XXV
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Reference.

INTRODUCTION

the state of the MSS,, for which the student maust
go to Madvig,

The best MBS, of de Fintbus are: A, Palatinus I,
11th e, which ends soon after the beginning of
Book IV B, Palatinus II; and E, Erlangensis, 15th ¢
These three form one family, within which B and E
are more closely related. The other MSS. known
to Madvig form a second family, inférior in general
to the former, though, as Milier points out, not to
be entirely dispensed with, Both families according
to Madvig descend from.a late and already consider-
ably corrupted archetype.

The earliest edition is believed to have been
printed at Cologne in 1467. Madvig's great com-
mentary (Copenhagen, 1839, 1869, 1876) supersedes
all its predecessors. There iz a small annotated
edition, largely based upon Madvig, by W. M. 1.
Hutchinson (London, 1909). :

English translstions are those of Samuel Parker
{Tully's Five Books de Finibus, or Concerning the Last
Objects of Desire and Aversion, done into Englisk by
8. P, Gent, revised . .. by Jeremy Collier, M. 4.,
London, 1702; page-heading, Tully of Moral Ends;
a 2nd edition published by Bliss, Oxford, 1812); of
Guthrie (London, 1744) ; of Yonge (in Bohn's series,
1848); and of J. 8, Reid (Cambridge, 1888, now cut
of print). The first of these, aud the German version:
of Kirchmann in the Philosophische Bibliothek (1868),
1 have consulted occasionally, the former with plea-
sure, but neither with much profit.

The fullest treatment in English of the subjects
dealt with in de Finibus will be found in Zeller's
Stoics, Fpicureans and Sceptics and Eclectics, Zeller's
monumental work requires supplementing especially
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in regard to Stoicissn. Recent books of value are
Amold’s Roman Stoicism, Hicks's Stoic and Epicurean,
and Bevan's Sioics and Sceptics, Reid’s edition of
Academica is 8 mine of information about Cicero’s
philosophical work. For the sources, a selection for
beginners is Adam’s Texis to Illusirate Greek Philo-

sopky after Aristotle.

I must express my gratitude to my friend Miss
W. M. L. Hutchinson for reading the proofs of my
translation and doing much to improve it. Nor can
I forget my debt to the late Dr James Adam, whose
lectures on de Finibus first aroused my interest in
ethical theory.

H. R
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ERRATUM,

On p. 22, note, for Democritus rend Fpienrus,
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CICERO DE FINIBUS
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-]

M. TULLII CICERONIS
- DE
FINIBUS BONORUM ET MALORUM
LIBER PRIMUS

I. Non eram nescius, Brute, cum quae summis in-
geniis exquisitaque doctrina philosophi Graeco ser-
mone tractavissent ea Latinis litteris mandaremus,
fore ut hic noster labor in varias reprehensiones in-
curreret. Nam quibusdam, et iis quidem non admo-
dum indoctis, totum hoc displicet philosophari.
Quidam autem non tam id reprehendunt si remissius
agatur, sed tantum studium tamque multam operam
ponendam in eo non arbitrantur. Erunt etiam, et hi
quidem eruditi Graecis litteris, contemnentes Lati-
nas, qui se dicant in Graecis legendis operam malle
consumere. Postremo aliquos futuros suspicor qui me
ad alias litteras vocent, genus hoc scribendi, etsi sit
elegans, personae tamen et dignitatis esse negent.
Contra quos omnes dicendum breviter existimo.
Quamquam philosophiae quidem vituperatoribus
satis responsum est eo libro quo a nobis philosophia
defensa et collaudata est cum esset accusata et
vituperata ab Hortensio. -'Qui liber cum et tibi pro-

batus videretur et iis quos ego posse iudicare arbi- |

trarer, plura suscepi, veritus ne movere hominum
studia viderer, retinere non posse!/ Qui autem, si

2 This book was cailed Hortensius, and formed an intro-

duction to Cicero’s philosophical writings. Fragments only
are extant, '

2
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DE FINIBUS
BOOK 1

I. My vEar Brurus,-The following essay, I am Preface: choice
well aware, attempting as it does to present in a Latin Jrimes:
dress subjects that philosophers of consummate
ability and profound learning have already handled
in Greek, is sure to encounter criticism from different
quarters. Certain persons, and those net without
some pretension to letters, disapprove of the sindy
of philosophy altogether. Others do not so greatly
object to it provided it be followed in dilettante
fashion ; but they do not think it cught to engage so
large an amount of one's interest and attention. A
third class, learned in Greek literature and conterp-
tuous of Latin, wil] say that they prefer to spend their
time in reading Greek., Lastly, I suspeect there wiil
be some who will wish to divert me to other fields of
authorship, asserting that this kind of composition,
though a graceful recreation, is beneath the dignity
of my character and position. To all of these objec-
tions I suppose I ought to make some brief reply. The Philosoghy
indiscriminate censure of philosophy has indeed been Sugy " °
sufficiently answered already in the book® which I
wrote in praise of that study, in order to defend it
against a bitter attack that had been made upon it
by Hortensins, The favourable reception which that
volume appeared $ obtain from yourself and from
others whom I considered competent judges en-
couraged me to embark upon further undertakings;
for I did not wish to be thought inecapable of sus- «
taining the interest that I had succeeded in arousing,

1224 3
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CICERO DE FINIBUS

maxime hoc placeat, moderatius tamen id volunt fieri,
difficilem guandam temperantiam postulant in eo
quod semel admissum coerceri reprimique non potest;
ut propemodum fustioribus utamur illis qui ommnine
avocent a philosophia, quam his gui rebus infinitis
modum constituant in regue eo meliore quo maior sit
mediocritatem desiderent. Sive enim ad sapientiam
perveniri potest, non paranda nobis solum ea sed
fruenda etiam est; sive hoe difficile est, tamen nee
modus est ullus investigandi veri nisi inveneris, et
quaerendi defetigatio turpis est cum id quod quae-
ritur sit pulcherrimum. Etenim si delectamur cum
scribimus, quis est tam invidus qui ab eo nos abducat ?
Sin laboramus, quis est qui aliense modum statuat
industrize? Nam ut Terentianus Chremes non in-
humanus, qui novem vicinum non vuklt

Fodere aut arare aut aliquid ferre denigue —
(non enim illum ab industria sed ab illiberali labore
deterret), sic isti curiost, quos offendit noster minime
nobis injucundus labor.

IL. lis igitur est difficilius satisfacere qui se Latina
scripta dicunt contemnere. In gquibus hoc primum
est in quo admirer, cur in gravissimis rebus non
delectet eos sermo patrius, cum iidem fabellas Latinas
ad verbum e Graecis expressas non inviti legant,
Quis enim tam inimicus paene nomini Romang est,
, Gui Enni Medeam sut Antiopam Pacuvi spem&\ aut

& Terence, Heaulontimorumenas, 1. 1. 17.
4
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BOOK 1. i

The second class of crities, who, however much they and of
approve of philosophy, nevertheless wonld rather therovshstudy.
have it less eagerly prosecuted, are asking for a
restraint that it is not easy to practise. The study
is one that when once taken npadmitsof no restriction
or control. In fact, the attitude of the former class,
who attempt to disswade us from philosophy alte-
gether, seems almost less unreasonable than that of
those who would set limits to what is essentially un-
limited, and expect us to stop half-way in a study
that increases in value the further it proceeds. If
Wisdom be attainable, let us not only win but enjoy
it; or if attainment be difficult, still there is no end
to the search for truth, other than its discovery, It
were base to flag in the pursuit, when the object pur-
sued is so supremely lovely. Indeed if we like writing,
who would be so churlish as to debar us from it? QOr
if we find it a labour, who is to set limits to another
man’'s exertions? No doubt it is kind of Chremes
in Terenece's play to urge his new neighbour

Neither to dig nor plough nor burdens bear®:
for it is not industry in general, but toil of a2 menial
kind, from which he would deter him; but only a
busybody would take exception to an occupation
which, like mine, i3 a labour of love.

II. A more difficult task therefore is to deal with Justification of
the objection of those who profess a contempt for mhr:l;r(:;%}? e
Latin writings as such. What astonishes me first of all hatis.
abeut them is this,—why should they dislike their
native language for serious and important subjects,
when they are quite willing to read Latin plays trans-
lated word for word from the Greek ? 'Who has such
a hatred, one might almost ssy, for the very name of
Roman, as to despise and reject the Medea of Ennius

5
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reiciat quod se lisdem Euripidiz fabulis delectari
dicat, Latinas litteras oderit? Synephebos ego, in-
quit, potius Caecili aut Andriam Terenti quam ut.
ramque Menandri legam? A quibus tantum dissentic
ut, cum Sophocles vel optime scripserit Electram,
tamen male conversam Atili mihi legendam putem,
de quo Licinius ‘ferreum seriptorem,” verum opinor
scriptorem tamen, ut legendus sit. RBudem enim
esse omnino in nostris poetis aut inertissirnae segnitiae
est aut fastidi delicatissimi, Mihi quidem nulli satis
eruditi videntur quibus nostra ignota sunt. An
Utinam ne in nemore—

nihilo minus legimus quam hoe idem Gra&cum,'qﬁab
autem de bene beateque vivendo a Platone disputata
sunt, haec explicari non placebit Latine? Quid si
nos non interpretom fungimur munere, sed tuemer
ea quae dicta sunt ab iis quos probamus, eisque no-
strum iudicium et nostrum seribendi ordinem adinngi~
mus? quid habent cur Graeca snteponant iis quae

"et splendide dicta sint neque sint conversade Graecis?

Nam si dicent &b illis has res esse tractatas, ne ipios
quidem Graecos cst cur tam multos legant quam
legendi sunt. Quid enim est a Chrysippo praeter-
missom in Stoicis?  Legimus tamen Diogenem, An-

aThe opening of Ennius's Medea Exsul, cp. Euripidém.
Medea 3f, :

6
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BOOK I i

or the dntiope of Pacuvius, and give as his reason that
though he enjoysthe corresponding plays of Euripides
he cannot endure books written in Latin P What, he
cries, s I to read The Young Comrades of Caecilius, or
"erence’s Maid of Andros, when | might be reading
the same two comedies of Menander? With this sort
of person I disagree so strongly, that, admitting the
Electra of Sophocles to be a masterpiece, | yet think
Atiliug's poor translation of it worth my while to
read. ‘An iron writer, Licinius called him; still,
in my opinion, a writer all the same, and therefore
deserving to be read. For to be entirely unversed
in our own poets argues either the extreme of mental
inactivity or else a refinement of taste carried to the
point of excess. To my mind no one can be styled
a well-read man who does not know our native
literature, = If we read
Would that in forest glades—.?
just as readily as the same passage in the Greek,
shall we object to having Plato’s discourses on
morality and happiness set before the reader in
Latin? And supposing that for our part we do not
£l] the office of & mere translator, but, while preserv-
ing the doctrines of .omr chosen authorities, add
thereta our own criticism and our own arrangement:
what ground have these objectors for ranking the
writings of Greece above compositions that are at
once brilliant in style and not mere translations from
Greek originals? FPerhaps they will rejoin that the
subject has been dealt with by the Greeks already. But
then what reason have they forreading the multitude
of Greek authors either that one hastoread ? Take
Stoicism: what aspect of it has Chrysippus left
untouclied? Yet we read Diogenes, Antipater,
T
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tipatrum, Mnesarchum, Pansetium, multos alios, jn
primisque familiarem nostrum Posidonium. Quid?
Theophrastus medioeriterne delectal cum tractat
Iocosab Aristotele ante tractates? Quid ? Epicurei num
desistunt de fisdem, de quibus et ab Epicuro scriptum
est et ab antiquis, ad arbitrium suum scribere ? Quodsi
Graeci leguntur a Graecis, iisdem de rebus alia ratione
compositis, quid est cur nostri a nostris non legantur?

1Ii. Quamqguarm si plane sic verterem Platonem
aut Aristotelern ut verterunt nostri poetse fabulag,
meale, eredo, mererer de meis civibus si ad eorum
cognitioném diving illa ingenia transferrem. Sed id
neque feci adhuc néc mihi’ tamen ne faciam inter-
dictum puto. Locos quidem quosdam, si videbitur,
transferam, et maxime ab iis gquos modo nominavi,
cum inciderit ut id apte fieri possit; ut ab Homero
Ennius, Afranius a Menandro solet. Nee vers, ut
noster Laciliug, recusabo quo minug omnes mes
legant, Utinam esset ille Persius! Scipio vero et
Rutilius multo etiam magis; quorum ille fudicium
reformidans Tarentinis ait se et Consentinis et
Siculis scribere. Facete is guidem, sicut alia®; sed
negue tam docti tum erant ad quorum iudicium
elaboraret, et sunt illins seripta leviora, ut urbanitas
summa appareat, doctrina mediceris. Ego autem
quemn thmeam lectorers, eura ad te, ne Graecis qui-

Yalia Mdv, ; alias MSS,

aEucilius, the satirist, 148 103 B.C., avowed that he wrote
for 1the moderately learned like Laelius, not for great
scholars like Persius : * Persium non cure legere, Laelium
Decimum volo’ {Cic. de Or. 2.25} In the next sentence
here Cicerc seems to refer to some other passage of
Lucilius, in which he put his claims still lower and pro-
fessed to write for illiterate provincials, not for cultured
nobjemen like Scipic Africanus Minor and P. Ratilivs Rufus,

8
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BOOK 1. ii-ii

Mnesarchus, Panaetins, and many others, not least
our friend Posidonius.  Again, Theophrastus handles
topics previously treated by Aristotle, yet he gives
us no small pleasure all the same, Nor do the Epi-
eureans cease from writing ag the spirit moves them
on the same questions on which Epicurus and the
ancients wrote. If Greek writers find Greek readers
when presenting the same subjects in a different
setting, why should not Romans be read by Romans?
%7 HI. Yet even supposing I gave a direct trans-
' lation of Plato or Aristotle, exactly as our poets
have done with the plays, would it not, pray, be
a patriotic service to introduce those transcendent
intellects to the acquaintance of my fellow-eountry-
men? As amatter of fact, however, this has not been
my procedure hitherto, though I do not feel I amde-
barred from adopting it. Indeed I expressly reserve
the right of borrowing certain passages, if I think
fit, and particularly from the philosophers just meu-
tioned, when an appropriate occasion offers for so
doing; just as Ennius regularly borrows from Homer,
and Afranius from Menander. Nor yet shall I object,
like our Lucilius,® to all the world’'s reading what 1
write. I only wish his Persius were alive to-day!
and still more Scipio and Rutilius, in fear of whose
criticism Lucilins protests that he writes for the
public of Tarentum, Consentia and Sicily. Here of
y course, as elsewhere, he is not to be taken too
I geriously. As a matter of fact, there were not such
learned critics in his day, to tax his best efforts; and
also his writings are in a lighter vein: they show
8 consummate wit, but no great erudition. i, however,
need not be afraid of any reader, if I am so bold
a8 to dedicate my book to you, who rival even
S
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dem cedentem in philosophia, audeam scribere? !
Quamquam a te ipse id quidem facic provocatus
gratissimo mihi libro quem ad me de virtute misisti,
Sed ex eo credo quibusdam usu venire ut abhorreant
a Latinis, quod inciderint in incults quaedam et
horrida, de malis Graecis Latine scripta deterius.
Quibus ego assentior, dum modo de iisdem rebus ne
Graecos quidem legendos putent. Hes vero bonas
verbls electis graviter ormateque dictas guis non
legat? Nisi qui se plane Graecum dici velit, ut a
9 Scaevola est practore salutatus Athenis Albucius.
Quem guidem locum cum multa venustate et orori
sale idem Lucilius, apud quem praeclare Scaevola:

“Graecum te, Albuci, quam Romanum atque

Sabinum, _

Municipem Ponti, Tritanni, centurionum,

Praeclarorum hominum ac primorum signife- '
rumaque,

Maluigti dici; Graece ergo praetor Athenis,

1d quod maluisti, te, cum ad me accedis, saluto

‘Xaipe, inquam, ‘Tite!’ Lictores, turma omnis
cohorsquet:

‘Xaipe, Tite!' Hine hostis mi Albucius, hinc
inimicus.”

! rohorsgue Manutios, Mdv.; chkorusgue, MSS.
10
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BOOK 1. iii

the Greeks as a philosopher. Still, you yourself
challenged me to the venture, by dedicating to me
your delightful essay On Virtue. But I have no
doubt that the reason why some people take a
dislike to Latin literature is that they have happened
to meet with certain illiterate and uncouth produc-
tions which are bad Greek books in worse Latin
versions. I have no quarrel with these persons,
provided that they also refuse to read the Greek
writers on the same subjects. But given a noble
theme, and a refined, dignified and graceful style,
who would not read a Latin book? Unless it be some
one ambitious to be styled a Greek out-and-out, as
! Albucius was greeted by Scaevola when the latter
was practor at Athens. I am again referring to
Lucilius, who relates the anecdote with much neat-
ness and point; he puts the following excellent lines
into the mouth of Scaevola:
“ You vow’'d, Albucius, that to suit ye
’Twas asa Greek we must repute ye;
‘Roman’ and ‘Sabine’ being names
Your man of forn and taste disclaims!
You scorn’d to own your native town,—
Which bore such captains of renown
As Pontius and Tritannius bold,
Who in the van Rome’s ensigns hold.
And so, at Athens when I lay,
And your respects you came to pay,
My worship, humouring your freak,
Gave you good-morrow straight in Greek,
With ° Chaire, Titus!’ ‘ Chaire,” bawl
Guards, aides-de-camps, javelin-men and all!
—Hence comes it that Albucius hates me,
Hence as his bitterest foe he rates me.”
11
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10 Sed iure Mucius. Ego autem mirari satis non® gueo,

11

unde hoc sit tam insolens domesticarum rerum fasti-
dium., Non est omnino hic docendi loecus, sed ita
sentio et ssepe disserui, Latinam linguam non modo
non inopem, ut vulgo putarent, sed locupletiorem
etiar esse quam Graccam. Quando enim nobis, vel
dicam aut oratoribus bonis aut poetis, postea quidem
guam fuit quetn imitarentur, wllus orationis vel '
copiosae vel elegantis ornatus defuit?

C_'TV“, Ego vero, quoniam 2 forensibus operis, laboribus,
périculis non deserwisse mihi videor praesidium in
quo & popuic Romano loeatus sum, debeo profecto,
quaniumcumque possum, in eo guogue elaborare ut
sint opera, studio, labore meo doctiores cives muei,
nec cum istis tanto opere pugnare qui Graeca legere
malint, modo legant illa ipsa, ne simulent, et fis
servire gui vel utrisque litteris uti velint vel, si suas
habent, illas non magno opere desiderent. Qui
autem alia malunt seribi a nobis, aequi esse debent,
quod et scripta multa sunt, sic ut plura nemini e
nostris, et scribentur fortasse plura si vita suppetet;
et tamen qui diligenter haec quae de philosophia
litteris mandamus legere assueverit, iudicabit nulla
ad legendum his esse potiora, Quid est enim in

' mirari satis non Mdv. (satis mirari non Or.); mirari ’ws
MSS.
2 gupniam Mdv., cum MSS.

12
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! Mucing's sarcasm was however deserved. But for
my part I can never cease wondering what can be
the origin of the exaggerated contempt for home pro-
ducts that is now fashionable. It wounld of course
be out of place to attempt to prove it here, but in my
opinion, as I have often argued, the Latin langunage,
so far from having a poor vocabulary, as is commonly
supposed, is actually richer than the Greek. When

- have we, that is to say when have our competent

4 orators or poets, at all events since they have had

! models to copy, ever lacked any of the resources
either of the florid or the chaste style?

iV. In my own case, just as I trust ] have done The task sot
my duty, amidst the arduous labours and perils of a mtyh‘,?:
public career, at the post to which the Roman people statestaa.
appointed me, so it is assuredly incumbent on me
also to use my best endeavours, with such zeal,
enthusiasm and energy as ! possess, to promote the
advancement of learning among my felow-country-
men, Nor need I be greatly concerned to join issue

. with people who prefer to read Greek, provided that
they actually do read it and do not merely pretend
to do so. It is my business to serve those who
desire to enjoy both literatures, or who, if beoks in
their own language are available, do not feel any

| great need of Greek ones. Those again who would
rather have me write on other subjects may fairly

é be indulgent to one who has writterr much already

| —in fact no cne of our nation ‘more—and who per-
haps will write still more if his life be prolonged.
And even were it not so, anyone who has made a
practice of studying wmy philosophical writings will
pronounce that none of them are better worth read- gopreme

¢ ing than the present trestise. For what problem taace of ethics.

! 13
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vita tanto opere quaerendum quam cum omnia in
philosophia, tum id quod his libris quaeritur, qui sit
finis, quid extremum, quid ultimum quo sint omnia
bene vivendi recteque faciendi consilia referenda;
quid sequatur natura ut summum ex rebus expeten-
dis, quid fugiat ut extremum malorum? Qua de re
cum sit inter doctissimos summa dissensio, quis alie-
num putet eius essé dignitatis quam mihi quisque
tribuat, quid in omni munere vitae optimum et
verissimum sit -exquirere? An, partus ancillae
sitne in fructu habendus, disseretur inter principes
civitatis, P. Scaevolam Maniumque Manilium, ab
iisque M. Brutus dissentiet (quod et acutum genus
est et ad usus civium non inutile, nosque ea scripta
reliquaque eiusdem generis et legimus libenter et
legemus) ; haec quae vitam omnem continent
neglegentur? Nam ut sint illa vendibiliora, haec
uberiora certe sunt. Quamquam id quidem licebit
iis existimare qui legerint. Nos autem hanc omnem !
quaestionem de finibus bonorum et malorum fere
a nobis explicatam esse his litteris' arbitramur, in
quibus, quantum potuimus, non modo quid nobis
probaretur sed etiam quid a singulis philosophiae
disciplinis diceretur persecuti sumus.

V. Ut autem a facillimis ordiamur, prima veniat|

1itteris: Mdv. with others conjeclures libris.
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does life offer so important as all the topies of
philosophy, and especially the gquestion raised in
these volumes—What is the ¥End, the final and
ultimate aim, which gives the standard for all prin-
ciples of right living and of good conduct? What
doeg Nature pursue as the thing supremely desirable,
what does she avoid as the ultimate evil? It is
& subject on which the most learned philosophers
disagree profoundly; who then can think it de-

{ rogatory to such esteem as each may assign to
me, to investigate what is the highest good and the

{2 truest rule in every relationship of Hfe? Are we to
have our leading statesmen debating such topics as
whether the offspring of a female slave is to be con-
sidered as belonging to the party who has hired her,
Publius Scaevola and Manius Manilius upholding
one opinion and Marcus Brutus the contrary {not but
what such discussions raise nice points of law, as
well as being of practical importance for the business
of life ; and we read and shall continue to read with
pleasure the treatises in question and others of the
ssme nature); and shall these questions which cover
the entire range of conduct be neglected? lLegal
handbooks no doubt command a readier sale, but
philosophy is unguestionably richer in interest.
However, this is a point that may be left to the
reader to decide. In the present work we believe
we have given a more or less exhaustive exposition
of the whole subject of the Ends of Goods and
Evils. The book is intended to contain so far asg
possibhle a complete account, not only of the views
that we ourselves accept, but also of the doctrines
enunciated by all the different schools of philosophy.

3 V. To begin with what is easiest, let us first pass

15
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in medium Epicuri ratio, quae plerisque notissima
est; quam a nobis sic intelleges expositam, ut ab
ipsis qui eam disciplinam probant non soleat accura-
tius explicari. Verum enim invenire volumus, non
tamquam adversarium aliquem convincere.

Accurate autem quondam a L. Torquato, homine
omni doctrina erudito, defensa est Epicuri sententia
de voluptate, a meque ei responsum, cum C. Triarius,
in primis gravis et doctus adulescens, ei disputationi
interesset. Nam cum ad me in Cumanum salutandi
causa uterque venisset, pauca primo inter nos de
litteris, quarum summum erat in utroque studium;
deinde Torquatus, “Quoniam nacti te,” inquit,
“ sumus aliquando otiosum, certe audiam quid sit quod
Epicurum nostrum non tu quidem oderis, ut fere
faciunt qui ab eo dissentiunt, sed certe non probes,
eum quem ego arbitror unum vidisse verum maxi-
misque erroribus animos hominum liberavisse et
omnia tradidisse quae pertinerent ad bene beateque
vivendum ; sed existimo te, sicut nostrum Triarium,
minus ab eo delectari quod ista Platonis, Aristoteli,
Theophrasti orationis ornamenta neglexerit. Nam
illud quidem adduci vix possum, ut ea quae senserit
ille tibi non vera videantur.” “Vide quantum,” in-
quam, “fallare, Torquate. Oratio me istius philo-
sophi non offendit; nam et complectitur verbis quod
vult et dicit plane quod intellegam; et tamen ego

a phil%sopho, si afferat eloquentiam, non asperner, si
1
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in review the system of Epicurus, which to most Introduction to
men is the best known of any. Qur exposition of it, Sooks I and 11;
as you shall see, will be as accurate as any usually Epicurus: 4
given even by the professed adherents of his school. Sesse of the
For our object is to discaver the truth, not to refute di2iose
an opponent.

An elaborate defence of the hedonistic theory
of Epicurus was once delivered by Lucius Tor-
quatus, a scholar of consummate erudition; to him
I replied, and Gaius Triarius, a youth of remark-
able learning and seriousness of character, assisted at
the discussion. Both of these gentlemen had called
to pay me their respects at my place at Cumae, We
first exchanged a few remarks about literature, of
which both were enthusiastic students. Then Tor-
quatus said, “ As we have for once found you at
Ieisure, I am resolved to hear the reason why you
regard my master Epicurus, not indeed with hatred,
as do most of those who do not share his views, but
at all events with disapproval. | myself consider him
as the one person who has discerned the truth, and
who has delivered men from the gravest errors and
imparted to them all there is to know about right
conduct and happiness, The fact is, I think that you
are like our friend Triarius, and dislike Epicurus be-
cause he has neglected the graces of style that you
find in your Plato, Aristotle and Theophrastus. For
I can searcely bring myself to believe that you think
his opinions untrue.” “ Let me assure you, Tor-
quatus,” ssid 1, “that you are entirely mistaken.
With your master’s style 1 have no fault to find.
He expresses his meaning adeguately, and gives me
a plain intelligible statement. Not that 1 despise
eloquence in a philosopher if he has it to offer, but

C 1
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non habeat, non admodum flagitem. Re mihi non
aeque satisfacit?, et quidem locis pluribus, Sed ‘quot
homines, tot sententise’; falli igitur possumus.”
“Quamobrem tandem,” inguit, “non satisfacit? te
enim iudicem aequum puto, modo guae dieat ille
bene noris”’ “Nisi mihi Phaedram,” inquam,
“mentitum aut Zenonem putas, quorumn utrumque
sudivi, cum mihi nihil sane praeter sedulitatem
probarent, omnes mihi Epicari sententiae satis notae
sunt; atque eos ‘quos nominavi cum Attico nostro
frequenter audivi, cum miraretur ille guidem utram-
que, Phaedrum autem etiam smaret; cotidieque
inter nos ea guae audiebamus conferebarous, neque
erat umquam controversia guid ego intellegerem, sed
quid probarem.”

VL “Quid igitur est?” inquit; “audire emim
cupio guid non probes.” * Principio,” inquam, “in
physicis, quibus maxime gloriatur, primum totus est
alienns. Democritea dicit, perpavca mutans, sed ita
ut ea guee corrigere vult mihi quidem depravare
videatur. [lle atomos quas appellat, id est corpors
individua propter soliditatem, censet in infinito inani,
in guo nihil nec stmmum nee infimum nee medivm
nee intiroem ® nee extremum sit, ita ferri ut con-
cursionibus inter se cohaerescant, ex quo efficiantur

Lsafisfacit Mdv. ag below; MSS, here satisfect,
2 ‘ntfmum Jonas, Maler; wlffmum Mdv. with MSS,

& Terence, Phormio 454.
18
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1 should not greatly insist on it if he hag not.  But

his matter 1 do not find so satisfactory, and that in

more points than cne. However, ‘many men, many

minds’2: 50 it is possible that | am mistaken,” " What

is it, pray,” he said, “ to which you take exception?

For 1 recognize you ag a just eritie, ‘?mvided you
16 really know what his doctrines are.”” =~ Oh,” said I,

“1 know the whole of Epicurus’s opinions well

enough,—unless you think that Phaedrus or Zeno

did not tell me the truth. I have heard both of them

lecture, though te be sure they convinced me of

nothing but their own devotion to the system. In-

deed 1 regularly attended those professors, in com-

pany with our friend Atticug, who for his part had an

admiration for them both, and a positive affection for

Phaedrus. Fvery day we used to discuss together in

private what we had heard at lecture, and there was

never any dispute as to what 7 could understand ;

the question was, what I could accept as true.”
17 VI “Well then, what is the point?”" ssid he; “I Ciotro states
should very much like to know what it is that you S ©
disagree with.”  Let me begin,” I replied, ““ with ﬁ.ﬁ;};ﬁfig
the subject of Natural Philosophy, which iz Epicurus’s either not new
particular boast. Here, in the first place, he is entirely * %0t %
second-hand. His doetrines are those of Democritus,
with a very few modifications. And as for the latter,
where he attempts to improve upon his original, in
my opinion he only succeeds in making things worse.
Demoecritus believes in certain things which he terms
‘atoms,” that is, bodies so solid as to be indivisible,
moving about in a vaeuum of infinite extent, which
has neither top, bottom nor middle, neither centre nor
circumference. The motion of these’atoms is such
that they collide and so cohere together ; and from

c2 19
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ea quae sint guaeque cernantur omhbia; eumgue
motum atomorum nulle a principic sed ex aeterno
tempore inteliegi convenire. Epicurus autem, in
quibus sequitur Demoeritum, non fere labitur. Quam-
quam utriusque cum multa non probo, tum illud in
primis, quod, cum in rerum natura duo quaerenda
sint, unum quae materia sit ex qua gquaeque res
efficiatur, alterum quae vis sit guae quidque efficiat,
de materia disseruerunt, vim et cauvsam efficiendi
reliquerunt. Sed hoe commune vitium ; illae Epicuri
propriae ruinge: censet enim eadem illa individua et
solida corpora ferri deorsum suo pondere ad lineamn ;
hune naturalem esse omnium corporum motum;

19 deinde ibidem homo acutus, cum illud occurreret, s

omnia deorsam e regione ferrentur etf, ut dixi, ad
lineam, numquam fore ui atomus altera alteram
posset attingere, itaque attulit rem commenticiam:
declinare dixit atomum perpaulum, quo nihil posset
fieri minus;. ita effici complexiones et copulationes et
adhaesiones atomornm inter se, ex quo efficeretur
mundus omnesque partes mundi quaeque in eo
essent. Qluae cum res tota fieta sit pueriliter, tum
ne efficit quidem® quod vult. Nam et ipsa declinatio
ad libidinem fingitur (ait enim declinare atomum
sine causa, quo nihil turpius physice guam fieri quid-

 quidem inserted by edd.
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this process result the whole of the things thatexist
and that we see. Moreover, this movement of the
atoms maust not be conceived as starting from a be-
ginning, but as having gone on from all eternity.
18 Epicurus for his part, where he follows Democritus,
makes no serions blunders, Still, there is 5 great
deal in each of them with which I do not agree, and
especially this: in the study of Nature there are twe
questions to be agked, first, what is the matter out
' of which each thing is made, second, what is the force
by which it is made; now Democritus and Epicurus
have discussed the guestion of matter, but they have
not considered the question of force or the efficient
cause. But this is a defect shared by both; I now
come to the lapses peculiar to Epicuras.  He believes
that these same indivisible solid bodies are borne by
their own weight perpendicularly downward, which
{9 he holds is the natural motion of all bodies; but then
in the very same breath, being sharp enough to
recollect that if they all travelled downwards in
4 straight lne, and, as { said, perpendicularly, noone
atom would ever be able to overtake any other atom,
he consequently introduced an idea of his own inven-
tion ; he said that the atom makesa very tiny swerve,
—the smallest divergence possible; and so are pro-
duced entanglements and combinations and cohe-
sions of atoms with atoms, which result in the creation
+ of the world and all its parts, and of all that in them
is. Now not only is the whole of this affair a piece
of childish fancy, but it does not even achieve the
result that its author desires. The swerving is itself
an arbitrary fiction; for Epieurus says the atoms
swerve without a cause,—yet this is the capital
offence in 2 natural philosopher, to speak of some-
21
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quam sine cansa dicere), et illum] motum naturalem
omnivm penderum, ut ipse constituit, e regione in-
feriorem locum petentium, sine causa eripuit atomis;
nec tammen id cuius causa haec finxerat assecntus est.
Nam si omnes atomi declinabunt, nullae umquam
cohaerescent ; sive aliae declinabunt, aliae suo nutu
recte ferentuyr, primum erit hoe quasi provincias
atomis dare, quae recte, quae oblique ferantur, de-
inde eadem illa atomorum (in quo etizm Demoeritus
haeret) turbulenta concursio hunc mundi ornatum
efficere non poterit. Ne illud quiders physici, credere
aliquid esse minimom; quod profecto numquam
putavisset si a Polyaeno familiari suo geometrica
diseere maluisset quam illum etiam ipsurn dedocere.
Sol Democrite magnus videtur, quippe homini erudito
in geometriaque perfecto; huic pedalis fortasse: tan.
tum enim esse censet quantus videtur, vel paulo aut
maiorem aut minorem, Ita quae mutst ea corrumpit,
quae sequitur sunt tote Democriti, atomi, inane,
imagines, quae edwie nominant, quorum incursione
non solum videamus sed etiam cogitemus; infinitio
ipsa, quam dmeplav vocant, tots ab illo est, tum in.
numerabiles mundi qui et oriantur et intereant

a Democritus explained sight as being caused by the
impact on the eye of films or husks which are continvalty
belng: thrown off from the surface of objects. These
‘images,’ penetrating to the mind through the pores of the
body, also caused mental impression

22 .
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thing taking place uncaused. Then also he gratuit-

ously deprives the atoms of what he himself declared

to be the natural motion of all heavy bodies, namely,

movement in & straight line downwards, and yet he

does not attain the object for the sake of which this
20 fietion was devised. For, i all the atoms swerve,
none will ever come to cohere together; or if some
swerve while others travel in a straight line, at
their own will and pleasure, in the first place this
will be tantamount to assigning to the atoms their
different spheres of anthority, some to travel straight
and some sidewsys; while secondly (and this is a
weak point with Democritus also) this riotous |
hurly-burly of atoms could not possibly resultin the
ordered beauty of the world we know. Again, it is
unworthy of a natural philosopher to deny the infinite
divisibility of matter ; an error that assuredly Epi-
curus would have avoided, if he had been willing to
let his friend Polyaenus teach him geometry instead
of making Polyaenus himself unlearn it. Democritus,
being an edueated man and well versed in geo-
metry, thinks the sun is of vast size ; Epicurus con-
siders it perhaps a foot in diameter, for he pro-
nounces it to be exactly a8 large as it appears, or a
little larger or smaller. Thus where Epicurusalters
the doctrines of Democritus, he alters them for the
worge; while for those ideas which he adopts, the
i eredit belongs entirely to Democritus,~the atoms,

the void, the images,* or as they call them, eidila,
" whose impact is the cause not only of vision but alse
. of thought; the very comception of infinite space,
" apeirie as they term it, is entively derived from
. Demoeritus; and again the countless numbers of
| worlds that come into existence and pass out of
1‘ 23
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cotidie. Quae etsi mihi nulle modo probantur,
tamen Democritum, laudatum a ceteris, ab hoe, qui
eum unum secutus esset, nollem vituperatum.

VIL “Ilam in altera philosophisze parte, guae est
guaerendi ac disserendi, quae Aoywd dicitur, iste
vester plane, ut mihi quidem videtur, inermis ac nu-
dus est. Tollit definitiones; nihil de dividendo ac
partiendo docet; non quomodo efficiatur concluda-
turque ratic tradit; non gua via captiosa solvantur,
ambigua distinguantur ostendit; judicis reram in
sensibus ponit, guibus si semel aliquid falsi pro vero
probatum sit, sublatum esse omne iudicium veri et
faisi putat.. ..

... Confirmat autem iud vel maxime quod ipsa
natura, ut ait ille, sciscat et probet, id est voluptatem
et dolorem. Ad haec et quae sequamur et quae fu-
giamus refert omnia. Quod guamgquam Aristippi est
& Cyrenaicisque melius lberiusque defenditur, tamen
einsmodi esse iudico ut nihil homine videatur indi-
gnius. Ad maiora enim gquasedam nos natura genuit et
conformavit, ut mili quidem videtur. Ac fiert potest
ut errem; sed itz prorsus existimo, neque eum Tor-
guatum qui hoc primus cognomen invenit? aut torquem
illum hosti detraxisse ut aliqguam ex eo perciperet
corpore volaptatem aut cum Latinis tertio consulatu

invenit B, B3 inveneri! A and inf, MSS,

#1n Greek Logic dialpeqis, the method of defining a species
by dividing and subdividing a genus: cp, Bk, II. § 26.

b The interpretation is here uncertain, and probably more
than one sentence has been lost.

24
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existence every day. For my own part I reject
these doctrines altogether; but stili I could wish
that Democritus, whom every one else applands, .had
not been vilified by Epicurus who took him as his sole
guide.

VII. “ Turn next to the second division of philo- Forma! Logic he
sophy, the department of Method and of Dialectic, tapmrs 21
which is termed Legike. Of the whole armour of
Logic your founder, as it seems to me, is absolutely
destitute. He does away with Definition; he has no
doctrine of Division or Partition®; he gives no rules
for Deduction or Syllogistic Inference, and imparts
no method for resolving Dilemmas or for detect-
ing Fallacies of Equivoeation. The Criteria of
reality he places in sensation; once let the senses
accept as true something that is false, and every
possible criterion of truth and falsehood seems to
him to be immediately destroyed.. ..

...PHe lays the very greatest stress upon that his Bthical
which, as he declares, Nature herself decrees and cotomnto
sanctions, that is the feelings of pleasure and pain. B ey at
These he maintaing lie at the root of every act of Pleasure;
choice and of avoidance. This is the doctrine of
Aristippus, and it is upheld more cogently and more
frankly by the Cyrenmaics; but nevertheless it is
in my judgment a doctrine in the last degree un-
¥orthy of the dignity of man. Nature, in my opinion
at all events, has created and endowed us for higher
ends, 1 may possibly be mistaken; but I am abso-
lutely convinced that the Torguatus who first won
that sumame did not wrest the famous necklet from
his foe in the hope of getting from it any physical
enjoyment, nor did he fight the battle of the Veseris
against the Latinsin his third consulship for the sake

25
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conflixisse apud Veserim propier voluptatem. Quod
vero securi percussit! flium, privavisse se etiam vi-
detur multis veluptatibus, cum ipsi naturae patriogue
amori practulerit ius majestatis atque impert.

“Quid? T.2 Torquatus, isqui consul cum Cn. Octavie
fuit, cum illam severitatem in eo filie adhibuit quem
in adoptionem D. Silano emancipaverat, ot eum,
Macedonum legatis accusantibus quod pecunias prae-
torem in provincia cepisse arguerent, causam apud se
dicere iuberet, reque ex utragque parte audita pre-
nuntiaret eum non talem vidert fuisse in imperio
quales eius meiores fuissent, et in conspectum suum
venire vetuit, numguid tibi videtur de voluptatibus
suis cogitavisse? Sed ut omittam pericula, labores,
dolorem etiam guem optimus quisque pro patria et
pro suis suscipit, ut non modo nullam capiet sed
etiam praetereat omnes voluptates, dolores denique
quosvis suscipere malit guam deserere ullam offici
partem, ad ea quae hoc non minus declarant sed vi-
dentur leviors veniamus, Quid tibi, Torquate, quid
huic Triario litterae, guid historiae cognitiogue rerum,
quid poetarum evolutio, quid tanta tot versuum me-
moria voluptatis affert? Nec mihi illud dixeris: Haee
enim ipsa mibi sunt voluptati, et erant illa Torquatis.
Numguam hece ita defendit Epicurus neque Metro-
dorus aut quisquam eorum qui aut saperet aliguid

B y . y
*‘fz}"i’fﬁdfxﬂi‘rﬁmxsﬁ o Niss.
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of pleasure. Indeed in sentencing his son to be be«
headed, "it would seem that he actually deprived
himself of a great dea) of pleasure; for he sacrificed
his natural instinets of patermal affection to the
claimg of state and of his military office.

““Then, think of the Titus Torguatus who was consul
with Gnaeus Octavius; when he dealt so sternly
with the son who had passed out of his paternal con-
trel through his adoption by Decius Silanus-when
he summoned him into his presence to answer to the
charge preferred against him by a deputation from
Macedonia, of accepting bribes while praetor in that
provinece—when, after hearing both sides of the case,
he gave judgment that he found his son guilty of
having conducted himself in office in & manner un-
worthy of his ancestry, and banished him for ever
from his sight,—think you he had any regard for his
own pleasure? But I pass over the dangers, the
toils, the actual pain that all good men endure for
country and for friends, not only not seeking plea-
sure, but actually renouncing pleasures altogether,
and preferring to undergo every sort of pain rather
than be false to any portion of their duty. Let us
turn: to matters seemingly less important, but equally
conelusive, What actual pleasure do you, Torquatus,
or does Triarius here, derive from literature, from
history and learning, from turning the pages of the
poets and committing vast quantities of verse to
memory? Do not tell me that these pursuits are in
themselves a pleasure to you, and that so were the
deeds I mentioned to the Torquati, That line of
defence was never taken by Epicurus or Metrodorus,
not by any one of them if he possessed any intelli-
gence or had mastered the doctrines of your school.

27
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aut ista didicisset. Et quod gquareritur saepe cur tam
multi sint Epicurei, sunt aliae guogue causae, sed
multitndinem haec maxime allicit quod ita putant
dici ab iilo, recta et honesta quae sint, ea facere ipsa
per se laetitiam, 1d est voluptatem. Homines optimi
non intellegunt totam rationem everti si ia res se
habeat. Nam si concederetur, etiamsi ad corpus nihil
referatur, ista sua sponte et per se esse iucunda, per
se esset et virtus et cognitio rerum, quod minime ille
vuit, expetendas.

“ Haec igitur Epicuri non probe,” inguam. “ De ce-
tere veliemn equidem aut ipse dociriniz fuisset instru-
ctior (est enim, quod tibi ita videri necesse est, non
satis politus iis artibus quas qui tenent eruditi appel-
lantur), aut ne deterruisset alios a studiis. Quamguam
te quidem video minime esse deterritum.”

VIIL Quae cum dixissem, magis ut illum prove-
caremn quam ui ipse 1oquerer, tum Triarius leniter
arridens: “Tu quidem,” inguit, “ totum Epicurum
paene e philosophorum choro sustalisti. Quid e
reliquisti nisi te, quoguo modo logueretur, intelle-
gere quid diceret? Aliena dixit in physicis, nec ea
ipsa quae tibi probarentur. St qua in iis corrigere
voluit, deteriora feecit. Disserendi artem nuilam
habuit. Voluptstem cum summum bonum diceret,

primum in eo ipso parum vidit, deinde hoc quogue
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Agnin, as to the question often asked, why so many
men are Fpicureans, though it is not the only reason,
the thing that most attractsthe crowd isthe belief that
Epicurus declares right conduct and moral worth to
be intrinsically and of themselves delightful, which
means productive of pleasure. These worthy people
do not realize that, if this is true, it upsets the
theory altogether. If it were admitted that goodness
it spontaneously and intrinsically pleasant, even

! without any reference to bodily feeling, then virtue
would be desirable for its own sake, and so also would
knowledge; but this Epicurus by no means allows.

26 “These then,” said I, “are the doctrines of Epi- and lastly, he
curus that I cannot accept. For the rest, I could jnbis
desire that he himself had been better equipped
with learning (since even you must recognize that
he is deficient in that liberal eulture which confers
on its possessor the title of an educated man) or at
all events that he had not deterred others from study,

Although I am aware that hie has not succeeded in
deterring you.”

VIl I had spoken rather with the intention of Triarius remarks
drawing out Torquatus than of delivering a discourse ey eot &ph
of my own. But Triarius interposed, with a smile : sy o be no
“Why, you have practically expelled Epicurus atatt, &
altogether from the philosophic choir. What have
you left to him except that, whatever his style may

 be, you find his meaning intelligible? His doctrines
in Natural Philosophy were second-hand, and in your
apinion unsound at that; and his attempts to improve
on his authority only made things worse. Dialectic
he had none. His identification of the Chief Good
with pleasure in the first place was in itself an
error, and secondly thig also was not original; forit

29
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alienum; nam ante Aristippus, et ille melius. Addi-
disti ad extremum, etism indoctum fuisse.”  “ Fieri,”
inquam, “Triari, nullo pacto potest ut non dicas quid
non probes eins a quo dissentias, Quid enim me
prohiberet Epicureum esse, si probarem quae ille
diceret? cum praesertim illa perdiscgre lodus esset.
Quamobrem dissentientium inter se reprehensiones
non sunt vituperandae; maledicta, contumeliae, tum
iracundae! contentiones concertationesque in dispu-
tando pertinaces indignae philosophia mihi vidert
solent.” Tum Torguatus:  Prorsus,” inquit,” assentior;
neque enim disputari sine reprehensione, nec cum
iracundia aut pertinacia recte disputari potest. Sed
ad haee, nisi molestum est, habeo quae velim.” “An
me,” inquam, “nisi te audire vellem, censes haec di-
cturum faisse?” * Utrum igitur percurri omnem Epi-
curi disciplinam placet, an de una voluptate guaeri, de
gus omne certamen est?”  “Tuo vero id quidem,”
inquam, * arbitrate.”  * Sic faciam igitur,” inguit:
“‘unam rem explicabo eamque maximam ; de physicis
alias ; et quidem tibi et declinationem istam atomo-
rum et magnitudinem solis probabo, et Demoeriti
errata ab Epicuro reprehensa et correcta permults.
Nune dicam de veluptate, nihil scilicet novi, ea tamen
quae te ipsum probaturum esse confidam.” “ Certe,”

tfracundaer Mdv. ; fracundiae MSS.
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had been said before, and said better, by Aristippus.
To crown all you added that Epicurus was a person
of no education.” “Well, Triarius,” I rejoined,
“when one disagrees with a man, it is essential to
say what it is that one objects to in his views. What
should prevent me from being an Epicurean, if I
accepted the doctrines of Epicurus? especially as
the system is an exceedingly easy one to master
You must not find fanit with members of opposing
schools for criticizing each other's opinions; though
I always feel that insult and abuse, or ill-tempered

ling and Dbitter, obstinate controversy are
beneath the dignity of philosophy.” “I am quite of Torquatus
your mind,” said Torquatus; “it is impossible to de- Foimne
bate without criticizing, but it is equally impossible d¢tencn,
. to debate properly with ill-temper or obstinacy. But
I have something I should like to say in reply toall
this, if it will not weary you.” “Do you suppese,”
said I, “that I should have said what I have, unless
I wanted to hearyou?” “Then would you like me
to make a rapid review of the whole of Epicurus's
system, or to discuss the single topic of pleasure,
which is the one main subject of dispute?” ©Oh,” Joanmits the
I said, “that must be for you to decide.” “Very Ethiss.
well then,” said he, ““this is what I will do, I will
expound a single topic, and that the most important.
Natural Philosophy we will postpone ; though I will
undertake to prove to you both your swerve of the
atoms and size of the sun, and also that very many errors
of Demoeritus were criticized and corrected by Epi-
curus. But on the present occasion I will speak about
pleasure ; not that I have anything original to con-
tribute, yet I am confident that what I say will com-
mand even your acceptance.” * Be aseured,” I said,

L3
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inquam, " pertinax non ero tibique, si mihi probabis
ea quae dices, libenter assentiar.”” ** Probabo,” inquit,
“modo ista sis sequitate guam ostendis. Sed uti
oratione perpetua malo quam interrogare aut interro-
gari.”” “ Ut placet,” inquam. Tum dicere exorsus est.

