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The Encyclopedia of World Religions series has
been designed to provide comprehensive coverage
of six major global religious traditions—Buddhism,
Hinduism, Islam, Judaism, Roman Catholicism,
and Protestant Christianity. The volumes have been
constructed in an A-to-Z format to provide a handy
guide to the major terms, concepts, people, events,
and organizations that have, in each case, trans-
formed the religion from its usually modest begin-
nings to the global force that it has become.

Each of these religions began as the faith of a
relatively small group of closely related ethnic
peoples. Each has, in the modern world, become a
global community, and, with one notable excep-
tion, each has transcended its beginning to
become an international multiethnic community.
Judaism, of course, largely defines itself by its
common heritage and ancestry and has an alter-
native but equally fascinating story. Surviving
long after most similar cultures from the ancient
past have turned to dust, Judaism has, within the
last century, regathered its scattered people into a
homeland while simultaneously watching a new
diaspora carry Jews into most of the contempo-
rary world’s countries.

Each of the major traditions has also, in the
modern world, become amazingly diverse. Bud-
dhism, for example, spread from its original home

in India across southern Asia and then through
Tibet and China to Korea and Japan. Each time it
crossed a language barrier, something was lost,
but something seemed equally to be gained, and
an array of forms of Buddhism emerged. In Japan
alone, Buddhism exists in hundreds of different
sect groupings. Protestantism, the newest of the
six traditions, began with at least four different
and competing forms of the religious life and has
since splintered into thousands of denominations.

At the beginning of the 19th century, the six
religious traditions selected for coverage in this
series were largely confined to a relatively small
part of the world. Since that time, the world has
changed dramatically, with each of the traditions
moving from its geographical center to become a
global tradition. While the traditional religions of
many countries retain the allegiance of a majority
of the population, they do so in the presence of
the other traditions as growing minorities. Other
countries—China being a prominent example—
have no religious majority, only a number of
minorities that must periodically interface with
one another.

The religiously pluralistic world created by
the global diffusion of the world’s religions has
made knowledge of religions, especially reli-
gions practiced by one’s neighbors, a vital

ix
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resource in the continuing task of building a
good society, a world in which all may live freely
and pursue visions of the highest values the cos-
mos provides.

In creating these encyclopedias, the attempt
has been made to be comprehensive if not
exhaustive. As space allows, in approximately 800
entries, each author has attempted to define and
explain the basic terms used in talking about the
religion, make note of definitive events, introduce
the most prominent figures, and highlight the
major organizations. The coverage is designed to
result in both a handy reference tool for the reli-
gious scholar/specialist and an understandable
work that can be used fruitfully by anyone—a
student, an informed lay person, or a reader sim-
ply wanting to look up a particular person or idea.

Each volume includes several features. They
begin with an essay that introduces the particular
tradition and provides a quick overview of its his-
torical development, the major events and trends
that have pushed it toward its present state, and
the mega-problems that have shaped it in the con-
temporary world.

A chronology lists the major events that have
punctuated the religion’s history from its origin to
the present. The chronologies differ somewhat in
emphasis, given that they treat two very ancient
faiths that both originated in prehistoric time, sev-
eral more recent faiths that emerged during the last
few millennia, and the most recent, Protestantism,
that has yet to celebrate its 500-year anniversary.

The main body of each encyclopedia is consti-
tuted of the approximately 800 entries, arranged
alphabetically. These entries include some 200
biographical entries covering religious figures of
note in the tradition, with a distinct bias to the
19th and 20th centuries and some emphasis on
leaders from different parts of the world. Special
attention has been given to highlighting female
contributions to the tradition, a factor often over-
looked, as religion in all traditions has until
recently been largely a male-dominated affair.

Geographical entries cover the development
of the movement in those countries and parts of

the world where the tradition has come to domi-
nate or form an important minority voice, where
it has developed a particularly distinct style (often
signaled by doctrinal differences), or where it has
a unique cultural or social presence. While reli-
gious statistics are amazingly difficult to assemble
and evaluate, some attempt has been made to
estimate the effect of the tradition on the selected
countries.

In some cases, particular events have had a
determining effect on the development of the dif-
ferent religious traditions. Entries on events such
as the St. Bartholomew’s Day Massacre (for
Protestantism) or the conversion of King Asoka
(for Buddhism) place the spotlight on the factors
precipitating the event and the consequences
flowing from it.

The various traditions have taken form as
communities of believers have organized struc-
tures to promote their particular way of belief and
practice within the tradition. Each tradition has a
different way of organizing and recognizing the
distinct groups within it. Buddhism, for example,
has organized around national subtraditions. The
encyclopedias give coverage to the major group-
ings within each tradition.

Each tradition has developed a way of
encountering and introducing individuals to spir-
itual reality as well as a vocabulary for it. It has
also developed a set of concepts and a language to
discuss the spiritual world and humanity’s place
within it. In each volume, the largest number of
entries explore the concepts, the beliefs that flow
from them, and the practices that they have
engendered. The authors have attempted to
explain these key religious concepts in a nontech-
nical language and to communicate their meaning
and logic to a person otherwise unfamiliar with
the religion as a whole.

Finally, each volume is thoroughly cross-
indexed using small caps to guide the reader to
related entries. A bibliography and comprehen-
sive index round out each volume.

—J. Gordon Melton
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NOTE ON
TRANSLITERATION

The Chicago Manual of Style suggests that authors
and editors make distinct decisions about Hebrew
transliterations when writing and editing a partic-
ular work. While we loosely followed the sugges-
tions articulated in Chicago, we often chose to
transliterate a term based on its common appear-
ance in other texts. Thus, we have followed the
following format: the Hebrew letter chet (f1) gen-
erally has been represented by the letters ch
instead of h with a dot underneath it. The Hebrew
letter chaf () generally has been represented by

xii

the letters kh. Generally when a word ends with
the Hebrew letter hey (T1), we have used the letter
h at the end of the word. However, several excep-
tions to these guidelines occur when a word is
commonly recognized with a different translitera-
tion, such as the H instead of Ch for Hasidism and
Rosh Hodesh, the ch instead of kh for the word
bracha. In addition, we used the letters tz to rep-
resent the Hebrew letter tzadi in words such as
tzaddik, tzedakah, and tzitzit.



INTRODUCTION

JUDAISM
S

Defining the Subject Matter

Encyclopedia of Judaism illustrates the history and
civilization of the Jews across the millennia, and
presents Judaism as a singular yet multifaceted
religion.

The Patriarchs, Matriarchs, and the other
Israelites who people the Hebrew Bible, called the
Tanakh, are considered to be the ancestors of the
Jews, and the biblical Moses is considered the reli-
gion’s lawgiver. Jews today still identify so
strongly with this heritage and history that most
of them think of Abraham, Moses, and the rest as
practicing Jews. However, Judaism in the modern
world falls into the category of rabbinic Judaism,
which evolved from biblical religion but is based
on the traditions of the ancient rabbis of some
2,000 years ago.

Beginning as a small people following a local
sacrificial cult, Jews and Judaism began spreading
through the world from the time of the first Exile
in 586 B.C.E. The first Diaspora community began
to develop institutions and sacred texts that even-
tually would carry Jewish traditions around the
world. Later, the Jewish people built distinct com-
munities in all corners of the globe. As Judaism
grew and adapted, these communities borrowed
customs and culture from the surrounding non-

Jewish societies while maintaining common tradi-
tions based on the sacred texts.

Covering the full 3,000 years of Judaism, this
volume highlights the excitement, the joy, the
innovations, the sorrows, and the pain that have
made Judaism a living, vibrant tradition. Using an
A to Z format, these entries provide coverage of
the individuals, places, events, theologies, ideolo-
gies, organizations, movements, and denomina-
tions that have contributed to the development of
the multifaceted Judaism that exists today.

In constructing this volume, the authors have
encountered the ambiguity of terms such as lib-
eral, progressive, traditional, and normative. The
terms liberal and progressive stand in opposition to
the term traditional, and denote innovation and
change from what tradition claims “has always
been.” The term normative has been defined in its
own entry, as has traditional, in order to clearly
delineate the boundaries of Jewish communities
as commonly accepted. In other words, the
authors have attempted to explain how world
Jewry has defined itself through the inclusion of
groups such as Ethiopian Jews and the exclusion
of other groups such as Messianic Jews.

The authors have used the notations of C.E., or
Common Era, and B.C.E., or Before the Common
Era, instead of A.p. and B.C. to indicate dates

xiii



«> xiv Encyclopedia of Judaism

before and during the present age in an attempt to
secularize the Christian calendar.

Sacred Texts, Commentaries,
and Codes

Judaism’s birth can be traced back approximately
4,000 years to one man’s belief in a single God.
The events in the life of that man, Abraham, and
the lives of the other Patriarchs and Matriarchs
and their descendants over some 1,500 years, are
found in the Bible. Jews do not refer to their Bible
as the Old Testament because they recognize no
other testament as their own; there can be no Old
testament when there is no New one. Jews call
their Bible the Tanakh, an acronym that stands for
Torah (the Five Books of Moses), Nevi’im
(Prophets), and Ketuvim (Writings).

According to the Jewish tradition, the Tanakh
is the primary source for Jewish belief and prac-
tice. The Torah is considered the most holy or
sacred set of books within the Hebrew Bible. Tra-
ditional dogma asserts that Moses received the
Torah from God on Mount Sinai, and that the text
we have today is unchanged from then, having
been passed down from Moses to the Judges to the
biblical prophets and then to the Pharisaic sages,
or rabbis. Not only did Moses receive the Written
Torah, or Written Law, from God, but he also
received the Oral Torah, or Oral Law. Tradition
teaches that God provided the Oral Law because
the written text is often ambiguous. The Written
Torah is preserved in scroll form, and read as part
of the regular Jewish liturgical cycle in the syna-
gogue at designated times. The Oral Torah is the
commentary on the written text; it was eventually
committed to writing, in the form of the Mishnah,
the Talmud, and other rabbinic texts.

When seeking a biblical proof text to answer a
religious question, the Torah is considered the
most authoritative place to look. However, the
remainder of the Tanakh is also considered holy.
Each of the Torah’s five books is equal in author-
ity to the others. The teachings of the various

books in Neviim, while not as authoritative as
those of the Torah, are also equal in weight to each
other. The last section of the Tanakh, Ketuvim, is
the least authoritative, though still important. A
traditional Jew studies the entire Tanakh to
develop and maintain a firm grasp on the founda-
tions of Judaism, but Torah study takes priority in
allocating a student’s biblical study time.

The word Torah (Hebrew for “teaching” or
“law”) is related to the Hebrew word meaning “to
shoot.” The rabbis explained that God gave the
Israelites the Written and Oral Law so that they
and their descendants would properly shoot at
and hit the divine target. One who goes beyond
the intended target is committing an aveirah, lit-
erally “overshooting” but metaphorically a trans-
gression of the law. The word Torah, apart from
referring to the five books of Moses, is also com-
monly used for the entire collective of Jewish
laws, traditions, legends, commentaries, and cus-
toms.

Around the year 220 c.E., the Oral Torah was
written down in the form of the Mishnah. The
Mishnah codified many standard Jewish tradi-
tions, practices, and ideas. It articulated a com-
plete religious system, which replaced the ancient
centralized sacrificial cult and was even consid-
ered superior to it. The Mishnah highlighted the
key categories of Jewish law and preserved legal
opinions and narrative interpretations of the law.
It became an authoritative text that in many prac-
tical ways became as important to Judaism as the
Torah itself. Commentaries and debates among
the ancient rabbis concerning the contents of the
Mishnah were compiled to create the Gemara.
The Mishnah and the Gemara appear together as
the Talmud, which was redacted in two versions
around the years 400 and 550 c.E. Scholars often
refer to the Talmud as the “Sea of the Talmud,” so
vast and complicated were these records of rab-
binic debates and discussions on the Mishnah. In
traditional Judaism, all of rabbinic law is consid-
ered grounded upon the Torah, but explicated by
the Talmud. In most traditional Jewish circles,
Talmudic study is emphasized over biblical study.



It is the Talmud that ultimately framed rabbinic
Judaism.

There are two primary components to the Tal-
mud, halakhah and aggadah. Halakhah denotes
Jewish law. The verb root literally means “path-
way.” Halakhah implies how one is to walk on
God’s path. Jewish law is the social contract of the
Jewish people. Stamped by the traditional author-
ity of God and the Torah, halakhah defines how
the Jew is supposed to live, wherever he or she
may be. The genius of the Jews is that they created
a portable constitution at a time when it was not
an easy feat. Though they lacked political sover-
eignty over a piece of land, they were able to take
their law with them wherever they went. With the
law always in their midst, they reconstituted their
Jewish communities over and over again. While
halakhah governed the Jews, aggadah taught the
narratives of the Jewish people. Aggadah consisted
of ethical teachings and stories, which framed the
purpose of Jewish law. Halakhah and aggadah
went hand in hand, one unable to exist without
the other. In the modern setting, within all Jewish
religious movements, Jewish law, traditions, and
customs are always balanced by the narrative or
the ethics behind the law itself.

Once the Talmud, both the Mishnah and the
Gemara, was in place, rabbis began analyzing and
commenting on them. Rashi’s 11th-century com-
mentaries on Tanakh and Talmud are the first
studied by any young student. They are written in
a special “Rashi” script; and a common method of
study is to ask, “What was Rashi’s problem [with
this text]?” Rashi identified the questions that any
student of the primary text of the Talmud would
have, and he provides his answers, usually derived
from standard rabbinic tradition. After Rashi’s life-
time, his school continued his studies, producing
further commentaries called Tosafot. Several of
the Tosafists, writers of Tosafot, were Rashi’s
grandchildren, and they commented on Rashi and
on the Talmud itself. A typical page of Talmud
contains the Mishnah and Gemara in the center,
with Rashi, Tosafot, and other commentary sur-
rounding it. The Talmud represents the world’s
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first hypertext, as many indicators are used to
refer the student to other parts of the Talmud for
further edification.

In the 12th century, Maimonides wrote the
Mishneh Torah, which was the first systematic Jew-
ish code of law based on the Mishnah. In this text,
Maimonides articulated his own occasional dis-
agreements with Talmud interpretations, but he
consistently stated that the Talmudic teaching was
nonetheless binding upon the Jews. In this way,
Maimonides demonstrated freedom to interpret
while at the same time accepting the rule of well-
established Talmudic law. Maimonides’ Mishneh
Torah does not list the references that support his
interpretations. This is one reason that it did not
become the standard authority. Instead most tra-
ditional Jews follow the Shulchan Arukh, penned
by Joseph Caro in the 16th century, and the
Mapah, added to the Shulchan Arukh by Moses
Isserles not long after.

The mystical text called the Zohar appeared in
the early 14th century and became the key book
for the Kabbalists, who ascribed authorship to the
ancient sage Rabbi Shimon bar Yochai; scholars
believe it was actually composed by the Spanish
scholar Moses de Leon. Kabbalah is still studied in
Hasidic, ultra-Orthodox Jewish circles, but Jewish
custom requires a strong grounding in all tradi-
tional texts before beginning a study of Kabbalah.

The Tanakh, Mishnah, Talmud, and codes rep-
resent text and commentaries that are still studied
by Jews in the contemporary world. In addition to
these texts, compendiums of responsa also exist.
While the codes provide general rules and regula-
tions for everyday life, responsa provide specific
answers to the problems of real individuals and
communities. Since the early Diaspora, Jews have
had questions about Judaism; if there was no rabbi
around to answer they would write to one of the
rabbinic academies or a respected rabbi in another
community. The written answers to these Jewish
questions form collections of responsa. Some
responsa appear in the Talmud, but there are also
separate compilations of responsa. Such collec-
tions provide insight into the world of historical
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Jewish communities. In modern times, the
responsa format was used for practical questions
when Jews were faced with new situations. Con-
temporary rabbis, both traditional and liberal, still
use this format today to publish answers to ques-
tions regarding modern Jewish life and action.

A Historical Perspective

While contemporary Judaism is technically rab-
binic Judaism, the religion established by biblical
history was not. Judaism as practiced today was
developed by the ancient rabbis after the destruc-
tion of the second Temple in the year 70 c.E. Thus,
much of the Jewish religion as practiced since the
first century of the Common Era cannot be explic-
itly found in the Tanakh.

Three distinct religious traditions are depicted
in the Tanakh. First, there is the category of non-
Israelite religions, including paganism, idolatry,
and polytheism. Second, there is the religion that
the biblical prophets wanted the Israelites to prac-
tice. Finally, there is the religion that was actually
practiced by the Israelites. It is important to note
this distinction because the sociological reality is
that the Israelites struggled to balance their own
distinctive practices with those that their religious
leaders demanded that they practice.

Israelite transgression is a repeated topic in the
Bible. Moses often reprimanded, coerced, prod-
ded, and pleaded in his efforts to get the Israelites
to observe God’s law. He was not alone in Israelite
history. The Prophets eventually took on the same
role, often without success. The Israelites often
wandered from the will of God; their subsequent
punishments were cited as evidence of their evil
ways. The Prophets created the parameters for
what would ultimately evolve into rabbinic
Judaism.

Over the centuries, Israelite religion evolved.
The core was always the same—the belief in one
God, or monotheism. Biblical monotheism per-
ceived God as creator, redeemer, lawgiver, and
sovereign of the natural world. Biblical monothe-

ism was at its core ethical; in other words, it
taught that right and wrong existed and it showed
people how to distinguish one from the other.
Ethical behavior even impacted the natural world:
if the Israelites remained true to ethical monothe-
ism, God promised to reward them with nature’s
bounty. If they strayed from that path, God prom-
ised to keep nature from being productive. This
simple biblical theology was very powerful in an
agrarian society, and it laid a firm foundation for
the later Jewish belief in ethical monotheism.

Judaism underwent multiple periods of theo-
logical, ideological, and sociological evolution.
After the Israelites settled in Eretz Yisrael, the land
of Israel, they were led by the Judges. Periodic
upheavals followed and at the conclusion of the
time of the Judges, the prophet Samuel emerged to
lead the Israelites into a period of stability.
According to the Hebrew Bible, the tribes of Israel
wanted to be like other nations and asked Samuel
to appoint a king over the nation even though
God had not done so originally. Samuel resisted,
warning of the terrible things a king can do to a
people. Yet they insisted, and with God’s begrudg-
ing permission, Samuel anointed Saul as the first
King of Israel in approximately 1020 B.C.E. At first
Saul was a successful king and a good religious
leader. However, he ultimately disobeyed the will
of God, and his descendents did not succeed him
as rulers. Instead, he was succeeded by David, also
anointed by the prophet Samuel.

David is considered to be the greatest king of
Israel. Under his leadership, the Israelites took
full control of all the land promised them by God;
he captured Jerusalem, which was named the eter-
nal capital of the Israelite nation, and he brought
the Ark of the Covenant to Jerusalem. However,
David was perceived in the Tanakh as a flawed
leader. Despite God’s favor he was a sinner. God at
times abandoned him, and he suffered the loss of
children, several of whom rebelled against him.
Because of his sins, David was not permitted to
build the Temple, which was meant to be the site
of the Israelite sacrificial cult and the place where
God’s presence was most felt. Upon his death,



David was succeeded by his son Solomon, who led
from a position of strength in the early years of his
tenure. He reinforced his father’s successes and
built the Temple. Biblical tradition teaches that
King Davids influence was the apex of Israelite
success. For this reason, messianic motifs in later
biblical and rabbinic literature depend on the
propagation of David’s seed.

