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separate way of viewing redlity. It made his head hurt Who isright?
Is anyone right? What should | bdieve? Isn't one thing just as good
as another? Why shouldn't | live with a lover—same sex, different
S—why not?Why should | bdieve anything at dl?

Chris now began to notice how his academic coursawork was not
helping to resolve these difficulties in the least Mogt of them never
raised the questions he wasinterested in. In English he struggled with
a faw foibles of his graduate-student English instructor, but soon
learned what hewanted and produced it It wasn't what Chris wanted.

In Biology everything went smoothly until Professor Barbara Sil-
verainssted that evolution by chance and necessity was a fact; design
had nothing to do with it Professor Sivera had asked on atest “By
what process did the giraffe come to have along neck?' and Chris
had answered, "In order to reach the leaves at the top of the trees.”
Theprofessor’s comment on that ideawas devadtaing. Slverds grad-
student grader later explained to Chris why the professor's comment
was S0 harsh and what it meant for evolution to be nonteleologicd,
without deliberate direction, drictly accidental At least that's what
Chris thought it meant though he could never quite get the hang of
that notion. It didn't seem to explain what it purported to explain. But
Chris couldn't quite figure out why.

Chris found out later that Professor Slvera had once chanced to
be battered in apublic didogue with acreetionist who, the professor
sad, pretended to be ascientist but was Smply amisguided ideologue.
Now in her class presentations she gave no consderation to any of
the creationist’s arguments; shejust flaly denied that they wererele-
vant This gave Chris a funny feding. Obvioudy, Professor Sivera
knew biology; shetaked and thought circles around the best students
in the class. What she said about evolution seemed credible. Yet it
went againgt Chriss notion of God's somehow being in charge.

Sodology didn't help either. Everything had anatural explanation,
if it had one at all Religion wasthe opiate of the people or the vestige
of our primitive origins, a piece of the machinery of sodety or (and
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Chris could make very little of this) a language game played in a
thousand different diaects. It was anything but true. In fact the ques-
tion of rdigioustruth sddom came up in the course; when it did-—
usudly from apuzzled student—it was laid to rest by the comment
"We do not dedl with the truth or fdsty of religiousideas, only with
their higory and function in thefabric of sodiety. Y our question is just
not one sociology triesto answer.”

World Civilization fascinated Chris. It introduced him not just to
Western civilization but to prehistory, primal peoples, African and
Asan history and agood deal more, but the course moved so fast that
Chrisfelt like hedid on hisfirst commercid jet flight He had looked
forward to seeing the entire United States as he flew from New Yark
to San Francisco, but he found that except for the high mountainsand
dry desart of the Wes everything wasin aoft haze. So too, in World
Gv afew things, like ancient Greece and Egypt stood out but most
of the course was a big blur. Stll, he did well on the many multiple-
choice quizzes and the occasond short papers he had to write.

But it was the specid course that had interested him &t the begin-
ning of the semeder that redly gave him fits. Religious Options
Around the World—that wastheright title, al right That was precise-
ly how the course was taught Here's an option There's an option.
Here'sthe potted history of this option. There's the potted history of
that option. (Each got achapter inabook cdled Major Religionsef the
World.) Chris did like the fact that Professor Comprel asked guests
from severd of the religions to spesk to the dass That gave each
option persona credibility.

But that was the problem again. Each faith looked right to each of
those who spoke, and each one began to look right to Chris as he
heard them and noted their sncerity. Stll, that couldn't besoif Chris-
tianity wasthe onetrue way—and that waswhat Chrisbelieved Chris
tried severd timesto raisethe question of which if any of the various
faths could be thought to be true. But Professor Comprel would not
answer, and when one of the guests would make a stab at answering,
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the professor would soften his or her argument with something like
"Remember, we are talking about religious belief here. Truth is not
really theissue. It's beyond the scope of this course. And besides, in
a gate school we can't advocate any particular religion in a class-
room." He did suggest though, that Chris take a course in the phi-
losophy of religion. Hethought that they just might deal with thetruth
guestion ther e, though of cour senot by way of advocating any specific
religion.

With all this confusion, Chrisdecided that discr etion wasthe better
part of valor. The advice his roommate had given him at the begin-
ning of the semester became the principle he decided to live by—at
least for awhile. Hewould live and |et live. Hisfaith wasnot so much
put on the back burner as confined to his private life. Among his
fellow students he would take on the color of his surroundings—
accedeto the notion that everyoneisentitled to hisor her own views
on anything. All notion of sharing his faith with the idea that others
should be converted was laid asde. The wind had gone out of his
sails, and the ship of Chrissfaith lay dead in thewater
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THEVORTEX
OF MODERNITY

Webeélievein sex befor e during
ind after marriage.

Webelievein the therapy of sin.
Webelievethat adultery is fun.
Webelievethat sodomy's OK
Webelievethat taboosaretaboo.
(STEVE TURNER, "CREED*'")

Y7 hat has happened to Chris Chrisman?

Chris Chrisman has been doneto. He has been sucked into
F "the vortex of the modern university, where whirl is king. Chris
has faced the chdlenges the universty poses for Chrigtian faith,
and dready, at the end of his first semester in college, he has lost
hisgrip.

Let's leave the gory of Chris and his friends for a while and look
at the forces that have moved againg hisfath. This will be the first
of severd chaptersin which | invite the reader to step back from the
gory and think with me about theissuesit raises.

In this chapter we will look firgt a the sociologica and then the
intellectud forcesthat are working on Chris, mogtly without hisknow-
ing it He could, of course, learn about these forces, and as the sory
progresseswe will find him doing so.
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Four Forces of Modernity

Every human being is enmeshed in society and, more broadly, in
culture. Weare socid beings. We began that way as children, growing
up in one spedific family and one spedific country, learning one spe-
afic language (some grow up spesking two from childhood) and be-
ing governed by a spedific socid order. Our first beliefs are those of
our first environment usudly our parents. We are shaped soddly and
psychologicdly before we know what our shapeis.

Sometime in adol escence we begin to know ourselves as ourselves.
We begin to recognize who we are and begin to have some ability
conscioudy to shape who wewill be from then on. But we never lose
our rootedness. We never become autonomousindividuastotaly in
charge of who we are and who we will be.

Chris Chrisman could have rebdled againgt hisupbringing, but he
never felt much like doing so. Thosein hishigh school who did rebe
were known in Chriss crowd as punkers or deadheads.

Let's briefly survey afew of the forces that were working on Chris
even after he had achieved some degree of sdf-identity, some mees-
ure of autonomy. Sodologiss|abe thiscomplex of forcesmoder nity:
the condition of modern sodety. Mog of them will be addressed in
greater detail in subsequent chapters.

Individudism
Individualismisat theroot of modernity. Individuaism prodams, "'l
am df-aufficdent 1 need not I ought not depend on anyone but
mysdf After all, | amnwho | am; | anwho | make mysdf to be."
Individudism is primarily aWestern phenomenon. It isrooted in
the Chrigtian notion of being cregted in the image of God. Bt it
appearsin its modern form, if not first then certainly most vighly in
Martin Luther’s refusd to agree with the hierarchy of the church.
“Unless | am convicted by Scripture and plain reason, | will not
changemy mind." Theindividud conscience cannot beforced
Chris himsdf fdt this way—especially as he found himsdlf with
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did they still believe in God, or at least in some higher being? Only
hisbiology professor—Dr. Darwin, the students caled him; hisname
was redly Darwain—admitted to being an atheist Even the grad-
Sudent lab ingtructor was unwilling to do that Hewould say to people
troubled by evolution, “Look, God couldVe doneit that way. It'sjust
that we can't do science by using God as an explanation. So let'sstick
with what we can know from the physica facts before us." Then he
would explain evolution just like Dr. Darwain.

Professor Comprel gave him the mogt trouble. Why was he so sym+
pathetic to so many beiefs? Couldn't he see that they contradicted
each other? In high school Michad Stone had taught Bob the basics
of logic X and not-X could not both be true. Zen Buddhism taught
that there was no persond higher being; |dam sad there was. Com-
prel thought both had something true to say but neither was final.
That asfar as Bob was concerned, was nonsense, but when he made
an ojection along those lines in class Comprel sad, “You must look
for the truth within the statements, behind the words. The truth here
is symbolic* Well, Bob concluded, if that was so he had certainly
better not mgjor in symbolism, because he couldn't see truth of any
kind behind two sentences that contradicted each other.

Bob had indeed becomeimmersed in the universty mind—individ-
udidtic, plurdidic, relativistic, privatized. Hewaslosing hisgripon his
atheism. Hewasintrouble.

Bob was beginning to doubt his atheism. All the machinations of
Professor Comprel, dl the conversations he'd had in the dorm, espe-
adly with hisroommate, were getting to him. His roommeate had not
come on like Hank back in Mendocino. Like Chris, Kevin had a
amplefaith and knew enough to know that it takesjust as much faith
to believethat God doesn't exist asit doesto believethat he does. Bob
was gradudly coming to believethistoo. But he il didn't beievethat
Kevin's faith could be true. That seemed too much like aleap in the
dark.

"Okay, maybe | can't prove God doesn't exist” hetold Kevin at the
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aticket avay from the Wes Coadt and into the center of America
What can be more American than the Midwest? hethought

So Bob Wong went to State.

Bob enrolled in English Comp, World Civ, Biology—the same
courses as Chris Chrisman, but different sections. And he took Redlig-
ious Options Around the World with Professor Comprdl. He thought
that because this was a university, certainly the teacher would not be
abdiever in any of the religions he taught He would be too intel-
ligent Taking a course on thistopic from an atheist professor would
round out Bob's critique of dl religions and forever justify his own
athel stic commitment—not that Bob had any doubts about it

Then a curious thing happened. Bob began to have the same ex-
perience as Chris. Like Chris, Bob lived in a coed dorm. In the luck
of the draw, however, Bob's roommate turned out to be a Chrigtian.
Kevin Leaver had arived on campusjust before Bob and had un-
packed firs When Bob arived, there on the desk was a big black
Bible. Bob amogt panicked. Then Kevin walked in and introduced
himsdf. Bob sawv him as friendly but shy. They exchanged a few
details about themselves, and Bob rdaxed. Actudly, he discovered,
Kevin was apretty nice guy. And what amazed Bob the mog was that
he seemed intelligent He wes premed, and Bob could see he was
confident about going all the way through med school. Bob would
find out later that Kevin was the vaedictorian of his high school and
there were 9x hundred in his graduating class.

Then there were the others on their floor a couple of first-year
women who hung around Kevin alot because they too were Chris-
tians, ayoung man from Si Lankawho was aBuddhist severd guys
who were oovioudy Jewish but not so interested in intellectud pur-
suits as Michadl, and an assortment of nondescript others whom Bob
only gradudly cameto know. None of them were atheists.

Hafway through the semester, Bab, like Chris, was corning apart
at the seams.

All these peoplein the dormitory—all these intelligent people: why
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ened—yes, with acapital E—twentieth century. Einstein would have

been their hero if he hadn't believed in some benign "mind" per-

meeting the universe. No, the cosmos wes just there—no reason for

it The only reason was human reason, and that was quite adequate

for all we human beings need to be and do. Evolution brought us

here, not for any purposebut just becausethat'sthe way it worked out
when the impersond forces of the universe did their thing.

Bob and Michad both played chess, Bob because he liked it and
Miched becauseit was what young intellectua s were supposed to do
and he wanted to fulfil his destiny. Besides, he liked it too.

Endless hours the two spent together, heads bent over a chess-
board, minds battling out their philosophiesaswdl astheir drategies
and tactics. Pawn to king four put their minds in gear. And though
Bob proved the dighdy better chess player, Michael thought circles
around Bob—at |east their first year together. By thetimethey grad-
uated from high school, Bab could hold his own in a philosophic
argument Always however, they argued about detalls. Both began as
ahagsand ended four yearslater asathalsts.

Then they both went to college. Michael was ecstatic to get acoepted
at Bertrand College, an exdusve private school known for its academ-
icrigor.

Bob had very different plans. His parentswould have loved to have
him join Michad at Bertrand It had an excdllent reputation for get-
ting its graduatesinto the best professona schools. But Bob weas not
interested in law or medicine or even business. He wanted to pursue
hisown quest

It had taken hours of negotiation with his parents over many days,
but finally Bob had secured their reluctant permission to do what he
redlly wanted.

Bob had been looking at college catalogs and amap. Hansom State
was, he thought idedl. It was thousands of miles avay, it was a good
but undistinguished schoal (that is, there were many schools just as
prestigious, and many more 0); and it offered Bob what he wanted—
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interested enough to learn, or to remember when he did learn. The
Boxer Rebdllion, the Long March, the Japanese occupation and the
Culturd Revolution al swam vegudy together in hismind. Bob didn't
know it but he had become achild of America, achild of Henry Ford:
"Higtory isbunk.”

While Bob quickly abandoned the faith of his parents, he did not
pick up the faith of the beat generation either. He was born too late
for that and too early to be enticed by the growing interest in Amer-
icanized New Age spiritudity. No, Bob vowed he would have nothing
to do with religion whatsoever. It was aserious vow.

Bob became an atheist before he knew he was an atheist He had
reected dl the rdigiosity of his parents and had been totdly unim-
pressed by anything he had heard from his friends who went to
church. He himsdf had never been to church. There didn't ssem to
be much reason to go. His friends who did attend church were re-
quired to do so by their parents, and asfar as Bob knew none of them
had even aprivatefaith, let done apublic one.

Except for Hank. Now he was different He went to asmal church
afew miles up into the mountains. Hank wes a Chrigtian. Boy, was
he! And an evangdist He was dwaysinviting the high-school kidsto
revival meetings. "Youve got to be saved if you don't want to go to
hell," he would tell people—endlessly. Hank didn't have many
friends. A few younger sudents used to hang around with him, but
that was about dl. Bob tried to have nothing to do with him and
succeeded.

Bob found out he was an aheist when he met Miched Stone.
Michad had known he was an aheist for along time, having grown
up in a secular Jewish family with a long heritage of intellectua
sophigtication. And Miched was not rebelling. Miched was ayoung
man with intellectua promise, as his father kept tdlling his mother,
and found his family’s secular "faith" attractive. In fact he was an
evangdid for it His family had long ago kicked over the benighted
literdism of Orthodox Judaism. They had come into the Enlight-
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American. He haslargdy succeeded. His parents wanted to come to
the States but have felt comfortable retaining most of their Chinese
culturd vaues, and they have tried to transmit these to their family.
But Bob haslong been asadnessto them. By third grade, Bob began
to redize that even though he enjoyed exactly the same things as his
friends, they treated him abit differently. By fifth grade he knew why,
and by seventh grade he was determined to erase from himsdf every
vedtige of his Chinese heritage. For the mogt part this was not diffi-
cult All he had to do was be with his friends, do what they did,
participate in their lives. And this he did with the determination of
a high-schoal athlete training for the Olympics. Like a star athlete,
Bob enjoyed every minute of hisregimen.

One vedtige of his heritage he was easlly rid of. His parents were
Buddhists, modestly practicing the faith of their forebears. They had
afamily altar with photographs of their ancestors, and there was fruit
and burning incense, though his parents were more or |ess perfunc-
tory intheir worship.

Some peoplein Mendocino and the mountains above the town aso
clamed to be Buddhist but Bob's family soon saw that their Bud-
dhism was a mixed bag of Zen—not the tradition from which they
came (and if anything more Japanese than Buddhist as far as they
could tell)—watered-down Hinduism and nondescript aestheticism.
They were endlesdy writing poetry and reading it to each other and
anyone € sewho would listen. But therewere no Buddhist “churches”
in Mendocino, and his parents did not choose to travel often to San
Francisco, where they could participate in authentic Buddhist wor-
ship. Besides, even in Taiwan they hadn't been particularly devout
They were lured by the West by the economic opportunity they sav
in America, and they did not think of their religious roots as tying
them to their homeland

Bob's father and mother had both been children of families that
had fled to Taiwan from mainland Chinaleng ago. Bob was not quite
sure which st of violent events had triggered that; hejust wasnt
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BoB woNnG
GOESTO STATE

Webelievethat after death comes TheNothing
because when you ask the dead what happens

they say Nothing,

If death is not the end, if the dead have lied,

then it’scompulsory heaven for all

excepting perhapsHitler, Stalin and GenghisK han.
(STEVE TURNER, '"'CREED"")

¥1 obWongbegan his university career at the sametimeas Chris
hrisman. But though their paths crossed during the first semes-
ter, neither one knew it
Bob cameto Statefrom out of state. In fact Bob was born in Taiwan
and moved with his parents to California when he was only three.
Sometimes in a recurring dream Bob sees a little boy in a strange
place running through a forest of legs, looking lost and beginning to
ay. The seting of the dream reminds him of Chinatown in San
Francisco. But Bob grew up in Mendocino, a beautiful tourig village
a hundred miles north of San Francisco. So Bob thinks his dreasm—
which moreand morehastaken on a nightmarish quality—shows his
deep link to his Chinese heritage.
That'swhy the dream is a nightmare. Bob would give anything to
be rid of his Chinese roots. He wants to be one hundred percent
American-—dress American, think American, live American, look
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Group movement associated with the National Training Laborato-

ries, which hetried tointegrateinto hisreligious views. In theearly

1970s, hejoined a society for thestudy of paranormal phenomena,

taught a classin parapsychology, and directed controlled research

experiments with mung beans, Kirlian photography, biorhythm

charts, pyramids, tarot cards, and the correlation of astrological

predictionswith the daily upsand downs of behavior.
It was only after Roev. Wadethat he cameto hissenses. "It wasthe
abortion-on-demand movement more than anything elsethat brought
me to movement revulsveness.” Oden experienced a conversion of
sortsand returned to therootsof hisfaith, the Bibleand itsinterpre-
ters in thefirst thousand years of church higory. He is now back
among the orthodox, calling for a “postcritical” theology, one that
knowsthe higory of culture and thought and takesa muscular stance
on thetruth of God'srevelation in Christ

ThomasOden survived asa Chrigian. Will Chris Chrisman survive?
What will happen asthe semester sunfold and Chrisapproachesgrad-
uation and perhaps days on for graduate school or professional
school?

And what of thosewho cometo the univer gty with what they think
of asnofaith at al? Arethey in better shape?
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New Spirituaities

Others have not so much accommodated to the shifting permutations
of naturalist-oriented thought as gone beyond it into New Age think-
ing.

In New Agethought the saif of each personis seento bethe center
of redity. All of redlity is permeated by spirit and the central spirit
of al isone'sown salf Onthe popular level, New Agersinclude such
celebrities as Shirley MacLane and John Denver. Among spiritua
leadersthere isthe Maharishi Mahesh Yog with his Transcendental
Meditation (TM for short).

Becausethe New Age mgorsin experience and tendsto downgrade
anything highly intellectual, it is Somewhat surprising to seethat it has
gained a 9gnificant fallowing even on univergty campuses. A prime
example of New Age thought on campus can even be found among
the academic theologians. Thomas C. Oden put aside traditional
Chritianity and went on along, winding search for spiritual redlity.”

Oden, in fact describes himsdf as a "movement person.” “In his
pursuit of movements, hisoverdl pattern was diligently to learn from
them, to throw himsdlf into them, and eventudly to baptize them as
they showed any remote kinship with Chrigianity, and then to turn
to another movement" At age Sxteen he joined a movement to pro-
mote world government his interests then flowed from ecumenism
and involvement with the NAACP (in 1953) on to pecifis activiam
during the Vietnam War. He was associated with the American Civil
Liberties Union and the pre-NOW women's rights movement as an
advocate of liberalized abortion. In the |ate 1950s he "became enam-
ored with the exigentiaist movement immersing himself particularly
in the demythol ogization movement writing his doctora dissertation
onitschief theorist" (Bultmann). |nthe early sixties hetook up client-
centered therapy and then moved on to Transactional Andyss and
Geddt therapy, "especidly through Esden [New Age] connections.”
He taught from these perspectivesin theologica classrooms.

Thiswas supplemented by severd years of involvement in the T-
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of ideas, bask inthe aesthetic beauty of their subjectsand exultinthe
many-splendored multiplicity of images, stories, ideas, sghts and
sounds. Some, like Paul de Man and Jacques Derrida, cleverly decon-
struct the very soul of intelligence—the |anguage we use to apprehend
meaning.

Only philosophy remainsto ask the big questions: Is it true? Isit
good? How can we know? Some naturdist philosophers have not
abandoned reason. Moreover, some Chrisians have stood out—
among them Nicholas Woltersorff, Alvin Plantinga, William Alston,
Keth Yanddl, George Mavrodes, Arthur Holmes and C. Stephen
Evans.

But even philosophy containswithin its ranksthose who have aban-
doned the search for truth. Richard Rorty, for example, believes the
best society we can have is "one which is content to cdl ‘true’ (or
‘right’ or just) whatever the outcome of undistorted communication
happens to be, whatever view wins in a free and open encounter."®
Rorty ends up commending the poets rather than the scientists and
philosophers, not because they lead usto truth but because they give
us athrill:

If you want to be remembered by future generations, go in for

poetry rather than for mathematics. If you want your books to be

read rather than respectfully shrouded in tooled leather, you
should try to produce tingles rather than truth. What we cal com-
mon sense—the body of widdy accepted truths—is, just as Hel-
degger and Nabokov thought a collection of dead metaphors.

Truths are the skeletons which remain after the cgpadity to arouse

the senses—to cause tingles—has been rubbed off by familiarity

and |long usage”
With naturalism as the overwhedmingly dominant worldview in the
secular university, Chrigtians and religious people of every gdamp are
going to have dfficulty keeping their faith.

Many over the past two centuries have not They have Smply ca
pitulated and become naturdids.




24 Chris Chrisman Coes to College

sequences. they shape and reshape lives. Chris was being reshaped
by naturalism, dill the reigning worldview on secular university cam-
pUSES,

Exoept for Religious Options Around the World, every course Chris
took was taught by apersonwho, like hisbiology instructor, either did
not believe any God exigted or, like his sociology instructor, never
even hinted at what he or she persondlly believed. His religion prof,
Professor Comprel, seemed to think that every religion was fine, re-
gardless of whether it upheld faithin God

Moreover, and more important the courses themsdves moved
through their content without ever usng God as a factor. Sodology
never consdered that God might be the source of the idea of God,
rather, the idea of God came from such things as primitive longings
for meaning, imagingive congructs of ingenious poets and ethica
mechanismsfor physcd surviva

“The coamosis dl thereis or ever was or ever will be," sad Carl
Sagan!

This sentence is the briefest possible definition of naturalism. Nat-
urdism holds that everything that exigs is on its own and that al
explanationsare naturdigtic explanations. All mystery issmply com-
plexity we don't yet understand "We now know that we exist by evo-
Iutionary accident as one species among many, on asmdl and indg-
nificant world in one little corner of the cosmos™ says philosopher
James Rachels®

This presumption undergirdsthe primary theories and practices of
every academic discipling, including (for the most part) the fidd of
religion. The natural scientists assume that their theories are based
on facts recognized as such by their competent peers.

Many human scientigs try to imitate the procedures of the hard
sciences, but with consderably less consensus even among them-
svesasto theresults Other human scientists build their theorieson
less gable data and view their results with much more skepticiam.
Those in the humanities—except for philosophy—just chart patterns
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Of course, there are dill many secular humanists, many Christians
and many Mudims who take truth dams serioudy. But they are out
of step with the direction of modernity. They act like flavor centers
inagreat amorphous pudding, but they do not give a pervasive flavor
totheplurdistic mix itself

Privatization

Thefourth force of modernity isprivatization. Thisissmply theten-
dency for sodd redity to be split into two sectors: the public and the
private. Inthe public sector are matters of government politics, business,
economics, production, technology, science Thisredm is governed by
fact Facts are, of course, determined by reason as expressed primarily
in the scientific method If you can prove it by the canons of stience,

it istrue—a fact Thisisthe orderly world of the public domain; there
is little freedom of movement here. The business world determines
whom it will employ: if you fit you'rein; if you don't you're not

In the private sector are matters of religion, mordity, leisure, con-
sumption. You are not required to believe any particular doctrine,
attend any particular church, go to any particular sporting event or
buy any particular product There is much "persond” freedom here.
So much so, in fact that one's ideas and preferences are matters of
choice, perhapsjust of "taste." Factsare not relevant beliefsareyour
own business, and thereisno public check on them. You can believe
anything you want Thereisno right or wrong.

These are only afew of the socid forces acting on Chris and other
Chrigians who attend secular universities. We could add professon-
alization, bureaucratization, specidization, technologization. Com-
bine these with ghifts in worldview from theism to naturalism, pan-
thesm and various versons of Newv Age thought and you have a
sense of what any Chridian isup against

Naturaism
Chriswas aso being beseged by intelectud forces. |deas have con-
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ing the cultura normsof socidly.

By theend of the nineteenth century Eastern thought was penetrat-
ing the Wes as Indian, Japanese and Chinese philosophy and relig-
ion became known and aitractive to more and more people. By the
mid-twentieth century, in mogt Western countries there was hardly a
philosophy or religious practice that was not represented by a mgor
spokesperson or religious group. Today Chriss college roommate
could have been anything from an atheist to apre-Vatican |1 Catholic,
Zen Buddhist Rastafarian, neopagan or Hindu.

No rdigion is dominant in culture at large; none is authoritative;
yet each of them isviable. To raise the question of which of themiis
trueisto violate socid mores. That brings usto the next socid force.

Rdativiam

Thethird socid force we experienceis relativism.  Faced by multiple
options, the West has decided to make socid peace by refusing to
question the truth of each of itsreligious and philosophic perspec-
tives "It's true for you. Okay. But it isn't true for me and it doesn't
haveto be."

