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On the Problem of Truth

The philosophic thought of recent decades, shot through with contra-
dictions, has also been divided on the problem of truth. Two oppos-
ing and unreconciled views exist side by side in public life and. not
infrequently, in the behavior of the same individual. According to
one, cognition never has more than limited validity. This is rooted in
objective fact as well as in the knower. Every thing and every relation
of things changes with time, and thus every judgment as to real situ-
ations must lose its truth with time. “Every particular entity is given
tous in time, occupies a definite place in time, and is perceived as
lasting for a length of time and during this ttme developing changing
activities and possibly altering its properties. Thus all our judgments
dn the essence, properties, activities, and relations of particular things
are necessarily involved with the relationship to time, and every judg-
ment of this sort can only be valid for a certain time.”! Subjecuvely,
t@)o, truth is viewed as necessarily circumscribed. Perception is shaped
not only by the object but by the individual and generic characteristics
of human beings. Tt is particularly this subjective moment to which
the modern science of mind has given its attention. Depth psychology
¢seemed to destroy the illusion of absolutely valid truth by pointing
out that the function of consciousness only made its appearance to-
gether with unconscious psychic processes, while sociology made a
philosophically developed discipline out of the doctrine that every idea
belongs to an intellectual pattern bound up with a social group, a
‘standpoint.” Present-day relativism, in particular, has subjectivist
characteristics, but it is by no means the sole representatve of this
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period’s intellectual attivude toward truth. Rather, it is opposed by th
impulse to blind faith, to absolute submission, which has always be
necessarily linked with relativism as its opposite, and is once again
characteristic of the cultural situation today. Since the metaphysical’
reworking of the concept of the intuition of essence, which at first had"
been understood in the strictest sense, a new dogmatism has deve
oped within philosophy. This development in the history of ideas r
flects the historical circumstance that the social totality to which th
biberal, democratic, and progressive tendencies of the dominant cu
ture belonged also contained from its beginning their opposite com
pulsion, chance and the rule of primal nature. By the system’s own
dynamic, this eventually threatens to wipe out all its positive charaé
teristics. The role of human autonomy in the preservation and n
newal of social life is completely subordinated to the effort to hol
together mechanically a dissolving order. The public mind is increas
ingly dominated by some rigid judgments and a few postulated co
cepts.

The appearance of this contradiction in our time repeats in dis
torted form a discord which has always permeated the phiIosophy':df¥
the bourgeois era. Its prototype in the history of philosophy is th
linkage of Descartes’s universal methodical doubt with his devout Ca
tholicism. It extends to the details of his system. It reveals itself m
only in the unreconciled juxtaposition of faith and contradictﬁi
knowledge, but in the theory of cognition nself. The doctrine of!
solid res cogrtans, a self-contained ego independent of the body, whi
serves as an absolute resolution of the attempt at doubt and is pré
served immutable in the metaphysics of Descartes and his idealisti
successors, reveals itself as an illusion corresponding to the situatio
of the bourgeois individual and present before the inquiry rather thag
based on it. The independent existence of individual souls, the prin
ciple which for Descartes makes the world philosophically in[elligib‘!‘
is no easier to reconcile with the criteria and the whole spirit of thi ons under prevalent public and private law. In the Critique of Practical
analytic geometry which he himself invented than is his proclama Reason, which fetishizes the concept of duty, he did not in any way
of empty space as the sole physical substance with the theological dogm overcome the need for an immovable intellectual foundation but merely
of transubstantation. Complete doubt as to the reality of material wuth;g/met it in a way more fitting to the time than that of the rationalist
the constant emphasis on the uncertainty, conditional character, and:f. ontology of the period. The theoretical philosophy itself assumes that
finiteness of all definite knowledge, immediately next to ostensib ere is absolute knowledge, independent of any sensory experience,

insights into eternal truths and the fetishization of individual catego-
nes and modes of being—this duality permeates the Cartesian philos-
ophy.

,. It finds its classic expression in Kant. The critical method was sup-
posed to perform the task of differentiating the purely conditional
and empirical from “pure” knowledge and reached the conclusion
t_l}?.t pure knowledge was possible only in regard to the conditions of
the conditional. The system of the necessary subjective conditions of
human knowledge is the exclusive goal of transcendental philosophy.
To Hume's skepticism, Kant opposes nothing but the sensory and
tonceptual forms of knowledge and what can be deduced therefrom.
But what comes into existence on the basis of these conditions, the
ory of our actual world and not a merely possible one, knowledge
tactual nature and existing human society, lacks for Kant the crite-
nia.of genuine truth and is only relative. Everything that we know of
eality, of conditions in space and time, relates according to him only
‘appearances, and of these he claims to have shown “that they are
ot things (but only a form of representation), and that they are not
ualities inherently belonging to the things in themselves.”? In regard
oknowledge of the world, he is no less a skeptical relarivist than the
mystical” and “dreaming” idealists whom he combats. In the latest
phase of transcendental philosophy, this subjective relativism is clearly
ormulated: “In the last analysis, all being is relative (as opposed to
e false ideal of an absolute Being and its absolute truth), and is
evertheless relative in some customary sense to the transcendental subjectiv-
. But this subjectivity alone is ‘in and for itself.” "3 Along with the
areful and differentiated theoretical pbilosophy, which did indeed
¢ keep thought rooted in the ahistorical sphere of transcendental sub-
ivity, there are in Kant the postulates of practical reason and—-
ked to them by conclusions which are in part extremely question-
le—the transformation into absolutes of the existing property rela-
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and indeed that this alone deserves the name of truth. Even the Cn-
tigue of Pure Reason depends on the assumption that pure concep:
and judgments exist “a priori” in the consciousness, and that met
physics not only has always existed but will of right exist for alt eter
nity. Kant's work embraces in itself the contradiction between th
German and English schools of philosophy. The resolution of th
contradictions it produces, the mediation between critique and dog
matic system, between a mechanistic concept of science and the doc
trine of intelligible freedom, between belief in an eternal order and
theory isolated from pracuce, increasingly and vainly occupied his own
thought till the last years of his life: this is the mark of his greatness
Analysis carried through to the end and skeptical distrust of all theory

on the one hand and readiness to believe naively in detached fixed:

principles on the other, these are characteristic of the bourgeois miny
It appears in its most highly developed form in Kant's philosophy
This dual relationship to wruth is again mirrored in the failure of
the progressive methods of the scholar to influence his attitude toward
the most important problems of the time, the combination of notabl
knowledge in the natural sciences with childlike faith in the Bibl
The association of that particularly strict tendency in modern philo
ophy, positivism, with the crudest supersttion has already been noted
in this journal.* Auguste Comte not merely laid the groundwork fo
a whimsical cult, but prided himself on his understanding of the va

ious theories of the beyond. William James turned to mysticism and

even mediumism.? The brain appears to him not so much to promot
as to obstruct the enlightening intuitions which exist “ready-made
the transcendental world” and come through as telepathic exper

ences as soon as the brain’s activity is “abnormally” reduced. “The
word ‘influx’ used in Swedenborgian circles” describes the phenome:

non very well.® The pragmatist F. C. S. Schilier, whom James quotes,
declares on this point, “Matter is not that which produces conscious

ness but that which limits it,” and -he conceives of the body as “a mech-
anism for inhibiting consciousness.”” This inclination to spiritualism

can be followed through the later history of positivism. In Germany,

it seems Lo have reached its culmination in the philosophy of Hans:

Drriesch, in which a scientism carried to extremes goes together with

-0n the Problem of Truth

and theory of knowledge through intentional formalism and rigidity
d through the monomaniacal reference of all the problems of the
6i1d to some few biological experiments. On the other side, the mis-
wnception of a self-sufficient science independent of history appears
hrough the pseudoscientific dress of his barbarous errors in religion
and practice.

:Only in the decline of the contemporary epoch has it become the
typical behavior of scholars to develop high critical faculties in a spe-
dfic branch of science while remaining on the level of backward groups
regarding questions of social life and echoing the most ignorant phrases.
Inthe beginning of the bourgeois order, the turn to specific juristic
and scientific studies without regard to social and religious demands
mmediately produced a moment of liberation from the theological
telage of thought. But as a result of the alteration of the social struc-
i;_e, this sort of production without regard to the rational relation to
e whole has become regressive and obstructive in all hiclds—in sci-
ce- just as in industry and agriculture. This abstractness and osten-
ble independence of the bourgeois science industry shows itsel{ in
e mass of isolated individual empirical studies, not related to any
rt of theory and practice by clear terminology and suhject matter.
15 likewise visible in the efforts of scientists, without any significant
reason, to divest their concepts of all empirical material. and espe-
G@'ﬂy in the inordinate mathematization of many intellectual disa-
plines. The conventional attitude of the scholar to the dominant
uestions of the period and the confinement of his critical attention
vhis professional specialty were formerly factors in the improvement
fthe general siruation. Thinkers ceased to be concerned cxclusively
ith the welfare of their immortal souls, or to make concern for 1t
itheir guide in all theoretical matters. But subsequenily this attitude
has taken on another meaning: instead of being a sign of necessary
‘courage and independence, the withdrawal of intellectuat energies
from general cultural and social questions, the placing of actual his-
torical interests and struggles in a parenthesis, 15 more a sign of anxi-
and incapacity for rational activity than of an incliration to the
‘tree tasks of science. The substance underlying intellectual phenom-

-enra changes with the social totality.
unconcealed occultism in all questions of this world and the beyond. }
In this, the occultist dilemma finds a grotesque expression in his logic

