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INTRODUCTION

THE seven books On Benefits, addressed to Aebutius
Liberalis of Lyons, are a discursive and repetitious
treatment of the morality of giving and receiving—
the casuistry of benefaction and gratitude. The gist
of the matter is given more briefly in one of the
Epistles,® written in A.p. 64 after the publication of a
part or the whole of the De Beneficizs. The theme
was not new, but the lengthy elaboration of it is sur-
prising. Some apology for this may be found in the
nccessities of the ancient social order, in which, by
reason of many of its relations, benefaction and grati-
tude were counted, not private graces, but social
virtues.

Seneca’s chief source was Hecaton, a Stoic philo-
sopher of Rhodes, who had studied under Panaetius
and written numerous treatises now lost.

The date of the work is variously conjectured on
the basis of internal evidence, but there can be no
doubt that it belongs to the closing years of Seneca’s
.life.  Books I.-IV., from their essentially technical
character, form a unit, and probably appeared several
years after the death of Claudius (a.p. 54). That he

¢ ]xxxli.
® Waltz, Vie de Sénique, p. 7, n. 2, places it between
A.D. 58 and 62.
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INTRODUCTION

was no longer living becomes evident from the sneer
revealed at the end of Book I. The later books, which
are supplementary and informal, are perhaps the most
interesting. Books V. and VI. are placed by Duff?
before Seneca’s retirement in a.p. 62, and Book VII.
still later, very near the end of his life (a.n. 65).

The best manuscript of the treatise is the Codex
Nacgarianus, of the eighth or ninth century, in the
Palatine collection of the Vatican. Others of import-
ance are R(Codex Reginensis),G(Codex Guelferbytanus),
M (Codex Monacensis), and P (Codex Parisinus).
In the critical notes O is used to designate a con-
sensus of all or of most of these.

The Latin text, except for some matters of punctua-
tion and orthography and the divergencies noted,
is that of Hosius (second edition), Leipzig, 1914

In general, for the elucidation of proper names the
reader is referred to the Index.

¢ Literary Hist. of Rome in the Silver Age, p. 218.

J. W. B.
RowMmeE, September, 1935
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L. ANNAEI SENECAE

AD AEBUTIUM LIBERALEM
DE BENEFICIIS
LIBER I

1 1. Inter multos ac varios errores temere incon-
sulteque viventium nihil propemodum indignius,
vir optime Liberalis, dixerim, quam quod? beneficia
nec dare scimus nec accipere. Sequitur enim, ut
male collocata male debeantur; de quibus non
redditis sero querimur; ista enim perierunt, cum

2 darentur. Nec mirum est inter plurima maxima-
que vitia nullum esse frequentius quam ingrati animi.
Id evenire ex causis pluribus video.

Prima illa est, quod non eligimus dignos, quibus
tribuamus. Sed nomina facturi diligenter in patri-
monium et vitam debitoris inquirimus, semina in
solum effetum et sterile non spargimus ; beneficia
sine ullo dilectu magis proicimus quam damus.

83 Nec facile dixerim, utrum turpius sit infitiari an
repetere beneficium ; id enim genus huius crediti

1 indignius commonly supplied ; diffusius dixerim quam
quod DBourgery ; discerni hace duo dixerim quod Préchac.
2 quam quod MG?: quod NV, Hosius after a lacuna.
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LUCIUS ANNAEUS SENECA

TO AEBUTIUS LIBERALIS
ON BENEFITS
BOOK 1

Amonc the many and diverse errors of those who live
reckless and thoughtless lives, almost nothing that I
can mention, excellent Liberalis, is more disgraceful
than the fact that we do not know how either to give
or to receive benefits. For it follows that, if they are
‘ill placed, they are ill acknowledged, and, when we
complain of their not being returned, it is too late ;
for they were lost at the time they were given. Nor is
it surprising that among all our many and great vices,
none is so common as ingratitude. This I observe
results from several causes.

The first is, that we do not pick out those who are
worthy of receiving our gifts. Yet when we are about
to open an account with anyone, we are careful to
inquire into the means and manner of life of our
debtor ; we do not sow seed in worn-out and un-
productive soil ; but our benefits we give, or rather
throw, away without any discrimination.

Nor would it be easy to say whether it is more
shameful to repudiate a benefit, or to ask the repay-
ment of it ; for from the nature of such a trust, we

3



SENECA

est, ex quo tantum recipiendum sit, quantum ultro
refertur. Decoquere vero foedissimum ob hoc
ipsum, quia non opus est ad liberandam fidem facul-
tatibus sed animo; reddit enim beneficium, qui
4 debci. Sed cum sit in ipsis crimen, qui ne confes-
sione quidem grati sunt, in nobis quoque est. Multos
experimur ingratos, plures facimus, quia alias graves
exprobratores exactoresque sumus, alias leves et quos
paulo post muneris sui paeniteat, alias queruli et
minima momenta calumniantes. Gratiam omnem
corrumpimus non tantum postquam'dedimus bene-
5 ficia, sed dum damus. Quis nostrum contentus fuit
aut leviter rogari aut semel ? Quis non, cum aliquid
a se peti suspicatus est, frontem adduxit, vultum
avertit, occupationes simulavit, longis sermonibus et
de industria non invenientibus exitum occasionem
petendi abstulit et variis artibus necessitates prope-
6 rantes elusit; in angusto vero comprensus aut distulit,
id est timide negavit, aut promisit, sed difficulter,
sed subductis superciliis, sed malignis et vix exeunti-
7 bus verbis ? Nemo autem libenter debet, quod non
accepit, sed expressit. Gratus adversus eum esse
quisquam potest, qui beneficium aut superbe abiecit
aut iratus impegit aut fatigatus, ut molestia careret,
dedit ? Errat, si quis sperat responsurum sibi, quem
8 dilatione lassavit, expectatione torsit. Eodem animo

4



ON BENFFITS, I. 1. 3-8

have a right to receive back only what is voluntarily
returned. To plead bankruptey is, surely, most
disgraceful, just for the reason that, in order to
perform the promised payment, what is needed is,
not wealth, but the desire; for, if a benefit is
acknowledged, it is returned. But, while those who
do not even profess to be grateful are blameworthy,
so also are we. Many men we find ungrateful, but
more we make so, because at one time we are harsh
in our reproaches and demands, at another, are fickle
and repent of our gift as soon as we have made it,
at another, are fault-finding and misrepresent the
importance of trifles. Thus we destroy all sense of
gratitude, not only after we have given our benefits,
but even while we are in the act of giving them.
Who of us has been content to have a request made
lightly, or but once ? Who, when he suspected that
something was being sought from him, has not knit
his brows, turned away his face, pretended to be
busy, by long-drawn conversation, which he pur-
posely kept from ending, deprived another of the
opportunity of making a request, and by various tricks
bafHed his pressing needs? Who, when actually
caught in a corner, has not either deferred the favour,
that is, been too cowardly to refuse it, or promised it
with ungraciousness, with frowning brows, and with
grudging words that were scarcely audible? Yet
no one is glad to be indebted for what he had, not
" received, but extorted. Can anyone be grateful to
another for a benefit that has been haughtily flung to
him, or thrust at him in anger, or given out of sheer
weariness in order to save further trouble? Whoever
expects that a man whom he has wearied by delay
and tortured by hope will feel any indebtedness

5



SENECA

beneficium debetur, quo datur, et ideo non est necle-
genter dandum ; sibi enim quisque debet, quod a
nesciente accepit ; ne tarde quidem, quia, cum omni
in officio magni aestimetur dantis voluntas, qui tarde
fecit, diu noluit ; utique non contumeliose ; nam cum
ita natura comparatum sit, ut altius iniuriae quam
merita descendant et illa cito defluant, has tenax
memoria custodiat, quid expectat, qui offendit, dum
obligat ? Satis adversus illum gratus est, si quis
beneficio eius ignoscit.

9 Non est autem, quod tardiores faciat ad bene
merendum turba ingratorum. Nam primum, ut dixi,
nos illam augemus; deinde ne deos quidem immor-
tales ab hac tam effusa nec cessante benignitate?
sacrilegi neclegentesque eorum deterrent. Utuntur
natura sua et cuncta interque illa ipsos munerum
suorum malos interpretes iuvant. Hos sequamur
duces, quantum humana imbecillitas patitur ; demus
beneficia, non feneremus. Dignus est decipi, qui de
recipiendo cogitavit, cum daret. At male cesserit.

10 Et liberi et coniuges spem fefellerunt, tamen et
educamus et ducimus, adeoque adversus experimenta
pertinaces sumus, ut bella victi et naufragi maria

repetamus. Quanto magis permanere in dandis

1 noec cessante benignitate corrected by Lipsius: necessi-
tate O.
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ON BENEFITS, I. 1. 8-10

deceives himself. A benefit is acknowledged in the
same spirit in which it is bestowed, and for that reason
it ought not to be bestowed carelessly ; for a man
thanks only himself for what he receives from an
unwitting giver. Norshould it be given tardily, since,
seeing that in every service the willingness of the
giver counts for much, he who acts tardily has for a
long time been unwilling. And, above all, it should
not be given insultingly ; for, since human nature is
so constituted that injuries sink deeper than kind-
nesses, and that, while the latter pass quickly from
the mind, the former are kept persistently in memory,
what can he expect who, while doing a favour, offers
an affront ? If you pardon such a man for giving a
benefit, you show gratitude enough.

There is no rcason, however, why the multitude
of ingrates should make us more reluctant to be
generous. For, in the first place, as I have said, we
ourselves increase their number; and, in the second
place, not even the immortal gods are deterred from
showing lavish and unceasing kindness to those who
are sacrilegious and indifferent to them. For they
follow their own nature, and in their universal bounty
include even those who are ill interpreters of their
gifts. Let us follow these as our guides in so far as
human weakness permits ; let us make our benefits,
not investments, but gifts. The man who, when he
gives, has any thought of repayment deserves to
* be deceived. But suppose it has turned out ill.
Both children and wives have disappointed our hopes,
yet we marry and rear children, and so persistent
are we in the face of experience that, after being
conquered, we go back to war and, after being ship-
wrecked, we go back to sea. How much more fitting

7



SENECA

beneficiis decet! Quae si quis non dat, quia non
recepit, dedit, ut reciperet, bonamque ingratorum
facit causam, quibus turpe est non reddere, si licet.
11 Quam multi indigni luce sunt! Tamen dies oritur.
Quam multi, quod nati sunt, queruntur! Tamen
natura subolem novam gignit ipsosque, qui non fuisse
12 mallent, esse patitur. Hoc et magni animi et boni
proprium est, non fructum beneficiorum sequi, sed
ipsa et post malos quoque bonum quaerere. Quid
magnifici erat multis prodesse, si nemo deceperit ?
Nunc est virtus dare beneficia non utique reditura,
quorum a viro egregio statim fructus perceptus est.
3 Adeo quidem ista res fugare nos et pigriores ad rem
pulcherrimam facere non debet, ut, si spes mihi prae-
cidatur gratum hominem reperiendi, malim non reci-
pere beneficia quam non dare, quia, qui non dat,
vitium ingrati antecedit. Dicam, quod sentio. Qui
beneficium non reddit, magis peccat ; qui non dat,
citius.
1 2. Beneficia in volgus cum largiri institueris,
perdenda sunt multa, ut semel ponas bene.

In priore versu utrumque reprehendas ; nam nec in
vulgum effundenda sunt, et nullius rei, minime bene-
ficiorum, honesta largitio est; quibus si detraxeris

¢ F'rom an unknown author,



ON BENEFITS, I. 1. 10—11. 1

to persevere in bestowing benefits! Tor if a man
stops giving them because they were not returned,
his purpose in giving them was to have them re-
turned, and he supplies a just excuse to the ingrate,
whose disgrace lies in not making a return if it is
permissible. How many are unworthy of seeing the
light! Yet the day dawns. How many complain
because they have been born! Yet Nature begets
new progeny, and even those who would rather not
have been, she suffers to be. To seek, not the fruit of
benefits, but the mere doing of them, and to search
for a good man even after the discovery of bad men—
this is the mark of a soul that is truly great and good.
What glory would there be in doing good to many if
none ever deceived you ? But as it is, it is a virtue to
give benefits that have no surety of being returned,
whose fruit is at once enjoyed by the noble mind.
So true is it that we ought not to allow such a con-
sideration to rout us from our purpose and make us
less prone to do a very beautiful thing, that, even
were I deprived of the hope of finding a grateful man,
I should prefer not recovering benefits to not giving
them, because he who does not give them merely
forestalls the fault of the ungrateful man. I will
explain what I mean. He who does not return a
benefit, sins more, he who does not give one, sins
earlier.
To shower bounties on the mob should you delight,
Full many must you lose, for one you place aright.®

In the first verse two points are open to criticism ;
for, on the one hand, benefits ought not to be showered
upon the mob, and, on the other, it is not right to be
wasteful of any thing, least of all of benefits ; for, if
you eliminate discernment in giving them, they cease

9



SENECA

fudicium, desinunt esse beneficia, in aliud quodlibet
2 incident nomen. Sequens sensus mirificus est, qui uno
bene posito beneficio multorum amissorum damna
solatur. Vide, oro te, ne hoc et verius sit et magni-
tudini bene facientis aptius, ut illum hortemur ad
danda, etiam si nullum bene positurus est. Illud enim
falsum est ““ perdenida sunt multa ”’; nullum perit,
3 quia, qui perdit, computaverat. Beneficiorum simplex
ratio est : tantum erogatur ; si reddet aliquid, lucrum
est, si non reddet, damnum non est. Ego illud dedi,
ut darem. Nemo beneficia in calendario scribit nec
avarus exactor ad horam ct diem appellat. Numquam
illa vir bonus cogitat nisi admonitus a reddente ; alio-
qui in formam crediti transeunt. Turpis feneratio est
4 beneficium expensum ferre. Qualiscumque priorum
eventus est, persevera in alios conferre; melius
apud ingratos iacebunt, quos aut pudor aut occasio
aut imitatio aliquando gratos poterit efficere. Ne
cessaveris, opus tuum perage et partes boni viri
exsequere. Alium re, alium fide, alium gratia,
alium consilio, alium praeceptis salubribus adiuva.
6 Officia etiam ferae sentiunt, nec ullum tam imman-
suevum animal est, quod non cura mitiget et in

amorem sui vertat. Leonum ora a magistris impune

10



ON BENEFITS, I 11. 1-6

to be benefits, and will fall under any other name you
please. The sentiment of the second is admirable,
for it allows a solitary benefit that is well placed to
compensate for the loss of many that have been
wasted. But consider, I beg of you, whether it may
not be truer doctrine and more in accord with the
generous spirit of the benefactor to urge him to give
even though not one of his benefits is likely to be
well placed. For “ many must you lose ”’ is a false
sentiment ; notone is lost, because a loser is one who
had kept an account. In benefits the book-keeping
is simple—so much is paid out ; if anything comes
back, it is gain, if nothing comes back, there is no
loss. I made the gift for the sake of giving. No
one enters his benefactions in his account-book, or
like a greedy tax-collector calls for payment upon a
set day, at a set hour. The good man never thinks
of them unless he is reminded of them by having them
returned ; otherwise, they transform themselves into
a loan. To regard a benefit as an amount advanced
is putting it out at shameful interest. No matter
what the issue of former benefits has been, still persist
in conferring them upon others; this will be better
even if they fall unheeded into the hands of the un-
grateful, for it may be that either shame or oppor-
tunity or example will some day make these grateful.
Do not falter, finish your task, and complete the role
_ofthe good man. Help one man with money, another
with credit, another with influence, another with
advice, another with sound precepts. Even wild
beasts are sensible of good offices, and no creature
is so savage that it will not be softened by kindness
and made to love the hand that gives it. The lion
will let a keeper handle his mouth with impunity,

11



SENECA

tractantur, elephantorum feritatem usque in servile
obsequium demeretur cibus ; adeo ctiam, quae extra
intcllectum atque aestimationem bencficii posita sunt,
adsiduitas tamen meriti pertinacis evincit. Ingratus
est adversus unum beneficium ? Adversus alterum
non erit. Duorum oblitus est? Tertium etiam in
eorum, quae exciderunt, memoriam reducet.

1 3. Is perdet benecficia, qui cito se perdidisse
credit ; at qui instat et onerat priora sequentibus,
etiam ex duro et immemori pectore gratiam ex-
tundit. Non audebit adversus multa oculos attol-
lere ; quocumque se convertit 'memoriam suam
fugiens, ibi te vidcat : beneficiis illum tuis cinge.

2 Quorum quae vis quaevc proprietas sit, dicam, si
prius illa, quae ad rem non pertinent, transilire mihi
permiseris, quare tres Gratiae et quare sorores sint,
et quare manibus implexis, et quare ridentes ct
iuvenes! et virgines solutaque ac perlucida veste.

3 Alii quidem videri volunt unam esse, quae det bene-
ficium, alteram, quac accipiat, tertiam, quae reddat ;
alii tria beneficorum? esse genera, promerentium,

4 reddentium, simul accipientium reddentiumque. Sed
utrumlibet ex istis iudica verum ; quid ista nes
scientia iuvat ? Quid ille consecrtis manibus in se
redeuntium chorus? Ob hoc, quia ordo beneficii

1 et iuvenes added by Gertz.
2 beneficorum corrected by AHladvig : beneficiorum O.

¢ Excuse for the digression is to be found in the fact
that the Latin name of the goddesses is associated with
gratus.

® Apparently, by bestowing them.

12



ON BENEFITS, I. 1. 6—r111. 4

the elephant, for all his fierceness, is reduced to the
docility of a slave by food; so true is it that even
creatures whose condition excludes the comprehen-
sion and appraisement of a benefit, are nevertheless
won over by persistent and steadfast kindness. Is a
man ungrateful for one benefit? Perhaps he will not
be so for a second. Has he forgotten two benefits ?
Perhaps a third will recall to memory the others also
that have dropped from his mind.

That man will waste his benefits who is quick to
believe that he has wasted them ; but he who presses
on, and heaps new benefits upon the old, draws forth
gratitude even from a heart that is hard and un-
mindful. In the presence of multiplied benefits the
ingrate will not dare to lift his eyes ; wherever he
turns, fleeing his memory of them, there let him see
you—encircle him with your benefits.

Of the nature and property of these I shall speak
later if you will permit me first to digress upon
questions that are foreign to the subject—why the
Graces ¢ are three in number and why they are
sisters, why they have their hands interlocked, and
why they are smiling and youthful and virginal, and
are clad in loose and transparent garb. Some would
have it appear that there is one for bestowing a
benefit, another for receiving it, and a third for
returning it; others hold that there are three
classes of benefactors—those who earn benefits,?
those who return them, those who receive and return
them at the same time. But of the two explanations
do you accept as true whichever you like ; yet what
profit is there in such knowledge ? Why do the
sisters hand in hand dance in a ring which returns
upon itself ? For the reason that a benefit passing

13



SENECA

per manus transeuntis nihilo minus ad dantem re-
vertitur et totius speciem perdit, si usquam inter-
ruptus est, pulcherrimus, si cohacret et vices servat.
In eo est aliqua tamen maioris dignatio, sicut pro-

6 merentium. Vultus hilari sunt, quales solent esse,
qui dant vel accipiunt beneficia ; iuvenes, quia non
debet beneficiorum memoria senescere ; virgines,
quia incorrupta sunt et sincera et omnibus sancta ; in
quibus nihil esse adligati decet nec adstricti ; solutis
itaque tunicis utuntur ; perlucidis autem, quia bene-
ficia conspici volunt.

6 Sit aliquis usque eo Graecis emancipatus, ut haec
dicat necessaria ; nemo tamen erit, qui etiam illud ad
rem iudicet pertinere, quae nomina illis Hesiodus im-
posuerit. Aglaien maximam natu appellavit, mediam
Euphrosynen, tertiam Thaliam. Horum nominum
interpretationem, prout cuique visum est, deflectit
et ad rationem aliquam conatur perducere, cum
Hesiodus puellis suis, quod voluit, nomen imposuerit.

7 Itaque Homerus uni mutavit, Pasithean appellavit et
in matrimonium promisit, ut scias non esse illas
virgines Vestales. Inveniam alium poetam, apud
quem praecingantur et spissis aut Phryxianis prod-
cant. Ergo et Mercurius una stat, non quia bene-
ficia ratio commendat vel oratio, sed quia pictori ita
visum est.

¢ 7.e., committed to virginity.
b i.e., of superior quality. The phrase is reminiscent of
the famous story of Phrixus and the Golden Fleece.

14



ON BENEFITS, I. 1. 4-7

in its course from hand to hand returns never-
theless to the giver; the beauty of the whole is
destroyed if the course is anywhere broken, and it
has most beauty if it is continuous and maintairs an
uninterrupted succession. In the dance, ncverthe-
less, an older sister has especial honour, as do those
who earn benefits. Their faces are cheerful, as are
ordinarily the faces of those who bestow or receive
benefits. They are young because the memory of
benefits ought not to grow old. They are maidens
because benefits are pure and undefiled and holy in
the eyes of all; and it is fitting that there should
be nothing to bind or restrict them, and so the
maidens wear flowing robes, and these, too, are
transparent because benefits desire to be seen.
There may be someone who follows the Greeks
so slavishly as to say that considerations of this
sort are necessary ; but surely no one will believe
also that the names which Hesiod assigned to the
Graces have any bearing upon the subject. He
called the eldest Aglaia, the next younger Euphro-
syne, the third Thalia. Each one twists the signifi-
cance of these names to suit himself, and tries to
make them fit some theory although Hesiod simply
bestowed on the maidens the name that suited his
fancy. And so Homer changed the name of one
of them, calling her Pasithea, and promised her in
marriage in order that it might be clear that, if they
were maidens, they were not Vestals.® I could find
another poet in whose writings they are girdled and
appear in robes of thick texture or of Phryxian wool.b
And the reason that Mercury stands with them is,
not that argument or eloquence commends benefits,
but simply that the painter chose to picture them so.

15



SENECA

8 Chrysippus quoque, penes quem subtile illud
acumen est et in imam penetrans veritatem, qui
rei agendae causa loquitur et verbis non ultra, quam
ad intellectum satis est, utitur, totum librum suum
his ineptiis replet, ita ut de ipso oflicio dandi, accipi-
endi, reddendi beneficii pauca admodum dicat ; nec

9 his fabulas, sed haec fabulis inserit. Nam praeter
ista, quae Hecaton transcribit, tres Chrysippus
Gratias ait Iovis et Ilurynomes filias esse, aetate
autem minores quam Horas, sed meliuscula facie et
ideo Veneri datas comites. Matris quoque nomen
ad rem iudicat pertinere : Eurynomen enim dictam,
quia late patentis patrimonii sit 'beneficia dividere ; ;
tamquam matri post filias soleat nomen imponi

10 aut poetae vera nomina reddant! Quemadmodum
nomenclatori memoriae loco audacia est et, cuicum-
que nomen non potest reddere, imponit, ita poetae
non putant ad rem pertinere verum dicere, sed aut
necessitate coacti aut decore corrupti id quemque
vocari iubent, quod belle facit ad versum. Nec illis
fraudi est, si aliud in censum detulerunt ; proximus
enim poeta suum illas ferre nomen iubet. Hoc ut
scias ita esse, ecce Thalia, de qua cum maxime
agitur, apud Hesiodum Charis est, apud Homerum
Musa.

1 4. Sed ne faciam, quod reprehendo, omnia ista,

O“ ¢ As the daughter of Ocean, she was the * Wide-Spreading
ne.”
b 4.e., a Grace.

16



ON BENEFITS, I. m. 8—iv. 1

Chrysippus, too, whose famous acumen is so keen
and pierces to the very core of truth, who speaks in
order to accomplish results, and uses no more words
than are necessary to make himself intelligible—he
fills the whole of his book with these puerilities,
insomuch that he has very little to say about the
duty itself of giving, receiving, and returning a
benefit ; and his fictions are not grafted upon his
teachings, but his teachingsupon his fictions. For, not
to mention what Hecaton copies from him, Chrysippus
says that the three Graces are daughters of Jupiter
and Eurynome, also that, while they are younger
than the Hours, they are somewhat more beautiful,
and therefore have been assigned as companions to
Venus. In his opinion, too, the name of their mother
has some significance, for he says that she was called
Eurynome ¢ because the distribution of benefits is
the mark of an extensive fortune ; just as if a mother
usually received her name after her daughters, or as
if the names that poets bestow were genuine! As a
nomenclator lets audacity supply the place of memory,
and every time that he is unable to call anyone by
his true name, he invents one, so poets do not think
that it is of any importance to speak the truth, but,
either forced by necessity or beguiled by beauty,
they impose upon each person the name that works
neatly into the verse. Nor is it counted against them
if they introduce a new name into the list ; for the
. next poet orders the maidens to take the name that
he devises. And to prove to you that this is so,
observe that Thalia, with whom we are especially
concerned, appears in Hesiod as Charis,® in Homer as
a Muse.

But for fear that I shall be guilty of the fault that
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quae ita extra rem sunt, ut ne circa rem quidem sint,
relinquam. Tu modo nos tuere, si quis mihi obiciet,
quod Chrysippum in ordinem coegerim, magnum
mehercules virum, sed tamen Graecum, cuius acumen
nimis tenue retunditur et in se saepe replicatur ;
etiam cum agere aliquid videtur, pungit, non per-
2 forat. Hic vero quod acumen est? De beneficiis di-
cendum est et ordinanda res, quae maxime humanam
societatem alligat ; danda lex vitae, ne sub specie
benignitatis inconsulta facilitas placeat, ne liberali-
tatem, quam nec deesse oportet nec superfluere, haec
3 ipsa observatio restringat, dum temperat; docendi
sunt libenter dare, libenter accipere, libenter reddere
et magnum ipsis certamen proponere, eos, quibus
obligati sunt, re animoque non tantum aequare sed
vincere, quia, qui referre gratiam debet, numquam
consequitur, nisi praecessit; hi docendi sunt nihil
4 imputare, illi plus debere. Ad hanc honestissimam
contentionem beneficiis beneficia vincendi sic nos ad-
hortatur Chrysippus, ut dicat verendum esse, ne, quia
Charites Iovis filiae sunt, parum se grate gerere sacri-
6 legium sit et tam bellis puellis fiat iniuria! Tu me
aliquid eorum doce, per quae beneficentior gratiorque

adversus bene merentes fiam, per quae obligantium
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I am criticizing, I shall abandon all these questions,
which are so remote that they do not even touch
the subject. Only do you defend me if anyone shall
blame me for having put Chrysippus in his place—a
great man, no doubt, but yet a Greek, one whose
acumen is so finely pointed that it gets blunted and
often folds back upon itself ; even when it seems to
be accomplishing something, it does not pierce, but
only pricks. But what has acumen to do here ? What
we need is a discussion of benefits and the rules for
a practice that constitutes the chief bond of human
society ; we need to be given a law of conduct in order
that we may not be inclined to the thoughtless in-
dulgence that masquerades as generosity, in order,
too, that this very vigilance, while it tempers, may
not check our liberality, of which there ought to be
neither any lack nor any excess; we need to be
taught to give willingly, to receive willingly, to return
willingly, and to set before us the high aim of striving,
not merely to equal, but to surpass in deed and spirit
those who have placed us under obligation, for he who
has a debt of gratitude to pay never catches up with
the favour unless he outstrips it ; the one should be
taught to make no record of the amount, the other
to feel indebted for more than the amount. To this
most honourable rivalry in outdoing benefits by
benefits Chrysippus urges us by saying that, in view
of the fact that the Graces are the daughters of
Jupiter, we should fear that by showing a lack of
gratitude we might become guilty of sacrilege and
do an injustice to such beautiful maidens ! But teach
thou me the secret of becoming more beneficent and
more grateful to those who do me a service, the secrct
of the rivalry that is born in the hearts of the obligers
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obligatorumque animi certent, ut, qui praestiterunt,
obliviscantur, pertinax sit memoria debentium. Istae
vero ineptiae poetis relinquantur, quibus aures oblec-

6 tare propositum est et dulcem fabulam nectere. At
qui ingenia sanare et fidem in rebus humanis retinere,
memoriam officiorum ingerere animis volunt, serio
loquantur et magnis viribus agant ; nisi forte existi-
mas levi ac fabuloso sermone et anilibus argumentis
prohiberi posse rem perniciosissimam, beneficiorum
novas tabulas.

