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TO

VASISHTHA.

THE Vésish7/za Dharmaséstra is, like that of Gautama,
the last remnant of the Sdtras of a Vedic school, which, as
far as our knowledge goes at present, has perished, together
with the greater part of its writings. We owe the preserva-
tion of its Dharma-stitra probably to the special law schools
of India, which, attracted as it would seem by its title and
the legend connecting it with Vasish#Za Maitrivaruzi, one of
the most famous Rshis of the Rig-veda and a redoubtable
champion of Brihmanism, made it one of their standard
authorities. The early existence of a legend according to
which the Vasish#Za Dharma-sQitra was considered either
to be a work composed by the Rzshi Vasish#Za, or at least
to contain the sum of his teaching on the duty of man, is
indicated by several passages of the work itself. For the
Dharma-siitra names Vasish#Za, or appeals to his authority
on no less than three occasions. First, we find a rule on
lawful interest, which is emphatically ascribed to Vasish#Za,
‘Learn the interest for a money lender, the Sdtra says,
‘declared by the word of Vasish#%a ; five mashas (may be
taken) for twenty (kdrshiparas every month).” Again,at the
end of a long string of rules 2 which contain the observances
to be kept by sinners who undergo Kr7&%%ra penances, Va-
sish#%a’s name is brought forward as the authority for them,
and the last words are, ¢ Thus speaks the divine Vasish#Za.’
Finally, the concluding Sttra of the whole work? gives

! Visishtka Dharmasistra I1, 51.

? Visishtha Dharmasistra XXIV, s.

3 Vésishtka Dharmasistra XXX, 11. Similar invocations of teachers at the
end of Sfitras occur frequently, e.g. Asvaliyana Srauta-sitra X1II, 15, 14; Rig-
vidhina V, 3, 4; Véska, Nirukta, Roth, p. 216,
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expression to the devotion felt by the author for the Rishi,
‘Adoration to VasishzZa, Satayitu, the son of Mitra and
Varuza and of Urvasi” The epithets used in this last pas-
sage conclusively show that the Vasishzza after whom the
Dharma-stitra is named, is the individual who, according to
the Brahmanical tradition, is the R7shi of a large portion of
the seventh Mazdala of the Rig-veda and the progenitor of
the Vasish#%a clan of Brahmans, and who in some hymns
of the Rig-veda appears as the purohita or domestic priest
of king Sudds and the rival of Visvimitra, and in other
Stktas as a half mythical being. For the verses Rig-veda
VII, 33, 11—14 trace the origin of this Vasish#Za to the two
sons of Aditi, Mitra and Varuza, and to the Apsaras Urvasi,
and contain the outline of the curious, but disgusting story
of his marvellous birth, which Siyaza narrates more cir-
cumstantially in the commentary on verse 11. Moreover,
the word SatayAitu, which in the Dharma-sfitra is used as an
epithet of Vasish#Za, occurs Rig-veda VII, 18, 21 in close
connexion with the Rishi’s name. Siyara explains it in
his commentary on the latter passage as ‘the destroyer of
many demons,’ or, ‘ he whom many demons seek to destroy,’
and takes it as an epithet of the sage Parisara, who is named
together with Vasishzza. It would, however, seem that, if
the verse is construed on strictly philological principles,
neither Sdyaza’s interpretation, nor that suggested by the
Dharma-sitra can be accepted, and that Satayétu has to
be taken as a proper name!. But, however that may be, it
is not doubtful that we may safely infer from the expressions
used in the last sentence of the Dharma-sitra, that the
Vasishzza to whom the invocation is addressed and the
composition of the work is ascribed, either immediately or
through the medium of pupils, is the individual named in
the Rig-veda. The connexion of the Dharma-sttra with
one of the Rzshis of the Rig-veda which is thus established,
possesses a particular interest and importance, because it
corroborates the statement of Govindasvimin, the commen-
tator of Baudhiyana, that the Institutes of Vasish#Zza were

! See Petersburg Dictionary, s. v. satayitu.



INTRODUCTION. xiil

originally studied by and authoritative for the Bahvrikas,
the Rigvedins alone, and afterwards became an authority
for all Brdhmans!. In the introduction to Gautama it has
been shown that a similar assertion which Govinda makes
with regard to the Gautama Dharma-sfitra can be corrobo-
rated by a considerable amount of external and internal
evidence. It has been pointed out that not only the fact
that the spiritual pedigrees of the K/andoga schools enu-
merate several Gautamas, but also the partiality for texts
of the Sima-veda, which the Institutes of Gautama show
on several occasions, strongly support the tradition that
the Gautamiya Dharmaséstra originally was the exclusive
property of a school of Simavedins. In the case of the
Véasish#za Dharmasistra indications of the latter kind are,
if not entirely wanting, at least very faint. The number of
Vedic passages quoted is, no doubt, large ; but few among
them belong to the class of Mantras which are recited
during the performance of grzhya rites, and must be taken
from the particular recension of the Veda to which the per-
former belongs. Besides, the texts of this description which
actually occur, do not bear the mark of a particular Veda or
Sakha. The numerous texts, on the other hand, which are
quoted in support or explanation of the rules,are taken im-
partially from all the three ancient Vedas. For this reason it
- would be dangerous to use the references to a dozen Rzkas
in chapters XVII and XXVI, as well as to the legend of
Suna/sepa, which is told only in works belonging to the Rig-

1 See Sacred Books of the East, vol. ii, p. xlix, note 2. As Govindasvimin’s
statements possess a considerable importance, I give here the whole com-
mentary on Baudh4yana I, 1, 2, 6, according to my two MSS., C.I. and C.T.:

7q fafafa wen am geyfremmiryRe F=R o Sfew-
1 a9 31 AATIE YR e i veaw gyt wafe wan
MaTiivsty |KIRT gid (9w C. I.; v C.T.] Tfrd g
7g%:[)] W w wdfeamafa ] Ta 1 ewEnfo gnfesrate
AZEYUAAT gy WwartAfe warEIa [wawity C. L; weita
C.T.] Wa=IATYFTE | 79 7 JYAATERT WA 0§ 0 Td =afe-
wfqudy gegfn | fF feamgueld @ Ferodtatmm: | 1@
wafeafawaRaTger Az 9 0
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veda, as a proof that the Vasish#za Dharmaséstra is the work
of a Rigvedin. Under these circumstances the three pas-
sages, mentioning Vasish#%a’s name, and especially the last
which identifies him with the Rzshi of the Rig-veda, have a
particularly great importance, as they are the only pieces of
internal evidence which can be brought forward in favour
of Govindasvimin’s valuable statement. But the latter is,
even without any further corroboration, credible enough,
because no reason is apparent why Govinda should have
invented such a story, and because his assertion fully
agrees with the well-established facts known about the
other existing Dharma-sQitras, which all were composed
not for the benefit of the Aryans in general, but in order
to regulate the conduct of particular sections of the Brah-
manical community.

There is, however, one point in GovindasvAmin’s state-
ment which requires further elucidation. He says that the
Bahvrikas, i.e. the Rigvedins in general, formerly studied
the Visishzza Dharmasastra. It might, therefore, be in-
ferred that the work possessed equal authority among the
Asvaliyaniyas, the SAakh4yaniyas, the Mazdtkayanas, and
all the other schools of the Rig-veda, and that it belonged
to the most ancient heirlooms of its adherents. That is,
however, improbable for several reasons. For, first, neither
the Asvaliyaniyas nor the Sinkhiyaniyas of the present
day study or attach any special importance to the Vasish-
tha Dharmasistra. Secondly, if the Vasish#Za Dharma-
sistra had ever been the common authority on Dharma in
all the different schools of the Rig-veda, it would be neces-
sary to ascribe to it an antiquity which it clearly does not
possess. All Satras were originally composed for a single
school only. Where we find that the same Sdtra is adopted
by several Karanas, as is the case with the Dharma-sitra,
which both the Apastambiyas and the Hairazyakesas study,
and with the Kayana-sitra, which the Bhiradvigas and the
Hairazyakesas have in common, it is evident that the later
school did not care to compose a treatise of its own on
a certain subject, but preferred to take over the composi-
tion of an earlier teacher. If, now, a Sftra on a certain
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subject were acknowledged by all the schools of one Veda,
it would follow that it must belong to the most ancient
books of that Veda, and must have been adopted succes-
sively by all its later schools. In such a case the Sitra
must certainly show signs of its great antiquity. But if
we look for the latter in the Vasish#Za Dharma-sQtra, the
trouble will be in vain. Though that work contains a
good deal that is archaic, yet, as will be shown presently,
its numerous quotations from Vedic writings and older
Dharma-sfitras clearly prove that it does not belong to
the oldest productions of its class, but takes even among
the still existing Institutes of the Sacred Law only a
secondary rank. Under these circumstances the correct
interpretation of Govindasvimin’s words will be, that ac-
cording to the Brihmanical tradition, known to him, some
school of Rigvedins, the name of which he did not know,
or did not care to give, originally possessed the Visishzza
Dharmasistra as its exclusive property, and that the work
later, through the action of the special law schools, acquired
general authority for all Brahmans, It is a pity that no
authentic information regarding the name of that school
of Rigvedins has been handed down. But, considering the
fact that Vedic schools are frequently named after Vedic
Rishis, it seems not improbable that it was called after the
Vasish##a whose authority the Dharma-sitra invokes, and
that we may assume the former existence of a Vasish#za
- school, a SQtra-karaza, of the Rig-veda?, founded perhaps
by a teacher of the Vasish#za gotra. This conjecture,
which, it must be confessed, is not supported by any cor-
roborative evidence from the Brihmanical tradition, will
explain why the title-pages of this and of the first part
speak of a school of Visishz%a.

The position of the VasishzZa Dharma-sttra in Vedic
literature can be defined, to a certain extent, by an analysis

! A school of Visishsaas, belonging to the Sima-veda, certainly existed in
ancient times. I have formerly put forward a conjecture that the Visishzaa
Dharmaséstra might belong to that school (Digest of Hindu Law Cases, p. xxii,
first edition). But Govindasvimin’s explicit statement makes it evident that
it has to be abandoned.
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of its numerous quotations from the Samzhitds, Brihmazas,
and the older Satras. By this means it will become
evident that the work belongs to a period when the chief
schools of the three ancient Vedas had been formed and
some of the still existing Dharma-sQtras had been composed.
Faint indications will be found which make it probable
that the home of the school to which it belonged, lay in
the northern half of India, north of the Narmad4 and of the
Vindhyas. As regards the quotations from the Sruti, the
revealed texts of the Hindus, they are chiefly taken from
the Rig-veda and from three recensions of the Yagur-veda.
Passages from the Rig-veda-sawhiti are quoted IV, 21;
XVII, 3-4; and XXVI, 5-7. With respect to the quota-
tions in the latter chapter it must, however, be noted that
its genuineness is, as will be shown in the sequel, not above
suspicion. A Brihmaza of the Rig-veda seems to be
referred to in XVII, 2, 32, 35. But the extracts, given
there, agree only in part with the text of the Aitareya, and .
it is probable that they are taken from some lost composi-
tion of the same class. A curious Sdtra, II, 35, shows a
great resemblance to the explanations of Vedic passages
given by Yéska in the Niruktal. The passage points
either to a connexion of the author with the school of the
Nairuktas or, at least, to an acquaintance with its princi-
ples. Among the schools of the Yagur-veda, that of the
Kathas is twice referred to by name, XII, 29; XXX, 5.
But Professor Weber, who kindly looked for the quotations
in the Berlin MS. of the K4#/4aka, has not been able to find
them. A third passage, I, 37, said to be taken from the
Kiaturmdsyas, i.e. the portion of a Samhitd which treats of
the K4turmésya sacrifices, actually occurs in the Ka#kaka.
But, as it is likewise found in the K4turmasya-kanda of the
Maitriyaziyas, it must remain uncertain from which of the
two recensions of the Black Yagur-veda it has been quoted.
The chapter on the duties of women, vers. 6-8, contains a

! This resemblance has not escaped Krishnapandita, who says in his com-
mentary, fAgTRaE WA gaft | STEFBAmiE 1 gugwie fre-
FFETEA AN
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long quotation which, in spite of some small discrepancies,
seems to have been taken from the Taittiriya-samhitd of
the Black Yagur-veda. Passages of the Taittiriya Aranyaka
are quoted or referred to X, 35 and XXIII, 23. The
White Yagur-veda is mentioned several times as the Viga-
saneyi-sdkh4 or the VAgasaneyaka. The former expression
occurs III, 19- and XXIII, 13. The quotations, marked
as taken from the Véigasaneyaka, XII, 31, XIV, 46 are
found in the Satapatha-brdhmaza, and another passage
of the same work is quoted I, 45, without a specification of
the source. A very clear proof that the author of the
Dharma-stitra knew the Vigasaneyi-samhitd is furnished
by the Mantra, given II, 34. The text, quoted there,
occurs in three different Sékhés, that of the Vigasaneyins,
that of the Taittiriyas and the Atharva-veda, and in each
shows a few variae lectiones. Its wording in the V4gasaneyi-
samhitd literally agrees with the version, given in the
Satra. The Sima-veda is referred to III, 19, and par-
ticular Simans are mentioned in the borrowed chapter
XXII, 9. A passage from the Nidana, probably a work on
Stomas and metres, which belonged to the Bhallavins, an
ancient school of SAmavedins, occurs I, 14-16. An Upani-
shad, connected with the Atharva-veda, the Atharvasiras, is
mentioned in the borrowed chapter XXII, g9, and the
existence of the Atharva-veda is pre-supposed, also, by * the
vows called Siras,” which are alluded to in the suspicious
chapter XXVI, 11, and are said to be peculiar to the
Atharvavedinsl, The chapters, which are undoubtedly
genuine, contain no allusion to the fourth Veda.

As regards the older works on Dharma, the author of the
Institutes of Vasish#Za certainly knew and used a treatise,
attributed to Yama, the Dharma-sitras of Manu, Harita
and Gautama, and perhaps that of Baudhiyana. With
respect to two verses, which, as the Shtra says, were pro-
claimed by Pragipati, XIV, 24, 30, it is somewhat doubtful,
if it is meant that they have been taken from a work,
attributed to Pragépati, or that they are merely utterances,
supposed to have been made by that deity for the benefit

1 See Baudhiyana Dharma-siitra II, 8, 14, 2, note.

[14] b
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of mankind. The latter view seems, however, the more
likely one, as it is customary in the Smritis to ascribe the
revelation of social institutions, ceremonies, and penances to
Pragipati, who, in the older works, occupies much the same
position as Brahm4, the creator, in the later religious systems.
It is not impossible that some of the references to Yama,
e.g. XI, 20, have to be explained in the same manner.
But other passages, attributed to Yama, e.g. XVIII, 13-16,
seem to have been taken from a work which was considered
the production of the Dharmariga. Of course, none of the
Yamasmpystis, which exist in the present day, can be meant.
The quotations from Manu are numerous!. They have
all been taken from a book attributed to a Manu, and
possess a very high interest for the history of the present
metrical Manusmzsiti. For the prose passage from the
Maénava, given IV, 5, furnishes the proof that the author of
the VésishzZza Dharmaséstra quotes from a Dharma-sitra
attributed to a Manu, while other quotations show that the
M4nava Dharma-sitra contained, also, verses, some of which,
e.g. XIX, 37, were Trishzubhs, and that a large proportion
of these verses has been embodied in Bhrzigu’s version of
the Manusmzzti. Fifteen years ago? I first called attention
to VasishzZa’s prose quotation from the Méanava, and
pointed out that, if the MSS. of the Viasish#zza Dharma-
sistra were to be trusted, a small piece of the lost Mdnava
- Dharma-sitra, on which the present Manusmzzti is based,
had been found. The incorrectness and the defective state of
the materials which I then had at my disposal did not allow
me to go further. Since that time several, comparatively
speaking, good MSS. of the Institutes of Vasish#za and
many inferior ones have been found, and all, at least all
those which I have examined, give the quotation in prose
exactly in the same form. The fact that Vasish#ka gives,
in IV, 5, a prose quotation from Manu may, therefore, be
considered as certain3 Moreover several of the best MSS.

! They occur Vésishtza Dharmaséstra I, 17; III, 2; IV, 5-8; XI, 23; XII,
165 XIII, 16; XIX, 37; XX, 18; XXIII, 43; XXVI, 8.
7 Digest of Hindu Law Cases, p. xxxi, note, first edition.

3 Such, I suppose, will be the opinion of all European scholars. Those Hindus
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show, by adding the particle ‘iti’ at the end of Sdatra 8,
that the quotation from the Ma4nava is not finished with
Sdtra 5, but includes the two verses given in Sfitras 6 and
7 and the second prose passage in SQitra 8. Among the
verses the first is found entire in the metrical Manusm#sti,
and the second has likewise a representative in that work,
though its concluding portion has been altered in such a
manner that the permission to slaughter animals at sacri-
fices has been converted into an absolute prohibition to
take animal life. Satra 8, which again is in prose, has no
counterpart in the metrical Manusmy7ti, as might be ex-
pected from its allowing ‘a full-grown ox’ or ‘a full-grown
he-goat’ to be killed in honour of a distinguished Bréh-
maza or Kshatriya guest. A closely corresponding passage
is found in the Satapatha-brihmaa, and a verse expressing
the same opinion in the Yigiavalkya Smriti, the versifica-
tion of a Dharma-sGtra of the White Yagur-veda. As
the last part of the quotation resembles the text of the
Brihmaza and its language is very archaic, it is quite
possible that, though belonging to the passage from the
Manava-sfitra, it contains a Vedic text, taken from some
hitherto unknown Brihmaza which Manu adduced in
support of his opinion. On this supposition the arrange-
ment of the whole quotation would be as follows. Sttra 5
would give the original rule of the author of the Manava
in an aphoristic form; Sdtras 6-7 would repeat the same
opinion in verse, the latter being probably Slokas current
among the Brihmanical community; and Sttra 8 would
give the Vedic authority for the preceding sentences. This
arrangement would be in strict conformity with the plan
usually followed by the authors of Dharma-sttras. But
whether Satra 8 contains a second original aphorism of the
Mainava Dharma-sttra or a Vedic passage, it seems in-
disputable that the author of the Visish#za Dharma-sitra
knew a treatise attributed to a teacher called Manu, which,
like all other Dharma-siitras, was partly written in apho-

who allow their religious convictions to get the better of their reason, will
perhaps prefer Krishnapandita’s ingenious, but unsound explanation of the
words iti minavam, by iti manumatam, ¢such is the opinion of Manu.’

b2
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ristic prose and partly in verse. The passage furnishes,
therefore, the proof for Professor Max Miiller’s conjecture
that our metrical Manusmz~zti, like all the older works of
the same class, is based on the Dharma-sitra of a Vedic
Satra-karaza. Inconnexion with this subject it may be men-
tioned that the Institutes of Vasish#Za contain, besides the
above-mentioned passages, no less than thirty-nine verses?,
which are not marked as quotations, but occur in Bhrigu’s
metrical Manusaszhitd. Some of them present more or less
important variae lectiones. Moreover, there are four verses
which, though Vasish#Zza attributes them to Hérita and
Yama? are included in our Manusmrsti and treated as
utterances of the father of mankind. The bearing of both
these facts on the history of the Manusmzzti is obvious.
But the frequency of the references to or quotations from
Manu which Vasish#Zza makes, teaches another important
lesson. Like the fact that Manu is the only individual
author to whom Gautama refers 3, it shows that in ancient
times Manu’s name had as great a charm for the Brahman
teachers as it has for those of the present day, and that
the old Manava Dharma-sitra was one of the leading
works on the subject, or, perhaps, even held that dominant
position which the metrical Manusm#7ti actually occupied
in the Middle Ages and theorefically occupies in our days.
It is interesting to observe that precisely the same inference
can be drawn from the early Sanskrit inscriptions. If these
speak of individual authors of Smritis, they invariably place
Manu’s name first 4,

Vasish#ka gives only one quotation from Haérita, IT, 6.
Harita was one of the ancient Sttrakiras of the Black
Yagur-veda, who is known also to Baudhiyana. From a
passage which Krishnapandita quotes in elucidation of

1 Vésish#ha Dharmasistra.1, 22; II, 3, 10, 27, 48; 1I1,5,11,60; V, 2; VL, 6,
8,11,13,19; VIII, 4, 15; X, 21-22; XI, 27-28, 32, 35; XIII, 48; XIV, 13,
16, 18; XVI, 18, 33-34; XVII, 5, 8; XVIII, 14, 15; XIX, 48; XX, 18;
XXV, 4-5, 73 XXVII, 3.

3 Visishzka Dharmasistra II, 6 ; XVIII, 14-15; XIX, 48.

3 Sacred Books of the East, vol. ii, p. lvii.

¢ See e.g. the grant of Dhruvasena I, dated Samvat, i.e. Guptasamvat 207,
PlL i, L. 7; Ind. Ant,, vol. iv, p. 105.
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Vasishzza XXIV, 6, I conclude that Harita was a Maitra-
yaziyal. The relation of the Visish#za Dharma-sitra to
Gautama and Baudh4yana has already been discussed in the
introduction to the translation of the former work2. To the
remarks on its connexion with Baudhdyana it must be added
that the third Prasna of the Baudhiyana Dharma-siitra,
from which Vasish#%a's twenty-second chapter seems to have
been borrowed, perhaps does not belong to the original work,
but is a later, though presumably a very ancient, addition to
the composition of the founder of the Baudh4dyana school.
The reasons for this opinion will be given below. If
Baudhiyana’s third Prasna is not genuine, but has heen
added by a later teacher of that school, the interval be-
tween Baudhiyana and the author of the Vésish#Za Dharma-
sistra must be a vety considerable one. I have, however,
to point out that the inference regarding the priority of
Baudhiyana to Vasish#Za is permissible only on the sup-
position that Vasish#Zza’s twenty-second chapter is not a
later addition to the latter work, and that, though it is
found in all our MSS., this fact is not sufficient to silence
all doubts which might be raised with respect to its genuine-
ness ; for we shall see presently that other chapters in the
section on penances have been tampered with by a later
hand. It will, therefore, be advisable not to insist too
strongly on the certainty of the conclusion that Vasishzza
knew and used Baudh4yana’s work.

In the introduction to his translation of the Vishzusm#zti3,
Professor Jolly has pointed out two passages of Vasishzza
which, as he thinks, have been borrowed from Vishzu, and
prove the posteriority of the Véasish#za Dharmasistra, if not
to the Vishzusmyriti, at least to its original, the Kazzaka
Dharma-sitra. He contends that the passage Vasish#%a
XXVIII, 10-15 is a versification of the Sdtras of Vishzu
LVI, which, besides being clumsy, shows a number of

* He says: 19 A AR gra: Yara[ "o Argena t] mfgrana

3 Sacred Books of the East, vol. ii, pp. liii-1lv.
3 Sacred Books of the East, vol, vii, p. xviii.
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corruptions and grammatical mistakes, and that Vasishzza
XXVIII, 18-22 has been borrowed from Vishzu LXXXVII.
Professor Jolly's assertion regarding the second passage in-
volves, however, a little mistake. For the.first two Slokas,
Vasish#za XXVIII, 18-19, describe not the gift of the skin
of a black antelope, which is mentioned in the first six
Sttras of Vishnu LXXXVII, but the rite of feeding
Brahmans with honey and sesamum grains, which occurs
Vishzu XC, 10. The three verses, Vasishzza XXVIII,
20-22, on the other hand, really are the same as those
given by Vishzu LXXXVII, 8-10. It is, however, expressly
stated in the Vishzusmzsti that they contain'a quotation,
and are not the original composition of the author of
the Dharma-sitra. Hence no inference can be drawn
from the recurrence of the same stanzas in the Vésish#za
Dharma-siitra. As regards the other passage, Vasish#za
XXVIII, 10-15, Professor Jolly is quite right in saying that
it is a clumsy versification of Vishzu’s Sttras, and it is not
at all improbable that Vasish#%a’s verses may have been im-
mediately derived from the K4#Zaka. The further inference
as to the priority of the ancient K4zkaka-sQitra to Vasish#/a,
which Professor Jolly draws from the comparison of the two
passages, would also be unimpeachable, if the genuineness of
Vasish#%a’s twenty-eighth chapter were certain. But that
is unfortunately not the case. Not only that chapter, but
the preceding ones, XXV-XXVTII, in fact the whole section
on secret penances, are, in my opinion, not only suspicious,
but certainly betray the hand of a later restorer and cor-
rector. Everybody who carefully reads the Sanskrit text of
the Dharma-sttra will be struck by thechange of the style and
the difference in the language which the four chapters on
secret penances show, as compared with the preceding and
following sections. Throughout the whole of the first
twenty-four chapters and in the last two chapters we find
~a mixture of prose and verse. With one exception in the
sixth chapter, where thirty-one verses form the beginning
of the section on the rule of conduct, the author follows
always one and the same plan in arranging his materials. His
own rules are given first in the form of aphorisms, and after
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these follow the authorities for his doctrines, which consist
either of Vedic passages or of verses, the latter being partly
quotations taken from individual authors or works, partly
specimens of the versified maxims current among the
Brihmans, and sometimes memorial verses composed by
the author himself. But chapters XXV-XXVIII contain
not a single Sdtra. They are made up entirely of Anushzubh
Slokas, and the phrases!® ‘I will now declare,” ¢ Listen to my
words,” which are so charactéristic of the style of the later
metrical Smrztis and of the Purzas, occur more frequently
than is absolutely necessary. Again, in the first twenty-four
and the last two chapters the language is archaic Sanskrit,
interspersed here and there with Vedic anomalous forms.
But in the four chapters on secret penances we have the
common Sanskrit of the metrical Smz+tis and Puriznas, with
its incorrect forms, adopted in order to fit inconvenient
words into the metre. Nor is this all. The contents of a
portion of this suspicious section are merely useless repe-
titions of matters dealt with already in the preceding
chapters, while some verses contain fragmentary rules on
a subject which is treated more fully further on. Thus the
description of the Krzkkhra and Kéndriyanza penances,
which has been given XXI, 20 and XXIV, 45, is repeated
XXVII, 16, 21. Further,the enumeration of the purificatory
texts XXVIII, 10-15 is merely an enlargement of XXII, 9.
Finally, the verses XXVIII, 16-22 contain detached rules
on gifts, and in the next chapter, XXIX, the subject is
begun once more and treated at considerable length.
Though it would be unwise to assume that all genuine
productions of the old Satrakdras must, throughout, show
regularity and consistency, the differences between the four
chapters and the remainder of the work, just pointed out,
are, it seems to me, sufficient to warrant the conclusion that
they do not belong to the author of the Institutes. Under
these circumstances it might be assumed that the whole
section is simply an interpolation. But that would be going
too far. For, as other Dharma-sitras show, one or even
several chapters on secret penances belonged to such works.

1 See XXV, 1; XXVII, 10; XXVII], 10, 20.
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Moreover, in the section on women, Vasish#za V, 3—4, the
author makes a cross-reference to the rahasyas, the section
on secret penances, and quotes by anticipation half a Sloka
which is actually found in chapter XXVIII. The inference
to be drawn from these facts is, that the section on secret
penances is not simply a later addition intended to supply
an omission of the first writer, but that, for some reason or
other, it has been remodelled. The answer to the question
why this was done is suggested, it seems to me, partly by
the state of the MSS. of the Vasishzza Dharmasistra, and
partly by the facts connected with the treatment of ancient
works by the Pandits, which my examination of the libraries
of Northern India has brought to lightl. MSS. of the
Vésish#za Dharmasistra are very rare, and among those
found only three are complete. Some stop with chapter X,
others with chapter XXI, and a few in the middle of the
thirtieth Adhyadya. Moreover, most of them are very cor-
rupt, and even the best exhibit some Sdatras which are
hopeless. These circumstances show clearly that after the
extinction of the Vedic school, with which the work origi-
nated, the Sitra was for some time neglected, and existed
in a few copies only, perhaps even in a single MS. The
materials on which the ancient Hindus wrote, the birch bark
and the palm leaves, are so frail that especially the first and
last leaves of a Pothi are easily lost or badly damaged.
Instances of this kind are common enough in the Gaina and
Kasmir libraries, where the beginning and still more fre-
quently the end of many works have been irretrievably lost.
The fate of the Vasish#za Dharmasastra, it would seem, has
been similar. The facts related above make it probable
that the MS. or MSS. which came into the hands of the
Pandits of the special law schools, who revived the study of
the work, was defective. Pieces of the last leaves which
remained, probably showed the extent of the damage done,
and the Pandits set to work at the restoration of the lost
portions, just as the Kasmirian Sdhebrdm Pandit restored
the Nilamata-pur4za for Mah4riga Raravirasimha. They,

! See Report on a Tour in Kasmir, Journal of the Bombay Branch of the
Royal Asiatic Society, vol. xii, p. 33.
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of course, used the verses which they still found on the
fragments, and cleverly supplied the remainder from their
knowledge of Manu and other Smy:tis, of the Mah4dbhAarata
and the Purirzas. This theory, I think, explains all the
difficulties which the present state of the section on secret
penances raises. Perhaps it may be used also to account for
some incongruities observable in chapter XXX, The last two
verses, XXX, 9g-10, are common-places which are frequently
quoted in the Mahéibhirata, the Harivamsa, the Pafikatantra,
and modern anthologies. With their baldness of expression
and sentiment they present a strong contrast to the pre-
ceding solemn passages from the Veda, and look very much
" like an unlucky attempt at filling up a break at the end of
the MS. In connexion with this subject it ought, however,
to be mentioned that this restoration of the last part of the
Vasishzza Dharmasastra must have happened in early times,
at least more than a thousand years ago. For the oldest
commentators and compilers of digests on law, such as
Vigitdnesvaral, who lived at the end of the eleventh century
A.D., quote passages from the section on secret penances
as the genuine utterances of Vasish#Za. These details
will suffice to show why I differ from Professor Jolly with
respect to his conclusion from the agreement of the verses
of Vasish?za X XVIII, 10-15 with the Stitras of Vishzu LVI.
With the exception of the quotations, the Vasish#za
Dharmaséstra contains no data which could be used either
to define its relative position in Sanskrit literature or to
connect it with the historical period of India. The occur-
rence of the word Romaka, XVIII, 4, in some MSS,,
as the name of a degraded caste of mixed origin, proves
nothing, as other MSS. read Rémaka, and tribes called
R4ima and R4ima#ka are mentioned in the Puriras. It
would be wrong to assert on such evidence that the Sttra
belonged to the time when the Romans, or rather the
Byzantines (ROmaioi), had political relations with India.
Nor will it be advisable to adduce the fact that Vasishzza

! Thus Vasishtka XXVIII, 7 is quoted in the Mitikshard on Yigiavalkya
111, 298; XXVIII, 10-15 on Yignavalkya III, 309; and XXVIII, 18-19, 22
on Yégravalkya III, 310,
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XVI, 10, 14, 15 mentions written documents as a means of
legal proof, in order to establish the ‘comparatively late’
date of the Siatra. For though the other Dharma-sfitras
do not give any hint that the art of writing was known or
in common use in their times, still the state of society which
they describe is so advanced that people could not have got
on without writing, and the proofs for the antiquity of the
Indian alphabets are now much stronger than they were
even a short time ago. The silence of Apastamba and the
other Sdtrakiras regarding written documents is probably
due to their strict adherence to a general principle under-
lying the composition of the Dharma-stras. Those points
only fall primarily within the scope of the Dharma-sttras
which have some immediate, close connexion with the
Dharma, the acquisition of spiritual merit. Hence it suf-
ficed for them to give some general maxims for the fulfil-
ment of the gurzadharma of kings, the impartial adminis-
tration of justice, and to give fuller rules regarding the
half-religious ceremony of the swearing in and the examin-
ation of witnesses. Judicial technicalities, like the deter-
mination of the legal value of written documents, had
less importance in their eyes, and were left either to the
desikira, the custom of the country, or to the Niti and
Artha-sistras, the Institutes of Polity and of the Arts of
common life. It would, also, be easy to rebut attempts
at assigning the Vasish#ka Dharma-sGtra to what is
usually ‘a comparatively late period’ by other pieces
of so-called internal evidence tending to show that it is
an ancient work. Some of the doctrines of the Sdtra
undoubtedly belong to an ancient order of ideas. This is
particularly observable in the rules regarding the subsidiary
sons, which place the offspring even of illicit unions in the
class of heirs and members of the family, while adopted
sons are relegated to the division of members of the family
excluded from inheritance. The same remark applies to
the exclusion of all females, with the exception of putrikis
or appointed daughters, from the succession to the property
of males, to the permission to re-marry infant widows, and
to the law of the Niyoga or the appointment of adult
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widows, which Vasish#zZa allows without hesitation, an
even extends to the wives of emigrants. But as most of
these opinions occur also in some of the decidedly later
metrical Smritis, and disputes on these subjects seem to
have existed among the various Braéhmanical schools down
to a late period, it would be hazardous to use them as
arguments for the antiquity of the Sdtra.

The following points bear on the question where the
original home of the Vedic school, which produced the
Dharma-siitra, was situated. First, the author declares
India north of the Vindhyas, and especially those portions
now included in the North-western Provinces, to be the
country where holy men and pure customs are to be found,
I, 8-16. Secondly, he shows a predilection for those redac-
tions of the Veda and those Stras which belong to the
northern half of India, viz. for the K4iz4aka, the Vigasaneyi-
sakhi, and the Sdtras of Manu and Hérita. Faint as these
indications are, I think, they permit us to conclude that the
Satra belongs to a Karana settled in the north.

As regards the materials on which the subjoined
translation is based, I have chiefly relied on the Benares
edition of the text, with the commentary of Krishra-
pandita Dharmidhikari, and on a rough edition with the
varietas lectionum from the two MSS. of the Bombay
Government Collection of 1874-75%, B. no. 29 and Bh. no.
30, a MS. of the Elphinstone College Collection of 186768,
E. no. 23 of Class VI, and an imperfect apograph F. in
my own collection, which was made in 1864 at Bombay.
The rough edition was prepared under my superintendence
by Vimanikirya Gralkikar, now teacher of Sanskrit in the
Dekhan College, Puza. When I wrote the translation, the
Bombay Government MSS. were not accessible to me. I
could only use my own MS. and, thanks to the kindness of
Dr. Rost, Colebrooke’s MS., I. O. no. 913, from which the
now worthless Calcutta editions have been derived either
immediately or mediately. These materials belong to two
groups. The Bombay MS. B., which comes from Benares,
closely agrees with Krishrapandita’s text; and E., though

! See Report on Sanskrit MSS. 1874-75, p. 11.



xxVviii VASISHTHA.

purchased at Puza, does not differ much from the two. Bh,,
which comes from Bhuj in Kak%, and my own MS. F. form
a second group, towards which Colebrooke’s MS., I. O.
no. 913, also leans. Ultimately both groups are derived
from one codex archetypus.

The first group of MSS. gives a fuller and in general a
correcter text than the second. But it seems to me that
the text of B., and still more Krishrzapandita’s, has in many
places been conjecturally restored, and that the real diffi-
culties have been rather veiled than solved. I have, there-
fore, frequently preferred the readings offered by the second
group, or based on them my conjectural emendations, which
have all been given in the notes. To give a translation
without having recourse to conjectural emendations was im-
possible, as a European philologist is unable to avail himself
of those wonderful tricks of interpretation which permit an
Indian Pandit to extract some kind of meaning from the
most desperate passages. In a few cases, where even the
best MSS. contain nothing but a conglomerate of meaning-
less syllables or unconnected words, I have thought it
advisable to refrain from all attempts at a restoration of
the text, and at a translation. A critical edition of the
Visish#a Dharmasistra is very desirable, and I trust that
Dr. A. Fiihrer, of St. Xavier's College, Bombay, will soon
supply this want. Krishrapandita’s commentary, for which
he had not the aid of older vr:ttis, shows considerable
learning, and has been of great value to me. I have
followed him mostly in the division of the Satras, and have
frequently given his opinions in the notes, both in cases
where I agree with him and in those where I differ from
him, but think his opinion worthy of consideration.

In conclusion, I have to thank Professors R. von Roth,
Weber, and Jolly, as well as Dr. L. von Schréder, for the
verification of a number of Vedic quotations, which they
kindly undertook for me, as I was unable to use my own
books of reference during the translation of the work.
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TO

BAUDHAVYANA.

THE case of the Baudhiyana Dharma-sfitra is in many
respects analogous to that of the Institutes of the Sacred
Law, current in the schools of Apastamba and Hirazya-
kesin. Like the latter, it is the work of a teacher of the
Black Yagur-veda, who composed manuals on all the various
subdivisions of the Kalpa, and founded a Sitra-karaxa,
which is said to exist to the present day!. The Brahma-
nical tradition, too, acknowledges these facts, and, instead
of surrounding Baudhdyana’s work with a halo of myths,
simply states that it was originally studied by and autho-
ritative for the followers of the Taittiriya-veda alone, and
later only became one of the sources of the Sacred Law
for all Brdhmans2 Moreover, the position of Baudhiyana
among the teachers of the Yagur-veda is well defined, and
his home, or at least the home of his school, is known.
But here the resemblance stops. For while the Sttras of
Apastamba and Hirazyakesin have been preserved in care-
fully and methodically arranged collections, where a certain
place is assigned to each section of the Kalpa, no complete
set of the Sttras of Baudhdyana’s school has, as yet, been
found, and the original position of the detached portions
which are obtainable is not quite certain. Again, while the
works of Apastamba and Hirazyakesin seem to have been
kept free from extensive interpolations, several parts of

1 T must here state that during my residence in India I have never met with
a follower of Baudhéyana's school, and cannot personally vouch for its existence.
But many Pandits have assured me that many Baudhiyantyas are to be found
among the Telingana and Karritaka Brihmans.

2 See Govinda's statement, quoted above, p. xiii,
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Baudhédyana’s Sttras have clearly received considerable
additions from later hands.

According to the researches of Dr. A. Burnell!, whose
long residence in Southern India and intimate acquaint-
ance with its BrAhmanical libraries have made him the
first authority on the literature of the schools of the Tait-
tirlya-veda, the Satras of Baudhdyana consist of six
sections, viz. 1. the Srauta-sitras, probably in nineteen
Prasnas; 2. The Karminta-siitra in twenty Adhyiyas; 3.
The Dvaidha-sitra in four Prasnas; 4. The Grzhya-sitra
in four Prasnas; 5. The Dharma-siitra in four Prasnas;
6. The Sulva-siitra in three Adhyiyas. The results of
the search for Sanskrit MSS. in other parts of India, and
especially in Western India, do not differ materially from
those obtained by Dr. Burnell. The Grzhya-sttra, which
in Western India occasionally bears the title Smirta-straZ
contains, however, nine instead of four Prasnas. The MSS.
of the Baudhiyana-sitras, which contain the text alone,
are all incomplete, mostly very corrupt and in bad order,
and rarely give more than a small number of Prasnas on
detached subjects. The copies in which the text is accom-
panied by a commentary are in a better condition. Thus
the Kalpavivaraza of Bhavasvimin?® extends over the whole
of the Srauta-sfitra, and over the Karméinta and the Dvaidha-
siitras. It shows the proper sequence of the Prasnas on
Srauta sacrifices, and that probably the Karminta and the
Dvaidha immediately followed the Srauta-siitra. But there
is no hint in the MSS. or in the commentaries how the
Grihya, Dharma, and Sulva-sitras were originally placed.
With respect to these sections, it is only possible to judge
from the analogy of the other extant sets of Kalpa-sfitras

! See Burnell, Catalogue of a Collection of Sanskrit MS., pp. 24-36, 28, 34-
35, and Tanjore Catalogue, pp. 18a-20b, and especially his remarks at pp. 18b
and 20a.

2 This title is found in the best copy known to me, Elphinstone College Col-
lection of 1867-68, Class B. I, no. 5, which has been prepared from the MS. of
Mr. Limaye at Ashte. The other copies of the work, found in Western India,
e. g. no. 4 of the same collection and my own copy, are in a bad state, as they
are derived from a MS. the leaves of which were out of order.

# Burnell, Catalogue of a Collection of Sanskrit MSS., no, LXXXVIII, and
Tanjore Catalogue, no, CXVII,
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and from internal evidence. On these grounds it may be
shown that the order, adopted by Dr. Burnell, is probably
the correct one. For the beginning of the Grzhya-sitral
shows by its wording that it was not a separate treatise,
but was immediately connected with some preceding Prasna.
The analogy of the collections of the Apastambiyas, the
Hairazyakesas, the Kazkas, and other schools permits us
to infer that it stood after the Srauta-sOtra. It is further
clear that, in its turn, it was succeeded by the Dharma-
sitra. For two passages of the latter work, I, 2, 3, 15,
and II, 8, 15, 9, clearly contain references to the Grzhya-
sQtra. In the former, the author gives the rule regarding
the length of the staff to be carried by a student, as well as
the general principle that the staff must be cut from a tree
fit for sacrificial purposes. With respect to the latter clause
he adds that ‘the details have been given above.’ As the
Dharma-sitra contains nothing more on this subject, it
follows that the expression ‘above’ must refer to Grzhya-
sttra II, 7, where the usual detailed rules regarding the
employment of particular woods for the several varzas are
given. In the second passage Baudhiyana says that the
rules for the performance of funeral sacrifices have been
fully explained in the section on the Ashzakihoma, which
occurs Grehya-stra II, 17-18. It is, therefore, perfectly
certain that Baudhdyana, just like Apastamba, placed the
Prasnas on the Sacred Law after those on the domestic
ceremonies, and that the Dharma-stra was not a separate
work. Under these circumstances it becomes highly pro-
bable that the Sulva-sQtra formed, as is the case in other
sets of Kalpa-sitras, the conclusion of the whole. Thus
the only treatise, whose position remains doubtful, is the
Pravarakhanda, the list of the Brihmanical gotras and of
their deified ancestors?. Possibly it may have stood at the
end of the Srauta-stitra.

1 According to the Elph. Coll. MS,, CL. I, B. 5, and my copy, it runs thus:
TG TAY: WA WIFW: YHTE A(BTW WRITUHEFEA I
W rFAREET I uan A1 wgWETEW: il

3 Burnell, Catalogue of a Collection of Sanskrit MSS., no, CXVIII,
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The destruction of the continuity of Baudh4yana’s Kalpa-
sitra has had the consequence which is commonly ob-
servable in other dismembered works, that several of its
detached portions have received considerable additions
from later and, as it would seem, from several hands.
There can be no doubt that a small portion only of the
nine Prasnas, found in the Western copies of the Grzhya-
sltra, really belongs to Baudhiyana. For the description
of the Grzhya rites, which strictly follows the general plan
laid down in the first Shtra, is completed in two or three
Prasnas!. Next follows a Prasna on the anukritis, rites
resembling those comprised in the subdivisions treated
before, and then a Prasna on priyaskittas, or expiations
of mistakes committed during, and of the neglect of, the
performance of the Grzhya-karmézi. The remaining Pra-
snas are filled with a medley of paribhdshis, general rules,
and of full descriptions of ceremonies, some of which have
been given before, while others are added afresh. Many
of the newly-added rites do not belong to the ancient
Brdhmanical worship, but to the Paurinic religions, the
service of Siva, Skanda, Niriyara, and other deities, and
some show an admixture of Téntric elements. In some of
the later Prasnas, especially IV and V, the language closely
resembles that of the first three, and shows the same stereo-
typed phrases and the same Vedic anomalous forms. But
in other sections, particularly VI-IX, we find, instead of
Sttras, the common Anushzubh Sloka throughout, and ex-
pressions peculiar to the metrical Smystis and the Purizas.
At the end of most Adhyayas we read the phrase, ity 4ha
Baudh4ayanaZ,or bhagavin Baudh4yana/, ¢ thus speaks Bau-
dhiyana, or the divine Baudhiyana.’” Finally, while the first
three Prasnas are divided into Kandikis or Khandas, the fol-
lowing ones consist of Adhy4yas or chapters. These differ-
ences, as well as the fact that the most important Grzshya
rites,arranged according to a special plan, are done with in the

! Elphinstone College Collection, no. 5, according to which all quotations
have been made, gives three Prasnas, my own MS. two Prasnas. The number
of the Khandas is, however, the same. ,
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first three Prasnas, necessarily lead to the conclusion that
the whole remainder does not belong to Baudhdyana, but:
consists of so-called Parisish/as, which were composed by
the adherents of his school. Further, the fact that the last
six Prasnas do not show everywhere the same style and
language, makes it probable that the additions were made
at different times and by different persons.

The Dharma-sfitra seems to have undergone exactly the
same fate as the Grehya-stra, It will be obvious even to
the readers of the translation that its fourth Prasna is a later
addition. It consists of two parts. The first, which ends
with the fourth Adhy4ya, treats of penances, both public and
secret ones. The second, Adhyiyas 5-8, describes the
means of obtaining siddhi, the fulfilment of one’s desires,
and recommends for this purpose the offering of the
Ganahomas after a previous sanctification of the wor-
shipper by means of a course of austerities. The first part
is perfectly superfluous, as the subject of penances has
already been discussed in the first sections of the second
Prasna, and again in chapters 4-10 of the third Prasna.
Its rules sometimes contradict those given before, and in
other cases, e.g. IV, 2, 10-12, are mere repetitions of pre-
vious statements. The introduction of the means of gain-
ing siddhi, on the other hand, is without a parallel in
other Dharma-s(tras, and the subject is entirely foreign to
the scope of such works. Its treatment, too, shows that
chapters 5-8 do not belong to the author of the bulk of
the Dharma-siitra. For the description of the preparatory
‘restraints’ or austerities contains somewhat more detailed
rules for a number of penances, e.g. the Krikkkras and
the Kindriyara, which have already been described in the
preceding Prasnas. Moreover, the style and the language
of the whole fourth Prasna are very different from those of
the three preceding ones, and the differences observable are
exactly the same as those between the first five and the last
four Prasnas of the Grihya-sttra, The epic Sloka nearly
throughout replaces the aphoristic prose, and the common
slipshod Sanskrit of the Purimas appears instead of the
archaic forms. Finally, the fourth Prasna is divided into

(14] c
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Adhy4yas, not into the Kandikis or Khanzdas and Adhyayas
which are found in the first two Prasnas.

This latter peculiarity is also observable in the third
Prasna, and raises a suspicion against the genuineness of
that part also. For, though the third Prasna in style and
language resembles the first two, it is hard to believe that
the author should, for no apparent reason, suddenly have
changed the manner of dividing his work towards its end.
This suspicion is further strengthened by two other circum-
stances. First, Prasnas I-II really exhaust the discussion
of the whole Dharma, and the third offers supplementary
information only on some points which have been touched
upon previously. Secondly, several Adhyéyas of Prasna
III seem to have been borrowed from other works, or to
be abstracts from them. Thus the tenth chapter has cer-
. tainly been taken from the Gautamiya Dharmasistra, the
sixth bears a very close and suspicious resemblance to
Vishzu XLVIIIY and the third looks very much like a
short summary of the doctrine of Vikhanas, whose lost
Satra contained the original rule of the order of the
Vaikhédnasas or hermits, living in the forest. These cir-
cumstances justify, it seems to me, the assumption that
Baudhéyana’s original Dharma-sttra consisted, like Apa-
stamba’s, of two Prasnas only, and that it received, through
followers of his school, two separate additions, first in
very ancient times Prasna III, where the style of the
master is strictly followed, and later Prasna IV, where the
language and phraseology of the metrical Smpeitis are’
adopted. It ought to be noted that Govindasvimin, too,
does not take the whole of the four Prasnas for Baudhé«
yana’s composition. With respect to several passages?
where Baudhiyana’s name is introduced in order to give
weight to the rules, he says that the Sttras may belong to
‘a pupil” I do not think that the criterion which he uses
can be relied on in every case, because oriental authors
without doubt occasionally speak of themselves as of third

1 See also Jolly, Sacred Books of the East, vol. vii, p. xix,
2 E. g. Dharma-sfitra IIJ, 5, 7.
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persons. But the fact that the commentator, though an
orthodox Hindu, had misgivings as to the genuineness of
portions of the work, is not without significance. It seems
also that even the first two Prasnas are not quite free from
interpolations. Thus the Kandik4is on the Tarpaxal are cer-
tainly much enlarged by additions, the verse at I, 5, 11, 36,
a repetition of I, 5, 9, 5, and some prose quotations which
are introduced by the words athipy uddharanti, ‘ now they
quote also,” standing usually before verses only, are at least
suspicious. That the genuineness of many single passages
should be doubtful, is no more than might be expected, not
only on account of the separation of the Dharma-stra
from the other parts of the Kalpa, but also because the
work, as we shall see further on, remained for a long time
without the protection of a commentary. The practical
conclusion to be drawn from this state of things is that
the greatest caution must be observed in using the Baudh4-
yana Dharma-sfitra for historical purposes, and that it will
be advisable to draw no inferences regarding Baudhdyana’s
relation to other teachers and schools from the last two
Prasnas, and not to trust too much to historical inferences
drawn from single passages of the first two.

The position which Baudhdyana occupies among the
teachers of the Taittiriya-veda has already been discussed
in the Introduction to Apastamba. It has been shown
that according to the Brihmanical tradition preserved by
Mahideva, the commentator of the Hirazyakesi-stras, he
composed the first Satra for the followers of his Sikh4.
Internal and external evidence has also been adduced,
proving that he certainly was more ancient than Apa-
stamba and Hirazyakesin. It is now possible to bring
forward some further facts bearing on these points. First,
in the section on the Tarpara, the libations of water offered
to various deities, R#shis, and the manes, I, 5, 9, 14, Kénva
Baudh4yana receives his share immediately after the Rsshis
of the Veda and before Apastamba, the Strakira, and

! Bandhiyana Dharma-sfitra II, 5, 8-9.
c2



xxxvi BAUDHAYANA.

Satyashdd/a Hiranyakesin. The same order is observed in
the distribution of the offerings at the Sarpabali, described in
the Grihya-sttral, where the following teachers of the Yagur-
veda are specially named, viz. VaisampAiyana, Phulingu,
Tittiri, Ukha, Aukhya, Atreya the author of the Pada-text,
Kaundinya the author of the commentary, K4zva Baudhi-
yana the author of the Pravakana, Apastamba the author
of the Sdtra, and Satyishidd/a Hiramyakesin. Neither of
these two passages belongs to Baudhiyana. They are both
clearly interpolations. But they show that Mah4deva’s
statement, which makes Baudh4yana the first expounder
of the Kalpa among the Taittirlyavedins, agrees with the
tradition of the Baudhdyaniyas themselves. For not only
the place allotted to Baudh4yana’s name, but still more the
title Pravakanakira which he receives, show that the fol-
lowers of his school placed him before and above all other
teachers of the ritual. The term pravakana, which literally
means ‘proclaiming or recitation,’ has frequently the technical
sense of ‘oral instruction,” and is applied both to the tradi-
tional lore contained in the Brihmarwas, and to the more
systematic teaching of the Angas?2. If, therefore, a teacher
is called the author of the Pravakana of a Sakh4, that can
only mean that he is something more than a common.
Sftrakira, and is considered to be ‘the originator of the
whole system of instruction among its followers. The
epithet K4dznva, which Baudhiyana receives in both the
passages quoted above, indicates that he belonged to the
Vedic Gotra of the Kazvas. It deserves to be noted that
Govindasvimin, too, on I, 3, 5, 13, explains the name
Baudhiyana by Kanviyana3.

1 Baudhiyana Grihya-sttra IV, 8 (fol. 29, B. 5, Elph. Cell. copy, no. 5), ®Y
afepam: areiamtat 7 () Ygfaraara gisy frfeca samera-
ATTY WHTCA FAEATT JFERUT FRAETT WA FITATHIT-
TTWHIY A FAEA fermagma () wranha s
dnehy ewagrha: Fgamifwn  See also Weber, Hist. Ind. Lit,, p. gt

note; Max Miiller, Hist. Anc. Sansk. Lit,, p. 323 ; Burmnell, Catalogue of a
Collection of Sanskrit MSS., p. 14, no. LIIL

? See Max Miiller, Hist. Anc. Sansk. Lit., p. 109,

® The discovery that Baudhiyana bore also the name Kénva makes it possible
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The style of Baudhiyana’s works furnishes, as Dr.
Burnell has pointed out?, another argument for their high
antiquity. Compared with the Sttras of Apastamba and
Hiranyakesin they are much simpler in their arrangement,
and the complete absence of that anxiety to save ‘half a
vowel’ which characterises the fully developed Satra-style
is very remarkable. The last point has been noticed by
Govindasvimin also. In commenting on I, 2, 3, 17-18,
where Baudhdyana first permits students to beg food of
men of all castes, and afterwards explains that he means
Aryans who follow their lawful occupations, he says?, ‘(If
anybody should ask), “Why give two Sttras, while one
Satra, (‘A student shall ask) Aryans who follow their
lawful occupations,” would have sufficed?” (his objection
will be) correct. For this teacher is not particularly
anxious to make his book short.” In other cases we find
a certain awkwardness in the distribution of the subject
matter, which probably finds its explanation through the
fact that Baudhdyana first attempted to bring the teaching
of the Taittiriyas on the Dharma into a systematic form.
Thus the rules on the law of inheritance are given without
any apparent necessity and against the custom of the other
Sttrakaras in two different chapters, I, 5, 11, 9-16 and 1II,
2, 3, I-44. The section on purification, too, is divided into
two separate portions, I, 4, 6—10 and I, 6, 13-15, and the
second, which treats of the purification of the vessels at
sacrifices, properly ought to have been placed into the
Srauta-sQtra, not into the Dharma-stitra. Again, the dis-
cussion of several topics is repeatedly interrupted by the
introduction of rules belonging to different subjects, and
Govindasvimin’s ingenuity is often taxed to the utmost in
order to find the reason why certain Satras which appa-

to refer Apastamba’s quotation of an opinion of a Kinva, I, 6, 19, 7, to Baudhi-
yana, instead of to a teacher of the White Yagur-veda, Sacred Books of the
East, vol. ii, p. xxvi.

! Tanjore Catalogue, p. 20b.

* wg fewfry ewi@fafn wafor fefafy gEeare: ) qw)
WY FTATA AT GEISTIITOIRTAY et n
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rently are unconnected with the main subject have been
inserted. A third argument for the great antiquity of
Baudhiyana’s Sftras, derived from the archaic character
of some of his doctrines, has been discussed in the Intro-
duction to Apastambal. The number of instances where
Baudhiyana’s rules are based on a more ancient order of
ideas than Apastamba’s might be increased very con-
siderably. But, as now the comparison of the two works
is open to all students, I omit the cases contained in the
two Dharma-siitras, and content myself with adducing one
more from the less accessible Grzshya-siitras. It is a well-
known fact that the ancient Vedic ritual in certain cases
admitted Stdras, and particularly the Rathakira or car-
penter, who, according to all accounts, has Stdra blood in
his veins, to a participation in the Srauta rites. The
Taittiriya-brdhmaza even gives certain Mantras to be re-
cited by the Rathakira at the Agnyadhina sacrifice 2.
Now Baudhiyana, who, Dh. S. I, g, 17, 6, derives the
origin of the Rathakiras from a Vaisya male and Stdra
female, apparently reckons him amongst the twice-born,
and explicitly allows him to receive the sacrament of the
initiation. He says, Grzhya-sitra II, 5, 8-9, ‘Let him
initiate a Brihmaza in spring, a Kshatriya in summer, a
Vaisya in autumn, a Rathakira in the rainy season; or all
of them in spring®’ But Apastamba, who shows great
hostility against the mixed castes, and emphatically denies
the right of Stdras to be initiated, gives the same rule
regarding the seasons for the initiation both in his G#zhya
and Dharma-sttras 4. He, however, omits the Rathakira in
both cases. There can be no doubt that Apastamba’s
exclusion of the carpenter, which agrees with the senti-
ments prevailing in modern BrAhmanical society, is an off-
shoot of a later doctrine, and as both he and Baudhiyana

1 Sacred Books of.the East, vol. ii, pp. xviii-xx.
? See Weber, Indische Studien X, 12,

' quR AreTg e trawmfﬁw qATY TTFRTCALT UGN
FFAT T @R 1en
¢ Grihya-sitra II, 4, 10, 5; Dharma-sitra I, 1, 1,18,
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belong to the same vidyivamsa, or spiritual family, this
difference may be used as an argument for his posteriority
to Baudhdyana. Inconnexion with this rule of Baudhdyana’s
it ought to be mentioned that even in the present day certain
subdivisions of the modern Sutdrs or carpenters actually
wear the Brahmanical thread, and, in spite of the adverse
teaching of the Séstras, find Br&hmans willing to perform
the ceremony of investiture for them.

While it thus appears not incredible that Baudhiyana
really was the first Sitrakira of the Taittiriyas, the
numerous quotations which his works contain, permit us
to form an idea of the extent of the Vedic and profane
literature known to him. Among the Vedic works which
he adduces as authorities, or otherwise refers to, the three
sections of the Taittirlya-veda, the Sahit4, the Brahmaza,
and the Aranyaka, naturally take the first place. For the
Aranyaka he seems to have used the Andhra version, as
Dh. S. II, 10, 18, %, 11 references to the seventy-first
Anuvika of the tenth Prapiszaka occur. Two long pas-
sages, Dh. S. I, 2, 4, 3-8; 1II, 6, 11, 1-8, which apparently
have been taken from the Satapatha-brahmara, testify to his
acquaintance with the White Yagur-veda. Baudhiyana does
not say expressly that he quotes from the Brahmara of the
Vigasaneyins, but Govinda has no hesitation in pointing to
the Satapatha as their source. It is remarkable that the
fact noticeable in Apastamba’s quotation from the Sata-
patha reappears here, and that the wording of the two
quotations does not fully agree with the printed text of
the Brihmara. The differences in the first passage are,
no doubt, partly owing to corruptions and interpolations
in Baudhdyana’s text; but that cannot be said of the
sécond, References to the Sima-veda and the Simans
occur repeatedly, and the passage from the Nidina of
Bhéllavins regarding the geographical extent of true Bréh-

1 Professor Eggeling has lately discussed the question of the discrepancies
between Apastamba’s quotations from the Brahmana of the Vigasaneyins and
the existing text. I can onlyagree with him that we must wait for a comparison
of all those quoted, with both the recensions of the Satapatha, before we draw
further inferences from the fact. See Sacred Books of the East, vol, xii, p. x1.
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manical learning, which Vasish#Za adduces, is given I, 1, 2,
11-12. From the Rig-veda a few expiatory hymns and
verses, such as the Aghamarshana and the Taratsamandis,
are quoted. The Atharva-veda is not referred to by name,’
but the existence of Atharvaza schools may be inferred
from the mention made of the vows called Siras, I, 8, 14, 2.
Among the authorities on the Sacred Law, mentioned in
the Dharma-sitra, K4itya I, 2, 3, 46, Maudgalya II, 2, 4, 8,
and Aupagandhani II, 2, 3, 33, do not occur in other works
of the same class!, HArita, who is mentioned 1II, 1, 2, 21,
and who probably was a teacher of the Maitriyariya
school, is named by Vasishzza and Apastamba also. The
Gautama who is quoted I, 1, 2, 7 and II, 2, 4, 17, is, as has
been shown in the Introduction to Gautama, most probably
the author of the still existing Institutes of Gautama. To
the arguments for the latter view, adduced there, I may
add that two other passages of the Dharma-siitra, II, 6, 11,
15 and 26, point to a close connexion between Baudhédyana’s
and Gautama’s works. The former of the two Sdtras
contains, with the exception of one small clause in the
beginning, exactly the same description of the duties of a
hermit in the forest as that given by Gautama III, 26-35.
The second Sotra states, just as Gautama’s rule III, 36,
that the venerable teacher (4%44ryd%) prescribes one order
only, that of the householders. The reason given for this
opinion differs, however, according to Baudh4yana, from that
adduced in Gautama’s text. The almost literal identity
of the first long passage makes it not improbable that
Baudhiyana borrowed in this instance also from Gautama
without noting the source from which he drew. On the
other hand, the argument drawn from the fact that the
tenth Adhyaya of Prasna III has been taken from Gautama’s .
Sttra loses its force since, as I have shown above, it is
improbable that the third Prasna formed part of Baudh4-

! Possibly Kisyapa, whose name occurs in a Sloka, I, 11, 21, 2, may also be
an ancient teacher to whom Baudbéyana refers. In the Grihya-sfitra a teacher
called S4liki is repeatedly quoted, and once, I, 11 (end), his opinion is contrasted
with that of Baudhiyana and of Akérya, i.e. Baudhfyana’s teacher. The
Grihya-siitra refers also to Atreya, Kisakritsna, and Bidari.
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yana’s original work. A metrical work on the Sacred Law
seems to be quoted II, 2, 4, 14-15. For, as the second
verse, adduced there, says that the penance for one who

- violated his Guru’s bed has been declared above, it seems
impossible to assume that the two Slokas belonged to the
versified maxims of the Dharma current among the learned
Brihmans. If this quotation is not an interpolation, it
proves that, side by side with the Dharma-sQtras, metrical
treatises on the Sacred Law existed in very early times?.
One quotation, finally, which gives a verse from the dialogue
of the daughters of Usanas and Vrishaparvan seems to
have been taken from an epic poem. The verse is actually
found in the Mah4bhérata I, 8, 10, and again 34, where
the altercation between Sarmish#24 and Devayani forms
part of the Yayityupidkhyina. Considering what has been
said above regarding the state of the text of the Dharma-
stra, and our imperfect knowledge of the history of the
Mah4bh4rata, it would be hazardous to assert that the
verse proves Baudhdyana’s acquaintance with Vy4sa’s great
epic. It will be safer to wait for further proofs that it was
known to the Stitrakdras, before one bases far-going specu-
lations on this hitherto solitary quotation.

The arguments which may be brought forward to show that
Baudhayana’s home lay in Southern India are not as strong
as those which permit us to determine the native country
of Apastamba. The portions of the Sttras, known to me,
contain no direct mention of the south except in the desa-
nirzaya or disquisition on the countries, Dharma-sttral, 1,2,
where certain peculiar customs of the southern Brihmans
are enumerated, and some districts of Southern India, e.g.
Kalinga, are referred to as barbarous countries which must
not be visited by Aryans. These utterances show an
acquaintance with the south, but by no means prove that
Baudhidyana lived there. A more significant fact is that
Baudhiyana declares, I, 1, 2, 4, ‘going to sea’ to be a
custom prevailing among the northern Brahmans, and after-
wards, II, 1, 22, places that act at the head of the Pata-

! See also West and Biihler, Digest of Hindu Law Cases, p. xxvii, 2nd ed.
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niyas, the more serious offences causing loss of caste. It is
probable that by the latter rule he wished to show his stand-
point as a southerner. But the most conclusive argument
in favour of the southern origin of the Baudhédyaniyas is
that they, like the Apastambiyas and all other adherents
of the Taittirlya schools, are entirely confined to the Dekhan,
and are not found among the indigenous subdivisions of the
Brihmans in Central and Northern India. This fact is, if not
explicitly stated, at least implied by the passage of the
Mah4rzava quoted in the Introduction to Apastambal. It
is proved by the present state of things, and by the evidence
of the land grants of the southern dynasties, several of which
have been made in favour of Baudh4yaniyas. Thus we find
a grant of Bukkariya, the well-known ruler of Vigayana-
gara? dated Sakasamvat 1276 or 1354—5 A.D., in which a
Brahmara, studying the Baudh4yaniya-sitra, is mentioned
as the donee of a village in Maisr. Again, in an inscrip-
tion of Nandivarman Pallavamalla, which its editor, the
Rev. Mr. Foulkes, places in the ninth century A.D.3, a con-
siderable number of Brihmaras of the Pravakana-siitra
are named as recipients of the royal bounty, together with
some followers of the Apastambha* school. As we have
seen that Baudhiyana is called in the Grihya-sOtra the
Pravakanakira, it is not doubtful that the Pravakana-
sGtra of this inscription is the Satra of his school. The
villages which the grantees received from Nandivarman
were situated on the PAlar river in the Kittar districts
of the Madras Presidency. Besides, the interesting tradi-
tion which asserts that MAdhava-S4iyaxa, the great com-
mentator of the Vedas, was a Baudhdyaniya® is another
point which may be brought forward as evidence for
the location of the school in Southern India. Further,

1 Sacred Books of the East, vol. ii, p. xxx; see also L. von Schroder, Maitri-
yantya Samhitd, p. xxvii. .

? Journal of the Bombay Bragch of the Royal Asiatic Society, XII, 349-351.

® Indian Antiquary, VIII, 273-284.

¢ Asall the older inscriptions hitherto published give Apastambha instead of
Apastamba, I am now inclined to consider the former as the original form
of the name,

5 Burnell, Tanjore Catalogue, p. 20 b, remarks on no. CCXXVI,
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it must not be forgotten that most and the best MSS. of
Baudh4yana’s Sttras are found in Southern India. There
are also some faint indications that the Andhra country is
the particular district to which Baudh4dyana belonged. For
his repeated references to voyages by sea and his rule
regarding the duty payable on goods imported by sea
show that he must have lived in a coast district where
sea-borne trade flourished, and the fact that he uses the
Andhra recension of the Taittiriya Arazyaka makes it
probable that he was an inhabitant of the eastern coast.

My estimate of the distance between Baudhdyana and
Apastamba and of that between the latter and the historical
period of India has been given in the Introduction to Apa-
stamba, pp. xxii and xliii, and I have nothing further to
add on that subject. The oldest witness for the existence
of the Srauta-stitra of Baudhdyana is its commentator Bha-
vasvimin, whom Dr. Burnell places in the eighth century
A.D. The Dharma-sitra is first quoted by Vigfidnesvara,
circiter 1080-1100 A.D. Several of the passages adduced
by him are, however, not traceable in the MSS.

As regards the materials on which the translation is based,
I had at my disposal six MSS. of the text and two copies
of Govindasvimin’s commentary, the Bodhiyaniya-dhar-
mavivarazal, one of which (C. I.) gives the text also. These
MSS. belong to two chief groups, a northern and a southern
one. The northern group contains two subdivisions. The
first comprises (1) D., a MS. bought by me for the Govern-
ment of Bombay at Ahmadé4b4d (no. 6 of the Dekhan Col-
lege collection of 1868-69), and about one hundred or one
hundred and fifty years old; (2) P., an old MS. of my own
collection, bought in 1865 at Puxa; (3, 4) B. and Bh,, two
modern transcripts, made for me in Baroda and Bombay.
Among these, D. alone is of real value, as P., B, and Bh.
faithfully reproduce all its clerical errors and add a good
many new ones. The second subdivision of the northern
group is represented by K., a modern transcript, made for

1 It ought to be noted that in the south of India the forms Bodhiyana and
Bodhiyantya are invariably used for Baudhﬁyana and Baudhiyaniya. But it
seems to me that the southerners are in error, as the affix dyana requires
vriddhi in the first syllable,
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the Government of Bombay at Kolhipur in the southern
Marazka country (Elphinstone College collection of 1867~
68, Class VI, no. 2). The MSS. of the northern group, which
give the vulgata current since the times of Nilakanzka (1650
A.D.) and Mitramisra (circiter 1700 A.D.) in Western and
Central India, can be easily recognised by the omission of
the third Adhyaya of Prasna IV, and by their placing IV,
5, 1 b-25 after IV, 4, 7. One of the chief differences between
K. and the other MSS. of the northern group is the omis-
sion of II, 5, 8, 4-II, 6, 11, 15 in the latter. The southern
group of MSS. is formed by M., a slovenly Devanigari tran-
script of a Grantha MS., no. #2% of the Madras Government
collection, and by the text of C. I., a Devanégari copy of
the MS. of Govindasvimin’s commentary, presented by
Dr. Burnell to the India Office library? The second copy of
the commentary, C. T., a Telugu paper MS. from Tanjore,
I owe to the kindness of Dr. Burnell.

As might be expected, on account of the southern origin
of the Baudh4yaniya school, M. gives on the whole the best
form of the text. It also carefully marks the Kandikis® in
the first two Prasnas, ignoring the Adhy4yas altogether,and
contains at the end of each Prasna the first words of each
Kandika, beginning with the last and ending with the first,
after the fashion which prevails in the MSS. of the Taittiriya
Samhita, Brahmana, and Arazyaka. Very close to M. comes
Govinda’s copy, where, however, as in most northern MSS.,
the Adhyayasalone are marked. Itis, however, perfectly cer-
tain that in some very difficult passages, which are disfigured
by ancient corruptions, he corrected the text conjecturally4,
In a certain number of cases the northern MSS. present
better and older readings than M. and C.1.5 " Under these

! Taylor, Catalogue Raisonnée (1), I, p. 1go. The clerical errors in my tran-
script are exceedingly numerous, and mostly owing to the faulty rendering of
the value of the Grantha characters, which seem not to have been familiar to
the copyist. There are also some small lacunae, and the last leaf has been lost.

% See Burnell, Catalogue of a Collection of MSS., p. 35, no. CXVII,

® I alone am responsible for the title Kandik, given to the small sections.
M. marks only the figures. D. and the better northern MSS. show only breaks
at the end of the KandikAis and their first words at the end of the Prasnas.

* See e.g. Dharma-sfitra I, 2, 3, 35, note.

§ See e.g. Dharma-sfitra I, 5, 11, 35; IL 1,3, 36; II, 3, 3, 3; II, 3, 4,10;
11, 3,6, 3; 11, 7,13, 5; IIL, 9, 3.

A
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circumstances it has not been possible to follow the commen-
tary or M. throughout. Though they had to be made the
basis, they had in many passages to be set aside in.favour of
readings of the northern group. In some cases I have also
been obliged to make conjectural emendations, which have
all been mentioned in the notes. Three Sitras, I, 8, 16,
13-15, have been left untranslated, because the MSS. offer no
safe basis for a conjectural restoration, and the commentary
is defective.

Govinda, who, as Dr. Burnell informs me, is said to be a
modern writer, seems to have composed his vivaraza with-
out the aid of older vrittis. Though he apparently was
well acquainted with the writings belonging to the Taitti-
riya-veda, with the ritual and with the common law-books,
he has not succeeded in explaining all the really difficult pas-
sages. Sometimes he is clearly mistaken, and frequently
he passes by in silence words or whole Sttras, the sense or
the general bearing of which is by no means certain. Though
it would be ungrateful on my part to underrate the import-
ance of his work for my translation, I cannot place him in
the same rank with Haradatta, the commentator of Apa-
stamba and Gautama, and can only regret that no older
commentary based on the living tradition of the Baudha-
yaniyas has been available, If such a work were found,
better readings and better explanations of many difficult
passages would probably come to light. With the materials
at my disposal the translation has been a work of some
difficulty, and in trying to settle the text I have often expe-
rienced the feeling of insecurity which comes over the
decipherer of a difficult inscription when the facsimiles are
bad. The short Adhy4ya on adoption, given in the appendix
to the Dharma-sQtra, has been taken from the Smarta or
Grihya-stitra. It does not belong to Baudhédyana, but is
frequently quoted by the writers on civil law, who wrote in
the sixteenth and seventeenth centuries of our era.






VASISHTHA.






VASISHTHA.

CHAPTER L.

1. Now, therefore, the desire to know the sacred
law for their welfare (should arise) in (initiated) men.

2. He who knows and follows the (sacred law is
called) a righteous man.

3. He becomes most worthy of praise in this
world and after death gains heaven.

4. The sacred law has been settled by the re-
vealed texts and by the tradition (of the sages).

5. On failure of (rules given in) these (two
sources) the practice of the SishZas (has) authority.

6. But he whose heart is free from desire (is
called) a Sish/a.

7. (Acts sanctioned by) the sacred law (are those)
for which no (worldly) cause is perceptible.

I. . The word ‘now’ serves, in this as in analogous cases,
various purposes. It marks the beginning of the book, serves as
an auspicious invocation (mangala), and indicates that something
else, the initiatibn, must precede the study of the sacred law.
‘Therefore ’ means ‘ because, after initiation, the neophyte is to be
taught the prescribed rule; regarling personal purification.’—
Krishnapandita, For the wording of the Sfitra compare the be-
ginning of Glaimini’s Mimamsi-sfitras.

3-6. Gautama I, 1—4; XXVIII, 48.

7. The Siitra contains a limitation of Sfitra 5. It indicates that
the customs of the Sish/as, for which worldly motives are per-
ceptible, have no authority, and are not to be followed. The
principle enunciated is one inculcated by the Mim4msakas (P. M. S.

(14] B
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8. The country of the Aryas (Aryavarta) lies to
the east of the region where (the river Sarasvati)
disappears, to the west of the Black-forest, to the
north of the Péripitra (mountains), to the south of
the Himélaya.

9. (According to others it lies to the south of the
Himélaya) and to the north of the Vindhya range
(being limited east and west by the two oceans).

10. Acts productive of spiritual merit, and customs
which (are approved of) in that country, must be
everywhere acknowledged (as authoritative);

11. But not different ones, (i.e. those) of (countries
where) laws opposed (to those of Aryavarta prevail).

I, 3, 3-4). See also f\pastamba I, 1, 4, 5-10; I, 4, 12,8; and
Introduction, p. xxvii. Krishzapandita has misunderstood the
Sttra. He reads, against the MSS., agrshyaminakirano 'dharmaz,
<unlawful acts are those for which no motive, i.e. no sacred source
such as the Vedas, is perceptible.’

8. The region where the river Sarasvati disappears is the Pat-
tidld district in the Pafigib. The PAiripitra mountains belong to
the great Vindhya range, and are probably the hills in Malvd. The
position of the Kélakavana or Black-forest is not accurately known.
But it must probably be sought in Bih4r. All the MSS. as well as
Krishnapandita read in this Sfitra prigidarsanit instead of pré-
gadarsanit, ‘to the east of the region where the river Sarasvati
disappears.’” This circumstance gains some importance by the fact
that the Mahibhishya on Péaxini II, 4, 10, quotes the same defini-
tion of the AryAvarta, giving, however, instead of adarsanit pra-
gAdarsat, ‘to the east of Adarsa, i.e. the Adarsa mountains.” It seems
to me not improbable that our Sfitra, too, had originally prigidarsit,
and that some Pandit who knew nothing about the Adarsa hills,
but remembered Manu II, 21, and Baudhiyana I, 1, 25, where the
word vinasanit, ¢ the disappearance of the Sarasvati, undoubtedly
occurs, added the syllable na and forgot to correct the 4, after
prag.

