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PREFACE 

The L. D. Institute of I ndology has great pleasure in offering to the 
world of Sanskrit scholars the critical edition of the hitherto unpublished 
work entitled 'Laghutattvasphota' by Ac. Amrtacandra (c. 10th Cent. A.O.), 
a well known commentator of Ac. Kundakunda's works. 

The Laghutattvasphota is a collection of twenty five independent chapters 
each having twenty five verses in different metres. It belongs to the group 
of Jaina stotras which are mostly philosophical poems. It embodies the 
exposition of Jaina doctrines, and hence it is given the appropriate title 
'Laghutatt vasphota'. 

The L.D. Institute of Indology is grateful to Prof. Dr. P.S. Jaini for 
undertaking the editing of this important work. He has tried to make the 
text as flawless as possible. He has translated the entire text into English. 
His elaborate and scholarly introduction adorns the edition. It discusses 
the title, dei:lls with the authorship, brings out the characteristic features 
of Jaina stotras, analyses the contents of the text, compares the Laghutatt
vaspho!a with the SamayasarakaJasa and gives an estimate of Ac. Amrta
candra as a devotee. A verse index aµd a glossary of Sanskrit terms enhance 
the value of the edition. We are thankful to Pt. Bechardasji Doshi for 
going through the press-copy and making useful suggestions. 

It is hoped that the publication of this important work will be of immense 
value to the keen students of Jaina philosophy in particular and Indian 
philosophy in general. 

L.D. Institute of Jndology 
Ahmedabad-380 009 
2nd March, 1978 

Nagin J, Shah 
Director 

Visit www.holybooks.com for more free e-books



Visit www.holybooks.com for more free e-books



Visit www.holybooks.com for more free e-books



Visit www.holybooks.com for more free e-books



INTRODUCTION 

Significant Discovery: 

The palm-leaf manuscript of the Laghutattvasphota was found in 1968 by 
Munishri Punyavijayaji in the Dela Bhandara, Ahmedabad. The discovery of 
a MS of this totally unknown work by the celebrated Digambara Amtt&candra 
Suri was hailed as a great event by the entire Jaina ~ommunity. Its being 
found in a Svetambara Bhandara by a Svetambara Muni provided even 
greater significance, reminding the Jainas, on the eve of the 2500th anniver
sary of Lord Mahavira's nirvaQa, of the essential unity underlying their 
sectarian traditions. When I heard the good news of this discovery I wrote 
to the Late Muntshri begging him to allow me to work on this unpub
lished text; most magnanimously. he not only dispatched photographs of the 
original but even a copy which had been made under his supervision. In prese
nting this Sanskrit edition and English translation of the work, I hope to 
have at least partialy fulfilled the task which he entrusted to me. 

Description of the MS : 

The MS is complete and consists of 53 folios with five (and sometime& 
six) lines on each side. Folio No. 35 also bears the number 36; this is probably 
corrected subi;equently by the use of No. 49 twice as 'prathama' and 'dvitiya', 
The scribe often appears to confuse the dental and palatals. Otherwise there 
are few errors in the MS; we have indicated our emendations by round 
brackets .. The colophon has no date, nor does it give the name or place of 
the scribe. Munishri Punyavijayaji's copy indicates that he would place the 
MS in the middle of the 15th century A.D. 

Authorship: 

The colophon states that the Laghutattvasphota is the work of Amrtacandra 
Sfmi The name Amrtacandra occurs twice in the body of the text : once at 
the end of the first cµapter (verse 25) and again in one of the concluding 
verses (625), where the title 'kavindra' is also applied to the author. Although 
the Laghutattvasphota does not refer to any other work, two of its verses, 
Nos. 507 and 624, are identical with verses 270 and 141, respectively, of 
samayasara-kalasa, which is part of Amrtacandra Suri's Atmakhyiiti-{i.kii, a 
famous prose commentary on the Samayasiira 1 of Kundakunda. There are 
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other similarities of both vocabulary and style between these two compositions; 
the Laghutattvasphota, therefore, must be considered the work of this same 
Amrtacandra Suri. He is also the author of two more independent works, 
the Tattvarthasiira• and the Puru$iirthasiddhyupiiya, 8 and of commentaries on 
Kundakunda's Panciistikiiya4 and Pravacanasiira; 5 these are called Samaya
d'ipikii and Tattvad'ipikii, respectively. 

The present work does not add any new information regarding the time 
or life of Amrtacandra Suri. For this, we refer the reader to Dr. A. N. 
Upadhye's exhaustive introduction to his edition of the Pravacanasiira (pp. 
93-96). The style of the Laghutattvaspho/a and its preoccupation with problems 
pertaining to the omniscience of the Jina would seem to confirm Dr. Upa
dhye's suggestion that Amrtacandra Suri be assigned tentatively to the 10th 
century A. D. 

Title 

The colophon refers to the work by two titles: Sakti-ma,:iita-kosa and 
Laghu-tattva-sphofa. The former is not a later addition, as it is alluded to 
in the concluding verse (626) : "hr~yan bahuni mai;iitani muhult sva!laktelt". 
The word ma1,1ita, however, is obscure. It probably stands for mat;ti (jewel), 
or could be a scribal error for 'bha1;1ita' 8 ; in any case, this title appears less 
attractive than the second, Laghutattvaspho1a, which we have thus adopted. 
This latter title is also alluded to in the second concluding verse (627), parti
cularly by the words "paratrnavicarasare dig asau sisunam". It may be men
tioned that Amrtacandra's Puru$iirthasiddhyupliya also has a secondary title, 
Jina-pravacana-rahasya-kosa; 1 the fact that this too ends in ko?;a further 
confirms the identity of our author. 

Although it has a rather austere title more befitting a philosc,phlcal 
manual than a poem, the Laghutattvasphota belongs to the genre called 
'stotra', a Sanskrit literary form that gained prominence under the influence 
of the bhakti movements of the early medieval period. A stctra is primarily 
a poem of praise addressed to the Deity, extolling his exploits and invoking 
his blessings for the devotee. As atheists, the Jainas had no use for either 
the Deity or his blessings, but their poets and mystics found the stotra an 
excellent medium to demonstrate their poetical talents (which they never 
applied to mundane objects) 8 and also to cater to the emotional needs of 
tha! faithful. Therefore, they cultivated this form of literature in praise of the 
Jina; and, lacking doctrinal basis for either a Deity or its worship, turned 
their stotras into philosophical 'poems', compositions which also propagated 
the Jina's doctrine. 

The stotras could be addressed to any one or all of the Tirthailkaras, 
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human <;aints who had attained omniscience (kevalajfiiina) and then preached 
the Law for the salvation of suffering humanity. The Jaina poets saw the 
Jina as a Perfected Yogin endowed with omniscience and bliss, totally free 
from all bonds of attachment and ave1·sion (vita-raga). They saw him preaching 
his sermon in the holy assembly called samavasarai:ia, surrounded by the 
aseetic disciples who had chosen to follow his path, and devoutly attended 
by laymen and lay-women singing his glory. This glory consisted not in the 
royal insignia, i.e., the white umbrella raised high over him, nor in the pres
ence of gods like Indra who descended from heaven to kneel before him; 
rather, it lay in his teachings. 9 These were characterized by the doctrines of 
anekanta, ahirp.sa and aparigraha, and thus to be distinguished from all 
other teachings. The stotras thus became songs not so much of the Jina but 
rather of the Dharma, the most glorious of all things, and came finally to 
be manuals of the Jaina 'darsana'. 

Almost every major writer of the post-canonical period has a stotra to 
his name. Prominent among these are Siddhasena Divakara (5th century A.D.) 
and 'Sviimi' Samantabhadra (6th century A.D.), authors of the Dviitrirµsikii 1 0 

and the Svayambhu-stotra 11 respectively. These works appear to have served 
as models for the Laghutattvasphota. · The Dviitrif'!'lsikii is not really a single 
work devoted to a single topic, but rather a collection of 32 independent 
hymns in diverse meters each containing 32 verses. The Laghutattvasphota has 
this same sort of uniformity: it is a collection of twenty-five independent 
chapters each having twenty-five verses in different meters. Each Dvatririlsika 
hymn is either a 'stuti' of the Jina or a critique of a specific 'ekanta'; in 
this respect the work compares well with the Laghutattvasphofa, which also 
aims at exposing the heretic systems, albeit in a less organized manner. But 
even a casual look at these two works shows a wide gap between them, both in 
style and the thrust of the subject matter. Siddhasena uses a classical Sans
krit style, closer to such contemporary poets as Kalidasa; he demonstrates 
his erudition in Jaina siddhiinta as weU as in Vectic and Upani~adic literature 
and in the sciences of logic, disputation, etc. Amttacandra, on the other hand, 
displays a predilection for the alliterative Campii style of the late medieval 
period, and is content with expounding the niscaya-naya in the framework 
of syiidvada. In this respect his work shows greater affinity with Samantabh
adra who also threads his subtle arguments in defense of the syadvada through 
some of the most eloquent portions of his Svayambhu-stotra, a collection of 
twenty-four short hymns addressed to each of the twenty-four Tirthalikaras. 
Both texts open with the word svayambhu, and the LaghutattvasphoJa bas a 
few lines which correspond to passages in the Svayambhu-stotra. 1 2 It is true that 
Amttacandra does not dedicate his chapters to the Tirthalikaras but the first 
twenty-four verses of his initial chapter invoke the twenty-four individually, 
thus giving the Laghutattvasphofa the character of a stotra. 
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Contents of the text with Critical Comments : 

As stated above, the Laghutattvasphota is divided into twenty-five chapters 
with twenty-five verses to each. The chapters bear no titles; they are, how
ever, well marked by fresh salutations to the Jina, and often by a change of 
meter as well. The author seems to have intended for each chapter to deal 
with a specific topic, but he has allowed the various themes to become 
somewhat mixed; as a result, there are many repetitions and the chapters 
are a bit disconnected, failing to form finished parts of an integrated whole. 
Yet the work succeeds in conveying to the patient reader the bliss of the 
Jina's 'self experience' and the poet's overwhelming joy in describing it; 
further, it clearly elucidates the soul's essential independence in its transfor
mation from bondage to freedom. 

The first chapter has a hidden title of its o\\n, being appropriately 
called Jina-namavali, as the author invokes the names of different Tirthalika
ras in each verse. It is also unique in that the last verse bears the name of 
the author (Amrtacandra-cid-ekapitam), giving that verse an appearance of a 
colophon. Amrtacandra probably composed this chapter as an independent 
work to be used as a 'caturvirpsati-stava', an important part of an ancient 
Jaina liturgy. 1 3 

The first chapter is also the most formidable part of the entire work, 
as the poet turns quite a few of its verses into veritable riddles. The doctrine 
of syadvada affords him unlimited opportunity to exploit the figure of speech 
called virodhabhasa, whereby he can describe the Jina in such appaiently 
contradictory terms as siinya-asunya, nitya-anitya, sat-asat, bhiita-bhavi~yat, 
atmaka-niratmaka, eka-aneka, baddha-mukta, kartr-boddhr, etc. All Jaina 
poets employ these dual attributes for the soul in the spirit of anekanta, i,e. 
from the 'conventional' (vyavahara) and 'non-conventional' (nisoaya) points 
of view (naya). What distinguishes Amrtacandra from the rest is his eloquent 
espousal of the niscaya-naya without departing from the anekanta doctrine. 
In the fourteenth verse, for example, he praises the infinitely varigated 
forms of the Lord's omniscient knowledge as it illuminates the infinite objects, 
but does not fail to emphasize that this omniscience is also non-dual (advaita) 
from the niscaya point of view. He proclaims that he worships that unitary 
great light (advaitam eva mahayami mahan mahas te); reminding us of his 
bold words in the Samayasarti-kalasa (9); anubhavam upayii.te bhati na 
dvaitam eva/ 

The second chapter continues with the problem of the dichotomy created 
by the 'vaisvariipya' and 'ekariipata' which characterize the cognition of the 
Jina. As if anticipating the Sarpkhya objection that cognition of objects might 

Visit www.holybooks.com for more free e-books



5 

destroy the unitary nature of consciousness, the poet asserts that the 'puru~a·, 
i.e. the pure soul, remains distinct from the world of objects even when he 
cognises them, undisturbed from the innate (sahaja) unity of his consciousness 
(caitanya). This is of course, possible only for the Jaina, who adheres to the 
doctrines of anekiinta and syad vada; the absolutist Sii1pkhya must deny any 
cognition by the puru$a or soul, for this would imply contamination. The 
poet therefore calls the "ekantavadin" a pasu, or ignorant person, literally 
an "animal". 1 4 

This term, although rather strong and of rare occurance in other Jaina 
works, 1 5 occurs ten times in the Laghutattvaspho(a. 1 8 It is invariably applied 
to an "ekantavadin"; thi'i could be an adherent of any of the classical dad
anas, or even a Jaina who has strayed from the true path either by clinging 
to the 'external' (vyavahara) discipline, at the cost of cultivating the niscaya, 
or by abandoning the 'vyavahara' in the misguided belief that be has already 
attained the 'niscaya'. The Poet characterizes the pasu as 'destroyer of the 
self' (iitmaghatin), 'devoid of insight' (asta-bodba), 'one of closed heart' 
(mukulita-svantal)), etc. It should be mentioned that the term pasu comes to 
be used even more frequently in another of Amrtacandra•s works, the Samaya
siira-kalasa. 1 7 Its occurances there are all in the chapter dealing with syad
viida, where the 'false' doctrines of the pasu are contrasted with the Jaina 
position, which is characterized by the tenet or syadvada. A comparison of 
these passages confirms the identity of authorship of these two works. 

The second chapter closes with a further affirmation of the varigated 
nature of the soul; this is expressed in a beautiful verse (50) which, as noted 
earlier, is identical with Samayasiira-kalasa 270. 

The third chapter provides one of the finest accounts of the spiritual 
career of a Jina found in the entire Jaina literature. This career consists of 
the gradual progress of the soul from its lowest state, that of nescience (mit
byiitva), to the highest state of spiritual growth, marked by omniscience. 
This path of purification has fourteen stages called gu.Qasthiinas, 11 beyond 
which lies the total isolation (kaivalya) of the soul, the Jaina ideal· of a 
Perfect Being (siddha). The turning point is the fourth stage, "samyaktva", 
which marks the entrance of the aspirant on to the Path. Amrtacandra hails 
the moment of entering that path (margavatara) as one of great bliss (51). 
The samyaktva consists of insight into the true nature of the soul, which is 
defined as nothing but 'pure intuition and knowledge' (drg-bodha-matra). 
The author equates this samyaktva with samayika, 1 9 a Jain technical term 
for the tranquility of the soul which is gained only by such insight. Samya k
tva leads to the relinqui~hing of all evil activities, activities which give rise 
to attachment and aversion and thus injure the soul. It has two stages, being 
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first partially achieved while living as a layman (sravaka), and then totally 
while an ascetic (muni). These changes are indicated by the fifth and sixth 
stages, called desa-virata and pramatta-virata respectively. Through these 
stages the aspirant cultivates 'right-conduct' (samyak-caritra), which to the 
nascent Jina comes so spontaneously that he is called the very embodiment 
of samayika (samayikarp svayam abhut ... 52). 

It might be argued by certain overzealous advocates of the 'niscaya-naya' 
that the noble aspirant, endowed with such insight and equanimity, could 
dispense with the 'mere formalities' of becoming an ascetic (i.e. the vyava
hara)2 °. As if to correct such a notion, the poet makes the pointed observation 
that external (dravya) and internal (bhava) controls (sarµyama) are interdep
endent, and that the nascent Jina demonstrated this by first establishing himself 
in the discipline of the ascetic (tvarp dravyasarpyamapathe prathamarp nyay
uil.kthal,1-53). The sixth stage called pramatta-virata, is marked by numerous 
ascetic activities, particularly the practice of such austerities (tapas) as fasting 
and long hours of meditation. But these are all actions, albeit worldly 
wholesome ones (subha), and must yield results according to the laws of 
karma. Further, the word 'pramatta' itself indicates more than simple care
lessness in ascetic activities; it implies lack of mindfulness regarding the true 
nature of the self. Hence the true aspirant must tum 'completely inward', 
'creating vast distance between the puru$a and prakrti' 2 1 ( diirantararp raca y
atal}. puru$a-prakrtyol)/61) i.e. between the soul and the karman, and attain 
the firm stage of pure consciousness (suddhopayoga)_ 2 2 in which no new 
karma is generated. This stage is appropriately called apramatta-virata, the 
seventh gu~asthana, which becomes the springboard for rapid advancement 
on the Path. 

Up to this stage the aspirant had been engaged in controlling the avenues 
through which new influxes or ka$iiyas or passions (namely, anger, pride, 
deceit and greed) could enter (asrava), hindering the realization of perfect 
conduct (sakala-caritra). Secured in the firm stage of aprainatta-virata, he 
exerts his energies to totally eradicate (k$aya) the latent forces of these 
passions, passions which have been accummulated from time immemorial 
and present a potential threat to his purity. 

The Jaina calls these latent forces "caritra-mobaniya-karma", which he 
further devides into two categories : bhava (psychological and internal) 
and dravya (physical and external). Attachment (raga) and aversion 
(dve$a), for instance, are bhava-karmas, defiled (vibhava) states of the quality 
(gul}.a) called caritra (purity). In the beginningless state of sarpsara, this 
quality remains in its unnatural tvaibhavika) mode (paril)ama) and is perce
ived only as it undergoes fluctuations; in the state of mok$a, the same quality 
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is restored to its natural (svabhavika) mode and remains forever in that 
perfect state. Modification of the caritra-gul)a is thought to be caused by 
an external force, also beginningless, called dravya-karma. The Jaina is unique 
in seeing this force as physical (pudgala) formed of a special kind of subtle 
'karmic' matter; he desigantes it by function as "ciiritra-mohaniya-prakp:i'' 
-of the species which produce 'delusion' pertaining to conduct. It is believed 
that when a certain defilement (vibhiiva), such as aversion, overpowers the 
soul, a fixed quantity (pradesa) of this 'karmic' matter is absorbed by the 
soul just as a wet cloth absorbs dust. One may argue that there is no poss
ibility of contact between material atoms and an immaterial substance (amiirta
dravya) like soul. The Jaina overcomes this difficulty by pointing to the 
phenomenon of perception, where such contact does occur, and maintains 
that the soul and the karmic matter do not actually 'mix' but merely occupy 
the same space (ekak~etra-avagiiha) without losing their own identity as soul 
and matter. ~3 The example of milk and water mixture, seemingly homogenous 
but still separable. is often given to illustrate this point. The newly absorbed 
(baddha) dravya-karma is itself set:n as a unnatural mode of the previously 
'pure' atoms. This 'impure' matter remains for a fixed period (sthiti) within 
the same space as the soul, finaHy reaching maturity (anubhaga) and giving 
rise (udaya) to fresh occurances of aversion. Having )'ielded its result, i.e. 
having served as the cause for a further transformation (vibhiiva-paril)ati) of 
the soul, the dravya-karma reverts (nirjara) to its 'pure' state, only to be 
absorbed once again upon arising of new passions; thus the cycle is re
newed forever. H 

rt should be noted here that unlike the SiiIJ1khya, who allows change in 
the prakrti but does not admit any change in the soul (puru~a), the Jaina belie
ves that both soul and the matter undergo transformations without losing their 
own nature (tadbhiiva-avyayarp. nityam): 2 5 Jn other words, bondage is real, and 
not merely an 'illusion' as in the Sarp.khya or the Vedanta systems. 'Freedom' 
in these systems 1s purely epistemic: ontologically there is no change, for 
the soul remains what it has always been, i.e. totally free, both before and 
after ''gaining" knowledge of its true nature. For the Jaina, however, 'freedom' 
involves actual changes in the state of the soul as mdicated by the doctrine 
of guQasthiinas, and also that of the karmic matter. He must explain how 
the soul is able to change something other than itself. If he admits the 
possibility of one substance (dravya) like jiva (soul) influencing the transform
ation of another substance like matter (pudgala or dravya-karma) or vice 
versa, then it might seem that soul and matter could never be free of each 
other. 

The solution to this dilemma is to be found in the Jaina concepts of 
"existent" (sat) and ''change" (pariQama). The Jaina defines the existent as 
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that which is simultaneously permanent and changing. It endures as a subst
ance (dravya) but also undergoes changes at each instant as an old mode 
(paryaya) perishes and a new mode arises within that substance (utpada-vyaya
dhrauvya-yuktam sat).!-16 These modes belong to the qualities (guryas) and 
the two together characterize a substance (guryaparyayavad dravyam). ~ 7 The 
innumerable souls (jivas), for instance, are "substances" characterized by qual
ities like knowledge (jfiana), bliss (sukha), etc. which undergo constant change. 
These qualities are homogenous (sviibhavika) in the state of mok~a and 
heterogenous (vaibhavika), i.e. defiled and obscured by karmic matter, in 
the state of sa:rpsiira. In the case of matter (pudgala) also, each of the infinite 
atoms is a substance and has qualities of touch, taste, smell and colour 
(sparfa, rasa, gandha, van:ia) which change in a similar manner. Since change 
is as essential a feature of the existent as is permanence, and since it is 
found equally in both the pure and impure states, the Jaina declares that 
change is not adventitious but rather innate to reality; it must therefore take 
place regardless of an external agency. While the Jaina does admit a causal 
relationship between one substance and another, he nevertheless maintains 
that as far as change and permanence are concerned, the causality in no way 
affects the autonomous nature of either the substance or the qualities. 

The inviolable individuality of each substance and quality is assured by 
a characteristic called agurulaghutva, found in all substances and hence 
called a samanya-guQa. This is a characteiistic by virtue of which one mbstance, 
while it may share a given space with others, does not assume the modes 
{paryiiyas) of those. It also determines the fact that one quality does not, 
even in a defiled state, become other than itself, and the infinite qualities 
of a particular substance do not separate themselves frc..m their locus, i.e that 
substance. Amrtacandra puts this succinctly in the following words: 

sarve bhaval;l sahaja-niyata 'nyonasimana ete 
saqisle~e 'pi svayam apatitii}:i sasvad eva svariipat/ (537). 

It is because of this gul).a that knowledge does not take the nature of 
the objects known and that karmic matter docs not assume the nature of the 
soul. The agurulaghutva, 'the state of being neither heavy nor light', is probably 
built into the existent (sat) in order to maintain its equilibrium h1 the face 
cf the infinite modes necessitated by the very nature of reality. It preserves 
the exact identity of each substance and its innumerable qualities by den)'ing 
any actual 'gain' (guru) or 'loss' (laghu) which might r~sult from influence 
by the other members of the causal relationship. 

The Jaina scriptures give a long list of 'assistane,e' (upakara) rendered 
to one dravya by another. According to the Tattvlirthasutra, 2 8 the souls have 
u their function rendering assistance to each other. The matter (pudgala) 
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renders 'service' to the jiva, first by transforming itself into the 'karmic' 
matter and then into body, vital life (praQa), sense organs, speech and the 
physical basis of mind (dravya-manas). The substance called 'dharma' and 
'adharma' provide favourable conditions for the motion and rest, respectively 
of both jiva and pudgala. Akasa (space) provides location for the other four, 
as well as for time (kiila). And time functions as a common cause for the 
transformation of all the rest. 

It should be noted, however. that this 'assistance' has strictly the nature 
of instrumentality (nimitta-kara9a); it is not nearly sc vital as its counter
part, the operative or 'material' cause (upadana-karal)a). Being a 'material' 
cause is the prerogative of the substance alone; that is, the substance (dravya) 
in one mode (paryaya) is the material ''cause" of the substance in its subs
equent mode, which is thus its "effect". There can be neither an addition to 
nor a subtraction from this innate power of the substance, the power to 
modify itself in accordance with its potential or 'upadana', regardless of the 
presence or absence of im,trumental {nimitta) causes. The Jaina therefore 
maintains that when the material cause (upadana-karal)a) is present, instru
mental causes (nimitta-karavas) will automatically appear; in other words, 
whatever conditions are present will function as nimitta-karal}a at the appro
priate time. The next mode of the substance will thus be achieved, in acco· 
rdance with the upadana, without any real interference from the outside. 

Thus it appears that such statements as "bondage of the soul is caused 
by (dravya-) karma", or "the formation of the dravyakarma is brouht about 
by the ka~ayas (passions) of the soul" are purely conventional (vyavahara) 
ones. These statements are based upon superficial observation of the proximity 
of the soul and the 'karmic' matter in the same space (pradesa); they do not 
take into account the unique 'upadiinas' or the mutual invidability (deriving 
from their agurulaghutva) of these substances. From the non-conventional 
point of view, i.e. the niscaya-naya, the jiva is bound by its own upadana; 
similarly the upiidana of the pudgala determines its formation into dravya
karma. The Jaina affirms that the restoration of the jiva from its defiled 
state to the state of purity is brought about essentially by its upadiina and 

, not by the instrumentality of the 'karmic' matter (i.e. by its disappearance); 
such agencies as a superhuman being, an avatara or a God are of course 
considered totally irrelevant. The uncompromising atheism of the Jaina, 
especially his rejection of the concept of 'grace', further underlines his total 
reliance on the upiidana for salvation and his call for adherence to tbe 
niscaya-naya which upholds it. 

The Jaina contends that the chief cause of man's bondage is his mistaken 
belief that he can be the agent (karta) of change in other things (para-
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parit;iati), whether souls or the material world, and also that these can somehow 
effect change in his own destiny. Ignorant of the law of upadana, which 
governs both himself and others, he engages in manifold activities, morally 
wholesome or unwholesome, in the attempt to enforce such changes in others 
as would suit his egotistic wishes. These efforts, of course, invariably meet 
with frustration and sorrow. The path of salvation and peace lies in self
reliance and isolation, and these are gained only by realizing the law of 
upadana. Having attained this realization, the aspirant will see that external 
supports and activities are both useless and undesirable; he will thus be led 
to relinquish them and to seek refuge only in the self. 

But which self? The uninstructed person is aware only of that 'self' 
which he identifies with the body, the vital breath, and the sense faculties. 
These the Jaina includes in "bahiratman", the 'exterior' self; neither this nor 
the mind nor the psychological states which one experiences from moment to 
moment can be the true self. Mind, according to the Jaina, is twofold; it has a 
physical basis (dravya-manas), but also includes a non-physical 'organ' which 
cognises and coordinates the activities of the senses. This non-physical aspect 
is bhava-manas; it is not different from the soul. But this cannot be the 
true nature of the soul either, for the obvious reason that it is invariably 
a defiled state from which the aspirant seeks dissociation. The mind is the 
seat of the ka~ayas (passions), and althcugh these are not material, they are 
nevertheless formed in the soul in association with karmic matter; the aspirant 
must understand them in this way and then reject them. In doing this it 
may be helpful to cultivate morally wholesome states, e.g. forgiveness (k~ama,. 
compassion (karul}.a). friendliness (maitri), disinterestedness (upek~ii), etc., 
states which may lead to conditions favourable to the attaining of samyaktva 
(true knowledge of the self). This is called the "antaratman," the 'interior' 
self. But even this state is not the final goal of the aspirant. The true nature 
of the soul must be that which remains when one is totally isolated from 
both body and the mind. This is characterized by omniscience (kevala-jiiana), 
perfect energy (vlrya), perfect bliss (sukha) and perfect purity; once attained, 
it can never be lost or defiled again. It is what the Jaina calls "paramiitman" 
or the 'transcendent' self, the ultimate goal of the aspirant. :i 9 

The Jaina recognises that physical embodiment and psychological states 
are real and not imaginary, and also that they both belong to the soul and 
not to matter. But in order to transcend them he must deny their identifi
cation with the soul, reserving this idcmtity only for the paramatman. Since 
the goal of the aspirant is isolation and salvation, the Jaina Acaryas admonish 
him to regard every defiled state of the soul, (which technically includes all 
states of embodiment, i.e., the fourteen gui:iasthanas), 3 0 as external to him; 
he must find no support, but 'pure consciousness', which transcends all 
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activities, both wholesome (subha) the unwholesome (asubha). This is possible 
only by r~course to the suddha-niscaya-naya, the trancendental viewpoint 
wherein all activities are denied to the self. From this perspective the self is 
seen as the 'knower' (jfiatr), which it would of course be in the state of 
mok~a. The aspirant has a glimpse of his transcendental viewpoint even in 
the fourth (samyag-dHfi) stage, but he is unable to retain it without the 
viratis. He comes to have the sustained pure consciousness (suddhajiiayaka
bhava) only when he becomes fully 'mindful' and thus attains the apramatta
virata. the i.eventh gm:iasthana. 

Such pure 'self-experience', called suddha-upayoga, is repeatedly alluded 
to by Amf1:acandra in all his works. Rare and brief as it is, it ushers in 
unprecedented purity of the soul, preparing one for further conquest of the 
forces of karma. In the case of a less advanced aspirant, this may take the 
form of suppres~ion (upasama) of the ka~ayas, affording only temporary 
re lid. It is temporary as the aspirant must return to the defiled state having 
reached the eleventh stage called Upasiinta-ka~aya. But in the case of the 
nascent Jina, his insights are so consummate that he instantly climbs the 
ladder (srei:ii) of spiritual progress which leads unfailingly, in that very life 
time, to the total annihilation (k~aya) of all karmas. This is achieved in the 
eighth, ninth and the tenth gm;iasthanas, called apiirva-karaQa, anivrtti
karaQa3 1 and siik~ma-samparaya, respectively, during which the aspirant, by 
means of the 'dharma' and the 'sukla' dhyanas, 3 ~ gradually destroys both 
gross and subtle forms of the mohaniyakarma. He skips the eleventh stage as 
he has not suppressed the ka~ayas and attains the twelfth stage called kt,iQa
ka~aya. The mohaniya-karma is the chief obstacle to realising perfect purity; 
its elimination is followed immediately by the destruction of three more karmas 
called ghiHiya, those which obscure knowledge (jnana), intuition (darfana) and 
energy (virya) respectively. Thus the aspirant becomes an omniscient (sarvajiia) 
Jina; this state is indicatect·by the thirteenth guQasthana called sayoga-kevalin. 

One who has thus reached his goal is called a Kevalin; endowed with 
Kevala-jfiiina, omniscient cognition; he is an Arhat, worthy of worship, an 
Apta, the reliable guide and Teacher. It is to him that all stotras are addr
essed. And yet he is, still a human being, as the descriptive term "sayoga" 
indicates. Yoga is a Jaina technical term for 'vibrations' of body, speech 
and mind. It is present in all human beings but prior to the twelfth guQasth· 
ana is associated with the ka~ayas (passions). The Jaina cannot accept anyone's 
claim to be an Apta until his ka~ayas are totally destroyed, a prerequisite 
of truthfulness. Upon this destruction and the subsequent manifestation of 
omniscience, the 'yoga', now that of the Jina turns into a perfect means of 
communicating the Law. Thus we have the omniscient teacher, the most 
venerable example of human existance; Amrtacandra dwells at length upon 
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the immeasurable glories of such a being, emphasizing time and again that 
his knowledge of objects neither contaminates his omniscience nor produces 
divisions in his unitary consciousness. 

But even this stage is not yet perfect, for the soul must still overcome 
the 'secondary' (aghatiya, literally, non-destrnctive as compared to the ghatiya) 
karmas which produce the body (nama-karma), social status (gotra-karma), 
feelings (vedaniya-karma) and the duration of life (ayu-karma). The Jaina 
maintains that the duration of one's present lifetime is invariably fixed in 
the immediately preceding one. Although premature death is conceivable for 
an ordinary person, it is ruled out in the case of the Jina, for he has totally 
destroyed the ka~ayas, the only factor which could bring this about. The 
other three karmas, especially the vedaniya (which produces feelings of happ
iness and unhappiness), are always accummulated by the soul in quantities 
larger than can be brought to maturity in a single lifetime. The Jina too has 
surplus quantities of such karmic matter (dravya-karma); had he not attamed 
to the twelfth gul).a-sthana, it would have matured in subsequent births. but 
in the absence of a new birth it must be exhausted before his death. In other 
words, the quantity of the other three karmas must be reduced to a level 
corresponding to that of the remaining ayu-karma, which is unalterable. This 
is accomplished by an extremely curious yogic process called samudghata 
(destruction by bursting forth); it is a sort of involuntary action which takes 
place but once, occupping only eight moments, a short time before prior 
to the Jina's death. 

The kevali-samudghata is appropriately named since it is performed only 
by a kevalin. This doctrine is probably unique to Jainism; it casts light upon 
their theories of karma and jiva. demonstrating the absolute materiality of 
the dravya-karma and the inevitability of its effects on even the omniscient 
soul. The karmas must first be brought to maturity and their effects experi
enced by the soul; only then can they reach a state of exhaustion. There 
is n.::> escape from these effects through any super-human agency, nor is there 
a teleological possibility, such as that proposed by the Saipkhya, of the karmas 
themselves departing from the soul after "perceiving" its "disinterest". 3 3 

The Jaina explains the samudghata process with the example of a wet cloth 
which dries slowly when folded, but quickly when it is spread out. The 
karmic matter (dravya-karma) can be forced into maturity by the soul through 
a similar process. Without leaving the substratum of the body, the soul 
stretches self vertically and horizontally and fills up the whole universe (loka
akasa), 'mixing' as it were, its 'space-points' (pradesas) with those of the karmic 
matter. Thus it forces the matter out by a sort of thinning process. 3 4 The 
soul then contracts its space-points into the body, having reduced the level 
of the three karmas to that of the remaining ayu-karma. 
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As soon as this is accomplished, the soul stops all vibrations (yoga
nirodha) for the period required to utter five syllabJes. This stage is called 
ayoga-kevalin, the kevalin without vibrations, the fourteenth and last guQa
sthana. Then, just as a gourd held down by a coating of mud rises to the 
surface of water or as a flame by nature darts upwards, the soul moves 
instantaneously to the summit of the universe, beyond which there is no 
motion, and abides there forever. 3 5 This is the perfect state of isolation 
(kaivalya) called siddha-paryaya; it is declared to be sadi. "with beginning", 
but ananta, ''without end". The only thing that remains from the mundane 
past is the size of the soul which is less than that of the immediately 
preceding body. 

It is well known that the Jaina is unique among the atmaviidins in 
believing that the soul is neither all-pervasive (vibhu) as suggested by the 
Sankara Vedanta, Nyaya-Vaise1jika, and Sarpkhya, nor infinitesimal (a1:m), as 
in the theory of Ramiinuja; it takes the size of the body (sva-deha-parima.Qa), 
and is endowed with the ability to expand and contract its 'innumerable' 
(asarplchyata) space-points (pradesas). 3 6 This is considered a proper description 
on the grounds that such characteristics of the soul as consciousness are 
not found outside the body. One might expect that in the &tate of mok~a, 
where all signs of embodiment are eliminated, the soul would automatically 
become all-pervasive and maintain that condition forever. The kevali-samud
ghata gives the soul a unique opportunity to overcome any karmicallj enforced 
'shape', allowing it to become all-pervasive without actually leaving its subst
ratum, the body. But its immediate contraction to the original shape just 
prior to death negates this unique experience and virtually fixes the liberated 
soul forever in the shape of its final body. It seems a bit strange that the 
kevali-samudghata has not been made co-incidental with death, thus allowing 
the soul to be all-pervasive forever. Exactly why the Jaina wants to retain 
the size of the previous body for the siddha must remain a moot question, 
for the scriptures are rather uncomfortably silent on this point. 3 7 It is claimed 
only that there is no real gain or loss of atma-pradesas, whether the soul 
takes the size of its body or of the universe, and also that the kevalin is 
past the stage of wishing for anything anyway! It is possible that the Jaina 
wants to maintain the individuality of the soul and furnish it with some 
differentiating mark where there would otherwise be no basis for distinction 
whatsoever? Does he wish to emphasize the fact that the exalted Jina, 
though he has overcome the modalities of wordly existence \\as himself a 
human being? If so, this theory could be construed as a further attempt 
to stay clear of merging into an Abaolute, and also to distinguish the jiva, 
from the Saipkhya concept of an ever-free and all-pervading puru~a. 

The chapter ends with the author's devout wish that he too may become 
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an omniscient being: bhaviimi kila sarvamayo 'ham eva (75). 

The fourth and the fifth chapters continue with the theme of the omniscient 
Jina, seated in the holy assembly (sado'nte). He is described as a mass of 
knowledge (vijnanaghana), of which his cognition is a mere sport (atma-khe
litam-83). Although he has not transcended the mundane condition, the Jina 
has not abandonned that essential duality (dvyatmakata) of permanence and 
change wich charactetizes all existants (89). His omniscience is larger than the 
totality of the objects which it knows. These objects do not produce knowledge, 
which exists by its own nature; they merely 'instigate' (uttejana) it. Even so 
it is held that there could be no 'inner knowables' in the absence of 'outer 
objects'; hence the Vijfianavadin doctrine ofbahir-artha-nihnava stands conde
mned. Finally, the Jina's cognition, even when it illuminates an infinity of 
objects, is free from agitation (aniikula); from the niscaya point of view, the 
Jina cognises the mere existence (san-matra) which is one, partless, eternal 
and innate (anaIPsam ekaIP sahajarp sanatanam-113). 

The sixth chapter returns once more to the ascetic path of the nascent 
jina, discussed in the third chapter. The aspirant turns all activities (kriya) into 
sila, i. e. perfect conduct. His heart is filled with profound disenchantment, 
and he offers his worldly life into the fire of austerities (tapo'nale juhvad iha 
svajivitam-127). Moving all alone (ekakam) on the holy path (brahma-patha), 
he mounts the 'ladder' of the destruction of karmas (k~aya-srei:ii-131) and 
arrives at the twelfth gui:iasthiina; here arises •'the omniscient knowledge which 
becomes a beautiful flame, kindled at the center of the universe" (136). For 
the first time hi!> soul realises the trne nature of reality, becoming totally 
indifferent towards the desire to act (samasta-kartrtva-nirutsuka-137). Finally, 
the Jina becomes a Siddha (138), shining forth in his peaceful light (santa
tejas) and experiencing (anubnava) boundless bliss (nirantarananda). 

The seventh chapter opens with the declaration that the poet takes refuge 
only in the Jina, i. e. in Pure Conciousness (suddha-bodha). It is pure in that 
all notions of action are absent when one sees this cc,nsciousness from the 
transcendental point of view: "All existents are naturally and eternally cont
ained within the limits of their own being; they cannot be obstructed by 
others" tl67). The state of omniscience is one of knowing and not of doing 
(akartr-vijfiatr), for even when objects are cognized, the soul is merely manif
esting its own nature by itself, for itself, and in itself. Thus it is devoid 
of instrumentalities (kiirakas); there is no agent, object, instrument, receipient, 
point of departure, and location (svabhava evodayate nirakulam-170). 

The eighth chapter shows the Jina as supreme Teacher, the Apta. The 
poet praises him for demonstrating to others, (i. e. the theists, whose teachers 

Visit www.holybooks.com for more free e-books



15 

are super-human) the splendour of human endeavour (pauru~asya. prabha
vam avI~krtavan-181); by his valour he has destroyed thf' ka~ayas and mar
ried Lak~mi in the form of omniscient knowledge (udvahan kevalabodhala
k~mi):i -181). Although he had achieved bis goal, he used the remainder of 
his life for the benefit of the universe, showing the holy path by establish
ing a Tirtha (l 82); thus the Jina is known as Tirthailkara. This is strictly 
a Jaina term, one which the Buddha did not claim for himself and in fact 
used it rather pejoratively to designate the sramat;ia teachers ("titthiya") 
of his time. One of these was the NigaQtha Nataputta, identical !with 
Jiiatrputra Mahavira, last of the twenty-four Tirthaiikaras (''Ford-makers") 
of the present age. "Tirtha" literally means a "ford", a way to cross 
the river. Metaphorically it is applied to the Doctrine which helps one 
to cross the ocean of transmigration, and to the four-fold Samgha of the 
Jainas; monks, nun's laymen and laywomen. Each Tirthankara initiates 
a new Tirtha and thus keeps the torch of the Law burning; only human 
beings can fill this role. Although at present there is no Tirtnailkara on 
earth, it is believed that they do exist in other parts of the world, where 
they may be seen by earthly yogins. 3 8 The line of Tirthankaras has neither a 
beginning nor an end and it is open to all who seek to join it. 

The Tirtha appears to be the Jaina answer to the theistic conception of 
a single, eternally free (nitya-mukta) omniscient teacher, such a!, that propo
unded by the Yoga school. Patafijali calli; this being lsvara, the Tearher of 
even the most ancient sages; such an exalted being (puru~a-visc~a), rnust be 
eternally free (nitya-mukta). 3 9 The Jaina finds this idea totally arbitrary, for 
if one 'person' can be nitya-mukta, why not all? In fact, the Samkhya 
claims this very status for every puru~a. 4 0 The Jain a thus replaces the Isvara 
doctrine with an uninterrupted and endless succession of truly human teachers 
who rise in the course of time. Amrtacandra admits the mutual dependence 
of the aspirant and the Tirtha for the instruction of the f~>rmer, and the 
reestablishment of the latter. This mutual causality is like that of seed and 
sprout; the nascent Jina follows the "Ford·' and the "Ford" proceeds from 
the Jina (tirthad bhavanta):i kila tad bhavadbhya):i-183). The Jaina. believes 
that the periodical appearance of these Tirthankaras is part of the natural 
order, as are the changes of season or the. transition from one era to the 
ne1"t. As to the number twenty-four, the Jaina seems to regard this, too, as 
a fixed part of the same inscrutable design. 11 Such a belief is paralleled by 
the doctrine of twenty-five Buddhas or that of the ten avataras of Vi~Qu. 

For the Jaina, all who attain mok~a must also obtain omniscience (sarva
jiiatva); in this respect the Jaina arhat differs most fundamentally from his 
non-omniscient Buddhist counterpart. n Further, all Jaina a rhats are not 
Tirthalikaras; to be a Tirthankara one must have certain ''abilities", albeit 
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mundane, such as the ''divine sound" (divya-dhvani), and the presence of 
apostles (gai:iadhara) who interpret that sound and propagate the teachings 
contained therein. These "abilities" are not gained through yogic powers, nor 
are they sought after by the Jina in his final mundane existence. Rather, 
they result from certain noble resolutions and practices, 4 3 comparable to the 
praQidhanas and paramitas of the bodhisattva, made by the Jina in his previ
ous births; these acts come to fruition upon the attainment of omniscience 
(the thirteenth gul)asthana). Thus, strictly speaking, the Tirthailkara remains 
immersed in his omniscient cognition; there is no deliberation to preach a 
particular sermon or to teach a specific doctrine. And yet the teaching 
automatically comes forth; the "divine sound" emanates from him and the 
gai:ia-dharas make their dramatic appearance at the moment he attains to 
omniscient cognition The Jaina thus avoids the apparent c011tradiction 
between activities of a teacher and the inactivity inherent to omniscient 
cognition. 

The omniscient Jina perceives the whole of reality; yet there are no 
words adequate to express the universe in its totality. Therefore only an 
infinitesimal portion (ananta-bhaga) of the Jina's cognition is conveyed to 
gods and men, and only a few of these will have the purity of heart {sudd

hasaya-186) necessary to grasp it. Only through the Jina can one learn the 
true doctrine, that which asserts the dual (i.e. positive and negative) nature 
of reality (dvyatmaka-vastu-vada-18.5). The preaching of the Jina is marked 
by the seal (mudra) of syadvada (187), the only means by which one can 
comprehend and fully express reality with its mutually opposed characteristics 
(anekiinta). Thus he is called the supreme Teacher of all (ko'nyo bhaved 
aptataro bhavatta}:i-99) 

The ninth chapter takes us once more to the spiritual carrier of the 
nascent Jina. The poet's description of this period in the Jina's life is stro
ngly reminiscent of Mahavira's severe austerities as described in the Aciiriinga
sutra4 4 prior to his Enlightenment. The soul of the Jina is filled with tran
quility when he enters the holy path (miirgavatara--201). He fearlessly vows 
to remain isolated (ekatva ), totally renouncing both internal and external 
attachments (nibse~itantarbahirailga}:i-202.) He fills his heart with compas
sion for all suffering beings (dinanukampi-202). Living in accordance with 
the scriptures he protects the beings of all six classes (sa111rak~atas te .... 
siitrel)a ~ac;f jivanikam-203). Resolved to stay in meditation, he suffers the 
scorching rays of the sun by day and sits all night in the charncl ground, 
letting jackals crush his ematiated body (205). He fasts for two weeks, 
or even a month (masardhamasa-k~apaQani kurvan-206); thus he gradually 
attains to perfect conduct and omniscience. The Jina then preaches that path 
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which he himself has practised, the path which is the very essence of the 
scriptures (siitrartha). Internally it consists in the destruction of passions 
(antalJ_ka~aya-k~apai:ia}:i-209); externally, in the resolute pursuit of right con· 
duct (bahir yathasakticaritrapakal;t-209). Both are necessary, for although 
insight is the most important factor in bringing about salvation, it loses 
efficacy in the case of one who lacks proper conduct (ahetuvan niscaral)asya 
bodha):l-210). 

The tenth chapter opens with a solemn declaration that the poet will 
praise the Jina from one standpoint, that of the purified view (sto~ye jina:qi 
suddha·nayaika-dr~tya-226). In this suddha-dftHi, substance (d:ravya) is ide
ntified with only one of its qualities (gm:ias) and with only the purest of its 
modes (paryayas). The Jina's soul is endowed with innumerable qualities or 
powers (saktis), 4 5 all manifest in their pure modes. Nevertheless, the suddha
naya prefers to identify his soul with only one of these qualities, jfiana, and 
only its perfect mode, the omniscient cognition (kevala-jfiana). Other modes 
are not unreal, but they are of no relevance to the path of salvation. The 
aspirant therefore fixes his attention only on this goal, using the suddha 
naya as a meditational device. In omniscient cognition, even knowledge of 
the infinity of objects is of no consequence; the suddha-naya ignores this 
rather incidental aspect of kevala-ji'iana and concentrates only on the aspect 
of 'self-experience' (svanubhava). This must be so, for from the transcendental 
(niscaya) point of view the soul knows only itself; it sees and experiences 
itself alone. The poet therefore describes the Jina as being a mass of pure 
consciousness (visuddha-vijfiana-ghana) which seeks no end other than mani
testing its own blissful nature. It is blissful (anakula) because there is no 
room in this cognition for the net of speculations (vikalpa-jala) which pro
duces such distinctions as 'existence' and 'non-existence'. These qualities have 
validity only in discusssing the nature of reality; for the Jina, all vikalpas 
are at rest (abhavabhavadi-vikalpajalarp samastam apy astamaya:qi nayan-
232), and nothing shines forth but his manifest own-being (svabhava evolla
sati sphutas te-232). Despite his cognition of the innumerable objects in 
their infinite modes, the Jina d<!>es not deviate from his innate and unified 
nature; he is compa1cd to a piece of ice which appears wet on all sides but 
still retains its firmness (239). The unity of his character is like that of a 
piece of salt, having the same flavour (ekarasa) throughout (vigahase sain
dhavakhilyalilam-238). He has turned away from the cycle of karakas and 
is free from distinctions of 'seer' and 'things seen'; he shines forth as pure 
intuition (drg eva-243); he is 'nothing but knowledge' (bhamatram-247). 

Chapter eleven and twelve, both in Anustubb meter, continue the theme 
of the suddha-naya initiated in the tenth chapter. According to this naya, 
the omniscient consciousness (cit) of the Jina remains unified even when a 
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plurality of objects is cognized. This claim of unity needs further examination 
since the Jaina believes in the doctorine of two distinct operations (upayoga) 
of consciousness, called darsana and jfiiina. These are enumerated in the 
scriptures as two seperate qualities (gul)as) each l1aving its own adversary 
ghatiya karmas, called darfanavaral)iya and jfianavaral)iya respectively, Darsana 
is described as 'indeterminate intuition' (nirakara upayoga) and jfiana as 
'determinate knowledge' (sakara upayoga). The two operate always in succ
ession (krama), with darsana first, for all acts of cognition in the mundane 
state. There is no unanimous opinion, however, on the manner of operation 
of these two qualities during the state of an arhatship, where both have 
reached perfection. Three views are prevalent, and these have generally 
come to be associated with the three major sects of the Jainas, 
respectively 4 6 • 

The Svetambra tradition (represented by Jinabhadra) 4 7 takes its stand 
on the principle that two operations (upayogas) of one consciousness can
not take place simultaneously. It therefore maintains that darsana and 
jfiana must always operate in succession (krama), even in the state of omn
iscience. The Yapaniya tradition (now extinct but represented in the 
Sanmati-tarka 4 8 of Siddhasena Divakara) maintains that the two stages of 
cognition, namely the 'indeterminate' and the 'determinate" have relevance 
only in the mundane state, where the soul is dependent oil the senses and 
the mind for its partial cognition. In the case of the Jina, there is no room 
for 'indeterminate' cognition. Therefore the Yiipa niya contends that in the 
state of omniscience there is 'non-distinction' (abhedaJ between darsana and 
jfiana. The Digambara tradition (represented by Kundakunda 4 9 , among 
others) disagrees with both these positions. The 'abheda' position is unaccept
able because it violates the individuality of such guQa, and such individuality 
is guaranteed by the agurulaghutva. The soul attains to kevala-darsana, 
perfect Intuition, at the same time that it realizes the omniscience (kevala 
jiiana); thus there can be no question of the former losing its identity in the 
latter. The Svetambara contention that both retain their identity but operate 
in succession (krama) is also not acceptable for it renders the nature of the 
Jina imperfect. The Digambara argues that a perfect quality must always 
operate, as there are no hindrances to interrupt its function. In the krama 
theory the darsana and jfiana, though perfect, will operate only alternately 
thus depriving the Jina of one or the other of these two qualities at aJJ 
times. The Digambara therefore maintains that whereas in the mundane 
state the darsana and jfiana operate in succession, they must operate simul
taneously (yugapat) in the state of omniscience. 

The Digambara is aware of the difficulty arising from the simultaneity 
of these two mutually exclusive (indeterminate and determinate) operations. 

Visit www.holybooks.com for more free e-books



19 

He seeks to resolve their incompatibility by recourse to a new understand
ing of the term sakara and nirakara. The obscurity of these two canonical 
terms is probably responsible for the controversy that surrounds jfiana 
and darsana. During the post-canonical or scholastic period, when the Jaina 
logicians were defending theories of cognition against other systems, the 
terms darsana and jfUina seem to have gained their current meanings, namely, 
'indeterminate' and 'determinate', respectively. Certain Jaina writers opined 
that darsana was 'indeterminate intuition' because it cognised the 'universal' 
(samanya), while jfiana was 'determinate knowledge' because it cognised 
the 'particular' (vise~a). 0 0 But this idea was found to be incompatible with 
the fundamental Jaina position that an existent is both 'universal' and 
'particular', and that no act of cognition could be considered valid unless 
both these inseparable aspects were cognised. Darsana and jfiana therefore 
had to cognizc both the 'universal' and the 'particular' aspects. This led 
such Jaina acaryas as Virasena to redefine the two cognitions. Darsana was 
defined as the 'internal' cognition of the 'self•, while jfi.ana cognised 'external' 
objects.61 The two could thus operate together freely, each having its own 
sphere of actions within the same consciousness. 

Amrtacandra's affiliation with the Digambara tradition is well known; 
it is further confirmed by his statement that, in the case of the Jina, 
darsana and jfiana operate 'non-successively' (aparyaye:i;i.a), since there is 
total destruction of all that might obscure his consciousness: 

"eka evopayogas te sakaretarabhedata]:i/ 
jfianadarsanariipei:ia dvitayirp gahate bhuvam/ /259 / / 
samastavaral).occhediin nityam eva nirargale/ 
aparyayel).a vartete drgjfiapti visade tvayi//260/ / 

The poet's masoning in the first part of verse 260 indicates his aware
ness of the contrt)Versy surrounding these two operations of the Jina's 
consciousness. But there is no clue here to his understanding of the terms 
sakara and nirakara.5

2 In the 23rd chapter, however, there is one passage 
which appears to a1Iude to these terms. It speaks of the 'astonishing nature' 
of the Jina's consciousness, a consciousness which operates by way of 
'contraction' and 'expansion' (cit-sankoca-vikasa-vismayakaral;i svabhaval).-
587). There is no doubt that the words sail.koca and vikasa here refer 
to the darsana and jfiana, respectively. Darsana is 'contraction' because it 
is focused on· the self; jfiana is 'expansion' because it is turned towards 
the infinity of external objects. The same idea is conveyed by the expres
sion 'bahir-antarmukha-bhasa' (367) and the terms 'samanya 'and' vise~a· 
applied in the last chapter for the two operations of consciousness (cit
samanya-vise~a-rupam-607). This interpretation agrees perfectly with the 
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one attributed above to Jinasena. But the problem of •unity' (ekatva) of 
the Jina's consciousness in the foce of this 'dual nature' (dvitaya) remains 
unsolved. The oft-repeated 'unity' is probably to be understood as spoken 
from the suddha-naya, leading the aspirant towards the 'nirvikalpa' stage. 
This is apparent from the opening portions of the twelf1h chapter. The poet 
hails the Jina as ''anekantasiilin" and speaks of the infinite powers of his 
consciousness (ananta-cit-kaHi). This is followed by the declaration that he 
will "ignore the manifold nature" and "regard him as undifferentiated kno
wledge" (aneko'py atimanye tvam jfiiinam ekam aniikulam/ 277). In this 
passage the word jfiana stands in the place of 'cit' and subsumes both 
darsana and jfiiina. A little later, in verse 286, Amrtacandra makes a similar 
statement, saying that Jina's "inner and outer light shine forth as nothing 
but intuition" (df]igmiitribhavad iibhiiti bhavato'ntarbahis ea yat). This is 
very significant, for it appears that the poet here wishes to reduce even 
jfiiina, knowledge of external objects, to darsana, 'intuition' of the self. 
This is a valid position, conforming to the doctrine of omniscience in 
which the Jina, from the niscaya view point, knows only his self. One 
speaks of the knowledge of external objects from the vyavahiira ('conven
tional') point of view only, as Acarya Kundakunda says in the Niyamasara : 

jiil).adi passadi savvarp. vavahiirai;tayel)a kevali bhagavarp./ 
kevalal).iil).i jai:iadi passadi l)iyamei:ia appal).arp.// 159 // 

The thirteenth chapter continues with the topic of the supremacy of 
darsana according to the suddha-naya. The concepts of 'contraction' and 
'expansion' of consciousness appear here under the terms 'sarphrta' and 
'asarp.hrta'. The poet characterizes darsana being the quality which, lacking 
all other objects, has been contracted on all sides (paravedanastamaya
gii<;lhasarp.hrta --310) and shines forth with only one ohJect, namely the 
self. 

Having thus stressed the suddha-naya and having impressed the aspirant 
with the true glory of the Jina, the poet returns to the task of achieving 
a balance between the niscaya and vyavahara. For it must to remembered 
that even the suddha-naya, however exa1ted, is but a naya (a single view point) 
and can apprehend only one of the many aspects of the existent. Moreover, 
the Jina too is subject to the law which regulates the role of external 
causes in producing effects (bahirail.ga-hetu-niyata-vyavasthii-· 322), and he 
cannot prevent the objects outside his knowledge from being illuminated 
by his omniscience. Kundakunda's use of the term vyavahara in the verse 
quoted above does not render the knowledge of the objects unreal, nor 
does it suggest any deficiency in the omniscient cognition. It is the very 
nature of that cognition, like that of the sun, to illuminate the totality of 
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objects, and the Jina has neither any desire to know these objects (na 
paravamar~a-rasika]:i-314), nor any consciousness of agency (karaka) pertai
ning to the act of their cognition (na hi tat-prakasana-dhiya prakasate--314). 
While pursuing the niscaya-naya, the aspirant must also be aware of the 
dual nature of reality, comprising both vyavahara and niscaya (niscaya
vyavahara--samhatimayi jagatsthitil).-318). He should see both the unity and 
multiplicity of consciousness as forming the essential nature of the self 
(dvitaya-svabhavam iha tattvam atmanal;l--325). The chapter ends with the 
poet's call for self-realization, the state in which these manifold aspects are 
effortlessly subsumed (anubhiitir eva jayatad anail.kusa--325). 

In the fourteenth chapter the poet views the Jina both sequentially, i. e. 
considering each quality (gui:ia) separately, and simultaneously, i. e. conside
ring his substance {dravya) in its unity (kramato 'kramatas ea numab--326). 
Looked at from the point of particulars, the omniscience consists, for 
example, of both intuition and knowledge (drg-bodhamayarp.), but from the 
unified standpoint it is seen as pure consciousness alone (citimatram idam-326). 
The chapter fashions such contrasting viewpoints into a string of riddles; 
they are presented with heavy alliteration in the pleasant Totaka meter, as 
the poet skill fully harmonizes the conflicting claims of diverse aspects with
in the same existent. But the doctrines of anekanta and syadvada have goals 
beyond merely describing the nature of reality. The Jina taught them in order 
to produce discrimination between self and other (vivekakrte nirai;ayi--338). 
The method is on-: of asserting what belongs to the self and negating that 
which belongs to others; hence it is known as 'vidhi-prati~edha-vidhi' (338). 
"The objects of knowledge do not belong to the self and yet the knower is 
drawn by them ; therefore an aspirant's soul should take itself as its 
object" (svam atal:i kurutarp. vi~ayarp. vi~ayi-345). A person whose mind is 
endowed with sucn discrimination does not take delight in externally oriented 
actions (na viviktamatib kriyaya ramate-346) ; he attains to the immovable 
fruition of consciousness (citipakam akampam upaiti puman 347) ; for 
such one there is no rebirth (apunarbhavata), for he has forcefully uprooted 
the seed of transmigration (bhava-bija-hathodharai;at-347). 

The vidhi-prati~edha method mentioned earlier (338) receives further 
attention in the fifteenth chapter. The poet characterizes it as a weapon 
(bodhastra) which bas been sharpened innumerable times by the Jina during 
his mundane state (nisayitam anantasab svayam-353). Vidhi and ni~edha, 
i. e. thr positive and negative aspects, are mutually antithttical. But when 
properly balanced (ubhayarp. samatam upetya) through the doctrine of 
syadvada, they work together for the accomplishment of the desired goal, 
namely dcscrimination between the self and the not-self (yatate satnhitam 
artha-siddhayc--357). By vidhi is understood the own-nature (svabhava) of 
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an existent, defined by its own substance (sva-dravya), own space (sva-k~etra), 
own time (sva-kala) and own modes (sva-bhava). All existents are at all 
times endowed with (vidhi) their own four-fold nature. They are at the 
same time devoid of (prati~edha) the four-fold nature of other existents 
(para-bhava). Thus both the positive and the negative aspects abide equally 
and simultaneously in the same existent (samakak~ataya 'vatiHhate prati~edho 
vidhina samaq1 tatal;i/ 358). 

Although existents are well secured in their own nature and never 
partake of 'other nature', they do not thereby become entirely independent 
of each other ; there also exists the law of causation (karya-kiiral)a-vidhi), 
which demands mutual assistance. "Cause'' is the designation for a complex 
situation ; it involves self and other, i. e. of both material (upadana) and 
efficient (nimitta) causes, which operate in mutual dependence (na kila 
svam ihaikakaral)a:tp ... na para eva-365). The Jina's being the embodiment 
of knowledge is not dependent upon any other substance; similarly, the 
innumerable distinctions (i. e. the reflections of the objects cognized) within 
the omniscience are not inherent to it ; dual causality is thus clearly 
evident in the omniscient knowledge of the Jina : 

na hi bodhamayatvam anyato na ea vijfianavibhaktaya}:l svata}:1/ 
prakatarp tava deva kevale dvitayarp karal)am abhyudiyate//366// 

The interdependence of existents, or the law of "causation", and their 
independence, or the law of 'own-nature', should both be seen in proper 
perspective : the two laws are properly balanced when one applies to them 
the conventional and absolute points of view : 

vya vaharadrsa parasra yal) paramarthena sadatmasa111sra yal)/370. 

In the sixteenth chapter the poet applies the twin laws of caustation 
and being to the cognition of the Jina. Just as the movement of schools 
of fish leaves wake in the sea (timikulam iva sagare), this entire universe 
produces an infinitely great net of vikalpas in the omniscient cognition 
(anantam etad yugapad udeti mahavikalpajalam-386), vikalpas with the 
form ''this [object] is thus" (idam evam iti). And yet, because the Jina 
possesses both positive and negative aspects (vidhi-niyamiidbhutasvabhavat)' 
the distinction between his self and others is never lost (svaparavibhagam 
ativa gahamana}:1-387). This is because both objects and the knowledge of 
these objects have their own space-points (sva-pradesa) as well as their own 
substance, time and modes; hence there is no possibility of any defiling 
mixture or confusion (sankara) between them. 

As if to forestall the false conclusion that the vilcalpas in the omnis-
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cient cognition are not part of its own nature (svabbava), the poet hastens 
to add that the Jina undergoes these infinite transformations at every moment 
by his innate power (anantabhavaib tava paril).amatal) svasaktya-391). This 
process is always subject to the law of dependence upon both material (sva
nimitta) and efficient (para-nimitta) causes; the objects play their proper role 
as external and instrumental causes in the transformation of the cognition. 

In the seventeenth chapter the poet discusses the relationship between 
words, the qualification 'syat' (''maybe''), and the reality expressed by 
them. The positive aspect (vidhi) by itself proclaims the object as established 
in its own substance, space, time and modes. But this assertion is mean
ingless unless it simultaneously implies exclusion (ni~edha) of that object from 
the substance. space, time and modes of others. There is no single word 
which can ever succeed by itself in expressing both these aspects simulta
neously. Qualifying onc~dimcnsional assertions with 'syiit', however, renders 
them expressive of actual, multi-dimensional reality. The spoken word (such 
as asti, niisti, nitya, anitya, suddha, asuddha, eka, aneka, etc). itself expres
ses the 'primary' (mukhya) aspect, whether positive or negative, which is 
desired by the speaker (mukhyatvam bhavati vivak~itasya). The qualification 
syat imples the other aspects, which are 'subordinate' (gamJa) insofar as 
they were not expressly mentioned (gaul).atvaqi vrajati vivak~ito na ya];i 
syiit/ 421). Thus the two positions abide in mutual compatibility and express 
the referent fully. 

It could be asked whether this syat produces a power that was not 
present in the words or merely brings out one that was already there(4I7). 
The Jaina answer to this question conforms to syadvada. The dual power 
of words is innate to them ; no external thing can produce a power in 
something else which does not already exist there. But the manifestation 
(vyakti) of that dual power never occurs without the accompaniment of 
the expression ''maybe" (na vyaktir bhavati syiidviidamantarel).a-418). 

Chapters eighteen and nineteen continue further with the dual nature 
(dvyiitmakatva) of the existent and the manner in which that nature is 
harmonized by the device of syiidviida. The Jina is seen, from different view 
points, as both substance and modes, universal and particular, etern~l and 
momentary, existing and non-existing, expressible and non-expressible. The 
poet returns once again to his favourite theme of the upiidiina and nimitta 
causes (443). He accepts objects as the efficient cause of omniscient know
ledge, but asserts that the subject-object relationship is similar to that 
which obtains between an indicator (viicaka) and the thing indicated (artha). 
There is no real interpenetration (na anyonyagatau tau), dependence (na 
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parasrayai:iam), or actual mixing of one substance with another (na bhiivan
tara-salikriintil)-452). Existents are always complete in their own-beings 
(nijabhavena sadiva ti~!hatal}. -456) and are secured within the impregnable 
limits of their own space-points (nijaprdesavihito vastuparigraha]:i svayam
·452). All existents are endowed with mutually opposed aspects. They are 
"proportionately divided" into substance, modes, etc. through the doctrine 
of "maybe" (syadvadena pravibhaktiitmaviblriitil)-450). Although divisions, 
i. e. the modes (paryayas) are real, to dwell in them is to dwell in specu
lations of instrumentalities (kiiraka-cakra), speculations which cast blemish 
on the splendour of the own-being (bhavanaikavibhfitibharil)as tava bhedo 
hi kalankakalpana/ 465). Therefore the aspirant takes note of them but 
abides only in that aspect which is enduring (nirantara), which affirms only 
'beingness' (bhiivamiitrata), which is the unbroken stream (avimukta-dhara), 
the undifferentiated substance (dravya) itself ; he becomes aware of the 
unified light of the Jina's consciousness, free from divisions of time and 
space (472). 

The twentieth chapter is of special interest as it is a critique of Buddhist 
doctrine, a singular honour not accorded any other darsana by our author. 
We have seen how the Jaina stresses the importance of viewi11g reality in 
its multiple aspects (aneka-anta), and how the device of 'syat' is employed 
to fully express that reality. The Jaina characterizes the other classical 
darsanas partial expositions of reality which claim to be speaking the whole 
truth. This he brands as "ekanta", one-sidedness, a term which also carries 
the stigma of blind dogmatism. The Vediintic doctrine of monistic abso
lutism or the Buddhist doctrine of momentary dharmas are examples of 
such ekanta ; the former apprehends only substance (dravya), declaring 
the modes (paryiiyas) to be unreal, while the latter concerns itself only 
with the present moment and totally excludes the 'substance' (dravya or 
atman) which is the underlying unity of past and future states. Both doc
trines are mutually exclusive and must give a false (mithya) description of 
reality. 

The Jaina admits that there is an element of truth in both these points 
of view if they are qualified by an expression like 'maybe' (syat), hence 
asserting one view while suggesting the existence of the remaning aspects 
of reality. Qualified in this manner. the Vedantic doctine can be accepted 
as a 'synthetic' 53 or sangraha-naya (477) and the Buddhist momentariness 
as a 'straight-thread' 54 or rju-sutra-naya (478) ; both are valid insofar as 
they represent reality as it is successively perceived. By the use of syadvada 
the Jaina can not only transform the false, i. e. the absolutist doctrines 
into instruments of valid knowledge (naya), but he can even play 'devil's 
advocate' with no apparent inconsistency : 
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atattvam eva praQidhanasau~thavat 
tavesa tattvapratipattaye varam/ 
vi~arµ vamantyo'py amrta111- k~aranti yat 
pade pade syatpadasarµskrta gira]:t/ /476. 

The twentieth chapter provides a fine example of a Jaina attempt to 
accord validity to the Buddhist tenet of momentariness by transforming it 
into the rju-sutra-naya. The tenet can thus be accommodated with the rest 
of the Jaina doctrine and can even be presented as a teaching of the Omni
scient Jina, who thus deserves to be called 'Sugata' or even 'Tathagata', 
two time honoured epithets of Sakyamuni Buddha I (ato gatas tvam sugatas 
tathagato jinendra sak~at agato'pi bhasase/ i4-95). 

Although k~aQabhailgavada is the main tenet for •assimilation', the poet 
makes a broad sweep, bringing almost all shades of Buddhist doctrine under 
his purview in the brief span of twenty verses. The chapter abounds in 
Buddhist technical terms, e. g. nira111-sa-tattva111-sa ( 478), vibhajyamana, 
visin:ia-saiicaya, bodhadbataval). (479), k~al)a-k~aya, niranvaya, nairatmya (481), 
nirvarya, antya-citk~al)a (484), pradipa-nirvrti, eka-sunyata (485), vijfianaghana 
(486) bahir-artha-nihnava (490), apoha (491), sugata, tathagata (495), 
samastasunyata (496), etc. 

It hardly needs to be stated that although such an 'assimilation' 
appears to be technically possible, the whole exercise is purely poetic. The 
poet's handJing of the k:,aJ)a-k~.aya (478-483) appears reasonably satisfactory, 
since that position is, with qualifications, acceptable to the Jaina. But his 
'defense' of the bahir-artha-vada is really not serious ; lacking a metaphy
sical basis in the Jain system for the rejection of external objects, he is 
content with a metaphorical treatment, as given in verse 490. Elsewhere, 
lacking even a metphor, he resorts merely to a play on words, as in his 
approach to the concept of apoha (491-495). He chooses to understand apoha 
as simple 'exclusion'. This rendering serves well to describe the Jaina doc
trine of 'reciprocal exclusion' (parasparapoha-492), a doctrine leading to 
the establishment both of one's own nature (svadravya-k~etra-kala-bhava) 
and that of others (para-dravya, etc.), essential to simultaneous affirmation 
and negation of one and the same object. In all this Amrtacandra is not 
without precedent ; even the Buddha is said to have resorted a similar 
device to overcome the criticism of his opponents. When asked by a brahmin 
if he was an 'akiriyavadi', a 'jegucchi', a 'venayika' or a 'tapassi', the 
Buddha is reported to have said that there was indeed a way in which he 
could be described by all these terms, i. e., by understanding each of them 
in a sense different from what the questioner had in mind. 55 We should 
probably look at these verses as a Jaina attempt to appreciate Buddhist 
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doctrine in the spirit of anekanta. although hindered in its effort at ass1m1-
lation by the antipodal positions of the two schools. This is no more evident 
than in the last few verses (496-500) dealing with sunyavada, which correctly 
portray the Jaina objection yet betray a subtle fascination with that strange 
doctrine of nirvikalpa, as we hear our poet pray to his 'tathagata': pravesya 
sunye krtinaqi kuru~va mam-500. 

The twenty-first chapter is probably a criticism of the Nyaya-Vaise~ika 
system, which regards the universal (siimanya) and the particular (vise~aJ 
as two separate entities related to the other padarthas by means of 'inherence' 
(samavaya). For the Jaina the samiinya and the vise~a constitute reality 
itself and hence cannot be separated (svayam eva tad dvayarn--512). What 
is called universal is the substance (dravya), which 'becomes by way of 
similarity', i. e., which is the continuity among the particulars, namely the 
modes {paryiiyas) 

samam samanair iha bhuyate hi yat 
tad eva samanyam u~anti netarat/ 513. 

The same rule applies regarding non-existence (abhiiva). In the Jaina 
system an existent is characterized by both bhava and abhava. It is bhava 
from the point of view of its own being (namely, substance, space, time 
and modes) and is abhava, from the point of view of the other (524). 

Although of miscellaneous character, chapters XXII, XXIII and XXIV 
can be considered together as they touch repeatedly upon one of the author's 
favourite themes, omniscient cognition and its incorruptibility by the impact 
of the objects cognizcd. In the Jina all feelings have been eradicated, because 
he has turned his face away from attachment to external objects (biihya
sparsapra9ayavimukhat k~il).asatpvedanasya-526). A wondrous stream of 
bliss flows within him, carrying his 'concentrated insight' (magnatp drsaq1) 
even more deeply into hi<; soul (526). It is even possible to suggest that 
the objects are not perceived at all, that only the knowledge is ; for is it 
not true that the 'internalized objects' are nothing but transformations with
in and of the knowledge ? And yet the Jina's teaching does not consist in 
negating the reality of the objective universe (yan netrtvam kimapi na hi 
tal lokadr~tarp pramar~!i/ 536). He need not negate the objects, for there 
is no fear either of their entering into or making actual contact with the 
soul. This is because all existents have mutual boundaries which are innate 
and fixed ; they never fall away from their nature (537). The Jina can in 
no way be contaminated by bis cognitions: visvad bhinnab snapaya bhagavan 
sankaras te kutab syat/ 537. He abides forever deep in the boundless 
mass of innate knowledge. Because of the absence of delusion he will never 
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again have the notion of agency (kartrbhavo na bhiiya];i). Even if it is 
alleged that knowing involves agency, what can the Jina 'do' other than 
know : jfianad anyat kim iha kuru$e (539) ? Cognitions are not able to 
move the Jina away from the unified consciousness of his self {suddhajfiana
svarasamayatai:p na k~amante pramar~tum/ 542). The aspirant should cast 
out all vitiated transformations of the soul until there shines the light of 
omniscience, the only thing which cannot be removed 

pitai:p pitai:p vamatu sukrti nityam atyantam etat 
tavad yavaj jvalati vamanagocaro jyotir ant!t}:t/ 549. 

Only then is the firm knot of passions totally dissolved, (grantbir ga<;'!has 
tada praviliyate-558), and upon this dissolution the cognition exists only as 
Knower ; it is neither a 'doer' nor an 'enjoyer' (tava param idai:p jfiatr 
jfianai:p na kartr na bhoktr ea), but merely Being itself (tat tad eva), and 
its apparent 'enjoyment' is nothing but self-realization (anubhava}:t svaya:rp
-560). Let the aspirant therefore think deeply upon the Lord Jina, who is 
nothing but that very substance of the consciousness (citidravye jinendre 
majjama}:t-576) which is on every side endowed with shining glory, touching 
the entire universe (visvasprsi), glowing with the power of its innate light 
(sahaja-prakasa). 

The twenty-fifth and final chapter deals with karma-jfiana-samuccaya 
(615), the integration of action and knowledge, which would appear to he the 
heart of Jaina teaching. The poet, as usual, begins with the importance of 
knowledge. There is, l1e says, some subtle thing (i.e. the bond of attachment) 
that obscures the true nature of the Jina from the seeker (602). Ignorant 
persons indulge in ever more severe activities (ca1.19al;i kriyli<;'!ambaral;i) but fail 
to perceive the truth. As to those who dissolve the knot of subtle attachment 
and devote themselves to restraints (sarpyama), they obtain the inner light 
(antarmaha}J.) and secure their own natural state (te vindanti.. sahajavastham 
--603). Great effort should therefore be made to control the totality of 
desires, for there is no release for the yogin who undertakes merely the 
restraint of 'vibrations' (yogas) but remains bound by inner attachments (612). 
Activity pertaining to perfect conduct must, however, remain the sole 
refuge (karmaiva tavad gatil}.-613) until one has attained release from 
internal bonds ; thereafter, as in the case of an arhat, these activities 
are involuntary and have no further goal (613). As to those who, deluded 
by the mere touch of an occasional glimpse of self-realization, think they 
can dispense with the actions pertaining to pure conduct and cease to be 
vigilant, they will surely fall away from their asceticism (sramal)yad) and 
injure themselves again (te yanti hirpsarp. punal)-615). But those who are at 
all times firmly secure in ''sharp awareness" of the self and behave with 
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equamm1ty towards all (sarvatra santal). samal).) will reside in their own 
selves (svam adhyasate), which are filled with both intution and knowlege 
(617). The aspirant, knowing the importance of both knowledge and action, 
applies himself to the entire field of scriptural knowledge (sruta-jiiana) with 
great resolution, grasps fully the nature of the soul, and remains secured 
in the restraints which lead to perfectly pure conduct. Dispelling darkness, 
he destroys the bondage of the karmas. Such a soul, touching his own 
reality (svatattvarp sprsan), i. e. the self, attains to the domain of omnis
cient knowledge which illuminates the whole universe ; only then does he 
come to rest : 

visvodbhasivisalakevalamahim akramya visramyati/ 618. 

Laghutattvasphota and the Samayasara-kalasa : 

The Laghutattvasphota is thus a work dedicated to cultivation of the 
suddha or the niscaya ("non-conventional") viewpoint in order to attain 
undifferentiated consciousness (nirvikalpa-upayoga), the goal of the Jaina 
aspirant. It can therefore be considered a continuation of the Samayasiira
-kalasa, to which it bears close resemblance in both vocabulary and spirit. 
Two of its verses (50 and 6241 are identical with the Samayasiira-kiilasa 
(270 and 141) and numerous verses in both works have the word pasu for 
the absolutist (ekantavadin). In addition, there are many passages of varying 
length in the Laghutattvaspho{a which can be placed side by side with portions 
of the Samayasara-kalasa. 5 6 Both employ common similies, such as the 
mass of salt .:nd its flavour (238) or the white-wash and the wall (378), 
to illustrate the relationship between internal and external divisions, respe
ctively. What is even more remarkable is the frequency of occuraoce in both 
works of such terms as anakula, anubhava, uddama, uddhata, ghasmara, 
cakacakayita, tankotkirJ.la, nirbhara, dvitayata, santamahas, santarasa, 
samarasa etc. ; a certain amount of uniformity in style and expression 
is undeniable. These parallels and resemblansce indicate the pos~ibility 
that Amrtacandra composed the Laghutattvasphota after completing 
both the Atmakhytiti-('ikii (of which the Samayasiira-kalasa is only a 
part) and his other known works. Of these, the Tattviirthasara is most 
certainly the earliest, being merely a summary in verse of the aphorisms 
of the Tattvtirthasiitra. The Puru$iirthasiddhyupiiya, a brief text of 226 verses, 
appears to be his next work. Although it is a sravakacara (Lawbook for 
the laity), in which the vyavahara-naya is more relevant, this work fore
shadows the author's predilection for the niscaya-naya. 5 7 His commentaries 
on the Panciistikiiya, Pravacanasiira and Samayasiira, three authoritative 
works written by Kundakunda primarily for the ascetic Order, probably 
followed. To the author of the Puru$iirthasiddhyupiiya, these three works 
must have been a natural choice, especially since he was attracted by the 
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mysteries of the suddha-naya and its usefulness in meditative practices 
leading to instantaneous self-experience. The first two commentaries are 
mostly in prose and seek merely to elucidate the teaching in the vigorous 
and pedantic style characteristic of our author. There ate 21 verses in the 
Pravacanasiira-fikii, but Amrtacandra's poetical eloquence finds real expression 
only in the commentary on the Samayasiira. This commentary bas a total of 
278 verses, appearing at the culmination of each section and hence called 
"pinnacle" (kalasa)58 verses. Since kalasa also means "pitcher", its use here 
may imply the purificatory purpose of the verses. Being a part of the 
commentary the kala.§a verses must follow the scheme laid out by Kunda
kunda, and to that extent the poet's freedom in dealinag with his subject 
matter is inhibited. The Laghutattvasphota may be considered Amrtacandra's 
last work, independent and original, devised on an ambitiously large scale 
equal to his talents, an overflow of the spiritual vision and poetical expression 
seen in the Samayasiiraskalasa 

As seen above in our brief summary of the contents, the author has carried 
over almost all the major topics of the Atmakhyciti-{ikii into the Laghutattva
sphofa. Suddha-naya, jfiana-darsana, agurulaghutva, svabbava-vibhava-para
bhava-viveka, upadana-nimitta-viveka, jfiayakabhava, karma-jfiana-samuccaya 
and syadvada are some of the favourite concepts of our author; he returns to 
them again and again in his quest for a solid basis upon which to erect the 
supcr-stmcture of realization (anubhava) of the undifferentiated cognition. 
Unfortunately, this is a structure liable to be shaken by the multitude of 
the nayas, a harsh legacy of the doctrine of syadvada. Our author is keenly 
aware of the difficulty of a Jaina who, advocating the suddha-naya, is liable 
to be mistaken for a monist Vedantin or an eternalist Sarpkhya. 5 9 But he 
realizes that the doctrines of anekanta and syadvada are means to an end 
and must not be allowed to become an 'obsession' (durasa-ko' nekantadur
asaya tava vibho bhindyat svabhavarp sudhil)/581) which is detrimental to 
the true goal. They are taught primarily to instruct the ignorant, to correct 
his biases and help him grasp the multi-dimensional existent; in this way 
he may perceive for himself the distinction between the self and the non
se If. Having achieved this discdminatory vision (bheda-vij:fiana) the aspirant 
must free himsalf from the tangle of the nayas, not because they are no 
longer real but because they are not relevant and in fact hinder attainment 
of undifferentiated cognition. Transcendence of the nayas must of course be 
gradual, taking the aspirant step by step on, but at the same time away 
from, the 'prescribed' path. In this process the boundaries of what is generally 
called vyavahara (the 'conventional') and niscaya (tl1c •non-conveutiona1') 
must also change; "that which is to be followed" (upadeya) is constantly 
relegated to the status of ''that which is to be abandoned" (heya) until all 
dualities in consciousness are trancended in Omniscient cognition. The Jaina 
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has no deity towards which he can gravitate for this purpose; he must there
fore find within himself a support to which he can adhere, a support which 
is not abandoned even in the state of total isolation (kaivalya). The Jaina 
acaryas, notably Kundakunda and Amrtacandra, have found this support in 
what they style the suddha-jfiayaka-bhava, 'the state of pure awareness', a state 
which a bides forever and endures through the vicissitudes of cognized objects 
(vikalpa) and karma-produced psychological states (satµkalpa). The yogin 
must "watch" this state of awareness with extreme diligence and mindfulness; 
thus he will prevent its being affected by both vikalpas and saipkalpas, for 
he will never lose sight of the fact that these are distinct and separate from 
awareness. The objects cognized (jfieya) and the psychological states experi
enced (bhogya or vedya) owe their existence, partially or wholly, to the 
non-soul. Their existence cannot be denied, but their identity with the soul 
is permissible only from the vyavabara ('conventional') viewpoint. The a5pir
ant is therefore asked to reject this vyavahara and to remain !iecured in 
'mere awareness' (jfiayakamatra-bhava) by adhering to the niscaya ('non
conventional') naya, the standpoint which perceives the soul as totally isolated 
from these beginningless but adventitious accretions. Here even the conside
rations of the syadvada, valid for discussing the nature of reality, are set 
aside; for as the poet states in the Samaysiira-kalasa, "only those who 
abandon partiality for a naya and remain constantly secured in their own
nature, whose hearts have been pacified through breaking free from the net 
of vikalpas, only they will drink this ambrosia of immortality" : 

ya eva muktva nayapak§:apatarp svariipagupta nivasanti nityam/ 
vikalpajalacyutasantacittas ta eva sak§:ad amrtarp pibanti / /69 / / 

Amftacandra as a devotee : 

We will conclude this survey with a hrief note on Amrtacandra as he 
reveals himself through the verses of the Laghutattvasphofa. Being a stotra 
and an independent composition, the work reflects the personality of our 
author to an extent not found in his other works. One might think of this 
learned Acarya_, so confident of his poetical talents and of his scholarship and 
so dedicated to the path of knowledge (jfiana-marga), as being austere and 
cold. But the concluding verses of the chapters of the Laghutattvasphota portray 
a devout soul constantly seeking the company of the Jina, reaffirming with 
deep humility his resolve to attain supreme enlightenment. In one place he 
says that he is ''dried up by austerities" (tapoviso§itarµ-125) and begs the Jina 
to kindle him with the overwhelming splendour of his light (prabho marµ 
jvalayasva tejasa-125). Continuing the same metaphor, he implores the Jina 
to enter into him ''like a blazing fire forcefully infusing an iron ball" (visann 
ayal;tpio<;Iam ivagnir utkatal).-150). He is intensely aware of l.i.is shortcomings 
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and deplores his own dullness (ja9ima mamaiva sa])-150) blaming it for 
his failure. He is thirsty (pipasita) for that bli~s which dawned upon the 
nascent Jina when he had entered the path of liberation (margavatara-rasa), 
and begs the Jina to favour him also with that experience (asmakam eka
kalayapi kuru prasadam-51). He wants the Jina to throw open the hidden 
treasure of his heart and illuminate it in such a way that he too may become 
an omniscient being (bhavami kila sarvamayo' ham eva-75). Helpless, he 
has wandered countless times through the cycle of transmigration; but now, 
he ardently takes refuge "beneath the cloak of the consciousness of the Jina" 
(lagamy ayaq1 deva balac cidaficalc), for, the Jina "rests in his own abode" 
(svadhamni visrantividhayinas tava-151). He says fondly that the Lord, 
also full of affection (ativatsalal)), showered the ambrosia of wisdom upon 
him alone out of the whole world (prahaya visvaq1 ... mama ...... prak~ar· 
ita}:!-154). But how much can he, a person of limited awareness (abodhadu
rbala}:!), possibly drink of that ambrosia? (k~ameta patuq1 kiyad isa madfsal).
-154). Still he docs not despair; he is aware of the fact that by partaking 
of even a bit of wisdom his health has been restored; he must now fully 
encompass the entire teaching (mamaiva peyal.i sakalo bhavan api-155). 
And of course this teaching consists of seeing the true nature of the Jina, 
which is also the true nature of the self and can be seen only through the 
suddha·naya. He will therefore develop this vision (sto~ye jina:rp suddbanayaika
dr~!ya-226) and will perceive the Jina, who is nothing but a mass of pure 
consciousness on all sides (visuddha-vijiianaghana:rp samantat-226). Like a 
lamp-wick pervaded by fire his entire self has been pervaded by meditation 
on the nature of the Jina; now there can be no doubt that he too wi11 par
take of this nature (275). His self is always fixed on the Jina (nityaq1 
yuktatmano mama); "may ever-new experiences of you", be prays, "flash forth 
within me in an unbroken series" (sphurantv asrantam ardrardras tavamiir 
anubhiitaya}:i-3GO). Though progress is slow, even his small contact with 
the pure consciousness has rendered the passions ineffectual (tava deva 
cidaficala-lagnam api glapayanti ka~ayamalani na mam/350). Like a child 
enjoying the flavour of sugarcane (rasayan bala ivek~ukan)ikam) his inner 
heart is captivated by the sweetness of experiencing the Jina. He savors this 
ambrosia day and night but is still not satisfied (na hi trptim upety ayaq1 
jano bahu-madhurya·hrtantarasayal)-350). He is immersed in an upwelling 
flood of the flavour of selfrealization (svarasaplava e~a ucchalan parito maq1 
vru9ito kari~yati 374). He has kept himself awake and is confident that, by 
virtue of taking refuge in the Jina, the night of his delusion has passed 
(virata mama mohayamini tava padabjagatasya jagratal)-375), He is subdued 
by his experience and confides that he is an ardent devotee: ''May the Lord 
lift me upward and hold me in his lap" (krpaya parivartya bhaktikaq1 
bhagavan kro<;lagataq1 vidhehi mam 375). 
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These are the words of an Acarya who is both a poet and an advocate 
of the niscaya-naya, and should be understood accordingly. The Jina is no 
Deity dispensing salvation by 'grace'; rather he is the embodiment of pure 
and undifferentiated consciousness (citidravye jinendre majjama]:t-576), the 
living example for an aspirant who can achieve the same state through insight 
and exertion. A Jaina has only one support and that is his own self. As 
our author says; 'Constantly drinking the ambrosia of your wisdom, and 
holding intact my internal and external controls, I shall certainly, by my own 
efforts (svayam), become like you. For what is there that cannot be achieved 
by those who have accepted the vows of self-control?": 

anarataq1 bodharasayanaQl pibann
akha:Q9itantar bahi railgasarp yamab / 

dhruvaq1 bhavi~yami samaJ:i svayarp tvaya 
na siidhyate kiq1 bi grhitasaq1yamail)//156// 
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Notes: 

I) Samayasiira, Prakrit text with English translation by A. Chakravarti, 
Bharatiya Jnanapitha, Banaras, 1950; Prakrit text, and the Atmakhyiiti
{Ekii of Amrtacandra Siiri with a Marathi translation by D. H. Bhore, 
Shri Mahavira Jnanopasana Samiti, Karanja, 1968. There also exists a 

separate edition of the Samayasiira kalaJa, with Hindi translation, by 
Phookhandra Siddhantashastri, Songadh, 1966. 