1 5. Sed quemadmodum supervacua transcurram,
ita exponam necesse est hoc primum nobis esse di-
scendum, quid accepto beneficio debeamus. Debere
enim se ait! alius pecuniam, quam accepit, alius con-

2 sulatum, alius sacerdotium, alius provinciam. Ista
autem sunt meritorum signa, non merita. Non
potest beneficium manu tangi; res animo geritur.
Multum interest inter materiam beneficii et bene-
ficium ; itaque nec aurum nec argentum nec quic-
quam eorum, quae pro maximis accipiuntur, bene-
ficium est, sed ipsa tribuentis voluntas. Imperiti
autem id, quod oculis incurrit et quod traditur
possideturque, solum notant, cum contra illud, quod
in re carum atque pretiosum est, parvi pendunt.

3 Haec, quae tenemus, quae aspicimus, in quibus
cupiditas nostra haeret, caduca sunt, aufcrre nobis
et fortuna et iniuria potest. Beneficium etiam amisso

1 ait added by Mladvig.
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and the obliged so that those who have bestowed
forget, those who owe persistently remember. As
for those absurdities, let them be left to the poets,
whose purpose it is to charm the ear and to weave a
pleasing tale. But those who wish to heal the human
soul, to maintain faith in the dealings of men, and to
engrave upon their minds the memory of services—
let these speak with earnestness and plead with all
their power ; unless, perchance, you think that by
light talk and fables and old wives’ reasonings it
is possible to prevent a most disastrous thing—the
abolishment of benefits.

But, just as I am forced to touch lightly upon irrel-
evant questions, so I must now explain that the first
thing we have to learn is what it is that we owe when
a benefit has been received. For one man says that
he owes the money which he has received, another
the consulship, another the priesthood, another the
administration of a province. Butthese things are the
marks of services rendered, not the services them-
selves. A benefit cannot possibly be touched by the
hand ; its province is the mind. There is a great
difference between the matter of a benefit and the
benefit itself ; and so it is neither gold nor silver nor
any of the gifts which are held to be most valuable
that constitutes a benefit, but merely the goodwill of
him who bestows it. But the ignorant regard only
that which meets the eye, that which passes from
hand to hand and is laid hold of, while they attach
little value to that which is really rare and precious.
The gifts that we take in our hands, that we gaze
upon, that in our covetousness we cling to, are perish-
able ; for fortune or injustice may take them from us.
But a benefit endures even after that through which it
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eo, per quod datum est, durat; est enim recte
factum, quod irritum nulla vis efficit.

4 Amicum a piratis redemi, hunc alius hostis excepit
et in carcerem condidit ; non beneficium, sed usum
beneficii mei sustulit. Ex naufragio alicui raptos vel
ex incendio liberos reddidi, hos vel morbus vel aliqua
fortuita iniuria eripuit ; manet etiam sine illis, quod

6 in illis datum est. Omnia itaque, quae falsum bene-
ficii nomen usurpant, ministeria sunt, per quae se
voluntas amica explicat. Hoc in aliis quoque rebus

6 evenit, ut aliubi sit species rei, aliubi ipsa res. Im-
perator aliquem torquibus, murali et civica donat.
Quid habet per se corona pretiosum ? Quid prae-
texta ? Quid fasces? Quid tribunal et currus?
Nihil horum honor est, sed honoris insigne. Sic non
est beneficium id, quod sub oculos venit, sed beneficii
vestigium et nota.

1 6. Quid est ergo beneficium? Benevola actio
tribuens gaudium capiensque tribuendo in id, quod
facit, prona et sponte sua parata. Itaque non, quid
fiat aut quid detur, refert, sed qua mente, quia bene-
ficium non in eo, quod fit aut datur, consistit, sed in

2 ipso dantis aut facientis animo. Magnum autem esse
inter ista discrimen vel ex hoc intellegas licet, quod

8 4.e., the true benefit lies in the intention; the service is
but the manifestation of it.
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was manifested has been lost ; for it is a virtuous act,
and no power can undo it.

If I have rescued a friend from pirates, and after-
wards a different enemy seized him and shut him up
in prison, he has been robbed, not of my benefit, but
of the enjoyment of my benefit. If I have saved a
man’s children from shipwreck or a fire and restored
them to him, and afterwards they were snatched
from him either by sickness or some injustice of
fortune, yet, even when they are no more, the bene-
fit that was manifested in their persons endures. All
those things, therefore, which falsely assume the name
of benefits, arc but the services through which the
goodwill ¢ of a friend reveals itself. The same thing
is true also of other bestowals—the form of the
bestowal is one thing, the bestowal itself another.
The general presents a soldier with a breast-chain
or with a mural and civic crown. But what value
has the crown in itself ? What the purple-bordered
robe? What the fasces? What the tribunal and the
chariot ? No one of these things is an honour, they
are the badges of honour. In like manner that
which falls beneath the eye is not a benefit—it is
but the trace and mark of a benefit.

What then is a benefit? It is the act of a well-
wisher who bLestows joy and derives joy from the
bestowal of it, and is inclined to do what he does
from the prompting of his own will. And so what
counts is, not what is done or what is given, but the
spirit of the action, because a benefit consists, not in
what is done or given, but in the intention of the
giver or doer. The great distinction that exists
between these things, moreover, may be grasped
from the simple statement that a benefit is un-
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beneficium utique bonum est, id autem, quod fit aut
datur, nec bonum nec malum est. Animus est, qui
parva extollit, sordida illustrat, magna et in pretio
habita dehonestat ; ipsa, quae appetuntur, neutram
naturam habent, nec boni nec mali; refert, quo illa
3 rector impellat, a quo forma rebus datur. Non est
beneficium ipsum, quod numeratur aut traditur, sicut
ne in victimis quidem, licet opimae sint auroque
praefulgeant, deorum est honor sed recta ac pia
voluntate venerantium. Itaque boni etiam farre ac
fitilla religiosi sunt; mali rursus non effugiunt im-
pietatem, quamvis aras sanguine multo cruentaverint.
1 7. Si beneficia in rebus, npn in ipsa bene-
faciendi voluntate consisterent, eo maiora essent,
quo maiora sunt, quae accipimus. Id autem falsum
est ; non numquam enim magis nos obligat, qui dedit
parva magnifice, qui ““ regum aequavit opes animo,”
qui exiguum tribuit sed libenter, qui paupertatis suae
oblitus est, dum meam respicit, qui non voluntatem
tantum iuvandi habuit sed cupiditatem, qui accipere
se putavit beneficium, cum daret, qui dedit tamquam
numquam!® recepturus, recepit, tamquam non dedis-
set, qui occasicnem, qua prodesset, et occupavit et
2 quaesiit. Contra ingrata sunt, ut dixi, licet re ac

! numquam added by Préchac : non Hosius with inferior
MSS.

¢ The thought follows the Stoic degma that good and
evil are terms to be applied only to virtue and its opposite.
® i.e., man’s mind is part of the Universal Mind, the
creative principle of the world—God.
* ¢ Adapted from Virgil’s description of the old man of
Corycus who lived upon his few acres with the contentment
of a king (Georgics, iv. 132).
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doubtedly a good, while what is done or given is
neither a good nor an evil. It is the intention that
exalts small gifts, gives lustre to those that are
mean, and discredits those that are great and con-
sidered of value ; the things themselves that men
desire have a neutral nature, which is neither good
nor evil?; all depends upon the end toward which
these are directed by the Ruling Principle ® that
gives to things their form. The benefit itself is not
something that is counted out and handed over,
just as, likewise, the honour that is paid to the
gods lies, not in the victims for sacrifice, though
they be fat and glitter with gold, but in the upright
and holy desire of the worshippers. Good men,
therefore, are pleasing to the gods with an offering
of meal and gruel; the bad, on the other hand,
do not escape impiety although they dye the altars
with streams of blood.

If benefits consisted, not in the very desire to
benefit, but in things, then the greater the gifts are
which we have received, the greater would be the
benefits. But this is not true; for sometimes we
feel under greater obligations to one who has given
small gifts out of a great heart, who * by his spirit
matched the wealth of kings,” ¢ who bestowed his
little, but gave it gladly, who beholding my poverty
forgot his own, who had, not merely the willingness,
but a desire to help, who counted a benefit given as
-a benefit received, who gave it with no thought of
having it returned, who, when it was returned, had
no thought of having given it, who not only sought,
but seized, the opportunity of being useful. On
the other hand, as I have said before, those benefits
win no thanks, which, though they seem great
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specie magna videantur, quae danti aut extorquentur
aut excidunt, multoque gratius venit, quod facili quam

3 quod plena manu datur. Exiguum est, quod in me
contulit, sed amplius non potuit ; at hic quod dedit,
magnum est, sed dubitavit, sed distulit, sed, cum
daret, gemuit, sed superbe dedit, sed circumtulit et
placere non ei, cui praestabat, voluit; ambitioni
dedit, non mihi.

1 8. Socrati cum multa pro suis quisque facul-
tatibus offerrent, Aeschines, pauper auditor :
“ Nihil,” inquit, * dignum te, quqd dare tibi possim,
invenio et hoc uno modo pauperem esse me sentio.
Itaque dono tibi, quod unum habeo, me ipsum.
Hoc munus rogo, qualecumque est, boni consulas
cogitesque alios, cum multum tibi darent, plus

2 sibi reliquisse.” Cui Socrates : ““ Quidni tu,” inquit,
““magnum munus mihi dederis, nisi forte te parvo
aestimas ? Habebo itaque curae, ut te meliorem
tibi reddam, quam accepi.” Vicit Aeschines hoc
munere Alcibiadis parem divitiis animum et omnem
iuvenum opulentorum munificentiam.

1 9. Vides, quomodo animus inveniat liberalitatis
materiam etiam inter angustias. Videtur mihi
dixisse : “‘ Nihil egisti, fortuna, quod me pauperem
esse voluisti ; expediam dignum nihilo minus huic viro

¢ i.e., he had great wealth and no less devotion.



ON BENEFITS, I. vir. 2—1x. 1

from their substance and show, are either forced
from the giver or are carelessly dropped, and
that comes much more gratefully which is given
by a willing rather than by a full hand. The
benefit which one man bestowed upon me is small,
but he was not able to give more; that which
another gave me is great, but he hesitated, he put
it off, he grumbled when he gave it, he gave it
haughtily, he published it abroad, and the person
he tried to please was not the one on whom he
bestowed his gift—he made an offering, not to me,
but to his pride.

Once when many gifts were being presented to
Socrates by his pupils, each one bringing according
to his means, Aeschines, who was poor, said to him :
“ Nothing that I am able to give to you do I find
worthy of you, and only in this way do I discover that
I am a poor man. And so I give to you the only
thing that I possess—myself. This gift, such as it is,
I beg you to take in good part, and bear in mind that
the others, though they gave to you much, have left
more for themselves.” ‘“ And how,” said Socrates,
“ could it have been anything but a great gift—un-
less maybe you set small value upon yourself? And
so I shall make it my care to return you to yourself
a better man than when I received you.” By this
present Aeschines surpassed Alcibiades, whose heart
matched his riches,® and the wealthy youths with all
their splendid gifts.

You see how even in pinching poverty the heart
finds the means for generosity. These, it seems to
me, were the words of Aeschines : *° You, O Fortune,
have accomplished nothing by wishing to make me
poor ; I shall none the less find for this great man a
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munus, et quia de tuo non possum, de meo dabo.”
Neque est, quod existimes illum vilem sibi fuisse :
pretium se sui fecit. Ingeniosus adulescens invenit,
quemadmodum Sccraten sibi daret. Non quanta
quaeque sint, sed a quali profecta, prospiciendum.!

2 Callidus? non difficilem aditum praebuit immodica
cupientibus spesque improbas nihil re adiuturus verbis
fovit ; at peior opinio, si lingua asper, vultu gravis
cum invidia fortunam suam explicuit. Colunt enim
detestanturque felicem et, si potuerint, eadem facturi
odere facientem.®

3 Coniugibus alienis ne clam q‘uidem sed aperte
ludibrio habitis suas aliis permisere. Rusticus, in-
humanus ac mali moris et inter matronas abominanda
condicio est, si quis coniugem suam in sella prostare
vetuit et vulgo admissis inspectoribus vehi perspicuam

4 undique. Si quis nulla se amica fecit insignem nec
alienae uxori annuum praestat, hunc matronae
humilem et sordidae libidinis et ancillariolum vocant.
Inde decentissimum sponsaliorum genus est adulte-
rium et in consensu vidui caelibatus, quoniam nemo

1 quali profecta prospiciendum [fHosius before a lacuna:
quali proficiendum NRP; quali profecta scire proficit
Préchac.

2 Before callidus Préclac supplies En dominus and for
opinio below reads Opimio (¢f. Hor. Sat. ii. 3. 142).

3 After facientem Hosius indicates a lacuna.

¢ The harshness of the transition here and at the following
paragraph points to losses in the text. From a consideration
of the character of benefactors the author was led, apparently,
into a digression upon the degeneracy of the times.
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gift that is worthy of him, and, since I cannot give
to him from your store, I shall give from my own.”
Nor is there any reason for you to suppose that he
counted himself cheap : the value he set upon himself
was himself. And so clever a young man was he that
he discovered a way of giving to himself—Socrates !
It is not the size of our respective benefits, but the
character of the one from whom they come that
should be our concern.

2A man is shrewd if he does not make himself
difficult of access to those who come with immoderate
desires, and encourages their wild expectations by
his words although in reality he intends to give them
no help; but his reputation suffers if he is sharp
of tongue, stern in countenance, and arouses their
jealousy by flaunting his own good fortune. For they
court, and yet loathe, the prosperous man, and they
hate him for doing the same things that they would
do if they could.

They make a laughing-stock of other men’s wives,
not even secretly, but openly, and then surrender
their own wives to others. If a man forbids his wife
to appear in public in a sedan-chair and to ride ex-
posed on every side to the view of observers who
everywhere approach her, he is boorish and unman-
nerly and guilty of bad form, and the married women
count him a detestable mate. If a man makes
himself conspicuous by not having a mistress, and
- does not supply an allowance to another man’s wife,
the married women say that he is a poor sort and
is addicted to low pleasures and affairs with maid-
servants. The result of this is that adultery has
become the most seemly sort of betrothal, and
the bachelor is in accord with the widower, since

29



SENECA

6 uxorem duxit, nisi qui abduxit. Iam rapta spargere,
sparsa fera et acri avaritia recolligere certant; nihil
pensi habere, paupertatem alienam contemnere,
suam magis! quam ullum aliud vereri malum, pacem
iniuriis perturbare,imbecilliores vi ac metu premere.
Nam provincias spoliari et nummarium tribunal
audita utrimque licitatione alteri addici non mirum,
quoniam, quae emeris, vendere gentium ius est !

1 10. Sed longius nos impetus evehit provocante
materia ; itaque sic finiamus, ne jn nostro saeculo
culpa subsidat. Hoc maiores nostri questi sunt, hoc
nos querimur, hoc posteri nostri querentur, eversos
mores, regnare nequitiam, in deterius res humanas
et omne nefas labi. At ista eodem stant loco
stabuntque, paulum dumtaxat ultra aut citra mota,
ut fluctus, quos aestus accedens longius extulit,

2 recedens interiore litorum vestigio tenuit. Nunc in
adulteria magis quam in alia peccabitur, abrumpetque
frenos pudicitia ; nunc conviviorum vigebit furor et
foedissimum patrimoniorum exitium, culina ; nunc
cultus corporum nimius et formae cura prae se ferens
animi deformitatem ; nunc in petulantiam et auda-
ciacm erumpet male dispensata libertas; nunc in

! magis added by Gertz ; omitted by Hosius.
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the only man who takes a wife is one who takes
away a wife. Now men vie in squandering what
they have stolen and then in regaining by fierce
and sharp greed what they have squandered ; they
have no scruples; they esteem lightly the poverty
of others and fear poverty for themselves more than
any other evil; they upset peace with their in-
justices, and hard press the weaker with violence and
fear. That the provinces are plundered, that the
judgement-seat is for sale, and, when two bids have
been made, is knocked down to one of the bidders is
of course not surprising, since it is the law of nations
that you can sell what you have bought !

But, because the subject is alluring, my ardour
has carried me too far ; and so let me close by show-
ing that it is not our generation only that is beset
by this fault. The complaint our ancestors made,
the complaint we make, the complaint our posterity
will make, is that morality is overturned, that wicked-
ness holds sway, and that human affairs and every sin
are tending toward the worse. Yet these things
remain and will continue to remain in the same
position, with only a slight movement now in this
direction, now in that, like that of the waves, which
a rising tide carries far inland, and a receding tide
restrains within the limits of the shoreline. Now
adultery will be more common than other sins, and
chastity will tear off its reins ; now a furore for feast-
‘ing and the most shameful scourge that assails
fortunes, the kitchen, will prevail, and now excessive
adornment of the body and the concern for its beauty
that displays an unbeauteous mind ; now ill-controlled
liberty will burst forth into wantonness and pre-
sumption ; and now the progress will be toward
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crudelitatem privatam ac publicam ibitur bellorum-
que civilium insaniam, qua omne sanctum ac sacrum
profanetur ; habebitur aliquando ebrietati honor, et
plurimum meri cepisse virtus erit.

3 Won expectant uno loco vitia, sed mobilia et inter
se dissidentia tumultuantur, pellunt in vicem fugan-
turque ; ceterum idem semper de nobis pronuntiare
debebimus, malos esse nos, malos fuisse, — invitus

4 adiciam, et futuros esse. Erunt homicidae, tyranni,
fures, adulteri, raptores, sacrilegi, proditores ; infra
omnia ista ingratus est, nisi quéd omnia ista ab
ingrato sunt, sine quo vix ullum magnum facinus
adcrevit.

Hoc tu cave tamquam maximum crimen ne
admittas ; ignosce tamquam levissimo, si admissum
est. Haec est enim injuriae summa : beneficium
perdidisti. Salvum est enim tibi ex illo, quod est

6 optimum : dedisti. Quemadmodum autem cu-
randum est, ut in eos potissimum beneficia con-
feramus, qui grate responsuri erunt, ita quaedam,
etiam si male de illis sperabitur, faciemus tribue-
musque, non solum si iudicabimus ingratos fore, sed
si sciemus fuisse. Tamquam si filios alicui restituere
potero magno periculo liberatos sine ullo meo, non
dubitabo. Dignum etiam impendio sanguinis mei
tuebor et in partem discriminis veniam ; indignum
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cruelty, on the part both of the state and of the
individual, and to the insanity of civil war, which
desecrates all that is holy and sacred ; sometimes it
will be drunkenness on which honour is bestowed,
and he who can hold the most wine will be a hero.

Vices do not wait expectantly in just one spot,
but are always in movement and, being at variance
with each other, are in constant turmoil, they rout
and in turn are routed; but the verdict we are
obliged to pronounce upon ourselves will always be
the same : wicked we are, wicked we have been, and,
Iregret to add, always shall be. Homicides, tyrants,
thieves, adulterers, robbers, sacrilegious men, and
traitors there always will be; but worse than all
these is the crime of ingratitude, unless it be that all
these spring from ingratitude, without which hardly
any sin has grown to great size.

Do you beware of committing this crime as being
the-greatest there is ; if another commits it, pardon
it as being the most trivial. Tor the sum of your
injury is this—you have wasted a benefit. Ior you
have the best part of it still unharmed—the fact that
you gave it. But, although we ought to be careful
to confer benefits by preference upon those who will
be likely to respond with gratitude, yet there are
some that we shall do even if we expect from them
poor results, and we shall bestow benefits upon those
who, we not only think will be, but we know have
been, ungrateful. TIor example, if I shall be able to
restore to someone his sons by rescuing them from
great danger without any risk to myself, I shall not
hesitate to do so. If a man is a worthy one, I shall
defend him even at the cost of my own blood, and
share his peril ; if he is unworthy, and I shall be able
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si eripere latronibus potero clamore sublato, salutarem
vocem homini non pigebit emittere.

1 11. Sequitur, ut dicamus, quae beneficia danda
sint et quemadmodum. Primum demus necessaria,
deinde utilia, deinde iucunda, utique mansura. In-
cipiendum est autem a necessariis ; aliter enim ad
animum pervenit, quod vitam continet, aliter, quod
exornat aut instruit. Potest in eo aliquis fastidiosus
esse aestimator, quo facile cariturus est, de quo dicere
licet : *° Recipe, non desidero ; meo contentus sum.”
Interim non reddere tantum lil;et, quod acceperis,
sed abicere.

2 Ex his, quae necessaria sunt, quaedam primum
obtinent locum, sine quibus non possumus vivere,
quaedam secundum, sine quibus non debemus,

3 quaedam tertium, sine quibus nolumus. Prima huius
notae sunt: hostium manibus eripi et tyrannicae
irae et proscriptioni et aliis periculis, quae varia et
incerta humanam vitam obsident. Quidquid horum
discusserimus, quo maius ac terribilius erit, hoc
maiorem inibimus gratiam; subit enim cogitatio,
quantis sint liberati malis, et lenocinium est muneris
antecedens metus. Nec tamen ideo debemus tardius
quemquam servare, quam possumus, ut munecri

4 nostro timor imponat pondus. Proxima ab his sunt,
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to rescue him from robbers by raising an outery, I
shall not be slow to utter the cry that will save a
human being.

I pass next to the discussion of what benefits
ought to be given and the manner of their bestowal.
Let us give what is necessary first, then what is use-
ful, then what is pleasurable, particularly things that
will endure. But we should begin with necessities ;
for that which supports life impresses the mind in
one way, that which adorns or equips life, in quite
another. It is possible for a man to be scornful in his
estimate of a gift which he can easily do without, of
which he may say : ““ Take it back, I do not want it ;
I am content with what I have.” Sometimes it is a
pleasure, not merely to give back, but to hurl from
you, what you have received.

Of the benefits that are necessary, some, those
without which we are not able to live, have the first
place, others, those without which we ought not to
live, the second, and still others, those without
which we are not willing to live, the third. The
first are of this stamp—to be snatched from the
hands of the enemy, from the wrath of a tyrant, from
proscription, and the other perils which in diverse
and uncertain forms beset human life. The greater
and the more formidable the danger from any one of
these, the greater will be the gratitude that we shall
receive when we have banished it ; for the thought of
the greatness of the ills from which they have been
freed will linger in men’s minds, and their earlier fear
will enhance the value of our service. And yet we
ought not to be slower in saving a man than we might
be solely in order that his fear may add weight to our
service. Next to these come the blessings without
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sine quibus possumus quidem vivere, sed ut mors
potior sit, tamquam libertas et pudicitia et mens
bona. Post haec habebimus coniunctione ac sanguine
usuque et consuctudine longa cara, ut liberos, con-
iuges, penates, cetera, quae usque eo animus sibi
applicuit, ut ab illis quam vita divelli gravius
existimet.

6 Subsecuntur utilia, quorum varia et lata materia
est ; hie erit pecunia non superfluens sed ad sanum
modum habendi parata ; hie erit honor et processus
ad altiora tendentium ; nee enim utilius quicquam
est quam sibi utilem fieri.

Jam cetera ex abundanti veniunt delicatos factura.
In his sequemur, ut opportunitate grata sint, ut non
vulgaria, quaeque aut pauci habuerint aut pauci intra
hanc aetatem aut hoc modo, quae, etiam si natura

6 pretiosa non sunt, tempore aut loco fiant. Videamus,
quid oblatum maxime voluptati futurum sit, quid
frequenter occursurum habenti, ut totiens nobiscum
quotiens cum illo sit. Utique cavebimus, ne munera
supervacua mittamus, ut feminae aut seni arma
venatoria, ut rustico libros, ut studiis ac litteris

dedito retia. Aeque ex contrario circumspiciemus,

¢ Uscd in hunting.
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which, indeed, we are able to live, yet death becomes
preferable, such as liberty and chastity and a good
conscience. After these will be the objects that
we hold dear by reason of kinship and blood and
experience and long habit, such as children, wives,
household gods, and all the other things to which
the mind becomes so attached that to be robbed of
them seems to it more serious than to be robbed of
life.

Next in order are the useful benefits, the matter
of which is wide and varied ; here will be money, not
in excess, but enough to provide for a reasonable
standard of living ; here will be public office and
advancement for those who are striving for the higher
positions, for nothing is more useful than to be made
useful to oneself.

All benefits beyond these come as superfluities
and tend to pamper a man. In the case of these, our
aim shall be to make them acceptable by reason of
their timeliness, to keep them from being common-
place, and to give the sort of things that either few,
or few in our own time or in this fashion, have
possessed, the sort of things that, even if they are
not intrinsically valuable, may become valuable by
reason of the time and place. Let us consider what
will be likely to give the greatest pleasure after it
has been bestowed, what is likely to meet the eyes
of the owner over and over so that every time he

-thinks of it he may think of us. In every case we
shall be careful not to send gifts that are superfluous,
for example, the arms of the chase to a woman or
to an old man, books to a bumpkin, or nets ¢ to one
who is devoted to study and letters. On the other
hand we shall be equally careful, while wishing to
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ne, dum grata mittere volumus, suum cuique mor-
bum exprobratura mittamus, sicut ebrioso vina
et valetudinario medicamenta. Maledictum enim
incipit esse, non munus, in quo vitium accipientis
adgnoscitur.

1 12. Si arbitrium dandi penes nos est, praecipue
mansura quaeremus, ut quam minime mortale munus
sit. Pauci enim sunt tam grati, ut, quid acceperint,
etiam si non vident, cogitent. Ingratos quoque
memoria cum ipso munere incurrit, ubi ante oculos
est et oblivisci sui non sinit, sed auctorem suum
ingerit et inculcat. Eo quidem magis duratura
quaeramus, quia numquam admonere debemus ; ipsa

2 res evanescentem memoriam excitet. Libentius
donabo argentum factum quam signatum ; libentius
statuas quam vestem et quod usus brevis deterat.
Apud paucos post rem manet gratia; plures sunt,
apud quos non diutius in animo sunt donata, quam
in usu. Ego, si fieri potest, consumi munus meum
nolo ; extet, haereat amico meo, convivat.