Raph Imokay, Chrissroommate, said it well. “Look,” hetold Chris
for the third time, “I'm okay. Y ou're okay. And that's okay. Okay?'
After that it was,

In Chrissreligion classand in the dorm too, religious Satements—
whether higtorical ("On the third day Jesus rose from the deed”) or
theologica ("God was in Chrigt reconciling the world to himsdlf)—
wereconsdered beligfs, not damsto truth. They were neither true nor
fdse

Ethicd vadues were treated in the same way. It's okay for you
to believe that abortion iswrong, but it'saso okay for me to believe
itis not "It's okay for me to get drunk on Friday night and deep it
off Saturday. It's okay for you to be ateetotder. It's not okay for you
to bug me about what's my business only." That's the way one of
Chriss dormmates put it
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others who disagreed with him. Had he looked at his Stuation his-
toricdly, hewould have discovered that hewas an heir of John Locke,
Ben Franklin and Walt Whitman.

With John Locke, for example, the individud is the fundamental
redity. Sodety is secondary. Sodedly is formed by a socid contract
between its individud members. Theideais that each person's ego
boundaries (who one essantidly is) end with the skin. | am 1. You are
you. We are separate beings. We are not part of one another. | can
and will pursue my own interests, and | will measure my successby my
materia possessions, my socid power and my prestige. Moreover, | will
express mysHf againgt dl congraints, al traditions. "I gottabe me!”

Who are our heroes? John Wayne, Ernest Hemingway, Lee Iacocca,
Sylvester Sdlone (Rambo, Rodky), Horatio Alger, Sam Spade, Shane,
Han Solo, Indiana Jones, Humphrey Bogat and Clint Eastwood.
Chiris, though not a L utheran, had long thought Martin Luther avery
great man. Back in hischurch youth group he'd seen awdl-acted film
on Luther's stand againgt the corruption of truth.

Purdism

Furdism is multiple-choice lifestyle That wes life & Hansom Sate
Univergty with avengeance. With individudism & the hdm of sodety,
what ese could emerge than a grab bag of vdues? Flurdism, in fact
has become one of the centra festures of the Western world. With
each turn of the earth, so it seems, ahost of new forms of belief and
practice are Sown and take root virtudly unhindered.

Tothemoreor lessunified Chrigtian worldview of the Middle Ages
was gradudly added a wide variety of protesting Chrigtian faiths—
German Lutheranism, Genevan Cavinism, English via media, Ana-
baptist separatiam, et cetera, ad infinitum. To the varieties of Protes-
tantism were added the skeptidam of intelectuds like Montagne
and the exdtation of Reason in the Enlightenment Eventudly be-
lief in God was eroded, naturdism became dominant in Western
universties, and Chrigtianity took a gradudly shrinking rolein shap-
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peak of a heated argument "but you can't prove he does either, and
thewhole God thing looks pretty unlikely to me.” Then he paused and
sad, "Maybe Comprd is right Mayte it doesn't make any difference
what you believe. Maybe any bdief, if you're serious about it is just
asgood asany other."

Modernity cuts both ways 1t days belief and unbelief alike—Chris-
tian faith and atheism, Buddhism and Hinduism, Idam and Judaism.
If dl of these could be true for some and not true for others, the
ground shakes beneath us, opens up and pitches us into a sea of
infinite possbility where no north star shinesto tell uswherewe are.

S0 both Chris Chrisman and Bob Wong were a sea. Neither of
them knew quite where they were. Misary may love company, but
sometimes company saves misary. What would happen if Chris and
Bob should meet?




A
CHRIS CHRISMAN
BECOMES A STUDENT

Webelievein Mastersand Johnson.
What's selected is average.

What's averageisnormal
What'snormal is good.

(STEVE TURNER." CREED")

hris Chrisman went through the last few weeks of hisfirst se-

meser in a fog. He went home for Thanksgiving and didn't

have much to say to his parents about what wasgoing onin his
mind

"How areyou getting along in school?'" hismother asked.

" Oh, fine"

" Are you finding the cour ses difficult?"

"No. Not really. Wdl, | did at first but | caught on pretty soon. |
think my grades will be okay."

"How doyou likeyour roommate?"

"Oh, Ralph? He's okay. Yeah, we get along fine. We don't do alot
together, but we've worked out the rough spots. He's kind of metic-
ulous, and I've had to keep my room alittle neater than | had expect-
ed. Gosh, Mom, | think you'll likethat little changein me."

"Haveyou met any nicegirls?'
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Now there was aloaded question. Chris pretty much knew what his
mother meant by "nice." He was glad he could say he redly hadn't
met any college women he'd gotten to know much. There was only
Susie, the atractive redhead acrossthehall, and he didn't want to get
involved with aMormon. So Chris said nothing.

"Have you been going to church?' sheasked.

"Oh, yeah. Thereésachurch alot like ours here at home. | take a
bus on Sunday mornings, and I've gone quite a few times.”

Actudly, Chris had gone dmog every Sunday. What he didn't tell
his mother, though, was that nothing at the church was helping him
with his deteriorating Christian conviction. The sermons had been
okay but irrdlevant to his questions. The Sunday-school class was
studying Moses, the teacher did most of thetalking and Chrisfound
his own mind wandering more than the | sradlitesin the desert

Chris taked with his father too, and the conversation went pretty
much the same except that his father added a couple of questions.
“Have you chosen amgor yet?' and "What are you planning to do
after you graduate?' Hisfather was dso interested in how much mon-
ey Christhought he would need for books and other expenses during
the next term.

After Chris went back to State, he immersed himsdlf in his sudies
and the semester dlosed out quickly. He didn't have much time to
think about what was troubling his spirit That didn't redlly occur
aganftill Christmas.

And Chrigtmas bresk did prove unsettling. Chris was not troubled
by the usud frugtration Chrigtians express (but don't redly have)—
the commercidism and the distraction of visting relatives. Chriswas,
rather, troubled by the “real meaning of Christmas.”

Did God become ahuman being in amanger twdve thousand miles
avay and two thousand years ago? Did this birth sgnd a new age?
Did Jesusredly cometo take avay the sins of theworld? Chrisremem-
bered the Scripture he had heard read in his college church. It was
Mary’s song:




Chris Chrisman Becomes a Student 39

He has performed mighty deedswith hisarm;
he has scattered thosewho are proud in their inmost thoughts.
He hasbrought down rulersfrom their thrones
but haslifted up the humble. (Lk 1:51-52)
Has God really done this? Christhought " Couldn't all thisjust be a
product of imagination, the meandering invention of an overly hope-
ful clever religiouswriter?' his sociology teacher might say. " How do
we know what Mary thought or said?" All thoseother religionshehad
lear ned about—were they wrong? They had to be if this Chrigmas
thing was right But could they be? Why would so many people be so
mistaken for so long a time? Jesus came so long ago that the whole
world should be Chrigtian by now. But it certainly wasn't Theuniver -
gty itsalf was proof of that To Christhe whole Chrigtian thing now
seemed illogical, unreal.

As Chrigmas appr oached, the acids of modernity that had already
eaten deeply into Chriss thought life ate all the way through his
protective shield of faith.

Still, Chriswent through the motions of Chrigtian practice. He took
Communion on ChrigmasEve heeven believed as hetook the bread
and winethat what hewasdoing wasexactly what he should bedoing.
And for awhile he felt good But the effects of the ceremony soon
wor e off, and Chriss second state was wor e than thefirst

After Chrigmas Chriswent skiing up in the mountains with some
of hisold high-school buddies. Some had gone to different colleges;
some had begun working. But they had a good time together. Chris
egpecially, because the conver sation never turned either to Chrigian
guff on the one hand or to anything thoughtful at all. " Girls' were
high on the discussion agenda, and Chrisjust listened—listened with
lots of attention, | might add, because he had begun to think that if
he could just find a "girlfriend" that would take his mind off the
troubling stuff, maybe forever. You never know, Chris mused, this ro-
mancething, thisdoingstuff ‘together—i¢ might bethewaytogo.

So Chris headed back to college with a firm resolve to locate
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ayoung woman—Chris had to revert back to the proper language
in his mind now that he was back in scheol—and get into a"mean-
ingful relationship." Chris waan't after sex, not yet at least But he
was after something that would permanently take his mind off what
his mind was dways on—intellectual woolgathering, puzzling over
his faith.

He decided, too, not to read his Bible anymore. It just kept his
attention on histroubles. HE'd continue to go to church. That would
meke his parents happy.

Chrisdid not think thiswould be hard, because he wastaking a new
set of coursesand none of them directly involved rligion. But asthe
semester began, Chris redlized that he had chosen his new courses
in the throes of his puzzling thoughts. His second-semester biology
and World Civ courses were no problem, but the other two courses
were Philosophy 101 and English 102,

Introduction to Philosophy plunged right in where Chris had left
off the previous semester. What is the redly red? How can anyone
know anything at dl? What is the good life? His English ingtructor,
another grad student had chosen Zen and the Art of Motorcycle Main-
tenance astheliterary text they would be reading and writing papers
about for the whole semeder.

Chrisfdt that he had legped from tile frying pan into thefire. The
moment he thought that though, he fet the pangs of hisnewly form-
ing rhetorica conscience: I'm thinking in dickés. |sthereno kape for me?
I don’t know what | believe anymore. | ean't forma coherent thoughtinn
head. And now Imthinkingincliches! It'senough to makemy head spin.
When he reflected on that cliché, Chris was sure he was lost This
semester isgoingto beworsethan the first

But Chris couldn't have been more mistaken. Thevery first day in
philosophy class, Professor Knock began talking about philaosophy as
the love of truth, and heread from one of Plato'sdialogues. Chrishad
never heard such suff before, and he was fascinated. In English class,
the grad-student instructor turned out to be interested in philosophy
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too. In fact he was doing his dissartation on philosophica themesin
stence fiction.

But mogt important, Chris met Bill Saipd the firg day of his phi-
losophy class. Bill came a couple of minutes after Chris, looked
around theroom, saw Chris, smiled, sawv Chrisamiling back and took
the seat next to him. Bill was as fascinated by the firg dlass sesson
as Chris, and when the two left the room they headed for the sudent
union for coffee and donuts.

Chrisfound out that Bill had just transferred to State after a semes
ter a Cornton College, which Chris knew to be Chrigtian with a
cgpitd C. Man, you couldn't even go to movies there until a couple
of yearsago. Bill had not cometo State to escape the narrow confines
of a fundamentdist school. Quite frankly, he just hadn't had the
money to continue. So State looked like a good option and he took
it Bill was afirgd-year student too, and it wasn't long before he and
Chris became grest friends.

What capped off their friendship, however, was Bill's sraightfor-
ward gpproach to hisfaith. Bill was not arrogant about his beliefs, nor
was he defensve. Hetook them in stride and tried to make them work
in relation to the courses he was taking. He had dready had a course
a Cornton that covered some of the same issues as the philosophy
cdass he and Chriswere now taking. That course, cdled Introduction
to the Chrigian Faith, had been taught by Professor Nancy Bright, a
young Ph.D. who had a philosophica bent and in fact had an under-
graduate degree in philosophy from Princeton. So Bill had been in-
troduced to a thoughtful kind of Chridian fath. Hed had lots of
heavy conversations with Bright espedidly after she found out that
Bill was having to transfer to State,

Chris had findly found someone who was interested in the same
questions he was. After the first week of dasses Chris spelled out his
frugrations as much as he could in words Bill, exposed in the dor-
mitory and dassrooms to the same atmosphere as Chris, could see
why Chrisfdt that way. Unlike Chris, though, he had been told about




42 Chris Chrisman Goes to College

the dominant worldview a State and had discussed with Professor
Bright some of the problems he might have.

Those conversations, however, had been no match for the redity
of the university. Bill now could see and fed the pressuresto conform
to lifestyles that at Cornton people talked about but never lived—or
lived only in fantasy. Bill was taking the comparative religion course
Chris had taken, and he was dso sudying psychology and chemistry
aswdl as taking English Comp. But Bill's specid text was different
Heweshaving to read The Sailor WhoFell from Gracewiththe Seaand
write papers on poestmedernity, whatever in the world that was—he
had not heard of it at Cornton.

His grad-student instructor, Mr. Cod, wasinterested in deconstruc-
tion, and though he promised not to bring his grad work into the
classroom, the word deconstr uction began to crop up more and more
frequently in the instructor’s Sidelong comments. Theword tended to
pop up when something went wrong in the dass or when Mr. Cod
wanted to regain control by saying something no students could un-
derstand but fdt that they had to or flunk. Bill finally cameto seethis
astheingtructor'sway of intimidating his students. Bill suspected that
Mr. Cod was not as sure of himsdf ashe pretended.

In any case, Bill found himsdlf in the same muddy weters as Chris.
He had had afew ingructions on land about what to do if hefell in
the river while steering his frall canoe, and he had put on the life
preserver of steady faith. But now his canoe had cgpsized and hewas
swvimming. He was delighted to have someone to svim with, someone
heading inthe samedirection, or at least trying to.

A couple of weeksinto the samedter, Chrisand Bill had just about
talked out their mutud frugtrations. They were aware of the chalenge
to their Chrigtian faith. Despite his earlier resolution, Chris had ac-
tudly not stopped reading the Bible and having devotions. Bill and
he decided to sudy the same book and compare notes as they went
aong. They chose the Gospd of Mark. They knew that the scholars
cited in the religion department had dated Mak as the firgt and
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maybe the mogt reliable of the Gogpds (though, of course, it was a
product of achurch that wanted to judtify its structure and power and
couldn't really be taken at face value). Bill dill believed the Bible, of
course, and Chris was more than willing to give Scripture a chance
to re-prove itsdlf to him.

But soon Chris and Bill decided to do something else: to tackle
head-on the problems both of them werefacing. So at the end of that
second week, they tried to identify as precisdy asthey could just what
was bugging them about the universty atmosphere. What was redly
egting avay at their confidence in the Chrigian faith?

They made alig that looked something like this:

D No one cares whether anything is true or not (For the moment
they had forgotten about Professor Knock.)

» Anythingisokay aslong as someonethinksit's okay.

D Therearemany waysto view redlity, and each of themisasviable
asany other.

OWe ought to open our minds to multiple lifestyles. Gay is good.
Nongay isokay, but only if the nongay saysgay isgood. No one cares
if webdievethat Jesusisthe only way to God; we just aren't supposed
totell anyone.

* Thereredly isn't anything vauableto belearned in college except
what's connected to good grades or adegree. The god of education
isto get abetter job than we could have if wedid not have adegree.
D What's redlly important isto develop our own potential

* Weareresponsibleonly to ourselvesfor what we do.

D Wewill improve the world by improving ourselves.

D Wha we do in private is our own concern and no one else's. We
ought to keep our religious beliefs private.

To Chrisand Bill it seemed that some of these items contradicted
others, If everything redly is okay, then nongay and even antigay
should be just as good as progay. But on campus it wasn't Likewisg,
if one believed in private that one's private viewswere universal, then
they could no more be reasonably kept private.
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As Chris and Bill contemplated this list they came to see that one
of their problems was that they disagreed with dmost every item on
it Their faith could not be kept private. Some things were right or
wrong regardless of whether anyone thought so. They just were. The
god of education had to be more than ajob. We are dl responsble
to God. Wha is redly important is that what we do is approved by
God. We might haveto belike Jesusand give our lifefor our beliefs.

Chridtianity, as they understood it committed them to these views
It is one of those exdusve bdief sygems that Prof Compre kept
shoving to the marginsin his classes. He caled it "exclusvigt" Chris
and Bill concluded that on this matter, a least Comprd was right
Chrigtianity isexdusve

The point though, is not whether it is exdusve but whether it is
true. But that brought them back to the ligt again. Thefirst item said
ital: No one cared whether anything wastrue or not

They didn't know it but what they had donein making thislist was
to identify some of the characterigtics of moder nity: relativism, individ-
udism, plurdism and privetization. What they did know wasthat they
had to do something about theitemsonthelist

They knew they couldn't tackle dl of them at once, but they aso
knew that the leed item seemed all-embracing. So they went after it
They decided to ask their philosophy professor if they could write
their term papers on relativism. Chriswould write bis paper on Allan
Bloom'sviewsin The Closing of the American Mind, and Bill would take
up theviensof Lesdie Newbiginin The Gospel inaPluralist Society.

Their professor was wdl aware of Bloom's views, but he had never
heard of Newbigin. When Bill explained that he had heard about
Newhigin from a professor |last semester (he didn't say that thiswas a
religion prof at a Chrigtian college), the professor gpproved the topic

When a cdlassmate, till then unknown to them, overheard this re-
quest he introduced himself as Bob Wong, and dl three headed to
theunion for a Coke and athree-way conversation on Chrisand Bill's
most puzzling question.




5
TRUTH: A MOBILE
ARMY OF METAPHORS

We believe that all religions are basically the same
at least theonethat weread was.

They all believein loveand goodness.

They only differ on matters of

creation sin heaven hell God and salvation.
(STEVE TURNER," CREED")

T X hat Chris Chrisman, Bob Wong and Bill Seipel had selected as
v heir target topic was both academic and personal, a happy but
P T infrequent coincidence in universty education. Some du-
dents never experience it which isto say that some students never
become students.

Let's leave them to their intellectud machinations for a moment
and look at thetopic they havelit on—or, better, that haslit on them.
Rdativiam is one of the mogt pervasve sodid and intellectua forces
acting on universty campuses today. The discusson in this and the
following chapter will, therefore, be somewha more complex thanin
other chaptersin thisbook. Thetopic meritsit; in fact, aless complex
treatment would be too superficid to be helpful*

The Problem Posd
A few years ago | gave alecture at Bates College in Maine on Chris-
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tianity and the university. | referred to John Henry Cardinal Newvmen
and argued that a genuingly Christian gpproach to universty sudy
should see everything as created by a reasonable, rational God This
would provide the basisfor aunified view of the universe, of God and
humanbeings. | did not say wewould know everything perfectly; but
| was optimistic about knowing at least some thingstruly.?

The fallowing day a formd response was given by three people.
One of the respondents was a professor of philosophy. Her remarks
were sharp and to the point

“Well, I'm an academic I am not aChrigtian,” shebegan. Then she
went on to give openness the highest place in the university: "Every-
thing is up for grabs, no ideas are beyond question. No one should
ever believe that they have the truth Those who think they do have
the truth are surdy wrong, for no one hasthe truth or can have it"

Later | debated the issue of ethical norms with resdence-hdl di-
rectors a the Univeraty of New Hampshire. When | posed the prob-
lem of conflicting or contradictory rdigious claims, Some maintained
that a religious statement could be "true for you but not for me."
Otherswerewilling to say that was not the case; about six out of thirty
sad that they did not believe God existed and that my belief in him
did not change the stuation. Others—especially a hall director from
North Caroling, raised in a consarvative church—seemed not to un-
derstand what was going on in the discussion.

The stting for this verbd clash is dgnificant: a secular school
where rapes were frequent and dormitory discipline a serious prob-
lem. Students were refusing to abide by common decency. After dll,
why should they have to heed therulesof others?

Before we look at gpedific ways rdaiviam is expressed, it is impor-
tant to elaborate on one distinction.

The Fat-Vaue Dichatomy
A mgor factor in rdaiviam is a diginction our culture has been
drawing between facts and values, a digtinction that has been be-
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queathed to us by the Enlightenment.*

Facts, as we understand them, are certain, scientific and public.
They are determined by scientific method—evidence and reason. In
the natural sciences there is great optimiam about the possibility of
finding out how the universeis put together. For example, much hope
is held out for unlocking the structure of the human genetic sydem
and for positive human engineering. This optimism isextended to the
hopefor technological solutionsto human problems, perhapsal hu-
man problems.

Theredm of scienceislargdy consdered to be the relm of fact
Facts of a scientific sort can be found The category of true-or-false
aoplies. But the ream of fact does not extend beyond the limited
regions of natural science—not, for example, into the redlm of rdlig-
ious bdief, ethicd norms and vaues. There is indeed a fact-vdue
dichatomy, a Solit that expresses itsdf in the general slence of the
univergty on vaues and norms.

Values—beliefs about what isworthy and unworthy, good and evil -
resde, unlike facts, in the radicad subjectivity of a believer. Vdue is
private. It is not determined by reason but by choice, and since we
livein aworld where "God is dead,” there isno limit on our choice.
Everything isin principle permitted.

Perhaps mogt problematic isthetacit assumption in the humanities
and socid sciences that there are no absolutes, no ultimate vaues,
Vduesarethe creation of human beingsand human culture; they are
not found in any redity outsde the human frame. They are ubject
s0ldy to human consciousness, human choice. So in most academic
disciplines students are left to develop their own philosophy of life,
asif one outlook were as good as another and no one had aleg up
inthisarea.

If values do not come from outside the human frame, where do
they come from? After Nietzsche, the answer has primarily been the
individual self. The sdf—"the mysterious, free, unlimited center of our
being”—is seen to be the source of vaue. There is no repository of
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vaue from which the sf draws The chief reason the sHf isseen as
the repogitory of vdue is Smple: Either God does not exis or his
exigence makes no practicd difference.

Recent polls suggest that avery great mgarity of Americansbdlieve
in the existence of God.* But both their actions and their words on
other matters betray them. God isindeed dead or dying in our culture.

If the God of Abraham, Isaac and Jacob and the Father of our Lord
Jesus Chrigt does in fact exist then he is the source and determiner
of the good. We do not then have "vadues' but "goodness' itdf as
agtandard of righteousness. But our culture more and more ignores
itsstated beief in God. We arethoroughly secularized.

If God makes no difference, the only source of vdueisthe sf.

Typesof Rdativian
Rdativiam comesin many shapes and 9zes Some reserve it for afew
matters like lifesyle and which Syle of dothes to wear. Others carry
it to great lengths, rddivizing everything to the point that like
Nietzsche, they hold that truth isjust "amobile amy of metaphors.™
Nothing isredlly true as such; al isameatter of socid agreement® But
what happens when a sodety agrees to accept awide variety of "true"
but logicaly contradictory viens? In such aStuation we have not only
the socid redity of plurdiam (the sde-by-3de exisence of people
who hold different worldviews and vaues) but dso the idedlogy of
utter rdaivian (the vaue judgment that dl vaues are equaly vau-
able). The univeraty is such a sodid unit: rdativiam reigns supreme
and anarchy isacongant threat

In my experience lecturing on campuses both in North America
and Europe, | think | can discern at least Sx distinct ways rddiviam
is expressed. Each desarves to be andyzed separaidy. Thefirst three
will be examined in this chapter, the remaining three in the next

|. MI religions boil down tothesamething.
Our age is an age of reigious ignorance. Many modern people have
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grown up with very little religious education of any kind Inthe United
Sates, religious education in public high schoals is sysematicdly
avoided; some believethat it isactudly illegd. In Britain it is present
but given in awatered-down form so that no one of the many religious
communities—]Jewish, Muslim, Hindu, Buddhist Christian—is of-
fended. Moreover, churches are unsuccessful in educating parishion-
ers beyond very basic matters, sometimes nothing more than vague
mord preceptsis communicated.

For whatever reason, however, one of the most common forms of
relaiviamisamply based on afiction: "All religions boil downto the
samething,™

But dl religions do not boil down to the same thing. Many dams
of every religion areincompatible with daims of other religions.

Takethenotion of fundamentd redlity. Every religion answersthis
basic question: What isprime reality? That is, what isnow, alwayswas
and alwayswill be? For Chrigians, Jewsand Mudimsthe answer isthe
infinite-personal God who for his own good purposes created the
universe. Hindus sy it istheimpersona God (Brahman) from whom
al trandent redity emanates. Zen Buddhigs do not bdieve in God
at al but point to the Void, a fundamenta indetenrunate redlity (a
nothing-in-particular, neither persona or impersona) undergirding
al transent redity.

From each of these basic commitments come very different reli-
gions, each with its own center of meaning, rituds and ethica teach-
ings, There is condgderable overlap in ethics and in some practices,
but there isno common center.

All one needs to do to see the contradictions between religionsis
examine what they teach. Aswe will see below, in answer to "Wha
happensto aperson after death?' Christiansteach resurrection, Hin-
dus reincarnation and naturdists extinction. Whet each teachesis a
ample matter of information. Moreover, these differences are an es-
sentid part of the teachings of these religions. To remove the differ-
ences or margindize themisto deny thereligionitsright to say what
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ismog important according to itsteachings.

Still, many people continue to think that al religions boil down to
the same thing. Onereligion, Baha'i, actudly teachesthis. Andinthe
recent past Arnold Toynbee argued that we should develop asingle
religion, selecting the best insights of each of the mgjor world faiths.

As | write this, the late Joseph Campbel remains popular as an
exponent of this view. In his book and televison series with Bill
Moyers, The Power of Myth, Campbell argued that all of the world's
myths (with one mgor exception) tell much the same sory, presume
much the same notion of fundamentd redity and differ (abeit wide-
ly) only in details. The main presuppostion of al myth is this: the
fundamentd unity of dl redity. That is, the world is an emanation
from God (there has been no creation); human beings are essentialy
divine (they arenat madein theimage of God; they are God); through
ignorance and forgetfulness people are dienated from their source
(there has been no Fdl in Eden; there is no such thing as sin);
sdvation is accomplished through grasping who we redly are as di-
vine beings (no redemption is needed). Campbd | summarizes"myth's
one great story” thisway: “That we have come forth from the one
ground of being as manifestations in the field of time. The field of
timeisakind of shedow play over atimeless ground.™ Then hetakes
this basc mythic pattern and interprets it under tile categories sug-
gested to him by psychologist C. G. Jung, reducing both religion and
myth to psychology. The mythstell the psychologicd truth about hu-
man beingsin theworld?

But Campbd| himsdf admitsthat the Chrigtian notions of creation,
Fall and redemption will not fit thispattem: “Once you rgect theidea
of the Fall in the Garden, man is not cut off from his source.™® And
Campbd | doesregect the notion of theFall. So even the most popular
exponent of the notion that &l myths—all religions—are bascaly
one has to make a very mgor concession. Chridtianity cannot be
reduced to the form of his master myth. But that may not be a prob-
lem, for, as Robert Segd says, “Throughout his writings Campbell
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contendsthat traditional Western mythology, by which he meansthat
of the Bible rather than that of Greece and Rome, is dead."™ If that
is 50, then it Hill might be possible to say dl “live” religions are
bascdly the same. But the Chrigtian faith isvery much dive, not least
in placeslike Africa where the myths of the primal religionsaredso
mogt dive.