IX, “ Primum igitur,” inguit, “sic agam ut ipsi
auctori huius disciplinae placet: eonstitusm quid et
quale sit id de quo quaerimus, non quo ignorare vos
arbitrer, sed ut ratione et via procedat oratio. Juaeri-
mus igitur quid ST extremum et ultimum bonorum,
quod omnium philosophorum sententia tale debet esse
ut &d id omnia referri oporteat, ipsum antem nusquan.
Hoe Epicurus in volupiate ponit, quod summum
bonum esse vult summumgue malum dolorem ; idque '
instituit docere sic : Omne animal simul atque natum
sit voluptatem appetere easque gaudere ut summo
bono, dolorem aspernari ut summum malum et quan-
tum possit a se repellere; idque facere nondum de-
pravatum, ipsa natura incorrupte atque integre iudi-
cante. JIiague negat opus esse ratione negue
disputatione gquamobrem voluptas expetenda, fu-
giendus dolor sit. Sentiri haec! putat, ut calere
ignem, nivem esse slbam, mel dulce, quorum nihil
oportere exquisitis rationibus confirmare, tantum
satis esse admonere. (Interesse enim inter argumen-
tum conclusionemque rationis et inter mediocrem
animadversionem atque admonitionem: altera occulta

theeo A hoc Mdy, with other MSS,
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“that I shall not be obstinate, but will glsdly own
myself convinced if you can prove your case to my
29 satisfaction.”” I shall do so,” he rejoined, “ provided
you are as fair-minded as you promise, But I prefer
to employ continuous discourse rather than guestion
and answer.” “‘As you please,” said I. So he began.

IX. “I will start then,” he said, “in the manner
approved by the author of the system himself, by
settling what is the essence and quality of the thing
that is the object of our inquiry; neot that I suppose
you to be ignorant of it, but because this is the
logical method of procedure. We are inguiring, Pleasure the
then, what is the final and ultimate Good, which as SheiFd: |
all philosophers are agreed must be of such a nature gommltiﬁzdﬁng
as-to be the End to which all other things are shun pain,
means, while it iIs not itself s means to anything
else. This Epicurus finds in pleasure; pleasure he
holds to be the Chief Good, pain the Chief Evil

30 This he sets out to prove as follows: Every animal,
83 soon as it is born, seeks for pleasure, and delights
in it as the Chief Good, while it recoils from pain as
the Chief Evil, and so far as possible avoids it. This
it does as long as it remaing unperverted, at the
prompting of Nature's own unbissed and honest
verdiet. Hence Epicurus refuses to admit any neces-
gity for argument or discussion to prove that pleasure
is desirable and pain to be avoided. These facts,
he thinks, are perceived by the senses, as that fire
is hot, snow white, honey sweet, none of which
things need be proved by elaborate argument: it is
enough merely to draw attention to them. (For there
is a difference, he holds, between formal syllogistie
proof of a thing and a mere notice or reminder:
the former is the method for discovering abstruse
2 338
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guaedam et quasi involuta aperiri, altera prompta et
aperia indicari.!) FEtenim quoniam detractis de ho-
mine sensibus religui nihil est, necesse est guid aut
ad naturam aut contra sit a natura ipsa indicari. Fa
quid percipit aut quid iudicat, quo aut petat aut
fugiat aliguid, praeter voluptatem et dolorem? Sunt
autem quidam e nostris qui haec subtilivg velint
tradere, et negent satis esse guid bonum it aut quid
malum sensu iudicari, sed animo etiam ac ratione
intellegi posse et voluptatem ipssm per se esse ex-
petendam et dolorem ipswm per se esse fugiendum.

Itaque aiunt hanc quasi naturalem atque insitam in

animis nostris inesse notionem ut alterum esse appe-
tendum,; alterum aspernandum sentiamus. Alil antem,
quibus ego assentior, cum a philosophis compluribus
permulta dicantur cur nec voluptas in bonis st nu-
meranda nec in malis dolor, non existimant oportere
nimium nos causae confidere, sed et argumentandum
et accurate disserendum et rationibus conqguisitis de
voluptate et dolore disputandum putant.

X. “Sed ut perspiciatis unde omnis iste natus error
sit voluptatem accusantium doloremque landantivm,
{otara rem aperiam, eaque ipsa quae ab illo inventore
veritatis et quasi architecto beatae vitae dicta sunt
explicabo. Nemo enim ipsam voluptatem quia
voluptas sit aspernatur aut odit aut fugit, sed quia
consequuntur magni dolores eos qui ratione volupta-
tem sequi nesciunt. Neque porro quisguam est qui do-

Vindicari inf. MS.; fudicard Mdv. with other MSS,
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and recondite truths, the latter for indicating facts
that are obvious and evideni.) Strip mankind of
sensation, and nothing remains; it follows that
Nature herself is the judge of that which is in accord-
ance with or contrary to nature. What does Nature
perceive or what does she judge of, beside pleasure
and pain, te guide her actions of desire and of
avoidance? Some members of our school however
would refine upon this doctrine ; these say that it is
not enough for the judgment of good and evil to
rest with the senses; the facts that pleasure is in
and for itself desirable and pain in and for itself
to be avoided can also be grasped by the intellect
and the reason. Accordingly they declare that
the perception that the one is to be sought after and
the other avoided is a natural and innate idea of the
mind, Others again, with whom I agree, observing
that a great many philosophers do advance a vast
array of reasons to prove why pleasure should not be
counted as a good nor pain ag an evil, consider that
we had better not be too confident of our case; in
their view it requires elaborate and reasoned argu-
ment, and abstruse theoretical discussion of the
nature of pleasure and pain.

X. “ But I must explain to you how all this mistaken But this iniﬁnct
idea of reprobating pleasure and extolling pain arose, ca]wlagm men
To do so, I will give you a complete account of the Znitle
system, and expound the actual teachings of the of pleasure over
great explorer of the truth, the master-builder of
human happiness. No one rejects, dislikes or avoids
pleasure itself, because it is pleasure, but because
those who do not know how to pursue pleasure
rationally encounter consequences that are extremely
painful. Nor again is there anyone who loves or
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lorem ipsum quia dolor sit amet, consectetur, adipisci
velit, sed quia nonnumguam eiusmodi temporaincidunt
ut Iabore et dolore magnam aliquam quaerat volupta-
tem., Ut enim ad minima veniam, quis nostrum
exercitationem ullam corporis suseipit laboriosam,
nisi ut aliquid ex ea commodi consequatur? Quis
autem vel eum iure reprehenderit qui in ea voluptate
velit esse quam nihil molestiae conseguatur, vel illum
qui dolorem eum fugiat quo voluptas nulla pariatar?
At vero eos et accusamus et iusto odio dignissimos
ducimus qui blanditiis praesentium voluptatum dele-
niti atque corrupti quos dolores et guas molestiag
excepturi sint oceaecnti cupiditate non provident,
similique sunt in eulpa gqui officia deserunt muollitia
snimi, id est laborum et dolorum fugs. Et barum
quidem rerum facilis est et expedita distinctio. Nam
libero tempore, cum soluta nobis est eligendi optie
cumque nihil impedit quo minus i guod maxime
placeat facere possimus, omnis voluptas assumenda
est, omnis dolor repellendus. Temporibus autem
quibusdam et aut officiis debitis aut rerum necessita-
tibus saepe eveniet ut et voluptates repudiandae sint
et molestiae non recusandae. ftague earum rerum
Lic tenetur a szpiente delectus ut aut reiciendis
voluptatibus maiores alias consequatur aut perferendis
doloribus asperiores repellat,

“Hane ego cum teneam sententiam, quid est
cur verear ne ad eam mnon possim accommodare
Torgquatos nostros? guos tu psulo ante com me-
moriter tum etiam erga nos amice et benevele
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pursies or desires to obtain pain of itself, because it
is pain, but because occasionally circumstances ococur
jo which toil and pain can procure him some great
pteasure. To take a trivial example, which of us ever
undertakes laborious physical exercise, except to ob-
tain some advantage from it? But who has any right
to find fault with a man who chooses to enjoy a plea-
sure that has no annoying conseguences, or one who
s avoids & pain that produces no resultant pleasure? On
the other hand, we denounce with righteous indigna-
tion and dislike men whe are so beguiled and demeors-
leed by the charms of the pleasure of the moment, so
blinded by desire, that they cannot foresee the pain
and trouble that are bound to ensue ; and eqgual blame
belongs to those who fail in their duty through
weakness of will, which is the same a8 saving through
shrinking from toil and pain. These cases are per-
fectly simple and easy to distinguish. In a free hour,
when our power of choice is untrammelled and when
nothing prevents our being able to do what we like
best, every pleasure is to be welcomed and every
pain avoided. But in certain circumstances and
owing to the claims of dufy or the obligations of
business it will frequently occur that pleasures have
to be repudiated and annoyances accepted. The wise
man therefore always holds in these matters to.this
principle of selection: he rejects pleasures to secure
| other greater pleasures, or else he endures pains to
| avoid worse pains.
54 *“This being the theory | hold, why need I be afrsid This exptains
of not being able to reconcile it with the case of the (g ararper
the Torquati my ancestors? Your references to them terested.
Just mow were historieally correct, and also showed
your kind and friendly feeling towards myself; but
37
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collegisti; nec me tamen laudandis maioribus meis
corrupisti nec segniorem ad respondendum reddidisti,
Quorum facta quemadmodym, quaeso, interpretaris?
Sictne eos censes ant in armatum hostem impetum
fecisse aut in Hberos atque in sanguinem swum tam
crudeles fuisse, nihil ut de utilitatihus; nihil ut de
commodis suis cogitarent? At id ne ferae quidem
faciuni, ut ita rnant itague turbent ut earum motus
et impetus quo pertineant non intellegamus; tu tam
egregios viros censes tantas res gessisse sine causal?
Quae fuerit causa mox videro; interea hoc tenebo, st
ob aliquam causam ista, quae sine dubio praeclara
sunt, fecerint, virtutem iis per se ipsam causam non
fuisse.—Torguem detraxit hosti.—Et quidem se texit
ne interiret.— At magnum periculum adiit.—In oculis
quidem exereitus.—Quid ex eo est consecutusgp—
Laudem et caritatem, quae sunt vitae sine metu
degendae praesidia firmissima.— Filium morte multa-
vit.—Si sine causa, nollem me ab eo ortum, tam
importuno tamque erudeli; sin at dolore suo sanciret
militaris imperi disciplinam exercitemque in gravis-
simo bello animadversionis metu contineret, saluti
prospexit civium, qua intellegebat contineri suam.
Atque haec ratio imgttet. In quo enim maxime
consuevit jactare vestra se oratio, tua prsesértim, qui

studiose antiqus persequeris, claris et fortibus viris
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all the same 1 am not to be bribed by your flattery
of thy family, and you will not find me a less resolute
opponent. Tell me, pray, what explapation do you
put upon their actions? Do you really believe that
they charged an armed enemy, or treated their
children, their own fiesh and blood, so cruelly, with-
out & thought for their own interest or advantage?
Why, even wild animsls do not act in that way:
they do not run amok so blindly that we cannot dis-
cern any purpose in their movements and their on-
slaughts. Can you then suppose that those heroie
men performed their famous deeds without any
motive at all} What their motive was, I will con-
sider in a moment: for the present I will confidentiy
assert, that if they had a motive for those undoubt-
edly glorious exploits, that motive was not a love of
virtue in and for itself—He wrested the necklet
from his foe.— Yes, and saved himself from death.—
But he braved great danger.-Yes, before the eyes
of an army.—What did he get by it?-~Honour and
esteem, the strongest guarantees of security in life.
—He sentenced his own son to death.—If from no
motive, I am sorry to be the descendant of anyone
so savage end inhuman; but if his purpose was by
inflicting pain upon himself to establish his authority
as a commander, and to tighten the reins of
discipline during & very serious war by holding
over his srmy the fear of punishment, then his
action aimed at ensuring the safety of his fellow-
citizens, upon which he knew his own depended.
And this is a principle of wide application.
People of your scheol, and especially yourself, who
are so diligent s student of history, have found a
favourite field for the display of your eloquence in-
39
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commemorandis eornmgue factis norn emolumento
aliguo sed ipsius honestatis decore laudandis, id
totum evertitur eo delectu rerom guem modo dixi
constituto, ut aut voluptates omittantur maiorum
voluptatum adipiscendarum causa aut dolores susci-
pigntur maiorum dolorum effugiendorem gratia.

X1. “Sed de clarorum hominum factis illustribus
et gloriosis gatis hoc loco dictum est.  Erit enim iam
de omnium virtutum curse ad voluptatem proprics
disserendi locus. Nunc autem explicabo voluptas
ipsa gquae gualisgue sit, ut tollatur error ommnis
imperitorum inteHegaturque ea guae voluptaria,
delicats, mollis habeatur disciplina guam gravis,
guam continens, guam severa sit. Non enim hanc
solam sequimur guae snavitate aligua naturam ipsam
movet et cum incenditatequadam percipitur sensibus,
sed maximam voluptatemn illam habemus guae per-
cipitar omni dolore detracto. Nam guonidm, cum
privamur dolore, ipsa liberatione et vacuitate omnis
molestiae gandemus, omne autem id guo gaudemus
voluptas est {ut omne quo offendimur dolor), doloris
omnis privatio recte nominata est voluptas. Ut enim,
cum cibo et potione fames sitisque depulsa est, ipea
detractio molestiae consecutionem affert voluptatis,

sie in omai re doloris amotio successionem efficit
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recalling the stories of brave and famous men of old,
and in praising their actions, not on utilitarian
grounds, but on account of the splendour of abstract
moral worth. But all of this falls to the ground if the
principle of selection that I have just mentioned be
established,~the principle of forgoing pleasures for
the purpose of getting greater pleasures, and en-
during pains for the sake of escaping greater pains.
XI. “But encugh has been gaid at this stage about The highest
the glorious exploits and achievements of the heroes [0 plessure
of renown. The tendency of all of the virtues to pain.
produce pleasure is a topic that will be treated in its
own place later on. At present I shall proceed to
expound the essence and the quality of pleasure it-
self, and shall endeavour to remove the misconcep-
tions of ignorance and % make you realize how
serious, how temperate, how austere is the school
that is supposed to be sensual, lax and luxurious.
The pleasure we pursue is not that kind alone which
affects ocur physieal being with a definite delightful
feeling,—a positively agreeable perception of the
senses ; on the contrary, the greatest pleasure accord-
ing to us is that which is experienced as a result of
the complete removal of pain. When we are released
from pain, the mere sensatioh of complete emancipa-
tion and relief from uneasiness is in itself a source of
gratifieation. But everything that causes gratification
is a pleasure (just as everything that causesannoyance
isa pain} Therefore the complete removal of pain
has correctly been termed a pleasure.  For example,
when hunger and thirst are banished by foed and
drink, the mere fact of getting rid of uneasiness
brings a resultant pleasure in its train., So generally,
the removal of pain cauges plessure to take itg
41
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voluptatis. Itaque non placuit Epicuro medium esse
quiddam inter dolorem et voluptatem; illud enim
ipsum quod quibusdam medium videretur, cum omni
dolore careret, non modo voluptatem esse verum
etiam summam voluptatem. Quisquis enim sentit
quemadmodum sit affectus, eum necesse est aut in
voluptate esse aut in dolore. Omnis autem privatione
doloris putat Epicurus terminari summam voluptatem,
ut postea variari voluptas distinguique possit, augeri
amplificarique non possit. At etiam Athenis, ut a
patre audiebam, facete et urbane Stoicos irridente,
statua est in Ceramico Chrysippi sedentis porrecta
manu, quae manus significet.illum in hac esse
rogatiuncula delectatum: ‘Numquidnam manus tua,
sic affecta quemadmodum affecta nunc est, deside-
rat?’— Nihil sane.’—° At si voluptas esset bonum,
desideraret.’— Ita credo.’—'Non est igitur volu-
ptas bonum.” Hoc ne statuam quidem dicturam pater
aiebat si loqui posset. Conclusum est enim contra
Cyrenaicos satis acute, nihil ad Epicurum. Nam si
ea sola voluptas esset quae quasi titillaret sensus, ut
ita dicam, et ad eos cum suavitate afflueret et illabe-
retur, nec manus esse contenta posset nec ulla pars
vacuitate doloris sine iucundo motu voluptatis. Sin
autem summa voluptas est, ut Epicuro placet, nihil

dolere, primum tibi recte, Chrysippe, concessum est,
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place. Epicurus consequently maintained that there
is no such thing as a neutral state of feeling inter-
mediate between pleasure and pain; for the state
supposed by some thinkers to be neutral, being
characterized as it is by entire absence of pain, is it-
self, he held, a pleasure, and, what is more, a pleasure
of the highest order. A man who is conscious of his
condition at all must necessarily feel either pleasure
or pain. But complete absence of pain Epicurus
considers to be the limit and highest point of
pleasure; beyond this point pleasure may vary in
kind, but it cannot vary in intensity or degree. Yet at
Athens, so my father used to tell me when he wanted
to air his wit at the expense of the Stoics, in the
Ceramicus there is actually a statue of Chrysippus
seated and holding out one hand, the gesture bein
intended to indicate the dehght which he ased to
take in the following little syllogism: ‘Does your
hand want anythmg, while it is m its present condi-
tion?’ Answer: ‘No, nothing.’— Butlf pleasure were
a good, it would want pleasure.’—° Yes, I suppose it
would.’—° Therefore pleasure is not a geod.” An argu-
ment, as my father declared, which not even a statue
would employ, if a statue conld speak ; because though
it is cogent enough as an objection to the Cyrenaics,
it does not touch Epicurus. For if the only kind of
pleasure were that which so to speak tickles the
senses, an influence permeating them with a feeling
of delight, neither the hand nor any other member
could be satisfied with the absence of pain unaccom-
panied by an agreeable and active sensation of
pleasure. Whereas if, as Epicurus holds, the highest
pleasure be to feel no pain, Chrysippus’s interlocutor,
though justified in making his first admission, that
48
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nihii desiderare manum cum its esset affecta, secun-
dum non recte, si voluptas esset bonum, fuisse
desideraturam. Ideirco enim non desideraret guoia
quod dolore caret id in voluptate est.

X1, “Extremum autem esse bonorum voluptatem
ex hoc facillime perspici potest: Constituamus ali-
quem magnis, multis, perpetuis fruentem et animo
et corpore voluptatibug, nulle dolore nec impediente
nec impendente; guem tandem hoc statu praestabili-
orem ant magis expetendum possimus dicere? In-
esse enim necesse est in eo qui ita sit affectus et
firmitatem animi nee mortem nec dolorem timentis,
quod mors sensu careat, dolor in longinguitate levis,
in gravitate brevis soleat esse, ut elus magnitudinem
celeritas; diuturnitatem allevatio consoletur. Ad ea
cum accedit ut negue divinum nomen neg¢
practeritas volupiates effluere patiatur earumgue
assidua recordatione laetetur, quid est guod hue
possit, quo melius sit,* accedere? Statue contra ali-
guem confectum tantis animi corporisque deloribus
quanti in hominem maximi cadere possunt, nulls spe
proposita. fore levius aliguando, nulla practerea
neque praesenti nec exspectata voluptate: quid ee
misering dici aut fingi potest? Quod si vita doloribus
referta maxime fugienda est, sommum profecto
malum est vivere cum dolore; cui sententiae consen-
taneum est ultimum esse bonorum cum voluptate
vivere. Nee enim habet nostra mens guidguam ubi

' guo melius sit Miller; guod melins sit Mdv. with MSS,
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his hand in that condition wanted nothing, was not
justified in his second admission, that if pleasure were
a good, his hand would have wanted it. And the
reason why it would not have wanted pleasure is,
that to be without pain is to be in 2 state of pleasure.
X11. “’Ihe truth of the position that plessure is the Pleasure proved
ultimate good will most readily appear from the protone "
following illustration. Let us imagine a man living cases of dk;s;;i;y
in the continuous enjoyment of numerocus and vivid
pleasures alike of body and of mind, undisturbed
either by the presence or by the prospect of pain:
what possible state of existence could we describe as
being more excellent or more desirable? One so
situated must possess in the first place a strength of
mind that i proof against all fear of death or of
pain; he will know that desth means complete un-
consciousness, and that pain is generally light if long
and short if strong, so that its intensity is eompen-
sated by brief duration and its continuvance by
diminishing severity. Let such a man moreover
have no dread of any supernatural power; let him
never suffer the pleasures of the past to {ade away,
but constantly renew their enjoyment in recollec.
tion,—and hie lot will be one which will not admit
of further improvement. Suppese on the other hand
a person crushed beneath the heaviest load of mental
and of bodily anguish to which humanity. is lisble.
Grant him no prospect of ultimate relief in view;
let him neither have nor hope to have a gleam of
pleasure. Can one deseribe or imagine a more piti-
able state? If then a life full of pain is the thing
most to be avoided, it follows that to live in pain is
the highest evil; and this position implies that a life
of pleasure is the altimate good. In fact the mind
. 45
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consistat tamgnam in extremo, omnesque et metus et
aegritudines ad dolorem referuntur, nec praeteres
est res ulla quae sua natura aut sollicitare possit aut
angere.

“ Praeterea et appetendi et refugiendi et omnine
rerum gerendarum initia proficiseuntur aut a volu-
ptate aut a dolore. Quod cum ita sit, perspicuum
est omnes rectas res atgue laudabiles eo referri ut
cum voluptate vivatur. Quoniam autem id est vel
summum vel ultimum vel extremum bonorum (quod
Graeci ré\os nominant) quod ipsum nalizm ad aliam
rem, ad id autem res referuntur omnes, fatendum est
summum esse bonum incunde vivere,

XL “Id gul in una virtate ponunt et splendore
nominis capti quid natura postulet non intellegunt,
errore maximo, si Epicurum audire voluerint, libera-
buntur. Istae enim vestrae eximiae pulehrzeque
virtutes nisi voluptatem efficerent, guis eas aut
laudabiles aut expetendas arbitraretur? Ut enim
medicorum scientiam non ipsius artis sed bonae
valetudinis causa probamus, et gubernatoris ars, quia
bene navigandi rationem habet, utilitate, non arte
laudatur, sie sapientia, quae ars vivendi putands est,
non expeteretur si nihil efficeret; nunc expetitur
gquod est tamquam artifex conguirendae et compa-

43 randee voluptatis. {Quam auntem ego dicam volu-

ai.e. pain of body : dolorem here has its strict sense,
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possesses nothing in itself upon which it can rest as
final, Ewvery fear, every sorrow can be traced back
to pain®; there is no other thing Lesides pain which
is of its own nature capable of causing efther anxiety
or d:stress
42 “Pleasure and pain moreover suppiy the motives pisasuro and
of desire and of avoidance, and the springs of conduct m‘fgf sole
generally, This being so, it clearly follows that and soleatan.
dards,
actions are right and praiseworthy only as being a
means to the sttainment of s life of pleasure. But
that which is not itself 2 means to anything else, but
to which all else is a means, is what the Greeks term
the Telos, the highest, ultimate or final Good. It
must therefore be admitted that the Chief Good is to
tive agreeabiy
X1Ii. “Those who place the Chief Good in virtue The Virtues not
alone are beguiled by the glamour of a name, and m,m"},ﬁﬁﬁ;y
do not understand the true demands of nature. If means to Plea-
they will consent to listen to Epicurus, they will be *™*
delivered fromn the grossest error. Your school
dilates on the transcendent beauty of the virtues;
but were they not produetive of pleasure, who would
deem them either praiseworthy or desirable? We
esteem the art of medicine not for s interest as
a science but for its conduciveness to health; thrart
of navigation is commended for its prastical and not
its scientific value, because it couveys the rules for
sailing & ship with suc.css. So alse Wisdom,
which must be copsidered as the art of living, Wisdom;
if it effected no refult would not be desired; but as
it is, it is desired, because it is the artificer that
43 procures and produces pleasure. {The meaning that
I attach to pleasure must Ly this time be clear to
you, and you must not be biased against my argu-
47
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ptatem iam videtis, ne invidia verbi labefactetur
cratio mea.) Nam cum ignoratione rerum bonarum
et malarum maxime hominum vita vexetnr, ob eum-
que errorem et voluptatibus maximis saepe priventur
et durissimis animi doloribus torqueantur, sapientia
est adhibenda, quae et terraribus cupiditatibusgue
detractis et ommivm falsarum opinienum temeritate
derepta certisgsimarn se nobis ducem pracbeat ad
voluptatem, Sapientis enim est una quae maesti-
tiam pellat ex animis, quae nos exhorrescere metu
non sinat; qua praeceptrice in tranquillitate vivi
potest, omniurm cupiditatum ardore restincto. Cupi-
ditates enim sunt insatiabiles, quae non modo singulos
homines sed universas familias evertunt, totam etiam
labefactant saepe rem publicam. Ex cupiditatibus

* odia, discidin, discordiae, seditiones, bella nascuntur,

45

Nee eae se foris solum factant nec tantum in alios
caeco impety incurmmt, sed intus etiam in animis
inclusae inter se dissident atque discordant; ex guo
vitam amarissimam necesse-est effici, ut sapiens so-
lum, amputata circumeisagque inanitate omni et errore,
-meturne finibus contentus sine aegritudine possit et
sine mety vivere, Quae est enim aut utilior aut ad
bene vivendum afiﬁﬂgpartitio quam illa gua est uses
Epicurus? qui unum genue nosuit earym cupiditatum
quae essent et naturales et necesgariae, siterum quae
naturales essent nec tamen necessar.ige, tertium quee
nec natureles mec necessariae; quaruim €& ratio eat
ut necessariae nec epera multa nec impensa explean-

tur; ne naturales guidem multa desiderant; propterea
48
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ment owing to the discreditable associations of the
term.) The great disturbing factor in man’s life fs
ignorance of good and evil; mistaken ideas about
these frequently rob us of our greatest plessures, and
torment us with the most cruel pain of mind. Hence
we need the aid of Wisdom, to rid us of our fears
and appetites, to root out all our errors and pre-
judices, and to serve as onr infallible guide to the
attainment of pleasure. Wisdom alone can banish
sorrow from our hearts and protect us from alarm
and apprehension; put yourself to school with her,
and you may live in peace, and quench the glowing
flames of desire. For the desires are incapable
of satisfiiction; they roin not individuals énly but
whole families, nay often shake the very foundations
of the state, It is they that are the scurce of hatred,
querrelling and strife, of sedition and of war. Nor
do they only flaunt themselves abroad, or torn their
blind onslaughts solely agaiust others; even when
prisoned within the heart they quarrel and fall out
among themselves; and this cannot but render the
whole of life embittered. Hencé only the Wise
Man, who prunes away all the rank growth of vanity
and error, can possibly live untroubled by sorrow and
by fear, content within the bounds that nature has
set. Nothing could be more instructive, more help-
ful to right living, than Epicurus's doctriné as to -
the different classes of the desires. One kind he
vlaggified as Loth natural and necessary, a second as
patural without being necessary, and a third as
neither natural nor necessary; the principle of
classification being that the necessary desires are
gratified with little trouble or expense; the natural
desires also require but liitle, since naturc;s own
E : 9
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qued ipsa natura divitias quibus contenta sit.et para-
biles et terminatas habet; inaninm autem cupidi-
tatum nec modus ullus nee finis inveniri potest.
X1IV. Quod si vitam omnem perturbari videmus
errore et inscientia, sapientiamque esse solam quae nos
& libidinum impetu et a formidinum terrore vindicet et
ipsius fortunae modice ferre doceat iniurias et omnes
monstret vias quae ad quietem et tranquillitatem
ferant, guid est cur dubitemuz dicere et sapientiam
propter voluptates expetendam et insipientiam pro-
pter molestiag esse fugiendam?

“ Eademque ratione ne temperantiam quidem pro-
pter se expetendam esse dicemus, sed quia pacem
animis afferat et eos quasi concordia quadam placet
ac lenjat. Temperantia est enim quae in rebus
aut expetendis aut fugiendis ut rationem sequamaur
monet, Nee enim satig est udicare quid faciendum
non- faciendumve sit, sed stare etiam oportet in eo
quod sit fudicatum. Plerique autem, quod tenere
atque servare id quod ipsi statuerunt non possont,
victi et debilitati obiecta specie voluptatis tradunt
se libidinibus constringendos nee quid eventurum
sit provident, ob eamque causam propter voluptatem
et parvam et non necessariam et guae vel aliter
pararetur et qua etiam carere possent sine dolore,
tum in morbos graves, tum in dampa, tum in dede-
cora incurrunt, saepe etiam legum judiciorumgue
poenis obligantur, Qui autem ita frui volunt volu-
ptatibus ut nulli propter eas consequantur dolores, et

2 faanis hollow, vain, unreal, as the opposite of *natural®
(cf. § 33 and Bk, L § 26), means *based on a false idea of
what is good or necessary *: ol 82 {rdv dxcbumddv) ofive puoal
obre dvaycaine, dAhd rapd ceviw Sdfav ywinerar. Epicurus in
Dicgenes Laertius s 149,
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riches, which suffice to content her, are both easily
procured and limited in amount; but for the imagin. .,
ary? desires no_bound or limit can be discovered.
46 XIV. If then we observe that ignorance and error
reduce the whole of life to confusion, while Wisdom
alone is able to protect us from the onslanghts of
appetite and the menaces of fear, teaching us to
bear even the affronts of fortune with moderation,
and showing us all the paths that lead to calmness
and to peace, why should we hesitate to avow that
Wisdom is to be desired for the sake of the pleasures /
it brings and Folly to be avoided because of its
injurious consequences?
47 ““Fhe same principle will lead us to pronounce that Temperance;
Temperance also iz not desirable for its own sake,
but beeause it bestows peace of mind, and soothes
the heart with a tranquillizing sense of harmony.
For it is temperance that warns us to be guided by
reagon in what we desire and avoid. Nor is it enough
to judge what it is right to do or to leave undone;
we also need to abide by our judgment. Most men
however lack tenacity of purpose; their resolution
weakens and succumbs as soon as the fair form of
pleasure meets their gaze, and they surrender them-
selves prisoners to their passions, failing to {oresee
the inevitable result. Thus for the cake of a pleasure
at once small in amount and unnecessary, and one
which they might have procured by other means or
even denied themselves altogether without pain, they
incur serious disease, or loss of fortune, or disgrace,
and not infrequently become liable to the penalties
48 of the law and of the courts of justice. Those on
the other hand who are resoived so to enjoy their
pleasures as to avoid all painful consequences there-
E2 51
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qui suum fudicium retinent ne voluptate victi faciant
id quod sentiant non esse faciendum, it voluptatem
maximam adipiscuntyr praetermittenda voluptate.
lidem etiam dolorem saepe perpetivntur ne, si id
non faciant, incidant in maiorem. Ex ¢uo intelle-
gitar nec intemperantiam propter se esse fugiendam,
femperantiamque expetendam non gquia voluptates
fugiat sed guia maiores conseguatur.

XV. “Fadem fortitudinis ratio reperietur. Nam
neque laborum perfunctic negue perpessio dolorum
per se ipsa allicit, nec patientia nec assiduitas nec
vigiliae nee ipsa quae laudatur industria, ne fortitudo
quidem, sed ista sequimur ut sine cura metugue vi-
vamus animumque et corpus quantum efficere possi-
mus molestia liberemus. Ut enim mortis metn
omnis guictae vitae status perturbatur, et ut sue-
cumbiere doloribus eosque humili animo imbecillogue
ferre miserum est, ob eamque debilitatem animi
multi parentes, wulti amicos, nonnulli patriam,
plerique autem se ipsos penitus perdiderunt, sic
robustus animus et excelsus omni est liber cura et
angore, cum et mortem contemnit, gua qui affeeti
sunt in eadem causa sunt qua anteguam nati, et ad
dolores ita paratus est ut meminerit maximos morte
finiri, parves multa habere intervalla requietis, me-
diocrium nos esse dominos, ut s tolerabiles sint
feramus, si minus, animo aequo e vita, ¢cum ez non

placeat, tamquam e theatro exeamus. Quibus rebus
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from, and wio retain their faculty of judgment and
avoid being seduced by pleasure into courses that
they perceive to be wrong, reap the very highest
pleasure by forgoing pleasure. Similarly also they
often voluntarily endure pain, to aveid incur-
ring greater pain by not doing se. This clearly
proves that Intemperance is not undesirable for its
own sake, while Temperance is desirable not because
it renounces pleasures, but because it procures
greater‘Pleasures.

XV. "The same sccount will be found to hold good Coursge;

of Courage. The performance of labours, the endu-
rance of paing, are not in themselves attractive; nor
are patience, industry, watchfulness, nor yet that
much lauded virtue, perseverance, nor even courage;
but we aim at these virtues in order to live without
anxiety and fear and so far as posgible to be free
from pain of mind and body. The fear of death
plays havoc with the calm and even tenor of life,
and to bow the head to pain and bear it abjectly and
feebly is a pitiable thing; such weakness has caused
many men to betray their parents or their friends,
some their country, and very many utterly to ruin
themselves. So on the other hand a strong and
lofty spirit is entirely free from snxiety and sorrow.
It makes light of death, for the dead are only as
they were before they were born. It is schooled to
encounter pain by recollecting that pains of great
severity are ended-by death, and slight ones have
frequent intervals of respite; while those of medium
intensity li¢ within our own control: we can bear
them if they are endurable, or if they are not, we
may serenely quit life’s theatre, when the play has
censed to please us. These considerations prove
53
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intellegitur nec timiditatem ignaviamque vituperari
nec fortitudinem patientiamque Iaudari suo nomine,
sed illas reici quia dolorem pariant, has optari quia
voluptatem,

X VI, “Institia restat,ut de omni virtutesit dictum;
sed similia fere dici possunt. Ut enim sapientiam,
temperantiam, fortitudinem copulatas esse docui cum
voluptate ut ab ea nullo modo nec divelli nee dis-

“trahi possint, sic de fustitia iudicandum est, quae nou

modoe numquam nocet cuiquam, sed conira semper
aliquid impertit' cum sua vi atque natura, quod
tranquillet animos, tum spe nihil earum rerum de-
futurum quas natura non depravata desideret. Ft?
quemadmodun temeritas et libide et ignavia semper
anitpum excraciant et semper sollicitant turbulen-
taegue sunt, sic improbitas si® euius in mente con-
sedit, hoe ipso guod adest turbulentsz est; si vero
molita quidpiam est, quamvis occulte fecerit, num-
quam tamen id eonfidet fore semper oceulium.
Plerumque improborum facta primo suspicio inse-
quitur, dein sermo atgue fama, tum accusator, tum
iudex ; multi etiam, ut te consule, ipsi se indicave-
runt. Quod si qui satis sibi contra hominum con-
scientiam saepti esse et muniti videntur, deorum
tamen horrent, easque ipses sollicitudines gquibus
eoruin animi noctesque diesque exeduntur a dis im-
mortalibus supplici causa importari putant. Quae
autem tania ex improbis factis ad minuendas vitae

1 fmperti! supptied by Milier; Mdv. marks lacuna.
2 Ef inserted by Mdv,
3 improbitas si supplied by Mdv. {cp, fmproboriew, im-
probe, improbis, improbitalem below),
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that timidity and cowardice are not blamed, nor
courage and endurance praised, on their own
account; the former are rejected because they
bring pain, the latter coveted because they produce
pleasure.

XVL “It remains to speak of Justice, to complete Justice or
the list of the virtues; but this admits of practically Rightecusness.

the same treatment as the others. Wisdom, Tem-
perance and Courage I have shown to be so closely
linked with Pleasure that they cannot possibly be
severed or sundered from it. The same must be
deemed to be the case with Justice. Not only does
Justice never cause anyone harm, but on the con-
trary it always brings some benefit, partly owing to
its essentially tranquillizing influence upon the mind,
partly because of the hope that it warrants of a never-
failing supply of the things that uncorrupted nature
really needs. And just as Rashness, Licence and
Cowardice ever torment the mind, everawaken trouble
and discord, so Unrighteousness, when firmly rooted
in the heart, causes restlessness by the mere fact of
its presence; and if once it has found expression in
some deed of wickedness, however secret the act,
yet it can never feel assured that it will always remain
undetected. The usual consequences of crime are,
first suspicion, next gossip and rumour, then comes
the accuser, then the judge; many wrongdoers have
eventurned evidence against themselves, as happened
in your consulship. And even if any think them-
selves well fenced and fortified against detection by
their fellow-men, they still dread the eye of heaven,
and fancy that the pangs of anxiety night and day
gnawing at their hearts are sent by Providence to
punish them. But what can wickedness contribute
55
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molestias accessio potest fieri, quanta ad augendas
oum conscientia fectorum tum peena legum odiogue
civium? Et famen in quibusdam neque pecuniae
modus est neque honoris neque imperi nee libidinum
nee epularum nec reliquaram cupiditatum, guas nalla
praeda umqguam improbe parts minuit, potiusque in-
flammat, ut coercendi magis quam dedocendi esse
videantur, Invitat igitur vera ratio bene sanos ad
iustitiam, aequitatem, fidem, Neque homini infanti
aut impotenti iniuste facta conducunt, qui nec facile
efficere possit quod conetur nec obtinere si effecerit,
et opes vel fortunae vel ingeni liberalitati magis con-
veniunt, qua qui utuntur benevolentiam sibi con-
ciliant et, quod aptissimum est ad quiete vivendum,
caritatem; praesertim cum omnine nulla sit causa
peccandi: quse enim oupiditates a natura profici-
scuntur, facile explentur sine ulla iniuria; quae autem
inanes sunt, iis parendum non est, nihil enim de-
siderabile concupiscunt | plusque in ipsa iniuria detri-
menti est quam in iis rebus emolumenti quae pariuntur
inturiz. Itague ne institisam quidem recte quis dixerit
per se ipsam optabilem, sed quiz incunditatis vel
plurimum afferat.  Nam diligi et carum esse incun-
dum est propterea quia tutiorem vitam et voluptatum®
pleniorem effieit. Itaque non ob ea solum incom-
moda guae eveniunt improbis fuglendam improbita-
tem putamus, sed multo etiam magis quod, cuius in

Yooluptatum Milller s voluplatem Mdv, with MSS,
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towards lessening the anngyances of life, commen-
surate with its effect in increasing them, owing to
the burden of a guiity conscience, the penalties of
the law and the hatred of one’s fellows? Yet never-
theless some men indulge without limit their avarice,
argbition and love of power, lust, glutiony and
those other desires, which ill-gotten gains can never
diminish but rather must inflame the more; inso-
much that they appear proper subjects for restraint
rather than for reformation. Men of sound natures,
therefore, are summoned by the voice of true reason
to justice, equity and honesty. For one without
cloguence or resources dishonesty is not good policy,
gince it is difficalt for such a man to sueceed in his
designs, or to make good his success when once
achieved. On the other hand, for the rich and
clever generous conduct seems more in keeping,
and liberality wins tliem affection and good will, the
surest means to a life of peace; espeem}ly as there

:;3 really is no motive for transgressing: since the

desires that spring from nature sre easily gratified
without doing any man wrong, while those that are
imaginary ought to be resisted, for they set their
affections upon nothing that is really wanted; while
there is more less inherent in Injustice itself than
there is profit in the gains it brings. Hence Justice
also cannot correctly be said to be desirable in and
for itself; it is so because it is so highly productive
of gratification. For esteem and affection are grati-
fying, because they render life safer and fuller of
pleasure. Hence we hold that Unrighteousness is
to be avoided not simply on account of the dis-
advantages that result from being unrighteous, but
even far more because when it dwells in 2 man's
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animo versatur, numquam sinit ewm respirare, num-
guam acguiescere.

“Quod si ne ipsarum quidem virtutum laus, in qua
magime ceterornm philosophorum exultat oratio, re-
perire exitum potest nisi dirigatur ad voluptatem,
voluptas antem est sola quae nos vocet ad se et ailiciat
suapte natura, non potest esse dubium gquin id sit
sumrmum atque extremum bonorum omnium, beategue
vivere nihil aliud sit nigi cum vobiptate vivere.

XVI1. “ Huic certae stabiligue sententiae gquae sing
conjuncta explicabo brevi. Nullusinipsis error est fini-
bus bonorum et malorum, id est in voluptate aut in
dolore, sed iniis rebus peccant cum e quibus haee effiei-
anfurignorant, Animiautem voluptates et dolores nasel
fatemur ¢ corporis voluptatibus et doloribus (itague
concedoguod modo dicebas, cadere cansa si qui e nostris
aliter existimant, guos guidem video esse multos, sed
imperitos}; quamquam auvtem et laetitiam nobis volu-
ptas animi et molestiam dolor afferat, eorum tamen
utrumaque et ortum esse e corpore et ad corpus referri;
necobeam causamnonmultomaioresesseetvoluptates
et dolores animi quam corporis. Nam corpoere nihil nisi
praesens et guod adest sentire possumus, animo an-
tem et practerita et futura. 1Mt enim aeque doleamus
[animo],* cum corpore dolemus, fieri tamen permagna
aceessio potest sialiquod aeternum etinfinitum impen-

Hanimo] bracketed by Mdv,

& This chapter appears o be an unintelligent transcript of
a summary of the Epicurean answers to the followin
Cyrenaic criticisma: (1) pleasure is sometimes rcjected,
owing to mentaj perversion, {2) all pleasure is not bodily,
{3} bodily pleasures are stronger than mental ones, {3)
absence of pain is not pleasure, {5) memory and anticipation
of pleasure are not real pleasures.

b See § 25 above.
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heart it never suffers him to breathe freely or know
a moment s rest.

“If then even the glory of the Virtues, on which
ali the other philosophers love to expatiate so
eloguently, has in the last resort no meaning unless
it be based on pleasure, whereas pleasure is the only
thing that is intrinsically attractive and alluring, it
cannot be doubted that pleasure is the one supreme
and final Good and that a life of happiness is nothing
else than a life of pleasure.

XVIL *“The doetrine thus firmly established has Mental pleasures
corollaries which I will briefly expound. (1) The Ends soofrens "
of Goods and Hvils themselves, that is, pleasure and @ %“%ﬂ"&“{.ﬁ‘_
pain,are not open to mistake; where people go wrong E;viﬁlful;:ﬂ
is in not knowing what things are productive of
pleasure and pain. {2} Again, we aver that mental
pleasures and pains arise out of bodily enes (and
therefore I allow your contention® that any Epicureans
who think otherwise put themselves ont of court; and
I am aware that many do, though not those who can
speak with authority); but aithough men do experi-
ence mental pleasure that is agreeable and mental
pain that is annoying, yet both of these we assert
arise out of and are based upon bodily sensations.

(8) Yet we maintain that this does not preclude
mental pleasures and pains from being much more
intense than those of the body ; since the body can feel
only what is present to it at the moment, whereas the
mind is also cognizant of the past and of the future.
For granting that pain of body is equally painful,
yet our sensation of pain ean be enormously increased
by the belief that some evil of unlimited magnitude
and duration threatens to befall us hereafter. And
5%
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dere malum nobis opinemur. Quod idem licet transferre
in voluptatem, ut ea maior sit si nihil tale metuamus,
Iam illud quidem perspicuum est, maximem animi
aut voluptatem aut molestiam plus aut ad beatam aut
ad miseram vitam afferre momenti gquam eorum
utyumvis si aeque din sit in corpore. Non placet
autem detracta voluptate aegritudinerm statim conse-
gui, nisi in voluptatis locum dolor forte successerit;
at contra gaudere nosmet omittendis doloribus,
etiamsi voluptas ea quae sensum moveat nulla sue-
cesserit; eogue iniellegi potest guanta voluptas sit
nen dolere. Sed ut iis bonis erigimur quae expecta-
mus, sic laectamur iis guae recordamur. Stulti autem
malorum memoria torquentur; sapientes bona prae-
terita grata recordatione renovata delectant. Est
auntem situm in nobis ut et adversa gquasi perpetua
oblivione obruamus et secunda ivcunde ac suaviter
meminerimus. Sed cum ea guae praeterierunt acri
animo et attento intuemur, tum fit ut aegritudo se-
quatur si illa mala sint, si bona, laetitia.