3 Nemo tam stultus est, ut monendus sit, ne cui
gladiatores aut venationem iam munere edito mittat
et vestimenta aestiva bruma, hiberna solstitio. Sit

in beneficio sensus communis ; tempus, locum ob-
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send what will be acceptable, not to send gifts
that will reproach a man with his weakness, as
for example wines to a drunkard and medicines to
a valetudinarian. Tor a gift that recognizes a vice
of the recipient tends to be, not a boon, but a
bane.

If the choice of what is to be given is in our own
hands, we shall seek especially for things that will
last, in order that our gift may be as imperishable as
possible. Tor they are few indeed who are so grateful
that they think of what they have received even if
they do not see it. Yet even the ungrateful have
their memory aroused when they encounter the gift
itself, when it is actually before their eyes and
does not let them forget it, but instead brings up the
thought of its giver and impresses it upon their mind.
And let us all the more seek to make gifts that will
endure because we ought never to remind anyone
of- them ; let the object itself revive the memory
thatis fading. I shall be more willing to give wrought
than coined silver ; more willing to give statues than
clothing or something that will wear out after brief
usages I'ew there are whose gratitude survives longer
than the object given ; there are more who keep gifts
in mind only so long as they are in use. Ior my part,
if it is possible, I do not want my gift to perish ; let it
survive, let it cling fast to my friend, let it live with
him.

No one is so stupid as to need the warning that
he should not send gladiators or wild beasts to a
man who has just given a public spectacle, or send a
present of summer clothing in midwinter and winter
clothing in midsummer. Social tact should be
used in bestowing a benefit ; there must be regard
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servet, personas, quia momentis quaedam grata et
ingrata sunt. Quanto acceptius est, si id damus,
quod quis non habet, quam cuius copia abundat, quod
diu quaerit neec invenit, quam quod ubique visurus

4 est! Munera non tam pretiosa quam rara et ex-
quisita sint, quae etiam apud divitem sui locum
faciant, sicut gregaiia quoque poma et post paucos
dies itura in fastidium delectant, si provenere
maturius. Illa quoque non erunt sine honore, quae
aut nemo illis alius dedit aut nos rrulli alii.

1 13. Alexandro Macedoni, cum victor Orientis
animos supra humana tolleret, Corinthii per legatos
gratulati sunt et civitate illum sua donaverunt. Cum
risisset hoc Alexander officii genus, unus ex legatis :
“ Nulli,” inquit, * civitatem umquam dedimus alii

2 quam tibi et Herculi.” Libens accepit non dilutum
honorem et legatos invitatione aliaque humanitate
prosecutus cogitavit, non qui sibi civitatem darent,
sed cui dedissent ; et homo gloriae deditus, cuius
nec naturam neec modum noverat, Herculis Liberique
vestigia sequens ac ne ibi quidem resistens, ubi illa
defecerant, ad socium honoris sui respexit a dantibus,

tamquam caelum, quod mente vanissima complecte-

40



ON BENEFITS, I. x1r. 3—xrr. 2

for time, place, and the person, for some gifts are
acceptable or unacceptable according to circum-
stances. How much more welcome the gift will be if
we give something that a man does not have, rather
than something with which he is abundantly supplied,
something that he has long searched for and has not
yet found, rather than something which he is likely
to see everywhere ! Presents should be, not so much
costly, as rare and choice—the sort which even a rich
man will make a place for ; just as the common fruits,
of which we shall grow tired after a few days, give us
pleasure if they have ripened out of season. And,
too, people will not fail to appreciate the gifts which
either no one else has given to them, or which we
have given to no one else.

When Alexander of Macedonia, being victorious
over the East, was puffed up with more than human
pride, the Corinthians sent their congratulations by
an embassy, and bestowed upon him the right of
citizenship in their state. This sort of courtesy made
Alexander smile, whereupon one of the ambassadors
said to him : *° To no one besides Hercules and your-
self have we ever given the right of citizenship.”
Alexander gladly accepted so marked an honour, and
bestowed hospitality and other courtesy upon the
ambassadors, reflecting, not who they were who had
given him the privilege of citizenship, but to whom
they had given it; and, slave as he was to glory, of

which he knew neither the true nature nor the limita-
tions, following the footsteps of Hercules and of
Bacchus, and not even halting his course where
they ceased, he turned his eyes from the givers of the
honour to his partner in it, just as if heaven, to which
in supreme vanity he aspired, were now his because
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3 batur, teneret, quia Herculi aequabatur ! Quid enim
illi simile habebat vesanus adulescens, cui pro virtute
erat felix temeritas ? Hercules nihil sibi vicit;
orbem terrarum transivit non concupiscendo, sed
iudicando, quid vinceret, malorum hostis, bonorum
vindex, terrarum marisque pacator. At hic a pueritia
latro gentiumque vastator, tam hostium pernicies
quam amicorum, qui summum bonum duceret terrori
esse cunctis mortalibus, oblitus non ferocissima
tantum, sed ignavissima quoque animalia timeri ob
malum virus.

1 14. Ad propositum nunc revertamur. Beneficium
si qui quibuslibet dat, nulli gratum est; nemo se
stabularii aut cauponis hospitem iudicat nec con-
vivam dantis epulum, ubi dici potest : * Quid enim
in me contulit? Nempe hoc, quod et in illum vix
bene notum sibi et in illum etiam inimicum ac
turpissimum hominem. Numquid enim me dignum
iudicavit ? Morbo suo morem gessit !’ Quod voles
gratum esse, rarum effice ; quivis! patitur sibi imputari.

2 Nemo haec ita interpretetur, tamquam reducam
liberalitatem et frenis artioribus reprimam ; illa vero,
in quantum libet, exeat, sed eat, non erret. Licet ita
largiri, ut unusquisque, etiam si cum multis accepit,

1 quivis Préchac: quis N; so Hosius adding volgaria
after imputari.

¢ This pitting of Alexander’s fortune against his virtue is
the theme of an essay by Plutarch (Ilept 7is ’AXefdvdpov
TUX%s 1) dpeTis).

® {.e., his own vanity.
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he was put on a level with Hercules! Yet what re-
semblance to him had that mad youth who instead
of virtue showed fortunate @ rashness ? Hercules
conquered nothing for himself; he traversed the
world, not in coveting, but in deciding what to con-
quer, a foe of the wicked, a defender of the good,
a peacemaker on land and sea. But this other was
from his boyhood a robber and a plunderer of nations,
a scourge alike to his friends and to his foes, one who
found his highest happiness in terrorizing all mortals,
forgetting that it is not merely the fiercest creatures,
but also the most cowardly, that are feared on account
of their deadly venom.

But let me return now to my subject. Whoever
gives a benefit to anyone you please, has gratitude
from no one; in an inn or a hotel no one regards
himself as the guest of the landlord, or at a public
feast as the intimate friend of the man who is giv-
ing it, for one may well say: “ What favour, pray,
has he conferred upon me ? The same, to be sure,
that he has conferred on that other fellow, whom
he scarcely knows, and on that one over there, who
is his enemy and a most disreputable man. Did
he consider that I was worthy of it? He merely
indulged a personal weakness?®!” If you want
to give what will be acceptable, make the gift
a rare one—anyone can endure being indebted for
that !

Let no one gather from my words that I desire to
restrain liberality, to bridle it in with tighter reins ;
let it indeed go forth as far as it likes, but let it go by
a path, and not wander. It is possible to distribute
bounty in such a way that each person, even if he has
received his gift in company with others, will not
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3in populo se esse non putet. Nemo non habeat
aliquam familiarem notam, per quam speret se pro-
pius admissum. Dicat: “ Accepi idem, quod ille,
sed ultro. Accepi, quod ille, sed ego intra breve
tempus, cum ille diu meruisset. Sunt, qui idem
habeant, sed non eisdem verbis datum, non eadem
comitate tribuentis. Ille accepit, cum rogasset ; ego
non rogaram. Ille accepit, sed facile redditurus, sed
cuius senectus et libera orbitas magna promittebat ;
mihi plus dedit, quamvis idem dederit, quia sine

4 spe recipiendi dedit.” Quemadmodum meretrix ita
inter multos se dividet, ut nemo non aliquod signum
familiaris animi ferat, ita, qui beneficia sua amabilia
esse vult, excogitet, quomodo et multi obligentur et
tamen singuli habeant aliquid, quo se ceteris prae-
ferant.

1 15. Ego vero beneficiis non obicio moras; quo
plura maioraque fuerint, plus adferent laudis. At sit
iudicium ; neque enim cordi esse cuiquam possunt

2 forte ac temere data. Quare si quis existimat nos,
cum ista praecipimus, benignitatis fines introrsus re-
ferre et illi minus laxum limitem aperire, ne perperam

monitiones nostras exaudivit.! Quam enim virtutem

1 exaudivit Préchac : exaudiat O : exaudit Hosius.

¢ g.e., the giver might expect a legacy.
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think that he is simply one of a crowd. Let everyone
have some mark of intimacy which permits him to
hope that he has been admitted to greater favour than
others. Hemaysay: “ I received the same thing that
So-and-so did, but without asking for it. I received
the same thing that So-and-so did, but at the end of
a short time, whereas he had long since earned it.
There are those who have the same thing, but it was
not given to them with the same words, with the same
friendliness, on the part of the bestower. So-and-so
received his gift after he had asked for it; I did
not ask for mine. So-and-so received a gift, but
he could easily make return, but his old age and
his irresponsible childlessness ¢ afforded great ex-
pectations; to me more was given although the
same thing was given, because it was given without
expectation of any return.” A courtesan will dis-
tribute her favours among her many lovers in
such a way that each one of them will get some
sign of her intimate regard ; just so the man who
wishes his benefactions to be appreciated should
contrive both to place many under obligation, and
yet to see that each one of them gets something
that will make him think he is preferred above all
the others.

In truth, I place no obstacles in the way of bene-
fits ; the more there are and the greater they are, the
more honour will they have. DBut let judgement be
- used ; for what is given in a haphazard and thought-
less manner will be prized by no one. Wherefore,
if anyone supposes that in laying down these rules
we mean to narrow the bounds of liberality, and to
open to it a less extensive field, he really has heard
my admonitions incorrectly. IFor what virtue do we
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magis veneramur ? Cui magis stimulos addimus ?
Quibusve tam convenit haec adhortatio quam nobis

3 societatem generis humani sancientibus ? Quid ergo
est 7 Cum sit nulla honesta vis animi, etiam si a
recta voluntate incepit, nisi quam virtutem modus
fecit, veto liberalitatem nepotari. Tunc iuvat ac-
cepisse beneficium et supinis quidem manibus, ubi
illud ratio ad dignos perducit, non quolibet casus
et consilii indigens impetus defert ; quod ostentare

4 libet et inscribere sibi. Beneficia tu vocas, quorum
auctorem fateri pudet ? At illa quanto gratiora sunt
quantoque in partem inferiorem animi numquam
exitura descendunt, cum delectant cogitantem magis
a quo, quam quid acceperis ?

6 Crispus Passienus solebat dicere quorundam se
iudicium malle quam beneficium, quorundam bene-
ficium malle quam iudicium, et subiciebat exempla.
“ Malo,” aiebat, “divi Augusti iudicium, malo

6 Claudii beneficium.” Ego vero nullius puto ex-
petendum esse beneficium, cuius vile judicium est.
Quid ergo? Non erat accipiendum a Claudio, quod
dabatur ? Erat, sed sicut a fortuna, quam scires

posse statim malam fieri. Quid ista inter se mixta
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Stoics venerate more ? What virtue do we try more
to encourage ? Who are so fitted to give such admoni-
tion as ourselves—we who would establish the fellow-
ship of the whole human race ? What, then, is the
case ? Since no effort of the mind is praiseworthy,
even if it springs from right desire, unless moderation
turns it into some virtue, I protest against the
squandering of liberality. The benefit that it is a
delight to have received, yea, with outstretched
hands, is the one that reason delivers to those who
are worthy, not the one that chance and irrational
impulse carry no matter where—one that it is a
pleasure to display and to claim as one’sown. Do you
give the name of benefits to the gifts whose author
you are ashamed to admit? But how much more
acceptable are benefits, how much deeper do they
sink into the mind, never to leave it, when the
pleasure of them comes from thinking, not so much
of what has been received, as of him from whom it
was received !

Crispus Passienus used often to say that from some
men he would rather have their esteem than their
bounty, and that from others he would rather have
their bounty than their esteem ; and he would add
examples. “ In the case of the deified Augustus,”
he would say, “ I prefer his esteem, in the case of
Claudius, his bounty.” I, for my part, think that we
should never seek a benefit from a man whose esteem
" is not valued. What, then, is the case ? Should not
the gift that was offered by Claudius have been
accepted ? It should, but as it would have been
accepted from TFortune, who you were well aware
might the next moment become unkind. And why
do we differentiate the two cases that thus have
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dividimus ? Non est beneficium, cui deest pars
optima, datum esse iudicio : alioqui pecunia ingens,
si non ratione nec recta voluntate donata est, non
magis beneficium est quam thesaurus. Multa sunt

autem, quae oportet accipere nec debere.
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merged ? A gift is not a benefit if the best part of it
is lacking—the fact that it was given as a mark of
esteem. Moreover the gift of a huge sum of money,
if neither reason nor rightness of choice has
prompted it, is no more a benefit than is a treasure-
trove. There are many gifts that ought to be
accepted, and yet impose no obligation.
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1. Inspiciamus, Liberalis virorum optime, id quod
ex priore parte adhuc superest, quemadmodum
dandum sit beneficium ; cuius rei expeditissimam
videor monstraturus viam: sic,demus, quomodo
vellemus accipere. Ante omnia libenter, cito, sine
ulla dubitatione.

Ingratum est beneficium, quod diu inter dantis
manus haesit,quod quis aegre dimittere visus est et sic
dare, tamquam sibi eriperet. Etiam si quid intervenit
morae, evitemus omni modo, ne deliberasse videamur;
proximus est a negante, qui dubitavit, nullamque
iniit gratiam. Nam cum in beneficio iucundissima sit
tribuentis voluntas, quia nolentem se tribuisse ipsa
cunctatione testatus est, non dedit sed adversus
ducentem male retinuit; multi autem sunt, quos
liberales facit frontis infirmitas. Gratissima sunt
beneficia parata, facilia, occurrentia, ubi nulla mora
fuit nisi in accipientis verecundia. Optimum est
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Now let us examine, most excellent Liberalis, what
still remains from the first part of the subject—the
question of the way in which a benefit should be
given. And in this matter I think that I can point out
a very easy course—let us give in the manner that
would have been acceptable if we were receiving.
Above all let us give willingly, promptly, and without
any hesitation.

No gratitude is felt for a benefit when it has
lingered long in the hands of him who gives it, when
the giver has seemed sorry to let it go, and has given
it with the air of one who was robbing himself. Even
though some delay should intervene, let us avoid in
every way the appearance of having deliberately
delayed ; hesitation is the next thing to refusing, and
gains no gratitude. For, since in the case of a benefit
the chief pleasure of it comes from the intention of
the bestower, he who by his very hesitation has shown
that hemade his bestowal unwillingly has not “given,”
-but has failed to withstand the effort to extract it;
there are many indeed who become generous only
from a lack of courage. The benefits that stir most
gratitude are those which are readily and easily
obtainable and rush to our hands, where, if there is
any delay, it has come only from the delicacy of the
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antecedere desiderium cuiusque, proximum sequi.
Illud melius, occupare ante quam rogemur, quia, cum
homini probo ad rogandum os concurrat et suffun-
datur rubor, qui hoc tormentum remittit, multiplicat

4 munus suum. Non tulit gratis, qui, cum rogassct,
accepit, quoniam quidem, ut maioribus nostris
gravissimis viris visum est, nulla res carius constat,
quam quae precibus empta est. Vota homines parcius
facerent, si palam facienda essent ; adeo etiam deos,
quibus honestissime supplicamus, tacite malumus et
intra nosmet ipsos precari.

1 2. Molestum verbum est, onerosum, demisso vultu
dicendum, rogo. Huius facienda est gratia amico
et quemcumque amicum sis promerendo facturus ;
properet licet, sero beneficium dedit, qui roganti
dedit. Ideo divinanda cuiusque voluntas et, cum
intellecta est, necessitate gravissima rogandi libe-
randa est; illud beneficium iucundum victurum in

2 animo scias, quod obviam venit. Si non contigit
praevenire, plura rogantis verba intercidamus; ne
rogati videamur sed certiores facti, statim promit-
tamus facturosque nos, etiam antequam interpelle-
mur, ipsa festinatione approbemus. Quemadmodum

in aegris opportunitas cibi salutaris est et aqua
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recipient. The best course is to anticipate each one’s
desire ; the next best, to indulge it. The first is the
better—to forestall the request before it is put ; for,
since a respectable man seals his lips and is covered
with blushes if he has to beg, he who spares him this
torture multiplies the value of his gift. The man who
receives a benefit because he asked for it, does not
get it for nothing, since in truth, as our forefathers,
those most venerable men, discerned, no other thing
costs so dear as the one that entreaty buys. If men
had to make their vows to the gods openly, they
would be more sparing of them ; so true is it that
even to the gods, to whom we most rightly make
supplication, we would rather pray in silence and in
the secrecy of our hearts.

It is unpleasant and burdensome to have to say,
“T ask,” and as a man utters the words he is forced
to lower his eyes. A friend and every one whom you
hope to make a friend by doing him a service must
be excused from saying them ; though a man gives
promptly, his benefit has been given too late if it has
been given upon request. Therefore we ought to
divine each man’s desire, and, when we have dis-
covered it, he ought to be freed from the grievous
necessity of making a request ; the benefit that takes
the initiative, you may be sure, will be one that is
agreeable and destined to live in the heart. If we
are not so fortunate as to anticipate the asker, let us

.cut him off from using many words ; in order that we
may appear to have been, not asked, but merely in-
formed, let us promise at once and prove by our very
haste that we were about to act even before we were
solicited. Just as in the case of the sick suitability
of food aids recovery, and plain water given at the
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tempestive data remedii locum obtinuit, ita, quamvis
leve et vulgare beneficium est, si praesto fuit, si
proximam quamque horam non perdidit, multum sibi
adicit gratiamque pretiosi sed lenti et diu cogitati
muneris vincit. Qui tam parate facit, non est dubium,
quin libenter faciat ; itaque laetus facit et induit sibi
animi sui vultum.

1 3. Ingentia quorundam beneficia silentium aut
loquendi tarditas imitata gravitatem et tristitiam
corrupit, cum promitterent vultu negantium. Quanto
melius adicere bona verba rebus bonis et prae-
dicatione humana benignaque commendare, quae

2 praestes! Ut ille se castiget, quod tardior in rogando
fuit, adicias licet familiarem querellam : *‘ Irascor
tibi, quod, cum aliquid desiderasses, non olim scire
me voluisti, quod tam diligenter rogasti, quod quem-
quam adhibuisti. Ego vero gratulor mihi, quod ex-
periri animum meum libuit ; postea, quidquid de-
siderabis, tuo iure exiges; semel rusticitati tuae

3 ignoscitur.” Sic eflicies, ut animum tuum pluris
aestimet quam illud, quidquid est, ad quod petendum
venerat. Tunc est summa virtus tribuentis, tunc
benignitas, ubi ille, qui discessit, dicet sibi: * Ma-
gnum hodie lucrum feci; malo, quod illum talem

inveni, quam si multiplicatum hoc ad me, de quo
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right time serves as a remedy, so a benefit, no
matter how trivial and commonplace it may be, if
it has been given promptly, if not an hour has
been wasted, gains much in value and wins more
gratitude than a gift that, though costly, has been
laggard and long considered. One who acts thus
readily leaves no doubt that he acts willingly ; and
so he acts gladly, and his face is clothed with the
joy he feels.

Some who bestow immense benefits spoil them by
their silence or reluctant words, which give the im-
pression of austerity and sternness, and, though they
promise a gift, have the air of refusing it. How much
better to add kindly words to kindly actions, and
grace the gifts you bestow with humane and generous
speech! In order that the recipient may reproach
himself because he was slow to ask, you might add the
familiar rebuke : “I am angry with you because,
when you needed something, you were not willing
to let me know long ago, because you took so much
pains in putting your request, because you invited a
witness to the transaction. Truly I congratulate
myself because you were moved to put my friendli-
ness to the test ; next time you will demand by your
own right whatever you need—this once I pardon
your bashfulness.” The result of this will be that he
will value your friendliness more than your gift, no
matter what it was that he had come to seek. The
‘bestower attains the highest degree of merit, the
highest degree of generosity, only when it will be
possible for the man who has left him to say : “ Great
is the gain that I have made to-day; but I would
rather have found the giver to be the sort of man
he was than to have had many times the amount that
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loquebar, alia via pervenisset; huic eius animo
numquam parem gratiam referam.”

1 4. At plerique sunt, qui beneficia asperitate
verborum et supercilio in odium adducunt eo sermone
usi, ea superbia, ut impetrasse paeniteat. Aliae
deinde post rem promissam secuntur morae ; nihil
autem est acerbius, quam ubi quoque, quod! im-

2 petrasti, rogandum est. Repraesentanda sunt bene-
ficia, quae a quibusdam accipere difficilius est quam
impetrare. Hic rogandus est, ut admoneat, ille, ut
consummet ; sic unum munus per multorum manus
teritur, ex quo gratiae minimum apud promittentem
remanet, quia auctori detrahit, quisquis post illum

3 rogandus est. Hoc itaque curae habebis, si grate
aestimari, quae praestabis, voles, ut beneficia tua
inlibata, ut integra ad eos, quibus promissa sunt,
perveniant, sine ulla, quod aiunt, deductione. Nemo
illa intercipiat, nemo detineat; nemo in eo, quod
daturus es, gratiam suam facere potest, ut non tuam
minuat.

1 5. Nihil aeque amarum quam diu pendere;
aequiore quidam animo ferunt praecidi spem suam
quam trahi. Plerisque autem hoc vitium est ambi-
tione prava differendi promissa, ne minor sit rogan-
tium turba, quales regiae potentiae ministri sunt,

1 quod commonly added.
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we were talking about come to me in some other way;
for the spirit he has shown I can never return enough
gratitude.

Yet there are very many who by the harshness of
their words and by their arrogance make their bene-
fits hateful, so that, after being subjected to such
language and such disdain, we regret that we have
obtained them. And then, after the matter has been
promised, a series of delays ensues ; but nothing is
more painful than when you have to beg even for
what you have been promised. Benefits should be
bestowed on the spot, but there are some from whom
it is more difficult to get them than to get the promise
of them. You have to beg one man to act as a
reminder, another to finish the transaction; so a
single gift is worn down by passing through many
men’s hands, and as a result very little gratitude is
left for the giver of the promise, for every later person
whose help must be asked reduces the sum due to
him. And so, if you wish the benefactions that you
bestow to be rewarded with gratitude, you will be
concerned to have them come undiminished to those
to whom they were promised, to have them come
entire and, as the saying is, *“ without deduction.”
Let no one intercept them, let no one retard them ;
for in the case of a benefit that you are going to give,
no one can appropriate gratitude to himself without
reducing what is due to you.

- Nothing is so bitter as long suspense ; some can
endure more calmly to have their expectation cut
off than deferred. Yet very many are led into this
fault of postponing promised benefits by a perverted
ambition to keep the crowd of their petitioners from
becoming smaller ; such are the tools of royal power,
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quos delectat superbiae suae longum spectaculum,
minusque se iudicant posse, nisi diu multumque
singulis, quid possint, ostenderint. Nihil confestim,
nihil semel faciunt; iniuriae illorum praecipites,

2 lenta beneficia sunt. Quare verissimum existima,
quod ille comicus dixit :

Quid ? tu non intellegis
tantum te gratide demere, quantum morae adicis ?

Inde illae voces, quas ingenuus dolor exprimit :
“Tac, si quid facis” et: “ Nihil tanti est; malo
mihi iam neges.” Ubi in taediu‘m adductus animus
incipit beneficium odisse, dum expectat, potest ob id

8 gratus esse ? (Quemadmodum acerbissima crudelitas
est, quae trahit poenam, et misericordiae genus est
cito occidere, quia tormentum ultimum finem sui
secum adfert, quod antecedit tempus, maxima ven-
turi supplicii pars est, ita maior est muneris gratia,
quo minus diu pependit. list enim etiam bonarum
rerum sollicita expectatio, et cum plurima bene-
ficia remedium alicuius rei adferant, qui aut diutius
torqueri patitur, quem protinus potest liberare, aut

4 tardius gaudere, beneficio suo manus adfert. Omnis
benigni:as properat, et proprium est libenter facientis
cito facere; qui tarde et diem de die extrahens
profuit, non ex animo fecit. Ita duas res maximas
perdidit, et tempus et argumentum amicae volun-
tatis ; tarde velle nolentis est.

¢ IFrom an unknown author.
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who delight in prolonging a display of arrogance, and
deem themselves to be robbed of power unless they
show long and often, to one after another, how much
power they have. They do nothing promptly,nothing
once for all; their injuries are swift, their benefits
slow. And therefore the words of the comic poet, you
are to believe, are absolutely true :

Know you not this—the more delay you make,
The less of gratitude from me you take ? ¢

And so a man cries out in an outburst of noble anger @
“If you are going to do anything, do it;” and:
“ Nothing is worth such a price ; I would rather have
you say no at once.”” When the mind has been re-
duced to a state of weariness, and, while waiting for
a benefit, begins to loathe it, can one possibly feel
grateful for it ? Just as the sharpest cruelty is that
which prolongs punishment, and there is a sort of
mercy in killing swiftly because the supreme torture
brings with it its own end, whereas the worst part of
the execution that is sure to come is the interval that
precedes it, so, in the case of a gift, gratitude for it
will be the greater, the less long it has hung in the
balance. For it is disquieting to have to wait even
for blessings, and, since most benefits afford relief
from some trouble, if a man leaves another to long
torture when he might release him at once, or to
tardy rejoicing, he has done violence to the benefit he
-confers. All generosity moves swiftly, and he who
acts willingly is prone to act quickly ; if a man gives
help tardily, deferring it from day to day, he has not
given it heartily. Thus he has lost two invaluable
things—time and the proof of his friendly intent ;
tardy goodwill smacks of ill-will.
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1 6. In omni negotio, Liberalis, non minima portio
est, quomodo quidque aut dicatur aut fiat. Multum
celeritas adiecit, multum abstulit mora. Sicut in telis
eadem ferri vis est, sed infinitum interest, utrum ex-
cusso lacerto torqueantur an remissa manu effluant,
gladius idem et stringit et transforat, quam presso
articulo venerit, refert, ita' idem est, quod datur, sed

2 interest, quomodo detur. Quam dulce, quam pretio-
sum est, si gratias sibi agi non est passus, qui dedit, si
dedisse, dum dat, oblitus est! Nam corripere eum,
cui cum maxime aliquid praestes, dementia est et
inserere contumeliam meritis. Itaque non sunt
exasperanda beneficia nec quicquam illis triste
miscendum. Etiam si quid erit, de quo velis ad-
monere, aliud tempus eligito.

1 7. Fabius Verrucosus beneficium ab homine
duro aspere datum panem lapidosum vocabat, quem
esurienti accipere necessarium sit, esse acerbum.

2 Ti. Caesar rogatus a Nepote Mario praetorio, ut
aeri alieno eius succurreret, edere illum sibi nomina
creditorum iussit ; hoc non est donare sed creditores
convocare. Cum edita essent, scripsit Nepoti iussisse
se pecuniam solvi adiecta contumeliosa admonitione.