The upshot is that those who would try to judtify their notion that
al rligions boil down to the same thing, or that the essence of every
religion is the same, will not get much ussful support from Joseph
Campbd|. The facts are just too plain: All religions don't boil down
to thesamething.

2. I’ true for you, it'snot true for me.
The most common expression of rdativismis this: "It's true for you
but it'snot truefor me"

This is of course quite appropriate for matters of taste. Take the
following sentences:
 "Srawbery ice cream testesgood.”

o “He’sahunk”
 "She'sgorgeous.”
D “That’s a great shirt.”

Thefirst sentence, for instance, is certainly true for me. But it just
as cartanly need not betruefor anyonedse. It is, of course, truefor
many people, but it needn't be. Our preferencein clothes, music and
food isto alarge extent governed by taste. Of course, one can argue,
and many do, that aesthetic value—the beauty of mudc, for exam-
ple—can be shown to have a large measure of objective criteria as-
sociated with personal taste. But it is no offense against reason forone
personto sy "Dizzy Gillespie'sjazz isthe greatest” and another to say
"No; it'sredly not up to the standard of Thel onius Monk.” Both from
their persona pointsof view can betrue.

Inshort "It'struefor you but not for me” is appropriate forperson-
specific statements. 1t isnot however, gppropriate for objective-specific
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datements. Takethefallowing Satements.

D "After death each person will eventualy be resurrected either to
life with God and his people (heaven) or to an existence apart from
God (hell)."

» "After death the body decays but the soul is eventudly reincarnat-
ed in another body to become another person.”

 “After death each person becomes extinct"

At Washington and Lee Universty | gpoke with four students who
clamed that al these sentences could be true. A person's belief in
resurrection, reincarnation or extinction madeit true for each person.
That is, those who believe in resurrection will be resurrected; those
who believe in reincarnation will be reincarnated; and those who
believein extinction will become extinct at death. The notion seemed
S0 odd that it took severd minutes of didogue before | understood
that thiswas whét they were actudly daiming.

To see why this kind of relativism cannot be true, condgder the
consequencesif it were. First it would mean that each person controls
ultimate redity amply by believing. It is tantamount to mating each
person a god—at least a god over his or her own destiny. There is
no reason to think human beings have any such power over theforces
that governtheir deaths.

Still, some students seem to believe that they do have the power to
make theworld ameaningful placein whichto live. Severd students,
for example, have responded in surveysto the question "Why should
anyonebdievein anything a dl?' by saying this: "If | didn't believe,
| (or anything ese) would not exist" Indeed, the implicit notion that
“believing maekes it s0" undergirds much relativism in the modern
world.

Second, if dl three sentencesweretrue, it would mean that ultimate
redity is fundamentaly incoherent Resurrection as it is understood
in Chrigtian termsistied in with the notion of a God who created us
and in Jesus Christ redeemed us. Resurrection occurs by the power
and will of God, not of us. Moreover, in Chridianity resurrection is
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the guarantee that each of usis created in theimage of God and each
of ushasindividua dignity. | remain me, you remain you, after desth
aswedl as before. We do not become someone else. That mekes eech
of usresponsblefor our own actions.

Reincarnation asit isunderstood in Eastern rligionsislinked with
the notion that individuas are not important; they are expendable
and do not have any exisence beyond their bodily life; what is per-
manent is the "soul,” and that is not tied to any spedific individua
form.

Extinction requires a universe that has only ameaterial component
When the materid that makes up any given person becomes auffi-
cently disorganized (dies), nothing is|eft over; the person disappears.

In other words, these ideas—resurrection, reincarnation, extine-
tion—aretied to very complex conceptions of the universe. If one of
them is true, the others cannot be true. Logicdly, al of them could
be fdse and some other view could be true; but if one is true, the
others are not

Fndly, theview that the universeisincoherent isincompatible with
scientific dudy. If dl of three views were true, normal science would
not give us uniform results. But our science gives us uniform results.
Therefore, the three views of what happens at death cannot dl be
true, not true even in the sense that each could be true for different
setsof people.

3.All religioussystems, iffollowed sincerely, lead tothesamespiritual rea
1 was once in a public didogue with a professor of mathematics
education. The topic was "Spiritudity: New Age or Chrigtian?' The

professor defended a New Age position. In his opening statement he
announced that he consdered dl of the following religious texts

inspired: the Bible, the Qur'an, the Hindu scriptures and even some

messages that come through twentieth-century channelers. He was

asked by both the audience and me how he could find al of these
textsinspired
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"Each religioustext is like atube down which one looks,” he re-
plied. "At the end of the tube isthe same spiritud reality."

Hewas not at dl concerned with contradictions between the texts.
He had no particular recommendetions as to which "tube" one
should choose to look down. His only advice wasto choose one and
follow it to the end.

This dam does not so much say that dl religionsare the same as
that the differences are not findly sgnificant That is, the dams of
one religion do not preclude the vdidity of the dams of another,
even contradictory, religion. It means that the notion of exdusvity
itself—a clammade by severd rdigions—cannot be taken serioudly.

True, Buddhism and Hinduism do not generdly dam exdusvity.
Zen teachers will often say that you do not have to abandon your
Chrigtian faith to pursue a Zen path. Hinduism often tries to absorb
Chrigtianity by saying that Jesusisone of the many avatars (incarna-
tions) of the gods, Chrigtians can bethe "Hindus of the West.™#

In the Wegt one of the early proponents of this view wes S Ra
makrishna, an |ndian teacher whose philosophy began to penetrate
Western consciousness in the late nineteenth century:

God has made different religions to suit different aspirants, times,

and countries. All doctrines are only so many paths, but apath is

by no means God Himsdf Indeed, one can reach God if one
fallows any of the paths with whole hearted devetion. . . . Asone
and the same material, water, is caled by different names by dif-
ferent peoples, onecdling it weter, another ean, athird agua, and
another pant, so the one Everlasting-Intelligent-Bliss isinvoked by
some as Gad, by someas Allah, by some as Jehovah, and by others
asBrahman___The devotee who has seen God in one aspect only
knows him in that aspect adone. But he who has seen him in
manifold aspectsis aonein apogtion to say, "All theseformsare
of one God and God is multiform." He is formless and with form,
and many are hisformswhich no one knows.**

We have aready seen from the above discusson that each religion
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seesdifferent things at theend of its"tube." Christians seeapersona
encounter with a personal God and an existence forever with or
without God; Hindus and New Agers see a future of reincarnations
until there has been aredlization of their own divinity and a reab-
sorption into the divine essence; Zen Buddhists ook toward agrasp-
ing of the essence of their exigenceinthe Void.

The only way each of these could be the same find "spiritua real-
ity" isif this"gpiritua redlity” weretotdly indeterminate. There are
somewho think that thisisindeed the case.

But Chridianity and the other religions of the Book (Judaism and
|dam) proclam themsdves asexdusive Eachinsststhat itsteachings,
if true, are exdusvdy (though not necessarily exhaustively) true. That
hasto bethe case, for each of theserdligionsof the Book acceptsthe
notion that utterly contradictory doctrines cannot both be true, and
each of these religions has doctrinesthat contradict those of the other
religions, including other religions of the Book.

For ingtance, Chrigtiansingist that Jesus Christ isthe Second Person
of the Trinity, fully God and fully human. Mudims and Orthodox Jews
both rgect this, holding the strict monotheistic view that God alone
is God. Orthodox Jews and Chritians accept a personal God with
some characteristics—intimate persona love, for example~signifi-
cantly different from the Ilamic concept of God. All of them proclam
that they alonearethetrue way.

Noatice the dam to exdusvity in Jesus words. "l am the way and
thetruth and thelife. No one comesto the Father except through me”
(Jn 14:6). The gpostle Peter isjust as clean "Sdvation isfound in no
one dse, for there is no other name under heaven given to men by
whichwemus be saved” (Ads4:12).

Both Orthodox Judaism and Chrigtianity likewise hold to the exdu-
svity of the God of the Hebrew Scriptures. Listen to God spesking in
|saiah:

| am the LORD, and thereisno other;
gpart from me there isno God
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| will strengthen you,
though you have not acknowledged me,
S0 that from therisng of the sun
to the place of its setting
men may know thereisnonebesdesme.
| amn the LORD, and thereis no other. (Is45.5-6)
Idam'’s one creed mgors on exdugvity: "There is no God but Allah,
and Muhammead is his prophet"

Certanly the higtory of the people of the Book bears out one grim
result of the doctrine of exdusvity: Mudims Jewsand Christianshave
gone to war for the differences among them. This is not to say that
any of these rdigious groups should have taken their differences to
these ends; rdigious war seems epecidly questionable for Chridians,
given the teachings of Jesus. But my point here isthat al three of
these religious groups agree that their centrd beliefs are essentidly
trueto the exclusion of thosethat clearly contradict these beliefs.

In short, arddivism that prodams that the "end" of dl rdigions
is the same is Hf-qultifying and sdf-contradictory. Exdudve dams
cannot be negated or reduced to nonexcdusive clams without violat-
ing the badc rule of rdativian itf, which dlows al dams to be
equdly vdid.

Thereis, however, one way out of thistrap. That isto say that the
find "spiritud redlity” is totaly indeterminate. There are some who
dojust that.

Theologian Wilfred Cantwel Smith holds that &l worship is vdid,
"gncetheredity towhichit isdirected isunknowable.”** Smith quotes
as"oneof themost discerning remarksthat | know" the words of the
Y ogavadstha "Thou art formless Thy only form is our knowledge of
Thee.™® Tom Driver mekes the same point as Smith: "God has dif-
ferent ‘natures.’ In plurdist perspective, itis not amply that God has
one nature varioudy and inadequatdly expressed by different rdig-
ioustraditions. It isthat there are red and genuine differences within
the Godhead itsdf, owing to the manifold involvement that God has
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undertaken with the great variety of human communities.™®

In both Smith's and Driver’s views, God is not to be limited by the
law of noncontradiction. Heisso indeterminatein form asto beable
to appear both persona and impersond; he is and is not whatever
human beings know of him. In his own transcendent essence he is
unknowable.

This view has three inherent devedtating flaws First it requires
those who hold the view to know something that the view itsdf pre-
cludes them from holding. If God is unknowable, how can it be
known that he or she or it is unknowable? Why should we believe
anyonewho saysthis?

If God were determinate enough to be persond and interested in
reveaing himsdf to us, he might well tell us that we are unable to
know him exhaudtively. The God of the Bible doesindeed do that:

“For my thoughts are not your thoughts,

neither are your ways my ways," declaresthe LORD.
"Asthe heavens are higher than the earth,
S0 are my ways higher than your ways
and my thoughtsthan your thoughts." (1s55:8-9)
But unlesswe aretold by someonewho knows, we cannot know wheat
we cannot know. Thereisno reason to beieve Smith and Driver.

Second, the view of God as formless gives no center at al to our
religion or philosophy. If find redlity is formless, everything is per-
mitted Such a view makes ultimate redity indeterminate and unknow-
able. If God or ultimate redity isindeterminate, then thereisno fina
foundation on which to rest our ditinctions between good and evil,
truth and fasty, honor and dishonor. We have no basis for restrain-
ing anyone from doing any action &t all—not just from waking on
the grass but from beating a Me child or raping a college sudent
waking home from anight dass. It isthe same as if God were dead,
for he is dead as far as providing humanity with any standard by
whichtolive.

Third, in the words of Lesdie Newhbigin, "If ultimate redity issuch
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that he, she, or it behaves in mutudly incoherent ways what pos-
gble hope is there for human unity? The corollary of this intellec-
tud collapse is the abandonment of hope for humanity.""’

Why Relativiam?

Why is the atmosphere of rddivisn 0 pervasve today? We have
dready seenthat it isfuded at least in part by the "death of God" in
our culture. The sdf doneisléft to determine vaues.

But there is asocid reason as wel. When people determine their
own vaues without recourse to an objective standard, socid chaosis
just around the corner. We know—because we have seen thisin even
thelittle bit of history weve experienced—that when people disagree
on matters so fundamenta as sexud ethics and religious doctrine,
violent conflict is dways adanger. So why don't wejust agreeto live
and let live? Let'sagree not only to disagree agreeebly, let usremove
the disagreement entirely by saying to each other, "Hey, it'sokay. It's
true for you. It's not true for me, and it doesn't have to be. Let's at
least agree that peace and freedom are the prime vaues to be pre-
served. You and | arefreeto bdieve aswewant but we mugt not fight

over any differences that emerge from exercising our freedom.”

But relativism cannot provide a foundation for unity on the basis
of freedom and peace. Freedom dlows me to bdieve that | can
choose my vaues, and | can choose to believe that these values are
universal, not just limited to me. That meansthat | am freeto believe
that you should believe just like me and that if you don't | am free
to try to force you to do so. Peaceis not compatible with such radical
freedom.

If wewant to preserve peace, we will haveto search dsewherethan
reldiviam for ajudtification of the value of either peace or freedom.,
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cLOSING A MIND SO OPEN
THAT EVERYTHING FALLSOUT

Webelievethat truth will only befound

in the next box we open.

When weopen that box,

we believethat truth will only befound

in the next box we open.

Webedievein amind seopen that everything fallaout
(J.W. SIRE, "CREEDII"")

uing ruminations. Their investigation into reaiviam does not

run the exact course plotted here. Investigating intellectua
and sodd forces that are as pervadve asrddiviam is dways along
process. Clarity and organization of one's conclusions may in fact
never come, or a least not comefor monthsor years. That'swhy Chris
and Bob, though they do not yet redlize this, are on a long quest
whose god isgtill only on the horizon. In chapter seven wewill return
to them and see how they are getting aong.

Rdativism comesin many forms. \We examined three of theminthe
previous chapter. Here we look at three more. Thefirst has some merit
if accepted in alimited form. The other two are predicated on presup-
postionsthat are at odds with Chrigtian faith, Snce they are based on
aprior commitment either to radica skeptidsm or to atheism.

F or thetime being let'sleave Chris, Bill and Bob to their contin-
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Thereis, however, a sound reason Chrigtians can be confident that
a leagt limited human knowledge is not only theoretically possible but
practicaly accessble.

4. Noreligiousor intellectual commitmentscan claimto betrue; all are:
to revision.

Thereisapartid truthinthissatement if it istakenina"soft” form.
That is, it is clear that we finite human beings do not have alock on
the way the world is put together. Our systems—whether common-
sense or philosophical or theological—are dways subject to revison.
Tennyson said it wdl:

Our little sysems have their day.

They havetheir day and ceaseto be.

They are but broken lights of Thee,

And Thou, O Lord, are more than they.

We would be much better off as human beings if we followed this
counse: "Kegp an open mind on dl your commitments so that you
are dways open to correction.” But we dso need the courage of our
convictions. That meanswe must hold our commitments without any
reservation that would keep us fram fulfilling to the nth degree what
we st our Sghtstoward doing.

But the popular rdativism that sates, "No religious commitments
can cdam to be true; dl are subjet to revison at dl times" means
something other than this. Takeninits"hard” form it isradica skep-
tidsam—the denia that we can know anything a al with any assur-
ancethat weareright Truth escapes us, because we are Smply unable
to judtify our damsto truth.

Saed in its hard form this pogtion is self-contradictory. If every-
thing is subject to revison, so isthe statement itsdf. Hard skeptidsm
(nihilism) daimstoo much. One can know that one does not know, but
one cannot know that one cannot know.

Skeptics who wigh to remain merdy skeptics should claim only that
they do not know and should leave open the possibility that they can
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know. Otherwise they become utter nihilists, and nihilism (becauseit
damsthat nothing can be known) is self-referentiallyincoherent.?
The assumption of traditiond epigemoalogy, on the other hand, is
that our knowledge approachesthe truth of various matters, and some
of the things we think and believe are closer to the way things are
than others. Clams to truth can be judtified by past and present ex-
perience of onesdlf and others, by logicd interna consstency and by
conformity to what has been revealed in authoritative texts—whether
those of science or those of religion. Of course, one's belief in those
texts themsdves can be judtified by how well what they say passesthe
test of reason and experience. That does not mean that either reason
or experience is the find arbiter of truth. For Chrigtians the find
arbiter isCod aone. But it does mean that one can judtify one'sbelief
that God is the fina arbiter of truth by appeal to reason and expe-
rience. Itisnot unreasonable, for example, to believe that the Bible
isthereveation of aholy God to asnful people.
Lesdie Newbigin has put it thisway:
The faith is held with universdl intent It is held not as "my per-
sona opinion,” but asthetruthwhichistruefor al. It mugt there-
fore be publidy affirmed, and opened to public interrogation and
debate. Specificdly, as the command of Jesus tells us, it isto be
made known to dl the nations, to dl human communities of what-
ever race or creed or culture. It is public truth. We commend it to
al peoplein the hopethat, by the witness of the Holy Spiritinthe
hearts of others, it will come to be seen by them for themsdves as
the truth.?
If we hold our faith with "universal intent" wewill be acknowledging
both our own fdlibility and our faith in a God who wants us to know
thetruth. It isadelicate balance—supreme confidencein God's ability
to goesk clearly versus our own propensity to see things only as we
wigh to seethem, or only aswe dways have, or only aswe do without
thinking. But thisis the position we are in as Christians—fallen peo-
ple, redeemed but not yet perfected in glory.
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5. All claimsef all kindsareclaimswithinastructure of language. They
their #ruth fromtheir conformity to thisstructureand the presuppositior
informit

Thisisadifficult concept to understand, becauseit is counterintuitive,
In Western culture we generdly assumethat we are seeing and talking
about what's redlly there. In order to believe that we are not doing
this, we haveto think hard and long, usudly at theinstigation of some
sage or philosopher like Chuang Chou or Descartes. So this form of
relaivismis so far largely confined to the world of academic philos-
ophy, sodology and the humanities. | will present only one form of
it here, the form it takesin the philosophy of Richard Rorty.

Essentidly, this sort of rdativiam rejects any notion that there are
any knowable essencesin redity. It holdsthat thereisnothing essen-
tia intheworld outsde oursel vesthat we access by elther our rationa
mind or our senses. Our senses apprehend phenomena, but these
phenomena do not tranamit to us the essences of the objects we are
apprehending. Moreover, these phenomenathemsdvesare not solid
categories. What we cdl atreeisdifferent for each of us, becausetree
isalabd for phenomenathat are multiple and dwaysin flux. Names
areasinsubstantial asphenomena

Y & we human beings form languages that give us practicad access
to each other and the power to control our externa environment*
Indeed, weform lots of languages. Some of these—like French, Eng-
lish and Swahili—divide us from each other nationaly or ethnically.
Some—like the language of physics and chemistry—apply to matters
of what we call the physca world. Others apply to ethica concerns,
dill others to religious matters, those discourses in which we talk
about the ultimate—God, spirit divinity, soul, eternd life.

AsCharlesTaylor, astrong critic of Rorty, says, "Rorty offersagreat
leap into non-realism: where there have hitherto been thought to be
facts- or truths-of-the-matter, there turn out to be only rival languages,
between which we end up plumping, if we do, because in some way
oneworks better for usthan the others.®
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Each language is largely self-contained, and there is no way to
choose rationdly between them, for each has its own rationdity, its
ownway of adjudicating dlaimsto truth. Truth becomeswha “works”
to get what iswanted If the locution "Please open the window" gets
you what you want then it has srved its purpose. If the Lord's Prayer
performs a function that people want then it along with the world-
view it presupposes, is “true.” That thereredlly isa God who is “Fa-
ther" and who isbeing “hallowed” by the sincere performance of this
prayer is neither true nor false in any shape that can be determined

outside the language system—the |language of Christian devotion.’

" The same s true of the Hindu notion that “Atman is Brahman."
That is a notion that when set in the matrix of the language sysem
of Hinduism is as unimpeachable as "Hear O Isradl: the LORD our
God, the LORD isone" (Oeut 6:4) set in the language system of Juda-
ism or Chridianity. Both languages give shape to phenomena; neither
putsus in touch in any sense with anything behind the language itself.
Both languages are human products, they are not forced on us by any
substantid or transcendent essence,

Itisin such acontext that we can understand Richard Rorty: "The
world does not speak. Only we do. The world can, once we have
programmed ourselves with alanguage, cause us to hold beliefs. But
it cannot propose a language for us to speak. Only other human
beingscandothat. .. .[L]anguages are maderather than found, and
... truthisaproperty of linguistic entities, of sentences.” Truth thus
becomes in Nietzsche's phrase "amobile army of metaphors.” Even
science has no specid datus, it is merely "one genre of literature—
or, put the other way around, literature and the artsare inquiries, on
the same footing as scientific inquiries.” Ethics is "neither more ‘rel-
ative’ or 'subjective than scientific theory.”™®

It is easy to see how this notion, when applied to religious dams
or damsto vaueof any kind, sparksaradica relativism. It isnot that
all religions lead to the same end—the view we discussed above. Itis
that each rdigion makes its own damsin its own language. It can
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succeed in gaining converts only by meking those daimsin such away
that it convinces other people to Soesk the same language. Objective
truth has nothing to do with it Ojective truth is inaccessble. In the
words of Jean-Paul Sartre, "Given that men are free and that tomor-
row they will fredy decide what man will be, | can not be sure that
after my death, fdlow-fighters will carry on my work to bring it to
maximum perfection. Tomorrow, after my death, some men may de-
cide to set up Fascism, and the others be cowardy and muddled
enough to let them do it Fasdiam will then be the human redity, so
much the worse for us. Acudly, things will be as man will have
decided they aretobe.®

Rorty quotes the above passage and then comments. “This hard
saying brings out what ties Devey and Foucault, James and Nietzsche,
together—the sense that thereis nothing deep down inside us except
what we have put there oursalves, no criterion that we have not creat-
ed in the course of creeting a practice, no standard of rationdity that
is not an apped to such a criterion, No rigorous argumentation that
isnot obedience to our own conventions."* And our own conventions
are merdly what we have done in the past; they are as mdlesble as
the strength of our ability to get others to agree with us. A Rorty
gatement | quoted earlier isaproposhere again: "A libera sodety is
one which is content to cal 'true’ (or ‘right’ or just’) whetever the
outcome of undistorted communication happensto be, whatever view
winsin afree and open encounter."**

But in an open sodety like the univeraty campus, there is sedom
any single winning viewpoint on any mgor issue. There is either a
constant contention between alternate views or an abandonment of
the quest for any agreement at all. Then followseither of two results.
adespair in which the quest for truth is abandoned or arather essy
acogptance of "It'struefor you, but it'snot truefor me."

Rorty rgjectsthe notion that heisardativist Only afew freshmen,
he says, can be tricked into thinking that contradictory opinions are
equaly good. But it isdifficult to know what eseto cal apersonwho
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holds that we should be content to cdl "true" whatever is accepted
by an open society in open conversation.

Even if agreement is reached and a given postion thus judtified"
astrue, we have not solved the problem of relaivism. The word jus-
tified hasto be put in quotation marks. Thereis no universa sygem
of judtification, only those that fit within particular language systems.

But if thisis so, then the very statement that each language sysem
provides its own sysem of judtification isitsef true only in terms of
its own language sysem. We have here a sort of infinite regress that
forever seds off oneway of talking from another. Thereisno reason,
for example, that anyone not aready accommodated to Rorty’s lan-
guage sysem should agree with him. Whet he has said is "true” only
for those who are dready participating with him in a commitment to
the human mind'sinability to grasp what isredly there.

But surdly such an account of what language and redlity areisitsdf
either true or fadse, correct or incorrect Rorty refuses, and cons stent-
ly s0, to argue for the correctness of hisview. He saysthat heis only
putting his views out there in the relm of public discourse to be
accepted or not for this is how such views arejustified within his
overd| philosophy." But the truth question cannot be avoided: Is
Rorty right? Even Rorty hasto ask himsdif this question.**

If redity isactudly asubgtantia &fair, if it actudly exigs apart from
but accessble to our minds, then what these sorts of linguistic rea
tivistsare sayingisamply fase. Chrigtians should, | believe, deny the
garting point itsdf.

Rdativiam based on the notion of language asthe prime congtituent
of accessbleredlity isbased on aprior rgection of Logos—a rgection
of the notion that thereis a God who isredlly red and who is char-
acterized by rationdity (Logos). If such a God exists, genuine knowl-
edge of dl leves of redity is possble to God If this God has created
people in his image, then a least a partid knowledge of redity is
theoreticaly possblefor them aswell Why thisisso | will developin
the section bdow on the Logos as a Chrigtian dternative to relativism.
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We turn now to the final form that relativism takes, one that is
neither mildly skeptica nor nihilistic, neither linguistic nor nonreal-
ist Its claims are absolute. In fact the relativism it proclaims is only
partial.

6. God doesnot exist Naturalismistrue. Religiousclaimsareonly metaphors
that hel p people live in harmony. Any metaphor isasgood asany other if

it leadsto harmony, for that is the best wecanhope for. Thereisnolifeafter
death.

Thisfinal form of limited rdativism is, it seems to me, the one that
undergirds most secular cultural anthropology and most sociology of
religion. Sociologists and cultural anthropologists in general ap-
proach their study with the notion that God does not exist What does
exist are multiple ways of understanding the world and our place as
humans in it Every society has its own myths, its self-justifications of
its patterns of belief and practice. All of these are literally fase. But
they nonethel ess provide the social cohesion that gives people asense
of identity and purpose. AsJoseph Campbell says, "You can have a
whole mythology for polygamy, a whole mythology for monogamy.
Either one's okay. It depends on where you are."** The various reli-
gions of various tribes, societies and cultures are therefore each true
to the culture itself and true for the culture itsalf.

People who hold thisview take adim view of any attempt to change
people's beliefs. All (every individua or society) are entitled to their
own views of the universe. We should live and let live. Changing
people's minds introduces disharmony into atribe, asociety, aculture.

There is, of course, a serious flaw in this position. First it is sdf-
contradictory: if it is true that there is no God, then many religions
are amply false and it makes no sense to say that they are "true" for
the people who believe them. To leave a people living adelusion is
not only elitist but cruel as well.

