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Volume 9. The Little Clay Cart (Mrc-chakatika). A Hindu drama attributed to
King Qudraka. Translated from the original Sanskrit AndePrakrits into English
prose and verse by ARTHUR WILLIAM RYDER, Instructor in Sanskrit in Ha.rva,zd
Uniyersity. 1905. Pages, 207. Royal 8°. Price, $2. ,

A Hindu masterpiece, reproduced with truth and literary finish. ¢The champa,gne
hjas bgen decanted, and has not lost its fizz” Noble typography, magnificent paper,
dignified binding. Most volumes of the Series are for technical study. This one,
like-Warren's Buddhism, i is for the ‘general reader’, for whom it might often be
bappily chosen as a 0'1£t-book

Volume 10. Vedic Concordance: being an alphabetic index to every line of every
stanza of the published Vedic literature and to the liturgical formulas theveof, that
is, an index (in Roman letters) to the Vedic mantras, together with an account of
their variations in the different Vedic books. By Professor MAURIQE BLOOMFIELD,
Johns Hopkins University, Baltimore. 1906. Pages, 1102. Royal 4°. Price, $15.

The Concordance enables us to find with ease: 1. where a given mantra occurs, if
it occur but once; 2. if more than once, in what places; and 8.if with variants, what
those variants are. Being in one volume, it is thus the most convenient register of
Vedic variants available. It is also by far the most comprehensive. It covers such
great texts,as the Rig-Veda and Atharva-Veda exhaustively (these two alone require
about 50,000 entries); and, exhaustively or selectively, it covers over 100 other texts.
The book was printed, not from electrotype plates, but from type, and in an edition
of 1000 copies, now half exhausted. The cost in money and labour was so great that
the prospectrof a new edition is very remote. For many decades it will maintain its
value, an enduring monument to the industry and learning and resolute will of
Professor Bloomfield.

Volumedl. The Paficha-tantra: a collection of ancient Hindu tales, in the re-
cension (called Pafichfkhyanaka, and dated 1199 A.D.) of the Jaina moenk, Pirna-
bhadra, critically edited in the original Sanskrit (in Nagail letters: and, for the
sake of beginners, with word-division) by Dr. JoHANNES HERTEL, Professor am
kéniglichen Realgymnasium, Doebeln, Saxomy. 1908. Pages, 344. Royal 8°.
Volumes 11 and 12 and 18 are not sold separately. Price for the three, $4.

Volume 12. The Pafichatantra-text of Pirnabhadra: critical introduction and
list of variants. By Dr, HErTeEL. 1912, Pages, 246. Royal 8°. Price, see above.

Volume 12 The Pafichatantra-text of Piirnabhadra, and its relation to texts of
allied recensions, as shown in Parallel Specimens. By Professor HERTEL. 1912,
Pages, 10: and 19 sheets, mounted on guards and issued in atlas-form. Royal 8°.
Price, see above.

Volume 14. The Pafichatantra: a collection of ancient Hindu tales, in its oldest
recension, the Kashmirian, entitled Tantrakhyayika. The original Sanskrit text
(in Nagagl letters), editio minor, reprinted from the critical editio major which was
made for the Komgllche Gesellschaft der Wissenschaften zu Gottingen, by Professor
HerreL. 1915. Pages, 160. Royal 8°, Price, $2.

The Pafichatantra. For two thousand years and more, the tales of the Pafichatantra
have instructed and delighted the Hindus. It was the Pafichatantra that formed the
basis of the studies of the immortal pioneer in the field~of comparative literature,
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Thendor Benfey. From the Pafichatantra, through {ranslutions of translations, have
come some of the wost™notable books of wedieval Burope, such as the Directorium
(1270) of John of Capua, the Buch der Beispiele (1483), and sb on, down to that gem
of m\y Tudor English, the translation (1570) of Doni by Sir Thomas North (veprinted
by J. Jacobs, London, 1888).—The Hindus have a way of emboxing a second story
into the first, a third into the second, and even a fourth into the third. The result’
is confusing. These emboxments are here shown in an ingenious and self-explairing
way, by putting into the margin vertical wavy lines, sipgle or double or triple, as the
case may be. Thus the continuation of an interrupted stors is found at a glance.

Volume 15. Bharavi’s poem Kiratarjuniya or Arjuna’s combat with the Kirita.
Translated from the original Sanskrit into German and explained by CARL CAPPELLER,
Professor at the University of Jena. 1912. TPages, 231. Royal 8°. Price, $2.

The subjeet-matter is taken from the Maha-Bhiarata. The Kirfta or mountaineer
is the god Shiva in disguise. A valuable introduction and various other, uséful
additions are given.

Volume 18. The Cakuntald, a Hindu drama by Kalidasa: the Bengali recension
critically cdited in the original Sanskrit and Prakrits by RicEArD PiscHEL, late
Professor of Sanskrit at the University of Berlin.

The masterpiece of the literature of India. Pischel died in 1908. Under many
difficulties, the book (all except a couple of sheets) was beautifully printed by
Kohlhammer of Stuttgart. Then came the world-conflagration. We may yet hope
to complete and issue the book. )

Volume 17. The Yoga-system of Patafijali, or the ancient Hindu doctrine of con-
centration of mind: embracing the Mnemonic Rules (Yoga-sttras) of Patafijali, the
Comment (Bhashya) attributed to Vyasa, and the Explanation (Tattva-vﬁ"igi}adi) of
Vachaspati-Mi¢ra : translated from the original Sanskrit by James HavemTof
‘Woobs, Professor of Philosophy at Harvard University. 1914. Pages, 422, Royal 8°.
Price $4.

The Comment is the oldest systematic exposition of Yoga-doctrine, written in
Sanskrit, that we possess. Although the book consists of three separate works, these
are 5o distinguished, one from another, by differences of type and other devices, that
the general impression is one of admirable clearness.

Volumes 18 and 19. The Veda of the Blackx Yajus School, entitled Taittiriya
Samhita. Translated from the original Sanskrit prose and verse, with a running
commentary. By ARTHUR BeRrIEDALE KErtg, D.C.L. (Oxford), of the Inner
Temple, Barrister-at-law, and of His Majesty’s Colonial Office, sometime Acting
Professor of Sanskrit at the University of Oxford, Author of * Responsible Government
in the Dominions’. Volume 18, kindas I-III; volume 19, kandas IV-VIL. 1914.
Pages, 464+ 874=838. Royal 8°. Price, §7. Not sold separately.

This work, in spite of its large extent, is notable for its well-rounded completeness.
The entire text is translated. The commentary runs pari passu with the version, and
is presented with the utmost typographical perspicuity. An elaborate introduction
is given, treating of the relation of this text to kindred texts, its contents, language
style, and date (‘about'600 B.¢.’), and the religious ritual of ancient India.
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Volumes 20 and 24. Rig-Veda Repetitions. The repeated verses and“Gistichs and
stanzas of the Rig-Veda in systematic presentation and with critical discussion. By
Professor MAURICE BLooMFikLD, of the Johns Hopkins Uhiversity, Baltimore.
Volume 20 contains Part 1: The repeated passages of the Rig-Veda, systematically
presented in the.order of the Rig-Veda. Volume 24 contains Part 2: Comments and
classifications from metrical and lexical and grammatical points of view, and from
the poifxt of view of the themes and divinities of the repeated passages. 1916. FPages,
508 £206="714. Royal 8°. Price, $5. Not sold separately.

~This work is the firgt of 3hree natural sequels to Bloomfield’s great Vedic Con-
cordance : 1. The Rig-Veda Repetitions; 2. The Reverse Concordance; 3. The Vedic
Variants. Adraft of the second has been actually prepared by Bloomfield. ~And he
and Edgerton have in hand the first draft of the third, a systematic presentation and
~critical discussion of the variant readings of the Vedic texts. The aim of this work
on the Repetitions is to help us to understand the oldest religious docyment of Indo-
European antiquity.

Volumes 21 and 22 and 23. Rama’s Later History, or Uttara-Rama-Charita, an
ancient Hindu drama by Bhavabhati. Critically edited in the original Sanskrit and
Prakrit, with an introduction and English translation and notes and variants, &e.
By SuripAD KrisuNa BELVALRAR, Graduate Student of Harvard University.
(No=x, 1920, Professor of Sanskrit at Deccan College, Poona, India.)

Dr. Belvalkar, when returning to India in 1914 from his studies at Harvard, shipped
his manuscript-collations and other papers and his books by the German freighter,
Fangturm. In August, 1914, the Fangturm was interned at the port of Palma,
Balearic Islands. In 1919, she was released. In May, 1920, Dr. Belvalkar recovered
his papers.

Volume 21 was issued in 1915, complete.

Of vodume 22, the first 92 pages, containing the text of the whole play, have been
in print since January, 1915, awaiting for over five and one half years the recovery of
the material for the rest of the book.

Of volume 28, the material included collation-sheets giving the readings of manu-
scripts from widely-separated parts of India, from Nepal to Madras, from Calcutta to
Bombay. In spite of the generous assistance of His Majesty’s Secretary of State for
India in Council, the work of getting the loan of these mss. was so great thab it
seemed best not to try to do it again, but to await the release of the Fangturm.—

There is hope now that volumes 22 and 23 may be issued. ‘

Volume 21. Rama’s Later History, &c. Part 1. Introduction and translation.
(Prefixed is a convenient synoptic analysis of the play. The introduction treats of
Bhavabhiti's life and date and works, and includes a summary of the Rama-stoxy as
given by the Ramayana. Lanman adds an essay entitled ¢ A method for citing
Shnskrit dramas’ The method is very simple and practical) 1915. Royal 8%
Pages, 190. Price, §2.«

“Volume 22. "Rama’s Later History, &ec. Part 2. The text, with index, glossaries,
&ec. (This was printed at Bombay, with the exquisitely beautiful type, newly cast
for this work, of Javaji’s Nirnaya Sagara Press, and upon paper made at Oxford for
this edition, Bach Prakrit speech is followed by the Sanskrit version in immediate
sequence.) See above. ’
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Volume 25. Rama’s Later History, &e. Part 3. Fxplanatory and critical epilogue.
1Critival aceount of the Manuseripts.  Running expository comment.  The variant
veadings of the uls. The typographical *make v’ of Comment and Variants into
pages is sueh that they go purd pussa. These epilegomena close with an essay on the
twentestdrditions of the play. a time-analysis, 2 note on the Hindu stage, X Nee
abave, l

Volume 24. Rig-Veda Repetitions. Parls 2 and 3. By Professor BLooMrfrip,
Deseribed above, with volume 20,

Volunie 25. Rig-Veds Brahmanas: The Aitareya and Kausitaki Brahmanas of the
Hig-Viuda.  Translated from the orviginal Sanskrit. By ARTHUR BErRIEDALE KEITH.
D.C.L,, D Litt., of the Inner Temple, Barrister-at-law, Regins Professor of Sapskrit
and Comparative Philology at the Univessity of FEdinburgh. 1920. Pages, 587,
Ruoyal 87 Price, $5.

The Vedie literature falls into three clearly sundered groups : the Vedic hynmis ov
Mantras; the Brithmanas, ‘the priestlies * or * priestly (discourses)’; and th® Sutras
Keith thinks that the Aitareya is not later than 600 B.c. The plan of the work ir
Tike that of volumes 18-19: elaborate introduction ; translation ; running comment
em the same page.  The skill of the pricstly story-tellers is at its best in the splendid
legenid of Guoabpepa (threatened serifice of von by father: ofl Ispue, Iphigencia,
Pheixos),  Despite the prendo-profundity and puerility of the Brithmanas, tiey e of
genmine significanee fo the student of Hindu antiquity, social and religinus.  And
they are in fact the oldest Indo-Kuropran prose extant.

Volumes 268 and 27, Vikrama's Adventures, or The 'l‘hirt.y-iw:_» Tales of the
Throne, A collvction of stories about King Vikrama, as told by the Thirtytwe
Statuettes that supported his throne. Kdited in four different recensions of the
Sunskrit originul (Vikramu-charite or Sinhi-anadvitrifeaks) and trapslated into
Faglish with an introduction, by FraANxun Foparrron, Assdstunt Professw of
Sunskrit at the University of Pennsylvania. Nearly ready.

Vikrama's Adventures is one of the most famous story-books of medieval Indis.
Vikrama is a kind of Hindu King Arthur, an example for real kings.  Kdgertun hope.
that hiz work may prove suggestive as a model for students of comparative literature,
The text of vuch of the four recensions is printed in horizontally parallel sevtions, so
that each puge contnins those purls which correspond to each other in substance,
Aud the transletion is treated in like manner. Comparisons are thas facilitated to
w dogree never before attained inva work of this kind. '

From ull this, Fdgerton reconstruets, with some detail, and with reasonalde
vortuinty, the originnl work from which the cwrrent versions are derived, This he
presents in the form of u Composite Outline, the®conerete solution of a problem
in literary genetics,

Volumes 28 and 29 and 30. Buddhist Legends. Trynslated from the original
Pali text of the Dhamma-padu Commentary, by EUaGEN: WATSoN BURLINGAME,
Fellow of the Amencan Academy of Arts and Sciences, sometime Harrison Fellow
for Research at the University of Pennsylvania and Johnston Scholar in Sanskrit ut the
Johns Hopkins University and Lecturer on Pili at Yale University, 1921, Pages,
862 4+ 370+ 378=1110. Royal 8°. Not sold sepurately. Price, $15.

Dhamma-padu, or Way of Righteousness, is the name of one of the canonical books
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Founded In 1891 by CHARLES ROCKWELL LANMAN and HENRY CLARKE WARREN.

Edited, with the cosperation of various scholars, by CHARLES RoCKWELL LANMAN,
A.B. and LL.D. (Yale), LLD. (Aberdeen), Professor of Sanskrit (since 1880: Wales
Professor since 1908) at Harvard University (founded, 1636) ;

Mefnber of the American Philosophical Society (founded, 1727); Fellow of the
An:‘terlca,n Academy of Arts and Sciences (1780); President (1890) of the American
Philological Association (1869); President (1908, 1920) of the American Oriental
Society (1842) ; -

Honorary Fellow of the Asiatic Society of Bengal (Caleutta, 1784); Honorary
Member of the Société Asiatique (Paris, 1822), the Royal Asiatic Society (London,
1823), and the Deutsche Morgenlindische Gesellschaft (Leipzig, 1845) ;

Honorary Member of the North-China Branch of the Royal Asiatic Society
(Shanghai), the Finnish-Ugrian Society (Helsingfors), the India Society (London) ;
Honorary Correspondent of the Archmological Department of the Government of
India; Foreign Member of the ,Bohemian Society of Sciences (Prague, 1759) ;
Member of the Colonial Society of Massachusetts; Coiresponding Member of the
Academy of Sciences of the Institute of Bologna (1712), of the Society of Sciences at
Gotbingen (1751), of the Russian Academy of Sciences (Petrograd, 1725), and of the
Académie des Inscriptions et Belles-Lettres (1663) of the Institute of France.

Published by the Harvard University Press, Cambridge, Massachusetts, U.S. of
America. The home office of the Press is ab Randall Hall, Cambridge. The Agent
uf"the Press in Great Britain is Humphrey Milford, Oxford University Press, Amen
Corner, London, E.C., England.

Direct application for books of this Series may be made, with remittance, to the
Harvard University Press at Cambridge, Massachusetts. The volumes will then be
sent by mail or parcel-post direct to the buyer.

The list-prices are subject to a trade-discount. No extra charge is made for postage.
This list is here revised up to date of December, 1920. Prices of previous revisions
are cancelled.

Deseriptive List. A bound volumej containing a list of the volumes of this Series,
and 1 brief Memorial of HENRY CLARKE WARREN, joint-founder, will be sent free
apon application to the Haxvard University Press, Cambridge, Massachusetts.—The list
tells the genernl nature and contents of cach work of the Series, and the uses which
that work is designed to serve. The List gives also extracts from critical notices of
those works, taken from various periodicals of high standing.

Txternals of the volumes. The books of this Series are all printed on paper of a
quality and tensile strength very far above the average. They are all bound durably
in full buckram. The edges are. cut, but the margins are ample ; and the tops are
gilded, mot for ormament, but to make cleaning easy. The backs are properly
lettered. No work is issued until it is complete. Volume 10 is royal quarto (32 cm.) ;
volumes 7 and 8 are super-royal octavo (28 cm.); the rest ave royal octavo (26 em.).

Downloaded from https://www.holybooks.com



IARVARD ORIENTAL SERIES

Volume 1. Jataka-Mals. Stories of Buddha's former incarnations. By Arya Qira.
Critically edited in thg original Sanskrit (Nigari letters) by HENDRIK KERN,
Professor in the Uhiversity of Leiden, Netherlands. «1891. Second issue, 1914.
Pages, 2"70. Royal 8°. Price, $3. (Translation by Speyer, London, 1895, Frowde.)