Effecit, ut Nepos nec aes alienum haberet nec bene-

1 ita added by Haase ; omitted by Hosius.
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In every transaction, Liberalis, not the least im-
portant part is the manner in which things are either
said or done. Much is gained by swiftness, much is
lost by delay. Just as, in the case of javelins, while
all may have the same weight of iron, it makes an
infinite difference whether they are hurled with a
swing of the arm, or slip from a slackened hand, and
just as the same sword will both scratch and deeply
wound—the tightness of the grasp which directs it
makes the difference—so, while the thing that is given
may be just the same, the manner of the giving is all
important. How sweet, how precious is a gift, for
which the giver will not suffer us to pay even our
thanks, which he forgot that he had given even while
he was giving it! For to reprimand a man at the
very moment that you are bestowing something
upon him is madness, it is grafting insult upon an act
of kindness. Benefits, therefore, must not be made
irritating, they must not be accompanied by anything
that is unpleasant. Even if there should be some-
thing upon which you would like to offer advice,
choose a different time.

Fabius Verrucosus used to say that a benefit
rudely given by a hard-hearted man is like a loaf of
gritty bread, which a starving man needsmust accept,
but which is bitter to eat.

When Marius Nepos, a praetorian, being in deb ,
asked Tiberius Caesar to come to his rescue, Tiberius

“ordered him to supply him with the names of his
creditors ; but this is really, not making a gift, but
assembling creditors. When the names had been
supplied, he wrote to Nepos that he had ordered the
money to be paid, adding at the same time some
offensive admonition. The result was that Nepos had
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ficium ; liberavit illum a creditoribus, sibi non

3 obligavit. Aliquid Tiberius secutus est ; puto, noluit
plures esse, qui idem rogaturi concurrerent. Ista
fortasse efficax ratio fuerit ad hominum improbas
cupiditates pudore reprimendas, beneficium vero
danti tota alia sequenda est via. Omni genere, quod
des, quo sit acceptatius, adornandum est. Hoc vero
non est beneficium dare, deprehendere est.

1 8. Et ut in transitu de hac quoque parte dicam,
quid sentiam, ne principi quidem satis decorum
est donare ignominiae causa. '“Tamen,” inquit,
‘“ effugere Tiberius ne hoc quidem modo, quod
vitabat, potuit; nam aliquot postea, qui idem
rogarent, inventi sunt, quos omnes iussit reddere in
senatu aeris alieni causas, et ita illis certas summas

2 dedit.” Non est illud liberalitas, censura est.
Auxilium est, principale tributum est; beneficium
non est, cuius sine rubore meminisse non possum.
Ad iudicem missus sum; ut impetrarem, causam
dixi.

1 9. Praecipiunt itaque omnes auctores sapien-
tiae quaedam beneficia palam danda, quaedam
secreto. Palam, quae consequi gloriosum, ut mili-
taria dona, ut honores et quidquid aliud notitia

2 pulchrius fit; rursus, quae non producunt nec

honestiorem faciunt, sed succurrunt infirmitati,
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neither a debt nor a true benefit ; Tiberius freed him
from his creditors, but failed to attach him to himself.
Yet Tiberius had his purpose ; he wished to prevent
others, I suppose, from rushing to him in order to
make the same request. That, perhaps, may have
been an effective way to check, through a sense of
shame, the extravagant desires of men, but a wholly
different method must be followed by one who is
giving a benefit. In order that what you give may
become the more acceptable, you should enhance its
value by every possible means. Tiberius was really
not giving a benefit—he was finding fault.

And—to say in passing what I think about this
other point—it is not quite proper even for a prince to
bestow a gift in order to humiliate. “ Yet,” it may
be said, *‘ Tiberius was not able even in this way to
escape what he was trying to avoid ; for after this a
goodly number were found to make the same request,
arid he ordered them all to explain to the senate why
they were in debt, and under this condition he
granted to them specific sums.” But liberality that is
not, it is censorship ; I get succour, I get a subsidy
from the prince—that is no benefit which I am not
able to think of without a blush. It was a judge
before whom I was summoned ; I had to plead a case
in order to obtain my request.

And so all moralists are united upon the principle
that it is necessary to give certain benefits openly,

“others without witnesses—openly, those that it is
glorious to obtain, such as military decorations or
official honours and any other distinction that be-
comes more attractive by reason of publicity ; on the
other hand, those that do not give promotion or
prestige, yet come to the rescue of bodily infirmity,
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egestati, ignominiae, tacite danda sunt, ut nota
sint solis, quibus prosunt.

10. Interdum etiam ipse, qui iuvatur, vel' fallen-
dus? est, ut habeat nec, a quo acceperit, sciat.
Arcesilan aiunt amico pauperi et paupertatem suam
dissimulanti, aegro autem et ne hoc quidem con-
fitenti deesse sibi in sumptum ad necessarios usus,
clam succurrendum iudicasse ; pulvino eius ignorantis
sacculum subiecit, ut homo inutiliter verecundus,
quod desiderabat, inveniret potiu quam acciperet.
“Quid ergo? ille nesciet, a quo acceperit?”
Primum nesciat, si hoc ipsum beneficii pars est;
dcinde multa alia faciam, multa tribuam, per quae
intellegat et illius auctorem ; denique ille nesciet
accepisse se, ego sciam me dedisse. ‘‘ Parum est,”
inquis. Parum, si fenerare cogitas; sed si dare,
quo genere accipienti maxime profuturum erit, dabis.
Contentus eris te teste; alioqui non bene facere
delectat sed videri bene fecisse. ‘‘ Volo utique
sciat.” Debitorem quaeris. ‘ Volo utique sciat.”
Quid ? si illi utilius est nescire, si honestius, si

gratius, non in aliam partem abibis ? * Volo sciat.”

1 vel added by Préchac.
2 favellendus V1 : fallendus Hosius.
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of poverty, of disgrace — these should be given
quietly, so that they will be known only to those who
receive the benefit.

Sometimes, too, the very man who is helped must
even be deceived in order that he may have assist-
ance, and yet not know from whom he has received it.
There is a story that Arcesilaus had a friend who,
though he was poor, concealed his poverty ; when,
however, the man fell ill and, being unwilling to
reveal even this, lacked money for the necessities
of life, Arcesilaus decided that he must assist him
in secret; and so, without the other’s knowledge,
he slipped a purse under his pillow in order that the
fellow who was so uselessly reserved might find,
rather than receive, what he needed. ‘ What, then ?
—shall a man not know from whom he has received ?
In the first place, he must not know, if an element of
the benefit is just that fact; then, again, I shall do
much else for him, I shall bestow upon him many
gifts, and from these he may guess the author of the
first one ; lastly, while he will not know that he has
received a gift, I shall know that I have given one.
“ That is not enough,” you say. That is not enough
if you are thinking of making an investment ; but if
a gift, you will give in the manner that will bring
most advantage to the recipient. You will be con-
tent to have yourself your witness ; otherwise your
pleasure comes, not from doing a favour, but from
being seen to do a favour. ‘I want the man at least
to know!” Then it is a debtor that you are looking
for. I wantthe man at least to know!” What ?—
if it is more to his advantage, more to his honour,
more to his pleasure not to know, will you not shift
your position ? “I want him to know !” So, then,
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4 Ita tu hominem non servabis in tenebris? Non
nego, quotiens patitur res, respiciendum gaudium ex
accipientis voluntate ; sin adiuvari illum et oportet
et pudet, si, quod praestamus, offendit, nisi abscon-
ditur, beneficium in acta non mitto. Quidni? ego
illi non sum indicaturus me dedisse, cum inter prima
praecepta ac maxime necessaria sit, ne umquam
exprobrem,immo ne admoneam quidem. Haec enim
beneficii inter duos lex est: alter statim oblivisci
debet dati, alter accepti numquam.

1 11. Lacerat animum et premit frequens meri-
torum commemoratio. Libet exclamare, quod ille
triumvirali proscriptione servatus a quodam Caesaris
amico exclamavit, cum superbiam eius ferre non
posset: ‘“ Redde me Caesari!” Quousque dices :
“ Ego te servavi, ego eripui morti ’ ? Istud, si meo
arbitrio memini, vita est ; si tuo, mors est. Nihil tibi
debeo, si me servasti, ut haberes, quem ostenderes.
Quousque me circumducis ? Quousque oblivisci for-
tunae meae non sinis ? Semel in triumpho ductus

2 essem! Non est dicendum, quid tribuerimus; qui
admonet, repetit. Non est instandum, non est
memoria renovanda, nisi ut aliud dando prioris
admoneas.

¢ Published daily at Rome by the authority of the govern-
ment, it corresponded in some measure to our newspapers.
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you will not save a man’s life in the dark ? I do not
deny that, whenever circumstances permit, we should
have regard for the pleasure we get from the willing-
ness of the recipient; but, if he needs, and yet is
ashamed, to be helped, if what we bestow gives
offence unless it is concealed—then I do not put
my good deed into the gazette?! Of course I am
careful not to reveal to him that the gift came from
me, since it is a first and indispensable require-
ment, never to reproach a man with a benefit,
nay, even to remind him of it. For, in the case of
a benefit, this is a binding rule for the two who
are concerned—the one should straightway forget
that it was given, the other should never forget that
it was received.

Repeated reference to our services wounds and
crushes the spirit of the other. He wants to cry out
like the man who, after being saved from the pro-
scription of the triumvirs by one of Caesar’s friends,
because he could not endure his benefactor’s arro-
gance, cried ° Give me back to Caesar!” How long
will you keep repeating : ““ It is I who saved you, it
is I who snatched you from death”? Your service,
if I remember it of my own will, is truly life ; if I
remember it at yours, it is death. I owe nothing to
you if you saved me inorder that you might have
someone to exhibit. How long will you parade me ?
How long will you refuse to let me forget my mis-
fortune ? In a triumph, I should have had to march
but once! No mention should be made of what we
have bestowed ; to remind a man of it is to ask hiin
to return it. It must not be dwelt upon, it must not
be recalled to memory—the only way to remind a
man of an earlier gift is to give him another.
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Ne aliis quidem narrare debemus ; qui dedit bene-
ficium, taceat, narret, qui accepit. Dicetur enim,
quod illi ubique iactanti beneficium suum. *Non
n~gabis,” inquit, *‘ te recepisse ”’; et cum respon-
disset : “Quando ?” *‘ Saepe quidem,” inquit, ‘‘ et
multis locis, id est, quotiens et ubicumque narrasti.”

3 Quid opus est eloqui, quid alienum occupare offi-
cium ? Est, qui istud facere honestius possit, quo
narrante et hoc laudabitur, quod ipse non narras.
Ingratum me iudicas, si istud' te tacente nemo
sciturus est ! Quod adeo non est committendum, ut
etiam, si quis coram nobis narrabit, respondendum
sit : ““ Dignissimus quidem ille est maioribus bene-
ficiis, sed ego magis velle me scio omnia illi praestare
quam adhuc praestitisse ”’ ; et haec ipsa non verni-
liter nec ea figura, qua quidam reiciunt, quae magis
ad se volunt adtrahere.

4 Deinde adicienda omnis humanitas. Perdet agri-
cola, quod sparsit, si labores suos destituit in semine;
multa cura sata perducuntur ad segetem ; nihil in
fructum pervenit, quod non a primo usque ad ex-

5 {remum aequalis cultura prosequitur. Eadem bene-

ficiorum condicio est. Numquid ulla maiora possunt
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And we must not tell others of it, either. Let the
giver of a benefit hold his tongue ; let the recipient
talk. For the same thing that was said to another
man when he was boasting of a benefit he had con-
ferred will be said to you. “ You will not deny,”
said the beneficiary, ““ that you have had full return.”
““When ? 7 inquired the other. * Many times,” was
the reply, * and in many places—that is, every time
and everywhere you have told of it!” But what
need is there to speak of a benefit, what need to pre-
empt the right that belongs to another ? There is
someone else who can do more creditably what you
are doing, someone who in telling of your deed will
laud even your part in not telling of it. You must
adjudge me ungrateful if you suppose that no one
will know of your deed if you yourself are silent !
But so far from its being permissible for us to speak
of it, even if anyone tells of our benefits in our pres-
ence, it is our duty to reply : *“ While this man is in
the highest degree worthy to receive even greater
benefits, yet I am more conscious of being willing to
bestow all possible benefits upon him than of having
actually bestowed them hitherto.” And in saying
even this there must be no show of currying favour,
nor of that air with which some reject the compliments
that they would rather appropriate.

Besides, we must add to generosity every possible
kindness. The farmer will lose all that he has sown
'if he ends his labours with putting in the seed ; it is
only after much care that crops are brought to
their yield ; nothing that is not enccuraged by con-
stant cultivation from the first day to the last ever
reaches the stage of fruit. In the case of benefits the
same rule holds. Can there possibly be any greater
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esse, quam quae in liberos patres conferunt? Haec
tamen irrita sunt, si in infantia deserantur, nisi
longa pietas munus suum nutrit. Eadem ceterorum
beneficiorum condicio est : nisi illa adiuveris, perdes;
pacum est dedisse, fovenda sunt. Si gratos vis habere,
quos obligas, non tantum des oportet beneficia, sed
6 ames. Praecipue, ut dixi, parcamus auribus; ad-
monitio taedium facit, exprobratio odium. Nihil
aeque in beneficio dando vitandum est quam superbia.
Quid opus arrogantia vultus, quid tumore verborum?
Ipsa res te extollit. Detrahenda est inanis iactatio;
res loquentur nobis tacentibus. Non tantum in-
gratum, sed invisum est beneficium superbe datum.
1 12. C. Caesar dedit vitam Pompeio Penno, si dat,
qui non aufert; deinde absoluto et agenti gratias
porrexit osculandum sinistrum pedem. Qui excusant
et negant id insolentiae causa factum, aiunt socculum
auratum, immo aureum, margaritis distinctum osten-
dere eum voluisse. Ita prorsus: quid hic contume-
liosum est, si vir consularis aurum et margaritas
osculatus est alioquin nullam partem in corpore eius
2 electurus, quam purius oscularetur 7 Homo natus in
hoc, ut mores liberae civitatis Persica servitute
mutaret, parum iudicavit, si senator, senex, summis
usus honoribus in conspectu principum supplex sibi

¢ Caligula’s unconventional taste in footgear is often
censured.

70



ON BENEFITS, II. x1. 5—xi1. 2

benefits than those that a father bestows upon his
children ? Yet they are all in vain if they are
discontinued in the child’s infancy—unless long-
lasting devotion nurses its first gift. And the same
rule holds for all other benefits—you will lose them
unless you assist them ; it is not enough that they
were given, they must be tended. If you wish to
have gratitude from those whom you lay under an
obligation, you must, not merely give, but love, your
benefits. Above all, as I have said, let us spare
the ears; a reminder stirs annoyance, a reproach
hatred. In giving a benefit nothing ought to be
avoided so much as haughtiness. Why need your
face show disdain, your words assumption? The
act itself exalts you. Empty boasting must be
banished ; our deeds will speak even if we are silent.
The benefit that is haughtily bestowed wins, not only
ingratitude, but ill-will.

‘Gaius Caesar granted life to Pompeius Pennus,
that is, if failure to take it away is granting it ; then,
when Pompeius after his acquittal was expressing his
thanks, Caesar extended his left foot to be kissed.
Those who excuse the action, and say that it was not
meant to be insolent, declare that he wanted to
display his gilded—no, his golden—slipper studded
with pearls.? Yes, precisely—what insult to the
consular if he kissed gold and pearls, since otherwise
he could have found no spot on Caesar’s person that
“would be less defiling to kiss? But this creature,
born for the express purpose of changing the manners
of a free state into a servitude like Persia’s, thought
it was not enough if a senator, an old man, a man
who had held the highest public offices, bent the knee
and prostrated himself before him in full sight of the
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eo more jacuisset, quo hostes victi hostibus iacuere ;
invenit aliquid infra genua, quo libertatem detru-
deret! Non hoc est rem publicam calcare, et quidem,
licet id aliquis non putet ad rem pertinere, sinistro
pe le ? Parum enim foede furioseque insolens fuerat,
qui de capite consularis viri soccatus audiebat, nisi in
os senatoris ingessisset imperator epigros suos !

1 13. O superbia,” magnae fortunae stultissimum
malum ! Ut a te nihil accipere iuvat! Ut omne
beneficium in iniuriam convertis!! Ut te omnia de-
decent ! Quoque altius te sublevasti, hoc depressior
es ostendisque tibi non datum adgnoscere ista bona,
quibus tantum inflaris; quidquid das, corrumpis.

2 Libet itaque interrogare, quid se tanto opere re-
supinet, quid vultum habitumque oris pervertat, ut
malit personam habere quam faciem ? Iucunda sunt,
quae humana fronte, certe leni placidaque tribuuntur,
quae cum daret mihi superior, non exultavit supra
me, sed quam potuit benignissimus fuit descenditque
in aequum et detraxit muneri suo pompam, sic?
observavit idoneum tempus, ut in occasione potius

3 auam in necessitate succurreret. Uno modo istis
persuadebimus, ne beneficia sua insolentia perdant,
si ostenderimus non ideo videri maiora, quod tumul-

1 Hosius adds ut te omnia nimia delectant.
2 sic Préclac: si N, Hosius.

¢ The soccus belonged to comic actors, and was informal
and womanish.

® The obscure Latin word probably hides a sneer at the
studded pearls.
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nobles, just as the conquered prostrate themselves
before their conquerors ; he found a way of thrusting
Liberty down even lower than the knees! Is not
this a trampling upon the commonwealth, and too—
although the detail may not seem to some of any
importance—with the left foot? For he would
have made too little display of shameful and crazy
insolence in wearing slippers ¢ when he was trying a
consular for his life unless he had thrust his imperial

hobnails ¢ in the face of a senator !
O Pride, the bane of great fortune and its highest
folly! How glad we are to receive nothing from
thee ! How thou dost turn every sort of benefit into
an injury ! How ill all thy acts become thee ! The
higher thou hast lifted thyself, the lower thou dost
sink, and provest that thou hast no right to lay claim
to those blessings that cause thee to be so greatly
puffed up ; thou dost spoil all that thou givest. And
so'I like to ask her why she is so fond of swelling out
her chest, of marring her expression and the appear-
ance of her face to the extent of actually preferring
to wear a mask instead of human visage. The gifts
that please are those that are bestowed by one who
wears the countenance of a human being, all gentle
and kindly, by one who, though he was my superior
when he gave them, did not exalt himself above me,
but, with all the generosity in his power, descended
to my own level, and banished all display from his
“giving, who thus watched for the suitable moment for
the purpose of coming to my rescue with timely, rather
than with necessary, aid. The only way in which we
shall ever convince these arrogant creatures that they
are ruining their benefits by their insolence is to show
them that Lenefits do not appear more important
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tuosius data sunt; ne ipsos quidem ob id cuiquam
posse maiores videri ; vanam esse superbiae magni-
tudinem et quae in odium etiam amanda perducat.

1 14. Sunt quaedam nocitura impetrantibus, quae
non dare sed negare beneficium est ; aestimabimus
itaque utilitatem potius quam voluntatem petentium.
Saepe enim noxia cencupiscimus, nec dispicere, quam
perniciosa sunt, licet, quia iudicium interpellat ad-
fectus ; sed cum subsedit cupiditas, cum impetus ille
flagrantis animi, qui consilium fugat, cecidit, detes-

2 tamur perniciosos malorum munerum auctores. Ut
frigidam aegris negamus et lugentibus ac sibi iratis
ferrum, ut amentibus, quidquid contra se usurus
ardor petit, sic omnino,! quae nocitura sunt, impense
ac summisse,non numquam etiam miserabiliter rogan-
tibus perseverabimus non dare. Cum initia bene-
ficiorum suorum spectare tum etiam exitus decet et
ea dare, quae non tantum accipere, sed etiam acce-

3 pisse delectet. Multi sunt, qui dicant: “ Scio hoc
illi non profuturum, sed quid faciam ? Rogat, re-
sistere precibus eius non possum ; viderit : de se, non
de me queretur.” Falsum est: immo de te et merito
quidem ; cum ad mentem bonam redierit, cum
accessio illa, quae animum inflammabat, remiserit,

! omnino Préchac after Gertz: omnium IV, Hosius : omnia
most editors.
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simply because they were given with much noise ;
and, too, that they themselves do not appear more
important in anyone’s eyes because of that ; that the
importance of pride is an illusion, and tends to cause
hatred for actions that ought to be loved.

There are certain gifts that are likely to harm those
who obtain them, and, in the case of these, the
benefit consists, not in giving, but in withholding,
them ; we shall therefore consider the advantage
rather than the desire of the petitioner. For we
often crave things that are harmful, and we are not
able to discern how destructive they are because our
judgement is hampered by passion ; but, when the
desire has subsided, when that frenzied impulse,
which puts prudence to rout, has passed, we loathe
the givers of the evil gifts for the destruction they
have wrought. As we withhold cold water from the
sick, and the sword from those who are stricken with
grief and the rage of self-destruction, as we withhold
from the insane everything that they could use
against themselves in a fit of frenzy, so, in general, to
those who petition for gifts that will be harmful we
shall persistently refuse them although they make
earnest and humble, sometimes even piteous, request.
It is right to keep in view, not merely the first effects,
but the outcome, of our benefits, and to give those
that it is a pleasure, not merely to receive, but to have
received. For there are many who say: “ I know

“that this will not be to his advantage, but what can I
do? He begs for it, and I cannot resist his entreaties.
Itis hisown look-out—he will blame himself, not me.”
No, you are wrong—you are the one he will blame,
and rightly so. When he comes to his right mind,
when the frenzy that inflamed his soul has subsided,
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quidni eum oderit, a quo in damnum ac periculum

4 suum adiutus est ? Exorari in perniciem rogantium
saeva bonitas est. Quemadmodum pulcherrimum
opus est etiam invitos nolentesque servare, ita roganti-
bus pestifera largiri blandum et adfabile odium est.
Beneficium demus, quod in usu magis acmagis placeat,
quod numquam in malum vertat. Pecuniam non
dabo, quam numeraturum adulterae sciam, nec in
societate turpis facti aut consilii inveniar ; si potero,

5 revocabo, si minus, non adiuvabo scelus. Sive illum
ira, quo non debebit, impellet, site ambitionis calor
abducet a tutis, in nullum malum vires a me sumere
ipso! patiar nec committam, ut possit quandoque
dicere : * Ille amando me occidit.”” Saepe nihil in-
terest inter amicorum munera et hostium vota ;
quidquid illi accidere optant, in id horum intem-
pestiva indulgentia impellit atque instruit. Quid
autem turpius quam quod evenit frequentissime, ut
nihil intersit inter odium et beneficium ?

1 15. Numquam in turpitudinem nostram reditura
tribuamus. Cum summa amicitiae sit amicum sibi
aequare, utrique simul consulendum est. Dabo

egenti, sed ut ipse non egeam ; succurram perituro,

1 vires a me sumere ipso patiar Basore after Hosius who
redds ipsas for ipso: vires a semet ipsa (ipso Af) patiar O:
vires nisi a semet ipso peti patiar Madwvig : vires asserere
sibi nisi a semet ipso patiar Préchac.
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how can he help hating the one who helped to put
him in the way of harm and danger? It is cruel
kindness to yield to requests that work the destruction
of those who make them. Just as it is a very noble
act to save the life of a man, even against his will and
desire, so to lavish upon him what is harmful, even
though he begs for it, is but hatred cloaked by
courtesy and civility. Let the benefit that we give
be one that will become more and more satisfying by
use, one that will never change into an evil. I will
not give a man money if I know that it will be handed
over to an adulteress, nor will I allow myself to become
a partner in dishonour, actual or planned ; if I can,
I will restrain crime, if not, I will not aidit. Whether
a man is being driven by anger in a direction that he
ought not to take, or is being turned from the safe
course by a burning ambition, I shall not permit him
to draw from me myself the power to work any harm,
nor allow it to be possible for him to say at any future
time : “ That man has ruined me by hislove.” Often
there is no difference between the favours of our
friends and the prayers of our enemies ; into the ills
that the latter desire may befall us, the former by
their inopportune kindness drive us, and provide the
means. Yet, often as it happens, what can be more
disgraceful than that there should be no difference
between beneficence and hatred ?
~ Let us never bestow benefits that can redound to
our shame. Since the sum total of friendship con-
sists in putting a friend on an equality with ourselves,
consideration must be given at the same time to the
interests of both. I shall give to him if he is in need,
yet not to the extent of bringing need upon myself ;
I shall come to his aid if he is at the point of ruin, yet
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sed ut ipse non peream, nisi si futurus ero magni

2 hominis aut magnae rei merces. Nullum beneficium
dabo, quod turpiter peterem. Nec exiguum dilatabo
ner magna pro parvis accipi patiar ; nam ut qui, quod
dedit,' imputat, gratiam destruit, ita qui, quantum
det, ostendit, munus suum commendat, non expro-

3 brat. Respiciendae sunt cuique facultates suae vires-
que, ne aut plus praestemus, quam possumus, aut
minus. Aestimanda est eius persona, cui damus ;
quaedam enim minora sunt, quam'ut exire a magnis
viris debeant, quaedam accipiente maiora sunt.
Utriusque itaque personam confer et ipsum inter
illas, quod donabis, examina, numquid aut danti grave
sit aut parum, numquid rursus, qui accepturus est,
aut fastidiat aut non capiat.

1 16. Urbem cuidam Alexander donabat, vesanus
et qui nihil animo nisi grande conciperet. Cum ille,
cui donabatur, se ipse mensus tanti muneris invidiam
refugisset dicens non convenire fortunae suae : “ Non
quaero,”’ inquit, “ quid te accipere deceat, sed quid
me dare.” Animosa vox videtur et regia, cum sit
stultissima. Nihil enim per se quemquam decet;
refert, qui det, cui, quando, quare, ubi, et cetera, sine

1 dedit commonly added.
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not to the extent of bringing ruin upon myself, unless
by so doing I shall purchase the safety of a great man
or a great cause. I shall never give a benefit which I
should be ashamed to ask for. I shall neither magnify
the value of a small service, nor allow a great ser-
vice to pass as a small one; for, just as he who
takes credit for what he gives destroys all feeling of
gratitude, so he who makes clear the value of what
he gives recommends his gift, does not make it a
reproach. Each one of us should consider his own
means and resources in order that we may not bestow
either a larger or a smaller amount than we are able
to give. We should take into account, too, the char-
acter of the person to whom we are giving ; for some
gifts are too small to come fittingly from the hands of
a great man, and some are too large for the other to
take. Do you therefore compare the characters of the
two concerned, and over against these weigh the gift
itself in order to determine whether, in the case of the
giver, it will be either too onerous or too small, and
whether, on the other hand, the one who is going to
receive it will either disdain it or find it too large.
Alexander—madman that he was, and incapable of
conceiving any plan that was not grandiose—once
presented somebody with a whole city. When the man
to whom he was presenting it had taken his own
measure, and shrank from incurring the jealousy that
so great a gift would arouse, Alexander’s reply was :
~ “ T am concerned, not in what is becoming for you to
receive, but in what is becoming for me to give.”
This seems a spirited and regal speech, but in reality
it is most stupid. For nothing, in itself, makes a
becoming gift for any man ; it all depends upon who
gives it and who receives it—the when, wherefore,
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2 quibus facti ratio non constabit. Tumidissimum
animal! Siillum accipere hoc non decet, nec te dare;
habetur personarum ac dignitatium portio et, cum sit
ubiaue virtus modus, aeque peccat, quod excedit,
quam quod deficit. Liceat istud sane tibi et te in
tantum fortuna sustulerit, ut congiaria tua urbes sint
(quas quanto maioris animi fuit non capere quam
spargere !) : est tamen aliquis minor, quam in sinu
eius condenda sit civitas !