XVIL “O praeclaram beate vivendi et apertam et
simplicem et directam viam! Cum enim certe nihil
homini possit melins esse quam vacare omni dolore et
molestia perfruique maximis et animi et corporis
voluptatibus, videtisne quam nihil praetermittatur
quod vitam adiuvet, quo facilius id quod propesitum
est sunymmm bonum consequamur? Clamat Epicurus,
is quem vos nimis voluptatibus esse deditom dicitis,
non posse ieunde vivi nisi sapienter, honeste iuste-
que %vatur, nec sapienter, honeste, iuste nisi iucunde.
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the same consideration may be transferred to plea-
sure: a pleasure is greater if not accompanied by any
apprehension of evil. This therefore clearly ap-
pears, that intense mental pleasure or distress con-
tributes more to our happiness or misery than a
bodily pleasure or pain of equal duration. (4) But we
do not agree that when pleasure is withdrawn un-
easiness at once ersves, unless the pleasure happens
to have been replaced by a pain: while on the other
hand one is glad to lose a pain even though no active
sensation of pleasure comes in its place: a fact that
serves to show how great a pleasure is the mere
abgence of pain, (5) But just as we are elated by
the anticipation of good things, so we are delighted
by their recollection. Fools are tormented by the
remembrance of former evils; to wise men memory
is a pleasure--by it they renew the goods of the past.
We have the power if we will both to obliterate
our misfortunes by 2 sort of permanent forgetfulness
and to summon up pleasant and agreeable memories
of our successes. But when we concentrate our mental
vision closely on the events of the past, then sorrow
or gladness ensues according asthese were evil orgood.
XVIIL “Here is indeed a royal road to happiness a ite of enjoy-
-—open, simple, and direct! For clearly man can TRt npesssanily
have no greater good than complete freedom From and vice versa.
pain and sorrow coupled with the enjoyment of the
highest bodily and mental pleasures, Notice then
how the theory embraces every possible enhancernent
of life, every aid to the attainment of that Chief
Guood which is our object. Epicurus; the man whom'
you denounce as a volupluary, cries sloud that no
one can live pleasantly without living wisely, lionour-
ably and justly, and no one wisely, honourably and
61
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Neque enim civitas in seditione beata esse potest nec
in discordia domincram domus; quo minus animus s
se ipse dissidens secumgue discordans gustare partem
ullam liquidae voluptatis et liberae potest. Atqui
pugnantibus et contrariis stadiis consiliisque semper
uwtens nilil quieti videre, nilil tranguilli potest.
Quod si corporis gravieribus morbis vitae lucunditas
impeditur, quanto magis animi morbis impediri
necesse est! Animi autem morbi sunt cupiditates
immensae et inanes divitiarum, gloriae, dominationis,
libidinosarum etiam voleptatum. Accedunt aegritu.
dines, molestiae, maerores, qui exedunt animos con-
ficiuntgque curis hominum non intellegentium nihil
dolendum esse animo guod sit a dolore corporis prae-
genti futurove seiunctum. Nec vero quisquam stultus
non horum morborum alique laborat; nemo igitur
stultus! non miser. Accedit etiam mors, quae
quasi saxum Tantalo semper impendet; tem super-
stitio, gua qui est imbetus quietos esse numquam
potest. Praeteres bona praeterita non meminerunt,
praesentibus non fruenter; futura mode exspectant,
guae guia certa esse non possunt, conficiuntur et an-
gore et metu; maximeque cruciantur cum sero sen-:
tiunt frustra se aut pecuniae studuisse aut imperiis;
aut opibus aut gloriae. Nullas enim consequuntur
voluptates quarum potiendi spe inflammati multos

.labores magnosque susceperant. Ecce antem alii mi-

nuti et angusti, aut omnia semper desperantes, aut ma-

stuitus Baiter, Miller; es? Mdv. with M$S,
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58 justly without living pleasantly. For a city rent by Control of the
faction cannot prosper, nor a house whose masters Pasions the
are at strife; much less then ean a mind divided bappiness.
against itself and filed with inward discord taste any
particie of pure and liberal pleasure. But one who is ’
perpetually swayed by conflicting and incompatible
counsels and desires can know no peace or calm,

39 Why, if the pleasantness of life is diminished by
the more serious bodily diseases, how much more

i must it be diminished by the diseases of the mind!

Butextravagantandimaginarydesires,for riches, fame,
power, and also for licentious pleasures, are nothing
but mental diseases. Then, too, there are grief,
trouble and sorrow, which gnaw the heart and con-
sume it with anziety, if men fail to realize that the
mind need {eel no pain unconnected with some pain
of body, present or to come. Yet there is no foolish
man but is afllicted by some one of these diseases;
therefore there is no foolish man that is not unhappy.

60 Moreover, there is death, the stone of Tantalus ever

hanging over men’s heads; and superstition, that

poisons and destroys all peace of mind. Besides, they

do not recolleet their past nor enjoy their present

Dlessings; they only look forward to those of the

future, and as these are of necessity uncertain, they

are consumed with agony and terror; and the climax

of their torment is when they perceive too late that

all their dreams of wealth or station, power or fame,

have come to nothing. For they never attain any of

the pleasures, the hope of which inspired them to

undergo ail their arduous toils. Or look again at

others, petty, narrow-minded men, or confirmed pes-

simists, or spiteful, envious,ili-tempered creatares, un-

sociable, abusive, cantankerous; others again enslaved
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levoli, invidi, difficiles, lucifugi, maledici, morosi,t alii
autem etiam amatoriis levitatibus dediti, alii petu-
lantes, alii audaces, protervi, iidem intemperantes et
ignavi, numguam in sententiz permanentes, quas ob
causas in eorum vita nulla est intercapedo molestiae,
Igitur neque stultorum quisquam beatus neque sapi-
entinm non beatus. Multoque hoe melius nos verius-
que guam Stoiei. I1li enim negant esse bonum quid-
quar: nisi nescio quam iilam umbram qued appellant
honestum, non tam solido quam splendido nemine;
virtutem autem nizxam hoc honesto nullam reguirere
voluptatem atque ad beate vivendum se ipsa esse
contentam.

XIX. “Sed possunt haec quadam ratione dici non
mode non repugnantibus, verum etiam approbantibus
nobis. Sie enim ab Epicuro sapiens semper beatus
inducitor: finitas habet cupiditates; neglegit mortem ;
de dis immortalibus sine ullo metu vera sentit; non
dubitat, si ita melius sit, migrare de vita. His rebus
instructus semper est in voluptate. Negue euim
tempus est ullum quo non plus voluptatum habeat
quam dolorum. Nam et praeterita grate meminit
et praesentibus ita potitur ut animadvertat quants
sint ea guamque fucunda, neque pendet ex faburis,
sed expectat illa, fruitur praesentibus; abiisque vitits
guae paulo ante collegi abest plurimum, et cum stul-
torum vitam cum sua comparat, magna afficitur vo-
luptate. Dolores autem si qui incarrunt, humguam
vim tantam habent ut non plus habeat sapiens quod
gaudeat quam quod angatur, Optime vero Epicurus,
quod ‘exiguam ' dixit ‘fortunam intervenire sapienti,

Vmorost Lambinus; monsfros? Mdv, with MSS,
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to the follies of love, impudent or reckless, wanton,
headstrong and yet irresolute, always changing their
minds. Such failings render their Hves one unbroken
round of misery. The conclusion is that no foolish
man can be happy, nor any wise man fail to be
happy. This is a truth that we establish far more
conclusively than do the Stoics. For they maintain
that nothing is good save that vague phantom which
they entitle Moral Worth, a title more splendid than
substantial; and say tha.t Virtee resting on this
Moral Worth has no need of pleasure, but is herself
her own su&iclent happiness,
f2 XIX. “ At the same time this Stoic doctrine can be The Wise Man
- stated in a form which we do not object to, and in- T Bappy;
deed ourselves endorse. For Epicuras thus repregents
the Wise Man as always happy : his desires are kept
within bounds; death he disregards; he has a true’ 1
conception, untainted by fear, of the Divine nature;
if it be expedient to depart from life, he does not
hesitate to do so, Thus equipped he enjoys per-
petual pleasure, for there is no moment when the
pleasures he experiences de not outbalance the
pains; since he remembers the past with delight,
gragps the present with a full realization of its
pleasantness, and does not rely upon the future;
he locks forward to it, but finds his frue enjoyment
in the present. Also he is entirely free from the
vices that I instanced a few moments ago, and he
derives no inconsiderable pleasure from comparing
Lis own existence with the life of the foolish. More-
over, any pains that the Wise Man may encounter are
never so severe but that he has more cause for glad-
68 pess than for sorrow.  Again, it is a fine saying of ?;dh’é“é;?g;_
Epicurus that ‘the Wise Man is but little mtgrfered
¥ 5
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maximasque &b eo et gravissimas res consilio ipsius
et ratione administrari; neque matorem voluptatem
ex infinito tempore aetatis percipi posse quam ex hoe
percipiatur quod videamus esse finitum.” In diale-
ctica autem vestra nullam existimavit esse nec ad
melius vivendum nec ad commodius disserendum
vim, In physicis plurimum posuit. FEa scientia et
verborum vis et natura orationis et conseguentium
repugnantiumve ratio potesi perspici; omnitm autem
férum natura cogniia levamur superstitione, liberamur
mortis metu, non conturbamur ignoratione rerum, e
qua ipsa horribiles exsistuntsaepe formidines; denique
etiam morati melius erimus cum didicerimus gquid
natura desideret. Tum vero, si stabilem scientiam
rerum tenebimus, servats illa quae quasi delapsa de
caelo est ad cognitionem omnium regula, ad guam
omnia fudicia rerum dirigentur, numguam ullive
oraiione victi sententia desisternns. Nisi autem
rerum natura perspecta erit, nuilo modo poterimus
senstum iudicia defendere. Quidquid porro animo
cernimus, id omne oritur a sensibus; gui si omnes
vert erunt, u$ Epicuri ratio docet, tum denigue po-
terit aliquid cognosei et pereipi. Quos gui follunt
et nihil posse percipi dicunt, i remotis sensibus ne

& Epicurus discarded the orthodox Logic {cp. § 22}, but
attacked some of its probiems in the light of his Natural
Philosophy: e.g. denying necessity in Nature, he denied
lhe Law of the Excluded Middle (Academicn 2. 97, and see
W. M. L. Hutchinson, de Fraibus p. 234} The'‘criterion’ or
test of truth he treated under the head of * Canonic? (karde,
regula, a measuring rod}  Being based on his theory of
sensation {§ 21), ‘Canonic’ was ranged under ' Physic’
(Diogenes Lasrtius, 10. 30). It made the senses infallible,
and the sole source of knowledge; and it gave rules for
testing the validiiy of inference from seunsation, which are
a crude adumbration of 8 Logic of Induction,
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with by fortune: the great concerns of life, the things
that matter, are controlled by his own wisdom and
reason’; and that ‘no greater pleasure could be
derived from a life of infinite dgration than is actually
afforded by this existence which we know to be
finite.” Logic, on which your school lays such stress, Logic ls uaeless;
he held to be of no effect either as a guide to conduct 11;‘;2? fnsfeﬁ:\:-e’
or as an aid to thought. Natural Philosophy he forad actud-

r : s 3 s the eriterion of
deemed all-important. This science® explains to us truth, is valusble

the meaning of terms, the nature of predication, and as removing tbe
the law of consistency and contradiction; secondly, §:‘pt;gea -
a thorough knowledge of the facts of natyre relieves

us of the burden of superstition, frees us from fear of

death, and shields us against the disturbing effects

of ignorance, which is often in itself a cause of
terrifying apprehensions; lastly, to learn what na-

ture's real requirements are Improves the moral
character also. Besides, it is only by firmly grasping

a well-established scientific system, observing the

Rule or Canon that has fallen as it were from heaven

to afford us a knowledge of the universe-—only by
making that Canon the test of all our judgments, that

we can hope always to stand fast in our belief, un-

64 shaken by the eloquence of any man. On the other

hand, without a full understanding of the world of
nature it is impossible to maintain the truth of our
sense-perceptions.  Further, every mental presenta-
tion has ita origin in sensation; so thatno knowledge
or perception is possible, vnless all sensations are
true, as the theory of Epicurus teaches that they
are. Those who deny the validity of sensation and
say that nothing can be perceived, having excluded
¥2 67
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id ipsum quidem espedire possunt quod disserunt.
Practerea sublata cognitione et scientia tollitur om.
nis ratio et vitae degendae et rerum gerendarum.
Sic e physicis et fortitudo swmitur contra mortis
timoreme et constantis contra metum religionis et
sedatio animi, omnium rerum occultarum ignoratione
sublata, et moderatio, natura cupiditatum generi-
busque earum explicatis, et, ut modo docui, cogni-
tionis regula et iudicio ab eodem illo constituto veri
a falso distinctio traditur.

XX. “Restat locus huic disputationi vel maxime
necessarius, de amieitia, quam si voluptas summurm
sit bonum affirmatis nullam omnino fore; de qua
Epicurus guidem ita dicit, omnium rernm quas ad
beate vivendum sapientia comparaverit nihil esse
maiug amicitia, nihil uberiug, nihil iveundive. Nec
vero hoc oratione solum sed mulito magis vita et
factis et moribus comprobavit. Quod quam magnum
sit fictae veterum fabulae declarant, in quibus tam
multis tamque variis, ab ultima antiquitate repetitis,
tria vix amicorum peria reperiuntur, ut ad Orestem
pervenias profectus a Theseo. At vero Epicurus una
in domo, et ea quidem angusta, quam magnos quan-
tague amoris ¢conspiratione consentientes tenuit ami-
corum greges! quod fit etiam nunc ab Epicureis.
Sed ad rem redeamus; de hominibus dici non ne-
cesse est.  Iribus igitur modis video esse & nostris

de amicitia disputatum. Ak, cum eas voluptates
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the evidence of the senses, are unable even to ex-
pound their own argument. Besides, by abolishing
knowledge and science they abolish all possibility of
rational life and action. Thus Natural Philosophy
supplies courage to face the fear of death; resolution
to resist the terrors of religion; peace of mind, for
it removes all ignorance of the mysteries of nature;
setf-control, for it explains the nature of the desires
and dastmgmshes their different kinds; and, as.
I showed just now, the Canon or Criterion of Know-
ledge, which Epicurus also established, gives a method
of dxscemmg truth from falsehood.

65 XX. “There remains a topic that is pre- -eminently Friendsbip
germane to this discussion, ] mean the subject of fomi oy
Friendship. Your school maintains that if pleasure Fpicans, as
be the Chief Good, friendship will cease to exist. utitity.
Now Epicurus’s pronouncement about friendship is
-that of all the means to bappiness that wisdom has
devised, none is greater, none more fruitfu), none
more delightful than this. Nor did he only com-
mend this doctrine by his eloguence, but far more
by the example of his life and conduct. How greata
thing such friendship is, is shown by the mythical
stories of antiquity. Review the legends from the re-
motest ages, and, copious and varied as they are, you
will barely find in them threepairsof friends, beginning
with Theseus and ending with Orestes. Yet Epicurus
in a single house and that a small one maintained a
whole company of friends, united by the closest
sympathy and affection; and this still goes on in the
Epicurean school.  But to return to our subject, for

66 there is no need of personal instances: I notice Three theories of
that the topic of friendship has been treated by Friendship.
¥picureans in three ways. (1} Some have denied
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quae ad amicos pertinerent negarent esse per se ip-
sas tam expetendas quam nostras expeteremus, quo
loco videtur quibusdam stabilitas amicitiae vacillare,
tuentur tamen eum locum seque facile, ut mihi vide-
tur, expediunt. Ut enim virtutes, de quibus ante
dictum est, sic amicitiam negant posse a voluptate
discedere. Nam cum solitudo et vita sine amicis
insidiarum et metus plena sit, ratio ipsa monet ami-
citias comparare, quibus partis confirmatur animus et
a spe pariendarum voluptatum seiungi non potest.
Atque ut odia, invidiae, despicationes adversantur
voluptatibus, sic amicitiae non modo fautrices fidelis-
simae sed etiam effectrices sunt voluptatum tam
amicis quam sibi; quibus non solum praesentibus
fruuntur sed etiam spe eriguntur consequentis ac po-
steri temporis. Quod quia nullo modo sine amicitia
firmam et perpetuam iucunditatem vitae tenere pos-
sumus neque vero ipsam amicitiam tueri nisi aeque
amicos et nosmet ipsosdiligamus, idcirco et hoe ipsum
efficitur in amicitia etamicitia cum voluptate connecti-
tur. Nam et laectamur amicorum laetitia aeque atque
nostra et pariter dolemus angoribus. Quocirca eodem
modo sapiens erit affectus ergaamicum quoinse ipsum,
quosque labores propter suam voluptatem susciperet,
eosdem suscipiet propter amici voluptatem. Quae-
que de virtutibus dicta sunt, quemadmodum eae
semper voluptatibus inhaererent, eadem de amicitia
dicenda sunt. Praeclare enim Epicurus his paene ver-
bis: ‘Eadem,’ inquit, ‘ sententia confirmavit animum
ne quod aut sempiternum aut diuturnum timeret ma-
70
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that pleasures affecting our friends are in them-
selves to be desired by us in the same degree as we
desire our own pleasures. This doctrine is thought
by some critics toundermine the foundations of friend-
ship; however, its supporters defend their position,
and in my opinion have no difficulty in making good
their case. They argue that friendship can no more
be sundered from pleasure than can the virtues,
which we have discussed already. A solitary, friend-
less life must be beset by secret dangers and alarms.
Hence reason itself advises the acquisition of
friends; their possession gives confidence, and a
firmly rooted hope of winning pleasure. And just
as hatred, jealousy and contempt are hindrances to
pleasure, so friendship is the most trustworthy pre-
server and also creator of pleasure alike for our
friends and for ourselves. It affords us enjoyment
in the present, and it inspires us with hopes for the
near and distant future. Thus it is not possible to
secure uninterrupted gratification in life without
friendship, nor yet to preserve friendship itself un-
less we love our friends as much as ourselves. Hence
this unselfishness does occur in friendship, while also
friendship is closely linked with pleasure. For we
rejoice in our friends’ joy as much as in our own,
and are equally pained by their sorrows. Therefore
the Wise Man will feel exactly the same towards his
friend as he does towards himself, and will exert
himself as much for his friend’s pleasure as he would
for his own. All that has been said about the essen-
tial connexion of the virtues with pleasure must be
repeated about friendship. Epicurus well said (I
give almost his exact words): ‘The same creed that
has given us courage to overcome all fear of ever-
71
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lam, quae perspexit in hoc ipso vitae spatio amicitiae
praesidinm esse firmissimum.” Sunt sutem guidam
‘Epicurei timidiores paulo contra vestra convicia sed
tamen gatis acuti, qui verentur ne, si amicitiam pro-
pter nostram volupiatem expetendam putemus, tota
amicitia quasi daudicarg videatur. JItaque primos
congressus copulationesgue et consuetudinum insti-
tuendarum voluntates fieri propter voluptatem, cum
autem usus progrediens familiaritatem effecerit, tum
zmorem efflorescere tantum uf, etiamsi nulla sit
utilitas ex amicitia, tamen ipsi amici propter se ipsos
zmentur. Eienim si loca, si fans, si urbes, si gym-
nasia, si campum, 5i canes, si eguos, s ludicra exer-
cendi aut venandi, consuetudine adamare solemus,
quanto id in hominum consuetudine facilius fieri
poterit! et {usting? Sunt subtem qui dicant foedus
esse quoddam sapientium ut ne minug amices quam
se ipsos diligant. Quod et posse fleri intellegimus
et saepe evenire® videmus, et perspicaum est nihil ad
iuvcunde vivendum repesisl posse quod conlunctione tali
sit aptius,

“Quibus ex omnibus iudicari potest non modo non
impediri rationem amicitise si summum bonum in
voluptate ponatur, sed sine hoc institutionem omnino
amicitiae non posse reperiri.

XX1. “Quapropter si ea quae dixi sole ipso illu-
striors et clarfora sunt, si omnia hausta®.e fonte
naturae, si tota oratio nostra omnem sibi fidem

! poterit most edd.; pofuerit Mdv. with MSS,

t enondre Holm ; + ensm Mdv. with MSS,
¥omnia dixi hausta M8S.; dixi bracketed by Mdyv,
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lasting or long-enduring evil hereafter, has discerned

69 that friendship is our strongest safeguard in this
present term of life,” (%)} Other Epicureans though by
no means lacking in insight are a little less courage-~
ocus in defying the opprobrious eriticisms of the
Academy. They fear that if we hold friendship to
be desirable only for the pleasure that it affords to
ourselves, it will be thought that it is crippled alto-
gether. They therefore say that the first advances
and overtures, end the oviginal inclination to form en
attachment, are prompted by the desire for pleasure,
but that when the progress of intercourse has led to
intimacy, the relationship blossoms into an affection
strong enough to make us love our friends for their
own sake, even though no practical advantage accrues
from their friendship. Does not familiarity endear to
us localities, temples, citiés, gymnasia and playing-
grounds, horses and hounds, games and field-sports?
Then how much more natural and reasonable that it -
should have the same result in the case of our inter-

|70 course with our fellow-men !—{3) Fhe third view is
that wise men have made a sort of compact to love
their friends no less than themselves. We can under-
stand the possibility of this, and indeed we often see
it happen. Clearly no more effective means to happi-
ness could be found than such an alliance.

“ All these considerations go to prove not only that
the rationale of friendship is not impaired by the
identification of the Chief Good with pleasure, but
also that without this no foundation for friendship
whatsoever can be foand.

71 XXl “If then the theory I have set forth is Peroration:
clearer and more luminous than daylight itself; if 2P the
it is derived entirely from Nature's source; if my maukind,
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sensibus confirmat, id est incorruptis atque integris
testibus, si infantes pueri, mutae etiam bestiae paene
loquuntur, magistra ac duce natura, nihil esse pro-
sperum nisi voluptatem, nihil asperum nisi dolorem,
de quibus neque depravate iudicant neque corrupte,
nonne ei maximam gratiam habere debemus qui hac
exaudita quasi voce naturae sic eam firme graviterque
comprehenderit ut omnes bene sanos in viam placa-
tae, tranquillae, quietae, beatae vitae deduceret?
Qui quod tibi parum videtur eruditus, ea causa est
quod nullam eruditionem esse duxit nisi quae beatae
vitae disciplinam iuvaret. An ille tempus aut in
poetis evolvendis, ut ego et Triarius te hortatore
facimus, consumeret, in quibus nulla solida utilitas
omnisque puerilis est deléctatio, aut se, ut Plato, in
musicis, geometria, numeris, astris contereret, quae
et a falsis initiis profecta vera esse non possunt et si
essent vera nihil afferrent quo iucundius, id est quo
melius viveremus; — eas ergo artes persequeretur,
vivendi artem tantam tamque operosam et perinde
fructuosam relinqueret? Non ergo Epicurus ineru-
ditus, sed ii_indocti qui quae pueros non didicisse
turpe est ea putant usque ad senectutem esse di-
scenda.” Quae cum dixisset, “Explicavi,” inquit,
“sententiam meam et eo quidem consilio, tuum
iudicium ut cognoscerem, quae mihi facultas, ut id
meo arbitratu facerem, ante hoc tempus numguam
est data.”
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whole discourse relies throughout for confirmation
on the unbiased and unimpeachable evidence of the
senses; if lisping infants, nay even dumb animals,
prompted by Nature’s teaching, almost find voice to
proclaim that there is no welfare but pleasure, no
hardship but pain—and their judgment in these
matters is neither sophisticated nor biased—ought
we not to feel the greatest gratitude to him who
listened to this utterance of Nature’s voice, and
grasped its import so firmly and so fully that he has
guided all sane-minded men into the paths of peace
and happiness, calmness and repose? You are
pleased to think him uneducated. The reason is
that he refused to consider any education worth the
name that did not help to school us in happiness.
Was he to spend his time, as you encourage Triarius
and me to do, in perusing poets, who give us nothing
solid and useful, but merely childish amusement?
Was he to occupy himself like Plato with music and
geometry, arithmetic and astronomy, which starting
from false premises cannot be true, and which more-
over if they were true would contribute nothing to
make our lives pleasanter and therefore better?
Was he, I say, to study arts like these, and neglect
the master art, so difficult and correspondingly so
fruitful, the art of living? No! Epicurus was not
uneducated: the real philistines are those who ask
us to go on studying till old age the subjects that
we ought to be ashamed not to have learnt in
boyhood.” Thus concluding, he added: “I have
explained my own view, but solely with the object
of learning what your verdict is. I have never
hitherto had a satisfactory opportunity of hearing
it.”
75
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M. TULLII CICERONIS
DE . ,
FINIBUS BONORUM ET MALORUM
LIBER SECUNDUS

I. Hic cum uterque me intueretur seseque ad audi-
endum significarent paratos, “Primum,” inquam,
“deprecor ne me tamquam philosophum putetis
scholam vobis aliquam explicaturum, quod ne in ipsis
quidem philosophis magno opere umquam probavi.
Quando enim Socrates, qui parens philosophiae iure
dici potest, quidquam tale fecit? Forum erat iste
mos qui tum sophistae nominabantur; quorum e
numero primus est ausus Leontinus Gorgias in con-
ventu ‘poscere quaestionem,” id est iubere dicere
qua de re quis vellet audire. Audax negotium, dice-
rem impudens, nisi hoc institutum postea translatum
ad nostros philosophos esset. Sed et illum quem no-
minavi et ceteros sophistas, ut e Platone intellegi
potest, lusos videmus a Socrate. Is enim percontando
atque interrogando elicere solebat eorum opiniones
quibuscum disserebat, ut ad ea quae ii respondissent
si quid videretur diceret. Qui mos cum a posteriori-
bus non esset retentus, Arcesilas eum revocavit insti-
tuitque ut ii qui se audire vellent non de se gquaere-
rent sed ipsi dicerent quid sentirent; quod cum
dixissent, ille contra. Sed eum qui audiebant quoad

poterant defendebant sententiam suam; apud ceteros
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1 L Upon this they both looked at me‘and signified Refetation of
their rendiness to hear me. So I began: ' First of all, | fig“’“g;“mﬁ‘h'
beg of you not to imagine that | am going to deliver replyisg to

you a formal lecture, like a professional philosopher. pm"&
That is a procedure which even in the case of philo- 338t e
sophers I have never very much approved. Socrates, method,
who is entitled to be styled the father of philesophy,
never did anything of the sort, It was the method of
his contemporaries the Sophists, as they were called.
It was one of the Sophists, Gorglas of Leontini, who
first ventured in an assembly to 'invite a question,
that ig, to ask anyone to state what subject he desired
to hear diseussed. A bold nndertaking, indeed, 1
should call it a piece of effrontery, had not this cus-

2 tom Tater on passed over into our own school. But
we see that Socrates made fun of the aforesaid
Gorgias and the rest of the Sophists also, as we
can learn from Plato. His own way was to gues-
tion his interlocutors and by a process of cross-
examination to elicit their opinions, so that he might
express his own views by way of rejoinder to their
answers. This practice was abandoned by his sue-
cessors, but was afterwards revived by Arcesilas, who
made it a rule that those who wished to hear him
should not ask him questions but should state their
own opinions; and when they had done so he argued
against them. But whereas the pupils of Arcesilas did
theirbest to defend their own position, with the rest of
the philosophers the student who has put a question
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autem philosophos qui quaesivit aliquid tacet; gued
quidem iam fit etiam in Academia. Ubi enim is qui
audire vult ita dixit: ‘Voluptas mihi videtur esse
summum bonum, perpetua oratione contra disputa-
tur, ut facile intellegi possit eos qui aliquid sibi videri
dicant non ipsos in ea sententia esse sed audire velle
contraria, Nos commoding agimus. Non enim
solum Torquatus dixit quid sentiret sed etiam cur.
Ego antem arbitror, guamquam admodum delectatus
sum eius oratione perpetus, tamen commodius, ewmn
in rebus singulis insistas et intellegas quid guisque
concedat, quid abnuat, ex rebus cencessis concludi
quod velis et ad exitum perveniri. Cum enim fertur
quasi torrens oratio, quamvis multa cuiusquemodi
rapiat, nihil tamen teneas, nihil reprehendas,® nus.
quam oratienem rapidam coerceas,

“Omnis autem in quaerendo guae via quadam et
ratione habetur oratio praesceribere primum debet, ut
quibusdam in formulis: LA R scETUR, ut inter quos
disgerituy conveniat quid sit id de quo disseratar,
II. Hoe positum in Phaedro & Platone probavit Epi-
curus sensitque in omni disputatione id fieri oportere.
Sed quod proximum fuit non vidit. Negat enim
definiri rem placere, sine quo fieri interdum non

P reprehendas Mdv., with B ; other MSS. apprefendas,

* Phasdrus 237 B,
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is then silent; and indeed this is nowadays the cus-
tom in the Academy too. The would-be learner says,
for example, *The Chief Good in my opinion is
pleagure,” and the contrary is then maintained in a
formal discourse; so that it is not hard to realize that
those who say they are of a certain opinion do not
actually hold the view they profess, but want to hear
what can be argued againgt it. We are adopting a
more profitable mode of procedure, for Torguatus has
not only told us his own opinion but also his reasons
for holding it. Stil], for my part, though I enjoyed his
long discourse very much, I believe all the same that
it is better to stop at point after point, and make out
what each person is willing to admit and what he
denies, and then to draw such inferences as one
desires from these admissions and so arrive at one’s
conclusion. When the exposition goes rushing on
like a mountsin stream in spate, it carries along
with it a vast amount of miscellanecus material, but
there is nothing one can take hold of or rescue from
the flood; there is no point at which one can stem
the torrent of oratory.

“ However, in philosophical investigation a metho- Epievrs, neg-
dical and systematic discourse must always begin by lfoiiog Defar,
formulating a preamble like that which occurs in twothings
certain forms of process at law, ‘ This shall be the SHonaecr
point at issue’; so that the parties to the debate
may be agreed as to what the subject is about which
they are debating. II This rule is laid down by
Plato in the FPhaedrus,® and it was approved by
Epicurus, who realized that it ought to be followed
in every discussion. But he failed to see what this
involved. For he says that he does not hold with
giving a definition of the thing in question; yet
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potest ut inter eos qui ambigunt conveniat quid sit
id de quo agatur; velut in hoe ipso de quo. nune dis-
putamus. Quaerimus enim finem bonorum ; possa-
musne hoc scire quale sit, nisi contulerimus inter nos,
cum finem bonorum dixerimus, quid finis, quid etiam
sit ipsum bonum? Atqui haec patefactio quasi rerum
opertarum, em quid quidque sit aperitur, definitio
est; qua tu etiam imprudens utebare nonnumquam,
Nam hune ipsum give finem give extremmm sive ulti-
mum definiebas id esse quo ommia quae recte fierent
referrentur neque id ipsum usquam referretur. Prae-
clare hoe quidem, Bonum ipsum etiam guid esset
fortasse si opus fuisset definisses aut guod esset natura
appetendure, aut gquod prodesset, aut quod iuvaret,
aut quod liberet modo, Nune idem, nisi molestum
est, quoniam tibi non omnino displicet definire et id
facis cum vis, velim-definiag quid sit voluptas, de quo
omnis haee quaestio est.”” “Quis, quaeso,” inquit,
“est qui quid sit voluptas nesciat aut qui quo magis
id intellegat definitionem aliqguam desideret?” “Me
ipsum esse dicerem,” inquam, “nisi mihi viderer
habere bene cognitam voluptatem et satis firme con-
ceptam animo atque comprensam. Nunc antem dico
ipsura Epicurum nescire et in eo nutare, eumque gui

crebro dicat diligenter oportere exprimi quae vig
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without this it is sometimes impossible for the dis-
putants to agree what the subject under discussion
is; ag, for example, in the case of the very gquestion
we are now debating. We are trying to discover the
End of Goods; but how can we possibly know what the
nature of this is, without eompamlg notes as to what
we mean, in the phrase © End of Goods,” by the term
‘End’ and also by the term ‘Good’ itself? Now this
process of disclosing latent meanings, of revealing
what a particular thing is, is the process of definition;
end you yourself now and then unconsciously em-
ployed it. For you repeatedly defined this very
conception of the End or final or ultimate aim as
‘that to which all right actions are 2 means while it
is not itself 2 means to anything else.” Excellent so
far. Very likely had occasion arisen you would
- have defined the Good itself, either as ‘the naturally
des:mble, or ‘the beneficial, or “the delightful, or
just ‘that which we like” Well then, if you don’t
mind, as vou do not entirely disapprove of definition,
and indeed practise it when it suits your purpose, 1
should be glad if you would now define pleasure, the

thing which 1s the subject of the whole of our pre- '
sent inquiry.” “Dear me,” cried Torquatus, “who
is there who does not know what pleasure is? Who
needs a definition to assist him to understand
:t?" “i should say that I myself was such a per-
son,” I replied, “did I not believe that as a matter
of fact § do fully understand the nature of pleasure,
and possess s well-founded conception and compre-
hension of it. .As it is, I venture to assert that
Epicurus himself does not know what pleasure is,
bat is in two minds about it. He is always harping
on the necessity of carefully sifting out the meaning
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subiecta sit vocibus, pon intellegere interdum qguid
sonet haec vox voluptatis, id est gquae res huic voei
subiciatur.”’ .

- TH. Tum ilie ridens: “ Hoe vers,” inguit,  opti-
mum, ut is qui finem rerum expetendarum volupta-
tem esse dicat, id extremum, id ultimum bonorum,
id ipsum quid et quale sit nesciat!” “ Atqui,” in-
quam, “aut Epicurus quid sit voluptss aut omnes
mortales qui ubigue sunt nesciunt” “Quonam,”
inguit, “moedo?” “Quia voluptatem hanc esse sen-
tiunt omnes guam sensus accipiens movetur et iucun-
ditate quadam perfunditur.” “Quid ergo? istam
voluptatem,” inquit, “Epicurus ignorst?” *‘Non
semper,” inquam; ‘‘nam interdum nimis etiam
novit, quippe qui testificetur ne intellegere guidem
se posse ubi sit ant quod sit ullom Dbonum praeter
illud quod cibo et potione et aurium delectatione et
obgcena voluptate capiatur. An haec ab.eo non di-
cuntur?”  “Quasi vero me pudesat,” inquit, “isto-
‘rum sut nor possim gquemadmodum ea dicantur

ostendere!” “Fgo vero non dubito,” inquam, *‘ quin
fucile possis, nec est quod e pudeat sapient! assentiri
qi se unus, quod sciam, sapientem profiteri sit ausus.
Nam Metrodorum non puto ipsum professum, sed,

cum appellaretur ab Epicuro, repudiare tantum bene-
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underlying the terms we employ, and yet he occa-
sionally fmls to understand what is the import of
the word ‘pleasure,’ that is, what is the thing that
underlies the word.”

13198 Turquams laughed “Come, that is a good vie. pleass
joke,” he said, “that the author of the doctrine ’“;‘:m";;_’?
that pleasure is the End of things desirable, the senceof pais,
final and ultimate Good, should actually not know Jos.5asts
what manner of thing p]easure itselfis (" “ Well,” pleaswre.
I replied, “either Epicurus does not know what
pleasure i is, or the rest of mankind all the world over
do not” “How so?’ he asked. “‘Because the
universal opinion is that pleasure is a sensation
actively stimulating the percipient sense and dlﬁ'us»
ing over it a certain agreeabie feeling.” ‘‘What
then?” he replied; “does not Epicurus recognize

leasure in your sense?” “Not always,” said I;
‘now and then, I admit, he is only too well ac-
. quainted with it; for he solemnly avows that he
cannot even understand what Good there can be or
where it can be found, apart from that which is
derived from food and drink, the delight of the ears,
and the grosser forms of gratification. Do I mis-
represent his wards? » “Just as if { were ashamed
of all that,” he cried, “or unable to explm the sense
in which it is spaken 1* “Oh,” said I, “¥ haven't
the least doubt you can explam it mth ease. And
you have no reason tc be ashamed of sharing the
opinions of a Wise Man-who stands alone, so far
as I am aware, in venturing to arrogate to himself
that title. For I do not suppose that Metrodorus
himself claimed to be a Wise Man, though he did
not care to refuse the compliment when the name
was bestowed upon him by Epicurus; while the
85
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ficium noluisse; septem autem illi non suo sed popu-
8" lorum suffragio omnium nominati sunt. Verum hoc
loco sumo verbis his eandem certe vim voluptatis
Epicurum nosse quam ceteros.  Omnes enim fucun-
dum motum quo sensus hilaretur Gracce 7HSowir,
Latine voluptatem vocant.” “Quid est igitur,” in-
qait, “ quod requiras?”  “ Dicam,” inquam, et qui-
dem discendi causa magis quam quo te aut Epicurum
reprensum velim” “Ego quoque,” inguit, *’ didi-
cerim libentius si quid attuleris qua.rﬁ te reprende-
rim” “‘Tenesne igitur,” inquam, “ Hieronymus
Rhodius quid dicat esse summum bonum, quo putet
omnia referri oportere?”’ “Teneo,” inguit, ' finem
illi videri nihil dolere.” “Quid? idem iste,” in-
9 quam, " de voluptate quid sentit?” “Negat esse
eam,” inquit, “propter se expetendam.” * Aliud
igitur esse censet gaudere, alind non dolere.”  Ei
quidem,” inquit, * vehementer efrat; nam, ut paulo
ante docui, augendae voluptatis finis est doloris omnis
amotio.” ‘' Non dolere,” inquam, “istud quam vim
habeat postea videro; aliam vero vim voluptatis esse,
aliam nihil dolendi, nisi valde pertinax fueris, con-
cedas necesse est.”” “Atqui reperies,” inquit, ** in
hoe quidem pertinacem ; dici enim nihil potest

verius.” “Estne, quaeso,” inquam, “sitienti in bi-
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Seven Wise Men of old received their appellation
not by their own votes, but by the universal suffrages
of mankind. Still, for the present I take it for
granted that in the utterance in guestion Epjcurus
undoubtedly recognizes the same meaning of ‘ plea-
sure' as everybody else. Every one uses the Greek
word Aédon? and the Latin velupfar to mean an agree-
able and exhilarmating stimulation of the sense.”
“ Well then,” he asked, “ what more do you want ?"'
“ 1 will tell you,” I said, “ though more for the sake
of ascertaining the truth than from any desire to
criticize yourself or Epicurus.” ‘| also,” he replied,
“ would much rather learn anything you may have
to contribute, than eriticize your views.” “ Do you
remember, then,” I said,  what Hieronymus of
Rhodes pronounces to be the Chief Good, the stan-
dard as he conceives it to which all other things
should be referred 2" “ I remember,"” said he, *“ that
he considers the End to be freedom from pain.”
“Well," said I, “what is the same philosopher's
view about pleasure?" ' He thinks that pleasure
is not desirable in ftself”" “‘Then in his opinion to
feel pleasure is a different thing from not feeling
pain?"  “Yes,” he said, ‘ and there he is seriously
mistaken, gince, as I have just shown, the complete
removal of pain is the limit of the increase of ’
pleasure.” ‘Oh, I said, “as for the formula
freedom from pain,’ I will consider its mesning
fater on ; but unless you are extraordinarily obstinate
you are bound to admit that  freedom from pain’
does not mean the same as ‘pleasure.’” “ Well,
but on this point you will find me obstinate,” said
he; “for it is as true as any proposition can be.”
“ Pray,” said I, “ when a man is thirsty, is there any
87
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bendo voluptas?” “Quis istud possit,” inquit,
“negare?” “Eademne quaé restinctasiti?” “Immo
alio genere. Restincta enim sitis stabilitatem
voluptatis habet, illa autem voluptas ipsius restin-
ctionis in motu est.” Cur igitur,” inquam, “ res
tam dissimiles eodem nomine appellas?” “ Quid
paulo ante,” inquit, * dixerim nonne meministi,.cum
omnis dolor detractus esset, variari, non augeri volu-
ptatem ?” ‘“Memini vero,” inquam; “sed tu istuc
dixti bene Latine, parum plane. Varietas enim
Latinum verbum est, idque proprie quidem in dis-
paribus coloribus dicitur, sed transfertur in multa
disparia : varium poema, varia oratio, varii mores,
varia fortuna, voluptas etiam varia dici solet, cum
percipitur e multis dissimilibus rebus dissimiles effi-
cientibus voluptates. Eam si varietatem diceres, in-
tellegerem, ut etiam non dicente te intellego ; ista
varietas quae sit non satis perspicio, quod ais cum-
dolore careamus tum in summa voluptate nos esse,
cum autem vescamur iis rebus quae dulcem motum
afferant sensibus, tum esse in motu voluptatem, quae!

" faciat varietatem voluptatum, sed non augeri illam

11

non dolendi voluptatem, quam cur voluptatem ap-
pelles nescio.”
IV. “An potest,” inquit ille,® “quidquam esse
Y guae MSS.; gui Davis, Mdv., but cp. § 5.
Y inguit ille or ille inguit MSS.; ille Mdv. brackets.
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pleasure in the act of dnnkmg 27 “That is unde-
nisble,” he answered. ““Is it the same p¥easure as
the pleasure of having quenched one’s thirst?”
“No, it is a different kind of pleasure. For the
pleasure of having quenched one’s thirst is s * static’

p]easure » but the p]easure of actually quenchmg it is

a “kinetic’ pleasure.”” “ Why then,” I asked, * do
you call two such different things by the same
pame?” “‘Do you not remember,” he replied,

“what I said just now,that when all pain has been
removed, pleasure may vary in kind but cannot be
mcreased in degree?” ' Oh, yes, I remember,”
said 1; “but though your language was guite correct
in form, your meaning was far from clear. ‘ Varia-
tion' is a good Latin term; we use it strictly of
different colours, but it is applied metaphorically to
s pumber of things that differ : we speak of a varied
poem, a varied speech, a varied character, varied
fortunes. Pleasure too can be termed varied when
it is derived from s number of unlike things pro-
ducing uulike feelings of pleasure. If this were the
variation you spoke of, I could understand the term,
just as I understand it even without your spesking
ofit. Butl wuite grasp what you mean by
‘variation’ whef®ou Say that when we are free from
pain we experience the highest pleasure, and that
when we are enjoying things that excite a pleasant
activity of the senses, we then experience an active
or ‘ kinetic’ pleasure thay causes a variation of our
pleasant sensations, but 1ffa, increase in the former
pleasure that consists in absence of pain-—although
why you should eall this “pleasure’ I cannot make
IV. “Well,” he asked, “can anything be more
85
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suavius quam nihil dolere?” “lmmo sit sane nihil
melius,” inquam, (nondum enim id quaere), num pro-
pterea idem voluptas est quod, ut ita dicam, indolen-
tin?"  “Plane idem,"” inquit, “et maxima quidem,
qua fieri nulla maior potest.””  “Quid dubitas igitur,”
inquam, ' summo bono a te ita constituto ut id totum
in pon dolendo sit, id tenere unum, id tueri, id
defendere? Quid enim necesse est, ‘tamguam
meretricem in matronarum coetum, sic voluptatem
in virtutum concilium adducere? Invidiosum nomen
est, infame, suspectum. Itaque hoe frequenter dici
sofet a vobig, non intellegere nos quam dicat Epicurus
voluptatem. Quod guidem mihi si quando dictom
est (est autem dicture non parum saepe), etsi satis
clemens sum in disputando, tamen interdum soleo
subjrasci. Egone non intellego, quid sit 3o
Graece, Latine ‘voluptas'? utram tandem linguam
nescio? Peinde qui fit, ut ego nesciam, sciant
omnes quicumque Epicurei esse voluerint? Quod
vestri quidem vel optime disputant, nihil opus esse
euwm qui futurus sit philosophus scire litteras. Hague
ut maiores nostri ab aratro adduxerunt' Cincinnatum
iHlum wut dictator esset, sic vos de pagis omnibus
colligitis bonos illos quidern viros sed certe non per-

1 adduxerunt ; some inf. MSE‘.. abduxerunt,
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pleasant than freedom from pain?” St I Thereis oo
replied, “granting there is nothing better (that T
point [ waive for the moment), surely it does not 33ory
therefore follow that what I may call the negation ,,mﬁd by
of pain is the same thmg as pleasuret” Abso]uteiy ""fi:‘,’,‘:::'
the same,” said he, “indeed the negation of pain is
a very intense pleasure, the most intense pleasure
possible.” “If then,” said I, “ accordmg to your
account the Chief Good consists entirely in feeling
no pain, why do you not keep to this without waver-
ing? Why do yon not firmly maintain this concep-
tion of the Good and no other? What need is there
to introduce so abandoned a character as Mistress
Plessure into the company of those respectable ladies
the Virtues? Her very name is suspect, and lies
under a clond of disrepute—s0 much so that you
Epicureans are fond of telling us that we do not
understand what Epicurus means by pleasure. I
am a reasonably good-tempered disputant, but for
my own part when I hear this assertion {and I
have encountered it fairly often), I am sometimes
inclined to be a little irritated. Do I not understand
the meaning of the Greeck word Adons, the Latin
voluptar ® Pray which of these two languages is
it that I am not acquainted with? Moreover how
comes it that I do not know what the word means,
while all and sundry wlio have elected to be Epicu-
reans do?! As for that, your sect argues very
plausibly that there is no need for the aspirant to
philosophy to be a scholar at all, And you are as
good as your word. Qur ancestors brought old Cin-
cinnatus from the plough to be dictator.  You ran-
sack the country villages for your assemblage of
doubtless respectable but certainly not very learned

a1
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eruditos. Ergo illi intellegunt quid Epicurus dicat,
ego non intellego? 1t selas me intellegere, primum
idem esse® dico ‘voluptatem,” quod ille §Sorjr. Et
quidem saepe gquaerimus verbum Latinum par Graeco
et quod idem valeat; hie nihil fuit quod guaereremus,
Nullum inveniri verbum potest quod magis idem
declaret Latine guod Graece, quam declarat ‘volu-
ptas.” Huie verbo omnes qui ubique sunt qui Latine
sciunt duas res subiciunt, laetitiam in animo, com-
motionem suavem iucunditatis in corpore. Nam et
ille apud Trabeam ‘voluptatem animi nimiam’ lae-
titiam dicit, eandem quam ille Caecilianus quia ‘omni-
bus lactitiis laetum’ esse se narrat. Sed hoe interest,
qued ‘ voluptas’ dicitur etiam in animo (vitiosa res, ut
Stoiei putant, qui eam sic definiunt: ‘sublationem
animi sine ratione opinanti i),
non dicitur 'laetitia’ nec ‘gaudium’ in corpore. In
eo autem voluptas omuium Latine loguentium more
ponitur, cum percipitur ea quae sensum aliquem
moveat iucunditas. Hane quogue ‘incunditatem,’
si vis, transfer in snimum (‘iuvare’ enim in utroque
dicitur ex eogue ‘fucundum’), modo intellegas inter
illum qui dicat
Tanta laetitia anctus sum ut nihil constet,?

lesse Mdv. brackets, but cp. I 44, IH 22, V 18, 20
(Milier).
2 5t nihil conséel : some inf. MSS. wt miki non constem.