Volume 2. Sankhya-Pravachana-Bhashya, or Commentary (Bhashya) on’ the
Exposition (Pravachana) of the Sankhya philosophy. By Vijiiina-Bhikshu. Edited
in Sanskrit (Roman letters) by RicHARD GARBE, Professor in the University of
Tibingen, Germany. 1895. Pages, 210. Royal 8% ¢ Price, $3. (Translated by
Gaxbe, Leipaig, 1889, Brockhaus.)

Volume 8. Buddhism in Translations. Passages selected from the Buddhist sacred
books, and translated from the original Pali into English, by HeENRY CLARKE
WARREN, late of Cambridge, Massachusetts. 1896. Sixth issue, 1915. Pages, 54Qm
Royal 8°. Price $1.20. (In accordance with the author’s wish, the original price
was sct extrefhely low, at $1.20. In spite of economic conditions now prevailing, the
original price has been maintained unaltered.)

The first chapter gives the picturesque and touching Buddha-legend ; the last
treats of the monastic order; the other three give the fundamental doctrines of
Buddhism. Warren’s material is drawn straight from the fountain-head. It is this
fact that gives his book an abiding importance and value. It has been widely
circulated in America and Murope and the Orient. Nearly half of the work is
included in The Harvard Clussics, of which over a quarter of a mijlion sefg ha%e been
sold, A memorial of Henry Warren as a scholar is appended to the Descriptive
List mentioned above,

Volume 4. Karpiira-Mafjari. A drama by the Indian poet Rijugekhara (9004A.Dp.).
Critically edited in the original Prakrit (Nagari letters), with a glossarial index and
an essay on the life and writings of the post, by STEN KONOW, Professor of Indic
Philology at the University of Christiania, Norway, and Epigraphist to tha Govern-
ment of India., And franslated into English with introduction and notes, by C. R.
Lawman, 1901. Pages, 318. Royal 8°. Price, $3.

Volumes 5 and 6. Brhad-Devata (attributed to Caunaka), a summary of the deities
and myths of the Rig-Veda. Critically edited in the original Sanskrit (Nagari
letters), with an introduction and seven appendices (volume 5), and translated into
English with critical and illustrative notes (volume 8), by Professor ARTHUR ANTHONY
MacDONELL, University of Oxford. 1904. Pages, 284+350=>584. Royal 8°. Not
sold separately. Price, §6.

Volumes 7 and 8. Atharva-Veda. Translated, with a critical and exegetical com-
mentary, by WiLtiam Dwienr WHITNEY, late Professor of Sanskrit in Yale
University, Rditor-in-Chief of The Century Dictionary, an Encyclopedic Lexicon of
the English Language.—Revised and brought nearer to completion and edited by
C. R. Lanmax. 1905. Pages, 1212, Super-royal 8°. Not sold separately. Price, $10.

The work includes critical notes on the text, with varidus readings of European
and Hindu mss.; readings of the Kashmirian version; notices of corresponding
passages in the other Vedas, with report of variants; data of the scholiasts as to
authorship and dQivinity and metre of each stanza; extracts from the ancillary
literature concerning ritnal and exegesis; literal translation; elaborate critical and
historical introductions

Downloaded from https://www.holybooks.com



HARVARD ORIENTAL SERIES

of the Buddhist Sacred Scriptures. It consists of 423 stanzas. These are-reputed to
be the very words of the Buddha himself. The Dhamma-pada Commentary, composed
by an unknown author in Ceylon about 450 A. D., purports to tell the circumstances
under-which Buddha uttered each one of these stanzas, In telling them, it arrates
299 stories or-legends. These stories are the preponderating element of the
Commentary, and it is these which are here translated.

~In style and substance the tales resemble those of the famous Jataka Book, the
Bude’-‘~1st Acta Sanctorum,~a counterpart of the Legends of the Christian Saints.
A7d they present me~y parallels to well-known stories of medimval literature,
Oriental and Furopean. For comparative study of such parallels (a most inviting
task), Doctor Burlingame’s Synopses, clear and brief, will prove a very great
ceavenience. His vigorous diction suggests familiarity with such ‘ wells of English
vundefyled * as the Bible and the Book of Common Prayer. The wmk gives a v1v1d
picture of the everday life of the ancient Buddhists—monks, nuns, lay disciples. It is
"husk incidentally, an admirable preparative for the study of the more difficult Buddhist
books in the original. As especially attractive stories may be cited: Lean Gotami
seeks mustard-seed to cure her dead child; Murder of Great Moggallana ; Buddha
falsely accused by Chincha; the Hell-pot. A critical and historical introduction is
prefixed. At the end is an intelligent index.
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ADDITIONS

Introduction. P.42. 8. K. Belvalkar (Systems of Sanskrit Grammar, pp. 15-19)
defends the view which places Panini in the seventh century B.c., but without
adding any argument of weight. K. P. Jayaswal (Ind. Anf. xlvii. 188) holds
that Katyayana’s date may be aseribed to 248-200 B.c., on the ground of his
Varttika on ii. 1. 60 (¢akaparthivadingm upasamkhyanam), and argues that, as
Panini holds (vi. 8. 21) that the genitive case-ending is retained in compounds
in a disparaging sense, he cannot have known the imperial title devanampriya,
which Acoka attributes to his predecessors. The cogency of the argument is~
Tmperfect, since there is no real proof that the title was altually used before
Agoka’s time as an imperial title. On the other hand, S. Lévi’s effor} (Journal
Asiatique, sér. 8, xv. 284~240) to bring down Panini’s date to ¢. 300 s.c. on
the strength of his mention of Sarnkala, Bhagala, and Taksagila, and of the
occurrence of Ambhi in the Ganapatha equally lacks cogency.

P. 45. P. D. Gune (Bhandarkar Commemoration Volume, pp. 46, 50, 51)
inclines to favour the view of the priority of the Gopatha Brakmana to Yaska,
but adduces no new evidence of weight, the similarity of Nirukta iv. 27 to
Qopatha v. 5 being one of substance atone.

P. 46, The publication by W. Caland of Das Jaimingya-Brahmana in
Auswahl (Asnsterdam, November 1919), renders available proof of the
posteriority of the Jaiminiya to both the Aitareya and Kaugitaki Brahmanas.
Thus the account of the Gavam Ayana (ii. 874) is plainly later than AB. iv. 17,
and that of the consecration of Kegin (ii. 53, 54) than KB. vii. 4. Many
proper names in the Jaiminiya have parallels in the other two texts, the
former presenting some of these names in inferior forms; of special interest
are Vasistha Satyahavya, Aikadagaksi, Rjigvan Vatavata, Nagarin J anagrutgyé,
Saujata Arafh, Vrsagusma Arjigvana, Somagusma Satyayajfii, Hiranyadant
Veda, Budilae Agvataragvi, Kratujit Janaki, and the Abhiprataranas. The
comparative epoch of the Jaiminiyais suggested by such names as Yajilavalkya,
Janaka Vaideha, Gvetaketu Aruneya, Kahola Kausttakeya, Ksatra Pratardana
the confusion of Kegin Darbhya and Ke¢in Satyakami, &e.

Aitareya Brihmana. iii. 48. That the verse was early unintelligible is shown

by JB. i. 258, where a quite irrelevant story of one Gakala Gaupayana is t81d
in order to illustrate it.
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PREFACE

Tars translation of the Brahmanas of the Rigveda was prepared in the
winter of 1914-15, and in the following autumn Professor C. R. Lanman
added to the many obligations which I owe to him by undertaking to find
a place for it in the Harvard Oriental Series. Interruption of correspond-
ence, due to submarine activity, delayed arrangements for printing, but
substantial progress was made in 1917. Thereafter, however, the increasing
pressure of war conditions rendered work difficult, and when, on the

conglusion of the armistice, an active resumption of printing took place, my

absence in Londdn, while serving on Lord Crewe’s Committee on the Home
Adminisération of Indian Affairs, postponed for a considerable period the
correction of the proofs.

The plan followed in this work is that adopted in the case of the
translation of the Taittirtye Samhitd, vols. xviii and xix in this series, and
it gives me sincere pleasure to express once more my indebtedness to the
works of Professors A. A. Macdonell; T. Aufrecht and J. Eggeling, my
predecessors at, Edinburgh; W. Caland, V. Henry, A. Hillebrandt,
H. Oldenberg, W. D. Whitney, and, last but not least, C. R. Lanman.
Dr. F. W. Thomas, as ever, facilitated the use of the resources of the Library
of the IndiaOffice, including the MS. of Vindyaka’s commentary on the
Kougitali .Brgb’lb\nana, from which are derived the renderings ascribed in
my translation to the commentary. My wife shared with me the task of
correcting the proofs and preparing the indexes. To Mr. Frederick Hall
and his staff my best thanks are due for the care which tkey have taken
in the production of the work.

A. BERRIEDALE KEITH.
EDINBURGH,
October 10, 1919,
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ADDITIONS xi

iv, 17. In the parallel in JB. ii. 874: fasas dvadace masi grigani pra-
vartanta Caland renders {Deren Hérner begannen (erst) im zwolften Monate
hervorzukommen’, but thls sense of pravartants is in itself unlikely, and, what
is more important, is not consistent with the following phrase: fasmat sattripo
dvadage masy api gikhak pravapante, where the parallelism of pra- proves that
the Bralmana understood pravartanta as ‘fell off” ; the horns existed as the
result of %he first ten months, but were lost through the next two, just as
the ¢ikhah are removed. But that this was the original sense is most im-
plausible.

vi. 1. Caland (ZDMG. Ixxii. 28) suggests evopoddsarpan, a correction already
made by O. Bohtlingk (Chrestomathie? p. 21) to eliminate ha sma with the
imperfect ; at its second occurrence he omits sma rather than adopt Delbriick’s
suggestion (Bohtlingk, p. 850) sa ha sma yenopodasarpati. But these conjectures
do too much violence to the text, and it must be remembered that in vii. 16
is found ha sma . . . mumuce and at v. 80 ha sma . . . wvaca, which is not pro-
bebly to be taken with Delbritck (Altind. Synt. p. 508) as equivalent to the
normal ka smaha,

" vi. 85 The conjectures of Weber as to the end of the Devanitha are borne
out by JB. ii. 116, where the reading is aha ned asann apurogavani, yajha ned
asann avicetandsak.

vii. 18, The Udantyas here are clearly the same as the Udantas in JB. i, 197,
as Caland (JB. p. 80) rightly suggests. His further suggestions (pp. 99, 104)
that the Udantas include the Kurus and Paficalas, or the Kurus only (JB. i
256, 262) and are northerners generally is quite inconsistent with his first
identification. Nor are the Kurus and Paficalas northerners proper ; cf. Vedic
Indez, i. 168.

Kausitaki Brahmanra. vii. 4. There is a variant in JB. ii. 58, 54, where the
text as it stands does not make sensé. The same Bralmana (i. 285) converts
Kecin Dirbhya from a king into a Purohita of Kec¢in Satyakami, which
contradicts its own version elsewhere, and is doubtless a product of secondary
tradition.

x. 2 and xvii. 9. Caland (ZDMG. Ixxii. 1, 2) suggests ‘eindringen’ for
amvavapdtok, but this is not necessary ; for yadé na cf. GA. i. &

xxi. 1. Caland (ZDMG. 1xxii, 24) conjectures for nanvaviyaniye the more
natural *nanvavayanaya.

xxili. 2. Caland reads hafvayantam, which is an improvement, though
yamtam is unobjectionable unless referred to Indra’s attack on Vrira.

xxiii. 5. Caland accepts M’s reading of Paruchepdt in the second clause, and
»ostores it in the first; this makes the sentence so simple as to.render the
corruption unaccountable, and M, while often showmg a good tradition, is
also not without obvious efforts at corréetion. "In this case the correction,
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xii ADDITIONS

unfortunately, ruins the meaning of the passage; the one-day form has no
Parucchepa hymn.

xxv. 10. For samsthapayiseyuh Caland suggests samiisthapayiseyub ; very
possibly samsthapayeywh is correct. '

xxv. 18, Caland suggests that for ned . . . antariyam should be read
antarayama, since there is a variant awfaryama, and the subjunctive is-
required. But the injunctive would be correct (Delbriick, ALltind. Synt.
p. 360), and the conjecture is therefore needless. The plural, however, is
a difficulty, though not impossible ; antarayam, injunctive of the verb found in
xii. 4 and xxiii. 4, may be read, and would explain the divergent readings,
since it would be a rare and easily misunderstood form. If éya@m is correct,
then the passage is comparable with AB. viii. 28.

xxvi. 4. Caland deduces from xvi. 9 and xxv. 14 the suggestion Ziyate in
lieu of diayate, but from PB. xvi. 1. 2: kartapatyam taj jyate va pra va miyate
concludes that jiyate is original. But dhiyaie can stand.

xxvi. 7. Caland’s suggestion to omit smaha is open to the objection that its
insertion is not easy to explain, and the text can be translited.

xxviil. 1. Caland reads etdvate, ‘so wichtig sind”

xxviil. 2. Caland suggests that apajajfiire is a misprint for apajeghnire.
The Anand. ed., however, has the same reading, but the sense must be as
rendered below.
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INTRODUCTION
§ 1. ComrarisoN oF CONTENTS OF THE Two BRAHMANAS.
A. THE AITAREYA BRAHMANA
Paiicika I.

Tae SomMA SAORIFICE.

Adhyaya I.
The Consecration rites.
i. 1 =1i. 1. The cdnsecration offering. KB. vii. 1
2= 2. The origin of the terms Ahuti and Hotr.
8= 3. The rebirth of the consecrated man in the rite.
4 = 4. The verses recited at the sacrifices of the consecration offering, vii. 2
5= 5. The verses for the Svistakrt rite.
6 = 6. The choice of Viraj verses.
Adhyaya II,
The Introductory Sacrifice.
7 = ii. 1. The deities of the introductory sacrifice. vil, 5, 8
8 = 2. The fore-offerings.
«9 = 3. The metres used in verses of the introductory sacrifice.
10 = 4. The Viraj metre in the Svigtakrt verses.
11 = 5. The uge of the fore- and after-offerings.
The offerings to the wives of the gods. vil. 9
The introductory and the concluding sacrifices. vii. 7, 9
Adhyaya IITI,
The buying and bringing of the Soma.
12 = iii, 1. The bringing of the Soma. vii. 10
18 = 2. The bringing forward of the Soma. vii. 10
14 = 8. The unyoking of the Soma cart. ' vii. 10
15 = 4. The guest-offering to Soma. viii. 1
1% = 5. The production of fire by friction. viid, 1

17 = 6. The remaining rites of the gyest reception. viii, 2
1 [mo.s. 25) :
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2 Comparison of Contents of the two Branmanas [§1

Adhyaya IV.

The Pravargya.

i. 18 = iv. 1. The origin of the Pravargya. KB. viii. 3
19 = 2. The first twenty-one verses of the Hotr. viii. 4
20 = 3. The Pavamant and other verses. viil, 5
21 = 4. The completion of the first section of the Mantras viil. 5, 6
22 = 5. The second section of the Mantras. viii. 7
283 = 6. The Upasads. viii. 8
24 = 7. The Tantnaptra rite.

25 = 8. The Upasads (continued). viii. 9
26 = 9. The fore- and after-offerings omitted in the Upasads.

The Tantnaptra and Nihnavana.

Adhyaya V.

The carrying forward of the fire, Soma, and the offerings to the High Altar.

27 = v. 1. The purchase of Soma by speech and her return. ix. 1
28 = 2. The carrying forward of the fire. ix. 2
20 = 3. The bringing forward of the oblation receptacles. ix. 8, 4

30 = 4. The Mantras for the bringing forward of Agni and Soma. ix. 5, 6

Paficika II.
TrE SoMA SACRIFICE (continued).
Adhyaya I = VI.
The Animal Sacrifice.

ss

ii. 1 = vi. 1. The erecting of the sacrificial post. x 1
2= 2. The anointing of the sacrificial post. x°2
3= 8. Thesymbolic value of the post and of the sacrifice. x. 3
4= 4. The fire offerings with the Ap:1 verses.
5= b. The carrying of fire round the victim.
6= 6. The formulae for the slaying of the victim. x. 4
7= 7. The formulae for the slaying of the vietim (continued). x. 5
8= 8, The sacrificial animals.
9= 9, The relation of the cake and animal offerings.