9. The translation follows Krishrapandita’s commentary, which
recommends itself on account of the analogous definition of Arya-
varta given by Manu 11, 22.

11. My translation follows the text given by Kr:shzapandita and
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12. Some (declare the country of the Aryas to be
situated) between the (rivers) Ganga and YamunA.

13. Others (state as) an alternative, that spiritual
pre-eminence (is found) as far as the black antelope
grazes.

14. Now the Bhallavins quote also (the following)
verse in the Nidéna:

15. ‘In the west the boundary-river, in the east

B., and the explanation of the former, because it seems to me
that the general sense which they give, is the correct one. I feel,
however, not certain that the word pratilomakadharmizim, ¢ of
those countries where opposite laws prevail,’ is more than a care-
less correction. The majority of the MSS. read pratilomakaksha-
dharména/ (kalpadharména), which by itself is difficult of expla-
nation. But, as the text of the next Siitra contains an apparently
superfluous phrase, I fear, we shall have to admit that the text is
here disfigured by corruptions, which with our present MSS. it
is impossible to remove with certainty.

12. Krishnapandita reads this Sfitra ‘etad irydvartam itydka-
kshate gangiyamunayor antaretyeke,” and takes it as one sentence,
the subject of which is ‘eke.” I feel no doubt that this explanation
is utterly untenable, and that the first four words have nothing to do
with this Sfitra, the second part of which occurs also in the Bau-
dhiyana Dharma-sfitra I, 1, 27. My opinion is that they originally
belonged to Sdtra 11, though the state of the MSS. at my disposal
does not allow me to say how Sfitra 11 has to be corrected. The
general sense of Sitra 12 is, however, perfectly certain.

13. Manu II, 23; Yigfiavalkya I, 2. It deserves to be noted
that the black antelope (black-buck), Oryx cervicapra, selects for
its home the well-cultivated, rich plains of India only, and is entirely
wanting in the sandy, mountainous or forest districts, which are now,
just as in ancient times, the portion of the aboriginal tribes.

14. Regarding the Bhillavins, see Max Miiller, History of
Ancient Sanskrit Literature, pp. 193, 364. Krishrapandita thinks
that Niddna means desanirzaya, ‘ the disquisition on the countries,’
which is the title of a section which occurs in most modern com-
pilations on law. But it will be safer to take it as the name of a
Vedic work, identical with or similar to that quoted in Saunaka’s
Brihaddevatd, Weber, Hist. Ind. Lit., p. 81.

15. Sindhur vidhirazi or vidharasi, as B. reads, cannot be

B 2
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the region where the sun rises,—as far as the black
antelope wanders (between these two limits), so far
spiritual pre-eminence (is found).’

16. ‘ Those religious acts which men, deeply
versed in the knowledge of the three Vedas and
acquainted with the sacred law, declare to be lawful,
(are efficient) for purifying oneself and others.’

17. Manu has declared that the (peculiar) laws of
countries, castes, and families (may be followed) in
the absence of (rules of) the revealed texts.

18. Sinful men are, he who sleeps at sunrise or
at sunset, he who has deformed nails or black teeth,
he whose younger brother was married first, he who
married before his elder brother, the husband of a
younger sister married before the elder, the husband
of an elder sister whose younger sister was married
first, he who extinguishes the sacred fires, (and) he
who forgets the Veda through neglect of the daily
recitation.

taken with Krishnapandita, as ‘the ocean,’” because in the latter
sense sindhu is a masculine. It must be a boundary-river, pro-
bably the Sarasvatl, By sfiryasyodana, ‘the region where the
sun rises,’ the udayagiri or ‘mountain of the east’ may possibly
be meant.

16. This verse, too, is marked as a quotation by the concluding
word iti, though it is not necessary that it should be taken as a
quotation from the Niddna. Here, and in the sequel verses ending
in iti are marked as quotations by hyphens.

17. Manu VII, 203 ; VIII, 41; Gautama XI, 20. GAti, ¢ castes,’
which sometimes, and perhaps as appropriately, has been translated
by ‘ tribes,” denotes in my opinion those numerous subdivisions of
the four great varzas, which we now find all over India, and which
can be shown to have existed for a very long time. Usually the
word  caste’ is also applied to them.

18. Krishnapandita explains virah4, ‘he who extinguishes the
sacred fires,’ by ‘the destroyer of his sons or of his spiritual clients’
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19. They state that there are five mortal sins
(mah4pétaka),

20. (Viz. violating) a Guru’s bed, drinking (the
spirituous liquor called) suré, slaying a learned
Brihmarna, stealing the gold of a Brihmaza, and
associating with outcasts,

21. Either by (entering into) spiritual or matri-
monial (connexion with them).

22. Now they quote also (the following verse): ‘He
who during a year associates with an outcast becomes
(likewise) an outcast; not by sacrificing for him, by
teaching him or by (forming) a matrimonial (alliance
with him), but by using the same carriage or seat.’

23. A minor offence causing loss of caste (upa-
pAtaka, is committed by him) who (after beginning
an Agnihotra sacrifice) forsakes the sacred fires, and
by him who offends a Guru, by an atheist, by him
who takes his livelihood from atheists, and by him
who sells the Soma (plant).

24. Three wives (are permitted) to a BrAhmana
according to the order of the castes, two to a
Kshatriya, one to a Vaisya and to a Stdra.

(yagaméina); but the rules given below, XX, 11, and XXI, 27, in the
section on penances, confirm the explanation given above.

20. Vishnu XXXV, 1-2. Guru means here the father, see
below, XX, 15.

21. Vishnu XXXV, 3-5. Spiritual connexion, i.e. becoming
the teacher or priest of an outcast, or his pupil or spiritual client
(yagaména).

22. Identical with Manu XI, 181. It must be understood that
spiritual or matrimonial connexion with an outcast causes immediate
degradation, as Vishzu states expressly.

23. Vishnu XXXVII, 6, 31; Gautama XXI, 11. Regarding the
precise meaning of pratigahnuyAt, ¢ offends,” see below, XXI, 27.

24—-25. Manu III, 13; Yégsavalkya I, 57; Paraskara Grihya-
sfitra 1, 4, 8-11.
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25. Some declare (that twice-born men may
' marry) even a female of the Stdra caste, like
, those (other wives), without (the recitation of)
" Vedic texts.
7 26. Let him not act thus.

27. For in consequence of such (a marriage) the
" degradation of the family certainly ensues, and after
death the loss of heaven.

28. There are six marriage-rites,

29. (Viz.) that of Brahman (brdhma), that of the
gods (daiva), that of the R¢shis (4rsha), that of the
Gandharvas (gindharva), that of the Kshatriyas
(kshatra), and that of men (mé4nusha).

30. If the father, pouring out a libation of water,
gives his (daughter) to a suitor, that (is called) the
Brédhma-rite.

31. If (the father) gives his daughter, decking her
with ornaments, to an officiating priest, whilst a sacri-
fice is being performed, that is called the Daiva-rite.

32. And (if the father gives his daughter) for a
cow and a bull, (that is called) the Arsha-rite.

33. If a lover takes a loving female of equal
caste, that (is called) the Gandharva-rite.

34. If they forcibly abduct (a damsel), destroying
(her relatives) by strength (of arms), that (is called)
the Kshatra-rite.

35. If, after making a bargain (with the father, a

26-27. ManulIl, 14-19. 28. Apastamba 11, 5, 11, 19—20.
3o. Vishzu XXIV, 19; Asvalﬁyana Grihya-sfitra I, 6, 1.

31. Vishzu XXIV, 20; Asvalayana Grihya-stitra I, 6, 2.
32. Vishmu XXIV, 21; Asvalayana Grihya-sitra I, 6, 3
33. Vishzu XXIV, 23; A:valayana Grihya-siitra I, 6, 5.
34. Vishnu XXIV, 25; Asvalayana Grihya-siitra I, 6, 8.
35. Vishzu XXIV 24; A:valﬁyana Grihya-sfitra I, 6, 6.
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suitor) marries (a damsel) purchased for money, that
(is called) the Manusha-rite.

36. The purchase (of a wife) is mentioned in the
following passage of the Veda, ¢ Therefore one
hundred (cows) besides a chariot should be given
to the father of the bride.’

37. (It is stated) in (the following passage of) the
Katurmésyas, ‘She (forsooth) who has been bought
by her husband (commits sin, as) afterwards she
unites herself with strangers.’

38. Now they quote also (the following verse):
‘ Lost learning comes back ; when the family is lost
all is lost. Even a horse becomes estimable on
account of its pedigree ; therefore men marry wives
descended from an (unblemished) family.

39. The three (lower) castes shall live according
to the teaching of the Brahmaza.

36. Sankhdyana Grrhya-sfitra I, 14; Pédraskara Grrhya-sfitra
1,8,18; Apastamba II, 6,13, 12. Though Vasish/ta’s quotation is
less complete than Apastamba’s, still the following Sfitras show
that he knew the conclusion of the passage, and does not take it as
an authority for the sale of a daughter.

37. Krishnapandita makes a mistake by connecting the word
¢ Maturmisyeshu’ with the next Sfitra. He is right in saying that
‘the K4turmisyas’ is the name of a book. It is, however, not a
separate work, but the kidnda or section of a Vedic work treating
of the KAturmésya sacrifices (see Max Miller, Hist. Anc. Sansk.
Lit.,, p. 355). The particular work from which our quotation has
been taken, is either the MaitrAydniya Samhiti, or the Kéiskaka.
For, as Dr. von Schroeder informs me, Maitriyaniya Samhitd I,
10, 11 reads ‘anritam vi eshi karoti y4 patyuk kritd satyathinyais
Aarati, and the title of the kinda is KAturmAsy4ni. Professor
Weber, Ind. Stud. V, 407, has found the same words in the K4tur-
misya section of the Kdzkaka XXXVI, 5. In the translation I have
added the beginning of the passage which Vasish/4a omits, accord-
ing to the Maitriy4zniya Samhita.

39—41. Gautama XI, 25-27.
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40. The Brihmara shall declare their duties,

41. And the king shall govern them accordingly.

42. But a king who rules in accordance with the
sacred law, may take the sixth part of the wealth (of
his subjects),

43. Except from Brahmazas.

44. It has been declared in the Veda, ‘ But he
obtains the sixth part of (the merit which Brdhmanas
gain by) sacrifices and charitable works.’

45. (It is further stated in the Veda), ¢ The Brah-
maza makes the Veda rich; the Brihma»a saves
from misfortune ; therefore the BrAhmaza shall not
be made a source of subsistence. Soma is his king.’

46. Further (another passage says), ‘After death
bliss (awaits the king who does not oppress Brih-
marnas).’

42. Vishnu III, 22—-25. Though the ambiguous word dhana,
‘wealth,” is used in the text, it seems not doubtful that Vasishsa
alludes to the land-tax, which generally consists of one sixth of the
produce.

43. Vishnu III, 26.

44. Vishzu III, 27-28. Pfrta, ‘ the merit gained by charitable
works,” i. e. by planting trees, digging wells, and so forth. The
words ‘iti ha,’ placed at the end of the Sfitra, indicate that it is a
quotation, and that vigfidyate, ‘it is declared in the Veda,’ has to
be understood from Sfitra 46. Gautama XI, 11, too, alleges that
the rule is based on a Vedic passage.

45. Satapatha-brihmana V, 4, 2, 3. Krishrapandita’s division
of the quotation into several Sfitras is unnecessary. His explana-
tion of anidya, which he takes to mean ‘the first of all, is wrong.
He asserts that the Brihmana is said ‘to make the Veda rich,’
because by sacrificing and so forth he fulfils its object and protects
it. But the phrase is probably corrupt. If it is said that Soma is
the king of the Brdhmanas, the object is to indicate that an earthly
king is not their master, see Gautama XI, 1.
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Cuarter 11,

1. There are four castes (varza), Brihmanas,
shatriyas, Vaisyas, and Stdras. :

- 2. Three castes, Brihmazas, Kshatriyas, and
i Vaisyas, (are called) twice-born. '

3. Their first birth is from their mother; the
second from the investiture with the sacred girdle.
In that (second birth) the Savitri is the mother, but
- the teacher is said to be the father.

4. They call the teacher father, because he gives
instruction in the Veda.

5. They quote also (the following passage from
the Veda) to the same (effect): ‘Of two kinds,
forsooth, is the virile energy of a man learned in
the Vedas, that which (resides) above the navel and
the other which below (the navel) descends down-
wards. Through that which (resides) above the
navel, his offspring is produced, when he initiates
Brihmanas, when he teaches them, when he causes
them to offer oblations, when he makes them holy.
By that which resides below the navel the children
of his body are produced. Therefore they never
say to a Srotriya, who teaches the Veda, “Thou art
destitute of offspring.”’

/fK

II. 1-2. Vishzu II, 1-2; Manu X, 4.

3. Identical with Manu II, 169?, 1708, and Vishzu XXVIII, 37—
38. The Savitri or the verse addressed to Savitrs is found Rig-veda
111, 62, 10. i

4. Gautama I, 10; Manu II, 171.

§. The reading tathipyuddharanti, which several of my MSS.
give, seems to me preferable to Krishnapandita’s udiharati.
Krishnaparndita explains sidhu karoti, ‘makes them holy,” by
adhy4itmam upadisati, ‘ teaches them transcendental knowledge.’
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6. Haérita also quotes (the following verse): ‘ No
religious rite can be performed by a (child) before
he has been girt with the sacred girdle, since he is
on a level with a Stdra before his (new) birth from
the Veda.’

7. (The above prohibition refers to all rites) except
those connected with libations of water, (the excla-
mation) Svadh4, and the manes.

8. Sacred learning approached a Brihmaza (and
said to him), ‘ Preserve me, I am thy treasure, reveal
me not to a scorner, nor to a wicked man, nor to one
of uncontrolled passions: so (preserved) I shall be-
come strong.’

9. ‘Reveal me, O Brahmana, as to the keeper of
thy treasure, to him whom thou shalt know to be
pure, attentive, intelligent, and chaste, who will not
offend thee nor revile thee.

10. ‘(That man) who fills his ears with truth, who
frees him from pain and confers immortality upon
him, (the pupil)shall consider as his father and mother;
him he must never grieve nor revile.’

11. ‘As those BrAhmanas who, after receiving in-
struction, do not honour their teacher by their speech,
in their hearts or by their acts, will not be profitable
to their teacher, even so that sacred learning (which
they acquired) will not profit them.’

6. Vishzu XXVIII, 40. Instead of Krishrapandita’s ‘yAvadvedo
na giyate, ‘yivadvede na gdyate, which occurs in several
MSS. and in the parallel passages of Manu II, 172 and other
Smritis, must be read.

7. Gautama II, 5. The rites referred to are the funeral rites.

8-9. Vishnu XXIX, g-10, and introduction, p. xxiii ; Nirukta
11, 4.

10. Vishnu XXX, 44.
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‘As fire consumes dry grass, even so the
Veda, asked for, (but) not honoured, (destroys the en-
quirer). Let him not proclaim the Veda to that man,
who does not show him honour according to his
ability.’
~ 13. The(lawful)occupations of a Brahmara are six,
' 14. Studying the Veda, teaching, sacrificing for
himself, sacrificing for others, giving alms, and ac-
cepting gifts.

- 15. (The lawful occupations) of a Kshatriya are

- three,

. 16. Studying, sacrificing for himself, and bestow-

. ing gifts;

- 17. And his peculiar duty is to protect the people
with his weapons; let him gain his livelihood thereby.

(The lawful occupations) of a Vaisya are the

i same (as those mentioned above, Sttra 16),

- 19. Besides, agriculture, tradmg,tendmg cattle,and

. lending money at interest,

20. To serve those (superior castes) has been fixed

Y{ as the means of livelihood for a Stdra.

' (Men of) all (castes) may wear their hair
arranged according to the customs fixed (for their
family), or allow it to hang down excepting the lock
on the crown of the head.

13. Krishrapandita wrongly conrects the word brAhmanasya
with the next Sfitra. For this and the next seven Sfitras, compare
Vishnu 11, 4—14.

14. Krishrapandita by mistake leaves out the word ‘ ddnam.’

20. Iread ‘teshAm parikary4,” with the majority of the MSS.,
instead of Kr:shrapandita’s ¢ teshdm ka parikaryd.’

21. In illustration of this Sttra Krishrapandita quotes a verse
of Laugikshi, which states that Brihmazas belonging to the
Vasishzza family wore the top-lock on the right side of the head,
and the members of the Atri family allowed it to hang down on
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22. Those who are unable to live by their own
lawful occupation may adopt (that of) the next in-
ferior (caste),

J 23. But never (that of a) higher (caste).

24. (A Brihmaza and a Kshatriya) who have re-
sorted to a Vaisya’s mode of living and maintain
themselves by trade (shall not sell) stones, salt,
hempen (cloth), silk, linen (cloth), and skins,

25. Nor any kind of dyed cloth,

26. Nor prepared food, flowers, fruit, roots, per-
fumes, substances (used for) flavouring (food); nor
water, the juice extracted from plants; nor Soma,
weapons, poison; nor flesh, nor milk, nor prepara-
tions from it, iron, tin, lac, and lead,

27. Now they quote also (the following verse):
‘ By (selling) flesh, lac, and salt a BrAhmaza at once
becomes an outcast; by selling milk he becomes
(equal to) a Stdra after three days.’

28. Among tame animals those with uncloven
hoofs, and those that have an abundance of hair,
(must not be sold), nor any wild animals, (nor) birds,
nor beasts that have tusks (or fangs).

29. Among the various kinds of grain they men-
tion sesamum (as forbidden).

both sides, while the Bhrigus shaved their heads, and the Angi-
rasas wore five locks (£0d44) on the crown of the head. Cf. Max
Miiller, Hist. Anc. Sansk. Lit., p. 53.

22, Vishzu II, 135.

24. For this and the following four Sfitras,see Gautama VII, 8-21.

26. Rasih, ‘substances used for flavouring,’ i.e. ‘molasses,
sugar-cane, sugar, and the like.’—Krsshrapandita.- See also note
on Gautama VII, g.

24. Identical with Manu X, g2.

29. Vishzu LIV, 18; Apastamba I, 4, 20, 13. Krishnapandita
wrongly connects this Sitra with the preceding one.
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30. Now they quote also (the following verse):
“If he applies sesamum to any other purpose, but
food, anointing, and charitable gifts, he will be born
again as a worm and, together with his ancestors,
be plunged into his own ordure.’

31. Or, at pleasure, they may sell (sesamum), if
they themselves have produced it by tillage.

32. For that purpose he shall plough before
breakfast with two bulls whose noses have not
been pierced.

33. (If he ploughs) in the hot season, he shall
water (his beasts even in the morning).

34. The plough is attended by strong males, pro-
vided with a useful share and with a handle (to be
held) by the drinker of Soma; that raises (for him)
a cow, a sheep, a stout damsel, and a swift horse for
the chariot.

35. The plough is attended by strong males, i.e.
is attended by strong men and bullocks, provided
with a useful share—for its share is useful (because)
with the share it raises, i. e. pierces deep—and pro-
vided with a handle for the drinker of Soma,—for
Soma reaches him,—possessing a handle for him.
That raises a cow, a sheep, goats, horses, mules,
donkeys and camels, and a stout damsel, i.e. a beau-
tiful, useful maiden in the flower of her youth.

36. For how could the plough raise (anything for
him) if he did not sell grain ?

30. Manu X, g1. 31. Manu X, go.

34. VAgasaneyi-samhitd XII, 71. The translation follows the
explanation given in the next Sfitra as closely as possible, though
the latter is without doubt erroneous. The purpose for which
Vasish#ka introduces it, is to show that a Vedic text permits agri-
culture to a Brihmana who offers Soma-sacrifices.
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37. Substances used for flavouring may be bar-
tered for (other) substances of the same kind, be it
for one more valuable or for one worth less.

38. But salt must never (be exchanged) for (other)
substances used for flavouring (food).

39. Itis permitted to barter sesamum, rice, cooked
food, learning, and slaves (each for its own kind and
the one for the other).

40. A Brihmaza and a Kshatriya shall not lend
(anything at interest acting like) usurers.

41. Now they quote also (the following verses):
‘He who acquiring property cheap, gives it for a
* high price, is called a usurer and blamed among
those who recite the Veda.’

42. ‘(Brahman) weighed in the scales the crime
of killing a learned Brahmaza against (the crime of)
usury ; the slayer of the Brdhmaza remained at the
top, the usurer sank downwards.’

43. Or, at pleasure, they may lend to a person
who entirely neglects his sacred duties, and is ex-
ceedingly wicked,

44. Gold (taking) double (its value on repayment,
and) grain trebling (the original price).

37-39. Gautama VII, 16-21.

40. Manu X, 117. Krishnapandita reads with MS. B., virdhu-
shim na dadydtim, and explains it by vrzddhiz naiva prayoga-
yetdm, ‘they shall not take interest.” I read with the other MSS.
virdhushi, and translate that term by ‘usurers.” Below, Sfitra 42,
vardhushi is used likewise in this its usual sense.

43. Manu X, 117.

44-47. Vishnu VI, 11-17; Colebrooke I, Dig. LXVI, where
‘silver and gems’ have been added after gold, and raséA, ‘flavour-
ing substances,’ been translated by ¢ fluids” The translation differs
also in other respects, because there the Sfitras stand by them-
selves, while here the nouns in Sfitras 44 and 47 are governed by
the preceding dadyétdm, ¢ they may lend.” They, i.e. a Brihmara
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45. (The case of) flavouring substances has been
explained by (the rule regarding) grain,

46. As wellas (the case of) flowers, roots, and fruit.

47. (They maylend) what is sold by weight, (taking)
eight times (the original value on repayment).

48. Now they quote also (the following verses):
‘Two in the hundred, three and four and five, as has
been declared in the Sms~ti, he may take as interest
by the month according to the order of the castes.’

49. ‘But the king’s death shall stop the interest
on money (lent);’

50. ‘And after the coronation of (a new) king the
capital grows again.’

and a Kshatriya. The rule, of course, refers to other castes also,
and to those cases where no periodical interest is taken, but the
loan returned in kind.

447. The Ratnikara quoted by Colebrooke loc. cit. takes ¢ what
is sold by weight’ to be ‘camphor and the like.’” Krishrapandita
thinks that ¢clarified butter, honey, spirituous liquor, oil, molasses,
and salt’ are meant. But most of these substances fall under the
term rasi/, ‘flavouring substances.’” The proper explanation of
the words seems to be, ¢ any other substance not included among
those mentioned previously, which is sold by weight.’

48. Vishnu VI, 2, and especially Manu VIII, 142. The lowest
rate of interest is to be taken from the highest caste, and it becomes
greater with decreasing respectability. According to Krishna-
parndita and the commentators on the parallel passage of Vishznu,
Manu, and other Smyztis, this rule applies only to loans for which
no security is given—a statement which is doubtlessly correct.

49-50. Both the reading and the sense of this verse, which in
some MSS. is wanting, are somewhat doubtful. I read with my
best MSS.,

rigd tu mritabhivena dravyavriddhim vindsayet |

puni rigibhishekena dravyamfllam ka vardhate n
and consider that it gives a rule, ordering all money transactions
to be stopped during the period which intervenes between the
death of a king and the coronation of his successor. I am, how-
ever, unable to point out any parallel passages confirming this
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51. ‘ Hear the interest for a money-lender declared
by the words of VasishZ/4a, five méshas for twenty
(karshapazas may be taken every month); thus the
law is not violated.’

Cuarpter I11.

1. (Brihmazas) who neither study nor teach the
Veda nor keep sacred fires become equal to Stdras;

2. And they quote a verse of Manu on this (sub-
ject), ‘A twice-born man, who not having studied the
Veda applies himself to other (and worldly study),
soon falls, even while living, to the condition of a
Stdra, and his descendants after him.’

3. ‘(A twice-born man) who does not know the

view. Krishnapandita’s text shows two important various readings,
‘bhritibhdvena’ and ¢ rigibhishikena,” which I think are merely
conjectures, unsupported by the authority of MSS. He explains
the verse as follows : ¢ The king shall destroy, i.e. himself not take,
the interest on money by giving [it away] as a salary. But, after
thus giving away interest received, he may increase his capital by
[an extra tax imposed on] the cultivators, i. e. take from them the
highest rate, consisting of one-fourth of the produce.’ '

51. Gautama XII, 29; Colebrooke I, Dig. XXIV. The rule
given in this Sftra refers, as Krishrapazdita correctly states, to
loans, for which security is given. The rate is 14 per cent for the
month, or 15 per annum ; see the note to Gautama loc. cit. Manu,
VIII, 140, especially mentions that this rate is prescribed by
Vasish#za.

IIL. 1. I read Stdrasadharminak, ¢equal to Stdras,’ instead
of sfidrakarméza, which occurs in MS. B. only. Krishrapandita
explains the latter reading by sidravatkarma yeshu te sfidravatte-
shvikarariyamityarthak, ¢shall be treated like Sfdras” But the
verses quoted in the following Sfitras show that the former reading
is the better one.

2. Identical with Manu II, 168.

3.~ This and the following nine verses are, as the word ‘iti,’
which the best MSS. give at the end of Siitra 12, quotations,
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Veda (can)not be (called) a Brahmaza, nor he who
lives by trade, nor he who (lives as) an actor, nor he
who obeys a Stidra’s commands, nor (he who like) a
thief (takes the property of others), nor he who makes
his living by the practice of medicine.’

4. ‘The king shall punish that village where
Brihmaznas, unobservant of their sacred duties and
ignorant of the Veda, subsist by begging; for it
feeds robbers.’

5. ‘Many thousands (of Brihmazas) cannot form -
a (legal) assembly (for declaring the sacred law), if
they have not fulfilled their sacred duties, are unac-
quainted with the Veda, and subsist only by the name
of their caste.’

6. ‘ That sin which dunces, perplexed by ignorance
and unacquainted with the sacred law, declare (to be
duty) shall fall, increased a hundredfold, on those
who propound it.

7. ‘What four or (even) three (Brahmarnas) who
have completely studied the Vedas proclaim, that
must be distinctly recognised as the sacred law, not
(the decision) of a thousand fools.’

. 8. ‘Offerings to the gods and to the manes must
always be given to a Srotriya alone. For gifts

Anrik, ‘who does not know the Veda,’ means, hterally ‘unac-
quainted with the R:g-veda.’

5. This verse, which is identical with Manu XII, 114, and
the next two are intended to show that a Brihmana who neglects
the study of the Veda, is unfit to decide points of the sacred law,
which are not settled either by the Smrzti or the Sruti, and become
a member of a parishad or ¢ Pafif.’

6. The verse contains a better version of Manu XII, 115.

#. Regarding the term Vedapiraga, see GautamaV, 20, note.
Itareshim, ‘fools, means literally, ¢different from (those who
have mastered the Vedas).’ ,

[14] C



18 VASISHTHA. 11, g.

bestowed on a man unacquainted with the Veda,
reach neither the ancestors mor the gods.

9. ‘If a fool lives even in one’s house and a (Brah-
mazna) deeply learned in the Veda lives at a great
distance, the learned man shall receive the gift. The
sin of neglecting (a Brahmaza is not incurred) in (the
case of) a fool.’

10. ‘ The offence of neglecting a Brahmaza cannot
be committed against a twice-born man who is igno-
rant of the Veda. For (in offering sacrifices) one
does not pass by a brilliant fire and throw the obla-
tions into ashes.’

11. ‘An elephant made of wood, an antelope made
of leather,and a BrAhmaza ignorant of the Veda, those
three have nothing but the name (of their kind).’

12. ‘Those kingdoms, where ignorant men eat
the food of the learned, will be visited by drought;
or (some other) great evil will befall (them).’

13. If anybody finds treasure (the owner of) which
is not known, the king shall take it, giving one sixth
to the finder.

14. If a Brahmaza who follows the six (lawful)
occupations, finds it, the king shall not take it.

9-10. Regarding the crime of ‘neglecting a Brihmana,’ see
Manu VIII, 392-393, where fines are prescribed for neglecting
to invite to dinner worthy neighbours and Srotriyas.

1o. A learned Brihmarna resembles a sacrificial fire, see e.g.
below, XXX, 2-3; Apastamba I, 1, 3, 44.

11. Manu II, 157. Krishrapandita and MS. B. give the un-
grammatical construction which occurs in Manu and other Dhar-
maséstras, while the other MSS. read more correctly, ‘yaska
kish/kamayo h. yaska Zarmamayo m.’ &c.

13—-14. This rule agrees exactly with Gautama X, 45; see also
Vishnu III, 56-61. The matter is introduced here in order to show
the prerogative of a learned Brihmana. Regarding the six lawful
occupations, see above, II, 13-14.
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15. They declare that the slayer commits no
crime by killing an assassin.

16. Now they quote also (the following verses):
¢ An incendiary, likewise a poisoner, one who holds a
weapon in his hand (ready to kill), a robber, he who
takes away land, and he who abducts (another man’s)
wife, these six are called assassins (Atat4yin).’

17. ‘He may slay an assassin who comes with the
intention of slaying, even though he knows the whole
Veda together with the Upanishads; by that (act)
he (does) not (incur the guilt of) the slayer of a
Brahmaza.’

18. ‘He who slays an assassin learned in the Veda
and belonging to a noble family, does not incur by
that act the guilt of the murderer of a learned Brah-
maza; (in) that (case) fury recoils upon fury.’

19. Persons who sanctify the company are, a Tri-
nitkiketa, one who keeps five fires, a Trisuparza, one
who (knows the texts required for) the four sacrifices
(called Asvamedha, Purushamedha, Sarvamedha, and
Pit#smedha), one who knows the Vigasaneyi-sakha
of the White Yagur-veda, one who knows the six
Angas, the son of a female married according to the
Brihma-rite, one who knows the first part of the
Sima-veda Samhiti, one who sings the Gyeshka-
sidman, one who knows the Sazhitd and the Brih-
mana, one who studies (the treatises on) the sacred
law, one whose ancestors to the ninth degree, both

15. Vish#zu'V, 189-192. The connexion of this subject with
the main topic consists therein that it furnishes an instance where
learning does not protect a Brihmara.

17. I read with the majority of the MSS,, ¢ api vedintapiragam,’
instead of ¢ vedintagam rane,’ as Krishnapandita has.

19. For the explanations of the terms left untranslated, see the

C 2
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on the mother’s and on the father’s side, are dis-
tinctly known to have been Srotriyas, and learned
men and Snitakas.

20. (Four students of) the four Vedas, one who
knows the Mimamsa, one who knows the Angas,
a teacher of the sacred law, and three eminent men
who are in three (different) orders, (compose) a (legal)
assembly consisting at least of ten (members).

21. He who initiates (a pupil) and teaches him
the whole Veda is called the teacher (444rya).

22. But he who (teaches) a portion (of the Veda
only is called) the sub-teacher (upAdhyiya);

23. So is he who (teaches) the Angas of the Veda.

24. A Brihmawza and a Vaisya may take up arms
in self-defence, and in (order to prevent) a confusion
of the castes.

25. But that (trade of arms) is the constant (duty)-
of a Kshatriya, because he is appointed to protect
(the people).

26. Having washed his feet and his hands up to

note on Apastamba 11, 8, 1%, 22 ; Gautama XV, 28; and the notes
on Vishzu LXXXIII, 2-21. Regarding the meaning of K%andoga,
‘one who knows the first part of the Sima-veda Samhitd,’ see
Weber, Hist. Ind. Lit, p. 63, note 59. ‘One who knows the
Samhitd and the Brihmana, i. e. of the Rig-veda.’—Krishnapandita.
Regarding the various classes of Snitakas, see Apastamba I, 11,
30, I-3.

20. Manu XII, 111. Krishnapandita reads Zdturvidyas
trikalpf £a, ‘one who knows the four Vedas and one who knows
three different Kalpa-sfitras” My translation follows the reading
of the MSS,, Z4turvidyam vikalpi ka, which is corroborated
by the parallel passage of Baudhiyana I, 1, 8, ¢ #44turvaidyam
vikalpi £a’ The explanation of the latter word is derived from
. Govindasvimin. ‘Men who are in three orders, i.e. a student,
a householder, and ascetic,” see Gautama XXVIII, 49.

21-23. Vishzu XXIX, 1-2.  24. Gautama VII, 25.

_25. Vishnu 11, 6. © 26-34. Vishnu LXII, 1-9.
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the wrist, and sitting with his face turned towards<
the east or towards the north, he shall thrice sip
water out of the Tirtha sacred to Brahman, (i.e.)
the part of the hand above the root of the thumb
without uttering any sound ;

27. He shall twice wipe (his mouth with the root
of the thumb);

28. He shall touch the cavities (of the head)
with water;

29. He shall pour water on his head and on the
left hand;

30. He shall not sip water while walking, standing,
lying down or bending forward.

31. ABrihmarna (becomes pure) by (sipping) water,
free from bubbles and foam, that reaches his heart,

32. ButaKshatriya by (sipping water) that reaches
his throat, '

33. A Vaisya by (sipping water) that wets his
palate,

34. A woman and a Stdra by merely touching
water (with the lips).

35. Water (for sipping may) even (be taken) out
of a hole in the ground, if it is fit to slake the thirst
of cows.

36. (He shall not purify himself with water) which
has been defiled with colours, perfumes, or flavouring
substances, nor with such as is collected in unclean
places.

30. Krishnapandita is probably right in thinking that the word
v4, ‘or, inserted before ‘bending forward, is intended to forbid
other improper acts, gestures or postures, which are reprehended in
other Smritis. ‘

35. Vishzu XXIII, 43; Manu V, 128,

36. ‘Collected in unclean places, e.g. in a burial-ground.,’—
Krishnapandita.
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37. Drops (of saliva)falling from the mouth, which
do not touch a limb of the body, do not make (a man)
impure.

38. If, after having sipped water, he sleeps, eats,
sneezes, drinks, weeps or bathes, or puts on a dress,
he must again sip water,

39. Likewise, if he touches (that part of) the lips
on which no hair grows.

40. No defilement is caused by the hair of the
moustache (entering the mouth).

41. If (remnants of food) adhere to the teeth, (they
are pure) like the teeth, and he is purified by
swallowing those which (become detached) in the
mouth.

42. He is not defiled by the drops which fall on
his feet, while somebody gives to others water for
sipping; they are stated to be equally (clean) as
the ground.

43. If, while occupied with eatables, he touches
any impure substance, then he shall place that thing
(which he holds in his hand) on the ground, sip
water and afterwards again use it.

44. Let him sprinkle with water all objects (the
purity of) which may be doubtful.

45. ‘Both wild animals killed by dogs, and fruit
thrown by birds (from the tree), what has been spoilt
by children, and what has been handled by women,’

37. Gautama I, 41. .38 Gautama I, 37.
39. Apastamba I, 5, 16, 10. 40. Apastamba I 5,16, 11.
41. Gautama I, 38-40. 42. Manu V, 142.

43. Vishzu XXIII, 55. ¢ Occupied with eatables,’ i.e. ¢ eating.’—
Krishnapandita.

45. Vishnu XXIII, s0. This and the following two Stitras are
a quotation, as appears from the use of the particle iti at the end
of Sfitra 47.
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46. ‘A vendible commodity tendered for sale
and what is not dirtied by gnats and flies that have
settled on it

47. ‘Likewise water collected on the ground that
quenches the thirst of cows,—enumerating all these
things, the Lord of created beings has declared them
to be pure.

48. Anything defiled by unclean (substances) be-
comes pure when the stains and the smell have
been removed by water and earth.

49. (Objects) made of metal must be scoured
with ashes, those made of clay should be thoroughly
heated by fire, those made of wood should be planed,
and (cloth) made of thread should be washed.

50. Stones and gems (should be treated) like ob-
jects made of metal,

51. Conch-shells and pearl-shells like gems,

52. (Objects made of) bone like wood,

53. Ropes, chips (of bamboo), and leather be-
come pure (if treated) like clothes,

54. (Objects) made .of fruits, (if rubbed) with (a
brush of) cow-hair,

55. Linen cloth, (if smeared) with a paste of yellow
mustard (and washed afterwards with water).

46. Manu V, 129, 47. Vishnu XXIII, 43.

48. Gautama I, 42. For the explanation of the term amedhya,
‘unclean substances,” see Manu V, 135, and the passage from
Devala translated in Professor Jolly’s note on Vishau XXIII, 38.

49. Gautama I, 29 ; Vishnu XXIII, 26, 33, 27, 18.

go—51. Gautama I, 30.

g2. Gautama I, 31 and note; Vishru XXIII, 4.

53. Gautama I, 33.

54. Vishzu XXIII, 28. Cups and bottles made of the shell of the
cocoa-nut or of the Bilva (Bel) fruit and of bottle-gourds are meant.

55. Vishnu XXIII, 22.
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56. But land becomes pure, according to the de-
gree of defilement, by sweeping (the defiled spot), by
smearing. it with cowdung, by scraping it, by sprink-
ling (water) or by heaping (pure earth) on (it).

57. Now they quote also (the following verses):
‘Land is purified by these four methods, by digging,
burning, scraping, being trodden on by cows, and
fifthly by being smeared with cowdung.’

58. ‘A woman is purified by her monthly .dis-
charge, a river by its current, brass by (being
scoured with) ashes, and an earthen pot by another
burning.’

59. ‘But an earthen vessel which has been de-
filed by spirituous liquor, urine, ordure, phlegm, pus,
tears, or blood cannot be purified even by another
burning.’

60. ‘The body is purified by water, the internal
organ by truth, the soul by sacred learning and
austerities, and the understanding by knowledge.’

61. Gold is purified by water alone,

62. Likewise silver, -

56. Vishnu XXIII, 56-547. Krishnapandita takes upakarana,
‘heaping (pure earth) on (the defiled spot),’ to. mean ‘lighting a
fire on'it’ or ‘digging it up.” The translation given above rests on
the parallel passages of Gautama I, 32, and of Baudhiyanal, 5, 52,
bhimes tu sammérganaprokshazopalepanivastarazopalekhanair-
yathdsthdnam doshaviseshit priyatyam, ‘land becomes pure, ac-
cording to the degree of the defilement, by sweeping the (defiled)
spot, by sprinkling it, by smearing it with cowdung, by scattering
(pure earth) on it, or by scraping it.” Bhfimi, ‘land,’ includes also
the mud-floor of a house or of a verandah.

5%7. Some MSS. have instead of gharshat, ¢ by scraping,” varshit,
‘by rain;’ see also note on Gautama I, 32.

58. Vishnu XXII, g1. 59. Vishnu XXIII, 5.

. 60. Identical with Manu V, 109, and Vishzu XXII, g2.
61-62. Vishnu XXIII, 7. Krishnapandita points out that these
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63. Copper is cleansed by acids.

64. The Tirtha sacred to the Gods lies at the
root of the little finger,

65. That sacred to the R7shis in the middle of’
the fingers,

66. That sacred to Men at the tips of the fingers,

67. That sacred to Agni (fire) in the middle of
the hand,

68. That sacred to the Manes between the fore-
finger and the thumb.

69. He shall honour (his foed at) the evening
and morning meals (saying), ‘ It pleases me,’

70. At meals in honour of the Manes (saying),
‘I have dined well; !

71. At (a dinner given on the occasion of) rites
procuring prosperity (saying), ¢ It is perfect.’

CuarTER IV,

1. The four castes are distinguished by their
/ origin and by particular sacraments.
;2. There is also the following passage of the
| Veda, ‘ The BrAhmaza was his mouth, the Ksha-
triya formed his arms, the Vaisya his thighs; the
Stdra was born from his feet.’

3. It has been declared in (the following passage

two rules and that given in the next Sftitra refer to cases in which gold,
silver, and copper have not been stained by impure substances.

63. Vishzu XXIII, 25.

64-68. Vishzu LXII, 1-4; Apastamba II, 2, 3, 1¥.

69. Vishnu LXVIII, 42. The Sfitra is also intended to prescribe
that the number of the daily meals is two only.

7o. Manu III, 251. .

71. The rites referred to are, according to Krishnapandita,
marriages, feeding Bréhmaznas, Nandisriddhas, and the like.

IV. 1. Manul, 8. 2. Rig-veda X, 9o, 12,
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of) the Veda that (a Stdra) shall not receive the
\sacraments, ‘He created the Brihmawa with the
i Gayatrt (metre), the Kshatriya with the Trishfubh,
t the Vaisya with the Gagatt, the Stdra without any
metre.’

4. Truthfulness, suppression of anger, liberality,
abstention from injuring living beings, and the pro-
creation of offspring (are duties common to) all
(castes).

5. The Mé4nava (Sdtra states), *Only when he
worships the manes and the gods, or honours guests,
he may certainly do injury to animals.’

6. ‘On offering a Madhuparka (to a guest), at a
sacrifice, and at the rites in honour of the manes,
but on these occasions only may an animal be slain ;
that (rule) Manu proclaimed.’

4. Vishnu II, 17. )

5. Ménavam, ‘the M4nava (Sfitra),” means literally ‘a work pro-
claimed by Manu’ (manuni proktam). It is probable that the
work referred to by Vasish/a is the lost Dharma-sfitra of the
Mé4nava Sékh4, which is a subdivision of the Maitrdyasiyas, and
on which the famous metrical M4nava Dharmasistra is based.
The words of the Sftra may either be a direct quotation or
a summary of the opinion given in the MAnava-sfitra. I think
the former supposition the more probable one, and believe that
not only Sétra 5, but also Sfitras 6-8 have been taken bodily
from the ancient Dharma-sfitra. For Sfitra 6 agrees literally with
a verse of the metrical Manusmrzti, and at the end of Sfitra 8
several MSS. have the word iti, the characteristic mark that a
quotation is finished, while the language of Sfitra 8 is more anti-
quated than Vasish/ka’s usual style. If my view is correct, it
follows that the lost M4nava Dharma-sfitra consisted, like nearly all
the known works of this class, partly of prose and partly of verse.

6. Identical with Manu V, 41; Vishnu LI, 64; and Sinkha-
yana Grzhya-sfitra II, 16, 1. I take pitrsdaivata, against Kul-
Hika’s and Krishrapandita’s view, as a bahuvrihi compound, and
dissolve it by pitaro daivatam yasmimstat, literally ‘such (a rite)
where the manes are the deities.” The other explanation, ¢(rites)
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7. ‘Meat can never be obtained without injuring
living beings, and to injure living beings does not
procure heavenly bliss; therefore the (sages declare)
the slaughter (of beasts) at a sacrifice not to be
slaughter (in the ordinary sense of the word).’

8. ‘Now he may also cook a full-grown ox or
a full-grown he-goat for a Brdhmaza or Kshatriya
guest; in this manner they offer hospitality to such
(a man).’

9. Libations of water (must be poured out) for
all (deceased relatives) who completed the second
year and (their death causes) impurity.

10. Some declare that (this rule applies also to
children) that died after teething.

11. After having burnt the body (of the deceased,
the relatives) enter the water without looking at (the
place of cremation),

12. Facing the south, they shall pour out water
with both hands on (those days of the period of
impurity) which are marked by odd numbers.

to the manes or to the gods,” which is also grammatically correct,
recommends itself less, because the rites to the gods are already
included by the word yagfie, ‘at a sacrifice.” As to the Madhu-
parka, see Apastamba I1, 4, 8, 8—9, and below XI, 1.

7. Manu V, 48, and Vishzu LI, 71, where, however, the conclu-
sion of the verse has been altered to suit the ahimsi-doctrines of the
compilers of the metrical Smrstis. The reason why slaughter at a
sacrifice is not slaughter in the ordinary sense may be gathered
from Vishnu LI, 61, 63.

8. Satapatha-brihmanra III, 4, 1, 2 ; Y4g#avalkya I, 109.

o-r10. Vishzu XIX, 4; Manu V, 58. Regarding the length of
the period of impurity, see below, Sfitras 16, 26-29.

11. Vishru XIX, 6. :

12. Vishzu XIX, 7; Gautama XIV, 40. ‘On those days of the
period of impurity which are marked by odd numbers,’ i. e. ‘on the
first, third, fifth, seventh, and ninth, as has been declared by Gau-
tama.'—Krzshrapandita.
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13. The south, forsooth, is the region sacred to
the manes.

14. After they have gone home, they shall sit
during three days on mats, fasting.

15. If they are unable (to fast so long), they shall
subsist on food bought in the market or given
unasked.

16. It is ordered that impurity caused by a death
shall last ten days in the case of Sapinda relations.

17. It has been declared in the Veda that Sa-
pinda relationship extends to the seventh person (in
the ascending or descending line).

18. It has been declared in the Veda that for
married females it extends to the third person (in
the ascending or descending line).

19. Others (than the blood-relations) shall per-
form (the obsequies) of married females,

20. (The rule regarding impurity) should be
exactly the same on the birth of a child for those
men who desire complete purity,

21. Or for the mother and the father (of the
child alone); some (declare that it applies) to the

14. Vishnu XIX, 16; Gautama XIV, 34.

15. Vishnu XIX, 14. 17. Vishnu XXII, 5.

19. Gautama XIV, 36; Piraskara Grihya-sfitra III, 10, 42.
¢ Others than the blood-relations,’ i. e. ¢ the husband and his rela-
tives.” The MSS. have another Sftra following this, which Krzsh-
napandita leaves out. Té4ska teshim, ‘and they (the married
females shall perform the obsequies) of those (i. e. their husbands
and his Sapindas)’ It seems to me very probable that the passage
is genuine, especially as Paraskara, Grshya-sttra III, 10, 43, has the
same words. '

20, Vishnu XXII, 1.

21. Gautama XIV, 15-16. The Sftra ought to have been
divided into two.
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mother (only), because she is the immediate cause
of that (event).

22. Now they quote also (the following verse):
*On the birth (of a child) the male does not become
impure if he does not touch (the female); on that
(occasion) the menstrual excretion must be known
to be impure, and that is not found in males.

23. If during (a period of impurity) another
(death or birth) happens, (the relatives) shall be
pure after (the expiration of) the remainder of that
(first period) ;

24. (But) if one night (and day only of the first
- period of impurity) remain, (they shall be pure) after
two (days and nights) ; '

25. (If the second death or birth happens) on the
morning (of the day on which the first period of
impurity expires, they shall be purified) after three
(days and nights).

26. A Brahmarza is freed from impurity (caused
by a death or a birth) after ten days,

27. A Kshatriya after fifteen days,

28. A Vaisya after twenty days,

29. A S0dra after a month.

30. Now they quote also (the following verses):
‘But (a twice-born man) who has eaten (the food)
of a Stdra during impurity caused by a death or a

23. Vishrmu XXII, 335. 24. Vishnu XXII, 36.

25. Vishnu XXII, 37. Krishnapandita explains prabhite, ¢ on
the morning (of the day on which the first period of impurity
expires),” in accordance with Nandapandita’s explanation of Vishzu's
text by ‘during the last watch (of the last night of the period
of impurity).’ See also the slightly different explanation of the
identical words by Haradatta, Gautama XIV, 8. :

26. Vishnu XXII, 1. 29. Vishau XXII, 4.
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birth, will suffer dreadful (punishment in) hell and
be born again in the womb of an animal’

31. ‘A twice-born man who eats by appointment
in the house of a stranger whose ten days of impurity,
caused by a death, have not expired, after death will
become a worm and feed on the ordure of that (man
who fed him).’

32. It has been declared in the Veda, ‘(Such a
sinner) becomes pure by reciting the Samhitd of
the Veda for twelve months or for twelve half-
months while fasting.’

33. On the death of a child of less than two years
or on a miscarriage, the impurity of the Sapindas
lasts three (days and) nights.

34. Gautama (declares that on the former occa-
sion they become) pure at once.

35. If (a person) dies in a foreign country and (his
Sapindas) hear (of his death) after ten days (or a longer
period), the impurity lasts for one (day and) night.

36. Gautama (declares that) if a person who has
kindled the sacred fire dies on a journey, (his Sa-
pindas shall) again celebrate his obsequies, (burning
a dummy made of leaves or straw), and remain im-
pure (during ten days) as if (they had actually buried)
his corpse.

37. When he has touched a sacrificial post, a pyre,
a burial-ground, a menstruating or a lately confined
woman, impure men or (K4ndilas and so forth), he
shall bathe, submerging both his body and his head.

32. Regarding the penance prescribed here, the so-called ana-
snatpiriyana, see below XX, 46, and Baudhiyana III, 9.

33. Vishnu XXII, 24-30.

34. Gautama XIV, 44, and introduction to Gautama, p. liii.

36. Introduction to Gautama, pp. liii and liv.

37. Vishnu XXII, 69. Krishnapandita and MS. B. read pfya,
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CHAPTER V.,

I. A woman is not independent, the males are
her masters. It has been declared in the Veda, ‘A
female who neither goes naked nor is temporarily
unclean is paradise.’

2. Now they quote also (the following verse):
‘ Their fathers protect them in childhood, their hus-
bands protect them in youth, and their sons protect
them in age; a woman is never fit for independence.’

3. The penance (to be performed) by a (wife) for

being unfaithful to her husband has been declared in -

the (section on) secret penances.

‘pus,’ instead of yfipa, ‘a sacrificial post’ The reading is, how-
ever, wrong, because the parallel passages of most Smrztis enjoin
that a man who has touched a sacrificial post shall bathe. The
cause of the mistake is probably a mere clerical error. The MSS.
repeat the last word of this chapter, apa ityapak The reason
is not, as Krishrapandita imagines, that the author wishes to indi-
cate the necessity of bathing when one touches a person who has
touched some impure thing or person. It is the universal practice
of the ancient authors to repeat the last word of a chapter in order
to mark its end, see e.g. Gautama note on I, 61. If it is neg-
lected in the earlier chapters of the Vasish/sa Dharma-sfitra, the
badness of the MSS. is the cause.

V. 1. Vishnu XXV, 12. The second clause ought to have been
given as a separate Sfitra. ‘A female who no longer goes naked,
i. e. one who has reached the age of puberty. Amr:tam, ‘is para-
dise,’ i. e. procures bliss in this life and heaven after death through
her children.

2, Vishzu XXV, 13. Identical with Manu IX, 3.

3. ‘The penance which has been ordained in case a wife is
unfaithful to her husband, i. e. goes to a lover and so forth, must be
performed in secret, i. e. in solitary places.'—Kr:shnzapandita. The
explanation is clearly erroneous. Rahasyeshu cannot mean ‘in
secret’ or ‘in secret places.’ It might refer either to a work
or works called Rahasyéni or to the rahasyini priyasittini, As

!
%
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4. For month by month the menstrual excretion
takes away her sins.

5. A woman in her courses is impure during three
(days and) nights.

6. (During that period) she shall not apply colly-
rium to her eyes, nor. anoint (her body), nor bathe in
water ; she shall sleep on the ground; she shall not
sleep in the day-time, nor touch the fire, nor make a
rope, nor clean her teeth, nor eat meat, nor look at
the planets, nor smile, nor busy herself with (house-
hold affairs), nor run; she shall drink out of a large
vessel, or out of her joined hands, or out of a copper
vessel. v '

7. For it has been declared in the Veda, ‘When
Indra had slain (V#itra) the three-headed son of
Tvash#rz, he was seized by Sin, and he considered
himself to be tainted with exceedingly great guilt.
All beings cried out against him (saying to him),

the next Sfitra contains a half-verse taken from the section on secret
penances, XXVIII, 4, it is evident that Vasish/a here makes a
cross-reference. Similar cross-references occur further on,

4. Yigfavalkya I, 72, and below, XXVIII, 4.

5. Vishnu XXII, v2.

6. Taitt, Samh. II, 5, 1, 6-7. I read with the majority of the
MSS., grahinna niriksheta instead of grs/hin na niriksheta,
which latter phrase Krzshnapandita renders by ¢ she shall not look
out of the house.” My reading is confirmed by his quotation from
the Smritimafigari, where grahizim niriksharzam, ¢looking at the
planets, i. e. the sun, moon,” &c., is forbidden. ‘A large vessel,’ i. e.
an earthen jar.—Krishnapandita.

%. Taitt. Samh. II, 5, 1, 2-5. The name ‘slayer of a learned
Brihmaza’ is applied to Indra, because Vritra is said to have been
deeply versed in the Vedas. Regarding the ‘proper season of
women,” see Manu III, 46-48. In the clause ‘That guilt of
Brihmaza-murder - appears,” &c., I read Avir bhavati with the
majority of the MSS. TFor the prohibition to accept food from
a ragasvald, see Vishnu LI, 16-17.
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‘O thou slayer of a learned Brahmawa! O thou

‘slayer of a learned Brahmaza!’ He ran to the wo-
men for protection (and said to them), ‘ Take upon
yourselves the third part of this my guilt (caused by)
the murder of a learned Brahmaza.” They answered,
‘ What shall we have (for doing thy wish)?’ He re-
plied, ‘Choose a boon.” They said, ‘Let us obtain off-
spring (if our husbands approach us) during the proper
season, at pleasure let us dwell (with our husbands)
until (our children) are born.” He answered, ¢ So be
it (Then) they took upon themselves (the third
part of his guilt). That guilt of BrAhmaza-murder
appears every month as the menstrual flow. There-
fore let him not eat the food of a woman in her
courses; (for) such a one has put on the shape of
the guilt of Brahmaza-murder.

8. (Those who recite the Veda) proclaim the fol-
lowing (rule): ‘ Collyrium and ointment must not be
accepted from her; for that is the food of women.
Therefore they feel a loathing for her (while she is)
in that (condition, saying), “ She shall not approach.””’

9. ‘Those (Brihmazas in) whose (houses) men-
struating women sit, those who keep no sacred fire,

8. Taitt. Samh, I1, 5, 1, 6. I read the text of this Sftra as
follows : ‘ Tadihuk—afiganibhyafiganam evisyid na pratigrihyam
taddhi striyd annam iti—tasmat tasyai 4a tatra £a bibhatsante me-
yam upigid iti’ The MSS. give the following readings in the
second clause: tasmit tasmai 4a (B. Bh. E. F.), tatra na (F.), me-
dhamupigid (Bh. F.), medha upigid (E.), seyamupigid (B.)
Krishnapandita follows as usually MS. B. His explanation of the
whole Sfitra is erroneous. ¢ That is the food of women,’ i. e. that is
as necessary to women as their food, because to beautify themselves
is one of their duties.

9. The meaning of the Sfitra is that a Brahmanical beggar must
not accept any alms from Brihmazas whose wives are in their

(14] D
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and those in whose family there is no Srotriya,—all
these are equal to Stdras.’

CuarrEr VI,

1. (To live according to) the rule of conduct is
doubtlessly the highest duty of all men. He whose
* soul is defiled by vile conduct perishes in this world
and in the next.

2. Neither austerities, nor (the study of) the Veda,
nor (the performance of) the Agnihotra, nor lavish
liberality can ever save him whose conduct is vile
and who has strayed from this (path of duty).

3. The Vedas do not purify him who is deficient
in good conduct, though he may have learnt them
all together with the six Angas; the sacred texts de-
part from such a man at death, even as birds, when
full-fledged, leave their nest.

4. As the beauty of a wife causes no joy to a
blind man, even so all the four Vedas together with
the six Angas and sacrifices give no happiness to
him who is deficient in good conduct.

courses, who keep no sacred fire, and do not attend to the duty of
Veda-study. Regarding sinners of the latter two kinds, see also
Apastamba 1, 6, 18, 32-33.

VI 1. Manu IV, 155. The word 44ira, which has been vari-
ously translated by ¢ conduct,” ‘rule of conduct,’ and ‘good con-
duct,’ includes the observance of all the various rules for every-day
life, taught in the Smrtis, and the performance of the prescribed
ceremonies and rites.

4. I'read with MSS. Bh. and E., shadangistvakhilds sayagsids.
The reading of MS. B., which Krishrapandita adopts, shadangi’
sakhili%2 means, ‘together with the six Angas, (and) the Khila
(spurious) portions of the Veda.’
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5. The sacred texts do not save from sin the
deceitful man who behaves deceitfully. But that
Veda, two syllables of which are studied in the
right manner, purifies, just as the clouds (give be-
neficent rain) in the month of Isha.

6. A man of bad conduct is blamed among men,
evils befal him constantly, he is afflicted with disease
and short-lived.

7. Through good conduct man gains spiritual merit,
through good conduct he gains wealth, through good
conduct he obtains beauty, good conduct obviates the
effect of evil marks.

8. A man who follows the rule of conduct esta-
blished among the virtuous, who has faith and is
free from envy, lives a hundred years, though he
be destitute of all auspicious marks.

§. Isha is another name for Asvina, the month September—
October. Though the rainy season, properly so called, is over in
September, still heavy rain falls in many parts of India, chiefly
under the influence of the beginning north-east monsoon, and is
particularly important for the Rabi or winter crops. I think,
therefore, that it is not advisable to take, as Krishrapazdita does,
yath4 ishe ’'bdd% both with the first and the second halves of the
verse, and to translate, ¢ As the clouds (in general remain barren)
in the month of Isha, even so the texts of the Veda do not save
fram evil the deceitful man who behaves deceitfully. But that
Veda, two syllables of which have been studied in the right manner,
sanctifies, just as the clouds in the month of Isha, (which shed a
few drops of rain on the day of the Sviti conjunction, produce
pearls)” ¢In the right manner, i.e. with the due observance of
the rules of studentship. .

6. Identical with Manu IV, 157.

7. Manu IV, 156. By the ‘inauspicious marks’ mentioned in
this verse, and the ‘auspicious marks’ occurring in the next, the
various lines on the hands and feet &c. are meant, the explanation
of which forms the subject of the SAmudrika Sistra.

8. Identical with Manu IV, 158; Vishzu LXXI, g2.

D 2
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9. But a man who knows the sacred law shall
perform in secret all acts connected with eating, the
natural evacuations and dalliance with (his wife);
business to be accomplished by speech or intellect,
likewise austerities, wealth, and age, must be most
carefully concealed.

10. And a man shall void both urine and faces,
facing the north, in the day-time, but at night he
‘shall do it turning towards the south; for (if he
acts) thus, his life will not be injured.

11. The intellect of that nmman perishes who voids
urine against a fire, the sun, a cow, a Brahmaza, the
moon, water, and the morning or evening twilights.

12. Let him not void urine in a river, nor on
a path, nor on ashes, nor on cowdung, mor on a
ploughed field, nor on one which has been sown,
nor on a grass-plot, nor in the shade (of trees) that
afford protection (to travellers).

13. Standing in the shade (of houses, clouds, and
so forth), when it is quite dark, and when he fears
for his life, a Br&hmaza may void urine, by day and
by night, in any position he pleases.

14. (Afterwards) he shall perform the necessary
(purification) with water fetched for the purpose
(from a tank or river, and with earth).

15. For a bath water not fetched for the purpose
(may also be used).

16. (For the purpose of purification) a BrAhmaza

10. Vishzu LX, 2. I read with the majority of the MSS., na
rishyati.

11. Identical with Manu IV, 52.

12. Vishnu LX, 3-22.

13. Identical with Manu IV, 51. 14. Vishnu LX, 24.

15. L e. one may bathe also in a tank or river.
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shall take earth that is mixed with gravel, from the
bank (of a river).

17. Five kinds of earth must not be used, viz.
such as is covered by water, such as lies in a temple,
on an ant-hill, on a hillock thrown up by rats, and that
which has been left by ene who cleaned himself,

18. The organ (must be cleaned by) one (appli-
cation of) earth, the (right) hand by three, but
both (feet) by two, the anus by five, the one (i.e. the
left hand) by ten, and both (hands and feet) by seven
(applications of earth).

19. Such is the purification erdained for house-
holders; it is double for students, treble for hermits,
but quadruple for ascetics.

20. Eight mouthfuls are the meal of an ascetic,
sixteen that of a hermit, but thirty-two that of a
householder, and an unlimited quantity that of a
student.

21. An Agnihotrin, a draught-ox, and a student,
those three can do their work only if they eat (well);
without eating (much), they cannot do it.

22. (The above rule regarding limited allowances
of food holds good) in the case of penances, of self-
imposed restraint, of sacrifices, of the recitation of
the Veda, and of (the performance of other) sacred
duties.

18. Vishnu LX, 235.

19. Identical with Vish#u LX, 26, and Manu'V, 137.

20-21. Identical with Apastamba 11, 5, 9, 13, and :S. 21, with
Sinkhiyana Grihya-shtra II, 16, 5.

22. ‘Penances (vrata), i.e. the Krzkkkiras and the rest; self-
imposed restraint (niyama), i. e. eating certain food in accordance
with a vow, and so forth, during a month or any other fixed period
. . sacred duties (dharma,), i.e. giving gifts and the like’—
ershnapanaﬁta.
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23. The qualities by which a (true) Brihmana
may be recognised are, the concentration of the
mind, austerities, the subjugation of the senses, libe-
rality, truthfulness, purity, sacred learning, compas-
sion, worldly learning, intelligence, and the belief (in
the existence of the deity and of a future life).

24. One may know that bearing grudges, envy,
speaking untruths, speaking evil of Brihmazas,
backbiting, and cruelty are the characteristics of a
Stdra.

25. Those Brihmaras can save (from evil) who
are free from passion, and patient of austerities,
whose ears have been filled with the texts of the
Veda, who have subdued the organs of sensation
and action, who have ceased to injure animated
beings, and who close their hands when gifts are
offered.

26. Some become worthy receptacles of gifts
through sacred learning, and some through the
practice of austerities. But that Bréhmaza whose
stomach does not contain the food of a .Stidra, is even
the worthiest receptacle of all.

27. If a BrAhmaza dies with the food of a Sﬁdra
in his stomach, he will become a village pig (in his
next life) or be born in the family of that (Stdra).

28. For though a (Brihmaza) whose body is
nourished by the essence of a Stdra’s food may

24. Krishnapandita conneets brihmaradfishanam, translated
above by ¢speaking evil of Brihmanas,’ with- sfidralakshazam, and
renders the two words thus, ‘the characteristics of a. S0dra which
degrade a Brihmana.’

25. ‘Close their hands,’ i. e. are reluctant to. accept. _

26. Krishrapandita takes kimékit, translated by ¢some,’ to. mean
‘somewhat,’ ‘ to a certain degree,’ i. e. neither very distinguished nor
very despicable.
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daily recite the Veda, though he may offer (an
Agnihotra) or mutter (prayers, nevertheless) he will
not find the path that leads upwards.

 29. But if, after eating the food of a Stdra, he
has conjugal intercourse, his sons will belong to the
giver of the food, and he shall not ascend to heaven.

30. They declare that he is worthy to receive
gifts, who (daily) rises to recite the Veda, who is
of good family, and perfectly free from passion, who
constantly offers sacrifices in the three sacred fires,
who fears sin, and knows much, who is beloved among
the females (of his family), who is righteous, protects
cows, and reduces himself by austerities.

31. Just as milk, sour milk, clarified butter, and
honey poured into an unburnt earthen vessel, perish,
owing to the weakness of the vessel, and neither the
vessel nor those liquids (remain),

32. Even so a man destitute of sacred learning,
who accepts cows or gold, clothes, a horse, land, (or)
sesamum, becomes ashes, as (if he were dry) wood.

33. He shall not make his joints or his nails crack,

34. Nor shall he make a vessel ring with his nails.

35. Let him not drink water out of his joined hands.

36. Let him not strike the water with his foot
or his hand,

37. Nor (pour) water into (other) water.

38. Let him not gather fruit by throwing brick-
bats,

39. Nor by throwing another fruit at it.

40. He shall not become a hypocrite or deceitful.

32. ManuIV,188. Read in the text ‘evam gi vd’ instead of
‘evam ghvo.

33. Gautama IX, g1. 35. Gautama IX, 9.
- 40. Manu IV, 177.
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41. Let him not learn a language spoken by bar-
barians.

42. Now they quote also (the following verses):
‘The opinion of the Sishfas is, that a man shall
not be uselessly active, neither with his hands and
his feet, nor with his eyes, nor with his tongue and
his body.’

43. ‘Those BrAhmawas, in whose families the
study of the Veda and of its supplements is heredi-
tary, and who are able to adduce proofs perceptible
by the senses from the revealed texts, must be known
to be Sishfas.’

44. ‘He is a (true) Brahmana regarding whom no
one knows if he be good or bad, if he be ignorant
or deeply learned, if he be of good or of bad conduct.’

‘CuaprTEr VII.

1. There are four orders,

2. Viz. (that of) the student, (that of) the house-
holder, (that of) the hermit, and (that of) the ascetic.

3. A man who has studied one, two, or three
Vedas without violating the rules of studentship,
may enter any of these (orders), whichsoever he
pleases.

4. A (professed) student shall serve his teacher
until death;

5. And in case the teacher dies, he shall serve the
sacred fire.

42. Manu IV, 177; Gautama IX, 50-51.

43. Manu XII, 109,

VII. 1-2. Gautama III, 2. 3. Gautama III, 1.

4. Vishnu XXVIII, 43.

5. Vishnu XXVIII, 46. I agree with Krishrapandita in thinking
that the apparently purposeless particle ‘and,” which is used in
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6. For it has been declared in the Veda, ‘ The
fire is thy teacher.’

7. (A student, whether professed or temporary),
shall bridle his tongue;

8. He shall eat in the fourth, sixth, or eighth
hour of the day.

9. He shall go out in order to beg.

10. He shall obey his teacher.

11. He either (may wear all his hair) tied in a
knot or (keep merely) a lock on the crown of his
head tied in a knot, (shaving the other parts of the
head.)

12. If the teacher walks, he shall attend him
walking after him ; if the teacher is seated, standing ;
if the teacher lies down, seated.

13. He shall study after having been called (by
the teacher, and not request the latter to begin the
lesson).

14. Let him announce (te the teacher) all that he
has received (when begging), and eat after permission
(has been given to him).

this Sfitra, indicates Vasish#za's approval of the rules given in
other Smritis, according to which the student, on .the death of
the teacher, shall serve the teacher’s son, a fellow-student, or the
teacher’s wife, and the service of the sacred fire is the last resource
only. See Vishru XXVIII, 44-45; Gautama III, 4-8.

6. These words form part of one of the Mantras which the
teacher recites at the initiation of the student; see e.g. Sinkh4-
yana Grzhya-sfitra.

7. Gautama II, 13, 22.

8. According to Krishrnapandita a kila, ‘hour, is the eighth
part of a day.

9. Vishnu XXVIIJ, g. 10, Vishsu XXVIII, 4.
11. Gautama I, 27; Vishzu XXVIII, 41.
12, Vishsu XXVIII, 18-22. 13. Vishnu XXVIII, 6.

14. Vishnu XXVIIL 10; Apastambal 1, 3, 25.
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15. Let him avoid to sleep on a cot, to clean
his teeth, to wash (his body for pleasure), to apply
collyrium (to his eyes), to anoint (his body), and to
wear shoes or a parasol.

16. (While reciting his prayers) he shall stand in
the day-time and sit down at night.

17. Let him bathe three times a day.

Cuarrer VIII,

1. (A student who desires to become) a house-
holder shall bathe, free from anger and elation,
with the permission of his teacher; and take for a
wife a young female of his own caste, who does
neither belong to the same Gotra nor has the
same Pravara, who has not had intercourse (with
another man),

2. Who is not related within four degrees on the
mother’s side, nor within six degrees on the father’s
side.

3. Let him kindle the nuptial fire.

15. Gautama II, r3.

16. Vishau XXVIII, 2-3. The prayers intended are the so-
called Sandhy4s, which are recited at daybreak and in the evening.

17. Gautama II,8. ‘Three times a day,’ i. e. morning, noon,
and evening. Krishrapandita thinks that he shall perform three
ablutions at midday.

VIII. . Vishsu XXIV, 9; Gautama IV, 1-2. Regarding the
bath at the end of the studentship, see Vishnu XXVIII, 42, and
Professor Jolly’s note.

2. Vishnu XXIV, 10; Gautama IV, 2.

3. Vishmu LIX, 1, and Professor Jolly’s note. The fire intended
is the grshya or smirta, the sacred household fire, which according
to this Sfitra must be kindled on the occasion of the marriage cere-
mony, while other Smrstis permit of its being lighted on the division
of the paternal estate.
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4. Let him not turn away a guest who comes in
the evening.

5. (A guest) shall not dwell in his house without
receiving food.

6. If a Brdhmana who has come for shelter to
the house of a (householder) receives no food, on
departure he will take with him all the spiritual
merit of that (churlish host).

7. But a Brahmaza who stays for one night only
is called a guest. For (the etymological import of
the word) atithi (a guest) is ‘he who stays for a
short while only.’

8. A Brihmaza who lives in the same village
(with his host) and a visiter on business or pleasure
(are) not (called guests. But a guest), whether he
arrives at the moment (of dinner) or at an inop-
portune time, must not stay in the house of a
(householder) without receiving food.

(A householder) who has faith, is free from
covetousness, and (possesses wealth) sufficient for
(performing) the Agnyadheya-sacrifice, must become
an Agnihotrin.

10. He (who possesses wealth) sufficient for (the
expenses of) a Soma-sacrifice shall not abstain from
offering it.

Vishsu LXVII, 28-24. 5. Vishzu LXVII, 30.
Vishnu LXVII, 33.

Identical with- Vishnu LXVII, 34 ; Manu III, roz.
Vishnu LXVII, 35; Manu III, 105.

9. Vishsu LIX, 2. The Agnihotra which is here intended is, of
course, the Srauta Agnihotra, to be performed with three fires, The
Agnyidheya is one of the Haviryagfias with which-the Srautigni-
hotrin has to begin his rites.

ro. Vishnu LIX, 8.

I o
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11. (A householder) shall be industrious in reciting
the Veda, offering sacrifices, begetting children, and
(performing his other duties).

12. Let him honour visitors (who come) to his
house by rising to meet them, by (offering them)
seats, by speaking to them kindly and extolling
their virtues,

13. And all creatures by (giving them) food ac-
cording to his ability.

14. A householder alone performs sacrifices, a
householder alone perfarms austerities, and (there-
fore) the order of householders is the most distin-
guished among the four.

15. As all rivers, both great and small, find a
resting-place in the ocean, even so men of all orders
find protection with householders.

16. As all creatures exist through the protection
afforded by their mothers, even so all mendicants sub-
sist through the protection afforded by householders.

17. A Brahmarna who always carries water (in his
gourd), who always wears the sacred thread, who
daily recites the Veda, who avoids the food of
outcasts, who approaches (his wife) in the proper
season, and offers sacrifices in accordance with the

11. I agree with Krishnapandita that the word ‘and’ used in
this enumeration serves the purpose of calling to mind that there
are other minor duties. The three named specially are the so-
called ‘three debts ;' see below, XI, 48.

12. Vishnu LXVII, 45; Gautama V, 38—41.
13. Vishzu LXVII, 26.
14-17. Vishnu LIX, 24-30; Manu VI, 89.

- 18. Identical with Manu VI, go.

17. ‘Who always carries water (in his gourd)’ (nityodakf) may
also be translated, ¢ who always keeps water (in his house);’ see
ﬁpastamba I, x,1,15. ‘Who always wears the sacred thread’
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rules (of the Veda, after dcz-ith) never falls from
Brahman’s heaven.

CuarTEr IX,

I. A hermit shall wear (his hair in) braids, and
dress (in garments made of ) bark and skins;

2. And he shall not enter a village.

3. He shall not step on ploughed (land).

4. He shall gather wild growing roots and fruit
(only).

5. He shall remain chaste.

6. His heart shall be full of meekness.

7. He shall honour guests coming to his hermi-
tage with alms (consisting of) reets and fruit.

8. He shall only give, not receive (presents).

9. He shall bathe at morn, noon, and eve.

10. Kindling a fire according to the (rule of the)
Srimanaka (Satra), he shall offer the Agnihotra.

11. After (living in this manner during) six months,

may also mean ‘ who always wears his upper in the manner re-
quired at a sacrifice,’ i.e. passes it over the left and under the
right arm,

IX. 1. Vishzu XCIV, 8-9; Gautama III, 34. Krishrapandita
takes 4ira, ‘bark,’ to mean ‘(made of) grass,’ e.g. of Mufiga or
Balvaga. :

2. Gautama IHI, 33. The particle ‘and’ probably indicates
that the hermit is not to enter any other inhabited place.

3. Gautama III, 32, 4. Vishzu XCV, 5.
§. Vishnu XCV, 7. 6. Manu VI, 8.
4. Gautama III, 30. 9. Vishsu XCV, 10.

10. Gautama III, 2. Krishnapandita and MSS. B. F. read
srivamakena, and the rest 4varmakena, I read srimawakena, ‘ac-
cording to the rule of the Srimanaka Sfitra,’ in accordance with
Gautama’s text. Baudh4yana, too, uses the same word,

11. Manu VI, 25.
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he shall dwell at the root of a tree, keeping no fire
and having no house.

12. He (who in this manner) gives (their due) to
gods, manes, and men, will attain endless (bliss in)
heaven.

CuarTeErR X.

1. Let an ascetic depart from his house, giving a
promise of safety from injury to all animated beings.

2. Now they quote also (the following verses):
‘ That ascetic who wanders about at peace with all
creatures, forsooth, has nothing to fear from any
hvmg being.”

“But he who becomes an ascetic and does not
pro.mlse safety from injury to all beings, destroys the
born and the unborn; and (so does an ascetic) who
accepts presents.’

