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DEDIOA'PION 

TO 

MB6. O, A. P. RllYS·DAVlDS, M,A.1 D.LITT. 

Dear Mrs. Rhys-Davids, 

In dedicating to you this exposition of the 
bare essentials of the Maha.ylina, philosophy, I 
!eel that I must explain something of its scope 
and aim. 

In its origiuw form the present work was par~ 
ot a thesis whjcb, when presented to the Japanese 
cathedral, the Nisbi Honga,nji, secured me my 

Buddhist degree, and an honorary ord.inati.on as 
a Buddhist priest. In consequence I hope that 
jt ma.y be coDJ!idered to represent, as far as it 
goes, what the Japanese Buddhists believe to 
be true, and what they coDJ!ider ac-011:rat.e. 

In presenting tbe book in a new chess before 
tbe Western public, a, good dea.1 of revision has 
taken _pla.ce, but this h&3 been chiefly a matter 
of omission and Bimpllfication. All technicaJ. 
details have been deleood, and any nnrumal 

idea or,term bas had placed after jt a few words of 
elementary elucidation. 
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iv DEDTC,fflON 

I ha.ve called it an "introduction " for three 
reasons. First, became it is intended for a guide 
to the general reader of average education, who 
does not care to go into details; second, because 
it is intended e,lso to point out the chief sign

posts to those who desire to ta}te up the subject 
somewhat more seriou~y; and third, because 
it serves as a. preface to my longer, more serious, 
and more ambitioua book on :Buddhism, which b 
now in prepe;ration. 

Finally, may I add tha.t though ·working at 
:Buddhism throngh Chinese rather than Pali 
sources, and from the Mahayana rather than the 
IDnayiina point ot view, with the consequence 
that I am afraid that yon will not always agree 
with my presentation, yet I wish to thank you 
most heartily for your encouragement, discussion, 
and occaaionaJ advice. 

Yours rrinoorely, 

WILLIAM MONTGOMERY MCGOVERN. 

Cwt Chu,tl,, O,,fo,d. 
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INTBODUOTION 

THE DOOTRINAL EVOLUTION OF 
BUDDDISM 

Buddh1sm is divided Into two great school!, 
Mahayana. and Hinayana. Both systems origi
nat,ed in India, but since the former predomi
nates in 0bina, Japan, Nopnl, nnd, in a mOdified 
form, in Tibet and Mongolia, while tho latter i8 
oonfined almost ercluslvely to Ceylon, Burma., 
and Siam, thoy are often, and rntber incorrectly, 
ltnowu ..a Northern Uld Southern 'Rnrldhism. 

Ma.hiyana is again dlvided into unreformed 
o.nd reformed brnncbea, the unreformed branch 
being found all over Ea.stern Asia, while the re
formed branch bas its centre in Japan. Roughly, 
wo m11y compare these di-v-kiom of Buddhism 
to those of the principal Occident.al faiths. Bina
yina, or the earlier and more primitive form or 
Buddhism, corrC3J>Oods to Judaism ; Ulll'eformed 
Yahiyana to Catholicism, and Reformed ?tf~

yana to Protestantism. 
Of recent years, owing to the la.boura of such 

ieholan &JI Spence II&rdy, Oogerly, Prof. and Mrs. 
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2 INTRODUCTION TO MAHAYANA BUDDHISM 

:&bys-Davids, et-0., Binayiirul has become more 
or less known. to the Western world, but Maha.
yiina. still await11 adequate treatment. Different 
AchnUll'R in dealing with Mahayana have spoken 
of it as a ritualistic and animistic degeneration 
of Bln&yana; as sophistic oih:iJism, as mystic 
pa.ntheism. They have claimed it to be now 
monotheistic, now polytheistic, oow atheistic; or 
finally, they have contented themselves with 
stating tha.t it is a. vast mass of contradiotOTY 
ideas, uoassimilated and undefined. 

It is obvious that all of these desoriptiorui can 
not be true, while the historical importance of 
the Mahayana philosophy renders it :imperative 
to attempt some more concise interpretation of 

its essential elements, for as Christians far out
number Jews, so do M:ahayi'inists far outnumber 
Hina.yanistli ; as Christianity has ha-d fnr more 
important enltural connections than Judaism, so 
ball Mahayiina, a.t the • expense of Hinayli.na, 
ineffa.ceably linked Uself with the civilizations of 
vast parts of Asia; and as the early fathers of 
the Christian Ohuroh a.nu Lh" sohoolmen of the 
Middle Ag03 built up a religious and philosophic 
system far more :important than the ideas ex
pressed in Rabbinic scboola, so is Mahayana the 
outcome of centuries of speculative development, 
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LVTRODUCTJON 3 

emicned by materiala trom a.11 sourwu, a.nd ex
pounded by tbe great bnlk of the ancient meta
physicians of India. and Ohlna, wbile Blna
yana ha.s remained far more narrow and confined 
in its philo$opbic evolution. 

Indio.n Thought at tl,e Time of the Buddha . 

.A:ny adequate understanding of Mahayana 
most be baaed upon a. comprehension of the 
stages of its development, of the processes by 
which it difierentiated itself from the more primi
tive Hinayana., of the ])ela,tion of the latw to 
pristine Buddhism, a.nd of the place of thiB 

pristine Buddhism in Indian thought. 
The period in wbicb Gautama or yiikyamuni, 

the historical founder of Buddhism, lived (some 
five and a hall centnries B.C.) was in many 'Wll,ys 

an interesting one. The earlier child-like beliefs 
of the Vedas had dwindled, and tbe implicit 
a.cce_ptance of tbe primeval deities bad given wa.y, 
at lea~t among tbo educat-ed cla~ses, to a keen 
discussion, from a mystico-ratioruilist point of 
view of the essential problems of existence. It 
was the age of the formulation of metaphysical • 
systems. Bands of mendicant teachers went 
forth procJairoing new syntheses of knowledge, 

new outlooks on life. 
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< J.VTRODUCT/0.V TO MAHAYA.11.! BUDDWSM 

Those Indian philosophers, like their oontem• 
poraey Occidental bretbren, were _prima.rily con• 
cerned "Wilih problems --relating to (I ) the nature 
of ultimat-e reality, and (II) metbods of ascertain· 

ing truth. 

L--J ust as the early Greek philosophers were 

divided into (a) a Scbool of Naive :Reafut-s, (b) a 
School o[ Being, and (c) a.Sohool of Becoming, so 
did the Indians divide them.selves into (1) those 
who followed the Vedio.bymns and a-0oepted the 
universe at its face value, (2) tbose who taught 
that the ultimat~ nature of things is quiescent and 
changeless, tbat beyond the realm of nuctuating 
phenomena. is the realm of the absolute, in whioh 
there is no space and time, but only an eternal 
present, and (3) those who taugbt that ohange, 
Hux, becoming, mtegra,tion and di.sintegrntion, 
are in_berent in the nature of things ; that no 

thing ever remains the same for two consecutive 
moments ; tba,t even t.ie Absolute is ever evolv• 
ing and becoming. 

Il.-Consequent upon these differences of out· 
look upon the nature or reality, there a.rose widely 
divergent theories concerning the basis of truth : 

(1) Tn,th th7ough sooso impresaion. In early 
days man instinctively believed in the validity 
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INTRODUCTION 5 

of bi.B sense impressions. All things were sup
posed to be exactly as we see them, and absolute 

truth was to be gained by experience. 
(2) Truth through roaso-n. Gradually, however, 

a@ the Jlmit.ntions of the senses come to be felt, 
it is recognized that lbe ceaselesa change of the 
phenomenal world prevents our obtaining an 
!Might into it.s nature by means of the senses. 
But t,he school of l3eing re11resented by the 
Upanishads taught that man's soul is not of the 
phenomenal but of the noumenal world, tllat he 
might, through the exeTcisc o1 his ment&I 
powers, gain a direct insight into the 
ultitn.'l.te nature of reality. This Vedanta doc

trine corresponds very closely to ceTtain phases 

or Plato's theory of knowledge. 
(3) Tnl'h lhrougA p1ycl1ologiclll analym.

Wbile the Veda:ntins and Plato were content to 
accept the validity of reason, supported, no donbt, 
by the seeming absolntivity of ma.thematics, the 
Indian school of :Becoming came to regard the 
mind, not as an independent, unconditioned, and 
eternal entity having a diroot insight into truth, 
but oa o. limited, e,,.nsed, confined, and con
ditioned organism whose data are of purely rela
tive -value. Acute analysil! of the fnnctiona ot 
consciousness no doubt aided this conception, 
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6 lNTRODUCIJON' TO MAHAYANA BUDDHISM 

and the conOicting nature of n.11 rea.sonmg soomed 
to support it. In spite of age-long di$putes, no 
two systems of philosophy agreed, and no single 
rational doctrine could claim universal accept
ance. 

OoD!leqnenUy, only the immediate data of 
conscioUJ1Dess could claim assured vallilitiy. We 
have no means of ascert~g whether or not 
these data eol'l"espond to ultimate reality, or are 
logically consistent, but of tbe reality of feelings 
qua feelings, there can be no doubt. 

P.rimuive Bvd.ilii8m. 
Primitive Buddhism, so far as we can judge 

its doctrines by means of higher c.titicism of the 
variom recen.sions of the Sfitra Pit.aka, wa.s the 
supreme example of the Indian Becoming philo
sophy. Ohange wu the foundation stone on 
which its metaphysic Tested. The body was 
considered a living complex: organ.ism, possessing 
no self-oature. The natme of the mind was sup
posed t-0 be analogous. The percipient conscious
ness had no direct insight into trnth through a 
stable and transcendent reason, but wa.s a com
pound efl'ect,ed by the cbam of causality, and 
conditioned by its environment. 

Consequently at the outset Buddhism assumed 
an agnostic pol!ition concerning transcendent&! 
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INTRODUCTION 1 

problems. "These problems the Blessed One 
has left unelncidated, hlll! set aside, bas rejected 
- that the world is et~, that the world is not 
eternal, that the world is finite, that the world 

is io.fi.ni.te, etc." 
In a, word, Buddhism insisted that we can only 

deal with facts and data of which we are immir 

diately conscious; with stat~ of consciousness ; 
with an anl\lysis of the emotions; with the 
universe as perceived aa opposed to the universe 

as it is. 
The doctrines o1 primitive Buddhiam are all in 

accordance with this psychological basis, as may 
be seen by e:r:amining its theory of the Three 
MMk.s and the Fou_r Noble Troths. 

The Three Mam are not doctrines which a.re 
to be accepted on faith, or as the result ot logical 
reasoning, bnt are considered the essential charac• 
teristics of life as recognized by every day 

perceptual and emotional experience. 
They a.re : " (1) All is impermanent. (2) All 

ia sorrowful. (3) _;\ 11 is la.-Jdng a soil." This 
last phrase refet:S not only to the soul, but to 
the universe as a whole. It consists not of 
simple or self-ex:iSting things, but of complex, 
caused, conditioned things. The lourtb mark, 
Nuvann, is no leas psychological. By means of 
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8 INTRODUCTION TO M.~HAYANA BUDDJiISM 

contemplation certain forms of Sa.mad.hi, trancu, 
or ecatasy were experienced. Magnify the ex
perience, consider it permanent, lllj.SOciate with it 
the abolition of sorrow, sin, and ignorance, and 

the theory of Nirvana. is formnlated, for it must 
be remembered that originally Nirvana is purely 
a. state ot mind. 

The so-called four Noble Truths are derived 
from the same basic ideas. Transfonned from 
an ancient Indian medical rune, they are :-(1) 
Su.lfering exists. (2) The cause of suffering is 
desire (and ignorance). (3) There is a poSllible 
end of 81'.rlfering-Nirvana. (4-) This end may be 
achieved by following the Noble Eight-fold Path, 
which consists of (a) right knowledge, (b} right 
aspiration, (c) right speech, (d) right conduct, 
(e) right means o( livelihood, (f) right endeavour, 
(g) right mindfulness, and (h) right meditation. 

Tbo first and third "truths" (su.!Iering and 
Nirvana) are the same as the second and fourth 
" marks." The fourth (tho path to Nirvana) is 
plll'8ly a point of ethics, and does not at present 
concern us. The seoond (the cause of su.lfering} 
is the most important, and contains the seed of a 
very complete phenomenology, !or nt a very 
early st-age " su:llering " became, in this instance, 
aynonymous mtb life, and tbls " troth " wu 

Downloaded from https://www.holybooks.com



INTRODUCTION 9 

sup1JOSed to e1qilain tbe origin of the experienced 
world-the experienced universe, let lt be noted, 
!or early Buddhism bad 110 i.nt-erest in the origin 
of the ext-ernaJ universe. 

Primitive Buddbiml tbou_gb agnostic was 
probably realistically inclined. It believed thnt 
there is an extemal universe closely corresponding .; 
to our seose-dlhta., but it rea.lizod that in its 
present form the world as we see it is subjective, 
the l'eSult of the percipient consciow,ness 
(llijnana) acted nj)On by external stimuli. 

The theory of tbe origin, awakening, and 
development of the VJji!i'<na is explained in the 
obscure Pratuya 8an1utpaila, or the twelve-linked 
chain of causation. This, though differently ex
-plained by the various schools of Buddhlsm, 

(l)ways consists of :-

(1-) Ignorance. 
(2) Action. 
13) OonsoioUSDess. 
(4) Name and Form. 
(5) The Sen.sea. 
(6) Contact. 
(7) Sensation. 
(8) Craving. 
(9) Attachment. 

(10) Becoming. 
(ll) Birth. 
(12) Old oge, disease, aod death. 
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10 INTRODUCTION TO MAHAYANA BUDDHISM 

The origin of tbe percipient con.scioll!lne"" ill 

ignorance Mid desire. Without these the :indi
vidual consciousness would disintegtato, and 
though the experienced universe cannot exist 
without object, it equally cannot exist without 
subjoot. Oonsequontly when an Al-hat (one who 
has attained Nirvana.) dies, the experienced world 
for that person comes to an end. 

It Wl11 be seen from this that there is a close 
connection between cau.~e and effect. This law 
:Buddhism calls Karma, and is one of the funda
mental features of the Buddhist faith. Among 
the innumerable divisions of Karma we find the 
following :-

-Another such threefold classification is :-
1. '.the Seed. (Hetu). 
2. Enviroll.Dlent or attendant circumstanC<lll. 

(Pratyaya). 

3. The result or fruit. (Phalo.). 

Tbe doctrine of An6tman prevents the belief 
in the persistence of the undying personality, 
while the doctrine of Karma, on the other hnnd, 
dema.ndl! that there be something that can reap 
the re.sult of a, man's good or bad deeds. Accord• 

Downloaded from https://www.holybooks.com



INTRODUCTION LI 

ingly the early Buddhists taught that the fruit 
of a man's deeds will cause the hirtb of a new 
personality after the dissolution of the old. This 
birth may be in one of t;Jie numerolll! heavens or 
hells, or it may be on the earth age.in. 

Hinayllna B1'ddliia-,n, 

The philosophy of primitive or pristine Budd
hism became crystallized in Hina.yii,na Buddbisro, 
the Orthodox branch of the faith which was 
matured during the period from the death of the 
Buddha down to about the time of the beginning 

of the Christian era, after which it had. to compete 
with the newly-developed Maha.ylina. .Hinayana 
it.self was by no means unified, for shortly after 
the death of Ga.utama it broke up into a number 
of sects, with widely varying interpretations of 
the earlier philosophy. Out of the eighteen or 
twenty such Ilinayana sects, two only require 
especial attention at the present time. These 
I are, first, the Sthavlravadina (Pili Thervlidins), 
I and, seeond, the Sarvastivadins. 