-1t is not the intention here to go into detail in regard to the histor-
al causes of this dual refatonship to truth. The competition within
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the bourgeois economy, in the context of which the forces of this so-
ciety unfolded, produced a critical spirit which not only was able te
liberate itself from the bureaucracies of church and absolutism bu
driven by the dynamic of the economic apparatus, can to a fantasti
degree place nature at its service. But this power only seems to bei
own. The methods for the production of social wealth are available
the conditions for the production of useflul natural effects are larget
known, and the human will can bring them about. But this spirit an
will themselves exist in false and distorted form. The concept of hav
ing power over something includes deciding for oneself and makin
use of it for one’s own purposes. But domination over nature is not;
excrcised according to a unified plan and purpose, but merely serv
as an instrument for individuals, groups. and nations which use iti
their struggle against one another and, as they develop it, at the sam
time reciprocally circumscribe it and bend it to destructive ends. Thus
the bearers of this spirit, with their critical capacity and their devel
oped thinking, do not really become masters but are driven by th
changing constellations of the general struggle which, even thoug]
summoned up by men themselves, face them as incalculable forceso

destiny. This seemingly necessary dependence, which increasingly bears
fruit in disruptive tensions and crises, general misery and declin
becomes for the greatest part of humanity an incomprehensible fat
But to the extent that the alteration of basic relationships is exclud
in practice, a need arises for an interpretation based purely on faith
The conviction that a constricting and painful constellation is essen
tially unalterable prods the mind to give it a profound interpretation.
50 as to be able to come to terms with it without despairing. Death
the inevitable end was always the basis of the religious and metaphys-
ical llusion. The metaphysical need which permeates the history
this period stems from the fact that the inner mechanism of this sod
ety, which produces insecurity and continuous pressure, does n
emerge into clear consciousness and is put up with as something nec
essary and eternal, rather than as an object of effective change. Th
firm faith which was part of the mortar of the medieval social st
ture has disappeared. The great systems of European philosophy were
always intended only for an educated upper crust and fail complete
in the face of the psychic needs of the impoverished and socially co
tinually sinking sections of the citizenry and peasantry, who are;
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gvertheless completely tied to this form of society by upbringing,
ork, and hope and cannot believe it to be transitory. This is why the
intellecrual situation has for decades been dominated by the craving
 bring an eternal meaning into a life which offers no way out, by
hilosophical practices such as the direct intellectual or intuitive ap-
rehension of truth, and finally by blind submission to a personality,
be it an anthroposophic prophet, a poet, or a politician. To the extent
which individual activity is circumscribed and the capacity for it
entually stunted, there exists the readiness to hnd security in the
rotective shelter of a faith or person taken as the vesscl and incar-

- nation of the truth. In particular periods of the rise of contemporary

society, the expectation of steady progress within its own framework
teduced the need for an interpretation that would transfigure reality,
and the rational and critical faculties achieved greater influence in
rivate and public thought. But as this form of social organization

-becomes increasingly crisis-prone and insccure, all those who regard

s characteristics as eternal are sacrificed to the institutions which arc
tended as substitutes for the lost religion. :
"This is, to be sure, only one aspect of the social situation out of
which the shaky relationship to truth in modern times arises. A fun-
damental analysis of the [allacious bourgeois seli-perception, which
reserves the ideclogy of complete inner freedom in the face of the
ependence and insecurity of its bearers, could show that the liberal
validation of alien ideas (the mark of relativism) has a common root

with the fear of making one’s own decisions, which leads to belief in a

gid absolute truth: the abstract, reified concept of the individual which

rinescapably dominates thought in this economic system. But here the
.question is less one of the derivation of the phenomenon than of its

ractical significance. Is there really only the choice between accep-

“tance of a final truth. as proclaimed in religions and idealistic schools
“of philosophy, and the view that every thesis and every theory is al-

ways merely “subjective.” i.e., true and valid for a person or a group
t 4 time or human beings as a species, but lacking objective vahdiry?

In developing the dialectical method, bourgeois thought itself has made
-the most ambitious attempt to transcend this antinomy. Here the goal

f philosophy no longer appears, as in Kant, to be merely the system

'of the subjective factors of cognition; perceived truth is no longer so
-empty that in practice one must take refuge in the solidity of faith.
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While the concrete content is perceived as conditional and dependen
and every “final” truth is just as decisively “negated” as in Kant, it does
not for Hegel simply fall through the sieve in the sifiing out of pure
knowledge. Recognition of the conditional character of every isolated
view and rejection of its absolute claim to truth does not destroy th
conditional knowledge; rather, it is incorporated into the system'o
truth at any given time as a conditional, one-sided, and isolated view
Through nothing but this continuous delimitation and correction o
partial truths, the process itself evolves its proper content as knowl
edge of limited insights in their limits and connection.

To skepticism, Hegel opposes the concept of determinate negation.
The progressive recognition of partial truths, the advance from on
isolated definition to another, certainly does not mean for him a mer

lining up of attributes but a description which follows the actual sub-
Ject matter in all particulars. This critique of every concept and every;

complex of concepts by progressive incorporation inte the more com
plete picture of the whole does not eliminate the individual aspects
nor does it leave them undisturbed in subsequent thought, but every
negated insight is preserved as a moment of truth in the progress o
cognition, forms a determining factor in it, and is further defined an
transformed with every new step. Precisely because of this, the meth:
odological form of thesis, antithesis, and synthesis is not to be applic
as a “lifeless schema.”® If at any given time the antithesis express
the critical and relativizing impetus in opposition to the assimilatio
and establishment of a pattern of thought, thesis and antithesis t
gether immediately form a new insight, a synthesis, because the ne
gation has not simply rejected the original insight but has deepene
and defined it. Hegel does not end up with the bare assurance that
definite knowledge is transitory and unreal, that what we know is onl
appearance in contrast to an unknowable thing in iwself or an intw
1uvely perceived essence. If for Hegel the true is the whole, the whol
is not something distinct from the parts in its determinate structure
but is the entire pattern of thought which at a given time embracesin
itsetf all limited conceptions in the consciousness of their limitation.
Since the dialectical method does not rest with showing that a thin
is conditioned but takes the conditioned thing seriously. it escapes th
relativistic formalism of the Kanuan philosophy. Hegel therefore do
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not need to make a fetish out of an isolated concept like that of duty.
He recognizes the vain effort of all idealistic philosophy before him
0 make the whole content of the world disappear in some conceptual
generalizalion and declare all specific differences unreal as opposed
to such attributes as the infinite, will, experience, absolute indiffer-
éh;e, consciousness, etc. The second-rate thought to which the world
always appears as a mysterious presentation in which only the initiate

" knows what goes on behind the scenes, which sets philosophy to solv-

mg an ostensible riddle in order to know once and for all or even
1o despair that such a key is not to be found--this sort of dogma-
tisre does not exist in Hegel. Rather, the dialecitical method quickly led
him to become aware of the stupidity of such philosophical work and
to see in development and fux what presents itself as absolute and
eternal.

“But insofar as this method. in Hegel. still belongs to an idealistic
gystemn, he has not freed his thought from the old contradiction. His
philosophy shares relativism’s indifference to particular perceptions,
ideas, and goals. It is also marked by its hypostatization of conceptual
iructures and by the inahility to take theoretical and practical account
fthe dogmatism and historical genesis of his own thought. Its dog-
matic side has been especially often attacked in the critique of cogni-
tion since the middle of the nincteenth century. In place of those

“doctrines that made an abstract concept inte substance. that is, that

made this limited aspect identical with Being by dirempting it from

tory and that thus degenerate into naive faith, Hegel puts the hy-
ostatization of his own system. In his polemic against skepticism and
relativism, he himself says., “But the goal 1s as necessarily fixed for
knowledge as the serial progression; it is the point where knowledge
o longer needs.to go beyond itself, where Notion corresponds to
bject and object to Notion. Hence the progress towards this goal is
so unhalting, and short of it no satisfaction is to be found at any of
he stations on the way.”¥ Hegel believes that he guarantees this sat-
faction through the whole of his thought. For him, philosophy has
the samc absolute content as religion, the complete unity of subject
and object, a final and eternally valid knowledge.

.. What mankind, pressed on all sides by the boundaries of his purely terrestrial
“Iife, in fact requires is that region of more essential reality, in which every
sopposition and contradiction ts overcome, and freedom can finally claim o
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be wholly at peace with itself. And this is, of course, nothing other than
absolute Truth itself, no merely relative truth. In the Truth, according to i
highest notion, all must be brought home to one unity. In it there can be o
more opposition between freedom and necessity, Spirit and Nature, knowk
edge and the object of knowledge, law and impulse, between whatever form,;
in fact, the opposition of these contradictory phenomena of human experk
ence may assume. . . . Qur ordjnary conscious life fails to overcome this con:
tradiction, and either plunges desperately into the same, or thrusts it on om
side and makes its escape from it in some other way. Philosophy will, however
so address itself to the two determinating factors of the contradiction asto
show that they are apprehended as isolate from each other in abstraction, m
according to their concrete notion; and by the grasp of this latter it will dem-
onstrate the one-sidedness in its relative character, placing these opposin
aspects in the fuller union and harmeny which is truth. It is the function’s
philosophy to grasp and formulate this notion of truth. . . . Philosophy has
no other object than God. In its substance it is in fact rational theology, and
in its service of the truth a continual service of God.'? g

diverts attention from the fact that his conscious and unconscious par-
tiiiapship in regard to the problems of life must necessarily have its
effect as a constituent element of his philosophy. Thus, his concep-
fonis of nation and freedom, which form the backhone of many parts
fhis work, are not perceived in terms of their temporal presupposi-
ions and their transitory character; on the contrary, as conceptual
mﬂities and forces, they are made the basis of the historical develop-
ments from which they are abstracted. Because Hegel does not rec-
ognize and consistently embrace the specific historical tendencies which
find expression in his own work, but presents himself as absolute Spirit
through his philosophizing and accordingly preserves on ostensible
djs’tance and impartality, many parts of his work lack clarity and, in
Pite of the revolutionary sharpness and Aexibility of the method, take
n the arbitrary and pedantic character that was so closely bound up
ith the political conditions of his time. In the idealistic thought to.
hich it owes its existence, dialectic is beset by dogmatisin. Since the
tractions at which the method arrives are supposed to be moments
asystem in which thought “no longer needs 0 go beyond itself,”
¢ relationships comprehended by it are also regarded as unalterable
d eternal. If a great deal may happen in history yet to come, even
other peoples, e.g., the Slavs,'® should take over leadership from
‘those nations which have in the past been decisive, nevertheless no
ew principle of social organization will become dominant and no
dedisive change will take place in the organization of humanity. No
storical change which brought about a new form of human associa-
on could leave the concepts of society, freedom, right, etc., unal-
tered. The interconnection of all categories, even the most abstrace,
ould be affected thereby. Hence, Hegel's belief that his thought
mprehended the essential characteristics of all being—the unity of
hich remained as it appeared in the system, a complete hierarchy
and totality undisturbed by the hecoming and passing of individu-
als—represented the conceptual eternalization of the earthly relation-
ips on which it was hased. Dialectic takes on a transfiguring function.
he laws of life. in which according to Hegel domination and servi-
de as well as poverty and misery have their eternal place, are sanc-
tioned by the fact that the conceptual interconnection in which they
are included is, regarded as something higher, divine and absolute.
ust as religion and the deification of a race or state or the worship of

According to Hegel himself, the doctrine of an absolute self—cqri
tained truth has the purpose of harmonizing in a higher spiritual
gion the “oppositions and contradictions” not resolved in the worl
Especially in his later lectures and writings, he stresses that “the sphere
of truth, freedom, and . .. satisfaction™"! is to be found not in the
mechanism of reality but in the spiritual spheres of art, religion, and
philosophy. He opposes this peace and satisfaction in thought not only
to skeptical despair but to the active attitude which tries to overcome
the incompleteness of existing conditions “in some other way.”