2) Tattviirthasiira, text with Hindi translation by Pannalal Sahityacharya, 
Shri Ganeshprasad Varni Granthamala, Banaras, 1970. 

3) Puru~iirthasiddhyupiiya, text with English translation by Ajita Prasad, The 
Sacred Books of the Jainas, Vol. IV, 1933. 

4) Paiiciistikiiyasangrahaf:,, Prakrit text with the Samayadipikiifikii, Digam
bara Jain Svadhyaya Mandir Trust, Songadh, 1953. 

5) Pravacanasiira, Prakrit text with the Tattvadlpikti of Amrtacandra and the 
Tiitparyavrtti-('ikii of Jayasena, edited by A. N. Upadhye, Rajacandra 
Jain Shastramala, Agas, 1964. 

6) "sakti-bhal}ita" corresponds to "sakti-sarpsiicita", an expression appearing 
in the colophons of Amrtacandra's commentaries on the Panciistikaya 
and the Samayasiira: 

svasaktisa:rµsiicitavastutattvair 
vyakhya krteyarp. samayasya sabdail;t/ 

7) iti srimad Amrtacandrasiiril}arp krtil;i puru$iirthasiddhyupayo 'para nama 
Jinapravacanarahasyako$a/;, samaptal;t/ (p. 85). 

8) Dramas, for instance, are conspicuously absent in the vast Jaina litera
ture, which consists mainly of Pun1l)as and Kavyas. This is also true 
of the Buddhists, who have contributed even less in the field of Purai:ias. 

9) The fo1lowing verse lists six miracles that attend a Jina : 
asokavrk~al:t surapu~pavr~tir divyadhvanis camarabhasanarp ea/ 
bhamat).<;lalarp dundubhir atapatrarp ~at pratiharyar.ii jinesvariiQarp.// 

Nitya-naimittika-piifhilvali, Karanja. 
Bi.1t these are not considered the true marks of a Jina: 

devagamanabhoyanacamaradivibhiita)'al:i/ 
mayavi~v api dr~yante niitas tvam asi no mahlin// 

Apta-mf.miilflsii of Samantabhadra. 
10) For the complete text of the Dviitrilflsikii (only 21 are extant) see 

Siddhasena's Nyiiyiivatiira and Other Works, edited by A. N. Upadhye, 
J aina Sahitya Vik as a Mandala, Bombay, 1971 (pp. 111-169). 

11) For the text of the Svayambha stotra see Nitya-naimittikapiifhiival'i, pp. 
19-44, Shri Kamkubai Pathya-pustakamala, Karanja, 1956. 

12) Compare, for instance, the following lines from the Svayambhu-stotra: 
svayambhuva bhiitahitena bhiitale (I), yatas ea se~e~u mate~u nasti 
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sarvakriyakarakatattvasiddhil.1 (21), bahyarp tapoduscaram acararps 
tvam adhyatmikasya tapasal). paribfrphaI)iirtham (83), with these 
from the Laghutattvasphota : svayambhuvarp maha ihocchalad accham 
i<;le (I), so 'yarp tavollasati kiirakacakracarcii (5), tapobhir adhyatmavi
suddhivardhanail). prasahya karmiiI)i bharel)a pavayan (130). 

13) See Jaina Yoga by R. Williams, London Oriental Series, Volume 14, 
p. 195. 

14) Dharmakirti uses the word 'pasu' for the Sarpkhya in a similar 
context : 

vifijiinasaktisambandhiid i~tarp cet sarvavastunalt/etat Sarpkhyapasol;i 
ko'nyal). salajjo vaktum ihate//Pramii!laviirttika, I, 167. 

15) For other references see Pandit Mahendrakumar Nyayacarya's Introduc
tion to his edition of the Nyayakumudacandra, p. 53. 

16) See Laghutattvasphota verses 28, 36, 37, 38, 44, 45, 80, 312, 611 and 612. 
17) We quote the relevant passages for comparison with our text : 

parito jfiiinarp pasol). sidati (248), pasur iva svacchandam iica~tate (249) 
jfieyakaravisin;tasaktir abhitas trutyan pasur nasyati (250), ekiikaraciki
r~aya sphutam api jfianarp pasur necchati (251 ), svadravyanavalokanena 
parita}:i sunya}:i pasur nasyati (252), svadravyabhramatal} pasul) kila para
dravye~u visramyati (253 ), sidaty eva bahil} patantam abhital)_ pas)an 
pumarpsarp pusu]:i (254), tucchibhiiya pasu]:i pra1;tasyati cidakaran saba
rthair vaman (255), sidaty eva na kiiicanapi kalayann atyantatuccha}.i 
pasuf:i (256), jfieyalambanamanasena manasa bhramyan pasur nasyati 
(257), nasyaty eva pasul:; svabhavamahimanyekiintaniscetanal). (258), sar
vatrapy anivarito gatabhayal} svairarp pasul)_ krigati (259), nirjfianat 
k~aQabhangasangapatitaf:i prayab pasur nasyati (260), viiiicchaty ucchala
dacchacitpariI)ater bhinnarp pasul:; kificana (261) [Syadvadadhikara, 
Atmakhyiiti-{ikii]. 

18) On the doctrine of guQasthiinas see Adhyiitmika Vikiisakrama (gu,;zasth
iina) by Pandit Sukhlalji Sanghavi, Ahmedabad 1929; Studies in Jaina 
Philosophy by Nathmal Tatia, pp. 268-280, Jaina Cultural Research 
Society, Banaras, 1951. 

19) On the ritual of samayika see Jaina Yoga by R. Williams, pp, 131-139. 
Also my article 'Samayika : A Jain path of purification' in the Probl~ms 
of Defilements in Oriental Religions, Tokyo 1975. 

20) The validity of 'niscaya' versus 'vyavahara' has provoked a great deal 
of controversy within the community of Digarhbara Jainas from the 
time of Acarya Kundakunda; a formal debate among prominent Jaina 
scholars· aiming to settle this controversy took place as recently as 1967. 
The proceedings of this debate are given in two volumes entitled 
Jaipur (Khiiniyii) Tattvacarcii, Shri Todarmal Granthamala, pushpa l 
and 3, Jaipur, 1967. 
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21) The use of the terms puru~a and praktti for the jiva and karman in
dicates a certain Sarp.khya influence on the Jaina writers. It must be 
pointed out, however, that the term 'prakrti' is also a Jaiua technical 
term used for 'types' of karmic matter. For details see Tatia : Studies 
in Jaina Philosophy, pp. 220-260 

22) Amrtacandra applies the suddhopayogal;t in the following manner : yo 
hi namayarp. paradravyasarp.yogakaral}atvenopanyasto' suddha upayogal} 
sa khalu mandativrodayadasavisraataparadravyanuvrttitantratvad eva 
pravartate na punar anyasmat/tato'ham e~a sarvasminn eva paradravye 
madhyastho bhavami/ evarp. bhavarp.s caharp. paradravyanuvrttitantratv
abhavat subhenasubhena va suddhopayogena nirmukto bhiitva kevalasv
adra vyanuvrttiparigrahat prasiddhasuddhopa yoga upa yogatmanatmany 
eva nityarp. niscalam upayuiija:rps ti~thami/ e~a me paradravyasa:rpyoga
karal}a Vinasabhyasal}./ Pravacanasiira-{'i.ka, ii, 67. 

23) yena prakareQa riipadirahito riipiQi dravyar:.ii tadgm:iarp.s ea pasyatijanati 
ea, tenaiva prakare:Q.a riipadirahito riipibhili karmapudgalail). kila badh
yate/ anyathii katham amiirto pasyati janati cety atrap1 paryanuyogas
yanivaryatvat/ .. atmano niriipatvena sparsasiinyatvan na karmapudgalail) 
sahasti sambandhal:i, ekavagahabhavasthitakarmapudgalanimittopayogad
hiriir;lharagadve~adibhavasamhandhal:i karmapudgalabandhavyavaharasad
hakas tv aF>ty eva/ ibid.,ii,82. 

24) "savve vi puggala khalu kamaso bhuttujjhiyii ya jiver:.ia/ 
asai:rp at;i.arµtakhutto puggalapariyattasarpsare/ /" 

Quoted in the SarvtJ.rthasiddhi, ii,10. (Bharatiya Jnanapitha Praka-
shana, Banaras, 1971 ) . 

25) Tattvtirthasiitra, v, 31. 
26) Tattvanhasutra, v, 30. 
27) Tattviirthasutra, v. 38. 
28) gatisthityupagrahau dharmadharmayor upakaraI.i/akasasyavagahalJ./ sarir

avanmanal}.prar:.iapanal.t pudgalanam/ sukhadu}:lkhajivitamarl)opagrahas ea 
/parasparopagraho jivanam/ vartanaparil)amakriya!J. paratvaparatve ea 
kalasya/ Tattvarthasutra, v, 17-22. For a further elucidation on these 
'upakaras' see Phoolchandra Siddhantashastri's Jaina-tattva-m'imii111sii, 
(chapter iv), Benaras, 1960. 

29) bahir-antal;l-paras ceti tridhatma sarvadehi~u/ upeyat tatra paramarµ 
madhyopayad bahis tyajet//4// 

Samadhi-sataka of Pujyapada, ed. R. N. Shah, 1938. 
Also see Tatia : Studies in Jaina Philosophy, p. 281. 

30) jivassa l).atthi val}l)O I).a vi gandho tJavi raso l)avi ya phaso/ I)avi rflva:rp 
l)a sarirarp I).a vi sal).!hal)arp. I).a sarp.hal).al).arp/ /50 / I jivassa r:.iatthi rago 
I}avi doso Q.eva vijjade moho/1:lo paccaya l)a kammarp. l)okamma:rp cavi 
se Q.atthi/ /50// jivassa l)atthi vaggo I}a vaggal).a i:ieva pha99aya kei/ 1)0 
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ajjhappatthat;ta l).eva ya al)ubhiiyathal).iil).i//51 //. . . . .t;to thidibandhatt
haQii jivassa l)a saqikilesa!hat;iii vii/ 1).eva visohiHhii:t;ia 110 saqijamaladdhi
thal).a va/ /54// l)eva ya jivatthaoa I)a gu:oaHhaQa ya atthi jivassa/ jeQa 
du ede savve puggaladavvassa pariQama/ /55// Samayasiira of Kunda
kunda. 

31) For details on the operation of these 'karaQas' see Tatia : Studies in 
Jaina Philosophy, pp. 269 ff. 

32) Ibid. pp. 283-293. 
33) railgasya darsayitva nivartate nartaki yatha nrtyat/ 

puru~asya tathatmanarµ prakasya vini vartate prakrtil;i// 
lsvarakt~I)a's Siirpkhyakiirikii, 59. 

34) For details see Tatia, p. 280. 
35) tadanantaram iirdhvaqi gacchaty a Jokantat/ piirvaprayogad asailgatvad 

bandhacchedat tathagatipariQamac ea/ aviddhakulalacakravad vyapagata
lepalabuvad eral).~abijavad agnisikhavacca /Tattviirthasutra, x, 5-7. 

36) See Syiidviidamaiijari of Malli~el).a, verse ix, and A. B. Dhruva's copious 
notes on the problem of 'vibhutva' in his edition, Bombay Sanskrit 
and Prakrit Series, No. LXXIII, 1933. 

37) Amrtacandra is aware of this problem and makes the following obser
vations in the Tattvlirthasara : 
alpak~etre tu siddhanam anantanaqi prasajyate/paraspariiparodho'pi nava
gahaoasaktital;i/ / nanadipaprakase~u miirtimatsv api dtiJyate/ na virodhal). 
pradese'lpe hantamiirte~u kiqi puna!J/ / akarabhavato'bhavo na ea tasya 
prasajyate/ anantaraparityaktasarirakaradhariQal;i/ / sariranuvidhayitve tat 
tadabhavad visarparl).am/ lokakasapramal).asya, ta van nakaraQ.atvatal).// 
saravacandrasaladidravyava~tabhayogata]:1/alpo mahatps ea dipasya pra· 
kaso jayate yatha/ /samhare ea visarpe ea tathatmanatmayogata}:i/ 
tad abhavat tu muktasya na sarhharavisarpa:Qe// 

Tattviirthasiira VIII 13-18 
38) There is a popular tradition that Acarya Kundakunda had by his yogic 

powers paid a visit to the holy assembly (samavasaral).a) of Tirthankara 
Simandhara in the Videha land. See Upadhye's Introduction to the 
Pravacanasara pp. 5-8. 

39) Klesakarmavipakasayair aparamr~tal;i puru~avise~a isvarali/ tatra niratisa
yarµ sarvajfiabijam/ piirve~am api guru.I}. kaleniinavacchediit/ Piitanjala
yogasutra, i, 24-26. 

40) tasman na badhyate' sau na mucyate napi sa:rpsarati kascit/ saqisarati 
badhyate mucyate ea nanasraya praktti];l// 

Siirpkhyakarikii 62. 
41) Somadeva Suri makes the following comments on the problem of the 

tirtha and the Tirthailkara : .... bhavataqi samaye kila manujal;i sann 
apto bhavati tasya captatiitiva durgha!a samprati saqijatajanavad, bha-
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vatu va, tathapi manu~yasyabhila~itatattvavabodho na svatas tatha dar· 
sanabhavat/ paras cet ko' sau para]).? tirthakaro'nyo va?. tirthakaras cet 
tatrapy evarp paryanuyoge prakrtam anubandhe / tasmad anavastha/ 
.... tathaptenaikena bhavitavyam/ na hy aptanam itarapral).ivad ga9aJ:i 
samasti, sarpbhave va caturvirpsatir iti niyama]:t kautuskata]:t .... 

tattvabhavanayodbhiitarp janmantarasamuttha ya/ 
hitahitavivekaya yasya jfianatrayarp param//79// 
dt~tadr~tam avaity artharp rupavantam athavadhel;i/ 
srutel;l srutisamasreyarp kvasau param apek~atam/ /80// 
sarga vasthitisarpharagri~ma var~atu~ara vat/ 
anadyanantabhavo'yam aptasrutasamasraya}:l//83 // 
niyatarp na bahutvarp cet katham ete tathavidha}:1/ 
tithitaragrhambodhibhiibhrtprabhttayo matal;l/ /84/ / 

Yasastilakacampu, chapter 6. 

42) See my articles : 'The Concept of Arhat', Acarya Shri Vijayavallabha
suri Smiirakagrantha, Bombay 1956; 'On the omniscience (sarvajfiatva) of 
Mahavira and the Buddha', Buddhist Studies in Honour of I. B. Horner, 
pp. 72-90, (Reidel Pub. Co.) Holland, 1975. 

43) Sixteen conditions are listed for the 'influx' of that karma by which 
the status of Tirthankara is attained : darsanavisuddhir vinayasampan
nata sila vrate~v anaticaro 'bhik~i;i.ajfianopayogasarpvegau saktitas tyagata
pasi sadhusamadhir vaiyavrtyakarat)arn arhadacaryabahusrutapravacana
bhaktir avasyakapariha9ir margaprabhavana pravacanavatsalatvam iti 
tirthakaratvasya/ Tattviirthasutra, vi, 24. tany etani ~odasakara9ani 
samyagbhavitani vyastani ea tirthakaranamakarmasravakarai:iani pratye
tavyani/ Sarviirthasiddhi, vi, 24. 

44) See Jaina Sutras, (tr, Hermann Jacobi) Part i, pp. 79-88, Sacred Books 
of the East, vol. XXII. 

45) Amrtacandra enumerates 47 saktis in the Sarvavisuddhajfiana chapter of 
the Atmakhyiiti-/ikii. 

46) For a detailed study of this controversy see Tatia's Studies in Jaina 
Philosophy, pp. 70-80; Mohan Lal Mehta's Outlines of Jaina Philoso
phy, pp. 48-52; Pandit Kailashcandra Shastri's Jaina Nyiiya (in Hindi), 
pp. 147-152, Bharatiya Jfianapitha, Benaras, 1966. 

41) Vise$fiVasyaka•bhli.$ya, VV. 3089-3135. 
48) Sanmati-tarka, ii, 30-33. (Nyiiyavatiira and Other Works, p, 180). See 

Dr. Upadhye's Introduction to this work regarding the affiliation of 
Siddhasena Divakara with the Yapaniya sect. 

49) jugavaQl vattai 1).iil)arp kevalaQ.at;i.issa darpsaQ.arp ea taha/ 
dir.iayarapayasataparp jaha vaHai taha muf).eyavvarp// 

Kundakunda's Niyamasiira, 160. 
50) tarke mukhyavrttya parasamayavyakhyanam/ tatra yada ko'pi parasamayt 
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pfcchati Jainagame darsanarp jfianaip. ce'ti gul)advayaip. jivasya kathyate 
tat katharp ghatata itL ... te§arp pratityartharp sthiilavyakhyanena bahi
rvi~aye yet samanyaparicchedanarp tasya sattavalokana-darsana-sarpjfia .. 
siddhante puna}:l .. siik~mavyakhyane .. atmagrahakarp darsanarp vyakhya
tam iti .. Brahmadeva's Vrtti on the Dravyasangraha, p. 44. (See note 
46). 

51} samanya-vise~iitmaka-bahyarthagrahal)arp jfianarp, tadatmakasvariipagra
ha t:,.aip. dar§anam iti siddham/ Dhavalii on Satkha,;ujagama, I. i. 4. (see 
note 46). 

52) Cf. anakaropayogamayi drsisakti):i/ sakaropayogama) i jfianasaktil)/ 
At makhyiiti-{ik ii, ( sarva visuddhajfianadhikara). 

53} svajatyavirodhenaikadhyam upaniya paryayan akrantabhedan avise~eQa 
samastagrahaQiit suilgraha}:i/ Sarviirthasiddhi, i, 33. 

54) rjurp pragul)arp siitrayati tantrayatiti rjusiitral;i/ piirviipararps trikalavi~a
yan atisayya vartamanakalavi~ayan adatte, atitanagatayor vina~tanutpan
natvena vyavaharabhavat/ tac ea vartamanarp samayamatram/ tadvi~aya
paryayamatragrahyam rjusiitral}./ nanu sarpvyavaharalopaprasanga iti cet, 
na; asya nayasya vi~ayamatrapradarsanarp kriyate/ sarvanayasamiihasad
hyo hi lokasarpvyavahara}:i./ Sarviirthasiddhi, i, 33. 

55} "arasariipo .. nibbhogo .. akiriyavado ..•.. ucchedavado .... jegucchi. .... vena
yiko .. tapassi. .appagabbho .. bhavarp Gotamo" ti? "atthi khv'esa, brahm
al)a, patiyayo yena maip. pariyayena samma vadamano vadeyya
'arasariipo .. pe .. apagabbho samaQ.o Gotamo' ti, .. no ea kho yarp tvarp 
sandhaya vadesi". (abridged) Ptiriijika, I, i. 

56) The foJlowmg passages m1y be compared : 
Laghutattvasphota Samayasiira-kalasa 

(a) asy eva ciccakacakayitacaii- (a) jivaJ:i svayarp tu caitanyam 
cur uccai}:i/ 2. uccais cakacakayate/ 41. 

(b) advaitam eva mahayarni/ 14. (b) bhati na dvaitam eva/ 9. 
(c} ekarp kramakramavivartivi- (c) evaip. kramakramavivartivi-

vartaguptarp/ 34. citracitrarp/ 264. 
(d) tivrais tapobhir abhitas ta (d) klisyantarp svayam eva 

ime ramantam/ 41. du~karataraiJ:i/ 142. 
(e) prauc;Ihaprakasarabhasarpi- (e) suddhaprakasabharanirbhar-

tasuprabhatam/ 47. asuprabhatal)J 268. 
(f) nityoditaikamahimanyudite (f) suddhasvabhavamahimany-

tvayiti/ 49. udite tvayiti/ 269. 
(g) sucaritasitasarpvidastra- (g) prajfiacchetri siteyatp. .... 

patat/ 379. patita savadhanai}:i/ 181. 
(h} nirbhago'pi prasabham abhi- (h} sadyal;t prai:iasyati naye 

ta-':i khal)gyase tvarp nayo- k~a1,1akhaQc;lyamiinal)/ 
ghail,1/ 529. 270. 
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(i) jiianad anyat kim iha kuru~e (i) jilanin bhui>.k~va .. nastiha 
nirvisail.ko ramasva/ 539. bandhas tava/ 150. 

(j) tyajasi na manak tankot- (j) tailkotkin;taprakatamahima 
kirI).iirp .. cidekatam/ 566. spiirjati ji'ianapufijal;i/ 193. 

(k) vyaktis cet parivartate kim (k) ajiiiinarp na kadacanapi hi 
anaya jfianasya nlijfianata/ bhavet jfianarp bhavat san-
620. tatam/ 150. 

57) niscayam iha bhutiirtharp vyavahararp varI).ayanty abhiitartham/ 
bhutarthabodhavimukhal;>. prayal;>. sarvo'pi sarpsara})//5// 
abudhasya bodhanartha:rp. munisvara desayanty abhiitartbam/ 
vyavaharam eva kevalam avaiti yas tasya desana niisti//6// 

58) None of Amftacandra's works refer directly to any other composition. 
Could the following verse be an allusion to his Samayasiira-kalasa? 

samarasa-kalasiivali-praviihail) 
kramavitatail). paritas tava.i~a dhautal)./ 

niravadhi-bhava-santati-pravrttal;>. 
katham api nirgalita)J ka~aya-railgal)//378/ / 

59) The warning in the following verse that the Jaina should not imitate 
the Sarpkhya in treating the soul as "inactive" is a good illustation of 
this point : 

ma kartiiram ami sp:rsantu puru~a:rp. Sarpkhyii iviipy Arhatal) 
kartara:rp. kalayantu tarp kila sada bhedava bodhiid adha]:i/ 
urdhvarp tuddhatabodhadhamaniyatarp pratyak~am enarp svayarp 
pasyantu cyutaka.rtrbhavam acalarp Jfiataram ekarp pa.ram// 

Samayasiira-kalasa 205. 
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~i:fTlft:'l:!:<f ll'Q ~Q):;;~~<{:;;~irra, ~;:nf<t~cf~tlcfA~~ ~~~: 

iJ' <!'!. q :sr1fffit;:ll~ofi~q,:f'fi''fs:flilq 'R'fl~ °' i:rtq lflq , , , , 1 

0f!Z namab paramiitmane / namo 'nekantaya/ 

sviiyambhuvaf!Z maha ihocchalad accham iq,e 
yenA.didevabhagavan abhavat svayambhul;z/ 

Of!Zbhurbhuvabprabhrtisanmananaikari"ipam 
atmapramiitr paramiitr na matr matr //I// 

Or11! Salutations to the perfected soul ! Salutations to (the doctrine of) 
anekanta! 

0 Adidcva (i.e. first of the twnety-four Tirthankaras) ! I prahe that light (of 
your omni'>cience) which p·~rtains to the "self-born" (i.e. the eternal soul), 
which is pure, which sparkle'> in this world, and through which you have 
become (known as) the blessed lord [bhag:avanJ], (he who is) "self-born," 
(i.e. he who is self-taught). You are the very emboidment of the holy mantra 
"ofJl bhur bhavab, etc.;" you illuminate your own self and the other (things, 
i.e. the entire range of objects ) as well; you are one who knows the non-
knowers (i.e. matter, etc.). (1) [l] 

lllffisf~ m;:rllf~ ~Tf~~ ll~lf :;;nfo q;ffi~'3fffn~ ~i:i: I 

~qcf fefif:s:;:r~ "Tf~ ~~fq fofif:s:~cf f;:r:;;~~ftrn-e1 o-"!~;fil: 11 ~ 11 

miita 'si manam asi meyam asisimii 'si 
manasya casi phalam ity Ajitasi sarvam I 

niisy eva kificid uta niisi tathiipi kificid 
asy eva ciccakacakoyitacaficur uccaib //2// 
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O Ajita ! You are the knower, the knowledge, and the (thing) known. 
Youare the Lord (of the four infinite powers [anantacatu$taya], i.e. knowledge, 
intution, bliss, and energy), and you are the fruit of knowledge (i.e. you 
embody enlightenment). Thus you are everything (from the point of view 
of non-distinction between subject and object, or between substance and 
qualities). (Since in reality )OU know only your self), no objects really belong 
to your knowledge, and )OU are not (to be identified with) any (of these 
objects). Even so, you are renowned for the splendour of your brilliantly 
flashing consciousness. (2) [2] 

1'.1;!.fiT i'f +1mt1f(l' ~ i'f +1metsfi:~g +1mqfa- f~'q,'f .:rrn~ 'ii{ 

at at 9 +Tt~f~ w~~cf +11~i 'iii' fcl'Tlci ;;i- +11~lff~ +TT atf~ +Tmlfi'T ~ 11 ~ 11 

eko na bhiisayati deva ! na bhiisate 'sm;nn-

anyas tu bhiisayati kificana bhiisate ea I 
tau dvau tu bhasayasi Sambhava bhiisase ea 

visvam ea bhiisayasi bhii asi bhasako na //3 / / 

0 Sambhava ! (In this world) there is one (group of non-sentient 
things, namely matter, etc.) which does not illuminate and in which nothing 
is illuminated; only something else (i.e. sentience) illuminates it, and 
(only) in sentience is it delineated. 0 Lord! You illuminate both of these 
(i.e. the sentient and the insentient) as well as your self; you illuminate 
the whole universe and (therefore, from the point of view of non-distinction 
between quality and substance) you are the Light (itself), and not the maker 
of light. (3) [3) 

~ ~er (lf~N 'iii' +TTfR +Tmr · i'fT'l-TTfEf .:rrfR ~ 'iii' "+frfcr i'f ll'T i'f "+flf(l' , 
+TT mm' +l~lffq 'iii' +ltfa i'f +l~lf+llfa ~T ,;;nfmt;~ fcf"+fRtff~o ~cl'~ l 1¥ I I 

yad bhiiti bhiiti tad ihatha ea hhiiti bhiiti 

niibhiiti bhiiti sa ea bhiiti na yo na bhiiti I 
bha bhati bhiity api ea bhati na bhatyabhiiti 

sa eAbhinandana vibhiinty abhinandati tviim //4// 

0 Abhinandana! The shining knowledge (due to which) this (soul) is 
glorified does not shine forth in things which are not sentient. And 
(the state of being) a knower does not glorify (that which has no sentience; 
it shin~s forth only in the self). And that light (i.e. the act of knowing) 
which shines here (i. e. in the self) with great splendour does not shine in that 
which lacks sentience. The light (of omniscience, embodying all these three 
(i.e. knower, known, and knowledge)), shines beautifully (in your self) and 
delights you. (4) [4] 
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~)<t'iSl'<fiffl;::J~: "°f~ttT tf) ~gsrft:Rtl'flfl!~: ~~iffSl<fim: I 

"')Stt ~n;~fff <t'il~<fi'i!f~f"et:i!'TStllofi<D~~~: ~ 11 ~II 

lokaprakii§unaparal;z savitur yathii yo 

vastupramityabhimukhal;z sahajaprakiisa/J J 
so 'ya111 tavollasati kiirakacakracarcca-

citro 'py akarbbararasaprasarab Subuddhe //5// 

0 Subuddhi I (0 Surnati !) This innate light cf yours, which has turned 
its face towards the cognition of the self, unfalteringly illuminates the whole 
world, as does the sun. Although variegated from (the point of view of) 
usage of the cycle of instrumentalities (i. e. the six karakas: agent, etc., it 
nevertheless) shines forth as being the fuliy expanded, unvarhgatcd essrncc 
1of unified consciousness). (5) (5] 

n!.fl" Sl'<t'iffl~'11ff~q~ Sl'~T!!4+1 .. 4~SFfiffl<fiq'q"m ~~T Sl'~T!!tr+I' I 
",. "' ' 
~~ ;::r sr<ti~ ~~1f"° ;::r "et stiit\'T!!tl': q-;:;isr" felt1+1f« Sl<fic: Sl<fim: 11~ 11 

eka111 prakasakam usanty apara111 prakasyam 
anyat prakiisakam apfsa tathii prakiisyam J 

tva111 na praka.§aka ihiisi na ea prakiisyal:z 
Padmaprabha svayam asi prakatal:z prakiisal) //6// 

0 Padmaprabha ! It is maintained (from the conventional point of view) 
that one (quality, namely bliss [sukhaJ) is self-luminous (because it is 
experienced directly), that another (quality, name1y energy) must be illuminated 
(by knowledge), and that some further (quality, namely knowledge) is both 
illuminator (i. e. it illuminates objects) and thing illuminated (i. e. it 
illuminates itself). But (from the non-conventional point of view) you are 
neither illuminator nor thing illuminated, (for you transcend the cycle of 
instrumentalities : agent, action, etc.). And yet, (looked at from -the point 
of view of non-distinction between quality and substance), you are yourself 
manifest light. (6) [6J 

a,.:q);t:l'+l'Tfqc1·fo i:ll'eloti•U"'tl'"°U~ ~?Sl~llll~~~ fq'iff~ sm'@" 1 

"'~~lffff!~~" " qllta- ~ q-ra: ~er ~'l<(P! !J't'r.!cl': 11\911 

anyonyam iipibati vacakavacyasad yat 

satpratyayas tad ubhaya111 pibati prasahya / 
satpratyayas tad ubhayena na pEyate cet 

pual) samagram amrta111 bhagavan Supar.§val:z //7 // 

The "word-existence" [vacaka-sat] (i. e. reality of the indicator) and the 
"object-existence" [ vacya-sat J (i. e. reality of the thfrg indicated) "drink 
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each other" (i. e. are mutually interdependent), and both of these 
(existences) are forcibly taken in by the cognition of "existence'' [sat-pratyaya] 
(i. e. this cognition perceives them both). But that cognition of "existence" 
is not (itself) taken in by those two; indeed, if anyone has totally consumed 
this ambrosia (i. e. taken in all three: word, object, and "knowledge of 
both), it is this blessed lord (called) -Supiirsva, (who does so with his 
omniscience). (7) [7] 

~~tf~ qf~) ~f.:,+111":s\~lfa 'IT.'{: ~ ~.f~~~ ~~ I 

~;::r'{T;:r ~(f ~ ;:r mr~ ~Tra ~ fcmcrf~""~al.fi1f:J: llt:;11 

unmajjatUi parito vinimajjatW 
magnab prasahya punar utplavate tathiipi I 

antarnimagna iti bhiiti na bhiiti bhiiti 
Candraprabhasya visadas citicandrikaughab, //8// 

cT:1~ kmowledge of beings in mundane existence) emerges with the (aid 
of) other (conditions: the senses. light, etc.), and is forcibly submerged 
(when these aids are not present). Even when (submerged), it comes to the 
surface (i. e. is manifest) again (when suitable conditions once more arise). 
But the pure and clear flood of the moonlight of Lord Candraprabha's 
consciousness does not shine only when these (aids) shine (i. e. are present); 
thus, (being independent), it shines (at i:111 times}. (8) [8] 

~'11$1'='f<fqfc'f1r{~ffiq~ ~~~q-: ~l.f ~clf"l~~q ~ I 

~~fqf'ffi'ffltsfq " ~ .:tl«f: msttr;if ~Tfq " ~ .:r'filtr: I 1\ l I 

yasminn avasthitim upaity anavasthitaf'/1 tat 

tatsthaf:z svayal'/1 Suvidhir apy anavastha eva J 
devo 'navasthitim ito 'pi sa eva niinyab 

so 'py anya evam atathiipi sa eva niinyab, //9/1 

(The world) seeks stability in (sense pleasures, but) these (sense 
pleasures) are themselves not stable. Verily, even the Lord Suvidhi, while 
abiding in those (pleasures, i. e. during his mundane states) was indeed 
also unstable. (Hence, he abandoned them.) Although the Lord had (frcm 
the modal point of view) attained to instability, he was (from the substance 
point of view) the very same (perfect soul) and not other. The other 
things (i. e. objects, sense pleasures, etc.) also remained different (i. e. were 
not really joined with him). Thus, being non-identical (with external things), 
he remained ever himself (and did not partake of the nature of t~ese 
externals). (9) [9] 
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~.tfrsfq f~~~sf~ +!('{)sfq- ~~s .. ~:it,:lf,·.f~tcf)~fu ~; , 
~ ~~11lirt'~lfq- ~~ ~<{ "1: ~~~ ~f~ ~ 'l'Tgt:fl~ I I~ o 11 

sunyo 'pi nirbharabhrto 'si bhrto 'pi ciinya-
sunyo 'nyasunyavibhavo 'py asi naikapun:iab I 

tva,n naikapurf)amahimii 'pi sadaika eva 
kab sualeti Carita Ill tu va matum L~fe I I 10 I/ 

5 

Although .devoid (of passions, etc.), you are complete (with your own 
qualities and modes). Although (thus) complete, you are devoid (of the 
qualities and modes) cf others. Although (thus) devoid of others, you are 
filled with many (objects, which are reflected in your kncwledge). Although 
endowed with the greatness that derives from being (thus) filled with 
others, you remain always One (i. e. unified consciousness). Thus, 0 Lord 
S;;tala, who can measure your (profound nature)? (10) [10] 

f~sfq i{ffl~. ii; t{Tf~ i{ffl i{1Salsfq ~qflSf '.ff: ~ I 
til'ffl"T~ efa a.tr..n=rt f.t<tlfu ~:'Sl<tTSc!:~~~ f!.fi~,ft~ 11 ~ ~ 11 

nityo 'pi niisam upayiisi na yasi nasaf'f1 
na~t<> 'pi sambhavam upai# punaf:z prasahya 

jato 'py ajiita iti tarkayatiif'f1 vibhiisi 
Sre:ya!Jprabho 'dbhutanidhii.na kim etad idrk //11// 

0 Lord Sreyas ! Although eternal (from the substance point of view}, 
and hence indestructible, you come to destruction (from the modal point 
of view). Although (thus) destroyed, you again forcefully come into 
existence (i. e. a new mode arises to replace that which has be;n lost}. 
Although (thus} born, you are indeed not born (i. e. from the substance 
point of view, you have always existed). 0 Treasure of wonders I You 
illuminate those who- ask themselves ''why is this?" (with regard to your 
wondrous nature). (11) [11] 

~~~'1eim~-1rfq- ~~ l{lffl ~ilffl"~ ~,:q~lf-ti:I (tm@'T i{ <tTf~ \ 

~'t~ ~i:l'ti fqlf<if '+l"ff~ "'"=flf~ ~~ ~.m~~.,.f~ TfTsf~ ~ q~ , , ~,,, 

sann apy asan sphutam asann api sarr,s ea bhiisi 
sanma'f!ls ea sattvasamaviiyam ito na bhiisi I 

sattva,n svaya,n vibhava bhasi na casi sattvaf!l 

sanmtNravastv asi gu(lo 'si na Viisupiijya J/12/J 

0 Vasupujya 1 Althoug;h you exist (from the point of view of substance), 
it clearly appears that (from the point of vi.ew of modes) you do not 
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(i. e. you do not exist .'!ternally froITil this point cf view). 1(Similarly), 
although you do not exist, it appears · that you do. You arc endowed with 
the quality of existence, but you do, not app.!ar to be joined with it 
through (some category called "inhe rem;,;;" [samavaya], as the Naiyayikas 
would maintain). 0 (Lord who is) Free from Rebirth! You yourself appear 
(from the point of view of non-distir :cti on between qualities and substance) 
to be the quality of existence. But (1 ·ro m the point of view of distinction 
between the two), you are not that q ua lity. You are merely that reality 
which is existence, and not a quality of it. (12) [l 2J 

l{ffTS,i'fT ~cff~ .fer .:r cfff~r,=ft 13:rr) +l'fcrlStl'f« <'I'~ ~ ~fcrisqf~ fe{~ , 

lft cr1 ~~« ~ ~~crfo cr~t n~) 1-« c1~~ fc1it'~~cr ~ ~cl' '<!cl': 11 ~ ~ 11 

bhuto 'dhunii bhavasi naiva. na va ... tanuino 
bhuyo bhavi;,yr JSi lath a nl. ~ l:, ·havi,~yasi tvam I 

yo vii bhavi$yasi sa khc tlv asi varttam iill, 'J 

yo varttase Vimalc,del'a sa e va bhutab // 13 I I 

0 Lord Vimala ! Altho,:igh (from the point ())( view of substance) your 
existence cannot be ::harn.cterized as , past," "presl •.mt," or "future," (from the 
point of view of modes) you certainly will "exist im tile future" (i. e. you 
are now an arhat, but after leaving body you will lbe a s.iddha). ( And yet) 
that which you will become (i. e. a siddha), you ah eady are now and and 
(always) have been in the past (i. c. potentially, fro, lo: the f>Ubstance point 
of view). (13) [13] 

t'{;t Sf'lt~f~rqf~i:{q;t~f'vef~~l@ t'{cf ~q I , 
"'"'' 

i~ Sf~T!.TlffGi c'IGi,-c'l?iTT•i:f'fia~cl' l=l~lflf'f if~• R.~~~ II f~ II 

ekarn prapZtavi$amaparimeyameya-
vaicitryacitram anubhii.yata eva de1 1ti j 

dvaitarn prasadhayad idaf!l tad Ananta siinta w1 

advaitam eva mahayami mahan ,. 11/Zlttas te //14// 

0 Ananta ! (That which is) one (i. e. your k oowkdge) is experienc{d 
only in variegated forms, due to the infinity of larg : :;md small objects which 
it cognizes. Thus, (when knowledge is looked at) ' .:ilth reference to the mani
fold objects, its multiplicity is estalished. But becai ~ ii:t is tranquil (i. e. free 
from all attachment to these objects), it i5 actual .J:o· m.on-dual (i, e. unitary). 
(And so) I worship the great light (of) your (k IH.,1,wlcdge). (14; [14] 

~ciT~"')sf~ .:r :;ll' siflg q~1;:=~)sf~ fol'Tc~..=if"fi'Tsf~ >;t" •f(cflfi:lflt~: f<.f a:fTc~T , 

a:fT~T ~~tr ;:q ( "°) :;ll' ei-:i:f f.:f~Ti:if~Tf~ (ff~) ~T~F 1;,;{~~ T~~~q~Tf~~ ~nfq 11 ~ ~ It . ' . 
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sviitmiitmako 'si n a tavasty apara}:z sva atmii I 

iitmii tvam asya nva(na) ea " IJ,harma niriitmatii[s]ti 
niiechinnadrkprasa, ·a.rupo.tayiisti sii 'pi I I 15 I I 
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0 Dharma ! Although you are the ''"',soul" (i. e. the illuminator) of every
thing, (since all objects are reflected in your knowledge), you never become 
the self of others (i. e. you never b( :come identified with these objects). 
You partake only of the nature of yo ur self, and nothing else exists which 
partakes of your nature. You are the ;Self of this (aggregate of qualities), 

and your self-ness is never absent there. Nor does this self-ness apply (only) 
to the limited (i. e. mundane) intuition :and knowledge; (rather, it applies) 
to the unlimited (i. e. perfected intuition and knowledge). (15) [15] 

3f•liT•tfmf~cfl'1~c'@~qff~ ( f~) a f~Thcfi~i:fl't~·Ph:rsm • 
~cfl'Sl'lfnl~tf~ff ~Rf ~T;:a- f~ ·i:nefirf'ff lfl~q =.ii' ~;ef~ 11 t ~ 11 

anyonyavairarasikiidbhutatattvata, llu-

s (s) yutasphuratkirmJvkorakanirbharo 'si / 
ekaprabhiibharasusarnbhrta siinta Sante 

citsattvamiitram iti bhiisy atha ea svacitte I I 16// 

0 Santi! You are fully endowed with peace and with the light of un
paralleled splendour. You are complete with those marvelous, sparkling rays 
which, springing (from your body, have the power to) bring together (in 
harmony) those beings which (normally) take deligh( in mutual enmity (e. g. 
mongoc,se an~ the snake). And so, you who are nothing but the existence 
of conscioU'mess shine forth within your own heart. (16) [16] 

lfTf..cf ~11l&llf':!;qrf'c{q~ (if) il' ,lq+fmJ' f~qfq =.il'l~?lif;::ri I 

J·~T ~c'f ~~~fc~nf;:r ( no f.:rtlf fcfiil.:f~~tq'~ifT1Jfq ~cf ;le{ II~ \911 

yanti k$a,:iab;ayam upiidhivas(s)ena bhedam 
apadya citram api ciiracayanty acitre / 

Kuntho sphutanti ghanasarnghatita n(h)i nityal'!l 
vijiliinadhatuparamiil}ava eva naiva I I 17 I I 

0 Kunthu I The smallest particles of your omniscient knowledge are 
destroyed with each (passing) moment through change of their modes. And 
although you are uniform, these particles, because they reflect the variega
ted objects, produce a multiplicity in you. Even so, they are in reality 
always held firmly together, and do not separate (i. e. there is no increase 
or decrease in omniscient knowledge, even as its modes change). (17) [17] 
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~~)sar.i~ ~ ll'mf ~ ~~ ~~SfQ;°i~4:ti:llli+fQ: ~~ I 

~a::~)~ll'ffl ~ ~~~ fi4'1-q+te"1f~: q<i=l11i::1<1~ 11~c:11 

eko 'py aneka iti bhasi na easy aneka 
eko 'sy anekasamudayamaya/:l sadaiva I 

nanekasancayamayo 'sy asi caika ekas 
tvarri ciccamatkrtimaya!J paramesvarAra //18// 

0 Ara, the Highest Lord ! Although you are one, you appear as many 
(from the modal point of view). And yet you are indeed not many, (beca
use the modes are not your totality}. You are always One, being a comp
lete aggregate of the multiple (mode,;); but (when one looks only at the 
present moment) you are not a collection of modes, (but rather a si~gle 
mode at a time). Hence you are one (from this latter viewpoint as well). 
Yo'.l are full of th~ wonders of unified consciousness. (18) [18J 

f.:rrif~~iftt Efi!a' ~fi!<:ftiftt ~r~ snc;:r)flSf ~~GTft:tff)St!:ffu f.ncf~'T: I 

ll'11Tt~Rt=r)sfq qf~fa-1ilfl!f ll'mf.ill'TiT ~<f ~ f~ Sffif+ffffl ~ 11 t \ 11 

nirdarito 'pi ghatase ghatito 'pi daraTP 
priipno$i dara'IJ,am ito 'py asi nirvibhiiga/J, J 

hhtigojjhito 'pi paripurtim upai# bhagair 
nirbhaga eva ea citii pratibhiisi Malle //19// 

0 Malli l Although you are divided (into substance and qualities), you 
rem'.l.in unified (because both of these reside within the same space points). And 

although uriified in that way, you nevertheless come to be divided (because 
ofthe increase anddecrease effectedinthe particles of the same qualities through 
the change in modes). And although you thus come to be divided, you are 
infoed free from divisions (since those particles do not separate themselves 
from the qualities). And although )OU are thus free from divisions, you 
attain to perfection pnly by virtue of such divisions (i. e. you are the sum 
of your parts). You are partless, and you shine forth with (unified) con
sciousness. (19) [19] 

~effisflf '!f~ (lNMci::l+fi<lfq('ftSQ{f~ ~~a' ~q' ;fcl' I 

~~9'~i::lfqft:.q (ii(IE(qjc(c£41<1,tlt,cfif~q'iftsf.f~( "1") ~sfu I I~ o 11 

utpa,tito 'pi Munisuvrata ropitas tvam 
a.ropito 'py asi samuddhrta eva naiva J 

nityollasan r1iravadhisthirabodhapiida-
vyanaddhakrtsnabhuvano 'nis(s)am acyuto' si //20// 
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0 Munisuvrata ! Altl).ough uprooted (from all morally unwholesome acti
vities), you were established (in morally wholesome activities). But you were 
not thereby extricated from the cycle of transmigration. (Later) you became 
immovable (i. e. you attained the irreversible. state of liberation) when, by 
constant (endeavour), the rays of your boundless, firm, eternally manifest 
(omniscient) knowledge pervaded the entire universe. (20) l20] 

f~ ffi{)sfq it ffift~sfq f.:r-:1u,;a:~~~cfillsf« mrn(~)ri\'sf« 
~~sftf ~ r,,.mi.fi1q,c(,,11c1c:4fq'4(,,ja.'l~,<e., 11~~" 

vi~vak tato 'pi na tato 'sy atato 'pi nityam 
antaf:ikrtatribhuvano. 'si tadaf!'ls(s)ago 'si / 

lokaikadesanibhrto 'pi Name trilok,m 
aplavayasy amalabodhasudharasena // 21 // 

0 Nami ! Although you have pervaded the entire universe (with your 
omniscient knowledge), you are not omnipresent, (because your space points 
do no.t stretch across the universe; i. e. only by knowledge, and not by actual 
presence, do you touch everything). Although not omnipresent, you always 
internalize the three worlds (i. e. they are always reflected in your knowledge. 
And although the entire universe is thus within you), you occupy only 
small part (of that universe). Although you (thus) occupy only one (small) 
portion of the universe, you inundate the entire triple world with a flow 
of ambrosia in the form of (your) pure consciousness. (21) [21] 

l';a:)sfq i:xira ef~ ~~ .r ;;nf" Tffi'T if:e.-)mr if4i:tf~1fq ~m 1!ira= , 
.,.)q-~a qf~ffi~tfm iftlff ~"' i:n-!ff)sfq · .:nr« f:em'« ~~ 11 ~ ~ , , 

baddho 'pi mukta iti bhasi na casi mukto 
baddho 'si baddhamahima 'pi sada 'si muktab I 

nobaddhamukta parito 'sy asi mokf;a eva 
mok~o 'pi nasi cid asi tvam Ari~taneme //22// 

0 Ar~~/anemi ! Although (at the fourth gu,:iasthiina) you were bound (by 
a large number of karmas), you appeared to be free (in so far as you had 
destroyed false views [mithyatva] and the most gross forms [anantiinubandh'i] 
of the passions). And yet you were not free, (because the subtle forms of 
the passions were not yet destroyed. These perished completely only in the 
thirteenth gutJasthiina). Although you were bound (even in the thirteenth 
guf)asthiina, due to the continuing presence of your body), this bondage 
was accompanied by (such) glories (as the divine sound [divyadhvaniJ, etc., 
in the holy assembly). (And when you attained to the state of a perfected 
being [siddha], you were eternally free. (Thus, from the point of view of Visit www.holybooks.com for more free e-books
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sub3tanc-:}, i. e. including all three times), you comprise both bondage and 
liberation. (But from the absolute point of view) you are of the nature of 
freedom itself (i. e, freedom from all ex,ternal influences. And yet in the 
absence of such influences there is in reality neither bondage nor freedom. 
Thus) you are not even liberation, you are nothing but consciousness. (22) [22] 

'.,;f~)Stlff~~)sf~ ~q1~sfq ~T~'li:itS"m lITT: ~ \;;[1f ~~ .:rrf" I 
' 

f.mrm "l'tml' if qW<:i ~irsf" ~ ~et«e1fo,1i.1sm llif~ 11~~11 

bhranto 'py avibhramamayo 'si sadabhramo 'pi 
saksiid bhramo 'si yadi vd bhrama eva nasi 

vidya 'si sapy qsi na Piirsva ja(io 'si naival]1 

cidbhdrabhasvararasatisayo 'si kascit //23// 

0 Parsva ! (In so far as you had not, d~ring the fourth gw:,asthana, over
come the subtle forms of "conduct-deluding" [ciiritramohan'iya] karmas), 
you were deluded. (But insofar as you had, in that stage, totally destroyed 
the "insight-deluding" [darsa{la-mohani:ya] karmas), you were free of delusion. 
(You destroyed those conduct-deluding karmas called apratyiikhyiiniivara,;a
caritra-mohan'iya, which prevent partial renunciation of unwholesome activities, 
and those called pra~yiikhyiiniivara(la-caritra-mohan'iya, which p~event complete 
renunciation of such activities, in the fifth and sixth gw;asthiinas, respectively. 
Although with regard to these karmas) you were always (after the sixth 
gutJasthiina) free from delusion, you nevertheless, (when seen from the point 
of view of the most subtle forms of conduct-deluding karmas, called saiijl'a · 
lana-caritra-mohaniya, which p~rsist beyund the sixth gu(lasthiina and prevent 
the manifestation of perfect couduct), were the very embodiment of delu
sion. (But because of your tremendous exertion in the twelfth gutJasthiina, 
you destroyed even those most subtle forms of the conduct-deluding karmas 
and hence) you became totally devoid of all delusions. (Indeed in the thir
teenth gutJasthana) you became omniscient [vidyaJ. (But since this omniscien
ce, however exhalted, is still only a mode), you are indeed not (identical 
with) that (omniscience). (But that does) not (mean that) you are an insen
tient being; indeed, you are one who is characterized by the excellent essen
ce of the shining totality of consciousness. (23) [23] 

auoo .... a,..cf~af .... Nf(Oilif'1151~icillhH1ll'qH-1.,lfitt ~G~ I " . 
;:ft ~ft ~ if 'ii\" cmfqar~ ~ ~ ~ f~~~ if: 11~¥11 

fitm'ikrtfi 'calitacitparitJfimamfitra-
visvodayapralayapiilanakartr kartr I 

no kartr boddhr na ea vodayibodhamii.tral]1 
tad Vardhamana tava dhiima kim adbhutal]1 na(l //24// 
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0 Vardhamiina I You are one who has become the very embodiment of 
imperishable (i. e. pure) consciousness (i. e. omniscience), and who is the 
doer (i. e. the knower) of the transformations of all existents. (existents 
which are characterized by) origination (of a new mode), destruction (of 
an old mode), and permanence (of the substance). You are the agent (of 
the act of knowing), but you are neither the doer nor the knower (i. e. you 
are not the agent when seen from the point of view of non-distinction bet
ween substance and qudlity). You are indeed knowledge, endowed with the 
splendours (that accompany omniscience). What is this light of )'ours? It is 
truly marvellous to us I (24) (24] 

~ ~lf~~Tffl'l f~r.ri .\'f'11cC~1'1+H"ii:M.\filmTffiif I 
C ' 

fcC"~c{ fqiifRf ~~~ fili~ ~~q q)7;r~ ~ ;:c- &fi"u,.r,:f ff' q~ 11~~11 

ye bhavayanty avikaliirthavaliffl jinanaf!1 
niimavalzm AmrtacandracidekapUiim I 

visvaffl pibanti sakalaffl kila li/ayaiva 
p'iyanta eva na kadacana te pare,:za //25//1// 

Those who refJect upon the garland (i. e. series) of names of these Jinas, 
(a garland) which i5 endowed with perfect meaning and which is received 
by the pure consciousness of Amrtacandra (i. e. the author of this work), 
will surely, without great effort, cog11iz~ this entire universe (i. e. become 
omniscient). They will never be held (in bondage) by others (i. e. by such 
externals as karma, etc.). (25) f25] I 
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~: ~mfit ~ o~fTiift~q;:ffilf~~~"'¥1:.1qtt~ , 
;i-~~~i:lff4hl€-'-4+1U.k4:S,E'I' ~qf~~~ I l ~ 'l " .... '"~ •\ " ' 

tejal; sprsami tava tad drsibodhamiitram 
antarbahirjvalad aniikulam aprameyam ( 

caitanyacurJJ.abharabhavitavaisvarupyam 
apy atyajat sa.hajam urjitam ekarupam I I l / ( 

I take refuge in your splendour, (a splendour) which is purely intuition 
and know ledge; infinite, boundless, and free from afflictions, it illuminates 
(both) your (inner) self and things outside (you). That splendour, even 
though it encompasses (i. e. does not abandon) the infinite forms which 
are naturally acquired by consciousness, (still) retains its inherent, uniform 
nature. ( 1) [26] 

~ f;:ffct'!fi~q~fqet;~im{i it'f!~~ ~l=~Tcl'lff;ff fcl'fli ef~iiiT~f$1"~ I 

fcl'~ ~'!~~ ~iii" ~ i~ii ~rot fef~tfa~~~ f~.:f f.:rfiil"m;:a- 11 ~ 11 

ye nirvikalpasavikalpam idaf!l malias te 
sambhiivayanti visadal!l drsibodhamiitram ( 

visva111 sprsanta iva te puru$af!1 purii,:1a111 
visvad vibhaktam udital!l jina nirvisanti //2// 

0 Jina ! Those devotees who cling to your radiance, (a radiance) which 
consists of pure, unified [nirvikalpaJ intuition and of pure, many-faceted 
knowledge, touch, as it were, the entire universe. (And yet) at the same time 
(they) will attain to the state of omniscient, perfect being (which is) distinct 
from the world (of objects). (2) [27] 
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~mlf.-"1'1' ll~f~( ") ii~~~Tiil'f.:t"a- ~~: I 

~a-cf l:fflcl"T if' fcf~ ~,~tlf.:o f~ ~ f;:mifl{ 11 ~ 11 

prachhiidayanti yad anekavikalpas(s)atiku-
khiitiintarangajaga!Zjanitai rajobhib / 

etiivataiva pasavo na vibho bhavantam 
iilokayanti nikata 1fl prakata'ffl nidhiinam I I 3 / / 
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0 Omniscient One I The dust (of karma) originates in the fertile land 
of the mind, (for the mind is, indeed) a source from which manifold thorns, 
having the form of imaginings, arise. Igonrant beings cover themselves with 
this dust; hence they cannot see you, an illumined treasure in their very 
midst (i. e. very close at hand). (3) [28] 

~fffil°sflf( il"fu) il'~~mq m ~~cl'~Tlm ~~ I 

~)..frcr .ftf~ff ~r~: ~: ~ '1'cf qmf: 'Sf~~a- , 1¥11 

yatriistam ep(t)i bahirarthatamasy agiidhe 
tatraiva nunam ayam evam ud'iyase tvam I 

vyomn'iva n'ilimatate savitub prakiisab 
pracchanna eva paritab prakafas cakiisti //4// 

The world (of ignorant beings) sets (i. e. sinks) into an impenetrable 
darkness whose form is the (multitude of) external objects. (But) you rise 
up in that very darkness, spreading everywhere, bright and brilliant, like the 
sun in a clear blue sky. (4) [29] 

ifTcm~fc:r f\'if.:r irof~ ;::r T.{'fSi'fcl'f~'F~~qf~~~~f+<f A~ 
~~<tffi:atr.!!•l+l'dl-:>-'dlq'iril~;fi)sfq- ~ fc{f"1f.{~: fel'lITcf: IIXII 

"~ ---.3";?. ~ 

niivasthitif]'l Jina dadiisi na ea 'navasthiim 
utthapayasy ani§am atmamahimni nityam / 

yeniiyam adbhutacidudgamacaiicur uccair 
eko 'pi te vidhiniJedhamayab svabhiivatz /15/I 

0 Jina I You do not grant {i. e. preach the doctrine of) eternal existence 
and yet you always prevent {people from drawing the false conclusion) that 
this great soul is impermanent. (This preaching is) consistent with [yena] 
(the fact that) your nature, wonderful and brilliant with pure consciousness, 
partakes of both the postitve and negative aspects and yet is (at the same 
time) unified. (5) [30] 

~Tf~ ~~ 'dl<fiTI~ff fif~~ ~~\'ifstf,;1-sif~ ff 1 

~nit Rf ~~fflef~~TB ~'cft!!:[ ,r]f~f~q;r~ if f.if';ifl!· 11 \ 11 
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yasmad ida,n. vidhini$edhamaya,n. cakasti 
nirmii1.2am eva sahajapravUrmbhitarµ te / 

tasmiit sadii sadasadiidivikalpajiila,µ 
tvayyu[ d]viliisam idam utplavate na citram ff 6/ / 

Your inher~nt nature, born of itself, shines forth with the positive and 
negative characteristics. It is no wonder that, having such a nature, you 
display the myriad aspect [vikalpa-jiila], (i. e.) being, non-being, etc., which 
are experienced in your consciousness. (6) [31] 

~T<n ~~o~o: ~m;:r ~T TI;:tT: ~ ~ l(cfflNlll': I e. s.:.-· -, " 

trn'ftSttrl-llct+:ct1ai srfa.TTf~ ~""' ~Rtsfti t'lf iffe:<4flt11~~: 111911 

bhavo bhavasy atibhrta/;l sahajena dhamnii 
sunyab, parasya vibhavena bhavasy abhiivab I 

yato 'py abhiivamayatii,µ pratibhiisi bhiivo 
bhiivo 'pi deva bahir arthatayii 'sy abha11ab f /7// 

0 Lord! Filled as you are with innate glory, you are Being; and devoid 
as you are of the characteristcs that belong to other (existents), you are 
Non-b~ing. Thus, although embodying the void, you appear as Being; and 
(seen) relative to the external things, you are indeed Non-being. (7) [32] 

fu~~iffi<',41~ ~c{ffi' ~ ~ ~~ ~~~: srf<'l'mf~ if'fql; I 

~~ ~~ ~~,~q~) ~ ~<',4+1'~qf(f llc;II 
' .... 0 ... 

tiryagvibhaktavapu~o bhavato ya eva 
sviiminn am'i. sahabhuvaf:i pratibhiinti bhiiviif:i / 

tair eva kalakalanena krtordhvakhatJ<Jair 
eko bhaviin kramaribhutyanubhutim eti //8// 

0 Master! Although you have (during your time in bondage) taken 
mmifold bodies, your innate qualities have always remained the same. And 
although you are One, you nevertheless are subject to sequentiality, because 
of the chang.es wrought in tho,e qualities by Time. (8) [33] 

~~ 'llilfTS!im~~ f~~ f'Efo'lfi51Jlef d'ef ffi=~lR{: I 

~d'nf ( ~~) ftt~~~d')sfm:«mtT~Tf~:,m:i:ru {[~ f:Jf.f <tllffl'T (a) cl 11 ~II 

ekam kramakram'1vivartti vivarttaguptam 
cinmiitram eva tava tattvam atarkayantaf:i / 

etajj[h ]agity ubhayato 'atirasaprasiiran-
ni/.zsiiram adya hrdaya111 jina diryati(te) va l/ 9 // 

Thus, 0 Jina, pure consciousness, (though) well-hidden by (both) the 
sequential and siml•ltaneous (i. e. non-sequential) transformations (of the 
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qualities), is indeed your "thusness" (i. e. your real essence). But ignorant 
ones do not see you in this way, and so wander without purpose in all 
directions; the thought (of their plight) at once nearly breaks my heart. 
(9) [34] 

arraf!ftrit fufif lRT ~r<t,('£11..TI: ~~: srvnQfa- a-~ ~~: ~fwl': 1 

er)li fcfflTlffa" ~mlf «!~lSZ ..m:rr ~~ffl f~~~o: ~qcr.'f: I I ' o 11 

iilokyase jina yadii tvam ihiidbhuiasr'i/:z 

sadya/;I pratJ,asyati tadii sakala/;I sapatnal:z I 
v'irye vis'iryati punas tvayi dr$fana$fe 

niitma cakiisti vilasaty ahitab sapatnal:z //JO// 

0 Jina I When you are seen in the world, endowed with your wonderful 
glory, then do all enemies (karmas) instantly vanish. But when those 
(ignorant ones) lose faith in you and thus become powerless, then do 
their souls not shine forth, and then do their enemies, wishing them ill, 
(surely) flourish. (10) [35] 

fifflftf'q~ ~~ f.fqtefer~~ ~fflfomflf ~ ~ofq' 1 

~T~ m'°lf if ~ ~ ~ tcff~ ~Ttffq" ~ f~q~: ~T<! 11' 'I I 
nityodite nijamahimni nimagnavi§ve 

visviitisayi mahasi prakafapratape I 
sam'1hiivyate tvayi na sarrzsaya eva deva 

daiviit pasor yadi pararrz cidupaplaval;i syat // 11 I I 

0 Lord! The entire world may be seen as subsumed by your infinite 
knowledge, for which it is but an object. (Thjs knowledge) outshines all 
other glories; its great, self-evident power continuously increases in splen
dour. Thus, there should be no doubt as to your majesty; only in the 
consciousness of an ''animal" (i. e. an extremist) could such doubts be 
entertained, (much) to the misfortune (of these people). (11) [36] 

fcf~~effi<•11,J\"lf~~m: sr~~ f~) if fq~i:fq~ ~ I 

~~('1')~1:l"A~: ~q~~.-&1111 ~ q~~'e."lf<fflllf ~ 11n11 

visvavalehibhir aniikulacidviliisail;i 
pratyak$am eva likhito na vilokyase yat / 

biihyiirthas(s)aktamanasal;i svapatas tvayzsa 
nunarrz pasor a yam anadhyavasiiya eva I I 12 I I 

0 Lord I You are perceived as marked off (from others) by (the fact 
that) your consciousness is pure and (that it) effortlessly [vi/asa] knows the 
entire range of objects. If an ignorant one does not see you, it is because 
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his mind is attached to external objects and because he is (as if) asleep 
with regard to you; such, indeed, must be (the nature of) his ignorance. 
(1'2) [37] 

"()~~"(~ .:f'! rt1f"(cfN"f.fffll!f m' ~ ( ~) fo fi.f; cRT'fi: I 

~'timef~alglilfcWll~l~~"i~tflfcf~ f~)fo f~ 11n11 

romanthamantharamukho nanu gaur iviirthiin 
ekaikam e~a Jina carc(v)ati kifl'l varakal.z / 

tvam ekakalatulitiitulivisvasiira-

muccaikasaktim acalafl'l vicinoti kin na JI 13// 

0 Jina! Why does the ignorant person, like a cow chewing its cud (and 
aware of nothing but that), know only one object at a time ? Why does he 
not reflect upon you, who are immovable and endowed with excellent 
power {of the self), and who have in one moment taken the measure of 
this entire universe? (13) [38] 

fcff~lrt'mi~in'~T ... ~~ccl't1TS"!i ~ {!cl' fcff~: f~ c1:M~~: \ 

ttf4l+ltcl f~~ fi'f'ftafqffl ~q);~cmf;(t i!oiE~moT: ~v~: II r\f11 
' \:!, ~' ~ 

svasmin niruddhamahimii bhagavafl'ls tvayii 'yafl'l 
ga,:,(ju~a eva vihital:,. ki/a bodhasindhul:,./ 

yasyormayo nijabhal'e,:,a nip"i,tavisvii 
naivocchvasanti hathakvcjmalitii/J sphurantya/J I I 14// 

0 Blessed One! Your infinite knowledge is an ocean, (a thing) of self
contained greatness; and yet (this ocean) becomes (merely) a mouthful 
of water (relative to your knowledge of your self). Its rising waves, whose 
expanse (could) overcome the entire world, cannot rise now, (for) their 
spread ha<; been restrained (by your self-awareness). (14) [39] 

~i~cliifi!filJfcfTIRGrfcf,cf ( fq') tftNfflf~'«lT+I ,,1n:~~: f<fi1itm ( ~) ~S'IT 1 

a'r.A~iifi(qSlf+I({ ~a"i't QtTNro:,r.:g ~~~~~ lflqq d~l(II 

tvad vaibhavaikaka,:,av'ik$OJJavis (s)mayottha-
sausthityamantharadrsal:,. kim udiis(s)ate'm'i I 

tiivac caritrakarapatram idam svamurdhni 
i:yapiirayantu sakalas tvam ude:ji yiivat / I 15// 

The bhavyas (i. e. those who have the capacity for liberation), having 
seen only a fraction of your glory, were astonished, and their eyes made 
heavy with a sense of ease. Why are they now lingering? Let them 
continue severing the "heads" which are ego with the ''saw" of (proper) 
conduct until they see your arising (i. e. until they perceive their true selves, 
which are comparable to you). (15) [40] 
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q tl'~;:a: ~tfcfq fmr~tf ffiifflt{TN'ef~ i{it (+Mtlli I 
' 

~ · <ITTsf'l f':5t;:f ffl!ftfffi~ 'f\1~· "1~· f~ ffl1:fi'I "'ft.l'Sffa iil,a~<C 11 ~ 'rt 11 

ye sadhayanti bhagaval]'ls tava siddharupam 
tivrais tapobhir abhitas ta ime ramantiim I 

jyayanna ko'pi jinasiidhayat1ha kiiryalfl, 
karyatfl hi sadhanavidhipratibaddham eva //16// 

17 

0 Blessed One I Those who seek to achieve your perfected state through 
severe austerities will merely languish in the various states of this (mundane) 
world. 0 Highest Lord r In this world no one can really achieve any object 
(by external means), for effects possess their own efficient causes (i. e. 
external efforts only provide the circumstances under which a potential 
effect becomes manifest). ( l 6) [ 41] 

f~HcRl<I' i{it ~-<est•fdl 'i~Mf<fll ~ ~€1e"1l"'"'qc4 .. d l 

atucf 1~im-~(~it)~ ~~ mi"ff lfil!fT~ 11 t\911 

vijfianatantava ime svarasapravrtta 
dravyiintarasya yadi satJ1,ghafanac cyavante I 

adyaiva pu.Jkalamaliikulakas(s) maleyatfl 
deviikhilaiva vighateta ka,Jayakanthii /117 / J 

0 Lord! Jf only these "threads" (i. e. rays) of knowledge could operate 
in their own nature {i. e. not adverting to external objects), and refrain 
from (the vain attempt to) manipulate other substances, then this entire 
''rag'' (i. e. the dirty covtring of the soul), woven of passions. would be torn 
to pieces this very day. (17) [42] 

3'~c1"~1,~ftfst!fi'T1111 fer~A1!1!("1lJIT fer"'va ~a- 1 
'lcftmf ~el' ~qflt' ~llf'l~ f<l''Sflg. Wflflfi:{T cfq f~) f~~ +n~: 11 ~ t:: 11 

ajiitinamiirutaraytikulaviprak,n:za 
vijiianamurmuraka,:zb, vicaranta ete I 

sakyanta eva sapadi svapade vidhiitufll 

sal]'lpasyata tava vibho vibhaval]'l mahimnab //18// 

0 Omniscient One I The sparks of knowledge are scattered here and 
there by the high-speed winds of ignorance. These (bits of knowledge) can 
be instantly (re-) established in (the own-nature which is) their proper 
place by one who has seen you-r greatness and glory. (18) [43] 
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lfl"ITfffft!fffiq'c'f~<'{ q;~g!fi'AT: ~m~ ~) fcf!Sftnhtm'l''! I 

Sf'ltTef f~~ ~ f~ ~Tffl f.ri'~ ~ ttron.-~ t I ~ \ II 

bodhiitiriktam itarat phalam iiptukamiiJ.i 
kasmiid vahanti pasavo vi$ayiibhilii,Fam / 

priig eva visvavi~ayiin abhibhuya jiinu 
ki,rz bodham eva viniyamya na dharayanti //19// 

These ignorant beings seek fruits ether than "knowing" (i. e. pure, 
object-less consciousness} itself; alas, they entertain desires for objects. 
,Rather (than entertaining such desires), should they not first overcome 
(involvement with) all objects, control all actions, and come to possesJ 
only this "knowing?" (19) [44] 

ll~cl' ~cf 'lTI~sef~~c'l'ifNT fef1S~l.'fmt11fi'VT~~ ~~t't I 

f~rcril')"l~Q if~tviar)s~ ffl a iflqiE!EiR"W~'lt:I': tl~oH] 

yair eva deva pasavo' 111.subhir astabodhii 
vi$vak ka§ayaka1Jakarburata,rz vahante / 

visviivabodhakusalasya mahiirf)avo 'bhut 
tair eva te samasudhiirasas~karaughaf:z //20// 

0 Lord I In the case of ignorant beings, devoid of right faith, (even) 
their rays of khowledge come to bear a taint produced by the drops of 
the staining "concoctions" (i. e. passions). But you, who are skilled in 
cognizing all objects, possess rays which, through their essential equanimity, 
assume the form of a great ocean of ambrosia. (20) [45] 

wr~~cf~'q':'f,fwsnn=n~l!c'l'~t!~ ~wr,:~~f« stlfiesrenq 1 

~ifetf;r~qf°e.fl'{'fSfq !.fi'fTQ'~i'f'T ~i'f)Sfq .fITTcf ll'cfa'T~f~R'.tR': 11 ~ ~ 11 

inatrtvasusthitadrsiprasabhiibhibhuta
kartrtvasiintamahasi prakafapratiipe / 

sarµvidviseJaviJame 'pi kaJiiyajanmii 
krtsno 'pi niisti bhavatt.sa vikiirabhiirab / /21 / I 

0 Lord I In you the vanity of (believing that one is) the agent of 
actions has been forcibly overcome by the non-striving consciousness which 

characterizes the "knower." Your great majesty is evident through (your 
possession of} the special kind of knowledge called "kevala." And although 
this (kind of) knowledge cognizes (various) specific objects (as does any 
knowledge, it is special in that) you have no taint born of the multitude 
of passions (as a resulf of such cognition). (21) [46J 
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~~~li~~~~fif~Sfi<llfis.tfim~~sf~i!f@"! 1 

~i!ffoll'a' ~~-il'f.:r~fa~m;:r"f~m~ ~acl' f~~ ··~~I 1 

sampraty asailkucitapu$kalasak ticakra
prau(jhaprakasarabhasa' rpitasuprabhiitam / 

sambhiivyate sahajanirmalacidviliisair 
n'iriijayann iva mahas tava visvam etat //22// 

19 

The radiance of your knowledge is now free from all limitations; it 
resembles an auspicious dawn, bursting forth with infinite power of illumi
nation. Its innate, shining nature (is so brilliant that it) seems to be 
performing the ceremony of waving lights for the entire world. (22) [47] 

f:er~R-4~<.l'q~)i!f~f.:ri-tTf~: ~i!f~c1nn~~cftf.;;cf~~Tfi!f: l 

~,ft:@sf~q)~~tfif~f!Rf: Sf~tr~<.1' f~ '1'!:~~ o'~I{: ll~~ll 

cidbhiirabhairavamahobharanirbhariihhib J 
sumbhatsvabhiivarasav'icibhir uddhuriibhil:z / 

unm,Jitaprasabham'ilitakiitariik~ii}:z / 
praiyak!jam eva hi mahas tava tarkayiimal;z //23// 

We b~lieve that the radiance of your knowledge must be rising before 
us, for our op<m eyes are being closed (i. e. blinded) by the dazzling, 
shining, towering waves of that innate happiness which belongs to your 
pure and infinite consciousness. (23) [48] 

fq~/.li l{J"~r~ fq~ ~q~:q.:r;:~ f~f~"ef~~q~~ ~qt{tfo l 

~lfi<t'il{~q~qq 1f~i!J~q~~f\ttr: ~"'~~? 11~¥11 
"' "' 

visvaikabhoktari vibhau bhagavaty anante 
nityoditaikamahimany udite tvay'iti / 

ekaikam artham avalambya 1kilopabhogyam 
adyapy upaplavadhiyal;z katham utplavante //24// 

You are the sole knower of the whole world, omnipresent (through this
knowing), bountiful, infinite, and eternally perfect. One wonders why, when 
you are present, these men whose intelligence is afflicted (with false views), 
(i.e.) who have resorted to only one aspect of the objector another, depending 
on their predilection, (continue to) assert themselves (i.e. continue to pursue 
their false_ goals and expound their foolish views). (24) [49] 

-------~---~~-·----~ 
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1f~~cM:'l'~Sll"n~ ~~: ~~" i'11MOl(.q01s\1¥fffl': I 
~ 

~q'(c(~U:S+if<t(~is41l:fii1l:fiR'ffflioit"=..wi f'<R~ ~)sf~ ll~ll~~ll~II 
/ 

citratmasaktisamudayamayo 'yam atmii. 
sadyal) praf)asyati nayek$af)akhaf){iyamanal:z / 

tasmad akha1Jfiam aniriikrtakha1J<Jam ekam 
ekantasantam acala"ffl cid aharrz maho'smi //cha//25//11//cha// 

This soul is a place in which different powers come together. But it is 
dissected- when viewed exclusively from (one) point of view (or another), and 
is thus immediately destroyed. Therefore (one should think to himeself). "I 
am that totally tranquil and immovable light of pure consciousness. I am 
one and indivisible, (and yet) the multiplicity of aspects is not eliminated 
(in me)." (25) [50] II 

1. This verse is identical with Samayasarakalasa 270 
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III 

[cf~cl'~ ~] 

'fll'rh@T~i'fi~mf'~ t:n'Slfcl' cl'~~iITT'l'f~~cf<!ffm: I 
"' "' 

t'fftt sr~ts,lJfffef~Jafqqrf~RTiif'Tiffl{Aiil°l.fil.fi~1:nsfq ,~ srmq''f 11 ~ 11 

miirgii vat iirarasanir bharabhav i tasya 
yo 'bhut tavflviratam utkalikflvikflsaf:i / 

.tasya prabho 'dbhutavibhutipipasitiiniim 
asmakam ekakalaya 'pi kuru prasiidam //If/ 

0 Lord! when you entered upon the path of liberation, you were 
filled with constant jo) and with the blossoming_ (i.e. the fulfi1ment) of your 
desires. Favor with even a small portion of that bliss those of us who, 
after (witnessing) your majesty, are thirsty (to achieve such a state).(1) [51] 

~~)~qtmef~~Tlf 'l'~'!t ~ m ~Gfi'£ ~~<'~ I 

~~'Ii f"f~~~~qi;m~)ffqf~t~: ~R'! 11\11 

drgbodhamatramahimanyapahaya moha-
vyuha1]1 prasahya samaye bhavana1J1 bhava1]1s tvam 

siimayika1]1 svayam abhud · bhagavan samagra
siivadyayogapariharavatab samtmtat //2/ / 

0 Blessed One! Siimiiyika is (defined as) being (established) in one's true 
self, ( the self) whose glory is nothing but that pure intuition and knowledge 
which are attained by forcefull) destroying the array of delusions .. Because 
you had totally relinquished evil activities of every type, you became the 
embodiment of siimiiyika. (2) [52] 

~irafiraur~..Sttlf!ff ~ci ir..Stt~T<l''ff~~i'fq'il'T~q'r,{: I 

f~iNfi!{'Tom<l~)sfq ~ef ifolffi~q~ Sf'li:f ilf~, \l'lT: 11 ~ 11 

atyantam etam itaretarasavyapek,Jaf!1 
tva1]1 1dravyabhiivamahimiinam abadhamiinab 

svacchandabhavagatasa1]1yamavaibhavo'pi 

sva1J1 dravyasa1]1yamapathe prathama1]1 nyayunkthii.l;z / /3// 
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Although yv'J. were (already) endowed with internal control, which 
is independent (of external formalities, such as becoming a monk, 
etc.), you still established yourself at first in tpe path of external control 
[dravya-sa,nyama]. Thus, you did not invalidate the importance of the 
absolute interdependence of internal and external control. (3) [53] 

fc1"151T~~Tt1~f~o~ll' aq)s;:.:rt~~ii"f~: ~'ffltfT o({ .:rtfcl'~ 
atmTafel:ilffi:t".f ~~i sti:\'~iilf): qf~~: "~: Sfi:t'ffl'T 11¥11 

v isriintariigaru$ itasya tapo 'nubhiiviid 
antarbahil;z samataya tava bhiivitasya / 

iisid b:ihir dvayam ida,n sadrsa,n prameyam 
antardvayob, paricarab sadrsab pramiitii//4// 

Ti1rough the maje3ty of your austerities, both attachment and 
av,!r3ion wzre pacified. (Thus) you realized equanimity, internal as well as 

external. The two passions (i.e. attachment and aversion) became (for you) 
like (ordinary) external objects, and you knew them internaJiy as )OU would 
any object (i.e. they were no longer afflictions or influences, but simply 
objects of perception). (4) [54] 

i:r)@'q~(sl'f~(f~~~i~1n:f: 'l!flf~ '(jf,lf lffq~ f,{etr ~f~1~)Sq't I 

l!FfAtittli:ii~fl:rfi«'f: ~q;a"Tqi'ef~~.:rcf: ~o;tcf 11 \(II 

mohodayaskhulitabuddhir alabdhabhumib 
pasyan jano yad iha nityabahirmukho'yam 

§uddhopayogadr<f,habhumimitab samantiid 
antarmukhas tvam abhaval;z kalayarris tad eva //5// 

A person who, even when he has contemplated that (true self), 
continues with his face turned outward (i.e. does not terminate his 
involvement with external objects), will, his intelligence (thus) vitiated by 
the rising of cheracter-deluding karmas, fail to attain the higher stages 
(of pure consciousness). You (on the other hand), having perceived that 
same self, turned completely inward, and thus attained the firm stage of 
pure consciousness (from which there is no falling back). ($) [55] 

?IJ;a-AlfFT"fflf,=pf~;g~~tf: ~n~cmfrt fcff=vrortT~: 1 . , 

fif"'('~)lffllf'(jfT!f~~lf !fl<fof: ~T~ tcl'i:rm:1': Sl'~~~Ttr: II~ 11 
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§uddhopayogarasanirbharabaddhalak ,Jyab 
siik,Jiid bhavann api vicitratapo 'vagun;iab I 

bibhrat k,Jayopasamajas carm;iasya saktib 
svatmiintaraf'!1, tvam agamal; pragalat ka$iiyab //6// 

Although full) immerse<. in the direct experience of .the bliss of pure 
consciousness, you continued to actively engage in various activities. (Thus), 
bearing the powers of pure conduct [cara~a] which arose from the 
destruction-cum-subsidence [k,s-ayopa§ama] ( of the character-deluding 
karmas), you, with passions dissoved, realized the true nature of your self 
(6) [56] 

~~flt fi:fl'ii:f'fi{lfli:ff~lfif: n,1~~fff1{ci:f1't>~~"f f;:t1fOTITT~.:f~Gf)efqf4: I 
~ ... .:ii, ... ~ 

q'fi q~tl5"efifqla+1-i<t'i!:41~ ~)sfq i:r)~~) .'f .'f lit'i~)s.:a-: 111911 

vedyasya vi,Jvag udayiivalikiil; skhalantir 
matvollasan dvig"u,:1.itiidbhutabodhav'iryal; / 

giicjhaf'!'l p:iri,Jahanipiitam anekaviira,n 
priipto 'pi moham agamo na na kiitaro 'ntah //7// 

Although repeatedly beset by '>evere afflictions (pariJaha), you were 
neither confused nor disheartened. (Rather) your marvelous courage and 
insight were doubled, and you rejoiced at the thought that the aggregates 
of the painyielding [vedani)'a J karmas, having thus been ripened to 
fruition, were extensively falling away from the soul. (7) [57] 

an:"' ( ~)., ~q,f~m"lit'i'Tfiffiiifiiiq1~sfq "1'~i:fr~~wf'iffl: 
atmT~ l.fil~ ~~~~ll'fiflGlf~Ti{ft~ Ti'J:~~T'~t:!: I It; l I 

as(s)nan bhavan nijanikacitakarmapakam 
eko 'pi dhairyabalavardhitatuiigacittal; / 

as'in na kiihala ihiiskhalitopayoga-
garjhagrahiid agavayan gurudul;khabharam //8// 

You held fast to your imperturbable pure consciousness, and thus 
paid no heed to even the most painful burdens. Nor did you become 
dismayed [kiihala] even when, all alone, you experienced the fruits of the 
unalterable [nikiicita] karmas (i. e. those which cannot be shed until their 
results. have been realized). This increased )Our fortiude and vigour and 
rendered your heart even more noble. (8) [58) 
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~llmll'it"~~sarf~;;r: ~ r,silf~~q!fi: I 

iil'~:il'a"~lltf<ll~T?;f m ~ffic{ l!.Tffi=lf fm ~lfi~ ~): 11 \ 11 
' ' ... 

uddiimasa1?1yamabharodvahane 'py akhinnab 
sannahya durjayaka$iiyajayiirtham ekab / 

bodhiistrataik$1Jyakara1Jiiya sadaiva jiigrad 
deva srutasya vi$ayaf!1 sakalaf/1 vyacai~·ib //9// 

0 Lord! Unwearied even by adhering tc the most stringent restraints 
(on the senses, etc.), you (stood) all alone, girded, for the purpose of 
(achieving) victory over the formidable passions. Remaining constantly 
mindful in order to sharpen the weapon of insight, you reflected upon the 
entire range of the scriptures. (9) [59] 

4clil6llqQlfl1({ ~T~1J!:frt,il'~lfqf~~~eA I 
' --:.,. .... ' 

3TI~ cflcf<{q<,fT~~Tf"l'~fl~icfi'i£1'~~tj'. ~~<.f<j! ~ 11 ~ o 11 

yad dravyaparyayagcdaf/1 srutabodhasaktyii
bhrkw;yopayogamayamurtir atarkayas tvam / 

iikramya. tiivad apaviidatariidhirfirj,ha-
suddhaikabodhasubhgaf/1 svayam anvabhub svam //10/J 

(Prior to attaining enlightenment), you, truly embodying constant 
mindfulness and employing scriptural knowledge, reflected on the self, 
w:1ich comprises both substance and modifications. (10) [60] 

c'f'Ti{=ffq)f~~ffi={l'<.f ~"' f;:rer.i '!U;:~ ~: ~~Slt~lfT: 1 

snta': ~Tfl: JUf ~;:r: q~ijcfil!f ifli'ff<ililfTctrfc'fcfi~. f cf'it!fiql1fi: I I ~ ~ I I 

tivrais tapobhir abhitas tava deva nityaf/1 
duriintaraf!'l racayatab puru1aprakrtyob I 

priiptab kramiit kusalinab paramaprakar$af/1 
jfiiinakriyiivyatikare'fJ,a vivekapiikab/ /11 // 

0 Lord! You have, through (pratticing) manifold severe austerities, 
constantly maintained great separation between your self and the karmas. 
Skilful, you (came to) possess consummate discriminatory insight; (that 
insight) attained gradually to perfection by the union of knowledge and 
conduct, ( 11) [61] 

1!.T1JTTsrcl"fflf~ ~~~ Jcf.! ~Tef~~cf~~;r: I 

~G ~er ~~ec'f'Tf.f f.m,~lf.l sramit")~~Tf;:r f~~ 11 '~ 11 

srel)ipravesasamaye tvam athiipravrttaf/'l 
kurvan manii.k karavam i${avisi$/asuddhi/J./ 

iiriir/ha eva drr/haviryacapefitiini 
nirlothayan prabalamohabaliini vi$Vak// 12// 
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When, desirous of (the superior mode of purity [k$apa1Ja-sre1Ji], 
you climbed) the ladder (of spiritual progress), you straightaway initiated 

(the process of) athiipravrttakara}Ja. No sooner had you mounted (the 
ladder) than the powerful forces of the deluding karmas were 
beaten back by your resolute assault, and were everywhere thrown down. 
(12) [62] 

fcr;f'J_<fcfi~ qf~Qflif~~T ~m~~QftfT qfffii:JT.:r: I 

~ff~l:f~fq~ff f~~R srtta")sfu ~ q~ir ~qvr)~)lfl! 11 ~ ~ 11 

kurvann apurvakara1Jal]1 pariJJiima§uddhyii 

purviid anantagw:zayii parivarttamiinab / 
uttejayann aviratal]1 nijaviryasiirafJ'l 

priipto "si deva paramalfl k$apa1;wpayogam //13// 

0 Lord! Transformed (by this iprocess), you developed a state of 
consciousness infinitely more pure than the previous one, and you 
initiated the process called apurvakarw;a. Continuously increasing your 
essential power, you arrived at that supreme consciousness which 
annihilates (karmas). (13) [63] 

Sfl'tfTsfilcJf""°cfl'~ cfi~Qff.J~Tcflf~qf~°! ~fqf('f il'T<n:cfii~f~'! I 

3l'~cll'~f.ifcll'cfl'~9:~~m ( ~ ) ~cNTa'() ~lo: SI'~) ~cff"efqfq Sl'cf\'c'Sl'cfiffl: 11 ~ ¥ 11 

priipyii'nivrttikara1J,a1J1 karm;iinubhiiviin 
nirgiilayan jhagiti biidarakarmmaki{tam / 

antarvisuddhivikasan sahajii(a)svabhavo 
jiitab prahho kvacid api praka/aprakiisab //14// 

0 L'.)rd ! You then arrived at (the state of) anivrttikarm.za, 

through the majesty of that state, the dirt of the gross 
was instantaneously destroyed. With (this) internal purity, you 
ched your innate nature, and thus manifested the brilliance 
(inner) light. (14) [64] 

~c'{ ~~"l{~~f!o'tl'~;:rmS<lffl~ffl~~~~,~~~, I 

and, 
passions 
approa-

of your 

3l'fflt:~tf fcf\'fs:~q- ~~~cf\'llfllnl~ ~@: ~Tc'!' ~fl@'~ofcf\'ISJTtfif~: 11 t l( 11 
" ' 

svaf!l suk,~makiUaha/haghaftanaya ·vasi$/a

lobhii1Jukaikakm.zacikka~am utkayalfls tvam/ 
al ambya kine id api suk$maka$iiyabhiivaf!l 

ji'ltaf.t k$a1Jat k$apitakrtsnaka.Jiiyabandhaf.t I I 15 I I 
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The subtle forms of dirt were forcefully destroyed; thus, only the 
unctuous residue of attachment remained. Aspiring to get rid of that as 
well, you rested for awhile in the state of subtle passion (i.e. the tenth 
gwJasthana, called suk,~ma-siimparaya); and instantly you became one who 
has snapped the bonds of all passions. (15) [65] 

~a1=q ifT~~ir-ITISl<fillfl'tff~1=11~;q f;=r~h:~ffl11lJJT f~~): I 

iifTi:fT~lfm~<ti~iren~)'Wfqfs;~Ff f'f!fflfo~rrr~<'<'fif 11 ~ ~ 11 
~ . ' 

udvamya miifJ1sillam ase,rnka,~iiyaki!{am 

ii.fambya nirbharam a11antag1aJii 11i.,;uddhiJ1I 
jato 'sy asafJ1khyasubhasa,r1yamalabdhidhiima

sopanapanktisikharaikasikhamat;is tvam II 161/ 

Dcp~nding entirely upon the infinitely expanded purity (of your 
self), you ejected the thickl)-layered dirt of passion, leaving no residue. 
Thus you became the unparalleled crest-jewel (adorning) the summit of 
the staircase that leads to the stage in wUch immeasurably pure conduct 
i~ gained. (16) [66] 

