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PREFACE 

The translation of a philosophical classic into a modern 
language is a difficult task, no matter how clear the original. If 
the original itself is not very clear, the difficulties increase. But 
if, as in our case, the original was never written, but narrated 
-by a notoriously bad lecturer-and taken down by his, mostly 
lay, students, the task of translation becomes truly hazar<lous
as is evidenced by previous English renderings of this text. 

The German original is not only often ambiguous and ob
scure, but the style is extremely uneven. It continually oscil
lates between the stilted and the colloquial, no doubt because 
of the manner of its composition. Hegel often reaches either 
too high or too low, and there is little effort to focus the word 
exactly on the thought. The importance of Sibree's pioneer 
translation, which I have consulted and followed in some 
places, is not to be minimized. Sibree, however, consistently 
takes the high road; he is complex even where Hegel is simple. 
I have chosen the opposite approach. In steering between the 
conservatism of literal translation and the radicalism of trans
literation, I have taken a middle course, slightly right of cen
ter. Sibree's translation has been called baroque; the present 
translation, by comparison, might be called Georgian. Al
though it is more complete and, it is hoped, more correct than 
previous ones, it is by no means a definitive translation. This, 
lam persuaded, would have to be a paraphrase of the original. 

That, in spite of its risks, the translation was undertaken is 
due primarily to the editor of The Library of Liberal Arts, 
Mr. Oskar Piest, whose cooperation, constructive criticism, and 

, relentless drive for perfection were a continuous source of en
couragement. My special thanks are due to Professor Paul 
Schrecker of the University of Pennsylvania, who critically 
;ex·amined the entire manuscript, clarified many of the obscu-

v 
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nues of the text, and made numerous suggestions which 
improved both the accuracy and style of the translation. 

The merits of this translation are in large part due to the 
help l have received. Its shortcomings are entirely my own. 

ROBERT S. HARTMAN 
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INTRODUCTION 

I. THE SIGNIFICANCE OF HEGEL FOR HISTORY 

In Hegel, philos~hy and history 11!.et. He was the outstand
ing philosopher of history, as well as historian of philosophy. 
But more than that, he was the one philosopher who deci
sively changed history. Philosophers before him have had a 
hand in history, both as persons and as bearers of ideas-Plato, 
Hobbes, Leibniz, Locke, Rousseau-but, as Ernst Cassirer re
marks, "no other philosophical system has exerted such a 
strong and enduring influence upon political life as the meta
physic' ,,£ Hegel. ... There has hardly been a single great 
political system that has resisted its influence." 1 All recent 
political ideologies bear his stamp. Just as in Hegel's philos
ophy the "Idea," the logical power of the divine, enters and 
guides, through mortal men, the scene of historical struggle, 
so has Hegel's philosophy itself, as an expression of the abso
lute Idea, entered history. And just as the Idea remains un
touched by the struggle of human passions 2 which actualize it, 
so Hegel's philosophy stands unconcerned, as an intellectual 
creation, above the mortal struggle that has been and is being 
fought in its name. Some men have drawn this philosophy 
into the strife of parties and attacked its cool and remote 
author as a villain and his philosophy as a psychotic product. 

{rhey confuse Hegel's philosophy with the often hysteric 
use that has been made of it\ The philosophical arguments to 
which Hegel gave rise have, as Cassirer rightly says, 

... become a mortal combat. A historian recently raised the 
question whether the struggle of the Russians and the invad
ing Germans in 1943 was not, a t bottom, a conflict be tween 
the Left and the Right wings of Hegel's school. That may 
seem to be an exaggerated statement of the problem but it 
contains a nucleus of truth.3 

1 The Myth of the State, New Haven, Yale University Press, 1946, p. 248. 
2' See below, pp. 43£. 
3 Cassirer, op. cit ., p . 249. 

lX 



x REASON IN HISTORY 

We may find the manifold influences of Hegel's philosophy 
foreshadowed in the historical constellation in the year of his 
birth, 1770. That year Marie Antoinette, the radiant Arch
duchess of Austria, was married to the dull Dauphin of France. 
At Ajaccio, Napoleon, the second son of Laetizia Buonaparte, 
was just learning to walk. Captain Cook was completing his 
first trip around the world. At Boston, Massachusetts, some 
English soldiers fired into a crowd of colonials. At Konigsberg, 
Germany, an averaged Privatdozent, named Immanuel Kant, 
read a dissertation concerning form and principles of the sen
sible and intelligible worlds and man's position between the 
two. At the opposite end of Germany, at Strasbourg, a young 
student, Goethe, wrote some pQems which swept the whole of 
Germany into his own sensuous love for Friederike of Sesen
heim. A little later the novel of his second love, The Sufferings 
of Young Werther, swept the whole world, as far as China, into 
a wave of romantic suicides. In France, that same year, Baron 
of Holbach published a treatise showing that the world, far 
from being a romantic place, was nothing but a large clock
work. When Hegel died, in 1831, the beheaded body of Marie 
Antoinette lay in a common grave at Paris. Both Napoleon 
and the Revolution had run their course. The great man had 
been taken care of by the English and the Revolution by 
Metternich. The American Republic had taken her place 
among the powers, and her fast clippers roamed the Seven 
Seas. Goethe serenely surveyed a life of a thousand conflicts 
merged into classic form and sealed his epic of Faust, the 
universal man, who transcends the world of sensuousness. 
Holbach was out of fashion; but a thirteen-year-old boy at 
Trier, Karl Marx, born the year that Hegel became professor 
of philosophy at the University of Berlin, was already dis
covering philosophy- which meant Hegel- and wo.uld soon 
resurrect Holbach in a form more dynamic than all roman
ticism and which would sweep the world, as far as China, with 
a passion of the intellect more powerful than anything that 
Werther !rncw. 

In both, the triumph of romanticism-in philosophy as well 
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as politics-and that of intellectualism, Hegel played a deci
sive role. The influence of his philosophy confirms his thesis 
that universal Reason, through men, shapes history. The fate 
of this philosophy bears witness to its content. The most ra
tional and religious .philosopher, Hegel unchained the mosL_ 
irrational and irreligious movements-Fascism and Com
Jlllm~Often regarded as the most authoritarian, he in
spired the most democratic: Walt Whitman and John Dewey. 
The philosopher who eguated what is with wh~L<?.gght to be, 
he released the greatest dissatisfaction with what is; and thus, 
as the greatest conservative, unchained the greatest revolution. 
The form of his philosophy battled with its content, and the 
content with its form. They separated. Some thinkers accepted 
the content of his philosophy and opposed its form. They 
became conservatives and so-called "Hegelians of the Right." 
Other thinkers accepted the form of his philosophy and op
posed its content. They became revolutionaries and "Hegel
ians of the Left." The two opposing factions met finally in th(;) 
mortal embrace of Stalingrad. S 

What won at Stalingrad was the revolutionary form, not the 
conservative content of Hegel's philosophy. This concrete fact 
corresponds to the abstract situation. The power of Hegel's 
philosophy lies in its form rather than its content. Although 
the content is overwhelming in its encyclopedic width, yet the 
transitions from fact to fact, following the links of the dia
lectic concatenation, are sometimes forced, and the "facts" 
marshaled little factual. On the other hand, what brilliance 
and perspicaci tJ'.._ the philosophy has, and the very universality 
of its scope, it owes to the method-the dialectic logic-which 
drove Hegel on and on to encompass more and more phenom
ena, wider and wider regions of knowledge, within its sys
tematic frame. The secret, then, of H egel's influence is his 
dynamic method. This he did not invent; its roots go back to 
the v(lry sources of Greek philosophy, in Heraclitus; and a 
thread can be traced, and has been traced by Hegel, through
out th·e history of philosophy. But he elaborated and applied 
it to the totality of the world and its equipment. The power 
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of the method lies in its inner dynamic and universal appli
cability. One thought, in an almost literal sense,~ the 
next-thesis lead ing to an.tithes.is, and both to s ~t!!sfis, the 
latter sen·ing as new thesis for another train of thought en
compassing the first, and so on ad infinitum-until the whole 
world and all things in it are caught in the chain of dialectic. 
This is possible, on the one hand, through the complete 
formalism of the method, that is, its independence from any 
concrete fact; and, on the other hand, its complete immersion 
in the concrete factuality of the world. Hegel treated pure 
thought both as pure and as thought, that is, both as ideal 
reality "before the creation of the world," distinct from all 
existence; yet, once there is a,n existent world, as arising 
out of and being part of it. Thought is what is ideal in/ 
the world; the world is what is concrete in the Idea. For ) 
the Idea is not static but dynamic; it gives rise, by its own 
inner dynamic, to all that exists. All existence is the mani
festation, the actualization, of the Idea. Only by being actual
ized does the Idea receive its full reality, and only by contain
ing the Idea does the existing obtain its full existence. Thus, 
reality becomes more real in existence, and existence more 
existent in reality. Thought and thing merge, and each be
comes more what it is by being the other. 

All this is not as difficult and obscure as it sounds, once the 
underlying dialectic dynamic of the Idea and its role in history 
are understood. T e Idea develoes both_ i~~ and in time. 
The Idea developing in space is Na.!_ure1 the Idea s~u~y 
-or rather consequently, fpr it is all a logicaLpro ess-devel
oping in time is Spirit. The latter, the development of the 
Idea in time, or of S_pirii:, is Histo'ry. History thus becomes 
one of the great movements of the Idea; it becomes embedded 
in a metaphysical flow of universal scope. It is univer.sal His
tory. At the same time, since the universal process is; logical, 
it becomes systematic, or, as Hegel says,4 scientific hi t ry. 

The Hegelian system has interpreted and touched· all the 
grea t historical and spiritual events of and since his time. The 

'•Sec below, pp. 12, 21. 



- ?t'~ 
~-d~-l!Y~ 

EDITOR'S INTRODUCTION xiii 

cruelties of the French Revolution were interpreted by Hegel 
as logical abstractions run wild: the vagueness and ab
stractness of Rousseau's General 'Nill superimposed without 
analysis upon a concrete particular situation. Later, when 
German students again raised the flag of revolution-much 
less violently to be sure, but again pursuing vague and unde
fined aims-the Prussian Minister of Education, von Allen
stein, called Hegel to Berlin to cure the political immaturity 
of the young men by a philosophy which would patiently 
explain the evolution of social and political realities. ~a.L£ll!.ly 
students but also officers an9...Qffi.cials listeg5d to hi,.,s~res, 
and for more than a . .dt:i:a.d~s_what s~e have caifC!r 
Jhc .E~- .l4:Yisian Court....EhilQ.s_opb.er:._This does not speak 
against Hegel but rather for the Prussian state. For what state, 
before or since, has thought to find the cure for its political 
ills in the teaching of a philosopher, recognized as the greatest 
of his time in spirit, independence, and integrity, and sub
sidized him for quiet production, content to follow rather 
than to command him? Thus, while Hegel became the fathe-;:') 
of the revolution of the twentieth century, he pacified that ot) 
the nineteenth. For this he has often been called a reactionary, I 
and reaction he did help. But, as the readers of this text will 
find, the state that the reactionaries preserved was not lhe 
State which for Hegel was the culmination of world history. 
Here is one of the many misunderstandings to which H egel's 
philosophy gave rise, not only through its inherent dialectic 
but also, it must be said, through its often careless presenta
tion. 

Similar misunderstandings adhere to the notion of the 
"great man," whom Hegel was the first to discuss philosophi
cally. Like Nietzsche's superman, the H egelian hero was mis
understood and mistakenly regarded as prototype for the 
subhuman man of Fascism and Nazism. But Hegel fathered 
these movements in a much more subtle way. When writing of 
the great man, he was thinking of Napoleon. What he has to 
say abo'ut him is true even though it describes only one aspect 
of the_ phenomenon of the world-historical person. If history 



XlV REASON IN HISTORY 

is, as he holds, the self-<lcn:lopmcnt of Spirit, the actualiza
( tion of the divine Idea, of a cosmic plan, then the historical 
\ man must be one in whom the potentialities of the time, the 

historical situation, concentrate themselves. But he is only a 
phase in the great world process, connected with individual 
states . ..fil_tlie__sn~....Qf th~)listorica! roc;e~ss, when th~_Spjrit 
has_ fully realized itself, stands a global stat~ of universal 
Reason, of all mankind. In it the absolute Idea w~ldbe 
ful filled, and historical--;nd spiritual greatness coincide. Hegel 
is not specific on this, and som(' of his interpreters have held 
that the world was for him to be forever a battlefield of states. 
But what Hegel did not express clearly himself he found 
expres~e<l in \Vilhelm von Huml?oldt's words which serve 
as a motto before the "Lectures on the Philosophy of History": 
"\Vorld history is incomprehensible without world govern
ment." 

Certain it is that for Hegel history did not close with the 
Prussian state, as has often been held. Those readers of the 
'Cectures on the Philosophy of History" who follow them to 
t.!1e encl will find that he saw in America "the land of the 
f,iture." The present state of history, that of his time, was 
f<, him the relative, not the absolute end of the world-histor
ical process. At the end of the "Lectures" we find the statement: 

ro this point consci<>mness has come." \Vhat he means is 
that the self-development of Consciousness has come to the 
point of Hegel's present. The Prussian state of his time is the 
highe~t development of history-relatively, not absoh. .. tely. In 
it Spirit has actualized itself most fully thus far. But this con
crete existence of Spirit is by no means the aLsolute reality of 
Spirit. Herc again, the reason that Hegel's meaning has so 
often been misunderstood lies in the presentation of his phi
losophy, which indeed is often unclear and sometimes careless 
·-4s if Hegel, in the onrush of thoughts and the tremendous 
rJutput of a relatively short liie, had had no time to polish his 
work with care. This is also true of the "Lectures," which 
in their pre~e11t form were not written by Hegel but were 
cditc-d 011 the ba~1s of students' lecture notes. 
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The spirit of Hegel's philosophy is less authoritarian than 
~· It is true, from his works, especially 

when misunderstood, a case for his authoritarian views can 
be made. But from the same works a case can be made for 
the opposite views. 

It is a historical fact that Hegel greatly influenced the man 
who became the prophet of American democracy, Walt Whit
man. Whitman, like Hegel, sees the state as a cultural unit; 
as the totality of all the artistic, economic, political, and moral 
ideas and institutions of the people. Like Hegel, he recognizes 
the "principle" of a people, its own unique spirit; like him 
he sees the unbroken chain of generations combining to the 
wholeness of history beyond and above the will of the indi
vidual, and indeed beyond the terrestrial globe: 

Within the purposes of the Cosmos, and vivifying all 
meteorology, and all the congeries of the mineral, the vege
table and animal worlds-all the physical growth and develop
ment of man, and all the history of the race in politics, reli
gions, wars, etc., there is a moral purpose, a visible or invisible 
intention, certainly underlying all. ... That something is 
the All, and the idea of All, with the accompanying idea of 
eternity, and of itself, the soul, buoyant, indestructible, sailing 
space forever. 5 

This is the poetic version of the Hegelian vision. And Whit
man knows that his dream is Hegelian. The poet of the fu
ture, who is to sing and incarnate the coming total democracy, 
must sing the Hegelian harmony: fl In the future of these States must arise poets immenser 
ar ... poets not only possessed of the religious fire and 
bandon of Isaiah, luxurious in the epic talent of Homer, or 
or proud characters in Shakespeare, but consistent with the 

Hegelian fonnulas.6 

Thus Hegel has inspired not only totalitarians of Right and 
Left but also the poet of democracy. As he has inspired Amer
ica's poet, so he has inspired America's philosopher. Dewey's 

,5 Walt Whitman, Democratic Vistas, The Little Library of Liberal Arts, 
pp. 62£. 
; 6 Jbid., p. 63. 
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early philosophy is a translation of Hegel's method into ex
periential and, Dewey thought, modern scientific terms. In the 
process of translation the old text has all but disappeared. 
But many of its principles remain. The fusion of thought and 
its object, the dynamic of logical thought, the progress of 
thinking from the indeterminate to the determinate, the ne
cessity of thought for human life-all these are Hegelian ele
ments in John Dewey. Also, the encyclopedic scope of Dewey's 
philosophy and his effectiveness within American civilization 
remind one of Hegel's similar stature in his time and environ
ment. 

On Kant, of course, Hegel had no influence, but his influ
ence was profound on Kantian philosophy. e el re · ects 
Ka~t's program of examining the faculty of understanding 
before examining the nature of thi~s. For him things and 
t, ought are dia ctically interrelated. Hegel compared Kant's 
program with that of the scholastic who wanted to learn to 
swim before he ventured into the water. Thought, for Hegel, 
recognizes things themselves. There is no thing "in itself," 
lying unknowably beyond thought, not even God. On the 
contrary, as we read in our text, we not only have the possi
bility, we have the duty of knowing Him.7 For if the laws 
of logic and those of reality belong together as two aspects of 
the same process, then logic is at the same time a doctrine of 
reality, or ontology. And the principles of logic, or categories, 
are at the same time those of reality. The logical categories 
are the laws of the world, and the laws of the world are the 
logical categories. Arrived at this point, Hegel needed to take 
but one step to regard reality itself as the thought of a thinker, 
and the whole system of the world as a theology. The divine 
thinker thinks the world; his thou.ght is .at the same time the 
'World and the process of hi;-tl_!~iing th~o~rl~Lprocess. Tlle 

aws of logic as those of the divine mind are Reason. Since 
they arc at the same time those of the world, all that is real ·is 
rational and all that is rational is real. Also, since the divine 
thought progresses according to its own laws, which are the 

1 See below, p. 16. 
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laws of the world, all that is must be and all is as it ought 
to be. But what is real in existence is only th~t which is 
divine in it. Only this it is which develoJ?s. Everythin_g~e 

is_c.aotingent and must ~....Ihe-iruerr.elationship_be.t.wee.E 
the real and the merel):'....t:xi~tenh_!h~....!!!S.~a!.Y. ~nd the con.:.. 

_tingent, proceeds dialectically: thesis and antithesis contrad~~ 
e~ch other, and the ~..!l!hesi.s...J;u".~e.r:.ves_and c9n_!in_ues what_i.§. 
~~yhile ~nd necessar)'. in both. The dialectic process is 
thus at the same time logical, ontological, and chronological. 
All that happens in the world has not only temporal but also 
logical and ontological significance. The temporal is but an 
aspect of the eternal and of its ontological structure. On the 
other hand, actualization in the world does something to the 
etermll Idea. Man's spirit, the synthesis of the divine Idea 
and Nature, makes the indeterminate reality of the Idea deter
minate in existence. Thus, in thinking more and more about 
the world and, in the process, developing his own conscious
ness more and more, he makes the Idea, that is, the divine 
thinker Himself, more and more conscious of Himself. All this 
goes on in the course of human generations, organized in 
states and nations, that is, in History. History, thus, is the 
progressing self-deten.niD.a.tiWl of tb.e Id~, the progressing 
self-development of Spirit. In addition, since Spirit by its inner 
nature is free, History is the progress of Freedom. 

Into this somewhat complicated scheme Hegel inserts the 
facts of history. The main fact, which seems to confirm his 
thesis, is that in past Oriental civilizations QJJ:.e was free; in 
classical antiquity, Greece and Rome, some were free; and in 
modern Germanic and Anglo-Saxon ci~ations, all are free. 
He thus constructs world history by using the logical quanti
fiers; fortunately they form a triad suitable for dialectic treat
ment. But the neat scheme does not quite agree with histori
cal_ r:eality, and for this reason the "Lectures on the Philosophy 
of ·History" are seldom read today in their entirety. Yet, the 
thesis, presented in the Introduction, is fundamentally sound: 
tj}at history is the progress of freedom. This H egelian theili 
is nothing new. It was actuall.v-.s.t.at.ed_.h¥-J1t 19.!!.S before it 

........ 
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was stated b \ H errel. But Hegel gave it the grander, indeed, 
the universal setting. Therefore his philosophy of history has 
had incomparably deeper influen,ce than Kant's. Hegel simply 
caught more of history's spirit. \ For Kant it is not God but 
Nature that has designs for men in history. er cunning uses 
not the great man or the great historical passion but all the 
small passions within us. By them she goads us on to find a 
mode of living together peacefully in society. Society is the 
gradual result of the antagonism between our individual and 
our social inclinations. Thus freedom in society is for Kant 
a product of Nature and history, "progress in the conscious
ness of freedom." This is precisely Hegel's formulation. It ap
peared in Kant's essay 8 when Hegel was fourteen years old
as old as Karl l\farx was when Hegel died.Jn~ant's defini
tion, " freedom," "progress," and "consciousness" have a mor,S! 
pedestrian meaning. When Hegel took over, the spirit~

tory began to blow through philosoph.r. 
T herefore Kant's work never inspired the young and ro

mantic people as did Hegel's. In the encyclopedic mood of 
Hegel, the romantic found a kindred soul-sweeping the whole 
world, God and man, Nature and Spirit, into one cosmic 
feeling, one W eltgefiY:.l.. Hegel's rationality was the result of 
such a feeling. His purpose and program, his sweep and vi
sion, the boldness of his conception, are unlimited. Even in our 
text romantic passages occur, when Hegel is carried away by 
the splendor of his own visions, the "glory and majesty" of 
Reason, and the grandeur of the historical spectacle. The 
cosmic unity of the world in all its manifestations is of course 
the heart of Hegel's conception. He finds in feeling the begin
ning of Reason, in the first ripples of emotion the latent intel
lect, and in sense perception the traces of Spirit.9 Though 
Hegel was the most sober of the three Tiibingen sludent 
friends-the other two, Schelling and Holderlin, calle~ him 

B Jdeen zu einer allgemeinen Geschichte in weltbilrgerlicher A bsicht 
("Ideas \_,oncC'.ming a Universal History in Cosmopolitan Spirit"), 1784. 

D Sec below, pp. J 7ff., G7. Hegel anticipates here a thesis developed in 
our time hy Ernst Cassirer. 
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the "old man"-his is a sobriety which to any philistine would 
seem drunkenness. 

It is not his influence on romanticism, however, but on ) 
materialism which has given him his h'Tst'Orical SlgrnFicance. 

' It is paradoxical, and quite in keer-ing with Heg:_el's dialecti~ 
of history, that the most idealistic e_hiloso_eher, who ev~!Ltri~ ~ 
to make the realm of dead nature into one ofj_c]eal_g~naJTii.a.. 

sholiid""be the father, or rather the granqfuther.....s:iLW~.il. 
belligerently mat~rialistic philosoP.lif. Although Hegel was un
successful as a natural philosopher, he was uniquely success
ful as a social philosopher. The reason is that the logic of the 
natural sciences had been worked out successfully long before 
Hegel's time by the mathematical philosophers of the Renais
sance, whereas for the social sciences, or for moral philosophy, 
no comparable logical tool was at hand. Even today Hegel's is 
the most elaborate intellectual tool of social analysis, which 
may partly account for the intellectual success of Marxism. All 
non-Hegefom social scientists are in comparison handicapped 
and-through lack of an equally systematic tool-confined to 
either empirical descriptions or lesser generalizations. 

As Hegel conceived his method, it was to be "a science of 
pure thought" which, in the words of a modern writer, was 
"to develop an unprecedented political philosophy ... like 
geometry in its coherence, in which human philosophical 
thought would reach systematic expression." 10 Just as an 
astronomer must know the laws of mathematics and geometry 
in order to apply them to the stars., so the historian must knQ>V 
the dialectic of the Idea in order to apply it to history. Thus, ) 
in our text,11 the mathematical method, applied to natural { 
phenomena, is compared to the dialectic method, applied to 
social phenomena. 

It is Hegel's dialectic method, in its Marxian secularization 
-tha~ is, the "sloughing off" of its idealistic content-on which 
the ·Marxists base their claim of "scientific" procedure. Yet 
the dialectic method is "scientific" only in comparison with 

io Catlin, Story of the Political Philosophers, New York, 1939, p. 490. 
11 See below, p. 79. 
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the relatively unscientific status of the social sciences. Com
pared with the scientific method in the natural sciences it, too, 
is unscientific. 

The difference between Hegelian idealism and l\Iarxian 
materialism, and the rise of the latter out of the former, 
is a story too complex to be told here. Suffice it to say 
that, historically seen, Hegel's work is the intermediary be
tween Holbach and Marx. It enabled Marx to formulate ma
terialism as a "scientific" system, which is to Holbach's gener
alities as chemistry is to alchemy and which made materialism 
into a doctrine applicable, like a science, to all phases of social 
and political life. • 
{!or Marx as for Hegel-and also for Kant-history is an 

jm.persona pmc~. T he historical person is for h im, as fQ!: 
Hegel, only the exponent of historical forces.;,, he does not 
make history, he executes it. For Hegel the driving power of 
history is the dynamic of the Idea; for Marx it is the dynamic 
of economic development, dialectically giving rise to a series 
of classes which struggle for possession of the state. Thus Marx 
took from Hegel the idea of process, the idea of progress (the 
teleological course of history), the dialectic method, the supra·
personal power of history, the primacy of the collective over 
the individual, the lack of personal ethics. He rejected the 
theological, metaphysical, and what ethical content the system 
has, its panpsychic tendencies, the identity of logic and being; 
and he translated the dialectic into a principle of economic 
and political revolution. He applied the dialecticJo one as~ct 
of reality, whereas Hege!J.tie~E ly_ it to all ~p~..i_nter.
twining religion and metaphysics,_psyd!_ology and va_!;;ic, being_ 
and time, both with his logic and with ~ne another. Karl 
Marx, on the other hand, crystallized one aspect of .the 
world. He thus brought the Hegelian method into sllarp 
focus and gave it acuteness and striking power. Yet, he him
self, and still more his followers, fell in turn for the Hegeiian 
temptation of universality. ( I n universalizing a limited 
field into a new system of the world they became <logmatic 
and megalomania<} l n getting rid of some of the metaphysical 
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~s" Qf the He~elian system the~ also got rid of~e 
_of the fundamental tr.uths-0.Llwman_existence~~Peci~lly 

Freedom. 

II. THE SIGNIFICANCE OF HISTORY 
FOR HEGEL 

1. IDEA AND SPIRIT 

History. for Hegel1 is the .!levelof!.ment of SJ2.irit i11 Time, 

jusLJJ.s Natuzt:-i..s..lh.L4fvt;loJ2.rr.!'-!l.L!2.i t/u. I dea_in Sp_ace.12 If 
we understand this sentence we understand Hegel's philos
ophy of history. Hegel's whole system is built on the great 
triad: Idea-Nature-Spirit. The Idea-in-itself is that which 
ckY.elop~Jh~ dy.!!_amic realit~nd behind-or before-the 
~Id. Its antithesis, ldea-outsid~self, nam~ce,~ 

k:!_ature. Nature develo.,ES,2fter the sta~s 2,f the. roineraj__filld 
vegetable kingdom, into p5 in whose consciousness the_!Qea 
becomes conscious ofJE.£.!f.:..Ihis §...~lf-cons,ei@snes.s o( th.e. 19~ 
is Spirit,~!2:-~_n~s of Idea a~Nature, and the develop
Jl!ent of this consciol.lS,lless is Hist~. History and the Idea, 
thus, are interrelated. The Idea is the nature of God's will, 
and since this Idea becomes truly itself only in and through 
History, History is, as a modern writer has well characterized 
it, "the autobiography of God." 13 Or, in the words of another 
modern writer,14 God for He~l not only has but is History. 
History, for Hegel, is not the appearance, it is the reality of 
God. For him it is not nature that is divine, as it was for 
Spinoza, but History. The Spinozistic formula Deus sive na
tura becomes the Hegelian formula Deus sive historiaY God 
and world belong together; without the world God would 

·1~ See below, pp. 20, 87. 
1a Sidney Hook, From Hegel to Marx, New York, HumaniLies Press, 1950, 

p. 3'6. 
14 Cassirer, The Myth of the State, p. 262. 
U/bid. 
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not be God.16 The Idea-in-itself is only the starting point of 
God-God before Creation. Creation itself completes God. 
In Creation, then, God can be known. To bring about the 
kno\\ledge of God through an understanding of the world's 
history is the task of philosophy, and, in particular, of the 
philosoph) of hi~tory . .(_fhus philosophy ·s the di\"ine Idea, or 
Reason, in the pron;s, of knowing itself. I n addition to this 
epistemological mi~sion, philosophy also has an ethical mis
sion. In 5eeing in History the actualization, the unfolding of 
the di\"ine plan, and :,upposing. as a matter of definition, that 

\ God is good, thi:> view of history is necessarily optimistic. The 
dread of accident is O\"ercome in the disregard of contingency. 

!' Onlv the good is necessary and ''-'ill prevail. \\'hat perishes 
wa~ not worth its existence, except as a step to the good. Hi~
tory thus is the ju,tification of God and His goodness; it is 

LTheodirv.17 ..____,- } 
\\"hat Hegel means by the "Time" in which History de

' -::lops is a problem \\ hich he fails w discuss in our text. 
le mentions it in Phenomenology of Mind. It is not physical 

t 1me, for this, together with Space, belongs in the Hegelian 
S' tern to ~ ature. "1 he ··~pace" in which X ature develops is 
1,n~sic.11 space-time. The Time in which Spirit develops is 
the time of consciousness, in which Spirit "empties and ex
cernalizes" itself and m which Spirit beats out the "phases" 
of history. As the Idea-m-itself develops in the pureness of 
logical dialectic, so the Idea-outside-itself, as I\' ature, develops 
m the form of Space .. -\nd Spirit-the Idea-in-and-for-it~elf
den:lop'> in the form of Time, the Spirit's Time of consc.ious
nc~'>. Time, then, is to ~pirit what logical structure is to the 
1,lc:.:. It is the concrete counterpart of Logic in the re;:lm of 
:-:ipiri t, just as is space-time in t: 1e realm of :\"a ture. ?-'he 
~!lC~ of the .lde~ iu_ha_t_Qf logical structure, namely, l<~~c; 

the science,of Nature is that of Spee, uamd )'.z geometry; 18 the - ~ 
·· llcgr. l'i1i!ornj>lt; of Religion, li-!J!I, I, p 200. 

· '"''' l1r lo\\. p. l K 
lfr'~r-1 d1rJ n11r d1.1w this P"''ihk consequence of his theory. 