2 Cicero quoles the verse also Twse. 4. 35 and ad Fam, 2,
g. # {where he alsc refers to the following phrase from
Caecijius Statius): it appears (o have ran ‘ego voluptatem
animi nimiam summum esse errorem arbitror’
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adherents, Well, if these gentlemen can under-
stand what Epicurus means, cannot 17 1 will prove
to you that I do. In the first place, I mean the
same by ‘pleasure’ as he does by hédoné, Cne often
has some trouble to discover a Latin word that shall
be the precise eguivalent of a Greek one; but in
this ease no search was necessary. No instance can
be found of a Latin word that more exactly con-
veys the same meaning as the corresponding Greek
word than does the word voluptas., Every person in
the world who knows Latin attaches to this word
two ideas—that of gladness of mind, and that of a
delightful excitation of agreeable feeling in the
body. On the one hand there is the character in
Trabea who speaks of ‘excessive pleasure of the
mind,'* meaning gladness, the same feeling as is in-
tended by t.he person in Caeciiius who describes him-
self as being ‘glad with every sort of gladnesa. But
there is this difference, that the word ~pleasure’ can
denote a mental as well as a bodily feeling (the
former a v:caous emotion, in the opinion of the Stoms,
whodefineitas’glationof the mind un nal k
conviction thal it is.enjoying some greal. good’),
whereas 'joy' and 'gladness’ are not used of bodily
sensation. However pleasure according to the
usage of all who speak good Latin eonsists in the
enjoyment of a delightful stimulation of one of the
senses, The term dehght also you may apply if
you like te the mind (‘to delight’ is smd of both
mind and body, and from it the adjective ‘delight-
ful” is demreds so long as you understand that
between the man who says
So full am I of gladness
That ¥ am all confusion,
93
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et eum qui
Nunc demum mihi animus ardet,

quorum alter laetitia gestiat, alter dolore crucietur,
esse illum medium:
Quamquam haee inter nos nuper notitia admodum est,
qui ne¢ laetetur nec angatur; itemque inter eum qui
potiatur corporis expetitis voluptatibus et eum qui
excrucietur summis doloribus esse eum qui utroque
careat

V. “Satisne igitur videor vim verborum tenere, an
sum etiam nune vel Graece logqui vel Latine docen.
dus? ¥t tamen vide ne, si ego non intellegam quid
Epicurus loguatur, cum Graece ut videor luculenter
sciam, sit aligua culpa eius gui ita loquatur ut non
intellegatur. Quod duobus modis sine reprensione
fit, si aut de industria facias, ut Heraclitus, cogno-
mente qui cworavds perhibetur, quia ‘de natura
nimis obscure memoravit, aut cum rerum obscuritas,
non verborum, facit ut non intellegatur oratio, qualis
est in Tianaeo Platonis. Epicurus autem, ut opinor,
nec non valt si possit plane et aperte loqui, nec de
re obscura, ut physici, ant artificiosa, ut mathematici,
sed de illustri et facili et tam in vulgus pervagata
loquitur. Quamqguam ron negatis nos intellegere
quid sit voluptas, sed quid ille dieat; e gquo efficitur

* The first quotation is from an unknown comic writer;
the sccond from Caecilivs Statius, who makes # ‘heavy
father’ say ‘ Nunc enim demum mihi animus ardet, nung
meum cor cnmulatur ira ” {quoted in full by Cicerc firo Cael,
a7); the third is from Terence, Heantontim,, 1. v, of. 1§ 4
above : Chremes' miid interest in his new nelghbour, lhe
Self-Tormentor, is rather oddiy instawced as an illastration
of the nentrai state of emotion intermediate between mentaj
pteasure and pain,

b The quotation is possibly from Luciling,
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and him who says
Now, now my soul with anger burns,

one of whom is transported with gladness and the
other tormented with painful emotion, there is the
intermediate state :

Though cur acquaintanceship is but guite recent,?

where the speaker feels neither gladness nor sor-
row; and that similarly between the enjoyment of
the most desirable bodily pleasures and the endurance
of the most excruciating pains there is the neutral
state devoid of either.

V. " Well, are you satisfied that ] have grasped the
meaning of the terms, or do I still require lessons in
the use of either Greek or Latin ? And even supposing
that I do not understand what Epicurus says, still 1
believe I really have a very clear knowledge of Greek,
se that perhaps it is partly his fault for using such
unintelligible language. Obseurity is excusable on
two grounds: it may be deliberately adopted, as in
tlie case of Heraclitus,

The surname of the Obscure who bore,
So dark his philosophic lore®;

or the obscurity may be due to the abstruseness of
the subject and not of the style—an instance of
this is Plate’s Timaeus. But Fpicurus, in my opinion,
hag no intention of not speaking plainly and clearly
if he can, nor is he discussing a recondite subject
like natural philosephy, nor a technical subjeet such
as mathematics, but a lucid and easy topic, and one
that is generally familiar already. And yet you
Epicureans do not deny that we understand what
pleasure {3, but what he means by it; which proves
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non ut nos non intellegamus quae vis sit istius verbi,
sed ut ille suo more loguatur, nostrum neglegat.
Si enim idem dicit quod Hieronymus, qui censet
summum bonum esse sine ulla molestia vivere, cur
mavult dicere voluptatem quam vacuitatem doloris,
at ille facit, qui quid dicat intellegit? sin autem
volupiatem putat adiungendam eam quae sit in motu
(sic enim appeliat hane duleem, ‘in mota, illam
nihil dolentis, ‘in stabilitate’), quid tendit? cum
efficere non possit ut cuiquam qui ipse sibi notus sit,
hoc est qui suam naturam sensumque perspexerit,
vacititas doloris et voluptas idem esse videatur. Hoc
est vim afferre, Torquate, sensibus, extorquere ex
animis cognitiones verborurn quibug imbuti sumus.
Quis est enim qui non videat haee esse in natura
rerum tria? upum cumn in voluptate sumus, alterom
cum in dolore, tertium hoe in quoe mune eguidem
strn, credo item vos, nec in dolore nee in voluptate;
ut in voluptate sit qui epuletur, in dolore gui tur-
gueatur: tu autem inter haec tantam multitudi-
nem hominum interiectam non vides nec laetantium
nec dolentium?"” ““ Non prorsus,” inguit, * omnesque
gui sine dolore sint in voluptate, et ea quidem sum-
ma, esse dico.” ' RErgo in eadem voluptate eum qui

% A reminiscence of the maxim i seavrdy, * know thy.
seif,’ inscribed on the temple of Apollo at Peiphi.
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not that we do not understand the real meaning of
the word, but that Epicurus is speaking an idiom of
16 hisown and ignoring our aceepted terminology. For if Ataencs of pain
he mesns the same as Hieronymus, who holds that 2 poatsal
the Chief Good is a life entirely devoid of trouble, pleasure and
why does he insist on using the term pleasure, and
not rather ‘freedom from pain,’ asdoes Hieronymus,
who understands his own meaning } ' Whereas if his-
view ig that the End maust include kinetic pleasure
(for so he describes this vivid sort of pleasure, calling
it ‘kinetic’ in contrast with the pleasure of freedom
from pain, which is “static' pleasure), what is he
really aiming at? For he cannot possibly convince
any person who Anows himse[f*.-anyone who las
studied his own nature and sensations-—that freedom
from pain is the same thing ss pleasure, To identify
them, Targuatus, is to do violenee to the senses; it
is uprocting from our minds the knowledge of the
meaning of words imbedded in them. Who is not
aware that the world of experience contains these
three states of feeling: first, the enjoyment of
pleasure ; second, the sensation of pdin; and third,
which is my own condition and doubtless also yours
at the present moment, the absence of both pleasure
and pain? Pleasure is the feeling of a man eating
a good dinner, pain that of one being broken on
the rack; but do you really not see that inter-
mediate between those two extremes lies a vast
multitude of persons who are feeling neither gratifi-
17 catlon nor pain?”  “I certainly do not,” said he;
“1 maintain that all who are without pain are
enjoying pleasure, and what is more the highest

form of pleasure.” “Then you think that & man
who, not being himself thirsty, mixes a drink for
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alteri misceat mulsum ipse non sitiens, et eum qui
illud sitiens bibat?”’

VI. Tum ille: “Fineny, inquit, interrogandi, si
videtur; quod quidem ego a principio ita me malle
dixeram, hoc ipsum providens, dialecticas captiones.”
““Rhetorice igitur,” inquam, “nos mavis quam diale-
ctice disputare?” “Quasi vero,” inquit, “ perpetua
oratio rhetorum solum, non etiam philosophorum sit.”
“Zenonis est,” inquam, “hoc Stoici; omnem vim
loquendi, ut iam ante Aristoteles, in duas tributam
esse partes, rhetoricam palmae, dialecticam pugni
similem esse dicebat, quod latius loquerentur rhetores,
dialectici autem compressius. Obsequar igitur volun-
tati tuae dicamque si potero rhetorice, sed hac rhe-
torica philosophorum, non nostra illa forensi, quam
necesse est, cum populariter loquatur, esse interdum
paulo hebetiorem. Sed dum dialecticam, Torquate,
contemnit Epicurus, quae una continet omnem et
perspiciendi quid in quague re sit scientiam et
fudicandi quale quidque sit et ratione ac via dispu-
tandi, ruit in dicendo, ut mihi quidem videtur, nec
ea quae docere vult ulla arte distinguit; ut haec ipsa
quae modo loquebamur. Summum a vobis bonum

voluptas dicitur, Aperiendum est igitur quid sit
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another, feels the same pleasure as the thirsty man
who drinks it?"”

V1. Atthis Torquatus exclaimed: * Atruceto ques- Torquatus de-
tion and answer, if you do not mind. [ told you Ther questions,
from the beginning that I preferred continuous fmm ds
speeches. I foresaw exactly what would happen; I
knew we should come to lo)gic—chopping and quib-
bling.” “Then,” said I, “would you sooner we
adopted the rhetorical and not the dialectical mode
of debate?” “Why,” he cried, “just as if continuous
discourse were proper for oratora enly, and not for
philosophers as well!”  “That is the view of Zeno
the Stoie,’ ! rejoined; “he vsed to say that the
faculty of speech in general falls into two depart-
ments, as Aristotle had already laid down; and that
Rhetoric was like the palm of the hand, Dialectic
like the closed fist; because rhetoricians employ an
expansive style, and dialecticians one that is more
compressed. 8o I will defer to your wish, and will
speak if I can in the rhetorical manner, but with the
rhetoric of the philosophers, not with the sort which
we use in the law-courts.  The latter being addressed
to the public ear mustnecessarily sometimes be a little
lacking in ‘subtlety. Epicurus however, Torquatus, goicurus should
in his contempt for dialectic, which comprises at once 32t g;"f“;flﬁ_"
the entire science of discerning the essence of suepius’
things, of judging their qualities, and of conducting 2™ o P2
a systematic and logical argument,—Egpicurus, I say, '
makes havoc of his exposition. He entirely fails, in
my opinion at all events, to impart scientifie precision
to the doctrines he desires to convey. Take for
example the particular tenet that we have just been
discussing. The Chief Good is pleasure, say you Epi-
cureans. Well then, you must explain what pleasure
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volaptas; aliter enim explicari qued quaeritur
non potest. Quam si explicavisset, non tam haesi-
taret; aut eonim eam voluptatern tueretur quam
Aristippus, id est qua sensus dulciter ac incunde
movetur, quam etlam pecndes si logui possent apel-
larent voluptatem; aut, si magis placeret suo more
logui quam ut

Omnes Danai atque Mycenenses,
Attica pubes,

reliquique Graeel gni hoe an.apaesi‘;'o citantur, hoc
non dolere solum voluptatis nomine appellaret, illud
Aristippenm contemneret ; aut, si utrumque probaret,
ut probat, coniungeret doloris vacuitatem cum volu-
ptate et duobus ultimis uteretur. Multi enim et
magni philosophi haec ultima bonorum iuncts fece-
runt; ut Aristoteles® virtutis nsum cum vitae perfe-
ctae prosperitate coninnxit, Callipho adiunxit ad
honestatem voluptatem, Diodorus 2d eandem hone-
statem addidit vacunitatem doloris. Jdem fecigset
Epicurus, si sententiam hane, quae nunc Hieronymi
est, confunxissel cum Aristippi vetere sententia, [lli
enim inter se dissentinnt; propterea singulis finibus
utuntur, et, cam aterque Graece egregie loguatar, nee
Aristippus, gui voluptatem summmum bonum dieit, in
voluptate ponit non dolere, neque Hieronymus, qui
1yt Aristoleles; inf. MSS, «f Arisfoteles gui.

& From some tragedy unknown,
100

pasecty GOOGlE



19

BOOK 1L vi

is; otherwise it is impossible to make clear the sub-
Jject under investigation. Had Epicuras cleared up
the meaning of pleasure, he would not have fallen
inte such confusion. Either he would have upheld
pleasure in the same sense as Aristippus, that is, an
agreeable and delightful excitation of the sense, which
is what even dumb cattle, if they could speak, would
call pleasure; or, if he preferred to use an idiom of
his own, instead of spcaking the language of the

Danaans one and all, men of Mycenae,
Seions of Athens?

and the rest of the Greeks invoked in these anapaests,
he might have confined the name of pleasure to this
state of freedom from pain, and despised pleasure as
Aristippus understands it; or else, if he approved of
Loth sorts of pleasure, as in fact he does, then he
ought to combine together pleasure and absence of
pain, and profess imo ultimate Goods. Many dis-
tinguished philosophers have as a matter of fact thus
interpreted the ultimate Good as composite. For
instance, Aristotle combined the exercise of virtue
with well-being lasting throughout a complete life-
time; Callipho united pleasure with moral worth;
Diodorus to moral worth added freedom from pain.
Fpicurus would have followed their example, had he
coupled the view we are discussing, which as it is
belongs to Hieronymus, with the old doctrine of
Aristippus.  For there is a real difference of opinion
between them, and accordingly each sets up his own
separate End; and as both speak unimpeachable
Greek, Aristippus, who calls pleasure the Chief
Good, does not count absence of pain as pleasure,
while Hieronymus, who makes the Chief Good
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summum bonum statuit non dolere, voluptatis nomine
umquam utitur pro illa indolentia, quippe qui ne in
expetendis quidem rebus numeret voluptatem.

VII. “Duae sunt enim res quoque, ne tu verba
solum putes. Unum est sine dolore esse, alterum
cum voluptate ; vos ex hls tam dissimilibus rebus non
modo nomen unum (nam id facilius paterer), sed
etiam rem unam ex duabus facere conamini, quod
fieri nullo modo potest. Hic, qui utrumque probat,
ambobus debuit uti, sicut facit re neque tamen divi-
dit verbjs. Cum enim eam ipsam voluptatem quam
eodem nomine omnes appellamus laudat locis pluri-

mis, audet dicere ne suspicari quidem se ullum bonum
seiunctum ab illo Aristippeo genere voluptatis; at-
que ibi hoc dicit ubi omnis eius est oratio de summo
bono. In alio vero libro, in quo breviter compre-
hensis gravissimis sententiis quasi oracula edidisse
sapientiae dicitur, scribit his verbis, quae nota tibi
profecto, Torquate, sunt (quis enim vestrum non edi-
dicit Epicuri xvplas 86€as, id est quasi maxime ratas,
quia gravissimae sint ad beate vivendum breviter
enuntiatae sententiae ?) animadverte igitur, rectene
hanc sententiam interpreter: ‘Si ea quae sunt
luxuriosis efficientia voluptatum liberarent eos deo-

rum et mortis et doloris metu docerentque qui
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absence of pain, never employs the name pleasure
to denote this negstion of pain, and in fact does
not reckon pleasure among things desirable at all.

VIL “For you must not suppose it is merely a potasicishe
verbal distinction : the things themselves are differ. [T hese
ent. To be without pain is one thing, to feel one;forin)
pleasure another; yet you Epicureans try to combine Saienty b
these quite dissimilar feelings—not merely under a jghtsensosl
single name (for that I could more easily tolerate), be cautious and
but as actually being a single thing, instead of really "2
two; which is absolutely impossible.  Epicurus,
approving both sorts of pleasure, ought to have re-
cognized both sorts; as he really does in fact,
though he does not distinguish them in words, In
a number of passages where he is commending that
real pleasure which all of us call by the same name,
he goes so far as to say that he eannot even imagine
any Good that is not connected with pleasure of the
kind intended by Aristippus. This is the language
that he holds in the discourse dealing solely with
the topic of the Chief Geood. Then there is an-
other treatise containing his mest important doe-
trines in a compendious form, in which we are
told he uttered the very oracles of Wisdom. Here
he writes the following words, with which you,
Torquatus, are of course familiar (for every good
Epicurean has got by heart the master's Kuriai Dozai
or Authoritative Doctrines, since these brief aphor-
isms or maxims are held to be of sovereign efficacy
for happiness). Se } will ask you kindly to notice
whether I translate this maxim correctly: ‘If the
things in which sensualists find pleasure could deliver
them from the fear of the gods and of death and
pain, and could teach them to set bounds te their
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essent fines cupiditatum, nihil haberemus guod re-
prehenderemus,! cum undique complerentur volupta-
tibus nec haberent ulla ex parte aliquid aut dolens
ant aegrum, id est autem malum.”"” '
Hoe loco tenere se Triarius non potuit. “Obsecro,”
inquit, “ Torquate, haec dicit Epicurus?”” {quod mihi
quidem visus est, cum seiret, velle tamen confitentem
audire Torquatum). At ille uon pertimuit saneque
fidenter: “Istis quidem ipsis verbis,” inquit; “sed
2uid sentiat non videtis.” “Si alia sentit,” inguam,
alia loguitur, numguam intellegam quid sentiat;
sed plane diedt quod intellegit. Idque si ita dieit,
non esse reprendendos Juxuriosos si saplentes sint,
dicit absurde, similiter et si dieat non reprendendos
parricidas si nec cupidi sint nec deos metuant nee
mortem nec dolorem. Ft tamen quid attinet luxu-
riosig ullam exeeptionem dari aut fingere aliquos qui,
cumn luxuriose viverent, a surnmoe philesepho non re-
prenderentur eo nomine dumtaxat, cetera caverent?
Sed tamen nonne reprenderes,” Epicure, luxuriosos
ob eam ipsam causam gquod ita viverent ut perse-
querentur cuiusquemodi voluptates, cum esget prae-
sertim, ut ais tu, summa voluptas nihil dolere?
‘Atqui reperiemus asctos primum ita non religiosos
ut edint de patells,’ deinde ita mortem non ti-
mentes ut iHlud in ore habeant ex Hymnide:

t haberemus: inf. MSS, haereremus j quod reprehenderemus
added by Mdv,, cf. § z3.

2 Apparently verbial for shameless glutteny. The
patelia was used for offerings of food made to the house-
hoid gods.

b A comedy by Caccilive Statius, translated from the
Greek of Menander.
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desires, we should have no reason to blame them,
since on every hand they would be abundantly sup-
plied with pleasures, and on no side would be exposed
to any pain or grief, which are the sole evil’”

At this point Triarius could contain himself no
ionger.  Seriously now, Torquatus,” he broke out,
“does Epicurus really say that?” (For my own
part, I believe that he knew it to be true, but
wanted to hear Torquatus admit it.) Torquatus,
nothing daunted, answered with complete assurance:
“Certainly, those are his very words. But you
don’t understand his meaning.” “ Oh,” I retorted,
“if he means one thing and says another, I never
shall understand his meaning. But he does not;
he states the case clearly as he understands it. If
his meaning is that sensualists are not to be blamed
provided they are wise men, he is talking nonsense,
He might as well say that parricides are not to be
blamed provided they are free from avarice and
from fear of the gods, of death and of pain. Even
so, what is the point of granting the sensual any
saving clause? Why imagine certain fictitious per-
sons who, though living sensually, would not be
blamed by the wisest of philosophers, at all events
for their sensuality, and who avoided other faults?
All the same, Epicurus, would not you blame sen-
gualists for the very reason that their one object in
life is the pursuit of pleasure of any and every sort,
especiaily as according to you the highest pleasure
is to feel no pain? Yet we shall find profligates in
the first place so devoid of religious scruples that
they will " eat the food on the paten,’ ® and secondly
so fearless of death as to be always quoting the lines
from the Hymnis®:
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Mihi sex menses satis sunt vitae; septimum Oreo
spondeo,

Iam doloris medicamenta illa Epicurea tamquam de
narthecio proment: ‘Si gravis, brevis: si longus,
levis.” Unum nescio, quomeodo possit, si luxuriosus
sit, fimitas cupiditates habere.

VIIL “Quid ergo attinet dicere: *Nihil haberem
quod reprenderem, si findtas cupiditates haberent?’
Hoe est dicere: ‘Non reprenderem asotos si non
essent asoti”  Isto modo pe improbos quidem si es-
sent boni viri, Hic homo severus luxuriam ipsam
per se reprendendam non putat. Bt hercule, Tor-
quate, ul verum loguamar, s summem bonum volu-
ptas est, rectissime non putat. Nolim enim mihi
fingere asotos, ut soletis, qui in mensam vomant et
qui de conviviis auferantur crudique postridie se
rursus ingurgitent, qui solem, ut aiunt, nec oceiden-
tem umquam viderint nec orientem, gui consumptis

- pstrimoniis egeant. Nemo nostrum istius generis

asotos iucunde putat vivere. Mundos, elegantes,
optimis cocis, pistoribus, piscatu, avcnpio, venatione,
his omnibus exquisitis, vitantes cruditatem, quibus
*vinum defusum e pleno sit, T hirsizon® (ut ait Luci-
ling) ewi nihil dum sit vis et saceulus abstulerit,’ ad-

Lhirsizon, hirsyphon or the like, MSS.; and for dum sit
some have dempsit, dempserif. No plausible reconstruction
has been suggested; but the reference seems to be to the

process of siraining wine to remove the lees and get rid of
vis, parshness of Havour.

*Cf, 1§ 40,
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Enough for me six months of life, the seventh to
Hell I pledge!
Or if they want an antidote to pain, out comes from
theu' medicine-chest the great Eplcurean panacea,
‘Short if it’s strong, light if it’s long.’®* Only one

point I can’t. make out: how can a man at once be
a sensuahst and keep his desires within bounds>

VIIIL “What then is the point of saying ‘I should
have no fault to find with them if they kept their
desires within bounds’? That is tantamount to
saying ‘I should not blame the profligate if they
were not profligate.” On that principle you would
not blame the dishonest either, if they were upright
men. Here is a rigid moralist, who thinks that
sensuality is not in itself blameworthy! And I
profess, Torquatus, on the hypothesis that pleasure .
is the Chief Good he is perfectly justified in think-
ing so. I had rather not draw disgusting pictures,
as you are so fond of doing, of debauchees who are
sick at table, have to be carried home from dinner-
parties, and next day gorge themselves again before
they have recovered from the effects of the night
before ; men who, as the saying goes, have never seen
either sunset or sunrise ; men who run through their
inheritance and sink into penury. None of us sup-
poses that profligates of that description live plea-
santly. No, but fastidious gourmets, with first-rate
chefs and confectioners, fish, birds, game, and all of
the very best; careful of their digestion; with

Wine in flask
Decanted from a new-broach’d cask, . . .
as Lucilius has it,
Wine of tang bereft,
All harshness in the strainer left;
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hibentes lndos et quae sequuntar, illa quibus detractis
clamat Epicurus se nescire quid sit bonum; adsint
etiam formosi pueri qui ministrent; respondeat his
vestis, argentum, Corinthium, locus ipse, aedificium;
— hes ergo asotos bene quidem vivere aut beate
numguam dixerim. Ex guo efficitur non ut voluptas
ne sit voluptas, sed ut voluptas non sit summum
bonum. Nee ille qui Diogenem Stoicum adulescens,
post autemn Panaetivm audierat, Laelius eo dictus est
sapiens qued non intellegeret quid suavissimum esset
(nec enim sequitur ut cui cor sapiat ei non sapiat
palatus), sed quia parvi id duceret.

.

O lapathe, ut iactare nec es satis cognitus qui sis!
In quo Laelius clamores codds ille solebat
Fdere, compellans gumias ex ordine nostros.

Praeclare Laelius, et recte codds, illudgue vere:

‘O Publi, o gurges, Galloni, es homo miser,’ inquit.
‘Cenasti in vita numquam bene, cum omnia in ista
Congumis squilla alque acipensere cym decimano.’

Is haee loquitar qui in voluptate nihil ponens negat
eurmn bene cenare qui omnia ponat in voluptate; et

2 This passage of Luciiius is aliuded to by Horace Sat.
# 2. 46, where it appears that Gallonius was an auctioneer,
notorions for having introduced acipenser (sturgeon 7} to
Roman tables,
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with the accompaniment of dramatic performances

and, their usual seguel, the pleasures apart from
which Epicurus, as he loudly proclaims, does not
know what Good is; give them also beautiful boys

to wait upon them, with drapery, silver, Corinthian
- bronzes, and the scene of the feast, the banqueting-

room, all in keeping; take profligates of this sort;

that these live well or enjoy happiness I will never
allow. The conclusion is, not that pleasure is not
pleasure Lut that pleasure is not the Chief Good.

The famous laelius, who had been a pupil of Dieo-
genes the Stoic in his youth and later of Panaetius, yot realt
was not called ‘the Wise™ because he was no judge Tt mdu \gence
of good eating {for a wise mind is not necessarily ness:
incompatible with a nice palate}, but because he

set little store by it

Dinner of herbs, how all the earth

~ Derides thee and ignores thy worth!
Tho' Laelus, our old Roman sage,
Shouted thy praises to the age,
(Cur gourmands one by one arraigning.

Bravo, Laelius, ‘sage’ indeed. How true too the
.lines:
0 bottomless gulf of gluttony,
Publius Gallonius, eried he,
‘You're a poor devil, truth to tell,
Who never in your life dined well,
No, never once, although you pay
A fortune for a fish away,
Lobster or sturgeon Brobdingnagian,”*

The speaker is 3 man who, setting no value on

pleasure, declares that he who makes pleasure his

all in ail cannot dine well. Observe, he does not
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tamen non negat libenter umquam cenasse Gallo-
nium (mentiretur enim), sed bene. Ita graviter et
severe voluptatem secernit_a bono. Ex quo illud
efficitur, qui bene cenent omnes libenter cenare, qui
libenter, non continuo bene. Semper Laelius bene.
Quid bene? Dicet Lucilius:

cocto,
Condito, '
sed cedo caput cenae:
sermone bono,
quid ex eo?
si quaeris, libenter;

veniebat enim ad cenam ut animo quieto satiaret
desideria naturae. Recte ergo is negat umquam
bene cenasse Gallonium, recte miserum, cum prae-
sertim in eo omne studium consumeret. Quem
libenter cenasse nemo negat. Cur igitur non bene?
Quia quod bene, id recte, frugaliter, honeste; ille
porro prave,1 nequiter, turpiter cenabat; non’
igitur bene.? Nec lapathi suavitatem acipenseri
Galloni Laelius anteponebat, sed suavitatem ipsam
neglegebat; quod non faceret si in voluptate sum-
mum bonum poneret.

IX. Semovenda est igitur voluptas non solum ut
recta sequamini sed etiam ut loqui deceat fruga-

\ porro male prave MSS.; male Mdv. brackets.
2 bene inserted by Mdv.
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say Gallonius never dined pleasantly {which weuld

be untrue), but never well. So strict and severe is

the distinetion he draws between pleasure and good.

The conclusion is that though ali who dine well dine

pleasantly, yet he who dines pleasantly does not

necessarily dme well. Laeling always dined well,
25 What does ‘well’ mean? Lucilius shall say:

Well-cook'd, well-season'd,
ah, but row the principal dish:

with a deal
Of honest talk,

and the result:
a pleasant meal;

for he came to dinner that with mind at ease he
might satisfy the wants of Nature. Laelius is
right therefore in denying that Gallonins ever
dined well, right in calling him unhappy, and that
too although all his thoughts were centred on the
pleasures of the table. No one wﬂ} deny that he
dined pleasantly. Then why not ‘well’?  Because
~*well” implies rightly, respectably, worthily ; whereas
Gallonius dined wrongly, disreputably, basely ; there-
fore he did not. gine well. It was not that Laclius
thought his ‘dinner of herbs’ more palatable than
Galloniusg’s sturgeon, but that he disregarded the
pleasures of the palate altogether; and this he could
not have done, had he made the Chief Good consist

in pieasure
26  IX. “Consequently you are bound to discard plea-
sure, not merely if you are to guide your conduct
aright, but even if you are to be able consistently to
use the language of respectable people. Can we
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liter. Possumusne ergo in vita summum bonum di-
cere quod ne in cens' quidem posse videamur ?
Quomodo autem philesophus-loguitur ? ‘T'ria genera
cupiditatum, naturales et necessariae, naturales et
non necessarise, nec naturales nec necessariae.’
Primum divisit ineleganter ; duo enim geners guae
erant, fecit tria. Hoe est non dividere sed frangere.
Qui haec didicerunt quae ille eontemnit, sic solent
‘Duo genera cupiditatum, naturales et Inanes;
naturalium due, necessariae et non necessariae,’
Confecta res esset.  Vitiosum est enim in dividendo
partem in genere numerare.  Sed bhoc sane econce-
damus. Contemnit disserendi elegantiam ; confuse
logquitur ; gerendug est mog, modo recte sentiat,
Hauidem iHlud ipsum non niminm probo et tantum
patior, philosophum logui de cupiditatibus finiendis.
An potest cupiditas finiri? Tollenda est atque ex-
trahenda radicitus. Quis est enim in quo sit cupi-
ditas, quin recte cupidus dici possit? Ergo et avarus
erit, sed finite, et adulter, verum habebit modum, et
luxuriosus, eodem modo.  Qualis ista philosophia est
quae non interitum afferat pravitakis sed sit contenta
mediocritate viiorum? Quamquam in hac #visione
rem ipsam prorsus probo, elegantiam desidero, Ap-
pellet haec desideria naturae; cupiditatis nomen
servet alio, ut eam cum de avaritia, cum de intem-

* gueod ne in cena Thos, Bentley s cum id ne in cena Mdv,
with M85,

& See note on Bk, I, § 45,
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possibly therefore call a thing the Chief Good with

regard to living, when we feel we cannof call it so

even in regard to dining? But how says our philo- and mereover
sopher? “The desires are of three kinds, natura] Mo threciold |
and necessary, natoral but not necessary, neither Desicesis
natural nor necessary.” To beginn-witly this is & m
elumsy division; it makes three classes when there
are really only two. This is not dividing but
hacking in pieces. Thinkers trained in the sc:ence
which Epicurus despised usually put it thus: ‘The
desives are of two kinds, natural and imaginary?®;
patural desires again fall into two subdivistons,
necessary and not necessary.” That would have
rounded it off properly. It is a fault in diviston to
reckon a species as a genus. Still, do not let us
stickle about form. Epicurus despises the niceties
of dialectic; he affects a careless style; we must
humour him in this, provided that his meaning is
correct. Butfor my own part I cannotcordially approve,
I merely tolerate, & philosopher who talks of setting - {
bounds to the desires. Is it possible for desire to

be kept within bounds? It cught to be destroved,
nprooted altogether. On your principle there is no
form of desire whose possessor could not be morally
approved. He will be 2 miser—within limits; an
adulterer—in moderstion; & sensualist-—io the
same extent. What sort of a philosophy is this,
that instead of dealing wickedness its death-blow,

is satisfied with moderating our vices? Albeit [
guite approve the substance of this classification ; it

is the form of it to which I take exception. Let
him speak of the first class as ‘the needs of
nature,’ and keep the term ‘desire’ for another
occasion, to be put on trial for its life when he

t s
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perantia, cam de maximis vitiis loquetur tamquam
capitis accuset. .

“Sed haec quidem liberius ab eo dicuntur et
saepius. Quod equidem non reprendo; est enim
tanti philosophi tamque nobilis audacter sua de-
creta defendere. Sed tamen ex eo quod eam volu-
ptatem quam omnes gentes hoc nomine appellant
videtur amplexari saepe vehementius, in magnis
interdum versatur angustiis, ut hominum conscientia
remota nihil tam turpe sit quod voluptatis causa non
videatur esse facturus. Deinde ubi erubuit (vis
enim est permagna naturae), confugit illuc ut neget
accedere quidquam posse ad voluptatem nihil dolen-
tis. At iste non dolendi status non vocatur voluptas.
Non laboro, inquit, de nomine.—Quid quod res alia
tota est P—Reperiam multos vel innumerabiles potius
non tam curiosos nec tam molestos quam vos estis,
quibus quidquid velim facile persuadeam.—Quid
ergo dubitamus quin, si non dolere voluptas sit
summa, non esse in voluptate dolor sit maximus?
cur id non ita fit’>—Quia dolori non voluptas con-
traria est sed doloris privatio. .

X. “Hoc vero non videre, maximo argumento esse
voluptatem illam, qua sublata neget se intellegere
omnino quid sit bonum (eam autem ita persequitur :

quae palato percipiatur, quae auribus,—cetera addit,
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comes to deal with Avarice, Intemperance, and all
the major vices.

“‘This classification of the desires is then a subject (2) while eise-
on which Epicurus is fond of enlarging. Not that ;’2‘;’,{2’;’,‘;‘;‘?,%
1 find fault with him for that; we expect so great and 2 pain as the
famous a philosopher to maintain his dogmas boldly.

But he often seems unduly eager to approve of plea-
sure in the common acceptation of the term, for this
occasionally lands him in a very awkward position.
It conveys the impression that there is no action so
base but that he would be ready to commit it for
the sake of pleasure, provided he were guaranteed
against detection. Afterwards, put to the blush by
this conclusion (for the force of natural instinct after
all is overwhelming), he turns for refuge to the
assertion that nothing can enhance the Pleasure of
freedom from pain. ° Oh but,” we urge, your static
condition of feeling no pain is not what is termed
pleasure at all.”—‘1 don’t trouble about the name,’
he replies.—° Well(, but the thing itself is abso-
lutely different.’— Oh, I can find hundreds and
thousands of people less precise and tiresome than
yourselves, who will be glad to accept as true any-
thing I like to teach them.’—° Then why do we not
go a step further and argue that, if not to feel pain
is the highest pleasure, therefore not to feel pleasure
is the greatest pain ? Why does not this hold good ?’
—° Because the opposite of pain is not pleasure bu
absence of pain.’

X. “But fancy his failing to see how strong a proof If it be so, why
it is that the sort of pleasure, without which he g{:,;z;‘e?“e
declares he has no idea at all what Good means (and
he defines it in detail as the pleasure of the palate,
of the ears, and subjoins the other kinds of

12 115
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quae si appelles, honos praefandus sit}—hoc igitur,
quod solum bonum severus et gravis philosophus no-
vit, idem non videt ne expetendum quidem esse,
quod eam voluptatem hoc eodem auctore non desi-
deremus, cum dolore careamus! Quam haec sunt
contraria! Hic si definire, si dividere didicisset, si
loquendi vim, si denique consuetudinem verborum
teneret, numquam in tantas salebras incidisset. Nunc
vides quid faciat. Quam nemo umquam voluptatem
appellavit, appellat ; quae duo sunt, unum facit. Hane
in mota voluptatem (sic enim has suaves et guasi
dulees voluptates appellat) interdum its extenuat ut
M’. Curium putes loqui, interdum ita landat ut quid
praeterea sit bonum neget se posse ne snspicari qui-
dem. Quae iam oratio non a philesopho aligue sed a
eensore opprimenda est; non est enim vitium in ora-
tione solum sed etiam in moribus. Luxuriam non

. reprendit, mode sit vacua infinita cupiditate et timore.

31

Hoe loco discipulos quaerere videtur, ut qui asoti esse
velint philosophi ante fiant,

“A prime, ut opinor, animantinm ortu peti
sgmﬁﬁ_m boni. Simul atque natum animal est, gaudet
voluptate et eam appetit ut bonum, aspernatur
dolorem ut malum, De malis autem et bonis ab
His animalibus quae nondum depravata sint ait opti-

me fudicari, Haec et tu ita posuisti et verba
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pasecty GOOGlE



BOOK 11 x

pleasure, which cannot be specified without an
apology),—he fails, 1 say, to see that this, the sole

Good with which our strict and serious philosopher

s acquainted, is actually not even desirable, in-
asmich ag on his own showing we feel no need of

this sort of pleasure, so long as we are free from

pain! How inconsistent this is! If only Epicurus.this incon-
had studied Definition and Division, if he understood ooy 5 paw
the meaning of Predication or even the customary r.ﬂ‘”:ﬁ‘ -
uses of terms, he would never have fallen inte sucha
quandary. As it is, you see what he does. He

calls a thing pleasure that no one ever called by that

name before; he confounds two things that are dis-

tinct. The ‘kinetic’ sort of pleasure (for so he

terms the delightful and so to speak sweet-flavoured
pleasures we are considering) at one moment he so
disparages that you would think you were listening

to Manivs Curius, while at another moment he so

extols it that he tells us he is incapable even of
imagining what other good there can be. Now that

is language that does not call for a philosopher to
answer it,~-it ought to be put down by the police.

His morality is at fault, and not only his logic. He

does not censure profligaey, provided it be free

from unbridled desire, and from fear of conse-
quences. Here he seems to be making a bid for
disciples : the would-be roué need only turn philo-
sop‘her.

“ For the origin of the Chief Good he goes back, 1 Agalo, i in-
understand, to the birth of living things. Assoonas il‘t'iiii'i'é‘a‘im
an animal is born, it delights in pleasure and seeks it 20oeect
as a good, but shuns pain as an evil. Creatures ag yet Caief Good,
uncorrapted are according to him the best judges of
Good and Evil. That is the position both as you ex-
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vestra sunt. Quam multa vitiosa! Summum enim
bonum et malum vagiens puer utra voluptate
diiudicabit, stante an movente ? quoniam, si dis
placet, ab Epicuro loqui discimus. Si stante, hoc
natura videlicet vult, salvam esse se, quod concedi-
mus; si movente, quod tamen dicitis, nulla turpis
voluptas erit quae praetermittenda sit, et simul non
proficiscitur animal illud modo natum a summa vo-
luptate, quae est a te posita in non dolendo. Nec
tamen argumentum hoc Epicurus a parvis petivit aut
etiam a bestiis, quae putat esse specula naturae, ut
diceret ab iis duce natura hanc voluptatem expeti
nihil dolendi. Neque enim haec movere potest ap-
petitum animi, nec ullum habet ictum quo pellat
animum status hic non dolendi (itaque in hoc eodem
peccat Hieronymus), at ille pellit qui permulcet sen-
sum voluptate. Itaque Epicurus semper hoc utitur
ut probet voluptatem natura expeti, quod ea volu-
ptas quae in motu sit et parvos ad se alliciat et bestias,
non illa stabilis in qua tantum inest nihil dolere.
Qui igitur convenit ab alia voluptate dicere naturam
proficisci, in alia summum bonum ponere ?

XI. “Bestiarum vero nullum iudicium puto. Quam-
vis enim depravatae non sint, pravae tamen esse pos-
sunt. Ut bacillum aliud est inflexum et incurvatum

de industria, aliud ita natum, sic ferarum natura non
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pounded it and as it is expressed in the phraseology of
your school. What a mass of fallacies! Which kind
of pleasure will it be that guides a mewling infant
1o distinguish between the Chief Good and Evil,
static’ pleasure or ‘kinetic’ ?—since we learn our
language, heaven help us! from Epicurus. If the
“static’ kind, the natural instinct is clearly towards
self-preservation, as we agree ; but if the ‘kinetic,’
and this is what nevertheless you maintain, then no
pleasure will be too base to be accepted ; and also
our new-born animal in this case does not find its
earliest motive in the highest form of pleasure, since
this on your showing consists in absence of pain.
For this latter doctrine, however, Epicurus cannot
have gone to children nor yet to animals, which ac-
cording to him give a true reflection of nature; he
could hardly say that natural instinct guides the
young to desire the pleasure of freedom from pain.
This cannot excite appetition ; the ‘static’ condition
of feeling no pain exerts no driving-power, supplies
no impulse to the will (so that Hieronymus also is
wrong here) ; it is the positive sensation of pleasure
and delight that furnishes a motive. Accordingly
Epicurus’s standing argument to prove that pleasure
is naturally desired is that infants and animals are
attracted by the ‘kinetic’ sort of pleasure, not the
‘ static’ kind which consists merely in freedom from
pain. Surely then it is inconsistent to say that
natural instinct starts from one sort of pleasure, but
that the Chief Good is found in another.
XI. “As for the lower animals, I set no value on 14 reality,
their verdict. Their instincts may be wrong, although instinct does
plea:
we cannot say they are perverted. One stick has sure, but self-
been bent and twisted on purpose, another has grown Pration:
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est illa gquidem depravata mala disciplins, sed natura
sua, Nec vero ut voluptatem expetat naturs movet
infantem, sed tantum ut se ipse diligat, ut integram
ge salvamgme velit, Omne enim animal, simul est
ortum,! et se ipsumn et omnes partes suas diligit, du-
asque quae maximse sunt in primis amplectitur, ani~
mum et corpus, deinde utrinsque partes. Nam sunt
et in animo praecipua quaedam et in corpore, guae
cum leviter agnovit, twn discernere incipit, ut ea
quae prima data sint naturs appetat asperneciurgue
contraria. In his primis naturalibus voluptas insit
neene, magna guaestio est; nihil vero pulare esse
praeter voluptatem, non membra, non sensus, non
ingeni motum, non integritatem corporis, non vale-
tudinem, summae mihi videtur inscitiae, Atque ab
isto capite fluere necesse est oranemn rationem bono-
rum et malorum. Polemoni et iam ante Aristoteli
es prims visa sunt guae paulo ante dixi. Ergo nats
est sententis veterum Academicorum et Peripateti-
corum ut fmem bonorum dicerent secundum nsturam
vivere, id est virtute adhibita frui primis a natura
datis. Callipho ad virtutem nihil adiunxit nisi volupta-
tem; Diodorus vacuitatem doloris. .. . ? His omnibus
quos dixi consequentes sunt fines bonorum: Aristippo
simplex voluptas; Stoicis consentire naturze, quod
esse voiunt e virtute, id est honeste vivere, quod ita

¥ simul est orfum a conjecture of Mdv., who prints sémad
iea‘l artum est with MSS,
Mdv. marks a lacuna. A sentence has been lost indi-
cating the *primary objects of desire* of the philosophers
rext mentioned. )

aie. soundness of the limbs and of the senses.
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crooked ; similarly the nature of wild animals, though

not indeed corrupted by bad education, is corrupt of

its own nature. Again in the infant the patural in-

stinet is not to seek pleasure; its instinet is merely

towards self-regard, self-preservation and protection

from injury. Every living creature, from the moment

of birth, loves itself and all its members; primarily

this self-regard embraces the two main divisions of

mind and body, and subsequently the parts of each

of these. Both mind and body have certain excel-

lences; of these the young animal grows vaguely

conscious, and jater begins to discriminate, and to

seek for the primary endowments of Nature and shun

. their opposites. Whether the list of these primary Butin any case

nataral objects of desire includes pleasure or not is 2 Sifososher

much debated guestion; but to hold that it includes bases his Bad
N . . on the primary

nothing else but pleasure, neither the limbs, nor the iastincis as he

senses,® nor mental activity, nor bodily integrity nor {’;ﬁ;’:m‘b

health, gseems to me to be the height of stupidity.

And on one's view as to the objects of instinctive

desire must depend one’s whole theory of Goods and

Eyils. Polemo, and also before him Aristotle, held that

the primary objects were the ones I have just men-

tioned. Thus arose the doctrine of the Old Academy

and of the Peripatetics, maintaining that the End of

Goods is to live in accordance with Nature, thatis, to *

enjoy the primary gifts of Nature's bestowal with the

accompaniment of virtue. Callipho coupled with virtue

pleasure alone; Diodorus freedom from pain. ...

In the case of all the philosophers mentioned, their

End of Goods logically follows: with Aristippus

it is pleasure puyre and simple; with the Stoics,

harmony with Nature, which they interpret as mean-

ing virtuous or morally good life, and further explain

12§
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interpretantur, vivere cum intellegentia rerum earum
quae natura evenirent, eligentem ea quae essent

85 secundum naturam reicientemque contraria. Ita tres
sunt fines expertes honestatis, unus Aristippi vel
Epicuri, alter Hieronymi, Carneadi tertius; tres in
quibus honestas cum aliqua accessione, Polemonis,
Calliphontis, Diodori ; una simplex, cuius Zeno auctor,
posita in decore tota, id est in honestate. (Nam
Pyrrho, Aristo, Erillus iam diu abiecti.) Reliqui sibi
constiterunt, ut extrema cum initiis convenirent, ut
Aristippo voluptas, Hieronymo doloris vacuitas, Car-
neadi frui principiis naturalibus esset extremum;
XII. Epicurus autem cum in prima commendatione
voluptatem dixisset, si eam quam Aristippus, idem
tenere debuit ultimum bonorum quod ille ; sin eam
quam Hieronymus, fecisset idem ut voluptatem illam
Aristippi in prima commendatione poneret ?!

86 “Nam quod ait sensibus ipsis iudicari voluptatem
bonum esse, dolorem malum, plus tribuit sensibus
quam nobis leges permittunt cum? privatarum litium
iudices sumus. Nihil enim possumus iudicare nisi
quod est nostri iudici; in quo frustra iudices solent,
cum sententiam pronuntiant, addere : ‘si ql/lid mei

YAristippi. . . poneret ? ed.; [Aristippi]. . . poneret. Mdv.,

Miiller.
8 cum inserted here by Mdv., after Ztium by Orelli,
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this as meaning to live with an understanding of the
natural course of events, selecting things that are in
accordance with Nature and rejecting the oppesite.

5 Thuas there are three Ends that do not include
moral worth, oue that of Aristippus or Epicurus, the
second that of Hieronymus, and the third that of
Carneades; three that comprise moral goodness to-
gether with someadditional element, those of Polémo,
Callipho and Diodorus; and one theory that is simple,
of which Zeno was the author, and which is based
entirely on propriety, that is, on moral worth. (As
for Pyrrho, Aristo and FErillus, they have long ago
been exploded.) All of these but Epicurus were
consistent, and made their final Ends agree with their
first principles,~-Aristippus holding the End to be
Fleasure, Hieronymaus freedom from pain, Carneades
the enjoyment of the primary natural objects,
XI1. Whereas Epicurus, if in saying that pleasure sothat Epicurus
was the primary object of attraction, he meant Q‘.Fé‘,f Al
pleasure in the sense of Aristippus, ought to have g‘“"“‘" ofa

maintained the same ultimate Good as Aristippus; i;fmgiﬂimﬂ
or if he made pleasure in the sense of Hieronyrmus his Fmieg o
Chief Good, should he at the same time have allowed &%ﬁ:&‘:‘:ﬁ“
himself to make the former kind of pleasure, that of
Aristippus, the primary attraction?