"The sanctity of the consecrated man.
10= 10. The offering of the portiens for Manota. x. 6
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§1] The Avtareyo Brahrans 3
Adhyays II = VII.
The Animal Sacrifice (continued) and the Morning Litany.
ii. 11 = vii. 1. The reason for carrying fire round the victim.
12 = 2. The offering of the drops from the omentum. KB.x 5
13 = 3. The offerings to the calls of Hail ! x b
14 = . 4. The offering of the omentum. x b
15 = 5, The time for the repetition of the morning litany. xi. 8
16 = 6. The beginning of the litany. xi 4
17= 7. The number of the verses. xi. 7
18 = 8. The mode of reciting the verses. xi. 2,6
The deities addressed. xi. 4, 6
Adhyaya III = VIIL
The Aponaptriya and other ceremonies.
19 = viii. 1. Story of the seer Kavaga. xii. 3
0= 2. The mixing of the Vasativarl and Ekadhana waters.  xii. 1, 2
21 = 8. The Upangu and Antaryama cups. xii. 4
22 = 4. The Bahigpavamana Stotra. xii. &
T 23 = 5. The cake offerings at the three pressings. xiii. 3
24 = 6. The offering of five oblations. xiii, 2
Adhyaya IV = IX.
The Various Cups.
25 = ix. 1. The cups for Indra and Vayu, Mitra and Varuna, and the Agvins
_ xiii. &
.26= 2. The symbolism of these cups. xili, 5
27= 3. The drinking of the Hotr from these cups. xiii, 6
28 = 4. The two offering verses for these cups.
29 = 5. The offerings to the seasons. xiii, 9
80 = 6. The eating and drinking of the Hotr. xiii, 7
31 = 7. The silent praise.
82 = 8. The symbolism of the silent praise.
Adhyaya V =X,
The Ajya Qastra.
83 = x. 1. The call and the Nivid (Puroruc). xiv. 8
‘8¢ = 2. The words of the Nivid (Purorue). _
85 = 8. The recitation of the hymn of the Ajya. xiv. 2
86 = 4. The altars of the priests.

The Qastra of the Achavaka. o
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4

Comparison of Contents of the two Brghmanas [§1

il 87 = x. 5. The correspondence of the Stotras and Castras.

38 =
39 =
40 =
41 =

iii. 1 = xi,

2=
3=
4 =
..5=

X

6. The muttering of the Hotr.

7. The silent praise, the Puroruc, and the hymn.

8. The hymn. KB. xiv. 1

9. The hymn (continued). xiv. 1
Paificiks III.

TrEe Soma Sacririce (continued).
Adhyaya I = XI.
The Prasige Qastra, the Vasat call, and the Nivids.

1. The seven triplets of the Praiiga Castra. xiv, 4
2. The meaning of the triplets. xiv. 5
8. The power of the Hotr to ruin the sacrificer.

4. Agni as the real deity of the Castra.

5. The vagsaf call and the secondary vasaf call.

6. The meaning of the wasaf call.

7. The three kinds of vasaf call.

8. The Anumantrana of the vasaf call.

9. The meaning of Praiga, Purorue, Vedi, Nivid, and Graha.

0. The place of the Nivids.

11. The mode of repeating the Nivids.

.

Adhysya IT = XTI,
The Marutvatiya and the Niskevalya Castras.

i. 1. The call and the response. KB. xiv. 3
2. The Anustubh at the begirining of the (astra.
8. The mode in which Agni escaped death in theseveral Qastras.

xv. b
4. The beginning of the Marutvatiya Castra. xv, 2
5. The Pragstha to invoke Indra. xv. 2
~8. The Pragatha to Brahmanaspati. xv. 2
7~ The inserted verses. xv. 3
8. The Marutvatiya Pragatha and the hymn, xv. 8
9. The origin of the Castra for the Maruts.
10. Indra’s claim to the Nigkevalya Qastra. xv. 4

1. Prasahs, the wife of Indra, and the inserted verse.

12. The four parts of the Saman and of the Castra.

18. The strophe, antistrophe, inserted verse, Sama-Pragatha, and
hymu, xv. 4
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§1

iii. 26 = xiii. 1.
26 = 2.
27 = 3.

The Astareya Brahw'ano 5

Adhyaya III = XIIL
The Vaigadeva and the Agnimaruia.

The fetching of Soma by the metres.
The success of the Gayatr and the loss of her nail.
The origin of the three pressings.

28 = 4. The syllables of the Tristubh and Gayatrl,
29 = 5. The share of the Adityas, Savitr, Vayu, and sky and- earth.
KB. xvi. 1-4
30 = 6. The share of the Rbhus. xvi 3, 4
3l= 7. The hymn to the All-gods and the inserted verses. xvi 3, 4
32 = 8. Offerings to Agni, Soma, and Visnu. xvi. 5
33 = 9. The legend of Prajapati and his daughter and the origin of
Bhutapati.
84 = 10. The propitiation of Rudra.
= 11. The hymns to Vaigvanara and the Maruts and xvi 7
the strophe and antistrophe of the Agnimaruta. xvi 7
86 =  12. The hymn to Jatavedas.
87 = 18. The offerings to the wives of the gods, to Yama and the Kavyas.
xvi 7
88 = 14. The share of Indra, and verses to Visnu, Varuna, and Prajapati.
Adhyaya IV = XIV.
General considerations regarding the Agnistoma.
89 = xiv. 1. The origin of the term Agnistoma.
40 = 2. The‘comprehensive character of the Agnistoma. iv. 4, 5
41 = 8. The Ukthya and Atiratra as dependent on the Agnistoma.
The number of Stotriya verses in the Agnistoma.
42 = 4. The four Stomas of th® Agnistoma.
43 = 5. The names Agnistoma, Catustoma, and Jyotistoma.
44 = 6 The mode of performing the ceremony in accordance with the

course of the sun.

Adhyaya V = XV,
Certain Details regarding the Sacrifice.

45 = xv. 1. The recovery of the sacrifice by the gods.

46 = 2. Errors in the selection of priests.

47 = 8. The offerings to Dhatr and the minor deities.
48 = 4. The offerings to the goddesses as alternative or additional rites.
49 = 5. The origin and form of the Ukthya and its Samans. xvi. 11
50 = 6. The Qastras of the Hotrakas at 4he evening pressing. ~xvi. 11
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Comparison ¢F Contents of the two Rrahmanas [§1
Paiicika IV,
Tue SomA SACRIFICE (continued).
Adhyays I = XVI.
The Sodacin and the Atiratra Sacrifices.

bl
s

1 = xvi. 1. The nature of the Sodagin. KB. xvii. 1
2= 2. The mode of reciting the Sodagin Castra.
3= 3. The intermingling of the metres. xvil. 2, 3
4 = 4, The additions from the Mahanamnis. xvii. 4
5= 5. The origin of the Atiratra xvii. 5
6 = 6. The Castras of the Atiratra at the three rounds and the Sandhi
Stotra. xvii. 6
Adhyaya IT = XVII.
The Avina Castra and the Gavam Ayana.
7 = xvii. 1. The Agvina Castra as Prajapati’s gift to Surya.
8 = 2. The race of the gods for the Qastra. xviii. 1
"9 = 3. The steeds of the gods in their race.
10 = 4. The verses to Strya, Indra, the Rathantara Siman, &e. xviii. 3
11 = 5. The conclusion of the Castra. xviil. 4, 5
12 = 6. The Caturvinga day of the Gavim Ayana. xix. 8
13 = 7. The two Samans of the Sattra and the order of the parts of the
Sattra.
14 8. The modification of the Nigkevalya Castra on the Caturvinga and
Mahavrata days. xix. 9
Adhyiya III = XVIIL
The Sadahas and Visuvant.
15 = xviii. 1. The composition of the Sadaha. xxx 1
16 = 2. The five Sadahas in the month. xxi. &
17 = 8. The Gavam and other Ayanas.
18 = 4. The Ekavinca Viguvant day.
19 = 5. The Svarasamans, Abhijit and Vigvajit, and Viguvant.
xxiv. 1-9; xxv. 7
20 = 8. The Dirohana in the Tarkgya hymn. xxv. 7
21l = ™7. The mode of repeating the Diirohana. xxv. 7
22 = “3. The distinctive characteristics of the Visuvant day.
Adhydya IV = XIX.
The Dvadagahe rite.
28 = xix. 1. The origin of the Dvadagaha rite.
24 = 2. The parts of the Dvadagsba.

256 = 3. Prajapati and the,Dvadagaha.
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§1]

The Aitareya Brahmgmna 7

iv. 26 = xix. 4. The consecration for the Dvadagsha, the victim for Prajapati, and

27 =
28 =

the cake for Vayu.
5. The transposed Dvadag¢aha.
6. The Samans of the Prsthas.
Adhyaya V = XX.
The first two days of the Dvadagaha.

-

29 = xx. 1. The Qastras of the morning and midday pressings of the first day.

30 =
81 =

32 =

KB. xxii. 1

2. The remaining Castras. xxii. 1
8. The Qastras of the morning and midday pressings of the second
day. xxii. 2

4, The remaining Qastras. xxii. 2

Paficika V.
Tae Soma SACRIFICE (continued).
Adhyaya I = XXI.
The third and fourth days of the Dvadagaha.

" v.1=xxi. 1. The Castras of the morning and midday pressings of the third

2=
8=
4=

day. xxii. 8, 4
2. The remaining Qastras. xxii, 4, 5
8. The Nyuiikha in the fourth day. xxii, 8
4, The characteristics of the morning and midday pressings of the
fourth day. xxii. 6-8
5. The remaining Qastras. xxii, 8, 9

Adhyaya II = XXTI,
The fifth and sizth days of the Dradagihs.

6 = xxii. 1. The Castras of the morning and midday pressings of the fifth

14 =
15 =

day. xxiii, 1
2. The oCakvara Saman and the Mahanamni verses and the
Nigkevalya Qastra. xxiii, 2

3. The remainder of the lekevalya Castra and the other Qastras
‘xxiii, 8

4. The season offerings on the sixth day.
5. The use of the Parucchepa verses before the Yajyamof the Pra-

sthita offerings. _ xxiii. 4, 5
6. The origin of these verses. xxiil, 4
7. The Castras of the morning and midday pressings of the sixth
day. * xxii. 6, 7
8. The remaining Qastras. xxiii. 7, 8

9. The Nabhanedistha hymn of the Valgvadeva
10. The special Qastras of the third pressing.
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8 Comparison of. Contents of the two Brahmanas §1

Adhyaya III = XXIII.
The seventh and eighth days of the Dvadagaha.

v. 16 = xxiii. 1. The Qastras of the morning and midday pressings of the seventh

day. KB. xxvi. 7, 8
17 = 2. The remaining Castras. xxvi. 9, 10
18 = 3. The Castras of the morning and midday pressings ~f the eighth
day. xxvi 11, 12
19 = 4. The remaining Qastras. xxvi. 12, 13

Adhyaya IV = XXIV,
The ninth and tenth days of the Dvadagaha.

20 = xxiv. 1. The Castras of the morning and midday pressings of the ninth

day. xxvi, 14, 15
21 = 2. The remaining Castras. xxvi. 16, 17
22 = 3. The tenth day. xxvii. 1-3
"23 = 4. The Mantras of the Serpent Queen and the Caturhotrs xxvii. 4
24 = 5. The breaking of silence by the priests. xxvil. 6
25 = 6. The text of the Caturhotrs, the bodies of Prajspati, and the
riddle. xxvil. b
Adhyaya V = XXV.
The Agnihotra and the Brahman Priest.
26 = xxv. 1. The Agnihotra offering. i 1
27 = 2. Expiations for accidents to the Agmhotra cow (= vil. 8).
28 = 8. The symbolism of the Agnihotra.
29 = 4. The time of offering the Agnihotra before or after sunrise. ii 9
80 = 5. The arguments for offering after sunrise. .9
31 = 6. The conclusion. g i 9
89 = 7. The expiations for errors in the sacrifice, vi, 10, 12
33 = 8. The office of the Brahman priest. vi. 13
34 = 9. The work done by the Brahman priest. vi. 12, 13

Paficika VI,
Tuzr (asTrAs oF THE HoTrARAS.

Adhyaya I = XXVI,
The office of the Gravastut and Subrahmanya.

vi, 1 == xxv1. 1. The origin of the midday Mantras of the Gravastut. KB. xxix, 1
2= 2. The manner and mode of reciting these Mantras. xxix. 1
3= ‘8. The Subrahmanya formula and the priest.
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§1] The Astareya Brahm-no 9

Adhysya IT = XXVII.
The Castras of the Hotrakas at Sattras and Ahinas.
vi. 4 = xxvii, 1. The origin of the Qastras of the Hotrakas.

5= 2. The strophes and antistrophes at the morning pressmg of
Ahinas. KB. xxviii. 10
= 8. The opening verses of these Castras.
7= 4. The concluding verses of these Castras.
8= 5. The two kinds, AhTna and Aikahika, of concluding verses.
The recitation of verses additional to those of the Stoma.
xxviii. 10

Adhyaya ITI = XXVIII.
Miscellaneous points as to the Hotrakas.

9 = xxviii. 1. The number of verses used for the filling of the Soma goblets.

xxviil. 8
10 = 2. The offering verses for the Prasthita libations. xxviii. 8
= 3. The filling of the goblets and the Prasthita libations at the
midday pressing. xxix, 2
12 = 4. The filling of the goblets and the Prasthita libations at the
third pressing. xxx, 1

18 = 5. The Hotrakas with and without Qastras.
4= 6. The substitute for the Castras of the Agnidh, Potr and Negtr.
The Praisa formulae of the Maitravaruna. xxviil 1
‘The discrepancies between the Stotras and Castras at the third

pressing.
15 = 7. The Jagatt hymn to Indra, the hymn of the Achavaka and the
* concludmg verses of the Hotrakas at the third pressing.

xxx. 2, 8
16= 8. The omission of Naracansa verses in the Achavaka’s Castra at

the third pressing.
Adhyaya IV=XXIX.
© The Sashpata Hymns, the Valakhilyas, and the Dﬂrohaoga..

17 = xxix. 1. The strophes and antistrophes at the morning pressings.

xxix, 2-8
The continuity of the sacrifice.
18 = 2. The Sarapata hymns of the Sadaha at the midday pressing,
The Ahtna hymns of the separate days at the mzdday pressing.
xxix. 8
19 = 8. The order of the Sarhpata hymns in the Sa.(_laha. xxix. §

) [a.?.t. 2(5]
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10 Comparison oj’- Contents of the two Brahmanas §1

vi. 20 = xxix. 4. The hymns recited daily.

2l = 5. The Pragathas recited daily. KB. xxix. 4
The Tristubhs recited daily. Xxix, 4
22 = 6. The texts of the Tristubhs. xxix. 4
28 = 7. The daily and general connecting and disconnecting of the
Ahinas.
24 = 8. The Valakhilyas recited by the Maitravaruna.
25 = 9. The Durohana recitation and the hymn in which it occurs. xxx. 5
26 = 10. The recitation of the Durohana by itself.
Adhyaya V = XXX,
The (ilpa Qastras of the Third Pressing.
27 = xxx. 1. The Nabhanedistha and Naragansa of the Hotr. Xxx. 4
28 = 2. The Valakhilyas of the Maitravaruna. XXX. 4
29 = 8. The Sukuti and Vrsakapi of the Brahmanicchansin, xxx. 5
? e 4. The Evayamarut of the Achavaka. xxv. 12, 13; xxx. 8
Bl = 5. The arrangement of hymns on the Vigvajit day. xxv. 12, 13
32 = 6. The Kuntapa hymns. xxx. b, 7
38 = 7. The Kuntapa hymns (continued) : the Aitagapralapa. Xxx. 5
34 = 8. The Kuntapa hymns (continued): the Devanitha. xxx. 6
36 = 9. The Kuntipa hymns: the Devanitha, the Adityas and
Angirases. xxx. 6
36 =  10. The Xuntapa hymns (concluded) : the Pavamani verses.
xxx. 7, 8§
Paficika VII.

Tae Axmvarn OrFFErING, Exprarrons, aAxp THE RovarL CONSECRATION.

Adhyiya I = XXXI.

vii. 1 =xxxi. 1. The Distribution of the Portions of the Victim.

Adhygya II = XXXII,
Expiations of Errors in the Sacrifices.

2 = xxxii, 1. Expiations in the case of the death of an Agnihotrin.

8 =
4 =
5=

6 =

7=

" 2. Expiations for accidents to the Agnihotra cow ( = v. 27).

8. Expiations for the spilling of the Sarnayysa.

4. Expiations for the spilling of the Agnihotra and the extinetion
of the Garhapatya.

5. Expiations for the mingling of the fires with other saerificial
fires.

6. Expiations for the mingling of the fires with non-sacrificial

" fires.
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vii. 8 = xxxii. 7. Expiationsfor weeping by theAgnihotrin or neglect of vows, &e.

9= 8. Expiations for the omission of the Agrayana by an Agnihotrin.
[10 = 9.] Mode of performance of the Agnihotra of one whose wife is
dead.
11 = 10.] The exact time of performing the new and full moon rites.
12 = 11. Miscellaneous expiations for an Agnihotrin. KB.ii. 5

Adhyaya III = XXXIII,

The Story of Cunakgepa.
18 = xxxiil, 1. The desire of Harigeandra for a son.
14 = 2. The birth of a son and the promise of sacrifice to Varuna.
15 = 8. The purchase of Cunaheepa as substitute.
16 = 4, The preparations for the sacrifice.
17 = 5. The release of Cunaheepa and his adoption by Vigvamitra.
18 = 6. The acceptance of Cunahgepa by Vigvamitra’s family.