Second, some religions claim to be true to the way things actudly
are. And, aswe saw above, they make claimsto being exclusively true.
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They will not accede to the notion that God does not exist or that their
beliefs are untrue and only serve to bring socid cohesion to their
sodey. They may wel be evangdigtic and refuse any atempt to be
relativized and thus margindized within the greater plurdistic culture.
So this form of reativism cannot deal with areligion or sodety that
amply disagreeswith itsrddividic thess.

Third, the clamsthat thisform of relativism makes are either true
or fase in themsdves. Such relativism is not itsef a metaphor, nor
doesit view itsdlf thisway. Therefore, it cannot smply be one of many
options—including its opposite—available to be chosen.

Logos: A Chridian Alternativeto Relativism

What we need is amind with a fine enough net to catch truth when
it fliesby. And we need areason to believe that weindeed have such
amind Isthere any reason to think s0?

In apreviousbook, Discipleship  of the Mind, | have developed a
relaively detailed answer to this question.’® Here | will summarize
some of what | said there about the implications of God as Logos (Jn
1:18).

The first notion on which our confidence in human knowledge
rests is that God is dive; therefore there is an ultimate ground in
beingitsdf God isredly there—infinite, personal, good, omniscient
(intelligent), omni potent omnipresent

Second, God isLogos, therefore reason hasan ultimate ground. As
John writes in the opening verses of his Gospd, "In the beginning
was the Word [Logos], and the Word was with God, and the Word was
God" (Jn 1:1). If God is Logos (reason, intelligence, wisdom) itsdf,
then at least one personal being knows everything perfectly. That is
what John declaresistrue of God.

Third, the L ogos has become flesh: the kingdom of God has come
near. That meansthat the ultimate ground, God himself, isnot aien
to human beings. That God could become human without contradic-
tion and without alienation from himsdlf is a confirmation that hu-
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man beings were themsdves made in theimage of God. It meansthat
perfect wisdom and inteligence can become embodied in human
form. Surdy thisisamgor guarantor of confidence in the possbility
of human knowledge.

Fourth, the Logos has crested the universe, and thus the universe
bears the stamp of God's own rationality: “Through him [the Logos]
al things were made’ (dn 1:3). This means that everything in the
universe has been made by the One who is intelligence and reason
himsdf Thus in redizing the intentions of the Logos, the world has
an obyective purposefulness and is cgpable of being known, firgt by
God and then by those he made in hisimage.

Fifth, the Logosisthelight of human beings: "In him weslife, and
that life was the light of men" (dn 1:4). That is, God has enlightened
al human beings so that they can know something of God'sworld and
God himsdf Moreover, the Logos has spoken directly to usand given
us much spedific guidance on the nature of God, the world and our-
sves and on ultimate values. This was true both before and after
Logas became flesh. God has spoken to usin many waysthrough the
Old Testament prophets and most fully through the teachings and
example of Jesus Chrigt (Heb 1:1-2).

There is, therefore, a bass on which we can build a Chrigtian
dternative to the Stuation we face. We can challenge the open-ended
mind of our culture. We can address the easy acceptance of rdaivian
among students and many otherstoday.

We have abasis, therefore, for closng amind so open that every-
thing fals out We can respond to therelativists of the world with solid
reasonsfor holding to the notion that amord redity exiss gpart from
us. We can be both Chrigtians and academics. Thereisno dichotomy.
All truth is God's truth. The purpose of an open mind isto be open
to the truth and then to close on it when it is found.

Thinking getsits vaue from finding the truth and then not moving
from it no matter how enticing the error. We want amind closed off
at oneend. When truth entersit should not dip through.
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THREE'SA

COMPANY

Webelievethat everything'sgetting better
despite the evidence to the contrary.

The evidence must be investigated.

You can proveanything with evidence.
(STEVE TURNER, ‘“CREED"")

hris Chrisman, Bill Seipe and Bob Wong: thistrio soon became

aminicommunity. Having come from very different places, they

now found themsdlves in the same place a the same time with
with the same questions. Each of them was confused, but oftentimes
about different things.

Chrisand Bill believed the Bible would have something important
to sy about what troubled them if they could just figure out where
the relevant passages were and what they meant when they found
them.

Bob would have nothing of this, but was no longer confident that
his own unaided reason could solve dl his problems. He had seen
that various people whom he consdered rationd held such different
opinions about the basic makeup of theworld that dl of them couldn't
beright but he couldn't figure out how to choose among them. Each
onerequired some sort of starting point—some sort of presupposition
that had to be accepted on faith. The human mind, he redized, is
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finite it just can't know anything for certain, not when you set the
mind reflecting back on itsdf Everything could be doubted, except
the doubting itsdf while one was doubting. But that kind of sdf-
reflection led nowhere.

Bob had once thought it did, but even in high school he and
Michad Stone had concluded that Descartes (who first proposed this
techniquefor finding certain knowledge) had made somelogicd mis-
takes and that Descartess proof of the existence of God based on his
"| think, therefore | am" foundation wasinvalid. They had read about
Decartesin the work of oneof hiscritics. Bob couldn't remember the
critics name. In any case, he and Michad had been ddighted that
it confirmed them in the athelsm they found so congenia and exhil-
arating as high-school students.

At firg Bob's faith was nave, unreflective and unchallenged But
Professor Comprel's dass changed that Here was an “intelligent”
person who did not think much of the laws of logic when it cameto
matters of the spirit But Bob, Chris and Bill began to ask what
happens when one abandons reason as a tool of thought or as a
ggnificant motivation to believe one thing rather than another. They
could only conclude that what one believed might turn out to be
unreasonable. Who wants to believe something unreasonable? Not
Bob, not even Chrisor Bill

Of course, even if abelief was unreasonableit could il be desir-
able: emotiondly stifying, energizing, exciting, new, popular anong
their friends—intellectual or otherwise. That was aitractive. But asthe
three argued with one another, impaing each other on varioushorns
of various dilemmas, they gradudly came to accept as best—if not
grictly provable—that reason (by which they meant the laws of logic)
had to play amgor rolein their deliberations.

When the three of them got together, asthey did after dmost every
philosophy dass, they homed in on their problems, sometimeswith the
gimulation of Professor Knock's dass sometimeswithout it The chief
issuethey faced wasrelativism, and while they did not fallow the exact
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route | took in the previous chapter in this book, they did turn rda
tivism back on itsdlf to seeif it accounted for what it pretended to.

Professor Knock was hdpful because hereinforced Bob's "faith” in
reason. Knock was familiar with freshman nihilists who challenged
him by saying that they could not seewhy thelaws of logic weretrue.
Sometimes he would smply ignore the puzzlement of the great un-
washed generation he was having to introduce to the art of thought
But when he took the challenge serioudy, he cdled his students to
prove that the laws of logic were fdse and then showed that dl of
their proofs assumed the truth of the podtion they were trying to
refute. One cannot give reasonsfor reecting reason without assuming
reason in the process of rgection. "Sdf-dultification” or "sdf-contra:
diction," Professor Knock cdled it: any proposition that if true re-
quires the proposition itsdlf to be fase must itsalf be fase,

Hereishow heputit If “A isnot not-A" (the second law of thought)
istrue, then any given thing isthat thing and not its opposite.

Hisillugtration wasthis: Let A =an edible mushroom; then let not-
A = an inedible mushroom (a poisonous mushroom). If is"A is not
not-A" istruein general, then an edible mushroom isanot a poison-
ous mushroom. That makes sense.

But if "A isnot not-A" isnot true, then "A isnot-A" istrue. That
means that anything can be both itsdlf and its opposite. Or, asin the
illugtration, an edible mushroom is a poisonous mushroom.

Of course, common sensetdls usthisisuntrue. If it were true, dl
thinking and communication would be meaningless nonsense. In
fact, there would be no difference between true and fase. And that

just can't bethe caseif weareto trust our mindsat al.

Bob, Chrisand Bill tried to givethis somerelevanceto their andyss
of rdativism. Thisis the way they argued: If God can be both com-
pletely impersond (Hindu view) and persond (Chrigtian view) &t the
sametime, then A can be both A and nat-A at the same time. But
something can't both be and not be. Hencerelativism, at leastintins
form, iswrong.
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But deciding that rdativism is wrong did not solve al their prob-
lems. For onething it did not help them decide between Bob's athe-
ism and Chris and Bill's Chrigtianity. There were endless conversa
tionsabout that Bob found himsdf defending himsdlf not just against
Bill and Chris but againg his roommate as well, for Bob had come
to find in Kevin Leaver agood friend aswel as roommate. He and
Kevin did not have the same intellectud interests; Kevin just quietly
proclaimed his faith in Jesus and urged Bob to read the Bible. It
wasn't that Kevin was unintelligent Quitethe contrary. It was just that
Kevin was unshaken in his confidence that the Bible told the truth
about God and the world. Bob knew that Kevin and his other two
friends would like each other if they ever met but he was dmost
afraid of what the combination might mean to his ahility to hold his
own proatheist position. So for severd weeks he kept the knowledge
of Kevin'sexigenceto himsdf

Meanwhile, Chris, Bill and Bob went in quest of something they
found they could agree on—the reason or reasonsthat relaivism was
S0 characteridtic of the universty mind

Relativism, they concluded, was based on the notion that each per-
son hasthe authority to decide what istrue. Their World Civ text had
used a phrase that captured it well, they thought: "the autonomy of
human reason.” Thisphrasewas used in connection with the Enlight-
enment the period of Wegtern intellectud history beginning in the
late saventeenth century. It immediatdy rang abell with Bill when he
firstsawit

When he told the others, Chris could hardly wait to take the bdl
and runwith it "Yes" he sad, "but it's not just a genera autonomy
belonging to generic humanity. It should be ‘the autonomy of each
individual's reason.’ Evary person gets to decide what's true. That's
why we keep hearing our friends say, 'It'struefor you, but it'snot true
for me.' It'sindividualismthat's at the heart of relativism.”

Then Chrishad another sudden revelation: individualismwasone
of the terms he had been introduced to in Introduction to Socology.
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That course had not meant much to him as he took it but here was
aconnection to life. He wished now he hadn't sold histext at the end
of thefirst semester. At least he had hisdassnotes, and they included
just what he was looking for—a brief description of individudism as
aforce of modernity and a reference to the book his professor said
was indispensable on this topic: Robert Bellah et al’'s Habits of the
Heart. Chris remembered seeing a stack of used copies in the book-
store, and he bought one. Its length was a little overwhelming, but
Chris had learned to scanread and in a couple of hows he had
identified the chapters that seemed the mogt relevant These he read
with great attention—and theloss of lots of deep. Thisbook kept him
avekeat night*
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ONES
ENOUGH

Webelievethat each man must find thetruth
thatisright for him.

Reality will adapt accor dingly.
Theuniversewill readjust History will alter.
Webelievethereis no absolute truth
excepting thetruth that thereisno truth,
(STEVE TURNER, "CREED")

TT! hat Chris Chrisman found as he read Robert Bellah's Habits

the Heart was an andyss of the American mind that went a

F F long way toward explaining what he, Bob Wong and Bill Seipd
werefeding.

As Chris passed on what he was learning, the three began to grasp
what had been happening to them over the past fev months. What
then, isindividudism, and why hasit proven such a poweful socd
force?

Individualism Defined

Badcdly, individudism is asodd force, an implicit attitude that per-
mestes the fabric of sodety. Whether we in the West (especidly in
North America) know it or not we act as if each of us were entirdly
on our own, as if each of us were soldy in control of our destiny.
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When we find we are not we become upset disoriented, confused,
troubled—and if we are troubled enough we look for away out away
back to feding that we arein control of our own lives.

Individualism proclaims, “I am sdf-auffident” "l anwho | am,” or
"I am who | make mysdf to be." Long before any of us ever heard
Frank Sinatrasing them, ringing in our hearts and the foundations of
our minds and wills were the words "I gottabe me" and “I did it my
way." From high-school English on theselineshaverungin my ears:

| am the magter of my fae;

| am the captain of my soul*
Suchideasareapart of the cultura heritage of the modern American
psyche. They are, of course, lies. But that doesn't keep them from
being powerful molders of the modern soul

Robert Bellah distinguishes between four types of individudism.
Thefirst ontological individualism, isgeneric: the other three are sub-
gpecies.

Ontological individudism (a concept introduced by John Lockein
the seventeenth century) isthebasic notion. “The individud is prior
to sodety, which comes into exisence only through the voluntary
contract of individuds trying to maximize their own self-interest.”
Theideaisthat each personisfundamentdly aone. The ego bound-
aries end with the skin. | am L You are you. We are acollection of
individuds. We are a group, asodety, a culture only so long aswe
agree to be one. Soddly is not of our essence; it is what we choose
ta make it

Locke did not go so far asto say that each person is in control of
who he or she is but he turned the path of psychic higory in this
direction. Nor did he see that ontologicd individuaism decays into
nihilism. As a person takestotal control over all redity and becomes
thejudge and jury for all others, the notion of anorm by which that
personisjudged disgppears. As philosopher Hans Jonas says, "If the
good isa mere cresture of thewill, it lacksthe power to bind the will."
Thusnihiliam. But these are later developments.
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In any case, ontologicd individudism isthe basis for republican,
utilitarian and expressveindividudism.

Republicanindividualismisepitomized by Thomas Jefferson. Here
each individud acts rationdly for the interests of others, the larger
socid whole, because it maximizes one's own freedom and benefit
When many individuas internalize such anotion, a democrdic dae
can bebuilt A sense of justice and therights of othersteetersonthe
good will and intention of individuals who see their sdf-interest sup-
ported by good citizenship, but at least there is something on which
the formation of a just society can rest

Much of what | recall being taught about citizenship asaschoolboy
restson thisnotion. You should be agood citizen becauseit isredly
the best thing for you. I1t'sthe Boy Scout modd.

Utilitarianindividualismhasits champion in Ben Franklin. Here
each individud is seen to have the opportunity to get ahead on his
or her own initiative. It produces "a society where each vigoroudy
pursuels his own interest"* This view "has an afinity to a basicaly
economic understanding of human existence.” Success is measured
by materid acquistions, socid power and prestige.

Utilitarian individudism fud s the engine of Western economy. Ho-
ratio Alger, one of the heroes of my generation, wrote stories of office
boys (never girls) who rose to be bank presidents and "captains of
indudry.” Lee Iacocca takes on this mythic role today. Here is the
individud who single-handedly saves a giant company—all its em-
ployess and dl its sockholders. Never mind that he drew on the
nationd treasury to do so. He was the ingenious financia engineer
who pulled it off. So goesthe myth.

Expressiveindividualism, however, has cometo be the dominant
form individuaism takes today. The essence of expressve individu-
dism is the notion that each individud is free to "cultivate and ex-
press the self and explore its vagt social and cosmic identities"® One
is conddered "free to express onedf, agang dl condraints and
conventions.””
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Higoricdly, Raph Wado Emerson with his famous essay "Sdf-
Reliance"’ and Walt Whitman with his once-popular poetry may have
et the stage, but the current individudistic hedonism of Hollywood
and the energetic search for sdf-fulfillment and sdf-expresson are
the inevitable end of expressve individudism (or at least its current
form of expression). One ought not run off to Japan and put onesdlf
under the tutelage of a guru, said the late Joseph Camphbell, scholar
of mythology and popular pundit " Our spiritudity isof theindividua
quest individuad realization—authenticity in your life out of your own
center. So you must take the message from the East assmilate it to
your own dimension and to your own thrust of life, and net get pulled
off the track."®

Many inthe New Age movement teke expressve individualism even
further by saying that each of usisdivine, the creator not just of our
own meanings but of our own destinies as well.® Shirley MacLaine
proclamsthat she created the evening news, the Beatles, chocolate-
chip cookiesand the Statue of Liberty.™ In such circumstances the sif
createsitsown mord values. Whatever onewantsis okay. Everything
is permitted, because there is no one with authority to prohibit In-
dividuaism becomes gpotheosis; each person becomes God.

East and \West
Before we look at the higtorical roots of Western individudism, let's
takealook at itinlight of itsopposite—let's cal it communalism—in
the East

In the West each person is seen as unique and alone. The ego
boundaries are firm and end with the skin. Soddly is just whatever the
individuals who make it up decide that k will be. Asodidions are
voluntary. In Americamost people belong to adozen different groups
and think no more of joining them and leaving them than of throwing
away onewdl-used pair of shoesfor anew pair.

In the East who any given individud is depends on who he or she
is in community. The ego boundaries are indeterminate and blend
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into the ego boundaries of others, first within one's own family and
then within the larger surrounding clan and society. It is the family,
the clan, the society, whose boundaries are firm; they remain regard-
less of who the individuals are within the group.

Oneof thebest illugtrations of the socid effect of these differences
is engagement and marriage. In the West only two people have to
agreein order to get married. Of course, most coupleswant toinvolve
many more in the celebration, but not in the choice. In the East
marriagestraditiondly are arranged by families after much consider-
ation and bartering.

Where the difference becomes problematic is when American-
raised Asanswant to marry someone who has not and perhaps never
will, recaive the gpprova of parents and the extended family. The
tensonisnot just between the children and their parents, but within
the children themselves. Their own sense of who they are and what
they ought to do is at stake; they fed the pull of both cultures.

If Bob Wong ever "fdlsin love™ and decides to marry without his
parents consent hewill fed thistensionin adirect and persona way.
Bob isas American ashe can possibly be, given hispast but heis not
0 Wedtern that nothing of the East isleft to tug at hissoul.

Wedon't haveto go as far east as Chinaor Japan to seetheremark-
able difference between American individudism and its counterpart
in other countries. Anthony Ugelnik, in a brilliant comparison of
Russan and American mindsets, notes the way this difference is
played out in hockey. “The Russians feature precision, in-concert
teamwork, Skating with bladesflashing in synchrony ontheice, while
the Americans try to set up scenarios within which an individud
player, darting out into an opportunity, can flash forth to a goal.™
He quotes a Russian woman's comments to agroup of his American
students “You are such individualists . . . asif aloneyou could decide
everything. We ingtinctively seek to express the mind of the commu-
nity to which we belong."*® Ugolinik summarizes "For the Russian
Chrigian, consciousness is a commund product The sdf is not
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owned; it isthe product of interaction."**

This culturd difference is played out not just in secular terms but
inreigious ones aswell. Moreover, thereis not just acontrast between
the Eagtern rdligions of Hinduism and Buddhism and the Western
religions of the Book (Judaism, Christianity and Idam). Thereis a
differencein how Western religionsare practiced in the East Eastern
Orthodoxy, for example, preserves more of the corporate character
of Judaism and firgt-century Chrigtianity than either Catholicism or
Protestantism does. This may, in fact make it more biblica to that
extent

Historica Rootsof Individudism

Western individudism ultimately hasitsrootsin the Judeo-Christian
concept of human nature. Thiswe will see in chapter ten. But the
peculiar form individualism hastaken in Northern Europe and North
America can be traced to the Renaissance and the Reformation. In
the Renai ssance of the sixteenth century in Europe, greatly increased
attention was given to human beings as such. No longer did artigts
paint Jesus with a halo; they saw him asaman or asatypicd human
baby in the arms of atypicd human mother. The feet of the gposiles
rested on the ground. Human reason was given greater scope in
theology and biblica studies as scholars gave theol ogians more accu-
rate Greek texts of the New Testament

But the key move was made by Martin Luther, not because he
sought greater freedom for himsdf persondly, not because he came
by individudism through abiblica sudy of thetopic, but because he
found that the teachings of the church and the counsdl of bisspiritud
advisersdid not satidy his pursuit of peace with God. Peace with God
came when he grasped what Paul in his|etter to the Romans meant
by “thejust shdl live by fath" (Rom 3—5). What L uther thought the
text meant was different enough from what the contemporary
teachers of the church said it meant that he was charged with heresy.

Despite many attemptsto reach agreement or compromise by both




One's Enough 81

Luther and the hierarchy of the church, Luther finally faced a show-
down. Luther wastold that hemust accept theteaching of the church,
but he could not do so. Here iswhat he said to his examiner at the
Diet of Worms (April 18, 1521):
Since Your Majegty and your lordshipsdesreasmplereply, | will
answer without hor nsand without teeth. Unless| am convicted by
Scriptureand plain reason—I do not accept theauthority of popes
and councils, for they have contradicted each other—my con-
scienceiscaptivetotheWord of God, | cannot and will not recant
anything, for to go againg conscienceisneither right nor safe. God
help me. Amen.'¢
Then headded: “The popeisno judge of matters pertaining to God's
word and faith. But the Chrigian man musgt examine and judge for
himsdf."

"Here" Roland H. Bainton comments, "we have the epitome and
the extent of Protestant individualism.”® | ndeed, hereisthe" Protes-
tant principle" : Each person hasboth theright and duty toliveby his
or her own conscience. The conscience cannot be forced.

Notice that Luther did not imply that he was replacing God's au-
thority with his own. He was not affirming the autonomy of human
reason. No, quitethe opposite. His conscienceis" captiveto the Word
of God." He will believe and act on whatever the Word of God says.
Theissueis, rather, who isto say what the Word of God means. To
whom is given the tak of rightly interpreting Scripture? Luther did
not complain that only he could interpret Scripture; he was happy to
listen tothe counsel of others. The problem was, who will taker espon-
shility for making the final decision when interpreters disagree and
becomedeadlocked over their disagreements? L uther said that at that
point each individual has to make the determination on his or her
own: " TheChrigian man mug judgefor himsdf."

It is nonetheless true that from this point in church higory, the
church has split and divided, split and divided, hundreds of times.
Today's many denominations bear the marks of human divisons
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along national, racial, ethnic, economic, theological, ecclesologica
and intdllectud lines. We can point to L uther asthe origin of thebasic
principle on which these divisons occur.

Ye many of us—both Catholic and Protestant—must affirm that,
given the circumstances, L uther was right He had to do what he did
For not only did hisaction lead to the reformation of many churches
and peoples, it triggered aresponse in the Catholic church to darify
its teachings and purify its church life.

The divisons between Chrigians now run deep. May of these
divisons are atificid and unbiblicd; many are deeply personal and
have little to do with doctrine or practice; many are purely geograph-
icd or national. A greet healing among divided Christians has been
taking place in the last forty years, but much more healing is neces-
say. Itisnolonger so odd to see L utherans getting along with Baptists
in common projects. And the divide between Catholic and Protestant
isbeing examined with fresh ins ght and some hope of reconciliation.

But the spirit of individudism has so permesated the fabric of Wes-
ern dety that we are divided not only between denominationsand
congregations but lsowithin - denominationsand congregations. |n-
dividuas want to do their own thing, believe whetever they choose
regardless of the teaching of their churches. American Catholicsare
egpecidly loath to accede to the teaching of their church when it
disagreeswith their desires. Theissuesof birth control, abortion and
priesthood for women are cases in point

We do not need at this point to give a detalled history of the de-
velopment of Western individudiam. Suffice it to say that it expanded
from its Protestant roots as Separdtist Puritans left England for the
New World and as the frontier mentdity sent pioneers wesward
across the mountains and prairies and the American myth was born
("you can do anything you set your mind to; you can be president of
the United States”).

The lure of America has been strong. My grandfather Paul Louis
Eugene Sirefdlowed his cousin Jules from Switzerland to the United
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Satesin 1891. He doughed off as much of the Old World as possible
as he moved to Nebraska and began to make hisway in the New
World. Cheated out of his life investment in a herd of cattle, he found
himsdf bankrupt His eldest son, my father, then dropped out of his
first year of college to help keep the family afloat My dad began to
build a new herd of purebred Hereford cattle and made a modest
successof ranching. Though my father would wor k around thehouse
in a farmer’s cap, his Sunday-go-to-meetin’ clothes were a Western
shirt cowboy boots and a cowboy hat Even in his eighties, had you
given him a horse and a six-shooter he would have ruled the range
again.

My heritage isthe heritage of American individualism. That's how
the West was won. Highly individualistic people who trusted them-
sves, and sometimes God, moved into a hostile environment and
subdued the land, conquer ed itsfew Native American inhabitantsand
built a new society—a society of individuals. My father’s her o, though
he would probably never say so, was John Wayne. His favorite pres-
ident was Ronald Reagan. The myth lives on as| too tug against my
rootsin individualism.

The lure of ffeedom from oppression has brought many immi-
grantstotheNorth AmericaBut palitical freedom in the United States
has been tied toindividualism, and many becamedisillusioned Polish
expatriate Czedaw Milosz describes some of them:

People decided to leave their villages and little townsin the same

Sirit asman consider ssuicide; they weighed everything, then went

offinto theunknown, but oncethere, they wer e seized by adespair

unlike anything they had ever experienced in the old country.

They were accusomed to earning their bread by the sweat of their

brow, but their work had been incorporated into the rituals of a

community with traditions, beliefs, and the blessings of neighbors.
Death asa sanction, " Hewho doesn't work, doesn't eat" wasa part
of human fate, accepted in silence, but it was not inflicted on
people as individuals—the yoke was borne by everyone together,
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family, rdatives, friends. Now each of them was assessed as an
individud, and, isolated among the isolaed, they earned their liv-
ing for afew dollars aday.... Then they began to cling to one
great dream—ta go back At the same time pride would not dlow
them to admit their misake, and they wrote lying letters home
reporting that they were doing splendidly.'®

Stll, before we digmiss individudism as atota evil, we should look

at the diginct vadue it has brought to some cultures.

TheVduesdf Individualisn

It is extremely important not to rgect individudism in toto. It does
have abiblica basis, and, properly concaved, it is liberating. Even
secular Wegtern individudism has some salutary effects We will note
two that are centrd to individud dignity and socid justice.

Firg and mogt important individuadism undergirds respect for al
individuals no matter what their ethnic, soad, intellectua or econom-
ic assodiaion. This is especidly vduable in a plurdistic sodety like
the United States If our neighbors next door or in the nearby suburb
or dty are different from us or from those dosest to us in socid
"gatus" that makes them no lessvauable as persons.

