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PREFACE
TO LOEB PLOTINUS VI-VIl

The text of these volumes corresponds to that of
the third volume of the revised editio minor ol Henry
and Schwyzer (Plotini Opera 111, Oxford Classical
Texts, 1982), with correction of printers’ errors and a
few changes in punctuation, except in the following
places, where the changes are indicated in-the
critical notes:

vol. VI vol. VII
VI 1.12. 38 VI 7.1.48-9
VL 2.5.5 VI 7.7.25
VI 2.9.21 VI 7.7.26-8
VL 3.1. 36 V1.8 1.7
VI 4.3.15 VI.8.14.19
VI 5. 8. 29-31 VI. 8.18. 29
VL 5. 10. 44 VI 8.21. 23
VL 5.12.6

Indices have not been provided. The availability of
the recently published Lexicon Plotinianum (by J. H.
Sleeman and Gilbert Pollet: Leiden and Leuven
1980) makes the provision of g selective word-index
unnecessary and likely to be misleading; and the
Index Fontiumin Plotini Opera TIT (see ahave), while
not complete, is very extensive and must be referred
to by anyone seriously interested in the scurces of

vii
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Plotinus; work on its revision and expansion is
continuing.

The preparation of Volumes VI and VTI for publi-
cation has been assisted by grants from the British
Academy and the Leverhulme Trust, which are
gratefully acknowledged.

A. H. ARMSTRONG.
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VI. 6. ON NUMBERS

Introductory Note

THIS treatise is number 34 in Porphyry's chronclogical
order. It immediately follows the work now generally
referred to as the "'Gress-Schrifi” ur “Greal Work”, which
Porphyry so strangely divided into four and placed in three
different Enneads (see Introduciory Note to II1, 8), so that
in his Ennead edition it appearsas I11. 8 (30), V. 8 (31), V. 5
(32) and IL 9 (33). V. 5 contains a brief account of whal
Plotirus thought about the One and numbers in chapters
4 and 5, and the present treatise is announced at the end of
chapter 4: "If there are any difficulties about this, we will
deal with them later.” The status of numbers in the
intelligible world and the generation of Numbers and
Forms from ultimae principles, the One and the Indefinite
Dyad, had been matters of interest and importance to
Platonists since the lifetime of Plato himself, especially to
thosc who were influenced by that side of their traditional
inheritance which goes back to the Pythagoreans. Between
the time of the revival of Platonism and Pythagoreanism in
the first century B.C. and the time of Plotinus & considerable
numerolegical literature had developed. But his treatise on
Numbers is not at 21l closely related toit. His thought here
is outstandingly original and independent and his mterest
in numbers is subordinate to his great primary concerns, to
show how all reality proceeds in due order from its source,
the One or Good, and hew the human spirit may find its
way back to that source, which is also its goal. He looks
back to the digcussions abcout the Ideal Numbers which
tool place in the Academy in the lifetime of Plato (about
which he does not appear to know more than the scanty
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and baffling surviving evidence permits us to). And he
takes account of Aristotle’s discussions of the Ideal
Numbers in Books A, M and N of the Meiaphysics and of
such limited light as the Aristolelian commentators read in
his school, natably Alexander of Aphrodisias (see Porphyry
Life chapter 14), could throw on these passages of Aristotle.
But he does not seem to have been very much interested in
or affected by the Pythagorean or Pythagoreanizing
numerologists. The differances between their surviving
works and the thought of Plotinus about the Ideal Numbers
and the One are well deseribed in the introduction to the
recent Paris edition of VI 6: “The two principzl themes
developed in this treatise, which are the problem of infinite
number (chs. 1-3 and 17-18) and the status of number in the
intelligible (chs. 4-16), do not derive from the current
arithmological Ltradition. On the other hand, this tradition
is distinguished by two very widespread characteristics; it
includes a technical initiation into arithmetic and
culminates in a theology and mysticism of numbers ...
Now Plotinus shows himself very reserved about the
rumher-mysticism which was so much in favour before, as
after, his time. As for hiz arithmetical knowledge, it is
indisputable, but it does not seem to have been encumbered
by technical detail”? (cp. Porphyry Life ch. 14, 7-10).
There iz however one passage from a Pythagorean
numerological writer, Moderatus of Gades, who seems to
have been of some philosophical importance and whose
Lhought in sume ways anticipated the Neoplatonism of
Plotinus,? the beginning of which is worth quoting in
conclusion as it has something in common with the
approach of Plotinus and shows why he would have

! Plotin Traité Sur les Nombres (Ennéade VI 6 34), ed.
with translativn and commentary by Janine Bertier and
others (Paris 1980), Introduction pp. 8-10.

20n Moderatus see J. Dillon The Middle Platonists
(London 1977) 344-51.




ON NUMBERS

thought it necessary to take speculation about numbers
seriously. Itis to be found in Porphyry’s Life of Pythagoras
48-53: “Moderatus says that the Pythagoreans, since they
were not able to express clearly in words the first forms and
the first principles because they were so hard to
understand and hard to explain, turned to the numbers for
the sake of intelligible instruction.” For Plotinus not only
the One hut the realities of the intelligible world are
strictly beyond the reach of digcursive thought and
language. But the traditional number-language, like other
kinds of lanzuage, may instruct us and help us on our way
to the direct apprehension of them which is our goal.

Synopsis

Is multiplicity, as-a falling away from the One, and =0
infinity as innumerable multiplicity, evil? Yes, in so far as
it is a self-dissipation of a thing’s self, a going outwards
instead of inwards. But it can be limited and made good and
beautiful by unitary and unifying form (ch. 1). The
“number of the infinite” is not in the sense-world. Number
is not created by the numberer; it is limited in the
intelligible world but we mulliply it subjectively (ch. 2).
How can the infinite really exist as infinite (or
undeterminad), when what exists is already determined by
number? Multiplicity in the real intelligible world is not
evil, though lower thun the One, because it is determined
and unified by the One; but it is the infinite (indetermined)
which is limited. Infinity is not in motion or at rest:
difficulty of focusing the mind on this slippery nature (ch.
3). Different ways of thinking about  ntelligible numbers:
are they posterior to the Forms or eo-ardinate with them or
prior to them? Difficulties in the interpretation of Plato on
number (ch. 4). Numbers cannot be simply incidental even
if inevitable accompaniments of Forms: they must have
some kind of prior indzpendent existence (ch. B5).
Refutation of a subjective-idealist view of Forms and
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Numbers: thought does not make intelligible realities but
they make our thought of them (ch. 6). The wonderful unity
in diversity of Intellect, in which all realities are together,
which Svul loves and aspires to; how to attain to
contemplation of that reality (chs. 7-8). The order of the
primary triad: Being before Intellect, Intellect before Life:
the real numbers are in end prior to Being; quantitative
number is an image of them (chs. 8-9). Continuing
argument for the priority and independent existence of all
number, not only the one (chs. 10-11). Refutation of the
Stoic view that one and number have no real existence but
are ways in which the soul iz affected when it encounters
things: the one and number are prior to thought and to
substance (chs. 12-13). Number cannot be reduced to
reletion (ch. 14). Intellect is the true universal living being
in which all living things exist together, and our universe
imitates it; in both, numbers are prior to and generate
beings (ch. 15). Quantitative number is secondary znd
depands for its existence on substantial number in Intellect
and in the soul (ch. 1€). The infinity or unlimitedness of
intelligible number is not like the subjective unlimitednass
of a line; line and figure are posterior to number, but have a
real existence in the real living being and in Intellect (ch.
17). Number in the intelligible iz unlimited only in the
sense that it is absoluts measure and cannot be measured
by anything else. Concluding vision of the beauty and
majesty of the intelligible world (ch. 18).
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1. Is multiplicity a falling away from the One, and
infinity a total falling away because it is an innumer-
abla multiplieity and for this reason is evil in so far
as it is infinity, and are we evil when we are multi-
plicity'? For a thing is multiple when, unable to tend
to itself, it pours out and is extended in scattering;
and when it is utterly deprived of the one in its
outpouring it becomes multiplicity, since there is
nothing to unite one part of it to another; but if
something comes to be which abides in its outpour-
ing, it becomes a magnitude. But what is there
dreadful about magnitude? Now, if a thing perceived
it, it would be dreadful; for it would perceive that it
had come to be out of itself and had gone far away
from itself. For everything seeks not another, but
itself, and the journey to the exterior is foolish or
compulsory. A thing exists more, not when it comes
to be many or large, but when it belongs to itself: and
it belongs to itself in tending to itself. But the desire
to be great in this way is the property of something
which does not know what true greatness is and is
hastening not where it should but to the exterior;
but the direction towards itself was inward. A sign of
this is that when a thing comes to exist in magni-
tude, if it is by separation of parts, it exists as each

Pythagorean view of the evil of multiplicity and infinity (or
indefiniteness), which, in his usual way, he mcdifies in the
direetion of a mere positive valuation of multiplicity and
number as the treatise continues. Cp. ch. 3, 7-9.
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and every une ol ils parts, and they each of them
exist, but not the original thing itsclf; bus if it is
going to be itself, all its parts must tend to one: so
that it is itself when it is one in some way, not large.
So through magnitude and as far as depends on
magnitude it loses itself; but as far as it possesses a
one, il possesses itself. Yet, all the same, the uni-
verse is large and beautiful. This is because it has
not been left tn escape into infinity, but has been
circumscribed by one; and it is beautiful not by
largeness but by beauty; and it needed beauty
because it became large. For if this universe was
destitute [of beauty] it would have appeared as ugly
as it was large; and so largeness is the matter of
heauty, hecause what needed ordered beauty was
many. Therefore the largeness [of the universe] is
rather lacking in ordered beauty and rather ugly
|than beautiful]. :

2. What, then, about what is called the number of
the infinite!? But first, how is it a number, if it is
infinite? For the objects of sense are not infinite, so
their number is not infinite either, and the numberer
does not number infinity; but, even if he makes them
twice or many times as many, he limits them, and
even if he takes into account the past or the future
or both at once, he limits them. Is then the number
not simply infinite, but so that we can always take
more? No, the generation of number is not in the
power of the numberer, but it is already limited and
stands fast. Or, in the intelligible, just as the real
beings are limited so is the nhumber limited to as
many as the real beings. But we, just as we make
“man” many by many times applying beauty and the
rest to him, so along with each image we generate an

13
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image of number, and, as we multiply the town
though it does not really exist as multiple, in the
same way we also multiply the numbers?; and if we
should be numbering times, we apply numbers to
them from those which we have, and those numbers
still remain within us.

3. But how can this infinite rcally exist as in-
finite? For what really exists and is, is already
determined by number. But before we consider that,
if there is really multiplicity in the real beings, how
1s multipheity evil? Now |multiplicity there is not
evil] because the multiplicity is unified and not
allowed to be altogether multiplicity, being a one-
multiple. And because of this it is less than the One,
because it has multiplicity, and in so far as it is
compared with the One, it is worse; and since it does
not have the nature of that One; but has gone out
from it, it has been diminished, but it keeps its
majesty by the one in it, and it turned back its
multiplicity to one and there it stayed. But how
about infinity? For if it exists in the real beings it
has already been limited, or if it has not been
limited, it is notin the real beings, but perhaps in the
things which come to be, as also in time.2 Now even
if it is limited, it is by this very fact infinite [or
unlimited]; for it is not limit but the unlimited which
is limited [or boundedl: for there is certainly nothing
else between limit and unlimited which receives the
nature of boundary. This infinity, certainly, in itself
runs away from the idea of limit, but is caught hy
being surrounded externally. But it dues nut run
away from one place to another: for it does not even

% Cp. Aristotle Physics T 7. 207h14-15.
15
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have any place; but when it is caught, place comes
into existence. Therefore one cannot assume that
what is called its movement is movement in place
nor does any other one of what are called forms of
movement belong to it of itself; so that it would not
be in motion. But on the other hand it does nol stand
still either: for where could it, when “where” camc
to be afterwards? But the movement of infinity itself
seems to mean that it does not stay still. Is it then in
a state of being up above in the same place, or
swinging to and fro? Certainly not: for both are
judged in relation to the same place, what is up there
and does not swing towards the same place and that
which swings. In what way, ther, could one conceive
infinity? By separating its form in one’s reasoning.
What, then, will one conceive? One will conceive it
as the opposites and at the same time not the oppo-
sites: for one will conceive il as great and small '—
for it becomes both—and at rest and moving—for it
does really become these. But it is abvious that
before becoming them it is neither definitely: other-
wise, you have limited [or defined] it. If then it is
infinite, and infinitely and indefinitely infinite, it
could be imagined as either. And when you come up
close to it and do not throw any limit over it like a
net you will have it slipping awsay from you and will
not find it any one thing: for [if you did] you would
have defined it. But if you approach any of it as one,
it will appear many; and if you say that it is many,
you will be wrong again: for if each [part] of it is not

! Aristotle records that Plato spoke of the indefinite
principle of multiplicity as a dyad "'great and small’: see
Physics I 4. 203al5-16 and Metaphysics A 6. 987h26.
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ong, all of them cannot be many. And this nature of
it according to one and another of your imaginations
is movement, and, according as imagination has
arrived at it, rest. And the impossibility of seeing it
by itself is movement from intellect and slipping
away; but that it cannot run away bul is held fast

- from outside and all round and is not able to go on,

this would be its rest: so that ane may nat say that it
is only in motion.

4. But we must consider how the numbers are in
the intelligible, whether as coming into existence
after the other Forms or always accompanying them;
for instance, since being is of such a kind as to be
itself the first, we conceived it as monad, then, since
movement and rest came from it, we at that stage
conceived three, and a number for each of the other
Forms. No, not like this, but one monad was gen-
erated along with each, or a monad for the first
existent and for that after it, if there is an order, a
dyad or as much as the plurality of each is, for
instance a decad if it is ten. Or not like this, but
number was conceived itself by itself; and if sc, was
it prior to the others or posterior to them? Now Plato
says that men came to the idea of number by the
alternation of day and night, attributing the concept
to the difference of the objects; perhaps he is saying
that the things numbered are prior and make num-
ber by their difference, and that it is coming into
existence in the transition of soul as it goes on from
one thing to another, and comes into existence when
the soul numbers': that is when it goes over things

! Plotinus is expounding here Plato Timaens 20B-C and
47TA onhow we come to our knowledge of number and time.
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and says in itself “this is one thing and that is
another”, as, for instance, as long as it thinks some-
thing the same and does not think another thing
after it, it says “one”. But then whan Plato says “in
the true number”, and speaks of the number in
substance,! he will, on the other hand, be saying
that number has an existence from itself and does
not have its existence in the numbering soul but the
soul arouses in itself from the difference in sensible
things the idea of number.

5. What, then, is the nature of number? Is it an
accompaniment of each substance and something
observed in it—man and one man,? for instance, and
being and one being. and so with all the individual
intelligibles and the whole of number? But how is
there a dyad and a triad, and how axe all unified, and
how could such and such a number be brought
together into one? Tor in this way thers will be a
multiplicity of unities, but no number will be
brought into unity excep: the simple one: unless
someone were to say that the dyad is that thing there
itself, or rather what is observed in that thing, which
has two powers brought together, as if conjoinad
into one. Or numbers might be as the Pythagoreans
said they were: they eeem to have spolen of numbers
analogically,® the tetrad as justice, for instance, and
other numbers in other ways; but in that way the
number would be coupled with the mulsiplicity of
the thing, which all the same is one, a one which is
so many, a decad fur instance. We however do not

¥ Plotinus clearly has no source for carly Pythagorean
thought which he regards as more dependable than
Aristotle. He is using here Meiaphysics A 5. 985b23-51.
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conceive ten like this, but we bring together things
that are separate and say "ten”. This indeed is how
we say ‘ten”’, but when a unity comes to be from
many, we say “decad”’, because this is how il is also
in the Pythagorean way of thinking.! But if this is
so, will there still be any real existence of numher
when it is only observed in things? But, someone
might say, what is there to prevent there being a real
existence of white in things, though white also 1s
only observed in things? For movement also was
observed in being and there was a real existence of
movement. which is in being. But hecause movement
is a something. in this way a unity was observed in
it; but number is not spoken of in the same way as
movement. And then a real existence of this kind
would deprive number of being substance, and make
it rather something incidental. Yet not even altog-
ether an incidental; for the incidental must be some-
thing before incidentally occurring, and, even if it is
inseparable, all the same be something by itself, a
particular nature, like white, and be predicated of
something else when it is already what it will be
predicated as. Sco that, if “one™ applies to each
individual thing 2nd “one man” is not the same as
“man”, but the “one” is other than the “man” and
the “one” is common and belongs to all the other
individual things, the "one” would be prior to
“man” and all the other individual things, so that
man and each of the others might succeed in being
one. And so it is prier to movement, since movement
also 1s one thing, and pricr to being, so that being

for Plotinus, “in the intelligible world”, which does not
seem appropriate here.
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itself may succeed in being one; but I mean not that
One which we say is “'beyond being’! but this other
one which is predicated of each individual Form. So
lhe decad also is prior to that of which decad is
predicated; and this will be the absolute decad; for
the thing in which decad is observed certainly will
not be the absolute decad. Did this other one, then,
come into being and exist along with the real beings?
But if it was generated along with them, it would be
incidental, like health to man—but healih also must
be something in itself. And if the one is like an
element of a compound, there must be heforehand a
one which is one in itself, that it may be compounded
with another; then, if it is compounded with another
which has become one through it, it will make that
other spuriously one, by making it two. But how ig it
with the decad? For what neced. of the deead has the
thing which is going to be a decad by the power of
that amount? But if it is going to inform it like
matter, and the thing is going to be ten and decad by
the presence of decad, the decad must exist before-
hand by itself and be nothing else but only decad.

6. But if the one itsclf and the decad itself exist
without the things, and then the intelligible things,
after being what they are, are going to be, some of
them henads and some of them dyads or triads, what
would be their nature, and how would it come into
existence? But we must undersiand that we make
them come into being only in thought. First, then,
we must comprehend the substantial nature of the
Forms in general, that it does not exist because the

' Plato Republic 509B9, the text which is one of the
fhundations of the doctrine of the One beyond Being.
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thinker thinks each of them and so by that very
thinking gives them their existence. For it is not
because the thinker thought out what righteousness
is that righteousness existed, or because he thought
put what movement s that movement existed. For in
this way this thought would be both posterior to the
thing itself which was thought—the thought of
righteousness posterior to righteousness itself—and
on the other hand the thought would be prior to
what existed as a result of thought, it it came into
existence by thinking. But if righteousness is the
same as the thought of rightcousness, first of all it is
absurd that righteousness should he nothing except.
something like its definition!: for what is thinking
righteousness or movement except grasping their
essential nature? And this is the same as grasping
the conception of & non-existent thing, which is
impossible. But if someonc were to say that “in
immaterial things the knowledge and the thing zre
the same”,? one must understand what is said in the
sense that it does not mean that the knowledge is the
thing nor the reason contemplating the thing the
thing itself, but the othar way round, that the thing
itself when it is without matter is object of thought
and thought, not thought in the sense of being a
definition of the thing or an intuition of it, but the
thing itself in the intelligible is nothing else but
intellect and knowledge. For the knowledge is not
directed to itself, but the thing there makes the
knowledge, which does not stay like the knowledge
of a thing in matter, to be different: that is, makes it
true knowledge: that is, not an image of the thing
but the thing itself. So the thought of movement has
not made absclute movement, but absclute move-
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2 Muller.
? del. Theiler.

1 Buripides Melanippz fr. 486 Nauck® gucted by
Aristotle Nicomachean Ethics E 3. 1129b28-9. Plotinus
quotes it algo at L 5. 4. 11-12, where it connects in his mind,
as perhaps it does here, with the vision of the heauty of the
moral Forms in Plato Phaedrus 250B.
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ment has made the thought of it, so that it has made
itgelf as movement and thought; for movement there
is also the thought of that thing itself, and it itself is
movement, because it is the first movement—for
there is no other before it-—and real movement,
because it ie not incidental to something else, but is
the active actuality of what is moved, which exists
in actuality. So, again, it is substance; but the [mere]
notion of being is different. And righteousness is not
the thought of righteousness, but a kind of dispo-
sition of intellect, or rather an active actualily, of
such a kind that “its face” is truly beautiful and
“neither the morning nor the evening star are so
fair”,! not at all any object of sense, but like an
intellectual statue, as if standing out from itself and
manifesting in itself, or rather existing in itself.

7. In general one must think of the intelligible
things as in onc naturc, and onc naturc holding
them all and in a way encompassing them, not. earh
one separate as in the things of sense, the sun in one
place and something else in another, but all things
together in one®; for this is the nature cf Intellect;
gince Soul imitates it in this way, and what we call
Nature, according to which and by which the indiv-
idual things are generated one in one place and one
in ancther, while it is all together in itself. But
though all things are together each one, on the other
hand, is separate; but Intellect sees them, the things
that are in Intellect and Being, not by locking at
them but by having them, and does not separate each

? dpot mrdvra is a phrasa from the beginning of the book of
Anaxagoras (fr. B 1 DK) waich Plotinus finds particularly
applicable to his intelligible world.
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! The “complete living being” is the intelligible
paradigm of the material universe in Plato Timueus 30C. It
isclear from ch. 8 that Plotinus, like mos: Platonists, takes
it to be the whole intelligible universe. Life in Plotinus is
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individual thing: for they are already separated in it
for ever. We confirm this for those who are surprised
at it from the participants: its greatness and beauty
by the luve of soul for it and by the love of other
things for soul because it has a nature of this kind
and by its having a nature by which it is in some
respect made like Intellect. For it is certainly quite
absurd for there to be any beautiful living being if
the absolute living being 1s not of wonderful and
inexplicable beauly. It s truly the “complele living
being" composed of all living beings, or rather en-
compassing in itself all living beings, being one as
large as all things?'; just as this All is one and is all
that is visible, encompassing all things that are in
the visible.

§. Since, then, it is the primary living being, and
for this reason the absolute living being, and is
Intellect and substance, real substance, and we
claim that it contains all living things and the whole
of number, and the absclutely righteous and beauti-
ful and all other such things—we speak in a different
way of absolute man and absolute number and zb-
solute righteousness—we must enquire how each of
these exists as an individual and what it is, as far as
it is possible to discover anvthing about these
things. First, then, we must put away all sense-
perception and contemplate Intellect by intellect
and consider that in us also there is life and in-
tellect, not in bulk but in bulkless power, and that

l:J'ft‘._an t}}ought of as prior to intellect; but the intelligible
living being as the formed, structured whole must be
considered posterior to the intellect which eternally forms
and structures its life.
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the true substance has stripped off these things and
is a power standing on itself, no feeble shadowy
thing but the most living and intelligent of all, than
which nothing is livelier or more intelligent or more
substantial; that which touches it has all this in
proportion to [the closeness of] its touch, that which
ig near more nearly and that which is far from
farther. If then being is an object of desire, that
which is most of all being is still more desirable, and
that which is most of all intellect, if intelligence in
general is desirable; and the same with life. If then
one should take being first, since it exists first, then
intellect, and then the living being (for it is already
established that this contains all things)—but in-
tellect comes second, for it is the active actuality of
substance; then number would not be on the level of
theliving being—for even before it both one and two
existed—mnor on the level of intellect—for substance
was before it, which was already one and many.

9. It remains then to consider whether substance
generated number by its own division, or number
divided substance; lor certainly either substance
and movement and rest and same and other gen-
erated number or number generated them.! The
starting-point of our investigation is: can number
exist by itself, or must the two be ohserved in two
things, and the three likewise? And, indeed, also the
one which is among the numbers? For if il could
exist by itself without the things numbered, it could
exist befare heings. Then also before heing? Well, let
us leave this and assume for the present that the one
is before number and grant that number comes to
exist from being. But if being is one being, and two
beings are two beings, the one will precede being
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and number will precede heings. Is this, then, in our
idea and intuitive eonception of it, or in its reality?
But we should proceed with the investigation in this
way: when someone thinks one man and one beauty,
he presumably thinks the one later in each case; and
also when he thinks a horsc and a dog, it is perfectly
obvious here that he thinks the two afterwards. But
suppose he was generating man and generating
horse and dog, or, when they existed in himself,
bringing them out, and not just generating them or
bringing them out as they casually occurred to him,
will he not say “We must go to one, and pass to
another one, end make two, and malke anather one
along with me”? And certainly the beings were not
numbered at the time when they came to be; but it
was [already clear] how many there had to be. The
whole number, therefore, existed before the beings
themselves. But, if numbers were before beings, they
were not beings. Now number was in being, not as
the number of being—for being was still one—but
the power of number which had come to exist divided
being and mada it, so to speak, in labour to give birth
to multiplicity. For number will be either the sub-
stance or the actual activity of being, and the ab-
solute living being is number, and Intellect is num-
ber. Is not Being, then, unified number, and the
beings number unfolded, and Intellect number mov-
ing in itself, and the Living Being inclusive number?
Since, because Being came into existence from the
One, as thal One was one, Being must also in this
way be number: this ie why they called the Forms
henads and numbers. And this is substantial num-
ber; but the other, which is called monadic, is its
image.! But the substantial number is that con-
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templated in the Forms and sharing in their gener
ation, and, primarily, the number in Being and with
Being and before the beings. The beings have their
foundation in it, and their source and root and
principle. For indeed the One is the principle of
Being, and the being of Being rests upon this; for
otherwise it would be scattered; but the Oncdocs not
rest upon Being; for then Being would be one before
attaining the One, and what attains the decad would
be a decad before attaining the decad.

10. Being, therefore, standing firm in multiplicity
was number, when it woke as many, and was a kind
of preparation for thc beings and a preliminary
sketch, and like unitizs keeping a place for the
beings which zre going to be founded on them. For
even here and now one says "I want such and such
an amount of gold or house-property.” And gold is
one, but he wants not to make number gold but gold
number; and since he already possesses the number
he tries to apply it to the gold, so that it will happen
to the gold to become so much. But if the beings
came into existence before number, and the numker
was observed in them as the numbering nature was
moved to a total corresponding to the things num-
bered, they would be so many by chance, and not as
many as they are by deliberate predisposition. If
then they are not as many as they are just casually,
number is a cause which pre-exists their being so
many: that is, it was when number already existed
that the things which came to be participated in the
“so many” and each one of them participated in Lhe
“one”, so that it might be one. It is a being from
Being, as Being is being from itself, and one from the
one, And each is one, if the one in them is many all
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together, as the triad is one, and all the beings are
one, not like the one of the number one, but as the
ten thousand or any other number is one. Since
somecne who says that things have now come Lo ten
thousand, if he says “ten thousand” as he counts, he
is not asserting that the things are ecalled “ten
thousand” of and from themselves, as if they were
showing their colours, but it is the reason which
says there are so many of them; for if it did not say
50, he would not know how many there were. How,
then, can he say how many? Because he knows how
to number; but this is so if he knows number; but he
could only know number if there was number. But it
would be absurd, or rather impossible, to be ignorant
of the nature of number, of how much the amount is.
It is, then, as when someone speaks of good things:
he either speaks of them as zood of themselves, or
predicates the good incidentally of them. And if he is
speaking of primary goods, he 1s speaking of the first
real existence; but if of things to which the good is
incidental, there must be a nature of good in order
for it to be incidental to other things, in that the
cause which produces good also in another must be
either the Good Itself or something which has gen-
erated the good in its own nature. In this way also
one who speaks of a number in the real heings, a
decad for instance, would be speaking either of the
decad which exists as itself, or if he was speaking of
the things to which decad is incidental he would be
compelled to postulate the decad itself existing by
itself and being nothing but decad. It 1s necessary,
then, if one says that the real beings are decad, that
they themselves must be the decad or there must be
another decad prior to them which 1s nothing else
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but that very thing, decad. In general, then, it must
be accepted that everything, whatever it is, which is
predicated of something else came to it from some-
thing else or is the active actuality of the thing of
which it is predicated. And if it is of such a kind as
not to he sometimes present and sometimes not, but
to be always with that thing, if that thing is sub-
stance, it also is substance, and what it is predicated
of 1s no more substance than it is; but if one does not
grant it substance, at least it belongs to the real
beings and exists. And if that thing could be thought
of without its actual activity, that activity could
none the less be simultaneous to it, but ranked later
by us in our thought. But if it cannot be thought
except along with what is predicated of it, as “man”
cannot be thought without the “one”, it is either not
posterior to but co-existent with il, or prior Lo it, so
that the thing may exist through the activity; but we
maintain that the one and number are prior.

11. But if someone says that the decad is nothing
but so many henads [or units], if he agrees that the
unit exists, why will he agree that one unit exists
and not agree thal the len do? For why do not the
other units have existencc as the onc does? For the
one unit must not be yoked to any one heing: for if it
wasg, each of the others could no longer be one. But if
each individual one of the others must also be one,
the one 1s common: this means that there is one
nature predicated of many, which we said must exist
in itself before being observed in many, If then a unit
exists in this thing and is again ohserved in another,
if that other unit alsoreally exists, it will not be only
one unit which has existence, and so there will be a
multiplicity of units; but if it is said that only that
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first unit exists, it will do so as coupled either to that
which in the highest degree exists or to that which is
in the highest degree one in every way. But if to that
which exists in the highest degree, then the other
units will have merely their name in common with
the first, and will not be ranked on the same level
with it, or number will consist of unlike unities and
there will be intrinsic differences between unities
even in so far as they are unities; but if it is coupled
to that which is one in the highest degree, why
would what is one in the highest degree need this
unity in order to be one? If these suggestions are
impossible, there must be a one which is nothing else
hut bare one, 1solated in its essential nature, before
each individual one is spoken and thought. If, then,
the one without the thing which is called one is
going to exist also there in the intelligible, why
should not another une as well come intc existence?
And cach individual taken scparately will be many
unities, that is, many “ones” But if that nature
generates in & kind of succession, or rather has
generated, or does not stand still at one thing of
those which it has generated, but makes a kind of
continuous one, when it draws a line and stops mcre
quickly in its outgoing it generates the lesser num-
bers, but when it moves further, not in other things
but in its very own movements, it brings the greater
numbers into existence; and so it would fit the
particular multiplicities and each particular being
to the particular numbers, knowing that, if each
particular thing was not fitted to each particular
number, it could not exist at all or would get away
and be something else by becoming innumerate and
irrational.
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12. But if somenne says that the one and the unit
have no real existence—for there is nothing that is
one which is not some one thing—but the one is a
way the soul is atfected in regard to each of the real
beings, first of all, what is the obstacle to saying that
whenever one says “being” one is speaking of a way
in which the soul is affected and there is no such
thing as being? But if it is because this stabs and
strikes and takes a mentzl image of being, we see
that the soul is also stzabbed by and takes a mental
image of the one.! Then, do we sze this way of being
affected and this thinking of the soul as one or
many? But when we say “not one”, we do not have
the one from the thing itself—for we say that the one
is not in it—but we do have the one, and it is in the
soul without the “'some one thing”. But we have the
one by taking some kind of thought and impression
from the things outside us, a sort of idea derived
from the thing. For those who posit the idea of
number and the idea of the one as one species of
what are called in their philosophy ideas,? should
posit existences of this kind, if any of such things are
in existence; and there 1s much that could appropri-
ately be said against them aboul this. But if they
were to say that this way of being affccted or
thought arises in us as a kind of after-cansequence of
the things, like the “this” and the “something’ and,
for that matter, “crowd” and “feast” and “army”
and “multitude”—for just as the multitude is no-
thing over and above the things which are said to be

# évdnea 15 & Stoic term; for the Stoics éwdnuare had no
extra-mental existence: cp. SVF165 and Dingenes Laertiae
VII61.
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many, nor the feast anything over and above those
assembled and enjoying themselves at the cere-
monies, so, when we say “one”, we do not think of
the one as something alone and quite apart from the
other things; and there are many others like this,
like “vight” and “up” and their opposites; for what
would there be of real existence about “right” other
than that one stands or sits here and the other there?
And it would be just the same with “up”, that a thing
has this kind of position and is more in that part of
the universe, which we call “up”’, and another more
in that called “down”—in answer to this sort of
argument we must first say this, that there is some
kind of real existence in each of these things men-
tioned, but not the same in all, either of themsslves
in relation to each other or in the relation of all to
the one. So we must consider each of the arguments
separately.

