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INTRODUCTION.

IN preparing this volume, which contains the greater
part of the Agni hymns of the Rig-veda, namely, those of
the Mandalas I-V, the translator enjoyed the high ad-
vantage of Professor Max Miiller's assistance, in the way
stated in the Introduction to the first volume of Vedic
Hymns, Sacred Books of the East, vol. xxxii, p. xxvii.

H. O.

KieL:
November, 1895.
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ASHTAKA I, ADHYAYA 1, VARGA 1-3.

1% I magnify? Agni, the Purohita, the divine
ministrant of the sacrifice, the Hot»: priest, the
greatest bestower of treasures.

2. Agni, worthy to be magnified by the ancient
Rishis and by the present ones—may he conduct
the gods hither.

3. May one obtain through Agni wealth and wel-
fare day by day, which may bring glory and high
bliss of valiant offspring. '

4. Agni, whatever sacrifice and worship! thou
encompassest on every side, that indeed goes to
the gods.

5. May Agni the thoughtful Hotsz, he who is
true and most splendidly renowned, may the god
come hither with the gods.

6. Whatever good thou wilt do to thy worshipper,
O Agni, that (work) verily is thine, O Angiras.

7. Thee, O Agni, we approach day by day, O
(god) who shinest in the darkness?; with our prayer,
bringing adoration to thee—

8. Who art the king of all worship, the guardian of
Rita, the shining one, increasing in thy own house.

9. Thus, O Agni, be easy of access to us, as a
father is to his son. Stay with us for our happiness.

[+6] . B

W



2 VEDIC HYMNS.

NOTES.

The hymn is ascribed to Madhukkkandas Vaisvimitra,
and may possibly belong to an author of the Visvimitra
family. See my Prolegomena, p. 261. Metre, Giyatri.
The hymn has been translated and commented upon by
M. M., Physical Religion, pp. 170-173.

Verse 1 = TS. 1V, 3,13,3; MS. IV, 10,5. Verse 3=
TS.III, 1, 11, 1; IV, 3,13, 5; MS. 1V, 10, 4 (IV, 14, 16).
Verse 4 = TS. IV, 1,11, 1; MS.1IV,10,3. Verse 7 = SV.
I, 14. Verses 7-9 = VS. IIl, 22-24; TS. I, 5, 6, 2; MS.
I, 5 3.

Verse 1. .

Note 1. This verse being the first verse of the Rig-veda as
we now possess it, seems already to have occupied the same
position in the time of the author of the hymns X, 20-26.
For, after a short benediction, the opening words of this
collection of hymns are also agnim fi/e, ‘I magnify Agni.’
Comp. my Prolegomena, p. 231.

Note 2. The verb which I translate by ¢ magnify '—being
well aware that it is impossible to do full justice to its
meaning by such a translation—is id. There seems to me
no doubt that this verb is etymologically connected with
the substantives fsh, ‘food, {2, {44, frA (not with the root yag
of which Brugmann, Indogermanische Forschungen I, 171,
thinks). We need not ask here whether the connection
between id and ish is effected by a ¢ Wurzeldeterminativ’
(root-determinative) d—in this case we should have here id
for izhd, comp. nida for nizhda, pid for pizhd, &c.; see
Brugmann’s Grundriss, vol. i, § 591—or whether id is a
reduplicated present of id (of the type described by Brug-
mann, Grundriss, vol. ii, p. 854; comp. frte, &c.). The
original meaning of ide at all events seems to be ‘I give
sap or nourishment” Now in the Vedic poetry and ritual,
the idea of sap or nourishment is especially connected with
the different products coming from the cow, milk and
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butter. The footsteps of the goddess I44 drip with butter.
The words ‘ agnim ide’ seem to me, consequently, originally
to convey the idea of celebrating Agni by pouring sacrificial
butter into the fire. There is a number of passages in the
Rig-veda which, in my opinion, show clear traces of this
original meaning of the verb. Thus we read X, 53, 2.
yigimahai yag#fyadn hdnta devdn i/Amahai idyin 4gyena,
‘let us sacrifice (yag) to the gods to whom sacrifice is due;
let us magnify (id) with butter those to whom magnifying
is due’ V, 14, 3. tdm h{ sdsvantak i/ate srukd devim
ghritaskita agnim havydya véliave, ‘for all people magnify
this god Agni with the butter-dripping sacrificial spoon.
that he may carry the sacrificial food.” V, 28, 1. devédn
¥/ana havishi ghrst4ki, ¢ magnifying the gods with sacrificial
food, (the spoon) filled with butter” Comp. also I, 84, 18;
VI, 70, 4; VIII, 74, 6; X, 118, 3. Then, by a gradual
development, we find the verb id or the noun ilnya
connected with such instrumentals as gir{ or girbhi4, ¢ to
magnify by songs,’ or stémaiZ ‘by praises, nimasi ‘by
adoration,” and the like. The Rig-vedic texts, however,
show us very clearly that even in such phrases the
original meaning of id was not quite forgotten. For the
word is not used indifferently of any praise offered to
any god whatever. No god of the Vedic Pantheon is
praised so frequently and so highly by the poets of the
Rig-veda as Indra. Yet, with very few exceptions, the
word id is avoided in connection with this god. The whole
ninth Mandala contains nothing but praises of Soma Pava-
ména. Yet the word id occurs, in the whole of this Mandala,
in two passages only (5, 3; 66, 1) of which one is contained
in an Apri verse transferring artificially to Soma such
qualifications as belong originally to Agni. On the other
hand, in the invocations addressed to Agni, this verb and its
derivatives are most frequently used. We may conclude
that the idea of celebration, as conveyed by these words,
had a connotation which qualified them for the employ-
ment with regard to Agni, the god nourished by offerings
of butter, much better than for being addressed to Indra,
the drinker of the Soma juice, or to the god Soma himself.
B2
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Last comes, I believe, the meaning of id as contained in
a very small number of passages such as VII, g1, 2. indra-
vay( sustut{Zz vAm iyAn§ mirdikdm izfe suvitdm %a ndvyam,
“Indra and Vayu! Our beautiful praise, approaching you,
asks you for mercy and for new welfare.” Here the construc-
tion of id is such as if in English the phrase, ‘ men magnify
the gods for obtaining mercy,’ could be expressed in the
words ‘ men magnify the gods mercy.’

I conclude by quoting the more important recent litera-
ture referring to id: Prof. Max Miiller's note on V, 60, 1
(S.B.E. vol. xxxii, p. 354); Physical Religion, p. 170;
Bezzenberger, Nachrichten von der Gottinger Gesellsch. d.
Wissensch. 1878, p. 264 ; Bechtel, Bezzenberger's Beitrige,
X, 286 ; Bartholomae, ibid. XII, 91; Arische Forschungen,
II, 78; Indogermanische Forschungen, III, 28, note 1;
Brugmann, Indogermanische Forschungen, I, 171; K. F.
Johansson, Indogermanische Forschungen, II, 47. Comp.
also Bartholomae, Arische Forschungen, I, 21 ; III, 52, and
Joh. Schmidt, Kuhn'’s Zeitschrift, XXXII, 389.

Verse 4.

Note 1. ‘Worship’ is a very inadequate translation of
adhvara, which is nearly a synonym of yag#a, by the side
of which it frequently stands. Possibly in the designation
of the sacrifice as yag#a the stress was laid on the ele-
ment of prayer, praises,and adoration; in the designation as
adhvara on the actual work which was chiefly done by the
Adhvaryu.—Prof. Max Miiller writes: ‘I accept the native
explanation a-dhvara, without a flaw, perfect, whole, holy.
Adhvara is generally an opus operatum ; hence adhvaryu,
the operating priest’ Comp. Physical Religion, p. 171.
Bury’s derivation of adhvara from madhu (mdhu-ara,
Bezzenberger’s Beitriige, VII, 339) is much more ingenious
than convincing.

Verse 7.

Note 1. I have translated déshdvastar as a vocative
which, as is rendered very probable by the accent, was
also the opinion of the diaskeuasts of the Sasmhitd text.
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The author of the sacrificial formula which is given
in Asval. Sraut. III, 12, 4 and Sankh. Grihy. V, 5, 4,
evidently understood the word in the same way; there
Agni is invoked as doshdvastar and as pratarvastar, as
shining in the darkness of evening and as shining in the
morning. That this may indeed be the true meaning of
the word is shown by Rig-veda III, 49, 4, where Indra
is called kshapim vastd, ‘the illuminator of the nights’
(kshapdm is gen. plur., not as Bartholomae, Bezzenberger's
Beitrige, XV, 208, takes it, loc. sing.). The very frequent
passages, however, in which case-forms of doshd stand in
opposition to words meaning ‘dawn’ or ‘ morning '—which
words in most cases are derived from the root vas—strongly
favour the opinion of Gaedicke (Der Accusativ im Veda,
177, note 3) and K. F. Johansson (Bezzenberger’s Beitrige,
X1V, 163), who give to ddshdvastar the meaning ‘in the
darkness and in the morning.’ This translation very well
suits all Rig-veda passages in which the word occurs. If
this opinion is accepted, doshdvastar very probably ought
to be written and accented as two independent words,
dosh4 vistar. See M. M., Physical Religion, p. 173.
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MANDALA I, HYMN 12.
ASHTAKA I, ADHYAYA 1, VARGA 22-23.

1. We choose Agni as our messenger, the all-
possessor, as the Hot»Z of this sacrifice, the highly
wise.

2. Agni and Agni again they constantly invoked
with their invocations, the lord of the clans, the
bearer of oblations, the beloved of many.

3. Agni, when born, conduct the gods hither for
him who has strewn the Barhis (sacrificial grass)';
thou art our HotrZ, worthy of being magnified 2.

4. Awaken them, the willing ones, when thou
goest as messenger, O Agni. Sit down with the
gods on the Barhis.

5. O thou to whom Gh#7ta oblations are poured
out, resplendent (god), burn against the mischievous,
O Agni, against the sorcerers.

6. By Agni Agni is kindled (or, by fire fire is
kindled), the sage, the master of the house, the young
one, the bearer of oblations, whose mouth is the
sacrificial spoon.

7. Praise Agni the sage, whose ordinances for the
sacrifice are true, the god who drives away sickness.

8. Be the protector, O Agni, of a master of
sacrificial food who worships thee, O god, as his
messenger. '

9. Be merciful, O purifier, unto the man who is
rich in sacrificial food, and who invites Agni to the
feast of the gods.

10. Thus, O Agni, resplendent purifier, conduct
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the gods hither to us, to our sacrifice and to our
food.

11. Thus praised by us with our new GAiyatra
hymn, bring us wealth of valiant men and food.

12. Agni with thy bright splendour be pleased,
through all our invocations of the gods, with this
our praise.

NOTES.

This hymn is ascribed to Medhdtithi Kdnva. It is the
opening hymn of a collection which extends from I, 12 to
23 (not, as Ludwig, III, 1c2, believes, from I, 2 to 17; see
my Prolegomena, p. 220). That the authorship of this
collection belongs indeed to the Kazva family, whose
poetical compositions are found partly in the first and
partly in the eighth Mandala, is shown by the text of
14, 2-5, and by other evidence ; see Zeitschr. der Deutschen
Morg. Gesellschaft, XXXVTIII, 448.

The metre is Giyatri. It is possible, though I do not
think it probable, that the hymn should be considered as
consisting of Trikas. Verse 1=SV.1, 3; TS.1I, 5, 8, 5;
Vv, 56,1; TB. 111, 5, 2, 3; MS. IV, 10, 2. Verses 1-3=
SV. II, 140-142; AV. XX, 101, 1-3. Verse 2 =TS. IV,
3 13, 8; MS. IV, 10, 1. Verse 3 =TB. I, 11, 6, 2.
Verses 6, 8, 9 =SV. II, 194-196. Verse 6 =TS. I,
4. 46, 3; 111, 5, 11, 5; V, 5,6, 1; TB. II, 7, 12, 3; MS.
IV, 10, 2 (3). Verse 7= SV. I, 32. Verse 10 =VS.
XVIl,9; TS. I, 3,14,8; 5,5,3; IV, 6,1,3; MS. I, 5, 1.

Verse 3.

Note 1. On vriktdbarhis, comp. RV. I, 116, 1; M. M,
vol. xxxii, pp. 84 seq, 109; Geldner, P. G., Vedische
Studien, I, 152.

Note 2. On dya%, comp. the note on ide I, 1, 1.




8 VEDIC HYMNS.

MANDALA 1, HYMN 13.
ASHTAKA I, ADHYAYA 1, VARGA 24-25.

Arrt Hymn.

1. Being well lighted, O Agni, bring us hither
the gods to the man rich in sacrificial food, O Hot~Z,
purifier, and perform the sacrifice.

2. TanfnapAt!! make our sacrifice rich in honey

-—and convey it to-day to the gods, O sage, that they
may feast.

3. I invoke here at this sacrifice Narsamsa, the
beloved one, the honey-tongued preparer of the
sacrificial food.

4. O magnified® Agni! Conduct the gods hither
in an easy-moving chariot. Thou art the Hotr:
instituted by Manus 2

5. Strew, O thoughtful men, in due order? the
sacrificial grass, the back (or surface) of which is
sprinkled with butter, on Wthh the appearance of
immortality ? (is seen).

6. May the divine gates open, the increasers of
Rita, which do not stick together, that to-day, that
now the sacrifice may proceed.

7. I invoke here at this sacrifice Night and Dawn,
the beautifully adorned goddesses, that they may
sit down on this our sacrificial grass.

8. I invoke these two divine Hotrzs!, the sages
with beautiful tongues. May they perform this
sacrifice for us.

9. 124 (* Nourishment’), Sarasvatt, and Maht (‘ the
great one’)?, the three comfort-giving goddesses,
they who do not fail, shall sit down on the sacrificial
grass.
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10. I invoke hither the foremost, all-shaped Tva-
sh#rz to come hither; may he be ours alone.

11. O tree!, let the sacrificial food go, O god, to
the gods. May the giver's splendour be foremost.

12. Offer ye the sacrifice with the word Svahi
to Indra in the sacrificer’'s house. Thereto I invoke
the gods.

NOTES.

The hymn is ascribed, as the whole collection to which
it belongs, to Medhatithi Kédnva (see the note on the
preceding hymn). Its metre is Gayatri. Verses 1-4 =
SV. 11, 6g7-700. Verse g =RV.V, 5, 8. Verse 10 =TS.
III, 1,13, 1; TB. III, 5, 12, 1; MS. IV, 13, 10.

The hymn belongs to the class of Apri hymns, which
were classed by the ancient arrangers of the Sahitd among
the Agni hymns. The Apri hymns, consisting of eleven
or twelve verses, were destined for the Prayiga offerings
of the animal sacrifice (comp. H. O., Zeitschrift der D.
Morg. Gesellschaft, XLII, 243 seq.). They were addressed,
verse by verse in regular order, partly to Agni, partly
to different spirits or deified objects connected with the
sacrifice, such as the sacrificial grass, the divine gates
through which the gods had to pass on their way to the
sacrifice, &c. The second verse was addressed by some
of the Rsshi families to Taninap4t, by some to Nardsamsa ;
in some of the hymns we find two verses instead of one
(so that the total number of verses becomes twelve instead
of eleven) addressed the one to TanlnapAit, the other to
Nariasamsa. Bergaigne (Recherches sur lhistoire de la
Liturgie Védique, p. 14) conjectures that some of the Rishi
families had only seven Prayigas. This opinion is based
on the identical appearance of four verses (8-11) in the
Apri hymns of the Visvamitras (111, 4) and of the Vasish-
thas (VII, 2), and on the diversity of metres used in two
other Apri hymns, IX, 5 and II, 3. To me this conjecture,
though very ingenious, does not seem convincing.
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With the text of the Apri hymns should be compared
the corresponding Praishas of the Maitrdvaruza priest, i.e.
the orders by which this priest directed the Hotri to
pronounce the Prayiga invocations. The text of these
Praishas is given Taitt. Brahm. III, 6, 2.

Comp. on the character and the historical and ritual
position of the Aprt hymns, Max Miiller, Hist. Anc. Sansc.
Literature, p. 403 seq.; Roth, Nirukta, notes, p. 121 seq. ;
Weber, Indische Studien, X, 89 seq.; Ludwig V, 315 seq. ;
Hillebrandt, Das Altindische Neu- und Vollmondsopfer,
94 seq.; Schwab, Das Altindische Thieropfer, go seq.; Ber-
gaigne, Recherches sur l'histoire de la Liturgie Védique,

13 seq.
3 s€q Verse 1.

Notel. Comp. Delbrﬁck, Syntactische Forschungen, I,97.

Verses 3, 3.

Note 1. Does Tanfnapit, lit. ‘son of the body, mean,
as Roth and Grassmann believed, ‘son of his own self’
(comp. I, 12, 6. agnind agni% sdm idhyate, ‘ by Agni Agni
is kindled’), or is the meaning ‘le propre fils’ (Bergaigne,
Rel. Védique II, 100)? Narisamsa, which is nearly iden-
tical with the Avestic Nairydsanha, means ‘the song of
men,’ or ‘praised by men’ (Bergaigne, 1. I. I, 3c5; M. M.’s
note on VII, 46, 4). In III, 29, 11 it is said of Agni:
‘He is called Tantnapit as the foetus of the Asura;
he becomes Narisamsa when he is born.” Of course an
expression like this is by no means sufficient to prove
that the sacrificial gods TanGnapidt and Narisamsa, as
invoked in the Apri hymns, are nothing but forms of
Agni. Expressions which are constantly repeated in the
Apri verses show that the work of Tandnapat, and like-
wise that of Nar&samsa, consisted in spreading ghrita or
‘honey’ over the sacrifice.