The apex of Davidic rule, however, ended
halfway through Solomon’s reign. He began to sin
and tolerate idolatrous activities. His vast con-
struction activities led to a heavy tax and labor
burden on the Israelite nation. After Solomon’s
death, the Israelite kingdom split. The Northern
Kingdom called itself Israel and established its
own Temple; it consisted of 10 of the original
tribes of Israel. Jerusalem remained the capital of
the Southern Kingdom of Judea. Ultimately, the
Northern Kingdom was conquered by Assyria in
the early eighth century B.C.E.; its people were
exiled and disappeared from history, except in leg-
ends and historical speculations about the Ten
Lost Tribes.

Sixty years after the conquest of the Northern
Kingdom, Judea went through an intensive series
of religious reforms, directed by King Josiah,
which expanded on earlier reforms initiated by
King Hezekiah. These reforms were the first steps
toward rabbinic Judaism. The Bible relates that
Josiah rediscovered the fifth book of the Torah,
Deuteronomy, which had been lost by the
Israelites. Critical scholars maintain that the book
was new, and that it signaled a new Israelite theol-
ogy they call the Deuteronomic school. Its adher-
ents wrote the new book and edited the first four
books of the Torah from the standpoint of
Deuteronomic theology. The Deuteronomic
school introduced a perspective that rejected any
anthropomorphism. They discouraged belief in a
God with a physical essence. Rather, God was
without physical being, but omnipotent, omnis-
cient, and all-good. The Deuteronomic school also
strongly emphasized the role of central cultic wor-
ship and the preeminence of the Temple and
Jerusalem in religious life.
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Some 50 years later, in 586 B.C.E., the Babylo-
nians conquered Judea. They destroyed Jerusalem
and the Temple, eradicating the Israelite aristoc-
racy and relocating the religious leaders to Baby-
lonia. The need to rebuild the Temple and restore
central cultic worship remained paramount for
the Israelite religious leadership, but Ezra the
Scribe instituted additional religious reforms to
guarantee cultural continuity even in the absence
of a temple.

Ezra replaced the ancient Hebrew letters of the
Torah scroll with the more familiar Aramaic letters
to allow widespread access to the sacred text. He
instituted regular public Torah readings, so that
the entire Torah was read to the people over the
course of the year. Ezra’s reforms laid the founda-
tion for the future institution of the synagogue;
they gradually led to daily worship and study,
which eventually replaced the cultic sacrificial
worship system. Ezra also implemented a xeno-
phobic agenda, although converts determined to
become part of the people of Israel were always
welcomed into the community. He urged the
Israelites to cast out foreign spouses and not to
intermarry. Ezra’s xenophobia would also take
root in future rabbinic Judaism, which maintained
a high degree of tension between the desire to
remain separate from the non-Jewish world and
the appeal of secular knowledge and the advan-
tages it can bring.

The Babylonian exile was short-lived. The Per-
sians who conquered Babylonia allowed the
Israelites, now also referred to as Jews, to return to
Judea and rebuild the Temple. Sacrifices resumed,
but it is believed that Ezra’s worship and study
innovations survived intact and continued in par-
allel with the cultic system. Besides, Temple wor-
ship faced many crises over the centuries, most
notably under the Hellenistic Syrians, who defiled
the Temple and provoked the Maccabee revolt.
The successful national-religious revolt and the
rededication of the Temple are celebrated in the
holiday of Chanukah.

The early rabbis resisted this holiday, as being
a secular celebration of a military victory. They
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also objected to the glorification of the Maccabees,
whose descendants were extremely corrupt. Yet
the holiday survived, in a classic case of rabbinic
acceptance of the desires of the people. The com-
mon Jews did not care about the later corruption;
they wanted to maintain their nationalistic cele-
bration in an era of oppression, this time by the
Romans. The rabbis, according to critical scholar-
ship, invented a religious reason for Chanukah—
the miracle of the oil—and transformed the
nationalistic holiday into a religious holiday. Even
so, Chanukah remains a minor festival and the
book of Maccabees was not included in the canon
of the Tanakh.

Deep sectarian divisions emerged among the
Jews during the first century of the Common Era.
The Essenes are now widely known through their
theorized role in creating or preserving the Dead
Sea Scrolls. They were ascetics who kept them-
selves apart from other Jews, although periodic
social intercourse did take place; they preached an
apocalyptic, messianic faith.

Unlike the Essenes, the Pharisees and Sad-
ducees interacted with each other, but as oppo-
nents. The two sects competed for the support
and fidelity of the Jews. The Sadducees primarily
consisted of the old Israelite aristocracy; they were
the priests who ran the sacrificial Temple cult.
Their interpretations of the Oral Torah, or Oral
Law, were often unsympathetic towards the con-
cern of the commoners. The Pharisees primarily
represented the common Israelites, though they
boasted a few aristocrats among their ranks. Their
leaders were the ancient sages and rabbis who
ultimately solidified rabbinic Judaism.

Hillel and Shammai were perhaps the most
important of the sages at the end of the second
Temple era. Each developed his own school of dis-
ciples. In almost all cases in rabbinic law, Hillel’s
teachings are followed over the teachings of
Shammai. Shammai is often the more conservative
of the two, and least sympathetic to the com-
moner’s plight. It has been speculated that the
school of Shammai became the origin for the Sad-
ducean split from the Pharisees.

In the first century of the Common Era, another
new sect emerged, the Nazareth cult, which fol-
lowed the teacher Jesus of Nazareth. According to
some scholars, Jesus was a Jew born into the Phari-
saic tradition. However, he preached his own more
liberal interpretation of the law, emphasizing the
Jewish teachings of love and compassion. Most of
the early followers of Jesus were Jews, and they
were traditionally observant. Jesus apparently
raised the ire of some members of the established
Pharisaic leadership and most likely was not well
liked by the Jewish “establishment.” However, his
preaching was even more unacceptable to the
Roman rulers of Judea, who opposed new religious
movements and feared the Jewish tendency toward
rebellion. They decided to execute Jesus. While it is
historically plausible that some Jewish leaders
endorsed this execution, the murder of Jesus was
probably seen by most Jews as just one of the many
Roman injustices inflicted upon their fellow Jews.

After Jesus’s death, his followers claimed that
he was resurrected. Under the leadership of Paul,
himself a convert from Judaism, and the other
apostles, all of them born Jewish, early Christian-
ity evolved. Paul allowed non-Jews to become
Christians without obliging them to observe Jew-
ish law, even though Jewish Christians were com-
mitted to the observance of Jewish law. Gentile
influences quickly came to predominate, and the
two religions parted company.

The turning point in the development of rab-
binic Judaism was the Roman destruction of the
second Temple in the year 70 c.e. The Jews of
Judea, at least those who escaped the widespread
killing and starvation, lamented this second
destruction of their beloved city and the violent
suspension of their sacrificial cult. Until the mod-
ern period, the destruction of the Temple was the
most cataclysmic moment in the history of the
Jewish people. Without the Temple, the Sadducees
no longer had any claim to authority, and they
faded away. The sage Yochanan ben Zakkai, with
permission from Rome, set up the outpost of
Yavneh to continue to develop Pharisaic, or rab-
binic, Judaism.



By the time of the Bar Kokhba revoltin 132 c.E.,
both rabbinic Judaism and Christianity had evolved
in different directions, and the distinction between
the two hardened. Many Jewish Christians joined
in the Bar Kokhba revolt, but gentile Christians did
not. This choice cemented the final separation of
Christianity from Judaism. Those Jewish Christians
who survived the revolt were reassimilated into
Pharisaic Judaism. Two centuries later, Christianity,
once also oppressed by Rome, became the official
religion of the Roman Empire and the new perse-
cutors of the Jewish people.

After the Bar Kokhba revolt failed, the Roman
Empire embarked on a firm plan to destroy any
potential Jewish revolt. Having already destroyed
the Temple, the Romans purposefully turned
Jerusalem into a pagan city. They outlawed many
of the practices of Judaism, murdered many of the
Jewish sages, and exiled the majority of the Jews
from Judea, which they renamed Palestine. The
Pharisees represented the surviving Jewish leader-
ship, and their traditions prevailed in the new
world order. Under the leadership of Judah the
Prince, head of the Sanhedrin, the Oral Torah, as
interpreted by the Pharisaic tradition, was com-
mitted to writing in 220 C.E. in the Mishnah, to
ensure its survival in those terrible times of perse-
cution. These early codifiers of the law were called
the tannaim.

Over the next several centuries new genera-
tions of rabbis, called the amoraim, developed vast
commentaries on the Mishnah. Two authoritative
collections of these commentaries were eventually
compiled—one developed in Palestine and was
called the Palestinian or Jerusalem Talmud, and
the other developed in Babylonia and was called
the Babylonian Talmud. Ultimately, the Babylon-
ian Talmud came to be accepted as the most
authoritative.

After the completion of the Babylonian Tal-
mud, the Jews were led by rabbinic authorities in
Babylon called the geonim from the sixth to the
11th centuries. They were accepted by most Jews
as the authentic interpreters of Jewish law,
although they faced their own rebels. The Karaite
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school of Judaism rose to challenge the rabbinic
leadership and their interpretation of the Written
Law. The Karaites rejected the Talmud, and took a
more literal view of biblical teachings. In response
to the Karaite rebellion, the following Geonic
teaching was clearly articulated: “The Talmud is
the final word accepted by the collective of the
Jewish people. From the Talmud nothing can be
diminished, and nothing can be added.” The
Karaite movement faded during the medieval
period, and Talmudic authority was not rigorously
opposed until the rise of Reform Judaism at the
end of the 18th century.

After the geonim, new rabbinical schools
emerged in different countries to build on the Tal-
mudic foundation, and no central authority ever
again emerged in the rabbinic world. Before the
16th century, the most notable rabbinic academies
were found in France, Germany, Italy, North
Africa, and Spain. These included the school of
Rashi, the famous 1lth-century commentator.
Many Jewish texts were written and codified dur-
ing the Middle Ages, such as the Mishneh Torah,
the Zohar, and the Shulchan Arukh.

In 16th-century Safed, Israel, a center for Jew-
ish mysticism, Moses Cordovero and Isaac Luria
developed what became the standard system of
Kabbalah or Jewish mysticism, known for cen-
turies as the Lurianic Kabbalah. Kabbalah was
resisted by many rabbis, some of whom claimed it
taught a dualistic notion of God. On the other
hand, Kabbalah was studied by many other rabbis,
and it remains a strong influence within most
Hasidic groups today. The Kabbalah also influ-
enced certain more widely held Jewish notions of
God and Torah, and has had a significant influ-
ence on the liturgy of the traditional prayer book.

Life for Jews and Jewish communities in the
Middle Ages was unpredictable. In most countries
of the world, east and west, Jews had few rights.
They were not allowed to own land, and they were
usually restricted from craft guilds. In some eras, in
some lands, such as in Spain and Persia, the Jews
attained high degrees of economic prosperity and
professional acumen, in such fields as medicine,
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politics, or commerce, only to see the good times
disappear as new rulers restricted their ability to
maintain their livelihood and often exiled them
from their lands. Many Jews in the Middle Ages
practiced moneylending, as this profession was
often the only one open to them. Such practices,
however, brought antagonism among both the
nobility and the peasants, and Jewish communities
often suffered great persecution and violence. On a
positive note, as the Middle Ages waned, many
Jewish communities won high levels of communal
autonomy. While the Jews were ill equipped to
defend themselves, they often were allowed to run
their own internal affairs without interference from
the ruler of the land, as long as taxes were paid.

Despite uncertainty, Jewish life continued to
develop, and after the 16th century, important
rabbinic academies were established in Lithuania,
Palestine, and Poland. These schools continued to
churn out commentaries to the Tanakh and the
Talmud. Over the course of the centuries many
false messiahs appeared, offering hope to a people
who had little aside from their eternal dream to
return to Eretz Yisrael. In the 17th century one
such false messiah was Shabbatai Zvi. His conver-
sion to Islam marked one of the greatest disap-
pointments in medieval Jewish history.

In the early 18th century a new Jewish move-
ment called Hasidism emerged to offer hope. Its
founder was Rabbi Israel ben Eliezer, known as
the Baal Shem Tov. The Hasidic movement taught
two primary ideas. The first, that one must
become attached to God, was not controversial
within the Jewish world. The second, loyalty to a
new type of Jewish leader called the tzaddik
(righteous one) or rebbe, created significant con-
troversy in Jewish life. The rebbe’s authority came
from his spiritual leadership, not so much from
knowledge of rabbinic law and literature. The
Hasidim were opposed by the Mitnagdim (oppo-
nents). Led by the Vilna Gaon in Lithuania, the
Mitnagdim believed that the notion of the rebbe as
a conduit to God violated the primary teachings of
Judaism; no human beings should need an inter-
mediary between themselves and God. The

Hasidic tendency to glorify the rebbe struck the
Mitnagdim as a form of idolatry. The Mitnagdim
were also suspicious of leniency in Jewish ritual
observance among the Hasidim, who tended to
value emotional religiosity over intellectual study
of the texts. Yet when the two groups were faced
with the challenges of Enlightenment thought and
Jewish religious reform, their differences seemed
far less significant. The Hasidim became more
stringent in their personal observance, and while
non-Hasidic Orthodox Jews still dislike the
emphasis on the rebbe, tension between the two
groups has declined.

The next key transition in the Jewish world
came with the Haskalah, the Jewish Enlighten-
ment movement that began late in the 18th cen-
tury. The maskilim, the enlighteners, first
emerged in Berlin. They were led by Moses
Mendelssohn, who preached the need to embrace
the ideals of Western society and modernity. The
maskilim wanted to leave the autonomous Jewish
community and became full participants in gen-
eral society. Many of those who embraced the
Enlightenment came to reject traditional Judaism;
they were fiercely opposed by both the Hasidim
and the Mitnagdim.

After the Napoleonic emancipation of the
Jews, many Jews fled the ghettoes to fully embrace
the Enlightenment and completely reject their
Judaism. The Reform movement emerged in Ger-
many to combat this trend. Led by Abraham
Geiger and Samuel Holdheim, Jewish reformers
believed it was necessary to reform Judaism to
keep it relevant for the modern Jew. Ritual that did
not have intrinsic value was eliminated, and ethics
became paramount.

These ritual reforms were rejected by the tra-
ditionalists, but they did provoke the creation of
Neo-Orthodoxy (Modern Orthodoxy) in Ger-
many, originally led by Samson Raphael Hirsch.
He maintained that a Jew could live within mod-
ern society and still observe the laws of God. The
Positive-Historical School also emerged, aiming to
provide a middle ground between Reform and
Orthodoxy. Led by Zachariah Frankel, this move-



ment taught that traditional Judaism had always
been an evolving religion; a critical study of
Judaism would demonstrate how organic changes
have occurred in the past, and how, by extension,
they could still occur.

Frankel’s views took root in the United States
with the emergence of Conservative Judaism.
Reform Judaism also matured in the United States,
along with several other movements that first saw
the light of day in the new world. These included
the 20th-century movements of Reconstruction-
ism and Jewish Renewal. Reconstructionist
Judaism was a small movement that began as an
outgrowth of Conservative Judaism. The move-
ment has had minimal success in terms of num-
bers, but its ideas, as taught by Jewish thinker and
leader Mordecai Kaplan, significantly impacted
American Jewish life.

In the middle and end of the 19th century
huge numbers of Jews emigrated from Europe to
the United States. The German Jews arrived first
in midcentury, recognizing the potential of reli-
gious pluralism. More than 2 million eastern
European Jews immigrated as the 19th century
turned into the 20th, fleeing the violence and
poverty of their native lands. The story of Jewish
life in America has been far less violent than that
of the Jews of Europe, despite surges of anti-
semitic activity and sentiment. In the new world,
Jewish culture and religion flourished and con-
tinue to do so. The three dominant Jewish reli-
gious movements of 20th- and early 21st-century
America are the Orthodox, Conservative, and
Reform Movements.

Zionism, the Jewish nationalistic movement,
emerged in the late 19th century. Catalyzed into
the modern world by Theodor Herzl, Zionism
sought to secure a new Jewish homeland in Pales-
tine. Concerned for the physical safety of Jews in
eastern Europe and aware of rising antisemitism
in the west, the Zionist Organization worked with
Jewish pioneers in Palestine to settle the land. Ini-
tially, the concept of Zionism was rejected by most
ultra-Orthodox and Reform Jews. The ultra-
Orthodox believed that Israel could be re-created
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only after the messianic era arrived, while Reform
preferred to view Judaism as devoid of national
identity. Conservative Jewish leaders, and some
individuals from within Orthodoxy and Reform,
joined mostly secular Jews in participating in the
Zionist mission. However, as the horrors of the
Holocaust became clear to the world, most main-
stream Jews ceased to criticize the Zionist dream.

As the Jewish pioneers struggled to settle in
Palestine, the greatest tragedy of modern Jewish
history occurred, the rise of the Third Reich and
the Holocaust from 1933 to 1945. Six million
European Jews, one-third of world Jewry, were
exterminated by the German Nazis. This horror
was a culmination of centuries of religious,
nationalistic, political, and ultimately racial anti-
Judaism, or antisemitism. The Holocaust proved
to the world that Jews needed a land of their own,
and for a brief period, international sympathy led
the United Nations to support a partition of Pales-
tine into two states, one for the Jews and the other
for the Arabs. The Jews reluctantly accepted the
plan; the Arabs rejected it and, after Israel
declared its independence, declared war. Israel
managed to persevere, and stave off several
decades of Arab aggression.

In 1967, waging the pre-emptive Six-Day War,
Israel won significant additional territory and
reunited Jerusalem. The triumph inspired world
Jewry, and for a brief period made Jews feel as
though they had gone from being the conquered to
the conquerors. This feeling of elation dissipated,
as Israel had to face the task of ruling an Arab
majority in occupied lands. In 1973, Egypt and
Syria launched a surprise military attack on Yom
Kippur, the holiest day in the Jewish calendar, and
Israel at first suffered terrible losses. Ultimately the
Arab attack was repelled, but Jewish pride was
severely damaged. Six years later, Egypt accepted a
peace treaty in exchange for the return of Egyptian
land. In the 1980s Israel invaded Lebanon to
remove terrorists who threatened Israel’s northern
border. The war was the first military maneuver in
Israel’s history that did not receive the full support
of Israels citizens. In 1993, a peace accord was
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reached with the Palestinian leadership, which
resulted in a peace treaty between Israel and Jor-
dan. Unfortunately, the Palestinian leadership and
Israeli leadership have not reached a comprehen-
sive peace agreement, and violence and terrorism
continues to haunt Israel.

Jews and Jewish communities continue to
develop around the world. The decimation of Jew-
ish life in Europe, however, eradicated hundreds
of centers of Jewish life and growth. Today, the
United States and Israel maintain the largest and
most productive Jewish communities in the
world. These two centers provide leadership for
all Jews and Jewish communities.