1 17. Ab Antigono Cynicus petit talentum; re-
spondit plus esse, quam quod Cynicfls petere deberet.
Repulsus petit denarium; respondit minus esse,
quam quod regem deceret dare. “ Turpissima eius-
modi cavillatio est ; invenit, quomodo neutrum daret.
In denario regem, in talento Cynicum respexit, cum
posset et denarium tamquam Cynico dare et talen-
tum tamquam rex. Ut sit aliquid maius, quam quod
Cynicus accipiat, nihil tam exiguum est, quod non

2 honeste regis humanitas tribuat.” Si me interrogas,
probo ; est enim intolerabilis res poscere nummos et
contemnere. Indixisti pecuniae odium; hoc pro-
fessus es, hanc personam induisti : agenda est. Ini-
quissimum est te pecuniam sub gloria egestatis ad-

¢ A fundamental doctrine of Stoic ethics. Thus courage
is a mean between timidity and foolhardiness, candour a
mean between false modesty and boastfulness.
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and where of the gift, and all the other items without
which there can be no true reckoning of the value
of the deed. You puifed-up creature! If it is not
becoming for the man to accept the gift, neither is it
becoming for you to giveit ; the relation of the twoin
point of character and rank is taken into account, and,
since virtue is everywhere a mean,® excess and defect
are equally an error. Granted that you have such
power, and that Fortune has lifted you to such a
height that you can fling whole cities as largesses
(but how much more magnanimous it would have been
not to take, than to squander, them !), yet it is pos-
sible that there is someone who is too small to put a
whole city in his pocket !

A certain Cynic once asked Antigonus for a talent ;
his reply was that this was more than a Cynic had a
right to ask for. After this rebuff the Cynic asked for
a denarius ; here the reply was that this was less than
a king could becommgly give. ““ Such sophistry,” it
may be said, ““is most unseemly ; the king found
a way of not giving either. In the matter of the
denarius he thought only of the king, in the matter
of the talent only of the Cynic, although he might well
have given the denarius on the score that the man was
a Cynic, or the talent on the score that he himself was
aking. Grant that there may be some gift that is too
large for a Cynic to receive, none is too small for a
king to bestow with honour if it is given out of kind-
ness.” If you ask my opinion, I think the king was
right; for the situationis intolerable that a man should
ask for money when he despises it. Your Cynic has
a declared hatred of money ; he has published this
sentiment, he has chosen this r6le—now he must play
it. It is most unfair for him to obtain money while he
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quirere. Adspicienda ergo non minus sua cuique per-
sona est quam eius, de quo iuvando quis cogitat.

3 Volo Chrysippi nostri uti similitudine de pilae lusu,
q-iam cadere non est dubium aut mittentis vitio aut
excipientis ; tum cursum suum servat, ubi inter
manus utriusque apte ab utroque et iactata et excepta
versatur. Necesse est autem lusor bonus aliter illam
conlusori longo, aliter brevi mittat. Tadem beneficii
ratio est. Nisi utrique personae, dantis et accipientis,

)
aptatur, nec ab hoc exibit nec ad illum perveniet, ut

4 debet. Si cum exercitato et docto negotium est,
audacius pilam mittemus; utcumque enim venerit,
manus illam expedita et agilis repercutiet ; si cum
tirone et indocto, non tam rigide nec tam excusse sed
languidius et in ipsam eius derigentes manum remisse
occurremus. Idem faciendum est in beneficiis ; quos-
dam doceamus et satis iudicemus, si conantur, si

5 audent,si volunt. Facimus autem plerumque ingratos
et, ut sint, favemus, tamquam ita demum magna sint
beneficia nostra, si gratia illis referri non potuit ; ut
malignis lusoribus propositum est conlusorem tradu-

cere, cum damno scilicet ipsius lusus, qui non potest,
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boasts of poverty. It is, then, every man’s duty to
consider not less his own character than the character
of the man to whom he is planning to give assistance.
I wish to make use of an illustration that our
Chrysippus once drew from the playing of ball. If
the ball falls to the ground, it is undoubtedly the fault
either of the thrower or the catcher ; it maintains
its course only so long as it does not escape from the
hands of the two players by reason of their skill in
catching and throwing it. The good player, however,
must of necessity use one method of hurling the ball
to a partner who is a long way off, and another to one
who is near at hand. The same condition applies to a
benefit. Unless this is suited to the character of both,
the one who gives and the one who receives, it will
neither leave the hands of the one, nor reach the
hands of the other in the proper manner. If we are
playing with a practised and skilled partner, we shall
be bolder in throwing the ball, for no matter how
it comes his ready and quick hand will promptly drive
it back ; if with an unskilled novice, we shall not throw
it with so much tension and so much violence, but
play more gently, and run slowly forward guiding the
ball into his very hand. The same course must
be followed in the case of benefits ; some men need
to be taught, and we should show that we are satis-
fied if they try, if they dare, if they are willing.
But we ourselves are most often the cause of in-
“gratitude in others, and we encourage them to be
ungrateful, just as if our benefits could be great only
when it was impossible to return gratitude for them !
It is as if some spiteful player should purposely try to
discomfit his fellow-player, to the detriment of the
game, of course, which can be carried on only in a
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6 nisi consentitur, extendi. Multi sunt tam pravae
naturae, ut malint perdere, quae praestiterunt, quam
videri recepisse, superbi et imputatores. Quanto
melius quantoque humanius id agere, ut illis quoque
partes suae constent, et favere, ut gratia sibi referri
possit, benigne omnia interpretari, gratias agentem
non aliter, quam si I:eferat, audire, praebere se facilem

7 ad hoc, ut, quem obligavit, etiam exsolvi velit ! Male
audire solet fenerator, si acerbe exigit, aeque, si in
recipiendo tardus ac difficilis moras quaerit. Bene-
ficium tam recipiendum est quam non exigendum.
Optimus ille, qui facile dedit, numquam exegit, reddi
gavisus est, bona fide, quid praestitisset, oblitus, qui
accipientis animo recepit.

1 18. Quidam non tantum dant beneficia superbe,
sed etiam accipiunt, quod non est committendum.
Jam enim transeamus ad alteram partem tractaturi,
quomodo se gerere homines in accipiendis beneficiis
debeant.

Quodcumque ex duobus constat officium, tantun-
dem ab utroque exigit. Qualis pater esse debeat,
cum inspexeris, scies non minus operis illic superesse,
ut dispicias,qualem esse oporteat filium ; sunt aliquae

2 partes mariti, sed non minores uxoris. In vicem ista,
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spirit of co-operation. There are many, too, who are
naturally so perverse that they would rather lose what
they have bestowed than appear to have had any
return—arrogant, purse-proud men. But how much
better, how much more kindly would it be to aim at
having the recipients also do regularly their part,
to encourage a belief in the possibility of repaying
with gratitude, to put a kindly interpretation upon
all that they do, to listen to words of thanks as
if they were an actual return, to show oneself com-
plaisant to the extent of wishing that the one
upon whom the obligation was laid should also be
freed from it. A money-lender usually gets a bad
name if he is harsh in his demands, likewise, too, if
he is reluctant to accept payment, and obstinately
seeks to defer it. But in the case of a benefit it is
as right to accept a return as it is wrong to demand
it. The best man is he who gives readily, never
démands any return, rejoices if a return is made,
who in all sincerity forgets what he has bestowed,
and accepts a return in the spirit of one accepting a
benefit.

Some men are arrogant, not only in giving, but
even in receiving, benefits, a mistake which is never
excusable. TFor let me now pass to the other side of
the subject in order to consider how men ought to
conduct themselves in accepting a benefit.

Every obligation that involves two people makes
‘an equal demand upon both. When you have con-
sidered the sort of person a father ought to be, you
will find that there remains the not less great task
of discovering the sort that a son should be; it is
true that a husband has certain duties, yet those of
the wifc are not less great. In the exchange of
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quantum exigunt, praestant et parem desiderant
regulam, quae, ut ait Hecaton, difficilis est ; omne
enim honestum in arduo est, etiam quod vicinum
honesto est ; non enim tantum fieri debet, sed ratione
fieri. Hac duce per totam vitam eundum est, minima
maximaque ex huius consilio gerenda; quomodo
haec suaserit, dandum.

Haec autem hoc primum censebit non ab omnibus
accipiendum. A quibus ergo accipiemus ? Ut bre-
viter tibi respondeam : ab his, quibus dedissemus.
Videamus, num etiam maiore dilectu quaerendus est,
cui debeamus, quam cui praestemus. Nam ut non
sequantur ulla incommoda (secuntur autem plurima),
grave tamen tormentum est debere, cui nolis ; contra
iucundissimum ab eo accepisse beneficium, quem
amare etiam post iniuriam possis, ubi amicitiam
alioqui iucundam causa fecit et iustam. Iilud vero
homini verecundo et probo miserrimum est, si eum
amare oportet, quem non ijuvat. Totiens admoneam
necesse est non loqui me de sapientibus, quos, quid-
quid oportet, et iuvat, qui animum in potestate habent
et legem sibi, quam volunt, dicunt, quam dixerunt,
servant, sed de imperfectis hominibus honestam viam

sequi volentibus, quorum adfectus saepe contumaciter
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obligations each in turn renders to the other the
service that he requires, and they desire that the
same rule of action should apply to both, but this
rule, as Hecaton says, is a difficult matter ; for it is
always hard to attain to Virtue, even to approach
Virtue ; for there must be, not merely achievement,
but achievement through reason. Along the whole
path of life Reason must be our guide, all our acts,
from the smallest to the greatest, must follow her
counsel ; as she prompts, so also must we give.

Now her first precept will be that it is not necessary
for us to receive from everybody. From whom, then,
shall we receive ? To answer you briefly, from those
to whom we could have given. Let us see, in fact,
whether it does not require even greater discernment
to find a man to whom we ought to owe, than one on
whom we ought to bestow, a berefit. For, even
though there should be no unfortunate consequences
(and’there are very many of them), yet it is grievous
torture to be under obligation to someone whom you
object to; on the other hand, it is a very great
pleasure to have received a benefit from one whom
you could love even after an injury, when his action
has shown a friendship that was in any case agreeable
to be also justified. Surely, an unassuming and
honest man will be in a most unhappy plight if it
becomes his duty to love someone when it gives him
no pleasure. But I must remind you, again and
again, that I am not speaking of the ideal wise man to
whom every duty is also a pleasure, who rules over
his own spirit, and imposes upon himself any law that
he pleases, and always observes any that he has
imposed, but of the man who with all his imperfections
desires to follow the perfect path, yet has passions
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6 parent. Itaque eligendum est, a quo beneficium ac-
cipiam; et quidem diligentius quaerendus beneficii
quam pecuniae creditor. Huic enim reddendum est,
qurntum accepi, et, si reddidi, solutus sum ac liber ;
at illi et plus solvendum est, et nihilo minus etiam
relata gratia cohaergmus ; debeo enim, cum reddidi,
rursus incipere, manetque amicitia; et ut in ami-
citiam! non reciperem indignum, sic ne in beneficio-
rum quidem sacratissimum ius, ex quo amicitia oritur.

6 “ Non semper,” inquit, *“ mihi licet dicere: ‘nolo’;
aliquando beneficium accipiendum est et invito. Dat
tyrannus crudelis et iracundus, qui munus suum fasti-
dire te iniuriam iudicaturus est: non accipiam ?
Eodem loco latronem pone, piratam, regem animum
latronis ac piratae habentem. Quid faciam ? Parum

7 dignus est, cui debeam ? ”’ Cum eligendum dico, cui
debeas, vim maiorem et metum excipio, quibus ad-
hibitis electio perit. Si liberum est tibi, si arbitrii tui
est, utrum velis an non, id apud te ipse perpendes ;
si necessitas tollit arbitrium, scies te non accipere, sed
parere. Nemo id accipiendo obligatur, quod illi re-

1 et ut in amicitiam added by Haase.

¢ {.e., the lasting quality of friendship protracts the pay-
ment of gratitude.
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that often are reluctant to obey. And so it is
necessary for me to choose the person from whom I
wish to receive a benefit ; and, in truth, I must be far
more careful in selecting my creditor for a benefit
than a creditor for a loan. For to the latter I shall
have to return the same amount that I have received,
and, when I have returned it, I have paid all my debt
and am free; but to the other I must make an
additional payment, and, even after I have paid my
debt of gratitude, the bond between us still holds ;
for, just when I have finished paying it, I am obliged
to begin again, and friendship endures ¢ ; and, as I
would not admit an unworthy man to my friendship,
so neither would I admit one who is unworthy to the
most sacred privilege of benefits, from which friend-
ship springs. ““ But,” you reply, “ I am not always
permitted to say, ‘I refuse’; sometimes I must
accept a benefit even against my wish. If the giver
is a‘cruel and hot-tempered tyrant, who will deem the
spurning of his gift an affront, shall I not accept it ?
Imagine in a like situation a brigand or a pirate or
a king with the temper of a brigand or a pirate.
What shall I do? Is such a man altogether
unworthy of my being indebted to him?”” When I
say that you must choose the person to whom you
would become indebted, I except the contingency of
superior force or of fear, for, when these are applied,
all choice is destroyed. But, if you are free, if it is
for you to decide whether you are willing or not, you
will weigh the matter thoroughly in your mind ; if
necessity removes any possibility of choice, you will
realize that it is for you, not to accept, but to obey.
No man contracts an obligation by accepting some-
thing that he had no power to reject ; if you wish to
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pudiare non licuit ; si vis scire, an velim, effice, ut

8 possim nolle. * Vitam tamen tibi dedit!” Non
refert, quid sit, quod datur, nisi a volente, nisi volenti
datur ; si servasti me, non ideo servator es. Venenum
aliquando pro remedio fuit ; non ideo numeratur inter
salubria. Quaedam prosunt nec obligant. Tuber
quidam tyranni giadio divisit, qui ad occidendum
eum venerat; non ideo illi tyrannus gratias egit,
quod rem, quam medicorum manus reformidaverant,
nocendo sanavit. !

1 19, Vides non esse magnum in ipsa re momen-
tum, quoniam non videtur dedisse beneficium, qui a
malo animo profuit; casus enim beneficium est,
hominis iniuria. Leonem in amphitheatro specta-
vimus, qui unum e bestiariis agnitum, cum quondam
eius fuisset magister, protexit ab impetu bestiarum.
Num ergo beneficium est ferae auxilium ? Minime,

2 quia nec voluit facere nec faciendi animo fecit. Quo
loco feram posui, tyrannum pone ; et hic vitam dedit
et illa, nec hic nec illa beneficium. Quia non est
beneficium accipere cogi, non est beneficium debere,
cui nolis. Ante des oportet mihi arbitrium mei,

deinde beneficium.
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discover whether I am willing, make it possible for
me to be unwilling. ““ Yet suppose it was life that he
gave you ! ” It makes no difference what the gift is
if it is not given willingly to one who accepts willingly ;
though you have saved my life, you are not for that
reason my saviour. Poison at times serves as a
remedy, but it is not for that reason counted as a
wholesome medicine. Some things are beneficial, and
yet impose no obligation. A man, who had ap-
proached a tyrant for the purpose of killing him,
lanced a tumour for him by the blow of hissword ; he
did not, however, for that reason receive the thanks
of the tyrant, though by doing him injury he cured
him of the disorder to which the surgeons had not
had the courage to apply the knife.

Youseethat the act itselfis of nogreat consequence,
since it appears that the man who from evil intent
actually renders a service has not given a benefit ; for
chance designs the benefit, the man designs injury.
We have seen in the amphitheatre a lion, who, having
recognized one of the beast-fighters as the man who
had formerly been his keeper, protected him from the
attack of the other beasts. Is, then, the assistance of
the wild beast to be counted a benefit ? By nomeans,
for it neither willed to do one, nor actually did one
with the purpose of doing it. In the same category,
in which I have placed the wild beast, do you place
your tyrant—the one as well as the other has given
life, neither the one or the other a benefit. For,
since that which I am forced to receive is not a
benefit, that also which puts me under obligation to
someone against my will is not a benefit. You ought
to give me first the right to choose for myself, then
the benefit.
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1 20, Disputari de M. Bruto solet, an debuerit ac-
cipere ab divo Iulio vitam, cum occidendum eum

2 judicaret. Quam rationem in occidendo secutus sit,
alias tractabimus ; mihi enim, cum vir magnus in aliis
fuerit, in hac re videtur vehementer errasse nec ex
institutione Stoica se egisse. Qui aut regis nomen
extimuit, cum optimus civitatis status sub rege iusto
sit, aut ibi speravit libertatem futuram, ubi tam
magnum praemium erat.et imperandi et serviendi,
aut existimavit civitatem in priorem formam posse
revocari amissis pristinis moribllls futuramque ibi
aequalitatem civilis iuris et staturas suo loco leges,
ubi viderat tot milia hominum pugnantia, non an
servirent, sed utri! Quanta vero illum aut rerum
naturae aut urbis suae tenuit oblivio, qui uno in-
terempto defuturum credidit alium, qui idem vellet,
cum Tarquinius esset inventus post tot reges ferro ac

3 fulminibus occisos ! Sed vitam accipere debuit, ob
hoc tamen non habere illum parentis loco, quia in
ius dandi beneficii iniuria venerat ; non enim servavit
is, qui non interfecit, nec beneficium dedit, sed
missionem.

1 21, Illud magis venire in aliquam disputationem
potest, quid faciendum sit captivo, cui redemptionis

pretium homo prostituti corporis et infamis ore pro-

92



ON BENEFITS, II. xx. 1—xx1. 1

It is an oft-debated question whether Marcus
Brutus ought to have received his life from the hands
of the deified Julius when in his opirion it was his duty
to kill him. The reason that led him to kill Caesar I
shall discuss elsewhere, for, although in other respects
he was a great man, in this particular he seems to
me to have acted very wrongly, and to have failed to
conduct himself in accordance with Stoic teaching.
Either he was frightened by the name of king, though
a state reaches its best condition under the rule of a
just king, or he still hoped that liberty could exist
where the rewards both of supreme power and of
servitude were so great, or that the earlier constitu-
tion of the state could be restored after the ancient
manners had all been lost, that equality of civil rights
might still exist and laws maintain their rightful
place there where he had seen so many thousands of
men fighting to decide, not whether, but to which of
thé two masters, they would be slaves ! How forget-
ful, in truth, he was, either of the law of nature or of
the history of his own city, in supposing that, after
one man had been murdered, no other would be found
who would have the same aims—although a Tarquin
had been discovered after so many of the kings had
been slain by the sword or lightning ! But Brutus
ought to have received his life, yet without regarding
Caesar in the light of a father, for the good reason that
Caesar had gained the right to give a benefit by doing
‘violence to right ; for he who has not killed has not
given life, and has given, not a benefit, but quarter.

A question that offers more opportunity for debate
is what should be the course of a captive if the price
of his ransomis offered to him by a man who prostitutes
his body and dishonours his mouth. Shall I permit a
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mittit. Patiar me ab impuro servari? Servatus
deinde quam illi gratiam referam ? Vivam cum
obsceno ? Non vivam cum redemptore ? Quid ergo

2 placeat, dicam. ILtiam a tali accipiam pecuniam,
quam pro capite dependam, accipiam autem tam-
quam creditum, non tamquam beneficium ; solvam
illi pecuniam et, si occasio fuerit servandi periclitan-
tem, servabo ; in amicitiam, quae similes iungit, non
descendam, nec servatoris illum loco numerabo sed
feneratoris, cui sciam reddendum, quod accepi.

3 Est aliquis dignus, a quo beneficium accipiam, sed
danti nociturum est; ideo non accipiam, quia ille
paratus est mihi cum incommodo aut etiam periculo
suo prodesse. Defensurus est me reum, sed illo pa-
trocinio regem sibi facturus inimicum ; inimicus sum,
si, cum ille pro me periclitari velit, ego, quod facilius
est, non facio, ut sine illo pericliter.

4 Ineptum et frivolum hoc Hecaton ponit exemplum
Arcesilai, quem ait a filio familiae adlatam pecuniam
non accepisse, ne ille patrem sordidum offenderet.
Quid fecit laude dignum, quod furtum non recepit,
quod maluit non accipere quam reddere ? Quae est
enim alienam rem non accipere moderatio ?

6 Si exemplo magni animi opus est, utamur Graecini

¢ All members of the Roman family were subject to the
authority of the father ; a son, even if he were of age, had
no independent legal rights.
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filthy wretch to save me ? Then, if I have been saved,
how shall I return my gratitude ? Shall I live with a
lewd fellow ? Shall I not live with my deliverer ? I
shall tell you what in that case would be my course.
Even from such a man I shall receive the money that
will buy my freedom. I shall, however, receive it, not
as a benefit, but as a loan; then I shall repay the
money to him, and, if I ever have an opportunity to
save him from a perilous situation, I shall save him ;
as for friendship, which is a bond between equals, I
shall not condescend to that, and I shall regard him,
not as a preserver, but as a banker, to whom I am
well aware that I must return the amount that I have
received.

It is possible that, while a man may be a worthy
person for me to receive a benefit from, it will injure
him to give it; this I shall not accept for the very
reason that he is ready to do me a service with incon-
vehience, or even with risk, to himself. Suppose that
he is willing to defend me in a trial, but by his defence
of me will make an enemy of the king; I am his
enemy if, since he is willing to run a risk for my
sake, I do not do the easier thing—run my risk with-
out him.

A foolish and silly example of this is a case that
Hecaton cites. Arcesilaus, he says, refused to accept
a sum of money that was offered to him by a man who
was not yet his own master ¢ for fear that the giver
‘might offend his miserly father. But what was praise-
worthy in his act of refusing to come into possession
of stolen property, of preferring not to receive it than
to restore it? For what self-restraint is there in
refusing to accept the gift of another man’s property ?

If there is need of an example of a noble spirit, let
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Tulii, viri egregii, quem C. Caesar occidit ob hoc unum,
quod melior vir erat, quam esse quemquam tyranno
expedit. Is cum ab amicis conferentibus ad impen-
sam ludorum pecunias acciperet, magnam pecuniam
a Fabio Persico missam non accepit et obiurgantibus
iis, qui non aestimant mittentes, sed missa, quod
repudiasset : “ Ego,” inquit, ““ ab eo beneficium ac-
cipiam, a quo propinationem accepturus non sum ? "’

6 Cum illi Rebilus consularis, homo eiusdem infamiae,
maiorem summam misisset instaretque, ut accipi
iuberet : “‘ Rogo,” inquit, “ ignos‘cas; et a Persico
non accepi.” Utrum hoc munera accipere est an
senatum legere ?

22, Cum accipiendum iudicaverimus, hilares
accipiamus profitentes gaudium, et id danti manife-
stum sit, ut fructum praesentem capiat; iusta enim
causa laetitiae est laetum amicum videre, iustior
fecisse. Quam grate ad nos pervenisse indicemus
effusis adfectibus, quos non ipso tantum audiente
sed ubique testemur. Qui grate beneficium accipit,
primam eius pensionem solvit.

1 23. Sunt quidam, qui nolint nisi secreto ac-
cipere ; testem beneficii et conscium vitant; quos
scias licet male cogitare. Quomodo danti in tantum

producenda notitia est muneris sui, in quantum de-
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us take the case of Julius Graecinus, a rare soul, whom
Gaius Caesar killed simply because he was a better
man than a tyrant found it profitable for anyone to be.
This man, when he was receiving contributions from
his friends to meet the expense of the public games,
refused to accept a large sum of money that Fabius
Persicus had sent ; and, when those who were thinking,
not of the senders, but of what was sent, reproached
him because he had rejected the contribution, he
replied : “ Am I to accept a benefit from a man from
whom I would not accept a toast to my health ? ”
And, when a consular named Rebilus, a man of an
cqually bad reputation, had sent an even larger sum
and insisted that he should order it to be accepted, he
replied: “ I beg your pardon; but I have already
refused to accept money from Persicus.” Is this
accepting a present or is it picking a senate ?

When we have decided that we ought to accept,
let us accept cheerfully, professing our pleasure and
letting the giver have proof of it in order that he may
reap instant reward ; for, as it is a legitimate source
of happiness to see a friend happy, it is a more legiti-
mate one to have made him so. Let us show how
grateful we are for the blessing that has come to us
by pouring forth our feelings, and let us bear witness
to them, not merely in the hearing of the giver, but
everywhere. He who receives a benefit with gratitude
repays the first instalment on his debt.

" There are some who are not willing to receive a
benefit unless it is privately bestowed ; they dislike
having a witness to the fact or anyone aware of it.
But these, you may be sure, take a wrong view. As
the giver should add to his gift only that measure
of publicity which will please the one to whom he gives
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lectatura est, cui datur, ita accipienti adhibenda contio

2 est; quod pudet debere, ne acceperis. Quidam fur-
tive gratias agunt et in angulo et ad aurem ; non est
ista verecundia, sed infitiandi genus ; ingratus est, qui
r- motis arbitris agit gratias. Quidam nolunt nomina
secum fieri nec interponi pararios nec signatores ad-
vocari, chirographum?® dare. Idem faciunt, qui dant
operam, ut beneficium in ipsos conlatum quam ignotis-

3 simum sit. Verentur palam ferre, ut sua potius virtute
quam alieno adiutorio consecuti dicantur ; rariores in
eorum officiis sunt, quibus vitam aut dignitatem de-
bent, et, dum opinionem clientiurn timent, graviorem
subeunt ingratorum.

1 24. Alii pessime locuntur de optime meritis.
Tutius est quosdam offendere quam demeruisse ; ar-
gumentum enim nihil debentium odio quaerunt. Atqui
nihil magis praestandum est, quam ut memoria nobis
meritorum haereat, quae subinde reficienda est, quia
nec referre potest gratiam, nisi qui meminit, et, qui
meminit,? eam refert.

2 Necdelicate accipiendum est nec summisse et humi-
liter ; nam qui neclegens est in accipiendo, cum omne
beneficium recens pateat, quid faciat, cum prima eius

1 chirographum N, Préchac: vix chirographum Ilosius
after Havet.
2 et qui meminit commonly added.

¢ Influential Romans received their clients, friends, and
admirers at the morning salutatio.
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it, so the recipient should invite the whole city to
witness it ; a debt that you are ashamed to acknow-
ledge you should not accept. Some return their
thanks stealthily, in a corner, in one’s ear ; this is not
discretion, but, in a manner, repudiation ; the man
who returns his thanks only when witnesses have been
removed shows himself ungrateful. Some men object
to having any record made of their indebtedness, to
the employment of factors, to the summoning of
witnesses to seal the contract, to giving their bond.
These are in the same class with those who take pains
to keep as secret as possible the fact that they have
had a benefit bestowed upon them. They shrink from
taking it openly for fear that they may be said to owe
their success to the assistance of another rather than
to their own merit ; they are only rarely found pay-
ing their respects to those ¢ to whom they owe their
living or their position, and, while they fear the
reputation of being a dependent, they incur the more
painful one of being an ingrate.