Verse 4.

Note 1. ‘ Magnified’ is i/itd%; comp. the note on I, 1, 1.
The third, or if both TanGnapit and Nardsamsa are in-
voked, the fourth verse of the Apri hymns is regularly
addressed to Agni with this epithet i/ita.
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Note 3. Manurhita,  instituted by Manus,’ not ‘by men.’
See Bergaigne, Religion Védique, I, 65 seq.

Verse &.

Note 1. On Anushdk, comp. Pischel, Vedische Studien,
I1, 125.

Note 2. The last Pida is translated by Grassmann, ‘wo
der unsterbliche sich zeigt’ (comp. Bergaigne, R.V. I, 194,
note 1) ; by Ludwig, ‘ auf dem man das unsterbliche sieht.’
To me it seems impossible to decide, so as to leave no
doubt, whether amr/tasya is masculine or neuter. Comp.
also Atharva-veda V, 4, 3; 28, 7; XIX, 39, 6-8, in which
passages the phrase amr#tasya kdkshazam recurs.

Verse 8.

Note 1. The two divine Hotrss are mentioned in the
Rig-veda only in the eighth (or seventh) verse of the
Apristktas and besides in two passages, X, 65, 10; 66, 13,
which do not throw any light on the nature of these sacri-
ficial gods. They are called gatavedasa VII, 2, 7, puro-
hitau X, 70, 7, bhishagd Vig. Samh. XXVIII, 7. As
regards the duality of these divine counterparts of the
human Hotr7 priest, possibly the ¢ two Hotr7s’ should be
understood as the Hotrs and the Maitravarurza; the latter
was the constant companion and assistant of the former
in the Vedic animal sacrifice. Comp. Schwab, Altin-
disches Thieropfer, 96, 114, 117, &c.; H. O., Religion des
Veda, 391.

Comp. on the two divine Hotris also Bergaigne, R.V.
I, 233 seq.

v Verse 9.

Note 1. On I/4, see H. O., Religion des Veda, pp. 72,
326.—With regard to Mahi Bergaigne (Rel. Védique, I, 322)
has pronounced the opinion that ‘ Bharati et Mahi, qui, tantot
se remplacent, tantdt se juxtaposent tout en paraissant ne
compter que pour une, se confondent aux yeux des rishis.’
But Pischel (Ved. Studien, II, 84 seq.) has shown that the
eminent French scholar was wrong, and that really Maht
(‘the great one’) is independent of Bhérati. Pischel's
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own opinion that Mahi is a name of the goddess Dhishar4,
does not seem to me to be established by sufficient
reasons.—On the meaning of these three goddesses Prof.
Max Miiller writes: ¢ I should not fix on Nourishment as
the true meaning of I/4. Originally those three goddesses
seem to be local : I/4, the land or daughter of Manu, the
Sarasvati, and another river here called Maht.

Verse 11.

Note 1. To me it seems evident that the tree, or, to
translate more literally, the lord of the forest (vanaspati)
invoked in this Apri verse can only be the sacrificial post
(ytipa) to which the victim was tied before it was killed.
The yilpa is called vanaspati in the Rig-veda (III, 8, 1. 3.
6. 11) as well as in the more modern Vedic texts (for inst.,
Taitt. Samh. I, 3, 6, 1).—In the Apri hymn, IX, 5 (verse 10),
the vanaspati is called sahasravalsa: with this should be
compared III, 8, 11 (addressed to the yQipa): vdnaspate
satdvalsaZ vI roha sahdsravals/% vi vaydm ruhema,‘ O lord
of the forest, rise with a hundred offshoots ; may we rise
with a thousand offshoots!’—In the Apri hymn, X, 70
(verse 10), the rope (rasand) is mentioned by which the
vanaspati should tie the victim ; comp. with this expression
the statements of the ritual texts as to the rasani with
which the victim is tied to the yQpa; Schwab, Das Altin-
dische Thieropfer, 81. Comp. also especially Taittiriya
Brahmara II1, 6, 11, 3.—In the Apri hymns the vanaspati
is frequently invoked to let loose the victim ; in connection
therewith mention is made of the sacrificial butcher
(samitr?), see 11, 3, 10; III, 4, 10; X, 110, 10, and comp.
Vaig. Samhitd XXI, 21; XXVIII, 10. The meaning of
these expressions becomes clear at once, if we explain the
vanaspati as the sacrificial post. When they are going to
kill the victim, they loosen it from the post; the post,
therefore, can be said to let it loose. Then the butcher
(samitrz) leads the victim away. See the materials collected
by Schwab, Thieropfer, p. 100 seq., and comp. also H. O.,
Religion des Veda, 257.
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MANDALA I, HYMN 26.
ASHTAKA I, ADHYAYA 2, VARGA 20-21.

1. Clothe thyself with thy clothing (of light),
O sacrificial (god), lord of all vigour; and then
perform this worship for us.

2. Sit down, most youthful god, as our desirable
Hotrz, through (our prayerful) thoughts?!, O Agni,
with thy word 2 that goes to heaven.

3. The father verily by sacrificing procures (bless-
ings) for the son?, the companion for the companion,
the elect friend for the friend.

4. May Varuza, Mitra, Aryaman, triumphant with
riches (?) !, sit down on our sacrificial grass as they
did on Manu’s.

5. O ancient Hot»7, be pleased with this our
friendship also, and hear these prayers.

6. For whenever we sacrifice constantly?! to this
or to that god, in thee alone the sacrificial food is
offered. )

7. May he be dear to us, the lord of the clan, the
joy-giving, elect Hot»Z; may we be dear (to him),
possessed of a good Agni (i. e. of good fire).

8. For the gods, when possessed of a good Agni,
have given us excellent wealth, and we think our-
selves possessed of a good Agni.

9. And may there be among us mutual praises
of both the mortals, O immortal one, (and the
immortals) ',

10. With all Agnis (i.e. with all thy fires), O Agni,
accept this sacrifice and this prayer, O young (son)
of strength .
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NOTES.

This hymn, as well as the whole collection to which it
belongs, is ascribed to Suna/sepa Agigarti (comp. 24, 12.13).
The metre is Giyatri. Bergaigne (Recherches sur I'histoire
de la Samhita, II, 7) divides this hymn into Trikas, with
one single verse added at the end. I cannot find sufficient
evidence for this; the appearance in the Sima-veda
(I1, 967—9) of a Trika composed of the verses 10. 6. 7
of our hymn is rather against Bergaigne's opinion.

Verse 3.

Note 1. MdnmabhiZ may possibly mean, ‘with thy
(wise) thoughts;’ comp., for instance, III, 11, 8. pdri visvani
sudhitd agné% asyAma mdnmabhik, ‘ may we obtain every
bliss through Agni’s (wise) thoughts,’ or ‘may we obtain
all the blessings of Agni for our prayers.’

Note 2. Vikas stands for vdkasi. See the passages
collected by Lanman, Noun-Inflection, 562, and comp.
Roth, Ueber gewisse Kiirzungen des Wortendes im Veda, 5 ;
Joh. Schmidt, Die Pluralbildungen der indogermanischen
Neutra, 304 seq. Ludwig also takes vdkas as instru-
mental.

Verse 3.

Note 1. Agni is the father, the mortal whose sacrifice
he performs, the son.

Verse 4.

Note 1. Can risidas be explained as a compound of ri
(Tiefstufe of rai, as gu is the Tiefstufe of gau) and
*sddas, from the root sad, ‘to be triumphant’? Prof. Auf-
recht (Bezzenberger's Beitrige, XIV, 33 ; see also Neisser,
Bezz. Beitr. XIX, 143) connects ri- with the Greek ¢pc-
(épixvdis &c.); our hypothesis has the advantage of not
leaving the limits of Sanskrit.—Comp. M. M.’s note on
V, 60, 7; Ludwig, Ueber diec neuesten Arbeiten auf dem
Gebiete der Rig-veda-Forschung (1893), p. 7.
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Verse 6.
Note 1. On sdsvati tind see Lanman, 480, 515, 518.

Verse 9.

Note 1. The comparison of verse 8 and the expression
amrita mdrtydndm in the second Pida of this verse seem
to show that ubhdyeshdm does not refer to two classes of
mortals, the priests and their patrons, but to the mortals
and the immortals. A genitive ams/tdndm, which would
make this meaning quite clear, can easily be supplied.
A Dvandva compound amrstamartyfnim, which one
could feel tempted to conjecture, would have, in my
opinion, too modern a character.—Prof. Max Miiller writes:
‘I should prefer amsita martyinim, not exactly as a com-
pound, but as standing for amritinAm martyanim. This
scems to be Ludwig’s opinion too.’

Verse 10.

Note 1. In the translation of sahasaZ yaho I follow
Geldner, Kuhn's Zeitschrift, XXVIII, 195; Ludwig's trans-
lation is similar.
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MANDALA I, HYMN 27.
ASHTAKA I, ADHYAYA 2, VARGA 22-24.

A.

1. With reverence I shall worship thee who art
long-tailed like a horse, Agni, the king of worship.

2. May he, our son of strength?, proceeding on
his broad way, the propitious, become bountiful
to us.

3. Thus protect us always, thou who hast a full
life, from the mortal who seeks to do us harm?,
whether near or afar.

4. And mayest thou, O Agni, announce to the
gods this our newest efficient Géyatra song.

5. Let us partake of all booty that is highest
and that is middle (i.e. that dwells in the highest
and in the middle world); help us to the wealth
that is nearest.

6. O god with bright splendour, thou art the
distributor. Thou instantly flowest for the liberal
giver in the wave of the river, near at hand.

B.

7. The mortal, O Agni, whom thou protectest
in battles, whom thou speedest in the races?!, he
will command constant nourishment :

8. Whosoever he may be, no one will overtake
him, O conqueror (Agni)! His strength? is glorious.

9. May he (the man), known among all tribes?,
win the race with his horses; may he with the help
of his priests become a gainer.
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C.

10. O Garibodha!! Accomplish this (task) for
every house?: a beautiful song of praise for wor-
shipful Rudra?.

11. May he, the great, the immeasurable, the
smoke-bannered, rich in splendour, incite us to
(pious) thoughts and to strength.

12. May he hear us, like the rich lord of a clan,
the banner of the gods, on behalf of our hymns,
Agni with bright light.

13. Reverence to the great ones, reverence to
the lesser ones! Reverence to the young, reverence
to the old!! Let us sacrifice to the gods, if we can.
May I not, O gods, fall as a victim to the curse
of my better?

NOTES.

The hymn is ascribed to Sunaksepa (see note on I, 26).
The metre is Gayatri; the last verse is Trishzubh.

The laws of arrangement of the Samhitd show that this
hymn, which has thirteen verses and follows after a hymn
of ten verses belonging to the same deity, must be divided
into a number of minor hymns. On the question of this
division some further light is thrown by the metre. The
first six verses and then again the verses 10-12 are
composed in the trochaic form of the Gayatri metre; of
the verses 7—9, on the other hand, not a single P4dda shows
the characteristics of that metre. I believe, therefore, that
the verses 1-6 form one hymn by themselves, or possibly
two hymns of three verses each. Then follow two hymns:
verses 7-9, 10-12. As to verse 13, which is composed
in a different metre, it is difficult to determine its exact
nature. It may be a later addition: though in that case

(46) c
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we shall hardly be able to explain why it was placed at
the end of the hymns addressed to Agni, to which god it
contains no reference whatever. Or it may form part of
the hymn 10-12: in that case we should have to consider
this whole hymn, which would then violate the rules of
arrangement, as an addition to the original collection.

We may add that the Sima-veda gives the first twelve
verses of this Stkta so as to form four independent hymns:
1-3 = SV. 11, 984-6; 4.6. 5= SV.II, 847-9; 7-9 = SV.
11, 765-7; 1012 = SV. II, 1013-15. Besides, verse 1 is
found in SV, 1, 17. Verse 4 = SV. 1, 28; TAr. IV, 11, 8.
Verse 7 =VS. VI, 29; TS. 1, 3,13, 2; MS. I, 3,1. Verse
10=SV.I,15. Comp. Bergaigne, Recherches sur I'histoire
de la Samhita, 11, pp. 7-8; H. O., Prolegomena, 225-226.

Verse 3.

Note, 1. It requires a stronger belief in the infallibility
of Vedic text tradition than I possess, not to change sdvasi
into sdvasa%. I do not think that I, 62, 9 (sinemi sakhydm
svapasydmana/ stni% didhéra sdvasd suddmsi’) furnishes
a sufficient argument against this conjecture.

Verse 8.

Note 1. Grassmann reads aghadyé/ for the sake of the
metre; Prof. Max Miiller proposes 3ghiy®4. I think that
the missing syllable should be gained by disyllabic pro-
nunciation of -4t in mdrtyat or rather martidt. Comp. my
Prolegomena 183 and the quotations given there in note 1.

Verses 7-9.

Note 1. It is not my intention to enter here into a new
discussion on so frequently discussed a word as viga. I have
translated it in verses 7, 9 by ‘race,’ in verse 8 by ‘ strength.’

Note 2. The expression used in verses 7 and 8 should
be compared especially with VII, 40, 3. s4% it ugrdZ astu
marutaZz si% sushm! ydm mdrtyam prishadasvaZ 4vétha,
utd im agni/% sirasvati gundnti nd tdsya rdyd% paryetd asti.
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Note 3. Visvakarshani, a frequent epithet of Agni, here
refers to the mortal hero protected by Agni; comp. I,
64, 14 (vol. xxxii, p. 108); X, 93, 10 (visvdkarshanxi srdvak).

Verse 10.

Note 1. I think that Ludwig is right in taking Gari-
bodha for a proper name.

Note 2. Visé-vise may possibly depend on yag#iydya,
so that we should have to translate : * Administer this task:
a beautiful song of praise to Rudra who is worshipful for
every house.’

Note 3. Rudra is here a designation of Agni, as the
next verses show. Comp. Pischel-Geldner, I, 56.

Verse 13.

Note 1. The word 4sind, ‘old,’ occurring only here, is
doubtful. InIIl, 1,6; IV, 33, 3; X, 39, 4, sana or sanaya
stands in contrast with yuvan. Shall we conjecture ndma#
4 sinebhyak ?

Note 3. The last Pida of this verse, m4 gydyasak sim-
sam & vrikshi devdZz (‘May I not, O gods, neglect the
praise of the greatest, Muir, V, 12), offers some difficulty.
It may be doubted whether & vrikshi belongs to 4-vrz or
to 4-vrask.

Let us see what would be the meaning of the passage, if
we were to decide for &-vrig. VIII, 101, 16 the cow
speaks: devim devébhya’% pdri eytishim gdm 4 m4 avrikta
martya/k dabhriketi%, ‘ Me the goddess, the cow, who has
come hither from the gods, the weak-minded mortal has
appropriated.” Satapatha Braéhmana X1V, g, 4, 3. ya evam
vidvan adhopahisam karaty 4 sa strindm sukritam vrinkte
stha ya idam avidvin adhopahisam Fkaraty &sya striya’
sukritam vrifigate, ‘ He who knowing this, &c., appro-
priates the good works of the women. But the women
appropriate the good works of him who without knowing
this,; &c. In Rig-veda X, 159, 5 also we probably have
a form of 4-vrig. There we find the triumphant utterance

Cc2
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of a wife who has gained superiority over her fellow-wives :
4 avriksham any&sim vidrkak, ‘I have won for myself the
splendour of the other wives’ We may conclude from
these passages that our Pida, if 4 vrikshi is derived from
i-vrig, would mean: ‘May I not draw on myself the curse
of my better.’

On the other hand we have a great number of passages—
they have been collected by Ludwig, IV, 249 seq.—in
which the verb 4-vrask appears. Referring the reader for
fuller information to Ludwig, I content myself here with
selecting one or two of these passages. Taitt. Samh. I, 4,
11, 4. devatibhyo vA esha 4 vriskyate yo yakshya ity
uktvi na yagate, In translating this we should remember
that vras# means ‘to cut down;’ &-vrask, therefore, must
be ‘to cut down so that the object reaches a certain desti-
nation.” I translate therefore: ‘He who says, “I shall
sacrifice,” and does not sacrifice, is cut down for the deities,’
—i. e. he is dedicated or forfeited to the deities and is thus
destroyed (comp. a different explanation of &-vrask by
Delbriick, Altindische Syntax, 143). In other passages
not the dative but the locative is used for indicating the
being to whom somebody is forfeited ; see Atharva-veda
XII, 4, 6. 12. 26 ; XV, 12, 6. 10.

A Rig-vedic passage containing 4-vras£ (with the dative)
is X, 87, 18. § vriskyantim dditaye durévdk, ‘May the
evil-doers be forfeited to Aditi.’

Several times we find the first person aor. med. in the
same form as in our passage, 4 vr¢kshi ; see, for instance, the
Nivid formula to the Visve deva/, Sankhiyana Srautasfitra
VIII, 21. In this Nivid, the text of which as given by
Hillebrandt is not quite identical with that of Ludwig, we
read according to Hillebrandt’s edition: m4 vo dev4 avisasi
ma visasdyur 4 vrikshi. This ma . . . 4 vrikshi looks quite
similar to our passage. The same may be said of Taittiriya
Samhita I, 6, 6, 1. yat te tapas tasmai te mavrikshi.
Considering such passages it is difficult not to believe that
it is the verb 4 vras# which we have before us in our
verse. It must be admitted indeed that the accusative



MANDALA 1, HYMN 27, 271

samsam does not agree with the construction of the later
Vedic passages. Can the accusative stand in the ancient
language of the Rig-veda in the same connection in which
we have found the dative and the locative? So that
4-vrask (in the middle or passive) with the accusative would
mean: to be cut down in the direction towards another
being, i.e. being forfeited to that being? In that case the
translation of our passage would be: ‘May I not, O gods,
fall as a victim to the praise (or rather, to the curse) of my
better.” If this explanation of the accusative is thought
too bold, we should propose to correct the text so as to
get a dative or, which would suit the metre better, a loca-
tive: m4 gyfyasak sdmsiya (or sdmse) 4 vrikshi devas.
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MANDALA I, HYMN 31.
ASHTAKA I, ADHYAYA 2, VARGA 32-35.