The results of the recitation of the story.

Adhyiya IV = XXXIV,
The Preparations jor the Royal Consecration.
19 = xxxiv. 1. The relationship of the king and the priests.

20 = 2. The place of worshipping asked for by the king.

21 = 3. The libations to secure the fruit of sacrifices and fees.

22 = 4. The libations preferred by Sujata.

28 = 5. The making of the king a Brahman for the consecration,
24 = 6. The king’s reversion to his royal status,

25 = 7. The invocation of the ancestors.

26 = 8. The exclusion of the king from eating the oblation.

Adhyiya V = XXXV,
The Sucrificial Drink of the King.
27 = xxxv. 1. The story of the Cyaparnas and of Rama Margaveya,

28 = 2. Rama’s exposition to Janamejaya of the exclusion of Ksatriyas
. from the Soma. :

29 = 8. The forms of food not to be tasted by the king.

80 = 4. The portion of the king at the sacrifice and its composition.

81 = 5. The symbolism of the Nyagrodha element of the king’s portion.

82 = 6. The symbolism of the Udumbara, Agvattha, and Plakga fruits.
83 = 7. The drinking of his portion by the king.
84 = 8. The drinking of the Naragansa cups by the king.

The tradition of the drink. °
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Paiiciks VIII.
THE Royar CoNsECRATION (continued).
Adhyaya I = XXXVTI,
The Stotras and Castras of the Soma Day.

viii. 1 = xxxvi. 1. The use of Rathantara and Brhat at the midday pressing.

M

2= 2. The Qastras of the midday pressing.
3= 3. The Nivid hymn of the Nigkevalya Castra.
4= 4. The Qastras of the Hotrakas.

Adhyaya IT = XXXVIL.

The Anointing of the King.
5 = xxxvii. 1. The preparations for the anointing.
6= 2. The mounting of the throne by the king.
7= 3. The anointing of the king.
8= 4. The symbolism of the anointing.

The drinking of Surs.
9= 5. The descent of the king from the throne.
10 = 6. The magic rite for defeating an opposed army and the similar

rite followed by the king,
7. The offerings to Indra and their effect.

]

11

Adhyiya III = XXXVIII.

The Great Anointing of Indra.
12 = xxxviii, 1, The throne prepared for Indra and mounted by him, and

his proclamation by the gods.
18 = 2. His anointing by Prajapati.
14 = 3. His anointing by the other deities for universal rule.
Adhyaya IV = XXXIX,
The Great Anointing of the King.

15 = xxxix. 1. The oath taken by the king to the priest.

16 = 2. The preparations for the anointing.
17 = -8, The mounting of the throne by the king and hig procla.matmn
18 = 4, The anointing of the king.
19 = 5. The anointing of the king and its results.
20 = 6. The symbolism of the anointing.
* The drinking of Sura.
21 = 7. The kings for whom the great anointing was performed :

stanzas on Janamejaya, Vigvakarman, and Marutta.
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viil. 22 = xxxix. 8, The kings for whom the great anointing was performed :
stanzas on Anga and Udamaya.
28 = 9. The kings for whom the great anointing was performed :
stanzas on Bharata, and legends of Durmukha and Satya-
havya and Atyarati.

Adhyiya V = XL.

The Office of Purohita.
24 = x1. 1. The need of a king for a Purohita.

26 = 2. The protection of Agni secured by having a Purohita.
26 = 8. The evidence of the Rgveda as to the Purohita.

27 = 4. The qualification of a Purohita.

28 = 8. The spell for the slaying of the king’s enemies.

B. THE KAUSITAKI BRAHMANA

Adhyaya I.
The Establishment of the Fires.

i. 1. The offerings to the forms of Agni.
2. The attainment of the fore- and after-offerings by Agni.
8. The time of the re-establishment of the fires.
4. The fore- and after-offerings and the butter portions.
B. The Vibhaktis and the offering to Aditi.

Adhyaya II.
The Agnihotra.

. The preparation of the milk. AB. v. 26

. The libations.

. The making of the offering in the Ahavantya fire. —_

The reverence paid to the fires and the releasing of the vow.

The homage paid to the fires by one when about to be or having been
absent. vil. 12

. The placing of the fire on the fire sticks.

. The relation of speech and the other senses.

. The result of the true knowledge of the Agnihotra. .
The time of the offering. : 7. 29-81

o B 00 DO

© oA,
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14 Comparrison of Contents of the two Brahmanas §1

Adhyaya III.
The New and Full Moon Offerings.

. The time of commencing the full moon offering.

. The kindling verses and the Arseya,

. The invitation of the gods.

The fore-offerings.

. The butter portions.

The chief oblations of the sacrifices.

- The invocation of the sacrificial food.

- The after-offerings, the Suktavaka, and the Camyuvaka.
- The joint sacrifices to the wives of the gods.

ii.

R = N

Adhyaya IV.

Special Sacrifices.
iv. 1. The Anunirvapys.
The Abhyudita.
The Abhyuddrsta.
The Daksayana. AB. iii, 40
The Idadadha. AB. iii, 40
The Caunaka.
The Sarvaseniya.
. The Vasistha.
. The Sakamprasthayya.
10. The Munyayana.
11. The Turiyana.
12. The offering of first-fruits of millet.
18. The offering of first-fruits of bamboo seeds.
14. The offering of first-fruits of rice apd barley.

©ONo P W

Adhyaya V.
The Four-Monthly Sacrifices.

. The time and purpose of the Vaigvadeva.
. The deities of the Vaigvadeva.
. ThexHes of the Varupapraghasas.
. The deities of the Varunapraghasas.
The Sakamedhas.
The offering to the fathers.
The omission at the Sakamedhas of the offerings to the strew.
The Cunasirya offering.
. The performance of the expiations and substitutions.
. The laying to rest of the Sacrificer with his own fires,

@ 0 NI O D N

[y
[=4
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Adhyaya VI.
The Broahman Priest.

vi. 1-9. The activity of Prajapati.
10-14. The part of the Brahman priest. AB. v. 32-34
15. General remarks on the Haviryajiias.

Adhyaya VII.
The Soma Sacrifice.

vii. 1. The consecration offering. il
2, The verses recited. i 4
8. The position of the consecrated man.
4. The consecration according to Keg¢in Darbhya.
5. The introductory sacrifice. .7
6. The discernment of the quarters by the gods.
7. The relation of the introductory and the econcluding sacrifices. L 11
8. The deities of the introductory sacrifice. 17
9. The relation of the introductory and the concluding sacrifices. i 11
The offerings to the wives of the gods.
10. The buying and bringing forward of the Soma. i. 12-14
Adhyaya VIIL
The Soma Sacrifice (continued).
viii, 1. The guest recei)tion of Soma. i 15, 16
2. The conclusion of the guest reception. i 17
¢ 3. The significance of the Mahavira pot in the Pravargya. i 18
4. The first part of the Mantras. -~ i 19
5. The first part of the Mantras (continued). i 20, 21
6. The first part of the Mantras (concluded). i21
7. The second part of the Mantras. i 22
8. The Upasads. i 23
9. The verses used in the Upasads. i2
Adhyiya IX.
The Soma Sacrifice (continued).
ix. 1. The bringing forward of the fire, and the share of speech. i 27
2. The verses for the bringing forward. i 28
8, 4. The bringing forward of the oblation receptacles. i 29
5, 6. The Mantras for the bringing forward of Agni and Soms. i. 30
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16 Comparison of Contents of the two B¥ahmonos [§1

Adhyaya X.
The Animal Sacrifice.

x. 1. The erection of the sacrificial post.
2. The anointing of the sacrificial post.
The use of the post for a number of victims.
8. The symbolic value of the sacrifice.
4, The formulae for the slaying of the vietim.
5

. The offerings of the drops, to the calls of Haill,

omentum.
6. The offering of the portions for Manota.

Adhysya XI.
The Soma Sacrifice (continued).

. The recitation of the Prataranuvaka.
The various metres used.

The attaining of cattle.

The deities of the Prataranuvaka.
The nature of the Pranava.

The metres and the Ekavin¢a Stoma.
The number of verses to be recited.
The place and time of the recitation.

Adhyaya XII.
The Soma Sacrifice (contmued)

xii. 1, 2. The performance of the Aponaptriya.

. The legend of Kavasa.

. The Upancu and Antaryama Cups.

. The Bahigpavamana Stotra.

The deities who share the victipn and the Soma.

Pt

xi.

PN e FU

PP g W

The offering of the eleven victims.

Adhyaya XIII.
The Soma Sacrifice (continued).

xiii. 1. The creeping to the Sadas.
2. The offering of five oblations.
3. The cakes.
4. The Soma shoots symbolized.
5. The cups for two deities,
6. The Hotr’s ghare in the offering.
7. The invocation of the sacrificial food.
8. The response of the Achavaka.
9. The season cups.
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ii. 8

i. 6, 7
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i, 10

ii. 18
ii. 16, 18

ii. 18
ii. 17
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ii. 20
i, 19
ii. 21
ii..22
i, 18

. The invitations to the gods when eleven victims are offered.

i, 24
ii. 28

ii. 25
ii. 80

ii. 29
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Adhyaya XIV.

The Soma Sacrifice (continued).

xiv. 1. The Ajya Castra. AB. ii. 40,41
2. The mode of reciting the hymn. ii. 35
3. The csll. ' il 83; iii. 12
4. The Pratiga Qastra. : , i 1
5. The Praiiga Qastra (continued). iii. 2

Adhyaya XV.

The Soma Sacrifice (continued).
xv. 1. Preliminary Rites

2. The Marutvatiya Castra. iii. 16-17
8. The Marutvatiya Castra (continued). iii. 18, 19
4. The Niskevalya Castra. iii. 21, 24

5. The mode in which Agni evaded death in the several Castras. iii. 14

Adhyaya XVI.

The Soma Sacrifice (continued).
xvi. 1. The Aditya cup. © il 29
2. The Sgvitra cup. ' iii. 29
8. The Vaigvadeva Castra. iii. 29-31
4. The meaning of the Castra. iii, 2931
5. The offerings te Agni, Soma, and Visnu. iii, 32
6. The Patnivata cup.
7. The Agnimaruta Qastra. iii, 85-37

8. The five syllables.

9. The conclusion.
10. The Sautranfani.
11. The Ukthas of the Ukthya. iii. 49, 60

Adhyaya XVII.
The Soma Sacrifice (continued).

xvil. 1. The Sodagcin. ive 1
2, 8, The mode of reciting the Sodagin Castra. : iv. 3
4. The non-use of the MahanamnIs. iv. 4
5. The result of the Atiratra. , iv. &
6, 7. The connexion of Saman and Castra. iv. 6
8, 9. The mode of recitation.
3 [m.os. 28]
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Adhyaya XVIII.
The Soma Sacrifice (continued).

xviii. 1. The origin of the A¢vina Qastra. AB. iv. 8
2. The beginning of the Castra.
8. The composition of the Qastra. iv. 10, 11
4, 5. The conclusion of the Castra. iv. 11
6. The Hariyojana.
7. The Cakalas.

8. The conclusion of the Jyotistoma.
9, 10. The concluding bath.

11-14. The offering of the final victim.

Adhysya XIX.
The Soma Sacrifice (continued).

xix. 1. The preparation for the consecration.
B 2. The deity of the cake in the sacrifice of an animal to Prajapati.
The date of the consecration.
. The date of the consecration.
. The consecration offering of five oblations in the fire piling.
. Offerings to the divine instigators.
Offering to Tvagtr.
. The offerings to the minor deities.
8. The Qastras of the Caturvihga. iv. 12
9. The Qastlas of the Caturvinga (continued). iv. 14
10. The form of the rite when all the Stomas are used.

N R N

Adhyays XX.

The Soma Sacvifice (continued).
xx. 1. The results of the performance of the Abhiplava Sadaha. iv. 15
2. The Jyotis day.
3. The Go day.
4. The Ayus day.

Adhyiya XXI,
The Soma Sacrifice (continued).

xxi. 1. The value of the second set of three days.
2. The Go day.
8. The Ayus day.
4. The Jyotis day.
5. The Abhiplavas and Prsthya Sadahas in the Sattrs. iv. 18
€. The origin of the term Abhiplava.
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Adhyiya XXII.
The Soma Sacrifice (continued).

xxii. 1. The first day of the Prsthya Sadaha. AB. iv. 29, 30
2. The second day of the Prsthya Sadaha. iv, 81, 32
3. The third day: Ajya and Pratiga Castras. v. 1
4, The third day: Marutvatiya and Niskevalya Castras. v.1,2
5. The third day: Vaigvadeva and Agnimaruta Castras. v. 2
6. The fourth day : general characteristics. v. 4
7. The fourth day : Ajya, Praiiga, and Marutvatiya Castras. v. 4
8. The fourth day : Marutvatiya GQastra and Nyuinkha. v. 8-5
9. The fourth day : Vai¢vadeva and Agnimaruta Castras. v.5
Adhyaya XXIIL
The Soma Sacrifice (continued).
xxiii. 1. The fifth day of the Prsthya Sadaha: Ajya, Praiiga, and Marutvatiya
Castras. . v.6
2. The fifth day : Marutvatiya and Niskevalya Castras. v. 7
3. The fifth day : Vaigvadeva and Agnimaruta Castras. v. 8
4, 5. The use of the Parucchepa verses on the sixth day. v. 10, 11
6. The sixth day: Ajya, Praiiga, and Marutvatlya Castras. v. 12
7. The sixth day : Marutvatiya and Niskevalya Gastras. v. 12, 13
8. The sixth day : Vaigvadeva and Agnimaruta Gastras. v. 13
Adhyaya XXIV.
The Soma Sacrifice (continucd).
xxiv. 1. The Abhijit: Ajya and Praiiga Qastras. iv. 19
2. The Abhijit: the remaining Castras.
3, 4. The origin of the Svarasaman days. iv. 19
5. The AjyarPratiga, and Marutvatiya Castras,
6. The Marutvatiya and Niskevalya of the first day and the Pragatha of
the second.
7. The Marutvatiya and Niskevalya of the second day and the Pragatha of
the third. -
8. The Marutvatiya and Niskevalya of the third day.

9.

The Vaigvadeva and Agnimaruta Castras.

Adhyaya XXV.
The Somu Sacrifice (continued).

xxv. 1. The Visuvant day: Ajya and Praiiga Gastras.
2. The Visuvant day: Pratiga Gastra.
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xxv. 8.
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10.
12, 13.

14.
15.

xxvi, 1.

Comparison of Contents of the two Brahmanas [§1

The Visuvant day : alternative Ajya, Praiiga, Marutvatiya.

. The Visuvant day : the Prstha as Brhat or Mahadivakirtya.
. The Visuvant day : the Prstha as Brhat or Mahadivakirtya.

The Visuvant day: the Prstha as Brhat or with neither Brhat nor
Rathantara.

. The Visuvant day: the Darohana and the 101 verses. AB. iv. 19-21
. The Visuvant day : the form approved by Kausttaki.
. The Visuvant day: the Vaigvadeva and Agnimaruta Castras.

The Visuvant day: the Prataranuvaka.

. The Vigvajit: the Qastras of the first two pressings.

The Vigvajit: the two modes of its performance as regards the
Qilpas. ’ vi. 80, 31

The Vigvajit : as an Agnistoma and Atiratra.

The Vigvajit: the verses of the Hotrakas.

Adhyaya XXVI.

The order of the Gavam Ayana.

2. The Go and Ayus days.
3-6. Prayagcittas.

7. The Chandomas generally. v. 16

8. The first Chandoma : Ajya and Pratiga Qastras. v. 16
9. The first Chandoma: Marutvatiya and Niskevalya Castras. v. 17
10. The first Chandoma : Vaigvadeva and Agnimaruta Qastras. v. 17
11. The second Chandoma : Ajya and Praiiga Qastras. v. 18
12. The second Chandoma: Marutvatiya and Nigkevalya Castras. v. 18,19
18. The second Chandoma: Vaigvadeva and Agnimaruta Castras. v. 19
14. The third Chandoma : Ajya Castra. v. 20
15. The third Chandoma: Praiiga Castra. v. 20
16. The third Chandoma: Marutvatiya and Niskevalya Castras. v. 21
17. The third Chandoma: Vaigvadeva and Agnimaruta Castras. v. 21

Adhyaya XXVII,
The Soma Sacrifice (continued).

xxvii. 1. The tenth day and the Anugtubh. . v. 22
2, The Castras of the tenth day. v. 22
8. The number of verses and the Anustubh character. v. 22
4. The verses of the Serpent Queen, the offerings to Prajapati. v. 22, 28
5. The bodies of Prajapati and the riddle. v. 25
6. The releasing of speech. v. 24

% The metres of the thiree pressings in the Dagaritra.
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Adhyaya XXVIII.
The Soma Sacrifice (continued).

xxviii. 1. The Praisas, Anupraisas, and Nigadas. AB. vi. 14
2. The invitatory verses of the Maitravaruna for the cups.
3. The verses for the filling of the goblets and the Prasthita libations at
the morning pressing. vi. 9,10
7. The activity of the Achavaka.
8. The Praigas of the season offerings.
9. The general characteristics of the recitation of the Hotrakas.
10. The verses of the Hotrakas at the morning pressing. vi. §, 8,17

4-7.