36 “The fact is that when he says that the verdict of Not the snses,
the senses themselves decides pleasure to be good and Do resen
pain evil, he assigns more authority to the senses than Ezd; and reason
the law allows to us when we sit as judges in private Virtue.
suits. We cannot decide any issue not within cur
jurisdiction ; and there is not reslly any point in the
proviso which judges are fond of adding to their ver-
dicts: ‘if it be a matter within my jurisdietion,” for
if it were not within their jurisdiction, the verdiet

123
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iudici est’; st enim nom fuit eorum iudici, nihilo
magis hoe non addite iilud est iudicatum. Quid
judicant sensus? Dulee, amarum, leve, asperum,
prope, longe, stare, movere, guadratum, rotundum.
Aequam’ igitur pronuntiabit sententiam ratio, ad-
hibita primum divinarum humanarumgue rerm
scientia, quae potest appellari rite sapientia, deinde
adiunctis virtutibus, guas ratio rerum omnium do-
minas, tu voluptatum satellites et wministras esse
voluisti ; quarum adec omnism ex® sententia pro-
nuntisbit primum de voluptate, nihil esse ei Joci,
non modoe ut sola ponatur in summi boni sede quam
quaerimus, sed ne illo quidem modo ut ad honesta-
tem applicetur, De vacuitate doloris eadem sen-
tentia erit. Reicietur etiam Carneades, nec ulla de
swmmo bono ratio aut voluptatis non dolendive par-
ticeps ant honestatis expers probabitur. Ita relin-
guet duas, de quibus etiam atgue etiam consideret.
Aut enim statuet nihil esse bonum nisi honestum,
nihil malum nisi turpe, ceters sut omnino nihil
habere momenti aut tantum ut nec expetenda nec
fugienda sed eligenda modo aut reiciends sint; aut
anteponet eam guam cum honestate ornatissimam,
tum etiam ipsis initlis naturse et totius perfectione
vitae locupletatam videbit. Quod eo liguidins faciet,

Yagguam Mdv., guam MSS,
fex supplied by ed.
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would be equally invalid were the provise omitted
What does come under the verdict of the senses?
Sweetness, sourness, smoothness, roughness, proxi-
mity, distance; whether an object is stationary or
moving, square or round. A just decision can there-
fore only be delivered hy Reason, with the aid in
the first place of that knowledge of things human
and divine, which may rightly claim the title of
Wisdom ; and secondly with the assistance of the
Virtnes, which Reason would have to be the mistresses
of all things, but you considered as the handmaids
snd subordinates of the pleasures. After calling all
of these into council, she will pronounce fiest as to
Pleasure, that she has no claim, not merely to be
enthroned alone in the seat of that Chief Good
which we are seeking, but even to be admitted as
the associate of Moral Worth. As regards freedom
from pain her decision will be the same. For Car.
nesdes will be put out of court, and no theory of
the Chief Good will be approved that either includes
pleasure or absence of pain, or does not include
moral worth., Two views will thus be left. After
prolonged consideration of these, either her final
verdict will be that there is no Good but moral
worth and no Evil but moral bageness, all other
things being either entirely unimportant or of so
little importance that they are not desirable or to be
avoided, but only to be selected or rejected ; or else
she will prefer the theory which she will recognize
as ineluding the full beauty of moral worth, enriched
Ly the addition of the primary natural objects and
of a life completed to its perfect span. And her
judgment will be all the clearer, if she can first of all
settle whether the dispute between these rival
125
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si perspexerit rerum inter eas verborumne sit con-
troversia.

XIIL ““Huius ego nunc auctoritatem sequens idem
faciam. Quantum enim potero, minuam contentiones
omnesque sententias simplices eorum in quibus nulla
est virtutis adiunctio omninoa philosophia semovendas
putabo,—primum Aristippi Cyrenaicorumque om-
nium, quos non est veritum in ea voluptate quae
maxima dulcedine sensum moveret summum bonum
ponere, contemnentes istam vacuitatem doloris. Hi
non viderunt, ut ad cursum equum, ad arandum
bovem, ad indagandum canem, sic hominem ad duas
res, ut ait Aristoteles, ad intellegendum et ad' agen-
dum esse natum, quasi mortalem deum, contraque ut
tardam aliguam et languidam pecudem ad pastum et
ad procreandi voluptatem hoc divinum animal ortum
esse voluerunt, quo nihil mihi videtur absurdius.
Atque haec contra Aristippum, qui eam voluptatem
non modo summam sed solam etiam ducit, quam omnes
unam appellamus voluptatem. Aliter autem vobis
placet. Sed ille, ut dixi, vitiose. Nec enim figura
corporis nec ratio excellens ingeni humani significat
ad unam hanc rem natum hominem ut frueretur
voluptatibus. Nec vero audiendus Hieronymus, cui
summum bonum est idem quod vos interdum vel
potius nimium saepe dicitis, nihil dolere. Non enim,
si malum est dolor, carere eo malo satis est ad bene

! ad supplied by Mdv.
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theories is one of fact, or turns on verbal differences
only.

39 X1 “Gﬂ#ﬁj&_ﬂn&hﬁu&y of Reason 1 will Al theories not
now adopt a Simitar procedure myself As far ssi:c &‘S‘éﬁf it
possible 1 will narrow the issue, and will assume be discarded;
that all those theories of the simple type, that in- :
clude no admixture of virtue, are to be eliminated
frome philosophy altogether. First among these
comes the system of Aristippus and the Cyrenaie
school in general, who did not shrink from finding
their Chief Good in pleasure of the sort that excites
the highest amount of actively agreeable sensation,

40 and who despised your freedom from pain. They
failed to see that just as the horse is designed by
nature for ranning, the ox for ploughing, and the dog
for hunting, so man, as Aristotle observes, is born for
two purpeses, thought and action: heis as it werca /
mortal God. The Cyrenaics held on the contrary
that this godlike animal came into being, like some
dull, half-witted sheep, in order to feed and to enjoy
the pleasure of procreation,—a view ¢ that seems to me

#1 the climax of absurdity. So much in answer to Aris-
tippus, who considers pleasure in the only sense in

- which we all of us employ the term to be not merely
the highest but the sole pleasure that exists,. Your
school holds a different view. However, as I said,
Aristippus is wrong., Neither man’s bodily con-
formation nor his surpassing mental faculty of reason
indicates that he was born for the sole purpose of en-
joying pleasure. Nor yet can we listen to Hierony-
mus, whose Chief Good is the same as is occasionally,
or rathier only too frequently, upheld by yourselves,
freedom from pain. ¥ pain is an evil, to be without
this evil is not enough to constitute the Good Life.
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vivendum. Hoc dixerit potius Ennius :

Nimium boni est cui nihil est mali;
nos beatam vitam non depulsione mali sed sdeptione
boni iudicemus, nec eam cessando, sive gaudentem,
ut Aristippus, sive non dolentem, ut hic, sed agendo
aliquid considerandove guaeramus.

“Quae possunt eadem contra Carneadeum illud
summurm bonum dici, quod is non tam ut probaret pro-
tudit, quam ut Stoicis quibuscurn bellum gerebat oppo-
neret ; id autem elusmodi est ut additaum ad virtutem
auctoritatem videatur habiturum et expleturum cumu-
late vitam beatam, de quo omnis haee quaestio est.
Nam qui ad virtutem adiungunt vel voluptatem, guam
unam virtus minimi facit, vel vacuitatem doloris, quae
etiamst malo caret tamen non est summum bonum,
aceessione vtuntur non ita probabili, nee tamen cur id
tam parce tamque restricte faciant intellego. Quasi
enim emendum eis sit quod addant ad virtutem, pri-
mum vilissimas res addunt, deinde singulas potius
quam omnia quae prima natura appmbav'isset ea cumn.
honestate coniungerent. Quae quod' Aristoni et
Pyrrhoni omninoe visa sunt pro nihile, ut inter optime
valere et gravissime aegrotare nihil prorsus dicerent
interesse, recte iam pridem contra eos desitum est
disputari. Dum enim in una virtute sic omnia esse

Youod Mdv.; cum MSS. ’

& From Ennius s tragedy Heecuba, of. Euripides, Her. 629
xeives Shfhdraror Ory xar'fuop rryydver undiv xaxde,
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Let Ennius say if he likes that

- Enough, and more, of good
Is his who hath no il ;* -

bmt let us reckon happiness not by the avoidance of
evil but hy the aitainment of good. Let us seek it
not in tbe idle acceptance whether of positive delights,
like Aristippus, or of freedom from pain, like Hier-
onymus, but in a life of action or of study.

42 “The samearguments can be urged against the Chief
Good of Carneades, which he advanced less from &
desire to prove it true than to use it as a wespon in
his battle with the Stoics; though it is such that if
added to Virtue it may be thought to be of import-
ance and to be likely to augment tbe sum total of
Happiness, which is the one subject of our inguiry.
Whbereas those who join with Virtue either pleasure,
the one thing she values lenst, or freedom from pain,
which even though it is devoid of evil yet is not the
Chief Good, make a less satisfactory combination;
nor yvet can I understand why they go to work in so
cautious and niggardly a fashion. You would think
they had to purchase the commodity which is to be
added to virtue. To begin with they choose the
cheapest things they can find to add, and then they
each dole out one only, instead of coupling with moral

43 worth all the things initially approved by Nature.

Aristo and Pyrrho thought all these things utterly and those deny.

worthless, and said, for exsmple, that there was abso- 5% 27 vaiue to

lutely nothing to choose between the most perfect need a0t b

health and the most grievous sickness; and conse-

quently men have long ago quite nghtly given up

arguing against tbem. For in insisting upon the

eniqute impertance of virtue in such a sense as to
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voluerunt ut eam rerum selectione exspoliarent,nec ei
quidquam autunde oriretur darent aut ubi niteretur,
virtutem ipsam quam amplexabantur sustulerunt.
Erillus autem ad scientiam omnia revocans unum
quoddam bonum vidit, sed nec optimum nec quo vita
gubernari possit. Itaque hic ipse iam pridem est
reiectus; post enim Chrysippum non sane est dispu-
tatum.

XIV. “ Restatis igitur vos; nam cum Academicis in-
certa luctatio est, qui nihil affirmant et quasi desperata
cognitione certi id sequi volunt quodcumque veri
simile videatur. Cum Epicuro autem hoc plus est
negoti quod e duplici genere voluptatis coniunctus
est, quodque et ipse et amici eius et multi postea de-
fensores eius sententiae fuerunt, et nescio quomodo,
is qui auctoritatem minimam habet, maximam vim,
populus cum illis facit. Quos nisi redarguimus, om-
nis virtus, omne decus, omnis vera laus deserenda
est. Ita ceterorum sententiis semotis, relinquitur
non mihi cum Torquato sed virtuti cum voluptate
certatio. Quam quidem certationem homo et acutus
et diligens, Chrysippus, non contemnit, totumque
discrimen summi boni in earum comparatione posi-
tum putat. Ego autem existimo, si honestum esse
aliquid ostendero quod sit ipsum sua vi propter seque
expetendum, iacere vestra omnia. Itaque eo quale

sit breviter ut tempus postulat constituto, accedam
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rob it of any power of choice among external things
and to deny it any starting-point or basis, they
destroyed the very virtue they desired to cherish.
Again, Erillus, in basing everything on knowledge,
fixed hLis eyes on cne definite Good, but this not the
greatest Good, nor one that could serve as the guide
of life. Accordingly Eriltus himself has long ago
been set aside; since Chrysippus no cne has even
trauble& to refute him.

X1IV. “ Accordingly your school remains ; for there There remans
is no coming to grips with the Acadexmcs, who b ssue, Virtue
affirm mothing positively, and despairing of a know-
ledge of eertain truth, make up their minds to take
apparent probability as their guide. Epicurus how-
ever is a more troublesome opponent, because he isa
combination of two different sorts of pleasure, and
because besides himself and his friends there have
been so many later champions of his theory, whick

,somehow or other enlists the support of that least
competent but most powerful adherent, the general
.publie. Unless we refute these adversaries, all virtue,
all honour, all true merit must be abandoned. Thus,
when all the other systems have been discarded,
there remains a duel in which the combatants are,
not myself and Torquatus, but Virtue and Pleasure.
This contest is by no means ignored by so penetrating
and so industricus a writer as Chrysippus, who con-
siders that the rivalry between pleasure and virtue is
the cardinal issue in the whole question of the Chief
Good. My own view is that, if I can succeed in
proving the existence of Moral Worth as a thing
essentialty and for itself desirable, your entire system
at once collapses. Accordingly I will begin by de-
fining, with such brevity as the occasion demands,
K2 131
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ad: omma tua, 'I’orquate, nist memoria farte de-
fecmt

_ Honestum igitur 1d mte}}eglmus quod tale est ut
detracta omni utilitate sine ullis praemiis fructibusve
per se ipsum possit iure laudari Quod guale sit,
non ism definitione, qua sum usus, intellegi potest
(quaqulmm sliqﬁantum patest} quam eommuni om-
nium iudicio et optimi culusque studiis atque factis,
qui permulta ob eam unam causam faciunt quia
decet, quia rectum, quia honestum est, etsi pullum
consecuturum  emojumentum  vident. Homines
enim, etsi i

» a bestiis differunt quod rati

datam ment i ler.
rimeque multa simul agitantem et, ut ita dicam,
sagacem, quae ef causas rerum et consecutiones
videat et similitudines transferat et disiuncta con-
iungat et cum praesentibus futura copulet om-
nemgne complectatur vitae eonsequentis statum,
Eademque ratio fecit hominem hominum appeten-
tern cumgque iis naturas et sermone et usu congruen-
tem, ut profectus a caritate domesticorum ac snorum

serpat longius et se implicet primum civium, deinde

omnium mortalium seeietate atque, ut ad Archytam
seripsit Plato, non sibi se soli natum meminerit sed
patriae, sed suis, ut perexigua pars ipsi relinquatur,

. 3 Plato, Epistle ix,
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the nature of Moral Worth ; and then, Torquatus, 1
wili proceed to deal with each of your points, unless
my memory should happen to fail me.

45 "By Moral Worth, then, we understsnd that Morality (' th
which is of such a nature that, though devoid of all 2gach uieﬁ.
utility, it can justiy be commended in and for itself, m';‘r‘l“’;:gm

apart from any profit or reward. A formal deﬁmhon and have their
such ag I have given may do something to indicate 2552 human
its nature; but this is more clearly explained by the
general verdict of mankind at large, and by the ajms
and actions of all persons of high character. Good
men do & great many things from which they antici-
pate no advantage, solely from the motive of pro-
priety, morality and right. For among the many
points of difference between man and the lower ani-
mals, the greatest difference is that Nature has
bestowed on man the gift of Reason, of an active,
vigorous inteiligence, abie to prosecute several traing
of thought with great swiftoess at the same time,
and having, so to speak, a keen scent to discern the |
sequience of cauges and effects, to draw anslogies,
comhine things separate, connect the future with
the present, and survey the entire fieid of the sub-
sequent course of life. It iz Heason moreover that
has inspired man with & relish for his kind;
she has produced conformity of character, of lan-
guage and of habit; she has prompted the indi-
vidual, starting from friendship and from family
affection, to expand his interests, forming social
tieg first with his fellow-citizens and later with all -
mankind. She reminds him that, as Plato puts it in
his letter to Archytas,® man was not born for_self
alone; but for country and for kindred, claims that

46 leave but a small part of him for himself. Nature
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46 Et quoniam eadem natura cupiditatem ingenuit ho-

47

48

mini veri videndi, quod facillime apparet" cum vacui
curis etiam quid in caelo fiat scire avemus, his initiis
inducti omnia vera diligimus, id est mia;, simplicia,
constantia, tum vana, falsa, fallentia odimus, ut frau-
dem, periurium, malitiam, iniuriam. Eadem ratio
habet in se quiddam amplum atque magnificum, ad
imperandum magis quam ad parendum accommoda-
tum, omnia humana non tolerabilia solum sed etiam
levia ducens,altum quiddam et excelsum, nihiltimens,
nemini cedens, semper invictum. Atque his tribus
generibus honestorum notatis, quartum sequitur et
in eadem pulchritudine et aptum ex illis tribus, in
;J;—i.nest ordo et moderatio. Cuius similitudine
persl;ecta in formarum spegie ac dignitate, transitum
est ad honestatem dictor;;m atque factorum. Nam
ex his tribus laudibus quas ante dixi, et temeritatem
reformidat et non audet cuiquam aut dicto protervo
aut facto nocere, vereturque quidquam aut facere aut
eloqui quod parum virile videatur.

XV. “Habes undique expletam et perfectam, Tor-
quate, formam honestatis, quae tota quattuor his vir-
tutibus quae a te quoque commemoratae sunt conti-
netur. Hane se tuus Epicurus omnino ignorare dicit

quam aut gualem esse velint ii qui honestate summum
184
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has also engendered in mankind the desire of con- (1) Wisdom,

templating truth. This is most clearly manifested .

in our hours of leisure; when our minds are at

ease we are eager to acquire knowledge even of

the movements of the heavenly bodies. This
primary instinet leads us on to love all truth as such, (s) Justice,
that is, all that is trustworthy, simple and consistent,
and to hate things insincere, false and deceptive,
such as cheating, perjury, malice and injustice.
Further, Reason possesses an intrinsic element of (1) Courage,
dignity and grandeur, suited rather to require

obedience than to render it, esteeming all the aceci-

dents of human fortunes not merely as endurable

but also as unimportant ; 2 quality of loftiness and

elevation, fearing nothing, submitting to no one,

ever unsubdued. These three kinds of moral good- (4) Temperance.
ness being noted, there follows a fourth kind,

possessed of egpal beauty, and indeed combining in

itself the other three. This is the principle of order

and of restraint. From recognizing something —
analogous to this principle in the besuty and dignity =~ -

of outward forms, we pass to beauty in the moral

sphere of speech and conduct. Each of the three

excellences mentioned before contributes something

to this fourth one: it dreads rashmess; it shrinks

from injuring anyone by wanton word or deed; and

it fears to do or say anything that may appear

unmanly. .

XV. “There, Torgnatus, is a full, detsiled and com- Moraiity s not,
plete account of Moral Worth, a whole of which these 2ERiUrstays,
four virtues, which you also mentioned, constitute the tea
parts.  Yet your Epicurus tells us that he is utterly
at a loss to know what nature or qualities are assigned
to this Morality by those who make it the messure
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bonum metiantur. Si enim ad honestatem omnia
referantur neqgue in ea voluptatem dicant inesse, ait
eos voce inani sonare (his enim ipsis verbis utitur),
neque intellegere nee videre sub hancvoeem honestatis
quae sit subicienda sententia. {4 enim consyetudo
loguitur, id solum dicitur honestumn guod est popular
Fama gloriosum.  Quod, inguit, quamquam voluptati-

: bus quibusdam est saepe iucundius, tamen expetitur

propter voluptatem. Videsne quam sgit magna dis-
sensio? Philosophus nobilis, a quo non solum Graecia
et lialia sed etiam omnis barbaria commota est,
honestum quid sit, si id non sit in voluptate, negat
se intellegere, nisi forte illud quod muyltitudinis
rumore landetur. Ego autem hoe etiam turpe esse
saepe indico et, si quando turpe non sit, tum esse non
turpe oo id & multitudine lsudetur guod sit ipsum
per se rectum atque laudabile ; tamen non ob eam
caunsam illud dici esse honestum quis laudetur a
multis, sed quia tale sit ut, vel si ignorarent id ho-
mines vel si obmutuissent, sua tamen pulchritudine
esset specieque laudabile. Itaque idem naturs vietus,
cui obsisti non potest, dicit alio loco id guod = te
etiam paulo ante dieturm est, non posse incunde vivi
nisi etiam honeste. Quid nunc ‘honeste’ dicit?
idemne guod ‘iucunde’? Ergo ita: non posse

* Here as ¢lsewhere no tranglation ¢an convey the double
meaning of the word komestum, * honourable,” used as an
equivaient of 73 xakdr, | the morally beantiful or good.’
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of the Chief Good. For if Morality be thestandard
to which ali things are referred, while yet they will
not allow that pleasure forms any part of it, he de-
clares that they are uttering sounds devoid of sense
{those sre his actus! words), and that he has no
notion or perception whatever of any meaning
that this term Morality can have attached toit. In
common parlance ‘moral’ (honourable)* means
merely that which ranks high in popular esteem.
And popular esteem, says Epicurus, though often in
itself more agreeable than certain forms of pleasure,
yet is desired simply as 4 means to plessure. Do
you realize how vast a difference of opinion this is ?
Here is a famous philosopher, whose influence has
spread not only over Greece and Haly but through-
out all barbarian lands as well, protesting that he can-
not understand what Moral Worth is, if it does not
consist in pleasure ; uniess indeed it be that which
wins the approval and applavse of the multitude
For my part 1 hold that what is pepular is often posi-
tively base, and that, if ever it is not base, this is only
when the multitude happens to applaud something
that is vight and pra:seworthy in and for itself; which
even 50 is not called “moral’ (honourable) because
it is widely applauded, but because it is of such a
nzture that even if men were unaware of its exist-
ence, or never spoke of it, it would still be worthy of
praise for its own beauty and loveliness. Hence
Epicurus is compelled by the irresistible force of in-
stinct to say in another passage what you also said
just now, that it is impossible to live pleasantly with-
out also Iu«mg morally (honourably), What does he
mean by ‘morally’ now? The same as ‘pleasantly’?
If so, does it amount to saying that it is impossible
187
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honeste vivi nisi honeste vivatur?  An nisi populari
fama? Sine ea igitur iucunde negat posse se vivere!?
Quid turpius guam sapientis vitam ex insipientium
sermone pendere? Quid ergo hoe loco intellegit
honestum ?  Certe nihil nisi quod possit ipsum prop-
ter se iure laudari. Nam si prepter voluptatem,
qguae est ista laus quae possit ¢ macello peti? Non
is vir est ut, cum honestatem eo loce habeat ut sine
en iucunde neget posse vivi, illud honestum gquod
populare sit sentiat et sine eo neget iwcunde vivi
posse, aut gquidgquam sliud honestum intellegat nisi
quod sit rectum ipsumgue per se, sua vi, sua sponte,
sua natura laudabile.

X VI “Itaque, Torquate, cum diceres clamare Epi-
curum non posse fucunde vivi nisi honeste et sapi-
enter et iuste viveretur, tu ipse mihi gloriari videbare,
Tanta vis inerat in verbis propter earum rerum guae
significabantur his verbis dignitatem, ut altior fieres,
ut interdum insisteres, ut nos intuens quasi testifica-
vere lapdari honegtatem et iustitiam aliguando al
Epieuro. Quam te decebat iis verbis uti quibus s
philogophi non uterentur, philosophiz omnino noen
egeremus.  lstorum enims verborum amore, quae
pervare appellantur ab Epicuro, sapientiae, fortitudi-
nis, fustitiae, temperantiae, praestantisshmis ingeniis

X fosse se vivere Mdv. ; pesse vivi Orelit; passe vivere MSS,
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to live morally unless you—Ilive morally? Or, unless
you make public opinion your standard ? He means
then that he cannot live pleasantly without the
approval of public opinion? But what can be baser
than to make the conduct of the Wise Man depend
upon the gossip of the foolish ?  What therefore does
he understand by ‘moral’ in this passage? Clearly,
nothing but that which can be rightly praised for its
own sake, For if it be praised as being a means to
pleasure, what iz there creditable about this? You
can get pleasure at the provision-dealer’s. No,—
Epicurus, who esteems Mora! Worth so highly as te
say that it is mpossible to live pleasantly without it,
is not the man to identify ‘moral’ (honourable) with
‘popular’ and maintain that it is impossible to live
pleasa.ntly without popular esteem ; he cannot under-
stand ‘moral’ to mean a.nythmg else than that
which is right,——that which is in and for itself,
independently, intrinsically, and of its own nature
prmseworthy.

XV “This, Torquatus, accounts for the glow of Seiftnterest
pride with which, as I noticed, you informed us how om0t 2
loudly Epicurus proclaims the 1mposs:b1hty of living Yirtues, e..
pleasantly without living morally, wisely and justly. dus
Your words derived potency from the grandeur of
the things that they denoted ; you drew yourself up to
your full height, and kept stopping and fixing us with
your gaze, and solemnly asseverating that Epicurus
does occasionally commend morality and justice.
Were those names never mentioned by philosophers
we should have no use for philosophy; how well they
sounded on your lips! Too seldom does Epicurus
speak to us of Wisdom, Courage, Justice, Tempetance.
Yet it is the love that those great names inspive which
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homines sze ad philosophiae studium contulerunt.
Oculorum, inquit Plato, est in nobis sensus acerrimas,
quibus sapientiam non cernimus; quam illa ardentes
amores excitaret sui, si videretur!! Cur tandem? an
quod ita callida est ut optime possit architeetari vo-
luptates? Cur iustitia laudatur? aut unde est hoe
eontritum vetustate proverbium ‘quicum in tene-
bris'*? Hoe, dictum in una re, latissime patet, ut

"in omnibus factis re, non teste moveamur, Sunt enim

fevia et perinfirma quae dicebantir & te, animi con-
scientia improbos excernciari, tum etiam poensge timore
qua aut afficiantur aut semper sint in metu ne affici-
sntur aliquando. Non oportet timidum aut imbecillo
animo fingi non bonum Hlum viram, qui quidquid
fecerit ipse se cruciet omniague formidet, sed omnia
callide referentemn ad utilitatem, acutum, versutum,
veteratorem, facile ut excogitet guomodo occulte,
gine teste, sine ullo eonscic fallat. An tu me de
1. Tubulo putas dicere? qui cum praetor gusestionem
inter sicarios exercuissed, ita aperte cepit pecunias ob
rem iudicandam ut anno proximo P. Scaevola tribanus
plebis ferret ad plebem, vellentne de ea re quaert,
Quo plebiscito decreta a senatu est consuli quaestio
Cn. Caepioni; profectus in exsiium Tubulus statim
nec respondere ausus; erat enim res aperta.

‘sf wideretur Mdv. om. with A, B, E, but cp. Plato,
Phaedr. 250 D, 8y ~dp duiv dtvrdrm rioe 8id ol sduaror
Epxeras alefrodar, % dpdraais ofx Spdrac. Seveds yip &» wapelyer
fpwras, € i Towiror davrfiy évapyds efSwhew wapeixere ey

Sy L.
inf, MSS. Cp. de Of 3. 77, cum

m esse dicunt gmcum in

Gl‘!l

tepebris mices{sc. digiti
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has lured the ablest of mankingd to devote themselves

32 to philosophical studies. The sense of sight, says
Plato, is the keenest sense we possess, yet our eyes
capnet behold Wisdom; could we see her, what
passionate love would she awaken! And why is
this so? Is it because of her supreme ability and
cunning in the art of contriving plessures? Whyis
Justice commended? What gave rise to the old
familiar saying, * A man with whom you might play odd x.
and even in the dark’ ? This proverb strictly applies
to the particular case of honesty, but it has this
general application, that in ali our conduct we should
be influenced by the character of the action, not by

53 the presence or absence of & witness. How weak
and ineffectusl are the deterrents you put forward,
—the torture of a guilly conscience, snd the
fear of the punishment that offenders incur, or at
all events stand in continual dread of inewrring in the
end ! 'We must not picture our unprincipled man as
& poor-spirited coward, tormenting himself about his
past misdeeds, and afraid of everything; but as
shrewdly caleulating profit in all he does, sharp,
dexterous, a practised hand, fertile in devices for
cheating in secret, without witness or accomplice.

34 Don’'t suppose | am speaking of a Lucius Tubulus,
who when he sat as prastor to try charges of murder
made so little concealment of taking bribes for his
verdict that next year the tribune of the plebs,
Publing Scaevola, moved in the plebeian assembly for
aspecial inquiry. The bill passed the plebs, and the
senate commissioned the consul Gnaeus Caepio to
hold the investigation; bat Tubulus promptly left
the country, and did not venture te stand his trial,
s0 open was his gailt, L
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XVIL “Non igitur de improbo sed de’ callido im-
probo guaerimus, qualis Q. Pompeius in foedere Nu-
mantino infitiando fuit, nec vero omnia timente sed
primum qui animi conscientiam non curet, guam
scilicet comprimere nihil est negoti. Is enbm gqui
occultus et Yectus dicitur, tantum abest ut se indicet,
perficiet etiam ut dolere alterius improbe facto vi-
deatur; quid est enim alind esse versutam?

“ Memini me adesse P. Sextilio Rufo cum is rem ad
amicos ita deferret, se esse heredem . Fadio Galle,
cufus in testamento scriptum esset se ab eo rogatum ut
omnds hereditas ad filam perveniret. Id Sextiliug
factum negabat; poterat autem impune ; guis enim
redargueret ! Nemo nostrum credebat, eratque veri
similius hune mentiri, cuius interesset, guam illum,
qui id se rogasse secripsisset quod debuisset rogare.
Addebat etiam se in Jegem Voconiam iurstum contra
eam facere non audere, nisi aliter amicis videretur,
Aderamus nos guidem adulescentes, sed multi am-
plissimi viri, quoram nemo censuit plus Fadiae dan-
dum qguam posset ad eam lege Voconia pervenire.
Tenunit permagnam Sextilius hereditatem unde, si
secutus esset ecrum sententiam qui honesta et recta
emolumentis omnibus et commodis anteponerent,

i de inserted by Mdv.

a Presinnabiy a reference to the cnstomary oath to main-
tain the Jaws, taken on assuming an office of state. The
Voconian law prohibited & woman from being left heir to
an estate. It was evaded by bequeathing the estate to a
friend who had promised to hand it on to the intended
heiress.

¥'The Voconian law appears to have aliowed a bequest
to a woman, provided it did not exceed the amount that
passed to the ‘heres’ proper, Either such a minor bequest
had been made to Fadia, or this sentence means she was to
get nothing.,
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XVII “It is not therefore a question of a rascal For cratiy dis-
merely, but of a crafty rascal, like Quintus Pompeius mﬁ’&:{";
when he disowned the treaty he had made with the tiotissd
Numantines ; nor yet of a timid, cowardly knave, fies some §isk in
but of one who to begin with is deaf to the voice of Hefu=ot
conscience, which it is assurediy no difficult matter
to stifle. The man we call stealthy and secret, so
far from betraying his own guilt, will actvally make
believe to be indignant at the knavery of another;
that is what we mean by a cunning old hand.

“1 remember assisting at a consultation which
Publius Sextilius Rufus held with his friends on the
following matter. He had been left heir to Quintus
Fadius Gallus. Fadius’s will contained a statement
that he had requested Sextilius to allow the whole of
the estate to pass to his daughter. Sextiliug now de-
nied the arrangement, as he could do with impunity,
for there was no one to rebut him. Not one of us
believed hiz denial; it was more probable that he
should be lying, as his pocket was concerned, than
the testator, who had left it in writing that he had
made a request which it had been his daty to make.

Sextilius actually went on to say that, having sworn
to maintsin the Voconian law,” he would not venture
to break it, unless his friends thought he ought to
do so. 1 was only a young man, but many of the
company were persons of high consideration; and
every one of these advised him not to give Fadia
more than she was entitled to get under the Voconian
law.? Sextilius kept a handsome property, not a
penny of which he would have touched had he
followed the advice of those who placed honour and
right above all considerations of profit and advantage.
Do you therefore suppose that he was afterwards
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nummum nallum! atéigisset. Num igitur eum postea
censes anxio animo ant sollicito fuisse 7 Nihil minus,
contrague illa hereditate dives ob eamgue rem laetus,
Magni enim aestimabat pecuniam non modo non
contra leges sed etiam legibus partam | gquae quidem
vel cum periculo est quaerenda vobis; est enim
effectriz multaram et magnarum voluptatum.

“ Ut igitur illis qui, recta et honesta quae suut, es
statuunt per se expetenda, adennda sunt saepe peri-
cula decoris honestatisque causa, sic vestris, qui omnia
voluptate metiuntur, pericula adennde sunt ut adipi-
scantur magnas voluptates. 81 magna res, magna
hereditas agetur, cum pecunia voluptates pariantur
plurimae, idem erit Epicure vestro' faciendum, si
saum finem bonorum sequi volet, guod Scipioni,
magna gloria propesita si Hannibalem in Africam
retraxisset.  Itaque guantom adiit periculum! Ad
honestatem enim illuom omnem constum suum re-

. ferebat, non ad voluptatem. Sic vester sapiens,

magno aliqro emolumento commotus, cum causa,
si opus erit, dimicabit. Oceulium facinus esse po-
tuerit, gaudebit; deprehensus omnem poenam con-
temnet, Erit enim instructus ad mortem contemnen-
dam, ad exiliym, ad ipsum etiam dolorem. Quem
quidem vos cum improbis poenam proponitis impe-
tibilem faeitis, cum sapientem semper boni plus
habere valtis tolerabilem.

XVIIi “Sed finge non solum callidum esm qui ali-

Vmunzmum Auilum ; some inf, MSS, ne nummum quidem
wRUMm,

Y cuom cousa Mdv. marks as corrupt, and conjcetnres cum
amice. Inf, MSS. have anims causa.
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trouhled by remorse? Not abit of it.  On the con-
trary, the inheritance made him & rich man, and he
was thoroughly pleased with himself in consequence.
He thought he had scored heavily: he had won a
fortune, not only by no illegal means, but actually
by the aid of the law. And according to your school
it is right to try to get money even at some risk:
for money procures many very delightful pleasures.

56  “Therefore just as those who hold that things right
and honourahle are desirable for their own sake must
often take risks in the cause of honour and morality,
so Epicureans, who measure all things hy pleasure,
may properly take risks in order to ohtain consider- -
able pleasures. If a large sum of money or a great
inheritance is at stake, inasmuch as money huys 2
vast nu’x'nber of plesgures, your Epicurus, if he wishes
to attsin his own End of Goods, will have to act
as Scipio did, when he had the chance of winning
great renown by enticing Hannibal back to Africa.
To do so, he risked enormous dangers.  For honour
and not pleasure was the aim of that great enter-
prise. Similarly, your Epicurean Wise Man, when
stirred by the prospect of some considerable gain,
will fight to the death, if need be, and with good

57 reason. Do circumstances allow his crime to go
undetected, so much the better ; hut if found out,
he will make Hght of every penalty. For he will
have been schooled to make light of death, of exile, -
even of pain itself. The latter indeed you make
eut to he unendurable when you are enacting
penalties for the wicked, but emsy to bear when act, disi
you sre maintaining that the Wise Man will always temted Justios

command a preponderance of Good. E;{;’:‘mﬁ e
XVIIL “Butsuppose that our evil-doer is not only cples.
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quid imprebe faciat, verum etiam praepetentem, ut
M. Crassus fuit,~qui tamen solebat uti suo bono,—
ut hodie est noster Pompeijus, cui recte facienti gratia
est habenda; esse enim quam vellet iniquus poterat
impune. Quam multa vero iniuste fieri possunt quae
nemo possit reprehendere! Site amicus tuus moriens
rogaverit ut hereditatem reddss suae filiae, nec us-
quam jd scripserit, ut scripsit Fadius, nee cuiquam
dixerit, quid fecies? Tu quideﬁx red.dés; ipse Epi-
curus fortasse redderet; ut Sex. Peducaeus, Sex. F,,
is qui hunc nostrum reliquit efigiem et humanitatis
et probitatis suae filium, cum doctus, tum gmnium
vir optimus et iustissimus, cum sciret nemo eum ro-
gatum a C. Plotio, equite Romsano splendido, Nur-
sino, ultro ad mulierem venit eique nihil opinanti virt
mandatum exposuit hereditatemque reddidit. ‘Sed
ego ex te quaero, guoniam idem tu certe feczsses,
nonne intellegas eo maiorem vim esse naturae guod
ipsi vos, qui omnis ad vestrum commodum et ut ipsi
dicitis ad voluptatem referatis, tamen ea faciatis e
quibus appareat non voluptatem vos sed officium se-
qui, plusque rectam naturam quam rationem pravam
valere? Siscieris, inquit Carneades, aspidem ocenlte
latere uspiam et velle aliquem imprudentem super

eam assidere cuius mors tibi emolumentum futurs sit,
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clever but also supremely powerful, ss was Marcus

Crassus,—who however was mostly content to rely
on his private resources ; or like our friend Pompeius
at the present time, who deserves ourgratitude for bis
upright conduct, since he might be as unjust as h

liked with impunity. But how many unrighteous
&cts are possible which no one would be in a position
to censure! If a friend of yours requests you on his
death-bed to hand over his estate to his daughter,
without leaving his intention anywhere in writing,
as Fadius did, or speaking of it to anybody, what will
you do? You no doubt will hand over the money
perhaps Epicurus himself would have done the same ;

. as did Sextus Peducaeus, son of Sextus, a scholar and

a gentleman of scrupulous honour, who left behind
him: a 50n, our friend of to-day, to recall his father’s
culture and integrity. No one knew that a similar
request had been made to Sextus by a distinguished
Roman knight named Gaius Plotius, of Nursia ; but
Sextus of his own accord went to Plotius’s widow, in-
formed her, much to her surprise, of her husband's
commission, and handed over the property to her.
But the question I want to put to you is this: gince
you yourself would undoubtedly have done the same,
do you not see that the force of nateral instinet is all
the more firmly established by the fact that even you
Epicureans, who profess to make your own interest
and pleasure your sole standard, nevertheless perform
actions that prove you to be really aiming not at
pleasure but at duty ; prove, I say, that the natural
impulse towards right is more powerful than corrupt
reason ? Suppose, says Carneades, you should know
that there is a viper lurking somewhere, and that
some one, by whose death you stand to profit, is about
1 #4 T 147
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improbe feceris nisi monueris ne assidat. Sed im-
punite tamen; scisse enim te quis coarguere possit?
Sed nimis mults. Perspicuum est enim, nisi aequitas,
fides, fustitia proficiscantur a natura, et si omnia haec
ad utilitatem referantur, virum bonum non posse re-
periri, deque his rebus satis mults in nostris de re
publica libris sunt dicta a Laelio.

XI1X. “Transfer idem ad modestiam vel temperan-
tiam, quae est moderatio cupiditatum rationi obediens.
Satisne ergo pudori consulat si quis sine teste libidini
pareat? An est aliguid per se ipsum flagitiosum,
etiamsi nulla comitetur infamia}? Quid? fortes
viri voluptatumne caleulis subductis proelium ineunt,
sanguinem pro patna profundunt, an quodam animi
ardore atgue impetu concitati? Utrom tandem
censes, Torquate, Imperiosum illum, si nostra verba
audiret, tuamne de se orationem hbentius audituram
fitisse an meam, eumn ego dicerem nihil eum fecisse
sua causs omniague rei publicae, tu contra nihil nisi
sua? Si vero id etiam explanare velles, apertinsque
diceres nihil eum fecisse nisi voluptatis causa, quo-
modo eum tandem laturum fuisse existimas? Fsto;
fecerit, sl ita vis, Torquatus propter suas utilitates
{(malo enim dicere quam voluptates, in tanto prae-

sertim viro); num etiam efus collega P. Decius,
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to sit down on it unawsares; then you will do a
wicked deed if you do not warn him not to sit down.
But still your wickedness would go unpunished, for
whe could possibly prove that you knew? How-
ever, I labour the point unnecessarily. It is obvious
that, if fair-dealing, honesty and justice have not theiy
source in naturé, and if all these things are only
valnable for their utility, no good man can anywhere
be found. The subject is fully discussed by Laelius
in my volumes On the State.

XIX. “Apply the same test to Temperance oOT yor witt thess
Moderation, which means the control of the appetites sscountfor
in obedience to the reason.  Suppose a man yields to Courage.
vicious impulses in secret,—is that no offence against
purity? Orisit not true that an act can be sinful in
itself, even though no disgrace attends it? And again,
does a brave soldier go into battle and shed his blood
for his country upon a nice calculation of the balance
of pleasures, or in hot blood and under the stimulus
of impulse? Come, Torguatus, if the great Im-
periosus were listening to our debate, which of our
two speeches about himself would he have heard
with greater satisfaction, yours ormine 7 Me deelar-
ing that no deed of his was done for selfish ends, but
all from motives of patriotism, or you mainisining
that he acted solely forself? And suppose you had
wanted to make your meaning clearer, and had said
more explicitly that all his actions were prompted by
degire for pleasure, pray how do you imagine he
would have taken it? Butgrant your view ; assume
if you like that Torquatus acted for his own advan-
" tage {I would sooner put it in that way than say  for
his own pleasure,’ especially in the case of so great
a man). Yet what about his collesgue Publius
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princeps in ea familia consulatus, cum se devoverat
et equo admisso in mediam aciem Latinorum irrnebat,
aliguid de voluptatibus suis cogitabat? ubi ut eam
caperet aut quando? cumn seciret confestim esse mori-
endum, eamque mortem ardentiore studio peteret
quam Epicurus voluptatem petendam, putat. Quod
quidem eius factum nisi esset iure laudatum, nen
esset imitatus guarte consulatu suo filius, neque porro
ex go natus cum Pyrrho bellum gerens eonsul cecidis-
set in preclio seque e continenti genere tertiam
victimam rei publicae praebuisset. Contineo me ab

‘exemplis. Graecis hoc modicum est, Jeonidas,

Epaminondas, tres aliqui aut quattwor: ego si nostros
colligere coepero, perficiam illud quidem ut se vir-
tuti tradat constringendam voluptas, sed dies me
deficiet, et, ut A. Varius, qui est habitus iudex durior,
dicere cbnsessori solebat, cum datis iestibus ali
tatnen eitarentar: ‘Aut hoc testium satis est aut
nescio quid satis sit,’ sic a me satis datum est te-
stium. Quid enim? fe ipsum, dignissimum maiori-
bus tuis, voluptasne induxit ut adulescentulus eripe-
res P. Sullae consulatum? Quem cum ad patrem-
tuum rettulisses, fortissimum virum, qualis ille vel
consul vel civis cum semper, tum post consulatumn
fuit! Quo quidem auctore nos ipsi ea gessimus ut
omnibus potius quam ipsis nobis consuluerimug, . -
. *“ At quam pulehre dicere videbate, cum ex altefa:

5 A reference to the suppression of the Catalinarizn con-
spiracy and Cicero’s subsequent exile.
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Decius, the first of his family to be consul? When
Decius vowed himself to death, and setting spurs to
his horse was charging into the thickest of the Latin
ranks, surely he had no thought of personal pleasure?
Pleasure where to be enjoyed or when? For he
knew he must die in a2 moment, aye and he courted
death with more passionate ardour than Epicurus
would have us seek pleasure. Had not his exploit
earned renown, it would not have been imitated by
his son in his fourth consulship; nor would the
latter's son again, commanding as consul in the war
with Pyrrhus, have also fallen in battle, third in sue-
cession of his line to give himzelf a victisn for the
state. I refrain from further instances. The Gre
have but & modest list,~Leonidas, Epaminondas,
some three or four; but were I to begin to cite the
heroes of our race, I should doubtless succeed in
making Pleasure yield herself prisoner to Virtue, but
—daylight would fail before I had done—Auali
Varius, noted for his severity as a judge, used to say
to his colleague on the bench, when after witnesses
had been produced still further witnesses were
called : ° Either we have evidence enough slresdy,
or I .do not know what evidence can be enough.’
Well, I have cited witnesses enough. Why, you
yourself, in every way a worthy scion of your stock,
—was pleasure the inducement that led you, & mere
youth, to wrest the consulship from Publins Sulla ?
You won that office for your gallant father; and what
s consul he was!" What a patriot, all his life long
and more especially after his consulship! It was
with his support that I carried through an affair,
which was for all men’s interest rather than my own.?
“But how well you thought you put your case
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parte ponebas cumulatum aliquem plurimnis et raximis
voluptatibus nulle nec praesenti nee future dolore,
ex altera sutem crucistibus maximis toto corpore
nulla nec adiuncta nec sperata voluptate, et guaere-
bas quis aut hoe miserior sut superiore illo beatior;
deinde concludebas sommum malum esse dolorem,
summum bonum veluptatem ! )

XX. “ L. Thorius Balbus fuit, Lanuvinus, quem
meminisse tu non potes; ig ita vivebat ut nulla tam
exquisita posset inveniri voluptas qua non abundaret.
Erat et cupidus voluptatum et efus generis intelle-
gens et copiosus ; ita non superstitiosus ut illa plurima
in sua patria sacrificia et fana contemneret; ita non
tirnidus ad mortem ut in acie sit ob rem publicam
interfectus. Cupiditates non Epleuri divisione finie-
bat sed sua satietate. Habebat temen rationem
valetudinie; utebatur iis exercitastionibus uwt ad
cenam et sitiens et esuriens veniret, eo cibo qui ef
suavissimus esset et idem facillimus ad concoguen-
dum, vino et ad voluptatem et ne noceret. Cetera
ifla adhibebat, quibus demptis negat se Epicurus
intellegere quid sit bonum, Aberat omnis dolor;
qui si adesset, nec molliter ferret et tamen medicis
plus quam philosophis eteretur. Color egregius, in.

tegra valetudo, sutmma gratisy; vita denigue conferta
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when you pictured on the one hand s person loaded The voluptuacy
with an abundance of the most delightful pleasures [ty s
and free from all pain whether present or in pros- gsnﬂzu‘féfgﬁf;
pect, and on the other one racked throughout his )
frame by the most exeruciating pains, ungualified by
any pleasure or hope of pleasure ; then proceeded to
ask who could be more wretched than the latter or
more happy than the former; and finslly drew the
conclusion that pain was the Chief Evil and pleasure
the Chief Good!
XX. ““Well, there was a certain Lucius Thorius of
Lanuvium, whom you cannot remember; he lived
on the principle of enjoying in the fullest messure
all the most exquisite pleasures that could possibly
be found. His appetite for pleasures was only
equailed by his taste and ingenuity in devising them.
He was so devoid of superstition as to scoff at all the
sacrifices and shrines for which his native place is
famous; acd 30 free from fear of death that Le died
64 in battle for his country. Epicurus's elassification
of the desires meant nothing to him; he knew no
Hmit but satiety. At the same time he was care-
ful of his health: took sufficient exercise to come
hungry and thirsty to table; ate what was at once
most appetizing and most digestible ; drank enough
wine for plessure and not too much for health. Nor
did he forgo those other indulgences in the absence
of which Epicurus declares that he cannot under-
stand what Good is. Pain he never experienced at
all; had it come to him, he would have bome it
with fortitude, vet would have called in s doctor
sgoner than s philosopher, He had excellent health
#nd a sound constitution. He was extremely popular.
In short, his life was replete with pleasure of every
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pasecty GOOGlE



85

66

CICERO DE FINIBUS

voluptatum omnium varietate. Hunc vos beatum,-—
ratio guidem vestra sic cogit; at ego quem huie
anteponam non audeo dicere; dicet pro me ipsa
virtus, nec dubitabit isti vestro beate M. Regulum
anteponere, quem quidem, cum sua voluntate, nulla
vi coactus praeter fidem quam dederat hosti, ex.
ph_ttia Carthaginem revertisset, twm ipsum, cum
vigiliis et fame cruciaretur, clamat virtus beatiorery
fuisse quam potantem in rosa Thorium. Bella magna

_ gesserat, bis congul faerat, triumpharat, nec tamen

sua illa supericra tam magna neque tam praeclara
ducebat quam llum althmum casum quem propter
fidem constantiamque susceperat ; qui nobis misera-
bilis videtur audientibus, illi perpetienti erat volu-
ptarius. Non enim hilaritate nec lascivia nee risu
aut ioco, comite Ievltatls, saepe etmm tristes firmx-
tate et constantia sunt beati. Stuprata per vim
Luecretia a regis filio testata cives se ipsa interemit.-
Hie dolor populi Romani duce et auctore Bruto causa
civitati libertatis fuit, ob eiusque mulieris memoriam
primo anno et vir et pater eius consul est factus,
Tenuis L. Verginius unusque de muliis sexagesimo
anne'post }ibertat,em receptam virginem filiam sua
tum erat cum?® summo imperio, dederetur.

t Before saepe inf. MSS, insert sed.
% cwom inserted by I, Miller,
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variety. Your school pronounces him a happy man,
at least your theory reguires you to do so. But i
place above him-I do not venture to say whom:
Virtue herself shail speak for me, and she will not.
hesitate to rank Marcus Regulus higher than this
typically happy man, as you would call him. Regulus,
of his own free will and under no compulsion except
that of & promise given to an enemy, returned from
his native land to Carthage; yet Virtue proclaims
that when he had done so he was happier while
tormented with sleeplesspess and hunger than Thorius
earousing on his couch of reses. Regulus had fought
great wars, had twice been consul, had celebrated a
trinmph ; yet all his earlier exploits he counted less
great and glorious than that final disaster, which he
chose to undergo for the sake of honour and of
loyelty: a pitiable end, as it seems to us who hear
of it, but full of pleasure for him who endured it
Gaiety and merriment, laughter and jesting, thoge
comrsdes of frivelity, are not the only signs of
happiness; often in sadness those are happy whose
wills are strong and true. Lucretia outraged by .-
the royal prince called on her fellow-citizens to
witness her wrong and died by her own hand. The:
indignation that this arcused in the Boman People,
under the leadership and guidance of Brutus, won
freedom for the state ; and in gratitude to Lucretia’s
memory both her hushand and her father were made.
consuls for the first year of the republic. Sixty years
after onr liberties had been won, Lucius Verginius,
a poor man of humble station, killed his maiden
daughter with his own hand rather than surrender
her to the lust of Appius Claudius, who then held
the highest power in the state,
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67 XXI1. “Aut haec tibi, Torquate, sunt vituperanda
aut patrocinium voluptatis repudiandum. Quod sutem
patrocinium aut quae ista causa est veluptsatis quae
nec testes ullos e claris viris nec laudatores poterit
adhibere ? Ut enim nes ex annalium monumentis
testes exeitamus eos quorum omnis vita consumpts
est in leboribus gloriosis, qui voluptatis nomen andire
non possent, sic in vestris disputationibus historia
muta est. Numquam audivi in Epicuri sehols Lyeur-
gum, Solonem, Miltiadem, Themistocter, Epami-
nondam nominari, qui in ore sunt ceterorum philoso-
phorum ompium. Nune vero, quoniam haec nos
etiam tractare coepimus, suppeditabit nobis Atticus

68 noster e thesanris suis quos et quantos vires! Nonne
melius est de his aliquid quesn tantis voluminibus de
Themista loqui? Sint ista Graecorum; guamquam
ab iis philosophiam et omnes ingepuas disciplinas
habemus ; sed tamen est aliquid quod nobis non
liceat, liveat illis. Pugnant Stoici cum Peripateticis,
Alteri negant guidquam esse bonum nisi quod ho-
nestum sit, alteri plurimum se et longe longeque
plurimum tribuere honestati, sed tamen et in corpore
et extra esse quaedam bona. Et certamen honestum
et disputatio splendida ! COmnis est enim de virtutis
dignitate contentio. At cum tuis cum disseras,
mults sunt sudienda etiam de obscenis voluptatibus,

69 de quibus ab Epicuro ssepissime dicitur. Non potes
ergo ista tueri, Torquate, mihi crede, si te ipse et

% Atticus wrote historical and biograpbical miscellanies,
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XX1I. “Fither, Torguatus, you must reprobate Epicureanism

these actions, or you must give up your championship §o»

ot appeal to
t natnes

of Pleasure. But what defence can Plessure offer, of history.

what case can you raake out for her, when she will
be able to produce no famous men as her witnesses
or supporters? On our side we cite in evidence
from our records and our annals men who spent their
whole Hves in glotioas toils, men who would not have
borne to hear pleasure so much as named; but
in your discourses history is dumb. In the school of
Epicurus | never heard one mention of Lycurgus,
Solon, Miltiades, Themistocles, Epaminondas, who
are always on the lips of the other philosophers. And
now that we Romans too have begun to treat of these
themes, what a marvellous roll of great men will our
friend Atticus supply to us from his store.-houses of
learning !* Would it not be better to taik of these than
to devote those bulky velumes to Themista? et us
leave that sort of thing to the Greeks, True we owe
to them philosophy and all the liberal seiences ; yet
there are topics not permitted to us, that are allow-
able for them. Battle rages between the Stoies and
the Feripatetics. One school declares that nothing
is good but Moral Worth, the other that, while it
assigus the greatest, and by far the greatest, value
to Morality, yet still some bodily and external things
are good. Here is an honourable gquarrel, fought out
in high debate! For the whole dispute turns on the
true worth of virtue. But when one argues with
your friends, one has to listen to a great deal about
even the grosser forms of pleasure! Epicurus is

slways harping upon them! Believe me then, Tor- it paints the

quatus, if you will but look within, and study your )il the

)

own thoughts and inclinations, you cannot con- Pleasurs,

157

Drigitized by GOOSIC



70

re!