1. Thou, O Agni, (who art) the first Angiras Rzshi,
hast become as god the kind friend of the gods.
After thy law the sages, active in their wisdom?,
were born, the Maruts with brilliant spears.

2. Thou, O Agni, the first, highest Angiras, a
" sage, administerest the law of the gods, mighty for
the whole world, wise, the son of the two mothers?,
reposing everywhere for (the use of) the living?.

3. Thou, O Agni, as the first, shalt become!
manifest to Métarisvan, through thy high wisdom, to
Vivasvat. The two worlds trembled at (thy) elec-
tion as Hotrz. Thou hast sustained the burthen;
thou, O Vasu, hast sacrificed to the great (gods)?®.

4. Thou, O Agni, hast caused the sky to roar!
for Manu, for the well-doing Pur(ravas, being thyself
a greater well-doer. When thou art loosened by
power (?)? from thy parents, they led thee hither
before and afterwards again.

5. Thou, O Agni, the bull, the augmenter of pros-
perity, art to be praised by the sacrificer who raises
the spoon, who knows all about the offering' and (the
sacrifice performed with) the word Vashaz Thou
(god) of unique vigour art the first to invite? the
clans.

6. Thou, O Agni, leadest forward the man who
follows crooked ways', in thy company at the sacri-
fice?, O god dwelling among all tribes, who in the
strife of heroes, in the decisive moment for the
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obtainment of the prize3, even with few companions
killest many foes in the battle*.

7. Thou, O Agni, keepest that mortal' in the
highest immortality, in glory day by day, (thou) who
being thirsty thyself * givest happiness to both races -
(gods and men), and joy to the rich.

8. Thou, O Agni, praised by us, help the glorious
singer to gain prizes. May we accomplish our work
with the help of the young active (Agni). O Heaven
and Earth! Bless us together with the gods.

9. Thou, O Agni, in the lap of thy parents, a god
among gods, O blameless one, always watchful, be
the body’s creator and guardian to the singer. Thou,
O beautiful one, pourest forth all wealth.

10. Thou, O Agni, art our guardian, thou art our
father. Thou art the giver of strength; we are thy
kinsmen. Hundredfold, thousandfold treasures come
together in thee, who art rich in heroes, the guardian
of the law, O undeceivable one.

11. Thee, O Agni, the gods have made for the
living as the first living!, the clan-lord of the
Nahusha? They have made (the goddess) I/4 the
teacher of men (manusha), when a son of my father
is born?.

12. Thou, O Agni, protect with thy guardians,
O god, our liberal givers and ourselves, O venerable
one! Thou art the protector of kith and kin® and
of the cows, unremittingly watching over thy law.

13%. Thou, O Agni, art kindled four-eyed, as the
closest guardian for the sacrificer who is without
(even) a quiver?. Thou acceptest in thy mind the
hymn even of the poor? who has made offerings¢,
that he may prosper without danger.

14. Thou, O Agni, gainest' for the widely-re-
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nowned worshipper that property which is desirable
and excellent. Thou art called the guardian and
father even of the weak?; thou instructest the
simple, thou, the greatest sage, the quarters of the
world?.

15. Thou, O Agni, protectest on every side like
well-stitched armour the man who gives sacrificial
fees. He who puts sweet food (before the priests),
who makes them comfortable in his dwelling, who
kills living (victims), he (will reside) high in heaven .

16. Forgive, O Agni, this our fault(?)!, (look
graciously at) this way which we have wandered
from afar. Thou art the companion, the guardian,
the father of those who offer Soma; thou art the
quick one? who makes the mortals Rzshis?.

17. As thou didst for Manus, O Agni, for Angiras,
O Angiras, for Yayati on thy (priestly) seat, as for the
ancients, O brilliant one, come hither, conduct hither
the host of the gods, seat them on the sacrificial grass,
and sacrifice to the beloved (host).

18. Be magnified, O Agni, through this spell
which we have made for thee with our skill or with
our knowledge. And lead us forward to better
things. Let us be united with thy favour, which
bestows strength.

NOTES.

The Rishi of the hymn is Hiranyastopa Angirasa. To
him tradition ascribes the authorship of the collection I, 31—
35, probably because in X, 149, 5 the poet invokes Savitrs,
‘as Hiranyasttpa the Angirasa has called thee, O Savitrs.’
Vedic theologians of course tried to find out where this
invocation of Hiranyastpa to Savitrs was preserved, and
the hymn, I, 35, seemed to agree best with the conditions



MANDALA I, HYMN 3I. 25

of the case (comp. Zeitschrift der D. Morg. Ges. XLII, 230).
By this and many similar cases it is made probable that at
the time when the Anukramazi was composed, all real
knowledge as to authors to whom the collections of the
first Mandala belong, was lost.

The metre is Gagati; only the verses 8, 16, 18 are
Trishzubh. Verse 1=VS. 34, 12. Verse 8=MS. IV, 11,
1. Verse 12 = VS. 34, 13. With verse 16 comp. AV. 111,

15, 4.
Verse 1

Note 1. Vidman4pasa% seems to be nom. plur., not gen.
sing. Comp. I, 111, 1. tdkshan rdtham . .. vidmandpasaZ,
‘they (the Rsbhus), active in their wisdom, have wrought
the chariot.’

Verse 2.

Note 1. As to dvimitd sayi%, comp. III, 55, 6 (sayi%
pardstat ddha ni dvimitd); Pischel, Vedische Studien, II,
50.—On Agni’s two mothers and his double birth see
Bergaigne, Religion Védique, II, 52.

Note 2. By ‘living’ I have translated 4yl. See on
this word, Bergaigne, Rel. Véd,, I, 59 seq.

Verse 8.

Note 1. Probably Bergaigne (Rel. Véd. I, 55, note 2) is
right in conjecturing bhavaZ for bhava. In this case we
should have to translate: ‘ Thou as the first hast become
manifest to MAtarisvan.

Note 2. I believe that to mahd%Z we have to supply
devén ; see II, 37,6; III,7,9; VI, 16,2; 48,4, &c. “Can
it not be an adverb? See vol xxxii, p. 307; Lanman,
p. 501, M. M. )

Verse 4.

Note 1. Comp. V, 58, 6. let Dyu (sky) roar down, the
bull of the dawn. V, 59, 8. may Dyaus Aditi (the un-
bounded) roar for our feast.
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Note 2. The translation of svitra is purely conjectural.
It rests on the supposition that the word is related to
sQsuve, savas, &c. (thus Grassmann). Boehtlingk-Roth
connect it with svad, which is phonetically impossible ;
they give the meaning ‘schmackhaft, and paraphrase our
passage : das mit einer Lockspeise (z. B. mit einem Spahn)
von den Reibholzern abgenommene Feuer kann man hin
und her tragen. Ludwig: mit Geprassel. I do not see how
this translation would fit for a number of the passages in
which the word occurs.

Verse 5.

Note 1. With the third Pidda compare VI, 1, 9. ydk
fhutim pdri véda ndmobhik.

Note 2. Avivésasi cannot belong to the relative clause.
The accent must be changed accordingly.

Verse 6.

Note 1. It is very curious to find here Agni as the pro-
tector of the vriginavartani, the man who follows crooked
ways. Ludwig tries to explain the passage by under-
standing the vidatha, in which Agni is here said to protect
the sinner, as an asylum, but we have no reason to
believe that the word could have this meaning. See the
next note.

Note 2. On the derivation and meaning of vididtha
various opinions have been pronounced in the last years,
which have been collected by Prof. Max Miiller in his note
on V, 59, 2 (vol. xxxii, p. 349 seq.; see also Bartholomae,
Studien zur indogermanischen Sprachgeschichte, I, 41).
Without trying to discuss here all different theories, I im-
mediately proceed to state my own opinion, though I am
far from claiming certainty for it. It will, however,
I believe, solve the difficulties tolerably well. I propose to
derive viddtha from vi-dhi ; the dh was changed into d by
the same ‘ Hauchdissimilationsgesetz’ (Brugmann, Grundriss
der vergleichenden Grammatik, vol. i, p. 355 seq.), accord-
ing to which Arian *bhdudhati was changed into Sanskrit
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bodhati. No one will doubt that the operation of this
‘Hauchdissimilationsgesetz’ could be annihilated by oppo-
site forces, but it must be admitted that the forms with
‘ Hauchdissimilation ’ could also remain intact. The verb
vi-dh4 means ¢ to distribute, to arrange, to ordain;’ thus
the original meaning of viddtha must be, like the meaning
of vidh&na, ¢ distribution, disposition, ordinance.” In V, 3,6
we read viddtheshu dhndm: this phrase receives its explana-
tion by VII, 66, 11. vi yé dadhi/ sarddam m&sam 4t dha’;
ahoratrini vidddhat, X, 190, 2 ; misfm vidh4nam, X, 138,
6; 7itlin . . . v{ dadhay, I, 95, 3. We may call attention
also to VI, 51, 2. véda yd/ trini viddthani eshAm devdnim
gianma, ‘he who knows their threefold division, the birth of
the gods;’ VI, 8, 1. prd ni vokam vid4dthd gatdvedasaz,
‘I will proclaim the ordinances of GAtavedas.’ Within the
sphere of the Vedic poets’ thoughts, the most prominent
example of something most artificially ¢vfhita’ was the
sacrifice (comp. vi yé dadhi/% . . . yag7dm, VII, 66, 11;
sdmsati ukthdm ydgate vi 4 dhiz, IV, 6, 11; [the moon]
bhigdm devébhyaZ vi dadhiti 4-ydn, X, 85, 19; and the
following very significant passage: yagAdsya tvad viddtha
prikkkam dtra kdti hétirak ritusik yaganti, Vig. Samh.
XXIII, 57). Thus yag#d4 and viddtha, ‘sacrifice’ and
‘ordinance, became nearly synonymous (comp. III, 3,
3, &c.). It would be superfluous to quote the whole
number of passages which show this, but I believe that an
attentive reader will discern at least in some of them the
traces of the original meaning of viddtha ; see, for instance,
I, 1,4; 111, 28, 4.—Finally viddtha seems to mean ‘ the act
of disposing of any business’ or the like; this meaning
appears, I believe, in passages like the well-known phrase,
brshdt vadema viddthe suvir% (comp. suvirdsa/ viddtham
4 vadema): ‘may we with valiant men mightily raise our
voice at the determining (of ordinances, &c.)” Thus the
words viddtha and sabhf approach each other in their
meaning ; a person influential in council is called both
vidathja and sabhéya (see Boehtlingk-Roth, s. v. vidathya).

Note 8. The exact meaning of paritakmya is not quite
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free from doubt. Comp. Bartholomae, Bezzenberger's
Beitrige, XV, 203, note 1.

Note 4. Prof. Max Miiller translates this verse: ‘¢ Thou
savest the man who has gone the wrong way in the thick
of the battle, thou who art quick at the sacrifice ; thou who
in the strife of heroes, when the prize (or the booty) is sur-
rounded (beset on all sides), killest, &c.

Verse 7.

Note 1. The phrase begins as if a relative clause were to
follow attached to the words ‘ that mortal.” But, instead of
this, afterwards a relative clause follows referring to ¢ thou,
O Agni.’

Note 2. Roth (Ueber gewisse Kiirzungen des Wortendes,
p. 4) and Bartholomae (Kuhn's Zeitschrift, XXIX, 559)
think that a dative (like tatréshindya) is required; Agni
gives comfort to both thirsty races, gods and men. Roth
takes titrishind[/] for an abbreviation of tatrishindya ;
Bartholomae conjectures titrishiya. It would be more
easy to change the form into a dative with the ending
-4 (=-ai); comp. Kluge, Kuhn’s Zeitschrift, XXV, 309 ;
Pischel-Geldner, I, 61 ; Aufrecht, Festgruss an Bohtlingk,
1; J. Schmidt, Pluralbildungen, 234. But why not leave
the nominative? Agni, being thirsty himself, quenches
the thirst of other beings. Comp. J. Schmidt, Pluralbil-
dungen, 309.

Verse 11.

Note 1. Ayim 4ydve. See verse 2, note 2.

Note 2. The names Nahus, Nahusha have much the
same value as Manus, Manusha. But it seems that not all
the Aryan tribes, but only a certain part of them, were con-
sidered as descendants of Nahus. Comp. Bergaigne, Rel.
Védique, II, 324.

Note 8. The last words are very obscure. Mamaka
occurs only in one other passage, belonging to the same
collection of hymns, I, 34, 6: there the Asvins are invoked
to bestow blessings on ‘my son’ (mdmakiya sQndve).
* When a son of my father is born’ may mean ¢ When I am
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born,’ or * When a new issue is born within our tribe:’
then—thus we may possibly supply—the goddess I/4, the
teacher of mankind, will be the new-born child's teacher
also. Another possible explanation would be to take
Mamaka as a proper name. Or Prof. Max Miiller may be
right, who writes: ‘Could not piti/Z yit putrd%z mdmakasya
gdyate refer to Agni, who, in III, 29, 3, was called i/dya’
putrak.. Her father and husband (Manu) is also the father
of mankind, therefore of the poet who says: Whenever the
son of my father is born, they made I/A (his mother) the
teacher of man.’

Verse 13.

Note 1. Tritd tokdsya tdnaye seems to be nothing else
but triti tokdsya tdnayasya, which would have had one
syllable too much.

Verse 13.

Note 1. Comp. on this verse, Pischel, I, 216 seq.

Note 2. Agni is to protect the man who has no quiver,
and cannot, therefore, protect himself. The four eyes of
the divine guardian seem to signify that he can look in all
directions, and perhaps also that he has the power of seeing
invisible bad demons. The watchdogs of Yama also are
four-eyed, X, 14, 10. 11; comp. H. O,, Religion des Veda,
474, note 4. Comp. nishangin, Rig-veda III, 30,15; V, 57,
2; X, 103, 3.

Note 3. On kirl, comp. Pischel loc. cit.

Note 4. RitdhavyaZ means either a man who has made
offerings, or a god to whom offerings are made. That it
stands here in the first sense is shown with great proba-
bility by VIII, 103, 13, where the kiriz ritdhavyak
svadhvard/Z is described, the man who, though poor, makes
offerings and is a good sacrificer. But if we are right in
our translation of ritdhavya’%, the verb vandshi cannot
belong to the relative clause; I propose to read vanoshi
without accent. The way in which Pischel tries to explain
the accent of vandshi, by taking the words kiré% £it mdn-
tram madnasi as a parenthesis, is too artificial.
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Verse 14.

Note 1. I think that we should here, as in verse 13,
read vanoshi without accent.

Note 3. This must be at least the approximate meaning
of 4dhra. ‘ For 4dhrasya one expects radhrasya,” M. M.

Note 8. [ think that the quarters of the world have
nothing to do here, but that instead of prd dfsa% we should
read (with Ludwig) pradfsa%. A similar mistake regarding
the word pradis occurs several times in the text of the Rig-
veda. I propose to translate the corrected text: ¢ Thou
instructest the simple, well knowing the (divine) command-
ments.” Comp. vayinini vidv&n, d0ty4ni vidv4n, &c.

Verse 15.

Note 1. ‘Der ist des himels ebenbild ’ (Ludwig). But
this word upam{ is, as far as we can see, not very ancient.
I take upamé4, with Boehtlingk-Roth, as an adverbial instru-
mental like dakshiz4, madhy4, &c. Prof. Max Miiller
translates ¢ close or near to heaven.

Verse 16.

Note 1. Sardzni designates in the Atharva-veda VI, 43, 3
a fault or defect, the exact nature of which cannot be deter-
mined. Boehtlingk-Roth propose Widerspinstigkeit, Hart-
nickigkeit ; Max Miiller, Abweg, Fehltritt.

Note 2. On bhrzmi, comp. M. M.’s note on II, 34, 1.

Note 8. Comp. III, 43, 5. kuvit m& »#shim papivimsam
sutdsya (supply kdrase), ¢ Wilt thou make me a Rishi after
I have drunk Soma?’
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MANDALA 1, HYMN 3e.
ASHT7AKA I, ADHYAYA 8, VARGA 8-11.

1. We implore® with well-spoken words the vigo-
rous? Agni who belongs to many people?, to the
clans that worship the gods* whom other people
(also) magnify.

2. Men have placed Agni (on the altar) as the
augmenter of strength. May we worship thee, rich
in sacrificial food. Thus be thou here to-day gracious
to us, a helper in our striving for gain, O good one !

3. We choose thee, the all-possessor, as our mes-
senger and as our Hotrz. The flames of thee,
who art great, spread around; thy rays touch the
heaven.

4. The gods, Varuza, Mitra, Aryaman, kindle
thee, the ancient messenger. The mortal, O Agni,
who worships thee, gains through thee every prize.

5. Thou art the cheerful Hot7z and householder,
O Agni, the messenger of the clans. In thee all the
firm laws are comprised which the gods have made".

6. In thee, the blessed one, O Agni, youngest
god, all sacrificial food is offered. Sacrifice then
thou who art gracious to us to-day and afterwards?,
to the gods that we may be rich in valiant men.

7. Him, the king, verily the adorers approach
reverentially. With oblations men kindle Agni,
having overcome all failures.