Adhyaya XXIX.

The Soma Sacrifice (continued).

xxix. 1. The function of the Gravastut at the midday pressing. vi. 1, 2
2. The filling of the goblets and the Prasthita libations. vi. 11
3. The litanies of the Hotrakas at the midday pressing.
4. The Pragathas and the Tristubh verses. vi. 21, 22
5. The triplets on the fourth, fifth, and sixth days. vi. 19
6. The Brahmanacchansin’s verses.
7. The Achavaka’s verses.
8. The numbers of hymns used by the Hotrakas on the special days of the

Chandomas. vi. 18

Adhyaya XXX.
The Soma Sacrifice (continued).

xxx. 1. The preliménary rites of the third pressing.
. The litanies of the Ukthyas.

1
2
3. The invitatory and offering verses at the third pressing.
4
5

. The Nabhanedistha, Naracansa, Valakhilyas. vi. 27, 28
. The Tarksya and the Darohana of the Maitravaruna. vi. 25
The Sukirti, the Vrsakapi and the Kuntapa of the o ~i.-29, 32
Brahmanaechansin : the Aitagapralapa. vi. 33
6. The Kuntapa: the Adityas and the Afigirases. ‘vi. 34
7. The Kuntapa: the remainder of the Castra. vi. 82, 33, 86
8. The Dadhikra verse, the Evayamarut and Valakhilyas. vi. 86, 30
9. The invitatory and offering verses on certain days.
10. Certain peculiarities in the Chiandomas.
11, Certain points regarding the Atiratra, Vajapeya, Aptoryama.
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§ 2. THE RELATIONS OF THE TWO BRAHMANAS.

It is certainly the case! that the two Brahmanas represent for us the
development of a single tradition, and that there must have been a time
when there existed a single Bahrvea text? The detailed account of the
contents of the two Brahmanas shows clearly how considerable is their
difference. Not only does the Kausitaki Brahmane contain much less
material than the ditareya, but it has a wider scope. It includes all the
Grauta sacrifices of the first rank, omitting the less normal offerings such
as the Rajastiya and the Agvamedha. 'l‘hus the first four Adhyayas cover
fully enough for a Brahmana the Agnyadhana, the Agnihotra, the new
and full moon sacrifices, the special sacrifices, and the four-monthly
sacrifices, and then follows a section on the function of the Brahman priest
before the seventh Adhyaya carries us to the discussion of the Soma
sacrifice which occupies the rest of the book.vIn the case of the Aitareya,
on the other hand, the Soma sacrifice alone forms the real subject of the
book, for the remarks on the Agnihotra, found in the Aitareya v. 26-34,
are clemly a later addition to the main text, and the whole of Adhyayas vii
and viii, which carry us into the field of the Ragasuya under a special and
peculiar aspect, are also certainly later than the first twenty-four Adhyayas
(i-v. 25).

In the parts which they have in parallel versions the normal rule is
‘that the Kausitalki is at once far more closely and carefully arranged, and
much less discursive than the Aitareya, which never shows any desire to
Cultivate brevity and is rather fond of excursions into legends A striking
instance of this tendency can be seen in the accounts of the function of the
Gravastut priest and the origin of his use of the Arbuda hymn as contained
in the Adtareya (vi.1) and the Kausitaki (xxx.1). In the former case the
story is told for its own sake as well as for its bearing om the ritual, in the
latter as little as possible is made of the episode. Or again, in the account
of the prattle of Aitaca the Aitareya (vi. 83) is far more detailed than the
Kausitaki (xxx. 5), while the long account of the conflict of the Afigirases
and the Adityas over the question of sacrificing first in the Aztare Y
(vi, 84 and 35) shrinks into an almost unintelligible version in the Kaugi-
taky (xxx. 6). Or again, while the Aitareya (v. 14) has a long account of
Nabhanedistha Mz‘mava and the mode in which after his unfair treatment
by his brothers in the division of the joint property in the lifetime of their
father, and the recovery of prosperity by his connexion with the Afigirases,

1 See Max Miiller, dnc. Sansk Lit. p. 346
2 For trades of another Brahmana seo Keith , JRAS. 1915, pp. 593-598.
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the Kausitaki (xxviii. 4) has a bare allusion to the fact of his application
to the Angirases, showing that, while the story was well known, it was not
desired to develop the idea in detail. Nor is the distinction less marked in
the parts of the two texts which have no point of contact. Thus the
elaborate tale of Rama Margaveya and Janamejaya which is found in the
Aitareya (vii. 27-34), the legend of Cunahgepa (vii. 18-18), the list of
anointed kings (vii. 84), and the list of those who performed the great
anointment of Indra (viii. 21-23) are in perfect keeping with the spirit of
the older part of the text, but have nothing similar in the Kausttaks.

While again the ditareya does contain a good deal of information in
detail as to the Castras of the priests, the main object of the text is not to
enumerate, but to explain, as is the proper function of a Brahmana. On
the other hand the Kaugitak: is specially careful to enumerate and the
explanation often dwindles indefinitely. Moreover, in its enumeration the
Kaugttaki is far more complete than the Adtareya and is more definitely
systematic. The best instance of this perhaps is the detailed treatment of
the Abhiplava Sadaha in Adhysyas xx and xxi. But there are many other
cases, such as the detailed treatment of the cups for Aditya and Savitr
which prelude the Vaigvadeva Castra at the third pressing (xvi. 1-8), the
Patnivata cup which follows it (xvi. 6), the concluding rite of the Soma
sacrifice such as the Hariyojana (xviii. 6), the Cakalas (xviii. 7), the con-
cluding bath (xviii. 9), and the offering of a barren cow (xviii. 11-14). The
Abhijit (xxiv. 1, 2), the Svarasimans (xxiv. 3-9), the Vigvajit (xxv. 11-15)
are treated in far greater fullness than in the Aitareya, while the Visuvant
(xxv. 1-10) though not ignored by the Aitareya is yet comparatively briefly
treated. ' .

In its character as a systematic treatise the Kawusttuki makes almost
interminable use of the phrase tasyoltasi brakmanam, by which it avoids
the need of giving over again an explanation, while on the other hand it
recites the texts and thus makes its exposition more satisfactory and com-
plete. This phrase is foreign to all the older part of the Aétareya and is
alien to its spirit, which takes no exception to repetition of explanation on
the one hand, and on the other makes no attempt to mention all the texts
for the Castras, thus adhering to the true Brahmana as against the Sitra
style of composition.

The more catholic nature of the Aitareya is further indicated by its
frank Beceptance of themagic powers of the priest and his right to exercise
them by way of punishment on his employer, the sacrificer, if he sees fit, as
well as in procuring for him benefits. Thus in the deseription of the powers
of the vasat call (iii. 5-8), a passage which has no parallel in the Kausttaks
as it is not in any way necessary for the exposition of the rite, we learn
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how the priest can injure the sacrificer by the mode in which he pronounces
the call (iii. 7). Again the Hotr can ruin the sacrificer by misplacing the
parts of the Plauda, Qastra at the morning pressing (iii. 8), and can deprive
a Ksatriya of his lordly power by placing the hymn at the first or Ajya
Qastra of the morning pressing within the Nivid instead of wvice wersa
(ii. 83). Nor even in its most original portion (iii. 22) does the Aitareya
refrain from giving an amusing spell for the defeat by a king of an enemy
army by means of the employment of the natural shyness of a daughter-in-
law before her husband’s father, while the very last chapter of the work
(viii. 28) uses as a spell for a king against his enemy an application of the
mystic doctrines of the disappearance of fire, the sun, the moon, rain and
lightning, and of their rebirth.

It is a matter of some interest to wonder whether this difference in the
outlook of the two texts is merely due to the greater systemof the Kausi-
taki in which the spells would be out of place and needless, or whether it
reflects a moral difference of tone. For the latter theory may be set the
fact that the fankhayana Craute Sutra (xvil. 6. 2) expressly reprobates® as
puranam wisannan ne kdryam a certain fertility rite which the détareya
Aranyaka mentions without hint of disapproval. Nor is there a priori the
slightest ground to doubt the probability of moral differences in the attitude
of the schools. It is notorious that Apastamba in his Dharma Sutre is
strenuously puritanical in practically all the questions involved in marriage,
such as adoption of sons, the levirate, and so forth.

Finally, as an outstanding point of distinction must be noted the fact
that the Aétareya unlike the Kaugitaki does not cite authorities. The
name Aitareya never occurs in its whole text, whereas the Kousttaks
Brahmona constantly cites Kausitaki, and twice the Kawusitaka, while
though much less often it cites the views of the parallel school of Paingya.?
It is one of the many clear proofs of the unauthenticity of a brief chapter
(vil. 11) of the Aitareya that it cites the authority of Pzifigya and Kausi-
taki. It isimpossible of course to decide the question whether these views
were already expressed in formal text-books, whether committed to writing
as suggested by Roth, or merely handed down by oral tradition as is more
probable,* or whether the views were merely current as views on the several

1 Cf. Friedlander, Der Mahdvrata Abschniti des the Kausitaka in iii. 1; xix. 9; Paingya
Qankhdayana dranyuka, p. 18, in viii. 9; xvi. 9; xxvi. 3, 4, 14 ; xxviii.

2 Kaugitaki is cited in ii. 9; vil 4,10; viii. 9; 7; the Paifgya in iii. 1; xix.9; xxiv.8;
xi. 5, 7; xiv. 2, 4; xv. 2; xvi. 9; xviil. Paingl sampad occurs in xxv, 7.

5; xxii. 1, 2; xxiii. 1, 4; xxiv. 8, 9; 3 Nirukia, p. ix.
xxv. 8, 10, 14, 15 ; xxvi. 8, 4,5, 8, 9, 11,  * Ind. Stud. i. 893 ; cf. ii. 298 ; reff. in Qertel,
14 ;‘xxvii. 1, 6; xxviil. 2, 7; KXX, 11; JAOS. xxiii. 325, n. 4.

- .
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points raised. But there is nothing inherently improbable that the text of
the Brahmana represents a work based on existing Brahmanas, and the
constant citation of anthorities rather suggests that this was the case.

On the other hand the resemblances of the two texts are in many
respects fundamental. The Castras differ according to the two schools
repeatedly in minor and meaningless details, the one taking certain verses
for a special portion, the other dxfferent verses. But the fact remains that
the essential similarity of the Brahmanas is so great that it cannot be
doubted that they both represent the tradition of one school, but that the
tradition has received different handling by the branches of that school.
Nor can we derive the two versions directly from the one source, for the
evidence of the Kausitaki shows clearly that it is only a branch of a school
which divided into the Paifigya and the Kausitaka sub-schools, so that if
a title of descent is to be drawn up we must place in it as a common
ancestor of these two versions the tradition from which the two are
offshoots. In the case of the Aitareya no such intermediate stage is
capable of proof. The common source no doubt contained the same sort
of material as is given in the extant texts, for it is significant that the
legends shared by the two texts contain much similarity of wording. Thus
in the Kausitaki (xxx. 5) in the tale of Aitaga we have yad vai me jalme
mukhath napy agralisyah cutdyusam gam akarisyan sahasrayusein
purugam, while the Aitareye (vi. 38) has alaso *bhitr yo me vacam avadhih.
gat@yuii gam akarigyain sahasrdaywri purusam where the sense is precisely
the same. The tale of Kavasa as given in the Kausitaki (xii. 3) and the
Aitareya (ii. 19) illustrates very well both the degree of similarity due to
the use of one source, and the dlﬁ'elent mode of developing the topie
followed by the two schools.

Another 1mportant sign of the homogeneous character of the tradition
of the school is the attltude of both texts to the gods. Beside the formal
* pantheon is found clear proof of the great importance of the figure of Rudxra.
In the Aitareya (iii. 83) we hear of the incest of Prajapati and the deter-
mination of the gods to punish him, which led to the decision to create from
their most dread forms the figure of Bhitapati, who pierced Prajapati and
for his act received the name of Pagupati. To avoid mention of his name,
Rudra, even a Rgvedic verse (ii. 33. 1) must be altered, or if not altered
omitted (iii. 34). A man ina black garment appears on the scene of sacrifice
when Nabhanedigtha was given a share by the Afigirases, and clains as his
own all that is left on the place of sacrifice, a claim allowed to be valid by
the father of Nabhanedistha (v, 14). The Kougitaks contains a long section
(vi. 1-8) where we find the distinctive names of Rudra as Bhava, Qarva.,
Pagupati, Ugra Deva, Mahan Deva, Rudra, I¢ana, and K(;s,m There is

4 [nosm]
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therefore no doubt that Aufrecht ! is right in his declaration that the period
of the Brahmanas was one when the old polytheism was in a condition of
decline and the new faith which presents itself in Indian religious history
as Qaivism was gaining ground. It is impossible not to feel in both
Brahmanas, as also in the Catapatha, that the figure of Rudra has a very
different reality from that possessed by the more normal members of the
pantheon, or by Prajapati as creator, with whom as lord of creatures he
successfully contends.

Moreover, on the whole, the order of exposition of the two texts agrees.
There are a good many minor alterations, but the chief difference only
arises in the treatment of the Sattras; the Aitareya proceeds from the
Caturviiga day to an account of the general composition of the Gavam
Ayana Sattra as consisting of sets of days and certain special days, the
Abhijit, Svarasamans, Visuvant, Svarasdmans, and Vigvajit (iv. 15-22) and
then takes up the Dvadagaha as a general type of Sattras and as incidentally
giving the details of the Prsthya Sadabas of the Gavam Ayana. The
Kawsitaki, on the other hand, while dealing with the Caturvinga proceeds
to the Sadahas and deals in detail with the Abhiplava (xx and xxi) to which
the Adtareya devotes only a brief mention (iv. 15), and then with the
Prsthya Sadaha (xxii and xxiii) and only then does it turn to the special
days which make up the Gavam Ayana, the Abhijit, Svarasamans, Visuvant,
Vigvajit (xxiv and xxv), and the Chandomas are reserved for xxvi.

The comparative age of the two Brahmanas is suggested by the facts
above set out. The Kausitaks is essentially the more scientific composition ;
its arrangement alone is a token of that, as the arrangement which it chooses
is the logical one of setting out the various elements, single days, and sets of
days of which the Dvadag¢aha as the model of the Sattra is composed, and
of which the longer Sattras may be made up. The Aitareyw, on the other
hand, takes the opposite and more naive course of dealing serially with the
Gavam Ayana, and thus the Abhiplava Sadaha escapes full and due treat-
ment. The condensation and completeness with which the Castras are
given and the dislike of diverging into legends for their own sake all tend
to peint to a more recent origin. Another consideration which points in
the same direction is the fact of the citation of authorities as diverging,
pointing clearly to a prolonged school tradition.

This general reasoning can be strengthened by other considerations.
The position of Rudra in the Aitareya is one of high importance, but more
significance attaches to the names given to the god in the Kaugitaki. There
are two of these of special importance, Mahan Deva and I¢ana, which, as

1 Uitareya Brahmana, p. vi.
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Weber ! long ago pointed out, involves quite a special prominence of the deity
as compared with the other gods and indeed indicates a sectarian worship
The names occur in the Vajasaneyi Swnhitd (xxxix. 8 and 9), but not in the
Catarudriya in Adbyaya xvi of that text, nor in the Tadttirya Swmhitd
(iv. 5. 1). It is true that Mahadeva occurs in the Maitrayans Swmhitd bub
only in a passage 2 which von Schroeder® long ago pointed out as spurious.
The names further occur in the Atharvavede (xv. 5) in the Vratya hymn,
but that also is late, so that it is clearly legitimate to treat their occurrence
in the Kausitaki as a sign of later date than the Aitareya. Nor is there
any ground on which we can assume that these names are an addition to
the text of the Kausitaki, as Weber * suggested. The view that there is no
connexion between the passage and the following is an error, as the creative
activity of Prajapati and its results is the common bond of connexion, and
therefore the passage is quite in place. Nor is it the case that Rudra is not
elsewhere prominent in the text, as passages like iii. 4, 6; v. 7 clearly show
his importance. ) -

A further sign of the advanced religious view of the Kausttaks is seen
in the occurrence in it, and not in the Aitareya, of the term punarmytyu,’
implying the conception of repeated deaths from which the idea of trans-
migration in due course comes to full development. The idea is another link
between the Kausitaki and the Qatapatha Brikmana, which has, like the
Kousitaks, the names of Rudra as I¢ana and Mahadeva.® Possibly also as
signs of later date are to be reckoned the indications noted above of the
more puritanic character of the Kaugitaki, and while both texts are very
‘sparingly supplied with materials affecting normal life it may be significant
that r@jamatra” is found in the Kausttaki, but not in the Aitareya.
Importance also attaches to the occurrence in the Kaugitaki of the personal
Brahman,? while the Aitareys has odly the neuter. '

In language the two texts stand broadly speaking on the same level.
There are several matters in which the Adtareya has more variety of form
than the Koausitaki; thus it has more varied uses of the infinitive in
a greater variety of forms and so forth, but the different extent of the
texts of the two works must duly be borne in mind ; similarly the détareya
has a fuller list of subjunctives, but that is natural in its grester—se of
narrative form. What is however significant is the use of the perfect and
the imperfect in the narrative sense.® The Kousitaki has according to the

1 Ind. Stud. ii. 302. ) 5 wi. 1. 8. 10-17,

2 §i. 9. 1; cf. K8, xvii. 11; TA.x, L 5. 7 xxvii, 63 ef. C¢S. xvii, 5. 8, 4; 15, 8.