Political scientist Glenn Tinder putsit dearly:

The Lord of dl time and existence has taken a persond interest

in evary human being, an interest that is compassonate and un-

wearying. The Chrigian universeis peopled exdusvdy with royd-
ty.... To spesk cautioudy, the concept of the exdted individud
implies that governments—indeed, dl persons who widd power-
must treat individuas with care——[Care] dways means that hu-
man beingsare not to betreeted like the tilingswe use and discard
or just leavelying about."”
Tinder further notes: "No one, then, belongs at the bottom, endaved,
irremediably poor, consigned to slence; this is equdity. This points
to another sandard: that no one should be Ift outsde, an dien and
a barbarian"*®
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Second, individualism limits the exdtation of socid, ethnic, racid,
economic or intellectud identification to give status. The tendency of
every group isto take for itsdlf the power of giving status to individ-
uds. It leads people to say to themsdves, whether conscioudy or not
"I have dignity because| am aNative American, or aRomanian, or a
Hungarian, or aperson of color or English.”

Thereis certainly agreet truth in genuine multiculturalism.  True
multiculturalism asanided, and as practiced by many Chrisiansand
Chrigtian groups, acknowledges the unique contribution of every cul-
ture. It celebrates culturd diversty.

To take pride and pleasure in oné's ethnic heritage isboth natura
and good. For meto look back on my rootsin Switzerland, France and
England isto know that who | am is very much dependent on who
my forebearswere. | owe my vary exisgenceto thisheritage. Totry to
cut mysdf off from these roots would be to deny who | am. People
do get much of their identity from their families, their immediate
socidies and the larger culture of which they are apart

Stll, there is alimit to be put on this reflection. The moment it
becomes the foundetion for my dignity, the reason | have vaue, it
becomes idolatrous. God is thejudge over every culture, for each
culture represents the machinations of fallen human beings creating
for themsdlves patterns of behavior and belief that are at odds with
the will of God and need reformation and redemption.

Moreover, we do not get our vaue from society, or from our con-
nection to our families or our ethnic roots. We get our vaue from
being made in the image of God for community with each other and
ultimatdly for the glory of God. Western individualism’s emphasis on
the vaue of each person has had many good effects.

Recently, however, there has been a resurgence of ethnicism on
university campuses. Often in response to overt acts of racia prgu-
dice, students have retreated into supposedly sdfe enclaves of their
own meking. Take Oberlin College, once aleader in civil rights and
an open sddy. “Oberlin’s Student groups undergo a perpetud proc-
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essakinto what biologists cal mitosis. They keep dividing themsdves
into separate units. Amid charges of racism and sexism, the Lesbian,
Gay, and Bisaxud Union recently splintered into four narrow factions:
Gay Men of Calor, Zani (leshians of color), Leshians Be Loud (white
leshians), and the Gay Men's Rap Group (gay white men)."™ At the
sametimethe Asan-American Alliance plit into severd groups. Res-
idential “program houses,” intended to bring together students with
Like Sudy interests, have become like South African homeands. Su-
dents cordon themsdves off within these living units, assume a group
mentdlity and cease to operate with thekind of individua freedom that
has been higoricaly characterigtic of thiscollege.

Ironically, this new mentdity is sometimes called “multicultural-
ism.” Inthisform, however, it isan ideology that procamsthat "race
is the determinant of a human being's mind, that the mind cannot
and should not try to wrest itsdf from its biological or sociologica
origins."® And further: " 'Multiculturdism' holds that the traditional
idea of free thought is an illusion propagated by the spoilers of free-
dom, by the relations of power that obtain in any given society. It
holds, more spedificdly, that the old liberd notion of freedomisonly
asentimental mask of a power sructure that is definitionaly oppres-
sve of thosewho are not white Western males.®

Such a view is devadating to both individud dignity and socid
coheson, epecidly in a plurdist sodety. Individudism curbs this
tendency. Each person is seen to be vauable for being an individua
person, not for being amember of aprivileged class.

I Effects of Individudism
Western individualism, however, also has a host of ill effects Those
who would leok to the West and espedidly to the United Sates as a
modd to emulate should look again.

First with individudism the vdueswe live by tend to become drictly
persond and private. Marriageis okay aslong asit fulfills my needs.
Sex of dl kindsisokay aslong asevery partner consentsand no one
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ishurt. Whatever | fed right about doing is perfectly satisfactory; after
al, who is there to deny me the right of living my life the way |
choose?

Second, too few people look at the socid consequences of their
lifestyle or the actions of their company. The tragic consequences o
divorce should be measured in part by the trauma to children. Chil-
dren who should be raised in a stable family environment are pulled
in two or three directions as parents vie for their cusody and their
affection.

Individuas seeking advancement in their careers ignore thejust
damsof their supervisees, the just damsof their company to receive
the best from them for the company and the just dams of the socid
and physcd environment Communities are destroyed by managers
who placetheir own advancement over the daims of the community.

Third, religious values are privatized, reined in from making any
cdams on the socid order. As Os Guinness is fond of quoting from
Theodore Roszak, Chrigtian faith in aWestern individudigtic sodety
becomes"sodidly irrelevant evenif privatdy engaging."®

Fourth, individudism enhances the natural human bent toward
sfishness, greed and pettiness. The more we concentrate on our
own needs and desires, the more we regp the personal consegquences
of awarped character.

Findly, individudism leadsto loneliness. If we are forever atending
only to our own petty wants and wishes, we will bel&ft aloneto attend
to them dl by ourselves. Then we suffer from aloneliness brought on
by our selfishness. \WWorse, we are not likdy to know how we became
lonely or recognizethat the cure is not to continue desperatdly to try
to fulfill our own needs, but sSmply and quietly to serve others.

Marks of Individualism in the Church Today

We have dready noted the connection between individuaism and
denominationd divisions, and individualism’s tendency to trigger pri-
vae theologies and new churches. But even where an individud




88 Chris Chrisman Goes to College

church or denomination is strong and hedthy, individudism has
made i nroads with regrettable consequences.

Often in these churches, especidly those of an evangdicd or fun-
damentdist bent the gogpd becomes oriented only to theindividud.
"Not my brother, not my sgter, but it's me, O Lord, standing in the
need of prayer." Sdvaion is seen ldy as individud, and whet is
saved iscalled one's"soul.” Thereisaloss of the sense of thewhole
person, let alone of the sense of community.

In some cases, a "gospd” of self-esteem and sAf-fulfillment re-
places the good news of the kingdom of Ged. "Chrigt is the answer"
aslong asthe questions are dl persond. Just ask what Chrigt hasto
sy about some economic problem or some problem larger than the
individual-—such aswhether anuclear waste dump should be builtin
the county—and icy Sareswill comefrom pastor and people dike.

"The church is okay as long as it fulfills my needs' is the basic
attitude of many churchgoers. Americans espedidly find it easy to
move from one church to another, even when they are not moving
homes. Ecdesadticd vagabondism rather than long-term or deep
commitment—even Of Christians to Christians—is the result Just try
to get any individud to become immersed in a long-term project
Pastors, church leaders, |eaders of college groups—all find it hard to
form lasting communities of Christianswho redlly care for each other.

With solittle that Chrigtian leaders can count on from laypeoplein
the congregation, "I can do it mysdf' becomes the way of Chrigian
“pros,” Chridtian leaders. Pagtors try to become superstars, and afew
do, inspiring even moreto try.

Roots and Fruit

We Westerners sink our roots deep into individualism. From this soil
comes our nourishment It is no wonder that the fruits of our lives
are o dry and tasteless.

We need to be transplanted into soil that is rich in communa
nutrients. But does such afidd exit? Where do wefind it?
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FOUR'SA

COMMUNITY

Webelieve that man is essentially good.
It's only hisbehaviour that lets him down.
Thisisthe fault of society.

Society isthe fault of conditions,
Conditions ar e the fault of society.
(STEVE TURNER," CREED")

he second semester was moving right aong. Midterms had

come. Chris and hisfriends had donewdl In fact ChrissEng-

lish teacher had become quite impressed with his papers. Mogt
of the dass was struggling aong, writing C-ish and C+ish papers. A
few with rhetorical skills were writing B-ish papers. But Chrisand a
couple of otherswere congtantly in the B-to-full-A range.

Chriswas enjoying writing about Zen and the Art of Motor cycle Main-
tenance. Herein one novel were the ruminations of a man who wes
alot more confused than Chris and his friends, alot more emation-
dly disturbed, but no more concerned to find the truth. While Chris
did not understand dl the permutations of the narrator's philosophic
meanderings—even &fter hisingructor had explained them—still he
gragped the essence of the search and actudly found it exhilarating
to write papers about it

There was along section in the book in which the narrator, who
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had taught English composition at Montana State University, re-
flected on how he tried to get his students to write for "Quadlity."
Onestudent try as she would, could think of nothing to write about
Theinstructor finally told her to write about asingle brick inasn-
glebuilding in downtown Bozeman. It wasthe perfect cure, produc-
ing apaper that was sheer joy to read.

Chris tried this method on himsdf, though he did not have her
writing block to remove. He wrote a paper about a single dirty
spoon he found on an otherwise empty table in the cafeteria. It
started as pure description, then shaded gradualy into ameditation
on the loneliness of the abandoned wretched of the earth, who
themselves came to stand for al of humanity.

Hisinstructor loved it Chrishad dipped orthodox Christian the-
ology right past the nose of his philosophy-minded, literature-lov-
ing English teacher.

Hisinstructor had aready cometo look forward to Chriss papers
surfacing in his biweekly stack of student papers. For Chriswaswrit-
ing about relativism, individuaism, the search for truth, and as he
wrote he didn't mechanicaly summarize what he took to be Pirsig's
views but used those views and incidents in the novel to make his
own observations. Sometimes he was more tentative than Pirsg,
sometimes more certain, But his work was dways honest often in-
gghtful and occasondly profound. By the time the class had
reached the end of the novel and had to select term-paper topics,
Chriswas certain of what hiswould be, if theinstructor would dlow it

What he suggested in aone-page proposal wasthis: TheTheol-
ogy of Zen and the Art of Motor cycle Maintenance: 1sQuality God?' His
instructor wasa bit taken aback by the boldness of Chrissproposal.
Thiswasamighty big topic, but he approved it,and Chris set out to
do his firg work in theology.

BUI Seipd was dso having a good semester. With Chriss help he
had settled into life in a secular universty and was beginning to get
a grip onwhat had troubled him thefirgt fen weeks. His contact with
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Bob Wong provided an added simulation to get his own intellectud
house in order. He needed more than ever to know what he redly
believed and why. His weekly Bible sudies with Chris on the Gospd
of Mak were helping.

More and more, he and Chris were coming to understand who
Jesus showed himsdlf to be while he was on earth. More and more
it became clear that Jesus was an amazing enigma—a unique blend
of thehuman and the divine. He was aman. No question. But hewas
aso God Hetold ordinary stories, but they were exceptiondly clever.
They not only grabbed your attention, they trapped it and you. Jesus
just had to bereal, they concluded; his presence |eaped from the page.
He could not have been invented by anyone.

Bill and Chris prayed together, too. Not long prayers, but prayers
expressing honest gratitude for what they were learning in Scripture
and in their classes, and prayers for their friends, especidly Bob
Wong. They had come to admire Bob—his openness to their argu-
ments, his honesty in saying when he could and could not answer
their contentions, and his graciousness in accepting them even while
heregected their casefor Chritianity. And they had learned a lot from
Bob, not the least of which was that they didn't know how to answer
some of his objections to Chrigtianity. That made them scramble for
answers

Bob, for hispart wasmoreand morein aquandary. Therewashis
roommeate's quiet Christian confidence, hisphilosophy-class partners
friendy attention to his own views Professor Compters fuzzy-minded
reigiogty, Professor Knock's rock-hard affirmation of the primary
role of reason in determining truth, his parents' letters asking him
how he was getting dong, his own frugtration a not being able to
convince himsdlf of much of anything.

Bob fdt like Chuang Chou, an ancient Chinese philosopher whom
Professor Knock had mentioned in one of his rare whimsca mo-
ments. Chuang Chou had dreamed he was abutterfly, and when he
woke up he wondered whether he was Chuang Chou having dreamt
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hewas a butterfly or abutterfly dreaming he was now Chuang Chou.
Chuang Chou could not get out of hisdilemma, nor could Bob Wong.*

The fact is that the three young men's dudy of relativism had |eft
them with arenewed confidence in the use of logic and the va ue of
human reason. But it had not given them a good way to summearize
their concluson. It wasthen that Bill's sudy of The Gospel ina Pluralist
Society paid off. Bill wes preparing to write histerm paper for Professor
Knodk when the solution the three were looking for suddenly ap-
peared in the pages of Newbigin'sbook.

Bill had found that reading Neanbigin weas like reading precisdly
whet he had aready thought or was about to think, only much, much
better, much, much clearer. Newbigin confirmed, for example, that
"evary kind of sygematic thought has to begin from some darting
point" Thisgarting point hasto be taken as “given." His philosophy
professor had called this a “presupposition™ or a “pretheoretical com-
mitment" In other words, the atheist and the Chrigtian are on the
same epigemologica grounds; both haveto assumethat something is
true beforethey can provethat something else istrue. Even ascientist
has to assume the truth of two notions: that "the universeis rationa
and that it is contingent"

Second, Bill learned that the truth of Chridianity cannot be con-
firmed if one accepts as a darting point the same grounds as the
atheist An atheist has to assume a confidence in the finite human
mind, aconfidencethat Chrigiansbdieveisnot justified. Because of
the notion of creation and the Fal, a Christian assumes that the
human mind is not adequate to find truth on its own. The issue is,
then, which assumptionismorelikdy to betrue?

After Bill had read some fifty pages of Newhigin, the key idea hit
him. Newbigin was discussng the views of Michad Polanyi:

The scientist who commits himsdlf to the new vison [achangein

what had been thought to be true before] does so—as Polanyi puts

it—with universd intent He bdieves it to be objectivdy true, and
he therefore causes it to be widdy published, invites discussion,
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and seeksto persuade his fdlow scientiststhat it is a true account
of redity.... It is his persona belief to which he commits himsdif
and on which herisks his sdientific reputation. But at no sateis
it merdly a subjective opinion. It is held “with universd intent'—
as being atrue account of redity which al people ought to acoept
and which will prove itsdf true both by experimentd verification
and also by opening the way to fresh discovery. It is offered not
as private opinion but as public truth.?
Universal intent that wasit One did the best one could with thetools
a one's disposal—reason, experience and, for Bill and Chris, revdla
tion. One could take a problem like relativism, consider it from as
many angles as one could, and then reach aconclusion that one held
with "universd intent” Some matters, like the great conundrum of
predestination and free will which had occupied some of Bill's time
in high school, might haveto be held at adistance. But other matters,
like whether Jesuswas aworthy teacher to believe and a proper Lord
before whom to bow, could not be held at adistance. They demanded
decison.

Chris and Bill did not have much doubt about Jesus, of course.
They had been Chrigtianslong enough to have experienced new life
for sometime, but they could not prove their view to Bob Wong—or
Raph Imokay, for that matter. Still, they fdt that they had good rea:
sonsfor it and that their view wastrue. On the other hand, they knew
that there was much to know about Jesus which they did not know;
and some of this might change their current view of Jesus. But now
they could see away to hold their spedfic theology (or Christology)
both with confidence and with humility. They would be willing to
changetheir mindif that could bejudtified.

Bob Wong liked this notion as well. It solved the problem of rela
tivismfor him too. What he had ahard time accepting isthat it came
from a Chrigtian theologian. Could any good thing come from there?

But universd intent only gave the three alabe for their view of
reason and itsvaue. It did not tell them which viewsthey should hold
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with universal intent Should | hold with universal intent the notion
that Jesusisthe only way to God? Or should | hold that God doesnot
exiga dl?

All three of them needed some help here.

Up to this point Bob hadn't taked to Chris and Bill about his
roommate, Kevin Leaver. But one day about midsemester, Chriscame
across campusto Bob's dorm, and there was Kevin. Since Bob was out
thetwo quickly discovered each other to be Chrigtians.

Both were delighted, epedialy since it meant that Bob had more
than one set of Chridtian friends. Kevin had seen Bob becoming a bit
more open to hearing about Kevin's faith, and he could now seewhy.

It was obviousto both Chrisand Kevin that except for their spedific
Chrigtian faith and their common interest in seeing Bob become a
Chrigtian, they had very different interests. Kevin was single-mindedly
pursuing a degree in premed and had little interest in anything as
esoteric as philosophy. For him English Comp was a hurdle he was
willing to learn to leap but was unwilling to learnto love, or evenlike
for that matter. Histeacher had chosen Chaim Potok's The Chosen as
the novel for the semegter, and when Kevin found out that Chris was
reading Zen and the Art of Motor cycle Maintenance,  his confidencein th
providence of God was resffirmed. His nove was dmost pure dory,
netamuch of that heady stuff.

But Kevin did have two surprises for Chris. First he was involved
with a whole group of Christians who met every week in Hansom
Union for singing, Chrigian ingruction and fellowship. They cdled
themsdlves Hansom Chrigtian Fdlowship and were associated with a
national—Eevin thought maybe international—organization whose
name sounded like a college ahletic association but redly wasn't
Someone sad it had begun in ancient England, maybe even as long
as a century ago, had come to Canada and then had crossed the
border into the U.S. somewherein the misty midregions of fifty years

ago. Kevin wasn't sure about that but he was sure that Chris should
get involved.
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But the second surprise was bigger. When Chris said where he
lived, Kevin said he knew only one Christian who lived in that dorm,
aredhead named Suse.

"] thought she was aMormon,” Chris said. "She carries aBook of
Mormon with her textbookd"

“No,” Kevin insisted, "she'sis a Chrigtian, a very quiet one, but a
Chrigian."

Chris suddenly remembered the vow he had made at Christmas-
time—to find a femde friend and bury himsdf in a meaningful re-
lationship. But he didn't find himsdlf interested in any of the women
he had met in the dorm or in his classes, except for Suse. How inept
at humanrelationscould | be! hemused

He vowed never to be soinept again. Thistime he kept the vow.

Hansom Chrigtian Fdlowship had its regular main mesetings on
Friday night So Chris and Bill (who was happier to hear about the
Felowship than he was about Susie) attended It wasrather asacrifice,
since both had planned to work on their term papers in philosophy.
But Chris wanted to see if Suse was redly there, and Bill wanted to
broaden his Chrigtian contacts. It was a good move for both of them:

There was sSinging, praying, information about summer traiting
programs and misson opportunities, a kit promoting a weekend-ve-
treat and a good tak by MariaMarquez. Mariawas sort of the ‘icam-=
pus pastor” (Chris couldn't think what elseto call her) of the Fllow-
ship. Her topic was "Chrigtian Community: A Response to Campus
Chaos." Chrisand Bill said efteward that the whole evening waslike
being "dan in the Spirit" not that either of them really understood
what that phrase meant to their Pentecostd friends.

Thegis of what Mariasad wewill seeinthefollowing chapter. For
now we need to know that Chris met Sude for the first time, and it
was for both of them infatuation at second sight Sude could hardly
bdieve Chriswasa Christian. She had heard him talk philosophy with
the dorm meditators and had assumed he was an intellectud nerd
And as Christold her, "I thought you were a Mormon. What's with
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the Book of Mormon you carry to class?'

“What are you talking about? | don't do that"

“Well, don't you remember when | bumped into you, you dropped
it and | picked it up and gave it back to you?'

"Oh, that Good grief Two young guys in dark suits and narrow ties
had just given it to mein the dorm lounge. | haven't even opened the
cover!"

Hasty generalization, Christhought to himsaf. Guilt by assodation, he
muttered under hisbreath. Sheer stupidity, healmost said aloud. She's
probably taken. She could have beenmine. I'will live mylifeforever deprived
of the only helpmeet God will giveme. | should have spokento her before. I'm
lost | will enter amonastery. No, I'mnot a Catholic | will ga te the Bongo
Bongosasamissionary. | will tread the burning sands for Jesus.

“Would you like to go for Coke and ice cream?' Chris was quick
to recover.

"Yes," she said smply.

And that was the beginning of a beautiful friendship.
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COMMUNITY
AMID CHAOS

Webelievein getting along with everybody,
solong asthereissomethingin it for us.

Of courseif it coststoo much tolove our neighbor,
well, economicsiswhereit'sat, really.

| mean, wecan't beresponsiblefor everyone.

(J. W. SIRE. "CREED 11**)

hris Chrisman didn't know it yet but by going to the meeting

of Hansom Chrigtian Fellowship he had found community. He

had already experienced the beginnings of community in his
friendship with Bill Seipel and Bob Wong. Already thisfriendship was
beginning to make a differencein his attitude to the universty. Han-
som Sate no longer seemed so alien—or rather, he was learning to
copewith his alienation by finding fellow aliens.

In Hansom Chrigtian Fellowship he had found a whole bunch of
aliens, and it felt good It felt good not just because one of those aliens
was Susie, though shewas certainly the mogt interesting alien. Nor did
it feel good soldy because he had found an emotional home in a
congenial group. It also felt good because it assured Christhat he and
Bill and K evin were not the only oneswho believed in God—and not
just the Mush God of some of his dormmates, a God one could ma-
nipulateintojugifying one'slifestyle, but rather aGod of justice aswell
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as mercy, aGod who holds people respongble for their thoughts and
deeds.

Chris didn't know this yet ether, but he had found a plausibility
structur e strong enough to confirm and sustain what up to this point
had been his private beliefs—held, except for Bill and Kevin, dmogt
entirely inisolation. The concept of plausibility structure had been
casudly referred toin hissodology text the previous semester, but he
had not grasped its Sgnificance, nor would he become fully aware of
the notion for sometimeyet But the efect of acongenial plaushility
gructure was now active in hislife, and it was helping Chris without
his knowing it

For Maria Marquez, the saffworker for Hansom Chrigtian Fellow-
ship, the value of community forplausibility structurewasfar from her
mind She was interested in something dse. Maria had been feding
rather glum about HCF. Though she had kept her fedingsto hersdf,
she had been disgppointed in the group this year. Now she had the
opportunity to do something about it She had been asked by the
leaders to spesk on whatever she fdt the group needed.

It didn't take Marialong to make a list for herself, arather long one.
But as she looked at dl the items—evangelism, prayer, Bible sudy,
missions—one kept rising to thetop of her consciousness. She prayed
about it and fdt that it indeed was what she should talk on. So Maria
plumbed her Bible and her library for what they could tell her about
community.

The problems she saw werethese: Chrigtian studentsintent on only
their own gods, committees that were not functioning, leaders who
took over when committees failed, other leaderswho did not even do
what they had said they would do, let alone help take up the slack,
Students who rarely went to church on Sunday because the churches
did not "meet their needs." Granted, there were bright spots in the
group. The large group mesetings were drawing seventy to eghty stu-
dentsweek after week, and there were ahalf-dozen live and function-
ing smal groups. But as awhole, Hansom Christian Fellowship was
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not a community. It was a bunch of bunches with a bunch of
dragglers. As she thought about it she concluded that HCF was auf-
fering from the disease of Western individudism.

Frg she thought about launching into a diatribe. "The Lone
Ranger Rides Again and Again and Again," she would cal her tak.
That was the tide used by a specid oesker she had heard at a g&f
conference of the national movement she belonged to. It fit him: his
hair wes gray. But for her sudents the title was too much from the
past So she consdered "Han Solo, Indiana Jones and the Deeth of
Chrigtian Fellowship." Then she redlized she was being melodramat-
ic, and, besides, to labdl disease is not to cure it. Why not go directly
to the cure? So she did. She cdled her talk "Christian Community: A
Biblica Perspective” Much of what falows paralels her presentation.

Community: An Old Testament Perspective
The biblicd answer to our human longing for meaning and Sgnif-
icance is neither archindividualism nor extreme communaism, nor
is it ablend—half of one and haf of the other. It is rather a third
thing: it involvescommunity.
The pattern is st a the veary beginning of human hisory. Human
beings are made "in the image of God'":
Gad created man in his own image,
inthe image of God he crested him;
mde and femae he created them. (Gen 1.27)
From the beginning there is a unity and a diversty, both a oneness
and atwoness, to the human frame. Each personismadeintheimage
of God, but the image of God is corporate. No personisaonein the
image of God. The very image itHf is corporate. Genes's does not
elaborate on the corporate character of God, but in the New Tedta
ment God is seen to be Father, Son and Holy Spirit a concept the
early church developed into the doctrine of the Trinity.
But hereitis dready in essence in Geness itdf: human beings as
mae and femde, each and both reflecting the nature of God.
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To makethiscommunity more obvious, the Bibletellsthe creetion
gory asecond time: "The LCRD God formed the man from the dust
of the ground and breathed into his nodrils the breath of life, and
the man became aliving being” (Gen 2:7). God then put the man in
the Garden of Eden:

TheLORD God said, "It isnot good for the manto bealone. | will

make a hel per suitable for him. . ..

S0 the LARD God caused the man to fdl into adeep deep, and
while he was degping, he took one of the man'sribsand dosed up
the place with flesh. Then the LORD God made awomean from the
rib he had taken out of the man, and he brought her to the man.

The man sad,

Thisisnow boneof my bones

and flesh of my flesh;
she shdl be cdled ‘woman,’
for shewastaken out of man."
For this reason a man shdl leave his father and mother and be
united to hiswife, and they will become oneflesh. (Gen 2:18, 21-24)
In the boldness and beauty of this Sory, we must not missthe message
forus:itisnotgeed for themantobealone. Adamand Evewereapart
of each other. Neither Adam nor Eve was meant to stand alone. They
were meant to betogether. The pictureisnot just abeautiful glimpse
of what marriageisto be; it isamodd for human sodety in generd.
Adam and Eve were given dominion over theworld and wereinstruct-
edto “fillthe earth.” A human community wasto emerge that would

involve, aswould Adam and Eve both the vaue of theindividua and
thevdue of thewhole.