8. Destroying the foe!, they (victoriously) got
through Heaven and Earth and the waters; they
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have made wide room for their dwelling. May the
manly (Agni)?, after he has received the oblations,
become brilliant at the side of Kazva; may he
neigh as a horse in battles.

9. Take thy seat; thou art great. Shine forth,
thou who most excellently repairest to the gods.
O Agni, holy god, emit thy red, beautiful smoke,
O glorious one !

10. Thou whom the gods have placed here for
Manu as the best performer of the sacrifice, O carrier
of oblations, whom Kanva and Medhyétithi, whom
Vrishan and Upastuta! (have worshipped,) the
winner of prizes.

11. That Agni’s nourishment has shone brightly
whom Medhy4tithi and Kazva have kindled on
behalf of Rsta'. Him do these hymns, him do we
extol.

12. Fill (us with) wealth, thou self-dependent one,
for thou, O Agni, hast companionship with the gods.
Thou art lord over glorious booty. Have mercy
upon us; thou art great.

13. Stand up straight for blessing us, like the god
SavitrZ, straight a winner of booty, when we with
our worshippers and with ointments?® call thee? in
emulation (with other people).

14. Standing straight, protect us by thy splendour
from evil; burn down every ghoul®. Let us stand
straight that we may walk and live. Find out our
worship? among the gods.

15. Save us, O Agni, from the sorcerer, save us
from mischief, from the niggard. Save us from him
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who does us harm or tries to kill us, O youngest god
with bright splendour!

16. As with a club! smite the niggards in all
directions, and him who deceives us, O god with
fiery jaws. The mortal who makes (his weapons)
very sharp by night, may that impostor not rule
over us.

17. Agni has won abundance in heroes, Agni
prosperity (for Kanzva). Agni and the two Mitras
(i.e. Mitra and Varuna) have blessed Medhyétithi,
Agni (has blessed) Upastuta in the acquirement (of
wealth).

18. Through Agni we call hither from afar Tur-
vasa, Yadu, and Ugradeva. May Agni, our strength
against the Dasyu, conduct Navavistva, Brzhad-
ratha, and Turvitil

19. Manu has established thee, O Agni, as a light
for all people. Thou hast shone forth with Kaznva,
born from Rzta, grown strong, thou whom the human
races worship.

20. Agni’s flames are impetuous and violent ; they
are terrible and not to be withstood. Always burn
down the sorcerers, and the allies of the Yéatus, every

_ghoul®.

NOTES.

The authorship of this hymn, and of the whole collection
to which it belongs (I, 36-43), is ascribed to Kazva Ghaura.
Numerous passages show indeed that it was the family
of the Kanvas, or rather, to speak more accurately,a branch
of that family, among which this group of hymns has been
composed. But it is as great a mistake in this as in

[46) D
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a number of similar cases to accept the founder of one
of the great Brihmanical families as an author of Vedic
poems. Comp. Zeitschrift der Deutschen Morg. Gesell-
schaft, XLII, 215 seq.

The metre is alternately Brzhatt and Satobrzhati, so that
the hymn consists of strophes (Pragitha) of two verses.
Verse 1=SV. 1, 59. Verse 9=VS. XI, 37; TS. 1V, 1, 3,
3(V,1,4,5); TAr. 1V, 5,2(V,4,6); MS.1L, 7, 3; IV,9, 3.
Verse 13=SV. I, 57; VS. XI, 42; TS. IV, 1,4,2 (V, 1, 5,
3); MS.11,7,4. Verses 13, 14=TB.IIL, 6,1,2; TAr. IV,
20, 1; MS. IV, 13, 1. Verse 19=SV. I, 54.

Verse 1.

Note 1 Literally, we entreat for you. Comp. on this
use of the pronoun va#, Delbriick, Altindische Syntax, 2c6.
See also Neisser, Bezzenberger’s Beitrige, XX, 64.

Note 2. The meaning of yahvd cannot be determined
with full certainty.

Note 8. There is no sufficient reason to change with
Ludwig (IV, 254) purz&m to Par(~&m, and thus to convert
the metrically correct Pida into an irregular one.—Comp.
Bollensen, Zeitschrift der Deutschen Morgenl. Gesellschaft,
XXII, 593

Note 4. On devayatindm, comp. Lanman, p. 399.

Verse 5.

Note 1. ‘On thee all the eternal works are united, i.e.
depend, which the gods have wrought ; such as sun, stars,
lightning.” M. M.

Verse 6.

Note 1. With the third Pidda compare the third Pida of
verse 2. It is a galita.

Verse 8. )

Note 1. The word ¢ the foe’ (vritra) alludes to the name
of the demon conquered by Indra ; see H. O., Religion des
Veda, 135, note 2.
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Note 2. The metre would become more correct by
reading vrishabhd% instead of vr/sha. Or Vrishani, ¢ with
Vrishan'? Comp. verse 10.

Verse 10.

Note 1. Medhy4atithi or Medhatithi is very frequently
mentioned in connection with Kanva.

Vrishan is taken as a proper name by Boehtlingk-Roth
and by Grassmann (not by Ludwig) in V1,16,15. Possibly
they are right, but in no case can Vrishan of the sixth
book, named by the side of Dadhyas# and Atharvan, be
identified with any probability with the Vrishan mentioned
in our passage, who evidently belongs to the ancestors of
the Kanvas.

Upastuta is mentioned again together with Kazva and
Medhyitithi in verse 17 of our hymn, together with Kazva
in VIII, 5,25. Comp. I, 112,15; VIII, 103,8; X, 115,8.9;
Bergaigne, Rel. Véd., I1, 448.

Verse 11.

Note 1. Comp. I, 139, 2. ydt ha tydt mitrAvarunzdv r:itit
ddhi 4dadithe dnritam svéna manyind; X, 73, 5. mdn-
daméina/ ritdt 4dhi.

Verse 13.

Note 1. A7igibhi% can possibly mean ‘ who have salved
themselves.” There is no reason to think of the anointing
of the y@pa (sacrificial post), to which Sdyana refers the
word.

Note 2. On vi-hv4, comp. Pischel-Geldner, I, 144. There
must be a technical reason, unknown to me, for the con-
nection in which this verb repeatedly occurs, as is the case
in our passage, with the noun vighat : comp. III, 8, 10 (see
below) ; VIII, 5, 16. purutr{ 4it h{ vim nari vihvdyante
manishina% vighddbhi% asvini 4§ gatam.

Verse 14.

Note 1. The exact meaning of atrin is unknown.
Note 2. Geldner’s conjectures on duvas seem rather bold
D2
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to me (Kuhn's Zeitschrift, XXVII, 233). Comp. vol. xxxii,
PP. 203-206 (I, 165, 14). ' '

Verse 16.
Note 1. On ghanéva, see Lanman, Noun-Inflection, 334.

Verse 17.

Note 1. On Medhy4tithi and Upastuta, see the note on
verse 10. Aufrecht (Kuhn’s Zeitschrift, XXVI, 612) believes
that in mitr6td an abbreviation of the name Mitratithi
(X, 33, 7) is contained ; he translates: ¢ Agni has promoted
Mitratithi, MedhyAtithi, and Upastuta in the acquirement
of wealth.” This is very ingenious, but I do not think that
the reason which Aufrecht gives is sufficient : it cannot be
understood, he says, why Mitra (or Mitra and Varuna)
should be mentioned in a hymn exclusively addressed to
Agni. But similar cases are quite frequent.—Prof. Max
Miiller writes: ‘ Could mitr4 stand for mitrd»i? Agni has
protected his friends and also Medhyéitithi” Comp. also
Lanman, p. 342.

Verse 18.

Note 1. On Turvasa and Yadu, comp. Muir, V, 286 ;
Bergaigne, 11, 354 seq. ; Zeitschr. der D. Morg. Ges. XL1I,
220. There is not the slightest reason for Ludwig’s state-
ment (IV, 254) that this hymn is a ¢ gebet um sig fiir den
auf einem kriegszuge befindlichen Turvagakonig.’

Ugradeva is not mentioned again. On Navavastva and
Brihadratha, comp. X, 49, 6 ; VI, 20, 11; on Turviti, the
materials collected by Bergaigne, Rel. Véd., I1, 358 seq.

Verse 20.

Note 1. See verse 14, note I.
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MANDALA 1, HYMN 44.
ASH7AKA I, ADHYAYA 3, VARGA 28-30.

1. Agni, at the rising of the dawn' bring splendid
wealth, immortal GAtavedas, to the worshipper, (and
bring hither) to-day the gods awakening with the
dawn.

2. For thou art the accepted messenger, the bearer
of sacrificial food, O Agni, the charioteer of worship.
United with the two Asvins and with the Dawn
bestow on us abundance of valiant heroes, and high

glory.

3. We choose to-day as our messenger Agni, the
Vasu, the beloved of many, whose banner is smoke,
whose . . . 1is light, at the dawning of the day, the
beautifier of sacrifices®.

4. 1 magnify at the dawning of the day Agni
Gitavedas, the best, the youngest guest, the best
receiver of offerings, welcome to pious people, that
he may go to the gods'.

5. I shall praise thee, O food on which everything
lives, immortal one!, Agni, the immortal protector,
O holy god, the best sacrificer, O bearer of sacrificial
food.

6. Be kind-spoken to him who praises thee, O
youngest god, honey-tongued, the best receiver of
offerings. Lengthening Praskanva’s life, that he
may reach old age, do homage! to the host of the
gods.

7. The clans kindle thee, the all-possessing Hotr7:
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therefore conduct hither speedily, much-invoked
Agni, the provident gods—

8. Savitrz, the Dawn, the two Asvins, Bhaga,
Agnil, at the dawning (of the day), (at the end) of
night®. The Kanvas, having pressed Soma, inflame
thee, the bearer of sacrificial food, O best performer
of worship.

9. As thou, O Agni, art the lord of worship, the
messenger of the clans, conduct hither to-day the
gods awakening with the dawn, of sun-like aspect,
that they may drink Soma.

10. Agni, rich in splendour! thou hast shone
after the former dawns, visible to all. Thou art the
guardian in the hamlets, the Purohita; thou be-
longest to men at the sacrifices'.

11. O Agni,let us put thee down (on the altar) as
Manus did, O god, to be the performer of the sacri-
fice, the Hotrz, the wise priest, the quick immortal
messenger.

12. When thou, the Purohita of the gods, who art
great like Mitra, goest on thy errand as messenger
in their midst, then the flames of Agni shine like the
roaring waves of the Sindhu'.

13. Agni with thy attentive ears, hear me, together
with the gods driven (on their chariots)' who accom-
pany thee. May Mitra and Aryaman sit down on
the sacrificial grass, they who come to the ceremony
early in the morning.

14. May the Maruts, they who give rain, the fire-
tongued increasers of [R:ta, hear my praise. May
Varuza, whose laws are firm, drink the Soma, united
with the two Asvins and with the Dawn!
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NOTES.

The hymn is ascribed to Praskanva Kanva, who is the
reputed author of the whole group of the hymns, I, 44-50.
It is certain that these hymns really belong to a branch of
the great Kanva family, for which the name Praskanva is
characteristic. Comp. my Prolegomena, p. 260.

The metre is Barhata Pragitha. Verse 1 = SV. I, 4o.
Verses 1—2 = SV. II, 1130-1131. Verse 11 = TB. II, 7,
12, 6. Verse 13=SV. 1, 50; VS. 33,15; TB.II, 7, 12,5.

This Agni-hymn contains a number of allusions which
show that it was destined for the morning service. The
same may be said of the next hymn, [, 45, and of the whole
collection of Praskansva hymns, which are addressed ex-
clusively to the deva/Z prataryavinak, viz. Agni in his
special character as a matutinal deity, the two Asvins, the
Dawn, the rising Sun. From the mention of the Soma
tiroahnya 45,10 ; 47, I, and from other circumstances, Ber-
gaigne has very ingeniously drawn the conclusion that
in the Praskamva collection an ancient Asvinasastra is
preserved ; see Recherches sur I'histoire de la Liturgie
Védique, 45.

Verse 1.

Note 1 I believe that the text, I may perhaps not say
requires, but very strongly invites, a slight correction.
The tradition gives dgne vivasvat ushdsaZ 4itrdm rddha%
amartya. To connect vivasvat with rddha’z and to make
the genitive ushdsa%z depend on rddhaZz would give an
expression which is not, strictly speaking, impossible but
in every case very unusual. Nothing, on the other hand,
is more frequent than combinations of the locative of
a noun derived from vi-vas with the genitive ushdsaZ, ‘ at
the rising of the dawn’ (ushdsa% vyushzau, vyushfishu,
vyushi ; comp. the phrase vdsto usrd% treated of by Kaegi,
Festgruss an Bohtlingk, 48; vdstoZ usrdZ, Bartholomae,
Bezzenberger's Beitrige, XV, 185). I think that such
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a phrase should be restored in our verse, and propose to
read dgne vivdsvan ushdsa’, &c. The word vivdsvan occurs
in VIII, 102, 22. agnim idhe vivdsvabhi%z. The expression
used here would thus be similar to that of III, 15, 2. tvdm
na% asyf% ushdsaZ vjushzau ... bodhi gopdZ% ; comp. IV,
1, 5, &c.

Verse 3.

Note 1. The meaning of bh4%-rigika is quite uncertain.
The accent would well agree with the explanation of the
word as a possessive compound ; dhimdketum bh{%-rigtkam
would then be exactly parallel : whose banner is smoke,
whose rigika is light. We have then gé-rigika as an
epithet of Soma, ‘he whose rigika the cows are, i.e.
“whose rigika is milk,’ and avik-rigika as an epithet of
Dadhikravan (‘he whose rigika is visible’). All this taken
together is clearly insufficient for giving a result, and there
is scarcely a better prospect for etymological guesses.
Bergaigne’s (Rel. Véd,, I, 206) translation of rigika by
‘flecche’ would do for bh&%-rigika, but it is not very
tempting in the cases of gé-rigika and 4vik-rigika. Roth
(Zeitschrift der D. Morg. Ges. 48, 118) translates ‘licht-
glinzend.’

Note 2. Pischel's explanation of adhvarasri (Vedische
Studien, I, 53, * Zum Opfer kommend’) does not seem con-
vincing to me.

Verse 4.

Note 1. Ludwig’s translation ‘dasz er die gétter her-
bringe’ is not exact. As to the real meaning of our
passage, comp. VII, g, 5. 4gne yah{ ddtjam . . . devén d&k4a,
¢ Agni, go as a messenger . . . to the gods.’

Verse b.

Note 1. Boehtlingk-Roth propose to read amritabho-
gana. I think the traditional text is right. Agni is called
visvasya bhogana similarly, as it is said in I, 48, 10 (with
regard to Ushas), visvasya hi prrzanam givanam tvé.
Amrita may be vocative s. neuter or masculine. Comp.
Lanman, 339.
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Verse 6.

Note 1. Benfey (Quantititsverschiedenheiten, IV, 2, 27)
and Ludwig take namasy4 for a first person.

Verse 8.

Note 1. If the accusative agnim is right, as it probably
is, Agni would be invoked to conduct Agni to the sacrifice.
This is quite a possible idea. Comp. the formula of the
‘devatinim 4vahanam, ‘agnim agna 4vaha, somam 4vaha,
agnim 4vaha,’ i.e. ‘Agni, conduct hither Agni, conduct
hither Soma, conduct hither Agni’ See Hillebrandt, Das
Altindische Neu- und Vollmondsopfer, p. 84.

Note 2. Lanman, 482, takes kshdpa% as an acc. plur.
I think it is gen. sing., and the accent should be kshapaZ.
Comp. VIII, 19, 31; III, 49, 4, and the phrase aktéZ
viushzau.

Verse 10.

Note 1. Prof. Max Miiller translates: ¢Thou art the
guardian in the hamlets, the chief-priest; thou art the
human chief-priest at the sacrifices.’

Verse 13.

Note 1. With the third Pada comp. IX, 50, 1, where it
is said that the mighty strength of Soma shows itself
*sindhoZ Grmé% iva svand%,’ i.e. ‘like the roar of the
waves of the Sindhu.’

Verse 13.

Note 1. I cannot follow the translation of Dr. Neisser,
Bezzenberger's Beitrige, XVIII, 316.
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MANDALA 1, HYMN 45.
ASHTAKA I, ADHYAYA 3, VARGA 381-32.

1. Sacrifice here, thou, O Agni, to the Vasus, the
Rudras, and the Adityas, to the (divine) host that
receives good sacrifices?!, the Ghrsta-sprinkling
offspring of Manu 2

2. The wise gods, O Agni, are ready to listen
to the worshippers: conduct them hither, the
thirty-three, O lord of red horses, thou who lovest
our praises.

3. As thou hast heard Priyamedha and Atri},
O (4tavedas, as thou hast heard VirGpa and
Angiras, thus hear the invocation of Praskazva,
O lord of high laws.

4. The Mahikerus!, the Priyamedhas have
invoked for their protection the lord of worship,
Agni with his bright splendour.

5. O thou to whom Gh#7ta oblations are poured
out, good (Agni), hear these praises with which the
sons of Kaznva invoke thee for their protection.

6. O Agni, whose glory is brightest, beloved
of many, the people in the clans invoke thee, the
radiant-haired, to convey the sacrificial food.

7. The priests have established thee, O Agni,
in the striving for day', as their Hotrz, the
ministrant, the greatest acquirer of wealth, with
attentive ears, the most widely extended®.

8. The wise who have pressed Soma have made
thee speed hither to the feast (which is offered to
the gods), bringing great light! and sacrificial food,
O Agni, on behalf of the mortal worshipper.
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9. O strength-made, good (Agni), make the gods
who come in the morning, the divine host, sit down

here to-day on our sacrificial grass, O Vasu, to
drink the Soma.