~~~~fcroitiril<l'i!l'T~~~ i:f~Tff~~T~c'cfifi'Slii:rtS,: I 

~ctiffl~ifi'f~~i:fcf i:f~ f~i;Ji~ ~~c~~q'i:f~i'fii:f~iif: 11 t \311 

.§abdiirthasankramavitarkam anekadhiiva-
spr${ya tadastMtamaniis tvam asankramo 'bhftb 

ekiigraruddhamanasas tava tatra citta-
granthau sphutazv uditam ptad anantate/ab I I 17 // 

Because of having recourse (in the past) to scriptural knowledge, with 
its shiftings of words and meanings, your heart dwelt upon such knowledge 
(which characterizes the first .§ukladhyiina). (But now, having destroyed 
the p;1.ssions), you became free from all "shiftings." When your mind 
beGam~ fixed on a single object, the knots of your heart were cut; 
and in that (very state, i.e. the k;iltJamohagu~zasthiina) arose your 
infinite knowledge. (17) [67) 

m~r~~~~Qff~~~~crifiiif ~<f'! ~fqa-~~~e:nfc=rcti~i 1 

~+Tmlf~~~("jjifi("j jqqm)~;:r;:c'f'T"TWf~cT~f.i[c'f~cT: I I~ t; 11 
"' - ~ 

siik,fiid asfJ1khyagw;anirjarat}asrajas tvam 

ante bhavah k$apitasafJ1hataghii.tikarmii/ 

unmilayann akhilam iitmakali.ikaliipam 
iisrr anantagw;asuddhivisuddhatattval; I I 18// 
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Being at the summit of that proct.ss in Which there occur countleEsly 
multiplied [asankhyiitagw:ia] dissociations of karmas (from the soul), you 
simultaneously annihilated the (four) destructive [ghati] karmas; manifesting 
the entire collection of shining qualities of the soul, you became one 

whose nature has achieved (the state of) magnified purity. ( 18) [68) 

~~R:s:r~ra TI'fi'a-q";:r,:R~ ;;~raff ~~~cf~UJ~.:( I 

lfflfT~f..+flSl'~oll-l'~~~lfi"tllT~~ stfff~Tfff fcf~ 11 ~ ~ 11 

etat tatabprabhrti siintam anantateja 
uttejita171 sahajaviryagw:zodayena I 

yasyiintarunmiyad anantam <:nantc.rupa

sa,nkir!J:iptin;amahimu pratibhiiti vifram //19// 

Fro:n (the time of attaining) that (state) onwards, your (innate) 
quality of "energJ" [virya] was fully perfected. It ( seemed to ) brighten 

(even further) the p.;acerul and infiniU_; shining light which illuminated 
the im n~asurably gloriou., universe; (bathed in that light), the infinitely 
variegated forms (of this universe) were made manifest. (19) [69] 

lfTll"! f~1:.1t~lfq i:r)tT~ f3'f~&!= i!'{flf efiq~«: s:r~ni !fftfTtr 1 

3flf:fiTet1i;;rfa-lT~ f•nm:rffltf~ei ~)~~'fefi~): ~~l=+f"fTUJ: 1 1 ~ o 11 

yogiin jighilfJlsur api yogaphala1J1 jighrkfub 

se,~asya karmarajasab prasabha,n k~ayilya / 
iisphof a vnn at ibharet:za 11ijapradesiif!ls-

tl'al]1 lokapiiram akarofi kramajrmbhamii1wl,J //20/ / 

Aspiring t.) reap the fruits of yog1 (i.e. spiritual discipline), and also 
desiring the c~ssation of all yogas (i.e. vibrations of bcdy, speech and 
mind), you gradually expanded your soul in order to forcibly eradicate 
the remaining dust of the (three ghiitiyii) karmas. You accompanied this 
(eradication) by extending the dimensions (of your soul) with great 
speed until the soul's "space-points" (iitma-pradesa) filled the entire 
universe. {20) [70] 

q11"'1~1Sfft'1\'?ffr~m:-rq-q~: if ~fom ~q:q{~tf r.:r~~i:rr1t: 1 .. 
@T<ti" ftrc(('t( qf~~~ !RffffWfTf~R~l(l:p:rf~\if,{ ~rRf~~: 11 ~ ~ 11 

~ ~ 

pasciid ase,~agunas'ilabharopapannab 
§ailesitiim tvam adhigamya niruddhayogab / 

stokaf/1 l'ivrtya parivartya jhagity aniidi-

sa 1J1.wiraparyaram abhi(i Jina sr:disiddl:cb / I 21 I I 
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0 Jina I (Immediately) thereafter, endowed with the entire range of 
excellent qualities and virtues, and possessing mastery of perfect conduct, 
you (became) one in whom all vibrations [yoga] had ceased. Having 
remained in that state (i. e. the fourteenth gw;1asthiina) only briefly, you 
abandoned in a flash the beginningless cycle of mundane states and attained 
the state of a "Perfected Being," (a state) which has a beginning (but no 
end). (21) [711 

~+Skllii'l;:c'f~~ifafm~~m;:r~~c'fT,a~~if~'f: I 

~~'flt@crii if~~i.fi) ~ ~~~fflfflf~Ttf: II~~ 11 .. ... 

samprty anantasukhadarsanabodhav'irya-

- sambhiiranirbharabhrtamrtasiiramurtib I 
atyantam iiyatatama111 gamayann udarkam 

eko bhaviin vijayate 'skhalitapratiipa}:i //22// 

ln that (p~rfected) state, alone (i. e. isolated from karmas), endowed 
with infinite bliss, intuition, knowledge, and energy, and embodying the 
essence of immortality, you remain, with unfailing majesty, victorious 
throughout the infinite future. (22) [72] 

~@?lftr)qf~~"rfotfli'f~Tf~i:tni'fi:tr~f~m~'!oif~e: 1 

~f-ifo~~qfiff'ilfTI~i:f: .mqill"Ti'fi!q'Jf ~~ill" ~slcfa 11~~11 

kalatrayopacitavisvarasatipiina-
sauhityanityamudit iidbhutabodhadr ~fi I; I 

ut teji t acalitav'iryavisiila.§aktil:z 
.§a.§vad bhaviin anupama111 sukham eva bhuizkte //23// 

Your wondrous vision, (i. e. your) knowledge, is perennially happy as 
it drinks in (its) ambrosia, (namely) the entire range of objects, extending 
over the three times. With the vast, unfailing power of your fully developed 
energy, you eternally enjoy nothing but incomparable bliss. (23) [73) 

1 

~;.;iTiffir<f f~~«Tilf fi!l'lfitht)cf [~cfifl]~)cf fqilHfTilf G{~i'f filflfilf'l I 

'3'(T~Tlfof~llf<f'ff~fri!l'lfim~)~Tfi:rcl'f~f~ frlfw f~~Tcl' ~cf 11~-.rn 

sa111kramasiva likhas'iva vikar,'>asiva 
[sa111kar,sa]s'il'a p;basrva balena vi.§vam / 

uddiimavzryabalagarvitadrgvikasa-
l'ilayitair dW disi spfmtas'iva deva I J 24// 

0 Lord! It is as though you have forcibly moved the entire universe 
(into the light of your knowledge, or 2s thour;h you have) engraved it 
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there, dragged it in (and) chewed it, drunk it down. Your expanded 
knowledge, posses<;ing the assurance that results from the formidable power 
of your energy, sports about (the universe); (thus) you seem to manifest 
yourself in all directions. (24) [74] 

~ ~Ifie ~cftmtt:i 'ff:!' fi:Rri:fi'T~ sr~qrreq ~qra:q f~cfi:m~ircr 
~ ~ 

deva sphuta svayam imaff1 mama cittakosam 
prasphofaya sphufaya viham aseJam eva / 

e;a prabho prasabhajrmbhitacidvikiisa-
hasair bhavami kila sarvamayo 'ham eva//25// cha //III// 

0 Lord! Blaze forth and illuminate this variegated treasure of mine 
(i. e. my soul), (as weB as) the entire world. By means of this (illumination), 
may I too become an omniscient being, (one) whose consciousness ha~ 
irresistably bloomed and expanded. (25) [75] III 
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IV 
[ <iim:~ <!nii: ] 

~cfT.:(rffi<:fl!.fmf>il'~ f<if~q1JCof~·qf~~ll ~~ff I 

fcf!ff;i[~.;i"f6fq"Qcfif ~+rcf ;:cq)s~c'f ~ir.i f>il'.J f~<{~TTf~;i 11 ~ I I 
'Q G. ' c:. --.:, -:i 

sadoditiinandavibhutitejase 

svarupaguptiitmamahimni d'ipyate I 
visuddhadrgbodhamayaik acidbhr te 

namos' tu tubhyaJ11 jina visvabhasine // l // 

0 Jina I Salutations to you who are endowed with the majesty of fully 

risen, everlasting, infinite glory, (to you) who shines with the unfathomable 
m:1gnificence of your own true nature, who possesses consciousness that is 
purdy intuition and k,1owledge, and who illuminates the entire universe. 
(1) [76] 

a:f;=n~.f!Si ~ 6fl'f ~f~~~U" <f!Si ~cfftf ~snfrefi'f 1 

3lifif ~~T~qt~· ~ff~~:W~~: ~~~~9'. it~T~i:t II~ II 

aniidina,~fal!'l tava dhama yad bahis 
tad adya dr:ftafl1 tvayi sa{!lpras'i.dati / 

anena nrtyiimy aham e:ja har~~atas 

cidangahiirail; sphuJayan mahiirasam// 2/ / 

That inner light of yours, which has been lost (to us) since beginning
le3s tim~, is tofay externally (visible) [bahibl (in the samavasara1;1a) and (so) 
is seen through yoUir grace. Therefore, I dance joyfully, manifesting great 
happiness [mahiirasa] with the leaps and bounds [atigahara] of (my) 
consciousness. (2) f77] 

~ ~mi'f ~mci 'I'~: Sl'~ffllff['ll'cl'f~Tf~~+fef~ I 

-:a-crs::;;'tf'l'fi'i ~~r~[ f.:r: ] fcf~Ter~f,hnn=cr.mf+f: , , ~ , , 

idaJ11 tal'Odeti duriisadafl1 mahal; 

prakiisayad vi§vavisiirivaibhavarrz / 
udaiicyarniinarrz saralzkrtiitma[bhib] 

svabhiivabhiivair nijatattvavedibhi/:t / / 3// 
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Here (in the samavasara(za) your unparalleled light rises and your all
pervading majesty shines forth. This (majesty) is worshipped by those who 
know their inner selves, who have attained their natural state, and whose 
souls have become "straight" (i. e. free from wrong views). (3) [78] 

~T: ~cfcifcl"Slfc:rm~or: ~'!f.."lflSf~lITT'iffi:'l'Wlfci'tf: ~~l: 

f<'.l'tr ~~.:~q~ ~Tf1:~T if ~q fcn~~(w) f~fflii:'f f~~ 11~11 

imcib svatattvapratibaddhasa1?1hrtii/J 
samunmi:jan~yas citisaktaya!J sphutii/:l I 

svaya111 tvayiinantyam upetya dharitii 
na kasya vi.fves(s)a disanti vismayam //4// 

0 L•.)rd of 'the World! Who could fail to be astonished by the powers 
that you wield, powers which have by themseles reached the state of 
infinity, which, fully -!llanifest, shine in (your) consciousness, and which 
are brought together and united in your own being! (4) [79] 

{=cf<i~ll' W-ff<ffl~ tf ~ '![ : ] ~Sff(f ~T~~ qffl: I 

~ ~~ fcf:ffl;:fmf{=l:f ~qf~ Sf~~~otn'sflf ~l:l'ifi(f({Tl{ 11 X 11 

svavaibhavasya hy anabhij1iatejaso 

ya eva nu[b] sa pratibhiisase pasolJ/ 
sa el'a vijniinaghanasya kasyacit 

prakasam eko 'pi vahasy anantatiim //5// 

Only to the extremist (i. e. the ekiintavadin, here called "pasu"), unaware 
of the (true) majesty (and nature) of the soul, do you appear as being 
(merely) one (i. e. as absolutely without modifications). But to one who is 
rich in discriminatory insight, the infinitude (of your forms) is evident even 
though you are (simultaneously) one. (5) [80] 

~~~q;:r;:ff~q-1 ffcflicifl:l't afq-1 a:r.:riffl ai:rnr~!f>if:.~q: 

~crq<fifilf~1:i!ifi:«t,a-: f,~·f<t~rsfq ~if> ~efl'<il'~mi n~ 11 

l'ahanty anantatvam am'i tavanvayii 
am';, anantii vyatirekakelayal;z / 

tvam eka citpuracamatkrtaf:z sphuraf!1S 

tathii 'pi dePaika il'iivabhiisase //(!__// 

0 Lord I Your qualities are continuous and infinite; the series of (their) 
scontinuous modes are also infinite. Nevertheless (i. e. in spite of having 
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such qualities), you app~ar (from the p;:>int of view of substanc:!) to be 
one, shining with the marvelous unity of consciousness. (6) [81] 

~mn:f~;i~ttrcf~~,f~;afct~c'fflf o<f~~~.:~lfqr 
sr~l+l':t:fi'ff'{~cl'l~~: fcrm<r~mit~~~;l~~: 11\911 

"' c. 

iis'imasa,.nvardhitahodhavallar'i · 

pinaddhavi.§vasya tavollasanty ami I 
prak amam antarmukhaklrptapallaval:z 

svabhavabhavocchalanaikakelayab I I 7 I I 

Your knowledge has grown, like a creep.::r, beyond all boundaries, and 
has pervaded the entire universe. (And yet, at the same time). that know
ledge is turned inward in the singular activity of realizing (your) own 
nature, and [that] activity very greatly glorifies you. (7) [82] 

3l'if·c{~,efrf"~~r~.:ftr~a ~~{wfq;:ir~lfo'rsf~~ ,ifrro 1 
" >:I ('\ ' 

ffcf~~ ( ~ ) ~cf~T~ffl~ff f.:r~Tirir~)~l@Tef ~ lTrf: 11 i::; 11 

amandabodhiinilakelidolita rri 

samalam unmulayato 'khilaf!l jagat I 
tavedam urjii.(a)s11alam iitmakhelitaf!l 

nikiimam andolayaf'iva me mana/:l IIBI/ 

You have uprooted this entire universe (i. e. the mundane modes of the 
soul), (a universe that had already been) shaken by the gusts of wind which 
are your infinite knowledge. This mighty self-display (iitma-kelita) of yours 
greatly moves my heart. (8) [83] 

3l'fTTefcfttT;ffff!i{ "ff{Cc! ffqfll'r{ <ll'{;ilf~ ifl'-ffl11T~, 

~~~~~tii f.Jr~r~~rfqoi:rT~tl'ii >if'l~ 11 ~ 11 

agiidhadh'iroddhatadurddhara f!l bhariit 
taraligayan valgasi bodhasagaram/ 

yad ekakallolamahiiplavaplutaf!l 

trikalamiiliirpitam ZkJyate Jagat I /911 

This universe, extending, together with its modes, over the three times, 
is seen to be like a mere ripple merged into a tremendous flood (relative 
to your omniscience). You move to and fro, leaping swiftly over the 
wave!! of this unfathomable, profound, mighty, and irresistible ocean of 
knowledge. (9) [84] 
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~tci~c€lc:: 

f.n~~<'l'~f.m.i"<'l'~tm' ~: ~~sfq '1(k1H:O+tfrl 
"' 

arifr IRT~f; Sffcm~a efl'f ~ f~.f;:i-11:~q'(<f;ft~T: 11 t O 11 

visiJtavastutvaviviktasampado 
mitha!J skhalanto 'pi pardtmas'imani I 

am'i padarthiib pravisanti dhiima te 
cidagninirajanapiivantkrtal;i I I 10 I I 

33 

These (infinite) objects (both animate and inanimate) are purified by the 
holy fire of your pure consciousness (i. e. are perceived without accompa
nying passion or grasping), (and thus) enter the abode (of your knowledge). 
Although these objects are inextricably intertwined (by being known simul
taneously), it is nevertheless the case that, being endowed with specific 
individuality, they ar0 distinguished in thats upreme limit (i. e. your pure 
consciousness). (10) [85] 

im:~· ~;::r cft'atf<'l'fflqf;,~~f<'M~ ~T I 
"' " " 

c~!fi~~r,.m~~~ !fi~T~'lri'ts~~: 11 t t 11 

parasparaf!l saf]1valitena d,,vyata · 
samunmi$an bhutibharer.za bhuyasa I 

tvam ekadharmiivahitiicalekJaT;1air 
anekadharma katham 'ik$yase 'kJaraJ:,. //JI// 

You are endowed with manifold ( and apparently incompatible) qualities, 
and yet you are not divisible (i. e. you remain unified as a substance). 
You blaze forth the extremely rich and shining qualities (e. g. intuition, 
k119wledge, bliss, energy) that are mutually well-integrated (within you). 
How can one who is thu'i endowed with many dharmas be (correctly) 
perceived by those (extremists) who have fixed their gaze on only one 
point? (I I) (86] 

~~~!fit ~)Sit@': ~fffdi:lfHp;J~~a' l .., "' 

~m:1'.:t'fH"JI' .:t' ;;:f~ ~~T ml"! ~ITT f~"q'.:fl'f<'I' !fi'R~~l{cl': l l ~ ~ 11 

anantabhavavalikii svato 'nyata!J 
samastavastusriyam abhyudiyate / 

jar/iitmanas tatra na jiitu vedanii 
bhaviin punas taf!l vicinoti kiirtsnyatal;z 11121/ 

There arise in all things, without exception, series· of infinite modes; 
these depend upon the (cooperation of the) material (i e. inherent) ·causes 
and the efficie,nt (i. e. external) causes. The ignorant soul never has any 

Visit www.holybooks.com for more free e-books



34 

awareness of this (fact); but you comprehend these modes in their 
totality. (12) (87] 

if ~ fcf<{Ra' fq~(f ~lffl'T fq~) f~TSCl1q81T<f~~f(f: I 

¥f '!arcll'lefef~ ~IS!f;€l\' ~)fq'l'T€l\'1' fil«T~~S"!'o11 11 ~ ~ 11 

na te vibhaktil!l vidadhiiti bhuyas, 
mitho vibhaktii.'apy apaviidasa111hatif:z I 

susa111hitadravyamahimni pu$kale 
mahor111imaleva ni/1.jate 'mbudhau I I 13 I I 

Even very large collections of words - inadequate as they are - mutu
ally arranged in (all possible) combinations, are not able to bring out the 
distinctions of your infinite aspects. As a series of waves, however huge, 
merges and disappears in the ocean, so are these words (Jost) in relation to 
the majesty of the substance (i. e. your soul), (which is) fully integrated 
(with its qualities and aspects). (13) [88] 

f;;(<ff f~ifstf~.:rfimi ~q~l=fi.'l't4!q\'ll·t4~ I 

~qq~)St{q~cf«!ll cf(,I cl~ ::rm=arfq- ~qcfii:fTqq')~f~ 11 '¥ 11 

vibho vidhanaprati$edhanirmitii.171 
svabhavas,,manam amum alanghayan I 

tvam evam eko'yam asuklasuklavan 

na Jiitvapi dvyiitmakatiim apohasi I I 14 I I 

0 Omniscient One! You alone (among teachers) do not transgress the 
natural boundary (of reality), whose law is (that all things embody both) 
the positive and negative aspects. You never abandon the (doctrine of) 
essential duality, as (seen in the example of) black and white (i.e. "black" 
is white relative to something blacker, and "white" is black relative to 
something whiter). (14) [89] 

~~ ~T~'i fcNtolfflSfffla"T ff~TS~'«'~ srfa~rfl'f '-'' ( ~,) f~l'm'T I 

l'~~1ft:<1~oE1~~ ;:r: SPITTm:rr.ir ;:r cl;:r)~ f~lflf 11,~11 
~ ' 

bhavatsu bhaveJu vibhavyate'stitii 
tathii'bhavatsu pratibhati v(n)iistita / 

tvam astiniistitvasamuccayena nal;z 
prakiisamiino na t ano,yi vismayam I! 15 / / 

Existence (of a substance) is perceived because of the arising of (new) states. 
Similarly, non-existence is perceived on account of (old) states disappearing. 
(Although) shining simultaneously with (both of) these (apparently contra-
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~r ~~) ot'f~~~tffi't q~f;<'f ~mqflf iftf:l~q<'n~ , 

ar,,.('ffcf:ffTil'~.f~('f('f) lfcfFI' ~('{ fflSc "I' ~~a' =.ii" if 11 ~~I I 

ami vahanto bahir artharupatiirri 
vahanti bhiiviis tvayi bodharupatiim / 

anantavijnanaghanas tato bhaviin 
na muhyati dve.Jti na rajyate ea na / I 22// 

37 

These objects possess their own froms, external tto the cognizing 
knowledge). But (when reflected) in your (pure consciousness), they assume 
the form of that very knowledge (i. e. they become modification of 
consciousness). (And yet) you (remain) one undivided mass of consciou
sness; hence there is neither delusion, aversion, nor attachment 
(in you) (22) (97] 

~cf ifl~~~-r<H"fe.lpf cf .. q~~~-lqfW m: I 

( cf~ ] f .. t;q)~;:rf;:r~h:~'¥Fr:;i-cfif~J~'l\'lf~~T (WT) f\'lfif: I I~~ 11 

yad eva biihyiirthaghanavaghauanarri 
tavedam uttejanam 'i,.§a tejasal:z / 

[ tad eva l ni,Jp'ir;la1Janirbharasphutan 
nijaikacitku{lmalahiisas(s)iilinab // 23 / I 

0 Lord ! The massive impact of external objects simply brightens the 
light of your knowledge; (for) you are endowed with the rich blooming of 
the bud of pure consciousness, which opens under the force (of external 
factors, as does the bud of a flower in response to wind, sunlight, etc). 
(23) [98 J 

si~<l'~ ( w) ~~tt'a tr;:f~: stin~im ( w) ~fi:«i aq;at 1 

a,;qrfq il'T{P'T"f~~~ <i~q-€\' f1c: Sf<ti'Tffl f~;::i-~ orcflfi': "~"" 

prameyavais(s)adyam udeti yad bahib 
pramfltrvais(s)adyam idarri tad antare / 

tathapi bahyavaratair na drsyate 
sphu/al) prakaso jinadeva tii.vakab //24// 

0 Lord Jina ! That crystal clearness which characterizes the external objects 
i. e. the knowables) is identical with the internal clarity of the knower (i. e. 
objects are seen exactly as they are). But this clear light of yours is not 
seen by those who are attached to external objects (i. e. those whose minds 
are not pure). (24) [99] 
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dictory) qualities, (i.e.) existence and non-existence, you do not produce any 
confusion in us (i.e. those who accept the anekiinta doctrine). (15) [90] 

~qf'f ~~ ('c1firQ~~T .:f~Rtc,t <Tif~ ~"T ( •ro) ~TS11.rct ( ~) I 

~"+l'T!:l"+l'Tcl')qf ~~)sqlff~~ a' ~cf."+fl!:f ~cl' sm'fq'f~l~Qf: 11 ~ '11 

upai~i bhii.Vaffl tvaffl ihatmand bhavann 
abhii.vataffl yasi parama( para )tmanii'bhavat(n) I 

abhavabhavopacito'yam asti te 
svabhiiva eva pratipattidiirw;a/J // 16/ / 

You are in the state of existence (when seen) in terms of your own 
(substance [dravya], loc_ation [k~etra], time [kala], and modes [bhava]). -But 
you are in the state of non-existence (when seen) in terms of (these four 
aspects as they apply to) others. This (dual) nature of yours, partaking of 
both existence and non-existence, is indeed difficult to comprehend (for 
those who are ignorant of the anekiintaviida). (16) [91] 

"°tlfi '{cfTll'iRlil'i ~[ cf ] cl'T_ ticflfttftl'i'i!i•il"cll''lroitTf~f('( I 

~Tf'«'i ~~ef"' ~~,if~T fc1"'1~"TT~T ""' f~ !:1'~9'!.~Q": II NII 

sadaika evayam aneka e[va] vii 
tvam apy agacchann avadhiira,;lim iti I 

abadhitam dhiirayasi svam aiijasii 
viciira,:iarhii na hi vastuvrttayab / I 17 I J 

Without resorting to absolutist positions, such as (claiming that) this 
(soul) is eternally One, or (at the other ext1eme, claimig that it is) always 
many (i.e. momentary), you hold to the nature (of reality), unobstructed (by 
these false extremes). Indeed, the existence of things (as dual in riature) 
transcends all (such absolutist) speculation. (17) [92] 

\'<1-l~f..-,1«!.!ffiltmo"'ffil'' WJTlffttlff"tf-to~lff'ftsfq • 
"' 

... cll'T~tf~ ~!f\f~~itl~ifst"!~~TcfT'-ttf"+fn~cf"+{c{: ' ' ~ i:; 11 

tvam ekanityatvanikhiitacetasii 
kJa,;ak~ayakJobhitacak,m~ii'pi ea I 

na vik$yase sa}J1kalitakramakrama
pravrttahhiivobhayabhiirivaibhavab // I 8// 

Those (extremists) whose minds are either fixed on unity or eternality 
(i. e. on substance) or are agitated by momentary annihilation (i. e. the 
modes) (both) fail to perceive you. For in you, well-integrated. 
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is the .abundant wealth of (both) the sequentially appearing (modes) and 
the simultaneously active (qualities). (18) [93] 

ati{~~ "1emil")er~;qtr ~trfti:f~t1tf i:f~t1fc1"?fii:r: 1 

arni ~i:f~cl'srf~f~~~ffllff1' ~<t~f-:W.fT'! I I~'?, 11 

. 
apelavab kevalabodhasampadii 

sadoditajyotir ajayyavikramab I 
asau svatattvapratipattyavasthitas 

tvam ekasiik~i k~ar:,abhaizgasa,iginam If 19// 

You are perfect, because of the wealth of your omniscience · [kevala
bodha]; your strength is unconquerable (by ignorance) because of the eternally 
luminous Ught (of this omniscience). (Although cognizing the external objects), 
you are secure in your realized own-nature. you alone are the witness of 
both the momentary (modes) and the enduring (substance). (19) [94] 

Sfcf;T~tf•.('CtfffiflTftt'cfflTI<l'"lm:t ~l=l'V f.f\ITTcl''-l~f}a': l 

fcffcf'6lfl=l'R: Sffa<tma' w.fTif Sl'<ll q~~q~Cf°\'Tg; ir~: ~ql II~ o II ' ' ., 

prakasaya'nn apy atiNiyidhiimabhir 
jagat samagram nijavidyalankrtaib I 

vivicyamiina!:z pratibhiisate bhavan 
prabho parasparsaparanmukha/J sadii //20// 

0 Lord ! You illuminate the whole universe with your supra-mundane 
brilliance. ( And this briliance is even further ) ornamented by the light 
of knowing your self. You refrain eternally from vitiating attachments to 
the object<; known; you are seen to be one who is distinct ( from these, 
though cognizing them ). ( 20 ) [95] 

~Tc{ ~T~f~;;)sfq ~ f'!ffl~ <llcfT irf~~~ 
if i:flcfoT ~fa- olcfi'.fi"T . f"cff(tll'afii·~fc=rr.{f f~fc=r~q- m ~u 11 ~ ~ , 1 

parat paravrttacidatmano'pi te 
sprsanti bhava mahimiinam adbhutam / 

na tavatd du$yati tavaki citir 
yatas citir ya citir eva sa sadii // 21 // 

Although your pure consciousness has turned away frcm (the desire to 
know) all external ohjccts, it (nevertheless) acquires the wondrous glory 
(of simultaneously cognizing them). This (cognizing) in no way defiles 
your pure consciousness, for that consciousness is ever the same. (21) [96] 
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~~ ~S~~ f~llft4«t:'"T 5AS:'f7.:rif ~~~ ~l'{~ I 
' ' 

~~ ~mt: qf~~~~~ Sfq'U~ ~~~T: ~~ ll~Y.IIYll"'II 

tathii sado'nte jina v,ryasampadii 
prapaiicayc.n vaibhavam asmi tiivakam / 

yathii vicitral; parikarmakausalat 
prapadyase svadaparampariil; svayam//25//JV//cha// 

0 Jina ! I describe your splendour to the best of my ability, (a 
splendour) seen in the holy a~sembly as you (sit 'and) enjoy the various forms 
of bliss attained through your skilfulness in means (i. e. those deeds which 
engender the Tirthankara's majesty). (25) [100] IV 
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[ cii.r,~~ir] 

i'f •;if!' QTf;a- 'tl' ;a'i!l~ffii:f~i'f"'tsf;a- f~~i'ffq I 

3fed',~SttlT~'f~tfe: ( f~) ~w: ~<ffct'H'l'~Scflfl;a'fl° 11 ~ 11 

na varddhase yasi ea sarvatwigatiim 
asimanimno'si vibho'namann api / 

avasthito pytitmamahoh(bh)ir adbhutaib 
samantavistiiratato 'vabhiisase // l // 

0 Omniscient One ! You have ceased to grow (since you no longer have 
a body), and yet you attain the greatest height of all (by virtue of your 
omniscience). You bow to no one, and yet are a paragon of humility, (for 
you have destroyed all pride). You stand firm (in your own nature) and 
yet shine forth with your wonderful brilliance spreading and expanding in 
all directions (i. e. you know all objects). (1) [101] 

3'rfTUi'f .. f1'5fi'1'<4f+ifi'+f<fSflff~~001WcR: I 
"' 

~ fi'f'1\FlQ1R"Ui:IJT ~&fi€lt" §f~ lfTI~ ~;:mr.:(~Q: 11 ~ 11 

aniidyanantakramacumbivaibhava
prabhiivaruddhiikhilakalavistara/:t I 

ayaf/1 nijadravyagarim~1i pu~kale 
suniscalo bhasi sanatanodayal; I I 2/ I 

You have encompassed the entire expanse of time by the might of your 
(present) glory, (a glory) attained gradually from beginningless time and 
(now) eternal. (Thi,; point is made by way of contrast with the eternally 
present omniscience of lsvara in the Patanjalayoga school.) You are now 
absolutely immovable from the immense greatnes,; of your own self; you 
shine with eternally rising spiendour. (2) [I02] 

~i ~ ~q'lf'l'T~~~qr ~": fqffqq~af.r'Jfiqi:r 
"' ' 

Wl'TR~~lflf~wi "'1'«\l~ l!oltm f~Ti:f 11 ~ 11 
' 

idaf/1 tava pratyayamiitrasattayii 
samantataf:z syutam apastavikriyam / 

aniidimadhyiin tavibhak tavaibhavarn 
samagram eva srayate cidacchatiim //3// 
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Your consciousness is pervaded on all sides purely by cognition (and 
nothing else) ; it is free from all defiled modifications. (And) your greatness, 
devoid of (such) distinctions as beginning, middle, and end, consists wholly 
of the purity of that consciousness. (3) [I 03] 

~~qtt;f~t!fi:.:f ~) f lilll\lNmfT ~c@) il"~ttf"l I 

(f~q ~ffl fl!l'fq ~:j@~ ~ lta)sft:a if~Tf~ -t flllS:;;f<'f 11¥ 11 

bhavantam apy iitmamahimni kurvaf'i 
kilarthasattii bhavato gariyasi/ 

tathiipi siila,n vidi majjat'iha te 
yato 'sti bodhaviJayo na kiikana//4/J 

Although "universal existence" (artha-satta] is bigger than you in that it 
applies (descriptively) to everything and (thus) encompasses even you in its 
majesty, even that ("universal existence'') is seen to be well-contained within 
your omniscience. This is because there is nothing which is not the object 
of your knowledge. (4) [104] 

~ffl~TAtT~it~~lfl ~ir.nff~~erJsqf~~;:r"~T I .. ' ' 
~~{O'at')eJft~~tff fer~str~ rf~~~l\11' 5f~~~~lillc'fl~l!llT 11 ~ 11 

samagrasabdiinugamiid gabhiraya 

jagad grasitvci py abhidhtinasattyii/ 
tvad acchabodhasthitayii vitjambyate 

nab has thal'i prasphttritaikatarak ii// 5 I I 

The profound "word-universal" [abhidhiina-sattii] applies to the totality 
of words and encompasses the entire univ.erse. Nevertheless, it is contained in 
your pure knowledge and there appears like a ludicrously tiny star twinkling 
in the (vast) heavens. (5) [105] 

fm f~.j f~f~fa"~) ~~';i@'tfT 5'~T I 
.:i' \itlgf~ 5'~tm~T q~: ~lffi' ~Tfct a'~Tfq f~1t: 11~11 

vinaiva visvam nijavastugauravad 
vibho bhavanmiitratayii pravrttayii/ 

na jiitucit pratyayasattayii paral:i 
karambyate bhati tathapi cinmayahf /6// 

0 Omniscient One ! Your cognition exists and is made active by you 
alone, purely through the greatness of your own self; it operates indepen
dent of the universe. Although this cognition is uever intermingled with the 
other ti. e. with objects, these objects) nevertheless appear to be composed 
of consciousness. (6) (106] 
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i'I' cn~m=n q~i-r~~~l fcr~s: .:q f~~fff <fi"Tfq t~T , 
G ' ~ 

'ifcfl'! ~ tt?olR.cf~l~~'fil ~ ffllWTF~ f.R~ 11\S 11 

na viirthasatta prthag arthama,;u,lal'im 
vilatighya visphurjati kiipi kel•a/ii I 

bhaviin svayam sann akhilarthamiilikiim 
sadaiva siik~iitkurute cidiitmanii I I 7 f I 
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Moreover, the "universal existence" never appears isolated from or going 
beyond the limits of the multitude of objects in which it resides. (But) you 
directly perceive, by way of your self-which-is-consciousness, th~ totality 
of object~, (and yet you remain in) your own-being, (i. e. you remain One, 
separate from these objects, and thus you are gr~ater than "universal 
existence"). (7) [ 107] 

i'I' ~~m=n ~~ ~~cf~cfif~i:{ ie{'Tmfl ~'q".f I 

~q aat'lillf'iwf.f~, ~m ('fcf ~ ~ 11i::;11 

na sahdasattii saha sarvaviicakair 
vilatighayet pudgalatam kadacana / 

tathiipi tadviicakasaktir aiijasa 
cidekakol)e tava deva valgati//8// 

(Similarly), the "word-existence" ( Sabda-sattii], along with all the words 
in which it resides, does not transcend its material nature (i. e. :Words are 
composed of matter ; hence the "word-existence.'' is also. material). Even 
so, o Lord, the power of expressing these words is indeed held within a 
small corner of your consciousness. (8 ) {I08J 

9}atS.:ff~t .f~~'4~,i'I'~ fcfi'l'ts;~~~~ (!?if ~ I 

Sl"~lf!IJ_;,'lf~lf i'I' fli!: Sl'lfl1JTc'l'T Sf:q"T~flf i'I' [%] lf~llW 11 ~ 11 

kuto' ntarartho bahirarthanihnave 
vinii ntararthad bahirartha eva na / 

prameyasunyasya na hi pramii~iatii 
pramii,:zasunyasya na [hi] prameyatii //9// 

If one denies (the existence of) external objects, how then can there be 
internal reflection ? And without internal reflection, there cannot be any 
(knowledge of) external objects. Indeed, there can be no cognition (at all) 
for one (who asserts that the universe is) devoid of .objects ; and in the 
absence of cognition, there can be no (way of ascertaining the presence of) 
objects. (9) [ 109] 
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"'~~'ffa"Ut"ii"!filcil.ft ~ ar~~tfif~r 1 

~ il'~tT: ef~ f<.Rq qFff il'~'N~\iffll l 1 'o 11 

na miinameyasthitir iitmacumbin'i 
prasahya bahyiirthani,~edhanakJama / 

vadanti bodhiikrtaya/J parisphutarp 
vinaiva viica bahirartham anjasa / I JO I/ 

Since there is cognition and (the reflection of) objects within the soul, 
one cannot dogmatically deny (the existence of) external objects. Indeed, 
even without words, the object-images {reflected in the consciousness) 
clearly denote the (existence of these) external objects. (10) (110] 

f?.A~~fui §fflf.n~: ~~ef .,q1.,i!oip.f~: l 

~l.f@'Jqf" ~111.tqm ?.:NT f.:A"T <il'feffll'ii~~ffi'f: 11, ' 11 

vinopayogasphuritarp sukhadibhi/:l 
svavastunirmagnagw:iair _vibhiivital;z I 

tvam ekatiim e# samagraviicakarp 
yathii vina viicakaviicyabhavatal;i /Iii I/ 

You appear (to us) with your qualities- bliss, etc. - immersed in the self 
(i. e. no longer distingui5hab1e), for there is no activity-impelled-by-will 
left within you. Thus you attain a unity like (that of) the term ''existence" 
{satJ, which denotes all things and yet is (itself) devoid of the relation 

of word and object. (11) · [I 11] 

"Jfill'l~~~ ~ltl<{ ~ f'§<a~qlf;m( ~) ¥!. 
@i 'tAV ~Tfifihtei f~;f qftc'f: 5t<l'i"fmt 11 t ~ 11 

kramiipatat bhurivibhutibhiirit;1i 
svabhiiva eva sphuratas taviinists)am / 

samarp samagrarp sahabhiivivaibhavarp 
vivar ttamiinarp parita/J prakiisate I I 12 I/ 

You bear the immense wealth of the sequentially appearing modes, while 
(continuing to) shine in your own nature. And that splendour of yours, 
consisting of the simultaneously perfected qualities whose nature is contiunous 
transformation (with no essential change), casts its light in all directions. 
(12) [112] 
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'!ifi1tt,;ii"~.:ffiemt1f~,;:f•n;r.:mqct ~ ~;:n~ 1 

"~"' ".:,n~fi:r~ f~~JTI ~cfflfeci f~TTI ~lff" 11 ~ ~ 11 

kramiikramiikriintavise~anihnaviid 
anaff7sam ekarn sahajarn saniitanam I 

sadaiva sanma.tram idal]l nirankusarn 
samantatas tval]l sphutam 'isa pasyasi //13// 
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0 Lord I By not paying attention to distinctions of sequentiality and 
non-sequentiality, you always see clearly, on every side, the mere existence 
which is One, partless, innate, eternal, and unobstructed, \13) [113) 

Sl'~~~~~~('f ifl''fU~=q qf~~ ~tt({: I 

"~: ~<4(1\:l..,0t=l .. \'~1' 31•1'ch=t'flf: ~'fi~TSVl'cf: II r~ II ... " " 

prade sabhedak~atJabhedak ha1J{iita rn 
samagram antas ea bahis ea pasyatal;ll 

samantatal.i kevalam ueehalanty am'i 
amurtamurtii[t k.JatJikiis taviitJavabf / 14// 

These objects, (both) visible and formless, are divided into atoms and further , 
divided in terms of their space-points and time-points. They simply sparkle 
(i. e. exert no influence) within your (omniscience), which cognizes both the 
internal (self) and the external (objects). (14) [114] 

"ffi fiRmq: "li1fflfSffli~Tfe:qft'q1fflTii!ff~ if~~u: 

tfVfm ffllt'l=lf'fq"t'MT: "~ fq.~;:~<'(<4' a'~~: II t XII ... ... 

tato niral]lsflt krama.§o' rnsakalpaniid 
v,paseimamsavadhi baddhavistarii!J / 

yathottararn sauk~myam upiigatiib sada 
sphuranty anantiis tava tattvabhaktayal;i //15// 

"Existence" [satJ is (itself)devoid of parts. But one may imagine parts in 
this great "existence," and gradually divide it to the furthest extent possible 
(i.e. into an infinity of parts). As he proceeds (in this dividing process), 
the (existents to which ) "existence'' (applies) become more and more 
subtle. Such infinite divisions of reality, (though incredibly subtle, are 
nevertheless) always illuminated by your knowledge. (15) [ll 5] · 
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~~rn-~fil ..a~) ilFJfi:r R"ot(fq~qaTf.:f a- 1 

f.m~ a~ 'ffl'IA ~f..A, 'Sl~~m.-1:11f.,- q~ifl 'qiflmffl' "t~ 11 
" "' ' 

akha,:i<J,asattaprabhrtWi kiirtsnyato 
bahuny api dravyavikha,:it}itiini te / 

visanti tiiny eva ratiini tair vina 

pradesasunyani prthak cakasati //16// 

The entire range of objects, from the partles~ "existence" to the countkss 
[bahu] divisions of the substances [dravya], enters your knowledge, and 
(these objects appear to) enjoy staying there (i. e. they are always known). 
These objects, although devoid of (their) space-points [pradesa] (when 
reflected in your consciousness), nevertheless shine forth (there) with (their) 
individual separateness in,tact. (16) [116] 

~ffRTI~ ~ -a~~ ~, :q ~m~: "a'fll 1 

rcn~ffl qf~nr.t fq~ifu "'~'Ptlfqwl!fffi&~ , , , \911 

krtiivatiiriin itaretaral!I sadii 
satas ea sattiifJl ea cakiisataf:z samam / 

vicinvatas te parita'f:t saniitanafJl 

vibhati samiinyavi.§e$asauhrdam //I 7/ I 

Objects come into your knowledge always shining with both their (particular) 
existence and their mutually (dependent, i. e. univercml} existence. Your 
kn')Wb::lge, simultan!ously cognizing (the dual nature of) such objects 
well-demonstrates your abiding friendship for both the universal and the 
particular (i. e. you always see both aspects of things). ( 17) [117] 

~fit?.J: ~Tti"+f1~a1 fqf~~ qf~~r~~: , 
~ir,"+frcm:oer ~cl' ~ R~: ~ttr.'l'l=~ffi'! 11, i::; II 

muhur mithab kiira,:iakiiryabhiivato 
vicitrarupafJl parb;iamam iryatab / 

samagrabhaviis tava deva pa.§yato 

vrajanty anantaf:z punar apy anantatiim // 18/ / 
' 

0 Lord I All objects are constantly attaining to new and variegated modes, 
since they are (in a state of) mutual causality. The infinity of objects, when 
cognized by you, becomes an even higher order of infinity (because you know 
the infinite modes of each of these objects as well as the objects themselve..,). 
(18) [118] 
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3{.:f;:~) ifolff'~cmf~ 64<>-(il,'jqq~'efq I 

~~~"TllmTG'tff;s@ ~ ~q'lj ~llfqftf ~ 11, \ 11 
"' "' 

ananta§o dravyam ihiirthaparyayair 
vidiiritafll 1yanjanaparyayair api I 

s var upasattiibharag ii(.iha yan tri ta fll 

samafll samagraf}1 sphutatiim upaiti te //19// 

45 

A substance [dravys] is infinitely divided, in terms of the (numerous) modes 
acquired (both) through the .intra-quality transformations [arthaparyaya] and 
through the spatial transformations [vyaiijanapar-,.aya]. Even so, this [dravya] 
is firm[y controlled by the force of (unifkd1 txistence which is its own 
nature. The substance (and its transformations) are simultaneously and 
totally ilJumined within you. (19) [l 19] 

oll"{)f~ ~ .... q'lf?;tf .... q'lf~r ; 1 i'~ff firoll"t~ 
~~ ~~tf) if ~~) if ~~~ ~ ll~oll 

vyapohituf/1 dravyam a/am na paryayii 
na paryaya[n] dravyam api vyapohate / 

tyajed bhidiif/1 skandhagato na pudgalo 
na sat prthag dravyagam t>katafll ty~iet //20// 

The modes cannot abandon (i. e. exist apart from) the substance; nor 
can the substance exist free of modes. The substance called "matter'" takes 
the mode of an aggrE-gate (of atoms); this. (aggregate) does not exist separate 
from its parts. Nor can "universal existence" [satta], (although) residing in 
particular objects, renounce its (essential) unity. (20) [120] 

~~srfu~it ~<rNfc{~act'c'cfcfr+if;:r 1 

~~·~mrm.<ffliflq'~~T~ct~-4 f~ fq~ 

abhedabhedapratipattidurgame 
mahaty agadhadbhutatattvavartmani / 

samagras'imiiskhalaniid anakuliis 
tavaiva vi~vag 11icaranti dr~1ayal; I I 21 // 

The path of reality is wonderful and extremely deep ; it is hard to traverse 
because of the (difficulty of attaining) knowledge of (both) unity and 
diversity. Only your teachings do not depart from the entire range of 
limits (i. e. from the true nature of things), and thus they can move 
unimpeded in (i. e. apply accurately to) all aspects (of reality). (21) (121) 
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atf~~~~~ ~lflq'fflrctit@: ~~sf~ I 

~~~T~wwa .. q4)~~clf~i(~cr: I I~~ 11 

abhinnabhinnasthitam arthama7Jq,alaf]l 
samak~am alokayata/J sada'khilam / 

sphutas taviitma 'yam abhinnasanmayo 
'py anantaparyiiyavibhinnavaibhaval) //22// 

The entire aggregation of objects exists (i. e. is characterized both) as 
unit) and as diversity. Your (soul), directly cogn1zing (this dual nature), 
is always vividly seen as endowed with the majesty of (both) infinite 
distinct modes and unified existence. (22) (122) 

Wl'TF'~iff~'U~~: ~fflf~ f.:t\ilqfg~: 

~ell~ f~~ ~: sr~)~m11 fcf~ntf: 11~~11 

anakulatviidibhir iitmalak~a,;ail:z 
sukhiidirupii nijavastuhetaval:z / 

tavaikakalaf}'l vilasanti pu~kalaf:z 
pragalbhabodhajvalita vibhutayal:z 1123 I I 

Your abundant glories, (such as) bliss, etc., are (all) manifested simultane
ously. These are characterized by (such) own-marks as freedom from agita
tion, etc., and are the signs by (the presence of) which (one knows that his) 
own-nature has been attained. ( Furthermore), they are perfect and illuminated 
by perfected knowledge. (23) [123] 

Pfoq·;~n,;:r ~,;:r cl~.:i ~, .. q.;if"t.i f~ir,:i: 1 

("q"q ... '<§{,'j~q' fqt.fn.m ~~~Ef~~: 11~¥11 ... 

samantam anta.§ ea bahi.§ ea vaibhavaf!l 
nimagnam unmagnam idaf]l vibhiisayan I 

tvam ucchalan naiva pidhtyase parair 
anantavijniinaghanaughaghasmaral:z / /24// 

You manifest your great splendour (in two ways) : internalJy, immersed 
within your self, and externally, being visible (in the holy assembly [samava
saratta]). Thus arising, you are never obscured by the external (objects) ; you 
destroy all clouds (of darkness) with your infinite knowledge. (24) [124] 
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f.@-r~;i;f <'ftnf•Un~ ~T srm qt ~q{=q ~~T I 

tf'4~ 'fT ~ ~1'i~ 'if~T'of( Sf~ f<l'~it \'f~ ~\"ll+tiiN II~ Xll'iJIIXII 

nitiintamiddhena tapoviso#tarJ'l 
tathii prabho murf1 jvalayasva tejasii / 

yathaiJa mdrJ'l tviiffl saka/arf1 cariicararJ1 
praghar§ya vi§vag jvalayan jvaliimy aham //25/ /cha/IV// 

0 Lord I I am dried up by austerities ! Kindle me with the overwhelming 
splendour of your light so that I will burst forth, forcefully illuminating 
you, myself, and the whole world of animate and inanimate objects. (25) 
[125] V 
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[ <fflN<ft'!] 

f~cfi~~ <lq''J,~q,rj ""tm:flf,l flllillmlf f-f9';fffi 
f~~: ~~: f~ ~cp:fl "'i""'&ff..,~l\"f~ mft;@: II~ II 

kriyaikamulaf!l bhavamulam ulba,:.taf!l 

kriyiimayena kriyayaiva nighnatii I 
kriyiikalapab sakalab kila tvaya 

samucchalacch'ilabharef}a s'i{ita!J I I 1 I I 

The pow~rful roots of mundane existence are based primarily on (wrong) 
action ; you have destroyed them by (right) action. Endowed with (ever) 
more excellent conduct and filled with (right> action, your entire range of 
activities becomes (characterized by) perfect conduct. (1) [126] 

~fr1,i4q~O{ =ilrcm'T "i:fV<l11Tf.'! ffl<I'~~ A:~: I 

~)~ '3JJt<l°f4'! ~cf~~ il"<ll otcf~lll~~~ otcfT~ 11 ~ 11 

<fmandanirvedapare,:ia cetasii 
samagrabhogiin pravihiiya ni/;lsprha!J I 

tapo'nale juhvad ;ha svaj'ivitaf/1 
babhau bhavabhraf!l.iakutuhal'i bhaviin //2/} 

Your heart imbued with th.:- profound disenchantment, you abandoned 
all possessions and became deviod of all (worldly) desires. Offering 
up your own eart~ly [iha] liFe into the fire of austerities, you became 
inspired, eager to be finished with mundane existence. (2) (127) 

~ ~Mt:t<1lf~ ~ mr: foqq~'-l ~~ I 

fcf+IT ~~ f.R~~ cfi'4 ~ .fTS'o.~ft('{cfl.ff« 11 ~ 11 .. " 
bhavasya panthiinam aniidivcihitaf!l 

vihaya sadyab sivavartma viihayan I 
vibho paravrtya l'iduram anataraT/1 

kathaf!l ea nii'dhviinam aviiptaviin asi //3// 

0 Omniscient One ! Throwing away and abandoning the path of tr,msmig
ration, which you had traversed since beginningless time, you suddenly 
began to walk over the path to the holy (freedom). Somehow you cut 
across a great distance (i. e. you made incredibly rapid progress) and arrived 
at the path. (3) [128] 
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3{~6tl't1tl' f~v'ffl<rl l'Q!Tll'f'1' ~lP°'N RU~ I 

a:{qm<f ~~t'fT iRFTfq "'Ii~~: 11¥11 
"' " 

adhr,~yadhairyaf'!l viharantam ekakaf'!l 
mahryasi brahmapathe niriikulam / 

adhar~ayan naiva bhavantam uddhata 

maniig api krurakaJiiyadasyava(I //4// 
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Your fortitude could not be chaJlenged ; you moved all alone on the 
path of Brahma (pure self), and (even) the passions, your cruel and rebelli
ous enemies, dared not attack you. (4) [129] 

aq\'f~~t:l!'mffcf~f;rcr,iil: Sf~ <lildfur ~~ q~ I 

1W!§': 1!(<!)f~W~l ~~'lq SlliH'11<l"41cll-li: llXU 

tapobhir adhyiitmavisuddh1varddhanai/:l 
prasahya karmii!1i bhare!Ja pacayan / 

muhur muhub p(d)uritarecitiintarii 
bhavan akar.J'i.t prabalodayavahb //5// 

By means of (external) austerities that increase the (internal) purity (of 
the self), you very forcefully fructified the karmas. Repeatedly you kept at 
a distance (i. e. prevented the fruition of) the large numbers of powerful 
karmic forces brought into premature maturation by your austerities. And 
then, (desiring to escape the fruits of even the wholesome karmas), you 
destroyed them all (by dissociation [ nirjara]. (5) [130] 

(ci'1!f;~ffl~"{tl'T ~:~fvr!ifflf'*r~vr: , 
at~t'fl(~~~~-t: ifi'!f~TSlffq'tl': Slfa-~, U~ II 

tvam ucchikhapraskhalitaikadharayii 
rajaf:zk1~ayasreJJ.ikrtadhirohaJJ.a/:t / 

akha,;uJitotsiihahathiivaghauanail:z 

ka$ayavarfma 'k$apayab pratik$aJJ.am //6// 

As you mounted the ladder of (karma) destruction (k~apaka-sreJJ.i) you annihi
lated the dust of passion at every moment ; (this you accomplished) by 
the powerful onslaught of your unbroken energy and with the sharp edge 
of that upward-moving flame (i. e. your purity) which cannot fall back. 
(6) [131] 
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'a'~q1.fgtfam1'1l~~ f~ (If!)~~ ~lunr~~raffl! ( ~) ~: 
<fi'i(~e:f~f.,.~~) ~efr.=rq~~qfq~'"Fcm~: 11\911 

uparyupary adh yavasayamiilayii 
vis(s)udhya vairiigyavibhuasad(m)mukhab I 

ka$iiyasarpghattanani$/huro bhavan 
apiitayad biidarasukJmaki{lika/J. //7 / I 

Having reached greater and greater heights of purity through sustained 
meditation, you came face to face (i. e. you realized) the glory of (total) 
non-attachment. Ruthlessly you struck down the passions (and thus) 
annihilated both gross and subtle impurities. (7) [ 132] 

~o~)Srl'""~OTTf~~: Sf""ffl'ffl ( ffl) t:n qrorfl=?;f w:ef~: 
f1'('ff(iffif!f¥(\fid~l'1'~~) fiifil' ~VI@' ~lOllt\Qitldi r@: llc:11 

" ' ' 

samantato 'nantagu1;1iibhir abdhutal:, 
prakasas(s)ali pari1Jamya suddMbhil:z I 

nitiintasuk$mikrtariigaraiiJano 
jina k$aviit kti,1;1aka$iiyatiirp gatalJ I /8// 

0 Jina ! You increased the purity of your· total being to an ever-infinitely
-multiplying degree [ananta-gu(la] ; and thus you attained the extraordinary 
brilliance (of knowledge). By reducing the stains of attachment to their 
most subtle form (during the tenth stage, called silk$ma-siimpariiya), you 
instantly (i. e. without passing into the eleventh stage) arrived at the state 
of total freedom from all passsions (i. e. the twelfth stage, k$tramoha). 
(8) [133] 

~Ttl'f;rgq~~l'l~ci) otlat'li 'till'l!T fur;r "~~ 
~"\1:nq~q~~~~: ft:~~litiF"ld': II\ 11 

• ,,0 .. \ 

ka~ii.yani$p'iefanalabdhasau~thavo· 
vyatiya ka$/hiirp Jina siimpariiyikim I 

sprsann apiryiipathamantam ujjvalas 
tvam ask halal) sthityanubhiigabandhatab //9 I I 

0 Jina ! You arrived at the state of excellence which results from des true:. 
tion of the passions, and thus you went beyond the very boundaries of 
the "affecting" influx ( somparayikaJ (which is caused by both vibration 
[yoga] and passions [ka$iiya]). Touching the least (binding·portion) of the 
''non-affecting" influx [tryiipatha-iisrava] (which is caused by vibration [yoga] 
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alone), you became, by virtue of your perfect purity, (totally) detached from 
that (passion-caused) bondage which involves duration and fruit of karma. 
(9) (134) 

~~: "'{4iotl•Ufl'-Hl•tRT 'Slilt@' ~f'lll<m:1 a' ~: I 
" ' 

~~.=i:r(ttl')~~~: ~~~~~~li:i•ft~: lltoll 
C'\-..::, .:, C, .... -

sanaib samrddhavyavasiiyasampadii 
kramat samiisannasivasya te satab I 

babhuvur unmu(r)Jtakalankakasmaliib I 
praphullahar,Jotkalikii manobhuval; //101/ 

You gradually increased your power by exertion (in "pure" meditation · 
[sukla-dhyiina]) and arrived (at the twelfth stage), dose to liberation. Your 
mental states, cleansed of all staim and defilements, became like buds of 

.bli-,s blossoming into flowers. (10) [135] 

~liR'~ ~ ~rtR:~~ ~~tffa- , 
fcr:Jftl;J ~l~f.r~ ~cl''lll ~~lfif~).rm'tl!fl'Tf~: 11 t t 11 

samamrtanandabhare,:,a ptt/,ite 
bhavan manal,lku<}malake sphufaty ati I 

vigiihya l'iliim udiyiiya kevalam 
sphu{aikavisvodarad,,pakiirciJa/J I I 11 // 

(At that time), your mind, like the bud of a flower heavy with the weight 
of bliss (that follows upon) attaining the ambrosia of equanimity, burst 
into blossom. (Then) there arose the omniscient [kevala] knowledge which 
became a beautiful flame of light, kindled at the center of the entire 
universe (and so illumrnating everything). (11) [136] 

m ~~~~illlH'ti:lff~a-: "~~~~~qf .. nI~l!fl'T~ I 

f~1fi'JIT~~qf.s:;ra: ~~cffl'Fl~"'l'T ~cl'R~ 11 t ~ I I 

svayam prabuddhiikhilavastavasthiti/J, 
samastakartrtvanirutsuk'ibhavan I 

cidekadhatupacayaprapaiicita}J, 
samantavijiiiinaghano bhaviin abhut j I I 2 // 

(At that time)· you realized through (the power of) your self (i. e. not 
depending on 'ienses or mind) the true nature of all reality [vastu]. Totally 
indifferent towards the desire to act (i. e. Jacking any volitions), you became 
infinite through the full expansion of your consciousnes'>, a mass of pure 
knowledge on every .side. ( 12) [137] 
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('fffi m=r~Pf~ ~ii ~ ~~f~: ~W~ o{q''9: I 

atcm f~~~~~l!('j f~ (~)~~~ f'"'~: II t ~ 11 

tato galaty iiyu# karma pelavafll 
skhalad bahib se1am ase1ayan bhaviin / 

aviipa siddhatvam anantam adbhutafll 
v is(s)uddhabodhoddhatadhamni niscalab I I 13 // 

Then, as (your) life came to its end, (you entered the fourteenth stage, 
ayQga-kevalin, wherein) you de5troyed all karmic residue, (which is) by 
nature external to the soul. You attained the wondrous and eternal state 
of ;'perfection" [siddhatva], and remained forever fixed [ni.§cala] in the 
highest abode of pure knowledge. (13) [138] 

f,.,.~<t>e:tlffl<f<t a- ~a,";w .. a•i'lll\f<tiiom ~ 1 
;{ l,'jftef~~lliffl' flntfa- ~~~: ll t¥1 i 

cid ekadhator api te samagratam 
anantav'i,ryiidigw;iib pracakrire I 

na jatucid dravyam ihaikaparyayafll 
bibharti vastutvam rte 'nyaparyayail;t JI 14// 

Although you have reached the perfection of consciousness, (your) other 
qualities, such as infinite energy, etc., (themselves) bring completeness to 
your perfection. In fact, the substance called soul [ cit] leaving all other 
modes does never assume the reality of one single mode. (14) [139] 

~llf~Tf:.:rclfif~T<FTUtml ~~•hm=ttftf~~ fcJ«lifitH 1 
' ' 

~q'T~'fl~~f"(Ol'l ~:Jqrircf ~~( t'!) 11 t ~ 11 

svav'iryasacivyabaliid gar,yas'ifll 
svadharmamaliim akhiliifll vilokayan / 

anantadharmoddhatamalabharitfifll 
jagattray,,m eva bhaviin alokayan(t) //15// 

Relying upon the might of your own energy, you eNperienced the entire 
aggregation of your infinite qualittes and inodes. You also experienced the 
three worlds, which (themselves) bear abounding series of infinite aspects. 
(15) [140] 
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fa1"'iTfflcl'~~~i'ficfq'qQS1q.,,.,;nt"'~~ef'<{: l 

fcflf ~q&Tf.wc:'f f1"'it:i'lif>i~l~~i'f~~qfi@'T ~<il'Ti'fl I~~ 11 
" ' 

trikalavisphurjjad anataparyaya
prapaiicasal]'lk'in;asamastavastubhi/;l I 

svaya f/1 samavyakti kilaikakeval'i-
bhavann anantatvam upiigato bhaviin I I 16 / I 
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All objects, along with their infinite modes, (modes which) arise in the 
three times, arc automatically and by their own (power) reflected simulta
neously in your knowledge. Thus, although you are One, you attain to the/ 
state of infinite (multiplicity) through this kn9wledge. (16) [141] 

tfq?l( f~~i:fc:'I' ~~~~ ~a" -ert~lifo ~"'cl" qt I ' ~ 

~~'R o~ (<fitf ~c(l{ ~)ferf1t icf m~~ 11 ~ IS l I 

yad atra kincit sakale 'rthamaf}t}ale 
vivarttate vartsyati vrttam eva vii / 

samagram apy ekapade tad udgataf/1 
tvayi svayaf/1 Jyotif!i deva bhasate I/ 17 / / 

0 Lord I Everything in this totality of objects that happens, has happened, 
or will happen, is reflected in you, the (omniscient) light, and thus shines 
forth simultaneously. (17) [142] 

nivrttatr,w:zasya jagac caracaraf/1 
vyavasyatas te 'skhaladiitmavikramam / 

pariit pariiVrtya cidarrrsavas tvayi 
svabhavasauhityabharad jhatanty am, /1181/ 

Your self-valour (i. e. your infinite energy) is unshakable, even when you 
perceive the entire universe, both animate and inanimate, for you have 
turned away from all desire. The rays of your pure consciousness have 
turned away from external objects and flash within -you by the force of 
their own satisfied nature. ()8) [143] 

~'1ki<E1Tifl;tfll~T~~~N~ f~'ill'9: ~~~: ' 
~cf1:rlHfi'fTSSOOi'fif'11'~m <Et'i:m'it~crft:~l! I I~\ l 1 

anantasamiinyagabhtrasara,f,-

bharel]a sincan svavisefjav'irudhal) / 
tvam atmana"tmiinam ananyagocaraf/1 

samagram eviinvabhavas trikiilagam / I 19 I I 
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You "water" the "creeper'' of your own extraordinary knowledge [kevala
jiiana] by means of the "stream'' of extremely profound and infinite 
intuition. You know your self by (the power of that) self (alone, a self 
which) extends into the three times and is not knowable by others (who 
are not omniscient). (19) [144] 

Wf.:cm: ~~~~) ~: srfqq-lf1$t~ef"' f.,-.i~'! 
~~ ctt~'ffl~f.~~TS~q-q ft{qlqfu I I~ o 11 

anantasa(t khatJ<!Jtam atmano maha(t 
prapitJ{layann atmamahimni nirbharam / 

[11am atmani vyaprtasaktir unmi~ann 
anekadhii''tmiinam ima,rz vipa.~yasi //20// 

Although the light [ kevala-jnanaJ of the self is infinitely divided (by knowing 
infinite objects), you totally unify it within your own majesty (by knowing 
your self). Your infh\ite energy operates within your being. and you know 
your soul, shining with manifold nature (i.e. unified as well as diversified). 
(20) [145] 

'Sfitl~flt11ttfcff~;:'fcl~ sril~m fiiffl' ~T~"«'f: I 

3'1JT~qi:~ f.{~ ('If!} ~f~;ff ~ {~ .f ~ ~'Vfcm{ 11 ~ t I I 

pramatrmeyady avibhinnavaibhavaffl 
pramaikamiitraffl Jina bhiivam a°srita}:, / 

agiidhagambh'ira nijiiffls(s) umalintffl 
manag api sviiffl na jahasi t'ikfJJatiim // 21 // 

0 Profound and Unfathomable Jina I The splendour (of your omniscience) 
is not divided by (such) distinctions as "knower" and "thing known," for 
you have attained to the state which is nothing but pure cognition. (Never
thele,.s), you do not even slightly abandon the sharpness of your streaming 
rays of knowledge, (by which objects are known). (21) [146] 

anantarupasprsi siintatejasi 
sphu{aujasi prasphutatas taviitmani / 

cidekatiisaizkalita}:, sphuranty amu(t 
samantat'ik~tJiinubhaviiJ:, svasaktayaJ:, //22/ / 
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1n you who shines forth with evident majesty and with the peaceful light 
that touches infinite forms, there are manifested on every side these self
powers (bliss, etc.), (powers which are) intensely perceiving the self and 
unified with the undivided consciousness. (22) [147] 

ar.Rl'f<m°A~l;.'fl mfr.Ai~Afqq f!rei~~ I 

Sl';;Jq'~~~~~~~~: f~m lfm~ ··~~·· 

anantavijiiiinam ihiitmanii bhaviin 
anantam iitmiinam imam vighattayan I 

praca,:z<fasamgha11aha1hasphu(at.fphu1a-
svasakticakral,i svayam 'isa bhasate //23// 

0 Lord I In this perfected state you take your self, endowed with infinite 
knowledge, as your object; you shine with the multitude lcakra] of your 
own powers, (powers) which are manifested as a result of the tremendous 
and forceful impact (of the self knowing only itself). (23) (148] 

. ,c1~~~lf fo'l'lT~~.c: q~q'~lf ~cl'°n;fflf~ir: 

~fo'l'l{~~f.J~t~~T f~u;Rq(+q <•~•: 11 ~'-'11 

svarupaguptasya nirfikulatmana/.l 
parfinapek~asya tavollasanty amu(l / 

sunirbharasvanubhavaikagocarii 
nirantaranandaparampariisrajal,, I I 24 // 

Not depending upon anything else, you are totally free from all sorrow, 
well-secured in your own nature. Within you shine forth the garland-chains 
of unbroken bliss, which have become the sole object of (your) intense 
experience of self. (24) [1491 

~ qi lftcfi'flfl~ lf~ ~ft:q~TP'~c: I 

lfi'itf~ ;nmfq 1Wlif;r.qlf ~ f.:r;;ftsr.f ~T 'f~ ~: 11 ~~I l'i91 I~ 11 

prasahya miiffl. bhiii•anaya 'nayii bhavan 
visann ayaspi,:z(jam ivagnir utkatal;z / 

karoti niidyapi yad ekacinmayaffl. 
gu,:zo nijo 'yarn jarj.ima mamaiva sal,, /125//chal/Vl/l 

Like a blazing fire forcefully infusing an iron ball (with heat), you enter 
me by means of this prayer. If, (havmg done this), you (still) do not 
render me one who is purely consciousness. it must be due to my own 
dullness. (25) [150] VI 
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3ffi11'ffltt~f~fq 'l3=;;Jfefl <il':stl'!: ~f~;o~ftS<{"°: ( '!fl'; ) I 

~ffll=lflf ;itcr qi?fITT;;fq.S:~ ~cr"frfl=;:r fcrl!.l'TRn<feflf tt.f~ffq 11 ~ 11 

asimasaf{lsaramahimni paficadha 
vrajan paravrttim anantaso 'yas(s)al) / 

lagamy ayaf{l deva baliic cidaiicale 
svadhamni visriintividhiiyinas tava //I// 

0 Lord ! Helpless in this terrible beginningless transmigration, I have 
passed countless times through the five-fold cycles [pariivrtti]. * (But) now I 
ardently take refuge beneath the cloak of consciousness of you who rest 
in your own abode. (l) [151] 

cfi(fllffl'~f{E{'eW~f lfif<lilfl f~cfi~q'l ctfcf~tto: I 

f'lllltUc! ( f<lilfl'i'!) Sl<liffl~o°' 'fo~ffl<t ~cf<I~ f~~ '"1ef;;f~ 11 ~ 11 

ka~ayasaf{lgha!{anaghr .Jtase~a yii 
mamaikaya citkalaya vyavasyata/:l J 

kriyat (kiyan ) prakii.sas rava bhutibhiisane 
bhavaty aliitaf{l dinakrn na jiitucit 1/2// 

Using the one bit of knowledge that has survived the impact of clashing 
with the passions, I endeavor to praise your majesty. (But) how much light 
(can my feeble efforts produce) ? Indeed, a torch can never become the 
sun. (2) [152] 

* This refers to the five parivartanas, viz.' dravya0
, k~etra0

, kiila0
, bhava0

, 

and bhiiva0
• For details see Sarviirthasiddhi, II. 10. 
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f "'7ffl ~ f!fifS:'qof,nf~cr~ f~~ f~:;;m:r)cr f<lcr .. cfif I 
' .. c. ... ... c. ... 

f~ ~ ( 'lfT) [ ~] flfifs:'r.{q"~9'. ~ i'cl~~ ! a-~: P.ti~ fcftftqfi'f 11 ~ 11 

kiyat sphuta111 kiiicid aniidisa111vrta1JZ 

kiyaj jvalat kincid at'iva nirvrtam / 
kiyat sprsii (a)[t] kincid asaf!lsprsan mama 

tvay'isa tejab karw;zaf!1 vi!/idati J/3// 

0 Lord! My own light has since beginningless time been covered up, 
manifesting (itself) only slightly; it has mainly been extinguished, burning only 
a little; and unable to touch most objects, it has cognized (only) a few of 
them. (This light) becomes pitifully downcast with regard to you (i e. when 
it seeks to describe your infinite glory). (3) [153] 

llffltt(~ ? ) fffl ~~ ill11-$.,illfi"" ~~ Sl"ffl~tsfctcfi'~: 

ftftftf~)~~;rtffl~: ~i'f tfl~ f~m ! i:t"lTIT: ? lt~II ...., ~ e 

pral(h)iip(y)a vi§vaf(l sakalaf!1 balad bhavan 
mama svayaf!1 prak$arito 'tivatsalab / 

pipasito 'tyantam abodhadurbalab 

k$ameta piituffl kiyad isa madrsab //4/ / 

0 Lord ! Full of affection you have showered (the ambrosia of your 
wlsdom) upon me (alone) out of the whole world (of beings). But although 
(I am extremely) thirsty, how much (of this nectar) can a person like me, 
weak with ignorance, pos~ibly drink? (4) [154] 

iN w.fl~t(fififfi!fi~T ""m imrrtff~tf&,~: 1 

~ ~fffi'lil"la~m ~er illff~ffl ~;:nftf IIXII 

ayaffl bhavadbodhasudhaikasikaro 

mamiidya miitriipari,:ziimakiif!1k$i,:zal;, / 
krame!la saffldhuk#tabodhatejasii 

mayaiva peyas sakalo bhaviin api //5// 

For me, desirnus of good health, one drop of the ambrosia of your 
knowledge has acted as a medicine. ( By partaking of this ), the light of my 
knowledge has gradually been kindled. ( And now that my health has been 
thus restored), your (teaching) should be fully taken in ( i.e. understood 
and followed ) by me alone ( i.e. with no further external assistance ). 
( 5) [ 155 ] 
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58 l3fl't:i"G""'!~f,ref~: 

ar.:n~('f qt%'f~ttr.i fqq'! ( ;;r) ~r~~r:('l'iff~~*rq: 1 

~cf m"cfisl:flfl:f ~'f: ~c{li ~qqT ;; ffl~tf~ f~ fQ 'J~Tm:itti{; ? 11 ~ 11 

aniiratam bodharasiiyanam pi ban [n] 
[ a ]khaf)q,itiintarbahirailgasamyamab / 

dhruvam bhavi:jyiimi sama!J svayar11 tvayii 
na siidhyate kim hi grlz,,tasarhyamaib / /6 // 

Constantly drinking the ambrosia of your wisdom, and Holding intact 
my internal and external controls, I shall certainly, by my own efforts, 
become like you. For what is there that ca11not be achieved by those who 
have accepted ( the vows of) self-control ? ( 6 ) [ 156 J 

ctf<"f~~q' ~,r{~i:n r~~~tf ll' ( ~) ~qswrr.,~, 
~q'T ifl'f P..Tfvrf 7fT'ITT'ffvrf P..Ti:f f ~~) ! f~zrcm:fl:rct qci" a'cf 1113 11 

~ ,~ 

vyatitasarJ1khye~v api saktyarak:jayii 
sthitasya mai(me) sa,,1yamalabdhidhiimasu / 

sada gw:,a.sref)isikhiimm:iisritam 
vibho kiyad duramidar,1 padam tara //7 / / 

0 Omniscient One! you are fully secured in the ( thirteenth ) stage, 
( namely, the sayoga kevalin ), which embodies countless attainments of 
selfcontrol (i.e. wherein self-control is perfected ). 1 That stage which is the 
crest-jewel of the ladder of spiritual progress, ( namdy the fourtt.enth stage, 
called ayoga-kevalin ), is but a short distance from you; only because 
you have not fully exercised your powc:r ( of stopping all yoga-vibrations 
have you not yet arrived there ). ( 7 ) [ 157 ] 

3'"l?~fimfq~T fcnt) fqf~;.j~1:l''f a'~c!~~~ I 

ar~a;c:rf<ffl"A"trlftf titm;;) ;; liifT"fflTf~Q~qfi:f 'lli'f'f'! 11 l:i II 

uparyupary ftrjitav,ryasampadii 

vibho vibhindams tava tattvam asmy aham / 
alabdhavijniinaghanasya yogino 

na bodhasauhityam upaiti manasam //8// 

0 Omniscient One! Through the wealth of my ever-increasing energy, 
I am able to gain ( more and more discriminatory ) insight foto your true 
nature. ( And such insight is to be desired, for ) unless the mind of a 

yogin attains the, state of being a mass of discriminatory knowledge, he 
does not reach the satisfaction derived from experience ( of the self). 
( 8 ) [ 158 J 
10n the asaf!'lkhyata-saf!'lyama-labdhi-srhanas see Sarviirthasiddhi IX, 46-49 
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~ ( ~) ip.;Jr,:~~~'ttl'T ~T~ui i!:cJ ! ;ri:r ~i:nt: 1 

~<fti' s'.if!:f~~ffifT"!~~t<{tfl: ~~~T :q;ft~cr: 11\11 

ajas(s)ram asriintavivekadharayii 
sudarw:za1J1 deva mama vyavasyatal:z / 

svaya1J1 jayant y ullasitadbhutodayiil) 
kJa,:zaprah"t,:uivara,:zii manobhuval:z J/9// 

59 

0 Lord ! I have striven long and hard (in performing austerities) with 
an unceasing stream of discriminatory knowledge. (Thus) my mental statt:s 
are victorious; they have the wondrous flashings (of bliss, etc.) risen (with
in them), and they have reached the stage where their coverings will be 
spontaneously lost in a moment. (9) [159] 

~'fl,('f!:ffl~TG<fi~T ~~il'tm:ti ~in:{ I 

il'i:t'l'-F ~'1: ~e"')~"'Q~~ S!'~w ~T~~m ~ ~: , , ~. o 11 

samiimrtak$ii.lanago<JhakarmalJii 
ka$liyakalu,~yam apasya tatsamam J 

mamiidya sadya/:z sphutabodhamal)qalal]1 
prasahya siik$iid bhavat'isa te mahal:z 1110// 

0 Lord! The dust of passions has been removed by the strongly (cleansing) 
action of the water of equanimity; (thus), today the sphere of knowledge 
which (can) intensely experience your great glory has instantaneously manif
ested itself (in me). (10) f160] 

,1ll''ftri:rmc"f ( ~) $'f ! fffli?!f~mi:rf~f"l'lf: imfl!iff~Tll$1T<f: , 
qt , g ~Tll~~t,i:lf~~ffl femf;:('f iitffll "fcfl:i~tf.:cifl'itq;ry, 11 t ' 11 

tvam atmasatm[y]ajiia cidekavrttitiim 

asisriyal:z fo$itariigadurgada/:z / 
pare tu ragajvarasatmyalasii 

visanti balii vi1ayiin vi$opamiin / I 11 I I 

0 knower of the Nature of self! your afflictions in the form of attachments 
are dried up, and you attain to the state of unified consciousness. But fools· 
(who are) outside (of your teachings) attain only to the objects of the senses, 
which are comparable to poison, (because) these (fools) desire identity with 
the fever of attachment. (11) (161] · · · 
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f'fltITT~{~) ~~f.:f f~~~;:J~~T[:] f.l;tfTS;:Jm° 
t'cl'~~~f:q-fli'f q-SfiiJJ ~~Ritiq~ (q°lfq11ic' ~c! II n II 
kiyat kiyan(t) sa,rzyamas,mavartmani 

kriyiirateniipy aparii [b] kriyii ghnatii I 
tvayedam uccafl{j,acidekavikramaib 

samastakartrtvam apakrta1n hat hat I I 121/ 

(While) on the path (which goes to the) limits of (practices of) self-control 
although you were slightly attached to certain (wholesome) activities, you 
destroyed all other (evil) activities. Indeed, by the labour of youi; fierce, 
unified consiousness, all egoity (i.e. the sense of being an agent of karma, 
etc.) was forcefully eliminated. (12) [162] 

~·~qot~i;:J ~ftqo: 51'~ 'fft?.fT ~~ 'lffl'l!{{f{ 

~ (cl') q~fifW f.:f~~iti'! ~~q)'""f~ fit~ ~: 11 ~ ~ 11 

akartrsaf'J1,vedanadhamni susthitalz 
prasahya pitva sakala,rz caracaram I 

tvam es(v)a pasyasy anisa'f!'l nirutsukab 
svadhiitupo~opacitarr1 nijaf!'l vapul) I/ 13 I I 

Having vigorously taken in (i. e. known) the entire animate and inanimate 
world, you are well-secured in the state of knowip.g, devoid of egoity 
(pertaining to karma, etc.). Free from anxiety, you always merely observe 
this body of yours, which is sustained by nourishment derived from its 
own elements (i. e. the Ttrthankara needs no food). (13) [163] 

cfcfl~)~~~;:J if~i:f ~~~f~fcr~~q'; I 

""' f~ili~~,c'l'l~(~) ~llffi{tr: ~q-mcmh:u.dt-1+n ;:J f~a- 11~¥11 

taviirhato 'tyantamahimni sarr1sthiti'f!'l 
svasrmalagnakhilav isvasampadal) / 

sadii nirucchviisadhrtat(s) svasaktayal) 
svabhavas'imanam imii na bhindate //14/J 

You have attained the holy state of being secure in your immense majesty. 
The glories of the entire world of objects are well-contained within their 
own limits (i. e within your omniscient knowledge). Your own powers 
(bliss, etc.) are always held within you, lacking even (so much as) "breathing 
space" between them (since their number is infinite); they do not transgress 
the boundaries of their own nature (i. e. they are all experienced by your 
infinite intuition [ananta-darsafla]). (14) [194] 
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~~~~~ ! ¥tiiiif4'ril4i:411•dlc(~ii'llii(1{ I 
0 ... • .... 

~ ~" ,~~f;'lif(f f"q"i~•PTl~~~<'r ~: I It~·· 

tavedamuceiivacam isa majjayaj 
jayaty anantiidbhutasatyavaibhavam f 

svatattva eva sphurad iitmayantrita,r, 
cidudgamodgiiratarangital]'l maha}J //15// 
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0 Lord! The world ofgross and subtle objects is immersed in your glory; 
this (glory) is victorious, infinite, real, and wondrous. (Furthermore), it shines 
in its own-being, which is controlled by the self and is always active (i.e. not 

merely potential) as a result of the continuous waves and floods of (manif
est) consciousness. (15) (165) 

,~mq ~(~)".I~ ,lfm ~,.~lfe~fqi f'ffltm'..
q~ ffl ~~1t4(,lfw,~T1mtin' fil.:f ! 'llf".flJ.tffl 11 t ~ 11 

sprsann api sva,r,s(s}ubhare~a bhuyasa 
samucchvasad visvam ida,r, svastmani / 

pare,;a sarvatra sada'py alanghita-
svabhtivasimti jina ntibhibhuyase //16// 

0 Jina I With the immense majesty of the rays of your knowledge, you 
touch the (entire) world, which lives within its own boundaries. But even 
though you touch the entire world ), the limits of your own-nature are 
such that nothing can transgress them, and so on all sides you are never 
overcome by others (i.e. karmas, etc.). ( 16) [ 166] 

f~i'lfM+M..q;ql'f'iffl't ~~ ~T'l'T: "'~cf ~ffllf 
~ ' 

tn:: qu,uf~ ~sfif ff.:f ..- ~fu TITid'T ~ :fl4&<l4f< 11 t\511 

svabhiivas'imiinam anan yabiidhitii f1l 

spr.santi bhii.va!J svayam eva sasvatim / 
para}) parasyiisti krto'pi tena na 

kriyeti siintii tvayi suddhaboddhari //17// 

All existents are naturally and eternally contained within the limits of 
their own-being; they cannot be obstructed by other'>. Although (from the 
conventional standpoint) one (substance) is the agent of another, (in re~lity) 
one cannot be the agent of another. Thus, in you who are pure consciousness, 
all actions are extinguished. (17) (167] 
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a:refiq~ fef~Tq ~~~t~efiTW ~a-oW<{a' ~: , 

;:r ~n'cffq SI' ~cf ~f..,m;r~tul ~l\itf~oi:t'T~lSS~q-f;:r I I ~ t:; 11 

akartr vijiiatr tavedam adbhuta-
sphu1aprakasatJ1 satatodita111 mahab / 

na jatv api praskhalati svasaktibhir 
bhareJJa sat}ldharitam iitmanii"tmani / J 18/f 

The glory of your ( 0mniscient knowledge) never lapses; it is pure knower, 
devoid of ( the idea of) ''doer." Its light is bright and wondrous, 
ever manifest: held firmly within you together with your other powers. 
(18) [168] 

~fl'f fcWf~q~~«faffli'f~T'~~~~ ' 
~ ' 

~ ( e) ~'5fitl"f!.fiR1fi~'5fiiffi! f.n{~i:fn;r qf~a)sfq q(':fffi=r 11 ~ ~ 11 

taveti vispa,\·favikasam ullasad 
vilinadikkalavibhiigam ekakam I 

tru<l(t )atkriyak iirakacakram akramiit. 
svabhavamiitraY}'l parito 'pi valgati II 19/ / 

Your omniscient knowledge, within which divisions of time and space 
havedisappeared and the cycle of agent and act.ion · has been broken, moves 
everywhere simultaneously. It shines with completely manifest radiance; it 
is One, and nothing but its own-being. (19) [169] 

SI'~ "... " ;;rtfuq-i~ fef".flef ~cfl'<tl:ffi f~J!~ 
a:iit~~~fcm~ ( "°) i:rm~fcfflRij~fn!~ ~;:q~: 1 , ~ o 11 

pravarttate naiva ea niitivarttate 

svabhiiva evodayate niriikulam J 
apelavolliisav ii al( s )amii111sala-

svasak tisambhiirabhr tarµ bhavan maha~ //20// 

The light of your (omniscient knowledge) is held along with your powers, 
Which are. strengthened by the delights of infinite bliss. It neither comes into 
ex.istence anew nor transgresses (the self, i.e. it does not really become invol
ved with external objects); its own nature manifest~ itself, unimpeded. 
(20) [170] 
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<!n'tsfq ~) f~i!t fcfl<.(fqf<{: ~1lfc'I': sr~~)sfq Wt: si·~f~ 
af~,i:r~)sfq 9:~f~~ i:ff~fi:.,.- ~·h:rcf .,.- ~ ~~T'! 1 1 ~ ~ 11 

hhrto'pi bhiiyo bhriyase svadhiimabhib 
sPatab pratrpto'pi punab pratrpyasi I 

as'i,mavrddho'pi punar vivarddhase 
mahimni srmaiva na vii bhavadrsiim I I 21 I! 
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Although you were complete (insofar as you) had innate (i. e. potential) 
powers (while still in the mundane state), you are (now being in the state 
of omniscience), even more complete. Similarly, although you were (poten
tially) already satiated, you (no_w) attain to complete satiation. And altho
ugh you had already grown to the fullest limit, yon nevertheless grow 
further; indeed, there is no limit to the greatness of one such as you. 
(21) ft71] 

l'1lflff~t:rt:rl~~i:lff;=r~:~~)sfq ~ <'l'te-11T<'l't ~::;:~fo ~cf i31'Tgf:;:,{q_ 

m-cf tf'fle-~~fo ~~Iii oacf t:r~Tl'l:lHf-ilf.~ ~f<f~: 11 ~ ~ 11 

t\/0111 iitmamiihiitmyaniriikulo'pi san 
na ftk,s{latii,r1 muiicasi deva jtitucit / 

sadaiva yat tail< $1Jyam udeti diirw:,at!l 
tad eva mlihatmyam u.§anti sarnvida~1 / 1221 / 

0 Lord ! Although you are indifferent towards the majesty of your own 
self, (still) you never abandon the sharpness (of your power to know all 
objects). This extreme sharpness, which arises (in your knowledge), is that 
which wise people call greatness. (22) [172] 

3f~ro'f@Fil~"~i3ff~ ~lt f<lflf f~fo ~~fu' I 

~~at~'F"~~t ~~t:r[ : ]lfi~lfi~cf ~~"! ? 11 ~ ~ 11 

aniiratottejita!§iintatejasi 

tvayi svayarn sphurjati pu,vkalaujasi / 
samak,msarn vedanaputacetasa fJ1 

kutas tama[b]kii1Jr/akathaiva madrsam //23// 

Your unceasingly brilliant and peaceful light (i. e. your omniscient know
ledge) sparkles by itself within you, (you) who are endowed with infinite 
energy. How, when this is the case, can there be even talk of the curtain 
of darkness (i. e. ignorance) for people like me, whose hearts have been 
purified by the intuitive experience of the self ? (23) [173] 
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~~·eiflf~Eh1'99l1r+f~q~f#f f1:H"~'lfTI tt'(1:Sfcf +f1f I 

~OIRii+Mi('fNf~!l1llf<i+ft r ... , .. a11111f1.w <11'4Rll!ot\ 11~¥11 

hathasphutaccitkalikocchalanmaho-
mahimni visvasprsi siimprata,rt mama I 

akhal)(iadinma1;1,t/alapi1Jefitatvi§as 
tamo digante§vapi niivati§{hate // 24 / / 

Now, while your brilliance pervades the entire aggregete of directions 
(i.e. all space), and the majesty of your light, endowed with the huds of 
consciousne<;s, forcefully blossoms and touches entire world, there is no 
darkness anywhere - not even in the corners of my directions (i.e. within me). 
(24) [174] 

~*lraafii:;,c..J:~f,oh:) ~ ~ffl ~""~ , 
~~ lttS1fllfT 1f ~tlt4 l~~,f ~mll: II~ X ll'iJ 11\9 ll 

samantatas cidbharanirbharo bhavlin 
jagad variika,rt skhalad ekacitka,:ram / 

taviinubhutir bhavataiva yo 'thavii 
bhavet tavanugrahabrmhitodayal;z J/25//cha//VII// 

You are on all sides complete with infinite consciousness. But this pitiable 
world possesses a mere, faltering particle of pure consciousness. Indeed, 
you can be experienced only by yourself, or perhaps by one whose pros
perity (i. e, purity) rises through your grace. (25) [175] VII 
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VIII 

31i{tR~~ a.nt{q'ffl'~ q' t1;<1' ~cf\1'1JJ~~: ~~Tq: I 

l{Ftrcl'cn~ ~lf~n~T ,sa-: ~Rmt: tt ~cf I I~ 11 

thliidiraktasya tavayam as'i.t 

ya eva Safflk'in;tarasal; svabhiival; / 
miirg'avatiire hathamiirjitasris 

tvaya krtab santarasal; sa eva // l / / 

The nature of you, who had been vitiated by attachments since beginning· 
Jess time, was a mixture of different essences [rasa]; when you entered 
upon the path (of purity), you forcibly changed that nature into the 
peaceful essence, endowed with great glory. ( 1) [ 176] 

a{t{Tf~cffff'l'.,.fcrcri f'flf!ffl~: ifil':fTtl'~ ~er ~9: 1 .. , 

atlf' ~lll14i.Ulftf ifi'l~tfilf4li~T ~!: 11~11 

abiidhitas tattvavidiiffl vimukter 
ekal; kaJiiyakJaya eva hetu/:l / 

aya,rz kaJiiyopacayasya bandha-
hetor viparyastataya tvayeJfab //2/f 

The annihilation of passions alone is the cause of freedom; (the fact 
that it is such a cause is) not contradicted by those who know reality. It 
(i.e. the annihilation of passions) was desired by you as welJ, (because of 
its) being the opposite of that which causes accumulation of, and bondage 
by, the passions. (2) [177] 

qi.Ii: ~Af~ffcf n{ttl'A~mq~lifilif t 

~rarffirtfttA ~" 5tfcfftf;:~~l.ti: im'l-ffi: ~ra-: , 1 ~ 11 

ekab kaJayan abhiJe1JayatJ1s tvaffl 
nityopayuktas caturangakar§'i / 

sarviibhiyogena samaf/1 vyavasyann-
eko'py anekal;i kalital;i ka$iiyail;i //3// 
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Alone, you marched the army (i. e. the forces of your purity, austerities 
etc.) against the passions. With endless exertion you pulled at them on 

four sides,1 endeavoriug to destroy them with all your energy. Although 
alone, (you wrought such a great effect that) you were regarded as being 
more than one by the passions. (3) [178] 

Jj~~;.if:;:'iffif'q'f~R: q~flfficlflrf~~fit~f~: 
ff<fTSsr~sfq ~: ~: ~<l'~fi'fffi'~,~f~ff: Sf"!'llf ll'ttl 

muhur muhur vaFu itacitprahiiraib 
paliiyitavyiiglmfitair miladbhil.z / 

tava'prakampyo'pi dr{ihaif:z ka$iiyai(I / 
svasaktisaras tulita[I praghnya //41/ 

(During the eleventh stage of the ladder of pacification called upasama· 

sre,:1i, from which a fall to a lower stage is inevitable), the passions, although 

attacked repeatedly by your pure consciousness, were able to dodge (such 
attacks). (And) although put to flight, they returned and reassembled. The 
essence of your might is unshakeable, but it was certainly put to. the test 
by the grinding force of these powerful passions. (4) fl 79J 

Sffff&l'vi ~'PJij'f ~t.fcffq' ~l~cJft'('R ~~q<f~ I 

~s~ ~ ~a-: ~: sm~ fflfir ~i'fi' ~°' 11~11 

pratik,mtiaf!l saf!lsprsata svav'irya,11 
labdhvantaraf!l samyag aviklavena / 

tvayii' tha fe$iif!l vihita[I praharal:, 

prasahya sarvaf!lka~a eka e11a //5// 

Then, staying constantly in touch with your own energy, fearless, you 
reached the appropriate moment and dealt a single terrible and (totally) 
uprooting blow to these passions. (5) [180J 

~Tffl~ ~tf~ltQf&l'IJfsftt ,cr~a:~;: if.cf~~lfi{T[i:i'.J 1 

f:.r~ii'fi'~ti'f~T f"ifllf ! tn'~'«-tf ~mf~('fq''l9: 't~'"'! 11 ~ 11 

siik$iif ka$iiyak$apavak$at:,e'pi 
tvam udvahan kevalabodhalak$m"i. [m] / 

v{§vaikabhoktii jina pauru$asya 

prabhiivam iivi§krtaviin pare§iim //6// 
---------------- ---------·---- ------

1 Refers to the destruction of the four kinds of ka§iiyas, namely, the 
anan tiinubandhi, apratyakhyanavara,:1a, pratyakhyanavarm;za and sa ,r,jvalana 

krodha, mana, miiya, and lobha. 
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As you totally destroyed the passions, you immediat~ly "married," as 
it were, the goddess of good fortune (in the form of omniscient knowle
dge;· thus) you became the unparalleled enjoyer (i. e. knower) of the whole 
universe. (In doing this), you manifested to others (i. e. the oheists, etc.) 
the splendour of human endeavour. (6) [181] 

awt:f~~fa' ~tircm) ( ffl) q+r)11ri lffl.rcfi~~TS~~i:Jl": I 
" . 

Sf~'fflfl'f emf f~~ ~T~faJ~Tlf fcf?(q~lf 'q'<l'\',q cfl~it I 11.911 ' . 
iiyu/Jsthiti,n sviim avasWopabhogyiilJ1 

JFuinaikapunjo 'py anuvartamiina/J I 
pradadayan vartma sivasya siik:fiid 

hitaya vi.§vasya cakartha tirtham /17 // 

Although now purely a mass or knowledge, you (nevertheless) waited out 
the duration of your life, which must be experienced. (During this period), 
for the benefit of the universe, you showed a direct path leading to the 
auspicious state (i.e. liberation) and thus established a fording-place 
[tirtha] (for crossing the flood of transmigration).(7) [182] 

tfr~: f<l'I'~ ~ "+f~T f~t a~l!fTfimf ~"+fT<lf: , 

Wfffq~fiffi<lfffi~~~Tffa ifl~f~~ f!ti~TSll~ 11 t; 11 

t'irthiid bhavantab ki/a tad bhavadbhyo 

mitho dvaye~iim iti hetubhavab / 
aniidisantiinakrtavatiiras 

cakiisti b'ijiilikuravat kilti'yam / I 8 I/ 

Indeed, you follow the ford (that was established before, ,our time), and 
the (new) ford proceeds from you. Thus, there is truly a beautiful relationship 
of mutual causality here, like that of the seed and sprout, which has come 
down in a continuous tradition from beginningless time. (8) [183] · 