An Encyclopedic Approach

This volume seeks to be comprehensive. However,
not everything that exists in Judaism and the his-
tory of the Jewish people, nor every person or
place, is given space. Choices had to be made. For
example, although the important Jewish commu-
nity of Lithuania does not receive its own entry,
the Vilna Gaon, its revered leader, does. In addi-
tion, it was decided to include biographical pro-
files of some Jews who have shown few, if any, ties
to the Jewish community. The success of unatftili-
ated Jews is a double-edged sword, revealing a
dangerous degree of assimilation, yet highlighting
the freedom of Jews to blend completely into non-
Jewish society. Regardless, it is clear that many

Jews have impacted the world around them out-
side the Jewish community itself. As often as pos-
sible, the authors discovered links between these
secular Jews and the Jewish community.

The authors have made a special effort to
include topics that are difficult for the non-Jew to
research in libraries. Many of these constitute the
vernacular of religious Jews, such as sheitel and
shuckling. Others include common terms that are
difficult to discover, such as the word and symbol
chai and the Lion of Judah. Finally, an effort has
been made to include descriptions under the most
commonly used phrase, whether it be Hebrew or
English.

In the pages that follow, the Encyclopedia of
Judaism, in approximately 800 entries, presents
the world of Judaism from its origins to the pres-
ent. The entries highlight the significant people,
places, institutions, texts, and beliefs that have
constituted Judaism since its inception. In an
effort to provide context to Jewish life in the arena
of religious studies, the authors have included
entries such as secularization, modernity, syn-
cretism, sacred time, and sacred space.

Judaism and its people are highly diversified in
almost every aspect. While it was not possible to
include every important concept, this volume pro-
vides numerous points of entry for the student to
begin a comprehensive inquiry into the forces that
shaped contemporary Judaism.

—Sara E. Karesh and Mitchell M. Hurvitz



CHRONOLOGY

. 2000-1700 B.C.E.

The Patriarchs and Matriarchs of the Jewish
people—Abraham, Sarah, Isaac, Rebecca, Jacob,
Rachel, and Leah—settle in the land of Israel.

. 1700-1300

Joseph becomes prime minister of Egypt. After
Joseph dies, Israelites become slaves to Pharaoh.

. 1300-1260

Exodus from Egypt led by Moses. Israelites
receive Torah at Mt. Sinai, followed by 40 years
of wandering in the wilderness.

. 1260
Conquest of Canaan led by Joshua.

. 1200-1050
Period of the Judges.

. 1050-1020

Philistines threaten Israelites, seize Ark of the
Covenant. Samuel preserves Israelite con-
federation.

. 1020

Saul becomes first Israelite king.

. 1000

David succeeds Saul as king.

. 990

David conquers Jerusalem and makes city his
capital. Ark of the Covenant retrieved.

. 960

Solomon succeeds David as king.

. 950

Solomon builds first Temple in Jerusalem.

. 930

Israelites divide into Northern (Israel) and
Southern (Judah) Kingdoms.

722-720

Northern Kingdom conquered by Assyrians; 10
Israelite tribes lost to history.

xxiii
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715

Judah undergoes Hezekiah’s religious reforms.

704

Hezekiah revolts against Assyria despite Isaiah’s
warnings.

701

Assyrian invasion. Northern Judah devastated.

c. 640

Judah undergoes Josianic religious reforms,
religious centralization. Pagan influences
uprooted. Deuteronomic editing of the Bible.

604

Judah becomes vassal of Babylon.

601
Judah revolts against Babylon.

597

Israelite rebellion defeated. First exile of
Judean leadership to Babylon.

589

Judah revolts against Babylon again, despite
Jeremiah’s warning.

586
Judah falls, first Temple destroyed.

586-538

Babylonian Exile. Ezra the Scribe implements
religious reforms to strengthen community in
exile. Exile ends with Cyrus’s edict to return to
Judah.

515

Second Temple completed under Persian rule.

445

Nehemiah comes to Jerusalem under Persian
authority; rebuilds walls and initiates religious
reforms to strengthen and unify Israelites.

332

Alexander the Great conquers Judea. Hellenis-
tic rule begins.

323

Alexander dies, Ptolemy takes control of Judea.

c. 200

Antiochus III of Syria seizes Judea.

c. 175

Antiochus IV of Syria tries to Hellenize the Jews.

c. 167-165

Maccabees, or Hasmoneans, lead successful
uprising against religious repression and dese-
cration of the Temple.

165

Rededication of the Temple by the Hasmoneans
(holiday of Chanukah).

161

Judah Maccabee killed, succeeded by brother
Jonathan

152

Jonathan makes himself high priest. Beginning
of sectarian period.

140

Jonathan killed and replaced by brother Simon,
who also takes title of high priest.



134-104

Son of Simon, John Hyrcanus becomes ruler of
Judea. Forced conversions of conquered peoples.

104

Hasmoneans proclaim themselves kings of
Judea.

80

Romans oversee Hasmonean rule.

67-63

Civil war for throne of Judea.

63

Rome supports Hyrcanus, who becomes high
priest. Antipater becomes Roman administrator
over Judea; Jews lose independence.

40

Herod, son of Antipater, recognized by Rome as
king of Judea; he refurbishes the Temple.

4 B.C.E.

Herod’s kingdom divided among three sons.

6 C.E.

Rome assumes direct control of Judea.

26-36

Pontius Pilate becomes procurator of Judea.

30

Jewish preacher Jesus of Nazareth put to death
by Romans. After his death some Jews join
Gentiles in early Christianity.

66-72

Jewish revolt against Romans ends in defeat.
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70

Jerusalem and second Temple destroyed. Sec-
ond great exile of the Jews; Yochanan ben
Zakkai establishes Sanhedrin in Yavneh.

73
Siege of Masada.

115-117

Three Jewish revolts against Rome defeated.
Increased persecutions of Jews and repression
of Judaism.

130-132

Hadrianic persecution of Jews.

132-135

Bar Kokhba revolt. Many Jewish Christians par-
ticipate, reassimilated into rabbinic Judaism.
After defeat, Christianity distanced from
Judaism. Hundreds of thousands of Jews die.

135

Jewish sages tortured and executed by Romans.
Jerusalem transformed into a pagan city, Aelius
Hadrianus.

c. 140

Office of Exilarch created in Babylon; signifi-
cant autonomy won.

195

Judah HaNasi extends power of Sanhedrin in
Palestine, restores productive relations with
Rome, firmly establishes rabbinic dominance
within Judaism.

c. 200-220
Mishnah compiled by Judah HaNasi.
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212

Some Jews granted citizenship rights by Rome.

c. 219

Sura Academy created in Babylon.

259
Pumbeditha Academy created in Babylon.

c. 300

El Vira church council in Spain passes anti-
Jewish legislation.

c. 313-315

Church aggression toward Judaism increases
under Constantine, setting precedent for entire
Christian medieval world.

351

Jewish revolt against Rome in land of Israel. Many
Jewish towns decimated as rebellion defeated.

359

Jewish lunar calendar begun, replaces monthly
witnesses in deciding dates; still in use today.

360

Roman emperor Julian promises to rebuild Jew-
ish Temple in Jerusalem. Many Jews return to
Israel. Julian dies and Temple plans are
stopped; Christian aggression returns.

c. 385

Renewed anti-Jewish activity and laws imple-
mented throughout Roman Empire. Forced
conversions increase; synagogues burned, Jews
expelled.

c. 400

Palestinian Gemara completed.

419-422

Anti-Jewish riots and synagogue destruction in
Palestine, led by monk Bar Sauma.

c. 429

Emperor of Rome abolishes post of nasi as head
of the Jews. Sanhedrin power reduced; Jewish
intellectual life in land of Israel greatly curtailed.

450-470

Persecution of Jews in Babylon led by the Sas-
sanids. Position of exilarch abolished for a
short period.

513-520

Autonomous Jewish state in Babylon; crushed,
Mar Zutra crucified.

520

Resumption of Jewish communal institutions
and traditions in Babylon.

c. 550

Babylonian Gemara completed.

576

Forced conversions of Jews in France; those
who refuse are exiled.

580

Renewed persecutions against Jews in Babylon.
Pumbeditha Academy forced to relocate.

581-582

Frankish (German) persecution of the Jews.

600

Pope Gregory sets official church policy toward
Jews: Jews should convert to Christianity, but



not by force or violence. Restrictions on Jewish
activity permitted, as well as inducements for
converts.

613

Jews of Spain told to convert or be expelled.

614-630

Persians gain temporary control of Palestine
and Jews return to Jerusalem.

622-628

Muhammad forces Jews to leave Arabia.

628

Byzantine emperor Heraclius demands all Jews
convert to Christianity.

636

Muslims conquer Palestine; allow Jews to return.

691

Caliph Abd el-Malik builds Dome of the Rock
on site of first and second Temples in Jerusalem.

711

Muslims conquer Spain. Allow greater freedom
for Jews and attract more Jews to the country.

717

Muslims oppress Jews in Babylon.

c. 765

Karaite schism from rabbinic Judaism.

c. 780-965

Conversion to Judaism of Khazar kingdom;
remains Jewish until Russian conquest.
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c. 800

Jews move to Rhine area.

808

Jews admitted to Fez, Morocco.

820-830

Agobard, bishop of Lyons, attacks Western
European Jewry.

839

Bodo, a high churchman at the court of Frankish
emperor Louis, converts to Judaism, which leads
to heightened church tensions against Jews.

c. 940

High Jewish courtiers join Muslim court in Spain.

c. 970

First Spanish yeshiva created in Cérdoba, Spain.

c. 1013
Start of Jewish golden age in Spain.

c. 1020

Egyptian Jews persecuted. Many flee to Byzan-
tine Empire or Yemen.

c. 1050
Birth of the Yiddish language.

1066

Jews allowed into England.

1070

School of Rashi takes root in northern France.
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c. 1080

Christians expand rule in Spain and outlaw
Judaism.

1095-1096

First Crusade. Numerous Jews massacred in
Europe.

1099

Crusaders capture Jerusalem, massacre Muslim
and Jewish residents.

1144
First recorded blood libel, in Norwich, England.

1147-1149

Second Crusade. Renewed violence targeting
Jews.

c. 1150

Rabbenu Tam and Rashbam initiate first rabbini-
cal synod in Ashkenaz (France and Germany).

1163

Jews establish a synagogue in Kai-feng, China.

1165

Shi’ite Muslims force Jews to convert in Yemen.

c. 1175-1250

Hasidei Ashkenaz established; a Jewish move-
ment for inner piety.

1185

Moses Maimonides completes the Mishneh Torah.

1187-1192

Muslims reconquer Jerusalem. Jews invited to
return.

1190

Jews facing death by angry mobs during Third
Crusade take their own lives in York, England.

1211

300 Western European rabbis answer Saladin’s
call to return to Jerusalem.

1213

First Jewish community in Switzerland estab-
lished in Basel.

1215

Fourth church Lateran Council promotes more
intense anti-Jewish legislation.

1232

A French rabbi bans Maimonides’ Guide to the
Perplexed (1190).

1236

Pope Frederick II proclaims blood libel to be
baseless.

1239

The Christian king of Aragon grants a charter
of rights for the Jews.

1240

Paris disputation, followed by burnings of the
Talmud.

1250
First blood libel in Spain.

1263

The Barcelona Disputation, Nachmanides vs.
Pablo Christiani.



1264

Polish Jewish community inaugurated with
first charter of rights, expanded in 1333.

1288

Jews expelled from Naples kingdom and south-
ern Italy.

1290

England expels its Jews.

1291

Muslims drive crusaders out of the land of Israel.

1298

Rindfleisch massacres of Jews in Germany.

1305

Rabbi Shlomo Ben Aderet of Spain bans all Jew-
ish study of philosophy and science for anyone
under the age of 25.

1306

Jews of France expelled.

1348-1349

“Black Death” plague strikes Europe; Jews
accused of poisoning wells.

1349-1360

Jews expelled from Hungarian communities.

1391-1492

Inquisition, forced conversions of Jews, and
final expulsion of the Jews from Spain.

c. 1475

First Hebrew printing press, in Italian and Iber-
ian peninsula.

Chronology xxix ==

1497

Expulsion of Jews from Portugal.

c. 1500

Development of the Ladino language.

c. 1500

First appearance of Conversos in the “New
World.”

1510-1516

Jewish expulsion from Naples.

1516
First Jewish ghetto established, in Venice.

1517

Turkish Ottoman Empire conquers land of
Israel. Jews return in large numbers to Palestine.
New Jewish mystical center arises in Safed.

1528

Two suspected Conversos burned at the stake
in the New World.

1543
Martin Luther attacks the Jews.

1551

Polish and Lithuanian Jews appoint their first
chief rabbi.

1554

Pope Paul IV strengthens anti-Jewish legisla-
tion, promotes ghettoization of Jews.

1555
Joseph Caro completes his Shulchan Arukh.
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1579

Rabbi Isaac Luria relocates to Safed.

1581

Council of the Four Lands established in east-
ern Europe; Jews become semiautonomous.

1585

Amsterdam emerges as a major center for
Conversos.

1593

Leghorn (Livorno), Italy, develops into major
Jewish center.

c. 1600

Prague develops into major Jewish center.

c. 1600-1625

Northern European ports develop major Jewish
communities.

1603

Council of German Jewry created in Frankfurt.

1630-1654

Jewish settlement in Brazil.

1648-1649

Chmielnicki Massacres in the Ukraine.

1654

First Jews in North America arrive in New
Amsterdam.

1655

Rabbi Menashe Ben Israel petitions for Jews to
be allowed to return to England.

1656

Rabbis excommunicate Baruch Spinoza in
Amsterdam.

1657

Jews allowed to settle in Denmark.

1665

False messiah Shabbatai Zvi flourishes.

1676
Jews expelled from Yemen.

1723

Sephardic Jewish community in Bordeaux,
France, officially recognized.

1730

First synagogue in America, Shearit Israel,
established in New York.

c. 1740

Baal Shem Tov begins Hasidic movement.

1764

Poland abolishes the council of the four lands,
ending two centuries of Jewish semiautonomy.

1768

Haidamack attacks against Jews in Poland.

1770-1780

Haskalah movement in Europe begins.

1772

Vilna Gaon orders excommunication of any
Jews who embrace Hasidism.



1778

First modern Jewish school opens in Berlin,
Germany.

1783

Moses Mendelssohn translates the Torah into
German.

1789

First debate on Jewish emancipation in France.

1790

American president George Washington pledges
religious liberty to Jews.

1791

Jews granted French citizenship. Pale of Settle-
ment created in Russia.

1794

Jewish Legion formed in Poland.

1796

Italian Jews emancipated by Napoleon.

1802

First chief rabbi of England appointed. Volozhin
Yeshiva established in the Pale.

1804

Czar Alexander I implements new anti-Jewish
legislation.

1805

Jewish massacre in Algeria.

1806

Yeshiva established in Pressburg, Hungary, to
lead opposition to reform within Judaism.

Chronology xxxi ==

1812

Semi-emancipation of Jews in Prussia.

1819

Riots directed against Jews in Denmark and
Germany.

Rebecca Gratz establishes first independent Jew-
ish women’s charitable society in Philadelphia.

1820

Beginning of Reform Judaism and Neo-
Orthodoxy in Germany.

1821

Jewish massacre in Greece.

1824

First Reform Jewish group in America formed
in Charleston, South Carolina.

1830

Large immigration of German Jews to United
States begins.

1836

Russian government begins censorship of Jew-
ish books and closes down Jewish printing
presses.

1837

Major earthquake in Safed kills thousands of
Jews.

1839

Forced conversions of Jews in northern Persia.

1840

Damascus blood libel.
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1841

David Levy Yulee elected first Jew in U.S. Con-
gress, as senator from Florida territory.

1842

Musar movement begins in Lithuania.

1843

B'nai B'rith founded; first secular Jewish organ-
ization in the United States.

1844

Russia abolishes the kahal, the community
organization of the Jews.

First Reform rabbinical meeting, in Brunswick,
Germany.

1846

New anti-Jewish legislation in Yemen.

1850

Jews travel to California to sell to gold rush
miners; 6 percent of San Francisco population
is Jewish, two synagogues created.

1854

Zachariah Frankel opens the Jewish Theologi-
cal Seminary in Breslau, Germany.

1858

Edgardo Mortara, Jewish child, kidnapped by
church in Italy; causes international furor.
First Jew sits in British Parliament.

1860

First modern Jewish neighborhood, Mishkenot
Shaananim, built outside Jerusalem’s walls.
Alliance Israelite Universelle founded, first
modern international Jewish organization.

1861

Jews of Baden, Germany, granted full civil rights.

1862

Judah Benjamin appointed secretary of state of
American Confederacy.
U.S. Army appoints first Jewish chaplain.

1863

Montefiore petitions sultan of Morocco to
improve living conditions for Jews.

1867-1870

Jews granted full emancipation in Austria, Ger-
many, and Italy.

1873

Union of American Hebrew Congregations
(Reform) founded.

1875

Isaac Mayer Wise founds Hebrew Union Col-
lege, first rabbinical seminary.

1879

New Jewish agricultural settlement in Pales-
tine, Petach Tikvah.

1881

Pogroms in southern Russia in aftermath of
czar’s assassination.

1881-1924

More than 2 million eastern European Jews
immigrate to America.

1882-1903

First Aliya: large-scale Jewish immigration to
Palestine, mainly from Russia. Four more
waves of immigration to follow.



1885

Pittsburgh Platform issued by U.S. Reform
Jews.

1886

Conservative Judaism takes hold in America.
Jewish Theological Seminary founded in New
York.

1891

Jews expelled from Moscow.

1892

Workmen’s Circle established, promotes Yid-
dishist and socialist ideas among Jewish laborers.
American Jewish Historical Society established.

1894

Dreyfus Affair in France.

1895

First Jewish federation organized in Boston.

1896

Cairo Genizah discovered by Solomon Schechter.

1897

First Zionist Congress convened by Theodor
Herzl in Basel, Switzerland; founds Zionist
Organization.

Founding of the Bund in Russia.

Rabbi Isaac Elchanan Theological Seminary
trains Orthodox rabbis; later becomes part of
Yeshiva University.

Jewish Daily Forward founded.

1898

Union of Orthodox Congregations founded in
United States.
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1901

Industrial Removal Office operates in United
States.

1902

Mizrahi movement created.
Solomon Schechter arrives in New York to head
Jewish Theological Seminary.

1903

Herzl backs Uganda as temporary Jewish home.
Kishinev pogrom.

1909

First kibbutz, Degania, and first modern Jewish
city, Tel Aviv, founded in Palestine.

1911-1913

Kiev blood libel trial of Mendel Beilis.
Triangle Shirtwaist Factory fire kills 146
women workers, most of them Jewish.

1912

Agudath Israel movement founded.
Henrietta Szold founds Hadassah, the Women’s
Zionist Organization of America.

1913

Leo Frank accused of murdering girl in Atlanta,
Georgia; sentenced to life in prison.
Anti-Defamation League formed by B’nai Brith.