( '" ' Ir. ... , 'II 1·11~ 11 ;ti "1111( c has cit H<" "'· 
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science_aLSpitiLi~o.Liime. naµiely, h_igQry. The mutual 
relations can be seen in the following table: 

Thesis Antithesis Synthesis 

Idea Nature Spirit 

Structure: Dialectic Space-Time Time 
(Logical 
Dynamic) 

Science: Logic Geometry History 

It is seen that the philosophy of history is the culmination 
of the Hegelian system. l;fr;to!)'. is the COIUJ2le!.e._concretion of 
lo~c, which is the basis of the system. Since Spirit is concrete 
Idea, the sequence of historical events is both temporal and 
logical; it is temporal in so far as it is the self-development 
of Spirit, and it is logical in so far as it is the self-develop
ment of the Idea. As such it is consequence. For the idealistic 
philosopher, the self-development of the Spirit transforms the 
primary logical consequence into temporal sequence. For the 
historian, on the other hand, for whom temporal sequence is 
primary, the self-development of the Idea transforms this tem
poral sequence into logical consequence. Again, since the logi
cal differentiation of the Idea becomes in the course of its 
further differentiations temporal, 1J.me_iuimpl.~11otb..er._di
mension-after logical structure_and space-of the developm~t 
of the Idea. TemEoral r.rocessj§_simp!y anQtlier kind of prggss 
following dialectically-~__tlie logical process, which is t.b..e 
essential process of the Idea-in-itself, and the spatial, which_is 
the essential Y-rocess of the Idea-outside-of-itself, or Natl!!"&. 
.Again,_tiru;e__Spirit.i• the i)!t:ithesis aLI.dea...and..Nature, T.imr-il; 
the .correspondin,g synthesis of logical structure and _Sp.a.t:e, 
From this point of view we may call Time logicized Space~ 
SP.atialized lo"ical dvnami.c..19 where lQgll:al d¥n~ and Space.. 

19 The spatial nature of Time logically apprehended has been dis
cussed by Bergson. 
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are antitheses. That is to say, wherever Spi!_c~ is to be dynamic, 
iLmust ~~jme. T~ h~l_oryt as He_g_tlmak~_cl.ea.r...is 
ooth .in S1211cLand ig Ji me; it occursjg_N at.w:e_as-lVclLas_in 
Mind. s~ hjJ>tory i§. the re§_ul~f tk_dyna_!Ilic_oLthe di~e 
Ide~, this Ide<t_ is c;r~a,tiv~ o.!_ all tl,!_at is in history. What the 
medieval philosophers ascribed to the mystery of God-that 
His thought is creation of things-Hegel ascribes to the logical 
system which is the essence of God. Without this actualization, 
as we have seen, the Idea itself is not real, just as no thing has 
full existence without the ideal in it. This means, logically, s that the universal fulfills itself in the particular and the 
particular in the universal. This doctrine of the concrete 

( universal is in our text applied ~to the relationship between 
Spirit or Universal History and the human individual, in and 
through which Spirit becomes concrete. While individuals are 
mortal, Spirit is eternal. Jhe te~~ between the transitori-
11ess !lLi_pdividuaL life. and the. .• e.teru.i.!)'. _oLhiStory, lierween 
Spirit and its own histQr.iW phases. constitutes th~ialeq_ic oj_ 
history. 

Spirit does not disappear when the life that carries it dis
appears. The great show of history goes on. What perishes is 
the mere existence of the present. The reality of the present, 
that is, the present which has manifested the Idea, appears 
sublimated in the future. Spirit gains the consciousness of its 
own past, "of that which it was," 20 and thus reappears after 
each disappearance of the particular stage, in a new particular 
stage which includes the thoughts of the previous one. Thus, 
as it says at the end of our text, "the moments which Spirit 
seems to have left behind, it still possesses in the depth of its 
present." Jn the decaLof the particular phas::_Spirit gains~ 
universality. With every_ passing phase, tl10ug:lu- iLerui(:hed 
about the ,g_as_t._ Indeed, t!le past as elem~nt o( the Spirit is 
E_Ossible only by the passing of_ concrete ac1ualiry; the passing 
of actualit):'.. is the condition for the_ ever-progressing life of 
Spirit. Thus the historiCill process .is for Hegtl..the contin!!~S 
disappearance _pf the ideally negati:ve; or positively expressed, 

20 See below, p. 94. 
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it is the ever clearer self-presentation and self-re_Eresentation 
of Spirit. 
~nus the more happens in history, the more Spirit can 
develop itself, can know and think. Only..stagn~ld.Jie 
inimical to his.tD.r~L1h.e-hap.peuing_must nQLbLhlir_0, 
chaotic, undirected. SpiriLi.s..D.Q.Le.nri.ched by mereI-y gEas~ng 
the concrete in its passing. Rather, so!f1e evenJ.§. are more and 
some are less in accord with it.-5.piriLu.Qt onl_y_!§_qy.namti;._has 
a..ni.te_g_f ,erogress, is, as_~e m'!Y_g~u_'!Iltita.tiye;_it also h~ 
q_q..1,1.alit.¥-o a g,Qfil,....Ldi_rection: that actuelit_)'. will _last longest 
ap._d prevail within the chaos of events whose quality J?OSt 
closcl..}'.... resembles that of SI?irit its.elf. ThiL,.qpality, as was 
mentinned beforeL is Freedom.- - -

2. FREEDOM 

That Spirit is Freedom Hegel shows in our text in three 
ways . ..._Man is part Nature and Rart~i.r.it, but h~ssence is 

.l?JLirit. The more man develoe_s_ ~pjritua_Il~ mqJ:e he_b~ 
comes conscious of himself; and the more he becomes con.:. 
scious of himsel{,_ili..e...m~kj:>ecome.L_him~!f-L111;!.Lh_fre_e. 
Thus the develQp.meo.Lnf..S.piri! toward conscious~~ of J.~f 
in world history is th~.QPP~~llLta_e.~LPurer Freedom. I 
·world history is the progress of Freedom, because it is the 
progress of the self-consciousness of Spirit. Tb.us. second.ly..._uot -;:. 
o.!2!.Y. man becomes free, but SP.irit itself, in and through man 
Spirit is essentially reflective; it makes for itself necessarily a 
certain idea of itself, of its own nature. Thll_s it arrives at a 
content of its reflection, not by fin_j~~n!z._but rat!'@: 
by "makingjts.eJ./...iil.10 its own object, its own con ten~ Knowl
edge is its form and conduct. The content of knowledge, how
ever, is the spiritual itself. Thus Spirit is es~entiallY. w!!,h 
itseH, that is, free." 21 That Spirit is Freedom is seen, thirdly, 
not in the nature of man nor of Spirit, b~t.J.n_thaLo( it§. 
o_EP.osite, namely, Matter. Matte~.h!aY.Y_ because, i~ m_yita~ 
tion, each P.iece of Matter strives tow~mething outside of 

21 Cf. below, pp. 11, 13. 
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itself. Spirit, on the other hand, is self-contained. Matter has 
its substance outside of itself; Spirit, on the other hand, has 
its being within itself_, and this, p recisely_, is Free<lom.22 --Freedom, like Spirit, is dynamic; it progresses dialectically 
against its own obstacles. It is never given; it must always be 
fought for. Every slackening of Spirit means falling back into 
the inertia of Matter , which means the destruction of FJee
dom: either when men are subject to Matter-as in poverty, 
sickness, cold, famine-or when they are subject to other men 
and used by them like things. On the other hand, Spirit, in 
thus overcoming its own obstacles and working itself out in 
history, is continuously creative; .but its creativeness is not of 
anything ontologically new, it is predetermined in the pure 
potentiality of the pure Idea. It is the Idea itself, Reason, that 
works itself out in history. Spirit, in creating itself in time, 
creates the "second realm" of reality, after that of Nature. 
Thus it completes the world, which is both Nature and Spirit. 

1The Spirit's own self-consciousness is, therefore, at the same 
time the world's own self-consciousness: it is world-conscious
ness. Since the world is completed, or self-completing exist
ence, existence itself is self-consciousness; and in evei:y-existent, 
in so far as it is real, there is self-consciousne_ss. T his gives the 
Hegelian presentation sometimes a panpsychic tinge, as in the 
example of the elements fighting themselves in the building of 
a house.2 3 T he essentiality of self-cons6ousness for exist
ence is part of the Hegelian dialectic. For how else could 
each natural thing "seek" to transcend itself dialectically? 
A trace of Spirit, of consciousness, must already be in the 
natural realm. The same goes for the concept itself in pure 
logic. The universal "strives" toward the particular, and the 
particular "strives" toward the universal. This striving is 
given in the very nature of God's will, which is the sou~ce of 
all creation. Only in the human realm does it fully emerge in 
sel £-consciousness. 

22 See below, pp. 23£. 
2:. Sec below, pp. 31£. Also cf. p. 61, where Hegel speaks of the universal 

soul of all particulan. 
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3. THE NATIONAL SPIRIT 

Once Spirit appears on the historical scene, it is not an 
abstraction but a fact. Spirit appears in concrete actuality 
both as universal and as particular; for the purely abstract 
principle, as Hegel never tires to tell us, is nowhere in exist
ence. Spirit is a universal whose .1.-&tt.U:ulars are existent,_ 
namely, men and peoples. There must be in actuality the ever
disappearing particular which enforces and re-enforces, by its 
death and transfiguration, the universal. The latter in turn, 
though in longer temporal phases, dies and transforms itself, 
always more closely approaching to the pure Idea of Spirit. 
Thus we get the dialectic opposition of individual and people 
and of people and World Spirit. The World S0it, a~m-_ 
llildied.. in a Rea.Ek, _is "the 12rin-cip.l.Li:>f the pea.el~,.'..'._ th~ 

National S~i.rit or Volksg_eist;~ a~individJJals, in so f_ar 
-.!l!L.ilify are hfilQrically active, ~body_the Volkjgeist and 
through it the \Y.Qrld S~hys the prima_r_y_Jndi
~uali,::_iu_wh~h Spirit or Freedo~mbodiS!.Li!selL!!~!_ 
immediatel~ectlTr-are_the_penpl.es and nations of the 
earih=buLSeen. not with th._e eyes of D~r.!:QW_ na~onalis~t 
with those of the cosmic philoso~er. By a state or nation 
Hegel understands a culture or civilization, an organization 
of freedom. Freedom, in the sense not of license but of or
ganized liberty, is possible only in states. Therefore there is 
no history unless there are organized states. The National 
Spirit as a differentiation of the universal Spirit defines the 
whole cultural life of a people; it gives it its national Gestalt, 
its cultural climate and atmosphere. 

Here Hegel has been badly misunderstood. If his "Sta te" 
is understood too narrowly, stupidities ensue which do not lie 
in h~s. meaning, even though at times narrow nationalism may 
not have been foreign to him. It is true, perhaps, as a modern 
writer· holds, that the young H egel wanted to become the 
German Machiavelli; 24 but the older, and thus real, H egel-

21 Sabine, A History of Political Th eory, 1950, p. 635. 
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for also in Hegel himself the Spirit progressed toward its 
reality-far outgrew such immature beginnings. When he 
spoke of a state, he meant an ideal-that is, in his sense a 
more and more real-state, and an actual state only in so far 
as it contained the ideal elements. Therefore it is quite true 
that a state may be Spirit become concrete and that the 
spiritual nature of an individual may fmd its completion in 
a state. In the organization of the state, Spirit achieves con
crete objectivity, which supplements the subjectivity of the 
individual as such. Nor is it paradoxical to say that a state 
-that is, a civilization, a culture with all its institutions of law 
and religion, art and philosophy-is " t,!ie divine I~~ it 
e~jsts on ear 1," that is, the cli~ine Idea in relatively highest 
actualization. Does not in such a culture the individual be
come conscious of himself as a cultural individual and only 
thus have the possibility of developing his capacities, that is, 
his full freedom? 25 This implies, on the other hand, that a 
collective organization which keeps only the form but not the 
content of what Hegel calls the "State," a bureaucratic power 
without a culture, or, even worse, a pseudo-state which uses 
this formal power to destroy all cultural content and all indi
vidual development within it, is a monstrosity, the very oppo
site of a state. Hegel did indeed think of such a "state," al
though he could never imagine its whole ghastliness. Of such 
a st~te, he say,s, n_othing but ruin2.!~§!_reµi<U.g.26 But sucha 
state is not the State in the Hegelian sense. It is what Hegel 
calls "rotten existence," a dialectic negation of the state, which 
must perish. It is the state of the rabble, which "would only 
be a shapeless wild blind force, like that of a stormy ele
mental sea," only more destructive. There is no doubt that he 
would have regarded the Hitlerian Third Reich as such a 
negation of the very essence of the State. He would sei in its 
ruins today the necessary consequence of its evil, that is, anti
ideal, anti-spiritual, merely sensuous and mechanical exist
ence. In this sense this "state" was not historical; it did not 

25 Sec below, pp. 38, 49, 66. 
2G Sec below, p. 91. 
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partake of History as the self-development of Freedom, but 
only of the countermovement against History over which 
History continuously passes in developing itself. It was the 
very o£P-osite of a state.27 

The People is a concretion of Spirit or, logically speaking, 
an instance of it. Inasmuch as it develops its principles, it 
grows into its universality. When it forgets and neglects them, 
it falls away from it. In these principles the people finds its 
own consciousness of itself. At the height of its development, 
by the very dialectic of the process-for otherwise the develop
ment would not be at its height-it ceases to strive onward. 
It leans backward and, as it were, enjoys what it has achieved. 
Thus it turns culmination into decline. At that point reflec
tion flourishes, arts and philosophy arise, but the will-the 
temporal actualization of the divine will in this form and 
fashion-slackens. Gradually the People dies off. In this very 
act, however, the national and thus particular spirit returns 
to its universality, enriched by the latest experience. It thus 
elevates itself over the actual phase reached, and prepares 
itself for the next phase, in another people. 1J!us history, 
~ough national c.uJJ.ur.es.._is_the process oLtb.c-.Sp_iriLRro

_gr__essing to its · ow...n_sclf.._its .. o.wn s::.uro.u~pt...a£..ill£.!L 
from nation to nation. The understanding of a civilization of 
its own self leads its spirit on toward other civilizations, where 
again the World Spirit appears in some individuals, begins 
to know itself, and finally shapes the new people into a new 
civilization full of historical significance. The totality of all 
such civilizations is the Idea as it has completed itself in abso-
1 ute fullness in infinite time-the absolute Idea. Art, religion, 

_.EhilosoE.,hy .. created by finite states, transcend ir:_ cosmic slg:_ 
llifu:ance the states frg~c!0liey SErang; they are-the pure -
~-pl!rely achi~~· Beyond the State, as the objective Spirit, 
lies the absolute Idea. In this sphere the individual is at home 
in a higher sense than as citizen. Here he is man as creator
artist, ·saint, and philosopher. 

21 Tpis thesis has been developed by Franz Neumann in Behemoth, 
New York, 1944. 
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4. THE FOUR KI0:DS OF l\IEN 

There is, then, in man a sphere which the state cannot 
'.ouch.~0 This sphere of indiYidual as against political morality 
hz:s been n eglected by Hegel's interpreters, partly, probably, 
because he never deYeloped it as clearly as political morality. 
But it is a definite and necessary part of his philosophy of 
history. ·we ha\'e, in all, four kinds of men in our text: _Qie 
citizen, the person, the hero, and the victim-or, as we can 
~ay, i11e sliStainer, the ~ranscenderz_r:he ~u.bject, and t_b.e,. 

object of history. The morality of the citizen is that of the 
state; the moral~ of the persog is that of the absolute Idea; 
,!he morality of the hero is that of the World ~i!i.h. !!.Itd_!l!t; 
morality ortne \'ictim is that of t~private ~ation.l....~h 
~toricallv does not count. Let us briefly discuss these four . -
kinds a1 men. ,. - ..,. 

(a) THE CITIZEN 

Since what is rational is real and ·what is real is as it ought 
to be, and the state is the rationally universal, the citizen as 
the particular of this state is always rational, real, and as .he 
o~ggt to be.i that i~~al. His particular rationality is ful
filled in the state. Yet, this is not absolute rationality. For the 
state itself is only a phase in history; it is never the culmina
tion, the final point of the progress of consciousness in f1.:e~

dom which is world _histQI.)'· The state is m~rality only in so 
far as morality is actualized on earth at the time. Again, only 
one particular state is such an actualization, that state, namely, 
whose "principle" is at the same time the embodiment of the 
\\'orld Spirit. There are other states which are no~ such 
embodiments, either because they have not yet reached or have 
already passed this stage at another time or because, gue to 
their special circumstances, they are not fit for it. ~r.:_siti
zens, presumably, are less "moral" in the present sense of the 
~o-rcrrnan Those of tne stale wnich h;ppe~ to be the repre-

28 See below, pp. 45, 48. 
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sentative of the World Spirit in this phase. Though Hegel is 
not clear on this point, it is certain that his "State," at least 
in certain aspects, is not any state but that state which incor
porates the maximum ideal at the time. It is the state \\·hose 
ambitions and strivings coincide with and complete those of 

the citizens, where every citizen finds his own fulfillment. "At 
state is then well constituted and internally powerful when 
the private interest of its citizens is one with the common 
interest of the state, and one finds its gratification and realiza- f 
tion in the other." 29 Thus Hegel fuses, through the dialectic 
method, the development of the individual with that of all 
mankind, in its culmination at the time. 

Since particulars alone can make no universal, citizens alone 
cannot be the consciousness of freedom. Only the state as a 
whole, their culture, actualizes freedom. Individual freedom 
~e is capriciousness. arbitrariness, which i;nU£t he subordi:_ L/fl!
~ted to the universal freedom as concreted in a national .a-.J 
~deed, the stQr}'. oLiudividuals alone,_aJ).d ev.en_a.f rY',.,-1 
~e still emotional, irrational community of the '' 

.Jami1¥,~ not yet history. History is the progress of the con
sciousness of freedom. The mom~n.t...the..indiri.dllill is conscious 
~freQQm_he is the citiz~ of the...m.or.aLstate. th.e._member 
~-CQERRO-~. The state, not he himself, is the 
universal of his freedom; he himself is only an instance. 
This stage of development can be transcended, in the abso
lutely moral man, the person, and in the historically moral 
man, the hero. But even they must be, or have been, citizens. 
Thus Hegel can say that no mere persons are moral 30 and 
that even in the crude primitive state the individual will 
does not and must not count.31 This thou~ht, spun out, le~ds 
to the individual who is of neither moral nor historical im
port, the £ourili man, the victim. How this fits into true ~ 
"iality1 and Hegel's scheme we shall see in a moment. But it 
must .be clear that from his premise-that the state is the "ex-

29 See below, p. 30. 
Jo See below, p. 56. 
31 S~e below, p. 50. 
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ternally existing, genuinely moral life ... the unity of the 
universal and essential with the subjective will; and as such 
... Morality" 32-it follows that "the individual who lives in 
this unity has a moral life, a value which consists in this sub
stantiality alone ... .(T~e laws of ethics are not accidental, 
but are rationality itself.)It is the end of the state to make 
the substantial prevail and maintain itself in the actual doings 
and convictions of men." 33 It is this view of states that inspired 
Walt Whitman. Totalitarians can find no comfort in it.~ 
dom puLely subjective is capriciousness, but Freedom univer-

salized in the concrete form ;fa _c;j_yilizatjg_n iL.Q.bjectiv..e.. and 
thus concrete morality. Its objective form is law.34 "In sum
mary," Hegeft~ls u-;:- ''J..he vitaTitut the state in individua.J!...iL 
W1zatwe callMorality_." 35 It was the vagueness and abstractness 
cltl1e ind".ividu~al law, especially the Kantian, which led 
Hegel to this concretion of the moral law in the law of the 
state. The state thus became the order of rational wills, and 
the rational will is free when and in so far as it is part of and 
follows this order. 

But this Hegelian construction was historically most dan
gerous, partly because Hegel never made sufficiently clear 
what he meant by the "State," partly because his readers for
got what he did tell them. T he moment "State'..'...is understood 
!Q._mean.auy state, Hegel'.~Lposition-becom.cs absurd and..hi~ci.ti: 
?_en a carica_ture of m~ity. Then it is possible to present as 
Hegel's view that only thecitizen is subject to the la-..v, and 
hence to morality, but that the state is outside of it-whereas 
actually the Hegelian state, the very moment it loses sight of 
morality, begins its historical decline. Or Hegel is compared 
to Hobbes, according to whom obedience to the state is the 
greatest civil duty-and it is forgotten that the Hobbesian 

a2 Ibid. 
33 Ibid. 

3 ; See below, pp. 53fI. 
35 See below, p. 66. Individual morality (Moralitiil) h ere fuses with 

national e thos (Sittlichkeit) . Hegel does not always keep to his distinction 
of these terms. 



EDITOR'S INTRODUCTION XXXUJ 

state is not a moral state in the Hegelian sense but a pragmatic 
institution to guarantee law and order. It is not the meeting 
point of the World Spirit and the individual spirit. True 
enough, Hegel himself sometimes suggests such an interpreta
t1on, when the state, no matter what its moral content, is re
~arded as that ta wbjcb hlind.-Qb@dien~e mmt he given. as at 
one or two points in our text.36 But there is no bljnd duty of 
~bedience for the He~elian citizen· tbere is a coincidence of 
character and inclination between the rati0 Pal ~iti:urn a.nd his.. 
state. Again, his statement that the state is not here for the 
citizen but the citizen owes everything to the state 37 has been 
"iiiisconstrued in the totalitarian sense, when actually it means 
that the state is that creation which gives the individual the 
field of action for his innate rational striving.38 His statement 
that that which is, is what ought to be has been misunderstooa 
as mere opportunism. Yet it makes good moral sense when by 
"State" is understood the structure of rational wills. Only such 
a state is historically effective in the sense of contributing to 
the cumulative effort that is the World Spirit. Therefore it is 
indeed true that that which historically is, is that which 
ideally ought to be. On the other hand, of course, it must be 
said that Hegel's careless way of expression and the influence 
of his feudal German environment open the way to these and 
other misunderstandings. By no stretch of the imagination 
can Hegel be called a democrat in the sense of his French or 
American contemporaries. He has little conception of the dig
nity and importance of the citizen as such, and in our text 
he caricatures the most vital political functions of democracy, 
such as voting, which for him is nothing but an arithmetical 
counting which the democratic statesman has to read off 
as the weatherman does the barometer, and act accordingly.39 

36 J;:.g., p. 53, where the Athenian's instinctive obedience is praised against 
the 'reflective obedience of the modern. 

37 S!'!e below, p. 52. 
38 This morality is similar to that described by Bradley in "My Station 

and Its Duty," Ethical Studies, Library of Liberal Arts. Cf. below, p. 37. 
39 See below, p. 57. 
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He does not see, as did Kant, the incompatibility of military 
and democratic. organization, and therefore uses the military as 
his only example for the necessity of obedience in democ
racy.40 That he thus defeats his own definition of the state 
and of the citizen's morality in it he does not seem to see. The 
military organization is not one of rational wills. In war 
democracy is suspended. For Hegel, on the other hand, war 
is one of the cultural expressions of the state; 41 or rather, as 
the means for the destruction of states, it is for h im the nega
tive to the creation of states. \Vhereas the latter is a moral act 
by "'1hich the rationality of the Idea is fulfilled, the former is 
the act by which the immoral. the irrational, is destroyed. But 
I lcgd does not examine the question whether the victor is 
always the moral. 

(b) THE PERSON 

Jhe_morality of the citizen is on_Ju-elative morality. There 
is a deeper recess of the human spirit which is beyond the 
state, and which is the abode of absolute morality. The state 
is, as we have seen, only relatively the highest development 
,)f the rational. T he universal as the (Potentially absolute) 
resides within the h~@! and mind; and this absolute 
is not touched by the state, except when the state is the Abso
lute itself, which it will be only at the end of history-if 
there ever is one. Man as the absolutely moral being, the 
Human Person-rather than as the relatively moral being, the 
C1tiLen-makes a fleeting appearance on our pages. His moral
ity is inLrinsic and personal, as against the extrinsic and social 
morality of the citizen. There is an element in man "which is 
absolutely not subordinate," not even to the cunning of Rea
son; indeed, not even to the course of history itself, but ~which 
' exists in individuals as inherently eternal and divine." 42 

4u f1J1d. 
H But it is false to say that he glorified war. Sec H . G. ten Ilruggencate, 

' d eg..J ~ Views on War," The Philusoj1hical Quarterly, Vol. I, No. I, 
<>ttul <'r, I %0. 

•· '-ice lwlow, pp. 14, 48. 
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This "morality, ethics, :md reli~ion" is neither given, guaran
teed, nor su1212lemented by the state. It exists absolutely. Man, 
in this sense, is an end in himself; he possesses divinity. And 
his divinity is not subject to development. but exists in its 
.absolute form. This is his absolute Freedom, by and through 
which man is self-responsible. No matter how circumscribed 
the circumstances of his life, this inward morality has infinite, 
absolute value. "It is quite shut out from the noisy din of 
world history," both from its contingent and its necessary, 
dialectically logical implications.43 

Here, then, is a realm which falls outside of world history 
and even, it seems, of the whole Hegelian scheme, at least as far 
as Hegel has developed it. But for this matter, this inner 
human being is not exempt from dialectic, not even from 
Hegelian dialectic. Rather. we have here anoth__cr_s.u:and._pf / 
_!k~J1i.ch leads through Ki_erkegaarcLta_..the. 'J 
~~g.e.Lne~es coll}pletely cl~r 
the differe.nce in the two meanings of moralit)::i.. the relaLl_ve 
and the ahsahrn:. probably because he himself was not entirely 
clear about it. For this reason some of hi~ interpreters are 
right w~n tl:u:y sa}'._that.he misunderstands the problem o!Jlie 
jndividual~oth.ers a+~ equali.}'. ri~ht when they maintain 
t~he is the one philosopher who gives a systematic place to 
the un!gye...yalue of tbe..i.nd.iyjd.11al, and thuu.t.ands in oep~si
tign to the. whole course of Western ~hil9...§.2J2hy from Plato to 
.Kant which treated systematically only the universal and 
abstract,,_n.ev.er_the uniquely concrete.45 

(c) THE HERO 

Between the man of relative or social morality and the man 
of absolute or personal morality stands the historic hero,. in 
wlJ.om the uniquely individual fuses with the universally so-

43 See below, p. 48. 
44 Cf. Sabine, ofJ. cit., p . 653. Kierkegaard himself was of this opinion 

and therefore developed his existential dialectic in opposition to Hegel. 
45 August Messer, Geschichte der Philosophie von Kant bis H egel, 

Leiezig, 1932, p. 119. 
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cial-with the \Vorld Spirit in its course toward the absolute 
Idea from one historically relative phase to the next. This is 
a third kind of man in our text. In him the historical situa
tion concentrates itself. As an individual, with all his drives 
and powers, he is nothing. but the raw material of the \Vorld 
Spirit, which grasps him with an all-consuming historic pas
s~ Thus the abstract Spirit acquires concrete power of 
actualization. The individual as raw material for the historical 
efficacy of the \Vorld Spirit is primarily power, the motor force 
of history, whose direction is prescribed by the Spirit. Hegel 
puts the emphasis on the direction; other writers, such as 
Goethe, have put it on the power. But even Hegel, much like 
Goethe, speaks of the almost animalic identity of the passion 
of man with the idea of Spirit.46 

In such historic men the capriciousness of inclinations and 
desiz:es is not merged in the objective law of the state, as in 
the citizen, but rather in the demands of the \Vorld Spirit 
itself, which, with their help, produces these laws. They are, 
so to speak, the still fluid form of the future state and its 
institutions. !heir morality is not that of the state but th~ 
of creating the state. It is the creative idea of the future state 
itself. The \Vorid°SPirit knocks, as Hegel says, through them 
at the surface of actuality, ready to break what is, like a 
shell. The source of the hero's power is still hidden under 
the surface of actuality; he has direct access to the reality of 
the Idea, and it inspires him to his deeds, filling his whole 
being with concentrated will and thus making him the sub
ject of history, the creator of it, who brings to birth what is 
still hidden in the womb of time. It is the heroic man who 
pushes history forward. On the other hand, the Hegelian hero 
is completely guided by the World Spirit, and the World 
Spirit uses him, cunningly, for its own ends. The hero; does 
not influence the \Norld Spirit. There is no ontological spon
taneity in him that infuses into the Idea what was not .. in it 
hcfore he appeared . 

•r. See below, p. 42. Cf. Goethe , Dichtung und Wahrheit, Pt. IV, Bk. 20 
(on the "Daemonic"). 
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This strict predetermination even in detail is not a neces
sity of the Hegelian system. On the contrary, it contradicts it. 
The particular, in the system, is an eg_ual partner in the dia
lectic game. Tue uillv~rsal does not "use" it; it gets its full 
nature in and through it. So does the ·world Spirit in and 
through tbe hero The hero coul.d contribute more than mere 
existence to the Sp,irit. His morality is not derived merely froii1° 
the S.Jlltit, but also fro_m_ ersonal sources of what we called 
..Q.!!.U~kin.d. oL man. If Hegel had developed this ind of 
man more, he could have inserted spontaneous individuality 
into the course of history. But ~.J1lf:_course -;f 
history_ is impersonal. From this i~ fullows that the historic 
hero himself becomes impersonal and rides roughshod over 
"less historical" individuals. Hegel is pained by this, but there 
is the overriding necessity of the logical development of the 
Idea. Here, then, appears a lack in Heg_el's moral foundations. 
His third man gains over the second, with the resul!...!.£~e 
fourth man appears, the victim. l\foralit)'. is more a collective 
than an individual matter for Hegel; and the ~eat ma~

~s:-1£ "necessary," an immoral force. Here the modern 
totalitarians can and do ta]se. thr;;ir departure; libertarians like 
Mill get nauseated, and Hegel, in so far as he becomes a his
toric hero Iiimseif foulle_p.t:gf?hets of Left anq ~ht totali: 
tarianism, becomes the father of immoral deeds, 

(d) THE VICTIM 

The historic hero, through his insight and energy, is the 
subject of history. The human individual without such in
sight and ener~ is the object of hstory, ill victim. He is, in a 
;_,ay, guilty of his own death and suffering because h e does not 
rise to the occasion, the human possibilities of seeing the 
wholeness of the historical situation. His morality is a fourth 
ki~d of morality, beside that of the citizen, whose morality 
is the State; that of the ethical person, whose morality is the 
absolute Idea; and that of the hero, whose morality is the Spirit. 
This fourth morality is that of the circumscribed private situa-
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tion. The nct1m is the private man or woman who prefers 
happiness to greatness. Hegel does not see the greatness of hap
pmess, the art of the individual in shaping his life and success
fully linking the succession of life situations. Such ethics of 
private success is not for Hegel. The private individual shuts 
himself up in small circumstances and thus isolates himself 
from the \Vorld Spirit and its process. History marches on over 
him. In this sense "the hi~tory of the world moves on a higher 
level than that of morality" 47-again a thought which has been 
\\idely misunderstood, simply because this kind of morality 
has Lec:n confused with the other kinds. An individual may 
be pcrlcctly moral in this sense •and obstruct the course of 
history, or he may be immoral in this ~ense and advance it.48 

To be h1~torically effective and, in some cases, even to survive, 
it i~ not sufficient to be morally good in the private sense. 
One must be wide-awake to the historical situation and thus 
rise to the hi~her !!!orality of the Spirit. Many in the private 
<;eme "good" men and women in our time, as in past ages, 
'w' e lost their iives L<>cause of historical shortsightedness and 
kqH it because of historical awareness. 