~~~:~1n'(({Tsfq fq?(cj cfif('f ~l{ffl ~ffl~~: I . ~ 

Sf~lfm~T~"+l'lel''.P;;frol'~fl"+l'HTT qf~~f~i"1: 11 \ 11 

samastam anta(z sprsatii 'pi visva,n 

vaktuf!l samastal]1 vacasiim asakte!J j 
pratyak,va ra;trii 'khilabhii11apunjiid 

anantabhago gaditas tvayaikab / /9// 

Although you touched, within yourself, and perceived, by yourself, .the 
entire universe, you nevertheless talked (i. e.' taught) only about an 
infinitesimal part of the aggregation of total reality, bccam:e of the inatili
ty of words to express the whole universe. (9) (184] 
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f~irTSifl~ffl q~~~i:lf~~~'Effl': I 

ffi ~'5ffqcl\11f'ffltsr.{ ~~~~Til': I Ito 11 

bhinda111s tamo 'niididr<fhapraru<fha,rz 
mahadbhutastambhitatungacittail) I 

tavaiva vaktriid avadhiirito 'ya,rz 

:jUriisurair dvyatmakavastuviidat, 1110// 

The gods and titans, whose minds have been compelled and elevated b) 
the wondrous miracles (of the samavasara~a), understood only through your 
mouth (i.e. teachings) the doctrine of the dual (i.e. positive and negative) 
nature of reality, (the doctrine) which dispels the darkness that has grown 
tenaciously from beginningless time. (10) [185] 

cnfrcoltm\' l@f'if'llflm: 51~q~~~: I 

~sfq tf"'1f<l "°4!<ntfitt~~~ '!ctfflri: 11 t t I I 

viigvipru:jas te krtacitramiirgiif:i 
pratyekat'irthapratipattikartrtf:i / 

srutvii'pi kaiscit samudayabodha-

suddhiisayair eva dhrtas tadarthaf:z I I 11 I/ 

The drops of your words have generated wondrous paths; they bring 
knowledge of the variegated holy path [pratyeka-trrtha] (i. e. probably 
the paths of layman and ascetic). Although these (words) are heard (by 
many), their true meaning is taken in only by thgse whose hearts are pur
ified through knowledge of the totality (of aspects, as propounded by the 
anekiinta-viida). (11) [186] 

f~~~Tq'~~ ~iicfT: ~ffl ~ cl'fg fc{~;g""f('f) I 

~fflsfl'f fc{trf1'r~RT: ~liT~rn~t: f~ 11 t ~ 11 .. 
vipak:;asiipek:;atayaiva sabdii/J 

sprsanti te vastu viruddhadharmii (a) I 
tadekadese'pi vifin:,asiirii/J 

syiidviidmuadriivikaliif:i skhalanti I I 1211 

Your words (i.e. teachings) alone comprehend [sprsanti] reality, (which is) 
endowed with mutually opposed characteristics, because those words are 
(not absolute but) relative, and they anticipate the (presence of) opposite 
(aspects which are not expressly stated). But the words (of the absolutists) 
being deviod of the seal of the expression "maybe" [syiit], have, in 
(describing) only one aspect of reality, lost all their power and failed 
(to describe reality in its totality). (12) (187] 
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"ti ~ftcq,f<fffl'.q'~~~e:m~f~iJVffim{'S(;fo: ( ~):) I 

~rrmirm ~ ~ij,: ~cf~Tef~~Ti~,q't~: 11 ~~'I 

iyam sad ity uktir apek~ate 'sad-
vyiivrttis'imantitasatpravrtti (Z) b I 

jagatsamak~iil!l sahasaiva jahrub 
svabhiivasimanam athiinyatha 'rthiib // 13// 

The expression "exists" is relative (to non·existence); it anticipates the 
negation of that very ''existence" since all real activities [pravrtti] have 

this (dual nature) as their boundary. If (one describes reality as being) 
other than this, then the reals (so described) would immediately depart 
from their innate boundaries as these are directly experienced by the 
world. (13) (188] 

~cf· ~f~q<fq~~~~icl'l f)t<l'tsfq ~:j~~~~~l' I 

if ~~T q)qff ~ef fer~ qllffl ~~.:f tr.rl'TI ! ~;:i- 11 ~" 11 

sarvam sad ity aikyam udaharant'i 
krtvii'pi sadbheda asamharant'i I 

na sattayii p'iyata eva visvam 

p'i.yeta sattaiva yad isa tena //14// 

0 Lord! The expression ''all exists,'' even in asserting the unity of all 
reals (insofar as they share the characteristic of "existence"), does not 
deny the diversity among them. The universe is not (completely) taken by 
the term "exists"; (rather, this description of the reals is) itself subsumed 
within the universe (i.e. the universe has further aspects). (14) [189] 

~om:fq: ~mfffi ! fcfllcf o~Tfq cl'~il'\'o;f: ~ atmn I 

am;; ~ ~~cl'lftsf ~~ [ffflf f;;~i:mfef~++ff«'cl+I' I I ~ ~ I I 
~ ~ 

satpratyayab samsprsat'isa visvam 
tathiipi tatraikatamal;z sa iitma / 

asan sa sann anyatayii 'bhidhatte 
dvaitasya nityapravijrmbhitatvam // 15 // 

0 Lord ! The cognition of "existence" certainly touche!> the (entire) unive
rse. Even so, the soul is only part of that (great existent, i.e. they are not 
identical. Hence), this (soul) is (both) "non-existent'' (as universe) and 
"existent" (as part). This difference (between soul and "existence") indicates 
(that every object is similarly non-unitary, and hence) that there is an 
infinitely expanding diversity (in the universe). ( 15) [I 90} 
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fq~fq 13'ttttlf ~~ f<lf,<i f~ f!fi~Tlf ~1:t~q~)ft:if I 

Ffffllf "l'Ti'f'Tfef'Rlf~ ~ ~ ~: Sl'~e 11 ~ ~ 11 

pibann api vyiipya hathena visva,n 

skhalan kiliiyal]t svapariitmastmni / 
visvasya niincitvam aniidisiddhart1 

kathal]t bhuvi jfiiinaghanab pramiir$fi JI 16// 

Even when this soul, a mass of knowledge, forcefully takes in (i.e. knows) 

the entire universe, it must (itself) fall within the limits of "one's own 
aspects'' (i.e self-knowledge) and ''aspects of the others'' (i.e. the objects 
of knowledge). For how, indeed, can (the soul) wipe away the multiple 
nature of the universe," (a nature) established without beginning? (16) [191] 

~-f fc{f ~ ( r.l ) "7.11rt'q si-q~· -r ~f'<ffl-r(ff !fli\'~ 
"I' ~~!i~Wf f~T ~~ fffl sra-1'~ ~~;nfq- 11 t 1311 

sarvarrz vidity(v)aikyam api pramiir$/UIJ'l 
na cetaniicetanatii,n k$ameta / 

na sa,nskrtasyiipi citii Jarj.asya 
cittva,n prat'iyeta kathancaniipi // 17// 

Even realization of (the fact that there is) unity of all (existents, a unity 
experssed by the word "existence'' [sat]), cannot wipe away the distinction 
between sentient and insentient things. A corpse on the funeral pyre, even 
if well-decorated, could not manifest consciousness in any way (17) [192] 

sw:f~~ftf ~ ~ffl:~1!~!fil~~ t 

5A!fi!ff: ~q~)~ ~~fjflf fffl ~'f'f~~ffl 11 ~ t:: 11 

pratyak~am utti$fhati ni$fhureyarJt 
syadvadamudra hathakaratas te / 

anekasab sabdapathopan'ttal]t 

sal]tskrtya visVarJ1 samam askhalant'i I I 18// 

The ruthlessly just seal of your doctrine of "maybe" [syiid- viida] stands and 
confronts (all thinkers) with g_reat force. It never fails to lead the entire 
universe of objects along the path of proper words (i.e. to describe it corr

ectly). (18) [193] 

3fcrff~f{'f: ~T a-er ~ ! ~fiifcr~:a-El"i1Scr.rcrft:qf({l:ft 1 

f~c'f lfVSI" fn~: ~;:g iifffi f~ cl"Tcfiil°~\'{'! 11 t '\ 11 
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avasthitil) sii tava deva dr$ter 
viruddhadharme$V anavasthitir yii I 

skhalanti yady atra giral; skhalantu 
jataffl hi tiivan mahad antariilam I I 19/ I 
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0 Lord! The strength of your position consists in the fact that you do 
not remain fixated on (only one of) the many opposing aspects (of reality). 
If the words (of the [syiid-viida] fail here (i.e. do not definitively express 
total reality), no matter-for they (still) establish the great distance (between 
your view and those of others). (19) [194] 

f'Rt iffflw,:ffcl'qr.f~ff): flfTIH<l'~ifT~f~?.f I 

ff<l'fi\ !fi'fflf~ ~o~fcl'.:ffcf "l'ef.:ff "l'fg ~~: 11 ~ o II 

girii.ffl baliidhiinavidhanahetob 
syadvadamudriim asrjas tvam eva I 

tadankitii.s te tadatatsvabhiivaJ?l 
vadanti vastu svayam askhalantal; //20/ I 

It was you who created the seal of the doctrine of "maybe" [syad-vada] in 
order to infuse words with power (to express reality). Branded by that (seal), 
the words unfailingly declare by themselves the true nature of reality which 
consists of both the positive (i.e. one's own) and the negative (i.e. that which 
belonge to others). (20) [195] 

'Rl<:+1.,ifgl."t11;.:nf~:~Sf~~srt:1m: I 

3Tilfl~~tlfqUi q~~~m;:r)l:ff~ef~lfl' au~): 11 ~ ~ 11 

paratmanos tu/yam anadidubkha-
prabandhanirbhedaphalaprayiisab / 

iiyiisayann apy apariin pare~iim 
upiisan'iyas tvam ihaika asi!J I I 21 I/ 

The aim of your exertions was to destroy equally your owri suffering and 
that of others, (suffering) which has continued to exist in an unbroken 
stream (since) beginningless (time). You alone, (therefore), were worthy to be 
worshipped by others (aspiring to liberation), although you greatly wearied 
many, (namely the absolutists who simply could not comprehend your teach
ings). (21) [196] 

~R:~:'!!ff~~..-T~l=f'T~Jq~J:~.:i-~ SI'~ I 

~ f\iA ! ~m;:i ~ i:~flf ,~r.:lffq p~~~ 11 ~ ~ 11 

vyiipiirayad dul,lkhavinodaniirtham 
iiropayad dul;khabharaffl prasahya I 

parair adhr:;yaf!'l jina sii.sanaf!'l te 

dul;kkhasya muliiny api krntat'iha l/221/ 
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0 Jina! Your teaching seeks to dispel (all) suffering by resolutely imposing 
the burden of hardships (in the form of austerities). This (teaching) is 
unassailable by others ; it severs the very roots of suffering in this world. 
(22) [197] 

~~~cl'Rf~t ,..,;rt,~T$:@~Usfq ~'{ l 

qtr)~~lf 'lf~T l!''U~t oTfr.:ffftc'f fqoifff: q:i:r)S'Sf II~ ~ 11 

samiimrtasviidavidii.f!l mun'iniim 
udyan mahiiduf:zkhabharo'pi saukhyam / 

payorasajiiasya yatha vr~iirer 

hathiignitaplaf!l pibataf:z payo'tra I I 23 I I 

Even the burden of the severe pain rising (from austerities) is happines~ 
for those sages who have realized the taste of the ambrosia of equanimity. 
(This is) like a cat who, drinking severely heated (i. e. boiling) milk, (ignore~ 
the pain because he) experiences the flavour. (23) [1981 

3:p::r,:~"liif~'E'I'! ~cfl'lfffimlf)qq!Sf: I 

fif:ffi'{ffilr1Sf~s-' ~' ,fi: llil'S«IT ~ttffff~T ~ere': ? 11 ~¥II 

amandas f!lVedanascindramurttih, 
samagra ~'iryciti.§ayopapannab I 

nil.z,§e$itase$akalankapankab 
ko 'nyo bhaved iiptataro bhavattaf:z //24// 

Who can be a greater teacher than you ? (For) you are the total 
embodiment of infinite consciousness, endowed with the excellence of 
infinite energy, (and) you have completely destroyed all the mud of karmas, 
leaving no residue. (24) [199] 

:i:rametit srfainfa- TIR•~<fif"iil'iirqq<fi)Qf,fi:if 
off: q~ ~f!? ~tf-'l'~<fi'T tR=i:rT~ q~ .:uq,o:iftc'I' f.tl'fs:~~ 11~v.11~11e:11 

yatas tavedaf!l pratibhati sabda-
brahmaikacinma,:uJapakoQacumbi I 

tatab paraf!l brahma bhaviin ihaiko 

yasmlit paraf!l naparam asti kilicit //25//chaf/Vlll// 

Since the "word-universal" [sabda-brahma], (which encompasses all words, 
and through them all objects), is contained within a single corner of your 
infinite knowledge, you are the highest and only Brahmdn ; there is no 
eme here greater than you. (25) [200] VIII 
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[~Tfcf~] 

intffcfffi~ «if~~ffiein fcftf Sf!.fim f~: qi:f~ 1 
~ ' 

ef.,~~IS'o"!cf,Fl~q: f~rsfq ~mr: ( m:) Sl'W~lf: 11 t 1, 

miirgiivatiire samasarrtbhrtiitmii 
svayaffl prakii:;a1tz svam ital:z parais tvam / 

suninhura:;{hyutakutarkavakyaib 
k:;ipto 'pi niis(s)'ib pratipattimandal; II I II 

When you entered the path (of liberation), your soul was filled with 
tranquility, and by your own (efforts) you attained to your own tinner) 
light. Although others assailed you with harsh words, full of fa11acious 
arguments, you (still) did not waver from your (correct) understandin& 
of (reality). (1) [201) 

~,~r~f~T~T~T f~;qi!t!.fi~eltim:tfff": 1 

fl'f:m~~~~~) u.:flij~ITif~~m'\':(~'\':) ··~·· 

aviiptabhutiirthaviciirasiiro 

ni$kampam ekatvakrtapratijfial:z I 
nil;se#iintarbahiraligasango 

diniinukampiivi:;ayas tvam iis(s)'i/:z l/2// 
Having attained to the most excellent kind of reflection on true realit), 

you fearlessly vowed to remain isolated (from worldly involement). You 
totally renounced both the internal and the external attachments (i. e. 
passions and possessions), and you took (all) suffering beings as the object 
of your compassion. (2) [202) 

~~~~f~~ISZ: ~ lff~Tcl'R!.fil fl'f!.fifq'f I 
c. C'\ " ' 

sa111rak$atas te 'skhalitiirthadt${eb 
sutre~a :;a~J'i,vanikiil]1 nikiimam I 

apak:;apiitasya baliid iviis'it 

samastabhute:;v api pak:;apiital:z /13// 
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(Living in accordance) with the scriptures, you never fell away from the 
insight into the nature of reality, and you very carefully protected beings 
of all six classes (i. e. earth-bodies, water-bodies, fire-bodies, air-bodies, 
vegetable- bodies, and beings with more than one sense faculty). Although 
impartial (by virtue of non-attachment), you became, as if compelled (to 
do so), partial (i. e. compossionate) towards all beings. (3) [203] 

~Qf'l{fil'T! qfcfief<fl!lffif f.tf.nt~~lf: qfUf)sfq 'It'll{ I 

atf{ttQ'a-: q;qqil(;\ifiqflltt{m-1 ~!fmtif\u;:lf~TilSfT: ''" 11 

siiryiif!lsujii}J pavakavipru!}as te 
vinirdahantyaf.z parito' pi giitram I 

abh'ipsataf.z karmaphalaikapakam 
asan sudhas'ikaranirvise!}a/.z //4// 

The sun's rays produced sparks of fire which, although they scorched your 
limbs on all ·sides, became for you indistinguishable from drops ambrosia; 
for you aspired to nothing but the ripening of the fruits of karmas, forcing 
them into maturity by means of severe (austerities). (4) [204] 

~: «~<{~ ffl W<'l'Q)tT: llfi{~~: I 

1Rcl'~T qft~~i:'f: fcfm~c'<f · ~;l: f~.r: 11 l( 11 

ma,idal:z samiisviidabhare}Ja naktaffl 
grhuayogal:z savavad vice!}fa/J / 

paretabhumau pari!}uskamurttif.z 
vighattitas tvaffl dasanaif.z sivabbi!J //5/; 

Fatigued by the burden of (austerities leading to) the experfo·nce of equ
animity, you stayed at night in the charne1 ground, motionless as a. corpse, 
resolved to remain in motionless as a corpse, resolved to remain in 
meditation. (As you sat there), the jackal's teeth crushed )OUr emaciated 
bcdy. (5) [205] 

f~r)l'f)cf ifmf'~~ttfl~Jii:fl~~Vflfif ~ I 

3fiflITT~(~, ('I') 'lil' 'ltiitur f..-:~ITT@'q"f;:J~: II~ II 

vidagdharog'iva baliMrodhiin 
masiirdhamiisak!}apa1Jiini kurvan / 

anadiragajvaravegamu(a)tra 
krame1.1a nif:tse!jitaviin alola!J / /6/ / 

Like a wise patient you fasted for a month or a fortnight, according to 
your ability. Devoid of lust in tnis world, you gradually eliminated compl
etely the power of that fever whose form is beginningless attachment. 
(6) [206] 
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~ff: ~f~ "~~1<''1"•:f~&nqR'll'drr~~f~'f 
' ' 

\JI'@: llilifTlf~fS~T "°'"~~Rf: ~~ ~ 11\S 11 

tatal,z kathaiicit sakaliitmav'irya
vyiiparaparyiigatasa,riyamas tvam I 

jiital,z ka,5iiyak ,5ayato 'k,5aratmii 
jnanaikapunja/:l svayam eva salqat /(7// 
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. Then (when that ft. ver was cooled), you attained, with some difficulty, (a 
state of) per(ect conduct; (this was done) by means of exertions undert;iken 
with the total. power of your energy. You fully destroyed the passions, 
and (thus) instantly became, by your own (efforts), indestuctible, a ·unified 
mass of (omniscient) khowledge. (7) [207] 

tatas tvayii vyiiptapariiparn;a 
sviiyu(lsthitipriiptiniyantritena 

svakarma.ie,wsya tathiivipiikam 
utp.§yatii 'desi sivasya panthiil,z //8// 

Then, having p.!rvaded yourself as well as the external objects (with your 
omniscient knowledge), you were restrained· (from leaving this mundane 
world only) by your own previously fixed duration-of-life [iiyul,z-}wrma]. 
Awaiting fruition of the remaining karms (i.e. the four (lghiiti~karmµs: veda
ni:ya, nama, iiyul:,, and gotra), you preached the p~th of the ausptcious 
(liberation). (8) [208] 

~:~ttm~: SI~~ 4'°f~qiqmfit~q~: I 

"?il'N~~ ~Tsr.i srfflmr .u~ ! ftt'-f~ q;m: 11 \ 11 
" 

antab ka,5ayak~apa~al:, prasahya 
bahir yathasakticaritrapak,ab I 

sutriirthasa,r1k$epatayii. 'yam 
pradar§ito niitha §ivasya panthiil:, //9// 

O' Lord! This path of auspicious (liberation), shown by you abridged 
'from the meaning of the scriptures (i.e. in short fotm), consists (first)'ik·t~e 
internal destruction of passions and (second) in the vigorous external pe'.~fect:ion 
·of ~ight conduct (i.e. keeping the great vows of the a'fcetic) according ·W 
one's ability. (9) [209) 
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ifm"1R: fffi~ ~~fl' era: !fi'fl'lf&lll'iil'T f7flqlftff: I 

fmnft(f~)uq ~~~~f~,~fq ifT"l: 11~011 

bodhapradhanab kila sa,r,yamas te 
tata}:, ka~iiyak~ayajii siviiptil; I 

siviiptihetor api hetuhetur 

ahetuvan niscara1,1,asya bodhal; I! 10/1 

In truth, your conduct is essentially based upon right knowledge; (and) 
from that (conduct) there is destruction of the passions and attainment of the 
auspicious (liberation). And so, although knowledge is (in fact) the came 
of attaining freedom, it ceases to be such a cause (i.e. it loses its efficacy) 
in the case of one who has no (right) conduct. (10) [210] 

~~cfTURl'ml'~: ~:ff"ffffif:~cfffl1Ji\ll'i"1: I 

f~ ~ ;f: ~~~f~ll'T cffc~f~TStim~~ic\ 11, ~ 11 

samas tanistrr1,1,acari trabhiirab 
sviiyuf:zsthitijiiabsuvisrn.:,abandhab / 

sikheva vahnel; sahajordhvagatyii 
tat siddhidhiima ~dhyagamas tvam ante I I 11 / I 

You bore the entire burden of perfect conduct, scatterd a way all bondage, 
and realized the (final) state of your own life-period [c'iyu/:lJ. Thus, at the end 
(of life), going upward by nature like the flame of a fire, you reached the 
abode of the perfected (soul at the top of the loka-iikiisa). (l l) [211) 

af~;r ~cfRSf~rilf: fqif.:f il~T fcr~~~ I 
' ' < 

~&t#~~~"'ma- ~ef'ltcf"!''\1:rifcmll': ~~ 11 t ~ 11 

tasmin bhaviin apracalapradesa/:z 
piban drsa vi.§vam ase~am eva / 

samak~asaf!lvedanamurttir aste 
svaguptavrryiitisayal; sukhena l/12/1 

In that abode (of perfeeted beings), with your space-points (i. e, the 
domain of your soul) absolutely free from all vibrations, you drink in (i. e. 
know) the entire universe with your sight. You remain (there) in a state of 
bliss, an embodiment of direct perception (i. e. omniscient knowledge), 
endowed with the excellence of your well-contained energy. (l 2) [212] 
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~,('.f~)c: 

!'ilfTt:Ttftffl~Glffcf~ftr cfl~· ~ilfT~~~(l!} f.:1~1~~~ 1 

r~,,~ <'ref ~" 1 ~~ llmtfl!ll'i'l'rsr~ ~~ ( i) ~" 11, ~ 11 

drgbodhayos taikw:,yavidhayi vZryaf!I 
drgbodhataik$,:,yes($)U nirakulatvam J 

nirakulatval]1 tava deva saukhyalJl 
gcujhopayukto 'si sukharti ( e) tvam eva // 13 I I 

O Lord ! (Your quality of) eneray [virya] brings about the sharpening of 
intuition and knowledge. When these have been sharpened, there is the 
state of freedom from afflictions, (the state which is itself) Your bliss. You 
alone are fully secured in that bliss. (13) [213] 

f~1SVTm WAi;.;.:ffi:Prt( li )· !'"'~r~~<'f: ~wm~ 
~ ~i:n:c'I: ~~~i'l'ifl'~~etrf.=f1:T~~tf I I~" 11 

vitr$i:,atii jnanam anantariiyii(a)m 
drgv'iryasiiro 'skhalitab samantiit J 

ayaf]1 samastab sukhahetupunjas 
tavabhavan nityanirakulasya / / 14 / / 

Freedom from desire, unobstructed knowledge and intuition, and excellent, 
never-faltering energy - - all these become the aggregation which causes 
the bliss of you who are forever free from afflictions. (14) [214] 

a:r.:rTf~~n:«Nictild'fi'MOfl~~clfid~~'!: I 

N<flT~~,tr ~~~~ fl'mT<'f ~q ~~ if~tm ::;;i- 1, ~ x 11 ' .. 
aniidisalJlsarapathiid apetam 

anantasiddhatvakrtavyavastham / 
trikiilam alaya tam iitmatattvaf!1. 

siik$iil sama f!I pasyasi budhyase ea //15/ / 

The reality which is the self, having been removed from the path of 
beginningless transmigration, has attained to the perfection that has no end. 
Having become unified with the reality which is the self during (all) three 
times, you simultaneously see it and (intuitively) know it (as an object). 
(15) [215] 

~rqq1tr1qf't:fffi~~: ml'ic'f<'l'T f.:f~{_<fq'Ql=fl;:r: 

am:r.=ffil61Glf~mtl~TI:;:r~W: ~fflW fq'!lcl'fl: 11 ~ ~ 11 
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drgbodhavzryopacitatmasaktif:i 
samantato nityam akha,:uJyamiinaf:i / 

atyantataikfJJYiid avibhiigakhaJJ{iair 
ananta.§af:i kha,:i{iayas'i,fa visvam l/16// 

0 Lord ! On all sides you have forever increased your strength, which 
consists of intuition, knowledge, and energy. Being yourself indivisible, you 
subdivide the entire universe an infinite number of times with the extreme 
sharpness of your knowledge, all the way down to the infinitesimal points 
that cannot be further divided, (and you know even these smallest parts). 
(16) [216] 

et .. rI)q~fffll' ~ ~~~: ~cffll@tf) fiif~qifT<f (if) ~T: 

fef~) if f~;qf;a ~qy ~cf+f11f f "iil'~T1lr;tf!i<WraRT: II t._, II 

pr</-hopayuktasya tava sphutantyab 
svasaktayo visvasamiiv(n)abhiisiib / 

vibho na bhindanti sadii svabhavafJ1 

cidekasamanyakrtiivatiirii~z / I 17// 

Omiscient One ! The powers of the self become manifest in you who 
are well-secured in your own nature. (These powers) never transgress their 
·own nature; illumined by the one indivisible consciosness, they shine every
where in the universe. ( I 7) [217] 

SflfT,~q'Qf ~ ff~~ srq~qvr fcllmifRT: I 

fffllSclif~T«T ayfq ~~~ ('cftfT ~Ji t.l'Wff q'ffliffflT: 11 t r.:; 11 

pramiitrupe,:ia tava sthitasya 
prameyarupe,:ia vivarttamiiniih I 

sliffiivabhasii api naikabhavafJ1 

tvp.yii samaf]1 yanti padiirthamiilii/.z I/ 18// 

You remain in the State of a knower, and the innumerable objects 
continue to exist (merely) as knowables, (for) although mingled in your 
knowlege they never come to have identity with ytu. (l 8) (218] 

~~ ... q~: srm ~ffi!ili ... f~ ~g fllifs~ 
atm'T~ ctWififl!Jcfl'tf O ~ ! sr~utt m ~r~ 11 ~ \ 11 ' .. 
parapradesair na parab pradesi 

pradesasunya,ri na hi vastu kiiicit I 
iiliinayan darsanboadhav~ryafJ1 

jina pradesefu sadaiva bhiisi I I 19// 
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0 Jina ! Indeed (one) substance does not acquire its space-points [pradesa] 
from those of another substance (i. e substances have independent existe
nce). Also, no existent is devoid ofs pace-points (i. e. gw;as must also have 
them). You always shine in your (own) space-points, (which are) well-united 
with your qualities, (namely) intuition, knowledge, energy, {etc.) (i. e. The 
gu,:ias are said tc occupy the space-points cf the substance, contrary to the 
Nyaya assertion that gu,:ias exist independend of the substance). (19) [219] 

an~ fcf~ f~ J~~ ~f:;:f$~q) fcl'~fa: 1 

a'~ f~~ ~f~ii)~~l!ffqfq'~ 'R~"lf! ll~o II 

almabya vi§va1r1 kila pu$kaleyarn 

drgbodhavaicitryamay~ vibhuti!J / 
tava svabhiivad drsibodhamurter 

etiivad evopakrtarµ parebhyal:z //20/f 

(Your great) glory, consisting of the-variegated knowledge and intuition, 
(may be said to) depend upon this whole world (insofar as it takes thi 
world as its object). But only to that extent can it be said that you owe 
(this glory) to other (things), for in fact you are by nature an embodim
ent of intuition and knowledge. (20) [220] 

Wf~~'Efff: Sl~!(i<t«Wm~~~~~: I . " 
~mf;;rs~ ~fflTia<TI ! fcf~ircf fQ fcff<ff'i: 11 ~ t 11 

anantadharmapracitaif:i prade.§air 
drgbodhayor a.§rayamatrabhuta!J / 

drgbodhavaicitryamukhena slik$iid 
vibho vibhiisy eva hi vi.§varupal:z //21// 

0 Omniscient One! You are merely the abode of intuition and knowledge, 
as well as of the innumerable other qualities which pervade your space
points. However, intuition and knowledge are variegated (because of the 
objects known); thus, you yourself also appear to be an embodiment of 
infinite forms. (21) [22 I] 

~~T~!fr ~cf{=g ~T~ ~ q~~ I 

~ ~"'~ "IRTfq ~T~'t: f~ffllfTBifk'kh-<iffft~: II~~ II 

abhiivabhiivobhayarupam ekarn 

sl'avastu siik$iid svayam eva pa§yan I 
na sajjase kviipi sadii 'prakampa/;l 

svabhavas,miilikitatattvamagna/;l / I 22// 
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By (the power of) your self you directly perceive your self; (and this self) 
although single, partakes of the (triple) nature of being existent, non-existent, 
and both (existent and non-existent, from the points of view of self, other, 
and non-sequentiality, respectively). You never become attached to anything 
other (than yourself ), but remain always unshakeable, immersed (only) in 

that reality which does not transgress your own nature. (22) [222] 

'lt'f 'l<f<t 'llfc{ ~~ctf.ncf~irr,:f: mcf ~Tlffl~ I 
" ' ' 
~({lefml'cfif~f~)qtfttft f~ ! .=t~~ II~~ ll 

' 
bhuta,rz bhavad bhiivi samastavisvam 

iilambamiinal,l samam eva siik§at I 
anantavi§vatmakadivyadiptis 

tavopayogo jina niistam eti //23// 

0 Jina I You simultaneously take the entire universe, past, present, an( 
future, as th~ object of your omniscient knowledge. The divine splendoui 
(of this knowledge) pervades the infinite worlds with its ceaseless activit) 
(23) [223] 

ff'fi~~) ~fte~cflf~~ ffti~ ifl"l'T~f{q~f'fa: I 

~)qff~ itti ~~ 'clTI:llfff ~qm ! I 1"{11' II 

samantato dr§fir aviiriteya,rz 
sarvatra bodho 'yam aruddhasaktib / 

anantaviryatisayena ga(j,ha,rz 
sudurddhara,rz dhiirayasi svam Zsa //24// 

0 Lord! Your vision is on all sides unimpeded, and the power of your 
knowledge is everywhere without obstruction. Fully immersed in your exce
llent and infinite energy, you remain invincible. (24) [224] 

~r.:ccl'T ffq,;f :s'l''tf~ ({t;:f fQT(''Rl SllQfq1lf fi!f"l'llf I 

~~)~" 'l'tl'Tsf~o1)m('{ ~~ ( ~) ci~q''(tll'~ ( ~) fEti f~T~: 

ll~V.11~11'\II 

hhrantvii samagra,rz fagad eva d'i'.na,rz 
khinniitmanii. prii.f.lapaf.lalfl vidhiiya / 

bandzkrto 'sy adya mayii 'tilobhiit 

sv(a)rvas tvam eviipyiiy(th)a ki,rz vivadai!J // 25//cha// ix/ 

Having wandered miserably through all existences in this universe with 
heart full of afflictions, I have today used all my energy : nd have with 
great longing made you captive. You alone are everything to me; now, 
as I have attained you, what is the use discussions ? (25) [225] IX 
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~r~r.:tA~cf+ft<t ~cf~1\'l'rs~Nllcf 1 

fclll:ifcfifA'Ef" ~if•c'l'lc'I' ~)~ f~;:t ~1t~ 11 t 11 
0 ' ..:, e. 

antarnimagniinyanayasvabh iiva 111 

svabhiival'ilocchalaniirtham eva I 
visuddhavijiiiinaghana111 samantiit 

sto;fye jinam suddhanayaikadr:f{Yii //II I 

I shall praise the Jina from one point of view, (namely) the pure (i.e. 
non-conventional) way of seeing (him). Within (this) Jina's nature, all other 
partial descriptions are subsumed; he is on all sides a mass of pure cons
ciousness. (This pure con5ciousness) seeks no end other than manifesting 
its own blissful nature (I) [226] 

f..-~~'c9T~cfll'l"fl-rttli:;:r) t(~ ~tf,..'{'~ "' I 

~~(~)~~~;: ~~ ~q ~ qif,i@'II',..(~) ll~II 

nirargalocchalavisaladhamno 
yad eva caitanyacamatkrtam te I 

udaravais(s)adyam udety abhedarµ 
tad eva ruparn tava miirjitasca(-sya) //2/1 

Your miraculous and undivided consciousness rises and shines forth with 
great clarity and unobstructed, brilliant light; that (consciousness) is (itself) 
the true nature of you who are purified. (2) [227] 

f~q'Sl'~~~~'f7.t ~"-1:fa' ~ ~ ~cf ,:nf~~ I 

f'f~T?,{tll:~~~Wof ~) fcn:J) ! f~~"''fflst~: 11 ~ 11 

cidekarapaprasaras taviiyal'/1 
nirudhyate yena sa eva niisti / 

svabhiivagambhrramahimni lagno 

vibho vibhiisy ekarasapraviihab //3// 
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0 Omniscient One! There is no one who can obstruct the. homogeneous 
expansion of your consciousness (i.e. an expansion which involves no qua
litative change). Well-secured in the profound greatnes1, of your own nature, 
you appear as a stream whose essence is unified (i.e. constantly blissful). 
(3) (228] 

,a"qqqq:;~~T Sflli~f~cillff~~~: I .... 
f:.f~Tm: llif~~llT~T ~'f~if~Tcf'qlt~ttr ! I I~ 11 ' .. 
uparyupary ucchalad acchadhiima 

prakiisamiinas tvam abhinnadharal:, / 
cidekatiisalikalitiitmabhasii 

samagram ucciivacam asyas'isa I / /4 / I 

You shine forth, endowed with an unbroken stream (of omniscience) 
whose pure light flashes ever more brightly. The brilliant (rays) of the 
self are held together by your unified consciousness; with these, you O Lord ! 
(even) transcend the distinctions of high and low in the entire range (of objects, 
i.e. you see all objects with equal clarity, regardless of their size or 
subtlety). (4) [229) 

~,'6,;§~lf~ ~qt(ill'T)fg:~~ 1'~iifffl~v~~) 'ff~fq I 

>if~~~Tf..raf ~T~T fef+rrc!ffl f"l'~cl''fflf Sf'flS.!:'1' 1 I Y.11 
~ ' 

samucchalaty atra tad(v)advit'iye 
mahaujasas cinmahaso mahimni / 

jalaplavapliiv itac1 tranit y ii 
vibhavyate visvam api pramrnam //5// 

When the unparalleled light of your consciou,;ness, endowed with great 
brilliance, fully manifests itself, then everything (else) appears like a painting 
that has been blurred by a flood of water (i. e. fades by comparison). 

(5) [230] 

f~if~~~;:r: ~~lf :;J(lliffl( ~) ffi=a' I 

31'7.f ~q;z: f?Wf~i:t' <fi'T'i~~ f~~: f<N~: II\ II .. .. .. 
v isuddhabodhapratibaddhadhii.mnab 

svarupaguptasya cakiis(s)atas te I 
aya!fz sphutab s viinubhavena kiimam 

udiryate bhinnarasal;,. svabhavalJ 1/6/ I 
Having your splendour united with pure consciousness, you shine forth, 

well-contained within your own nature. Your own-being, the character of 
which is different (than it was during the mundane states), and which 
becomes evident through your experience of it, is freely manifest in you. 

(6) [231] 
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af~'fcl''+ffcftRf<.1~q~~ e~~fflqfi .:ftr;:.:f: 1 e, ... 0t'far~er~"')Sti ~<.l'+ffcf ~<.1~fcf ~~ 11\911 

abhavabhavadivikalpajalalfl 
samastam apy astamaya!fl nayan naf:i f 

samucchalad bodhasudhiiplavo 'ya!fl 

svablzava evollasati sphufas te //7// 
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You lay to rest the entire net of distinctions (that we normally make) 
between existence, non-existence, etc., (by giving us a glimpse of infinite 
consciousness). Your manifest own· being iteself ·shines forth, immersed 
within the nectar of knowledge that rises on all sides. (7) [232] 

f<f~Q'TS'iil'f~fflfi'{~: ~'¥Sl1fim~tf cfq)f~~OO: 

w:frffif: m~cfii{teJe-r~: Sl'!fimi~: qf~ITT'qlfi'Tfffl 11i::;11 

svabhavabaddhii' calitaikadrue/:z 
sphu/aprakiisasya tavojjihasoJ:i / 

samantata/J sambhrtabodhasiira(l 
prakasapuiijab paritas cakasti //8// 

Unmoved, with vision fixed on your own-being, your "light" mode 
manifest, you are desirous of leaving (for the summit of the universe). The 
mass of your ligi1t, whose form is knowledge, is complete in every respect 
and shines forth on all sides. (8) [233] 

af.fff~qt.:i.n;:cff'q~~lf~ Sl!fi'T~'°' mtf ricl')sfq I 

~!fi'Tf~~tf~~lf I '!''f)~lf fqt'fle'fllfRtl''!~ffi~ 11 ~ 11 

aniidimadhyiintacidekabhiisi 
prakiisamiine tvayi sarvato 'pi I 

ekiikhilak~iilitakas(s)maleya!fl 
viliisam iiyiity anubhutir eva //9// 

When you shine forth on all sides with the splendour of unified 
consciounesss that has neither beginning, midqle, nor end, there begins to shine 
(in me) nothing but the experience (of self, an experienee) in which all 
impurities are washed away. (9) [234] 

a-~~ ~~~j ~(~)fcl' clfTfqf.:{ f.:f~Uf l 

.:f ~ cmsfq- f<NT~ffl: ~imft'l'T i:I' f.J~tl' 11 to 11 

taviitra tejasy anubhuttmiitre 
cakas(s)ati vyiipini nityapun;ie I 

na kha,:u/analfl ko'pi vidhiitum rsab 
samantato me nirupaplavasya //10// 
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When your light, which is nothing but all-pervading, eternaJly perfect 
self-experience, shines forth here (in the samavasaralJa), no one can obstruct 
my (experience of the pure self, for I am then) on every side free from 
afflictions. (10) [235] 

~m ~~,f~f~~~u lTT(~,)~if , 
"" 1al'lgf~~::;nu "<fq"~tf"<f: ~~~-g~i~ ~~«=~it , 1 ~ ~ 11 

cittejasa siikam anadimagna-
cittejasonmajjasi s(s)iikam eva I 

na jiitucin muficasi calJ{j,arocib 
sphurat tat)itpufija iviitmadhama I I 11 I I 

From beginningless time, you, along with the light of (your) pure cons
ciousness, were immersed (i.e. covered by karmas. But now) you, along with 
the light of (your) pure consciousness, are made manifest. Your splendour 
is intense (like that of the sun); you never abandon the brilliance of your 
self, which is like a mass of lightning flashes. ( i J) [236] 

~oo: ~T~i:flo"l'Tfo ~il'f r~~f<tofcf<.fiT~m: I 
~trrtlflffS:~!fi~~Tl'T~l~i'I' ~ll~ll 'e.l'ffl f~f.-a" 11 ~ ~ 11 

~ e 

samantatal.z saurabham iitanoti 
iavai~a cicchaktivikiisahiisab I 

kasyiipy amuiicinmakarandapiina-
laulyena dhanyasya drso visanti 111211 

Your smile, arising through the expansion of the power of consciousness, 
spreads fragrance on every side. But the perceptions only of those 
fortunate ones who are longing to drink the nectar of con'>ciousness enter 
this (fragrance). (12) [237] 

,cfil"!fi ~.i<ti~ftf~T<f: ~f.r~~: ~cfl'!.:f~i'f <li'flfl! I 

at~~f"<ffiq11-gfcffqfusc'(P.,"ftf~« w-otcrf~~R-fl'!; I I~~ 11 

tvam eka evaikarasasvabhiiva/;I 
sunirbharab sviinubhavena kiimam I 

akhm:u)acitpb:z(iavipil)f/,ita.§r,,r 
vigiihase saindhavakhilyal'iliim // 13 I I 

Your nature partakes of only one character, and you are fully completed 
by your own experience (i. e. you experience nothing but the self). Your 
splendour (knowledge, energy, etc.) is united with a mass of undivided 
consciousne'>S. On your own you attain to (unity of character like that of) 
the flavour of a piece of rock-salt (i. e. tasting the same throughout). 
(13) [238] 
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fef'J;:ff~~:{qf~af~iflni ~ ~~.:r ~rrftJ , 
sn~qq-: qf~a) fct<fTfa ~,{Ti ~urc@"t~a)sfq 11 t ¥11 .. 
visuddhacitpiirapariplutas tvam 

ardriirda eva svarasena bhiisi J 
praleyap{l:uJ,a/:l parito vibhati 

sadardra evadravata;uto 'pi //14// 
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(Although) fully immersed on all sides in the flood of pure consciousness 
(i. e. although solidly unified), you appear to be extremely fluid (i. e. able 
to comprehend all objects) by your own character (i. e. without deviating 
from your nature. Thus you are) like a piece of ice, (which,) although 
firm and endowed with solidity, always appears wet on every side. (14) 

. [239] . 

afq'R:ifl"ll''F'°mtf~)sfq fefqt~1 fcftl~ef +rtf~ I 

~~~T fcl'li~~..- ~~) iif~Tfu f'i!l'iJ~~f~ f.:r(ii)~ 11 ~~II 

aparabodhamrtasagaro 'pi 
svapiiradars'i svayam eva bhasi / 

tvam anyatha svanubhavena siinyo 
jahasi cidvastumahimni ni(e)cchiim //15// 

Although you are an ocean of the nectar or infinite knowledge, you shine 
forth on your own as being one who has insight into the self. If this 
were not so, (you would) be devoid of self-experience and would never 
abandon the desire (to attain) the greatness of that reality called conscious
ness (i. e. still having desire">, you would not be perfect). (I 5) [240] 

ar~~~a: ~i!l'A~octtti ~imfqq)!iaifT~~ : 1 
"' 

~,{tfa ~<ifT•~i,;;i;:aTlft: «ifrffi'f\' ~T;:r~q~'(tTT! 11 ~ ~ 11 

akha,:,rjitab svanubhavas tavayaf/1 
samagrapi,:zr/ikrtabodhasarab I 

dadati naiv{mtaramuddhatiiyiib 

samantato jfiiinaparampariiyab // 16// 

Your unbroken self-exipenence, in which the entire essence of knowledge 
has been united, never gives any occasion for the most formidable sequences 
of knowledge (i. e. vikalpas based on various viewpoints) to arise. (16) 
[241] 

f~rt~~ fcl'itf~~;a- f.:r~a~"lf~"!~fa: , 
~'¥: ~~~ ~ fcl''!.l'Fafcl'rctrf~: fcf~Tcf: llt\911 

Visit www.holybooks.com for more free e-books



86 

nifidatas te svamahimny anante 
nirantaraprasphuritiinubhutib I 

sphutab sadodety ayam eka eva 
visrantavisvormibharab svabhavab I I 11 I/ 

As you remain in your infinite majesty, ever-flashing with self-experience, 
there always arises nothing but this manifest own-being in which the entire 
multitude of the waves (of vikalpas) is completely quieted. (17) [242] 

"cfT f'llutT cfi'~~ lfi''51'if~~T f1'<~ ffiSfcfft;: I ... e. 

TI;f: kt:flnqmir~f('c( ~il°cf Sffff+rTf~ +rlif: 11 t i:; 11 
~ ~ 

sarva kriya karakakasmalaiva 
kartriidimula kila tqtpravrttib / 

suddhab kriyiicakrapariinmukhas tvaffl 
bhiimatram eva pratibhiisi bhavab //18// 

All actions are befouled, as it were, by "agent, etc.,'' for verily the putt
ing of an action into effect proceeds from (a situation involving) ''agent, etc." 
(i. e. the six karakas). In your pure state you have turned away from this 
cycle (of the karakas) and are therefore one who shines forth with (i. e. 
as) knowledge alone. (18) [243] 

fcf~ fcfff: fcf: fcffiftcfi'+rTcf fcfffif'! m q~f" ~Sf~~: I 

3{[.r~l@l:l'T ftqff)Sfifl~ cfi'T~l!lil1Jfltr ! c(itcf +l'Tf~ I l t \ 11 .. .. .. 
svasmai svatab svab svam ihaikabhiiva111 

svasmin svayaf/1 pasyasi suprasannab I 
abhinnadrgdrsyataya sthito 'smiin-

na kiirakatfisa drg eva bhasi //1~// 

0 Lord ! In this state you are extremely tranquil; within yourself, for 
yourself, and by yourself you intuitively perceive your own unified being. 
You remain free from distinctions of "seer" and "thing seen; " hence 
there are no division., (of agent, etc., within you), and you shine forth 
purely as intuition. 09) [244] 

~cfi'TSQAcfi't'cfifqfff <li'Tii ~T.rtcffcf.rffl+l'Tcf: I 
~ ... 

f~tlitf~cfi'~~T<fT ~ +I'm~ <li~f~o~: ll~oll 

eko 'py anekatvam upaiti kamaf]1 
purviipar'ibhiivavibhaktabhiival:z / 

nityoditaikiigradrgekabhavo 
na bhasase kalakalankitasrib //20// 
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An existent is divided into prior and later states, but also is one; thuc: 
it attains fully to unity as well as to multiplicity. (But) you, having achieved 
unity of consciousness through your ever-present one-pointed intuition 
(of the self), do not ever appear like the goddess of fortune, who is 
(always) sullied by (the presence of) misfortune. (i. e. Your unified consci
ousness is never vitiated by the presence of changing <Jtates). (20) [245] 

3fm~ffl{0o"tfTfifflJ;fT1T!lfi~: ~~ ~qlf@ ~;{t~ I 

~@Gs1fllO~~llfl-.a~)~llft ~ ffl~r.ffla l l~ ~ 11 

adyantamadhyadivibhagakalpal) 
samucchalan khal)r/ayati svabhiivam I 

akhal)</,adrgma1Jefalapi1Jditasr,r 
eko bhavlin sarvasaras cakiisti / / 21 // 

The perception which (forcefully) arise (in the minds of ordinary people) 
pertaining to distinctions of beginning, middle, and end etc., cut the own
being of reality into parts. You, (however), although endowed with all 
aspects, shine forth as One, because your splendour is united with unbroken 
intuition. (21) [246] 

-«t*fl swf+t~q~~~f'E'f~'JliQ''Ai~!lim~~: 1 
"' & ' 

~~~~~,~~\"lfi!4 '!vii~-« f~~: 11~~11 

bhiimiitram ity utkalitapravrttir 
bhagnakriyiikiirakakiiladesal;, / 

.§uddhasvabhiivaikajalojjvalas tvam 

pur,;.o bhavan nii 'si niriikulasr'il:,, //22// 

You are one for whom the only description possible is "nothing but know
ledge.'' You are, (furthermore), one who has broken (the cycle of) action, 
agent, time, and space. Sparkling like clear water with pure own-being, 
you are perfect, a soul whose "goddess of wealth" is without afflictions. 
(i.e. You are totally unsullied.) (22) [247] 

~'flllqofffc,fi@Tf~~~'f'?.fr I 
" " 

'q'flfflo:_ itl'~~~Q' " ml'fl~a-m~ ... sm(~)mr" 11~~ 11 

ekiigrapur!Jastimitavibhiiga-

bhiimiitrabhiivii' skhali taikavr ttyii / 
cakiisatal;, kevalanirbharasya 

na sankaras te 'sti na tuts(tucch)atli 'pi //23// 
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You shine with the one mode of being which does not fall away from 
the state of pure intuition, (a state) which is free from distinctions, perfect, 
immovable, and one-pointed (towards the self). In you, who are complete 
with omniscient knowledge, there is neither.confusion (of your consciousness 
with the objects reflected therein) nor total absence (of these objects). 
(23) [248] 

~~T~i; llTf~ f~ lll<.f q?if f'ilffiTllcff~~ ~cf ~Uffl l 

ll'fq"t if "' ~ r~~ lltf~ if cfl rann , ll1~~ r....r'ffl'fi: 11~¥11 

bhiiv'ibhavan bhasi hi bhava eva 
citt1.bha:va1'fls cinmaya eva bhiisi / 

bhiivo na vii bhasi cid eva bhiisi 
na vii vibho bhiisy asi ciccidekab //24// 

0. Omniscient One I (From the point of view which does not distinguish 
between qualities and substance), insofar as you shine forth as being one 
with your qualities (and their modes), you are qualities alone. And insofar 
as you shine forth as being consciousness, you are identical with conscious
ness. (But from the point of view which distinguishes qualities from sub
stance, it can be said that you) do not shine forth as being qualities, but 
only as being substance [cit] ; you do not appear as endowed with consci
ousness, but are consciousness alone. (24) [249] 

~tfi~t{ ~:tftf f-t~l~ lTT<.f~tf lTTllmjf•r+T(~tf l 

~~~~~~iltUS.:tlfl~ ll<l'Tilf ~~ ! lTR ~q 11 ~ l( 11~11 ~ o II 

ekasya suddhasya niriikulasya 

bhiivasya bhabhiirasunirbharasya I 
sada 'skhalad bhdvanaya 'naya 'hal'fl 

bhavami yog'isvara bhava eva //25//cha//X// 

0 Lord of Yogins ! By virtue of constant and unimpeded practice, I be
come (identical with) that state which is complete with the mass of brilliance 
(i. e. knowledge), which is free from all afflictions, and which is unified 
and pure. (25) [250] X 
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~ ~T~TtmT ~i:t(~qf~Ufl"'f+l'T~ft'T I 

+l'cfffi~cfl ~cl' ! e.:ffq'cff i:ft~tf Tfll.JT 11 ~ 11 

iyaf!l driighiyasi samyakpari1Jiimam abhZpsatii / 
bhavatiitmavatii deva k,~apitii mohayiimin'i / I 1 I I 

0 Lord ! Desirous of obtaining the proper (i.e. innate) transformation 
(i.e. mode of the soul), and being one (with the knowledge of the self), 
you have brought this very long night of delusion to an end. (1) (251] 

~f~lf~!~T~iilY 11T"l~Tf~ cfi!!i:f~'! l 

3ffll.flqfo'U~ tffJ~~ ~U~fl'l! 11 ~ l I 

suvi§uddhai§ cidudgiirair fir,;am iikhyiisi ka§malam / 

ajiiiiniid atiriige1Ja yad viruddhaf]l purahrtam II 2 I I 

You preach that all the evil, contrary (to the nature of the soul), 
that has been previously accumulated through ignorance and excessive 
attachment, is destroyed by extremely pure flashes of con~ciousness. (2) 
[252] 

<{l'Sf: Sfl~lf~ fcl'!!'cf ifTW.:f~lfll'S=iif~T I 

~· g "T"l'Tfem"~fc'l'Tcl'~ Sllfvan~ 11 ~ 11 

d'ipralJ prarthayate visvaf]l bodhagnir ayam r.njasii I 
tvarti tu matravise:;ajiias tavad eva prayacchasi II 3 II 

This "fire" of knowledge indeed seeks (to "burn") the entire universe 
(by knowing it). But you, knowing the measure (of what is worth knowing, 
namely the true nature of the self), give only that much to this (knowledge) 
to cognize. (3) (253] 

iflcTifr.:rf~.JT<ficR me( f.mr"ti c'l'cl' I 
"' ' 

~"l'Tgq)"~[ ,i; ]~ a1el' aefc1fo;i;U.fiJ: 11 ~ 11 

bodhagnir indhanikurvan visvaf]l visvamayafJl tava I 
svadhiitupo:;am efkai]kaf]l tanute tanuvikriyiim II 4 /I 
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The fire of your knowledge takes the entire universe as its fuel; 
indeed, it expands (the sphere of activities of its) body (to this extent) by 
nourishing its unitary innate elements (i.e. by cognizing the self). (4) [254] 

fr.f?fcf'1ffllfa~.:r ~~;:'Q'~Tgi'l'T I 

~llJT~tf ~ f;:r~ Gf~i:fl~A~~ 11 l( 11 

visvagrlisiitipuJtena suddhacaitanyadhiitunii / 
ramamaJJasya te nitya1J1 balam iilokyate'tulam /I 5 II 

Your infinite energy is seen from the fact that, taking in the whole 
universe, you always delight in the fully completed element of pure cons
ciousness. (5) [255) 

ar;:r;oiif(-1~~~ ~cf'l{R 'l{T<!l'tr;:r fcf'l{: t 
' .. 

ar-:~1111iifrrc{i;Jffl~~~eti'T fcf~Tcfll'~ 1 t , t 1 
' 

anantabalasannaddha1J1 svabhiivarJ1 bhiivayan vibhulJ I 
antarj'inJajagadgriisas tvam evaiko vilokyase I I 6 / / 

:You alone are seen to be the omniscient one, for you have digested 
within, yourself (i.e. internalized) this ''morsel" which is the universe 
(of obje'"'t, and al~o) you perceive your own-being, which is endowed with 
infinite elll.~rgy. (6) {256) 

fcf~cl".{fflT~Teti'~ ~: Sl'll'l(t'~i:fftoi:r~trTi:r 
' .. ' 

3ltf f.:r~~eti'T ~tf~ ~'cf~Tcf~~f.nh:: t 1 13 11 

vi§vagrasiit! anakiinkfa/; prayatas trptim ak,myiim / 
ayaq1 niruts.iko bhiisi svabhiivabharanirbhara/:t / I 7 If 

Because you take in the whole universe, you are free from all desires 
(to know anything more)! and you have, thereby, attained to unending 
contentment and freedom from striving (for new objects). You shine forth, 
complete in your perfect owu-being. (7) [257] 

~~~f.f~lll•l'+ili:f~'li~·: I 

~~cfilsfq clf.rsq ~'ff~i'l'T ~a"T'l{cfi'!: 11 i:; 11 

anantarupair udyadbhir upayogacamatkrtaib I 
vahasy eko 'pi vaicitrya1'!1 sumahimna sphutibhavan I/ 8 f I 

You shine forth with great majesty; and although you are One, you 
po~sess diversity through the wondrous and infinitely variegted manifestations 

onsciousness which constantly arise. (8) [25S] 
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'7,~ ~cfftfl.f~a' ~Ni~'ita"ct: I 

:nol'~mvr faffQ'1 ifl~ ~~ 11 \ 11 

eka avopayogas te sakiiretarabhedatal; I 
Jiiiinadar§anarupe,:,a dvitay'irt1 giihate bhuvam II 9 II 

Your consciousness is indeed unitary; and yet, because of the 
distinction between form and formlessness, .pertaining to knowledge and 
intuition, (respectively), that (consciousness) comes to possess a dual nature. 
(9) [259] 

~qfffl~'IJ'()'e~qtf?«'ltltcl' f ;:rrq~ I 

3tqQNQf <ma" ~, fel'~i ~qfq 11 ~ 0 11 
c. 

samastavarauocchediin nityam eva nirargale / 
aparyiiye;_,a varttete drg)iiapn visade tvayi / J JO J / 

In you there is total destruction of all coverings (ie. karma); hence 
your intuition and knowledge, being clear and freed from all impediments, 
always operate non~successively (i.e. simultaneously). (10) [260] 

~~lf): ~Q"'R)q~('j- cl'~'1@''! I 

~~s.RtrTlf a ;:J i,.n1Tfq ~~ 11 ~ t 11 

drgjiiaptyol;z sahakiir'idam anantal]1 v'iryam urjitam I 
sahate 'nantaraya1J1 te na maniigapi kha,:,<janam / I 11 I/ 

Your infinite energy, fully developed and free from all obstructions, 
co-existing with knowledge and intuition, does not allow any further oppo
sition by the karmas). (11)" [261] 

at~<{~ol'wr.tsn~~fitcnsf'!!l\'I': 1 

3lifT~: ~T fff11mr.c:lif ~T <{ql~ II n II 

a~ha,:icjadar§anajiiiinapriigalbhyaglapitii'khilalJ, / 
aniikulal;z sadii ti,nhann ekiintena sukh'i bhaviin I I 12 / / 

Having exhausted (i.e. known) the entire (universe) with the greatness 
of (your) unbroken intuition and knowledge, you are always free from 
afflictions and remain absolutely blissful. (12) [262] 

,cl'lf ~,w~~c1'11$t ,~T ~~ SfqTm~ I 

f~ct:nqtf~1..-~~Tti ! ;;r);:q ( ;;JlifT) r~ ~r~ 11 n II 
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svaya,rz drgjiiaptiriipatvan na sukh'i san pramiidyasi / 
nityavyaparitanantav'i,rya jonya(jiinii)si pasyasi /I 13 II 

Because you embody the nature of intuition and knowledge, and 
because you are (inherently} blissful, you do not fall away from (these 
qualities). And, 0 lord of the infinite energy eternally manifest, you 
know and see (every thing). 13 [263] 

~cR:~ <Ifffif~;f ""'"~ ~::r,:nqfq 
""°: ffl !fffiff~f'Slil{llfl~ cf~gol: II f" II 

nasavaratva,rz drsijnaptyor na taviisti manag api I 
satab svayam drsijiiaptikriyamatreJJa vastunab II 14 II 

Because your existence is (characterized) purely by the action of 
intuiting and of knowing objects, your intuition and knowledge are not 
transitory in even the slightest (degree). (14) [264] 

"' i1I' ~rilfficfmfwiftclih:fif~cH 1 .... 

na te kartriidypek$alviid drsijiiaptyor anityatii I 
svayam eva sadaiviisi yatab ~atkiirak'imayab II 15 II 

Since you yourself embody the nature of the six instrumentalities [karaka ], 
your intuition and knowledge never suffer any impermanence, (which would 
normally occur in this mundane world) due to such considerations as agent, 
etc. (15) [265] 

~ll'T ( lf) ilf'i!cf~~TfflU:f <lT':il' !llT~it I 

lll<ia"T m,n~ ·~fffifftaf?fiq act II ~ Tt II "' .. 
drsyajiieyti(a)bahirvastu sannidhya,rz natra kiiraJJam I 
kurvato dar§anajnane drsijiiaptikriye tava I I 16 I I 

As you perform the actions of intuiting and knowing, the proximity of 
external objects, (i.e.) the seeables and knowables, is not the means 
(by which) your intuition and knowledge (operate). (i.e. Omniscience does 
not depend upon external objects for its manifestation.) ( 16) [266] 

f~trinllfaf~~, .:i- ~ f+l'j !ti~'3="".:t" 1 .. 
~ ... tf~cf ef~i't'tcl'T +feta: cll'flllT(lll)~ifffi, II N II 

kriyamii,:iadrsijnapt'i na te bhinne kathancana / 
svayam eva drsijfiapti bhavatal) karmak'i(a)rttanat II 17 I I 
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The actions of intuiting and knowing, being performed by you, are not 
in any way distinct from you, for you yourself become, through destruction 
of the karmas, that very intuition and knowledge. (l 7) [267) 

f?filtt ~T~:sfl.:(Tlt ~'ffil'Ca'T ~~i:r I " ~ 

~ <nffin'tfflfT'Sftsf-« "1"TcJ)s.:a'l~elll'T~<'fl': 11 ~ z:; 11 
~ ~ 

kriyiilfl bhavatvam an'iya drsijiiapti bhavan svayam I 
tvalfl drsijiiaptimatro 'si bhiivo 'ntargu<Jhakarak~]:z II 18 II 

You turn the actions ( of intui ting and knowing) into states [ bhava] ( of your 
self; in other words), by (the power of) your self you become intuition 
and knowledge. (Thus), having subsumed the cycle of instrumentalities 
[kiiraka] within your self, you are nothing but intuition and knowleage. 
(18) [268) 

~tfft<t<f~t fif~ti +fcf,'f <l<t'a"! f'llltl'T I 

a'flff: lll'mf~m "1'c'1,j~fc'I' ~cflf1t 11 ~ \ 11 

drgjFiapt'ibhavato nityalfl bhavanalfl bhavata!J kriyii / 
tasyiib kartriidiriipe,:za bhavan ullasati svayam I I 19 / I 

(Since) you are always (nothing but) intuition and knowledge, their 
manifestation (in you) is (itself) your action. (And) you shine forth in 
in the form of being agent, etc., of that very action. [19) (269) 

31'Tt:sfT -tcff~ <'fl'~fc'f ~~tc'fT<l~Tfff g l 

<'fit{~ q'fq=t "1'lcfl~~cf ll\'~11TT~lf: II ~ o II 

atma bhavasi kartteti drgjiiapt'i bhavasW tu / 
karmaivam apare bhavas tvam eva kara7Jiidayab II 20 JI 

(Insofar) as you are the self, you are the agent (of producing intuition 
and knowledge. And since) you yourself become intuition and knowledge, 
you are the object (of that action). Similarly, you also embody the other 
forms (of the karakas) : instrument, etc. (20) (270] 

r~~<'fl'T~<'fl'~,"q""Tffl~fcf11n~: , 

'!fTI~fi:c'f'l"ll't <lTcft <l<:fl°'! ~Tcflfc'JT ~~: 11 ~ ' 11 

kriyakarakasiimagrE griisollasavi§ara<!ab I 
drsijnaptimayo bhavo bhaviin bhiivayatiilfl sukhaf:, / / 21 I I 

Being one who is gifted both in manifesting and in subsuming the tota-.. 
lity of action and its instrumentalities (from the viewpoints of distinction 
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and non-distinction, respectively, of qualities from substance}, you are in 
reality the embodiment of intuition and knowledge, and are a source of bliss 
to those who reflect upon you. (21) [271] 

ar-fT~: ~<l'ti :s=titfo~;a-iiif~~~si:1: 1 

~qtj~~~~1DT lltf" ~ .fl'if ~q ;r: II~~" 

aniikulab svaya,ri jyotir antarbahir akhaFJ<f ita!J / 
svaya,rived~nasa1r1vedyo bhiisi tva,ri bhiiva eva nab I I 22 / / 

Free from afflictions both within and without, you are yourself a light 
undivided (by distinctions of substance and qualities, and this light is) 
experienced by your own self. You appear to us as nothing but this 
(pure) state of consciousness). (22) [272] 

~qlt~ft'f .f' !fq'(fq ~q'IS~cf~"{'GTi{ I 

3{'cferf~~ot o~ci oq ~q[qerf~T 11 ~ ~ 11 

evam eveti na kviipi yadupa(sy avadhiira,:zam 

avadhiirayatii111 tattvaf!z tava saiviivadhiira,:zii I I 23 / I 

You cannot in any way be definitely characterized as being "(only) this" 
(or "only that"). Hence, an (exclusively) accurate determination of your 
nature is not possible for those who try to define you (from a single 
viewpoint). (23) [273] 

<'l'T!!ill'flqr.f)itfi:f;~glJlq;g~~of~t=r: I 

a:;.:t.:ITTtf1'ctfa: ~q:;y~q:;i ll"Tf~ qf~~~ ll ~ 'lS' II .. .. ' 
t,k,~,:iopayoganirvyagragiiq.hagrahahathiihatab / 

anantasaktibhib sphiirasphu1a111 bhiisi parisphutam / / 24 / / 

You are, (as it were), forcibly struck, held fast (in your omniscience), 
kept (there) through the intense, undistracted application of consciousness 
(to all objects). You shine forth, possessing infinite powers, clearly and 
completely manifest. (24) [274] 

~qTo(.:frcf;:i'lotfTti:lfcr,<'fT~lmf~t:r ~q,'q'lf: ' 

a:ftf ;n-q'Tif~t;m,-;n~.;)fll'T ;:r ~~ll' 11 ~~I I '191 l ·~ ~ 11 

tvadbhiivabhiivaniivyiiptavisviitmii 'smi bhavanmayab / 

ayalfl dtpiinalagrastavarttint!Jii na saf!1sa yab / I 25 / / cha / / XI / J 

My entire self has been pervaded by meditation on your qualities, 
(hence) there is no doubt that I will partake of your own-nature, just as 
the lamp-wick which is pervaded by fire (itself partakes of the nature of 
fire.). (25) [275] XI • 
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[ a:f~IS~'t ~ii{; ] 

f~i'l'Tlf f~i:n:rirllf .r~)~<l'i'Fctmfi;r;:r 1 

~fi\l'fcfil-JT~~Te~'lllefqlSe~~\il'~ 11 ' 11 
C 

jinaya Jitaragaya namo 'nekantasiiline / 
anantacitkaliisphofaspr~taspa~fiitmatejase II I II 

Salutations to the Jina, who has conquered all passions (and) is dis
tinguished by (preaching the doctrine of) anekiinta. (Salutations to him), 
the clear glory of whose self is associated with the complete manifestations 
of the infinite power of consciousness. (l) [276] 

~cfitS'Ctffcti:i-~ e~ ffliP't~l~'! I 

iflofq'cf .J~.JTf~ ~T&l~ ~';ii' ~c{T II~ 11 

aneko 'py atimanye tvam jfianam ekam aniikulam / 
Jniinam eva bhavan bhiisi siik~tit sarvatra sarvada / / 2 / / 

Although you are of manifold nature, I (ignore your diversity and) 
regard you as One, (as) undifferentiated knowledge. (For) you shine in all 
places and at all times as nothing but the embodiment of knowledge. (2) [277] 

a:t"cf ~~ f~elt'ir~1 ff~ttar ?fclfq~r: 1 

5"Trf~ il'Trfcf'Ti:i-m ! rf 5fll'T~· ff~~~ 11 ~ 11 

ata eva viyatkiilau tadgatii dravyaparyayiif.z / 
Jfiiinasya jiiiinatiim 'isa na pramiir 1!Ulfl t avesate // 3 / / 

For that very reason, 0 Lord, neither space and time nor the sub
stances and modifications that exist within them are able to obstruct the 
omniscience of your knowledge. (3) [278] 

~~qq~lt1'+1:TT ~ ~~-~fq I 

.JlcfT~T~T f;;;r,:r;,r ~T&l@ ~ {fff fftt{~ 11 ¥ 11 
' ' 

svarupapararupiibhyam tvalfl bhavann abhavann api / 
bhiiviibhavau vidan siik,siit sarvajfia iii g'iyase / / 4 // 

Although you exist (from the point of view of your own-nature), 
you also do not exist (from the pofot of view of the nature of others). 
You directly perceive both being and non-being (in objects) and (for that 
!eason) are known as an omniscient (one). (4) [279] 
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t~ifcni:rfo f,;~ef~T~t;=fif~W: I 

~llflfl=l'cfilA.ffi=.:r ;ff'T;i -!~llfl ~~ 11 Y,.11 

idam evam iti cchindan nikhilarthan anantasal; / 
svayam ekam anantatva,11 jniinaf'!l bhutva vivarttase // 5 // 

You remain in the form of knowledge which is unified [eka], (but it 
is) also infinite, for you have distinguished all objects as "this is like that" 
(i. e. as they really are) an infinite number of times. (5) [280] 

~f!'fTSifrfffcl'!fii_.qfi_.ffl~'fT~~: I 

31;:rtf~: sr~) ! ll'Tf~ ll!~r;:r~1f;'1f<1: 11 ~ 11 

akha,:ujamahima'nantavikalpolliisamafJlsalal; / 
anakulab prabho bhasi suddhajiiiinamahanidhif:i / I 6 II 

0 Lord! You shine forth with unbroken glory, free from all afflictions, 
well-nourished with the infinitely radiating reflections (of object) and 
possessing the great treasure of pure knowledge. (6) [281] 

3l'Sfi'fTc'{ 'Jl'ii:p:fT'Slii:tf ~~~fq qmir;:r): I 

3'{;:J~T Gl"Tcl<fl~ 'Jl'iq"1Jl ('(cl' ~~ 111.9 11 

akramat kramam akramya kar,~anty api pariitmanof:i I 
ananta bodhadhareyaf'!l krame,:ia tava kr~yate // 7 / I 

Although the stream of your infinite knowledge has overcome the 
sequentiality (found in the mundane state) and now, in your omniscience, 
moves with non-sequentiality (i. e knows everything simultaneously), it 
still flows in a sequential manner (insofar as it cognizes those modifica
tions of objects which can occur only in sequence). (7) [282] 

ll'Tcl'~~f!~cTrs;:r.a-, ll'Tf.a- ",ifiif~q~9 a 1 

~!fi ~cl' o~Tfq ~c:r ~Tel') ~Tllfl~~ g .f" 11 i:; 11 

bhawi/:t sahabhuvo 'nantii bhiinti kramabhuvas tu te / 
eka eva tatha 'pi tvaffl bhavo bhavantaraffl tu na // 8 / I 

Your simultaneously-appearing qualities and sequentially-appearing 
modes shine forth in infinitude. Even so, you are only One (from the 
point of view of substance), and you remain (in your own- )being, never 
partaking of the nature of others. (8) . [283) 

cl'~ o~'f.fi'c'f fcl''f;=f•ff cffflfqfflfft:f I 
G ~ ' 

ar,;-;ci cT~;i 'el' ~cl'itcfi) m~f~ 11 \ 11 
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You are one unified self, bearing (withing you) that true own-nature 
which is strong because it encompasses infinite past (modes), infinite future 
(modes), and infinite present (simultaneously existing qualities). (9) [284 

~tn~ t'(l=~T~ ~~· fq'lfT~.:f I 
' 

~qu ~cl' <'~ it-i:~)'Ufflfifa-)sfq .:f: 11 to 11 

uttiinayasi gambhirarr1 talaspar§a,rz svam iinayan / 
atalasparsa eva tva,rz gambhirottiinito 'pi nalJ, I/ JO II 

You are very profound and have raised yourself to great heights by 
touching the very limits (i. e. knowing even the most subtle and most 
gross of objects). And yet, although so profound and highly risen, you 
remain one whose limits cannot be touched by us (i. e; we cannot know 
your greatness completely). (10) [285] 

at;r,=a-.ftqii:nqr~"l\'~en,~f~TI: 1 
" 'e 

~i=, i:n~l~<RT~Tf('I' ~~")s;:~fi!~ tf~ 11 t t 11 

anantav'iryavyiipiiradh'irasphiirasphurad drsa/:z/ 
drnmiUr'ibhavad abhati bhavato 'ntarbahis ea yat ff 11 II 