13. How could it be reascnable to suppose that the
thought of the one originated from what underlies it,
which is a man or some other living thing, or even a
stone, in the realm of sense, since what appears is
cne Lthing—the man—and the one is another and not
the same? Otherwise reason would not predicate
“ona” in the case of a thing which is not man. And
then, just as in the case of “right” and the like
reason was not moved without any cause, but
because it saw a different position it said “here”, so
in this case it is because it sees something that it
says “'one”’; for it is not reporting an cmpty way of
heing affected and saying “one” about nathing. For
it ig certainly not saying that the thing is alone and
there is no other thing; for in the “no other thing” it
is saying another “one”. And then the “other” and
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the “different” come later; for if the reason does not
rest on the one it will not say “other” or "different”,
and when it says “alone” it says “one alone”; so that
it says the "one” before the “zlone’. And then what
speaks is one before it says “‘one” of something else,
and that about which it speaks, hefore anyone
speals or thinks about it, is one, for it is either one
or more than one and many; and if many, one must
exist before it. For also when it says “multitude” it
says “more thar one”; and it thinks an army as many
mcn armed and brought together into one order, and
does not. allow what is a multitude to be a multitude;
the reason which gives the “one” which the multi-
tude does not have makes it clear [that it is not only
a multitude], or, by seeing the "one” which results
from its order, gathers the nature of the many into
one; for the one is not falsely predicated here any
more than it is of a house which is one from many
stones; though the “one” of the house is more one. [f
then it is more one in the continuous and [still] more
one in the indivisible, it is clearly because the one is
a particular nature which has existence. For it is not
possible for there to be a “more” in non-existents,
but just as when we predicaie substance of cach
individual sense-object, and also predicate it of the
intelligibles, we predicate it more appropriately of
the intelligibles, putting the “more” and the “more
appropriately” in the realm of real beings, and say
that there is more being in the category of sub-
stance, even scnsible substance, than in the other
genera, in the same way also we see that the one,
which differs in respect of more [and less] also in the
sense-objects, is also more and more appropriately in
the intelligibles—and in all these ways it must be
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affirmed that there iz a reference to one. But just as
substance and being is intelligible and not per-
ceptible, even if the perceptible participates in it, in
this way also the one might be perceived in the
perceptible by participation, but the reason grasps it
as intelligible and does so intellectually; so that it
thinks one thing, which it does not see, from an-
other; so it knew it before. But if it knew it before as
being this particular thing, it is the same as being.
And when it says it is something, it says as well that
there is one; just as when it says "some” in the dual,
il says that there are two; and when in the plural,
that there are many.! If, then, it is not possible to
think anything withcut the one or the two or some
number, how is it possible for that not to exist
without which it is not possible to think or speak?
For 1t is impossible to say that something does not
exist of which, since it does not exist, you cannot
think or say anything at all. But that which ia
needed everywhere for the coming into existence of
every thought and statement must be there before
statement and thinking: for this is how it can be
brought to contribute to their coming into existence.
But if it is needed for the existence of each and every
substance—for there is nothing which is which is
not one—it would also exist before substance and zs
generating substance. For this reason also it is one-
being, but not first being and then one; for in that
which was being and also one there would be many;
but being is not present in the one except in the
sense that it might make it by inclining to its
generation. And the "“this"” is not an empty word; for

' Cp. Plato Sephist 237D6-10.
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it is used to speak of a real existence which is
pointed out instead of its name, and of a presence, a
substance or some other of the things which really
are; so that the “this” would indicate something
which is not empty, and it is not a way in which the
reason is affeeted about nothing existent, but a thing
underlying the thought, just as if it said the proper
name of 2 thing itself.

14. One might reasonably reply to what has been
said under the head of relation, that the one is not
the kind of thing to lose its own nature when some-
thing else is affected and it is affected in no way; but
if it is going to escape from the one it must ex-
perience the deprivation of the one by being divided
into two or more. If therefore the same bulk becomes
two by being divided without being destroyed as
bulk, it is clear that besides the underlying bulk the
one was in it as something added, which it lost when
the divieion destroyed it. Now, how can we avoid
ranking among things which exist, wherever it may
be, what is sometimes present to and sometimes
absent from one and the same thing? And we shall
affirm that 1t 1s present to these things incidentally,
but exists by itself, when il appears both in per-
ceptible and intelligible things, incidentally to the
later order, but on its own in the first [order of
being|, when it is first one and then being. But if
someone were to say that the one also, without being
atfected in any way, when something else comes to it
will no longer be one but two, he will not be speak-
ing correctly. For it was not the one which became
two, neither the one which was added nor the one it
was added to, but each of them remains one, as it
was; but the “two’’ is predicated of both, but the
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1 Cp. Plato Phaedo 96E8-97B1. Plotinus here is following
the Phaedo very clossly, i.e. he is treating numbers simply
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“one” separately of each, which remzins what it is.
The two and the dyad is not therefore naturally
relative. But if two wus by coming logether, and
coming together was the same thing as making two,
perhaps the two and the dyad would he a relation of
this kind. But as it is the dvad is also observed on the
other hand in the opposite way of being affected; for
when some one thing is cut, it becomes two; so that
the two is neither a coming together nor a cutting,
so as to be a relation. And the same argument
applies to every number. For, when it is a relation
which produces something, it is impossible for the
opposite relation to produce the same thing so that
this thing can be the relation. What then is the
proper cause of number? A thing is one by the
presence of the one and two by the presence of the
dyad, just as it is white by the presence of the white
and beautiful by that of the beautiful and just by
that of the just.! Otherwise, one would not be able to
maintain that these exist sither, but would have to
make relations responsible for these two, as if the
jusl was s0 because of this particular relation to
these particular things, and the beautiful because
we are so disposed, with nothing existing in the
underlying reality of a kind to dispose us, and
nothing coming from outside to what appears beauti-
tul. Whenever, then, you see something which you
call one, it is of course also in every way greal and
beautiful and there would be a vast number of other
things ta say ahont it. Therefore, as the great and
greatness are in it, and sweet and bitter and other

as a particular kind of Forms, with the same objective
reality and causalive power as other Forms.
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qualities, why not also the one? For there. will
certainly not be every possible kind of guality, but
not quantity, in the real things; nor will the con-
tinuous be guantity and the disercte not, although
the continunus uses the discrete as a measure. As
therefore a thing is great by the presence of great-
ness, so it is one by the presence of one and two by
the presence of dyad, and the rest in the same way.
But the problem of how the thing participates [in
number] is common to the enquiry about partici-
pation in all the Forms. But we must affirm that the
decad is observed in one way in things that are
discrete and in ancther in things that are con-
tinuous, and in other ways in the many unified
powers of this particular number; and that we have
zslready ascended among the intelligibles; and that
there are the true numbers, no longer observed in
other things but existing themselves on their own,
the absclute decad, not the decad of some
intelligibles.

15. Now that this has been said, let us say again,
starling al the beginning, that total being, that true
being, is both being and intelleet and perfect living
thing, and 18 all living things together; this univer-
sal living thing here below has imitated its one, as
far as it could by [its own] one; for the nature of the
perceptible escaped the one there, since it was going
to be perceptible by the senses. It must certainly be
total number; for if it was not perfect, it might be
deficient in some number; and if the whole number of
living things was not in it, it would not be the
“complete living thing”.! Number therefore exists

' Aguin Plato Timaeus 31B1.
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prior to every living thing and to the “complete
living thing”. Man is certainly in the intelligible,
and the other living things in that they exist, and
that intelligible exists in that it is the “complete
living thing”. Tor in fact the man here below also, in
that the All is a living thing, is part of it; and each
individual thing, in that it is a living thing, is there
in the intelligible living thing. And in Intellect,in so
far as it is Intellect, all the intellects exist individu-
ally as parts; but then there is a number of these
also. Not even in Intellect then does number exist
primarily; but it is in Intellsct as the sum of the
active actualities of Intellect: and, as it is the num-
ber of Intellect, it is righteousness and self-control
and the other virtues and knowledge and all the
things by the possession of which Intellect is really
Intellect. How then is knowledge not in something
clse? It is because the knower, the known and the
knowledge are the same and all together, and it is
just the same with the rest; for this reason each
exists primarily and righteousness is not incidental
but is incidental to soul in so far as it is soul; for in
soul these things are rather potential, but are actual
when it iz directed to Intellect and with Intellect.
But immediately after Intellect comes being, and
number is in this, and with its help it produces the
real beings when moving according to number, set-
ting the numbers before their existence as the One
stands belore ils own, joining being itsell Lo the frst
(but the numbers no longer join the other beings to
the first; for it suffices that being is joined toit). But
being, when it has become number, joins the beings
to 1tself; for it splits (not in so far as it is one, but its
one abides); and when it has split according to its
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'In this chapter Plotinus has moved from the simple
Platenism of the Phaedo to a position more in accord with
the later discussions in the Academy, alluded to hy
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nature into as many as it wished, it looked to see
how many it had generated according to number,
which were therefore in it; for it was split by the
powers of number and generated as many as the
number was., Therefore the first and true number is
the principle and spring of existence for the real
beings.! And so here below too the coming into being
of every individual thing takes place with the help of
numbers, and when something takes another num-
ber it generates something else or nothing comes to
be at all. And these are the first numbers, as num-
bered; but those in the other things already have
hoth: in that they come from these first, they are
numbered numbers, but in that they are according to
these, they measure the other things, numbering
both the numbers and the things numbered; for by
what could they say “ten” except by the numbers in
themselves?

16. Now, these which we affirm are the first and
true numbers—someone might zsk “Where do you
put them, and in which of the genera of beings? For
everybody puts them in the quantitative, and you did
mention the guantitative in what you said before,
when you claimed that one must put the discrete like
the continuous among beings.? But agzin on the
other side you say that these are the numbers of the
first real beings, and again you say that there are
other numbering numbers beside these. So tell us
how you arrange all this. For there is a great deal of
difficulty here; since the one also which is in per-

Aristotle, in whirch the Tdeal Numhers are prior to the

Forms.
21n ch. 14, 33-40.
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ceptible things—is it something quantitative, or is a
number of times one gquantitative, but it itself the
principle of the quantitative and not quantitative?
And, being the principle, is it of the same genus, or
something else? You owe us an explanation of all
this.” So, starting from this point, we must say about
all this that when—we must base our discussion first
on perceptible things—when, therefore, you take
one thing after another and say "two”, a dog and a
mun [or instance, or two men, or more when you say
“ten” and “a decad of men’”, this number is not a
substance, not even the kind of substance which
oceurs among perceptible things, but purely quant-
itative. And when you divide into ones and make
them part of this decad you make and posit the ones
as principle of the quantitative, for a one of theten is
not one in itself. But when you say that man in
himself is a particular number, a dyad for instance,
animal and rational, your way of proceeding here is
not one single way, but in so far as you are counting
and numbering you are making something quantita-
tive, but in so far as the underlying realities are two
and each of them is onc, if cach onc is an essential
completion of the subhstance and unity is in each, you
are speaking of a different and substantial number.
And this dyad is not posterior, nor just as much as it
says merely, outside the thing, but that which 1s in
the substance and holds the nature of the thing
together. For you certainly do not make number
here below when you go through one after another
things which have their own existence and do not
come together in the numbering: for what difference
does it make in substance to one man if he is counted
along with another? For there is no unity either, as
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! Plato Timaeus 36E6-37A1. In considering Pythagorean
and Platonic thought about numbers it is most important
always to remember that, from Pythaguras onwards, the
numbers are mueical numbers, the numbers of melady and
rhythm.

2 A Pythagorean doctrine accepted by Plato's pupil
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there is in a chorus, but this decad of men would
have its existence in you, the numberer, but in the
ten which you number, which arc not ordered to-
gether into one, one could not even speak of a decad,
but you make ten by numbering, and this ten is
quantitative; but in the chorus there is also some-
thing outside you, and also in the army. But in what
way 1s the number in you? Now, that which is latent
in you before the numbering is there in a different
way; but that which comes from the outward ap-
pearance to the number in vou is the actualisation
sither of those numbers in you or according to them,
when you number and at the same time generate
number and in this actualisation produce a real
sxistence ol the quantitative, just as in walking you
oroduce a real existence of a kind of movement.
What, then, about the number which is in us in a
different way? [t is the number of our substance; for,
Plato says, since it participates in number and
melody! it is again number and melody; for, one
says, it is not body or magnitude; the soul therefore
is a number,? if itis & substance. The number of body
is certainly substance, in a bodily way, but the
number of soul is substances in the way souls are.
And indeed generally among the intelligibles, if the
living being there 1s itself more than one, a triad for
instance, this triad in the living being is substantial.
But the triad which docs not yet belong to the living
being, but is in a general way a triad in real being, is
a principle of substance. But if you number “living
being” and “beautiful”, each of them is cne, but you
Xenocrates: see Aristotle Metaphysics A 5. 985b30 and
Xenocrates fr. 60 Heinze; for Xenocrates the soul was a self-
moving number.
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| Here Plotinus returns to the guestion raised in ch. 2
and deferred at the beginning of ch. 3.
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generate number in yourself and actualise the quan-
titative and the dyad. If however you say that virtue
is form—and it is a kind of tetrad, as its parts come
together into one—ancd a tetradic [or fourfold] unity
like the underlying reality, then you are fitting to it
the tetrad which is in you.

17. But what about the number called unlimited '?
For these arguments of ours give it limit. And this is
correct, if it 1s going to be a number; for unlimited-
ness clashes with number. Why, then, do we say
“The number is unlimited”? Is it with number as it is
when we say = line is unlimited?—but we say a line
is unlimited not because there is any line of this kind
but because it is possible with the longest line, that
of the universe for instance, to think of a longer.?
For when it is known how much a number is it is
possible to double it in thought without connecting
it to that original number. For how could you attach
a thought and mental image which is only in you to
things which really exist? Or are we going to assert
that there is an unlimited line among the intelli-
gibles? For [otherwise] the line there will be of a
cerlain lengil; butl if it was nol of a certain num-
bered length, it would be unlimited. But its un-
limitedness may be of another kind, not like some-
thing which you cannort get to the end of. But how is
it unlimited? Now in the definition of the absolute
Iine limit is not thought as included. What then 1s
the line there in the intelligible, and where? It is
certainly posterior to number; for the onc is ob-
served in 1t: it proceeds from one point and over one

2This is Aristotle’s account of mathematical infinity: see
Physics T 7. 20Th28-34.
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distance; but it does not have a quantitative measure
of that distance. But where is this? Is it only in a
kind of defining thought? No, it is a thing, but an
intellectual thing. For all [beings there] are like
this, so as to be intellectual and, in some way, the
real thing. And indeed [we must also ask] where and
how about plane and solid and all the figures: for it is
certainly not we who merely think the figures. The
fisure of the universe, which was befors us, is
evidence of this, and the other natural figures in the
things which exist by nature, which must exist
before the bodies as unfigured figures there in the
intelligible, and primary figures. For they are not
shapes in something else, but since they are them-
selves belonging to themselves there was no need for
them to be extended: the extended figures belong to
other things. Figure, then, is always one in real
being, but it has distinctions in it eilther in the living
being or before the living being. But I mean “has
distinctions” not in the sense that it has acquirad
size, but because it has been divided, each part of it
in correspondence to each being, and given to the
bodies there in the intelligible, as to fire there, if you
like, to the pyrawmid there.! This is why this fire here
below wants to imitate it, though it cannot by rcason
of matter, and the nther elementsin a similar way, as
is said about the elements here below. But is figure,
then, in the living being in that it is living being?
No, 1t 1s 1n Intellect before. For it is certainly in the
living being; il therefure the living being was inclus-
ive of Intellect, it would bc primarily in the living

intelligible world requires the presence of bodies there,
though they cannot be extended in space.
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being; but if Intellect has priority in rank, it is
primarily in Intellect. But 1f'in the complete iving
being there are also spuls, Intellect is prior. But,
Plato says, “as many as Intcllect sces in the living
being”!; if then it sees, it is posterior. Buf it is
possible that the “sees” is meant in this sense, that
the real existence of the living being comes about in
the seeing; for Intellect is not other, but all are one,
and intellection has the bare sphere but the living
being the sphere of the living being.

18. But certainly number there in the intelligible
is limited; but we think of 2 number greater than
that which is before us, and the unlimited belongs to
us numbering in this way. But there it is not possible
to think of more than whatis thought of; it is already
there; no number is deficient, nor will any be de-
ficient, so that any number could be added to it. But
number might be unlimited there also, because it 1s
not measured: for what could it be measured by? But
what it 1s it all is, being one and all together and,
certainly, a whole, and not bounded by any limit but
by its own agency being what it is; for in general
none of the real beings is in a limit, but what is
limited and measursd is what is prevented from
running on into indefiniteness and needs a measure;
but those real beings ars all measures, and therefore
are all beautiful. For in that it is a living being it is
beautiful, having the best of life, deficient in no life,
nor again having life mixed with death; for nothing
is mortal or dving; nor agzin is the life of the living
being itself strengthless, but the first and clearest
life, having the pure essence of living, like the first

! Timueus 39ET-9.
F1
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light, from which the souls live there, and those
which come down here bring it with them. But it
knows for what reason it lives and towards what it
lives, towards that from which alsoe it lives; for that
from which its life comee is also that to which it
goes. But the thought of all [the heings in it] and
universal Intellect is upon it and accompanies it and
1s closely together with it and by giving it a colour of
greater goodness and mixing thought into it makes
its beauly more majestic. For even here below a
thoughtful life is majesty and beauty in truth,
though it is dimly seen. But there it is seen clearly;
for it gives to the seer sight and power to live more,
and by living more intensely to see and become what
he sees. For here below most of our attention is
directed to lifeless things, and when it is directed to
living beings what is lifeless in them stands in the
way, and the life within them is mixed. But there all
are living beings, living as wholes and pure; and if
you take something not to be a living being it
immediately itself flashes out its life. But when you
contemplate the substance running through them,
giving them a life which does not move by changing,
and the thought and the wisdom and knowledge in
them, vou will laugh at the lower nature for its
pretension to substantiality. For by this substance
life abides and intellect abides, and the real beings
stand still in eternity; nothing puts it out of itself or
alters it or makes it deviate; for there is nuihing
beside it to get a grip on it; but if there was anything,
it would exist because of it. And if there was any-
thing opposed to it, it would be unaffected by this
very opposed thing; but, existing itself, it would not
have made this opposite exist, but some other com-
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mon cause before it, and that would he the really
existent; so that Parmenices! in this wav was right
in saying that being was one; and it is not unaffected
because of the absence of anything else, but because
it really exists; for reul being alone can exist of and
by itself. How then could anyonc take being from it,
or anything else of all the things which exist hy
being’s activity and come from itself? For as long as
it exists, it gives of its store of being; but it exists for
ever, so that they do also. But in this way it is great
in power and beauty, so that it is enchanting and all
things depend on it and are happy when they have a
trace of it and seek the Goed with it; for being stands
in front of the Goed from our point of view. And this
whole universe wants to live and think that it may
be, and every soul and every intellect wants to be
what it is; but being is sufficient to itself.

! The referenceis a general one to the Second Hypothesis
of Plata’s Parmenides, beginning at 142B.




VI 7. HOW TIIE MULTITUDE OF THE FORMS
CAME INTO BEING, AND ON THE GOOD

Introductory Note:

THIS treatise, perhaps the greatest. of the single works of
Plotinus, is number 38 in Porphyry’s chronological order.
Tt is separated in that order by only three short works on
minor questions from its predecessor in the Enneads, V1. 6
On Numbers, and is, immediately followed by its successor
in the Enneuads, V1. 8, the great treatise on divine freedom.
The chronological order and the Knnead order coincide
here more closely than anywhere else in Porphyry's
edition. V1. 7 is the most intellectually and spiritually
powerful of all Plotinus® “‘ascents of the mind to God”. It
begins in this world here below, and in the philosophical
lecture-room, with a discussion of what for Plotinus (and
other late Platonists) was the most important question
raised by Plate’s mythical account of the making of the
world in the Timaeus: how far is Plato’s description of that
making in terms of the activity of a Demiurge or craftsman
to be taken literally? Noes (God plan the world and then
make it? Is divine wisdom to be understocd in terms of
the sort of intelligent, purposive, over-all planning
charaecteristic of a goud architect or civic designer? In
showing thst itis not, and in displaying the true nature of
the creativity of the Divine Intellect, Plotinus builds up his
fullest and mocst impressive account of the nature and
contents of the intellipible wourld, showing us how
everything here below is there ton, and only here because
it is there, and not there in the form of a system of
akstractions but in a more vital reality than we apprehend
it here: it is a world "boiling with 1ile”, an eternal world
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which somehow contains time and movement and change
and process. In the end we are left with the very strong
impression that for Plotinus there ere not two worlds but
nne real world apprehended in different ways on different
levels. It is from our highest and truest apprehension of
this intell:gible world of which we ourselves are parts that
we ascend to the Good. For, as Dlotirus shows here
with particular care and clarity, ascend we must. The
intelligible world which he has displayed in all its beauty is
not our goal. Intellect and the intelligible cannot finally
salisfy us. The demcnstration of transcendence culminates
in Plotinus’ fullest and strongest account of the soul’s
union with the Good in the self-transcendence of Intellect,
an account which shows more clearly than anything else in
the Enneods the consonance of his mysticism and his

-

metaphysies. The treatise concludes with a sectinn which

confirms the transcendence of the One or Good above
Intellect by a full demonstration that the One does not
think.

Synopsis

When God or the gods were making man, did they plan
his senses with a view to self-preservation in the sense-
world? No, there is no planning in the intelligible; but
everything is there in such a way that when it is unfolded
into time here below it looks as if it had been perfectly
planned (ch. 1). In the intelligible the thing and the reason
why it is are one (ch. 2). Man in the intelligible has senses
zo that the wholec may be compleic and cverything may be
there: but does not this mean that Intellect inelines to and
plans for the sense-world (ch. 3)7 The complexity of man,
not just a soul but also the formative principle of body and
the form in bedy (chs. 4 and 5). All hia complexity existsin
the intelligible, including senses and perhaps bodies, and
the possibility of existing on different levels, from god to
beast (ch. 6). 'I'here 15 nothing unnatural about the making
of the lower animals; co-operation of universal and
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individual souls in making thirgs here below; sense-
perceptions here below imitate intellections in the
intelligible (ch. 7). But how ean there be irrational animals
in the intelligible? Intellect is not the One and so must be
multiple; and its multiplicity must be allinclusive (ch. 8).
All 1s living thought there; so what are irrational animals
here below are living thought there (ch. 9). Horns and teeth
and claws, which are to supply deficiencies here below, are
there in the intelligible as part of the richly wvaried
perfection of the whole (ch. 10). Plants and the four
elements are in the intelligible world as well as animals:
th2 elements are alive in their own way here below, and
more inteznsely alive there (ch. 11). The glorious unity-in-
diversity of the intelligible world, containing all that is in
the universe of sense, in perfect unity and boiling with life
{ch. 12). Only the last and lowest forms are single and
simple. Intellect is vastly complex because it is all
activities. How the Platonic categories of Otherness and

Movemnent operate in Intellect to produce endless change,

variety sand mavemert all contained in its substance of

living thought (ch. 13). Analogy from the complexity of

lower forms, e.g. the form of a face. The unity in love
withoul confusion of Intellect (chi 14). Beginuing of the
ascent from Intellect to the Good Tntellect receives
everything in it from the Good, but in receiving it breaks
up the primal unity into its own unity-in-diversity (ch. 15).
The need to go higher than Intellecl: how Intellecl comes
frem the Good and the Good is eause hoth of its substance
and its vision (ch. 16). The giver is greater than the gift: the
Geod gives Intellect what it does not have; it is the giver of
form, itself @eyond form and limit (ch. 17). What "'being in
the form of good” means when applied to Intzllect and the
Forms in Intellect; why the Good is supremely desirable so
that we must go beyond Intellzct to find it (chs., 18-21).
Intellect and the Forms in Intellect need another light from
the Good to be desirable besides the glory immanent in
themselves (which they received fram it); without this light
and life they would be uninteresting and undesirable (chs.

do

THE FORMS AND THE GGOD

21-2). Necessity of the supreme Good, before all evils,
which is before all things and makes all things [ch. 23). But
what, after all, is this Good? What does it do for us and why
do we desire it (ch. 24)7 Exegesis of Plato’s conclusion
about pleasure in the Philebus: ascent through the scale of
goods ©o the ultimate (ch. 25). The Good cannot be an
illusion or a subjective fseling (ch. 26). The good for
anything is not simply what is most akin to it (ch. 27).
Could matter, which is evil, choose and desire the Good
(ch. 28)7 Difficulty of the unintellectual man with talk
about Intellect as good; perhaps he has some dim
awareness of a Good beyond Intellect (ch. 29). Return to
and full explanation of Plato’s mixture of pleasure and "
intelligence in the Philebus (ch. 30). The hght and life
which come to Intellect and Soul from the Gocd; the soul,
moved by the Good tolove, is carried hy its love from bodies
to the Forms in Intellect (ch. 31). The unbounded, formless \
source of the beauty of the Forms (ch. 32). Hejection of
discursive reasoning about the Forms as a hindrance to the
love which must go on bevond form to the formless (ch. 33).
The experience of the final union or vision, in which tke
soul attains to the Good in the efernal self-transeendence
of Intellect (cha. 24-6). The Good does not think: rejection
of the Peripatetic idea that the First Principle thinks its
own thinking, and full working out of the implications of
saying that the Good is beyond heing and intellect (chs.
37 42). .
,l"r r
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! Plotinus is here commenting on the whole account of
the making of the material universe, the scnding of souls
into it, and the preparation of their bodies, in the Timaeus.
He writes “God or one of the gods” because in the Timaeus
(445 ff.) it is not the great Craftsman but his childrer, the
younger gods, who malke the human body and its organs
(the "“light-hearing eyes” 45B3). Plato’s whole description
of the activity both of Craftsman snd of vounger godsis in
terms of reasoming (e.z. 34A8-B1) and planning. The
exegetical problem [ur Plotinusis to show that thisis not o
be taken literally.
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1. When God or one of the gods was sending the
souls to birth he put “light-bearing eyes” in the face
and gave them the other organs for each of the
senses, foreseeing that safety would be ensured in
this way, if onc saw and hcard beforchand and by
touching eould aveid one thing and pursue another. !
But really, where did this foreseeing come from? For
it certainly was not because others had come into
existence before and then perished because of the
absence of senses that he afterwards gave what
human beings and other living things were going to
avoid suffaring by having.?2 Now someone might say
that he knew that the living being would be in heats
and colds and other affections of bodies®; and
because he knew this, so that the bodies of living
things might not be easily destroyed he gave them

2 Plotinus may have in mind here the curious "natural
selection” of Empedocles as reported by Aristotle Physics
B 8 198b29-33, in a conlexi (Lthe discussion of the
appearance of purpcsiveness in the processes of nature)
very relevant to his argument hers.

3This is exactly wha: Plato does say in Timaeus 334,
though he is speaking here not of individual humnan bodies
but of the necessity of including all of each of the four
elements in the body of the universe.
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sensc perception and organs for the senses to work
through. But he either gave the organs to souls
which already had the powers or gave both at once.
But if he gave the senses also, then, although they
were souls hefore, they did not have sense-
perception; but if they had sense-perception when
they came into being as sculs, and came into being
that they migh: go to birth, then going to birth was
connatural to them. So it would be against nature
for them to be away from birth and in the intelli-
gible, and they would actually have been made in
order to belong Lo sumething else and to be in evil;
and the purpose of the forethought would be that
they might be kept safe in the evil, and this would be
God’s planning, and it would be altogether planning.
But what are the principles of plans? For even if they
derive from other plans, they must be directed to an
end or ends prior to planning. Whal then are the
principles? They arc either sense-perception or in-
telleet. But there is no sense-perception yer, there-
fore intellect. But if tha premises are intellect the
conclusion is knowledge: not, then, about any sense-
object. For how can thet of which the beginning is
from the intelligible and which comes in its end to
the intelligible, being a disposition of this kind,
come to the understanding of a sense-object? There-
fore neither forethought for a living thing nor fore-
thought for this universe in general derived from a
plan; since there is no planning there at all, but it is
called planning to show that all things there are as
they would be as a result of planning at a later stage,
and foresight because it is as a wise man would
foresee it. For in things which did not come to be
before planning, planning is useful because of the
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* delevimusg, ut glossam = lin. 13 arcessitam.
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lack of the power before planning, and foresight,
hecause the onz who foresees did not have the power
by which there would be no need of foresight. For
foresight is in order that there should not be this but
that, and there is in it a kind of fear uf what is not
just so. But where there is only this, there is not
foresight. And planningis "“this instead of that”. But
when there is enly one of them, why should there be
a plan? How then can the alone and the one and the
simple contain explicitly the “this that there should
not be that”, and ""there had to be this if not that”
and “this appeared useful and this prescrvative
when it came to be”? So then it saw heforehand and
planned beforehand, and indeed—as was said at the
beginning of the present discussion—also gave the
senses because of this, no matter how puzzling the
giving. But all thesame, if every divine activity must
not be incomplete, and it is not permitied to suppcsc
that anything which is of Gad is cther than whole
and all, then everything must exist in any thing
which is his. Sc existing for ever must be there also.!
So the future must also be already present there. For
there is certainly nothing which comes later in that
[divine world], but what is already present there
comes to be later in another [world]. If then the
future is already present, it must necessarily be
present s if it had been thought out beforehand
with a view to what comes later; but this means so

! 3ei rofvov kal vob del eivae is found only in the quotation in
Philoponus De Aeternitate Mundi [15 p. 39 8. H 8" print it
in the text. H-S? omit it as being a comment of Philoponus,
but there seems no sufficient reason for being certain that
it is so0.

87




on

10

PLOTINUS: ENNEAD VI. 7.

5 . v oge o, . ,
eqTL, (IF il.?}SFU SFI.U‘BG.L Iu.’??afvﬂ(' TOTE, TOUTO 36 E0TL
unddv EAelpovros. mavra dpo f8n Gy wnl ael v wal
o 3 € > -~ & )S 3 fS
OUTwWS T:ZV'. Wy CLmeELy VO'TGPOI’ TOOE PQTCT. TOOE"
» I b A A * “ / w
ERTEWOLEVOY ‘LLEV Yop Kat  oLoy aﬂAGUfJEVOV EX'GL
5 o 05 voorE 55 d - - - LY
ELKPUVILL TOUE LLETU TOUE, ooy € OV TAY TOOE™ TOUTO GE
éarw Exov év éavrd kal Tiv alTiny.
2. A6 kal évreiber dv Tis oy frrov kaTapdfor iy
vod ddaw, Ty kal wAéov T v opaper 008 ds
3 v 1 - - L3 - hY fiw L
Goov €oTi TO vol xphipa Opdpev. TO pév ydp OTL
8 Jla k) A\ w \ 8! l‘a ’ ry 3 I Eid 2 5 r
oper alrov Eyey, 70 0 “O6TL 0UKETL, 1), L Colnprev,
, i i ' s g
ywpis. kal opoper dfpomor i opbududv, e Tvyor,
o Bl a3 s Ay L 1 -~ M
damep dyadpe 1) aydluaTos 76 8¢ éorw éxel avllpomas
\ \ s w b A 2 ks - b 2 -
wai Sud vl dvBpwros, elmep Kal voepdy adTOV del TOV Exel
\ r
dvBpwmov elvar, kal 6dpfaluds’ xal da Ti- 1) ovk v
o » 3 A\ \ I Ed ~ ] 1 ” o
oAws €], €L jin Sid ~i évraifa 8é WOTEP EKOTTOV
-~ -~ r s 1 A I’BS \ e 2 - SP > LN
TV IH-€P(,!)V X\‘.»!JPLS, OUTQy KOl TO oL TL . EKFL €1 EVL
/ e L A - . AR A FaR ~
TAVTE, WEFTE TAVTOY TI TTPC!.Y“G- KL TO 8[(1 TL Tou
s’ -~ v - A\ -~ b \
mwpdyparos. moldayod 8¢ kal évrabla 16 wphypa et 70
“Bud 70" TavTdy, ol 1 orw éxdeus. T odv kwAder
Ao LY ’ - 2 A -~ o \ -
kai éxaoror 8t rf elvar kal Eml Tav dAAwy, kut Tolio

i T, i vy ;
elvar v ololay éxdoTou; pdAdov 0€ dwvdyxy Kkal

! Theiler: ahfedpir Knn.