This'dogmatic narrow-mindedness is not some sort of an accidenta
defect of his doctrine which ene can strip off without changing an
thing essential. Rather, it is inextricably bound up with the idealistic
character of his thought and enters mnto all the details of his applics
tion of the dialectic. Hegel cannot be reproached for the role in his
thought played by external observation, which as Trendelenburg poin;
out in his criticism'? gives rise to the basic concept of the dialecti
movement. He himself emphasized the importance of experience:
philosophy. Rather, in contemplating his own system, Hegel fofg
one very definite side of the empirical situation. The belief that |
system is the completion of truth hides from him the significance
the temporally conditioned interest which plays a role in the detal
of the dialectical presentation through the direction of thought, the
choice of material content, and the use of names and words, 2
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nature offer the suffering individual an immortal and eternal e
sence, so Hegel believes he has revealed an eternal meaning in th&
contemplation of which the individual should feel sheltered froma]l
personal misery. This is the dogmatic, metaphysical, naive aspect o

his theory.

Its relativism is directly bound up with this. The dogmatic assertion
that all the particular views which have ever entered the lists against
one another in real historical combat, all the creeds of particular groups
all attempts at reform are now transcended and canceled out, the n¢
tion of the all-embracing thought which is to apportién its partial
rightness and final limitation to every point of view without con
sciously taking sides with any one against the others and deciding be
tween them—this is the very soul of bourgeois relativism. The attemp
to afford justification to every idea and every historical person and t
assign the heroes of past revolutions their place in the pantheon o
history next to the victorious generals of the counterrevolution, this
ostensibly free-floating objectivity conditioned by the bourgeoisie’s stan
on two fronts against absolutist restoration and against the proletar
iat, has acquired validity in the Hegelian system along with the ideal
istic pathos of absolute knowledge. It is self-evident that tolerance
toward all views that belong to the past and are recognized as condk-
tioned is no less relativistic than negativist skepticism. The more th
age demands unsparing outspokenness and defense of particular truths
and rights, the more unequivocally such tolerance reveals its inheren
inhumanity. If, in spite of the lack of a conscious relationship betwee
his philosophy and any particular practical principle, Hegel was guide
in detail not simply by the conservative Prussian spirit but also
progressive interests, his dogmatism nevertheless prevented his rei
ognizing and defending these tendencies that found expression in ‘s
science as his own purposes and progressive interests. He seems.|
speak of himself when he describes how “consciousness drops like:
discarded cloak its idea of a good that exists [only] in principle, b
has as yet no actual existence.”'* In Hegel, as in Goethe, the progres:
sive impulses enter secretly into the viewpoint which ostensibly com
prehends and harmonizes everything real impartially. Later relativism,
in contrast, directs its demonstration of limiting conditionality maink
against the progressive ideas themselves, which it thereby secks to fla
ten, that is, to equate with everything already past. In its conceptu
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projections, the new as well as the old castly appear as simple ration-
dlizing and ideology. Since the recognition of the truth of particular
deas disappears behind the display of conditions, the coordination
'th historical unities, this impartial relativism reveals nself as the friend
f what exists at any given time. The dogmatism concealed within it
Lbe affirmation of the existing power, what is coming into being
eeds conscious decision in its struggle, while the limitation to mere
riderstanding and contemplation serves what is already in existence.
hat impartial partisanship and indiscriminate objectivity represent a
ubjective viewpoint is a dialectical proposition that indeed iakes rel-
ativism beyond itself.

“In materialism, dialectic is not regarded as a closed system. Under-
standing that the prevalent circumstances are conditioned and tran-
;dry 1s not here immediately equated with transcending them and
anceling them out. Hegel declares: “No one knows, or even fecls,
t anything is a linit or defect, until he 1s ac the same time above
and beyond it. . . . A very little consideration might show that to call a
thing finite or limited proves by implication the very presence of the
ifinite and unlimited, and that cur knowledge of a limit can only be
hen the unlimited is on this side in consciousness.” '® This view has as
presupposition the basic postulate of idealism that concept and being
f:in truth the same. and therefore that all fulfiliment can take place
the pure medium of the spirit. Inner renewal and exalration, ref-
ormation and spiritual elevation were always the solution to which he
pointed. Insofar as dealing with and changing the external world was
regarded as at all lundamental. it appeared as a mere consequence of
this. Materialism, on the other hand, insists that objective reality is not
identical with man’s thought and can never be merged into it. As much
thought in its own element seeks to copy the life of the object and
apt itself to it. thought is never simultaneously the object thought
about, unless in sell-observatiou and reflection—and not even there.
o conceptualize a defect is therefore not 1o transcend it; concepts
d theories constitute one moment of its rectihcation, a prerequisite
the proper procedure, which as it progresses is constantly rede-
fined, adapted, and improved.

‘An isolated and conclustve theory of reality is completely unthink-
able. If one takes seriously the formal definition of truth which runs
irough the whole history of logic as the correspondence of cognition
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with its object,!® there follows from it the contradiction to the do
matic interpretation of thought. This correspondence is neither a simpl
datum, an immediate fact, as it appears in the doctrine of intuitive,
immediate certainty and in mysticism, nor does it take place in the

.the badness of the present, the idea of men and their capabilities im-
manent in 1t, finds 1ts definition, correction, and confirmation in the
ourse of historical struggles. Hence, activity is not to be regarded as
‘an appendix, as merely what comes after thought, but enters into the-
“0ry at every point and is inseparable from it. Just for this reason pure
thought does not here give the satisfaction of having sure and certain
grasp of the question and being at one with it. It 1s certainly impossi-
blé to speak too highly of the conquests of the human spirit as a factor
in the liberation from the domination of nature and in improving the
pattern of relationships. Social groups and possessors of power who
ught against it, all propagandists of every sort of obscurantism, had
their shady reasons and always ted men into misery and servitude.
But if in particular historical situations knowledge can, by its mere

pure sphere of spiritual immanence, as it seems to in Hegel's meta
physical legend. Rather, it is always cstablished by real events and
human activity. Already in the investigation and determination of facts,”
and even more in the verification of theories, a role is played by the:
direction of attention, the refinement of methods, the categorical
structure of the subject matter—in short, by human activity corre-
sponding to the given social period. (The discussion here will not de
with the question of how far all connection with such activity is avoided
by Husserl's “formal ontology” which refers “to any possible world in
empty generality” 7 or by formal apophantic, which likewise relat
to all possible statements in empty generality, or by other parts of
pure logic and mathematics, nor with how far they possess real cog
nitive value without regard to such a connection.) _

If certain philosophical interpretations of mathematics correctly stress
its a priori character, that is, the independence of mathematical con
structions from all empirical observation, the mathematical models of:
theoretical physics in which the cognitive value of mathematics finalt
shows itself are, in any case, structured with reference to the even
that can be brought about and verified on the basis of the curren
level of development of the technical apparatus. As little as mathe:
matics needs to trouble itself about this relationship n its deductions,
its form at any given time is nevertheless as much conditioned by th
increase in the technical capacity of humanity as the latter is by th
development of mathematics. The verification and corroboration [B
wihrung] '® of ideas relating to humanity and society, however, consist
not merely in laboratory experiments or the examination of doar
ments, but in historical struggles in which conviction itself plays ar
essential role. The false view that the present social order is essentiall
harmenious serves as an impetus to the renewal of disharmony an
decline and becomes a factor in its own practical refutation. The cor:
rect theory of the prevalent conditions, the doctrine of the deepenin
of crises and the approach of catastrophes, does, to be sure. find con
tinuous confirmation [bestdtigt] in all particulars. But the picture o
better world that is intrinsic to this theory and guides the assertion'e

presence, obstruct evil and become power, the effort 1o make it in
isolation the highest purpose and means of salvation rests on a philo-
'sophical misunderstanding. It cannot be said in general and a priori
what meaning and value some particular knowledge has. That de-
pends on social conditions as a whole at the particular time, on the
concrete situation to which it belongs. Thoughts which, taken in tso-
.ﬁﬁ(_)n, are identical in content can at one time be unripe and fantas-
cal and at another outdated and unimportant, vet in a particular
historical moment can form factors of a force that changes the world.
There is no eternal riddle of the world, no world secret whose pen-
etration once and for all is the mission of thought. This narrow-minded
view, which ignores the constant alteration in knowing human beings
along with the objects of their knowledge as well as the insurmounta-
ble tension between concept and objective reality, corresponds today
to the narrow horizon of groups and individuals who, from their felt

inability to change the world through rational work, grasp at and
compulsively hold to universal recipes which they memorize and mo-
-hotonously repeat. When dialectic is freed of its connection with the
exaggerated concept of isolated thought, self-determining and com-
plete in itself, the theory defined by it necessarily loses the metaphys-
ical character of final validity, the sanctity of a revelation, and becomes
an element, itself transitory, intertwined in the fate of human beings.
But by ceasing to be a closed system, dialectic does not lose the
stamp of truth. In fact, the disclosure of conditional and one-sided
aspects of others’ thought and of one’s own constitutes an important
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part of the intellectual process. Hegel and his materalist followers
were correct in always stressing that this critical and relativizing char
acteristic is a necessary part of cognition. But being certain of one

own conviction and acting upon it do not require the assertion that
concept and object are now one, and thought can rest. To the degree:

that the knowledge gained from perception and inference, methods
cal inquiry and historical cvents, daily work and political siruggle, meets
the test of the available means of cognition, it is the truth. The ab-
stract proposition that once a critique is justified from its own stand-
point it will show itself open to correction expresses itself for th
materialists not in liberality toward opposing views or skeptical ind
cision, but in alertness to their own errors and flexibility of though