Tragicdly, asthe gory unfolds in Genesis 3, the serpent tempted
Eve. She succumbed to the temptation, and then in corporate
solidarity with her Adam succumbed as well. The whole human race
fdl into aienation from and rebellion againgt God. So, as Adam
and Eve represent the solidarity of the human race in crestion,
they dso represent the solidarity of the human race in ther fdl-
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ennessand need for redemption.

Throughout the Old Testament the cor porate nature of humanity
isemphasized. " | will walk among you and beyour God, and you will
be my people” God says (Lev 26:12). God's plan for the redemption
of humanity combinestheindividual and the corporate at every turn.
God saves one man, Noah, and hisfamily from the destruction of the
flood (Gen 6—9) and replenishes the earth by his progeny. He calls
one man, Abraham, out of Ur of the Chaldees to form the Hebrew
people, by whom all the families of the earth would be blessed (Gen
12:1; 28:15). To lead the Hebrew people out of captivity in Egypt God
sdlects one main man, Moses, and his brother Aaron. Later he
chooses one woman, Esther, to save the children of Israd in captivity
under Xerxes.

Soit went throughout the hisory of Israd: individual men and wom-
en through whom God worked to bring about the development of his
people. But never were the heroes of the Hebrew Scriptures the sole
focus. Asbiblical scholar Walther Eichrodt says, “Old Testament faith
knows nothing in any situation or at any timeof a religious individu-
alian which gives a man a private reationship with God unconnected
with the community either initsroots, itsrealisation or itsgoal" *

Perhaps the clearest illugtration of this combination of individual
and corporateisin Psalm 106 (w. 4-5). The psalmist says,

Remember me, O'LORD, when you show favor to your people;

cometo my aid when you save them,

that | may enjoy the prosperity of your chosen ones,

that | may sharein the joy of your nation,

and join your inheritancein giving praise.
The psalmig does not seek salvation for himsdlf apart from his peo-
ple. What giveshim joy isthejoy of "your nation." It isonly by being
apart of the family of God that heis satisfied

Community: A New Testament Per spective
The New Testament continues the theme of community. Jesus gath-
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ered around him many disciples. From them he sdected twedve as
apostles, Before his death Peter had emerged as amain figure, and
after hisresurrection Jesus sngled out Peter for leadership (dn 21:15
19). But the disciples were chastened when they argued about the
pecking order in heaven (Mk 9:33-87). Theirswasto be acommunity
of equalswho when praying wereto say, “Our father. ..” (Mt 6:9).
The church came into being after the resurrection. It wasto bea
model of diversty in unity. In unity it was a chosen race, aroyd
priesthood,  aholy nation, God'sown people (1 Pet 2:9). Jesuspraysfor
thisunity in powerful terms:
My prayer isnot for them [the origind gpodtles] aone. | pray also
for those who will believe in me through their message, that al of
them may be one, Father, just asyou arein meand | am in you.
May they dso bein us so that the world may believethat you have
sent me. | have given them the glory that you gave me, that they
may be one aswe areone: | in them and youin me. May they be
brought to complete unity to let the world know that you sent me
and have loved them even asyou haveloved me. (dn 17:20-23)
In diversty it was to incorporate a very wide group of people with a
wide diveraty of spiritud gifts al of which were to be used for the
mutua benefit of dl (1 Cor 12). In fact tire church was to be like a
physica body, with each part having its unique function and va ue but
aso working together for the health of the whole organism.

Biblicd Redism
We have to be careful here. It is easy to find passagesin the Old and
New Testamentsthat either cdl for or depict whet lookslikeanidedl
community. The human heart longs for ahome, a place of rest from
outside pressures, a place to be what oneiswithout pretense, aplace
to exercise one'staents and be gppreciated for what oneisand does.

How good and pleasant itis

when brotherslive together in unity!
Itiis like precious oil poured on the head,
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running down on the beard,
running down on Aaron's beard,
down the collar of hisrobes.
Itisasif the dew of Mount Hermon
were faling on Mount Zion.
For therethe LORD bestows hisblessing,
even life forevermore. (Ps 133)
But thereisno romanticism in Scripture. We are given no encourage-
ment to expect that an ideal community will ever occur this side of
glory. Only in heaven will al tears bewiped from our eyes (Rev 21:4).

On earth what we see over and over again isjust the oppogte. In
the Old Testament the people of God were congtantly straying from
God's intentions for them. Even in Psdm 133, the psdmist seems to
express amazement at the glorious oddity of unity under God At times
utter chaos reigned as"everyone did what wasright in his own eyes'
(Judg 21:25 NKJV).

In the New Testament the disciples quarreled over who would be
the grestest in heaven, and in the churches that formed after Jesus'
resurrection the apostles found that bitterness and rivalry were con-
gant problems. The opening chapters of Paul'sfirst letter to the Co-
rinthians, for example, pictures a church in dire sraits because of a
lack of mature community.

Oneeventintheearly churchin Jerusdem hasparticular relevance
for Chrigtian groups today. The first church in Jerusalem was com-
posed mostly of Jews, but these Jews were divided in their culturd
background. Somewere Hellenidtic (that is, though they were Hebrew
by heritage, they primarily sooke the Greek language and reflected
the Greek culture), and some were Hebrew (raised in the more tra
ditiond form of Jewish culture). The Hellenistic Jews thought that
their widows were not being treated equaly in food digtribution with
the Hebrew Jews. The church solved this problem by sdecting a
group to oversee the digtribution of food: seven people "full of the
Spirit" representing varied cultural backgrounds (Ads 6:1-7). Here is
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biblical multiculturd community in action.
Not all such problemswere solved so eeslly, asa full reading of Adts
and the letters of the gpostles shows

An Alien Cammunity in aHogtile Culture

God's people have in some sense dway's been an aien community in
ahodtile culture. Whether we look & the Hebrew people in Egypt or
in aCanaan they did not clear of Canaanites, or the early church in
aplace like Corinth or Rome, we see the people of God surrounded
by, even penetrated by, the ethos of what the New Testament cdls
"the world.” And thisisthe weay it should be. Martin Luther put it
bluntly: "TheKingdomisto beinthe midst of your enemies. And he
who will not suffer this does not want to be of the Kingdom of Christ;
he wants to be among friends, to sit among roses and lilies, not with
the bad people but the devout people. O you blasphemers and betray-
ersof Chrig! If Chrigt had done what you are doing who would ever
have been spared?'*

The"community of theking," as Howard Snyder termsthe church,
istoremaininthe dosest of contact with the"world" at large. Itstask
is to be sdt and light (Mt 513-16), to act as a presarvaive of the
vedtiges of good in culture and shine as abeacon to guide men and
women into the haven of God'srest

As such it is a community of the redeemed. Thereisno sensein
which a Chrigtian community can be or should consider itsdf to be
a perfect society. All utopianism, al notion of creating a soaety in
which men and women live in perfect redization of God'swill, isto
be shunned like the petilenceit truly is.

God hates visonary dreaming; it makes the dreamer proud and

pretentious. The man who fashionsavisonary idea of community

demandsthat it be redized by Gad, by athers, and by himsdf He
enters the community of Christians with his demands, s&ts up his
.-own law, and judges the brethren and God Himsdf accordingly.
He stands adamant alliving reproach to al othersin the circle of
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brethren. He actsasif heisthe creator of the Christian community,

asif hisdream binds men together. When things do not go hisway,

he cdlsthe effort afallure. When hisidedl pictureis destroyed, he

seesthe community going to smash. So he becomes, first an accus

er of hisbrethren, then an accuser of God, and finally the despair-

ing accuser himself*
As Chrigtians we are united in our fallenness just asin our creation
and redemption. God isnot donewith usyet Thank God! And let us
never forget it As Bonhoeffer says, Christian community "is not an
ided, but adivine redlity,... aspiritud and not a psychic redity."*
God seesus asredeemed, for he hasredeemed us. But weare ill on
the mend. Our falen natures Hill obtrude. So the community is a
community of hope—of prayers of confesson and thanksgiving, of
struggle to understand God's will and to obey, of worship of a Ged
whom we see only dmly and strainto see more clearly. '

So the stance the community takeswithin the larger hostile world-
must never be one of arrogance: “We've madeit Aren't we grest? Bet
you can't be as good as we are. And, by the way, Say avay because
we don't want to be contaminated" .

Rather, the community tekesthe humblerole of being honest withi
in the community and outside as well. It cdls us men and women of
all dripesin the world—the lame and halt the high and mighty, the
gudents flunking out and the star professors winning Nobe prizes—
to jointheminhonoring God It calsusto take up the cross of Christ
tolose our livesfor the sake of Jesus Chrigt and the good news of the
kingdom. It cdls each of usto repent and join the community of the
redeemed, the community of suffering, to be transformed by the re-
newing of our minds and then to become agents of transformation,
working to bring the vaues of the kingdom to bear more and more
in the workaday life of dl people everywhere

Bonhoeffer again is worth quoting at length:

There is probably no Chrigtian to whom Gaod has not given the

uplifting experience of genuine Chrigtian community at least oncein
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his life. But in this world such experiences can be no more than
a gracious extra beyond the daily bread of Chritian community
life. We have no dam upon such experiences, and we do not live
with other Christians for the sake of acquiring them. It is not the
experience of Chrigtian brotherhood, but solid and certainfaithin
brotherhood that holds ustogether. That God has acted and wants
to act upon us all, this we see in faith as God's greatest gift, this
makes us glad and happy, but it dso makes us ready to forgo all
such experienceswhen God & times does not grant them. Weare
bound together by faith not by experience®

Chrigtian Cammunity on Campus
Such a view of community is what Maria Marquez wanted HCF to
understand and to drive toward embodying.

Shewanted the Chrigtiansin HCF to redize that they were not just
individuds. There's more to being a campus Chrigtian than hanging
around other Chrigtians for some human companionship masquer-
ading as Chrigtian fdlowship. Nor isbeing adisciple of Chrigt limited
to getting to know and then doing God'swill for "my life"* God's will
for each person'slifeincludes God'swill for community.

Thiswould include bearing one another’s burdens, Mariathought:
uffering with the suffering, rgoicing with the rgoicing. It would
mean deliberate, intentiond, full-orbed fellowship—worshiping to-
gether, sarving the outer community together, soreading the good
news of Jesus Chrigt together, being adty set on ahill, oneeveryone
could see by its conspicuousness and being one to which people
would be drawn by the power of the presence of Chrigt in its midst
It would mean that those whom God had chosen to be leaders and
serve on committeeswould do so with joy aswdl asasense of duty.

Wasthis Utopian? Mariahoped not She beieved it was what Christ
would havetheir sudent group be.
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Bos WoNG's
SEARCH FOR JESUS

We believe...

Jesuswasagood man just likeBuddha
Mohammed and ourselves.

Hewas a good moral teacher although we think
hisgood moralswer e bad.

(STEVE TURNER," CREED")

hris, bonkers over Susie, ill kept pretty much on an even keel

with hisfriends. Bill reined him in when hewaxed too eloquent

over Ms Wonderful. And Bob kept his mind alert with
his continued probing about the Chrigtian faith.

What to do about Bob? How could Chris and Bill make a case for
the Chridian faith? Bob's faith in atheism was clearly undermined
But how did one bring him from his doubts about atheism to faith
in Jesus Chrig asLord and Savior? Chrisand Bill derided to ask the
geaker at the Hansom Chrigtian Felowship meeting. She lived near
campus, so they set up along lunch hour with her in the dorm
cafeteria. .

They began by telling Maria that they wanted to take her téhching
about community to heart Chris especially could already see that
because of his friendship with Bill and Bab, life this semester was
going much better than before. Now they wanted to know what they
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could do to hel p Bob Wong become a Christian.

Marids advice was Smply "Introduce him to Jesus. Just get him to
know who he claimed and showed himsdlf to be."

“How do we do that? Preach at hm?H€ll never go for it HEll raise
guestions before we get to point one," Chrisretorted.

“No, don't preach a him, with him, on him or about him. Don't
preach at all. Ask if he'd bewilling to Sudy a Gospe with one or both
of you, or maybewith agroup of others some of whom, like him, have
lots of doubts."

This wes a new idea to both Chris and Bill. They thought only
Christians would be willing to gudy the Bible and be able to under-
gand it When they told Maria that the two of them were dready
sudying the Bible, she encouraged them to invite Bob to join in.
Maybe they could even go back to the beginning of Mark and dtart
over. "Or usethissudy guide." Here Mariadug into her backpack for
aguide containing questions on passages selected mostly from the
Gospdsof Mak and Luke. Itsgod wasto introduce Jesusto someone
who knew little or nothing about Jesus or the basis of the Chrigtian
faith.

Christook the guide, and he and Bill agreed to see if Bob would
be willing to sudy with them. To the surprise of both of them, Bob
said yes.

S0 Chrisand Bill put up anotice in the entryway to Chriss dormi-
tory, and they asked afew students, including somethey hardly knew,
tojoin them for astudy cdled "Who Was Jesus?' They choseatime
when Ralph Imokay said he'd bein thelibrary studying. By 10:00 p.m.,
the time announced, five people including Chris, Bill and Bob had
arnived; ten minutes later three more came. Chris and Bill were
stunned

~Therethey were. John of the Jane-and-John meditating dyad said
Jane had to go home for the week and he was lonely. Betty Holden,
whem. they soon discovered was a member of Hansom State Fdllow-
ship and lived in anearby dorm, wanted to encourage Chrisand Bill,
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she had led her first dorm Bible sudy two years ago. Debbie Dobie,
who, like Bill, was new to the campus, thought the idea of aBible gudy
was just weird enough to be fun. Sandy Sellas, her roommate, tagged
aong. And Sylvester Lentz came because he was genuingly intrigued
with the question.

Over the next few weeks other sudents, including Jane, dropped
in and dropped out but those who had come the first night never
missed

What happens when a person—or a group of people—begins to
read the Gogpds for what they redly say? Wha happens when stu-
dentsopen their eyesto thetext and their mindsto what they see?

One thing that happens is that their views of Jesus—if they have
any—are radicdly altered Jesusisjust not the person most people
think he is. Take the first section from the Gospd of Mark that the
studentsin Chriss room studied—Mark 1:1-34.

Chris started the study by asking the group, “If you were to tell the
dory of Jesus, wherewould you begin?’

“With hisbirth,” Debbie said "l like that story, the manger and all
Manmusedtotdl it & Chrigmas."

“With hisparents,” Bob said “I bet he made them rather unhappy.”
Chris knew Bob was reflecting on his own parents and how disap
pointed they werewith him.

“Well, |et's see how Mark's Gospdl begins the story.” Bill dxrected
the group to the Gospd and asked Johntoread it

"1 guesswe were both wrong,” Debbie said. “The beginning of the
story hereisaquotation from aprophet Who'slsaiah? What'sdl this
about amessenger?'

The conversation was off and running as Chris et various people
who thought they knew what was going on make their comments
Often he had to pull the discussion back to the text itself Billaweiild
sometimes help by asking, “Where does it sy that?' Chrisbegan'to
learn that this wes a good way to get the conversation refocused on
the issue at hand ign
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What no one in the room had to do was pretend that they had dll
the answers. No one needed to be an "expert”; on most important
issues the text spoke for itsalf When questions no one could answver
did arise, Chrisjotted them down and tried to have a comment on
them by the next meeting.

But no one could avoid the obvious: Jesus was someone vary spe-
cia Thefirgt sudy pointed out his placein the history of the Jewish
people, his specid relationship asthe "Son" of God, his authority to
call disciples (who actudly came when he cdled) to cast out demons
and to heal therick. The gory in the Gospd of Mak proceeded so
rapidly and yet was so rich in dgnificance that it left the students
amazed.

“This wasgreat" Debbiesaid. "1 came'cause| thought it would be
agasto seejust how werd thiswhole Jesus bit was. And yesit isweird,
but not like weird-stupid, like | imagined, but werd-fascinaing. |
mean, wom Jesus was redlly something!™

John, whom Chris had expected to bring up the problem of the
sound of one hand clapping, had entered into the discusson quite
rationdly, Chris thought Better, he thanked Chris for relieving his
loneliness, and Sy who had said nothing dl evening left with acurious
amile
« Butit was Bob whom Bill and Chris were interested in pursuing.
What did he think? They were not long in finding out

“Well, Jesus as Mak tellsthe gory ismuch different than | thought
hewas, that'sfor sure. But | don't seehow you can redly believe that
thisgory about himistrue."

" “Just bear with the sory awhile,” Bill said “Why don't you read on
tattVWWhe Gospd of Mark and see where the story goes?' And Bob did
jUSt that In fact he went on to read the Gospel of Luke as well, and

Mathew and John. He didn't know it then, but he was
hnoimd on Jesus.

Asthe sudies proceeded through the weeks following, the course
ofamargument began to unfold. The questions that Chris asked,
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many of which were prompted by the guide hewas using, kept coming
back to one mgjor issue: Who did Jesusthink hewas? And the answers
became more and more extreme as the studies folowed the life of
Jesus.

Jesus thought he was the one predicted by the prophet Isaiah: the
one upon whom rested the Spirit of the Lord, whose task was to
“preach good newsto the poor,... proclam freedom for the prison-
ers and recovery of Sght for the blind" (Lk 4:17-19). He compared
himsdlf with Elijsh and Elisha; hewas o sure of hisown messagethat
he threatened to go to the hated Syrians and Lebanese if his own
neighbors would not believe in him. He not only healed a pardytic
brought to him on acot let down through a celling so that the man
folded up the cot and waked avay, but he forgave the man'ssins, thus
claming the prerogative of God himsdlf He accepted the outcast the
progtitutes, the lunatic and diseased, healed them and sent them forth
onanew life. Hetotdly reinterpreted the celebration of the Passover
feast and even damed to be the one whose death would be a sc-
rifice for the sins of the world. There was the poignant death of a
martyr for acause, a cause al wrapped up in who-he damed to be,
the one who gave hislife a"ransom for many" (Mk 10:45).

Then there was what to Bob had been Smply incredible—the res-
urrection. That is, it had been incredible to him before he had read
the Gospdsiin their entirety. By the middle of the semester, the réiis
urrection began to look more like the inevitable outcome of the life
of aperson likethis.

At the end of every gudy Chriswould ask, "Okay. Given what weve
seen of Jesus tonight who could he be?' Each wesk Bob got more
and more puzzled. If the dams Jesus was making for himsdlf were
not true, he must have been afraud Yet Jesus did not act like afraud
He took no money for hiswork. Hetold extremdly clever stoied K
ethics were more profound than anything Bob had run inte ¢ jn phi-
losophy. g

He seemed to make the dams of a crazy man——abnhtr ho fm'gﬁe
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sins, gpecid knowledge of God, 0 dose a rdationship to God he
could call him “Abba,” or “Daddy.” But he wastoo stable, too hedthy
in general demeanor, too just plain norma to be crazy. “If this guy
isnuts, thenweadl belong in the loony bin,” Bob once replied when
John, the only one in the group that Bob thought might himsdlf be
insane, had suggested this.

Yetin Jesus ethics something odd was going on. Inthe Sermonon
the Mount which Bob read in both texts (Mathew 5—7 and Luke 6),
Jesus made extraordinary demands. "You mean,” Bob blurted out in
one sudy, "if I'd like to have sex with Sandy here, that mekesmean
adulterer?'

Sandy bristled, but said nothing. Debbietold himto coal it

Chris, wondering if the rest of the sudy was going to be awash,
responded, “No, | don't mean that but Jesus does.”

John, who had been living with Jane for months now, snorted. It
was too much for him. Slly! But for Bob it was different Bob had
been caught by the lure of Jesus. He had begun to see that when Jesus
said something outrageous, it Somehow made sense if you thought
about it long enough and could begin to seethrough Jesus eyes.

He gpologized to Sandy and then, asif to make amendsto her, flew
to Jesus' defense. Before heknew it Bob wastrying to explain to John
fhat in the kingdom of God, righteousness meant purity of thought
sngleness of eye, having in mind the very best for others, not for
onesdf Just as he got into the swing of his defense of Jesus and was
waxing elogquent he suddenly stopped. Thewhole group, which had
been bursting with energetic comment up to now, became srangdy
silent It was dawning on them, including Bob himsdf, that in his
passitisBob had suddenly shifted from the quiet inquiring, puzzling,
ruttiinating, doubting searcher to a defender of the faith. He couldn't
go.oniiHe wasn't there yet
 After that Bob'sattitude to his quest for meaning took on anew cast
No,.hethad not become a believer. He had not yielded his heart and
life to' Jems: But his mind was there dready. He knew that if he
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continued gaining information about Jesus, it would Smply reinforce
what he dready grasped just under the threshold of his conscious-
ness. Jesus was the Son of God, the Savior of the world, the Lord of
the universe. If he accepted the fact that this was who Jesus was, he
would have to change the entire orientation of his life. 1t would not
just be lugtful thoughts he'd be forced to try to curb. He would have
to repent of alot more than that Here thoughts of his parents came
tomind

It made him not sad redly, but subdued, and sometimes angry-
angry with himsdlf for searching for such a hard truth and finding
it angry with his friends for being his friends. For severa weeks he
wasin amild depression.

Bob could see that the semester was drawing to a close; two more
weeks and he would be free of middle America with its bland blend
of rdigiogty and secularity. He would be back on the West Coast
where hewould haveajobinasmal law firm. His parents had found
thisjob for him. It would be smple derica work, but they thought it
might give him ataste for agood profession.

This sounded good until he remembered two things. First his par-
ents would be happy to see him lose his atheism, but would be un-
happy with either hisdoubt or the posshility that hewasgoingto turn
Chridian on them. And worse: Miched Stone, whose atheilsm had
been hardened, if such athing were possble, a Bertrand College,
would be there to chalenge him.

Late one evening, Bob wasin hisroom. Kevin had his head burled
in hisbiology text cramming for the crucid test of the semester. The
whole hall was utterly quiet Bob was down in the deepest depression
of hislife Thinking to shakeiit dof, he turned to look againat Jesus;
“The hair of the dog that bit me," he muttered to himsdlf. st =

He'd been reading the Gospel of Matthew lately, and so heiflipped
it open. Under asection headed "Ret for the Weary" hereacVVEome
to me, all you who are weary and burdened, and | will give you rest
Take my yoke upon you and learn from me, for | am geritle’ and
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humble in heart, and you will find rest for you souls. For my yoke is
essy and my burdenisfight" (Mt 11:28-29).

It was too much. Without repentance, without a softening of his
heart, without yielding to the gentle cal of Jesus, Bob Wong wept
dlently. Then suddenly, he looked again at the Bible, took out his
pocketknife and, with al the force he could mugter, jammed it down
into the Gospel In this Bible from that time on "you will find ret”
would be severed from "for your soul."

Kevin, startled, |ooked up to see Bob somping out of the room and
damming the door. Kevin looked at the Bible, sawv the severed text
and bresthed aprayer. Then he phoned Chris and Bill*
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IN THE SPRING A

YOUNG MAN'S FANCY

Webdievethat fdlinginlove

isokay 8o long as you don’tfell too hard.,
Webdievethat if you fdl too hard,

you can dways get up and dip out theback.
(J. W. SIRE,"CREED I1")

hen Chris wrote his mothier thafte had met the absolutest

coolest sweetest cutest smartest kindest lightest “girl,” that
he wes in fact madly in love with her, he expected his
mother to commend him for his greet find She didn't

"Boy," she wrote, after a farly wam greeting, "get your feet back
on the ground!”

Therest of the letter flowed from that Chris got the message, and
after that he rarely mentioned Susein his rare lettershome. In pliéne
conversations she never came up unless his mother asked Chris had
quickly concluded that mothers, at least his, were not cgpable of rec-
ognizing qudity in "girlfriends™

Suse Sylvan was in fact dmost everything Chris said she was- Sk
was not aphilosopher; infact she had little interest in purely dlistract
thinking. Not that she couldn't do it She just was not interested: - -

But Susewas brilliant Sheloved people and she understood them.
Her vocaiond god, as much as she had thought it through, was to

Ty
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be a counsdor or teacher. She read every book she could find that
told the stories of children with speciad problems—mental, physical
emotional parental. She was an excedllent student just as she had
been in high school

In addition to not being impressad with Chris's constant philosoph-
ic babbling, Suse had another barrier to overcome before she could
redly trust Chrisenough to consider dating him. She had been living
with Cynthia Sharp for five months, and, while Cynthiawas easy to
get along with, she had posed achdlenge to Suses attitude to men.
Suse began to see that Cynthiawas right about alot of things: this
is amale-dominated society, women have not had the same oppor-
tunities as men, men did consider women sex objects—and more.

"Don't trust men. Sure, some of them are okay. And marriage is
certainly not out of the question. But go dow,” was the advice she
offered one evening ater Suse had spent a marvelous time with
Chris. Suseknew it waan't bad advice, eveniif she could not go dong
with all of Cynthidsideas. Cynthia was not a Christian, nor likdy to
be one in the near future, but she was bascdly a good person and
had become a good friend.

Stll, once Suse got over the shock of finding out that Chris was
redly aChristian, she began to understand him as well—understand,
tike, morethan like . . . love, well maybe It just seemed much more
than infatuation to her. She had been infatuated with aguy in high
school It just didn't ssem likethat

@re:thing Suse did go dow on. She had ddliberately not become
involved in Chriss Bible gudy. Yes, it wasjust acrossthe hall but both
of them thought it would be a good ideafor there to be no distractions
when something likethe fate of Bob Wong's spiritud lifewas a stake.
And Susewas dways adidraction to Chris, ashewasto her.

» But pow Chris and Suse had something they could do together.
Bistrastion Was no problem.

As so0n as Chris heard from Kevin what had happened to Bab, he
knocked on Sud€es door. She was bleary-eyed He was in a panic.
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“What should we do?" he asked desperatdly.

"Let's get the Hansom Chrigtian Fellowship mobilized to pray for
Bob." Sude by now was wide awvake. "In fact let me do that You go
and look for Bob."

In fifteen minutes the emergency prayer network of HCF was ac-
cessed. The guyswho set up the network were computer majors—thus
the high-tech language. But the prayer was not high-tech. In five
dorms and an apartment off campus, it mounted upward in a serious
wave of compasson.