The former is probably the school which keep~ 
nearest to the tenets of early Buddhism, but 
soon lost its hold over India proper, 
though it has alwaya maintained itself in Oeylon, 
Burma, and Siam. The Sarvastivi\dins were of 
a more sc.bolaatic nature. They transformed 

8 
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12 CNTRODUCTION TO MAHAYAN~ BUDDHISM 

Bnddhilun into a complete and consistent. 
philosophy, and wrote in or translated their 
wo:tka into classical Sanak:rit, while the more 
Rimple Stha,vira-vadins retained the more collo
quial, popnla,r, and vulgar Pll.li. The Sarvas
tivildins seem to rui.ve gained the upper hand in 

India some time before -the birth of Christ, and 
long remained the most :important achool of 
Indian_ Hinayil.na. Most of the n-mayarui. works 

translated into foreign tongues, such as Chinese 
or Tibetan, belonged to tlris school, and though 
as a separate school it almost expired with the 

extinction of Buddhism in India,, it had an 
enormous influence on the philosophic develop
ment of the later sects which snrvived. :rn fact, 
the Sarvasttvadirul ma,y be called the IDIUl,ya.Illl 

school par ~tllcnce. 
Even the more primitive Sthavlra.vadin school, 

which prides itself upon it;i maintenance oi the 
letter of the law a-s preached by Qii.kyamuni, has 
added several important features. The most 
eMential point is that in practice it has abandoned 
the agnosticism of the earlier faith, and depending 
npon the fidelity of senae impresaions p:roceeded 
to systematize objective phenomena. Thus, for 
example, it accepted, in a somewhat mod:med 
form, the ancient cosmogro.pby of India, with its 
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geography, astronomy, and acoount of tho in
tegration and disintegration of the material (i.e., 

external) lllliverse. Whe:re primitive Buddhiam 
hnd ignored, the Sthaviravii.dilU! denied, the 
existence of an Absolute. Those proble= which 
the early Buddhists bas rejected as being irrele
vant were answered by the Stbavlraviidin.s, even 
tllough the answers were relegated to the body 
of relative, as opposed to absolute, truth. The 
latter consisted only of such doolrines ns the 
three marks and the four noble truths. 

One of the most important steps to be taken 
was the analysis of the parts of bei11g, approached 
in the first pince from the psychologioal point o! 
view. Early Buddhiam had taught that instead 
of an ego entity, the personality consisted of .five 
constituent parts (skandha), t1iz. :-R-iipa (Form, 
i.e., the body) ; V eda11a (sensation or feeling) ; 
Somjnlf. (conception); Sama"kara (here meaning 
vl>rious mental guruities) ; OJ;ld V i,j,illna ( oou

sciolllllle.98). The Sthavlraviidins divided Form, 
the material world, into 27 or 28 parts; SCllii&
tion into 3 or 5 ; Conception into 6; Mental 
Qualities into 52 ; and Consciou&ness into 89 

parts. 
These divisions were the result of introspective 

&nalysis, but they were con11idered absolute and 
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14 INTRODUCTION TO AfdHAYANA BUDDHISM 

final. These several diviaions constitut-ed the 
unchanging elements of existence from which all 
phenomena. a,re compounded. Buddhism was 
thus transformed from e.n. agnostic and po&itivist 
11Y11tem, concerned only with suffering e.n.d the 
alleviatiQn of suffering, into a -realistic and 
materialistic pbilosopby, though the transforma
tion was gradual and could hardly ha,ve been 
recognized at the time, !or early Buddhism per· 
mitted the analysis of subjective states, and the 
elements of existence of the Stbavlravadirul were 
enunciated by merely subdividing the divisions 
of early Buddhism, while maintaining the sub
jective or psychological point of view. 

The Sarvastiva-0.ins are to the Sthavlxti.vi'idins 
what; the Sthavlravadins were to ptln:riti:ve Budd
hism. The materialism and realism of the Stba
viravadins wa,s made more explicit and categori
cal; the agnostic and vsychological aspect was 
largely lost sight of. Buddhism thus booame a 
definifo and rigid philosophic system, instead or 
remaining a body of t;ruths which were effective 
irrespective of metaphyt1ics. A most important 
step was made when the elements of existence 
were classified from an external or objective a.s 
well as from a subjective point oh'iew. The older 
or subjective classi.ftoation was retained (though 
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the snbdivi.<dons of eaoh skandha were somewhat 
d:ifl'erent from those of tbe Stha.vfJ'avii.dins), bot 
the subdivisions were re-a,rranged in such a way 
as to constitute a complete analys:iB of the 
external universe. 

Accordipg to the Abhidharma Ko93 these 
elements (or dharma} are 75 in number, classified 
in the following way :-

1 . Unconditione4 E1urnmts (.Asamd,'Tita DAa,r
ma) or simple elements, so called because th~y do 
not enter lnto combinn.tions with other element.ti. 
They are three iD number, of which Space or 
Ether, and Nirvana are two. 

2. Co-nilitiO'lled .Elemet1t-11 (Samskrita Dharma), 

o-r complex elements, so called became they 
enter into combinations, though themselves sim
ple and permanent. Their compounds constitute 
the phenomena of the universe. These elements 
are 72 in number, divided into :-

1. Material elements, U in number. 
2. Mind, l in number. 

3. Mental Qualities, such as love, hate, etc. , 
46 in number. 

t. Miscellaneous elements, sncb as life, decay, 
etc., 14 in number. 

These elements were considered permanent and 
unchanging, as were the eighty odd physical 
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16 INTRODUCTION TO MAHAYANA BUDDHISM 

elements of the scientists of a generation ago. 
To their present state all phenomena were sup
posed to be impermanent and unstable, but 
consist~ of stable and unchanging rudiments. 

The Pramition from Hi11ayllna to Mah4yama. 

In its ilnished form Hinayana laid great em
phasis upon two doctrinea. These were :--(1) 
Tt is necessary for nll men to strive after Arbat
ship, or salvation from the wheel of life and death. 
This was the religious phase. (2) .All phenomena 
are nnstable compounds of a certain fixed number 
of stable elements. This was the philosophic 

phase. 

Neither ooo of these doctrines can be said to 
be in strict conformity with the principles or 
early Duddhism. As reg&rd$ tho fust, in Blna.

yii.nn a distinction in kind was made between the 
Arhat, be who has merely attained Nirvana or 
salvation, and the Buddha who bad also attained 
81I})reme enlightenment, or, more correctly, three 
st~es were enunciated :--(1) Arhauhip, or mere 
salvation ; (2) Pra.tyeka Budil.a11ood, or privat-e 
13uddhahood, supremo enlightenment for oneseli 
alone ; and (3) B~ddahood proper, supreme en
lighteOIDllDt gained in order to t.each the world. 
According to Hinayima not only is there an 

Downloaded from https://www.holybooks.com



INTRODUCTION 17 

immenae di:Jierenoo between each stage, but for 
the average man the only possible goal is Arllat

shlp ; only one out oi many million.s may aspire 
to Pratyeka, Budd.bahood, and only one in many 

cycles may attain Buddbahood. In -primitive 
Buddhism, on the other band, little distinction, 
save one of degree, is made between the Buddha, 
and his iUum.ina.ted disciples, and the highest 

goal is open to aJl. 
As regards the second point, the thorough

going anitya or impermanency doctrine o( pri:mi• 
tive Buddhwn is presumed t-0 apply to all parts 
of the universe. Every thing, even the com
ponent parts of being, are in a perpetual f'hu or 
becoming, so that the dootrine of a number or 
fixed and changeless elements, constituting an 
eternal being, 8eOillS a. departure from the original 

outlook on life. To be consistent even the 
dbannas or element11 should be considered com• 

plex, caused, conditioned, subject t-0 ch=ge. 
On both these points lliahayiiJlll, rose in revolt 

agaimt Hlnayana, and attempted to revert to 
the spirit o[ the original teachings. They 
oJaimed that their own teachings more perfectly 
expressed the meaning of the l3nddba's teach
ing, just as the Prot~stants wished to revert to 
the ideas or Primitive Ohristianity. It murt be 
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confessed, however, tbai; this desire for retorm 
reault-ed only in the formation of a, new system 
of religion and philosophy, which retained 
something of the flpirit but little of the letter of 
the earlier faith. Let us take for example the 
question of the universality of the Buddha goal, 
whereby the distinction in kind between the 
Buddha and his disciples was obliterated. 

Mahayana, appealing as it does to the emo
tional and devotiona,l elements, regarded the .A:rhat 
ideal as selfish. It was enamoured of the idee, 

of selt-sacrifiee and proclaimed tlu1J those who 
were content with sell-salvation or self-enlighten
ment might aim only at Arhatsbip or Pratyeke, 
Buddhabood, but insisted that its own followers 
preferred to abandon these lower aspirations in 
order that they might become all-saving Bnddh&s. 
Once this doctrine had been formulated great 
emphasis was laid upon it, and we find many 
passages breathing the noblest altruism. 

' 
Accordingly in early Mahayana all ita own 

followers were called Bc>illii811tloa1, :Suddhas-to-
be, as opposed to the adberenta ol Hinayana, 
who were termed {JrlLtJtiku, or aspirants only 
after Arbatship. 

Later Mahii.yii.na, tbe so-ca,IJed troe Mahayana-, 
carried this idea still further, and taught that 
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supreme and perfect enlightenment (Buddha
hood) was the final goal of all. The first half 
of tl1e famous Mahayana scripture, the Lotus of 
the Good Law (Saddharma Puuda.rlka Sll:tra), 
is given up to shewing that in reality there is but 
one road, that the other goals are but upaya
devices-on the parts of the Buddbas for the 
purpose of leading the world away !rom sensu
ality and material.ism. 

Strongely enougll, however, though throwing 
the gates of Buddhahood open to aJJ, Mahayana. 
took great pai:na to exalt the dignity and powers 
o( the Buddbas. In Hinayana the Buddhas lll'8 

men Jlur8 and &imple, while in :Mah.ii.ylina they 
SJ"O looked upon as divine incarnations, or as 
material exp:resaiom of the Uruversal Buddha, 
whose existence Malrnyana gradually came to 

teach. 
In Hinaya:na Siltras sermons are delivered 

by 9ii]ryamuni, generally speaking in simple 
and unaffected phrases so as t-0 maJ.e the audit-0r 
lee! the presence of a fatherly and serene old 
pbJ1osopber, advising tboso in the battle or life 
as one who has jmb emerged victorious himself. 
In ].lahay!i.na Siitras, on the other band, we find 

a myaterious and transcendent person far re
moved from the levels of ordinary humanity, 
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who i'! listened to and worshipped by countless 
hordes of beings, celestial, human, and demoniac, 
who shower flowers upon the sage while he per
forms his stupendo11S supernatural deeds- In 
the Saddharma. Pnndatllm Slltra, -for example, 
9akya.mu11i sits for long ages in meditation. He 
is tho Supreme B.nler who has himself led count
less thou.sands t-0 Enlightenment dlll'ing countles6 
ages, and who never really clies and who is never 
really born. The only explanation of this is 
that <;Jakyamuni and all the other Buddho.s, as 

well as the Universal Buddha, are one. 

Th6 Mahayllna BuddnfMn of bwia. 
The religious aspect of Maha.yi'ma developed 

some time immediat.ely prior to the Ohristian 
era, but- its philosophical aspect WM formulated 
during the period extending from the first to 
the fifth centuries A.D. Two m3in schools 
oame t-0 be differentia.ted. One was the Madbya
mika, school, founded by Nagarjuna and &,:yo. 

Deva in the first and second centuries A.D. 
The other was the Yogiioarya school, founded 
by Asanga and Vesnbandhu in the fonrth 
century A-D. 

The Madbyamika school, which Wllll thu.s somo 
centuries earlier, largely devoted itself to the 

• 
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conaideration of the second point on which 
Mahayllna claimed that Rinayiina bad departed 
from the original teaching-the question of the 
existence of certain permanent stable elements 
which composed the universe. In accepting 
this doctrine, Ilina,ya11J1,, as we have said, almost 
aba.ndoned lts l!])irlt of insistence upon change 
&nd becoming, and approached the standpoint 
of Western philosophy. The root instinct of the 
religion was too stoong, however, and in th<' 
Madhyamika philosophy n retum was madu 
to the principle of eternal transience and im
pennanence. 

The basis of this nndeveloped or early Mahi

y!ina. is Qunya (literally emptiness or the Vold). 
This doctrine bas been frequently totally mis· 
underatood in the West and taken to mean the 
theory of the non-ex:i!ltence of the universe or 
purely Nihilistic Idealism. In reality Qfinya is 
aimply an insistence that all thinga have no self

essence ; that they are compounds, unstable 
organisms even in their elemental stage. The 
science of the present generation believes that 
the supposedly rigid physical elements are not 
necessarily permanent ; that they may be broken 
down ; that the elements may thelIISelvcs prove 
t,o be compounds possessing the essential quali-
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ties of transforma,tion and decay . In like 
-manner the 9(lnya sohool supposed that the 
Dhnnnas (elements) are impermanent and have 
no existi!nce-unto-themselves ; that they may be 
bro.ken down into part-s, pa,rts into sub-parts, 
and so on et~ally. Acconlingly all phenomona. 
have a relative as opposed to an absolal e 
eD11t-ence. All of li!e was once more reduced 
to a single underlying nux., a stream of erlstenee 
with an everl&sting becoming. 

In a word, then, the Madhya.mika, doctrine of 
9ftnya is that there is no thing-onto-itself, 
nothing with a self essence, nothing that cannot 
be broken up until we :reach the great 
trM1Seendent reality which is 60 absolute that it 
is wrong to say that it is or that it is not. This 
underlying reality-the principle of eternal re
lativity, non-infinity- permeates all phenomena, 
allowing expansion, growth, and evolution, which 
would otherwise he impossible. 

n is easy to see that tb is early and undeveloped 
Mahayana idea of the Eternal Flux was the germ 
of the !atilt doctrine of the Absolute. The 
doctrine of the :MAdhyamika school, however, 
was largely a negative one. Tt reduced all 

phenomena to a constantly changing stream of 
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life, but concerning the nature of this stream o! 
life it tells us little or nothing. 

The next stage of doctrinal development, as 
found in the Yogacaryo. school, was a very 
important one, and resnlted in the formulation 
of a remarkably complete system of idealism. 
'.Che stream of life was supposed to be the Essence 
ol mind, a fundamental Mind substance that was 
J)<ltmanent and yet ever changing like the ocean. 
From thill all the elements ( and the 7 5 elements 
oC tho cnrlior school became 100 in the Yogaoo.rya 

doctrine) and therefore all phenomena are d&-,. 
rh ed. It was oalled the Alaya Vijnana, _re. 

r;ository eomciousness, yet it was considered to 
be neither matter nor mind, but the basic energy 
that was at the root of both. 

n is the imperceptible and unknowable 
nuumenon behind all pbonoroena.. To quote 
Kuroda: "In contradistinction to the fnllaciou.s 
phenomena of existence there iB the true Essence 
of Mind. The Essence of Mind is the entity 
without ideas and without phenomena and is 
nl we.ye the same. It perva.des all things, and is 
pure and unchanging . • • so it is called 
Bhatatathale-permanent reality." 

It would be easy to exaggerate the importance 
or this doctrine and falsely to identify it with 
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more developed systems, but imdoubt.edly it hlla 

many points of contact with certa.i.D pha.ses of 
modem Oceidental philosophy. The Alaya 
Vijiiana. ill like the Elan, da ViD of Bergson, the 
Energy of Leibnitz, or the Unconscious of Von 
Hartmann. Like the last, thougn it is the 
essence of consciousness, it is not itself conscious 
in its earlier stages. It is mental, and yet there 
ill a certain objective reality a~ut it. Each 
unit of life may be regarded as a vortex in the 
sea, of life. The action and interaction of these 
units one with another and with the common 
stream brings about the phenomenal appearanoo 
of the Universe. 