! This passage (linz 49 to end), together with IV. 4. 16,
anticipates the doctrine of lamblichus and other later
Neoplatonists of the pre-cxistence of time in the higher
world. On this see 8. Sambursky and 8. Pines The Concept
of Time in Late Neoplatonism (a selection of texts with

88

THE FORMS AND THE GOOD

that there will be no need of anything then, and this
means that there will ke no deficiency. All things,
then, existed already and existed for ever, and
existed in such a way that one could say later “this
after that”; for when it is exlended and in a sense
unfolded it is able to display this after that, but when
it 1= all together it 13 entirely this; but this means
having its cause also in itself.!

2. And so even starting from here one could none
the less come to know the nature of Intellect, which
we see even more clearly than the others; but not
even so do we sec how great Intellect is. For we
grant that it has the "that” but not the “why”’, or, if
we do grant it the "why”, it is as separate. And we
see man, or, if it happens so, eye, as an image or
belonging to an image. But in reality there in the
intelligible there is man and the reason why there is
man, if the man there must alsc himself be an
intellectual reality, and eye and the reason why
there is eve; or they would not be thers at all, if the
reason why was not. But here below, just as each of
the parts is separate, so also is the reason why. But
there all are in one, so that the thing and the reason
why of the thing are the same. But often here below
also the thing and the reason why are the same, as
for instance “what is an eclipse”.? What then pre-
vents each and every thing being its reason why, in
the case of the others too, and this being its sub-
stance? Rather, this 1s necessary; and when we try in
translation and commentary), Jerusalem 1971,

Plotinus  in  what follows is characteristically
developing an  Ariztotelian distinction for his own
purposes. Cp. Aristotle Metaphysics H 4. 1044b9 15 and
Fosterior Analytics B 2. 90al5.
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this way to grasp the essential nature of a thing, it
comes out right. For what a thing is is the reason
why it is. But I do not mean that the form is cause of
existence for each thing—this is of course true—but
that, if also you open each individual form itself
back upon ilself, you will find the reason why in it.
Tora thing which is inert and does not have life does
not at all have the reasen why, but if it is a form and
belongs to Intellect, where would it get its reason
why from? But if someone were to say “from In-
tellect”, it is not separate, supposing that it is also
iteelf Intellect; if then Intellect must have these
things in no way deficient, they must not be deficient
in the reason why. But Intellect in this way has each
and every reason why of the things in it; but it is
itself individually all the things in it, so that none of
them has come to be in need of a reason why, but it
has come to be along with it and has in ilsell the
cause of its existence. But since there is nothing
casualin its coming to be it would not have any of its
reason why left out but in having everything it has
that of its cause which makes it exist beautifully. So
it also gives to the things which participate in it in
such a way that they possess their reason why. And
truly, just as in this All here below, which is com-
posed of many things, all of them are linked to each
other, and each individual reason why is containad
in their being all—just as in each individual the part
is seen relating to the whole—it is not that this
comes to be, and then this after that, but they jointly
establish cause and caused together in relation to
each other, so much more there in the intelligible
must all things be each of them related to the whcle
and each to itself. If therefore there is a joint
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existence of all things together, of all things with
nothing random about it, and there must be no
separation, then the things caused would have their
causes in themselves, and each would be of such a
kind as to possess its cause causelessly. If then the
intelligibles have no causc of their being but are sclf-
cufficient and independent. of eause, they would he in
possession of their cause in themselves and with
themselves. For again, if nothing there is purpose-
less, and there are many things in each, you could
say that all the things which each individual has are
vach individual reason why. So there in the intelli-
gible the reason why was hefaore and with the things
and was not a “why", but a “that’’; but rather both
are one. For what could an intelligible have over and
above Intellect, so as not to be of such a kind being a
thought of Intellect, as to be a perfect production? If
then il is perfect, it is impossible to say in what itis
deficient, nor why this is not present in it. If then
something is present, you could tell the reason why
it is present; so the reason why is contained in its
existence; in each thought, then, and active
actualisation of Intellect, man for instance, the
whole man is manifest, bringing himself along with
the thought of him, and, since all he has he has all
together from the heginning, he is all ready as a
whole. Then, if he is not whole there, but something
has to be added to him, this belongs to something
generated; but he exists for ever; and so he is all
complete. But the man who has come Lo be is
generated.

3. What, then, is there to prevent there being
previous deliberation about him? Now he is accord-
ing to that intelligible man, so that one must not
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IThe reference is to Plato's distinction between the
realm of real being and the realm of becoming in Timaeus
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sake away or add =nything, but deliberation and
reasoning are due to [Plato’s] assumption: for he
assumed that things had come into being. And this is
why there is deliberation and reasoning; but by
saying “always coming into being™ he also abolishes
‘he idea that God reascns.! For it is not possible to
reason in what is always; for to do so would helong
to someone who had forgotten how it was before.
And then if things were better afterwards, they
would not have been beautiful before; but if they
were beautiful, they keep the same. But they are
heautiful because they are with their cause; since
now also a thing is beautiful, because it is
everything—for this is what form is, being
evervthing—and because it controls matter; but it
controls matter if it leaves no part of it unshaped;
hutit does so leave it if any shape is wanting, an eye,
‘orinstance, or something else; so that when you tell
the cause, you tell all. Why then eyes? That there
¢hall he everything. And why eyebrows? That there
shall be evervthing. For even if you say “for
preservation”, you are speaking of a safeguard of the
substance which exists in it; but this means you are
saying that it contributes to its essential nature.
Thus, then, the substancc cxisted before this
safeguard and the cause therafore was a part of the
substance: and this safeguard, then, is something
other, but whas it is belongs to substance. All things
therefore are for each other, and the whole is perfect
and all-complete and its existing beautifully is with
the cause and in the cause, and the substance and

27D5-98A4. Tt is Plotinus, not Plato, who draws the
conclusion from it that God does not reason.
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! The Platonic text with which Plotinus is concerned
here is the conclusion drawn in Alcibiades | 129E-130A
that man is a soul using a body, which acquired & rather
disproporticnate weight and importance in later Greek
thought. It was an important source of sharp bedy-soul
dualism not only for later Platonists but for Stoics and
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‘he essential nature and the reason why are one. If,
+herefore, having senses, and senses of this kind, is
contained in the form by eternal necessity and the
perception of Intellect which, if it is perfect, pos-
sesses Lhe causes in itself, so that we afterwards see
that this then is the right way for things to be—for
there in the intelligible the cause is one with and an
essential completion of the substance—and if man is
there not only an intellect, sense-perception being
added when he was sent to birth, how could that
Intellect not incline Lo the world here below? For
what could scnse perception be except the apprehen-
sion of sense-ohjects? But how would it not be
absurd for there to he sense-perception from eterni-
ty, but for it to do its perceiving here below, and for
the power there in the intelligible to accomplish its
activity here below, when the soul becomes worse?

4. To deal with this difficulty, therefore, we must
go back and take up the question of who that manin
the intelligible world is. But perhaps we should first
say exactly who this man here below is—in case we
go looking for that man on the supposition that we
have got this one, though we do not even know this
one accurately. But perhaps it might scem to somec
people that this man and that man are the same. This
is the starting-npoint of our investigation: is this man
a rational forming principle belonging to scul other
than the soul which makes this man and provides
him with life and reason? Or is the soul of this kind
the man? Or the soul which usea a body of auch a
kind'? But if man ig a rational living being, hut a
(Gnosties. On its history in Greek philcsophy see .J. Pepin
Idées Grecques sur 'Homme et sur Dieu (Paris 1971), Part [
La Tradition du [*" Alcibiede.
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living baing iz what 1s composed of soul and body,
this rational form would not be the same as soul. But
if what is composed of rational soul and body is the
rational form of man, how could it be something
eternally existent, since this rational form of this
kind of man comes into cxistence when body and
soul come together? For this rational form will be
explanatory of what is going to be, not the sort we
say is absolute man, but more like a definition, and
the kind of definition which does not explain the
essential nature. For it is not even a definition of the
form in matter, but explains the composite, which
already exists. But if this is so, the man is not yet
founc: for he was going to be the one according to
the rational form. But if someone were to say “The
rational form of such beings must be something
composite, this in this”, he does not think fit to say
by what each exists; but one must, however much
one must zlso speak of the rational forming prin-
civles of forms ir matter as including matter, grasp
the forming principle itself which makes, for in-
stance, man; this applies especially to those wha
claim to define the essential nature in each case,
when they define strictly and properly.! What is it,
then, to be a man? That is, what is it which has made
this man here below, which exists in him and is not
separate? Is, then, the rational forming principle
itself a rational living being, or is the living being
the composite, but tha principle itself one which
makes the rational living being? What is it then

! Plotinue is here critically concerned with Aristotle’s
discussion of essence and definition in Metaphysics Z 4-5.
1029b1-1030a14.
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itself? Or does “living being” stand for “rational
life' in the form? Then man ig rational life. Ishe then
life without soul? For either soul will provide the
rational life and the man will be an activity of soul
and not a substance, or the soul will be the man. But
if the rational soul is going to be the man, how is the
soul not man when it goes into another living being?

5. Man, therefore, must be a rational forming
principle other than soul. What is there to prevent
man from being a composite, a soul in a particular
kind of forming principle, the principle being a sort
of particular activity, and the activity being unable
to exist without that which acts? For this is how the
forming principles in seeds are; for they are neither
without soul nor simply souls. For the rational
forming principles which make things are not soul-
less, and there is nothing surprising in substances of
this kind being rational forming principles. Of what
kind of soul, then, are the forming principles which
make man activities? Of the growth-soul? Rather of
that which makes a living being. a clearer one and
just because of that more alive. And the soul of this
kind which enters into matter of this kind, just
beczuse this is what it is, being in a way disposed
like this even without the body, is man; it makes
shapes in body according to itself, and makes an-
other image of man as far as body allows, just as the
painter in his turn makes yet another image of this,
a kind of still lesser man; it has the shape and the
forming principles or traits of character, the dispo-
sitions, the powers, all dim because this man is not
the first; and it also has other senses, which scem to
be clear, but are dimmer in comparison with those
before them and are images. But the man over this
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one belongs to a soul already more divine which has
a better man and clearer senses. And this would be
the man Plato was defining, and by adding “using a
body” he indicated that it rides upon the one which
primarily uses a body, and the one which does so
secondarily is diviner.! For when the man who came
to be already had sense-perception, this soul fol-
lowed on and gave a brighter life; or rather it did not
follow, but in a way attached itself; for it does not go
out of the intelligible, but united tc it has the lower
soul in & way hanging from it, mixing itself in,
[orming principle to forming principle. And so this
man, who 1g dim, becomes clearly wvisible by the
illumination.

6. How, then, is there a power of sense-perception
in the better soul? It would be a power of perceiving
the sense-objects there, and would correspond to the
sense-objects there. This is the way, therelore, in
which the better soul perceives the melody of sense,
when the man of the sense-world receives it hy sense-
perception and comes into tune, to the last and
lowest degree, with the melody there in the intelli-
gible, and fire is tuned tc the fire there, of which that
betler suul had a perception which corresponded to
the nature of the fire there. For if there were bodics
there, the soul had perceptinons and apprehensions of
them; and the man there, the soul of this kind, was
able to apprehend these bodies; and that is why the
later man, the imitation, had their forming prin-
ciples in imitation; and the man in Intellect appre-
hends the man before all men. But this man shines
mn the secand, and this second on the third; and the

! Again Alcibiades I 120E-130A.
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Symposium 202D-E and Timaeus 90A. These give rather

104

THE FORMS AND THE GOOD

last man somehow possesses all men, not becoming
those othar men, but set alongside them. And one of
us is active according to the last and lowest man, but
another has something also from the one before him,
and another's active actuality comes even from the
third, and each is Lhe man according to whom he is
active, though each of us has all of them and again
does not have them. And when the third life and the
third man are separated from the body, if the third
life follows the second, and follows it without being
separated from the things above, then this life is said
to ba also where that life ahove is. But when the soul
talkes the body of a beast one wonders how it does it
when it is the forming principle of man. Now it was
all things, but is active at different times according
to different ones. When it is pure, then, and before it
is spoilt it wills man and is man; for this is finer, and
it does what is finer. But soul makes the spirits
which come before man, which are of the same kind
as the soul which makes man; and he who is before
the soul is more of a spirit, or rather is a god, and a
spirit is an imitation of a god, dependent on the god
as man is on the spirit; for the being on whom man is
dependent is not called a god. He has the difference
from a god which souls have [rom each other, even il
they belong to the sams order. But,one must call
spirits that kind of spirits whom Plato ealls spirits.!
But when the soul which was joined to it when it was
aman follows the soul which has chosen the nature
of a beast, it gives the forming principle in 1t which
different accounts of the nature of spirits: in the Timaeus
the personal Saguwy or guardian spirit is demythologised
and said to be the highest part of our soul, the immortal
reason. Plotinus reconeciles the two in II1. 4. 5.
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! Here and in what follows in ch. 7 Flotinus is explaining
Platu’s doctrine of animal reincarnation os stated in
Timaeus 42B-C.
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belongs to that living thing in the intelligible world.
For it possesses it, and this is its worse form of
activity.-

7. But if it is when it is spoilt and has become
worse that the soul makes a beast-nature, it was not
from the beginning the principle which made horse
or ox, and the forming principles of horse, and horse,
were against nature. No, alesser thing, certainly not
an unnatural one, but that which made them was
somehow from the beginning horse or dog. And if the
soul has the opportunity, it makes what is finer, but
if not, what it can; it is foreordained to make in any
case: it 1s like the craftsmen who know how to make
many forms and then malke just this one, for which
they had the order or which their material by its
particular characteristice required. For what is
there to prevent the power of the Soul of the All from
drawing a preliminary outline, since it is the univer-
sal forming principle, even belore the soul-powers
come from it, and this preliminary outline being like
luminations running an hefore into matter, and the
soul which carries out the work following traces of
this kind and making by articulating the traces part
by part, and each individual soul becoming this to
which it came by figuring itself, &s the dancer does to
the dramatic part given him? Well, by following up
one line of thought after another we have arrived at.
this point. But our discussion was about how the
power of sense-perception belongs to man and how
those intelligible realities do not look to coming to
birth; and it appeared to us, and our argument
showed, that those realities do not look to the thinga
here below but these zre dependent on those and
imitate those, and that this man here below has his
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powers from that intelligible man and locks to those
realities, and these sense-objects are linked to this
man and those others to that; for those sense-objects,
which we called so because they are bocies, are
apprehended in a different way; and that this sense-
perception here below is dimmer than the apprehen-
gion there in the intelligible, which we called sense-
perception because it is of badies and which is
clearer.” And for this reason this man here has
sense-perception, because he has a lesser apprehen-
sion of lesser things, images of those intelligible
realities; so that these sense-perceptions here are
dim intellections, but the intellections there are
clear sense-perceptions.

8. But so much for the power of sense-perception.
But all the same, how de “horse” and each and every
one of the animals not intend to look to the things
here below? But supposing God discovered the
thought of horse in order that a horse (or some other
snimal) might came into being here helow? Yet how
would it be possible for him when he wanted to make
& horse to think a horse? For it is already clear that
the thought of horse existed if he wanted to make a
horse; so that it is not possible for him to think it in
order to make it, but the horse which did not come
into being must exist before that which was to be
afterwards. If then it existed before its generation
and was not thought of that it might be generated,
he who possessad the horse there in the intelligible
did not possess it in himself in looking to the things
here below, nor that he might make the things here
transpose oJouwr and efwue with Theiler. The presence of
bodies in the intelligible world is suggested in the previous
chapter, lines 7-9, and clearly affirmed in VI. 2. 21. 52-53.
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below, hut those intelligibles existed and these
things here necessarily followed upon them; for it
was not possible to stop at the intelligibles there.
Tor who could bring to a stop a power able both to
ghide and to go forward? But why these animals
there in the intelligible? For why should they be in
God? Rational animals, yes; but what majesty does
so great a multitude of irrational ones have? Why
does it not have just the opposite? Now it is clear
that this one must be many, because it exists after
the altogether One; or it would not have been after
that One, but it would have been that One. But,
being after it, it could not be above it in the direction
of being more one, but had to fall short of it; but, as
the best was one, it had to be more than one; for
multiplicity is deficient. But what prevents it from
being a dyad? Now each of the ones in the dyad could
not be absolutely one, but must again be at least two,
and again it is the same with each of those; and then
there was in the first dvad movement as well as rest,
and there was also intellect, and life was in it: and
perfect intellect and perfect life.’ Then it was not
one as Intellzct but all, and possessing all the parti-
cular intellects, and as many as all of Lhem and
more; and it lived not as one soul, but as all, and as
possessing mora power to make all the individual
spuls, and it was the “complete living being”,* not
having only man in it: for otherwise there would
only be man here below.

9. "But yes,” someone will say, I grant the valu-
able living beings, but on the other hand, how could

! Cp. Plato Sophist 249A-C.
2 Plato Timaeus 31B1.
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the cheap and irrational ones be there?” Their
cheapness obviously comes by irrationality, if being
valuable comes by rationality; and if they are valu- .
able by their intellectual guality, they are the re-
verse by their unintellectuality. And yet how can
anything bc unintellectual or irrational when it is
that Intellect in which each and every one exists or
from which they come? Before, then, beginning the
arguments about and against this position, let us
grasp that man here is not like that intelligible man,
so that the other living beings are not the same here
and there, but one must have a greater and nobler
apprehension of those there; and then too there is no
rationality there: for here perhaps man is rational
but in that world there is the man before reasoning.
Why, then, does this man here reason, but the others
do not? Now, there in the intelligible, intelligence is
different in man and the other living beings, and
reasoning is also different; for there are present
somehow also in the other living beings many works
of deliberzte thought. Why then are they not equally
rational? And why are men not equally so in com-
parison to each other? But one must consider that
the many lives, which are like movements, and the
many thoughts should not have been the same, but
different lives and in the same way different
thoughts; and the differences are, somehow, in bril-
liance and clarity, firsts and seconds and thirds
according to their nearness to the first principles.
And for this reason some of the thoughts are gods,
and some of asccond kind, in which i3 included what
we call rational here helow, and in sequence from
these what is called irrztional. But there what we
say is irrational was also a rational principle, and
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‘_ Cp. Aristotle Metaphvsics A 9. 1075al-5. Both in
Arlsifotle and Plotinus it is divine thought which 1s being
considered, but the conclusions they draw from the
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the mindless was mind, since the thinker of horse is
mind and the thought of a horse was mind. But if it
was only a thought, there would be nothing out of
the way in the thought itself as a thought being of
something thoughtless; but as things are, if the
thought is the same as the thing,! how can the
thought be thought and the thing thoughtless? For
in this way thought would make itself thoughtless.
Butnow it is not thoughtless but a particular kind of
intellect: for it is a particular kind of life. For just as
any particular life does not cease to be life, so
neither does an intellect of a particular kind cease to
be intellect: since the intellect appropriate to any
particular living being does not on the other hand
cease to be the intellect of all, of man also, for
instance, granted that each part, whichever one you
take, is all things, but perhaps in different ways. For
it is actually one thing, but has the power to be all;
but we apprehend in each what it actually is; and
what it actually is, is the last and lowest, so that the
last and lowest of this particular intellect is horse,
and being horse is where 1t stopped in its continual
outgoing to a lesser life, but another stops lower
down. For as the powers unlold they always leave
something behind on the higher level; and as they go
out they lose something, and in losing different
things different ones find and add on scmething else
because of the need of the living being which ap-
peared as a result of the deficiency; for instance,
since there is not yet encugh for life's purpose, nails
appeared, and having claws and fangs, and the na-

principle of the identity of perfect immaterial thought with
its object are startlingly different.
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ture of horn; so that where the intellect came down
to, at that very point it comes up again by the self-
sufficiency of its nature and finds stored in itself the
cure for the deficiency.

10. But how was it deficient there in the intelli
gible? For why should there be horns for defence
there? They are for its self-sufficiency 2s a living
being and its completeness. For it had to be complete
as living being and complete as intellect and com-
plete as life; so that if it did not have this, it must
have that. And the difference is by having one thing
instead of another, so that from all living heings
[there may be composed] the most perfect living
being and the perfect intellect and the perfect life,
and each individual may be perfect as an individusl.
And certainly, if it is composed of many, it must on
the other hand be one; now it is not possible for it to
be composed of many and all of them the same: if it
was, it would be a self-sufficient one. It must then be
composed of things again and again differing in
form, like every composite being, and each indiv-
idual must be preserved, as their shapes and forming
principles are. For the shapes also, of man for in-
stance, are composed of so many different elements,
though that over all is one. And they are better-and
worse than each other eye and finger, but they
belong to one; and the whole is not worse but,
because it 1s so, is better; and the rationally defined
forming principle is living being and something else,
which is not the same as "living being”. And itis a
virtue to be both general and particular, and the
whole beautiful—the general is not differentiated.

11. Butit is said that even the heaven—and many
living beings are manifest in it—does not think
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worthless the nature of all living things, since also
this All here has all of them. From where, then, does
it have them? Does then the world there have every-
thing that is here? Yes, everything that 1s made by
forming principle and according Lo form. But when
it has fire, it also has water, and it most certainly
also has plants. How then are there plants there?
And how does fire live? And how does earth? For it
either lives or it will be a kind of dead body there, so
that not everything there lives. And how in general
can these things here be there in the intelligible?
Well, the plants could fit into the argument; for the
plant here is a rational forming principle resting in
life. If then indeed the forming principle in matter,
that of the plant, by which the plant exists, is a
particular life and a soul, and the forming principle
is some one thing, then this principle is either the
first plant or it is not, but the first plant is before it,
and this plant here derives from it. For that first
plant is certainly one, and these plants here are
many, and necessarily come from one. If this is really
g0, that plant must be much more primarily alive and
be this very thing, plant, and these here must live
from it in the second and third degree and from its
traces. But how does earth live? And what is it to be
earth? And what is the earth there which haslife? Or
rather, first, what is this earth here? That is, what
being does it have? It must certainly even here helow
be a pattern and a forming principle. Well, in that
case of the plant, its forming principle here too was
alive. Does it then so live in the earth here? Now, if
we were to take the most earthly things generated
and shaped in it, we should find here below too the
nature of earth. The growth, then, and shaping of
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1InIV. 4. 27 (where Plotinus also speaks, as ne does here,
of the living rock growing) it is strongly asserted that earth
here below not only has a soul, but & divine soul. She is. in
accordance with all Greek tradition, a goddess.
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slones and the inner patterning of mountains as they
grow one must most certainly suppose take place
because an ensouled forming principle is working
within them and giving them form; and this is the
active form of the earth, like what is called the

owth-nature in trees, and what we call earth corre-
sponds to the wood of the tree, and when the stone is
cut out it is in the same state as if something is
chopped from a tree, but if this does not happen to it
and it is still joined on it is like what has not been
chopped off from a living plant.! Now surely when
we have discovered the working nature seated in
earth as a life in a forming principle we shall easily
be confident about what comes next, that the earth
there in the intelligible is much more primarily alive
and is the life of earth in its forming principle,
absolute earth and primary earth, from which the
earth here below derives. But if fire alsp is a [orming
principle in matter, and so are the other things of
this kind, and fire is not spontaneously generated—
for where could it come from? Not from friction, as
one might think: for friction occurs when fire is
already in the All and the bodies being rubbed
together have iz; also, matter is not able to be fire in
such a way that fire can come from it if then what
makes fire must do so by forming principle, as strue-
turing it, what could it be except a soul able to make
fire? But that is a life and a forming principle, both
one and the same. This 1s why Plato says that there
is a soul in each of these elements,” in no other way
than as making this perceptible fire. So then what

2 Plotinus here appears to he thinking of Epinomis

981B-C and 984B-C.
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makes the fire here below is also a fiery life, a truer
fire. The transcendent fire, then, since it is more fire
would be more in life; so then absolute fire also lives.
And the same argument applies to the others, water
and air. Bul why are these too not ensouled like the
earth? Now it is clear, I suppose, that these are in the
universal living being, and that they are parts of the
living being; but life is not apparent in them, as it is
not in the case of the earth; but one could deduce the
presence of life there too from the things which came
into being from iL; but in fire also living things come
to be, and more obviously in water; and there are
living organisms in the air. But the individual fire
which comes to be and is quickly quenched moves
past the soul in the whole and has not come to be
static in a bulk, when it would have shown the soul
in it; and it is the same with air and [ire; since, if they
were naturally fixed, they would show their soul; but
since they had to be flowing, they do not show the
soul which they have. It is likely that their state
resembles that of the liquids in us, blood for in-
stance; for the flesh and whatever becomes fesh
from the blood seems to have soul, but the blood
because it does not give a sense-perception does not
acem to have it—though it must exist in it also—
sinee also nothing violent happens to it. But it is
easily liable to separate from the soul which exists in
it, as one must think is so with the three elements;
sinee all the living beings which are composed of
air! coming Logether do not have any sense-
perception which affects them. For just as the air

1 These are Saluoves, wha, Platonists generally believed,
had bodies of air. Cp. ITL. 5. 6. 37 and the passages there
referred to.
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itself moves past the light which does not give way
and abides as long as it abides, in this way it passes
round its soul and does not pass; and the same with
the other elements.

12. But again, let us put it this way: since we
maintain that this All exists after the pattern (so to
call it) of that, the universal living being must exist
there too first, and, if its existence is to be complete,’
must be all living beings. And certainly the sky there
must be a living being, and so a sky not bare of stars,
us we call them here below, and this is what being
sky is. But obviously there is earth there also, not
harren, but much more full of life, and all animals
are init, all that walk on and belong to the land here
below, and, obviously, plants rooted in life; and sea
is there, and all water in abiding flow and life, and
all the living beings in water, and the nature of air is
part of the universe there, and aerial living things
are there just as the air itself is. For how could the
beings in what lives not be living, when they most
certainly are so even here below? How then can
every living being not be there of necessity? For as
sach of the great parts of the universe is there, so is
of necessity the naturc of the living beings in them.
As, therefore, the sky is there, and in the way in
which it is there, so and in that way all the living
beings in the sky are there, and it is impossible for
them not to be; or else those great parts would not be
there. If one enquiries, therefore, where the living
beings come from, one is enguiring wherc the sky
there comes from; and this is to enquire where the
[universal] living being comes from, and this is the
same as where life comes from, and universal life and

' An allusion to Timaeus 31B1.
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"This remarkably powerful plrase is perhaps suggested
to Plotinus by De Anima A 2. 405h26-29, where Aristotle
says that Pre-Socratic ideas about soul and life followed
their etymologies: some connected v (live) with &eiv (boil)
and so thought of soul as something hut.

2 Plotinus may be suggesting here that the life of the
intelligible world in its complex unity is not to be thought
of in terms of Stoic mveipa.
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universal Soul and universal Intellect, when there is
no poverty or lack of resource there, but all things
are filled full of life, and, we may say, boiling with
life.! They all flow, in a way, from a single spring,
not like one particular breaih or one warmth,® but
as if there was one quality which held and kept
intact all the qualities in itself, of sweetness along
with fragrance, and was at once the guality of wine
and the characters of all tastes, the sights of colours
and all the awarenesses of touch, and all that hear-
ings hear, all tunes and every rhythm.

13. For neither iz Intellect simple, nor the soul
which derives from it, but all are varied in propor-
tion to their simplicity, that is, in so far as they are
not composites and in so far as they are principles
and in sofar asthey areactivities. Forthe activity of
the last and lowest is simple as coming tc a stop, but
of the first is all activities; and Intellect n its
movement moves along in the same way and on one
same and identical course, but still is not the same
one partial thing, but all things: since also the
partial thing is in its turn not one, but this too is
infinite when it is divided. But from what should we
say that it began, and to what does it move as the
ultimate point? And is all in between like a line or
like another body, homogeneous and unvaried? But
what majesty would there be in that®? For if it has

3There may be an allusion here to Plato Sophist 249A1.
Plotinus is certainly much concerned in this chapter with
thediscussion in the Sephist which begins there, and, ashe
often doeg, describes the living world cf Intellect in terms
of the “very important kinds” (Sophist 254D4) which
appear in the course of that discussion, Being, Motion,
Rest, Same and Other.
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no change in it, and no otherness wakes it to life, it
would not even be an active actuality: for such a
state would be undistinguishable from non-actual
inactivity. And even if it were a movement of this
[simple and straightforward] kind it would be life
not in all ways, but in one way only; but it must live
all things and from all directions and there must be
nothing it does not live. It must therefore move to
all, or rather have moved to all. Certainly if it moves
a simple movement it has that one alone; and it is
either itself and it has not gone furward to anything,
or, if it has gone forward, it is another thing as
staying hehind; so there are two; and if this [one of
the twol is the same as that, it remains one and has
not gone forth; but if it is other, it has gone forth
with otherness and from a same and another has
made a third one. Now certainly if what has come Lo
be has come to be from the same and the other, it is
itg nature to be the same and the other; and not just
any other, but universal other: for its same also is
universal. But since it is all that is the same and all
that is other, there is no one of the others that it
leaves put. Its nature therefore is to become other in
every way. If then all the other things exist before it,
it would already be affected by them; but if they do
not, then this Intellect generated them all, or rather
was them all. It is not then passible for the real
beings to exist if Intellect is not actively at work, for
ever working one thing after another and, we may
say, wandering down every way and wandering in
itgelf, ae it is natural for the true Intellect to wander
in itself: and it is natural for it to wander among
substances while the substances run along with its
wanderings. But it is everywhere itself; so its wan-
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dering is an ahiding one. And its wandering is in
“the plain of truth”,! which it does not leave. And it
encompasses and possesses it all, and makes a kind
of place for its movement, and the place is the same
as that of which it is the place. But this plain is
varicd so that Intellect may travel through it; but if
it was not.in every way and for ever varied, in so far
as it was not varied, Intellect would stand still. But
if it stands still, it does not think; so that if it came to
a standstill, it has not thought; bus if this is so, it
does not even exist. It is, then, thought; that is, all
movement filling all substance, and all substance is
all thought encompassing all life, and always one
thing after another, and whatever of it is the same is
also other, and as one is dividing it the other is
always appearing. But all its journeying is through
life, and all through living beings, as when someone
travels through the earth, all he travels through is
earth, even if the earth has its differences. And there
in the intelligible, through which [the journey goes,]
the life is the same, but because it is always other,
not the same. But Intellect keeps always the same
journeying through the things which are not the
same, because it does not change, but unaltering
sameness is present with the things which are other;
for if unaltering sameness is not in the things which
are other, Intellect is altogether inactive and its
actuality and activity are nowhere. But it is also
itself the other things, sc that it is all itself. And if it
isitselfit is all, and if it is not, it is not itself. Butif it
is itself all, and all because it is all things, and there
is no thing which does not make its contribution to

' Plato Phaedrus 248B6.
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the tatality of things, then there is nothing of it
which is not other, that by being other it may make
this eontribution. For i it is not other, but the same
as something else, 1t will diminish the substance of
Intellect by nol bringing Lo ils compleleness ils own
particular nature.