CICERO DE FiNIBUS

tuas cogitationes et studia perspexeris; pudebit te,
inguam, - illius tabulae quam Cleanthes sane com-
mode verbis depingere solebat. Jubebat eos qui
andiebant secum ipsos cogitare pictam in tabula
voluptatem pulcherrimo vestitu et ornatu regali in
solic sedentem ; praesto esse virtutes ut ancillulas,
quae nihil aliud agerent, nullum suum officium duce-
rent nisi ut voluptati ministrarent, et earn tantum ad
aurem admonerent {si modo id picturs intellegi pos-
set) ut caveret ne quid faceret imprudens quod offen-
deret animos hominum, aut guidquam e guo oriretur
aliguis dolor. ° Nos gquidem virtutes sic natae sumus
ut tibi serviremus ; alind negoti nihil habemus.’
XXIt “ At negat Epicurus (hoc enim vestrum
lumen est} quemguam qui honeste non vivat iucunde
posse vivere. Quasi ego id curem quid ille aiat aut
neget; illud guaerc, gquid ei qui in voluptate sum-
mum bonum ponat consenteneunm sit dicere, Quid
affers cur Thorius, enr Chins Postuming,! cur om-
nivim horum magister, Orata, non ivcundissime . vi-

xerit? Ipse negat, ut ante dixi, luxuriosorum vitam
.reprendendam nisi plane fatui sint, id est nisi aut

copiant aut metuant. Quarum smbarum rerum cum
medicinam pollicetur, luxuriae licentiam pollicetur.
His enim rebus detractis negat se reperire in ssoto- .
rum vita quod reprendat.  Non igitur potestis volu.
plate omnia divigentes aut tueri aut retinere virtutem,
Nam nec¢ vir bonus ac instus haberi debet gui ne

t1nf. MSS. have Postumius cur Chius. Mdv, marks
a corrupiion, suspecting that three persons were enu-
merated before cur omnium horum: perhaps cur Hirrius
{an epicure meationed by Varro and Pliny the Elder), cur
Postumius,
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tinue to defend the doctrines you profess. You
will be put to the blush, I say, by the picture that
Cleanthes used to draw so cleverly in his lectures.
He would tell his audience to imagine a paint-
ing representing Pleasure, decked as & gqueen, and
gorgeousty apparelled, seated on a throne; at he»
side should stand the Virtues as her handmaids,
who should make it their sole object and duty to
minister to Pleasure, merely whispering in her ear
the warning {provided this could be conveyed by the
painter's art) to beware of unwittingly deing aught
to offend public opinion, or anything from which psain
might result. ‘ As for us Virtues, we were born to
be your slaves that is our one and only business.”
XXIi. But you will tell me, your great luminary In reality it has
Epicuras demes that anyone who does not live 3:;}‘?;?;;:““
morally can live pleasantly., As if I cared what appearanceof
Epicurus says or denies! What [ ask is, what is it
consistent for 2 man to say who places the Chief
Good in pleasure? What reason can you give for
thinking that Thorius, or Postumius of Chios, or the
master of them all, Orata, did not live extremely
pleasant lives? Epicurus himself says that the life
of sensuslists is blameless, if they are. not utter
fools—for that is what his proviso, * if they are free
from fear and from desire,” amounts to. And,as he
offers an antidote for both desire and fear, he vir-
tually offers free indulgence for sensnality. Eliminate
those passions, he says, and he cannot find anything '
40 blame in 2 life of profligacy. Conseguently you
Epicureans, by taking pleasure as the sole guide,
make it impossible for yourselves either to uphold
or to refain virtue. For a man is not to be thought
good and just who refrains from doing wreng to
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malum habeat abstinet se ab iniuria ; nosti, credo,
illud:

Nemo pius est qui pietatem—;

cave putes quidquam esse verius. Nec enim dum
Jnetuit iustus est, et certe si metuere destiterit non
erit; non metuet autem sive celare poterit sive
opibus magnis quidquid fecerit obtinere, certeque
malet existimari vir bonus ut non sit, quam esse ut
non putetur. Ita, quod certissimum est,! pro vera
certaque iustitia simulationem nobis iustitiae traditis
praecipitisque quodam modo ut nostram stabilem
conscientiam contemnamus, aliorum errantem opi-
nionem aucupemur. Quae dici eadem de ceteris
virtutibus possunt, quarum omnia fundamenta vos in
voluptate tamquam in aqua ponitis. Quid enim?
fortemne possumus dicere eundem illum Torqua-
tum ? — delector enim, quamquam te non possum,
ut ais, corrumpere, delector, inquam, et familia vestra
et nowmine ; et hercule mihi vir optimus nostrique
amantissimus, A. Torquatus, versatur ante oculos,
cuius quantum studium et quam insigne fuerit erga
me temporibus illis quae nota sunt omnibus, scire
necesse est utrumque vestrum ; quae mihi ipsi, qui
volo et esse et haberi gratus, grata non essent nisi
eum perspicerem mea causa mihi amicum fuisse, non
sua ; nisi hoc dicis, sua, quod interest omnium recte
facere. Si id dicis, vicimus; id enim volumus, id

Vguod certissimum est Mdv. suspects as an inept inter-
polation.

a An unknown quotation. Mdv. suggests that the sen-
tence ended with metu colit or the like.
bCp. § 62 above.
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avoid incurring harm; no doubt you know the
line :

None is good, whose love of goodness —;*

believe me, nothing can be truer. As long as his
motive is fear, he is not just, and assuredly as soon
as he ceases to fear, he will not be just; and he will
not feel fear, if he can conceal his wrong-doing, or is
sufficiently powerful to brazen it out; and he will
assuredly prefer the reputation without the reality
of goodness to the reality without the reputation. So
your school undoubtedly preaches the pretence of
justice instead of the real and genuine thing. Its
lesson amounts to this—we are to despise the trust-
worthy voice of our own conscience, and to run after
the fallible imaginations of other men. The same
appliesin the case of the other virtues. Basing them
entirely on pleasure you are laying their foundations
in water. Why, take the great Torquatus again:
can he really be called brave ?—for I delight, albeit
my flattery, as you put it, is powerless to bribe
you, I delight, I say, in your name and lineage ; and
indeed I have personal recollections of that distin-
guished man, Aulus Torquatus, who was an affec-
tionate friend of my own, and whose signal loyalty
and devotion to me in circumstances that are within
universal knowledge? must be familiar to you both;
yet for my part, anxious as I am to feel and show a
proper gratitude, I would not have thanked him for
his friendship had -I not known that it was dis-
interested; unless you choose to say that it was for
his own interest in the sense that it is to every
man’s interest to act rightly. If you do say so, we
have won our case; for our one principle, our one
M
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contendimus, ut offici fructus sit ipsum officiom. Hoe
ille tuus non vult, omnibusque ex rebus voluptatem
quasi mercedem exigit. Sed ad illum redeo; si vo-
luptatis causa cum Gallo apud Anienem depugnavit
provocatus et ex eius spoliis sibi et torquem et co-
gnomen induit ullam aliam ob causam nisi quod ei
talia facta digna viro videbantur, fortem non puto.
Iam si pudor, si modestia, si pudicitia, si uno verbo
temperantia poenae aut infamiae metu coercebuntur,
non sanctitate sua se tuebuntur, quod adulterium,
quod stuprum, quae libido non se proripiet ac proiciet
aut occultatione proposita aut impunitate aut li-
centia ?

“Quid? illud, Torquate, quale tandem videtur,—te
isto nomine ingenio gloria, quae facis, quae cogitas,
quae contendis quo referas, cuius rei causa perficere
quae conaris velis, quid optimum denique in vita
iudices, non audere in conventu dicere ? Quid enim
mereri velis, iam cum magistratum inieris et in con-
tionem ascenderis (est enim tibi edicendum quae sis
observaturus in iure dicendo, et fortasse etiam, si tibi
erit visum, aliquid de maioribus tuis et de te ipso dices
more maiorum),—quid merearis igitur ut dicas te in
eo magistratu omnia voluptatis causa facturum esse

tequée nihil fecisse in vita nisi voluptatis causa P—
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78 contention is, that duty is its own reward. This
your great master does not allow; he expects
everything to pay—to yield its quota of pleasure.
But I return to old Torquatus. If it was to win
pleasure that he accepted the Gallic warrior’s chal-
lenge to single combat on the banks of the Anio,
and if he despoiled him and assumed his necklet
and the corresponding surname for any other reason
than that he thought such deeds became a man, I
do not consider him brave. Again, if modesty, self-
control, chastity, if in a word Temperance is to
depend for its sanction on the fear of punishment or
of disgrace, and not to maintain itself by its own
intrinsic sacredness, what form of adultery, vice or
lust will not break loose and run riot when it is
ass‘l‘lred of concealment, impunity or indulgence.

74 Or what, pray, are we to think of the situation if No public man
you, Torquatus, bearing the name you do, and gifted g Profese
and distinguished as you are, dare not profess before a
public audience the real object of all your actions,
aims and endeavours, the motive that inspires you
to accomplish your undertakings, what it is in short
that you consider the greatest good in life? In re-
turn for what payment or consideration, when not
long hence you have attained to public office and
come forward to address a meeting (for you will have
to announce the rules that you propose to observe in
administering justice, and very likely also, if you
think good, you will follow the time-honoured custom
of making some reference to your ancestors and to
yourself),—for what consideration then would you con-
sent to declare that you intend in office to guide your
conduct solely by pleasure, and that pleasure has
been your aim in every action of your life?—‘ Do you
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‘An me, inquis, ‘tam amentem putas ut apud
imperitos isto modo loquar ?—At tu eadem ista dic
in iudicio aut, si coronam times, dic in senatu. Num-
quam facies. Cur, nisi quod turpis oratio est? Mene
ergo et Triarium dignos existimas apud quos turpiter
loquare?

XXIIL “Verum esto: verbum ipsium voluptatis
non habet dignitatem, nec nos fortasse intellegi-
mus; hoc enim identidem dicitis, non intellegere nos
quam dicatis voluptatem. Rem videlicet difficilem
et obscuram ! Individua cum dicitis et intermundia,
quae nec sunt ulla nec possunt esse, intellegimus ;
voluptas, quae passeribus nota est omnibus, a nobis
intellegi non potest? Quid si efficio ut fateare me
non modo quid sit voluptas scire (est enim iucundus
motus in sensu), sed etiam quid eam tu velis esse ?
Tum enim eam ipsam vis quam modo ego dixi, et
nomen imponis in motu ut sit et faciat aliquam varie-
tatem, tum aliam quandam summam voluptatem cui
addi nihil possit; eam tum adesse cum dolor omnis
absit ; eam stabilem appellas. Sit sane ista voluptas.
Dic in quovis conventu te omnia facere ne doleas.
Si ne hoc guidem satis ample, satis honeste dici
putas, dic te omnia et in isto magistratu et in omni

vita utilitatis tuae causa facturum, nihil nisi quod
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take me for such an imbecile,” you exclaim, ‘as to talk
in that fashion before ignorant people ?’—Well, make
the same profession in a law-court, or if you are afraid
of the public there, say it in the senate. You will
never do it. Why not, unless because such language
is disgraceful? Then what a compliment to Torquatus
and myself, to use it in our presence!

XXIIL “Butlet usgrant your position. The actual
word ‘pleasure’ has an undignified sound; and per-
haps we do not understand its significance: you are
always repeating that we do not understand what
you mean by pleasure. As though it were a difficult
or recondite notion! We understand you when you
talk of ‘indivisible atoms’ and ‘cosmic interspaces,’
things that don’t exist and never can exist; then is
our intelligence incapable of grasping the meaning
of pleasure, a feeling known to every sparrow? What
if I force you to admit that I do know not only what
pleasure really is (it is an agreeable activity of the
sense), but also what you mean by it? For at one
moment you mean by it the feeling that I have just
defined, and this you entitle ‘kinetic’ pleasure, as
producing a definite change of feeling, but at another
moment you say it is quite a different feeling, which
is the acme and climax of pleasure, but yet consists
merely in the complete absence of pain; this you
call ‘static’ pleasure. Well, grant that pleasure is
the latter sort of feeling. Profess in any public
assembly that the motive of all your actions is the
desire to avoid pain. If you feel that this too does
not sound sufficiently dignified and respectable, say
that you intend both in your present office and all
your life long to act solely for the sake of your own
advantage,—to do nothing but what will pay, nothing
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expediat, nihil denigue nisi tua causa; quem cla-
morem contionis aut quam spem consulatus eius qui
tibi paratissimus est futuram putas? Eamne rationem
igitur sequere’ qua tecum ipse et cum tuis utare, pro-
fitert et in medium proferre non audeas? At vero
illa quae Peripatetici, quae Stoici dicunt, semper tibi
in ore sunt in iudiciis, in senatu. Officium, aegui-
tatem, dignitatem, fidem, recta, honesta, digna im-
perio, digna populo Romano, omnia pericula pro re
publica, mort pro patria,—haec cum loqueris, nos
barones stupemus, tu videlicet tecum ipse rides.
Nam inter ista tam magnifica verba tamqgue praeclara
non habet ullum voluptas locum, non modo illa quam
in motu esse dicitis, quam omnes urbani, rustici,
omnes, inguam, gui Latine loguuntur, voluptatem
vocant, sed ne haec guidem stabilis, qguam praeter
vos nemo appellat voluptatem. XXIV. Vide igitur
ne non debeas verbis nostris uti, sententiis tuis. Quod
si vultum tibi, si incessum fingeres quo gravior vide-
rere, non esses tul similis 5 verba tu fingas, et ea dicas
quae non sentias? sut etiam, ut vestitum, sic sen-
tentiam habeas aliam domesticam, aliam forensem,
ut in fronte ostentatio sit, intus veritas occultetur ?
Vide, quaeso, rectumne sit. Mihi quidem eae verae
videntur opiniones gquae honestae, quae landabiles,
quae gloriesae, quae in senatu, quae apud populum,
¥ seguere A most MSS, seguare,

166

paseery GOOGlE



77

BOOK 1II. xxiii-xxiv

in short that is not for your own interest; imagine
the uproar among the aundience! What would be-
come of your chances of the consulship, which as it
is seems to be a certainty for you in the near future?
Will you then adopt a rule of life which you can ap-
peal to in private and among friends but which you
dare not openly profess or parade in public? Ah,
but it is the vocabulary of the Peripatetics and the
Stoies that is always on your lips, in the law.courts
and the senate. Duty, Fair-dealing, Moral Worth,
Fidelity, Uprightness, Honour, the Dignity of office,
the Dignity of the Roman People, Risk all for the
state, Die for your Country,—when you talk in
this style, we simpletons stand gaping in admiration,
—and you no doubt laugh in your sleeve. For in that
glorious array of high-sounding words, pleasure findg
no place, not only what your school calls kinetic’

pieasure, which is what every one, polished or rustic,
every one, 1 say, who can spea.k Latin, means by
pleasure, but not even this “static’ pleasure, which
nn one but you Epicureans would call pleasure at all,

XXIV. Well then, are you sure you have any right
to employ our words with meanings of your own? If
you assumed an unnatural expression or demeanour,
in order to look more important, that would be insin-
cere. Are you then to affect an artificial language,
and say what you do not think? Or are you to
change your opinions like your clothes, and have one
set for indoor wear and another when you walk
abroad? Outside, all show and pretence, but your
genuine self concealed within? Reflect, I beg of
yon, is this honest? In my view those opinions are
true which are honourable, praiseworthy and nobie
—ww?uch can be openly avowed in the senate and

167

paseery GOOGlE



78

79

CICERC DE FINIBUS

quae in omni coetu concilioque profitendae sint, ne
id non pudeat sentire quod pudeat dicere.

“ Amicitine vero locus ubi esse potest aut quis
amicus esse cuiquam quem non ipsum amet propter
ipsum? Quid autem est amare, ¢ quo nomen du-
ctum amieitise est, nisi velle bonis aliquem affici quam
maximis etiamsi ad se ex iis nihil redundet!? Pro-
dest, inguit, mihi eo esse animo. Immo videri for-
tasse. Fsse enim, nisi eris, non potes®; qui autem
esse poteris nisi te amor ipse ceperit? gued non
subducta utilitatis ratione effici solet, sed ipsum a se
oritur et sua sponte nascitur. ‘A&_gg_'_u_zl_annor
utilitatem.” Manebit ergo amicitia tam din quam
diu sequetur utilitas, et, si utilitas constituet amici-
tiam, tollet eadem. Sed quid ages tandem si-utilitas
ab amicitia, ut fit saepe, defecerit? Relinguesne?
quae istas amicitia est? Retinebis? qui convenit?
quid enim de amicitia statueris utilitatis cansa expe-
tenda vides. ‘Ne in odium veniam si amicem de-
stitero tueri” Primum cur ista res digna odio est
nisi quod est turpis? Quod si ne quo incommodo
afficiare non relingues amicum, tamen, ne sine fructa
alligatus sis, ut moriatur optabis. Quid si non
modo utilitatem tibi nullam afferet, sed iacturae

Lredundet Mdv,; MSS, redeunt ef, redeat of, redeat quid,

* For the suspicicus words esse enspz, #ist eris, non poles,
which make itbe following sentence tautological, Graser
conjectures esse endm, nisd videris, non _pmdest 1t pays
me {you say} to be a disinterested friend,” No, to seem 50
perbaps : it doesn't pay to he so withont sceming so.  But
how can you be so unless, ete.
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the popular assembly, and in every company and
gathering, so that one need not be ashamed to say
whut onie is not ashamged to think.

78  “Agan, how will fnendshxp be possible? How Priendship
can one man be another man’s friend, if he does not :nﬂ?:a?;m
love him in and for himself? What is the meaning
of ‘%o love '—from which our word for friendship is
derived-—except to wish some one t0 receive the
greatest possible benefits even though one gleans
no advantage therefrom eneself? ‘It pays me,’ you
say, ‘to be a disinterested friend.” No, perhaps it
pays you to seem so. Be so you cannot, unless you
really are ; but how can you bea disinterested friend
unless you feel genuine affection? Yet affection
does not commonly result from any caleulation of
expediency. It is & spoataneous gruwth it springs
up of itself. ° But,” you will say, ] am guided by
expediency.” Then your friendship will last just so
long as it is attended by expediency. H expediency

79 creates the feeling it will also destroy it.  But what,
pray, will you do, if, as often happens, expediency
parts company with friendship? Will you throw
your friend over? What sort of frendship is that ?
Will you keep him? How does that sguare with
your principles? You remember your pronounce-
ment that fnendshlp is desirable for the sake of
expediency. ‘I m]ght become unpopular if I left
a friend in the lurch.” Well, in the first place, why
is such conduct unpopular, unless because it is base ?
And if you refrain from deserting a friend because
to do so will have inconvenient consecquences, still
you will long for his death to release you from an
unprofitable tie. What if he not only brings you
no advantage, but causes you to suffer loss of pro-
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rei familiaris erunt faciundae, labores suscipiendi,
adeundum vitee periculum? ne tum quidem te re-
spicies et cogitabis sibi quemqgue natum esse et suis
voluptatibus? Vadem te ad-mortem tyranno dabis
pro amico, ut Pythagoreus itle Siculo feeit tyranno,
an’ Pylades cum sis, dices te esse Oresten ut mo-
riare pro amico, aut si esses Orestes, Pyladem refel-
leres, te indicares, et si id non probares, quo minus
ambe una necaremini non deprecarere® ?

XXV, “Faceres tu quidem, Torquate, haec omnis ;
nihil enim arbitror magna lande dignum esse gquod
te praectermissurum credam aut mortis aut doloris
metu. Non guaeritur autem guid naturae tnae con-
sentaneum sit, sed quid disciplinae. Ratio ista quam
defendis, praccepta quae didicisti, guae probas, fun-
ditus evertunt amicitiam, quamvis earn Epicurus, ut
facit, in caelum efferat laudibus. ‘At coluit ipse
amicitias” Quis, quaeso, illum negat et bonum
virum et comem et humanum fuisse? De ingenio
eius in his disputationibus, non de moribus quaeritur.
Sit ists in Graecorum levitate perversitas, gqui male.
dietis insectantur eos a quibus de veritate dissenti-
unt. Sed quamvis comis in amieis tuendis fuerit,
tamen, si haec vera sant {(nihil enim affirmo), non
satis acutus fuit. ‘At multis se probavit” Kt qui-
dem iure fortasse ; sed tamen non gravissimum est
testimonivm multitudinis. In omni enim arte vel

tdeprecarere edd.; precarere Mdy, with the MSS,

4 Phintias, pleading for hisfriend Damou before Dionysius,
‘tyrant’ of Syracuse; Dionysius pardoned them both and
beggedto become a third in sach afriendship. Cf. OF. 3. 45.

BCH V. 63. Cicero refers to a scene in the Dulorestes of
Pacuvius, where Thoas King of the Tauri wished to kill

whichever of the two captives brought before him was
Orestes.
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perty, to undergo toil and trouble, to risk your life?
Will you not even then take interest into account, and
reflect that each man is born for himself and for his
own pleasure ! Wil you go bail with your life to a
tyrant on behalf of a friend, ss the famous Pytha.
gorean® did to the Sicilian despot? or being Pylades®
will you say you are Qrestes, so as to die in your
friend’s stead? or supposing you were OQrestes, ‘f
would you say Pylades was lying and reveal your
identity, and if they would not believe you, would
you eut;reat that you both might die together?
XXV, “Yes, Torquatus, you personally would do all EP‘““’”&;’;
these things; for I do not believe there is any high or better tiw.n his
noble action which fear of pain or death could induce
you to forge. But the question is not what conduct is
congistent with your character, but what is consis-
tent with your tenets. The system you uphold,
the principles you have studied and accept, under-
mine the very foundations of {riendship, however
much }?.p:curus may, as he does, praise friendship up
to the skies. “But,” you tell me, * Epicurus himself
had many friends.” Who pray deniesthat Epicuruswas
a good man, and a kind and humane man? In these
discussions it is his intelleet and not his character
that is in guestion. XLet us leave to the frivolous
Greeksthe wrong-headed habitof attacking and abus.
ing the persons whose views of truth they do not
share. Epicurug may have been a kind and faithful
friend ; but if what I say is true (for I do not dog-
matmes he was vot a very acute thinker. “But he
-won many diseiples.” Yes, and perhaps he deserved
to do so; but still the witness of the crowd does not
carry much weight; for as in every art or study or
science of any kind, so in right conduct itself,
m
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studio vel guavis scientia, vel inipsa virtute, optimum
quidgue rarissimum est. Ac mihi guidem, guod et
ipse bonus vir fuit et multi Epicurel et fuerunt et
hodie sunt et in amicitiis fideles et in omni vita con-
stantes et graves nec voluptate sed officio consilia
moderantes, hoc videtur maior vis honestatis et
minor voluptatis. Ita enim vivunt guidam ut eorum
vita refellatur oratio. Atgue ut ceteri dicere existi-
mantur melius quam facere, sic hi mihi videntur facere
melius guam dicere.

XXVI “Sed haec nihil sane ad rem; illa videxmus
quae a te de amicitia dicta sunt. E gquibus unum
mihi videbar ab ipse Epiewro dictum cognoscere,
smicitiam a voluptate non posse divelli ob eamque
rem colendam esse quod, cum® sine es tuto et sive
metu vivi non posset, ne iucunde guidem posset.
Satis est ad hoe responsum. Attulisti alind humpanius
horam recentioram, numguam dicturs ab ipse illo,
quod sciam, primo utilitatis causa amicum expeti,
cum avtem usus accessisset, tum ipsum amari per se,
etiam omissa spe voluptatis, Foc etsi multis modis
reprendi potest, tamen accipio guod dant; mibi enim
satis est, ipsis non satis. Nam aliguando posse recte
fieri dicunt, nuila exspectata nec guaesita voiuptate.
Posuisti etiam dicere alios foedus quoddam inter se

}eum inserted by Mdv.
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supreme excellence is extremely rare. And to my
mind the fact that Epicurus himself was a good man
and that many Epicureans both have been and to-
day are loyal to their friends, consistent and high-
principled throughout their lives, ruling their con-
duet by duty and not by pleasure,~all this does but
enforce the value of moral goodness and diminish
that of pleasure. The fact is that some persons
lives and behavicur refute the principles they pro-
fess., Most men’s words are thought to be better
than their deeds; these people's deeds on the con-
trary seem to me better than their words.

82 XXVIL “But this ! admit is a digression. Let ug The three Epi-
return to what you said about friendship. In one of 2}“&‘;1.3;5,”’1,‘“
your remarks I seemed to recognize a saying of Epi- 1 alt untrue.
curts himself,—that fijendship cannot be divoreed
from pleasure, and that #t deserves to be cultivated
for the reason that without it we cannot live secure
and free from alarm, and therefore cannot live agree.
abiy. Enough hasbeen said in answer to this already.
You guoted another and a more humane dictum
of the more modern Epicureans, which so far as [
know was never uttered by the master himself. This
was to the effect that, although at the outset we
desire a man's friendship for utilitarian reasons, yet
when intimacy has grown up we love our friend for
his own sake, even if all prospect of pleasure be left
out of sight. It is possible to take exception to this
position on several grounds; still 1 welcome their
concession, as it is sufficient for my ease and not
sufficient for theirs. For it amounts to saying
that moral actinn js oceasionally possible,—action
prompted by no anticipation or desire of pleasure.

82 You further alleged that other thinkers speak of
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facere sapientes ut, quemadmeodum sint in se ipsos
animali, ecdem modo sint erga amicos; id et fleri
posse et saepe esse factum et ad voluptates percipi-
endas maxime pertinere. Hoc foedus facere si
poilmerunt, faciant etiam fllud, ut aequitatern, mode- -
stiam, virtutes omnes per se ipsas gratis diligant. An
vero si fructibus et emolurnentis et ulilitatibus
amicitias colemus, si nulla caritas erit guae faciat
amicitiam ipsam sua sponte, vi sua, ex se et propter
se expetendam, dubium est guin fundos et insulag
amicis anteponamus? Licet hic rursus ea comme-
mores quae oplimis verbis ab Epicuro de lsude ami-
citiae dicta sunt. Non quaero quid dicat, sed quid
convenienter possit rationd et sententize suse dicere.
‘ Utilitatis causa amicitia est quaesita.’ Num igitur
utiliorem tibi hune Triarium putas esse posse quam
si tua sint Puteolic granaria? Collige omnia quae
soletis: ‘ Praesidium amicorum.” Saiis est tibi in
te, satis in legibus, satis in mediocribus amicitiis
praesidi ; iam contemni non poteris; odium autem
et invidiam facile vitabis: ad cas enim res ab Epi-
cirp praecepts dantur. Et tamen tantis vectigalibus
ad liberalitatem utens, etiam sine hac Pyladea amici-
tia multorum te benevolentia prasclare tuebere et
munies. At guicum ioca seria, ut dicitur, quicum
arcana, quicure occulta omnia? Tecum optime,
deinde etiam curn mediocri amico. Sed fac ista esse
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wise men as making a sort of mutual compact
to euntertain the same sentiments towards their
friends as they feel towards themselves; this (you
said) was possible, and in fact had often ocourred ;
and it was highly conducive to the sttainment of
pleasure. If men have succeeded in making this
compact, let them make a further compact to love
fair-dealing, self-control, and all the virtues, for their
own sakes and without reward If on the other
hand we are to cultivate friendships for their results,
for profit and utility; if there is to be no affection to
render friendship in and for itself, intrinsically and
spontaneously, desirable; can we doubt that we shall
value fand and house-property more than friends?
84 It is no good your once again repeating Epicurus's
admirable remarks in praise of friendship. 1am not
asking what Epicurus actually says, but what he can
say consistently while holding the theory he pro-
fesses. ‘Friendship is originally sought after from
motives of utility.” Well, but surely you don’t reckon
Triarius here a more valuable asset than the granaries
at Puteoli would be if they belonged to you? Cite
all the stock Epicurean maxims.  Friends are a pro-
tection.” You can protect yourself; the laws will
protect you; ordinary friendships offer protection
enough; soon you will be too powerful to be des-
pised; moreover you will easily avoid hatred and
envy,—Epicurus gives rules for doing so! And even
otherwise, with so large an hicome to give away, you
ean dispense with the romantic sort of friendship
that we have in mind; you will have plenty of well-
85 wishers to defend you quite effectively. But a ron-
fidant, to share your  grave thoughts or gay * as the
saying is, all your secrets and private affairs?  Your
175
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non importuna ; quid ad utilitat;m tantae pecuniae?
Vides igitur, si amicitiam sua caritate metiare, nihil
esse praestantius, sin emolumento, summas familiari-
tates praediorum fructuosorum mercede superari.
Me igitur ipsum ames oportet, non mea, si veri amici
futuri sumus.

XXVII. “Sed in rebus apertissimis nimium longi
sumus. Perfecto enim et concluso neque virtutibus
neque amicitiis usquam locum esse si ad voluptatem
omnia referantur, nihil praeterea est magno opere
dicendum. Ac tamen, ne cui loco non videatur
esse responsum, pauca etiam nunc dicam ad reli-
quam orationem tuam. Quoniam igitur omnis sum-
ma philosophiae ad beate vivendum refertur, idque
unum expetentes homines se ad hoc studium contu-
lerunt, beate autem vivere alii in alio, vos in vo-
luptate ponitis, item contra miseriam omnem in
dolore, id primum videamus, beate vivere vestrum
quale sit. Atque hoc dabitis, ut opinor, si modo sit
aliquid esse beatum, id oportere totum poni in pote-
state sapientis. Nam si amitti vita beata potest,
beata esse non potest. Quis enim confidit semper
sibi illud stabile et firmum permansurum quod fragile
et caducum sit? Qui autem diffidit perpetuitati

bonorum suorum, timeat necesse est ne aliquando
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" best confidant is yourself; you may slso confide ina

36

friend of the aversge type. But granting that
friendship has the conveniences you mention, what
sre they compared with the advantages of such vast
wealth? You see then that although if you measure
friendship by the test of its own charm it is unsur-
passed in value, by the standard of profit the most
affectionate intimacy is outweighed by the rents of a
valuable estate. So you must love me myself, not
my possessions, if we are 1o be genuine friends.

XXVII. “But we dwell too long upon the obvious. Not true taat
For when it has been conclusively proved that if i Wi Men
pleasure is the sole standard there is no room left bapp g if plea.
either for virtue or friendship, there is no great need focd
to asy anything further., Still I do not want you to
think I have failed to angwer any of your peints, so
I will now say a few words more in reply to the
remainder of your discourse. The end and aim of
every systern of philosophy is the attainment of hap-
piness; and desire for happiness 15 the sole motive
that has led men to engage in this study. But
different thinkers make happiness consist in different

. things. According to your school it consists in

pleasure, and conversely misery consists solely in
pain. Let os then begin by examining what sort of
thing happiness as you conceive it is. You will grant,
I suppose, that if there is such a thing as happiness,
it is bound to be attainable in its entirety by the
Wise Man, For if happiness once won can be losty”
a happy life is impossible, Since who can feel
confident of permanently and securely retaining a
possession that ig perishable and precarious? yet
one who is not sure of the permanence of his Goods,
must inevitsbly fear that a time may come when he
X 177
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amissis illis sit miser. Beatus autem esse in maxi-
marum rerum timore nemo potest. Nemo igitur
esse beatus potest. Neque enim in aliqua parte sed
in perpetuitate temporis vita beata dici’ solet, nec
appellatur omnino vita nisi confecta atque absoluta,
nec potest quisquam alias beatus esse, alias miser ;
qui enim existimabit posse se miserum esse, beatus
non erit. Nam cum suscepta semel est beata vita,
tam permanet quam ipsa illa effectrix beatae vitae
sapientia, neque exspectat ultimum tempus aetatis,
quod Croeso scribit Herodotus praeceptum a Solone.

“ At enim, quemadmodum tute dicebas, neg;lt Epi-
curus ne diuturnitatem quidem temporis ad beate
vivendum aliquid afferre, nec minorem voluptatem
percipi in brevitate temporis quam si illa sit sempi-
terna. Haec dicuntur inconstantissime. Cum enim
summum bonum in voluptate ponat, negat infinito
tempore aetatis voluptatem fieri maiorem quam finito
atque modico. Qui bonum omne in virtute ponit,
is potest dicere perfici beatam vitam perfectione vir-
tutis: negat enim summo bono afferre incrementum
diem; qui autem voluptate vitam effici beatam pu-
tabit, qui sibi is conveniet si negabit voluptatem
crescere longinquitate ? Igitur ne dolorem quidem.
An dolor longissimus quisque miserrimus, volupta-
tem non optabiliorem diuturnitas facit? Quid est
igitur cur ita semper deum Epicurus beatum appel-
let et acternum? Dempta enim aeternitate nihilo
beatior Iuppiter quam Epicurus; uterque enim sum-

1diei Mdv.; duci MSS.
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may lose them and so be miserable. But no one
can be happy who fears utter ruin. Therefore no
one can be happy at all. For we usually speak of
a life as a happy one not in reference to a part
of it, but to the whole of a lifetime ; indeed  a life’
means a finished and complete life ; nor is it possible
to be at one time happy and at another miserable,
since he who thinks that he may be miserable, will
not be happy. For when happiness has once been
achieved, it is as permanent as Wisdom itself, which
is the efficient cause of happiness; it does not wait
for the end of our mortal term, as Croesus in Hero-
dotus’s history was warned by Solon to do.

“It may be rejoined that Epicurus, as you your- 20r that plea-
self were saying, denies that long duration can increased by
add anything to happiness; he says that as much 3t
pleasure is enjoyed in a brief span of time as if
pleasure were everlasting. In saying this he is
grossly inconsistent. | He places the Chief Good
in pleasure, and yet he says that no greater pleasure
would result from a lifetime of endless duration than
from a limited and moderate period. If a person

finds the sole Good in Virtue, it is open to him to

say that the happy life is consummated by the con-
summation of Virtue; for his position is that the
Chief Good is not increased by lapse of time. But
if one thinks that happiness is produced by pleasure,
how can he consistently deny that pleasure is in-
creased by duration? If it is not, pain is not either.
Or if pain is worse the longer it lasts, is not pleasure
rendered more desirable by continuance? Epicurus
always speaks of the Deity as happy and everlasting ;
but on what ground? Take away his everlasting
life, and Jove is no happier than Epicurus; each of
N2 179
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mo bono fruitur, id est voluptate. ‘At enim hic
etinm dolore!’ At eumn nihili facit; ait enim se,
si uratur,  Quam hoc suave!’ dicturum. Qua igitur
re a deo vincitur si aeternitate non vincitur? In
gua quid est boni praeter summam voluptatem et
¢am sempiternam? Quid ergo attivet gloriose logui
nisi constanter logquarer In voluptate cerporis
(addam, si vis, animi, dum ea ipsa, ut vultis, sit e
corpore) situm est vivere beate. Quid? istam vo-
luptatem perpetuam quis potest praestare sapienti?
Nam quibus rebus efficiuntur voluptates, eae non
sunt in potestate sapientis. Non enim in ipsa sa-
pientia positom est beatum esse, sed in iis rebus
qguas sapientia comparat ad voluptatem. Totum
autem id externum est, et quod externum, id in
casu est.  Ita fit beatae vitae domina fortuna, guam
Epicurus ait exignam intervenire sapienti,

XXVIIL “*Age, inquies, ‘ista parva sunt. Sapi-
entem focupletat ipsa natura, cuius divitias Epicurus
parabiles esse docuit’—Haee bene dicuntur, nec
ego repugno; sed inter sese ipsa pugnant. Negat
enim tenuissimo vietu, id est contemptissimis eseis
et potionibus, minorem voluptatem percipi guam
rebus exquisitissimis ad epulandum. Huie ego, si
negaret gquidguam interesse ad beate vivendum quali
uteretur vietu, concederem ; laudarem etiam; verum

aLe. in the brazen bull of Phalaris, ¢f. V., 80, 85,
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them enjoys the C?nef Good, that is to say, plmure.
‘ Ah but, you say, ' Epicurus is liable to pain as well.’
Yes, but he thinks nothing of pain; for he tells usv.
that if he were being bumnt to death® he would
exclaim, ‘ How delightful this is!’ Wherein then
is he inferior to God, except that God lives for ever?
But what good has everlasting life to offer beside
supreme and never-ending pleasure ? What then is
the use of your high-flown lenguage; if it be not
consistent }  Physical pleasure {and } will add if you
like mental plesaure, so long s this, as you hold, is
understood to have its source in the body) consti- ,
tutes happiness, Well, who can guarantee this
pleasure for the Wise Man in perpetuity ? For the
things that produce pleasure are not in the Wise
Man’s control; since happiness does not consist in
wisdom itself, but in the means to pleasure which
wisdom ean procure. Buat all the apparatus of pleasure
is externmal, and what is external must depend on
chance. Consequently happiness becomes the slave
of fortune; yet Epicurus says that fortune inter-
feres with the Wise Man but little!

XXVIIH. “‘Come, you will say, ‘these are trivial Bvea it the
objections. The Wise Man is endowed with Nature's Vi Man's
own riches, and these, as Epicurus has shown, are casily satis-
easy of attainment.’ This is excellently said, and 1 fo: he /s pever
do not combat it; but Epicurus's own statements paio-
are at war with each other. He tells us that the
simplest fare, that is, the meanest sorts of food and
drink, afford no less pleasure than a bangquet of the
rarest delicacies. For my part, if he said that it
made no difference to happiness what sort of food
he ate, I should agree, and what is mere I should
applaud; for he would be telling the truth. I
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enim diceret, idque Soeratem, gqui veluptatem nulio
loco numerat, audio dicentem, ¢ibi condimentum
esse famem, potionis sitim. Sed qui ad voluptatem
omnia referens vivit ut Gallonius, loguitur ut Frugi
ille Piso, non audio, nec eum, quod sentiat dicere
existime. Naturales divitias dixit parabiles esse
quod parvo esset natura contenta, Certe, nisi volu-
ptatem tantt aestimaretis. Non minor, inguit, volu-
ptas pereipitur ex vilissimis rebus quam ex pretiosis-
simis. Hoc est non modo cor non habere sed ne
palatum guidem. Qui enim voluptatem ipsam con-
temnunt, iis lieet dicere se acipenserem maenae non
antepostere;, cui vero in voluptate summum bonum
est, huic omnia sensu, non ratione sunt indicanda,
eaque dicenda optima quae sunt suavissima. Verum
esto ) consequatur summas vo]uptates non mado parvo,
sed per me nikilo, si potest; sit voluptas non minor
isr nasturcio illo gquo vesei Persas esse solitos seribit
Xenophen, guam in Syracusanis mensis guae a Platone
graviter vituperantur; sit, inquam, tam facilis quam
vultis comparatio voluptatis; quid de dolore dicemus?
cuius tania tormenta sunt ut in is beata vita, si
modo dolor summum malum est, esse non possit.
Ipse enim Metrodorus, paene alter Epicurus, beatum
esse deseribit his fere verbis: cum corpus bene con-
stitutam sit et sit exploratum ita futurum. An id
explorstum cuiquam potest esse, quomodo se hoc
habiturum sit corpas non dico ad annum, sed ad
vesperum? Dolor igitur, id est summum malum,

.

8 Xen, Cyropaed. 1, 2. B,
b Pl Ep. 7. 126 B, also Rep. g04 D1
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will listen to Socrates, who holds pleasure of no
account, when he says that the best sauce for food
is humger and the best Savouring for drink thirst.
But | will not listen to one who makes pleasure the
sole standard, when while living like Gallonius he
talks like Piso the Thrifty; I refuse to believe in his
sincerity. He said that natural weslth is easily won,
because nature is satisfied with little. Undoubtedly,
—if only you Epicureans did not value pleasure so
highly. As much pleasure, he says, is derived from
the cheapest things ag-from the most costly. Dear
me, his palate must be as dull as his wits. Persons
who despise pleasure in itself are at liberty to say that
they value a sturgeon no higher than a sprat: but a
man whose chief good consists in pleasure is bound
to judge everything by sensation, not by reason, and
to call those things the best which are the pleasant.
est. However, let us grant his point: let him get
the highest pleasures cheap, or for all | care for
nothing, if he can; allow that there is as much
plesasure to be found in the cress salad which aceord-
ing to Xenophon® formed the staple diet of the
Persians, as in the Syracusan banquets which Plato?
takes to task so severely; grant, I say, that pleasure
is as easy to get ag your school makes out;—but
what are we to say of pain? Pain can inflict such
tortures as to render happiness absolutely impossible,
that is, if it be true that pain is the Chief Evil
Metrodorus himself, who was almost a second Epi.
curus, describes happiness (I give almost his actusl
words) as ‘sound health, and an assurance of its
continuance.” Can anyone have an assurance of
what his health will be, I don’t say a year hence,
but this evening? It follows that we can never be
188
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metuetur semper etamsi non aderit ; iam enim adesse
poterit, Qui potest igitur habitare in beata vita summi
mali metus?  Traditar, inquit, alb Epicuro ratio ne-
glegendi doloris. fam id ipsum absurdum, maximum
malum neglegi. Sed quae tandem ists ratio est?
‘Maximus dolor,” inquit, ‘brevis est.” Primum quid
tu dicis breve? deinde delorem quem msaximum?
Quid enim? Summus dolor plures dies manere non
potest? Vide ne etiam menses! Nisi forte enm
dicis gui simul atque srripuit interficit.  Quis fstum
dolorem timet? Illom mallem levares quo optimum
gtque humanissimum viram, Cn. Octevinm, M. F,,
familiarem meum, confici vidi, nec vero semel nec ad
breve tempus sed et saepe et plane diu.  Quos ille,
di immortales! com omnes artus ardere viderentor,
cruciatus perferebat! Nec tamen miser esse, quia
summum id malum non erat, tentummodo laberiosus
videbatur. At miser, si in flagitiosa atque vitiosa vita
affiueret voluptatibus.