‘Let him discontinue the performance of all
religious ceremonies, but let him never discontinue the
recitation of the Veda. By neglecting the Veda he
becomes a Stidra; therefore he shall not neglect it

‘(To pronounce) the one syllable (Om) is the
best (mode of reciting the) Veda, to suppress the
breath is the highest (form of ) austerity ; (to subsist
on) alms is better than fastlng, compassion is pre-
ferable to liberality.’

6. (Let the ascetic) shave (his head); let him have
no property and no home..

X. 1. ManuVI, 39; Yéigfiavalkya III, 61.

2. Manu VI, 40.

3. ‘The born and the unborn, i.e. his ancestors who lose
heaven, and his descendants who lose their caste.

4. Manu VI, 39. 5. Manu II, 83.

6. Gautama III, 11, 22. The term parigraha, ‘home,’ includes
the wife, the family, attendants, and a house.



X, 20. ASCETIC, 47

7. Let him beg food at seven houses which he
has not selected (beforehand),

8. (At the time) when the smoke (of the kitchen-
fire) has ceased and the pestle lies motionless.

9. Let him wear a single garment,

10. Or cover his body with a skin or with grass
that has been nibbled at by a cow.

11. Let him sleep on the bare ground.

12. Let him frequently change his residence,

13. (Dwelling) at the extremity of the village, in a
temple, or in an empty house, or at the root of a tree.

14. Let him (constantly) seek in his heart the
knowledge (of the universal soul).

15. (An ascetic) who lives constantly in the forest,

16. Shall not wander about within sight of the
village-cattle.

17. ‘Freedom from future births is certain for
him who constantly dwells in the forest, who has
subdued his organs of sensation and action, who has
renounced all sensual gratification, whose mind is
fixed in meditation on the Supreme Spirit, and who
is (wholly) indifferent (to pleasure and pain).’

18. (Let him) not (wear) any visible mark (of his
order), nor (follow) any visible rule of conduct.

19. Let him, though not mad, appear like one out
of his mind.

20. Now they quote also (the following verses) :
‘There is no salvation for him who is addicted to

y. Vishmu XCVI, 3.

8. Vishsu XCVI, 6 ; Manu VI, 56.

9. Vishnu XCVI, 13. It is very probable that the single gar-
ment mentioned in the Sftra is, as Krsshnapandita thinks, a small
strip of cloth to cover the ascetic’s nakedness.

12-13. Vishnu XCVI, 10-12. 14. Manu VI, 43, 65.
20. Iread ‘ramyAvasathapriyasya,’ with the majority of the MSS.
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the pursuit of the science of words, nor for him who
rejoices in captivating men, nor for him who is fond
of (good) eating and (fine) clothing, nor for him who
loves a pleasant dwelling.’

21. ‘ Neither by (explaining) prodigies and omens,
nor by skill in astrology and palmistry, nor by casuistry
and expositions (of the Séstras), let him ever seek to
obtain alms.’

22. ‘Let him not be dejected when he obtains
nothing, nor glad when he receives something. Let
him only seek as much as will sustain life, without
caring for household property.’

23. ‘But he, forsooth, knows (the road to) salva-
tion who cares neither for a hut, nor for water, nor
for clothes, nor for the three Pushkaras’ (holy tanks),
nor for a house, nor for a seat, nor for food.’

24. In the morning and in the evening he may
eat as much (food) as he obtains in the house of one
Brdhmana, excepting honey and meat,

25. And he shall not (eat so much that he is
quite) satiated.

26. At his option (an ascetic) may (also) dwell in
a village.

27. Let him not be crooked (in his ways); (let
him) not (observe the rules of) impurity on account

21. Identical with Manu V], go.

22, Vishnu XCVI, 4. Identical with Manu VI, 5%.

23. There are three Tirthas called Pushkara; see Professor
Jolly’s note on Vishru LXXXV, 1.

24. Krishnapandita thinks that this rule is a concession to those
ascetics who are unable to subsist on one meal a day, as Manu
VI, 55 prescribes.

25. Manu VI, 59. 26. Manu VI, 94-95.

24. The text is here probably corrupt. But I follow K7ishna-
pandita. Several MSS. read asasko, ‘he shall not be a rogue,’ for
asavo, ¢ he shall not observe the rules of impurity.’
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of deaths (or births); let him not have a house; let
him be of concentrated mind.

28. Let him not enjoy any object of sensual
gratification.

29. Let him be (utterly) indifferent, avoiding to
do injury or to show kindness to any living being.

30. To avoid backbiting, jealousy, pride, self-con-
sciousness, unbelief, dishonesty, self-praise, blaming
others, deceit, covetousness, delusion, anger, and envy
is considered to be the duty of (men of) all orders.

31. A Brihmaza who wears the sacred thread,
who holds in his hand a gourd filled with water,
who is pure and avoids the food of Stdras will not
fail (to gain) the world of Brahman.

CuaprTER XI.

1. Six persons are (particularly) worthy to receive
the honey-mixture (madhuparka),

2. (Viz.)anofficiating priest, the bridegroom of one’s
daughter, a king, a paternal uncle, a Snitaka, a mater-
nal uncle, as well as (others enumerated elsewhere).

3. (A householder) shall offer, both at the morning
and the evening (meals, a portion) of the prepared
(food) to the Visve Devas in the (sacred) domestic fire.

3o. Vishzu II, 16-17.

31. Krishnapandita believes that this Sfitra again refers to ascetics.
But that is hardly possible, as ascetics are not allowed to wear a
sacrificial thread (see above, Sfitra 18). I think that it is meant to
emphatically assert that a Brihmaza who is free from the short-
comings enumerated in the preceding Sfitra, and who follows the
rule of conduct, will obtain salvation, whether he passes through
the order of Samny4sins or not.

XI. 1-2. Gautama V, z29-30. The persons enumerated else-
where are the teacher, the father-in-law, and so forth. Regardmg
the Snitaka, see Apastambal I1, 30, I=4.

3. Vishnu LXVII, 1-3.

(4] E
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4. Let him give a Bali-offering to the (guardian)
deities of the house,

5. (Thereafter) let him give a portion, one Pala
in weight, to a Srotriya or to a student, (and after-
wards an offering) to the manes.

6. Next let him feed his guests in due order, the
worthiest first,

7. (Thereafter) the maidens, the infants, the aged,
the half-grown members of his family, and pradétis,

8. Then the other members of his family.

9. (Outside the house) he shall throw (some food)
on the ground for the dogs, K4ndilas, outcasts, and
Crows.

10. He may give to a Stidra either the fragments
(of the meal) or (a portion of) fresh (food).

11. The master of the house and his wife may
eat what remains.

4. Vishnu LXVIIL, 4-22.

5. Vishzu LIX, 14; LXVII, 23, 27. Krishnapandita does not
take ‘agrabhiga’ as a technical term, but explains it by ‘a first por-
tion, sufficient for a dinner, or as much as one is able to spare.’

6. Vishwu LXVII, 28, 36—38.

. Vishnu LXVIL, 39. The majority of the MSS. read bilavrid-
dhatarunapradtds [tato]. Krishrapandita corrects the last word
to pradité, while the editor of the Calcutta edition writes prabhri-
tims [tato]. Both conjectures are inadmissible. As the same
phrase occurs once more, below, XIX, 23 (where Kr:shnapandita
writes pradatiraZ), I think that it is not permissible to change the
text. Praditd% must be the correct reading, and a technical
name for a class of female relatives. Etymologically it may mean
‘those who have been perfectly cleansed’” ButI am unable to
trace its precise technical import, and have left it untranslated.

8. Vishnu LXVII, 4r1. 9. Vishzu LXVII, 26.

1o. GautamaV, 25, and note. ‘A SQdra, i. e. one who is his
servant.’—XKrishnapandita. It is, however, possible, that a visitor
of the Sfdra caste is meant; see Apastamba 11, 2, 4, 19~20.

11. Vishzu LXVII, 41.
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12. A fresh meal for which all (the same maNIf_

rials as for the first) are used (may be prepared), if
a guest comes after the Vaisvadeva has been offered.
For such a (guest) he shall cause to be prepared
food (of a) particularly (good quality).

13. For it has been declared in the Veda, ‘A
Brahmaza guest enters the house resembling the
Vaisvinara fire. Through him they obtain rain,
and food through rain. Therefore people know
that the (hospitable reception of a guest) is a
ceremony averting evil’

14. Having fed the (guest), he shall honour him.

15. He shall accompany him to the boundary (of the
village) or until he receives permission (to return).

.16. Let him present (funeral offerings) to the
manes during the dark half of the month (on any
day) after the fourth.

17. After issuing an invitation on the day pre-
ceding (the Srdddha, he shall feed on that occasion)
three ascétics or three virtuous householders, who are
Srotriyas, who are not very aged, who do not follow
forbidden occupations, and neither (have been his)
pupils, nor are (living as) pupils in his house.

18. He may also feed pupils who are endowed
with good qualities.

19. Let him avoid men neglecting their duties,

(

XI, 19. RECEPTION OF GUESTS.

12, Apastamba II, 3, 6, 16; GautamaV, 32, 33. A guest, i.e.
one to whom the definition given above, VIIL, 6, 7, applies. I read
according to my MSS. punakpiko instead of punakpike.

14-15. GautamaV, 38.

16. Vishnu LXXVI, 1-2; Gautama XV, 3.

14. Vishnu LXXIII 1; LXXXII, 2-4 ; LXXXIII, 5, 19; Gau-
tama XV, 10; Apastamba IL, 4, 17, 4.

18. Apastamba I, 7,17,6

19. Gautama XV, 16, 18. The explanation of the word nagna,

E 2
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those afflicted with white leprosy, eunuchs, blind men,
those who have black teeth, those who suffer from
black leprosy, (and) those who have deformed nails.

20. Now they quote also (the following verses):
‘Now, if a (Brihmaza) versed in the Vedas is
afflicted with bodily (defects) which exclude him
from the company, Yama declares him to be irre-
proachable. Such (a man) sanctifies the company.’

21. ‘At a funeral sacrifice the fragments (of the
meal) must not be swept away until the end of the
day. For streams of nectar flow (from them, and
the manes of) those who have received no libations
of water drink (them).’

22. ‘But let him not sweep up the fragments (of
the meal) before the sun has set. Thence issue rich
streams of milk for those who obtain a share with
difficulty.’ '

23. ‘Manu declares that both the remainder (in
the vessels) and the fragments (of the meal) cer-
tainly are the portion of those members of the
family who died before receiving the sacraments.’

24. ‘Let him give the fragments that have fallen
on the ground and the portion scattered (on the
blades of Kusa grass), which consists of the wipings

‘ neglecting their duties,” is doubtful. I have followed Krishna-
pandita, who quotes the Méirkandeya Puriza in support of his view.
The word occurs in the same connexion, Vishnu LXXXII, 27,
where it is rendered by ‘naked.” Possibly it may refer to ascetics
who go entirely naked.

20. The Sfitra gives an exception to the preceding rule.

21. I read ‘skyotante hi’ instead of ¢skyotante vai.’

22. ‘ Those who receive a share with difficulty,’ i. e. the manes
of uninitiated children, mentioned in the next verses.

23—24. Vishnu LXXXII, 22; Manu III, 245-246. These rules,
however, do not fully agree with the teaching of our Manu-smruti,
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and water, as their food, to the manes of those who
died without offspring and of those who died young.’

25. ‘ The malevolent Asuras seek an opportunity
(to snatch away) that food intended for the manes,
which is not supported with both hands;’

26. ‘ Therefore let him not offer it (to the Brah-
maras) without holding (a spoon) in his hand; or
let him stand, holding the dish (with both hands,
until) leavings of both kinds (have been produced).’

27. ‘He shall feed two (Brihmanas) at the
offering to the gods, and three at the offering to
the manes, or a single man on either occasion; even
a very wealthy man shall not be anxious (to enter-
tain) a large company.’

28. ‘A large company destroys these five (advan-
tages), the respectful treatment (of the invited
guests, the propriety of) time and place, purity and
(the selection of) virtuous Brahmaza (guests); there-
fore he shall not (invite a large number).’

29. ‘Or he may entertain (at a Srdddha) even a
single Brihmaza who has studied the whole Veda,
who is distinguished by learning and virtue, and is
free from all evil marks (on his body).’

as the latter assigns the fragments on the ground to honest and
upright servants. Sfira 24 I read with the majority of the
MSS. ‘lepanodakam’ for ¢lepamodakam,” and ‘annam preteshu’
for ‘anupreteshu.’

25. Manu III, 225.

26. Manu III, 224. The meaning of the last clause seems to
be that the sacrificer shall stand before the Brihmazas until they
have done eating.

2%. Identical with Manu III, 125; see also Vishzu LXXIII, 3.
The offering to the gods is the Vaisvadeva offering which pre-
cedes the Sriddha.

28. Identical with Manu III, 126. 29. ManuIII, 129.
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30. ‘(But) how can the oblation to the gods be
made if he feeds a single Brahmaza at a funeral
sacrifice ? Let him take (a portion) of each (kind
of) food that has been prepared (and put it) into a
vessel ;’

31. ‘Let him place it in the sanctuary of a god
and afterwards continue (the performance of) the
funeral sacrifice. Let him offer that food in the
fire or give it (as alms) to a student’

32. ‘As long as the food continues warm, as long
as they eat in silence, as long as the qualities of the
food are not declared (by them), so long the manes
feast on it.’

33. ‘The qualities of the food must not be de-
clared as long as the (Brdhmanas who represent the)
manes are not satiated. Afterwards when they are
satisfied, they may say, “ Beautiful is the sacrificial
food.”’

34. ‘But an ascetic who, invited to dine at a
sacrifice of the manes or of the gods, rejects meat,
‘'shall go to hell for as many years as the slaughtered
beast has hairs.’

35. ‘ Three (things are held to) sanctify a funeral
sacrifice, a daughter’s son, the midday, and sesamum
grains; and they recommend three (other things) for
it, purity, freedom from anger and from precipitation.’

36. ‘The eighth division of the day, during which
the sun’s (progress in the heavens) becomes slow,
one must know to be midday; what is (then) given
to the manes lasts (them) for a very long time.”

37. ‘The ancestors of that man who has inter-

32. Identical with Vishnu LXXXII, 20, and Manu III, 237%.
34. Manu'V, 35. 35. ldentical with Manu III, 235.
3%. Vishnu LXIX, 2-4.
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course with a woman after offering or having dined
at a Srdddha, feed during a month from that (day)
on his semen.’

38. ‘A child that is born from (intercourse im-
mediately) after offering a Srdddha or partaking of
a funeral repast, is unable to acquire sacred learning
and becomes short-lived.’

39. ‘The father and the grandfather, likewise the
great-grandfather, beset a descendant who is born to
them, just as birds (fly to) a fig tree;’

40. *‘(Saying), “ He will offer to us funeral repasts
with honey and meat, with vegetables, with milk
and with messes made of milk, both in the rainy
season and under the constellation Magh4/.”’

41. ‘The ancestors always rejoice at a descendant
who lengthens the line, who is zealous in performing
funeral sacrifices, and who is rich in (images of the)
gods and (virtuous) Brahmaza (guests).’

42. ‘The manes consider him to be their (true)
descendant who offers (to them) food at Gay4, and
(by the virtue of that gift) they grant him (blessings),
just as husbandmen (produce grain) on well-ploughed
(fields).

43. He shall offer (a Srdddha) both on the full
moon days of the months Srivaza and Agrahdyana
and on the Anvash/aki.

39—40. Vishnu LXXVIII, 51-53.

41. ‘Who lengthens the line,” i. e. who himself begets sons.
Read instead of nuyantam pitrskarmani (v. 1. muyantaz and tr:-
pantak),  udyatam.’

42. Vishnu LXXXV, 4, 66-67.

43. Srivana, i.e. July-August; Agrahdyara, i.e. Mirgasirsha
or November-December. Anvash/aki means the day following
the Ash/aka, or eighth day, i. e. the ninth day of the dark halves of

Mirgasirsha, Pausha, Mégha, and Phédlguna. The form of the
word is usually anvash/aka.
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44. There is no restriction as to time, if (par-
ticularly suitable) materials and (particularly holy)
Brahmanas are at hand, or (if the sacrificer is) near
(a particularly sacred) place.

45. A Brihmarza must necessarily kindle the three
sacred fires.

46. He shall offer (in them) the full and new
moon sacrifices, the (half-yearly) Agrayana Ishsi,
the AK4turmisya-sacrifice, the (half-yearly) sacrifices
at which animals are slain, and the (annual) Soma-
sacrifices.

47. For all this is (particularly) enjoined (in the
Veda), and called by way of laudation ‘a debt.’

48. For it is declared in the Veda, ‘ A BrAhmaza
is born, loaded with three debts,’ (and further, ‘He
owes) sacrifices to the gods, a son to the manes, the
study of the Veda to the Rzshis; therefore he is free
from debt who has offered sacrifices, who has be-
gotten a son, and who has lived as a student (with a
teacher).’

49. Let him (ordinarily) initiate a Brahmana in
the eighth (year) after conception,

50. A Kshatriya in the eleventh year after con-
ception,

51. A Vaisya in the twelfth year after conception.

52. The staff of a Brahmara (student may) option-
ally (be made) of Palisa wood,

44. Gautama XV, 5. 45. Vishnu LIX, 2.

46. Vishmu LIX, 4-9.

47. Manu IV, 257. 1 read rimasamstutam with MS. E.

48. Taitt. Samh. VI, 3, 10, 5; Satapatha-brdhmanal, 7, 2, 11.

49-51. Vishnu XXVII, 15-17.

52-54. Vishnu XXVII, 29. Regarding other kinds of sticks,
see Gautama I, 22-24.
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53. (That) of a Kshatriya optionally of the wood
of the Banyan tree,

54. (That) of a Vaisya optionally of Udumbara
wood.

55. (The staff) of a Brahmaza shall (be of such
a length as to) reach the hair,

56. (That) of a Kshatriya the forehead,

57. (That) of a Vaisya the (tip of the) nose.

58. The girdle of a Brdhmana shall be made of
Musiga grass,

59. A bowstring (shall be that) of a Kshatriya,

60. (That) of a Vaisya shall be made of hempen
threads.

61. The upper garment of a Brahmara (shall be)
the skin of a black antelope,

62. (That) of a Kshatriya the skin of a spotted
deer,

63. (That) of a Vaisya a cow-skin or the hide of
a he-goat.

64. The (lower) garment of a Brahmara (shall be)
white (and) unblemished,

65. (That) of a Kshatriya dyed with madder,

66. (That) of a Vaisya dyed with turmeric, or
made of (raw) silk;

67. Or (a dress made of) undyed (cotton) cloth
may be worn by (students of ) all (castes).

68. A Brihmawa shall ask for alms placing (the
word) ‘ Lady’ first,

55—-5%7. Vishnu XXVII, 22, 58-60. Vishnu XXVII, 18.

61-63. Vishnu XXVII, zo. )

64-6%. Vishnu XXVII, 19; Gautama I, r7-21. ¢Unblemished,’
i. e. new, without holes and seams.

68-y70. Vishnu XXVII, 25. I e. ‘Lady, give alms; *Give, O
lady, alms;’ and ‘ Give alms, lady.’
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69. A Kshatriya placing (the word) ‘ Lady’ in the
middle,

70. A Vaisya placing (the word) ‘Lady’ at the
end (of the formula).

71. The time (for the initiation) of a Brahmaza has
not passed until the completion of the sixteenth year,

72. (For that) of a Kshatriya until the completion
of the twenty-second,

73. (For that) of a Vaisya until the completion of
the twenty-fourth.

74. After that they become ‘men whose Savitri
has been neglected.’

75. Let him not initiate such men, nor teach
them, nor sacrifice for them; let them not form
matrimonial alliances (with such outcasts).

76. A man whose Savitrt has not been performed,
may undergo the Uddélaka-penance.

77. Let him subsist during two months on barley-
gruel, during one month on milk, during half a
month on curds of two-milk whey, during eight days
on clarified butter, during six days on alms given
without asking, (and) during three days on water,
and let him fast for one day and one night.

78. (Or) he may go to bathe (with the priests) at
the end of an Asvamedha (horse-sacrifice).

79. Or he may offer a Vritya-stoma.

71-73. Vishmu XXVII, 26.

74. Vishnu XXVII, 27. SAvitri, literally ‘the Ri% sacred to
Savitr:” (Rig-veda III, 62, 1o), means here ‘the initiation, see
Gautama 1, 12 note.

5. Apastamba I, 1, 1,28, The plural vivihayeyu?, ‘let them
(not) form matrimonial alliances,’ indicates that orthodox Bréh-
mazas must neither give their daughters to Patitasivitrikas nor
take the daughters of such persons.

78. Gautama XIX, 9. 79. Gautama XIX, 8.
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CuarTeEr XII.

1. Now, therefore, the duties of a Snitaka (will
be explained).

2. Let him not beg from anybody except from a
king and a pupil. |

3. But let him ask, if pressed by hunger, for
some (small gift) only, a cultivated or uncultivated
field, a cow, a goat or a sheep, (or) at the last
extremity, for gold, grain or food.

4. But the injunction (given by those who know
the law) is, ‘A Snitaka shall not be faint with
hunger.’

5. Let him not dwell together with a person
whose clothes are foul;

6. (Let him not cohabit) with a woman during
her courses,

7. Nor with an unfit one.

8. Let him not be a stay-at-home.

XIIL 1. ‘Now’ marks the beginning of a new topic. ¢ There-
fore,’ i. e. because the duties of a Snitaka have to be taught after
those of a student.

2. Manu IV, 33; Gautama IX, 63.

3. Manu X, r13-114. 4. Manu IV, 34; Vishnu III, 79.

5. Krishrapandita, whom I have followed in the translation of
this Sfitra, thinks that it indicates the obligation of wearing clean
clothes, see e.g. Vishnu LXXI, 9. It seems to me, however,
probable that its real sense is, ¢ Let him not cohabit with a woman
during her courses,’ and that the next Sitra has to be read niraga-
svalay4, ¢ Nor with one of immature age.’

7. “An unfit one, i.e. ‘one of low caste’ (hin4).—Kr:shnapar-
dita. Probably a sick wife is meant, Gautama IX, 28.

8. Gautama IX, 53. Krsshnapandita gives besides the above
interpretation of the Stra from Haradatta’s Gautamiy4 Mitikshar4,
another one, according to which it means,  Let him not forsake his
own family and enter another one (by adoption and so forth).” A third
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9. Let him not step over a stretched rope to
which a calf (or cow) is tied.

10. Let him not look at the sun when he rises or
sets.

11. Let him not void excrements or urine in
water,

12. Nor spit into it.

13. Let him ease himself, after wrapping up his
head and covering the ground with grass that is not
fit to be used at a sacrifice, and turning towards the
north in the day-time, turning towards the south at
night, sitting with his face towards the north in the
twilight.

14. Now they quote also (the following verses):
‘But Snitakas shall always wear a lower garment
and an upper one, two sacrificial threads, (shall carry)
a staff and a vessel filled with water.

15. ‘It is declared, that (a vessel becomes) pure
(if cleaned) with water, or with the hand, or with a
stick, or with fire. Therefore he shall clean (his)
vessel with water and with his (right) hand’

16. ‘For Manu, the lord of created beings, calls
(this mode of cleaning) encircling it with fire’

17. ‘He who is perfectly acquainted with (the
rules of) purification shall sip water (out of this
vessel), after he has relieved the necessities of
nature.’ ‘ '

18. Let him eat his food facing the east.

explanation is given by Niriyaza on Sinkhdyana Grshya-sttra IV,
12, 11, who takes it to mean, ‘Let him not go from one house
to the other.

9. Gautama IX, 52; Vishnu LXIII, 42.

10. Vishzu LXXI, 14-18. 11-12. Vishzu LXXI, 35.

13. Gautama IX, 37-38, 41-43; Vishnu LX, 2-3.

14. Vishmu LXXI, 13-15. 18. Vishnu LXVIII, 40.
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19. Silently let him swallow the entire mouthful,
(introducing it into the mouth) with the four fingers
and with the thumb;

20. And let him not make a noise (while eating).

21. Let him approach his wife in the proper
season, except on the Parva days.

22, Let him not commit a crime against nature
(with her).

23. Now they quote also (the following verse):
‘The ancestors of a man who commits an unnatural
crime with a wedded wife, feed during that month
on his semen. All unnatural intercourse is against
the sacred law.

24. It is also declared in the Kéaz4aka, ‘ (When)
the women (asked) Indra, “ May even those among
us, who are soon to be mothers, (be allowed to)
cohabit with their husbands,” he granted that wish.’

25. Let him not ascend a tree.

26. Let him not descend into a well.

27, Let him not blow the fire with his mouth.

28. Let him not pass between a fire and a Brah-

_maza,

29. Nor between two fires;

30. Nor between two Brahmaras; or (he may do
it) after having asked for permission.

31. Let him not dine together with his wife. For
it is declared in the Vigasaneyaka, ‘His children
will be destitute of manly vigour.’

19. Krishnapandita thinks that this rule refers to the first five
mouthfuls only.

21. Vishnu LXIX, 1.- The Parva days are the eighth, four-
teenth, and fifteenth of each half-month.

25—2%. Gautama IX, 32. 28. Apastamba II, 5,12, 6.

30. Apastamba 11, g, 12, 7-8.

31. Satapatha-brihmana X, 5, 2, 9; Vishnu LXVIII, 46.
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32. Let him not point out (a rainbow calling it)
by (its proper) name, ‘ Indra’s bow.’

33. Let him call it ‘the jewelled bow’ (mazni-
dhanuZ).

34. Let him avoid seats, clogs, sticks for cleaning
the teeth, (and other implements) made of Paldsa
wood.

35. Let him not eat (food placed) in his lap.

36. Let him not eat (food placed) on a chair.

37. Let him carry a staff of bamboo,

38. And (wear) two golden earrings.

39. Let him not wear any visible wreath except-
ing a golden one;

40. And let him disdain assemblies and crowds.

41. Now they quote also (the following verse):
‘To deny the authority of the Vedas, to carp at the
teaching of the Azshis, to waver with respect to any
(matter of duty), that is to destroy one’s soul.’

42. Let him not go to a sacrifice except if he is
chosen (to be an officiating priest. But) if he goes,
he must, on returning home, turn his right hand
(towards the place).

43. Let him not set out on a journey when the
sun stands over the trees.

32—33. Gautama IX, 22. 34. Gautama IX, 44.
35. Vishzu LXVIII, 21. 36. Gautama IX, 32.
37. Vishnu LXXI, 13. 38. Vishzu LXXI, 16.

39. Gautama IX, 32,

40. I read sabhisamaviyimskivagayeta. The corrupt read-
ings of Bh. samaviyiska gaviyan and of F. samaviyimska vakshi-
yanna point to this version, the sense of which agrees with the
parallel passages of other Smrtis, see e. g. Apastamba I, 11,32, 19.

41. Vishnu LXXI, 83. 42. Gautama IX, 54-55, 66.

43. Vishzu LXIII, 9. According to Krishnapandita the time
intended is midday.
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44. Let him not ascend an unsafe boat, or (any
unsafe conveyance).

45. Let him not cross a river, swimming.

46. When he has risen in the last watch (of the
night) and has recited (the Veda) he shall not lie
down again.

47. In the Muh0Orta sacred to Pragipati a
Brahmaza shall fulfil some sacred duties.

Cuarter XIII.

1. Now, therefore, the Upakarman (or the rite
preparatory to the study) of the Veda (must be per-
formed) on the full moon day of the month Sravaza
or Praush#4apada.

2. Having kindled the sacred fire, he offers
(therein) unground (rice) grains,

3. To- the gods, to the Azshis, and to the
K/andas.

4. Let them begin to study the Vedas, after
having made Brihmazas (invited for the purpose)
wish ‘welfare’ (svasti), and after having fed them
with sour milk,

5. (And continue the Veda-study) during four

44. Vishau LXIII, 4.

45. Vishnu LXIII, 46. Krishnapandita omits this Sitra which
is found in the majority of the’MSS.

46. Apastamba I, 11, 32, 15; Vishnu XXX, 27.

47. Manu 1V, 92 ; Vishwu LX, 1. The Muhfirta sacred to
Pragipati is the same as the Brihma-muhfrta, and falls in the last
watch of the night.

XIIL 1. Vishmu XXX, 1. Srdvana, July-August. Praush/ka-
pada, i. e. Bhadrapada, August-September. Krishnapandita im-
properly combines this Sfitra with the next.

5. Gautama XVI, 2.
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months and a half or during five months and a
half.

6. After (the expiration of) that (period), he may
study (the Vedas) during the bright half of each
month,

7. But the supplementary treatises (Angas) of
the Veda at pleasure (both during the bright and
the dark halves of each month).

8. Interruptions of the (Veda-study shall take
place),

9. If it thunders during the twilight,

10. During (both) the twilights (of each day),

11. In towns where a corpse (lies) or Kandilas
(stay).

12. At pleasure (he may study seated) in'(a place)
which has been smeared with cowdung and around
which a line has been drawn.

13. (Let him not study) near a burial-ground,

14. (Nor) lying down,

15. Nor when he has eaten or received a gift at
a funeral sacrifice ;

16. And with reference to this (subject) they
quote a verse of Manu, ‘Be it fruit, or water, or

6-7. Manu IV, ¢8.

9. Apastamba I, 3, 9, 20. 10. Gautama XVI, 12.

11, Gautama XVI, 19; Vishnu XXX, 10. The above transla-
tion follows Krsshnapandita’s gloss. But the Sfitra may also be
taken diﬂ'erently: ¢In (villages) where a corpse lies or a K4ndila
stays (and) in towns.’ For the prohibition to study i in towns is
mentioned by Gautama XVI, 45; Manu IV, 116; and Apastamba
I ».3 9 4

12. Apastamba I, 3, 9, 5. The rule refers to places, such as
high-roads, where studying is ordinarily forbidden.

13. Vishnu XXX, 15; Apastamba I, 39,6

14. Gautama XVI, 17. 15. Gautama XVI, 34.

16, Manu IV, 117 somewhat resembles the verse quoted. But
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sesamum, or food, or whatever be the (gift) at a
Sraddha, let him not, having just accepted it, recite
the Veda; for it is declared in the Sms=ti, that the
hand of a BrAhmaza is his mouth.’

17. (Let him not recite the Veda) while he runs,
(nor) while a foul smell and the like (are perceptible,
nor) on barren ground,

18. (Nor) when he has ascended a tree,

19. (Nor) in a boat or in a camp,

20. Nor after meals while his hands are moist,

21. (Nor) while the sound of a Véaza (is heard),

22. (Nor) on the fourteenth day (of each half-
month, ndr) on the new moon day, (nor) on the eighth
day (of each half-month, nor) on an Ash/akj,

23. (Nor) while he stretches his feet out, (nor)
while he makes a lap, (nor) while he leans against
(something), nor (in any other unbecoming posture),

24. (Nor) close to his Gurus,

25. (Nor) during that night in which he has had
conjugal intercourse,

26. (Nor) dressed in that garment which he had

- on during conjugal intercourse, except if it has been
washed,

its altered form shows clearly that the Mé4nava Dharmasistra
known to Vasish#za differed from the work which at present goes
by that name. Compare also Sinkhiyana Grihya-stitra IV, 7, 55.

17. Yéghavalkya I, 150; Gautama XVI, 19; Manu IV, 120.

18. Apastamba I, 3, 11, 16.

19. Vishzu XXX, 18; Manu IV, 121.

20. Apastamba I, 3, 10, 235.

21. Gautama XV, 7, and note.

22, Vishnu XXX, 4; Gautama XVI, 37-38. The Ash/akAs are
the eighth days of the dark halves of the winter months, Mérga-
sirsha, Pausha, M4gha, and Philgura.

23. Vishsu XXX, 17; Manu IV, 112. 26, Manu IV, 116.

[14] F
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27. (Nor) at the extremity of a village,

28. (Nor) after (an attack of) vomiting,

29. (Nor) while voiding urine or feces.

30. (Let him not recite) the Rig-veda, the Yagur-
veda, and (the Atharva-veda) while the sound of the
Saman melodies (is audible), nor (the Sdman while
the other Vedas are being recited).

31. (Let him not study) before (his food is)
digested,

32. (Nor) when a thunderbolt falls,

33. (Nor) when an earthquake happens,

34. Nor when the sun and the moon are eclipsed.

35. When a preternaturally loud sound is heard
in the sky, when a mountain falls, (and) when showers
of stones, blood or sand (fall from the sky, the Veda
must not be read) during the twenty-four hours (im-
mediately succeeding the event).

36. If meteors and lightning appear together, (the
interruption shall last) three (days and) nights.

37. A meteor (alone and) a flash of lightning
(alone cause an interruption lasting) as long as the
sun shines (on that or the next day).

38. (If rain or other celestial phenomena come)
out of season, (the Veda must not be read) during
the twenty-four hours (immediately succeeding the
event).

2y. Gautama XVI, 18, 28. Vishru XXX, 19.

29. Gautama XVI, 11. Krishnapandita improperly divides the
Sfitra into two.

3o. Vishnu XXX, 26. 31. Vishnu XXX, 21.

32-34. Vishnu XXX, 5; Gautama XVI, 22.

35. Gautama XVI, 22; Manu IV, 105, 115. Krishnapandita
mentions digdéha, ‘ when the sky appears preternaturally red,” as
a various reading for ¢ dignida.’

38. Apastamba I, 3,11, 29.
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39. If the teacher has died, (he shall not study
the Veda) during three (days and) nights.

40. If the teacher’s son, a pupil, or a wife (have
died, he shall not study) during a day and a night.

41. Let him honour an officiating priest, a father-
in-law, paternal and maternal uncles, (though they
may be) younger than himself, by rising and saluting
them,

42. Likewise the wives of those persons whose
feet must be embraced, and the teacher’s (wives),

43. And his parents.

44. Let him say to one acquainted with (the
meaning of) a salute, ‘I N. N. ho! (salute thee);’

45. But him who does not know it (he shall
address with the same formula, omitting his name).

46. When a salute is returned, the last vowel (of
the noun standing) in the vocative is produced to
the length of three moras, and if it is a diphthong
(e or o) changeable according to the Sandhi rules, it
becomes 4y or 4v, e. g. bho, bhév.

47. A father who has committed a crime causing
loss of caste must be cast off. But a mother does
not become an outcast for her son.

48. Now they quote also (the following verses):

39. Apastamba I, 3, 10, 2—4. 40. Vishzu XXXII, 4.

42. The persons intended are, the teacher and so forth. See
ﬁpastamba 1, 4, 14,7, note.

44. Gautama VI, 5.

45. Apastamba. I, 4, 14, 23. Krishnapandita combines this
Sftra with the preceding.

46. f\pastamba I, 2, 5, 18. In returning a salute, the name of
the person addressed is pronounced, and if it ends in a, the vowel
is made pluta, while e and o are changed to 4ya and 4va, e. g. Hare
to Harfya.

447. Gautama XX, 1; XXI, 15; ﬁpasta.mba 1, 10, 28, 9.

48. Manu II, 1435.

F 2
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‘The teacher (444rya) is ten times more venerable
than a sub-teacher (upAdhy4ya), the father a hundred
times more than the teacher, and the mother a
thousand times more than the father.’

49. ‘A wife, sons, and pupils who are defiled by
sinful deeds, must first be reproved, and (if they do not
amend, then) be cast off. He who forsakes them
in any other way, becomes (himself) an outcast.’

50. An officiating priest and a teacher who neglect
to teach the recitation of the Veda, or to sacrifice,
shall be cast off. If he does not forsake them, he
becomes an outcast.

51. They declare that the male offspring of out-
casts are (also) outcasts, but not the females.

52. For a female enters (the family of) a stranger.

53. He may marry such a (female) without a
dowry.

54. ‘If the teacher’s teacher is near, he must be
treated like the teacher (himself). The Veda declares
that one must behave towards the teacher’s son just
as towards the teacher.’ '

55. A Brihmaza shall not accept (as gifts)
weapons, poison, and spirituous liquor.

56. Learning, wealth, age, relationship,and occupa-
tion must be honoured.

57. (But) each earlier named (quality) is more
venerable than (the succeeding ones).

58. If he meets aged men, infants, sick men, load-
carriers, women, and persons riding in chariots, he

49. Apastamba I, 2, 8, 29-30. go. Gautama XXI, 12.
5I. Apastamba 1, 10, 29, 14.

53. Manu II, 238 ; Yégfavalkya III, 261.

54. Vishnu XXVIII, 29, 31. §6. Vishru XXXII, 16.
§8-59. Vishnu LXIII, 51.
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must make way (for them, i.e.) for each later (named
before those enumerated earlier).

59. If a king and a Snitaka meet, the king must
make (way) for the Snitaka.

60. All (must make way) for a bride who is being
conveyed (to her husband’s house).

61. Grass, room (for resting), fire, water, a welcome,
and kind words never fail in the houses of good men.

CuaprTER X1V,

1. Now, therefore, we will declare what may be
eaten and what may not be eaten.

2. Food given by a physician, a hunter, a woman
of bad character, a mace-bearer, a thief, an Abhisasta,
a eunuch, (or) an outcast must not be eaten,

3. (Nor that given) by a miser, one who has per-
formed the initiatory ceremony of a Srauta-sacrifice,
a prisoner, a sick person, a seller of the Soma-plant,a
carpenter, a washerman, a dealer in spirituous liquor,
a spy, a usurer, (or) a cobbler,

4. Nor (that given) by a Stdra,

5. Nor (that given) by one who lives by his
weapons,

6. Nor (that given) by the (kept) paramour of a

61. Apastamba 11, 2, 4,14 ; Gautama V, 35-36.

XIV. 2. Vishnu LI, %, 10-11. Dandika, ‘a mace-bearer,” may
mean ‘a police officer’ or ‘a messenger.’ I read with MSS. Bh.
and F. shandha, ¢ a eunuch,’ instead of saska, ‘a rogue,’ the reading
of the other MSS. and of Krishrapandita.

3. Vishnu LI, 8—9, 12, 19 ; Gautama XVII, 1. I write sifaka,
‘a spy, instead of si%ika, ‘a tailor,” according to the other Smritis,
e.g. Vishzu LI, 12 ; f\pastamba I, 6, 18, 30.

4. Apastamba I, 6, 18, 13. 5. Apastamba I, 6, 18, 19.

6. Vishnu LI, 16 ; Gautama XVII, 18. I read with the majority
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married woman, or by a husband who allows a
paramour (to his wife),

7. Nor (that given) by an incendiary,

8. Nor (that given) by (a ruler) who does not slay
those worthy of capital punishment,

9. Nor (food) offered publicly with these words,
“Who is willing to eat?’

10. Nor food given by a multitude of givers, or
by harlots, and so forth.

11. Now they quote also (the following verse):
“The gods do not eat (the offerings) of a man who
keeps dogs, nor of him whose (only) wife is of the
Stdra caste, nor of him who lives in subjection to
his wife, nor of (a husband) who (permits) a paramour
(of his wife to reside) in his house.’

12. He may accept (the following presents even)
from such (people, viz.) firewood, water, fodder,
Kusa grass, parched grain, (food) given without
asking, a vehicle, (shelter in) the house, small fish,
millet, a garland, perfumes, honey, and meat.

13. Now they quote also (the following verse):
‘For the sake of a Guru, when he desires to save
his wife (and family from starvation), when he wishes
to honour the gods or guests,he may accept (presents)
from anybody; but let him not satisfy his (own hunger)
with such (gifts).’

of the MSS. yaskopapatim [pattiz F.] manyate, instead of B s and
Krishnapandita’s yaskopari manyate.

9. Apastamba I, 6,18, 17.

ro. Vishnu LI, 7. “And so forth (iti), i. e. by cruel men and
the like.’—Krishnapandita.

11. Vishsu LI, 15.

12. Gautama XVII, 3; Vishzu LVII, ro.

13. Vishmu LVII, 13; Manu IV, 251.
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14. Food given by a hunter who uses the bow
must not be rejected.

15. Forit is declared in the Veda, ¢ At a sacrificial
session (sattra), which lasted one thousand years,
Agastya went out to hunt. He had sacrificial cakes
prepared with the meat of beasts and fowls good
(to eat).’

16. With reference to this (subject) they quote
also some verses proclaimed by Pragépati, ¢ Praga-
pati (the Lord of created beings) has declared that
food freely offered and brought (by the giver himself)
may be eaten, though (the giver) be a sinful man, pro-
vided the gift has not been asked for beforehand.’

17. ‘Food offered by a man who has faith must
certainly be eaten, even though (the giver) be a
thief, but not that given by (a Brahmaza) who sacri-
fices for many and who initiates many.’

18. ‘The manes do not eat during fifteen years
(the food) of that man who disdains a (freely offered
gift), nor does the fire carry his offerings (to the
gods).

19. ‘Butalms, though offered without asking, must
not be accepted from a physician, from a hunter, from
a surgeon or a (very) wicked man, from a eunuch, and
from a faithless wife.’ _

20. Fragments of food left by other persons than
the teacher must not be eaten,

21, Nor remnants of one’s own (meal) and food
touched by leavings,

15. ManuV, 22-23. I connect vigfidyate with this Sfitra, instead
of with the preceding one, as Krishrapandita does.

16. Vishzu LVIL 11; Manu IV, 248; f\pastamba I, 6, 19, 14.

18. Vishzu LVII, 12; Manu IV, 249 ; Apastamba I, 6, 19, 14.

I9. Apastamba I, 6, 19, 15. 20. Vishzu XXVIII, 11,
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22. Nor (food) defiled by contact with a garment,
hair, or insects.

23. But at pleasure he may use (such food) after
taking out the hair and the insects, sprinkling it with
water, dropping ashes on it, and (after it has been
declared) fit for use by the word (of a Brdhmana).

24. With reference to this (subject) they quote
also some verses proclaimed by Pragépati, ‘ The gods
created for Brihmazas three means of purifying
(defiled substances), viz. ignorance (of defilement),
sprinkling (them) with water, and commending (them)
by word of mouth.’

25. ‘Let him not throw away that food which, ata
procession with images of the gods, at weddings, and
at sacrifices, is touched by crows or dogs.’

26. ‘After the (defiled) portion has been removed,
the remainder shall be purified, liquids by straining
them, but solid food by sprinkling it with water.’

27. ‘What has been touched by the mouth of a
cat is even pure. '

28. (Cooked food which has become) stale (by
being kept), what is naturally bad, what has been
placed once only in the dish, what has been cooked
more than once, raw (food), and (food) insufficiently
cooked (must not be eaten).

29. But at pleasure he may use (such food) after
pouring over it sour milk or clarified butter.

22, Apastamba I, 5, 16, 28; Gautama XVII, 9.

23. Vishnu XXIII, 38; Yégsiavalkya I, 189.

24. Yégiiavalkya I, 191.

26. Vishnmu XXIII, 3o. Krishrapandita thinks that plivanena,
¢ by straining them (through a cloth),’ may also mean ‘ by heating
them on the fire.’

28, Gautama XVII, 13, and note, 15-16.

29. ManuV, 24. '
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30. With reference to this (subject) they quote
also some verses proclaimed by Pragépati, ‘A Brah-
mazna shall not eat clarified butter or oil which drips
from the nails (of the giver). Yama has declared
such (food to be) impure; (to eat it is as sinful) as
to partake of cow’s flesh.’

31. ‘But fatty substances, salt, and condiments
proffered with the hand do not benefit the giver, and
he who partakes of them will eat sin.’

32. ‘Let him give, therefore, such substances
placed on a leaf or on grass, but never with his
hands or in an iron vessel.’

33. For eating garlic, onions, mushrooms, turnips,
Sleshméntaka, exudations from trees, the red sap flow-
ing from incisions(in trees or plants), food pecked at by
crows or worried by dogs, or the leavings of a Sdra,
an Atik#zé#/ra (penance must be performed).

34. (Let him not drink) the milk of a cow that is
in heat, nor of one whose calf has died,

35. Nor that which cows, buffalo-cows, and goats
give during the first ten days (after giving birth to
young ones),

36. Nor water collected at the bottom of a boat.

37. Let him avoid wheat-cakes, (fried) grain,
porridge, barley-meal, pulse-cakes, oil, rice boiled
in milk, and vegetables that have turned sour (by
standing),

33. Vishnu LI, 34, 36; Gautama XVII, 32-33. Regarding
the Atikrskkkra penance, see below, XXIV, 1.

34. Vishnu LI, 40. For other explanations of the term san-
dhinf, ¢ a cow that is in heat,’ see Apastamba I, 5, 17, 23; Vishnu
LI, 4o.

35. Vishzu LI, 39. The Sfitra implies that the milk of other
animals must not be drunk under any circumstances.

37-38. Vishru LI, 35, 42.
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38. Likewise other kinds of (sour) food prepared
with milk and barley-flour.

39. Among five-toed animals, the porcupine, the
hedgehog, the hare, the tortoise, and the iguana may
be eaten,

40. Among (domestic) animals those having teeth
in one jaw only, excepting camels.

41. And among fishes, the long-nosed crocodile,
the Gavaya, the porpoise, the alligator, and the crab
(must not be eaten),

42. Nor those whlch are misshaped or have heads
like snakes,

43. Nor the bos Gaurus, the Gayal, and the
Sarabha,

44. Nor those that have not been (specially men-
tioned (as fit for food),

45. Nor milch-cows, draught-oxen, and animals
whose milk teeth have not dropped out.

46. It is declared in the Vigasaneyaka, that (the
flesh of) milch-cows and oxen is fit for offerings.

47. But regarding the rhinoceros and the wild
boar they make conflicting statements.

48. And among birds, those who seek their food

.by scratching with their feet, the web-footed ones,
the Kalavinka, the water-hen, the flamingo, the

39. Gautama XVII, 24. Haradatta on Apastamba and Gau-
tama explain svividh, ‘the porcupine,’ to be a kind of boar, and
salyaka, ‘the hedgehog,’ to be ¢the porcupine.’

40. Vishnu LI, 30; Manu 'V, 18,

41-42. Gautama XVII, 36; ApastambaI 5, 17, 38-39.

43. ApastambaI 5,17, 29. 44. ManuV, 11, 17.

45. Gautama XVII, 30-31. 46. Apastamba I, 5,17, 31.

48. Gautama XVII, 34-35; Vishzu LI, 28-31. I read mén-
dhila, ‘the flying fox,” while Krishnapandita gives mighira, a
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Brahmazi duck, the Bhésa, the crow, the blue pigeon,
the osprey, the KAtaka, the dove, the crane, the
black partridge, the grey heron, the vulture, the
falcon, the white egret, the ibis, the cormorant, the
peewit, the flying-fox, those flying about at night,
the woodpecker, the sparrow, the Rail4taka, the
green pigeon, the wagtail, the village-cock, the parrot,
the starling, the cuckoo, those feeding on flesh, and
those living about villages (must not be eaten). ‘

CuaprTer XV.

1. Man formed of uterine blood and virile seed
proceeds from his mother and his father (as an effect)
from its cause,

2. (Therefore) the father and the mother have
power to give, to sell, and to abandon their (son).

3. But let him not give or receive (in adoption)
an only son;

4. For he (must remain) to continue the line of
the ancestors.

5. Let a woman neither give nor receive a son
except with her husband’s permission.

6. He who desires to adopt a son, shall assemble' v

reading which he cannot explain. The MSS. read as follows:
B. E. mighdra, Bh. F. midham, L. O. 913 (A#ibh)andha (naktar).
Haradatta on f\pastamba I, 5, 17, 33 explains plava, ‘the water-
hen,” to be a kind of heron, called also sakafabila.

XV. 1—9. Vyavahiramayfikha IV, 5,16; Colebrooke V, Digest
CCLXXIII; Dattakamimimsi IV, 14; V, 31-40.

3. Colebrooke, Mitkshard I, 11, 11; Dattakamimimsi IV, 2-3.

4. Dattakamiméimsi IV, 4. I e. to offer funeral sacrifices to
his ancestors and to have sons who do it after him.

5. Dattakamimimsi I, 15; IV, 9.

6. Colebrooke, Mitikshard I, 11, 13, and note; Dattakami-
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his kinsmen, announce his intention to the king, make
burnt-offerings in the middle of the house, reciting
the Vyahstis, and take (as a son) a not remote kins-
man, just the nearest among his relatives.

7. But if a doubt arises (with respect to an adopted
son who is) a remote kinsman, (the adopter) shall set
him apart like a Stdra.

8. For it is declared in the Veda, ‘ Through one
he saves many.’

9. If, after an adoption has been made, a legiti-
mate son be born, (the adopted son) shall obtain a
fourth part,

10. Provided he be not engaged in (rites) pro-
curing prosperity.

mémsi II, g1 ; Dattakakandrikd II, r1. ‘ To the king,’ i.e. to the
person who holds the village, either to the king of the country or
to the feudal chief (Thékor) who holds it under the sovereign.
¢ Reciting the Vyahrstis,' i.e. saying with the first oblation Om
bhiz svdhi, with the second Om bhuvak svihi, with the third Om
svak svahi, and with the fourth Om bh., bh., sv. svihi; see
Vyavahiramayfikha IV, 5, 42. ‘A not remote kinsman, just the
nearest among his relatives,’ i. e. a boy as nearly related as possible,
in the first instance a Sapinda, on failure of such a one, a Sami-
nodaka or a Sagotra.

#. Dattakamimémsa I1, 18 ; Dattakakandriki II, 11. ¢Ifa doubt
arises,’ i. e. if the adopter afterwards feels uncertain regarding the
caste or other qualifications of his adopted son. ¢ Set him apart
like a Sfidra,’ i. e. shall neither have him initiated nor employ him
for any sacred rites.

8. Dattakakandriki II, r1.

9. Colebrooke, Mitikshard I, 11, 24. Dattakamimimsi X, 1;
Dattakakandriki II, 11 ; V,17. For the explanation of the term
¢ a fourth part,’ see Colebrooke, Mitikshari I, 77.

10. ‘Rites procuring prosperity,’ i. e. Sriddhas, expiatory rites,
&c. See also above, III, 71, and Gautama XI, 17. According to
Krishnapandita the estate is in this case to be divided equally
between the legitimate son and the adopted son. An entirely
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., 11. He who divulges the Veda (to persons not
authorised to study it), he who sacrifices for Stdras,
(and all those) who have fallen from the rank of
the highest caste (shall be excommunicated by the
ceremony of) emptying the water-vessel.

12. A slave or the son of a wife of a lower caste, -
or a relative not belonging to the same caste, who
is destitute of good qualities, shall fetch a broken
pot from a heap of vessels unfit for use, place Kusa
grass, the tops of which have been cut off, or Lohita
grass (on the ground), and empty the pot for the
(outcast, overturning it) with his left foot;

13. And the relatives of the (outcast), allowing
their hair to hang down, shall touch him who
empties (the pot).

14. Turning (when they leave) their left hands
towards (that spot), they may go home at pleasure.

15. Let them not afterwards admit the (excom-
municated person) to sacred rites.

16. Those who admit him to sacred rites become
his equals.

17. But outcasts who have performed (the pre-
scribed) penance (may be) readmitted.

18. Now they quote also (the following verse):

different explanation, ‘ Provided (the estate) may not have been
expended in acts of merit,” is given Dattakafandrikd V, 17-18.
It is doubtlessly erroneous, for ‘ the estate’ is nowhere mentioned in
the preceding Sftras.

11. Gautama XX, 1.

12. Gautama XX, 4. ‘For the (outcast), i. e. pronouncing his
. name, and saying, ‘I deprive N. N. of water.’

13. Gautama XX, 5. Krishrapandita takes the Stitra differently,
but his explanation is refuted by the parallel passage of Gautama
and Haradatta’s commentary thereon.

14. Gautama XX, 7. 15. Gautama XX, 8~9.



78 ' VASISHTHA. XV, 19.

¢ Let him walk before those who readmit him, like
one gamboling and laughing. Let him walk behind
those who excommunicate him, like one weeping
and sorrowing.’

19. Those who strike their teacher, their mother,
or their father may be readmitted in the following
manner, either after being pardoned by the (persons
offended) or after expiating their sin.

20. Having filled a golden or an earthen vessel
(with water taken) from a sacred lake or river, they
pour (the water) over him, (reciting the three verses)
‘Ye waters are’ &c.

21. All the (other ceremonies to be performed on
the) readmission of one who has bathed (in this
manner) have been explained by (those ordained on)
the birth of a son.

CaarTer XVI
1. Now (follow the rules regarding) legal pro-
ceedings.
2. Let the king (or) his minister transact the
business on the bench.
3. When two (parties) have a dispute, let him
not be partial to one of them.

20. Gautama XX, ro-14. I read ¢pumyahradit, instead of
¢ plirnihradit,’ as the MSS. and Krishnapandita have. The passage
of the Veda referred to occurs Rig-veda X, o, 1.

21. I e. the person readmitted shall receive all the various
sacraments just like a new-born child. ‘

XVLI. 2. Vishnmu III, 72-73. Krishnapandita gives a second expla-
nation of the Sfitra, which also appears admissible, ‘Let the king
transact the business on the bench, taking counsel (with learned
Brihmanas as assessors);’ see Vishru III, 72.

3. Translated as above the Sfitra is nearly equivalent to Gautama
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4. Let him reason properly regarding an offence ;
finally the offence (will become evident thereby).

5. He who properly reasons regarding an offence,
in accordance with the sum of the science of the
first two castes, is equitable towards all created
beings.

6. And let him protect what has been gained ;

7. (Likewise) the property of infants (of the) royal
(race).

XI, 5. But the phrase ‘when two parties have a dispute’ may
also indicate, as Krsshnapandita suggests, that the king or judge
shall not promote litigation, see Gautama XIII, 27. As Krsshna-
pandita states, the Sfitra may, however, mean also,  When one case
is being argued, let him not begin another (without finishing the
first) ;* see Manu VIII, 43. Owing to the particular nature of the
Sfitra style and the inclination of the Brihmanical mind to double-
entendres, I do not think it improbable that the author may have
intended, both in this and in the preceding Sfitras, that his words
should be interpreted in two ways.

4. Gautama XI, 23-24. I divide the words of the text, as
follows, ‘yathisanam (i. e. yathi-4sanam) aparidhohi; antena
aparidhak,” and interpolate syit at the end of the first clause.

5. Krishmapandita wrongly divides this Sfitra into two, and
wrongly adopts the reading of MSS. B. and E., consequently he
obtains a sense only by the most astonishing tricks of interpreta-
tion. I read with MSS. Bh. and F., yathisanam aparidhohyidya-
varzayor vidyintatak, to which the reading of I. O. gr3 4dya-
varnayor vidhinatak points also. The meaning of the expression,
‘according to the sum of the science of the first two castes,” I take
to be according to the rules of sacred learning and of the miméams4,
which is peculiar to the Bridhmanas and of logic (invikshiki) and
polity (dandaniti), which are peculiar to or at least recommended
to the particular attention of the Kshatriyas.

6. Iread with MSS. Bh. and F., sampannam %a rakshayet. I con-
sider this Sfitra to contain an admonition addressed to the king for
himself; see Manu VII, 99. Krishnapandita and B. read sapattram
#a rakshayet, ¢ Let him protect that which is attested by writings,’
i. e. the donations of former kings, attested by writings; see Vishnu
III, 83.

7. Krishnapandita thinks that the rule refers to the property of
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8. (Likewise the property) of persons unfit to
transact legal business (minors, widows, and so
forth).

9. But if (a minor) comes of age, his property
must be made over to him.

10. ‘It is declared in the Smszti that there are
‘three kinds of proof which give a title to (property,
viz.) documents, witnesses, and possession ; (thereby)
an owner may recover property which formerly be-
longed to him (but was lost).’

11. From fields through which (there is a right
of) road (a space sufficient for the road) must be set
apart, likewise a space for turning (a cart).

12. Near new-built houses (and) other things (of
the same description there shall be) a passage three
feet broad.

13. In a dispute about a house or a field, reliance
(may be placed on the depositions of) neighbours.

14. If the statements of the neighbours disagree,
documents (may be taken as) proof.

the infant children of a hostile king who has been conquered and
slain, It is, however, not improbable that it has a wider sense, and
exhorts the king to look after the property of the children of his
predecessor and of deceased feudal barons.

8-9. Gautama X, 48; Vishnu III, 65.

1o. Yéghiavalkya II, 22,

11. Krishnapandita quotes in illustration of this Sfitra the follow-
ing passage of Sankha and Likhita: ‘In a field through which
(there is a right of) road, (space) for the road must be set apart, and
on the king’s high-road a space sufficient for turning a chariot.’

12. Arthintareshu, ‘near other things (of the same descrip-
tion),” means, according to Krsshnapandita, ¢ near pleasure-gardens
and the like’ No doubt, buildings of all kinds, fenced or walled
gardens, and so forth are meant. I read tripAdamAtram,

13. Manu VIII, 258, 262 ; Yigfiavalkya II, 150, 152, 154.
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15. Ifconflicting documents are produced, reliance
(may be placed) on (the statements of) aged (inhabi-
tants) of the village or town, and on (those of) guilds
and corperations (of artisans or traders).

16. Now they quote also (the following verse):
‘ Property inherited from a father, a thing bought,
a pledge, property given to a wife after marriage by
her husband’s family, a gift, property obtained for
performing a sacrifice, the property of reunited co-
parceners, and wages as the eighth.’

17. Whatever belonging to these (eight kinds of
property) has been enjoyed (by another person) for
ten years continuously (is lost to the owner).

18. They quote also (a verse) on the other side:
‘A pledge, a boundary, and the property of minors, an
(open) deposit, a sealed deposit, women, the property
of a king, (and) the wealth of a Srotriya are not lost
by being enjoyed (by others).’

19. Property entirely given up (by its owner) goes
to the king.

20. If it be otherwise, the king with his ministers
and the citizens shall administer it.

15. Manu VIII, 259.

16. In translating anvidheya by ‘property given to a wife by
her husband or his family after marriage,’ I have followed Krishna-
pandita’s explanation. It may, however, mean also ‘a deposit to be
delivered to a third person’ (anvdhita or anvidhi). Pratigraha,
‘a gift, is elsewhere explained as ¢property promised, but not
actually given.’

17. YigravalkyaIl, 24; seealso Vishnu'V,187; Manu VIII, 148.

18. Identical with Manu VIII, 149 ; Yégsiavalkya II, 25.

19. Manu VIII, 30.

20. ‘If it be otherwise, i.e. if the owner gave his property
up temporarily only, e. g. went on a journey or a pilgrimage, leaving
it without anybody to take care of.

(4] G
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21, A king will be superior even to Brahman if
/ he lives surrounded by servants (who are keen-eyed)
like vultures.

22, But a king will not be exalted if he lives sur-

/ rounded by servants (who are greedy) like vultures.

23. Let him live surrounded by servants (who are
keen-eyed) like vultures, let him not be a vulture
surrounded by vultures.

24. For through his servants blemishes become
manifest (in his kingdom),

25. (Such as) theft, robbery, oppression, and (so
forth).

26. Therefore let him question his servants before-
hand.

27. Now (follow the rules regarding) witnesses :

28. Srotriyas, men of unblemished form, of good
character, men who are holy and love truth (are fit
to be) witnesses,

29. Or (men of) any (caste may give evidence)
regarding (men of) any (other caste).

30. Let him make women witnesses regarding
women ; for twice-born men twice-born men of the
same caste (shall be witnesses), and good Stidras for
S0dras, and men of low birth for low-caste men.

31. Now they quote also (the following verse):
‘A son need not pay money due by a surety, any-
thing idly promised, money due for losses at play
or for spirituous liquor, nor what remains unpaid of
a fine or a toll.’

32. ‘Depose, O witness, according to the truth;
expecting thy answer, thy ancestors hang in suspense;

28. Vishnu VIII, 8; Yigfiavalkya II, 68 ; Manu VIII, 62-63.
29. Yighavalkya II, 69. 3o. Manu VIII, 68.
31. Vishnu VI, 41; Manu VIIL, 159 ; Yégfiavalkya II, 47.
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(in accordance with its truth or falsehood) they will
rise (to heaven) or fall (into hell).’

33. ‘Naked and shorn, tormented with hunger
and thirst, and deprived of sight shall the man who
gives false evidence go with a potsherd to beg food
at the door of his enemy.’

34. ‘He kills five by false testimony regarding a
maiden; he kills ten by false testimony regarding
kine; he kills a hundred by false evidence regarding
a horse, and a thousand by false evidence regarding
a man.’

35. (Men) may speak an untruth at the time of
marriage, during dalliance, when their lives are in
danger or the loss of their whole property is immi-
nent, and for the sake of a BrAhmaza; they declare
that an untruth spoken in these five cases does not
make (the speaker) an outcast.

36. Those who give partial evidence in a judicial
proceeding for the sake of a relative or for money,
deprive the ancestors of their spiritual family and
those of their natural family of their place in heaven.

33. Identical with Manu VIII, 93.

34. Identical with Manu VIIIL, ¢8. Regarding the explanation
of the words ‘he kills) see Manu VIII, 9%, and Haradatta on
Gautama XIII, 14.

35. Gautama XXIII, 29. Between this and the preceding
Stitras the MSS. as well as Krsshrapandita insert another one,
which is so corrupt that I am unable to translate it. Krsshrapan-
dita’s explanation is opposed to all rules of interpretation, and not
worth giving.

36. This verse, too, is corrupt, though the general sense is not
doubtful. Iread svaganasyérthe yadi vArthahetok pakshisrayenaiva
vadanti kiryam—te sabdavamsasya kulasya plrvin svargasthitdm-
stinapi patayanti. * The ancestors of their spiritual family,’ i. e. the
teacher, the teacher’s teacher, and so forth.

G 2



84 VASISHTHA. XVII, 1.

CuaprTer XVII.

1. The father throws his debts on the (son) and
obtains immortality if he sees the face of a living
son.

2. It is declared in the Veda, ‘Endless are the
worlds of those who have sons; there is no place for
the man who is destitute of male offspring.’

3. There is a curse (in the Veda), ‘May our
enemies be destitute of offspring.’

4. There is also (the following) passage of the
Veda, ‘May 1 obtain, O Agni, immortality by
offspring.’

5. ‘ Through a son he conquers the worlds, through
a grandson he obtains immortality, but through his
son’s grandson he gains the world of the sun’

6. There is a dispute (among the wise; some
say), ‘The son belongs to the husband of the wife;’
(and some say), ‘ The son belongs to the begetter.’

7. With respect to this (matter) they quote also
on both sides verses like the following :

8. (Some say), ‘If (one man’s) bull were to beget
a hundred calves on another man’s cows, they would
belong to the owner of the cows; in vain would the
bull have spent his strength.’

XVIL 1. Identical with Vishnu XV, 45; Manu IX, 107; Cole-
brooke V, Dig. CCCIV.
2. The latter part of the quotation occurs Aitareya-brdhmana
VIL 3, 9.
Rig-veda I, 21, 5.
Rig-veda V, 4, 10; Taittiriya-samhita I, 4, 46, 1.
Identical with Manu IX, 134, and Vishzu XV, 46.
The same point is argued Manu IX, 31-56.
Identical with Manu IX, 5o0.

@
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9. (Others say), ‘Carefully watch the procreation
of your offspring, lest strangers sow seed on your
soil; in the next world the son belongs to the
begetter; (by carelessness) a husband makes (the
possession of) offspring in vain.’

1o. If amongst many brothers who are begotten
by one father, one have a son, they all have offspring
through that son; thus says the Veda.

11. If among many wives of one husband, one
have a son, they all have offspring through that son;
thus says the Veda.

12. Twelve (kinds of) sons only are noticed by
the ancients.

13. The first (among these is the son) begotten
by the husband himself on his legally married wife.

14. The second is the son of a wife (who is be-
gotten) on failure of the (first) on a (wife or widow
duly) authorised (thereto, by a kinsman).

15. The third is an appointed daughter.

9. Apastamba 11, 6, 13, 7.

10. Vishnu XV, 42. 11. Vishnu XV, 41.

12. Colebrooke V, Dig. CXCIII; Vishnu XV, 1. Elsewhere
the expression purdnadrish/44, < noticed by the ancients,” has been
taken to mean ‘seen in the Purdza’ (‘ the holy writ, Colebrooke).

13. Colebrooke V, Dig. CXCIII; Vishzu XV, 2.

14. Colebrooke V, Dig. CCXXX; Vishnu XV, 3.

15. Colebrooke V, Dig. CCIII; Mitdkshari I, 11, 3; Vyava-
hira Mayfikha 1V, 4, 43. The curious fact that Vasish/ka here
calls the appointed daughter a son may perhaps be explained by
a custom which, though rarely practised, still occurs in Kasmfr,
and by which a brotherless maiden is given a male name. A his-
torical instance of this kind is mentioned in the Rigatarangini,
where it is stated that Kalyidnadevi, princess of Gauda and wife
of king Gaydpida, was called by her father Kalydzamalla. When
I collated this passage with the help of a Kasmirian, I was told
that a certain Brihmama, still living in Srinagar, had changed the
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16. It is declared in the Veda, ‘A maiden who
has no brothers comes back to the male ancestors
(of her own family); returning she becomes their son.’

17. With reference to this (matter there is)a verse
(to be spoken by the father when appointing his
daughter), ‘1 shall give thee a brotherless damsel,
decked with ornaments; the son whom she may
bear, shall be my son.’

18. The fourth is the son of a remarried woman.

19. She is called remarried (punarbh)who leaving
the husband of her youth, and having lived with
others, re-enters his family;

20. And she is called remarried who leaving an
impotent, outcast or mad husband, or after the death
of her husband takes another lord.

21. The fifth is the son of an unmarried damsel.

22, They declare that the son whom an unmarried
damsel produces through lust in her father’s house,
is the son of his maternal grandfather.

name of his only child, a daughter called Amri, to the corresponding
masculine form, Amargfl, in order to secure to himself through her
the same spiritual benefits as if he had a son. It seems to me not
improbable that Vasish/za’s Sfitra alludes to the same legal fiction,
and that he recommends in the first instance that the father is to
make his daughter a son by changing her name, and next to secure
for himself her son, by the verse quoted Sfitra 17.

16. Colebrooke V, Dig. CCIII, where the preceding Sfitra has
been placed after this. Compare Rig-veda I, 124, 5.

17. Colebrooke V, Dig. CCXVI; Mitikshari I, 11, 3; Diya-
bhiga X, 4; Vyavahira May(Qikha IV, 4, 43; Vishmu XV, 5.

i8. Vishnu XV, 1.

19. Nérada XII, 48 (Jolly), where, however, kaumiram patim
has been wrongly translated by ¢an infant husband.’

20. Manu IX, 175.

21. Colebrooke V, Dig. CCLIX; Vishru XV, 10.

22. Colebrooke V, Dig. CCLIX; Vishnu XV, 11.
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23. Now they quote also (the following verse):
‘If an unmarried daughter bear a son begotten by
a man of equal caste, the maternal ‘grandfather has
a son through him; he shall offer the funeral cake,
and take the wealth (of his grandfather).’

24. (A male child) secretly born in the house is
the sixth.

25. They declare that these (six) are heirs and
kinsmen, preservers from a great danger.

26. Now among those (sons) who are not heirs,
but kinsmen, the first is he who is received with
a pregnant bride.

27. (The son of a damsel) who is married pregnant
(is called) a son received with the bride (sahod’a).

28. The second is the adopted son,

29. (He) whom his father and his mother give
(in adoption).

30. (The son) bought is the third.

31. That is explained by (the story of) Suna/-
sepa.

132. ‘Hariskandra, forsooth, was a king. He
bought the son of Agigarta Sauyavasi.

33. The fourth is (the son) self-given.

24. Vishzu XV, 13,

25. ‘From a great danger,’ i.e. ‘from the danger of losing
heaven through failure of the funeral oblations.’

26. Vishnu XV, 135. 28, Vishmu XV, 18,

29. Vishnu XV, 19. 3o. Vishzu XV, 20.

32. The MSS. and editions read the last word of the Sfitra as
follows: B. vikriyya; Ben. ed. vikriya; Bh. E. F. vikridya; Calc.
ed. and I. O. 913 vikriyya svayam kritavin. I believe that, as
the letters #a and va are constantly mistaken by the copyists the
one for the other, the original reading was #ikrdya. Regarding
the story told in this Sfitra and continued below, Sfitra 35, see
Max Miiller, History of Ancient Sanskrit Literature, pp. 408-416
and 5%73-588.

33. Vishnu XV, 22,
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34. That is (likewise) explained by (the story of)
SunaZsepa.

35. ‘Sunaksepa, forsooth, when tied to the sacri-
ficial stake, praised the gods; there the gods loosened
his bonds. To him spoke (each of) the officiating
priests, “ He shall be my son.” He did not agree
to their (request. Then) they made him make (this)
agreement, “ He shall be the son of him whom he
chooses.” Visvimitra was the HotrZ priest at that
(sacrifice). He became his son.’

36. The son cast off is the fifth.

37. (He is called so) who, cast off by his father
and his mother, is received (as a son).

38. They declare that the son of a woman of the
Stdra caste is the sixth. These (six) are kinsmen,
not heirs. ]

39. Now they quote also (the following rule):
‘These (last-mentioned) six (sons) shall take the
heritage of him who has no heir belonging to the
first-mentioned six (classes).

40. Now (follow the rules regarding) the partition
of the (paternal) estate among brothers :

41. And (let it be delayed) until those (wndows)
who have no offspring, (but are supposed to be
pregnant), bear sons.

42. Let the eldest take a double share,

43. And a tithe of the kine and horses.

36-37. Colebrooke V, Dig. CCXC; Vishnu XV, 24~25.

38. Colebrooke V, Dig. CCXCII; Dattakakandrik4 V, 14 ; Vishnu
XVII, 27; Manu IX, 178-179; Gautama XXVIII, 39.

40. Colebrooke V, Dig. L; Vyavahira Mayfikha IV, 4, 37.

41. Colebrooke V, Dig. CXVII; Vyavahira May@ikha IV, 4, 37.

42-45. Colebrooke V, Dig. L; Dayabhiga II, 41; Gautama
XXVIII, 9 and 5-7.
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44. The goats, the sheep, and the house belong
to the youngest,

45. Black iron, the utensils, and the furniture to
the middlemost.

46. Let the daughters divide the nuptial present
of their mother.

47. If a Brihmaza has issue by wives belonging
to the Brihmara, Kshatriya, and Vaisya classes
respectively,

48. The son of the Bradhmarza wife shall receive
three shares,

49. The son of the Kshatriya wife two shares,

50. The other (sons) shall inherit equal shares.

51. And if one of the (brothers) has gained
something by his own (effort), he shall receive a
double share.

52. But those who have entered a different order
receive no share,

53. Nor (those who are) eunuchs, madmen, or
outcasts.

54. Eunuchs and madmen (have a claim to)
maintenance.

55. The widow of a deceased person shall sleep

46. Colebrooke V, Dig. CCCCXCII; DA4yabhdga IV, 32, 15;
Vishnu XVII, 21.

4'7-50. Colebrooke V, Dig. CLIV; Vishnu XVIII, 1-5.

51. Colebrooke V, Dig. LXXV, CXXXVIII, CCCLVI; D4ya-
bhiga II, 41 ; Vyavahira Mayfikha IV, 7, 8. ¢ By his own effort,’i.e.
by learning or disputations with learned men, by bravery in battle, &c.

52. Colebrooke V, Dig. CCCXXXVIII; Mitdkshard II, 8, 7;
10, 3; Vyavahira Mayfikha IV, 11, 5. The persons intended are
a perpetual student, a hermit, and ascetic.

53. Vyavahira Mayfikha IV, 11, 10.

54. Vyavahira Mayfikha IV, 11, 10; Vishru XV, 33.

55. ‘Practising religious vows,’ i.e. ‘eating only once a day,
and so forth.'—Krshrzapandita.
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on the ground during six months, practising religious
vows and abstaining from pungent condiments and
salt.

56. After the completion of six months she shall
bathe, and offer a funeral oblation to her husband.
(Then) her father or her brother shall assemble the
Gurus who taught or sacrificed (for the deceased)
and his relatives, and shall appoint her (to raise issue
to her deceased husband).

57. Let him not appoint a (widow who is) mad,
ill-conducted, or diseased,

58. Nor one who is very aged.

59. Sixteen years (after maturity is the perlod
for appointing a widow);

60. Nor (shall an appointment be made) if the
(male entitled to approach the widow) is sickly.

61. Let him approach (the widow) in the muhQrta
sacred to Pragépati, (behaving)like a husband, without
(amorously) dallying with her, and without abusing
or ill-treating her.

62. Lether obtain (the expenses for) food, raiment,
baths, and unguents from (the estate of) her former
(husband).

63. They declare that a son begotten on (a widow
who has) not been (duly) appointed, belongs to the
begetter.

56. Gautama XVIII, 4~7. The Gurusintended are the teacher,
sub-teachers (upadhyiya), and officiating priests.

57. Avasim, ‘ill-conducted, may also mean ‘out of her mind
through grief or any other passion’ The former explanation has
been adopted by Kr:shrapandita, whom I have followed above.

61. Manu IX, 6o. Regarding the muhfrta sacred to Pragépati,
see above, XII, 44%.

63. Gautama XVIII, g-12.



XVII, 7o. INHERITANCE. 91

64. If she was (appointed, the child belongs) to
both the males connected with the appointment.

65. No appointment (shall be made) through a
desire to obtain the estate.

66. Some say, ‘Or, one may appoint (a widow out
of covetousness), after imposing a penance.’

67. A maiden who has attained puberty shall
wait for three years.

68. After three years (have passed), she may take
a husband of equal caste.

69. Now they quote also (the following verses) :
‘But if through a father’s negligence a maiden is
here given away after the suitable age has passed,
she who was waiting (for a husband) destroys him
who gives her away, just as the fee which is paid
too late to the teacher (destroys the pupil).’

70. ‘Out of fear of the appearance of the menses
let the father marry his daughter while she still runs
about naked. For if she stays (in the house) after
the age of puberty, sin falls on the father.’