14. But it1is also possible by using examples taken

_ from the intellectual realm to understand what In-

tellect is like, that it does not endure to be 1ot other
like a unit. For what forming principle of plant or
animal would you like to take as an example? For if
it was one thing and not this one varied thing, it

- would not he a farming principle, and what came to

be would be matter, if the principle did not become
all things so that by penetrating every point of the
matter it allowed nothing of it to be the same. A face,
for instance, is not one lump, but has both nostrils
and eyes; and the nose is not one thing, but there is
one part and again another of it, if it is going to be a
nose; for if it was simply and solely one thing it
would be a lump. And the unbounded is in Intellect
in this way, that it is one as one-many, not like one
lump but like a rational forming principle multiple
in itself, in the one figure of Intellect holding as
within an outline outlines inside itself and again
figurations inside and powers and thoughts; and its
divisicn does not go on in a straight line, but moves
always to the interior, as the natures of living beings
are included in and belong to the universal living
being, and again other natures going on to the
smaller living things and the weaker powers, where
it will come to a stop at the indivisible form. But the
division which is in Intellect is not of things con-
fused, though of things existing in unity, but this is

133




PLOTINUS: ENNEAD VL 7.

20 Aeyopévn év 7& mavrt ¢idin TobTo, 0l) 7 v T@OE TG
mavT( pyreiral ydp oUTy €k ieatnréTwy odoa @lAn 7)
8¢ dhpbis mdvra & elvai kal pimore Saxplbipvar.
Siaxplveallar 8¢ pnoL 76 év Tdde & DVpave.

15. Tadryy ody mijv Lwiy Ty moddjy kal wdoar kai
mpdryy xal plav 7is idaw ovk év TabTy elvar domdleTal
iy @Ay Tdcay drypdoas; oK4TOS yap al d\at at
wdrw xai aurpal kal duudpal kal edreleis' xai ov

5 kafapui kai Tis xadapds poldvovaar. wdv cis adras
{815, obréT Tds kabapds oiire opds oliTe {75 éxelvas Tas
mdcas Spod, év als 008éy éotwv 8 Tu p7) [ val kabapis
Lf xacor oudéy Eyov. Ta yip waxd évradba, 6T Kyvos
{wihs wxal vod [xvos- éxel 8¢ 70 dpxérvmoy 7o

10dyafoectdés gnow, 6m év ois eibeor 76 ayabov
Eyer. 70 pév ydp éorw ayaldy, 6 3¢ dyalds éotw év TG
Bcwpetv 76 ;ﬁv Syaw- Bewpel 8 dyaboedsi dvra Ta
Bewpotpeva kal abrd, & éxrijaro, Sre éfediper Tjv ToD
dyalod ¢tow. fAbe 8¢ €is abriv oly ws éei Ty, GAX” ws

15 adros éoyer. doym yip éxevos kal €€ éxelyov év TolT@
xal obTos 0 Torloas TabTO e& Zicelvon. a1 yap v Qs
BAémovra eis éxeivov umdéy voeiv 0od” b Td év dxelve
od ydp dv avTos éyéwva. Stvapw odv €5 TO yevvay elye

L w arereis BxUCQ, H-5.

134

THE FORMS AND THE GOOD

what 1s called! the love in the All, not the love in
this All; for this is an imitation, since it is a loving of
things which are separate; but the true love is all
things being one and never separated. But Em-
pedocles says that what is within this our sky is
separated.

15. This life then, multiple and universal and
primary and one—who is there who when he sees it
does not delight to be in it, despising every other
life? For the other lives, the lives below, are dark-
ness and little and dim and cheap; they are not pure
and pollute the pure lives. And if you look at them
you no longer either see or live the pure lives, those
lives all together in which there 1s nothing which
does not live, and live purely, having no evil. For the
evils are here below, because there is [only] a trace
of life and a trace of Intellect; but there, Plato says,
is the archetype, which “has the form of good”?
because it possesses the Good in the Forms. That
then is the Good, but Intellect is good by having its
life in that contemplation; and it contemplates the
objects of its contemplation as having the form of
good and as the ones which it came to possess when
it contemplated the nature of the Good. Bul they
came to it, not as they were there, but as Ingellect
itself possessed them. For that Good is the principle,
and it ig from that that they are in this Intellect, and
it is this which has made them from that Good. For it
was not lawful in looking to him to think nothing,
nor again Lo think what was in him; for then In--
tellect itself would not have generated them. In-

1 By Empedocles; ¢p. e.g. frs. B 17. 7 and 26. 5 DK.
-*Plato Republic 509A3.
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1Cp. V. 3. 11. In the next chapter (16, lines 10-24)
Plotinus carefully criticises and rcfines this account of the
pluralising contemplation of Intellect.

2 There is a reminiscence here of Flato’s description of
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tellect therefore had the power from him to generate
and to be filled full of its own offspring, since the
Good gave what he did not himself have. But from
the Good himself who is one there were many for this
Intellect; for it was unable to hold the power which
it received and broke it up and made the one power
many, that it might be able so (o bear it part by part.?
Whatever it generated, then, was the power of the
(Gaod and had the form of gond, and Intellect itself is
good from [the many] which have the form of good, a
good richly varied. And =o, if one likens it to a living
richly varied sphere,* or imagines it as a thing all
faces, shining with living faces, or as all the pure
souls running together into the same place, with no
deficiencies but having all that is their own, and
universal Intellect seated on their summits so that
the region is illuminated by intellectual light—if
one imagined it like this one would be seeing it
somehow as one sees another from outside; but one
must become that, and make oneself the
contemplation. ' i
16. But we must not remain always in that mani-
fold beauty but zo on still darting upwards, leaving
even this behind, not out of this sky here below, but
out of that, in our wondering about who generated it
and how. Now each thing there is a form, and each
has a kind of distinctive character of its own; bus,
being in the form of good, all of them have in

the truc surface of the earth in the myth of the Phaedo
(110B7). What follows is strangely reminiscent of Indian
many-faced representations of the gods (it is possible,
though of course by no means certain, that Plotinus might
have scen some small Indian image of this kind in
Alexandria or elsewhere).
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1 Here Plotinus begins to develop from Plzto’s analogy of
the Sun (Bepublic 509B2-8) the idea of the light which
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common what runs over them all. They of course
have also being over them all, and each has the
living being as there is a common life over all, and
perhaps they have other things [in common]. But
what is it according to which and by which they are
good? For this kind of enquiry perhaps it would be
profitable to begin from here. Did Intellect, when it
looked towards the Good, think that One as many,
and because it was itself one being think him as
many, dividing him in itself by not being able to
think the whole at once? But it was not yet Intellect
when it looked at him, but looked unintellectually.
Or rather we should say that it did not ever see the
Good, but lived towards it and depended on it and
turned to it, and its movement was fulfilled because
it moved there and round that Good and filled In-
tellect, and was not just movement but movement
satiated and full; and thereupon it became all things,
and knew this in its own intimate self-consciousness
and was now at this point Intellect, filled full that it
might have what it was going to see, but looking at
them in a light, receiving this light too from the
giver of them.! This is why that Good is said to be the
cause not only of substance bul of ils being seen.
And just as the sun, which is cause for sensc objects
both of their being seen and their coming into heing,
is also in some way cause of sight—and therefore is
neithersight nor the things which have come to be—
1n this way also the nature of the Good, which is
vause of substance and intellect and light, according
to our analogy, to the things seen there and the seer,

shines upon Intellect from the Good, which becomes
important later (chs. 21 and 22).
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is neither the real beings nor intellect but cause of
these, giving by its own light thinking and being
thought to the real beings and to intellect. So then
Intellect came to be by being filled, and when it was
filled it was, and simultaneously it was perlected and
saw. Its principle was that which it was before being
filled, but another prineiple, in a way external to it,
was the one that filled it, from which it received its
character in being filled.

17. But how can these be in Intellect, and be
Intellect, when they are not there in what fills it,
nor, again, in ititself which is filled? For when it was
not yet filled, it did not have them. Now, there is no
necessity for anyone to have what he gives, but in
this kind of situation one must consider that the
giver is greater, and that what is given is less than
the giver; for that is how coming to be is among the
real beings. For that which is actual must be first,
and those that come after must be potentially thosge
before them; and the first transcended the seconds
and the giver transcended the gift: for it was stron-
ger. So if there is anything prior to actuality, it
transcends actuality, so that it also transcends life.
If then there is life in this Intellect the giver gave
life, but is nobler and worth more than life. Intellect
therefore had life and had no need of a giver full of
variety, and its life was a trace of that Good and not
his life. So when its life was looking towards that it
was unlimited, but after it had looked there it was
limited, though that Good has no limit. For immedi-
ately by looking to something which is one the life is
limited by it, and has in itself limit and bound and
form; and the form was in that which was shaped,
but the shaper was shapeless. But the boundary is
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not from outside, as if it was surrounded by a
largeness, but it was a bounding limit of all that life
which is manifold and unbounded, as a life would be
which shines out from a nature of this kind. And it
was not the life of this or that; or it would be limited
to being the life of an indivisible minimurm; but all
the same it was limited and defined; it was therefore
defined as the life of one manifold thing—and each
individual of the many things in the manifold was
certainly also defined—and it was defined as many
because of the multiplicity of its life, but on the
other hand as one because of the defining limit.
What then does “'it was defined as one” mean?
Intellect: for life defined and limited is intellact. And
what “as many”? Many intellects. All then are
intellects, and all as a whole Intellect, and the
individuals intellects. But does the whole Intellect
in comprehending each individual comprehend each
as the same? But if it did, it would comprehend only
one. If then the intellects are many, there must be
difference. Again. then, how did each one have
difference? It had its difference in altogether becom-
ing one: for what is the same in any intellect is not
the all. The life of Intellect, then, is all power, and
the seeing which came from the Good is the power to
become all things, and the Intellect which came to
be 18 manifest as the verv totality of things. But the
Good sits enthroned upon them, not that it may have
a base but that it may base the “Form” of the first
“"Forms”,” being formless itself. And in this way
Intellect is to soul a light upon it, as that Good is a

! Noos is said to be eBos eiin by Avistotle, De Anima T 8.
432a2.
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light upon Intelleet; and when Intellect also defines
and limits the soul it makes it rational hy giving it a
trace of what it has. Therefore Intellect too is a trace
of that Good; but since Intellect is a Form and exists
in extension and multiplicity, that Good is shapeless
and formless; for this is how he makes forms. But if
that was a form, Intellect would have been [only a
derived] rationzl principle. But the first must be not
in any way multiple: for its multiplicity then would
depend on another again before it.

18. But in what way do the things in Intellect
have the form of good? Is it in that each of them isa
Form, or in that they are beautiful, or what is it?
Certainly, if everything which comes from the Gocd
has a trace and an imprint which is his or derives
from him, as what comes from fire is a trace of fire
and what comes from a swest thing a trace of sweet,
and if also life comes from that Good to Intellect—
for it came to exist from the activily derived [rom
him—and Intellect exists through him and the
heauty of the Forms comes from there, all would
have the form of good, life and intellect and idea. But
what is it that is common to all? For coming from
that Good does not suffice for sameness; tor what is
common should be in them themselves; for what is
not the samc could come to be from the same, or,
also, what. is given in sameness might. hecome differ-
ent in the things which are going to receive it; since,
too, what pertains to the first activity is one thing
and what is given by the first activity another, and
what depends on these another again. Now, nothing
prevents it having the form of good in each way, but
more in one of them. What then iz it by which most of
all it is this? But first of all it is necessary to lock at
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the following: is life a goad in that it is this very
thing, life considered bare and stripped of all else?
Rather, in that it is the life which comes from the
Good. But does this “from the Good” mean anything
else but that it is of a particular kind? Again, then,
what is "life of a particular kind"'? It is life of the
Good. But it wzs not life of the Good, but deriving
from the Good. But if in that life the authentic life
from that Good has entered and is, and nothing from
that is valueless, it must be said to be good also in
that it is life, and it is necessary to say also of that
true and first Intellect that it is good; and it is clear
also that each individual Form is good and has the
form of good, in that, therefore, it has some good,
either common, or more particularly one rather than
another, or one primarily and ancther by succession
and secondarily. For, since we took each Form as
having something good in its substance, and it was
good for this reason—for its life was not good simply
as life, but because it was called true life and
because it came from that Good, and Intellect
because it was real Intellect—something of the same
must be visible in them. For, as they are different,
when the same thing is predicated of them there is
nothing to prevent this being immanent in their
substance, but all the same it 1s possible to take it
separately in thought, as, for instance, “living
thing” in man and horse, and “hot” in water and fire,
in the one case as the genus, and in the other as one
primarily and the other secondarily; otherwise each
of them or cach particular onc of them would be
called gond equivacally. Is then the good immanent
in their substance? Now, each of them is good as a
whole; its good does not depend on just one constitu-
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ent. Well then, are they good as parts? But the good
is partless. Now, it is one itself, but is in this way,
this particular good, and in that way, that. For the
first activity is good and what is defined following
upon it 1s good, and the pair of them together; and
the one is good because it is brought into being by
the Good, and the othcr beeause it is an ordered
world which comes from it, and the last because it is
both of them together. They come from the Good
then, and not one of them is the same, as from the
same [Form of man] talking and walking and a
variety of other things come, all correct [according
to the Form]. Now here below this is because there is
order and rhythm: but why there in the intelligible?
But one might say that here below always what
brings about the excellence comes from outside, and
the things with which the order is concerned are
different [from the order], but there the things them-
selves also are good. But why are they also good?
For we should not just trust that it is because they
come from that Good and give up; for we must agree
that it is because theyv are from that Good that they
are valuable, but the discussion is anxious to grasp
the reason for their goodness.

19. Shall we then hand over the decision to desire
and to the soul and, trusting in this soul’s experi-
ence, maintain that what 1s desired by this is good,
and not enquire why it desires? And shall we pro-
duce demonstrations of what each and every thing
18, but commit the good to desire? But we see many
absurdities in this. Firsl, because the good also will
become onc of the accompaniments. Then, because
there are many that desire, and different ones desire
different things; how then shall we decide by the
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decirer whether the desired is better [than other
obiects of desire]? But perhaps we shall not even
know the better if we are ignorant of the good. But
ghall we then define the good according to each
thing's excellence '? Butin this way we shall refer to
TForm and reason-principle, certainly a correct man-
ner of proceeding. But when we have got there, what
are we going to say when we enquire how these very
Forms are good? For in the things which are in-
ferior, it seems likely, we might recognise the nature
of this kind, though it is not in a pure state, since it
does not exist primarily, by comparison with things
which are [still] worse. But where there is nothing
evil. but the Forms themselves by themselves are the
better things, we shall be in difficulties. Is the dif-
ficulty, then, there for this reason, that, since our
rational discourse seeks the reason why but these
are good in themselves, the “why” is the “that”?
Since even if we also assert another cause, God, the
difficulty remains all the same while our discourse
has not arrived there, We must certainly not give up
while there is any chance of something appearing if
we proceed by another way.

20. Since, then, we do not at present rely on our
impulses for establishing what a thing is or what it is
like, should we ther turn to judgements and the
oppositions of things, for instance order, disorder,
symmetrical, unsymmetrical, health, sickness, form,
shapelessness, substance, destruction, and in gen-
eral cohererice and dissolution? For who is there
who would argue that the first of these in each pair
is not in the form of good? But if this is so, it is

"This is how Aristotle defines human good in
Nicomachean Ethics A 7. 1098a16-17.
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necessary to put their makers also on the good side.
And surely virtue and intelligence and life and soul,
thinking soul at least, are in the form of good; and
so, then, are what thinking life desires. Why Lhen,
someone will say, do we not stop at Intellect and
posit this as the Good? For aonl and life are traces of
Intellect, and it is this Intellect that soul desires.
And so in its judgements also it desires Intellect,
judging righteousness better than unrighteousness,
and preferring each form of virtue to the [corre-
sponding] form of vice, and judging more valuable
the same things which it chooses. But if it only
desires Intellect, perhaps it might be in need of
further reasoning to show that Intellect is not the
ultimate and that not all things desire Intellect but
all things desire the Good. And not all of the things
which do not have intellect seek to gain possession
of it, and the things that have intellect do not stop
there, but again seek the Good, and they seek In-
tellect from their reasoning, but the Good even
before reason. And if they alsoc seek life, and
everlasting existence and activity, what they desire
is not Intellect in so far as it is Intellect, but in so far
as it is good and from the Geood and directed to the
Good: since this is so also with life.

21. What therefore is it which is one in all these
and makes each and every one of them good? Let us,
then, make bold to say this: Intellect and that life of
its are in the form of good and there is desire of these
also in so far as they are in the form of good: I mean
“in the form of good” in the sense that life is the
activity of the Good, or rather an activity from the
Good, and Intellect is the activity already bounded
and defined. But they are both filled full of glory and

153




10

15

o

PLOTINUS: ENNEAD VI 7.

i 1 A 4 i ok A r k] \ -~ €
aita pesra pév aylailas wal Sedweclar vmo hoyis, wis
¥ - v \ 3 - - e 7 > - E 3 e A}
EKCT-QEV KLl ‘.ITPOS' CHEAL AL WS TOLVUY OLKELa, Cl'..!m Ole'.
ayali- ayabloedr 8¢ ovra ovée Tavry amiBlyra elvar

A} \ 3 - 3 1 3 ¥ o i -~ ' El
TO ydp oixeiov, e pn ayalov eln, olkeiov uév éo,

E ’ El ! e A A o £ \ I
dedyel 8¢ Tis avrd émel kal dA\a méppw dvra kal kiTw
’ L ’ A 1 2 AW 3 i E)
KW'!}OGIE:J av. 7“’.“51’0’.( 85 ﬂpcls‘ QT €P(A‘JS‘ O JULTOVOS OUX
o 5 » s s y o 3. st » 1 =
druv 7} dmep €utiv, dAX’ Orav éxeilley 0w Ovta' dmep
. i Tary . . i Bron e g p
éoriv dAdo mpooAdfy. ofov yap éml TV ocwpdrwy
L] El i o - 1 L - A
PwTos Enpepypévon Opws Sel dwros dddov, va kal
F [ 3 - -~ 5 ~ o - Aoy
daveln 76 év aiTois ypdua 76 pds, ciTw Tou del kat émt

- 3 - r A - 3 ’ A I
Ty éxel kalmep ToAD pds ExdvTwy dwTds KpeiTTOvOs
dAov, (va kdreiva kul v avrar kel Om dAdov 6@ dF.

22 ”() oy v - a7 1!5 . 5 4 N

. Orav odv 76 das Toird 715 18y, Tdre 57 xal
-~ 3 3 3 . . - A - 3 ra > El
Kivelrar ém avTd xal Tol pwTis ToU émbéovros ém

3 - A 4 3 s B L] -
QUTOLS ‘J) {XOJIJE'IJOS‘ Eﬂgﬁpﬂlnéf&(, LDU‘;'TGP HKaTTL TLUI
E] -~ d L - L3 4 L L3 L3 o
(:PTU.'UOLL U'w,u.u.'rw;' UV Ty UTTUKELLEVWY £UTLY L ('_}J(-US_)
alda rob éppavralopérov kadlovs én avTols. €0TL ydp
o o a3 L] > € -~ k] Al 1 r
€kaoTov 0 €oTw i avTol- €deTov Oe  yiveral
. , Sinrk s e s s 2 ,
émypinoavTos avTo Tov ayabol, Gomep ydpiTas dovros

3 - % £ \ 5 r o 1 i A
avTols xal cis 7a chiépcra Spwras. xal Tolur Yoy
Aafoboa els avriy THv éxeifey dmoppon) v Kkwelrat

A 3 7 n Al » s (R
kal avofaxyeterar kal oloTpwy mipmlarar kai Epws

! F* (=Ficinus): év Enn.

* Beutler: «al Knn.

154

THE FORMS AND THE GOOD

are pursued by the soul because it comes from them
and again is directed to them; as akin then, but not
as good; but since they are in the form of goad, nat ta
be rejected for this reason. For what is akin to one, if
it is not good, is indeed akin, but one avoids it; since
[if it was otherwise] other things also which are far
off und deep below might move one to desire. But
there comes to be the intense kind of love for them
not when they are what they are but when, being
already what they are, they receive something else
from there beyond. For just as with bodies, though
light is mixed into them, all the same there is need of
another light for the light, the colour, in them to
appear, so with the things there in the intelligible,
though they possess much light, there is need of
another greater light that they may be seen bath by
themsealves and by another.

92. When anyone, therefore, sees this light, then
truly he is also moved to the Forms, and longs for the
light which plays upon them and delights in it, just
as with the bodies here below our desire is not for
the underlying materizl things but for the beauty
imaged upon them. For each is what it is by itsell;
but it becomes desirable when the Good colours it,
giving a kind of grace to them and passionate love to
the desirers. Then the soul, receiving into itself an -
outflow from thence, is moved and dances wildly and
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! Plotinus in this chapter is, as so often, irapired hy
the myth in Plato’s Pheedrus 246A ff. He refers here
particularly to the description of the soul in love in 251B.
The phrase “falls flat on its back” in line 12 also cumes
from the myth (254BR8), hut the context is startlingly
different. In Plato the charicteer of the soul falls back in
reverence when he is reminded by the beauty of the beloved
of the Form of beauty which he vnce saw, and drags his
harses hack with him. Tn Plotinus the soul lies back in
boredom and indifference if it does not see over the Forms
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is all stung with longing and becomes love.! Before
this it is not moved even towards Intellect, for all its
beauty; the beauty of Intellect is inactive till it
catches a light from the Good, and the soul by itself
*“falls flat on its back” and is completely inactive
and, though Inlellecl is present, is unenthusiastic
about it. But when a kind of warmth from thence
comas upon it, it gains strength and wakes and is
truly winged; and though it is moved with passion
for that which lies close by it, yet all the same it rises
higher, to something greater which 1t seems to re-
member. And as long as there is anything higher
than that which is present to it, it naturally goes on
upwards, lifted by the giver of its love 2 It rises above
Intellect, but cannot run on above the Good, for
there is nothing above. But if it remains in Intellect
it sees fair and noble things, but has not yet quite
grasped what it is seeking. It is as if it was in the
presence of a face which is certainly beautiful, but
cannot catch the eye because it has no grace playing
upon its beauty. So here below also beauty is what
illuminates good proportions rather than the good
proportions themselves, and this is what is lovable.
For why is there more light of beauty on a living
fuce, bul only a trace of it on a dead one, even if its

the light which comes from beyond them, from the Good.
On the significance of this chapter and its relationship to
some equally startling remarks on the beauty of the World
of Forms in V. 5. 12 see my ""Beanty and the Tiscovery of
Divinity in the Thought of Plotinus” (Plotinian and
Christian Studies XIX).

2 This is the clearest statement by Plulinus of something
implicit in his whole system, that our desire to return tn the
Good is givan by the Good.
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flesh and its proportions are not yet wasted away?
And are not the more lifelike statues the more
beautiful ones, even if the others are better propor-
tioned? And is not an uglier living man more beauti-
ful than the beautiful man in a statue? Yes, because
the living is more desirable; and this is because it
has soul; and this is because it has more the form of
good; and this means that it is somehow coloured by
the light of the Good, and being so caloured wakes
and rises up and lifts up that which belongs to it, and
2s far as it can makes il good and wakes it.

23. There, surcly, one need not wonder if that
which the soul pursues and which gives light to
Intellect and in falling upon it stirs a trace of itself
has so great a power, and draws to itself and calls
back from all wandering to rest beside it. For if there
is something from which all things come, there is
nothing stronger than it, but all things arc less than
it. How can the best of realities possibly not be the
Good? And furthermore, if the nature of the Good
must be completely sufficient to itself and without
need of anything else at all, what other nature than
this could anyone find, which was what it was before
the others, when there was not yet any badness? But
if the evils come later, in things which do not
participate in this Good in any way at all, and on the
very last and lowest level, and there is nothing
beyond the evils on the worse side, the evils would be
opposed to it without any middle term for the oppo-
sition. This then would be the Good; for either there
is no Good at all, or, if it is necessary that thereis, it
would be this and not something else. But if someone
says that there is not, then there would be no evil
either; so things would be by nature indifferent for
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! The phrase is taken from Phaedrus 245C9. But Plato
uses it there of soul as “'source and principle” of movement
to all else.
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our choice; but this is impossible. But what others
call goods are referred to this, but it itselfis referred
to nothing. What then does it make, if it is like this?
Tt made Intellect, it made life, and from Intellect the
gouls uand all else that has a share in reason or
intellect or life. Then, surely, what is “source and
principle” ! of these, how could one say in what way
and how greatly it is good? But what is it making
now? Now as well it is keeping those things in being
and making the thinking things think and the living
things live, inspiring thought, inspiring life and, if
something cannot live, existence.

94. But what does it make us? Either let us speak
again of the light and say what thatlight is by which
Intellect is illuminated and in which Soul has a part.
Or else let us leave this till afterwards® and, as is
reasonable, deal first with the following dilliculties.
Is the Good good, and does it have that name,
because it is desirable for ancther, and is it good for:
one because it is desirable for one, but because it is
this for all we say that it is the Good? Now one might
offer this as evidence that the Good exists, but surely
the object of desire itself must have such a nature
that it is right to call it this. And do its desircrs
desire it because they receive something, or hecause
they delight in it? And if they receive something,
what is it? But if it is because of delight, why do they
delight in this and not in something else? And in this
the question is certainly involved whether the good
is su by kinship or by something else. And, indeed,
the further question whether the good is altogether
the good of ancther, or whather the good is good for

2 Ch. 31 onwards.
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* Plotinus is rather more sympathetic than might be
expected to this down-lu-earth and anti-metaphysical
person. He gives him here a good, forcible statement of his
case, and answers him seriously and carefully in ch. 29,
where he indicates (lines 21-22) that he and this awkward
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itsclf; or is whatever may be good not good for iteself,
but necessarily the good of another? And for what
nature is it good? And is there any nature for which
nothing is good? And we must not leave out the
following remarks which some cantankerous person
might make,! "Really, you people, why do you use
thia pompous language up and down and all around,
saying life is good, and intellect is good, and some-
thing transcending these? For why should intellect
be good? Or what good could the thinker of the
Forms have as he contemplates each of them? If he
takes a deceptive pleasure in them he might perhaps
say intellect was good, and life, because it was
pleasant; but if he is stuck in a pleasureless state,
why should he say they are good? Is it because he
exists? What then would he gain from existence?
What difference would there be in existing or altog-
ether not existing, unless one makes affection for
oneself the reason for all this? In that case it would
be this natural deception and the fear of dissolution
which would account for the acceptance of the
supposition of goods.”

25. Plato, then, who mixes pleasure into the end-
object and does not posit the good as simple or in
intellecl alone, as it is written in the Fhilebus,”
perhaps because he was aware of this difficulty was
not inclined to place the good altogether in the
pleasant—and in this he was right—nor did he think

character have at least this in commaon, that the good of
Intellect is not enough for them by itself.

?The passages in Plato’s Philebus which Plotinus is
discussing in this chapter (21D-22A and 61B-D) are
important, in his understanding of them, for his thought
about Intellect and the Good.
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! The phrase is again taken from the Philebus (33B7-8)
but can only be applicd to the Good by a very strained
exegesis. ;

2 Plotinus speaks, in the treatises in which he deals with
matter, of matter desiring form or soul or good (L. 8. 14
35-36; I11. 6.11.32,14.9 10). ButinI. 8 and IIl. € he goes to
eonsiderable trouble to show that matter can never really
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that he cught to posit intellect which was without
pleasure as the good, since he did not see what there
was in it to move [us to desire it]. But perhaps it was
not for this reason, but because he thought it right
that the good, since it had such a nature in itself,
should of necessity be delightful, and that the de-
sired object must altogether hold delight for the one
who 1s attaining or has attained it, so that who does
not have delight does not have good, and so that, if
delight belongs to the desirer, it does not belong to
the First; so that neither does the good. And this is
not unreasonable; for Plato himself [here] was not
looking for the TMirst Good, but for our good, and
since this is altogether different, there is for him a
Good other than it; for it is deficient, and perhaps
composite; this is why he says that the “solitary and
alone”! has nothing good in it, but is [the Good] in
another, greater way. The Good, therefore, must be
desirable, but must nol become good by being desir-
able, but become desirable by being good. Is it then
so that the good for the last and lowest. amang heings
is what lies before it, and there is a econtinuous
ascent which gives that above a thing to be good for
what 1s below 1t, on the assumption that the ascent
never gets beyond relative proportion, but goes on
for ever to greater good? But it will come to & stop at
the ultimate, at that after which one cannot grasp
anything higher, and this is the First and the really
good and the Good in the strictest sense, and the
cause also of the other goods, For form is the good
for matter—for if it were conscious, it would wel-
come 1t*—and soul for body—for without it it could

receive form or he changed by it from its own evil nature.
Cp. ch. 28 lines 1-12 and n. 1, p. 173.
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not. exist or be preserved—and virtue for soul. And
now, still higher, there is intellect, and above this
what we call the first nature. And certainly each of
these effects something tor those of which they are
the guod, some arrangement and ordered beauty,
some already life, and some thought and living well,
but for Intellect the Good effects something, the
Good which we maintain comes also to this, both
because its active actuality comes from it and
because now also it gives something called light:
what this is, we shall see later.?

26. And surely what has by itself the natural
power to perceive, if the Good comes to it, has the
power to know and to say that it has it. Well then,
what if it is deceived? There must then be some
likeness [to the Good] which accounts for the decep-
tion. But if there is this, that would be the good for
it; since also, when that [Good] comes, it leaves that
which was the origin of its deception. And each and
every thing’s desire and birth-pangs of longing bear
witness that there is some good for each. For to
things without soul the gift of the good comes from
another, but for that which has soul it is the desire
which brings about the pursuit, just as when bodies
have bacome corpses they are tended and prepared
for burial by the living, bu: the living take thought
for themselves. But the attainment is confirmed
when a thing becomes better and has no regrets, and
fulfilment comes to it and it remains with the Good
and does not seek something else. This is why plea-
surc is not sclf-sufficient; for onc is not satisfied with
the same thing; for what pleasure is satisfied with

' Ch. 32 ff.
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! This is the doctrine of oikeiwos, fundamental in Stoic
ethics. See SVF 1197 and II1 178 ff. Plotinus’ criticism of 1t
develops Diotima’s rejection of Aristophanes’ account of
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again is not the same; for that which gives one
pleasure is always something else. Certainly the
good which one chooses must be something which 1s
not the feeling one has when one attains it; that is
why the one who takes this for good remains empty,
because he only has the feeling which one might get
from the good. This is the reason why one would not
find acceptable the feeling produced by scmething
one has not got; for instance, one would not delight
in a boy because he was present when he was not
present; nor do I think that those who find the good
in bodily satisfaction would feel pleasure as if they
were eating when they were not eating or as if they
were enjoying sex when they were not with the cne
they wanted to be with, or in general when they were
not active.