Accordingly the Ala.ya VijlUina is regarded in 

three aspects, t>iz :--(1) as actitie, or the seed of 
percipient consciousness ; (2) as paaafoe, as the 
sensibilia, of consciou.sness ; (3) as the objeel of 

Jtilae bslief, inasmncb as being the root of self
oonsciousne.ss, ea-Oh person comes to regard him
self as an eternnl ego unity, 

The Early Nah4y4na BucldMam of 

China ancl Japan,. 

Buddbis.m was introduced into China in the 
first century A.D., and was firmly established 
by the fourth century. It was introduced into 
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Japan in the sixth century, and was tirmly 
established there in tbe seventh. The important 
sects of India,n Buddhism were introduced into 
those two eoun.tries, and we find a Bidon or 
K11Sha seot corresponding to the Sarvi\stivadin 

school, a Sanron sect corr~onding to the 
Ml\dhyamika school, and a Rosso sect correspond
ing to the Yogl'icarya school. These were all 
eclipsed, however, by a number of schools which 
developed in China and Ja.pan itself. In these 
schools we may distinguil!h two phases, an 
earlier and theoretical or philo&0pbicnl phase, 

and a later or practical and religious phase. 
The early or philosophic phase is best repre

sented by the two schools of Tendai and Kegon. 
The Tondai school is in some way11 a further 
development of the Miidhyamika. school, the 
Xegon of the Yogiicarya, but both are synthetic 
philosophies, and have borrowed largely from all 
available sources. The doctrines of the two 
schools closely resemble each other, differing 
ohie!ly on points of emphasis, so that for the time 
being they may be considered together. 

Their most valuable contribution to B11ddhist 
philosophy was the development of the idea of 
the Absolute, which was la.tent in both the 
Hadhyam.lka and Yogacaryo. sohools. The 

• 
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Essence of Min.d, or the Sea. of Lile is regarded as 
the one funda,mental reality. It a.lone ean be 

said t-0 have a permllJ)ent existence, all phenom
ena. being merely ephemeral manifestations there
of. It is very frequently called the Middle 
Principle (Ohii), since it transcends both Being 
(Ke) and Becoming (Kil). Ohinese Mahayiinists 
a.nswer the qnestion of Being and Becoming by 
the simile of the ocean. The ocean is tho Ab
solute, the waves are lilo's phenomsna. The 
ocean is always changing. Waves are constantly 
arising, and no two waves are ever alike. So does 
the stream of life ever go surging pa.st, never 
remaining the same. Yet there i.s a certain 
stability, a. certain being, a fixity, a changeless
nese in this very changeability. 

The docuine of the Absolut.e of most Western 
philosophies is based upon the idea of pure 
Being. The Mahayana doctrine of the Absolute 
{Bhlltatathatli) evolved from the idea of be
coming, yetr the two doctrines are strangely 
similar. In both the Absolute is the sufficient 
reason of the universe ; it is the principle of 

existence which transcends bot includes matter 
and mind, lile and death, sameness and difference, 
Samsara. (the phenomenal world) and Nirvana 
(the noumenal world). The Bhlltatatha.ta of 
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Mahll,ylina. i.s the norm of life, the acme of being, 
the warp and the wool ol the universe. I t 
C)omes near to Hegel'_s conoeption of the Absolute, 
inasmuch a.s it is not only the force behind 
evolution, but also the very process o1 evolution 
itself. 

Retaining, a.s Ohinese Mahilyi\na, does, the 
conception that all existence is derived from ths 
!Ja.ya Vijillma, which, in tum, has its essence and 
supporting principle in the Bhlltathatli, it 
doolarcs thot tho Absolute ia both idOJ1ticnl =d 

non-identical with the materiaJ universe. I t is, 
to quote the ocean simile again, aa if the water 
were stirred up by the windli of ignorance where• 
by the waves are produced. The water there
Core i.s both identical and not identical with the 
waves. To quot.e scholastic verbiage, the Uni• 
verse is but a mode of the Univer$lhl. 

Preceding systems had formulated, as we shall 
presently see, the doctrine that every Buddha 
baa three bodies, the DJ,armakaya, the Body of 
the Law, the Sambhogak/Iya, the body of Oom• 
penaa.tion, and the Nirmllnak/1.ya, or the body of 
Transformation. In developed Buddhism the 
Bhiita.tatbata is regarded as a sort" of Universal 
Buddha. Accordingly It wo_s likeWiae considered 
to be po~i;essed of the throo bodiea, so that we 

C 

• 
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find in the later stages an almost Cbristian idea 
of the Trinity. The Dbarmakaya corresponds 
to an impersoneJized God the Father, the 
Abstraet order of the universe, or better, Mr. 

Well's Unmanifested Deity, the SambbogakAya 
a more personalized ideation of the Absolute the 
symbol of moral perfection and the object of 
devotion-Mr. Well'a God the I.nv¥ble King, 
and the Nirm~akaya is equivalent to the 
Ohristian God the Son, or the Absolute as 
manifested in the world in the gime of a human 
:Buddha. 

TM Later MaMy4n11, Buddhwn of Ohina and 
Japan. 

The later schools of Chinese and Je.panese 
Buddhism are not so much doctrinal dovelop
menta as various adaptations of the foregoing 
philosophical foundation. The most important 
seots were the Shingo~ or Mantra sect, the Zen 
o:r Dhyii.na sect, and the Jodo or Sukhava.ti sect. 
All of them agreed in accepting the older philo• 
sophical foundations but gave them a religio11S, 
and to a large extent mystioal bias. 

The Shlngon school claims to be the bidden 
or eaoteri.c docu:ine of wbicll oil outward or 
exoterle doctrines are but symbols. The full 
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truth, or ~be innur mysterie,; are revealed only to 
those who have been initiated into tJie order. For 
tho uninitiate the Shiogon speaks only in terms of 
parable ond symbol. The Absolute and the 
ve.rious aspect6 uf Uie Ah~olute n.re represented as 
celestia.l Buddhas and Bodhisattyas, each one 
with a mystio name, form, colour, and sign
each represented by a oortain sound. The 
.Bhiitatathiit!i it.iell, IUI a whole, iJ! genera1ly 
represented aa Vairocan:i, or the Sun Buddha. 
The ooumenal &6pect of the uuivel't!e is caUed 
the Diamond World ; the phenomenal as).>ect the 
Womb World, and saccred obarts (mandam) ar1> 
drawn illugtrating the nature, attributes, and 

rela.tioos of eanh. The Sbingon sect correllJ>Onda 

very closely to the Lamaism of Tibet and 
Mongolia. Both are derived trom the later 
phases of the Yo~carya sect in India,, about thll 
sixth century A.D., when esotericism became 

rampant in both Hindu and Buddhist circles. 
The Zen Dbyana. school represents a different 

type of asotelicism or mysticism. The ha.sic idea 
of Zan is that all formufated clocttines, whether 
exoteric or esoteric ; a.11 boob ; all speech ; and 
even all thought are inadequate to ex-press the 
full nature of absolute truth. Consequently 
Zen refnse.9 lo plac1, complete credence In an:, 

Downloaded from https://www.holybooks.com



30 INTRODUCT/0.V TO ~fllHAYANII BUDDHISM 

one book, or collection of booiul, Buddhist. or 
otberwi11e. It re(u&es to tie itself to any doctrinl' 
or creed. It accepts the philosophy of the Tendai 
and Kegon schools from a relath·e point of view, 
but inAiats that absolule truth must bo found by 
Pnob man for binu;elf by means of mtuitional 
reamation to be gained through meditation. 
The only definit<' tenching to be found in the 
Zen scot is that e,,ery man is posse1<•ed of t.be 
Bodhicitta (the heart or wisdom) or the ~ecd of 
Bnddbabood. Every man i, a sleeping Buddha. 
Consequently a man hu but to awaken big 

Bodhicitta by meditn.tion for him to gain a 
direct illliigbt into tbl' nature or reality. The 
Zen soct wus introduced into China. by Bodbid
harma in the sixth century. and into Ja-p!Ul by 

Eisa\ in 1191. 
The Sukbiivatl doctrine, more particula.rly u 

repre.~ent.ed by the Shin aeot, the reformed 
branch of Mahayana Buddhism may be called 
lbe mysticism of excluave adoration. In thlt 
sobool the Absolute or Universal Buddha is 
symbolized as Amitabba thl' Buddha o( Intinite 
light, or Amitr.yus, tbo Buddha of ln{irute Time, 
and aa &uch is the object of fervent devotion. 
Enlightenment, or Nirvl:lnu, or Buddhahood is 

•rmboliud hy the Pnnuli~<', Sulr.bil.,art. or J6do 
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of Amitii.bha. Rebirth in this parad.ille is to be 
gained by sell-forgetting adoration of tht> 
aupreme. lo early daYl! Amitabha may have 
been regarded 118 an historical Buddha, and his 
paradise a place to be gained by death, but, in 

the developea dontrine of Chinese n.nd more 
especially Japanese Buddhism, we am told that 
Amitii.bha is without beginning and without end, 
that he is but a symbol for Ml inexpressible 
reality, lba.t rebirth into his paradise is nothing 
more tba.n the awakening of the .Bodbiaitta llere 
on ea.rth, and that this Bodbinitta is to be 
awakened by love 11,nd by faith. At the present 
time both Ohlnese and Japanese Buddhism is 
dominated by the Zen and Jodo ideas-Zen 
being an embodiment of absolute truth for the 
educated, and Jodo its relative symbol for the 

mass of the people. 
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EPISTEMOLOGY A.ND LOGIC 

All understanding ot Buddhist metaphysics 
mU8t be based upon a comprehension otits theory 
of knowledge. This theory we had best consider 
under throo as-pects :-(1) The nature of truth, 
(2) The methods of ascertaining troth, and (8) 
The methods of demonstrating truth. 

l. Tiu, N ati,ro of Tn,ith. 
In Buddhism we find great emphasis laid upon 

the two-fold and the three-fold Mpects ot truth. 
In a primitive form the two-folll division is to be 
found in Binayans. Buddhism, and probably 

dates back to the time of Qilkyamuni h.imsell, 
bnt was first emphasized by the Madhyamika 

school o.f Ma.hiya.na . 

According to thls there are two forms of truth, 
lli!lative Truth (Samvrltti-satya or Zokuta.l) 
and Absolute Truth (Paramarthe,.satya or 
Shint.ai). In earlier days this distinetion was 
applied to differentiate those doctrines wllicb 
were an esaential and fundamental part o[ 
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Buddhism (such as the Four Noble Truths,) 
which were absolutely true and changeless, and 

those doctrines which were merely adopted by 
Buddhist mets.phylrioiaus to 1iII out a philosophfo 
concoption of the universe, and which would 
necessal'ily be modllied as new information came 
to light. To this category belong the varioW! 
theories of cosmography, etc. 

Later Buddhi&m slightly modified this con• 
ception. Absolute Truth was equival&Dt to 
complete and perfect enlightenment. Words 
being but symbols are incapable of describing 
adequately or defining it. Thought consists of 
a number of concepts, and any concept being 
equally a symbol and therefore irui.dequate, it 
follows that a knowledge of Absolute Truth 
cannot be gained merely by a -process of ralii.ocl.na
lii.on. While, however, Absolut~ Truth is in
conceivable it is not unreal:izable for through 
spiritual development we lllJly gain direct 
illnminntion, moro Ol' loss adequate, according 
to our nature and the stage ol our development. 

Once we have thus acquired a direct ioaight into 
truth we may inadequately attempt to clothe it 
in words and concepts, and crystallize it into 
dogmas, as a. guide to the later seekers after 
truth. It is, however, like trying to deson'be 

• 
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the colours of the rainbow Lo a man blind lrom 
birth. 

Thie cryetal.lization of truth by Cormula.tion of 
doctrine is what the Mahii.yiiJlists call relative 
truth. Absolute Truth is ever the same, while 
-relative truth is ever advancing, coming nearer 
and neru:er t-0 an approximation of Absolute 
Truth, a,s ea.eh generation taking Lhe doctrine of 
its predecessors is able more rmcoinctly to 
int-erpret it and compare it wiU1 new renlizations 
of Absolute Truth. While, l)owever, the smaller 
circle of relative truth is constantly e:i..'J)anding 
e.nd thereby Approaching :in size the greater circle 
of Absolute Truth, the two can never coincide, 
since the latter is in.furite, and the former must 
ever deal witll finitll lnatruments, such as the 
bra.in or speech. 

Mahayana declares that all Lheories, hypo
theses, doctrines, wh6LheJ' verbal or incorporated 
in scriptures, whether scientific, philosophical or 
religious, and including its own doctrines of 

Nirvana, the Universn,1 Buddha, etc., belong to 
the body of rel1ttive truth, and must, therefore, 
be modified wiLh the course of time. ThIB 
conception of the nature ot truth greatly facili
tates the doctrinal development of later Budd· 
bism, allowing for the evolution of new theotie!I 
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and interpretations, while the aimnler theory of 
truth l'.llailltnined by the Soui,hern liuddhiats 

cawc<l 1-~.t.i'lto stick fast Iv Lht l,,t«u- or the Jaw 

ru; ta"Qght hT Qalcyamuni. 

'J:ht1 -tlree-rold division of truth is nothing 
more tban a restatement of this in other terms. 
The three classes are (l) ill118ion (parikalpita.), 
(2) relative knowledge (paratantra), (3) absolute 
knowledge (parin.i~anna). The first is abso
lutely false, ns when a rope lying in the road Ill 

mistaken for n snake. The second is a pragmatic 
comprehension of the nature oi things ,mfflclent 

for ordinary pmposes., as when the rope is seen 
to be a rope. The third dcala with the real and 
11.ltimate nature of things, when the rope is 

analysed and it!! true nature underst-0od. The 
onI-y real difference between the two-fold and 
the three-fold divisions ot truth is that finite 
knowledge is separated into falsehood nnd that 
which is _relatively true, and the latter e:x:nlted 
to its proper position, since otherwise, by neglect 
ol this important phBBe, intellectnai progress 
would be barred. 

2. M ethoiu of 1Ucerlai,1ing Tn,111. 

Early Buddhism bad no einborate epistemology 
or logic, but in the period of the full developJllellt 
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or Mahr.yll.na Bud.dhism we find the followine 
clas&ilication of the means of evaluating know
ledge:-

I. INDIR1!JOT. 
L Tradition. 

a. Bxoteric. 
b. Esoterlc. 
ll. DIBEOT. 

1. Ert1pemtnce. 
a. Empirical. 
b. Intuitional. 

2. Be1mm. 
a. Pme reason. 
b. Pra.cticaJ reason. 

I! 

A word must be said concerning each of these 
points. 

Buddhism has both an exter:nal and an int-er:nal 
standard of truth. The saints and sages of the 
put have had a direct i:nsigb t into the nature of 
reality, and in consequence tbe truth which they 
expounded must be accept<!d by all. On the 
other hand such sages lmve only achieved en
lightenment through means which are open to 
118 all. By process of experience, both material 
and spiritual, and by reaaon, both pure and 
practical, we may test the validity of each or 
their poB1tions and reinterpret their meanJnp 
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into closer a.ccorde.111:e with the knowledge of 
the time. 