Many of the sudentsin HCF knew Chrisand Bill or at least knew
about them. They had been awdcome addition to the group. And
many knew about Bob, too, though Bob had never been to an HCF
event So the prayers ascended. A battle was raging in Bob's soul.
Unbeknown to him, people he had never met werefighting for his
life.

Chris, Bill and Kevin each took part of the campus and went look-
ing for Bob. They had nothing to go on. And they had no success

Bob was angry and depressed But he was not going to end it all,
as some of the HCFers thought he might He had smply reached the
end of his ability to keep his mind from affecting his will or his
emotions. Long ago Bob had given up the confident atheism of Ber-
trand Russdl and the belligerent atheism of Maddyn Murray O’Hairi
Now he could maintain neither the congtantly questioning stance of
Socrates nor the cdm, doic resignaion of Cicero—two models Bob
had often emulated once he became more agnogtic. He had taadnut
that he was now more like Kierkegaard The phrases, titles of two of
the great Dane's books, swirled together in his mind—jfear and trem-
bling sickness unto death. p

That he was Smply an ordinary intelligent human beingrfaciig a
dilemma common to many people as they wrestle with Goa never
occurred to him. But that's what he was just a young man fadingdfor
the first time the ultimate implications of the dams of Jesus.

Hundreds have done it before him. Some, Stuated where Bob was,
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have dipped quickly over the threshold into faith and never looked
back. Some, having dmog tasted thejoy of commitment to Christ
have dravn back in asadnessthat hasturned to anger—an anger that
finally spurred them to bitterly atack al who call themsaves Chris-
tian. Somejust dip avay, divert themsaveswith movies, sudies, musc,
sex, sport, the eternal Walkman, and never think about Jesus again.

The noise of the dammed door disturbed afew students, who stuck
their heads out to see what had happened When they saw it was only
Bob, they went back to their books or dipped into bed The noise had
startled Bob too. He could see that he had done something dramatic,
probably too dramatic redly. He couldn't go back and face Kevin, not
now. So he headed for a corner in the library courtyard where the
base supporting areproduction of Rodin's gatue The Thinker formed
aniche just wide enough to dip into and narrow enough not to be
easly seen in. There he spent the night fdling adeep with his hand
on bis chin.

Some in the prayer network sayed up all night others prayed by
turns, catching deep between their watch. By morning, the search
party had not found Bob. As classes began, the network broke up,
leaving only Message Centra to handle any information.

“Bobl" Chris shouted when Bob waked into philosophy class.
“We've beenlooking for you dl over. Where have you been?"

Bob looked down and mumbled something Chris couldn't hear.
Seeing that he was not going to say much, Chris dipped avay and
reported t0 Messege Central "Bob's okay. | don't know whet he did
or where hewas. But he'sokay." Then he dipped back into theroom
as Prof Knock called on him.

“Mr. Chrisman, explain Plato's concept of loveinthe Symposium. Is
it consgtent with Plato's metgphysics?' Chris was astounded by the
guestion's irrdlevance to what he had just experienced For the first
timein Knodk's class, Chris had nothing to say.

That is, Chrishad nothing to say to Prof. Knock. He had lotsto ask
Bob. And he had lots to say to Suse, who had initiated the prayer
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network and spent the whole night on her knees.

Bob didn't say much to his friends. He didn't tell them where he
had spent the night He thought if things got worse, he might have
to use this place again. Having doughed off Kierkegaard he had
returned to Cicero. All he would sy to Chriswas "'l just don't get it
This Jesus thing has had metied in knots. But I'm resolved now. I'll
just keep my mind open.” Conversation with him after thiswas cool
and detached

Bob plungedinto hisstudiesand so far as Chrisand Bill could tell,
laid aside any persond search for truth. The prayer network dis-
solved but Chris, Susie, Bill and Kevin kept up their prayers for him
inprivate,

"In the spring a young man's fancy lightly turns to thoughts of
love" Tennyson wrote. But Chrissfancy turned rather more heavily.
In hisbones Chrisknew there was no turning back now.

Sill, not much could be done with the fancy. All of them had to
plunge into their sudies. Only a couple of weeks remained before
finals.
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THE PUBLIC
FACE OF CHRISTIAN FAITH

Webelievein putting our faith on the back burner

when it getstoo hot on thefront one.

Webedlievein an intense, ecstatic devotion to God

solong aswedon't haveto give up our stock in Philip Morris.
{J. W. BIRE, "CREED II'")

Lae one evening when he had finished his studies, he found

himsdf unusudly exhilarated He had put the finishing touches
on hispaper on Zen and the Art of Motor cycle Maintenance and was
excited He wanted to read it to someone. Suse would be idedl, he
thought But when helooked acrossthe hdl, therewas no light under
the door. Hefigured that Suse wouldn't mind being wakened, bt he
was not in the mood for an encounter with her roommate, Cynthia
Sharp.

Chriss own roommeate had long been degping, and besides, Ralph
had remained, as far as Chris could see, totaly uninterested in any-
thing Chrisdid or thought let alone wrote. So Chris wandered down
to the lounge, deadly quiet a the end of the semester with everyone
elther deeping or cramming to meke intellectua amends before the
fina tribunal found them guilty of massve ignorance. Chris got a
Coke from the vending machine and settled into an easy chair.

T he end of Chris's second semester at Hansom Statewasin sight
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Sothisistheend of myfirst year of college.  Chris cast hismind back
over the past ninemonths. Thingsare suredifferent fromwhat | ikought
they'd be, hemused And I'm different Chrissfaith was becoming more
and more a matter of lifestyle to him, and he thought about the
changesit had brought

One thing gruck Chris in particular. Chridianity was not just a
matter of getting saved and then getting onwith life asif nothing else
had changed Everything changed The way one studied was different
The questions one asked in class were often not asked by anyonedse.
Theway onethought about life after college was different too.

Chrisdid often think about this, because summer was coming and
he'd be back working again—where he didn't know. Still, heknew his
attitude would be different from last summer. Then he thought about
his roommate. Chris had fdt avkward those firgt few months with
Ralph. Now, having been as unobtrusive with bisfath ashe could be,

he was resigned to living with aroommate he couldn't interest in
Jesus.

Then he thought about Susie. The way he related to Suse was
different too. There was no question in his mind about degping with
her. That was out—not that he hadn't thought about it not that it
would have been difficult (Suse had thought about it too), not that
it wasn't acommon practice among the studentsin hisdorm, net even
that it was unheard of among his Chrigtian friends. But without ever
discussing the subject both were resolved the act of physical consum-
mation of love—that was for after marriage. Chris actually began to
think about that possihility.

“But, now, looking beyond the upcoming finas, he faced the
summer. Even the summer looked different to him, especidly after
thetalk he'd heard at the large group meseting of Hansom Chrigtian
Fdlowship afew weks earlier.

*'\What was now beginning to dawn on Chrisisthat being aChristian
is a fulltime afair. It afects every part of life. And the number of
partsisamaost beyond count
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Asahi gh-school student Chris had attended a church that Sayed
largdy on the margins of sodely. It addressed the personal needs of
the members, took good care of the church family and gave gener-
oudy to foreign missons. A few members even worked in ministries
to the poor in the community. But within the church itsdlf, Chris never
heard any tak about the socid dructures that lead to poverty, or
mention of public afarslike the building of housing for low-income
people. The fact isthat Chriss church was typicd of a mgor stream
of Protestant churches, even some entire denominations.

Now Chriswas seeing that there is something wrong with this seem-
ing lack of concern. It wasthetalk by aguest lecturer at HCF that had
gotten him thinking like this. Thelecturer cdled histak " The Ships
of Tarshish and the Public Face of Chrigtianity:' What falows is the
substance of thet talk.

Privatization

A large percentage of Americans4ill attend church on Sunday; many
more are church members. But most churches and some whole de-
nominations shun any concern with large portions of American so-
aey.

For some segments of Protestant Chridianity, thisisddiberate. The
church's business, says Bob Jones Jr. (whose father founded Boh
Jones Univergty in South Caroling), is soldy with the message of
sdlvation. Christians, whether laity or dergy, are al to be evangelists,
but are to spend no time thinking and working toward the ordggly
running of ciety a large. bt

Other segments of Christianity emphasize these matters a aide-
nominational leve or from the pulpit but find few ordinary parishs
ioners acting on their message. Some churches do become heavily
engaged with socid welfare programs, but their concern is ofteplim=
ited to binding up the wounded and rescuing those cast out by the
sydem. Little thought or effort is expended in promoting systemétic
0cid justice—that iS, hel ping improve the sysem itsdf.
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This picture is not without exception. Undergraduate institutions
like Wheaton College and Calvin College have been on the forefront
of combating Christianity's historic weakness at this point Then too
there are graduate ingtitutions like the Institute for Christian Studies
(Toronto), Regent College (Vancouver) and New College for Ad-
vanced Christian Studies in Berkeley that strongly emphasize the cul-
tural role of the church. And one must note aswell individual organ-
izations like Evangelicas for Sociad Action and the Association for
Public Justice and Trinity Forum. The Williamsburg Charter, the out-
growth of an attempt to forge a Christian public philosophy on the
issue of religious freedom, is also an illustration.t

But by and large in the Western world Christianity has become a
private matter.® As Os Guinness putsit privatization is"the process by
which ... a cleavage develops between the public and private
spheres.”

Perhaps this can be made clearer by adiagram.

Figure I. The Separation Between Public and Private

PUBLIC PRIVATE
[FACT VALUE N
N Truth, via the Bdief
Objective| sclentifie method Opinion Subjective
sk M echanism Purpose B
b e —
. Government Religion
Wi Law Ethics
ST Business Pleasure
Socid | Business ethics Personal ethics
Production (technology) Consumption Individual
Work Lesure
w4y g [ EConomy lifestyle
i Science Theology |

In the public arena mechanism, sysem and fact (truth determined
by the scientific method) reign supreme. This is the realm of law, of
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order determined by objective criteria or public agreement If one is
employed, for example, oneisrequired to work at times controlled by
the company. The manufacturing process is governed by the tracta
bility or intractability of the raw materials. One can't make a carbure-

tor out of coal, a stereo sysem out of steroids or a silk purse out of

asw'sedr.

In the private arena, on the other hand, there is great freedom.
“Value” (ubject to the bdlief of each individua person) is the con-
trolling (or better, noncontrolling) principle. Vaues are seento be
mutable, subject to the opinion of each person, whether arrived at
through reflection, sodd conditioning or whim. Inthe area of leisure,
for example, one can jog; dance, smm, play cards, join an oratorio
odety or become a couch potato. In Western countries one has d-
mog an infinite choice of which foods to consume, which dothes to
wear, which car to drive and which vacation to take.

Mo sgnificantly for our purposes here, in religion no oneis re-
quired to believe anything in particular. Religion is not seen to be
governed by immutable truths, Whatever one believes is okay. We
have dready seen theimplications of thisin chapter five.

But privatization does not afect religion only. It splits the work of
people from the vauesthey hold, whatever those vauesare.

The effect of this polarization is to segregate various sectors Of
Western society from each other. For example, take Barney Smith, a
typica stockbroker living in a Chicago suburb. He gets up, has his
private devotiond time of Bible reading and prayer, jogs a couple of
miles and then takes the nonstop train to his company's officein the
Loop, reading The Wall Smt Journal as the train hurtles aong.
Throughout the day he trades sock for his clients, looking to do so
by buying low and sdlling high. Barney’s concern isnot for the prod-
ucts of the corporations whose stock he is trading (cigarettes, toys,
wegpons, telephone service, pharmaceuticds); his concernisfor the
potentid long- and short-term profitability of these shares, Will they
pay ahigh dividend over the long haul? Can he sdl them for his
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client at a sgnificantly higher price later on? Can he make a good
return for his brokerage firm, in whose profits on trading he partic-
ipates?

Hismora concernsarelimited to the lawvs and ethics of buying and
sling (he must not use ingder information to turn a profit for his
company, for example). The fact that any given corporation or con-
glomerate is migreating its employees, polluting the environment or
mismanaging its resources is outsde his concern, except as it afedts
the future sock price and dividend. Barney is strongly in favor of
getting handguns off the street but at work hefindsit just asessy and
legd and business-wise to buy and sdl stock of a company manufac-
turing those handguns as of one providing excellent hedlth care to
the poor. Privatization dlows, if not encourages, Barney to leave adde

any personal scruples he may have about the companies whose siock
he recommendsto hisclients.

If Barney Smith were tojoin Chris Chrisman’s home church, he
would never hear from the pulpit or in any church educationd pro-
gram anything that would support him in hisdesire for legidation to
register handgunswith thelocal police.

The handgun issue, one may sy, is trivid. Yet former Surgeon
Genera C Everett Koop has said that shooting is the number-one
cané® of death among teenagers. Koop, by the way, is one Chrigtian
whe'has integrated his Chrigtian fath with his public life, though not
without severe critiism from many in the Christian community.*

:elt's not just the mordity of afew issues, like brokering socks of
tobacco companies or of handgun manufacturers, that are seento be
iffelevant to Christian concern. Mot public issues—tax laws, zoning,
internationa relations, housing for the poor, unemployment educa
tion, subtle racism—are ignored by mog Chrigtians. The exceptions
prove the rule: abortion, euthanasia, homosexudity and women's
issues. These do attract the atention of what socid adtividsthere are
in the church. But despite the public attention given groups like Op-
eration Rescue, thefact isthat only avery smdl percentage of Amer-
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ican Chrigtians are involved or have more than uninformed opinions
on the matters at stake.

The Cosmic Lordship of Christ

Privatization has sapped the mora strength ffom our society. We
receive very little encouragement to put together the private and pub-
lic sectors of our lives. Job and home are split apart Our identities,
molded by our double environments, split as well, so that we tend to
beat least two people: Barney the businessman/Barney the husband,
father, Christian.

But this situation is profoundly unbiblical. In simple terms, Jesus
ChrigtisLord of all Every areaof lifeisunder hisreign. The apostle
Paul has expressed this notion dramatically. Notice the inclusiveness
of Christ's reign because of hisrole as Creator:

[Chrig] is the image of the invisible God, the firstborn over dl

creation. For by him all things were created: thingsin heaven and

onearth, vishleand invisible, whether thrones or powersor rulers
or authorities; all things were created by him and for him. Heis

before all things, and in him al things hold together. (Cal 1:15-17)
All things were created by and for Christ To make it clear that the
range of "dl things” is exhaustive, Paul explicitly includes "things isf
heaven and on earth” and then lists “things” that are both “visitle?:
and "invishle" He explicitly identifies some of the invisble things:
thrones, powers, rulers, authorities. Thesearetermswhichinthefirst
century identified socid, politica and spiritud forces. Christ is Lord
over al realms—public and private. fox

Now notice the inclusiveness of Christ's reign because of his role:
as Savior:

And heisthe head of the body, the church; he is the beginning

and the firstborn from among the dead, so that in everything he-

might have the supremacy. For God was pleased to have al his

fullness dwell in him, and through him to reconcile to himsdf all

things, whether things on earth or things in heaven, by making
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peace through hisbleod, shed on the cross. (Col 1:18-20)
Chrigt not only rules over the church but hereconcilesto himself all

things. Jesus Chrigt is bringing the whole of fdlen creation back to
himsdf.

The Shipsof Tarshish

If we can get & least adim picture of what that reconciliation might
look like, it will help us see how the public and private sectors of our
liveswill be both integrated and redeemed™

The Hebrew Scriptures tell the sory of the creation, the Fal and
the beginning of redemption. They even giveaglimpseof glory. The
texts about creation are short (Gen 1—2), but reflections on God as
Creator and on the world ashis creation abound The psalmist exults:

Theheavensdeclarethe glory of God;

the skies proclam thework of his hands.

Day after day they pour forth speech;

night after night they diglay knowledge. (Ps19:1-2)
All the ancient prophets of Isradl saw God as Crestor and caretaker
of the earth. But they dso sawv God's human cregtion as fdlen and
rebdllious, and they looked at the earth as corrupted by human sin.
Inthe very beginning of the human race, there was rebellion against
God And 0 the earth was cursed, men and women would be at each
other's throats, pain would accompany childbirth and the sweet of
hard labor the growing of crops for food. Deeth would be the end of
each person's sojourn on earth.

The Old Testament is brutdly redigtic aout the evils and agonies
of human exisence. Men offer up their daughters to rowdies to save
their own lives, and they chop up bodies and send them to their
nelghborsto incite vengeance. A woman drives atent peg through the
forehead of an enemy leader. Eight centuries before Christ Isaiah,
one of the magt famous of prophets, saw histime as an abomination:

Surdy wickednessburnslike afire;
-'it consumes briars and thorns,
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it ststheforest thickets ablaze,
so that it rolls upward in a column of smoke.
By thewrath of the LORD Almighty
the land will be scorched
and the people will befud for thefire;
no one will spare hisbrother.
On the right they will devour,
but ill be hungry;
on the |eft they will eat
but not be stisfied
Each will feed on the flesh of his own offspring:
Manasseh will feed on Ephraim, and Ephraim on Manasseh;
together they will turn againgt Judah.
Yet for dl this, [God's| anger isnot turned anvay,
hishand isgill upraised (1s9:18-21)
The judgment of God on the nation of Isradl affected every leve of
sodey. There were no innocent noncombatants; men, women and
children, cattle and sheep, land and seawere dl afected.
Come, dl you beasts of thefidd,
come and devour, all you bessts of the forest!
|srael's watchmen are blind, i

they al lack knowledge;
they aredl mute dogs, .
they cannot bark; -
they lie around and dream, e
they love to deep. (1s56:9-10) r

The only peace the righteous get in a soadly like the one Isaiah
describesisthe peace of death.
Therighteous perish,
and no one pondersit in hisheart;
devout men are taken away,
and no one understands
that the righteous are taken avay
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to be spared from evil.
Thosewho walk uprightly
enter into peace,
they find rest asthey liein death. (1s57:1-2)
At the sametimethat Isaiah is picturing the agonies of his own day,
he envisions the ecstasies of God's future city—Zion set on a hill and
filled with the glory of God
Arise, shine, for your light has come,
and the glory of the LORD rises upon youl.
See, darkness coversthe earth
and thick darknessisover the peoples,
but the LORD rises upon you
and hisglory appearsover you.
Nationswill cometo your light
and kingsto the brightness of your dawn. (1s60:1-3)
Isaiah then sees the sons and daughters of Israel flooding back to
Zion, and with them flocks of sheep from Kedar and herds of camels
from Sheba, "bearing gold and incense and proclaming the praise
of the LEORD" (wv. 4-7). Then comethe ships of Tarshish:
Who are these that fly along like clouds,

like dovesto their nests?
Surely theidandslook to me;
inthelead arethe shipsof Tarshish,
bringing your sons from afar,
+ e withtheir dlver and gold
# tothehonor of the LORD your God
theHoly Oneof Israd,
for he has endowed you with splendor.
* Foreigners will rebuild your walls
and their kingswill serveyou. (I1s60:8-10)
"What are the ships of Tarshish doing here?"' theologian Richard
Mouww asks. Why is the wedlth of foreign nations being brought into
Zion? Before we answer this question, we should look &t the vison
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of theHoly City in Revelation 21. Her ethe writer John describeswhat
hesaw "in the Spirit" (Rev 4:2): “Then | saw a new heaven and a new
earth, for the first heaven and thefirst earth had passed away, and
therewas no longer any sea. | saw the Holy City, the new Jerusalem,
coming down out of heaven” (Rev 21:1-2). An angel isseen measuring
the city: fourteen hundred miles long, fourteen hundred miles wide
and fourteen hundred miles high—a giant cube. " Thewall was made
of jasper, and the city of puregold, aspureasglass’ (v. 18). Hereis
a transcendent city fashioned in the heavens and let down toward
earth.

John, theauthor of Revelation, haspicked up theimagery of Isaiah.
But instead of seeing Zion as a city on earth, as Isaiah seemsto do,
John seesthe Holy City astranscendent something from the outsde,
let down " from above" “Theglory of God givesit light and theLamb
isitslamp. Thenationswill walk by itslight and thekingsof theearth
will bringtheir splendor intoit” (Rev 21:23-24).

So, then, what are the foreign ships and foreign kingsdoingin the
Holy City? Mouw believes, and | agree, that these ships that come
from afar and the kingswho " sarve' in the dity represent “the gath-
ering-in of human cultural filling.' Both Isaiah and John link the
entrance of the kings to this transaction. The kings of the earth will
bring'thewealth of nations into the Holy City."®

There is much mydery here, much that isnot clear, and | do not
want to speculate unnecessarily. Nonetheless, the point is made: the
weelth of nations belongs in the Heavenly City. Something of what
is done and said in the cultural realm will be brought in as part of
the furniture of heaven.

It iseasy for many of ustothink that Hande'sMessiah will besung
in the heavenlies. Bach's Brandenburg Concertoswill surdy make it
others may add. I'd like to think we will have some of the music of
Thelonius Monk and Dave Brubeck. But ther e also will be vestiges of
political order and the" littleactsof kindnessand of love" that Words-
worth speaks of. ;
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Mouw refersusto Mathew 20:25-28, in which Jesustrandforms "the
patterns of human authority.”"” "You know that the rulers of the Gen-
tiles lord it over them, and their high offidds exercise authority over
them. Not so with you. | nstead whoever wantsto become great among
you must be your servant, and whoever wants to be firs must be your
slave—just as the Son of Man did not come to be served but to sarve,
and to gve hislife as aransom for many."

Then Mouw comments

[Jesug) cdls usto cadt our lot with the lomy ones, to identify with

the poor and the oppressed of the earth. To live in this manner

isto anticipate the coming politicd vindication, when ‘the least one
shdl become a dan, and the andlest one a mighty nation' (Isa.

60:22). ... We can act pdliticdly in the full assurance that our

political deeds will count toward the day of reckoning that will

occur in the transformed City.... Sncewe are dready ditizens of

God's commonwedth, we must find effective ways of living in po-

litica conformity to its norms and patterns——[And we can call

today's palitical authorities] to perform that kind of minisiry which

God requires of al who administer human afairs®

The Public Face of Christianity:

Bang What We Should Be WhareWeAre

In our atempt to understand the full swegp of biblica higtory from
cregtion and Fdl to redemption and gory, we mugt not overlook
redemption. That may appear to bewhat | have done by shifting from
Isaiah to Revdation. But the way from the agony of human existence
in afdlen world to the ecsasy of eternd life in the Holy Gity leads
through the cross. And the cross is a redlity not just for Jesus the
Sviar, itisaredity for the church.

Jesus came proclaming, "Thetime has come.... The kingdom of
Gad is near. Repent and bdieve the good newd" (Mk 1:15). There
is a sense in which with Jesus the kingdom of God is dready begin-
ning to be redized. His actions are the actions of a person living
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totaly within the framework of the kingdom of God the lifestyle of
the Holy City lived out in the context of the falen world. Living this
lifestyle, totally motivated by the ethics of the kingdom, put Jesus on
thecross.

Thiswas thought to be the end of the afair. People could now go
back to their own ways. |nstead, this death was the eterna once-for-
all srifice that would pave theway for al people (should they acoept
the conditions) to be reconciled to God to be transformed by the
renewing of their minds and the sanctification of their lives and to
bewedcomed into the Holy City asfull citizens of the kingdom of God.

First however, they must smply falow Jesus, and that meanstaking
up hiscrossastheir own. Jesus put it thisway: "If anyonewould come
after me, he must deny himsdf and take up his cross and follow me,
For whoever wants to save his life will lose it but whoever loses his
lifefor meand for the gospd will saveit” (Mk 8:34-35).

John Howard Yoder has said "Only at one point only on one
subject—but then consistently, universally—is Jesus our example: in
hiscross.... Thebeliever’s cross must be, like his Lord’s, the price
of hissodd nonconformity;... Itisthe socid redlity of representing
in an unwilling world the Order to come."®

The point is that while the misson of Jesus was to reconcile the
world to himsdf (2 Cor 5:19), he showed us how areconciled person
should act We should live ashe did displaying by our livestheright-
eousness of the kingdom of God—kingdom vaues. Thefullest single
expression of these vauesisthe Sermon on the Mount (Mt 5—7), bug:

Jesus parables el aborate these ideas, showing them in action, and thei
closing section of each of Paul'sletters givesmuch to guide usaswdll.

The public face of Chrigtianity has not been seen much. Christiang
are, of course, everywhere. From the high reaches of public office to
the boardrooms of mgor corporations, from the exalted sphere of star
professors to the laboratories of top research institutes, from natural
stience to socid science to the humanities, from the fields of wheat
to the shop floors of automotive manufacturers: Christians have pers
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meated every field But where is the evidence of their presence? As
Guinness says, "It's not that [Chridtians] are not where they should
be, but that they aren'¥vhat they should bewherethey ara.”™

This then is the chalenge of our age: to be what we should be
where we are! To put apublic face on Chridianity, to be alight set
onabill, to be, asLesdie Newbigin says a sigs, aninstrument and a
foretaste of God's sovereignty over all the nations, over every reddm of
life‘ll.

The Awesome Task

Chris Chrisman could only remember the outlines of the biblical
picture we havejust seen here. But he knew that to be a Christian
meant some kind of engagement with the world around him. One
couldn't be a serious Chrigtian in college and not see that That was
the problem facing him now.

Chrishad cometo theloungewith energy to burn. Hisruminations
had now not only drained dl that energy but aso raised the specter
of discouragement The world was so bad off There were so many
parts to life, so much to bring under the lordship of Christ Yes he
was ready to do what he could But there was just too muchto da

Suddenly, something MariaMarquez had said struck him. She had
spoken on community. “You're not alone," she said “You are in this
together. Each of you has a spiritud gift Some of you have several.
Each of you isresponsible for the role to which God has caled yoa
None of you isresponsiblefor everything. At the end of the day, when
you have done what God has caled you to do, you can go to bed and
deepwell”

Chris liked that idea. This evening he had done well, he thought
His English paper was done ontime. In it he had reached a condu-
gon that brought together the best of his knowledge of theology,
philosophy and literature. He had more questions, but this paper had
sidfied him even if it would not iy his professor. He was willing
to takehis lumps aswdl asthe kudos he usudly received
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Then just as he was about to leave the lounge, he had what &fter-
ward he told his friends was perhaps avison. He wasn't sure. What
dawned on himin dmogt visud terms was that he, Chris, wasjust a
part of God's plan for history. He saw, envisioned, imagined—Chris
wasn't sure which—the whole history of earth spread out before him:
creation, Fdl, the thousands of years intervening, the cdl of Abra
ham, the exodus from Egypt the birth, life, death, resurrection of
Jesus, the formation and growth of the church around the world the
coming of Jesus, the judgment of humanity, the heavenly dity let down
on earth, the ships of Tarshish sailing to Zion, thekingsbringinginto
the aty the wedth of the nations.