1915
Leo Frank lynched.

1916

Louis Brandeis becomes first Jewish justice of
the Supreme Court of the United States.
HaShomer Hatzair movement created.
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1917

British end 400 years of Ottoman rule over
Palestine. Balfour Declaration proclaims British
support for Jewish home in Palestine.

1920

Henry Ford publishes Protocols of the Elders of
Zion in the Dearborn Independent.

Histadrut (Jewish labor federation) and Haganah
(Jewish defense organization) founded in Pales-
tine. Vaad Leumi (National Council) set up by
Jewish community (yishuv) to conduct its affairs.

1921

New United States immigration quotas limit
Jewish immigration.
First moshav, Nahalal, founded in Palestine.

1922

Britain granted Mandate for Palestine by League
of Nations; Transjordan set up on 75 percent of
area. Jewish Agency for Palestine created.
Mordecai Kaplan establishes Society for the
Advancement of Judaism.

1924

Technion, first Palestine technical institute,
founded in Haifa.

1925

Hebrew University of Jerusalem opened on Mt.
Scopus

1928

Soviet Union creates autonomous area for Jews
in Birobidzhan.

1929

Hebron Jews massacred by Arab militants.

1930-1940

Stalin government actively attempts to destroy
Jewish culture in Soviet Union.

1933

Rise of the Third Reich.
Albert Einstein flees Germany; finds refuge in
United States.

1936-1939

Anti-Jewish riots in Palestine by Arab militants.

1938
Kristallnacht, Night of Broken Glass, in Germany.

1939

Jewish immigration to Palestine severely lim-
ited by British White Paper.

SS St. Louis denied permission to dock at a U.S.
port; returns to Europe, most passengers later
murdered in the Holocaust.

Irving Berlin writes God Bless America.

1939-1945

World War II and the Holocaust. Murder of 6
million European Jews by German Nazis.

1945

Yeshiva University founded in New York.

1946

Irgun blows up British headquarters at King
David Hotel.

1947

United Nations proposes establishment of Arab
and Jewish states in Palestine, via Partition Plan.

1948

State of Israel declares independence, defeats
Arab invaders.



Brandeis University founded; first secular Jew-
ish university in United States.

1949

Israel signs armistice with Egypt, Jordan, Syria,
and Lebanon. Jerusalem divided under Israeli
and Jordanian rule. First Israeli Knesset (parlia-
ment) elected.

1949-1952

Mass Jewish immigration from European and
Arab countries to Israel.

1952

Germany agrees to pay reparations to Israel.

1955

Jonas Salk develops polio vaccine.

1956

Sinai War in Israel.

1962

Adolf Eichmann tried and executed in Israel for
his role in the Holocaust.

1967

Six-Day War. Jerusalem reunited under Jewish
control.

1972

Sally Priesand ordained first woman rabbi.

1973
Yom Kippur War.

1977

Labor party loses Knesset to Likud for first time.
Anwar Sadat visits Jerusalem.

Chronology xxxv ==

1979

Camp David Accords between Egypt and Israel;
Menachem Begin and Anwar Sadat awarded
Nobel Peace Prize.

1981

Israel Air Force destroys Iraqi nuclear reactor.

1982

Israel completes withdrawal from Sinai.
Lebanon/Israeli War drives PLO terrorist leader-
ship to Tunisia.

1983

Jewish Theological Seminary decides to accept
women to rabbinical school.

1985-1991

Israel rescues Ethiopian Jewry.

1986

Anatoly Sharansky, a Russian refusenik, released
by Soviet Union.

1987

First Intifada begins against Israel.

1989

Massive Jewish aliyah from former Soviet Union
begins.

1991

Israel attacked by Iraqi scud missiles during
Gulf War. Middle East peace conference con-
vened in Madrid.

1993

Oslo Peace Accords between Israel and PLO.
U.S. Holocaust Memorial Museum opens in
Washington, D.C.
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1994

Implementation of Palestinian self-government
in Gaza Strip and Jericho.
Peace treaty between Israel and Jordan.

1995

Broadened Palestinian self-government in West
Bank and Gaza Strip; Palestinian Council
elected. Prime Minister Yitzhak Rabin assassi-
nated at peace rally by Jewish extremist.

1996

Arab terrorist attacks grow, targeting civilians
on buses and at social gatherings.

University of Judaism Ziegler Rabbinical School
breaks from Jewish Theological Seminary.

1998

Israel and PLO sign Wye River Memorandum
to facilitate implementation of an interim peace
agreement.

1999

In the United States, Council of Jewish Feder-
ations, United Jewish Appeal, and United
Israel Appeal merge to form United Jewish
Communities.

2000

Palestinian Authority and Israel fail to con-
clude a comprehensive peace agreement at
Camp David.

Joseph Lieberman named Al Gore’s running
mate for the Democratic presidential ticket.
Pope John Paul 11 visits Israel.

Al-Aksa (Second) Intifada begins.

2001

Sbarro Pizza massacre in Jerusalem. Israeli gov-
ernment suspends dialogue with Arafat until
Palestinian violence ends.

2002

Israel captures a ship smuggling 50 tons of ille-
gally procured weapons for the Palestinian
Authority. Netanya Passover massacre kills 28
and injures 134.

2003

Israel begins to build security fence; fence
reduces terror attacks in Israel by 90 percent.
Prime Minister Sharon plans unilateral Gaza
withdrawal.

Reform Judaism changes the name of umbrella
organization from Union of American Hebrew
Congregations (UAHC) to Union for Reform
Judaism (UR]J).

2004

The Israeli Knesset passes Prime Minister Ariel
Sharon’s proposal to withdraw unilaterally
Israeli troops from Gaza Strip.

Yasser Arafat, leader of Palestine Liberation
Organization and president of Palestinian
Authority, dies in a Paris hospital.

2005

Mahmond Abbas is elected president of Pales-
tinian Authority.

First national Holocaust memorial is completed
in Berlin, Germany, after 15 years of contro-
versy and debate. It is called the Memorial to
the Murdered Jews of Europe.
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Aaron (c. 13th century B.C.E.) brother of Moses
and first high priest of the Israelites

Aaron was born in Egypt to Amram and Jochebed
(Ex 6:20), and was the older brother of MOSEs.
Both were members of the tribe of Levi, which
thanks to them became the tribe of priests and
LEVITES (assistants to the priests). According to
the book of Exopus, Aaron accompanied Moses to
beseech the PHARAOH to free the Israelite slaves.
Aaron acted as the spokesperson for Moses, who
was “slow of speech” (Ex 4:10). Aaron’s rod, like
Moses’, became a conduit of miracles and plagues,
and God, who usually spoke only to Moses, some-
times spoke to Aaron as well. Each of the two thus
meets the definition of a prophet.

Once freed from slavery, Aaron played a fun-
damental role in the life of the Israelites in the
desert. On the one hand, God consecrated Aaron
and his sons as the priests of ISRAEL. On the other
hand, Aaron agreed to build the GOLDEN CALF for
the people of Israel when they become frightened
while Moses was up on the mountain for 40 days,
supposedly receiving the law from God. Despite
this lapse, God retained Aaron as HIGH PRIEST, and
his male descendants are KOHANIM, or the priestly
class. Aaron’s right to be high priest was con-
firmed in the story of Korach in the book of Num-
bers. Korach led a rebellion against Aaron, but the

rebels were swallowed up by the earth, demon-
strating the family of Aaron were the only legiti-
mate high priests (Ex 16:25-35).

The ancient rabbis seemed to place Moses and
Aaron on an equal footing, sometimes even giving
Aaron a higher status than Moses. According to
rabbinic thought, Moses represents a strict politi-
cal leader, while Aaron represents a gentler priest
of the people.

Further reading: Moshe Greenberg, Studies in the Bible
and Jewish Thought (Philadelphia: Jewish Publication
Society, 1995); Ronald H. Isaacs, Legends of Biblical
Heroes: A Sourcebook (Northvale, N J.: Jason Aronson,
2002); Tanakh: The Holy Scriptures (Philadelphia and
Jerusalem: The Jewish Publication Society, 1985).

abortion

Traditional interpretation of HALAKHAH, Jewish law,
allows abortion if the fetus presents a serious phys-
ical threat to the mother, but authorities differ
about its permissibility in other cases. Halakhah
defines full human life as existing only when the
head of an infant emerges from the womb. The
fetus is considered “potential life” and has sacred
value, but complete human status begins only with
actual birth.
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RasHi, the great 12th-century commentator on
the Hebrew Bible (see TOraH) and TALMUD, states
clearly that the fetus is not a person. The Talmud
contains the expression “ubar yerech imo—the
fetus is as the thigh of its mother.” In other words,
the fetus is deemed to be part and parcel of the
pregnant woman’s body. Therefore, abortion is
permitted if the fetus creates a direct threat to the
life of the mother.

While there is a rabbinic consensus that per-
mits abortion if the fetus presents a physical
threat to the mother, there are differing Jewish
opinions about whether the psychological
health of the mother takes precedence over the
pregnancy. Because the Talmud (Yevamot 69b)
states that “the embryo is considered to be mere
water until the 40th day,” after which the
embryo is considered partially human until it is
born, many traditional Jews will consider an
abortion to be a greater option prior to the 41st
day. Few rabbinic scholars would accept the
notion that abortion may be utilized merely as a
form of birth control.

Further reading: David M. Feldman, Birth Control in
Jewish Law: Marital Relations, Contraception, and Abor-
tion As Set Forth in the Classic Texts of Jewish Law (Lan-
ham, Md.: Jason Aronson Publishers, 1998); Isaac
Klein, A Guide to Jewish Religious Practice (New York:
Jewish Theological Seminary of America, 1988); Daniel
Schiff, Abortion and Judaism (Cambridge: Cambridge
University Press, 2002).

Abravanel, Isaac ben Judah (1437-1508)
medieval scholar and public figure

Isaac ben Judah Abravanel was born in Lisbon,
PortuGaL in 1437. He was an accomplished
scholar of the Hebrew Bible (see TorAH), TALMUD,
and philosophy. Abravanel also established a rep-
utation as a scholar of secular studies while
remaining a devoted Jew, even when faced with
expulsion; he is recognized as an exegete, philoso-
pher, historian, and mystic. Influenced by the
great Renaissance writers of his time, Abravanel’s

commentary to the prophets (see NEVI'IM) yields
rich insights into 15th-century European society
because of his comparisons between I Samuel and
the monarchies of his day. In his biblical com-
mentaries, Abravanel interpreted the texts with
attention to society and history, using in this
endeavor many Christian sources. He also ana-
lyzed messianic texts, maintaining a belief in a
future messianic age when Jews would once again
dwell in ERETZ YISRAEL.

Although Abravanel was dedicated to Judaism
and spent much energy on the pursuit of Jewish
knowledge, he also understood the practical
importance of finance and diplomacy; he is best
known for his genius in these fields. Abravanel
also understood the role a diplomatic position
could play in mitigating the living conditions and
political situations of his fellow Jews. While serv-
ing as the personal assistant to King Alfonso V in
Portugal, he was able to raise the ransom to
redeem 250 Jews held captive by the king.
Despite his influence among wealthy Christians,
however, Abravanel had to flee Portugal in 1483
when life for Jews became more difficult under
Pope John IL

When Abravanel arrived in bordering SpaIN,
he had not intended to resume his former position
in another ruler’s court, but when King Ferdinand
requested his services, he did not refuse, taking
the position in 1484 even though it was illegal for
a Jew to assume such a high position in the land.
Thus, Abravanel became one of the most recog-
nized COURT JEws in history. Even so, his position
and wealth did not make it possible for Abravanel
to convince or bribe King Ferdinand and Queen
Isabella to rescind their decision to expel all Jews
from Spain in 1492. Choosing not to convert,
Abravanel fled from Spain with his son, first to
Naples and finally to Venice, where he died five
years after he arrived.

Further reading: Joseph Dan, ed., Studies in Jewish His-
tory (New York: Praeger Publishers, 1989); Benzion
Netanyahu, Don Isaac Abravanel: Statesman and Philoso-
pher (Philadelphia: Jewish Publication Society, 1972).



accommodation (acculturation)

The term accommodation is used by some scholars
to refer to the practice of many modern Jews of
adapting Jewish tradition, culture, and rituals to
the non-Jewish cultures of the modern world.
Some scholars prefer to use the term ASSIMILATION
to refer to the same practice, which they believe
has led to the loss of Jewish culture as Jews
became secularized and more like non-Jews. How-
ever, the first group claims that Jews have not
assimilated to modern Western culture, but have
transformed within it, or accommodated to it.

The years surrounding World War II saw an
increase in ANTISEMITISM in the UNITED STATES, and
during this time some American Jews made an
effort to fit into Christian America. They down-
played their success in all arenas, Anglicized their
names for both economic and social reasons,
and shirked all traditions that might separate
them from American society. However, in the
1960s Americans began to value ethnicity on a
large scale and the American Jewish community
began to feel comfortable enough to display their
Jewishness.

American Jews began to feel pride in their Jew-
ish names, to express Jewish characteristics and
customs such as wearing a kippat, and to look for
ways in which they could be Jewish and American
without conflict between the two. In fact, it had
become clear that a Jewish person could choose to
be Jewish or not to be, but either way he or she
had to make a conscious decision.

Scholars who support the idea that individuals
in the Jewish community have accommodated to
American culture rather than simply assimilated
into it point to evidence that most Jews continued
to live near other Jews, join professions and busi-
nesses with a large Jewish presence, and celebrate
holidays such as PAssover and CHANUKAH, which
have become part of the American consciousness.
Ultimately the American example of accommoda-
tion includes a continuing similarity among many
Jews, as compared with non-Jews, in occupation,
lifestyle, residence, values, schooling, family, and
economic and political interests.

Adler, Cyrus 3 ==

Since the exile in the early first century, Jews
have lived in a variety of host societies. In some
they have been forced to convert or die, to flee, or
to hide their JEwisH IDENTITY. However, there have
been others where the Jewish community was
free, at least for a time, to be a Jewish community.
These instances include medieval SpaiN, Hellenis-
tic EGypT, America, and even to a degree the
Roman Empire and czarist RussiA. In many situa-
tions, Jewish communities have chosen to adapt
to their environment, maintaining core identity
while including customs and observances of their
host society. To the extent that this has happened
in contemporary America, it can be called accom-
modation.

Further reading: Calvin Goldscheider, Jewish Continu-
ity and Change: Emerging Patterns in America (Bloom-
ington: Indiana University Press, 1986); Calvin
Goldscheider and Alan D. Zuckerman, The Transforma-
tion of the Jews (Chicago and London: The University of
Chicago Press, 1984); Charles S. Liebman and Bernard
Susser, Choosing Survival: Strategies for a Jewish Future
(New York: Oxford University Press, 1999); Charles E.
Silberman, A Certain People: American Jews and Their
Lives Today (New York: Summit Books, 1985).

Adler, Cyrus (1863-1940) rabbi and educator

Cyrus Adler was an educator, scholar, rabbi, and
leader in the American Jewish community at the
end of the 19th century and the beginning of the
20th. He was born in Van Buren, Arkansas, in
1863 and raised in Philadelphia from the age of
four, when his father died. Living with his mother
and her brother’s family, he grew up learning the
culture of German Jews, many of whom had emi-
grated from GERMANY with his own father in the
1840s. In his early years Adler attended a Jewish
day school (see JEWISH DAY SCHOOL MOVEMENT), but
he later attended public school, receiving Jewish
learning through private tutors. Adler’s interest in
libraries began while he was still a high school
student; he developed a catalog of authors of
books donated by Isaac LEESER to the library of the
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Philadelphia Young Men’s Hebrew Association
(YMHA).

Having already begun to favor a life of schol-
arship, Adler attended the University of Pennsyl-
vania, receiving his B.A. in 1883 and his M.A. in
1886. He earned his Ph.D. from Johns Hopkins
University in 1887, marking the first degree in
Semitics granted at an American university. At
Johns Hopkins from 1884 to 1893 he taught
courses in HEBREW, Assyrian, Ethiopic, Arabic, bib-
lical archaeology, and history of the ancient Near
East. Throughout his life Adler produced more
than 600 writings, including articles, reports,
notes, catalogs, bibliographies, translations, and
book reviews. These are currently housed in the
AMERICAN JEWISH HISTORICAL SOCIETY, of which he
was the founder. Adler also published books,
including Told in the Coffee House (with Allen
Ramsey, 1898), International Catalogue of Scientific
Literature (1905), Jews in the Diplomatic Corre-
spondence of the United States (1906), Jacob H.
Schiff: His Life and Letters (1928), and I Have Con-
sidered the Days (1941), his autobiography.

Adler was known for his incredible ability to
multitask, and this trait is obvious when one looks
at the contributions he made to the American Jew-
ish community at the turn of the 20th century.
Beyond his work with the historical society, he was
also a founding member of the AMERICAN JEWISH
COMMITTEE, the National Jewish Welfare Board, the
United Synagogue of America (see CONSERVATIVE
Jupaism), and the JEWISH PUBLICATION SOCIETY.
Adler remained active in all of these organizations,
taking leadership positions. He was cochairman of
the International Jewish Agency for Palestine, even
though, like many of his fellow German-American
Jews, he was not a supporter of ZionisM. He
attended the 1919 Paris Peace Conference follow-
ing World War I and fought for the rights of Jews
in European countries ravaged by war.

Adler’s achievements are not limited to the
world of Jewish welfare; he contributed to the
world of academics as well. From 1889 to 1908 he
served as the curator of historic archaeology and
historic religions at the United States National

Museum of the Smithsonian Institution in Wash-
ington, D.C. He was the Smithsonian Institute’s
librarian from 1892 to 1905, and its assistant sec-
retary from 1905 to 1908. In his lifetime, Adler
edited several publications, including the Jewish
Encyclopedia, The Jewish Quarterly Review, and the
American Jewish Year Book after 1899. From 1908
to 1940, Adler was the president of Dropsie Col-
lege. In 1916 he became acting president of the
JEWISH THEOLOGICAL SEMINARY following the death
of Solomon SCHECHTER, and in 1924 he assumed
the position permanently.

Adler’s impact on the American Jewish com-
munity cannot be overstated. He influenced Jew-
ish and secular academics and led the community
in developing organizations and associations that
cemented the power of the American Jewish com-
munity well into the future. Adler did not marry
until he was 42, and he and his wife had one child,
a girl. He did not slow down his academic and
communal activities until his faltering health
demanded it, spending his last years with his fam-
ily until his death in 1940.

Further reading: Cyrus Adler, I Have Considered the
Days (New York: Burning Bush Press, 1969); Moshe
Davis, The Emergence of Conservative Judaism: The His-
torical School in 19th Century America (Philadelphia:
Jewish Publication Society, 1963); A. Neuman, Cyrus
Adler: A Biographical Sketch (New York: American Jew-
ish Committee, 1942).

afikomen

The afikomen, a piece of maTZAH (unleavened
bread), is the final food eaten at the SEDER on
PassoveR. The word is a loan from Greek, where it
meant “that which is coming,” or, in the case of a
meal, dessert.

During the seder, the afikomen serves several
purposes. First, it is a symbol of the Paschal Lamb,
the lamb that was ritually sacrificed on the holi-
day of Passover during the time of the TEMPLE in
JERUSALEM and eaten as the last part of the festive
meal. Since the destruction of the Temple in the



year 70 C.E., Jewish tradition discontinued the
practice of animal sacrIFICE and the afikomen has
come to represent the sacrifice that no longer
takes place.