But no matter whether the individual does or does not see 
the historical situation, he is part of it. In this respect his 
fate is historical fate; he is historical material. The cunning 
of Rca5on mes both, the wide-awake and the sleepy, for its 
ends-the ones for a grand historical role, of which violent 
Lut hi5torically significant death may he a part; the others for 
the <,rnaller role of the individual of the mass who may die 
in the same way, though seemingly senselessly. ~as 

a particular ~lways outwitt~cL.de_ceived by the World 
Spirit, whether he is its agent or its victim; only that the 
victim appears also as the victim of the agent. That~· the 
agent, the hero, is also the victim of the victims is seldom 
olJ'>U \C'd. But Hc:gcl makes. it c lc:ar. He shows how the hero is 
ck1 r itd, c·nvied, and betrayed; l1is \\'ork misunderstood and 
f1,11 c·cl i11t1i tile: '>Illallncss ol the ~mall minds of historical 

• ">• , . I wJ1,v., p. fl::! . 
• //11rl 
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lackeys and parasites.49 Thus, although our text sometimes 
reads bloodthirstily-"the mighty form of the hero must tram
ple down many an innocent flower"-it is not Hegel who must 
be condemned but history. The weak ones are those wh~ 
not read the signs of the times. \Vhat hap~.LtQ_Jh~n;_.is. the 
same as happens to thL_P-ed_esJ;rian_who_disregards the traffic 
~nals. Rather tha~a!L!!iis factJ~iliwJ.ld .Qµeu._Q~ 
to historund_h.e.lp_other.s . .J.QJL~f wu..~J.he. juggernQt 
of history a.dyance in its dialectically n~h<!~da... 
not necessarily have to ioin or be crushed. \Ve can get out 
of its way. as did.most of tl)~ European emi,gi:ants to Americ~. 
If we don't, our only other alternative is the doubly tragic 
role of Cassandra, of vainly warning the blind and falling 
with them. Then we are not true victims; we choose our fall 
more clear-sightedly than the hero chooses his rise. For we 
know we will fall, but he does not. The true victim of histar.y 
is the blind. Thus the trag~y of hisJQ.r..y_is_J.~n~~!~_Qf 

human ~idity. 
!'he historical material of Spirit, man, is still imperfect. 

It is, precisely, the purpose of history to perfect man more and 
more. This, for Hegel, is history's overriding aim. He sees 
history purely teleologically and excludes all the contingent, 
tracing the grand outline only of the cosmic drama whose 
human detail is often tragedy. In seeing history this wal:_!le 
remains, in spite of his efforts at being concrete, often quite 
abstract. Especially, in seeing the victim of history as sim_pJ)'. 
punished £oTii1Siack of insight, he abstracts from the fullness 
of man, who is not only a private person and as such failin.Jr_ 
fo live up to history, but also a moral eerson with a right to 
secede from it. It is this person, our second man, who falls vic
tim to history together with the fou~. That is, the wholeness 
of man falls victim to the failure of one of his aspects. This 
neglect of the intrinsic morality of man within the univeral 
_R.!:.Qgress of Reason is the principal shortcoming of Heg_el's 
Jiliilosoe_hy of histg_ry. Its emphasis on freedom thus lacks a 
most obviom foundation. The humanity of man, the center of 

49 ~ee below, pp. 42f. 
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Hebrew-Christian religion, is seen in the organizational free
dom of a state rather than in the privacy of man's conscience. 
What Hegel, mainly through Marx, has historically wrought 
is an antithesis <$ainst the Middle Ages: so£!!1 effici~y 

against Christian morality. The task our time seems to be to 
I>ring about a synthesis of the two. 

------



NOTE ON TEXT 

The German text of Hegel's "Lectures on the Philosophy of 
History" was published posthumously. Since Hegel did not 
leave a final manuscript, but only lecture notes, the German 
edition must be considered an "edited" version, primarily, of 
course, based on Hegel's own notes. These notes were sup
plemented and clarified by students' notes, of which, for
tunately, two extensive sets were found and utilized by the 
first editor of his work, Eduard Gans. 

Gans' edition appeared in 1837. A revised and enlarged 
edition, edited by Hegel's son, Karl, was published in 1840. 
Georg Lasson edited a third and still more comprehensive 
edition, which was published in 1917. This last edition differs 
in arrangement, as well as in scope, from both the first and 
second. 

The second edition is generally considered the most authori
tative version and is followed here with a few exceptions. In
terpolations from the first edition are marked in the text by 
footnotes; those from the third, by brackets and italics. Addi
tions by the translator, felt necessary for greater clarity of 
meaning, have been put in parentheses. All footnotes are the 
translator's, except those designated "Author." Following the 
example of Lasson, subheadings have been inserted in order 
to ,bTeak up the text into logical divisions of convenient length. 
These, however, differ from those employed by Lasson. 

The following is a list of the passages of the third edition 
(H,egel's Siimtliche Werke, Leipzig, 1920, Band VIII) inserted 
in the text of the second edition: 

xii 
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Our text page Lass on' s page 

17£. 20£. 
20ff. 27ff. 
31 65 
32ff. 69ff. 
33£. 70, 71 
34f. 71, 61 
35 G2 
37ff. 72, 73ff. 
39 75 
4If. 76, 78, 79ff. 
43 83, 83 
44 84 
45 85 
SOL 92 
51 £. 92ff. 
52 91 
93 161 £. 
95 165 

Lasson's edition, published by Felix Meiner ("Philoso
phischc Bibliothck," vol. 17 la), contains on pp. 288-297 a 
resume of the textual history of the various German editions, 
which is recommended to the interested reader. 
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L THE THREE METHODS OF WRITING 
HISTORY 

The subject of these lectures is the philosophy of world his
tory. This means that we are not concerned with general de
ductions drawn from history, illustrated by particular exam
ples from it, but with the nature of history itself. What we 
mean by history will become clear if we begin by discussing the 
other methods of dealing with it. There are, in all, three 
methods of treating history: 

1. Original History 
2. Reflective History 
3. Philosophical History. 

1. We shall get an immediate and definite picture of the 
first kind by mentioning a few names. Take, for example, 
the histories of Herodotus, Thucydides, and similar historians. 
They primarily described the actions, events, and conditions 
which they had before their own eyes and whose spirit they 
shared. They transferred what was externally present into the 
realm of mental representation and thus translated the exter
nal appearances into inner conception-much as does the poet, 
who transforms perceptual material into mental images. 
These original historians, of course, drew also upon state
ments and reports of others-it is impossible that one man can 
see everything. But the poet, too, draws on the product of 
others; his most priceless possession is language. The historian 
binds together the fleeting rush of events and deposits it for 
immortality in the temple of Mnemosyne. Myths, folk songs, 
traditions are not part of original history; they are still ob
scure modes and peculiar to obscure peoples. Here we deal 
wi.th peoples who knew who they were and what they wanted. 
Observed and observable reality is a more solid foundation for 
history than the transience of myths and epics. Once a people 

3 
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has reaclil'<l finu individuality, such forms cease to be its his
tur ic;tl t:~:>Cllce. 

OriginJ.l historians, then, transform the events, actions, and 
situat:un:> pre~cnt to them into a work of representative 
thought. Hence, the content of such history cannot be of large 
extcrnai scope-c.onsidcr, for example, Herodotus, Thucydides, 
Guicc.iardini ;1 their essential subject is what is actual and liv
·ugJ.11 their euvironment. The culture of the author and that 
of the events created in his work, the spirit of the author and 
that of the actions he relates are onc and the same. He de
scribes what he has, more or less, experienced, or at least wit
ue~~Ld as a contemporary. He dcats with short periods of time, 
indi \ idu<1l presentations of meu and events. Out of individual, 
urnclle<tul katu1es he composes his portrait in order to bring 
it before }JO~terity as distiuctly as he experienced it in person 
,,r in thc personal accounts of others. He is no.L..Concerned 
with rg lections about th e events. He lives the spirit of the 
··vcnts; he docs not yc: t transcend thcm. If, like Caesar, he 
l>dongs to the rank oi the military or po litical leaders, then 
i is his very own aims which appear as history. 

\Vhen we say here that such an historian does not reflect 
about events, !mt that pcrsons and peoples appear themselves 
m his work, we seem to be contradicted by the orations which 
can be read, for example, in Thucydides. It is certainly true 
that they have n ever Leen made in this form. But ~peeches 
are ac t1ons among rncn and, indeed, most dfccti \·e ones. True 
enough, people often ~ay they were merely talks and thus sup
posedly insignificant. But such talk is merely chatter, and 
chatter has the important advantage of being historically in
siguificant. But ~pccches from people~ to peoples or to peoples 
and princes are integral parts of history. Even granted, tR.ere
fort:, that orations like those of Pericles- that most profoundly 
au om pl ished, most genuine, and most noble of statesmcn
had iJC'en dalJOratcd by Thucydid('s, they w('re yet not foreign 
to l'l·J ic Jes' dtarat ter. In th('~e orations thcse men ex pressed 

1 ha11Ce ,w C.111((ianlini (1183 l!"i·lO), in his hloria d'llalia (published 
l'ifil f.!J, ll«"ats thl' p l'Iiod from 11!12 to l!:i:l1. 
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the maxims of their people, of their own personality, the 
consciousness of their political situation, and the principles of 
their moral and spiritual nature, their aims and actions. What -is orian uts into their mouths is not a borrowed con-
sciousness but the speaker's own mm . 

There are not as many historians as one may think whose 
close and continued study is necessary if we want to re-live 
the life of nations and enter into their spirit-historians who 
give us not only scholarship but deep and genuine enjoy
ment. We have already mentioned Herodotus, the father and 
founder of history, and Thucydides; Xenophon's Anabasis is 
an equally original work; Caesar's Commentaries are the sim
ple masterpiece of a great mind. In antiquity these historians 
were necessarily great captains and rulers. In the Middle Ages, 
if we except the bishops who stood in the center of political 
events, the monks, as nai've writers of chronicles, were as much 
isolated from, as the men of antiquity were connected with, the 
course of events. In modern times all this has changed. Our 
minds are primarily conceptual and immediately transform 
all events into reports for communication. We have excellent 
works of this type-simple and concise ones-mainly about mil
itary events, which can well be compared with those of Caesar 
and even exceed them in wealth of information and description 
of techniques and circumstances. Here also belong the French 
"Memoirs." They are often written by witty men about small 
areas of events and with an abundance of anecdotes, so that 
their historical basis is rather thin; but some, as those of 
Cardinal von Retz, 2 are true historical masterpieces, which 
survey a larger historical field. Germany has few such masters: 
Frederick the Great with his Histoire de Mon Temps is a 
noteworthy exception. Such men must really be of high social 
PC?sition. Only when one stands on high ground can one sur
vey the situation and note every detail, not when one has 
to. peer up from below through a small hole. 

2. The second method of history may he called the rep.ec-

2 Jean Fram,;ois Paul de Condi, Cardinal von Retz (1614-79), Arch
b~hop of Paris and leader of the Fronde. 
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tive. It is that kind p.f_histo.r.y~be present.
not in time but in spirit. Here we must distinguish several 

1IiiQ:s: 
(a) The first is universal history, that is, the survey of the 

entire history of a people, a country, or the world. Here the 
main thing is the elaboration of the historical material. The 
historian achieves this with his own spirit, which is different 
from the spirit of the material. What is important here is, on 
the one hand, the principle with which the author approaches 
the content and meaning of the actions and events he de
scribes, and, on the other hand, his own method of writing 
history. With us Germans, reftectitm and understanding vary 
greatly in these respects; each historian insists on his own 
peculiar ways and manners. The English and French have a 
more general knowledge of how to write history. They are on 
a higher level of universal and national culture. With us 
everybody invents something peculiar for himself, and instead 
of writing history we keep on trying to find out how history 
ought to be written. 

This first kind of reflective history connects with original 
history if it has no other purpose than to present the totality 
of a country's history. Such compilations-as those of Livy, 
of Diodorus of Sicily, and Muller's "History of Switzerland" 3-

are most commendable when well done. In this case it is best, 
of course, for the writer to approximate closely the first mode 
and write so plastically that the reader gets the impression that 
he is listening to contemporaries and eyewitnesses of the 
events. But the individuality of spirit which must characterize 
a writer who belongs to a certain cultural period is frequently 
not in accord with the spirit that runs through the period. he 
writes about. The spirit that speaks out of the writer is quite 
different from that of the times he describes. Thus Livy makes 
his old Roman kings, consuls, and generals speak in the fash
ion of accomplished lawyers of the Livian era, which contrasts 
strikingly with che genuine traditions of Roman antiquity, 

3 Johannes von M ii lier (1752-1809), Schweizergeschichte11, 2·1 vols., wriL
ten 1780-1808, published 1810. 
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such as the fable of Menenius Agrippa.4 Livy also gives us 
descriptions of battles as if he had seen them himself; but their 
features are simply features of battles of any period. And their 
distinctness contrasts further with the lack of connection and 
the inconsistency in his treatment of other, often essential, fea
tures. The difference between such a compiler and an original 
historian may best be seen when one compares the work of 
Livy with that of Polybius, and the manner in which Livy 
uses, expands, and abridges the historical periods which 
are preserved in Polybius' account. Johannes van Muller, 
in order to be true to the times he describes, has given his 
history a stilted, hollowly solemn, pedantic character. One 
does better to read these things in old Tschudi,5 where every
thing is more naive and natural without such artificial, af
fected archaism. 

A history of this kind, which endeavors to survey long pe
riods or the whole of world history, must give up the individ
ual presentation of reality and abridge itself by means of 
abstractions, not only in the sense of leaving out events and 
actions, but also in the sense of making thought itself the 
mightiest epitomist. A battle, a great victory, a siege are no 
longer themselves; they are concentrated in simple statements. 
When Livy speaks of the wars with the Volsci he says at times 
shortly enough: "This year war was carried on with the 
Volsci." 

(b) A second kind of reflective history is the pragmatic. In 
dealing- with the past and ocrnpying ourselves with a remote 
world, there opens up for the mind an actuality which arises 
out of its own activity and as reward for its labor. The events 
are man , but their universal idea and their inner connection 
are one. This nullifies the past and ma es the event present. 
Jrasrpatic reflections, no matter how abstract, belong indeed 
to the present, and the stories of the past are ~uickened into 
present-day life. Whether such reflections are really interesting 

4 T}le moral of which is that it is unwise to starve oneself to spite one's 
stomach. 

5 Aegidius von Tschudi (1505-72), Schweizerchronik, published 1734-36. 
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and full of life depends on the spirit of the writer. Here 
belong, in particular, moral reflections and the moral enlight
enment to be derived from history, for the sake of which history 
has often been written. Although it must be said that exam
ples of good deeds elevate the soul and should be used in the 
moral instruction of children in order to impress upon them 
moral virtue, the destiny of peoples and nations-their inter
ests, conditions, and complicated affairs-are a different matter. 
One often advises rulers, statesmen, and peoples to learn from 
the experiences of history. But what experience and history 
teach is that peoples and governments have never yet learned 
from history, let alone acted aceording to its lessons. Every age 
has conditions of its own and is an individual situation; deci
sions must and can be made only within, and in accordance 
with, the age itself. In the turmoil of world affairs no univer
sal principle, no memory of similar conditions in the past can 
help us-a vague memory has no power against the vitality 
and freedom of the present. Nothing is more shallow in this 
respect than the oft-repeated appeal to Greek and Roman 
examples during the French Revolution; nothing is more dif
ferent than the nature of these peoples and that of our own 
times. Johannes von Muller had such moral intentions in his 
universal as well as in his Swiss history; for the enlightenment 
of princes, governments, and peoples, particularly the Swiss 
people, he prepared his own collection of lessons and reflec
tions and often gives in his correspondence the exact number 
of reflections produced during the week. But he must not 
count these works among his best. Only the thorough, free, 
and comprehensive insight into situations and the deep under
standing of their idea-as for example in Montesquieu's. Spirit 
of the Laws-can make such reflections true and intei:esting. 
One reflective histor therefore su ersedes . Each 
wnter as access to the materials; each can think himself able 
to arrange and elaborate them and inject his spirit into them 
as the spirit of the ages. Weary of such reflective histories, one 
has frequently taken recourse to presenting events from all 
possible angles. Such histories are, it is true, of some value, 
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but they offer mostly raw material. \Ve Germans are content 
with them; the French, however, spiritedly create a present 
for themselves and refer the past to the present state of affairs. 

(c) The third kind of reflective history is the cxitic.o,l. It 
must be mentioned, for this is the mode in which in present
day Germany history is written. It is not history itself which 
is presented here, but rather history of historio~aph~ evalua
tion of historical narratives and examination of their truth 
and trustworthiness. The outstanding feature of this method, 
in point of fact and of intention, consists in the acuteness of 
the author who wrests results from narrations rather than 
from events.6 The French have here given us much that is 
profound and judicious. But they have not attempted to pass 
off such a purely critical procedure as historical; rather, they 
have presented their evaluations in the form of critical treat
ises. With us, the so-called "higher criticism" has taken posses
sion not only of all philology but also of historical literature. 
This higher criticism has then served to justify the introduc-> l 
ti~flliili1stoncal monstrosities of pure imagina-
tion. Here we have another method of gaining actuality from / 2 
history: replacing historical data by subjective fancies-fancies 
which are held to be the more excellent, tl;,e bolder they are, ) ~ 
th<tt..i.s, the smaller their factual basis and the larger their con- -
tradiction with the most definite facts of histor)'.. 

(d) The last kind of reflective history is that which presents 
itself openly as fragmentary. It is abstractive..b.u.b in adopting 
universal oints of view-for exam le the histor of art of 
aw, of relig10n-it forms a transi · hiloso Jhical world 

history. n our time this kind of conceptual history has been 
particularly developed and emphasized. Such branches of his
tory refer to the whole of a people's history; the question is 
only whether this total context is made evident or merely 
show'n in external relations. In the latter case they appear as 
purel,y accidental peculiarities of a people. But if such rcllec-

6 T he text here is ambiguous. It may also be read as meaning LhaL the 
outstanding feature of this method lies in the a uthor and noL in Lill! 

events. 
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tive history succeeds in presenting general points of view and 
if these points of view are true, it must be conceded that such 
histories are more than the merely external thread and order 
of events and actions, that they are indeed their internal, 
guiding soul. For, like Mercury, the guide of souls, the Idea 
is in truth the guide of peoples and the world; and the Spirit, 
its rational and necessary will, guides and always has guided 
the course of world events. To learn to know it in its office 
of guidance is our purpose. This brings us to: 

3. _The third method of history, the philosophical. Ther~ 
was little in the two preceding meth~ that had to be clari
~heir conc~t was self-expla.natory. But it is different with 
this last one, which indeed seems to re mre some commentary 
~lhca[~Tiie most universal definition would be t "at 
~~ of lustor.)'. is nothing but the though~! contem
e!.ation of history. To think is one of those things we cannot 
help doing; in this we differ from the animals. In our sensa
tion, cognition, and intellection, in our instincts and volitions, 
in as far as they are human, there is an element of thinking. 
But reference to thinking may here appear inadequate. Jn 
history, thinking is subordinate to the data of reality, which 
latter serve as guide and basis for historians. Philosophy, on 
the other hand, allegedly produces its own ideas out of specu
lation, without regard to given data. If philosophy approached 
history with such ideas, it may be held, it would treat history 
as its raw material and not leave it as it is, but shape it in 
accordance with these ideas, and hence construct it, so to 
speak, a priori. But since history is supposed to understand 
events and actions merely for what they are and have been, 
and is the truer, the more factual it is, it seems that the 
method of philosophy would be in contradiction to th~ func
tion of history. This contradiction and the charge conse
quently brought against philosophy shall here be explained 
and refuted. But we shall not, for that matter, attempt to cor
rect the innumerable specific misrepresentations which arc 
current and continuously recur about the aims, interests, and 
methods of history, and its relations to philosophy. 



II. REASON AS THE BASIS OF HISTORY 

The sole thought which philosophy brings to the treatment 
of history is the simple concept of Reason: that Reason is the 
law of the world and that, therefore, in world history. thiugs 
have come about rationally. This conviction and insight is a 
presupposition of history as such; in philosophy itself it is not 
presupposed. Through its speculative reflection philosophy 
has demonstrated that Reason-and this term may be accepted 
here without closer examination of its relation to God-is both 
substance and infinite power, in itself the infinite material of 
all natural and spiritual life as well as the infinite form, the 
actualization of itself as content. It is substance, that is to say, 
that by which and in which all reality has its being and sub
sistence. It is infinite power, for ~on is not so impotent as 
to bring about only the ideal, the ought, and to remain in an 
existence outside of reality-who knows where-as something 
peculiar in the heads of a few people. It is the infinite content 

_af all essence and trnth. for it does not require, as does finite 
activit ; the condi ·on of external materials, of iven da-;a 
from which to draw uourishment and o Jects of its activit_J; it 
supplies its ruw;i~mishwent and is •. its <lli'....l!...L~feren...ce. And 
it is infinite form, for_on1¥ in its_image apd by its fia.Ld.o 
phenomena arise and b.e~in to live.1 It is its own exclusive 
presupposition and absolutely final purpose, and itself works 
out this purpose from potentiality into actuality, from inward 
source to outward appearance, not only in the natural but also 
in the spiritual universe, in world history. That this Idea or 
Reason is the True, the Eternal, the Absolute Power and that 
it an9. nothing but it, its glory and majesty, manifests itself 
in the world-this, as we said before, has been proved in phi
losophy and is being presupposed here as proved. 

Those among you, gentlemen, who are not yet acquainted 
1 This sentence, deleted in the second edition, is here restored from the 

first epition. 

II 
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with philosophy could perhaps be asked to come to these lec
tures on world history with the belief in Reason, with a desire, 
a thirst for its insight. It is indeed this desire for rational 
insight, for cognition, and not merely for a collection of vari
ous facts, which ought to be presupposed as a subjective aspi
ration in the study of the sciences. For even though one were 
not approaching world history with the thought and knowl
edge of Reason, ~_o,g~t to have the firm and invin
~th..._tha~~~eli~ that 
the world of intelli~nce__aruLof-sel.ko.nsci@~E.g_ is not 
abandon~mere chance, but must manifest itselLin the 
Jigb_t _.Qf the rational Idea. Actu~ally, however, I do not have 
to demand such belief in advance. What I have said here 
provisionally, and shall have to say later on, must, even in our 
branch of science, be taken as a summary view of the whole. 
It is not a presupposition of study; it is a result which hap
pens to be known to myself because I already know the whole. 
Therefore, only the study of world history itself can show that 
it has proceeded rationally, that it represents the rationally 
necessary course of the World Spirit, the Spirit whose nature 
is indeed always one and the same, but whose one nature un
folds in the course of the world. This, as I said, must be the 
result of history. History itself must be taken as it is; we have 
to proceed historically, empirically. Among other things, we 
must not let ourselves be tempted by the professional histo
rians, for these, particularly the Germans, who possess great 
authority, practice precisely what they accuse the philosophers 
of, namely, a priori historical fiction. For example, it is a 
widespread fabrication that there was an original, primeval 
people taught immediately by God, endowed with perfect in
sight and wisdom, possessing a thorough knowledge ~f all 
natural laws and spiritual truths; or that there were stlch or 
such sacerdotal peoples; or, to mention a more specific matter, 
that there was a Roman epos from which the Roman his
torians derived the earliest history-and so on. ~priorities 2 

2 "Authorities" (Autoritiiten) in ea rlier editions was a misreading. rhc 
original text is Aprioritiiten. 
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of this kind we shall leave to these talented professional his
torians, among whom, at least in our country, their use is 
quite common. As our first condition we must therefore state 
that we apprehend the historical faithfully. In such general 
terms, however, as "faithfully" and "apprehend" lies an am
biguity. Even the average and mediocre historian, who per
haps believes and pretends that he is merely receptive, merely 
surrendering himself to the data, is not passive in his think
ing. He brings his categories with him and sees the data 
through them. In everything that is supposed to be scientific, 
Reason must be awake and reflection applied. To him who 

Js>oks at the world rationally the world looks rationally back. 
The relation is mutual. But we cannot treat here the various 
modes of tcllection, of points Qf view, ol judgment. not even 
those concerning the relativ.f:_imEortance or unimportance of 
facts-the most elementary categqry. ' 

Only two aspects of the general conviction that Reason has 
ruled in the world and in world history may be called to your 
attention. They will give us an immediate opportunity to 
examine our most difficult question and to point ahead to the 
main theme. 

I. The first is the historical fact of the Greek, Anaxagoras, 
who was the first to point out that nous, understandin~ 

_in ~eneral or Reason. rules the world-but not ~tell4~-ence 
in the ..sense of a.n indiridw:il eons.do.usness. not a spjr.it_as 

__fil!dl. These two must be carefully distinguished. The motion 
of the solar system proceeds according to immutable laws; 
these laws are its reason. But neither the sun nor the planets, 
which according to these laws rotate around it, have any con
sciousness of it. Thus, the thought that there is Reason in 
nature, that nature is ruled by universal, unchangeable laws, 
does not surprise us; we are used to it and make very little 
of it.' Also, this historical circumstance teaches us a lesson of 
history: things which may seem trivial to us have not always 
been in the world; a new thought like this one marks an epoch 
in the development of the human spirit. Aristotle says of 
Anax.~goras, as the originator of this thought, that he ap-
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peared like a sober man among the drunken. From Anaxa
goras, Socrates adopted the doctrine, which became forthwith 
the ruling idea in philosophy,. except in the school of Epicu
rus, who ascribed all events to chance. "I was delighted about 
this," Plato makes Socrates say, "and hoped to have found a 
teacher who would interpret Nature by Reason and would 
show me in the particular its particular purpose, and in the 
universal, the universal purpose. I should not have given up 
this hope for anything. But how greatly was I disappointed 
when, having zealously applied myself to the writings of 
Anaxagoras, I found that he mentions only external causes, 
such as Air, Ether, Water, and .the like, instead of Reason." 3 

ft is evident that the insufficiency which Socrates found in the 
/principle of Anaxagoras has nothing to do with the principle 

kff ~:~~;e~~tat:~~h w~:~::g~:~~r:~~i::r t~o:;;h::d~0d ~~~~~~~ 
ijl'- _ this principle; the principle remained abstract-nature was 

~n...Q!. understood as a._ development of Reason, as an organiza
( tion brought forth by it. I wish at the very outset to draw your 
) _attention to this difference between a concept, a principle, a 

~t.t..uth, as confined to the abstract and as determinin1' concrete 

l ...aJlPlk_ation ancrcreveiopment. Tfiis dffierence is fundamental; 
among other things we shall come back to precisely this point 
at the end of our world history, when we deal with the most 
recent political events. 

2. The second point is the historical connection of the 
thought that Reason rules the world with another form of it, 
well known to us-~Qf religious truth: that the world is 
not abandoned to chance and external~d 

:t>y Providence. I saidf>efore that I do not make any demand 
on your belief in the principle announced; but I think~· 1 may 
appeal to this belief in its religious form, unless the nature 
of scientific philosophy precludes, as a general rule, the ac
ceptance of any presuppositions; or, seen from another angle, 

a Phaedo, 97-98. Hegel paraphrases this passage. Cf. Plato's Phaedo, 
translated by F. J. Church, edited by F. H. Anderson (New York, Liberal 
Arts Press), pp. 50f. 
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unless the science itself which we want to develop should first 
give the proof, if not of the truth, at least of the correctness of 
our principle. The truth that a Providence, that is to say, a 
divine Providence, presides over the events of the world cor
responds to our principle; for 9ivine Providence is :wis..d.Q.m) 

_ endowed with infinite power which realizes its own aim, th~t 
is, the absolute, rational, final purpose of the world. Reason 

,, is Though.t..filterminin~jtself in a.lliQlYJe freedom / 
On the other hand, a difference, indeed an opposition, 

now appears between this faith and our principle, very much 
like that between Socrates' expectation and the principle of 
Anaxagoras. For this faith is also indefinite, it is what is called 
faith in Providence in general; it is not followed up in defi
nite application to the whole, the comprehensive course of 
world history. To explain history means to reveal the passions 
·of men, their genius, their active powers. This definiteness of 
Providence is usually called its plan.1 Yet this very plan is 
supposed to be hidden from our view; indeed, the wish to 
recognize it is deemed presumption. The ignorance of Anaxa
goras about the manifestation of Reason in reality was naive; 
the knowledge of the principle had not yet developed, either 
in him or in Greece in general. He was not yet able to apply 
his general principle to the concretei-J9....d.e..d.ru:Uhe..lalW:..fi:Qm 
the former. Only Socrates to.ok..the...fir.st..step in.compi:eb.euding 
the union of the concrete and the universal. Anax.a~oras,_!:pen, 
was not opeosed to such al,1plication; but the faith i.n Provi
<lence is. It is opposed at least to the application at large of 
our principle, to the cognition of the plan of Providence. In 
particular cases, it is true, one allows it here and there, when 
pious minds see in particular events not only chance but 
God's will-when, for example, an individual in great per
plexity and need gets unexpected help. But these instances 
are 'limited to the particular purposes of this individual. In 
world. history the "individuals" that we have to deal with are 
peoples; they are totalities which are states. We cannot, there
fore,,. be satisfied with what we may call this "retail" view of 
faith in Providence, nor with the merely abstract, undeter-



16 REASON IN HISTORY 

mined faith in the universal statement that there is a 
Providence, without determining its definite acts. On the con
trary, we must seriously try to recognize the ways of Provi
dence, its means and manifestations in history, and their rela
tion to our universal principle. 