Others speak worst of those who have treated them
best. Itissafer to offend some men than to have done
them a service ; for, in order to prove that they owe
nothing, they have recourse to hatred. And yet
nothing ought to be made more manifest than that
services rendered to us linger in our memory, but the
memory must constantly be renewed ; for only the
man who remembers is able to repay gratitude, and
he who remembers does thereby repay it.

In receiving a benefit we should appear neither
fastidious nor yet submissive and humble ; for, if
anyone shows indifference in the act of receiving it,
when the whole benefit is freshly revealed, what will
he do when the first pleasure in it has cooled ? One

99



SENECA

voluptas refrixit ? Alius accipit fastidiose, tamquam

3 qui dicat : “ Non quidem mihi opus est, sed quia tam
valde vis, faciam tibi mei potestatem ’’ ; alius supine,
ut dubium praestanti relinquat, an senserit ; alius vix
labra diduxit et ingratior, quam si tacuisset, fuit.

4 Loquendum est pro magnitudine rei impensius et
illa adicienda : “‘Plures, quam putas, obligasti ’ (nemo
enim non gaudet beneficium suum latius patere) ;
“ nescis, quid mihi praestiteris, sed scire te oportet,
quanto plus sit, quam existimas ’i (statim gratus est,

(X3

qui se onerat) ; numquam tibi referre gratiam
potero ; illud certe non desinam ubique confiteri me
referre non posse.”

1 25. Nullo magis Caesarem Augustum demeruit
et ad alia impetranda facilem sibi reddidit Furnius,
quam quod, cum patri Antonianas partes secuto
veniam impetrasset, dixit: ‘“Hanc unam, Caesar,
habeo iniuriam tuam : effecisti, ut et viverem et
morerer ingratus.” Quid est tam grati animi, quam
nullo modo sibi satis facere, quam ne ad spem quidem
exaequandi umquam beneficii accedere ?

2 His atque eiusmodi vocibus id agamus, ut voluntas
nostra non lateat, sed aperiatur et luceat. Verba

cessent licet : si, quemadmodum debemus, adfecti
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man receives it disdainfully, as if to say : *“ I really
do not need it, but since you so much wish it, I will
surrender my will to yours "’ ; another accepts list-
lessly,so thathe leaves the bestower doubtful about his
being conscious of the benefit ; still another barely
opens his lips, and shows himself more ungrateful than
if he had kept silent.

The greater the favour, the more earnestly must
we express ourselves, resorting to such compliments
as: “ You have laid more people under obligation
than you think ” (for every one rejoices to know that
a benefit of his extends farther than he thought);
‘“ you do not know what it is that you have bestowed
upon me, but you have a right to know how much
more it is than you think ” (he who is overwhelmed
shows gratitude forthwith) ; * I shall never be able
to repay to you my gratitude, but, at any rate, I
shall not cease from declaring everywhere that I am
unable to repay it.”

No single fact more earned the goodwill of
Augustus Caesar, and made it easy for Furnius to
obtain from him other favours than his saying, when
Augustus at his request had granted pardon to his
father, who had supported the side of Antony : “ The
only injury, Caesar, that I have ever received from
you is this—you have forced me both to live and to
die without expressing my gratitude ! ” For what so
much proves a grateful heart as the impossibility of
“ever satisfying oneself, or of even attaining the hope
of ever being able to make adequate return for a
benefit ?

By these and similar utterances, instead of con-
cealing, let us try to reveal clearly our wishes.

Though words should fail, yet, if we have the feelings
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3 sumus, conscientia eminebit in vultu. Qui gratus
futurus est, statim, dum accipit, de reddendo cogitet.
Chrysippus quidem ait illum velut in certamen cursus
compositum et carceribus inclusum opperiri debere
tempus suum, ad quod velut dato signo prosiliat ; et
quidem magna illi contentione opus est, magna celeri-
tate, ut consequatur antecedentem.

1 26. Videndum est nunc, quid maxime faciat
ingratos. Facit aut nimius sui suspectus et insitum
mortalitati vitium se suaque mirandi aut aviditas aut
invidia. ‘

2 Incipiamus a primo. Nemo non benignus est sui
iudex. Inde est, ut omnia meruisse se existimet et
in solutum accipiat nec satis suo pretio se aestima-
tum putet. * Hocmihi dedit, sed quam sero, sed post
quot labores! Quanto consequi plura potuissem, si
illum aut illum aut me? colere maluissem ! Non hoc
speraveram ; in turbam coniectus sum. Tam exiguo
dignum me iudicavit ? Honestius praeteriri fuit.”

1 27. Cn. Lentulus augur, divitiarum maximum
exemplum, antequam illum libertini pauperem
facerent, hic, qui quater milies sestertium suum
vidit (proprie dixi ; nihil enim amplius quam vidit),
ingenii fuit sterilis, tam pusilli quam animi. Cum

1 aut me, O, Préchac: ita me Hosius after Feldmann.

8 Consul 14 B.c. Driven to suicide by Tiberius, he was
forced to make the emperor his sole heir (Suetonius, 7. 49).
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we ought to have, the consciousness of them will
show in our face. The man who intends to be
grateful, immediately, while he is receiving, should
turn his thought to repaying. Such a man, de-
clares Chrysippus, like a racer, who is all set for
the struggle and remains shut up within the
barriers, must await the proper moment to leap
forth when, as it were, the signal has been given;
and, truly, he will need to show great energy, great
swiftness, if he is to overtake the other who has the
start of him.

And now we must consider what are the principal
causes of ingratitude. The cause will be either a too
high opinion of oneself and the weakness implanted in
mortals of admiring oneself and one’s deeds, or greed,
or jealousy.

Let us begin with the first. Every man is a gener-
ous judge of himself. The result is that he thinks he
has deserved all that he gets, and receives it as given
in payment, yet considers that he has not been ap-
praised at nearly his own value. * He has given me
this,” he says, “ but how late, and after how much
trouble ! How much more I might have accomplished
if I had chosen to court So-and-so or So-and-so—or
myself ! I had not expected this—I have been classed
with the herd. Was I worth so little in his eyes ? It
would have been more complimentary if he had passed

‘me by !"”

Gnaeus Lentulus,® the augur, who, before his freed-
men reduced him to poverty, was the most conspicu-
ous example of wealth—this man, who saw his four
hundred millions (I have spoken with strict accuracy,
for he did no more than ““ see ”’ them !), was destitute
of intelligence, as contemptible in intellect as he was
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2 esset avarissimus, nummos citius emittebat quam
verba : tanta illi inopia erat sermonis. Hie cum
omnia incrementa sua divo Augusto deberet, ad
quem attulerat paupertatem sub onere nobilitatis
laborantem, princeps iam civitatis et pecunia et gratia
subinde de! Augusto solebat queri dicens a studiis se
abductum ; nihil tantum in se congestum esse, quan-
tum perdidissct relicta eloquentia. At illi inter alia
hoc quoque divus Augustus praestiterat, quod illum
derisu et labore irrito liberaverat !

3 Non patitur aviditas quemquam esse gratum ; num-
quam enim improbac spei, quod datur, satis est, et
maiora cupimus, quo maiora venerunt, multoque con-
citatior est avaritia in magnarum opum congestu col-
locata, ut flammae infinito acrior vis est, quo ex maiore
incendio emicuit.

4 Aeque ambitio non patitur quemquam in ea men-
sura honorum conquiescere, quae quondam eius fuit
impudens votum. Nemo agit de tribunatu gratias,
sed queritur, quod non est ad praeturam usque per-
ductus ; nee haec grata est, si deest consulatus ; ne
hic quidem satiat, si unus est. Ultra se cupiditas
porrigit et felicitatem suam non intellegit, quia non,
unde venerit, respicit, sed quo tendat.

1 28. Omnibus his vehementius et importunius
malum est invidia, quae nos inquietat, dum comparat :

1 de commonly added.
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in heart. Though he was the greatest miser, it was
easier for him to disgorge coins than words—so great
was his poverty when it came to talking. Though he
owed all his advancement to the deified Augustus, to
whom he had come with nothing but the poverty that
was struggling under the burden of a noble name,
yet, when he had now become the chief citizen of the
state, both in wealth and influence, he used to make
constant complaint, saying that Augustus had enticed
him away from his studies ; that he had not heaped
upon him nearly so much as he had lost by surrender-
ing the practice of eloquence. Yet the deified
Augustus, besides loading him with other benefits,
had also rescued him fromridicule and vain endeavour !

Nor does greed suffer any man to be grateful ; for
incontinent hope is never satisfied with what is given
and, the more we get, the more we covet; and just as
the greater the conflagration from which the flame
springs, the fiercer and more unbounded is its fury,
so greed becomes much more active when it is em-
ployed in accumulating great riches.

And just as little does ambition suffer any man to
rest content with the measure of public honours that
was once his shameless prayer. No one renders
thanks for a tribuneship, but grumbles because he has
not yet been advanced to the praetorship ; nor is he
grateful for this if he is still short of the consulship ;
and even this does not satisfy him if it is a single one.
His greed ever reaches to what is beyond, and he does
not perceive his own happiness because he regards,
not whence he came, but what he would reach.

But more powerful and insistent than all these is
the evil of jealousy, which disquiets us by making
comparisons. It argues: ‘‘ He bestowed this on me,
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* Hoc mihi praestitit, sed illi plus, sed illi maturius ” ;
et deinde nullius causam agit, contra omnes sibi favet.
Quanto est simplicius, quanto prudentius beneficium
acceptum augere, scire neminem tanti ab alio, quanti

2 a se ipso aestimari! ‘ Plus accipere debui, sed illi
facile non fuit plus dare ; in multos dividenda liberali-
tas erat ; hoc initium est, boni consulamus et animum
eius grate excipiendo evocemus; parum fecit, sed
saepius faciet ; illum mihi praetulit, et me multis; ille
non est mihi par virtutibus nec officiis, sed habuit suam
Venerem ; querendo non efficiam, ut maioribus dignus
sim, sed ut datis indignus. Plura ‘illis hominibus tur-
pissimis data sunt ; quid adrem ? Quam raro fortuna

3 judicat! Cotidie querimur malos esse felices; saepe,
quae agellos pessimi cuiusque transierat, optimorum
virorum segetem grando percussit ; fert sortem suam

4 quisque ut in ceteris rebus ita in amicitiis.” Nul-
lum est tam plenum beneficium, quod non vellicare
malignitas possit, nullum tam angustum, quod non
bonus interpres extendat. Numquam deerunt causae
querendi, si beneficia a deteriore parte spectaveris.

1 29. Vide, quam iniqui sint divinorum munerum
aestimatores et quidem professi sapientiam. Querun-
tur, quod non magnitudine corporum aequemus ele-
phantos, velocitate cervos, levitate aves, impetu
tauros ; quod solida sit cutis beluis, decentior dam-

¢ The complaint against Nature was a stock theme of the
Epicureans. Cf. Lucretius, v. 195-234.
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but more on So-and-so, and an earlier gift upon
So-and-so ”’ ; and, too, it pleads no man’s case, it is
for itself against everybody. But how much simpler,
how much more sensible it is to magnify the benefit
received, to be convinced that no one is as highly
esteemed by another as he is by himself! “I ought
to have received more, but it was not easy for him
to give more; he had to portion out his liberality
amongst many others ; this is simply the beginning,
let us take it in good part and attract his notice by
accepting it gratefully ; he has done too little, but he
will do something oftener ; he preferred So-and-so to
me, and me to many others; So-and-so is not my
equal either in virtue or in services, but he has a
charm of his own ; by complaining I shall show, not
that I am deserving of greater favours, but that I am
undeserving of those that have been given. More
favours have been given to the basest of men, but what
does it matter ? How rarely is Fortune judicious !
Every day we complain that the wicked are prosper-
ous ; often the hail-storm that has passed over the
fields of the greatest sinners smites the corn of the
most upright men ; each one must endure his lot, in
friendship as well as in everything else.” No benefit
is so ample that it will not be possible for malice to
belittle it, none is so scanty that it cannot be enlarged
by kindly interpretation. Reasons for complaint will
never be lacking if you view benefits on their un-
favourable side.

See how unjust men are in appraising the gifts of
the gods, even those who profess to be philosophers.®
They grumble because we are inferior to elephants in
size of body, to stags in swiftness, to birds in lightness,
to bullsin energy ; because the skin of beasts is tough,
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mis, densior ursis, mollior fibris ; quod sagacitate nos
narium canes vincant, quod acie luminum aquilae,
spatio aetatis corvi, multa animalia nandi facilitate.

2 Et cum quaedam ne coire quidem in idem natura
patiatur, ut velocitatem corporum et vires, ex diversis
ac dissidentibus bonis hominem non esse compositum
iniuriam vocant et neclegentes nostri deos, quod non
bona valetudo etiam vitiis inexpugnabilis data sit,
quod non futuri scientia. Vix sibi temperant, quin eo
usque impudentiae provehantur, ut naturam oderint,
quod infra deos sumus, quod nonin aequo illis stetimus.

3 Quanto satius est ad contemplationem tot tantorum-
que beneficiorum reverti et agere gratias, quod nos in
hoc pulcherrimo domicilio voluerunt secundas sortiri,
quod terrenis praefecerunt ! Aliquis ea animalia com-
parat nobis, quorum potestas penes nos est ? Quid-
quid nobis negatum est, dari non potuit.

4 Proinde, quisquis es iniquus aestimator sortis
humanae, cogita, quanta nobis tribuerit parens noster,
quanto valentiora animalia sub iugum miserimus,
quanto velociora consequamur, quam nihil sit mortale

5 non sub ictu nostro positum. Tot virtutes accepimus,

tot artes, animum denique, cui nihil non eodem, quo
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that of deer more comely, of bears thicker, of beavers
softer than ours; because dogs surpass us in keen-
ness of scent, eagles in sharpness of vision, crows in
length of life, and many creatures in the ability to
swim. And, though Nature does not suffer certain
qualities, as for instance speed of body and strength,
even to meet in the same creature, yet they call it an
injustice that man has not been compounded of
various good qualities that are incompatible, and say
that the gods are neglectful of us because we have not
been given the good health that can withstand even
the assaults of vice, because we have not been gifted
with a knowledge of the future. Scarcely can they
restrain themselves from mounting to such a pitch of
impertinence as actually to hate Nature because we
mortals are inferior to the gods, because we are not
placed on an equality with them. But how much
better would it be to turn to the contemplation of our
many great blessings, and torender thanks to the gods
because they were pleased to allot to us a position
second only to their own in this most beautiful
dwelling-place, because they have appointed us to be
the lords of earth! Will anyone compare us with
the creatures over whom we have absolute power ?
Nothing has been denied to us that could possibly
have been granted to us.

Accordingly, whoever thou art, thou unfair critic
of the lot of mankind, consider what great blessings
‘our Father has bestowed upon us, how much more
powerful than ourselves are the creatures we have
forced to wear the yoke, how much swifter those that
we are able to catch, how nothing that dies has been
placed beyond the reach of our weapons. So many
virtues have we received, so many arts, in fine, the
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intendit, momento pervium est, sideribus velociorem,
quorum post multa saecula futuros cursus antecedit ;
tantum deinde frugum, tantum opum, tantum rerum
aliirum super alias acervatarum. Circumeas licet
cuncta et, quia nihil totum invenies, quod esse te
malles, ex omnibus singula excerpas, quae tibi dari
velles ; bene aestimata naturae indulgentia confitearis
necesse est in deliciis te illi fuisse. Itaest: carissimos
nos habuerunt di immortales habentque, et, qui maxi-
mus tribui honos potuit, ab ipsis proximos collocave-
runt. Magna accepimus, maiora non cepimus.

30. Haec, mi Liberalis, necessaria credidi, et
quia loquendum aliquid de maximis beneficiis erat,
cum de minutis loqueremur, et quia inde manat etiam
in cetera huius detestabilis vitii audacia. Cui enim
respondebit grate, quod munus existimabit aut ma-
gnum aut reddendum, qui summa beneficia spernit ?
Cui salutem, cui spiritum debebit, qui vitam accepisse
se a dis negat, quam cotidie ab illis petit ? Quicumque
ergo gratos esse docet, et hominum causam agit et
deorum, quibus nullius rei indigentibus, positis extra
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human mind, to which nothing is inaccessible the
moment it makes the effort, which is swifter than the
stars whose future courses through many ages it
anticipates ; then, too, all the products of the field,
all the store of wealth, and all the other blessings that
are piled one upon the other. Though you should
range through all creation, and, because you will fail
{0 tind there a thing which as a whole you would
rather have been, should select from all creatures the
particular qualities that you could wish had been
given to you, yet any right estimate of the kindliness
of Nature will force you to acknowledge that you have
been her darling. The fact is, the immortal gods
have held—still hold—us most dear, and in giving
us a place next to themselves have bestowed
upon us the greatest honour that was possible.
Great things have we received, for greater we had
no room.

‘These considerations, my dear Liberalis, I have
thought necessary because, on the one hand, when
speaking of insignificant benefits, I was forced tospeak
also of those that are supreme, and because, on the
other, the abominable presumptuousness of the vice
under consideration extends from these to all benefits.
For, if a man scorns the highest benefits, to whom
will he respond with gratitude, what gift will he deem
either great or worthy of being returned ? If a man
denies that he has received from the gods the gift of

‘life that he begs from them every day, to whom will
he be indebted for his preservation, to whom for the
breath that he draws ? Whoever, therefore, teaches
men to be grateful, pleads the cause both of men and
of the gods, to whom, although there is no thing that
they have need of since they have been placed beyond
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desiderium, referre nihilo minus gratiam possumus.
Non est, quod quisquam excusationem mentisingratae
ab infirmitate atque inopia petat et dicat: *° Quid
enim faciam et quomodo? Quando superioribus
dominisque rerum omnium gratiam referam ? ’ Re-
ferre facile est, si avarus es, sine impendio, si iners,
sine! opera. Eodem quidem momento, quo obligatus
es, si vis, cum quolibet paria fecisti, quoniam, qui
libenter beneficium accipit, reddidit.

1 31. Hoc ex paradoxis Stoicae sectae minime
mirabile, ut mea fert opinio, aut in'credibile est eum,
qui libenter accipit, beneficium reddidisse. Nam cum
omnia ad animum referamus, fecit quisque, quantum
voluit ; et cum pietas, fides, iustitia, omnis denique
virtus intra se perfecta sit, etiain siillimanum exserere
non licuit, gratus quoque homo esse potest voluntate.

2 Quotiens, quod proposuit, quisque consequitur, capit
operis sui fructum. Qui beneficium dat, quid pro-
ponit ? Prodesse ei, cui dat, et voluptati esse. Si,
quod voluit, effecit pervenitque ad me animus eius ac
mutuo gaudio adfecit, tulit, quod petit. Non enim in
vicem aliquid sibi reddi voluit ; aut non fuit bene-

3 ficium, sed negotiatio. Bene navigavit, qui quem
destinavit portum tenuit; teli iactus certae manus

peregit officium, si petita percussit; beneficium qui

1 sine added by Muretus.
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all desire, we can nevertheless offer our gratitude.
No one is justified in making his weakness and his
poverty an excuse for ingratitude, in saying : “ What
am I to do, and how begin ?  When can I ever repay
to my superiors, who are the lords of creation, the
gratitude that is due ?” It is easy to repay it—
without expenditure if you are miserly, without labour
if you are lazy. In fact, the very moment you have
been placed under obligation, you can match favour
for favour with any man if you wish to do so; for
he who receives a benefit gladly has already re-
turned it.

This, in my opinion, is the least surprising or least
incredible of the paradoxes of the Stoic school : that
he who receives a benefit gladly has already returned
it. For, since we Stoics refer every action to the
mind, a man acts only as he wills ; and, since devotion,
good faith, justice, since, in short, every virtue is
complete within itself even if it has not been permitted
to put out a hand, a man can also have gratitude by
the mere act of will. Again, whenever anyone
attains what he aimed at, he receives the reward of
his effort. When a man bestows a benefit, what does
he aim at? To be of service and to give pleasure to
the one to whom he gives. If he accomplishes what
he wished, if his intention is conveyed to me and stirs
inme a joyful response, he gets what he sought. For
he had no wish that I should give him anything in
exchange. Otherwise, it would have been, not a
benefaction, but a bargaining. A man has had a
successful voyage if he reaches the port for which he
set out; a dart hurled by a sure hand performs its
duty if it strikes the mark ; he who gives a benefit
wishes it to be gratefully accepted ; if it is cheerfully
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dat, vult excipi grate ; habet, quod voluit, si bene
acceptum est. Sed speravit emolumenti aliquid. Non
fuit hoc beneficium, cuius proprium est nihil de reditu

4 cogitare. Quod accipiebam, eo animo accepi, quo
dabatur : reddidi. Alioqui pessima optimae rei con-
dicio est : ut gratus sim, ad fortunam mittor ! Siilla
invita respondere non possum, sufficit animus animo.

5 “ Quid ergo? non, quidquid potuero, et faciam, ut
rcddam, et temporum rerumque occasionem sequar et
implere eius sinum cupiam, a qup aliquid accepi P ”’
Sed malo loco beneficium est, nisi et excussis manibus
esse grato licet !

1 32. “Qui accepit,” inquit, ‘‘ beneficium, licet
animo benignissimo acceperit, nondum consummavit
officium suum ; restat enim pars reddendi; cicut in
lusu est aliquid pilam scite ac diligenter excipere, sed
non dicitur bonus lusor, nisi qui apte et expedite

2 remisit, quam acceperat.” Exemplum hoc dissimile
est ; quare ? Quia huius rei laus in corporis motu est
et in agilitate, non in animo ; explicari itaque totum
debet, de quo oculis iudicatur. Nec tamen ideo non
bonum lusorem dicam, qui pilam, ut oportebat, ex-
cepit, si per ipsum mora, quominus remitteret, non

3 fuit. “ Sed quamvis,” inquit, ‘ arti ludentis nihil
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received he gets what he wanted. * But,” you say,
‘““ he wished to gainsomething besides!” Thenit was
not a benefit, for the chief mark of one is that it carries
no thought of a return. That which I have received
I received in the same spirit in which it was given—
thus I have made return. Otherwise, this best of
things is subjected to the worst possible condition—
in order to show gratitude, I must turn to Fortune !
If I can make no other response because she is ad-
verse, the answer from heart to heart is enough.
“ What, then,” you say, “ shall I make no effort
to return whatever I can, shall I not hunt for the
right time and opportunity, and be eager to fill the
pocket of the one from whom I have received ? "
Yes, but truly benefaction is in a sorry state if
a man may not have gratitude even if his hands are
empty !

“He who has received a benefit,” you say,
‘“ although he may have received it in the most
generous spirit, has not yet fulfilled his whole duty,
for the part of returning it still remains ; just as in
playing ball there is some merit in catching the ball
with adroitness and accuracy, yet a man is not said
to be a really good player unless he is clever and
prompt in sending back the ball that he has received.”
But your example is not well taken; and why ?
Because success in the game depends, not upon the
mind of the player, but upon the motion and the
agility of his body, and so an exhibition of which the
eye is to be the judge must be shown in its entirety.
Yet, for all that, I am not willing to say that a man
who caught the ball as he ought was not a good
player if, through no fault of his own, he was prevented
from sending it back. ‘ But,” you say, * although
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desit, quia partem quidem fecit, sed partem, quam
non fecit, potest facere, lusus ipse imperfectus est, qui

4 consummatur vicibus mittendi ac remittendi.” Nolo
diutius hoc refellere ; existimemus ita esse, desit
aliquid lusui, non lusori; sic et in hoc, de quo dis-
putamus, deest aliquid rei datae, cui par alia debetur,
non animo, qui animum parem sibi nanctus est et,
quantum in illo est, quod voluit, effecit.

1 33. Beneficium mihi dedit; ‘accepi non aliter,
quam ipse accipi voluit : iam habet, quod petit, et
quod unum petit, ergo gratus sum. Post hoc usus mei
restat et aliquod ex homine grato commodum ; hoc
non imperfecti officii reliqua pars est, sed perfecti ac-

2 cessio. Facit Phidias statuam ; alius est fructus artis,
alius artificii : artis est fecisse, quod voluit, artificii
fecisse cum fructu ; perfecit opus suum Phidias, etiam
si non vendidit. Triplex illi fructus est operis sui:
unus conscientiae ; hunc absoluto opere percipit ;
alter famae ; tertius utilitatis, quem allatura est aut

3 gratia aut venditio aut aliqua commoditas. Sic bene-
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the player may not be lacking in skill since, while he
did only half of his duty, the half that he did not do he
is able to do, yet the playing itself remains imperfect,
for its perfection lies in the interchange of throwing
backwards and forwards.” I do not wish to refute
the point further ; let us agree to this, that, not the
player, but the playing, lacks something ; so also in
this matter which we are now discussing, the object
given lacks something, for another corresponding to
it is still due, but the spirit of the gift lacks nothing,
for it has discovered on the other side a corres-
ponding spirit, and, so far as the purpose of the
giver is concerned, it has accomplished all that it
wished.

A Dbenefit has been bestowed upon me ; I have
received it in precisely the spirit in which the giver
wished it to be received : he consequently has the
reward he seeks, and the only reward he seeks;
therefore I show myself grateful. There remain
after this his use of me and some advantage from
having a person grateful; but this comes, not as
the remainder of a duty only partially fulfilled, but
as an addition consequent to its fulfilment. Phidias
makes a statue ; the fruit of his art is one thing,
that of the pursuit of his art another ; that of his
art lies in his having made what he wished to make,
that of the pursuit of his art in his having made it to
some profit ; the work of Phidias was completed even
if it was not sold. The fruit of his work he finds is
threefold : the first is the consciousness of it ; this he
experiences after the completion of his work ; another
is the glory of it ; a third is the benefit which he will
gain either from recognition or from the sale of it or
from some other advantage. In the same way the
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ficii fructus primus ille est conscientiae ; hunc per-
cipit, qui, quo voluit, munus suum pertulit ; secundus
et tertius! est et famae et eorum, quae praestari in
vicem possunt. Itaque cum benigne acceptum est
beneficium, qui dedit, gratiam quidem iam recepit,
mcrcedem nondum ; debeo itaque, quod extra bene-
ficium est, ipsum quidem bene accipiendo persolvi.

1 34. “Quid ergo? ”, inquit, ““ rettulit gratiam, qui
nihil fecit ?”’ Primum fecit: bono animo bonum
obtulit et, quod est amicitiae, ex aequo. Post deinde
aliter beneficium, aliter creditum solvitur ; non est,
quod expectes, ut solutionem tibi ostendam ; resinter
animos geritur.