Prai/flun• is of two kinds, exoteric and esoteric. 
The first i8 embodied in the 8%t~ dogmas of 
Buddhism as expounded in the Siltraa, Vi:nayas, 
a.nd the .Abbidhe.rma.s, which are open so the.t all 
the world may read, whlle many branches of 
M&hA.yiina insist that beyond this there ia 11 

secret tradition which may never be written 
down, which reqnires pro11er tmining e.nd 

initiation before it can be understood. 
JiJlllP11riMie11 was likewise divided illt-o two 

phases. The f:inlt is merely the ascertainment of 
troth through ordinll.ry physical 681Jse orgaru 
nnd sense objects. Provided the sense organs 
a.nd the sense perceiving aspects of consciousnes1 
8'f8 normo.lly constituted the d.llta which they 
furniah may be taken as valid, at least fo:r the 
establishment of relative llS oppo!led to Absolute 
Truth. Owing to the limitations of the physical 
senses and the brain maehine, .Absolute Truth 
can only be glimpsed by transcending them and 
pining knowledge through intuition or direct 
reru.ization. For such purposes all doctrines, 
theories, and scriptures are but fingers pointing 
to the moon, and lrn.vA no inhenmt validity. 

This doctrine i.! oalled the doctrine of Ton or 
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suddenne!lll, i.e., the mel\DS wbereby knowledge 
may be gained at one stroke tbrough transcen
dent&! apperception without waiting to piece 
together, one by one, the data. of empirical 
knowledge. 

Reason is the means whereby we piece to
gether the sepnrate and unconnected sense data, 
whether empirical or tra.nscendental, and thereby 
ma.ke a system or a .n(lw co-ordination of facts, 
enabling us to lay down generalizations and 
broad Iormulm. Owing to the whole trend of 
its philosophy -Suddhism conid not p1ace such 
great stress upon the importance of abstract or 
pure reason as could Plato and Aristotle. Never
theless even the Binay~a satras proclaim that 
nothing is to be accepted tbat u not in accordance 
with reason, and in the metaphysical systems of 
Mabii>yarui the process of abstract reason was the 
method most frequently employed, more 
particularly m such schoola as the Tendai and 
the Avatamsaka or Kegon. 

Yet, inasmuch as Buddhism taught that the 
ephemeral nature of ext-ernal reality and of 
ooneciousneSJ1 was an obstacle to the ascertain
ment of Absolute Truth by sophiam or bare 
deductive reasoning, we early find a tendency 
towards pragmatism, or a. substitution of practic-
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i. 
al for pure reasoning, or a tendenoy to judge of 
the validity of a. doctrine by its effect upon human 
lile. Tbm for example in tbe Ilinaifi!.n& sntms, 
in discussing what we might oa.ll the freedom of 
the will, we find the Buddha saying " Some 

• QramanM and Brahmina there are who maintain 

that what~ver a man has in thill lifo . . . ia 

purely duo to _predestination. Others se.y the.t 
it is due to the will of Igvara (God), others 
age.in that it ia due to blind chance. Now, 0 
monks, when I find Qramanrui and Brahmina 
holding or preaching suoh vi.eWB I . . . say to 
them, ' So lhen, you must acknowledge that 
men become murderers, thieves, etc ... on account 
of Fate, I9va.ra.'s will, or blind chance. Accord
ingly all attempt.a at improvement or distinction 
between right and wrong, become of no a.vail. 
Snob being the case the moral regeneration of 
the fallen beoomes impossible.' This sort of 
reasoning must silence those who hold any of the 
three views mentioned a.hove." The pragmatic 
nature of thia argument :ia obvious. 

lo Mahiltyiina we find tbe doctrine carried 
wmewha.t further, and llll8ociated with what we 
migbt call tbe symbolic theory ot troth, i.o., that 
hhe natnre of absolute truth is so great and so .. 
infinite lbat iL 1•1UJ nt-ver bo oompletely and 
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adequately grasped by finite logic, yet aevp,,rthe
le!lB ii may be expressed or iadicated by n 
symbol wh.icb te:,uihes 118 something of its esseni,e 

without limiting it by definition. 

Thus the nature of t.he Absolute (Bhtltata
tba.ta.) ean never be properly formulated, yet 
by symbolizing it as the univ01'8nl Buddha, 
as Amitiibha, Infinite Light, or Amitii.yug, 
Infinite Time, we may have a foolll! for devotion 
which may remain as a living and vital stimll]us 
towardl! the spiritna,l life even when inereasinf 
knowledge may M>tll!e us to reinterpret our sym

bols. Th.is is the doctriae of upliya or ll6ben, 
means or deviceo, or a-ocommodations of truth 

to the minds of tbe hearcn, whiob ill really th~ 
basis of the Sukba.vati or Paradise doctrine. 

3. .M dhoda of Demon81rating Truth. 

Buddhist logic which is comprised ia a sort o( 
inverted syllogism passed through a very _inter
esting evolution. From the first it was obviolll!ly 
a logic of demoiiBtration of iderui already ent~r
tained, rather than a pretence ot deduction of 
previoUllly unknown facts, as was claimed, and 

now considered lalsely claimed, by Aristotelian 
lo&:10, with wkioll it ha1 otlllll"Wile mucll i.a 
oommon. 
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Again the f:rnnkly Becoming and contoquently 
anti-rationa.J position of Buddhism hindered the 
evolution of its logio. Hlnayllna Bnddbi•ro, in 
fact, never produced any logical system, and even 

the reasonillg of the early Mii,dhyamika and 
YogAcarya scholars with their five-fold syllogism 
is largely baaed on ana.Jogical reasonlllg, the 
citing of individual homogeneous and hetero• 
geneoua examples rather than the proof of a fact 
by citing a universal and invari1lble law. 

D ignli.ga, or Mahadignaga was the ful!t to 
devote himself almost exclll&ively to logic, and 
with him Buddhist logic, properly so called, 
begins. His sylJogism is as folJows :-

P"l>uil. 11.g.---6ocra-tes is mortal. 
ReMon. e.g.- Beca.1188 Socrates is a man. 
Example. e.g.-And all men are mortal. 

With this may be compared the Occidenta.1 
formula:-

M ajor Premiae.-AJJ men &re mortal. 
M inor Premi,e.---6oorates is a man. 
Oonclu.tion.- Therefore Soerate.s is mortal. 

Let us examine each of these features some• 
what more in detail :-

1. The thesis is divided into the subject or 
mJnor term (pa.kta) e.g., "SocrateB," and pre
cUoate or ma.jor term (sa.dbya.) 11.g., " mortal." 
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Neither subject nor predicat~ is itself to be 
disputed, but- only the thesis or proposition 
oonceming their rela.tionahip. 

2. The rea,son or premise must bo a known 
troth, or a troth 11-0CCpted by all. Consequently, 
Oiguiga. will place here only those facts Jrnown 
directly, i.e., through reru;on or experience, a.nd 
not those fa,ct.~ which are known indirecUy, e.g., 
by t;radition, e,:oteric, or esoterio. 

3. The same thing must hold true of the 
.Example, which is of a. more abstract nature. 
The word e:i:ample (clr,;tiinta) is singularly un• 
fitted to denote th<' idea. of the ma.jor premise, 
and is derived from the period when the univel'Sal 
law of nooess:uy conoomitance wa-s uliknown, 
and in its place there was cit-ed one or two 

analogous examples. Thll! the old syllogism 
would have run :-

Theaia. Sound is non-eternal. 
&aa<m. Became it is produced. 
Ea:an,ple. Like a pot, and not like space, 

while with Dignoga it is of course :
T11ui.1. Sound is non-eternal 
R.oo.011. Beoal16e it is produced. 
Ea:ampl• . All prod"-"<!d things aTe non-oternal, 

to which might be added, p1nely for purpose• 
or elucidation, :rnd not for proof, the homo-
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ganeous example " like a pot," and the hetero
geneous example "not like space." 

Digniga's rule for the formation of his new 
example was t-0 " take the reason for the subject, 
and the major term for the predicat~." Thus 
for example :-

Thui.8. All A la B. 
Reaa011. All A is 0. 
]!)::,:ampu. All O is B, 

or, in other words, to cite another syllogism :
Thuis. .All diamonds are combustible. 
luaaon. Because all diamonds are carbon. 
Example. And all carbon is cc.,mbustible. 
This brings m to a discussion of the famous 

doctrine ol the 3 phases of the reason or middle 
term {hetu). 

I. 'l'he first deals with the relation between 
the middle term (0) and the mmor t~ or 
subject (A). 2. The second -deals with the 
relation between the middle term (0) and the 
major term or predicafo (B). 3. The third 
deals with the rela.tion between the middle 
term (0) a,nd the beterogeneou.s example (which 
we will oall D), 

For a syllogism to be valid :- 1. 0 must 
include the whole of .A, e.g., the word carbon must 
include all and not merely some of diamonds. 

D 
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2. All C must i.n varfably apply to B, but it need 
not include all B, e.g., all carbon must be com• 
bustible, though eombll8tible things may include 
other thing■ than carbon. 3. C must include 
no D or Non-B, e.g., carbon must possess no 
non-combustible qualities. 

Finally we come to the fallacies, the presence 
of which in either the lhem, the zeason, or the 
example would make the syllogism invalid. 
We are told that there are 9 fallnolcs of the 
tbesia, li rallacies of the reason, and 10 fallacies 
of the example, but lhese as lying within the 
realm of pure technicality, are ouwde the scope 
of our present undertaking. 

t. Ab.tolvte TrvOt, and Bvddhial Docirinu. 
Snob then is the Buddhist theory of the nature 

of truth, and lhe means of aacerlaining and 
drunonstmting it. The question then arises, doe, 
Buddhiam claim a unique po!l!lession of truth, 

does it stnte that its own doctrines are the sole, 
final, and absolute embodiments of reality f 

Such is far from the case. Its doctrine of the 
distinction between Absolute Truth and relative 
truth, ca1Ued it to state lllat all or ilH o-.. n doc• 
trine11, and theories, as well !Ml the sacred worn 
co11talning them, belong exclusively to the 
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realm of relative truth, and are, therefore, liable 
to error, and capable of constant improvement, 
that other systems o! thought no leas than its 

own 0,re equally buL the imperfeet embodiments 
of inAdequate glimpses or absolute reality. This 
idea, more or less common to all forms or Ma.ha
yant. B udtlbism, is emphasized by the Dbyi'ina 
seot. 

The mode or exprelll!ion adopted by a modern 
leader or the school, Kniten Nnkariye, in bis 
" Religion of the Samurai " is very interesting:-

" The scripture is no more nor less than the 
finger pointing to tbe moon of Buddhahood. 
When we 1'000gnize the moon and enjoy its 
benign beauty, the finger is of no use. As lbo 
finger has no brigbtne.'!l! whatever so tbe sc1ipture 
bas no holiness what-ever. The scripture is 
religions currency representing spiritual wealth. 
It does not matter whether the money be gold 
or sea-shells or cows. It is a mere substitute. 
What it stands !or is of paramount importance. 

" Away with your stone knile. Do not watch 
the stake against which a running hare once 
struck its bead and died. Do not wait for 
another hare. Anoth,or may not come forever. 
Do not cut out the side of the boat from which 

you dropped your sword to mnrk where it sunk. 
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The boat i~ rVl•I' mo,·in:: on. 'rh11 canon is the 
window out of which "I' ot,sen·p tl,~ grand 
spiritual ~cenery of ~-piritnal nature. To hold 
oommunion dlr1•ctly with it \IP must 1wt out of 
the window. It is a mere t-tray fly lhat IA always 
b1l%zing -within it struggling to got out. Those 
who spend most of their liTea in the rtudy or lhl' 
~criptllrefl are l'l!ligiou& nie,i, good £or nothing bu~ 
thefr buzzing l\bont nongengicaJ teclmicolitieg. 
ft is on this account that :Rinzai •leclartd ' The 
twelve dlvision11 of tbt> Buddhist cunon are 
nothing better th.lln W&llte paper.'" 

Alter outlining tbe " Rf!lative Truth •• re
garding the AbsolnteNuka.riy1~ goes on to llllY :-

,. R~ then the ditine nature of t.ht' l.niTCr!<IU 
:ipirit been completely rutd exhaustively re• 
vealed t,o on-r Enlightened Consciorumeos ! To 
this question w., wonld answer in t be negative, 
for so far llS our limited e.xperiencc is (,'Oncemed 
Universal Spirit reveals itself ns a bt:ing with 
profound wi!ldom and bonndlesR mercy ; this 
nevertheleds does not imply that this conception 
is the only po!ISible and complete one. It goea 
on to disclose a new phase, to add a. now truth. 
The snbtlellt logic of old Is a mere quibble or now• 
a-days. . . . New theories are formed, new 

dilroove.rlCII o.re made only to g1ve •ay to oewer 
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theories and newer disooveries. New idsal& 
reaJ.u:en or new desires satisfied a.re l!1lI6 to 
awn.ken new and stronger desires. Not an instant 
liie _remains the so.me, but it ruahes on amplify
ing and enriching itself from the d&wn of time 
to the end of eternity." 
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THE NATURE OF TBE ABSOLUTE AND 
ITS RELATION TO THE UNIVERSE 

1. The Outloolc cm Life 

Questions concerning the outlook on life have 
always played an integral part in Buddhist 
philosophy. In faCI, in its esaence, Buddhism is 

not an analyiria of the ultimate natnre of existence 
or an explnnation or the no1lllll!Ilon whlch lies 

bi!hind phenomeDll, but it is an int0J'}lretation 
of the good and bad of liie, taken as a whole and 
llllallal ysed. 

Like all other phases of Buddhist thought its 
theory of the proper evaluation or liio has 
undergone great evoluLion and modilication. 
Ita "Various ramifications mar beat be considered 
under three atagea, which, for want of better 
terms, we may call, (1) absolute pessimism, (2) 
abaolute optimism, and (3) relative pessimism. 
The first is associated with primitive aud Rlna
yAna Buddhiam ; the second with the doctrines 
of the ~arious aehool,1 of tmn'fonned MahayAna- : 
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the third with the reformed branch of 

Mahi!.yiina. 

( 11). .Absolute Pusimum. 

Primitive B11ddhism began by sa,ying, aa we 
know, (1} all is impermanent, (2) all is lacking a 
self, (3) all is sorrowful. The very natme of 

phenomenal life is transient, and consequently 
all joys are transient. Where there is birth 
there i.s necessarily old age, disease, and death. 
Those whom we 1ove are estranged, or a.re ta.ken 
from us. Achievement is diaillooonment. The 
few benefit at the e:l])ense of the many, and even 
the few find no real enjoyment in life. 

This state of affairs holds true not merely for 
the present earthly eriatence, but !or all possible 
forms of life, whether in heaven or hell, whether 
in the past, present, or lutme. Oonsequently 
tor primitive J3udd.Wsm, and for IDnayiina 
13uddhism lile, qua life, has no fascination. It 
ca,n find peace and satisfaction only in emanoipa· 
tion from all Jtnown fo= of existence, in com
plete escape from the phenomenal world, in the 
a.nnihila,tion or bodily and mental existence, 
namely Nlrvllna. 

Nirvl\na, to be s11re1 i.s purely a state of mind 
· obtaina,ble anywhere and at any time, and is to 

• 
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be a.chieved while still in the flesh, but as life or 
the corporate personality is only formed ns the 
result of ignorance and desire in the past, when 
the A.that, he who has attained Nirvana, dies no 
new personality can be fo?llled, and certainly, 
from our mat-erial point of view, the pel'Sonality 
is wiped out of existence. 

Th.is is what is known as the Shifkyokv-teki -no 
Nollan or the negative view of Nirvllnn, wherA 
ille is compared to the waning of the moon. 
Here the moon is compared to the sins and 
sorrows of life. Gradually it wanes o.ntil finally 
there is nothing left. 