Your quality of intuition sparkles abundantly through the total 
manifestation of the quality of infinite energy; your inner and outer light 
shine forth as nothin~ but (this) intuition (i. e. even omniscient knowledge 
can be said to know external objects only from the conventional poir.t of 
view; from the absolute point of view, it knows only the soul, and thus 
is the same as intuition). (11) [286] 

atT~qqf~~n,"tft ffl:e@'f~;a"TI: I 

qt 'R '$1'~) ! ~f« Sfltfflfflff~)fqo: 11 ~ ~ 11 

iik~epaparihiiriibhyam khacitas tvam anantasa/:z / 
pade pade prabho bhiisi protkhatapratiropita/:z / I 12 I I 

0 Lord! You are pervaded by the positive and negative aspects, and 
you shine forth an innumerable number of times as being (either) 
"replanted" [pratiropita] (i. e. existence) or ''dug out" [ protkhiita] (i. e. 
non-existence) whenever the words indicating (one or the other of) these 
aspects are used (to describe you). (12) [287] 
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fsJ'l;foT cf~~fflci ~cf f~ ~lTI I 

"~fil f~~"ll='U11TT "~~)~-!tffl 11 f ~ 11 

bibhratii tadatadrupasvabhava'f/1 sva'f]'l svaya'f]'l tvayii I 
mahan viruddhadharmii,:,a'f/'l samiiharo 'nubhuyase II 13 II 

You bear the own-being whose nature is (both) 'that" and "not that'' 
(i. e. consisting of both positive and negative aspects). You experience 
yourself as being a great aggregation of contradictory aspects. (13) [288] 

f~~~istt64i'<'ltrtSR<l"T! I 

amteil~T lTim:f "lll'f: ~tutmffl 11 ~ )f 11 

svarupasattiiva$fambhakha1J{iitavyiiptayo 'khilii/;l I 
asiidhiirm:iataqi yiinti dharmii/:t siidhiira1JiiS tvayi II 14 II 

As to those universal aspects (such as existence, object-ness, knowability, 
etc.) whose spread (i. e. enumeration) as individual things is blocked by 
their being subsumed under the "great universal,'' (which described all of 
them at once), ev~n the totality (of these aspects) attains to particularity 
within you (i. e. when looked at from the point of view of their presence 
in an individual being, they become particular). (14) [289] 

at;:r;:~i,mi:~ftf~~ ~'R~: I 

i~q~ f~"'1'ifl~S"f~ 11 f ~I I 

anantadharmasambhiiranirbharaqi rupam iitamana/:t I 
idam ekapade vi$vag bodhasaktya 'vagahase II JS II 

Through the p.Jwa of your omniscience, you simultaneously and on 
all sides enter into the nature of your self, which is complete with the 
totality of infinite qualities and modes. (15) [290] 

at-~T otncftlf1'! GtJf"°~!filT-cf a'1Scfi:ft I 

~(if;a') f9"q-~(iff;"° ~ctf ll' lcf atl1' 'f~(ifffl 11 t ' 11 .. 
anvayii vyatireke$u vyatirekas ea te$V am'i I 
nimajjanto nimajjanti tvayi tvaqi te~u majjasi // 16 II 

The ''simultaneous existents" [anvaya] (i. e. the qualities) are submer
ged in the '·disjoined existents'' [vyatireka] (i. e. the modes), and the 
"disjoined existents" are submerged in these ("simultaneous" ones). They 
are both submerged in you, and you are submerged in them. (16) [129] 

stm~Tcflqtrl'smcfT~~ mc@'ll! I 

,.f 9 ~fq)Sttr~Tc@l'! l I ~ 1.9 l I 
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priigabhiiviidayo 'bhiivii§ catviiras tvayi bhiivatiim I 
srayante srayase te$u tvaf!l tu bhiivo. 'py abhiivatii.m II 17 II 

The four absences-prior absence [priigabhiiva] etc. (i. e. prior abs~nce~ 
posterior absence [ pradhva111siibhiiva], mutual absence [anyonyabhiiva] and 
constant absence [ atyantiibhiiva] )-become presences ( bhiivatii] in you. 
And although you are of the nature of existence, with reference to those 
absences you attain to absence. (i. e. Whether from the point of view of 
the absences or from the point of view of your nature, there are no 
absences in you. For example, your current enlightenment was always 
potentially present; hence, priigabhiiva is absent. Your four perfections 
(name.!J knowledge, intuition, bliss, and energy) will never be Jost; hence, 
pradhva111siibhava is absent. Your qualities (knowledge, intuition, etc.) are 
present in all your modes; hence, anyonyiibhiiva is absent. Finally, your 
soul, while in reality completely different from other souls, nevertheless 
partakes of a nature similar to these; it can be figuratively said that 
atyantiibhiiva is absent.) (17) [292] 

SAimsfq Sl"lffl" <"II lili!f\('ci srf6'R@' I 

~lfi"TSN ~~it 3fyt"q' iJ;jsf" , , , i:; 11 

aneko 'pi prapadya tviim ekatva,rz pratipadyate I 
eko 'pi tvam anekatvflm aneka111 priipya gacchasi II 18 II 

(The modes) are many, but being integrated with you, (whose nature 
is substance), they attain to unity. And you, although On;) (i.e. a sub
stance), possess a manifold nature insofar as · you comprise the many 
modes (18) (293] 

900~~' t.t'rf~ ~ SfTC'-' f.f~q' I 
' ' 

~ ~ f~~;:r~f~ Sl"Jttf ~ 11,,11 

siik$iid anityam apy etad yiiti tviif!l priipya nityatiim I 
tva111 tu nityo 'py anityatvam anityaf/1 priipya giihase //19/J 

These (modes) are absolutely transitory, but being integrated in you 
(whose nature is substance), they become eternal. And you, although eternal, 
are (to be seen as) impermanent insofar as you comprise these transitory 
modes. (19) [274] 

1' ~?ffla1!q~ ~ 9 Q.l'liftlffl R~ I 

9 ~'f ~'-'ffl ~ 1' ~llnS~i:ra)f~~: 11 ~ o 11 

ya eviistam upai# tvaffl sa evod,yate svayam I 
sa eva dhruvatiif!l dhatse ya eviistamitodital; I/ 201 I 
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You are that very one who, having gone to rest, continues to exist 
(i. e. as substance, your identity continues through modal transformations). 
And you are one who, having " set " and then arisen (in this way), bears 
the constancy (of substance) within you. (20} [295] 

aR'Tcl'ffT iflf°! .f'fef'NTcf .f'fefcfl iflJ'! I 

.flcf qcf .fcf'!_ .{Tf~ cfT~) qf~cffilf°! I I~ t 11 

abhiivatii111 nayan bhavam abhiivafJ1 bhiivatii111 nayan / 
bhiiva eva bhavan bhiisi tiivubhau parivarttayan //21/1 

You bring the existent (i. e. the present mode) to (the state of) 
non-existence, and the non-existent (i. e. a future mode) to the state of 
existence (with the passage of one moment). And although you ( thus) 
transform th.:! nature (of the modes), you still shine forth as nothing bu·t 
existence (i.e. as an eternal substance). (21) [296] 

t~cf ~i:rv)sf~ ~inr) tgllRf~ , 
q!lfi)sfq ccA•'nu;:a) l{qT 'J_cf. qq)~~'l II~~ II 

hetur eva samagro 'si samagro hetumiin asi I 
eko 'pi tvafJ1 aniidyanto yatha purvafJ1 yathottaram //22// 

You are in totality the cause and you are also in , t9ta1ity the effect 
(i.e. your entire self is the cause of your next moment,' as well as the 
result of your previous moment). Although (yo1.t exist at

1

'only) one (moment 
at a time), you are (nevertheless) without either beginning or e1'.d· As you 

I ,,( I 1 

were in the past, so will you be in the future (i.e. from' the point of view 
of substance, there is no essential change in yo.u}. (22) [297.J 

' . 

if tfinf' cti'R:1Jf ~cf ~;l'cf Sl'fcf.JT~~ I 

~11~fq11~efi~T f~ilfintfif,{~: I I ~ ~ I I 

na kiiryaf/1 kiiraf)af/1 naiva tvam eva pratibhasase / 
akhaf)r/api,:zrfitaikiitmii cidekarasanirbharab //23// 

(From the point of view of non-distinction between substance and 
modes), you appear neither as cause nor as effect, but only as one whose 
self is undivided, unified, and complete with the single essence of consci
ousness. (23) [298] 

~a"Tsf q f~ffii%ft{ f~<ti=ttsfq . qf~qlf~ I 
e ~ 

'!11TY sfq f~~ f!lfin;:"'~ filfif-s:'Efi! f~tffl'Tsfq crt~, J 1 .. ~ctf .1.1 
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bhrto 'pi riktatam e$i rikto 'pi paripuryase / 
piin:w 'pi ricyase kine it kincid rikto 'pi varddhase / I 24// 

Although complete, you come to have emptiness (i.e. you are complete 
in your own nature, but devoid of the nature of others). Although empty 
(of the mundane states}, you attain to perfection (of your own-nature). 
Altheugh perfect, you are (in a sense) somewhat diminished; and although 
somewhat diminished, you are again increased. (i.e. There ii, increase and 
decrease within your limits, by virtue of the quality known as aguru-laghu.) 
(24) [299] 

f erwRet<lfcf«J~ITT.wfT~cffiTt=it.f) "" , 

f,f~;:~~!SfT;:~T?hTif('{cfT~~'l+!('f~: I I ~ X 11 1<9 I I ~ ~ I I 

vijniinaglianavinyastanityodyukft'itmano mama / 
sphurantv afriintam ardrardras tavamur anubhutayab // 25 //eh// XII// 

You are endowed with a mass of omniscient knowledge, (and) my 
self is always fixed upon you. May ever-new experiences of you flash forth 

within me in unbroken series. (25) [300] XII 
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Q'~iilSlfttf;;f fff~iratstf(Nm"1'-ff.n'~T'ffl;af'ff I 

fo(qUfcfiffl~lf11A1flT.r ffQf,ri:i flfifl'fq ll'Tfff a' 'If! II t II 

sahajapramiirjitacidaccharupatii
pratibhiisamiinanikhiliirthasantati / 

svaparaprakiisabharabhiivanamayal'fl 
tad akrtrimal'fl kim api bhati te vapu!Jl/1// 

Your wondrous, natural body shines forth, consisting of the activity of 
totally illuminating yourself and others (i.e. the objects). It has the pure 
form of that natural and cleansed consciousness in which the stream of 
the totality of objects is being reflected. (I) [301] 

'Jfiq'lftfcl'~Rf~f~ifq'n=fllT Sl'~Q'ftlln(4!1fdtff cR I 

~ f.l~ M..,0(1filiiA f'il..H:ilfl$ffffl'i f~~ II ~ II .. .. 
kramabhavibhiivanikurumhamiilayii 

prabhaviivasiinaparimuktayii tava / 
prasrtasya nityam acalal'fl samucchalaj 

Una ciccamatkrtam idal'fl vilokyate //2// 

The wonderful activity of your consciousness is experienced by us. 
Eternal (from the point of view of substance), unshakeable (in the absence 
of vibrations [yoga] ), shining on all sides, you have attained expansion 
(i.e. omnipresence) through the cognition of the (totality of) objects, 
(objects) which are (from the point of view of substance) free from origin 
and destruction, but which (at the same time, from the point of view of 

, modes, arise and are destroyed) according to the manifold series of 
sequential states. (2) [302] 

(m ~ ! ~Tfcl'.ff ffcl' ~~;ooq.,;:af~~q~~ I 

rn~fWSJ~,q'~~srlffff~"~"""" ....... (,lilct.,m 11 ~ 11 ~~~ .. ' 

tdam eva deva sahabhiivin'il'fl, tava 
sphu{ayoty anantanijadharmamar;f/,al'im / 

tad ahhinnabhinnasukhav,ryavaibhva
prabhrtisvasaktisamakiilavedaniit //3/ / 
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0 Lord ! This very (wondrous activit)' of consciousness) makes manifest the 
collection of your infinite qualities; (these qualities) exist simultaneously, 
(a fact which is shown by the) simultaneous experience of the soul's 
glorious powers, such as bliss and energy. (And these powers), although 
distinct from consciousness, are (to some extent) identical (with it, insofar 
as they share the same space-points, namely those of the soul). (3) [303] 

t"l!!1+1.\rf11!11lll~TSN ffl:(q~•IE,l!f101'1fi'1 l(Rffl I . .. 
;,f~ ffilfflT ~qr.r\mn'l'ffi ~ f..-u~~mfuf~<'I': 11 ¥ 11 

tvam anantadharmabharabhavito 'pi sann 
upayogalak$a-t:,amukhena bhasase I 

na hi tiivatii tvam upayogamatratiifll 
srayase nirasrayagutiiiprasiddhitab I 14/ I 

Although infused with the totality of infinite qualities, you shine forth 
only "through the mouth of" that characteristic called "active conscious
ness" [upayoga] (i.e. your qualities are made manifest only through 
the manifestation of your active consciousness). But this (manner in which 
the qualities are made manifest) surely (does) not (mean) that you are 
nothing but active consciousness; (the other qualities must belong to you 
as well), because the presence of qualities is not possible independent of an 
abode (i.e. substance). (4) [304] 

~irll't"l!!l'11~tfTiff 'iffi.:tl¥M:C: ,cfli .\ ~~ ~ I 
' ' 

_.. f~ ~~~: 1r~: ,~iliffl'1¥iilTIITe'f ?l'cf 11 ~ 11 

aja{latvamatram avayiiti cetaniim 
aja{ial:, svayar,i na ja(iatiim iyat pariit I 

na hi vastusaktihara~aksama/:t paral;t 
svaparaprakasanam abadhita111 tava //5// 

(People) consider consciousness to be nothing but the absence of insentience 
(i.e. the absence of inanimate karmic matter). But that which is sentient 
by nature can never become insentient because of (the influence of) other 
(things, such as karmas). Your (innate ability to illuminate) your self and 
others (i.e. the objects) is not negated (by the presence of karmic matter), 
because no (substance) is able to remove the (innate) power of another 
(substance). (5) [305] 

~5lll'ffl'ft fafm m~ ft:qa ,<fCIUl'~ffff<t"4•nfea, 1 
atnfti! In'. ii f( fimlGQ'ff iilTR! iroRil. Iii' ii RTV'liT {G(, 11 ~ 11 
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ajarjapramatari vibhau tvayi sthite 
svaparaprameyamitir ity abadhita / 

avidan paraf'/'1 na hi visi1yate jmJat 
paravedanaf'fl ea na jar/,agrakara1.wm //6// 

You are an omniscient one, a knower who is not insentient; thus in 
your presence, (the doctrine of) knowledge of both self and other is irrefu
tably established. For one who does not know others (i.e. the objects) is 
indistinguishable from insentient (things, in the sense that these also do 
not know them). Nor (is it correct to say that) the knowing of others (i.e. 
of inanimate objects) causes the knower to be rendered inanimate (i.e. cog
nition does not produce bondage). (6) [306] 

:sf~ffTSi~tt'o i'f ~fq ~i'fT ~,tfo «T g ~f<f i'fT~ffiq 

!:!cn:t'foilfc:t ~~<fi'fl ff<fl :sf~~<RTSffflif~c:t: ll'cf ffiT 11 '9 11 

jarJ,ato · 'bhyudeti 11a jarj,asya vedana 
samudeti sa tu yadi najarJ,ad api I 

dhruvam astam eti jmjavedana tada 

ja<Javedana'stamayatal) kva vedana //7// 

Knowledge of the inanimate (objects) does not arise from the inanimate 
(things themselves; it must arise form the soul). If it is (nevertheless) 

maintained that (the soul can know only itself and hence that) knowledge 
of the inanimate does proceed from the inanimate (things) themselves, 
(and not from the soul), this would surely mean the negation [astam 
eti] of the very (possi9ility of) knowing inanimate (things at all). And 
for one who negates knowledge of the inanimate, how can there be any 
knowledge? (i.e. In the absence of bondage, there are no external restraints 
on knolwedge; if it can know at all, then it can spread everywhere and 
know everything. Hence, if one suggests that there are some things that it 
cannot know, it must follow that it has no ability to know whatsoever; thus 
any sort of knowledge would be impossible.) (7) [307] 

i'f '"I' ~ifi'flein.f ~TSS~TSSi:i:Ji'f: q'rcf<fi'flf~ ttcf f"'t'l:ffo 
ancfq;=r ~ f~~cf ft:AT i!fiqi:J;efiffa~ffifl~il 11 i:; l I 

' ~ ~ C'- ' 

na ea vedanatmani sada "tmana" tmanab 
paravedanii.viraha eva sidhyati / 

avidan paraf'fl svam ayam iikrtif'J'l vina 
katham andhabuddhir anubhutim anayet //8// 

(It is suggested, and agreed to by some that the soul knows not 
the objects themselves but rather the knowledge of objects, i.e. the reflec
tions of objects within the knowledge, and hence knows only itself.) But 

Visit www.holybooks.com for more free e-books



105 

even if (the soul) is thus always (secure) in its own-nature, knowing itself, 
this (fact) does not prove the absence of knowledge of external objects. 
(i.e. The reflection of external objects in knowledge could not occur without 
the actual external presence of these objects.) How would the ignorant 
p:mon who (totally) negates knowledge of external objects (i. e. who 
ignores the dependence of knowledge upon their presence, explain the) 
experience of the forms that appear in knowledge? (8) [308] 

if ifi~T"'fl'l'Tfq q~cf~T f<AT fl'fll'ffiT f~.,- ~':l{ 11'~ I 

ff::il''f11=1'*if f;wffii=a" ;(lf~~T: q({flfdf<lfdf._!qlfffflllf~T: 11 ~ 11 

na kadiicaniipi paravedana,rz vinii 
nijavedanii jina janasya jiiyate / 

gajam'ilanena nipatanti biilisiil;. 

pararaktiriktacidupiistimohitiil;z I /9 // 

O Jina! A man can have no knowledge of the self without the know
ledge of other ( objects as well; i.e. not only are these two types of 
knowledge not incompatible, but they must always accompany one another). 
But ignorant beings are deluded (into) desiring the experience of a consci
ousness devoid of all other (objects, for they foolishly believe that these 

objects will) contaminate (them. These beings) fall (i.e. do not attain 
s1lvation), just as an elephant who closes his eyes (falls into a ditch and 
cannot escape). (9) [309] 

q.:<f~•m:oiri:rqm~&:oT qf.:a-) ~°' ~ ~ ! ~rm_a- 1 
q'(<t~.flS~!;{~'(f~ooT fifo.:t ~tfq f ifi~ tllfo tcf~T 11 ! 0 I I 

,.:, C"I. c. c. 

paravedaniistamayaga{ihasa111hfta 
parito drg eva yadi deva bhiisate I 

paravedana 'bhyudayaduravistrtii 

nitariirrt drg eva kila bhiiti kevala I I 10// 

O Lord! ff there is any (quality) which, lacking all other objects, 
has been contracted on all sides and shines forth (with only one 
object, namely the self), that quality can only be the intuition [darsana]. 

Indeed, only perfected intuition is completely separated from the fully 
expanded knowledge of (all) objects. (10) [310] 

q.:i~T ..- ~~i:liTt{ «itlct qf.:fll•f a":t:{ l!f>~t(tl"~a' I 

iPt~~.:fT Sl'<!ifot" ~fl!f~: ~~fttal!f ~TS.:t:{l!f>.:otl'~t:A~a' 11 i i 11 

paravedanii na sahakary-asambhave 
parinirvrtasya katham apy apohyate I 

dvayaPedanii prakrtir eva sa,rzvida}:z 
sthagitaiva sii 'nyakaralJiiny apek~ate /111// 
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In the case of the liberated soul, there is no way whatsoever that 
knowledge of external objects can be denied on the grounds that (the 
liberated one) lacks auxiliary causes (i.e. sense organs, etc.). (For) it is 
the very nature of knowledge to cognize both (the self and the objects), 
and (this knowledge) depends upon auxiliary causes only when its (innate) 
nature is obstructed (by karmic forces. i.e. Such things as sense organs, 
light, etc., are necessary to cognition only during the mundane state.) 
{11) [311] 

;,i- q~Tc(~~f1ffl,f;T~~lt1'1.f~ ~ifTP..l'll'il' fcl'-t"'~ f.:r"'T: !.f;~T: I .. ' 
fpn~cl' iffT ~~ ('(q § cl'T@qf q~: ~~wf.-a t{~'fH''l'~Hfl'fi'I': II n II 

na paravamarsarasiko 'bhyud;,yase 
param asrayan vibhajase nija/:t kalaf:t / 

sthitir eva sa kila tava tu viistav'i 
pasavab sprsanti parama/m(lghiitinab //12// 

ft is not because you desire contamination by objects that you attain 
to the full glory (of your omniscience). Nor is it through dependence upon 
other objects that you attain to the full expanse of your light. That 
(omniscience or light) is your very nature. It is only"self-destructive animals'' 
(i.e. ignorant people) who "touch" external objects (i.e. who rea,.lly depend 
up;)ll thcJse objects for their knowledge, and are contaminated by attachment 
to them). (12) [312] 

fifl':f~T tfa ~qwf a qf~ ~Tffcl'T.:r fcf!Fftf a ~lffa- f ct~tir.f: 1 
~ ' 

;a-~)s~t.f (~~q ~~ ? ) ~i:t'1"iT~~ cf<tfcf'~cl': lifcl';;fi'I' fqt~cf: lf~:~f~ 11 t ~ 11 

vi~ayii iti sprsati v'ira riigavan 

vi~aytti pasyati viraktadarsanal; / 
ubhayo 'sadaiva (ubhaye sadaiva ?) samakiilavedane 

tad aviplaval; kvacana viplavaf,, kvacit //13// 

0 Victorious One ! A man with passions, devoid of true insight 
[darsana], (takes an either/or position, thinking) "these are objects" (with 
reference to the varying states of knowledge, cognized by the soul), and 
"that is the agent" (with reference to the soul itself). But the soul is 
innately both (this) object and (this) agent, and is simultaneously experienced 
(as being both. These two positions are not really incompatible), because 
at certain time'> (i.e. during the mundane state, the soul) is beset with 
dualities (of agent and action, etc.), while at other times (i.e. after liberation) 
there is unified (consciousness.) (13) [313] 
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,i:fttqlif ~ilf ,ilf.t sr~?ittnt ttfq'. tnfn tng aqi'l'ftt !il'iT ffla: 1 

{i't!~Sl!il'illll•l'{f;:nf~i~'fm ftl!'. t'ffSl'lfiTw.:rf'"lttT Sl!il'itml' 11 t" 11 

svayam eva deva bhuvanaf!1 prakiisyaliif!1 
yadi yiiti yiitu tapanasya kii k~atifl / 

sahajaprakiisabharanirbharo 'msumiin 
na hi tatprakiisanadMyii prakiisate //14// 
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0 Lord ! If the universe itself comes under the illumination of the sun, 
let it be so ! There is no loss (in this to the sun), for surely (that) sun, 
complete with the totality of its innate light, does not shine forth out of a 
desire to illuminate the world. (i.e. It is the very nature of the sun to 
illuminate.) (14) [314] 

'<{tt~ ~ ,cr.i S(q~ ttfq ttmt ttTg ~~ 'fiT (ff<'f: I 

~~~Tilfiilllif~fi'l'.f~: ~r;::rf~ cft'Sf1::nvrq(w)[o:} Sl'!il'ilTiff 11 t X II 

svayam eva deva bhuvanaf!1 prameyatiirit 
yadi yati yiitu puru~asya ka. k$afi/.i / 

sahajavabodhabharanirbharab, puman 
na hi tat pramiiFJavas(s)a[ta]l;,prakiisate //15// 

0 Lord I If the universe becomes the object (of your omniscience), let 
it be so ! There is no loss (in this) to the (omniscient) soul, for surely (that 
soul), perfected with innate knowledge, does not shine forth out of a desire 
to make (the world~ its) object. (i.e. Like the sun, an omniscient being 
shines, i.e. knows by nature; there is no desire for, or contamination by, 
that which is known). (15) [315] 

~tt"! st!il'imttfff mcti~Ti'{ '!ilf.:i Sl'!il'iffl"llff(f f..,.-,sfq '!lo, 
'<r.f'f~(f{lf~o~ fctf Cf~+Tntrfolffli'fqf"° cl'T~lti: 11 t ~ 11 

udayan prakiisayati lokam af!1.suman 
bhuvanaf!1 prakii.fanamatif!1 vinii 'pi cet / 

ghanamohasannahrdayas tad e$a kif!1 
parabhasanavyasanam eti biilakab, //16// 

If the rising sun illuminates the world, even though it has no wish to 
do so, then why does the fool come to the disaster (of believing that 
contamination is produced) by knowing other (objects)? (Indeed) his mind 
must be) stupefied by gross delusion ! (16) [316] 

qf~~;~Sl'f~c:'l'Sf+TT~: ~~cfilWi'f~Q'f: ~+TT<@': I 

~ f~llifiltta-: ~= ~ ~qfa- iilf ~~ifttt!~: 11 ~ 13 11 
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bahirantar apratihataprabhiibharab 
svaparaprakiisanagu~ab svabhavatab I 

tvam ayaf1'l cidekaniyata}J, parab paraf1'l 
bhramam eti deva parabhasanonmukhab //1711 

You are endowed with the quality of illuminating yourself as well as 
other {objects); you are complete with (the) unobstructed light (of 
omniscience), both inside and out (i.e. with reference to both self and 
objects), and you are, by nature, well-secured in your unified consciousness. 
Still, 0 Lord, others (i.e. those with false views) come to delusion 
(concerning the nature of your knowledge), because they (adhere to the 
doctrine that the soul) is desirous of illuminating other (objects, and 
hence is contaminated by them). (17) [317] 

~~a-.ncfin~fq ~g a- .:r<f~~<f~i:\'T<ITT:tfc'f fetim(~) <fit~<fi"T~<fi~ , 

.:rf Q ~ftl'~ cfjq'qq)Q f"l'lf'ilflf<llfcf~l~~f 1:l'i:rtll ~'ln'~~f~: l l ~ c; I l 

sphufabhavamiitram api vastu te bhavat 
svasamikaroti kilii(a) karakotkaram I 

na hi htyate katham ap'iha niscaya
vyavaharasaf1'lhatimay'i jagatsthitib I I 18 I I 

Your nature [vastu] becomes extremely clear to you (through intuition 
[darsana] ); but your quality of knowledge, (which knows other objects), 
assimilates the entire cycle of instrumentalities (i.e. agent, action, etc.) within 
itself. For the nature of the world, comprising both conventional and abso
lute, can in no way be diminished (i.e. altered). (18) [318]1 

~~T ~~T ~~f1:1' ?1!:ij.''"'1:1'.JT qf~UTTf;r;:r)s:;r q~'3'1T fcf.:f!@t{ : l 

.,.. fq~f~RV@'tl't .r~~~;:;:rq.,..r""'~~IS({=lf a q~: 11 , \ 11 

sahaja sada sphurati suddhacetana 
paril:iiimino 'tra paraja vibhaktayab I 

na vibhaktikararzataya bal;iir luthann 
apan'itamohakalu~asya te paral;i /I 19// 

1. The meaning of the verse is not clear. The author is probably trying to show 

that only from the conventional standpoint does the omniscient being know 

objects or possess distinctions as to agency, etc., while from the absolute stand

point he knows only his own self. Both these views are valid, as long as the 

standpoint is specified. 
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In this (state of omniscience), your consciousness is pure (on account 
of) the removal of the taint of passion. (Although) subject to the law of 
change, it shines forth continuously. (Its manifestation is) natural (but) its 
distinctions (of universals, particulars, etc.) are born of others (i.e. reflect the 
diversity of objects). Other objects are (merely) the cause of (these) distinc
tions; they reside outside you, and are not really yours. (i.e. The objects 
are not integrated with the self, but remain external and non-influential). 

(19) [319] 

a:t"<fil'T~min,~q'lflf ff .:i'~~T .,.- . fcf~itnlfTsf q fcf:ff~t=lf~tfinT~ 

cf<J(<t~lfi1ffq f:;;{;iv.i' ~: fcf~T ~cfi'T~~ gmcr a, 11 ~ 0 11 

avabodhasaktir apayati naikyato 
na vibhaktayo 'pi vijahaty anekatiim I 

tad anekam ekam api cinmayaf!l vapub 
s1•aparau prakasayati tulyam eva te I /20/ J 

The power of cognition does not depart from (its essential) unity (even 
when it knows various objects). Nor do the distinctions (inherent to all 
substances) abandon their multiplicity (i.e. they remain manifold, and are 
known to be so). Therefore your body, consisting of consciousness, is both 
unified and multiple; it illuminates both the self and other (objects). 

(20) [320] 

(efi'J;Fncf Phr~·r~~T\ltf! ~ot'f • f"l'~fcf~ifT~~: I 

atfctf:;;f;:~tr~f.fc'I'~ ( ~) f~c'l'f~~n: srfff~,f~ fcl'llcf{i{lfTf"I' ~~lf"! 11 ~ ' 11 

tvam anantav'iryabalabr 111hitodayab 
satataf!l niriivara,;iabodhadurddhara!:J, / 

avicintyasaktir(s )ahitas tafasthital.z 
pratibhiisi visvahrdayani darayan //21// 

You are one whose splendour has reached perfection through the power 
of infinite energy. Eternally possessing invincible and unobstructed knowledge, 
you are endowed with powers beyond comprehension. And, being free from 
all passions, you have total equanimity; you shine forth, penetrating the 
heart of all (objects, i. e. knowing all their modes, etc.) (21) l32I] 

iff~~if-W.:t'ttt'f&fcffqtfT q'~r-ftt~.:t"fq f.,.-fi:f~nl~ I 

fcflfll~ ~fcf~f~~ qf~~llf f~ ~~'Rl1"1'T 11 ~ ~ 11 

bahirangahetuniyatavyavasthayii 
param ii.nayann api nimittamiitratiim I 

svayam eva pu~kalavibhaktinirbharaf!l 
paritzii.mam e,~i Jina kevalatmana // 22// 

0 Jina ! (Being subject to) the law by which (the roler) of external 
causes (in producing effects) is fixed, you make it possible for the others 
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(i.e. the external objects) to become instrumental (i.e. to become efficient 
causes [nimitta] ). Even so, by (the power of your) own self, (i.e. by being 
inherently a material cause [upiidiina] ), you attain to transformations 
characterized by manifold distinctions. (22) [322] 

il<{qcfiqc.( qf~VJT~Tifff ~lliro,TTI.t~f~) (ff) fq.tf!ifcff.t: 

<'fq ift~?lll" ~~lfifiil.fi~1"qcfiTIITf~q fcnq~q<'fm 11 ~ ~ 11 
~ ~ 

idam ekam eva parfr:iiimam agatam 
parakara1Jiibhirahito(am) vibhaktibhi}:i I 

tava bodhadhiima kalayaty anankusiim 
avak'in;iavisvam api vi§varupatiim //13// 

Your omniscience. embodies inherent transformations. (From the non-
. conventional point of view) these transformations) do not result from 

external causes, (for those causes are) distinct from you. With unimpeded 
splendour this omniscience attains to multiplicity; although one, it pervades 
the entire universe. (23) [323] 

fur.,.- ~~cficfi~ f"f~T~~ ~~ ~T ~<4q(<4~9ci.t~ I 

at-"'-tf~lR-ticl'~lf <'fq tl'Tfa" <'f"""m<'fi:t"T'l'<'fT'{ 11 ~ ~ 11 
...;:, ~ ..:is~ ' 

jina kevalaikakalayii niriikulam 
sakalam sadii svaparavastuvaibhavam I 

anubhutim anayad anantam avyayam 
tava yiiti tattvam anubhutimiitratiim I I 2411 

0 Jina ! You always bring the glorious, infinite and (numerically) constant 
multiplicity of both your self and other (objects) into experiences; (you do 
this) effortlessly, simply through your omniscient knowledge. (Having entered 
into your experience this multiplicity) attains to your true nature, which 
consists of nothing but experience alone. (24) [324] 

at~~~fqff~ffl~ fao~q+Jtqf~ ff~'{~: I 

~qlf~fflfi:t"tllt'R~~qfc{'!~!frl'tq \'i'l'l@"l<{;:ra;~r l I ~ X 11 'rJ I l t ~ 11 

a/am akulapralapitair vyavasthitam 
dvitayasvabhiivam iha tattvam iitmanab I 

glapayanty ase1am iyam atmavaibhavad 
anubhutir ,eva jayatii.d anankusii //25//cha!IXIII// 

Enough of all this talk ! In this world, the nature of the self consists 
of being dual (i.e. of knowing itself as well as 9ther objects). This own
nature (of the self) is well-established. Only the unimpeded realization 
(of self) totally destroys ( the karmas) by its own splendour; may it be 
victorious ! (25) [325] XIII 
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[ a'Ta'<fi~~:] 

f;;~fa-m'!ilfi:r.t <If~ift'Q'i:rti ff'cf ~qi:r~cri:r~;:a~: 1 

a:rfc.'<.."'G~f<:mf~~f.@~~ ~TS'Jlii(ffl!.,;Jf '!lf! Sf~(<'!) II ~ II 

citimiitram idaf!l drsibodhamayaf!l 
tava rupam arupam anantamahabf 

av ikhal)t;lav ikhal){ii tasak tibharat 
kramato 'kramatas ea numaf:z pratapan(t) //1// 

We praise your form (i.e. nature) both sequentially (i.e. considering 
each quality separately) and simultaneously (i.e. considering your s~bstance 
in its uni,ty. Thi<; nature is) dazzling, endowed with infinite glory, formless; 
it is laden with power that is both divided and undivided, (and thus it can 
be seen, from the point of view of particulars, as) consisting of (both) 
intuition and knowledge, (whereas, from the unified standpoint, it is seen as) 
pure consciousness alone. (1) [326] 

cqil';rcfi"'~~~fiq~'ofT ~f~ ~~ f~if f~fq~~ I 

~ qUf;!!ffcttsfq fcl'~f~~<lfl'! ~f~T,;Jf~ -q;cl' q~,~~~: 11 ~ 11 

tvam anekacidarccikadambirucii 
ruciraf!l racayan Jina citram idam / 

na pararrzrsato 'pi vibhatilaviin 
drsigocara eva paritadrsab /12// 

0 Jina ! You are radiant, shining with the mass of light which is 
(your) variegated consciousness; it is amazing that (one so bright as) you 
does not become an object-of-perception for (i.e. is not seen by) those 
beings whose vision is limited (i.e. who do not adhere to the anekiinta 
doctrine) even though they may have mastered (certain) paltry worldly 
powers. (2) [327] 

~~~ffl~~ tt" ~cfl.rt°~;Jfcl~Tf~f~ ~Ri~t I 

fci'fl:f~fa'fc:raTafi~~T~Tq;:Ji:ffqififf'fqfa-inf~f('f 11 ~ 11 
" 

anavastham avasthita e$a bhaviin 
aviruddhavirodhini dharmmabhare / 

svavibhutivilokanaloladrsiim 
anavastham avasthiti1f1 iidisati // 3 / I 

(From the positive point of view), you abide, and yet (from the negative 
point of view) you do not abide, in the reality (i.e. your own nature) which 
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is filled with manifold aspects (e.g. eternal, momentary, one, many, etc.; 
these aspects) are non-contradictory (if seen from the aneklinta point of 
view), but (if seen otherwise, they are) contradictory. You also preach, to 
those whose eyes aspire to see the majesty of (their owri) selves, the same 
(dual aspect of reality, namely) staying (in one's own-nature, from the point 
of view of self), and yet not staying (there, from the point of view of 
others). (3) [328] 

3{lfq fiiiff~fllfff:;;rq'~'!i'ffff~: ~ctlf~ITTct+f111fcf,'i1f;~fffcl'ff 
~ G ' 

~lfff ~~ f~) ~cfffl' ~S<{~'ilf ~ff~: II ¥ II 

ayam urjitasakticamatkrtibhi!J 
svaparapravibhiigavijrmbhitavit I 

anubhuyata eva vibho bhavato 

bhavato 'bharatas ea vibhutibhara!J //4// 

0 Omniscient One ! you are becoming (i.e. reaching a new state, 
namely that of arhatship, and yet you are at the same time) not becoming 

(anything new, from the point of view of substance). You are the embodi
ment of that majesty which cognizes the distinction between self and other 
(objects), and you are experienced (in your dual nature) by those men 

endowed with the miraculous powers (of self-realization). (4) [329] 

"I' f!fi~!fil:r~!fifflfT f:feff lf<{tf!fifl:rtllflff:!'tfff "I' ff~ I 

~~T~~<i<iTf~ q~: ~~ ~l<fl:lcfl'lf'ilf ~"!: 11 ~ I I 

na kilaikam anekatayli ghatate 
yad anek.am ihaikyam upaiti na tat I 

ubhayatmakam anyad iviisi mahab 
samudaya iv{ivayaviis ea bhavan //51/ 

Indeen, in this world, the one cannot be seen as many; nor can that 
which is many attain to unity. But jiou·partake of the nature of that glory 

· which is the embodiment of both (unity and diversity). Thus, being a 
collection (i.e. unity), you also appear as a part (i.e. divided); and so you 
appear to be "not this, but that'' (i.e. you show various aspects, depending 
upon which viewpoint one takes in observing you). (5) [ 330] 

~or~-wfer~fi;Jfflfiif~~f._;:r~r f"l'J~-ri:r~ll' ~.:f'Tffi'l'ffT 1 

~fvtcfi('<{q'~Tfq fiif~cf;~~s:rm:1fiafiSfl'..,.fvtcfi~tl a-er 11 ~ 11 

k:jaf)abhaizgavivecitacitkalika-
nikurumbamayasya saniitanatii I 

k:ja7:J.ikatvam athiipi cidekarasa
prasarardritacitkm;iikasya tava j /6/ I 
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Your (quality of omniscience) is eternal, for, (speaking from the point 
of view which notes only the unchanging aspect of a quality and disregards 
its modal changes), you embody the manifold waves of consciousness devoid 
of momentary mutation. (i.e. There is neither diminution of, nor addition 
to, omniscience.) Your (omniscience) is (also) momentary, for it is endowed 
with the "tiny particles" (i.e. the variations or vikalpas produced by objects 
being reflected) in the consciousness; and yet (these "particles" are them
selves) pervaded by the unified essence of consciousness. (6) [33 I] 

udagiid yad udeti tad el'a vibhau 
yad udeti ea bhuya ude:jyati tat / 

jina kii.lakalankitabodhakalii-
kalane 'py asi ni~kalacijjaladhil;i //1// 

0 Jina ! In you who are omnipresent (through your knowledge), that 
very (omniscience) which had arisen (i.e. ·become manifes.t when you first 
attained kevala-jnana) is risen now, and this currently risen (omniscience) 
will still be risen Iakr (i.e. once made manifest, omniscience is never 
destroyed or diminished). And although your state of knowledge (i.e. your 
omniscience) is marked by the sign of time (i.e. had a beginning), you are 
nevertheless an ocean of knowledge devoid of such a mark (in that your 
quality of consciousness, of which omniscience is only a state, has neither 
beginning nor end). (7) [332] 

~cnt.f;a"f~~rrq~&~~t "I' ~i!lf~ ~a'llTsflt ~~1 I 

gf~.f)~~vm~~T af~~fiffq\'{~f~frrr ~l{l: 11 c; 11 

tvam anantacidudgamasarikalaniifll 
na jahasi sadaikatayii 'pi lasan I 

tuhinopalakhmJrjalake 'mbukatiii 

avil'inavil'inamahimni samiib //8// 

(When the quality of knowledge is looked at as having a beginningless 
and endless existence), you (are seen to) always shine forth in a unffied 
manner, and yet (at the same time) you do not abandon (i. e. are not 
really free from) the manifested aggregate which is infinite consciousness 
(i. e. the state of omniscience either has the. potential to arise or is arisen 
within this eternal quality of knowledge. This is analogous to the fact that 
manifold) drops of water can exist equally well (ie. are not lost) in a 
chunk of ice, which possesses the greatness of embodying both liquidity 
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and solidity (i. e. it may be seen as a unity which nevertheless contains 
another state " within " itself). (8) [333] 

llfio) ~feo: qf'fflt 1Tcf~ 1Tfza-) !Rfao: trf~i:f) ~z~ 1 

IR'effl ~ ~ i'f ~i'{'e(e~ f~i'f ~~.h:llf~cf ~Tf~ i:fi'{: 11 \ II 

gha/io gha(ital; parito jhafasi 
jhfito jhatital1 parito ghatase / 

ihafas;,sa na vii na punar ghatase 
jina jarjjarayann iva bhasi manab I /9/; 

0 Lord! when there is (occasion for) increase, it (i. e. the quality or 
the substance) is (from the point of view of its indivisible units) increased, 
and then it is again on al1 sides decreased. (Conversely), when there is 
(occasion for) decrease, it i decreased, and then again on all sides increa
sed. (i. e. The rise and fall is unceasing.) Or (it is also possible to say, 
from the point of view that, by virtue of the quality called aguru-laghu, none 
of these changes transcend the ·space-points of the substance, that) there 
is (really) neither increase nor decrease. 0 Jina ! you shine forth in this 
way, baffling the minds (of the ignorant). (9) [334] 

Sl'f°fa~cffl': qf~T~T 511i~T "'I' '!iq'cf f.ra.t!fi~ I 

<Jef~tf ( ~f~ t=cf) 'Rcffq'cf~T"d~ffi "'~-:i;i-To{~ '!cf: l 1 ~ o 11 

prakrtir bhavatal; paril;uimamay,, 
prakrtau ea vrthaiva _vitarkakatha / 

vahanityam (vahasi tvam) akhm:uJitadhiiracitii. 
sadrsetarabhiiPabhare,:,a bhrtalz // JO// 

It is your very nature to undergo change. Surely all speculation on 
the (basic) nature of things (i. e. the attempt to fully explicate this nature) 
is in vain. You are complete with the accumulation of similar and dissimilar 
states (i. e. the rise and fall of the modes) which take place in an unbroken 
series. (10) [335] 

rnlffl'flJT ~f~ ~Tfo f~~Tlfftr=tflffi:'flfTS'f ttfi:f: I 

i'f (f'-f(SttftRTffl~~@"+{"{ m'or.t qfi:'f (~f~o f~)ir~~i:'ft: tf?((q; II ~' II 

aparok$atayli tvayi bhiiti vibhav 
aparok$aparok$atayii.'tha gati/:t / 

na tathii . 'py aparok$avibhutibhararµ 
pratiyarµ peti (pratiyanti vi)mohahata/:t paJavdb //I JI I 
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When you, an omnipresent being, shine forth, knowing (you) (is possi
ble) either directly (i e. through perception of self) or indirectly (i. e. 
through scripture, inforence, etc). But the "animals" (i.e. ignorant beings), 
stricken by delusion, cannot know your full majesty even though it is 
directly perceivable. (11) [336] 

fcl'tf~Ttf"~ ( ~) s;iifi~,n~f~Hn fcfiftJTfz:r q~ qf"cn q~1~ 

~i51't'f~g "Uif"~q q~ fcl'iiff!f+<f fil1:TJ~1!~ff 11 ~ ~ 11 

s vaparakrt is( s )ankalanakulitii 

svam apiisya pare patitii paradrk I 
hhavatas tu bharad abhibhuya para111 

svamahimni niriikulam ucchalati //12// 

One whose vision encompasses only external things is afflicted by the 
very act of perceiving the forms of self and other (objects), for (his vision) 
has abandoned the self and fallen into (i. e. become attached to, hence 
afflicted by) the other (objects). But your vision, strongly overcoming other 
(objects, i. e. not being attached to them) and thus unafflicted, shines 

- forth in its own grand~ur. (i. e. The omnisci0nt being's knowledge of external 
objects is m~rely incidental. In truth, he knows only the self.) ( 12) [337J 

ifo itll"ffll'T qfrff: fl'.l'tJrTf<ffl'rff~qm~ ~fl'.l'mt: I e C 

sra ~q f<l'~~1'i~ ~~c,r f,,r~«frfo fqf~!:l'f~"lf<:l'f~: 11 n u . 
drsi drsyatayii paritaf:i svapariiv 

itaretaram 'ifrara saf!zvisatab / 
ata eJIO vfrekakrte bhavatii 

nira,:zayi vidhiprat(,;edhavidhib / / J 3 / / 

0 Lord! The self and other (objects), because they possess the quality 
of being seen, enter, as it were, on every side, mutually mixed in your 
quality of intuition. It is for this reason that the method of asserting (what 
belongs to the self) and negating (that which belongs to others, when 
discussing the self), has been taught by you in order to produce discrimi
nation (between self and other.). (13) [338) 

tlf"~ ~t.n.ffq'~!fi ~ ~ftT !tn"~l!l'i~~TS~tf'l';'ef'fm! I 

;fo~cl' ('(qJ Sl'f ff"+flg qi, flfil! <f~tl'°+f~ ~~T 11 ~ '-' 11 

yadi drsyanimittaka e$a drsi 

vyatirekabharo 'nvayam anvagamat / 
drsir eva tadii pratibhatu para111 

kimu drsyabhare'!}a drsaJJ1 haratii //14// 
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If your quality of intuition attains to continuous change of modes 
because of the objects-to-be-seen (being reflected there), what of it? (From 

the non-conventional point of view, however), the intuition alone shines 
forth (i.e. these modifications are not external to it). Why attach impor
tance to the multitude of seeables, which merely attract the vision (but 
do not mix with or influence intuition)? (14) [839] 

~~ ~ f~trlfq"ftf~~lf~ ?l~'-4+1:fltii+tfq- I ... . 
~T ,;imf~cflfT ~;,r ~~f.@fqWff'ne" 11 ~ 'i. U 

yad idam vacasaf!l vi$ayiivi$ayas 
tad abhiit tava drsyam aseJam api / 

athavli calacidbharadh'iratayii 
jina drsyaviraktavibhiltir asi // 15// 

0 Jina! The entire range of that which can be seen by you is (so 
vast as to be) beyond the domain of verbal description. But (from the 
point of view of your unified consciousness), you are, due to the firmneEs 
of your total, immovable consciousness, endowed with the majesty of 
total detachment from (even the internal modifications [ rikalpa]) produced 
by all (these) seeables. (15) [340] 

q~rc1tfc1'fim~=t01 ~~ '1"1'~lf tcfl(i:fql:{~ctfi:fin: , 
fi'if'l'f fq~°'qfq t~lff..o ~oT~ ~~c~ccf~o'f f:.«'fira'fi'T: I l ' ' l I 

mahatiitmavikafobhare,:ia bhrsaf!l 
gamayantya ivlitmamayatvam imiib I 

iina visvam api sphufayanti hathiit 
sphufitasphufitiis tava citkalikiib I I 16/ I 

0 Jina! The fully manifested transformations of your consciousness 
(i.e. knowledge and intuition) strongly internalize, as it were, the multi
tude of objects; they do this through the power of their tremendous 
expansion, and thus they forcefully illuminate the entire universe. (16) [341] 

~~:q~lm'iiR~"'fT ~~ f<l'cn~fqqtf~a'! 1 

a:tcflftf~ofcf,-~ttre"9f~oT fcl'~a~o~ffcf f"'~Ro: 11 N 11 

acaliitmacamatkrtacandrarucii 
racayanti vitiinam iviiviratam I 

avabhiisitavisvatayocchalita 
vitatadyutayas ta va citta<Jitab I I 17 // 
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The "lightning'' of your consciousness has expanded its splendour 
(until) it glowingly illuminates the entire universe. It spreads unceasingly 
(over this universe) like a canopy, (shining) with the radiance of moon
light in the form of the wondrous, unceasing manifestation of the self, 
(namley omniscience), (17) [342] 

{tir~ t;{fr::mt1~ci ifg'+ftcf§f•ni~~~"~ 
ocf iif1'6f~~ iflcf~ll"~i:f('{ qf~f~'!qfff ~~ii'l''lc! I I ~ c; II 

idam adya dadad visadanubhava,ri 
bahubhiivasunirbharasattvarasam / 

tava bodhamukhe kavalagrahavat 
parivrttim upaiti samagrajagat / / 181 I 

Today (i.e. upon your attainment of omniscience), this entire universe, 
clearly experienced and possessing the "flavour" of the various forms and 
their infinite modifications, is manifested as a mere "morsel" within the 
''mouth" of your omniscience. (18) [343] 

iig~f~qq ~qfftJT f.fo~cf "'~:srfffiiifi:ff~T 

af.!'foir~qfffif 1!1Ttr..:r1 f<fJlqqfq srfi:rin ~cto: 11 ~ \ll 

bahurupacidudgamarupatayii 
vitathaiva vapu/Jpratibimbakathii 

anubhutim' athiipatita,ri yugapan 
nanu visvam api pratimii bhavatal;z II 19 II 

You are the embodiment of variegated manifestations of conscious
ness; thus, any talk of the reflections (of objects) in your body is useless 
(i.e. you are nothing but consciousness, not some sort of material mirror). 
And yet, (from the conventional point of view), this entire universe, 
(having been internalized), simultaneously becomes the object of your 
own image (i.e. it seems that your body reflects all objects, but this is not 
really the case). (19) [344] 

f\lfa" f~ q~f"'. ~fcflSllfT fcmcr: i~crt f~i:t f~ISftlT 1 

« ~ ( l{) ffi' fcflSl'itf.ilSl'tn:g ~~) fc1f{tft ;:J '!i'ff<illl'll: ll ~ o II 

hriyate hi parair Vi$ayair vi~ayl 
svam atal;z kurutii,ri vi~ayaq1 vi,~ay'i I 

sa h(y)ato vi~ayair vi~ayas tu bhaved 
ahrto vi~ayf na punar vi1ayab I/ 20 I/ 
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Since the knower is drawn by external objects (i.e. the things known}, 
the soul should take itself as its object. And since, when the soul becomes 
its own object, it will not be drawn by (external) objects, it (thus) becomes 
(purely) the knower, and there is no (external) thing (internalized and) 
known. (20) (345] 

'!f~ift"l,r..-:s,_~,r'ffq'lfr '+Tcfitir&~~ ~f.fa'+T~: 
;r f!!ffcf!mitfo: f~lftfT ~~ f~~)q~~T~ "'I' I I~~ 11 

drsibodhasuniscalavr t timayo 
bhavabijaharas tava saktibharabf 

na viviktamatib kriyaya ramate 
kriyayoparamaty apathiid atha ea// 21 / I 

A person whose mind is endowed with discrimination (between self 
and other knows the supreme importance of self-realization to the attain
ment of salvation, and thus) does not take delight in (externally oriented) 
actions, (even those like asceticism, which are conducive to salvation), but 
he does employ such actions to prevent involvement with that which is 
not conducive to salvation 1 • (21) [346] 

f~q~f~cfif~atill~J<'q'@qlcf>~~i:ffifo lfi:JT.:f l 
...:) " '.:I .,::, .... 

qf~lf~cff "'l'cff~"~°'oT '+lcf$\'T-i'f~c5t;a~1Jftfwlfcfi:i: , 1 ~ ~ , 1 

kriyayeritapudgalakarmamalas 

citipakam akampam upaiti puman/ 
paripakvacitas tv apunarbhavatii 

bhavabfjahathoddhara,:ian niyatam// 22// 

The soul, having removed all the dirt of karmas through pure conduct, 
attains to the immovable fruition of consciousness. (i.e. When the mohan'iya 

karmas are totally destroyed, there is also the destruction of those karmas 
which obscure the qualities of knowledge and intuition; hence, omniscience 
follows immediately upon the removal of mohan'iya.) And for one whose 
consciousness has fully ripened (i.e. one who has attained omniscience), 
there is definitely no rebirth, for he has forc-::full) uprooted the seed of 
transmigration, (and thus mok;;a must occur at the end of that very life). 
(22) [347] 

From the non-conventional point of view, true conduct consists in totally refrainin~ 

from all acts, since performing an act is always a cause of bondage; that is, 

even good a:ts lead to states which, though wholesome, are still mundane, 
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qf~ li!')~qlif)'-'TJA"T~f ~c'i" f,<!lfT~cfQcf ~~Tiil!~ I 

f-iri=f !fi(f i:lliT".if~ff: J:T!Jeffffffifcf.if fcfcf~~fc'f i:l~T II~~ 11 

yadi bodham abodhamaliilulitam 
sphutabodhatayaiva sadodvahate/ 

Jina kartrtayiikulitab prapata111s 
timivan na vivarttam upaiti tadii// 23 I I 
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0 Jina! one~ you possess the knowledge which is not sullied by the dirt 
of ignorance, and which is forever manifest with omniscience, it follows that 
when you attain to a (new) mode, (there is no longer any essential change 
in you; hence you are) unlike the (fish called) timi, which, afflicted by 
egoity [ with rngard to rebirth], (remains in the cycle of transmigration). 1 

(23) [348] 

i:lcf "~~cl' cfq{;(:'f ~~ f:sf,'t ! ,p~·:i:rti ~c@') fef~~: I 

!If~: \Ci°t'i! a' !ifi'l'": 'fff~ "ff(i f~ I 1'1Sef" "f;:"fl!ff: II ~'tll 

tava sangamam eva vadanti sukhal'fl 
Jina dubkham ayal'fl bhavato virahab/ 

sukhinab khalu te krtina/J satata,r1 
satalaf'/1 jina ye,l'v asi sannihitah//24// 

0 Jina! (The sages) define "happiness" as being with you, and "unha
ppiness" as separation from you. Indeed, o Jina, those in whom you are 
always present (i.e. those possessing constant self-realization) are fortunate 
ones, eternally happy! (24) [349] / 

qqf;ff ~cf•~!fi'(-f "~ ~~T: f~ ~<:ff~°': 
~<f ~" ! f,.,..,{5'~~li{iffq ~qtW~ !fifil1lfif~1f.:f ..- "l'! 11~~11~11rt<11 

kalayanti bhavantam anantakalarµ 
sakala111 sakaliil} kila kevalinab I 

tava deva cidaiicalalagnam api 
glapayanti ka$liyamallini na mlim//25/Jcha/JXIV// 

Truly, all omniscient beings proclaim you to be complete with infinite 
qualities. 0 Lord, although I am in contact with only a small portion of 
your (pure) consciousness, exposure to impurities nevertheless - does not 
injure me. (i.e. Even a slight experience of the true self renders the 
passions ineffectual.) (25) [350] XIV 

The verse probably alludes to a fabulous mythological fish whose greed sends 

him to rebirth in hell. 
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atf""ll' 'fill1T~iiGfNql(fqcfiqf~~"R~T: I ... ... ... 
f~ ! ii!1off~: flfl;:;flc{~ qqlffflf<lift1g' aitll~t: 11, II 

abhibhuya ka$ayakarma,:iiim udayaspardhakapanktim utthitab f 
jina kevalinaf:z kiliidbhutarrz padam alokayiturrz tave§variif:zl I 1 // 

0 Jina! Omniscient beings have overcome all the series of aggregates 
of the passion-producing [mohani:ya] and other (knowledgvobscuring, etc.) 
karmas, (karmas) which have matured to their full intensity fudaya-spar

dhaka] and have begun (to yield fruit). Only (these beings), having risen 
to perfection, know your wondrous nature. (1) [351] 

~..- ii T'ol<li~~~ lli ~~lf'! ifT\'( ~~&~/Tfllscli~ I 

" f~ q:ftct4!q'clfit iif"l'T il'~,~~~lim:mt1: 11~ 11 

tava bodhakalam aharnisarrz rasayan biila ivek~ugai1(Jikam ; 

na hi trptim upaity ayarrz jano bahumadhuryahrtantarasayaf:zl / 2 J / 

Like a child enjoying the flavour of a piece of sugar cane, this person 
(i.e. the author), with inner heart captivabd by the extreme sweetness (of 
experiencing you), savors day and night (the ambrosia in the form of) your 
omniscient knowledge, but is never satisfied (i.e. be always desires more), 
(2) [352] 

~·ha fi!'llTTill'i:'i ~ill'trT fil'iififT~~ir.r.~u: ~cl'lf;{ 1 

atct l:tq lf~'q'U~~ fil''tff~ lfcil'TI't " i::nf~ !l!IJ~('l'T~ 11 ~ 11 

idam 'isa nisayitarrz tvaya nijabodhastram anantasal; svayam/ 
ata eva padiirthama,:i<f,ale nipatat kviipi na yiiti kuwhatiim//3// 

0 Lord! Your own weapon, in the form of knowledge, has been 
sharpened innumerable times (during the mundane states) by self· (exertion). 
As a result, (this knowledge, now in a state of omniscience), is never 
blunted, even as it falls upon the totality of objects. (3) [353] 

t<titlfiiJil'~llTT ~f({~ ~i;lf~Tf~ ~~tr~ 
a-!f ~cf ! ct1Tf~T!ftra tf1Tqfg:,cffcll'~fcffq~'{q' 11¥11 

C ..:, .. 
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idam ekam anantaso hathiid iha vastuny akhiliini kha,:i(!ayan/ 
tava deva drgastram ,k:Jyate yugapad visvavisarpivikramam/ /4/ I 

121 

O Lord! In this world your weapon of intuition forcefully cuts the 
entire world of objects to pieces innumerable times (i.e. cognizes the 
objects and all their modes); it appears as if it were simultaneously expan
ding its scope to (encompass) the entire universe. (4) [354) 

~~ra' fcA<f ~if ~~ ?liStl~ f<f.fl rf ~ I 
~ ~ 

~fa ff<nrcftllcR=tf""'" s:t'fi@i.J l m{<f ffl<f'fi'T II~ 11 ' ~ 

samudeti vinaiva paryayair na khalu dravyam idarJ1 vinii na te/ 
iti taddvitayiivalambin'i prakrtir deva sadaiva tii.vak'i// 5 / / 

A substance never exists free of modes, and the modes do not ever 
come into existence without (belonging to) a substance. 0 Lord! Your 
nature (too) always conforms to that duality, (and your teaching always 
points out both these aspects of reality). (5) l355] 

if f<fiftss~,,f?.:{Qf: f'fi~T!51'tr) rf f<f;t<fr!51'ftr11T: ~lf'n!51'tri:r 
~ ' 

iff~('T'{~WrT ~q)f.:ittffi 'fi'T~'t( ~'i!'frf ? ) m~<f~~ 11~ 11 

na vinii '§rayi1Ja(1 kilii.srayo 
na vinafriisrayitJa/;i syur iisrayam/ 

itaretarahetutii tayor 
niyata kiif!'ltapa(kancana ?)bhasvaratvavat/ /6// 

Indeed, without a support there are no things-supported (i. e. modes). 
And in the absence of things-supported, there can be no &upport (i. e. 
substance). Therefore, their mutual c:msal-dependence is fixed, like that 
(which extsts) between gold and its quality of brightness. (6) [356) 

f<ffffl frf~<il'TN": srf~~) fqfarfT fm~: I 

-a-llli ~JfoT~~lf ('ffl'"~ "f~o~fo~ 111.rn 1 

vidhir e,~a ni:Jedhabii.dhita/J 
prati,Jedho vidhinii viruk:jita/:21 

ubhayaf!l samatiim upetya tad 

yatate Saf!lhitam arthasiddhaye/ /7// 
The positive aspect (of substance) stands in opposition to its negative 

aspect and the negative aspect is antithetical to the positive one. But both these 
aspects, when they have become properly balanced and thus well-integrated 
(through the doctrine of sviid-viida), work (together) for the accomplishment 
of a ldesired) result. (7) [357] 

1 • This verse refers fo syiidasti and syiid-niisti, the first two bhaligas of the 

sapta-bha,igi-naya, which are seen as separate. 

Visit www.holybooks.com for more free e-books



122 

;:r lf<l'f;:ff 7.{ffTSi~T <f<l'f'ii(fa-ifi'I' ! <l'mf.:r ffi!1T ~er;:i'tffq- 1 
" 

ftJ:fifit1S~ffl'.{TScffo~ff srfo~~) fcl'fer;:r1 ~" a-a: 11 c; I I 

na bhavanti yato 'nyathii kvacij 
jina vastuni tatha bhavanty api/ 

samakii~'fhatayii 'vatiJ{hate 
pratiJedho vidhinii sa111a111 tatabf /8/! 

0 Jina ! Existents, although they "remain thus'' (i. e. partake of the 
positive aspect, insofar as they remain in the own-nature which is defined 
by their own substance, space, time, and modes), never become (endowed 
with) "other-nature" (i.e. from the point of view of being anything other 
than their own-nature, ~hey partake of the negative aspect). In this way the 
negative aspect abides equally with the positive aspect. (8) (358) 

;:r f~ cl'T'eit'J:f~T;;lfif<I' cfT <'fcl' 'ff~m:trfq-,f illlc'fcfi, I 

:,;~~ ifitl~ srl!'tflSiffi( vrt) ~~"T i{! tr~~<l'tfq1:n~ II \ II 

na hi viicyam avacyam eva vii 
tava miihiitmyam idat!l dvayiitmakam/ 

ubhaye katarat prabha#l(fJ)li.111 

rasana nab satakhm:ujatiim iyiit//9// 

Your majesty is neither describable nor indescribable, and yet it partakes 
of this duality (i.e. it is both describable and indescribablt). May the tongues 
of ours who sp;:ak of either of these two aspects break into a hundred· 
pieces. (9) [359) 

'lfii:fcl'! f~ cfl'alffl'Tf'fqri:.rit~ f'qt~"l'i~l'alf~Tlt I 
"' ' ' 

Sl'F~: f~ •rii~lf ~, tr<i~"t ~fifa~f~~ ""' 11 ~ o 11 

kramatab kila vacyatiim iyiid 
yugapad dvyiitmakam ety avikyato.m/ 

prakrtib kila vtinmayasya sii 
yad asau saktir asaktir eva ca//10// 

From a sequential (viewpoint, your greatness [mahatmya]) becomes 
possible to speak of. From a simultaneous (point of view, i. e. if both 
aspects are seen together), then (your ·nature), being endowed with 
duality, becomes indescribable. Indeed, it is the very nature of the aggregate 
of words that precisely because they possess the power (to express one 
aspect at a time), they lack the power (to fully express a thing of complex 
nature). (10) {360] 
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~clttit'l!fiir.t!liq'tl(q~(lcl tt'ffiq'q'l'!f llict qf: I 

{qq"cf f '"'r~ift~!ff f@'"'fflllffi flfi~T~)~~ 11 ~ ~ I I 

svayam ekam anekam apy adas 
tava yat tattvam atarkitarrz paraibf 

idam eva vic{iragocararrz 

gatam ayati kiliirthagauravam/ I 11 I I 

123 

The nature of reality (as taught) by you is not conceivable to others (i.e. 
to eko.ntavadins); <'!,nd although one, (that reality) is also manifold. When 
one carefully reflects upon this very (nature of reality), the full import 
(of your teaching) is realized (11) [361]. 

if flili~lli'f~~q' <ff ~q'qTtJlq't(q"t.{~:q" I 
"' .... 

{ffi:T rrfffl <f~!J": ~,qllJTq't(ctt fc1~ " 11, ~ 11 

na kilaikam anekam eva va 
samudayavayavobhayatmakam / 

itarli gatir eva vastunab 
samudayiivayavau vihaya na // 12 / I 

Indeed, an existent is neither unitary nor manifold, but partakes of 
the dual nature of being both parts and whole. (For) there is no other 
alternative for the existent except the whole and the parts (i.e. ''whole" 
and .. parts" totally describes it). (12) [362] 

?~i{flfflltl~.{l~~ f:;{;:r ! f.f~sfq- f;;p:nf~ f.;h';\ifoi:t I 

fiatt1 f ~ l!filtfl!filf~at cfq' ~f!:fc:'i l!fi~l(~Q'.JTf~ 11 ~ ~ 11 

tvam anityataya 'vabhasase 
jina nityo 'pi vibhiisi niscitam / 

dvitayif!J kila kiiryakiiritiirrz 
tava saktim kalayaty aniikulam f / 13 / / 

0 Jina !. (from the point of view of modes), you appear as being 
transitory. (And from the point of view of substasnce), you are realized as 
being eternal. This dual 1uture fully expresses. with no affliction (i.e. with 
no possibility of contradiction), your "power of creating effects" (i.e. your 
manner of operation). ( I 3) [363] 

flfiq'fif('Q'cfltl fcl'rfl '>fi'f~cl:ifi{f'll'ii:lJ f~~c'l' f.fflraT I 

fc(lJ'!'l~'eflJi! 'Jti'ff'll'ii:i ~tT""! ! (ql~l!fiol :;f~1fo' flli'! 11 '¥ 11 

kim anityataya vina kramas 
tam anakramya kim asti nityata I 

svayam iiracayan kramakrama171 
bhagavan dvyiitmakatarrz jahii.si kim // 14 I/ 
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Can there be sequentiality (of modes) without (there being) transitoriness ?) 

(The answer, from the modal point of view, is "no.") Can there be 
eternality (of substance) without eliminating sequentiality ? (The answer, 
from the substance point of view, is also "no." In other words, each of 
these aspects of an existent is seen by not taking note of the other.) 
0 Blessed One! This being so, would you, having in your own nature 
manifested both sequentiality and non-sequentiality (i.e. eternality), abandon 
(the fact of) this duality (in yonr teaching) ? (14) [364) 

"I' fcfi~ f<n~cficfi'T~IJT "I' (fiifcfi: q~ ~q' q'T .{q''! I 

fi!flf~Ti!fq1=;1t ~'l'aT facl'ti cfiTtrEf ~of iifil~i:i'. 11 '~II 

na kila svam ihaikakiira7JafJ1 
na tavaika/J para eva vii bhavan I 

svapariiv avalambya valgato 
dvitayaf!'l karyata eva kiira1)am // 15 I I 

In this world, (from the point of view of cause), your own self (i.e. 
the material cause [upadana-kiira1;1a] is not the only cause (of your perfec
tion). Nor are the other (objects, i.e. the efficient cause [nimitta-kara1Ja] 
the only cause (of that perfection). In fact, it is precisely (the presence of) 
both the self and the other (object5) together that ID?kes up the cause, 
for, from (the point of view of) the result (i.e. perfection), the:.e (two) 

operate with mutual dependenee. (15) [365] 

"I' f~ if)~q~;:l@') .:t' '!!I' fc111'Plfcf1tifR1t: ~cfi:f; I 

SJllii ai!f itcl' ! ~""~ fe:ati !fiT~ur~~r1ta- , , ~ ~ 11 

na hi bodhamayatvam anyato 
na ea vijiiiinavibhak tayab svata/J I 

praka1am tava deva kevale 
dvitaya fJ1 kiira,:,am abhyudiyate I I 16 I I 

Indeed, your being the embodiment of knowledge is not dependent 
upon any other (substance, because substance and its gualities, such as 
knowledge, always co-exist by their very nature). Further, the distinctions 
within knowledge (e.g. omniscient, [kevala] and non-omniscient (such as 
[mati] [sriita], etc.) are not inherent, (but depend upon such external influ
ences as karmas, objects, etc.). 0,1.Lord! In your omniscient knowledge, this 
dual causality is clearly evident. {16) (~66] 

~qqu"1t"Tf~a f~ ( w) fr~ 1t~~)1r,l~ , 

a.Ji!~a ~q a~ ii(~Ui:(,~T(~l)~fq')fiq": IINII 

Visit www.holybooks.com for more free e-books



svaparobhayabhasite dis(s)a1!1 
dvitay'i!J1 yiity upayogavaibhal'am / 

anubhuyata eva 1adrsa1J7 

bahirantarmukha[b]hasavikramail:, //17 // 
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The splendour of your active consciousness, illuminating yourself, others, 
and both, moves in two directions; its power blossoms forth (in the form 
of intuition and knowledge), illuminating the self and (external) objects, 
(respectively), and these (i. e. the self and the objects) are experienced as 
they are (i. e. distinct from each other). ( 17) [367] 

fcf~lf ef~~TScf'lofT«l:f.! fe.tqfq flf6i!"f i:{~T<f'lofl~ 

q~q ~ S@ltffl 'lo{~ ! i''ifmftfiifT~i.f: I It?; I I 

vi1ayaf!l parito 'vabha.sayan 
svam api spa:;tam ihiivabhasayan I 

ma'!Jid'ipa iva, prat"iyase 
bhagavan dvyiitmakabodhadarsanab II 18 II 

0 Blessed One! Your (consciousness, insofar as it comprises both) knowledge 
and intuition, partakes of a dual nature; illuminating the objects all around, 
you also illuminate your own self. Thus you appear as a jewel-lamp which 
is both sdf-Iuminous and the illuminator of other objects. ( 18) [368] 

if 1'{'~1.Jcf~nllf"! .fcfl"! q~~t it~fo <ffgil'T~l<! I 

{qq''Sf q~Tcf.:JH,;:i q~T~r&lf lf~T~if~T'1'il'f! 11 t~ II 
na pariin avabhiisayan bhaviin 

parataf!l gacchati vastugauraviit I 
idam atra paravabhiisanaf!l 

par am iilambya yad dtmabhiisanam / I I 9 I! 
Because of the greatness (of the law which governs all) existents, (namely 
that one substance cannot become another substance), you; even when 
illuminating the other (objects), do not (actually) partake of their nature. 
What is meant here by "illumination of others" is, indeed, an illumination 
of the (reflections of these objects in the) self, which depends upon (the 
external presence on these objects. ( 19) [369] 

i~~~T q~t"Tll': q~i:ni;r ~q1('t:{ffl!,'flf: I 

tfffq'c'f srf('{~TIQ' q,lfc'ft ff({trT ~ itf ({~tw""~n , , ~ o , , ,. ' 

vyavahiiradrsii pariisrayab 
paramarthena sadatmasaf!lsrayal:, I 

yugapat pratibhiisi pa§yatii!J1 
dvitay'i te gatir 'isatetarii II 20 II 
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The dependence upon external objects is (actually true) only from the 
conventional point of view. From the absolute point of view, however, 
there is dependence only upon the self. To those wno can discern (it), the 
manifestation (of your consciousness is seen to) simultaneously possess 
this dual nature; {indeed), your majesty is extraordinary; (20) (370) 

tnr{ ~'@tsfq 'ffffl~ f,r1:1€hS(t(•('fiffq ~t:mt1'f.:r 1 

~qq'~cU f~<ffl " ('fcf i[;:Jfc1'~ ~~ (fer) ffi! II~ ~ II 

yadi sarvagato 'pi bhiisase 
niyato 'tyantam api svas'imani I 

svapariisrayatii viruddhyate 
na tava dvyatmakataiva bhas(t )i tat I I 21 I I 

Although you appear to be omnipresent (through your omniscience), you are 
also seen to be (at the same time). absolutely fixed within the limits pf 
your own (space-points). Therefore, there is no contradiction in your being 
one who is supported both by your self and by other (objects); it is 
precisely this duality of your nature which is experienced (as true). (21) (37.1] 

~CfcfR'd: """cfc(: ~('e•lt1~ff.;:r ~q~ I .. "' 
~ ('fcf ~! ~ ~~~qm 'ff~ 11~~11 

apavadapadaif1 samantata(l 
sphutam utsargamahimni kha~uJite 

mahimii tai•a deva pasyatiil]l 
tadatadrupatayaiva bhiisate / I 22 / I 

0 Lord! The validity [mahimii of the positive (aspects) is clearly destroyed 
on all sides by the words (which express) the negative (aspects. For example, 
a positive a:,pcct, such as the fact that, from the conventional point of 
view, you are supported by other objects, is controverted bv the assertion, 
from the non-conventional point of view, that you depend only upon the 
self.) For thofe possessing dfrcernment, your greatne,-:s shines forth as 
actually being (both) ''that" (i. e. the positive) and "not that" (i. e. 
the negative). (22) [372] 

ar"°cfffqf'ffit?Jl'i:{1,.,,.ll"~WERit f ?Jl'ttil'r{ ott?Jl'f~~fa-'f 1 
~ ' ' 

srfot'l~f?Jl''t'f~cltsfq €f 1=1'f~ itof ! 1'.:rti; "° !'f\'t:'ra 11 ~ ~ 11 

anavasthitim evam asrayan 
nrbhaPatve Pidadhad vyavasthitim I 

atigarjhavighatfito 'pi te 
mahimii deva maniin na kampate I I 23 / I 
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Thus, (although from the point of view of modes) your nature is 
characterized as not being stable, (since a new mode arise<; at every moment, 
it i<; possible to say, from the point of view of your having attained omniscience, 
that) in (your current) state of human cxi5tence you have achieved 
stability (insofar as this omniscience will never he lost). And your greatness 

(in this statel is not shaken even slightly, despite the ''heavy impact" of 
the mutually opposing c1spects (i. e. your majestic nature is precisely what 
it is. even though cmboJ.ying seemingly contradictory aspects). (23) [373] 

~ol~;:rt{TS.:fttT ('f'ff ~f.flSq')f:g~)vJ~tf~ I 

~<f('1•~cl qff ~~"t qf'('ffi irt 9!f-gef ~~('f 11':('tll 

f1afhagha!{anayii 'nayii tava 

dr<Jhani~p'i<}itapaur.uJrakad iva / 
sParasaplai•a e$a ucchalan 

pc.rito marri bru<fitarri kari$yati / I ?4 // 

As a result of this (praice to you, which) moves me deeply on every side, 
I am immersed in an upw..:lling flood of the flavor of self-realization. 
(Thfa flows from me) just as (th:cJ juice flows frnm) a piece of sugarcane 
which has been strongly pressed. (24) [374] 

f'ff'('('fl itir i%T~~:nfir.:i1 c'l''-1' qq@(•c'l')rra~tr ;:;n~: 1 

wqin qf"{ef~ ~lf !@cti ~W! ! 'StiT~fl('f f({oqf~ in~ II':( ~ II 1,1§ II ~ ~ n 

viratrJ mama mohayamin'i, 

tava piidiintagatasya jiigrata[1 / 

krpayii parfrartya bhiiktika111 

bhagavan krorj.agatafJ1 vidhehi miim If 25 I/ cha //XV// 

0 Blessed Oni.:! I have kept myself awake and taken refuge at your feet 
(i. e. I have taken you as my t\!acher). and so the night of my delusion 
has passed. I am your devotee; please be so compassionate as to lift me 
upward and hold me in your lap (i. e. favor me with your teaching~). 
(25) [375] xv 
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XVI 

[ ~~T ',5i~: j 

31l.14:!,4t1"4i'f .. l"liiT'cfflfifflf~~f~~e:r~~T 
,~q~TS~f:;,t: f<:f~C(f: ~'§e1r.!'!~('{ ~<:f ~ ~cf~T,:f: 11 ~ 11 

ayam udayad anantabodhasaktis 
trisamayavisvasamagraghasmriitmii / 

dhrtaparamaparii'ruci/J svatrptal; 
sphu{am anubhuyata eva te svabhiiv:1/J /I I I I 

Your own-nature has the power of infinite knowledge fully risen (within it); 
in essence it coasumes the entire universe, which comprises the three times, 
(by means of this knowledge). It possesses extreme detachment (from other 
things, being) content in itself. (And all these qualities of your nature arc) 
clearly experienced (by me). (I) [376] 

f"f.:r"1~ ! qfrfftsfq- q"hp:ri:n;:r: f~~ ifl'f111fq .:rr~~, .:r "fT2 1 

ar.{~a1j,~ttti~T~"OT fl'f~qf~ift~i;m:~ ~~,m 11 ':/ l l 

jinavara parito 'pi pt<jyamiinal;z 
sphurasi maniig api nzraso na jiitu / 

anavaratam uparyupary ahh'ik~1Jaf'fl 
niravadhibodhasudharasa1ri dadasi // 2 / I 

0 Most Excellent Jina: Although pressed (i.e. approached) on all sides (by 
devotees), you never appear even slightly "devoid of nectar" (i. e. your 
blissful nature i<; not exhausted by your devotees' experience of it). You 
provide the essence of that ceaseless, ever-increa~ing, eternal ambrosia 
whose form is boundless knowlc:dge. (2) [377] 

TI1=l"~<fi~~Tl!fflTSf'-'Tt ?fi~mt: qfo:ff<'f<il!I' "'1ff: • 
f-R~ft:T~tfifffa-s:r~: ili~q f~qf~a-: ililSfll:l~W: 11 ~ 11 

samarasakalasaval'ipraviihaib 
kramavitatail; paritas tavai$a dhautal;z / 

niravadhibhavasantat;pravrttab 
katham api nirgalitab ka$iiyarailgab // 3 II 
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The stain of your passions. which had been active throughout the 
beginningless series of (mundane) states, was washed on all sides by gradually 
expanding streams (flowing) from the collection of pitchers that contained 
the water of peace, and thus, with (sustained) effort, it was eradicated. 
(3) [378] 

~mfwffiifqqf~ltfflTffl' c1f~fc1 ¥cl'mf q;:~" , 

atram:f<l'f..mr,;~~m. <mf~~\1Ai1W'Rtm: ~<ll'~Tcf: 11'-t l I 

sucaritasitasaf]'lvidastrapatiit 
tava ta<Jiti trutatiitmabandhanena I 

atibharanicitocchvasat svasakti-
prakaravikasam aviipitab svabhiivab I I 4 I I 

When the bondage of soul was cracked to pieces by the stroke of (your) 
"weapon" in the form of knowledge and pure conduct, your own-nature came 
to embody the full bloom of the collection of your powers, (and these powers) 
were manifested in the totality of their greatness. (4) [379] 

r"w"'~q,~fflan'! "~.{",~m ~r~~: , 
otqi{ffficl"ffiffi{<.ll~q~tfll'~: ~ ~'l'WR'f 11 ~ 11 

... C'\. ' 

niravadh ibha vabhum inimnakh at at 

sarabhasam ucchalito mahadbhir oghai(i / 
ayam ativitatas taviicchabodha-

svarasabharab, kurute samagrapuram // 5 II 

The flow of the "water" of your pure knowledge becomes a veritable flood, 
its force fully expanded, gushing forth in a great and powerful torrent from 
the "low pit of the earth" whose form is the beginningless (series of) 
mundane existences. (5) [380] 

f<f~f!if 'ill' q6{Tf" f"f"'.t"Tc{ mcff'61' 'ill' f"°7:1~l f<ll'~ ;it'cl: 
fflcl'f!if ltblElfdi:11~ ~ ~ fq~) ! fqlfl@' ifN: I l ~ l I 

niravadhi ea dadhiisi nimnabhiivam 
niravadhi ea bhriyase visuddhabodhai/J I 

niravadhi dadhatas tavonnatatvaf]'l 
niravadhi sve vibho vibhiiti bodhab / /6 J / 

0 Omniscient One! you are unfathomably profound and fulfilled by 
limitless pure cognitions; you are endowed with incalculable eminence, and 
infinite knowledge shines forth within you. (6) [381] 

l fm-qyoicn: 
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~~f'{if)'lf.,-~~: ~~~'1'~~ cf'tl flf.tl ! f~Tf~ 
f<fl.f~ ;.f fq~~: Sl'mlf~S1ifc{illri.t~)sftl II 19 11 

ayam anavadhibodhanirbhara!J sann 
anavadhir eva tatha vibho vibhiisi / 

svayam atha ea mitapradesapufijal; 
prasabhavipufijitabodhavaibhavo 'si / /7/ / 

0 Omniscient One! In the same way, you are complete with infinite 
knowledge; you shine forth as infinity itself. And although you are 
yourself an aggregate whose space-points are limited, you nevertheless are 
endowed with the eminence of that knowledge in which is accumulated an 
exceedingly (large) aggregation (i. e. the infinity of objects). (7) [382] 

f~~fftfl ~~~f<fffi <f ~ ~ ~m: I 

ollfi!f~ff1;.'{;:ffcl'1:fi:!~ffl<f ffff ~ f.r+r~~)~: 11 c; l I 

sritasahajatayii samagrakarma-
k$ayajanita na khalu skhalanti bhtiVill) I 

anavaratam anantav'i.ryaguptas 
tava tat a eva vibhiity anantabodha}.z J /8 I I 

The states (of qualities) produced by total destruction of the karmas never 
lapse, for they are supported by (i. e. have reached) their innate nature. 
Thus your infinite knowledge shines forth without break, well-protected by 
the quality of infinite energy. (8) [383] 

fitlfrfit'~T~ffl oi!f ~o: stf~f~11t"1~·: 1 

f;:r~f~irf~~<ffll~t": '!~liifflT f~tf~ f~T~Tll'T II \ II 

drgavagamagabh'iram iitmatattva171 
tava bharatal;i pravisadbhir arthasiirthai/:l / 

niravadhimahimiivagiihah'inai}.z 
prthag acalii kriyate vihiirastmii //9// 

Your infinite majesty is unshakable, and the limits of your activity (of 
knowing distinguish you from other (objects; i. e. your knowledge does not 
actually touch these objects). Although filled with the aggregates of objects 
which "enter" (insofar as you reflect them) the reality of your self, (a self) 
profound with intuition and knowldege, these (objects) do not find any place 
within you. (i.e. The knowledge and its objects actually remain separate, as 
do a mirror and the things which it reflects.) (9) [384] 
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fif{~t.1~'1')"1f'1~tt1 cf!il' qf~cffflcf ~ ! f~ , 

fttf+l!(,I""'° ffl1lt ~qtT~: srf~;,a,:afaa;lfHllS\i: II to II 

niravadhinijabodhasindhumadhye 
tava paritas tarat'iva deva vi.§vam I 

timikulam iva siigare svagiitrai{I 
praviracayan nijasannive.§ariij,J.z I/ JO I I 
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0 Lord! Like schools of fish which, by the mov~ment of their bodies, set 
up (tiny and temporary) wakes in the sea, this entire universe appears to 
swim within the ocean of your infinte knowledge, (setting up distinctions 
[vikalpa] which have no defiling effect upon the knowledge itself). (10) [385] 

pratipadam idam evam ity anantii 
bhuvanabharasya vivecayat svasaktib / 

tvad avagamagariml}y anantam etad 
yugapad udeti mahiivikalpajiilam I I JI I I 

This infinitely great net of vikalpas, which shows its innumerable varieties 
to the whole world at every st~p, (indicating that) "this (object) is thus" 
rises in its entirety within the splendour of your omniscience. (11) (386] 

f?.ff'~~<{~~Tctl<! fcftl'tl'c1'~1111«ncf q~;J! I 

fif~cl'f~~~Tf~(f~)~ffi111'~~ ~tflf ~T"'!'f~ '1~~ if II r~ II 

vidhiniyamamayadbhutasvabhava.t 
svaparavibhiigam attva giihamiina{I I 

niravadhimahimah(bh)ibhutavisvalfl 
dadhad api bodham upai~i saftkaralfl na II 12// 

Because your wondrous nature possesses both the positive and negative aspects, 
the di;tinction betwi.:en your self and others is completely attained. 
(i. e. Objects are included in knowledge insofar as they generate vikalpas 
therein, but thty are not included in knowledge insofar as they have different 
space-points than the knowkdge does.) And although you possess the know
ledge which overco:n~'> the entire world with its boundless splendour, you 
do not attain to coafuslon (i. e. defiling mixture) with the objects. (12) (387] 

~llfcf if f.yqJ "°i:JT-l~Tctr.J:cff~ f~lr~ "q-;:aa-) fcf~~: I 

a1lfi:Jqi:fcf~ill' ~sfami ~,~fo ~lff~T~i:f~~ll'TcT: 11 ~ ~ 11 
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udayati na bhida samanabhavad 
bhavati bhidaiva samantato vise$ai/J I 

dvayam idam avalambya te 'tiga<J,haffl 
sphurati samak$atayiitmavastubhiiviil) // 13 I I 

From the point of view of universals, distinctions do not arise. And from 
the point of view of particulars, only distinctions exist. (being present) on 
every side. Your being, consisting of the treality called the) soul, completely 
embodies both these aspects and is directly experienced in that way. (13) [388] 