But in mentioning at all the recognition of the plan of 
divine Providence I have touched on a prominent question 
of the day, the question, namely, whether it is possible to 
recognize God-or, since it has ceased to be a question, the 
doctrine, which has now become a prejudice, that it is impos
sible to know God. Following this doctrine we now contradict 
what the Holy Scripture commands as our highest duty, 
namely, not only to love but also to know God. We now cate
gorically deny what is written, namely, that it is the spirit 
which leads to truth, knows all things, and penetrates even 
the depths of divinity. Thns, ...in placj_ng the Divine Being 
~..QD.d...our cognition and the pale of all human thin~e 
~ain the convenient li£.epse of indulgin~ in our own fa~. 
'Ve are freed from the necessity of referring our know ledge 
to the True and Divine. On the contrary, the vanity of knowl
edge and the subjectivity of sentiment now have ample justifi
cation. And pious humility, in keeping true recognition of 
God at arm's length, knows very well what it gains for its 
arbitrary and vain striving. 

I wanted to discuss the connection of our thesis-that Rea
son governs and has governed the world-with the question 
of the possible knowledge of God, chiefly in order to mention 
the accusation that philosophy avoids, or must avoid, the dis
cussion of religious truths because it has, so to speak, a bad 
conscience about them. On the contrary, the fact is that in 
recent times philosophy has had to take over the defe11se of 
religious truths against many a theological system. In the 
Christian religion God has revealed Himself, which means He 
has given man to undcrsta13f1 what He is, and thus is no 
longer concealed and secret. ~ith this possibility of knowing 
God the obligation to know Him is imposed upon u~ God 
wishes no narrow souls and empty heads for his children; He 
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wishes our spirit, of itself indeed poor, rich in the knowledge 
of Him and holding this knowledge to be of supreme value. 
The development of the thinking spirit only began with this 
revelation of divine essence. It must now advance to the in
tellectual comprehension of that which originally was present 
only to the feeling and imagining spirit. 

[ Feeli::.g is the lowest form in which any mental content 
can exist. God is the Eternal Being in and for itself; and what 
is universal in and for itself is subject of thought, not of feel
ing. It is true that everything spiritual, every content of con
sciousness, anything that is product and subject of thought-in 
particular religion and morality-must also, and originally 
does, exist in the mode of feeling. But feeling is not the fount 
from which this content fiows to man, but only a primal mode 
in which it exists in him. It is indeed the worst mode, a mode 
which he has in common with the animal. What is substantial 
must also exist in feeling, but it does maincy_e.~s.Li!z a hi~her, 
more dignified form. If one wants_t.r:w:.t:.le.grite the__JJJ.QrJlJ,,.-1.."1.e 
true, the most spiritual mental content necessarily to feelin~ 

and emotion and keeQ it there on general principle, one 
would ascribe to it essentiall~-1111:...filJJmalic form; but this is 
not at all capable of containin_g the spirit. In feeling, the men
tal content is the smallest possible; it is present in its lOJP...f:$L 
possible ff:!!._m. As long as it is still in feeling it is veiled and 
entirely indefinite. It is still entirely subjective, present ex
clusively in the subjective form. If one says: "I feel such and 
such and so and so," then one has secluded himself in himself. 
Everybody else has the same right to say: "I don't feel it that 
way." And hence one has retreated from the common soil of 
understanding. In wholly particular affairs feeling is entirely 
in its right. But to maintain that all men had this or that in 
their feeling is a contradiction in terms; it contradicts the con
cept of f eelin ' the . . . dividual sub "ectzvzty 
o ea ·c.h.-l).1J.~ta.k.e.n...-w.ik_thi. 5 5t.ate.w'1Jt. As soon as 
mental content is__Jllaced inl_Q_f_eeling, everybody is reduced 
to his sub.ic..c.1i11.e point af vi.cw If wmeone called anY..one else 
by this or th.o.LqiitJi.e~..1.b.e_a.tl~cmld be entitled to give it 

.• _J 
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back; and both, from their respective points of view, would 
be entitled to offend each other. If someone says he has re
ligion in his feeling and the other that he does not find any 

_God in his feeling, then both are right. If in t.his. manner tlu: 

/ divine S. . .O..!Jl<J.111.-the revelation of God, the reJ!JliS!JJ§hi.P-2l m!!:!J 

( ~ Go~i...~fy;__bei1Jg ~ Cod /4»'-m.a_u-~ ~e.du.c.e.11...W.~g§.l.i:ag, 
) t!.!.f..n.-11...u....r...educed to P.!:!:!:!LJ.UbJect~_.-/..Q_jJu:. ar.bitra.r:y.,_l.Q_ < w..b.im.J.v.~41.1.G:ji-QV.£ <I£{ual~ gets. ri<!:.J2LJIJ..£th as it is in and 

, for itself. The true is. universal in and for itself, essential, 

l l ··!§fita!!:.tial; as sue!:_}!_ can b;Orily~n'"'"'7irid for thought.] The 
time has finally come to unaerstanaalso the rich product of 
creative Reason which is world pistory. 

It was for a while the fashion to admire God's wisdom in 
animals, plants, and individual lives. If it is conceded that 
Providence manifests itself in such objects and materials, ~~ 
EOt also J? world histo_:y? Because its scope seems to be too 
large. But the divine wisdom, or Reason, is the same in the 
large as in the small. We must not deem God too weak to 
exercise his wisdom on a grand scale. Our intellectual striving 
aims at recognizing that what eternal wisdom intended it has 
actually accomplished, dynamically active in the world, both 
in the realm of nature and that of the spirit. In this respect 
our method is a theodicy, a justification of God, which Leibniz 
attempted metaphysically, in his way, by undetermined abstract 
categories. Thus the evil in the world was to be comprehended 
an{! the thinking mind reconciled with it. Nowhere, actually, 
exists a larger challenge to such reconciliation than in world 
history. This reconciliation can only be attained through the 
recognition of the positive elements in which that negative 
element disappears as something subordinate and vanquished. 
This is possible through the consciousness, on the one _hand, 
of the true ultimate purpose of the wor Id and, on the' other 
hand, of the fact that this purpose has been actualized i.n the 
world and that the evil cannot ultimately prevail beside it. 
But for tl:\is..eJW the mere beli~Lin nous aru:Lprovidence is not 

'sufficient. "Reason,"~ said to rovern the world is as 
rndefinite a term as "Provi ence." One always speaks of Rea-
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_!On without bein~ ah)e tp jndjcate its definition, its cont~t, 
which alone would enable us to judge whether something ij 
rational or irrational What we need is an adeguate definition 
~£ Reason. Without such definition we can get no furilier 
than mere w2rds. With th!Ll._et us proceed to the second oint 
~at we want to consider in this introduction. 



III. THE IDEA OF HISTORY AND 
ITS REALIZATION 

The c1uestion of how Reason is determined in itself and 
what its relation is to the world coincides with the question, 
What is the ultimate ,burpose of the world? This question im
plies that the purpose is to be actualized and realized. Two 
things, then, must be considered! first, the content of this ulti
mate purpo!>e, the determination as such, and, secondly, its 
realization . 

To begin with, we must note that world history goes on 
"·ithin the realm of Spirit. The term "world" includes both 
ph)sical and psychical nature. Physical nature does play a 
part in world history, and from the very beginning we shall 
draw attention to thf' fundamental natural relations thus in
volved. But Spirit, and the course of its development, is the 
wb:,tance of hi!>tory. \Ve must not contemplate nature as a 
rational sptem in itself, in its own particular domain, but 
only in its relation to Spirit. 

[After the creation of nature appears Man. He constitutes 
the antithesis to the nfltural world; he is the bein:; that lifts 
itself up to the second world. TVe have in our universal 
crmsciowness two realms, the realm of Nature and the realm 
of Spirit. The realm uf Spirit consists in what is produced by 
man. One may have all sorts of ideas about the Kingdom of 
God; but it is alwa)'S a realm uf Spirit to be rea lize~ and 
brought about in man. 

The realm of Spirit is all-comprehensive; it includes every
thing that e1Jer has interested or e1•('1 will interest man: Man 
zs actwe in it; whatever he does, he is the creature within 
whirh the Spi,,·it works. Hence it is of interest, in the cour.1e 
()( lti1frJT) , to lt~11.-n to !wow .1f>iritual nature in its existence, 
that i.1, the /mint where SjJirit and .Vature unite, namely, 

20 
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human nature. In speaking of human nature we mean some
thing permanent. The concept of human nature must fit all 
men and all ages, past and present. This universal concept 
may suffer infinite modifications; but actually the universal 
is one and the same essence in its most various modifications. 
Thinking reflection disregards the variations and adheres to 
the universal, which under all circumstances is active in the 
same manner and shows itself in the same interest. The uni
versal type appears even in what seems to deviate from it most 
strongly; in the most distorted figure we can still discern 
the human . .. . 

This kind of reflection abstracts from the content, the pur
pose of human activity . . .. But the cultured human mind 
cannot help making distinctions between inclinations and de
sires as they manifest themselves in small circumstances and 
as they appear in the struggle of world-wide historical inter
ests. Here appears an objective interest, which impresses us in 
two aspects, that of the universal aim and that of the individ
ual who represents this aim. It is this which makes history so 
fascinating. These are the aims and individuals whose loss and 
decline we mourn. When we have before us the struggle of 
the Greeks against the Persians or Alexander's mighty domin
ion, we know very well what interests us. We want to see the 
Greeks saved from barbarism, we want the Athenian state pff
served, and we are interested in the ruler under whose leade1 -
ship the Greeks subjugated Asia. If it were oncy a matter of 
human passion. we would not feel any loss in imagining tho t 
Alexander would have failed in his enterprise. We could very 
well content ourselves in seein here a mere play of passions, 
but we would not feel satisfied. We have here a su s antzal, 
an objective interest . .. . 

In .contemplating world history we must thus consider its 
ultimate purpose. This ultimate purpose is what is willed i11 
the world itself. We know of God that He is the most perfect; 
He can will only Himself and what is like Him. God and 
the nature of His will are one and the same; these we call, 
philosophically, the Idea. Hence, it is the Idea in general, 
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in its manifestation as human spirit, which we have to 
contemplate. More precisely, it is the idea of human freedom. 
The purest form in which the Idea manifests itself is Thought 
itself. In this aspect the Idea is treated in Logic. Another form 
is that of physical Nature.1 The third form, finally, is that of 
Spi11t in general.] Spirit, on the stage on which we observe it, 
th:1t of world history, is in its most concrete reality. But never
thele~s-or rather in order to understand also the general idea 
of this concrete existence of Spirit-we must set forth, first, 
some general definition of the nature of Spirit. But this can 
only be done here as a mere assertion; this is not the place to 
den.lop the idea of Spirit thro,µgh philosophical speculation. 
As was mentioned above, what can be said in an introduction 
can be taken only historically-as an assumption to be ex
plained and proved elsewhere or to be verified by the science 
of history itself. 

\Ve have therefore to indicate here: 

Z( l) The abstract characteristics of the nature of Spirit. 
L (2) The ~s Spirit uses in order to realize its Idea. 

(3) The furm._which the <;:omplete realization of Spirit as
sumes in existence-the State. 

I. THE IDEA OF FREEDOM 

The nature of Spirit may be understood by a glance at its 
direct opposite-Matte;. The essence of matter is gravity, the 
essence of Spirit-its substance-is Freedom. It is immediately 
plausible to everyone that, among other properties, Spirit also 
possesses Freedom. Rut philosophy teaches us that all the 
properties of Spirit exist only through Freedom. All are but 
means of attaining Freedom; all seek and produce th.is and 
this alone. It is an insight of speculatin: philosophy that Free
dom is the sole truth of Spirit. l\fatter possesses gravity by 
\ii tuc· of its t('!ld('ncy toward a central point; it is essentially 

1 In thb a~pcLt the Idc.i is t.n·att•d in the Philosophy of Nature. 
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composite, consisting of parts that exclude each other. It seeb 

its unity and thereby its own abolition; it seeks its opposite. 2 

If it would attain this it would be matter no longer, but would 
have perished. It strives toward ideality, for in unity it exist5 

ideally. Spirit, on the contrary. is that which has its center in 
itself. It does not have unity mit§ide of itself but has found it; 

it is in itself and with itself. Matter bas its substance outside 
of itself; Spirit is Bein~-within-itself (self-contained existence). 

But ~ precisely,_is...Freedorn,. For when I am dependent, I 
refer myself to something else which I am not; I cannot exist 
independently of something external. I am free when I am 

within myself. This self-contained existence of Spirit is self
consciousness, consciousness of self. 

Two things must be distinguished in consciousness, first, 
that I know and, secondly, what I know. In self-consciousness 

the two coincide, for Spirit knows itself. It is the judgment of 

its own nature and, at the same time, the operation of coming 
to itself, to produce itself, to make itself (actually) into that 

which it is in itself (potentially). Following this abstract 
definition it may be said that world history is the exhibition 

of spirit striving to attain knowledge of its own nature. As the 

germ bears in itself the whole nature of the tree, the taste 
and shape of its fruit, so also the first traces of Spirit vir

tually contain the whole of history. Orientals do not yet 
know that Spirit-Man as such- is free. And because they 
do not know it, they are not free. They only know that one 

is free ; but for this very reason such freedom is mere caprice, 
ferocity, dullness of passion, or, perhaps, softness and tame
ness of desire-which again is nothing but an accident of 
nature and thus, again, caprice. This one is therefore only 
a despot, not a free man . The consciousness of freedom first 
arose among the Greeks, and therefore they were free. But 
they, aild the Romans likewise, only knew that some are free
not man as such. This not even Plato and Aristotle knew. 

For this reason the Greeks not only had slavery, upon which 
was ba,sed their whole life and the maintenance of their splcn-

2 See Encyhloj7iidie der philosof1hischen lt'issenschaften, par. 262. 
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did liberty, but their freedom itself was partly an accidental, 
ll~transient, and limited flowering and partly a severe thralldom 

J;t:.". ( of human nature. Onlx the Germanic peoples came, throl_!.&h 
? ~aui.cy. to realize that mag as man is fr~e and that free

dom of Sr-.i.rit is the very essence of man's nature. This realiza
tion first arose in religion, in the innermost region of spirit; 8 

but to introduce it in the secular world was a further task 
which could only be solved and fulfilled by a long and severe 
effort of civilization. Thus slavery did not cease immediately 
with the acceptance of the Christian religion. Liberty did not 
suddenly predominate in states nor reason in governments and 
constitutions. The application of the principle to secular con
ditions, the thorough molding and interpenetration of the 
secular world by it, is precisely the long process of history. 
I have already drawn attention to this distinction between a 
principle as such and its application, its introduction and 
execution in the actuality of life and spirit. This is a funda
mental fact in our science and must be kept constantly in 
mind. Just as we noted it in the Christian principle of self
consciousness and freedom, so it shows itself in the principle 
of freedom in general. \Y:orld history is th..e progress of the 
Qlliicio.u.gu:,ss._oLfreedQIIL-a progress whose necessity we have 
to investigate. 

{ 
The preliminary statement given above of the various 

grades in the consciousness of freedom-that the Orientals 
knew only that one is free, the Greeks and Romans that some 
are free, while we know that all men absolutely, that is, as 
men, are free-is at the same time the natural di\·ision of 
world history and the manner in which we shall treat it. But 
this is only mentioned in passing; first, we mmt explain some 
other concepts. · 

We have established Spirit 's consliousness of its freedom, 
and thereby the actualilation of t hi . .; Vrccdom as the final 
purpo~e of the world. For the spi1it11al world is the sub
~tanc <: of 1 eality, and the physic .ti world 1 t•mains subordinate 

:1 Of the J1·wish 1wopl<', ~c1· l'hilo.\11/iliv of ll'mld lliitory, 1'.1rt III, Src-
1w11 II J, <.h. 2. 
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to it, or, in terms of speculative philosophy, has no truth rnm
pared with the former. Hut the term "freedom," without 
further qualification, is imlcfinite and infinitely ambiguous. 
Being the highest concept, it is liable to an i11f111ity of misun
derstandings, confusions, and errors and mt1y give rise to all 
possible kinds of extravagauces. All this has never been more 
clearly known and experienced than today. Yet for the time 
being we must content ourselves with this general, as yet unde
fined term. Attention was also dr::twn to the importance of the 
infinite difference between the principle, as that whir.h so far 
is only in itself, and that which is real. At the same time, it is 
Freedom in itself that comprises within itself the infinite ne
cessity of bringing itself to consciousness and thereby, since 
knowledge about itself is its very nature, to reality. Freedom 
is itself its own oL"ect of attainment and the sole rnr ose of 
pirit. It is the ultimate purpose toward which all world his
t~has continually aimed. To this end all the sacrifices have 
been offered on the vast altar of the earth throughout the 
long lapse of ages. Freedom alone is the purpose which real
izes and fulfills itself, the only enduring pole in the change of 
events and conditions, the only truly efficient principle that 
pervades the whole. This final aim is God's purpose with the 
world. But God is the absolutely perfect Being and can, there
fore, will nothing Lut Himself, His own will. The nature of 
His own will, His own nature, is what we here call the Idea 
of freedom. Thus we translate the language of religion i11to 
that of philosophy. Our next question then is: what are the 
,means the Idea uses for its realig.U.i.Q!.l] This is the second 
point that we have to co11sider. 

2.[!·HE MEANS OF REALIZATION~ 
(a) THE IDEA AND TllF. INDIVIDUAL 

The quest ion of the means whereLy Freedom develops itself 
into~ world leads us directly to the phenomenon of history. 
Althqugh Frecdo1n as such is primarily a11 internal idea, the 
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means it uses are the external phenomena which in history 
present themselves directly before our eyes. The first glance 
at history convinces us that the actions of men spring from 
their needs, their passions, their interests, their characters, and 
their talents. Indeed, it appears as if in this drama of activ
ities these needs, passions, and interests arc the sole springs 
of action and the main efficient cause. It is true that this 
drama involves also universal purposes, benevolence, or noble 
patriotism( But such virtues and aims arc insignificant on the 
broad c.a.ovas of histoo) vve may, perhaps, see the ideal of 
RC'ason actualized in those who adopt such aims and in the 
~pheres of their influence; but tl.ieir 11umber is small in pro
p01 tion to the mass of the human race and their influence 
accordingly limited. Passions, private aims, and the satisfac
tion of selfish desires are, on the contrary, tremendous springs 
of anion. Their power lies in the fact that they respect none 
ol the limitations which law and morality would impose on 
lhem; and that these uatural impulses arc closer to the core 
ol human nature th.m the artificial and troublesome disci
pline that tends toward order, self-restraint, law, and morality. 

\\'hen we contemplate this display of passions and the con
sccp1cnces of their violence, the unreason which is associated 
not only with them, but even-rather we might say especially 
-with good designs and righteous aims; when we see arising 
therefrom the evil, the vice, the ruin that has befallen the 
most flourishing kin~doms which the mind of man C\'Cr cre
ated, we can hardly a\oid being filled with sorrow at this uni
versal ta>H of corrupt10n. And since this decay is not the work 
ol mere nature, but of human will, our reflections may well 
kad us to a moral sadness, a revolt of the good will (spirit) 
- -it indeed it has a place within us. \\' ithout rhetorical f-xag
g<'ration, a simple, t1uthful account of the miseries that have 
m<·n\·hclmcd th<' noblest of nation~ and polities and the f.inest 
1·x1 · 111plar~ of pi ivatc virtue forms a most fearful picture and 
1 ..;< itt"~ emotions oJ th<' prolouncl('~t and most hopeless sad-
111 \\, co111111 ·1 lial:t1ict'd liy no c 011soli11g r('~11l1. \\' e Glll ('ndurc 
JI <tl!d ~IIl'llgthl"ll OIJl~r l\{'S ag.till\f 11 lllliy liy thi11king 1hat 
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dm is the way it had to be-it is fate; nothing can oe <lorn.: . 
. ·\nd at last, out of the boredom with which this sorrowful 
refiection threatens us, we draw back into the vitality of the 
present, into our aims and interests of the moment; we retreat, 
in short, into the selfishness that stands on the quiet shore and 
thence enjoys in salety the distant spcctade of wreckage and 
confusion. 

llut in contemplating history as the slaughter-bench at 
which the happiness of peoples, the wisdom of states, and the 
virtue of individuals have been sacrificed, a question neces
sarily arises: To what principle, to what final 11urpase~e 
~these monstrous sacrifices been offer.s1I? : 

From here one usually proceeds to the starting point of our 
investigation: the events which make up this picture of 
gloomy emotion and thoughtful reflection are only the means 
for realizing the essential destiny, the absolute and final pur
pose, or, what amounts to the same thing, the true result of 
world history. \Ve have all along purposely eschewed that 
method of reflection which ascends from this scene of partic
ulars to general principles. Besides, it is not in the interest of 
such sentimental reflections really to rise above these depress
ing emotions and to solve the mysteries of Providence pre
sented in such contemplations. It is rather their nature to 

dwell melancholically on the empty and fruitless sublimities 
of their negative result. For this reason we return to our orig
inal point of view. vVhat we shall .have to say about it will also 
answer the uestions ut to us b this anorama of history. 

The first thing we notice-something which has been stresse 
more than once before but which cannot he repeated too 
often, for it belongs to the central point of our inquiry- is 
the, merely general and abstract nature of what we call PLiu:. 
ciple, finaLJlliI.P.asc,....destiny, or the nature and concept of 
]pirit. A principle, a law is something implicit, which as such, 
however true in itself, is not completely real (actual). Pur
pos~s. principles, and the like, are at first in our thoughts, 
our'inncr intention. They are not yet in reality. Th:it which 
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is in itself is a possibility, a faculty. It has not yet emerged 
out of its implicitne~s into existence. :\ second clement must 
be addl'd for it to become reality, nameiy, activity, actualiza
tion The principle of this is the will. man's activity in gen
eral. It is only through this activity that the concept and its 
implic 1t ("heing-in-themselves") determinations can be re
alw·d, actualized; for ui themselves they have no immediate 
efficacy. ·1 he activity ·which puts them in operation and in ex
istence is the nee<l, the instinct, the inclination, and passion of 
man. When J have an idea I am greatly interested in trans
forming it into action, into actuality. In its re;ilization through 
mv p;11 ticip:1tion J want to find 1ny own satisfaction. A pur
JJO~c lur whi< h I sh.di IJe active must in some way be my pur
pme; l must thereby s.ttisiy my own desires, even though it may 
have e\'er so man) :1!>pe< rs which do not concern me. This is 
he infinite right of the indivu..!ual to find it~elf satisfied in its 

.•ctivity and labor. If men are to be interested in anything 

.tw~· must h ;1ve "thell' he<1.rt" in it. Their feelings of self
unportance must be ~atisfied. Hut here a misunderstanding 
must be avoided. To say that an individual "has an interest" 
i.n something is justly regarded as a reproach or blame; we 
imply that he seek!> only his private advantage. Indeed, the 
blame implies not only his disregard of the common interest, 
hut his taking advantage of it and even his sacrificing it to his 
own interest. Yet, he \\ho is active for a cause is not simply 
"inten.:sted," but "interested in it." Language faithfully ex
presses this distinction. Nothing therefore happens, nothing 
is accomplished, unle~s those concerned with an issue find 
their own satisfaction in it. They are particular individuals; 
they ha Vf' their special needs. instincts, and interests. They 
h;i.\<: their own rx11 ticular desir<'s and volitiom, their q'wn 
imi;_;ht and conviction, or at lc:ist their nwn attitude and 
"f'i11ion, once th(' aspiratiom to rdl.:ct, undC'rstan<l, and rca
~"11 ha\(' bc<·n awak<·nf'd. Therdore pcopll' dcm;md that a 
< ·""' ' for whi< h th«v ~hould ht· acti•<' an on! '\ irh their ideas. 
,\11.I t lic) c·x1w< t tlwir opinio11 < 011cer11in~ 11~ ~oodnc~s. jus
t Jc 1 ,1<h.t11t ;1:;'" profit to lw t.tk('Jl into a( <otmt. This is of 



THE IDEA OF HISTORY 29 

particular importance today when people are moved to sup
port a cause not by faith in other people's authority, but 
rather on the basis of their own independent judgment and 
conviction. 

We assert then that nothing has been accomplished without 
an interest on the part of those who brought it about. And if 
"interest" be called "passion" -because the whole individ
uality is concentrating all its desires and powers, with every 
fiber of volition, to the neglect of all other actual or possible 
interests and aims, on one object-we may then affirm without 
qualification that nothin~ great in the world has been accom-
P-lished without eassion. -

Two elements therefore enter into our investigation: first, 
the Idea, secondlv. the complex of human passio!!,;s; the one the 
W<'.rp, the other the woof of the vast tapestry of world history. 
Their contact and concrete union constitutes moral liberty 
in the state. \Ve have already spoken of the Idea of freedom 
as the essence of Spirit and absolutely final purpose of history. 
Passion is regarded as something wrong, something more or 
less evil; man is not supposed to have passions. ·~n," it 
is true, is not quite the right word for what I wish to express. 
I mean here nothing more than human activity resulting 
from private interest, from special or, if you will, self-seeking' 
designs-with this qualification: tha t the whole energy of will -and charaqer is devoted to the attainment of one aim an~ 
0_at other interests or possible aims, indeed everything else, is 
sacrificed to this aim. This particular objective is so bound 
up with the pason's will that it alone and entirely determines 
its direction and is inseparable from it. It is that which makes 
the person what he is. For a person is a specific existence. He 
is not man in general-such a thing does not exist-but a par
ticulai human being. The term "character" also expresses 
this uniqueness of will and intelligence. But character com
prises all individual features whatever-the way in which a 
person conducts himself in his private and other relations. It 
does v.ot connote this individuali ty itself in its practical and 
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;,Lti\e phase. I shall therefore use the term " e.assion" to mean 
the articularit of a character insofar as its individual voli-

J...io l S-.D.Q! only have a particular content ut also supply th~ 
im elling and actuatin force for deeds of universal scope. 
P assion is thus the ~e and therefore t e orma aspect 
of energy, will, and activity, whose rnntent and aim are at this 
point still undetermined. And a similar relation exists be
tween individual conviction, insight, and conscience, on the 
one hand, and their content, on the other. If someone wants to 
decide whether my conviction and passion are true and sub
stamial, he must consider the content of my conviction and 
the aim of my passion. Conversc:"Iy, if they are true and sub
stantial, they cannot help but attain actual existence. 

F1 om thi~ comment on the second essential element in the 
historic;;} embodiment of an .tim, we infer-considering for a 
mornoH the institution of the state-that a state is then well 
(()ll'\titutcd and internally vigorous when the private interest 
of its citi1.cns is one with the common interest of the state, 
;lnd the one finds gratification and realization in the other-a 
most important proposition. But in a state many institutions 
;ue Bcccssary-inventions, appropriate arrangements, accom
panied by long intellectual struggles in order to find out what 
•~ really appropriate, as well as struggles with private interests 
.u1d passions, which must be harmonized in difficult and te
dious discipline. \Vhe11 a state reaches this harmony, it has 
H.a, i1Ld the period of its bloom, its excellence, its power and 
}'I o~pcrity. But wotld history does not begin with any con
S(ious aim, as do the particular c.irclcs of men. Already the 
simple instinct of living together contains the conscious pur
pose of securing life aud property; once this primal s~ciety 
ha~ been c~tahlished, the purpo~e expands. But world history 
bq.~ins its ~f'naal aim--to reali1.e the idea of Spirit-only }n an 
Hnplicit 101111 (an sirh), nanwly, as N.1turc-as an innermost, 
Ill•• 1111~< i(Jus instinct. And the whole business of history, as 
.. tlrt·ady obs('rvcd, is to bring il into wnsciousness. Thus, ap
f''·a1 i11g i11 the form of nawrc, of uatural will, what we have 
1 all1 d 1!1< ~ulije< tivt· sidC' i~ i1m1wcliat<', .t< t 11.tl cxistcnc<' (fiir 



THE IDEA OF HISTORY 31 

sich): need, instinct, passion, private interest, even opinion 
and subjective representation . .J:hese vast congeries of v2Ji
tions, interestsLand activities constitute the tools and means of 
the World Spirit for attaining its purpose, bringing it to con
sciousness, and realizing it. And this purpose is none other 
than finding itself-coming to itself-and contemplating itself 
in concrete actuality. But one may indeed question whether 
those manifestations of vitality on the part of individuals and 
peoples in which they seek and satisfy their own purposes are, 
at the same time, the means and tools of a higher and broader 
purpose of which they know nothing, which they realize un
consciously. This purpose has been questioned, and in every 
variety of form denied, decried, and denounced as mere dream
ing and "philosophy." On this point, however, I announced 
my view at the very outset, and asserted our hypothesis
which eventually will appear as the result of our investigation <-namely, that Reason governs the world and has consequently) 
governed its history. In relation to this Reason, which is uni
versal and substantial, in and for itself, all else is subordinate, 
subservient, and the means for its actualization. Moreover, 
this Reason is immanent in historical existence and reaches 
its own perfection in and through this existence. The union 
of the abstract universal, existing in and for itself, with the 
particular or subjective, and the fact that this union alone 
constitutes truth are a matter of speculative philosophy which, 
in this general form, is treated in logic. But in its historical 
development [the subjective side, consciousness, is not yet able 
to know what is] the abstract final aim of history, the idea of 
Spirit, for it is then itself in process and incomplete. The 
idea of Spirit is not yet its distinct object of desire and inter
est. Thus desire is still unconscious of its purpose; yet it 
already exists in the particular purposes and realizes itself 
through them. The problem concerning the union of the gen
eral and the subjective may also be raised under the form of 
the union of freedom and necessity. \Ve consider the imma
nent,.development of the Spirit, existing in and for itself, as 
neces~ary, while we refer to freedom the interests contained 
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in men's conscious volitions. Since, as was said, the speculative, 
that is, the conceptual aspect of this connection belongs to 
logic, it would be out of place to analyze it here. But the chief 
and cardinal points may be mentioned. 