During the first section of the seder the middle
of the three ritual matzah loaves is broken in two.
The larger portion is wrapped and stored away to
be the afikomen. There are different traditions
surrounding this piece of matzah. Some contem-
porary Jewish families hide the matzah and
reward the child who finds it at the end of the
meal. Others encourage the children to take the
matzah and hold it for ransom, since the meal
cannot end without it. Either way the purpose of
this game is to retain the attention of the children
throughout the seder. The ritual of hiding the
afikomen appears in Jewish history only a couple
of centuries ago, based on a Talmudic passage
(Talmud Pesachim 109a) (see TALmMUD) that
describes a children’s game surrounding the
matzah to keep them awake.

Further reading: Irving Greenberg, The Jewish Way: Liv-
ing the Holidays (New York: Touchstone, 1988); Dalia
Hardof Renberg, The Complete Family Guide to Jewish
Holidays (New York: Adama Books, 1985).

aggadah

Aggadah is one of the two main types of interpre-
tive commentary found in the TaLmup and other
ancient Jewish texts. It is based on parable, leg-
end, and other nonlegal ways of thinking.

To a large degree the Talmud and other texts
from the Talmudic era consist of midrashic
attempts (see MIDRASH) to interpret and under-
stand the TANAKH, the Hebrew Bible. The ancient
rabbis who speak in the Talmud sought to explain
any difficulties in understanding, or anomalies
that appear in, the text. They used many different
techniques to accomplish that task.

Of the two major forms of commentary,
midrash HALAKHAH is primarily concerned with
finding legal remedies to particular issues—in
other words, defining what exactly is the law. In
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the context of legal or judicial debates, midrash
halakhah will locate relevant biblical texts and
then derive laws from them, often based on fine
grammatical and lexical distinctions; it may
include majority and minority opinions.

Midrash aggadah, by contrast, is a more play-
ful style of interpretation. It uses parable, legend,
or other creative methods. In this method, the
rabbis answer questions about the text by telling a
story that explains why it is so.

The midrash aggadah so influenced normative
Jewish biblical perspectives that many Jews view
parts of midrash aggadah as actual stories in the
Hebrew Bible. The most common aggadic story
mistaken for being part of the Hebrew Bible is the
story of Abraham destroying the idols in his father’s
idol shop. In other words, this story is not part of
the Bible but instead a part of midrash aggadah.

Aggadah helps to bring the biblical text alive.
These “stories of the rabbis” inspire the reader or
listener to imagine how the heroes of the Hebrew
Bible felt or suggest reasons for their behavior.
While the aggadah does not give authoritative
answers, it enables the reader to more deeply
engage the text. The modern writer Chaim Nach-
man BIALIK, in recording the aggadah for modern
Jews, described midrash halakhah, “interpreting
the law,” as the Jewish body, but midrash aggadah,
as the Jewish soul.

See also HAGGADAH.

Further reading: Hayyim Nahman Bialik, Yehoshua
Hana Rawnitzki, and William G. Braude, eds., The Book
of Legends: Sefer Ha-Aggadah: Legends from the Talmud
and Midrash (New York: Schocken Books, 1992); Louis
Ginzberg, Legends of the Bible (Philadelphia: The Jewish
Publication Society of America, 1956); Reuven Hammer
and Judah Goldin, The Classic Midrash: Tannaitic Com-
mentaries on the Bible (Mahwah, N.J.: Paulist Press,
1995).

agunah
An agunah (literally, a “chained” woman) is one
whose husband is unwilling or unable to give her
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a religious divorce, or GET, even though the couple
underwent a civil divorce and/or the husband has
abandoned her. She is recognized as divorced by
the civil authorities, but she is not able to marry
again in a Jewish religious ceremony, according to
ORTHODOX JUDAISM and CONSERVATIVE JUDAISM.

If a husband is missing in action while at war,
his wife is considered an agunah until his body is
found; she remains in a state of limbo, unable to
remarry. In the past, married couples often went
through divorce proceedings to protect the wife
against such an eventuality.

Many women and courts have attempted to
solve this legal dilemma, but there are few solutions
for women today who are considered agunahs. If a
husband refuses to give a get to his wife, a BET DIN,
or rabbinic court, is religiously empowered to fine
and/or excommunicate him. Excommunication
was a far more powerful tool in earlier historical
periods when a man depended almost exclusively
on the Jewish community for his livelihood and
ability to pray to God. In more ancient times a man
who refused the bet din’ order to grant a divorce
would be flogged until he relented. In Israel today,
some men are imprisoned if they do not provide
their ex-wife with a get. Yet, there are still many
women who live in our modern world as agunahs.

In Orthodox Judaism rabbis try to procure a
get whenever possible. Rabbi Moshe FEINSTEIN,
one of the most respected Orthodox rabbis of the
postwar era, permitted agunahs to remarry if the
rabbi who originally married them belonged to
either the Conservative or Reform (see REFORM
Jupaism) movements. As those rabbis were not
considered valid, the original marriage was invalid
too, and no get was required. This solved the
problem for Jewish women who were not origi-
nally Orthodox but wanted to marry an Orthodox
man. While the other movements did not wel-
come this invalidation of their Jewish legal
authority, Rabbi Feinstein’s action shows how
Orthodox rabbis often create legal loopholes to
mitigate an agunah’s plight.

Conservative rabbis have found more flexibil-
ity in providing creative solutions to the problem

of the agunah. The Conservative solutions include
both preventive measures before a marriage and
curative measures when facing the agunah sce-
nario. The primary preventive solution is to create
a separate document, not part of the traditional
KETUBAH, or wedding contract, which authorizes a
get to be delivered if a civil divorce were to take
place. Another solution, called the “Lieberman
Clause,” penned by a leading 20th-century Con-
servative rabbi, Saul LIEBERMAN (1898-1983), is a
prenuptial agreement included within the actual
ketubah that grants a get if there is a civil divorce.

If these preventive measures are not taken,
some Conservative rabbis (and a handful of
Orthodox ones) are willing to annul marriages. In
doing so, Conservative rabbis rely on a Talmud
dictate that “all betrothals receive the approval of
the rabbis, and therefore the rabbis have the
power to rescind their approval.”

Further reading: E. Berkovits, Jewish women in Time
and Torah (Hoboken, NJ.: KTAV Publishing House,
1990); R. Biale, Women and Jewish Law: An Exploration
of Women’s Issues in Halakhic Sources (New York:
Schocken Books, 1984); L. M. Epstein, The Jewish Mar-
riage Contract: A Study in the Status of the Woman in Jew-
ish Law (New York: Arno Press, 1973).

Ahad Ha’am (1856-1927) writer and
proponent of cultural Zionism

Born Asher Ginsberg in 1856, Ahad Ha’am was
one of the most influential early literary support-
ers of Zionism. He began life in the town of Skvira
in the Ukraine. He came from a prominent and
well-to-do family, and as a child he formally stud-
ied only Jewish texts and thought. He became an
accomplished TALMUD scholar and student of the
devotional literature of Hasipism. Although his
teachers were forbidden to teach him the Russian
alphabet, for fear that this would lead to secular
studies and heresy, Ginsberg taught himself to
read Russian when he was eight years old, begin-
ning his journey into the secular world. Eventu-
ally he would be known as the agnostic rabbi.



In 1868, at the age of 12, Ginsberg moved with
his family to a leased estate. He studied constantly,
delving into the works of MAIMONIDES and then
into the MASkiLIM, the Jewish Enlightenment (see
Haskaran) thinkers. Eventually he turned to Ger-
man and Russian philosophy, and abandoned his
religious roots entirely to seek a secular path to
Jewish identity, with an emphasis on cultural
Judaism. He made several attempts to pursue his
studies in larger cities such as Vienna, Berlin,
Breslau, and Leipzig, but always returned to his
family and sickly wife.

In 1886 a new Russian law forbidding Jews to
lease land forced the Ginsberg family to relocate to
Odessa. In this center of Zionist thought, Gins-
berg was able to pursue his own philosophical
ideas.

At the age of 33 he published his first and
now-classic essay entitled “This Is Not the Way.”
The essay outlined the recent political and
national attempts of European Jews to settle in
PALESTINE; the author concluded that nationalistic
energy was waning, and that a spiritual and cul-
tural renewal of Judaism within the hearts of the
Jewish people was the correct path to the survival
of Judaism itself. The article was published under
the name Ahad Ha’am, meaning “one of the peo-
ple,” illustrating Ginsberg’s humility and tendency
to downplay his own influence. In 1897, after two
visits to Palestine (1891 and 1892), Ahad Ha’am
published “Jewish State and Jewish Problem,”
reinforcing his earlier opinion that massive settle-
ment of Jews in Palestine was not the answer to
the Jewish problem. He discussed such obstacles
as difficulties in developing the land, the opposi-
tion of the ruling Turks, and the protests of Arab
communities.

Ahad Ha’am lived and wrote during the early
Zionist years, which were influenced by the rise of
violent POGROMS in Russia. Jewish societies such as
Hovevei Zion, also called HissaT Z1ON, developed
political and nationalistic platforms based on set-
tlement in Palestine, ERETZ YISRAEL, as the answer
to the alienation of Jews in the world. Ahad
Ha’am, however, saw this rush to settle Palestine
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as a hasty method toward Jewish renewal, and he
cautioned that it should be done with great care.

Inspired by Ahad Ha’am’s essay “This Is Not
the Way,” a group of young Zionists founded an
organization called Bnei Moshe that emphasized
the regeneration of Jewish thought, culture, and
modern HEBREW as the first step toward rejuvenat-
ing Judaism itself. They believed that settlement of
Palestine without cultural renewal was pointless
and destined to failure and disaster. The intention
of this originally secret society was to redirect
Hovevei Zion to accept the ideas of cultural Zion-
ism and deemphasize political Zionism and the
call for the reestablishment of the Jewish state.

Ultimately, Ahad Ha’am wished to see a select
few settle in Palestine and create a center that all
Jews in the Diaspora could depend upon for the
spiritual and cultural renewal of Judaism. He
believed that there would always be Jews living in
the diaspora and that the answer to Jewish alien-
ation would come from his idea of a cultural
renewal. Ahad Ha’am attended the first Zionist
Congress but none of the subsequent meetings.
However, Zionist leaders such as Chaim WEiz-
MANN and Chaim Nachman BiaLik used many of
Ahad Ha’am’s ideas in their pursuit of the Zionist
dream.

As influential as Ahad Ha’am’s writings were,
he did not consider himself to be a writer or a
leader. From 1896 to 1902 he supported his fam-
ily as the editor of a monthly Jewish newsletter
entitled Ha-Shiloah, which developed as a forum
for discussion of contemporary Jewish issues. He
resigned that post and left his public career
behind to pursue business interests as an official
of the Wissotzky Tea Company, traveling across
Europe and settling in London with his family in
1907. In 1921 Ahad Ha’am left London to live in
Tel Aviv. The street he lived on was named after
him, and he died there in 1927.

Further reading: “Essential Texts of Zionism” Web site
URL: www.geocities.com/Vienna/6640/zion/essential.
html, accessed on May 10, 2004; Arthur Hertzberg, ed.,
The Zionist Idea: A Historical Analysis and Reader
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(Philadelphia: Jewish Publication Society, 1997); David
H. Weinberg, Between Tradition and Modernity: Haim
Zhitlowski, Simon Dubnow, Ahad Ha-Am, and the Shaping
of Modern Jewish Identity (New York: Holmes & Meier,
1996); Steven J. Zipperstein, Elusive Prophet: Ahad
Ha’am and the Origins of Zionism (Berkeley: University
of California Press, 1993).

Akedah

The Akedah (“the binding”) is the Hebrew term
that refers to the Genesis story (22:1-19) in which
Abraham (see PATRIARCHS) ties his son Isaac to an
altar in preparation for his sacriFicE. Traditionally,
the story is understood as a test of Abrahams’ faith
in God. So strong is this faith paradigm that the nar-
rative is highlighted every year by a reading during
the service of RostH HASHANAH, the Jewish New Year.

In the biblical narrative, God tells Abraham to
offer up his “one and only son.” Abraham obeys
this seemingly unreasonable command to kill the
very son who God has promised will inherit his
estate and mission. It is only at the last possible
moment that God stays Abraham’s hand, praises
his obedience, and promises him and his offspring
great blessings for the future.

Traditional sources interpret the Akedah as a
celebration of Abraham’s immense devotion to
God. Abraham has to be tested, because God must
be sure that he is fully devoted. Rabbinic literature
imagines that God had been challenged by the
prosecuting angel (SATAN) who questioned Abra-
ham’s devotion.

Yehudah Harevi (1075-1141) and NAcH-
MONIDES (1194-1270) assert that Abraham had to
be tested by God in order to justify the future
blessings that were promised to him and his
descendants. Since the death of Isaac would bring
the line of Abraham and Sarah (see MATRIARCHS) to
an end, Abraham’s willingness to perform this sac-
rifice demonstrated a willingness to give up all
that he was and all that his tradition would be.

Some rabbinic commentators are uncomfort-
able with God commanding Abraham to sacrifice
his son. They instead assert that Abraham misun-

derstood what was being asked of him. While God
did call upon him to take Isaac up to the moun-
tain, according to these interpreters, God never
asked him to slaughter Isaac, only to prepare him
as a burnt offering (veha’alehu le’olah). Presum-
ably, God wanted to see how Abraham would
interpret the request, and what he would do in
response to his interpretation. This interpretation
pictures Abraham as confused and frustrated
when he is told not to sacrifice his son. The
MIDRASH says that God told Abraham: “I did not
tell you to slaughter him but rather to take him up
to the top of the mountain. You have indeed taken
him up. Now take him down again.” The point of
this interpretation is that the biblical reader must
learn how to interpret carefully what God wants,
without ever doing harm in the process of learn-
ing from the Tanakh, the Hebrew Bible.

Some modern interpreters of the Akedah per-
ceive the narrative as an example of a moral lapse,
even a sign of mental derangement. Michael
Lerner, a leader of the JEwiSH RENEWAL movement,
writes that “Abraham is victimizing Isaac because
of an unconscious compulsion on Abraham’s part
to repeat in reverse his own earlier experience of
victimization. Moreover, the voice that told Abra-
ham to offer Isaac as a sacrifice was not really the
voice of God but a projection of his own mind.”
Burton Visotzky, a scholar of CONSERVATIVE
JupaisM, also stresses the psychological dimen-
sions of the Akedah story.

No matter the interpretation, the Akedah story
remains a key lesson in how one should observe
faith. Whether one interprets the narrative as a
warning to beware of voices that seem to be God
or as an example of supreme faith in God, one can
derive rich meanings from it.

Further reading: Avrohom Davis, Metsudah Chumash/
Rashi: A New Linear Translation (Jersey City, NJ.: Ktav
Publishing House, 1999); Isidore Epstein, ed., Soncino
Hebrew/English Babylonian Talmud (Brooklyn, N.Y.:
Soncino Press Ltd., 1990); H. Freedman and Maurice
Simon, eds., Soncino Midrash Rabbah (CD-ROM), 3rd
ed. (Brooklyn, N.Y.: Soncino Press, 1983); Michael



Lerner, Jewish Renewal: A Path to Healing and Transfor-
mation (New York: G. P. Putnam’s Sons, 1994); Burton
Visotzky, The Genesis of Ethics: How the Tormented Fam-
ily of Genesis Leads Us to Moral Development (New York:
Three Rivers Press, 1996).

Akiva ben Yoseph (50 c.e.-132 c.e.) ancient
rabbinic leader

Akiva ben Yoseph was one of the most important
TANNAIM (teachers of the MisHNAH), and the great-
est of the early rabbinic leaders. A primary force in
the early development of rabbinic law and a
strong nationalist leader, Akiva died a martyr’s
death at the hands of the Romans (see ROME).

There are many legends about Akiva’s life. He
was born to humble parents, but according to the
Tamup he fell in love with Rachel, daughter of a
great landowner, while he was still an illiterate
peasant. Against Rachel’s father’s wishes, they
married, and she was disowned. But Rachel
encouraged her husband, at the age of 40, to
attend school. Akiva excelled in his studies, and
he became the preeminent sage of his time. The
Talmud, tractate Nedarim 50a, records that at one
point Akiva had 48,000 disciples.

Legend further teaches that Akiva, with his
students, joined in the failed revolt against Rome
in 132-135 c.E., led by Shimon BAr-KOKHBA. Sen-
tenced to death by torture, Akiva is said to have
ignored the pain and uttered the sacred words of
the SHEMA, “Hear O Israel, the Lord our God, the
Lord is One.” When his torturers asked him how
he managed to ignore the pain, he patiently told
them that as he lived his life for God, now he was
privileged to give his life for God.

Akiva is held as a primary role model for mod-
ern day rabbinic leadership, thanks to his willing-
ness to learn at an advanced age, his charisma,
intellect, and leadership qualities. Akiva’s greatest
attributes were his “benevolence and kindness
toward the sick and needy” (Nedarim 40a). Akiva
represents these universal characteristics, and so
he remains a positive example even in the con-
temporary world.
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Further reading: Louis Finkelstein, Akiba: Scholar, Saint
and Martyr (Northvale, NJ.: Jason Aronson Press,
1990); H. Freedman and Maurice Simon, eds., Soncino
Midrash Rabbah (CD-ROM), 3rd ed. (Brooklyn, N.Y.:
Soncino Press, 1983); Judah Nadich, Rabbi Akiba and
His Contemporaries (Northvale, NJ.: Jason Aronson
Press, 1990).

Akkadian

Akkadian is the oldest member of the family of
Semitic languages to be recorded in writing. It was
the primary language of ancient Mesopotamia for
well over 2,000 years; the languages of BABYLONIA
and Assyria (see AssyriaNs ) were dialects of Akka-
dian. The TANAKH, or Hebrew Bible, contains
traces of the Akkadian language, and some of the
stories in the Hebrew Bible reflect the influence of
Akkadian literature, which was cherished by
many of the cultures surrounding the territory of
the ancient ISRAELITES.

Akkadian was written in the cuneiform script
originally developed for the earlier Sumerian lan-
guage. Modern scholars first deciphered this
script in the mid-19th century. Today, scholars
possess primary Akkadian documents covering
the period 2350 B.C.E. to the first century C.E.

The Epic of Gilgamesh is probably the best-
known Akkadian literary document. Considered
the first extant heroic epic, copies have been
found that predate the Hebrew Bible by centuries.
The Epic of Gilgamesh includes an episode about
a massive flood, which has some parallels to the
biblical flood story of NoaH.