10. Sacrifice, O Agni, with joint invocations, and
bring hither the divine host. This is the Soma,
O rain-giving gods. Drink (the Soma) which has
been kept over night?,

NOTES.

The hymn is ascribed to Praskazva. It is evidently
addressed to Agni in his matutinal character; comp. the
note on I, 44. The metre is Anushzubh. Verse 1 = SV.
I, 96. Verse 6 = VS. XV, 31; TS. 1V, 4, 4, 3; MS. II,
13, 7- )

Verse L

Note 1. Comp. VIII, 5, 33. d4kk%ka svadhvardm gdnam.

Note 2. As to the gods being considered here as off-
spring of Manu, comp. especially X, 53, 6. mdnu/ bhava
gandya dafvyam gdnam, ‘become Manu, procreate the
divine hosts.” See also Bergaigne, Rel. Védique, I, 69.

Verse 3.

Note 1. This passage is one of those which show that
the Atris stood in especially friendly connection with the
Karnvas. Of the Priyamedhas the same may be said, or
perhaps we may even go further and consider them as one
branch of the Kanvas. For a fuller discussion of these
questions I refer to my paper, ¢ Ueber die Liedverfasser
des Rig-veda, Zeitschr. der D. Morg. Gesellschaft, XLII,
213 seq.

Verse 4.

Note 1. Mdhikerava/%, which I have translated as a proper
name, may be an adjective belonging to PriydmedhaZ.
Possibly it is derived from the root kar, ¢ to praise:’ ‘ the
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Priyamedhas with mighty hymns’ Comp. Bartholomae,
Kuhn's Zeitschrift, XXVII, 341.

Verse 7.

Note 1. As gd-ishZi means ¢ the striving for cows,’” thus
div-ish#i means ‘the striving for day,’ or possibly the
striving for heaven.” Ludwig (IIl, 383) takes it for ‘ mor-
genopfer,’ and it is true that most of the passages, in which
the word occurs, are addressed to matutinal deities. Thus
our passage belongs to a hymn addressed to the matutinal
Agni; I, 48, g is addressed to Ushas; I, 139, 4; VII, 74,
1; VIII, 87, 3 to the Asvins; IV, 46, 1; 47, 1 to Vayu
who was invoked in the Praiiga-sastra belonging to the
Prata/-savana, and who received the Soma offering before
the other deities. There is, nevertheless, at least one
passage which shows that Ludwig has gone too far: VIII,
76, 9. piba it indra maritsakhi sutim sémam dfvishfishu,
¢ Drink, O Indra, with the Maruts thy friends the Soma
which has been pressed at the divish#is.” The Soma obla-
tion offered to Indra Marutvat formed part of the second
(midday) Savana.

Note 2. ‘ Saprdthastamam, the most renowned, répandu.’

M. M.
Verse 8.

Note 1. Comp. IV, 5, 1. kath{ disema agndye brshit
bhd%, ‘how may we offer great light to Agni?’—which
seems to mean, ‘ how may we make Agni brilliant?’ Thus
in our passage the meaning seems to be: the priests kindle
Agni and perform oblations.

Verse 10.

Note 1. The tird%-ahnya Soma, which was kept from
one day to the next day (not, as Ludwig translates, ‘der
von vorgestern’), was offered to the Asvins at the Atirdtra
sacrifice. Comp. Rig-veda I, 47, 1; IlI, 58, 7; VIII, 35,
19 ; Kitydyana Srautastra XII, 6, 10; XXIV, 3, 42.
There the commentary says, Asvinasastrakayigasamban-
dhina% kamasasthd% somé% pQrvadinanishpannatvét tiro-
hnyé ity ukyante.
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MANDALA 1, HYMN 58.
ASHTAKA I, ADHYAYA 4, VARGA 23-24.

1. The strength-begotten immortal never grows
tired!, when he, the Hot»z, has become the
messenger of Vivasvat?, He passes through the
air on the best paths. In the divine world he
invites (the gods) with the sacrificial food.

2. Seizing his own food the undecaying, greedy
(Agni) stands on the brushwood wishing to drink.
When he has been sprinkled (with ghee), he shines
like a racer with his back!. Thundering he has
roared like the ridge of heaven.

3. As soon as! the Rudras, the Vasus have made
him their Purohita, the immortal sitting down as
Hotr7, the conqueror of wealth, pressing forward
like a chariot among the clans, among the Ayus?,
the god in due course discloses desirable boons.

4. Stirred by the wind he spreads among the
brushwood lightly! (driven forward) by the sacrificial
ladles, with his sickle? loudly roaring. When
thou, O Agni, thirstily rushest on the wooden
sticks like a bull?, thy course, O never-aging god
with fiery waves, becomes black*,

5. He who has fiery jaws, stirred by the wind,
blazes down on the forest! as a strong bull (rushes)
on the herd. When he proceeds? with his stream
of light to the imperishable atmosphere, then what
is moveable and immoveable (and) the winged (birds)
are afraid.

6. The Bhrigus have placed thee among men,
who art beautiful like a treasure, who art easy to
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invoke for people; thee the Hotr7, O Agni, the
excellent guest, a delightful friend like Mitra to the
divine race!

7. 1 worship with good cheer Agni the steward!
of all treasures, whom the seven ladles? (of the
priests), the worshippers choose as the Hotr7, the
best sacrificer at the rites, and I pray for treasure3,

8. Son of strength, great like Mitra, grant to-day
flawless protection to us who magnify thee. Agni!
guard from distress with strongholds of iron him
who praises thee, O offspring of vigour! —

9. Be a shelter to him who praises thee, O
resplendent one; be protection, generous giver, to
the generous. Agni! guard him who praises thee
from distress. May he who gives wealth for our
prayer, come quickly in the morning?®.

NOTES.

The hymn is ascribed to Nodhas Gautama, who is
considered as the Rishi of the whole collection, I, 58-64.
This tradition is based on, and confirmed by, several
passages of the text: I, 61, 14; 62, 13; 64, 1.

The metre is Gagati verses 1-5, Trishfubh verses 6—9.
None of the verses of this hymn occurs in the other
Samhitas. :

Verse 1.

Note 1. I believe that Professor Aufrecht (Kuhn’s Zeit-
schrift, XXV, 435) is right in reading nfl it sahak-gd/
amrftak nd tandate. Comp. as to nil 4it ni, I, 120, 2;
VI, 37, 3; VII, 22, 8. Agni is frequently called dtandra’%
datd% or similarly. Possibly we might read, instead of nu
tandate, nf tandate, though parallel passages for the com-
bination of this root with nf are not known.—Prof. Max
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Miiller's opinion is different. He writes: We say, der
Funke schligt oder fingt. Why should not the Hindu
have said that Agni strikes out. That would be vi tundate,
Agni schldgt aus im Augenblick. But even ni tundate
may have been used in the sense of the spark striking
down on the tinder—the atasds, mentioned in verse 2—
which he ignites. I should translate: ¢ The strength-
begotten immortal strikes down or breaks forth (vi)
quickly, whenever the Hotr¢ (Agni) becomes the messenger
of the sacrificer (?).’

Note 2. I cannot follow Aufrecht in his translation
‘zum boten des opfernden’ Comp. on Agni as the
messenger of Vivasvat, Bergaigne, Rel. Védique, I, 87;
H. O., Religion des Veda, 122, 275.

Verse 2.

Note 1. Literally, his back shines like a racer. On this
kind of comparison, see Bergaigne, Mélanges Renier, 86;
Pischel, Vedische Studien, I, 107.

Verse 8.

Note 1. Krin4: comp. von Bradke, Dydus Asura, Ahura
Mazda und die Asuras, p. 36 ; Pischel, Vedische Studien,
1, 70.

Note 2. Bergaigne, Rel. Védique, I, 59 seq.

Versé 4.

Note 1. On vr7thi, see Geldner, Vedische Studien, I, 116 ;
Neisser, Bezzenberger’s Beitrige, XIX, 148 seq.

Note 3. The meaning is: with his flames which are sharp
like a sickle. S#/ni is written here as a paroxytonon ;
in several other passages it is an oxytonon. Such differ-
ences are not quite rare, and there is no reason for taking
on this account s##1zy4 as an instr. plur. fem. of the adjective
srinya, ‘ mit verkiirzter Endung’ (Geldner, loc. cit.). ¢ His
sickle is the sharp edge of Agni” M. M.— On guh(bhiz,
comp. Pischel, Vedische Studien, II, 111.
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Note 3. As to vrishdydse with the accusative, comp.
Gaedicke, 74. RV. X, 44, 4. Orgd%s skambhim . . . vrz-
shiyase.

Note 4. With the last Pida comp. IV, 7, 9 krishzdm te
éma risata/ purd/z bhéz.

Verse 5.

Note 1. That is, among the fuel.

Note 2. I think that we have here probably—(though, of
course, this explanation can be avoided)}—an anacoluthon.
The poet began with the nominative (abhivrigan), and then
he changed the construction and went on as if he had
begun with the ablative, taking sthitu% karitham (comp.
Lanman, 422) as the subject instead of Agni.—Patatrirza/
seems to be nom. pl.; comp. I, 94, 11 (see below).

Verse 7.

Note 1. The translation of arat{ is only approximative
and conjectural.
Note 2. Comp. Pischel, Ved. Studien, II, 113.
Note 8. Comp. III, 54, 3. saparydmi prdyasd y&mi
rdtnam.
Verse 9.

Note 1. The last Pida is the standing conclusion of the
Nodhas hymns.
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MANDALA 1, HYMN 59.

ASHTAKA I, ADHYAYA 4, VARGA 25.

1. The other Agnis (the other fires) are verily
thy branches, O Agni. In thee all the immortals
enjoy themselvesl. Vaisvinara! Thou art the
centre? of human settlements; like a supporting
column thou holdest men?.

2. The head of heaven, the navel of the earth is
Agni; he has become the steward! of both worlds.
Thee, a god, the gods haye engendered, O Vais-
vénara, to be a light for the Arya.

3. As in the sun the rays are firmly fixed, thus in
Agni Vaisvénara all treasures have been laid down?.
(The treasures) which dwell in the mountains, in
the herbs, the waters, and among men—of all that
thou art the king.

4. As the two great worlds to their son!, like
a Hotrz, like a skilful man, (we bring) praises—
manifold (praises) to him who is united with the sun,
to the truly strong one, new (praises) to Vaisvanara,
the manliest god.

5. Thy greatness, O Gitavedas, VaisvAnara, has
exceeded even the great heaven. Thou art the
king of the human tribes; thou hast by fighting
gained wide space for the gods.

6. Let me now proclaim the greatness of the
bull whom the Pfirus worship as the destroyer
of enemies'. Agni Vaisvinara, having slain the
Dasyu, shook the (aerial) arena and cut down
Sambara.

[46] E
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7. Agni Vaisvinara, extending by his greatness
over all dominions, who is to be worshipped, the
bright one, rich in loveliness, is awake (or, is
praised) among the Bharadvigas, in the homestead
of Puruzitha Sitavaneya, with his hundredfold
blessings.

NOTES.

The same Rizshi as in I, 58. Metre, Trishfubh. None
of the verses of this hymn occurs in the other Sanzhités.

Verse 1.

Note 1. Comp. VII, 11, 1. nd rité tvdt ams7#ti% maday-
ante, ‘ the immortals do not enjoy themselves without thee.’

Note 2. Literally, ¢ the navel’ Comp. Muir, V, 214.

Note 3. Comp. IV, 5, 1 (see below). tpa stabhiyat
upamit nd rédhaz.

Verse 2.
Note 1. Comp. the remark on I, 58, 7 (note 1).

' Verse 8.

Note 1. I cannot follow Prof. von Roth (Zeitschrift der
D. Morgenl. Gesellschaft, XLVIII, 116), who explains
dadhire as a third person sing. of dhri.

Verse 4.

Note 1. The incompleteness both of the construction
and of the metre shows that the text of the first Pida is
corrupt. I doubt whether it ever will be possible to restore
the correct reading with full certainty, but I shall be glad
if others succeed better than I did—and I may add, better
than Prof. von Roth (Zeitschrift der D. Morg. Gesellschaft,
XLVIII, 117 seq.) seems to me to have succeeded—in cor-
recting and in interpreting the text. I think that after sndve
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rédasi clearly one syllable is wanted to complete the Pada:
possibly we should read therefore sindve rédasyok (comp.
verse 2, Pida 2, arat{% rédasyo/, which words form the end
of the PAda). Agni, as is well known, is the son of the
two worlds, the sOni% rédasyok. In the beginning of the
Pida brshati must either refer to the two worlds: in this
case we have to read brshaty6Z (instead of brihatf iva);
or brshat! may refer, as this adjective frequently does, to
the gira%, and we shall possibly have to read brzhati% vak
(as to va%, comp. Delbriick, Altindische Syntax, 206).
But of course all these are mere guesses. In every case
the verb on which the accusative giraz depends (‘we
bring,’ or something like that) must be supplied.

Verse 6.

Note 1. Or, as the killer of Vzsitra. See H. O., Religion
des Veda, 135, note 2.
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MANDALA I, HYMN 60.
ASHTAKA I, ADHYAYA 4, VARGA 26.

1. MaAtarisvan brought (Agni) to BhrZgu as a gift
precious like wealth, of double birth?, the carrier, the
famous, the beacon of the sacrifice 2, the ready and
immediately successful messenger.

2. Both follow his command, the Usigs? offering
sacrificial food, and the mortals. The Hot»Z (Agni)
has sat down before daybreak among the clans, the
lord of the clans, whose leave should be asked, the .
performer of worship.

3. May our new, beautiful praise, born' from our
heart, reach him the honey-tongued (Agni), whom
the human priests in our settlement?, the Ayus,
offering enjoyment have engendered.

4. The Usig?, the purifier, the Vasu has been
established among men, the best Hot7z among the
clans, the domestic? master of the house in the
house: Agni has become the treasure-lord of
treasures.

5. Thus we, the Gotamas, praise thee, O Agni,
the lord of treasures, with our (pious) thoughts,
rubbing thee as (they rub down) a swift racer that
wins the prize. May he who gives wealth for our
prayer, come quickly in the morning .

NOTES.

Rishi and metre are the same. No verse occurs in the
other Samhitis.
Verse 1.
Note 1. The celestial and the terrestrial birth of Agni.
Comp. Bergaigne, Rel. Véd., II, 52.
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Note 3. The text has vidithasya. Comp. I, 31, 6,
note 2.
Verse 2.

Note 1. On usfg (‘the willing one’), as denoting the
mythical priests who have first established Agni and have
sacrificed as the first, comp. Bergaigne, I, 57 seq. The
ubhdy4sa% seem to be these mythical ancestors and the
actual sacrificers.

Verse 8.

Note 1. I propose to read gdyamanid. Comp. I, 171, 2.
stémak ... hridd tashzd%; II, 35, 2. hridd% 4 sttashfam
mdntram; VIII, 43, 2. 4gne gdndmi sushzutim; V, 42, 13.
giram . . . gdyaminim, &c.—Comp. Lanman, 356.

Note 2. On the meaning of vrigdna, see Max Miiller,
vol. xxxii, pp. xx, 208, 304 ; Geldner, Vedische Studien, I,
139 seq., with my remarks, Gottinger Gelehrte Anzeigen,
1890, 410 seq.; Ludwig, Ueber Methode bei Interpretation
des Rig-veda, 27 seq.; Colinet, Les Principes de I'Exégése
Védique d’aprés MM. Pischel et Geldner, 28 seq.; von
Bradke, Zeitschrift der Deutschen Morg. . Gesellschaft,
XLVIII, 500; Bechtel, Nachrichten der Gottinger Gesell-
schaft der Wiss., 1894, 392 seq.

Verse 4.

Note 1. See verse 2, note 1.

Note 3. Bartholomae’s theory (Bezzenberger’s Beitrige,
XV, 194) that the stem ddm@nas has been developed out of
the phrase ddmQ nak, ‘in our house,’ does not carry
conviction.

Verse 6.

Note 1. See I, 58, g, note 1.
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MANDALA 1, HYMN 65.

ASHTAKA 1, ADHYAYA 5, VARGA 9.

1. Thee who hidest thyself in secret like a thief
with an animal? (which he has stolen) —who hadst
harnessed 2 adoration and carriedst adoration—

2. The wise unanimously followed by thy foot-
marks?. All (gods) deserving worship (reverentially)
sat down near thee.

3. The gods followed the laws of Rita. There
was an encompassing as the heaven (encompasses)
the earth .

4. In the lap, in the womb of AR:ta, the waters
nourish the fine child with praise, him who is well
born.

5. Like good fortune, like a broad abode, like the
fertile hill %, like the refreshing stream,

6. Like a racer urged forward in the race, like the
rapids of the Sindhu'—who can hold him back?

7. (He is) the kinsman of the rivers, as a brother
of his sisters. He eats the forests as a king (eats,
i.e. takes the wealth of) the rich .

8. When he has spread through the forests,
driven by the wind, Agni shears the hair of the
earth.

9. Sitting in the waters he hisses like a swan.
(He is) most famous by his power of mind, he who
belongs to the clans, awakening at dawn—

10. A performer of worship like Soma, the god
born from Rita, like a young (?)! beast, far-extending,
far-shining.
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NOTES.

The authorship of the whole collection, I, 65-73, is
ascribed to Parisara Siktya. These hymns are addressed
exclusively to Agni. The greater part of them (65-70) is
composed in the Virdg metre;- comp. on this metre my
Prolegomena, 95 seq. I have given there my reasons for
considering that each verse consists of twenty, not of forty
syllables.

This section ascribed to Parisara has been treated of by
Bollensen, Zeitschrift der D. Morg. Gesellschaft, XXII,
569 seq. No verse of these hymns composed in the metre
Dvipada Virdg (I, 65-70) occurs in the other Sahitas.