2 Qued dico, non videbitur durum, quamvis primo
contra opinionem tuam pugnet, si te commodaveris
mihi et cogitaveris plures esse res quam verba. Ingens
copia est rerum sine nomine, quas non propriis appella-
tionibus notamus, sed alienis commodatisque. Pedem
et nostrum dicimus et lecti et veli et carminis, canem
et venaticum et marinum et sidus ; quia non suffici-
mus, ut singulis singula adsignemus, quotiens opus

3 est, mutuamur. Fortitudo est virtus pericula iusta

coatemnens aut scientia periculorum repellendorum,

1 et tertius added by Haase.
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first fruit of a benefaction is the consciousness of it ;
a man experiences this from carrying out his gift as
he wished ; the second and the third are, respectively,
the glory of it and the things which may be bestowed
in exchange. And so, when a benefit has been
graciously received, the giver has forthwith received
gratitude in return, but not yet his full reward ; my
indebtedness, therefore, is for something apart from
the benefit, for the benefit itself I have repaid in full
by cheerfully accepting it.

““What, then?” you say, ‘“does a man repay
gratitude by doing nothing ?”” But he has done
the chief thing—by showing a good spirit he has con-
ferred a good,and-—what is the mark of friendship—in
equal measure. Then, in the second place, a benefit
is paid in one way, a loan in another ; there is no
reason why you should expect me to flourish the
payment before your eyes—the transaction is per-
formed in our minds !

You will come to see that what I am saying is not
too bold, although at first it may not accord with your
own ideas, if only you will give me your attention, and
reflect that there are many things for which there are
no words. There is a vast number of things that have
no name, and the terms by which we designate them,
instead of being their own, belong to other things
from which they are borrowed. We say that we our-
selves, a couch, a sail, and a poem, have a ““ foot,” and
we apply the word “ dog ”’ to a hound, to a creature
of the sea, and to a constellation ; since there are
not enough words to make it possible for us to assign
a separate one to each separate thing, we borrow
whenever it becomes necessary. Bravery is the virtue
that scorns legitimate dangers, or knowing how to
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excipiendorum, provocandorum ; dicimus tamen et
gladiatorem fortem virum et servum nequam, quem

4 in contemptum mortis temeritas impulit. Parsimonia
est scientia vitandi sumptus supervacuos aut ars re
familiari moderate utendi ; parcissimum tamen homi-
nem vocamus pusiili animi et contracti, cum infinitum
intersit inter modum et angustias. Haec alia sunt
natura, sed efficit inopia sermonis, ut et hunc et illum
parcum vocemus, ut et ille fortis dicatur cum ratione
fortuita despiciens et hic sine ‘ratione in pericula

6 excurrens. Sic beneficium est et actio, ut diximus,
benefica et ipsum, quod datur per illam actionem, ut
pecunia, ut domus, ut praetexta; unum utrique
nomen est, vis quidem ac potestas longe alia.

1 35. Itaque attende, iam intellegis nihil me, quod
opinio tua refugiat, dicere. Illi beneficio, quod actio
perficit, relata gratia est, si illud benevole excipi-
mus ; illud alterum, quod re continetur, nondum
reddidimus, sed volemus reddere. Voluntati voluntate
satis fecimus; rei rem debemus. Itaque, quamvis
rettulisse illum gratiam dicamus, qui beneficium liben-
ter accipit, iubemus tamen et simile aliquid ei, quod
accepit, reddere.

2 A consuetudine quaedam, quae dicimus, abhorrent,

deinde alia via ad consuetudinem redeunt. Negamus
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ward off, to meet, and to court dangers; yet we
call both a gladiator and the worthless slave whose
rashness has torced him into scorn of death a * brave ”’
man. Frugality is knowing how to avoid unnecessary
expenditure, or the art of applying moderation to the
use of private means ; yet we call a petty-minded and
close-fisted man a very * frugal ” person although
there is an infinite difference between moderation
and meanness. These are essentially different things,
yet our poverty of language leads us to call each of
the two types a ““ frugal ”’ person, and likewise to say
that both the man who by the exercise of reason
scorns the blows of Fortune and the one who rushes
into dangers unreasoningly are ‘ brave.” So a
‘“ benefit,” as we have said, is both a beneficent
act and likewise the object itself which is given
by means of the aforesaid act, as money, a house,
the robe of oflice ; the two things bear the same
name, but they are very different in their import
and operation.

Attend, therefore, and you will soon understand
that I am advancing nothing that your own conviction
will reject. For the benefit that is accomnplished by
an act has been repaid by our gratitude if we give it
friendly welcome ; the other, which consists of some
object, we have not yet returned, but we shall have
the desire toreturnit. Goodwill we have repaid with
goodwill ; for the object we still owe an object. And
o0, although we say that he who receives a benefit
gladly has repaid it, we, nevertheless, also bid him
return some gift similar to the one he received.

Some of the utterances that we Stoics make avoid
the ordinary meaning of the terms, and then by a
different line of thought are restored to their ordinary
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iniuriam accipere sapientem, tamen, qui illum pugno
percusserit, injuriarum damnabitur ; negamus stulti
quidquam esse, et tamen eum, qui rem aliquam stulto
surripuit, furti condemnabimus ; insanire omnes dici-
mus, nec omnes curamus elleboro ; his ipsis, quos
vocamus insanos, et suffragium et iuris dictionem
3 committimus. Sic-dicimus eum, qui beneficium bono
animo accipit, gratiam rettulisse, nihilo minus illum
in aere alieno relinquimus gratiam relaturum, etiam
cum rettulit. Exhortatio est illa, non infitiatio bene-
ficii, ne! beneficia timeamus, ne ut intolerabili sarcina
pressi deficiamus animo. ‘‘ Bona mihi donata sunt et
fama defensa, detractae sordes, spiritus servatus? et
libertas spiritu potior. Et quomodo referre gratiam
potero ?  Quando ille veniet dies, quo illi animum
4 meum ostendam ?” Hic ipse est, quo ille suum
ostendit ! Excipe beneficium, amplexare, gaude, non
quod accipias, sed quod reddas debiturusque sis ; non
adibis tam magnae rei periculum, ut casus ingratum
facere te possit. Nullas tibi proponam difficultates,
ne despondeas animum, ne laborum ac longae servitu-
tis expectatione deficias ; non differo te, de praesenti-
6 bus fiat. Numquam eris gratus, nisi statim es. Quid
ergo facies ? Non arma sumenda sunt : at fortasse

1 beneficii ne added by Gertz.
2 servatus added by Haase.
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meaning. We deny that the wise man can receive
injury, yet the man who strikes him with his fist will
be sentenced on the charge of doing him an injury ;
we deny that a fool possesses anything, and yet a man
who steals some object from a fool will be punished
for theft ; we declare that all men are mad, and yet
we do not dose all men with hellebore ; and to the
very men whom we call mad we entrust the right of
suffrage and the jurisdiction of a judge. So we declare
that he who receives a benefit in a kindly spirit has
repaid it by gratitude, yet, nevertheless, we leave him
in debt—still bound to repay gratitude even after he
has repaid it. The aim of this is,not to forbid benefi-
cence, but to encourage us not to be fearful of bene-
fits, not to faint under them as if we were weighed
down by an intolerable burden. “ Good things,” you
exclaim, * have been given to me, my reputation has
been protected, my ignominy has been removed, my
lifé has been preserved, and my liberty that is dearer
than life. And how shall I ever be able to repay
my gratitude ? When will there come the day on
which I can show to my benefactor my heart? ”
This is the very day-—the day on which he is showing
his own heart! Accept the benefit, embrace it,
rejoice, not because you are receiving it, but because
you are returning it and yet will still be in debt ; you
will then avoid the risk of the great mishap that some
chance may cause you to be ungrateful. No difficult
terms will I set before you for fear that you may be
discouraged, that you may faint at the prospect of
long labour and servitude. I do not put you off—you
may pay with what you have! Never will you be
grateful if you are not so at this moment. What, then,
shall you do? There is no need for you to take up
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erunt. Non maria emetienda : fortasse etiam ventis
minantibus solves. Visreddere beneficium? Benigne
accipe ; rettulisti gratiam, non ut solvisse te putes,

sed ut securior debeas.
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arms—perhaps some day there will be. There is no
need for you to traverse the seas—perhaps some day
you will set sail even when storm-winds are threaten-
ing. Do you wish toreturn a benefit ? Accept it with
pleasure ; you have repaid it by gratitude-—not so
fully that you may feel that you have freed yourself
from debt, yet so that you may be less concerned
about what you still owe !
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1 1. Non referre beneficiis gratiam et est turpe et
apud omnes habetur, Aebuti Liberalis; ideo de
ingratis etiam ingrati queruntur, cum interim hoc
omnibus haeret, quod omnibus displicet, adeoque in
contrarium itur, ut quosdam habeamus infestissimos

2 non post beneficia tantum sed propter beneficia. Hoc
pravitate naturae accidere quibusdam non negave-
rim, pluribus, quia memoriam tempus interpositum
subducit ; nam quae recentia apud illos viguerunt, ea
interiecto spatio obsolescunt. De quibus fuisse mihi
tecum disputationem scio, cum tu illos non ingratos
vocares sed oblitos, tamquam ea res ingratum excuset,
quae facit, aut, quia hoc accidit alicui, non sit ingratus,
cum hoc non accidat nisi ingrato.

3  Multa sunt genera ingratorum, ut furum, ut homi-
cidarum, quorum una culpa est, ceterum in partibus
varietas magna. Ingratus est, qui beneficium ac-

cepisse se negat, quod accepit ; ingratus est, qui dis-
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Nor to return gratitude for benefits is a disgrace,
and the whole world counts it as such, Aebutius
Liberalis. Therefore even the ungrateful complain
of ingratitude, while the vice that all find so distaste-
ful nevertheless continues its hold upon all, and we
go so far to the opposite extreme that sometimes, not
merely after having received benefits, but because we
have received them, we consider the givers our worst
enemies. I cannot deny that, while some fall into the
vice from a natural perversity, more show it because
remembrance disappears with the passing of time ;
for benefits that at first lived fresh in their memory
wither as the days go by. On the subject of such
persons you and I, I am well aware, have already had
a discussion, in which you said that they were, not
ungrateful, but forgetful; just as if that which
caused a man to be ungrateful could be any excuse
for his being so, or as if the fact that a man had this
misfortune kept him from being ungrateful, whereas
it is only the ungrateful man who has this misfortune.
- There are many sorts of ungrateful men, just as
there are many sorts of thieves and of murderers—
they all show the same sin, but their types the
greatest diversity. The man is ungrateful who denies
that he has received a benefit, which he has in fact
received ; he is ungrateful who pretends that he has
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simulat ; ingratus, qui non reddit, ingratissimus

4 omnium, qui oblitus est. Illi enim si non solvunt,
tamen debent, et extat apud illos vestigium certe
meritorum intra malam conscientiam inclusorum ;
aliquando ad referendam gratiam converti ex aliqua
causa possunt, si illos pudor admonuerit, si subita
honestae rei cupiditas, qualis solet ad tempus etiam
in malis pectoribus exsurgere, si invitaverit facilis oc-
casio; hic numquam fieri gratus potest, cui beneficium
totum elapsum est. Et utrum tu peiorem vocas, apud
quem gratia beneficii intercidit, 4n apud quem etiam

6 memoria ? Vitiosi oculi sunt, qui lucem reformidant,
caeci, qui non vident ; et parentes suos non amare im-
pietas est, non adgnoscere insania !

1 2. Quis tam ingratus est, quam qui, quod in prima
parte animi positum esse debuit et semper occurrere,
ita seposuit et abiecit, ut in ignorantiam verteret ?
Apparet illum non saepe de reddendo cogitasse, cui

2 obrepsit oblivio. Denique ad reddendam gratiam et
virtute opus est et tempore et facultate et adspirante
fortuna ; qui meminit, sat sine! impendio gratus est.
Hoc, quod non operam exigit, non opes, non felici-
tatem, qui non praestat, nullum habet, quo lateat,

patrocinium ; numquam enim voluit gratus esse, qui

1 sat sine Préchac: sine after erasurés N, sine Hosius :
et sine Gertz.
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not received one ; he, too, is ungrateful who fails to
return one ; butthe most ungrateful of all is the man
who has forgotten a benefit. For the others, even
if they do not pay, continue in debt, and reveal at
least some trace of the services that they have locked
in the depths of their evil hearts. These, it may be,
for one reason or another, may some day turn to
the expression of gratitude, whether urged to it by
shame, or by the sudden impulse toward honourable
action that is wont to spring up for a moment even
in the hearts of bad men, or perhaps by the call of a
favourable opportunity. But there is no possibility
of a man’s ever becoming grateful, if he has lost all
memory of his benefit. And which of the two would
you call the worse—the man whose heart is dead to
gratitude for a benefit, or the one whose heart is
dead even to the memory of a benefit? Eyes
that shrink from the light are weak, those that
cannot see are blind ; and not to love one’s parents
is to be unfilial, not to recognize them is to be
mad !

Who is so ungrateful as the man who has so com-
pletely excluded and cast from his mind the benefit
that ought to have been kept uppermost in his
thought and always before him, as to have lost all
knowledge of it? It is evident that he has not
thought very often about returning it if it has faded
into oblivion. In short, the repaying of gratitude
- requires right desire and opportunity and means and
the favour of Fortune ; but he who remembers shows
sufficient gratitude without any outlay. Since this
duty demands neither effort nor wealth nor good
fortune, he who fails to render it has no excuse in
which he may find shelter ; for he who has thrust a
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beneficium tam longe proiecit, ut extra conspectum

3 suum poneret. Quemadmodum, quae in usu sunt et
manum cotidie tactumque patiuntur, numquam peri-
culum situs adeunt, illa, quae ad oculos non revocantur,
sed extra conversationem ut supervacua iacuerunt,
sordes ipsa colligunt vetustate, ita, quidquid frequens
cogitatio exercet ac renovat, memoriae numquam sub-
ducitur, quae nihil perdit, nisi ad quod non saepe
respexit.

1 3. Praeter hanc causam aliae quoque sunt, quae
nobis merita non numquam maximéb evellant. Prima
omnium ac potentissima, quod novis semper cupidita-
tibus occupati non, quid habeamus, sed quid petamus,
spectamus?! ; in id, quod adpetitur, intentis, quidquid

2 est domi, vile est. Sequitur autem, ut, ubi quod acce-
perislevenovorum cupiditasfecit,auctor quoque eorum
non sit in pretio. Amavimus aliquem et suspeximus et
fundatum abillo statum nostrum professisumus, quam-
diu nobis placebant ea, quae consecuti sumus ; deinde
irrumpit animum aliorum admiratio, et ad ea impetus
factus est, uti mortalibus mos est ex magnis maiora
cupiendi. Protinus excidit, quidquid ante apud nos
beneficium vocabatur, nec ea intuemur, quae nos aliis
praeposuere, sed ea sola, quae fortuna praecedentium

3 ostentat. Non potest autem quisquam et invidere et

1 spectamus added by Madvig.
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benefit so far from him that he has actually lost sight
of it never could have wished to be grateful for it.
Just as tools that are in use and are every day sub-
jected to the contact of our hands never run any risk
of becoming rusty, while those that are not brought
before the eyes, and, not being required, have re-
mained apart from constant use, gather rust from the
mere passing of time, so anything that our thought
repeatedly busies itself with and keeps fresh does not
slip from the memory, which loses only that which it
has over and over again failed to regard.

Besides this, there are still other causes that tend
to uproot from our minds services that sometimes have
been very great. The first and most powerful of all
is the fact that, busied as we are with ever new
desires, we turn our eyes, not to what we possess,
but to what we seek to possess. To those who are
intent upon something they wish to gain all that
they have already gained seems worthless. It follows,
too, that, when the desire of new benefits has
diminished the value of one that has already been
received, the author of them also is less esteemed.
We love someone, and look up to him, and avow that
he laid the foundation of our present position so long
as we are satisfied with what we have attained ; then
the desirability of other things assails our mind, and
we rush toward those, as is the way of mortals, who,
having great things, always desire greater. And
everything that we were formerly inclined to call
a benefit straightway slips from our memory, and
we turn our eyes, not to the things that have set
us above others, but to the things that the good
fortune of those who outstrip us displays. But it is
possible for no man to show envy and gratitude at
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gratias agere, quia invidere querentis et maesti est,
gratias agere gaudentis.

4 Deinde quia nemo nostrum novit nisi id tempus,
quod cum maxime transit, ad praeterita rari animum
retorquent ; sic fit, ut praeceptores eorumque bene-
ficia intercidant, quia totam pueritiam reliquimus ;
sic fit, ut in adulescentiam nostram collata pereant,
quia ipsa numquam retractatur. Nemo, quod fuit,
tamquam in praeterito sed tamquam in perdito ponit,
ideoque caduca memoria est futuro imminentium.

1 4. Hoc loco reddendum est Epic1‘1ro testimonium,
qui adsidue queritur, quod adversus praeterita simus
ingrati, quod, quaecumque percipimus bona, non re-
ducamus nec inter voluptates numeremus, cum certior
nulla sit voluptas, quam quae iam eripi non potest.

2 Praesentia bona nondum tota in solido sunt, potest
illa casus aliquis incidere ; futura pendent et incerta
sunt ; quod praeteriit, inter tuta sepositum est. Quo-
modo gratus esse quisquam adversus beneficia potest,
qui omnem vitam suam transilit praesentium totus ac
futurorum ? Memoria gratum facit ; memoriae mini-
mum tribuit, quisquis spei plurimum.

1 5. Quemadmodum, mi Liberalis, quaedam res
semel perceptae haerent, quaedam, ut scias, non est

satis didicisse (intercidit enim eorum scientia, nisi con-
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the same time, for envy goes with complaint and
unhappiness, gratitude with rejoicing.

In the second place, because each one of us is
actually aware of only the particular moment of time
that is passing, only now and then do men turn their
thought back to the past; so it happens that the
memory of our teachers and of their benefits to us
vanishes because we have left boyhood wholly
behind ; so, too, it happens that the benefits con-
ferred upon us in youth are lost because youth itself
is never relived. No one regards what has been as
something that has passed, but as something that has
perished, and so the memory of those who are intent
upon a future benefit is weak.

At this point I must bear testimony to Epicurus,
who constantly complains because we are ungrateful
for past blessings, because we do not recall those that
we have enjoyed, nor count them in the list of
pleasures, while no pleasure exists more certainly
than one that can no longer be snatched away.
Present blessings are not yet wholly established upon
a firm basis, it is still possible that some mischance
may interrupt them ; future blessings are still in the
air and are uncertain; but what is past has been
stored away in safety. How can a man who is wholiy
absorbed in the present and the future, who skips
over all his past life, ever be grateful for benefits ?
It is memory that makes him grateful ; the more
time one gives to hope, the less one has for memory.

There are some subjects, my dear Liberalis, that
remain fixed in our memory when we have once
grasped them, and others that, if they are to be
known, require more than a first acquaintance pro-
vides (for knowledge of them is lost unless it is con-
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tinuetur), geometriam dico et sublimium cursum et si
qua alia propter suptilitatem lubrica sunt, ita beneficia
quaedam magnitudo non patitur excidere, quaedam
minora sed numero plurima et temporibus diversa
etfluunt, quia, ut dixi, non subinde illa tractamus nec

2 libenter, quid cuique debeamus, recognoscimus. Audi
voces petentium. Nemo non victuram semper in animo
suo memoriam dixit, nemo non deditum se et devotum
professus est, et si quod aliud humilius verbum, quo
se oppigneraret, invenit. Post exiguum tempus idem
illi verba priora quasi sordida et parum libera evitant ;
perveniunt deinde eo, quo, ut ego existimo, pessimus
quisque atque ingratissimus pervenit, ut obliviscantur.
Adeo enim ingratus est, qui oblitus est, ut ingratus
sit, cui beneficium in mentem venit.

1 6. Hoc tam invisum vitium an impunitum esse
debeat, quaeritur, et an haec lex, quae in scholis exer-
cetur, etiam in civitate ponenda sit, qua ingrati datur
actio ; quae videtur aequa omnibus. * Quidni ? cum
urbes quoque urbibus, quae praestitere, exprobrent et

2 in maiores collata a posteris exigant.” Nostri maiores,
maximi scilicet viri, ab hostibus tantum res repe-

1 in added by Gruter.

@ The schools of rhetoric were largely concerned in debat-
ing legal questions and imaginary cases in court, and in these,
apparently, actions for ingratitude were a common theme.
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tinued)—I am thinking of the knowledge of geometry
and of the motions of the heavenly bodies and of other
similar subjects that, on account of their nicety, have a
slippery hold. Just so, in the matter of benefits, there
are some whose very magnitude will not allow them to
slip from our mind, while others that are smaller, yet
countless in number and bestowed at various times,
escape from our memory because, as I have said, we
do not repeatedly revert to them, and are not glad to
recognize what we owe to each. Listen to the words
of petitioners. No one of them fails to say that the
memory of the benefit will live for ever in his heart ;
no one of them fails to declare himself your sub-
missive and devoted slave, and, if he can find any
more abject language in which to express his obliga-
tion, he uses it. But after a very little time these same
men avoid their earlier utterances, counting them
degrading and unworthy of a free man ; and then they
reach the state, to which, in my opinion, all the worst
and the most ungrateful men come—they grow for-
getful. For so surely is he ungrateful who has for-
gotten that a man is ungrateful when a benefit only
* comes into his mind.”

Some raise the question whether a vice so odious
as this ought to go unpunished, or whether this law,
by which, as it operates in the schools,® the ungrateful
man becomes liable to prosecution, ought to be applied
also in the state ; for it seems to everybody to be a
just one. ““ Why not ? ”’ they say, “ since even cities
bring charges against cities for services rendered, and
force later generations to pay for what had been
bestowed upon their forefathers.” But our fore-
fathers, who were undoubtedly very great men,
demanded restitution only from their enemies ;

135



SENECA

tierunt, beneficia magno animo dabant, magno
perdebant ; excepta Macedonum gente non est in
ulla data adversus ingratum actio. Magnumque hoc
argumentum est dandam non fuisse, quia adversus
naleficium omne consensimus, et homicidii, veneficii,
parricidii, violatarum religionum aliubi atque aliubi
diversa poena est, sed ubique aliqua, hoc frequentis-
simum crimen nusquam punitur, ubique improbatur.
Ncque absolvimus illud, sed cum difficilis esset incertae
rei aestimatio, tantum odio damnavimus et inter ea
reliquimus, quae ad iudices deos mittimus.

1 7. Rationes autem multae mihi occurrunt, prop-
ter quas crimen hoc in legem cadere non debeat.
Primum omnium pars optima beneficii periit, si actio
sicut certae pecuniae aut ex conducto et locato datur.
Hoc enim in illo speciosissimum est, quod dedimus vel
perdituri, quod totum permisimus accipientium arbi-
trio ; si appello, si ad iudicem voco, incipit non bene-
ficium esse, sed creditum.

2 Deinde cum res honestissima sit referre gratiam,
desinit esse honesta, si necessaria est; non magis
enim laudabit quisquam gratum hominem, quam eum,
qui depositum reddidit aut, quod debebat, citra

3 iudicem solvit. Ita duas res, quibus in vita humana
nihil pulchrius est, corrumpimus, gratum hominem et
beneficium ; quid enim aut in hoc magnificum est, si

8 See Seneca’s story of Philip in iv. 37. According to
Valerius Maximus (ii. 6. 6) ingratitude had its penalty at
Athens too : ‘“ age, quid illud institutum Athenarum, quam
memorabile, quod convictus a patrono libertus ingratus iure
libertatis exuitur.”
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benefactions they would bestow magnanimously, and
lose them magnanimously. With the exception of the
people of Macedonia,® in no state has the ungrateful
man become liable to prosecution. And ample proof
that there ought not to have been any such liability
is shown by the fact that we are in full accord in
opposing all crime ; the penalty for homicide, for
poisoning, for parricide, and for the desecration of
religion is different in different places, but they have
some penalty everywhere, whereas this crime that is
the commonest of all is nowhere punished, but is
everywhere denounced. And yet we have not wholly
acquitted it, but, because it is difficult to form an
opinion of a thing so uncertain, we have only con-
demned it to hatred, and have left it among the sins
that are referred to the gods for judgement.

But many reasons occur to me why this crime should
not come under the law. First of all, the best part of
a benefit is lost if it can become actionable, as is
possible in the case of a fixed loan or of something
rented or leased. For the most beautiful part of a
benefit is that we gave it even when we were likely
to lose it, that we left it wholly to the discretion of the
one who received it. If I arrest him, if I summon him
before a judge, it gets to be, not a benefit, but a loan.

In the second place, although to repay gratitude is
a most praiseworthy act, it ceases to be praiseworthy
if it is made obligatory ; for in that case no one will
any more praise a man for being grateful than he will
praise one who has returned a deposit of money, or
paid a debt without being summoned before a judge.
So we spoil the two most beautiful things in human
life—a man’s gratitude and a man’s benefit. For what
nobility does either one show—the one if, instead of
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beneficium non dat, sed commodat, aut in illo, qui
reddit, non quia vult, sed quia necesse est? Non est
gloriosa res gratum esse, nisi tutum est ingratum
fuisse.

4 Adice nunc, quod huic uni legi omnia fora vix suf-
ficient. Quis erit, qui non agat ? Quis, cum quo non
agatur 7 Omnes sua extollunt, omnes etiam minima,
quae in alios contulere, dilatant.

5 Praeterea,quaecumque incognitionem cadunt,com-
prendi possunt et non dare infinitam licentiam iudici ;
ideo melior videtur condicio causae bonae, si ad
iudicem quam si ad arbitrum mittitur, quia illum
formula includit et certos, quos non excedat, terminos
ponit, huius libera et nullis adstricta vinculis religio et
detrahere aliquid potest et adicere et sententiam
suam, non prout lex aut justitia suadet, sed prout
humanitas aut misericordia impulit, regere. Ingrati

6 actio non erat iudicem adligatura sed regno liber-
rimo positura. Quid sit enim beneficium, non con-
stat, deinde, quantum sit ; refert, quam benigne illud
interpretetur iudex. Quid sit ingratus, nulla lex
monstrat ; saepe et qui reddidit, quod accepit, in-

7 gratus est, et qui non reddidit, gratus. De quibusdam
et imperitus iudex demittere tabellam potest, ubi
fecisse aut non fecisse pronuntiandum est, ubi prolatis

¢ In the Jormula prepared by the praetor, which summed
up the points of the accusation and the defence, and prescribed
the basis of judgement.
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giving, he lends a be1efit, the other if he makes
return, not because he wishes, but because he is
forced ? There is no glory in being grateful unless it
would have been safe to be ungrateful.

Add, too, the fact that for the application of this one
law all the law-courts in the world would scarcely be
enough! Where is the man who will not bring
action ? Where is the man against whom action will
not be brought ? For all exalt their own merits, all
magnify the smallest services they have rendered to
others.

Again, in all matters that become the basis of legal
action it is possible to define ¢ the procedure and to
prohibit the judge from unlimited liberty ; it is clear,
accordingly, that a just case is in a better position if
it is brought before a judge than if it is brought before
an ‘‘ arbiter,” because the judge is restricted by the
formula of instructions, which sets definite bounds
that he cannot exceed, whereas the other has entire
liberty of conscience and is hampered by no bonds ;
he can lessen the value of some fact or augment it,
and can regulate his opinion, not according to the
dictates of law or justice, but according to the
promptings of humanity or pity. But an action for
ingratitude would not place any restriction on the
judge, but would set him in a position of absolutely
untrammelled authority. For it is not clearly deter-
mined what a benefitis, nor, too, how great it is ; that
‘depends upon how generously the judge may interpret
it. Nolaw shows what an ungrateful persenis ; often
one who has returned what he received is ungrateful,
andone whohas not returnedit isgrateful. On certain
matters even an inexperienced judge is able to give
a verdict ; for instance, when an opinion must be
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cautionibus controversia tollitur, ubi inter disputantes
ratio ius dicit. Ubi vero animi coniectura capienda
est, ubi id, de quo sola sapientia decernit, in contro-
versiam incidit, non potest sumi ad haec iudex ex
turba selectorum, quem census in album et equestris
hereditas misit.