(b). Abaol4lte Optimiam. 

All this was changed by the formulation of the 
doctrine of the Absolu.te, the Universal Buddha, 
or the Essence of Mind, the supreme ideal 
which is behind all life and from which all things 
dmw their &u.9tenance. 

Every sentient being is possessed of the 
Botlllioitta (the wisdom heart) or the seed or 
kernel ol enlight,wment. This is the spark of 
Buddha.hood which has only to be a.wakened to 
spring into thefl-ameofpcrfectionorBuddhabood. 
Consequently all fo?lllS or lite spring Irom the 
noumenon -which is itself good, which iJ! possessed 

Downloaded from https://www.holybooks.com



THZ NATURE OF THE ABSOLUTE 51 

of the !our-fold qualities of J IJ purity, ~akM 

pleasure, ga, self essence, and j/J permanence. 
All phenomenal life is bad only becaUlie it i1l 
relative, incomplete, imperfect, because it In· 
adequately expresses the absolute, becaUlle it i&
bounded and conditioned, for latent within each 

phenomenon iB suprB!De bliss. 

Nirvii.na. consists not in escape lrom the world, 
but in the unlockiog of the hidden nature, the 
development of the sleeping Buddha, the un• I 
folding of potentialities. It is the .fruition of 

life rather than its denial. Sin and sorrow are 
not so much exterminated a.s transmuted into 

holiness and joy. 

This ig lrnown 3l\ the Sha,kkyoJ.'11,•laki no 

N ohan or the positive Nirvi!.na, in which Nirvana. 
is compared to the waxing of the moon. The 
moon is the llodhicitta, which steadily grows in 
intensity until the full moon of Buddhahood be 

reached. 

(o). Rela,Hv• Pea,imill'lll. 

Later followed the inevitable reaction. Wben 

the world is considered all pe_rfeet, men cease lo 
strive for the cessation of the imperfoot. Sin, 
aorrow, and misfortune are brw;hed !ll'lde a& 

19655 
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aspects of che whole by which its absolutlvity 
ma.y be more adequately judged. 

Shinran, the follllder of the Shin school of 
Buddhism (13th century A.D.), accepted the 
philosophy o{ unreformed Mnhii.yiina Budd.h.iam, 
but gave it a practical tum. Though the world 
be potentially good and all men possessed or 
the Bodhicitta, yet do grief and doubt assail us. 
Meditation upon the Absolute may suffice the 
meta.physician, but the man in the street is le{t 
disconsolate. Wl'.ak mortality i.~ una.ble to 
awaken the Bodhicitta, and for aucll the older 
philosophies give no help. 

Though acting on these ideas $hinran did no~ 
deny the valiclity of the older doctrines, but he 
devoted his file to formulating them in such a 
way that they might serve as a comfort and a 
stimulus. Looked at from the relative point of 
view, so long as our hearts are bent upon 
ext~ pleasures, or are in dependence upon 
material things, there is no true happiness or 
pea,ce of mind. Anguish seizes upon OH, and we 
find ourselves forlorn and bopele88. 

Salvation, however, IJIJl,y be found in under
standing the true meaning behind the word! 
Amida, Taril.-i, and OjlJ. Amida, (Sanskrit 
Am.itlbha) ia a symbol of the Infinite, the sum 
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total of our highest. Mpirations. Tariki {liter• 

ally other power) is a complete setting aside of 
pel'l!onal moti.-ea

1 
of seU-aspirat:ion in a complete 

adoration of the supreme. It is, as we have 
said, a mystici.am of exclUBh'e adoration. This 
awakens the Blll!shin or Buddha heart (:Bodbi
cittal whioh results in Ojii, rebirth in Paradise, 
a rebirth which ta.lees place nol merely at death, 
but a~ the moment in li!o o{ complete self• 
abnegation, thereby diCCering from the older 
Snk.bavati doctriuc, which gave a purely material 
and post-mortem position t-0 Paradise. 

Life then is relatively evil, that is, evil so long 
aa we placu our trust in anything save A.midll, 

but become& a resting place, a temporary abode 
oI the BodhlciUa, when once the latter bas been 
a wakened by unselfish adoration. All Amida is 
eternal, so is the Bodhicitta et-ernal, but whether 
aft-er death it retains Us discretcne8ll, or iB lost in 
the sea of perfection, only the awakened one can 

kno11 . 

2. Tho N a.iuro of Reality. 

On no point is the diversity of Buddhil!t 
philosophy so exemplified as on that of its 
various theories of the nature of altimato reality. 
There is, oI coune, the marked line of cleavage 
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between the HlnayAna and M.ahAyana philoeo

pbies, but, in addition, ea.eh of these ~t'hool• 
i8 several times mbdivided. The principal 
stage, may be summnrued as follows :-

l. Primitit:t BuddliiJt"', or psychological 
agnosticism, in which no atte-mpt i8 made to 
explore the recesses of the nonmenal world, and 
no theories concerning ultimate reality are 
postulated. 

z. Ht11ayana lJJuid/tum teaches a matorial
i8tio realiam, that the universe consists of a 
oortaln small nmnber of element,g, uncreated, 
whicb entt1r into combination In Ol'cordanoo 
with causal Ja,.-, unconnected with any enper
natnral law girnr. 

3. T"M Jf/Jdhyamika Scliool of Jfol4y41to 
broke up these elements Into component part,, 
and st:ued that there ii, only a flnid, Ouctnat
ing stream of life, and thaL therefore all seemingly 
unchanging phenomena have only a conceptual 

existence. 
4. TM Yog4ollryo 8cliool of .Jfo/14y/J114 called 

this atream ol Ille the Esaence of M.ind or the 
Alaya Vijl!A.na, which i8 no 1eAA Iluidor devoid of 
etexnal particularity. The evolution of thl1 
Eisence of \lind bring,i abou\ the formation 
of the ph1•nomena I unlvene. 
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6. Olline~a a»d Japanese Mallay/lna, (especi
ally the Tendai and Kegon sects) has developed 
the theory of the Absolnte latent in the f11re
going conceptions, and states that the Bhllta
tn.thil.ta iB both the Nonn or Pn.re Form,· or 
Supreme Idea. and Rlso the fu~d•roental essence 
of all file. 

This theory of the Absolute or Bhiitatathil.tii. 
is so important that a !ew words of elucidation 
are necessary. It ill the doctrine which most 
sharply diatingu.ishes M:ahiiyiina from Elnayitna, 
nnd, on the other hand, the peculiar line of 
development which the theory underwent cause8 
it to be essentfally different from most other 
doctrines of the Absolute as folllld in either 
Europa or Asill. 

Ola11nficatiO'fl of Tlaeoriu Concerning f/le 
.Absolute. 

It is important to understand quit~ clearly 
just what relationship exists between the 
Mahayana and other theories concerning the 
na.ture of the Absolute. In att~mpting to 
explain their owu pollition, modern Mahayana 
eoholars have olassified the variou.a forma of 
monotheism in the following way :-

1. T,-an,cendffltal Monotlleum, under which 
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Orthodox Christianity and Islrun are included. 

In this the Deity and the world are entirely 
sepa,rate and distinct. Spirit and matter were 

created by God out of nothing UJJd henceforwards 
exercise their fu:no~ions Jn accordance with Iliii 

Laws. Thls school has three diVisions. (a) 
anthropomorphic in which. a definite form ill 

aasigned to the Deity, (h) nntbropopatbie in 
whlcb the Deity is without body or parts, yet has 
semi-human emotions, and (c) the school in 

whioh the Deity though more or less personnl 
yet ia " without body parts, or pa.ssions." 

2. EmanatiotwZ M 01Wlhoi8m. is a modified 
!orm of pantheism which teaches thl\t God and 
the Worlcl are not the same, yet the world is of 
a sim11ar nature and i8 nn emanation from the 

Deity. In this school the Divine is the parent as 
well as the 1'1ller of the Universe. Thi8 Lheory 
wblcb found much favour with the Ilindns and 

the Snlia, and which bas had a revival amongst, 

many members of modem Ll"beral Christianity is 

usually associated witb the idea that the world 
when first emanated was pure, bnt that it ha.s 
become corrupted, though finally the universe 
nnd the human soul will once more be purified, 

whereupon it will be reabsorbed into the Divine 
Essence. 
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3. D Bllolulional Monolhei.Btn. With the third 
form of monotheism wo definitely enter the 
limits of pantheism strictly so-called. In thia 
system God and the world are absolutely synony
mous, one word being ased ior the other. There 
are two forma of this idea, one ils that the Divine 
is simply the sum tote.I of the atoms which com
pose the nn.iverse, the other which has been 
termed panentbcism, is that God while the rum

total is yet something more, a. something in 
itself. 

I n either case this school teaohes that in the 
manilestation of the universe the Divine has 
changed His essence-that the nature of the 
Absolute was at first pore and undefiled like 
clear water, but that subsequently it became 
polluted as il some mud were mingled with it 
but that at some future time i t is to be hoped that 
this mud will be strained off and the water will 

onee more resume ita clarity. 
i. The Ma114yi1na Oonctption stands in con· 

tta.distinction to all the other teachinga. To be 

sure Mabaylina is, philoaopllieally at least, 
monotheistic, and _at the same time it is Pantheis• 
tic in teaching that the divine and the universe 
are indiViaible, though with the Panentbeista 
!lfahiyAn& 1Werts that the Universal Buddha is 
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tar more than the sum-total of existence. The 
fundamental difference is that according to 
Mahayii.na, the essence of the Divine remains un
changed throughout nil eternity, and the basic 
nature of one phenomenon is exactly the same 
as another, though the mode of expression 01' 

n:ia.nifestation may be -widely dillerent. 
We are given two illustrations of this idea. 

The first is that of pots of cla.y. There a.re, we 
know, pots of many sba,_pes and sizes, some used 
for good purposes and some for bad, though they 
may all be of the same underlying substance. 
The other illustration is that of the ocean which 
we have already pointed out. The pots and the 
waves a.r& the different phenomena. of the 
universe, while the clay and the ocean a.re the 
Absolnte. While, to llSe the simile of the ocean, 
no two waves are alike, they are all of the same 
essence, the water, and that essence remains 
unchanged, though it is constantly assuming 
new and d:iHerent shapes and transformations. 

In like IIlfillller, says Mabaylma, does the 
Absolute express itself in the Universe without 
in the least affecting its own essence. The 
Bhtltatathil.ta therefore is the Eternal Being and 
yet the Eternal Becoming. Furthermore aa 
there can be an ocean without wa.ve1 but no 
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wa.v011 without ocean, so, llfa.hayiina declares, that 
no life would be possible without having for its 
essence the 13h11tatathlita. 

The M ahllylf.11a Theory of tha N alure of the 
Abaolute. 

A oa.refnl fttaroin ation of the MahAyiina 
theory of the Bhiitatatniitii DY Absolute shews 
chat it combines two widely different concepts. 
These nre (1.) the norm of_ life, and (2) the essence 
of life. 

(1) On the one hand it is not the Universe, 
but the sufficient reason of the Universe, the 
abstraet idea of law and causality, the suoh
as-it-is-ness of life. lt thus combines something 
of the .Aristotelian conception of the Pure Form 
of the Universe as opposed to its content, with 
the Platonic theory of ideas. In thls aspect 
it is the symbol of :intelleetual Jliild moral per
te0ction. It is for this reason that we find the 
Absolute desoribed as Dharma (Law), or Dh.ar
makli.ya ('l'he Body of the La.w), as the Esam~ 

of Buddha, since it constitutes the reasons of 
Buddhllhood, Bo<lhi (Wisdom) or the source of 

intelligence, Prajfia (Enlightenment), Pllra11111nh11 
(Absolute Truth), etc. 

(2) On the other ha.nd, in addition to being 

• 
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the Norm or the Pure '.Form ol the Universe, 
it is also its ultimate essence. The Bhiitat-atbata 
is identical with Lbe Essence ot Mind, and so it 
is called the seed ot llie, or the !l'athagatagarbha 
(the womb of tbe Tathagata) when it is thought 
of in analogy to Mother Earth where all the 
germs of life a.re stomd. The Alaya, Vijllllna. 
is but a development of thl8 a.spoot, of the Bhiita. 
tatb!i.tii.. In the early cia,ys the word Mahi!.yii,na 

was used tn a similar connection. 
In tbefamousMahayiina Qraddbotpada 9astra, 

which is accepted as Orthodox by all branches 
of Mahayana, we find the following general and 

detailed explanation of the Buddhist theory of 
the Absolute:-

(a). General J!Ja;planatiim. 

The Absolute can be considered in two ways, 
(1) Ill 8ub81aru:e, and (2) 1111 Attribute,. (1) 
llll 8ub$tance. The author of the 9raddbotpadfi. 
9iistra, who is usually 1ro:pposed to be A,:vagholill, 
declares the Absolut~ to be " the soul ( or heart) 
of all sentient beings and constitutes all things in 
the universe, phenomenal a.od supra-pbenome• 
nal." (2) TI$ Attributu. The Absolute bas a 
triple significance. (i) gr~atm,1 of g11i11lef8&nci, 

or essential nature--an essence which " knows 
no diminution o,r addition, but remains the same 

Downloaded from https://www.holybooks.com



THE NATURE OF TJJE .4BSOLIITE 61 

in ordinary people, !;'rav~, Pratyeka Bnddha-11, 
Bodhisau,,as, and Bnddbas. It was not created 
in the past, nor is it to be annjhiJated in 

the future; it is etel'Unl, permanent, absolute; 
and from all eternity it su1llciogly embraoos in 

its essence all possible merits." (ii) greafaea, 

of ma,11ifCflatio11a, " that is to say (the Absolute) 
has such chara.oterislie8 as . . :-the effulgence of 
1,>Teat wisdom ; the universal illumination of 
tbc dharmadhatn ; tho trne and adequate 
knowledge ; the mmd pure and clean in its sell 
nature ; the eternal, the blessed, the aell-regulat• 
ing, and the pure." (ill) grcatna, of acli'llity, 

because as a result of its activity all the innumer• 
able phenomena of the unive.rse CIUil8 into exist• 
ence, and ll.lso beca1188 through it.s influence 
AApirlng mankind feels ,. deep compassion for all 

beings, " Bodhlsattvaa treat ollu!rs as their own 
&ell; wi,,lt to work out a nnfrersal salvation of 
ro•nldntl in a.ges to eome . . . and do not 
cling to the individual existence of a. sentient 
being." 

(b). Dclailed E:riplanatio,._ 

The Abaolnte hru; two phases or as_peet-s :
(1) tbt> U runanifest or Transoondental pha.lle 
(literally the soul as Pure Form) or the Absolute 
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proper, and (2) The Man.ifosL or lmmanen t -phase 
(literally the soul as birth and death) or the 

Absolute become limited. 
( L) The Unmall,ifeaua PAa.ae, i8 the ldeal 

World tbe underlying unity, t.be quinte&flence 
of all being. 1t is the et-emal sameness 
under all apparent. difference. Owing to our 
subjective activity (nen) we build np a 
tjsjon of a discrete, puticularized univerae, but 
in reality the essence of things ever re_mains one, 
void of particulruity. Bcing absolute "it is 
not nameable or explicable. It can oot be 
rendered in an:y form of language. H .il5 without 
the range of perception." It may be t~rmed 
~ya. or the Void, beoall!,e it .is not a fixed or 
limited entity but a perpetual becoming, ,oid of 
self-eristing component parts. It may likewise 
be lenned Agii.nyi., tbe Pull OT the Emt,,nt 
becauae when confused subjectivity h38 been 
destroyed " we perceive the pure aoul manifest
ing itself as eternal, permanent, immutable, and 
completely comprising all things that are pure-'' 

(2) The Ma'llifutM. P1ta.11e is the Womb Wotld 
where are st-0red all the potentialities of every 
form of We. It is identical with the Alaya 
Vijlliina, the repository consciousness, or the 
Essence of Mind. This Essence of Mind hH 
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likewise two aspects, (a) that of En.light~ent 
in which it is regarded as the toeus of pwity in 

the phenomenal world. (b) lion-enlightenment 
in which the Alaya Vijiii\na becomes entangled 
by ignorance, and as the result of consequent 
con!o8ed subjectivity gives rise to the formation 
of the phenomenal world, which is, of course, at 
bottom subjective. 