They are no less “objective” than pure logic when it teaches that the’

relativistic “talk of a subjective truth which is this for one and th
opposite for another must rate as nonsense.”'? Since that extrahisto
ical and hence exaggerated concept of truth is impossihle which stems

from the idea ofa pure infinite mind and thus in the last analysis from.

the concept of Ged, it no longer makes any sense to orient the know!
edge that we have to this impossibility and in this sense call it relative
The theory which we regard as correct may disappear because the
practical and scientific interests which played a role in the formation
of its concepts, and above all the facts and circumstances to whick
referred, have disappeared. Then this truth is in fact jrrecoverab
gone, since there is no superhuman essence to preserve the presen
day relationship between the content of ideas and their objects-in
all-embracing spirit when the actual human beings have change@_l 0
even when humanity has died out. Only when measured againstra;l
extraterrestrial, unchanging cxistence does human truth appear to
of an inferior quality. At the same time as it nevertheless necessar
remains inconclusive and to that extent “relative,” it is also absok
since later correction docs not mean that a former truth was form
untrue. In the progress of knowledge, to be sure, much incorrec
regarded as true will prove wrong. Nevertheless, the overturning:
categories stems from the fact that the relationship of concept.and
reality is affected and altered as a whole and in all its parts by he
historical changes in forces and tasks. To a large extent the direct
and outcome of the historical struggle depends on the decisiven
with which people draw the consequences of what they know, th
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feadiness to test their theories against reality and refine them. in short
by the uncompromising application of the insight recognized as true.
The correction and further definition of the truth is not taken care of
by History, so that all the cognizant subject has to do is passively ob-
serve, conscious that even his particular truth, which contains the oth.
ers negated in it, is not the whole. Rather, the truth is advanced because
the human beings who possess it stand by it unbendingly, apply it and

;

@rry it through, act according to it, and bring it to power against the
Tesistance of reactionary, narrow, one-sided points of view. The pro-
cess of cognition includes real historical will and action Jjust as much
it does learning from cxperience and intellectual comprehension.
The latter cannot progress without the former.

Freed from idealistic illusion, dialcctic overcomes the contradiction
b?tﬁﬂeen relativism and dogmatism. As it does not imagine the prog-
Tess of criticisin and definition to have ended with its own point ;)f
View and consequently does not hypostatize the latter, it by no means
bandons the conviction that, in the whole context to which its judg-

ments and concepts refer, its insights are valid not only for particular

Ind_.ividuals and groups but in general—that is, that the opposing the-
ry.is wrong. Dialectical logic includes the principle of contradiction,
utin materialism it has completely stripped off its metaphysical char-
eI, because here a static system of propositions about reality. in-
e(_fd any relation of concept and object not historicélly mediated, no
nger appears meaningful as an idea. Dialectical logic in no way in-

vllidates the rules of understanding. While it has as its subject the

orms of movement of the advancing cognitive process, the breaking
and restructuring of fixed systems and categories also belongs within
scope along with the coordination of ail intellectual forces as an
npetus to human practice in general. In an era which in its hopeless-
ess tries to make everything into a fetish, even the abstract business
funderstanding, and would like thereby to replace the lost divine
pport, so that its philosophers rejoice in ostensibly atemporal rela-
ns between isolated concepts and propositions as the timeless truth,

dialectical logic points out both the questionable character of the in-

stin such “rigor” and the cxistence of a truth apart from it that it
0 way denies. If it is true that a person has tuberculosis. this con-

Cépp'may indeed be transformed in the development of medicine or

se.1ts meaning entircly. But whoever makes a contrary diagnosis
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today with the same concept, not in terms of a higher insight which
includes identifying this man’s tuberculesis but simply denying the
finding from the same medical standpoint, is wrong. The truth is also
valid for whomever contradicts it, igneres it, or declares it unimpol
tant. Truth is decided not by individuals’ beliefs and opinions, not by
the subject in itself, but by the relation of the propositions to reali
and when somcone imagines himself the messenger of God or the
rescuer of a people, the matter is not decided by him or even by the
majority of his fellows, but by the relation of his assertions and acts_.to
the objective facts of the rescue. The conditions to which those op
ions point must really occur and be present in the course of events.
There are at present various opposed views of society. According to
one, the present wretched physical and psychological state of the masses
and the critical condition of society as a whole, in the face of the d
veloped state of the productive apparatus and technology, necessar?l
follow from the continued existence of an obsolete principle of soc
organization. According to the others, the problem is not the prilf
ple but interference with it or carrying it too far or a matter of spin:
tual, religious, or purely biological factors. They are not all true, only:
that theory is true which can grasp the historical process so deepl
that it is possible to develop from it the closest approximation to
structure and tendency of social life in the various spheres of cultur ‘
It too is no éxception to the rule that it is conditioned likc every thought,
and every intellectual content, but the circumstance that it corre-
sponds to a specific social class and is tied up with the horizon and the
interests of certain groups does not in any way change the fact thatit
is also valid for the others who deny and suppress its truth and must
nevertheless eventually experience it for themselves. _
This is the place to define the concept of corroboration which de
inates the logic of many otherwise opposed tendencies. Epicurus says:
“Just as we desire the knowledge of the physician not for the sake of
its technical perfection itself but for the sake of good health, and the
skill of the helmsman possesses its value not for its own perfection b
because it masters the methods of correct navigation, so wisdom, whi
must be perceived in skill in life, would not be sought after.if
did not accomplish something.”*® The motif of accomplishment am
corroboration as a criterion of science and truth has never disap:
peared in the subsequent history of philosophy. Goethe’s line “What.

is fruitful is alone true” and the sentence “1 have noticed that I regard
as true that idea which is fruitful for me, fits in with the rest of my
thought, and at the same time benefits me™?! appear to imply a prag-
matic theory of cognition. Many phrases of Nietzsche suggest a simi-
lar interpretation. “The criterion of truth lies in the enhancement of
the feeling of power. ... What is truth? that hypothesis which brings
satisfaction, the smallest expense of intellectual strength, etc.”?2 “True
means ‘useful for the existence of human beings.” But since we know
the conditions for the existence of human beings only very impre-
cisely, the decision as to true and untrue can, strictly speaking, only
be based on success.” 23
" With Goethe and Nietzsche, such views, to which contradictions ex-
is:l‘.in their own writing. must be placed in the context of their entire
Ehought in order to comprehend their meaning properly. But a spe-
dial school of professional philosophy has grown up since the middle
of the nineteenth century which places the pragmaltic concept of truth
in the center of its system. It has developed principally in Ainerica,
where pragmatism has become the distinctive philosophical tendency
through William James and subsequently John Dewey. According to
s view, the truth of theories is decided by what one accomplishes
¥ith them. Their power to produce desired effects for the spiritual
d physical existence of human beings is also their criterion. The
furtherance of life is the meaning and measure of every science. “Qur
ccount of truth is an account of truths in the plural, of processes of
tading realized in rebus, and having only this quality in common, that
they pay.”** If two theorics are equally well fitted to produce a partic-
ular desired effect, it is at most still necessary to ask whether more
tellectual energy is required with one than with the other. The cor-
Toboration of thoughts in practice is identical with their truth. and
ndeed pragmatism, especially in its most recent development, places
the principal emphasis not so much on the mere conhrmation of a
dgment by the occurrence of the predicted factual situation, as on
e promotion of human activity, liberation from all sorts of internal
restraints, and the growth of personality and social life.

Ifideas, meanings, conceptions, notions, theorties, syslems are insirumental to
an active reorganization of the given environment, (o a removal of some spe-
dfic trouble and perplexity, then the test of their validity and value lies in
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accomplishing this work. If they succeed in their office, they are reliable, sound,
valid, good, true. If they fail to clear up confusion, to eliminate defects, i
they increase confusion, uncertainty and evil when they are acted upon, the
are they false. Confirmation, corroboration, verification lie in works, conse
quences. . .. That which guides us truly is true—demonstrated capacity fo
such guidance is precisely what is meant by truth.?®

'He sees that this theoretical corroboration, the agreement between
~idea and reality, delineation, often means nothing more than “thar
lnothing contradictory from the quarter of that reality comes to inter-
fere with the way in which our ideas guide us elsewhere.” 27 If the
ifference between this theoretical verification of truth and its prac-
ical meaning, the “furtherance of life.” is nevertheless often elimi-
nated in a given mement of history, there comes into existence that
idea of a strictly parallel progress of science and humanity which was
hilosophically established by positivism and has become general
uston in liberalism. But the more a given social order moves from
e promotion of the creative cultural {orces to their restriction, the
greater the conflict between the verifiable truth and the interests bound
up-with this form, bringing the advocates of truth into contradiction
ith the existing reality. Insofar as it affects the general public rather
than their own existence, individuals have reason, despite the fact that
proclaiming the truth can endanger them, to sharpen it and carry it
rward, because the result of their struggle and the realization of
b';tter principles of society is decisively dependent on theoretical clar-
ity. Pragmatism overlooks the fact that the same theory can be au
annihilating force for other interests in the degree to which it height-
ens the activity of the progressive forces and makes it more cffective.
“The epistemological doctrine that the truth promotes life, or rather
at all thought that “pays” must also be true. contains a harmonistic
Illg-sion if this theory of cognition does not belong to a whole in which
the tendencies working toward a better, life-promoting situation really
find expression. Separated from a particular theory of society as 2
whole, every theory of cognition remains formalistic and abstraclt. Not
O‘l}ly expressions like fife and promotion but also terms seemingly spe-
aﬁc to cognitive theory such as verification, confirmation, corro.f:omtion,
tc. remain vague and indefinite, despite the most scrupulous defini-
tion and transference to a language of mathematical formulae. if thev
o nqt stand in relation to rea) history and receive their dc-ﬁnitio;'l
by being part of a comprehensive theoretical unity. The dialectical
roposition is valid here too that every concept possesses real validity
nly as a part of the theoretical whole and arrives ar its real signifi-
<ance only when, by its interconnection with other concepts, a Eheo-
retical unity has been reached and its role in this is known. What is
e life promoted by the ideas to which the predicate of truth is to be