Further reading: Robert M. Best, Noah’s Ark and the
Ziusudra Epic: Sumerian Origins of the Flood Myth (Fort
Myers, Fla.: Enlil Press, 1999); S. Dalley, Myths from
Mesopotamia: Creation, The Flood, Gilgamesh and Others
(Oxford and New York: Oxford University Press, 1989);
Norman K. Gottwald, The Hebrew Bible: A Socio-Liter-
ary Introduction (Philadelphia: Fortress Press, 1985);
Hans J. Nissen, The Early History of the Ancient Near
East: 9000-2000 B.C. (Chicago: University of Chicago
Press, 1988).
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Alexander Il (1818-1881) progressive Russian
czar

Russian czar Alexander II played a significant role
in Jewish history. He sought to modernize Russia,
and his reforms and concessions improved living
conditions for many Jews as well as other minor-
ity and poor groups living under his rule. His
assassination by political radicals brought about a
tierce reactionary backlash that proved to be a
catastrophe for the Jewish communities of eastern
Europe.

Alexander II was crowned in September of
1856, and he instituted many reforms throughout
Russia. At the time of his coronation, Alexander
announced in his Coronation Manifesto that he
planned changes in law and customs that went
beyond what most new rulers dared to seek. Many
poor people in Russia benefited: back taxes were
cancelled, tax exemptions granted, better distri-
bution of the poll-tax announced, military recruit-
ment was suspended for three years, and many
soldiers returned to their families. Specifically for
the Jews, special Jewish taxes were annulled. In
1861, Alexander freed the serfs.

The promises of Alexander II's reign included
the end of juvenile conscription, which had been
set at an earlier age (12) for Jews than for Chris-
tians. In addition, a larger number of Jews were
allowed to live outside the PALE OF SETTLEMENT,
where they were previously forced to live; exemp-
tions were granted to merchants, graduates of uni-
versities, mechanics, or artisans. Those few Jews
already living in the larger cities of St. Petersburg,
Odessa, and Moscow were joined by many more.
Alexander’s plans to “Russify” the Jewish popula-
tions allowed Jews to participate in the intellec-
tual, social, and economic life of Russia. Mostly
wealthier Jews were able to take advantage of new
areas of settlement, while the masses remained in
their villages in the Pale of Settlement.

Life was improving for the Jews of Russia, but
this was not without its repercussions. The Jewish
communities had to face the dangers of assiviLa-
TION, and as their prominence in Russian society
grew so too did aNTISEMITISM. The old myth of

BLOOD LIBEL reappeared in Russian society. Yet life
was generally better than it had been for the Jews
before the rule of Alexander II.

In 1881, Alexander II was assassinated, and
life for the Jewish communities in Russia grew
worse. Some claimed that a Jewish woman had
been involved in the plot to kill the czar, and
POGROMS ignited throughout the country, decimat-
ing many Jewish communities. In May of 1882,
the Temporary Laws were passed, preventing Jews
from living in Russian villages or from trading on
Sundays and Christian holidays, and denied them
jobs in the civil service. The Pale of Settlement
was reduced by 10 percent, forcing tens of thou-
sands of Jews from their homes and livelihoods.
Thus, Russian Jews found themselves in physical
and economic danger as a direct result of the
death of Alexander II. This set the stage for mas-
sive emigration from Russia for those who were
able to flee, and the emergence of large Jewish
communities in western Europe and the United
States.

Further reading: W. E. Mosse, Alexander II and the Mod-
ernization of Russia (London: English Universities
Press, Ltd., 1958); Gabriella Safran, Rewriting the Jew:
Assimilation Narratives in the Russian Empire (Stanford,
Calif.: Stanford University Press, 2000).

aliyah (pl.: aliyot)

The word aliyah in HEBREW literally means “going
up.” Within Jewish tradition, the word is used in
two specific ways: aliyah is the act of going up to
the elevated platform (bima) where the TORAH is
being read during a worship service in order to
participate in the rituals; it is also the act of immi-
grating to ISRAEL.

The Torah is divided into 54 portions—which
are read in rotation during SHABBAT and holiday
worship services over the course of the year—and
each portion is divided into seven aliyot. In other
words, during most Shabbat morning worship
services, seven people are individually called up to
the Torah scroll, which is spread out for reading,



and each says a blessing before and after the sec-
tion is read. After the seven regular aliyot, an addi-
tional aliyah is given, called the maftis; which is a
repetition of the last few verses. The person who
has the honor of this aliyah often goes on to chant
the day’s selection from the NEvI'lM; this selection
is known as the HAFTARAH.

When attending a Jewish worship service it is
considered a great honor to receive an aliyah. In
some congregations the honor is purchased by a
promise of charity, or 1zEDAKAH. In some of those
congregations the purchaser then gives the aliyah
to an honored worshipper other than himself. The
tradition of purchasing aliyot is no longer wide-
spread in American SYNAGOGUES. In recent
decades, both CONSERVATIVE JUDAISM and REFORM
JupaisM have decided to give aliyot to women as
well as men, a practice that may have existed in
ancient times.

The second utilization of the term aliyah
applies to Jews who immigrate to Israel. Leaving
the DiasporA to return to the Promised Land is
perceived as “ascending” to Israel. Moving to
Israel is perceived by many rabbis as its own MITZ-
vAH, a fulfillment of God’s will. While the immi-
grant to Israel is considered praiseworthy, the
emigrant from Israel is often perceived as “going
down” (yored), although some consider this term
to be pejorative.

Historians label the waves of immigration to
PALESTINE as a succession of mass aliyot. They
number each aliyah for easy reference to critical
time periods when many people immigrated.
These stages are First Aliyah, 1882-1902; Second
Aliyah, 1904-14; Third Aliyah, 1919-23; Fourth
Aliyah, 1924-28; and Fifth Aliyah, 1932-39. Each
aliyah was characterized by different countries of
origin and/or political or religious affiliation.

The First Aliyah consisted mostly of Jews from
Russia and RoMmania who organized agricultural set-
tlements in an attempt to resurrect large-scale Jew-
ish life in the land of Israel. The Second Aliyah also
consisted of eastern European Jews, this time with
socialist ideas and a dedication to the revival of
HEeBREW as a modern language. The Third Aliyah
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consisted of young eastern European Jews, who
built roads and towns, drained marshes, built
industry, organized government, and instituted a
nascent defense force. The Fourth Aliyah brought
middle-class Polish Jews who built business and
expanded the cities and towns, and the Fifth Aliyah
brought professional Germans, who were fleeing
HITLER, and more eastern Europeans. Following the
Fifth Aliyah, waves of immigration were no longer
numbered, but often referred to by the types of
Jews who arrived: Ethiopian, Iraqi, Soviet.

Further reading: Hayim Halevy Donin, To Pray as a Jew:
A Guide to the Prayer Book and the Synagogue Service
(New York: Basic Books, 1980); David Maisel, The
Founding Myths of Israel: Nationalism, Socialism, and the
Making of the Jewish State (Princeton, N.J.: Princeton
University Press, 1998); Howard Morley Sachar, Aliyah:
The People of Israel (Cleveland, Ohio: World Publishing
Company, 1961).

Alliance Israelite Universelle

The Alliance Israelite Universelle was founded in
Paris in 1860 as the first Jewish defense organiza-
tion in the modern world. The organizers were
prodded into action by the Mortara Affair, in
which an Italian Jewish child was taken from his
parents to be raised by Christians after his nurse
secretly baptized him as a baby.

The Alliance aimed to defend the civil and reli-
gious rights and freedoms of Jews around the world,
to help those Jews who desired to emigrate from
their homes, and to promote education among Jew-
ish youth. By helping Jews achieve political and
economic success, the Alliance hoped to show that
they were productive members of society, worthy
and capable of EMANCIPATION. The Alliance had con-
siderable success with its schools in the Middle
East. Many Jews in Iraq and Iran attended them; in
1882 the Bilu pioneers (see ZioNism) learned agri-
cultural techniques at an Alliance training center in
Palestine called Mikveh Israel.

The Alliance Israelite Universelle remains
active from its Paris headquarters. It continues to
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be involved in Jewish defense, and it has devel-
oped programs that encourage interreligious dia-
logue. It maintains divisions in countries around
the world such as Canada, Israel, Morocco, and
Spain.

Further reading: Ben Halpern and Jehuda Reinharz,
Zionism and the Creation of a New Society (New York:
Oxford University Press, 1998); Michael Laskier, The
Alliance Israelite Universelle and the Jewish Communities
of Morocco, 1862-1962 (Albany: State University of New
York Press, 1983); Aron Rodrigue, French Jews, Turkish
Jews: The Alliance Israelite Universelle and the Politics of
Jewish Schooling in Turkey, 1860-1925 (Bloomington:
Indiana University Press, 1990);

, Images of
Sephardi and Eastern Jewries: The Teachers of the Alliance
Israelite Universelle, 1860—1939 (Seattle: University of
Washington, 1993).

Amalek

The Amalekites were a nomadic nation that lived
south of IsraeL; they attacked the children of
Israel after the Exopus, and became the archetyp-
ical enemy in Jewish tradition.

In the genealogy citation of Genesis (36:12),
Amalek is cited as the grandson of Esau (see PATRI-
ARCHS), and he is the presumed father of the
Amalekite nation. In Deuteronomy (25:17-19),
God tells the Israelites, “Remember what Amalek
did to you on your journey, after you left Egypt,
how, undeterred by fear of God, he surprised you
on the march, when you were famished and weary,
and cut down all the stragglers in your rear.
Therefore . . . you shall blot out the memory of
Amalek from under heaven. Do not forget!” The
nation of Amalek is especially evil because they
attacked the weak in particular.

On the Jewish Sabbath (see SHABBAT) prior to
the holiday PuriM, the biblical verses on Amalek
are read in the SYNAGOGUE as a reminder to the con-
gregation to blot out the metaphoric, and some-
times literal, evil that confronts the Jews. Rabbinic
tradition teaches that the villain of the story of
Purim, Haman, is also a descendent of Amalek.

Within Jewish literature, the term Amalek
came to represent all the enemies of Israel, those
who are bent on her destruction or the destruction
of the Jewish people. These evildoers are never to
be forgotten, and one has a religious imperative to
remove the evil from one’s midst. Amalek thus
became a metaphor supporting the idea that ene-
mies in the midst of the community needed to be
dealt with and not forgotten. For example, some
right-wing Israelis today cite the case of Amalek to
argue in favor of expelling all Arabs from Israel
and/or from all territories under Israeli control.

Further reading: H. Freedman and Maurice Simon,
eds., Soncino Midrash Rabbah (CD-ROM), 3rd ed.
(Brooklyn, N.Y.: Soncino Press, 1983); Norman K.
Gottwald, The Hebrew Bible: A Socio-Literary Introduc-
tion (Philadelphia: Fortress Press, 1985); Cristiano
Grottanelli, Kings and Prophets: Monarchic Power,
Inspired Leadership, and Sacred Text in Biblical Narrative
(Oxford and New York: Oxford University Press, 1999);
(Philadelphia and
Jerusalem: The Jewish Publication Society, 1985).

Tanakh: The Holy Scriptures

amen

The Hebrew interjection amen is translated as “so
be it,” “it is true,” or “certain.” It is derived from
the root aman, which means to be permanent. The
word has been adopted into multiple languages,
including Greek, Latin, English, and Spanish. In
the English language, it may be the root of the
word “amenable.”

Multiple examples of the use of the word amen
can be found in Deuteronomy, Chapter 27. One
example: “Cursed be the man that makes any
graven or molten image, an abomination unto the
LORD . .. And all the people shall answer and say,
amen.” In utilizing the term here, the ISRAELITES
are affirming their faithful embrace of God’s
instructions.

Within Jewish liturgy, Jews answer “amen” to
the prescribed prayers recited by others. They are
affirming that the statements they hear others
utter are “truthful declarations.” The TALMUD



teaches that even if a Jew cannot recite his or her
own blessing, he or she may answer “amen” to the
blessing of another, and thus fulfill the liturgical
ritual requirement. The recitation of the word
“amen” can also signify the end of a particular
prayer or prayer service.

Further reading: Ismar Elbogen, Jewish Liturgy: A Com-
prehensive History (Philadelphia and Jerusalem: The
Jewish Publication Society, 1993); H. Freedman and
Maurice Simon, eds., Soncino Midrash Rabbah (CD-
ROM), 3rd ed. (Brooklyn, N.Y.: Soncino Press, 1983);
Rabbi Jules Harlow, ed., Siddur Sim Shalom: A Prayer-
book for Shabbat, Festivals, and Weekdays (New York:
The Rabbinical Assembly, United Synagogue of America,
1989); Abraham Millgram, Jewish Worship (Philadelphia
and Jerusalem: The Jewish Publication Society, 1975);
Tanakh: The (Philadelphia and
Jerusalem: The Jewish Publication Society, 1985).

Holy Scriptures

American Israel Public Affairs
Committee (AIPAC)

The American Israel Public Affairs Committee
(ATIPAC) is a lobbying group of Americans sup-
porting an American foreign policy favorable to
Israel. Formed in the 1950s, it now has more than
65,000 members. It operates in the political arena
in Washington, D.C., and in communities
throughout the country.

Fortune magazine lists AIPAC as one of the
most effective political action committees in the
UNITED STATES. AIPAC generates support across
the country through regional offices that make
contact with activists through meetings in people’s
homes, gala events, or encouragement to partici-
pate in AIPAC conferences in Washington, D.C.
Individuals interested in AIPACs work can also
access information about its activities and infor-
mation about the situation in the Middle East
through their newsletter called The Near East
Report, published quarterly.

AIPAC’s primary mission is to help ensure the
security of the State of Israel. They formally lobby
American leaders to address the perceived chal-
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lenges facing Israel. These challenges include the
need for economic and military aid and strong
American cooperation in fighting the threat of ter-
rorism aimed at Israel.

Mainstream political experts and media sources
recognize AIPAC to be the most important non-
governmental organization affecting America’s rela-
tionship with Israel. AIPAC activists help generate
within Congress more than 100 pro-Israel legisla-
tive initiatives a year, and its lobbyists are well
received within Congress. The committee carefully
covers every hearing on Capitol Hill that touches
on the U.S.-Israel relationship. AIPAC has devel-
oped a political leadership program, which edu-
cates and trains many young leaders in pro-Israel
advocacy, and it also coordinates an active college
campus program, which encourages students to be
politically active and learn how to effectively advo-
cate for a strong U.S.-Israel relationship.

AIPAC has identified specific actions that the
United States government can take to create a
more secure Middle East for Israel. These activi-
ties would include countering terrorism aimed at
the United States and Israel, pressuring Arab lead-
ers to make peace with Israel, enhancing U.S.-
Israel strategic cooperation, delaying nuclear
weapons programs among hostile countries,
broadening the U.S.-Israel relationship, protecting
Jerusalem as the capital of Israel, and ending
Israel’s isolation in world bodies, such as the
European Union and the United Nations.

Further reading: J. J. Goldberg, Jewish Power: Inside the
American Jewish Establishment (Reading, Mass.: Perseus
Publishing, 1996); I. L. Kenen, Israels Defense Line: Her
Friends and Foes in Washington (Buffalo, N.Y.: Prometheus
Books, 1981); official Web site for AIPAC, URL:
www.aipac.com, accessed April 13, 2004.

Americanization

The process in which immigrants to the United
States gradually adopt American culture and val-
ues is often called Americanization. The different
waves of Jewish immigration, starting with
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SEPHARDIM from the Latin world in the colonial
era, moving to German Jews in the 1840s, and
culminating in the massive migrations from east-
ern Europe in the late 19th and early 20th cen-
turies, all came to adopt American culture, in
differing degrees.

Some Jews chose to adopt American customs
entirely, leaving behind their own. This is called
ASSIMILATION. Others chose to synthesize their
customs and culture with the American culture
they encountered. This is often called accommo-
DATION or acculturation. Finally, some Jewish
immigrants chose to adopt as few American cus-
toms as possible in an attempt to safeguard and
pass on their own religious and cultural tradi-
tions. While this final group attempted to main-
tain European Jewish culture in America, even
they became Americanized in ways that could not
be avoided; for example, changes in cuisine were
unavoidable due to differences in the available
food supply.

The process of Americanization included
learning to eat and enjoy American foods, some-
times modified in accordance with KASHRUT
(kosher food requirements), dressing in American
fashions, celebrating American holidays such as
the Fourth of July, and speaking English. Immi-
grants adapted at different rates to different cus-
toms; often the adoption of English did not occur
until a generation was born on American soil. The
development of the public school system speeded
the process for many children.

Further reading: Daniel J. Elazar, The Organizational
Dynamics of American Jewry (Philadelphia: Jewish Pub-
lication Society, 1995); Gerald Sorin, A Time for Build-
ing: The Third Migration, 1880-1920 (Baltimore and
London: Johns Hopkins University Press, 1992).

American Jewish Committee (AJC)

The American Jewish Committee is a voluntary
organization of American Jews that pursues educa-
tional and political activities in support of religious
freedom and human rights for Jews and others.

The committee was founded in 1906 by a
number of wealthy and influential members of the
German-Jewish community in the United States
who controlled the group, though it was set up as
a representative body made up of 14 districts
throughout the United States. Concerned for the
well-being of Jews all over the world, this group of
men, including Cyrus ADLER, Jacob ScHIFF, Oscar
Straus, Cyrus Sulzberger, and Louis MARSHALL,
took it upon themselves to organize an institution
that would be able to address ANTISEMITISM and
Jewish needs worldwide. They were particularly
responding to continued reports of violent
POGROMS against Jews in Russia, and they sought
to create an organization that could counteract
persecution and provide relief.

The early leadership used their personal
authority to influence lawmakers and political
leaders to maintain the American dream of reli-
gious freedom and equality not only for Jews but
for all individuals and communities. The commit-
tee also operated with an eye toward relief. For
example, it opposed immigration quotas, but sup-
ported the GALVESTON PLAN, an attempt to direct
ships bringing new immigrants to Galveston,
Texas, instead of to ELLIS IsLaAND and New York,
where high numbers of immigrants were believed
to be creating vast social problems. It also influ-
enced officials responsible for drafting the Treaty
of Versailles to include protections for Jews and
other minorities in Europe. Its efforts on behalf of
the League of Nations were less successful.

In later years, the committee walked a
tightrope between Jewish and American identities.
It supported open immigration to PALESTINE, but
its ties to ZIONISM were somewhat weak because of
fear of alienating the many Jewish-American
opponents of Zionism before World War II.

Today the American Jewish Committee has 33
regional offices, or chapters, across the United
States and headquarters in New York City. The
committee continues to address issues of religious
freedom and human rights. The stated mission of
the organization is: “To safeguard the welfare and
security of Jews in the United States, in Israel, and



throughout the world. To strengthen the basic
principles of pluralism around the world, as the
best defense against anti-Semitism and other
forms of bigotry. To enhance the quality of Amer-
ican Jewish life by helping to ensure Jewish conti-
nuity and deepen ties between American and
Israeli Jews.”

The committee pursues this mission by trans-
mitting its ideals in a variety of settings, including
schools and synagogues, churches and commu-
nity centers, city and state legislatures, businesses
and civic associations. The committee addresses
major world issues such as religious liberty and
church-state relations, antisemitism and racism,
immigration policies, education, and energy
resources. The committee believes that education
is one route to better understanding among peo-
ple, but it also pursues its goals through eco-
nomic, political, and social channels. It sponsors
the intellectual magazine Commentary.