In philosophy we show that the Idea proceeds to its infinite 
antithesis . ... [The Idea has within itself the determination 
of its self-consciousness, of activit'>(Thus it is God's own eter
nal life, as it was, so to speak, before the creation of the world, 
(the) logical connection (of all things))It still lacks at this 
point the form of being which is actuality. It still is the uni
versal, the immanent, the represented. The second stage be
gins when the Idea satisfies the rnnlrast which originally is 
only ideally in it and posits the difference between itself in i.ls 
free universal mode, jn. which it remains within itsdf, and 

.!!:;...elf as purely abstract reflection in itsel[. In thus steppingrn_ 
J.9. one side (in order to be _!!.l2jf:.[t of re(l,e<;__tfrmJ the I dca sets. 
t.f1e other side as formal actualiJy (Filrsichsein}1 as formal free
dom, as abstract unity of self-conscious'!EL as infinite reflei:
tion in itself, and as infinite negativity (antithesis).4 Thus it 
becomes Ego, which, as an atom (indivisible), opposes itself to 
all content and thus is the most complete antithesis-the 
antithesis, namely, of the whole plenitude of the Idea. The 
absolute Idea is thus, on the one hand, substantial fullness of 
content and, on the other hand, abstract free volition.~ 
and universe have separated, and set each other as opposites . 
.car.uciaum,e 5~.the...£go. has. a being su.c.h thaJ the other (evecy
thin~ elsel.. is far__it....(.il~ct.). In developing this train of 
thought one arrives at the creation of free spirits, the world, 
and so on. The absolute antithesis, the atom (i.e. , the Ego), 
which al the same time is a manifold (of contents of conscious
ness), is finit eness itself. It is for itself (in actuality) m!rely 
exclusion of its antithesis (the absolute Idea). It is its limit 
and barrier. I_hus it is the Absolute itself become finite .. ~ 
fiection in itself, individual self-consciousness,_js the antithesis 
~e absolute Idea and hence the Idea in absolute finiteness. 
This fmitude, the acme of freedom , this formal hnowlcdge-

4 Not e tl1 is fi vefold d cvdopmcnt of the Idea It implies wha t follows. 
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when referred to the glory of God as to the absolute Idea 
which recognizes what ought to be-is the soil on which the 
spiritual element of knowledge as such is falling; thus it con
stitutes the absolute aspect of its actuality, though it remainJ 

merelyformal.] ~~~~~ 
To comprehend the absolute connect10n of this oppositio~\ 

is the profound task of metaphysics. [The Divine, and henc/ 
religion, exists for the Ego, and likewise also the world in 
general, that is, the universal totality of finite existence, exists 
for the Ego. The Ego, in this relation, is itself its own finite
ness and comprehends itself as finite. Thus it is the viewpoint 
of finite purf!!!.ses, of mere appearance. (At the same time it 

""!i_particularity of consciousness.) Consciousness in itself, free
dom abstractly considered, is the formal aspect of the activity 
of the absolute Idea. This self-consciousness, first of all, wills 
irself m general and, secondly, wills itself in every_f!.artirnlaz. 
This self-knowing subjectivity projects itself into all objectiv
ity. This constitutes the Ego's certainty of its own existence. 
Inasmuch as this ,subjectivity has no other contc.Ilt. it must be 
called.. the rational desire-just as piety is nothing but the 
desire for the subject's salvation. I.!!.!.. Ego thus wills itself 
primarily not as conscious but as finite in its immediacy. This 
is the sphere of its phenomenality. It wills itsdt in its .tz_ar
t_kulari_!1. At this point we find the passions, where individ
uality realizes its particularity. If it succeeds in thus realizing 
its finiteness, it doubles itself (its potential finiteness becomes 
actual finiteness). Through this reconciliation of the atom and 
its othernesses individuals are what we call happy, for happy 
is he who is in harmony with himself. One may contemplate 
history from the point of view of happiness.] But actually 
history is not the soil of happiness. The periods of happiness 
are b.lank pages in it. [There is, it is true, satisfaction in world 
history. But it is not the kind that is called happiness, for it 
is satisfaction of purposes that are above particular interests. 
Purposes that are relevant for world history must be grasf?.;d 
in abstract volition and_'U!.it.h_mag;y. The world-historicqj_fu;_ 
diviquals who have purstl.f:.d such purposes have satisfied __ 
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tlte11isci-:.ie.s_. it is true, but they did nut wm1t tu be hajJJJy .5 

This element of abstract action] is to be regarded as the 
bond, the middle term. between the un i\ersal Idea, which 
rqlmcs i11 the inner n·cc~scs oi Spirit, and the ('Xtcrnal world. 
Lf t i !> that wliicli ca rries the I dea [rum its immanence into its 

.!3!!:.?!1al slate. Universality, in being externalized, is at the 
~me time made particular. T!te immanent by itself would 
be dead, abstract. Through action it becomes existent. Con
ve1!ely2 activity elevates (the) emi!.JY.. objectivity (of nature) to 
be the ap'P_earance of the essence which is in and [or itsel(j 

(b) TIIE C\l>l\'IDl' :\L :\S Sl'l~J EC l' OF llJS fORY 

[111 u•orld hi.1tury we <il-11! with the lcfra as it manifests 
•t.11·1[ 111 the dnnr·nt of h11ni1111 will, of /1111nrm frredom . ... 
( 1/Jjccti;·dy S<'l'I/., the fdl'!l 1111d thr jiarticular indi1•irl1111l stand 
;,: tiu· grt'at o/1/)1Jsitiu11 of .\'('(1·.1.1i t)' 1111d Fradum-tlir struggle 
·if 1111m 1:g11i11.1 t [1111' . J: u t u•c talif• 11Cl'1'ssity 1wt as the cxtanal 
nrccssity of fate, hut us that of the d1<1ine ldra. The question 
tfi,·n 1.1: J luw is tltis high Idea to be united with human frec
du•n! Tiu· will of tlte individual is free u•lten it can J)()sit 
11/istractly, abrnlutcl·v, and in and for itself that which it wills. 
f11Jw th en can lit e 1u1111ersal, the rational in general, be deter-
111in11•1/ m hi.1/111)'? Tins contmdil'tion ctm1111t he clari/1ril here 
in ( l/lllf>lcte detail. nut t!ti11h of the foll11w111g: 

Tftt• flame c1J11.1111111·;, lite air; it is nouri.1/i('(/ by wood. The 
a1.r 1.1 tltc .1ulr· omditimz for tlu• growrng of tre<'s. In tlte wood's 
u11lnw1Jr tu co11.1111nt• the air tlnouglt fire, it fights agaimt it
;,elf and against its 1JWn .1rnlrce. And )'et UX)',t.;r'n conti11ues in 
tlu· mr and tlu· t11 ·1·.1 t!o nu/ u ·11..1c to giuw g11' f' ll. So al.10 wfwn 
.111111r·u11r· 1t111 t1 l1111ld111g" /1011.1 1•, !us i/1·11.11011 to dn .10 is f n·dy 
uu11/f'. J:11t flll llt1· f'lnnn1t.1 ntl/.ll 11f'!Ji. Awl ')r'f tile hou.1'' is 
bun.I!, f;uilt lu p 1uta t man 11ga rn;, t lite clements. Un zcc th~ 

eJements are here used against themselves. But the gen era l 

;; They wanted to h e gTcar. Crc;111u·ss is ~ati ., fa clio11 in laq:~c situation s, 

!i.tj•j•llJC"',\ • .. 111\Lll ll<>ll Ill ' "'·"' .. 1111.111n11 ... ( .I. l11l11t<l11111 .. 11. I'· },},\i1i. 
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law of nature is not disturbed thereby.] The building of a 
house is. in the first instance. a subjective aim and design. On 
the other hand we have, as means, the several substances re
quired for the work-iron, wood, stones. The elements are 
used in preparing this material: fire to melt the iron, wind 
to blow the fire, water to set wheels in motion in order to cut 
the wood, etc. The result is that the wind, which has helped 
to build the house, is shut out by the house; so also are the 
violence of rains and floods and the destructive powers of fire, 
so far as the house is made fire-proof. The stones and beams 
o6ey the law of grav1t and ress downwards so that the hign 
wa s are e up. Thus the elements are made use of in ac
cordance with their nature and cooperate for a product by 
which they become constrained. In a similar way the passions 
of men satisfy themselves; they develop themselves and their 
purposes in accordance with their natural destination and 
produce the edifice of human society. Thus they fortify a 
structure for law and order.agaizut themselve~. [Thus the p_as
sions are by no means always opposed to morality but act;;;l
ize the universal. As far as their own morality is concerned, 
it is true, they strive to realize their own interests. Thus they 
appear bad and self-seeking. But action is always individual; 
it is always I who act. It is my purpose which I want to fulfill. 
This purpQ;; may be a good one, a unive-:;;;_l aim; on the 
other hand, the interest ma~ he a particyJpr, a tzrivate one. 
This does not mean that it is necessarily opposed to the uu.i
versal good. On the contrary, the universal must be actualized 
through the particular.] 

This connection implies that human actions in history pro
duce additional results, beyond their immediate purpose and 
attainment, beyond their immediate knowledge and desire. 
They gratify their own interests; but something more is 
there~y accomplished, which is latent in the actio'n though 
not 'present in their consciousness and not included in their 
design. An analogous example is offered in the case of a man 
who, thirsting for revenge perhaps justly to redress an unjust 
injury, sets fire to another man's house. The deed immediately 
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establishes a train of circumstances not directly connected with 
it, taken in itself. In itself it consists in merely presenting a 
small flame to a small portion of a beam. Events not involved 
in that simple act follow of themselves. The part of the beam 
which 1vas set afire is connected with its remote portions; the 
beam itself is united with the woodwork of the house and 
this with other houses, and a wide conflagration ensues. It 
destroys the goods and chattels of many other persons besides 
those of the original victim and may even cost their lives. 
This lay neither in the deed itself, nor in the design of the 
man who committed it. But the action has a further general 
bearing. In the design of the doer it was only revenge exe
cuted against an individual through the destruction of his 
property. But it is moreover a crime, and that involves pun
ishment. All this may not have been present to the mind of 
the perpetrator, still less in his intention; but his deed itself, 
the general principles that it calls into play, its substantial 
content, entail it. By this example I wish only to impress on 
you the consideration that in a simple act something further 
may be implicated than lies in the intention and conscious
ness of the agent. The example before us involves, however, 
this additional consideration, that the substance of the act
consequently we may say the act itself-recoils upon the per
petrator, reacts upon him and destroys him. 

This union of the two extremes-the embodiment of a gen
eral idea in immediate actuality and the elevation of a par
ticularity into universal truth-comes about under the condi
tion of the diversity and mutual indifference of the two ex
tremes. The human agents have before them limited aims, 
special interests. But they are also intelligent, thinking beings. 
Their ur oses are interwoven with eneral and essential. con
siderations of law, the good, duty, etc. For mere esire,~ voli
tion in i[s raw and savage form, falls outside the scene and 

_sehere of world history. These general considerations, whicE._ 
at the same time form norms for directing purposes and 
actions, have a definite content. For such empty abstractions 
as "good for its own sake" have no place in living actuality. 
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If men are to act, they must not only intend the good but 
must know whether this or that particular course is good. 
What special course of action is good or not, right or wrong, 
is determined, for the ordinary circumstances of private life, 
by the laws and customs of a state. It is not too difficult to 
know them. [It is part of the freedom in the state ... that no 
apportionment in castes determines to which business an indi
vidual should dedicate himself. The morality of the individ
ual, then. can.sis ts in his fulfilling the duties of his social posi
J.i..Q!L And it is an easy matter to know what these duties are; 
they are determined by this position. The substantial content 
of such a relationship, its rationale, is known. It i~ precisely, 
:::.!:.!!:.!.Js called d..E.,ty. To investigate the content of duty is un
necessary speculation; in the tendency to regard the moral as 
a difficult problem, we rather sense the desire to get rid of 
one's duties.] Each individual has his position; he knows, on 
the whole, what a lawful and honorable course of conduct is. 
To assert in ordinary private relations that it is difficult to 
choose the right and good, and to regard it as mark of an 
exalted morality to find difficulties and raise scruples on that 
score indicates an evil and perverse will. It indicates a will 
.that seeks to evade obvious duties or, at least, a petty will th_;tt 
gives its mind too litt,k.JQ do. The mind, then, in id_l~flee: 
ti@. busj_~_it~.cl.L.w.i.thJilclf and inc;lylges in l]_loral.mllignns. 

[The essence of a moral relation lies in the substantial na
ture that duty indicates. Thus, the nature of the relation 
between children and parents simply lies in the duty to be
have accordingly. Or, to mention a legal relationship, if I owe 
money to someone, I just have to act according to law and the 
nature of the relation and return the money. There is noth
ing problematic in all this. The basis of duty is the civil lifej 
the individuals have their assigned business and hence their 
assigned duties. Their morality consists in acting_~
ing~: ... 

But each individual is also the child of a people at a definite 
stage .of its development. One cannot skip over the spirit of 
his people any more than one can skip over the earth. The 
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earth is the center of gravity; a body imagined as leaving this 
center can only be imagined as exploding into the air. So it 
is with an individual. But only through his own effort can he 
be in harmony with his substance; he must bring the will 
demanded by his people to his own consciousness, to articula
tion. The individual does not invent his own content; he is 
what he is by acting out the universal as his own content. 
~mu.t.e'f.l..t euery.D.t!!. must activate within hi~-

.Jdf · Through this activity he maintains the whole of ethical 
Zif e. But there is another element active in history which does 
bring about just this difficulty of acting according to ethical 
norms. We saw earlier, in the discussion of the dialectic of the 
Idea, where this universal cont~nt originates. It cannot orig
inate within the ethical community. There particular events 
may occur that violate its determinate universality, such as 
vice, fraud, and the like, which are suppressed. But a moral 
whole, as such, is limited. It must have above it a higher uni
versality, which makes it disunited in itself. The transition 
from one spiritual pattern to the next is just this, that the 
former moral whole, in itself a universal, through being 
thought (in terms of the higher universal), is abolished as a 
particular.6 The later universal, so to speak, the next higher 
genus of the preceding species, is potentially but not yet actu
ally present in the preceding one. This makes all existing real
ity unstable and disunited. 

In the course of history two factors are important. One is 
~he 'f!.reservation of a __ f2_eo:jJ.le, a state, of the well-ordered 
se,heres of lif..e. This is the activity of individuals participating 
in- the common effort and helping to bring about its partic
ular manif es tat ions. It is the preservation of ethical Zif e . .I.!.J.§ 
other im ortant factor, however is the decline of a state. The 
~nee of a national spirit is broken when it has use up 
~ exhausted itself. World history, the World Spirit, con
tj__nues on its course. W e cannot deal here with the position of 
the individuals within the moral whole and their moral con
dJ:lct and dut)!. lf_e are concerned with the Spirit's develop-

e For it is eleva ted into the universal. 
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m._!nt, its prog,ression and ascent to an ever higher concept of l 
itself. But thj5 dev.elapment is. connected with the deg~
tion, destr)Jclinn., annihilation of the j?recedin~ mode ot <:£u-
1!liJ1 which the concep.L.af.Jllf:_Sp.i.rit had evolved. This is the 
result, on the one hand, of the inner development of the 
Idea and, on the other, of the activity of individuals, who are 
its agents and bring about its actualization.] It is at this point 
that appear those momentous collisions between existing, 
acknowledged duties, laws, and rights and those possibilities 
which are adverse to this system, violate it, and even destroy 
its foundations and existence. Their tenor may nevertheless 
seem good, on the whole advantageous-yes, even indispen
sable and necessary. These possibilities now become historical 
fact; they involve a universal of an order different from that 
upon which depends the permanence of a people or a state. 
This universal is an essential phase in the development of the 
creating Idea, of truth striving and urging toward itself. The 
historical meq, world-historical individuaJii_er,~o.Sf.-.+:wJw. 

gras 'ust such a hi her universal, make it their own_ttl!.rpose, 
Q.11.d realize this_p_~!-!.!!lce with the higher law oJ 
the spirit]. 

Caesar was such a man. Before reaching his position of 
superiority he was in danger of losing his place of equality 
with the other leaders of Rome. He was about to succumb to 
those who were just becoming his enemies. These enemies, 
who at the same time pursued their own personal interests, 
had on their side the formal constitution of Rome and the 
power of legal appearance. Caesar fought to keep his position, 
honor, and safety. But victory over his enemies, who held the 
power over all the Roman provinces, became at the same time 
conquest of the entire empire. Thus Caesar, without changing 
the form of the constitution, became the sole ruler of the state. 
In ,accomplishing his originally negative purpose- the au
tocracy over Rome-he at the same time fulfilled the neces
sary historical destiny of Rome and the world. Thus he was 
motivated not only by his own private interest, but acted in
stinttively to bring to pass that which the times required. It is 
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the same with all great historical individuals: their own par
ticu1!.r._p.w:.pascs-e..ontain the substantial will ""Of the World 
....- -- -_Spiti.t. They must be called "heroes," insofar as they have 
derived their purpose and vocation not from the calm, regular 
course of things, sanctioned by the existing order, but from a 
secret source whose content is still hidden and has not yet 
broken through into existence. The source of their actions is 
the inner spirit, still hidden beneath the surface but already 
knocking against the outer world as against a shell, in order, 
finally, to burst forth and break it into pieces; for it is a kernel 
different from that which belongs to the shell. They are men, 
therefore, who appear to draw the impulses of their lives from 
themselves. Their deeds have prnduced a condition of things 
and a complex of historical relations that appear to be their 
own interest and their own work. 

Such individuals have no consciousness of the Idea as such. 
They are practical and political men. But at the same time 
they are thinkers with insight into what is needed and timely. 
They see the very truth of their age and their world, the next 
genus, so to speak, which is already formed in the womb of 
time. It is theirs to know this ne\v universal, the necessary 
next stage of their wor!§, to make it their own aim and put 

--aiitheir ~rgy into it. The world-historical persons, the 
heroes of their age, must therefore be recognized as its seers
their words and deeds are the best of the age.7 Great men 
have worked for their own satisfaction and not that of others. 
Whatever prudent designs and well-meant counsels they 
might have gotten from others would have been limited and 
inappropriate under the circumstances. For it is they who 
knew best and from whom the others eventually learned and 
with whom they agreed or, at least, complied. For Spiri_t, in 
taking this new historical step, is the innermost soul of all;indi
viduals- but in a state of unconsciousness, which the great 
men arouse to consciousness. For this reason their fcllow··men 

1 This seems to imply that insofar as they only hring about the destruc
tion of the old , the antithesis to 1he thesis, without synthesis, their word~ 
and act ions a re the worst of l heir age. 
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follow these soul-leaders, [they stream to their banner]. For 
they feel the irresistible power of their own spirit embodied 
in them. 

Let us now cast a look at the fate of these world-historical 
individuals. [They were fortunate in being the agents of a 
purpose which constitutes a step in the progress of the uni
versal Spirit . But as individuals distinguished tram their sub
stantial aim, they_ were not what is comm.fJn.~lled ha..ppy, 
nor did they want to be.8 They wqnt&.d_t~ieve their_a.iJ:n, 
and they achieved it b:y,-1h.ei.Lt.n.il_av,d la.bm..._They succeeded 
in finding their satisfaction in bringing about their purpose, 
the universal purpose. With such a grand aim they had the 
boldness to challenge all the opinions of men.] Thus they at
tained no calm enjoyment. Their whole life was labor and 
trouble, their whole being was in their passion. Once their 
objective is attained, they fall off like empty hulls from the ~ 
kernel. They die early like Alexander, they are murdered like ( 
Caesar, transported to Saint Helena like Napoleon. This awful I 
fact, that historical men were not what is called happy-for 
only private life in its manifold external circumstances can 
be "happy"-may serve as a consolation for those people who 
need it, the envious ones who cannot tolerate greatness and 
eminence. They strive to criticize the great and belittle great
ness. Thus in modern times it has been demonstrated ad 
nauseam that princes are generally unhappy on their thrones. 
For this reason one does not begrudge them their position 
and finds it tolerable that they rather than oneself sit on the 
throne. The free man, however, is not envious, Lut gladly 
recognizes what is ~eat and exalted and rejoices in its exist
~· . . . [But to such great men attaches a whole train of 
enry, which tries to demonstrate that their passion is a vice. 
One can indeed apply the term "passion" to the phenomc11on 
of the great men and can judge th em morally by saying that 
passion had driven them. They were indeed men of passio!!,; 
tJ.!ey .had the passion of their conviction and_put their whole 
character, genius, and energy into it. Here, then, what is neces-

s Gf. above, p. 34, note 5. 
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sary in and for itself appears in the form of passion. These 
great men seem only to follow their passion a11d their arbi
trary wills. But what they pursue is the universal; that alone 
is their pathos. The passion precisely has been the energy of 
their ego; without it they would not have been able to achieve 
anything. 

In this way the purpose of passion and the purpose of the 
Idea are one and the same. Passion is the absolute unity of 
individual character and the universal. It is something almost 
animalic how the spirit in its subjective particularity here 
becomes identified with the Idea . ... 

By ful(tlling their own great purpose in accordance with the 
necessity of the universal Spirit, these world-historical men 
also satisfy themselves. These two things belonr__j,'IJ,separab~ 

to,,ge..tl:J.&..r..;_.J..he .C.Gl!.J.1:_<1.'lULi/.Lb.e.r..q. They must both be satis
fied . ... It is psychological pedantry to make a separation 
and, by giving passion the name of addiction, to suspect the 
morality of these men. By saying they acted only from morbid 
craving, one presents the consequences of their actions as their 
purposes and degrades the actions themselves to means.] Alex-

/ ander of Macedon partly conquered Greece and then Asia; 
it is said, therefore, that he craved conquest, and as proof it is 
offered that he did things which resulted in fame. What 
schoolmaster has not demonstrated that Alexander the Great 
and Julius Caesar were driven by such passions and were, con
sequently, immoral? From which it immediately follows that 
he, the schoolmaster, is a better man than they because he 
has no such passions, and proves it by the fact that he has not 
conquered Asia nor vanquished Darius and Porus, but en joys 
life and allows others to enjoy it too. These psychologists are 
particularly fond of contemplating those peculiarities. that 
belong to great historical figures as private persons. l\.fan~ must 
eat and drink; he has relations with friends and acquaintances; 
he has emotions and fits of temper. "No man is. a hero t'o his -valet de charnu1e," is a well-known proverb; I have added--:::_ 
a nd Goethe repeated it two years latcr-"but not because th_s 
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former is no hero, but because the latter is a valet." 9 He 
takes off the hero's boots, helps him into bed, knows that he 
prefers champagne, and the like. Historical personages fare 
badly in historical literature when served by such psycholog
ical valets. These attendants degrade them to their own level, 
or rather a kw degrees below the le~el of their own morali.4', 
these exquisite discerners of spirits Homer's Tbersites_\iilio 

_fil)uses the kin~s, is a standing figure for all times Not .in 
every age, it is true, does he get blows-that is. beating wit.ti 
a solid cudgel-as in the Homeric one. But his envy. his ego
tism, is the thorn that he has to carry in his flesh; and the 
;pdying worm that gnaws him is the tormenting thought that 
his excellent intentions and criticisms get absolutely no result 
in the world. One may be allowed a certain glee over Ther
si tes' fate. 
-A world-historical individual is not so sober as to adjust his 
ambition to circumstances; nor is he very considerate. He is 
devoted, come what may, to one purpose. Therefore such men 
may treat other great and even sacred interests inconsider
ately-a conduct which indeed sub· ects them to moral repre
hension. But so mi ht a fi ure must tram le down many an 
innocent flower, crush to pieces many things in its pat 

(c) THE INDIVIDUAL AS OBJECT OF HISTORY 

The special interest of passion is thus inseparable from the 
actualization of the universal; for the universal results from 
the particular and definite and its negation. [The particular 
has its own role to play in world history; it is finite and must, 
as such, perish.] It is the particular which exhausts itself in 
the struggle and part of which is destroyed. [But the universal 
results precisely from this struggle, from the destruction of the 
particular.] It is not the general Idea that involves itself in 
opposi'tion and combat and exposes itself to danger; it remains 
in the .background, untouched and uninjured. This may be 

9 Hegel's remark appeared in the Phenomenology of Mind, 1807. Goethe 
used it"in Elective Affinities, 1809 (Part II, Ch. 5, "Ottilia's Diary"). 
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called the e1rnning uf Reason-that it sets the assions to work 
for itscH, while that t irough which it deH~lops itself pays the 
JCnalt • and suffers the loss. l•or it 1s the phenomenal which 

in part is negative, m pa ositi\·e. The particular in most 
cases is too trifling as compared with the universal; the indi
viduals arc sacrificed and abandoned. The Idea pays the trib
ute of existence and transience, not out of its own funds but 
with the passions of the individuals. 

\\'e might find it tolerable that individuals, their purposes 
and gratifications, are thus sacrificed, their happiness aban
doned to the realm of [natural forces and hence of] chance to 
which it belongs; and that individuals in general are regarded 
under the category of means. Yet there is one aspect of human 
individuality that we must refuse to take exclusively in this 
light even in relation to the highest, an element which is 
absolutely not subordinate but exists in individuals as essen
tially eternal and divine. I mean morality, 10 ethics, religion. 
Already in discussing the role of individuals in the realization 
of the rational aim we said that the subjective element in 
them, their interests, cravings, and impulses, their views and 
judgments had an infinite right to be satisfied, although we 
regarded these as only the formal aspect of the process. In 
speaking of means we imagine, first of all, something external 
to the end which has no share in it. But actually even merely 
natural things, the most common lifeless objects used as 
means, must somehow be adapted to their purpose; they must 
ha\'e something in common with it. This bare external rela
tion of mne means is the least relation human beings have to 

the rational purpose. In the very act of realizing it they make 
it the occasion of satisfying their personal desires, whose im
port is different from that purpose. :\loreu\'cr, they sh.are in 
the rational purpose itseH and for that very reason ar.c ends 
in thern sd\'es-not merely formally, as is the world of other 
living ucings, whose individual life is essentially subordinate 

10 ;-.;otc the ditfcrcn cc Lctwccn the intrinsic morality (Mornlitiil) meant 

here and tlic previously mc11tio1tnl cxtrimic morality o[ social position 

(S illlirhkeil). 
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to that of man and is properly used up as an instrument. :\fen, 
on the contrary, are ends in themselves in regard to the con
tent of the end. This defines those elements which we demand 
to be exempt from the category of means: morality, ethics, 
religion.U GMan is an end in himself only by virtue of the divine in ) 

m-that which we designated at the outset as Rea.son, or, 
nsofar as it has acth·ity and power of self-determination, as 

Freedom. And ·we say-·without entering at present into fur
ther discussion-that religiosity, morality, etc., have their foun-
dation and source in it and are thus essentially exempt from 
external necessity and chance. [But we must not forget that 
here we speak of morality, religiosity, etc., only insofar as they 
exist in individuals, hence, subject to individual freedom. Jn 
this sense, that is,] to the extent of their freedom, individuals 
are responsible for the depravation and enfeeblement of mo
rality and religion. This is the seal of the absolute and sublime 
destiny of man, that he knows what is good and what is evil, 
and that his destiny is his very ability to will either good or 
evil. In one word, he can be guilty-guilty not only of evil 
but of good, and not only concerning this or that particular 
matter and all that happens in and around him (Sittlichkeit), 
but also the good and evil attaching to his individual freedom 
(Moralitiit). The animal alone is trulv innocent. It would, 
however, reguire an extcnsi\·e explanation-as extensive as 
that of freedom itself-to avoid or refute all the misunder
standings which usually arise from the statemelll th;i t th e 
word "innocence" means ignorance of e\.U· 

In contemplating the fate \\·hich virtue. morality, even piety 
have _ in history, we must not fall into the litany of lamenta
tions that the good and pious often, or for the nw't part, fare 
ill in the world, while the evil and wicked prosper. By pros
perity .one may understand a variety of things-riches, out
ward honor, and the like. But in speaking of purpose in and 
for itself, the so-called prosperity or misfortune of this or that 
isolated indiYidual cannot be regarded as an essential clement 

11 \\'l~ich refer to the essential nature of man as an entl in himsdf. 
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in the rational order of the universe. \\'ith more reason than 
merely the happiness or fortunate circumstanu·s of indi\'id
uals we demand of the purpose of the world that good, moral, 
righteous purposes should find in and under it their satisfac
tion and security. \\'hat makes men morally discontented-a 
discontent on which they pride themselves-is that they do not 
find the present appropriate for the realization of aims which 
in their opinion are right and good-especially the ideals of 
political institutions of our time. They contrast things as they 
are ·with their ideal of things as they ought to be. In this case 
it is neither private interest nor passion that desires gratifica
tion, but reason, justice, liberty. In their name people demand 
their due and often are not mlirely discontent but rebellious 
against the condition of the world. To estimate such views 
and feelings one would have to examine the stubborn de
mands and dogmatic opinions in question. At no time as 
much as in our own have such general princi pies and notions 
been advanced with so much pretentiousness. At other times 
history seems to present itself as a struggle of passions. In our 
time, however, though passions are not wanting, history ex
hibits partly and predominantly a struggle of justifiable ideas 
and partly a struggle of passions and subjective interests under 
the mask of such higher pretensions. These pretensions, re
garded as legitimate in the name of the supposed destiny of 
Reason, are thereby validated as absolute ends-in the same 
way as religion, morality, ethics. 