27. But what is it by the coming of which to each
one it has what is appropriate to it? We shall main-
tain that it is a form; for form is the appropriate good
for matter, and virtue is form for soul. But is this
form good for that which has it by being akin to it,
and is its desire directed to what is akin'? No: for
what is like it is akin, and if it wishes the like and
delights in it, it does not yet have the good. But
when we say that something is good, are we not
going to maintain that it is akin? Rather we must
maintain that one must judge the good by what is
higher than what 1s akin and by what is better than
the thing itself, to which it is potentially directed.
For, since it is potentially dirceted to what it 13, it 18
1n need of it, and what it is in need of as something

the origin of love (the story of the bisected spherical proto-
humans) in Plato Symposium 205D10-206A1.
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higher than it, that is its good. And matter is the
neediest of all, and the last and lowest form is next to
it; for it comes after it in the upward direction. But
even if a thing is a good for itself, its perfection and
its form and what is higher than it would much more
be a good, both because it is such by its own nature
and again because it makes the thing good. But why
will anything be a good for itself? Is it hecause it is
the most akin to itself? No, but because it is a part of
good. This is why those who are pure and more good
have a closer kinship with themselves. It is therefore
absurd to enguire why a thing which is good is good
for itself, as if it would have as regards itself to get
out of its own nature and not be content with itself
as good. But when something is simple we must
consider this question, whether, where in no way
thereisin it one part and another, there is kinship to
itsell, and il it is & good [or itsell. Bul now, if these
conclusions are correct, the movement upwards
grasps the good presentin a particular nature, and it.
is not the desire which makes the good but there is
desire because there is a good, and something comes
to those who possess it, and also pleasure in the
possession. But we must also enquire into the saying
"even if pleasure did not follow, the good should be
chosen "1

28. Now we must look at what follows from the
discussion. For if everywhere what comes as a good
is form, and one single form is the good for matter,
would matter wish, if it had the power of wishing, to
become only form? But if so, it will wish to perish;

1A paraphrase of Aristotle Nicomachean Ethics K 3.
1174a6-8. Plotinus discusses this in ch. 29.
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but sverything seeks what will be good for itself But
perhaps it will not seek to be matter, but to be, and in
possessing this to let its evil go. But how can evil
have a desire of the good? But we did not assume
that matter was desirous, but our argument framed a
hypothesis by giving it perceplion—if it was possible
to give it and still keep it as mattcr; but we assumed
that when form cama upon it, like a good dream,
it came to be in a fairer order. If then matter is
[absolute] evil, enough has been said!: but if it is
something else, badness for instance, if its essential
being acquired perception, will what is akin to it on
the higher side still be the good? Now it was not [on
this supposition] hadness which chose, but what had
become bad. But if its being and evil were one ard
the same, how can this choose the good? Well then, if
evil acquired & perception of itself, would it be
satisfied with itself? And how could what is not good
be satisfactory? For we certainly did not identify the
good with the kindred. And so much for that. But if
form is everywhere the good, and the higher the
ascent goes the more there is form—for soul is more
form than the form of body, and one part of soul
more form, and another very much more, and In-
tellect more than soul—the Good would come to that
which was opposed to matter, and, we may say,
which was purified from it and had put it away,
according to the capacity of each, and most to that
which put away everything belonging to matter.
And certainly the nature of the Good, which has
escaped [rom all matter, or rather never in any way
! This is Plotinus’ own view: this passage is his
amplification and correction of a possibly misleading
general remark in ch. 25, lines 24-3: see n. 2 there, p. 165.
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at all come near it, will have escaped up into the
formless nature from which the first form comes. But
we shall speak of this later.!

29, But if pleasure does not follow upon the Good,
butl there comes to be something belore pleasure
through which there is also pleasure, why is it not to
be welcomed? Now in saying "“to be weleomed” we
have already said “pleasure”. But suppose that it
exists but, though it exists, there is a possibility of
its not being welcome. But if this is so, when the
Good is present, what has it, though it has a percep-
tion of it, will not know it is there. Or what is to
prevent it from knowing and not being moved in any
other way going beyond the actual possession? This
would be more likely to happen to a more self-
controlled person, and more likely if he was without
needs. This is why the First has no pleasure, not only
because it is simple but because it is the acquisition
of something needed which is pleasant. But this will
be luminously clear when we have first cleared up all
the remaining difficulties and repelled that opposing
argument. This argument is that of someone?® who
has a difficulty about what a man with intelligence
would get out of it in the way of good, being in no
way disconcerted when he hears these arguments of
ours because he does not know what they mean; he
either hears only the words or understands each
thing [spoken of] differently or is looking for some-
thing perceptible [by the senses] and locating the
Goud in property or something of the sort. One must

! In chs. 32 and 33.
2 This is the objector who states his position forcibly in
ch. 24; see n. 1, p. 162,
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say to him that when he despises these things he
admits that he does posit some good for himself, but,
since he finds it difficult to see how [the Good is
good], he fits these things to his own idea of it. Forit
is not possible to say “npol this” if one has no
experience or conception of “'this”. But perhaps also
he has a prophetic intuition of what ig ahove In-
tellect. But then, if when he applies his mind to the
Good or that which is near it he does not recognise
them, let him come to some idea of them from the
things opposed to them. Or will he not even regard
unintelligenee as evil? Yet everyone prefers to be
intelligent and is proud of himself when he uses his
intelligence. And our sense-perceptions bear witness
to this when they want to be knowings. But if
intellect is honourable and beautiful, and above all
the first Intellect, as what would one image, if one
could, this Intellect’s generator and father? But il
[our opponent] despises existence and life, he brings
evidence against himself and all his own experi-
ences. But if anyone is dissatisfied with life with
which death is mixed, it is this kind of life he is
dissatisfied with, not true life.

30. But whether pleasure must be mixed with the
good and life is not perfect, if someone contemplates
the divine things and above all their principle, is a
question which it is in every way appropriate to keep
in sight now that we are getting into touch with the
Good. Well then, to think that the good consists of
Intellect as underlying realily and of the experience
of the soul which comes from thinking docs not
belong to one who posits the composite of hoth as the
goal or the Gocd itself, but Intellect would be the
Good, and ourselves in the enjoyment of possessing
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! Again Philebus G3B7-8, but hers in a more appropriate
eontext (see ch. 25, n. 1, p. 164). In this chapter Plotinus is
concerned to explain and justify Plato’s dectrine in the
Philebus that the good life must be a mixture cf pleasure
and inlelligence, taxing account also of Aristotle’s
discussion of pleasure in Nicomachean Ethics K 1-5.
1172a-1176a.
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the Good. And this would be one opinion about good.
But there would he another contrary to this, which
mixes pleasure with intellect as cne thing made from
both and posits this as the underlying reality, so that
we, by possessing, or even seeing, this kind of in-
tellect may possess the Good; for what is “isolated
and single™ ! could not come to be or to be chosen as
the Good. How then could intellect he mixed with
pleasure into one composite perfection of nature?
Well, it is, I suppose, clear to everyone that nobody
would think that bodily pleasure could possibly be
mixed with intellect; but neither could all the ir-
rational joys of the soul which may occur. But, since
a sort of something extra and external must follow
upon and accompany every activity and disposition
and life, in so far as to one of them going its natural
way there will be a hindrance and something of its
opposite mixed into it, which does not allow the life
to be independent, but another will have its activity
“pure and unmixed”? and its life will be a state of
luminous clarity, the philosophers,® assuming that
such a state of intellect is most pleasing and accep-
table, say that it is mixed with pleasure because they
cannot find an appropriate way of speaking about it;
this is what the other words which we are fond of do
metaphorically, like "“drunk with the nectar”* and
“to feast and entertainment”,® and what the poets
say, “the father smiled”,® and thousands and

2 Philebus 52D&-17.

9 Plato is meant: see previous note.

* Plato Symposizm 203B5 (Poros in the garden of Zeus).
5 Plato Fhaedris 24TAS (with éoriaow for Jotmy).

& A formula-phrase from Homer (not very apprapriate in

this context): lliad 5. 426; 15. 47.
70
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1 In Philebus 64B-55A,
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thousands of others. For there in the realm of In-
tellect is true delight and the greatest satisfaction,
the most loved and longed for, which is not in
process of becoming nor in movement, but its cause
is what colours and shines upon and glorifies the
intelligibles. This is why Plato adds truth to the
mixture, and puts what measures 1t hefore it, and
says that from there the good proportion and beauty
in the mixture come to the beautiful.! So we should
be according to this and have our parts in it; but in
another way what is really worth aspiring to for us
iz our sclves, bringing themselves back for them
selves to the hest of themselves; this is the well-
proportioned and beautiful and the form which is
not part of the composite and the clear, intelligent,
beautiful life,

31. But since all things were made beautiful by
that which was before them and held its light,
Intellect held the resplendence of its intelligent
activity, with which it illuminated its nature, and
soul held power to live, since a greater life came to
it. So Intellect was raised to that height and stayed
there, happy in being around that Good; but the soul
also which was able turned to it and, when it knew
and saw, rejoiced in the vision and, in so far as it was
able to see, was utterly amazed. It saw, as if in utter
amazement, and, since it held something of it in
itself, it had an intimate awareness of it and came
into a state of longing, like those who are moved by
an image of the loved one to wish to see that same
beloved. And just as here below those who are in
love shape themselves to the likeness of the beloved,
and make their bodies handsomer and bring their
souls into likeness, since as far as they can they do
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! Plotinus is thinking of the philosophic lovers in
Phaedrus 250-257. But here, as in L 6. 9, il is himself, not as
in Plato the beloved, whom the lover shapes to the divine
likeness: this of course suits the present context
considerably better.
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not want to fall short of the integrity and all the
other excellence of the loved one—if they did they
would be rejected by loved ones like these—and
these are the lovers who are able to have inter-
course'; in this way the soul also loves thal Good,
moved by it to love from the beginning. And the soul
which has its love ready to hand does not wait for a
reminder from the beauties here, but because it has
its love, even if it does not know that it has it,? it is
always searching and inits wish to be borne away to
that Good has a contempt for the things here, and
when it sees the beauties of this world it distrusts
them, because it sees that they are in hodies of flesh
and polluted by their present dwelling and disin-
tegrated by magnitudes and are not the true beauti-
ful things themselves; for those, being as they are,
would never bring themselves to enter the mud of
boudies and dirty themselves and disappear. But
when it sees the beauties here flowing past it, it
already knows completely that they have the light
which plays on them from elsewhere. And then it is
borne away there, skilled in finding what it loves,
and not leaving off till it catches it, unless someone
were Lo Luke even its love away. There certainly it
sces that all things are beautiful and true and gains
greater strength, since it is filled with the life of real
being, and has become truly real itself also, and has
true awareness, and it perceives that it is near to
what it has long been seeking.

2 Here, as in V. 5. 12, the unperceived presence and
unconscioue love of the Good are prior to the conscicus
recollecticn of the beauty of the World of Forms aroused by
the beauties here.
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1 Plotinus normally nses Zwel (therz) for the World of
Forms and &reifa (here) for the material world. But in this
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32. Where then is he who made the beauty which
is so great and the life which is so great, he who is
the generator of substance? You see the beauty
which rests upon the very Forms, all of them richly
varied. It is beauliful Lo abide here; bul when one is
in beauty one must look tc see whence these Forms
come and whence they derive their heauty. But this
itself must not be any one of them; for then it will be
one of them and will be a part. Nor, then, can it be a
shape of any kind or an individual power, nor again
all those which have come to be and exist here
above,! but it must be above all powers and above all
shapes. The principle is the formless, not that which
needs form, but that from which every intelligent
form comes. For what came to be, if it did come to be,
came to be something and had its own particular
shape; but who could have made what no one made
anything? Therefore it is none of these things and all
of them: none of them because the real beings are
later, but all of them because they come from it. But
what size could that have which has the power to
make all? Now he would be unbounded, but if un-
bounded he would have no size. For there is size in
the last and lowest things; and, even if he makes size,
he himself must not have it. And the greatness of
substance is not guantitative; but something else
posterior to him might alsc have size. But his great-
ness is that nothing can be more powerful than him
and nothing can be compared with him; for to what
that belongs to him could anything come to equality
which has nothing the same? And being for ever and

passage he is speaking as one who iz already in the World
of Forms and seeking tc go beyond it.
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for all things gives him no measure—nor on the
other hand measurelessness: for [if he was measure-
less] how could he measure the others? Nor again
hag he form either. Truly, when you cannot grasp the
form or shape of what is longed for, it would be meost
longed for and most lovable, and love for it would be
immeasurable. For love is not limited here, because
neither is the beloved, but the love of this would be
unbounded; so his beauty is of another kind and
beauty above beauty. For if it is nothing, what
beauty can it be? But if it is lovable, it would be the
generator of beauty. Therefore the productive power
of all is the flower of beauty, a beauty which makes
beauty. For it generates beauty and makes it more
beautiful by the excess of beauty which comes from
it, so that it is the principle of beauty and the term ol
beauty. But since it is the principle of beauty it
makes that beautiful of which it is the principle, and
makes it beautiful not in shape; but it makes the
very beauty which comes to be from it to be shape-
less, but in shape in another way; for what is called
this very thing [, shape,] is shape in another, but by
itself shapeless. Therefare that which participatesin
beauty is shaped, not the heauty.

33. Therefore, even when it is called beauty, one
must even more avoid shape of this kind; but it must
not be set before the eyes, that you may not fall out
of beauty intc what is called beauty by obscure
participation. But the shapeless form is beautiful,
since it is form, and is so in proportion to the length
you go in stripping all shape from it, the shape in
reasoning, for instance, by which we say that one
form differs from another, as we say that righteous-
ness and integrity are different from each other,
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although they are beautiful. When the intellect
thinks one particular thing, it is diminished, as it is
also even if it takes together all things that are in
the intelligible realm; if it thinks an individual, it
has one intelligible shape; if it thinks all together it
has a kind of variegated shape, still in need [and
trying to discover] how it should contemplate that
which is above that which is all-beautiful and
variegated and not variegated; that which the soul
desires without saying why it longs for something
like this, bul our reasoning says that this is the real
thing, since the nature of the best and the nature of
the moat. lovabla is in the altogether formless. There-
fore, whatever you bring into form and show to the
soul, it seeks something else over it which gave it
shape. Our reasoning insists that what has shape,
and shape, and form, all this, is measured and
limited, that is, it is not all or selfsufficient or
beautiful of itsel, but this too is mixed, These
beautiful things, then, must be measured and
limited, but not the really beautiful or rather the
super-beautiful; but if this is so, it must not be
shaped or be a form. The primarily beautiful, then,
and the first is without form, and beauty is that, the
nature of the Good. The experience of lovers bears
witnegs to this, that, as long as it is in that which has
the impression perceived by the senses, the lover is
not yet in love; but when from that he himself
generates in himself an impression nol perceptible
by the senses in his partless soul, then love springs
up. But he seeks to see the heloved that he may
water him when he is withering.? But if he should

1 An allusion to Phaedrus 251B1-4.
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come to understand that one must change to that
which is more formless, he would desire that; for his
experience from the beginning was love of a great
light from a dim glimmer. For the trace of the
shapeless is shape; it is this which generates shape,
not shape this, and it generates it when matter
comes to it. Bul matler is necessarily furthest from
it, because it does not have of itsclf any one even of
the last and lowest shapes. If then what is lavable is
not the matter, but what is formed by the form, and
the form upon the matter comes from soul, and soul
is more form and more lovable, and intellect is more
form than soul and still more lovable, one must
assume that the first nature of beauty is formless.
34. And we shall no longer be surprised if that
which produces these strangely powerful longings is
altogether free from even intelligible shape; since
the soul also, when it gets an intense love of it, puts
away all the shape which it has, even whatever
shape of the intelligible there may be in it. For it is
not possible for one who has anything else and is
actively vccupied about it to see or to be fitted in.
But one must not have evil, or any other good either,
ready to hand, that the soul alone may receive it
alone. But when the soul has good fortune with it,
and it comes to it, or rather, being there already,
appears, when that soul turns away from the things
that are there, and has prepared by making itself as
beautiful as possible and has come to likeness (the
preparation and the adornment are clearly under-
stood, I think, by those wha are preparing them-
selves) and it sees it in itself suddenly appearing (for
there is nothing between, nor are there still two but
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! "There is nothing between' is said of Intellect and Soul
inIV. 4. 2. 27-28, and, more unexpectedly, of Intellect and
the material universe at V. 3. 7. 13. & dpdw is always used
by Plotinus of a perfect union in which the two united
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both are one!: nor could you still make a distinction
while it is present; lovers and their beloveds here
below imitate this in their will to be united), it does
not still perceive its body, that 1t is in it, and does
not speak of itself as anything else, not man, or
living thing, or being, or all (for the contemplation
of these would be somehow disturhing), and it has no
time for them nor wants them, but it has been
seeking it, and meets that when it is present, and
looks at that instead of itself; but it has not even
time to see who the soul is that looks. There, truly, it
would nol, exchange this for anything in the world,
not even if someone handed over the whole universe
to it, hecause there is nothing still better, and no-
thing that is more a good; for it does not run up
higher, and all the other things are on its way down,
even if they arein the realm above. So then it has the
ability to judge rightly and to know that this is what
it desired, end to establish that there is nothing
better than it. Far there is no deceit there: or where
could it find any thing truer than the truth? What it
gspeaks, then, is that, and it speaks it afterwards, and
speaks it in silence, and in its happiness is not
cheated in thinking that it is happy; and it does not
say it is happy when the body tickles it, but when it
has become that which it was before, when it is
fortunate. But it says it in contempt of all the other
things in which it delighted before, offices or powers
or riches or beauties or sciences, and it would not
have spoken if it had not met beller things than

retain their distinct natures. See Lexicon Plotinianum s. v.
ipdo (b). Iis use in IV, 4, 2. 29, & éorw dpdes kai 80o, of Soul
and Intellect, brings out its meaning clearly.
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1The phrase "the intelligihle place™ here ard in Tine 41 is
taken from Flato’s Republic (508C1 and 517B5).
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these; it is not afraid, either, that anything may
happen to it, since 1t does not even see it while it is
with that; but if all the other things about it
perished, it would even be pleased, that it might be
alone with this: so great a degree of happinegs hag it
reached.

35. And the soul is so disposed then as even to
despise intelligence, which at other times it wel-
comed, because intelligence is & kind of movement,
and the soul does not want tc move. For it says that
he whom it sees does not move either; yet when this
soul has become intellect it contemplates, when it
has been, so to speak, made intellect and has come to
be in the intelligible place'; but when it has come to
be in it and moves about it, it possesses the intelli-
gible and thinks, but when it sees that god it at once
lets everything go; it iz as if someone went into a
house richly decorated and so beautiful, and within
it contemplated each and every one of the decora-
rions and admired them before seeing the master of
the house, but when he sees that master with de-
light, who is not of the nature of the images [in the
house], but worthy of genuine contemplation, he
dismisses those other things and thereafter looks at
him alone, and then, as he looks and does not take
his eyes away, by the continuity of his contemp-
lation he no longer sees a sight, but mingles his
seeing with what he contemplates, so thal what was
seen before has now bcecome sight in him, and he
forgets all other objects of contamplation. And per-
haps the likeness would keep in conformity with the
reality if it was not a mortal who encountered the
one who was seeing the sights of the house but one of
the gods, and one whao did not appear visibly bul
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! Plotinus may be thinking here particularly of

possession by Apollo or Dionysus.
 Kor this “pre-intellectual” vision of Intellect see IIL. 8.

9, 29-32; V. 4. 2.4-7; V. 3. 11. 4 12; it is the ﬁre_:t moment in
Intellect’s eternal generation, its properly “intellzctual
vision being the second.
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THE FORMS AND THE GOOD

filled the soul of the beholder.! Intellect also, then,
has one power for thinking, by which it looks &t the
things in itself, and one by which it looks at what
transcends it by a direct awareness and reception, by
which also before it saw only, and by sceing acquirad
intellect and is one.? And that first one is the con-
templation of Intellect in its right mind, and the
ather is Intellect in love, when it goes out of its mind
“drunk with the nectar”?; then it falls in love,
simplified into happiness by having its fill; and it is
better for it to be drunk with a drunkenness like this
than to be more respectably soher. But does that
Intellect see in part, at one time some things and at
another others? No, but our rational discourse in-
structing us makes them come to be, but Intellect
always has its thinking and always its not thinking,
but looking at that god in another way. For when it
saw him it had offspring and was intimately aware of
their generation and existence within it: and when it
sees these it is said to think, but it sees that by the
power by which |later] it was going to think. But the
soul sees by a kind of confusing and annulling the
intellect which abides within it—but rather its in-
tellect sees first and the vision comes also to it and
the two become one. But the Good is spread out over
them and fitted in to the union of both; playing upon
them and uniting the two it rests upon them and

3 Again the drunkenness of Poros from Plato Symposium
203B5; see ch. 30, n. 4, p. 179. The application of it to
Intellect’s eternal self-transcendence in vision of and union
with the One is strikingly powerful and paradoxical.
Intellect must be eternally out of its mind with drink or
love to be the Divine Mind.
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THE FORMS AND THE GOOD

gives them a blessed perception and vision, lifting
them so high that they are not in place nor in
anything other, among things where it is natural for
one thing to be in another; for he is not anywhere
either; but the intelligible place is in him, but he is
not in another. Therefore the soul does not move
then either, because that dees not move. Nor, then,
isit soul, because that does not live, butis above life.
Nor is it intellect, because that does not think
either; for one must be made like. It does not even
think that it does not think.,

36. The rest, Lhen, is clear, and something has
been said also about this. But all the same, even now
we must speak of it for a little, starting from that
[experience] but proceeding by rational discourse.
The knowledge or touching of the Good is the
greatest thing, and Plato says it is the “greatest
study™,' not calling the looking at it a “study”, but
learning about it beforehand. We are taught about it
hy comparisons and negations and knowledge of the
things which come from it and certain methods of
ascent by degrees, but we are put on the way to it by
purifications and virtues and adornings and by gain-
ing footholds in the intelligible and setiling our-
selves firmly there and feasting on its contents. But
whoever has become at once contemplator of himself
and all the rest and object of his contemplation, and,
since he has become substance and intellect and
“the complete living being”,? no longer looks at it
from outside—when he has become this he is neaxr,
and that Good is next above him, and already close

1 Plato Republic 505A2 (cof the Idea of the Good).
2 Plato Timaeus 31B1.
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by, shining upon all the intelligible world. It is there
that one lets all study go; up to a point one has been
led along and settled firmly in bzauty and as far as
this one thinks that in which one is, but is carried
ogut of it by the surge of the wave of Intellect itself
and lifted on high by a kind of swell and seas
suddenly, not seeing how, but the vision fills his eyes
with light and does not make him see something else
by it, but the light itself is what he sees. For there is
not in that Good something seen and its light, nor
intellectk and object of intellect, but a ray which
generates these afterwards and lets them be beside
it; but he himself is the ray which only generates
Intellect and does not extinzuish itself in the genera-
tion, but it itself abides, and that Intellect comes to
be because this Good exists. For if this was not of the
kind it is, that would not have come into existence.
37. Those who in their reasoned account attribute
thinking to the Good do nct attribute to him think-
ing of the lesser things which derive from him!: vet
some people do say that this is absurd, that he
should not know the other things; but, hewever that
may be, those [Peripatetics], since they did not find
anything of more worth than himself, attributed to
him thought of himself, on the supposition that he
would become more majestic by thinking and that
thinking was better than what he is in himself, but
that it was not he himself who conferred majesty on
thinking. For by what does he have his worth, by
thinking or by himsell? If it is by thinking, he is in
himself of no worth or lesser worth, but if by himself
he is perfect before thinking and not perfected by

! See Aristotle Meiaphysics A 1074b17-35.
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thinking. But if he has to think because he is active
actuality, but not potency, if he is a substance
always thinking and it is because of this that they
say he is active actuality, they are all the same
speaking of two things, substance and thinking, and
are not saying that he is simple, but adding some-
thing else to him, as actually seeing is an addition to
the eyes, even if they are alwayslocking. But'if they
say that he 1s actual because he is active actuality,
that is, thought, if he was thought he would not
think, just as movementis notin motion. “Well then,
do vou not yourselves say that those higher things
are substance and active actuality?”’ Yes, but we
zgree that these are many, and being many are
different, but the first is single and simple, and we
attribute thinking to what comes from another, and
a kind of seeking its substance and its self and what
made it, and say that in turning back in its con-
templation and recognising itself it is at that point
rightly and properly Intellect’; but that what has_
not come to be and has nothing before it, but is
always what it is—what reason will it have to think?
This is why Plalo rightly says that il is above
Intellect. Now Intellect, if it did not think, would be
unintelligent; for if that whose nature includes
thought did not think, it would be unintelligent; but
when something has no work to do, why should one
put a work to it and then predicate the absence of
this work of it because it does not do it? It would be
as if one were to eall him unmedieal. But he has no
wark to do heecausa there is no ohligation an him o
do anything: for he is sufficient and does not have to

!Seech.35,n. 1, p. 194,
203
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geek anything but himself who is abave all things;
for he suffices for himself and all else by being what
he is.

38. But he is not even the “1s8”"; for he has no need
whatever even of this; for "heis good’ is not applic-
able to him either, but to that to which the "is”
applies; but the "'is” [, when said of him,] is not said
as one thing of another, but asindicating what he is.
But we say “the Good” about him, not speaking of
him himself nor predicating ofhim that good belongs
to him, but saying it is himself; so then, since we do
not think it proper to say "is good” nor to put the
article before it, but are unable to make ourselves
clear, if one takes it away altogether. we say “the
good” so as not to still need the “is”, that we may not
make one thing and then another. But who is going
to accept a nature which is not in a state of percep-
tion and knowledge of itself? What then will he
know? "I am’? But he is not. Why then will he not
say I am the Good’"? Again he will predicate the
“is” of himself. But [perhaps] he will only say
"good”, with some addition; for one could think
“good”’ without “is”, if one did not predicate it of
something else. But he who thinks that he is good
will in every case think "I am the Good”; if not, he
will think good but the thought will not be present

* to his mind that he is this good. The thought, then,

must be “Tam good”.! And if the thought itself is the
Good, it will not be a thought of himself but of good,
and he himsell will not be the Good, but the thought
will. But if the thought of the Good is different from
the- Good, the Good is there already before the

! Cp. the closely parallel discussion in V. 3. 10
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thought of it. But if the Good is sufficient to itself
before the thought, since it is sufficient to itself for
good it will have no need of the thought about it; so,
as good, it does not think itsel?.

39. But as what, then? Now nothing elseis present
to 1t, but it will have a simple concentration of
attention on itself. But since there is no distance or
difference in regard to itself, what could its atten-
tion be other than itself? Therefore Plato rightly
understands that there is otherness and sameness
where there is intellect and substance.! For one
must always understand inlellect as oltherness and
samenese if it i going to think. For [otherwisc] it
will not distinguish itself from the intelligibla by its
relation of otherness to itself, and will not contemp-
late all things if no otherness has occurred to make
all things exist: for [without otherness] there would
not even be two. Then, if it is going to think, it will
not presumably think itself alone, if it is geing to
think at all; for why will it. not think all things? Will
it not be able to? But in general intellect is not
simple when it thinks itself, but its thought about
itself must be thought of another if 1t 1s to be able to
think itself as anything at all. But we said that there
is no thinking of this Good, not even if he wanted to
see himself as another. But if he himself thinks ha
becomes many, intelligible, intelligent, in motion
and everything else appropriate to Intellect. But
besides this it is appropriate to observe that point
which has been discussed elsewhere,® tha:t each

' Plotinus' usual application of the “very important
kinds” of Plato Sophist 254-5 to Intellect.
2Cp.eg. VI.9. 2.
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thought, if it iz going to be a thought, must he
something multiply various, but that kind of move-
ment, simple and all the same, if it is to be something
like a touch, has nothing intelligent about it. Well
then, will he not know the other things or himself?
The other things come after him, and he was what he
was before them, and the thought of them would be
acquired from outside himself, and not always the
same, and of things that do not stand still; and even
if he thinks the things that stand still, he is many.
For it is certainly not true that the things which
come after will possess the substance with their
thought, but the thoughts of this Good will be only
visions empty [of real content]. But it is enough for
providence that he exists from whom all things
come. But what is his relation to himself, if he does
not think himself? But he will stand still in majesty.
Plato did say, speaking of substance, that it will
think, but would not stand still in majesty, meaning
that substance thinks, but that which does not think
will stand still in majesty; he used “will stand still”
because he could not explain what he meant in any
other way, and he considered more majestic and
truly majestic that which transcends thought.?

40. And those who have had a contact of this kind
would know that thinking cannot pertain to him;
but we do need to add some words of encouragement
to what has been said, if discourse can indicate it in
any way at all. But necessity must have persuasion
mixed with it. One must, then, know and understand
that all thinking comes from something and is of

248D6-249A2; he seems conscicus that his interpretation
will seem rather odd.
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something. And one kind of thinking, which keeps
close to that from which it comes, has as its ground
that of which it 1s the thought and itself becomes a
kind of superstructure, being ils ground’s actuality
and fulfilling that ground’s potentiality without
generating anything itsalf; for it i only a kind of
completion of that of which it is. But the thinking
which accompanies substance and has brought sub-
stance into existence could not be in that from which
it came to be; for it would not have generated
anything if it was in that. But since it was a power of
generation by itself, it generated, and its active
actuality is substance, and also in substance it is
there with it, and the thought and this substance are
not different things, and, again, in that the nature
thinks itself, they are not different except in de-
finition, what is thought and what thinks, that is, a
plurality, as has often been demonstrated. And this
is the first active actuality, which has generated an
existent which came to be substance, and, being the
image of another, 1s the image of one so great that
substance came to be. But if it was intrinsic to that
and did not derive from it, it would be nothing else
but intrinsic to that and would not be an existent on
its own. Certainly, as this is the first active actuality
and the first thought, it would have neither actuality
or thought before it. So then when one goes on from
this substance and thought one will not arrive at
substance or thought, but will come, beyond sub-
stance! and thought, to something wonderful, which
does not havein it substance or thought, but is alone
by itself, with no need of the things which come from

! Plato Republic V1 50888.
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it. For it did not act bafore it generated activity; for
then activity would have been there before it came
to be; nor did it think before it generated thought;
for then it would have thought before thought came
to be. For in general thought, if it is of the Good, is
worsc than it; so that it would not be thought of the
Good; but T mean “not of the Good” not in the sense
that it is impossible to think the Good—this may
well be so—but that there would be no thought in
the Good itselt; otherwise the Good and what 1s less
than it, the thought of it, would be a unity Logether.
But if [thought] is going to be worse [than the Good],
thought and substance will he together. But if
thought is better, the object of thought will be
worse. Certainly then thought is not in the Good
but, being worse and given its value by this Good,
would be somewhere else than it, leaving that Good
clear of thought itself as well as everything else. But
being clear of thought it is purely what it is, not
hindered by the presence of thought from being pure
and one. But if someone makes this also at once
thinker and thought and substance and thought in
company with substance, and in this way wants to
make it self-thinking, he will need another, and this
other prior to itself, since active actuality and
thought is either the bringing to completion cf
something else underlying it or a co-existent and so
has itself also another nature prior to it by which
thinking comes naturally. For it has something to
think aboutl because there is something else before
it; and when it thinks itself it is in a way compre-
hending what it had from the vision of another in
itself. But that which has nothing else before it nor
anything accompanying it from something else—
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whatever will it think and how will it think itself?
TFor what did it seek and what did it long for? Was it
to know how great its power was, as if it was outside
it in so far as it thought 1t? What I mean by thisis, if
the power which it learnt about was one thing and
the power by which it lcarnt another; but if they
were one, what was it seeking?

41, For it seems likely that thinking has been
given as a help to the natures which are of the more
divine kind, but lesser, and as something like an eye
for their blindness. But why should the eye which is
itself light' need to see real being? But what docs
need to seeks light through the eye because it has
darkness in itself. If then thinking is light, and light
does not seek light, that ray which does not seek
light would not seek to think, and will not add
thinking to itself; for what will it do with it? Or what
will even Intellect itself add in its need in order to
think? So he has no perception of himself—he does
not.need it—and he is not two, or rather not several,
himself, his thinking—for his thinking is certainly
not himself—and what is being thought must be the
third. But if intellect, thinking, and object of
thought are the same, i they become altogether one
they will malee themselves disappear in themselves;
but if they are distinguished by being other they
will, again, not be that Good. With the best nature,
then, which needs no assistance, we must leave aside
everything; for whatever you add, you have lessened
by the addition the nature which needs nothing. Tor
thinking is a fine thing for us, because the soul needs
to possess intellect, and for Tntellect, because its

1Cp.IV. 5. 4and 7; V. 5. 7.
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being is the same as thinking,! and thinking made it;
therefore this Intéllect needs to keep company with
thinking and to be always getting an intimate under-
standing of itsalf, that this is this, because the two
are one; but if it was only one, it would have sufficed
to itself and would not have nceded to get under-
standing. Since also “Know yourself”’ is said to
those who because of their selves’ multiplicity have
the business of counting themselves up and learning

that they do not know all of the number and kind of !

things they are, or do not know any one of them, not
what their ruling principle is or by what they are
themselves. But if the Good is anything, it is so in a
greater way than by knowledge and thought and
self-perception; since it is not anything for itself; for
it does not bring anything into itself, but itself
suffices. It is not, then, even good for itself, but for
the others; [or they need it, but it could not need
itsclf; that would be ridiculous; for if it did it would
be in need of itself. Nor, certainly, does it look at
jtself: for it must have and get something from the
Jooking. For it has left all these things to the beings
which come after it, and, so it seems, none of the
additions to the others are with it, just as even
substance is not; so not thinking cither, since thatis
where substance is and the primary and authentic
thinking and being are both togsther. Therefore
“There is neither discourse nor perception nor
knowledge”? because it is impossible to predicate
anything of it as present with it.