~qlfif ( q) ~f.@:;:Jf'Jli ~,~q'('l'lfT f<!l'rn~: I 

3'i!~offfl ~T~il°<4i tf~?tlff~;llfif'f f~) f~Tof~ 11 t 't 11 

idam udayam(d)anantasakticakraffl 
samudayarupataya vigiihamanaf:z / 

anubhavasi sada 'py anekam ekaf!'l 
tadubhayasiddham imaffl vibho svabhiivam II 14// 

0 Omniscient one! As you plunge into the circle of infinite powerst which 
rise in their totality (within you), you invariably experience your own-being 
as established in unity, diversity, and both. (14) [389] 

fif~~ell"R~l?.1'~~1qf00qa"lSo1i'fcl~tiif~"a: I 

~+r~clif~T;f.:f: f'¥ a- cf~q! lf('l'Tsf~tf o~if~~ 11 ~ ~ 11 

niravadhigha1amanahhavadhara-
parif)amitakramavarttyanantasakte l:z / 

anubhavanam ihatmana!J sphutaffl te 
varada yato 'sti tad apy anantam etat //15// 

0 Giver of the Most Excellent (i. e. of liberation)! In this world you clearly 
experience the soul; since (this soul) contains infinite powers which are 
simultaneously present and which undergo beginningless series of continuous 
modal transformations, your realization (of such a soul) is also infinite. 
(15) [390] 

srfff~ir~fe~f~rei: ~crq~f..-fir~cfrmq;r;:ff.:ncl: 1 

ocf qf~~: ~.trcm~T f~a' ~!fl"f~tfflcf~c( a~ 11 t \ 11 

prat isamayalasadvibhutibhavail.z 
svaparanimittavasad anantabhavail:z / 

tava parif)amatab svabhiivasaktyii 
sphurati samak$am ihiitmavaibhavaf/'l tat //16// 
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You undergo infinite transformations, and shine forth at every moment 
with the majesty of these. (Your transformations are) produced by your 
innate power (i. e. it is the nature of an existent to change, but this process 
is always) subject to the law (that there is) dependence upon both material 
[svanimitta] and efficient [paranimitta] causes (i. e. transformations cannot 
occur purely due to the nature of the self; the external causes must be present 
as well). And this glory of your (ever-transforming) self is directly experienced 
(by us). (16) [391] 

""1l'iif~~"1 ~q,fli1!~~ fcf~ I 

fcftf"°!~.R"'~~~ fqiffi~ qu;:cftfT.=t'~'fFJ: 11 ~ \9 11 

imam acalam aniidyanantam ekarrz 
samagufJaparyayapi'm;am anvaya,rz svam / 

svayam anusarr1tas cidekadhiitus 

tava pibanva pariinvayiin ase~iin // 17 // 

Your substance [anvaya], called the soul, is immovable (from its purity), 
beginningless and endless, unitary, and complete with all qualities. By taking 
refuge in (i.e. having attained to the perfection of) this soul, you are endowed 
with that element of unified consciousness which (by its omnsicience) "drinks," 
as it were, the totality of all other substances, (including their modes 
etc.) (17) [392] 

a:rfof.=t'ffl<:f:q;:f~if~ffi'l'T sr~f~;:r~~Tff<l';t=ini<l'Tt'I' I 
" .. ' 

srf cfq'~iffcf~T~~ ~,ni -ifttffflcf~cf ff f~f';if'j' 11 ~ ~ 11 

atinisitam ana,rz§amulasatta-
prabhrtinirantaram ii tadantyabhediit / 

pratipadam atidiirayan samagrarrz 
jagad idam etad udeti te vidastram //18// 

The extremely sharp 'weapon' of (your) omniscience rises up and tears, the 
entire universe to pieces, down to the smallest part; (and this occurs even 
though the universe) possesses the innate, partless universal (i. e. the unity 
of existence), etc. (18) [393] 

fcf~cffiElfcralf.:f g~~~ ('l'cf fcf~: ~~Tq;fl1~fflf.=t' I 

afcftrcm,<l'ttfiO'q"~~i:rm~mf~T ~ Rfcf~Tfcf 11 ~ \ 11 

vigha{itaghafitiini tulyakiila,rz 
tava vidatab sakaliirthamru/aliini / 

avayavasamudiiyabodhalak~mir 
akhilatamii samam eva nirvibhati //19// 
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You simultaneously cognize the (entire) circle of existents, with their ever
changing (modes) and their abiding (substances). The supremely perfect 
splendour of your knowledge (thus) shines forth, simultaneously knowing both 
the parts and the whole. (19) [394] 

~~~ f~~rc;i acf .:fl@T f~ifT!if!ifll=i'fT I 

Sl'"fictnc'f ('!'~- ifT'lif'il'A sm~~i-;~): ~~ II ~o II 

jarfam aja<Jam idaf!1 cidekabhavaf!1 
tava nayato nijasuddhabodhadhamnii I 

praka{ayati tavaiva bodhadhiima 
prasabham ihantaram etayofl suduram //20// 

With the light of your pure omniscience, you render the entire sentient and 
insentient universe into one form, (namely) that of sentience. (i. e. Every
thing which is reflected in your knowledge becomes, for you, a modification 
of that knowledge, hence "sentinet.") But (at the same time) that very light 
of your knowledge forcefully shows the great distance (that actually exists) 
between these two (i. e. the sentient and the insentient, for external objects 
do not really become sentient; they are only reflected in a sentient thing, 
the knowledge). (20) [395] 

('1''1f ~iffl'1f;tl~~llf fiffci cl'« ! f,n:rRtn!Nti:r(li~)(~c!) ~~~Tl!ffi! I 

~f!ffii:ff'q ~)f ~~ISVT~~~c'f'f fc1~t °!q'if "'I' flfifS::;;Jt?.{ 11 ~ ~ 11 

tm·a sahajavibhiibhare1;1a visva111 
varada vibhiity avibham(s)ayaf!'l(t) svabhiiviit / 

snapitam api mahobhir u,w:zarasmes 
tava virahe bhuvanaf]1 na kiFzcid eva //21/J 

0 Giver of the Most Excellent (i. e. of liberation)! you do not illuminate the 
universe because of your own-nature {i. e. you are indifferent towards know
ing the objects), and yet it is illuminated by the intensity of your innate 
knowledge. Although this world is bathed in the light of the sun's rays, 
(the sun does not know that which it illuminates); without your omniscience, 
the world might as well not exist, (for knowledge depends upon the presence 
of the soul, not upon objects, light, etc.). (21) [396] 

~q~~fq ~)~if f~ci cl'~~· l q~~it "'I' ff'sm'f eit~ I 
C ' 

T:t'f~itfq ~)~ft:f~ !if'11'~1J~~ ~ITT~ if ~~: i l ~ ~ 11 

sprsad api paramodgamena visva,n 
varada parasya na te 'sti bodhadhama / 

dhavalayad api saudham iddhadharaf]1 
dhavalagrhasya sudhiimbu na svabhava!J // 22/ / 
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0 Giver of the Most Excellent (i. e. of liberation) ! Although by means of 
of the highest rise of the light of your knowledge you comprehend the entire 
universe, you still do not become the other (i. e. you do not partake of the 
nature of objects). The pure water of whitewash [sudha], although it brightens 
a palace, does not partake of the nature of the brightened place (itself). 
(22) [397] 

qf~~~T~~~H:: ~«~ ~flt!lll~ll f~: I 

ocf f,ifi'f ~~;q: t.n:rf'~ ~fi'f ~;j ~~y;o'Uf'VT II ~ ~ II 

parbJatasakaliitmasaktisarab 
svarasabharel)a jagattrayasya siktab / 

tava jina jararhopayogakanda!J 
svayati bahuni sama,p rasiintarlil}i //23// 

0 Jina! The ancient ''bulb" of your active consciousness was "sprinkled" by 
intense self-realization, and so its excellent powers reached complete perfection. 
Thus it simultaneously transforms, (as it werr), the many different essences 
~of objects) of all the three worlds into itself(i. e. it internalizes the obje(?ts). 
(23) [398] 

f"l'llitif:s!'~~)q")sfq t1eln~1'1 q~ttti{Sll'1Tlf: I 

ofll~ ~ ~fiftlfi~ qqf~ ;t\~ur: f~ ffl~ti,: I I ~¥ 11 

trisamayajagad ekad'ipako 'pi 
sphufamahimii paramtigamaprakiisab I 

ayam iha tava sa,pvidekakol_le 
kalayati kifama!Jeb kiltihni l'iliim //24// 

The light of the holy scripture, the spelndour of which is evident, is the 
one lamp (which illuminates the three worlds in all three times. But even 
this light) occupies only one corner of your omniscient knowledge. (and 
compared with that omniscience), its beauty is (like) that of a glow-worm 
during daylight (i. e. one whose lustre pales by comparison with the sun). 
(24) [399] 

f;r~~i{~~cfq'TTSf~!fimf?m ( w }'lfi'ZT "fiq'Qf I 

an~~~~AT ~« tlftrTs~(,) ri~"lf~ti,: 11 ~ ~ 11 

nijagarimanirantariivap'i.r/a-
prasabhavikiisavis(s)a l]'lka/iifll kramel}a / 

avikalavi/asatkalaughasii/, 

II S' II t~ II 

varada visa" s(.f)u mamaikavitsphuliitgam I I 2S //cha/ I XVI/ I 
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0 Giver of the Most Excellent (i. e. of liberation) I May you, the omniscient 
one, endowed with the complete blooming of all facets (i. e: powers, etc.), 
quickly enter into the spark (of my scriptural knowledge) and gradually 
(transform it) into that (omniscient) knowledge which expands by blossoming 
under the constant impact of its own greatness (i. e. that knowledge which 
expands by its very nature). (25) [ 400] XVI 
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cl'ffl.fl fqfqf.{qq)~q~<{~l<{T~~m ttTI:Uffi'~l!f~: Ref~: I 
" 

m<<.1Tq· ~r~q! <fq·~~~~~ ~ ftttaT~~+r~i"N~.,. ~,: n ~ n 

vastunii ,ri vidhinlyamobhayasvabhiiviid 
elcii111se parb;ata§alctayab skha!antab / 

tattviirthaffl varada vadanty anugrahiit te 

syiidvadaprasabhasamarthanena sabdiib // 1 / / 

O Giver of the Most Excellent (i. e. of liberation)! Because of the dual 

nature, consisting of positive and negative aspects, inherent to all existents, 
(even) words which possess the power of (literal) expression (invariably) fail 

with regard to one of these two (aspects; i. c. they can only describe one 
aspect at a time). But those (very) words can, by your grace, express the 

full meaning of reality when they are strongly supported by the qualification 
''maybe" [syiid-vcida]. (i.e. Qualifying one-dimensional assertions with "may 
be" renders them expressive of actual, multidimensional reality.) (1) (401] 

amiri'({ "c:<JITTfi'fqTf~mfi:tT ( fil) cfr:;;q: ~;an=q~q~T-to~'t~: ~ , 

'Sfftf~tfi'Uq~l{'l.i:;;{.=f{;:;i ;:f\'~cfffi'i f?t".T~qm::ru~~qf({ I I ~ I ' 
"' "' .. 

iitmeti dhvanir aniviiritatmii(a)viicyab 
suddhtitmaprakrtil'idhiinatatparab san 

pratyak.Jasphurad idam evam 1,ccan'ica111 
I 

n'itvii 'sta,ri tribhuvanam iitmana 'stam eti I/ 2// 

The word "tltman" (dhvani) refers to the soul (in its) unobstructed (slate). 
In the act of (thus) expressing the soul in its pure nature, (this word) ex
hausts its power, putting to rest (i. e. not expressing) all the high and low 

(i. e. impure) states (of the soul) in the three worlds, (states) which are 
evidently (L e. in true fact) manifest. (2) [402] 

~~~~rrq"i:ff'.f'l.!~~T ~cfQ"cf flfT~cfil~ll!.l'tfQfTfUITiir~.:mf<RfiJ I 
"' ' 

~nq~,;i Sffcf~e@T f.f~q~f"aifflffl ~ef~~~~Q'f cR>rtc:•f't~ I I ~ 1 l 
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tasyasta,ngamanam anicchatii tvayaiva 
syiitkiiriisraym:iagw:ziid vidhiinasak t im 

sdpekJyarti pravidadhatii ni.yedhasaktir 
dattii 'sau svarasabhare,:za valgat'iha //3// 

You did not desire the ''going-to-rest" (i. e. the failure of words like "iitman'' 
to express the negative aspects of their referents), and so you resorted to 
the term "maybe" [syiit] (i. e. you set forth this term as a necessary quali
fication of all words). Thus you have rendered the power of expressing 
(the positive aspects) relative to (i. e. always conjoined with) the negative. 
(i. e. The term "syat" itself indicates the presence of the negative aspects, 
which a positive assertion ignores.) This power of expressing the negative, 
which you have bestowed (upon words), is active in the world through the 
force of its own majesty. (3) [403) 

tadyoga.d vidhimadhura.kfaraq1 bruviitJii 

apy ete katukakafhoram iiraranti I 
svasyiista,rzgamanabhayiin ni$edham uccaii:z 

sviikutiid avacanam eva gho,myantal; //4/ / 

Because of that power (to express negative aspects, which is bestowed upon 
words by the term "syiit"), these words, although they speak with sweet 
syllables in expressing the positive (aspt:cts), fear, (as it were), that they may 
be exhausted (by only that one aspect, and so, although) using no words 
(i. e. merely relying on "syiit"), they loudly proclaim, (as if) with nothing 
but gestures, the harsh and bitter negative (aspects). (4) (404] 

~~;ftcftt fqfq'~'lf('l'l r{~ 'qf~T ~~)sfq ~.p::\f~ rr~as,q~q, I 

met R~'ii'lfcm;f!fir.{T f.:r~m, fef~'lf:qtf ffi ~11eifaa 11 ~ 11 
" ~ ' \ 

trailokyaf/1 vidhimayatii,rz nayan na ciisau 
sabdo 'pi s11ayam iha giihate 'rtharupam 

saty evarrz niravadhiviicyaviicakiiniif!l 
bhinnatvafll vilayam upaiti dr1tam etat I I 5 I I 

Although a word (functions to) render the three worlds an embodiment of 
positive aspects, it does not itself attain to the nature of (i. e attain to 
identity with) the object (referred to). If this were to happen, then the obvious 
distinction (which exists) between words and their innumerable objects would 
disappear. (5) [405] 
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lAiT-tt ~cft(qfq lfif~qffS~hrfel" .:{To~('!' ~ tfa cfl'6tl'cff'i:f~ I 

f~ '"'f~qf;:iitl'lli:i~ ii ;j{@ f«~-a ificfstr. 'Efi!'Qe'milll'fcf'iti: 11\ II . "' . 
sabdiinaq1 svayam api kalpite 'rthabhave 

bhiivyeta bhrama iti vacyaviicakatvam I 
kitti tv asmin niyamam rte na jatu siddhyai 

dr$[O 'ya111 ghatapafasabdayor vibhedab //6/ I 
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If one imagines that words themselves are (identical with) the objects (to 
which they refer), then the (distinction between) word and referent (i. e. the 
assumption that a relationship exi~ts between them) would be an musion. 
And in (such an) illusion, the obvious distinction (which exists) between the 
word "pot" and a pot itself could never be established, since there would 
be no fixed basis upon which to distinguish them. (6) [406] 

atttt<'I'~ «f<tfu cf'iit'S'!ll" fcf .Rcf"!f~ «c! ~?lf. ii f~ «!fi~T?ir,:l'T fcf'cl''a 
atqf.rt ~!ftl'll«~)sq~c1~qlc! oc! ~trff;:;,rt«fq«iJ~)stqq'~'{ l 113, 1 

apy etat sad W vaco 'tra vi.fracumbi 
rnt sarvaf!1 na hi sakahitmanii vidhatte I 

arthll11ii111 svayam asato 'parasvarupiit 
tat kurytin niyatam asad varo 'py apek$iim //7 / I 

Although the expression ''sar" (i. e. universal existence) comprehensively 
refers to the entire universe, in truth it does not render everything completely 
positive. (i. e. Applying this term to all existents does not make their negative 
aspects disappear.) For although (this ' sat") is supreme (i. e. a II-comprehen
sive), it still anticipates (i.e. requires the addition, if it is to completely express 
reality, of the term "syat," indicating the) negative aspects, (for these 
negative aspects are), from the point of view of other (objects than the one 
being considered), fixed in (all) existents. (7) [407] 

at~i:l'tfcl' ~o «q;:('l'cf) f...-~ ~'ttiets~1 ~<il<lll'i'l'.:ffo~~~~;:i'ft 1 .. "'"' 
f'E!'m~ fqf~<'l'fqi· f;f'51'Rq'..f't~: si·ctf"a cfifo ~~q;n f;;f~;gl!. \It:; II 

ast'iti sphurati samantato vikalpe 
spa${a 'sau svayam anubhutir ullasant;, J 

cittatva,11 vihitam idaf/1 nijiitmanoccaib 
pravyakta111 vadati pariitmanii ni$iddham //8// 

When the perception "it exists" [asti] arises on all sides (i. e. is applied to 
all the positive aspects), there automatically springs forth a clear realization 
which proclaim~ this existent called consciousness (as being), from the point 
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of view of itself, endowed with positive nature. (But at the same time, that 
experience) sets forth, in just as clear a manner, the negative aspect (of that 
existent) when seen from the point of view of other things, (and thh, latter 
experience is not encompassed by "it exists;" the proper, all-encompassing 
expression would be "syiit-asti"). (8) (408] 

.ft~1fo {~~fa' ""·ooT fcf!fi~ fqtcT~T fcflfif1~fo~~~~;:") , 
a:fclf;m c(qfo q~Ti''l;ifT f ;Jf~~ f:;;rn-~ • ..- fcff~~fqi f;;-illi'llrft'i~: II\ II 

niirtiti sphurati samantato vikalpe 
spa,~tii 'sau svayam anubhutir ullasant'i I 

avyaktaffl vadati pariitmanii ni!}iddhatJt 

cittatvaff! vihtiam idaff! nijatmanoccaib //9 / I 

When the perception "it does not exist" p1iisti] arises on all sides (i. e. refers 
to all negative aspects), there automatically springs forth a clear realization 
which proclaims this existent called consciousness (as being), from the point 
of view of other things, endowed with n::-gative nature. (But at the same 
time that experience) sets forth, in just as clear a manner, the positive aspect 
(of that existent) when see;n from the point of view of itseif, (and this latter 
experience is not encompassed by "it does not exist;" th·: proper, all
encompassing expression would be syiid-niisti"' J. (9) [409] 

~~lfff'f'! fcrqrf<f<f<f~Tf::n fcr~~ fit; 11!.lfJ~ fcrf'cff;:Jlfi:JTalfT, q ~;;r: , 

SAfift~fq f i!ff ~~q .flf~i:T ,{q: ~ff trfq- fiflfif ,iflli:T Sfif~q' I l ~ 0 l l 
" "'- ' 'C. ' 

saty asmin svaparavibhedabluiji visve 

kiq1 bruyad vidhinzyamc1dvayat sa sabdab / 
prabruyii.d yadi vidhim eva nasti bhedaf:i 

prabrute yadi 11iyamaq1 jagat pramr,~1am / I 10// 

Since this world (is) endowed with distinctions of "own" and "other." 
what can any word (really) say if it chooses only one of these two aspects, 
namely the positive or the negative ? If (the word) speaks only of the 
positive aspect, then there will be no distinction (i.e. everything would 
be "self" and nothing more). And if (the word) speaks only of the negative 
aspect, then this universe would disappear, (for, from the point of view of 

others, it does not exist). (10) [410] 

~~Fote'!: "flff~ ~) f,rnfq fcmi ;~,nsfq "~~in~ f"I'~~'! , 
~.:o)sqf "I' ~ qrfqrTf;;~erT~ clfT'!f'fi ~el:;;Jf~~~t <:fii1l!: 11' '11 

ekiintiit sad iti vaco visarpi visva11z 
spr,ytvii 'pi sphuf am avagiihate ni,1·edham I 

santo 'rthii. na khalu paraspariini~edhiid 
vyavr ttir,1 sahajavijrmbhitiir11 vrajeyub // 11 / I 
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Even though the expression "universal existence'' [satJ encompasses, from 
the absolute point of view, the entire universe, it nevertheless must absorb 
(i. e. must always stand in relation to) its negative aspect, namely the 
existence of (infinite) particulars. For if it were otherwise, there would be 
no mutual negation (of particulars) and the self-evident distinctions of 
individual objects would be lost. (11) [411] 

~cfi"T;:i:'l'T<t«fcrf~ q);sirr~ «ini ~'!IS~cfTSfq P.,lqf~ fc1fij 'P"= f~~.,~~ I 

aT~);:q fc(qlfflq'tlfif;<"'f~~ 'SftcqT~. .:t' f~ ~~~ fcf~~Tcfl~ I I~~ 11 

ekiintiid asad iti g'ir jagat samagrar,1 

spr,5fva 'pi srayati vidhif!1 purab sphurantam / 
anyo 'nya,JZ svayam asad apy anantam etat 

protthiituf!1 na hi sahate vidher abhliviit // 12// 

Similarly, although the expression "universal non-existence" [asat] encompa
sses, from the absolute point of view, the entire universe. it must account 
for the experience: which presents itself (to us, namely the positive aspect). 
For this infinite universe, although, from the point of view of others, it 
does not exist, is even so not liable to negation in the absence of its 
positive aspect (i e. Saying "from the point of view of others, it does 
not exist" makes sense only if applied to something which does exist from 
some point of vi1:w. (12) [412] 

f<f~)sffq;:r "+l<f.J-t~T?t ,nfo -.:1rcr)S"+lfq"T cTT f<fq~rrcfolfq'lfl"'-'T ai 1 
~ "' 

~!fi~ srf~fft fa:~lfflf<lfa-: ~~;:rt <fcffti lNT !.fi"-1~4<l II n II 

bhinno 'smin bhul'anabhariin na bhati bhiivo 

'bhavo vii svaparagatavyapek\,aya tau / 
ekatra pravicaratiif!1 dvirupasaktib 

Jabdtiniir;1 bhavati yathii kathaiicid eva // 13 / I 

In this world, ''presence" and "absence" are not separate from the totality 
of objects, because both of these aspects are spoken of with reference to the 
four categories, (namely substance, space, time, and modes). For 'presence" 

ancl'·absence" are applied from the point of view of one's own four (catego
ries) or the four (categories of others, respectively). Words which operate with 
regard to one object, (an object posse;;;sing both positive and negative aspects), 
can somehow show the power to express both (aspects, if these words are 
qualified by the term ''syiit"). (13) [413] 

atfc'ilfo t~f.y~fiJcflf~: Sf~iqf;q~ Jlfff(f~lf~cf .=cf fcT~cf~ I 

fcT~lf,~ • qrilir.nftrcr~lf;a cf~ ''P'fcf f;:r~"l"~cl' ~Tlfl"ra II rt 11 
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asttfi dhvanir aniviirita/:l pra.§amya 
anyat kuryiid vidhimayam eva naiva vi§vam / 

svasyiirthal]'l paragamaniin nivarttayantal]'l 
tan nunal]J spr.§ati ni$edham eva siik$iit / I 141 I 

The expression "it exists" [asti], (even if applied) without restraint, can 
never render the universe (a thing which is) possessed only of positive as
pects; in spite of suppressing the negative aspects, (it still cannot do this), 
for that expression, while it does "turn its object away from going into 
others", (i. e. while it does assert the positive, distinct identity of the object 
seen from the point of view of itself, nevertheless) undoubtedly touches the 
negative aspect. (i.e. The very assumption of a po'litive, distinct nature sugg
ests standing in opposition to, and thus being qualified by, the negation of 
that very nature when seen from the point of view of others.) (14) [414] 

;:m:c1)fa .:effi'fctJl';:r~ifillTSl''i:l'T~m:;;1c9n( 1tf.1f ~ <littfn i{ef f~ef'f .. ... ' 
o~ri f,1tTqq~ cf"qTt'Jf+!'ffflnTfn .:<ffifa;rq~ ftfl:f ffi! 11 , ~,, 

nastZti dhvanitam ana,iku.§apracariid 
yac chunym11 jhagiti karoti naiva 11isvam I 

tan nunaf}1 niyamapade tadatmabhumav 
ast'iti dln•anitam apek:xate svayaf!1 tat / I 15// 

The expression ''it does not exist" [nasti], (even if applied) without restraint, 
does not suddenly render the universe devoid of positive qualities. This is 
because (of the fact that), at the same time that this (universe is asserted 
to be non-existent from the point of view of others), it invariably stands 
in relation (to the expression ''asti" because) it exists in its own positive 
aspects, (namely substance, space, time and modes). (15) [415] 

~Tit~) tTfo· if fef~Ttl'a" fqf~~~<f~tTT?f if~ fcff~tef i'fTf~~ I 

fl:1"~.:r~: ~ ~ q-nf1;,1f~~· Tt<"r ~l:l"fo::rfa~~, ~eflf l'<frfn 11 , ~ 11 ., ' 

sapek,m yadi na vidh'iyate vidhis tat 
svmyarthaf}1 nanu vidhir eva nabhidhatte I 

vidhyarthab sa khalu paran ni._~iddham artha,71 
yat svasmin niyatam asau svayaf/1 brav'iti J/16/I 

If the positive aspect is stated without bing qualified by the negative aspect, 
then surely that positive aspect, (standing) alone, will not express even 
its own object. For the positive aspect by itself proclaims the object as 
established in its own (substance, space, time, and modes, but this assertion 
is meaningless unless) it simultaneously implies exclusion of that (object 
from the substance, space, time, and modes of others). {16) [416] 
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flflc!fiR: flfi, ~~~s~l ~ffl er, ~itRl'l'll1!.flfTm:l'!tiT f~fi@1! I 

~ff fcrutff qcr ~, efff: fit .:rm~,: !fi~~ ~~ ~cta-i:i:11,\.911 

syiitkiiral; kimu kurute 'sat'im sat'ifll vii 
.§abdiiniim ayam ubhayiitmikiitr1 svasaktim / 

yady asti svarasata eva sa krtilJ 

kitr1 nasatyab kara,:iam iha prasahya yuktam // 17/ I 

143 

Does this expression "may be" [syiit], which (supposedly) produces dual 
power in words (i. e. the power to express both positive and negative as~ 
pects simultaneously, actually) produce (a power) that was not there (in the 
words), or (does it bring out one) that was already there ? If that (dual) 
power is innate to words, then what has been produced (by the qualifying 
expre'>Sion "syat") ? In this world it is not proper (to imagine that) what 
does not already exist can be forcibly produced. (17) [417] 

m~t fcflf,~lfTfei:f!fiTSf~ff ~f!fff: fflffffft ~tlll'~l q=tr " !fi~it 
rl' ;;ttf<fff1{cffff !fiifi:f•'Hfq fifi;:, flfle'Tlr ~~~Wcf~Vf ~T: 11 t i:; 11 

sabdiiniitn svayam ubhayiitmikii 'sti saktil; 
saktas tii111 svayam asat'itr1 paro na kartum I 

na vyaktir bhai'ati kadiicaniipi kintu 
syadviidatr1 sahacaram antare1;1a tasyiil; //18// 

The dual power of words is innate (to them); no external thing can produce 
(a power) in something else which does not (already) exist there. But the 
manifestation of that (dual) power (of words) never takes place without 
the accompaniment of the expression "maybe" [syiit]. (18) [418) 

tJ;<lif'l'Rfq ~) irlf~lf f~ f'MJ ,lfT~ fcrq;~ ~~Utlftit: I 

~T~ lff<.r ~o "')sfq oc! fit; if~r(( Tlf f<flf1!~lfTf~~TfQ'€\'lfit 11 ~ ~ 11 

ekasmiid api vacaso dvayasya siddhau 
kitti na syad viphala ihetaraprayoga{1 / 

siiphalyaq1 yadi punar eti so 'pi tat kitr1 
klesiiya svayam ubhayiibhidhiiyiteyam I/ 19// 

If in this world both asi:ects are established by only one word, would the 
use of another (word) not be redundant ? (i. e. Is there any need for 
''syiit ?'') But if the use of the other is considered to be meaningful, then 
why bother with (the theory that oneJ word by itself has the power to 
express both aspects ? (19) [419] 
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ff;:'!~ fcifclf;:p:flf[lfRl'!cfa'. ~lfTi;T~TP..TtfllT1JUTTfq"ff~g ilTUT: 

~~f~q-~~fir{!T.=flfT!efTlJT '!~~ci· +f<lfo f~ a~elfSl'tJ)rm,: 1 , ~ o , , 

tan mukhyafJ1 vidhiniyamadvayiid yad uktal]1 
syiidvadiisraya,:zagw;oditas tu gaw:ial1 I 

ekasminn ubhayam ihanayor bruva,:ze 
mukhyatval]1 bhavati hi taddvayaprayogat I I 20 I I 

That which has been explained with regard to the power of words to 
(simultaneously) express both positive and negative (aspects of objects should 
be seen as referring to) the innate (power of words). But that which has 
been explained with regard to the power manifested through support by 
the e:,Qpression "maybe" [syat] (should be seen as referring to) the acquired 
tpower of words). In this world, (that which we have called "innate") does 
have primacy for one word (really does) express both aspects (of objects). 
(20) [420] 

'!~~"' +Jqfo fe1cff&=1"o~lf ~T&=l"T~ 'f1umi ~~f o fefcff &=fat ;; ir: ~lfT~ 

~ ... :;fhi~c'ff <{~ f<l•lf~~l firc'fttf) 'lllJfctif ~q~q;:ftfo '!~lf~~tfi:i: I I~ ~ I I 

mukhyatval]1 bhavati vivak$itasya sak,1·ad 
gau,:zatva,rz vrajati vivak#to na yab syiif / 

ekasmi,rzs tad iha vivak$ifo dvittyo 
gau,:zatva,rz dadhad upayati mukhyasaklzyam // 21 I/ 

Whichever aspect (of an object, namely positive or negative) one desires to 
express (by applying the words "asti'' or "nasti," respectively), is seen as 
primary. And the (other) aspect,''which on.: does not wish to express, i, seen 
as subordinate. Jn this world, therefore, when one aspect of an object is to 
be expressed, the other aspect is placed in a subordinate (position, where 
it) abides in compatibility with the primary (aspect). (21) [421] 

+fTciJTofl'l'i{crfel"f;;~.::SfcJ;~ ~'E'l{ ll~fo q.::rei:r;;h~~i:f I 

~fh:n.:i fqf~;;lf'{Tef*'Iw~r ~tfTc~r.::rP..Tlfurl!~ fq~cf<fTR , , ~ ~ , , 

bhaviiniim anavadhinirbharapravrtte 
sa1J1ghatte mahati pariitmanor ajasram / 

s'imana,rz vidhiniyamav asa,rzsprsan tau 
syatkiiriisraya,:zam rte visaqzvadate //22// 

The manifold aspects are forcefully and simultaneously in contact with each 
other. If, (in regards to their interaction, the words expressing) the positive 
and negative aspects (of objects) are not supported by the exprcs~ion, "syat" 
they will not ''touch" (i.e. remain within) the boundaries of "one's own" 
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and "other" (with regard to substance, space, time, and modes), and so 
there will be dis:;ord among (the objects, because the distinctions between 
them would be lost). (22) (422] 

~s~i" fcJf~f+1er) f.,.-~~~st1 ~T!fil&&tT'J: cf~fer fcff"l f.,.-~~vt"t 1 

~tTTqetiT~TP..Tfq ( tT) vtWff"~efR'fcflttfcf~TefT fqf~fi'ftt~1 fi'ffflqfq?~ 11 ~ ~ 11 

dhatte 'sau vidhir abhito ni,$edhamaitr'i,,r1 

siikc11rik!!iif!l vahati vidhif!l ni!jedhaviil)'i, I 
syiitkiiriisrayi(a)1Jasamarthitiitmavi'ryiiv 

iikhyiitau vidhiniyamau nijartham ittham I /23/ / 

The (words expressing the) positive aspects, insofar as they are qualified (by 
the negative aspects) on every side, are (always) accompanied by the "friend
ship" (i.e. compatible presence of these negative aspects). And the words 
expressing the negative aspects are in the same way accompanied by the 
positive aspects. Thus, the positive and negative expressions, (namely "ast(' 

and "niisti"), which have increased their inherent power through the support 
of the expression "syiit" express their referent (fully). (23) (423] 

ffQ'ci ~~e~q°~•"lffcf+TT<f c:T~fifi fcJHifi'l'tfirt[+Tlft]faefir~ 1 

~!ttcifirt f.:t'f~er+T~T fcf•tf&ter: ~i;:reti)sfq lffl=Tef t~Tf+T~~i:tefi:'{ 11 ~" 11 

ity evaf!l sphutasadasamnayasvabhiiva111 
vastv ekal!1 vidhiniyamo[bhayii]bhidheyam I 

syiitkiire nihitabharo vivak#tab sann 
eko 'pi k,$amata ihiibhidhiitum etat // 24 I I 

Ev.:11 a single (word), if supported by the expression "syat,"can, when the 
particular aspect (to which it refers) is to be expressed, convey the (full) 
reality (of the object). (For) this one (reality) has a nature that is clearly 
endowed with both"existence" [sat] and "non-existence" [asat] aspects, and 
(thus it is properly) indicated by both positive and negative expressions. 
(24) (424] 

fcfirfllTT~ f<.ff~tt~T f;:r~'ef: &t~fin:fq fe!: f<'l'.sffft: '!ifii:tTStT'{ I 

~~i: 'Sl'~fq~ Sf~'Q' <{~l fi'l'irt~ fi'l'~c:TISl'ij '-'r.g ~~T: 11 ~ V, 11 

svadarvyiid vidhtr ayam anyathii ni:fedha(z 
k,setriidyair api hi nijetaraib k ramo 'yam I 

ity uccaib prathamam iha pratarjya bheri'f!l 

nirbiidhaf!l nijavi,saye carantu .§abdiil:, /1251/chal/XV!ll/ 
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The (positive aspect) is (asserted) from the point of view of "one's own" 
(substance), and the negative aspect ls (asserted) from the point of view of 
"other" (substance). Indeed, this "order'' (i.e. this distinction of positive and 
negative aspects applies) with regard to the space, etc. (i.e. time and modes, 
of "one's own'' and "others," (respectively) as well (as to substance). Thus, 
in this world, let the words apply (in an) unimpeded (manner) to their own 
referents, having first "loudly beaten their drum'' (about the nature of 
their operation, as described above). (25) [425] XVII 
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ant:i :Jll'tfoi'q"l,'f!fi~T~~(fo,ci ~"'1;:r)'t=if~T'l''ff~4 '! , 
ifT~~cflicf ~ci'l'l:R~ll'•(fi:f.f•c'f qlt1''11=lfflfisr<fqir,=(I': srfcf~ I I t 11 

iidya,rz jyotir dvyiitmakadurgiidbhutatattvaf!l 
k'armajniinottejitayogiigamasiddham I 

mohadhviintaf]t dhvaf}1sayad atyantam ananlafll 

pasyiimy etan nirdayam antaf:z pral'idarya I I 1 I I 

I preceive that foremost, infinite light (i.e. omniscience) which is achieved 
through the yoga (i.e. the sukladhyana) that blooms as a result of right 
conduct and (true) insight. (This omniscience) is a reality wondrously cons-· 
tructed, possessing {both) the positive and negative aspects; it has ruthlessly 
and completely torn to pieces the infinite darkness of delusion. (I) [426] 

~ +ffqfffTcf!fi ~'f srfff+l'Tfff oli<ffi'T~~<fff"ftr"J~;:J'f(isq)i;iJ; 

lfl i\'TSifcfictl'fc@1! f.:{ISQflfflUff: flfR'<.fil' +flqf~ ff<il!Tt fc{ISfl{: flfli:! 11 ~ 11 

eko bhavas tiivaka efja pratibhiiti 
vyaktanekavyaktimahimny ekaniff[P ]annab I 

yo nii 'nekavyaktifju ni.g1iitamatib syiid 
eko bhavas tasya tavai[fo viffayab syiit II 2 II 

Your one cognition perceives the unity (i.e. the universal nature) of the 
great multitude (of manifestations in the universe). Only that person who 
can cognize the manifold individual objects (i.e. only an omniscient being) 
can tuke your state-of-knowing-the-universal, (in which you perceive 
this unity). as his object. (In other words, only another omniscient one can 
perceive you having the cognition of unity among the objects.) (2) [427] 

;:r) m",«t +1Tfc1" f~cfTc'ff•~f;i :"f"t1qt: Wei' !fiTr~ fcnt1!il: 1 

tf~ ~l"F'tf +flf~ ~ ~T?f f~~l'Hf~ ~~ ftft: f~l'f'~til'Trlffffl: II ~ II 

no siimiinyarn bhati vtnaivatmavise~air 
nii)siimiinyiib santi kadacin na viseffa/J I 

yat siimiinymrz bhiiti ta eviitra visefjii.s 
tvarn vastu syiib sv,krtasiimiinyavisefja/.z I I 3 / I 
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The universal does not shine forth without 'the particulars (in which it 
resides). Nor do the particulars ever exist devoid of their universal. In this 
world, that which is the universal is also the particulars. You are endowed 
with the true nature of reality, and (in your teachings) you have accepted 
both the universal (i.e. substance) and the particulars (i.e. modes). (3) [428] 

ll'cqtJT;p) f;:r~lt'{q)m(ms)f~ ~irrffTiji!.fr.t!f;: (it') l=1!'4Tf" qlfTt1.:JtOT 

~'PT-l!f;T ~ff ~ srf(f.:Jtf~ (ci lfli,~ciq"q~f~qqm:n 11 " 11 

dravyetJaiko nityam apis(s)iisi samantiid 
deviinekal;(--ke) syur bhiisi paryiiyabharetJa / 

ekiineko vastuta eJa pratibhiisi 
tva,rz paryiiyadravyasamiihiiramayatmii II 4 II 

From the point of view of substance, you are eternal, and fron every side 
(you are seen as) one. But from the point of view of the multitude of 
modes, you are manifold. And from the absolute point of view, (i.e. consi
dering both of the previous persp~ctives), you shine forth as being both one 
and many, embodying the aggregate of substance and modes. (4) [429] 

':°te': <fif'l=ll''! !fif'.R~~<A f;;ffl"lfil tl'l<~Jitq;: ~Tsfq f1lf<{"A if f~;ja; I 

ri cf~" ~QTff ~'l~lW'f ~i;t ~1!.flil~ ~1!.fTcflt.~TIR i:f~cf 11 ~ 11 
"' ' .. 

dr${ab kasmin kascid anekena vinaiko 
yas ciinekal;z so 'pi vinaikena na siddhab I 

sarvai11 vastu syiit samudiiyena sadaikarr1 
deviinekam sviiyavayair bluiti tad eva II 5 II 

Has anything been seen anywhere that was on~ without (also) bdng many 
(i.e. that was substance without being modes as well)? Even that which is 
many (i.e. the modes) is not established (as existing) without the one (i.e. 
substance). 0 Lord! All existents are always one from the point of view of 
the aggregate (of modes, namely the substance), and those very existents are 
many with respect ,to their own parts (i.e. the modes). (5) [430] 

~"t ~ ~ilif.-lfl~~;;1 ~la' o"T ~~ ~' qf~ f<f~ 1 

~i ifilf ~~~ ctl'f~"1T ~l.fir.tifi'T i'll'Tll'~ ~cf~l!~~JU 11 ~ 11 

ekiinekau dvau samam anyonyaviruddhau 
sa111gacchiite tau tvayi vrttau pathi bhinne I 

eka111 dravya,rz nunam aneke vyatirekii 
ekaneko nyiiyata evasy ubhayiitma II 6 /I 
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These two, namely the aspects "one" and "many," are in mutual opposition 
and reside in different paths; they "go together'' (i.e. become consistent) 
in you, because the substance is one and the modes are many, and you are 
the embodiment of both. Thus, it follows that you are both one and many. 
(6) (431] 

ll~ ~'!i!tl ~m(l f;i"ct«'~ir.f;a· qqfqy it ~ ~T.fll'f;{f e;TGT~if~. I 

f~lllf;:m{ ~~ a'il't~f{f ~q';a'fflf<'lllfil'~~15llfil'1ll~!flft:ft«'cfl~ 11 \9 11 

yat tad dravyaffl rak.yati nityatvam ananlaffl 
paryayii ye te racayantt kJatJabhmigam I 

nityiinitya,r, vastu tavodeti samantan 
nityanityadravyavisqaikyamayatvat / I 7 II 

That (aspect of reality) which is substance "protects" (i.e. is the basis of) 
the unending eternality (of that reality). And that (aspect of reality which 
comprises the) modes "arranges" (i.e. accounts for) the destruction (and new 
arising which occur in) every moment. Therefore, reality is established in 
your (teaching) as being both eternal and non--eternrJ, for it embodies both 
eternal (substance) and non-eternal (modes). (7) [4321 

f"l'~ f~ fl! ftflq ~ur.rfw ;;qf~,f~ei f"l'clJT~;:q: flllq ~"+l'lfT !f, C,-~TS~ I 

f"l'cl11'<.lf,t: ~lfT"i'f fct;:rti: ~furi: ~~ f.:i~trfqf'°t ~q;:j fct.fhn: ~fQf~ff II t:; II 
~ . "' 

nityam kim hi syiit k..m1Jabha!1givyatirikta,r, 
nityad anya/:1 syiit k,w1,1abhang'i kataro 'tra / 

nityii.Ptttib syii.n na viniitJ1sai/:I k,sa11ikai/:I 
s11air nityavrtti111 syur na viniif]1sii/J k~al)ikiis te f I 8 II 

Indeed, in your (doctrine), can the etern'.11 (i.e. substance) ever exist separate 
from the momentary tie. modes)? ( No.) Similarly, what momentary (mode) 
is ever separate from the t;ternal (substance)? (None.) Among these (two), 
the substance:, remaining forever, can not exist without possessing its own 
momentary parts; nor can the parts exist without the eternai substance. 
(8) [433] 

f"'t=l:1Tfrfc'tfl irl ~~);:t1f<:fqT ~'fl':;;..,.,~ a'T c=<ffq ~'ffl qN' f"+f>ir I 

f~r.i if~ cil:1c@q'f~T <iqffft<f)T f.J?trTfrl'r'Q·t i'lfft.ffi' ~cl''R='!.ftfli:t:rT I I \ 11 

nityiinityau dvau samam anyonyaviruddhau 
sangacchiite tau tvayi vrttau pathi bhinne I 

nitya,r, dravyaffl vyaktam anitya vyatirekii 
nityanityo nyiiyata evasy ubhayatma //9// 
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The two (aspect!i), namely the eternal and the non-eternal, are in mutual 
opposition and operate in different paths, but they simultaneously cooperate 
in you. The substance is eternal and the modes are non--eternal; you are 
the embodiment of both (substance and modes), and so it logically follows 
that you are both eternal and non-eternal. (9) [434] 

~q'J'o'Q'ffl': f~~f'1' lfT~'Hcil'f'f~l;:lfA'otl'TUfg otff(f'f~Tcf: srfa"~!Tf'1' I 

ll"RT~ cffgcntlmffl( !fl') '1'~EW{ lTI<ifNl<trcl~qr-1~ !i"ff1' lf~ II~ o II 

svadravyiidyai!J sphurjasi bhavas tvam ihiinya-
dravyadyais tu vyaktam abhiiva}:z pratibhiisi I 

bhiiviibhiivo vastutayii' s'is(s)a samanti'id 
bhavabhiiviiv aikyam upiini:ya krto yat I/ JOI! 

0 Lord! In this world you shine forth from (the point of view of) your own 
substance, etc. (i.e. space, time and modes), as existing; but from (the 
point of view ofJ the substance, etc. of others, you are clearly non-existent. 
You are made (what you are by the fact that) on all sides (you embody) 
the unification of existence and non--existence. Hence, in reality you are 
both existence and non·-existence. (I 0) [435] 

ll"T<l'R fm:r: lti~'TllNT~ f..-~ lfTEtl' <l'T f'llT1:'f ltiT~ll"T~ f~m1 1 
' C , C 

(ff .ractw1 a"t fi!fq'~n'?.ft ~,~ '!QT. ~:.tf· <iffg r~,r~elf fel'll"Ta: 11 H 11 

bhavad bhinna}:z k'idrg abhavo 'tra vidheyo 
bhiivo vii syiit kidrg abhavena viniisau I 

tau vastvatflsau dvau svapariibhyiif!t samakiilaf!t 
pun:zaf!t sunyam vastu kilii,sritya vibhiita/.z I/ 11 I I 

In this world, what kind of non-existence can be asserted separate from 
existence? (None.) And how is an existence which is separate from non-· 
existence fit for assertion? (It is not.) For these two are (both) aspects of 
the (same) existent; they shine forth, supported by the existent, for (this 
existent itself) has the nature of being simultaneously complete and empty 
from the points of view of one's own (s11bstance etc.) and (the substance, 
etc. of) others, (respectively). (11) [436] 

lfl1fTlflcf1 ri"t ~JT'f:.tf);:~<l'li;i\' '1'~~'cm\' <'I') ~el'ftf <!'fl1 qf~ fri I 

ll"T<I': ~ari'!fl'T,t <ltl'"!!lif~Teffg q'U!fl'T'{ ~T?flll"Til°T ;:trrlfo {!ffl'!~tflc'l'T 11 ~ ~ 11 

bhiiviibhiivau dvau sarnam anyonyaviruddhau 
sangacchate tau tvayi vrttau pathi bhinne / 

bhiivab sviif!tsod vyaktam abhiivastu paTii.f!tJiid 
bhavabhiivo nyiiyata eviisy ubhayiitma I I 12/I 
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These two (aspects), namely existence and non--existence, are in mutual 
opposition and operate in different path<;, but they simultaneously cooperate 
in you. Clearly, "existence" is (spoken of) from the point of view of one's 
own char.icteristics (i.e. substance, etc.), and "non--existence" (ts spoken of) 
from the point of view of the characteristics (i.e. substance, etc.) of others. 
Being an embodiment of both, it follows that you are both existence and 
non--existencc. (12) [437] 

~cf· cffiii:i iJ'il'n=i:f~it"~'f,_ 'Jfii:ffi: flf~cl'TSl!l~ "'!if~ cl''f~'ffllffl: I 

(l'f qlttifT ;l "~ fil'.g;qcf~ cfT'liiilJT<fT;;r.i cR~~ f!itifO:~"ifl'Ji:l'Ti! 11 ~ ~ 11 

sarva,r, viicya!J1 dvyatmakam etat kramatal;, 
syiid devaviicya111 tad yugapad vaktum a.§akte!J / 

tau paryayau dvau saha bibhrad bhagava111s tva,r, 
vacyaviicya111 vastv asi kificij jagatiha //13// 

0 Lord! All this (i.e. every existent) embodies both natures; (an existent) 
can be expressed sequentially (i.e. by first asserting one aspect and then the 
other), but the same existent becomes inexpressible insofar as (words are) 
unable to state the {mutually incompatible) aspects at the same time. You 
simultaneously bear both aspects within you, and so are a wondrous existent 
who is both expressible and inexpressible. (13) [438] 

cl'T'at:n.r,:7-«'{ flfif:;:~T;;r.t if f~ ~ cf~· :i~~~i:I', I 

l:l'Trnf~tr ~"''Jfi~'l'?!~r ~9 a:~ k*ft"ci f~ ttvrnmr 1!'°1'1~ 11 r.r 11 

vacyad anyat kiiicid avacyam na hi dr§/a,r, 
vacya111 caitan ne,vfam avacyavyatiriktam I 

vagasritya svakramavrttyakramavrtt'i vastu 
dvyatmatvaf'/1 hi gr,:l'iyiin na gr,;'iyiit /114// 

(The expressible and the inexpressible are not two different things, for) the 
inexpressible is never seen distinct from the expressible. Similarly, no expres
sible can be maintained to exist (completely) isolated from the inexpre-s;sible. 
Words applied sequentially (i.e. to one aspect at a time, are able to) describe 
the existent, which is dual in nature. But a word which is applied 
nonsequentially (i.e. which attempts to state all aspects of the existent 
simultaneously) cannot (describe it; i.e. an existent is to be seen as both 
expressible and non--expressible. due to the nature of words). (14) l439] 

cf~'Q'Tffl'q1 ir1 ~~;tff'q"'i4f "if~T~ al ~"fftr ,~, qf~ f~i I 
crr;;q) otr@T clf<foi:r<fl:;;~9 '1:sni:l't cf~lftcn;;q) ;trll«'f ~~,~tmin 11 t ~ 11 
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vacyaviicyau dvau samam anyonyaviruddhau 
safzgacchate tau tvayi vrttau pathi bhinne / 

vacyo vyasto vyaktam avacyas tu samasto 

vacyavacyo nyayata evasy ubhayatma //15// 

Expressibility and inexpressibility are in mutual opposition and operate in 
different paths, but they simultaneously cooperate in you. Clearly, all existents 
are expressible, but they are also inexpressible. You arc endowed with both 
(expressibility and inexpressibility), and so it follows that you are both 
expressible and inexpressible. ( 15) [440] 

~TStJ° ~T!:lf: !fill tr~('f('{ q~,n~i;g~ q)tj 1:r:s;!:lf~if f'l'fitJ'fTIJf'! I 

~ :tf ~Tcf: 'f>T~cfiri ~!:lf lq'f;:r: W;i ~T~ !fi'T~~ °" f;,m~q- 11 '~ 11 
~ -:i ~ ... 

so 'yaf/1 bhava!J karma yad etat paramarthiid 

dhatte yogaf/1 yad bhavanena kriyama1_1am / 
suddho bhava!J karakacakre tava l'inab 

§uddhe bhave karakacakraf/1 ea nigurjham //16// 

That which is the object [karma] (of change, i.e. the substance which under
goes change) is also the (resultant) state. For that which is being made (i.e. 
which u.1dergoes change) is, from the absolute point of view, identical with 
that which it becomes. (i.e. No new substance is introduced during change.) 
Your pur0 (i.e. unified) state is merged into the cycle of the instrumentalities 
[kiiraka], and th:: cycle of th:: in,.trum~ntalitics is dissolved in your pure 
nature. (16) [441] 

;;fl~ ;;fT~ cfiRIJf<lT~if '!~T~l!fl ;;f;T.f ;;f•lt cfiltfcftrT ~.t- qf~T'fi:t 

~,ifsfq ('cf cfiT~~q~trf~ <filtf
0 

~;g:) -tlcf: cfiT~QfcfiTlfffa~Tsfi:r 11 'IS I I 
"' 

jatalfz jatarJ1 kiirm:zabhiivena grh'itva 
janya,rz janyart1 kiiryataya svaf/1 pari1.1amaq1 I 

sarv() 'pi t1•ayt1 kiirm:zam eviisy asi kiiryartz 

.suddho bhava!:z kara1_1akiiryavi,sayo 'pi I I 17 I! 

Those transformations (of the substance) which have been produced are 
th:mdves !he c1u,e, anJ those transformations (of the substance) which will 
be produced are themselves the effect. (i.e. The totality of present transfor
mations causes the totality of transformations which appear in the next 
moment.) Therefore, all of you (i.e. the totality of your space-points) is the 

causes, and all of you is also the effect. But as to your pure (unified) state, 
it is (actually) beyond the sphere of cause and effect. {17) [442] 

<R-JR!:lfi'!i fiTiffil"f'ftT~!:lf,q"ffi ifl~T ~g~gf~T;:~i'i f<filq' ~trl('{ I 

~~ijy ~f1=-taf°"~<1Tlffcf~ISf~:sfffiT fcf"l!'qcit:(Tqif'if!:lf~Tiff.t;=fH'!:lf~ 11 'c; 11 
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biihyo hetur hetur ihiintar na kila syiit I 

svasmad devo jrmbhitacidv'iryavise~iij 
jato visva vyapakavijnanaghanas tvam ! I I 8 I I 
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As to the others (i.e. external objects), let them remain active as (i.e. we 
accept them as being) the efficient cause of your omniscient knowledge. But 
here (i.e. regarding the production of a result), in truth (i.e. from the absolute 
point of view), an externa 1 cause (i.e. an efficient cause [nimitta·kiirat1a]) can 
never become an internal cause (i.e. a material cause [upiidiina-kara~a]). 
You are, by yourself, distinguished (from others through your) perfected 
consciousness and energy, (and so you) have become the lord (i.e. the supreme 
teacher), a solid mass of knowledge which pervades the entire universe. 
(18) [443] 

31'.q"; c1Rfi ~it .f~r,:1;@ f~qfffll ~= ~ ~~ ~1' ~<Jw.tf'cffltifl~ ' 
' ' 

~l~T~ f~ fqr.:N;t ~: ~Tsr.i ffl!ff'ra ~ ~ fq,f,l~.:rtsf~ II ~ \ II 
' "' 

anyab karttii. karma kilanyat sthitir e~ii 
yab karttii tva,rz karma tad e11ii.sy avise$iif I 

deviikii.r.Jis tva,rz kila vijfziinaghana,rz yal:z 

so )a,rz siik,~at tvaf!l khalu vijfzanaghano 'si // 19// 

From the conventional point of view [vyavahara-naya], it is indeed accepted 
that the agent and the object are different (from each other). But since, 
(from the non-conventional point of view), there is no distinction (mado 
between these two), you who are the agent are also the object. 0 Lord I 
indeed, you who produced the mass of omniscience are in reality that very 
mass of omniscience itself. ( I 9) [444] 

R~5tttttf: «~~l!l111i ~~Rt "°~~ ~initi:n:r,)sfq 1 

~T~"l~ \icffffifmtl ~~N:i~« f•ift loit'.loilsq''! 11 ~ 0 11 

vi.fragvyiipyali saty avise,'>e svttgw:ziiniif!l 

deviidhiiras tvaf!l svayam adheyabharo ·pi / 
ekiidhiiriidheyatayaiva jvalitlJtmii. 

tenaivoccair valgasi vijFiiinaghana 'yam I I 20// 

0 lord! From the point of view of non-distinction (between substance 
qualities,) you are (both) the substratum of your own qualities, and 
(qualities) which entirely pervade (your space-points), and also the aggregate 
of those things which are pfaced (upon that substratum, namely the qualities 
themselves). Thus, from the point of view of unity of substratum and things
placed-thereon, you abide in your majesty both as shining substance and as 
the mass of omniscience (i.e. the qualities). (20) [445] 
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31'Teiff irrctT i:l't1f'fli fcl''-({i:JW{ ~;,q-sftir, ~fq il'Ftftrtftteft c'fT 1 

Sl'etmrf~t "fir(Uf~lf ;r ~T fttr~1 cl'r:;ri ~lf~f+retT.i ""° f atf+r;.{ 1 , ~ ~ 11 

atmii miitii meyam idaf(t vi,fram ase,~a,rt 
sambandhe 'smin saty api nanyonyagatau tau / 

pratyiisatti/:1 kiira,:Jam aikyasya na sii syiid 
artho viicyarti vaktrabhidhiina1J1 ea vibhinne / / 21/ j 

The soul is the cognizer, and this entire universe is that-which-is-cognized 
<i.e. its object). And although such a relationship prevails between these (two), 
there is no (real) interpenetration (i.e. neither one ever partakes of the nature 
of the other). Extreme proximity (could be considered a cause Qf) unity 
(between two separate substances). But there is (really) no such proximity 
here, (for) just as the words of a speaker are (actually) separate from the 
objects referred to, (even though an indicator/thing indicated type relationship 
exists between them, similarly the knower and the thing known are related 
but distinct). (21) [446] 

lf: sr1rrmrtf~l:fqqlft': ~~ f~4f: i:n•lfeq;:;r: ~';Sift,- f~~)sfa ~ ~cl' 1 
"' "' 

Sl'('l!tq"°' tl'T ffScfnlffff~~T~~ '!(ffqffl ~ff ~T f""<=I fflef: II~~ II 

yal;z prag as'ir vartsyad apek~al;z khalu siddhab 
' pratyutpanna/:t samprati siddho • si sa eva / 

pratyutpanne ya te 'varaktir ihiis"id 
bhutiipek$a samprati 5a kila raktib //22/ I 

In the past you were a perfected being (if seen) from the point of view of 
the future. But now (this same) you is a perfected being in the, present. And 
that which is your detachment now was, from the point of view of the past, 
(your) attachment (then. In other words, when unperfcctcd you we1c poten
tially perfected, and your attachment was potentially ddachmc:nt. Hence, 
from the point of view of substance, these modes, which change with time, 
can be ignored to the extent that all occupy the same sp,.cco-points, namely 
yours.) (21) [ 44 7] 

~~ lf~ WT'-cl'~~lff~i! ~l '!~c(l (~ lfcffl'T~ ! ~~tti\'<'f I 

~~ ~cl'T ~;.i' i"f~i'I' '3f""~ij ~~'! ~c'(T~lflf~ 11 ~ ~ 11 

t!kaf(t bhaval}1, siisvatam uccair abhi#iican 
bhutva bhutva tvaf(t bhavas'isa svayam eva / 

etad bhutvii yad bhavana1n punar anyan 
na traikalyarfl sankalayan tviim anuyiiti //23// 

0 Lord! You "crown'' (i.e. render supreme) your Ul'lified ctern~l nature, and 
so, in spite of having "become" (i.e. undergone transformations) again and 
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again, you remain yourself (i.e. your own substance). This "'beeoming-again
(aftcr)-having been" does not amount to becoming a new (substance); it is, 
rather, the state of being which persists through the three times. (i.e. It 
refers to the continuation of substance through the modifications. {23) [448] 

~~: ~l'ffR'ff'Ucffl'lif'Ef.:t'Hcf ~;a:: ~~~cllc(~~~ fif~Tif: I 

ar.a-ii~~,~"'~ff<{f..nlim~~~ ~f:q=.strq.{;~ 11 ~ ~ •• 

ekal; siikJiM akJaravijiiiinaghanas tva1]1 
suddha/:z suddhasvavayave,~ eva nilinab I 

antarmajjad drksukhaviryiidivise$air 

eko 'py udgacchasi vaicitryam anantam //24/ I 

You are One, an imperishable mass of direct knowledge (i.e. omniscience). 
Bdng incorruptible, you are totally immersed in your pure modifications. 
Thus, although you are one (from the point of view of substance). you 
attain to infinite varil-ty through the distinguishing marks - intuition, 
bliss, energy, etc. -- which ar.;: merged within you. (24) [449] 

3\'~1:l'~ii'TS;,tJ);,tJf <f~4~t.Tit ~: ftnf~;:r s:rf<f~Tcia::m:t~f~: I 
" 

fifl~ ! f.n=tr ~ f~!fitRTVIT fqm;~ ~~SftMtlitl1t:ltSttfcf~ ll~Y,ll 

11~11 ti:; II 

adhyiiruef,ho 'nyonyaviruddhoddhatadharmai!J / · 
syiidvadena pravibhaktatmavibhuti!J I 

sviimin nityafll tva171 nijatattvaikaparii1Jiif11. 

kiiicid datse 'tyantam agadho 'py avagiiham //25// 

//cha//XVII/// 

0 Lord ! you are eternally endowed with strong and mutually opposed 
aspects, and yet, through the doctrine of "maybe" [syat]: you are one whose 
self-glory has been "proportionally divided" (into substance, modes, etc., 
thus relieving the apparent contradictions within your nature). And although 
you are unfathomable, you afford a small glimpse (of your profound 
nature) to those who are intent upon (realising) their own true nature. 
(25) [450] XVIII 
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~: ~~l!TT f'5frl' ! ~cfti ~~)fa-~;;yiiif~: I 

~ff~~irf« J'Qmf~ftie'I')~"~: 11 t 11 

ajara!J puruyo jina svayam sahajajyotir ajayyacidbhara!J / 
ayam adbhutasatyavaibhavas tvam asi dvyatmakadutigocarab //I// 

0 Jina ! you are a soul that is free from decay, the embodiment of 
consciousness, an innate light which cannot be extinguished. Endowed with 
the glory of wondrous truth, you are discernible only to that insight which 
comprehends ~ual nature (i.e. both the p.Jsitive and negative aspects of 
existents). (1) [451 J 

.r q~1'..lqur ;:r WtraT ;:r °"' "+1Tcl'l"'cf'~Q5;~)sft:o ff 1 
" 

ll'ilfli\lii!!4f-tiflmffif~crr ~ 9qf~: ~ ... ~ 11~11 

na pariisraya1J,a,rt na sunyata na ea bhiiviintarasankaro 'sti te I 
yad asilkhyanijapradesakair vihito vastuparigrahal,z svayam / f 2/ / 

For you there is no dependence upon other (substances in obtaining new 
modes), nor is tbere emptiness (due to the going out of existence of past 
modes, i.e. this process does not deplete you. And for you) there is no 
(:ictual) mixing with (states of) other (substances, such as karmas); you hold 
yourself (i.e. remain) within your own countless space-points, (which never 
overlap the space-points of other things). (2) [452] 

imm 1fa- f~)qtt -~ "+1tfc:1 rem~ r.r~): , " "' "~ 
~~·@pf\' "+lcfJi! ~~ '« ~qfa- ~m;r: 11 ~ 11 

yad amurtta iti sphufodayam sahajaf!1. bhati vise~a1J,arµ vibho/J I 
tad ihiitmaparaya1J,o bhaviin saha bhedal]'l samupaiti pudgalai/J //3// 

You are all-pervading [vibhuJ (by means of your omniscience), and the 
adjective "formless" is most appropriate (to you, as it) clearly brings out 
(i.e. describes your) innate (nature). Therefore, you who are fully intent upon 
(i.e. at one with) your self are distinguished from matter, (which poc;sesses 
varied material forms). (3) [453] 
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~Tf« flfq"T~~Ul!l'~~ "~ ~~;ffi'(; 11¥11 
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cid it'is(s )a vise,Jm:,a111 dadhat sahaja111 vyiipi kuto 'py abiidhitam I 
upayasi bhidiim acetanair akhilair eva sama1J1 samantata[z //4// 

O Lord! You possess the attribute (called) "consciousness;" (this conscious
ness is) unobstructed on all sides, innate, all-pervading (by means of omnis
cient knowledge). Thus, (i.e. through possessing this attribute), you come to 
be set apart from the totality of insentient things. (4) [454] 

fcf~~;:r ri<f ~ci~i ~;;n:cl'fo!~;:J i\ol@': 

'1ri: "~ ~ffrl'T;('R'.~q('f ~ir.i· ~~ 11 ~ 11 

vi.fodena sadaiva sarvatal:, sahajasvanubhavena d;,,,yata/J I 
sakalail:, saha cetanantarair uditaf/l duram idalJl tavantaram //5// 

Eternally and on every side you rejoice in your innate self-realization; your 
self-experience proclaims the great distance (which separates you) from all 
other sentient beings, (for each being has his own self-experience, distinct 
from that of others). (5) [455] 

f~'+l'Tcf~(l'flf "ctc'C) f;:r~'+l'Tif;:r ~a'cl fi:r~off: I 

srfer'+l'Tfff q~~fqa: ~~~q',fi) fl'f~lflcl' ~cl' ~ 11 ~ 11 

nijabhiivabhrtasya sarvato nzjabhiivena sadaiva ti~thata/J / 
pratibhati parair akhaf)if,itaf:z sphutam eko nijabluiva eva te //6 // 

{You are) on all sides complete in your own-being; you remain always (secure) 
in that own-being, which is totally unified, shining forth clearly, "uncut'' 
by (i.e. unmixed with) others. (6) [456] 

3fil'.~TRf~vh:ti' ~'f-T~"11efriflffl: I 

lfcn~ ~ffllti ~cl' *t: Sl'!lieT ffflcf ~~"l~T 11\911 

aja(jiidivi§e.~a1)air ayatJ1 tvam anantair yugapad vise$itab 
bhavasi svayam eka eva cet prakatii tat tava bhiivamatratii //7// 

You are simultaneously characterized by infinite attributes, "non-material, 
etc.," but you still remain unified. Thus, it is evident that (something, 
namely) your "being-ness" (i.e. your undifferentiated substance) itself, 
pervades (and thus unifies) these (aspects). (7) [457] 
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~~qf~ SI'~) ! lt~~mf.nltnf"m1:n I 
"' "' 

a.Tfcflftf<f~f~: Sl'@lttf~ ~cf ~'I' lflftt<'l'l"! I Ii:: 11 

tvam uparyupari prabho bhavann ldam astity avibhinnadharayii / 
avibhavitapunapascimab pratibhasi dhruva eva pa~vatiim /18/ / 

0 Lord! To those who see (you from the point of view of substance), you 
appear only as (one who is) eternal. You are seen to be, in every succeeding 
moment, free from considerations of sequentiality, (such as) "prior and 
later," for you exist as an undifferentiated continuity, and thus, (in viewing 
you, there is always the cognition that) "that (same substance) exists." 
(8) [458] 

3lt:f~lllifirTillt\'('l'j <l(l'~~'f~m:rfqilf'4 Of(SI iii: I 

~~cf;llf"1flffl'"1'T~ll'T ~<ll!R ~lf~ lt'cff.."'if~;:('I'~: 11 \ 11 
"' ' 

ayam ekavise$yattiff1 gatas tvam anantiitmavise§al)asraja}J. / 
prabhavann avimuktadhiirayfi bhagavan bhasi bhava11 nirantarab /19// 

Possessing the collections of your infinite self-attributes, you have become 
the one substantive to which they all refer. Thus, although you rise anew 
in an unbroken stream (i.e. although a new mode comes into existence with 
each moment), you (nevertheless) shine forth free from any distinctions· 
(9) [459] 

a.TiiBTfefr.f~~1ih( or fll;;J6JH1 ;r o'1'fo ~ ( ;;~) <"fti{ 1 

a.T~efmonf;r ll ~lf'ff7.Uf..'1'1' '&l'ffifrf "1ro:fl 11 ? o 11 
~ 

ajar/-fidivise$a-t:lair bhrtii nijadhfirii na tavaiti tutsa(-ccha)tiim I 
aja<J,adivise$Of.lani na kfayam ayanti dhrtiini dharayii //10// 

You own stream (i.e. your beginning less and endless substance) if filled with 
attributes such as sentience, etc. That (substance) never comes to nothingness, 
(even when it undergoes constant changes of mode; similarly), the attributes, 
sentience, etc, held within that (enduring) stream, (although they undergo 
transformations), never cease to exist, (for they are supported by the 
substance). (10) [460] 

3l\il'ffltfcl'l!T""1Tfll a' 'l''fflT ~lli-Ufot ll ~: I 

~gra: fcl'll'i:q:ti ~T faril'~f'I\TT'{Oflfl?.:Oll~~ 11 ~ i 11 

ajaef,iidivise(faf.liini te parato bhedakariifJ.i na svatab / 
dadhata/.l svayam advaya111 sadii svam asiidhara1.1abhii.vanirbharam 

fill/! 
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Your attributes, such as absence-of-insentience[aja(ia], etc., serve to distinguish 
you from other (substance, but they are) not (thereby established as distinct) 
from your self This is because you always remain in your own-nature, 
which is completely filled with the extraordinary qualities (that distinguish 
you from others), and (yet) is unified. ( 11) [461] 

3l'iifsJUf<(~TJtct: ff'ffl~i.'llf ~T~)sr;n:r,:i~ ~i'ifi!ifi: I 

at,if~mf ~~T'l~~"q.:f~f<'f ~qfff iiTrtll!fl I l ! ~ 11 
"' ..;, C'\ ~ 

ajar;liidyavibhiigatal; sthitas tava bhavo 'yam anal]1sa ekakal; I 
ajar.Jadyavibhiigabhiivaniid anubhuti iJ'l samupaiti niinyat hii /112 / I 

Such attributes as absence-of-insentience, etc., do not divide your unitary, 
partlcss substance, (which is) called the soul. And only by con'>tant reflection 
upon (the fact that) your soul is not divided by (rossessing) such attributes 
as a b,encc-of-insentience, etc., do you arrive at self-realization; in no other 
way (can this be achieved, i.e. self-realization is not compatible with doctrines 
which advocate either compkte identity or total distinction between substance 
and attributes). ( 12) f 462] 

"+i'~.:t ~cl'ct) f;:J(i;JW ~lfi~T 1fn1Sc ~i'ifi1'71'il: f'Sf.iJT: 

~ i<ffi~ctltQd ""1llT '1cf ;f EtiT~ 11 t ~ I l 

hhavunam bhavato niranku.<:a1?1 sakalii miirsti sakiirakab kriyiib I 
bhavanarn dvayatiim aviipyate kriyaya naiva na kiirakair api //131/ 

(Seen from the absolute point of view, which asserts the independence of 
the materi,tl cause [upadana-karm;aJ in effecting change within a substance), 
your becoming (i.e. your transformations into new modes) is unimpeded (by 
dependence upon external (i.e. material) causes [nimitta-kiira{la]; it O.e. this 
process of becoming) wipes away all actions, together with there instrument
alities (i.e. there i~ no distinction of agent, action, etc., within you. Thus), 
your becoming cannot be made to attain to duality (of agent, action, etc.) 
either by action or by the instrumentalities, (since both of these occur within 
the substance itself). ( 13) [463 J 

~~~ ~~) fif'7iilfi~ "" ~ i'ifil~lltfcl'ffl~: I 
~ ' 

;f f~T~c(if ~)f(I' <'f'! f'!ilitlff'sm+fqif 'il' ~If ..- 11 ! Y 11 

hhavane bhavato nira,ikuse ha laset kiiral}akiiryavistarab / 
na killibhavanaf!l karoti tat kriyate 'trabhavanmµ ea tena na J/14// 

Sine.!, (from the non-conventional point of view which disregards dependence 
of one substance upon another), your becoming (i.e. change of modes) is 
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unimpeded (i.e. not dependent upon external efficient causes [nimittta-kiira,;ia] 
how can the network of cause and effect be manifest? For· in truth, that 
(external efficient cause) cannot negate (the process of) your becoming. 
Similarly, in this world, the substance (i.e. the material cause [uptidiina-kiirara] 
cannot negate the production of (external) causes. (Thus, from the non-con
ventional point of view, independence of the material and efficient causes is 
affirmed.) (14) [464] 

~lf~ i'I' ~lffl' ~T ~cfflf "1'51'ffif"1d°TI@~t{T I 
"' 

~~~ctif(f-J_f olttf ~fff~ ~ f i?: <li~"1!ifi~tfifT 11 ~ ~ 11 

bhavatiti na yujyate kriyii tvayi kartradikarambitodayti I 
bhavanaikavibhutibhiirhJas tava bhedo hi kalankakalpanii //15// 

It is not correct to say that an action, which arises qualified by such inst
rumentalities as agent, etc., can take place in you. (From the non-conven
tional point of view which disregards all divisions), you embody nothing 
but the splendour of existing in your ·own-nature; hence, dividing you 
amounts to a (false) speculation which casts blemish upon you. (15) [465] 

atQlf ~q-q: ~il'Hfi'l'T f.J1i'l'~Tcll'Sfl:f<if!fil11i!ifi~q' ( ?flt ) \"I: 
3'llf!~~f"«!Sl'~N~T.i~<l''RIJll1'~: 11 ~ ~ 11 

aja{ladimayal,t saniitano jina bhavo 'sy avak'ir~iakas(s)malab I 
ayam ucchalad acchacitprabhabharamagnasvaparakramiikramal1 I I 16/ J 

(Frum the point of view which, disregarding their distinctions, sees substance 
and modes as identical, it can be said), 0 Jina, (that) you are nothing but 
this state (of omniscience), the embodiment of absence-of-insentience (i.e. 

consciousness), etc. (And being simply this state), you are eternal, free from 
impurities; in the light of your sparklingly clear and splendid consciousness, 
all the qualities and mode'> of both yourself and others are reflected. 
(16) [466] 

~'fcf•.:fcl1fitoT~(?f~)ffl lff({ ~Tc'f)sf" fcf~T~lf: ~~~ I 

a'~ ~f.f~f.f f<if~~i'I' ~)t ",qff{ ,J'51f'""! 11 ~ 1.9 I I 

bhagavan avak'in;iakas(s)malo yadi bhiivo 'si vibhiimayab svayam I 
ta,J ayQ!Jl svayam eva visphuran na l'i,aohal'fl samupai .. ~i kutracit ! ! I 1 I I 

0 Blessed one! You are thL very state, the embodiment of light, free from 
all impurities, which is manifest (purdy) through its own-nature (i.e. without 
external agency). Thus you do not come to (what, from the non-conventional 
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point of view, is a) delusion, (namely the idea that production of a result 
depends upon outside causes). (17) [467] 

~ fc1.=nfa' fc1+rTqtt)Sft:c'f ll'T if fc1+rrll'Rfc1+rfi{ll': !:fcff~~ 1 

ifif ~cif ~.j f c1+rTfc'f ll'c'f c'ff <{l=f. +fTic'f fcli-lcl f"I'~~ 11 ~ t; 11 
~ ' .... ' 

sa vibhiiti vibhamayo 'sti yo na vibhiiyiid avibhiimaya!J kvacit I 
nanu sarvam idat]'l vibhati yat tad imarri bhiiti vinaiva nirbharam 

1118/I 

That is the embodiment of (the) light (of omniscience, namely the substance), 
truly shines forth, but that which is not the embodiment of this light (i e. 
the quality of omniscience itself, which cannot embody anything), does not 
shine forth (independent of its substance. But from the point of view of 
non-distinction between substance and qualities), that which shines forth (is 
the quality of omniscience, and it) shines forth fully even without (consider
ing whether or not it b~lo:1gs t,-> a) substanc~, (for there is no difference 
between the two). (18) [468] 

{a"ircf fir+rTfc'f i<ffl if fcl+rlc'l'Ta"f:qfo c:fcf ~'t.:t'T I 

~f'f~ll'l!i'l'T fc1+rTfo ~ f[c'f!i ifTf~a fc1+r1fcf+£Tt1W<'! 11 ~ \ 11 

idam eva vibhiiti kevalat]'l na vibhiiri.dam iti kva kalpana I 
idam ity amuna vibhat! tad dvitaya111 niisti vibhiil'ibhiigakrt I I 19// 

How can one speculate that only this (i.e. the substance) shines forth while 
that (i.e. the qualities• does not (by itself) shine forth? (Even the expression) 
''this (substance) shines forth by way of that (quality," dthough it seems to 
establish) duality of these two, (with one being only the mc:ans for the other), 
is nevertheless not able to create an (actual) division between (that which) 
shines and (that by which it) shin-c:s. (i.e. Substance and qualities occupy the 
same space-points; hence, from the point of view which ignores their disti
nctioi1S, they cannot be regarded as truly sep.1rate things.) ( 19) [469J 

~T ~('f('f)fa-('fT ~'fT ~cl~&lT ~cfi~T fif~l~~T I 

i~"~~,f~t ifif cfi~ll'ffc'I' fcfm fcr+rtcl'~T 11 ~ o 11 '~ ~ .,:, 

sahajii satatoditii samii svasamak$ii sakala niriikulii / 
iyam adbhutadhiimamiilin'i nanu kasyiistu vibhii vibhiivar'i //201 J 

This brilliant light (of omniscience) is innate, eternally manifest, lustrc,us, self
illuminating, perfected in all its parts, free from all afflictions, and endowed 
with the garland of wondrous glories. Who can (be so blind as to see) only 
darkness in the presence of such light? (20) [470] 
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fcff~ q~) f~~~ fcff~q,ir ~~~T I 
qfr~;gf~frfi'U c'l'cl' ifii'ff'lil' fcntT frtfl!l'~lffi 11 ~ ' 11 

vidhivad dadhati svavaibhaviid vidhirupel)a niJedham apy asau / 
pari.§uddhacidekanirbharii tava keniitra vibhii n;Jidhyate / I 21 I! 

The light of your (omniscience), in conformity with the law (i.e. with the 

nature of reality), and (operating only) through its own majesty, bears the 
negative aspects just as (it docs) the positive aspects. It is complete with 
the one, unified pure consciousness; who in the world can suppress this 
light? (21) [471} 

art"~rn: ~q:jfea-fcl'+l'Tcl'tl'T i:it@f~ifiT~fcl'<{TffltcfitrT I .. " 
fcl'.:rtrl ~c«f: ~Wc'1'c'l'l f;:;:r;::r ! ~i:'r'tf'l'<f f <t"+l'Tctra II~ ~ II 

abhitab sphufitasvabhiivayil cyutadikkii/avibhagam ekayii J 

vibhayii bhavatalJ, samantato jina sampun:iam idal'fl vibhiivyate //22// 

0 Jina! This whole (universe) is seen by the unified light (of your omni
science) as free from divisions of time and space (i.e. you comprehend it 
entirely and simultaneously); this light has manifested its true nature (i.e. 
it has illuminated all objects). (22) (472] 

i'f ~~ ~q"q~i.:rcfil~~ i!1Tlii:JT'Jf R+l'T f<f+l'Rm! I 

+l'c«fl f~<ld-<t" "l"Tif('f: 'Sf;i:f<'f! 'li~;::rfi:rt 5fcfilffi' II~~ II 

na lchalu svaparaprakasane mrgayetiitra vibhii vibhiintaram / 
bhavato vihhayaiva dhzmatab lcramatal:z krtsnam idaf!l prakiisate//23// 

Indeed, in this world, in the matter of illuminating oneself and others, the 
light (of omniscience) does not se&rch for another light (i.e. it is self-illumin
ating). This entire universe is illuminated in (all its) scquentia'litics by that 
very light with which you are endowed (i.e. the light by which you know 
yourself). (23) [473] 

3{.f~ f~f.-a- R~trlTT f ,ifif ~ !:f?1'trifT'Jf«~tfT I 

tfl.fi~ stratrRr ~ m i'f f~ iifT~fffiifltT<fi: trcff~ 11~¥11 

anaya vicarantt nitya.§o jina ye pratyayamatrasattaya / 
sakala,n pratiyanti te svayal'fl na hi bodhapratibodhaka{, kvacit /!24/j 

0 Jina! Those who constantly abide by (i.e. who ace( pt the doctrine of) 
this (light of omniscience, a light) which exists merely as cognition, will 
themselves begin to realize that in truth there is no illuminator of knowledge 
(other than that knowledge itself). (24) [474] 
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an~,~~ +Jctfa+l'Ti:t"~i:rl!ftsft:i{ ':!si!9: ~q: 1 

f"ffitl tf~fi{ ~~~ ~(TI)ir-f (f(cis)fg fct~mti fef~ ll'~X119ll!~ll911 

abhito 'nubhavan bhavad vibhiim aham e$o' smi muhur muhu!J 

samal) I 
jina yavad upaimi pu$ka[alfl s(§}amanaffl ta(e) 'stu vibhamaya,rl 

svayam//25//cha//XJX// 

I experience the light of your knowledge on all sides, and thus I become 
similar to that (knowledge) again and again. 0 Jina! (may this experience) 
continue until I attain to a (state of) peace (like that) possessed by you who 
are endowt!d with infinite knowledge. (25) [475] XIX 
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affl'~m SffGT"fT;=f"l~i!ffi! "'fiffl ! ff~cl'Sff('l'q-~q ~ I 

f<Jfii <Jfq"rcr.rlStlf'li"f ~Hf•~ tiff q~ q~ ~lf"ff'l'<fm~T f~n:: II~ II 
~ ' 

atattvam eva pra~idhanasau~thavat 
tavesa tattvapratipattaye param I 

vi~af]1 vamantyo 'py amrtaf]1 k,wranti yat 
pade pade syatpadasaf]1skrtii giraf:, / / 1 / / 

0 Lord! Even false (i.e. absolutist) doctrines, when profoundly contemplated 
(in the light of) your teaching (which is) characterized by the term "maybe" 
[syat], can lead to attainment of the highest reality; (for when this teaching 
is applied), its every word causes (these absolutist doctrines) to throw off 
the poison (of their absolutism), and inundates them with the ambrosia (of 
truth). (I) [476] 

q''(fq''(fl-~l!ff<Jf;:rm( 1lT )ii' f ~T~ f<J~);:rfq~~T~rc{t{Tif~fq;:r: I 

f<l't{T~~T ~~'X~ll!:iq"TI::\'Ti:{ ~qm ! fvt:IT'?ff<l'~fafllf~~: 11 ~ 11 

paraparollekhavinas(s)akrd baliid 
vil'inadikkalavibhagakaljwnab / 

vibhiisy asau sangrahasuddhadarsandt 
tvam 'isa cinmatravibhutinirbharab I /2/ I 

0 Lord! When you are seen from the pure pofat of view called "sangraha,'' 
which forcibly erases all lines of distinction p0rt...ining to prior, later, (etc. 
insofar as it subordinates divi~ions and takes note mainly of the universal), 
you shine forth (as being) complete "'ith nothing but the majesty of pure 
consciousness, in which every conception of division pertaining to time and 
space has been dissolved. (2) {477] 

f<Jfllla'i:ffocl{TP:~ qfo~T !Rfq ~~;ll'!f)S~~ft;@T t<fTf,.;m_in: 
"' ' 

f.:rt!lTfficfi~f~'RiGTl~<'~lllT ! ~~?l{sif~'!il~~l{: II~ II 
~ c. '-l<" c. 

vi§uddhyativyaptirasena valgita 
api skhalantyo ' skhalitii ivocchikhab I 

niraf]1satattviif]1sanivesadiirw;iis 
tvayzsa murcchanry rjusutradrJ/aya/;I //3// 
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0 Lord! In you the rju-sutra dr~tis, (which perceive the moment to moment 
transformations of the substance, and thus consider reality mainly with 
reference to the present mode, ignoring the other modes), come to full 
manifestation. And these (dNfis) are made active by the extensive spread of 
the essence of (the soul's) purity. Although, (from our mundane, gross point 
of view), these (dr~fis) seem to slip away (from their subtle object, t.he 
present moment), they do not (really) slip away. but are like a constantly 
burning flame; they are sharp in that they focus upon that part of reality 
which is (itself) partless. (3) [478] 

""lm!': fcl'Tcfll'~«'fcf '!:f~) I fc11t~ll'~Ti'l'Hf fcm11Jl~:;;:'i:fll'T: 1 

sit~r '51(-il'cf: tf~~ q~q:; ~~~.:r.;.:ITT: f1fiell~@cf: 11¥11 
c. ' c. ' ...:,, ~ 

samantata!J sviivayavais tava prabho 
vibhajyamiinasya vi§i.n;asaiicayii/;l / 

pradesamatrii rjavab prthak prthak 

sphuranty anantal.z sphutabodhadhataval) //4// 

When you are divided on all sides with reference to your space-points, the 
infinite clear particles of your knowledge shine forth separatley (to the limits 
of these space-points). And these particles of knowledge, (when seen from 
the rju-sutra point of view), having (thus) fallen away from ·'collection," 
each appear to occupy only one part, having the form of the present 
mode. (4) [479] 

fcf~TUT: ~~j;r f~Gl'f~ll°'if '!<ifJq~«~qy~: I 

31;:nf<{~;~f'A'latsfq ~'lllf"«! ~qf «F-tt "' rr~ir 11 ~ 11 

vis'iryamiiQail; sahasaiva citka,:zais 
tvam e~a purviiparasangamiik~amal; / 

anadisantiinagato • pi kutracit 

paraspararµ sangha1antirµ na giihase //5/j 

Although endowed with beginningless continuity, you nevertheless appea1 
(from the rju-sutra point of view, as if) unable to join together the prior 
and later particles of knowledge which have suddenly (i.e. when seen from 
this po1nt of -view) broken away from "collection;" and thus you nowhere 
attain to the mutual integration of these (particles). (5) [480] 

lff'Jf~t(~fwaf~vtllmtf~mi:it•l:@'t:fl R~'J: I 
~~ffllcfl'i:RfTm«f~(~)ci fcf~Tra ~~m:ll'fi:Ji -~«'! ~fti II ~ II 
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k$af,lak$ayotsangitacitka'f,liiVal'i
nikrttasiimiinyatayii niranvayam / 

bhavantam iilokayatiim asik1i(a)ta,n 
vibhiiti nairiitmyam ida,n baliit tvayi //6// 

(If the particles of knowledge are seen as) devoid of integration (i.e. devoid 
of substance) because the universal (which resides in them) has been 
excluded through embracing the viewpoint that there is "destruction at each 
moment" (i.e. the rju-sutra viewpoint, and if this view point is not qualified by 
knowledge of the syiid-viida), there ensues the forceful (establishment) of (a 
belief in) your substance-less-ness (as among the Buddhists, a belief) which 
is like a sword (i.e. a desortyer of the self) for those who look at you (in 
that way, namely without recourse to sangraha-naya). (6) [481] 

'lffi 'lffi'<fl~ !f\~a' f<il'i'3=iif"f Sl'.JT ! .rfqlltl'~i{qf~qffi:qa': I .. 
" 1-·f:•Nf"'lfilfilfr ! ~:jlf"'(~) Sl'c@lfl"f~llf'TTlelUSf~( ff~) lf: 11 \9 11 

gato gatatviin na karoti kiiicana 
prabho bhavi:;yann anupasthitatvatal; I 

sa nunam arthakriyayesa yujyas(t)e 
pravarttamiinak:ja,:zagocaro 'si ( 'sti) yal) //7// 

0 Lord! Since the past object has gone out of existence, it does not do 
anything (i.e. it has no function), and since the future object has not yet 
come into existence, it (also) does not do anything. But that thing which 
is seen in the present moment is indeed endowed with useful function. (In 
this way the relative validity of the rju-sutra naya, which tak(s note of the 
present moment, is established.) {7) [482] 

~IJf~tR=~ISI' el'illllll' ~f<f~T -I' el'i'Tllll\1~ ~f41' !til~UT'f .. .. " 
ff'qtfq '!_<f1fl~cl'fflfiiteel'i'QfioT~ffT el'i'R'CIT<il'i~ffT ecffzt tit; 11 

k~arzak:;ayasthe:;u ka1Je:;u Saf'!lvido 
na kiiryakiilalJ'l kalayeddhi kiira1Jam / 

tathiipi purvottaravartticitka1Jair 
hafhiid dhrtii kiiratzakiiryatii tvayi //8// 

Indeed, (from the rju-sutra point of view), the particles of knowledge are 
destroyed at the end of each moment and thus cannot operate in (the 
process of, or cannot become, prior) cause and (later) effect. And yet, since 
the particles of consciousness reside in the sequence of prior and later 
moments, the cause-effect relationship is forcefully established in you. (This 
statement can be made in light of your substance, seen from the sangraha 
point of view.) (8) [483] 
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"~~)er: a~~ '5ft' Gf~T~l£q1'1f{I' 't{T,Jff' ~ 1 

anrrf!{~'l'r.t~f;:raff~lff"JT a~~ f~tutfira)s;ci~f't{c~'I': 11 \ 11 . 
galaty abodhal;. sakale krte baliid 

uparyupary udyati ciikrte svayam / 
aniidiriiganalanirvrtik$a,:ze 

tavai$a nirvii.Qam ito 'ntyacitk$WJa/.z //9// 

167 

Ignorance disappears with the approach of that moment in which there is 
the total extinction of the fire of beginningless attachment. (If that moment 
does not approach), then (the fire of) ignorance forcefully climbs higher and 
higher; (since, in your case, the fire 'has been exiinguished [nirvrti], your 
last moment of conscionsness attains to perfection [nirvana]). (9) [484] 

sr~)q<'ff'l-l'e{f({l{T'l'~{lf ~ ~~cfl'l'~~i:flt:f I 
Cl ' ~ ... 