As was said earlier, nothing is now more common than the 
complaint that the ideals which imagination sets up are not 
actualized, that these glorious dreams are destroyed by cold 
actuality. These ideals, which in the voyage of life founder 
on the· rocks of hard reality, may be merely subjective to 
begin with and belong to the peculiarity of an inc\ividual 
who regards himself as supremely wise. Such ideals do not 
belong here. For what an indi,·idual fancies for himself in his 
isolation cannot be the norm for uni \"ersal reality. The uni
versal law is not designed for individuals, as such, who indeed 
may find thcrnselvc~ very much the lusc:r~. But by the term 
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"ideal" we also understand the ideal of Reason, of the good 
and true. Poets, like Schiller, have painted such ideals touch
ingly and with strong emotion, and with the deeply melan
choly conviction that they could never be actualized. In affirm
ing, on the contrary, that the universal Reason does actualize 
itself, we have nothing to do "'ith the empirical detail. For 
this can be better or worse; here chance and particularity have 
received authority to exercise their tremendous power. Much 
fault, therefore, might be found in phenomenal details. This 
subjective fault-finding is easy, particularly since it keeps in 
view only the detail and its deficiency, without understanding 
the universal Reason in it. In asserting good intentions for the 
welfare of the whole and exhibiting a semblance of good
heartedness, it can swagger about with great airs. It is easier 
to discover the deficiency in individuals, in states, and in 
Providence, than to see their real meaning. For in negative 
fault-finding one stands nobly and with proud mien above the 
matter, without penetrating into it and without comprehend
ing its positive aspects. Age generally makes people more toler
ant; youth is always discontented. For older people have a 
more mature judgment, which accepts even the bad, not out of 
mere indifference but because it has been more deeply taught 
by the grave experience of life. It has thus been led to the 
essence, the intrinsic value of the matter in question. 

The insight then to which-in opposition to these ideals
philosophy should lead us is that the actual world is as it 
ought to be, that the truly good, the universal divine Reason 
is the power capable of actualizing itself. This good, this 
Reason, in its most concrete representation, is God. God gov
erns the world. The actual working of His government, the 
carrying out of His plan is the history of the world. Philos
ophy strives to comprehend this plan, for only that which 
has been carried out according to it has reality; whatever 
does ·riot accord with it is but worthless existence. Before the 
pure l.ight of this divine Idea, which is no mere ideal, the 
illusion disappears as though the world were a crazy, ina1~ 
process. Philosophy wishes to recognize the content, the reality 
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of the divine Idea, and to justifv the spurned actuality; for 
]Z1::\i..S...on_is_~prchcnsion of the divine work. 

But then what about the atrophy, corruption, and ruin of 
religious, ethical, and moral purposes and social conditions 
in general? It must be said that essentially these purposes are 
infinite and eternal. But the forms that they assume nuy be 
of a limited order and consequently belong to the realm of 
mere nature, subject to the sway of chance. They arc there
fore transitory and exposed to atrophy and corruption. Re
ligion and morality, as the universal essences in themselves, 
have the peculiarity of being present, conformably to their 
concepts and therefore truthfully, in the individual soul, 
although they may not be repr~ented there fully elaborated 
and applied to completely developed conditions. The reli
giousness, the morality of a limited life-of a shepherd, a peas
ant-in their concentrated inward limitation to a few and 
quite simple circumstances of life, has infinite value. It has 
the same value as the religiousness and morality of a trained 
intellect and of an existence rich in scope of relations and 
activities. This inner focus, this simple region of the claims 
of subjective freedom-the scat of rnlition, resolution, and 
action, the abstract content of conscience, that wherein re
sponsibility and worth of the individual arc enclosed-remains 
untouched. It is quite shut out from the noisy din of world 
history, not only from its external and temporal changes but 
also from all alterations entailed by the absolute necessity of 
the concept of freedom itself. 12 In general, however, it must 
be noted that for whatever in the world is acclaimed as noble 
and glorious there is something even higher. The claim of 
the \'V or!d Spirit rises above all special claims} 

So much concerning the means which the \Vorld Spiri_t uses 
for actualizing its concept. Simply and abstractedly, it ~is the 
activity of the subjects in whom Reason is present as their 
substantial essence in itself, but still obscure and concealed 
from them. The rnaLter becomes more complicated and difft-

12 But note that insofar as freedom is rational, indi,·idual conscience is 

in acrnr<l with it. (Cf. Phi/o;oj1'1y uf Uight, par. l!!Y IL) 
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cult when we regard the individuals not merely as active but, 
more concretely, consider the definite content of their religion 
and morality-features which have part in Reason and thereby 
in its absolute claims. Herc the relation of mere means to an 
end disappears. The main points of this seeming difficulty 
with regard to the absolute purpose of Spirit have been briefly 
considered. 

3. THE STATE 

(a) THE STATE AS REALIZATION OF THE IDEA 

The third point, then, concerns the end to be attained by 
these means, that is, the form it assumes in the realm of the 
actual. We have spoken of means; but the carrying out of a 
subjective, limited aim also reguires a material element, eit!!,er 
already present or to be procured or to serve this actualizatiQn. 
Thus the question would arise: vVhat is the materia l in ·which 
the final end of Reason is to be realized? It is first of all the 
subjective agent itself, human desires, subjectivity in general. 
In human knowledge and volition, as its material basis, the 
rational attains existence. \Ve have considered subjective voli
tion with its purpose, namely, the truth of reality, insofar as 
moved by a great world-historical passion. As a subjective will 
in limited passions it is dependent; it can gratify its particular 
desires only within this dependence. But the subjective will 
has also a substantial life, a reality where it moves in the 
region of essential being and has the essential itself as the 
object of its existence. This essential being is the union of 
the subjective with the rational will; it is the moral whole, 
the State. It is that actuality in which the individual has and 
enjoys. his freedom, but only as knowing, believing, and •.Nill
ing the universal. This must not be understood as if the sub
jective· will of the individual attained its gratification and 
enjoyment through the common will and the latter were a 
means for it-as if the individual limited his freedom among 
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the other individuals, so that this common limitation, the 
mutual constraint of all, might secure a small space of liberty 
for each. (This would only be negative freedom.) Rather, law, 
morality, the State, and they alone, are the positive reality 
and satisfaction of freedom. The caprice of the individual is 
not freedom. It is this caprice which is being limited, the li
cense of particular desires. 

The subjective will, passion, is the force which actualizes 
and realizes. The Idea is the illterior; the State is the exter
nally existing, gcmiinely..2!!Q!alirre:Iti~i
~t essential with the subjective wi11 , and as sucl} it is 
1U0rallty.-~}-he lnCfiVid.ual who liYes in this unity has a moral 
life, a value ~which consists in thios substantiality alone. 13 Soph
ocles' Antigone says: '"T'he divine commands are not of yes· 
terday nor of today; no, they have an infrnite existence, and 
no one can say whence they came." 14 The laws of ethics are 
not accidental, but are rationality itself. It is the end of the 
State to make the substantial prevail am! maintain itself in 
the actual doings of men and in their convictions. It is the 
absolute interest of Reason that this moral whole exist; and 
herein lies the justification an<l merit of heroes who have 
foun<le<l states, no matter how crude. 

[What counts in a state is the practice of acting according 
to a common will and adopting universal aims. Even in the 
crude state there is mbjection of one will under another; but 
this does not mean that the individual does not hm•e a will of 
his own. It means that his particular will has no validity. 
ffltims, lusts are not ;.w.lid. The p,articularity of the will is 
being renounced already in such crude p,olitical formations. 

~lrlwt counts is the cummun will. In thus being rnppressed 
13 Social institutions, originally extrinsic to the imlividual and his in

trinsic morality, grow up to complete this morality in the course :)f their 
development. Their totality, the State, thus becomes itself intrinsic moral
ity, both with rc;pect to the individual, as completion of his i!Hrinsic 
freedom, and lo the \Vorld Spirit, as concn:tion of its universal Freedom. 

"'This seems an unfortunate reference, for Antigone of1J10St:s the eter
nal laws of the gods to the temporal ror11111ands of a state-thus making a 

point opposed to the one here being made hy liege!. 
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the individual will retires into itself. And this is the fi.rst 
condition necessary for the existence of the universal, the con
dition, namely, of knowledge, of thought-for it is thought 
that man has in common with the divine. 15 It thus mahes 
its appearance in the state. Only on this soil, that is, in the 
state, can art and religion exist. The objects of our considera
tions are peoples that have organized themselves rationally.] 
In world history only those peoples that form states can come 
to our notice. [One must not -imagine that such organizations 
could appear on a desert island or in isolation. Although it 

,U..true that all great men have formed themselves in solitude, 
they have done so oJl.!JLJ!. y assimilating what the state ha'<!, 
already created. The universal must be not only something 

w liich the individual merely intends, but which is in existence. 
As such it is present in the state; it is that which is valid in it. 
Here inwardness is at the same time actuality. It is but actual
ity of an external manifold, yet comprehended here in uni
versality. 

The universal Idea manifests itself in the state. The term 
"manifestation" has here a meaning different from the usual 
one. Usually we distinguish between power (potentiality) and 
manifestation, as if the former were the essential, the latter 
the unessential or external. But 11'0 concrete determination lies 
as yet in the category of power itself, while where Spirit is, 
or the concrete concept, manifestation itself is the essential. 
The criterion of Spirit is its action, its active essence. !.fan is 
his own action, the sequence of his actions, that into which 
he has been making himself. Thus Spirit is essentially Energy; 
and in regard to Spirit one cannot set aside its manifestation. 
The manifestation of Spirit is its actual self-determination, 
and this is the element of its concrete nature. Spirit which 
does not determine itself is an abstraction of the intellect. The 
manifestation of Spirit is its self-determination, and it is this 
rridnifestation that we have to investigate in the form of states 
and individuals. 

The spiritual individual, the people, insofar as it is or
cis This clause is restored from the first edition. 
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ganized in itself, an organic whole, is wliat we call the State. 
This designation is ambiguous in that by "state" and "con
stitutional law" one usually means the simple political asfJect 

_as distinct from religion, science, and art. But when we speak 
of the manifestation of the spiritual we understand the term 
"state" in a mure comprehensive sense, similar to the term 
Reich (emfJire, realm). For us, then, a peo/1le is primarily a 
spiritual individual. lV e do not emphasize the ex tern al aspects 
but concentrate on what has bern called £he spirit of~ people. 
TVe mean its consciousness of itself, of its own truth, its own 
essence, the spiritual powers which live and rule in it. The 
universal which manifests itself in the State and is hnown irz 
it-the form under which eve1ythiug that is, is subsumed- is 
that which constitutes the culture of a nation. The definite 
content which receives this universal form and is contained 
i11 t!te concrete actuality of the state is t!te spirit of the peo
ple. The actual state is animated by this spirit in all its 
particular affairs, wars, institutions, etc. This spiritual cmzlenl 
is something definite, firm, solid, completely exempt from 
caprice, the particularities, the whims of individuality, of 
chance. Tliat which is subject to the latter is not the nature 
of the people: it is lihe the dust playing over a city or a field, 
which does not essentially tr_ansform it. This spiritual content 
then constitutes the essence of the individual as well as that 
of the people. It is the holy bond tliat ties the men, tlie spirits 
together. It is one life in all, a gra11d object, a great purpose 
and content on which depend all individual happiness and all 
private decisions.] [Fite state does not exist for the citizenst_ 
m1 the contrary, one could ..say that the slate is the end awL 
lit¢)' are its means. But tlze means-end relation is not fitting 
here. For the slate is nut the abstract conlnmting tlie citizens; 
they are parts of it, lihe members of an organic body, wl~ere 
no member is end and none is means.] It is the realization 
of Freedom, of the absolute, final purpose, and exists for 
its own sake. All the value man has, all spiritual reality, he 
has only through the slate. For his spiritual reality is the 
knowing presence to him of his own essence, of rationality, 
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of its objective, immediate actuality present in and for him. 
Only thus is he truly a consciousness, only thus does he 
partake in morality, in the legal and moral life of the state. 
For the True is the unity of the universal aml particular3 -H 

....lfill. And the universal in the state is in rts laws, its uni- ~ - ,, 
versa! and ratiuual..prnvi:;,ions. The state is tl!~divi.!!.t.J,!_lca ~ 

as it exists on earth.:.. 0 
Thus the State is the definite object of world history proper. ~,.)

In it freedom achieves its objectivity and lives in the enjoy- / 
ment of this objectivity. For law is the objectivity of Spirit; 
it is will in its true form. Only the will that obeys the law is 
free, for it obeys itself and, being in itself, is free. In so far as 
the state, our country, constitutes a community of existence, 
and as the subjective will of man subjects itself to the laws, 
the antithesis of freedom and necessity disappears. The ra
tional, like the substantial, is necessary. We are free when we 
recognize it as law and follow it as the substance of our own 
being. The objective and the subjecti ve will are then recon-
ciled and form one and the same harmonious whole. For the 
ethos of the state is not of the moral, the reflective kind in 
which one's own conviction rules supreme. This latter is 
rather the peculiarity of the modern world. The true and 
antique morality is rooted in the principle that everybody 
stands in his place of duty. An Athenian citizen did what was 
required of him, as it were from instinct. But if I reflect on the 
object of my activity, I must have the consciousness that my 
will counts. Morality, however, is the duty, the sttb.:i.lall-
tial law, the second nature . . a§ it has been rig.b_tl)'_called; for 
the first natur..e_oL.man is his immediate, animalic existence. 

(b) LAW AS REALIZATION OF FREEDOM 

The detailed development of the state is the subjec t of legal 
philosophy. But it must be observed that in present-day the
ories various errors are current respecting the state, which pass 
for established truths and have become prejudices. We will 
mention only a few of them, particularly those which refer 
t0 the subject of history. 
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The first error that we encounter is the direct con tr ad iction ·--- - ---·-- -- -
of our principle that the State is the realization of freedom: 
the Yiew, namely, that man is free by nature but that in society 
and in the state, to wl:ili]Lbe necessarily belongs, he must hmil 
t his natural freedom. That man is free "by nature" is quite cor
rect in thC-sense tl1at he is free according to the very concept 
of man, that is, in his destination only, as he is, in himself; 
the "nature" of a thing is indeed tantamount to its con
cept. But the view in question also introduces into the concept 
of man his immediate and natural way of existence. In this 
sense a state of nature is assumed in which man is imagined 
in the possession of his natural rights and the unlimited exer
cise and enjoyment of his freedoni. This assumption is not 
presented as a historical fact; it would indeed be difficult, were 
the attempt seriously made, to detect any such condition any
where, either in the present or the past. Primitive conditions 
can indeed be found, but they arc marked by brute passions 
and acts of violence. Crude as they are, they are at the same 
time connected with social institutions which, to use the com
mon expression, restrain freedom. The assumption (of the 
no bk savage) is one of those nebulous images which theory 
produces, an idea which necessarily flows from that theory and 
to which it ascribes real existence without sufficient historical 
justification. 

Such a state of nature is in theory exactly as we find it in 
practice. Freedcim as the~ of the original state of nature 
-~12~-~~~r!gi.!Laj_a_~__r;tl,J.LJ:n ust first be acguired
am.l_w.Qn_;__•mcJ th;,tJJ.Lp,ossible on!y__jiltQ.1:!.K.h an infinite process 
8[ the gisci~__oil.ncucledge_antl wilL.Eower! The stat~£ 
nature, therefore, is rather the state of in justice, violence, 
untamed natural impulses, of inhuman deeds and emotions. 
There is, it is true, a limitation by society and the state, ~ut 
it is a limitation of the lJrute emotions and rude instincts, as 
well as (in a more advanced stag-e of culture) of self-reflecting 
caprice and passion. This comtraint is part of the process 
through which is first produLcd the co11sciousncss of and the 
desire for freedom i11 its true, that is, r:llional and idc;d form. 
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The idea of freedom necessarily implies law and morality. 
These are in and for themselves universal essences, objects, 
and aims, to be discovered only by the activity of thought, 
emancipating itself from, and developing itself in opposition 
to, the merely sensuous; it must be assimilated to and incor
porated with the originally sensuous will against its natural 
inclination. The p.,n~9..rutarulin.g_uL1reed~ 
t.b,is.:_that one knows it o.ul~in its._funnaLsubjec.tU::.e sen~, 
abstr.ac.te.d .. fuun.its-'5SS<J.n.t-i.a.i-0b.j.ec.ts_and...a.i1~LJjmi9-

!i.2n of im pulse,_9esire assion-pertaining merel }'. to the 
_£articular individual · ~U.{;h-of GlJ!_Qg;_jj.J1d willfulnessi-i_s 

taken as a limitatio ..cl..fr_e d .. Q.m......Q_JLlhe_contraLy.-SUch.Jif.!!i.
_tWon iwhe veJ.~<;Q.!!ililliulJ~a..dingJ.Q ihf:ratiQ!l.i.. and societ 
a.nd_t e state.2E,L_t~r..)'._!:.0 1l!JitiD!!..S in whi~h freedom....ll 
realized. 

Secondly, there is another theory that objects to the devel
opment of morality into legal form. The patriarchal state is 
viewed, either in relation to the whole or to some branches 
(of the human family), as that condition in which, together 
with the legal element, the moral and emotional find their ful
fillment. Hence justice, it is believed, can be truly carried out 
only through the union of its content with the moral and emo
tional elements. The basis of the patriarchal condition is the 
family relation. It develops as the first phase of conscious 
morality, to be follm-ved by that of the state as its second 
phase. The patriarchal condition is one of transition, in which 
the family has already ad\·anced to a race or people. The 
union, therefore, has already ceased to be simply a bond of 
love and confidence and has become one of service. To under
stand this transition we must first examine the ethical prin
ciple of the family. TJ1e family is a single person; its members 
have either,_as_parents, .. mutuallµui;re ndered their in di viduql
gy-and consequently. their le""uJ rcl..i.ttio1111...J.o one auother.4 
':,'lell as their particul~r __ intercsts and desires- or have not yg 
attained individuality, as children, who arc at first in the 

fiierely natural co cl'tion already mentioned! ,They li\'e there
~n a unity of feeling, love, confidence, and faith in each 
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other. In love, the one individual has the consc10usness of 
himself in the consciousness of the other; he lives selflessly. 
In this mutual self-renunciation each gains the life of the 
other, as well as his own which is one with the other. All other 
interests of life, its necessities and external concerns, education 
of the children, form a common purpose for the members of 
the family. The spirit of the family-the Penates-are as much 
one substantial being as the spirit of a people in the State. 
Morality in both cases consists in a feeling, a consciousness, 
and a will not of the individual personality and its interests 
but of the common personality, the interest of all members 
as such. But this unity is in the case of the family essentially 
one of feeling, remaining within the limits of the naturalJhe_ 
sacredness of the family relati£_n__ilioul d be resRecte.1_ i_!! the 

_ highesu!i;~e___.£y the stateJhrougl~_i_t the state has as m~-

~~individuals who are already, as such and in themselves~ 

moral-for as mere r.ersons they are noy nd-whil,_.J.ILIJIJ_itirig 
to f~m a state, bring __ ;yith t_h~m the sound basis of ~_political 
edifice, the caP.acitv of feeling one with a whole. But the ex
pansion of the family to'a'eatriarchal wllQle~tends b_!:.Yond 
the ties of blood relationship, the simple, natural basis of the 
g_;i te! Bevond that the indiy_iduals must ac~uire the status of 

~ R(;_rsona!in:.- / A detailed review of the patriarchal condition 
would lead us to the discussion of theocracy. The head of the 
patriarchal clan is also its priest. '\Vhen the family is not yet 
distinct from civil society and the state, the separation of re
ligion from it has not yet taken place either; and so much 
the less since its piety is itself (like religion) an inwardness of 
feeling. 

(c) THE LEGAL FOUNDATION OF THE STATE 
(THE CO:\'STITUTION) 

\Ve have discussed two aspects of freedom, the objective 
and the subjective . 1£ freedom implies the consent of each 
individual, then of course only the subjective aspect is meant. 
From this principle follows as a matter of cour~e that 110 law 
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is valid except by agreement of all. This implies that the 
majority decides; hence the minority must yield to the ma
jority. But already Rousseau has remarked that this means 
the absence of freedom, for the will of the minority is disre· 
garded. In the Polish diet ajLdecisions had to be unanimous, 
and it ~as from this kind of freedom that the state perished. 
Moreover, it is a dangerous and false P.resup_£os1uon that the 
P-£QEle alone has reason and insig_h.L.aru knows what is ri ht; 

-l9.r-£aclu~o ular faction can set itself~P. as the People. What 
constitutes the state is a matter of trained intdlig.ClJ.U',_[lQLa 
matter oI "the .S.Q.ple." 

If the principle of individual will and consent of all is laid 
down as the only basis of constitutional freedom, then actu
ally there is no Constitution. The only institution necessary 
would be a neutral, centrally loc.ated observer who would an
nounce what in his opinion were the needs of the state, a 
mechanism of assembling the individuals, casting their vote, 
and the arithmetical counting and comparison of the votes on 
the various propositions-and this would already be the deci
sion. The state is an abstract entity which has its-merely gen
eral-reality in the citizens. But it is real, and the merely 
general existence must be translated into individual will and 
activity. Thus arises the necessity of government and adminis
tration, the selection of individuals who have to take the helm 
of political administration, decide its execution, and command 
the citizens entrusted with it. Thus, even in a democracy the 
people's decision on a war requires a general as leader of the 
army. Qoly in the constitution docs the abstract entity of Lhe 

... ilf.tte_a~su_me Ii _eJ_nd reality; but tl_i_is involves a distinct~n 

~:ween tho_s~J COIJl....Q}and and those who obc . ~ct,~ 
not seem ...Lo.J!.£...i~ accordanct;_y it_h frccdoIE...~ obcy_!._an~hosc;. 

who command s~cm to act_j.!_l__Qf>J?Osition~ the concept gJ 
freedom, the vs ry_Qasi_Lof th~a1_,c . 

· Thus the distinction between commanding and obeying 
seems necessary for the very function of the state. Hence one 
recommends-as a matter of purely external necessity, which 
is·in opposition to the nature of freedom in its abstract aspect 



58 REASON IN HISTORY 

-that the constitution should at least be so framed that the 
citizens have to obey as little as possible and the authorities are 
allowed to command as little as possible. The nature and de
gree of whatever authority is necessary should be determined 
and decided in large measure by the people, that is to say, by 
the will of the majority; yet, at the same time the state, as 
reality, as individual unit, should have power and strength. 

The primary distinction to be made is, then, between the 
governing and the governed. Constitutions have r ightly been 
cla5sified as monarchic, aristocratic, and democratic; the mon
archy proper, howe,·er, must be distinguished again from 
despotism. Also, it must be understood that such classifications 
are drawn from abstract concepts !10 as to emphasize the fun
damental differences only. They are types or genera or species 
which cannot exhaustively account for the concrete realities. 
Particularly, they admit of a great number of special modifi
,_ations, not only within the types but also among the types; 
, .'en though such fusions or mixtures of type conduce to 
!.1isshapen, unstable, and inconsistent forms. The problem, in 
~,ud1 collisions, therefore, is to determine the best constitution, 
ii •mely, that institution, organization, or mechanism of gov
d 1iment which most securely guarantees the purpose of the 
',ate. This goal can of course be considered in various ways, 
for example, as the quiet enjoyment of life, as universal happi
ness. Such aims have brought about the so-called ideals of 
government and, particularly, the ideals of the educ:i.tion of 
princes, as in Fcnelon, 16 or of the rulers or the ari~tocracy in 
general, as in Plato. The emphasis is here put on the nature 
ot the ruling individuals; the content of the organic institu
tions of the state is not at all considered. It is often thought 
that the question of the best or a better comtitution is not 

. 
"-Jn hi~ Telhnaque (IG9!l), written after Fendon's llltur,hip of the 

l)ul,.e uf fiu1gu11dy, who for a year (1711-1712) \'o;JS heir-apparent tu the 
tlin,ne of Lmm XIV. Fhtelon (IG'll 1715) also wrote a T1P11li.1P 011 °lht! 

t.duralu1n of (;ids, whidi fur a rrntury brcamr the standard handbook 
•Jll tlic 5Ubject. In ;595 he became arrhbi,,hop of (.amlnai. His writings 

form the tramitw11 from ;ibsuluthm Lu enlightenment. 
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only in theory a matter of free individual conviction, but that 
its actual introduction could also be only a matter of purely 
theoretical decisions; so that the constitution would be a 
matter of free choice, determined by nothing but reflection. 
In this quite naive sense the Persian magnates-though not 
the Persian people-deliberated upon the constitution which 
they wanted to introduce in Persia, after their conspiracy 
against the pseudo-Smerdis and the Magi had succeeded and 
there was no royal heir. And the account that Herodotus gives 
of this deliberation is equally nai"ve. 

Today the constitution of a country and people is not re
garded as so entirely dependent upon free choice. The under
lying, but abstractly entertained conception of freedom has 
resulted in the Republic's being quite universally regarded
in theory-as the only just and true constitution. Many of 
those who even have high official positions under monarchical 
constitutions do not resist but rather incline toward such 
views. They understand, however, that such a constitution, 
though ideal, cannot be realized under all circumstances. Peo
ple being what they are, one has to be content with less free
dom; so that the monarchical constitution, under the given 
circumstances and the moral condition of the people, is re
garded the most useful. Even in this view the actual condi
tion on which the constitution is thought to depend is re
garded as a merely external accident. This opinion is based on 
the separation which reflection and understanding make be
tween the concept and its reality. Holding to an abstract and 
hence untrue concept they do not grasp the idea; or-\\j_1icl1 
comes to the same thing insofar as the content, though U£t 
the form, is concerned-they have no concrete view of a 
~ple and a state. We shall show later that the constitutjon 
of a people is of the same substance, the same spirit as its a.rt 

.JlDd philosoph}'.. or at least its imagination, its thoughts, and 
its ·general culture-not to mention the additional, exterpal 

- inAu~nces of climate, neighbors, and lobal msition. A state 
rs an indivi ual totality from which no particular aspect, not 
even one as highly important as the constitution, can be 
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separated and considered by itself alone. Nor can this consti
tution be considered, discussed, and selected in isolation. Not 
only is the constitution intimately connected with those other 
spiritual forces and dependent on them, but the determina
tion of the whole spiritual individuality, including all its 
forces, is only a moment in the history of the whole and pre
determined in its course. It is this that gives to the constitu
tion its highest sanction and necessity. The origin of the stz.tr 
is domination on the one hand, instinctive obedience on the 
other. But obedience and force, fear of a ruler, is already a 
connection of wills. Already in primitive states we found that 
the will of the individual does not count, that particularity 
is renounced and the universal will is the essential. This unity 
of the universal and the particular is the Idea itself, present as 
the State and as such developing itself further. The abstract 
but necessary course of the development of truly independent 
states begins then with royal power, either patriarchal or mili
tary. After that, individuality and particularity must assert 
themselves in aristocracy and democracy. The end is the sub
jection of this particularity under one power which must be 
absolutely of such a nature that the two spheres have their 
independence outside of it: it must be monarchical. Thus we 
must distinguish a first (or original) and a second phase of 
royalty. This course is a necessary one; each concrete constitu
tion must enter it. A constitution is therefore not a matter 
of choice but depends on the stage of the people's spiritual 
development. 

What is important in a constitution is the internal develop
ment of the rational, that is, the political condition, the set
ting free of the successive moments of the concept. The par
ticular powers must become distinct, each one completing 
itself, but at the same time they must freely cooperate fof one 
purpose and be held together by it, thus forming an organic 
wholc. l\rhus the State is rational and self-conscious freedom, 
objectively knowing itselff For its objectivity resides precisely 
in the fact that its moments are not merely ideally present but 
actualized in their particularity; that they pass over from their 
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own self-related activity into that activity from which results 
the whole, the soul, the individual unity. 

The State is the idea of Spirit in the externality of human 
will and its freedom. It therefore is essentially the medium of 
historical change, <1nd the stages of the Idea represent in it 
various principles. The constitutions wherein world-historical 
peoples have reached their flowering are peculiar to them, 
hence give us no universally valid basis. Their differences con
sist not in the individual manners of elaboration and develop
ment, but rather in the differences of principles. Thus we can 
learn Ii ttle for the political principle of our time, as the last 
constitutional principle, from a comparison with the consti
tutions of earlier world-historical peoples. It is different with 
science and art. The philosophy of the ancients, for example, 
is so much the basis of modern philosophy that it must be 
contained in the latter as its fundament. The relation is here 
one of uninterrupted development of an identical structure, 
whose foundations, walls, and roof arc still the same. In art 
that of the Greeks is the highest model. But in respect to the 
constitution it is different; here the old and the new do not 
have the essential principle in common, although__l c_do_ha.ve 
~ common abstract speculations and doctrines of just govern
ment, of insight and virtue of the ruler. Yet, n_othing is so inap
propriate as to use as models for our constitutional institu
tions examples from Greece, Rome, or the Orient. From the 
Orient we can take agreeable pictures of patriarchal condi
tions, fatherly government, popular devotion; from the Greeks 
and Romans descriptions of popular liberty. The Greeks and 
Romans understood the concept of a free constitution as 
granting all citizens a share in the council and decisions of 
communal affairs and laws. Also in our times this is the gen
eral opinion, but with one modification: our states are so big 
and their people so many, that they cannot directly, but only 
indirectly through representatives, contribute their will to 
poli_tical decisions. For purposes of legislation the people must 
te represented by deputies. A free constitution is for us de
pendent upon the idea of representative government, and 
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this has become a firm prejudice. Thus people and govern
ment are separated. But there is something malicious in this 
opposition, a trick of bad will, as if the people were the 
whole. Also, at the bottom of this idea lies the principle of 
individuality, the absoluteness of the subjective will of which 
we spoke above. The main thing is that freedom, as it is 
determined by the concept, is not based on the subjective will 
and caprice but on the understanding of the general will, and 
that the system of freedom is the free development of its 
stages. The subjective will is a purely formal concept which 
does not say at all what it wills. Only the rational will is the 
universal which determines and develops itself. in itself and 
unfolds its successive moments in on organic manner. Of such 
Gothic cathedral architecture the ancients knew nothing. 