42. But when in this kind of enquiry you adopt a
rational approach to these things and get into dif-

*Plato Parmenides 142A3-4.
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! The reference is to Platonic Letter 11 312E1-2. This
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ficulties and enquire where you should put them, put
away these things which you regard as majestic on
the second level, and do not add the seconds to the
first or the thirds to the seconds, but set the seconds
around the first and the thirds around the sccond.
For thus you will leave each of them as they are and
will make the things which come after depend upon
those higher realities which exist in independence
as the later things circle round them. This is why it
is rightly said in this regard also “All things are
arvund the King of all and all are for the sake of that
King”!; Plato is speaking of all the real beings and
says “for the sake of that King”, since he is the cause
of their being and they, we may say, strive after him,
who is other than all of them and has nothing which
belongs to them; otherwise they would not still be
“all things” if any of the other things which come
after him belonged to him. If then Intellect is one of
"all things” it does not belong to him. But when
Plato calls him “Cause of all beauties” he is clearly
putting beauty in the world of Forms, but the Good
itself above all this beauty. Now when he puts these
second, he says that the thirds depend on them, that
is the things which come to be after them, and what
he posits around the thirds, clearly the things that
came to be from the thirds, this universe here, he
makes depend on Soul. But since Soul depends on
Intellect and Intellect on the Good, so all things
depend on him through intermediaries, some close Lo
him, some neighbours of those closc to him, and the
things of sense dependent on Soul at the vltimate
distance from him.

cryptic passage, very unlikely to be authentic Flato, had
great authority for the Neoplatonists.
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VI 8 ON FREE WIT.I. AND THE WILL. OF THE ONE

Introductory Noie

THis treatise, number 39, immeadiately follows in
Porphyry's chronological order its predecessor in the
Enneads, V1. 7 (38). The two together contain the pro-
foundest and most powerful expression of the thought of
Flotinus about the One or Good. This First Principle is
spoken of here in more strongly positive terms than any
where else in the Enneads the language of will and lave
and thcought is used about him, and he appesrs as some-
thing morelike a "personal God” than he does elsewhere in
the Enneads. But, as Plotinus makes clear in the treatise,
this positive emphasis isin no way intended to be inconsist-
ent with the negative way of approach to the One on which
he so strongly insists. It is rather a powerful contribution
to that negating of negations which the later Neoplatonists
showed clearly was the final stage on the negative way and
was necessary to attain that fruitful and illuminating
silence i which alone the One can be contemplated.
Plolinus slarls the irezlise with an analysis of our
concept of human freedom and it is from this that he
ascends, with considerable trepidation but admitting that
he has no better starting-point, to consider the freedom of
the One which is the main subject of the work. At chapter 7
he introduces a "rash statement starting from a different
way of thinking™ which says that since the Good "happens
to be as it is, and does not have the mastcry of what it s,
and is what it is not from itaelf it would not have freedom,
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and its doing or not doing what it is ncccssitated to do or
not to do is not in its power.” Tt is not clear whether
Plotinus regards this as & positive statement of a doctrine
other than his own or as an objection to his own doctrine;
and if the latter, whether it is a possible objection which he
has himself thought of or an objection which he has
actually heard from others; a view of my cwn that it comes
from a Christian source much- concerned to assert the
ahaolute freedom of God's will has not been generally
accepted (A. H. Armstrong, "“Two Views of Freedom” in
Studia Patristica XVIII, Pergamen Press, Oxford 1982,
397-406). But however that may be, he takes it very seri-
ously, and concentrates in the resl of the treatise on
establishing his own doctrinz of the One against it. It is in
doing this that he uses Ianguage mare likely than anything
else in the Enneads to commend his version of Platonism to
theists (Platonist, Jewish or Christian) accustomed to
think of God as a Supreme Being possessed of intelligence
and will; though, as has already been said, he is careful
show Lthat this positive language is in no way inconsistent
with his negative theclogy.

Synopsis

Statement of scope of the enquiry: it is to extend as high
as the One; bul we must begin with our own experience of
“having something in our power” (ch. 1), Problems about
the freedom of human beings in our present state, as

embodied souls (chs. 2-3). Freedom is power to go to. the"
Good: Intellect possesses this in the fullest degree (ch. 4).°

Our souls in their highest, contemplative, activity can
share in this freedom of Intellect (chs. 5-6). How can we
drag the lord and master of all things, the Good, inte our
discussion of freadom? A rash and absurd statement about
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it (ch. 7). Total inadequacy of all our language to the Good

(ch. B). And especial inadeguacy of “it happened to be” (ch.

9). Chance is later than and inferior to Intellect; and

though the Good necessarily is what he is he is not bound

by necessity but is the necessity and law of the others

(ch. 10). Questions which cannot properly be usked about

the Good; necessity to overcome our persistent tendency to

imagine it as in a place (ch. 11). That which gives freedom

to substance itself must be still freer; though “‘master of

himself” is inadequate (ch. 12). Yet perhaps we must use

this sort of inadequate language, understanding “as if”

with every word; then we shall say that the Good is master

of himsell and is as he willed himself to be (ch. 13). Cause

and substance are one in the world of real being; still more

in the cause of that world. He is cause of himself, self
primarily and beyond being (ch. 14]. He is supremely

lovable and love of himself; when we attain to him we are

far above chance, more than free and more than independ-

ent (ch. 15). He is every where and nowhere, giving himsclf
existence in being awake to himself (ch. 16). Intellect is

beyond providence, choice and chance, and its cause still

more so, by himself what he is, related and directed tc

himself (ch. 17). Intellect and the One: image of the circle:
with the One as centre, being as he wished to be and ought

to be (ch. 18). Experience of the Goud Lranscends language;

he who made being has nc need of being and is sc beyond it

(ch. 19). He is eternally his own self-making, totally self:

determined and at his own disposal (ch. 20). He is his will,
truly free and truly himself (ch. 21).
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VI. 8. ON FREE WILL AND TIIE WILL OF
THE ONE

1. Is it possible to enquire even about the gods
whether there is anything which isin their power, or
is it true that this kind of enquiry is proper in
dealing with human impotences and dubious
powers, but we must attribute to the gods om
nipotence and say that not just something but
everything is in their power? Or is it true that
omnipotence and having everything in his power is
indeed to be attributed to the One, but with the other
gods we should say that some things are this way
and some Lhe other way, and of which gods each is
truc? Now we must certainly enquire about this as
well [as human freedom] and we must dare to push
our enquiry on to the first beings and to him who is
on high above all things, and enquire in this way
what “being in his power” means, even if we agree
that he is omnipotent. And we must investigate as
well what this “potent” meane, in case by using this
term we intend to say that it sometimes means
potency and sometimes actual activity, and an acti-
vity which belongs to the future.'! But we must
postpone these questions for the present, and first
enguire about ourselves, as we usually do, whether

! Plotirus shows himself here very well aware of the
ambiguity inheren: in the Greek philosophical usage of
Sivnafar, Sfvayes, which it is often necessary to take intc
account in reading him.
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! In this discussion of human freedom, which continues
to ch. 6, Plotinus takes account of earlier, mostly
Peripatetic, discussions, especially Aristotle’s treatment of
ihe voluntary and involuntary in Nicomachean E.thws_ r
1-5. 1109b30-1114b25. But he is not concerned with
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anything does happen to be in our power.! First we
must ask what something "“being in our power”
ought to mean; that is, what is the idea of this kind of
thing in our minds; for in this way it might come to
be known whether it is suitable to transfer it to the
gods and, still more, to God, or whether it should not
be transferred; or whether it should be transferred,
but we should enquire how “being in their power’ is
to be applied to the other gods and Lo the first beings.
What then do we have in our minds when we speak
of “being in our power”, and why are we trying to
find out? T myself think that, when we are pushed
around among opposing chances and compulsions
and strong assaults of passions possessing our soul,
we acknowledge all these things as our masters and
are enslaved to them and carried wherever they take
us, and so are in doubt whether we are not nothing
and nothing is in our power, on the assumption that
whatever we might do when not enslaved to chances
or compulsions or strong passions, because we
wished it and with nothing opposing our wishes, thig
would be in our power. But if this is so, cur idea of
what isin our power would be something enslaved to
our will and would come to pass (or not) to the
extent to which we wished it. For everything is a
voluntary act which we do without being forced to
and with knowledge [of what we are doing], and in
our power which we are also competent to do. And
refuting or criticising his predecessors but with building
up his own distinctive Platonic view of human freedom,

that we are only truly free when we live on our highest
level in the realm of Intellect.
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both may often coincide, even if their definition is
different; but sometimes they might be discordant;
for instance, if one was competent to kill, it would
not be a voluntary act when one did so if cne did not
know that this man was one’s father. But perhaps
that ignorance would be incompatible with having
something in one’s power; and certainly the know-
ledge involved in a voluntary act must not only
apply in the particular circumstances but generally.
For why is the action involuntary if one does not
know that it is a relation, but not involuntary if ore
does not know that one ought not to do it? Possibly
because one ought to have learnt that? Not knowing
that one ought to have learnt it is not voluntary, nor
is what leads one away from learning.

2. But we must enquire into the following: to what
ought we to attribute this which is referred to us &s
being in our power? Une possibility is to attribute it
to impulse and any kind of desire, for instance what
is done or not donc by passion or lust or calculation
of the hereficial accompanied hy desire. But if hy
passion or lust, we shall grant that something s in
the power of children and wild animals and madmen
and these who are beside themselves and caught by
drugs or casually occurring imaginations of which
they are not master; but if by calculation accom-
paniad by desire, is this so if the calculation has
gone wrong? Should we perhaps attribute it to
correct calculation accompanied by correct desire?
Yet even here cne might enquire whether the cal-
culation set the desire in motion or the desire the
calculation. Then also, if the desires are according
to nature, if they are of the kind that belong to the
living being, that is, the composite, the soul followed
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the necessity of nature; but if they are of the kind
that belongs to the soul alone, many of the things
which are now said to be in our power will be outside
it. Then also, what bare calculation precedes our
passions? Or when imagination compels and desire
pulls us in whatever direction it leads, how are we
given the mastery in these circumstances? And how
in general can we have the mastery where we are
led? For that which is in need and necessarily de-
sires to be filled does not have the mastery over that
to which it is simply being led. But how in general
can something be self-originated which comes [rom
something else and whose origin is referred to some
thing else and has coma to be as it is from thence?
For it lives according to that and as it is formed by it;
or in this way soulless things will be able to have
something in their power; for fire also acts as it has
come to be. But if it is because the living being and
the soul knows what it does, if it knows by sense-
perception, what help is that to things heing in their
power? For sense-percention does not give mastery
of the work since it only sees. But if by knowledge, if
it is by knowledge of what is being done, here too it
only knows, but samething else leads to acticn; but if
reason or knowledge acts against the desire and gets
the better of it, we must enquire to what this is to be
referred, and in general where it takes place. And if
reason itself makes another desire, we must under-
stand how; but if it puts a stop to the desire and
stands still and this is where what is in our power is,
this will not he in action, but will stand still in
Intellect; since everything in the sphere of action,
even if reason is dominant, is mixed and eannot have
being in cur power in a pure state.
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1 In his earlier discussion of imagination and memory in
his great work on the soul, IV. 3-5 (27-29), Plotinus comes
to the conclusion that there are two darracio, one
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3. We must therefore enquire ahcut these matters;
for [in doing so] we are already also coming near to
our subject of discourse, the gods. Well then, we
traced back what is in our power to will, and then
placed this in the context of discourse, and then of
correct discourse —but perhaps we ought to add to
“correct’ that it belongs to rational knowledge; for
if someone had a right opinion and acted on it he
would not indisputably have the power of self-
determination if he acted, without knowing why his
opinion was right, but led to his duty by chance or
some imagination; since when we say that imagina-
tion is not in our power, how can we put those who
act by it 1in the class of the self-determined? But we
do say this about the imagination which one can
properly call imagination,' that which is roused by
the experiences of the body, for being empty, or
again [ull, of food and drink in a way gives the
imaginations shape, and one who is full of semen has
different imaginations, and so it is according to all
the qualities of the bodily fluids, and we shall not
class those who are active according to imagina-
tions of this kind among those whose principle of
sction is self-determined; therefore we shall not
grant to bad men, who do most things according to
these, either having samething in their power or
voluntary action, but we shall grant voluntary ac-
tion to one whose doings depend on the activities of
Intellect and who is free from bodily affections. We
trace back what is in our power to the noblest

belonging to the higher and one tothe lowersoul (IV. 3. 31).
But here he seems to exclude the higher ¢avrasia from
consideration.
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principle, the sctivity of Intellect, and shall grant.
that the premises of action derived from this are
truly free, and that the desires roused by thinking
are not involuntary, and we shall say that the gods
who live in this way have self-determination.

4. But all the same one might enquire how what
happens under the impulse of desire can he self-
determined when desire leads one to what is outside
[oneself] and has deficiency in it; for that which
desires is led, even if it is led to the good. And a
difficulty must be raised about Intellect itself,
whether, when its activity is what it is by nature and
as it is by nature, it could be said to have freedom
and anything in its power, when it does not have it
in its power not to act. And then whether “in their
power’ can properly be said of those beings which
have no practical action. But the necessity comes
[rom outside also to those beings which are engaged
in practical action; for their action will not be
purposeless. But then how iz there freedom when
even these higher beings are slaves to their own
nature? Now, where there is no compulsion to follow
another, how can one speak of slavery? How could
something borne towards the Good be under compul-
sion since ite desire for the Good will be voluntary if
it knows that it is good and goes to it as good? For
the involuntary is a leading away from the good and
towards the compulsory, if something is carried to
that which is not good for it; and that 1s enslaved
which is not master of ils going to the Good, but,
since somcthing stronger than it stands over it, it is
enslaved to that and led away from its awn goods.
For it is for this reason that slavery is ill spoken of,
not where one has no power to go to the bad, but

237




25

30

40

PLOTINUS: ENNEAD VI. 8.

ENDein, GAN of &l 76 dyabldv 7o éavroi dydpuevos Tpos

- A e .

16 dyalddy T6 ENAov. 76 8¢ ral SovAcicw Aéyew 77 avTol

pioet 8o morotvrds éot 7Y Te BuvAeior kal 76 . Pros

8¢ amAi) kal évépyeia pla xal ovde 76 duvdper éyovoa
an A r - E a i . El p A)

dMo, dAdo B¢ w6 évepyela, mds ovk éAevbépa; 0vde yap

A - » Ed - 3 4

ws méduke Aéyorro dv évepyelv AMns otans TS ovdias,

. » N S

s 8¢ évepyelas dANys, elmep T6 0070 TO elvar €xel Ka
i3 - i T £ ERN - o L R -

TO EVERYELY. €L OV OUTE 5L ETEQOV OUTE €(f) ETEP, TWE

gl R

0":'-‘( G’)lebeélpa, J({}E E: F.L"!If 'Ta *:271‘, O.U'TC:J (J.P‘U.DCFG!’ ﬂt\)lf_?

- 3 - -~ 3 3 2 - \ L4 3 3 3 - o .

#ELCOV El"'T(L‘JﬂU, TUw i L}-U'r(&U, KOL QUTWS € AuUTa, aTl
3 E 1wy -~ A A\

ui) €¢” éxépw und’ dAdo Tis évepyeias kUpiov' oUdE ydp

s obalus, elmep dpy. wal €l GAAv 8¢ o vous apymy

3 3 3 - - L] A 1 3 »
Eyet, GAN otk éfw avTod, dAN év 7@ dyallo. kal el kaT

- -~ i) - LY ‘1 > 3 > - \ )
éiceivo 76 ayabBéy, modd paldov (7o) én avTd kal To

Sk
EXeflzpov: émel wal 70 eAebllepor kar 70 €M AVTQ TS
- s - ’ LI 1 [ 8\ 3 -
g??'rfl. TOoU a?ﬂ.aov XO-PU’T EL OUL KOTO TO n.'}f'ﬂ. awr FUFP})’EL,
2 - \ A > A 3
iAoy dv 16 éx” abr- fén yap éxet 76 Tpos avre €
W .. ' 2 v P aw s ;] 3
atroi puaperor? kal év ad1@ [elmep mpos uvrd],” &
Guewov dv € avT® fv alT() dv elval, eiTep TPOS QUTO.
S - A ] - i
5. "Ap’ obv év vd pdve voobvte 76 avTeéovoiov Kal
- Pl aa a ; 1
16 ér adrd kal & v 7@ xabapd 1 kal & Yuxj kata
L3 ki L A £ x 1 b
voiv évepyodoy kol KaTd dperiy mparTolay; TO pev oDy
- A 3 A} \
mpaTTovoy €imep SWoouey, TPATOY WEV OV TPOS TV
! Kirchhof.

2 Kirchhof: spdpcvor Enn.
3 delevimus.

238

FREE WILL AND THE WILL OF THE ONE

where one has no power to go to onc’s own good but
is led away to the good of anather. But to speak of
being enslaved to one’s own nature is making two
things, one which is enslaved and one to which it is
enslaved. But how is a simple naturs and single
active actuality not free, when it does not have one
part potential and one actual? For it could not be
said to be active according to its nature as if its
substance was one thing and its activity another if
being and acting there are the same. If then the
activity is neither because of another or in the power
of another, how is it not free? And even if “being in
its own power” is unsuitable language, but there is
something higher than being in its power here, even
501t 1s in its own power because itis not in the power
of another nor is another master of its activity; nor
indeed of its substance, if it is principle of its sub-
stance. And even if Intellect does have another
principle, it is not outside it, but it is in the Good.
And if it is active according to the Good, it is much
more in its own power and free; since one seeks
freedom and being in one's own power for the sake of
the Good. If then it is active according to the Good,
it would be still more in its own power; for it has
already what goes [rom itsell Lo it, and in ilsell what
would be better for it, being in it, if it is dirccted
towards 1t. .

5. Is self-determination and being in one's own
power, then, only in Intellect when it thinks, that is,
pure intellect, or 1s it also in soul when it is activa
according to intellect and engaged in practical ac-
tion according to virtue? Now if we are going to
grant it to the soul engaged in practical action, first
of allit should not perhaps be granted in reference to
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the accomplishment; for it is not we who are in
charge of the accomplishment. But if it is granted in
reference to acting finely and doing everything
which comes from oneself, perhaps this might be
correctly said. But how is that in our power? For
instance if we are brave because there is a war; what
Imean is, how is the activity then in our power when
if war did not break out it would not be possible to
carry out this activity? But it is also the same with
the other actions done according to virtue, since
virtue is always being compelled to do this or that to
cope with whal Lurns up. For certainly if someone
gave virtue itself the choice whether it would like in
arder tn he active that there should be wars, that it
might be brave, and that there should be injustice
that it might define what is just and set things in
order, and poverty, that it might display its liber-
ality, or to stay quiet because everything was well, it
would choose to rest from its practical activitics
because nothing needed its curative action, as if a
physician, for instance Hippocrates, were to wish
that nobody needed his skill. If then when it is active
in practical affzirs virtue is compelled to be helpful,
how can things be purely and simply in its power?
Are we then to assert that the actions are compelled
but the will and the reason which are before the
action are not compelled? But if this is so, by placing
them only in what comes before the action we shall
be placing self-determination, and being in the
power of virtue itself, outside the action. And what
about virtue itself which is according to state and
diepoeition? Are we to say that when the soul isin a
bad way it comes to set it to rights by bringing the
pascions and desires within proper limits? In what
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way then are we saying that {leing good is in our
power and “'virtue has no master”!? Yes, it is if we
wish and choose it; or because when virtue comes to
be in us 1t constructs freedom and being in our own
power and does not allow us Lo be any more slaves of
what we were enslaved to before. If then virtue ie a
kind of other intelleet, a state which in a way
intellectualises the soul, again, being in our power
does not belong to the realm of action but in intellect
at rest from actions.

6. How then did we refer this before® to will when
we said “which would come to pass to the extent that
we wished it”? Now it was said there also “or would
not come to pass”. If then what we are saying now is
correctly said and what we said before will be in
tune with it, we shall assert that virtue and intellect
hava the mastery and that we should refer being in
our own power and freedom to them; and since these
have no mastex, intellect is independent and virtue
wishes to be independent by supervising the soul to
make it good, and up to this point is free itself and
makes the soul free; but when compulsory passions
and actions come in the way it has not in its super-
vision wished that they should occur, but all the
same even among these it will keep its independence
by referring back to itself even here; for it will not
follow the lead of the facts, for instance by saving
the man who is in danger, but, if it thinks fit, it will
sacrifice him and command him to sacrifice his life
and property and children and even his fatherland,
having in view its own excellence and not the
existence of what is subject to it; so that also in
practical actions self-determination and being in our
own power is not referred to practice and outward
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activity but to the inner activity of virtue itself, that
is, its thought and contemplation. But one must say
that this virtue is a kind of intellect and not count in
with it the passions which are enslaved and limited
by the reason; for these, Plato says, “come close to
the body, since it is by habits and exercises”? that
they are set in order. So it is still clearer that the
immaterial is the free, and it is to this that being in
nur power 1s to be referred and the will which has
the mastery and is independent, even if something
directs it by necessity to what is outside. All there-
fore that comes from this will and is done according
to it is in our power, when it is acting externally and
when it is by itsclf; what it wishes and makes actual
without hindrance, this is primarily what is in our
power, But the contemplative, that is the primary,
Intellect is what is in its own power in this way, that
its work in no way depends on another, but it is all
turned to itself and its work is itself and it rests in
the Good, being without need and fulfilled, and, one
might say, living according to i1ts will; but 1ts will is
its thought, but was called will, because it was to 1ts
mind; for what is called will imitates what is to its
mind.? For will wants the Good; but thinking is truly
in the Good. That Intellect therefore has what its
will wants, that by which it becomes thought when it
attains it. If then we allot being in our power to
willing the Goed, surely that which is already firmly
settled in what its will wants must possess it. Or else

Intellect”. The Divine Intellect lives, of course, according
to itself and 20 as it likes. The whole passage shows clearly
how Plotinue, like other Greek philosophers, makes no
sharp distinction between thinking and willing.
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it must be assumed to be something greuter, if one
does not want being in one’s own power to go up so
high.

7. The soul, then, becomes free when it presses on
without hindrance to the Good by means of Intellect,
and what it does through this is in its power; but
Intellect is free through itself, but the nature of the
Good 1s the wvery goal of the striving and that
throcugh which the others have what is in their
power, when one is able to attain it without hin-
drance and the other to have it. Now how can one
bring the very lord and master of all things of value
after il, thal which sits in the first seat, to which all
things else want to ascend, and depend on it and
have their powars from it so as to he ahle to have
gomething in their power—how can one bring it
[down to the level of] what is in your and my power
to which Intellect also was only dragged with dif-
ficulty, though it was all the same violently dragged?
Unless some rash statement starting from a different
way of thinking says that since [the nature of the
Good] happens to be as it is, and does not have the
mastery of whatit 1s, anc is what it is not from itself,
it would not have freedom, and its doing or not doing
what it is necessitated to do or not to do is not in its
power.'! This statement is indeed contrary and ab-
surd and would altogether do away with the nature
of free will and self-determination and our idea of
what is in our power, as if this was empty talk and
namss for non-existent things. For not only must the
one who makes it say that nothing is in anyone's
power, but he must say that he does not think or

! On this statement see Introductory Note p. 224.
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understand this term. But if he did admit that he
understood it, he could be easily refuted, because
our idea of what is in our power fits what he said it
did not fit. For the idea is not concerned with the
substance of a thing and does not take it as well into
consideration—for it is impossible for a thing to
make itself and bring itsclf into existence—but our
idea wants to ohserve what among beings is a slave
of others and what has self-determination and what
is not subject to another but itself master of its
activity, which is purely and simply the case with
eternal beings in that they are eternal, and with
those which pursue or poasess the good without
hindrance. But certainly sinee the Good is above
these it iz absurd to seek as if for another pood
beside it. Then also it is not correct to say that it
exists by chance; for chance occurs among things
that are later and among many things; but we could
not say that the First is by chance and is not master
of its own coming to be, because it has not come to
be. And the remark that it does as it is is absurd if it
involves a claim that there is freedom when it does
things or is active against its own nature. Nor
indeed does its possession of unigueness take away
its independence, if it possesses uniqueness not
becausa it is obstructed by something else but
because it is this very thing and is, we may say,
satisfied with itself and has nothing better than
itself; otherwise one will take self-determination
away from what attains the Good in the highest
degree. But if this is absurd it would be more absurd
to deprive the Good iteelf of self-determination
beczuse it is good and because it remains on its own
and does not need to maove to something else, since
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the other things move to it and it has no need of
anything. But when his. so to speak, existence is his,
as it were, activity—for one is not one thing and the
other another if this is not even so with Intellect,
because! its activity is more according to its being
than its being according to its activity—so that it
cannot be active according to what it naturally is,
nor will its activity and its life, as we may call it, be
referred to its, in a manner of speaking, substance,
but its something like substance is with and, so to
putit, originates with its activity and it itself makes
itsell from both, for itsell and from nothing.

8 But wa see self-determination not as that
(1ood’s incidental attribute but itself by itself, by
taking away the opposing factors from the self-
determinations in other things; we might say this
about it by transferring what is less from lesser
things because of incapacily Lo (ind what we ought
to say about it. All the same, we could find nothing
to say which is applicable to it, or even really about
it; for all noble and majestic things come after it. For
he himself is the origin of these; yet, all the same, in
another way not their origin. For those who put
away everything, “being in his power” [is Lo be put
away] as later, and “sclf determination”—for it al-
ready speaks of activity towards another—and “that
he is unimpededly active” and "‘that when others
exist his activity directed to them is unhindered”.
But we must say that he is altogether unrelated to
anything; for he is what he is before them; for we
take away the “is”, and so also any kind of relations

1T retain &rc here with H-S. But oir (Kirchhoff: non
Ficino) would fit the context better.
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to the real beings; nor, certainly, [do we accept] the
"as he naturally 1s”’; for this alsc 1s later, and even if
it may be said about those real beings, it would be
said about those which come from another, and so
first aboul substance, because it grew naturslly [rom
him; but if nature is in the things in time, it cannot
he applied to substance. Nor indeed must we say this
nature “is not from itself”; for we took away the
“15”, and the “not from itself” would be said when it
|was brought into being| by something else. Did it
then just happen to be like this? No, wa must not
bring in “happened to be’’; nothing happened to him
or in relation to something else; for “happened to
be"” applies among many things, when some are
there and something happens to be besides them.
How then could the First happen to be? For it did not
come, so that you might enquire "Heow then did it
come? What chance brought it or established it in
being?’ For chance did not yet exist, nor accident
either; for accident comes from something else, and
among things which have come to be.

9. But if someone takes “happened to be” as ap-
plying to the Good, one must not stop at the word,
but understand what the man who says it has in
mind, What, then, does he have in mind? This, thatit
is because 1t has this nature and power that it is
principle; for if it had another, it would have been
what it was, and if it was worse, it would have been
active according to its own substance. To this we
must reply that it was not possible for it, since it is
the principle of all, to be what chanced, and certain-
ly not to be worse, not even to ke good but good in
another way, a kind of lesser way. But the principle
must be better than all the things which come after
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it; so it must be something defined. But I mean
defined by its uniqueness, and not of necessity; for
there was no necessity; for necessity is in the things
which follow the principle, and even this [subse-
quent] necessity does not have power to force them;
but this uniqueness ccmes from the principle itself.
It is this, then, and not something else, but what it
ought to be; itdid not then happen to be like this, but
had to be like this; but this “had to be” is principle of
all things that had to be. It could not then be this in
the sense that it happened to be; for it is not what it
chanced to be but what it ought to be; or rather, not
what it ought to be, but the other things have to wait
and see how their king will appear to them and
affirm that he is what he himself is, not appearing as
he happened to be, but as really king and really
principle and reelly the Good, not active according
to the Good-—for in this way he would seem to be
following another—but being one, what he is, sc
that he is not active according to that, but is that. If
then "happened to be" does not even apply to real
being—for, if anything is going to happen, it hap-
pens to being, but being itself does not happen, nor is
it a casual occurrence that being is like this, nor
does il derive being like this [rom something else,
being as it is, but this is really its nasure, to be real
being—how could one imagine about what tran-
scends being! that it happened to be like this, that to
which it belongs to have generated being, which did
not happen to be like this but 15 as its substance 1s,
being what substance is and what Intellect is; for in

(153

this way one could even say of Intelleet it just

* Plato Republic VI 509B9.
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happened in this way to be Inlellect”, as if Intellect
was polng to be anything else but this which the
nature of Intellect is. That, surely, which does not
depart from itself, but is its own without declination,
one would most properly say is what it is. What,
then, 1s one to say at the point where one goes up to
and looks upon what is above this? Is it whar it
happens to be as one seces that it is? No, it did not
happen to be in this way or in that way, hut it did not
happen to be at all. But [could one say] "in this
way”’, and ‘'not otherwise, but in this way”’? But [you
must] not [say] “in this way™; for in this way you
would be defining it, and it would be a particular
thing; but the onc who sces it cannot say “'in this
way’’ or again "not in this way'' ! for you would he
saving thatit was one of the beings to which "in this
way” applies. It is then something else besides all
the things which are in this way. But, since you see
it as without definition, you will be able to speak of
all the things which come after it, but you will affirm
that it is none of these, but, if anything at all, that it
is all power, really master of itself, being what it
wills to be, or rather throwing “what it wills to be”
away to the beings, and being itself greater than all
willing, setting willing after itself. It did not then
will the "in this way’’ so that it might conform to it,
nor did enother make it like this.

10. And then one must also put these questions to
the one who said “happened to be”: on what con-
ditions would he affirm that “happened to be” was
false, if there was any [happening to be]? And how

strongly stressed by the Athenian Ncoplatonists Proclus
and Damascius and by Pseudo-Dionysius.
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would one remove the “happened to be"? And if
there is a nature, will he then say that the “hap-
pened to be” does not fit? For if he attributes to
chance the nature which takes away the “happened
to be” from the others, wherever will existence
which is not by chance come to be? But this principle
takes away the “as it chanced” from the others by
giving them form and limit and shape, and onec
cannot attribute anything to chance in things which
come o be rationally in this way, but [must main-
tain] this very thing, that their cause is rational; but
chance is in what does not come to be as a result of
what goes before and consistently, but is mere co-
incidence. But as for the principle of all reason and
order and limit, how could one attribute the
existence of this to chance? Chance is certainly
mistress of many things, but is not mistress of in-
tellect and reason and order so as to generate them;
when chance even seems to be in direct opposition to
reason, how could it be reason’s generator? If then
chance does not generate Intellect, then certainly
not that which is before Intellect and better than
Intellect; for it would not have any resources to
generate it from, nor did it exist at all in any way
among the eternzl beings. If then there is nothing
before him, but heis the first, one must stop here and
say nothing morc about him, but enquire how the
things after him came to be, but not how this did,
because it really did not come to be. Well then,
suppose he did not come to be, but is as he is and is
not of his own substance. And if he is not master of
his substance, but is who he is, as he did not bring
himself into existence but manages with himself as
he ig, then he is what he is of necessity, and could
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not be otherwise. Now he is not as he is because he
cannot be otherwise, but because being what he is is
the bect. For not everything has the power over itself
to go to the better, but nothing is hindered by
another to go to the worse. But that it did not go was
due to itself; it was not because it was hindered but
because it was itself what did not go; and inability to
go to the worse does not indicate the powerlessness
of what does not go, but its not going comes from
itself and is hecause of itself And not going to
anything elge has in it the extreme of power; [that
which does not go] is not held fast by necessity, but
is itself the necessity and law of the others. Did
necessity, then, bring itself into existence? No, that
did not come into existence; the other things after it
came to existence through it. How then could that
which is before existence have come to existence
either by another’s agency or by its own?