Verse 1.

Note 1. Professor Max Miiller proposes the following
translation for verses 1 and 2: The wise (gods) together
followed thee (Agni) when in hiding, by means of footsteps,
as one follows a thief by the animal; they followed thee
who accepts and carries adoration (to the gods). All the
worshipful gods sat down (reverentially) near thee.

Note 3. There is no reason for reading with Bartholomae
(Studien zur indogermanischen Sprachgeschichte, I, 48)
pasvén (gen. plur.) nd tdydm.

Note 3. Ludwig proposes yuvindm, which is quite un-
necessary.—See also Gaedicke, 173.

Verse 2.

Note 1. We have here the well-known myth of the
hidden Agni discovered by the gods. The ‘wise ones,’
(dhira%) are no doubt the searching gods, the same who are
called ydgatrdZ in the last Pada, and who are expressly
designated as devd’ in verse 3. Comp. Bergaigne, I, 110,

Verse 8.

Note 1. Regarding the construction, see Gaedicke, 192.—
Professor Max Miiller’s opinion on this phrase differs from
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mine. He writes: ‘I should prefer parishzi. But parishs
seems to mean a running about, reconnoitring, searching.
“There was searching on earth as in heaven,” lit. earth,
like heaven, was reconnoitring-ground.’

Verse 5.

Note 1. Comp. VIII, 50, 2. girlZ nd bhugm4. I believe
that Boehtlingk-Roth, Bollensen, and Grassmann are right
in correcting our passage accordingly; ramvd, prithvi,
sambhi follow the gender of the corresponding substantives,
and the same may be expected here. Comp. Lanman, 530.
The meaning is that Agni yields nourishment to all beings
as a mountain fertilises the country by the waters which

come down from it ; comp. VIII, 49, 2. giré% iva prd rdsi%
asya pinvire ddtrazi purubhdgasa.

Verse 6.

Note 1. Regarding the construction, comp. Gaedicke,
252 seq.; Bergaigne, Mélanges Renier, 95. Joh. Schmidt
(Die Pluralbildungen der indogerm. Neutra, 305) and Lud-
wig (V, 524) are wrong in taking kshéda’ as a locative or
as an instrumental respectively.

Verse 7.

Note 1. Comp. Pischel-Geldner, Vedische Studien, I,
P- Xvi.
Verse 10.

Note 1. Can sisvA be the nominative of a stem sisvan
which stands by the side of sisu as r/bhvan of ribha?
Prof. Max Miiller proposes: ¢ Large like a cow with young,
like a pregnant cow.’
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MANDALA I, HYMN 66.
ASHTAKA I, ADHYAYA 5, VARGA 10.

1. Like unto excellent wealth, like unto the shine
of the sun, like unto living breath, like unto one’s
own! son—

2. Like unto a quick takvan? he (Agni) holds the
wood, like milk, like a milch cow?, bright and
shining.

3. He holds safety, pleasant like a homestead,
like ripe barley, a conqueror of men,

4. Like a Rishi uttering (sacred) shouts, praised
among the clans; like a well-cared-for race-horse?,
Agni bestows vigour. -

5. He to whose flame men do not grow accus-
tomed !, who is like one’s own mind 2, like a wife on
a couch, enough for all (happiness).

6. When the bright (Agni) has shone forth, he is
like a white (horse [?])! among people, like a chariot
with golden ornaments, impetuous in fights.

7. Like an army which is sent forward he shows
his vehemence, like an archer’s shaft with sharp
point.

8. He who is born is one twin; he who will be
born?! is the other twin—the lover of maidens, the
husband of wives 2

91 As cows go to their stalls, all that moves and
we, for the sake of a dwelling, reach him who has
been kindled.

10. Like the flood of the Sindhu! he has driven
forward the downwards-flowing (waters)®?. The cows
lowed at the sight of the sun?,
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NOTES.
The same Rzshi and metre.

Verse 1.

Note 1. Comp. I, 166, 2; 185, 2; X, 39, 14. The
second passage (nftyam nd sGnim pitré% updsthe dydva
rdkshatam przthivi na% dbhvat) would be sufficient to show
that we cannot translate ‘wie ein iiberlebender sohn’
(Ludwig).

Verse 2.

Note 1. We do not know what animal the takvan is.
Comp. I, 134, 5 with M. M.’s note.

Note 2. See Bergaigne, Mél. Renier, 101; Gaedicke,
253.

Verse 4.
Note 1. Comp. X, 101, 7. prizitd dsvin hitim gayatha.

Verse b.

Note 1. Comp. VII, 4, 3. durékam agn{% dydve susoka.

Note 3. Prof. Max Miiller believes that kratu here
means, ‘like kartrz, a sacrificer, so that kratu/ na nityaZ
sounds like sQnu% na nitya%, one’s own sacrificing son.
But all this is very obscure.’

Verse 6.

Note 1. The second Pida is translated by Grassmann:
‘wie Licht in Hiusern;’ by Ludwig: ‘fast weiss, bei den
menschenstimmen.” I think that there can be no doubt
that the words svetd% nd contain a comparison like all the
other comparisons of which these hymns are full; this
comparison is unduly effaced in Ludwig’s translation. Nor
is Grassmann right in translating svetd% bei ‘Licht;’ the
word is an adjective meaning ‘white’ and nothing else.
We must supply here, as in many passages, a.substantive,
and I do not see any reason why this should not be that
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substantive with which sveta is most frequently combined
in the Rig-veda, namely asva; comp. I, 116, 6; 118, g
[119, 10]; VII, 77,3; X,39,10. InV, 1, 4 it is said of
Agni: svetdk vigi giyate dgre dhndm, ‘the whlte racer is
born in the beginning of the days.’

Verse 8.

Note 1. The traditional text is yamd/% ha gitd%k yamd.
ganitvam. Ludwig translates ‘bewiltiger des gebornen,
bewiltiger auch des, was erst geboren wird” It will
scarcely be necessary to state the reasons which make
against this translation. YamdZ . .. yamd/ evidently
means : ‘the one twin . . . the other twin’ Now if we
leave the text unchanged, we cannot but translate: ¢the
one twin is he who has been born, the other twin is that
which will be born’—which sounds very strange. In I,
89, 10 we have dditiz gatam daditi4 gdnitvam; IV, 18, 4.
antd/ gitéshu utd yé gdnitvaz ; X, 45, 10. it giténa bhinddat
ut gdnitvaik. In all these cases gitd and gdnitva stand
parallel ; there is no such difference as in our passage,
according Yo the traditional text, between him (masc.) who

. .and that (neuter) which will be ... Thus I propose
to read gdnitvaZ, of which conjecture Ludwig has thought
also (see his note, IV, 259): that present Agni who has
been born, and that future Agni who will be born, are
twins.—Prof. Max Miiller has discussed this passage in his
Science of Language, II, 630 seqq- He interprets the twin
who has been born as Agni representing the morning ;
the twin who will be born as the evening.

Note 2. The maidens very probably are the dawns (comp.
Prof. Max Miiller’s discussion quoted in the last note). Are
the wives the sacrificial ladles which approach Agni, or the
offerings of ghee, or the prayers? See Bergaigne, Rel.
Védique, I1, g seqq.

Verse 9.

Note 1. This verse is very obscure, and I am quite aware
of the merely tentative character of the translation which
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I propose. I leave va% untranslated (comp. Delbriick,
Altindische Syntax, 206), which must be done in most of
the numerous verses beginning with the words tdm vak.
I then read kardtha (comp. 68, 1; 70, 3. 7). Vasaty4 seems
to be either a dative similar to the newly-discovered datives
in -4 of a-stems, or we possibly should read vasatyaf
(vasaty{ in the Samhiti-pazka).—Prof. Max Miiller thinks
of a correction karima/ and would translate: ‘To him
(whom you know—va/) when lighted we go for our dwelling,
as the cows reach their home.’

Verse 10.

Note 1. Comp. above, 63, 6.

Note 2. Or the downwards-streaming libations of Ghrzta
and the like? Comp. below, I, 72, 10 with note 4.

Note 8. Comp. below, 69, 10.
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MANDALA 1, HYMN 67.

ASHT7TAKA I, ADHYAYA 5, VARGA 11.

1. Victorious! in the forests, a friend among men,
he demands obedience like a king, the undecaying
one 2

2. Like good peace, like fortunate wisdom, may
he (Agni) be a kind Hot77, a carrier of offerings.

3. Having taken in his hand all manly powers,
he has made the gods fear, when sitting down in his
hiding-place.

4. There the thoughtful men find him, when they
have recited the spells which they had fashioned in
their heart.

5. As the goat! (supports) the earth? thus he
supports the earth?; he upholds the sky by his
efficacious spells.

6. Protect the dear! footsteps of the cattle?.
O Agni, thou who hast a full life, thou hast gone
from covert to covert?.

7. He who has seen him the hidden one, he who
has got near to the stream of R:ta'—

8. They who get him off, doing service to Rrta,
to him ! he then indicates riches.

9. He who grows up with might within the
plants, and within the children?, and within the
sprouting grass 2—

10. The splendour [?] in the home of the waters?,
the full-lived. The sages made him as if building
a seat.
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NOTES.

The same Rishi and metre.

Verse 1.

Note 1. ‘ Giyu’ : aus gydyuk, wie der compar. gyiyin
gyeshzkhak zeigt) Ludwig. But what shows that gydyin is
the comparative of gdyuz and that the utterly impossible
change of gy into g is possible? Ludwig’s translation
¢ iiberwindend ’ is right ; comp. I, 119, 3.

Note 2. I propose to read aguryds. Prof. Max Miiller
conjectures—as Roth (Pet. Dict.) has done—that srush¢i
may mean ‘ obedient, servant;’ he translates: ¢ He desires
a servant (or worshipper) who is not aged.’

Verse 5.

Note 1. On the mythical goat whose office it is to
support the worlds, comp. I, 164, 6 ; VIII, 41, 10; X,
82, 6 ; Bergaigne, III, 21 ; H. O., Religion des Veda, 72.

Note 2. For ‘earth’ the text has two different words,
ksh4m and prsthivim. Prof. Max Miiller conjectures dy4&m
for kshfm: ¢ He, Agni, supports the earth, as the buck
the sky.’

Verse 6.

Note 1. Literally, ‘the dear footsteps;’ but the meaning
of priyd may be compared to that of the Homeric ¢ihos,
his own.

Note 2. One could be tempted to refer the word pasu
to Agni, whose footsteps (padéni) the ‘ wise ones’ follow
(65, 2), and whom they find out in his hiding. Thus we
could translate, ¢ Look at the dear footsteps of the beast.’
But the comparison of 70, 6 makes it more probable that
the imperative n{ p&hi is addressed to Agni. I believe
therefore that Grassmann is right in translating ¢ Die lieben
Stitten der Heerden schiitze” Ludwig’s translation is
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similar to this. Prof. Max Miiller translates: ‘Observe
the footsteps of the animal (the stolen animal of the thief
Agni)’

Note 8. With guh§ githam comp. 1, 53, 7. yudh4 yidham,
purd puram.

Verse 7.

Note 1. Dhiraim rstdsya: comp. V, 12, 2. ritdsya dhiri/
4nu trindhi parvi%, ‘open the many streams of Rista;’
VII, 43, 4- ritdsya dhdrd% sudighd% dihanaz,  milking the
streams of Rita flowing with plenty.’ The stream of Rita
seems to mean the stream of blessings (such as rain, ghee,
&c.) which flows to mankind according to the eternal laws
of Rita.

Verse 8.

Note 1. The poet passes over from the plural to the
singular.

Verse 9.

Note 1. Bollensen’s conjecture pragésu (instead of pragd’
utd) seems very probable to me. Prof. von Roth (Ueber
gewisse Kiirzungen des Wortendes, p. 2) takes a different
view.

Note 2. Comp. I, 95, 10 (see below); VII, g, 3. apdim
garbha/ prasVaZ 4 vivesa, ‘ the son of the waters has entered
upon the sprouting grass.’

Verse 10.

Note 1. * Why not £itiZ apAm dame, that is, the (burning)
pile in the home of the waters.” M. M.




64 VEDIC HYMNS.

MANDALA I, HYMN 68.
ASHTAKA I, ADHYAYA 5, VARGA 12.

1. Cooking! (the oblations?) the quick one has
approached the sky. He has revealed the nights
and what stands and moves >—

2. When he the god, alone of all these gods!
encompassed (the others) by his greatness.

3. When thou, O god, hadst been born living
from the dry (wood), then all (gods and men ?) were
pleased with thy wisdom.

4. They all obtained the name of divinity, of
immortality , serving the R7ta in due way.

5. The instigations of R:ta, the thought of Rzta?:
they all performed the works of [?] the full-lived
one?

6. Bestow wealth, thou who art the knowing one,
on him who worships thee or who does service to
thee .

7. He who sits down as the Hotrz among the
offspring of Manu: he verily is the master of all
these riches.

8. They longed together for the seed in their
bodies’, and the wise ones were concordant among
each other in their minds.

9. They took pleasure in his will, as sons (take
pleasure) in their father’s (will), the quick ones who
have listened to his command.

ro. He who is rich in food has opened the gates
of wealth!. The householder (Agni) has adorned
the sky with stars,
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NOTES.

The same Rishi and metre.

Verse 1.

Note 1. Boehtlingk-Roth are wrong in deriving srizdn
(which should more correctly be written srizdn, comp. my
Prolegomena, 477) from the root sri. They supply an
object like soki% and translate: ¢ Licht verbreitend hebt er
sich zum Himmel’

Note 2. Lanman, 422.

Verse 3.

Note 1. Bollensen conjectures devdnam devd% (instead
of devd% devinim) which seems to be right (comp. below,
69, 2), though this conjecture is not absolutely necessary
(see my Prolegomena, 97).

Verse 4.

Note 1. Amrftam belongs to nfma; comp. V, 57, 5.
amrftam nima bhegire; X, 123, 4. vididt gandharvd/Z ams/-
tani nima.

Verse 5.

Note 1. With rsitdsya dhitiz comp. I, 71, 3; IV, 23, 8;
IX, 76, 4; 97, 34; 111, 2.—Prof. Max Miiller thinks that
rita should be taken as a name of Agni : ‘ for the righteous
(Agni) are the prayers, for the righteous the devotion.’

Note 2. Is visvfyu/ an adverb meaning ‘eternally’? As
visvdyu is an epithet of Agni frequently used in the Rig-
veda and especially in the Parisara hymns (see 67, 6. 10;
68, 5; 73, 4), one feels tempted to read visvdyoZ (comp.
IV, 42, 1. rshfrdm kshatriyasya visvdyo#k).

Verse 6.

Note 1. Comp. III, 59, 2. yd4 te aditya sfkshati vraténa.
(46] F
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Verse 8.

Note 1. Some light is thrown on this obscure verse by
the hymn, I, 72, a hymn belonging, as our hymn does, to
the Parésara collection. It is shown by the second verse of
that hymn (see below) that the searching ones, ‘ 4mfra%,’ are
the gods who seek Agni. It seems probable, consequently,
that the ‘seed’ is Agni (comp. I, 164, 35, where Soma is
said to be vrfshrak dsvasya rétas, ‘the seed of the manly
horse’). Of the same searching gods in I, 72, 5 the ex-
pression samginind% is used ; comp. sim ganata in our

passage.
Verse 10.

Note 1. Rdya/ must be a genitive ; comp. I, 72, 8. rAydZ%
dira% vi ritag#ifk aginan. Probably the accent should be
rdyd/ ; comp., however, Lanman, 431.
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MANDALA I, HYMN 69.
ASHTAKA I, ADHYAYA 5, VARGA 13.

1. Bright, flaming, like the lover of the Dawn?,
he has, like the light of the sky, filled the two
(worlds of Heaven and Earth) which are turned -
towards each other.

2. As soon as thou wert born thou hast excelled
by thy power of mind ; being the son of the gods
thou hast become their father.

3. (Agni is) a worshipper (of the gods), never
foolish, (always) discriminating; (he is) like the
udder of the cows; (he is) the sweetness of food !—

4. Like- a kind friend to men, not to be led
astray !, sitting in the midst, the lovely one, in the
house ;

5. Like a child when born, he is delightful in the
house ; like a race-horse which is well cared for!,
he has wandered across the clans 2

6. When I call (to the sacrifice) the clans who
dwell in the same nest with the heroes, may Agni
then attain all divine powers .

7. When thou hast listened to these heroes, no
one breaks those laws of thine.

8. That verily is thy wonderful deed that thou
hast killed?, with thy companions, (all foes), that,
joined by the heroes, thou hast accomplished thy
works 2.

9. Like the lover of the Dawn, resplendent and
bright, of familiar form : may he (thus) pay attention
to this (sacrificer).

’ F 2
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10. Carrying (him) they opened by themselves
the doors (of heaven). They all shouted at the
aspect of the sun!.

NOTES.

The same R:shi and metre.

Verse 1.

Note 1. The lover of the Dawn is here the Sun. See
Pischel, Vedische Studien, I, 31.

Verse 3. .
Note 1. Agni is the sweetness of food (comp. V, 7, 6.
svidanam pitdndm); it is not probable that svAdma and
tidha/ should depend on vigdndn, as Ludwig believes.

Verse 4.

Note 1. I adopt Boehtlingk-Roth’s conjectu;'e ahQrydk.
Ah{ryaZ would mean, ‘ he who is to be led astray.’

Verse 5.

Note 1. See above, 66, 4.
Note 2. ‘ He has overcome the (hostile) clans.” M. M.

Verse 6.