8. Itaque non haec parum idonea res visa est,
quae deduceretur ad iudicem, sed nemo huic rei satis
idoneus iudex inventus est ; quod non admiraberis, si
excusseris, quid habiturus fuerit difficultatis, quisquis
in eiusmodi reum exisset. Donavit aliquis magnam
pecuniam, sed dives, sed non sensurus impendium ;
donavit alius, sed toto patrimonio cessurus. Summa
eadem est, beneficium idem non est. Etiamnunc
adice : hic pecuniam pro addicto dependit, sed cum
illam domo protulisset; ille dedit eandem, sed
mutuam sumpsit aut rogavit et se obligari ingenti
merito passus est. Eodem existimas loco esse illum,
qui beneficium ex facili largitus est, et hunc, qui ac-
cepit, ut daret ? Tempore quaedam magna fiunt, non
summa. Beneficium est donata possessio, cuius

fertilitas laxare possit annonam, beneficium est unus

¢ The jurors appointed to try criminal cases were required
to have a certain fortune, and were drawn chiefly from the
senators and knights.
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delivered on whether something has, or has not, been
done, when the dispute is terminated by the giving
of bonds, when common sense pronounces judgement
between the litigants. When, however, a conjecture
of motive has to be made, when a point concerning
which wisdom alone can decide happens to be in
dispute, it cannot be that for such purposes a judge
is to be taken from the general crowd of jurorsé—a
man whom income and the inheritance of equestrian
fortune have placed upon the roll.

Therefore the truth is, not that this offence has
appeared quite unfitted to be brought before a judge,
but that no one has been found who was quite fitted
to be its judge ; and this will cause you no surprise
if you will thresh out all the difficulties that anyone
would have if he should appear against a man
arraigned on a charge of this sort. A gift has been
made by someone of a large sum of money, but the
giver was rich, he was not likely to feel the sacrifice ;
the same gift was made by another, but the giver was
likely to lose the whole of his patrimony. The sum
given is the same, but the benefit is not the same.
Take another case. Suppose a man paid out money
for one who had been adjudged to his creditor, but in
doing so drew from his own private means ; another
gave the same amount, but borrowed it or begged it,
and in doing a great service was willing to burden
himself with an obligation. Do you think that the
one, for whom it was easy to bestow a benefit, and
the other, who received in order that he might give a
benefit, are both in the same class ? The timeliness,
not the size, of a gift makes some benefits great. It
is a benefit to bestow the gift of an estate that by
reason of its fertility may lower the price of grain, it
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in fame panis ; beneficium est donare regiones, per
quas magna flumina et navigabilia decurrant, bene-
ficilum est arentibus siti et vix spiritum per siccas
fauces ducentibus monstrare fontem. Quis inter se
ista comparabit ? Quis expendet ? Difficilis est sen-
tentia, quae non rem, sed vim rei quaerit ; eadem licet

4 sint, aliter data non idem pendent. Dedit hic mihi
beneficium, sed non libenter, sed dedisse se questus
est, sed superbius me, quam solebat, adspexit, sed
tam tarde dedit, ut plus praestaturus fuerit, si cito
negasset. Horum quomodo iudex inibit aestimatio-
nem, cum sermo et dubitatio et vultus meriti gratiam
destruant ?

1 9. Quid, quod quaedam beneficia vocantur, quia
nimis concupiscuntur, quaedam non sunt ex hac
vulgari nota sed maiora, etiam si minus apparent ?

2 Beneficium vocas dedisse potentis populi civitatem, in
quattuordecim deduxisse et defendisse capitis reum.
Quid utilia suasisse ? Quid retinuisse, ne in scelus
rueret ? Quid gladium excussisse morituro? Quid

efficacibus remediis lugentem et, quos desiderabat,

¢ The first fourteen rows in the theatre were reserved for
the knights.
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is a benefit to bestow one loaf of bread in time of
f mine ; it is a benefit to bestow lands that have
large and navigable rivers flowing through them ;
it is a benefit to point out a spring of water to a man
when he is parched with thirst and can scarce'y draw
breath through his dry throat. Who will match these
one against another? Who will weigh them in the
balance? The decision is difficult when it is con-
cerned, not with the thing, but with the significance
of the thing. Though the gifts are the same, if
they are differently given, their weight is not the
same. A man may have bestowed on me a bene-
fit, but suppose he did not do it willingly, suppose
he complained about having bestowed it, suppose
he regarded me more haughtily than was his
wont, suppose he was so slow to give that he
would have conferred a greater service if he had
been quick to refuse. How will a judge set about
appraising these benefits when the giver’s words,
his hesitation, and expression may destroy all grati-
tude for his favour ?

And what shall we say of some gifts that are called
benefits because they are excessively coveted, while
others, though they lack this common ear-mark, are
really greater benefits even if they do not appear so ?
It is called a * benefit ’ if you have given someone
the citizenship of a powerful people, if you have
escorted him to the fourteen rows ¢ of the knights, if
you have defended him when he was on trial for his
life. But what of having given him useful advice ?
What of having kept him from plunging into crime ?
What of having struck the sword from his hands when
he planned to die? What of having brought him
effective consolation in sorrow, and of having restored
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volentem sequi ad vitae consiliumreduxisse? Quid ad-
sedisse aegro et, cum valetudo eius ac salus momentis
constaret, excepisse idonea cibo tempora et cadentes
venas vino refecisse et medicum adduxisse morienti ?
Haec quis aestimabit ? Quis dissimilibus beneficiis
iubebit beneficia pensari? ‘ Donavi tibi domum.”
Sed ego tuam supra te ruere praedixi. ‘ Dedi tib;
patrimonium.” Sed egonaufrago tabulam. * Pugnavi
pro te et vulnera excepi.” At ego vitam tibi silentic
dedi. Cum aliter beneficium detur, aliter reddatur.
paria facere difficile est. '

10. Dies praeterea beneficio reddendo non dicitur,
sicut pecuniae creditae ; itaque potest, qui nondum
reddidit, reddere. Dic enim, intra quod tempus
deprendatur ingratus. Maxima beneficia probationem
non habent, saepe intra tacitam duorum conscientiam
latent ; an hoc inducimus, ut non demus beneficia
sine teste ?

Quam deinde poenam ingratis constituimus ? Unam
omnibus, cum disparia sint? Inaequalem et pro cuius-
que beneficio maiorem, aut minorem ? Age, intra
pecuniam versabitur taxatio. Quid, quod quaedam

vitae beneficia sunt et maiora vita? His quae pro-
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in him a resolve to live when he was wishing to follow
those for whom he grieved ? What of having sat at
his side when he was sick, and, when his health and
recovery were a matter of moments, of having seized
the right times to administer food, of having revived
his failing pulse with wine, and brought in a physician
when he was dying ?  Who will estimate the value of
such services? Who will decree that benefits of one
sort counterbalance benefits of another ? *“ I gave
you a house,” you say. Yes, but I warned you that
yours was tumbling down upon your head! ““I gave
you a fortune,” you say. Yes, but I gave you a plank
when you were shipwrecked ! ““ I fought for you and
received wounds for your sake,” you say. Yes, but I
by my silence gave fyou your life ! Since benefits
may be given in one form and repayed in another, it
is difficult to establish their equality.

Besides, for the repayment of a benefit no date is
set, as there is for a loan of money; and so it is
possible that one who has not yet repaid may still
repay. Pray tell me, at the expiration of what time
is a man to be arrested for ingratitude? Of the
greatest benefits there is no visible evidence ; they
often lie hidden in a silent consciousness that only
two share. Or shall we introduce the rule of not
giving a benefit without a witness ?

And then what punishment shall we fix upon for the
ungrateful ? Shall there be the same one for all
though their benefits are unequal ? Or shall it be
variable, a larger or smaller one according to the
benefit each one has received ? Very well, then, the
standard of evaluation shall be money. But what of
some benefits that have the value of life or are even
greater than life? What punishment will be pro-
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nuntiabitur poena ? Minor beneficio? Iniqua est.
Par et capitalis? Quid inhumanius quam cruentos
esse beneficiorum exitus ?

1 11. “ Quaedam,” inquit, * privilegia parentibus
data sunt; quomodo horum extra ordinem habita
ratio est, sic aliorum quoque beneficorum haberi
debet.” Parentium condicionem sacravimus, quia ex-
pediebat liberos tolli ; sollicitandi ad hunc laborem
erant incertam adituri fortunam. Non poterat illis
dici, quod beneficia dantibus dicitur: “ Cui des,
elige ; ipse tecum, si deceptus ed, querere ; dignum
adiuva.” In liberis tollendis nihil iudicio tollentium
licet, tota res voti est. Itaque, ut aequiore animo
adirent aleam, danda aliqua illis potestas fuit.

2 Deinde alia condicio parentium est, qui beneficia,
quibus dederunt, dant nihilo minus daturique sunt,
nec est periculum, ne dedisse ipsos mentiantur. In
ceteris quaeri debet, non tantum an receperint, sed an
dederint, horum in confesso merita sunt, et, quia utile
est iuventuti regi, imposuimus illi quasi domesticos

magistratus, sub! quorum custodia contineretur.?

1 sub GMP, Hosius: sed VR : scilicet Préchac.
2 et quia . . . contineretur placed by Gertz after potestas
fuit § 1: bracketed by Préchac.
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nounced upon ingratitude for these ? One smaller
than the benefit? That would be unjust! One
that is its equal—death ? But what could be more
inhuman than that benefits should end in bloodshed !

‘“ Certain prerogatives,” it is argued, “ have been
accorded to parents ; and, in the same way in which
the case of these has been considered to be exceptional,
the case of other benefactors must also be considered
tobe so.” But we have given sanctity to the position
of parents because it was expedient that they should
rear children ; it was necessary to encourage them to
the task because they were going to face an uncertain
hazard. You could not say to them what you say
to those who give benefits :  Choose the one to whom
you will give ; you have only yourself to blame if you
have been deceived ; help the deserving man.” In
the rearing of children nothing is left to the choice of
those who rear them—it is wholly a matter of hope.
And so, in order that parents might be more content
to run the risk, it was necessary to give to them a
certain authority.

Then, too, the situation of parents is very different ;
for to those to whom they have already given they
none the less give, and will continue to give, benefits,
nor is there any danger cf their making false claims
about having given them. In the case of other
benefactors there must be the question not only of
whether they have received a return, but also of
whether they have actually given, while in the case
. of parents their services are unquestionable, and,
because it is expedient that the young should be
controlled, we have placed over them household
magistrates, as it were, under whose custody they
may be held in check.
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3 Deinde omnium parentium unum erat beneficium,
itaque aestimari semel potuit ; alia diversa sunt, dis-
similia, infinitis inter se intervallis distantia; itaque
sub nullam regulam cadere potuerunt, cum aequius
escet omnia relinqui quam omnia aequari.

1 12. Quaedam magno dantibus constant, quaedam
accipientibus magna sunt, sed gratuita tribuentibus.
Quaedam amicis data sunt, quaedam ignotis ; plusest,
quamvis idem detur, si ei datur, quem nosse a bene-
ficio tuo incipis. Hic auxilia tribqit, ille ornamenta,

2 ille solacia. Invenies, qui nihil putet esse iucundius,
nihil maius quam habere, in quo calamitas adquiescat ;
invenies rursus, qui dignitati suae, quam securitati
consuli malit ; est, qui plus ei debere se iudicet, per
quem tutior est, quam ei, per quem honestior. Proinde
ista maiora aut minora erunt, prout fuerit iudex aut
huc aut illo inclinatus animo.

3 Praeterea creditorem mihi ipse eligo, beneficium
saepe ab eo accipio, a quo nolo, et aliquando ignorans
obligor. Quid facies ? Ingratum vocabis eum, cui
beneficium inscio et, si scisset, non accepturo im-

positum est? Non vocabis eum, qui utcumque ac-
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Again, the benefit from a parent was the same for
all, and so it could be evaluated once for all. Benefits
from others are diverse in character, are unrelated and
separated from each by incalculable distances ; and so
they could not be brought under any fixed norm, since
it was more equitable to leave all unclassified than to
place them all in the same category.

Certain benefits cost the givers a great price, others
have great value in the eyes of the recipients, but
cost the bestowers of them nothing. Some are given
to friends, some to strangers; although the same
amount is given, it counts for more if it is given to one
with whom the beginning of an acquaintance dates
from the gift of your benefit. This one bestowed
help, that other distinctions, another consolations.
You will find the person who thinks that there is no
greater pleasure, no greater boon than to have some
breast on which he may find rest in misfortune ; again,
you will find another who would prefer to have concern
shown for his prestige rather than for his security ;
there is the man, too, who will feel more indebted to
one who adds to his safety than to his honour. Con-
sequently, these benefits will assume greater or less
value according as the temper of the judge leans in
the one direction or the other.

Moreover, while I myself choose my creditor, yet I
often receive a benefit from one from whom I do not
wish it, and sometimes even unwittingly I contract
an obligation. What in this case will you do ? Will
you call a man ungrateful when, without his knowing
it, a benefit has been forced upon him which, had
he known it, he would not have accepted ? Will you
not call him ungrateful if he does not repay it, no
matter how he may have received it ? Suppose that
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4 ceptum non reddidit ? Aliquis dedit mihi beneficium,
sed idem postea fecit injuriam. Utrum uno munere ad
patientiam iniuriarum omnium adstringor, an proinde
erit, ac si gratiam rettulerim, quia beneficium suum
ipse insequenti iniuria rescidit ? Quomodo deinde
aestimabis, utrum plus sit, quod accepit, an quo laesus
est ? Dies me deficiet omnes diflicultates persequi
temptantem.

1 13. “ Tardiores,” inquit, ‘“ad beneficia danda
facimus non vindicando data nec infitiatores eorum
adficiendo poena.” Sed illud quoque tibi e contrario
occurrat multo tardiores futuros ad accipienda bene-
ficia, si periculum causae dicundae adituri erunt et

2 innocentiam sollicitiore habituri loco. Deinde erimus
per hoc ipsi quoque ad danda tardiores ; nemo enim
libenter dat invitis, sed quicumque ad bene faciendum
bonitate invitatus est et ipsa pulchritudine rei, etiam
libentius dabit nihil debituris nisi quod volent. Minui-
tur enim gloria eius officii, cui diligenter cautum est.

1 14. Deinde pauciora erunt beneficia, sed veriora ;
quid autem mali est inhiberi beneficiorum temeri-
tatem ? Hoc enim ipsum secuti sunt, qui nullam
legem huic constituerunt, ut circumspectius dona-
remus, circumspectius eligeremus €os, in quos merita

2 conferuntur. Etiam atque etiam, cui des, considera :
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someone has bestowed upon me a benefit, and that
the same man later has done me an injury. Am I
bound to endure every sort of injury because of his
one gift, or will it be the same as if I had repaid his
favour because he himself cancelled the benefit by
his later injury ? And then how will you tell whether
the benefit that he received or the injury was the
greater ? Time will fail me if I attempt to enumerate
all the difficulties.

“ By not coming to the defence of benefits that
have been given, and, by not inflicting punishment on
those who deny them, we only make men more
reluctant,” you say, ** to bestow others.”” But, on the
other hand, remember, too, that men will be much
more reluctant to accept benefits if they are going to
run the risk of being forced to defend their case in
court, and of having their integrity placed in a very
dubious position. Then, too, we ourselves, because of
this possibility, will be more rcluctant to give; for
no one gives willingly to the unwilling recipient, but
every one, whose own goodness and the very beauty
of his action has urged him to perform a generous
deed, will give even more willingly to those who will
incur no indebtedness except what they wish to feel.
For a good deed thatlookscarefully to itsowninterests
loses some of its glory.

Then, again, while benefits will become fewer, they
will be more genuine ; but what harm is there in
checking the reckless‘giving of benefits? Tor the
very aim of those who have designed no law for this
matter has been that we should be more cautious in
making gifts, more cautious in picking those upon
whom we bestow our favours. Consider again and
again to whom you are giving: you will have no
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nulla actio erit, nulla repetitio. Erras, si existimas
succursurum tibi iudicem ; nulla lex te in integrum
restituet, solam accipientis fidem specta. Hoc modo
beneficia auctoritatem suam tenent et magnifica sunt ;
3 rollues illa, si materiam litium feceris. Aequissima
vox est et ius gentium prae se ferens : ““ Redde, quod
debes "’ ; haec turpissima est in beneficio. “ Redde!”
Quid ? Reddet vitam, quam debet? Dignitatem ?
4 Securitatem ? Sanitatem ? Reddi maxima quaeque
non possunt. “ At pro iis,” inquit, ““ aliquid, quod
tantisit.” Hoc est, quod diceban, interituram tantae
rei dignitatem, si beneficium mercem facimus. Non
est irritandus animus ad avaritiam, ad querellas, ad
discordiam ; sua sponte in ista fertur. Quantum pos-
sumus, resistamus et quaerenti occasiones amputemus.
1 15. Utinam quidem persuadere possemus, ut
pecunias creditas tantum a volentibus acciperent !
Utinam nulla stipulatio emptorem venditori obligaret
nec pacta conventaque impressis signis custodirentur,
fides potius illa servaret et aecum colens animus !
2 Sed necessaria optimis praetulerunt et cogere fidem
quam expectare malunt. Adhibentur ab utraque
parte testes. Ille per tabulas plurium nomina inter-
p'ositis parariis facit ; ille non est interrogatione con-
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recourse to law, no claim to restitution. You are
mistaken if you think that some judge will come to
your aid ; no law will restore you to your original
estate—look only to the good faith of the recipient.
In this way benefits maintain their prestige and are
lordly ; you disgrace them if you make them the
ground of litigation. ““Pay what you owe” is a
proverb most just and one that is stamped with the
approval of all nations ; but in the case of a benefit it
becomes most shameful. ““ Pay !’ Butwhat? Shall
a man pay the life that he owes? The position ?
The security ? The sound health ? All the greatest
benefits are incapable of being repaid. “ Yet make
some return for them,” you say, “ that is of equal
value.” But this is just what I was saying, that, if
we make merchandise of benefits, all the merit of so
fine an action will perish. The mind does not need
to be incited to greed, to accusations, and to discord ;
it tends to these by a natural impulse. But, as far as
we can, let us oppose it, and cut it off from the
opportunities that it seeks.

Would that I could persuade the lenders of money
to accept payment only from those who are willing
to pay! Would that no compact marked the obliga-
tion of buyer to seller, and that no covenants and
agreements were safeguarded by the impress of seals,
but that, instead, the keeping of them were left to
good faith and a conscience that cherishes justice !
But men have preferred what is necessary to what is

‘best, and would rather compel good faith than expect
it. Witnesses are summoned on both sides. One
creditor, by having recourse to factors, causes the
record to be made in the books of several people ;
another is not content with oral promises, but must
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3 tentus, nisi reum manu sua tenuit. O turpem humani
generis fraudis ac nequitiae publicae confessionem !
Anulis nostris plus quam animis creditur. In quidisti
ornati viri adhibiti sunt ? In quid imprimunt signa ?
Nempe ne ille neget accepisse se, quod accepit ! Hos
incorruptos viros et vindices veritatis existimas ? At
his ipsis non aliter statim pecuniae committentur. Ita
non honestius erat a quibusdam fidem falli, quam ab

4 omnibus perfidiam timeri ? Hoc unum deest avaritiae,
ut beneficia sine sponsore non demus! Generosi
animi est et magnifici iuvare, prodesse ; qui dat bene-

) ficia, deos imitatur, qui repetit, feneratores. Quid
illos, dum vindicamus, in turbam sordidissimam
redigimus ?

1 16. “ Plures,” inquit, “ ingrati erunt, si nulla ad-
versus ingratum datur actio.” Immo pauciores, quia
maiore dilectu dabuntur beneficia. Deinde non
expedit notum omnibus fieri, quam multi ingrati sint ;
pudorem enim rei tollet multitudo peccantium, et

2 desinet esse probri loco commune maledictum. Num-
quid iam ulla repudio erubescit, postquam illustres
quaedam ac nobiles feminae non consulum numero
sed maritorum annos suos computant et exeunt
matrimonii causa, nubunt repudii ? Tamdiu istuc
timebatur, quamdiu rarum erat; quia nulla sine
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also bind his victim by a written signature. O, what a
shameful admission of the open frauds and wickedness
of the human race ! More trust is placed in our seal-
rings than in our consciences. To what end have these
notable men been summoned ? To what end do they
leave the impress of their signets? In order, for-
sooth, that the debtor may not deny that what he
has received has been received! Think you that
these men are incorruptible and champions of truth ?
Yet to these very men money will not be entrusted
at this hour on any other terms. So would it not have
been more desirable to allow some men to break their
word than to cause all men to fear treachery ? The
only thing that avarice lacks now is that we should
not even give benefits without a bondsman ! To help,
to be of service, is the part of a noble and chivalrous
soul ; he who gives benefits imitates the gods, he who
seeks a return, money-lenders. Why, in wishing to
protect benefactors, do we reduce them to the level
of the most disreputable class ?

“ More men,” you say, ‘ will become ungrateful if
no action can be brought against ingratitude.” No,
fewer men, because benefits will be given with a
greater discrimination. Then, too, it is not advisable
that all men should know how many are ungrateful ;
for the multitude of the offenders will remove the
shame of the thing, and what is a general reproach
will cease to be a disgrace. Isthere any woman that
blushes at divorce now that certain illustrious and

-noble ladies reckon their years, not by the number of
consuls, but by the number of their husbands, and
leave home in order to marry, and marry in order to
be divorced ? They shrank from this scandal as long
as it was rare; now, since every gazette has a
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divortio acta sunt, quod saepe audiebant, facere

8 didicerunt. Numquid iam ullus adulterii pudor est,
postquam eo ventum est, ut nulla virum habeat, nisi
ut adulterum irritet ? Argumentum est deformitatis
pudicitia. Quam invenies tammiseram,tam sordidam,
ut illi satis sit unum adulterorum par, nisi singulis
divisit horas ? Et non sufficit dies omnibus, nisi apud
alium gestata est, apud alium mansit. Infrunita et
antiqua est, quae nesciat matrimonium vocari unum

4 adulterium. Quemadmodum horum delictorum iam
evanuit pudor, postquam res latius evagata est, ita
ingratos plures efficies et auctiores,! si numerare se
coeperint.

1 17. “Quid ergo? impunitus erit ingratus?” Quid
ergo, impunitus erit impius? Quid malignus? Quid
avarus ? Quid impotens ? Quid crudelis ? Impunita
tu credis esse, quae invisa sunt, aut ullum supplicium

2 gravius existimas publico odio ? Poena est, quod non
audet ab ullo beneficium accipere, quod non audet
ulli dare, quod omnium designatur oculis aut designari
se iudicat, quod intellectum rei optimae ac dulcissimae
amisit. An tu infelicem vocas, qui caruit acie, cuius
aures morbus obstruxit, non vocas miserum eum, qui

3 sensum beneficiorum amisit ? Testes ingratorum

1 auctiores O, Préchac : auctores IV.
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divorce case, they have learned to do what they used
to hear so much about. Is there any shame at all
for adultery now that matters have come to such a
pass that no woman has any use for a husband ex-
cept to inflame her paramour ? Chastity is simply a
proof of ugliness. Where will you find any woman
so wretched, so unattractive, as to be content with
a couple of paramours—without having each hour
assigned to a different one ? And the day is not long
enough for them all, but she must be carried in her
litter to the house of one, and spend the night with
another. She is simple and behind the times who is
not aware that living with one paramour is called
““marriage ”’! As the shame of these offences has
disappeared now that their practice has spread more
broadly, so you will make ingrates more numerous
and increase their importance if once they begin to
count their number.

“ What, then,” you say, ““ shall the ingrate go un-
punished ? 7 What, then, shall the undutiful man go
unpunished ? And the spiteful ? And the greedy ?
And the overbearing ? And the cruel? Do you ima-
gine that qualities that are loathed do go unpunished,
or that there is any greater punishment than public
hate? The penalty of the ingrate is that he does
not dare to accept a benefit from any man, that
he does not dare to give one to any man, that he
is a mark, or at least thinks that he is a mark, for
all eyes, that he has lost all perception of a most
desirable and pleasant experience. Or do you call
that man unhappy who has lost his sight, whose ears
have been closed by some malady, and yet do not call
him wretched who has lost all sense of benefits ? He
dwells in fear of the gods, who are the witnesses of all
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omnium deos metuit, urit illum et angit intercepti
beneficii conscientia. Denique satis haec ipsa poena
magna est, quod rei, ut dicebam, iucundissimae fruc-
tum non percipit.

At quem iuvat accepisse, aequali perpetuaque
voluptate fruitur et animum eius, a quo accepit, non
rem intuens gaudet. Gratum hominem semper bene-

4 ficium delectat, ingratum semel. Comparari autem
potest utriusque vita, cum alter tristis sit et sollicitus,
qualis esse infitiator ac fraudulentus solet, apud quem
non parentium, qui debet, honor est, non educatoris,
non praeceptorum, alter laetus, hilaris, occasionem
referendae gratiae expectans et ex hoc ipso adfectu
gaudium grande percipiens nec quaerens, quomodo
decoquat, sed quemadmodum plenius uberiusque
respondeat non solum parentibus et amicis, sed
humilioribus quoque personis ? Nam etiam si a servo
suo beneficium accepit, aestimat, non a quo, sed quid
acceperit.

1 18. Quamquam quaeritur a quibusdam, sicut ab
Hecatone, an beneficium dare servus domino possit.
Sunt enim, qui ita distinguant, quaedam beneficia
esse, quaedam officia, quaedam ministeria ; bene-
ficium esse, quod alienus det (alienus est, qui potuit
sine reprehensione cessare) ; officium esse filii, uxoris,
earum personarum, quas necessitudo suscitat et ferre
opem iubet ; ministerium esse servi, quem condicio
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ingratitude, he is tortured and distressed by the con-
sciousness of having thwarted a benefit. Inshort, this
in itself is punishment great enough, the fact that he
does not reap enjoyment from an experience that, as
I just said, is the most delightful.

But he who is happy in having received a benefit
tastes a constant and unfailing pleasure, and rejoices
in viewing, not the gift, but the intention of him from
whom he received it. The grateful man delights in a
benefit over and over, the ungrateful man but once.
But is it possible to compare the lives of these two ?
For the one, as a disclaimer of debts and a cheat are
apt to be, is downcast and worried, he denies to his
parents, to his protector, to his teachers, the con-
sideration that is their due, while the other is joyous,
cheerful, and, watching for an opportunity to repay
his gratitude, derives great joy from this very senti-
ment, and seeks, not how he may default in his
obligations, but how he may make very full and rich
return, not only to his parents and friends, but also to
persons of lower station. For, even if he has received
a benefit from his slave, he considers, not from whom
it came, but what he received.

And yet some raise the question, for example
Hecaton, whether it is possible for a slave t