11. But what is this which did not come to
existence? We must go away in silence and enguire
no longer, aware in our minds that there is no way
out. For why should one even enquire when one has
nothing to go on to, since every enquiry gees to a
principle and stands still in it? And besides, one
must consider that every enquiry is about either
what something is, or of what kind it is, or why it is
or if it is. Now being, in the sense in which we say
thatthat is, [is known] from what comes after it. And
the guestion “why?"’ seeks another principle; but
thers is no principle of the universal principle. And
to enquire into what kind of thing it is is to enquire
what attributes it has, which has no attributes. And
the question “what is it?"’ rather makes clear that
we must make no enguiry about it, grasping it, if
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possible, in our minds by learning that it is not right
to add anything to it. But in general we probably
think of this difficulty, those of us who think about
this nature at all, because we first assume a space
and place, a kind of vast emptiness,! and then, when
the space is already there, we bring this nature into
the place which has come to be or is in our imagina-
tion, and bringing it into this kind of place we
enguire in this way as if into whence and how 1t
came here, and as if it was a stranger we have asked
about its presence and, in a way, its substance,
really just as if we thought that it had been thrown
up [from some depth or down from some height.
Therefore one must remove the cause of the dif
ficulty by excluding from our concentrated gaze
upon it all place, and not put it in any place either as
resting and settled in it or as having come to it, but
|[think of it] as being what it 13 (this is said by the
necessity of speech), but that place, like everything
else, is afterwards, and last of all afterwards. When
therefore we think, as we do think, of this heing out.
of place, and put nothing round it in a kind of circle,
and are unable to encompass its extent, we shall not
atiribute extension to it; and certainly not quality
either; for there could not be any shape about it,
even intelligible; and not relation to something else;
for it existed hy itgelf hefore there was anything else.
What then could the “it happened to be like this™
still mean? And how shall we be able to say this,
because everything else about it is said negatively?
begins his account of the gereration of the gods (Theogony
116), which he understands as Aristotle does (Physics A
1208b31 3) as the cmpty spacc or placc which things
oceupy.
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So that not it happened to be like this” but “not
even like thisdid it happen to be” is truer, where it iz
true that it did not happen to be at all.

12. Well then, is he not what he is? And is he
himself really master of his being what he is or
transcending being? For again Lthe soul is nol in the
least persuaded by what has been said and sees no
way out of ite difficulty. So we must say this as wel],
that each one of us may be far from substance in
respect of his body but in respect of the soul and
what we most are we participate in substance and
are a particular kind of substance, that is a parti-
cular kind of composite of substance and difference.
We are not then substance in the striet and proper
sense or abhsolute substance; and for this reason we
are not masters of our own substance. For in some
way substance is one thing and we are another and
we are not masters of our own substance, but sub-
stance, the very thing itself, is master of us, given
that this also adds the difference. But since in some
way we are that which is master of us, in this way,
all the same, even here below we could be called
masters of ourselves.! But where absolute substance
is completely what it is, and it is not one thing and
its substance another, what it is it 1s also master of,
and is no longer to be referred to another in that it is
and in that it is substance. For, again, it has been let
go into self-mastery in that it is what is primarily
related to substance. That, then, which has made
substance free, which is clearly of a nature to liber-
ate and can be called liberator—to what couldit be a
slave, if it is even in any way permitted to utter this

! The sense in which this is true is explained in V. 3. 4.
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word? To its own substance? But this substance gets
its freedom from it and comes after it, and it is not in
possessicn of substance. If then there is an active
actuality in him, and we are going to locate him
himself in the active actuality, he would not because
of this be something else than himself and not
himself master of himself, he from whom the active
actuality comes, because active actuality and he
himself are not different. But it we are not in any
way going to grant that there is active actuality in
him, but say that the other things have their
existence by being active round him, then still more
shall we refuse to grant that there is mastery or
being mastered at that level. But we shall not even
admit the "“master of himself”, not because some-
thing else is master of him, but because we have
allotted the *‘master of himself”’ to substance, and
put him in a more honourable place than this applies
to. What then is that which is in a more honourable
position than being its own master? It is because,
since substance and activity there are in a way two
and gave, from the point of view of activity, the idea
of mastery, but this was the same thing as substance,
for this reason mastery came to be separated, and it
was said to be master of itself. But where there are
not two as one, but there is one—either only active
actuality or not active actuality at all—"master of
himself” is not correct.

13. But if one must bring in these names of what
we are looking for, let it be said again that it was not
correct to use them, because one must not make it
two even for the sake of forming an idea of it; but
now we must depart a little from correct thinking in
our discourse for the sake of persuasion. For if we
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wera to grant activities to him, and ascribe his
activities to what we might call his will—for he does

‘not act without willing—and his activities are what

we might call his substance, his will and his sub-
stance will be the same thing. But if this 1s so, then
as he willed, su also he is. He does not then will and
act as it is his nature to, any morc than his substance
1s as he wills and acts. So he is altogether master nf
himself since he has even his being in his own power.
Observe this also: every being in its desire for the
Good wants to be that Good rather than what it is,
and thinks that it is in the highest degree when it
participates in the Good, and in such a state each
being will choase for iteelf to be in so far as it has
being from the Good; so the nature of the Good is
obviously far more worthy of choice for himself, if it
is true that whatever share of the Good there may be
in something else is most worthy of choice, and is itg
freely willed substance which comes to it in ac-
cordance with its will and is one and the same thing
as its will and is established in existence through its
will. And as long as each individual did not have the
Good it wished something else, but in that it pos-
sesses the Good it wills itself, and neither is this kind
of presence by chance nor is its substance outside its
will, and it is by this Good that its substance is
defined and by this that it belongs to itself. If then it
is by this that each thing itself makes itself, it
becomes, I suppose, obvious that that Good is prima-
rily the kind of thing it is by its own agency, by
which the other things also are able to be by their
own agency, and that the will, as it were, to be the
kind of thing it is goes with its, as we please to call ir,
substance, and it is not possible to apprehend him
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without the will to be by his own ageney what he is,
and that his willing to be himself hy his own agency
is concurrent with his being what he wills, and his
will and he himself are one, and not less one by this,
that he himself is not one thing as he happened to be
and what he would have liked to be another. For
what could he have wished to be except this which
he is? For even if we assumed that he could chonse to
become what he wished, and it was possible for him
to change his own nature into something else, he
would not wish to become something else, or have
any fault to find with himself, as if he is this thing
which heis by necessity, this being himself which he
always willed and wills. For the nature of the Gaad
is in reality the will of himself, a self not corrupted
nor following his own nature, but choosing himself,
because there was nothing else at all that he might
be drawn to. And one might also make the following
point, that the other things do not each of them
include in their substance the character of heing
satisfied with themselves: for a thing could even
dislike itself. But it is necessary for the choice and
willing of itself to be included in the existence of the
Good, or it would hardly be possible for anything
else to find itself satisfactory; they are satisfied with
themselves by their participation in or imagination
of the Good. But one must go along with the words, if
one in speaking of that Good uses of necessity to
indicate it expressions which we do not strictly
speaking allow to be used; but one should under-
stand “as if” with each of them. If then the Good is
established in existence, and choice and will join in
establishing it—for without these it will not be—but
this Good must not be many, its will and substance

271




o
=

o

15

PLOTINUS: ENNEAD V1. 8.

Bovdnow xai vy edeiar [kal 76 Oéiew]:! 76 8¢ Oélew

9 3 3 A 3y 3 3 - novog 3 A
<€L> TAp AUTOU, AFAYKT] TAP AUTOU KL TO VAL avTw

- L . e v ey s 3 - s
. l’:ﬁ*{ll, WUTE LUTOV TETUIKEVAL AUTOV O AO'}’OS‘ AVEVPEV. €1l

e s o a s,
yap 1 oo wap” avrod kat olov Epyov avrod, alty
8¢ TadTiv TT Umoordoer avTol, alTés dv olTws
© £ " N L3 r L3 3 ” w ! 3
UTOOTI oS GV €l QUTOL woTE olY Omep €Tvyér éoTw,
add’ dmep éfovnln adris.
" o . A , o -
14. "Eru 8¢ dpav dei wal ravry éxacror Tow
s # " > po3 -~ « - wm o
Aeyopévaw elvau 1) Talrdy éori 7@ elvar adTod, 7 érepov:
7 a > e vov s ’ - ”
olov avbpwnos 60¢ €repos, xal 76 avipame elvar dAdo
’ noE W P 3 ’ .
HETENXEL YVE F\'T;V e} GUBPC{J‘}TDS’ TOU O €TTLY ﬂ)fﬂpwﬁu ELILL.
| 1 A i ' L P 3 i :
fruyg 06 xat TE Yyuyh clvar TavTdv, o
amdoby Yy kal pij kat dAlov, wal dvBpwros avTé wal
Ay > 4 1 hY A " A} 4 rs
70 avlpdme elvar. kol o péy dv katd Tiyny yévorro
- e a - s - - . .
avBpwmos, cow® Erepor Tov avbpdme elvar, To Bé
avlpdmaw elvar otk dv yévorTo katia TOYTY TOUTO &
3 o 3 € A 3 Fazl 3 A 1 El ’
€ori "map’ avrov dvllpwmos avTd’ €l 67 o Avlpdimw
7 3 € - \ 5 5 ’ - Y
elvar wap’ avrol kal ov xard TOXY TodTO 0U8E
’, ~ " v [ 3 s 5
oupf3éBnke, mos dv 16 vmép 7o dvlpwmos aidtd, 76
i - 3 ’ ’ A
vernTicov 700 avbpdmov adrd, kal of ra dvra wdrra,
\ ’ " ’ |4 -
Kata TUXGY av  Aéyowro, ¢uals amdovorépo  Tob
4

1 6, 3 \ - uA LI T x ] L)
AVHOTOY €LUIL KL TOW 0AME TO OV €LV, €TL" THNS TO

= -~ 24 3 a I \ ’ o Al
ﬂ.?T.'\OUU LOVTLOUVK €0TL 0UI-‘GI’G¢€P€M‘ ’T'qlf :rt.lxnv, wWOTE Kat
Vdel. Vitringe.
# A8 (= Ficinus).
FH-SL: 51'{,_(: Enn.
*Harder: « Enn.

272

FREE WILL AND THE WILL OF THE ONE

must be brought into one; but if izs willing comes
from itself, it 1s necessary that it also gets its being
from itself, so that our discourse has discovered that
he has made himself. For if his will comes from
himself and is something like his own work, and this
will is the same thing as his existence, then in this
way he will have brought himsclf into cxistence; so
that he is not what he happened to he hut what he
himself willed.

14. And, further, one must look at it alsc in this
way: each of the things which is said to be is either
the same as its being or different; for instance, this
particular human being is one thing and essential
humanity another; the human being, of course, par-
ticipates in essential humanity. But soul and essen-
tial soulness are the same thing if soul is simple and
not predicated of something else, and the human
being as such is the same as essential humanity.’
And the one might become a human being by chance,
in go far as it is different from essential humanity,
but essential humanity could not come to be by
chance: this means “the human being as such comes
to be from himself”. If then essential humanity
comes to be fraom itself and not by chance or as it
happens, how could that which is above humanity as
such and which generates humanity as such, and to
which all the real beings belong, be said to be by
chance, a nature simpler than essential humanity
and universal essential being? Further, as one goes
towards the simple it 1s not possible to take chance

! There is a reference herz (with a Platonic correction Lo
bring in the Form of man) to Aristotle Metaphysics H 3.
1043b2-4.
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up with one, so that it is impossible for chanece to
ascend to the simplest of all. And, further, it is
appropriate to remember that statement which has
already been made somewhere! that each and every
one of the things which in truth are and have been
brought lu existence by that nature, and anything
among the things of sense which is of this kind, is cf
this kind by what comes from those higher beings: |
mean by "of this kind” having together with their
substance also the cause of their existence, so that
the observer afterwards can say why each of its
inherent parts is there, for instance why there is an
eye and why the feet of these particular beings are as
they are and the cause which brings into existence
together each part of each thing and brings them
into existence on account of each other. Why are the
legs and feet as long as they are? Because thisis as it
ig, and because the face isasit is the feel and legs are
as they are. And in general the harmony of all the
parts with each other is their reciproeal cause; and
the reason why this part is, is that this is essential
humanity; so that the being and the cause are one
and the same. But these came in this way from a
single source which did not reason but gave ths
reason why and the being together as a whole. It 15
the source therefore of being and the why of heing,
giving both at once; but that from which these come
is like the things which have come to be much morz
originally and more truly and more than as it is on
their level in that it is better. If then there is nothing
random or by chance and no *'it happened to be liks

! The reference is a general one to the first two chapters
of the preceding treatise VL. 7.
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this” with the things which have their cause in
themselves, and all things which ¢ome from him do
have it, for he is the father of reason and cause and
causative substance,' which are certainly all far
from chance, he would be the principle and in a way
the excmplar of all things which have no part in
chanee, truly and primarily, uncontaminated by
chances and ccincidence and happening, cause of
himself and himself from himself and through him-
self; for he 1s primarily self and self beyond being.
15. And he, that same self, is lovable and love and
love of himsclf, in that he is beautiful only from
himself and in himself. For surely his keeping com-
panv with himself could not be in any other way
than if what keeps company and what it keeps
company with were the one and the same. But if
what keeps company is one with what it keeps
company with and what is, in a way, desiring is one
with the ahject of desire, and the ohject of desire is
on the side of existence and a kind of substrate,
again it has become apparent to us that the desire
and the substance are the same. But if this is so,
again it is he himself who makes himself and is
master of himself and has not come to be as some-
thing else willed, but as he himself wills. And fur-
ther, when we say that he does not receive anything
into himself nor does anything else receive him, in
this way too we shall be placing something of this
kind outside chance existence not only by making
him one alone and clear of all things but for this
reason: if we ever see in ourselves a nature of this

the Neoplatonists, giving Platonic authority for thke
doctrine of the Three Hypostases.
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kind which has nothing of the other things which
are attached to us by which we have to experience
whatever happens by chance—for all the other
things which belong to us are enslaved to and
exposed to chances, and come to us in a way by
chance, but this alone has selfmastery and self-
disposal by the active presence of a light in the form
of good, and good, and greater than that which
belongs to Intellect, having its transcendence of
Intellect not as something brought in from outside:
surely, when we ascend to this and become this
alone and let the rest go, what can we say of it except
that we are more than free and more than independ
ent? Who could then make us depend on chances or
randomness or just happening when we have become
the true life itself or come to be in it, which has
nothing else but is itself alone? For the other things
when they are isolated cannot be self-sulficient
enough to exist; but this is what it is also when it is
isolated. But as first existence it isnot in the soulless
and not in irrational life; for this also is too weak to
exist and is a dispersal of rational principle and an
indefiniteness; but in so far as it advances towards
rational principle, it leaves chance behind; for that
which is in accordance with rational principle is not
by chance. But for us as we ascend that is not
rational principle but more beautiful than rational
principle; so far is it from happening by chance. For
it is the root of rational principle from itself, and all
things come Lo a slup in it; itis like the principle and
fundament of a mighty trcc living according to
rational principle which remains itself by itself hut
gives to the tree existencs according to the rational
principle which it receives.
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16. But since we maintain, and it appears to be so,
that this is everywhere and again is nowhere, we
must ponder this and think out whal we ought to
posit about the subject of our enquiry when we look
at it from this point of view. For if he is nowhere, he
has not happened to be anywhere, and if he is
everywhere, he 1s as much as he is everywhere; so
that the "everywhere” and “in every way” are him-
self; he 1s not in that everywhere, but is this himself
and gives the others their being there with him in
the evervwhere. But he, since he has the highsast
place, or rather does not have it, but is himself the
highest, has all things as slaves; he does not happen
to them, but they to him, or rather they happen
around him; he does not look Lo them, but they to
him; but he is, if we may say so, bornc to his own
interior, as it were well pleased with himself, the
“pure radiance”,! being himself this with which he
is well pleased; but this means that he gives himself
existence, supposing him to be an abiding active
actualily and the most pleasing of things in 2 way
rather like Intellect. But Intellect is an actualisa-
tion; so that he 18 ar actualisation. But not of
anything else; he is then an actualisation of himself,
He is not therefore as he happens to be, but as he
acts. And then, further, if he is supremely because he
s0 o speak holds to himself and so zo speak locks to
himsclf, and this so-called being of his is his looking
to himself, he as it were makes himself and is not as
he chanced to be but as he wills, and his willing is
not random nor as it happened; for since it is willing
of the best 1t is not random. But that an inclination
of this kind to himself, being in a kind of way his
activity and abiding in himself, makes him be what
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he is, is evident if one posits the opposite; because, if
he inclined to what 1s outside him, he would put an
and to his being what he ig; so then hisbeing what he
is is his self-dirccted activity; but these are one thing
and himself. He therefare hrought himself into
existence, since his activity was brought out into
existence along with himself. If then he did not come
into being, but his activity was always and a some-
thing like being awake, when the wakener was not
someone else, a wakefulness and a thought tran-
scending thought which exists always, then he iz as
he woke himself to be. But his waking transcends
substance and intellect and intelligent life; but these
are himself. He then is an active actuality above
intellect and thought and life'; but these are from
him and not from another. His being then comes by
and from himself. He is not therefore as he happened
to be, but he is himself as he willed.

17. And further, [consider it] also like this: we
affirm that each and every thing in the All, and this
All here itself, is as it would have been if the free
choice of its maker had willed it, and its state is as if
this maker proceeding regularly in his calculations
with foresight had made it according to his pro-
vidence. But since things here are always like this
and always come to be like this, so their rational
principles also always rest among the things which
exist all together, standing still in a better order; so
that the things there transcend providence and tran-
scend free choice, and all the things which are in
real being stand in intellectual stillness. So that if
someone calls this disposition of things providence,

! Aguin Republic VI 509B9.
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he must understand it in this way, that Intellzct is
there standing still befcre this All, and this All here
is from and according to Intellect. If then Intellect
was before all things and an intellect of this kind
was the principle, it would not be just as it chanced
to he, being many but in fune with itself and as it
were brought together into a single order. For what
is many and an ordered multiplicity, and all rational
forms included in one which goes through all, none
of thigis as it chanced and as it happened 1o be, but it
is far from a nature of this kind and opposcd to it, as
much as chance whose place is in unreason is to
rational principle. But if that before the Intellect of
this kind is the principle, it is obviously close to this
which is rationalised in this way, and what we speak
of in this way is according to that and parrticipatesin
that and 1s as that wills and is the power of that. He
is then without dimensions, one rational prineciple
for all things, one number and one which is greater
and more powerful than what has come into being,
and there is nothing greater or betier than him. He
does not then have from another either his being or
his being what he is. He himself therefore is by
himself what he is, related and directed to himself,
that he may not in this way either be related to the
outside or to something else, but altogether self-
related.

18. And yvou when you seck, seek nothing outside
him, but seek within all things which come after
him; but leave him himself alone. For he himself is
the outside, the encompassment and measure of all
things. Or within in depth, but what is outside him,
touching him in a kind of circle and depending on
him, is all which is rational principle and intellect;
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but, rather, it would be Intellect, in so far as it
touches him and in the way that it depends on him,
in that it has from him its being Intellect. Just as a
circle, therefore, which touches the centre all round
in a circle, would be agreed to have its power from
the centre and to have in a way the centre’s form, in
that the radii in the circle coming together to one
centre make their terminal point at the centre like
that to which they are carried and from which they,
so to speak, grow out, though the centre is greater
than is proportionate to these lines and their ter-
minal points, the points of the lines themselves—and
the terminal points are like that centre, but only a
dim image of that which has power to produce them
in having power also to produce the lines; and what
that centre is like is revealed through the lines; it is
as if it was spread cut without having been spread
nut—it is like this that we must apprehend that
Intellect-Being, coming to be from that Good and as
if poured out and spread out and hanging out from it,
is, by its own intelligent nature, evidence of some-
Lthing like Intellect in the One which is not Intellect;
forit is one. Just as in our axample also the radii and
the circle were not the centre, but it is the father of
circle and radii giving traces of itself and with an
abiding power generating radii and circle, not at all
cut off from it, by a kind of strength; so also is that
too, as the intellectual power runs round it, a kind of
archetype of the image of itself, Intellect in one, an
image, as it were, overcome by many and into many
and so becoming Intellect, while that remains before
Intellect and generates intellects from its power—
what chance happening (or accident or “as 1t hap-
pened to be’) could come near a puwer like this
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which makes Intellect and is maker of reality? For
something like what is in Intellect, in many ways
greater, is in that One; it is like a light dispersed far
and wide from some one thing translucent in itself;
what is diepersed is image, but that from which it
comes is truth; though certainly the dispersed
image, Intellect, is not of alien form; il is not chance,
but each and every part of it is rational principle and
cause, but that One is cause of the cause. He is then
in a greater degree something like the maost causa-
tive and truest of causes, possessing all together the
intellectual causes which are going to be from him
and generative of what is not as it chanced bul as he
himself willed. And his willing is not irrational, or of
the random, or just as it happened to occur to him,
hut as it ought to be, since nothing there is random.
For this reason Plato speaks of “due” and “right
moment”,! desiring to indicate as far as possible that
it is far from "‘as it chanced™, but what it is is whal i.
ought o be. But if this is what ought to be, it is nos
so irrationally, and if it is the right moment it has
the most authentic mastery among the things which
come after it, and has priority in its own rightand is
not what it in a way chanced to be, but what he in a
way wished to be, since he wishes what ought to be
and what vught to be and the active actuality of
what ought to be ars one; and it is not what ought to
be as a substrate, but as the first active actuality
revealing itself as what it ought to be. For this is
how one has to speak of him since one is unable to
speak as one should.

284D-E, from which Aristotle develops his doctrine of the
Mean.
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19. Raised up, then, towards that by what has
been said one should take hold of that itself, and he
will see also himself and will not be able to say all
that he wishes. But when he sees that in itself he will
put away all reasoning and will set that by itself as
being such that, if it had substance. its substance
would be its slave and as if derived from it. Nor
would one who sees it still be rash enough to say “as
it happened to be”; ncr is he able to utter a word
about it; if he did he would be struck dumb in his
rashness, and would ncot in his swift flight be able to
say "where” about it; it appears everywhere to him
as if before the eyes of his soul and, wherever he fixes
his gzze, he is looking at him, unless he leaves the
God and fixes his gaze elsewhere and thinks no more
about him. And one ought perhaps to understand
that it was in this sense that the ancients spoke of
“beyond being”’ with a hidden meaning,' not only
that he generates substance but that he is not a slave
to substance or to himself, nor is his substance his
principle, but he, being principle of substance, did
not make substance for himself but when he had
made 1t left it outside himself, because he has no
need ol being, he who made it. He does not then even
malke being in aceordance with his being.

0. "Well then,” someone might say, “does he not
happen to be already before he comes into being? For
if he makes himself, as regards himself he does not
yvet exist, but on the other hand as regards the
making he exists already before himsell, as he him-
selfis what is made.” To this we must reply that he is

! The reference is of course again to Plato Republic VI
50989,
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not at all to be classed as made, but as maker; we
must posit that his making is absolute, and not in
order that something else should be brought to
perfection by his making, since his activity is not
directed to the perfection of something else, but is
altogether this God; for there are not two, but one.
Nor should we be afraid to assume that the first
activity is without substance, but posit this very fact
as his, so to speak, existence. But if one posited an
existence without activity, the principle would be
defective and the most perfect of all imperfect. And if
one adds activity one does not keep the One. If then
the activity is more perfect than the substance, and
the first is maost perfect, the first will be activity. In
his activity, therefore, he is already this first, and it
cannot be that he was before he came to be; for then
he was not before coming to be, but already alto-
gether was, Now certainly an aclivily nol enslaved
to substanee is purely and simply free, and in this
way he himself is himself from himself. For indeed, if
he was kept in being by another, he would not be
first self from himself; but if he is rightly said to hold
himself together, he is both himselt and the bringer
of himself into being, granted that what he by his
nature holds together iz what from the beginning he
has made to be. Now if there was a time from which
he began to be, “he has made” would be used in the
strict and proper sense: but now, if he was what he is
before eternity existed, this “he has made” must be
understood to mean that making and self are con-
current; for the being is one with the making and
what we may call the eternal generation. From this
too [it comes that we say] “ruling himself”’; and if
there were two, this is properly said, but if there is
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one, the “ruling” only; for ke does not have what 1is
ruled. How then can we say "ruling” when Lhere is
nothing to rule? Now “'ruling” here refers to what
was before him, because there was nothing before
him. But if there was nothing, he is the first; but this
means not in rank, but in authentic mastery and
purely self-determined power. But if it is purely self-
determined, it is not possible to accept absence of
self-determination there. He is therefore altogether
at his own disposal in himself. What then is there of
his which is not himself? What which is not his
activity? And what which is not his work? For if
there was anything in him which was not his work,
he would not then be purely and simply a. his own
disposal and capable of all things; for he would not
be master of that and would not be capahle of all
things; at any rate he would not be capable of that of
whose making he was not himself master.

21. Could he then make himself anything else
than he did? Now we shall not yet do away with his
making himself good beeause he could not make
himself evil. For power to make there is not to he
understood as power to make the opposites, but as
making with power unshaken and not to be de-
Hected, which 1s power in the highest degree when it
does not go out of the One; ‘or to be capable of the
opposites belongs to incapacity tc remain with the
best. But his making which we speak of must be once
for all; for it is beautiful. And who would alter it
when it has come to be by the will of God and is his
will? By the will, then, of a God who did not yet
exist? And what could his will be when he is without
will in his very existence? How will he come to have
a will from his inactive substance? Now his will is in
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his substance; so there is nothing different from his
substance. Ur what was there that he was not, will
for instance? So he was all will, and there is nothing
in him which is not that which wills—nothing, then,
before willing. So he himself is primarily his will. So
then he is also as he willed and of the kinc he willed,
and what follows upon his will, what this kind of will
generated—but it generated nothing further in him-
gelf, for he was this already. But his holding himself
together must be understood, if onc is to say it
correctly, as meaning that all the ather things that
exist are held together by this; for they exist by some
kind of participation in him, and it is to this that
their origin is to be traced. But he himself has no
longer any need from himself of holding together or
participation, but is all things by and in himself
but rather none of them, and he does not need =11
things to be himself: but when yvou speak or think of
him, put away all the other things. When you have
put away all things and left only himself, do not try
to find what you can add, but if there is something
you have nol yet taken away from him in your mind.
For even you can grasp something about which it is
rot possible any more to say or apprehend anything
else; but it is something which has its place high
above everything, this which alone is free in truth,
because 1t 1s not enslaved to itself, but is only itself
and really itsell, while every other thing is itself and
something else.
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VI. 9, ON THE GOOD OR THE ONE

Introductory Note
THIS early treatize, number 9 in Porphyry's chronological
order, is the first clear presertation by Plotinus of the One
as the ultimate principle and of union with it as the goal of
the philosophic or spiritual life. It is the first and one of the
clearest and most powerful of his great ascents of the mind,
in which he both uses philosophic reason as far as it will go
to show the way and urges his readers to go on beyond any
thinkable reality to the union which he does not presume
to deseribe. Though the treatise was probably meant for a
rather wider circle of readers than the more technical
works like VI 1-3, the discussion of the Categories, or VI 6,
on numbers, it would still be intended to be read only by a
chosen few, those among his friende and hearcrs who were
capable of making the tremendous moral and spiritual
effort required to travel by this way and reach the goal, and
who already fully accepted the fundamentals of Platonic
philosophical religion and were trying to live the
philosophical life.  Deginning from some fairly
commeonplace observations on the scale of unity and the
necessity of unity for the existence of anything, it leads the
reader rapidly through the Platonic World of Forms which
is also Divine Intellect (where many Platonists and later
theists wished to stop) to its source, and concludes with a
passagc about (not a description of) the mystical union
which has rightly become a classic, though it should not be
read and thought zbout in isolation from the rest of the
Enneads; the two great works which precede it in the
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Ennead order, though they were written some years later,
VI 7 [38] and VI 8 [3Y], need particularly to be taken into
consideration.

Synopsis

ATl heings are heings hy the one; unity is the condition of
their existence. Spul unifies all beings in this world, but is
not itself the One, but one by something else (ch. 1). Nor is
real being, either individual or universal, the One; the
world of Forms, which is Being, and is alive, and is
Intellect, is manifold, and neither as the totzlity of real
beings nor as living and thinking can it be the One which
gives it unity (ch. 2). Difficulty of thinking or speaking
about the One because it is formless; we must first reach
the level of Intellzact and then go beyond it; the One is not
onc of things it genecrates, and all which is said of them
must be denied of it (ch. 3). We are aware of the One by a
presence above knowledge; teaching and reasoning can
only help on the way to it (ch. 4). We must first come to an
understanding of the soul and its derivation from Intellect,
and go on from there; inadequacy of all names, including
*One’’, for the source of Intellect (eh. 7). What we mean by
using this inadequate term for it; the absolute self-
sufficiency of the One; it is beyond the need for thinking
(ch. 6). Need to turn inwards, away from all other things,
and even onesell, Lo (ind Lhe One (ch. 7). The inage of the
cireles; how we must turn to the One, the centre, by putting
away otherness (ch. 8). The One is always present, always
giving its gifts, but we must put away all other things ‘o
possess him truly (ch. 9). The vision which is perfect union,
with no consciousness of duality (eh. 10). The final mystery
of that union; how we fall from it and risc to it again
{ch. 11).
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uses in this chapter and elsewhere is Stoic. Cp. SVF II
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2 On beauty and unity cp. [. 6. 2. 18-28.
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1. It is by the one that all beings are beings, both
those which are primarily beings and those which
are in any sense said to be among beings. For what
could anything be if it was not one? For if things are
deprived of the one which is predicated of them they
are not those things. For an army does not exist if it
is not one, nor a chorus or a flock if they are not one.
But neither can a house or a ship exist if they do not
have their one, since the house is one and so 1s the
ship, and if they lose it the house is no longer a house
nor the ship a ship. So then continuous magnitudes,
if the one was not with them, would not exist; at any
rate, if they are cut up they change their being in
proportion as they lose their one. And again the
bodies of plants and animals, each of which is one, if
they escape their one by being broken up into a
multiplicity, lose the substance which they had and
are no longer what they were but have become other
things, and are those other things in so far as each of
them is one.’ And there is health when the body 1s
brought together into one vrder, and beauty when
the nature of the one holds the parts together?; and
the soul has virtue when it is unified into one thing
and one agreement. Is it true then that, since the
soul brings all things to their one by making and
moulding and shaping and composing them, we
should, when we have arrived at it, say that it is this
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which provides the one and this which is the one?
Rather we ghould consider that, just as with the
other things it provides for bodies, it is not itself
what it gives, shape and form for instance, but they
are other than it, so, even if it gives the one, it gives
it as something other than iteelf, and that it is by
looking to the one that it makes each and every
thing one. just as it is by looking to [the Form of]
man that it makes something man, taking the one in
it along with the man. For of the things which are
said to be one each is one in the way in which it also
has what it is, so that the things which are less
beings have the one less, and those which are more
beings, more. And the soul tao, which is other than
the one, has its being more one in proportion to its
greater and real being. It is certainly not the one
itself: for the soul is one and the one is somehow
incidentzl to it, and these things, soul and one, zre
two, just like body and one. And what has separate
parts, like a chorus, is furthest from the one, and
what is a continuous body is nearer; and the soul is
nearer still, but still participates in it. But if because
without being one it would not be soul, for this
reason someone makes soul and the one the same,
first of all, all the other things are what they are
along with their being one; but all the same the one
is diferent from them—for body and onc arc not the
same thing, but the body participates in the one—
and then the soul is many, even the soul which is
nne, even if it is not composed from parts; for there
are very many powers in it, reasoning, desiring,
apprehending, which are held together by the one as
by a bond. So the soul brings the one to other things
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! That Intellect-Real Being is the first principle was the
view of most Platonists before Plotinus, including his
fellow-pupil of Ammonius, Origen the Platonist (fo be
distinguished from Origen the Christian). See Origen fr. 7
Weber (= Proclus Platonic Theology 114, p. 31, 5-11 Saffrey-
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being alsc itself one by something else: it too experi-
ences this unity by the act of another.