Note 1. Perhaps devatv{ is an instrumental, as Ludwig
takes it. In this case we should have to translate: ‘ may
Agni by his divine power attain everything.'—Prof. Max
Miiller translates this verse: ‘When I with my men call
the clans of the same nest (the gods), Agni will obtain all
divine honours.’

Verse 8.

Note 1. The first hemistich of this verse has eleven
syllables instead of ten and shows the regular Trishzubh
type. The same irregularity occurs in 70, 4. 10. As
I have shown in my Prolegomena, p. 97, this metrical
irregularity does not necessitate corrections of the text,
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and the comparison of X, 147, 1 (see next note), where it
is said dhan ydt vritrdm . . . vivéZ apd/, seems even to
confirm the traditional reading. It cannot be denied,
however, that the double ydt and the use of dhan without
an object raises some suspicion. In I, 34, 3; 186, 4 we
have saminé dhan. Possibly we may read, tit ta te
ddmsak dhan saminé, ‘this wonderful deed of thine has
been accomplished on one and the same day (with that
mentioned in verse 7).’ I am fully aware of the uncertainty
of such guesses. The removal of yit has already been
proposed by Bollensen (Zeitschrift der Deutschen Morg.
Gesellschaft, XXII, 592).

Note 2. Here we may correct the text with greater
certainty than in the first hemistich, or to speak more
accurately, we shall have to correct not the traditional
text itself, but that ancient grammatical commentary on
the text which has been preserved to us in the Padapazka.
The words vivérdpamsi of the Samhitip&zka are written in
the Padapdzka vivék ripamsi. Now we read IV, 19, 10.
apémm . narya dviveshi4, ‘thou hast performed manly
works.’ In X, 147, 1 we have dhan ydt vr7#trdm ndryam
vivéZ apdk: here the adjective ndrya clearly shows that
apa/ is a blunder for dpa%, and we must translate, ‘ when
thou hast killed Vritra and performed thy manly work.
This passage shows that in X, 76, 3 also vivé% apd% should
be corrected (v. dpak). Thus we have three passages in
which 4viveshiZ or vivéz has the object dpa/, apamsi, and
we may infer with full certainty that in our passage
vivérdpamsi does not correspond to a Padapéirza reading
vivék rdpamsi but vivél dpamsi. The same may be said
with regard to VI, 31, 3 (mushéyélz kakram dvivek rapamsi;
Samh. dvive rdpamsi).

Verse 9.

Note 1. Comp. above, verse 1.

Verse 10.
Note 1. Comp. above, 66, 10.
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MANDALA I, HYMN 70.

ASH7TAKA I, ADHYAYA 5, VARGA 14.

1. May we, the poor!, succeed in many (pious)
thoughts2.  May Agni with his pure splendour
attain everything—

2. He who understands the divine laws and the
birth of the human race.

3. He who is the child of the waters, the child
of the trees, the child of that which stands, and the
child of that which moves.

4. Even in the rock (they have done homage [?])
to him, in his dwelling . (He is) like a protector [?]?
of the clans, the immortal one, he who is of a good
mind.

5. For he, Agni, (shows himself as) an earth-
protecting (lord) of riches?® to the man who satisfies
him with well-spoken (prayers).

6. Protect, O knowing one, these beings, thou
who knowest the birth of gods and men .

7. He whom many nights (and dawns), in their
different forms?!, may increase, whom that which
moves ? and that which stands (increases), the god
penetrated by Rita—

8. That Hot»z who has sat down in the sun?,
has been successfully worshipped? (by the human
sacrificers), he who truly accomplishes all his works.

9. On the cows, on the trees thou hast conferred

excellence. May all men bring us tribute in the
sun’,
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10. In many places men have worshipped thee.
They have brought (thee) to different places! as
sons (divide) the property of an aged father 2.

11l (He is) like a greedy man? who goes
straight (to his aim), like a mighty archer, like
a fearful avenger [?]3, impetuous in contests *.

NOTES.
The same Rishi and metre.

Verse 1.

Note 1. I adopt Bergaigne’s opinion on the word ar{
(see Religion Védique, II, 218 seq.).

Note 3. The Padapi#/a has manish{ instead of manish4/.
See my Prolegomena, 385 ; Lanman, 363. Prof. Max Miiller
proposes to translate: ‘May we by wisdom overcome many
enemies!’ He writes: ‘Is not vanema almost a standing
formula as applied to enemies? Let us conquer the enemies.
The enemies are masculine in VII,48, 3. visvin aryd/... van-
van, feminine in VI, 16, 27. vanvdnta/% aryd/ dratik. VIII,
39, 2. visvik arydk dratik. X, 133, 3. visvak dritayak arydh.
IV, 50, 11. gagastdm arydZ vanishim dritiZ (repeated
VII, 97, 9; cf. I, 29, 4)” For my translation I refer to
I1, 5, 7. stmam. . . vanéma; II, 11, 12, dhfyam vanema ;
I, 122, 14. aryd/ girak ; X, 148, 3. aryd% va girak abh{ arka
vidvén.

Verse 4.

Note 1. Or: even in the rock (they have done homage)
to him, and in the (human) dwelling? I believe we must
supply a verb on which the dative asmai depends. Ludwig
proposes to read durozdm: ‘within the stone is his
dwelling.” Comp. II, 1, 1; VI, 48, 5.

Note 2. I do not understand visdm nd visvak. Ludwig
translates ‘er ist der menschen allgemeiner, unsterblicher
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fiirsorger But visva does not mean ‘allgemein, and
Ludwig omits nd, ‘like’ One should expect a phrase
like visfm nd vispdtiz, which of course is metrically
impossible. Is it too bold to correct visvak into vispik,
a word hitherto not found in the texts, but formed
exactly like stip4, pasup4, tantipd and others?—Prof. Max
Miiller takes asmai as dependent on svidhi% and visvaZ as
belonging at the same time to ams/ta% and to visdm. He
translates : ¢ To him also who dwells in the rock and in the
house, every immortal like every one among men is well
disposed.’
Verse 6.

Note 1. Comp. VII, 10, 5. s& hf kshdpivin dbhavat
rayinim.

Verse 6.

Note 1. Most probably we have here not the accusative
mdrtin but the genitive mdrtdm, which was confounded by
the arrangers of the traditional text with the accusative
and treated according to the Sandhi rules which govern
the ending -4n. See Lanman, Noun-Inflection, 353;
Bartholomae, Studien zur indogermanischen Sprachge-
schichte, I, 48.

Verse 7.

Note 1. Lanman (p. 422) takes kshapd’% virtpi/ as ac-
cusatives, and translates, ¢ Whom through many nights and
mornings all beings worship.” I believe that they are
nominatives, and that we should accentuate kshdpak. As
virGpa is a regular epithet of ndktosh4si, I think that
kshdpa/ is to be understood as an elliptic plural similar to
the elliptic duals ushdsi or dhani (comp. Delbriick, Alt-
indische Syntax, 102), and that it means, ‘the nights (and
mornings).'—Comp. VI, 38,4. virdhdn m4si% sardda% dydva/
indram,  May months, years, days increase Indra’s great-
ness.’

Note 2. Of course #a rdtham is a mistake for Zardtham,
as first pointed out by Benfey.
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Verse 8.

Note 1. On the locative sVar, see Lanman, 488; Joh.
Schmidt in Kuhn’s Zeitschrift, XXVII, 306 ; Bartholomae
in Bezzenberger’s Beitrige, XV, 42. Comp. X, 61, 14. sVa%
nd yé trishadhasthé nisheduz.

Note 3. Comp. X, 53, 2. 4rddhi hotd nishdda ydgiyan.

Verse 9.

Note 1. Is it not more probable that tribute was brought
to Agni (comp. V, 1, 10) than to the human worshippers?
Possibly we should change sVaZ na% (sVar ma% of the
SamhitipdsZa) into svarnak, a vocative of the stem
sVarnri = sVarnara. The translation would be, ¢ All men
have brought tribute to thee, O sun-hero!’

Verse 10.
Note 1. Comp. V, 11, 4. agn{m ndra% vi bharante grzhé-
grihe.
Note 3. Regarding the metre, comp. above, 6y, 8, note 1.

Verse 11.

Note 1. This verse may possibly be a later addition.
See Bergaigne, Recherches sur I'Histoire de la Samhita,
I, 61.

Note 2. On gridhni, comp. Pischel, Ved. Studien, I, 231.

Note 3. Comp. I, 32, 14. dhe/ yatdram.

Note 4. See above, 66, 6.
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MANDALA I, HYMN 71.

ASHTAKA 1, ADHYAYA 5, VARGA 15-16.

1. The loving (women) have (amorously) excited ?
their lover, as wives of the same nest (house) their
own husband. The sisters have delighted in the
dark and in the red (goddess)? as the cows in the
brightly shining dawn.

2. Our fathers, the Angiras!, have broken even
the strong fortresses by their hymns, the rock by
their shouting. They have opened to us the path
of the great heaven; they have obtained day and
sun and the shine of the dawn 2

3. They founded the Rrta; they set into motion
the thought of it!. Thus then the widely-spread
(prayers)? of the poor 2 which seek to obtain (wealth),
which are free from thirst4, the active, approach ¢
the tribe of the gods® strengthening them by
offering them delight.

4. When Maitarisvan had produced him by attrition,
he, the reddish, the noble one, who was brought to
many places’, has come to every house. Then the
Bh7zgu-like? has undertaken the messengership 3
(for the mortal) as for a mightier king, being
attached to him.

5. When he had created sap to the great father
Heaven, the knowing one stealthily approached the
speckled (cows). The archer fiercely shot an arrow
at him. The god turned his impetuous power
against his daughter!.

6. Augment, O Agni, twofold the strength of
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the man who worships® thee in his house, or offers
adoration to the loving one? day by day. May he
whom thou incitest be united with riches 3.

7. Every nourishment goes towards Agni?, as the
seven young? rivers (flow) into the ocean. Our
strength does not shine from kinsmen? Do thou
therefore who knowest this, procure among the gods
kindness for us.

8. When the sharp splendour? reached the lord
of men to incite him? the bright sperm poured
down from Heaven (or, from the god Dyaus)*, Agni
produced® and furthered the blameless, young, well-
wishing host®.

9. He who traverses the paths quickly! like
thought, the Sun alone rules over wealth altogether.
(There are) the two kings Mitra and Varuza with
graceful hands?, who watch over the beloved am-
brosia® in the cows.

10. Do not forget, O Agni, who art a sage pos-
sessed of knowledge !, our paternal friendship. Old
age impairs the appearance (of men) as a cloud
(covers the sun or the sky). Before this curse
(attains us), think thou (of us)?2

NOTES.

The same Rishi. Metre, Trishzubh.

Though the hymns 71-73 are not composed in the Virig
metre like the preceding hymns, it is shown by manifold
evidence that they had the same origin. Verse 8§ =VS.
XXXIII, 11; TS. 1, 3, 14, 6; MS. IV, 14, 15.

Verse 1.

Note 1. Comp. Geldner, Vedische Studien, 11, 134.
Note 2. If the text is correct, the ¢sisters’ may either
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be the ten fingers which generate Agni by attrition (III, 29,
13; IV, 6, 8), or the streams of water among which Agni
grows up, or streams of Ghrsta or the like (comp. II, 5, 5;
see below). Why these sisters are said to delight in the
dark and in the bright goddess, the Night and the Dawn,
remains doubtful.

But I think there are reasons which strongly recommend
a correction of the text. In III, 55, 11 we read sydvi ka
... arushi 4a svdsirau, ‘the two sisters, the dark one and
the red one’ Is it not probable that in our passage also
it is the sisters who are described as dark and red? The
dark goddess and the red goddess of course are Night and
Dawn, and Night and Dawn, as is well known, are sisters
in Vedic poetry. And furthermore the ‘sisters’ are de-
scribed in our verse as amorously exciting the god Agni:
for it cannot well be doubted that the svdsira/ of the third
Pada are identical with the usati% of the first : similarly it
is said in 70, 7—in a hymn belonging to the same collection
with our Sdkta—that the Nights and Dawns augment
Agni’s greatness ; in other passages Agni is represented as
beloved by the Dawn, or as suckled by Night and Dawn
(Bergaigne, Religion Védique, I1, 14. 15). The ‘sisters’ then
are stated in our verse to delight (agushran), probably n
Agni: now we read in II, 2, 2. abh{ tvA ndktiZ ushdsa%
vavdsire dgne vatsdm nd svdsareshu dhendva#, ¢ The Nights
and Dawns, Agni, have lowed at thee as the milch-cows in
their stalls at their calves;’ comp. Bergaigne, II, 15. Thus
everything is clear, if we take the usati% and the svdsirak
for the bright and dark goddesses, i. e. for the Dawns and
Nights. The correction of the text to which this inter-
pretation leads, is svdsdraZ sydvik drushik agushran, ‘the
dark and the red sisters have delighted (in Agni).” It is
easy to understand that the corruption of the text was
occasioned by the simile of the fourth Pdda. The words
ushdsam nd gdva/ seemed to demand a parallel nominative
and a parallel accusative in the third Pdda. The nomina-
tive was svasira%, but there was no accusative. Thus
probably arose the reading sydvim 4rushim.
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Verse 2.

Note L On the Angiras as the fathers of the priestly
tribes, see H. O, Religion des Veda, 278.

Note 2. The phrase ushdsaZ keti/ occurs several times
in the Rig-veda. I think that ketim usr&% means exactly
the same; it has been shown by Kaegi, Festgruss an
Boehtlingk, p. 49, and by Bartholomae, Bezzenberger’s
Beitrige, XV, 185, that a genitive sing. usrd% existed.

Verse 3.

Note 1. Ludwig refers asya to the sacrificer, Bollensen to
Agni, and so does Sdyaza. I believe that asya should be
explained as ritdsya; the phrase ritdsya dhit{ is frequently
used, comp. 1V, 23, 8; IX, 76, 4; 67,34 ; 111,2. See also
Ludwig’s note on III, 31, 1 (vol. v, p. 65).—Prof. Max Miiller
refers rita to Agni. ‘One might translate it by righteous:
They established the righteous (Agni), they moved his
mind (made him attend?).’

Note 2. The substantive (of feminine gender) which is to
be supplied to didhish¥ak, itrishyanti%, &c., seems to me
to be girak or the like. Aryd% stands frequently together
with giras.—Prof. Max Miiller writes: ¢ Could not ari be
a feminine like £arshani and vis; see before, I, 70, 1. We
should then translate, and then the people emulous, widely
spread, never flagging [the stones also are called atrishita/
atrishnagak, X, 94, 11], and active go towards the gods.’

Note 3. See above, 70, 1, note 1.

Note 4. Are the prayers called ‘ free from thirst’ because
they are accompanied by libations of Ghrita, Soma, &c.?

Note 5. I believe that devin gdnma depends both on
4kkka and on vardhdyantis.

Note 8. Devin, or rather devdm, is gen. plur. ; see above,
70, 6, with note 1.

Verse 4.
Note 1. The place in which vibhr:ta/ stands would seem

to show that it is an epithet of Matarisvan, and so it is
understood by Ludwig and by Bergaigne (Rel. Véd. I, 54).
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But it is Agni himself, not M4tarisvan, who is very fre-
quently mentioned as vibhrita or the like. As we read
here, vibhritak . . . grihé-grihe, it is said in V, 11, 4.
agnim ndra% v{ bharante gr:hé-grihe, ‘the men carry Agni
hither and thither, to every house;’ comp. I, 70, 10; III,
55,43 X,1,2; 45,2; 80,4. Thus I believe the poet means
to say that Mitarisvan first kindled Agni, in one place of
course,and that Agni then was brought to many places, to
all human dwellings. I think that the text indeed can be
understood in this way, if we suppose that the author, for
the sake of the metre, allowed himself a hyperbaton or
synchysis.

We must not omit to mention that the first Pdda of I,
148, 1 is nearly identical with our passage: mdthit ydt im
vish#iz métar{svd. This Pida is deficient by one syllable.
If we were to read vibhrstaZ, as in our passage, this would
lead indeed to the conclusion that there is no hyperbaton
in our verse—for the verse, I, 148, 1, could not be explained
in that way—but that vibhrsitak refers to Matarisvan.
I think, however, that it is more than doubtful that the
verse, I, 148, 1, really ought to be corrected in this way ;
whatever may have been the original form of that verse, it
is quite possible, and even probable, that it differed from
our passage just in that one word.

Note 2. The exact meaning of Bhr/gavina is doubtful.
It is, of course, derived from Bhr/gu as vdsavéna, tdkavina,
from vidsu, tdku. Agni is called Bhrfgavara also in IV, 7,
4. Comp. Bergaigne, I, 54.

Note 8. With the words 4 ddtyam viviya comp. IV, 9, 6.
véshi {t u asya dOtjam.

Verse 5.

Note 1. This difficult verse evidently treats of the incest
which the father Dyaus has committed with his daughter.
Compare on this subject Bergaigne, Rel. Véd. II, 109 seq.
Agni seems to be represented here as stimulating the desire
of the father ; the ‘sap’(rdsa) probably is the sperm, comp.
1, 105, 2.
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In the second Pida, Agni, having done, as it seems, some
mischief, goes away to the ‘speckled cows. We cannot
say who these speckled cows were; they evidently are
identical with those mentioned in another passage treating
of the same story, X, 61, 8.—Bergaigne paraphrases the
second Pada of our verse, wrongly in my opinion, ¢ Agni
sort furtivement de cette fille, de cette vache, prsanf.’

The archer who shoots at Agni (third Pada) is not better
known to us than the speckled cows. Bergaigne’s opinion,
‘que cet archer n’est autre que le pére lui-méme,’ is not
very convincing.

. Verse 6.

Note 1. The traditional reading vibh4ti (‘he who shines
for thee in his house’) gives no satisfactory sense. I pro-
pose to read vidhiti. Cf. I, 120, 1. kath{ vidhati dpraketiz.