64. Gautama XVIII, 13. ‘To both the males connected with
the appointment,’ i.e. to the deceased husband for whose sake
the appointment is made, and to the natural father of the child, to
whom the widow is made over.

65. Colebrooke, Mitdkshard II, 1, 11. Krishrnapandita thinks
that the Sfitra forbids an appointment which is made with the inten-
tion to secure the estate or a share of the estate of the natural
father, from whom the kshetraga son inherits also (Y4gfiavalkya
I, 127). But it seems equally probable that it is intended to pre-
vent a widow from agreeing to an appointment in order to obtain
control over her husband’s estate.

66. Krishnapandita thinks that the rule refers to all cases of
appointment.

. 67-68. Vishnu XXIV, 40, and note.

70. Gautama XVIII, 23.
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71. ‘As often as the courses of a maiden, who is
filled with desire, and demanded in marriage by men
of equal caste, recur, so often her father and her
mother are guilty of (the crime of) slaying an embryo;
that is a rule of the sacred law.’

72. ‘If the betrothed of a maiden die after she
has been promised to him verbally, and by (a libation
of) water, but before she was married with (the reci-
tation of) sacred texts, she belongs to her father
alone.’

73. ‘If a damsel has been abducted by force, and
not been wedded with sacred texts, she may lawfully
be given to another man; she is even like a maiden.’

74. ‘If a damsel at the death of her husband had
been merely wedded by (the recitation of) sacred
texts, and if the marriage had not been consummated,
she may be married again.’

75. The wife of an emigrant shallwaitforfive years.

76. After five years (have passed), she may go
(to seek) her husband.

77. If for reasons connected with spiritual or with
money matters she be unwilling to leave her home,
she must act in the same manner as if (her husband
were) dead.

78. In this manner a wife of the Brdhmaza caste
who has issue (shall wait) five years, and one who
has no issue, four years; a wife of the Kshatriya
caste who has issue, five years, and one who has no
issue, three years; a wife of the Vaisya caste who

71. Colebrooke IV, Dig. XVI; Diyabhiga XI, 2, 6; Yégfia-
valkya I, 64.

72. Colebrooke IV, Dig. CLXXIV.

75—176. Colebrooke 1V, Dig. CLVI, where the Sfitras have been
altered intentionally; Gautama XVIII, 15-12.
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has issue, four years, and one who has no issue, two
years; a wife of the Stdra caste who has issue, three
years, and one who has no issue, one year.

79. After that among those who are united (with
her husband) in interest, or by birth, or by the
funeral cake, or by libations of water, or by descent
from the same family, each earlier named person is
more venerable than the following ones.

8o. But while a member of her family is living,
she shall certainly not go to a stranger.

81. Let the Sapindas or the subsidiary sons divide
the heritage of him who has no heir of the first-
mentioned six kinds.

82. On failure of them the spiritual teacher and
a pupil shall take the inheritance.

83. On failure of those two the king inherits.

84. But let the king not take (the estate) of a
Brahmaza.

85. For the property of a BrAhmaza is a terrible
poison.

86. ‘Poison they do not call the (worst) poison;
the property of a Brahmaza is said to be the (most
destructive) poison. Poison destroys only one person,
but the property of a BrAhmaza (him who takes it)
together with sons and grandsons.’

79. The persons intended are, (1) brothers united in interest
with her husband and other coparceners, (2) separated brothers of
the husband, (3) separated blood-relations of the husband within
six degrees, (4) separated blood-relations of the husband within
fourteen degrees, and (5) persons bearing the same family name
or, in the case of Brihmanas, descended from the same Rishi.

81. Gautama XXVIII, 21; Vishzu XVIL 1o. The subsidiary
sons are those mentioned above, 26-38, who under ordinary cir-
cumstances do not inherit ; see also above, Sfitra 39, and Gautama
XXVIII, 34.

82. Apastamba I, 6,14, 3. 83-84. Vishnu XVII, 13.
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87. He should give it to men who are well versed
in the three Vedas.

Cuapter XVIII

1. They declare that the offspring of a Stdra and of
a female of the BrAhmaza caste becomes a KAndAla,

2. (That of a Stidra and) of a female of the Ksha-
triya caste, a Vaiza,

3. (That of a Stdra and) of a female of the Vaisya
caste, an Anty4vasdyin.

4. They declare that the (son) begotten by a
Vaisya on a female of the Brdhmaza caste becomes
a Ramaka,

5. (The son begotten by the same) on a female of
the Kshatriya caste, a Pulkasa.

6. They declare that the (son) begotten by a
Kshatriya on a female of the BrAhmaza caste becomes
a Sdta.

7. Now they quote also (the following verse):
‘One may know by their deeds those who have been
begotten secretly,and to whom the stigma of springing
from unions in the inverse order of the castes attaches,
because they are destitute of virtue and good conduct.’

87. Vishnu XVII, 14.

XVIIL 1. Vishmu XVI, 6.

4. Krishnapandita reads Romaka, ‘a Roman,” for R4maka,
and the B. MS. supports him. The other MSS., including I. O.
913, give the reading adopted above. I prefer it, as there is no
reason to assume that the Vésishzha Dharmasistra belongs to the
late period when the Hindus had become aware of the existence of
the Roman empire. On the other hand, it may be urged that
Romaka is a correction which would easily suggest itself to a
Pandit, who was unable to find a parallel passage in which the
word Rimaka occurs.

6. Vishnu XVI, 6. 7. Manu X, 40.
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8. (Children) begotten by Brahmaznas, Kshatriyas,
and Vaisyas on females of the next lower, second
lower, and third lower castes become (respectively)
Ambash#zas, Ugras, and Nishadas.

. 9. (The son of a Brihmaza and) of a Stdra
woman (is) a Parasava. ‘

10. They declare that the condition of a PArasava

}‘ is that of one who, though living, is (as impure) as
. a corpse.
f “ 11. Some call that Stdra race a burial-ground.
- 12. Therefore (the Veda) must not be recited in
the presence of a Stdra.

13. Now they quote also the (following) verses,
which Yama proclaimed :

‘The wicked Stdra-race is manifestly a burial-
ground. Therefore (the Veda) must never be recited
in the presence of a Stdra.’

14. ‘Let him not give advice to a Stdra, nor what

. remains from his table, nor (remnants of) offerings
. (to the gods); nor let him explain the holy law to
‘ such a man, nor order him (to perform) a penance.’

15. ‘He who declares the law to such a man, and
he who instructs him in (the mode of) expiating (sin),
sinks together with that very man into the dreadful
hell, (called) Asamvrita.’

16. ‘If ever a worm is produced in an open wound
(on his body), he shall purify himself by the Pragi-
patya penance, and give gold, a cow, (and) a garment
as presents (to Brdhmazas).’

8. Gautama IV, 16.

10. I omit the words sava iti mrstikhy4, ‘a corpse is another
name for one who has died,’ as an interpolation.

1. Apastamba I, 3, 9, 9. 12, Vishnu XXX, 14.

14-15. Identical with Manu IV, 80-81.

16. A Prigipatya penance, i. e. a Krikkhra, see below, XXI, 2o.
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17. Let him not approach a wife of the Stdra
caste after he has built the fire-altar for a Srauta-
sacrifice.

18. For a Stdra-wife who belongs to the black
race, (is espoused) for pleasure, not in order to fulfil
the law.

CuarTer XIX,

1. The particular duty of a king is to protect (all)
beings; by fulfilling it (he obtains) success (in this
world and in the next).

2. Those learned (in the sacred law) declare that
to be free from fear and pity is, indeed, a life-long
sacrificial session (sattra, to be performed by the
king).

3. Therefore let him appoint a domestic priest
to (perform the rites) obligatory on the order of
householders. |

4 It is declared in the Veda, ‘ A realm where a
Brahmaza is appointed domestic priest, prospers ;’

5. For thus both (the special duties of a king and
those of a householder) will be fulfilled,

6. And (the king alone is) unable (to do both).

7. Let the king, paying attention to all the laws
of countries, (subdivisions of) castes (g4ti) and
families, make the four castes (varza) fulfil their
| (respective) particular duties.

The verse belongs rather to the section on penances, and seems to
have been entered here merely because it stood in Yama’s text
with the other two, and the author, to use a homely Indian com-
parison, ‘did not disdain to catch a fish, though he went to fetch
water.’

XIX. 1. Vishszu III, 2. 2. Manu VIII, 306.

3. Vishzu III, 70. 4. Gautama XI, 14.

7. Vishau II1, 3 ; Gautama XI, 20, '



XIX, 135. DUTIES OF A KING. 97

8. Let him punish those who stray from (the path
of duty).

9. But punishment must be awarded in cases of
assault and abuse after (due consideration of) the
particular place and time (where and when the
offence was committed), of the duties, age, learning
(of the parties), and the seat (of the injury),

10. In accordance with (the precepts of) the
(sacred) records and with precedents.

r1. Let him not injure trees that bear fruit or
flowers.

12. (But) he may injure them in order to extend
cultivation and (for sacrifices).

13. The measures and weights of objects necessary
for households must be guarded (against falsification).

14. Let him not take property for his own use
from (the inhabitants of) his realm.

15. The measures and price (of such property)
only shall be liable to deductions (in the shape of
taxes).

8. Vishnu III, 37.

9. Gautama XII, 51. Krishrnapandita has two Sfitras instead of
one, and reads the second himsikrosayok kalpak. The majority of
the MSS. have, however, kalp4(%), which I consider to be a mistake
for kalpyaZ, ‘must be awarded.’

11. Vish#u V, 55-56. The meaning of the Sdtra is that the
king is to punish those who commit such acts.

12. The explicit permission to cut down trees for sacrificial
purposes is given Vishzu LI, 63.

13. Manu VIII, 403.

14-15. The translation of these two Sfitras is not certain,
because the words nfhira and naihirika are not found elsewhere in
the sense which has been attributed to them here. Still I think it
very probable that Krishrapandita’s explanation nirhira and nirhire
sidhu is right, and that the king is exhorted not to take the property
of his subjects by force, but to levy taxes according to the value or
the measure of the articles sold.

(4] - H
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< T

17. On the march against the enemy the army
which consists of companies of ten, shall be able to
perform a double (duty).

18. In every (camp) there shall be places where
water is distributed.

19. Let him make one hundred men at the least
engage in battle.

20. The wives (of slain soldiers) shall be pro-
vided for.

21. G e e e e
22. A ferry shall be taken away (from a river) in
which there is no water.

23. A Srotriya is free from taxes, (and so are)
a servant of the king, one who has no protector,

16. The Sfitra has been left out, as the text is corrupt, and I am
unable to suggest any emendation. Krishrapandita’s explanation
is not worth giving.

17. ‘The army which consists of companies of ten,’ i.e. the
lowest subdivision of which consists of ten parts, viz. one elephant,
one chariot, two horsemen, and three foot soldiers. Such a body is
called a patti. The larger divisions, like the senimukha, ‘battalion,’
&c., are formed by three, nine, or twenty-seven pattis. Though I
am unable to adduce any positive proof for it, viha must, according
to the connexion in which it stands, be a synonym of patti. ¢The
double duty’ of the army is, according to Krishnapandita, marching
and fighting.

21. The Sitra is utterly corrupt, and cannot be restored with the
help of the MSS. at my disposal. It probably referred to the
amount of duties to be levied on goods sold in the market.

22, The meaning of the Sfitra seems to be, that on those rivers,
where the water either runs off or is very low during the dry season,
the ferrymen must not be allowed to exact a toll from people cross-
ing without their help. Such a rule would not be superfluous, as
most Indian rivers are perfectly fordable between December and
June, but impassable without boats in the other five months.

23. Apastamba II, 10, 26,10, 12-17; Manu VIII, 394. Krishzna-
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one who has left (the order of householders), an
infant, a very aged man, a young man (who studies),
and pradétis;

24. (Moreover widows). who return to their
former (family), unmarried maidens, and the wives
of servants,

25. He who swims with his arms (across a river
in order to escape payment of a toll at a ferry) shall
pay one hundred times (the amount due).

26. No taxes (shall be paid) on the usufruct of
rivers, dry grass, forests, (places of) combustion, and
mountains ;

27. Or those who draw their subsistence from
them may pay (something),

28. But he shall take a monthly tax from artisans.

29. And when a king has died, let him give what
is required for the occasion.

pandita correctly points out that, though according to I, 43, all Bréh-
mazas are to be free from taxes, the Srotriya or Vaidik is mentioned
once more in order to show that a king, however distressed, must
not take anything from him (Manu VII, 133). Krishrapandita
reads instead of pradétis, praditirak, ¢ very liberal men’ Manu
loc. cit. exempts ‘those who confer great benefits on priests of
eminent learning’ from paying taxes. His emendation would, there-
fore, be acceptable if the word praditd% did not occur in the same
connexion above, XI, 7.

24. f&pastamba 11, 10, 26, 11.

25. I read with the majority of the MSS. bAhubhyAmuttarafitka-
tagunam dadyit.

26. Krishnapandita explains déha, ¢ (places of) combustion,” by
agni, ‘fire” I am not certain what he means thereby. To me it
seems most probable that Vasish/za intends ‘a place of cremation’
(dahasthala), though it is just possible to refer the expression to the
jungle fires, which the aboriginal tribes light in the forests, in order
to sow their N4glt in the ground manured by the ashes.

28. Gautama X, 31.

29. Krishnapandita refers this and the following five Sftras to

H 2
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30. It is hereby explained that (his) mother (must
receive) maintenance.

31. Let the king maintain the paternal and
maternal uncles of the chief-queen,

32. As well as her other relatives.

33. The wives of the (deceased) king shall receive
food and raiment,

34. Or if they are unwilling, they may depart.

35. Let the king maintain eunuchs and madmen,

36. Since their property goes to him.

37. Now they quote also a verse proclaimed by
Manu, which refers to duties and taxes, ‘ No duty
(is paid) on a sum less than a Karshipana, there
is no tax on a livelihood gained by art, nor on an
infant, nor on a messenger, nor on what has been
received as alms, nor on the remnants of property
left after a robbery, nor on a Srotriya, nor on an
ascetic, nor on a sacrifice.’

the case where a king has conquered a foreign country ; compare
also Vishnu III, 47-48. I think that Sfitras 30-31 conclusively
show that these rules are intended to regulate the conduct of a
king on the death of his predecessor and his own accession to the
throne.

34. Krishnapandita thinks that the queens unwilling to accept a
bare subsistence may go wherever they like. I think the word used
in the text points rather to their becoming ascetics.

35. This rule refers apparently to eunuchs and insane persons
left with money, but without near relatives, with whom they are
united in interest, Vishzu III, 65,

37. I translate the one word sulka by ¢ duties and taxes. The
term has a great many different meanings in the law books, and is in
this verse apparently used in two senses. Krishrapandita is of a
different opinion, and thinks that the persons named are free from
paying a sulka in case they trade. The chief objection is that
trading ascetics and Srotriyas are not known to the ancient writers,
though they are common enough in modern India.
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38. A thief becomes free from guilt by entering
(the royal presence) after (his deed and asking to be
punished).

39. But according to some (lawyers) he (who is
caught) with weapons in his hands, with stolen goods
in his possession, or covered with wounds is proved
(to be a criminal).

40. In case (a criminal) worthy of punishment is
allowed to go free, the king shall fast during one
(day and one) night; :

41. (And) his domestic priest during three (days
and) nights.

42. If an innocent man is punished, the domestic
priest (shall perform) a K#zkk/kra penance ;

43. (And) the king (shall fast) during three (days
and) nights.

44. Now they quote also (the following verses):
‘The slayer of a learned Brahmaza casts his guilt
on him who eats his food; an adulterous wife on
her (negligent) husband; a student and a sacrificer
on an (ignorant) teacher (and officiating priest); and
a thief on the king (who pardons him).’

45. ‘ But men who have committed offences and
have received from kings the punishment (due to
them), go pure to heaven, and (become) as holy as
the virtuous.’

46. ¢ The guilt falls on the king who pardons an

38. This Sfitra apparently alludes to a penitent thief who con-
fesses his crime and asks for punishment; see below, XX, 41.

39. Manu IX, 270; NiradaV, 29-33 (Jolly). As given in the
MSS. and by Krishnapandita, the Sftra is doubtlessly corrupt.
I read vrazasampanno vyapadish/a’,

44. Identical with Manu VIII, 31%.

45. Identical with Manu VIII, 318,
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offender. If he causes him to be slain, he destroys
sin in accordance with the sacred law. '

47. ‘It is ordained that kings become at once
pure (by bathing) when they have done acts causing
death. They are likewise (pure while engaged in
business) not causing death. Time is the reason
for that. :

48. And with reference to this (matter) they
quote a verse proclaimed by Yama, ¢ No taint of
impurity, forsooth, falls on kings, on those engaged
in practising vows, or on those engaged in the per-
formance of sacrificial session (sattra); for (the first)
are seated on the throne of Indra, (and the others)
are always equal to Brahman.’

CuarTER XX,

1. A penance (shall be performed) for an offence
committed unintentionally.

2. Some (declare that it shall be performed) also
for (a fault) committed intentionally.

3. ‘The spiritual teacher corrects the learned;
the king corrects the evil-minded; but Yama, the
son of Vivasvat, forsooth, punishes those who offend
secretly.

4. And among those (sinful persons), let him who
slept at sunrise stand during the (following) day and
recite the verse sacred to Savitrz.

4. Vishzu XXII, 48; Manu V, 94.

48. Identical with ManuV, 93. ‘Those engaged in practising
vows’ are, according to Kulllka and Krishnapandita, students
learning the Veda.

XX. 1-2. Manu XI, 45; Yigavalkya III, 226.

4. ‘Among those,’ i.e. the sinful men (enasvfnalt) enumerated
above, I, 18 ; Vishzu LIV, 11.
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5. Let him who slept at sunset remain in a sitting
posture during the (next) night, likewise (reciting
the Gayatri).

6. But let a man with deformed nails or black
teeth perform a Krzékkra penance of twelve days’
duration. ~

7. He whose younger brother marrled first shall
perform a K#zkk/kra penance during twelve days,
marry and take to himself even that (woman whom
his brother wedded).

8. Now he who has taken a wife before his elder
brother shall perform a K#z4ékra penance and an
Atikiikkhra penance, give (his wife) to that (elder
brother), marry again, and take (back) the same
(woman whom he wedded first).

9. The husband of a younger sister married
before her elder sister shall perform a Krzékkra
penance during twelve days, marry and take to him
that (elder sister).

10. The husband of an elder sister married after
the younger one shall perform a K#z£4kra penance
and an AtikrzZkkra penance, give (his wife) to that
(husband of the younger sister and marry again).

5-10. Manu XI, 201.

6. Regarding the Krikkkra penance, see below, XXI, 2o.

7-8. Vishnu LIV, 16. According to Krishnapandita both brothers
shall perform penances. The elder brother shall marry after his
penance is finished. The younger one shall offer his wife to the
elder, in order to atone for the slur put upon the elder. The latter
shall accept her for form’s sake and return her to the younger
brother, who must once more wed her. Regarding the AtikriZ&Ara
penance, see below, XXIV, 2.

1o. Vishnu LIV, 16. Krishrapandita thinks that he should marry
another wife, but adds that others say that, after offering his wife
to the husband of the younger sister and receiving his permission,
he should wed her once more.
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11. We shall declare below (the penance pre-
scribed for) him who extinguishes the sacred fire.
12, He who has forgot the Veda (by neglecting
to recite it daily), shall perform a K»z£&kra penance
of twelve days’ duration, and again learn it from his
teacher, '

13. He who violates a Guru’s bed shall cut off
his organ, together with the testicles, take them
into his joined hands and walk towards the south;
wherever he meets with an obstacle (to further pro-
gress), there he shall stand until he dies.

14. Or, having shaved all his hair and smeared
his body with clarified butter, he shall embrace the
heated (iron) image (of a woman). It is declared in
the Veda that he is purified after death.

15. The same (expiation is prescribed if the
offence was committed) with the wife of the teacher,
of a son, and of a pupil.

16. If he has had intercourse with a female (who
is considered) venerable in the family, with a female
friend, with the female friend of a Guru, with an
Apapitra female, or with an outcast, he shall per-
form a Krikkkra penance during three months.

17. The same (penance must be performed) for
eating food given by a Ké4ndila or by an outcast.
Afterwards the initiation (must be performed) once
more; but the tonsure and the rest may be omitted.

11. See below, XXI, 27. 12. Vishnu LIV, 13.
13. Gautama XXIII, ro. 14. Gautama XXIII, 9, 11.
15-16. Gautama XXIII, 12.

16. Krishnapandita explains sakhim, ‘a female friend,’ by
‘a woman who has affection (for the offender), i.e. a sister and
so forth.” Apapitras are low-caste people, whose vessels must not
be used ; see Rpastamba I, 1, 3, 25, note.
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18. And with reference to this (matter) they quote
a verse proclaimed by Manu, ‘The tonsure, (the
tying on of ) the sacred girdle, (the wearing of) a staff,
and the begging of alms, these acts may be omitted
on a second initiation.’

19. If (a Brahmarna) intentionally (drinks) other
spirituous liquor than that distilled from rice, or if
he unintentionally (drinks) spirituous liquor extracted
from rice (surd), he (must perform) a Kzz4kkra and
an Atiks7&&Ara, and, after eating clarified butter, be
initiated again.

20. The same (expiation is prescribed) for swal-
lowing ordure, urine, and semen.

21, If a Brahmaza drinks water which has stood
in a vessel used for (keeping) spirituous liquor, he
becomes pure by drinking, during three days, water
(mixed with a decoction) of lotus, Udumbara, Bilva,
and Palisa (leaves).

22, But a Brihmaza who repeatedly (and in-
tentionally partakes) of liquor extracted from rice,
shall drink (liquor of) the same (kind) boiling hot.
‘He becomes pure after death.

23. We will declare (who must be considered) the
slayer of a learned Brihmana (bhrzahan). He is
called Bhrizahan who kills a Brdhmaza or destroys
an embryo (the sex of) which is unknown.

24. ‘For embryos (the sex of) which is unknown

18. ldentical with Manu XI, 152, and Vishnu LI, 5.

19—20. Manu XI, 151; Vishnu LI, 2. Regarding the other of
liquors, see Manu XI, 95-96.

21. Manu XI, 148. 22. Gautama XXIII, 1.

23. Gautama XXII, 13. It must be understood a real Bréh-
mazna who knows the Veda is meant.

24. ¢ Therefore they offer burnt-oblations for the production of
males,’ i. e. they perform the Pumsavana, one of the sacraments;
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become males; therefore they offer burnt-oblations
for the production of males.’

25. Let the slayer of a learned Brdhmaza kindle
a fire and offer (therein the following eight oblations,
consisting of portions of his own body),

26. The first (saying), ‘I offer my hair to Death,
I feed Death with my hair;’ the second (saying),
‘I offer my skin to Death, I feed Death with my
skin ;” the third (saying), ‘I offer my blood to Death,
I feed Death with my blood;’ the fourth (saying),
‘I offer my flesh to Death, I feed Death with my
flesh;” the fifth (saying), ‘I offer my sinews to
Death, I feed Death with my sinews; the sixth
(saying), ‘I offer my fat to Death, I feed Death with
my fat;’ the seventh (saying), ‘I offer my bones to
Death, I feed Death with my bones;’ the eighth
(saying), ‘I offer my marrow to Death, I feed Death
with my marrow.

27. (Or) let him (fight) for the sake of the king,
or for the sake of Brdhmanas, and let him die in
battle with his face turned (to the foe).

28. It is declared in the Veda, ‘(A murderer) who
remains thrice unvanquished or is thrice defeated
(in battle) becomes pure.’

29. ‘A sin which is openly proclaimed becomes
smaller.’

see e.g. Asvaléyana I,13. The Sfitra is marked as a quotation,
and probably belongs to some Vedic work.

25, Apastamba I g, 25, 12. 2%7. Gautama XXII, 8.

28. Apastamba I, 9, 24, 21.

29. Taken by itself the Sfitra would seem to refer to the maxim
that a free confession reduces the guilt of the offender (Manu XI,
228). But on account of the next Sfitra it is necessary to assume,
with Krishrapandita, that half the guilt of a crime, of which another
man justly accuses an offender, falls on the accuser, while the
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30. To this (effect) they quote also (the following
verse): ‘ By saying to an outcast, “O thou outcast!”
or to a thief, “O thou thief!” a man incurs a guilt
as great as (that of the offender). (If he) falsely
(accuses anybody of such offences), his guilt will be
twice as great.’

31. In like manner having slain a Kshatriya, he
shall perform (a penance) during eight years,

32. For (killing) a Vaisya during six (years),

33. For (killing) a Stdra, during three (years),

34. For klllmg a female of the Brihmana caste
who is an Atreyt, and a Kshatriya or a Vaisya,
engaged in a sacrifice (the same penance must be
performed as for killing a learned Brahmaza).

35. We will explain (the term) Atreyt. They
declare that she who has bathed after temporary
uncleanness is an Atreyt.

36. ‘For if (the husband) approaches her at that
(time), he will have offspring.’

offender’s guilt becomes less by the publication of his misdeed.
It is, however, not improbable that the text is here defective, and
one or several Sfitras have been left out.

30. Gautama XXI, 17-18.

31. Vishzu L, 12. The text is here evidently defective. The
Sfitra or Sfitras left out must have contained the description of
another penance for the murder of a Brahmana, which is mentioned
in nearly all the Smrtis (see Vishzu L, 1-6, 15, and the parallel
passages). Its chief conditions are, that the murderer is to live
separate for twelve years, and to subsist on alms given by people
who are acquainted with his crime. Without such an additional
rule this and the following Sfitras are utterly unintelligible.

32. Vishmu L, 13. 33. Vishzu L, 14.

34. Vishnu L, v, 9

36. The author means to say that the word Atreyi is derived
from atra, ‘at that time,” and the verb i, ‘ to approach.” The ety-
mology is worthy of the Nirukta,
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37. (For killing a female of the Brahmaza caste)
who is not an Atreyt, (the penance prescribed) for
the murder of a Kshatriya (must be performed),

38. (For killing) a female of the Kshatriya caste,
(the penance prescribed) for the murder of a Vaisya,

39. (For killing) a female of the Vaisya caste, (the
penance prescribed) for the murder of a Stdra.

40. (For killing) a female of the Sadra caste (let
him perform) during one year (the penance prescribed
for the murder of a Brahmana).

41. If a man has stolen gold belonging to a
Brahmana, he shall run, with flying hair, to the
king, (exclaiming) ‘Ho, I am a thief; sir, punish
me!’” The king shall give him a weapon made of
Udumbara wood; with that he shall kill himself.
It is declared in the Veda that he becomes pure
after death.

42. Or (such a thief) may shave off all his hair,
anoint his body with clarified butter, and cause
himself to be burnt from the feet upwards, in a fire
of dry cowdung. It is declared in the Veda that he
becomes pure after death.

43. Now they quote also (the following verses):
‘Hear, (how) the bodies of those who having com-
mitted various crimes died a long time ago, and
were (afterwards) born again, are (marked);’

37—40. Gautama XXII, 17.

41. Vishmu LII, 1-2. Krishmapandita remarks that SGlapini
explains audumbaram, ‘made of Udumbara wood,” by ‘made of
copper,’ and that the weapon intended is a club. The last remark
is probably true, as the parallel passages of the other Smratis
state that the thief is to take a club to the king, with which he is
to be struck.

42. Apastamba I, g, 25, 6.
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44. ‘A thief will have deformed nails, the muy
derer of a Brihmawa will be afflicted with white
leprosy, but he who has drunk spirituous liquor will
have black teeth, and the violator of his Guru’s bed
will suffer from skin diseases.’

45. Property received from outcasts, after forming
alliances with them either by (teaching) the Veda
(and by sacrificing) or by marriage, must be relin-
quished. Let him not associate with such (men).

46. It is declared in the Veda that (he who has
associated with outcasts) becomes pure by reciting
the Samhita (of his Veda), proceeding in a northerly
direction and fasting.

47. They quote also (a verse) to this (effect), ‘A
sinner is liberated from guilt by tormenting his body,
by austerities, and by reciting the Veda ; he becomes
also free by bestowing gifts. That has been declared
in the Veda.’

CuaPTER X XI.

1. If a Stdra approaches a female of the Brah-
maza caste, (the king) shall cause the Stdra to be
tied up in Viraza grass and shall throw him into a
fire. He shall cause the head of the Brahmant to be

' shaved, and her body to be anointed with butter;
; placing her naked on a black donkey, he shall cause
i her to be conducted along the highroad. It is de-
*clared that she becomes pure (thereby).

44. Manu XI, 49; Vishzu XLV, 4, 5, 6.

45. Vishnu LIV, 28. 46. Manu XI, 194.

XXI. 1-5. Gautama XXIII, 15. Krishnapandita reads, instead
of prisyet, ‘he shall throw,’ prisyet, and explains it by ddhayet,
“he shall cause to be burnt” It must be understood that these
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2. If a Vaisya approaches a female of the Bréh-
maza caste, (the king) shall cause the Vaisya to be
tied up in Lohita grass and shall throw him into a
fire. He shall cause the head of the Brahma#t to be
shaved, and her body to be anointed with butter;
placing her naked on a yellowish donkey, he shall
cause her to be conducted along the highroad. It
is declared in the Veda that she becomes pure
(thereby).

3. If a Kshatriya approaches a female of the
Brahmana caste, (the king) shall cause the Ksha-
triya to be tied up in leaves of Sara grass and shall
throw him into a fire. He shall cause the head of
the Brdhmani to be shaved, and her body to be
anointed with butter; placing her naked on a white
donkey, he shall cause her to be conducted along
the highroad. It is declared in the Veda that she
becomes pure (thereby).

4. A Vaisya who offends) with a female of the Ksha-
triya class (shall be treated) in the same manner,

5. And a Stdra (who offends) with females of the
Kshatriya or Vaisya castes.

6. If (a wife) has been mentally unfaithful to
her husband, she shall live on barley or rice boiled
in milk during three days, and sleep on the bare
ground. After the three days (have expired), the
(husband) shall offer eight hundred burnt-oblations,
(reciting) the SAvitri (and the Mantra called) Siras,
while she is immersed in water. It is declared in
the Veda that she becomes pure (thereby).

extreme punishments are to be inflicted in particularly bad cases
only.

6. ‘¢ Afterwards in order to purify her who is immersed in water,
i. e. has plunged into water, he shall offer eight hundred, i. e. (such)



XXI, 0. ' ~ PENANCES. 1171

7. If (a wife) has held an (improper) conversation
(with another man), she must perform the same
penance during a month. After (the expiration of)
the month, (the husband) shall offer four times eight
hundred burnt-oblations, (reciting) the SAvitri (and
the Mantra called) Siras, while she is immersed in
water. It is declared in the Veda that she becomes
pure (thereby).

8. But if (a wife) has actually committed adultery,
she shall wear during a year a garment smeared
with clarified butter, and sleep on a mat of Kusa
grass, or in a pit filled with cowdung. After (the ex-
piration of) the year, (the husband) shall offer eight
hundred burnt-oblations, (reciting) the Savitrt (and
the Mantra called) Siras, while she is immersed in
water. It is declared in the Veda that she becomes
pure (thereby).

9. But if she commits adultery with a Guru, she
is forbidden (to assist her husband) in (the fulfil-
ment of) his sacred duties.

10. But (these) four (wives) must be abandoned,
(viz.) one who yields herself to (her husband’s) pupil
or to (his) Guru, and especially one who attempts

a number of burnt-oblations with the Siras, i. e. (the words) “ Om,
ye waters, who are splendour, juice, and ambrosia,” &c., which
are joined to the GAyatrl.’—Krsshnapandita. The Siras, or ‘head,’
is again mentioned below, XXV, 13 ; see also Vish»u LV, 9. This
and the following two rules refer to offences committed with
males of equal caste.

9. Yégiiavalkya 1, 70. Colebrooke IV, Dig. LXXVI, where
a different reading, vyavdyatirthagamanadharmebhyas, has
been adopted, and the Sfitra has been combined with the next. The
first clause may also be translated, ¢ If she actually commits adul-
tery, (and especially) if she converses with a Guru.’

1o. Colebrooke loc. cit.; Manu IX, 80; Yégiavalkya I, 72.
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the life of her lord, or who commits adultery with
a man of a degraded caste.

11. That woman of the Brihmaza caste who
drinks spirituous liquor, the gods will not admit
(after death) to the same abode with her husband;
losing all spiritual merit she wanders about in this
world and is born again as a leech or a pearl-oyster.

12. The wives of Brahmazas, Kshatriyas, and
Vaisyas who commit adultery with a Sadra may be
purified by a penance in case no child is born (from
their adulterous intercourse), not otherwise.

13. (Those who have committed adultery) with a
man of lower caste shall perform a K#z£4/ra penance,
succeeded by one, two, or three K4dndrayanas.

14. Faithful wives who are constantly pure and
truthful (reside after death) in the same abodes with
their husbands ; those who are unfaithful are born as

jackals.
15. Half the body of the husband falls if his wife

11. Colebrooke 1V, Dig. CXIII, where sikarf, ‘a sow,’ is read
instead of suktikd, ‘a pearl-oyster.’

13. Manu XI, 178. Krishnapandita states correctly that A4n-
driyanottaram, ‘succeeded by one, two, or three Kindriyasnas,’
may also mean ‘following one, two, or three Kindriyanas,’ and
that the number of K4ndriyanas to be performed depends on the
caste of the person with whom the adultery was committed. Thus
a Brihmani must perform one Krikkkra and one K4ndriyana for
adultery with a Kshatriya, one Krzkkkra and two K4ndriyanas for
adultery with a Vaisya, and one Krzkkhra and three K4ndriyanas
for adultery with a Stidra. His view that the rule refers to wives
who commit the sin without intent or against their will, is open to
doubt. It is probably an alternative, to be adopted in lighter cases,
for the public punishment prescribed above, XXI, 1-3. Regarding
the K4ndriyana, see below, XXIV, 44.

14. Colebrooke 1V, Dig. CVIII; ManuV, 164-1635.

15. Manu IX, 80; Yégfiavalkya I, 73.
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drinks spirituous liquor. No purification is pre-
scribed for the half which has fallen.

16. If a BrAhmaza unintentionally commits adul-
tery with the wife of a Brahmaza, (he shall perform)
a Kriékkhra penance in case (the husband) fulfils the
religious duties (of his caste), and an Atikrikklra
penance in case (the husband) does not fulfil his
religious duties.

17. The same (penances are prescribed) for
Kshatriyas and Vaisyas (for adultery with women
of their respective castes).

18. If he kills a cow, let him perform, during six
months, a K#»i&#&/4ra or a Taptakrzék/ra, dressed in
the raw hide of that (cow). }

19. The rule for these two (penances is as follows):

20. ‘ During three days he eats in the day-time
(only), and during the (next) three days at night
(only), he subsists during (another) period of three
days on food offered without asking, and (finally) he
fasts during three days.” That is a K»z££4ra penance.

21. ‘Let him drink hot water during three days;
let him drink hot milk during the (next) three days;
after drinking during (another) period of three days
hot clarified butter, he shall subsist on air during
the (last) three days.” That is a Taptaksrzébira
penance.

22. And he shall give (to a Brihmawa) a bull
and a cow.

23. Now they quote also (the following verse):
‘ Through killing a spotted deer, a he-goat, and

16. Vishzu LIII, 2.

18. Vishzu L, 16-24 ; Gautama XXII, 18.

20. Vishnu XLVI, ro. 21. Vishzu XLVI, 11.
23. The above translation follows the commentary of Krishna-

[14] I
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a bird three maladies (befal men), viz. jealousy,
hunger, and old age; (therefore) let him (who is
guilty of such an offence) perform (a penance) during
ninety-eight (days).’

24. Having slain a dog, a cat, an ichneumon,
a snake, a frog, or a rat, let him perform a K»z£44ra
penance of twelve days’ duration, and give something
(to a Brahmazea).

25. But having slain a quantity of boneless ani-
mals, equal to the weight of a cow, let him perform
a Krikkkra penance of twelve days’ duration, and
give something (to a Brahmawa).

26. But(the same penance must be performed) for
each single (slain animal) that possesses bones.

27. He who extinguishes the (sacred) fires shall
perform a Kprikkkra penance of twelve days, and
cause them to be kindled again (by priests engaged
for the occasion).

28. He who falsely accuses a Guru shall bathe,
dressed in his clothes, and ask his Guru’s pardon.
It is declared in the Veda that he becomes pure by
the Guru’s forgiving him. .

29. An atheist shall perform a K#7£&/Ara penance
of twelve days’ duration, and give up his infidelity.

pandita, who further states that the penance to be performed shall
consist of a diet of barley gruel. I feel by no means certain that
his interpretation, especially that of the last clause, is correct.
Possibly ash/idnavatim 4haret may mean ‘he shall offer ninety-eight
oblations.’

24. Vishnu L, 30, 31.

25. Gautama XXII, 21. ¢ Something’ means eight handfuls of
grain, 26. Gautama XXII, 22.

2%7. Vishnu LIV, 13; Gautama XXII, 34.

28. Vishzu LIV, 14; Yigfavalkya III, 283.

29-30. Vishzu LIV, 135.
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30. But he who receives subsistence from infidels
(shall perform) an Atiks74t/kra penance (and not
repeat his offence).

31. (The rule applicable to) a seller of Soma has
been explained hereby.

32. A hermit, on violating the rules of his order,
shall perform a Kziékkra penance of twelve days’
duration, and continue (the observances obligatory
. on him) in a great forest.

33. Ascetics, (offending in the same manner) as
hermits, shall perform for a protracted period (the
vow of regulating the quantity of their food according
to) the growth of the moon, and shall again be
initiated, in accordance with (the rules of) the Insti-
tutes applicable to them.

Cuapter XXII.

1. Now, indeed, man (in) this (world) speaks an
untruth, or sacrifices for men unworthy to offer a
sacrifice, or accepts what ought not to be accepted,
or eats forbidden food, or practises what ought not
to be practised.

31. Vishnu LIV, 17.

33. The penance prescribed appears to be similar to the K4n-
driyaza. The offender must eat one mouthful-on the first lunar
day, two on the second, and so forth. But it is not clear for how
long a period the rule is to be observed. The Sfitra is interesting
as it furnishes corroborative evidence for PAxini’s statement (IV,
3, 110) that Bhikshu-sfitras which contained the rules applicable to
Bhikshus formerly existed.

XXII. 1. As this chapter is almost identical with and probably
copied from Baudhfyana III, 10, and Gautama XIX, the division
of the Sfitras has not been made in accordance with Krishna-
pandita’s commentary, but agrees with that of the chapter in
Gautama’s Dharmasistra. The notes to the translation of the

12
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2. They are in doubt if he shall perform a penance
for such (a deed), or if he shall not do it.

3. (Some) declare that he shall not do it,

4. Because the deed does not perish.

5. (The correct view is, that) he shall perform
(a penance), because it is enjoined in the revealed
texts,

6. ‘He who offers a horse-sacrifice conquers all
sin, he destroys the guilt of the murder of a
Brahmaza.’

7. (Moreover), ‘ Let an Abhisasta offer a Gosava
or an Agnishut-sacrifice.’

8. Reciting the Veda, austerity, a sacrifice, fasting,
giving gifts are the means for expiating such a
(blamable act).

9. (The purificatory texts are) the Upanishads,
the VedAantas, the Samhiti-text of all the Vedas, the
(Anuvikas called) Madhu, the (hymn of) Aghamar-

latter work must be consulted for the explanation of the more
difficult passages.

5—7. The text appears here to be corrupt. After Sfitra 5,
Baudhdyana III, 10, 6 (Gautama XIX, 47), Punak stomena yageta
puna’ savanamiyéntiti vigfidyate, ‘ It is declared in the Veda, “ Let
him offer a Puna/stoma-sacrifice, (those who offer it) again come
to partake of (the libations of) Soma,”’ has been left out. This
omission caused the insertion of the words tasmi4Z4rutinidarsanit
[darsandt, Bh. F.], (‘ because it is enjoined in the revealed texts,’)
at the end of Sfitra 5. The proof that the sixth Sfitra of Baudh4-
yana has been accidentally omitted is furnished by the fact that
several MSS. of Vasish#Aa read iti #a after yo 'svamedhena yagate
(Vas. XXII, 6). This 4a has no meaning, except if another Vedic
passage preceded Sfitra 6. In order to escape this difficulty,
Krishrapandita writes yo ’svamedhena yagata iti, and begins the
next Sltra with iti #a, which he explains by ¢ moreover.’

9. Krishnapandita gives before ¢ Vedintas’ another word veda-
dayak, which he explains by ¢the Vedas, Smzitis, and Purdnas.’
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sharna,the Atharvasiras,the (Anuvékas called) Rudras,
the Purusha-hymn, the two Simans called Ré4gaza
and Rauhizeya, the KOshméndas, the PAvamanis,
and the Savitri.

10. Now they quote also (the following verse):
‘ He who performs once in each season the offerings
to Vaisvinara and Vratapati and the Pavitresh#i
sanctifies ten ancestors.’ '

11. To live on milk alone, as if one were fasting,
to eat fruit only, (to live on) barley gruel prepared
of a handful of grain, to eat gold, to drink Soma (are
modes of subsistence which) purify.

12. All mountains, all rivers, holy lakes, places
of pilgrimage, the dwellings of Rishis, cowpens, and
temples of the gods (are) places (which destroy sin).

13. A year, a month, twenty-four days, twelve
days, six days, three days, a day and a night are the
periods (for penances).

14. These (acts) may be optionally performed
when no (particular penance) has been prescribed,

15. (Viz.) for great sins difficult (penances), and
for trivial faults easy ones.

16. The Krikkhra and the Atikrzikhra (as well as)
the AAndriyana are penances for all (offences).

CuapTer XXIII.

1. If a student has approached a woman, he shall
slay in the forest, in a place where four roads meet,

1o. Krishnapandita takes the last word dasapirusham to mean
ten ancestors and ten descendants.

11. ‘As if one were fasting,’ i.e. in small quantities.—Krishna-
pandita.

XXIIL 1. Gautama XXIII, 17.
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(kindling) a common fire, an ass for the Rakshas
(the goblins),

2. Or he may offer an oblation of rice (#aru) to
Nirrzti (the goddess of hell).

3. Let him throw into the fire (four oblations
consisting) of that (sacrificial food, saying), ‘To Lust
svAhi; to him who follows his lust svAh4; to Nir-
riti svih4 ; to the divine Rakshas sviha.’

4. If, before returning home (from his teacher,
a student) voluntarily defiles himself, sleeps in the
day-time, or practises any other vow (than that of
studentship), the same (penance must be performed).

5. If he has committed a bestial crime, he shall
give a white bull (to a Brahmara).

6. The guilt incurred by a bestial crime with a
cow, has been explained by the (rule regarding) the
killing of a female of the Stdra caste.

7. A student breaks his vow by performing
funeral rites,

8. Excepting those of his mother and his father.

9. If a(student)is sick, he may eat, at his pleasure,
all that is left by his teacher as medicine.

10. If (a student) who is employed by his teacher
(to perform some duty), meets with his death, (the
teacher) shall perform three K#7444ra penances.

4. Manu XI, 121.

5. Vishzu LIII, 7; Gautama XXII, 36.

6. Vishzu LIII, 3; Gautama XXIII, 12.

7. Manu V, 88. 8. Manu V, gr1.

9. The object of the Sfitra is to permit during sickness a relax-
ation of the rules regarding forbidden food. Hence a sick student
may eat honey, meat, &c.

10. Yigfhavalkya III, 283. ¢Meets with his death,’ e.g. is
killed by a wild animal or a snake, while collecting fuel in the
forest.
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11. If a student eats meat which has been given
to him as leavings (by his teacher), he shall perform
a Krikthra penance of twelve days’ duration, and
afterwards finish his vow.

12. The same (penance must be performed) if he
eats food given at a Srdddha or by a person who is
impure on account of a recent death or birth.

13. Itis declared in the Veda, that honey given
without asking does not defile (a student) of the
Végasaneyi-sakh4.

14. For him who committing suicide becomes an
Abhisasta, his blood-relations (sapizda) shall not
perform the funeral rites.

15. He is called a suicide who destroys himself
by means of wood, water, clods of earth, stones,
weapons, poison, or a rope.

16. Now they quote also (the following verse):
‘ The twice-born man who out of affection performs
the last rites for a suicide, shall perform a A4ndr4-
yaza penance together with a Taptakszdbsra.’

17. We shall describe the K4ndriyaza below.

18. A fast of three days (must be performed) for
resolving to die by one’s own hand.

11. Manu XI, 159 ; Yagnavalkya III, 282; see also Apastamba’s
discussion on the subject, L, 1, 4, 5.

12. Manu XI, 158.

13. This Sfitra may also mean, ‘It is declared that, according
to the Vigasaneyaka, honey given (to a student) without his asking
for it does not defile him." But a parallel passage of Devala, which
Krishnapandita quotes, makes, I think, the version given above
appear preferable. In either case the passage is explained by the
fact that, according to the Satapatha-brihmara, Svetaketu, one of
the great teachers of the White Yagur-veda, strongly pleaded for the
use of honey; see Weber, Indische Studien X, 123 seq.

14. Vishnmu XXII, 56 ; Gautama XIV, 12.

16. Vishnu XXII, 58-59. 17. See below, Sfitra 45.
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19. ‘He who attempts suicide, but remains alive,
shall perform a Krikkkra penance during twelve
days. (Afterwards) he shall fast for three (days and)
nights, being dressed constantly in a garment smeared
(with clarified butter), and suppressing his breath, he
shall thrice recite the Aghamarshaza ;’

20. Or, following the same rule, he may also
frequently recite the Gayatri;

21. Or, having kindled a fire, he may offer clarified
butter with the Kashméndas.

22, ‘And the guilt (of) all (offences) excepting
mortal sins is removed thereby.’

23. Now he may also sip water in the morning,
thinking of (the Mantra), ‘May fire and wrath and
the lords of wrath protect me,” &c.,and meditating
on his sin; (then) he may mutter the Vyahrztis that
end with satya (truth), prefixing (the syllable) Om
(to each), or he may recite the Aghamarshaza.

24. If he touches a human bone to which fat still
adheres, he becomes impure during three (days and)
nights;

25. But (on touching a bone) to which no fat
adheres, a day and a night,

26. Likewise if he has followed a corpse (to the
burial-ground).

27. If he passes between men reciting the Veda,
he shall fast during a day and a night.

28. (Those who recite the Veda) shall sprinkle
each other with water and stay away (from their
houses) during three (days and) nights.

22. Regarding the efficacy of the Kfishminda texts, see above,
XXII, 9.

23. The text occurs Thaitt. Ar. X, 24, 1.

24-25. ManuV, 87; Vishnu XXII, 5.

26. Manu'V, 101. 28. Gautama I, 58.
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29. (The same penance must be performed) for
a day and night, if a dog, a cat, or an ichneumon
pass quickly (between those who recite the Veda).

30. Ifhe has swallowed the flesh of a dog, a cock,
a village pig, a grey heron, a vulture, a Bhisa, a
pigeon, a man, a crow or an owl, (he must) fast
during seven days, (and thus) empty his entrails ;
(afterwards he must) eat clarified butter, and be
initiated again.

3I. ‘But a Brihmaza who has been bitten by a
dog, becomes pure, if he goes to a river that flows
into the ocean, (bathes there), suppresses his breath
one hundred times, and eats clarified butter.’

32. ‘Time, fire, purity of mind, water, looking at
the sun, and ignorance (of defilement) are the six
means by which created beings are purified.’

33. It is declared in the Veda that, on touching
a dog, a Kandila, or an out¢ast, he becomes at once
pure, if he bathes, dressed in his clothes.

34. If (while reciting the Veda) they hear noises

29. Gautama I, 59.

3o. Vishnu LI, 3-4; Gautama XXIII, 4-5; Manu XI, 157%.
The Sftra is badly corrupted in Krishnapandita’s edition. I read
kanka instead of vanka, leave out vdyasa after bhisa, and change
kakolilkin4dm sddane to kdkolfkamimsiddane. The latter change
is absolutely necessary ; firstly, because the penances for killing dogs
and men have been given above ; secondly, because the word minu-
sha requires a noun which it qualifies at the end of the compound ;
thirdly, because the penance which is prescribed, fasting until the
entrails are empty, is absurd for murder, but appropriate for eating
forbidden food; and fourthly, because the parallel passages of other
Smritis actually do prescribe it for eating the flesh of excessively
impure animals and for cannibalism. The change of am4 to 4nd
is a very common mistake in Devanigari MSS.

3I. Vishzu LIV, 12. 32. Vishnu XXII, 88.

33. Apastamba I, 5,15, 16.
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made by outcasts or K4ndAlas, they shall sit silent
and fasting during three days;

35. Or if they repeat that (text of the Gayatri)
at least one thousand times, they become pure; thus
it is stated in the Veda.

36. By this rule (the penance to be performed by)
those who teach or sacrifice for vile men has been
explained. It is declared in the Veda that they
become pure by also relmqulshmg the fees (which
they received).

37. By this same (rule the penance prescribed
for) an Abbhisasta, (one accused of a heinous crime,)
has been explained.

38. (If he has been accused of) killing a learned
Brihmana, let him subsist during twelve days on
water (only), and fast during (another) twelve days.

39. If he has falsely accused a Brahmaza of a
crime which causes loss of caste, or of a minor
offence which does not cause loss of caste, he shall
subsist during a month on water (only), and con-
stantly repeat the (Zz4as called) Suddhavatis;

40. Or he may go to bathe (with the priests) at
(the conclusion of) a horse-sacrifice.

41. By this(rule the penance for) intercourse with
a female of the AAndAla caste has been declared.

42. Now (follows the description of) another
Krikkhra penance, applicable to all (men), where (the
rule given above) has been altered.

43. On oneday (let him eat) in the morning (only),
on the (following) day at night (only), on the (next)
day food given without asking, and on the (fourth)
day (let him) fast; the succeeding (three) periods of

36. Vishzu LIV, 25, 28. 38. Yigsavalkya III, 287.
39. Yégnavalkya III, 286, 41. Vishasu LIII, 5, 6.
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four days (must be passed) in the same manner.
Wishing to show favour to the Brihmazas, Manu,
the chief among the pillars of the law, has thus
described the SisukrzZZ/4ra (the hard penance of
children) for infants, aged, and sick men.

44. Now follows the rule for (the performance of)
the K4ndriyaza (lunar penance).

45. On the first day of the dark half (of the month)
let him eat fourteen (mouthfuls), let him diminish the
(number of) mouthfuls (each day by one), and conti-
nue in this manner until the end of the fortnight. In
like manner let him eat one mouthful on the first day
of the bright half, and (daily) increasing (the number
of ) mouthfuls, continue until the end of the fortnight.

46. Meanwhile let him sing Simans, or mutter
the Vyahstis.

47. A month during which he thus performs a
Kandriyaza, the Rishis have called by way of
laudation, ‘a means of purification’ (pavitra). It is
prescribed as an expiation of all (offences) for which
no (special penance) has been mentioned.

CuarTer XXIV.

1. Now (follows the description of) an Atikrz&-
khra penance.

2. Let him eat as much as he can take at one
(mouthful, and follow the rules given) above for a
Krikkhra, (viz.) to eat during three days in the
morning, (during another three days) in the evening,
(during further three days) food given without

44—47. Vishnu XLVIL It must be understood that during the
bright half of the month the number of mouthfuls must be increased
every day by one.

XXIV. 1-2. Gautama XXVI, 18-19. *Above, i e. XXI, zo.
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asking, and to fast during the last three days. That
is an Atikrzékhra. .

3. A Krikkkra penance (during the performance
of which one) subsists on water (only is called) a
Krikkhratikrikkhra.

4. The peculiar observances (prescribed during the
performance) of Krz&#&/Ara penances (are as follows):

5. ‘Having cut his nails, (the performer) shall
cause his beard and all his hair to be shaved off,
excepting the eyebrows, the eyelashes, and the lock
at the top of the head; (wear)one garment only; he
shall eat blameless food ; ‘what one obtains by going
to beg once (is called) blameless food ; he shall bathe
in the morning; at noon, and in the evening; he shall
carry a stick (and) a waterpot; he shall avoid to
speak to women and Stdras; carefully keeping
himself in an upright or sitting posture, he shall
stand during the day, and remain seated during
the night.” Thus speaks the divine Vasish#4a.

6. Let him not instruct in these Institutes of the
sacred law anybody but his son or a pupil who
stays (in his house at least) for a year.

7. - The fee (for teaching it) is one thousand (pazas),
(or) ten cows and a bull, or the worship of the teacher.

CuarTEr XXV,
1. I will completely explain the purification of
those whose guilt has not been made public, both
from great crimes and for minor offences.

3. Gautama XXVI, 20; see also Vishzu XLVI, 13-14.

4-5. Gautama XXVI, 6, 8 ; Vishnu XLVII, 24-25.

6. The MSS. read in the beginning of this Sftra, satayinudeti -
or satayitudeta, while Krsshnapandita, probably as a guess, writes
satapd nudati. I do not think that his correction is satisfactory,
and propose in its stead, sa tadyadetad (dharmasistram).
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2. A penance prescribed in (the section on) secret
(penances) is for an Agnihotrin, an aged and a learned
man, who have subdued their senses ; but other men
(must perform the expiations) described above.

3. Those constantly engaged in suppressing their
breath, reciting purificatory texts, giving gifts, making
burnt-oblations, and muttering (sacred texts) will,
undoubtedly, be freed from (the guilt of) crimes
causing loss of caste.

4. Seated with Kusa grass in his hands, let him
repeatedly suppress his breath, and again and again
recite purificatory texts, the Vyahsrtis, the syllable
Om, and the daily portion of the Veda.

5. Always intent on the practice of Yoga, let him
again and again suppress his breath. Up to the
ends of his hair and up to the ends of his nails let
him perform highest austerity.

6. Through the obstruction (of the expiration)
air is generated, through air fire is produced, then
through heat water is formed; hence he is internally
purified by (these) three.

7. Neither through severe austerities, nor through
the daily recitation of the Veda, nor through offering
sacrifices can the twice-born reach that condition
which they attain by the practice of Yoga.

8. Through the practice of Yoga (true) knowledge
is obtained, Yoga is the sum of the sacred law, the
practice of Yoga is the highest and eternal austerity;
therefore let him always be absorbed in the practice
of Yoga.

XXV. 4. Read prinfyAma4n in the text.

5. The MSS.read at the end of this verse, tapas tapyatam utta-
mam, while Krishnapandita gives tapas tapyit tu uttamam. The
correct reading is probably tapas tapyatu uttamam,
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9. For him who is constantly engaged in (reciting
the syllable) Om, the seven Vyéhz+tis, and the three-
footed Gayatri no danger exists anywhere.

10. The Vedas likewise begin with the syllable
Om, and theyend with the syllable Om, the syllable
Om is the sum of all speech; therefore let him
repeat it constantly.

11. The most excellent (portion of.the) Veda,
which consists of one syllable, is declared to be the
best purificatory text.

12. If the guilt of all sins did fall on one man,
to repeat the Glyatri ten thousand times (would be)
an efficient means of purification.

13. If, suppressing his breath, he thrice recites
the Gayatri together with the VyAahsstis together
with the syllable Om and with the (text called) Siras,
that is called one suppression of breath.

CuaprTER XXVI,

1. If, untired, he performs three suppressions of
his breath according to the rule, the sins which he
committed during a day and a night are instantly
destroyed.

2. Seated during the evening prayer, he removes
by (three) suppressions of his breath all guilt which

9. I read with the MSS. bhayam for bhave.

10. Manu I, y4.

13. Identical with Vishnu LV, 9. Regarding the text called
Siras, see above, XXI, 6.

XXVL 1. The verb dhirayet, ¢ performs,” seems to be used in
order to indicate that, according to the Yogasistra, three Prani-
yimas make one Dhirand ; see Yég#iavalkya III, 201.

2-3. Regarding the position at the Sandhy4 prayers, see also
above,
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he incurred during the day by deeds, thoughts, or
speeches.

3. But standing during the morning prayer, he re-
moves by (three) suppressions of his breath all guilt
which he incurred during the night by deeds, thoughts,
or speeches.

4. Butsixteen suppressions of breath, accompanied
by (the recitation of) the Vy&hz:tis and the syllable
Om, repeated daily, purify after a month even the
slayer of a learned Brihmaza.

5. Even a drinker of spirituous liquor becomes
pure, if he mutters the (hymn seen) by Kutsa, ‘ Apa
na/ sosukad agham,’ and (the hymn seen) by Vasish-
tka (which begins with the word) ‘Prati,’ the M4hitra
(hymn), and the Suddhavatis.

6. Even he who has stolen gold becomes instantly
free from guilt, if he once mutters (the hymn begin-
ning with the words) ‘Asya vAmasya’ and the
Sivasamkalpa.

7. The violator of a Guru’s bed is freed (from sin)
if he repeatedly recites the (hymn beginning) ¢ Havish
pintam agaram’ and that (beginning) ‘Na tam amhas’
and mutters the hymn addressed to Purusha.

8. Or plunging into water he may thrice mutter
the Aghamarshaza. Manu has declared that the
(effect is the) same as if he had gone to bathe at
a horse-sacrifice.

4. Identical with Manu XI, 249; see also Vishzu LV, 2,

5. Identical with Manu XI, 250. The Vedic texts mentioned
are Rig-veda I, 97, 1; VII, 80; X, 185; VIII, 84, 7-9.

6. Manu LI, 251. The Vedic texts alluded to are Rig-veda I,
164 ; and an Upanishad. .

7. Identical with Manu XI, 252. The Vedic texts mentioned
are Rig-veda X, 88; X, 126; X, go.

8. Manu XI, 260-261; Vishnu LV, 7.
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9. An offering consisting of muttered prayers is
ten times more efficacious than a sacrifice at which
animals are killed; a (prayer) which is inaudible (to
others) surpasses it a hundred times, and the mental
(recitation of sacred texts) one thousand times.

1o. The four Pakayag7ias and those sacrifices
which are enjoined by the rules of the Veda are all
together not equal in value to the sixteenth part of
a sacrifice consisting of muttered prayers.

11. But, undoubtedly, a Brihmaza reaches the
highest goal by muttering prayers only; whether he
perform other (rites) or neglect them, he is called a
Brahmaza who befriends all creatures (maitra).

12. The sins of those who are intent on muttering
prayers, of those who offer burnt-oblations, of those
who are given to meditation, of those who reside in
sacred places, and of those who have bathed after
performing the vows called Siras, do not remain.

13. As a fire, fanned by wind, burns brighter, and
(as its flame grows) through offerings (of butter),
even so a Brihmawa who is daily engaged in

9. Manu II, 85; Vishsu LV, r9. The term Airambhayagfia,
translated by ‘an offering at which animals are slain,’ is taken by
Krishrnapandita to mean pifhayagfia, ‘ an offering consisting of
Vedic mantras recited aloud” The word may be taken in several
ways, but the various reading vidhiyag#ia in Manu’s verse induces
me to adopt the translation given above.

10. Identical with Manu II, 86, and Vishnu LV, 20. Regarding
the four Pikayagiias, see Professor Jolly’s note on Vishzu. In
my opinion the four classes of rites huta, ahuta, prahuta, and pri-
sita are meant.

11. Identical with Manu II, 8.

12. ‘¢ After performing the vows (called) Siras,’ i. e. those which
are known in the Upanishads, which are called agnidhiraza and
so forth, and whose head (siras) consists in the worship of the
teacher.—Krishnapandita. Mundaka Upanishad III, 2, 1o.
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muttering sacred texts shines with a brilliant
lustre.

14. The destruction of those who fulfil the duty
of daily study, who constantly restrain themselves,
who mutter prayers and offer sacrifices has never
been known (to happen).

15. Let him who is desirous of purification repeat,
though he be charged with all sins, the divine (Géya-
tr), at the most one thousand times, or one hundred
times as a medium (penance), or at least ten times
(for trivial faults).

16. A Kshatriya shall pass through misfortunes
which have befallen him by the strength of his arms,
a Vaisya and Stdra by their wealth, the highest
among twice-born men by muttered prayers and
burnt-oblations.

17. As horses (are useless) without a chariot, as
chariots(are useless)without horses, even so austerity
(is useless) to him who is destitute of sacred learn-
ing, and sacred learning to him who practises no
austerities.

18. As food mixed with honey, or honey mixed
with food, even so are austerities and learning, joined
together, a powerful medicine.

19. No guilt taints a BrAhmaza who possesses
learning, practises austerities,and daily mutters sacred
texts, though he may constantly commit sinful acts.

Cuarter XXVII,

1. If a hundred improper acts, and even more,
have been committed, and the (knowledge of the)

14. Manu IV, 146.
XXVIL 1-2. Manu XI, 247.

(14] K
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Veda is retained, the fire of the Veda destroys all
(the guilt) of that man just as a (common) fire con-
sumes fuel.

2. As a fire that burns strongly consumes even
green trees, even so the fire of the Veda destroys
one’s guilt caused by (evil) deeds.

3. A Brihmaza who remembers the Rig-veda is
not tainted by any guilt, though he has destroyed
these (three) worlds and has eaten the food of all,
(even of the most sinful) men.

4. If (a Brdhmawa) relies on the power of the
Veda, he cannot find pleasure in sinful acts. Guilt
(incurred) through ignorance and negligence is de-
stroyed, not (that of) other (intentional offences).

5. If a hermit subsisting on roots and fruit prac-
tises austerities in a forest, and (a householder)
recites a single R¢£, the merit of the acts of the one
and of the other is equal.

6. Let him strengthen the Veda by (studying)
the Itihdsas and Purdzas. For the Veda fearsa man
of little learning, (thinking) ‘ He will destroy me.’

7. The daily recitation of the Veda and the per-
formance, according to one’s ability, of the series
of Mah4yag7as quickly destroy guilt, even that of
mortal sins.

8. Let him daily perform, without tiring, his par-
ticular rites which the Veda enjoins. For if he does
that according to his ability, he will reach the most
blessed state.

9. Through sacrificing for wicked people, through
teaching them, through intermarrying with them,
and through receiving gifts from them, (learned)

3. Identical with Manu XI, 262.
8. ¢The most blessed state,’ i. e. final liberation, or moksha.
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Brahmazas do not contract guilt, for (a learned
Brihmana) resembles a fire and the sun.

10. I will now declare the purification prescribed
for (eating) food, regarding which doubts have arisen,
whether it may be called fit to be eaten or not.
Listen to my words!

11. Let a BrAhmaza drink during three days the
astringent decoction of the BrahmasuvarZald plant,
unmixed with salt or pungent condiments, and (a de-
coction of)the.Sankhapushpt plant, together with milk.

12. Let him drink water, after boiling in it Palasa
and Bilva leaves, Kusa grass, and (leaves of) lotuses
and Udumbara trees; after three days and no more
he becomes pure.

13. (Subsisting) during one day on each (of the
following substances), cow’s urine, cowdung, milk,
sour milk, butter, and water in which Kusa grass has
been boiled, and fasting on the seventh day purify
even (him who fears that he has partaken of the
food of) a Svapéka. '

14. He who lives during five days on cow’s urine,
cowdung, milk, sour milk, and clarified butter, is
purified by means of (that) Pasifagavya, (the five
- products of the cow.)

15. He who, in accordance with the rule, uses
barley (for his food), becomes pure even by ocular
proof. (For) if he is pure, those (barley grains) will
be white, if he is impure they will be discoloured.

16. (If he makes) three morning meals of food

12, Vishzu XLVI, 23. I read abhogyabhogyasamgiiake.

13. Vishnu XLVI, 19.

15. The rule is described by Vishzu XLVIIL.

16. The meaning of the Sfitra is that each mode of subsistence
is to be continued during three days.

K 2
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fit for a sacrifice and three evening meals in like
manner, and if food given without asking (is his
subsistence) in the same manner, (he will thus per-
form) three fasts.

17. Now if he is in haste to make (himself pure),
(let him) subsist on air during a day, and pass the
night standing in water; (that penance) is equal to
a Prigipatya (Krikkhra).

18. But if at sunrise he mutters the Géyatrt eight
thousand times, he will be freed from all mortal sins,
provided he be not the slayer of a Brdhmaza.

19. He, forsooth, who has stolen (the gold of
a Brahma#a), has drunk spirituous liquor, has slain
a learned Brihmana, or has violated his Guru's
bed, will become free from all (these) mortal sins
if he studies the Institutes of the sacred law.

20. For unlawful acts, for unlawful sacrifices, and
for great sins (let him perform) a Krikékra and
a KAndriyana, which destroy all guilt.

21. Let him add daily one mouthful (to his food)
during the bright (half of the month), let him dimi-
nish it (daily by one mouthful) during the dark (half),
and let him fast on the new-moon day; that is the
rule for the K4ndriyaza (or lunar penance).

Cuapter XXVIII.
1. A woman is not defiled by a lover, nor a Bréh-
mazna by Vedic rites, nor water by urine and ordure,
nor fire by consuming (impure substances).

18. Ash/asahasram, ‘eight thousand times,’ may also mean ‘one
thousand and eight times.’

21. See above, XXIII, 44-47.

XXVIIL 1. ‘Is not defiled by a lover,’ i.e. does not become
irrevocably an outcast, but may be restored to her position after
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2-3. A wife, (though) tainted by sin, whether she
be quarrelsome, or have left the house, or have suf-
fered criminal force, or have fallen into the hands of
thieves, must not be abandoned; to forsake her is
not prescribed (by the sacred law). Let him wait
for the time of her courses; by her temporary
uncleanness she becomes pure.

4. Women (possess) an unequalled means of
purification; they never become (entirely) foul.
For month by month their temporary uncleanness
removes their sins.

5. Women belong first to three gods, Soma (the
moon), the Gandharva, and Fire, and come after-
wards into the possession of men; according to the
law they cannot be contaminated.

6. Soma gave them cleanliness, the Gandharva
their melodious voice, and Fire purity of all (limbs);
therefore women are free from stains.

7. Those versed in the sacred law state that there
are three acts (only) which make women outcasts, (viz.)
the murder of the husband, slaying a learned Bréh-
maza, and the destruction of the fruit of their womb.

8. A calfis pure when the milk flows, a bird when
it causes fruit to fall, women during dalliance, and
a dog when he catches a deer.

9. Pure is the mouth of a goat and of a horse,
pure is the back of a cow, pure are the feet of a Bréh-
maza, but women are pure in all (limbs).

performing. a penance, provided her lover was a man of equal
caste.—Krzshnapandita.
2—-3. For the last clause compare Yégiavalkya I, 72.
4. See above, V, 3-4.
5. Piraskara Grihya-sfitra I, 4, 16.
6. Yighavalkya I, 71. 7. Yigfiavalkya I, 72.
8. Vishnu XXIII, 49. 9. Vishnu XXIII, 40.
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10. I will now declare the purificatory texts (which
are found) in each Veda; by muttering them or re-
citing them at a burnt-oblation (men)are doubtlessly
cleansed (from sin).

11. (They are) the Aghamarshaza, the Devakzta,
the Suddhavatis, the Taratsamas, the Kashmaindas,
the PAvamanis, and the Durgésavitri;

12. The Atishangas, the Padastobhas, and the
Sdmans (called) Vy&hzsti, the Bhirumda S&mans,
the G4yatra (S4man), and the Raivata ;

13. The Purushavrata and the Bhéisa, and like-
wise the Devavrata (S4mans), the Ablinga, the Bar-
haspatya, the hymn addressed to V4aZ, likewise the
Rikas (called) Madhu ;

14. The Satarudriya, the Atharvasiras, the Tri-
suparza, the Mah4vrata, the Gostkta, and the Asva-
stikta, and the two Simans (called) Suddh4suddhiya.

15. The three (Samans called) Agyadohas, the
Rathantara, the Agnervrata, the Vimadevya, and
the Bzzhat, being muttered, purify (all) living beings.
(He who sings them) may obtain the recollection of
former existences, if he desires it.

16. Gold is the firstborn of Fire, through Vishzu
exists the earth, and the cows are children of the

10-15. Vishnu LVI, and preface, p. xviii. The explanation of
the various terms used will be found in the notes to Professor
Jolly’s translation of Vishzu.

12. MSS. and Krishrapandita, Abhishangdk. Krishnapandita
and MS. B. bhiradandini; E. bhadd4ni; Bh. and F. omit vv. 12
and 13a.

13. Krishnapandita and B. artvigam; Bh. E. F. as above. The
Bhiésa begins, according to Krishnapandita, agne vratapate.

14. Krishnapandita and B. indrasuddhe ; Bh. E. F. suddham-
suddhena.
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Sun; he who bestows as gifts gold, a cow, and land
will obtain rewards without end for them.

17. A cow, a horse, gold, (and) land, bestowed
on an unlearned BrAhmana who neglects his sacred
duties, prevent the giver (from attaining heaven).

18-19. (If he presents), on the full moon of the
month of Vaisdkha, (to) seven or five Brihmazas,
black or white sesamum grains (mixed) with honey,
(saying), * May the king of justice (Yama) rejoice!’
or (expressing) some other (wish) which he may have
in his mind, the guilt which he has incurred during
his (whole) life will instantly vanish.

20. But hear (now) the reward of the merit
acquired by that man who gives the skin of a black
antelope, to which the hoofs are (still) attached and
the navel of which is adorned with gold, covering it
with sesamum grains.

21. ‘Without doubt he has bestowed (through
that gift) the four-faced earth, together with its
caves filled with gold, and together with its moun-
tains, groves, and forests.’

22. ‘He who, placing on the skin of a black ante-
lope, sesamum, gold, honey, and butter, gives it to
a BrAhmana, overcomes all sin.’

17. Manu IV, 190, 193-194. Krishrapandita and MSS. B. and
E. read uparudanti ditiram, MSS. Bh. and F. uparundanti. Ichange
the latter reading to uparundhanti.

18-19. Vishnu XC, 10.

20-22. Vishnu LXXXVII, 8-10, and Professor Jolly’s preface,
P xviii,

21. ‘The four-faced earth, i.e. the earth which is surrounded
by the four oceans.
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CuarTER XXIX.

1. Through liberality (man) obtains all his desires,

2. (Even) longevity, (and he is born again as)
a student of the Veda, possessed of beauty.

3. He who abstains from injuring (sentient beings)
obtains heaven.

4. By entering a fire the world of Brahman (is
gained).

5. By (a vow of) silence (he obtains) happiness.

6. By staying (constantly) in water he becomes
a lord of elephants.

7. He who expends his hoard (in gifts) becomes
free from disease.

8. A giver of water (becomes) rich by (the fulfil-
ment of) all his desires.

9. A giver of food (will have) beautiful eyes and
a good memory.

10. He who gives a promise to protect (some-
body) from all dangers (becomes) wise.

11. (To bestow gifts) for the use of cows (is equal
to) bathing at all sacred places. :

12. By giving a couch and a seat (the giver
becomes) master of a harem.

13. By giving an umbrella (the giver) obtains
a house.

XXIX. 4. This Sfitra, which recommends self-cremation, is of
some importance, as it confirms the teaching of the Purinas and
explains the accounts of the Greeks regarding the self-immolation
of Brdhmasnas who visited Europe.

9. Vishzu XCII, 21.

r2. Vishnu XCII, 2% ; Manu IV, 232. “Master of a harem,’
i. e. the possessor of many beautiful wives and concubines.
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14. He who gives a house obtains a town.

15. He who gives a pair of shoes obtains a vehicle.

16. Now they quote also (the following verses):
‘Whatever sin a man distressed for livelihood com-
mits, (from that) he is purified by giving land, (be
it) even “a bull’s hide.”’

17. ‘He who gives to a Brahmana a vessel filled
with water for sipping, will obtain after death com-
plete freedom from thirst and be born again as a
drinker of Soma.’

18. ‘If a gift of one thousand oxen fit to draw
a carriage (has been bestowed) according to the rule
on a perfectly worthy man, that is equal to giving
a maiden.’

19. ‘ They declare that cows, land, and learning
are the three most excellent gifts. For to give
learning is (to bestow) the greatest of all gifts, and
it surpasses those (other gifts).’

20. ‘A learned man who, free from envy, follows
this rule of conduct which procures endless rewards,
and which through final liberation frees him from
transmigration ;’

21. *Or who, full of faith, pure, and subduing his

14. Vishzu XCII, 31. 15. Vishnu XCII, 28.

16. Vishnu XCII, 4. Krishnapandita quotes a passage of the
Matsya-purdna according to which ¢‘a bull's hide’ is a measure
equal to 140 square hastas; see, however, notes to Vishzu loc. cit.
and V, 183.

17. Manu IV, 229.

18. Read in the text vidhivadddnam kanyid4nena tatsamam.

19. Krishnapandita wrongly makes two Sfitras out of this verse.

20. Krishnapandita and MS. B. read, against the metre and
sense, yoginim sampfiritam vidvin, another reading yoginim sam-
matam vidvin. F. reads yonasamyurimam vidvin, I read yo’na-
sfiyurimam vidvan.
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senses, remembers or even hears it, will, freed from
all sin, be exalted in the highest heaven.’

CuAPTER XXX,

1. Practise righteousness, not unrighteousness;
speak truth, not untruth; look far, not near; look
towards the Highest, not towards that which is not
the Highest.

2. A Brihmana is a fire.

3. For the Veda (says), ‘Agni, forsooth, is a
Brihmana.’

4. And how is that?

5. And it is also declared in the KAt4aka, ‘On
that (occasion) the body of the Brahmaza who repre-
sents the sacrificial seat is the altar, the vow to per-
form the rite is the sacrifice, the soul is the animal
to be slain, the intellect the rope (with which the
animal is bound), the mouth of (the Brahmaza) who
represents the seat is the Ahavaniya fire, in his
navel (is the Dakshiz4 fire), the fire in his abdomen
is the Géarhapatya fire, the Priza is the Adhvaryu
priest, the Apina the Hotr? priest, the Vy4na the
Brahman, the Saméana the Udgit#? priest, the organs
of sensation the sacrificial vessels. He who knowing
this offers a sacrifice to the organs through the
organs.” . . .