XXIX. “Quod autem magnum dolorem brevem,
longinquuin levem esse dicitis, id non intellego quale
sit. Video enim et magnos et eosdem bene longin.
quos dolores; guorum alia toleratio est verior, qua
uti vos non potestis qui honestatem ipsam per se
non amatis. Fortitudinis quaedam praccepta sunt
ac paene leges, quae effeminari virum vetant in

dolore. Quamobrem turpe putendum est, non dico
184 .
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free from the apprehension of pain, which is tbe Chief
Ew~il, even when it is absent, for at any moment it
may be upon us. How then can life be happy when
baunted by fear of the greatest Evil? ‘Ah but,’ he
re]ﬂlns, * Epicurus teaches a method for disregarding
pain.” To begin with, the mere ides of disregard-
ing that which is the greatest of evils is absurd. But
what is this method, pray? “The severest pain, says
he, “is brief’ First of all, what do you mean by
brief? and secondly, what do you mean by the
severest pain? Why, cannot the most intense pain
last for several days? You may find it last for
months! Unless indeed you mean & seizure that
instantaneously kills you. But no one is afraid of
such & pain as that. I want you rather to alleviate
such agony as I have seen afflicting my excellent
and amiable friend, Gnaeus Octavius, son of Marcus;
and that not once omly or for a short time, but
repeatedly and for very long periods. Great heavens,
what torments he used to suffer! All his joints felt
as if on fire. And yet one did not think of him
as miserable, beeause such pain was not the greatest
evil,~—only as afflicted. Miserable he would have
been if he had lived a life of profligacy and vice sur-
rounded by every pleasure.

XXIX. “As for your maxim that severe pain is Rpicurus's
short and prolonged painlight, I cannot make out what E3nees or
it may mean. For I see pains that are at once severe
and considerably prolonged; and the truer way to
endure them is that other method, which you who do
not love moral worth for its own sake are not able
to employ. Courage has its precepts and its rules,
rules of constraining force, that forbid a man to
show womanish weakness in pain, Hence it must
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dolere {nam id guidem est interdum necesse}, sed
‘saxam illud Lemnium’ clamore Philocteteo ‘fune-
stare,”

Quod eiulatu, questy, gemity, fremitibus
Resonando mutum flebiles voces refert,

Huic Epicurus praecentet, si potest, cul

£? viperino morsu vénae viscerum

Veneno imbutae taetros cruciatus cient!
Sic Epicarus: * Philocteta, si gravis dolor, brevis” 2 At
iam decimum annum in spelunca iacet. ‘Si longus,
levis; dat enim intervalla et relaxat’ Primum non
saepe, deinde quae est ista relaxatio, cum et praeter-
iti doloris memoria recens est et futuri atgque Im-
pendentis torquet timor? Moriatur, inquit. Fortagse
id optirum, sed ubi ilud : * Plus semper voluptatis?”
Si enim ita est, vide ne facinus facias cum mori
suadeas. Potius ergo illa dicantur, turpe esse, viri
non esse debilitari dolore, frangi, succumbere. Nam
ista vestra: ‘ Si gravis, brevis; si longus, levis’ dictata
sunt. Virtutis, magnitudinizs animi, patientiae, for-
titudinis forentis dolor mitigari solet,

XXX. “Audi, ne longe abeam, moriens quid dicat

Epicurus, ut intellegas facta eins cum dietis discre-
pare:  Epicurns Hermarcho S. Cum ageremus,” inquit,

K inserted by Baiter,

L85 {or sit) gravis dolor, brevis inf, MSS,; sf brevis dolor,
lewis A, B, E.—Mdv. ‘Philocteta, st! Brevis delor. But cp.
2z and g5,

2 Guoted probably from the Philoclefes of Attius.
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be considered a disgrace, I do not say to feel pain
(that is sometimes inevitable), but that ‘rock of
Lemnos to outrage ' ® with the eries of a Philoctetes,

Till the dumb stones utter a voice of weeping,
Echoing his wails and plaints, his sighs and
groanings.
¥.et Epicurus soothe with his spells, if he can, the
man whose _ :

Veins and vitals, from the vip:er's fang
Envenom'd, throb with pangs of anguish dire.

Thus Epicurus: ‘Philoctetes! If pain is severe, it is
short.” Ob, but he has been languishing in his cave
these ten years past. 'If it is long, it is light: for

95 it grants intervals of respite.’ In the first piace,
these are few and far between; and secondly, what
is the good of a respite embittered by recent pain
still fresh in memory, and tormented by fear of pain
impending in the future? Let him die, says Epicu.
rus. Perhaps that were the best course, but what
becomes of the maxim about ‘a constant preponder-
ance of pleasure’? If that be true, are you not guilty
of & crime in advising him to end his life? Well
then, let us rather tell him that it is base and un-
manly to be enfeebied, crushed and overpowered by
pain. As for the formula of your sect, 'Short if
it's strong, light if it's long,’ it is a tag for copy-
books. Virtue, magnanimity, endurance, courage,
~—-jit s these that have balm to assuage pain.

96 XXX, “But ! must not digress too far.  Let me portitude is the
repeat the dying words of Epicurus, to prove to you h‘f:’m%g“
the discrepancy between his practice and his prin- words show.
ciples: ‘ Epicurus to Hermarchus, greeting. I write
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‘vitae beatum et cundem supremum diem, seribe-
bamus haee. Tanti aderant vesicae et torminum
morbi ut nihil ad eorum magnitudinem posset acce-
dere.’ Miserum hominem! Si dolor summum malum
est, dici aliter non potest. Sed audiamus fpsum.
‘ Compensabatur,’ inquit, ‘ tamen cum his omnibus
snimi laetitia gqusm capiebam memoriz rationum in-
ventorumgue nostrorum. Sed tu, ut dignum est tua
erga me et philosophiam voluntate ab adulescentulo
suscepta, fac ut Metrodori tueare liberos.” Non ego
iam FEpaminondse, non Leonidae mortem huing
morti antepono ; guorzm alter cum vicisset Lacedae-
monios apud Mantineam atque ipse gravi vulnere
exanimari se videret, ut primum dispexit, quaesivit
salvusne esset clipeus. Cum salvum esse flentes sui
respondissent, rogavit essentne fusi hostes. Cum id
quogque ut cupiebat audivisset, evelli jussit eam qua
erat transfixus hastarm.  Ita multo sanguine profuso
in laetitia et victoriaz est mortuus, Yeonidas autem,

‘rex Lacedaemoniorum se in Thermopylis trecen-

tosque eos quos eduxerat Sparts, cum esset proposita
aut faga turpis aut gloriosa mors, opposuit hostibus.
Pragclarae mortes sunt imperatoriae; philosophi
autem in suis lectelis plerumgue moriuntur.  Refert
tamen gquomodo, Beatus sibi videtur esse moriens.
Magna laus.? ‘ Compensabatur,’ inquit, ‘ cum sum-
mis doloribus laetitia,’  Audio eguidem philosophi
vocem, Epicure ; sed quid tibi dicendum sit oblitus
es. Primum enim, si vera sunt ea quorum recorda-

1MSS, Refert tamen quod sibi videtur esse morienti m
laws, with variants guo mode, videbatur and moriens, d\f.
restores as above, inserting beatus,
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these words, he says, ‘on the happiest, and the last,
day of my life. I am suffering from diseases of the
bladder and intestines, which are of the utmost
possible severity.” Unhappy creature! If pain is
the Chief Evil, that is the only thing to be said. But
Iet us hear hls own words. ‘ Yet all my suﬂ'enngs,
he continues, ‘are counterbalanced by the joy which
I derive from remembering my theeries and dis-
coveries. 1 charge you, by the devotion which from
your youth wp you have displayed towards myself
and towards philosophy, to protect the children of
Metrodorus,” When I read this I rank the death-
scene of Epicurus on a level with those of Epami-
nondas and of Leonidas, Epaminondas had defeate
the Lacedemonians at Mantinea, and perceived him-
self to be mortally wounded. As soon as he regained
consciousness he inquired if his shield were safe,
His weeping followers told him that it was. He
asked, were the enemy routed. Satisfied on this
point also, he bade them pluck out the spear that
pierced hig side. A rush of blood followed, and so d
in the hour of joy and victory he died. Keonidas,
king of the Lacedemonians, had to choose between
dishonourable flight and a glorious death; with the
three hundred warriors that he had brought from
Sparta he confronted the foe at Thermopylae. It is
glorious to fall when leading an army; but philose.
phers mostly die in their beds. Still the manner of
their death makes a difference. Epicurus counts
hlmself happy m his last morments. All honour to
him. “My Joy, he writes, ‘counterbalances the
severest pain.” There, Epicurus, it is true, I hear
the voice of s philosopher; but you forget what you
logically ought to say. In the first place, if the thing
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tione te gaudere dicis, hoc est si vera sunt tua scripta
et inventa, gaudere non potes; nihil enim iam habes
quod ad corpus referas; est autem a te semper di-
ctum nec gaudere quemquam nisi propter corpus nec
dolere. Praeteritis, inquit, gaudeo. Quibusnam
practeritis? si ad corpus pertinentibus, rationes
tusg te video compensare cum istis doloribus, non
memoriam corpore perceptarum voluptatum; sin
agtem ad animum, falsum est guod negas animi
wllum esse gaudium quod pon referatur ad corpus,
Cur deinde Metrodori liberos commendas ? quid in *
isto egregio tuo officio et tanta fide {sic enim existimo)
ad corpus refers?

KAKL ™ Hue et illuc, Torguate, vos versetis licet;
nihil in hac praeclara epistula scriptum ab Epicuro
congruens et conveniens decretis eius reperietis. Ita
redarguitur ipse a sese, convincunturque’ scripta etus
probitate ipsius ac moribus. Nam ista commendatio
puercoram, memoria et caritas amicitiae, summorum
officiorum in extremo spiritu conservatio indieat in-
natam esse homini probitatem gratuitam, non invita.
tam voluptatibus nee praemiorum mercedibus evoca-
tam. Quod enim testimonivm maivs quaerbmus, quae
honesta et recta sint, ipsa esse optabilia per sese,
cum videamus tanta officia morientis? Sed ut epi-
stulam landandam arbitror eam quam modo totidem
fere verbis interpretatus sum, guamquam es cum
sumina eius philosophia nulle modo congruebat, sic

' MSS. om. the preposition; Mdv. suggests in, bt writes
ex with most edd,

 convincuniurgue Mdv. after Davis; vincunturgue, ven.
etsntfyue MSS,
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in the recollection of which you profess to find plea-
sure, I mean your writings and your theories, are
trize, you cannot really be feeling pleasure. All
feclings referable to the body are over for you ; yet
you have always maintained that no one feels either
pleasure or pain except on account of tbe body. He
says ‘I take pleasure in my past feelings.” What
past feelings? I you mean bodily feelings, I notice
that it ig not the memory of bodily delights, bat your
philosophical theories, that counterbalance for you
your present pains; if mental feelings, your doctrine
that there is no delight of the mind not ultimately
referable to the body is an error. And secondly,
wby do you provide for the children of Metrodoyns ?
What standard of bodily pleasure are you following
in this signal act {for so I esteem it) of loyalty and
duty?
89 XXXI “ Yes, Torquatus, you people may turn and
twist as you like, but you will not find & line in this
famous letter of Epicurus that is not inconsistent and
‘incompatible with his teachings. Hence he is his
own refutation; his writings are disproved by the
uwprightness of his character. That provision for
the care of the children, that loyalty to friend-
ship and affection, that observance of these solemn
dutieswithhislatest breath, provethatthere wasinnate
in the man a disinterested uprightness, not evoked by
pleasure nor elicited by prizes and rewards. Seeing
so strong a sense of duty in a dying man, wbat clearer
evidence do we want that morality and rectitude
100 are desirable for their own sakes? But while 1 think :‘i’;"l;‘s’i?‘ﬁ:l?m
~ that the letter I have just translated almost word for the po-
for word is most admirable, although entirely incon- fraaess celer
sistent with the general tenor of his philosophy, yet birthday.
3221
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eiusdem testamentum non solum a philosophi gravi-
tate sed etiam ab ipsius sententis iudico discrepare.
Scripsit enim et multis saepe verbis et breviter aper-
teque in eo libro quem modo nominavi, ‘ mortem
nihil ad nos pertinere; quod enim dissolutum sit, id
esse sine sensu; quod autems sine sensu sit, id nihil
ad nos pertinere omnino.’ Hoc ipsum elegantius
poni melivsque potuit. Nam quod itas positum est,
* quod dissolutum sit, id esse sine sensu,’ id eiusmodi
est ut non satis plane dicat quid sit disselutum. Sed
tamen intellego quid velit. Quaero autem quid sit
quod, cum dissolutione, id est morte sensus omnis ex-
stinguatur, et cum reliqui nihil sit omnine quod per-
tineat ad nos, tam accurate tamgue diligenter caveat
et sanciat ‘ut Amynomachus et Timocrates, heredes
sui, de Hermarchi sententia dent quod satis sit ad
diem agendum natalem suum guotannis mense Game-
lione, itemque omnibus mensibus vicesimo die lunae
dent ad eorum epulas qui una secum philosophati
sint, ut et sui et Metrodori memoria colatur.’ Haec
ego non possum dicere non esse hominis quamvis et
belli et humani, sapientis vero nullo modo, physici
praesertim, quem se ille esse vult, putare nllum esse
cuiusquam diem natalem. Quid? idemne potest esse
dies saepius qui semel fuit? Certe non potest. An
eiusdemmodi? Ne id quidem, nisi multa annorum

intercesserint milia, ut omniun siderum eodem unde
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¥ consider his will to De quite out of harmony not
only with the dignity of a philosopher but also with
his own pronouncement. For he repeatedly argued
at length, and also stated briefly and plainly in the
book I have just mentioned, that ‘death does no
affect us at all ; for a thing that has experienced dis
solution must be devoid of sensation ; and that whi

is devoid of sensation cannot affect us in any degree
whatsoever.” The maxim sueh as it is might have
been better and more neatly put. For the phrase,
‘ what has experienced dissolution must be devoid e
sensation,’ does not make clear what it is that h

experienced dissolution. However in spite of this
I understand the meaning intended. What I want
to know js this: if all sensation is annihilated by dis-
solution, that is, by death, and if nothing whatever
that can affect us remains, why is it that he makes
such precise and careful provision and stipulation
“that his heirs, Amynochus and Fimocrates, shall
after consultation with Hermarchus assign asafficient
sum to celebrate his birthdey every year in the
month of Gamelion, and alse on the twentieth day

of every month shall assign a sum
Lig Téllow™ T pnilosophy, in order to ke
ive the memory of mimself and of Metrodorus'?

That these are the words of as amiable and kindly a
man as you like, I eannot deny; but what business
has a philosopher, and especially s natural philoso.
pher, which Epicurus elaims to be, to think that any
day ean be anybody's birthday? Why, can the
identical day that has once occurred recur again and
again ?  Assuredly it is impossible. Or can a similar
day recur? This too is impossible, except after an
interval of many thousands of years, when all the
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profects sint fiat ad unum tempus reversio. Nullus
est {gitur euivsquam dies natalis, ‘At habetur” Xt
ego id scilicet nesciebam! Sed ut sit, etiamne post
mortem coletur? idque testamento cavebit is qui
nobis quasi oraculum ediderit nihil post mortem ad
nos pertinere? Haece non erant eius qui innumera-
biles mundes infinitasque regiones, quarum nuila
esset ora, nulla extremitas, ‘mente peragravisset.’
Num quid tale Democritus? (Ut alios omittam, hunc
appello quem ille unum secutus est.) Quod si dies
notandus fuit, enmne potius quo natus, an eum guo
sapiens factus est? ' Non potuit, inquies, ‘feri
sapiens nisi natus esset.” Isto modo ne si avia qui-
dem eius nata non esset.  Res tota, Torguate, non
doctorum hominum, velle post mortem epulis cele-
brari memoriam sui pominis. Quos quidem dies
quemadmodum agatis et in quantam hominum face-
torum urbanitatem incurratis, non dico; nihil opus
est litibus ; tantum dico magis fuisse vestrum agere
Epicuri diem natalem quam illius testamento cavere
ut ageretur.

XXXII. “Sed ut ad propositum revertamur {(de
dolore enim cum diceremus, ad istam epistulam de-
lati sumus), nenc totum itlud coneludi gic licet: Quiin

3 This conception is found in Plato, Timaens 39, and was
accepted by ancient astronomers, who calcaiated the periocd
of the Great Year or Perfect Year, as it was called, at
12,954 solar years.

VlLucretiug §. 74 omne immeasum  peragravil menle
aninogue,
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heavenly bodies simultanecusly achieve their return
to the point from which they started®* It follows
that there is no such thing as anybody’'s birthday.

‘ All the same, people do keep birthdays” Much
obliged, I am sure, for the information! But even
granting birthdeys, is & person’s birthday to be
observed when he is dead? And to provide for
this by will—is this appropriate for a mai who
told us in oracular tones that nothing can affect us
after death? Sucha gmvision ill became one whose
‘ intellect had roamed ' ® over unnumbered worlds and
realms of infinite space, unbeunded and unending.
Did Democritus do anything of the kind? (To
omit others, I cite the case of the philosopher who

103 was Epicurus's only master.) And if 2 special
day was to be kept, did he do well to take the day
on which he was born, and not rather that on which
he became a Wise Man? You will obiect that he
could not have become s Wise Man if he had not
first of all been born. You might equally well say,
if his grandmother had not been born either. The
entire notioen of wishing one’s name and memeory to
be celebrated by a banguet after one’s death is alien
to a man of learning. . ¥ won't refer to your mode of
keeping these anniversaries, or to the ridicule yon
bring upon yourselves from persons with a sense of
humour. We do not want to quarrel. [ only remark
that it was more your business to keep Epicurus's
birthday than his business to provide by will for its
¢elebration.

104 XXXIL “Butto return m our subject (for we were Untrus that
discussing the question of pain, when we digressed [ mwl’""“
to the letter of Epicurus). The whole matter may
now be put in the following syllogism: A man un-
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summo malo est, is tum cum in eo est non est beatus;
sapiens antem semper beatus est et est alignando in
dolore; non est igitur summum malum dolor. Jam
illnd guale tandem est, bona praeterita non efluere
sapienti, mala meminisse non oportere? Primum in
nostrane est potestate gquid meminerimus? Themi-
stocles quidem, cum ef Simenides an guis alius artem
memoriae polliceretur, ‘ Oblivionis,’ inguit, ‘mallem;
nam memini etiam guae nofo, oblivisci non possum
quae volo.” Magno hic ingenio; sed res se tamen
sic habet ut nimis imperiosi philosophi sit vetare
meminisse. Vide ne ista sint Manliana vestra aut
maiora etizm, si imperes guod facere non possim.
Quid si etiam iucunda memoria est praeteritoram
malorum? ut proverbia nonnulla veriora sint guam
vestra dogmata, Vulgo enim dicitur: ‘Iucundi acti
labores’; nec male Buripides (econeludam, si potero,
Latine; Graecum enim hunec versum nostis omne's):
Suavis laborum est practeritorum memoria.
Sed ad bona practerita redeamus. Quae si a vobis
talia dicerentur gualibus C. Marius uti poterat, ut
expulsus, egens, in palude demersus tropaeorum re-
cordatione levaret dolorem suum, audirem et plane

_ probarem. Nec enim absolvi beata vita sapientis

a See §60.
b From the lost Anedfromeda: dXN 400 ror cwdlvre pepviioda:
#dvon: quoted by Plutarch, etc.’

156

paseery GOOGlE



BOOK Il xxxii :

dergoing the supreme Evil is not for the time being
happy; but the Wise Man is always happy, and some-
times undergoes pain; therefore pain is not the
supreme Evil. And again, what is the sense of the
maxim that the Wise Man will not let past blessings
fade from memory, and that it is a duty to forget
past misfortunes? Tobegin with, have we the power
to choose what we shall remember? Themistocles
at al} events, when Simonides or some one offered to

teach him the art of memory, rep!ie(i that Tie would _

prefer the art of Torgetliig; Femember
; g ot Wish to remember, but I
cannot forget Things T wish to iforget.” Epleurus

‘was a very able man; but still the fact of the matter
is that a ph:losopher who forbids us to remember
lays too heavy a charge upon us. Why, you are as
great a martinet as your ancestor Manlius® or
greater, if you order me to do what is beyond
my power. What if the memory of past evils be
actually pleasant? proving certain proverbs truer
than the tenets of your schooi There is a popular
sa.ymg to the effect that “Toil is pleasant when 'tis
over’; and EBuripides well writes (I will attempt a
vex)‘se tmnsiatlon the Greek line is known to you
ali):
Sweet is the memory of sorrows past.” v

But let us return to the gquestion of past blessings.
If your school meant by these the sort of successes
that Gaius Marius cmﬂd fall back on, enabling him

- when a penniless exileTup to his chin in a swamp to

lighten - his sufferings by recollecting his former

victories, 1 would listen to you, and would unreserv-

edly assent. Indeed it would be impossible for the
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neque ad exitum perduci poterit, si prima quaeque
bene ab eo consulta atque facta ipsius ohlivione ob-
ruentur. Sed vobis voluptatum perceptarum recor-
datip vitam beatam facit, et quidem corpore perce-
ptarum; nam si quse sunt alize, falsum est omnes
animi voluptates esse ¢ corporis societate. Corporis
autem voluptas si etiam praeterita delectat, non
intellego cur Aristoteles Sardanapalli epigramma
tanto opere derideat, in quo ille rex Syriae glorietur
se omnes secum abstulisse libidinum veluptates. Quod
enim ne vivus guidem, inquit, diutius sentire poterat
quam dum fruehatur, quemodo id mortuo potuit per-
manere? Fluit igitur voluptas corporis et prima
guaeque avolat, saepiusque relinquit causam paeni.
tendi quam recordandi. Itagque beatior Africanus
cum patriz illo modo loquens:
Desine, Roma, tuos hostes—

religuague praeclare:

Nam tibi moenimenta mei peperere labores.
Laboribus hic praeteritis gaudet, tu jukes voluptati-
bus; et hic se ad ea revoeat e quibus nihil yumguam
rettulerit ad corpus, tu totus haeres in corpove.

XXXIII “Tliud autems ipsum qui obtineri potest,
quod dicitis omnes animi et voluptates et dolores ad
corporis voluptates ac dolores pertinere? Nihilne
te delectat umquam (video quicurs loguar), te igitur,

&In a work now lost. The lines refecred to run e’ fxw
doq’ Epayor kal épdfipion xal wiv Epwre vépry” Exalfor v4 5 woddi
kal $afia wdvra Adhwvrar,  (ap. Athen. 336a.})

b Apparently from the Annals of Eanius,
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happiness of the Wise Man to attain its -Gnal and
ultimate perfection, if all his previous wise designs
and achievements were to be erased from his memory.
But with you it is the recollection of pleasures
erjoyed that gives happiness; and those must be
bodily pleasures,for if it be any others, it ceases to
be true that mental pleasures sll arise from the
connection of the mind with the body. Yet
if bodily pleasure even when past can give
delight, I do not see why Aristotle® should be so
contemptuous of the epitaph of Sardanapaius. The
famous Syrian monarch boasts that he has taken
with him all the sensual pleasures that he has
enjoyed. How, asks Aristotle, could a dead wman
continue to experience a feeling which even while
alive he could only be conscious of 50 long as he was
actually enjoying it? So that bedily pleasures are
trapsient; each in turn evaporates, leaving cause for
regrets more often than for recollection. Accordingly
Africanus must be counted happier than Sardanapa-
lus, when he addresses his country with the words:

Cease, Rome, thy foes—
and the glorious conclusion :
My toils have won thee battlements secure.
His past toils are what he delights in, whereas you
bid us dwell upon our past pleasures; he recalls ex-

periences that never had any connection with bodily
enjoyment, but you never rise above the body.

&

XXXII. “Again how can you possibly defend the or that ait

dictum of your school, that all mental pleasures and

mental
are §

ms

paing alike are based on pleasures and pains of the tlly ‘hysical,

body? Do you, Torguatas {for I bethink me who it
is I am addressing)—do you personally never experi-
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Torguate, ipsum per se nihil delectat? Omitto digni-
tatem, honestatem, speciem ipsam virtutum, de qui-
bus ante dictum est; haec leviors ponam: poerna,
orationem cum aut seribis aut legis, cum omnium
factoram, cum regionum conguiris historiam, signum,
tabula, locus amoenus, ludf, venatio, villa Luculli
{nam si tuam dicerem, latebram haberes; ad corpus
diceres pertineve)—sed ea quae dixi ad corpusne re-
fers? an est aliguid quod te sua sponte delectet?
Aut pertinacissimus fueris si perstiteris ad corpus ea
quae dixi referre, aut deserueris totam ¥Epicuri volu-
ptatem si negaveris.

“ Quod vero a te disputatum est maiores esse vo-
luptates et dolores animi quam corporis, quia trium
temporum particeps animus sit, corpore autem prae-
sentia solum sentiantur, qui id probari! potest ut is
qui propter me aliquid gaundeat plus quam cgo ipse
gaudeat? [Animo voluptas oritur propter voluptatem
corporis, et maior est animi voluptas quam corporis;
ita fit ut gratulator laetior sit quam is cui gratulatur.?]
Sed dum efficere vultis beatum sapienter cum maxi-
mas animo voluptates percipiat omnibusque partibus
maiores quam corpore, quid oceurrat non videtis.
Avimd enim dolores guogue percipiet omnibus parti-
bus maiores quam corporis. Ita miser sit alignando
necesse est is quem vos beatum semper vultis esse;

:;gm' id probari B guid id prob. E; quid probari, gui
prob. other MSS,

Y Animo —gratulatur vejected by edd. as a note clumsily
_ex;lai:}ing the simite in the form of which the xreceding
reductic ad absurdum i3 expressed—body : mind 1 happy
person : sympathizing friend, .
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ehee delight in some thing for its own sake? 1

pass over moral worth and goodness, and the in-
trinsic beauty of the virtues, of which we spoke be-

fore. 1 will suggest less serious matters, reading or
writing a poem or a speech, the study of history or
geography, statues, pictures, beauntiful scenery;

sport, hunting, Lucullus's country house (} won't
mention your own, for that would give you a loop-

hole of escape; you would say it is a source of bodily
enjoyment); but take the things I have mentioned,—

do you connect them with bodily sensation? Isthere
nothing which of itgelf affords you delight > Persist

in tracing back the pleasures I have instanced to the
body-—-and you show yourself impervious to argu-

ment; recant-—and you abandon Epicurus’s concep-

tion of pleasure altogether,

108 “As for your contention that mental pleasures and but that they
. . . nevertheless

pains are greater than bodily, because the mind appre- sutwelgh bodily
-hends sl} three periods of time, whereas the body P
perceives only present sensations, surely it is absurd

to say that a man who rejoices in sympathy with

my pleasure feels more joy than I feel myself
fPleasure of the mind arises out of sympathy with

that of the body, and pleasure of the mind is greater

than that of the body ; thus it comes about that one

who offers congratulations feels more delight than

the person congratulated.] But when you try

prove the Wise Man happy on the ground that he

enjoys the greatest mental pleasures, and that these

are infinitely greater than bodily pleasures, you do

not see the difficulty that meets you. For it follows

that the menta) pains which he experiences will als

be infinitely greater than the bodily ones. Hence

he whom you maintain to be always happy would
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nec vero id dum omnia ad voluptatem doloremque
referetis efficietis umguam. Quare aliud aliguod,
Torquate, hominis summum bonum reperiendum
est; voluptatem bestiis concedamus, quibus vos de
summo bono testibus uti soletis. Quid si etiam
bestiae multa faciunt, duce sua guaegue natura, par-
tim indelgenter vel cum labore, ut in gignendo, in
educando, perfacile ut’ appareat aliud quiddam iis
propositum, non voluptatem? partim cursu et pera-
gratione lactantur; congregatione aliae coetutn quo-~
dam modo civitatis imitentur; videmus in quodam
volucrium genere nonnulla indicia pietatis, co-
gnitionem, memoriam ; in multis etiam desideria vide-
mus; ergo in bestiis erunt secreta a voluptate
humanasrum gquaedam simulacra virtutum, in ipsis
hominibus virtus nisi voluptatis causa nulla erit? Bt~
homini, gqui ceteris animantibus plurimum praestat,
praecipui a natura nihil datum esse dicemus?
XXXIV. “Nos vero, si quidem in voluptate sunt
omnia, longe multumqgue superamur a bestiis, quibus
ipsa terra fundit ex sese pastus varios atque abun-
dantes nihil Iaborantibus; nobis autem aut vix aut
ne vix quidem suppetunt muito labore guaerentibus,
Nec tamen ullo modo summum pecudis bonum et
hominis idem mihi videri potest. Wenim tanto
opus est instrumento in optimis artibus comparandis,
quid tanto concursu honestissimorum studiorum, tanto

b uf suppited by Mdiler,
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inevitably be sometimes miserable ; nor in fact will
vou ever prove him to be invariably happy, as long
as you make pleasure and pain the sole standard.

105 Therefore we are bound, Torguatus, to find some Even animats
other Chief Good for man. Let us leave pleasure {Vince disin
to the lower animals, to whose evidence on this tives
question of the Chief Good your scheol is fond of
appealing, But what if even animals are prompted
by their several natures to do many actiong conclu-
sively proving that they have some other End in view
than pleasure ? Some of them show kindness even at
the cost of trouble, as for instance in giving birth to
and rearing their offspring ; some delight in running
and roaming about ; others are gregarious, and create

110 something resembling a social polity ; in a certain
class of birds we see some traces of affection for
human beings, recognition, recollection; and in many
we even notice regret for a lost friend. If animals
therefore possess some semblance of the human
virtues unconnected with pleasure, are men them-
selves to display no virtue exeept as a means to
pleasure? And shall we say that man, who so far
surpasses all other living creatures, has been
gifted by nature "with no exceptional endowment?

111 XXXIV. “As a matter of fact if pleasure be all in Peroration:
all, the lower animals are far and away superior to foeyi made
ourse]ves. The FRarth herself without labour of Ends thau
theirs lavishes on them food from her stores in great pleasuze
variety and abundance; whereas we with the most
laborious efforts can scarceiy if at ail supply our
needs. Yet I cannot think that the Chief Good can
possibly be the same fora brute beast and for a man.

What is the use of all our vast macbinery of cul-
ture, of the great company of liberal studies, of the
203
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virtutusn epmitatu, 81 ea nullam ad aliam rem nisi ad
voluptatem conquiruntur? Ut, st Xerxes, cum tantis
classibus tantisque equestribus et pedestribus copiis,
Hellesponto iuncto, Athone perfosso, mari ambula-
visset, terra! navigavisset, si, cum tanto impetu in
Graectam venisset, eausam guis ex ec guaereret tan-
taram copiarum tantique belli, mel se auferre ex
Hymetto voluisse diceret, certe sine causa vide-
retur tanta conatus, sic nos sapientem, plurimis et
gravissimis artibus atgue virtutibua instructum et
ornatum, non, ut illum, maria pedibus peragrantem,
classibus montes, sed omne caelum totamgue cum
universo mari terram mente complexum, voluptatem
petere si dicemus, mellis causa dicemus tanfa moli-
tum.

“Ad altiora gquaedsm et magnificentiora, mihi
vrede, Torquate, nati sumus; nee id ex animi solum
partibusg, in guibus inest memoriz rerum innumera-
bilium, in te quidem infiita, inest coniectura conse-
quentium non multum a divinatione differens, inest

_moderator cupiditatis pudor, inest ad humanam

societatem® fustitine fida custodia, inestin perpetiendis
laboribus adeundisque periculis firma et stabilis
doloriz mortisque contemptio;—ergo haec in animis;
tu autem etiam membra ipsk sensusque considers, qui
tibi, ut reliquae corporis partes, non comites solum vir«

"wmari. . terre Bailer; Mdv. approves, but prints maria
. ferram with MSS,
* societatem fuendam one inf, MS,
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goodly fellowship of the virtues, it all these things
are sought after solely for the sake of pleasure?
Suppose when Xerxes led forth his huge fleets
and armies of horse and foot, bridged the Helles-

pont, cut through Athos, marched over sea and

sailed over land--suppose 'on his reaching Greece
with his great armada seme one asked him the
reason for all this enormous apparatus of warfare,
and he were to reply that he had wanted to procure
some honey from Hymettus! surely he would
be thought to have had no adequate motive for
so vast an undertaking. So with ouwr Wise Man,
equipped and adorned with all the noblest accom-
plishments and virtues, not like Xerxes traversing
the seas on foot and the mountains on shipboard, but
mentally embracing sky and earth and sea in their
entirety—to say that this man’s aim is pleasure is to
say that all his high endeavour is for the sake of a
little honey.

“No, Torguatus, believe me, we are born for
loftier and more splendid purposes, Nor is this
evidenced by the mental faculties alone, including
as they do a memory for countless facts, in your

case indeed a memory of unlimited range; a power

of forecasting the future little short of divination;
the sense of modesty to curb the appetites; love of
justice, the faithful guardian of human society; con-
tempt of pain and death, remaining firm and stead-
fast when toil is to be endured and danger under-
gone. These are our mental endowments. But I
would also have you cousider our bodily. frame, and
our organs of sensation, which latter like the other
parts of the body you for your part will esteem not
as the comrades merely but actually as the servants ot
205
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tutum sed ministri etiam videbuntur. Quod si in ipso
corpore multa voluptati praeponenda sunt, ut vires,
valetudo, velocitas, pulchritudo, quid tandem in
animis censes? in quibus doctissimi il veteres inesse
quiddam cacleste et divinum putaverunt. Quod si
esset in voluptate summmum bonum, ut dicitis,
optabile esset in mazima voluptate nullo iuter-
vallo interiecto dies noctesque versari, cumn omnes
sensus dulcedine omni quasi perfust moverentur.
Quis est sutem dignus nomine hominis qui woum
diem totum velit esse in genere isto voluptatis?
Cyrensici quidem non recusant; vestri haec vere-
cundiug, illi fortasse constantins, Sed lustremus
animo nou has maximas artes quibus qui carebant
inertes a maioribus nominabantur, sed quasero num
existimes, non dico Homerum, Archilochum, Pinda-
rum, sed Phidian, Polyclitum, Zeuxim ad voluptatem
artes suas direxisse. Frgo opifex plus sibi proponet
ad formarum quam civis excellens ad factorum pul-
chritudinem? Quae autem est alia causa erroris
tanti, tam longe lateque diffusi, nisi quod iz qui
voluptatem summum bonum esse decernit non cuwm
ea parte animi in qua inest ratic atque consilium,
sed‘cum eupiditate, id est eum animi levigsima parte
deliberat? Quaero enim de te, si sunt di, ut vos
etiam putatis, qui possint esse beati cum voluptates
corpore percipere non possing, aut si sine eo genere
voluptatis beati sunt, cur similem animi veum in

sapiente esse nolitis,
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the virtues, But if even the body has many attributes
of higher value than pleasure, such as strength, health,
beauty, speed of foot, what pray think you of the
mind? The wisest sages of antiguity believed that the
mind contains an element of the celestial and divine.
‘Whereas if the Chief Good consisted in pleasure as
your school avers, the ideal of happiness would he
to pass days and nights in the enjoyment of the
keenest pleasure, without a moment's intermission,
every sense drenched and stimulated with every sort
of delight. But who that is worthy to be called a
human being would choose to pass a single entire
day in pleasure of that description? The Cyrenaics,
it is true, do not repudiate it; on this point your
friends are more decent, but the Cyrenaics perhaps
more consistent. But let us pass in review not these
‘arts’ of first importance, a lack of which with our
ancestors gave a man the name of ‘inert’ or good-
for-nothing, but I ask you whether you believe that,
i do not say Homer, Archilochus or Pindar, but
Phidias, Polyclitus snd Zeuxis regarded the purpose
of their art as pleasure. Then shall & crafisman
have & higher ideal of external than a distinguished
citizen of moral beauty? But what else is the
cause of an error so profound and se very widely
diffused, than the fact that he who decides that
plessure is the Chief Good judges the guestion not
with the rational and deliberative part of his mind,
but with its lowest part, the faculty of desire? For
I ask you, if gods exist, as your school too believes,
how can they be happy, seeing that they cannot
enjoy bodily pleasures? or, if they are happy without
that kind of pleasure, why do you deny that the Wise
Man is capable of a like purely mental activity ?
207
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XXXV. “Lege laudationes, Torquate, non eorum
qui sunt ab Homero landati, non Cyri, non Agesilai,
non Aristidi aut Themistocli, non Philippi aut Ale-
xandri; lege nostrorum hominum, lege vestrae fami-
lise ; neminem videbis ita laudatum ut artifex callidus
comparandarum voluptatum diceretur. Non elogia
monumentorum id significant, velut hoc ad portam:
HUNC UNUM PLURIMAE CONSENTIUNT GENTES POPULI PRI-
MARIUM yumse viruM.  Idne consensisse de Calatino
plurimas gentes arbitramer, primarium populi fuisse
quod praestantissimas fuiscet in conficiendis volupta-
tibus? ¥Ergo in iis adulescentibus bopam spem esse
dicemus et magnam indolem quos suis commodis in-
servituros et quidquid ipsis expediat facturos arbitra-
bimur? Nonne videmus quanta perturbatio rerum
omnium consequatur, quanta confusio? Tollitur
beneficium, tollitur gratia, guae sunt vincla concor-
diae. Nec enim cum tua causa cui commodes bene-
ficium Hlud habendum est, sed feneratio, nec gratia
deberi videtur ei gui sua causa commodaverit.
Maximas vero virtutes iacere ommnes necesse est
voluptate dominante; sunt etiam turpitudines plu-
rimee quae, nisi honestas natura plurimum valeat,
cur non cadant in sapientem non est facile defen-
dere. Ac ne plura complectar (sunt enim invume-

rabilia), bene landats virtus voluptatis aditus inter-
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116  XXXV. “Read the panegyrics, Torguatus, not of
the heroes praised by Homer, not of Cyrus or Agesi-
Iaus, Aristides or Themistocles, Philip or Alexander;
but read those delivered upon our own great men,
read those of your own family. You will not find
anyone extolled for his skill and cunning in procuring
pleasures. This is not the purport of landatory epi-
taphs, like that one near the city gate:

HzrE LYETH ONE WHOM ALL MANKIND AOREE
RoME’s FIRST AND GREATEST CITIZEN TO BE.

117 Do we suppose that all mankind agreed that Hedousm must
Calatinus was Rome’s greatest citizen because of his *0vert mordl.
surpassing eminence in the acguisition of pleasures ?

'Then are we to say that a youth is a young man ot
great promise and high character, when we judge
him likely to study his own interests and to do
whatever will be for his personal advantage? Do
we not see what a universal upheaval and confusion
© would result from such a principle? It dogs away
with generosity and with gratitude, the bends of
mutual harmony. If you lend a man money for
your own advantage, this caunot be considered an
act of generosity—it is usury; no gratitude is owing
to a man who lends money for gain In fact if
pleasure usurps the sovereignty, all the cardinal
virtues must inevitably be dethroned; and indeed
there are & number of morally base actions which
can with difficulty be proved inconsistent with the
character of the Wise Man, unless it be a law of

118 nature that moral goodness-should be supreme. Not personal appest
to bring forward further arguments {for they are ‘o Torgue
countless in nuwmber) any honest panegyric of
Virtue must needs keep Pleasure st arm's length.
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cludat necesse est. Quod jam s me exspectare noli;
tute introspice in mentem toam ipse eamque omni
cogitatione pertractans percontare ipse te, per-
petuisne malis volupiatibus perfruens in ea quam
saepe usurpabay tranquillitate degere omnem acta-
tem sine dolore, assumpto etiam itlo quod vos quidem
adinngere soletis sed fieri non potest, sine doloris
metu, an, eum de omnibus gentibus optime mere-
rere, cum opem indigentibus salutemque ferres, vel
Herculis perpeti aeramnas,  Ste enim maiores nostri
labores non fugiendos tristissimo tamen verbo serum-
nas ctiam in deo nominaverumt. Elicerem' ex te
cogeremaue ut responderes, nisi vererer ne Hereu-
lem ipsurn ea quae pro salute gentium summo labore
gessisset voluptatis causa gessisse diceres.”

Quae cum dixissem, © Habeo,” inquit Torquatus,
“ad quos ista referam, et, quamquam aliquid ipse
poteram, tamen invenire malo paratiores.”  Fami-
Hares nostros, eredo, Sironem dieis et Philodemum,
cum optimos viros, tum homines doctissimos.”
“Recte,” inquit, “intellegis.” ‘‘Age sane,” in-
quam; “sed erat aequius Triarium aliquid de dis-
sensione nostra indicare.”  * Biuro,” inquit arridens,
“iniquum, hac quidem de re ; tu enim ista lenius, hic
Stolcorum more nos vexat.”” Tum Triarius: * Posthac
guidem,” inquit, “audacius, nam haee ipsa mihi erunt

} plicerewm Baiter, Mdv,; MSS. eligerem, exigerem.
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Do not expect me further to argue the point; look
within, study your own consciousness. Then after
full and careful introspection, ask yourself the gues-
tion, would you prefer to pasy vour whole life in
that state of calm which you spoke of so often,
amidst the enjoyment of unceasing plessures, free
from all pain, and even (an addition which your
school is fond of postulating but which is really im-
possible) free from all fear of pain, or to be a bene-
factor of the entire human race, and to bring succour
and safety to the distressed, even at the cost of
enduring the agonies of a8 Hercules? Agonies—that
was indeed the sad and gloomy name which our
ancestors bestowed, even in the cese of a god, upon

119 labours which yet were not to be evaded. I wouild
press my question and drag an answer from you,
were | not afraid lest you should say that Hercules
himself in the toils and labours that he wrought for
the preservation of mankind was acting for the sake
of pleasure!”

Here I concluded. “1 am at no loss for authori-
ties,” said Forquatus, “to whom o refer your argu-
ments, Imight be able to do some execution myself,
but | prefer to find better equipped champions.”
“No doubt you allude to our excellent and learned
friends Siro and Philodemus.” * You are right,” he
replied.  “ Pray appeal to them,” said 1; “but it
would be fairer to let Triarius pronounce some ver-
dict on our dispute.” ‘1 formally object to him as
prejudiced,” he rejoined with a smile, " at all events
on this issue, You have shown us some mercy, but
Trisrius lays about him like a true Stoic.” ° Ohb,”
interposed Triarius, “ I'll ight more boldly still next
time, for 1 shall have the argnments | have just

re amn
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in promptu quae modo audivi; nec ante aggrediar
quam te ab istis quos dicis instractum videro,” Quae
cumn essent dicta, finem fecimus et ambuiandi et dis-
pritandi,
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heard ready to my hand, though I won't attack you
till 1 see you have been armed by the instructors
whom you mention.” And with these words we
brought our promenade and our discussion to an end

together, -
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M. TULLII CICERONIS
DE
FINIBUS BONORUM ET MALORUM
LIBER TERTIUS

1. Voluptatem gquidem, Brute, si ipsa pro se lo-
quatur nec tam pertinaces habeat patronos, conces-
guram arbitror, convictam superiore libro, dignitati,
Etenim git impudens si virtuti diutius repugnet aut
si honestis incends anteponat aut plurisesse contendat
dulcedinem corporis ex eave natam laetitiam guam
gravitatem animi atque constantiam. Quare illam
quidem dimittamus et suis se finibus tenere iubeamnus,
ne blanditiis eius illecebrisque impediatur disputandi
severitas. Quaerendum est enim ubi sit illud sum-
mum bonum quod reperire volumus, quoniam et
voluptas ab eo remota est et eadem fere contra eos
dici possunt gui vacuitatem doloris finem bonorum
esse voluerunt; nec vero ullum probetur oportet®
summum bonum guod virtute carest, gua nibil possit®
esse praestantius,

Haque quamguam in eo sermone qui cum Tor-
quato est habitus non remissi fuimus, tamen haece
acrior e¢st cuom Stoicis parata contentio, Quae
enim de voluptate dicuntur, ea nec aculissime
nee abscondite disseruntur; neque enim gui de-

' operief Miiller ; #f A, B, E; other MSS, omit; Mdv. [m‘].

2possif B and inf. MSS, ; posset A, E; pofest Mdv,
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I. My pean Brurvs.-Were Pleasure to speak for lotreduction te

herself, in default of such redoubtable advocates as Ppekt Lfand
she now has to defend her, my belief is that she
would own defeat. Vanguished by the arguments
of our preceding Book, she would yield the victory
to true Worth. Indeed she would be lost to shame
if she persisted any longer in the battle against
VYiriue, and rated what is pleasant above what is
morally good, or maintained that bodily enjoyment
or the mental gratification which springs from it is
of higher value than firmness and dignity of character,
Let us then give Pleasure her dismissal, and bid her
keep within her own domains, lest her charms and
blandishments put snares in the way of strict phile-
sophical debate. 'The question before us is, where is
that Chief Good, which is the object of our inquiry,
to be found? Pleasure we have eliminated; the
doetrine that the End of Goods consists in freedom
from pain is open to stmost identical objections; and
in fact no Chief Good can be accepted that is with-
out the element of Virtue, the most excellent thing
that can exist.

Hence slthough in our debate with Torquatus Stobism
we did not spare our strength, nevertheless a keener i iooonbnt
struggle now awaits us with the Stoics. For pleasure ism because of
is a topie that does not lend itself to very subtle or i;’.‘i:‘a’::‘;ﬁ“'
profound discussion ; its champions are little skilled in tetminciegy.
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fendunt eam versuti in disserendo sunt nec qui
contra diennt causam difficilem repellunt. Ipse etiam
dicit Epicurus ne argumentandum quidem esse de’
voluptate, quod sit positum iudicium eius in sensibus,
ut commoneri nos satis sit, nihil attineat doeeri.
Quare illa nobis simplex fuit in utramque partem
disputstio. Nec enim in Torquati sermone quidquam
implicatim ant tortuosum fait, nostraque, ut mihi
videtur, dilucida oratio. Stoicorum autem non
ignoras quam sit subtile vel spinosum potius disse-
rendi genus, idgue cum Graecis, tum magis nobis
quibuys etiam verba parienda sunt imponendaque
nova rebus novis nomina. Quod quidem nemo
mediocriter doctus mirabitur, cogitans in omni arte
cwius usus vulgaris communisque non st muliam
novitatem nominum esse cum constitwantur earum
rerum voeabula quae in quague arte versentur.
Ttaque et dialectici et physici verbis ntuntur iis quae
ipsi Graeciae nota non sint,} geometrae vero et
musici, grammatici etiam, more quodam logquuntur
sud; ipsae rhetorum artes, guse sunt totse forenses
atque populares, verbis tamen in docendo guasi
privatis utuntur ac suis.