Further reading: Naomi W. Cohen, Not Free to Desist:
The American Jewish Committee, 1906-1966 (Philadel-
phia: Jewish Publication Society of America, 1972);
Michael N. Dobkowski, Jewish American Voluntary Orga-
nizations (Westport, Conn.: Greenwood Press, 1986);
Toward Peace and Equity: Recommendations of the Ameri-
can Jewish Committee (New York: The American Jewish
Committee, 1946); Web site URL: http://www.ajc.org,
accessed May 13, 2004.

American Jewish Congress (AJC)

The American Jewish Congress was founded in
1918 as a political action group to defend religious
and human rights for Jews and others. Its founders
were eastern European immigrants who felt unrep-
resented by the German-Jewish Americans who
founded and led the AMERICAN JEWISH COMMITTEE
and other communal or charitable groups.

These eastern European Jews wanted to
assume a leadership role in the wider community,
but they perceived that their wealthier and more
assimilated coreligionists treated them in a conde-
scending and humiliating manner. As World War
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I drew to a close, rising ANTISEMITISM and violence
in Europe was a catalyst for them to form a Jewish
defense vehicle of their own.

After much debate within the Jewish commu-
nity, including opposition from the American
Jewish Committee, the congress held its first
meeting in 1918. The original focus was on rising
violence toward Jews in Europe following World
War [; the congress saw itself as vital to the sur-
vival of Jews around the world. Largely Zionist
(see Z1ONISM) in orientation, the American Jewish
Congress began with the following stipulations:
that it convene after the war concluded, that
national Jewish organizations elect 25 percent of
the delegates to the congress, that the remaining
75 percent be nominated at regional conventions
through direct elections, and that the organiza-
tion disband once it had accomplished its goals of
rehabilitating Jewish communities in Europe and
obtaining basic human rights for those Jews liv-
ing there.

The congress sent a group of representatives to
the Paris Peace Conference following the war.
This delegation helped obtain clauses and prom-
ises in peace treaties that established and pro-
tected the rights of European Jews; however, the
delegation felt that since these decisions were not
made by the people of their countries but by
politicians, they did not ensure security on the
local level. The congress reconvened in 1922,
establishing itself as a watchdog organization with
an eye toward protecting the human rights of Jews
in Europe and around the world.

The American Jewish Congress never garnered
the power needed to prevent the decimation of
European Jewry during the HorLocaust. Stephen
WISE, one of its foremost leaders, was thought to
have influence with President Roosevelt, but it
proved to be too little. Once World War II ended,
the American Jewish Congress saw the impor-
tance of defending all peoples, Jews and non-Jews,
from bigotry, prejudice, and discrimination. It
focused its resources on constitutional law and
fought many battles in the courts to preserve the
human rights of all minorities.
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Today the congress national headquarters is in
New York City. There is a second national office in
Washington, D.C., and nine regional offices
throughout the United States. The organization is
run by a lay president, who serves a two-year
term, and an executive director. Its 50,000 mem-
bers are invited to participate in biennial meet-
ings, and the operations of the organization are
established by an 80-member governing council.

The American Jewish Congress defines its
objectives as follows: “to protect fundamental
constitutional freedoms and American demo-
cratic institutions, particularly the civil and reli-
gious rights and liberties of all Americans and
the separation of church and state; advance the
security and prosperity of the state of Israel and
its democratic institutions, and to support
Israel's search for peaceful relations with its
neighbors in the region; advance social and eco-
nomic justice, women’s equality, and human
rights at home and abroad; remain vigilant
against anti-Semitism, racism, and other forms of
bigotry, and to celebrate cultural diversity and
promote unity in American life; and invigorate
and enhance Jewish religious, institutional, com-
munal and cultural life at home and abroad, and
seek creative ways to express Jewish identity,
ethics and values.”

Further reading: Morris Frommer, “The American Jew-
ish Congress: A History, 1914-1950” (Ph.D. diss., Ohio
State University, 1978); Stephen S. Wise, Challenging
Years: The Autobiography of Stephen S. Wise (New York:
Putnam’s Press, 1949); Web site: http://www.ajcongress.
org, accessed May 14, 2004.

American Jewish Historical Society
(AJHS)
The American Jewish Historical Society is a
research and educational organization that gathers
and disseminates information about the history of
Jews in America.

In the late decades of the 19th century, Cyrus
ADLER, one of the foremost American Jewish lead-

ers of his time, recognized a need for a formal
organization devoted to gathering information
about Jews in America. Some sources claim that
Adler was in part motivated by antisemitic com-
ments from prominent non-Jewish historians (see
ANTISEMITISM). Adler felt that the Jewish commu-
nity needed a repository of information about
their lives and roles in the history of the UNITED
States. Throughout its life the society has been
funded by generous philanthropists and members.

In 1892, the American Jewish Historical Soci-
ety was formally created by a group of men gath-
ered at the JEWISH THEOLOGICAL SEMINARY in New
York City. Their initial activities included publish-
ing papers about Jews in the United States, prima-
rily in a yearly journal called Publications, which
became a quarterly in 1948. In 1961, the title of
the journal changed to the American Jewish His-
torical Quarterly and then to American Jewish His-
tory in 1978. The society also gathered materials
and collections pertaining to American Jewish his-
tory, housing them first in a reading room and
then transferring them to the Jewish Theological
Seminary in 1903.

After World War II, the society’s leadership
decided to focus on the history of eastern Euro-
pean Jewish immigrants and on Jews living in the
western and southern regions of the United States.
The collections, manuscripts, and materials accu-
mulated, creating a need for a larger space. In
1968 the society relocated to its own building on
the campus of BRANDEIS UNIVERSITY in Waltham,
Massachusetts. In 2002, the organization moved
its headquarters to New York City, where it
became one of the founding institutions in the
Center for Jewish History. Some facilities remain
at Brandeis.

The society sponsors lectures, conferences,
and fellowships that encourage the study of Amer-
ican Jewry and American Judaism. The collection,
which is open to scholars, includes a variety of
resources, including the papers of the Baron de
Hirsch Fund (see HiRscH, BARON MAURICE DE), the
Council of Jewish Federations (now called the
UNITED JEwWISH COMMUNITIES), the Galveston
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Movement (see GALVESTON PLAN) and the INDUs-
TRIAL REMOVAL OFFICE, Shearith Israel Congrega-
tion of New York, the Synagogue Council of
America, and the American Jewish Congress. The
society also houses the Rutenberg and Everett Yid-
dish Film Library. The society is fully modernized
and holds traditional media such as pamphlets,
periodicals, newspapers, and annual reports as
well as audio, visual and computer resources.
According to the society itself, its mission
today is: “to foster awareness and appreciation of
the American Jewish heritage and to serve as a
national scholarly resource for research through
the collection, preservation and dissemination of
materials relating to American Jewish history.”

Further reading: John J. Appel, “Immigrant Historical
Societies in the United States, 1880-1950” (Ph.D. diss.,
University of Pennsylvania, 1960); Web site URL:
http://www.ajhs.org, accessed on May 14, 2004.

American Jewish Joint Distribution
Committee (JDC; “The Joint”)

The American Jewish Joint Distribution Commit-
tee, a cooperative venture among a number of
Jewish communal organizations, is devoted to
providing relief and rehabilitation for Jews and
other victims of political persecution and other
disasters.

In response to a plea for help from Jews living
in PALESTINE as World War I began, the Union of
Orthodox Jewish Congregations (UOJC) (see
ORTHODOX JUDAISM) organized a group called the
Central Committee for the Relief of Jews (CCRJ)
in early October 1914. At the same time, the
AMERICAN JEWIsH COMMITTEE (AJC) also began to
contribute funds to aid Jewish war victims. In an
attempt to avoid duplicating their efforts, repre-
sentatives from 40 Jewish agencies came together
to form another organization in November of
1914, which they called the Joint Distribution
Committee of American Funds for the Relief of
Jewish War Sufferers (JDC). The main mission
was to raise money to send abroad to Jews who
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were suffering from dislocation or privation dur-
ing the war. Although it was meant to represent
the whole spectrum of Jewish communities, the
JDC was controlled mainly by the Reform Jews,
mostly of German descent (see REFORM JUDAISM).
Even in its infancy, the organization raised $1.5
million and sent 900 tons of food to Jews in Pales-
tine, then controlled by Turkey. In 1917, with the
help of the Red Cross and the influence of Presi-
dent Woodrow Wilson, the JDC raised $4.75 mil-
lion to provide relief to Jewish war sufferers.

By 1919, a year after World War I ended, the
JDC had shifted its focus to reconstruction. It
began to develop more comprehensive programs to
help Jews in need abroad. It sent trained emissaries
to Europe to assess living conditions and needs, to
help local communities improve sanitation and
child care, and to provide more economic choices.
Ultimately, the JDC set up local social service agen-
cies in European cities and towns and funded them
until they could become independent, sustainable
organizations. The work of the JDC extended into
Bolshevik Russia. “The Joint” became a familiar
name in many European countries, especially
PoLaND, with its huge Jewish community.

Although its leaders had seen the JDC as a tem-
porary relief organization, all thoughts of dissolv-
ing it disappeared as the organization gained in
sophistication in the 1920s, and especially after
Hitler rose to power in Germany and ANTISEMITISM
gained strength throughout Europe in the 1930s.
During World War 1II, the JDC rescued children
and adults from Europe, organized social service
agencies in GHETTOS, provided relief to the Warsaw
ghetto, and aided the Jewish underground. JDC
workers were the first to arrive at the displaced
persons camps following the conclusion of World
War II. Though it had remained neutral toward the
idea of Z1oN1sM prior to the onset of World War 11,
the JDC began encouraging and aiding in the
migration of Jews to Palestine. After the State of
ISRAEL became a reality, the JDC operated a number
of programs to help Jews immigrate to Israel. For
example, in 1945-50, the organization ran Opera-
tion Magic Carpet, relocating a large group of
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Yemenite Jews to Israel. And in 1991, the JDC con-
tributed to Operation Solomon, the airlifting of
15,000 starving Ethiopian Jews to Israel.

Today the American Jewish Joint Distribution
Committee remains one of the most efficient and
successful worldwide Jewish social service agen-
cies. Their current mission includes rescue, relief,
renewal, Israel, and nonsectarian emergency
needs. JDC is dedicated to the relief of suffering
throughout the world based on the Jewish princi-
ple of TIKKUN oLaM, the Jewish responsibility of
repairing the world.

Further reading: Yehuda Bauer, My Brothers Keeper: A
History of the American Jewish Joint Distribution Com-
mittee, 1929-1939 (Philadelphia: Jewish Publication
Society of America, 1974); Oscar Handlin, A Continuing
Task: The American Jewish Joint Distribution Committee,
1914-1964 (New York: Random House, 1964); Web site
URL: http://www.jdc.org, accessed on May 17, 2004.

am ha-aretz

Am ha-aretz is an ancient and a contemporary
term, usually pejorative, for a person lacking edu-
cation, whether general or in Jewish topics. The
opposite term is talmid hacham, a scholar.

The term appears in Genesis (23:12-13) (see
TorAH), where it apparently retains its literal
Hebrew meaning of “the people of the land,” or
the ordinary citizens. In the period of the TaL-
MUD, the term am ha-aretz referred to the Jewish
peasants, who were poorly educated and, per-
haps out of ignorance, did not scrupulously
observe Jewish law. The Talmud records certain
scholars as being dismissive of these people.
However, many rabbis were embarrassed by this
rhetoric against the uneducated; they decreed
that everyone has sufficient learning, whether
from books or life experience, to exempt them
from the category of am ha-aretz.

The term survived in Yiddish (usually as
amoretz, pl. amoratzim). In contemporary Jewish
polemics (in Hebrew or other languages), the
term is once more used in a derogatory fashion.

Further reading: Isidore Epstein, ed., Soncino
Hebrew/English Babylonian Talmud (Brooklyn, N.Y.:
Soncino Press Ltd., 1990); Marcus Jastrow, Dictionary of
the Targunim, Talmud Babli, Yerushalmi, and Midrashic
Literature (Brooklyn, N.Y.: Judaica Press, 1989).

Amichai, Yehuda (1924-2000) modern Israeli
poet

Yehuda Amichai was one of ISRAEL's most impor-
tant 20th-century HEBREw poets. He influenced
the direction of modern Israeli poetry and
attained wide popularity.

Amichai was born in Bavaria in 1924 to a fam-
ily steeped in ORTHODOX JUDAISM, and he received
a traditional Jewish education. In 1935 the family
fled HITLER and immigrated to PALESTINE, finding a
home in JErusALEM. During World War II,
Amichai fought with the Jewish Brigade of the
British army. After his honorable discharge in
1946, he joined the PaLmacH, and fought in the
ISRAELI WAR OF INDEPENDENCE. Later, he also par-
ticipated in the 1956 Suez War and the Yom Kip-
PUR WAR.

After the war, Amichai attended HEBREwW UNI-
VERSITY, specializing in the study of biblical texts
and Hebrew literature. Amichai’s first volume of
poetry, Now and in Other Days, was published in
1955 and prompted significant interest among
both readers and literary critics. This collection,
and subsequent volumes of poetry, demonstrated
Amichai’s devotion in both content and language
to a modern literary approach and subject matter.
He addressed what had previously been ignored—
the realities of the modern day, things such as
tanks, airplanes, fuel, war, and bureaucracy.
Amichai strongly believed that the modern poet
must confront the pressing issues of the times.

Thus, Amichai was innovative in his use of the
Hebrew language. He drew from the entire lin-
guistic history of the Hebrew language, including
classical biblical Hebrew and Hebrew spoken in
the streets. Amichai became known for changing
the language of poetry, creating new Hebrew
idioms and slang. His linguistic versatility



reflected his interest in the contemporary, as
opposed to a strict grounding in classical genres.
Yet he also wrote about his childhood, emphasiz-
ing the peace and innocence he remembered
before Hitler.

In 1982 Amichai was awarded the Israel Prize
for his unique contribution to the field of poetry.
Robert Alter, literary scholar, wrote in the New
York Times Magazine, “For sheer energy of imagi-
nation, for the constantly renewed sense of
poetry’s ability to engage reality, Amichai has no
close competitors on the Israeli scene, and per-
haps only a few worldwide.”

Amichai’s poetry covered all the human emo-
tions, but his emphasis was on the individual as
part of the collective. His works often included
biting criticism of Israel’s contemporary political
realities. Eventually he published many books of
poetry as well as short stories, two novels, radio
sketches, and children’s literature. Although the
themes in Amichai's work are generally high-
lighted by the Hebrew language, many of his
works have been translated into other languages.

Further reading: Glenda Abramson, The Experience
Soul: Studies in Amichai (Boulder, Colo.: Westview
Press, 1997); Yehudah Amichai, The Selected Poetry of
Yehudah Amichai (Berkeley: University of California
Press, 1996); Yehuda Amichai, Benjamin Harshaw, and
Barbara Harshaw, Yehuda Amichai: A Life of Poetry,
1948-1994 (New York: HarperCollins, 1994); Haim
Chertok, Stealing Home: Israel Bound and Rebound (New
York: Fordham University Press, 1988); John Piling, A
Reader’s Guide to Fifty Modern European Poets (London:
Heinemann US, 1982).

Amidah

The Amidah (literally the “standing,” for the posi-
tion in which it is recited) is the central prayer
sequence of every Jewish worship service. As such
it is recited three times a day by every observant
Jew, and four or five times on SHABBAT (the Sab-
bath) and holidays (in a somewhat different for-
mat). It is often called the Shemoneh-Esrei, the
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“Eighteen,” for the number of blessings or benedic-
tions it originally contained, or simply Ha-T’filah,
“the Prayer.” Unlike nearly all other Jewish prayers,
it is recited silently or in a very low voice.

The Amidah was composed as a vehicle to
teach the basic dogmas of rabbinic Jewish belief.
Written 2,000 years ago by the rabbis of the San-
HEDRIN, it retained its central status through every
historical period and in every Jewish community.
It is one of the primary sacred texts taught to Jew-
ish children today. The prayer was considered so
important that it was ruled long ago that the can-
TOR or prayer leader must repeat it out loud at
most services, for the sake of those who were illit-
erate or unable to pray, and the custom continues
to this day among most congregations.

The prayer consists of three principal sections:
praise, supplication and thanksgiving. The first
and third sections comprise three blessings each;
they are said in every Amidah every day of the
year. The number of blessings in the second sec-
tion varies between ordinary and special days in
the calendar.

The first three blessings speak of the eternal
bond between God and the Jewish people; God’s
awesome might, including the power to revive the
dead; and God’s holiness. The middle 13 blessings
in the weekday Amidah (one was added to the
original 12) ask for wisdom, repentance, forgive-
ness, redemption from suffering and exile, good
health for all, bountiful harvest, the ingathering of
the exiles to Israel, justice, the downfall of the
renegades (heretics or informers), reward for the
righteous, the rebuilding of Jerusalem, the restora-
tion of the Davidic kingship (presumably via the
MEssiaH), and acceptance of prayer. The final
three blessings, in the third section, are a request
for the reestablishment of the TEMPLE service, an
acknowledgement of God’s compassion, and a
prayer for peace.

Over the centuries, certain phases and pas-
sages were inserted into the Amidah, such as the
request for rain in the winter and dew in the sum-
mer, as were prayers that recognize specific Jewish
holidays, when appropriate to recite.
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Every Amidah concludes with a private medi-
tation: “that God help us refrain from talebearing,
slander, and deceit, and that He protect us against
the evil intention of others and strengthen us to
observe the Torah.” Jewish liturgical tradition also
encourages the worshipper to use the time during
the Amidah to add private prayer and thought to
the required benedictions.

Further reading: Ismar Elbogen, Jewish Liturgy: A Com-
prehensive History (Philadelphia and Jerusalem: Jewish
Publication Society, 1993); Rabbi Jules Harlow, ed., Sid-
dur Sim Shalom: A Prayerbook for Shabbat, Festivals, and
Weekdays (New York: Rabbinical Assembly, United Syn-
agogue of America, 1989); Abraham Millgram, Jewish
Worship (Philadelphia and Jerusalem: Jewish Publica-
tion Society, 1975); Tanakh: The Holy Scriptures
(Philadelphia and Jerusalem: Jewish Publication Soci-
ety, 1985).

amoraim (sing.: amora)
The amoraim (literally “interpreters”) were the
rabbis of the academies in BaByLONIA and PALEs-
TINE who interpreted and expanded upon the
MisuNaH; their discussions and rulings were com-
piled in the GEmArA. The Mishnah and Gemara
together constitute the TALMUD, the basic reposi-
tory of rabbinic Jewish law and ethics. The
Amoraic period lasted from 219 c.E. to 500 C.E.
JupaH HA-NasI completed the redaction (edit-
ing) of the Mishnah around 219 c.E. The Mishnah
then served as the basis for discussion by the
amoraim. Among the best-known amoraim were
Abaye and Rava. Their debates appear frequently
in the Babylonian Talmud. Moses MAIMONIDES in
his MisuNEH ToraH (4:3) declared that the legal
debates of these great amoraim were the founda-
tion for practical Jewish law.