At first Chrishimsdf was standing outsdethevison, looking in on
it Then, wondering where hewasin al of this, he focused his atten-
tion on one part that looked like now. There he was, standing in a
room looking at a vison like the one he was just seeing. A vison
within avison. Chriswas afraid to look for himsdlf inthe new vison.
Heknew he'd see another just likeit

On the one hand he seemed so amdl. He saw himself as onetiny
person in avast countless company of men and women that spread
themsdlves from past through present to future: the human dimen-
gon of the kingdom of God st first in the context of the earth and
its history and then in the larger frame of what Chris took to be the
cosmos

On the other hand he could hardly believe he was there in that
company. It made him feel both humble and proud Here hewas, one
single person, that's al. No, not al: one sngle person with links to
the entire kingdom of God

With aheart sweling with worship, Chris crept off to bed Thiswas
enough for one night It was more than enough. Chriswas moglly a
left-brain person, largely characterized by rational thought It wasthe
only such vison Chriswould ever have. It was enough for alifetime.
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THE THINKER
PRAYS

Webedievein beieving
g0 long asthat'sall wehavetoda
(J. W. BIRE,"CREED I1")

the
pretense of distancing himsdf from personal engagement had be-
comeasolid redity? Thelarge group meeting took placefirst
The main task it had to accomplish was the eection of officers for
next year. There hadn't been enough time in the semester, Maria
Marquez thought The Hansom Chrigtian Fellowship would have to
nominate and elect next year's leaders in the last meeting of the
sameder. She hated to think what her supervisor would think of that
when shereported it

It wasn't that she hadn't tried to get the chapter to think about
leaders for next term. But it was only &fter she spoke on community




138—— Chris Chrisman Goesto College

that she was able to get the current leaders to appoint a nominating
committee. Findly adate of officershad been proposed

President: Waker F. Abraham

Vicepresident:Nancy B. Holden

Treasurer: Carol P. Adams

Largegroup coordinator AliceK. Bendey

Smdl group coordinator: Kevin B. Leaver

Prayer coordinator Susan R, Sylvan

Evangdism coordinator Graham R. Williams

Book table coordinator William D. Sapd
The meeting began with lots of Snging. A week of exams remained
but thiswasto be thelast time the whole fdlowship would be together
till thefall Then eectionstook place, and the date of candidateswas
confirmed by the group.

Marids friend Becky Bddwin, apiano mgor as an undergraduate
and now a campus gaf member at nearby Cabot College, spoke on
"Making the Summer Count for Christ" She encouraged the new date
of officers to attend the "chapter camp” scheduled for late Junein a
beautiful retreat center on alakein Michigan. She charged thewhole
group with the responghility of being disciples of Christ wherever
they were this summer. Graham and Alice were going on amission
freject to Minsk, in the new Belarus. Some othersweretaking afour-
week discipleship training program in Colorado, run by the national
organization of which their group wasa part But most like Chrisand
Bill were going home to work. Becky had different suggestions for
students in each group, but everyone was encouraged to read Chris-
tian books. She suggested one awesk and handed out an annotated
list

Afteward Bill and Chris headed for the book table at the back of
the room. This was to be Bill's reponghility next term; everyone
knew that he and Chris were the big readersin the group. Bill had
it Fact fead some of the recommended books while he was a student
at'Cornton. Both chose five booksthey hadn't yet reed
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The excitement of the fina meeting of HCF cooled when Chris
contemplated the fina meeting of his dorm Bible sudy. Every sudy
that semester had been different and mog of them had left Chris
somewhat puzzled In addition to the regulars who had cometo the
first sudy, various others had dropped in and out At each sesson
there had been someone new.

Onewas Abraham Knox, the student whose aggressive evangdiamn
at the beginning of the year had so turned off Chris and everyone
dseinthedorm. "Ob," as in"Ob Noxious,” the name that Phil Corper
had pinned on Abraham one day in the lounge, flopped down on
Chriss bed and throughout the sudy made snide remarks. He had
logt bisfath by theend of the first ssmegter, when he cameto bethe
laughingstock of the dorm, but now he was more obnoxious than
ever. Chriswas anguished over the gpparent effect of Ob'sintrusions.
What he didn't know is that Ob's comments were so outrageous that
they actudly lent credibility to the Gospds The other sudy members
were moreimpressed with Jesusthan ever.

Another interloper was Jane, John'sother haf. She had wondered
why John kept attending the study after she had returned to campus.
The only thing that attracted her was Jesus’ prayer life. She investi-
gated this a bit on her own, but couldn't make much of it What did
Jesus do when he went off aone early in the morning to pray? Fhe,
one prayer she knew he prayed was the one in the Garden of Geths
semane, and thisdidn't attract her at all. What was he doing wrestling
with God? Why didn't he just meditate and find himsdlf absorbed into
thedivine One?

Then there was the Lord's Prayer. That she thought at first might
have some promise. But when she and John actudly tried meditating
on this prayer, chanting it over and over like a mantra, she got the
funny feding that this was not right to do. There was far too much
content to this prayer, far too much recognition of a God beyond a
Father in heaven, one whom the prayer acknowledged as specid,
holy, separate from her and John. It spoke of God's kingdom and his
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getting what he wanted It spoke of "debts' in one verson and "tres-
passes' in another. It just wasn't like “Om mane padme hum," asat
of untrandatable Sanskrit words which even if trandated were only
an image—"the jewd in the center of the lotus," some trandations
read She soon gaveit up.

John had continued chanting the Lord's Prayer on hisown. Tohim
there was something real about it He was beginning to think that
maybe Jesus had a better way of getting through to God than he and
Jane did' He bad not yet tumbled to the fact that the Lord's Prayer
was actudly not Jesus own prayer but the prayer he taught his dis-
ciples. That would comelater.

Debbie Dobie and Sandra Sollas had both become interested in
Jesus, and Chris was happy to note, had adso become friends with
Suse They even attended a couple of HCF meetings before the se-
mester was over. 8till, they seemed to Chris and Bill some distance
from coming to new lifein Christ

Sy Lentz—well, hewasagpecid puzzle. Hejust never said athing.
Hisenigmatic smile seemed glued on. Yet hewasdwaysthere.

-Even Chriss roommate, Raph Imokay, appeared one week, not
needing to spend that evening in the library. He found himsdlf con-
tributing despite hisplan just to listen. But dways after that he stayed
avay. When Chris asked him about this, he got aquick answer “Re-
member? Leave your Bible on your Sde of the room. Okay?"

- *"Yeah, Okay," Chrissaid with aslittle dgection as he could mugter.
Findly there was Bob Wong, the reason for the Bible sudy in the
first place. Bob had kept to himsdf since the incident with the pock-
etknife. After philosophy dasshewould talk serioudy to neither Chris
or Bill Everything was academic or disengaged from himsdalf He had
cometo one more Bible sudy after his evening at the feet of The
Thinker, but he had only made observations, astute onesto be sure,
about thetext and not said aword about implications.
"8 there was grest anxiety as Chris prepared the final Bible study
&l prayed with Bill and Susie about it When 10:00 p.m. came and
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Bob wasn't there, Chris decided to begin without him. Thiswould be
the saddest qudy of theyear.

Theroom was dl but full. One chair was left vacant for Bob. But
the tone of the discusson was subdued. Only Chris and Bill were
redly missng Bob, only they were concerned. But their worry had
trandated into a gloom that spread to the corners of the room. It was
as if a thick wodl blanket had sdttled a few feet aoove everyones
heads.

Then Bob burst in and filled the room with light He was trying to
control himsdlf, but he couldn't conced his excitement He was amil-
ing, smiling so broad asmilethat if it hadn't been sparked by so much

joy it would have hurt

"Wowm" sad Debhbie. "What happened to you?!

Chris guessed to himsdf. He was right

“Tvejust realized who Jesusis,” Bob began. "'l mean, | have known
for sometime, but I've just been willing to accept it for whet it redly
means.”

“You mean you—the doubter, the skeptic, the spittin* image of old
Berty Russell—have become like these guys here?' John exploded
waving hisarmstoward Chrisand Bill.

"l guesss0," Bob said somewhat sheegpishly, Hill with asmlleso b|g
he could hardly form the words. e

“When did dl this happen? Did you get your libido under conteol?®
Sandra asked remembering Bob's near admisson of lugt for:her
earlier on. 3

"It had nothing to do with that redly. That whole thing—seeing
Jesus demands as dmog impossible to five by—that's not the point
At least it's not the first point Thefirst point isthat | saw that Jesus
had me pegged. He knew me better than | knew mysdf. | mean he
knows me better than | know mysdf. He'sdive, you know!" Bob was
beginning to spit it Al out

In the next twenty minutes Bob recounted to his friends what had
happened He told all of them about the evening he'd stabbedthe
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Biblewith hisknife. Hetold them where he'd spent that night (Chris
and Bill hadn't heard about this before)) He recounted his atempt to
play it eool, to pretend that he could treat Jesus as hetreated Socrates,
as a sage worth learning from. Then he told them about the break-
through.

On the outsde Bob had returned to the soic modd of Cicero;
ingde, he had been more Kierkegaardian than ever. "Sickness unto
death" and "fear and trembling" were no longer exaggerated phrases.
There was nothing more Bob needed to know about Jesus or God or
the Bible. He only needed to submit to what he knew was the truth.

Bob had seen both the vdue and the limitations of human reason
in making a case for the Chrigtian faith. Through his philosophic
didogueswith Chrisand Bill he had seen how reason helpsto darify
problems and even leads to a recognition of its own limitations. Hu-
man reason itsdf rests on fath in the mind's cgpacity to discern the
difference between truth and fasty when the issues were clear. It
even takes faith in one's own judgment to conclude that "A isA" is
trueand"A isnot-A" not true.

nEwen formad logic requires faith. But even if forma logic is atool
forall ussful thought it doesn't fill the A with content What isA?...
and B and C and D, ad infinitum? Formal logic does not supply that
Nor does reason more broadly conceived seem to supply any certain
propositions from which to argue. Experience seems to supply some,
but experience, when it comes to matters of value and general rules
for life, varies so much from person to person, cultureto culture, that
it ssemsto give Utile hel p. Everyonesideas of God and their religious
experiencesor lack of them are just too disparate to be of much help.
Bob was illustrating a principle he couldn't yet articulate: reason's
mogt important function in gpologetics and evangdism today is to
clear avay the objectionsto Chridtian faith, so that a person becomes
willing to look a the pogtive evidence that comes through dearly
fromi revelation. And what comesthrough most convindingly is Jesus.
Jesus himsdf isthe best reason for believing in Jesus.




The Thinker Prays , 143

Thetruthisseen only by those who cometo the Gospeswith open
gyes, open ears, open minds and open hearts. \Without thisthe Bible
remainsaclosed book even whenit is open before us. But we do not
have to have perfect vison to begin to glimpse the mgedy and mys-
tery of Jesus. Often just apeek at him will so sartle usthat our eyes
Spring open, our ears perk up, our minds turn on and our hearts
beginto melt

Bob recounted how that melting occurred in him. It had happened
that very evening. Long before darkness had settled in, now that it was
the end of May, he had decided to return to The Thinker. Again he
wedged himsdf into the narrow niche at the base of the statue. Again
he placed his hand on his chin and traced in his mind the contours
of hissearchfor truth. Again hesaw whereital led

When he had donethis, there seemed to him nothing |ft to do but
admit it was al so. And that'swhat he did He removed hisright hand
from his chin and placed it with hisleft in what he had seen wasthe
traditionad way Christians pray. Then he poured out to God the an-
guish of his heart: the sorrow for his sin, the rebellion againgt his
parents, thearrogance of his philosophic mind the lust for Sandy ahd
lots of other women students as well (this had been a private mattery
only hinted at in hisoutburst in the Bible study), hisdesireto run ks
own life. He yidlded his mind and heart to Jesus the Truth and the
Life Then he prayed the Lord's Prayer asbest as he could remember
it It had fascinated him as much as it had John. wm

"Cometo me," Jesus said "and | will give you rest" Bob believed:
that would happen. And it did. And moretoo. Joy. His eyes were moist
when heleft The Thinker. His heart was overflowing ashedmod ran
to the Bible sudy.

Bob's sory put dl notion of a Bible sudy out of everyoneés mind
Chris and Bill were ecdatic John was astounded There really is
something behind thisLord'sPrayer after all, he concluded Debbie and
Sandy were pleased but puzzled. Isthiswhat becoming a Christian 48
like? Sandy thought to hersdlf. As Chris said to Bill later, “Didyou
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notice? Even Sy wiped the slly grin off hisface”

That night turned into morning before, one by one, the group
membersdipped off to bed whereinner did ogues kept most of them
awake for hours. Bob and Bill gayed for a long time with Chris.
Regoicing turned to prayers of thanksand prayersfor Bob as he faced
the summer.

The three would now be split up. Bill would work in McDondd's,
where he had spent his summers in high school. Bob would return
to Mendocino.

There, he knew, he would face bisparents. And whét to do? What
to say? He knew he had to somehow begin to see them as hi sparents,
to "honor" them, to show thisin away they with their Chinese and
Buddhist heritage would recognize. How was heto do this? He didn't
know. He was hoping that the law office he would work in would
providerdief Hedidn't yet know that one of thelaw partnerswould
be abdiever.

Andwhat was heto say to Michad Stone? He couldn't just pick up
the conversation where it had left off nine months earlier. He had
radicaly changed What had happened to Miched? After the firs
couple of monthsthey had not written to each other. But he expected
(hat in Michad he would face arock of resistance to anything relig-
ious.

And Chris?Wdl, Chriswould look for a job of somekind Hedidn't
know what it would be yet He would spend some of bis evenings-
well, every evening he could—with Suse Her family lived only thirty
minutes drive from bis.

Finals week drew to a close. Soon Suse would be off to the HCF
chapter camp for a week of planning for next year. At least she hadn't
gone on a foreign mission—not this sUmmer, maybe next Suses
parents had aready cometo campus, |oaded their station wagon with
her things, suffed Susie hersdf into a comer of the rear seat and left
for home.

Chris, who had hislast exan onthelast day of finasweek, turned
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to givethe campus onelast look as his mother eased her car into the
traffic headed for Centra City.

His mother broke his reverie: "So, tdl me about this Suse you're
S0 amitten by."

Though Chris had quit mentioning his love life in hisletters and
cdls home, his mom had remembered al aong about his thing for
Sude Thiswasgoing to bealong summer.
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Afterword

“And |et the gentle-hearted reader be under no apprehension wha-
soever," Anthony Trollope says part way into Bar chester Towers. "Itis
not destined that Eleanor shal marry Mr. Sope or Bertie Stanhope.”

Many timesin this book | have wanted to say the same kind of
thing. "Dear Reader, don't worry. Chris Chrismanisnot goingto lose
his faith for good Bob Wong is not going to remain forever on the
outsde looking in. Cynthia Sharp is not just a sword to cut avay
Chrissview of women."

“There are eight million sories in the naked city,” one TV voice-
over used to say each week. “This has been one of them.”

ChrisChrismanisonegory, agory | chosetotell largely fromthe
point of view of Chris Chrisman and Bob Wong. Even with the run-
ning commentary, | haven't been ableto say dl | have wanted to say.
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Missng is the perspective of Kevin Leaver, the Christian student
whose bent toward medicineisnot so Sngle-minded asit looks. Miss:
ing is Cynthia Sharp's keen indght into the way traditiond sodd
structures and language not only unwittingly shape character but dso
empower some parts of society and oppress others. Missing aswell is
acritique of overblown Political Correctness Neither do we see Suse
Sylvan's druggle to be a fully Chrisian women in the immediate
context of Cynthias anti-Christian version of feminiam.

There are no tdes of Hansom Chrigian Fellowship's corporate
gruggle with community or with the world outsde its own bounds.
Though Maria Marquez has spoken about community and broached
the subject of privatization and the cosmic lordship of Christ we do
not seetheseissuesworked out in action.

Dear Reader, there are many dories in Hansom State Univeraty
that remain untold The summer produced many changesin the char-
acters we have met The fdl produced even more. The Knights of
Jesus, minus Abe Knox, who remained out of fdlowship with them,
sponsored an antigay rdly. Graham Williams, the evangdism coordi-
nator of Hansom Christian Felowship, revealed to the group that he
had been apracticing homosexua. Cynthia Sharp, though not herself
aleshian, became a spokesperson for the gay-lesbian cause and at-
tacked the Knights of Jesus foritsantigay biasand HCF for itsremova
of Graham from aleadership postion.

Just imagine the gtories that could be unfolded by the right story-
teller.




Notes

Chapter 1: Chris Chrisman Goesto State
Harlan Hatcher saysin introducing Anthony Trollope's The Warden and Barchester
Towers, 'The spirit of Trollope's fiction is generally one of gentle comedy. Thereis
no sharp or vitridlic satire as in Thackeray, no deep-dyed villain asin Dickens. For
Trollope is a friendly man. Likehis contemporaries, heinvented tag namesto identify
the dominant characterigtics of many of his people, but they sound the comic rather
than the satiric note; Mrs. Lookaloft, Mrs. Quiverful, Dr. Anticant, Mr. Sentiment,
even Mrs Proudie" ([New York: Modern Library, 1950], p. xi.) Thereismuch in the
universty today that meritsthe vitriol of Thackeray and the unmasking of villainy of
Dickens. No lie, Dean Bent was the real name of the dean of one of the graduate
schools| attended (and graduated from). Only Thackeray and Dickens could dﬂﬁm
justice.
But consider the story in thisbook rather in the vein of Trollope. With regm'lvtn
matters other than tone, make no further comparisons,
A e L
Chapter 2 The Vortex of M oder nity I PR
'Carl Sagan, Cosmos (New York: Random House, 1980), p. 4.
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" James Rachels, The Elementsof Moral Philosophy (New York: Random House, 1986), p.
140.

3Richard Rorty, Consingsncy, 1rony and Selidarity (Cambridge, URK.: Cambridge Univer -
Sty Press, 1989), p. 67.

‘Ibid., pp. 151-52.

%Qden tells parts of his gory in the third person in Afier Modemity . . .\What? (Grand
Rapids, Mich: Zondervan, 1990), pp. 26-29, from which the quotations in this and
following paragraph have been drawn.

Chapter 4: Chris Chrisman Becomes a Student

1At this point in his academic life, Chris has become a true student Very few college
“students” ever do. Truestudentsareinterested in learning natjust to passa cour se,
or getadegree, or train for ajob. Rather, they seetheir academicwork asgiving them
insight into the way theworld really is, or at least the way those who have thought
about it and studied it think it is, They areinterested in integrating theway they think
about onething with the way they think about another and connecting the way they
live with the way they think. True students make no distinction between formal
academic study and per sonal sudy. They remain studentsthroughout their lives.

Chapter 5: Truths A Mobile Army of Metaphors

"Indeed, a much more sophisticated analyss is merited. Fortunately, an excellent, so-
phisticated but eminently readable book on relativism was published in the early
nineties, the best to dace: Harold A. Netland, Dissonant Votes (Grand Rapids, Mich.:
Eerdmans, 1991). Therewould be many more references to Netland's work in what
follows if | had not been so far alongin my own analysis before | read his book.
See also L esdie Newbigin's superb treatment of the sametopic from a different,more
sociological and theological angle: The Gospel m a Pluralist Society (Grand Raplds,
Mich.: Eerdmans, 1989); Gavin D'Costa, ed., Christian Uniqueness Reconsidered (Mary-
knoll, NY .: Orbis Books, 1980), especially essays by Walfhart Pannenburg (pp. 96-106)
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Vidtorian Era, ed. CharlesFrederick Harrold and William D. Templeman (New York:
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“Nispidte; ed. Walter Kaufmann (New York: Viking, 1954), p. 46. Also quoted by Ri-
chard Rotty in Contingeney, Irony and Solidarity (Cambridge, UK.: Cambridge Univer-
‘sliyRress) 1989), p. 17.

SRichard Rosty has abandoned any notion that one can know the truth of anything.
Truth isa property of linguidtic entities, of sentences'; it conveys no knowledge of
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objective reglity. Truth is rather whatever we can get away with saying: "A liberal
society is one which is content to call ‘truédr ‘right’ or just’) whatever the outcome
of undistorted communication happensto be, whatever view winsout in a free and
open enconnter” (ibid, p. 67).

"Barna, for example, saysthat over 50 percent of Americans believe that “Christians,
Jews, Muslims, Buddhists and othersall pray to the same God, even though they use
different namesfor God" (What Americans Believe,pp. 210-12).

*Joseph Campbell with Bin Moyers, The Power of Myth (New York: Doubleday, 1988),
p. 5455; Robert Segal, Jossph Campbell: An Fntroduction, rev.ed. (New York: Mentor,
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%Joseph Campbell with Michael Toms, An Open Life (New York: Harper & Row, 1989),
P.50; Segal, JossphCampbell, pp. 27, 3053, 24568,
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symying histrue, individualigticrather than ingtitutionalized natur e of spirituality; an
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"bid., p. 166; seealso p. 199.
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Myth of Christian Uniqueness, ed.John Hick and Paul F. Knitter (Maryknoll, N.Y . Orbis
Books, 1987), pp. 694a

158ri Ramakrishna, The Sayingsof Sri Ramakrishna, ed Swami Abhedananda (New York:
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Real, apprehended through the concept of the Absolute, is experiencedias Brah-
me, or aa Nirvana, or as Being, or as Sunyata. . .. On this view our variousfeligions
languages—Buddhist, Chrigtian, Mudim, Hindu . . .each refer to adﬂlﬂ_‘emlte-
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experienced: that is, asphenomenon. (An Interpretation of Religion [London: Mac-
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"Wilfred Cantwell Smith, " dolatry in Comparative Perspective,” in The Myth of Christian
Uniqueness, ed John Hick and Paul F. Knitter (MaryknolL. N.Y .: Orbis Books, 1987),
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YIhid, p. 9.
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Wamed-We Sire, The Disapleship  of the Mind (Downers Grove, IL: InterVarsity Press,
1690), chapa, 66, pp. 79-113.
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of the Heart (New York: Harper & Row, 1985), is an excellent illustration of how a
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“Ibid..p. 85.
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isiana Sate Universty Press, 1989).

Wibid.

¥jacoh Weisberg, “ThinSkins,” The New Republis, February 18, 1981,p. 22.
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Chapter 10: Community amid Chaos

"Walther Eichrodt, The Theol ogy of the Old Testament (London: SCM, 1967), 2:265, as
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1978),p. 18.
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‘Ibid., p. 16.

*Ibid,, p. 29.

Chapter 11: Bob Wong's Search for Jesus

"Many Bible study guides are useful for investigative Bible studies. | especially recom-
mend those that focus on one of the Gospels or material from several of them. My
own Meeting Jesus (Wheaton, ILL: Harold Shaw, 1988) is explicitly designed for a
situation like that faced by Chris and Bill. Others can be selected from InterVarsity
Press's series of LifeGuide Bible Studies or the Fisherman Bible Studies published by
Harold Shaw.
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Bible Sudy (Downers Grove, IlL.: InterVarsity Press, 1971); James F. Nyquist, Leading
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Between Heaven and Hell (Downers Grove, BL InterVarsity Press, 1982), and Josh
McDowell, Mare than a Carpenter (Wheaton, IlL: Tyndal e House, 1980).
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(1990). Bath contain the text of and commentary on the Williamsburg Charter. Evan-
gelicas for Social Action (10 Lancaster Ave., Wynnewood PA 19096) publishes a
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Washington, DC 20005). Trinity Forum can contacted at 9587 Bronte Drive, Burke,
VA 22015.
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to my colleagueson InterVarsity staff,especially James Paternoster.
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General's Warning: An Interview with C. Evereit Koop," Christianity Today, November
8, 1989), pp. 16-19.

‘| am indebted to Richard Mouw, When the Kings Come Marching In (Grand Rapids,
Mich.: Eerdmans, 1988), for much of what follows here.

*Ibid., pp. 25-26.

"Ibid., p. 87.

"Tbid.,pp. 38-39.

%John Howard Yoder, The Politicsef, Jesus (Grand Rapids, Mich.: Eerdmans, 1972), pp.
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"Lesslie Newbigin, Foolishnessto the Greeks (Grand Rapids, Mich.: Eerdmans, 1986), p.
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Chapter 14: The Thinker Prays

‘John has begun to realize a bit of what Tatiana Goricheva experienced Goricheva,
a brilliant philosophy student in St Petersburg (formerly Leningrad), recounts her
trek from Marxist-Leninist ideology on into existentialism, nihilism and then yoga.
Whileyoga provided a breakthrough into an under standing that there was a spiritual
realm, it did not satisfy. “But in a yoga book a Chrigtian prayer, the'Our Father*, was
suggested asan exercise.... | began to say it as a mantra, automatically and without
expression. | said it about six times, and then | was suddenly turned inside out |
understoed-—not with my ridiculous understanding, but with my whole being—that
he exists. He, the living personal God who lives in me and all creatures, who has
created the world who became a human being out of love, the crucified and risen
God. At that moment | under stood and grasped the ‘mystery’ of Chrigtianity, the new,
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my old habits' (Tatiana Goricheva, Talking About God |s Dangereus: The Diary of a
Russian Dissident, trans. John Bowden [New Y ork Crossroads, 1986], pp. 17-18).