6. Now they quote also (the following verses):
“An offering placed in the mouth-fire of a Brah-

XXX. 2. See above, III, 10.

3. Satapatha-brihmaza I, 4, 22.

5. Krishnapandita divides the passage into thirteen Sfitras, and
connects tatra, ‘on that occasion,’” with the preceding Sfitra. ‘On
that (occasion),’ i. e. if a Brahmara is fed.
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maza which is rich in Veda-fuel, protects and saves
the giver and (the eater) himself from sin.’

7. ‘ But the offering made through the mouth of a
Brahmaza, which is neither spilt nor causes pain (to
sentient creatures), nor assails him (who makes it), is
far more excellent than an Agnihotra.’

8. After performing a mental sacrifice at which
meditation (takes the place of the sacred) fire, truth-
fulness (the place of) the sacred fuel, patience (the
place of) the oblation, modesty (the place of) the
sacrificial spoon, abstention from injuring living
beings (the place of the) sacrificial cake, contentment
(the place of) the sacrificial post, (and a promise
of) safety given to all beings which is hard to keep
(the place of) the reward given to the priests, a wise
man goes to his (eternal) home.

9. The hair of an aging man shows signs of age,
(and) the teeth of an aging man show signs of age,
(but) the desire to live and the desire for wealth do
not decay even in an aging man.

7. Manu VII, 84; Yigravalkya I, 315. Krishnapandita's read-
ing, nainam adhy4/ate £a ya%, which occurs also in B,, is nonsense.
I read with Bh. nainamadhyépatetka yat, and take adhyipatet,
¢ assails (the giver),” in the sense  of ‘troubles him by causing the
performance of penances, on account of mistakes committed.
Manu’s version, na vinasyati karhikit, ‘and neyer perishes,’ is of
course an easier one, but it seems to me doubtful whether it is
older than Vasish/a’s.

8. The passage, which is probably a quotation from an Upani-
shad, is very corrupt in the MSS. and Krishrapandita’s text. I cor-
rect it as follows:

Dhyinignik satyopakayanam kshintyihutik
sruvamhriz purodisamahimsi samtosho
ylpak krikkhram bhfitebhyo ’bhayadikshizyam iti
kritvd kratum ménasam yiti kshayam budhas.
But I am not confident that all the difficulties have been removed.
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10. Happiness (is the portion) of that man who
relinquishes (all) desire, which fools give up with
difficulty, which does not diminish with age, and
which is a life-long disease.

11. Adoration to Vasish/za Satayitu, the son of
Mitra and Varuza and Urvast!
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Prasna I, ApuvAva 1, KanpikA 1.

1. The sacred law is taught in each Veda.

2. We will explain (it) in accordance with that.

3. (The sacred law), taught in the Tradition
(Smzti, stands) second.

4. The practice of the Sish/as (stands) third.

5. Sishfas, forsooth, (are those) who are free
from envy, free from pride, contented with a store
of grain sufficient for ten days, free from covetous-
ness, and free from hypocrisy, arrogance, greed,
perplexity, and anger.

6. ‘(Those are called) SishZas who, in accordance
with the sacred law, have studied the Veda together

1. 1. Vasish/2a I, 4. Each Veda, i.e. each sikhi or redaction
of the Veda.—Govinda.

3. Vasish/za I, 4. Govinda takes smriti, ‘ the tradition,’ in the
sense of works (grantha) explaining the recollections of the
Rishis, and is no doubt right in doing so.

4. Vasish/za I, 5. The explanation of 4gama by ¢ practice’ rests
on the authority of Govinda and the parallel passages where sila
and 44ira, ¢ conduct,’ are used.

5. Apastamba 1,1, 20, 8; Gautama XXVIII, 48. Kumbhidhénya,
translated according to Govinda by ¢ contented with a store of grain
sufficient for ten days,’ means, according to others, ¢ contented with
a store of grain sufficient for six days or for a year.’

6. Vasish/ka VI, 43. Govinda omits the word ‘iti,’ given by the
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with its appendages, know how to draw inferences
from that, (and) are able to adduce proofs perceptible
by the senses from the revealed texts.’

7. On failure of them, an assembly consisting at
least of ten members (shall decide disputed points
of law).

8. Now they quote also (the following verses):
‘Four men, who each know one of the four Vedas,
a Mimémsaka, one who knows the Angas, one who
recites (the works on) the sacred law, and three
Brihmanas belonging to (three different) orders,
(constitute) an assembly consisting, at least, of ten
members.’

9. ‘There may be five, or there may be three, or
there may be one blameless man, who decides (ques-
tions regarding) the sacred law. But a thousand
fools (can)not (do it).

10. ‘As an elephant made of wood, as an antelope
made of leather, such .is an unlearned Brihmaza :
those three having nothing but the name (of their
kind).’

MSS. after the verse, whereby it is marked as a quotation. ‘The
appendages,’ i.e. the Itihisas and Purdnas.—Govinda.

8. Vasish/ka I1I, z0. Govinda, quoting Gautama XXVIII, 49,
says that VAnaprasthas cannot serve as members of Parishads, be-
cause they live in the forest. He also notices a different reading,
not found in my MSS., ‘ Asramasthds trayo mukhyds.’ He asserts
that thereby professed students are intended, because professed
students are declared to be particularly holy in the Dharmaskandha-
brihmaza.

9. Vasish/ka III, 7. Itare, translated by ‘fools,” means literally,
‘those different from the persons enumerated in the preceding
verse” Govinda remarks that according to Sfitra 12 one learned
Brihmana must be taken only in cases of the most pressing
necessity.

10, Vasishzka III, 11.
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11. ‘That sin which dunces, perplexed by ignor-
ance and unacquainted with the sacred law, declare
(to be duty), falls, increased a hundredfold, on those
who propound it.’

12. ‘Narrow and difficult to find is the path of the
sacred law, towards which many gates lead. Hence,
if there is a doubt, it must not be propounded by
one man (only), however learned he may be.’

13. ‘What Brihmaras, riding in the chariot of
the law (and) wielding the sword of the Veda, pro-
pound even in jest, that is declared to be the highest
law.

14. ‘As wind and sun will make water, collected
on a stone, disappear, even so the sin that (cleaves)
to an offender completely vanishes like water.’

15. ‘He who knows the sacred law shall fix the
penances with discernment, taking into consideration
the constitution, the strength, the knowledge, and the
age (of the offender), as well as the time and the
deed.’

11. Vasish/za 111, 6.

12. The ¢ gates’ of the sacred law are the Vedas, the Smrutis, and
the practice of the Sish/as. They are many, because the redactions
of the Vedas and Smr:tis are numerous and the practices vary in
different countries.

14. L e. provided the offender performs the penance imposed by
learned and virtuous Brdhmanas. Prarsayet,* will make disappear,’
is ungrammatical, as the subject stands in the dual. Grammatical
accuracy has probably been sacrificed to the exigencies of the
metre.

15. Vasish/fa XIX, 9. Sarfram, literally ‘the body,” means here
the constitution, which may be bilious, ¢ windy,’ and so forth. Ayu#,
literally ¢life’ or ‘long life, has been translated by ‘knowledge,’
in accordance with Govinda’s explanation, gfiidnam. As the word
vayak, ¢ age,’ also occurs in this verse, it is clear that 4yu’% cannot
have its usual meaning.

(14] L
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16. ‘Many thousands (of Brihmazas) cannot form
a (legal) assembly (for declaring the sacred law), if
they have not fulfilled their sacred duties, are unac-
quainted with the Veda, and subsist only by the
name of their caste.

Prasna I, ApuavAva 1, Kanzpikd 2.

1. There is a dispute regarding five (practices)
both in the south and in the north.

2. We will explain those (peculiar) to the south.

3. They are, to eat in the company of an uniniti-
ated person, to eat in the company of one’s wife, to
eat stale food, to marry the daughter of a maternal
uncle or of a paternal aunt.

4. Now (the customs peculiar) to the north are,
to deal in wool, to drink rum, to sell animals that
have teeth in the upper and in the lower jaws, to
follow the trade of arms, to go to sea.

16. Vasishzka 111, 5. The two copies of the commentary omit
this Sfitra, though it is quoted in the explanation of Sfitra 9. The
best MSS. repeat the last words of the Sfitra in order to show that
the Kandiki ends here. The same practice is observed, though
not quite regularly, in the sequel.

2. 1. The boundary between the north and south of India is, as
Govinda also points out, the river Narmada.

3. Some of the customs mentioned here still prevail in parts of
southern India. Thus the marriages between cousins occur among
the Desastha and Karh444 Brahmaras of the Dekhan.

4. The first two customs mentioned still prevail in the north,
especially in Kasmir, where Brdhmanas commonly deal in wool
and woollen cloth. Spirituous liquor is not now drunk openly, but
its use is sanctioned in the Kasmirian Nilamata-purza. Many
Brihmanical families in the north, especially in the North-western
Provinces, subsist by enlisting as soldiers in the British and native
armies., .
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5. He who follows (these practices) in any other
country than where they prevail, commits sin.

6. For each (of these customs) the (rule of the)
country should be (considered) the authority.

7. Gautama declares that that is false.

8. And one should not take heed of either (set of
practices) because they are opposed to the tradition
of the Sish/as.

9. The country of the Aryas (Aryavarta) lies to
the east of the region where (the triver Sarasvatt)
disappears, to the west of the Black-forest (Kala-
kavana), to the north of the PAiripitra (mountains),
to the south of the Him4ilaya. The rule of conduct
which (prevails) there, is authoritative.

10. Some (declare) the country between the
(rivers) Yamun4 and Ganges (to be the Aryavarta).

11. Now the Bhallavins quote also the (following)
verse :

12. ‘In the west the boundary-river, in the east
the region where the sun rises,—as far as the black
antelopes wander (between these two limits), so far
spiritual pre-eminence (is found).

5=6. A similar argument is given by the Kasmfrians for the
lawfulness of the consumption of meat, which they justify by a
desaguna or ¢ virtue of their country.’

7. Gautama XI, zo.

9. Vasish/za I, 8, 0. Many MSS., and among them the Telugu
copy of the commentary, read PariyAtra instead of ParipAtra, which
latter I consider to be the correct form of the word.

10. Vasish/za I, 12.

11. Vasish/ka I, 14. Govinda remarks that the Bhéillavins are
a school studying the Sima-veda. See also Max Miiller, Hist.
Anc. Sansk. Lit., pp. 193, 364.

12, Vasish#ka I, 15. There is a great uncertainty in the MSS.
about the word following sindhu%. I have adopted the reading of

L2
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13. The inhabitants of Avanti, of Anga, of Maga-
dha, of Surishfra, of the Dekhan, of Upavrit, of
Sindh, and the Sauviras are of mixed origin.

14. He who has visited the (countries of the)
Arattas, Karaskaras, Pundras, Sauviras, Vangas, Ka-
lingas, (or) Prantnas shall offer a Punastoma or a
Sarvaprishzza (ish4).

15. Now they quote also (the following verses):
‘He commits sin through his feet, who travels to
the (country of*the) Kalingas. The sages declare
the Vaisvanari ish/i to be a purification for him.’

P

M., sindhur vidharasi, ¢ the boundary-river,” which occurs also in
the parallel passage of Vasish/za. The Dekhan and Gugarit MSS.
read vikarasf or vikarani, and the two copies of the commentary
visarani. The sense of these various readings appears to be ‘the
river that vanishes or looses itself,’ i. e. the Sarasvati.

.13. This and the following two Sftras are intended to show
that the customs prevailing in the countries named have no autho-
rity and must not be followed. Avanti corresponds to western
Milvd, Anga to western Bengal, Magadha to Bihir, and Surdsh/ra
to southern K4#14vid. The Sauviras, who are always associated
with the Sindhians, probably dwelt in the south-west of the Pafigib,
near Multin. The UpAvrits probably are the same as the Upi-
vrittas mentioned Mahibharata VI, 49. But I am unable to deter-
mine their seats.

14. The Arasfas dweltin the Pafigib (Lassen, Ind. Alth. I, p. 973,
sec. ed.), and are greatly blamed, Mah4bhdrata VIII, 44, 36 seq.
The Kiraskaras are named in the same chapter of the Mah4-
bhirata as a degraded tribe, but seem to belong to the south of
India. The Kalingas are the inhabitants of the eastern coast of
India, between Orissa and the mouth of the Krzsh#4 river. The
Pundras, who are mentioned as a degraded tribe in the Aitareya-~
brihmazna VII, 18, and occur frequently in the Mah4bh4rata, and
the Vangas belong to Bengal (see Lassen, Ind. Alth. I, 669, sec.
ed.; Cunningham, Anc. Geog. p. 480). Regarding the Puna-
stoma, see Gautama XIX, 47 note; and regarding the Sarvaprish/zi
ish#, Taittirlya-samhita II, 3, 7, 1-2.

15. Apastamba I, 11, 32, 18,
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16. ‘Even if many offences have been commit
they recommend for the removal of the sin the
Pavitresh#i. For that (sacrifice) is a most excellent
means of purification.’

17. Now they quote also (the following verse):
‘He who performs (by turns) in each season the
Vaisvanari (ishsi), the Vratapatt (ish#), and the
Pavitreshti is freed from (all) sins.’

Prasna I, ApuavAva 2, Kanpiki 3.

1. The (term of the) studentship for (learning
the) Veda, as kept by the ancients, (is) forty-eight
years, '

2. (Or) twenty-four (years), or twelve for each
Veda,

3. Or at the least one year for each Kanda,
4. Or until (the Veda has been) learned; for life
is uncertain.

5. A passage of the revealed texts declares, ‘ Let

him kindle the sacred fires while his hair is (still)
black.’

14. Vasish#za XXII, ro0. The meaning is that in each of the
three seasons of the year, Grishma, Varsha, Hemanta, one of the
three sacrifices is to be offered.

3. 1. f&pastamba I, 1, 2, 12. Govindasvimin gives four explana-
tions of the adjective paurizam, ¢ kept by the ancients,” viz. 1. old,
i. e. kept by the men of the Krita or Golden age; 2. revealed to
and kept by the ancients, such as Manu; 3. found in the ancient,
i.e. eternal Veda; 4. found in the known Itihisas and Purézas.

2. Apastamba L1, 2, 14-16.

3. Each Kinda, i.e. each of the seven books of the Taittiriya-
samhita.

4. Manu III, 1.

5. The object of the Sitra is to prove that the period of student-
ship must not be protracted too long, lest the duty of offering the
Srauta Agnihotra be neglected.

v o
3, v T
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6. They do not put any (religious) restrictions on
the acts of a (child) before the investiture with the
girdle (is performed). For he is on a level with a
Stdra before (his second) birth through the Veda.

7. The number of years (must be calculated) from
the conception. Let him initiate a BrAhmaza in the
eighth (year) after that, .

8. A Kshatriya three (years) later (than a Brih-
maza),

9. A Vaisya one year later than a (Kshatriya).

10. Spring, summer, and autumn are the seasons
(for the initiation) according to the order of the
castes.

11. (Let him perform the initiation reciting), ac-
cording to the order (of the castes), a GAyatrt, a
Trishfubh, (or) a Gagatt (verse).

12. Up to the sixteenth, the twenty-second, and
the twenty-fourth (years) respectively (the time for
the initiation) has not passed.

13. The girdles (shall consist of a rope) made of
Musiga grass, a bow-string, (or a rope) made of
hemp.

14. The skins (shall be) those of a black antelope,
of a spotted deer, (or) of a he-goat.

15. The staff shall reach the crown of the head,
the forehead, (or) the tip of the nose, (and be made)
of a tree fit for a sacrifice. The details have been
stated above.

6. Vasish/a II, 6 ; Gautama II, 1.

7-9. Vasish#ka XI, 49-51.

10. Apastamba I,1,1,18 12. Vasish/ka XI, 71-73.

13. Vasish#ka XI, 58-60. With this and the next two Sfitras
the words ‘ according to the order of the castes’ must be understood.

14. Vasish/ka XI, 61-63.

15. Vasish/ka XI, 55-57. The details referred to are to be
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16. Let him beg, (employing a formula) consisting
of seven syllables, with the word bhavat in the
beginning, with the word bhiksh4 in the middle,
and with the (verb expressing) the request at the
end; and let him not pronounce loudly (the sylla-
bles) ksh4 and hi.

17. A Brahmaza (student) shall ask for alms,
placing (the word) ‘Lady’ first, a Kshatriya placing

found in the Baudhiyana Grihya-sfitra II, 7, where the various
kinds of trees from which the staff may be taken are specified.
The Sfitra shows that the Grehya-sfitra preceded the Dharma-sfitra
in the collection.

16. The text of this Sftra is corrupt. I read, ¢ bhavatpurvim
bhikshAmadhydm yikfidntim karet saptikshardm bhikshim kshim
ka him ka na vardhayet” The various readings of the MSS. are,
bhikshdz madhyim yakkhimtim karet saptiksharim bhim 4a na
vardhayet, C. T. ;—yakfidmtam karet saptiksharamni kshim %a bhim
ka narvyayet, D. ;—ya4fidmtim karet saptdksharimstim rksh ba him
na vardhayet, K.;—yAkfidmtim tikshim karet saptiksharin kshim Za
him %a na vardhayan, M. ;—yakaniskimtim karet saptikshardn bhik-
shim ka him ka na vardhayet, C. I. The most serious corruption lies
in the syllables following saptikshardm, and I am not certain that
my emendation bhikshim is correct. The commentary on the
first half of the Sftra runs as follows: bhikshimantram vyaktam
evokkaret bhavakkhabdapfirvim bhikshdsabdamadhyin yakfidprati-
pa[pi]dakasabdimtim sabddksharim [saptikshardm] Za evam hi
bhavati bhikshidz dehi sampanno bhavati, ¢let him pronounce dis-
tinctly the formula employed in begging, beginning with the word
bhavat, having the word bhikshi in the middle, and ending with
the word conveying the sense of giving, and containing seven
syllables. For thus (the formula), ““ Lady, give alms,” becomes com-
plete.” It is curious that Govinda says nothing about the form
saptdksharim and the feminine terminations of the other adjectives,
which do not agree with mantram, a masculine.

14. Vasish#ka XI, 68-70; Gautama II, 35. Govinda thinks
that a student should, if possible, beg from people of his own
caste. Three castes only are intended by the term ‘from all
castes.” But see!ﬁpastamba I, 1, 3, 25; Gautama VII, 1 seqq.
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it in the middle, (and) a Vaisya placing it at the
end (of the formula), from (men of) all castes.

18. The (persons fit to be asked) are Brahmazas
and so forth, who follow (their lawful) occupations.

19. Let him daily fetch fuel out of the forest and
offer (it in the sacred fire).

20. (A student shall be) truthful, modest, and
devoid of pride.

21. He shall rise before (his teacher in the
morning) and go to rest after (him in the evening).

22. He shall never disobey the words of his
teacher except (when he is ordered to commit) a
crime causing loss of caste.

23. Let him converse with women so much (only)
as his purpose requires.

24. Let him avoid dancing, singing, playing
musical instruments, the use of perfumes, garlands,
shoes, (or) a parasol, applying collyrium (to his
eyes), and anointing (his body).
~ 25. Let him take hold (of his teacher's) right
(foot) with the right (hand), and of the left (foot)
with the left hand.

26. If he desires long life and (bliss in) heaven,

19. Vishzu XXVIII, 4.

-20. Gautama II, 8; Apastamba. I, 1, 3, zo0.

21. Vishzu }xXVIII 13.

22. Apastamba 1,1, 2, 19; Vasishzka VII, 10,

23. Apastamba I, 1, 3, 16.

24. Vishnu XXVIII, 11; Vasishza VII, 135,

25. Vishzu XXVIII, 15. The details regarding the times when
this kind of salutation is to be performed are found Apastamba I,
2, 5, 21'seqq.

26. The two copies of the commentary connect the clause, ‘if
he is desirous of long life and (bliss in) heaven,’ with the preceding
Sttra. But see Apastamba I, 2, 5, 15, where tfie identical words
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(he may act) at his pleasure (in the same manner)
towards other holy (men), after having received
permission from his teacher.

27. (Let him say), ‘I N. N, ho! (salute thee),’
touching his ears, in order to compose the internal
organ.

28. (Let him embrace his teacher’s leg) below the
knee down to the feet.

29. (A student shall not embrace his teacher)
when he (himself) is seated, or lying down, or im-
pure, nor when (his teacher) is seated, lying down,
or impure.

30. If he can (find water to sip), he shall not
remain impure even during a muh(rta.

31. If he carries a load of fuel or holds a pot,
flowers, or food in his hands, he shall not salute;
nor (shall he do it) on similar occasions.

32. Let him not salute (the teacher) standing too
close,

33. Nor, if he has reached the age of puberty,
the young wives of brothers and the young wives
of the teacher.

occur. The commentary omits the remainder of the Sttra, which
all my MSS. give here, and inserts it below, after Sfitra 29.

2. Rpastamba I, 2, 5, 12; Vasish/za XIII, 44. Regarding the
phrase, ¢ in order to compose his internal organ,’ see Manu II, 1 20.

28. Apastamba I, 2,5 22. The meaning seems to be that the
pupil is first to stroke his teacher’s legs from the knee downwards,
and then to take hold of it at the ankle,

29. Apastamba I, 4, 14, 14-20. 30. Apastamba 1,5 15,8

3I. Apastamba I, 4,14, 22. “On similar occasions,” i.e. when
he himself is engaged in the worship of the manes, of the gods, or
of the fire, or when his teacher is occupied in that way.

33. The salutation which is meant, is probably the embrace of
the feet; see also Gautamall, 32. Govinda thinks that the words
samaviye "tyantyasak, ‘ standing too close,’ must be understood.
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34. To sit together with (these persons) in a boat,
on a rock, on a plank, on an elephant, on the roof of a
house, on a mat, or in wheeled vehicles is permissible.

35. (The pupil) must assist his teacher in making
his toilet, shampoo him, attend him while bathing,
eat his leavings, and so forth.

36. (But he) should avoid the remnants of food
left by his (teacher’s) son, though he may know the
Veda together with the Angas,

37. And to assist at the toilet of, to shampoo, to
attend in the bath, and to eat the remnants of food
left by a young wife of his (teacher).

38. Let him run after (his teacher) when he runs,
walk after him when he walks, attend him standing
when he stands.

39. Let him not sport in the water while bathing.

40. Let him swim (motionless) like a stick.

41. To study under a non-Brihmanical teacher
(is permitted) in times of distress.

34. Govinda adds that to sit with young wives of his teachers
on other occasions is sinful.

35. I read utsidana, ‘to shampoo,” while the MSS. have either
a lacuna or read uk4kidana, and the commentary 44%444dana, which
is explained- by ZAattradhdraza, ‘to hold a parasol,’ or maldpa-
karshana, ‘to clean.” The %kka is, however, merely owing to a very
common faulty pronunciation of tsa. Govinda remarks correctly
that the word ¢iti,” which follows the enumeration of the services to
be performed by the pupil, has the force of ‘and so forth.’

36-37. The meaning of the two Sfitras is that the pupil shall
serve the son of his teacher, especially if he is learned, and aged
wives of his teacher, but not eat their leavings. The explanation
of anfi#ina, ‘who knows the Angas,’ is given by Baudhiyana,
Grihya-sfitra I, 11, 4.

38. Apastamba I, 2, 6, 7—9 ; Vasish/4aVII, 12.

39-40. Apastamba I, 1, 2, 30; Vishnu XXVIII, 5.

41. Apastamba 11, 2, 4, 25. Govinda combines this Sfitra with
the next two and makes one of the three.
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42. (The pupil shall) obey and walk after him as
long as the instruction (lasts).

43. (According to some this is improper, because)
just that (mutual relation) sanctifies both of them.

44. And (the behaviour) towards brothers, sons,
and (other) pupils (of the teacher shall be regulated)
in the same manner.

45. But officiating priests, a father-in-law, paternal
and maternal uncles who are younger than (oneself
must be honoured by) rising and (by being)addressed.

46. Katya (declares that) the salutation shall be
returned.

47. For (the propriety of that rule) is apparent
(from the story) about Sisu Angirasa.

Prasna I, ApuvAva 2, Kawnpiki 4.

1. If merit and wealth are not (obtained by teach-
ing), nor (at least) the due obedience, one should
die with one’s learning; one should not sow it on
barren soil. :

42. Apastamba 11, 2, 4, 26 ; Gautama VII, 2—-3.

43. The words between brackets belong to Govinda.

44. L e. if they are younger than oneself.

45. Instead of pratyutthdy4bhibhishazam, ¢ (shall be honoured
by) rising and being addressed,” which is the reading of the two
copies of the commentary and of M., the MSS. from the Dekhan
and Gugarit read, pratyutthiyibhividanam. The latter reading
might be translated by ¢shall be saluted by rising;’ see Gautama
VI, 9. Govinda says, in explanation of this rule: ¢ This restrictive
rule also (refers) to teachers only, officiating priests, and the rest;
to address (means) to use words such as “welcome.”’

46. ‘Kitya, i.e. a descendant of the Rishi Kata. He was of
opinion that officiating priests and the rest must return the salute.
As the return of a salute is prescribed for them, it is understood
that the other (party) must salute’—Govinda.

47. The story of Sisu Aﬁgirasa is told, Manu II, 151-153.

4. 1. Manu I], 112.
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2. As fire consumes dry grass, even so the Veda,
asked for, (but) not honoured, (destroys the en-
quirer). Therefore let him not proclaim the Veda
to those who do not show him honour according
to their ability.

3. They proclaim to him a command to the fol-
lowing effect;

4. ‘ Brahman, forsooth, made the created beings
over to Death. The student alone it did not make
over to him.” He (Death) spake, ‘Let me have
a share in him.” (Brahman answered), ¢ That night
in which he may neglect to offer a piece of sacred
fuel (shall belong to thee).’

5. ‘ Therefore a student who passes a night with-
out offering a piece of sacred fuel, cuts it off from
the length of his life. Therefore let the student
offer a piece of sacred fuel, lest he spend a night,
shortening his life.’

6. ¢ A long sacrificial session begins he who com-
mences his studentship. That (night) in which,
after being initiated, he (first) offers a piece of sacred
fuel corresponds to the Prayamtya (Atiratra of a
sacrificial session); that night in which (he offers it
last), intending to take the final bath, corresponds
to the Udayantya (Atiritra). Those nights which
(lie) between (these two terms correspond) just to
the nights of his sacrificial session.’

2. Vasish/a I1, 12.
3. ‘They, i.e. the Vigasaneyins; to him, i. e. to the student.’—
'Govinda.

4. The quotation, which begins here and ends with the end of
the section, is taken from Satapatha-brihmana XI, 2, 6. In the
text the word Brahman is a neuter.

6. MSS. M. and K., as well as the commentary, read dirghasat-
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7. ‘A Brihmaza who becomes a student of the
Veda, enters existent beings in a fourfold manner,
(viz.) with one quarter (he enters) Fire, with one
quarter Death, with one quarter the Teacher, the
fourth quarter remains in the Soul. When he offers
to Fire a piece of sacred fuel, he thereby buys back
even that quarter which (resides) in Fire, hallowing
it, he places it in himself; that enters into him.
Now when making himself poor and, becoming
shameless, he asks for alms (and) lives as a student
of the Veda, he thereby buys back the quarter
which (resides) in Death; hallowing it, he places it
in himself; that enters into him. Now when he
obeys the orders of his Teacher, he thereby buys
back that quarter which (resides) in the Teacher;
hallowing it, he places it in himself; that enters into
him. [Now when he recites the Veda, he thereby
buys back the quarter which resides in the Soul.
Hallowing it, he places it in himself; that enters
into him.] Let him not go to beg, after he has
bathed (on finishing his studentship).. . . If he does
not find another woman whom he can ask for alms,
let him beg even from his own teacher’s. wife or
from his own mother. The seventh (night) shall
not pass without his asking for alms. [(He com-
mits) sin if he does not go out to ask for alms and
does not place fuel on the fire. If he neglects that
during seven (days and) nights, he must perform the

tram ha v4 esha upaiti, while the MSS. from the Dekhan and Gugarit,
like the printed edition of the Sat. Br., omit the particle ‘ha.” Pré-
yaniya means, literally, ‘initial,’ and udayaniya, ‘final’ Each sattra
or sacrificial session begins and ends with an Atirdtra sacrifice.

. This portion of the quotation shows, besides some minor
deviations from the published text of the Midhyandinas, several
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penance prescribed for one who has broken the
vow of studentship.] All the Vedas come to him
who knows that and acts thus.’

8. ‘As a blazing fire shines, even so shines he
who, knowing this, thus fulfils the duties of student-
ship, after he has bathed (on leaving his teacher).
Thus speaks the Brahmaza.

Prasna I, ApuvAva 3, Kawnpiki 5.

1. Now (follow the duties) of a Snataka.

interpolations and corruptions. The minor discrepancies are,
“brihmazo vai brahmakaryam upayan’ (upayak%4an, C.I.and T.);
paditmanyeva katurthas pidak; yadagnaye samidham 4dadhiti;
atha yad 4tménam daridrikzstyahrir bhfitvA bhikshate brahmakaryam
karati ; atha yad A%4ryavaka’ karoti ya evisyA4irye. In the second
passage the Dekhan MSS. read, however, like the printed text.
The interpolations are, * Now when he recites the Veda,” &c., and
the verse, ‘He commits sin if he neglects, &c. The former
passage entirely destroys the sense of the whole and the con-
nexion of the parts. Both have, however, been retained, as they
occur in all the MSS. and the two copies of the commentary, and
have been enclosed in brackets. The corrupt passage is so bad
that it makes no sense at all. The best MSS. read as follows:
“api hi vai sndtvA bhikshim #karatyavigfidnanisaniyayi pitrind-
manyabhya% kriyAbhya%’ sa yadanyim, &c.,D.; ‘api ha vai snitvd
bhishsim karasapi g7idni nisandya yi [v4 sec. m.] pitrizAm anyi-
bhya% kriydbhyas,’ K.; api ha vai snitvd bhiksha# karati—pag#iati
—néim saniyipi pitrindm anydbhyak kriyisas, M.; api ha vai
snitvd bhikshim karatyavighitindimasanayipi pitrszAm anyibhya
kriyibhya%, C. I. Asitis by no means certain that Baudhdyana’s
reading agreed with that of the printed text, I have left the
passage out.

5. 1. Regarding the term SnAtaka, see Apastamba I, 11, 30, 1—4.
Govinda thinks that the following rules are intended to gpply in
the first instance to a student who has performed the Samavartana
on completion of his studentship and lives unmarried at home.
For though the Smr:ti declares it necessary for a student to enter,
on completing his term, at once into one of the remaining three
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2. He shall wear a lower garment and upper
garment.

3. Let him carry a staff made of bamboo,

4. And a pot filled with water.

5. Let him wear two sacrificial threads.

6. (He shall possess) a turban, an upper garment
(consisting of) a skin, shoes, and a parasol. (He
shall keep) a sacred fire and (offer) the new and
full moon (Sthéltpakas).

7. He shall cause the hair of his head, of his
beard, and of his body, and his nails to be cut
on the Parva days.

8. His livelihood (he shall obtain in the following
manner) : '

9. Let him beg uncooked (food) from Brihmazas,
.Kshatriyas, Vaisyas, or carpenters,

10. Or (cooked) food (even from many).

11. Let him remain silent (when he goes to beg).

12. Let him perform with that all Pikayag#as,
offered to the gods and manes, and the rites,
securing welfare.

orders, it may happen, as the commentator observes, that the Sni-
taka’s marriage cannot take place immediately. The correctness of
this view is proved by Apastamba 1, 2, 8,and by the fact that below,
11, 3, g, the rules for a married Snitaka are given separately.

2—-5. Vasish/za XII, 14. 6. Apastamba I, 2, 8,2

7. Regarding the Parva days, see Vasish/ka XII, 21 note.

8. Vasishzka XII, 2—4. ‘Though the Snitaka is the subject of
the discussion, the word “his” is used (in this Sftra) in order to
introduce the remaining duties of a householder also.’—Govinda.

9. The carpenter (rathakéra) is a Sfidra, but connected with the
Vedic sacrifices.

10. ‘“Food” (bhaiksham), i. e. a quantity of begged food. The
meaning is that in times of distress he may beg from many.’—
Govinda.

12, With that, i.e. with the food obtained by begging. Regarding
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13. Baudhdyana declares that by (following) this
rule the most excellent sages reach the highest’
abode of Pragédpati Paramesh#in.

Prasna I, AbuvAva 4, KanpixA 6.

1. Now (those who know the law) prescribe the
carrying of a waterpot.

2. It is declared (in the Vedas) that fire (resides)
in the right ear of a goat, in the right hand of a
Brahmara, likewise in water (and) in a bundle of
Kusa grass. Therefore after personal purification
let him wipe (his water-vessel) on all sides with his
(right) hand, (reciting the mantra), ‘Blaze up, O
fire;’ for that (is called) encircling it with fire and
is preferable to heating (the pot on the fire).

3. With reference to this matter they prescribe
also (the following rules): ‘If he thinks in his
heart that (the pot) has been slightly defiled, let him
light Kusa or (other) grass and heat (the pot) on all
sides, keeping his right hand turned towards it.’

4. ‘If (pots) have been touched by crows, dogs, or

the Pikayagsias, see Gautama VIII, 18. Govinda gives as an
instance of the rites securing welfdre (bhfitikarmini) the iyushya-
karu, a rice-offering intended to procure long life.

13. Govinda explains Baudhlyana by Kéinviyana, and adds
that either the author speaks of himself in the third person or
a pupil must have compiled the book.

6. 1. As Govinda observes, the rules regarding the waterpot (ka-
mandalu) are introduced here in connexion with I, 3, 5, 4.

2. Vasish/ta XII, 15-16. The mantra is found, Tanunya-Ara-
nyaka X, 1, 4.

3. The word upadisanti, ¢ they prescribe,’ stands at the end of
Sfitra 4, as it refers-to both rules.

4. Vasish/za III, 59. The paryagnikarana is the rite prescribed
in Sfitra 2.
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other (unclean animals, they shall be heated, until
they are of) the colour of fire, after the (paryagni-
karaza has been performed).’

5. (Pots) which have been defiled by urine,
ordure, blood, semen, and the like must be thrown
away.

6. If his waterpot has been broken, let him offer
one hundred (oblations) reciting the Vyahtis, or
mutter (the Vyahzstis as often). .

7. (Reciting the text), ‘ Earth went to earth, the
mother joined the mother; may we have sons and
cattle; may he who hates us be destroyed,’” he shall
collect the fragments, throw them into water, repeat
the GAyatrt at least ten times and take again another
(pot).

8. Taking refuge with Varuza, (he shall recite
the mantra), ‘ That (belongs) to thee, Varuza; again
to me, Om,’ (and) meditate on the indestructible.

5. Vasishzka III, 59.

6. Regarding the Vyahritis, see Gautama I, 51.

7. Govinda says that Vimadeva is the Rzshi of the mantra,
The fragments of the pot are to be thrown into a river or tank,
in order to preserve them from defilement. See also Journ. Bo.
Br. Roy. As. Soc., No. XXXIV A, p. 55 note.

8. ¢ Taking refuge with Varuna, i. e. saying, “I flee for safety to
Varuza.” (The words), “ That for thee, Varuna, again to me, Om,”
(are) the mantras (to be recited) on taking (a new vessel). Its
meaning is this: “Those fragments which I have thrown into the
water shall belong to thee, Varuza.” (Saying), “ Come, thou (who
art) a lord of water-vessels, again to me, Om,” he shall meditate on
another visible pot as indestructible, i. e. at the end of the Vedic
(word) “ Om,” let him meditate, (i. e.) recollect, that not everything
will be turned topsy-turvy, (but that some things are) also inde-
structible, i. e. that that is not destroyed, does not perish.—Go-
vinda. The explanation of the last clause of our Sfitra seems to
be that, on pronouncing the syllable (akshara) Om, the reciter is

(4] M
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9. ‘If he has received (the new vessel) from a
Stdra, let him recite (the GAiyatrl) one hundred
(times). (If he has received it) from a Vaisya, fifty
(repetitions of the Géyatrt) are prescribed, but (on
receiving it) from a Kshatriya twenty-five, (and on
taking it) from a Brihmaza ten.

10. Those who recite the Veda are doubtful
whether he shall fetch water after the sun has set
or shall not fetch it.

11. The most excellent (opinion is) that he may
fetch it.

12. Let him restrain his breath, while he fetches
water.

13. Fire, forsooth, takes up water.

14. It is declared (in the Veda), ‘ When he has
washed his hands and feet with water from his
water-vessel, he is impure for others, as long as the
moisture (remains). He purifies himself only. Let
him not perform other religious rites (with water
from his pot).’

to recollect the etymological import of the word akshara, ¢inde-
structible,” and thus to guard the new vessel against the mishap
which befell the cld one.

9. According to Govinda, either the prasava, the syllable Om,
or the Giyatri are the mantras to be recited, and the recitation is
a penance to be performed when the vessel is received. The
MSS. of the text mark the verse as a quotation by adding the
word ¢iti,” which the commentary omits.

13. According to Govinda, a Brihmanza who goes to fetch
water at night, which he may want for personal purification, is
ordered to restrain his breath, because thereby the air in the body
becomes strong, and fire or heat (agni) is produced. Now as at
night the sun is stated to enter the fire and to become subject to
it, a Brihmana, who by restraining his breath has produced fire,
has secured the presence of the sun, when he goes to fetch water.

14. Govinda expressly states that the word vigfidyate, ‘it is declared,’
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15. Baudhdyana (says), ‘Or if on the occasion
of each personal purification (he washes himself
with other water) up to the wrist, (he will become)
pure.’

16. Now they quote also (the following verses):

Prasna I, Apnaviva 4, Kanpikd 7.

1. ‘Formerly (the use of) a waterpot has been
prescribed by Brahman and the chief sages for the
purification of twice-born men. Therefore he shall
always.carry one.’

‘He who desires his own welfare, shall use it
without hesitation, for purifying (his person), for
drinking, and for performing his twilight devotions.’

2. Let him do it with a believing heart; a wise
man must not corrupt his mind. The self-existent

literally, ‘it is distinctly known,” always indicates that the passage
quoted is taken from the Veda. The rites for which water from
the waterpot is not to be used, are libations to the manes, the
gods, and the fire. See also below, I, 4, 7, 5.

15. The words enclosed between parentheses are Govinda’s.

7. 1. The division of this chapter into two sections occurs
in the M. manuscript only. The Dekhan MSS., which give the
division into Kandik4s, do not note it, and have at the end of the
Prasna the figure 20, while M. has 21 and in words ekavimsatik
after the enumeration of the Pratikas.

2. ‘A wise man must not corrupt his mind,’ i. e. must not doubt
or adopt erroneous views regarding the teaching of the Sistras
with respect to the waterpot. It seems to me that this passage
indicates the existence of an opposition to the constant tarrying
of the waterpot in Baudhiyana’s times. This is so much more
probable, as the custom is now obsolete, and is mentioned in
some Purinas and versified Smratis as one of the practices for-
bidden in the Kali age; see e.g. the general note appended to
Sir W. Jones’ translation of Manu.

M 2
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(Brahman) came into existence with a water-vessel.
Therefore let him perform (his rites) with a water-
vessel.

3. Let him hold it in his right hand when he
voids urine and excrements, in the left when
he sips water. That is (a) settled (rule) for all good
men.

4. For as the sacrificial cup (kamasa) is declared
to be pure on account of its contact with the Soma-
juice, even so the water-vessel is constantly pure
through its contact with water.

5. Therefore let him avoid (to use) it for the
worship of the manes, the gods, and the fire.

6. Therefore let him not go on a journey without
a waterpot, nor to the boundary of the village, nor
from one house to the other.

#7. Some (declare that he must not go without it)
a step further than the length of an arrow.

8. Baudhiyana (says that he shall not go without
it) if he wishes to fulfil his duties constantly.

9. (The divine) Word declares that (this is con-
firmed) by a Rik-shaped (passage).

Prasna I, ApuvAva 6, KanpikA 8.

1. Now (follows the description of) the means of
purification.

5. According to Govinda the word ¢therefore’ refers back to
S&tra I, 4,6, 14.
¢ Rigvidham, “ a Rik-shaped (passage),” means Rzgwdhﬁnam,
“a. prescription consisting of a Rr/k.” The Brihmana is indi-
cated by (the word) vk, (“ the goddess of) speech.” The meaning
is, “ The Brihmana says that there is also a R:k-verse to this
effect. That is as follows, tasyaishd bhavati yat te silpam ity4di’
(Talttmya-Aranyaka I, 7, 1).—Govinda.
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2. The body is purified by water, the understand-
ing by knowledge, the soul by abstention from
injuring living beings, the internal organ by truth.

3. Purifying the internal organ (is called) internal
purification.

4. We will explain (the rules of) external purifi-
cation.

5. The sacrificial thread (shall be made) of
Kusa grass, or cotton, (and consist) of thrice three
strings.

6. (It shall hang down) to the navel.

7. (In putting it on) he shall raise the right arm,
lower the left, and lower the head.

8. The contrary (is done at sacrifices) to the
manes.

9. (If the thread is) suspended round the neck,
(it is called) nivita.

1o. (If it is) suspended below (the navel, it is
called) adhopavita,

11. Let him perform (the rite of personal) puri-
fication, facing the east or the north, (and) seated
in a pure place; (let him) place his right arm be-
" tween his knees and wash both hands up to the
wrist and both feet (up to the ankles).

12. Let him not use for sipping the remainder
of the water with which he has washed his feet.

13. But if he uses (that) for sipping, let him do
it, after pouring (a portion of it) on the ground.

8. 2. Vasishzka III, 6o0. %-9. Manu II, 63.

11. Vasish/a III, 26. Govinda points out that the word sau-
kam, “(rite of) purification,” has here the meaning of 44amanam,
‘sipping water.” He thinks that the #a, ‘and,” which stands after
pidau, ‘both feet,’ indicates that other portions of the body which
have been defiled must be washed also.
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14. He shall sip out of the Tirtha sacred to
Brahman.

15. The part (of the hand) at the root of the
thumb (is called) the Tirtha sacred to Brahman.

16. The part above the thumb (is called the
Tirtha) sacred to the manes, the part at the tips
of the fingers that sacred to the gods, the part at
the root of the fingers that sacred to the Rsshis.

17. (Let him not use for sipping water that has
trickled) from the fingers, nor (water) that is
covered with bubbles or foam, nor (water that is)
hot, or alkaline, or salt, or muddy, or discoloured,
or has a bad smell or taste.

18. (Let him not sip water) laughing, nor talking,
nor standing, nor looking about, nor bending his
head or his body forward, nor while the lock on
his crown is untied, nor while his throat is wrapped
up, nor while his head is covered, nor when he is
in a hurry, nor without wearing the sacrificial thread,
nor stretching his feet out, nor while his loins are
girt (with a cloth), nor without holding his right
arm between his knees, nor making a sound.

19. Let him thrice drink water that reaches his
heart.

20. Let him wipe (his lips) thrice.

21. Some (declare that he shall do it) twice.

14. Vasishzka II1, 26.

16. Vishnu LXII, 3—4. All the MSS. except M. place the
Tirtha sacred to the gods at the root of the fingers, and that sacred
to the Rishis at the tips of the fingers, and Govinda has the same
erroneous reading.

14. Vasish#a III, 36. 18. Vasish/Aa III, 30.

19~20. VasishzAa III, 26; Apastamba I, 5,16, 3.

21. Vasishzka III, 27; Apastamba I 5,16, 4.
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22. A woman and a Stdra (shall perform) both
(acts) once (only).

23. Now they quote also (the following werse):
‘A Brihmara is purified by water that reaches his
heart, a Kshatriya by (water) reaching his throat,
a Vaisya by (water barely) taken into the mouth,
a woman and a Stdra by touching (it) with the
extremity (of the lips).

24. ‘If (drops) adhere to his teeth, (they must
be considered pure) like the teeth, because they are
fixed (in the mouth) like the teeth. Let him not
sip water on their account in case they fall. If they
flow out, he will be pure.’

25. Now they quote also (the following verse):
‘If anything adheres to the teeth, (it is pure) like
the teeth; and if he swallows (it or) whatever else
may be in the mouth (or) may remain after sipping
water, (he will become) pure.’

26. (After sipping) he shall touch the cavities (of
the head) with water, the feet, the navel, the head,
(and) lastly the left hand.

27. If he becomes impure while holding (a vessel)
‘made of metal, he shall put it down, sip water and
sprinkle it, when he is going to take it up.

28. Now if he becomes impure (while he is
occupied) with food, he shall put it down, sip water
and sprinkle it, when he is going to take it up.

29. Now if he becomes impure (while occupied)

23. Vasish/Aa III, 31-34.

24. The MSS. read in the last pida of this verse, teshim sam-
sriye [ya or val-kkukifiti. I think samsrdvanikkhukir iti is the
correct reading.

25. Vasish/ia III, 4. 26. Vasishska III, 28-29.

28. Vasishzza III, 43—44.
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with water, he shall put it down, sip water and
sprinkle it, when he is going to take it up.

30., That is contrary (to the rule) in (the case of
an earthen) vessel.

31. In (the case of a vessel) made of wood there
is an option.

32. Defiled (objects) made of metal must be
scoured with cowdung, earth, and ashes, or with one
of these (three).

33. Copper, silver, and gold (must be cleaned)
with acids.

34. Earthen vessels must be heated.

35. (Objects) made of wood must be planed.

36. (Objects) made of bamboo (must be cleaned)
with cowdung,

37. (Objects) made of fruits with a rope of cow-
hair,

38. Skins of black deer with (ground) Bel nut
and rice,

39. Blankets (of the hair of the mountain goat)
with Areka nuts,

- 40. (Cloth) made of (sheep’s) wool by the (rays of
the) sun,

41. Linen (cloth) with a paste of yellow mustard,

30. ‘(The word) amatram, literally “a vessel,” denotes here an
earthen vessel. The meaning is that such a one, if it is very
much defiled, shall only be put down and not be taken back.
Any other (earthen vessel) shall be heated.”—Govinda.

32. Vasishzka III, 49.

33. ManuV, 114; Vasish/za III, 63.

34—35. Vasish/ka III, 49. 36. Vasish/za 111, 53.

3%. Vasish#ka III, 54. Govinda thinks that the word raggu,
‘a rope,” is used here in the sense of ‘a conglomeration,” and
merely indicates that a quantity of cowhair must be used.

39. Manu'V, 120, 41. Vasish/a III, 55.
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42. Cotton cloth with earth,

43. Skins (other than deer-skins shall be treated)
like cotton cloth,

44. Stones and gems like (objects) made of metal,

45. Bones like wood,

46. - Conch-shells, horn, pearl-shells, and ivory like
linen cloth,

47. Or (they may be cleaned) with milk.

48. (Objects) which have been defiled by urine,
ordure, blood, semen, or a dead body, (but) are
agreeable to the eye and the nose, shall be rubbed
seven times with one of the substances mentioned
above,

49. (Objects) not made of metal which are in the
same condition must be thrown away.

50. The cups and vessels (used) at a sacrifice
(must be cleaned) according to the injunction (of
the Veda).

51. The Veda (declares), ‘ They do not become
impure through Soma.’

52. ‘ Time, fire, purity of mind, water and the like
(fluids), smearing with cowdung and ignorance (of
defilement) are declared to be the sixfold (means of)
purification for created beings.

53. Now they quote also (the following verse):

42. Vasishzka II1, 49. 43. Vasish#ia 111, 53.
44. Vasishza I11, 0. 45. Vasishzka 111, 52.
46. Vasishzka III, 51. 49. Vasish/ka III, 59.

5o. Govinda explains this Sfitra differently, He says: ¢ The fault
of defilement by remnants does not affect sacrificial cups and
vessels. This must be understood. If they are defiled by urine
and the like, they must be thrown away.” My explanation is
based on the parallel passage of Apastamba I, 5, 17, 13. See also
below, I, 6, 13, 11 seq.

52. Vishzu XXII, 88.
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‘A clever man, who knows (the rules of) purification
and is desirous of righteousness, shall perform (the
rites of) purification, after having fully considered
the time, and the place (of the defilement), likewise
himself, (as well as) the object (to be cleaned) and
the substance (to be employed), the purpose of the
object, the cause (of the defilement), and the con-
dition (of the thing or person defiled).’

Prasna I, ApuvAva 6, KanpikA 9.

1. The Veda declares that the hand of an artisan
is always pure, so is every vendible commodity
exposed for sale and food obtained by begging,
which a student holds in his hand.

2. A calf is pure on the flowing (of the milk),
a bird on the fall of the fruit, women at the time
of dalliance, and a dog when he catches a deer.

3. All mines and places of manufacture are pure
excepting distilleries of spirituous liquor; con-
tinuously flowing streams of water and dust raised
by the wind cannot be contaminated.

4. The flowers and fruit of flowering and fruit-
bearing trees which grow in unclean places are
likewise not impure.

9. 1. Vishzu XXIII, 48.

2. Vishnu XXIII, 49.

'3. Vishzu XXIII, 48. The term 4kara, translated by ‘mines
and places of manufacture,’ is explained in the commentary by
‘places of production, i.e. of sugar and honey.” It is no doubt
intended to apply to any place where articles of consumption or
use are produced. Govinda adds that as ‘ continuous streams of
water’ are always pure, one must take care that the water for
sipping flows out of the vessel in an unbroken stream.
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5. On touching a tree standing on a sacred spot,
a funeral pile, a sacrificial post, a Kandila or a
person who sells the Veda, a BrAihmana shall bathe
dressed in his clothes.

6. One’s own couch, seat, clothes, wife, child, and
waterpot are pure for oneself; but for strangers
they are impure.

7. A seat, a couch, a vehicle, shlps (and boats),
the road and grass are purified by the wind, if they
have been touched by Kandilas or outcasts.

8. Grain on the threshing-floor, water in wells
and reservoirs, and milk in the cowpen are fit for
use even (if they come) from a person whose food
must not be eaten.

9. The gods created for Brdhmanas three means
of purification, (viz.) ignorance of defilement, sprink-
ling with water, and commending by word of mouth.

10. Water collected on the ground with which

5. Vasish/za IV, 3. Kaityavriksha, ¢a tree standing on sacred
ground,” means literally, ¢a memorial-tree.’

#. Govinda points out that couches and seats and the like, on
which Kandilas and outcasts have lain or sat down, must be
punﬁed.

¢ That must be referred to grain on a threshing-floor, and so
forth which has been produced by men whose food must not be
eaten, and again is considered to be common to all. In this case,
too, what has been received from outcasts and Kandilas, that is
defiled. Milk which has been received just at milking-time may
be drunk out of a vessel that stands in the cowpen.’'—Govinda.
As regards the grain produced by low-caste people, the rule
probably refers to cases where the land of an Agrahira or other
village is cultivated by men of the lowest castes. The author
means to say that in such cases a Brihmana may take his share
from the threshing-floor, where the whole produce of the village-
land is stored, without hesitation.

9. Vasish/za XIV, 24; ManuV, 124.

1o0. Vasishzza III, 35-36.
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cows slake their thirst is a means of purification,
provided it is not strongly mixed with unclean
(substances), nor has a (bad) smell, nor is dis-
coloured, nor has a (bad) taste.

11. But land becomes pure, according to the
degree of the defilement, by sweeping the (defiled)
spot, by sprinkling it with water, by smearing it
with cowdung, by scattering (pure earth) on it, or
by scraping it.

12. Now they quote also (the following verse) :

Prasna I, ApuvAva 5, KanpikA 10.

1. ‘A drop of water which is allowed to fall (on
the ground) purifies a bull's hide of land, whether
(the land) has been (previously) swept or not, pro-
vided no impure substance is visible on it.’

2. Food which is cooked out of sight must be
illuminated (with fire) and be sprinkled with water,

3. Likewise eatables bought in the market.

4. For the Veda (declares), ‘ For the gods who
are (easily) disgusted and desirous of purity.do not

11. Vasish/Aa III, 56.
10. 1. Regarding the term ‘a bull’s hide’ of land, see Vishz#u
V, 181-183, XCII, 4.

" 2. Apastamba II, 2, 3, 9. ‘Out of sight, i.e. not before the
eyes of him who eats it’—Govinda. It would, however, seem that
this rule refers to food prepared by Stdras, without the super-
visions of Aryans. For Apastamba’s Sftra, which contains the
same word, paroksham, out of sight,’ certainly has reference to
that case only, and there is no reason why food prepared by
Brahman cooks should be purified before it is eaten.

3. Apastamba I, 5, 17, 19. The eatables here intended are,
according to Govinda, LAdus and other sweet-meats which are
frequently bought ready made.
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enjoy the offerings made by a man destitute of
faith.’

5. After reflecting (for a long time on the re-
spective value of) the (food) of a pure man destitute
of faith and of an impure person who has faith,
the gods declared both to be equal. But the Lord
of created beings said to them, ¢ That is not equal,
it is unequal. The food of a man destitute of faith
is worthless, that which is purified by faith is
preferable.’

6. Now they quote also (the following verses):
‘Want of faith is the greatest sin; for faith is the
highest austerity. Therefore the gods do not eat
offerings given without faith.’

7. ‘A foolish man does not reach heaven, though
he may offer (sacrifices) or give (gifts).

8. ‘He is called a foolish man whose conduct
is blemished by doubts, and who, clinging to
his own fancies, transgresses (the rules of) the
Sastras, because he opposes the fulfilment of the
sacred law.

9. But pot-herbs, flowers, fruit, roots, and annual
plants (must be) sprinkled (with water).

10. Having placed dry grass, wood of trees unfit
for sacrifices or a clod of earth (on the ground), let
him void faeces or urine, turning his face during the
day towards the north and at night towards the
south and wrapping up his head.

8. Dharmatantra, translated ¢ the fulfilment of the sacred law,’
is explained in the commentary by dharmasya tantram anush#44nam,
by ¢the performance of the sacred duties.” It may also mean ‘the
doctrine of or the treatises on the sacred law.” The Sistras are
the Vedas and the whole body of the sacred literature.

9. Vishzu XXIII, 15. 10. Vasish/a V], 10.
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11. (After voiding) urine he shall clean (the
organ once) with earth and water,

12. The hand three times.

13. In like manner (he shall clean himself with
earth and water after voiding) faeces.

14. The number (of the applications of both is)
thrice three for both feet and the hand.

15. After an effusion of semen (he shall purify
himself) in the same manner as after voiding urine.

16. He shall wash himself, after he has untied
or put on the cloth round his loins,

17. Or he may touch moist grass, cowdung, or
earth.

18. While he is engaged in (the performance of)
religious rites, he shall avoid to touch (the part of
his body) below the navel.

19. The Veda (declares) ‘A man’s (body) is pure
above the navel, it is 1mpure below the navel.

20. Stdras living in the service of Aryans shall
trim (their hair and nails) every month; their mode

11-12. Vasish/ka VI, 14, 18. According to Govinda one
application of water suffices for the left hand and two for both
together.

13-14. Vasishzka VI, 18. Govinda reads in Sfitra 14, against
the authority of all the MSS., piyo4, ‘for the anus,’ instead of
pﬁdayob ‘for both feet.’

13. Apastamba 1, 8,15, 23. R

16. Apastamba I, 5, 16, 14. 17. Apastamba I, 5, 16, 15.

18. Vishsu XXIII, 51.

19. Talttxrlya Samhitd VI, 1, 3, 4

20. Apastamba II, 1, 2, 4-5. The above translation follows
Govinda’s explanation. But 4ryAdhishzAitdz, ¢ living in the service
of Aryans, may also mean ‘superintended by Aryans,’ and the
rule be taken to refer to the special case of Sfidra cooks, as in the
parallel passage of Apastamba ’
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of sipping water (shall be) the same as that of
Aryans.

21. A Vaisya may live by usury.

22. But (a sum of) twenty-five (kirshipazas shall
bear an interest) of five mishas (per mensem).

23. Now they quote also (the following verses):
‘He who, acquiring property cheap, employs (it so
that it yields) a higher price, is called a usurer, and
blamed in all (treatises on) the sacred law.” *(Brah-
man) weighed in the scales the crime of killing a
learned Brihmaza against (the crime of) usury ; the
slayer of the Brihmarza remained at the top, the
usurer sank downwards.’ ,

24. ‘Let him treat Brihmazas who tend cattle,
those who live by trade, (and) those who are artisans,
actors (and bards), servants or usurers, like Stdras.’

25. But men of the first two castes may, at their
pleasure, lend (money at interest) to one who
neglects his sacred duties, to a miser, to an atheist,
or to a very wicked man.

26. Through the neglect of sacrifices, of (lawful)
marriages, of the study of the Veda, and of (learned)
Brahmazas, (noble) families (even) are degraded.

27. The offence of neglecting a Brdhmaza cannot
be committed against a fool who is unacquainted

21. Vasish/za 11, 19. 22. Vasishzza II, 51.

23. Vasish/za 11, 41-42. 24. Vasish/za 111, 3.

25. Vasishzka I, 43. M. reads na dady4tdm, ¢ shall not lend.’
According to Govinda, ‘a very wicked man’ is equivalent to ‘a
Stdra. .

26, Manu III, 63. Govinda says that this Sftra is introduced
in connexion with the expression, ‘one who neglects his sacred
duties,” which occurs in Sfitra 25.

27. Vasish#ka III, g note, 10. This Sfitra is added in explana-
tion of the term ‘the offence of neglecting a Brdhmana.’
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with the Veda. For (in offering sacrifices) one does
not pass by a brilliant fire and throw the oblations
into ashes.

28. Families which are deficient in (the know-
ledge of) the Veda, are degraded by (keeping) cows,
horses and vehicles, by agriculture and by serving
the king.

29. But even poor families which are rich in (the
knowledge of) the Veda obtain rank among the
(noble) families and gain great fame.

30. The (study of) the Veda impedes (the pursuit
of) agriculture, (the pursuit of) agriculture impedes
(the study of) the Veda. He who is able (to do
it), may attend to both; but he who is unable (to
attend to both), shall give up agriculture.

31. A fat, bellowing, raging humped bull, who
does not restrain himself, who hurts living creatures
and speaks according to his pleasure, forsooth, does
not reach the (abode of) the gods; (but) those who
are small like atoms, (being) emaciated (by austerities
and fasts), go thither.

32. If, erring, in his youth he commits at any
time good or evil acts of any kind, (they will all
remain without result). (For) if in his later age he
lives righteously, he will obtain (the reward of) that
(virtuous conduct) alone, not (the punishments of
his former) crimes.

33. Let him always be sorrowing in his heart,
when he thinks of his sins, (let him) practise
austerities and be careful; thus he will be freed
from sin. '

34. ‘Where drops of water touch the feet of a

28-29. Manu III, 64, 66. 34. Vasish/sa III, 42.
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man who offers water for sipping to others, no
defilement is caused by them. They are equally
(pure) as (water) collected on the ground.’

Prasna I, ApuvAiva 5, Kanpiki 11,

1. Referring to deaths and births, they declare
that the impurity of Sapizdas lasts ten days; ex-
cepting officiating priests, men who have performed
the initiatory ceremony of a Soma-sacrifice, and
students of the Veda.

- 2. But amongst Sapizdas Sapinda-relationship
(extends) to the seventh person.

3. (If children die) before the completion of the
seventh month or before teething, (the relatives)
shall bathe.

4. In (the case of a child) that dies before the
completion of its third year or before teething, offer-
ings of funeral cakes and water are not prescribed,
and one should not burn its (body);

5. Nor when unmarried maidens die.

6. Some do it in the case of married daughters.

7. That (is done) in order to gain the good-will

11. 1. VasishZka IV, 16. Officiating priests, Soma-sacrificers,
and students do not become impure by deaths or births occurring
among their relatives ; see Vasish#ha XIX, 48; Gautama XIV, 1.

2. Vasish/ka IV, 17. For the specification of the extent of the
Sapinda-relationship, see below, Sftra .

3. Vishrmu XXII, 24. _

4. Vishnu XXII, 28 ; Gautama X1V, 34, 43.

6. Gautama XIV, 36. ‘That refers to the Sapindas on the
father’s side’—Govinda. '

7. Manu IX, 18.

(14] N
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of the people. Women are considered to have no
business with the sacred texts.

8. ‘The relatives of unmarried women become
pure after three ‘days. But the uterine brothers
become pure by (following) the rule mentioned
before.’

9. Moreover, the great-grandfather, the grand-
father, the father, oneself, the uterine brothers, the
son by a wife of equal caste, the grandson, (and) the
great-grandson—these they call Sapizdas, but not
the (great-grandson’s) son;—and amongst these a
son and a son’s son (together with their father are)
sharers of an undivided oblation.

10. The sharers of divided oblations they call
Sakulyas.

8. This verse, which occurs in all my MSS. of the text, is left
out in the two copies of Govinda’s commentary.

9. Colebrooke, D4yabhiga XI, 1, 37; V. Digest CCCXCVIL
The text on which Colebrooke’s two versions are based differs from
that of my MSS. and of Govinda by reading avibhaktadiyidin
instead of teshim 4a putrapautram [v.l. °pautrakam] avibhakta-
diyam. The meaning of the latter clause, which is placed paren-
thetically before sapindin 4kakshate, ¢(these) they call Sapindas,
seems to be that a father with his son and grandson share the
cakes offered at one funeral sacrifice by the fourth descendant.
Its object is to show that the group called Sapindas consists of two
such subdivisions, between whom the middlemost forms the con-
necting link. For the middlemost, the svayam, ¢oneself,” of the
text, first offers the cakes to his three ancestors and later receives
the cakes, together with his first two descendants, from his great-
grandson. Govinda gives no help. He merely remarks that the
Sfitra contains a paribhdsh4 or technical rule of interpretation, and
that the words api 4a, ‘ moreover,’ indicate that it is an expansion
of Sfitra 2.

10. Colebrooke, loc. cit. According to Gimfitavdhana the Saku-
lyas are the three ascendants beyond the great-grandfather and the
three descendants beyond the great-grandson. Others, among
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11. If no other (relations) are living, the property
(of a deceased male) descends to them (the Sa-
pindas). '

12, On failure of Sapindas, the Sakulyas (inherit).

13. On failure of them, the teacher who (holds
the place of a spiritual) father, a pupil, or an
officiating priest shall take it,

14. On fajlure of them, the king. Let him give
that property to persons well-versed in the three
Vedas.

15. But the king should never take for himself
the property of a BrAhmaza.

16. Now they quote also (the following verse):
‘The property of a Brihmaza destroys (him who

whom Govinda takes his place, explain the word sakulya to mean
‘members of one family’ in general. Govinda says, sambandha-
viseshagfidne sati sapindd ukyante!sambandhamitragfiine sakulydzu
Atas ka sapindi api sakulyd4n ‘If a particular relationship is known,
they are called Sapindas; and if (the fact) only is known that
relationship exists, Sakulyas. Hence the Sapindas are also
Sakulyas.’

11, Colebrooke, loc. cit. Both the Diyabhiga and the Digest
read satsvangageshu, ¢ when there is male issue,” and the Virami-
trodaya, fol. 218, p. 2, 1. 7, agrees with them. The MSS. read all
satsv anyeshu, which may, however, be taken with Govinda for
asatsv anyeshu, because the preceding word ends ine. Govinda
explains anyeshu, ¢ others,’ by aurasidishu, ‘legitimate sons of the
body, and so forth.’

12. Colebrooke, Diyabhiga, loc. cit. The digest omits this
Stitra.

13. Colebrooke, loc. cit. GimfitavAhana wrongly reads pitd
kakiryah, ‘the father and the teacher’ Govinda gives the expla-
nation adopted above. Regarding the spiritual fatherhood of the
teacher, see e. g. Vasish/za II, 4.

14. Colebrooke, loc. cit. Govinda reads satsvam, ‘the property
of a holy man,’ instead of tatsvam, ¢ that property.’

15. Colebrocke V, Dig. CCCCXLIV; Vasish#za XVII, 86.

N 2
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takes it), together with sons and grandsons; poison
kills one man only. (Therefore) they do not declare
poison to be (the worst) poison. The property of
a BrAhmaza is called (the worst) poison.’

17. If a birth and a death occur together, one
and the same period of ten (days and) nights (shall
serve for both).

18. Now if (other deaths or births) happen be-
fore the completion of the ten (days and) nights (of
impurity), the first period of ten (days and) nights
(shall suffice, provided the new cause of impurity
occurs) before the end of the ninth day.

19. On a birth, indeed, the parents (alone) become
impure during ten days. '

20. Some (declare that) the mother (alone be-
comes impure), because (people) avoid (lying-in
women alone).

21. Others (say that) the father (alone becomes
impure) because the semen is the chief cause (of
the generation).

22, For sons who were born without mothers,
are mentioned in the revealed texts.

23. But (the correct opinion is that) both the
parents (become impure)-because they are equally
connected (with the event).

18. Vasishzka IV, 23-25. Govinda points out that in case the
second birth or death happens after the completion of the ninth
day, the rule given (Gautama XIV, 7) applies.

19. Vasish/za IV, 20-21.

" 20. Vasishzka IV, 21-22. Tatpariharanit, literally, ¢because
she is avoided, i.e. because people avoid newly-confined women
(not their husbands).'—Govinda.

21. E.g. Agastya and Vasish/ka. See Rig-veda VII, 33, 11, and

Séiyanma’s commentary thereon,
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24. But when a death (has happened, the relatives
of the deceased), allowing the youngest to begin,
shall pass their sacrificial threads over the right
shoulder and under the left arm, descend into the
water at a bathing-place, submerge (their bodies),
emerge (out of the water), ascend the bank, sip
water, pour out libations for the (deceased, repeat-
ing the last four acts) severally three times there-
after, ascend the bank, sip water, touch a coal, water
or the like at the door of their house, and sit during
ten days on mats, eating food that does not contain
pungent condiments or salt. |

25. (Let him perform) a funeral sacrifice on the
eleventh or the twelfth (day).

26. In (performing) the remaining rites (one
should) conform to (the customs of) the people.

27. In case of a (death) let him also keep (a
period of impurity) for (persons who are) not (his)
Sapindas, according to the degree of nearness,
three (days and) nights, a day and a night, one day
and so forth,

24. Vasishzka IV, g—15. When the libations of water are
poured out, the name of the deceased must be pronounced.
Govinda correctly states that iti, ‘or the like, which stands after
‘a coal, water, is intended to include ‘cowdung, and yellow
mustard seed, which are mentioned by Yignavalkya III, 13.
Regarding the clause saksittrik, ‘(repeating these last four acts)
severally three times,’ see Apasbamba 11, 6, 15, 10.

25. Vishnu XXI, 2 seq., and especially 19.

26. Govmda, in explanation of this Sftra, refers to the last
words of Apastamba II, 6, 18, 10, where it is said that relatives
¢ shall perform those rites for the dead which the women declare
to be necessary,’ and to Apastamba I1, 11, 29, 15.

27. Gautama XIV, 20. Govinda is of opinion that the duration
of the impurity shall depend on the good qualities, learning, &c. of
the deceased.
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28. For a teacher, a sub-teacher (upidhy4ya), and
their sons, three (days and) nights,

29. Likewise for officiating priests,

30. Let him keep on account of a pupil, for one
who has the same spiritual guide, for a fellow-student
(sabrahma#érin) three (days -and) nights, one day
and a night, one day and so forth (as periods of
impurity). "

31. On a miscarriage females (remain impure) as
many (days and) nights as months (elapsed after
conception).

32. If he unintentionally touches the corpse of
a stranger, he becomes at once pure after bathing
dressed in his clothes.

33. (If he does it) intentionally, (he will remain
impure) during three (days and) nights.

34. And (the same rules apply if he touches a
woman) during her courses.

35. A son who is born from (intercourse with a
temporarily unclean woman) becomes an Abhisasta.
Thereby the penances (to be performed) by him
have been explained.

28. Vishnu XXII, 42, 44. Govinda asserts that the impurity
on account of an Upddhyéya lasts one night, together. with the
preceding and following days, and on account of a teacher’s or
Up4dhydya’s sons one day only. It looks as if he had read the
words pakshizyekdham in his text.

29. Govinda asserts that Za, ‘likewise,” indicates that the rule
applies also on the death of persons for whom one sacrifices.

3o0. Vishnu XXII, 44. Govinda explains satirthya to mean ¢ one
who has the same guru or spiritual guide,’ while according to
others it means ‘one who studies under the same sub-teacher’
(upadhydya). See also the Kisik4 on Péxini IV, 4, 117, and note.

31. Vishnu XXII, 25. 32-33. Gautama XIV, 27.

34. Vishnu XXII, 69.
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36. On touching one who sells the Veda, a sacri-
ficial post, an outcast, a funeral pile, a dog, or a
Kandila he shall bathe.

37. Now if a worm is produced in an open wound
that is filled with pus and sanies, how shall, in that
case, a penance be performed ?

38. He who is bitten by a worm will become pure
on bathing (daily) during three days and drinking (a
mixture of) cow’s urine, cowdung, milk, sour milk,
butter, and water boiled with Kusa grass.

39. He who has been touched by a dog shall
bathe dressed in his clothes;

40. Or he becomes pure by washing that spot
(where he has been touched), by touching it with
fire, by (afterwards) again washing it and his feet,
and by sipping water.

41. Now they quote also (the following verses):
‘But a Brihmaza who has been bitten by a dog, is
purified if he goes to a river that flows into the
ocean, (bathes there and) suppresses his breath one
hundred times and (afterwards) eats clarified butter.
He will (also) become pure at once on bathing (in
water brought) in golden or silver (vessels), or in
a cow’s horn, or in new (earthen pots).’

36. This verse, which is another version of I, 5, 9, 5, is left
out in the Dekhan and Gugarit MSS.; I consider its genuineness
very doubtful.

3%. Vasish/ka XVIII, 16.

39—40. Apastamba I, 5, 15, 16-17. Govinda, too, states that
the second mode of purification is to be adopted, if the dog touches
any part of the body below the navel.

41. Vasish/da XXIII, 31.
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Prasna I, ApnvAva 5, KanvpikA 12,

1. Tame animals must not be eaten,
2. Nor carnivorous and (tame) birds,

3. Nor (tame) cocks and pigs;

4. Goats and sheep (are) excepted (from the
above prohibition).

5. Five five-toed animals may be eaten, (viz.)
the porcupine, the iguana, the hare, the hedgehog,
the tortoise and the rhinoceros, excepting the rhi-
noceros,

6. Likewise five animals with cloven hoofs, (viz.)
the white-footed antelope (Nil-g4i), the (common
ravine) deer, the spotted deer, the buffalo, the (wild)
boar and the black antelope, excepting the black
antelope,

7. (Likewise) five (kinds of) birds that feed scratch-
“ing with their feet, (viz.) the partridge, the blue rock-
pigeon, the francoline partridge, the (crane called)
Vérdhréinasa, the peacock and the Véraza, except-
- ing the Varazna,

12. 1. Vasishzka XIV, 40.

2. Vasish#ka XIV, 48. Govinda says that the particle £a, ‘and,’
is used in order to indicate that the word ‘tame’ must be understood.

3. Apastamba 1, 5, 17, 29, 32.

5. Vasishska XIV, 39. Another explanation of the word svavi/,
‘the porcupine’ (see also Gautama XVII, 27), is given in the com-
mentary, which says that it is a wild animal resembling a dog, and
belonging to the boar species. Govinda points out that there is
a dispute among the learned regarding the rhinoceros (Vasish/za
XV, 47), and that the peculiar wordmg of the S(tra is intended to
indicate that,

6. The permissibility of the last-named animal is again doubtful.

7. Gautama XVII, 35. The case of the last-mentioned bird,
the Virara, is again Coubtful. From the first rock-edict of Asoka
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Pelorlus (Sahasradamsh/rin), the Kilikima, the Var-
mi, the BrzhakZriras, the Masakari(?), the Cyprinus
Rohita, and the Ragi.

9. The milk of a (female animal) whose offspring
is not ten days old, and of one that gives milk while
big with a young one, must not be drunk,.

10. Nor that of a (cow) that has no calf or that
(suckles) a strange calf.

11. (The milk) of sheep, camels, and one-hoofed
animals must not be drunk.

12. If (he has) drunk (milk) which ought not to
be drunk, excepting cow’s milk, (he must perform) a
Krikkhra (penance).

13. But if (he has drunk) cow’s milk (that is unfit
for use, he shall) fast during three (days and) nights.

14. Stale (food must not be eaten or drunk)
excepting pot-herbs, broths, meat, clarified butter,
cooked grain, molasses, sour milk, and barley-meal,

15. Nor (substances) which have turned sour, nor
molasses which have come into that state.

16. After performing the ceremony preparatory

it appears that peacocks, now considered inviolable, were actually
eaten in the third century a. p.

8. Vasish#ka XIV, 41—42. The names are much corrupted in the
MSS., and for Masakari, which I do not find in the dictionaries,
Samasakari or Samasakari is also read. The Brshakkhiras is
probably the Indian salmon, the Mahsir.

9-10. Vasish/ka X1V, 34-35; Gautama XVII, 22. The meaning
of sandhini, ¢ a female animal that gives milk while big with young,’
is uncertain. See also Vishnu LI, 40; Apastamba I, 5, 1%, 23.

11. Gautama XVII, 24. 12, Vishnu LI, 38—41.

14. Gautama XVII, 16. 15. Vasish/za XIV, 37-38.

16. Vasishzka XIII, 1-5. Govinda states that this Sfitra has
been introduced here, because the purity of one’s food ensures
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to the beginning of the Veda-study (upikarman) on
the (full moon of the month) of Srdvaza or of
Ashadka, they shall close the term on the full moon
of Taisha or Mégha.

Prasna I, ApnvAva 6, KanpikA 18.