This view is closely related to positivism in France. If Bergson had no
taken over the pragmatically restricted concept of science from Comte
it would be impossible to understand the need for a separate, supple-
mentary, vitalistic metaphysics. The isolated intuition is the wishful
dream of objective truth to which the acceptance of the pragmati
theory of cognition must give rise in a contemplative existence. Thi
pragmatic concept of truth in its exclusive form, without any contra
dictory metaphysics to supplement it, corresponds to limitless trust in
the existing world. If the goodness of every idea is given time ant
opportunity to come to light, if the success of the truth—even if after
struggle and resistance—is in the long run certain, if the idea o
dangerous, explosive truth cannot come into the hield of vision, th
the present social structure is cousecrated and—to the extent that it
warns of harm—capable of unlimited development. In pragmatism
there lies embedded the belief in the existence and advantages of free
competition. Where in regard to the present it 1s shaken by a feeling
of the dominant injustice, as in the far-reaching pragmatic philosophy
of Ernst Mach, the problem of necessary change forms a persona
commitment, a utopian supplement with a merely external conne
tion to the other part, rather than a principle for the development g
theory. 1t is therefore easy to separate that ideal from the empirico
critical way of thinking without doing it violence. i
There are various elements contained in the concept of corrobora
tion that are not always differentiated from one another in pragrﬁatlst
literature. An opinion can be completely validated because the ob-
jective relattonships whose existence it asserts are confirmed on th
basis of experience and observation with unobjectionable instruments
and logical conclusions, and it can moreover be of practical use to-its
holder or other people. Even with the first of these relationships,
need arises for intellectual organization and orientation. In this ¢o
nection, James speaks of a “function of guidance, which repays th
effort.”?®
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nlyas theory but as a moment of a liberating practice. bound up with
whole impatience of threatened humanity. The corroboration of
unswerving faith involved in this struggle is clesely connected with
confirmation of the predicted tendencies that has alreadv taken
E@,_but the 1wo aspects of the verification are not immcdiateiv iden-
ncaI, rather, they are mediated hy the actual struggle, the solultion of
ncrete historical problems based on theory substantiated by expe-
ence. Continuously in this process partial views may prove Incorrect,
etables be disproved, corrections becomne necessary; historical fac-
‘ ‘-v‘éhjch were overlooked reveal themselves; many a vigorously de-
ded and cherished thesis proves o he an error. Yet the connection
th the theory as a whole is in no way lost in this application. Adher-
ce to.its confirmed doctrines and to the interests and goals shaping
gx‘;q.permeating 1t 1s the prerequisite for effective correction of errors,
quw_erving loyalty to what is recognized as true is 2s much a moment
theoretical progress as openness to new tasks and situations and
: corresponding refocusing of ideas.

Che possibility must be considered of whether, in such a process of
roboration, the individuals and groups struggling for more ra-
fal conditions might succumb completely and human society de-
op retrogressively, a conceivable possibility which any view of history
t has not degenerated into fatalismn must formally take into ac-
ount. This would refute the trust in the future which is not mercly
.xternal supplement to the theory but belongs to it as a force shap-
: Ats'concepts. But the frivolous comments of wcll-meaning critics
ho.use every premature claim, every incorrect analysis of a momen-
; ituation by the adherents of the cause of freedom as evidence
i 15t their theory as a whole, indeed agamnst theory in general, are
grL_l]eless unjustified. The defeats of a great cause, which run counter
e hope for its early victory, arc mainly due to mistakes which do
tdamage the theoretical content of the conception as a whole, how-
far-reaching the consequences they have. The direction and con-
of activity, along with its success, are more closely related to their
éot_’y'for the historically progressive groups than is the case with the
presentatives of naked power. The talk of the latier is related to
their rise only as a mechanical aid, and their speech merely supple-
aents open and secret force with craft and treachery, even when the
ind of the words resembles truth. But the knowledge of the falling

attributed? In what does promotion consist in the present period
the idea to be considered valid when the individual who has comp|
hended it goes down while the society, the class, the public inte
for which he fights strides forward? What does confirmation mean
Is the power of the slandercrs and scoundrels to serve as confirmatio
of the assertions with whose help they attained it? Cannot the cru
superstition, the most miserable perversion of the truth about wo
society, justice, religion, and history grip whole peoples and pf
most excellent for its author and his clique? In contrast, does the de
feat of the forces of freedom signify the disproof of their theory?
The concept of corroboration also plays a role in the materialsi
way of thinking. Above all, it is a weapon against every form of m
ticism because of its significance in the criticism of the acceptanc
a transcendent and superhuman truth which is reserved for re
tion and the insight of the elect, instead of being basically acce_5$ib
to experience and practice. Yet as much as theory and practit_::f‘:-
linked to history, there is no preestablished harmony between them
What is seen as theoretically correct is not therefore simultaneou
realized. Human activity is no unambiguous function of insight,’
rather a process which at every moment is likewise determined
other factors and resistances. This clearly follows from the pre
state of the theory of history. A number of social tendencies in
reciprocal action are descrihed there theoretically: the agglomera
of great amounts of capital as against the declining share of the-avet
age individual in relation to the wealth of society as a whole, the
crease of unemployment interrupted by ever shorter periods.o
relative prosperity, the growing discrepancy between the apporti
ment of social labor to the various types of goods and the gens
needs, the diversion of productivity from constructive 1o destruc
purposes, the sharpening of contradictions within states and am
them. All these processes were shown by Marx to be necessary:
time when they could only be studied in a few advanced countriesang
in embryo, and the prospect of a liberal organization of the world st
seemed excellent. But from the beginning, this view of history, now
in fact confirmed, understood these developmentsin a particular‘v‘i_ay,
that is, as tendencies which could be prevented from leading 1o
lapse into barbarism by the effort of people guided by this the
This theory, confirmed by the course of history, was thought of
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fighter, insofar as ir reflects the structurc-of the present epoch an_d‘
the basic possibility of a better one, is not d}shonored because huma
ity succumbs to bombs and poison gases. .l'he concept of_corrobor
tion as the criterion of truth must not be interpreted so sm.ﬂply.‘T.h
truth is a moment of correct practice. But WhOE\fer id_enuﬁes 1t d1 :
rectly with success passes over history and malfes himself an apologfst,
for the reality dominant at any given time. Misunderstanding th(? ir
removable difference between concept and reality, he reverts to id
alism, spiritualism, and mysticism. . "

One can find in Marxist literature formulations close to prasmatlst.
doctrine. Max Adler writes: “Theory turns directly into practlce'.bef.
cause, as Marxism has taught us to understand, nothing can be rlghl‘.;
which does not work in practice; the social theory is neverr.l?clcss.onlyl
the recapitulation of the practice itself.” 2% In regard to the identity ¢ .
theory and practice, however, their ditference is not to be forgotten

While it is the duty of everyone who acts responsibly to learn from-
setbacks in practice, these can neveritheless not destroy the confirmed:

basic structure of the theory, in terms of which they are to be und'gr
stood only as setbacks. According to pragmatsm, t-h(? corroboratio
of ideas and their truth merge. According to materialism, corrobora
tion, the demonstration that ideas and objective reality cqrrespond,
itself a historical occurrence that can be obstructed and interrupied.
This viewpoint has no place for a basically c;losed and t_mknowal_)
truth or for the existence of ideas not requiring any reality, but ne
ther does it conceptually equate a conviction with untruth be_cau :
given constellation of the world cuts it off from corroborat.lo'n‘ an
success. This also holds true for historical conflicts. The ppsmbxhty_
a more rational form of human association has been su fﬁcn_en:]y de
onstrated to be obvious. Its full demonstration requires universal su
cess; this depends on historical developments. Tl?e fact that mt?anwhi]@
misery continues and terror spreads—the terrible f.orcc which su
presses that general demonstration—has no probative force for;z
contrary. ! o

The contradictions appear plainly in Max Schcler:s extensive ref
tation of pragmatism in postwar Germgny. Scheler dldl not fail .to.r:c
ognize the relative truths of pragmatism: “So-calied knc:wledgt: fo
knowledge's sake’ . . . exists nowhere and cannot and also ‘should not

"On the Problem of Truth

exist, and has never existed anywhere in the world, When pragma-
ism attributes to the positive, exact sciences a primary purpose of
ontrol, it is certainly not wrong. Rather, it is vain foolishness (o con-
ider positive science 100 ‘good’ or too ‘grand” w give men freedom