Note 2. I have some doubts as to the correctness of
usatd/ (Samhitipasia, usatd) dnu dylin. Usdt, of course, is
an epithet not of the days, but of Agni. But then we
expect the dative. Correcting the text (usaté) is all the
easier, because before a following vowel the dative and the
genitive were, in the original pronunciation, identical (usatd-
dnu; see my Prolegomena, 447 sqq.); the spellings of the
Sasmhitipatka, usat6 dnu and usaté dnu, belong to the inven-
tions of Vedic grammarians.

Note 3. Literally, May he whom thou incitest drive on
the same chariot with riches. Comp. such expressions as
rathi% riyd% and the like.

Verse 7.

Note 1. Comp. IV, 44, 2. yuvék vipuk abhi prfkshak
sakante ; VII, go, 5.

Note 3. Comp. I, 26, 10, note 1.

Note 3. Ludwig: nicht unter unsern freunden ward
auszfiindig gemacht die kraftspeise. Grassmann : nicht bei
Verwandten ward uns Nahrung sichtbar. Wilson: Our
food is not partaken of by our kinsmen. Griffith: Not by
our brethren was our food discovered.—Ludwig and Grass-
mann translate as if the text had gdmishu. What the
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instrumental means is shown, I believe, for instance, by
IV, 14, 2. vl slirya% rasmibhi% 4ékitina/k, ‘ the sun shining
with his rays.’ Thus in our passage the poet seems to me
to say,  We have no strong kinsmen who might add lustre
to our strength. Agni, procure thou strength to us’
Comp. X, 23, 7. vidmd hf te primatim deva gimivit, ‘for
we know, O god, thy providing care like that of a kinsman.’
—Prof. Max Miiller proposes the translation: ‘ Our wealth
is not known by our kinsmen, i.e. we cannot support them
as we ought.’
Verse 8.

Note 1. The poet returns here to the myth.of which he
had spoken in verse 5. Should the order of the verses be
changed ?—On our verse, compare Geldner, Ved. Studien,
I1, 34.

Note 2. Tégas seems to be here a synonym of rétas, as
in the later language.

Note 3. Is the lord of men Agni? See the third Pida.—
Ishé I consider, with Geldner, as an infinitive.

Note 4. My translation rests on the supposition that
dyaiZ is to be corrected into dydZ; thus the ablative is
obtained, of which the word abhike is usually accompanied
(comp. Lanman, 433; Collitz, Bezzenberger's Beitrige, X,
15). If we leave the reading dyaiZ, this nominative will
be the subject of the verb &naz. Then téga/t must be accu-
sative dependent on 4naf, and we can scarcely avoid
making nr/pitim to depend on the infinitive ishé. This
is the way which Geldner has followed in interpreting
this passage. But I cannot consider this separation of
nripatim from the verb &nas very probable.

Note 5. The exact meaning of ganayat seems to be here,
‘he caused them to be born’ Comp. Satapatha Brahmarna
1, 7, 4, 4. yatha tad devA retaZ priganayan (comp. Aitareya
Brahmarna 111, 34 ; see also Rig-veda X, 61, 7).

Note 8. This may be the host of the seven Rishis.
Comp. III, 31, 1-5; IV, 1, 12 seq.(?). Or the Maruts are
alluded to (comp. below, 72, 4), though that seems to me
less probable.
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Verse 9.

Note 1. Literally, in one day. But sadyi’ has already
in the Rig-veda the secondary meaning ‘immediately,
quickly.’

Note 2. Comp. III, 56, 7. rigdnd mitr-viruni supinf.

Note 3. See below, 72, 6.

Verse 10.

Note 1. Comp. VII, 18, 2: there the words abhi vidu/
kaviZ sin are identical with our text.

Note 2. Of the second hemistich Prof. Collitz has treated
in Bezzenberger’s Beitriige, X, 15, note. He paraphrases
the meaning in the following way : ‘ Der Sinn des ganzen
Verses ist : unsere Freundschaft mit dir, Agni, stammt aus
alter Zeit. Nun sagt man zwar “im Alter dndert sich das
Aussehn wie das der Wolke.” Aber stehe du uns bei vor
diesem Fluche. I do not believe that this interpretation,
though very ingenious, gives the real meaning of the Vedic
poet.—Comp. 1, 179, 1. min{ti srfyam garim4 tanfindm.

(+6] G
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MANDALA I, HYMN 72.

ASHTAKA I, ADHYAYA 5 VARGA 17-18,

1. He has brought down (i.e. surpassed) the
wisdom of many a worshipper?, he who holds in his
hand all manly power. Agni has become the lord
of treasures, he who brought together all (powers
of) immortality.

21, All the clever immortals when seeking did not
find the calf though sojourning round about us.
The attentive (gods), wearying themselves, follow-
ing his footsteps?, stood at the highest, beautifuls
standing-place of Agni.

3. When the bright ones! had done service? to
thee, the bright one, Agni, with Ghz:ta through
three autumns, they assumed worshipful names;
the well-born shaped their own bodies.

4. Acquiring (or, exploring?) for themselves the
two great worlds, the worshipful ones brought for-
ward their Rudra-like powers!. The mortal, when
(beings) were in discord?, perceived and found out
Agni standing in the highest place.

5. Being like-minded they! reverentially ap-
proached him on their knees. Together with their
wives they venerated the venerable one? Aban-
doning their bodies they made them their own?, the
(one) friend waking when the (other) friend closed
his eyes*.

6. When the worshipful (gods) have discovered
the thrice seven secret steps! (or, places) laid down
in thee, they concordantly guard with them immor-
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tality. Protect thou the cattle and that which
remains steadfast? and that which moves.

7. Knowing, O Agni, the established orders® of
(human) dwellings, distribute in due order gifts?
that they may live. Knowing the ways which the
gods go? thou hast become the unwearied mes-
senger, the bearer of oblations.

8. They who knew the right way and were filled
with good intentions, beheld from heaven the seven
young! (rivers) and the doors of riches. Sarami
found the strong stable of the cows from which human
clans receive their nourishment2

9. The Earth has spread herself far and wide
with them who are great in their greatness, the
mother Aditi, for the refreshment of the bird?!, with
her sons who have assumed all powers of their own
dominion?, preparing (for themselves) the way to
immortality.

10. When the immortals created the two eyes of
heaven’, they placed fair splendour in him (Agni)2
Then they rush down?® like streams let loose. The
red ones have recognised, O Agni, those which are
directed downwards*.

NOTES.

The same Ri7shi and metre.—Verse 1 = TS. 11, 2, 12, 1.
Verse 3 = TB. 11, 4, 5,6. Verses 8-9 = TB. 1], 3, 8, 10.

Verse 1.

Note 1. The meaning seems to me to be : by his wisdom
he excels all human wisdom. Prof. Max Miiller translates:
¢ Agni, who holds in his hand all that men desire, conquers

G 2
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(or, wins for himself) the praises of many a wise worshipper.’
And the last PAda: ‘he who brought together all immortal
blessings.’—On sasvat, see VI, 61, 1; VII, 18, 18; VIII,
23, 28.

Verse 2.

Note 1. Here we have again the myth of the hidden
Agni whom the gods seek. Agni is meant by the calf.

Note 2. Going on foot, Siyazna.

Note 8. I follow Siyara, Bollensen, and Ludwig in taking
k4ru as a locative.

Verse 3.

Note 1. ‘Was not Siayara right in taking this verse as
referring to the Maruts? Cf. VI, 48, 21.. .. sugita also is
an epithet of the Maruts, I, 88, 3; 166, 12.” M. M.

Note 2. As to the subjunctive, comp. Delbriick, Syn-
taktische Forschungen, I, p. 67. The Taittiriya Bradhmara
(11, 4, 5, 6) reads saparydn.

Verse 4.

Note 1. I follow the PadapasZa which has rudrfyid. But
possibly we may have the nom. plur. rudriyd%: ¢the
worshipful Rudriyas (i.e. Maruts) rushed forward.’

Note 2. The translation of nemddhit4 is in jeopardy.

Verse 6.

Note 1. Probably the mortals, as Ludwig understands it.
Comp. martak, verse 4.

Note 2. The venerable one is Agni.

Note 3. Possibly the text is corrupt. In IV, 24, 3 we
read ririkvAmsak tanVaZ krinvata trém, ¢ abandoning (i.e.
risking) their bodies they took him (Indra) for their pro-
tector’ (comp. I, 100, 7). Should svd% have supplanted
another word, for instance, trfim? As the pronoun svd very
frequently stands in apposition with tand, it may have
found its way also into passages to which it did not
belong.
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Note 4. The meaning seems to be that whenever the
attention of one of the friends relaxed, another friend
watched instead of the first. See Zeitschrift der Deutschen
Morgenl. Gesellschaft, XLIV, 328; Bartholomae, Studien
zur indogerm. Sprachgeschichte, I, g5.

Verse 6.

Note 1. Siyara explains the tr{# saptd padd as the
three times seven kinds of sacrifices, the seven Pakayagias,
the seven Haviryag7as, the seven Somayagzas. But this
later system of the twenty-one forms of sacrifice can
scarcely have existed at the time of the Rig-veda Samhita.
Three times seven is a favourite number in Rig-vedic
mysticism ; comp. I, 191, 12. 14; IV, 1, 16; VII, 87, 4;
VIII, 46, 26 ; 69, 7; 96, 2; IX, 70, 1; 86, 21; X, 64, 8;
90, 15. Possibly three times seven pieces of wood (sam{-
dha/) are alluded to, comp. X, 9o, 15, but everybody who
has studied Bergaigne’s Arithmétique mythologique (Rel.
Véd. II, 114 seq.; see especially p. 122) will admit that
there are ever so many possible interpretations of a passage
like this. Prof. Max Miiller’s translation is: ‘ The worship-
ful gods found in thee the twenty-one words which are
hidden in thee. They guard with them the immortal
(Agni).’—Instead of avidan (Padapdzza) I think we must
read dvidan.

Note 2. Ludwig certainly is wrong in translating ‘hiite
du den wandel von tier und pflanze” The author of this
group of hymns is very fond of the phrase sthati/% £ardtham
and the like; see I, 68, 1; 70, 3. 7. The same phrase, in
one or the other of its possible shapes, has evidently been
used by him here also. The plural masculine sthatrfn is
indeed very strange. Possibly J. Wackernagel is right in
reading sthatiZz (Kuhn's Zeitschrift, XXV, 287; comp.
Lanman, p. 422); the reading sthatrf7# may be due to the
neighbourhood of pasfin. This sort of blunder is very
frequent in the text of the Rig-veda. Prof. Max Miiller
suggests: the stabled cattle and what moves about (in the
meadows).
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Verse 7.

Note 1. On vaytna, comp. Pischel, Ved. Studien, I, 295.
gco. ¢ The thoughts of human beings.” M. M.

Note 2. Suridh : Pischel, Ved. Studien, I, 32. 50.

Note 3. * Which lead to the gods?’ M. M.

Verse 8.

Note 1. Comp. I, 26, 10, note 1.—* Beheld the seven young
rivers coming down from heaven.’ M. M.
Note 2. See Delbriick, Syntaktische Forschungen, I, 87.

Verse 9.

" Note 1. The bird seems to be Agni.

Note 3. The Padapizka gives su-apaty4ni. There is no
doubt a word su-apatyd, ‘blessed with good offspring.’
This is frequently used together with such nouns as rayi,
kshaya, ish ; it stands in several passages by the side of
pragﬁvat. SCC I’ 117) 193 II’ 2,12; 4, 8 » 9 5; III» 3 7 5
16,1; IV, 2, 11; X, 30, 12. But from this word should
be distinguished sva-patyd, derived from svd-pati (X, 44,
1, &c.), ‘a man’s own dominion,’ or ‘own rulership;’ comp.
ghspatyd. This word is found here, and in some other
passages, for instance, VII, 91, 3. visva {t ndra% svapaty4ni
kakru#, ¢ the heroes have exercised all the powers of their
own dominion;’ VIII, 15,10. satr§ visv4 svapaty4ni dadhishe,
‘thou hast assumed (Indra) all powers of thy own dominion
altogether.'—Ludwig translates correctly, ‘alle selbsther-
lichkeit.’

The Taittiriya BrAhmana reads 4akri/ for tasthi%. This
reading evidently rests on Rig-veda 1V, 34,9; VII, 91, 3.
There is no reason, however, for preferring this to the
traditional reading of our Rik-text.

Verse 10.

Note 1. The sun and the moon? This very natural
explanation will scarcely be modified on account of passages
like the following (Satapatha Brihmaxa I, 6, 3, 38):
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‘ These are the two eyes of the sacrifice, the (oblations of
butter called) Agyabhigas.’

Note 2. Comp. below, 73, 4.

Note 3. Itis not necessary to change the text; I believe,
however, that the conjecture adhd/% ksharanti (they stream
downwards) would not be quite improbable. Comp. my
Prolegomena, p. 369, note 1.—The subject seems to be the
streams of sacrificial libations.

Note 4. Both expressions, ‘the red ones’ and °those
which are directed downwards, are feminine. The red
ones may be the dawns. But these cannot be called
‘ directed downwards.” 1 take, therefore, the one noun as
a nominative, the other as an accusative. Cannot  those
which are directed downwards’ be the libations of Ghrita
and the like, which the dawns see?—Prof. Max Miiller
translates: ‘ People recognised the red netherward mares
(of thee), O Agni.’ He supplies gvala/ or takes arushiZ as
mares, cf. V, 56, 6.




88 VEDIC HYMNS.

MANDALA I, HYMN 73.

ASHTAKA I, ADHYAYA 5, VARGA 19-20.

1. He who gives vigour like wealth acquired by
the fathers?, who is a good guide like the instruction
of a sage, who is pleased (by worship) like a comfort-
ably resting guest?, (Agni) has crossed the (sacrificial)
seat of the worshipper like a Hotrz.

2. He who being truthful like the god Savitrz!
protects by his power of mind all settlements?, praised
by many like impetuous splendour? the truthful
one has become dear like vital breath and worthy
to be searched for*.

3'. (Agni) who possessing everyrefreshment dwells
on the earth like a god, like a king who has made
himself (valiant) friends? like heroes who sit in
front and under shelter, like a blameless wife beloved
by her husband—

4. Thee, O Agni, who art constantly kindled in the
house, men have worshipped in their firm dwellings.
They have placed in him rich splendour’. Be thou
possessed of all life, a supporter of riches?.

5. May the liberal givers, O Agni, attain nourish-
ment, may the rich! who bestow gifts (on us) attain
to a full span of life. May we win in battles the
booty of him who does not give!, obtaining a (rich)
share before the gods, that we may win glory®.

6. The lowing milch-cows of ARrta, assigned by
Heaven, were exuberant with their full udders. The
rivers imploring the favour (of the gods) from afar
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have broken through the midst of the rock with
their floods.

7. Imploring favour from thee, O Agni, the wor-
shipful (gods) have won glory in the sky. They
have made Night and Dawn of different shapes;
they have joined the black and red colour (to Night
and Dawn).

8. And may we, our liberal givers and ourselves,
be the mortals whom thou furtherest to wealth,
O Agni!'. Like a shadow thou followest the whole
world, having filled the two worlds (Heaven and
Earth) and the air2

9. May we, O Agni, guarded by thee, conquer with
our racers the racers, with our men the men, with
our heroes the heroes (of our enemies). Being
masters of the riches which their fathers! have con-
quered, may our rich (givers) reach a hundred
winters.

10. May these hymns, O Agni, worshipper (of
the gods), be grateful to thee, to thy mind and
heart. May we be able to bridle thee, the well-
harnessed wealth!, acquiring the glory which the
gods have assigned us.

NOTES.

The same Rishi and metre.—Verse 5 = MS. IV, 14, 15.
Verse 7 = TB. I1,7,12, 5. Verse10 = MS. IV, 14, 15.

Verse 1.

Note 1. Agni is compared to wealth acquired by the
fathers, being himself pitrivitta, found by the forefathers
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of the Brihmanic tribes. Prof. Max Miiller proposes to
translate : ¢ wealth inherited from the fathers.’
Note 2. Comp. VII, 42, 4, and'see also VI, 16, 42.

Verse 2.

Note 1. The first PAda is identical with the fourth of
IX, 97, 48. There the expressions are referred to Soma.

Note 2. On vrigdna, comp. the quotations given above,
I, 60, 3, note 2 ; cf. IX, 87, 2. vrigdnam rdkshamanak.

Note 3. Comp. I, 64, 9. amdti% nd darsat4.

Note 4. Comp. I, 4, 1 (see below).

Verse 3.

Note 1. The first three Pidas are nearly identical with
I11, 55, 21.

Note 2. As to the meaning of hitdmitra, comp. X, 108, 3.
mitrdm ena dadhima; see also X, 132, 5, and H. O,
Religion des Veda, 186, note 1.

Verse 4.

Note 1. Comp. I, 72, 10 (see above).

Note 2. I cannot accept Pischel’s translation of dharisa/
rayizim, ¢ der Reichtum fliessen ldsst’ (Vedische Studien, I,
40).— Be thou, who art rich in all food, the protector of
riches” M. M.

Verse 6.

Note 1. On strf and arf, see Bergaigne, Rel. Véd. 11,
218 seq. Aryd% may also be nom. pl. and mean ¢ (we) the
poor ones.’

Note 2. ‘May we win in battles the booty of the enemy,
setting aside a share for the gods to their glory.” M. M.

Verse 8.

Note 1. In the first Pada one syllable is wanting.
Perhaps the acc. plur. y4n had here dissyllabic value.

Note 2. The last Pada is identical with the second of
X, 139