1. The gods enjoy a pure sacrifice (only);

2. For the gods are desirous of purity and (them-
selves) pure.

3. The following (R:£) declares that, ‘To you, O -
Maruts, the pure ones, pure viands; to you, the pure
ones, I offer a pure sacrifice. They who love the
pious rites, who are of pure origin, (themselves) pure
and purifiers (of others), came duly to the truthful
(worshipper).’

4. (He will be) pure (if there is) no blemish on
his clothes, therefore let him perform all (acts) that
are connected with sacrificing, (dressed) in unblem-
ished clothes.

5. The sacrificer and his wife as well as the officiat-
ing priests shall put on dresses which have been
washed, and dried by the wind, and which are not
in a bad condition.

purity of one’s soul, and purity of soul gives strength of memory,
and thereby makes one fit to study the Veda.

13. 1-2. See also above, I, 5, 10, 4. This Adhyiya and the next
ought to have been given in the Srauta Sftra.

3. Rig-veda VII, 56, 12; Taittiriya-brihmazna II, 8, 5,5. The
meaning of the last portion of the verse is somewhat doubtful
Séyana gives two different explanations and Govinda a third.

4. Govinda points out that the dresses of the sacrificer and of
his priests must be white, because farther on (Sfitras 9—10) other
colours are specially prescribed.

5. Govinda thinks that the word #4a, ¢as well as,” is intended to
include the lookers-on.
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6. (It shall be) thus from the (beginning of the)
Prakrama, '

7. And thus at the long Soma-sacrifices and the
Sattras;

8. And (on other occasions other dresses must
be used) in accordance with the injunction (of the
Veda),

9. Thus at (all) Ishfis, animal sacrifices, and
Soma-sacrifices which may be used as spells (against
enemies), the priests shall perform (the sacred
rites), wearing red turbans and red dresses; (when
reciting the hymn seen by) Vzsshikapi (he shall)
wear a dress and a mantle of many colours and
so forth.

1o. At the AgnyAdhina (sacrifice) the clothes
(shall be made) of flax; on failure of such, (dresses)
made of cotton or of wool are used. .

11. Clothes defiled by urine, ordure, blood, semen
and the like (shall be) cleaned with earth, water
and the like.

12. (Dresses) made of Tripa-bark and vrzkala
(shall be treated) like cotton-cloth,

6. Regarding the ceremony called Prakrama, literally ¢stepping
forward from the Gérhapatya fire,” see Siyama on Taitt. Br. I, 1,
4,1. It opens the Agnyddhéna rite.

9. Govinda states that the wards iti 4a, ‘and so forth,” are in-
tended to include other incantations. The Vrsshikapi hymn is
found Rig-veda X, 86.

11. Govinda states that the word iti, ‘and the like,’ is intended
to include cowdung, cow’s urine, and other substances used for
purification.

12. Govinda states that there is a tree called T7#pa, the bark of
which is used for dresses. Vrikala, which has been left untrans-
lated, is explained by sakama, a word which is not found in our
dictionaries.
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13. Deer-skins like (dresses) made of bark.

14. (Let him) not (use) a mantle which has been
wrapped (round the loins, or) on which he has been
lying (in his bed), without washing it.

15. Let him not employ for the gods anything
used by men without beating it dn a stone.

16. If solid earth is defiled, (it must be) smeared
with cowdung. '

17. Loose (earth must be cleansed by) ploughing,

18. Moist (earth) by bringing pure (earth) and
covering (it with that).

19. Land is purified in four (ways), by being trod
on by cows, by digging, by lighting a fire on it, by
rain falling on it,

20. Fifthly by smearing it with cowdung, and
sixthly through (the lapse of) time.

21. Grass placed on unconsecrated ground (must
be) washed.

22. (Grass) defiled out of one’s sight, (shall be)
sprinkled (with water).

23. Small pieces of sacred fuel (shall be purified)
in the same manner.

24. Large pieces of wood (must be) washed and
dried.

13. Govinda says that, as the treatment of valkala, ¢ bark-dresses,’
has not been prescribed, the meaning of the Sfitra can only be,
that bark-dresses and black-buck skins are to be treated alike,
i. e. that they are to be cleaned with Bel-nut and rice ; see above.

15. Govinda explains apalpfilitam by ¢without beating it with
the hand on a stone.” He mentions as an instance the skin which
is used in preparing the Soma.

16. According to Govinda, solid earth is such on which the fire-
altars are built.

21. E. g. grass intended for the barhis, if it has been placed on
a spot which has not been sprinkled with water.

22. ‘Defiled out of one’s sight, i.e. brought by Stidras.
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25. But a great quantity (of wood shall be)
sprinkled (with water).

26. Wooden vessels which have been touched by
impure men (shall be) scraped ;

27. (And) those which are defiled by stains of
remnants (shall be) planed.

28. (Wooden vessels) defiled by urine, ordure,
blood, semen, and the like (very impure substances
shall be) thrown away.

29. These (rules must be followed) except in case
" a (special) injunction (is given);

30. Thus, for instance, (purification by) washing
with Kusa grass and water (is prescribed) on all the
following (occasions, viz.) at the Agnihotra, the
Gharmo#/zrishfa, the Dadhigharma, the Kundapi-
yindm Ayana, the Utsargindm Ayana, the Daksha-
yanma sacrifice, the Ardhodaya, the Katuskakra, and
the Brahmaudanas,

31. (Again) at all Soma-sacrifices (the cups must
be) cleaned with water only on (the heap of earth
called) the Margéliya ;

32. If these same (cups are defiled) by urine, ordure,

2. Govinda says that this rule is optional.

28. Govinda adds that fuel, Kusa grass, and the like, which have
been defiled in this manner, must also be thrown away.

30. Regarding the Dadhigharma, a homa, see Vaitdna Sfitra
21, 18; regarding the Kusdapiyinim Ayana, Asvaliyana Srauta
Sttra XII 4 ; and regarding the Dikshiyana sacrifice, a variety of
the new and full-moon offering, Asvaldyana II, 14. The Ardho-
daya is possibly the vrata of that name mentioned in the Purizas.
According to Govinda, the Katuskakra, which is otherwise known
as a Téntric rite, is a sacrifice, ish/akikosh/a (f) madhyavasanto
yagante tathetaradayak (?). Regarding the Brahmaudana, see Asva-
ldyana Srauta Sfitra I, 4.

32. Govinda says that the injunction to throw away defiled
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blood, semen, and the like (they must be) thrown
away.

Prasna I, ApuvAva 6, KanpikA 14,

1. Earthen vessels that have been touched by
impure persons (must be) exposed to (the flame of)
a fire of Kusa grass.

2. Those which have been defiled by stains of
remnants (of food must be) exposed to another
burning.

3. Those which have been defiled by urine,
ordure, blood, semen, and the like (must be) thrown
away.

4. (Vessels) made of metal (must be) washed,
after having been scrubbed as (directed) above.

5. The materials (to be used) for scrubbing (are)
cowdung, earth, ashes, and so forth.

6. Those which have been defiled by urine,
ordure, blood, semen, and the like (must be) recast,

7. Or (they must) be kept during seven (days
and) nights completely immersed in cow’s urine,

8. Or in a great river for as long (a period).

9. (Vessels) made of stone or of fruits, (i.e.)
gourds, Bel-fruit, and Vini/as, (shall be) brushed
with (a brush of) cow’s hair.

vessels has been repeated, in order to prevent a misconception.
For as Soma is said to be a great means of purification, it might
be supposed - that it was powerful enough to prevent the defile-
ment of vessels into which it is poured at a sacrifice. But com-
pare the next Sftras.

14. 8. A great river, i.e. one which directly flows into the
ocean.— Govinda.

9. A Vinila, i. e, (a vessel) made of bamboo or Vidagdhaznala; it
is called a ‘long vessel’ (dirghabhidganam), and is used for carrying
the Prasita water and the like purposes.—Govinda. The vessel
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10. (Sacrificial implements made of) plaited Na/a-
reeds, bamboo, or Sara-reeds (shall be) washed with
cowdung, water, and the like.

11. If unhusked rice has been defiled, (it must
be) washed (and afterwards be) dried.

12. But a great quantity (of unhusked rice must
be) sprinkled. :

13. Husked rice (which has been defiled must be)
thrown away.

14. The same (rule applies) to cooked sacrificial
viands.

15. But if a great quantity has been defiled by
(the touch of) dogs, crows, and the like (unclean
beings), one must throw away that portion (as) food
for men, and sprinkle (the rest with water), reciting
the Anuvéka, ‘ Pavamina/Z suvarganak.’

16. Hydromel and preparations of milk (are)
purified by pouring them from one vessel into
another.

intended is no doubt the flask made of a bamboo which is cut
below the joint, and is commonly used as a bottle for oil. Govinda
adds that this mode of purification is to be adopted in case the
vessels have been touched by impure persons.

10. Nala-reeds, i.e. Amphidonax Karka; Sara, i.e. Saccharum
Sara. Govinda says that the rule applies to cases where such
implements have been defiled by remnants of food (ukkkish/a-
lepa).

11. ‘Defiled, i.e. touched by a Kandila’ (The rule) refers to
a quantity less than a Droza (66 or 132 Ibs.).—Govinda.

13. ‘If it has been defiled by urine and the like and the quan-
tity is small ;> this must be understood, because he will declare
(below, Sfitra 15) that if there is a great quantity (the defiled)
portion only shall be thrown away.—Govinda.

14. This, too, refers to small quantities only.

15. The Anuvéka referred to is Taittiriya-brdhmana I, 4, 8.

16. ¢ Hydromel, i.e. sour milk, honey, clarified butter, water, and
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17. In like manner let him pour oil and clarified
butter which have been touched by an impure
(person) into water, and (afterwards) use them.

18. If (any) impure (substance) is thrown (into
the sacrificial fire) let him place (the two Aranzis
one) on (the other), produce ﬁre by friction, (and
offer) a Pavaménesh¢i. :

19. If (the rules regarding) purity, the proper
place, the mantras, the series of actions, the object,
the materials, (their) consecration, and the proper
time are conflicting, each earlier-named (point) is
more important (than the following ones).

Prasna I, ApuvAva 7, KawnpikA 15,

1. The sacred fires (shall be) approached from
the north,

2. (And be) left in the same manner.

3. The contrary (proceeding should be adopted
at sacrifices offered) to the manes.

grain; a preparation of milk, i.e. curd of two-milk whey (4miksh4),
if these are blemished by the fault of men, and that (blemish must
have been caused by) the touch of an impure (person, ukkAishta)
only.'—Govinda.

17. ‘And that must be done in such a manner that the oil and
the clarified butter are not lost.’—Govinda.

18. ‘Any impure substance, i.e. urine, ordure, and the like/—
Govinda.

19. Avrit,“the series of actions,’ i. e. the growth (primsubhiva)
of the ceremonial (prayoga).—Govinda.

15. 1. M4inava Srauta Sitra I, 1, 1, and Kumérila thereon in
Professor Goldstticker’s lithographed copy and Kityiyana Srauta
Stitra I, 8, 24. See also Professor Haug’s map of ‘the sacrificial
compound,’ Aitareya-bridhmaza, vol. i.

3. L e. the entrance and exit are to be made to the south of the
fires.
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4. Let him wash that which has been touched with
(his) foot.

5. Let him touch water, in case he touches his
body or the hem (of his garment).

6. Likewise (let him touch water) after cutting,
splitting, digging or removing (anything, or offering
oblations) to the manes, to the Réikshasas, to
Nirzsti, to Rudra, (and after performing sacrifices)
intended as spells (against enemies).

7. Let him not turn round himself a sacrificial
implement (the use of) which is accompanied by the
recitation of mantras.

8. (For) the sacrificial implements (are) more
nearly (connected with the sacrifice),

9. The priests, more remotely.

10. The sacrificer and his wife are even nearer
than the priests.

11. After the sacrificial implements (follows) the
clarified butter, after the clarified butter the sacri-
ficial viands, after the sacrificial viands the animal
to be slain, after the animal the Soma, after the
Soma the sacred fires.

5. Govinda explains si% ‘the hem of the garment,’ by the
garment wrapped round the loins (parihitam visaZ).

%. The meaning is that the priest must hold the sacrificial imple-
ments, such as the sru% and sruva ladles, between himself and the
fires, and not place himself between them and the fires (dtmano
bahir na kfiryat agner antarak svayam na bhaved iti y4vat).

8. ‘He gives the reason for that (rule), “For the sacrificial
implements (are) nearer” than the priests, that must be under-
stood.’—Govinda.

10. ‘For they obtain the reward of the sacrifice. The instances
(referring) to those two are the Vaisarganas and the Dakshinas.'—
Govinda.

11. Kitylyana Srauta Sftra I, 8, 31. ¢If the space on the

(14] )



194 BAUDHAYANA. 1,715

12. If there is work for them, the priests shall
not turn away from the sacred fires.

13. If he faces the east, let him turn towards his
right shoulder, .

14. If he faces the west, towards the left.

15. The entrance to the sacrificial (enclosure lies)
between the AAtvAla and the Utkara,

16. (When one comes) from the K4tvila, (it lies
between) the Ahavantya fire and the Utkara.

17. The officiating (priests), the sacrificer, and his
wife shall enter by that (road),

18. As long as the sacrificial rite is not completed.

19. When it has been finished (they shall) pass to
and fro on the side where there is no Utkara (i.e.
on the western side of the enclosure).

Uttaravedi and the rest is confined, the Soma is made ready imme-
diately after the fire, after that the meat and so forth, after that the
grain for the sacrificial cakes, then the clarified butter, and after
that the spoons called sruva, sru£, and so forth.’—Govinda.

12, ‘It is indicated hereby that, if there is work (to be done)
there, they shall not turn away from the sacred fires except in
cases of absolute necessity.'—Govinda.

13. ‘This rule (refers to the case) when he walks with the
sacred fires. It must be understood that he shall not turn his
back on the fires’—Govinda. .

14. ‘This rule (is to be interpreted) in the same manner (as
the preceding one). Or it is prescribed by these two Sfitras that
the men engaged (in the sacrifice) shall go out, turning their right
hand towards (the fires).’—Govinda.

15. Kétyiyana Srauta Sitra V, 1, 11.

16. I read with the MSS. of the text ‘#4tvildd dhavaniyotkarau.’
The two copies of the commentary give Zitvilak 4havaniyotkarau.
Govinda says that the words antarena tirtham must be understood.
For the position of the Kitvila and the Utkara, see Professor
Haug’s map, where the road of the priests is also marked, though
somewhat differently.
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20. Let him not put on the fire logs or Samidhs
which have not been sprinkled (with water),

21. The Brahman (priest) and the sacrificer shall
enter in front of the Ahavantya fire.

22. Some (declare that they shall enter) behind
the Ahavantya fire,

23. The seat of the Brahman (priest is situated)
to the south of the Ahavaniya fire, (that) of the
sacrificer to the west of him.

24. (The seat) of the Hotr7 (priest is situated) to
the north of the northern Sroxi (of the Vedi),

25. (That) of the Agntdhra priest near the
Utkara,

26. (That) of the (sacrificer’s) wife behind the
Géarhapatya fire.

27. He scatters Darbha grass on these (seats)
as often as (they are used).

28. A vessel filled with water, for the purpose of
sipping, shall be appropriated to (the use of) each
(person).

29. He who has been initiated (to the performance
of a sacrifice shall) keep the (following) vows :

30. Let him not proclaim the guilt of other men;
let him not become angry; let him not weep; let
him not look at urine and ordure,

31. If he has looked at any unclean (substance),
he mutters (the verse),  Unrestrained is the internal

23. For the seats of the priests and the other persons named
in this and the following rules, see Professor Haug’s plan, and
Dr. Hillebrandt’s Altindische Neu und Vollmondopfer, p. 1g90.

24. ‘The northern Srori of the Vedi, i.e. the north-western
corner of the Vedi,’—Govinda.

31. Taittirfya Samhit III, 1, 1, 2, where the rule also is given.
M. alone adds another Sfitra, the text of which is corrupt. But it
ended with the mantra undatir balam dhatta, &c. Thaitt. S. ibid. 3. .

o 2
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organ, wretched (my) eye-sight; the sun is the chief
of the (heavenly) lights; O Diksh4, do not forsake
me !’

Prasna I, ApuyvAva 8, Kawnpiki 16.

1. There are four castes (varza, viz.) Brahmaznas,
f Kshatriyas, Vaisyas, and Stdras.

2. (Males) belonging to them (may take) wives
’/ according to the order of the castes, (viz.) a Bréh-
i maza four,
! 3. A Kshatriya three,
‘. 4. A Vaisya two,
k 5. A Sadra one.

6. Sons begotten on (w1ves) of equal or of the
, next lower castes (are called) Savarras (of equal

caste).

7. (Those born) of (wives) of the second or third

» lower castes (become) Ambasht4as, Ugras, and
. Nish4das.

8. Of females wedded in the inverse order of the
castes (are born) Ayogavas, MAgadhas, Vainas,
Kshattrzs, Pulkasas, Kukkufakas, Vaidehakas, and
Kandilas.

9. An Ambash#za (begets) on a female of the
first (caste) a Svapika,

10. An Ugra on a female of the second (caste)
a Vaizna,

11. A Nish4da on a female of the third (caste)
a Pulkasa.

16. 1. Vasishzka II, 1. 2-5. VasishZka I, 24—25.
6. Gautama IV, 16. #. Vasish/za XVIII, 8.
" 8-12. Vasish#za XVIII, 1-6 ; Gautama IV, 17-21. Inthel. O.
copy of the commentary there is a break, which extends from
Sttra 8 to the beginning of Adhyiya r1o.
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12. In the contrary case a Kukkusaka (is proQ

duced).

16. Now they quote also (the following verse):
‘But those sons whom an uninitiated man begets,
the wise call Vratyas, who are excluded from the
Savitrt; (that is a rule which refers) in an equal
manner to the three (highest) castes.’

Prasna I, ApnvAva 9, Kawnpixa 17,

1. The Rathakira (carpenter), the Ambash#/a,
the Stta (charioteer), the Ugra, the Migadha, the
Ayogava, the Vaiza, the Kshattrz, the Pulkasa, the
Kukkufa, the Vaidehaka, the Kazdila, and so forth,

2. Among these, sons of equal caste (spring) from
women of equal caste.

3. A Brihmaza (begets) on a female of the Ksha-
triya caste a Brahmaza, on a female of the Vaisya
caste an Ambash#4a, on a female of the Stdra caste
a Nishada,

4. (According to) some a Pérasava.

13-15. The text of the three Sfitras is exceedingly corrupt, and
the Telugu copy of the commentary affords no help. It is, how-
ever, clear that the passage left out contained something which
corresponded to Gautama IV, 22-23, and treated of the possibility
of raising persons of a lower caste to a higher one by intermarriages
continued for five or seven generations. The reading of K., which
perhaps is the best, will show this: ¢nishidena nishddyid 4 pasi-
kamiggitd bhavanti tam upanayet shash/kam yigayet saptamo ’vi-
kritdgisamamgito saptamaufigisama ity ekeshim samg#ii kramena
nipatanti.’

16. Manu X, z2o0.

17, 1-2. Manu X, 26-27. 3-6. See above, I, 8, 16, 6-7.
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5. A Kshatriya (begets) on a female of the Vaisya
caste a Kshatriya, on a female of the SOdra caste an
Ugra.

6. A Vaisya (begets) on a female of the Stdra
caste a Rathakéra. :

7. A SQdra begets on a female of the Vaisya caste
a MAigadha, on a female of the Kshatriya caste a
Kshattzz, but on a female of the Brihmana caste
a Kandila.

8. A Vaisya begets on a female of the Kshatriya
caste an Ayogava, on a female of the Brahmana
caste a Sdta.

9. If among these an Ambash/Za (male) and an
Ugra (female) unite, (their son) will be born in the
direct order of the castes (Anuloma).

10. If a Kshattr7 (male) and a Vaidehaka (female)
unite, (their son will be) born against the order of
the castes (Pratiloma). '

11. An Ugra (begets) on a female of the Kshattrz
caste a Svapéka,

12. A Vaidehaka on a female of the Ambash#%a
caste a Vaiza,

13. A Nishida on a female of the Stdra caste
a Pulkasa,

14. A SGdra on a female of the Nishida caste
a KukkuZaka.

15. The wise declare those sprung from an inter-
mixture of the castes to be Vratyas.

7-8. See above, I, 8, 16, 8.

9-10. L e. the offspring of individuals of different Anuloma
castes again become Anulomas, and the offspring of individuals of
different Pratiloma castes, Pratilomas.

11-12. Manu X, 19.

13-14. See above, I, 8, 16, 11-12. 15. Gautama IV, 25.
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Prasna I, ApuvAva 10, KanvpikA 18.

1. Let the king protect (his) subjects, receiving as
his pay a sixth part (of their incomes or spiritual
merit).

2. Brahman, forsooth, placed its majesty in the

* Brahmanas, together with (the duties and privileges

. of) studying, teaching, sacrificing for themselves,

. sacrificing for others, liberality, and accepting (gifts),
for the protection of the Vedas ;

. In the Kshatriyas (it placed) strength, together
w1th (the duties and privileges of) studying, sacri-
ﬁcmg, liberality, (using) weapons, and protecting the

. treasure (and the life of) created beings, for the
growth of (good) government ;

4. In the Vaisyas (it placed the power of work),
together with (the duties of) studying, sacrificing,

. liberality, cultivating (the soil), trading, and tending
, cattle, for the growth of (productive) labour.
Y. 5. On the Stdras (it imposed the duty of) serving
| the three higher (castes).
. 6. For (the Veda states), ‘they were created from X
‘ the feet (of Brahman).’

18. 1. Vasish#ka I, 42-44. Learned Brihmanas do not pay
taxes, but the king obtains a sixth part of the spiritual merit which
they acquire. Hence Baudhiyana uses the general term, ‘a sixth
share.’

2. Vasishzza II, 13~14. 3. Vasishzka II, 15-17.

4. Vasishsa II, 18-19. The words ‘the power of work’ are
inserted by Govinda.

5. Vasish/za II, 2o0.

6. Rig-veda X, 9o, 12 Taittiriya Aranyaka I1I, 12, 6.
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7. Let (the king) choose a domestic priest (who
shall be) foremost in all (transactions).

8. Let him act according to his instructions.

9. Let him not turn back in battle.

10. Let him not strike with barbed or poisoned
(weapons). | ‘

11. Let him not fight with those who are in fear,
intoxicated, insane or out of their minds, (nor with
those) who have lost their armour, (nor with) women,
infants, aged men, and Brihmazas,

12. Excepting assassins (4tatdyin).

13. Now they quote also (the following verse):
‘ He who slays an assassin, able to teach (the Veda)
and born in a (noble) family, does not (incur) by
that (act the guilt of) the murderer of a learned
Brahmaza ; (in) that (case) fury recoils upon fury.’

14. The duty on goods imported by sea is, after
deducting a choice article, ten Pazas in the hundred.

15. Let him also lay just (duties) on other
(marketable goods) according to their intrinsic value
without oppressing (the traders).

#. Vasish#ta XIX, 3-6. Govinda explains sarvatodhuram, ‘fore-
most in all,’ by sarvag#iam, ¢ omniscient.’

8. Vasish#ka I, 40—41. The rule, of course, refers primarily to
advice in spiritual matters.

9. Gautama X, 16. 10. Manu VII, go.

1:. Gautama X, 18. The meaning is that such persons shall
not be slain in battle.

12-13. Vasishzza III, 18,

14. 1 take this to mean that the king may take one article which
particularly pleases him out of each consignment, and impose on
the rest an ad valorem duty of ten per cent. Regarding the tribute
in kind to be paid to Indian kings by foreign merchants, see Peri-
plus maris Erythraei, par. 49.

15. VishnuIll, 29-30. Govinda interprets anupahatya, ‘without
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16. Let the king guard the property of men
belonging to a non-Brihmanical caste, the owner
of which has disappeared, during a year, and after-
wards take it (for himself).

17. A Brihmana, forsooth, shall not suffer cor-
poral punishment for any offence.

18. In case (a Brihmawa) has slain a Brihmarna,
has violated his Guru’s bed, has stolen the gold
(of a BrAhmawa), or has drunk (the spirituous liquor
called) Surj, (the king) shall cause to be impressed
with a heated iron the mark of a headless trunk,
a female part, a jackal, (or) the sign of a tavern
on the forehead (of the offender) and banish him
from his realm.

19. If a Kshatriya or (a man of any) other (fower
caste) has murdered a Brihmara, death and the
confiscation of all his property (shall be his pumsh-
ment).

20. If those same (persons) slay men of equal or
lower castes, (the king) shall fix suitable punishments
in accordance with their ability.

Prasva I, ApuvAva 10, KawnpikA 19.

1. For slaying a Kshatriya (the offender) shall

oppressing the traders,’ by without deducting (anuddhritya) a
choice article.’

16. Vasish/ka XVI, 19—20. As stated above, I, 5, 11, 15, the
king must not take the property of a Brihmaxa.

17. VishwuV, 2. ¢Corporal punishment, i.e. eapital punish-
ment, mutilation, &c., except branding.

18. Vishnu V, 3-4. 19. Apastamba 1L, 10, 27, 16.

20. Vasish/ka XIX, 9. ¢Those same persons,’ i.e. Kshatriyas,
Vaisyas, or Stdras. :

19. 1. Apastamba I, 9, 24, 1. Govinda explains vairaniryfta-
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give to the king one thousand cows and besides
a bull in expiation of his sin,

2. For (slaying) a Vaisya one hundred cows, for
(slaying) a Sudra ten; and a bull (must be) added
(in each case).

3. (The punishment for) the murder of a woman
—excepting a (Brahmazt) who had bathed after
temporary uncleanness—and for the destruction of
a cow have been explained by the (rule regarding
the) murder of a Stdra.

4. If he has slain a milch-cow or a draught-ox,
he shall perform a K4ndriyaza (lunar penance) after
(paying the prescribed fine).

5. The (punishment for the) murder of a (Brih-
maznf) who had bathed after temporary uncleanness
has been explained by (the rule regarding) the
murder of a Kshatriya.

6. For killing a flamingo, a Bhésa, a peacock,
a Brahmant duck, a Prakaldka, a crow, an owl, a
frog, a musk-rat, a dog, (the large ichneumon called)
Babhru, a common ichneumon, and so forth, (the
offender shall pay) the same (fine) as (for the murder
of) a Stdra.

7. In order to gain the good opinion of men,
a witness shall give evidence in accordance with
what he has seen or heard.

nirtham in two ways: I. in expiation of his sin; 2. in order to
remove the enmity of the relatives of the murdered man. He adds
all these punishments are really penances (priyaséittas) to be
imposed by the king. Apastamba has these Sfitras in the section
on penances.

. Apasta.mba I, 9, 24, 2—4.

. Apastamba 1,9, 24,5; I,9,26,1.

Vasish#ka XX, 34, 37. 6. fkpastamba I, 9, 25,13.
Vishnu VIII, 13-14.

o
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8. Of injustice (in decisions) one quarter falls on
the party in the cause, one quarter on his witnesses,
one quarter on all the judges, and one quarter on
the king.

But where he who deserves condemnation is con-
demned, the king is guiltless and the judges free
from blame; the guilt falls on the offender (alone).

9. (Therefore) a wise man should ask an appointed
witness in the following manner:

10. ‘ The merit which thou hast acquired in the
interval between the night in which thou wast born
and that in which thou wilt die, all that will go to
the king, if thou speakest an untruth.’

11. ‘A witness who speaks falsely, slays three
fathers and three grandfathers and seven (descend-
ants), both the born and the unborn.’

12. ‘ By false testimony concerning gold he kills
three ancestors; by false testimony regarding (small)
cattle he kills five; by false testimony concerning
kine he kills ten.’

‘He kills a hundred by false evidence regarding
horses, (and) a thousand by false evidence con-
cerning a man. A witness who speaks falsely,
destroys the whole (world) by false evidence con-
cerning land.’

8. Manu VIII, 18-19.

9. I read, with the Telugu copy of the commentary, sikshizam
tvevam uddish/am. All the MSS. of the text and C. I. read sik-
shinam daivam uddish/am. Govinda’s explanation, adhuni nir-
dish/in sikshina evam prikkked iti padinvayas, ¢the construction
of the words is, “let him now ask the appointed witnesses in the
following manner,”’ agrees with the reading adopted.

10. Vasish/ka XVI, 32-33.

11. ‘ Three fathers and three grandfathers,” i. e. seven ancestors.

12, Vasish/ta XVI, 34. Regarding the explanation of the
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13. (Men of) the four castes (varza) who have
sons may be witnesses excepting Srotriyas, the king,
ascetics, and those who are destitute of human
(intellect).

14. If (the witness rightly) recollects (the facts of)
the case (he will receive) commendation from the
most eminent men.

15. In the contrary case (he will) fall into hell..

16. Let him (who has given false evidence), drink
hot milk during twelve (days and) nights or offer
burnt oblations (reciting) the Ktishméanda (texts).

words ‘he Kkills, see Manu VIII, 9%, and Haradatta on Gautama
XIII, 14. .

13. Vasish/ka XVI, 28-30. The text has riganya, ‘ members
of the royal family’ But the parallel passages of other Dharma-
slitras, e.g. Vishru VIII, 2, make it probable that the king is
meant.A

14. Apastamba I, 1, 29, 10. Govinda takes the Sftra dif-
ferently. His commentary runs as follows : sikshidvaye sati rigfid
tatpurushais Za kiz kartavyam ity ata 4ha u smrstau pradhinatak
pratipatti% i pridhinyatas taponirdish/avidy4dibhi% | tadvaZanit pra-
tipattir nisfayak kérya ityadhyihira% kéryakz n ¢What shall the
king and his officers do, if there are two witnesses? In order to
answer this question he says: “Qn recollection, according to pre-
eminence, reliance.” According to pre-eminence, i. e. on account
of austerities, (being) appointed (as a witness), learning and the
like ; in accordance with the evidence of such person’s conviction,
i. e. the decision must be made. The latter word has to be under-
stood.” Govinda then goes on to quote Manu VIII, 73.

15. Apastamba II, 11, 29, 9. Govinda and M. read kartrzpatyam
for kartapatyam, the reading of the Dekhan and Gugarit MSS.
The explanation of the former term is said to be doshak, ‘sin.’
Regarding the ancient word kartapatya, which Govinda and the
writer of M. have not understood, see Haradatta on Apastamba
I, 2,5, 3.

16. In accordance with his explanation of Sitra 14, Govinda
thinks that this penance is to be performed by the king and the
judges in case they fail to weigh the evidence properly. But
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Praswa I, ApuvAva 11, Kawnpixi 20.

1. (There are) eight marriage-rites.

2, If (the father) gives (his daughter) to a student
(who has not broken his vow of chastity and) who
asks for her, after fully enquiring into his learn-
ing and character, that (is) the rite of Brahman
(brdhma).

3. If (the father gives his daughter away) after
clothing her and decking her with ornaments, (say-
ing) ‘ That (is thy wife), fulfil the law (with her),
that (is) the rite of Pragipati (prigdpatya).

4. If (the bridegroom) after offering the first burnt
oblation of parched grain (receives the maiden)
for a bull and a cow, that is the rite of the Rzshis
(arsha).

5. If (@ maiden is given) to an officiating priest
within the sacrificial enclosure, while the presents
are being taken away, that (is) the rite of the gods
(daiva).

according to Manu VIII, 106, Vishnu VIII, 16, the oblations with
the Kfishméndas (Taitt. Ar. X, 3-5) are to be offered for uttering
in evidence a venial falsehood. That is, no doubt, here, too, the
real meaning.

20. 1. Vishnu XXIV, 17.

2. Vasish#za I, 30. The word brahmakirin has, no doubt, as
Govinda too contends, been used in the double sense of ¢a student
of the Veda’ and ‘chaste.’

3. Vishnzu XXIV, 22,

4. Vasish#ka 1, 32. ¢ After the first of the burnt oblations of
parched grain, which are prescribed for weddings, has been offered,
the bridegroom shall give to him who has power over the maiden
a bull and a cow, and receive them back together with the (bride).’—
Govinda.

§. Vasishzka I, 31.  According to this rule the damsel is given
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6. The union of a lover with a loving damsel (is
called) the rite of the Gandharvas (gdndharva).

7. (If the bridegroom receives the maiden) after
gladdening (the parents) by money, (that is) the rite
of the Asuras (4sura).

8. (If the maiden is wedded) after being forcibly
abducted, (that is) the rite of the Rakshasas
(rakshasa).

9. If one has intercourse with (a maiden) who is
sleeping, intoxicated, or out of her senses (with fear
or passion and weds her afterwards, that is) the rite
of the Pisd%as (paisiZa).

10. Among these (eight rites) the four first (named)
are (lawful) for a Brahmana. Among these also each
earlier named is preferable.

11. Among the (four) later (named rites) each
succeeding one is more sinful (than the preceding
ones).

12. Among these the sixth and the seventh agree
with the law of the Kshatriyas. For power is their
attribute.

as part of the sacrificial fee (dakshiz4) to one of the priests after
a sacrifice has been completed. Govinda adds that the recipient
has to accept the gift with the six mantras, ¢ pragépati striyim
yasak,’ Taitt. Brdhmara II, 4,6, 5. In his commentary on the
passage Siyara makes the same statement. Govinda adds that in
this case as well as in those mentioned in the following Sfitras the
regular marriage ceremony must be performed later.

6. Vasish#za I, 33. 7. Vasish/ka 1, 35.

8. Vasish/za I, 34. 9. Vishnu XXIV, 26.

10. Vishru XXIV, 2%,

12. Vishnu XXIV, 28; Vasish#%a I, 29, 34. The meaning of
the last clause is that as, according to I, 10, 18, 3, Brahman placed
power in the Kshatriyas, they may adopt marriage rites by which
a disregard of conventionalities or strength is displayed.
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13. The fifth and the eighth (are lawful) for
Vaisyas and Stdras.

14. For Vaisyas and Stdras are not particular
about their wives,

15. Because they are allowed (to subsist by such
low occupations as) husbandry and service.

16. Some recommend the Géindharva rite for all
(castes), because it is based on (mutual) affection.

Prasna I, ApuavAva 11, KanvpikA 21,

1. The Veda declares, ‘ The quality of the offspring
depends on the quality of the marriage rite.’

2. Now they quote also (the following verses):
‘It is declared that a female who has been pur-
chased for money is not a wife. She cannot (assist)
at sacrifices offered to the gods or the manes.
Késyapa has stated that she is a slave.

13. ‘Le. the fifth for Vaisyas and the eighth for Sdras’'—
Govinda.

14. ‘Those whose spouse, i.e. wife, is not restrained, i. e. not
fized by rule, are called not particular about their wives. The
meaning is that there is oneness (direshvaikyam) with respect to
wives, that fixed rules regarding them there are none (niyamas
teshdz na bhavati)’—Govinda.

15. ““Husbandry” includes also trade and the like. Because
those two (castes) are permitted to pursue low occupations, there-
fore their marriage rites are of the same description. That is
what the author intends to say.’—Govinda.

21. 1. Apastamba 11, 5, 12, 4.

2. Vasish#sa 1,-36-38. Govinda inserts after the words ¢ Now
they quote also,’ two Sfitras in prose: 1.¢Ten virtuous sons and
daughters (spring) from a Daiva marriage, ten from a Prigépatya
marriage. It is declared in the Veda that the son of a wife wedded
according to the Brihma rite (sanctifies) ten ancestors, ten de-
scendants, and oneself.” 2. ‘ The power of learning the Veda also
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3. ‘Those wicked men who, seduced by greed,
give away a daughter for a fee, who (thus) sell
themselves and commit a great crime, fall (after
death) into a dreadful place of punishment and
destroy their family down to the seventh (genera-
tion). Moreover they will repeatedly die and be
born again. Al (this) is declared (to happen), if
a fee (is taken). ;

4. On the day of the full moon, on the eighth day
(of each half month), on the day of the new moon,
on the appearance of a meteor, on the occasion of
an earthquake, on visiting a burial-ground, and on
the death of the king of the.country, of a Srotriya
or of one who has the same Guru (satirthya), the
study of the Veda must be discontinued for a day
and a night.

5. (The study of the Veda must be interrupted)
while (a strong) wind (blows), a foul smell (is per-
ceptible), or hoarfrost (lies on the ground), when
dancing (is going on), and while the sounds of
singing, musical instruments, weeping, or of the
S4man (melodies are audible).

6. When thunder, lightning, and rain come toge-
ther, (the interruption shall last) three days except
in the rainy season.

belongs to such sons” None of my MSS. of the text has these
words, and they are suspicious, because the phrase ‘Now they
quote also’ usually precedes verses only. The Dekhan and
Gugarit MSS., except K., omit these and the next Sfitra too.

4. Vasish/za XIII, 22, 32-35; Vishnu XXX, 23. Govinda ex-
plains agnyutpita, ‘on the appearance of meteor, by ‘if a fire
breaks out in the village.’

5. Vasish#da XIII, 1%, 30; Vishnu XXX, 4,13 ; Apasta.mba. I,
3,11,31; I, 3, 10, X7.

6. Gautama XVI, 41,
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7. In the rainy season, -
interrupted) until the same hour of the (next) day
or night, (if thunder and lightning come together),
not on account of rain.

8. If (he has) received anything or dined on the
occasion of a sacrifice in honour of the manes, (he
shall not read) during the remainder of the day,

9. (Nor) after meals until (the food) has been
digested.

10. For the hand of a Brahmaza is his mouth,

11. Now they quote also (the following verse):
¢ According to the revealed texts there is no differ-
ence whether one has eaten or received (a present
at a Srdddha)’

12. (A student shall discontinue the study of the
Veda) during three days in case his father has died.

13. ‘Of two kinds, forsooth, is the virile energy
of a famous BrAhmana who is learned in the Vedas,
(that which resides) above the navel and the other
(that resides) below the navel. Through that which

7. Govinda takes ahoritrayos £a tatkilam to mean until the end
of the day or night.

8. Vasishzka XIII, 15. Govinda adds that the recitation must
be stopped as soon as the invitation to a Sriddha is received.

9. Vasish/za XIII, 31.

10. Vasish#ka XIII, 16. The word ¢for’ used in this Sfitra
gives the reason for the rule in Sfitra 8.

12. * This (rule) refers to a student who has not returned home.
But on one who has returned home it is obligatory to interrupt
the Veda-study until he becomes pure. Here he calls the sub-
teacher (upadhyAya) “ father,” because he gives the Veda. For (an
interruption of) twelve days’ duration is prescribed on (the death of)
a real father (by the Sfitra); “ on the death of the mother, the father,
and the teacher twelve days.” "—Govinda.

13. Vasish/ka I, 5. This Sfitra is intended to show how the

[14] : P
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(resides) above the navel, his offspring is produced
when he initiates BrAhmazas, when he teaches them,
when he causes them to offer sacrifices, when he
makes them holy. All these are his children. But
through that which resides below the navel the
children of his body are produced. Therefore they
never say to a Srotriya who is versed in the Vedas,
* Thou art destitute of offspring.’

14. ‘ Therefore a Brdhmaza has two names, two
mouths, twe kinds of virile energy, and two births.’

15. (Let him discontinue the recitation of the
Veda) as long as he is within hearing or sight of
Stdras and Apapétras.

16. When at night the howl of a solitary jackal
is heard, he shall not study until he has slept.

17. Let him not study in the evening and morn-
ing twilights nor on the Parva-days.

18. He shall not eat meat nor approach his wife
(on those days).

19. It is declared in the Veda, ‘For on the
Parva-days the Rékshasas and the PisdZas roam
about (in order to injure men).’

20. And on (the appearance of) other omens and
portents (he shall not repeat the Veda), except
mentally, during a day and a night.

UpéAdhyéya can be called a father. Govinda states that the pre-
cise meaning of anfiZina, ¢ versed or learned in the Veda, is ‘ one
who knows the Veda, its meaning, and the Angas’ See also
Baudhiyana Grzhya-sfitra I, 10, 5.

15. Vasishzka XVIII, 12. Regarding the term Apapitras, see
f&pastamba I, 1, 3, 25 note.

16. Apastamba I, 3, 10, 17.

17. Vasishzka XIII, 22. The explanation of the term Parva-
day is given below, Sfitra 22.

18. Vishzu LXIX, 1.
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21. The mental recitation of the Veda must also
be interrupted on births and deaths (occurring in
the family).

22. Now they quote also (the following verse):
‘The eighth day destroys the teacher, the four-
teenth destroys the pupil, the fifteenth destroys
learning ; therefore let him avoid (studying the Veda)
on the Parva-days.’

Prasna 11, ApnvAva 1, Kanpikai 1.

1. Now, therefore, the penances (will be de-
scribed).

2. The murderer of a learned Brihmaza (shall
practise the following vow) during twelve years:

3. Carrying a skull (instead of a dish) and the
foot of a bedstead (instead of a staff), dressed in the
hide of an ass, staying in the forest, making a dead
man’s skull his flag, he shall cause a hut to be built
in a burial-ground and reside there; going to seven
houses in order to beg food, while proclaiming his
deed, he shall support life with what (he gets there),
and shall fast if he obtains nothing;

4. Or he may offer a horse-sacrifice, a Gosava, or
an Agnishfut;

22. Vishnu XXX, 29-30. In accordance with the practice
usual in Vedic works the best MSS. of the text repeat the begin-
ning of each Kandiki at the end of the Prasna, giving the last first.

1. 2-3. Gautama XXII, 4-6; Vishnu L, 1-3, 15. The ex-
pression ¢staying in the forest’ means that the sinner shall not
stop in the village or the fields during the day-time, but live in some
uncultivated tract in the neighbourhood.

4. Gautama XIX, g-10. The Gosava sacrifice is an Ekiha;
see KityAyana Srauta Sttra XXII, 11, 3.

P2
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5. Or he may bathe (with the priests) on the
completion of a horse-sacrifice (offered by somebody
else).

6. Now they quote also (the following verses) : ‘He
who unintentionally slays a Brahmaza becomes sinful
according to the sacred law. The sages declare
that he may be purified (if he did it) unintentionally.
But no expiation is found for a wilful murderer.’

7. ‘He who has raised his hand (against a Bréh-
maza), shall perform a Kr»z£#/ra penance, an Atiks»z4-
#kra penance if he strikes, a K»z&£hra and a K4An-
driyana if blood flows. Therefore let him neither
raise his hand nor cause blood to flow.’

8. (For killing) a Kshatriya (he shall keep the
normal vow of continence) during nine years,

9. (For killing) a Vaisya during three (years),

1o. (For killing) a Stdra during one year,

11. Likewise for killing a woman.

12. (The penance for killing) a woman who has
bathed after temporary uncleanness (is) the same
(as that) for (the murder of) a Brihmaza.

g. Gautama XXII, 9. 6. Manu XI, go.

7. Yaghiavalkya II1, 293. Regarding the penances named, see
Vasish#za XXI, 20, XXIV, 1-2, XXIII, 45, and below, II, 1, 2, 38,
IV, s, 6.

8-r10. Vasish/ka XX, 31-33. The words *shall keep the normal
vow of continence’ have been inserted in accordance with Go-
vinda’s explanation, which apparently is based on Gautama XXII,

14. Butit is also possible that Baudhdyana, like Vishnu (L, 15) “

and others, may have intended murderers of Kshatriyas, Vaisyas,
&c., too, to perform the penance prescribed above, Sfitra 4, only
for shorter periods.

11. Gautama XXII, 17. Govinda is of opinion that the word
ka, ‘likewise,” is intended to include ‘worthless’ Kshatriyas and
Vaisyas.

12, Vasish/ka XX, 34-35.
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13. He who has defiled the bed of a Guru shall
place himself on a heated iron bed,

14. Or embrace a red hot image (of a woman),

15. Or cutting off his organ together with the
testicles and holding them in his joined hands, he
shall walk towards the south-west until he falls down
(dead).

16. A thief shall go to the king with flying hair,
carrying on his shoulder a club of Sindhraka wood
(and say), ‘Strike me with that’ (Then the king)
shall strike him.

17. Now they quote also (the following verses) :
“A thief shall go to the king carrying a club on his
shoulder (and say to him), ‘ Punish me with that,
O king, remembering the duty of Kshatriyas.’

‘ Whether he be punished or be pardoned, the
thief is freed from his guilt. But if the king does
not punish him, that guilt of the thief falls on him.’

18. If he has drunk (the spirituous liquor called)
Sur4, he shall scald himself to death with hot
(liquor of the) same (kind).

19. For unintentionally drinking (Sur4), he shall
perform Kr:£k/kra penances during three months and
be initiated again, ‘

20. And (on this second initiation) the cutting (of

13-15. Gautama XXIII, 8~10; Vasish/ka XX, 13, 14.

16. Vasish/ka XX, 41. ¢ A thief, i.e. one who has stolen gold
from a Brihmazna.

17. Apastamba 1, 9, 25, 4-5.

18. Vasish/ka XX, 22. Surd, i. e. the spirituous liquor extracted
from rice, to drink which is considered a particularly heinous
crime. Vasish#a XX, 19, and loc. cit.

19. Vasishzka XX, 19.

20. Vishnu LI, 5. The vows and restrictive rules, i.e. the
Savitrya vow, begging, &c.
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the hair and nails), the vows, and (the observance
of the) restrictive rules may be omitted.

21. Now they quote also (the following verses):
¢ A Brihmana, Kshatriya, or Vaisya who has un-
intentionally drunk (the spirituous liquor called)
Varuzt or has swallowed urine or faeces must be
initiated a second time.’

22. ‘But he who drinks water which has stood
in a vessel, used for keeping Sur4, shall live six
days on milk in which (leaves of) the Sankhapushpt
plant have been boiled.’

23. If (a pupil) who is employed by his teacher
(on some errand) meets with his death, (the teacher)
shall perform three Krz£Z/Ara penances.

24. The same (penance) is prescribed for not
finishing (the education of the pupil).

25. If a student assists at the burial of anybody
except (at that of his) mother, of his father, or of
his teacher, he must begin his vow afresh.

26. If a (student) is sick, he may, at his pleasure,
eat all the fragments of his teacher’s meal as
medicine.

27. He may physic himself with any (medicine)
which he may desire.

21, Vishnu LI, 2—4. 22. Vishsu LI, 23.

23. Vasish/za XXIII, ro.

24. ‘ Finishing (the education of the pupil, samskrsitam), i.e.
teaching him the rules of purification, of conduct, and so forth;
failing (to do) that (is called) not finishing (the education of the
pupil). For that (omission) the same (penance), i. e. three Krzkkkras
(are to be) performed.’—Govinda.

25. Vasishzka XXIII, 7-8. ¢ Assists at a burial (savakarma), i. e.
lays out a corpse, and so forth (alamkaranidi), or carries it out,
and so forth.’—Govinda.

26. Vasishzza XXIII, 9, and note.

27. ¢ The meaning is that he may cure himself even with such
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28. When he is unable to move, he may worship
the sun, after he has risen, reciting this (R¢k verse):
‘A swan, dwelling in purity.’

29. When he has spent his manly strength in the
day-time, let him thrice drink water that reaches his
heart, reciting the verses which contain the word
retas.

30. A student who approaches a woman (is called)
an Avakirzin,

31. Let him offer an ass (in the place of) a sacri-
ficial animal.

32. The sacrificial meat-cake (purod4sa shall be
offered) to Nirzsti, or to the Rékshasas, or to
Yama.

33. It is declared in the Veda, ¢ The piece to be
eaten by the sacrificer (présitra, shall be taken)
from the organ (of the animal); and the (other) por-
tions shall be offered in water.’

34. ‘Or he may also heap (fuel) on the fire in the
night of the new moon, perform the preparatory
rites required for the Darvihoma, and offer two

(substances) which are forbidden even to his teacher, e. g. garlic,
and so forth.” For a Smrsti declares, ¢ He shall protect himself by
every means.’—Govinda.

28. ‘Unable to move,’ i.e. sick. This is a penance to be per-
formed by a sick student when he is unable to fulfil the rules
enjoining the morning and evening prayers, and the like; and it
applies to other men also because there is no objection. Regarding
the Mantra, see Taittiriya Samhita 1, 8, 15, 2.

29. The rule refers to intercourse with a wife in the day-time ; see
. Vishnu LIII, 4. The Retasyis occur Taittiriya Aranyaka 1, 30.

3o. Vasishka XXIII, 1.

33. Weber, Ind. Stud. X, 102 ; Kéityiyana Srauta Sfitra 1, 1, 15.

34. Taitt. Aranyaka.II 18. TheAranyaka has, more appropriately,
praniya, ¢ having taken out,’ before upasamédhéya, ¢ may heap (fuel)
upon.” The Dekhan and Gugarit MSS. insert the words ¢ amrstam
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oblations of clarified butter (reciting these two sacred
texts) : “ O Lust, I have broken my vow; my vow -
have I broken, O Lust; to Lust Svahi;” “ O Lust,
I have done evil; evil have I done, O Lust; to
Lust Svaha.”’

35. ‘After he has made the offering, he shall
address the fire, closely joining his hands, turning
sideways (with the following texts): “May the Maruts
grant me, may Indra, may Bszhaspati, may this fire
grant me long life and strength, may it make me
long-lived !”’

36. Now the relatives shall empty (the water-pot)
of a (grievous offender) at a (solemn) meeting (and
he shall confess),‘I N. N. am (the perpetrator of)
such and such (a deed)’ After (the outcast) has
performed (his penance) the Brihmazas shall ask
him who has touched water, milk, clarified butter,
honey, and salt,‘ Hast thou performed (thy penance)?’
The other (person) shall answer, ‘Om’ (yes)! They
shall admit him who has performed (a penance) to all
sacrificial - rites, making no difference (between him
and others).
~ 37. If he unintentionally marries a female who
belongs to his.own family (gotra), he shall support
her, (treating her) like his mother.

vi 4gyam amsstam evitman dhatte,’” which occur also in the Ara-
nyaka, after the Mantra. According to Govinda parikeshs, ¢pre-
paratory rites,” refers to the consecration of the clarified butter,
and so forth, The special rules regarding the Darvihomas are
given Kétydyana Srauta Sfitra VI, 1o, 17 seq.

36. Vasishzza XV, 12-21. Govinda thinks that nirvisesham
savaniyam kuryuk, ‘they shall admit him to all sacrificial rites,
making no difference,’ may also be interpreted by ¢they shall
perform for him the sacraments just as for a new-born child.’

37. Colebrooke V, Dig. CCCXL.



,1, 2 PENANCES, 217

38. If (such a woman) has borne a child, he shall
perform K7z#£kkra penances during three months and
offer (two burnt oblations reciting) the two (Mantras),
‘ That which is the blemish of my soul’ (and) ‘ Fire
restored my sight.’

39. ‘An elder brother whose younger brother
marries first, the younger brother who marries first,
the damsel wedded (by the latter), he who gives her
away, and fifthly he who sacrifices for them (at the
wedding), all sink to a region of torment.’

40. ‘ The unmarried elder brother and the married
younger brother, the giver (of the maiden) and the
performer of the sacrifices become pure by under-
going a Kr74k/kra penance of twelve days, the female
(who has been wedded to the younger brother) by
(fasting during) three days.’

Prasna II, ApuvAva 1, KanpikiA 2.

1. Now (follow the offences) causing loss of caste

(patantya),
2. (Viz.) making voyages by sea,

38. The Mantras are found, Taittirfya Samhiti I1I, 2, 5, 4.

39. Vasish/da XX, 7-8. The MSS. read parivittiz parivett
yas kaindm [nam] parivindati. But it is absolutely necessary to
adopt either the various reading given Manu III, 172, yayd 4a
parividyate, or to read y4 4ainam parivindati.

40. The MSS. all read at the end of the verse, tristrirdtreza or
dvistriritrena. The correct reading appears, however, to be stri
trirftrena ; for Govinda says, yay4 saha parivett4 bhiitas [bhiittasya
C. I, bhiitassdstri C. T.] tasy4s triritresopavisena suddhi’, ‘the
purification of that female with whom he has become a parivettrs
takes place through three days, i. e. through fasting (three days).’

2. 1. Apastamba I, 7, 21, 7-11.

2. Govinda explains samudrasamyinam, ‘making voyages by
sea,’ by ‘voyaging by means of ships to another continent (dvipa).’
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3. Stealing the property of a Brihmaza or a
deposit,

4. Giving false evidence regarding land,

5. Trading with merchandise of any description

r (whether forbidden or not),
II' 6. Serving Stdras,
i 7. Begetting a son on a female of the Stdra caste,
{ 8. And becoming thereby her son.

9. (For those who have) committed one of these
(offences the following penance is prescribed):

10. ‘ They shall eat every fourth meal-time a little
food, bathe at the time of the three libations (morn-
ing, noon, and evening), passing (the day) standing
and (the night) sitting. After the lapse of three
years they throw off their guilt.’

11. ‘A Brahmaza removes the sin which he com-
mitted by serving the black race during one day and

i one night, if he bathes during three years at every
| fourth meal-time.

7. The MSS. from Gugarit and the Dekhan read instead of
this and the next Sfitras, yaska slidriydm abhipragiyate tadapatyam
4a bhavati, ‘and he who begets (offspring) on a Sfidra female, and
thereby becomes her son.’

8. Govinda explains the Sfitra as a prohibition against allowing
oneself to be adopted by a Sdra (sdraputrabhiva’k | taviham
putro ’smity upagivanam).

9. The Dekhan and Gugarit MSS. again have a different
reading, teshiz tu nisveshas, ¢ but the atonement of these offences
(is as follows).’

10, f&pastamba I, 9, 25, 10. All the MSS. read in the last
pida ‘ tribhir varshais tad apahanti pipam.” The correct reading
is that given by Apastamba loc. cit., ¢ tribhir varshair apa pipam
nudante.’

11. Apastamba I, g, 27, 11. Govinda explains the Sftra as
referring to cqhabitation with a female of the ‘black race” By
the latter term he understands a K4ndili, adding that others believe
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12. Now (follow) the minor offences, entailing
loss of caste (upapétaka),

13. (Viz.) intercourse with females who must not
be approached (agamy4, e. g.) cohabitation with the
female friend of a female Guru, with the female
friend of a male Guru, with an ApapAitra woman, and
n female outcast, following the profession of medi-
cine, sacrificing for many, living by (performances
‘on) the stage, following the profession of a teacher
‘of dancing, singing and acting, tending cows and
i buffalos, and similar (low occupations, as well as)
'fornication.

14. The expiation (prescribed) for these (offences
is) to live as an outcast during two years.

a SfQdra female to be intended. It is, however, more probable
that Baudhiyana took the verse to forbid twice-born men to serve
Shdras.

12. Apa'stamba I, 7, 21, 9.

13. Gautama XXI, 11. In explanation of the term agamy3,
‘a female who must not be approached, Govinda quotes Nirada
XII, 73-74, and he takes the four classes of females, who are
specially mentioned, not as examples illustrating the term agamy#,
but as not included in and additional to the latter. Physicians and
the other professional men enumerated are usually not mentioned
among the upapitakins, but occur in the lists of those whose gifts
must not be accepted, and of those who defile the company at
a funeral dinner, e.g. Vasishzza III, 3; XIV, 2, 3, 11. The ex-
pression ‘sacrificing for many’ (grimayiganam) appears to be
a description of the so-called Yagaména Vritti, by which the
modern Bhatfagfs, or priests who officiate for hire, subsist. In
explanation of the term nAfyik4ryat, ¢following the profession of
teaching dancing, music, and acting,” Govinda says that ‘instruc-
tion in the works of Bharata, Visikhila, and others’ is intended.
Baudhiyana no doubt intends to forbid the instruction of profes-
sional dancers and actors in actual works on their art, such as
the ni/ya-siitras mentioned by Pésini.

14. ‘To live as an outcast, i.e. to subsist by begging.’—Govinda.
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15. Now (follow the offences) which make men
impure (asuikara),

16. (Viz.) gambling, performing incantations, sub-
sisting by gleaning corn though one does not per-
form an Agnihotra, subsisting by alms after one has
finished one’s studentship, living, after that has been
finished, longer than four months in the house of
one’s teacher, and teaching such a (person who has
finished his studentship), gaining one’s livelihood by
astrology and so forth.

17. But the expiation of these (offences is to per-
form penances) during twelve months, during twelve
fortnights, during twelve times ten days, during
twelve se’nnights, during twelve times three days,
during twelve days, during six days, during three
days, during a day and a night, during one day, in
proportion to the offence committed.

18. Now outcasts shall live together and (toge-
ther) fulfil their duties, sacrificing for each other, teach-
ing each other, and marrying amongst each other. If
they have begot sons, they shall say to them, ¢ Depart
from among us ; thus you will again reach the Aryas.

19. For the organs do not become impure toge-
ther with the man.

20. (The truth of) that may be learned from this
(parallel case); a man deficient in limbs begets a son
who has the full number of limbs.

21. Harita declares that this is wrong.

22. For wives may be (considered) similar to the

15. Apastamba I, 4, 21,12-19; I, 10, 29, 15.

16. Govinda is probably right in asserting that the word £a, ‘and
(so forth),’ is intended to include other not-named offences.

17. Apastamba I, 10, 29, 17-18.

18-23. Apastamba I, 10, 29, 8-14.
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vessel which contains the curds (for the sacrifice).
If one makes impure milk curdle in a milk-vessel
and stirs it, the Sish/as do not use the (curds thus
produced) for sacred rites.

23. In like manner no intercourse can be held
with that (offspring) which is produced from impure
seed.

24. If they desire it, (they may perform) a penance,

25. (Viz. in the case of males) the third part (of
the penance prescribed) for crimes causing loss of
caste (patantya); for females the third part (of that).

26. Now they quote also (the following verse):
‘If he applies sesamum to any other purpose, but
food, anointing, and charitable gifts, he will be born
again as a worm and, together with his ancestors,
be plunged into the ordure of dogs.’

27. He who sells sesamum, forsooth, sells his
ancestors ; he who sells rice, forsooth, sells his life;
he who gives away his daughter, making a bargain,
forsooth, sells portions of his spiritual merit.

28. Grass and wood, in its natural state, may
be sold.

29. Now they quote also (the following verse):
‘Animals that have teeth in one jaw only, as well as
minerals excepting salt, and undyed thread, these,
O Brihmawa, are the goods which thou art permitted
to sell’

30. (If he has committed) any offence excepting a

25. L e. males shall live, according to the rules given above in
Sitras 10-11, during one year, and females during four months.

26. Vasishzka II, 30. 28. Apastamba Iy, 21,2,

29. The permission to sell ‘stones’ or minerals contradicts
Vasish#za 11, 24.

30. Regarding the definition of the term ‘anf44na,’ see above,
IL1g, 21,13
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mortal sin (pitaka) he may either give to a learned
Brahmazna (an@#4na) a hairy cow of brown or red-
dish colour, after sprinkling her with clarified butter
and scattering black sesamum seeds over her;

31. Or (he may offer burnt oblations), reciting
the Koshméandas, during twelve days.

32. ‘(Thus) he will be freed from the guilt (of
any crime that is) less (heinous) than the murder
of a learned Brahmaza.’

33. If one is accused of a mortal sin (pitaka),
a Krikkhra (penance must be performed by the
accused).

34. The accuser (shall perform) that (Krz4kkra
penance during) a year.

35. ‘He who during a year associates with an
outcast, becomes (likewise) an outcast; not by sacri-
ficing for him, by teaching him or by (forming) a
matrimonial (alliance with him), but by using the
same carriage or seat.

36. The penance for eating impure substances
is to fast until the entrails are empty. That is
attained in seven (days and) nights.

31. Regarding the efficacy of the Kfishminda texts, see e.g.
Gautama XIX, 12 ; XXII, 36.

33. Vasishzza XXIII, 37-38. 34. Vasishzza XXIII, 39.

35. Vasish/za I, 22,

36. f&pastamba I, 9, 2%, 3-4; Vasish/za XXIII, 30. I follow
here the Gugarit and Dekhan MSS., which read amedhyapréisane
priyaskittir naishpurishyam tat saptaritrendvipyate. M. and the
two MSS. of the commentary give amedhyaprisane priyaskittam
and leave the remainder out. The commentary states that the
penance intended is the Taptaksrikkkra, described in the next
Sttra. The parallel passages of Apastamba and others leave no
doubt that the northern MSS. in this case have preserved the
older form of the text.
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37. (Subsisting on) water, milk, clarified butter,
(and) fasting,—each for three days,—(and taking the
three fluids) hot, that is a Taptakrz£4/%ra penance.

38. (Eating) during three days in the morning
only, during the (next) three days in the evening
only, (subsisting) during (another) three days (on)
food given unasked, and fasting during three days,
(that is) a Krzkkhra penance.

39. (If the period of twelve days is divided into)
three (periods of) four days, that is the Krikkira
penance of women, children, and aged men.

40. If (observing the rule given) above one eats
(at each meal) so much only as one can take at one
(mouthful), that is an Atiks7££Ara penance.

41. (If one) subsists on water only, that is a
Krikkhratikrikkhra, the third (in the order of the
Krikkhra penances).

42. During a Krzkkhra penance (the following
rules must be followed, viz) to bathe at morn,
noon, and evening,

43. To sleep on the ground,

44. To wear one garment only, to shave the hair
of the head, of the beard, and of the body, and to
clip the nails.

45. The same (rules apply) to women except
(that referring to) shaving the head.

3%. Vasishzka XXI, 21.

38. Vasishzka XXI, 2z0. M. and the two MSS. of the com-
mentary omit the word ‘ krikkkrak’ at the end of the Sftra.

39. Vasish/za XXIII, 43. 40. Vasishzza XXIV, 2.

41. Vasish/ha XXIV, 3. Govinda gives another explanation of
the word tritlya’, ‘the third,’ according to which it is to refer to
the third tryaha, or ¢ period of three days.’

42—44. Vasish/ka XXIV, 4-5.
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Prasna 11, ApnvAva 2, Kawnpiki 3.

1. A Brihmana who always carries water (in his
pot), who always wears the sacred thread, who daily
recites the Veda, who avoids the food of Stdras, who
approaches (his wife) in the proper season, and offers
sacrifices in accordance with the rules (of the Veda,
after death) never falls from Brahman’s heaven.

2. The Veda (says), ‘Manu divided his estate

)among his sons.’

3. (A father may, therefore, divide his property)

- equally among all, without (making any) difference ;

4. Or the eldest may receive the most excellent

i chattel.

' 5. (For) the Veda says, ‘ Therefore, they dis-
tinguish the eldest by (an additional share of the)
property.

6. Or the eldest may receive (in excess) one part
out of ten;

7. (And) the other (sons) shall receive equal
shares.

8. While the father lives, the division of the
estate takes place (only) with the permission of the
father.

3. 1. Vasishzza VIII, 14,

2. Taittirlya Samhitd I11,1, 9, 4.

3. Colebrooke V, Dig. XL. Govinda points out that this rule
refers to sons equal by caste, origin,and virtue.

4. Colebrooke, loc. cit.; Vishnu XVIII, 37.

5. Taittirfya Samhitd II, 5, 2, 7. See also the discussion on
this text, Apastamba II, 6, 14, 10-13.

6. Colebrooke, loc. cit.; Vasish/za XVII, 43.

1. Colebrooke, loc. cit. ; Gautama XXVIII, 8.

8. Colebrooke V, Dig. XXII; D4yabhiga II, 8. In C.'s Digest
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9. The (additional) share of the eldest is, (accord-
ing to the order) of the four castes, a cow, a horse,
a goat, and a sheep.

10. If there are sons born of wives of different
castes (varza), they should make ten portions of the
- ancestral property and take four (shares), three, two,
(and) one, according to the order (of the castes).

11. But if a legitimate son of the body (aurasa)
is born, the (other) sons of equal caste shall obtain
one third share (of the estate).

12. If there is a son of equal caste and a son of

the first clause is omitted and connected with the following Sftra.
Govinda agrees with Gimftavihana.

9. Colebrooke V, Dig. XLIX. The rule is an explanation of
the term varam rfipam, ¢ the most excellent chattel’ in Sfitra 4.
The meaning probably is, as the Digest states, that among Brih-
mazas it is usual to give to the eldest a bull, among Kshatriyas a
horse, and so forth.

10. Vasish/za XVII, 48-50; Vishnu XVIII, 2—40; where the
several cases that can arise have been fully worked out.

11. I translate according to the reading of K., M., and the two
MSS. of the commentary, aurase tfitpanne savarzis [°zas, M., K.]
tritiyAmsahard% [°yAmsam haret, K.] The other MSS. omit the
last two words of the Sfitra. The sense of the Sfitra seems to be,
that subsidiary sons of equal caste obtain a third of the estate
when a legitimate son of the body is born to their father; see also
Kitydyana V, Dig. CCXVIII. Govinda gives the following expla-
nation : aurasak savarzaputris £a vakshyante | aurasak savarniyim
samskritdydm svayam utpiditak [Sfitra 14] | tasminnutpanne savar-
nis tritiyAmsahard bhaveyuk | sarvam dhanagitam tredhd vibhagya
teshim ekam shodasa sampidya trin dvAvekam iti kalpayet u ¢ The
legitimate son and the sons of equal caste will be described (below).
He is called a legitimate son who is begotten by the husband him-
self on a wedded wife of equal caste. When such a one is born,
the (other) sons of equal caste shall obtain one third share, Divid-
ing the whole property into three parts, and making one of them
sixteen (?), he shall give three, two, one.’—Govinda.

12. Colebrooke V, Dig. CLVII; D4yabhiga IX, 13.

(14] Q
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a wife of the next lower caste, the son born of the
wife of the next lower caste may take the share
of the eldest, provided he be endowed with good
qualities.

13. (A son) who possesses good qualities becomes
the protector of the rest.

14. One must know a son begotten by (the hus-
band) himself on a wedded wife of equal caste (to be)
a legitimate son of the body (aurasa).

Now they quote also (the following verse): ‘ From
the several limbs (of my body) art thou pro-
duced, from my heart art thou born; thou art
“self” called a son; mayest thou live a hundred
autumns.’

15. The (male child) born of a daughter, after an
agreement has been made, (one must know to be)
the son of an appointed daughter (putrikiputra);
any other (male offspring of a daughter they call)
a daughter’s son (dauhitra).

16. Now they quote also (the following verse):
‘The son of an appointed daughter should offer the
first funeral cake to his mother, the second to her
father, and the third to his father’s father.’

17. He who is begotten, by another man, on the
wife of a deceased man, of a eunuch, or of one
(incurably) diseased, after permission (has been
given), is called the son begotten on a wife

(kshetraga).

13. Colebrooke, loc. cit.

14. Colebrooke V, Dig. CXCVI; Vasish#sa XVII, 13. The
verse is found in the Mahdbhirata and elsewhere.

15. Colebrooke V, Dig. CCXIII ; Vasish/sa XVII, 15-17.

17. Colebrooke V, Dig. CCXXXVII; Diyabhiga II, 60; Va-
sish/ka XVII, 14.
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18. Such a (son begotten on a wife) has two
fathers and belongs to two families; he has a right
to perform the funeral oblations, and to inherit the
property of (his) two (fathers).

19. Now they quote also (the following verse):
“The son of two fathers shall give the funeral cakes
(to his two fathers, and pronounce) two names with
each oblation, and three cakes shall serve for six
persons; he who acts thus will not err.’

20. He (is called) an adopted son (datta) who,
being given by his father and his mother, or by
either. of the two, is received in the place of a
child.

21. He (is called) a son made (ksztrima) whom
(a man) himself makes (his son), with the (adoptee’s)
consent (only), and who belongs to the same caste
(as the adopter).

22. He is called a son born secretly (gtidZaga)
who is secretly born in the house and whose (origin
is) afterwards (only) recognised.

23. He is called a son cast off (apaviddha) who,
being cast off by his father and his mother, or
by either (of them), is received in the place of
a child. |

24. If anybody approaches an unmarried girl
without the permission (of her father or guardian),
the son born by such (a woman is called) the son of
an unmarried damsel (kdnina).

18. Colebrooke Dig., loc. cit. 20. Vasishsza XVII, 28.

. 21. Colebrooke V, Dig. CCLXXXIV; Gautama XXVIII, 32.
22. Vasish/ha XVII, 24. 23. Vishnu XV, 24-25.

24. Colebrooke V, Dig. CCLXI; Vasishzza XVII, 21-23. It
must be understood that the father must belong to the same caste
as the girl,

Q2
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25. If one marries either knowingly or unknow-
ingly a pregnant bride, the child which is born of
her is called (a son) taken with the bride (sahod/a).

26. He (is called a son) bought (krita) who, being
purchased from his father and his mother, or from
either of them, is received in the place of a child.

27. He (is called the son) of a twice-married
woman (paunarbhava) who is born of a re-married
female, (i.e.) of one who, having left an impotent
man, has taken a second husband.

28. He (is called) a self-given (son, svayam:-
datta) who, abandoned by his father and his mother,
gives himself (to a stranger).

29. He who is begotten by (a man of) the first
twice-born (caste) on a female of the Stidra caste
(is called) a Nishada.

30. (He who was begotten by the same parents)
through lust (is called) a Parasava. Thus (the
various kinds of) sons (have been enumerated).

31. Now they quote also (the following verses):
‘They declare the legitimate son, the son of an
appointed daughter, the son begotten on a wife, the
adopted son and the son made, the son born secretly
and the son cast off, (to be entitled) to share the
inheritance.

32. ‘ They declare the son of an unmarried damsel
and the son received with the bride, the son bought,

25. Vasishzha XVII, 2.

26. Colebrooke V, Dig. CCLXXXI; Vasish/za XVII, 30-32.

2%. Vasishza XVII, 18-z0. 28. Vasishzka XVII, 33-35.

30. Colebrooke V, Dig. CCXCIII. Govinda points out that the
Pirasava is, according to Baudhéyana, the offspring of a Stdrd
concubine, not of a Stidrd wife. But see also above, I, 9, 17, 4.

31. Colebrooke V, Dig. CLXXX; Vasish/ka XVII, 25.

32. Colebrooke V, Dig. CLXXIX ; Vasish/za XVII, 26.
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likewise the son of a twice-married female, the son
self-given and the Nishdda, to be members of the
family.’

33. Aupagandhani (declares that) the first among
them alone (is entitled to inherit, and a member of
his father’s family).

34. ‘Now, O Ganaka, I jealously watch my wives,
(though I did) not (de it) formerly; for they have
declared in Yama’s court that the son belongs to
the begetter. The giver of the seed carries off the
son, after death, in Yama’s hall. Therefore they
carefully protect their wives, fearing the seed of
strangers.’

35. ‘Carefully watch (the procreation of your)
offspring, lest strange seed fall on your soil. After
death the son belongs to the begetter; threugh
carelessness a husband makes (the procreation of)
a son useless.’

36. Let them carefully protect the shares of

33-34. Aupagandhani is one of the ancient teachers of the
White Yagur-veda, mentioned in the lists incorporated in the Sata-
patha-brdhmana XIV, 5, 5, 21; 7, 3, 26. The legends of the White
Yagur-veda frequently mention king Ganaka of Videha, and assert
that that philosopher king had frequent and intimate mtercourse
with Yég#avalkya and other teachers of the Veda which Aditya
revealed. It seems to me, therefore, highly probable that Govinda
is right in taking the vocative ganaka in Sfitra 34 as a proper
name, and in asserting that the verse belongs to a conversation
between Aupagandhani and Ganaka. This explanation, which pos-
sibly may be based on an ancient tradition of Baudhéyana’s school,
is certainly preferable to Haradatta’s statement on Apastamba 1I,
6, 13, 7, that these verses express the sentiments of a husband who
had neglected to watch his wives, and later learned that he would
not derive any spiritual benefit from their offspring. In the text of
Sfitra 34 I read with the Dekhan MSS. and Apastamba, loc. cit.,
frshy4mi, instead of ishyidmi, which M. and the commentary give.

36. Colebrooke V, Dig. CCCCLII; Vasish/za XVI, 8,9. ¢The
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those who are minors, as well as the increments
(thereon).

37. Granting feod, clothes, (and shelter), they
shall support those who are incapable of transacting
legal business,

38. (Viz.) the blind, idiots, those immersed in vice,
the incurably diseased, and so forth,

39. Those who neglect their duties and occu-
pations;

40. But not the outcast nor his offspring.

41. Intercourse with outcasts shall not take
place.

42. But he shall support an outcast mother, with-
out speaking to her.

43. The daughters shall obtain the ornaments
of their mother, (as many as are) presented accord-
ing to the custom (of the caste), or anything else
(that may be given according to custom).

increments, i.e. the proper interest. Thus the money of minors
shall bear interest.'—Govinda.

3%. Colebrooke V, Dig. CCCXXVIII; Diyabhiga V, 12; Vya-
vahiramayfikha IV, 11, 10; VasishZza XVII, 52-54.

38. Colebrooke and Mayfikha, loc. cit. ¢ The expression ““and
so forth” includes hunchbacks and other (disabled) persons.'—Go-
vinda. Vyasanin, ‘immersed in vice, may also mean ‘ afflicted by
“calamities,” and is perhaps intended to be taken both ways.

39. Colebrooke and Mayfikha, loc. cit. Akarmiznas, ¢ those who
neglect their duties and occupations,’ i. e. those who though able
(to fulfil their duties are) indolent.—Govinda.

40. Colebrooke and Mayf@kha, loc. cit.; Burnell, Ddyabh4ga 49.

42. Gautama XXI, 15, and note.

43. Colebrooke V, Dig. CXXX; Vasish/za XVII, 46. ¢Sim-
pradiyikam (literally ‘ customary”) qualifies (the word) ornaments ;
simpraddyikam (means) what is obtained according to custom;
what is given to their mother by the maternal grandfather and
grandmother, that (is called) simpradiyikam. “Or anything else,”
(viz.) presented according to custom, (e.g.) a bedstead and the
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44. Women do not possess independence.