-and power, to guide and lead the world.”2 He also understood that

e criteria for practical work in this doctrine were modeled exclu-
ively on the inorganic natural sciences and then mechanically trans-

ferred unchanged to knowledge as a whole. Had he analyzed the
-toncept of practice itself, it would have been evident that this is by no

means as clear and simple as it seems in pragmatism, where it reduces

d impoverishes truth. The meaning of the criterion is indeed not
developed in experiments in natural science. Its essence consists in
eatly isolating asscrtion, object, and verification. The undefined

and questionable aspect of the situation lies in the unarticulated rela-

onship between the specific scientific activity and the life of the in-
viduals involved and people in general, in the ostensible natural and

self-evident character of the theoretical act. The unresclved and
problematical aspect of its relationship to the concrete historical life
with which it is obviously intecrwoven appears as 500N as one more
dosely investigates the controlling categories and the choice of objects

d methods. Practice as corroboration itself leads to a critique of
sitivist philosophy's hypostatization of natural science and its basic

ncepts. The help of metaphysics is not required. However much

e problems of natural science are soluble within its boundaries and
thits specific means. inde pendent of anything clse, technical knowi-

edge is in itself abstract and acquires its full truth only in the theory

hich comprehends narural science in this particular historical situa-
0135 an aspect of society's development as a whole. If, in addition,

;practice is understood as the criterion not merely in the special case

physical science and the technique based on it but in the theory of

listory, then it becomes clear without further ado that it embraces the

ole situation of society at any given moment. It takes more than

itention to isolated events or groups ol events. or reference to gen-
tral concepts such as that of progress, to apply the criterion of prac-

in deciding such questions as whether one or another judgmemt

of the contemporary authoritarian stares is correct; whether they can
develop only in politically backward countries with strong remnants
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of a tanded aristocracy or whether they should be regarded as an ade-
quate state form for the present economic phase, hence necessarily to
be expected in other areas; whether this or that theory of colonial
expansion apphes; whether, to come to more abstract problcms, the
progressive technical sealing off and mathematization of Jogic an
economics 1s more suited to their present situation than sticking to th
development of concepts refiecting the historical situation. For this
one needs a definite theory of society as a whole, which s itself only:
to be thought of in terms of particular interests and tasks with one

advocates in opposition to “mastery or production knowledge™ th
:lwé(c)ltypés f)f “culltural knowledge” and “redemption know]edgz" IHE
dés:vrﬁi i:r(:lserl'f in co_mp?lete agreement with the “new Sub—bo‘ur-geois
sty O[} :1hgemsélst mtfzrpretauon of “the pretentious rationalist
prysics 0 e [.urgems entrep.rene.urs,"2’0 attacking most sharply
osic Gorman cal ism and th(i historical materialism which issued
ol .cou!d e‘:rlt is no;lsense that the human spirit and the ideal
What] ould eve (g:gtz?(‘igcrz?lgactors‘ according to a positive plan.
L , eason — ]
P\o's_'iponefi to a future pomnt in Limc—Kar)] 2;\.lfll:rx f(\)::tot:v;:f ;;Z“ i Onl};
e.llcap into freedom,” have dreamed will rema,in amere d ”"cfo
._tlme.”‘” In contrast to this freedom, in which science wou;-((;airx?fa(z::
;zlgna;n;pglt:[agterole to }ﬁ)lay., Scheler prophesied that the world
,dups' n bourgeOi;é)ch:dt pf;orllsfa o_f noble and spiritually elevated

. etarmat are G reati
‘cull_:ural knowledge and redempt[i»'ereknc(-)(:rv?eﬂ;tcef{“;rtl}C];: a‘:i‘;le k(:f
meched_ from now on by the fact “that growing atnci advancing ca :
al [.n-wﬂl gradually again be able to produce a whole class of o Pl)-
mgn;?:;ﬁ p(?op_le, and likewise of such people who have brokeﬁu‘z?t}};
“authoritative class doctrines, with i i
hi[zlzlysics—tha.t is, with the absolute n?::}:a.gs::ﬁc a;'[iljw };lotie[ak:ili)n
pie n};ragmausm. In this elite and its hands alone rests the fF;ture
o pdent olj human knowledge. . . . But the future will have a new
}:i;ls ;&nt rise oi." the 'genuine philosophical and metaphysical
r n connection with the passage previously cited, Epicurus
il thgl?;la?]fi:(n(;vic?ge, -an.d wisdom as the happiness and good
inirrecondlablcy;) cheler’s view ;_md the present heralded by him

) ! pposition to this materialistic pragmatism.
the fmaly_sts of the concept of corroboration and its role in
1 deé,'dlalectica] thought, it is shown that the decision on arrz:pfin'
V.depends on st‘ill uncompleted historical processes. PI}')O r-esu ?r
ry and practice is conditioned by the fact that, in c:ontras;g to : ln
tic neutrality, a definite theory corrcspondi.ng to the hi k:e -
: ple level of knowledge is adhered to and applied. This zlplﬁli::.:f

?flt)stor?] il:] foarmuof t.he theory and thc_ meaning of its concepts.

dﬁéhistory So(z;e[ question of t_he correction of errors. Categories

- in, rocs Y, Ii)rogre‘SS, science, and so on expericnce a change

2 the course of time. They are not indcpendent essences

own point of view and activity.
Scheler does not pursue this conceptual movement in which it
comes clear that practice as an abstract criterion of truth changes
the concrete theory of society and casts off the formalism lent to it
the undialectical thought of the pragmatic school as such. He dogs
not push this category o conscquences that contradict the systemof
bourgeois thought in which it is firmly frozen. Instead, he opposes;
the knowledge which can be verified and criticized through pract
other forms of knowledge which according to him exist along with
and unconnected to it. He fails to recognize, in the elevation of:
chanical natural science to a philosophical absolute, the ideologi
reflection of bourgeois society which was able greatly to increase ™
son and thereby human “power and freedom” in the technology
material production, and yet must block the ever more urgentlyﬁ
essary reorganization of human relations in production in accordan
with its own principle. Thus it negates and destroys the same crl
of reason, power, and freedom which in cognitive theory it recog
in isolated areas. Nor does he relate the bourgeois reality and sa
which he combats to their own ideas and standards, thus showing X
society and ideas in their one-sidedness and abstraction and
tributing to their SUpETrsesstor. Instcad, like Bergson and other
losophers of this period, he goes on to proclaim his own special hi
forms of cognition. In the face of the deepening contradictions

\ween use in science and use for humanity, between use for privile
use for facilitating production

groups and for society as a whole,
for easing life, the criterion of utility has become a dubious prin
Scheler does not further pursue the dialectic sketched out in hiswo
but rather places useful science at the very bottom in his rankm
knowledge. Turning back to earlier stages of human developiﬁeﬁt,
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eory when their bases change. The critique of political economy
omprehends the present form of society. In a purely intclectual con-
truction, the concept of value is derived from the basic concept of
e commodity. From this concept of value Marx develops the cate-
ories of money and capital in a closed system. All the historical ten-
encies of this form of economy—the concentration of capital, the
falling rate of profit. unemployment and crises—are placed in rela-
on to this concept and deduced in strict succession. At least in terms
f the theoretical intention, a close intellectual relationship should ex-
t between the first and most general concept, whose abstractness is
arther transcended with every theoretical step, and the unique his-
rical event, in which every thesis necessarily follows from the first
ppsi_u]ate, the concept of free exchange of commodities. According to
“the theorctical intention, whose success will not he examined here,
knowledge of all social processes in the cconomic, political, and all
ther cultural fields will be mediated by that initial cognition. This
tiempt to carry the theory through to the end in the closed form of
an inherently necessary succession of ideas has an ohjective signifi-
tance. The theorctical necessity mirrors the real compulsiveness with
_hich the production and reproduction of human life goes on n this
och, the autonomy which the economic forces have acquired in re-
pect to humanity, the dependence of ali social groups on the self-
tegulation of the economic apparatus. That men cannot shape their
bor according to their common will but, under a principie which
ts thern against one another individually and in groups, produce
with their labor not security and freedom but general insecurity and
epehdence, that they fall into misery, war, and destruction instead
fusing the immeasurably increased social wealth for their happiness,
dare the slaves instead of the masters of their fate—this finds
pression in the form of logical necessity, proper to the true theory
of contemporary society. It would therefore be wrong to think that
vents in a future society could be deduced according to the same
rinciples and with the same necessity as the lincs of developmeni of

but aspects of the whole body of knowledge .at a given time, whlch--_
developed by human beings in interaction with one ano_ther an_d wi
nature and is never identical with reality. This also applies to dialect
itself. 1t is the sum total of the methods and laws which thought ad;
heres to in order to copy Teality as exactly as possible and 1o corre:;
spond as far as possible with the formal principles of real events. -
What are the characteristics of dialectical thought? It relativizes ev
many-sided but isolated definition in the consc_iousn—ess of the altera
tion of subject and object as well as their relatlonsl-'up. (th:lt Fesul;s.
in idealism from a postulated absolute takes placc 1n matenahs_m on
the basis of developing experience.)*® Instead of ranging attributes
alongside one another, it seeks to show, by analysis of _each gem?r_ai
characteristic in respect to the particular object, that this general
tion taken by itself simultaneously contradicts the object, and thatin
order to be properly comprehended it must be related to the cor!trary
property and finally to the whole system of knowledge. From this f..
lows the principle that every insight is to be regarded as true onlﬂn
connection with the whole body of theory, and hence 1s s0 to!;_e
understood conceptually that in its formulation the com?ection wuh
the structural principles and practical tendencies governing t}?e rl_}e-
ory is preserved. Bound up with this is the rule that, while m:auntam
ing unswerving fidelity to the key ideas and goals and the hlStO}E‘ll :
tasks of the epoch, tbe style of presentation shoulld t.>e cl'faractc.en_zc_d
more by “as well as” than by “either-or.” A basic principle is the insep
arability of the regressive and progressive moments, the_pres.ervm
and decomposing, the good and bad sides of particular situations
nature and human history. Instead ol accepting the legitimate an
yses and abstractions of professional science but turning.to n_'jeta-ph
ics and religion for an understanding of conrjrete reality, it tnie .
place the analytically achieved concepts in Telation to onc anotherap
reconstruct reality through them. These and all the other char'aclter
istics of dialectical reason correspond to the form of a complicat
reality, constantly changing in all its details. . . _
Such very general intellectual laws of motion, which gre abstraaed e present qne. _ - |