(d) THE RELIGIOUS FOUNDATION OF THE STATE 

\Ve have established as the two points of our discussion, 
first, the idea of Freedom as absolute final aim, and,_secom!Jy, 
tl1~.!PS~.!!LC.> f it~_realiz~i_q!} t.hLs11_Q.j e ti -.:~s_iill: f knowledge 
an9 volition~.Jheir vitaJj_cy._moJ;ijJi_~y,~i;~. We 
then discussed the State as the moral whole and the reality 
of freedom, and thus as the objective unity of the two preced
ing factors. Although for analysis we separated the two ele
ments, it must be well remembered that they are closely con
nected and that this connection is within each of them when 
we examine them singly. On the one hand we recognized the 
Idea in its determination, as self-knowing and self-willing 
freedom which has only itself as its aim. As such, it is at the 
same time the simple idea of reason and likewise that which 
we have called subject, the consciousness of self, the Spirit 
existing in the world. On the other hand, in considering' this 
subjectivity, we find that subjective knowing and willing are 
Thinking. But in thoughtful knowing and willing I will the 
uni\'ersal object, the substance of actualized rationality (of 
what is in am! for itself rational). \.Ve thus observe a union 
which is in itself, bet ween the objective clem~nt, the concept, 
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and the subjective element. The objective existence of this 
unity is the State. The State, thus, is the foundation and cen
ter of the other concrete aspects of national life, of art, law, 
morality, religion, science. All spiritual activity, then, has the 
aim of becoming conscious of this union, that is, of its free
dom. Among the forms o~ these conscious unions religion is 
the highest. In it the spirit existing in the world becomes con
scious of absolute Spirit. In this consciousness of actualized 
("being-in-and-for-itself") essence the will of man renounces 
particular interest; it puts it aside in devotion in which he is 
not concerned any more with particulars. Through sacrifice 
man expresses his renunciation of property, his will, his pri
vate feelings. The religious concentration of the mind appears 
as emotion, but passes also into contemplation; ritual is an 
expression of contemplation. The second form of the spiritual 
union between the objective and the subjective is Art: it ap-

ears more in sensible realit than does religion; in its most 
noble attitude it has to rewesent, not indee the spmt of God 
but the form of the God-i!nd then the divine, the spiritual i_n 
_general. It renders the divine visible to imagination and the 
senses. "The True, however, not only achieves representation 
and feeling, as in religion, and for the senses, as in art, but 
also for the thinking spirit; this leads to the third form of the 
union, Phil<!JoJlJri. It is in this respect the highest, freest, and 
wisest product. We cannot here discuss these three forms in 
any detail. They had to be mentioned only because they 
occupy the same ground as the object of our study, the State. 

The !!.Qiversal which appears and becomes known in the 
state, the form into which is cast all reality, constitutes what 
is ,generally called the culture of a nation.17 The definite 
content, however, which receives the form of universality and 
is contained in the concrete reality of the State. is tbe 5/1iri,t 
of the people., The true State is animated by this spirit in all 
rls affairs, wars, institutions, etc. But man must himself know 
of this-his own-spirit and essence and give himself the con
sciousness of his original union with it. For we said that all 

17 _See above, p. 52. 
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morality is the unity of subjective and general will. The 
spirit, then, must give itself an express consciousness of this 
unity, and the center of this knowledge is religion. Art and 
science arc only different aspects of this very same content. 

In discussing religion it is important to ask whether it 
recognizes truth, or the Idea, only in its separation or in its 
true unity. In its separation: when God is conceived as the 
abstract highest Being, Lord of Heaven and Earth, transcend
ing the world, beyond, and excluded from, human reality-or 
in its unity: God as unity of the universal and particular, in 
Whom even the particular is positively regarded, in the idea 
of incarnation. Religion is the sphere where a peoJ?le gives 
~f the dcfiniti.oJLaLwl1aLi~ards as.. tb.e.__Tui_e.. Such a 

definition contains everything which belongs to the essence 
of the object, reducing its nature to a simple fundamental 
characteristic as focus for all other characteristics-the uni
versal soul of all particulars. The idea of God thus is the 
general fundament of a people. 

In this respect religion stands in closest connection with the 
principle of the State. Freedom can only exist where indi
viduality is known as positive in the divine Being. There is 
a further connection between religion and the state: secular 
existence is temporal and moves within private imerest. Hence 
it is relative and unjustified. Its justification can only be de
rived from the absolute justification of its universal soul, its 
principle. And this is justified only as determination and 
existence of the essence of God. For this reason the State is 
based on religion. We hear this often repeated in our time. 
But mostly nothing more is meant than that individuals 
should be pious in order to be more willing and prepared to 
do their duty; for obedience to prince and law is so easily 
connected with reverence toward God. It is true that reverence 
toward God, in elevating the universal over the partic~lar, 
can turn against the particular in fanaticism, and work ag;:iinst 
the State, burning and destroying its buildings and institu
tions. Hence rc\'crcncc for God, it is believed, should be tem
perate and kept in a certain degree of coolness, lest it storm 
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against and destroy that which ought to be protected and pre
served by it. The possibility of such disaster is at least latent 
in it. 

The correct conviction that the State rests on religion may 
give.Mil ligion a position which presupposes the existence of 
the ~te . Then, in order to preserve the State, religion must 
be carried into it, in buckets and bushels, in order to impress 
it upon people's minds. It is quite correct that man must be 
educated to religion, but not as to something which does not 
yet exist. For, when we say that the State is based on religion 
and that it has its roots in it, we mean essentially that it has 
arisen from it and now and always continues to arise out 
of it. That is, the principles of the State must be regarded as 
valid in and for themselves, which they can only insofar as 
they arc known to be determinations of divine nature itself. 
T!;e nature of its religion, therefore, determines that of the 
_State and its constitution. It actually has originated from it: 
the Athenian and the Roman states were possible onl~ 

tfirou h the s ccific a anism of these co Jes, "ust as a 
a spirit and constitution dille.rent fr.2!2.1 

a Protestant one. 
It would be bad if this appeal, this urge and drive to im

plant religion, were a call of anguish and distress, as it looks so 
often-as if it expressed the danger that religion were about to 
disappear or already had disappeared from the State. Indeed, 
it would be worse than this appeal assumes; for it assumes 
it can still implant and inculcate religion as a means against 
this evil. But religion is not such an artifact. Its self-produc
tion is a much more profound process. Another and opposite 
folly which we meet in our time is the tendency to invent and 
institute constitutions independently from religion . The Cath
olic religion, although, like the Protestant, part of Christiani~ 

does .not concede to the State the inner justice aud morality 
which [Qlloh'S from the inwardness of the Protestant principle:...... 
This· separation of constitutional law and of co nstitutions 
themselves from morality is necessary because of the peculiar
ity of that religion; it docs not regard law and morality as 
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independent and substantial. But thus torn away from inward
ness, from the last sanctuary of conscience, from the quiet 
corner where religion has its abode, the consti tu tional prin
ciples and institutions lack a real center and remain abstract 
and indeterminate. & 

In summary, the vitality of the State in individ uals i~hat 

we call Morality.18 The State, its laws, its institu tions are the 
rights of the citizens; its nature, its soil, its mountains, air, 
and waters are their land, their country, their external prop
erty. The history of the State are their deeds, and what their 
aI)(Cstors have accomplished belongs to them and lives in 
their memory. Everything is their possession just as they are 
possessed by it, for it constitutes ti1eir substance and being. 

Their minds arc full of it and their wills arc their willing 
of these laws and of their country. It is this temporal totality 
which is One Being, the spirit of One People. T o it the indi
viduals belong; each individual is the son of his people and, 
at the s;ime time, insofar as his state is in development, the 
son of his age. No one remains behind it, no one can leap 
ahead of it. This spiritual being is his-he is one of its repre
sentatives-it is that from which he arises and wherein he 
stands. For the Athenians Athens had a double meaning, the 
totality of their institutions as well as the goddess which rep
resented the spirit and the unity of the people. 

This spirit of a people is a definite spirit and, as was just 
said, is also determined according to the historical state of 
its development. This spirit, then, is the basis and content 
of the other forms of consciousness which have been men
tioned. For the spirit in its consciousness of itself must be 
concrete to itself. Its objectivity immediately contains the 
origin of difierences, which in their totality are the various 
spheres of the objective spirit itself-just as the soul exists 
only as the organization of its members which constitute it by 
c0mbining themselves into simple unity. Thus it is one i ndi
viduality. Its cs~ence is represented, revered, and enjoyed as 

1• Objnlivc Sitliichkeil fmcc1 with suhjcctivc Moraliliit. Sec Introduc
tion, p. xxxii. 
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God, in religion; presented as image and intuition, in art; ap
prehended cognitively and conceived as thought, in philos
ophy. Because of the original identity of their substance, their 
content, and their subject matter with that of the State these 
products are inseparably united with the spirit of the State. 
Only with such a religion can there be such a form of the 
State, and only with such a State such art and such philos
ophy. 

Furthermore, the defmite national spirit itself is only one 
individual in the course of world history. For world history 
is the manifestation of the Divine, the absolute process of 
Spirit in its highest forms. It is this development wherein it 
achieves its truth and the consciousness of itself. The products 
of its stages are the world-historical national spirits, the defi
niteness of their moral life, their constitution, art, religion, 
and science. To realize these sta es is the infinite clan of the 
World Spirit, its in:esistible urge; for tlus 1 erentiation and 
!ts realization constitute its concept. World history only shows 
howthe \Vorld Spirit gradually attains the consciousness and 
~illing of truth. Dawn rises in the S mt; 1 t {fiscovers local 
pomts; 9 and finally, It attams full consciousn~ 

19 Cf. the account of the Spirit's epistemological self-<lifferentiation, 
from the form of gesture up to that of modern science, in Ernst Cassirer's 
Philosophie der symbo/i.schen Forrnen, Berlin, 1923-1929. English trans. 
by Ralph Manheim, The Philosophy of Symbolic Forms (New Haven, 
Yale U. Press, 1953). 



IV. THE COURSE OF \VORLD HISTORY 

l. THE PRINCIPLE OF DEVr.LOPi\IENT 

\ \' e h . .n e now learned the abstract characteristics of the na
tt. .. 1 e uf Spi1 it, the means which it mes to reali1.e its Idea, and 
the wnn wluch its complete realization assumes in external 
D.1stencc, namely, the State. All that remams for this intro
Juction is to consider the course of world history. 

H1:.torical change, seen abstractly, has long been under
stood generally as involving a progress toward the better, the 
more perfect. Change in nature, no matter how infinitely 
varied it is, shows only a cycle of constant repetition. In nature 
nothing new happens under the sun, and in this respect the 
multiform play of her products leads to boredom. One and 
the same permanent character continuously reappears, and all 
change reverts to it. Only the changes in the realm of Spirit 
create the novel. This characteristic of Spirit suggested to man 
d feature entirely different from that of nature-the desire 
toward perfectibility. This principle, which brings change it
self under laws, has been badly received by religions such as 
the Catholic and also by states which desire as their true right 
to be static or at least stable. \Vhen the mutability of secular 
things, such as states, is conceded on principle, then religion, 
as religion of trut}1. is excluded. On the other hand, one leaves 
undecided whcthc1 ch:rnges, revolutions, and destructions of 
legitimate conditions are not due to accidents, blunders, and, 
m p:1rticubr, the liceme and evil passions of men. Actually, 
perkctiLility is something almo~t as undetermined as rnuta
hility in gn1eral; it is without aim and purpose and without 
a ~tand u d of <hang-<'. The better, the more perfect toward 
v.hi( h it 1~ '>11f>pmcd to attain, is entirely undetermined. 

1 ht· i'I irn ipk <Jf dc11dujmu'11l implies fm thcr that it is 
(J;i~<·<l 011 a11 rn11e1 p1i11c.ipk, a presupposed potentiality, which 

G8 
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brings itself into existence. This formal determination is 
essentially the Spirit whose scene, property, and sphere of 
realization is world history. It does not flounder about in the 
external play of accidents. On the contrary, it is absolutely 
determined and firm against them. It uses them for its own 
purposes and dominates them. But development is also a prop
erty of organic natural objects. Their existence is not merely 
dependent, subject to external influences. It proceeds from 
an inner immutable principle, a simple essence, which first 
exists as germ. From this simple existence it brings forth out 
of itself differentiations which connect it with other things. 
Thus it lives a life of continuous transformation. On the 
other hand, we may look at it from the opposite point of 
view and see in it the preservation of the organic principle 
and its form. Thus the organic individual produces itself; it 
makes itself actually into that which it is in itself (potentially). 
In the same way, _fu?irit is only that into which it makes 
itself, and it makes itself actually into that which it is in itself 
fpotent1ally). I he development of the organism proceeds m 
an immediate, direct (undialectic), unhindered manner. Noth
ing can interfere between the concept and its realization, the 
inherent nature of the germ and the adaptation of its existence 
to this nature. It is different with Spirit. The transition of its 
potentiality into actuality is mediated through consciousness 
and will. These are themselves first immersed in their immedi
ate organic life; their first object and purpose is this natural 
existence as such. But the latter, through its animation by 
Spirit, becomes itself infinitely demanding, rich, and strong. 
Thus Spirit is at war with itself. It must overcome itself as 
its own enemy and formidable obstacle. Development, which 
in nature is a quiet unfolding, is in Spirit a hard, infinite 
struggle against itself. \Vhat Spirit wants is to attain its own 
concept. But it hides it from itself and is proud and full of 
enjoyment in this alienation from itself. 

Historical development, therefore, is not the harmless and 
unopposed simple growth of organic life but hard, unwilling 
labor. against itself. Furthermore, it is not mere formal self-
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development in general, but the production of an end of 
determined content. This end we have stated from the begin
ning: it is Spirit in its essence, the concept of freedom. This is 
the fundamental object and hence the leading principle of 
development. Through it the development receives meaning 
and significance-just as in Roman history Rome is the ob
ject and hence the guiding principle of the inquiry into past 
events. At the same time, however, the events arise out 
of this object and have meaning and content only with refer
ence to it. 

There are in world history several large periods which have 
passed away, apparently without further development. Their 
whole enormous gain of culture has been annihilated and, 
unfortunately, one had to start all over from the beginning in 
order to reach again one of the levels of culture which had 
been reached long ago-assisted, perhaps, by some ruins saved 
of old treasures-with a new, immeasurable effort of power 
and time, of crime and suffering. On the other hand, there 
are continuing developments, structures, and systems of cul
ture in particular spheres, rich in kind and well-developed 
in every direction. The merely formal view of development 
can give preference neither to one course nor the other; nor 
can it account for the purpose of that decline of older periods. 
It must consider such events, and in particular such reversals, 
as external accidents. It can judge the relative advantages only 
according to indefinite viewpoints-viewpoints which are rela
tive precisely because development in general is viewed as 
the one and only purpose. 

·world history, then, represents the phases in the develop
ment of the principle whose content is the consciousness of 
freedom. The analysis of its stages in general belongs to Logic. 
That of its particular, its concrete nature, belongs to the 
Philosophy of Spirit. 1 Let us only repeat here that the first 
stage is the immersion of Spirit in natural life, the second its 
stepping out into the consciousness of its freedom. T his firs t 

I The Phiinomenologie des Geistes, 1807. English translation by Baillie, 

1910. 1931. 
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emancipation from nature is incomplete and partial; it issues 
from immediate naturalness, still refers to it, and hence is still 
incumbered by it as one of its elements. The third stage is 
the rising out of this still particular form of freedom into pure 
universality of freedom, where the spiritual essence attains the 
consciousness and feeling of itself. These stages are the funda
mental principles of the unfrersal process. Each is again, 
within itself, a process of its own formation. But the detail of 
this inner dialectic of transition must be left to the sequel. 

All we have to indicate here is that Spirit begins with its 
infinite possibility, but only its possibility. As such it contains 
its absolute content within itself, as its aim and goal, which it 
attains only as result of its activity. Then and only then has 
Spirit attained its reality. Thus, in existence, progress af?pears 
as an advance from the im_e.erfeq to . t!i._c_ro.QIL.perfcct. Bm 
the former must not ly be ·J.:n_iu.abstractfo. aillJ!... merel 
im12erkc;;J, but as tha.LWlliJ:h J;>Iltains_a the_sa1uc timc-i.ts. 
~,RP..Q~i.~_tJi_e_ s.0:..c.alkd P-..( I"fe!=J,_as_gcrm,_as_urg.c_with.in.. 
~ In the same way, at least in thought, possibility points 
to something which shall become real; more precisely, the 
Aristotelian dynamis is also potentia, force and power. The 
imp!!_fect, thus, as the opposite of itself .in itself, is~..!l 

a_ntithesis, which~!;~ J1a!2d_exi~!~, but, on_t_h~ c.?J!icr,_js 
~nnulled and resolved. It is the urge, the impul.~£_.ql 2.PJ~ial 
life in itself, to -break througE_ the hull of n'!.t~ ol.l;m™s
ne s, of its own ~on, and to attain the li ht of con
sciousness, namely, its own self. 
_...._.....____ __________ 

2. THE ORIGIN OF HISTORY 

(a) THE PRE-HISTORY OF REASON 

\Ve have already discussed how the beginning of the history 
of Spirit must be understood in terms of the concept of free
dom, when we referred to the "state of nature" in which free
dom and justice would be, or have been, perfectly a~tualized. 
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This however was only an assumption, the assumption of an 
historical existence presented in the twilight of hypothesis. 
There is another assumption of an entirely difierent kin<l put 
into circulation today by certain parties, a pretension which is 
not presented as a theoretical hypothesis, but as an historical 
fact; and not only as an historical fact, but as a fact verified by 
higher sanction. This pretension takes up again the old notion 
of a primary, paradisical state of man, which the theologians 
had elaborated after their fashion by asserting, for example, 
that God had spoken with Adam in Hebrew. This is today re
vised in accordance with other interests. The higher authority 
in question is the Biblical account. But this account, on the 
one hand, represents the primiti\IC conditions only through the 
few traits that are known. On the other hand, it either con
siders these traits as belonging to man in general, that is, to 
human nature as such; or it regards Adam as a particular indi
vidual and thus considers these primitive traits as belonging 
to one human person or to one human couple only. Yet these 
interpretations do not justify the opinion that a people has 
existed historically in such primitive conditions, and still less, 
that the pure knowledge of God and nature has been formed 
therein. Nature, so the fiction runs, 2 originally stood open and 
transparent before the clear eye of man, as a bright mirror 
of divine creation, and the divine truth was equally open to 
him. It is even hinted-yet at the same time left in some degree 
of obscurity-that in this primary condition men had been in 
possession of an indefinite, already quite extensive knowledge 
of religious truths immediately revealed by God. From this 
supposedly historical condition, then, all religions are said to 
have taken their origin. nut in the process, the original truth 
had been polluted and obscured by monstrous errors and per
versions. Yet in all the mythologies invented by such ~~rror, 
traces of that origin and those first religious truths are sup
posed to be present and recognized. Investigations of the 
history of ancient peoples are therefore essentially interested 

2 Fr. v. Schkgcl, Pltilo.rnphy of lli.1tory, "Bohn's Standard Library," 

p. 91. 
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m going back to a point where such fragments of first re
vealed insight are still to be found in greater purity.3 

'Ve owe to this interest a great deal of valuable investiga· 
tions. But this investigation immediately testifies against itself 
because it tends to verify as historical only that which it has 
presupposed as historical. Thus, world history is said to have 
had its origin in this knowledge of God or in scientific no
tions, such as astronomical knowledge allegedly possessed by 
the Hindus. From such beginnings, it is then held, the re
ligions of the peoples had taken their traditional point of 
departure, but subsequently they had been perverted and de-

3 v\'e have to thank this interest fur many valuable discoveries in 
Oriental literature and for a renewed study of treasures previously re· 
corded regarding ancient Asiatic culture, mythology, religions, and his
tory. In Catholic countries, where a refined literary taste prevails, Gov
ernments have yielded to the requirements of speculative inquiry, and 
have felt the necessity of allying themselves with learning and philosophy. 
Eloquently and impressively the Abbe Lamennais has reckoned it among 
the criteria of the true religion that it must be the universal-that is, 
Catholic-and the oldest in date; and the Cont,rregation has labored zeal

ously and diligently in France towards rendering such assertions no longer 
mere pulpit tirades and authoritative dicta, such as were deemed sufficient 

formerly. The religion of Buddha-a god-man-which has pre\·ailcd tu 
such an enormous extent, has especially attracted attention. The Indian 

Timurtis, like the Chinese abstraction of the Trinity, has furnished 
clearer evidence in point of subject matter. The scholars, M. Ahel 
Remusat and M. Saint Martin, on the one hand. have undertaken the 
most meritorious investigations in the Chinese literature with a view to 
making this also a base of operations for researches in the :\fongulian and, 
if possible, the Tibetan. On the other hand, Baron von Eckstein, after his 
fashion (i.e., adopting from Germany superfici;il conceptions of natural 
philosophy and mannerisms in the style of Fr. v. Schlegel, though with 
more geniality than the latter) in his perimlical, Le Catlwlique-has fur· 
thered the cause of that primitive Catholicism generally, and in partic· 
ular has gained for the scholars of the Congregation the support of the 
government. As a consequence, expeditions have even been sent lO the l'.;i>t 

in qrtler tu discover there treasures still concealed (from which further dis
clusun:s have l.Jeen anticipated, respecting profo11ml Lheological <pte~tiom, 
particularly on the higher antiquity and soun:cs ?f Buddhism), a111l with a 
view tu promoting the interests of Catholicism by this circuitous but sticn· 

tilig.lly interesting method.-Author 
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generated, for example, in the crudely concei,·ed so-called sys
tems of emanation. All these are subjective, arbitrary assump
tions, which neither have nor can ha\·e any historical justifi
cation in the light of the true conception of history. 

Philosophical investigation can and ought to take up the 
study of history only where Reason begins to assume worldly 
existence, where consciousness, will, and action appear, and 
not where all this is still an unrealized possibility. The un
organic existence of Spirit, the still unconscious dullness-or, 
if you will, excellence-of freedom, of good and evil and 
t ere y of laws, is not the object of history. The natural and 
at the same time religious morality is the iet of the ami y. 
Morality in this soLiety consists iu t e very fact that its mem
bers behave toward each other not out of free will as indi
viduals, not as persons. It is for this ;-ery reason that the 
family is still excluded from the development in which history 
takes its rise (it is pre-historical). Only when spiritual unity 
steps beyond this circle of feeling and natural love, and ar
rives at the consciousness of personality, does that obscure 
and rigid nucleus emerge in which neither nature nor spirit 
arc open and transparent and where both can become open 
and transparent only through the further working of that self. 
conscious will and, indeed, through the long drawn-out cul
tural process, the goal of which is very remote. For conscious
ness alone is that which is open, that to which God and any
thing else can reveal itself. i\ othing can reveal itself in its 
truth, in its concrete universality (for itself), unless there is a 
consciousness aware of itself. Freedom is nothing but the 
recognition and adoption oI such universal substantial objects 
as Right and Law and the production of a reality which is in 
accordance with them-the State. 

Peoples may have continued a long life before they reach 
their destination of becoming a state. They may even ' have 
attained considerable culture in certain Jirections. This_. pre
history, according to what has been said, lies out~i<lc of our 
plan. Subsequently, these peoples may either have had a real 
history or never attained the formation of a ~tate. D11ri11g the 
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last twenty-odd years a great discovery, as if of a new '''orid, 
has been made in history, that of the S:mskrit language and 
its connection with the European languages. This has given us 
an insight into lhe connection of the Germanic and Indian 
peoples, a theory which carries as much certainty as such 
matters allow. Thus, at present we know quite certainly that 
there existed peoples which scarcely formed a society, let 
alone a state, but which nevertheless arc known to have 
existed for a long time. Of others whose civilized condition 
interests us greatly the tradition reaches back beyond the his
tory of the origin of their state. l\fuch has happened to them 
before. This linguistic connection of so widely separated peo
ples shows as an irrefutable fact the spread of these peoples 
from Asia as a cemer and, at the same time, the disparate dif
ferentiation of an original kinship. This fact, fortunately, does 
not arise from the favorite method of combining and embel
lishing 'all kinds of circumstances, which has enriched and 
continues to enrich history with so many f1Ctions presented 
as facts. Yet, this apparently so extensive range of events lies 
outside of history; it preceded it. 

(b) THE STATE AS CONDITION OF HISTORY 

History combines in our language the objective as well as 
the subjective side. It means both the historiam rerum ges
tarum and the res gestas themselves, both the even ts and the 
narration of the events. (It means bod~ 
s~e.) This connection of the two meanings must be re
garded as highly significant and not merely accidental. We 
must hold that the narration of history and hi~torical deeds 
and events appear at the same time; a common inner principle 
brings them forth together. Family memories, patriarchal 
traditions have an interest confined to the family and the 
tribe. 'The uniform course of events umlcr such co11ditio11s is 
not al) object for memory. But distinctive events or tu rm of 
fortune may rouse i\J11emosyne to form images of them, just 
as love and religious sentiments stimulate the imagination to 
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gi,·e shape to an originally formless impulse. But it is the 
State ·which first presents subject matter that is not only appro
priate for the prose of history but creates it together with it
self. A community which an1uires a stable existence and ele
vates itself into a state requires more than merely subjective 
mandates of government, suffICicnt only for the needs of the 
moment. It requires rules, laws, universal and universally 
valid norms. It thus produces a record of, and interest in, intel
ligent, definite, and in their effects lasting actions and events. 
To these, Mnemosyne, in order to perpetuate the formation 
and constitution of the State, is impelled to add duration by 
remembrance. Deeper sensitivity in general, like that of love 
and religious insight and its images, arc in themselves com
plete, constantly present, and satisfying. Hut the state has (not 
only an internal but)-in rational laws and customs-at the 
same time an external existence. Thus its mere present state 
is incomplete; its complete understanding requires the con
sciousness of the past. 

The periods, whether we suppose them to be centuries or 
miHennia, which peoples have passed before the writing of 
history, may have been filled with revolutions, migrations, the 
wildest transformations. Yet, they are without objective his
tory because they lack subjective history, records of history. 
Such records arc lacking, not because they have accidentally 
disappeared during those long ages, but because they never 
could have existed. 

Only in the state with the consciousness of laws are there 
clear actions, and is the consciousness of them clear enough 
to make the keeping of records possible and desired. It is 
striking to everyone who Liecomes acquainted with the trcas
un:s of Indian literature that that country, so rich in spiritual 
products of greatest profundity, has no history. In this ft con
trasts strikingly with China, which possesses such an excellent 
history g-oing hack to the oldest times. T ndia not only has old 
books of religion and brilliant works of poetry but also old 
codes of law-which above were mentioned as a condition of 
the formation of history-and yet it has uo history. In that 
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couatry the impulse of organization, which begins to differen
tiate society, was immediately petrified into the natural dis
tinctions of castes. The laws, thus, concern the civil rights, 
but make them dependent on these natural distinctions. They 
determine primarily mutual prerugatives of the castes-wrongs 
rather than rights-namely, of the higher against the lower. 
Therewith the element of morality is banished from the splen
dor of Indian life and its i:mpires. Because of that bondage of 
the caste system, in all historical relation there is wild arbi
trariness, ephemeral bustling, indeed, raging without a final 
purpose of progress or development. Thus there is no think
ing memory, no object present for ~Inemosync. A deep yet 
wild fantasy roams all over the ground; ,,·hereas, to create his
tory, it would have needed a purpose 'vithin reality, belonging 
at the same time to substantial freedom. 

(c) THE HISTORICAL ROLE OF LA:\GUAGE 

Due to such a condition of history this rich, indeed immeas
urable growth of families into tribes, of tribes into nations, 
and their expansion due to this increase-a series of events 
which itself suggests so many complications, wars, rebellions, 
ruins-all this has mercly_happened without real history. What 
is more," the extension and organic growth of the realm of 
sounds connected with this process itself remained voiceless 
and dumb-a stealthy unnoticed advance. lt is a fact of philo
logical evidence that the languages that peoples haYe spoken 
in their rude conditions were highly elaborate; the under
standing threw itself with great ingenuity and completeness 
into this theoretical task. A comprehensive, consistent gram
mar is the work of thought which reveals its categories in it. 
It is, moreover, a fact that with advancing social and political 
civilization this systematic product of intelligence is blunted, 
and ianguage becomes poorer and less subtle. It is a suange 
phenomenon that the progress toward greater spiritualization 
and emphasized rationality should neglect this intelligent pro
lixity and expressiveness and actually find it cumbersome and 
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dispensahlc. 4 Language is the work of theoretical intelligence 
in the true sense: it is its external expression. \Vithout lan
guage the exercises of memory and fantasy are immediate 
(non-speculative) manifestations. But this theoretical achieve
ment in general and its further development, as well as the 
concrete fact connected with it-the spreading of peoples over 
the earth, their separations from one another, their commin
glings and wanderings-all this remains veiled in the obscurity 
of a voiceless past. These are not acts of a will becoming 
conscious of itself, not acts of freedom giving itself phenom
enal form and true reality. These peoples do not partake of 
the true element of history, in spite of their development of 
language. Therefore they have m:it attained historical exist
ence. The premature growth of language and the progress and 
dispersion of nations gains significance and interest for con
crete Reason only in either the contact with states or the 
autonomous formation of states. 

3. THE COURSE OF DEVELOPJ\fENT 

So much for the beginning of world history and the pre
historical periods to be excluded from it. \\Te must now more 
closely examine the manner of its course, though here only 
formally. The concrete content will be dealt with in the main 
part. 

(a) THE PRINCIPLE OF A PEOPLE 

World history, as already shown, represents the develop
ment of the Spirit's consciousness of freedom and the conse
quent realization of that freedom. This development implies 
a gradual progress, a series of ever more concrete differentia
tions, as involved in the concept of freedom. The logical;and, 

4 This is not so strange as Hegel thinks. The process from elaborateness 
to simplicity of language is a process from concreteness to abstra'ction. 
While the language becomes poorer in concrete expressions (e.g. the 5714 
wonts for "camel" in nomadic Arabic) il becomes richer in symbolic 

reference. 
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even more, the dialectical nature of the concept in general, 
the necessity of its purely abstract self-development, is treated 
in Logic. There it is shown that it determines itself, posits 
its own determinations and in turn abolishes them (transcend
ing itself), and by this very process of abolition and transcend
ing gains an affirmative, ever richer and more concretely 
determined form. Here ·we haYe to adopt only one of its re
sults: that each stage, being different from the other, has its 
definite, peculiar principle. Such a principle is in history the 
differentiation of Spirit; it is a particular national spirit. In 
this particular form a national spirit expresses concretely all 
the aspects of its will anti consciousness, its whole reality. This 
principle defines the common features of its religion, its polit
ical constitution, its morality, its system of law, its mores, 
even its science, art, anti technical skill. These special partic
ularities must be understood in the light of the universal 
particularity, 5 the special principle of a people. Conversely, 
that universal may be detected in the historically present 
factual detail of the particulars. 