9. Isit, then, true that for each of the things which
are vne as parts its substance and its one are not the
same thing, but for being and substance as a whole
suhstance and heing and one are the same thing? So
that anyone who has discovered being has dis-
covered the one, and substance itselfis the one itself:
for example, if intellect is substance, intellect is also
the one sinceit is primarily being and primarily one,
and as it gives the other thinge a share in being,
so in the same measure it also gives them a share in
the one.! For what can anyone say that it is besides
being and intellect? For it is either the same as
being—for “man” and “one man” are the same
thing—or it is like a kind of number of the indiv-
idual; you say "“one’’ of a thing alone just as you say
“two things”. Now if number belongs to the real
beings, it is clear that so does the one; and we must
investigate what itis. But if numbering is an activity
of soul going through things one after another, the
one would not be anything factual. But our argu-
ment said that if an individual thing loses its one it
will not exist at sll. We must therefore see if the
individual one and individual being are the same
thing, and universal being and the universal one.
But if the being of the individual is a multiplicity,
but it is impossible for the one to be a multiplicity,
they will be different from each other. At any rate

Weaterinl). H. R. Sechwyzer has suggested that Ammonius
himself may have held a view closer to that of Plotinus
(Ammonios Sakkas, der Lehrer Plotins, Opladen 1983,
T2—T8).
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“man’’ and "living being’’ and “rational” are many
parts and these many are bound together by the one.
“Man” and “one” are therefore different, and one
has parts and the other is partless. And, further,
universal being, which has all the beings in it, will
be still more many and different from the one, and
will have the one by sharing and participation. But
being also has life; for it is certainly not a corpse;
being therefore is many things. But if it is intellect,
in this way too it must be many; and still more if it
includes the Forms. For the Idea is not one, but
rather a number, both cach individual one and the
total Idea, and is one in the way in which the
universe is one. But altogether the one is primary
and the Forms and being are not primary. For each
Form is of many parts and composite and posterior;
for those elements from which an individual thing is
composed are prior to it. And it is clear also from the
following that intellect cannot be the first: it is
necessary that intellect exists in its thinking, and
thar the best intellect, the one which does not look
outside itself, thinks what is before it'; for in turn-
ing to itself it turns to its principle. And if intellect
itsell is whal thinks and what is thought, it will be
double and not single and so not the one; but if it
looks o another, it must certainly be to that which
is better than it and before it. But if it looks both to
itself and to what is better than it, in this way also it
is second. And one mus: suppose that intellect is of
such a kind thal il is present to the good and the first

1 Here Plotinus is develeping and correcting Aristotle’s
account of the self-thinking divine mind in Metaphysics A
9. 1074b15-1075a12.

300




45

wn

10

PLOTINUS: ENNEAD VI 9.

e b3 ! 3 2 - -~ Al A -
ATEEITW) KL JB/‘EWELV ELS ENELVOV, TUVELVOLL 6(: HL evTw
voeiv Te wal €avTov kal voely éauTov Ovra Ta mwdrTa.

- ¥ A A ) > 3
moldol dpa 8ei 76 év elvar woukidov dvra. ob Tolvur qulé
va g o sy e e
TO €V T TAYTA €0TAL, OUTW VAP OUKETL & €l 00OE vols,
\ A hd L » \ r - - Al ’ w
Kal yap av oUTWS €l 7o TAvTa ol vod T4 mdrTa GvTos
LR oW ) A " ) !
D'USG TO OV TO ?’GP oV TA TTAVTL.
3 Tf‘“ o A S . ;o | - k) Lo :8\
. L @y ouy !:!J.r TO BV HOLL TLEL ¢UU1V EXUF; Tj Ovoer
£ i R . R
Oavpaordy py pddiov emely elvar, émov undé 16 ov
€ r i E G ) ' - i
pddiov umdé 70 €idos: dAXN €oTw fuiv yrdows eldeaww
£l / o k] -
émepeibopém. Sow & dv eis aveldeov 7 Yuyn iy,
- - & A R e [
efadwaroioa wepihaBely T¢ g opilleatiar kal ofov
rurolablar ¥7o mollov Tol rvmodrros éfahialdrver kai
- A > i L A ’ > -~ ’
Pofeirar, puy obbev Eyy. 60 kdpver év Tuls TUwUTOLY
G e ; . L oty iy
kal dopévy kerafalver modddkis dmomimTovoa damd
d / ki) 3 3 1 o 3 - L
mavTwY, péxpis ar eis alobnTov KN €v gTEped Womep
3 ’ TN s’ 3 - -
dvaavopévy: olov kal 1 dus kdpvovoa év Tois ukpois
~ 4 3 /! I LI ) A 4 <
Tois peyddois aopévws mepumimrer. kol éauvriy 8¢ 7
o » - L4 ’ * -~ - - oA
l,bvx?:.' aTar ‘855'—' EHEAE, oo OPU}UQ T(:U TUVELPOL ICQL OV
5 P 5 3 e 3 w ' " oo ~
ouoUw 'Tq) eV ELVUL WUTW OUK DLETOL 77 EXE“H' 0 l,?}'?ﬂ, oTL

1 ; LI L3 by L
70U voouuévov i) €tepov éorw. Gpws 81 xpn ovTws

- 5 ! Al Ay ) I 3 A
moiely Tov péAdorta wepl 16 €v didacodiicew. émel

4 o > al -~ 1\ A > A -

Tolvvy €v éotwv 6 {nrobper, kal T dpxiy TGV mdvTwy

3 - 3 A v - -
EMIOKOTOULLEV, TG‘}’C[QDP KoL TO TRWTOV, OﬁTE ‘JT(I}‘{,O'OCU SEL

! Plotinus may be thinking here of Numeniug
comparison of the attempt to see the Good to someone

310

ON THE GOOD OR THE ONEK

and looks to him, but is also present with itzclf and
thinks itself, and thinks itself as being all things Tt
is far, then, from being the one since it is richly
various. The one then cannot be all things, for so it
would be no longer one; and 1t cannot be mtellect,
forin this way it would be all things since intelleer is
all things; and it cannot be being; for being ic all
things.

3. What then could the One be, and what nature
could it have? There is nothing surprising in its
being difficult to say, when it is not even easy to say
what Being or Form is; but we do have a knowledge
based upon the Forms. But in proportion as the soul
goes towards the formless, since it is utterly unable
to comprehend it because it is not delimited and, so
to speak, stamped by a richly varied stamp, it slides
away and is afraid that it may have nothing at &ll.
Therefore it gets tired of this sort of thing, and often
gladly comes down and falls away from all this, till it
comes to the perceptible and rests there as if on solid
ground; just as sight when it gets tired of small
objects is glad to come upon hig ones.! But when the
soul wants to see by itself, seeing only by being with
it and being one by being one with it, it does not
think it yet has what it seeks, because it 1s not
different from what is being thought. But all the
same this is what one must do if one is going to
philosophise about the One. Since, then, that which
we seek is one and we are considering the principle
of all things, the Good and the First, one must not go
far away from the things around the primary by

straining his eves to catch sight of a little boat far away
among the waves (fr. 2 des Places, 11 Leemans).
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falling down to the last things of all, but as one goes
to the primary one must lift oneself up from the
things of sense which are the last and lowest, and
become freed from all evil since one is hastening to
the Good, and ascend tc the principle in oneself and
become one from many, when one is going to behold
the Principle and the One. Therefore one must
become Intellect and entrust one’s soul to and set it
firmly under Intellect, that it may be awake to
receive what that sees, and may by this Intellect
behold the One, without adding any sense-
perception or receiving anything from sense-
perception into that Intellect, but beholding the
most pure with the pure Intellect, and the primary
part of Intellect. When therefore he who is embarkead
on the contemplation of this kind imagines size or
shape or bulk about this nature, it is not Intellect
which guides his contemplation beeausc Intelleet is
not of a nature to see things of this kind, hut the
gctivity is one of sense-perception and opinion fol-
lowing sense-perception. But one must take one's
information from Intellect where it is competent.
And Intellect is competent to see its own things and
the things before it. The things in it also are pure,
but those befare it are purer and simpler—or rather
that which is before it. It is not therefore Intellect,
but before Intellect. For Intellect is one of the
beings, but that is not anything, but before each and
every thing, and is not being; for being has a kind of
shape of being, but that has no shape, not even
intelligible shape. For since the nature of the One is
generative of all things it is not any one of them. It is
not therefore something or qualified or quantitative
or intellect or soul; it is not in movement or at rest,
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not in place, not in time,! but “itself by itself of
single form”,? or rather formless, being before all
form, before movement and before rest; for these
pertain to being and are what make it many. Why,
then, if it is not in movement is it not at rest?
Because each or both of thess must necessarily
pertain to being, and what is at rest 1s so by rest and
is not the same as rest; o rest will be incidental to it
and it will not be the same as rest. For to say that it
is the cause is not to predicate something incidental
of it but of us, because we have something from it
while that Omne is in itself; but one who speaks
precisely should not say “that” or “is”; but we run
round it outside, in a way, and want to explain our
own experiences of it, sometimes near it and some-
times falling away in our perplexities about it.

4. The perplexity arises especially because our
awareness of that One is not by way of reasoned
knowledge or of intellectual perception, as with
other intelligible things, but by way of a presence
superior to knowledge. The soul experiences its
falling away from being one and is not altogether
one when it has reasoned knowledge of anything; for
reasoned knowledge is a rational process, and a
rational process is many. The soul therefore goes
past the One and falls into number and multiplicity.
One must therefore run up above knowledge and in
no way depart from being one, but one must depart
from knowledge and things known, and [rom every
cther, even beautiful, object of vision. For every

1 This comes from an established Platonic-Pvthagorean
exegesis of the First Hypothesis of Plato’s Parmenides.
? Plato Symposium 211B1.
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beautiful thing is posterior to that One, and comes
from 1it, as all the light of day comes from the sun.
Therefore, Plato says, it cannot be spoken or writ-
ten””,! but we speak and write impelling towards it
and wakening from reasonings to the vision of it, as
if showing the way to someone who wants to have a
view of something. For teaching goes as far as the
road and the travelling, but the vision is the task of
someone who has already resolved to see. But if
someone has not come to the vision, and his soul has
no awareness of the glory there, and he has not
experienced and does not have in himself in seeing a
kind of passionate experience like that of a lover
resting in the beloved, then, having received the
true light and illumined his whole soul through
drawing nearer, but being still held back in the
ascent by a burden which hinders the vision, and
having ascended not alone but taking something
with him which keeps him from the One, or being nct
yet brought together into unity—for that One is nct
absent from any, and absent from all, so that in its
presence it is not present except to those who are
able and prepared io receive il, so as to be in accord
with it and as if grasp it and touch it in their
likeness; and, hy the power in oneself akin to that
which comes from the One, when someone is as he
was when he came from him, he is already able to see
as it is the nature of that God to be seen—if then
someone is not yet there but is outside because of
these impedimenits, or through lack of a rcasoning to
guide him and give him assurance about the One, let
him blame himself for those hindrances and try to

! Plato Letter VII 541C5.
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depart from all things and be alone, but as for what
he disbelieves bzcause he is deficient in his reason-
ings, let him consider the following.

5. Whoever thinks that reality is governed by
chance and accident and held together by badily
causcs is far removed from God and from the idea of
the One, and our discourse is not directed to these
people but to those who posit another nature besides
bodies and have gone up as far as soul. Now these
must come to an understanding of the soul, in other
ways and especially that it derives from Intellect,
and that it is by sharing in the rational principle
which comes from it that it possesses virtue; after
this they must grasp that there is an Intellect other
than that which is called reasoning and reckoning,
and that reasonings are already in a kind of separa-
tion and motion, and that our bodies of knowledge
are rational principles in the soul and of a kind
which have already become manifest there hecause
Intellect the cause of knowledges has become pre-
gent in the soul. And when one has seen Intellect as
something like an object of sense because it is
apprehended as transcending the soul and being its
lather, an intelligible universe, one must say that
Intellect is a quiet and undisturbed movement, hav-
ing all things in itself and being all things, a multi-
plicity which is undivided and yet again divided. For
it is.not divided as are the rational principles which
are already thought one by one, nor are its contents
confused; for each one proceeds separately; itis as it
is in our bodies of knowledge, where all the items are
in a partless whole and vet each of them is separate.
This multiplicity all together, then, the intelligible
universe, is what is near to the First, and our
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! Normally, in this treatise as elsewhere in the Enneads,
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identical. Perhaps Plotinus means that it is intellect in us
that leads us to substance, and inserts this parenthesis to
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argument says that it must neecssarily exist, if one
says that the soul exists, and that it must be of
higher authority than soul; it is not, however, the
First, because it is not one nor simple; but the Oneis
simple and the principle of all things. Now that
which is prior to what is most honourable among
rcal beings, given that there must be something
hefore Intellact. which wants to be one butis not one,
but in unitary form, because Intellect is not disper-
sed in itself but is in reality all together with itself
and its nearness after the One has kept it from
dividing itself, though it did somehow dare to stand
away from the One—tkat which is before this In-
tellect, this marvel of the One, which is not existent,
so that “one” may not here also have to be pre-
dicated of somsthing else, which in truth has no
fitting name, but if we must give it a name, “one”
would be an appropriate ordinary way of speaking of
it, not in the sense of something else and then vne;
this is diffieult to know for this reason, but can be
better known from its product, substance—and it is
intellect which leads to substance!—and its nature
is of such a kind that it is the source of the best and
the power which generates the real beings, abiding
in itself and not being diminished and not being one
of the things which it brought into being. Whatever
is even before these, we give the name of “One” to hy
necessity, to indicate its nature to one another,
bringing curselves by the name to an indivisible idea
and wanting to unity our souls; we do not when we

remind his readers, in the middle of his account of the
supra-intellectual way tn the One, that this can only begin
when the intellectual way has reached its goal.
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!This is, perhaps, the clearest explanation in the
Enneads of the way in which Plotinus intends his use of the
terms “one” and “infinile” as applied to the Tirst Principle
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call it one and ‘ndivisible mean it in the sense of a
point ar a unit; for what are one in this way are
principles of quantity, which could not have come to
exist unless substance and that before substance had
preceded it; so that is not where one should direct
one’s thought; but all the same these correspond to
those higher things in their simplicity and avoid-
ance of multiplicity and partition.

6. In what sense, then, do we call it one, and how
are we to fit it into our thought? “"One” must be
understood in a larger sense than that in which a
unity and a point are unified. Tor there the soul
takes away size and multiplicity of number and
comes to a stop at the smallest and rests its thought
on something which is partless but was in something
divisible and is in something else; but what is not in
something else or in the divisible 1s not partless
either in lthe same way as the smallest; for it is the
greatest of all things, notin size but in power, so that
1ts sizeleseness also is a matter of power; since the
things after it also are indivisible and undivided in
their powers, not in their bulks. And it must be
understood as infinite not because its size and num-
ber cannot be measured or counted but because its
power cannot be comprehended.! For when you
think of him as Tntellect or God, he is more; and
when you unify him in your thought, here also the
degree of unity by which he transcends your thought
is more than you imagined it to be; for he 1s by
himself without any incidental attributes. But some-
onc could also think of his oneness in terms of self-

to be taken: theyv are to point hevond any comprehensible
unit or unboundedness.
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sufficiency. For since he is the most. sufficient and
independent of all things, he must also be the most
without need; but everything which is many is also
in need unless it becomes one from many. Therefore
its substance needs Lo be one. But the One does not
need itself: for it is itsclf. Certainly anything which
is many needs all the things which it is, and each of
the things in it, since it is with the others and not by
itself, and exists in need of the others, makes a thing
like this needy both in each single part and as a
whole. Given, then, that there must be something
supremely self-sufficient, it must be the One, which
is the only thing of such a kind as not to be in need
either in rzlation to itself or to anything else. For it
does not seek anything for its being or for its well-
being, or its establishment in its place. For since it is
the cause of the others it does not have from the
others what it is, and what could its well-being be
outside itself? So its well-being is not incidental to
1t: for it 1s itself. And it has no place: for it needs nn
establishment as if unable to support itself; and that
which has to be established is sculless and a mass
which falls if it is not yet established. And the other
things are established through him, through whom
they at once exist and have the place to which they
are assigned; but that which is lonking for its place
isin need. But a principle is not in need of the things
which come after it, and the principle of all things
needs none of them. For whatever is in need is in
need as striving lowards ils principle; but if the One
is in need of anything, it is obviously sccking not to
be one; so it will be in need of its destrayer; hut
everything which is said to be in need is in need of its
well-being and its preserver. So that there is nothing
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good for the One; so then it docs not wish for
anything; but it transcends gond, and is good not for
itself but for the others, if anything is able to partici-
pate init. And it does not think, because there is no
otherness; and it does not move: for it is before
movement and before thought. For what will he he
able to think? Himself? Then before his thinking he
will be ignorant, and will need thinking in order to
know himself, he who suffices for himeself. There is,
then, no ignorance about him because he does not
know cr think himself; for ignorance is of what is
other, when one thing is ignorant of another; but the
One alone does not know and has nothing of which it
ig ignorant, but being one and in unicn with itself
does not need thought of itself. For in order to keep
to the one you should not add the “in union”, but
take away thinking and being in union and thought
of itself and of the others; for we must not put him on
the level of the thinker, but rather on that of the
thought. But thought does not think, but ie a cause
of thought to another; ard the cause is not the same
as what is caused. But tha cause of all things is none
of them. So we must not even call this One good, the
good which he gives, but the Good in another way
beyond all goods.

7. But if because it is none of these things you
become indefinite in your thought of it, stand fast on
these and contemglate it from these. But contem-
plate it without casting your thought outwards. For
it does not lie somewhere leaving the otker things
empty of it, but is always presenl Lo anyone who is
able to touch it, but is nct present to the onc who is
unahle. But, just as with other things it is not
possible to think anything when one is thinking
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gsomething else and has one’s mind on something
else, but one must add nothing tc what is being
thought about, that it may really be it which is being
thought about, so here one must know that it is not
possible when one has the impression of something
else in one’s soul to think that One while the im-
pression is acting, and that the soul when it is taken
up with and possessed by other things cannot take
the impression of the opposite; but just as it is said of
matter that it must be free from all qualities if it is
going to receive the impressions of all things,' so
much more must the soul be without form if there is
going to be no obstacle settled in it to its fulfilment
and illumination by the first nature. But if this is so,
the soul must let go of all outward things and turn
altogether to what is within, and not be inclined to
any outward thing, but ignoring all things (as it did
formerly in sense-percepiion, but then in the realm
of Forms), and sven ignoring itself, come to be in
contemplation of that One, and having heen in its
company and had, so to put it, sufficient converse
with it, come and announce, if it could, to another
that transcendent union. Perhaps also it was
because Minos atlained this kind of union tha: he
wae sald in the story to be “the familiar friend of
Zeus”,? and it was in remembering this that. he laid
down laws in its image, being filled full of lawgiving
by the divine touch. Or, also, he may think civic
matters unworthy of him and want tc remain always
abowve; this is liable to happen to ong who has seen
much. Plato says the Onc is not outside anything,?

3 Plato Parmenides 138E4.
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' The phrase “the ancient nature” of the soul occurs in
Plato at Symposiwn 192E9 (Aristophanes story), Republic
X 811D2 (the simile of the sea-god Glaucus) and Timaeus
90D5 (in the context of the education of the soul). In all
these places it means the true original nature of soul,
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but is in company with all without their knowing.
For they run away outside it, or rather outside
themselves. They cannot then caich the cne they
have run away from, nor seek for another when they
have los: themselves. A child, certainly, wha is
outside himself in madness will not know his father:
but he who has learnt to know himself will know
from whence he comes.

8. If then a soul knows ilsell for the rest of the
time, and knows that ite movcement is not in a
straight line, except when there is a kind of break in
it, but its natural movement is, as it were, in a circle
around something, something not outside but a
centre, and the centre 15 that from which the circle
derives, then it will move around this from which it
is and will depend on this, bringing itself into accord
with that which all souls cught to, and the souls of
the gods always do; and it is by bringing themselves
into accord with it that they are gods. For a god is
what is linked to that centre, but that which stands
far from it is a multiple human being or a beast. Is
then this, as it were, centre of the soul what we are
looking for? Or should we think it is something else
in which all such centres coincide? And that the
centre of the circle here below is only like it analogi-
cally? For the soul is not a circle in the same way as
a geometrical figure, but because there is in it and
around it the ancient nature,’ and because il comes

Plotinus uses it again in this sense at VL. 5. 1. 16 and this
must be its meaning here. Harder gives a diffarent
explanation of the passage based on the interpretation of
“the ancient nature’ as matter in I. & 7. 8. See his note ed
loc.
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from an origin of this kind, and because souls are
wholly separated. But now, since a part of us is held
by the body, as if someone had his feet in water, but
the rest ol his body was above it, we lift ourselves up
by the part which is not submerged in the body and
by this jain nurselves at our own centres to some-
thing like the centre of z1] things, just as the centras
of the greatest circles join the centre of the encom-
passing sphere, and we are at rest. If then our circles
were bodily, not soul-circles, they would be in touch
with the centre at a place; the centre would be in
some place and they would be around it: but since
the souls themselves belong to the realm of Intellect
and that One transcends Intellect, we must suppose
that the contact takes place by other powers, in the
way in which the thinker i3 naturally united to the
thought, and that the thinker is present more com-
pletely by sameness and otherness and joined to
what is akin to it with nothing to keep them apart.
For bodies are hindered from communion with each
other by bodies, but incorporeal things are not kept
apart by bodies; nor are they separated in place, but
by otherness and difference; when thersfore there is
no otherness, the things which are not other are
present to each other. That One, therefore, since it
has no otherness is always present, and we are
present to it when we have no otherness; and the
One does not desire us, so as to be around us, but we
desire it, so that we are around it. And we are always
around it but do not always look to it; it is like a
choral dance: in the order of its singing tha chaoir
keeps round its conductor but may sometimes turn
away, o that he is out of their sight, but when it
turns back to him it sings beautifully and is truly
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with him; so we too are always around him—and if
we were not, we should be totally dissolved and no
longer exist—but not always turned to him; but
when we do look to him, then we are at our goal and
at rest and do not sing out of tune as we iruly dance
our god-inspired dance around him.

9. And in this dance the soul sees the spring of
life, the spring of intellect, the principle of being, the
cause of good, the root of the soul; these are not
poured out from him with the result that they dimin-
ish him; for there is no bulk; otherwise the things
generated from him would he perishahle. But as it is
they are eternal, because their principle remains the
same, not divided up into them but abiding as a
whole. So they also abide; just as the light abides if
the sun abides. For we are not cut off from him or
separate, even if the nature of body has intruded and
drawn us to itself, but we breathe and are preserved
because that Good has not given its gifts and then
gone away but is always bestowing them as long as it
is what it is. But we exist more when we turn to him
and our well-being is there, but being far from himis
nothing else but existing less. There the soul takes
its rest and is outside evils because it has run up into
the place which is clear of evils; and it thinks there,
and is not passive, and its true life is there; for our
present life, the life without God, is a trace of life
imitating that life. But life in that realm 1s the active
acluality of Intellect; and the active actuality gere-
rates gods in guict contaet with that Good, and
generates heauty, and generates righteousness, and
generates virtue. It is these the soul conceives when
filled with God, and thisis its beginning and end; its
beginning because it comes from thence, and its end
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! Kirchhoff: mges wBRCQ: om. JU.

! From the Phaedrus myth, 248C8.

? I'or the distinction of the two Aphrodites (which seems
to have bheen a sort of Athenian homoesexual in-joke,
without foundation in cult or popular belief) see Plato
Symposium 180D-E. It had, of course, a much more serious

history from Plotinus onwards.
3 Symposium 203F. Platinns’ fullest interpretation of the

myth is II1. 5. 7-9.
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because its good is there. And when it comes to bhe
there it becomes itself and what it was; for what it is
here and among the things of this world is a falling
away and an exile and a “'shedding of wings”.! And
the soul’s innate love makes clear Lhat the Good is
there, and this is why Eros is coupled with the
Psyches in pictures and stories. For since the soul is
other than God but comes from him it is necessarily
in love with him, and when it is there it has the
heavenly love, but here love becomes vulgar; for the
soul there is the heavenly Aphrodite, but here
becomes the wvulgar Aphrodite, a kind of whors.?
And every soul is Aphrndite; and this is symbolised
in the story of the birthday of Aphrodite and Eros
who is born with her.®? The soul then in her natural
state 1s in love with God and wants to be united with
hirm; it is like the noble love of a girl for her noble
father. But when the soul has come into the world of
becoming and is deceived, so to say, by the blandich-
ments of her suitors, she changes, bereft of her
father, to a mortal love and is shamed; but again she
comes to hate her shames here below, and purifies
herself of the things of this world and sets herself on
the way to her father and fares well.* And if anyone
does not know this experience, let him think of it in
terms of our loves here below, and what it is like to
attain what one is most in love with, and that these
earthly loves are mortal and harmful and loves only
of images, and that they change because it was not
what is really and truly loved nor our goud nor what

* Plotinus uses this cumparison again at V. 5. 12. 37. But
there it.is not the besuty of the world of sense which draws
the daughter awzy from the father, but the beauty of the
intelligible: on this see my note ad loc.
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! The phrase seems to have been a fsirly commonplace
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we scele. But there is our true love, with whom also
we can be united, having a part in him and truly
possegsing him, not embracing him in the flesh from
outside. But “whoever has seen, knows what I am
saying”,! that the soul then has another life and
draws near, and has already come near and has a
part in him, and so is in a state to know that the
giver of true life is present and we nezd nothing
more. But quite otherwise, we must put away other
things and take our stand only in this, and become
this alone, cutting away all the other things in
which we are encased; so we must be eager to go out
from here and be impatient at being bound Lo Lhe
other things, that we may embrace him with the
whole of ourselves and have no part with which we
do not touch God. There cne can see both him and
oneself as it is right to see: the self glorified, full of
intelligible light—but rather itself pure light—
weighlless, floating free, having become—but
rather, being a god; act on fire then, but the fire
seems to gn out if nne is weighed down again.

10. How is it, then, that one does rot remain
there? It is because one has not yet totally come out
of this world. But there will be a time when the
vision will be continuous, since there will no longer
be any hindrance by the body. But it is not that
which has seen which is hindered, but the other part
which, when that which has seen rests from vision,
does not rest from the knowledge which lies in
demonstrations and evidence and the discourse of
the soul; but seeing and that which has seen are not
reason, but greater than reason and before reason
used in the very down-to-earth and ungpiritual context of
beans). Plotinus also uses it atL 6. 7. 2.
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and above rcason, as is that which is szern. When
therefore the seer sees himself, then when he sees, he
will see himself as like this, or rather he will be in
union with himself as like this and will be aware of
himself as like this since he has become single and
simple. But perhaps one should not say "will see”,
but “was seen”, if one must speak of these as two, the
seer and the seen, and not both as one—a bold
statement. So then the seer does not see and does not
distinguish and does not imagine two, but it is as if
he had become someone else and he is not himself
and does not count as his own there, but has come to
belong to that and so is one, having joined, as it
were, centre to centre. For hers too when the centres
have come together they are one, bus there is duality
when they are separate. This also is how we now
speak of "another”. For this reason the vision is
hard to put into words. For how could one announce
that as another when he did not see, there when he
had the vision, another, but one with himsclf?

11. This is the intention of the command given in
the mysteries here below not to disclose to the
uninitiated; since that Good is not disclosable, it
prohibits the declaration of the divine to another
who has not alsv himselChad the good fortune to see.
Since, then, there were not two, but the seer himself
was one with the seen (for it was not really seen, but
united to him), if he remembers who he became when
he was united with that, he will have an image of
that in himself. He was one himself, with no distine-
tion in himself either in relation to himself or to
other things far there was no mevement in him and
he had no emotion, no desirs for anything else when
he had made the ascent—but there was not even any
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! This is the only passage in the Enneads where écoraots
(usually rather inadequately and misleadingly translated
‘ecataay”) ia used in any context relevant to the mystical
union, if with Theiler and H-S we read éxrdoe in VI 7. 17.
40. Theiler would prefer, for this and other reasons, to read
[éx]ordas here and delete xai ordeis 1n the next hine: see
Plotins Schriften VI (Indices) p. 174. But even if the reading
of the MSS is kept here., there is no good reason for
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reason or thought, and he himself was not there, if
we must even say this; but he was as if carried away
or possessed by a god. in a quiet solitude and a state
af calm, not turning away anywhere in his being and
not busy about himself, altogether at rest and hav-
ing become a kind of rest. He had no thought of
beauties, but had already run up beyond beauty and
gone beyond the choir of virtues, like a man who
enters into the sanctuary and leaves hehind the
statues in the outer shrine; these become again the
first things he looks at when he comes out of the
sanctuary, after his contemplation within and inter-
course there, not with a statue or image but with the
Divine itsclf; they arc scecondary objeets of con-
templation. But that other, perhaps, was not a con-
templation but anather kind of seeing, a being out of
oneself! and simplifying and giving oneself over and
pressing towards contact and rest and a sustained
thought leading to adaptation, if one is going to
contemplate what is in the sanctuary. But if one
looks in another way, one finds nothing. These are
images; and this, therefore, is how the wise among
the expositors of holy things express in riddles how
that god 1s seen; and a wise priest who understands
the riddle may make the contemplation real by
entering the sanctuary; and even if he has not been
there, and thinks that this sanctuary is something
invisible, and the source and the principle, he will
know that he sees principle by principle and thsat
like is united with like. And he will neglect none of
the divine properties which the soul can have even
describing the mystical union according Lo Ploutinus as an
“ecstasy’”. It gives a very misleading impression of this
austere and quiet mysticism.
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! Thedinga.

! *"Beyund substance” is the ofien quoted foundation-text
from Plato Republic VI 509B9; “the end of the journsy”
from Republic VII 532E3, again in the context of the ascent
to the Good.

2These last words, in the common translation "'flight of
the alone to the Alone”, are the only words of Plotinus at
all generslly known and remembered. He uses the "falone to
the alone” formula elsewhere in the Ennecds when
speaking of our encounter with the Good (1. 6. 7. 8 VL 7. 34.
7). It is in fact a fairly commonplace Greck phrase,
generally, but not always, in a religious context. The
closest parallel to Plotinus’ use of it is in Numenius fr. 2 des
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hefore the vision, and will seek the rcst from the
vision; and the rest, for him who has gone beyond all,
is that which is before all. For the nature of the soul
will certainly not arrive at absolute non-existence,
but when it goes down it will arrive at evil and in
this way at non-existence, nol al absolute non-
existence. But if it runs the opposite way, it will
arrive, not at something else but at itself, and in this
way since it is not in something else it will not be in
nothing, but in itself; but when it is in itself alone
and not in being, it is in that; for one becomes, not
substance, but “beyond substance” by this converse.
Ifthen one sees that onesclfhas become this, one has
oneself as a likeness of that, and if one goes on from
oneself, as image to original, one has reached “the
end of the journey”.! And when one falls from the
vision, he wakes again the virtue in himself, and
considering himself set in order and beautiful by
these virtues hc will again be lightened and come
through virtue to Intellect and wisdom and through
wisdom to that Good. This is the life of gods and of
godlike and blessed men, deliverance from the
things of this world, a life which takes no delight in
the things of this world, escape in solitude to the
golitary.?

Places (11 Leemans) 11-12 spidijoat 7@ dyafi pdve pudror. See
E. R. Dodds “"Numenius and Ammonius” in Les Sources de
Plotin (Entretiens Hardt V), Vandoeuvres.-Genéve 1957,
16-17. It does tell us something important about the
mysticism of Plotinus, but can be misleading if considered

. inisolation from the rest of his writing about the spiritual

life and Porphyry’s account of Plotinus as he knew him.
See my "The Apyprehension of Divinity in the Self and
Cosmos in Plotinus” (Plotinian & Christien Studies XVIII).
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