from previous history and which form the content of dialectical lo 2 The meaning of the c:‘ategorles will change alo_ng with the SU"L?CU-] re
in general, seem Telatively constant and also extremely empty. But;he f the society from which they are .drav‘vn and in whose description
special dialectical forms of description of a particular subject ma ; Lhey play a role. The concept of historical ten.den?y loses Ithc com-
correspond to its characteristics and lose their validity as forms of &8 pulsive character that it had in the present historical period while
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_bs_orbed into a supreme formal category of society, valid for all forms
‘of society, and thus preserved in its general validity. For Aristotle
himself slavery belonged to this highest category, while in later
.onceptual systems it is only one of the subcategories of society, con-
trasted to other definite types. The conceptual realism which domi-
nates Platonic and in part medieval philosophy. and whose remnants
have by no means yet been surmounted in modern logic (For instance,
'in modern phenomenology), has the character of discursive logic. It
-mterprets all changes as mere additions of new subtypes under the
‘uqiversal types, made absolute and subsumed under the metaphysical
ew that all change is to be understood as the incarnation or el;lana-
tion of permanent ideas and essences in ever-new particulars and ex-
emplars. Thus, the essential would always remain in the old, there
ould be an eternal realm of unalierahle ideas, and all change would
affect only the lower levels of being. Indeed, it would not be genu-
inely real and would only exist for the dull scnses of men. Since the
Hegelian system hypostatizes the categories dealt with within its
framework, it still preserves something of this realism and falls into
the dualism of essence and appearance which it opposed so vigor-
ously. The given fate of historically determined individuals and the
¢hanging circumstances of present and future history become null
:}ud void in comparison with the ideas which are supposfed to underlic
the past. The discursive logic of “understanding” is only limited inside
egel's system; in the sense of a meraphysical legend, it retains its
eifying power over his philosophy as a whole. The logic of the Un-
derstanding abstracts from the fact that in the face of the changed
gontent of concepts, lumping them indiscriminately with those which
formerly went under the same headings can become distortion, and a
new definition, a new ordering and hicrarchy of concepts can become
necessary. Perhaps the category of tendency later becomes so restruc-
tured as to revolutionize its relation to the concept of systematic pur-
pose on the one hand and that of the power of nature on the other.
The concept of the state alters its relation to the categories of will,
lomination, force, society, etc. Such definite perspectiV::s do not fow
from observation of today’s valid system of classification of social phe-
omena, bnt from the theory of historical development itself, of which
e former is only an ordered, abstract inventory. The connection
between the concrete movement of thought. as it develops in constant

preserving a relation to the category of natural necessity, which ma
indeed be narrowed but can never be transcended completely. Th
concept of the individual will lose the character of an isolated mona
and simultaneously the unconditionally central place it has held in the
systemn of thought and feeling in recent centuries at the moment when
individual and general goals really coincide and are supported in the
whole scciety, when each person no longer merely imagines himself;’
or herself to embody ahsolute self-determination but is in reality a:
member of a freely self-determining society. With the ending of th
situation in which the contradiction between particular and general
purposes necessarily follows from the economic structure, and in which:
the idea that the individualistic principle has been fully transcended:
rests partly on conscious deception and partly on impotent dreaming,
the concept of the I'loses its function of controlling the entire relation:
to the world and acquires another meaning. As long as the life:
society Hows not from cooperative work but from the destructive com
petition of individuals whose relationship is essentially conducte
through the exchange of commodities, the I, possession, the mine an
not-mine play a fundamental role in experience, in speech and thought
in all cultural expressions, characterizing and dominating all particu
fars in a decisive way. In this period, the world disintegrates into L an
not-1 as in Fichte's transcendental philosophy, and one’s own dea
means absolute annihilation insofar as this relatonship is not all
viated by metaphysical or religious faith. Like the categories of ten
dency and the individual, all other social concepts will be affected b
the alteration of reality. The more formal categories such as the law
ful nature of society, causality, neccssity, science, €tc., as well as the
more material ones such as value, price, profit, class, family, and na-
tion, acquire a different look in the theoretical structures which cor
respond to a new situation. :

In traditional logic, this alteration of concepts is interpreted in such
a way that the original divisions in the system of classification of a fiek
of knowledge are made more specific by subdivisions. The generat
concept of tendency then includes the historical tendencies of the
present society as well as the possible tendencies of a different sortis
a future society. In spite of all historical changes, Aristotle’s definitio
of the polis—composed of individuals and groups and differin
not only quantitatively but qualitatively from its elements—can be
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interrelation with the life of society, and the systems organized by the
Understanding is not examined in detail by traditional logic, which
relegates it to a separate discipline as the subject of the history
science or culture. It itself deals with the relations of unchanging con-
cepts: how onc passes from one to another judiciously and conclu
sively and how one develops from cach what it contains. Traditional
logic is “a science of the necessary laws of thought, without which no
employment of understanding and the reason takes place, which con:
sequently are the conditions under which alone the understanding
can and should be consistent with itself—the necessary laws and con-
ditions of its right use.”?® Their function is “to make clear concepts dis
tinct."*® This proceeds analytically, drawing out of the concept what
is in it. The concept itself “remains the same; only the form is changed

. Just as by mere ilumination of a map nothing is added to it, 0
by the mere clearing up of a given concept by analysis of its attributes
this concept itself is not in the Jeast degree enlarged.”*

Traditnonal logic has nothing to do with the alteration of the * map
and the construction of new systems of classification. But if concepts
are used without being strictly tied in to the existing system of refer:
ence, in which all previous discoveries of the branch concerned have
been arranged, if they are used without that correct reading of the
“map” which 15 required by the laws of logic, every intellectual outline
remains blurred, or rather meaningless. The accurate description of
the object results from the methodical collaboration of all cognitive
forces in the theoretical construction. Aside from the “table of con-
tents” for this content, which it does not itself produce, “the under:
standing in its pigeon-holing process” also gives conceptual material ®
From time to time “the empirical sciences,” investigation and analysis
“are able to meet” dialectical description “with materials prepared for
i, in the shape of general uniformities, i.e. laws, and classifications o
the phenomena.”*® The real significance of this work, the cognitive
value of understanding, rests on the fact that reality knows not only
constant change but also relatively static structures. Because develop-
ment proceeds not gradually but in leaps, there are between thesé
Junctures, leaps, and revolutions periods in which the tensions and
contradictions trying to break through appear as elements of a re
tively closed and fixed totality, until the particular form of being turns
into another. This determinate and organized state is thercfore a

'cessary condition of truth but not its real form, movement, and
rogress.

Thus, traditional logic is inadequate for, and comprehends only
dividual aspects of. the historically conditioned alieration of the
ndamental categories and every thought process about the subject
imatter. Since a concept plays a determinate role in the dialectical con-
situction of an event, it becomes a nonautonomous aspect of a con-
-gptual whole which has other qualities than the sum of all the concepts
cluded in it. This whole, the construction of the particular object,
an indeed only come into existence in a way appropriale to the exist-
¢ knowledge if the concepts are interpreted in the sense that be-
ngs to them in the systems of the individual sciences. in the systematic
ventory of scientifically based dclinitions, insofar as it is a question
f concepts for which special branches of science exist. In Capital, Marx
troduces the basic concepts of classical English political economy—
ue, price, labor time. ctc.—in accordance with their precise dehni-
ons. All the most progressive delinitions drawn from scientific prac-
tice at that time are employed. Nevertheless, these categories acquire
new functions in the course of the presentation. They contribute (o a
theoretical whole, the character of which contradicts the static views
“connection with which they came into being, in particular their
critical usc in isolation. Materialist economics as a whole is placed

'opposition to the classical systern, yet individual concepts are taken
ver. The dialectical forms of the movement of thought show them-
Ives to be the same as those of reality. A hydrogen atom observed
isolation has its specific characteristics, acquires new ones in molec-
tlar combination with other elements, and displays the old ones again
soon as it is freed from the combination. Concepts behave in the
same way; considered individually, they preserve their definitions, while
‘in combination they become aspects of new units of meaning.*® The
ovemnent of reality is mirrored in the "fluidity” of concepts.

The open-ended materialistic dialectic does not regard the “ra-
onal” as completed at any point in history and does not expect to
‘bring about the resolution of contradictions and tensions, the end of
the historic dynamic, by the full development of mere ideas and their
simple consequences. It lacks the aspect of the idealistic dialectic which
Hegel described as “speculative” and at the same time as “mystical,”
namely, the idea of knowing the ostensibly unconditioned and thereby
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tached thought with fixed. eternal, and autonomous results. Nietzsche
id that a great truth “wants to be criticized, not worshiped.”** This
valid for truth in general. He might have added that criticisin in-

being onesell unconditioned.*! It does not hypostatize any s
universal system of categories. To attain the “positively rational,

does not sutfice 1o resolve and transcend contradictions in thought.
udes not only the negative and skeptical moment but also the inner

dependence that does not let the trurh fall but remains firm in its
pplication even if it may sometime pass away. In the individual, the
rocess of cognition includes not only intelligence but also character:
ra group, not merely adaptation to changing realiy but the strength
declare and put into practice its own views and ideas.