.:r a1~~ ~~ ~" "lei") "" sr;r) ! ;;:f{,qff ~cf ~a~ 11 ~ o 11 

pradipavan nirvrtim iigatasya te 
samastam eviigamad ekasiinyatiim 1 / 

na sahasafJ'l karma taveti kurvato 

mama prabho jalpata eva sahasam //10// 

You have attained to nirvii1Ja; thus, all your (impurities), like a lamp which 
has arrived at extinction, come to (a state of) voidness. In performing this 
(extraordinary) action (of destroying the passions), you had no need to 
expend great effort; but for me, even discussing it is an exertion. (10) [485] 

fcff't{'Sl'~q1sS'5fefoi: a;r.i:fi:fT <if::.fm~~f"Jfitl'lfl mfr~ I 

fqq~ ~cfTSlfcfQt'f<flfcf: {liltr f~ fcffll.:f6frfTScflfffl~ 11 ~ ~ 11 

vicitrarupakrtibhil.z samanatato 
vrajann ihiirthakriyaya samiigamam I 

tvam eka eviiprafi$edhavaibhaval;. 
svaya!J'l hi vijiianaghano 'vabhiisase //11// 

In this world, you shine forth alone. You are a mass of knowledge, with 
unimpeded majesty; you have come together with manifold forms (in your 
knowledge, reflecting the objects) on every side, by means of your innate 
ability to perform action. (11) [486] 

1. The expressions "simyatii."' and ·pardipa-nirvrti"' are allusions to Buddhist phraseo

logy, but no Buddhist meaning intended. 
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.:r f~.:rtfq srfi:f+fl@ ~Teri:ft ilf~f~f~Ts~~ qcr ~ , 
fcJrtt f ~ ll'J~:h,: ~err~•rnfit<t ~crirrw ! ~~Tf <iattTScl'~T~ , , ~ ~ , , 

na kiiicaniipi pratibhiiti bodhato 
bahir vicitriikrtir eka eva san / 

svayal]l hi kurvan jaladharaf}tidikal]l 

tvam ;:sa kumbhiiditayii 'vabhasase //12// 

0 Lord! (from the point of view which emphasizes that knowledge focuses 
on the internal reflections of objects, and which ignores the external existence 
of the objects themselves, it is possible to say that) nothing whatsoever is 
seen outside of knowledge (i.e. the reflected objects are indeed modifications 
of the knowledge itself). Although unitary, you partake of the manifold forms 
and shine forth (with tre forms of objects) like pitchers, etc., which are per

forming (their actions, such as) holding water and so forth. (i.e. Even the 
actions of the objects are reflected within you.) ( 12) [487] 

m % "r~Tf<iatit "' ~ ~crl'! ~~ ~~q fct ilf~~!l.f~ter.fl! , 
~tt)w ,~.nf..ra-m fri ft~~ sr~ ! f<f>lf~ · iff~r'tm~rl''! , , ~ ~ 1 , 

svayalJl hi kumbhaditayii na ced bhaviin 
bhaved bhavet kif!l bahir arthasadhanam I 

tvay,:sa kumbhtiditaya sva yalJl sth ite 
prabho kim arthal]l bahir arthasiidhanam // 13 / I 

However. (from the point of view mentioned above), if you yourself (i.e. 

your knowledge) do not become (i.e. do not take the forms of) pitchers, etc., 
how could the existence of external objects be established? But on the other 
hand, when your (knowledge) exists in the forms of pitchers, etc., why 
(bother to) establish the existence of external objects at all? (In other 
words, a "knowledge only'' position can be taken without falling into the 
error of Buddhist absolutism, as long as it is done from a point of view which 
implies the simultaneous acctptance of an "external objects exist" point of 
view.) (13) [488] 

,dlfi'fQTrl'er.fTf~ff! ~q~j qf~iilq I 

3lffflf:;;r'5l('l';'f~cf'l''tifiet '!,~~ '!:~fl ift'oli:ftfTScl'~ma I I ~ 't I I 

tvadekavijiiiinaghaniibhi~ecaniit 
samastam etaj jaefatiil]l parityajat I 

abhinnavaicitryam anantam arthakrt 
prthak prthag bodhataya ' vabhiisate // 14 / I 
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This entire universe shines forth as being of the form of knowledge, (for it 
is) "sprinkled" by you who are one mass of knowledge. (And although, for 
that reason, it could be said that) this (universe) abandons its materiality, 
it nevertheless does not forsake its inalienable multiplicity, in which an in

finity of individual functions (of objects) is retained. (14) [489] 

~lfflfl ! fcmlift:i.:r11:t~ift f'¥f!ifftS~IS!fllfWISl'fft:qf~ 1 

~~~lff~ctflttr ~if ~({('ff ~Tc! Sf"!'ffl' aff~~~er: 11 t ~ 11 

tvay'isa vijfianaghanaughaghasmare 
sphufi,krtase,~av;se~asampadi / 

sphuraty adhivyapya samarn samantato 
balat pravrtto bahirarthan ihnavaf:i / I 15 // 

0 Lord! In you who are a mass of knowledge, all the particularities of the 
entire world of objects are (individually) reflected, and your knowledge, 
having pervaded eve1ything on all sides, sparkles and forcefully hides, (as 
it w-:re), the external objects. (i.e. Since everything is in a sense consumed 
by your knowledge, it seems, from a certain point of view, that there are 
no external objects.) ( 15) [ 490] 

a-i!lf ~q ocf ~l=Sfotlffi sr+r) ! •n:tq)~a-t:n fc1~rf" tfc{ , 

q~lf ~q 9 o~ lfc'! q~: fcfti <'fqfq"1'!: ~fff Sfcfiffl~ 11 ~ ~ 11 

tad eva rupaf]'l tava sampraf'iyate 
prabho parapohataya vibhtisi yat f 

parasya ruparn tu tad eva yat parab 
svaya1?1 tavapoha iti prakiisate //16/f 

0 Lord! shining forth by way of the exclusion of others is itself experienced 
as (your) form (i.e. your own-being consists in the exclusion of others, 
namely the objects of knowledge). Likewise, the other (objects) have a nature 
which consists in b~ing separated from you. (In other words, knowledge and 
its objects are mutually separate things.) (16) [491] 

3f~T'-' ~i'f q~qu~) ~~lf~li f!lfq~p;1~qa1~ 1 

Sf~)! 'Rl'il'T ~in111Rt: ~ ~~~~f~lfli:ftlf:;;(~: II ~13 II 

abhava evaiJa parasparii§rayo 
, vrajaty avasyarn svaparasvarupatiim I 

prabho pareJiil?1 tvam a§e~atab svayal'fl 
bhavasy abhavo 'lpadhiyam agocarab //17// 
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This reciprocal absence (of the nature of knowledge from the nature of 
objects, and vice-versa), necessarily leads to the establishment of (the separate 
existence of) one's own nature and the nature of others. 0 Lord ! You 
yourself have become total absence from the point of view of others, and 
so you are not seen by those who lack intelligence (i.e. who cannot under
stand your dual aspect). (17) [492] 

i"Rlfctt~~q~~ m)~~ll'~Tf~· ffcf I 

~~ctrt:J~l'Sll':q.:fTftWofffif~'{=f~'ft~~~fiqf.R"ffll~ I I ~ r:: I I 

itidam atyantam upaplaviivahmn 
sadodyatasyiinyadapohitul'/1 tava I 

sphuraty apoho 'yam anii.di.santati-
pravrttat'ivrabhramabhid vipascitiim // 18// 

The other brings great calamity (insofar as it brings your non-existence). 
You are (therefore) always intent upon rejecting the (influence of) other 
objects, and so your (doctrine of) apoha is well established. (Your apoha
viida, which excludes other objects, unlike that of the Buddhists, which 
totally negates them), is the destroyer of severe, active, beginningless delusions 
for the intelligent ones. ( 18) [493] 

q-~fq-~rq-)i[c:Jll'T ccrfi::r ~,q-m: q-l . ...- !.frtf~;:;(:::nf;:i"ll'Rf' f?:ff"!ilill'f'! 1 

~<t'i ~q !ffq~~ fe111)sf~Rl~~~'mff~ 11 ~ ~ 11 

parasparapohatayii. tvayi sthitiib 
pare na kiincij janayanti vikriyiim I 

tvam eka eva k!apayann upaplava1'/1 
vibho 'khiliipohatayii 'vabhiisase //19// 

0 Omniscient One! The other objects, reflected in you under conditions of 
mutual exclusion, produce no vitiation (of your self). Thus, destroying the 
calamity (which could result if there were not separation of self and other), 
you shine forth alone through the exclusion of the entire range of 
objects. (19) [ 494] 

mt (fqltt~ll'T ~ iif~'i:P:nitf~(lll'T ifffT .fqfi: I 

3la'l ~a.i ~itcR=ff~WTa) f~;il" ! ~T!fft~)sfq .ff~~ I I ~ 0 11 

gataf/1 taviipohatayii. jagattrayafJ'l 
jagattrayiipohatayii gato bhaviin / 

ato gatas tvafJ'l sugatas tathagato 
jinendra sak~iid agato 'pi bhiisase //20// 
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By means of mutual exclusion, the three worlds have gone away from you 
and you have gone away from them. Therefore, 0 Lord Jina, although in 
reality you have not gone anywhere, you still shine forth as one who 1s 

gone [gata], well-gone [su-gataJ, "thus-gone" [tathiigata].r (20) [495] 

~ir;a~iq ~"' ~9 ~ sm~ ~,~~ f.r~~~ ffift' 1 

.:r f!tif~'qitffltfo tfi{fo~iffiT'!~' ~f<JR~<f11lffff 11 ~ , 11 

samantam antas ea bahis ea vastu sat 
prasahya nihnutya nirankusii sat,, / 

na kineid astiti samastasunyatiim 
upeyufi sarrzvid ihavabhiisate I/ 21 / / 

(The Sunyaviidin Buddhists maintain that) in this world there is manifest 
a stream of consciousness which attains to total voidness, and in which 

there is the cognition that ''nothing exists.'' (If such a cognition is) 
unhindered, (it) forcefully denies the entire world of existents, both within 
and without. (21) [496] 

~qt~cl'Ttit;;~mffT: '1'ii Gf~ffl' f~W ! 'lll'n:J qf~~ cfi~q;:n: I 
. • ft 

!fcf f.ti f!filli:'( ~"I' ~: l'fi~ ~ f?.f"+l'tg f~~s~f~~ ~~('{: 11 ~ ~ 11 

upaplavayoeehalitiib samalfl baliit 
kilesa sunyarrz parimar~!i kalpaniib I 

kva kirfl kiyat kena kutab katharn kada 
vibhiitu visve 'stamite 'samantatab //22// 

0 Lord! (The Sunyaviidins further claim that) the doctrine of the void 
forcefully wipes aw:1y at one time all the imaginings that spring upward . 
to afflict consciousness, (because they maintain that), when the universe 
has been eclipsed on all sides, what shines forth ? Where does it shine 
forth ? To what extent and by what means does it shine forth ? From 
whence, how, and when does it shine forth ? (In other words, all such 
speculations become meaningless in the absence of objects.) (22) [497J 

~~~lif ~cf ~ "I' fiitifS:ffl" ~~nrt fcffif .Riq~rq: I 

fq1m,c1")S1t1' ,JR!flS'Clfiili)ff l!.Tlffr" '!:' SI' ffiltT~T: P..l''fl! 11 ~ ~ 11 

1. Such epithets, often used for the Buddha, are shown ht:re to be more suitable to 

Jina, because he rejects only vitiating contact with the exrernal world, not its 

very existence. 
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samastam etad bhrama eva kevalarri 
na kifzcid asti sprsatarri viniscayat / 

pipfisavo 'm'i mrgatn·,:zikodakarri 
srayanti nunaffl pratimiimrgii/:z sramam / I 23 // 

(The Sanyaviidins further hold that) all this (i.e. the speculations above) 
is nothing but mere delusion, because for those who can cognize (reality) 
from the absolute point of view, nothing t;Xists. People (ignorant of this 
are) comparable to animals dcsiro-us of drinking the water of a mirage; they 
attain only to futile exertion. (23) [498] 

~~lq''!~lq~i[f~if~( ~l)q_ SHI'~ ?i!.~fll ;q'~.f ~cio: I 

.f f<f>fs::;:ri'an':if fci'<ttSclf!llm«f .f fcfif..:~ffT~lfcff~1:1~ ( ~) 9 ~1: 11 ~ ¥ 11 

it'idam ucciivacam astam iimrs(s)at 
prasahya sunyasya balena sarvataf:i 

na kiiicid eviitra vibho 'vasi$yate 
na kincid ast'ity avasi$yas(t)e tu dh'il) //24// 

And S'.J this (sanya-vada) forcefully destroys all things, high and low. (But), 
0 Omniscient One, by the power of the doctrine of the void, nothing at 
all remains as real anywhere in this world. (Consequently), there cannot 
remain the (further) belief that anything exists, (even that so-called "cons
ciousness'' which cognizes the void. And so the doctrine defeats itself, for 
how can a non-existent be a knower) ? (24) [499] 

i'I' llftt for(crTfffi:flf~~~ f'!~T ~ ~f~ f-ff.i ( fu{)<fooli " flliS~ , 

amrir ! f~citfoirttt1ir,fsi~)(~') sr~i:r ?i!.~ tl'fo.t ,~q irrit u ~ ~ 11~11 ~ o 11'<911 

na yasya visviistamayotsave sprhii 
sa vetti nirn("(l)iktatamarµ na kiiicana I 

as,ma visviistamayapramiirjito(e) 

pravesya sunye krtinarri kuru$va miim //25//cha//XXJ/ 

One who has no desires towards this "festival" of setting all (speculations) 
to rest does not know anything in a clear mann/er. (i. e. He still clings 
to objects, etc., and does not develop pure consciousness.) Therefore, 
0 Boundless One, make me content; usher me into that void which has 
been cleansed by the setting to rest of all (speculations). (25) [500] XX 
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~f'lf~~iffT<l'f~~;i:;:'!_~ffT f"f~;:ff~~~q1q~ ~: 1 

fcl'ifl~t(~q)Si'~"f;:i(li'tiif~T: f~"{;:~;:ITTfffcl' ff°"~it"tf: 11 t 11 

sunistu~iintavadhisuddhamulato 
nirantarotsarpam uparyupary abhuh / 

vimohayantyo 'nyam ananyagocariib 
sphuranty anantiis tava tattvabhumayal; ( / l / I 

The infinite powers through which your true nature is manifest nre not to 
be found in anyone else. These (powers) cau~e great astonishment (to those 
who witness them); they became evident as you reached higher rind higher 
(states), constantly rising due to that purity of soul which is the result of 
reaching the limits of freedom from all chaff (i.e. from all karmas). (1) [501] 

tff<I' f<iltf ;:JRttf<ffl'fffT .;rifffltT "i' ~l't{T;ttfi:r.i ffcl'Tf~ I 

ft~ffT: fcl'~~T+fttfftsfq ~Tcl'ff~iffT: qf ~Ufl't{+ni:fotiT: 11 ~ 11 
" 

yadi svayaffl nantyavise~aliif!l vrajes 
tada na siimiinyam idaf!l taviidimam I 

sthitab svasaktyobhayato 'pi dhiivatas 
tavety anantab pari,;ziimabhumikiil; ( I 2 I I 

(From the point of view of modes), you attain to the final (mundane) 
particular, (namely arhat5hip) and yet do not come to the end of your modes. 
And at the same time, (from the point of view of substance), your universal 
(i.e. substance) is without beginning. Thus, you possess infinite states of 
being, by way of your innate power which operates both a.s universal (i.e. 
substance) and particular (i.e. modes). (2) [502] 

3'fflq'fficl:l~ttT ~q!fi~Ti:rq'ffil' q~itt~T~~Tit' I 
~ ~ ' 

~<fq'c( ~Tf.:~qq~rc~;:rr ~fi'f~~= q~'{l'Scl'i{Tfl'~ 11 ~ 11 

akhat)(;litadravyatayii tvam ekatiim 
upai$i paryiiyamukhad anekatiim I 

tvam eva deviintimaparyayiitmanii 
sunistu~al'[lsab paramo 'vabhiisase /(3// 
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0 Lord! From the point of view of partless substance, you attain to unity; 
and when looked at from the point of view of modes, you attain to 
multiplicity. From the point of view (which looks only at) your final mode 
in the mundane state, (namely arhatship), you shine forth as being a part of 
tire perfectly pure soul, devoid of all chaff (i.e. karmas). (3) (503] 

~~ot inf~ t«fT!lT ! ~<i~, Rc{T sr~l:ff.cf f<l'l!'lllilll'TR it , 

fcf~ISl'lll'T.Jt fcfr~ fcr~i.'rt f <l'i[f1.f {cfTfff~'fflSI' f.Jfl!''l!to'! II ¥ II 

tvam ekatiitJz yiisi yad'isa sarvathii 
tada prat;tasyanti vise§af.ldni te / 

vise,l'a{1ana,r, virahe vise$yatii,r, 

vihaya devastam upai# niscitam / /4// 

0 Lord! If (one sugg~sts that) you attain to absolute [sarvathaJ oneness, 
then all your particulars would be negated. And in the (total) absence of 
particulars, 0 Lord, you abandon even universality, (for a substance cannot 
exist without particulars). Thus, having lost both universality and particula
rity, your ( very being) would indeed come to an end. ( 4) (504] 

~cf ff<{ [i:l'T~iti'a'lll' lf<C +l'cl'r.'f ~<I'~ fc{~~q)sfq- f~ISl'llfliiffq- I 
"' ' ' 

fc{l!'ltll:f~llf if l:fTf~ f+t~ffi 'f~<I\' qll.llmf~ fcl'~f~T 11 X I I 
" e. .. e. 

dhruvafJ1 tava dvyatmalcataiva yad bhavan 
svayatJ1 vi§eJyo 'pi viseJa,:zany api I 

vise,~yarilpe,;a na yiisi bhinna!df'fl 
prthak prthag bhasi viie:fat;tasriya //5// 

You Cjrta inly po3sess a dual nature, for while you are yourself the universal, 
you are also the particulars. From the point of view of the universal, you 
do rnt attain to differentiation; but endowed with the glory of multiplicity, 
you appear ever anew. (5) [505] 

fr;t~) ! fq~ISq~ ffcflT<f~ffl f~l':fvrr,:m;f'~l'{ qilf .f I 

~ITT ~~ 'll'Tf~" if "Tfif f1'~ffi 'f~fq~ f1'ttl'ffqc{iffl!'Tff 11 \ 11 

vibho viseJyasya tavrivise:jato 

vise$ll1Jiinrim avUe$a eva na / 
tvayii sama,r, yiinti na tiini bhinnatii,r, 

paraspara,ri bhinnatayaivam 'isate J /6/ / 

0 Omniscient One! You are universal, and lthus) free from particulars. But 
(this does) not (mean that) the particulars lose their distinctiveness (i.e. they 
art! not really subsumed by your universality). Those (particulars) retain 
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their own power of mutual independence (from one another and from sub
stance), but do not attain to absolute differentiation from you. (6) [506] 

vibhiiti vrtt if!Z na vinaiva vrttimiin 
na ciisti vrttib kramam antare1;1a sa / 

vigahya nityak,$mJikiintaraf!Z mahal-
lasanty anantiis tava kiilaparyayiil:J / 17 // 

That which possesses change, (namely the substance), never shines forth 
without (a multiplicity of) states. And there is no (multiplicity of) states 
without sequentiality (in time). Thus, your infinite states, (brought about) 
by (the principle called) time, (which is the common cause of change), shine 
forth, having ''dived into" (i.e. taken the form of both) momentar1 and 
non-momentary modes (seen from the subtle rju-sutra and gross rju-sfitra 
points of view, respectively). (7) [507), 

mr) ... .rm)sffct ... ~"!~) ~l{l{lo,'"tfT ~ f<ifi'l'T " fiifi?i='q'i'I' I 

~?ff ! ~jq' fqcffi~ c'I'~ Sl{lff~lf1 ~ ~er: ~q lf~T 11 t:; 11 

sato na naso 'sti na casadudbhavo 
vyayodayiibhyiif!Z ea vina na kincana / 

tvam 'i.fo sann eva vivarttase tathii 

vyayodayau te bhavatal:J samaf!Z yatha //8// 

There is no destruction of the real nor is there production of the unreal. 
And yet there is no object which is devoid of destruction (of an old mode) 
and production (of a new mode). 0 Lord! While existing (as eteranl sub
stance), you still undergo change in such a manner that both destruction 
and production happpen to you simultaneously. (8) [508] 

~Tl{i:f'Tpf~~ ~~ f~.tf~lf ;::r >il'Tg cl'fgel'T I 

~ ~QJ lfm@T il il~a' !:fi'it f~ ~~~T~~~ .:f~~ ? 11 \ II 

udiyamiinavyayamiinam eva sad 
vivarttasunyasya na jiitu vastutii I 

k$a1;1e k$a,:ze yan navataf!Z na gahate 
kathaf!Z hi tat kiilasahaf!Z bhaved iha //9/ J 

An existent can only be that which is endowed with destruction (of art old 
mode) and production (of a new mode), for there is never object-nature on 
the part of that which is devoid of change. Indeed, in this world, how can 
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that which does not attain to newness at each moment be (considered as) 
under the influence of time, (as all existing things must be)? (9) [509] 

~Q"(!HtfHcfT '5~~ '3'!1.l~ '!~!if! ~<f~itcfr.i ;:ri:r~ f.:r~cl'~f! I 

at.:r;:<tcfiffl ~~fcf c'fl'~tr'! fci-iml!~T+ll'llti:ritr~ ! "ctTf~i:I': 11 

k1a1Jak,myas tviitfl kurute prthak prthak 
dhruvatvam aikyalJl nayate nirantaram I 

anantakiila lJl kalayeti vahayan 
vibhiisy ubhabhyam a yam 'isa dharital) / I JO I I 

0 Loni! The destruction that takes place at e<:ch moment establishes your 
momentary differentiation (i.e. your modes; but as a substance) you sustain 
yourself in an unbroken continuity which establishes your unity. Thus, you 
have spent infinite time in these aspects, and yoll shine forth, embodying 
both (unity and multiplicity). (IO) [510] 

afQ' f~ ~jq "+l'el'ft'fq' ctfiflq'"l!,~~;:;:1cr :;J1' f~;;:ffl: I 

~yfq ~iH:t'Tfil'+r~fe;a''tuj f<f~llT! ;a';~cf "+l'<fT;:r__ f<f"+l'T~~ 11 ~ t 11 

uym11 hi sann eva bhavas tava vyagiid 
abhiid asann eva ea siddhaparyayal; I 

tathiipi sanmlanim asadvisarpmJam 
vinesa sann eva bhaviin vibhiisate //11// 

Although your human existence has ended, it was real; and your new mode 
of being perfected (i.e. liberated), which has come into existence, did not 
exist (ie. was not real) previously. (Thus, the ''destruction of the real" 
and the "production of the unreal" can, in this sense, i e. from the point 
of view of modes, be established.) Even so, 0 Lord, (from the point of 
view of substance) you shine forth as real, embodying neither the destruc
tion of the real nor the production of the unrea 1. (11) [51 I] 

.:r "+l'Tffl ~lltT«neJ~~cfffll'T fcrm~T fcf f~cl' ~ I 
' ' 

il ~~~ ~T'fl;trf~l\tq'T;Ji:1': ~ f!f;1!1'tlffo fcl"f~'l'l,n:t:J: II n II 

na bhiisi sii.miinyavise1avattayii 
vibhtisy asau Jval]l svuyam eva tad dvayam I 

na va~tu siimiinyavise§amiitratal) 
paral]l kim apy eti vimarsagocaram //12// 

You do not shine forth on account of being endowed with the uni versa] 
and the particulars, but rather because you are those two. For no existent 
comes to be the object of thought (i.e. it is impossible to conceive of any 
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object) apart from the universal (i.e. substance) and the particulars (i.e. 
modes). (12) [512] 

fi!iflr ~in;%f ~~ '11.:ra' f ~ 1:1'~ tRcl' ~1'1=1'Tilf'!Tifia .fcf~~ I 

~ fcl1'itHHicl ~ ! mclcfT ~f.o ffllW~'l'~tf~ ('11"@1 II n II 

svaya,µ samiinair iha bhuyate hi yat 
tad eva siimiinyam u§anti netarat I 

samii vise$iiS tava deva yiivatii 
bhavanti siimiinyam ihiisi tiivata ff 13// 

In this world, that which it~elf ''becomes by way of similarity" [samiinair bhu
yate] (i.e. which is the continuity among the particulars, (i.e. modes), namely 
the substance), is called the universal; only that and nothing else (receives this 
designation). 0 Lord! in this world, you are universal insofar as your 
particularities (belong to) the same (substance). (13) [513] 

tf~ trtf~ ff'~T ~in;ra"T o~T f~~T fcl'fWfl!l~ I 

,m<l'f'lfi'llt ~n~ m ~' if R;.:;tmi1y;:~ 11 rit 11 

yathaikatii,ri yiisi tathii samlinatii 
tatha vise,vasrayata visi!yase I 

svavikriya bhiiti tavaiva §obhaya 
na bhinnasamiinyavise$abhiig asi / I 14 / / 

Insofar as you come to oneness, you possess universality; and insofar as 
there is a resorting to the particulars (i.e. modes), you possess particularity. 
Your self-transformations shine forth through your own splendour, for you 
are not one in whom the universal and the particulars ate seperate (from 
your very being, a5 the Nyiiya-Vaise#ka system would hold that they are) 
(14) [514]. 

""" f~ ';fcfff'T ';f~<l ~ nfi" a ~~itfflff mf'Affi'f I "' ... ... 
f~qvr ff~T~fl 1"1('fT fct+ll ! ';{q;(f) ~) ~ flftra 11 ' ~ 11 

sama vise~ii bhavato bhavanti ye 
vrajanti te bhiivamukhiit samtinatiim/ 

vise$arilpe,:,a sada 'samtinata 
vibho bhavant't bhavato na bhidyate //15// 

~ 0 omnischmt One ! Your particulars have univerfality, for they are 
commonly endowed with existence (i.e. they all belong to substance). But 
dissimilarity in the form of particulars, which is always present, is not 
distinct from you. (In other worlds, you possess both universality and dis
similarity). {15) [515]. 
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m:nrmin.-<141olfc1" ~gcft °' (f;:i:Jq i"~~ua~ '!'qt~-~ t 

fcf'lfft:@T i'&f.rt' cfqtq'tt~ fcf~Tifofff1Scffq itcf ! <iiffQ~ 11 ~ ~ 11 ... 

samagrasiimiinyam upaiti vastutiifJl 

na tanmayam dravyabharat prthag bhavat / 
vise[fatli111 dravyabhare tad arppayad 

vibhagatas te,fv api deva l,,yate //161/ 

0 Lord! The (universal that i., found in all substances, called the) "total 
universal," does not come to be an existent if it is isolated from the totality 
of substances in which it is found. (i.e. ''Total univcrsnlity" is a designation 
which applies to all substances; it does not exist independent of them.) 
Rather, it exists in the sense of endowing the totality of substances with 
separateness, "dissolved'' in (each of) them individually. (i.e. There must be 
more than one substance for the concept of a ''universality which 2pplies 
to all" to be meaningful.) (16) [Sl6J 

~ :.i'qT'l''PQf'fi otf sr~) ! ~44~"li: 1~irc1 ~mR , 
fcfv:ftfTQ'IT qq~ f~~'Pf<!~ ffi~Ff'ltffl('f 11 '\9 11 

na caikasiimiinyam ida fJl tava prabho 
svaparyayebhyaf:, prthag eva bhiisate I 

svaparyayii,:iiim dra</hayad vise:vatiim 
abhiigavrttaljl tad ihiivabhiisate II 17// 

Furthermore, 0 Lord, (in) your (system) this one universal does not appear 
,separate from its own modes. It manifests itself in this world by resirling 
within these modes. inseparable (from them), and "strengthening" the parti
culars (i.e. not negating their existence). (17) [SI7J 

ff~fcf "ff~QQlffif~~T ~qf~ stf~Tfo ff,'i:t't{q I 
' ' ' 

at'~: Sf«rlf ~ ~ 9 ~'1 ~<f~cf if '51l!Tiff '51Tgf ;;ra I I t t::: 11 

taveti satpratyayap,Jam anjasa 
samastam etat pratibhiiti tanmayam I 

akha"(lr/Jtaf:, pratyaya e$a te tu san 
bhavanmayatvafll na jahati jatucit //18// 

The real existent, (namely the substance-mode complex), is taken in by your 
knowledge. Indeed, therefore, the entire universe appears as being one with 
that knowledge. But that unbroken cognition (i.e. the knowledge) never 
abandons its oneness with you. (From this point of view, one can assert 
that in some sense the subject and object are identical.) (18) [5I8J 
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atffl ,'ffl') ~fflcf 5'~) ! f~ 'l'TcfTS'Jf f~ tNr I 

(l''fls;1ffl'TN~T{?.ffl'ffll ~~TcfTSN f"ffl1!(1JT cr1f 11 t fi.. 11 

asau svato bhiivavatas tal'a prabho 
vibhiiti bhiivo 'tra vise~a&aifi yathii / 

tathii 'nyato 'bhiivavator aviirito 
bhavatv abhiivo 'pi vise$a,;ia111 tava I/ 19/ / 

179 

0 Lord! From the point of view of your own four aspects (i.e. substance, 
space, time, and modes), you are endowed with existence. And just as, 
in this world, the description •'this is existence" was appropriate (for }ou). 
similarly, with reference to the four aspects of others, you are endowed with 
non-eitistence. Because (the fact that) your being is thus cannot be altered, 
let the description "this is non-existence" also be applied (to you). 
( 19) [519) 

f~mftf ~T~) ;:r f.fugpi: ffi~ cRT,;Jlf) q: a § lt'llfcUf'1fd' 

;:r iifltcf~Tcf)sfq fofu,;rt.J: ~fflil!CIIMlqfaetfHCI~: II ~o II .. 
vibhiiti bhiivo na niriisrayab kvacit 

tadiisrayo yab sa tu bhiivaviin iti / 
na jiitv abhiivo 'pi niriisrayab sphured 

abhiivaviin iipatitas tadasrayab //20/ I 

"Existence" cannot be anywhere manifest without an abode (i.e. an object 
in which it resides). That which is the abode of existence is called •·endowed 
with existence." In the same way, ''non-existence" also cannot show itself 
without an abode, and lSUrely) its abode (should be called) "endowed 
with non-existence.'' (i.e. You are endowed with both existence and non
existence.) (20) [520] 

a-q); "~Tf•hi:O.zil.; f.mi'Uli a'~ ~ "t{trt)lffi I 

~ t'-f ! ffl ~ ~ f.fR;n~in ~~'if(~~~ II ~t II 

tayob sahaiviipatator viruddhayor 
na nirvirodha111 tava vastu s(s)'iryate / 

udiyate deva tathaiva tatpara111 
bhavat kiliitmii para eva ciibhavat / / 21 // 

0 Lord! That existent "become something else" (i.e. acquires the aspect of 
non-existence) and arises in the same manner (i.e. endowed with both 
existence) and non-existence. Indeed, your soul also becomes the other (i.e. 
embodies non-existence). In your (doctrine), the existent is not destroyed 
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by the simultaneous coming-together of those two mutually opposed (things, 
existence and non-existence), for their opposition has been removed. 
(21) [521] 

if 'Sflt'<fm'~ f<NTfff gm ( ;;g) ffi ~ f~ ?ff(cfl''-'ltffl')f~(f iflJR'f I 

tp.nsfffi ~N: ~ffl~T ~Tffilf.flcil'TSfq f""') fcrirlll1'TT~ 11 ~ ~ 11 

na jiitv abhiivasya vibhiiti tutsa(-ccha)tii 
svayarµ hi vastviisrayatorjitarµ nayiit / 

yathii 'sti bhiiva!:z sakaliirthamar.uJal'i 
tathii 'sty abhavo 'pi mitho vise~a,:,iit //22!/ 

At no time is th.ere the appearance of total emptiness on the part of non
existence, because from a certain point of view (i.e. with regard to the 
substance, space, time, and modes of the other), that non-existence is itself 
active insofar as it is dependent upon some existent. (i.e. From this point 
of view, non-existence is to some extent a real thing.) And just as, throughout 
their range, the existents embody existence, similarly the non-existence also 
embodies existence). due to the "mutual exclusion of objects" (i.e. each 
"existence" is qualified by the simultaneous exclusion or "non -existence" of 
the other). (22) [522] 

~11ro1inu~: ~~lf lf: sr.i-1' f~'ffl': ~sfq q~'molQffi i 
~ ' 

iflf<i(tl ~f f"'Jfiif ql~Qf: t'~ir<trn~m! ~ .. tH'ft'{ II~~ II 

sphuraty abhiiva/:z salcalasya yab prabho 
sthilab samaste 'pi parasparfisrayfit I 

nayaty ayam tviirµ svamukhena diirw:zab 
sphutaikasarµvinmayam 'i:sa siinyatam //23// 

0 Lord! The "universal non-existence" residing in every (existent) shines 
forth because (there is) mutual dependence (by way of exclusion on the part 
of these existents). And this (universal non-existence) is so sharp that 
it renders (even) you, the 0:1' odiment of unified pure consciousness, into 
voidness. (i.e. The objects : .. l'J . n by knowledge, insofar as they are "other" 
with regard to that knowledge, are absent from it, and in this sense you 
are endowed with (their) non-existence.) (23) [523] 

~fa' .f~cil' if)t{~W'fT ~Rtl.Jr<ftstqf.f~q,:l')S?l o~ I 

:a-~1 ~ ol ~) ,~f ~ ~et ~~ ffl~fi1u 11~¥ II 

karoti bhiivas tava bodhavastutarµ 
karoty abhiivo 'py avise$ato 'tra tom / 

ubhau samarµ tau nihato bhrtabhrtau 
prasahya sarvarµ saha sarµvidarci~a //24// 
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From the point of view of ''existence," you exist as an embodiment of 
knowledge; and from the point of view of "non-existence," you are in this 
world void (of the other, a characteristic) common (to all existents). You 
simultaneously bear both (existence and non-existence), and these forcefully 
destroy everything, even the flame of your (omniscient) knowledge. (i.e. When 
you are seen as an "embodiment of knowledge," there is non-existence 
of objects; but wh~n these objects are seen as internalized in your 
knowledge, the knowledge loses its distinct reality and is in that sense ren
dered void. (24) [524J 

~"f~~~U~ ~°! '"'1f.m(~)q('I' -q'f ~~: I 

Sl'~lq f~Jt~lfilfi'efi:iffl': ~. f~ SI'~)~""""~ ~"f ii" ll~V.IIWII~ t ll'alll 

tvadarµsasaf!ldhuk~af.ladiirw;o bhavan 
mamiinis(s)arµ varddhata e~·a bhasmakab I 

pras;,da visvaikakarambitab samaf!I 
11isa prabho 'ntas tvam ananta eva me J/25/I cha J/XXIJJ 

0 Lord! My hunger (to know your true nature) has been sharpened by 
the blazing forth of (just one among) your (manifold) aspects, and (now)· 
increases constantly. To me, you are indeed infinite (i.e. unreachable); there
fore, show favour unto me by entering my heart, endowed (as you are) with 
the entire range of knowables. (i.e. Allow me to know your true omniscient 
nature.) (25) [525] XXI 

Visit www.holybooks.com for more free e-books



XXII 

(~m) 

Sf~fflR(:~f'f.fff~~f.n~oll'l{ 
~cnmu1tef"l'!(<I I'! mu,~a .. .,,tt 

qt;fT ;roqfawm.,- in'-iftt,sr,=cR:.=cJ: 
~ ... 
l=..ftfimt-:! ! ~cl' ~c'I': ifitStfq-J~<(Tl!: 

pratyak$iircil) pracayakhacitaikiintani$kampadivyad 
biihyasparsapral)ayavimukhat kfi.,:,asal]'lvedanasya / 

_magna,rt magna,rt drsam atisayiin majjayann antarantab 
sviiminn arhan vahati bhavatal) ko' a yam iinandavaha}J I J 1 j I 

0 Lord Arhat I For you, all feelings have been eradicated because you 
have turned your face away from attachment to the external objects, (objects 
that} are unceasingly and immovably iiluminated by the mass of light which 
is your omniscient knowledge, And (not only are you aware of objects, but 
it is also the case that} a wondrous stream of bliss flows within you, 
carrying your concentrated insight ever more deeply (into your souL i.e. 
your self-awareness becomes perfected). (I) [526] 

flfi'S;:( T': fiiifq-~ q~~ '~ f~ll~ 
tl-1' 5l(ft(l ll1'fcl' ~llif ;:nfr.'ftcl I 

id wr.,-ra f~q- ... llcffl'T fctJ1.""'t'ffef~'Sf 
' "' ~"° oll'Ttcf ltctf<i ll;ffl) ~ ! fcf Jl.cf t'ffl II~ II 

k'tnca brilmal) kim iha dahaniid indhanarµ syad vibhinna,rt 
yena vyiipta,rt bhavati dahanenendhanal]'I niignir eva/ 

jiieyarµ jiiiiniit kimu ea bhavato v,svam etad vibhinna,Tl 
yena vyiiptarµ bhavati bhavato ne§a vifralJ'l tvam eva //2// 

0 Lord! In this world we ask: Can fuel be separated from burning? Does 
burning not totally pervade the fuel? Or does the fire itself pervade it? 
(i.e. Is fuel the same as burning? Are both the same as fire? The am;wer to 
these questions is both yes and no, depending on point of view.) Similarly, 
is the object of knowledge distinct from you? Or is it not the case th,t 
your knowledge pervades the entire universe? Or do you alone pervade 
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everything? (i.e. ·Objects, when seen as external, are distinct from both the 
knowleged and the self. When seen as internalized, they are in some sense 
one with the knowledge and with the self.) (2) · [527] 

;..:i ..-,~r~hrfii' ii' ~f~lrifa- f~ w~cf 

~mi· tf~~ ~cf~'i'c(~@ 

~R~lfTfr: 1f'f f~ fiflf(q)~Rffi"°<n~: 

~eii'cilffl:fUtfcJtr~T fill'lcfil~'I' ~~: , .. ~ II 

nunarn niintarvisati na bahir yiiti kitJ1tvantar eva 
vyaktiivartarn muhur iha pariivrttim uccair upaili / 

jniinii'>yiid llll/.l kva kila niy(p)atet pitasarvavakiisab 
sarvadravyasvarasavi:,'ado visvagaf/1{}:u~a e$al, //3// · 

Indeed, (the "mouthful" of inter~alized objects remains external); it does 
not (actua!Jy) enter the soul. (But when internalized by way of reflection in 
knowledge), it does not go outside (of th:11 knowledge); rather, (like a mou
thful of water which is neither swallowed nor rejected), it remains insid• 
(omnisciencL:) and, repeatedly manif1.,sting itself, undergoes its transforma
tions. (3) [528] 

f.J+itirrsfq stff•tilf~ ( f+i) i:I': ~qq« ~ ;:Jlfl~:: 

~'1~ l<!'IJi !ii:l'ilfq fqlf tj~~Tf~ sti:f<f I 
' ... 

ircftstqci +rcrfi:I' ii' +rcrT~ ~fii:rotlfTfiilol!.lT-
~,.~" l!ol'T: f"£~fi:I' ~~:s'l'T ~IJ~q ~~t: ll'tll 

nirbhiigo'pi prasabham a[b]hitab kha~1dyase tva111 nayaughaib . 
khm.u!a!J'l khm:uja,71 krtam api vibhtt!J'l satJ1dadhiiti pramaiva/ 

devfi'py eva!J'l bhavati na bhaviin khm;c},itiiyojitasr,r , 

anyaiva sr'ib sphurati sahaja k haf)q.akha1Jc},afra bhartu/:t //4 // 

0 Lord! Although partlcss, you are forcefully divided on all sides by the 
flood of (different) viewpoints, and although (thus) divided, you are one who 
is omniscient and unified hy knowledge. Even so, it is not the case that your 
splendour is (once) divided and then (later) united, for this splendour is 
truly different (from things which can be broken up); it is innate and 
unified. (4) [529] 

f.{~t ii ~ff~fff " fcf+rr ! .,.,~1~f~~~tt ~qr 
~ct'T~~glfqf~Ofof~.f ~ f.J~ i:fiq'Tfq I 

f.{i~T<Jcr~ ~l:foT fa~~Tcj'flf ~l~Tc! 

' fcJTflr,'! ! !.fiTSiQ'T 'irfaf~~ ~it~ ~etf ~ fcr~N 11 ~ 11 
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bhinno bheda,ri sprsati na vibho nasty abhinnasya bhedo 
bhediibhedadvayaparilJatas tvaff! tu nityarri tathiipi I 

bhinnair bhiivair varada bhavato bhinnabhiivasya siik~iit 
sviimin kii 'nyiigatir iha bhavet taddvayaff! te vihiiya //5// 

0 Omniscient One ! Things which are divided do not touch upon unity, and 
there is no division of that which is partless. Nevertheless, you constantly 
undergo transformation by way of your dual aspects, (namely) division and 
non-division. 0 Master ! You are endowed with the state of differentiation 
from the mundane world, because you (come to possess) different (i.e. non
mundane) states. And you also possess the state of non-differentiation, beca
use of being unified with your manifold qualities. In this world, how indeed 
can your nature be anything other than (the corn bination of) these two, 
(namely unity and differentiation)? (5) [530] 

"°"'f .. 4f41t-fflffu i:f~'l'T fit ff!l''fmft fcmii-
f.fatr'fT«:n: ff!l'f~ Ni'f1" in~;:a f<m"1: I 

~Qo~qcff~ctlificf~T~~) 

'!~ f<ff"'f~ffil~~ f~ cffii~flSI' I I~ 11 

samiinyasyollasati mahimii ki!Jl vina 'sau vise$air 
nibsiimiinyab svam iha kim am, dhiirayante vise~iib I 

ekadravyaglapitavitatiinantaparyiiyapuiijo 
drnarri vittisphuritasarasas tvaf(l hivastutvam e# //6// 

Can the majesty of the universal shine forth without the particulars? (No.) 
And can these particulars exist in this wcrld without the universal 7 (No.) 
Indeed, you are one who is a mass of infinite, already-exhausted (i.e. past) 
modes that operate within one substance (i.e. you are endowed with parti
cularity), and yet you have one unified nature, by means of knowledge, 
(which is) manifested (in all modes. And thus) you clearly come to be an 
existent by way of both of these (i.e. you are both unified and diversified). 
(6) [531] 

~5"11iT ~ ~cff('T ~ 'q'T-l!fi' ~!liccritf'o 
~er ~o~p~ci 9 fii ~tTm fcf!Q': 

lfr~'ti:r)s;:~cf flli~ tTt t«! "°"'~'~'"' 
~mti' ~cffct ll'~~cf~T<nSif~: 1119 l I .. "' 

eko 'neko na bhavati na caneka ekati•am eti 
vyaktal]1 hy etat tadubhayamayas t11arri tu kif!l syiin na 

vidma!J / 
Jiin,mo 'nyad bhavati kila yo yatsamiihiirajanrnii 

tasyiivasyarri bhavati yugapat tat svabhiivo 'nubhiivab //7// 
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One does not become many, and that which is many does not attain to 
oneness. But in reality, do we not know that you are the embodiment of 
both of these (i.e. of both oneness and multiplicity)? We also know that 
(substance), which is born in multiplicity (i.e. which is endowed with 
infinite aspects), must undergo simultaneous transformations that conform 
to the nature of those (multiple aspects, i.e. each quality undergoes its 
own modifications, thus ensuring the multiple nature of the existent). 
(7) [532] 

~, ~~t(fi:f q~: fflcf~~~Sit(
~t'IT~~*ffcf w:ffftrT q'!Wflff~'J(t()Sfq 

~ me?Jsr~cffcf~forf~)sf~ ~ti' ~ 
~) ill~ fa~q o~ilfq'cfl'rlNT fll'Tq_ 11 c; I I 

anyo nasyatyudayati parab .§a.§vad udbhiisate 'nyas 
t'ivras tasmif/1s tava samatayii pak.yapiitas trayo 'pi / 

tena dhrauvyaprabhavavilayiilingito 'si svayarn tvaf/1 
tvatto biihya,11 tritayam api tac chunyam eviinyathii syiit / /8/1 

While one (mode) is destroyed, another (mode) arises. And at the same 
time, yet another (thing, namely the ~ubstance), remains consantly present. 
You hold very strongly to the doctrim that all these three, (namely dest
ruction, production, and continuity), are found equally (and simultaneously) 
in the same object. Therefore, (being an existent [sat]), you are yourself 
characterized by destruction, production, and continuity. If this were 
not so, (i.e. if) these three (were) external to yot1, they would be rendered 
void (i.e. they are not independent existents, but merely descriptions of the 
nature of reality). (8) [533] 

+ITcfT~T<f ffcf ~l@: ~cfi:ft ~Tcf+llcf 

if-i +rT<fT ~qfa' +r'lcifi! ~Tcf.rtmsfra iifirsilf: 1 

atffo~~,.~f~o.:t<f;:fu;~nm:n~ ~~ 
~~~Rirll'~fq a ~T fi'{fl!';;f('f o,cfitcf 11 \ 11 

hhiivahhavarn lava racayatab kurvato bhiivabhiivaf/1 
nunaf/1 bhiivo bhavati bhagavan bhiivaniiso 'sti ko 'nyab / 

astitvasyaskhalitabhavanolliisamatraf/1 yathaitad 
bhangotpiidadvayam api tathii niscitar.n tattvam eva //9 / I 

0 Lord! In your doctrine, you assert both the production and the destruction 
of a thing. But indeed, (when it is said that) "a thing is produced," (that 
statement itself) must (mean) destruction, for (what is destruction of an old 
state) if not production of a new state? Just as the (continuity), which is 
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nothing but shining forth in an endless becoming of existence, is (in fact) 
a reality, the destruction and production are realities as well. (9) [534] 

~: ~~~f~R~~T snrr~Tcl'T~~~-

~T'lfiT;R)sfq ~~U~ ~rrfi~,i ~T ~Tel' ({<I' I 

~lfn'sflf ~~ sr~~~~= srJll~mu~Tll-
f~~: ~cJTf""! ! !ia"qf~QTf('(~ff~ ~q~:qgf~: 11 ~ o 11 

ekab ko 'py askhalitamahimii priigabhiiviidyabhiivair 
iikranto 'pi sphurasi bhagava1]1s tva111 sadii bhava eva / 

eko 'pi tvar11 prasabham abhita}.z priigabhiiviidyabhavair 
bhinnah sviimin lqtaparil}atir bhasi rupais caturbhib ///0/J 

0 Blessed One! You are indeed one whose grandeur remains undiminished, 
for although ''overcome" (i.e. qualified) by the (four absences, namely) 
anterior non-existence, etc., (with reference to modes), you (nevertheless) 
always shine forth as (embodying) existence (with reference to wbstance). 
0 Master! Although you are One, you are on all sides forcefully differen
tiated by (the four ,bsences), anterior non-existence, etc., and th1s you shine 
forth, having undergone modifications in accord with those (four). 
(10) [535] 

'!_u-r: 't'IJft ~;;rfa Rll~ f~ffl ~;;rTffc'f f~ifat 
f~lfc'f: !~cl'lff~ ~ffcf"{ ! lJ_tlf t.'{cflfo f~ffl: 

~llfi'Ti'l'T Sl'!ficflf~ ~ c'f~i!fEl'Tc'f)~('j c'f'{ 

ll•~!'F'"' f!fiirftt .:i- ff!: c'f~~T!fi!fi sritTf~ 11 ~ ~ 11 

pun:zab piir!Jo bhavati niyatafll rikta eviisti rikto 
riktab piirl}aS tvam asi bhagaviin piirl)a evasi riktab / 

yal lokiiniir,1 prakafam iha te tattvaghiitodyata,11 tad 
yan netrtvar,1 kim api na hi ta/ lokadN/at11 pramiir,ffi II 11 I I 

0 Blessed 011e l (That which is) complete (with regard to its own substance, 
space, time, and moJes) is always complete \i.e. innate aspects cannot 
be lost. And that which is) empty (of the aspects of others) i~ always empty 
(of them, i.e. the asp.-:cts of others cannot be acquired). Although empty 
(of mundane states), you are complete (with your own self); and although 
(thus) complete, you are (at the same time) empty. That which is known to 
ordinary peopk (as being desirable, namely worldly things), is, for you, 
destructive to the true nature of the self (i.e. not conducive to liberation). 
And the leadership (i.e. the role of teacher, which has bc_en bestowed upon 
you), does not (consist in your) negating (the reality of) that which is known 
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by the world, (but only in declaring that it is to be overcome by knowledge). 
(11) [536] 

~-· ~,: ~~~~ls«ffi'timiflif ~ 
~'fflisf'I' ~cfifqqfuffi: lflffl ,c1*-tql'{ I 

i'llifl'Q'~~fm: ri;n fcncfitl'l'q 
' 

~ f~: ,~q' ~~ ! mi~ ~: 'tile'! ll~~ll 

sarve bhiivii/.1 sahajaniyatii 'nyonyas'imiina ete 
safllsle,~e 'pi svayam apatitii[l saivad eva svarupiit / 

iiianajyotsniisvarasavisaraib sarvadii vi.svam etad 
visviid bhinna[l snapaya bhagavan sankaras te kuta[l 

syiit //12// 

All existents have mutual boundaries which are innate and fixed; even when 
they are in contact with each other, (as, for instance, when there is contact 
between karmas and the soul, objects and knowledge, etc.), they never fall 
away from their own nature (i.e. never partake of the nature of others). 
0 Blessed One! May you who are separated from the universe (of objects) 
always bathe that universe with the spreading moonbe8ms of your knowledge, 
for there can be no confusion of objects (of the universe) with that know
ledge, (and hence there can be no contamination for you). (12) [537] 

q-~: q;if~tfl'I'~~) q'~('f: lti1'flfi~ 
~ {lfft;ff('f f'Nt '-ITTR'R'l'T ii' ('l"Tl;fq 

~rill """fii:i',<f"" f qfl'('ft ,-tm~ir" .:rt«ft 

f;;:m~~f'Sfq'fl' fl'~if~ f.fip;;: 11 ~ ~ 11 

mohab karmaprakrtibharato mohata/.1 karmaki{tafll 
hetutvena dvayam iii mitho yiivad iitmii na tiivat / 

ks'il)e t vasmifllS tava vi lasato nun am iitmaiva niinyo 
nibs'imny asminn nivasa sahajajiiiinapuiije nimagnab / / 13 / I 

(Continu;::d) delusion [mohaJ, (which prevents hoth true insight and perfect 
conduct), is produced through the force of (prior) k8rmic matter, and fur
ther stains of karma are (in turn) produced by this delusion. As long as 
these two, (delusion and karma), operate in a mutually causal manner, there 
is no (purity of the) soul. But when both of these are destroyed, then you 
shine forth in your true splendour, with nothing but your true self rtmain
ing. (0 my soul) Abide deeply in this boundless mass of innate knowledge ! 
(13) [538) 
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~'lifi1~1{~~f~c1~: ~c(('({=ff 

q)~-.i-Tef~qfa ll'qq-! ! lficf ~tq) .:r ~q: 1 

~c~ an fcTqqfq- ~cfil ~) ~'f3=iif) .. ' ... 
ffl.f~tf'! fi!l'if~ ~rt f;irfcimill\'T ~q 11 ~ ¥ 11 

jiiiinakr,,{iarabhasalasitair valgataJ.i sarvatas te 
mohiibhiiviid bhavati bhagavan kartrbhiivo na bhuya/.l / 

kartrtve va svayam api bhavan kevalo jiianapuiijo 
jfiiiniid anyat kim iha kuru,rn nirvisatiko ramasva J / 14// 

O Blessed One! You move quickly on everyside, shining forth with the 
display of your omniscience; and (yet), because of the absence of delusion, 
you will never again have the notion of agency (accompanying this activity), 

Even if (it is a11eged that) knowing involves agency, you are yourself a 
mass of knowledge, and so what can you do other than know? (i.e. "Know
ing" is innate to the ~oul; it is not "doing," which by definition involves 
volition. And so), free from doubts, enjoy your bliss I tl4) [539] 

~l!fT~ift 1{cffff tfqq,r f~qqf~lloc'ff6 ... ' ... 
. ilT~fqlfr~ far~~'l'f~T t=<t g i'l'T~l=i{ ~ar I 

~armn~~) ll'cl'f~ ;tqq•l!f~;or~T.:rffl~Tflf 

f•m'l'T c~ISI' iicifffli:t fi!l'il-1" ~ ~f~qfcifll'Tcif: 11 n• I 

deviilambo bhavati yugapad visvam utti$thataste 
biihyasparsiid vimukhamahimii tvaf!'l tu nii.lamba eva I 

svii.tmiilambo bhavasi bhagavann ujjihanas tathiipi 
sviitmii tv e$a jvalati kila te gur/havifras11abhiivab I 15 I J 

0 Lord ! For you, instantaneously ascending the heights, this universe be
comes a support (for your omniscience, by way of being its object); but 
in reality, you have no support at all, since you possess the grandeur of 
turning your face away from contamination by external objects. 0 Blessed 
One ! Rising up (towards perfection), you become one who has only his soul 
as a support. And yet (your soul is) indeed (not easy to grasp as a support), 
because it holds the true nature of (ail) things within its brilliance. 
(15J [540] 

'.lffflti'.I' ll'T<:JITT',1'~~~¥ll'<fil~ c~ 

tfq~Tl-l"T: 'STff1tirf1ta) fat.R<ffl'Tf+.f mi::rf;:ct 1 

"" t'<i fq ... 'i§fc(~~: q)~ "'uf~ 
~Tcl'T~tq)qf~'ff~T ffl.:r"'ci'fl1'i'ttsfu 11 ~ ~ 11 
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yasmin hhavas trisamayabhuvas tulyakalafll plavante 
yatkallnlaf:, prasahham abhito visvas'imni skhalanti I 

sa tvafll svacchasvarasabharataf:, po1ayan pun;abhava1f'I 
bhaviibhavopacitamahima jiiiinaratnakaro 'si I I 16/ I 
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You are the "ocean" in which the existents, extending over the three times, 
•'float'' (i.e. are known) simultaneously. Your "waves" crash forcefully on 
every side against the bound;iries of the universe (i.e. your knowledge is 
all-pervasive); you arc filled with the essence of your self, and endowed 
with that grandeur which is acquired by (simultaneously possessing) existe
nce and non-existence. (16) [541] 

micJfrell'ffl<.f "°"' ~crt ~cf I ~rr•etr ~ot: 
~4'ffli'ffcf'{~qtitti " ~q;:a srin1siq-
~ " ' 

f l!l'l~V§ltfl~~ ... rcf<ti~(q6!fi\'{ otff!fcl'ff~ 
'" " 

sr"tft fq;q~ "'qfi1i~fcf \il'r.fflli:ft«.fitcl' I I ~ ~ 11 

samvidv'i,cyas tava tata ito deva valagantya etiif:, 
.§uddhajfianasvarasamayatiifll na k,'Jamante pramar~tum I 

visvacchayaghaJanavikasatpu~ka/afJ1 vyktigu(j.hiifJ1 
prau(j.hifJ1 vindat rad abhidadhati jiiiinasiimiinyam eva I/ 17 JI 

0 Lord l The waves of your knowledge move actively here and there (i.e. 
among the totality of objects), but (in doing this) they are not able to 
wash away your (total) identification with the unified consciousness of your 
pure self. (In other words, you can be said to know object<; only from the 
conventional point of view; in reality you know only yourself.) Those 
waves posse<;s the unified knowledge which has attained to full mar:ifesta

tion and (total) perfection, and which has reached infinite development 
through reflection of the objects within it. ( 17) [542] 

af;~ fl!l'tci ri'~fr~ acl' ~rrf'f!l1.t a~rsn:r~ 

ffll=cfij:~ tif~ f<li~ ~T fflcf~cl'lScl'~tfa 

f«~AiRl ifif"ff..-f ~<i: fit q-qtft:cf~~)s;:1.f) 

fllm(TlifiA:~1.f qf~a: f~ q'{f~<:filff~.;: II~ t:: II 

anyad visva1]l bahir iha tava jfiiinavisvafJ1 tathii 'nyat 
samvidvisvaf/1 yad iha kila sii satJ1vid eviivabhiiti I 

sitJ1hiikaro madananihitaf:i ki1]l Madhos ti~/hato 'nyo 
visvakaras tvayi pari!Jatal;z kifJ1 paras tvanmahimnaf:i /18// 

In this world, the external universe (i,e. the multitude of externally existing 
objects) is one thing, and the internalized universe of knowledge is some
thing else. Among these, the universe of knowledge indeed appears as being 
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nothing but knowledge (i.e. the reflections of objects in knowledge are not 
distinct from knowledge; they are simply modifications of that knowledge 
itself). Was the leonine from assumed by Madhu different from that (Madhu) 
as (he normally) existed?* (No-they were one and the same). Similarly, 
can the forms of the universe reflected in your knowledge be different from 

your own grandeur ? (No - these reflections are not external to you.) 

(18) [5431 

fir~cfT ~ 1.:refq fira: f~ q;~ ffl~"{;~ 

IHg. f<frct fqt[fq~ fq~ .:fTf" f"l'~TU~~cf'! I 

.rcf.~fcl"~lfr: f~fi.fctq~ "{e.lct~a fcfcJ)ti-
~ ' 

mitvii meyaf/1 punar api mite!; kif/1 phala171 jniitur anyat 
miituf/1 visvarn svayam iha mitaf/1 niisi nityodyatas tvam/ 

drksa}J1vityof:z skhalitam akhilam rak!jatas te svavi:rya-
vyiipiiro 'sau yad asi bhagavan nityam evopayuktaf:i // 19/1 

When one has known an object, is the subsequent fruit of his knowing, 
(namely the removal of ignorance), separate from the knower? (No.) You 
are always active in knowing the universe, and yet you are yourself never 
identical with the objects (that you know, i.e. unlike the fruit of knowledge, 
which is not distinct from the knower, external objects are distinct from 
the knower). 0 Blessed One! You prevent your intuition and knowledge 
from "crashing into'' (i.e. actually mixing with) the world of objects, thus 
showing that majesty of your own energy by means of v.hich you are 

eternally conjoined with your self. (19) [544] 

~q; ff~Tif'(({ ~~, f~~ 

flijq•tP fcf~ ~ ~f~l=ifl~cfqfc{ 
f~lf1lflfffif~T~~~lil'T 

f.Jf~t1'Tsftl :j'~ " ~ sitllf~QT ~~~: 11 ~ o 11 

niiniirupaif:z sthitam atirasiid bhiisayad visvam etat 
sabdabrahma svayam api samaf/1 yanmahimnii 'stam eti I 

nityavyaktas trisamayabhavad vaibhaviirambhabhiJmnii 
ntss'i.mii 'pi jvalati sa tava jyoti~ii bhiivapuiija/.i //20/J 

Even the "word-universal'' ['sabda-brahma}, which very clearly illuminates 
the manifold forms of the entire universe, comes to be extinguished all at once 

* This refers to the tale of a demon called Madhu \\ho, having taken the form 

of a lion, was killed by K(ft;za. 
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in your grandeur (i.e. is an insignificant part of your knowledge). Similarly, 
this eternally manifest and boundless collection of objtcts is illuminated by 
your omniscience, whose immense glory encompasses (i.e. knows) all three 
times. (20) [545] 

'3'~fJ!f~~'{f;r~ ~ ~ mi 
~~sr"tfeffff~frr qf~ffi'i:'f~lf.f ~.:i~T6fl.f 

' ' 

udyad visvasvarasam anisaf!1 marmasu vyiipya giiefharri 
labdhaprau<Jhis taefiti paritas tii<;layan sanabhiivan/ 

deviityantatJl spliurati satatarri nirnimeJas tavoccair 
ekab ko 'ya,rt trisamayajagad ghasmaro drgvikii§al; //21// 

0 Lord! your astonishingly perfect intuitioa [darsana] shines brilliantly; 
this intuition has arrived at its (great) strength by having firmly and 
·constantly pervaded even the most subtle (portions) of 'the continuously 
changing universe. And that (intuition), shining with lightning, (as it were), 
takes the totality of existents as its object and remains unbrokenly fixed in 
its vision and knowledge of the three worlds. (21) [546] 

~<f'SfTCtrSni:f<.l''{fijirf ~61'Sfct'iffl.f !fl~~'! 
~);:i:r,:;;;ri:'ftcl'~~h icl'lf.f ~cr~Tcl'r.=i 
~ ' ' -

fcl' .R,n~~T'E'c~f~ffil§~ceflfff~~i:'1'~1-

~: of\'Tsri fcl'ffl'ffn f~);;r,~~oilfq~: 11 ~ ~ 11 
"' 

sarvatrapy apratighamahimii svaprakiisena §umbhan 
duronmajjat svarasavisarair driivayan servabhiiviin I 

visviilambocchalitabahulavyaktisrmantitasr'i:r 
ekal:z ko 'yaffl vilasati vibhor jiityacaitanyapunjal) I /22// 

The excellent mass of the omniscient one's unified consciousness shines 
forth; its grandeur is everywhere unobstructed, and, remaining brilliant by 
way of is own light, it "wets," as it were (i.e. takes as obcct), all exis
tents, (It does this) by spreading its own essence, (namely knowledge), to 
infinite distances (i.e. encompassing everything); its inner splendour is fully 
manifest through the support of the totality of objects, (22) [547] 

(?"til"tilHi:il(fl~~)~~r: 

fl~: ~· srfffq~f.if..f~~T:aT: 
"' " 

an fcl'Jlcl'r,:mf,."ffar.if~<.i.Rcl"!{l.lfl•U.1: 
~q'~of\': f~N ~cl'r.{ !R'~"' SAmi ,, ~~ 11 

~ ~ ' 
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ekakiirasvarasabharato 'nantacaitanyarafib 
sajiab kartu111 pratipadam amiir nirvibhagavabhiisiib / 

a vi.§vantan nibirjanika~air vi.§vag udbhiisamanab 
sV<iminn ekaf:i sphurad api bhaviin krtsnam anyat pramii-

Y$/i /23// 

0 Master! By the force of the unified innate essence (of your conscious
ness), you invariably render each of the infinite forms (of objects), as they 
appear in (your) consciousness, partfoss and inseparable from knowledge. 
(i.e. The internalizing of objects makes them into modifications of know
ledge itself.) 0 Lord! you alone shine forth on all sides with that conscious
ness whose intensity has reached the very ends of the universe; thus you 
"wip..: away" (i. e. internalize by way of cognizing) this entire manifest 
world of objects. (23) [548] 

qpr qpr cn:l"g ~'fffl' f~lllf"q~~ 
ITTct~rcr-s~fa cf1A111)~) itnf~: 

mm ~cf , ~ff ~ ~cii1cf~q <fr~ 
' .. ' 

~q: !fra ~a' if c'NT~ cf'(;:a-Tq t{cf II ~¥ II 

p'itaf!l p'itaf!l vamatu sukrt'i nityam atyantam etat 
tiivad yavaj jvalati vamaniigocaro jyotir antab/ 

tasmin deva jvalati yugapat sarvam eviisya viintal'fl 
bhiiyab p'itaf!l bhavati na tathii 'py e$a vantiida eva //24// 

May the meritorious ones completely cast out the (vitiated transformations 
of the soul, i.e. the passions) which have been taken in again and again 
since b~ginningless time! (Let them do this) until there shines that light 
(of omniscience) which (is the only thing that) cannot be removed (i.e. 
which is innate). 0 Lord! When that (light) shines forth, all (the vitiated 
transformations) are totally and simultaneously ejected. That which is 
ejected is normally never taken in again but O Lord l you take in again 
(that is, know) what is ejected. 

rr~~ '1'~ ,u .. q+kl.4..aQOf· 
'\ "° ,:, n C\ 

f.:m:ftf.mi f~ff fc1 Jl~~ 

f~Sl'Tt+i~f~er.=rl+il•l<l!i·tl~-
~~ ~ f!fi~ ~f.:ff ~cf II ~V,. II~ 11~~11 

ekiinekafll gw:zavad agu1.1al'fl siinyam atyantapiinJam 
nityiinityal'fl vitatamatatal'fl visvariipaikariipam/ 

citpriigbhiiraglapitabhuvaniibhogaraizgattara,igair 
unmajjantaf!l kalayati kila tvam anekiinta eva 

//25//cha// XXII// 
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Indeed, the doctrine of anekanta alone (is sufficient) to establish (that) you 
are both one and many (i.e. both substance and modes), both endowed 
with qualities and free from qualities (depending on whether qualities are 
seen as distinct from substance), both void and completely full (from the 
points of view of others and of self, respectively), both eternal and non
eternal (when seen either as universal or a5 particulars, respectively), both 
contracted into the restricted dimensions of the body) and expanded (to the 
infinite dimensions of omniscience), both unified (when seen as knowledge 
and having the forms of the knowledge). The streams of your (omniscient) 
knowledge spring from the high mountain of consciousness and subsume the 
entire spread of this universe. (25) [550] XXII 

Visit www.holybooks.com for more free e-books



XXIII 

~ m iitnf'~",i 'fiq'""~11.1e:ur~f·Hf~~r~@ mlf.m~ , 
~(I qfun ~ ~m c(~ a'~ aacf~~~~~ 

~ 11t11 

jayati parama,rz jyotir jaitram ka~ii.yamahiigraha
griihavirahitiikampodyotalfl divanisam ul/asat / 

jvalati parito yasmin bhiivii vahanti tadiitmatii,rz 
hutavahaha/hiikhaf)</-agrifs,,krtendhanavat samam I /1 / / 

The perfect light (of your omniscience), the "conqueror", is victorious (i.e. 
having destroyed the karmas, it is eterndlly present). It shines day and 
night with unshakeable splendour, for it is freed from the grasp of the 
"great enemies", (i.e.) the passions. Because that (omniscience) shines on 
every side, the existents come all at once to be identical with it (through 
internalization), like firewood which has been consumed on all sides by the 
powerful impact of a fire. (1) (551) 

~ "+lifcl'i'f ! RJ!.irotfTNWft'~'ll rm"(~@flSl#ll~+itl: "~""'ln1:i ii(if: I " 0" ~,:_5 "':Pt.,-. 

M\1+l'fi~cf~!ifi"tg'ff~1<f<lfgRA: ~44~"4Hi<ll!I ~cflfm! fql!if•'l+I II~ II 
" ' 

tvam asi bhagavan vi§vavyiipipragalbhacidudgamo 
mrdur asadrsaprajnonme0aib skhaladbhir ayam janab I 

tad a/am aphalair viikyakrt{iiivikiiravi(jambanaib 
katipayapadanyiisair iisu tvaytsa visiimy ayam /121/ 

0 Blessed One! you are the source of consciousness which pervades the 
entire universe (i.e. you are omniscient). But this persen (i.e. the poet) 
possesses only a small amount of wisdom, (and even this wisdom) fluctu
ates (from moment to moment) and is (easily) lost. It is in vain, therefore, 
to arrange these few words, for they are fruitless, a mere play of sentences. 
O Lord ! I now (i. e. with no further talk) enter (i.e. take refuge in 

you). (2) (552] 

flflf~ttl~lW:l .. ,ilQif;rif~ r~~urt:fcl ~.at'l'A~ ffl.f.R~· ~!l'fallilf~ff: I . " ' 
Sl~fflett=l'1~~~~'l';f~ll'T ~tl'@ '?Tl f"fJ!.lf f~.R'1i qfq"~et~ II~ II 
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kim idam udayaty iinandoghair maniifflsi vighun;iayat 
sahajam anisa,11 jniinai.§varyaffl camatkrtikiiritaib/ 

prasabhavilasad vi.'ryarambhapragalbhagabhi.'rayii 
tulayati drsii visvaffl vi§vaf/1 yad ity avahelaya J /3/ J 
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This wealth of innate knowledge shakes the mind with a stream of 
wondrously producl~d bliss. That knowledge contemptuously takes the 
mtasure of the entire universe, (cognizing it) with profound vision, resolutely 
manifesting the energy anJ activity by which it has reached the heights. 
(3) [553] 

~f~o~fffil~T(lt~T~: ~lfl:fflfi ~qi:'! fa~lf~T<l'otfTC(f ~it \icf~t{l$ftrit I 

o~f~.f-i:rl'{ ~f;,{?SqlJl 'S(tfS::atr f;,{~!fiffi ~r~ ~'fcf«iifi'T<'a"if 'S(Q~ 

f;:rf~.f: 11 ¥ 11 

lalitalalitair atmanyiisaib samagram idaffl jagat 
tr;samayalasadbhiivavyliplaffl samaffl jvalayannn ayam/ 

tadupadhinibhiid vaicitrye,;a prapaiicya cidekatiiffl 
jva/asi bhagvann ekiintena prasahya nirindhanal) J 14// 

With the extremely beautiful placement (of your "steps") you simultaneously 
illuminate the entire universe, which encompasses existence in all three 
times. You shine forth absolutely alone, spreading your unified conscious
ness into the variegated forms that derive from the shapes of the objects. 
{4) [554] 

~lftffocun ~1ffi:tfiraTfir~m~Q~~lln ~cr~~~~if fcr.si.ci fcr.si.'-t'r~;~! fcrf~ci: 1 

f!fil{fi:r tf~ciT ifm't'~~·HI'~ 'Sffci't~a' fcf<fifrfci ~ fal$Trf~~T ~it<I' Qlf•cii'i! II~ II 

:;amapatitayii. sphi.'tasphEtodvilasalasaddrsii 
svaraspakusuma1J1 visvam visviit tavesa vicinvatab/ 

kim api parato niintas tattvagrahaf!l pratipadyate 
vikasati para1J1 bhinniibhinnii drg eva samantatab / I 5 // 

0 Lord : Out of this entire world, you seek out and pick the flower of 
your own complete essence (i.e. you focus only on your self; you do this) 
by means of your intuition [dar.§ana], which falls equally upon all (objects) 
and which is brilliant, lovely, and pure. Your intuition does not grasp the 
inner reality by means of (cognizing) external objects (reflected in know
ledge; rather, it cognizcs the soul dirc:ctly). And this intution is manifest on 
all sides, being both distinct and non-distinct from you {i.e. it can be 
seen either as one of your qualities or as occupying the same space-points 
as does your soul). (5) [555] 
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~q'lfcf ~'fflfR~ml ,~lit•kqf(Uifdf'ffl) °'~Tm~! 'E(lti~ I 
' ' 

fft:fq ~~~o'qttRfl ~"~~tmcRT: f~ qf~)~~u),'i:llifiqe:1t":11 

idam atibharan naniikara111 sama,µ snapayan jagat 
paril)atim ito nanakiirais tavesa cakiisty ayam/ 

tad api sahajavyaptyii rundhann aviintarabhiivaniib 
sphurati parito 'py ekiikiiras cidekamaharasat, //6// 

~It 

0 Lord ! The glorious ambrosia of your u11ified consciousness "bathes," 
as it were, the manifold forms of this entire universe. (And although) this 
(ambrosia) l1as attained to modes by way of the vadous forms (of obj
ects), it nevertheless expands its innate nature and on every side arrests the 
manifold forms taken in by knowledge. Thus it attains to new modes and 
yet shines forth in total unification. (6) [556] 

'1'lf1!~ff: "Trcffil'si!fi: fcl'~T<lfcmtfgf~fJl'i:14.'i:lf1'4\fll~S:iit: ?iintidfE'qfdllljf.lf't:l 

oft'1ttcr.f"(ffl~T"(~: ,~1;:~~fcf~ SR"14q•1qf.;;Q'(1!fi'T"(: ~Rq: 11\SII 

samam udayatab siintiitankaib svabhiivaviliisibhis 
cidacalakaliipufijaib pufij'ikrtiitma11isuddhibhib/ 

ayam atibharak~obhiirambhail) sphutiinubha11as tava 
pralayam agamac citriikiiral) ka~iiyaparigrahal) //7// 

You rise to (great) heights (i.e. to omniscience), endowed with the mass of 
undivided consciousness in which all fears have been quieted, in which the 
purity of soul has been totally concentrated, and which shines forth in its 
innate nature. (When you attatin to omniscience), the parasitic passions, 
which are clearly experienced in their variegated forms through the affliction 
producing activities, (all) go to (total) dissolution. (7) [557) 

~~g ~T t.c{~of6'R ~a qf~)S~lol'eSffclflflfq,i ~+4<mfctr~~ I 
' .. ' 

attl+n.:f.:f~fcl'~ct iif,n=~ f"l"~T~~ (? )f~ ( ~'.J} ~~"ltmffl~ Sff~I I 

udayasi yadii dhvastiidhara111 bhariit parito 'skhalat
pravitatam ida111 samyksa,µvidvitanam udaiicayan/ 

ayam abhibhavann antas tattva111 janasya niriisraya (*)-

s[th]itikapadagranthir giir/,has tada pravil,yate //8// 

When you rise (to omniscience), manifesting the pervasive true insight which 
has done away with all dependencies (such as sense faculties. light, etc.), 
and which spreads unobstructed on all sides, then this firm knot (of pass
ions), which obscures the inner reality of beings, is deprived of any substratum 
and thus is totally dissolved. (8) [558] 
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t-151qaadt ".lRq)~ci ~<'At'~ ".lqfff f~fa&1N1<1if ~) ! .,.. 
~~: 

"' 
sr!iftriff;n:r: "mit(~)~ ''¥ ~ f'iifi~1 ~~!fi'l"llf!4 l~~)tr

qfMHI: 11,11 .. 
vi~ayatatayo bhiintyo 'tyantal'fl vimuktiparigrahe 

bhavati vikrtivyiipiiriiya prabho na bhavanty amub/ 
prakrtim abhitab Sal'flsat(jj)yeva sphutal'fl tava cinmay'irri 

svarasavikasac chuddhiikampopayogapariplutii/J // 9 / I 

0 Lord I you are emancipated from all attachments, and so for you the 
reflections of objects (in knowledge) are incapable of producing vitiated 
transformations (i.e. further seeds of delusion). And so these (objects) have 
clearly taken refuge in your sentient nature (i. e. they have been reflected 
within you), and thus they are pervaded by the pure and active consious
ness whose essence is innately manifest. (9) [559] 

f<Tiimiffri II~) SHfitJ "'°fflf't:ra ~ q'(fq;i ffl'f fflot ;f !fi~ ;f ".l°m! 

'q ' 

qflii! f'I~ ,iii@ 'ff ffif~ ~i~ rut f!fi~ qf~f~: m· ~)'t,~)S-In: 
,if~ lit oil 

nibi,janibirje mohagranthau prasahya viliiyite 
tava param idal'fl jiiiitr jiiiinal'fl na kartr na bhoktr ea/ 

yad iha kurute bhuiikte vii tat tad eva sadaiva tat 
kilaparil)ati/.i kiiryal'fl bhogasphuto 'nubhaval) svayam //10// 

When the extremely tangled knots of delusion have been forcibly dissolved, 
then your excellent knowledge exists only as knower; it is neither a doer 
nor an enjoyer (i. e. knowing involves neither agency nor karmic result). 
At this stage, (namely that of omniscience), that which is done and that which 
is experinced by that knowledge is nothing but that knowledge itself, for 
in reality the "action" of knowledge is nothing but abiding in its own
nature, and its manifest "enjoyment'' is nothing but realizing itself. 
(10) [560] 

f?11~ll'm1~"°R~i~t«: f~f~ ~aJiffl!fiTSN elf ~«~ , 
srra'Rfir.i ~~ct f~lftrff f'!ffi'' ~1 ~~'1itfi{,l-1~~cr.f .-rr~ If(@., 

IIHII 

trisamayalasad visvakr,{iiisukhaikamah'idharaf:z 
sphurasi bhagavann eko 'pi tvaf/1 samagrabharak~amam/ 

pratipadam idalfl vast veval'fl syiid iti sprsato drsii 
sahajakalanakr'i.4dmG.1'ter na cdsti pcnas ta.vu 11111 { 
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0 Blessed Lord ! Although you are one, you shine forth like an unparall
eled king (or mountain), able to support (i.e. know) the entire universe; 
you are endowed with the bliss that derives from ''sport" of illuminating the 
universe as it extends over the three times. Your innate bliss consists of 
knowing, at each step (i.e. about each object), that ''this (thing) has that 
(nature,'' i.e. you know it as it really is). This bliss is indeed not distinct 
from your image (i. e. from your knowledge and intuition). (l l) [561] 

~ ttf~c1) i(~TN(iff ( ;i) l{ 11;lil' S{~ll{~: t=cl'~~~~liiffl~ffi~icf 

fct~cl'lf: I 

~~~r6 ;:r ~f.P.'el'~!fiR:T! fcl';tc1 r;;~f;t: !fi~ ~~t!fill=111111 m
!fi~r~: ,,i~,, 

!iphuraii parito bahyiitmiinii(a)rµ ya e~a mahtibhara}J 
svarasasarasaj jniinasyaitiis tavaiva vibhutaya!J! 

sphurati na jacjas citsarnskiiriid vinaiva nirakulaf.i 
kalaya yugapal lokiilokau parair akalankita(i // 12// 

(While you remain in this world), the great, dazzling (manifestations) of 
your external self (i.e. your sensroy and physical activities) are indeed (sim
ply) majestic expressions of your own (omniscient) knowledge, complete with 
the essence of self, for the body, (being) insentient, cannot act without the 
support of consciousness. (Feel free), therefore, (to) cognizc both finite (i.e. 
occupied) nnd infinite (i.e. unoccupied) space, ([loka] and [alokaJ, respect
ively), for you are cleansed of doubts and cannot be contaminated by exter
nal objects, (12) [462] 

q"f~ffq'~"(fJl'i'm'i~~<f f.r~f ~lt~~"°~ft:m"Q'fql:lpt'\Ej f l;(<lc@~'fll: I 

f.ffimtf.rfu~: Uif~~~tTT~~cnf~fffcf'lli4: <fi'~i:r !fi;tU: tciia~ ~~aqctf.~c1: 11 

nu 

dalitadalanais chinnachedair vibhinnavibhedanair 
anavadhilasatparyiiyoghair vibhaktam anantasabf 

nisitanisitaib saktyudgiirair aviiritavikramaib 
kalaya kalasab kurvann etat samastam atandrital_i //13// 

The entire universe is infinitesimally divided by the collection of the endless 
series of modes, which pound what has already been pounded, cut what has 
already been cut, and divide what has already been divided (i. e. these 
modes are extremely subtle). Timelessly you cognize this whole (universe), 
rendering it into bits (by perceiving every mode) with your extremely sharp, 
unimpeded, and heroic powers. (13) l563] 
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f~ftF(~l~liU\iff qfuf) ~<t~RJ: ~lf'f ff ~a,+;<: , 
,~U1-ff'fiTfa ffltfr~~·"*·n,r""'.i .. ~~""mm ffi! ,, 

r~u 

citihutavahasyaikang<irtkrtarr, parito hathiit 
yad atikalaniit trailokyarri te bhavaty atimurmurabf 

svayam atisayasphiitirr, sarrisad vise$agar'iyas'im 
jagadavi$ayarri jiiiiniinantyarri tavaiva vibhiiti tat I I 1411 

The three worlds have on all sides been forcibly rendered into "blazing coal" 
by the "fire" of (your) consciousness (i.e. you have internalized all objects). 
And these (three Worlds), being known in even their most subtle forms, 
become like a small spark (within your "fire"). Only you shine forth with 
that infinite knowledge which proclaims to great expansion and is not an 
object of the world (i.e. which itself exceeds the size of the world). 
(14) [564] 

~ lifi!flf ill'fll'; ITT•::n;lfli rf ~tinGf: ~@ ffcf itMl•;qlfl+'tf\'ii!i·

~l'IR I 

~lt'!q.ffif Sll"llitA Sl'ctimfrffi«'tffl4tiit!;ri'Gf!lil'fl'5nfq flmt ;fflg 'iiR11f1n ll 