That the particular principle of a people is indeed a defi
nite particularity is a point which must be empirically ex:.im
inecl ancl historically proved. This prcsuppo~es not only a 
practiced faculty of abstraction, but also an intimate acquaint
ance with the 1dea. One has to be familiar, so to speak, a 
priori, with the whole sphere of conceptions to which the 
principles belong, just as Kepler, to mention the greatest man 
in this mocle of thinking, must have been acquaimecl a priori 
with ellipses, cubes, and squares and their relations. Only 
thus, by application of these mathematical concepts to the 
empirical data, was he able to invent his immortal laws, which 
consist in determinations of those conccpts.6 l Ie who is ig-110-
rant of the science embracing these elementary definitions 

s,The "principle" is universal with respect co the cultural forms but 

particular with respect to Spirit. 
s In other words, just as one must know mathematics before applyin!( it 

to nature so one must know the dialectic of the luca hdorc appl) ini:: ii to 

history. 
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c111 neither understand 11or invent those laws, no matter how 
long he looks at the sky and the motions of the stars. This 
unfamiliarity with the ldca of the self-dcYelopmclll of Free
dom gives rise to some of the reproaches which arc lcYelcd 
against the philosophical treatment of a supposedly empirical 
science, in particular against the so-called a priori method 
and the introduction of idc:i.s into the empirical data of his
tory. Such ideas then appear as something foreign to the 
material. To a mind which lacks both knowledge and disci
pline of tlwught they certainly :ire foreign and beyond the 
conception ·which its ignorance forms of the object. Hence 
the st:i.tcmcnt th:i.t philosophy docs not understand such sci
ences. Philosophy must indeed co.nccdc that it docs not have 
the kind of understanding which rules in these sciences and 
docs not proceed according to the categories of such under
standing. R:i.thcr, it follcm·s the categories of Reason. But 
these enable it to know not only this understanding but also 
its value and systematic position. It is equally necessary in 
this procedure of scientific understanding to separate the es
sential from the unessential and to bring both into relief 
against each other. To do so, howe,·cr, one must know the 
essential; and the essential in world history, seen as a whole, 
is the consciousness of freedom and the reali1ation of that 
consciousness in developing i tsclf. The direction tow:i.rd this 
category is the direct ion toward the truly essential. 

Part of the arguments :ind objections raised against such a 
determination through universals arises usually through the 
lack of comprehension and understanding of ideas. J f in nat
ural history a monstrous or hybrid growth is brought fonNar<l 
as example against the tidy order of species and dasses, then 
one can rightly apply what is often said vaguely, that the ex
ception proves the rule-which is to say that it is up to thc: ru le 
to demonstrate the condition under which it applies a1id to 

show up the <leficie11cy, the hybridism, which lies in the d.evia
tion from the normal. :\f ere r1a tu re is too weak to keep i ts 
genera and species pure against <onflicting elemental i11fl 11-
c.:t1< <:~. If, c.~., 011 considering the.: hurnan organiza tion in i ts 
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concrete aspect, we assert that brain, heart, and so forth arc 
essential to its organic life, some miserable abortion may he 
adduced which has on the whole the human form or parts 
of it. It has been generated in a human body, has lived in it, 
and has breathed after birth, yet no brain and no heart is 
found in it. If such an instance is ljUOted against the general 
concept of a human being-the objector persisting in using 
the name coupled with a superficial idea of it-it can be 
proved that a real concrete human being is a truly different 
object. It must have a brain in its head, and a heart in its 
breast. 

A similar mode of reasoning is used when it is rightly said 
that genius, talents, piety, moral virtues and sentiments ap
pear in all zones, under all constitutions, and political condi
tions. There is an abundance of examples to confirm this. 
However, if such an assertion means to repudiate these distinc
tions as unimportant or unessential, then thinking stops at ab
stract categories and disregards any specific content-for which, 
it is true, no principle can be supplied by these categories. The 
viewpoint that adopts such merely formal perspectives pre
sents a vast field for ingenious questions, erudite views, 
and striking comparisons, seemingly profound reflections and 
declamations, which can be the more brilliant, the more 
indefinite their subject is. Moreover, they can be renewed 
and varied again and again in inverse proportion to the 
certainty and rationality to be gained by their efforts. In 
this sense the well-known Indian epics can be compared with 
the Homeric and, taking vastness of imagination as proof of 
poetical genius, can be put above them. Or, one may find 
similarity in some fantastic features of Greek and Indian 
divinities and claim to recognize figures of Greek mythology 
in those of India. Again, the One (Tao) in Chinese philosophy 
has b!=en held to be the same as that which at later periods 
appeared in Eleatic philosophy ro tJ- rn1 'll"iiv and in the .Spino
zistic system (Substance). Also, because it expresses itself in ab
stract numbers and lines, one has seen in it Pythagorean and 
Christian features. Instances of courage, persisting fortitude, 
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features of nobility, of self-denial and self-sacrifice, which are 
found among the most savage and the most pusillanimous 
nations, are regarded as sufficient proof tlut there is as much 
or even more morality and ethics in them as in the most civ
iliLed Christian states, and so on. Qn this ground. then, the 
doubt has been raised whether men in the noaress of history 

-a;;"'ct the Je\er0pment o cu ture have hccome better at r,-
wrletl~~a:htpas increased-morality Iiere -be1ng 

-~~~i onl\' as the s!J.Qj~e intention a1~! 
the ~gent, his own \·iew of what is right or wron&._ good or 
bad, and not _as a p_rincip_!_e_~_d1icl1 in_a ul for itself is riaht 
'1.JH.i gqo~I, bag an~Leut no_r ~ a r:anicular religion be lie' ed 
.!9__ b~ _thc._ true one. ~ - · 

\\re do not have to make e\·ident the formalism and error 
0£ such a view, nor to establish the true principles of morality 
~or rather, establish ethics against false morality. For the his
tory of the world moves on a higher level than that proper 
to morality. The locus of morality is private sentiment, indi
vidual conscience, particular will arrd mode of action. These 
haye their own appropriate \·alue, responsibility. reward, or 
punishment. The demands and accomplishments of the abso
lute and final aim 0£ Spirit, the working of Providence, lie 
above the obligations, responsibilities, and liabilities which 
are incumbent on the individuals in regard to their morality. 
(An individual may for moral reasons resist and for immoral 
reasons advance the course of history.) Those who through 
moral steadfastness and noble sentiment have resisted the nec
essary progress of the Spirit stand higher in moral value than 
those whose crimes have been turned by a higher purpose into 
means of carrying on the will behind this purpose. But in 
revolutions of this kind both parties stand within the s::i.me 
circle of disaster. It is therefore only a formal right, for~aken 
both by the living spirit and by Goel, which the defenders of 
ancient right and order (no nntter how moral) maintain. 
The deeds of the great men who are the indiYiduals of world 
history thus appear justified not only in their intrinsic, uncon
scious significance but also from the point of view of world 
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history. It is irrelevant and inappropriate from that point of 
view to raise moral claims against world-historical acts and 
agents. They stand outsiJe of morality. The litany of the 
pri \'ate virtues of modesty, humility, love, and charity m usr 

not be raised against them. \Vorld history (if it wanted to) 
could on principle altogether ignore the sphere of morality 
and its often mentioned difference with politics. It could not 
only refrain from moral judgments-its principles and the 
necessary relations of actions to them already are the judg
ment-but leave individuals entirely out of view and un
mentioned. Fo:- what it has to record are the actions of the 
spirits of peoples. The individual forms which that spirit 
assumes in the sphere of external reality coul<l be left to 
historiography in the narrow sense. 

The same formalism which finds everything everywhere 
also plays around with vague ideas of genius, poetry, and 
philosophy, an<l finds them, too, everywhere alike. These ideas 
are products of a purely general reflection, which singles out 
and names essential distinctions, moving around with <lgility 
without going to the bottom of the matter. In this way we 
get general culture-something merely formal which aims at 
nothing more than the analysis of a subject, whatever it may 
be, into its constituent elements and the comprehension of 
these elements through conceptual definitions and forms of 
thought. This is not the free universality which has to be 
made for itself an object of consciousness. Such consciousness 
of thought itself and of its forms isolated from all content 
is philosophy. The condition of its existence is indeed general 
culture, for its function is to invest the gi\·en contc!ll with 
the form of universality. Thus its possession involves both 
content and form in inseparable connection, so inseparable, 
indeed, that the content is regarded as purely empirical, with· 
o!-.lt any admixture of thought. In this way analysis of an it~, 
into a multitude of ideas enlarges the content itself to immeas
urable richness. But it is quite as much an act of thought, 
namely of the understanding, to make an object which in 
itsel£ comprehends a rich concrete content into a simple iJca 
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and designate it by one name 7-such as, Earth, Man, or Alex
ander and Caesar-as it is to analyze the Idea, isolate in 
thought the meanings it contains, and give them particular 
names. From all this follows that just as reflection brings forth 
the universal concepts of Genius, Talent, Art, Science, so formal 
culture on every stage of intellectual development not only 
can but must prosper and reach a high bloom when it (reaches 
abstract, universal reflection. This it does when it) forms itself 
into a state. For on such a foundation civilization progresses 
to reflective understanding and abstract universality, not only 
in la'\\'S but in everything. In the life of the State as such 
lies the necessity of formal culture and therewith of the rise 
of sciences and of a finer poetry and art in general. Besides, 
the fine arts require even on the technical side the civilized 
association of men. Poetry is less in need of external neces
sities and tools and has as its material an element of imme
diate (natural) existence in the human voice. Hence it emerges 
with great vitality and fully developed already at a stage 
when a people has not yet attained unity through law. For, 
as was remarked earlier, language reaches a high develop
ment of thought before the beginning of civilization. 

Philosophy, too, must make its appearance in the life of a 
state. For that process whereby a content becomes an element 
of culture is, as has just been shown, the form belonging to 
thought. Thus, philosophy, which is but the consciousness 
of that form itself, the thinking of thinking, receives th~ 

proper material for her own b ui lding already prepared from 
general culture. In the development of the State itself, periods 
must occur which impel the spirit of nobler natures to escape 
from the present into ideal regions, where they may find the 
reconciliation with themselves, which in the disintegrated n~3;l 
world they c;rn no longer enjoy. During such periods the 
reflecting understanding attacks everything holy and deep 
which has been naively introduced into religion, laws, and 
customs. It flattens and dissipates it into abstract, godless gen-

1 This is the fur1<.lion Hegel faill'rl lo connect with lhc developm ent 

of language. s .. e nolc 1, p. 78. 
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eralities. Thus thinking is compelled to become thinking 
Reason in order to attempt in its own element the restora
tion from the ruin to which thought has been brought. 

To Le sure, we then find poetry, fine arts, science, and even 
philosophy in all world-historical peoples. But not only are 
style and direction different in general, but the content is 
even more dificrcn t. And this content concerns the highest 
dil1erence, that of rationality. (It is wrong to say that it is 
form, not content, that counts.) It is of no help when preten
tious aesthetic criticism demands that the material, the rnb
stantial of the content, ought not to determine our aesthetic 
pleasure, but that beautiful form as such, or greatness of 
imagination and the like, is the aim of the arts; it is claimed 
that it is this which ought to be noticed and enjoyed by a lib
eral taste and cultivated mind. Sound common sense docs not 
tolerate such abstractions and does not assimilate works of that 
kind. Granted that the Hindu epics might be placed side by 
side with the Homeric because of a great number of such 
formal properties-greatness of invention and imagination, 
liveliness of images and emotions, Lcauty of diction-there 
still remains the infini tc difference of con tent, and hence the 
esscn tial. There remains the interest of Reason which aims 
directly at the consciousness of the concept of freedom and its 
development in indi\'iduals. There is not only a clas-;ical form 
but also a classical subject-ma tier. Furthermore, content and 
form arc so closely combinccl in a work of art that the former 
can be classical only as far as the latter is. \Vith a fantastic 
content which docs not limit itself intrinsically-and the re:1-

so11able is precisely that which h~ts measure and purpose in 
itseH-the form itself loses measure and form, or dsc (hy 
contrast with the content) bcrnmcs petty and painfully nar· 
row. In the comparison of the various philosophies, which 
we mentionccl earlier, only one point of importance is being 
overlooked, namely, the nature of that unity which is found 
alike in Chinese, Elcatic, and Spinmistic philosophy. ls this 
unity grasped as abstract or concrete and, if 'concrete, docs 
this concreteness go to the point of being a unity in and for 
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itself, a unity synonymous with Spirit? 8 This eq uali1ation, 
however, proves that one recognizes a merely abstract unity. 
Thus, in judging about philosophy, one ignores that which 
constitutes the very interest of philosophy. 

There are, however, also spheres which despite all the va
riety of cultural contents remain the same. This variety of 
cultures concerns thinking Reason, freedom whose self-con
sciousness Reason is and which springs from the same root 
as Thought. As it is not the animal but man alone who 
thin ks, so also he alone has freedom-and only be ca use he 
thinks. His consciousness makes the individual comprehend 
himself as a person, in his uniqueness as a universal in him
self, capable of abstraction, of surtendering all particularity, 
hence understanding himself as inherently infinite. Spheres, 
therefore, that lie outside of this understanding (that is, are 
not individual) are common ground for these cultural differ· 
ences. EYen morals, which are so intimately connected with 
the consciousness of freedom, can be very pure eYen though 
this consciousness be still lacking. They then express only 
the general duties and rights as objective commandments, or 
stop at merely negative norms, such as the formal elevation of 
rhe soul, the surrender of sensuality and of all sensual mo· 
tives. Chinese morals gained highest praise and recognition 
from the Europeans as soon as this ethics and the writings of 
Confucius became known to them, and particularly by those 
·who ·were familiar with Christian morals. Also the sublimity 
is recognized with which Indian religion, philosophy, and 
poetry-that is, its higher form-express and demand the elim
ination and sacrifice of sensuality. Howe\'Cr, these two na
tions, it mmt be said, hck completely the essemial conscious· 
11ess of the concept of freedom. To the Chinese their mo:-al 
laws arc like laws of nature-external, positi\'e comm a1 ids, 
compulsory rights and dulies, or rules of politeness toward 
one anolhcr. The freedom is Jacking lhrough which alone 
the sulJstantial dc.:tcrminations of Rca~on become moral co n-

"Fir~t edition: ", .. is this lOIHr<'ll'll<'S~ th;il of greatt·.-i Loncrclcncss, 

that of Spiril." 



THE COL"RSE OF WORLD HISTORY 87 

viction. 7\Iorals are a matter of the state and handled by offi
cials of the goYernment and the courts. 9 Their treatises about 
it, which are not legal codes but addressed to the subjective 
will and disposition, read like the moral wr itings of the 
Stoics-a series of norms which are supposed to be necessary 
for the purpose of happiness; so that it is apparently up to the 
individual to take his stand toward them: he may or may not 
obey them. Indeed, it is the representation of an abstract 
subject, the sage, which for the Chinese as for the Stoic mor
alists is the culmination of such doctrines. Also in the Indian 
doctrine of renunciation of sensuality, of desires, and worldly 
interests, the aim and purpose are not affirmative moral free
dom, but the annihilation of consciousness, spiritual and even 
physical inertia. 

It is the concrete spirit of a people which we must con
cretely recognize. And because it is spirit, it can only be 
gTasped spiritually, through thought. This is the spirit that 
sprouts forth in all deeds and tendencies of the people, that 
brings itself to actualization, to self-enjoyment, and self-knowl
edge. The highest achievement of the spirit, however, is self
knowle<lge, not only intuitive but rational cognizance of itseil 
This it must and also will achieve. But this achievement is at 
the same time its decline. It is the rise of another spirit, 
another world-historical people, another epoch of world his
tory. This transition and connection of national spirits lead 
us to the connection of the whole, to the concept of world 
history as such, which we must now more closely examine 
and which we must understand. 

(b) THE DIAL ECTIC OF NATIONAL l'RI:-.'Cil'LES 

'Vorld history in general is the development of Spirit 111 

T!me, just as natmc is the dcvcluµ.u.1c.UL0Lt.hc_ld_c_;i iJLl/~ 
· 'Vhcn we cast a glance at world history in general, we sec a 

9 Jiere appears clearly the distinction Hegel has in mind throughout 

between the state as a bureaucratic s,·stem of llDrms and commands, on 
the one hand, and as the culture of a people, on the other. The fonnc>r is 

no bearer of morality, the latter is. 
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migration of souls it refers to indiYiduals. In the better 
known image of the Phoenix, however._j_t..J:clers to all na.,t
ural life, continuously e~aring its own pFe and consum
ing itself so that from its ashes the ne~~j.u.u:ne. ted. frest1 
life continually arises. This Eicture, however, is Asiatic; 
oriemal, not occidental. The Se_irit, devouring its worldly 

3 m elope, not onh:_r-asses into another em elope. not only 
arises rejuvenated from the ashes of its embodiment, ~ 
it emerges from them exalled. transfigured, a purer S_P-~t. 
It'lSEiueTnat it acts against itself. ( le\·otirs its own ex
_ iste~ But i~cloma itela orates upon this existence; 
its embodiment becomes material for it~ work tQ_elevate itself 
t_o a new embodi~nt. 

\\'e must, then, consider the spirit in this respect. Its trans
formations are not merely rejtn·enating transitions, returns to 
the same form. They are elaborations upon itself, by which 
it multiplies the material for its endearnrs. Thus it experi
ments in a multitude of dimensions and directions. deYeloping 
itself, exercising itself, enjo~· ing itself in inexhaustible abun
dance. For each of its creations, satisfying for the moment, 
presents new material, a new challenge for further elabora
tion. The abstract thought of mere change gi,·es place to the 
thought of Spirit manifesting, de,·eloping. and differentiating 
its powers in all the directions of its plenitude. \\'hat powers 
it possesses in itself we understand by the multiplicity of its 
products and formations. In this lust of actiYity it only deals 
with itself. Though im·olved with the conditions of nature, 
both inner and outer. it not onl~· meets in them opposition 
and hindrance, but often failure and defeat through the com
plications into which it becomes in\'oh-ed through them or 
through itself. Bm even when it perishes it does so in the 
course of its function and de, tiny, and e\·en then it offers the 
-spectacle of haYing prm·ed itself as spiritual acti\ity. 

The ,·erv essence of ~_pirit is action. It makes itself what it 
es~entiallv. is: it is its own_ nrodUJ;,t. iJs own work. T~_LJl 
J;cro111_es object of i tselfJ lh_us i.Ll_~_Bresen ted to i tse!L_ as al.!_ 
~1al existenc<;,_Likewise the spirit of a people: it is a defi-
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nite spirit which builds itself up to an objective wo rld. This 
world, then, stands and continues in its religion, its cult, its 
customs, its constitution and political laws, the whole scope 
of its institutions, its events and deeds. This is its work: this 
one people! Peoples are what their deeds are. Every English· 
man ·will say, we are the ones who navigate the ocean and 
dominate world commerce, who o\u1 East India and its 
wealth, who have a parliament, juries, and so on. The function 
of the individual is to appropriate to himself this substantial 
being, make it part of his character and capacity, and thus 
to become something in the world. For he finds the existence of 
the people as a ready-made, stable v~orld, into which he must 
fit himseif. The spirit of the people, then, enjoys and satisfies 
itself in its work, in its world. 

The people is moral, virtuous, strong when it brings forth 
what it wills. It defends its product against outside po·wers 
through the work of its objectification. The tension between 
(its potentiality and its actuality) what it is in itself. subjec
tively, in its inner purpose and essence, and what it really is 
(objectively), is thus abolished. It is with itself (actualized), it 
has itself objectively before itself. But then this activity of 
spirit is no longer necessary; it has what it wallted. T"he people 
can still do a great deal in war and peace, internally and 
externally. But the living, substantial soul itself is, so to 
speak, no longer acti\'C. The deepest, highest interest thus has 
gone out of life; for interest is only where there is opposition. 
The people lives like an individual passing from m:inhood to 
old age, enjoying himself. for he is exactly what he wanted 
to be and was able to achic\'e. Even though hi~ imagination 
may have gone further, it has abandoned more far-reaching 
purposes; if reality did not fit them, he fits the purposes to 
reality. It is this life of habit - the watch is wound up an~l 
gnes by itself-which brings about nalllral Jca th. l labi t i.s 
tensionless activity. Only formal duration is ldt to it, in which 
plenitude anc.l depth of purpose need no longer to lie heard. 
Existenre has become, ~o lo speak, external, scn~uous; it is 
IJot absorbed any more in its purpose. Thm imli\ illuals d ie, 
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thus peoples die a natural death. Although the latter con
tinue in existence, it is an uninterested, lifeless existence; its 
institutions are without n ecessity, just because the necessity 
has been satisfied- all political life is triviality ancl boredom. 
If a truly general interest is desired, then the spirit of the 
people would haYc to come to the point of wanting something 
new-but whence this something nnv? 1t would be a higher, 
more universal idea of itself, transcending its present prin
ciple; but this, precisely, would manifest the presence of a 
V:•idcr principle, a new spirit. 

Such a new principle does indeed come into the spirit of 
a people which has arriYe<l at its completion and actualiza
tion. It not merely dies a natural death, for it is no merely 
single individual, but has spiritual, universal life. Its natural 
death appears rather as the killing of itself by itself. The rea
son for this difference from the single, natural individual is 
that the national spirit exists as a genus, and consc<1 uent!y 
carries its own negation within itself, the very universality 
of its existence. A people can die a violent <leath only when 
it has become naturally <lead in itself, such as the German 
Imperial Cities ( H.eichsstiidte) or the German Imperial Con
stitution.10 

The universal spirit docs not merely die a natural death; 
it does not simply vanish in the senile life or mere h:~ lng.t 
far as it is a national sr-ir it arnl a µan of \wr.11.Lh~·_i t sclf, 't 
also comes to know_its \'.Or.l.:.-and--tO-.tb.iuk._itsclLJL~ world-
------ - ....---> 
hi~orical only__ insofar as in its funclam~!_!tal clements, itL 
essential purpose, there is a 1.111 i11~pri11 "µ!£; only insof:~ . .r 
is the work which such ~piriJ produces a moraJ,_ politic; 1 
org_ani~ati~n. 1f it is mere dcsin:s which impel peoples to 

actions, then such actions pa~s without lca\'ing lL1ccs, or 
rather, its traces are mere corruption and rui11. 

,'J'hus at first Cronos ruled, Time itself-the golde n age 
without moral works. \\' hat it produced, its children, were 

10 Hegel means of course the constitution of the Holy Roman Empire 
of, the German Nation, which expi1·ed on August fi. IHOfi. But what he 
says also applies to the Imperial Germany which lasted from 1871 to 1\118. 
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devoured by it. Only Zeus, who gave birth to Athene out 
of his head and whose circle included Apollo and the l\I uses, 
conquered Time and set a limit to its lapse. He is the political 
God, who has produced a moral work, the State. 

Jn work itself is implied the elemental character of uni
versality, of Thought. \Vithout Thought it has no objectivity; 
thought is its fundamental definition. The highest point of 
a people's development is the rational consciousness of its life 
and conditions, the scientific understanding of its laws, its 
system of justice, its morality. For in this unity (of subjective 
and objective) lies the most intimate unity in which Spirit can 
be with itself. The purpose of its•work is to have itself as 
object. But Spirit can have itself as object only by think
ing itself. 

At this point, then, Spirit knows its principles, the universal 
clement of its actions. But this work of Thought, being uni
versal, is at the same time different in form from the partic
ular, real work, and from the concrete life which brings the 
work about. \\Then this point is attained, we have both a real 
and an ideal existence.J..f (for exam le)ye_want i.o_,gaiJLa_gep
eral representation and a concept of the Greeks andJheir life, 
we find it in Sophocles and Aristophanes, in Thucydides a!ll,l 
Plato. In these individuals the Greek spirit grasped- itselUn 
thought and representation. This is its deeper satisfactioQ_(its_ 
consummation); but it is at the same time ideal and differeUL 
from its active reality. 

In such a time, a people, therefore, necessarily finds a satis
faction in the idea of virtue. Talk about virtue partly accom
panies, partly replaces real virtue. On the other hand, pure 
universal Thought, being univenal, is apt to bring the par
ticular and unreflected-faith, confidence, custom-to ref\ec
tion a bout i tseli and its immeclia te (simple and unreflected) 
existence. It thus shows up the limitation of unreflected life, 
partly by giving it reasons on hand by which to secede from 
its duties, partly by asking about reasons and the connection 
with universal thought. Then, in not fi11di11g the latter, it tries 
to shatter duty it<;clf as without foundation. 
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Therewith 11 appears the isolation of the individuals from 
each other and the whole, their aggressive selfishness and 
vanity, their seeking of advantage and satisfaction at the ex
pense of the whole. For the inward principle of such isola
tion (not only produces the content but) the form of sub
jectivity-selfishness and corruption in the unbound passions 
and egotistic interests of men. 

Thus Zeus and his race were themselves devoured, Zeus who 
set an end to the devouring action of Time and stayed this 
transiency by firmly establishing something lasting in itself. 
He was devoured by the generative agent, namely, the prin
ciple of Thought, of knowledge, of reasoning, of insight from 
and demand for reasons. 12 

Tims is the neo-_~e elemen~_0 _ thc ~~..!!L-~µ. __ _ 
Thought is_ the §ame_negativity, bpt_its deepe_st, _ils infinite. 
form._lt therdor.e _r_e.$olves_ all e~istenc~ in general ®t._fir_g_ 
·n.its_finitt,_its _definite !gr~. For exis~en~in_gcncral i~ 

_m_ined_as_g_bj ~ctiv~. 13 It t_!!erefore a1~pears as gi,·en andjnu~
_diat~, _as a_~thority. It is finite and limited eiLher as contc!!_S 
or (~s form; the latter)_as the bound for tl_le thinking subj.ect 
and its infinite reflection in itseH. 
-· -- - - . - ·-

[The resolution of existence through thought is at the same 
time necessarily the arising of a new principle. Thought as 
universal is resolving, but this resolution actually contains the 
preceding principle within it, though no longer in its original 
form but transfigured through universality.] Thus life emerges 
out of death; but it is only individual life. If we consider 
the genus as the substantial in this transformation, then the 
death of the indi\idual is a falling back of the genus into 
individuality. The presenation of the genus is then nothing 
but the monotonous repetition of the same kind of existence. 

'u ·with the disintegration of the intuitiYe bonds of society-faith, con

fidence, custom. 
i2 \\' hich abolished the gods. (On the other hand, Rc;ison makes out 

of the chronological sequence of history a logical sequence anti this, 
iii excising Time out of history, to a certain degree Yindir.atcs Zeus.) 

_, 13 See abo,·e, pp. 3'.!lL 



94 REASON IN HISTORY 

Cognition, the thinking comprehension of being, is the source 
and birthplace of a new spiritual form, a higher form, whose 
principle is partly preserving, partly transfiguring its material. 
For Thought is the universal, the genus which is immortal -
and preserves its identity. The particular form of Spirit not 
only passes away naturally in time, but is abolished through 
the self-acting, self-mirroring activity of self-consciousness. 
Since this abolition is activity of Thought, it is both preserva
tion and transfiguration. \Vhile thus Spirit, on the one hand, 
a!Jolishcs the actuality, the subsistence of what it is, on the 
other hand, it gains thereby the essence, the Thought, the uni
versal of that which it only was (of its transient condition) . Its . -principle is no longer .. th is immediate content and pu£pQ§J! 
of what it previously was, but the essen ce of it. 

The result of th is process, then, is th at the Spirit in objecti
fying itself and thinking its own being, on the one hand, de
stroys this (particular) determination of its own being and, on 
the other hand, grasps its universality. It thus gives a new de
termination to its principle. The substantial determination of 
this national spirit is therewith changed; its principle passes 
into a new and higher one. 

It is most important for the full understanding and com
prehension of history to grasp and possess the thought of this 
transition. An individual as unity trawrses various stages and 
remains the same individual. So also a people, up to the stage 
which is the universal stage of its spirit. In this consists the 
inner, the conceptual necessity of its change. Here we !Jave 
the essence, the very soul of the philosophical understanding 
of history. 

Spirit is essentially the result of its own activity. Its activity 
is transcending the immediately given, negating it, and re
turning into itself. \Ve can compare it with the seed of a pla'nt, 
which is both beginning and result of the plant's whole li.fe. 
The powerlessness of life manifests itself precisely in this fall
ing apart of beginning and encl. Likewise in the lives of 
individuals and peoples. The life of a people brings a fr u it 
to maturity, for its activity aims at actualizing its principle. 
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But the fruit does not fall back into the womb of the people 
which has produced and matured it. On the contrary, it turns 
into a bitter drink for this people. The people cannot aban
don it, for it has an unquenchable thirst for it. But imbibing 
the drink is the drinker's destruction, yet, at the same time 
the rise of a new principle. 

\Ve have already seen what the final purpose of this process 
is. The principles of the national spirits progressing through 
a necessary succession of stages are only moments of the one 
universal Spirit which through them elevates am! completes 
itself into a self-comprehending totality. 

Thus, in dealing with the idea of Spirit only and in con
sidering the whole of world history as nothing but its mani
festation, we arc dealing only with the present-however long 
the past may be which we survey. [There is 110 time where it 
(the Spirit) has not been nor u·ill not be; it neither was nor is 
it yet to be. fl is forever nm\·.] The Idea is e\'er pre~ent, the 
Spirit immortal. [H'lwt is true is eternal in and for itself, 
neither ·yesterday nor tomorrow but now in the sense of abso
lute presence. In the Idea, what may seem lost is eternally 
preserved.] This implies that the present stage of Spirit con
tains all previous stages within itself. These, to be sure, have 
unfokled themselves successively and separately, but Spirit still 
is what it has in itself always been. The differentiation of its 
stages is but the development oi what it is in itself. The 
life of the ever-presem Spirit is a cycle of stages, which, 
on the one hand, co-exist side by side, lmt, on the other hand, 
seem to be past. The 1uoments v·;hich Spirit seems Lo h::i.ve 
left behind, it still possesses in the depth of its present. 
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