(a) EfllightemMnl 

wisdom and purity. 
coDAists of supreme 
In one sense it is latent 

in all sentient beings however low their state. 
This is known a,s Potential Enlightenment, or 
enlightenment a priori. The majority of man
kind, however, have still to develop this seed of 

Buddhahood until this enlightenment be made 
manifest and conscioUB. Enlighti!11lllent ili then 
known as Active Enlightenment or enlighten
ment II posteriori. The various ranks such as 
Common People, 9t"ii.vakas, Pratyeka Buddha, 
Bodhilie.ttvas, and Buddhas &re but stages 
leading to Active Enlightenment. 

(b) N <m-enlightenment oonsist.s of the fec\lllda
tion of the Essence of Mind by Ignorance which 
results in blind activity and the subsequent 
evolution of Wlits of consoiousness, which, 

1Dteracting with one another create for themselvea 
the image of the phenomena.I world. " There-
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fore the three worldl! are nothing but the mllilli• 
Cestation of the .Alaya Viji'lina-soparated from 
the mind there would be no such things ns the 
six objects of sense." In order to explain the 
evolution of the phenomennJ world the Mahii.yan

ists have brought in tho Prntitya SamutpMa 
or the twelve Nidanaii, which in Hinaya.na refer 
almost exclusively to personal origination, to 
erplain the evolu.taon of the extemlll world. 
First comes ignorance, which, acting upon the 
Absolute, brings about a.etion, which results in_ 

the formation of consciousness-and so on 
through the list. 

An examination of the details of this theory 
lies outside the scope of our present undertaking, 
but the following points should he of interest. 
Tlle Bbiitatathiitii. qu.il:Jkened by ignorance and 
ready to be realized in the world of the particu
lars is known 118 TathAgntagarbha, liternlly the 
Tathagata's womb, or store honae. It may 
tightly b-e called the womb of the n.niverae 

which gives birth t.o the stream of congciousncss. 
The stream of life being set flowing, r:rom the 

:i.ction arising tberetrom we find the beginning of 
the :individualization of the particular units of 
latent consciousness. Thus is the -Alaya Vijilana 

which as Suzuki aaysJ. "is a partie:uJamed ex-

/ (.'.1 
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pression in the hnman mind of the TathAgata
ga.rbha. It is an individual, ideeJ reflex of the 
cosmic garbha. It is this psychic germ, aa the 
.Al&ya is often de;;ignated, that at-ores all the 
mental possibilities which ate set in motion by 
the impetus of the external world." 

The Alaya Vljnana. ( Vijil/Jna means conscio\Ul
ness, and 1.laya repo@itory} is not waking or 
nonnal comc.iowmess. In itself it is more like 
the nnconscionsness which is behind matter and 
apirlt, thought and extension. Although it is 
individnaJ:istic, or the centre of blind activity, it 
baa not yet reached the ,tage of self-consciousnesa, 
or distinguiahed itself from other sueh centres. 
It is but the seed from which the Bower of 

conscionsness will blossom, or the material 
out ot which the world of subject and object 
will be constructed. 

Gradually, just as the Unconsciousness of 
Von Hartmann evolves into the C-Onscious in 
mankind, so does the .flo.ya Yij1ia11a evolve into 
the Kligtomano-njiilioa. Kligtq-,1ta110-11ijnana 

is litero.Uy "Soiled Mind Oonsciousnoss" and 
me8Jlll the state in which the unit of life begins to 
be aware of itself, to distinguish itself trom other 
!lllob units, to become a co-ordinated organ.ism. 

Al! this organism comes more and more into 

• 
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contact With the stream ot lile around it, it 
begins to react to its ei:ternal environment, t-0 
distinguish SllllSations, to group them together, 
to abstract them into ideas and to associ&te idell8 
into memory and reason. Instinctively, follow
ing the line of selt-preserva.tion, it likes certain 
sensations and dislikes others, to crave for the 
pleasant and to avoid the unpleasant. In this 
way the :M:ano-vijliana (Mind consciouaness} 
comes in to being. 

The external world has, in its essence, a real 
emtence. It is a part of the stream of life 
based in the Essence of Mind. The world as i t 
appears, to -w,, however, is the result of notion 
of the Al4ya, Kligto-mano, and Mano-11ijiir%na

1 

stimulated by contact With the real external 
world, which in turn is but a p hase of the uni
versal Alaya,. 

Bedarian Viowa on the Relation between the 
Abaoluu, and 1M World of Phenomena. 

The foregoing may be said to represent the 
views of all branches of Mahayana irrespective 
of sect. Most of the schools, however, were very 
fond of metaphyaicol hair aplitt:lng, and it may 

be of interest to see something of the manner 
in which they carried on their discussions. All 
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an in.stance let us examine, for a moment, the 
manner in which some of the seot;i have vied 
with one another in formulating examples of the 
unity of life, and the identity in essence of all 
phenomena.. 

The a.rgnment employed is somewhat compli
<'9.ted, and t-0 understand it at all It ls necessary 
to bear in mind two thin~, one, the old distinction 
between the noumenon and phenomena (the 
Snmsk:rita and Aaam•krita Dharme.a of the older 
Buddhist phmaeology), the other, the three 
states of beiJlg, or the three philosophies of life, 
Ke, Ka, and CMJ. 

A. In China and Jnpan the noumenon or 
the Esaenoe of Mind ls sometimes aa.lled Ri or 
R~on or Principle, as opposed t-0 phenomena, 
Ji or Thing. These t-erms should be remembered 
as discussions concerning the nature of the Ab
solut-e, the relationsbi_p betw~ the Absolute 
and the material world, and the relation of one 
thing to another, were carri.ed on solely in these 
terms. 

B. The three stat-es of being, it will be re
membered, referred to the metaphysical stand
point of different stages of Buddhist develop
me-nt. 

L Ke, stands for Real.ism, where the variou.s 
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phenomena of the universe a.re disintegrated into 
a number .of real and self-existing permanent 
elements: 

2. K «, or 9ft-Dya,, bas DO direct European 
equivalent. It is uijually expressed by Nihil
istic Idealism, but in reality it is neither nihilistic 
nor idealilltic. The 90-Dya doctrine simply 
aaserts tbat there is notbing-unto-itself, tbat 
there is nothing changeless and eterua.1, but that 
every thing is in a state ol nux, that there is 
never s. Being but only " Becoming. Modern 

European science is nilrili.stio in aaserting that 
there is DO changeless and self-existing table, 
as every table is a changing concatenation of 
elements. The (}fi:nya doctrine, as we have 
already observed, goes on to aa,y that these 
ele:ments are in tum composite, and continues its 
process of desintegration until we reach the 
ceaselessly flowing stream of life. 

3. OMZ, or Madhya is the ontological de
velopment of tbis stream of life. Madhya in its 
metapnysical aspect is equivalent t-0 tbe Absolute 
or tbe Essence of Mind, the BhiitatathatA. It 
is the :nonn of existence which is ever the aalllfl 
and yet ever changing. It is thllll the union 
of opposites. In the light of the Madhya 
doctrine we are able t-0 PY that the Universe 

Downloaded from https://www.holybooks.com



Tf/E NATURE. OF THE ABSOLUTE. 69 

both oxists and non-exiBt-s. The universe bu 
:no final existence pr:r se, i.e., it may bo broken up 
into component -parts, so that to regard it as a, 

fixed renlity is an illusi1m. On the other hand 
it has 11, relative existence. As a complex it 
does exist and being derived from the Essence of 
Mind its existence is based upon ultimate reality. 
The Universe is but a pa.sl!ing phll,88 of the 

Universal Lile Essence. 
So much by wa,y of introduction. Now for the 

discussion itself. In Chinese or developed 
Mabn.yruia we Cintl two main eystcms of thooght, 
one that ol the Ava,tamsnlu1, or Kegon school, 
wbich waa adopted by the Mantnl, scbool, the 
other that of the Tendai school which was tnkeu 

over by the Uhyana School. 

According to the Avats.ms!lka School the 
teachings of it-s rival coru!iste or the Ri-ji-muge 
doctrine and its own the Ji-ji•m1lQ~ doctrine. 
Let us see exactly what this mean.s. 

Ri-ji-mvge Ji-ji-muge. 

Ri it will be remembered stands (or reason, 
Principle, thn N oumenon, or the Absolute ; 
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Ji for the particular, phenomena, the -va.rioUII 
objects of the universe. Mugameans undivided. 

Now in Ma.hii.yil.rul, as we know, the Absolute 
or the Noumenon and the World of Life and 
Death or the realm of phenomena are identical. 
Accordingly, to use the technical plu'ase, the 
Ri and the Ji are undivided, the greater including 
the less. Tbe followers of this school try, by 

means of mei!itation, t-o unlock the secrets of 
all pb.enomena. (Ji) by fathoming the real nature 
ol the one noumenon (Ri). 

We know moreover, that it is not the case 
only for one phenomenon, but that all things 
are one in essence with the essence of mind. 
Ill consequence, following out the idea on logical 
lines, we have. 

l[ A = X 

and 13 -x 

then A - B. 
Substituting for :x the Ri, and for A any pheno
menon (Ji No. l), and for B any other phenomenon, 
(Jj No. 2), we have 

Ji No. l =Ji No. 2. 
or in other -words, the fundamental easence 
of any phenomenon is the same as au other 
such objects. In this Sch()(ll of thought (the Ri
ji-m'llge), bowever1 one thing equals another 

l 
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thing only indirectly, i.o., only because the two 
thingis aro both identical with the one tre,ruicend
ing Bi and not becatll!e of their own essence. 

The Kegon Sohool declares that this doctrine 
is not that ol the true immanence of the Uni
v81'8a1 lluddha, whicih is only to be found in the 
theory of the Ji-ji-,nuge. Literally, of 001.ll'lle, 

Ji-ji-mugo means "Phenomena-phenomena
undivided " or more freely, the dlreot identity 
(in essence) of alJ ·phenomena. This doctrine 
insists upon what we may call the a prim'i unity 
o! all the m:at-erial objects of the universe. 

The line of argument employed in working out 
this system i.s the very opposite of the preced· 

ing:-
By investi,,aating tl1ei:r bwtic nature we discover 

that one object is of the same substance with all 
the others, or let 118 say, 

If Ji No. l =Ji No. 2 
And Ji No. 2 -Ji No. 3, etc., 

then we must postul&te a univ81'8al noumenon 
which is at llie back of them all. 

In this system phenomena are emphasized at 
the expense of the noumenon, or Jet t18 say that 
instead ot trying to understand the nature of the 
particular by comprehending the universal, as is 
done in the Teodai School, we must attempt to 
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understand tho uniTcrsn.l by studying tbo par
ticular. 

It can readily be undmtood f-rom this that 
while the Ri•ji•muge idea tends to malio one seek 
lhe .Buddlu.1, in the niincl, the Ji-ji-mugo conc~p
tion cauaea us to look for the Universal .Buddha 
in the body. Following out tbo formor idea the 
flesh is regarded 9,11 a. sbaclde imprisoning the 
enquiring spirit, so that by retiring from I.he 
world one should reduce it to proper ijUbmissioo 

and thereby obtain enlightenment, while with the 
Ji-ji-muge School illnminn.tion can only be 
[ound through perfecting the flesh by bringing 
out its latent potentialities, and thereby un
covering the Buddha, hidden in the human heart . 

.As a. matter of fact, ho'Wever, the Tendai and 
lhe Kegon school have much the same idea. on 
the subject, since not only are the two doctrines 
not fundamentally different, but, in addition, 
the Tendai school really teaches tho Kogon 
conception of the Ji-ji-muge under another name, 
which it cnlls Etiya or the doctrine of complete 
identity. 

This introduces the question of the three 
states of being, Ku, Kt, and OMJ,, and also the 
fact that later meta.physicians like to distinguish 
between the sballow Tendai and the profound 
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Tendai dootrine. From the faet that the 11ro• 
found dootrinos developed in the homo oi the 
school (Mt. Tendai, or T'ient'ai} ib is called the 
Sangti (rot. home) doctcine. The Ahallow 
doctrine developed in variou.s temples a.way from 
the centre, so it is called Sangai (outside the 
mountain) doctrine. Theie names, 8<mgti and 

,angai1 should be noted for future reference. 
Mahiiyima scholars like to codlfy the two 

doctrines regarding the nature ot identity in the 

following way :-
r. Tho Shal101D (Sangtn1 Doclritto of 

ldentit'J. 

< K,-
,41,...,;,,,,.. 7,,,//t V • > /V..,m,110t1 

(;/,v + (no,,,,onl/11vndJv;d'rd'j 
Rehl>'cle nvlh _ Ke _ ~_,u,,, = TltrJO<XlfU,,,,/d, 

II. The Profound Doctrine (Sangl) of 
lilanJity. 

A/bVmum, > {: ~=v} ~:,.,,_h1' 
n,e,,_,,,,,,, g'ln,J -,;,,11,, 

· Ke Ke 
Another way of presenting the same idea is :

I. TM BhallDID Doct:rine. 

(Alovm"'1"'1} 
trv ;;:::s t$V -----i ·-----

/(e 
( htenomrn4 J 
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II. TM Profound. Doatrin.tJ. 

Thoae who have followed the line of thought 
h.itherto presented will not find these graphs 
diffioult to understand. In the Sa.ngai school 
Absolute Truth is associated with the principles 
of Qiinya (KQ) and Ma.dh-ya (Obii), which in 
tum represent the 11omenal side of the universe 
a,s opposed to the phenomena as represented by 

:Relative Truth and illusory eristenoe (Ke). 
In the Sange system all of these various sets of 
op-posite~ are foll.nd to be separate a.speets of the 
~ame thing. 
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THE TBIKAYA-THE BUDDHIST DOC· 

TRINE OF THE TRINITY 

I. The Eeolvtion of the Trik4ya Docfri11e. 

The doetrine ot the Triki!.ya, the three bodiu, 
or the three aspects of the Buddha, is one of the 
most fascinating features of Mahi!.yAna, and the 
relationship that exists between it and the 
Trimurti of Hinduism, and the Trinity of 
Christianity, etc., is of especial interest to students 
of comparative religion. 

Certain scholars have supposed that the triune 
doctrine, certainly as found ill the West, is the 
1'88Ult of the idealli&tiou of the buml\ll lamily of 
Father (e.g., the Egyptian Osi.ris), Mother (e.g., 
Isis), and Son (e.g., Hol'WI}. Oertlllllly as far as 
Buddhism is conoerned, this supposition proves 
[a]]acioua, (or the present doctrine of the Trikaya 
is the result of o. long and intricate line of 

doctrinal evolution. 
Needless to say, in Binayiina, the doctrine is 

entirely extraneous, though, as with otherpoints, 
oareful study sheWB that it contains the rud.i,. 
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ments of each of the K_aya or bodies individually, 
though naturally :in an entirely undeveloped 
form. 

Tbe Trikaya a.re ': -
L Dharmak4ya, or the Body of the Law, 

pracetically synonymous with 
the Bhfltatathatii. 