45. Now they quote also (the following verse):
‘Their father protects (them) in childhood, their
husband protects (them) in youth, and their sons
protect (them) in old age; a woman is never fit
for independence.’

46. The Veda declares, ‘ Therefore women are
considered to be destitute of strength and of a
portion.’

like, a couch, and an outer garment, and the like. So much and
nothing else shall the daughters receive.’—Govinda.

44. Vasishz2a V, 1. All the MSS. of the text read na strisva-
tantryam vidyate, while the text given by the two copies of the
commentary has na stri svitantryam vindate. Govinda asserts that
the Sfitra is intended to forbid the independent action of women
with respect to things inherited. The correct view probably is
that with this Sfitra the topic of the duties and rights of women
begins, and that the rule contains a general maxim.

45. Vasish/ka V, 2.

46. Colebrooke V, Dig. CXXXI. The text is in great confusion.
The Dekhan and Gugarit MSS., except K., read, na diyam ni-
rindriyd hyaddyis 4a striyo matd iti srutiz; K. has, tasmit[n]-
nirindriy4 hy. st. m. i. sru. 0 tasm4t striyo nirindriyd adiyadir api
papit; while M. and the I. O. copy of the commentary have, tasman-
nirindriy4 addyis 4a striyo matd iti srutik [stis, M.] The Telugu
copy is mutilated, and reads nidayantiriti sruti2. Though the
reading of the Dekhan MSS. is supported by Mitramisra Virami-
trodaya, fol. zog, p. 1, 1. 3, it is certainly not the original one, for
there is no verb by which the accusative ‘ddyam’ is governed.
Mitramisra’s attempt to make it depend on ‘arhati’ in the verse
quoted in Sftra 45 is futile, because, according to the usage of
the Sfitrakiras, a Sitra may be completed by a verb taken from
another original aphorism of the author, but cannot be connected
with a portion of a quotation taken from some other work. This
same principle, of course, applies not only to Sfitras, but to the
writings of all other authors, whether Indian or European. The
reading of K., M., and of the I. O. copy of the commentary is
not open to the objection just mentioned, and therefore preferable.
But it seems to me highly probable that, nevertheless, it is not
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47. Those (women) who strive (to do what is)
agreeable to their husbands will gain heaven.

48. But for a violation (of their duty towards the
husband) a K#7££/ra penance (must be performed).

49. (For violating it) with a Stdra (a woman)
shall perform a lunar penance (#4ndriyaza) ;

50. (For violating it) against the order of the
castes with a Vaisya and so forth, she shall per-
form a Krikkkra or an (Atik»ikk/kra) penance.

51. For male (offenders, i.e.) Bréhmazas and so
forth, a year’s chastity (is prescribed).

quite genuine ; for the word ¢ tasm4t,” with which it begins, is not
required, because its sense is already expressed by the following
“hi,” and because the Sfitra apparently contains half an Anushsubh
Sloka, which the insertion of tasmit destroys. Itis also easy to
see how it came to be inserted. Every Yagurved? who read the
passage would be reminded of the analogous passage of the Taitti-
riya Samhiti VI, 5, 8, 2, ¢ tasmAt striyo nirindriyd adiyadir api papat
pumsak upastitaram,” which in K. has actually been inserted after
our Sfitra. In the Vedic Mantra ¢tasmit’ is required, and is cer-
tainly the genuine reading. Hence it seems to have been trans-
ferred into Baudhéiyana’s text, possibly by the mistake of some
scribe who, according to the habit of his kind, took a marginal
reference to the beginning of the Vedic passage for a correction of
the text. In my opinion it must be thrown out. The sense of
the half verse remains exactly the same. It corresponds to Manu
IX, 18. According to Govindasvimin and others its object is to
show that women are incapable of inheriting, and the word ddya,
¢ portion,” must be taken in the sense of ¢ a share of the inheritance.’
For a full discussion of this point, I refer to the Introductory Note
on Book I, Chapter II, Sect. 14 of West and Biihler's Digest of
H. L. C,, third edition.

44. Vishsmu XXV, 15, 17; Vasish/za XXI, 14.

48-po. Vasishzka XXI, 6-13.

51. Govinda points out that this rule refers to adultery with
women of equal caste, and thinks that the word ‘chastity’ indi-
cates that Kr7%kAra penances are to be performed; Vasish#ta XXI,
16, 17 ; Vishnu LIII, 2. But see Gautama XXII, 29.
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52. Let him burn a Stdra (who commits adultery
with an Aryan) in a straw-fire.
53. Now they quote also (the following verses):

Prasna 11, Apnviva 2, Kawnpika 4.

1. ‘ Anybody but a Brdhmaza shall suffer corporal
punishment for adultery.’

2. ‘The wives (of men) of all castes must be
guarded more carefully than wealth.’

3. ‘But corporal punishment (shall) not (be in--
flicted) for (adultery with) the wives of minstrels
and with those who appear on the stage. For (the
husbands) carry them (to other men), or, lying
concealed (at home), permit them to hold culpable
intercourse.’

4. “Women (possess) an unrivalled means of
purification ; they never become (entirely) foul. For
month by month their temporary uncleanness re-
moves their sins.’ .

5. ‘Soma gave them cleanliness, the Gandharva
their melodious voice, and Fire purity of all (limbs);
therefore women are free from stains.’

52. Vasish#ka XXI, 1, 5.

4. 1. Apastamba II, 10, 26, 20; 10,27, 11. Govinda thinks that
non-Brihmanical offenders should be burned, in accordance with
Vasish/ka XXI, 2—3. But mutilation may also be intended. Saz-
grahara, ‘adultery,” probably includes all those acts mentioned
Manu VIII, 354-358.

2. Manu VI1II, 359.

3. Manu VIII, 362. Iread conjecturally,‘samsargayanti te hyetd
niguptds Zdlayantyapi, basing my emendations on Manu’s text.
The MSS. and Govinda have, samsargayanti t4 hyetin niguptims
kilayanty api, which gives no good sense. Govinda explains #4rana-
darah, ¢ the wives of minstrels,” by devaddsya, ¢ temple-slaves.’

4. Vasish/za XXVIII, 4. 5. Vasish#za XXVILL 6.
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6. ‘Let him abandon a barren (wife) in the tenth
year, one who bears daughters (only) in the twelfth,
one whose children (all) die in the fifteenth, but her
who is quarrelsome without delay.’

7. A widow shall avoid during a year (the use of)
honey, meat, spirituous liquor, and salt, and sleep on
the ground. .

8. Maudgalya (declares that she shall do so)
during six months.

9. After (the expiration of) that (time) she may,
with the permission of her Gurus, bear a son to her
brother-in-law, in case she has no son.

10. Now they quote also (the following verse):
‘One whose appointment can have no result, (viz.)
a barren woman, one who has borne sons, one who
is past child-bearing, one whose children are (all)
dead, and one who is unwilling must not be
appointed.’

11. The sister of a maternal uncle and of the
father, a sister, a sister’s daughter, a daughter-in-
law, a maternal uncle’s wife, and the wife of a

6. Manu IX, 81.

7-8. Vasishtha XVII, 55. The word madya, ‘spirituous liquor,’
occurs in M. and the I. O. copy of the commentary. The MSS.
from the Dekhan and Gugarit, including K., read maggana or
maddina, the compound letter being very indistinct.

9. Vasish#ka XVII, 56, where the term Gurus’ is fully ex-
plained. .

10. Vasishzka XVII, 57-59. M. and the two copies of the
commentary read pisikotpannaputri 4a instead of vasi Zotpanna-
putri 4a, ‘a barren woman and one who has borne sons.” I follow
the Dekhan and Gugarit MSS., which undoubtedly give the genuine
reading. Perhaps the term avasim, Vasishzka XVII, 57, should be
corrected to vasim.

11-12. These two Sfitras are additions to II, 1, 2, 13. See also
Nirada XII, 73-74; Vasish/za XXI, 16.
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friend are females who must never be approached
(agamya).

12. For intercourse with females who must not
be approached (agamyi), a Krzétkra and an Ati-
krikkhra (and) a Kindriyaza are the penances
prescribed for all. :

13. Thereby (the rule regarding) intercourse with
a female of the Kand4la caste has been declared.

14. Now they quote also (the following verses):
‘A Brihmaza who unintentionally approaches a
female of the Kandila caste, eats (food given by
a Kandila) or receives (presents from him), becomes
an outcast; but (if he does it) intentionally, he
becomes equal (to a Kandila).

15. ‘ He who approaches his father’s, his teacher’s,
or a king's wife, is guilty of the crime of violating a
Guru’s bed ; the penance ordained for him has been
declared above.’

16. (A Brihmana) who is unable (to subsist) by
teaching, sacrificing for others, or the acceptance of
gifts, shall maintain himself by following the duties
of Kshatriyas, because that is the next following
(caste).

13. Vasish#ka XXIII, 41; Vishnu LIII, 5-6.

14. Manu XI, 1%6.

15. Govinda thinks that the penance intended is that mentioned
in SQitra 12. Probably a severer one is meant. The verseis inter-
esting, as it clearly is a quotation from some metrical work on law,
not merely of traditional detached slokas.

16. Vasish#sa II, 22. The Sftra ‘adhyipanayiganapratigra-
hair asakta’ kshatradharmera givet pratyanantaratvit’ occurs in the
two copies of the commentary only. The L O. copy of the commen-
tary has, however, before it the following words : [dharmya] svidhy4-
yapravakane evety adhikinim [kéram] darsayati pratigrzhitd tddrik
pratigrahitiram gridhnuvanti [tira ridhnu°] rstvigyagaméni y4ginau
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17. Gautama (declares that one shall) not (act
thus). For the duties of Kshatriyas are too cruel
for a Brahmaza.

18. Now they quote also (the following verse):
“Out of regard for the sacred law a Brahmaza and
a Vaisya may take up arms for (the protection of)
cows or BriAhmazas, or when a confusion of the
castes (threatens to take place).

19. (Or) the livelihood of a Vaisya should be
adopted, because that is the one following (next).

20. (If he lives by agriculture) he shall plough
before breakfast,

21. With two bulls whose noses have not been
pierced, not striking them with the gead, (but)
frequently coaxing them.

22. The (sacred domestic) fire (shall be kindled)
at the wedding ; the religious ceremonies up to the
Agnyadheya (shall be) performed in that.

[°gane] tadasaktau kshatradharmau. M. reads, dharmanasvidhys-
yapravakana [ne] ityadhikdram darsayati pratigrahftidssk pratigra-
hitdra ridhnuvanti ritvigyagamina yiganau tadasaktau svidhyi-
yadhyd [°yAdhyd] panayagfiayAganapratigrahair asakiama [tak]
kshatradharmmenrna givet. The Dekhan and Gugarit MSS. read,
dhirmye svAdhydyapravakane ityadhikdram darsayati | pratigrahe
datd pratigrahiti[ra] 7Zdhnuvanti ritvigyagamina yagane | tadasak-
tau kshatradharmera givayet, or have corruptions of this passage.
I cannét come to any other conclusion than that the passage
which precedes the words translated by me are a very ancient
interpolation, caused by the embodiment of a portion of an old
Bhishya with the text, and that all our MSS., however much they
may differ, go back to one codex archetypus.

17. Gautama Introduction, p. lii.

18. Gautama VII, 235. 19. Vasish/a II, 24.

20-21, Vasishzza I, 32.

22. Vasish#ka VIII, 3. The religious ceremonies to be performed
with the sacred domestic fire, which, according to Baudhéyana,
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23. Now, beginning with the AgnyAdheya, follow
these (rites in an) uninterrupted (series), as, for
instance, the Agnyadheya, the Agnihotra, the new
and full moon sacrifices, the Agrayaza at the winter
and summer solstices, the animal sacrifice, the
Kiaturmisyas at the beginning of each season, the
Shaddhotr: in spring, the Agnishf‘oma. Thus the
attainment of bliss (is secured).

24. Now they quote also (the followmg verse) :
‘ Neither he who is accustomed to sleep in the day-
time, nor he who eats the food of anybody, nor
he who falls from a height to which he has climbed,
can reach heaven as he desires.’

25. Let him avoid meanness, hard-heartedness,
and crookedness.

26. Now they quote also with reference to this
(subject the following) verse in the dialogue between
the daughters of Usanas and V#zshaparvan: ‘Thou,
forsooth, art the daughter of one who praises
(others), who begs and accepts (gifts); but I am
the child of one who is praised, who gives gifts and
does not accept them.’

should be kindled at the wedding, not on the division of the paternal
estate (Gautama V, 1), are the so-called Grzhya ceremonies (Gau-
tama V, 8-9). '

23. Vasish#ka X1, 46. The sacrifices enumerated in this Stitra
require three fires, and belong to the srauta or vaitinika yagfias.
The Shaddkotri mentioned here seems to be the animal sacrifice
mentioned in the commentary on Kityiyana Srauta-sfitra VI, 1, 36.

24. An A4rfidhapatita, ‘he who falls from a height to which he
has climbed,’ is, according to Govinda, an ascetic who slides back
into civil life.

25. Vasish#ka VI, 40; X, 30. Govinda explains si/kyam, ¢ hard-
heartedness,’ by saktau satyim api paropakirikararzam, ‘not doing
a kindness to others though one is able to do so.

26. The dialogue mentioned is that between Sarmish/4 and
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Prasna 11, ApuvAva 38, Kawnpiki 5.

1. Bathing is suitable for (the practice of) au-
sterity.

2. The libation to the manes (is offered) after the
gods have been satisfied (with water).

3. They pour out water which gives strength,
from one Tirtha after the other.

4. Now they quote also (the following verses):
‘With flowing, unconfined water twice-born men of
the three castes shall satisfy the gods, R7shis, and
manes, when they have risen in the morning.’

5. ‘ They shall not offer (libations of water) con-
fined (in tanks and wells). (If they do it), he who
made the embankment, will obtain a share (of the
merit of their devotion).’

6. ‘ Therefore let him avoid embankments (around
tanks) and wells made by others.’

7. Now they quote also (the following verse):
‘Or, in times of distress—not as a rule—he may
bathe in (water) confined (in tanks), after taking out
three lumps (of earth); from a well (let him take
three) lumps of clay and three jars of water.’

Devayini, which occurs Mahédbhirata I, 78. The verse quoted is
the tenth of that Adhyiya, and agrees with ours, except that
sutdham is read for athiham in the beginning of the second half
verse.

5. 3. As to the Tirthas, see above, I, 5, 8, 15~16.

5. Manu IV, 201. 6. Vishnu LXIV, 1.

7. Vishsu LXIV, 2. I read the verse as follows: uddhritya
vapi trin pindin kuryid 4patsu no sadi i niruddhisu #a mrstpindin
khpit trin abghafimstatheti W The Dekhan MSS. read at the end
of the second half verse, kfipdmstrinavasdmstathd; M. has kupi-
trinabapasinstathd ; while C. I. gives kfpit trin ghasimstathi.
Nandapandita on Vishzu, loc. cit., seems to have had the latter
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8. If he has accepted presents from one who is
able to give presents to many, or from one whose
presents ought not to be accepted, or if he has
sacrificed for one for whom he ought not to have
sacrificed, or if he has eaten food (given by a person)
whose food must not be eaten, he shall mutter the
Taratsamandiya.

9. Now they quote also (the following verse):
‘ Those who improperly associate with (an outcast)
teacher, those who improperly associate with (out-
cast) pupils, and those who improperly associate (with
outcasts) by (accepting their) food or by (reciting)
Mantras (for them), enter into deep darkness.’

10. Now (follow) the duties of a Snitaka.

11. After offering at the morning and at the
evening (meals) with (a portion of) the food which
he may have, the Vaisvadeva and the Bali-offerings,
he shall honour, according to his ability, Brdhmaras,
Kshatriyas, Vaisyas, and Sﬁdras (who may come to
his house as) guests.

12. If he cannot (afford to give food) to many, let
him give (something) to one who possesses good
qualities,

13. Or to him who has come first.

14. If a Stdra (has come as) a guest, he shall
order him (to do some) work, (and feed him after-
wards) ;

reading, and to have changed it to ‘kfipat tu trin ghasimstathd,’” in
order to save the metre. The sense remains the same.

8. Manu XI, 254. The textis found Rig-veda IX, 58. Govinda
explains bahupratigrihya, ‘one who is able to give presents to
many,’ by bahubhrztyabhararakshama, ¢ one who is able to support
many servants.’

10. Vasishzka XII, 1. 11. Vasish/ka XI, 3-9.

14. Apastamba 1I, 2, 4, 19.
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15. Or (if he cannot spare much), he may give a
first portion (agrya) to a Srotriya.

16. It is prescribed that the division (of the food)
shall be made without detriment to (the interests
of) those who daily receive a portion.

17. But he shall never eat without having given
away (some small portion of the food).

18. Now they quote also two verses which have
been proclaimed by (the goddess of) food: ¢Him
who, without giving me to the gods, the manes, his
servants, his guests and friends, consumes what has
been prepared and (thus), in his exceeding folly,
swallows poison, I consume, and I am his death.
But for him who, offering the Agnihotra, performing
the Vaisvadeva, and honouring guests, eats, full of
contentment, purity, and faith, what remains after
feeding those whom he must support, I become
ambrosia, and he (really) enjoys me.’

19. Presents of money must be given, according
to one’s ability, to good BrAhmarnas, Srotriyas, and
Vedapiragas, when they beg outside the Vedi, for the
sake of Gurus, in order to defray (the expenses of)
their marriages, or of medicine, or when they are
distressed for a livelihood, or desirous to offer a
sacrifice, or engaged in studying, or on a journey,
or have performed a Visvagit sacrifice.

15. Vasishzka XI, 5. Govinda quotes a verse, according to
which an agrya, ¢ first portion,’ is equal to sixteen mouthfuls, each
of the size of a peahen’s egg.

16. f\pastamba II, 4, 9, 10-11. ‘Those who daily receive a
portion’ (nityabhiktika), i. e. sons, wives, and so forth.—Govinda.
But see also Apastamba, loc. cit.

19. Gautama V, z0-21, and notes. A good Brihmaza, i. e. one
who follows the rule of conduct.’—Govinda.
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20. Cooked food (must be given) to other
(beggars).

21. Let him eat (seated) in a pure, enclosed place,
after having well washed his hands and feet and
after having sipped water, respectfully receiving the
food which is brought to him, keeping himself free
from lust, anger, hatred, greed, and perplexity, (con-
veying the food into his mouth) with all his fingers
and making no noise (during mastication).

Prasna II, ApuvAva 3, KawnpIkA 6.

1. Let him not put back into the dish a remnant
of food.

2. If he eats (food), containing meat, fish, or sesa-
mum, he shall (afterwards) wash and touch fire,

3. And bathe after sunset.

4. Let him avoid a seat, clogs, sticks for cleaning
the teeth, and other (implements) made of Palisa
wood.

20. GautamaV, 2a2.

21. Vasish#ka XII, 19-20; Vishsu LXVIII, 46. ¢This is the
rule for him who makes an offering to Atman (i. e. performs the
Préinégnihotra at his meal).’—Govinda. See also below, II, %, 12.

6. 1. ‘Le. he shall take up as much food only as he can
swallow at one mouthful’—Govinda.

2. The Dekhan and Gugarit MSS,, including K., add madhu,
‘honey,’ after sesamum.

3. This and the following six Sfitras are left out in M. and the
two copies of the commentary. If they have, nevertheless, been
received into the text, the reason is that similar rules occur in all
Dharmasfitras, and that S6tra 3 begins with astamite, while asta-
maye occurs in Sfitra 10. It seems therefore probable that the
writer of the MS. from which M. and Govinda’s copies are derived,
skipped over a line by mistake.

—7. Vasishzka XII, 34-38.

(14] R
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5. Let him not eat (food placed) in his lap,

6. Nor on a chair.

7. He shall carry a staff, made of bamboo, and
golden earrings.

8. Let him not rub one foot with the other while
bathing, nor place the one on the other while
standing,

9. Let him not wear a visible garland.

10. Let him not look at the sun when he rises or
sets.

11. Let him not announce (the appearance of a
rainbow) to another (man, saying), ‘There is Indra’s
bow.’

12. If he points it out, he shall call it ‘the jewelled
bow.’

13. Let him not pass between the prakilaka and
the beam at the town gate,

14. Nor let him pass between the two posts of a
swing.

15. Let him not step over a rope to which a calf
is tied.

16. Let him not step on ashes, bones, hair, chaff,
potsherds, nor on a bathing-place (moist with)
water.

8. Vishnu LXXI, 40. 9. Vasish/ka XII, 39.

10. Vasishzka XII, 10.

11-12. Vasishzza XII, 32-33.

13. Govinda explains prakilaka by ¢a piece of wood fastened at
the town gate” Etymologically it would mean ‘a strong bolt.’
Possibly the rule may be equivalent to f\pastamba I, 11,31,23,and
mean that a Snitaka is not to creep through the small door
which is found in all Indian town gates, and left open after the
gates have been shut.

14. Apastamba I, 11, 31, 16. 15. Vasishzka XII, g.

16. Gautama IX, 15; Manu IV, 132. ,
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17. Let him not announce it to another (man if) a
cow suckles (her calf).

18. Let him not say of (a cow which is) not a
milch-cow, ¢ She is not a milch-cow.’

19. If he speaks (of such a one), let him say, ‘It is
one which will become a milch-cow.’

20. Let him not make empty, ill-sounding, or
harsh speeches.

21. Let him not go alone on a journey,

22. Nor with outcasts, nor with a woman, nor
with a Sdra.

23. Let him not set out (on a journey) towards
evening.

24. Let him not bathe (entirely) naked.

25. Let him not bathe at night.

26. Let him not cross a river swimming.

2%. Let him not look down into a well.

28. Let him not look down into a pit.

29. Let him not sit down -there, where another
person may order him to rise.

30. Way must be made for a BrAhmaza, a cow, a
king, a blind man, an aged man, one who is suffering
under a burden, a pregnant woman, and a weak
man.

31. A righteous man shall seek to dwell in a
village where fuel, water, fodder, sacred fuel, Kusa
grass, and garlands are plentiful, access to which is

17. Vishzu LXXI, 62. 18-19. Gautama IX, 19.
20. Manu IV, 147 ; Vishau LXXI, 57, 72, 74.
21-23. Manu IV, 140. 24. Gautama IX, 61.

26. Vasishzka XI1I, 45.

29. E. g. in the palace of a king, whence the attendants may
drive him,

30. Vasish/ka XIII, 8. 31. Gautama IX, 65.
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easy, where many rich people dwell, which abounds in
industrious people, where Aryans form the majority,
and which is not easily entered by robbers.

32. ‘A Brihmana who, having wedded a wife of
the Stdra caste and dwells during twelve years in a
village where water (is obtainable) from wells only,
becomes equal to a Stdra.’

33. (If you say that) he who lives in a town and
whose body is covered with the dust, (raised) by
others, and whose eyes and mouth are filled with it,
will obtain salvation, if he restrains himself, (I de-
clare that) that is impossible.

34. ‘The dust raised by carriages, horses, "ele~
phants, and cows, and (that which comes) from grain
is pure, blamed is (that raised) by a broom, goats,
sheep, donkeys, and garments.’

35. Let him honour those who are worthy of
honour. _

36. ‘A Rishi, a learned man, a king, a bride-
groom, a maternal uncle, a father-in-law, and an
officiating priest are mentioned in the Smszti as
worthy of the honey-mixture at certain times and
occasions.’

37. ‘A Rishi, a learned man, and a king must be

33. Apastamba I, 11, 32, 21.

36. Vasish/ha XI, 1-2. A Rishi is, according to Govinda, a
man who knows not only the text of the Mantras, but also their
sense. 'But Baudhdyana, Gr:hya-sfitra I, 11, 4, says that a man
who knows, besides the S4kh4i and its Angas, the Kalpa also, is
called Rishikalpa, i.e. one almost a Rishi. See also Apastamba
I, 2,5,5. A learned man (vidvas) is probably a student who has
finished not only his vow, but learned the Veda, a so-called vidy4-
snitaka, Apastamba I, 11, 30, 3. Regarding the arghya or madhu-
parka, the honey-mixture, see Apastamba 11, 4, 8, 7-9.

37. Gautama V, 27-30. I read kriyArambhe varartvigau. The
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honoured whenever they come, a bridegroom and
a priest at the beginning of the religious rites, a
maternal uncle and a father-in-law when a year has
elapsed since their last visit.’

38. ‘Let him raise his right arm on (entering) the
place where the sacred fire is kept, in the midst of a
herd of cows, in the presence of Brahmanas, at the
daily recitation of the Veda, and at dinner.’ ‘

39. ‘An upper garment must be worn on the fol-
lowing five occasions: during the daily study, during
the evacuation (of excrements), when one bestows
gifts, at dinner, and while one sips water.’

40. ‘While one offers oblations in the fire, while
one dines, bestows gifts, offers (food to deities or
Gurus), and accepts presents, (the right hand) must
be placed between the knees.”

41. ‘The revealed texts declare, that the creatures
depend on food, food is life; therefore gifts of
food must be made. Food is the most excellent of
sacrificial viands.’

42. ‘Sin is removed by burnt offerings, burnt
oblations are surpassed by (gifts of) food, and gifts
of food by kind speeches. That (is declared) to us
in the revealed texts.’

Prasna II, ApuvAva 4, KanvpikA 7.

1. Now, therefore, we will declare the rule for
(performing) the twilight devotions.

meaning is that a bridegroom is to receive the honey-mixture when
he comes to his father-in-law’s house for his wedding, and an offi-
ciating priest when he comes to perform a sacrifice.

38. Vishnu LXXI, 60. Govinda adds that the act is performed
as a salutation,

41. See e.g. Taittiriya Aranyaka VIII, 2.
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2. Going to a (sacred) bathing-place, he shall
bathe, in case he is impure; in case he is pure, he
may, optionally, omit the bath. (But in either case)
he shall wash his feet and hands. Sipping water
and sprinkling himself, while he recites the (Zzk-
verses) containing the word Surabhi, the Ablingas,
those addressed to Varuma, the Hiranyavarzas, the
Pavamanis, the (sacred syllables called) Vyahs-tis,
and other purificatory (texts), he becomes pure (and
fit to perform the twilight devotions).

3. Now they quote also (the following verse)
‘Submersion in water (and) bathing are prescribed for
all the (four) castes. But sprinkling (water over the
body), while Mantras (are being recited), is the par-
ticular (duty) of the twice-born.’

4. He who sprinkles himself (with water) at the
beginning of any sacred rite,—before the time of
the twilight devotions,—while reciting that same
collection of purificatory (texts), becomes pure.

5. Now they quote also (the following rules):
Seated, with his face to the west, on Darbha grass
and holding Darbha blades in his (right) hand, which

7. 2. ‘A sacred bathing-place, i.e. a river or pond outside the
village’—Govinda. The same author adds that the hands must
be washed as far as the wrist, that while sipping water the wor-
shipper is to repeat in the evening, Thaittirlya Aranyaka X, 31, and
in the morning X, 32, and that if he bathes, Taittiriya Arazyaka
X, 1, 12, and other texts must be recited. The R:k containing
the word Surabhi is found Taittiriya Samhitd I, 5, 11, 4, 7 ; the three
Ablingas, Taittiriya Aramyaka X, 1, 11; the four verses addressed
" to Varuza, Taittirlya Samhiti III, 4, 11, 4, and Taittiriya Aranyaka
11, 4, 4. By the term Pivaméinis the Pavaméninuvéka, Taittirlya
Brihmana I, 4, 8, is meant.

5. The injunction to turn the face to the west refers to the
evening prayer ; see also below, Sfitra ro.
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is filled with water, he shall repeat the 'SﬁvnM#' .
thousand times;

6. Or (he may recite the verse) one hundred
times, suppressing his breath;

7. Or mentally ten times, adding the syllable
Om at the beginning and at the end and the seven
Vyahritis.

8. And if he is tired by three suppressions of
his breath (performed) with (the recitation of) the
(Anuvaka called) Brahmahrzdaya (the heart of
Brahman, then let him repeat the Savitri).

9. In the evening he worships (the sun) with the
two (verses) addressed to Varuza, ‘ Hear this my
call, O Varurwa,” and ¢ Therefore I go to thee’

10. The same (rules apply to the twilight devo-
tion) in the morning, (but the worshipper) shall face
the east and stand upright.

11. In the day-time he worships (the sun) w1th the
two (verses) addressed to Mitra, ‘The glory of Mitra,
who supports men,” and ¢ Mitra causes men to join.

12. Let him begin (the twilight devotion) in the

(7

6. Govinda states that priniyimasaZ, ¢ suppressing his breath,’
has in this Sfitra no technical meaning.

7. Govinda says that the order to be observed in this case is as
follows : First the syllable Om is to be recited, next the seven
Vyahritis, beginning with Bhiiz and ending with Satyam, then the
Savitrf, and finally again the syllable Om.

8, The Brabmahridaya is Taittirlya Aranyaka X, 28. This
Anuvidka may be repeated three times for each Prdziyima (see
Vasish7ka XXV, 13), or altogether nine times, and, if the wor-
shipper is then tired, he may go on repeating the Sdvitri without
suppressing his breath.

9. Taittirlya Samhitd II, 1, 11, 6. 10. Gautama II, r1.

11. Taittiriya Samhitd III, 4, 11, 5.

12. Very early, i.e. when the stars are still visible; see also
Gautama II, 11, and note.
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morning very early, and finish it when the sun has
risen.

13. Let him begin (the twilight devotion) in the
evening, when (the sun) has set, (and finish it) very
soon after (the appearance of the stars);

14. And the complete observance of the twilight
devotions (produces as its reward) an uninterrupted
succession of days and nights.

15. Now they quote with reference to this (sub-
ject) also the following two verses, which have been
proclaimed by the Lord of created beings (Pragi-
pati): ‘How can those twice-born men be called
Brahmazas who do not perform their twilight devo-
tions, in the morning and in the evening at the
proper time ? At his pleasure a righteous king may
appoint those Brdhmanas who neglect to daily per-
form the twilight devotions, both at morn and at
eve, to do the work of SQdras.’

16. If the time for the (twilight devotion) is
allowed to pass in the evening, (the offender shall)
fast during the night; and if it is neglected in the
morning, he shall fast during the (next) day.

17. He obtains (thereby) the (same) reward as
if he had remained standing and sitting (in the
twilight).

18. Now they quote also (the following verses):
‘Whatever sin (a man) may have committed with
his organ, with his feet, with his arms, by thoughts
or by speech, from (all) that he is freed by per-
forming the twilight devotion in the evening.’

19. (The worshipper) becomes also connected

14. The day and night will not be cut off from his existence.
16. Vasish/ka XX, 4-5. 18. Vasish#za XXVI, 2.
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_ (thereby) with the (next) night, and Varuwa will
not seize him.

20. In like manner he becomes free from the sin
committed during the night by worshipping in the
morning.

21. He is also connected with the (next) day,
Mitra protects him and Aditya leads him up to
heaven.

22, It is declared in the Veda, ‘A Brihmaza
who in this same manner daily worships in the twi-
light, both at morn and at eve and, being sanctified
by the Brahman, becoming one with the Brahman,
- and resplendent through the Brahman, follows the
. rules of the Sistra, gains the heaven of Brahman.’

Prasna 11, ApuvAva 5, Kanpika 8.

1. Now, after washing his hands, he shall take
his waterpot and a clod of earth, go to a (sacred)
bathing-place and thrice clean his feet (with earth
and water) and thrice his body.

2. Now some say, ‘One must not enter a burial-
ground, water, a temple, a cowpen, nor a place
where Brihmawmas (sit) without having cleaned
one’s fee:’

20. Vasish#ka XXVI, 3.

22, Brahman means here the Veda, the Savitrf, and the uni-
versal soul. -

8. 1. Vishnu LXIV, 18, This Adhydya contains the rules for
bathing, and the subject is introduced, as Govinda observes,
because in the preceding chapter 1, 4, %, 2, it has been said that
an impure person must bathe before he performs the twilight devo-
tions. Govinda also states that the word 4a, ¢and,” which stands
after mritpindam, ¢a clod,’ indicates that gomaya, ¢ cowdung,” must
also be employed.
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3. Then he enters the water, (reciting the follow-
ing verse): ‘I take refuge with gold-horned Varuza,
give me at my request (O Varuza) a purifying bathing-
place. May Indra, Varuza, Brzhaspati, and Savitrz
again and again cleanse me from all sin which I have
committed by eating the food of unholy men, by
receiving gifts from the wicked, and from all evil
which I have done by thoughts, speeches, or deeds.’

4. Then he takes up water in his joined hands,
(saying), ‘May the waters and the herbs be pro-
pitious to us.

5. (Next) he pours (the water) out in that direc-
tion in which an enemy of his dwells, (saying),
‘May they work woe to him who hates us and
whom we hate.’

6. Then he sips water, and thrice makes the water
eddy around himself turning from the left to the
right (and saying), ‘May that which is hurtful, which
is impure, and which is inauspicious in the water be
removed.’ .

7. After having submerged himself and having
emerged from the water,

8. (Acts of) personal purification, washing the
clothes by beating them on a stone and sipping

3. The verse is found Taittiriya Araﬂyaka X, 1,12,

4. Taittirlya Aranyaka X, 1,11,

5. Taittirlya Aranyaka, loc. cit. This and the following Sfitras,
down to II, 6, 11, 15, are wanting in the Gugarit and Dekhan MSS.
except in K. '

6. Taittiriya Aranyaka X, 1, 13.

%7. Govinda points out that the completion of this Sfitra is to be
found in Sfitra 10. He adds that Baudh4yana inserted Sfitras 8-9
in the middle, because he was afraid to forget the rules contained
in them.

8. Vishnu LXIV, 10, 11.
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water are not (permitted to the worshipper) as
long as he is in the water.

9. If (the water used for bathing) has been (taken
from a) confined (place, such as a well), he worships
it with the following (Mantra): ‘ Adoration to Agni,
the lord of the waters; adoration to Indra; adora-
tion to Varuza ; adoration to VAruzi; adoration to
the waters.’

10. After having ascended the bank and having
sipped water, let him again sip water, though he has
done so before, (and recite the following Mantras):
‘May water purify the earth, may the purified earth
purify me, may Brahmazaspati (and) Brahman purify,
may the purified (earth) purify me. May water purify
me, (taking away) all (the guilt which I incurred by
eating) remnants of food, and forbidden food, (by
committing) evil deeds, (by) receiving gifts from
wicked men, SvahaA !’

11. Making two Pavitras he rubs (his body) with
water. Haying rubbed himself, (reciting the) three
(verses), ‘ Ye waters are,’ &c., the four (verses), ‘ The
golden-coloured, pure, purifying,’ &c., (and) the Anu-
véka, ‘ He who purifies,” &c., he performs, stepping
back into the water, three PrizAyAmas with the
Aghamarshaza (hymn); then he ascends the bank,
squeezes (the water) out of his dress, puts on gar-
ments which have been washed and dried in the air
and which are not the worse for wear, sips water,

9. Taittirlya Aranyaka X, 1, 12.

1o. Taittirlya Aranyaka X, 23. Govinda says that the rule is
intended to indicate also that a person who recites sacred texts
while sipping water, must do so only after having taken water once
before. K. inserts before this Mantra, also Anuvika 22.

11. Vishmu LXIV, 13-14; 18-19. The Vedic passages intended
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sits down on Darbha grass, and, holding Darbha
grass (in his hands), recites, facing the east, the
Gayatri one thousand times, (or) one hundred times,
or any number of times, or at least twelve times.

12. Then he worships the sun (reciting the follow-
ing Mantras): ‘Out of darkness we,’ &c., ‘Up that
bright,’ &c., ‘ That eye which is beneficial to the gods,’
&c., (and)  He who rose,” &c.

13. Now they quote also (the following maxim):
‘The syllable Om, the Vy4hsstis, and the Savitr,
these five Veda-offerings daily cleanse the Brdhmaza
from guilt.” .

14. Being purified by the five Veda-offerings, he
next satiates the gods (with water, saying),

Prasna 11, ApnvAva 5, Kanvpika 9,

1. ‘I satiate the deities of the eastern gate, Agni,
Pragépati, Soma, Rudra, Aditi, Brzhaspati, together
with the lunar mansions, with the planets, with the
days and nights, and with the Muhartas; Om, I also
satiate the Vasus;

are found Taitt. Samhitd IV, 1, 5,1; V, 6, 1,1; and Taitt. Bréh-
mazna I, 4, 8. Pavitras, i.e. blades of Kussgrass. ‘He performs
three Praniyimas with the A hamarshaza hymn (Rig-veda X, 190),
i. e. he thrice suppresses his breath (priziyima) and recites during
each suppression the Aghamarshana three times, just as on other
occasions the Giyatrt is recited three times.

r2. The first Mantra is found Taitt. Samhitd IV, 1, %, 4 ; the
third and the fourth Taitt. Aranyaka 1V, 42, 32-33.

14. Vishzu XLIV, 24. The ceremony is the so-called Tarpana,
which is usually described in the Grihya-sftras, e. g. Sinkhiyana
IV, 9-10, and the quotations in Professor Oldenberg’s notes,
Indische Studien XV, 152.

9. 1. This and the next Kandikis are given in full by K. only.
M. gives the first and last words of both, the commentary the
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2. ‘Om, I satiate the deities of the southern gate,
the Pitrss, Yama, Bhaga, Savitrz, Tvash#»Z, Vayu,
Indrignt, together with the lunar mansions, with
the planets, with the days and nights, and with the
Muhtrtas; Om, I also satiate the Rudras,

3. ‘Om, I satiate the deities of the western gate,
Mitra, Indra, the Mah4pitrzs, the Waters, all the gods,
Brahman, Vish#zu, together with the lunar mansions,
with the planets, with the days and nights, and with
the Muhdrtas; Om, I also satiate the Adityas.

4. ‘Om, I satiate the deities of the northern gate,
the Vasus, Varuza, Aga-ekapad, Ahibudhnya, Ushas,
the two Asvins, Yama, together with . . . ...

5. ‘Om, I satiate all the gods; the Sadhyas ; Brah-
man ; Pragipati; the four-faced god; Hirazyagarbha ;
Svayambh; the male attendants of Brahman ; Para-
mesh#%in ; the female attendants of Brahman ; Agni ;
Vayu; Varuza; Slrya; the moon; the lunar man-
sions ; Sadyogita; Bhovs-purusha ; Bhuvas-purusha ;
SuvaZ-purusha ; Bh/%; BhuvaZ; SuvaZz; Maha/;
Gana/; Tapa/k; Satya.

6. ‘Om, I satiate the god Bhava; Sarva; fsina;
Pasupati; Rudra; Ugra; Bhimadeva; Mahédeva ;
the wife of the god Bhava; of the god Sarva; of the
god fsana; of the god Pasupati; of the god Rudra ;
of the god Ugra; of Bhimadeva; of Mahadeva; the
son of Bhava; of Sgrva; of Isina; of Pasupati; of

beginning of ¢ and the end of 10 only. The text of K. is probably
interpolated, as it seems impossible that Baudhiyana could have
mentioned his successors, Apastamba and Satyishidka Hiranya-
kesin, whose names occur below, II, 5, 9, 14. On the other hand,
it is not doubtful that the number of Mantras must nevertheless
have been very large, as the numeration in M. shows that they
filled two entire Kandikis.



254 BAUDHAYANA, 11, 5, 9.

Rudra; of Ugra; of Bhtmadeva ; of Mah4deva ; Om,
I also satiate the Rudras; the attendants of Rudra.

7. ‘Om, I satiate Vighna; Vindyaka ; Vira ; Sthila;
Varada; Hastimukha; Vakratuzda; Ekadanta;
Lambodara; the male attendants of Vighna; the
female attendants of Vighna.

8. ‘Om, I satiate Sanatkuma&ra; Skanda; Indra;
Shash#4t; Shazmukha; Visikha; Mahésena; Su-
brahmanya; the male attendants of Skanda; the
female attendants of Skanda.

9. ‘Om, I satiate Aditya; Soma; Angiraka;
Budha; Brzhaspati; Sukra; Sanaiskara; Rahu;
Ketu. '

10. ‘Om, I satiate Kesava; Nériyana ; Maddhava;
Govinda; Vishzu; Madhusttidana; Trivikrama;
Vimana; .Sridhara; H#zshikesa; Padmanibha;
Damodara; the goddess Sri; the goddess Sara-
svati; Push#i; Tush#i; Vish#u; Garutmat ; the male
attendants of Vishzu; the female attendants of
Vishzu.

11. ‘Om, I satiate Yama ; Yamariga; Dharma;
Dharmariga; Kéla; Nila; Mityu; Mrityusigaya;
Vaivasvata; Kitragupta; Audumbara; the male
attendants of Vaivasvata ; the female attendants of
Vaivasvata.

12. ‘Om, I satiate the gods of the earth ; Kasyapa;
Antariksha; Vidy4d; Dhanvantari; the male atten-
dants of Dhanvantari; the female attendants of
Dhanvantari.’ :

13. Next, passing the sacrificial thread round the
neck, (he offers the following libations):

14. ‘Om, I satiate the Rishis; the great Rizshis;
the best Rzshis; the Brahmarshis; the divine Rzshis;
the royal Rzshis; the Srutarshis; the Seven Rzshis;
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the Rishis of the Kandas (of the Yagur-veda); the
Rishikas; the wives of the Rzshis; the sons of the
Rishis; Kanva Baudhdyana; Apastamba, the author
of the Sttra; Satyishidka Hiranyakesin; Vigasa-
neyin Y4gAavalkya; Asvaliyana Saunaka; Vyasa;
the syllable Om; the Vyahr:tis; the Savitrt; the
Gayatrt ; the K/andas; the Rsg-veda; the Yagur-
veda; the Sima-veda; the Atharvéngirasa; the -
ItihAsa and Puriza; all the Vedas; the servants of
all gods ; all beings.’

15. Then, passing the sacrificial string over the
right shoulder, (he offers the following libations):

Prasna 11, ApnAva 5, Kanoiki 10,

1. ‘Om, I satiate the fathers, Svadh4, adoration!
the grandfathers; the great-grandfathers; the
mothers ; the grandmothers; the great-grand-
mothers; the maternal grandfathers; the maternal
grandmother ; the mother's grandmother ; the
mother’s great-grandmother.

2. ‘Om, I satiate the teacher (4%4rya), Svadhj,
adoration! the wife of the teacher; the friends; the
wives of the friends; the relatives; the wives of the
relatives; the inmates of the house (amaAtya); the
wives of the inmates of the house; all; the wives
of all’

3. He pours the water out from the several
Tirthas (of the hand sacred to the several deities).

4. (He recites at the end of the rite the following

3. L. e. the water must be poured out in accordance with the
rule given above.

4. Vigasaneyi Samhitd II, 34. The translation of the Mantra
follows Govinda’s explanation.
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Mantra): ‘(Ye waters), who bring food, ambrosia,
clarified butter, milk, and barley-gruel, are food for
the manes; satiate my ancestors! May you be
satiated, may you be satiated !’

5. Let him not perform ceremonies in honour of
the gods while his clothes are wet, or while he is
dressed in one garment only;

6. Nor those connected with the manes. That is
the opinion) of some (teachers).

Prasna 11, ApuvAva 6, Kanpiki 11.

1. Now these five great sacrifices, which are also
called the great sacrificial sessions, are the sacrifice
to be offered to the gods, the sacrifice to be offered
to the manes, the sacrifice to be offered to all beings,
the sacrifice to be offered to men, (and) the sacrifice
to be offered to Brahman,

2. Let him daily offer (something to the gods
with the exclamation) Svéih4, be it only a piece of
fuel. Thereby he performs that sacrifice to the
gods.

3. Let him daily offer (something to the manes
with the exclamation) Svadh4, be it only a vessel
filled with water. Thereby he performs that sacrifice
to the manes.

4. Let him daily pay reverence to (all beings)
endowed with life. Thereby he performs that
sacrifice to the beings.

11. 1. This and the next four Sfitras agree almost literally with
Satapatha-brahmara XI, 5, 6, 1. See also Taitt. Aranyaka I, 10;
Apastamba I, 4,12, 15-13, 1.

4. Govinda says that the Mantra is to be ¢bhfitebhyo namaé,
adoration to all beings,'and adds that some consider the first three
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5. Let him daily give food to Brihmazas, be it
only roots, fruit, or vegetables. Thereby he per-
forms that sacrifice to men.

6. Let him daily recite the Veda privately, be it
only the syllable Om or the Vy4hrstis. Thereby he
performs that sacrifice to be offered to Brahman.

7. ‘The private recitation of the Veda is, indeed,
the sacrifice to Brahman. At that sacrifice to Brah-
man speech, forsooth, (takes the place of) the
Guh{, the internal organ (that of) the Upabh#it,
the eye (that of) the Dhruv4, the understanding
(that of) the Sruva, truth (that of) the final bath,
heaven (is) the conclusion of the sacrifice. He who,
knowing this, daily recites the Veda to himself, gains
as much heavenly bliss as, and more than, he who
gives away this whole earth that is filled with
wealth, and imperishable (beatitude), and conquers
death. Therefore the Veda should be recited in
private. Thus speaks the Brahmaza.’

8. Now they quote also (the following passage):
‘If, well anointed, well fed, and lying on a comfortable
couch, one recites (the portion of the Veda referring
to) any sacrifice, one has offered it thereby.’

Mahiyagfias to be performed by the Vaisvadeva and the Bali-
offering, while others enjoin their separate performance.

w. Satapatha-brdhmana XI, 5, 6, 2. See also Taitt. Aranyaka
I, 17. K. reads dhsitir dhruvi, ¢ the firm resolve (takes the place
of) the Dhruv4,” which is apparently a correction made according
to the Aranyaka According to the commentary the text of the
last portion of the quotation runs thus, ‘yivantaz ha v imim
vittasya plrzim dadat svargam lokam gayati tAvantam lokam gayati
bhilydmsam kikshayyam kipa mrityum gayati ya evam vidvin,” &c.
M. and K. do not give the whole passage. The published text of
the Satapatha-brihmaza slightly differs from Govinda’s version.

8. Satapatha-brihmana XI, 5, 7, 3-4.

[14] S
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9. Some (teachers) declare (that there is a text)
which teaches a fourfold division of these sacred
duties. (But) as no (other meaning is) perceptible,
(the text) ‘Four paths,’ &c., refers to sacrificial rites.

10. (Viz.) to Ish#s, animal sacrifices, Soma sacri-
fices, and Darvthomas.

11. The following (Rz%) declares that, ‘ Four
paths, leading to the world of the gods, go severally
from the earth to heaven. All ye gods, place us on
that among them which will gain us. undecaying
prosperity.’

12. The student, the householder, the hermit in
the woods, the ascetic (constitute the four orders).

13. A student (shall) obey his teacher until death.

9. I read the text as follows, ‘tasya ha vi etasya dharmasya
katurdhd bhedam eka 4huk’ M. has bhedakam, the I, O. copy
of the commentary bhedasankim, and K. tasya ha vi etasya
yagfiasydkaturdhd bhfitam eka 4huk. Below in the commentary
on Sfitra 24, Govinda repeats the latter part of this Sfitra in the
form which I have adopted. The discussion which begins here is
the same as that which occurs Apastamba 11, 9, 23, 3-24, 15.

11, Taittirfya Samhitd V, 7, 2, 3.

12. K. omits this Stitra. After it Mi and K. have the following
passage: ‘brahma#kirino 'tyantam 4tminam upasamgrihyd *Airyin
bruvate vane srimyantyeke [y4smtyete, K.] savaneshvapa upaspri-
santo vanyeninnenaikigniz [nyeninnena naikignim, K.; vinye-
naikinafi, M.] guhvini% [guhvds, M.] satyasyaike karmisi
[karmazi, M.] anagnayo ’niketani% [tvis kam, K.] kaupinikkii-
dand varshdsv ekasthd uddhrztaparipQtibhir adbhis kiryam [apa-
kiryam, M.] kurvinik [kurvizis tatroddharanti, K.] sannamusale
vyangire nivrsttasardvasampite bhikshantak sarvatas parimoksham
[parimeke, M.] apavidhya vaidikini karm4sny abhayatak pari%44inni
madhyamam padam upaslishyAmaha iti vadanto.” The commentary
gives a few portions of this passage further on. Irrespective of
minor corruptions, it gives no sense in the place where it stands,
and it seems probable that we have to deal with a confused and
badly corrupted text, which Govinda arranged either as seemed
good to him, or on the authority of better MSS.
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14. A hermit is he who regulates his conduct
entirely according to the Institutes proclaimed by
Vikhanas. .

15. A Vaikh4nasa (shall live) in the forest, sub-
sisting on roots and fruit, practising austerities and
bathing at morn, noon, and eve; he shall kindle a
fire according to the Sramazaka (rule); he shall eat
wild-growing (vegetables and grain) only; he shall
worship gods, manes, Bhltas, men, and Rishis; he
shall receive hospitably (men of) all (castes) except
those (with whom intercourse is) forbidden ; he may
even use the flesh of animals killed by carnivorous
beasts; he shall not step on ploughed (land); and
he shall not enter a village; he shall wear his hair
in braids, and dress in (garments made of) bark or
skins; he shall not eat anything that has been
hoarded for more than a year.

16. An ascetic shall leave his relatives and, not
attended by any one nor procuring any property,
depart (from his house performing the customary
ceremony) according to the rule.

17. He shall go into the forest (and live there).

18. He shall shave his hair excepting the top-lock.

15. This passage, which Govinda gives as one Sfitra, agrees
word for word with Gautama III, 26—35, except in the beginning,
where Gautama omits ¢ bathing at morn, noon, and eve” The
MSS. all read bhaiksham, ‘begged food,” instead of baishkam,
‘the flesh of animals slain by carnivorous beasts. But Govinda’s
explanation leaves no doubt as to the correctness of the latter
reading. The Dekhan and Gugart MSS., including K., read
agrimyabhogi W agrimyabhogi.

16. I adopt the readings of the Dekhan MSS., aparigraha’ (for
apratigraha/%) and pravraget (for parivraget). The rule for the cere-
mony is given below, II, 10, 17.

18. This is Govinda’s explanation of sikhAmunda?, the reading
of all MSS.

S 2
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19. He shall wear a cloth to cover his nakedness.

20. He shall reside in one place during the rainy
season.

21. He shall wear a dress dyed yellowish-red.

.22, He shall go to beg when the pestle lies
motionless, when the embers have been extin-
guished, and when the cleaning of the dishes has
been finished.

23. With the three means of punishment, (viz.)
words, thoughts, and acts, he shall not injure created
beings.

24. He shall carry a cloth for straining water for
the sake of purification.

25. He shall perform the necessary purifications
with water which has been taken out (of a well or
tank) and has been strained.

26. (Ascetics shall) say, ‘ Renouncing the works
taught in the Veda, cut off from both (worlds), we
attach ourselves to the central sphere (Brahman).’

27. But the venerable teacher (declares) that
there is one order only, because the others do not
beget offspring.

- 28. With reference to this matter they quote also
(the following passage): ¢ There was, forsooth, an
Asura, Kapila by name, the son of Prahlida.

20 and 22. These two Sfitras are omitted in K. and M., which
give them in the passage following Sfitra 12, as well as in the
Dekhan and Gugarit MSS.

24. See below, 11, 10, 14, 11. Govinda explains pavitra, ‘a cloth
for straining water,” by ‘a bunch of Kusa grass for removing
insects from the road.

25. According to Govinda such water is to be used for washing
off the stains of urine &c., not for drinking.

26. This Sfitra is again omitted in the MSS. of the text. M. and
K. give it in the passage following Sfitra 12.

24. Gautama III, 36.
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Striving with the gods, he made these divisions.
A wise man should not take heed of them.’

29. Because no (other meaning is) perceptible,
(the text) ‘Four paths,’ &c., refers to sacrificial rites,
(viz.) to Ishfis, animal sacrifices, Soma sacrifices,
Darvihomas.

30. With respect to this (question the following
verse also) is quoted : ‘That eternal greatness of the
Brdhmaza is neither increased by works, nor dimi-
nished. The soul khows the nature of that (great-
ness); knowing that, he is not stained by evil deeds.’

31. If he says that, (let him reflect on the fol-
-lowing verse): ‘ He who knows not the Veda, does
not at death think of that great, all-perceiving soul,
through which the sun, resplendent with brilliancy,
gives warmth, and the father has a father through
the son at his birth from the womb.’

32. (Moreover), ‘ Those who, being neither true
Brahmazas nor performers of Soma sacrifices, work
not for that which is near, nor for that which is far,
take hold of the word and with sinful (speech)
ignorantly perform the rites.’

33. There are innumerable (passages in the
Veda) which refer to the debts (to be paid by a
Brihmaza), such as, ‘May I obtain, O Agni, immor-

3o—31. Taitt. Brihmara III, 12, 9, 7.

32. Rig-veda X, 71, 9. My rendering of the difficult verse is
merely tentative, and I have left out the word siri4, for which I
am as little able as other Sanskritists to offer a safe explanation.
The general meaning of the verse, I think, bas been rightly under-
stood by Siyaza and Govinda, who both say that it contains a
reproach, addressed to those Brihmazas who, contented with the
letter of the Veda, do not master its meaning.

33—-34. The commentary omits these two Sfitras, which, how-
ever, seem necessary for the completion of the discussion. The
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tality through offspring ;" ‘A Brihmaza on being
born, (owes) a son to his ancestors,” &c.

34. ‘Those dwell with us, who fulfil the following
(duties), the study of the three Vedas, the student-
ship, the procreation of offspring, faith, austerity,
sacrificing, and giving gifts; he who praises other
{(duties) becomes dust and perishes.’

Prasna II, ApuviAva 7, KawnnikiA 12.

1. Now we will explain the oblations (offered) to
the vital air (prdza) by Silinas (householders) and
Y4yévaras (vagrants), who sacrifice to the soul.

2. At the end of all the necessary (daily rites), let
him sit down, facing the east, in a place that has
been well cleaned and smeared with cowdung ; next
let him worship that prepared (food) which is being
brought, (saying), ¢ Bht%, Bhuva%, Svaz, Om, (and
then) remain silent.

3. (Next) he pours water round the food which
has been placed (before him), turning his right hand
towards it, and reciting the Mahévyéhr:tis; (after-
wards), continuing to hold (the dish) with his left
hand, he first drinks water, (saying), ‘ Thou art a
substratum for ambrosia, and (finally) offers five
oblations of food to the vital airs, (reciting the

second occurs also Apa.stamba 11, o, 24, 8. Though Baudhi-
yana does not express himself as clearly as Apastamba, he dis-
approves, as it would seem, like the latter, of the opinion of those
who gave an undue preference to asceticism at the expense of
married life, the order of the householders.

12. 1. The Prin4gnihotra is alluded to by Apastamba 11, 4, 14, 16.
Regarding the terms Silina and Y4yavara, see below, III, 1, 3—4.

3. The Mahivyihritis are the Mantras given Taittiriya Aranyaka
X, 2. The second Mantra is found Thaittiriya Aranyaka X, 32, and
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texts), ‘ Full of reverence, I offer ambrosia to Priza;
mayest thou propitiously enter me, not in order to
burn me. To Praza, Svahad!’ &c.

4. After offering the five oblations of food to the
vital airs, let him finish his meal silently. Medi-
tating in his heart on the lord of created beings, let
him not emit speech while (eating).

5. If he emits speech, he ‘shall 'mutter ¢ Bhiz,
Bhuva#, Sva%, Om,” and afterwards continue to eat.

6. Now they quote also (the following rule): * If he
sees (bits of) skin, hair, nail-(parings), insects, or the
dung of rats (in his food), he shall take out a lump,
sprinkle that spot with water, scatter ashes on it, again
sprinkle it with water, and use (the remainder of the
food), after it has been declared fit (for use).’

7. Now they quote also (the following verse): ‘He
shall eat, seated with his face towards the east, silent,
not despising his food, not scattering (fragments on
the ground), and solely attend (to his dinner); and,
after he has eaten, he shall touch fire’

8. He shall not cut off with his teeth (pieces
from) eatables (that must be swallowed) entire, (such
as) cakes, bulbs, roots, fruit, and flesh.

9. (Let him) not (eat) to repletion.

10. After (dinner) he shall drink water, (reciting
the text), * Thou art a coVering for ambrosia,” and
stroke (the region of) the heart, (saying), ¢ Thou art
the bond that connects the vital airs; (thou art)

the third ibid. X, 34. The translation of the Mantras follows
Govinda, who somewhat differs from Séyana.

6. Vasishzza XIV, 23. #. Vishru LXVIII, 40-43.

9. Vishnu LXVIII, 47.

10. The first text is found Taittiriya Aranyaka X, 35, and the
second ibid. X, 37. I translate the first according to Govinda.
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Rudra and Death ; enter me; mayest thou grow
through this food.’

11. After sipping water a second time, he allows
(the drops from) the hand to flow on the big toe
of his right foot (and recites the following text):
‘May the male be pleased, he who is of the size
of a thumb, who occupies (a space of the size of) a
thumb, who is the lord of the whole world, masterful,
and the enjoyer of the universe.’

12. Let him perform the subsequent consecration
(anumantrazna) of the (food which has been) offered,
with raised arms, (and let him recite) the five (texts
beginning), ¢ With faith, worshipping Praza, (I have)
offered ambrosia; mayest thou increase Priza
through this food,

13. (And let him address the soul with the last
text of the Anuvéka), ‘(May) my soul (gain) immor-
tality in the universal soul.’

14. And let him (meditate on his) soul (as) united
with the imperishable (syllable Om).

15. He who sacrifices to the soul, surpasses him
who offers all sacrifices.

PRASNA II, Apuviva 7, Ka~xpixi 13.

1. Now they quote also (the following verse):
‘As cotton and reeds, thrown into a fire, blaze up,
even so all the guilt of him whe sacrifices to the
soul is consumed ;’

11. Taittiriya Aranyaka X, 38. The individual soul which re-
sides in the heart is here identified with the universal soul; see
also K4skaka Upanishad IV, 12.

12-13. Taittirtya Aranyaka X, 36.

14. The syllable Om is Brahman, the universal soul.
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2. (Moreover), * He who eats merely (in order to
satisfy his own hunger) reaps only guilt. In vain
(the fool) takes food.’

3. Let him daily, both in the morning and in the
evening, sacrifice in this manner;

4. Or (he may offer) water in the evening.

5. Now they quote also (the following verses):
‘Let him first feed his guests, next the pregnant
women, then the infants and the aged, thereafter the
distressed and particularly the diseased. But he
who eats first, without having given (food) to those
(persons) according to the rule, does not know that
he is being eaten. He does not eat, (but) he is
eaten.’

6. ‘Let him eat silently what remains, (after he
has given their portions) to the manes, the gods, the
servants, his parents, and his Gurus; that is declared
to be the rule of the sacred law.’

7. Now they quote also (the following verses):
¢ Eight mouthfuls are the meal of an ascetic, sixteen
that of a hermit in the woods, thirty-two that of a
householder, and an unlimited (quantity) that of a
student.

8. ‘An Agnihotrin, a draught-ox, and a student,
those three can do their work only if they eat
(much) ; without eating (much) they cannot do it.’

9. ‘A householder, or a student who practises

13. 2. Rig-veda X, 117, 6, and Taittiriya Brihmaza II, 8, 8, 3.
The words have been transposed.

5. Vasish/da XI, 6-8; Manu III, r14-115. I wnte, with the
Dekhan and Gugarit MSS na sa bhunkte, sa bhugyate, instead of
the senseless reading of M. and the commentary, na sa bhunkte na
bhugyate.

6. Vas1sh!lza XTI, 11. v-8. Apastamba 11, 4, 9, 13.

9-10. Apastamba II, 4,9, 12, and note on II, 1, 1, 2,
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austerity by fasting, becomes an Avakirzin through
the omission of the sacrifice to the vital airs;’

10. Except when he performs a penance. In the
case of a penance that (fasting) is the rule.

11. Now they quote also (the following verses):
‘He who never eats between the morning and the
evening meals, (obtains the same reward as he who)
constantly fasts.’

12. ‘As in case one obtains no materials (for the
sacrifice), one must mutter the sacred texts to be
recited at the Agnihotra, offered in the three fires,
even so one should mutter the texts to be recited
at the PrazAgnihotra, when one is prevented from
dining.’

13. ‘He who acts thus, will become one with
Brahman.’ Thus spake Pragéipati (the lord of
created beings).

Prasna 11, ApnvAva 8, Kawnpiki 14.

1. The offering to the manes secures long life
and heaven, is worthy of praise and a rite ensuring
prosperity.

2. Persons who sanctify the company are, a Tri-
madhu, a TrizaZiketa, a Trisuparza, one who keeps
five fires, and one who knows the six Angas, one
who performs the vow called Siras, one who knows
the Gyesh/kasiman, (and) a Snitaka;

3. On failure of these, one who knows the (texts
called) Rahasya.

14, 1. Apastamba 11, 7, 16, 1-2.

2. Apastamba I1, 7, 14, 22 ; Vasish#ka III, 19. Govinda states
that the Atharvavedins know the vow called Siras; see also
Vasish/za XX VI, 12, and note.

3. Govinda says that persons acquainted with the Rahasyas or
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4. The Rik-verses, the Yagus-formulas, and the
S&mans (give) lustre to a funeral offering. There-
fore he may feed (on that occasion) even a Sapinda
relation who (knows) those (texts).

5. Let him who feeds (Brihmazas at a funeral
sacrifice) cause them to hear successively the Rakshe-
ghna’ Sdmans, the Yagus-formulas (called) Svadh4-
vat, the Rik-verses (called) Madhu, and the (texts
called) Pavitras.

6. Having invited on the day before (the Srdddha),
or just in the morning, virtuous, pure (men), such as
Trimadhus, who know the Ved4ngas and the sacred
texts, who are not related by marriage, nor members
of the same family, nor connected through the Veda,
at least three, (but always) an edd number, the (sa-
crificer) makes them sit down on prepared seats,
covered with Darbha grass, facing the east or the
north.

7. Then he offers to them water mixed with sesa-
mum seed, adorns them with scents and garlands
(and says), ‘I wish to offer oblations in the fire’

ﬁranyakas are preferable to those mentioned in the preceding
Sfitra, and thus the order must be reversed.

4. f&pastamba I, 4,19, 5.

5. The texts on which the Rakshoghna Simans are based
occur Sdma-veda I, 1, 1, 3, 4-6 ; the Svadhivat Yagus, Taitt. Brah-
mana I, 3, 10, 2; the Madhu Rikas, Rig-veda I, go, 6; and the
three Pavitras, Taitt. Brdhmana I, 4, 8, 2.

6. Apastamba II, 4,14, 5. All the MSS,, including those of
the commentary, read yonigotramantrasambandhén instead of yoni-
gotramantrisambandh4n. But the explanation of gotrasambandhi’
by asagotrd% shows still a faint trace of the former existence of
the reading which I have restored conjecturally and translated.
Its correctness is proved by the parallel passage of Apastamba.

7. Vishnu LXXIII, 12-13; Manu III, 208-211. The Agnimukha
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When he has received permission (to do so), he
heaps fuel on the sacred fire, scatters Kusa grass
around it, performs (all the ceremonies) up to
the end of the Agnimukha, and offers three burnt
oblations of food only, (reciting the following texts):
‘To Soma, accompanied by the manes, Svaha!” ‘To
Yama, accompanied by the Angiras and. by the
manes, Svaha!” ‘To Agni, who carries the offerings
to the manes, who causes sacrifices to be well per-
formed, Svaha !

8. He shall make these three oblations with food
only which has been sprinkled with the remainder
of the (clarified butter).

9. Let him give a cake of food to the birds.

10. For it is declared in the Veda, ‘ The manes
roam about in the shape of birds.’

11. Next he touches the (other food) with his
hand and with the thumb,

12. (And recites the following texts): ¢ Fire sees
thee, who art co-extensive with the earth, the Rzk-
verses are thy greatness, lest the gift be in vain ; the
earth is the vessel for thee, the sky the cover; I
offer thee in the mouth of Brahman, I offer thee in
the Priza and the Apéina of learned Brahmazas; thou
art imperishable, mayest thou never fail to (the manes
of our) fathers yonder, in the other world.” ‘Air hears
thee, who art co-extensive with the middle sphere,

is a term denoting all the preliminaries which precede the Pra-
dhdnahoma of a ceremony. The Dekhan and Gugarit MSS.
read 4gyasya instead of annasyaiva. ’
8. Clarified butter is necessary for the rites included in the
Agnimukha.
r2. The Mantras are addressed to the food which is to be
offered.
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the Yagus-formulas are thy greatness, lest the gift
be in vain; the earth is the vessel for thee, the sky
the cover; ... . mayest thou never fail to the
(manes of our) grandfathers yonder, in the other
world.” ‘The sun reveals thee, who art co-extensive
with the sky, the SAmans are thy greatness, lest the
gift be in vain; .... mayest thou never fail to
the (manes of our) great-grandfathers yonder, in the
other world’

Prasna 11, ApuvAva 8, KawnpikA 15.

1. Now indeed (that) happens (also which the fol-
lowing verses teach):

2. ‘Let him sprinkle that food with the remainder
of the burnt oblations. But what is given without
(touching it with) the thumb does not gladden the
manes.’

3. ‘ The malevolent Asuras seek an opportunity
(to snatch away) that food intended for the manes,
which is not supported with both hands.’

4. ‘ The Y4tudhéinas and Pisi4as, who receive no
share, steal the food if sesamum grains are not
scattered (on the seats of the guests), and the Asuras
(take it) if (the host) is under the sway of anger.’

5. ‘If a person dressed in reddish clothes mutters
prayers, offers burnt oblations, or receives gifts, the
sacrificial viands, offered at sacrifices to the gods or
to the manes, do not reach the deities.’

15. 2. Manu III, 215. See also above, II, 8, 14, 10,

3. Vasish/ka XI, 25.

4. Vishnu LXXIII, 11; Manu III, 229.

§. Govinda states that the rule is intended to teach that the
sacrificer and the guests at a SrAddha must be dressed in white,
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6. ‘If gifts are given or received without (touch-
ing them with) the thumb and, if one sips water
standing, (the performer of the act) is not benefited
thereby.’

7. At the begmmng and at the end (of a Srﬁddha)
water must be given (to the guests).

8. In every case the muttering (of sacred texts)
and the other (necessary acts must be performed)
according to the rule.

9. - The remaining (rules) have been prescribed
(in the section) on the burnt oblations on Ashfaki
(days).

10. ‘He shall feed two (Brihmazas) at the offering
to the gods and three at the offering to the manes,
or a single man on either occasion. Even a very
wealthy man shall not be anxious (to entertain) a
large company.’

11. ‘A large company destroys these five (advan-
tages), the respectful treatment (of the invited guests,
the propriety of) time and place, purity and (the
selection of) virtuous Brahmaza (guests); therefore
he shall not invite (a large number).’

12. ‘In front (feed) the fathers of the (sacrificer),
to the left the grandfathers, to the right the great-
grandfathers, and at the back those who pare off
(portions) from the cakes.’

and that ascetics are not to be invited. But see Vasish/sa XI,
17, 34.

7. Vishnmu LXXIII, 12, 2%, and above, II, 8, 14, 6.

9. Baudhiyana Grzhya-sfitra I1, 17, 18.

10-11, Vasish/ka XI, 27-28.

12. In the beginning of the verse I read with M. and the I. O.
copy of the commentary urastak pitaras tasya, and in the end with
the Dekhan and Gugarit MSS. pindatakshakd%. M. reads pinda-
tarky4, and the copies of the commentary pindodakd’s. Both these
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Prasna 11, ApuvAva 9, KawnpikA 16.

1. (Now follows some) advice for him who is
desirous of offspring. ~

2. The two Asvins have declared, that fame is
gained by the procreation (of sons);

3. ‘Performing acts which tend to prolong life
and austerities, intent on the performance of the
private recitation. and of sacrifices, and keeping his
organs in subjection, let him carefully beget offspring
in his own caste.’

4. ‘From his birth a BrAhmana is loaded with
three debts; these let him pay. A prudent man is
free from doubts regarding the sacred law.’

5. ¢ If he worships the sages through the study of
the Veda, Indra with Soma sacrifices, and the manes

of his ancestors through (the procreation of) children,_

he will rejoice in heaven, free from debt.”

6. ‘ Through a son he conquers the worlds, through :

a grandson he obtains immortality, but through his
son’s grandson he ascends to the (highest) heaven.’
(All that) has been declared in the Veda.

7. The Veda shows the existence of the three
debts in the following (passage): ‘A Brahmara is
born loaded with three debts; (he owes) the
studentship to the sages, sacrifices to the gods,
and a son to the manes;’

readings are clearly corrupt, and so is the var. lect. of the Grzhya-
samgraha, quoted in the Petersburg Dictionary, pindatarkukia.
Pindatakshak4k, ¢ the cutters or parers of the cakes,’ is appropriate,
" because the remoter ancestors, who, as Govinda too declares, are
meant by the term, obtain the fragments of the funeral cakes.

6. Vasishzha XVII, 5.

y. Vasish/a XI, 48.  After this Sttra the MSS. of the text
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8. Through the procreation of a virtuous son he
saves himself.

9. He who obtains a virtuous son saves from the
fear of sin seven in the descending line and seven
in the ascending line, (viz.) six others (in each),
himself being the seventh.

10. Therefore he obtains a reward if he begets
issue.

11. Therefore he should sedulously beget off-

spring,

insert the following corrupt passage : bandham rizamoksham pra-
ghyAs kiyattam pifrinim kinukarshasabdas #a pragdyim darsayatil
anutsanna’ pragdvin bhavati | y4 vad enam praginugrshnite tivad
akshayam lokam gayati. The commentary does not notice it, and
it seems to me that it needlessly interrupts the context.

11. M. and K. add to this Sftra, 4tmana% phalalibhdya, ¢in
order to gain a reward for himself” The same two MSS,, further,
insert the following Sfitras : tasmét putram kotpidyitménam evot-
pédayatiti | vigfidyate £4tm4 vai putranimAsiti | evam dvitiya 4tm4
givati drash/avyo yak putram utpidayati | sa tathi bhavati | tas-
mén nitm4 kva#id akshetra utsrash/avyak) 4tminam avamanyate hil
yathdtm4nam utpidayati sa tath4 bhavati| tasm4d 4dita eva kshetram
anvikkhet sarvavarre samskritam upadesena | tasmin dirasamyoge
pragim utpidayed n ¢ Therefore (they say) that he who begets a
son produces even his own self; and it is declared in the Veda,
“Thou art self, called a son.” Thus he who begets a son will
see, during his lifetime, a second self. He becomes like him.
Therefore one’s own self must not be begotten on an unworthy
female. For (he who does that) despises himself. He becomes
even so, as he produces himself, Therefore (every man), each in
his own caste, should first look out for a female who has been
sanctified according to the injunction (of the sacred texts). Taking
her to be his wedded wife, he shall beget a son.’ It is possible
that this passage really belongs to Baudhdyana, for it is written
in the usual style of our Sfitra, and the last word of this passage as
well as of Sfitra 11, as given in the Dekhan MSS,, is utpidayet.
But it is not absolutely required by the context, and the com-
.mentary too omits it.
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12. Through the application of medicines and
sacred texts.

13. The advice to him (who is intent on the
procreation of children) is given in agreement with
the revealed texts.

14. For it produces results in the case of all
the castes. '

Prasna II, ApuvAva 10, KanpikA 17.

1. Now we will explain the rule for entering the
order of ascetics (samny4isa).

2. Some (teachers say), ‘ He who has finished his
studentship may become an ascetic immediately on
(the completion of) that.’

3. But (according to others, asceticism is befitting)
for Silinas and Yayavaras who are childless;

4. Or a widower (may become an ascetic).

5. (In general) they prescribe the profession of
asceticism after the completion of the seventieth
year and after the children have been firmly settled
in (the performance of) their sacred duties.

6. Or a hermit in the woods (may become an

13. I read with M., whose reading is confirmed by the explana-
tion given in the commentary, tasyopadesa% srutisiminyenopadi-
syate. The other MS. reads tasyopadesena, and in the text of the
commentary the first word is left out.

17. 2. Gautama III, 1.

3. Regarding the two terms Silina and Yéy4vara, see below,
11, 1, 3—4.

4. Vidhura, translated, according to Govinda’s explanation, by
¢ widower,” perhaps includes all persons who have been separated
from their families.

6. Regarding the ceremonies to be performed by hermits in the
wood, see above, II, 6, 11, 15, and below, III, 3.

(4] T
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ascetic) on finishing the (special) ceremonies (pre-
scribed for him).

7. ‘That eternal greatness of the Brihmana is
neither increased nor diminished by works. The
soul knows the nature of that (greatness). He who
knows that, is net stained by evil deeds.’

8. ‘It leads to the cessation of births.’

9. ‘ The eternal one leads (him) to glery.” The
greatness (of asceticism is declared by these pas-
sages).

10. After having caused the hair of his head, his
beard, the hair on his body, and his nails to be cut,
he prepares

11. Sticks, a rope, a cloth for straining water, a
water vessel, and an alins-bowl.

12. Taking these (implements, let him go) to the
extremity of the village, or to the extremity of the
boundary (of the village), o~ to the house where the
sacred fires are kept, partake of a threefold (mixture
of) clarified butter, milk, (and) sour milk, and (after-
wards) fast;

13. Or (he may partake of) water.

14. (Saying), ‘Om, Bho#, I enter the Savitri, tat
savitur varezyam; Om, BhuvaZ, I enter the Savitri,
bhargo devasya dhimahi; Om, I enter the Savitri,
dhiyo yo naZ prafodayét;’ (he shall recite the
Savitri) foot by foot, half-verse by half-verse, (and
finish by repeating) the whole or the parts (of the
verse).