,~11 
kakubhi kakubhi nyasyan dhiimiiny ayarr, na nabhomatiib 

kalayati tava jiiiiniignyekasphulingatularri api I 
svayam upayan pradhiinyena prakiisanimittatiirr, 

aja<J,akar;,ikiimiitrii'pi syiin na jiitu ja<J,opamii / I 15 I I 

The jewel of the sky (i.e. the sun) spreads its rays in all directions, but it 
is not comparable to even a single spark of thi: fire of your knowledge. 
(Of course this is as it should be), for even a single spark of consciousness 
is itself essentially a cause of illumination; (thus), anything insentient, (which 
must be illuminated), can never be compared with it. (1) [565] 

8111•~1\'f~: ~cn:"T~~lf<iai: ,:r.r:miii'A qqf'(VJfci """'~ ~mqifu(m)a': I .. • ' .. , .. (.!-·... ' ,..., 
~clfql-lq1c11"mTfq smt~~Wh'lf~ ;r ~ c!fftNl1otf• IAltif 

N'C<tldl'l II t ~ u 

agurulaghubhib 1a1sthiinasthair gur;,aib sahajair vrajan 
kramaparb:iatim sarr,viccakre niyaty upaves(s)itab/ 

prabhavavi/ayiiviisiidyiipi pratik$ar;,am ak.~aras 
tyajasi na maniik tarikotkirtiiilfl kadiipi cidekatiim //16// 
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You possess increase and decrease of six types, and yet the cycJe of your 
knowledge attains to sequential modes under control of the quality called 
''aguru-laghu," (which prevents any real increase in your space-points). And 
though (you undergo transformations), you are indeed possessed of non
change (from the point of view of substance), for even when you attain at 
every moment to production and destruction (of modes), you remain 
indestructible (as substance} and never even slightly abandon the unified 
consciousness which is like the mark of a chisel (on stone; i.e. it cannot be 
wiped away, but persists through all modes). (16) [566] 

'1i'f1'f'{VRhml~ if ~ff ~qqfff~<lfl<l'Jllmft ~ f'Ntun\' I 

ft'f~w.i ~- "f.i:pn if mt-ira ~" "'"Q.J,ic!il<1i ~'aft ! '111111'11¥11(1_ 

II t\911 

kramaparif)atair bhiivair bhiivas samafll na viglihyate 
samam atibharlit tair dkriinto bhavtiflls tu vibhavyat, I 

tad idam ubhayafll bhutdrtha,n san mitho na virudhyate 
kalayasi sada yad bhdvlina,n vibho kramam akramdt /117/1 

No existent possesses all its modes simultaneously, (for these modes) must 
be manifest sequentially in past, present, and future. (But since you are 
omniscient), you are seen to be completely united with (alJ) the (sequential) 
modes of all objects at once. 0 Omniscient One I There is no mutual contr
adiction in these two (assertions), for such is the true nature of reality; 
you always know the sequences of all modes non-sequentially. (17) [567] 

~q ~ SUCQiifii( If'{)~~~~: '"'fits"°:~ ~f;r~: 

otcl•f'1<tt: ~~St"4od ffl f~ ,~~"arrqro,r ~ "'limllf .. U 

tcu 

svayam api pariit prapyiikdra,,i paropakrtafll vahan 
paravirahitab sarviikiiraib parasya sunirbharal;, I 

avagamarasab suddho • tyanta,r1 tavai,a vijrmbhate 
svabhararabhasavyiipliret,a sphuran sama,r1 4tmani // 18 // 

Your essence in the form of knowledge expands fully (i. e. becomes infinite;) 
although it bas itself come to have the forms of other (objects, forms) 
which are derived from these (objects), it is in reality free from the (objects 
themselves, i.e. objects do not really enter the knowledge, and hence do not 
mix with the self). And although it is complete with all the forms of the 
other (objects, it remians free from passions) and (thus) is pure (i.e. unconta
minated). It is always manifest in your own self, intensely active (in 
knowing) through its own innate nature (i.e. without depending on others). 
(18) [568] 
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tad atibharato jniinaikatvam na niima vigiihase / 

avadhirahitair ekadravvyasritair nijaparyayair 
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yugapad aparair apy ulliisa111 praydsi sukhadibhil;r //191/ 

Although you shine forth on all sides through the constant flow of the 
ambrosia of knowledge, you do not simply attain to unity with knowledge 
alone, rather, you simultaneously attain to the splendour of being united with 
other quality such as bliss, etc., and also with your own limitless modes, all 
of which are supported by the same single substance. (19) [569] 

" ( ~ ) ffi{t,tflffl) m);itli: «~r" ,~ rlffimtfa!'Q""'eirttff' r'"" ! 
~ f~ffl 

•f{dq ~ ~)sf9 ,4.qq<11:1Vf: lfflfQ' 1q •feflli~ 'J,l~·q
~)sfq q~ 1 r~ o 11 

s(s)atalam abhito jiiilnonme$ai/.l samullasati tvayi 
dvayam idam ativyiiptyavyilpti vibho na vibhavyate I 

bahir api pa tan yac chuddho 'si svarupaparliya,;zab 
patasi ea bahir vi!vak suddAasvarupaparo 'pi yat !/20// 

0 Omniscient One! You constantly shine forth with the forms of objects 
(reflected) in your knowledge; (and in this knowledge), neither "over-exten
sion" [ali-vyiipti] nor "insufficient extension" [avyiiptiJ is seen, because 
although your knowledge "goes outside" (i.e. knows the external objects), 
you are nevertheless unified with your own nature (i.e. in reality you know 
only yourself). And although fixed in knowing only your pure self, you 
are nevertheless "externalized" on every side (in that you know the external 
objects. In other words, there is not an over-extension of what omniscient 
knowledge does in saying "it knows the external objects", nor is there an 
insufficie~t description of what this knowledge does in saying "it knows 
only itself." Omniscient knowledge encompasses cognition of both self and 
others simultaneously.) (20) [570] 

~<t~~ anat stlt~f,aif(-
fffi(fq if "111-! U-ll'i)Siff\il~ Jt'q ~Tltfa' 

sn14'fcii(iiQl(i~fijOII! ~q 1:n1fg-
f~Wlr~liit1l~llfll 01i: 'mlcflff'1ntf 11 ~ t 11 .. 
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samam atibhariid etad vytipya prabhasy abahir bahis 
tad api na bhaviin devaiko ' ntar bahis ea vibhavyate / 

prabhavavilayiirambhair vi$vag bhavaty api yad bahis 
trisamayabhuva$ tankotk'i.n:,iib pariikrtayas tvayi //21// 

0 Lord ! Although you shine forth having simultaneously and completely 
pervaded bo~h the inside (i.e. the substance of objects) and outside (i.e. the 
modes of objects), you are not seen to be the same inside and outside, 
for although you become united with the activities of production and dest
ruction (i.e. with th.;: modes of all objects, by knowing their ''outside"), 
you simultarr,!ously internalize the essences of other (existents, i.e. their 
substances or ''insid~s"), which extend over the three times, thus inscribing 
them within your k~1owledge like the mark of a chisel (on stone, i.e. 
permanently). (21) [571] 

f?Jt~q~~~~.:fl~: ~cl'a'~~ 
f~~fa qf~)St~~~i:i-.:t1m TI'~' 

cfqf'o ~ISfFr~ f!lfiig sr.:r) ! ~~- · 
f<JIS(1.{qfat=r: ~ €f ~~~'!l'cl'tQ'T: 11~~11 

trisamayajagatlqtsnaktiraib karambitatejasi 
sphurati parito 'py ekatriitmany asau punaruktata / 

vadati pururiinantyafll kintu prabho tvam ivetarair 
v_i$ayapatitaib pratyekaf/l te sphuranty akrtadvayiib //22// 

The light (of knowledge) shines forth within the soul, pervaded by the infi
nity of forms of the universe, extending over the three times, (which are 
reflected therein). But this knowing of individual objects also proclaims 
(that there is) an infinity of (individual) souls. (In other words, it can be 
conventionally said that for each object there is a "soul" which knows it, 
and thus that the omniscient being comprises infinite souls.) Even so, 0 
Lord, those (so-called) "individual souls" are, like you, not manifest as 
''two" (i. e. modally, by way of production and destruction, but rather as 
indivisible sub~tances), even when they are divided due to the impact of 
objects. 1 (22) [572] 

cl'tTcf~Tfia~cl'fflT f"f~lcl'~~ll' a' . ' 
.tTilfqf'iffiT: f~;a" ~ Sl'cfii:q~~: 

C ,:t C\. ~.~ 

atfq f'a q'Q.fl ffr'f~Tti:tf q=tol if ~~ 

~Qllffll ~SSffl ~ fcAifTilcl'T: I I~~ 11 

1 The precise meaning of the last two lines is not clear. 
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drgavagamayor divyocchviisa niravaralJ.asya te 
bhrsam upacitiih sphuryante te prakampamahodayail) I 

api hi bahuna tanmiihatmyarJl parefJ.a na khm:uJyate 
yad atibharato gatvii "nantyaf!l puraiva vijrmbhitiih //23/1 

The sparkling forms that appear in your unobstructed and perfected intutiion 
and knowledge expand to infinity through the unshakeable greatness of that 
(intution and that knowledge). The greatness of these two is not qualified 
even by the immensity of the other (i.e. by the infinite number of objects) 
because, (by virtue of the quality called aguru-laghu, these two have) reached 
to infinity by their own extreme power, and have thus become fully extended 
even before (cognizing any objects at all). (23) [573] 

'!iN<lfflr~~= ~,it qqJ~lifiqlif.fi: 

fc{~~a"i:~ ct{Jclf~l ~'Oft<I q)ctffa" I .. 
3N' 'q' " q~'" f~'El'f~: lf(.ll'EJ ill' f~1;ffl' ... ... f~" f1=1fl=J~Tlifilttfflll'Titlf~~i: 11 ~ ¥ 11 

yugapad akhilair ekal) siika!fl pad<irthakadambakai}:i 
svarasavisarais tvam vyiityukfif!l bharad iva di1,yasi I 

atha ea na paran siiicasy uccai}:i parais ea na sicyase 
sphurasi militiikiirair ekopayogamahiirasai}:i /J 24 / / 

Although you are One, you forceully play, as it were, a game of ''mutually 
sprinkling water" with all objects simultaneously (i.e. you know them all at 
once. And while this "game'' is played) with the "water" of your own-nat
ure, you nevertheless do not (really) ''sprinkle'' (i.e. touch) anything, nor 
are you "sprinkled" by others. You (simply) shine forth with the great 
essence of unified consciousness, which encompasses the forms of internal
ized objects. (24) [574] 

~~ofi:rin: ~iihTf?J,tft~lr~n~t

~qf~"!.~~~li ~~g ~t:l'l~~T: 

tmm~~ffl'qt~)qt(~q'-

fiffqft;@tlrrt'RiU: ~i<ll' olf f~lf: ll~Y.11~11~~11911 

aviratam ·im<il;z samyagbodhakriyobhayabhiivana -
bharaparb;iamadbhutarthasya sphurantu mamadbhutiil;, / 

paramasahajiivasthiilagnopayogarasaplava -
nimilitiimandanandiil:, sadaiva tava sriyal;i 

//25/f cha II XXIII II 
I have gained the true nature of reality by constant pntctice of both right 
knowledge and right conduct. May your wondrous glories, (namely the) 
extremes of bliss derived from swimming in the ambrosia of realization of 
the· perfected, innate self, be constantly manifest to me ! (25) [575] XXIII 

Visit www.holybooks.com for more free e-books



XXIV 

ekiinekam apun:,apur!lasatataprastlr!lagur/hasphufalfl 
nityiinityam asuddhaJuddham abhitas tejo dadhaty adbhutam/ 

divyanantavibhutibhiisini citidravye jinendre ' dhunii _ 
majjamal:, sahajaprakiisabharato bhiit'iha visvasprsi // l // 

Now we immerse ourselves in (i. e. we think deeply upon) the Lord of Jinas, 
he who is nothing but the (very) substance of consciousness. (That consciouness) 
is one (from the universal point of view) and many (from the point of 
view of particulars), complete (with innate qualities) and devoid (of mundane 
transformations), contracted (in that it has the dimemions of the body) 
and spread out (in that it knows the entire universe), mysterious (to the 
uninstructed) and yet evident (to those who are wise), eternal (from the 
point of view of substance) and non-eternal (from the point of view 
of modes), pure (when only the states of liberation are viewed) and 
impure (when one notes only the mundane states). It is wondrous (by virtue 
of possessing these seemingly contradictory qualities), and is on every side 
endowed with shining glory, bursting forth, shining with infinite, majestic 
splendour, touching the entire universe, glowing with the power of its innate 
light. (1) [576] 

~11Pff~lliU~~ffllR~if
'lifim~ri~o)i"§C!'li'llqri1111€'iit: 

awl~<t!t~T~llinf~ ff ... 
.ff~: srmf..cl' ~~ ~ ~'!~ '1rcf: 11 ~II 

ekasyakramavikramaikarasinas trailokyacakrakrama -
krr<Jiirambhagabh,,ranirbharahaJhotphullopayogiitmanab I 

anandotkalikabharasphu1ad atispanasvabhiivasya te 
nadhanylil:, prapibanti sundaram idalfl rupa111 sugupta111 

svatal:, /12// 
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Unfortunate beings (i.e. those who have not realized the self) are not able 
to take in your beautiful form, which is hidden in its own nature, unparall
eled, endowed with the power of non-sequential (cognition, i.e. knowing all 
objects simultaneously. Furthermore, your form) embodies the applied 
consciousness (i.e. the activity of knowing) which has blossomed through 
its own great force; it is the spontaneous and profound activity of cogni
zing the revolving cycle of the three worlds, and its nature is crystal clear, 
made evident through the blooming of the buds of bliss. (2) [577] 

f.l':")..fu~ ~ ~.......,.f'lffl) ~ ~,;;q,;r,;rcj~-' "i$,''' ~ 

ifl-11'~11}~4i4il'li'f'51n'IT~lif-.:r: I 
.. f;~ . ~---c 
._a•Ql+jd9~ if~ff ,'fi:,C'I "'"'"''"''isrrn 

lffi~ ff1f ~ irr• $ ""'" ? ··~·· ' ... 
nit,s'imno ' sya bhariit skhaladbhir abhito visvasya s'i.mny ujjvalair 

valgad valguniriikulaikakalanakri<}iirasasyormibhib I 
caitanyamrtapuranirbharabhrtaffl sphitaf!'l svabhii.vasriya 

p'i.tvaitat tava rupam adbhutatamaffl miidyanti ke niima na 
II 3 II 

Who would not be intoxicated by taking in your beauty ? (For this beauty) 
is most wonderful, fully endowed with the "goddess of prosperity" in the 
form of its own-nature, completely filled with the flooding ambrosia of 
consciousness, throbbing with the waves of the essence of the "sport'' (of 
knowing. And these waves) are beautiful, unparalleled, free from afflictions, 
clearly sparkling, and crashing upon the very ends of this limitless universe. 
(3) [578] 

~: ~ ~~~'fi:l<S&ifim~ 

fiil;lqffi:tlllQoi ~"Tifq-q; NiElilMf«a: I 

1:ffqlCI lttcfi:tcl@l~clEliNi(iiElilEli'1 R-l lciEifl' . 
iAwlif41ii<fti .. HlfqfiN~~(,lf)~ ~ '1TRlfa 1rit11 

ekab ko 'pi ha/hiivaruddharabhasaspharaprakiisas tvaya 
cidv'iryatisayena keva/ssudhiipi!!,rJab kilal01jitab I 

yasyiidyapy ativalguvalgitavalat kallolamiiliival, 
trailokyodarakandarasv atibharabhras(s)yad bhramaf1l 

bhramyati /14// 

With the great energy of your self, you have churned the mass of ambrosia 
which is unparalleled, extraordinary omniscience; the extensive light (of this 
omniscience) was formerly obstructed (by karmas, but is now unhindered). 

The infinite sets of waves of this (omniscience) are extremely beautiful and 
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active, and even to this day they course through the caves in the very depths 
of the three worlds (i.e. they encompass the entire universe), destroying 
delusiom with their great power. (4) [579} 

~)'6BfA)qtra:fcffl'a~~~1'1 \1.-+1'-.l't"-. ~ ~ 

~nn'fTfrio~lli~.r~).fcfnll'Tfo'-f: 
~)~f~~Tqifg~T: tfTI{lf i:fS~(f ff 

._, C'\ ~ 

f~)il'l)ffi°"!li'Tim:rill~~,;;r~o;iwl:f:trmt;rT: 11~1 I 

drghodhadrr)himopagucjhavitatatrailokyabharonmukha -
vyiiyiimiirpitaca,:zcjav'iryarabhasasphiir;,bhavaj jyoti~af:i / 

ucca,:zrjotkalikiikaliipabahuliif:z sambhuya muficanti te 
spa~fodyotavikiisamiifflsalarucas caitanyan'iriijaniil;z //5// 

The ''waving lamps'' of your consciousness simultaneously give off a clear, 
sparkling, pow.)rful light; they are filled with glowing flumes, and the rays 
(of their light) are extended by the force of that excessive energy which puts 
forth great effort in bearing the burden of the three worlds. (And this 
burden is) firmly em')raced by the fully expanded intuition and knowledge. 
(5) [580] 

t:t!li~tfi':;Ji'i9~~Gl")~q"U"atrl~i~~i:I': 

<iiTS~lifiTii:f~T ocJ fc1~ ! f.f.:un,: fcf~T'i ,~,: 
~~<T'ii~f~~r{~qi:ifcftlcfSIT'~TTI+f'Sfl~-

i~ci lffq' :tl~cl': fcflflnq' fcfRTii:f~: m ( ~m~) II ~ II 

ekasyocchaladacchabodhamadhuradravyatmanonmajjatab 
ko 'nekiintaduriisayii tava vibho bhindyiit svabhiivaffl 

sudh'i/J I 
udgacchadbhir anantadharmavibhavapriigbhiirabhinnodayair 

devatva'71 yadi niidyatal:, svayam api sviidiintarail:, saraye 
(siidhayet) //6// 

0 Omniscient One! You are One, manifest as the embodiment of sub
stance, beautiful through your sprklingly clear omniscience. What intelligent 
person would attempt to separate you from your own nature (i.e. claim that 
consciousness and soul are partly identical and partly non-identical merely 
to establish the doctrine of anekiinta, (which advocates such a separation), 
unless that would establish (the fact of) your soul's innate divinity ? (i.e. 
The point of the anekiinta doctrine is to show the ever-present potential 
divinity of the soul in bondage, without rejecting its actual mode at any 
given time.) . This (potential divinity) can be established through the (fact 
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that there are) always different experiences (of the soul) which arise in 
various ways, together with infinite qualities (i.e. where differentiation and 
change are evident, perfection is possible). (6) [581] 

o1~);:q1~mnm f~) ~'eg~~-

i<f ! ~~~ fcf~~entt'"fcl'lf<ti:rf vr,~fi!'~ , 
1{Tcfnflcf~~1'ifcf~~cf<{tcn.=~ ~ 

1{W!'6~~11.t~rsfq 'ff~ ~ ~crm~: 11\911 

anyonyiitmakatiirasiid iva mitho murcchadbhir ttcciivarair 
deva svasya viruddhadharmanivahair nirmii,;am uddiimayan/ 

bhiiviibhiivakarambitaikavikasadhhiivasvahhii1:asya te 
bhiity uccair anavsthito 'pi mahimii samyak sadiivasthita/:, 

//7/1 

0 Lord ! Your own-nature consists of that uniform existence (i.e. contin
uity of substance) which is supported in its expansion by both existence 
and non-existence (i.e. production and destruction of th-:: mod,-'>). And your 
greatness consists of increasing your own creation (i.e. attainirg to infinity) 
by way of the collection of high and low contrary aspechc, which have 
joined together in "mutual friendship." Although (this greatness) is not 
stable (from the point of v~ew of modes), it is (from the point of substance) 
ever stable and shines forth beautifully. (7) [582] 

f~ qfTIJ4q~S{~ li~ ...... 
f-1::t ... '&RdSl'cri~fq .... 'llil~'llilfw.li':rl~ 

irotfTCm:nm~~ cf~~ .... rtlfo1"~.ft<frt'f 
~m,.:~ a-iffl ! ffl~~f~;i ~~ ~ <t: Iii.II 

cinmiitra,rr parisuddham uddhatarasapriigbhiiram eka,rr sada 
cicchaktiprakarair anekam api ea kr'iqatkramiid akramiit / 

dravyaptya 'tinirutsukasya vasatas citpil){iaca,p/.atvi# 
sviitmany adya tavesa! siisvatam idart1 tejo fayaty eva na[J 

//8// 

0 Lord ! you are totally indifferent (towards attaining external objects) 
because you have attained to substance (i.e.) to younelf. You are comparable 
to a blazing sun, a mass of consciousness, and being such, you dwel1 within 
your own self. Your consciousness is perfected on every side; it has 
reached the greatest height by its intense, unified self-experience, and always 
"plays" with the expressions of its various powers (of knowing), both 
sequentially and non-sequentially. It is both manifold gnd eternal, a light 
which is today victorious and makes us aware (of its glory). (8) (583] 
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• _c.._..:;_c.: • ' ~ 
~'!J'<11<11<11e1 ... ,~m ~ •J<alttd: 

qq{q(qllfijll\.llOiilf~ql '1icif~fti '"~"' l 

~lfi)sfq fci\.l(.qO,llqfu&€'1f'1::stS4~: fq:j'{-.,. 
r~u~a'ilffliltfilt m ~ , .,,N"qa: 11t11 -~"lil'\· ' .. 

vartsyadvrttavivartavartimahasii dravye,:,a guptayati/:i 
paryiiyair. avak,ryamii,:,amahima niivasthitim gtihase I 

eko 'pi tvam akhav{iakha,:,(jitanijaprtigbhiiradh'iral) sphurac 
cidbhiiro 'dbhutam iitano# paromam kasyesal notpasyatab 

//9// 

You "preserve your stability" (i.e. you remain infinite) from the point of 
view of) substance, (even though this substance is) pervaded by the glory 
of modes, both past and future, (Rut) from (the point of view of) modes, 
your greatness has been scattered, and (in this sense) you do not attain to 
stability. 0 Lord ! You are very heroic, by way of your partless and 
yet divided 11ature (i.e. only a great one could subsume such an apparent 
contradiction); you shine forth with the immensity of consciousness, and 
as you stand alone, who is not filled with great wonder at the sight of 
you ? (9) [584] 

~a mmt ~r~ -q~ritffl ~ m 
ll~ ffillmf f~q ~ ~ ! ~~ I 

l{ROO~)~ .mtFffli ifllffl 
f'1NOtflnfetlfilti{pttf4ffttfi'ilft41Gi'iJIOllit114t: II to II 

yan niistiti vibhiisi bhiisi bhagavan niist'iti yac ea svayaYfl 
bhiiviibhiivamayaY/1 tato 'si kim api tvam deva! jiityantaram/ 

bhiiviibhiivomayo 'py abhiivamahasil nabhiivatiiYfl n,yase 
nityodyotavikiisahiisavilasac citpi1,1r,laca1,.u/.odgamab J / 10// 

0 Blessed One I Since you can be described by (the expressions) "exists" 
and "dose not exi<;t," your are, 0 Lord, a special sort of existent, embody
ing both existence and non-existence. You are endowed with a great light. 
a mass of consciousness which is rendered beautiful through its expanding 
lustre. Although you consist of both existence and non-existence, you are 
not led by the glory of non-exitenc,e (into total voidne<;s.) (10) [585] 

f111,c11¥1<fc1¥1,,f.,~<qf<..,eunn ll11r.n-
~Rfq Sl¥141¥lf,tf€'lfd'dff101'~4'T I 

l{~qfj41(111q:1ftf sttfld4tl'1 ~ 

tqW<'lffilf<14R,('lq~(,lcl§(,ll '1~if4¥11\'li(")~ II t t II 
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viJviJkiira,ikiiJanirbharaparicchedaprabhiibhlJvaniid 
antargu,Jham api praktisam abhitas tat tat svabhara.Jriya 

bhiiviibhiivapinaddhabodhavapu$i pradyotamane sphuta111 
tvayyetac cltivallipallavatultif!I trailokyam ll/ii(a)fflbyate 

/Ill// 

0 Lord ! Whil~ you continue to illuminate (the universe), you are one whose 
body (i.e. knowledge) is pervaded by both existence and non-existence. The 
totality of objects is internalized and thus comprehended through the power 
of your light; and (yet) this entire triple world remains illuminated on every 
side by its own innate glory (i.e. the objects, though internalized, remain 
separate from you. But this triple we,rld is) comparable to a (mere) "leaf'' 
(relative to) the "creeper" of your consciousness (i.e. it takes up but a tiny 
portion of the range of your consciousness). (11) (S86J 

~ ........ ..&': 
lr.a:ffl1t!~'TI1'~~('1llfl'cf-

f..P.~~lf\'fflf~~: lln'Slf '11'~'11mR I 

~~ fll'qf~f"' ... .,+f~e: ~)sfq fii-a&arall: 

~ ~ 'Q'1f~i:RN'cff N..P.lij Sfl:fiilflli(UI llt'~II 
" 

antal;,stambhitasavadhanahrdayair deviisurals tarkitaJ 
citsankocaviklisavismayakarab k<J 'yfP!1 svabhavas lava I 

ekasmin svamahimni magnamahasal;, santy<> • pi cicchaktayab 
sve sphurtyii yad anantam etad ahhito ,iJva,rt prakliJyli-

satt //12/1 

What is this wondrous nature of yours? Gods and demons, their hearts ever 
mindful and unshakeable, have speculated about it, and (this nature) produces 
astonishment (in them), because of its (simultaneous) contraction (by way of 
intuition) and expansion (by way of knowledge). The powers of your soul, 
although fully immersed in the greatness of your unified self, i.Huminate with 
their own glory the infinite universe on every side; a:nd yet, (while doing 
that), they continue to reside in themselves. { 12) [5S7} 

Al'flMifiii\ttti't¥r'114S"1Sil"l ltti011,Cfitft:ffl: 

~~: '1m1@ll' ~ f~ fiE"c*tffll' 1· .. .. 
~ 'Jt1Qf,ai,n4111cft fcffii "1fffl ~ 

~sfq ~~T ~'ff ~ ~ II n tl 
ni;kampaikadrefhopayogasakalapriil)iirppa,:,asphotit iib 

spa~tiinantarucab svasaktaya imii vifvak sphufantyas tava I 
lkramya kramasannivesava.Jato vls11ar,, sama.,tam bhariUI 

bhriJMty<> 'pi praJabhiivruuddharabhalll kyanta· O'a t'~ayi/ / 13// 
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The powers of your (omniscience) are manifest on every side, clear and brilli
ant with infinite rays (of knowledge), brought forth through the firm, unified, 
and totally unshakeable application of consciousness. In shining forth, (these 
powers) pervade the entire universe, resting upon the seqential (modes of 
all objects). But (from the non-conventional point of view, thLy) rest in you 
alone, for their "speed" (i.e. activity) has been forcefully contained (therein). 
(13) [588] 

;N1f.:af'lf«fk+1"1iflMqf~: ~~: 'SRffl"ltl"T • • 
~ ! cfcr,,:lfqf~ mfcf ~cfflffli{T'ltf11TTI''f"1"T I 

f<fi" .. (dlSI ,sfq R'51"5limAlffi~m+H"~{,141 
cflflf~fcf~t.1"~:;;j"~fflfrT: fcflf flm@~ 11 t V 11 

drgjiiaptisphuritiitmaniisy anavadhi!:z siintab pradesasriyii 
deva kvapy avadhir na bhiiti bhavatas tenopayogiitmand / 

kirrz tv atrapi nijapradesaniyatiinantonnamatkelayo 
vak$yanty ak$atavisvaghasmaracidulltistib svayarrz siintatiim 

//14// 

0 Lord! You are boundless, an embodiment of fully manifest intuition and 
knowledge. But you do have limits when seen from the point of view of 
your space-points, (which are finite). Nowhere is your limit perceived when 
you are (viewed as being) the embodiment of applied consciousness (i.e. 
omniscience). But in this world, the (very) expanse of (your) consciousness 
which internalizes the entire universe (as object), itself points to (the fact 
that you) possess boundaries, for the excellent and infinite activities of this 
expanse (of consciousness) are restricted within (finite) space-points [pradesa]. 
(i.e. The number of objects is infinite, whereas the space-points of the soul 
are myriad but finite.) (14) [589] 

~Tcf :.i(rrRf ~ qfun,-~ffHfT~ 

10..q~., ~"° mfc1 ff"?lfq ~~ +4'r.:f: mt t 

t;i")~.,qn1~vll+1f~ ~ ~ ~) ! ~ 
~Tcf ("1 (+1'i:H1 I fctfil<"tll+i f;rq"T snt.t: 'q'lflcf)~: 11 ~ V.11 ~ ,. 

majjant'iva jaganti yatra paritas ciccandrikii.stigare 
duronmagna ivai$a bhiiti tad api tvayyeva magnab sadii r 

lokaikantanimagnapu,:,yamahima tvarrz tu prabho bhtisase 
bhiiviiniim acala'vicintyamahimii priiyab svabhiivo 

'dbhutab //15// 

The three worlds are submerged, as it were, in the "ocean" of "moonlight" 
(spread) . by your consciousness. This world exists independent of you, but 
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when seen as (an) internalized (object), it always appears as (if totally) 
immersed in your (self). 0 Master! You shine forth as one whose wonderful 
splendour has blissfully pervaded the very ends of this unjverse. The nature 
of reality is indeed mysterious! Its greatness is unshakeable, beyond thought, 
innately wondrous ! (15) [590] 

,?.l"Fc'I': ~f~sfq ~\'l'T ;Jf~S'51i1to1:llfqf<{ 

"fiT~)~~f!ll'J<cfm~T l!fiTSt:J oq~ oqmii\' 1 

~1~ ~l:Af~fr.t i:mf ~q;~~fSJl!fn'~T 
~~( ~~~)q-~~lfif~T~ 11~ 11 t, II 

sviintab kuefmalite 'pi kevalakalii cakre 'kramavyapinl 
kr,efatkroefagrh'itavisvamahimii ko 'yam bhavan bhasate / 

l,nasya s11amahimni yasya sakalanantatrikiiliival, 
pujasrad (pu$pasrag )makarandabindukalikli$re'l)isriya,r, 

· giihate //16// 

The collected rays of your omniscience are restrained within the self, and 
yet at the same time rest in the grandeur which comprehends everything 
simultaneously. The totality of the infinite rows of (objects in the) three 
times appears to you (as having) beauty (like that) of the manifold particles 
of pollen which fall from a flower; and the grandeur of this active world is 
held, as it were, within your "lap" (i.e. reflected in your knowledge). Who 
are you, (to be able to encompass everything) in this way?! (16) [S91] 

~J<o;i:an~ ifl'lt~~= '!;;i~~ "' 
~T ft,lffcrdffl Wclmrcn'f trcfmnflcffl: I 

' " 
~qca9q.,;:af °"qQ;mt'Stlf~m"J)~-... ' ' 

~ f<t~)sfq f~ ~cPnf!q'cQitaf.;f'lf:ffl~: U ~13 II 

purvas cumbati naparatvam aparaf, purvatvam ayiiti no 
naiviinya sthitir asti santatabhavat purviipar'ibha1•ataf, I 

durodgacchad anantacidghanarasapragbhararamyodayas 
tva,n nityo 'pi vivarttase svamahimavyiiptatrikiilakramab 

//17// 

The prior (mode) does not touch the later (mode), and the later does not 
become the prior. There is no condition possible for things in a stream 
other than ''first" (followed by) "next" without (actual) contact between 
them. But you undergo transformations while remaining eternal (i.e. there is 
continuity between prior and later in you). Pervaded with greatness, 
you encompass the sequence of three times; you arise gloriously in (all 
your modes), within the context of a tremendous force of overwhelming 
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expansion on the part of your infinite consciousness,. (a consciousnus) which 
is like a mass of ambrosia. (i.e. The modes arise in the context· of sub<stance.) 
(17) [592] 

~nih:)ro'11'.t.~ct~~T~'!~l~ 

sm:t~f~~fct~<l'!fiT~Tfi:flllT;im;:JT<J I ' ~ 

ITT~ll"ltiJffir~~lfT~~fflP-f"'-
1.:T~l!f fl!l''fffi1lffl' r~ ~ r.,Tf~: f'fi~'I' 11 t ~ 11 . ~ . ' 

gambh,rodaravisvagah varaguhiisa11J vrttanityocchvasat 
prottiilotkalikiikaliipavilasat kaliiniliindo/aniit I 

arabdhak,amavibhramabhramakrtavyavrttil,/iiyitair 
(l.tmany 4va vivrttim eti kila te cidviiripuraf, sphuran 

I /18/ t 

The stream.ing "water" of your consciousness shows itself (endowed with) 
the "sport" of (visible) transformations; (these transformations) are produced 
by the movements (i.e. changes in the objects) which have begun and have 
continued sequentially due to agitation by the winds of time, and thus the 
stream (of consciousness, coursing through the ''deep cavern" of the profound 
universe, i.e. knowing a11 objects), is beautiful with the "waves" of rows 
of vikalpas (i.e. reflections of the ever-changing objects. And just as a stream, 
though agitated, does not flow out of a cavern), so does your consciousness. 
showing all its vikalpcs, remain within the soul. (18) [593J 

at~:~tlf~'Ufll'T'lfq-q-"° (TI) ~IIT~rpn 
~1"~l'fT~~i[.R~~~~: 

~n:q;ra~~,: l,fi'~,.:ff"' if1fflq'.:f ! ~, l'f~-
' " ~~•f.cqqvn~ if~ f.f1>lfift:qcf: 11 t '(. 1 .. ' 

antat,k~obhabharapramiithavivas(s)avyiighur~anavyiikulii 
vara,nviiram anantata,Janabhavadvisvasvabhiiviintariil;, / 

kiiliisphiilacalatkalal;, kalayasi svamin sada tu/avac 
cittatviic ca/itaikaca'fJ.rJimagu1)dd dravye~a ni~kampitab 

//19// 

0 Master! Although from (the point of view of) substance you are eternally 
unshakeable, (from the point of view of modes) you are endowed with a 
consciol.lfilleSS like a piece of fluff (i.e. which flies about here and there). 
And because of the extreme instability (of that consciousness), you attaill 
to th06e variegated aspects {i.e. modes) produced by the impae.t of time. 
Indeed, your ,various) upects are helplessly afflicted with momentariness 
produced b;J, ianet agitation (i.e. by the nature of reality itself). And because 
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these (momentary aspects) repeatedly create "distances" (i.e. separations or 
distinctions) in your own-nature. you attain to differentiation. (19) [594] 

'~~<iOl"\"IM'ff'{~~ffffR~~'"{fw-
& 

f{!C!fi! f'f A'ff'fffl'l~!ffl ~,f~~ll'ff: I 

~'"'1lffll'TSS'f111uiqm~e:n 
~f~ff f.m!": ~ftf ~ f ritr ft"fcl'I! 11 ~ o 11 

1vairevollasitair anantavftatajifdnlimrtasyandibhil 
trpyan visvavisarpipu$kaladrsii sauhityam asy iigatal; / 

sandranandabharoccha/an nijarasasvadiirdramadyanmahii/., 
svasminn eva niraku/a[, ka/ayasi sviimin sadaiva sthitim / 

//20// 

You are satiated by the bubbling fountains of the ambrosia that is the 
infinite speed of (your} knowledge, and you come to fulfillment through your 
abundant intuition, which extends throughout the universe. Your light has 
reached great expansion by (experiencing) the taste of your own self-nature, 
(a nature) which rises up with the force of extremely profound bliss, (Thus), 
being free from affliction in your own self, you remain well-secured in that 
self, (20) [ 595] 

f~~~~ ffffii 11li')qlf)mre:-

v~m;,.:c1~~lf ~a-)~ m· " ff 
~!li'Tm~(flqrila1qe_ff: "°)stt ~intf'f: flfi'I' 

1n~t~i:1rcm~~= m~1~ qi\~'!: 11 ~t 11 

ni$kartrtvaniri.hitasya satata,µ gii</hopayogagraha
grastiinantajagattrayasya bhavato 'py anyena kiirya,µ na te / 

mddhaikaskhalitopayogamahasab so 'yaf11. svabhiivalj kila 
grahyakarakarambitiitmavapu$ab sak$dd yad udvik$a{lam 

1/211/ 

You are free from all desires, because you are devoid of the (sense of) being 
an agent (kartrtva]. And thus, although you ''devour" (i.e. know) the entire 
triple world with the ''(eclipsing) planet" of your fully applied consciousness, 
there is no purpose (motivating this knowing) of the other (objects), for 
truly the direct cognition of the self, (a self which) embodies consciousnes'I 
entirely pervaded by the forms of the knowables, is the own-nature of your 
light, (i.e. of your) pure, unified, and immovable consciousness. (i.e. you are 
directed towards the self; knowledge of objects is incidental,) (21) [596] 
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~T'l'm;:r;a;;ftqqo1at11qRflmiTf'ffl-

~qrr<flfil (qf{Tfitif~!'fT ri ""' 'liMct I 

a:c l'lfi"tl l,i\"ltib~ifitin~Tf"lctt off~c~q) 

~rr1:fm ffi'ftlr f;:r'('ict'(f""' ,~f;c1 \il'tci r~~ , , ~ ~ 11 

uddiimodyadanantaviryaparamavyiipiiravistiirita
sphiirasphiiramahormimiirnsa/adr ,slim cakre tava kr'iefati I 

ii.kriimyiikulakruamarmamahimaprottiinitiirn nas tviJo 
bhiiviindf/1 tatayo nirantaram ima muiicanti j',vam kila 

//221/ 

Your collected [cakra] cognitions are well-nourished by huge waves (of cons
ciousness) that rise high, fully extended by the excellent activity of forcefuJly 
rising infinite energy, And under the impact [kr,{iati] (of these cognitions), 
the continuously manifested rows of our (vitiated) states [bhiiva] (of consci
ousness) unceasingly abandon life {j.e. are destroyed. Indeed, even) the 
highly stretl-hed glory of our ''light" (i.e. our mundane consciousness) is 
overcome {i.e. destroyed when we perceive the splendour of your omniscience, 
and we thus attain to self-realization). (22) [597] 

~ffl1{1:flq~q-q~f« ~JQTsfm:l-. . 
f~~'Vli ~~cfq' ! '(~ffit(;a"'l"U,:ctf'f: I 

. . ~ 

f"l'Aclitftf~a' f}'ff('~~'(~S(ffll~il''(l 

~t"'tf~mi'Atdm~tf~'69ill: 11 ~ ~ 11 

drgbodhaikyamayopayogamahasi vya,irmbhamii!I• 'bhitas 
taik$,:,yam samdadhatas tavesa rabhasad atyantam udyanty 

amub I 
visvavyiiptikrte krtiidbhutarasaprastiivaniiefambarii 

darotsiihitaga{lhaviryagarimavyayiimasammurcchaniib I/ 23 // 

0 Lord I When the glory of your applied consciousness is fully expanded on 
all sides, possessing the unity of knowledge and intuition, you hold the 
sharpness (by which all things are known, and at the same time) the treme
ndously widespread activities of your extreme and fully developed energy 
are abundantly manifested with great force. These (activities) bring about 
(the experience of) the essential quality [rasa] (of the soul), so that the 
entire universe (may) be pervaded (with omniscience). (23) [598] 

r~~1mrfctmttr.it'l'lfb~1~~~~nrtfcrct

f!Jfl~l~tcr~~ ~!.ffl: fct o{T'I' f.f<iu4~ I 

~tfl5':ltfq ir,:nqq~~~°Rtt:t .. 
~tf~~ ffif ~T f'f.ll~ ilfi!"!•ifa II~¥ II 
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ni$kampripratighopayogagarimriva$/ambhasambhiivita
svii.tmiiriimamahodayasya bhavatal:, kirrz niima nirvar{l,yate I 

yasyii.dyiipi maniig udaiicitacalajfiiiniificalakr'irjayii 
helandolitam iikula!fl tata ito vi$VDffl bahir ghitr!lati //24/ I 

How can you be described (by mer~ words)? For the bliss of your self has 
risen to tremendous (heights), due to the greatness of your unshakeable and 
unobstructed applied consciousness. (Furthermore, even during your· mundane 
states), the universe, ''wandering" outside your knowledge, was overcome or 
"made to move" (i.e. known) by the "sport" (i.e. activity) of your (super
natural) knowledge(s), such as avadhijiMna. (How, then, can your omniscient 
state, which is even more glorious, possibly be talked about?) (24) [599) 

;nw ( m) wm1~~~='!.t tf~ :nmrf~ 
,.nc'f)S~Rcffll' ~c'fff i'ITTI~ ~mo q 

~"\m"ssr.nf~'iiffU1iQ('l~~·h1m~~,~-
'Jfit•trif'ufftt mor~~ re1~ fcJ~r.. .. Rir.'I': 11~~11'iJ 

ll ~ "t II 'iJ 

ucchangocchaladacchakevalapayabpure tava jyayasi 
sniito 'tyantam atandritasya satatarrz nottiira evlisti me / 

l,liindo/itacidviliisalahar'ibhiirasphuJiisphiilana-
kr,r.liijarjaritasya s'itasivavad Vi$vag vil,niitmanab 

//25//cha// XXIV 

I am well-bathed in the supreme, sparklingly clear flood of the "water" 
of your omniscience, and (thus) I amtotally free from all sloth, with no 
way of emerging (from), your (omniscience. This is) because I am on every 
side dissolved, like a piece of salt, by the ever-breaking sets of waves of 
(your) manifest consciousness, which constantly "move in a sportive manner" 
(i.e. which engulf me). (25) [600] XXIV 
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wea,ffQ ~ lff1i """'"" c1i tr'! ~: ~'-" 
f1'Tf'f'Jl~i!4fi'11111Ult~tfl~ 1;1'{'qf~f~: I 

~¥fticl+i~-tt1H5"i't*l5'~QQ· 

'§W1ffll~'iflfi'{qzi: U'flf~l=f; ~t 11 ' 11 

1paifikrtya hathiit katha,n katham api tva,p yat punal,, sthiipyase 
sviiminn utkatakarmakii.Qefarabhasad bhriimyadbhir antar

bahib I 
tad devaikakalavalokanabalaprau<Jh,,krtapratyayals 

tungotsdragalatsvakarmaparalai!J sarvoditaf:,. prarthyase / / 1 // 

0 Lordi You are somehow grasped by means of great exertion on the part 
of those who, as a result of the speed of the rise of severe forms of karma, 
"wander around" both within (themselves, i.e. in a state of delusion) and 
without (i.e. in various existences): but then (you are) again abandoned 
[sthapyase] (by them). But those (people), 0 Lord, whose faith in you is 
mature and firm on account of the strength derived from observing (even) 
a single one of your a5pects, are dissociated from the coverings of karma 
by means of a tremendous casting-off (of these karmas), and these (people) 
seek (and thus attain) you, (you) who have risen for (the benefit on 
all. (1) [601} 

nt<fmilff,ct rem~ a fllif.s::qqiri1i ;r "'!: 
~ ~ ~ ~1Tfct 'l'f~qi 'U'Tlf~~i(l:J~\'ll.f I 

~ ' 
c'l'l@'fll'-t'~~~.A'q11'1'; f~~= 

~: '~<!cR~ f~ f,qtii!~i1: ~l<!_ I I~ 11 

devlivlirakam asti kincid api te kiiicijjiiagamya,,, na yad 
yasyiisau sphufa eva bhiiti garima riigtidir antarjvalan / 

tad vatayanapasyatdm aharahas ca,pJal) kriyii{iambarat, 
spa~rab spa~rasamavrtas tava kila spanarvahetub kramat 

/12// 

0 Lord! There is some (subtle) thing that obscures your (nature from 
people, a thing which, being subtle), is not understood by those of little 
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knowledge. For that (ignorant) person, bm ning ir.side, the weighty (bond of) 
attachment, etc. is evidently the cause (of failure to pcrcdve you.) And for 
that person, (foolishly believing that activities in the world are the ••window" 
through which your nature may be seen), activities becc,me (morL) se,vere day 
by day (i.e. he performs them with ever-increasing volition and attachment, 
and thus they become) a "closed window" (i.e. the very thing which hides 
your nature from him). Hence, that which is clearly the means of making 
you evident, (namely knowledge), becomes, (as a result of activitks), gradually 
obscured. (2) [602] 

~q-"~~lf ~~= mr: ~f,;;~lf 
il"11' i!i~,r~~qinr~~)~: ~il'tt ~R~t: 1 

1l ~ iRl'"t ~ ~vf;it ~~~~-

~~ f~~ filllra~flittm~ffl~,11.Tlfiaii~: 11, 11 

pilrviisal]Jyamasaficitasya rajasa/:l sadya/:l samucchittaye 
dattvii durdharabhurisal]Jyamabharasyora/:l svayal]J sadara(t I 

ye pasyanti halad vidiirya kapafagranthil]J slathatkasmaliis 
te vindanti nisatasaktisahajiivasthiistham antarmahab 

//3// 

As to those who are free from all impurities, having forcibly cut the knots of 
crookedness (i.e. of even subtle attachment), and who have with great revere
nce given their hearts to the manifold collection of extn.,mel)' difficult restr
aints in order to effect the instantaneerns destruction of the dust of karma, 
(karma) amassed by lack of restraint in the past, they obtLin the inner 
light, secure in tneir own natural state, endowed with perfrcted powers. (3) [603] 

q f~'IT«le'."ffi'{ ~q~::;m: "Fsn'~q;fi-
l!,l1Jft~~"fffl'Eiif.J ~~~ifl.Jl,.'cfctf{: I 

a- fcrftT.JQift~crf;ff "~ sncq f~T1i f~ 

$1t~~)lflirrrrrf~wr~t~ l~P-oTlf: 11 >t 11 

ye nityotsafanat ka~iiyarajasab siindrodayaspardhaka
Jre1filanghanaliighavena laghayanty iitmiinam ontarhahil;i / · 

te vljniinaghan"ibhavanti sakalal]J priipya svabhaval]J svayarn 
praspaffasphutatopayogagarimagriis'ikrtiitmaJriya(t //41/ 

And as to those who constantly shake off the dust (of passions) and who, 
by the speed of destruction of the rows of sharply rising karmic matter, 
make the soul light (i.e. free of the heavy weight of karmic bondage) both 
within and without, having attained to their complete own-nature, they 
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become omniscient by reaching the glory of the self (a glory which is) 
grasped by the greatness of complete and fully manifest active conscious
ness. ( 4) (604] 

if~:qft~f~f~~ fcl"Oic§ .. q~i:fi~~: 
·~ .... ~,, c. "' • "' 

gm:flllf fflil=J f~ ~;sn~qf f'fflqf~ Q I 

1ctf.:11ta*t1'ffi ~ ~ ffl~lWll~: ~(w)it 
~'T'ffcf ~<TI,,""<'!' lfii{p!~T: -.;q~'q 'll'i~ 11 V.11 

biihyantabparivrttimiitravilasat svacchandadrksa,rividab 
sriima1Jya1t1 sakala111 vigiilzya sahajiivasthii111 vipasyanti ye / 

purviiviiptam apurvalti'll sapadi te sak~iin nayantaft s(s)ama111 
muldny eva lunanti karmakusaltib karmadrumasya kramtit 

//5// 

And as to those who are endowed with the unrestrained intuition and consci
ousness that shine forth with reference to the internal (i.e. the self) and the 
external (i.e. the objects), respectiveiy, having attained to complete asceticism 
(i.e. having fulfilled the mahiivratas), they experience the natural state, 
mindful (i.e. proper and unattached) in (their) action:,.. And having carried 
their previously-att,,~ned peace to a state never reached before (i.e. to 
perfection), they cut, (as it were), the very roots of the tree of karma. (5) [605] 

~ 1fcE~q1l'llf~(+h4fd l..ff'(lfR11"0t-
... 0 ,. 

~ qf'ffl: 'li'ml'~t~illlllq:t: I 

a' ffi! a~~-fqfqaf~R(lqR:m~ fg'@'t: 

'n'l:ff.:o fcflf'"1ff ! ffl~l{~: ~!'f! ~~,~4! 11ft 11 

ye grh!Janty upayogam litmagarimagrastlintarudyadgw:za-
griima!Jya!fl paritab ka~iiyaka$a1Jlid avyagragii{ihagrahli/:l / 

te tat taik~,:,yam akha1Jrjapi,Jefitanijavylipiirasiira111 sritiib 
pasyanti svayam 'isa siintamahasal;, samyak svatattviidbhu

tam //6// 

And as to those who, on account of the destruction of passions on every 
side, firmly hold themselves free from afflictions, and who posse~s the applied 
consciousness [upayoga] that is endowed with the multitude of qualities which 
rise within (the soul, merely) by (the power of that) soul's greatness, they 
attain to the sharpness of partless and unified consciousness, along with the 
excellent activities (belonging to that consciousness). They are by themselves 
endowed with a peaceful light, well (able to) flee the windows of (their) 
own-nature. (6) [606] 
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f;rnrtirti'trfc.111"~""~ m~ fcr~ci m ' .. 
qifc111:~ ~ff: qf'{UT1@ ffl'l't«iq.:ltl'@l: I 

' 
~f~~°m{l:llfl{~'{i~f(§~11TU: 

w~r.t tf 'fftlllll!f~ct !if o'l'I': qzii f.:o \'il'T'l'l'f.:ff 'q' 11 i., 11 

citsamiinyavi.se$arupam itarat sa'l'lsprsya visva'l'l svayam 
vyakti$V eva samantata(l paril)amat siimiinyam abhyiigatiib I 

antarhiihyagabhirasa1?'lyamabhariirambhasphuraj jiigariil.z 
krtya111 yat tad ase!jam eva krtinal.z kurvanti jiinanti ea 

//7// 

As to those who have attained to both the universal and particular forms 
of consciousness, (namely intuition and knowledge, respectively), and who 
have attained to the universal (i.e. intuition) which by itself applies to (i.e. 
knows only) the self, even when (the consciousness) on all sides touches (i.e. 
comprehends) the entire universe (which is) other (than the self), and who 
are ever-alert in adhering to the activities pertaining to the profound restraints, 
both internal, (namely meditation), and external, (such as proper walking, 
sleeping. etc.), these fortunate ones have totally performed that which was to 
be done, leaving no residue, and (similarly they) have known (what was to 
be known). (7) [607) 

f'ifemin;tf"tR'tf f~f~mit ;:q~'iff~,ilotlf!ffilll' . . 
~l,~Tt{l{)~f~T ~ ~lffl' it;~ I 

otrflfoTil'T itrfof'{lfoqfu:f i'f ~: ffl'fli'l:I~ lfqf~ 
&mn' otrf1'o.f'{: Sf~~ '{~fflt! lR=lflllltflSq)~c{ 11 c; 11 

citsiimiinyam udaiicya kiiicid abhito nyaiican nijavyakti!ju 
spa!J{ibhutadr(j.hopayogamahimii tva'l'l drsyase kevalam / 

vyaktibhyo vyatiriktam asti na punal:, siimiinyam ekaf{l kvacid 
vyakto vyaktibhara}., prasahya rabhasiid yasyiisayii 'pohyate 

//8// 

You have given a slight ( degree of pri,macy) to the universal aspect of cons~ 
ciousness, (namely intuition). and yet you are on all sides immersed in the 
particular forms of (i.e. the reflections of objects in) )OUT own knowledge. 
(Thus) you are seen simply as (one who is) endowed with the greatness of 
that consciousness which is firm (in itself) and clear (with reference to obj
ects, i.e. which congizes them). Jn the hope of getting at (i.e. isolating) the 
universal, one may forcefully and resolutely negate the multitude of manifest 
particulars, but (in reality) no universal exists separate from all the 
particulars. (8) [608] 
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a"R'TT-q' ~Ztfif f'R,tlil(itHq tffl' f'f~Tcf: ~ (f 
...... ~ .. ' • '-!. '.:. ... 

~ $if r~: r~ mm f$ ffi" iil'T~ ~ 1 

~- f'¥qm'" ~fm,) ~~= 
Sl'\l~~z~)qq).,q~t ffl1'~: ~ 11t11 

biihy~rthaf/1 sphufayan sphutasy aharahs tvaf]I yat svabhaval;, sa te 
dr,nab ke11a nirindhanab kila iikhi ki,n kviipi Jiitu jvalan I 

biihyiirtha11 sphufayann api tvam abhito biihyiirthabhinnodayab 
praspanasphufitopayogamahasa simantitab sobhase //9// 

You are at every moment experienced as reflecting the external obJects, it 
is indeed your own nature (to do this), for in truth, who has seen a fire 
burning without firewood? (i.e. Knowledge without objects is like a fire 
without fuel.) Ev ... n so, although you cognize the external objects, you 
remain on all sides totally detached from (these) external objects, and you 
shine forth, ornamented \vith the light of fully manifest conscioi,sness. (9) (609] 

IIT{Jltl'F{ qf~ ~<~~ti'lll'mm"lil'T 

~mtm1:r1r; ~'cllfc'l' ,w w(~)li~T~iiil'TS~"' 1 

flffClP~ ~9'1' ilf~·f!'{'!' f;J~t:q "'~~ 
'{TiJlr~f•Jf~fii(l: ~ f~ ri<'f: ~ 11 to 11 

biihyarthan parihrtya tattvarasaniid iitmiinam /1.tmiitmanll 
sviitmiirlimam amul'fl yad,cchati bhrJa,n s(s)ankocakubjo 'stu 

ma I 
k$ipyantaffl prasabhal'fl bahir muhur amu/'/t nirmathya mohagrahal'fl 

ragadvelavivarjitab samadrsii svarµ sarvatal; pasyatu // 10// 

The soul enjoys th1,; flavor of the nature of reality (i.e. its own nature); 
therefore, if it wishLS to leave the external objects and attain, by its own 
(power), only to that self which takes delight in itself (i.e. to the exclusion 
of external objects. then may (that soul) not be so contracted as to be a 
"hunchback" (i.e. knowledge of external objects is not detrimental to expe
rience of the self). Rather, may the soul cognize everywhere with equanimity 
of vision, dt:.;void of attachment and aversion, having destroyed the evil 
delusion which forcefulJy and constantly drags (the soul) outside to (involv
ement with) the objects. (10) [610] 

~)sfcr ~ f'T.icJf" ~ il'~tlffl: 

~" fcllfilfi'ff~R~ff~ !fWT: 
flt~cl~~.~ '111fi11$cl: 

"Tii~ ~)fc@'lliii'fiTl'l'~c;JT f;J('lf)mn q)ffA: 11, , 11 
' 
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dr${<> 'pi bhramakrt punar bhavasi yad dr$/iTfl bahi'r nyasyatal;i 
kasyiipi svakakaramapudgalabalak~ubhyattvi~as tva111 pasob/ 

tenaivotkatapiftape~a,;zahatbabhrana111 svakarmecchavab 
samyak svodtakarmakii1J.efaghatanii nityodyatii yoginal) 

/111/I 
As to the ''animal" (i.e. ignorant person) who casts his sight to the outside 
(i.e. who simply performs ascetic practices, rather than concentrating upon 
destruction of the internal passions), and whose light has been dimmed by 
the rising of the force of karmic matter. even if he sees you (i.e. has a 
glimpse of self-realization), you again becom:: one who produces delusion 
in him (i.e. he loses sight of your nature and falls again into delusion). 
True yogins, (on the other hand, realizing tlJis), aim at actions which are 
free from the resolute and ve1y powerful forces of dt,sire, {forces) which 
"grind again what has already been g1ound" (i.e. th: sense pleasures, from 
which no real good can arise), and they are fully intent upon those manifold 
activities which are suitable (for attaining perfect conduct). {11) [611] 

ummrf'ffi'f~ i:ro:r: .-,it: sr'l'R: irt 
lftqr,:ri ~ ~~ f~) ~ve:tftfV(: I 

~fqi<ftsflf fifo4q1;:i~irr ll'tm 'liitl.:~l@ 

~sfq ~~~ ~~ft:@~: q~ff II t~ II 
riigagriimavinigrahiiya paramal;i kiiryal;i prayat11ab para111 

yogiiniilJ'l phalakrn na jiitu vihito gii(jhagrahiin nigrahab I 
saspando 'pi virajyamiinamahimii yogi kramiin mucyate 

ni$pando 'pi su$uptavan mukulitasviintab pasur badhyate 
//12// 

Great effort should be made to control the totality of desirt,S, because the 
restraint of the "vibrations" [yoga] (i.e, activities) of mind, speech, and body, 
undertaken while the self is still firmly grasped by manifold desires, at no 
time yields (worthwhile) fruit {i.e. restraint is ineffective until the internal 
passions are destroyed). As to a true yogin, \\<hose majesty consists in his 
total detachment (from passions), even when he engages in activities (such as 
preaching on the part of an omniscient Jina), he is gradually released (i.e. 
attains to mok$a). But the "animal" (i.e. ignorant person}, although he has 
closed his heart (to external objects, like a person in deep sleep, and thus 
is apparently) free from vibrations, is (nevertheless) bound (by the inner 
attachments which he has not yet overcome). (12) [612] 

llilillf: ~: >;fi~tq fi:r'{lffl: 'l'Ri• m~-, ' 
lfflf1Mff<fQW ,~11m ~~ • .., ' . 

'l\ii11tiiilll't1'~ § -~~w,nllliwn 
IP'JffflMMiilili l(lid4l ffllnSQI~ tn: 111\ ~ 11 
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karmabhyab krtinab kramiid viramatal.z karmaiva tiivad gatir 
yiivad varttitarajjuvat svayam asau sarvii,igam udvarttate / 

labdhajniinaghanadbhutasya tu vapurviJ-1:(imanovarga,;u'i 
yantraspanditamiitrakiiraJJataya satyo <py asatyo 'sya ta/;, 

1/13// 

A mindful person (must) gradually dissociate himself from all actions, for, as 
long as he does not totally release himself from (internal) bonds, like a coiled 
rope being straightened, the activity (pertaining to perfect conduct) is his 
only refuge. But for the one who has attained to the wondrous mass of 
knowledge (i.e. to omniscience), the activities of his body, speech, and 
mind, although real, are merely the cause of producing vibrations in this 
''machine" (i.e. in his embodied state), and thus are (for him) not real, 
(in that they have · no goal. In other words, activities pertaining to right 
conduct are obligatory until omniscience is attained; thereafter, they may 
c@ntinue but have no real purpose.) (13) [613] 

fllf"!fi1:q i[fq ri~~ l!f ~q~.;jfjfffi~

~~~ffl' cJn«m1: fflntm ~~1 
. fflt-~il'n'i fq;;,q qs;•jqq<f"h:mnfff tn~il' 'l'il'-

~ ' 

ni~kampe hrdi bhasitasya na bahir valgadgrahastambhita-
k$ubhyaj jiity ahar eti vogratarasat, stambhe 'pi ni~kampatii J 

stambheniipi vinaiva pangupadav'im iiyiiti yasmin manas 
tat kiiicit kila karaf)arµ kalayatarµ bhiisi tvam eva svayam 

1/14// 

You shine forth (only) in an unshakeable heart (i.e. self-realization occurs 
only when all activities, i.e. all vibrations and passions, have ceased. But 
for one who has not controlled his passions), even if his quickening heart 
is stilled (by external austerities), he dues not attain to freedom from 
vibration even for a day, (for the passions create their own vibrations, and 
thus he remains agitated within himself), even when the externally active 
evil (i.e. contact with external objects) has been overcome. But in those who 
have attained to the wondrous state wherein the mind, even without eX!te
mal restraints, attains to (complete) stillness (i.e. freedom even from 
passions}, you (truly) shine forth (i.e. self-realization occurs). (14) [614] 

01Qlfq,h:elf ~Sf~) l@Sllf~m1'1: 

q~~ ft[qi,i~ qfcnm:N tnt;a- ~m J,f: , 

ST1'JJT~lcfi4..Sl(iilfo ~ .. ' .. 
llilfflr.m~ ~ "{'ffl qf(f iTit'f: ffl~ 11 t X 11 • 

Visit www.holybooks.com for more free e-books



223 

chiiyiisparsarasena siintamahaso mattapramattiisayiib 
sriima,:zyiid dvipam,Janena patitiis te yiinti hiT]'ISiiT]'I punab I 

iikramyiikramapiikadagdharajasi sphurjatsvabhiiviidbhute 
karmajfziinasamuccaye na ramate ye~ii111 mati[l svairi1.1i 

//15// 

The integration of action and knowledge manifests a wondrous nature, 
aggresively and simultaneously burning away all karmic dust. But those 
(people) whose willful minds do not delight in this (integration, i.e. 
who believe that only one of the two is necessary, are deluded) by the mere 
touch of (an occasional) shadow (i.e. glimpse) of the peaceful light (of self
realization into thinking that actions pertaining to pure conduct are unimp
ortant. And so), with their hearts deluded, paying no heed to their activities, 
they are like an elephant with closed eyes (who falls into an inescapable 
ditch), falJing away from (their) asceticism and thus returning to violence (i.e. 
injury to the self). (15) [615] 

ffl1W1.j lft011""'t4 ~q SflffTVffl'~T: ~ 

"'~~ 3ITWel'~~~RU: 
~ '1'6l~lih:~~~~"Tf~~ 

~1'\'nN ll~~ i:ft~fqf~, 1:mlffln ~~ir 11 t" 11 

siimiinya,n k$a,:zam unnamayya sapadi prakti1.1ataik$"1JYiih sama,n 
siimtinyiin nipatanta urjitanijavyakfi$v abaddhiidariib I 

ete ghargharaghoragho$asaralasviisiinilair balisa 
aikiigrya111 pravihiiya mohapihttii dubsik~ayii serate I I 16/ I 

Childish (i.e. ignorant people}, covered with delusion as a result of improper 
discipline, have abandoned one-pointedness and fallen into a deep sleep, 
(punctuated) with snores. For a short time the sharpness (i.e. strength) of 
their passions may be reduced; (during that time}, they become free from 
vanity pertaining to their own inflated sense of ego, and give primacy to 
the realization of the universal (i.e. the self}. But (soon thereafter), they 
fall away (from that realization and return to the "slumber" of delusion}. 
(16} [616] 

ffl'"Gf ('f{ij,Ojf+fitql'.fltl~cl 1(1+:ilii;i\,Fj 

ffllffll'!: ~fu&tt!fill1lqo,1qfil'w fer"-~ ~ fil'~tf 1 

ff l«ftltf~iAft:'«fa~: ri'JJ ""'"(f: ~-"' ~ .. 
fA;mnq1 .. 1.4f<l'~~~aqm~Cf'Si ~Tri II N 11 . 

t;,k~,:,a,n tik~,:,am ihopayogam acalasvalambabaddhoddhata,n 
siik~iit khal)r/.itakiilakha1Jt!am aniia,n vi~vasya ye bibhrati/ 

te bhutiirthavimarsasusthitadriab sarvatra santab samiii 
citsiimiinyaviie~asambhrtam atispa~ta111 svam adhyiisate// 11 / I 
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Self-realization is strong as a result of being firmly secur_ed in one's own 
object, (namely the self); it involves extremely sharp awareness of the self 
at every part of every moment. Those men who, in this world, constantly 
possess this (self-realization) have their vision well-placed in contemplation 
of the true nature of reality. With equanimity towards all (things), they 
reside in their own selves, which are completely clear and perfectly filled 
with (both) the universal and the particular (aspects) of consciousness (i.e. 
the intuition and knowledge, respectively). (17) [617] 

·tt tf)f ll: n«lllflifi:l'm;:i~ll'Tfufllmf: !ii:f) 
" . 

~fifi: l.fil'Sfq (!:~~~~T'ffl: ~°"er f'flJ"! 
fcr.si.<f1:J;tfuf..-llm"'1<m~11:rt'Jli~tf f<f~TTilfa- 11, c:; 11 

atyantadraefhimopayoganibi</agrastasrutajiiiinabhur 
bhuyobhib samasal]"lyamiimrtarasair nityiibhi$iktal;, krt'i! 

eka(i ko 'pi ha/haprahiiradalitadhvantab svatattvaf/1 sprsan 
visvodbhiisivisiilakevalamah'im iikramya visramyati I/ 18// 

The (fortum.te) one (i.e. one who is ready to attain liberation), by means of 
applying himself to the entire field of scriptural knowledge with great reso
lution, totally grasps (this knowledge, and thus gains intellectual understanding 
of the nature of the soul). He remains constantly "sprinkled" with (i.e. 
immersed in) the ambrosia in the form of restraints which lead to perfectly 
pure conduct. He accomplishes (his goal, namely the destruction of the 
mohan,ya karmas) and dispels the darkness (of ignorance by destroying), 
through a forceful attack, (those karmas which obscure knowledge and 
intuition). Such a 'soul, touching his own reality (i.e. self), attains to the 
domain of infinite omniscient knowledge, which illuminates the whole universe; 
only then does he come to rest. (18) [618] 

an~ins,q~er~e:~: Ryqf~tcm:r"t ''¥: 
WJJtw ~ 5tq;t J~ 'Im ~1qn:qq'! I 

"rv'<'!")sfq f;:r:wnniin:r~) ilcl' R'l'Tvfra- lf 

~ p;;~qf<(q: ~ fcm);r.r"T 11 t \II . 
iijanm!inup.r!abdhasuddhamahasaf,, sviidas taviisau sphu(af,, 

sarvibigarr, madayan prasahya kurute karr, no pramiidiis
padam/ 

miidy<mfo •p; niM/asa,r,yamaruco naiva promadyanti ye 
te$4m eva samuecha/as.y mikolal,, k4le vilwainasii /1191/ 
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For one who, since his birth, h[ls never had (any) realization of the pure 
light (i.e; the self, a slight experience of) your clear taste (i.e. a b1 ief moment 
of self-realization), which thrills the entire body, is likely to make him 
subject to lapse. (i.e. He may imagine, after such an experience, that the 
goal has been reached, and thus become lax in his efforts.) But as to 
those who have a "sharp liking" for the restr.dnts (i.e. who believe in 
their efficacy and practice them diligently at all times), even if they should 
become intoxicated (by a brief experience of the sdf), they never become 
heedless (of their practice). It is only for those who have destroyed all 
their evils that, at the proper time, you shine forth fully (i.e. only through 
complete rcs traint is total self-realization possible). ( 19) (619] 

qf.."q'~imfq fcf~Tf" ffl,ar~ iff~: ~i:q~ ot.l'•oli:ii 
~n~q ;:r f~q fcfllTtJT cl:l'f•oft ~T~TN,'f: 1 

m~~ ~,vr~F.t "'~~a- ~i:q~~cit=~f;:r 

~!fcl' JI~ qf'{ci~t'f f~T ~T.fflf .:rrmilf~'l'T 11 ~ o 11 

yan mithyiipi vibhati vastv iha bahib samyak tad antarbhava,ri 
bhiirupa,rt na viparyayasya vi;ayo vyaktir hi sa 'py 

atmanaf:t / 
siikfiit k,fi{1amalasya gocaram ite samyagbahirvastuni 

vyaktis eel parivarttate kim anayii jiianasya najnanatii 

//20/ I 

In this world, when an existent which externally appears to be unreal is 
internalized and takes the form of knowledge, it is real, and is not the 
object of the opposite (i.e. of wrong knowledge). For even that (reflection 
of the object in knowledge) is a manifestation of the soul (i.e. a transfo
rmation of knowledge). (Furthermore, it is possible), for the person who 
has completely destroyed the dust of karma, that a real external object 
appears in his knowledge and then undergoes a certain change (in its external 
form) what is wrong with that?! (This docs not render) tlle knowledge (of 
that object) into non- knowledge (i.c the knowledge is neither desttoyed 
nor rendered invalid). 1 (20) [620] 

Woil't~fcl'ilff~ fctifs,.~fq ~~ ~Tfflfq ~qffq cfT 

o~~m.rn~"': ~'fmlf(~vrqfq) 
fcf Jtihnfq 'efo!:l'ittfcf'fl'il'T "U-iUJ ~ctf ~o: 

4 ~ ~ 
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antarbiihyavivartti kiiicid api yad rtigtidi rupiidi vii 
tat kurvannavise~atal) samam(k~al)am) api jiiiiniina/a

visveniipi dhrtaprameyai•apu$ii ro$e1Ja sa'f1dhuk$ita(t 
syendhanam / 

siik$iid vak;yati kasmalal]'l samarasab sasvat pramatil 
jvalan 1/21// 

As to a knower who even for a moment does not make the entire universe, 
which (exists) internally and externally (in the form of whatever attachments 
or matter, respectively, might be present), the fuel for the fire of his know
ledge (i.e. who allows himself to become involved with the objects, etc., 
rather than simply knowing them), he will be angrily scorched by that 
universe, which has taken the form of objects. (Furthermore), such a knower, 
even if he continues to know and tries to maintain equanimity, will certainly 
bear the burden of karmic affliction. (21) [621] 

~aQT.fltf~i.~:qf~"srrntm.n:~."~ 
•'-"llo ~~l1m ir.:rfa .f: tr~,~~fo 1 ' . ~ 

~;:cfR~a''fffl~«riwvim)f(tfu: 
"" .. ,.ii, ' .. 

SffQIR=~'1 : sr!fiffflff~m:~)s;:~~ 11 ~ ~ 11 

labdhajiiiinamahimny akha,p/.acaritapriigbhiiranistejaniit 
nyasyat sancitakasmale manasi nab §uddhasvabhiivasprsl / 

atyantiidbhutam uttarotlaralasad vaisadyam udyotibhil;, 
pratyagrasphuritaib prakiisam abhitas tejo ' nyad ujjrm-

bhate //22// 

Our (i.e. the author's) mind, which has attained to the glory of knowledge 
and from which the stains (of karma), accumulated over a long period, have 
been released by the sharpness of the many kinds of pure conduct, has 
touched (i.e. realized) the pure nature ofthe self. (In this mind), a very 
special kind of light is growing, (a light which is) manifesting (itself) ever
anew, extremely wondrous, radiant on all sides, with constantly increasing 
clarity. (22) [622] 

1t "'~ s.fo~Tfi:cl' ~ql!'1:rlr1 Sffl~)sfm 

~''""'fcrf•,r~tT,r{~q)("1t)"fi:~;f\ttiC·'4 t : 

~cr:wr.:c1~ .: .. Qtil'4'4~f" , ... $1.,,'i:!fft .. '!*0•:n 
~crmn: ~'"""') f~: ,q;_lif..'1'1 fi'l'fflf.stoT: 11 ~ ~ 11 

ye siik$iit pratibhiinti kalma$amafi,Tf1 prak$iilayanto ' khilam 
duronmagnavicitrasamyamarasas(s)rotasvin,sangamdb I 

antabsiintamahimny as,mamahasi murcchocchalanmurcchana 
etas tii/J paramatmano nijakaliil) sphurjanti nistejitiil) //23// 
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Those (persons) who directly wash away all the stains of (karmic) contami
nation shine brightly forth, (and) they attain to union with the long and 
deep river of (the) variegated (rules of) conduct (i.e, they have kept all the 
vows pertaining to pure conduct). In their boundless light and in the 
grandeur of their internal peace there sparkle the qualities of the great self 
(i.e. the liberated soul), and these (qualities) continuously increase (to the 
point of being) manifest perfection. (23) (623] 

~AWJ: ,~~~f;c'I' tn"qSl'T: ~~l!fl't'~~ 

f~tsm~recqo:n, ~:mnnn~¥fffl iii' 

q-;if r~~~= ~ tt"' ll~<l'T~tmll'i'Tll~ 

if~lllfif~Tf lf"a"llcifotf~Jl;ia;1.r"e"Tll'i~: 11 ~ ¥ 11 .. '" 

acchiicchiib svayam uccha1anti yad imiil;, sa111vedanavyaktayo 
ni$pi.tiikhilahhavama1:1rfalarasapriighhiiramattii iva / 

manye bhinnarasa/J sa e$a bhagaviin eko 'py anekibhavan 
valgaty utkalikii.bhir adbhritanidhis caitanyaratnakarab 

/1241/1 

The manifestations of knowledge spontaneously sparkle with ever-increasing 
purity; they are (as if) extremely intoxicated as a result of consuming the 
"juice" of the collection of the entire world of knowledge. (Because this is 
so), I believe that this (knowledge) must be the Lord, the ocean of consci
ousness, moving with the waves (of its own transformations) and thus of 
variegated essence. (This Lord), although one (unified consciousness), becom
es many (by way of intuition, knowledge, etc.). and is the treasure-house of 
all wonders. (24) [624] 

ifT~"rt;n '!cql!ll ~" t1ca1i«~;a-~: 
~):Jef~Q' ~ffi'{ fct"IS~f'cf{Q' 11 

' 
q;:ffS"fll!f~lltf~~6etll~: 

~~tt lflic1r.f.tfff'«lfqraffT: "f: ~~qr.ef P..llf:. II~~ II 
' ,0 " 

11~1 l~Y.IIWII 

jiianiignau pufapiika e~a gha/atiim atyantam antarbahib 
priirabdhoddhatasaq1yamasya satata1}1 vi$Vak pradiptasya 

me/ 
yeniise,Jaka$liyak'iffaga/anaspa${'ihhavadvaibhaval;, 

samyag bhanty anubhutivartmapatita/J sarval;, svabhii.vasr
iyal) //25!/ cha //XXVJ/ 

1. This verse is identical with Samayasiirakalasa 141. 
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I am constantly blazing forth (i.e. mindful) on every side; may the pufapiika1 

of my intensely undertaken (practice of pure) conduct, both internal 
and external, be accomplished in the fire of knowledge. As a r(:$Ult of 
(accomplishing) this, there shine forth all the beautiful splendours of one's 
own-nature, which are "fallen" (i.e. experienced) along the path of self-reali
zation; (these splendours, furthermore) become manifest through the falling 
away of the entire mass of the stains of passions. (25) [625) XXV 

a{~: '~ '{~f" '11ef;:rq)mnirr: 
"f~f1•11mt1<~ill1Nf~~~: 

aflfcl'l~~~~~ ~ 
~ ~f;:r "(~?)fun:nf..- '!(: ,~: 11t11 

asyii(1 svayaf'!l rabhasi gaefhanip'iefitiiyiib 
saf'!lvidvikiisarasav'icibhir ullasantyiib/ 

asvadayatv Amrtacandrakav'indra NO 

hr$yan bahuni m( bh ?)a,;,itiini muhul;, svasaktef:, / I 1/ / 

May the king of the poets (i.e. Amrtacandra, the author) happily expcrienece 
over again the essence of the manifold jewels (i.e. words) expressed through 
his own power. (This power) shines forth beautifully with waves of ambrosia 
in the form of the expansion of self-realization; fond it operates) under 
the great impact of its own energy. (I) [626) 

f'lftaTiiif~l{fl'f q~~~~ft ifr.n~~~<!R~ I 

"lffiqT~«~ER:~Tf"f ~«Tfu~"1 ~Rf~tt~ffl fqlffl1 nt'}..:tl'{ 11~11 

syiidviidavartmani pariitmaviciirasdre 
jiiiinakriyansayavaibhavabhiivaniiyiim / 

sabdiirthasaiighatanasimni rasiitireke 
vyutpattim iiptumanasiifll dig asau sisuniim // 2 // 

ity Amrtacandrasurf,;iiim krtib 
saktim(bh)m:,itakoso niima Laghutattvasphotaf:i samiiptal; I/cha// 

This composition (of mine) is merely (intended) to give direction to "children" 
(i e. ignorant ones) whose hearts are desirous of understanding (the following): 
the path of syad-viida; excellent reflections on the nature of the self and 

I. A method of cooking, in which the food is wrapped in a leaf and heated for a 

long period. 
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other; increase of the perfect wealth of both knowledge and conduct; the 
boundaries of arrangements of words and their meanings; and the excellence 
of poetic expression. (2) [627] 

Thus ends the Treasure-house of Jewels (i.e. words) of Power, (which 
is) the work of Amrtacandrasiiri and is known as "Laghutattvasphota" A 
Brief Exposition of Reality. 
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523 
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f .1t~<!fcf<lffi 218 
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~<Ff 
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~Uq_ 
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~.fTi':Ff 
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UlfW 
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Wf'6'i:(lf 
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67 
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17 
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107, 160, 181, 207, 215, 

221, 277 

94 

71 

416 

117, 144, 217, 428, 481, 

502, 512, 513, 514, 515, 

517, 531, 542, 607, 608, 

616, 617, -fcr.rrcr 117 
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ERRATA 

1/3 

1/15 
5/34 
6/20 

11/19 
17/4 

lf~Rlff,f 

Tirth

Viisupujya · 

now and and 
Amrta
tii'rais 

22/18 f<f~ iiff~ 
26/7 qfsiifi'f f!ff~{<fi-

27/26 (three ghiitiyii) 
3 I /33 scont i--
33 / I 2 thats upreme 

33/ 14 r:.:Tolfiirn'!-
35/6 Yasi 

16/12 own-natur..::, 
38/IO Tir-
41/25 ~qlG"-

43/20 tato 
45/7 dravys 

45/13 ~;;zrq- fi:rozr-
48/22 <Ji~ 'if <f'TS 

48/26 Katharµ ea na 
59 /26 -siitmyalasa 
60/22 Tirhankara 
66/35 miiya 
67 /4 cheists 

67/16 [tirtha] 

67 /3 ! ral{rii 
68/6 ,mriisurair 

69/16 sadbheda 

73 I 18 ni/:,se.yiantar- -

74/14 drops 

74/17 ~Fff<'.fFi-

74/17 '!lfol'ct<;,-

74/25 (resolved to re-main in 
motionless as a corpse) 

i:r.:irn=lf~ 

Tmh-
V iisupujya 
now and 
, 11mrta-
l'i:i>ra is 

f<f~<Tf~ 
qfif-cffifffl<fi -
(three aghiitiyii) 
cunti--
that supreme 

C.:folfqf ~'!
yas i 
own-nature; 

Tir-

~aTS 
s11to 

dra1,ya 

l:-olflfflfclf 

<fi!!l"f<f'TS 

katha,ncanii 
-siitmyaliilasii 
arhat 
miiyii 

theists 
[ti:rtha] 

dranra 
suriisurair 

sadbhedam 
nil;,se~itiintar
drops of 

«ll'Tt'<IT<.f -

'!lfcici~ 

Omit 
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76/13 q~ ;:r: 
76/28 pcrfoeted 

77 /21 -l!"T~fll' iI+TT-

78 / 13 pr<Jho-
18/23 pramiitrupef)a 
78/25 naikabhavaf/1 

79/3 ofs pace-

79/30 ~ 

80/36 

81/1 

82/7 

87/8 

87/12 
93/11 

94/29 

98/34 

use 
~q;;rrf('fcf~ i:r 

<\ ' 

-+:f~~fTW I 

ff;f~~
sarvasaras 
knowleage 

~lfflf 

third line missing 

102/28 tdam 

107 /1 G°cf 

114/12 it i 

114/29 ~ll"TJ~ :irfo: 

121 / l 6 f.p:rm cfiicr:T ( ~;r ? ) 
122/2 ~cfiT~~ 

122/5 samakanhatayii 

122/14 :a-lfir ~-q 
122/17 ubhaye katarat 
124/8 yonr 

125/33 srfa-mftr 
l25i36 pratibhiisi 

128/15 G°~ftr 

128/19 dadiisi 

129/27 f~ fqlff 
129/31 sve vibho 

134/ I 9 fcrm~cfm+:f ( tt~) ( 1:fc() 

134/22 avibhi1m{s)aya111(t) 

135/8 ~fa 
135/12 svayati 

139/14 FFPH@TS tp::-

Errata 

~if: .., 
perfected 

-+T~Tlf<l+fT

dr<Jho-
pramiitrrupera 
naikabhiivaf}t 

of spacc

~fflcf 

use of 

:a-q;:;rrfa<!~+l 
(-1:rczrmfzr ?) 
~ii'<:~-
sarvarasas 
knowledge 
tj]fflf: 

~~~~a-1:l' 
idam 

~q 

it is 

-qlfl~iffrf: 

" 

( f.:rlffifcfiT~ - ) 
ij"+fcfiT~Scff~ 

samakiilataya 

73'~~~c( 
ubhayaikatarat 
your 
srfQttTfiI 
pratibhati 

a:"1rfu ( ? ) 
dadhiisi ( ?) 

~al- ['if] fqf{f 
s1•e [ea] vibho 

fcf'<i~cf'<iffilflf 
avibhasamayafll 

~a-
Srayati 

~«a-t q~-
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139/14 3T~ir~r 
139 / 17 asato 'para 
139/17 asad varo 

140 /7 31'@:f<Ef 
140/10 a vyaktaf!i 

144/ I 6 fcrcrfo<:T) 
144/19 vivaktito 
145/4 fqfqefmft 
145/6 abhito 

147/3 3TP=T 

l 41 / 14 f!.<ITT•P'.f(cq}=;; : 
147/17 ekani,v[p]annab 

148/6 ~.:rffff 
148/9 syur bhiisi 

15 l /2 l glfTcll'~ 

151 /25 d1'Yiilmatva l]1 

151/35 <.fT'iiill olf~T 

152/3 viicyo. vyasto 

154 j 17 Sf~ctf•il lfT 

154/20 pratyutpanne ya 
159/22 -karava 
160/34 //11// 

161/4 f~q 
161/6 ---vinaiva 

163/2 ff(w)lf.i <:r(a-s)«r ~ 
163/5 s(s)amanal]'l ta(e) 'stu 

165 /34 3TTC'fl'cflf<:ff+( 

170/20 ~~c~ 

I 77 / l 4 fi:f!ITl:ffrsflf<:ff 

I 77 / I 5 ,n-).:rm 
177/ 17 --visetiisrayatii 
177 / l 8 sobhayii 

179/2 3T'4Tqqq)~rfmr 
179/5 abhiivavator iiviirito 

182/4 -fqif~Hf 
"' ' 

182/8 -vimukhiit 
183/4 coF<:r=t<-r 

Errata 

3Tffii'i:fT 
asatiir11 para
asad vaco 

Sfolfcfa-

pra ryakta l]1 

fqef~~ 
-vivak.yite 

( feferef'<r<tf ) 
( a dhika l]1) 

arm 
( ~q;f;,q-iror:) 

( ekani.yw1~w/J) 

(~~fff) 
sphurjasi 

~..:rr~ 
dvyiitmakal]'l 

~1~, 
vacyau vyastau 

5fclf~ 
"' 

prayutpannii ya 
-kiirtava 
//17// 
( f;;plcf?) 
( Pibhaiva ?) 

ff ( R) lfif~.:rl1ilf 

s[v ]amanantasva--

3TT"iTcti«<'rf+( 
~q-<ln!q-c;,;q 

( f<rul:ff .R 'i:f lf~T ) 

{ff)wft) 
(-vise.yiis ea yathii) 
(sobhay'i) 

31'.:rrorc.mr sf;:rcfrfoft 
abhavato 'niviirito 

f<fi:r~r 
"' 

-vimukhii. 

cq'fi'<:f TJ:cf 
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258 Errata 

'fto / crf <ffl" ar~ 1uo ~ tfTo 

183/8 kimtvantar eva ki111 tviinta eva 

184/17 rf13i fcffn ~ofl~fqfn-
184/21 df$(01/1 Vitt(- drksa111vitti-

186/22 ~;:~·q(Gf (;q# a-~) 
186/26 yan netrtvaf/1 (yat te tattvam) 
186/26 pramarnr pramiir$fi 

189/29 lfcflfffiliocfl ( ll,rf ~tca-) ? ) 
194/3 efflr.f ;qf~ 

194/15 ~1!'"'1. ~<!"cir{ 

194/16 f i:f!illl'lfTf f <fl!TTl=lflfJ{ 

196/29 (*) ( ?) 

198/8 crrw~r,=rt(.:t) crrwr~r,=rt 
198/12 biihyiitmiinii(a )11'1 biihyiirt luinii 171 

201/34 ~n1fcrccr,r ~~ f<flicfl! 
202/3 -rambhair --rambhe 
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