3 Maitrayani Samhitd, ii. p. viil. . 8 xxi.1; alsoin TB. and ¢B, ‘

4 Ind. Stud. ii. 303. ‘ ¢ Of.Whitney, PAOS. May 1891, pp. I%xxV seq.
& xxv. 1. ‘ :
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reckoning of Whitney 263 narrative imperfects to 149 perfects, or say 5:8;
the Aitareya as a whole has 1080 to 266, or say 4:1, but these figures are
misleading without qualification. In the original part of the Adtureya (i-v),
roughly speaking, the proportions are 84:1 (viz. 929 to 27), and it is
absolutely clear that the use of the perfect is normally in it motived. It is
therefore a reasonable conclusion that the Kausitaki is the younger in style
as in content. It is significant in this connexion that all the older texts,
such as the Brahmana portions of the Tuittiriya Sashhita, the Maitrayans
Serinhita, the Kathake Sanmhitd, and the Paiicavings Brahmane have little
evidence of the narrative use of the perfect,! while the Catapatha has in i-v,
xi, xii, xiv a large use of perfects. What is also of interest is that the last
three books of the Aitareya, which are no doubt later in origin, show a free
use of perfects which in the narrative of Cunalicepa exceed by far the
imperfects. It is also worthy of note that the last chapter of the fifth
book of the Aitareya, which begins to show a marked use of the narrative
perfect and which is probably a later addition to that book, contains in
its account (v.29) of the views of Vrsacusma and the maiden seized by
a Gandharva on the time of performance of the Agnihotra what is clearly
a superior and more correct version than that of the Kawsitaks (ii. 9).

§ 8. TaE CoOMPOSITION OF THE AITAREYA BRAHMANA.

The whole of the present text of the Aitareyu Brahmana is recognized
by tradition as handed down to us by Sayana as thé work of one man, to
whom alone the tradition ascribes the compositionof the Astareya Aranyaka.
This legendary author is Mahidasa Aitareya, who like another seerrecorded
in both Brahmanas, Kavasa Ailiisa, is stated to have been disregarded, in
this case by his father who preferred sons of other wivas to the son given
him by Itara. The devotion of that lady to the goddess earth secured
her son’s elevation to due honour. The story is, of course, worthless, but
the name of Mahidasa Aitareya is preserved for us in the Aitareya Aranyaka
(i. 1. 7; 8. 8), the Chandogya Upamnisad (iii. 16. 7), and the Jaiminiya
Upanigsad Brahmane. There is no reason to doubt that to him may be
ascribed the redaction of the present Bra@hmana, but there is no conclusive
reason to make us accept the tradition to that effect ; and it is open to the
obvious objection that it cannot be treated as perfectly accurate, since the
Aranyake which cites him is a very composite work, and it is most
improbable that, the ‘editor of it would cite himself as is done twice in the

Keith, Taittiriya Semhitd, 1. Ixxi, lxxxii seq., ci.
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second book. Still it is not improbable that if the Brakmana were redacted
by him, he would have ascribed to him the dranyaks also.

What is really important is that, whoever the redactor was, the work
is not of one hand or time. The contents and comparison with the
Kougitalt Brakmaene show clearly that the Soma sacrifice is the real
theme of the text, and anything that does not concern that sacrifice and
has no parallel in the Kausttaki is certainly suspect. This at once leads
us to regard as later such parts as Paficikas vii and viii, which deal in the
main with the anointing of the king at the royal consecration and the
drink ascribed to him in place of the Soma, reserved for the priests. The
chapters which deal with the rite commence with the legend of Cunahgepa
(vii. 18~18), which is appropriate because it is recited to the king after
his anointing, then it is elaborately proved (vii. 19-26) that the royal power
is dependent on the priestly power and that the king must not drink
the Soma, and finally (vii. 27-84) the proper drink for his use is explained
by means of a legend emphasizing the dependence of kings on the priest-
hood. Then come, after a description of the Stotras and Castras of the
Soma day (viii. 1-4), a description of the anointing of the king (viii. 5-11),
a description of the great anointing of Indra (viii. 12-14), and of its
application to kings (viii. 15-23), ending with an exaltation of the office
of Purohita (viii.24~28). The whole passage is full of a spirit of Brahmanical
self-assertion, which is at any rate not prominent in the rest of the
Aitareya, and it is also marked by the important part played by Janame-
ja,ya, who is mentioned in vii. 27, 84; viii. 11, 21, and whose pre-eminence
in the eyes of the composer is perfectly obvious. The account of the
consecration, it should be noted, has really nothing parallel in the other
texts dealing with the subJect but the ascription of the gleat consecration
of Indra to certain kings! is parallel to the description in the Qutapathe
Brahmana? of the Agvamedha as performed by these kings. The whole
rite stands in no feal relation to the Brahmaena as a whole.

In the Qankhayoma Crauta Sutre® there is a parallel version of the
story of Cunahgepa, which is introduced without any connexion whatever
with the context and which diverges merely in a few words from the
version of the Astar eya. It is not altogether easy to see how the passage

came to be received in that text mthout even the shght modifieation
necessary to make it fit in, but the fact of its presence is probably simply
due to the desire of the Qafikhdyana school to have within its text-books
so splendid a narrative, and the slight changes are no doubt merely
due to the natural alteration in form of a story when transferred from

1 See viii. 21-28 with the notes. ' 3 xv. 17-27.
2 xijii. 5. 4; ef. $CS. zvi. 9, 1, ;
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one school to another. It is clearly the case that the changes are not
signs of earlier, but of later date. Thus the Caikhayana version adds
a seventh year to Rohita’s wanderings and a new verse (xv.19); in another
passage (xv. 24) it has tried to improve the simple asamdheyam iti Vigua-
mitrawpapapdda into asamdheyam iti v@ avocad itt Vigvamitra upapapada,
while it has completely altered the sense of the last of the Gathas (xv. 27).
It bas indeed been ingeniously! argued that the occurrence twice of
amantray@m Gse as a periphrastic perfect is a sign of an incorrect and
modern version, since the (@akhayana has cakre, but the whole force
of the argument disappears when it is borne in mind that the (ankhdyanc
has ksam @sa® in place of hsar cakre? It is therefore necessary either
to assert, as Liebich, had he observed the forms 7ksam cakre and tksam @sa,
presumably would have done, that both forms were incorrectly handed
down, or as is much more probable that the use of @se was a careless
innovation which was creeping into use. The text is in other respects
marked by bad forms like s@rmnahukah (for samndhukah) in viil 14;
agamaydparitak, vil. 15 ; niniyoje (CCS. has niyuyoja), and nihgdne in
vii. 16.

With the last section (viii. 24-28) the Brdhmana passes to a quasi-
philosophical doctrine of the resolution of the deities, lightning, rain,
moon, sun, fire, in Brahman, here conceived (viil. 28) as Vayu, but the
doctrine is degraded to a mere practical device for enabling the Purohita
to overcome the king’s enemies. This combination is doubtless a sign of
comparatively recent origin.

With the rest of Paficika vii must be classed ag late the first twelve
sections. The first section, which in a manner unparalleled in the rest
of the text, consists of the whole of the first Adhyaya, is made up of an
account of the due division of the sacrificial animal among the priests and
their assistants; it commences athdtah pagor vibhalkiis tasya vibhdgarin
vaksy@mah. The new form is wholly unparalleled, afid the possibility
of its being original is disposed of by the occurrence of the whole passage
in the Agvulayane (rauta Satra* The division of the victim may
conceivably have once stood in the text, but not as it now is handed
down._

The second Adhyaya of the Paficika deals with the occurrence of
mishaps of one sort or another to an Agnihotrin. It contains within it
two passages of later and clearly non-genuine character. The first (vii, 10)
deals with the question how the offerings of a man whose wife dies are
to be carried on; it is far from clear in sense, and doubtless corrupt.

1 Liebich, Panini, pp. 80, 81. 3 vii. 16,
2 xve 21, ’ 4 xii, 9. .
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That the second passage is corrupt (vii. 11) does not rest, as in the former
case, on mere reasoning; it is proved by the fact that it is obviously and
palpably a mere working over of a passage in the Kausttaki!? Finally
there is the conclusive evidence that Sayana in his commentary admits
that in certain places the texts had not these passages and that the
passages had not been explained by previous commentators.

The other chapters are more of the Siitra type, and in point of fact
vii. 8 which repeats v. 27 is largely found in the d¢valayana Crauta
Sutre iii. 11, and of the other sections portions have parallels in that
book (iii) of the Sttra. They have no real connexion with the rest of
the texts, and the same remark applies to the last Adhyaya of the fifth
Paficika, which (v. 26-34) deals with the Agnihotra and the time of its
being performed (v. 26, 28-31),with expiations of mishaps in it (v.27 = vii. 8),
and with the office of the Brahman priest. These sections in themselves
have no real connexion with the Soma offering ; they have however some
affinities in the Kausttaki Brahmana, which discusses the time of the
Agnihotra (ii. 9) and the duties of the Brahman priest (vi. 10-14), and
no doubt they represent the Aitareya tradition of the performance of
these rites in their school. Indeed, as has already been noted, the language
of the Adtareya (v.29) account of the disputes over the time of offering
the Agnibotra is clearly older than that of the Kausitaki (ii. 9). The
portion regarding the Brahman also shows no trace of later origin than
the corresponding Kausitaki text. But the section cannot really have
been originally part of the Brahmana of the Soma sacrifice.

The doubtful authenticity of even Paficika vi is suggested by the
fact that it obviously is merely a supplement to the main text, which
deals with the duties of the Hotr and which ignores his assistants. This
argument was recognized by Haug? and accepted by Weber,® who added
to the general consideration the particular observation that in the first
twenty-four Adhyayas of the Aitareya the formula adopted for rejecting
unapproved opinions is tat fan wnddityem* and once only ® tat Zathd na
kurydt. The rule in the rest of the text ¢ is to use the latter phrase with
a variant 7 of fad v punak poricaksate, although the root d-dr is found
elsewhere in the sixth book.® But this is the only special poirt admced
by Weber in support of his theory.

The theory is however, no doubt, correct and it can be supported by
other evidence than that adduced by Weber. The character of Paficika vi

1 il 1. 5 iii. 82.

2 Aitareya Brakmana, i, 65. 6 vi. 9, 21 ; vii. 26.
3 Ind. Stud. ix. 872 seq, 7 viii. 7.

4§, 4, 11; ii. 8 (bis), 22, 28 (bis), 8 vi. 17, 24.

96; iii. 18, 87; iv. 7, 9 (bfs), 2.
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as of a supplementary character is indicated by its internal composition,
which is much inferior to that of the first twenty-four Adhyayas. Thus
in vi. 5 and 17 there is repeated the rule of the use of the Stotriya verses
of one day as the Anuriipa verses of the preceding day, and it is impossible
to see any justification for the repetition of the statement, though there
is no inconsistency in it. Again in vi. 26 there is a discussion of the
question whether the Maitravaruna should combine the Dirohana with
the normal Castra, and the reply is in the negative; in vi. 86. 15 seq. the same
question is put regarding the Brahmanécchansin, the repetition being very
clumsily carried out. In these cases there is no contradiction and in the
second case the subject-matter actually is slightly different, but in vi. 8
and 23 there is direct contradiction. In the former we are told ekd@m dve
ne stomam atigainset, and aparimita@bhir uttarayoh savanayoh, and in
the latter ekdm dve na dvayoh savanayoh stomam atiganset and apuri-
mitabhir trttyasavane, statements which no ingenuity will reconcile.

The treatment of the Valakhilyas is also confused and muddled. The
natural place of treatment is in vi. 28 after the Nabhanedistha and
Naracansa of the Hotr, and de jfacto the hymns are there fully dealt with.
But in vi, 24 they appear, and are followed by the description of the
Darohana as performed after them (vi. 25), and a discussion whether the
ordinary Castra is, or is not, to be omitted with the Dirohana. The matter
is further complicated by the fact that the Valakhilyas in the first case
(vi. 24) are to be recited in one (the Mahabalabhid manner of Ag¢valayana),
in the second case in yet another manner. Nor is there any hint of the
use of the two manners on distinet ocecasions either in the Brihmana or
even in the Agval@yana (ravte Satra (viil. 2). It is therefore impossible
to avoid the conclusion that there is repetition and confusion. The same
conclusion follows from the fact that in vi. 16 we have an odd chapter
dealing with the Achavaka's Cilpa Castra and its lack of relation to the
Naragansa. There is no conceivable reason for its appearance at that
place, while it clearly should come somewhere in vi. 80 and 81 where
the Achavaka's work is dealt with, and subsequent to the mention of the
Naragansa in vi. 27. The treatment of the Achavaka is also decidedly
conftsed in both vi. 830 and 81, the essential distinction of the use of the
Cilpas at the evening pressing on an Ukthya and at the midday pressing
on an Agnistoma day not being made at all clear.

These are all signs of internal defects of construction, and have validity
in so far as they show a much poorer workmanship than is to be found
in the vest of the Soma books. What is still more convincing is the fact
that the mention of the Cilpas and their treatment in vi. 27-30 is quite in-
consistent with the treatment of the question of the Hotyr’s recitations in
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v.15. The two passages cannot possibly have stood in one work without
some effort to bring them into at least intelligible relationship. Sayana
evades the difficulty by his usual happy power of not referring in either
case (v. 15 or vi. 27 seq.) to the problem, for which neither Agvalayana
nor the Jankhdyana Craute Stutre has any solution to offer. Therefore
we can conclude with certainty that Paficikd vi was really an addition
to the main text. Presumably it was the first addition, and the insertion
at the end of v of the portion dealing with the Brahman (v. 32-34) was
an effort to make complete the account of the Hotr’s sacrifice by adding
to the account of the Hotrakas’ work that of one who, like the Brahman,
was to aid the sacrificer, but mainly by silence, and therefore in a way
not recorded naturally in a full text as was done for the Adhvaryus and
the Saman singers in their text-books. The interpolation before the
Brahmatva in v. 26-31 and the addition after vi in vii. 2-12 (omitting
10 and 11 which were never really parts of the text) of an account of
the Agnihotra are only to be explained, if at all, on logical grounds by
the fact that the Agnihotra is not to be omitted, even when the Soma
sacrifice is being performed, while to the work thus filled up Paficikas
vii and viii were doubtless added on the strength of the fact that the
rite was connected with the Soma sacrifice and was of special importance.
vii. 1, which is borrowed from the Agvalayana Crauty Satra, may have
been interpolated at almost any time. It differs from vii. 10 and 11 in
so far that the latter sections never obtained like it full citizenship in
the text.

There remains one further passage, which lies open to doubt. Weber
points out that the 14th Adhyaya (iii. 39-44), which handles the Agnistoma
in general, is in no way closely or naturally fitted into its context.
Moreover, what is more significant is that the text (iii. 41), in place of the
three Sarhsthas, Ukthya, Sodagin, and Atiratra, mentions the Ukthysa,
Vajapeya, Atiratrd, and Aptoryama, while the Vajapeya and Aptoryama
are never again mentioned in the Brahmana. It may be added that even
the Kausttaki Bralkmana knows them only in the last chapter (xxx.11).
Moreover, in iii. 44 we have a somewhat novel account of the sun’s appa-
rent progress when the word nimrocati is used, and again {hatsord
occurs nowhere else in the Adtareya, The evidence is not, and cannot
be, conclusive, but it is reasonably effective, and it should be noted that
the Kausitaki has nothing parallel, so that the case against the chapter
is practically certain. It is perhaps a point to note that the proverb of
a horse sudh@yam he wai vaji suhito dadhati (ili. 89) occurs also in
- iii, 47. :

The conclusigns which are based on considerations of content and

.
5 {m.0. 25]
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context are supported by certain faets of usage. There is no doubt that
in the first twenty-four Adhyayas (i~v. 25) the only tense of narration
is the imperfect, and that perfects are extremely rare in any narrative
sense. On the contrary, from v. 26 to the end the proportion of perfects
grows steadily, and in the Cunahgepa narrative the perfect prevails. But
even the narrative in vi. 1 and 2 is adequate to show the complete change
of style, which cannot possibly be accounted for by anything save a
change in taste. That the perfect in prose is a later development is
beyond reasonable doubt, and on the strength of this the last sixteen
Adhyayas can be safely ascribed to a later period than the first twenty-
four, to the period of the Kausitak: and the Catapatha Brahmanos.