2. Sa•mbhogak11.ya., or Body o! Compensation. 
The symbol of the Buddha 
idea.I. 

3. Nirm411ak11.ya, or Body of Transformation, 
the Universal Manifested in 
the World. 

1. Nirm4nakilya. 
The Nirmanftkitya. is of cou:rse, Qlikya.muni, 

and the other human Buddhas, having all the 
qmilities of mortals, subject to disease, old a,,,ae, 
and death. (Hence the name Tra.nsform.ation). 
Being, however, the voice of the Universal 
Buddha they are one with it. The Nirmlinakl!ya 
might be more freely rendered as the Body of 
Incame.tion. 

Gradually, il we trace the history of the 
evolution of the Buddha legend, the huma.n 
Buddhas came to be glorified and elevated .far 

beyond the possibilities of corporal persons. 
They llI8 possessed of the thirty-two major and 
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eighty minor physical rnarks of excelle.nce. 
They 9il'8 endowed l'<ith the supe,rmondane powers 
or olwrvoyance, clairaodience, incre3lle and de
or1u1se oI stature, etc. They have power over 
lhe whole univenm, and over all sentient being8. 
They are the quin tesse.o.ce of holiness, Wisdom, 
purity, mercy, and all other idenl qnalities. 

This process is visible in llin.ayana, as well ns 
in Mahr.yann,, but it ii! not carried to tbo same 
extreme. Furthermore, the Blnayil.nists have 
tried to keep more or less within the bonnds of 
possibility, and all the marvela _recorded refer 
t-0 the human Buddha. In Mahayana-, however, 
the limits of a. single personality were Lran.s
cended, and believers soon began t-0 expend 
lavish poetical adornment upon the ideal of the 
Buddlm. He i.s attended by myriads of Dev:IB 
and 13odhisat;was. He sits for long kalpas in 
meditation. His death is only an illusion, an 
upaya, and in reality he is ever nlive helping 
oo the progress of lhe world, 

2. Bambhogakaya. 
The Buddha of the l\Iaha.yiilla SiltrnA, then, ia 

an idealized Buddha, and has th11 same relation 
t-0 the historical Buddha as the ()Ju-ist, or the 
Logos to the historical Jesus, or perhaps to the 
glorified Obris!l or the l'8SlllTOOtion. It :us thia 
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aspect ol the Buddha which is known as the 

Sambbogakaya. 
Strangely enough, tbe Occidental idea which 

comes neares1 to lhe BnddhiRt doctrine of the 
Sambhogakaya, iR Mr. Well's theory ot God the 
Invisible King. Wellit contrasts tbe God behind 
tbe Veil, the God of AbstracL J Ulltice, with the 
conception of God M the Ideal, as the object o( 

devotion, a.~ tb.o ~ymbol of the Christ spirit. The 
Cod behind tb.e Veil ill the .Bln1u1.tatbMii, or t1,e 
Dharroakiiya, lllld the Invisible King is the 
Sambboga.kayn, t.he Body of Glory, the Buddha 
Spirit be.bind all human Bnddhas. 

The Buddha of mosL of thr Mnllay,1na Sii.l:rrul 
is this Sambhogakii.ya, who merely uses the 
-XirmQ:nnkiyn as his month-piece, and thongn_ he 
is one with all the Buddhas, nnd not merely 
9akyamnni, be is often called by this name. 
Thus for e:umple, the Sa<ldhnrma, Pnndarilm 
Siltm speaks of t ,he Buddha as being the loving 
fatber who rescues his children (all sentient 
beings} tram the burning house of the three 
worlds. For this re1U1on do the innumerable 
Bodhisattvas appear to te11tily to the fact that 
all through eternity the Buddhns have nt \'ariotlll 
times o.ppearad to teach all mankind the Law. 

" Every drop of wat-er in the vnst ocenn can 
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be ooun ted, but the age of «;'ii.kyamuni none can 
measure: cmsb l\It. Snmeru into particles as 
fine as mnstud seed and we can count them, but 
the age oI Qakyamnni none can measure . . . 
the :Buddha never entered jnto Parinirvioa, 
the Good Law will never peri.sb. He shewed an 
earthly death merely £or the benefit of sentient 
boi.ngs." 

The meanlng of all this is obvious. Mahayana 
docs not deny the earthly caroor o! Qakyamuni 
lasting for some eighty odd years, and subjecc
to the usual frailties of human existence, bnt 
teaches tbat the latter was onlytheNirmiinakaya, 
the .Body of Traos[ormaUon, behlnd which waa 
the eternal Sambhogakaya, or the Body of 
Glo.ry. 

3. D1tarm'1k4ya. 

While then the Nirmana.Juiya is the bum.an 
Buddha, nnd the Sambhogakaya the glorified 
Buddha jdeal, the Dharmakll.ya. _is the essence 
of :Buddhahood, the norm of exis~noe, 1t11d i• 

therefore synonymous \\'ith the Bhiltatathata of 
whlcb it is but a devotional symbol. 

The idt>a of the Dharmakiiya probably origin
ated in the fact that shortly before his death 
Qiikyamuni is mppo&ed to have told his disciples 

I' 
._ 4.. 

':, 
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that though after hie deooase no longer pergou
ally woold he J>e with them, yet (metaphorioaJ.ly 
1!]>8aking) he, like all other Buddhas, wonld 

continue to ex.i&t in tbe Law of Dli=a. Now 
in tbe first place, by " exillting in the Law " be 
ma.y have meant merely emting in the doctrine 
which be taught, bat to quote Suzuki, "Dbe,nna 
is a very pregnant word, nnd covers a, wide range 
of meaning. It comes from the root dhr, whiob 
means to bold, to carry, to boar, and the primitive 
sense of dh&rma is that wbicib carries, support:s, 
or bears. Then it came to signify that wbicb 
forms the norm or regulates the course ol things, 
i.e. the Law, institution, role, doctrine . • . 
essential quality, snhstance, that which exi~te 

in reality, being." 
Accordingly, though originally the spirit of th11 

Buddha may have been ayuonymous with the 
doctrines of the Buddha it was not long before it 
became synonymous with the root of life, the 

essence of being, the norm of the universe. 
In a word, then, comparing the Trika.ya with 
WesteTn ideas we may sa,y that Bhiltatetbata 
stands for the EMence of Godhood, the ultimate 
and urunani.feBted Deity, the Dbarma.kaya to 
the norm or the manilesl world, the Christian 
God the Father, the Sambhogakaya to II eom-

J 
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pound of the Logos, the Rcsurrect-ed Christ, a,nd 
Well's Invisible King, and tb(l Nirmo.nak3ya to 
the incarnation of tbe divine. 

II. The Three Bodiu in Detai"t. 

Later Mah.iyiina. scholars considerably 
a,mplified these idea.s and subdivided each kii.ya. 
In the Orthodox Tcndai system the arrange

ment of tbo Trikaya is as follows :-

1. Dharmakl!.ya . . • . Rea-son 
2. Sambhogakaya Wisdom 

a,. Body of sell enjoyment 
b. Body Ior tbe enjoyroant 

of others. 
3. N irml!.nakaya . . l;ove 

a. Ojin--00mpleteincarnation 
i. superior aho-ojin 
ii. inferior rttt/Jjin 

b. Kuhin-incomplete incarn.ation 

1. Tire Dhama.kl!.ya. 

In this arrangament the Dbarmakliya is the 
Heart of Life devotionally considered. It is 
the co-ordinatin.1n1nnciple of existence, the a,cme 
of perfection, the fountain bead of intelligence . 
.All the other aspects or kii.ya are included in it, 
but in it.~elf it is prima.l'ily tho personification oi 

• 
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Reason or Intelligence. It is, par excellence, the 
Universal Buadha symbolized in various wayv 
and Ullder diverse names, and as such is the 
ba.ckground of all the Budd.has, and even of the 

glorified Buddha-ideal, the Sambhogaka.ya,, All 
sentient beings find their rauoii il'ltr~ in the 
Dharmakiiya, and are based on the fundamental 
nature of its essence. It has been the object of 
adoration, and in the religious literature of 
Mah§.yana we -find nn:mberleas passages devoted 

to it6 praiile. 
According to certain schools the Db annaki!.ya. 

is divided into two aspects. One is the Hoaaho 
Hoaahin (The Uharma nature Dharma body) which 
is the Dhat'IDJlk!l,ya in its normati,e and abstract 

sense. This is, t-0 quore Lloyd, "the spiritual 
Body of the :Buddha as he ill which i.s still con
sidered as an integral plll't of the Shi,myo Hoaahii 

(Bb1lta.tathii.t:i,). This is formless and incapable 
o{ description, and ansv;ers more or less exactly 
to God as be is hinted at rather than described in 
certain pll5Sllges in the Old Testament. But it
is impossible for men with their finite thoughts 
and 1;till more finite langllljge to speak of God 
except undeJ' some fol"Ill -.nth which they are 
themselves familiar. Renee we get in the Old 
Testament the anthropomorphic language about 
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God, Rill holy arm, His feet, etc. Such language 
the J apaneae would call hlibt11 (upii.ya) an 
aooommodation of the truth to the capacity of 
the hearer and Buddhist Theology speaks not 
only of Hoaaho H08shin which it is beyond the 
power of man to describe but also of H/jbffl 

Ho11hin a spiritual body of God accomodated 
t-0 the capacity of man, and spoken of under a 
human ahape." •• 

This Hoben Rosshin or second aapect of the 
Dha.rxnaka.ya is nothing but the personification 

' or symbolization of the idea. of the supreme ideal 
inherent in the Shinnyo B ossho (Bhlltatathilota} 
and the Rossho Rossbin. But it has an objective 
as well as a subjootive e.1:istence. J 11st as the 
waking consciousness, the .M11J10-Vij1lli,in 
gradually evolves from the Kligw-mano and the 
.l.loya VijiicJna so does the essence oI Buddha
hood gradually manifellt or cry~tallize itself 
from the Hoaahii Hosshin and the Shinnyo 
HouhO. The latter two are essentially self 

existing principles, the former an active ideal 
revealing it-self to the world in many guisea 
lllitable to the nellds of the times. 

A passage !rom the Suvarna Prabhiisa on the 
nature of the Ttikli.ya gives some idea of the 
relationship between the Dhnrmakii.ya, and the 

•• A. Lloyd, S/riJuttn aNl Bil Work. 
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other two Kl!.ya or :Bodies :-

" The Tatbiigata when he was yet at the stage 
of discipline practised divers deeds of morality 
for the sake of sentient boings. (Through tlw 
practice) he finally attained perfection, reached 
maturity and by virtue of its merits he ruiquired 
a wonderful spiritual power. lie revealed him
self in the righb place asi!11Dling various bodily 
fopns. These bodily forms are calJed the 
Nirmiinakii.ya of the Ta.thagata. 

" But when the Tathiigatas, in order to make 
the :Sodhillattvas thoroughly conversant with 
the Dha.rma. . . . manifest themselves to 
the Bodhisa.ttvas in a form which is perfect with 
the thirty-two major 11,l)d eighty minor features 
of excellence and ahining with the halo around 
the bead and baiik, the Tathagatas are so.id to 
have ai;anmed theDodyofBli.saor&mbbogaki\ya. 

" When all possible obstacles ariaing lrom l!Ul8 
are perfectly removed, and when all powole 
good dharma.s are preserved there would remain 
notlllng bot Suchness (the Bblltatatbata)-tbis 
is the Jlharmakil.ya. The first two fo= of the 
Tathagatas are provisional (and ephemeral OJ'.Ut
ences) but the last one is a reality, wherein the 
former two find the reaaon ot their existence.,, •• 

•• T...,,.. by S1Duki, Oullinn p. ,56. 
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2. Tllo Sambhogakilya. 

There is little distinction between the Hoben 
Hosahin or the penionnlizoo Dharmakaya, end 
the Iliishin or the &mbbogakii.ya.. At the most 
the Sambhoga.kil.ya. is a still further personalha
l!ion, a11 attempt to make the Universal more 
vivid and intimate. 

,ve see from th.is tba,t the Samhhogakay11, is an 
embodiment of the Bnd,illul ideal, a permanent 
ideal which is not affected by the passing away 
ot any human Bnddhas which are but (leshly 

coun~arts of the qu:inteasence of perfection. 
It is in this sense that we have compared it to 
W ell's Invisible K.iD_g. The relationship between 
the two maybeseenfrom the following passages:-

" The writer believes that the centuries of 
fluid religious thought that preceded tho violent 
nltima.te oryitallization of Nicea WlWI elil!entially 
o struggle . . to reconcile . . two 11epar
ate main series of Ood-ideo.s . . . These 
two antagoniBtie typical conceptions of God ma.y 
be best contrasted by ilJ)eaking of them as God-
11,11-na,ture or the Creator, and of the other as 

God-as-Obrist or the Redeemer. One is the 
Outward God ; the other is the Inmost God• 
The writer's position . . is, firstly, complete 
ganosticigm in the matter of God the Creator, and 
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entire faith in God the .Redeemer God 
presents Himself as finite, lUI atruggling against 
and taking a pn.rt against evil. . . . He -will 
assert- that h:ia God is a god of salvation, that he is 
a. spirit and ii p61'6on, a stroDgly marked and 
.knowable persorullity, knowing, loving, irurpi.r
ing, a.od lovable, who exish! or strives to cnst 
in every humm1 soul." 

In Wells we find a strong antagoniem betwoon 
the Infinite God and the Rffleemer God. l\Iabay
a.na recognizes the difference, but asserts that 
thoir coonterpart11, the Dbarmnkaya, and the 
Sambbogakaya are but different wipeots of the 
same reality. 

}for must the othc.r :u1pect of Sambbogakii.ya 
be forgotten-it corresponds to the Christian 
conception of the resu.rrented Cbri~t. This view 

bas been voiced by Arthur Lloyd in bhe following 
words:-

" The Rody of compen.aation is the body in 

which Amida Butsu (the universal :Buddha) the 
glorified Saviour who has worked ont IDJlll's 
salvation is now set forth as the persona 1 object 
of worwip for the believer. It is, as it were, the 
counterpart of that glorified humanity in which 
we believe lliat our Risen Saviour ,T esns Christ, 
baYing pa.ssed into the B'oa.veos, is sitting in bis 
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meditorlal kingdom' at the righL hand of God.'" 
This perhaps helps us to unde:ratand two points, 

first the name of the Body, for it is the Body of 
Compensation or the glorious rov.-a.rd or the long 
uges or self-sa-Orifice for the benefit of sentient 
beings, and second the two-fold divil!ion of the 
Sambhogakliya. These a.re :-

L. The Ji-jiyfl-hlJshin, or tho body of seU
enjoyment. 

2. TM Pa-ji11u-ho•hin, or Body for the liln• 

joyment of Others. 
The first is the Body o! Compensation proper, 
that whicli each Bnddl1e ht1s gained by dint of 
his rel.igioUB discipline through the long age.~ or 
tcbe past. It is the reoipient of ceaseless devotion 
which is constantly being offered by worshippers. 
lt may therefore be called the immediate object 
of worship, for when one wiilhes to worship the 
divine in any aspect, the devotion is received by 
the Body of Blills. 

The second, or Ta-jiyu-hoshin, on tbe olber 
hand, ii; supposed to be that a.~pect or divinity 
which is constantly shedding its illumination 
OYer till the worlcl. The!!c spiritual rays o.re 
thought to be for the benefit of till men imparti
ally, the sinner as well a,, the saint, t:he ignorant 
as well ns the wise. It is obvious, however, 
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that it is the spiritunlly minded who benefit the 
most by them, ltince it is the latter who are 
the most conscious ot them and are the most 
willing to profit thereby. 