7. See above, II, 6, 11, 30. 11. Yég#avalkya III, 58-60.

14. This part of the ceremony is called Savitripravesa, ¢ entering
the S4vitrl” According to the Dharmasindhu, fol. 84 a, 1. 8, the
last Mantra is ¢ Om, Bh{iz, Bhuva%, Sva, I enter the Sivitri; we
meditate on that adorable light of divine Savitrz, who may impel
our thoughts.’
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15. It is declared in the Veda, ¢ Entering ordexa &’
after order, (man) becomes (one with) Brahman.’

16. Now they quote also (the following verse):
‘He who has passed from order to order, has offered
burnt oblations and kept his organs in subjection,
becomes afterwards, tired with (giving) alms and
(making) offerings, an ascetic.’

17. Such an ascetic (becomes one with) the in-
finite (Brahman).

18. Before the sun sets, he heaps fuel on the
Garhapatya fire, brings the Anvahéryapa/ana fire (to
the spot), takes the flaming Ahavantya fire out (of
the Garhapatya), melts butter on the Garhapatya fire,
cleanses it (with Kusa grass), takes four times (por-
tions of it) in the sacrificial spoon (called Sru), and
offers in the Ahavantya fire on which sacred fuel
has been heaped, (four times) a full oblation, (say-
ing), ‘Om, Svaha!’

19. It is declared in the Veda that this (offering
is) the BrahméinvAdhana (putting fuel on the sacred
fires for the sake of the universal soul).

20. Now in the evening, after the Agnihotra has
been offered, he scatters grass to the north of the
Garhapatya fire, places the sacrificial vessels in pairs,
the upper part turned downwards, on it, strews
Darbha grass to the south of the Ahavantya fire
on the seat destined for the Brahman priest, covers

16. Manu VI, 34.

18. Anvihiryapakana is another name of the so-called Dakshi- -
nigni, in which the sacrificial viands are cooked. The cleansing
of the butter (utpavana) is performed by taking hold of the ends of
blades of Kusa grass and dipping the bent middle part into the
melted butter and then drawing it upwards. A full burnt oblation
(plirrdhuti) consists of a whole spoonful. As four spoonfuls are to
be taken out, it follows that four oblations are to be offered.

T2
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it with the skin of a black antelope, and remains
awake during that night.

21. A Brihmaza who, knowing this, dies after
fasting during the night of Brahman and repositing
within himself the sacred fires, conquers all guilt,
even (that of) killing a Brahmana.

22. Then he rises in the muhlrta sacred to
Brahman, and offers the early Agnihotra just at the
(appointed) time.

23. Next, after covering the (part of the altar
called) Prishékyd and bringing water, he prepares
(an offering) to (Agni) Vaisvinara (which is cooked)
in twelve potsherds. That (well-)known Ish#4 is
the last (which he performs).

24. Afterwards he throws the sacrificial vessels,
which are neither made of earth nor of stone, into
the Ahavantya fire,

25. (And) throwing the two Ararzis into the
Gérhapatya fire (with the words), ‘May ye be of
one mind with us,’ he reposits the sacred fires in
himself. . ]

26. (Reciting the sacred text), ¢ O Fire, that body
of thine, which is fit for the sacrifice, he inhales
the smell of (the smoke of) each fire thrice three
times.

27. Then, standing within the sacrificial enclosure,
(he says) thrice in a low voice and thrice aloud, ‘Om,
Bha/4, Bhuva/, SvaZ%, I have entered the order of
ascetics, I have entered the order of ascetics, I have
entered the order of ascetics.’ .

21. The night during which the ascetic keeps watch near the
fires is called ¢ the night of Brahman.’
. 25. The Aranis are the two pieces of wood used for producing
fire by friction, Taittirlya Samhitd I, 3, 7, 1-2,
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28. It is declared in the Veda, ‘ The gods are
trebly true’

29. (Finally) he pours out as much water as will
fill his joined hands, (saying), ‘I promise not to
injure any living being. |

30. Now they quote also (the following verse):
‘An ascetic who roams about after having given a
promise of safety to all living beings, is not threat-
ened with danger by any creature.’

31. (Henceforth) he must restrain his speech.

32. He grasps his staff, (saying), ‘(Thou art my)
friend, protect me.

33. He takes the rope, (reciting the verse), ‘ The
brilliant light,” &c.

34. He takes the cloth for straining water, (re-
citing the text), ¢ With which means of purification
the gods,’” &c.

35. He takes the waterpot, (reciting the verse),
¢ Through that light, by which the gods rose on
high,” &c.

36. He takes the alms-bowl, (reciting the Vya-
hritis).

37. Taking with him the staves, the rope, the

28. Taittiriya Aranyaka II, 18, 6.

29. All gifts must be confirmed by a libation of water, which in
other cases is poured into the hand of the recipient. The cere-
mony proves more clearly even than the numerous other passages
of the Smritis, in which ascetics are exhorted to abstain from
injuring living beings, that the so-called ahims4 doctrine is not of
Buddhistic, but of Brahmanical origin.

30. Vasish/za X, 1-2. 31. Gautama III, 17.

33. Taittiriya Brdhmaza III, ¥, 8, 1.

35. Taittiriya Samhitd V, 7, 2, 2.

37. The Surabhimati occurs Taittirlya Brihmana III, 9, ¥, 5.
For the other texts named, see above, I, 4, 7, 2. The Tarpara
has been fully described above, II, 5, 9g-10.
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cloth for straining water, the waterpot, (and) the
alms-bowl, he goes where water (is to be obtained),
bathes, sips water, (and) washes himself, (reciting the
verses called) Surabhimati, Ablingés, Varuzis, Hira-
nyavarnis, and Pavamanis. Entering the water, he
performs sixteen suppressions of the breath, (mentally
repeating) the Aghamarshaza hymn, ascends the
bank, wrings out his dress, puts on another pure
dress, sips water, takes the cloth for straining,
(saying), ‘Om, Bho/, Bhuvaz, SvaZ,’ and performs
the Tarpana (with the following texts), ‘Om, Bho/,
I satiate, ‘Om, BhuvaZz —, Om, SvaZz —, Om,
MahaZz —, Om, GanaZ —, Om, Tapasz —, Om,
Satyam —’

38. He takes up as much water as his joined
hands will hold for the manes, (and satiates them
with it) exactly in the same manner as the gods,
(saying), ‘Om, BhtZ Svadh4, Om, BhuvaZ Sva-
dhi,’ &ec.

39. Then he worships the sun, (reciting) the two
verses (which begin), ‘ Ud u tyam itram,” &c.

40. (Saying), ‘ Om, this (syllable Om), forsooth, is
Brahman; this (syllable) which sheds warmth is
light; this which gives warmth is the Veda; this
must be known as that which sheds warmth;’ he
thus satiates the soul (and afterwards) worships
the soul (with these texts), ¢ The soul (is) Brahman,
(is) light.’

38. ¢In the same manner as the gods,’ i.e. without passing the
sacred string over the right shoulder—Govinda.

40. The Gugarit and Dekhan MSS,, including K., place after the
first Om two additional Mantras, ‘Brahman (is) Om; this universe
(is) Om.” The object of the Mantras given in the Madras MSS. is to
identify the Pranava with the Brahman, the sun, and the Veda.



11, 10, 18. RULES FOR AN ASCETIC. 279

41. Let him repeat the SAivitri one thousand
times, or one hundred times, or an unlimited number
of times.

42. (Saying), ‘ Bho%, BhuvaZ, SuvaZ,’ he takes up
the cloth for straining, (and) fetches water.

43. Let him not, (at any period) after that
(moment), sip water which has not been drawn up
(from a well and the like), which has not been
strained, and which has not been completely
cleansed. .

44. Let him not wear any longer a white dress.

45. (He may carry) one staff or three staves.

Prasna II, ApuvAva 10, Kanpiki 18,

1. Now the following vows are (to be kept by
an ascetic): : :

2. Abstention from injuring living beings, truth-
fulness, abstention from appropriating the property
of others, continence, (and) liberality.

3. There are five minor vows, (viz.) abstention
from anger, obedience towards the Guru, avoidance
of rashness, cleanliness and purity in eating.

4. Now (follows the rule for) begging. Let him

43. Manu VI, 46. AparipfitibhiZ, ¢ which has not been com-
pletely cleansed,” probably refers to the so-called drzshsyd pari-
pavana, ¢ carefully looking at it in order to see if any living being
remains in it.’

18. 2. The five vows (vratas) named here are the principal ones.
As to the vow of ‘liberality’ Govinda remarks that though the
ascetic poséesses no ‘store’ and no property in the ordinary sense
of the word, still he can have books and give those away.

3. ¢ Avoidance of rashness,’ i. e. committing any act which might
destroy life.

4. *When the Vaisvadeva offering has been finished,’ i. e. when
people have had their dinner; see also Vasish#a X, 7.
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ask Bradhmazas, both those who have houses (silina)
and those who lead a wandering life (yiy4vara),
for alms, when the Vaisvadeva offering has been
finished.

5. Let him ask (for it), prefacing (his request with
the word) Bhavat. °

6. Let him stand begging no longer than the
time required for milking a cow.

7. When he returns from begging, he lays (the
alms) down in a pure place, washes his hands and
feet, and announces (what he obtained) to the sun,
(reciting the text), ‘Ud u tyam #itram,’ &c. He
(also) announces it to Brahman (with the text),‘ The
first-born Brahman,” &ec.

8. It is declared in the Veda, ‘ After the Brah-
mAidhéna the sacrificer himself (contains) the sacri-
ficial fires. His respiration (priza, represents) the
Gérhapatya fire, the air that goes downwards
(apina, represents) the Anvihiryapakana (or Dak-
shiza) fire, the circulation in the body (vyéna, repre-
sents) the Ahavantya fire, the cerebral circulation
(udana) and the abdominal circulation (sam4na,
represent) the Sabhya and Avasathya fires. These
five fires are abiding in the soul. He (therefore)
offers (the oblations) in the soul alone.

9. ‘This sacrifice, offered in the soul, which is
located in and based on the soul, leads the soul to
happiness.’

10. Giving, compassionately, portions (of his
food) to the living beings, and sprinkling the re-

7. The second text occurs repeatedly in the Taittirfya-veda,
e.g. Taittirlya Aramyaka X, 1, 10,
8. Regarding the BrahmAdhéna, see above, 11, 10, 17, 19.
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mainder with water, he shall eat it as if it were
a medicine.

11. After he has eaten and sipped water, he
mutters (the texts),  Out of darkness we,’ &c., (and),
‘ My speech resides in the mouth,” &c., and worships
the sun with the (verse called) Gyotishmati.

12. Let him -eat food, given without asking,
regarding which nothing has been settled before-
hand and which has reached him accidentally, so
much only as is sufficient to sustain life.

13. Now they quote also (the following verses):
‘Eight mouthfuls (make) the meal of an ascetic,
sixteen (that) of a hermit in the woods, thirty-two
(that) of a householder, an unlimited (quantity that)
of a student.

14. ‘Alms (may) either (be obtained) from (men
of) the three castes, or the food (given) by a single
Brdhmaza (may be eaten); or (he may obtain food)
from (men of) all castes, and not (eat) that given by
a single Brahmaza.’

15. Now they quote (the following special rules)
for the case that the teachers explain (the doctrine)
of the Upanishads: *Diligently standing (in the
day-time), keeping silence, sitting (at night) with
crossed legs, bathing three times a day, and eating

11. The first text occurs frequently in the Taxttm)a-veda, e.g.
Taittirlya Samhitd IV, 1,7, 4; the second, Taittiriya Aramyaka X,
72. The Gyotishmati is, according to Govinda, the first of the
two Mantras quoted.

12. According to Govinda this verse gives the opinion of ¢ some’
teachers, not the author’s. Asamk/iptam,‘regarding which nothing
has been settled beforehand,’ indicates, according to Govinda, that
the ascetic must not even mentally determine what he is going
to eat.

13. See above, II, 7, 13, 7.
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at the fourth, sixth, or eighth (meal-time only), he
shall subsist entirely on (rice) grains, oil-cake, food
prepared from barley, sour milk, (and) milk.’

'16. It is declared in the Veda, ‘On that (occasion)
he shall rigidly keep silence; pressing the teeth
together he may converse, without opening his
mouth, as much as is necessary with teachers deeply
versed in the three Vedas (and) with ascetics pos-
sessing a great knowledge of the scriptures, not with
women, nor when he would break (his vow).”

17. (Let him keep) only one of (the rules which
enjoin) standing (in the day-time), rigid silence, and
sitting (at night) with crossed legs; let him not keep
all three together.

18. It is declared in the Veda, ‘ And he who has
gone there may eat, in times of distress, a small
quantity of the food prescribed by his vow after
(having partaken of other dishes), provided he does
not break (his vow).’

19. ‘ Eight (things) do not cause him who is intent
on standing (in the day-time), keeping rigid silence,
sitting (at night) with crossed legs, bathing three
times a day, and (eating) at the fourth, sixth, or
eighth meal-time only, to break his vow, (viz.)
water, roots, clarified butter, milk, sacrificial food,
the wish of a BrAhmaza, an order of his teacher,
and medicine.’

20. Let him mutter the (Mantras which must be

18. ¢The meaning is, that in times of distress, having partaken
at his pleasure (of other food), he may afterwards eat of one (of
the substances mentioned above, viz.) rice-grains and the rest’—
Govinda.

19. All the MSS. except M. have snéna, ‘bathing,’ instead of
sthina, ‘standing (in the day-time),” though the reading is clearly
wrong.
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recited at the) Agnihotra, in the evening and in the
morning,

21. After performing his evening devotions by
(reciting the verses called) Varuzis, and his morning
devotions by (reciting the verses called) Maitrts.

22. ‘An ascetic shall keep no fire, have no house,
no home, and no protector. He may enter a village
in order to collect alms, and emit speech at the
private recitation of the Veda.

23. Itis declared in the Veda,‘Limited in number
are the R7k-verses, limited in number are the Simans,
limited is the answer (of the Adhvaryu priest).’

24. ‘ Thus (an ascetic) shall not give up the Veda,
(but live), until he is liberated from the body, at the
root of the tree.’

25. ‘ The tree (is) the Veda; the syllable Om is
its root; the syllable Om is the essence of the
Veda.

26. ‘Meditating on the syllable Om, he becomes

21. The Maitris occur Taitt. Samhitd III, 4, 11, 5, and the
Varuris follow them immediately.

22. Apastamba II, 9, 21, 10.

23. This and the next Sfitras are intended to teach that ascetics
may limit their private recitation to the repetition of the prarava,
‘the syllable Om.” According to Govinda the passage of the Veda
quoted refers originally to the Katurhotdra4, which the Taittirfya
Brahmara 11, 2, 1, 4, and 111, 12, 5, 1 identifies with the Brahman,
and where the pratigara, the answer of the Adhvaryu priest, is ‘ Om
hota’’ (Aitareya Brahmana V, 25).

24. I have taken vrikshamfllikovedasamnyist to stand for vri-
kshamflliko avedasamnyast. For the vedasamnyisa, ‘giving up
the Veda, is not permitted to an ascetic; see e. g. Vasish/za X, 4.
But even without the negative particle vedasamnyisi may convey
a sense not opposed to the general teaching of the Smrztis. For
it may be taken to mean ‘abandoning (the recitation of other
portions of) the Veda.’
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fit (to be united with) Brahman.” Thus spake the
lord of created beings.

27. Let him cleanse the vessel of Brahman with
the seven Vyah:tis.

Prasna 111, ApnavAva 1.

1. Now, therefore, (we will speak) of those who
desire (to fulfil) the duties of Silinas (dwellers in
houses), Yéyidvaras (wanderers), and Kakrakaras
(circle-goers), who subsist by nine (different) means
of livelihood.

2. The term ‘livelihood’ (v7:tti) is used because
they subsist thereby (tadvartanit).

3. The word Silina (is used) because they dwell
in houses (sil4).

4. To be a Yéydvara (means that one) goes on
by means of a most excellent livelihood (v7:ttyd
varayd yati).

5. The term Kakrakara is derived from going by
turns (to the houses of rich men).

6. We will explain those (above-mentioned means
.of livelihood) in their proper order.

7. They are nine, (viz.) Shazzivartani, Kauddal,
Dhruv4, Samprakshalani, Samah4, Palant, Silo7i4/44,
Kapotd, and Siddho#i#ZA.

2%. Govinda is uncertain if the term brahmabhigana, ‘ the vessel
of Brahman,’ refers to the alms-bowl or to the body of the ascetic.
Probably both are meant, and the Sfitra is intended to prescribe
the frequent recitation of the Vyihr:tis in addition to the syl-
lable Om. ‘

1. 5. Govinda says that Kakrakara is another name for Y4y4vara,
and that anukramakaraza, ‘ going by turns,’ means going successively
to the houses of BrAhmanas, Kshatriyas, and Vaisyas.

7. The terms left untranslated are fully explained in the next
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8. (In addition) to these there is a tenth way of
living, viz. forest-life.

9. (If he desires to adopt) any of the nine ways
of living,

10. He causes the hair of his head, his beard, the
hair on his body, and his nails to be cut, and besides
gets ready (the following objects),

11. (Viz.) the skin of a black antelope, a water-
pot, a staff, a yoke for carrying burdens, (and)
a sickle. ' ,

12. He desires to go forth, after having offered
a Traidhataviya (offering) or a Vaisvanari (ish#).

13. Now on the (following) morning, after the
sun has risen, he makes the sacred fires burn
brightly, melts butter on the Gaérhapatya fire,
cleanses it (with Kusa grass), heats the (spoons
called) Sruz and Sruva, cleans (them), takes out
four (spoonfuls of butter) in the Srug, and offers
the Vastoshpatiya (oblation) in the Ahavantya fire
according to (the rules of his) Satra.

chapter. All the MSS. read kauntili for kauddili, which occurs
in the commentary alone.

11. The vivadha, ‘a yoke for carrying burdens,’ consists usually
of a bamboo pole, to the ends of which two ropes are attached for
fastening the loads. Kuthah4rd, ¢ a sickle,” seems to be the name
of a particular kind of sickle, since Govinda explains it by véisa-
vasisanaditram. He adds that the term includes ‘a spade’ (kud-
dila) and other implements.

12. The meaning is that on the evening before his departure
from the old home he is to offer the Traidhitaviya-homa. Accord-
ing to the Srauta-sfitras (see the Petersb. Dict. s. v. traidhitavi) the
latter offering always occurs at the end of a great sacrifice. Hence
it is appropriate for a person who wishes to begin a new mode
of life.

13. This is the leave-taking from the old dwelling.
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14. Having recited the Puronuvakya (verse), ‘O
lord of the dwelling, permit us,” &c., he offers (the
oblation) with the YA4gyi verse, ‘O lord of the
dwelling, with thy kind company,” &c.

15. Some (declare that) every person who has
kindled the sacred fires (shall offer these Homas).

16. Others (say that) a Yéydvara alone (shall
do it).

17. After departing (from his house), he stops at
the extremity of the village, or at the extremity of
the boundary of the village, builds there a hut or
a cottage, and enters that.’

18. Let him use the skin of the black antelope
and the other (objects) which he has prepared for
the several purposes which they are intended to
serve. '

19. Known (is) the (duty of) serving the fires;
known (is) the (duty of) offering the new and full
moon sacrifices; known (is) the successive perform-
ance of the five Mahdyag#as; it is seen that the
vegetables, which have been produced, are offered.

20. He hallows those (vegetables), either (reciting
the text),‘ I offer what is agreeable to all the gods,’
or silently, and cooks (them).

14. The two verses occur Taittiriya Samhitd III, 4, 10,1. Itis
specially mentioned by Siyana that the two verses have to be
recited by an Agnihotrin on departing from his home.

17. Maska,‘ a cottage,’ is, according to Govinda, a house resting
on many posts or pillars, while kust is the simple shed with four
posts and a roof of leaves.

19. The last clause, probably, is meant to prescribe a simpler
form of the Vaisvadeva.

20. Govinda adds that the meaning is that the sacrificer shall
eat the boiled rice in silence.
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21. For such (a man the duty of) teaching, sacri-
ficing for others, accepting gifts, and (performing)
other sacrifices (than those mentioned) ceases.

22. (The use of) sacrificial food fit to be eaten
during the performance of a vow is seen;

23. That is as follows: (his food may be) mixed
with clarified butter or sour milk, (it must) not
(contain) pungent condiments or salt, nor meat,
nor (be) stale.

24. (He shall remain) chaste, or approach (his
wife) in season.

25. (It is necessary) to have the hair of his head
his beard, the hair on his body, and his nails cut on
each Parva day, and the rules of purification (are
obligatory on him).

26. Now they quote also (the following verses) :
¢ Two kinds of purification, which the Sishfas reve-
rentially practise, are mentioned in the Veda,—
external (purification), which consists in the removal
of impure stains and foul smells, and internal (purifi-
cation), which consists in the abstention from injuring
live creatures.’

27. ‘The body is purified by water, the under-
standing by knowledge, the soul of beings by ab-
stention from injuring, (and) the internal organ by
truth.’

Prasna 111, ApuvAva 2.

1. As regards (the mode of subsistence called)
Shazrnivartani, (that) is (as follows):

21. Govinda adds that the obligation of performing other merito-
rious deeds, such as digging wells and tanks (pfrta), also ceases.
2. Vasish/Aa I1I, 6o.
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2. He cultivates six Nivartanas (of) fallow (land);
he gives a share to the owner (of the soil), or solicits
his permission (to keep the whole produce).

3. Let him plough before breakfast with two
bulls whose noses have not been pierced, not
stnkmg (them) with the goad, (but) frequently
coaxing (them).

4. If he cultivates six Nnvartanas in this manner
(and subsists thereby), that is (the mode of living
called) Shazzivartant (subsistence on six Nivar-
tanas).

5. (As regards the mode of subsistence called)
Kauddalt, he digs up (the soil) near a water(-course
or tank) with a spade, a ploughshare, or a pointed

"piece of wood, sows seed, (and) grows bulbs, roots,
fruit, pot-herbs, and vegetables.

6. (If he thus) cultivates (land) with a spade (and
lives on its produce), that is the (mode of life called)
Kauddali (subsistence by the spade).

7. He who lives by the (mode of subsistence
called) Dhruva, wraps up his head in a white dress
(saying), ‘ For the sake of welfare I wrap thee up,
O head,’ (and) takes the skin of a black antelope
(with the words), ‘ (Thou art) spiritual pre-eminence,
(I take thee) for the sake of spiritual pre-eminence ;’
the Pavitra (reciting) the Ablinga texts; the water-
pot (saying), ‘ Thou art strength, (I take) thee for

2. 2. A Nivartana is a measure of 4000 square hastas, the ancient
equivalent of the modern Bigh4.

3. Identical with II, 2, 4, 21.

6. Govinda says that according to some the following cere-
monies need only be performed when one goes out begging for
the first time, while others insist on their being performed daily.

7. The M4nastokiya, i. e. the text beginning ‘mi nas toke,’



III,2, MODES OF LIVING FOR HOUSEHOLDERS. 289

the sake of strength;’ the yoke for carrying burdens
(saying), ‘ Thou art grain, (I take) thee for the sake
of prosperity;’ the staff (saying), ‘(Thou art) a friend,
protect me.’

8. On leaving (his hut), he mutters.the Vyahsitis,
and (afterwards the verse used for) hallowing the
quarters of the horizon, ‘ May the earth, the middle
sphere, the sky, the constellations, and all the
quarters of the horizon, fire, air, and sun, (may all
these) deities protect me on my road.’

9. Because, after muttering the Ménastokiya (text)
and entering the village, he shows himself with the
yoke (on his shoulder) at the door of each house,
they call it ‘ showing oneself.’

10. Because, if every (other) livelihood fails, he
persistently (dhruvam) supports himself by this
(mode of living), it is called Dhruv4d (the un-
changeable).

11. (As regards the mode of life called) Sampra-
kshalant, (if, in order to show that) there is no
waste of the vegetable (substances) obtained nor

occurs repeatedly in the Taittirfya-veda, e. g. Jaitt. Samhiti III, 4,
11, 2. Govinda adds that the beggar must remain silent, and not
stop longer at each door than the time required for milking a cow.

10. Both the text and the scanty commentary on this Sfitra are
corrupt. K. reads, vritter vrettair avirtdydm tayaiva tasya dhruvam
varttayatiti dhruveti parikirtiti; D. vrstte vrittair avArttdthd, &c.;
M. vritte vritter avrittdyAm avrittdydm tathaiva tasyAs ddhrivam
varttaminid iti, &c.; C. I. vritter vritter AvartdyAm A&vartdyim
tathaiva tasydm dhruvam vartanid iti, &c. The Telugu copy omits
the text. From the commentary it is clear that Govinda read at
the beginning of the Sftra ¢ vritter vritter,” and the Telagu copy
- proves that ‘tayaiva’ is the correct reading. I restore the Sftra
conjecturally, as follows, vritter vriter avirttdydm tayaiva tasya
dhruvam vartanid iti dhruveti parikirtita.

r1. I read, samprakshélaniti | utpanndnim oshadhindm prakshe-

[14] 0)
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any hoarding, he turns the dishes, after washing
them, upside down, (that is the livelihood called)
Samprakshélant (living by washing).

12. As to the (mode of subsistence called) Sa-
mth4, (if) he sweeps up (grain) with a broom in
permitted places where (grain-bearing) plants are
found, either on a road or in fields the access to
which is not obstructed (by hedges), and lives on
(what he has thus obtained), that (livelihood is called)
Samh4 (living by sweeping).

13. As to the (mode of life called) Pélant, it is
also named Ahimsak4 (not hurting), and the follow-
ing (definition) is given. (If) he tries to obtain
from virtuous men husked rice or seeds, and main-
tains (himself) thereby, that (is the mode of subsist-
ence called) Pélant.

14. As to the (mode of life called) Silo7i£44, (if)
he gleans single ears in permitted places where
(grain-bearing) plants grow, on a road or in fields
the access to which is not obstructed, and supports
himself by (these) gleanings, (collected) from time

panzam nistiti nikayo v4 bhiganini samprakshilya nyubgayatiti
samprakshilant 1 M. has nisti nikayo v4, and C.I. reads also
nikayo and omits ‘vA’ The Dekhan MSS. have nistiti Zayo vA.
The description is not very clear; but it seems that a person who
lives by the Samprakshélani vrztti must obtain grain and vegetables
by begging in such quantities as will suffice for one meal, and
prove by the way in which he treats his dishes that he has neither
wasted his food nor any store remaining.

13. The translation of this Sfitra is merely tentative, as the two
MSS. of the commentary omit the text, and contain only a frag-
ment of Govinda’s explanation. The latter seems to have differed
from my interpretation. The text, as given by the other MSS,, runs
as follows: pilanity [p4li®, MSS.] ahimsakety evedam uktam bhavati
[°titi, M.] tushavihindms tanduldn ikkkati sagganebhyo bighni v4
[#4, D.] palayatiti pilani [phéla®, phélani, M. ; pélin, K. D.]
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to time, that (is the mode of subsistence called)
Silo7iZk4 (gleaning).

15. As to the (livelihood cal]ed) Kapotﬁ (if) he
picks up with two fingers single grains in permitted
places, where (grain-bearing) plants grow, either
on the road or in fields the access to which is not
obstructed, that (is called), because he acts like a
pigeon, Kapot4 (pigeon-life).

16. As to (the mode of life called) Siddho7i£/4, (if)
tired with the (other) ways of subsistence, he asks,
because he has become old or diseased, virtuous
men for cooked food, that (is the livelihood called)
Siddho74%4 (gleaning cooked food).

17. If (he adopts) the latter, he must reposit (the
sacred fires) in his soul and behave like an ascetic,
except (in using) the cloth for straining water and
(wearing) a reddish-brown dress.

18. If he subsists on the produce of the forest,
(the fruits) of trees, creepers, and lianas, and of
grasses, such as wild millet (sydméka) and wild
sesamum, that (is called) forest-life.

19. Now they quote also (the following verse):
‘Moving about with the beasts, dwelling together
with them, and maintaining oneself in a manner
similar to theirs, that is clearly the road to heaven.’

Prasna 1II, ApnvAva 8.

1. Now the hermits in the wood belong to two
classes,

15. Govinda mentions a varia lectio not found in our MSS,, kapo-
tavatsamdamsini, ¢ because he pecks like a pigeon.’
16. Here as well as above, III, 1, 4, the Dekhan MSS. read
siddhek%74, ¢ begging cooked food, instead of siddhofikZA.
3. 1. Compare for the whole Adhyiya, Apastamba 1I, 9, 21,
20-23, 2.
U 2
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2. Those who cook (their food), and those who
do not cook it.

3. Among them, those who cook (their food are
divided) into five subdivisions, (viz.) those who eat
everything which the forest contains, those who live
on unhusked (wild-growing grain), those who eat
bulbs and roots, those who eat fruit, and those who
eat pot-herbs.

4. Those who eat everythmg which the forest
produces are, again, of two kinds: they either sub-
sist on forest-produce generated by Indra, or on that
which has been generated from semen.

5. Among these, that which has been generated
by Indra (is the produce) of lianas, shrubs, creepers,
and trees. Fetching (that) and cooking it, they offer
the Agnihotra in the evening and in the morning,
give (food) to ascetics, guests, and students, and eat
the remainder.

6. That which is generated from semen is the
flesh (of animals) slain by tigers, wolves, falcons,
and other (carnivorous beasts), or by one of them.
Fetching (that) and cooking it, they offer the Agni-
hotra in the evening and in the morning, give
(shares) to ascetics, guests, and students, and eat
the remainder.

7. Those who eat unhusked grain only, fetch rice,
avoiding (husked) corn, boil it, offer the Agnihotra
both in the evening and in the morning, give
(food) to ascetics, guests, and students, and eat the
remainder.

8. Those who eat bulbs and roots, or fruit, or
pot-herbs, (act) exactly in the same manner.

9. Those (hermits) who do not cook (their food
are divided into) five (classes), Unmaggakas, Pra-
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vrittdsins, Mukhendd4yins, Toy4h4ras, and Vayu-
bhakshas. ‘

10. Among these, the Unmaggakas (collect and
prepare their food), avoiding (the use of) iron and
stone implements,

11. The Pravssttasins take it with the hand,

12. The Mukhendd4yins take it with the mouth
(only, like beasts),

13. The Toyéhiras subsist on water only,

14. And the Vayubhakshas (air-eaters) eat no-
thing.

15. In this manner ten (different) initiations are
prescribed for hermits who follow the rule of Vi-
khanas (vaikh4nasa). '
~16. He who has agreed (to obey) the Institutes
of his (order, shall wear) a staff, (shall keep) rigid
silence, and (shall) abstain from rash acts.

17. Hermits following the rule of Vikhanas (vai-
khinasa) are purified (from sin), and (especially)
those who abstain from food.

18. The sum of the rules applicable to all Brahma-
Vaikhénasas (is as follows): '

19. ‘Let him not injure (even) gadflies or gnats;
let him bear cold and perform austerities; let him
constantly reside in the forest, be contented, and

11. Pravrittisin, i. e. he who eats food only which comes to him
accidentally.

15-17. These three Sfitras are omitted in the commentary, but
found in all the MSS. of the text.

18. Govinda proposes two explanations for the term brahma-
vaikhinasa; he thinks that it may mean either brahma»i dr/sh/i
vaikh4nasi’, ¢ hermits seen by Brahman,’ i.e. whose duties have
been revealed by Brahman, or ‘ hermits who are Brihmarnas by
caste” The true sense, however, is probably ‘a hermit (who
strives) to (become one with) Brahman’ (brahmérthaz vaikhinasa).

.
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delight in (dresses made of) bark and skins, (and in
carrying) water (in his pot).’

20. ‘A devotee shall first honour the guests
who have come to his hermitage at (dinner) time ;
he shall be sedulous in (worshipping) gods and
Brahmazas, in (offering) the Agnihotra, and in
practising austerities.’

21. ‘A Brihmaza who has taken to forest-life, and
who has adopted this difficult (but) pure mode of
existence, which keeps him apart from wicked men,
which must never be given up, which is similar to
(that of the) beasts and birds, which allows the
collection of the necessaries of life for one day only,
and which necessitates the consumption of astringent
and bitter (food), never sinks low.’

22. ‘Moving about with the beasts, dwelling
together with them, and maintaining oneself in a
manner similar to theirs, that is clearly the road to -
heaven.’

Prasna III, ApuavAva 4.

1. Now if a student commits any act against his
vow, eats meat, or approaches a woman, whenever
any evil befals him,

2. He heaps fuel on the fire in the interior of the
house, scatters (Kusa grass) around it, and performs
the ceremonies up to the end of the Agnimukha;
then he offers oblations of clarified butter, (reciting
the following texts) : ‘It was done by lust, lust does

22, See above, III, 2, 19.

4. 1. The clause striyam vopeyit, ¢ or approaches a woman,’ is
omitted by Govinda. The whole chapter is a supplement to the
rules given above, II, 1, 1, 30-35, where some of the Vedic pas-
sages mentioned here have already been given.
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it, to lust (belongs) all this, to him who draws me on,
Svaha;’ ‘It was done by the internal organ, the
internal organ does it, to the internal organ (belongs)
- all this, to him who draws me on, Svaha;’ ‘It was
done by passion, passion does it, to passion (belongs)
all this, to him who draws me on, Svih4i;’ ‘It was
done by ignorance, ignorance does it, to ignorance
(belongs) all this, to him who draws me on, Svih4;’ .
‘It was done by sin, sin :does it, to sin (belongs)
all this, to him who draws me on, Sviha;’ ‘It was
done by wrath, wrath does it, to wrath (belongs) all
this, to him who draws me on, Sviha.’

3. That which begins with the muttering (of the
Vedic texts) and ends with the gift of a fee (con-
sisting of) a cow is known,

4. (Afterwards) he stays (during the night) behind
(i.e. to the west of) the fire, wrapping himself in the
skin of a black antelope, the neck of which is turned
towards the east and the hair of which is turned
outside.

5. When the day dawns, he drags himself away
from the hinder part (of the skin), goes to a bathing-
place, bathes (there) in the manner which is known,
(but) performs, while in the water, sixteen sup-
pressions of breath with the Aghamarshaza hymn;
next he performs the known (ceremonies) up to the
worship of the sun, and afterwards goes to the house
of his teacher.

6. Let him know for certain that that is equally
(effective) as bathing (with the priests) at the end of
a horse-sacrifice.

5. Govinda says that this manner of crawling out of the*skin is
symbolical of a new birth.
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Prasna _III, ApHvAva b,

1. Now we will explain the rule of the most holy
Aghamarshaza.,

2. He goes to a bathing-place and bathes (there).
Dressed in a pure dress let him raise, close to the
water, an altar, and moistening his clothes by one
(application of water), and filling his hand once (with
water), let him recite the Aghamarshaza hymn (in
the manner of his daily) private recitation.

3. (Let him repeat it) one hundred times in the
morning, one hundred times at midday, and one
hundred times or an unlimited number of times in
the afternoon.

4. When the stars have risen, let him partake of
gruel prepared of one handful of barley.

5. After seven (days and) nights he is freed from
all minor sins (upapataka), whether they have been
committed intentionally or unintentionally, after
twelve (days and) nights (from all other sins} ex-
cepting the murder of a learned Brihmara, the
violation of a Guru’s bed, stealing gold, and drink-
ing Suri.

6. After twenty-one (days and) nights he over-
comes even those (crimes) and conquers them.

e

5. 1. Vasishzza XXVI, 8.

2. Sthandila, ‘an altar) is a slightly raised mound of earth,
which, according to Govinda, in this case must have the shape of
the sun’s disc. According to the same authority the hand of the
performer must remain filled with water as long as the recitation
lasts, and the performer stands behind the altar facing the east.

5. Regarding the prasrstiyivaka, ‘(subsisting on) gruel prepared
from a handful of barley,’ see below, III, 6.
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7. He overcomes everything, he conquers all, he
obtains the reward of all sacrifices, he has bathed at
all sacred bathing-places, he has performed the vows
required for (the study of) all the Vedas, he becomes
known to all the gods, he sanctifies a company (of
Brahmazas) by merely looking (at them), and his
undertakings are successful. Thus speaks Baudh4-
yana.

Prasna III, ApuvAva 6.

1. Now if a man feels his conscience charged
with (evil) actions committed by himself, let him boil
for himself (alone), when the stars have risen, a
handful of barley, (and prepare) gruel (with that).

2. Let him not perform the Vaisvadeva oblation
with (a portion of) that,

3. Nor (shall) a Bali offering (be performed) on
that (occasion).

4. Let him consecrate the barley before it is
boiled, while it is being boiled, and after it has been
boiled, with the (following) Mantras :

5. ‘Thou art barley, thou art the king of grains,
thou art sacred to Varuza and mixed with honey,
the sages have proclaimed thee an expeller of all
guilt and a means of purification.’

%. Govinda is of opinion that the words, ¢ thus speaks Baudh4-
yana,’ indicate that this part of the work has been composed by
a pupil or some other person.

6. 1. For the whole Adhydya compare Vishnu XLVIIL

5. According to Govinda, VAmadeva is the Rsshi of these Man-
tras. The phrase, ‘Thou art sacred to Varuza,’ is to be explained,
according to Govinda, by the fact that offerings presented to Varuza
frequently consist of barley. *Honey’ means, according to some,
¢ sweet butter,’ with which the dish is seasoned.
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‘Ye barley-grains are clarified butter and honey,
ye barley-grains are water and ambrosia. May you
remove my guilt and all my sins:’

“Those committed by words, by acts, and by evil
thoughts ; ill-fortune and the night of all-destroying
time,—all that avert from me, ye barley-grains.’

‘(From the sin of eating) food which had been
worried by dogs or pigs, or which had been defiled
by crows and impure men, from the sin of disobedi-
ence towards mother and father,—from all that purify
me, ye barley-grains.’

‘From the dreadful (guilt of) mortal sins and of
the crime (of serving) a king, from the wrong done
to infants or aged men, from (the guilt) of stealing
gold, of breaking my vows, of sacrificing for an un-
worthy man, of speaking evil of Brahmazas,—from
all that purify me, ye barley-grains.’

‘From (the sin of eating) the food of many men,
of harlots and of Stdras, of (partaking of) funeral
dinners and of (the food given by) persons who are
unclean on account of a death or a birth, of that
given by thieves, or at a funeral sacrifice offered to
one who lately died,—from all that purify me, ye
barley-grains.’

6. (While the barley) is being boiled, he must
protect it (and recite the text), ‘ Adoration to Rudra,
the lord of created beings; pacified is the sky;’
the Anuvéka (beginning), ‘ Give strength;’ the five
sentences (beginning),  The gods who are seated in
front, led by Agni;’ the two (texts), Do not hurt

6. The Anuvika meant is Taitt. Samhitd I, 2, 14. The five
sentences are found, ibid. I, 8,7, 1. Regarding the text mi na-
stoke, ‘ do not hurt our offspring,” see above, III, 2, 9. The last
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our offspring,’ (and) ‘ The Brahman-priest among
the gods.’

7. Having purified himself (by sipping water, &c.),
" he shall eat a little of the boiled (mess), after pouring
it into (another) vessel.

8. Let him offer it as a sacrifice to the soul,
(reciting the text), ‘May the gods, who are born
from the internal organ and joined to the internal
organ, who are very strong, whose father is Daksha,
protect us (and) guard us; adoration to them, to
them Sviha’

9. Let him who desires intelligence (subsist on |
such food) during three (days and) nights.

10. A sinner who drinks it during six (days and)
nights becomes pure.

11. He who drinks it during seven (days and)
nights is purified from (the guilt of) the murder of
a learned Brahmara, of violating a Guru's bed, of
stealing gold, and of drinking Sura.

12. He who drinks it during eleven (days and)
nights, removes even the sins committed by his
ancestors. .

13. ‘But he who during twenty-one days (drinks
gruel made) of barley-grains which have passed
through a cow, sees the Gazas and the lord of the
Garas, sees the goddess of learning and the lord of
learning.” Thus speaks the venerable Baudh4yana.

Mantra occurs Taitt. Samhitd III, 4, 11, 1. Govinda says that
material protection, too, in the shape of an iron platter or cover is
to be given to the boiling barley. ’

8. The text occurs Taitt. Samhitd I, 2, 3, 1. It consists of five
sentences, and is addressed to the five vital airs, to each of which
the eater offers one oblation.
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Prasna III, AbayAva 7.

1. ‘Let him who considers himself impure offer
(burnt oblations), reciting the Ktishmazdas.’

2, ‘He who has had forbidden intercourse, or
has committed a crime against nature, becomes
even like a thief, even like the slayer of a learned
Brihmaza.’

3. ‘He is freed from any sin which is less than
the crime of slaying a learned Brihmaza.’

4. If, after wasting his strength except in his
sleep, he desires to become free from the stain
and holy,

5. He causes the hair of his head, his beard, the
hair on his body, and his nails to be cut on the day
of the new moon or of the full moon, and takes upon
himself a vow according to the rule prescribed for
students,

6. (To be kept) during a year, or a month, or
twenty-four days, or twelve nights, or six or three
nights.

7. Let him not eat meat, nor approach a woman,
not sit on (a couch or seat, and) beware of (speaking
an) untruth.

8. To subsist on milk (alone is) the most excel-
lent mode of living; or, using barley-gruel (as his
food), he may perform a Krzkkkra (penance) of
twelve days, or he may (maintain himself by)

begging.

7. 1-3. Taittilya Aranyaka II, 8, 1-3.

6. Taitt. Aranyaka II, 8, 5-6. 7. Taitt. Aranyaka 11, 8, 1.

8. Taitt. Aranyaka 11, 8,8. As the next Sfitra shows, these rules
refer to BrAhmanas. Regarding the Krikkkra, see below, IV, 57.
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9. On such (occasions) a Kshatriya (shall subsist
on) barley-gruel, a Vaisya on curds of two-milk
whey.

10. Having kindled the sacred fire in the morning
according to the rule for Pakayag#as, having scat-
tered (Kusa grass) around it, and having performed
(the preliminary ceremonies) up to the end of the
Agnimukha, he next offers in addition burnt obla-
tions, reciting the three Anuvikas (beginning),
‘What cause of anger to the gods, ye gods, ‘The
debts which I contracted,’ (and) ‘May worshipful
Agni give thee by every means long life.

11. Let him offer with each Rzk-verse a portion
of clarified butter.

12. After having offered four oblations with (the
spoon called) Sruva, reciting (the texts), ‘ That
strength which lies in the lion, in the tiger, and in
the panther,” &c., and the four Abhy4vartinis (i.e.
the texts), ‘ Thou, O fire, who turnest back, &c.,
‘O Angiras,’ &c., ‘ Again with strength,” &c., (and)
‘With wealth,” &c., after having taken his position,
with sacred fuel in his hands, in the place allotted to
the sacrificer, he worships (the fire) with the hymn
which contains twelve verses (and begins), ‘ To
Vaisvinara we announce.’

13. Having placed the piece of sacred fuel (on
the fire with the text), * Whatever sin I ever com-

10. For the rule, see Taitt. Aranyaka 11, 4, 4. The three
Anuvikas mentioned are Taitt. Aranyaka 11, 3-5.

12. Taitt. Aramyaka I1, 7, 4. The first four texts occur Taitt,
Bréhmana 11, 1, 7, 1-2, the next four Taitt. Samhitd IV, 2, 1, 2-3,
and the hymn Taitt. Aranyaka II, 6. The place of the sacnﬁcer
to the south of the fire.

13. Taitt, Aranyaka IL, 6, 2 (x3).
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mitted by thoughts or words, from all that free me
(O fire, being duly) praised, for thou knowest the
truth, Svah4, he gives a fee.

14. (The ceremonies) which begin with the mut-
tering (of the texts) and end with the gift of a cow
as a fee are known.

15. One (person) only (shall) perform the service
of the fire.

16. Now (let him offer) at the Agnyidheya full
oblations (plirzdhuti, with the texts), ‘ Whatever
cause of anger to the gods, ye gods;’ ‘The debts
which I contracted;” ‘May worshipful Agni give thee
by every means long life”

17. Having offered (it), he who is about to per-
form the Agnihotra, (worships) with the Dasahotr7
(texts) ; having offered (it), he who is about to per-
form the new and full moon sacrifices (worships) with
the Katurhotr? (texts); having offered (it), he who is
about to offer the K4turmésya sacrifices (worships)
with the Pasifahotr? (texts); having offered it, (he
worships) at an animal sacrifice with the ShaddZot»
(texts), at a Soma-sacrifice with the Saptahotr
(texts). '

18. And it is declared in the Veda, ‘Let him
sacrifice (with the Kashmanda texts) at the begin-
ning of the rites; purified (thereby) he gains the
~ world of the gods” Thus (speaks) the Brahmara.

16. From this and the next Sfitras it must be understood that
the Kfishmizdahoma is not only to be used as a penance, but may
be offered at the beginning of the great Srauta sacrifices, in order
to sanctify the performer and to secure special benefits.

17. The Saptahotr and the other texts mentioned occur Taitt.
Aranyaka III, 1-5. I understand the verb ‘ worship’ on account
of Li/ydyana X, 12, 10.

18. Taitt. Aranyaka. 1L, 4, 5.
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Prasna I1I, ApuvAva 8.

1. Now, therefore, we will explain the rule of the
Kéndriyana (lunar penance).

2. Let him fast on the fourteenth day of the
bright half of the month.

3. Having had the hair on his head, his beard,
the hair on his body, and his nails, or his beard
alone, cut, let him enter; dressed in new clothes and
speaking the truth, the place where the sacrificial
fire is preserved.

4. There a (common) fire, (which may be) fetched
once (only, shall serve) him; or (the fire) must be
produced by friction with the Arazis.

5. Let a student, who is a friend (of the per-
former), be ready at hand to (carry out his) direc-
tions ;

6. And sacrificial viands (shall be his) food during
the performance of the vow.

7. Having heaped fuel on the fire, scattered
(Kusa grass) around it, and performed (the cere-
monies) up to the end of the Agnimukha, he offers
burnt oblations, (cutting off portions) from the
cooked food, ~

8. (The first) to Agni, (the second) to the lunar
day whichever it may be, (the third and the fourth)

8. 1. For this chapter compare Gautama XXVII.

4. The meaning of the Sfitra is that the fire which bhas been
carried into the Avasatha must be kept burning during the whole
month which the K4ndriyana lasts. For a burnt oblation has to
be performed at the end of the penance. Should it be extinguished,
it must be rekindled by friction.

8. The text quoted occurs Taitt. Brdhmazna I, 5, 8, 1.
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to the lunar mansion together with its guardian
deity, the fifth to the moon (with the verse), ¢ Atrdha
gor amanvata,’ the sixth to the sky and the earth, the
seventh to day and night, the eighth to Rudra, the
ninth to the sun, the tenth to Varuza, the eleventh
to Indra, and the twelfth to all the gods.

9. Now they mention (the following) other (obla-
tions which are to be offered) to the points of the
horizon and to their (guardian) deities, to the wide
middle sphere and to its (guardian) deity.

10. Having offered (the oblation) to Agni Svi-
shzakrzt (with the verse), ‘ Ever new,” &c., he then
places the remainder of the sacrificial viands into a
goblet (kamsa) or a cup (£amasa), pours seasoning,
that is fit for sacrifices, over them, and eats fifteen
morsels of ordinary size,

11. The first (saying, ‘I offer) thee to Priza,’ the
second (saying, ‘I offer) thee to Apéna,’ the third
(saying, ‘I offer) thee to Vyéna,’ the fourth (saying,
I offer) thee to Udéna, the fifth (saying, ‘I offer)
thee to Saména.” If there are only four (mouthfuls,
he eats) the first reciting two (texts); if there are
three, (he eats) the first two reciting two (texts) with
each; if there are two, (he eats) the first reciting
two (texts and) the second reciting three texts; (if
there is only) one, (he recites) all (the five texts)
. together.

12, Having drunk water (with the text), ‘Thou

10. Taitt. Samhiti II, 3, 5, 3.

r1. Thisis an imitation of the Prinignihotra described above,
IL, %, 12.

12. Taitt. Samhitd III, 1,8, 1. The seven Anuvidkas are Taitt.

Aranyaka X, 81-57. One oblation is to be offered with each
Anuvika,
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art water used for moistening Soma,’ &c., he then
offers the (following) additional oblations of clarified
butter, with the seven Anuvikas (beginning), ‘ May
my Priza, Apéna, Vyina, Ud4na, and Saména be
purified;’ ‘May my voice, mind, eye, ear,’ &c.; ‘May
my head, hands, feet;’ ‘May my skin;’ ‘May the
sense of hearing, touch;’ ‘May earth, water; ‘May
that which consists of food.

13. (The ceremonies) beginning with the mut-
tering (of sacred texts) and ending with the gift of a
cow as a fee are known.

14. He worships the sun with (three verses) ad-
dressed to Sdrya and the moon with (three verses)
addressed to Kandramas.

15. When he goes to rest, he mutters (the verse),
‘O fire, keep thou good watch,’

16. When he awakes (in the morning, the verse),
‘O fire, thou art the protector of vows.’ .

17. Let him not talk with women and Stdras
~ addressing them first ; let him not look at urine and
ordure.

18. If he has seen any impure substance, he
mutters (the text), ‘Unrestrained (was) the internal
organ, wretched my eye; the sun is the most

~ 13. Govinda here mentions that the whole of the ceremonies
alluded to are the uttaram dirvihomikam tantram.

"14. As Govinda states, the former verses are ‘ud vayam tamasas
pari,’ Taitt. Samhitd IV, 1, 7, 4 ; ‘ud u tyam gitavedasam,’ ibid. I,
1, 8, 4; “Aitram devAnim,’ ibid. I, 4, 43, 1; while the verses
addressed to the moon are ¢ navo navo,’ ibid. II, 4, 14, 1 ; ¢ sa Aitra-
kitram,” Rig-veda VI, 6, 7; and ‘atriha gor, Taitt. Brihmana
I’ 5 8) I.

15. Taitt. Samhitd I, 2, 3,1. 16. Taitt. Samhiti, loc. cit.
18. Taitt, Samhiti IIL, 1, 1, 2.

[r4] X
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excellent among the lights of heaven; O initiation,
mayest thou not forsake me.’

19. On the first day of the latter half (of the
month he eats) fourteen mouthfuls.

20. Thus (he takes every day) one (mouthful)
less up to the day of the new moon.

21. On the day of the new moon there is not
(even) one mouthful (left to take).

" 22, On the first day of the first half (of the
month) one (mouthful may be eaten), on the second
two.

23. Thus he daily increases (his meal) by one
(mouthful) up to the day of the full moon.

24. On the day of the full moon he offers a
Sthilipdka to Agni, to the lunar day whichever it
may be, and to the lunar mansions as well as to
their (guardian) deities.

25. Having offered a burnt oblation to (the lunar
mansion) Abhigit (which stands) before Sroz4, and
to its (guardian) deity, he must give a cow to the
Brihmazas. '

26. That is the ant-shaped lunar penance; (that
which is performed in the) inverted (order is called)
the barleycorn-shaped (lunar penance).

27. A sinner who has performed either of these
two (penances) becomes free from all mortal sins
(pataka).

28. They declare that the (K4ndriyaza) shall be
performed for the sake of the fulfilment of wishes of
all kinds.

29. ‘ Thereby man obtains every wish which he
may conceive.’

26. Vishnu XLVII, 3-5.
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30. ‘ Thereby the sages formerly purified them-
selves and accomplished their objects. That (rite)
procures wealth, spiritual merit, sons, cattle, long
life, heavenly bliss, and fame; it secures the fulfil-
ment of all desires.’ :

31. ‘He who studies this, becomes the companion
of the lunar constellations, of sun and moon, and
dwells in their world.’

Prasna 111, ApuvAva 9.

1. Now, therefore, we will explain the rule of
the Anasnatpiriyaza (recitation of the whole Veda
during a fast),

2. Let him wear a clean garment or a dress made
of bark (or grass).

3. Let him desire food, fit for a sacrifice, or water
and fruit.

4. Going forth from the village in an easterly
or northerly direction, smearing a quadrangular
sthandila, ‘a bull's hide’ in size, with cowdung,
sprinkling it, drawing the marks on it, sprinkling it
with water, heaping fuel on the fire and scattering
(Kusa grass) around it, he offers burnt oblations to
the following deities, to Agni Svéih4, to Pragépati

9. 2. M. and the MSS. of the commentary read 4iravisi’ instead
of kiravdsdk, ¢ clad with a garment of bark or grass,’ and Govinda
explains the var. lect. by ¢dressed in old clothes.’

3. This rule refers to the case only where the performer of the
vow is unable to bear the prolonged fasting.

4. A sthandila is the raised mound, four fingers high, which is
used as the altar for the Grzhya ceremonies. Regarding the term,
¢a bull's hide,” see Vishnu XCII, 2. The marks (lakshana) are
the lines which must be drawn on the altar; see e.g. A.rva.layana
Grihya-stitra I, 3, 1.

X 2
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Svahi, to Soma Svih4, to all the gods Svéhj, to
Svayambhu, to the Rikas, to the Yagus, to the Sa-
mans, to the Atharvans, to faith, to right knowledge,
to wisdom, to fortune, to modesty, to Savitzz, to the
SAvitrt (verse), to Sadasaspati, and to Anumati.

5. Having offered (these oblations), he must
begin with the beginning of the Veda and continu-
ously recite (it).

6. Let him not mterrupt (the recitation) by
talking, nor by stopping,

7. Now if he converses in_between or stops, let
him thrice suppress his breath, and begin just
there where he left off.

8. If he has forgotten (a passage), he shall recite
for as long a time as he does not recollect it, what
(he may know, Rik-verses) for Rzk-verses, (Yagus-
formulas) for Yagus-formulas, (Sidmans) for Sdmans.

9. He may (also) recite the Brahmaza of that
(forgotten passage) or (the passage from the Anu-
kramant regarding) its metre and its deities.

10. Let him recite the Samhitd of (his) Veda
twelve (times). He thereby removes (faults com-
mitted by) studying on forbidden (days, by) anger-
ing his teacher, (and through) improper acts. His
(knowledge of the) Veda is sanctified, is purified.

11. (If he reads) more than that, a cumulation (of
rewards will be the result).

- 12. If he recites the Samzhitd of the Veda another

twelve (tlmes) he gains thereby the world of
Usanas.
‘13. If he recites the Sahitd of the Veda another

6. ‘By talking, i.e. by uttering words not connected with the
Veda ’—Govinda.
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twelve (times), he gains thereby the world of Byz-
haspati. :

14. If he recites the Sahiti of the Veda another
twelve (times), he gains thereby the world of Pra-
ghpati. '

15. If, fasting, he recites the Samhitd one thou-
sand (times), he becomes one with Brahman, re-
splendent like Brahman (and) Brahman (itself).

16. If he subsists during a year on food obtained
- by begging, he gains (the power of) supernatural
vision.

17. If during six months he subsists on barley-
gruel, during four months on water and barley-flour,
during two months on fruit, (and) during one month
on water, or performs KrzZk/Zra penances of twelve
days, he (obtains the power of) suddenly disap-
pearing, and sanctifies seven descendants, seven
ancestors, and himself as the fifteenth, and (any)
company (of Brahmazas) which he may enter.

18. They call that the ladder of the gods.

19. By means of that the gods reached their
divine station and the sages the position of &Kzshis. -

20. The periods for beginning this sacrifice, for-
sooth, are three, the time of the morning libation,
the time of the midday libation, and the last part of
the night, (the Muhdrta) sacred to Brahman.

21. Pragépati, forsooth, proclaimed this (rite) to
the seven Rishis, the seven Azshis to Mahigagiiu,
and Mah4gagiiu to the Brihmazas.

- 18. Govinda explains niksrenim, ‘the ladder, by niksreyasa-
hetum, ¢a cause of supreme bliss.’

21. The name of the Rishi who proclaimed it to the Brihmans
is not certain. The Dekhan MSS. read Mahdgagru and Mahi-
gagnu, M. Mahigag#iu, the I. O. copy of the commentary Mah4-
yag7iu and Mahédgag#iu, and the Telugu copy Mahigagiiu.
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Prasna III, ApuvAiva 10,

1. The law of castes and of orders has been
declared.

2. Now, indeed, man (in) this (world is polluted)
by a vile action or acts wrongly, (e. g.) sacrifices for
men unworthy to offer a sacrifice, accepts presents
from those whose gifts ought not to be accepted,
eats the food of those whose food ought not to be
eaten, (and) practises what is forbidden.

3- They are in doubt if he shall perform a penance
for such (a deed) or if he shall not do it.

4. (They declare that he shall not do it) because
the deed does not perish.

5. (The correct opinion is) that he shall perform
(a penance).

6. It is declared in the Veda, ‘Let him offer a
Punastoma ; (those who offer it, may) again come to
(partake of) the libations of Soma.’

7. * He who offers a horse-sacrifice conquers all sin,
he effaces the guilt of the murder of a Brdhmaza.’

10. 1. As stated formerly, Sacred Books of the East, vol, ii, p. li,
this chapter is borrowed from Gautama XIX. I have therefore
adopted the same division of the Sfitras as in the translation of
the latter work.

2. I read, with the MSS. of the commentary, atha khalvayam
purusho yipyena karmani mithyd vikaraty ayigyam vi yigayaty
apratigrihyasya vi pratigrshnity andsyinnasya vinnam asndty aka-
raniyena vdkarati. M. reads yigayitvi, and the Dekhan MSS.
yigayitvi and pratigrzhya. ,

5. The Dekhan MSS. read kfiryad ity eva, M. kfirydd eva, and
Govinda kuryit tv eva.

6. All the MSS. of the text omit the word vigfidyate, ‘it is
declared in the Veda,” which is given by Govinda.

7. All the MSS. of the text give at the beginning of this Sfitra
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8. Moreover, ‘ He who is being accuéﬁ‘(éf: 7’ j;*[
heinous crime) shall perform an Agmshtut sacrifice” 1A,

9. Reciting the Veda, austerity, a sacrifice, fast-
ing, giving gifts are the means for expiating such
(a blamable act).

10. The purificatory (texts are), the Upanishads,
the initial (verses) of the Vedas, the ends of the
Vedas (vedéntas), the Samhitds of all the Vedas,
(the Anuvikas called) Madhu, (the hymn of) Agha-
marshaza, the Atharvasiras, (the Anuvikas called
the) Rudras, the Purusha hyfn, the two Sidmans
(called) Régina and Rauhizeya, the Brzhat (Siman)
and the Rathantara, the Purushagati (S4man), the
Mahé4némnis, the Mah4vairiga (S4man), the Mah4-
divakirtya (Sdman), any of the Gyesh#a Simans, the
Bahishpavaméina Siman, the Klishmandis, the P4va-
ménis, and the Savitri.

11. To live on milk alone, as if one were fasting,
to eat vegetables only, to eat fruit only, (to live on)
gruel prepared of a handful of barley-grains, to eat
gold, to eat clarified butter (are the modes of subsist-
ence) which purify.

12. All mountains, all rivers, holy lakes, bathing-
places, the dwellings of R7shis, cowpens, (holy) plains
and temples of the gods (are) places (which destroy
sin).

athipy udiharanti, ‘now they quote also, which Govinda omits,
and which is inappropriate, because the following passages are
taken from the Veda.

10. The word vedidaya’, which occurs also in some MSS. of
Vasish/a (XXII, 9), must be explained, according to the analoory
of karm4di, * the beginning of the sacrifices’ (Syana on Thaitt. Ar.
IL, 4, 5), by ¢the initial verses of the Vedas.” The Pivaminis are
added on the authority of &ovinda alone.

12. ‘Kshetra, (holy) plains, e.g. the Kurukshetra."—Govinda.



312 BAUDHAVANA, - 111, ro.

13. Abstention from injuring living beings, truth-
fulness, abstention from theft (or unrighteously ap-
propriating anything), bathing in the morning, at
noon, and in the evening, obedience towards Gurus,
continence, sleeping on the ground, dressing in one
garment only, and abstaining from food (are the
various kinds of) austerity.

14. Gold, a cow, a dress, a horse, land, sesamum,
clarified butter, and food (are) the gifts.

15. A year, six months, four (months), three
(months), two (months), one (month), twenty-four
days, twelve days, six days, three days, a'day and a
night, (and) one day are the periods (for penances).

16, These (acts) may be optionally performed if
no (particular penance) has been prescribed,

17. (Viz.) for great crimes difficult (penances) and
for trivial faults easy ones.
~ 18. The Krikkkra and the Atikrikk/ira, as well as
the Kandriyara, are penances for all (offences).

Prasna IV, ApuvAva 1.

1. We will separately explain the various penances
for the several offences, both heavier and lighter ones.

2. Let him prescribe whatever may be befitting
for each (case),—heavier (penances) for great (crimes)
and easier ones for trivial (faults). .

3. Let him perform the penances according to
the rule given in the Institutes (of the Sacred Law in
cases) where an offence has been committed with
the organ or with the feet (and) the arms, through

3. The construction is certainly elliptical. I understand tatra
with the first half-verse. Govinda separates the two half-verses,
yad upasthakrstam papasm, &c., from the first, and reads at the end
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thoughts or speech, through the ear, the skin, the
nose or the eye.

4. Or, in (the case of) transgressions committed
through the organ of vision, of hearing, of sensation,
of smelling, and through thoughts, he also becomes
pure by three suppressions of the breath.

5. In case (he commits the offences) of eating the
food of a Stdra or of cohabiting with a Stdra female,
severally, he must perform, during seven days, seven
suppressions of the breath on each day.

6. For partaking of food unfit for eating or
drinking, and for selling forbidden merchandise, ex-
cepting honey, meat, clarified butter, oil, pungent
condiments and bad food, and for similar (offences),
he must perform, during twelve days, twelve sup-
pressions of the breath on each day.

7. For other transgressions excepting mortal sins
(pataka), crimes causing loss of caste (patantya), and
the minor faults (called upapataka), he must perform,
during half a month, twelve suppressions of the
breath on each day.

8. For other transgressions excepting mortal sins

of the half-verse prinziyiman saméiZaret, ‘one should perform sup-
pressions of the breath (in even or equal numbers).’

5. Govinda tries to reconcile this rule with the one given above,
1, 1, 2, 4, by assuming that the word .Sdra denotes here a Brih-
mazna who lives like a Sfidra and neglects his sacred duties.

6. I read, conjecturally, dvidasiham, ‘twelve days.’ The MSS.-
of the text have dvddasa dvidasiham, or corruptions pointing to
this reading, and C. L. reads ardhamésam. Regarding avarinna,
¢ bad food,” see note on fxpastamba I1, 6, 15, 16.

-~ #. I read, conjecturally, ardhamisam, ‘half a month;’ D. has
ardhamisin ; K. dvidasdham ; M. dvidasirdhamisam ; C. I. dvida-
sardhamé4sin, which is explained by sharmisén.

8. I read with M. dvidasa dvAdasihin. D. K. have dvddasiham.
The commentary omits the Sfitra altogether.
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and crimes causing loss of caste, he must perform,
during twelve periods of twelve days, twelve sup-
pressions of the breath on each day.

9. For other transgressions excepting mortal sins
he must perform, during twelve half-months, twelve
suppressions of the breath on each day.

10. But for mortal sins he must perform, during a
year, twelve suppressions of the breath on each day.

11. Let him give his daughter, while she still
goes naked, to a man who has not broken the vow
of chastity and who possesses good qualities, or even
to one destitute of good qualities; let him not keep
(the maiden) in (his house) after she has reached the
age of puberty.

12. He who does not give away a marriageable
daughter during three years doubtlessly contracts
a guilt equal to (that of) destroying an embryo.

13. Such will be the case if anybody asks her in
marriage, and also if nobody demands her. Manu
has declared that at each appearance of the menses
(the father incurs the guilt of) a mortal sin.

14. Three years let a marriageable damsel wait
for the order of her father. But after (that) time let
her choose for herself in the fourth year a husband
(of) equal (rank). If no man (of) equal (rank) be found,
she may take even one destitute of good qualities.

15. If a damsel has been abducted by force, and
has not been wedded with sacred texts, she may
lawfully be given to another man; she is even like
a maiden.

9. I read with D., K., and M., dvidasirdhamisin. The com-
mentary omits also this Sfitra.

11. Vasish/za XVII, 67-71, and above.

15. Vasish/ka XVII, 73.
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16. If, after (a damsel) has been given away, or
even after (the nuptial sacrifices) have been offered,
the husband dies, she who (thus) has left (her father’s
house) and has returned, may be again wedded
according to the rule applicable to second weddings,
provided the marriage had not been consummated.

17. He who does not approach, during three
years, a wife who is marriageable, incurs, without
doubt, a guilt equal to that of destroying an
embryo.

18. But the ancestors of that man who does not
approach his wife who bathed after her temporary
uncleanness, though he dwells near her, lie during
that month in the menstrual excretions (of the
wife). .

19. They declare that the guilt of the husband
who does not approach his wife in due season, of
him who approaches her during her temporary un-
cleanness, and of him who commits an unnatural
crime (with her), is equally (great).

20. Let him proclaim in the village a wife who,
being obdurate against her husband, makes herself
sterile, as one who destroys embryos, and drive her
from his house.

21. But for the transgression of that husband
who does not approach a wife who bathed after
temporary uncleanness, (the performance of) one
hundred suppressions of the breath is prescribed
(as a penance).

16. Vasishzka XVII, 14.

21. The MSS. of the text read, rztusnitdm tu yo bhiryim niya-
tim brahma#irinim | niyamitikrame tasya priziyadmasatam smrstam.
The commentary omits the first half of the verse altogether. The
latter, as read in the MSS., gives no sense. It seems to me that
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22. Seated with Kusa grass in his hands, let him
repeatedly suppress his breath, and again and again
recite purificatory texts, the Vyihsitis, the syllable
Om, and the daily portion of the Veda.

23. Always intent on the practice of Yoga, let
him again and again suppress his breath. (Thus)
he performs the highest austerity up to the ends of
his hair and up to the ends of his nails.

24. Through the obstruction (of the respiration)
air is generated, through air fire is produced, then
through heat water is formed; hence he is internally
purified by (those) three.

25. Through the practice of Yoga (true) know-
ledge is obtained, Yoga is the sum of the sacred
law, all good qualities are gained through Yoga;
therefore let him always be absorbed in the practice
of Yoga.

26. The Vedas likewise begin with the syllable
Om, and they end with the syllable Om. The
syllable Om and the Vyihsitis are the eternal,
everlasting Brahman.

27. For him who is constantly engaged in (re-
citing) the syllable Om, the seven Vyihsstis, and
the three-footed Gayatri, no danger exists anywhere.

28. If, restraining his breath, he thrice recites the
Gayatri together with the syllable Om and with the
(text called) Siras, that is called one suppression of
breath.

29. But sixteen suppressions of breath, accom-

either its end must have been samnidhau nopagakkZati (as in
Sftra 17), or that a whole half-verse has been lost.
22-24. Vasish/ka XXV, 4-6. 2g. Vasishzza XXV, 8.
26. Vasishzka XXV, 10. 24. Vasish/za XXV, 9.
28. Vasish/ka XXV, 13. 29. Vasishzha XXVI, 4.
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panied by (the recitation of) the VyAahsstis and of
the syllable Om, repeated daily, purify after a month
even the slayer of a learned Brihmaza.

30. That is the highest austerity, that is the best
description of the sacred law. That, indeed, is the
best means of removing all sin.

Prasna 1V, Ap.x‘n;ﬁvA 2.

1. We will separately explain the various penances
for the several offences, both heavier and lighter ones.

2. Let him prescribe whatever may be befitting for
each (case),—heavier penances for great (crimes),
and lighter ones for trivial (faults).

3. Let him perform the penances according to the
rule given in the Institutes of the Sacred Law.

4. He who is about to accept gifts, or he who has
accepted gifts, must repeatedly recite the four Rz'k-
verses (called) Taratsamandts.

5. But in case one has eaten any kind of for-
bidden food, or that given by a person whose food
must not be eaten, the means of removing the guilt
is to sprinkle water (over one’s head) while one
recites the Taratsamandi Rzkas.

6. But we will, hereafter, declare another rule for
(the expiation of) the murder of a learned Bradhmaza,
whereby (men) are freed also from mortal sins of all
(kinds).

7. Let him (perform), during twelve nights, sup-

4. Gautama XXIV, 2. The gift is, of course, one which ought
not to be accepted.

5. Rig-veda IX, 58. MArganam, literally ‘rubbing,’ means
sprinkling the head with a handful of water.—Govinda. -
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pressions of the breath (and) mutter purificatory
texts, the Vyihrstis, the syllable Om, (and) the
Aghamarshaza hymn, (living) on milk;

8. Or (he becomes) pure if he bathes, and during
three (days and) nights subsists on air and (remains
dressed) in wet clothes.

9. But if he has repeatedly committed for-
bidden acts of all kinds, and has (afterwards)
worshipped reciting the VAruzt (texts), he is freed
from all sin.’

10. Now a student who has broken his vow
(avakirzin) shall heap fuel on the fire on the night
of the new moon, perform the preparatory cere-
monies required for a Darvthoma, and offer two
oblations of clarified butter (reciting the following
texts): ‘O Lust, I have broken my vow, my vow
I have broken, O Lust, to Lust Svah4i; <O Lust,
I have done evil, I have done evil, O Lust, to Lust
Svaha!

11. After he has made the offering, he shall
address the fire, closely joining his hands and
turning sideways, (with the following texts): ‘May
the Maruts grant me, may Indra, may Brzhaspati,
may this fire grant me long life and strength, make
me long-lived” The Maruts, forsooth, give back
to him the vital airs, Indra gives back to him
strength, Brzhaspati the lustre of Brahman, Fire all
the remainder. (Thus) his body is made whole, and
he attains the full length of life. Let him next ad-
dress (the gods) with three (repetitions of the texts).

9. ¢ Upasthina, “ worshipping,” i.e. sprinkling one’s head with
a handful of water.'—Govinda.

10. A repetition of the rule given above, II, 1,1, 34 ; see also
111, 4.
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For the gods are trebly true. (All that) has been
declared in the Veda.

12. He who considers himself defiled by minor
offences (upapataka), will be freed from all guilt if
he offers burnt oblations according to this same
rule;

13. Or if he has partaken of food unfit to be
eaten or to be drunk or of forbidden food, and if he
has committed sinful acts or performed sinful rites
either unintentionally or intentionally, and if he has
had connexion with a female of the Stidra caste or
committed an unnatural crime, he becomes pure by
bathing (and reciting) the Ablinga (verses) and
(those called) Véaruais. _

14. Now they quote also (the following verse):
“If he has partaken of food unfit to be eaten or to
be ‘drunk, or of forbidden food, and if he has com-
mitted forbidden acts or performed forbidden rites,
he will, nevertheless, be freed from (crimes) com-
mitted intentionally which-are similar to mortal sins,
nay, even from mortal sins (pataka).

15. Or let him fast during three (days and) nights,
bathe thrice a day, and, suppressing his breath, thrice
recite the Aghamarshaza. Manu has declared that
that is equal (in efficacy) to the final bath at a
horse-sacrifice.

12. Gautama XXV, 6.

13. Govinda gives, like Haradatta on Gautama XXV, 7, as an
instance of a doshavat karma, ¢a sinful rite,’ the abhi%4ra or ¢ magic
rite in order to harm enemies.” The expression has, however, in
our Sfitra, a wider sense.

14. L e. if he performs the penance prescribed in the preceding
Sfitra.

15. Vasishzka XXVI, 8; Gautama XXIV, 10,
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16. And it is declared in the Veda, ‘(That is) the
ancient purificatory rite, which is widely known (in
the Institutes of the Sacred Law); purified thereby
man conquers sin. May we, sanctified by this holy
means of purification, conquer our enemy, sin.’

Prasna IV, ApnvAva 3.

1. We will explain the (secret) penances which
are not prescribed (by others, but by the offender
himself, and) particularly what shall be done in
(case) faults (have been committed) by men who,
with concentrated minds, (are) intent (on the per-
formance of their duties).

2. (Sucha man) may sip water, (in order to atone)
for all mortal sins, reciting the syllable Om and all
the Vyahstis.

3- When he sips water the first time, he gladdens
the Rzg-veda, the second time the Yagur-veda, the
third time the Sima-veda.

4. When he wipes (his lips) the first time, he
gladdens the Atharva-veda, the second time the
Itihdsas and Purézas.

‘5. When he sprinkles water on the right hand,
the feet, the head, the heart, the nostrils, the eyes,
the ears, and the navel, he gladdens the trees and
herbs and all deities. Therefore he is freed from all
sin by sipping water.

3. 1. Vasish/za XXV, 1-2, The whole Adhyiya is left out in
the Dekhan MSS,, including K. The omission may have been
caused by the circumstance that the initial verses of Adhyéyas 3
and 4 are identical.
© 2. Gautama XXV, g; Vasish#ka XXV, 4.

3-5. See the rules for sipping water, given above, I, 5, 8, 19-26.
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6. Or let him offer in the fire eight pieces of
sacred fuel, reciting (the following) eight (texts):
‘Thou art the expiation of sin committed by the
gods, Svah4;’ ¢ Thou art the expiation of sin com-
mitted by men, Svah4;’ ‘Thou art the expiation of
sin committed by the manes, Svih4 ;’ ¢ Thou art the
expiation of sin committed by myself, Svah4;’
‘Thou art the expiation of the sin which we have
committed either by day or by night, Svah4;’ ‘Thou
art the expiation of the sin which we have com-
mitted either sleeping or waking, Svaha;’ ‘Thou
art the expiation of the sin which we have com-
mitted either intentionally or unintentionally, Sv4dh4;’
* Thou art the expiation of every sin, Sviha.

. When he has offered (these eight oblations) he
will be freed from all guilt.

8. Now they quote also (the following verse):
‘The Aghamarshaza, the Devakssta, the Suddha-
vatis, the Taratsam4s, the Keishmizdis, t