Again difference in time is suggested by the use, as in the Siitras, of
the term brahmance in the phrase tasyoktar br@hmanem, vi. 25. 1, and
et brahmanam uwdaharanti, vii. 12, There is nothing to compare with
the first phrase in the earlier part of the AB., though brahmana is used
as ‘ explanation’ in AB. i. 25, but it is in constant use in the Kausitaks.

Difference of authorship are also shown by the repeated use in vi
(10.1; 12.1; 14.1; 15.1, &ec.) of the phrase athdha, raising a series of
points of discussion. The plural is used elsewhere, both earlier and later
in the text.

On the other hand books vii and viii show a common hand in the
curious phrase tat-tad it¢ 3 # to assert a doctrine; it is found in vii.
22.6; 25.8; viil. 6. 5; 9. 13, and it is clear that it serves to prove unity
in all the great section from vii. 19 to the end of viii, which deals with the
consecration of the king. R

A further difference of recension noted by Weber is that in vii. 2 is
read havissw; Vil b nissicye ; viil 28 Daugsantzh, while in i. 25 we find
catulsandhih,; il 48 catuhsagtim ; ii. 29 duhsamaem. But the point
seems to be without adequate foundation, as Aufrecht reads dussamam
and Dauhsantih, and the MSS. do not show enough consistency to justify
any conclusion being built upon them.

It is perhaps worth noting that the tradition of the last three
Paficikas appears somewhat inferior to that of the first five, Even in
v. 20 _we_ find so jakdra for yo jakdra; vi. 1 has apinahyuh; vii. 13:
it ko smd akhydya for i hdsmda (or it ha smasmd) ; 14 : samnahukal ;
15 : aganaydgparitah ; 16 :nikgdnah ; nindyoja ; 5 : vyapanayitum ; viil. 15 :
aj@yethah ; vrigiyam; 23 : avapadyeyom ; 28 : prajighyati, prajighyotu ;
Jagriydt. Some of these cannot be real forms, even if others are.

There are other minor points in which the texts vary, but it would
be idle to rely upon any of them as decisive, and the evidence above cited
is ample to show that the text consists of the following strata :
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(1) i-iv; v. 1-25, on the Soma sacrifice, with the possible exception

of iii. 89—44. '
(2) v. 26-34; on the Agnihotra (26-31) and on the Brahman priest
(82-34)

(8) vi on the Hotrakas’ performance at the Soma rite.

(4) vii. 1; the division of the sacrificial victim, in its present form
apparently borrowed from the Egmal&yoma Orauta Sttra, xii, 9.

(5) vii. 2-12; on the Agnihotrin’s errors and mishaps in sacrifice (10
and 11 being interpolations, 11 from the Kausttaks, iii. 1).

(6) vii. 18-18; the tale of Cunahgepa.

(7) vii. 19-viii. 28; the royal consecration and the Purohitaship
(viii, 24-28).

The question which presents itself is whether the Brahmana ever
consisted of a collection of the first thirty Adhyayas (i-vi). This view has
the authority of Aufrecht,! who points out that this is not at all inconsistent
with the fact that Panini (v. 1. 62) is generally held to have known of the
forty Adhyayas of the Aéitareya. For that view may be set the fact that it
explains in a reasonable manner the fact that there is a certain community
of subject-matter between v. 26-81 and vii. R-12, v. 27 and vii. 3 being
identical, save for the addition of a sentence in the former and the
prefixing of tad d@hul to the clauses of the latter. If the Brahmana were
a fixed whole when the new matter came in, the fact is more naturally
explained than if we have to invent a reason for the separation of matter
essentially of one kind. This would accord also with the fact that the
use of the narrative perfect is yet restrained in vi as compared with vii or
viii (roughly in vi 1:2; in vii 4:1; in viii 5:3). There would be thus an
intermediate stage in the composition of the text when it was extended
and brought up to thirty Adhyayas, and a final stage, still early, when
it became forty Adhyayas. T

Another small point tells in the same direction; the Kausitaki
Brahmane in ii. 9 has a parallel to the discussion of the time of the
Agnihotra in the Aitareya (v.29-31), which seems clearly later in redaction.
Moreover, if the Aitareya was fixed in its compass of thirty Adhyayas
before the Kausitaki was redacted we have a good and significan} canse for
the exact number of Adhyayas chosen.? On the other hand, it is most
unlikely that the Aitareya in its extended form was redacted before the
Kaugitaki, for then it would be very difficult to account for the fact that
the Qunahcepa story was placed in the Satra only. The order of redaction
seems therefore to have been (1) Adtareya, i~vi; (2) the Kausitaki; (8) the

1 Aitareya Brahmana, p. v. 2 Cf. Keith, ditareya Aranyaka, pp. 32-34,
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complete ditareya ; but even the latest form of the Astareys must antedate
the Cankhayano Crouta Sutra.

It is significant that in both cases the Br@hmoanas leave alone the
Mahavrata day and its special rites, which must be looked for in the
Cankhayona Croute Sitre in its two supplementary books (xvii and xviii)
and in the Qankhayone Aranyakae (i and ii),and in the Adtareya Aranyake
(iand v). It is practically certain that the Cankhdyane in this case also
represents a later version than the Aitareyo. The cause of this diserimina-
tion of the treatment of the day is not certain, but it is at least possible
that it is due to the fact that the Mahavrata ceremony with all its special
features ! was only later taken up into the full Brahmanical system. There
is nothing in either Arapyake, Aitareya, or Qankhdyans to render this
theory improbable.

The question naturally presents itself whether in the fact of the increase
in size of the Aitareya we have an explanation of the term Mahaitareya
which oceurs. with Mahakaugitaka in the Agvulayana Grhya Sutra (iil. 4. 4)
and the Cankhayane Grhye Sutra (iv. 10; vi. 1). The suggestion is a
possible one, but naturally it cannot be offered for more than a conjecture
for which there is not, and is never likely to be, any independent evidence.

Nor have we any idea when the division of the text into Paficikis was
made ; it is clearly not a natural division in any way, as the text does not
fall into sets of five Adhydyas, and it is unfortunate that the Pafcika
division should have become usual in citations.”

It is of course possible that here and there slight adchtlons were made
to the original text of Adhyayas i~xxiv in the course of the increase of the
work. This is suggested by the occurrence of groups of perfects, unmotived,
in narration at i. 16 and iii. 48. 9 respectively; in both cases the passage
may easily have been added in the final redaction, but it is dangerous to
press such a point.

§ 4. Tur CoMPOSITION OF THE KAUSITAKI BRAHBMANA.

The composition of the Keusitaki Brahmapoe presents none of the
complications of that of the Aifareya. It is, as we have it, a single, homo-
geneous text, which by its constant phrase lasyoktaiiv br@hmanam indicates
its purpose of avoiding repetitions and of carrying out its task in a simple
and definite manner.

It has been suggested by Weber® that the passage vi. 1-9, which descnbeb

the might of Rudra, is an mterpolatlon, on the two glounds that there is

1 See Keith, g‘dnkha\;ana, Arapyaka, pp 72 seq. du sacrifice dans los Brahmanas is to be
2 As, however, it is now established, the regretted.
citation by Adhydya in, Lgvi's Doctrine 3 Ind. Stud. ii. 801 seq. ; cf. above, p. 27,
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no obvious connexion between the rest of the text and this passsage, and
that there is no special prominence of Rudra or Agni in the rest of the text.
These arguments are, however, both inadequate, and neither is quite effective:
In the first place the first nine chapters are linked with the rest, which
deal with the activity of the Brahman priest, by their common concern
with the activity in creation of Prajapati; the passage regarding the
Brahman cannot be disregarded as needless, as it has a parallel in the Aitareyo
(v. 32-34), and its insertion rendered it easy to place before it what is no
doubt intended deliberately as a glorification of Rudra in his various
forms. The second argument is equally incomplete, for we know that the
Aitareya Brakmana treats Rudra as the great deity par excellence, and
on the other hand the Kausttaki Brahmana has several points of contact
with the Catapatha Brakmana, which is clearly like the Aitareye inclined
to set a very high value on the Rudra cult. It is true that the stories of
Rudra in the Aétureye and in the Kausitaki are drawn in bodily, and are
no necessary parts of the whole texts, but that is merely to say that the
new religion was pervading the old traditional worship; it does not show
that the texts ever stood as they now are, but without those particular
passages.

Much of the material of the Kausitaki, and especially the legends,
has been taken over by the Brdhmana from a source common to it and
the Aitareya, but the whole has been worked up into a harmonious unity
which presents no such irregularities as are found in the Adtareya. It is
clearly a redaction of the tradition of the school made deliberately after
the redaction of the Attareye in its first thirty Adhyayas (i-vi), and
embracing in it the views of the schools of Kausitaki and Paifigya, but
with a preference in any case of dispute for the views of Kanusitaki.
Whether written texts or texts orally transmitted or mere views were used
by the compiler we cannot know, for the quotation of a Paisigi Brahmana
by Sayana® tells us nothing of its comparative age.

That the Brahmona is not actually the product of a Kausitaki is proved
by the mode in which he is referred to therein; his views are authentic
and .accepted, but it is not conceivable that he actually himself composed
in this style, The MSS. of the book which show the title Kausifght
Brahmanoe as the normal title have as a variant here and there (ankhdyoma
(Pankhydyana is a bad varianty Brakmane ; the most exaet version, that
preserved in the MSS. in the Bodleian Library? is Kausttakimatanusgrs
Oankhdyane Brakmaona. There is no mention of {a@nkhdyana in the text,
and Vindyakabhatta, the commentator on the Bradhmana, never mentions

 Weber, Ind. Lit. p. 46. The Paifigi Kalpa is known in the Mahabhdsya, Weber, Ind. Stud.
xiii. 455. S 3 Bodletan Catal. ii. 42.
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it under the title Qankhdyana, but we cannot reasonably deny that this
is a case where tradition should be respected, and where we must admit
that in all probability the version of the doctrines of the Kausitaki school
is preserved for us in a Qankhayana tradition. This view receives solid
support from the fact that the Cankkdyana Craute Saira is so closely
connected with the Br@hmana. Nothing, however, turns on the fact,
except the explanation of the title given in many of the MSS.

The Brakmana, though in itself complete, does not represent the whole
of the Brahmana tradition associated with the Cankhayana school. That
tradition appears in the Mahavrata section of the Jafkhayana Aranyake
(i and ii), which stands in the same relation to the Kausitaki Brahmana
as does book i of the Aitareya Aranyaka to the Aitareya Brakmana, and
there is indeed some slight evidence, that of the commentary of Vinayaka,!
that the two books were sometimes regarded as two books of the Kausitaki
Brakmana. There can be no doubt that these were not normally so
reckoned, since Panini (v. 1. 62) doubtless knew the Kausitaki as consisting
of thirty Adhyayas only, but it is possible that it was the presence of
such additions which gave rise to the tradition of a Mahakausitaka as
recorded in the Agvalayane Grhye Satra (iii. 4. 4) and the (afkkayana
Grhya (iv. 10; vi. 1). The relation of the Aranyake (i and ii) to the
Bralmana is probably one of a slightly later date; and it is difficult
otherwise to see why it should have not been included in the principal
text, for it has no special claim to secrecy in character, though the
Arapyaka of the Adtareya in its Sitra portion claims for it a special
sanctity and importance, and the ankhdyana (i. 1) contains a notice to the
same effect.

A second quasi-supplement to the Kausitaki is contained in the
Cankhayana Crowte Satra. That Satra is normally a well-arranged Sitra
text without pretensions to any other quality, but it contains in books xiv,
xv, and xvi passages of a quasi-Brahmana character déaling with certain
Savas and including the story of Cunahgepa.

Now these passages are quite out of harmony with the normal style of
the fankhdyuna Craute Sttra and cannot possibly be brought into agree-
mext with that style. It is indeed in a special form of its own; it is not
in the proper and full Brahmana style, which does not seek to give in full
the details of the sacrifice, though in the course of its exposition it often
does so. But these books of the Siitra are set on expounding the sacrifice
in the details of its composition as regards recitations as well as giving the
motives and explanations of the rites, and this combination is a new
note, and one which can equally be seen in portions of the Baudhdyana

1 On Kaugitaki Brakmana, v. 5,
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and the Manava Qmuta Stitras. We have in fact a form of literature,
anterior in development, in all proba.blhty, to the normal Satra of the type
of Apastamba and Katyayana, in which exposition and comment are much
more blended than in the case of the Brahmanas, whereas the Sitras
proper have lost this comment practically altogether.

The nature of the content of these books of the Suira suggests at once
a later date than the Kowsitaki Brihmana, just as in the case of the
Boudhayana Prauta Sutra the many new Savas described represent, beyond
doubt, developments of the ritual beyond the period of the Susmhitds of the
Black Yajurveda. Nor otherwise is it easy to see why these rites should
not be noticed in any way in the Brdhmane. The same conclusion is
strengthened when it is noted that in xiv. 40 there is a version of the
conflict of the Afigirases and the Adityas which differs from that given
in the Aifareya Brahmanae (vi. 84 and 35) and the Kausitaki (xxx. 6).
The important point is that, after & long introductory paragraph in the
Brahmana style, there comes trivrt stomak; rathantaram prstham;
treakiptann gastram; agnistomo yajiah; yoavorvard vedih; yavakhals
uttaravedih; langalesd yupah, yovakaldpic cosdlam ; Ganasye kulid vasoti-
varyah. This sort of style is not that normal in a Brahmana. The same
phenomenon occurs repeatedly ; thus in xiv. 32 after a Brahmana narrative
of the gods and the Asuras comes aparapakse sauristih ptirvahne; cindra-
mast sGyam, vidhwm dadranai nave novah; sauvarneh ¢utavalo daksing
purvasydm, rajate uttarasydm ; Bharadvajor prstham ; tathd sikte. The
same phenomenon recurs constantly in these books, and is quite unparalleled
in the Brahmana. The real question of difficulty is whether the Sitra was
compiled by the use of a Brahmana text which was used to make up
a complex result in these cases where there was nothing in the Kausitaki
Brahmana, or whether it generally represents a style of composition
intermediate between Sititra and Brahmana. While there is no adequate
evidence to prove'the correctness of either of these obvious alternatives as
to the origin of this form, it is at least probable that the latter is the
correct view of the facts. There seems no conceivable reason why the
Sttra-maker should have adopted this form in the last three books
(xiv-xvi) if he did not find it necessary in the rest of the text where, asin
most of xiii, there was no Brahmana preserved in the Kawsitaks. xviisreally
in the same position as xiv and xv, though in the case of the last book the
proportion of Brahmana is small, owing to the elaboration of the rites to
be described. These three books form a single whole, an account of
a development of the ritual with its explanatmns

The special character of these books is borne out by their contents:
xiv begins with an account of the Haviryajfias, the Agnyadheya, the
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Punaradheya, the new and full moon sacrifices, the four-monthly sacrifices, as
Soma sacrifices ; chapter 11 deals with the Pratyavarohaniya ; 12 and 13 the
Sautramani; 14 the Udbhid; 15 the Gosava; 16 the Rtapeya; 17-19 the bldl,
bhuval and svar offerings; 20 the Cukrastoma; 21 the Tivrasava; 22 the
Satasava; 23 the Rsabha; 24 the Vyoman; 25 the Virdj; 26 the Svardj;
27 the first Uganastoma ; 28 the second Ucanastoma ; 29 the Indragnyoh
Kulaya ; 30 the Viratsvaraj; 81 the Jyesthastoma; 82 the Durdga; 33 the
Apiciti; 34 the Tvisi; 85 the Vrsti; 36 the Aditya; 87 the Svarga; 38 the
Vinutty-Abhibhiiti; 89 the Ragimarayau; 40 the Sadyahkra ; 41 the Nrjit;
44 the Prtanajit; 45 the Satrajit; 46 the Dhanajit; 47 the Svarjit;
48 the Sarvajit; 49 the . Ujjit; 50 the Upahavya; 51 the Agnistut
(deseribed in great detail); 58 the Indrastut; 59 the Stryastut; 60 the
Vaicvadevastut; 61 the Gotamasya Caturuttarastoma; 62 the Paficacara-
diya; 63 the Rsistomas of Gotama; 64 of Bharadvaja; 65 of Atri; 66 of
Vasistha; 67 of Jamadagni; 68 of Prajapati; 69 the Vratyastomas; 71 the
Utkranti; 74 the tenth day; 75 the Rtustomas; 76 the Maisastomas;
77 the Ardhamisastomas ; 78 the Naksatrastomas; 79 the Ahoratrastomas ;
80 the Muhurtastomas; 81 the Nimesastomas; 82 the Dhvansistomas ;
83 the Digah stomah; 84 the Avantaradigam stomal. Book xv contains in
1-8 the Vajapeya; 4 the Brhaspatisava; 5-8 the Sarhsthas with especial
stress on the Aptoryama; 9, 10 the Yamastoma; 11 the Vacahstoma;
12-16 the Rajastiya, and 17-27 the Cunahgepa legend. Book xvi contains
in 1-9the A¢gvamedha; 10-14 the Purusamedha; 15 and 16 the Sarvamedha;
17 the Vajapeya; 18 points regarding the Rajasiya and the Ag¢vamedha
including the expulsion of a scapegoat; 19-30 other Ahinas.