I1. Atque ut omittam has artes elegantes et in-
genuas, ne opifices quidem tueri sua artificia possent
nisi vocabulis nterentur nobis incognitis, usitatis sibi,
Quin etiam quae abhorret ab omni
politiore elegantia, tamen eas res in quibus versatur
E ‘sinf Mdv,; sunt MSS,
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dinlectic, and their adversaries have no dificult ease to

8 refute. Infact Epicurus himself declares that there is
no oceasion to argue about pleasure at all: its criterion
resides in the senses, so that proaf is enhreiy super-
fuous; & reminder of the facts is all that is needed.
Therefore our preceding debate consisted of a simple
statement of the case on eitherside. There was
nothing abstruse or intricate -in the discourse of
Torguatus, and my own exposition was, I believe, as
clear as daylight. But the Stoics, as you are aware,
affect an exceedingly subtle or rather crabbed style
of argument; and if the Greeks find it so, still more
must we, who have actually to create a vocabulary,
and to invent new terms to convey new ideas, This
necessity will cause no surprise to anyone of moderate
learning, when he reflects that in every branch of
science lying outside the range of common everyday
practice there must always be a large degree of
novelty in the vocabulary, when it comes to fixing a
terminology to denote the conceptions with which

4 the science in question deals. Thus Logic and Natural
Philosophy alike make use of terms unfamiliar even
to Greece; Geometry, Music, Grammay also, have an
idiom of their own. Even the manuals of Rhetorie,
whieh belong entirely to the practical sphere and to
the life of the world, nevertheless employ for pur-
poses of instruction a sort of private and peculiar
phraseology.

11.- And to leave out of aceount these liberal arts Apology for
and accomplishments, even artisans would be unable Soedeis tatin,
to pregerve the tradition of their erafts if they did
not make use of words wnknown to us though
familiar to themeelves, Nay, agriculture itself, a sub-
jeet entirely unsusceptible of literary refinement, has

N9
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nonrinibus notavit novis. Quo magis hice phiiosophé
faciendum est; ars est enim philosophia- vitie, de
qua disserens arripere verba ‘de foro non potest.

5 Quamquam ex omnibus philosophis Stoici plurima
novaverunt, Zenogne eorum princeps non tam rerum
inventor fuit quath verborum noverum. Quod si in
ea lingua quam plerique uberiorem putant concessum
est ut doctissimi homines de rebus non pervagatis
inysitatis verbis uterentur, qﬁg.nto id nobis magis
est concedendum qui ea nunc primum aundemus
sttingere? Et guoniam saepe diximus, et quidem
cum aligua querela non Graecorum modo, sed eorum
etiam qui se Graecos magis quam nostros haberi
volunt, nos non modo non vincl a Graecis verborum
copia sed esse in ea etiam superiores, elaborandum
est ut hoc non in nostris solum artibus sed etiam in
illorum ipsorum assequamur, Quamquam ea verba
quibus instituto veternm utimur pro Latinis, ut ipsa
philosophia, ut rhetoriea, dialectien, gramrpatics,
geometria, musica, quamguam Latine ea dici pote-
rant, tamen quoniam usu percepia sunt nostra duca-
mus.  Atgue haee quidem de rerum nominibus,

§  De ipsis rebus autem saepenumero, Brute, vereor
ne reprehendar, cum haec ad te scribam, qui cum
in philosophia, tum in optime genere philosophine
tantum processeris. Quod si facerem quasi te eru-

"aCp 1, 8
byiz. Ethics.
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yet-had to eoin technical terms to denote the things
with which it is occupied. All the more is the
philosopher compelled to do likewise; for philosophy
is the Science of Life, and cannot be diseussed in

5 langusge taken at random from the street. Still of
all the philosophers the Stoics have been the greatest
innovators in this respect, and Zeno their founder
was rather an inventor of new terms than a dis-
coverer of new ideas. But if men so learned, using
a language generally supposed to be more copious
than our own, were allowed in handling recondite
subjects to employ unfamiliar terms, how much |
more right have we to claim this licence who are
venturing now to approach these topics for the first
time? Moreover we have often declared, and this
under some protest not from Greeks only but also from
persons who would rather be considered Greeks than
Romans,* that in fullness of voecabulary we are not

" merely not surpassed by the Greeks but are actually
their superiors. We are therefore bound to do our
utmost to make good this claim not in our native
arts only but also in those that belong to the Greeks
themselves. However, words which the practice of
past generations permits us to em;‘mloy 2s Lsti‘n, e.g.
the term '}?hiiosuphy' itself, or ‘rhetorie, ‘logic,’
‘ grammar,” * geometry, ' music’ we may consider as
being our own; the ideas might it is true have been
translated into Latin, but the Greek terms have been
naturalized by use, So much for terminology.

6§  As regards my subject, I often fear, Brutug, that 1 and for degi-
shall meet with censure for writing upon this topic to Siting 1o Brutus
you, who are yourself so great an adept in philosophy, philosephy.
sndinthehighest branch of philosophy.” Did I assurne
the attitude of an instructor, such censure would he
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diens, iure reprehenderer. Sed ab eo plurimum
absum neque ut ea cognoscas quae tibi notissima
sunt ad te mitto; sed guia facillime in nomine tuo
acquiesco et quia te habeo aequissionum eorum studio-
rum quae mihi communia tecum sunt existimatorem
et indicem., Attendes igitur ut soles diligenter,
eamque confroversiam diiudicabis quae mihi fuit
cum avancole tuo, divino ac singulari vire.

.7 Nam in Tusculano cum essem vellemque e biblio-
theca pueri Luculli quibusdam libris uti, veni in eius
villam ut eos ipse ut solebam depromerem. Quo cum
venistem, M. Catonem guem ibi esse nescieram vidi in
bibliotheca sedentem, multis cireumfusum Stoicorum
libris. ¥Hrat enim ut scis in eo aviditas legendi, nec
satiari poterat; quippe qui ne reprensionem guidem
vulgi inanem reformidans in ipsa curia soleret legere
saepe dum senatus cogeretur, nihil operae rei publicae
detrahens; quo magis tum in summo otic maximague
copia quasi helluari libris, si hoe verbo in tam clara

8 re utendum est, videbatur. Quod cum accidisset,
ut alter alterum necopinato videremus, surrexit sta-
tim. Deinde prima illa quae in congressu solemns:
“Quid tu,” inquit, “huc? a villa enim crede;” et:
“Si ibi te esse scissem, ad te ipse venissem.”

“Heri,” inquam, * ludis commissis ex urbe profectus
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deserved. But nothing could be farther from me.
I dedicate my work to you, not to teach you what
you know exiremely well already, but because your
name gives me a very comforting sense of support,
and beeause I find in you a most impartial judge and
critic of the studies which I share with yourself
You will therefore grant me, as always, your closest
attention, and act a8 umpire of the debate which I
held with that remarkable man of genius, your uncle.
1 was down at my place at Tusculum, and wanted Sm?::i per-
to consult some books from the library of the young second distogue
Luecullus; so I went to his country-house, as I wasin
the habit of doing, to help myself to the volumes I
needed. On my arrival, seated in the library I
found Marcus Cato; I had not known he was there.
He was surrounded by piles of books on Stoicism; (}F
for he possessed, as you are aware, a voracious appe-
tite for reading, and could hever have enough of it;
indeed it was often his practice actually to brave the
idle censure of the mob by reading in the senate.
house itself, while waiting for the senate to assemble,
—he did not steal any attention from public business.
So it may well be believed that when I found him
taking a complete holiday, with a vast supply of
books at command, he had the air of indulging in a
literary debauch, if the term may be applied to so
bonourable an occupation. Upon this chance en-
counter, each of us being equally surprised to see
the other, he at once Tose, and we began to exchange
the usuai greetings. ' What brings you here?” eried
he ; “You are from your country seat, I suppose. Hagd
I known you were there,” he continued, " I should
have anticiyated you with & visit” “Yes,” I
answered, “the games began yesterday, so I came
225
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veni ad vesperum. Causa autem fuit huc veniendi
ut quesdam hinc libros promerem. Bt quidem, Cato,
hanc totam copiam jam Lucullo nostro notam esse
oportebit; nam his libris eum malo gnam reliquo
orpatu villae delectari, Est enim mihi magnae curae
(quamquam hoc quidern proprium tuum munus est)
ut ite erndiatur ut et patri et Caepioni nostro et tibi
tam propinguo respondeat. Laboro autem non sine
causa; nam et avi eins memoria moveor (nec enim
ignoras quanti fecerim Caepionem, qui, ut opinio
mea fert, in principibus iam esset si viveret) et’
Lucullus mihi versatur ante oculos, vir cum omnibus?
excellens, tum mecum et amicitia et omni voluntate
sententiaque coniunctus,” “ Praeclare,” inquit, “ facis
cum et eornm memoriam tenes quorum uterque tibi
testamento liberos suos commendavit, et puerum
diligis. Quod sutem meum munus dicis non equidem
recuso, sed te adiungo socium. Addo etiam illud,
multa iam mihi dare signa pueram et pudoris et
ingeni; sed aetatem vides.” “Video equidem,”
inquam; sed tamen iam infici debet iis artibus quas
si dum est tener combiberit, ad maiora veniet para-
tior.” = Sie; et guidem diligentius sacpiusque ista
loquemur inter nos agemusgue communiter. Sed
residamus,” inquit, “si placet.” Ttaque fecimus.
! Halm conj. L. Lucwdlus.
* Baiter conj, omnibus wirfutibus.

aThe young Lucullus’s grandfather, (). Serviliug Caepio,
was quaestor roe B.C. and died go B.C. when Cicere was 16,
But the following words seem to refer to a Caepio who, had
he not died prematurely, would be in the prime of life when
Cicero writes. This must mean the Caepio of the pre.
ceding sentence, Lucullus’s uncie, who may weli have left
Cicero as the guardian of his son, as is stated below, We
may assume that awsis a siip, either of Cicero’s or of a
copyist’s, for apunendi {Schiitz),
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out of town, and arrived Iate in the afterncon. My
reason for coming on here wag to get some books
from the library. By the way, Cato, it will soon be
time for our friend Lucullus to make aequaintance
with this fine collection; for I hope he will take
more pleasure in his library than in all the other
appointments of his country-house. I am extremely
anxious (though of course the responsibility belongs
especially to you) that he should have the kind of
education that will turn him out after the same
pattern as his father and our dear Caepio, and also
yourself, to whom he is so closely related. And I
have every motive for my interest in him, I cherish
the memory of his grandfather® {and you are aware
how highly I esteemed Crepio, who in my belief would
to-day be in the front rank, were he still alive}. And
also Lucullus is always present to my mind; he was
a man of surpassing eminence, united to me in senti-
ment and opinion as well as by friendship.” “I com-
mend you,” rejoined Cato, “for your loyalty to the
memory of men who both begueathed their children
to your care, as well as for your affectionate interest
in the lad. My own responsibility, ag you call it, I
by no means disown, but I enlist you to share it
with me. Moreover I may say that the youth
already seems to me to show many signs both of
modesty and talent; but you know how young he
is.” “1do,” said ¥, “but all the same it is time for him
to be dipping into stadies which, if ailowed to soak
in at this impressionable age, will render him better
equipped when he comes to the business of life.”
“True, and we will discuss this matter again several
times more fullyand take common action. Butletusbe
seated,” he said, “if agreeable to you.”” Sowesatdown,
Q 225
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III. Tum ille: “Tu antem cum ipse tantum libro-
ram habeas, quos hic tandem reguiris?” “ Commen.
tarios guosdam,” inquam, “Aristotelios, quos hic
sciebam esse, veni ut anferrem, quos legerem dum
essem otiosns; quod quidem nobis non saepe con-
tingit.” “Quam vellem,” inguit, “te ad Stoicos
inclinavisses! Frat enim, si cuiusquam, certe tunm
nihil praeter virtatem in bonis ducere.” “Vide ne
magis, inquam, teum feerit, cum re idem tibi gued
mihi videretur, non nova te rebus nomina imponere.
Ratio enim nostra consentit, pugnat oratio.” “ M-
nime vero,” inquit ille, “ consentit. Quidquid enim
praeter id quod honestum sit expetendum esse dixe.
ris in bonisque numeraveris, et honestum ipsam;,
quasi virtutis lumen, exstinxeris et virtutem penitus
everteris.” ' Dicuntur ista, Cato, magnifice,” in-
quam; sed videsne verborum gloriam tibi cum
Pyrrhone et cum Aristone, qui omnia exaequant,
esse communerm ! de quibas cupio scire quid sentias.”
“ Bgone quaeris,” inquit, “ quid sentiam? quos bonos
viros, fortes, fustos, moderatos aut audivimus in re
publica fuisse aut ipsi vidimus, qui sine ulla doctrina,
paturam ipgam secnti, multa Iaudabilia fecerunt, eos
melius & natura institutos fuisse quam institui potuis-
senta philosophia, si ullam aliam probavissent praeter
eam quae nihil aliud in bonis haberet nisi honestum,

nihil nisi furpe in malis; ceterae philosophorum disei-
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10 . 1L Cato then resumed: ** But what pray are the Pratiminary
books that you must come here for when you have go %,"f:ﬁ?,,w
large a library of your own?” "I have come to lhingbuides
fetch some commentaries on Aristotle,” I replied, desirable, Virtue

“ which I knew were here. I wanted to read them 8 Qverthiomiie
during my holiday; I do not often get any leisure.’” proved that the
“How I wish,” said he, “ that you had thrown in almays bappy.
your lot with the Stoics! You of all men might -
have bﬁen expected to reckon virtue as the only
good.” “‘ Perhaps you_ mlght‘. rather have been ex-
pected,” I answered, = to refrain from adopting =
new terminology, when in substance you think as 1
do. Our pnnclples sgree; it is our Ianguage that is
at variance.” * Indeed,” he rejoined, * they do not
agree in the least, Once pronounce anything to be
desirable, once reckon anything as a good, other than
Moral Worth, snd you have extinguished the very
light of virtue, Moral Worth itself, and overtbrown

11 virtue entirely.” “That all sounds very fine, Cato,”

I replied, “but are you aware that you share your
lofty pretensions with Pyrrho and with Aristo, who
make all things equal invalue? I shouid like to know
what your opinion is of them.” My opinion?’’ he
ssid. " You ask what my opinion is? That those
good, brave, just and temperate men, of whom we
have heard as having lived in our state, or whom we
have ourselves seen, who under the guidance of
Nature herself, without the aid of any lesrning, did
many glorious deeds,—that these men were better
educated by nature than they could possibly have
been by philosophy had they accepted any other
system of philosophy than the one that counts
Moral Worth the only good and Moral Baseness the ¢
only evil. Al other philosophical systems-—in vary-
Q2 227
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plinae, ommnino alia magis alia, sed tamen omnes quae
rem ullam virtutis expertem aut in bonis aut in malis
numerent, eas non modo nihil adiuvare arbitrorneque
afferre’ quo meliores simus, sed ipsam depravare natu-
ram, Nam nisi hoc obtineatur, id solum bonum essequod
honestum sit, nullo modo probari possit beatam vi-
tam virtute effici; quod si ita sit, cur opera philoso-
phize sit danda, nescio. 5i enim sapiens aliquis miser
esse possit, ne ego istam gloriosam memorabilemque
virtutem non magno aestimandam putem.”

IV. “ Quae adhuc, Cato, a te dicta sunt, eadem,”
inquam, “ dicere posses si sequerere Pyrrhonem aut
Aristonem. Nec enim ignoras #is istud honestum
non summum modo sed etiam ut tu vis solom bonum
videri; quod si ita est, sequitur id fpsem quod te
velle video, omnes semper bealos esse sapientes.
Hosne igitur laudas et hanc eorum,” inguam,  sen-
tentiam sequi nos censes oportere?”  * Minime vero
istorum quidem,” inguit; “ cum enim virtutis hoe
proprium sit, earum rerom quae secundum naturam
sint habere delectum, qui omnia sic exaequaverunt
ut in utramque partem ita paria redderent uti nulla
selectione uterentur, hi virtutem ipsam sustulerunt.”
“Istud quidem,” inquam, optime dicis; sed quaero,
nonne tibi faciendum idem sit nihil dicenti bonum
quod non rectum honestumque sit, reliqguarum rerum
diserimen omme tollenti.” “8i quidem,” inquit,
“iollerem: sed rehmque.” Quonam wodo?” in-

Y afferre edd.; afffrmare MSS., and Mdv, with mark of
corruption, )
228

paseery GOOGlE



12

14

BOOK 11 iii-iv

ing degrees no doubt, but still all ~which reckon
anything of which virtue is not an element either as
a good or an evil, do not merely, as | hold, give usno
sssistance or support towards becoming better men,
but are actually corrupting to the character. Either
this point must be firmly maintained, that Moral
Worth is the sole good, or it is absolutely impos-

“sible to prove that virtue constitates happiness. And

in that case 1 do not see why we should trouble to
study philosophy. For if a Wise Man could be
raiserable, 1 should not set much value on your
vaunted and belasuded virtue.””

howe s ur

IV, “ What you have said so far, Cato,” ] answered, Ciosro: How do

“might equally well be said by a follower of Pyrrho

yors differ Irom
Ariito and

or of Aristo. They, as you are aware, think as you Pymho? They
do, that this Moral Worth you speak of is not merely .m;ug,;m;;
the chief but the only Good; and from this of featsdonot

necessity folows the proposition that 1 notice you
maintain, nameiy, that the Wise are always happy.
Do you then, 1 asked,” commend these philosophers,
and think that we ought toadopt this view of theirs? "

“1 certamiy would not have you adopt their view,”’ he
said; “for it is of the essence of virtue to exercise
choice among the things in accordance with nature;
so that philosophers who make all things absolutely
equal, rendering them indistinguishable either as
better or worse, and leaving no reom for selection
among them, have abolished virtue itself.” * Excel-
lently put,” I rejoined; “but pray are not you
committed to the same position, if you say that only
what is right and moral is goed, and abolish all dis-
tinction between everything else?” “Quite s0,”
said he‘, “if T did abolish aﬂ distinetion, but I do
not.”” “ How so?” 1 said. “If only virtue, only that
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guam, “Si una virtus, unum istud quod honestum
appellas, rectum, laudabile, decorum {erit enim
notius quale sit pluribus notatum vocabulis idem
declarantibug), id igitur, inguam, si solum est bonum,
guid habebis practerea guod sequare? aut, si nihil
malum nisi quod turpe, inhonestum, indecorum, pra-
vumn, flagitiosum, foedum (ut hoe quoque pluribus
nominibus insigne faciamus), quid practereadicesesse
fagiendom?”  “ Non ignoranti tibi,” inguit, * quid
sim dicturus, sed aliquid, ut ego suspicor, ex mea
brevi responsione arripere capienti non respondebo
ad singula; explicabo potius, quoniam otiosi swmus,
nisi alienum putas, totem Zenonis Stojcorumaque sen-
tentiam.” * Minime id quidem,” inguam, “slienum,
multumgue ad ea quae quaerimus explicatic tua
ista profecerit.” “ Experiamur igitur,” inquit; " etsi
habet haec Stoicorum ratio difficilius quiddam et
obscurius. Nam cum in Graeco sermone haec ipsa
guondam rerum nomina novarum . . .1 non videban-
tur, quae nunc constetudo diuturna trivit; quid
censes- in  Latino fore?” “ Facillimum id quidem
est,” inguarn. * Si enim Zenoni licuit, cum rem
aliguam invenisset inusitatam, inauditum guogue ei
rei nomen imponere, cur non liceat Catoni? Nec
tamen exprimi verbum e verbo necesse erit, nt inter.
pretes indiserti solent, cum sit verbum quod idem
declaret magis usitatum; equidem soleo etiam, quod
ano Graeci, si aliter non possum, idem plaribus

- 3 Mdv, marks lacuna, and conjectures nevgrum nove
erant fevenda non videbantur,
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one thing which you call moral, right, praiseworthy,
becoming {for its nature will be better understood if

it s denoted by a number of synonyms), if then, I

say, this is the sole goed, what other object of pur-

suit will you have beside it} or, if there be nothing

bad but what is base, dishonourable, disgraceful,

evil, sinful, foul (to make this clear also by using a

variety of terms), what else will you pronounce

worthy to be avoided "' “ You know quite well,” he

retorted, “ what I am going to say ; but I suspect you cato proposes
want to catch up something in my answer if I put it 1gSxpiain the
shortly. 8o I won't answer you point by point. Philesophy.
Instead of that, as we are atleisure, I will expound,

unless you think it out of P}.ace, the whole system of

Zeno and the Stoics.”” “Out of place?” I eried.

“By no means. Your exposition will be of great
assistange towards solving the questions we are ask-

: ipg." Then let us make the attempt,” said he,

“ albeit there is a considerable element of difficulty Apology for its
and obscurity in this Stoic system. For at one time '#™Hologr.
even the terms employed in Greek for its novel
conceptions seemed unendurable, when they were

novel, though now daily use has made them familiar;

what then do you think will be the case in Latin?"

“ Do not feel the least difficulty on that score,” said

1. “If when Zeno invented some novel ides he

was permitted to denote it by an equally unheard-of

word, why should not Cato be permitted to do so

teo? Though all the same it need not'be a hard

and fast rule that every word shall be represented

by its exaet counterpart, when there iz a more

familiar word conveying the same mesning. That

is the way of a clumsy translator. Indeed my own

practice is to use several words to give what is ex-
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verbis exponere. Et tamen puto concedi nobis
oportere ut Graeco verbo utamur, si gquando minus
occurret Latinum, ne hoc ‘ephippiis’ et acrato-
phorie’ potius quam ° proégmenis’ et ‘apoproégme-
nis’ concedatur. Quamquam haec quidem  praepo-
sits’ recte et ‘ reiecta’ dicere licebit.” “ Bene facis,”
inqguit, “quod me adiuvas; et istis quidem quae
modo dixisti utar potius Latinis; in ceteris subvenies
si me haerentem videbis.” ““Sedule,” inquam “ fa-
ciam. Sed fortuna fortes; guare conare, guaeso.
Quid enim possumus hoc agere divinius?”’

V. “Placet his,” inquit, “quorum ratio mihi pro-
batur, simul atque natum sit animal {hine enim est
ordiendum), ipsum sibi conciliari et commendari ad
se econservandum et ad suum statum eaque guae
conservantia sunt eius status diligends, altenari
autem ab interitu iisque rebus quae interitum vi.
deantur afferre.  Id ita esse sic probant, guod ante
guam voluptas aut dolor attigerit, salutaria appetant
parvi aspernenturque contraria, guod non fieret nisi
statum summ diligeremt, interitum timerent, Fileri
autem non posset ut appeterent aliquid nisi sensum

haberent sui eoque se diligerent.  Ex guo intellegi
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pressed in Greek by one, if | cannot convey the
sense otherwise. And at the same time I hold that we
may fairly claim the licence to employ a Greek word
when no Latin word is readily forthcoming. Why
should this licence be granted to ephippia {saddles)
and acratophora {jars for neat wine) more than to
prodgmena and apoproggmena?l 'I‘hese latter however
11; s trae may be correctly translated ‘ preferred” and

re,}ected 2 “Fhanks for your assistance,” he said,

““I certainly shal] use for choice the Latin equiva-
lents you have just given; and in other cases you shall
come to my aid if you see me in difficulties,” “ P11
do my best,” I replied. “But fortune favours the
bold; so pray make the venture, What sublimer
occupatwn could we find >

V. He began: “It is the view of those whose statement and ™
system 1 adopt, that immediately upon birth (for §iipeedftcle
that is the proper point to start from) a living 1 The Natare of
creature feels an attachment for itself, and &?m&f
impulse 1o preserve itie and to feel aHection for Groature loating:
"ifs own constitution and for those things wlich tend preservation and
to preserve that constitution; while on the other hand S5 2ings con
it conceives an antipathy to destruction and to those ",‘.?é"if.&“?lé‘;,
things which appear to threaten destruction. In butsot pleasure .
proof of this opinion they urge that infants desire -
things conducive to their heslth and reject things
that are the opposite before they have ever felt
pleasure or pain; this would not be the case, unless
they felt an affection for their own constitution and
were afraid of destruction. But it would beimpossible I
that they should feel desire at ail unless they pos-
sessed self-consciousness, and consequently felt affec-
tion for thethselves. This leads to the conclusion
that it is love of self which supplies the primary

- 28—
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debet principium duoctum esse a se diligendo. In
principiis autem naturalibus plerigue Stoici non pu.
tant voluptatem esse ponendam ; quibus ego vehe-
menter assentior, ne, si voluptatem naturs posuisse
in iis rebug videatur quae primae appetuntur, multa
turpia sequantur, Satis esse autem argumenti vide~
tar guamobrem illa guae prima sunt ascite natura
diligamus, quod est nemo quin, cum utrumvis liceat,
aptas malit et integras omnes partes corporis quam
eodem usy imminutas aut detortas habere.

“ Rerum sutem cognitiones (quas vel comprehensi-
ones vel perceptiones vel, si haec verba aut minus pla-
cent aut minus inteleguntur, xaraAfjfes appellemua
licet), eas igitur ipsas propter se asciscendas arbitra-
mur, quod habeant quiddam in se quasi complexum et
continens veritatem, Id autem in parvis intellegi
potest, quos delectari videamus, etiamsi eorum nihil
intersit, si quid ratione per se ipsi invenerint. Artes
etiam ipsas propter se assumendas putamus, cum guia
it in fis aliguid dignum assumptione, tum quod con-
stent ex cognitionibus et contineant quiddam in se

ratione constitutum et via, A falsa autem assensgione
magis nos alienatos esse quam a ceteris rebus guae
sint contra naturam, arbitrantur.

“(lam membrorum, id est, partium corporis alia
videntur propter eorum usum a uaturs esse donata,
ut manus, crura, pedes, ut ea quae sunt intus in
corpore, quorum utilitas quanta sit a nfedicis etiam

2 This parenthesis has no relevance to the context.
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17 impulse to action. Pleasure on the contrary, accord-
ing to mogt Stoics, is not to be reckoned among
the primary objects of natural impulse; and 1 very
strongly agree with them, for fear lest many
immorsl consequences would follow if we held that
nature has placed pleasure among the carliest objects
of desire. But the fact of our sffection for the
objects first adopted at nature’s prompting seems to
require neo further proof than this, that there isnoone
who, given the choice, would not prefer to have all
the parts of his body sound and whole, rather than 1
maimed or distorted although equally servicesble,

“ Again, acts of cognition {which we may term-
comprehensions or perceptions, or, if these words are
distasteful or obscure, katalfpseis), — these we con-
sider meet to be adopted for their own sake, because
they possess an element that so to speak embraces
and contains the truth. This can be seen in the
case of children, whom we may observe to take
pleasure in fiuding something out for themselves by
the use of reason, even though they gain nothing by

18 it. 'Fhe sciences also, we consider, are things to be
chosen for their own sake, partly because there is in
them something worthy of choice, partly because
they consist of acts of cognition and contain an
element of fact established by methodical reasoning,
The mental assent to what is false, as the Steoics
believe, is more repugnant to ug than all the other
things that are eoutrary to nature.

“{Again,® of the members or parts of the body,
some appear to have been bestowed’on us by nature
for the sake of their use, for example the hands,
legs, feet, and the internal organs, as to the degree
of whose utility even physicians are not agreed;
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disputatur, alia autem nullam ob utilitatem quasi
ad quendam ornatum, ut cauda pavoni, plumae
versicolores columbis, viris mammae atque barba.)
‘ Haec dicuntur fortasse ieiunius; sunt enim quasi
prima' elementa naturae, quibus ubertas orationis
‘adhiberi vix potest; nec equidem eam cogito conse-
ctari; verum tamen cum de rebus grandioribus dicas,
ipsae res verba rapiunt; ita fit cum gravior, tum
_etiam splendidior oratio.” “ Est ut dicis,” inquam;
“sed tamen omne quod de re bona dilucide dicitur,
mihi praeclare dici videtur. Istiusmodi autem res
dicere ornate velle puerile est, plane autem et
perspicue expedire posse docti et intellegentis viri.”
VL. “ Progrediamur igitur, quoniam,” inquit, ““ ab his
principiis naturae discessimus, quibus congruere de-
bent quae sequuntur. Sequitur autem haec prima
divisio: Aestimabile esse dicunt (sic enim, ut opinor,
appellemus) id quod aut ipsum secundum naturam
sit aut tale quid efficiat, ut seléctione dignum pro-
pterea sit quod aliquod pondus habeat dignum aesti-
matione, quam illi 4§/av vocant, contraque inaestima-
bile quod sit superiori contrarium. Initiis igitur ita
constitutis ut ea quae secundum naturam sunt ipsa

propter se sumenda sint contrariaque item reicienda,
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while others serve no useful purpose, but appear to
be intended for ornament: for instance the pea-
cock’s tail, the plumage of the dove with its shifting
colours, and the breasts and beard of the male human
being.) All this is perhaps somewlat baldly ex-
pressed; for it deals with what may be called the
primary elements of nature, to which any embellish.
ment of style can scarcely be applied, nor am I for my
part concerned to attempt it. On the other hand,
when one is treating of more majestic topics the style
instinetively rises with the subject, and the brilliance
of the 13. age increases with the dignity of the
theme.” "'True,” ! rejoined; “but te my mind,
any clear statement of an important topic possesses
excellence of style. It would be childish to desire
an ornate style in subjects of the kind with which
you are dealing. A man of sense and education will
be content to be able to express his meaning plainly
and cleariy

V1. “To proceed then,” he continued, “ for we have Such things are
been digressing from the primary impulses of nature; .1 “?,i""takiﬂ,"
and with these the later stages must be in harmony. ond, their con-
The next step is the following fundamental classifi- jess ang * o be
cation: That which is in itself in accordance with eiected”’
nature, or which produces something else that is so,
and which therefore is deserving of choice as
possessing a certain amount of positive value—
a.-n'a a8 the Stoics call it—this they pronounce to be

‘valuable’ (for so I suppose we may translate it);
and on the other hand that which is the contrary of
the former they term ‘valueless.” The initial prin-
ciple being thus estabhshed that things in accordance
with nature are ‘things to be taken ' for their own
sake, and their opposites similarly ‘things to be
237
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primum est officium (id enim appello xadfixor) ut se
conservet in naturae statu, deinceps ut ea teneat
quae secundum naturam sint pellatque contraria;
qua inventa selectione et item reiectione, sequitur
deinceps cum officio selectio, deinde ea perpetua,
tum ad extremum constans consentaneague naturae,
in qua primum inesse ineipit et intellegi quid sit
quod vere bonum possit dici. Prima est enim con-
ciliatio hominis ad ea quae sunt secundum naturam;
gimul autem cepit intellegentiam vel notionem potius,
quam appellant évvaay illi, viditque rerum agends-
rumz ordinem gt ut ita dicam concordiam, multo eam

pluris aestimavit quam omnia illa quae prima dilexe-
rat, atque ita cognitione et ratione collegit ut sta-
taeret in eo collocatum summem illud hominis per
se laudandom et expetendum bonum; quod cum
positum sit in eo quod dpoieyiav Stoici, nos appelle-
mus convenientiam, si placet, ~ cum igitur in eo sit
id bonum guo omnia referenda sunt, honeste facta
ipsumque honestum, quod solum in bonis ducitur,
quamqusm post oritur, tamen id solum vi sua et

a The Latin is here inadequate ; what is meant is appa-
rently that the adult deliberately selects the natural Goods
which as a child he pursued imstinctively, aad that the
selection is now an officium.  If however cum officio is the
mark of selectio at this later stage, Cicero is inaccurate
above wihen he applies offcium to the instinct of self-
preservation and the instinctive choice of natural Goods.
On the ather hand it is not clear why these should not be
included under kathékon ! t[1[:::'&:!;:.:':5;.&: action " or offfcium
as defined at § 58, ‘an act of which a prohable account or
reason can be given.’

238

pasecty GOOGlE



2t

BOOK IiI vi

natural constitution ; the nexst is to retain those things
which are in accordance with nature and to repel
those that are the contrary; then when this principle
of choice and also of rejection has been discovered,

rejected, the first  appropriate act’ {for so | render ;ﬁ%ﬁ“. ‘
the Greek kathékon) is to preserve oneself in one's T

there follows next in order choice conditioned Later we choose

by ‘appropriste action’;® then, such choice be-jiom ot

come a fixed habit; and finally, choice fuilyFy
rationalized and in harmony with nature It is atithe right aim,
this final stage that the Good properly so cailed first{ 23 {h° 2itain

th natere; and
is is Morality—

ment—which is

o ",
ernerges and comes to be understood in its tru gﬁy@: s

nature. Man's first attraction is towards the things
in accordance with nature; but as soon as he has
attained to understanding, or rather to conscious in-
telligence-—in Stoic phraseclogy esnoia---and has dis-
cerned the order and 50 to speak harmony that shouid
govern conduet, he then esteems this harmony far
more highly than sll the things for which he originally
felt an affection, and by exercise of intelligence and
reason infers the conclusion that in this order resides
the Chief Good of_map, the thing that is praise-
worthy and desirable for its own sake; and that in-
asmuch as this consiste in what the Stoics term
komologia and we with your approval may call “con-
formity ' >—inasmuch 1 say us in this resides that
Good which is the Fnd to which all else is a means,
moral conduct and Moral Worth itself, which alone
is counted as a good, although of subsequent develop-
maent, is nevertheless thbe sole thing that is for its

b4Ta live conformably,’ duehoyovuérws [fr, was Zenp's
formula for the Ead; it was interpreted as meaning “to

live o8 one haemonious plan.” Cleanthes added, v porer, F

*to live in conformity with nature.' ~
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dignitate expetendum est, eorum antem quae sunt
prima naturae propter se nihil est expetendum.
Cum vere illa quae officia esse dixi proficiscantur ab
initiis naturee, necesse est ea ad haec referri, ut
recte dici possit ommnia officiz eo referri ut adipisea-
mur principis naturae, nec tamen ut hoc sit bonorum
ultimum, propterea quod non inest in primis naturae
conciliationibus honesta actio; consequens est enim
et post oritur, ut dixi. Est tamen ea secundum
naturam multoque nos ad se expetendam magis hor-
tatur quam superiora omnia. Sed ex hoe primum
error tollendus est, ne quis sequi existimet ut duo
sint ultima bonorum. Ut enim si cui propositum sit
collineare hastam aliquo aut sagittam, sicut! nos
witiroum in bonis diclmus, sic illi facere omnia quae
possit ut collineet: huic in eiusmodi similitudine
omnia sint facienda ut collineet, et tamen, ut omnia
faciat quo propesitum assequatur, sit? hoc quasi ulti-
mum quale nos summum in vita bonum dicimus, illud
auntem ut feriat, quasi seligendum, non expetendum.

VIL “Cumn autem omnia officia a principiis naturae
proficiscantur, ab iisdem necesse est proficisci ipsam
siplentian:,  Sed quemadmodum saepe fit ut is qui
commendatus sit alicoi pluris ewm faciat cui com-
mendatus quam illum a quo sit, sie minime mirum

1gdent MSS.; sic Mdv., bracketing sic li-wcollinect ; the
sentence so emended may be rendered ' For suppose a
man were to set himself to take true aim at a mark with a
spear or an arrow, this purpose would correspond to the
Ultimate Good as we define it.  The archer in this iflustra-
tien would have to do all he could to aim straight, and yet
it is this doing aii he could to attain his purpose that would
constitute his Ultimate End, as we call it, answering to
the Chief Good, as defined hy us, in the conduct of life;

the actual bitting of the mark would be, in our Phra.se,
'to he chosen,’ not *to be desired,””  %gi edd.; s2c MSS.
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own efficacy and value desirable, whereas none of the
primary objects of nature is desirable for its own sake.
22 But since those actions which I have termed ‘appro-
priate acts’ are based on the primary natural objects,
it follows that the former are means to the latter.
Hence it may correctly be said that all ‘ appropriate
acts’ are means to the end of attaining the primary
needs of nature. Yet it must not be inferred that their
attainment is the uliimate Goog, inasmuch as moral 3
m not one of the prunary natural attractions,
bt 15 &n uw‘aﬁﬁ (T of these, a later deévelopment, as
1 have said. Atthesame timemoral action isin accord-
ance with nature, and stimulates our desire far more
strongly than all the objects that attracted us earlier, 4
But at this point a caution is necessary at the outset.
It will be an exror to infer that this view implies fwo "
Ultimate Goods.  For though if 2 man were to make
it his purpose to take a true aim with a spear or
arrow at some mark, his ultimate end, corresponding
to the ultimate good as we pronounce it, would be
to do all he could to aim straight: the man in this
llustration would have to do everything to aim
straight, and yet, although he did everything to
attain his purpose, his ‘ultimate End,' so to speak,
would be what corresponded to what we call the
Chief Good in the conduct of life, whereas the actual
hitting of the mark would be in our phrase ‘to be
chosen "?ut not ‘to be ‘desired.’ ~
23  VIL {igam, as all " appropriate at.cts are based i]z:}eg?:?ﬂstinw'
on the primary impulses of nature, it foilows that iive, deliberate,
Wisdom itself is based on them also. But as it often 554 morat-
happens that 2 man who is introduced to another lan of e,
values this new friend more highly than he does the
person who gave him the introduction, so in like
R 241
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g¢st primo nos sapientise commendari ab initiis
naturae, post autem ipsam sapientiam nobis cariorem
fieri quam illa sint & quibus ad hane venerimus.
Atque ut membra nobis ita data sunt vt ad guandam
rationem vivendi data esse appareant, sic appetitio
snim, quae opust Graece vocatar, non ad quodvis
genus vitae sed ad quandam formam vivendi videtur
data, itemqgue et ratio et perfecta ratio. Ut enim
histrioni actio, saliatpri motus non quivis sed certus
quidam est datus, sic vita agenda est certa genere
quodam, non quolibet; quod genus conveniens con-
sentaneumgue dicimus. Nec enim gubernationi aut
medicinae similem sapientiam esse arbitramur, sed
actioni illi potius quam modo dixi et saliationi, ut in
ipsa ingit, non foris petatur extremum, id est artis
effectio. Et tamen est etiam alia cum his ipsis
artibus sapientise dissimilitudo, propterea guod in
iltis quae recte facta sunt non continent tamen
omnes partes e quibus constant; quae autem nos aut
recta aut recte facte dicamus, si placet, illi antem
appellant kercplipare, omnes numeros virtutis con-
tinent. Sola enim sapientiain se tota conversaest, quod
idem in ceterisartibusnon fit. Inscite sutem medicinae
et gubernationis ultimum cum uwltimo sapientiae com-
paratur. Sapientia enim et animi magnitudinem

3 Effectio ia here taken as equivaient to the Aristotelian
Praxis, as in § 45; but it might be construed as having the
sense of ‘feffectus’ in Tuse., 2, 3, viz ¢ in its wider
sense, the product of an art, covering ’ﬁ;’tlh praxss, the
actual exercise of the art, which is the product of a
‘practic’ art, and ergon in the narrower sepse, ‘effectus’
in § 32, the extraneous product of a ’poidlic’ or con-
structive art.
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manner it is by no means surprising that though we
are first introduced to Wisdom by the primary natural
instinets, afterwards Wisdom itself becomes dearer to
us than are the instincts from which we came to her,
And just ag onr limbs are so fashioned that it is clear
that they were bestowed upon us with a view to a
certain mode of life, so our faculty of appetition, in
Greek korméd, was obviously designed not for any kind
of life one may choose, but for a particular mode of
living: and the same is true of Reason and of per- -
fee eason, For just as an actor or dancer Nas wisdomitsown
assigned te him not any but a certain particular part Ead :
or dance, so life has to be econducted in a certain
fixed way, and not in any way we like. This fixed
way we spesk of as * conformable’ and suitable, In
fact we do not consider Wisdom to be like seamanship
or medicine, but rather like the arts of acting and
of dancing jusb mentioned; its End, being the
actual exercise® of the art, is .contained within the
art itself, and is not something extraneocus to it. At
the same time there is also another point which
marks a dissimilarity between Wisdom and these
same arts. In the latter a movement perfectly
executed nevertheless dees not involve all the
various motions which together constitute the sub-
ject matter of the art; wheress in the sphere of
conduct, what we may call, if you approve, ‘right “Right ace
actions,” or 'rightly performed actions, in Stoic [ious’ each
phraseclogy kalorthimain, contain all the categories of aspect of Virtue,
virtue, For Wisdom alone is entirely self-contained, 1a one.
which is not the case with the other arts. It is
erroneous, however, to place the End of medicine or
of navigation exactly on a par with the End of
Wisdom. For Wisdom include$ also magmanimity
R2 2435
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complectitur et justitiam et ut omnia guae homini
accidant infra se esse iudicet, quod idem ceteris arti-
bus non contingit. Tenere autem virtutes eas ipsas
quarum mode feci mentionem nemo poterit nisi
statuerit nihii esse quod intersit aut differat alind ab
alio praeter honesta et turpia.

“ Videamus nunc quam sint praeclare illa his quae
izm posui consequentia, Cum enim hoc sit extre-
mum {sentis enim, credo, me iam div quod Tékos
Graect dicunt id dieere tum extremum, tum ulti-
mum, Eim suminun; Heebit etiam finem pro extremo
sut ultimo dicere)}—cwm igitur hoc sit extremum,
congruenter naturae convenienterque vivere, neces-
sario sequitur omnes sapientes semper feliciter, abso-
lute, fortunate vivere, nulla re impedirt, nulla prohi-
beri, nulia egere. Quod autem continet non magis
earm disciplinam de qua loquor quam vitam fortunas-
que nostras, id est ut quod honestum sit id solum
bonum judicemus, potest id quidem fuse et copiose
et omnibus electissimis verbis gravissimisque sen-
tentiis rhetorice ? et augeri et ornari; sed consectaria
me Stoicornm brevia et acuta delectant.

VIIL. “Concluduntur igitur eorum argumenta
sic: Quod est bonum, omne laudabile est; quod
autem laudabile est, oisne est honestum; botrum
igitur quod est, honestum est.  Satisne hoc conelu-
sum videtur 7 Certe; quod enim efficiebatur ex iis
duobus quae erant sumpta, in eo vides esse conclu-

t yhetprice some inf, M58, und some edd. omit.
244

paseery GOOGlE



-

BOOK I vii-viii

and justice and a sense of superiority to all the
accidents of man's estate, but this is not the case
with the other arts.  Again, even the very virtues [
have just mentioned cannot be attained by anyone
unless he has realized that all things are indifferent
and indistinguishable except moral worth and base-
ness.

26 “We may now obﬂ?rve how strikingly the pl:in— gﬁ:ﬁ:}i’:aiways
ciples I have established support the following happy.
corollaries. Inasmuch as the final aim-{and you
have observed, no doubt, that I have alt along been
translatmg the Greek term telos either by ﬁnai or

‘ ultimate alm, or ‘chief Good,’ .md for ‘final or
ultimate aim’ we may also substitute ‘ Fnd ')—inas-
much then as the final aim is to live in agreement
and harmony with nature, it necessarily follows
that all wise men at all times enjoy a happy, perfect
and fortunate life, free from all hindrance, inter-
ference or want, The essential principle not merely
of the systemn of philosophy I am discussing but
also of our life and fortunes is, that we should believe
Moral Worth to be the only geod. ‘This prineiple virtus 1be sole
might be amplified and elaborated in the rhetorical gf;;’fgg;;;"‘"’!'
manner, with great length and fullness and with
all the TESOUrces of choice diction and impressive
argument; but for my own part I like the terse and
pointed sy tlogisms of the Stoics.

e7  VIH. " They put their arguments in the follow- {llﬁaod-ﬁ

' ing syllogistic form: Whatever is good is praise- honou::b’?e

worthy: but whatever is praiseworthy is morally fmorats

honourable: therefore that whieh is good is morslly
honourable. Do you think this is a valid deduction ?

Undoubtedly it is so: you ean see that the coneclusion

rests on &n inference logically drawn from the tweo
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sum.  Duorum autem e gquibus effecta conclusio
est contra superius dici solet non omne bonum esse
laudabile; nam guod laudabile sit honestum esse
conceditur.  ITlud autem perabsurdum, bonum esse
aliquid quod non expetendum sit, aut expetendum
guod non -placens, sut si id, non etiam diligendum
ergo et probandum ; ita etiam laudabile; id autem
honestum, Ita fit ut qued bopum sit id etiam:
honestum sit.

“Deinde quaero quis aut de misera vita possit
gloriari aut de non beata De sola igitur beata.
Ex quo efficitur gloristione, ut ita dicam, dignam
esse beatam vitam, guod non possit nisi honestae
vitae iure contingere. Ita fit ut honesta vita beata
vita sit. Bt quoniam is cui contingit ut jure laude-
tur habet insigne quiddam ad decus et ad gloriam,
ut ob ea quae tanta sint beatus dici iure possit, idem
de vita talis viri rectissime dicetur. Ita si beata vita
honestate ecernitur, quod honestum est id bonum
solum habendum est.

“Quid vero? negarine ullo! modo possit num-
quam ? quemquam stabili et firmo et magno animo,
guem fortem virum dicimus, efficl pdsse, nist consti-
tutum sit non esse mzlum doiorem? Ut enim gui
mortem in malis ponit non potest eam non timere,
si¢ neme ulla in re potest id gquod malum esse decre-
verit non curare idque contemnere. Quo posite et
omnlum assensu approbato, illud assumitur, eum gui

1 : Jlo Davis, Mdv.; mnegari nullo MSS,
negarine u y i nega
t numguam insgried by Mdv,
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premises. The usual line of reply is to deny the
major premise, and say that not everything good is
praiseworthy ; for there is ne denying that what is
praiseworthy is morally honourable. But it would
be paradoxical to maintain that there is something
good which is not desirable; or desirable that is not
pleasing; or if pleasing, not also esteemed; and
therefore approved as well; and so also praiseworthy.
But the praiseworthy is the morally honoursble.
Hence it follows that what is good is also morally
honeourable.

“Next I ask, who can be proud of a life that is (%) ha
miserable or not happy? It follows that one can only m%‘ﬁﬁ;
be proud of one's lot when it is & happy one. This
proves that the happy life is a thing that deserves, so
to speak, that one should be proud of it; and this can-
not rightly be said of any life but one morally honour-
ab