The division in the bourgeois spirit with regard to truth, in contrase

requires the historical struggle whose guiding ideas and theoreti
prerequisites are indeed given in the consciousness of the combatan
But the outcome cannot be predicted on a purely theoretical basis.
will be determined not by any firmly outlined unity such as the “cdm%e
of history,” the principles of which could be established indivisibly f
all time, but by human beings interacting with one another and wit
nature, who enter into new relationships and structures and thereb
change themselves. The resolution of contradictions in subjectiv
thought and the overcoming of objective antagonisms can be close
intertwined, but they are in no way identical. In a particular histori
period, a free society in the sense of the free development of the
dividual and in the sense of free enterprise on the basis of inequalit
will be conceptually and actually full of contradictions. The resolut
in terms of ideas occurs through the concept of a differentiated higher
form of freedom. {t has a decistve voice in the real overcoming,;bm
in no way coincides with it and predicts the future only abstractly an
inexactly. Since the logic of the open-ended dialectic allows for.th
possibility that change will affect the entre present content of’
categories, without therefore considering the theory formed fro
as any less true, it corresponds exactly to the Hegelian conception
the difference between dialectic and understanding without overla:
ing it with a new dogmatism. “The Understanding stops short at-con
cepts in their fixed determinateness and difference from one anothe

ydialectical thought, finds especially clear expression in the attitude
ward religion. In the face of the primitive materialism which domi-
ates economic life, religion has become tnore and more internalized.
ke practice of general competition which characterizes contcmpo-
ry reality was pitiless from the beginning, and with the exception of
few periods has become increasingly inhuman. lis means and con-
quences, which at particular historical moments have led to domi-
tion by small economic groups, the abandonment of power to the
most culturally backward elements of society, and the extermination
inorities, notoriously contradict the basic teachings of Christian-
In a period in which, despite great resistance. reading and writing
d to become common skills for economic reasons, and the contents
fthe Bible could not remain a permanent secret from the masses, it
d long been inevitable that the opposing principle of Christianity
ould be openly sacrificed to reality, and the vulgar positivism of bare
s along with the worship of success, immanent in this lifestyle,

dialectic exhibits them in their transition and dissolution.”*? To ld be propagated as the exclusive and highest truth. But the gross

sure, the first is immanent in the second; without the definition an
organization of concepts, without understanding, there is no thou,
and also no dialectic. But the understanding becomes metaphysical
soon as it absolutizes its function of preserving and expanding exist
ing knowledge, of confirming, organizing, and drawing conclusk
from it, or the results of that function as the existence and progress;
of truth. The revolutionizing, disintegration, and restructurh_'jéo
knowledge, its changing relation to reality, its changes of funicti
resulting from its intertwinement with history, fall outside the thou
processes which traditional logic, whose theme is understandi
comprehends. Taken by itself, it leads to the erroneous concept.o

tradiction that existed was really understood within the bourgeoi-
eonly by religious outsiders such as Kierkegaard and Tolstoy. The
onistic propaganda of Strauss and Haeckel, who proclaimed it on
e basis of scientific research, saw only the diffcrence which it im-
d between natural science by itself and revelation and misunder-
ood both the spirit of the Gospels and historical reality. These
erialists on the basis of natural scicnce had to remain sectarians,
religion was indispensable for the social groups to which they
longed. The predominant intellectual attitude in recent centuries
not that of exposing the split. Instcad, religion was so robbed
fany clear and definite content, formalized, adapted, spiritualized,
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relegated to the innermost subjectivity, that it was compatible
every activity and every public practice that existed in this ath
reality.

Since individuals began to think more independently, tha[ is, st
the rise of the new economic order, philosophy in all fields has év
more clearly fulfilled the funciion of erasing the contradictio
tween the dominant way of lifc and Christian or Christian-oriente
theoretical and practical doctrines and 1deas. The reason for
incides with the root of hourgeois dogmatism in general. The isol
individual, who is simultaneously regarded as free and responsiblg

make themselves far more independent of immediate clerical reality; thar
Je must leave room for detailed historical rescarch and the definitive
resalts of natural science, and be constantly prepared for new revisions on
basis of this work. Indeed. the possibility exists that eventually Christianity
ill cease to be axiomatic.*®

The axioms to which earlier liberal theology could reach hack have
éneanwhlle been overturned. “Kant and Schletermacher, Goethe and
Hege still lived under the influence of an axiomatic validation which
olonger exists.”*® He therefore recommends resorting to Kant's
ical philosophy “which undertakes to discover the ultimate pre-
pritjons in the organization of conscicusness instead of meta-

hysics.” ¥ He secks refuge in a “critique of religious consciousness™ *®

in the present epoch necessarily dominated by anxiety and ung
tainty. In additon to this inner need, which is directly grounde&
the atomistic principles of the existing order, the external concern;
social pecace has led to great efforts to gloss over the irreconcilabili
of modern science and the way people conduct their lives with:
religious views on the origin and structure of the world as well as
ideas of love for one’s neighbor, justice, and the goodness ofGoﬂ;
Troelisch, a typical philosopher of religion in prewar Germany, open]}
states what he fears:

ind a firm footing through a general theory of religion and its historical
elopment. But this theory itself would have to be rooted in a transcenden-
theory of consciousness and to answer, from this ultimate basis of all sci-
i cthinking, this ultimate and correct presupposition, two questions: the
pestion of the justification of religion in general, and that of the difference
ue between its historical forms. Theology is thereby referred to the phi-
phy of religion. On this basis only will it be able so to construe the essence
divalidity of Christianity as to satisfy the modern spirit of taking nothing
granted. The ultimate presuppositions lie in the philosophy of transcen-
dentalism.#?

To anvone even moderately acquainted with human beings, it will be incos
ceivable that divine authority could ever disappear without damage to
moral law, that the generally coarse-thinking average person could do
out this supplement to the motivation of morality. The abstraction of 2§
validating law will be forever unrealizable for him; in connection with law,
will zlways have to think of the lawgiver and watcher. He may think of thisi
bt coarsely, but not so irrationally. . . . Where atheistic morality has u
divine authority among the masses, experience shows that there is litde
of that law left. A fierce hatred of all authority and an unbounded unchain
of selfishness as the most obvicus thing in the world has heen, with few ex
tions, the easily comprehensible logical consequence.* ;

cording to this, the “justification of religion in general” and even
'el_a'dvéntages of Chnistianity are still the question, and the whole
mnééfta.inty, the relativistic readiness for concessions not to the selhsh-
of the masses but to ostensibly nonaxiomatic science, becomes
.Only one thing is preserved at any cost: “In all change there

be a permanent truth. This is a requirement of that ideal faith,
enounce which would he to renounce the meaning of the world.”%°
hi $'so necessary faith only remains attached to an eternal meaning,
can come to terms with idealistic philosopby, Judaism, Islam.
nfucianism, Brahmin and Buddhist ideas of salvation.!

“his émbiguous relationship to religion characterizes the whole pe-
and only finds a particularly clear ideological expression in phe-
mena like Troeltsch. Tt is one aspect of the objective dishonesty
hi;}i;'despite the good conscicnece of the participants, dominated the
iritial atmosphere. If one looks closely at previous history, the fact

A social situation in which there would be no “watcher,” either
the form of a transcendent being or “a self-validating Jaw,” to helf
the “unbounded” selfishness of the masses in check is somethn
Troeltsch cannot conceive of. Dogmatic adherence to the inher
conceptual world seems to him a self-evident proposition, a thema
bandum. Nevertheless, he also sees

that the Protestant confessional axiom must be self-revised and more
interpreted; that its accomplishments roust find a broader, more general
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ntent with advanced knowiedge, the present shows that making
ligious questions central to the whole cultural problem can be fool-
‘One can find more penetrating analysis of bourgeots society in
e]}'terature of the Catholic counterrevelution in France, in Bonald
'de Maistre and the writings of the Catholic royalist Balzac, than
e critics of religion in Germany at the same period. The devout
or Hugo and Tolstoy have more nobly depicted and more vigor-
isly fought the horrors of existing conditions than the enlightened
utzkow and Friedrich Theodor Vischer. In the practical questions
dqi_ly life, efforts guided by dialectical thought can lead to tempo-
“gollaberation with religiously motivated groups and tendencies
dradical opposition to antireligious ones. The complex of historical
'ks": which is decisive for an illusion-free and progressive attitude
y does not divide people primarily on the basis of their religious
réferqnce. Groups and individuals may be characterized more quickly
y.on the basis of their particular interest (theorctically explicable,
“sure) or lack of interest in just conditions which promote the
development of human beings, in the abolition of conditions of
appression which are dangerous to and unworthy of humanity, than
eir relation to religion. It follows from the differing cultural lev-

that in many areas of public discussion the crude and obvious lie]
now treated with honor represents no incomprehensible change: The
situation of the bourgeoisic has resulted in the setting aside of inte
lectual development in moral and religious questions and the keepin
in twilight of central areas, as if by tacit agreement. The religio
philosophy of the Middle Ages outlines the spiritual horizon w
corresponded to society at the time. Its most important resulis
fore form historical evidence of obvious greatness. Since the irreligi
immanent in modern natural science and technology, these spexift
cally bourgeois achievements, has found no corresponding plécé
the general consctousness, and the conflicts that this involves have
been arbitrated, official spirituality is characterized by hypocrisy
indulgence toward particular forms of error and injustice, and-
has eventually spread over the cultural life of entire peoples. Theo
great spirit who, in the face of the gross thickening of this fog wh
has taken place since the middle of the last century, has achieved:
freedom from illusion and the comprehensive view which are possibEg
from the standpoint of the haute bourgeoisie, is Nietzsche. It
indeed have escaped him that the intellectual honesty with whi
was concerned did not fit in with this social standpoint. The 1y
for the foulness against which he fought lies neither in individuz
national character but in the structure of socicty as a whole,
includes both. Since as a true bourgeois philosopher he madé;]
chology, even if the most profound that exists today, the fundamentd;
science of history, he misunderstood the origin of spiritual decay
the way out, and the fate which befell his own work was theref
inevitable. (“Who among my friends would have scen more in it
an impermissible presumption, completely indifferent to '_ha
ness:” )% '
The philosophically mediated dishonesty in questions of re
cannot be eliminated by psychological or other explanations. Whes
Nietzsche makes the religious question and Christian morality neg
tively central and thereby makes an ideologue of himself, this 23p
of the exisring situation also can only be eliminated by transcend
through higher forms of soctety. In dialectical thought, rellglous
nomena oo are related to knowledge as a whole and judged a
given time in connection with the analysis of the whole historical
uation. As important as it is to see the incompatibility of the religion;

f social groups, the miserable state of cducation on social prob-
and other factors, that religion can mean altogether different
gs for different classes and different ways of life. It requires not
rely experience and theoretical education hut a particular fate in
aety-to avoid either inflating thought into the creation of idols or
uing it as the sum total of mere illusions, making it an absolute
iver and unambiguous guide for action or separating it from the
fical goals and tasks with whicb it interacts. It is a utopian illusion
xpect that the strength to live with the sober truth will become
ral until the causes of untruth are removed.
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