There is a good parallel to the style of the Satra in the Baudhayana
Crauta Satra,! which in xvii. 55 to xviii. 53 contains matter parallel to the
Cankhayanae book xiv, and which is couched in & similar style. In both
cases also that style on its verbal side is of a more recent type than the
Brahmana style, though it is based on that style and therefore differs
entirely from the style of the Sutras in its passage of comment, while
on the other hand in its enumeration of the Castras it is precisely of the
Stitra type. Such a style is a perfectly natural development of the
Brithmana style which here and there in the Kausttaki approaches to that
of the Stitras without ever going so far as in the books xiv-xvi of the Siitra.

In these books xv, 17-27, which have the legend of Cunahg¢epa, have
a special place and significance. They do not fit into the Rajastiya in the place
where they occur, and they are equally not in place in the Purusamedha
where a Cunahgepa narrative is prescribed by the ankkayana (rauta Sutra

1 There is a good deal of similar matter in cf.Garbe, Apastambu Yrauta Sitra, 11, xxii-
point of style in the Manava Grauia Satra; xxiv,
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(xvi. 11, 1). There can be no doubt that the legend was recorded in the
Aitareya text after the Kausitaki Brahmana was completed, and that then
the Cafikhayana school, determined to save the masterpiece, took it over
with & slight change here and there (including the addition of one more
year of wandering and one more Gatha), and stuck.it in the Sitra where
least it seemed out of place, after a passage dealing with the Rajasiya,
though not in a suitable place.

There is a point of some interest in the content of the Sttra which shows
that the Kurus had suffered a severe reverse of some sort. The episode is
narrated of the King Vrddhadyumna Abhipratarina, who made the error of
sacrificing with the Ksattrasya dhrti with three Stomas instead of four, and
because of that a Brahman cursed him saying the Kurus Kurukseirdc cyos-
yante (xv. 16. 10 seq.). No such disaster is recorded in the Brahmanas, and
it is probably a sign of a later date than the Brahmana period.

It is possible as asserted by Anartiya in his commentary on xiv. 2. 3
that these books may have in some cases been reckoned as part of the
Mahékousitaki Brahmana, but there is no other proof of this and the
quotations of that Brahmana in Vindyaka's commentary on the K. austtaki
Brahmana! seem to throw no light on the matter.

It must also be noted that the Orauta Sttra had before it a wider range
of opinions of Kausitaki than are recorded in the Brahmane. Thus there
are citations of Kausitaki in the Siitra at vii. 21. 6; ix. 20. 33 ; xi. 11. 3,6,
and of the Kausitaka at xi. 14. 20, all of which are at once recognizable in
the Brakmana. But at iv. 2. 18 the Kausitaka and at iv. 15. 7 Kausitaki
are cited. In the former case the passage is significant ; it deals with the
rite of the Anvadhana and cites the views on one point of Pragahi, Paifigya,
Kausitaki, and Aruni (iv. 2. 10-14). This collection of authorities is
parallel to the grouping in the Kaugitaki Brahmana (xxvi. 4), nor can there
be the least doubt that the Sitra had before it a Brahmana text to this
effect; the Sttras do not, we may safely conclude, in such cases collate
opinions. In iv. 15. 7 there is actually a verbal quotation ndghahani var-
dhayeyuh from Kausitaki. No doubt these notices refer to the Mahakausttaki
Brakmana, and from it may come varied notices in the commentary of
Anartiya on the (ankkdyana Craute Sttre which are not ascribed to amy
defined source.

It is uncertain whether any portion of the Kaugitaki Brakmana as we
have it can be assigned to a later period than the completion of the whole
work. The sixth Adhyaya certainly is not open to suspicion on any.

1jii. 4, 5, 7; x. 4; xviii. 14; xxiv. 1, 2; of the ¢CS. are reckoged as part of the
xxvi. 1. According to Eggeling (SBE. Mahikaungitaka. For Anartiya's note see
x11v. xvi, n. 1) the 15th and 16th books Weber, REjustiya, p. 122,
8 [m.0.8. 25]
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reliable grounds, but the last chapter (xxx. 11) of the work may be sus-
picious in that it mentions the Vajapeya and Aptoryama rites elsewhere
unknown to the Brahmana, just as the occurrence of these names in the
Aitareya (iii. 41) helps to indicate the later date of the fourteenth Adhyaya
of that text.

The Kawsttaki seems for some reason or other not to have been a popular’
text-book.) We are expressly told by Agnisvamin in his commentary
on the Latyayane Craute Satra (i. 1. 6) that the Kausitakins did not fulfil
the requisite of being able to answer rightly any difficult problem, as exem-
plified by their inability to deal with the curse of Lugakapi Khargali recorded
in the Paficavinga Brakmane (xvii. 4. 8), and Dhanamjayya, as reported in
the Nidana Satra (vi. 12), declared that he considered the Kausitakis
akugaldn and vydhatdn.

The geocraphlcal position of the Kausitaki school seems to have been
in the west in later times, for the account of the location of the school in
the Maharpave cited by Biihler? places the Kaugttaki Brahmana and the
Cankhayana Qdkhd in northern Gujarat. It is not impossible that in this
fact of location lies the explanation of the comparatively little use made of
the text by other schools.

§ 5. THE DATES OF THE TWO BRAHMANAS.
(@) Relation to Pawins.

There can be no real doubt that the Kausitaks is a later work than the
Mitareya Brahmana. But it is clear thmhmana and
he Aitareya were both known to Panini, who in his grammar (v. 1. 62)
entions the formation of the names of Brahmanas with thirty and forty
Adhyayas, a fact which cannot but be brought into connexion as was done:
by Weber? with the two Brahmanas as known to us in their complete form.
The same conclusion as to their relation to Panini is tlearly proved by
their language which is decidedly older than the Bhaga of Panini, as
Liebich * has shown in detail for its verbal forms, and as is not disputed by
any scholar. This gives us a latest date of before 300 B.c.5 |

(b) Relation to Yaska.

The date can be carried further back by the undoubted fact that Yaska
knew both the Brihmanas. In the Nirukia, i. 9, he cites and explains the
phrase paryaya iwa tvad dgvinam occurring in the Kausttaki (xvii. 4).
1 See Weber, Ind. Stud. x. 145, n. 2. by Haug and Aufrecht,

2 SBE. m. xxxiii. 4 Panini, pp. 18-23, 72-82,
3 Ind. Lit. p. 45. The view has been accepted  © Keith, ditareya dranyake, pp. 22 seq.
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§ 5] The Dates of the two Brahmanas 43

Though Yaska does not actually cite the Aitareya textually, he clearly
knew it well as Aufrecht! shows. Thusin iv.27: padcartaveh samuatsarasyett
ca brahmanar hemantagigirayoh swmd@sena, there is a clear echo of
AB. i. 1. 14: padcartavo hemantagigirayoh samdsena ; in iv. 27: sapia co
vai catini vingati¢ ca SarwatsarasyGhordtral is exactly copied from
AB. i, 17. 4; in viil. 22: yasya devatdyat havir grhitam syat tim manase
dhyayed vasatkarisyan follows, save for the insertion of manasa, the text of
AB.iii. 8. 1, while the Gopatha Brakmana (viii. 4) has tdm manasi dhydyan
vasathuwrydt; i. 16 is exactly asi. 4. 9; the remarks on Anumati and Raka
in the Nirukta, xi. 29, and on Sinivall and Kuhii in xi. 31, which are
attributed to the Yajhikas are borrowed from vii. 11, or more probably per-
haps its real source, the Kowusitaki (iii.1). In Nirukta, viil. 4, dpribhir
aprindtitt ca brahmanam is cited no doubt from AB. ii. 4. 1.

Other citations are less clear; in Nirukte, xii. 8, occurs savitd swrydin
prayachat somdya rajie prajapataye vett brahmanam, with which compare
KB. xviil. 1: sawvitd sirydr prayachat somdye rajie yodi v praja-
pateh. The reading there is odd and abnormal, but it is not clear that the
citation is of the KB. In Nirukta, xii. 14, we read andho bhaga ity dhur
anutsypto ma drgyate pragitram asyaksint nirjaghnets co brakmagom.
In KB. vi. 18, speaking of the pragitra, we are told tad bhagaye parijohrus
tasyaksins nirjoghana tasmad, ahwr andho bhaga iti. In Nirukte, vi. 31,
it is said adantakah puseti ca brakmanam, while the KB. vi. 13 has
tasmad ahur adontokah pusd karambhabhdge iti.

With the priority of the Brahmanas to Yaska is in keeping the style of
that author which is later than that of the Brahmanas, as is seen for instance
in his free use of the narrative perfect and of the conditional, and his
developed use of grammatical terminology. The date of Yaska is clearly
a good deal anterior to thab of Panini, for there must have been a great
development of grammar between the two authorities.

(¢c) Relation to (akalya.

Further evidence of date can be deduced from the mention of the
number of syllables in the phrase in AB. iii. 12: whtha vacindrdyo where
the number is given as seven, though the text is written as six. In the
same passage uktham vacindrays devebhyalh is given as eleven syllables.
In KB. xiv. 8 we have uktham avici as five syllables, uktham avacvndraye
as eight syllables, avdcindrayokthati devebhyal, as nine syllables. The con-
clusion from the AB. evidence, added to the fact that the Aitareya Aranyako
(i. 8. 4) recognizes the absence of Sandhi in what is given with Sandhi in

1 ditareya Brahmana, p. 432.
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44 The Doates of the two Brahmunas 5

the text of the Rguvedu Samikita,is that the Aitareya was redacted before
the period of the orthoepic diaskeuasis of the Rguveda carried out before
Cakalya, which doubtless was done in accordance with a growing demand
for the adaption of the text of the Rgveda to the theory of Sandhi, which
again doubtless represented a real tendency of speech developed and elabo-
rated. The cvidence in the case of the Kausttaki, if it is not to be taken
as by Oldenberg as merely due to liturgical convenience, points rather to the
period of transition when either mode of use was acceptable enough. It is
significant also that the AB. seems to contemplate devebhyal as pronounced
of four syllables, as against the three of the Kausitaki.!

Cakalya is clearly anterior to Caunaka whose Praticakhya cites him, to
Panini who also cites him, and to Yaska who quotes in the past tense and
criticizes his Pada text (vi. 28). His date therefore is reasonably fixed
about the sixth century B.c.?

(d) Relution to Agvulayany and Qarkhayana.

This evidence is supported by the priority of the two Brahmanas to the
(rauta Sutras of Agvalayana and Cafkhayana respectively. There must
have been a considerable interval of time in each case, for the Sitras clearly
contemplate a ritual more developed and extended and more definitely
fixed than the ritual of the period of the Brahmanas.

The Satra of Agvalayana is probably to be dated by its author’s con-
nexion with Gaunaka® and his being referred to in the Brhaddevata,* facts
which suggest for him a date in the vicinity of 400 B.c.° There is no reason®
to seek an earlier date for the Siitra of Suyajiia Qatikhayana, and the result
therefore is to support the date already obtained Tor the Brahmanas on
other evidence.

() Absence of reference to Metempsychosis.

Again the two texts are free of all reference to metempsychosis in any
form. This fact is significant and legitimately may be taken as placing
them before the period of the Buddha and probably not later than 600 B. c.
The Kausitali, however, is rather the younger in its philosophic aspect, as
it does contain the concept, punarmrtyw (xxv. 1).

(f) Political references.

The early date thus arrived at for the texts is in perfect harmony with
their references to contemporary and earlier priests and persons. There is

! See Qldenberg, Prolegomena, pp. 878-376. 4 iv. 189 (B recension). ‘
% Keith, ditareya Aramyoka, pp. 239, 240; ° Cf. Macdonell, Brhaddevatd, 1. xxii-xxiv,

Oldenberg, op. cit. pp. 383-386. 8 Sce Keith, JRAS. 1907, pp 410-412 ; 1908,
3 Proved by his Qrauta Sttra. p. 387,
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abundant evidence of the milieu which produced the Adtareya Bralmana:
it was that of the Bharatas in the middle country, and a time when the
fame of Janamejaya was at its height. The Bharatas, the Kuru-Paficalas with
the Vagas and the Uginaras are the inhabitants of the middle country
(AB. viii. 14), and we hear of the raids of the Bharatas upon the Satvants,
and the custom of their cattle, and their practice in ritual matters, all as
authoritative. We are told of the consecration of Bharata Dauhdanti
(viil. 22), but the great king is Janamejaya Pariksita and his priest is
Tura Kavaseya, who anointed him (viii. 21), who proclaimed to him the
proper drink at the royal consecration (vii. 84), and who talked with him
on the nature of pasturage (iv. 27), and it is of him that the story of the
Asitamrgas is told (vii. 27). There is less evidence of place in the Kausi-
taki Brahmana as is natural in its condensation, but it knows of Daivodasi
Pratardana,! whose name connects him with the Trtsus and the Bharatas,
and of the Naimisiyas,> whose name points to the Kuru country. Now the
period of Janamejaya is doubtless that of the close of the earlier Vedic
period of the Sarhhitas, and thus accords well with the position he holds in
the Adtareya. The political references do not hint at any great kingdoms,
but at a large number of petty princes, who despite their titles and claims
to sovereignty were doubtless rulers of limited portions of territory. The
social conditions are in full accord with this view, nor does it seem possible
with Weber to see the conception of a real empire in the great consecration
of Indra in the Adtareya. The Aitareys contains the first reference (vii. 18)
to the Andhras and other tribes, but as outside the Aryan sphere of action.

(9) Relation to other Brakmana texls.

“" The relation of the two Brahmanas to other texts of the same type does
not throw any light of a decisive character on their date. Both texts are
known to the Gopatha Bra@kmana® but the importance of that fact is
diminished greatly"by the doubt as to whether that text really is older than
Yaska, as to which there is no certain evidence available

< The Kausitaki, however, by its mention of I¢ina and Mahan Deva as
names of Rudra is clearly on a footing of equality with the Catapatha
Brahmana, vi, and this view is borne out by the fondness of either text
for the use of the narrative perfect, and the occurrence in both of the doctrine
of punarmrtya. It is fair therefore to class these two texts together, especi-
ally as they often agree on points of doctrine.

_ On the other hand the Afareya at least in Adhydyas i-xxiv seems to
be of an earlier date than the Brahmana portion of the Taittiriya Samhita.

1 yxvi. 6. ‘ * See Bloomfield, Atharvaveda, pp. 102 seq.
2 xxvi, 5 ; xxviii. 4; * See Keith, Taittiviya Samhitd, 1. elxix, elxx.
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This is a conclusion which rests on a comparison of a large number of
passages (especially from the sixth book of the Taittiriya), and no abso-
lutely conclusive result can:be expected, but that the borrowing is by the
Twittirtya seems to me most probable.!  Similarly there is some evidence of
the dependence of the Pasicaviige Brahmana (iv.1. 1 seq.) on the Adtareya
(iv. 17)2 The Aitareya will then stand as one of the oldest of the
Brahmanas, and doubtless it is older than the Jaiminiya or the Qatapatha.

It is right however to note that a different opinion on this point has
been expressed ’by"Wabckernaugel,3 who has set above it the Taittiriya Brah-
mane (and of course the Brahmana portions of the Sashitd) and the Pafica-
vinga, and even the Jaimintya. The evidence is extremely feeble; it con-
sists of the following points. In the first place there is the use of the
narrative perfect which however applies only to the last sixteen Adhyayas of
the text, and which therefore proves nothing for the later date of the main
text: on the contrary the argument is a proof against the placing of the
Adtareye after the Juiminiya. In the second place the use of Gmantrayam
dsa is quoted ; that occurs only in vil. 17. 7 and again proves nil for the
older text : it is doubtful if it even proves much for the later text as the
form is isolated and the GCS. has cakre. In the third place stressislaid on
the potential in 7te from o verbal bases; this is however a natural assimi-
lation to the verbs of the second class, and is not capable of indicating
date. In the fourth place samnlokete in iv. 15. 6, where the & is noteworthy,
but it comes from the k scen in 7ok and that is Rgvedic and therefore no
date can be deduced from the word. Fifthly reference is made to the Prak-
ritismo lajjamdng, iil. 22. 4, but the word cannot be relied upon, for as
lajj is regularly used later on the change of lajyamana to lajjomane was
inevitable, if the derivation from Zaj = raj is accepted,* and if not there is
no evidential value at all <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>