Further reading: Richard Lee Kalmin, Sages, Stories,
Authors and Editors in Rabbinic Babylonia (Providence,
R.I.: Brown Judaic Studies, 1994); Alfred J. Kolatch,
Masters of the Talmud: Their Lives and Views (Middle Vil-
lage, N.Y.: Jonathan David Publishers, 2002); Moses

Maimonides, Mishne Torah: Hilchot Yesodei Hatorah: The
Laws, Which Are the Foundations of the Torah, Mishne
Torah Series (New York: Moznaim Publishing Corpora-
tion, 1989); Adin Steinsaltz, The Essential Talmud (New
York: Basic Books, 1976); H. L. Strack and G. Stem-
berger, Introduction to the Talmud and Midrash (Min-
neapolis: Fortress Press, 1992).

ancient synagogues
Most scholars trace the origins of the sYNAGOGUE
back to local gatherings by Jews in BayLoNiA dur-
ing the first ExiLE (586-538 B.C.E.). Before the
exile, the religion of the ISRAELITES mainly
revolved around the TEMPLE in JERUSALEM, the site
for communal gatherings and ritual sacrifice.
Upon the destruction of this central location, the
exiled Jewish communities would meet in small
assemblies (Greek synagog, Aramaic knishtu),
which gradually developed into worship services.
The habit of meeting weekly for worship,
ToraH teaching, and cultural life was brought into
Jupea with the return of the exiles. It has been
argued that the development of the synagogue
with its threefold purpose of study, prayer, and
communal gathering is the single most important
reason that Judaism was able to survive and flour-
ish during historic periods of exile.

Further reading: Howard Clark Kee and Lynn Cohick,
Evolution of the Synagogue: Problems and Progress (Har-
risburg, Pa.: Trinity Press International, 1999); Lee 1.
Levine, The Ancient Synagogue: The First Thousand Years
(New Haven, Conn.: Yale Books, 2000).

angels See MALAKHIM.

Anti-Defamation League (ADL)

The Anti-Defamation League is an independent
voluntary organization dedicated to opposing
prejudice and discrimination against minority
groups, especially Jews in the UNITED STATES and
ISRAEL.



In 1913 the leaders of B'Nal B'rRiTH, already
established as a fraternal order and benevolent
society, decided to launch an organized struggle
against a wave of ANTISEMITISM, which included the
incendiary campaigns surrounding LEO FRANK,
who was later lynched. They established the ADL
with a mission to fight discrimination and preju-
dice against Jews.

According to its leader, Sigmund Livingston, a
lawyer living in Chicago, Illinois, the ADL aimed
“to stop, by appeals to reason and conscience, and
if necessary, by appeals to law, the defamation of
the Jewish people . . . to secure justice and fair
treatment to all citizens alike . . . [and to] put an
end forever to unjust and unfair discrimination
against and ridicule of any sect or body of citi-
zens.” While Livingston’s vision has not rid the
world of antisemitism, racial hate, bigotry, or prej-
udice, the ADL has made great strides in ridding
the public arena of expressions of prejudice. The
group has helped pass state and federal laws pro-
tecting religious, racial, and other minority groups
from discrimination in hiring, housing, immigra-
tion, and college admissions, and has made the
media more alert to harmful negative portrayals of
these groups.

In one of its early and most striking successes,
after auto magnate Henry Ford published and pro-
moted books based on the fraudulent document,
the ProTOCOLS OF THE ELDERS OF ZION, which out-
lined a supposed Jewish conspiracy to take over
the world, the ADL demanded and eventually
secured a public apology by Ford, who published
evidence refuting the Protocols. In the 1930s, the
ADL began to gather data on people and organiza-
tions designed to promote hate, such as the Ku
Klux Klan (KKK). Information leads to power,
and the ADL has used its stores of information to
bring dangerous groups motivated by hate to pub-
lic attention in order to break their power, as they
did when they successfully “unmasked” the KKK
by law in the 1950s. The ADL was active in the
Civil Rights movement of the 1960s and became
instrumental in the passing of laws that prevented
outright discrimination.
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By the second half of the 20th century it
became clear that the ADL needed to attend to
issues of hate, bigotry, and prejudice on a global
scale. The ADL does not, therefore, limit its activ-
ities to the United States, but watches for evidence
of prejudice and discrimination to the worlds
minorities in all areas of the globe, including
unfair representations of Israel around the world.
The ADL promotes a variety of educational pro-
grams as well, to combat racism, prejudice, and
discrimination. The group has also utilized the
horrors of the HorocausT to teach the serious
ramifications of hate to children and adults. In
addition, the ADL has monitored issues of church-
state separation in the United States, encouraged
the peace process in the Middle East, and fought
defaming images of Jews in the context of the
ongoing crisis in that region.

With a sophisticated approach to education,
and a vigilant concern with the image of Jews and
other minority groups in the media, the ADL has
become a successful monitoring force in the fight
against hate worldwide. The organization boasts
30 regional and satellite offices.

Further reading: Daniel J. Elazar, The Organizational
Dynamics of American Jewry (Philadelphia: Jewish Pub-
lication Society, 1995); Extremism in America: A Guide,
(CD-ROM), 2002 edition, published by the Anti-
Defamation League; Web site URL: http://www.adl.org,
accessed on May 17, 2004.

anti-Judaism

The term anti-Judaism is often used in historical
works to refer to a dislike or hatred of the Jews
because of their religious beliefs or opinions, or, in
the ancient context, because of their political
actions and their threat to the ruling power, such
as the Jewish rebellions against ROME that led to
the destruction of the second TEMPLE.

It is important for the student of Judaism to dis-
tinguish between anti-Judaism and the more famil-
iar term ANTISEMITISM, which is more properly used
in the context of the modern era. Antisemitism is a
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product of the rise of nationalism and racism in
the last two centuries, and depends on constructs
or concepts of nations and ethnic groups. It pro-
motes negative feelings and hatred of the Jews
based on their lack of a nation (before 1948) and
their alleged nature as foreigners in other nations.
It uses misconceived negative stereotypes and
images of Jews, and myths such as the BLOOD
LIBEL.

Judaism first developed as the national reli-
gion of a fairly isolated people. Once it evolved
into a more international religion in the context
of other cultures and belief systems, anti-Judaism
became a factor as other religions struggled
against it. Anti-Judaism did not necessarily reflect
any dislike or hatred of Jews as a people or race
or any perceived negative stereotypes. For exam-
ple, from the start of Christianity until the pres-
ent there have been Christians who felt and
expressed dislike for Jews because they did not
accept JEsUs OF NAZARETH as the messiah. Those
who espoused this form of anti-Judaism would
often welcome any Jewish person who converted
to CHRISTIANITY and thus accepted Christ as the
MEssiaH; their hatred was not based on a per-
ceived Jewish racial characteristic that cannot be
removed even by conversion. However, a Christ-
ian who continued to hate a Jew on national
grounds even after he or she converted can fairly
be called antisemitic.

In the modern democratic tradition most peo-
ple reject the view that religious differences, heresy,
or error justify hatred for the people who hold
those different views, and many Christian clergy,
for example, would condemn anti-Judaism just as
they would condemn antisemitism. However, anti-
Judaism is no different in essence from anti-
Catholicism or even anticapitalism. It is important
to recognize this difference from antisemitism,
which has its own connotations and unique his-
toric characteristics.

Further reading: David Berger, History and Hate: The
Dimensions of Anti-Semitism (Philadelphia: Jewish Pub-
lication Society, 1986); Jeremy Cohen, The Friars and

the Jews: The Evolution of Medieval Anti-Judaism (Ithaca,
N.Y.: Cornell University Press, 1982); Judith M. Leiu,
Anti-Judaism and the Fourth Gospel (Louisville, Ky.:
Westminster John Knox Press, 2001); Marvin Perry, ed.,
Jewish-Christian Encounters over the Centuries: Symbio-
sis, Prejudice, Holocaust, Dialogue (New York: Peter
Lang, 1994).

Antiochus (Antiochus Epiphanes)
(215-164 B.C.E.) Seleucid king

Antiochus Epiphanes was the Hellenistic ruler
who, in the second century B.C.E., provoked a Jew-
ish revolt led by the Maccabee family, which
reestablished Jewish independence and which is
celebrated in the holiday of CHANUKAH.

A member of the Seleucid dynasty, which
inherited one-third of the empire built by Alexan-
der the Great, Antiochus came to power around
175 B.C.E. He tried to impose Hellenistic culture
on the Jewish people in Judea, at the time a Seleu-
cid province, and outlawed many Jewish religious
practices. His actions culminated in the defile-
ment of the Second TEMPLE in December 167 B.C.E.
He or his agents offered unclean animals (such as
a pig) on the altar, dedicated the Temple to the
Greek deity Zeus, erected a statue of Zeus within
the Temple, and plundered the Temple of valuable
ritual objects.

According to the book of MaccaBeEs in the
ApocrypHA, Antiochus’s actions prompted the
Maccabean revolt, leading to the reclamation of
the Temple and its rededication in 164 B.C.E. Dur-
ing Chanukah, Jews light candles to memorialize
the miracle of the oil lamp in the rededicated Tem-
ple that burned for eight days, though it contained
only sufficient oil for one.

Some historians conjecture that Antiochus
became involved in conflicts between priests in
the Temple; in this view, he entered into a series of
bribe negotiations that resulting in the installation
of Menelaus into the office of HIGH PRIEST, thus
interrupting the traditional succession to that
position through the Zadokite family lineage, and
setting the stage for a Jewish civil war.



Further reading: Norman Bentwich, Hellenism (New
York: The Jewish Publication Society of America, 1920);
Shaye J. D. Cohen, From the Maccabees to the Mishnah
(New York: Westminster Press, 1987).

antisemitism

Antisemitism is a modern term denoting hatred
against Jews or the Jewish people, quite apart from
any rejection of the Jewish religion (see ANTI-
JupAIsm).

The term antisemitism does not have a single
meaning. It can refer to a general hostility without
any claimed justification, or it can refer to a hatred
based on false beliefs about the behavior or char-
acteristics of individual Jews or the Jewish people
as a group, such as brutal religious rituals (see
BLOOD LIBEL), unethical business behavior, or dan-
gerous political activity. It often involves conspir-
acy theories about supposed Jewish desires to
dominate non-Jews economically or politically.

Antisemitism often relies on negative stereo-
types concerning the physical appearance or
health of Jews, with little or no basis in reality. In
fact, the concept, no matter how it is defined,
generally involves the idea that the Jewish per-
son is fundamentally different from or inferior to
other humans in a way that cannot be changed.
It is similar to concepts such as racism and sex-
ism. Racism, sexism, and antisemitism all
include the notion that the people thus described
are “other,” they are unlike the person perpetu-
ating the dislike, and they are thus less than
human and do not deserve sympathy or rights as
other humans do.

The term was coined in 1879 by the German
writer Wilhelm Marr to categorize the anti-Jewish
sentiment then increasing in Europe; he first used
it in a pamphlet entitled “The Victory of Judaism
over Germanism.” Marr based the term on a lin-
guistic category: the Semitic languages, which
include Hebrew as well as many ancient languages
like AkkADIAN and various languages spoken
today in the Middle East and North Africa by peo-
ple of many different races and origins.
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Since that time, it has become common to use
the term antisemitism to refer to any activity in the
past or present that exhibits hatred or animosity
toward someone of Jewish descent, or toward the
modern state of ISRAEL. Nevertheless, historians
prefer to restrict its use to the context of modern
social and political behavior, and to the history of
nationalism and racism, primarily in the Euro-
pean and Middle Eastern world.

There are several problems with the term anti-
semitism. In a sense it was always a misnomer, as
there is no such thing as a “Semite” or Semitic
individual, only a Semitic language. The category of
Semitic language includes Arabic. Thus, it seems
silly to call an Arab antisemitic, since he or she
speaks a Semitic language; nevertheless, the modern
behavior and belief system known as antisemitism
is present in the Arab world, where the products of
European antisemitism such as the PROTOCOLS OF
THE ELDERS OF ZION have been widely distributed.
This oddity causes one to look at the term more
closely.

Scholars agree that the term antisemitism has
often been used in an anachronistic fashion—
projecting our modern notions of race and peo-
plehood to time periods where people did not
organize themselves into nations and races. For
example, during the height of the Roman
Empire, the Romans did not hate the Jews any
more or less than any other non-Roman people,
all of whom they considered to be barbarians.
The Romans destroyed the TEMPLE in 70 C.E.
because the Jews were rebelling against them,
not because of any ideas of race or irrational cat-
egorical hatred. Christians living in the early
centuries of the first millennium may have hated
the Jews either because they did not accept Jesus
of Nazareth as the MEssian or because the Chris-
tians held the Jews responsible for his death.
This dislike, however, is an extension of a belief
system about the world in general, not a result of
an irrational hatred toward the Jews as a group.
The Romans and the Christians, therefore, could
be seen as exhibiting anti-Jewish sentiment, but
not antisemitism in the narrow sense of the term.
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Adolf HITLER, on the other hand, perpetuated a
systematic hatred against the Jews based on their
very existence, an irrational categorical condem-
nation of a group of people, whether or not they
ascribed to any Jewish beliefs. Hitler’s anti-
semitism is often called political antisemitism.
Cultural and religious forms of antisemitism also
exist.

The reasons for the existence of antisemitism
around the globe are difficult to identify. It cannot
be traced to one culture or exclusively identified
as social, economic, political, or psychological.
One reason that goes across cultures is that the
Jews, since Roman days, have lived as a minority
group in many different countries, and were often
regarded as strangers in their host lands, an exis-
tence made even more dangerous with the rise of
nationalism and a growing intolerance of minori-
ties among majority cultures.

Another aspect of Jews that some cultures
found intimidating is their tendency to live in
urban areas and their disproportionate presence in
commerce and finance. There are historic reasons
for this presence, including Christian laws that
prohibited Jews from owning land, working in
agriculture, or practicing crafts, and other laws
that prohibited Christians from charging interest
on loans or making a profit. In addition, Jews
maintained contact across political boundaries for
religious reasons, which facilitated commerce.

This created a negative stereotype of Jews as
money-hungry and exploitative, ultimately result-
ing in the ideas summarized in the Protocols,
which claimed that wealthy Jews were conspiring
to take over the world. Economic antisemitism
developed to the point that extremist or cynical
political leaders have often used the Jews as scape-
goats for all a nation’s economic ills, such as in
Russia at the end of the 19th century and in GEr-
MANY after World War 1.

The UNITED STATES has often been viewed as an
exception among host countries in its attitude
toward the Jews. It is possible to attribute a higher
degree of acceptance to the general multicultural
nature of the country and its democratic and egal-

itarian principles. However, America also has a
history of antisemitism and anti-Judaism, seen
most clearly in Henry Ford’s publication of the
Protocols or in the anti-Jewish radio speeches of
the wildly popular priest Father Charles Coughlin
before World War II. Today, the ANTI-DEFAMATION
LEAGUE and the AMERICAN JEWISH COMMITTEE
express concern over rising antisemitism. Often in
the contemporary world, political beliefs about
the State of Israel are connected with preexisting
antisemitic sentiment.

Further reading: Yehuda Bauer, series editor, Studies in
Antisemitism (Chur, Switz.: Harwood Academic Publish-
ers, 1994); David Berger, History and Hate: The Dimen-
sions of Anti-Semitism (Philadelphia: Jewish Publication
Society, 1986); Stephen Eric Bronner, A Rumor about the
Jews: Reflections on Anti-Semitism and “The Protocols of
the Learned Elders of Zion” (Houndmills, Basingstoke,
Hamps., U.K.: Palgrave McMillan, 2000); Leonard Din-
nerstein, Anti-Semitism in America (New York and
Oxford: Oxford University Press, 1994); Arnold Forster
and Benjamin R. Epstein, The New Anti-Semitism (New
York: McGraw-Hill Book Company, 1974).

Apocrypha (Deuterocanon)

Literally “hidden writings,” the Apocrypha is a
collection of ancient Jewish religious books that
are included in many Christian Bibles but were
not included by the rabbis when they compiled
the TANAKH or Hebrew Bible. Several of the books
do appear in most manuscripts of the SEPTUAGINT,
so scholars believe they were probably accepted as
Scripture by many Jewish communities in the
early rabbinic period.

The Apocrypha includes historical material
such as First and Second MACCABEES; moral tales
such as Tobit, Judith, and Susanna; wisdom litera-
ture such as Ecclesasticus; letters such as the Letter
of Jeremiah; and poetry such as the Prayer of Man-
asseh. Material from the Apocrypha was eventually
accepted as canonical within the Roman Catholic
community, but it was excluded from the Tanakh
and Protestant Christian Bibles (see CHRISTIANITY).



Further reading: Bruce M. Metzger and Roland E. Mur-
phy, eds., The New Oxford Annotated Bible with the Apoc-
rypha (New York: Oxford University Press, 1994); J. R.
Porter, The Lost Bible: Forgotten Scriptures Revealed
(Chicago: University of Chicago Press, 2001).

Arab-Israeli conflict

The conflict between Arabs, particularly Palestin-
ian Arabs, and Jews is a modern phenomenon.
While the struggle is certainly affected by reli-
gious and cultural differences, the driving issue is
a dispute over territory in the Middle East that
Jews wish to possess as their own Jewish state.

The land known as PALESTINE is claimed by
both Arabs and Jews. After the end of the ISRAELI
WAR OF INDEPENDENCE in 1949, the territory that
formerly comprised the BriTisH MANDATE of Pales-
tine was divided into three parts: the State of Israel,
the West Bank (see JUDEA and SAMARIA) of the Jor-
dan River, and the Gaza Strip. These three parts
together cover about 10,000 square miles, roughly
the size of Belgium or Maryland. The Jewish claim
and Arab claim to be legitimate governors of these
lands is irreconcilable unless significant compro-
mise can be made by both sides.

Jews claim ownership rights to the land vari-
ously called CanaaN, ERETZ YISRAEL, Judea, and
Palestine, based on several arguments: they believe
they have a biblical title to the land; their religious
and national ancestors occupied the land for 1,500
years and developed ethical MONOTHEISM there; no
other nation, religion, or language was ever exclu-
sively identified with that land; and there is an
imperative need for a Jewish state to ensure the
safety of world Jewry, while dozens of Arab coun-
tries already exist, some of which share the cul-
ture, dialect, and history of the Palestinian Arabs.

Arabs claim the land of Palestine belongs to
them because Arabs were the majority of the pop-
ulation there for more than a thousand years
(although the land was ruled by Turkish Muslims
or western European Christians for most of that
period). They reject Jewish history as a claim for
land, and they believe that the Koran interprets
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the words of the Hebrew Bible to indicate that the
Arabs are the correct heirs to the land. They also
do not believe a safe haven for world Jewry should
be created in a country where the Arabs were the
majority when European Jews began to return and
settle the land.

ZioNisM emerged as a political movement in
the 19th century at the same time that many
nationalist movements began, including Arab
nationalism. The Zionist movement demanded
the right of self-determination and sovereignty in
the land of Israel. In 1882, Zionist Jewish immi-
gration to Palestine began. At this time, the land
in question was governed by the Muslim Turkish
Ottoman Empire. By the time World War I began
in 1914, the population of Jews in Palestine was
between 60,000 and 85,000, while the non-Jews
(mostly Arabs) numbered 683,000. Initially, most
Arab landowners welcomed Jewish settlers,
actively wishing to profit on the purchase 