Tim Ta-jiyii-hoshin h::wi many wa.ya of re
vealing itself to man, but one especially in. which 
it assumes an apparitional body in the vnriouR 
Sukbiivatrs or Paradises for the instruction ot the 
13odhisattvas. Desruiptiona or this body are 
to be found in many devotional sCJ:iptu.re$, e.g., 
t.he Amita.yus-Slltropadesa. 

One point dei;erves especial att-ention. .Every 
Buddha is supposed to posseas this Sambhogakil.ya 
and yet each Sambhoga,kii.ya is colll!idered 
infinite in !!pllCll and time, co-extensive with the 
univene. It is obvious that, in order to prevent 
the theory of innumerable eternaJs a,nd omni
presents, Mah!i.y!lna. was forced to state that In 

reality there was but one great Sambhogakll.ya 
of which those of individual Buddha. nrc but 
different aspects. The so.me thing, of OOUl'S61 

holds true with regard to the Sukhilvatis. The 
view held by most phllosophio lllabAyi\oistB is 
expressed by Suzuki when he 1111,ys :-

" The -i-eader Wll8t not think that there ill but 
one Pule land which is elaborately described in 

the Sukh&vati-Vyfiba, Siltra as the abode of the 
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Allrltiibha., simated innumerable league.~ away 
in the West. On the contrary, the Mahay!i.nn 

texts admit tbe ~istence of ns innumerable Pure 
Landa 118 there are Tathiigntas and Bodblsattvas, 
and every single one of these holy regions bas no 
boundary and ii; co-existent wilh the universe 

. . It would look to every intelligent mind 

that tltose innumerable Budd.ha countries exist.-
ing in suoh a mysterious Mid incomprohensiblE' 

manner cannot be a.oything else than our own 

su bjec-ave creation." •• 

3. Th~ Nirmana"ki!.ya. 
Though the Sambhogaka.ya provide., [or the 

enlight-en.ment of l3odhisattvas and earnest as

pirants after Truth, n, still more concrete and 
material expression of the Absolute is required for 
the masses who still slumber in ignorance. This 
the Mahi!.yanists find in the 1-irroiinakaya or the 

physical bodies of the human l3uddha.s, who by 
their example and instruction lea-0 men to the 

Path of Light. 

Mahliy!i.na. look~ upon the l3uddhas e.a both 
divine and human. They a.re human in ~hat 
they are persoDl! who have gained their positiona 
as the reBlllt of a long period of spiritwtl develop
ment. Potentially they are of the same nature 
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os Olll'selves, since we too have the Buddha 
nature within us and every one of us shall at 
, om.e future time attain to the supreme goe.l. 
They arc divine, howov8!', in a., much aa in them 
the Bucldha seed has oome to frn.ition. They a.re 
not only potentially but actually one with the 
Dharmakayq, and Sambhogakli,ya. Their advent 
to earth is merely to make manifest the willdom 
and perfection ot the absolute. 

Later Mahayana. goes more into detail. The 
Nirmii.na.kl\ya is ol two elnsses, W"hicll a.re ee.lled 
(in Ja,pnnese) the Ojiri and Koshin, whicll may 
somewhat inadequat-ely be called the Complete 
and Incomplete Incarnations. The Ojin is 

divine a priori, the Kesbin is divine a posteriori. 
The Ojm is identical iD essence wJth the Samb
hogakAya, no distinction ea,n he ma-de between 
the two ; the Keshin is merely a man in whom 
the spirit of the universal Buddha dwells, ln
spirtng his teaching and elevating his pe'l'Sonality. 
The latter is frequent and unive.rijal, wheteas the 
only two examples of the Ojin in recent times &re 
Qrurynmun:i, and the Buddhist Messiah, Maitreya 
(.Mirolm) whose advent 911kyamnni propheaied. 

The Ojin hllS again two bodies or aapects, the 
an:perior or Sl/J-tJjitl and the inferior or 1llltt1'jin. 
The Bodbi!lntt vns are sufficiently enligbtened 
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to be able to receive their instruction directly 
from the SiJ.mbhogak:aya, while the ShlHljin is 
tor Pra-tyeka Buddhas, those who aim at en
lightenment for themselves alone, selfish yet 
capable ot deep tbeoreticill unde.t:'iltimding, 
while the Rettojin or Inferior Body is for the 
purpose of instructing the 9ravakas, those who 
merely aim at freedom lrom the wheel of file and 
death. 

According to Mahiiyii.na the doctrines of 
Hinayana were revealed by the Bett6jm (the 
inferior s.s:pect) while its own system was ta,ight 
by the Sho-ojin, though many schools of Mahay
ana, prefer to state that the deeper aspects were 
taught by the Universal Buddha directly, which, 
however, we know was the same as Qakyamlllli 
in his highest Sa.mAdhi. 

ill. Stctaria,n Vi~, on tllB Trikaya. 
So far the theory of Tri.kayo, has been in accord 

with the teachings of all the varioll8 schools ol 
Mabii.yii.na. As on other pointe, however, later 
discussion gave rise t-0 certain points of doctrinal 
differentiation, chiofly concerning the mntnal 
relationship of the Tluee Bodies and their 
connection With the world as a whole. These 
we may clasaify undei the teachings o! the 

G 

• 
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Kegon school, and the Tendai oChoot, the IMt 
being again di.ided into lhe ~hallow (sangai) 

and the profound (Pangll) <loctrino. 

1. The Kegon aml Trndai Doctrines. 
The difference between tbr Kegon and Tendai 

school~ or MabiiJli.na ill usllJllJy e:rpresaed in 

the following manner :-

The Ktgon Doctri11•. 

N,:,u111m,,r, 

• /1/4,nn1.#uy<1 

I 

Tlte Te7tdai Doctrine. 

In the Kcgon school the Dbarmllkll.yo. atono 

Li the Nonmenon (.Ri) and tbe other two bod.iea 
belong to the Ji or world of phenomena, though, 
aince the noumenon and phenomena, o.re united, 
the three Bodies a.re llke'lli!;e indin!Ctly united. 
In the Tendai school, on the other hand, they a.re 
directly identical. 
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As a ma.Ller of ta.et, since the Kegon school 
tea-cltes the doctrine of the J ijimug4 (vide page 
69 supra), the doctrines of ~be hvo &ects nre 
oot very different. 

2. The Strngai and 8a11g4 Doctri>lu. 
Coming now to the two schools of the Tendai 

order, the Sange and the Sangai, we find that 
their relationship has been 01pressed thus :-

The Sangai Doctritle. 
tlhorm<rhivo 

Tl1e Sang4 Do(ltri?,e. 

The Sangai or less developed doctrine teache., 
the separation and independence of the Trikaya. 

, 
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Since all things are ultimately derived from the 
Dharmakii.ya, both the Sambhogakaya and the 
Nirmanakaya arc in reality one in essence with 
it, and hence indheotly united one With another, 
but from the phenomenal point of view their 
fnnctioos and attributes are different. They are 
In a word separate entities with a common ba,sis 
rather than one entity with three phases. The 
Songai doctrine is perha_ps comparable to the 
Christian doctrine of the Trinity " three persons 
but one God." 

The SangA doctrine teaches that ill reality 
the three Kiiyll<! nro absolutely identical, a-re but 
three ways in whfob the Absolute reveals itseJr 
to the world, or even but three ways of regarding 
the Absolut-e. tn certaJn respeot,s the Sang~ 
doctrine approrlmates the Sabellfan hereay in 
Christianity, which of COUl'Se held that there is 
but one god with three aspects rather than ooe 
God with three peraoDJ1. 

3. The Shirdl»n.011 and Jlldomon Doctri,.u. 

The slight distinction which exists between the 
Shlldi»non ( Arya-marga-dvii.ra) and J iidomon 

(Sukbivat!-dv!ira) concerning the Triki!.ye. 
ahould also be noticed. Roughly spooking the 
Shod6mon coDAiBts of the older nnd pbilosophic 
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two bodies aa well, so that except for Amit
abha'11 two manifestations AvaJokit09van 
(Kannon) and Mahilsamprapta (Daiseishi), the 
symbols of Love and Wisdom reapectively, the 
wombip of other beings is either prohloited or 

deprecated. 
This may be said to represent the final stage 

in the development of the Triki\ya doctrine 
proper, but this in t1ll'll led to still further 
dootrinal formulation. The three bodies of 
the Universal :Buddha were regarded as Upii.ya 
(h6beo) accommodation of truth, three ways of 
regarding an indivisible unity. Such being the 
oase, it is obvious that there is no inherent reason 
why this tJiree-fold division of the [unctions of 

the Absolnte should be the only one. Should 
ciroUilllitances render it advisable the Absolute 
could be symbolized in fifty, a hundred, or a 

thousand ways. 
Under these circumstances the multiplicity 

of the representatives of the Universal Buddha 
should cause no surprise. On the contrary it 
is remarkable that they are not more nnmerous, 
and more inconsistent, for in Chinese and Jap~
ese Buddhiam practically all the important 
symbolizations of the Absolute may be cla•Bified 
under the t~ bodies of the Avatam.sw sect, 
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and the Buddh&s and Bodhlsattvas of the two 
mandalas of the Mantra sect. Into these, 
however, the limits of time and spa-oo prevent 
our going. 
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THE NATURE AND POWERS OF 
BUDDHAHOOD 

1. Thi Roads to Budahahood 
9a.kyamuni is supposed to have said, " Only 

one doctrine do I prea-0h :-imtfering and the 
cessation of suffering." Certainly tbe whole 
essence of Buddhism is bound up in those woxds. 

All sentient beings led astra.y by igno.rance and 
desire nndergo perpehtal birth and rebirth in 
one or anotber of the &ix realms of, 

1. The Nli.rakaa or Hells. 
2. The Preta. Realm. 
3. The Animal Realm. 
4. The .A.aura Realm. 
5. The Human Rwm. 
6. The Heavens. 

In all of these world! there is mol'6 01" less 
pleasure or pain, but in none of them ia there 
supreme bliss or perfect enlightenment. Dura.
tion of bliss in these worlds variea, but in none 
of them are the inhabita.n ts free from decay, 
cbange, nnd death. 
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The total cesiation of sorrow and oh&nge is 
to be obtained by the complete suppression of 
ignorance and desire, the attainment of Nirvana. 
Transcending the six realms iR the Path of Holi
ness, mal'ked by the following stages :-

1. The Qrllvok11, Stage. This is divided into 
four 1111b-stages :-

i. Orotapanna, he who ha.s entered the 
Path, or a begin.ne-r in the way of 
enlightenment. 

ii. Sakridllgamf-n, he who has :progressed 
sufficiently to enable him to gain 
Nirvina in t.he nexi rebirth. Ac
COTdingly be is !mown as one who 

returns but once to the three 
wotlds (of Kama, ROpa, .A.nlpa). 

iii. Anllgamin, he who retul'ns no more to 
the three worlds, aoqu.iring Nir
vana in the next life (i.e. in heaven). 

iv. Arha_t, he who has freed himself com
pletely lrom tho wheel o[ life, and 
who is to reincarnate no more. 

2. The Pratyika Budtlha Stage. One who has 

understood the chain of causality (the 12 
Nidiinas). This state is one of enlight-en• 
ment as oontrasted with the mere salvation 
of the Arbat, but enlightenment for one-
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self alone, no att-cmpt being made to 
inOuence or assist mankind. 

3. Th~ Bod~iaatlva Stage. The Bodhisattva. 
is he who renounces the atroinment of 
of Arhatsbip o,nd Pratyeka Buddhahood, 
and having become a candidate for com
plete Bnddbahood strives for tlle welfare 
of all sentient beings, m.'\k:i:ng the fom 
great vows, and practising the six trans
cendent nrtues (piiramitas). a. The 
four vows are :-(l) to save all beings, 
(2) to destroy all passions, (3) to know 
and leach othe.rs the tn1th, (4.) to lead 
others to the path of Bnddbahood. 
b. The 8ix para.mitas are :-(l)almsgiving 
o,nd teaching the ignorant, (2) keeping the 

9llas or moral Laws, (3) patience and long 
suffering, (4) diligenoe in ke~ping the 
·voffi!, (5) meditation or contemplation, 
(6) 1'iadom. 

4. The Buddha Stage. 1le who bas attained 
the goal, achieving supreme and final 
enlightenment and emancipation, po!ISess
ing the three bodJes of Nitmanakil.ya, 
Sambhogakaya, and Dbarn:rn.kaya. 

To each of these stages are assigned certain 
spiritual prerogatives, the possession of certain 
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transcendent virtues, and the ability to pel'(orm 
certain supernatural acts. With these we are not 
con corned for they play a co mpamtivcly small 
pa.rt in philosophic :Buddhism. 

What is or mo.re importance is the question 
of the limitation of the attainment of the supreme 
goal. Blnayana, assert-s that for the majority, 
the vast majority of people, the attainment- or 
the higher stages is out of the question, and the 
ordinary per80D mnat cont.l)nt himself with 
arha.t.ahip. Undo,·eloped Mahll.yii.na declares 
that all who desire to tsJce the vowa of the 
Ilod.biaaLt;v1> o.nd continll<l tharcin will sooner or 

later attain to 13uddhahood, yet that many do 
not do so. and aim merely after Arlrn,tship or 
Pratye.ka Bnddbabood. so that for them the 
supreme goal iB forever closed. 1t is possible, 
however, for the a.apirants after the lower stages 
whose course bas not yet been definitely fixed 
to modify their goal, and to enter the path of the 

13odhisattva. 
Developed Mahliylin&, snob as the Kegon and 

the Tendai and later schools declared that in 
reality there are not three goals but only one 
goal-the highest, l3uddbahood, wb.ioh sooner or 
later everyone must attain. The other seeming 
goals are bn.t npdya (devices) which the Tathfi.• 
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go.ta has used for the purpoao of bringing bis 
1thildren (aJI sentient beings) from the burning 
house or the three world!. 

On this point all schools of true M'.obii,yii.na. are 
esaentially agr00d, though the Tendoi and Kegon 
sects choose to empbaaize different aspects of the 
,u.me idea. The Tendai Doctrine is known 118 

the DllkyD nr doctrine of Sameness, tho Kegon na 
the Bekl."!fo or the doctrine of Difference. The 
lonner insists upon the Ullity o1 the goal, the fact 
that aJl paths lea.d to the same gateway. The 
latter declares that thongh the goal is one, the 
paths arc mnny, and that thc.ro is a different ps.th 

for every type of mind, that each school of 
thought, in fact each religion, is but a difftren t 

path, and that accordingly we are to seek for 
tbe underlying unity in aspiration of all. 

The different branches of Buddhism differ 
even more decisively upon the means of attain
ing Buddha.hood. 

Three principal methods are inc111catod :-
1. Salvation by Worb, 
2. Salvation by Knowledge, 
3. Salvation by Fa.itb or Devotion. 

1. 8al11atio,i, by Work,. 
Blnayl!.na with its inl!istenco upon the docm.n• 

or Ko.rma declared with St. Paul, " aa ye sow so 

, 
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shall ye reap "- ths,t by the performance of 
good deeds a man reaps lllJl rewards and grndu
ally attains a higher and higher state until the 
supreme goal is reacbed. Do so many good acts, 
and in your next life you will be a king. Acquire 
so mu& more merit (though o:f a somewhat 
more transcendental type) and Buddluiliood will 

be achleved. This is tl1e message of Binayana. 
This idea has its benefits in encouraging 

charity and discoul'aging evil living, but, on the 
other hand, it leads to hypocrisy and " dead 
letterism." Tho bestowment of alms will com
pen~ate for a neglect of the development of the 
spiritual facnlties. 

2. Salcation /;y Juiowledge. 

Mahii.yana, keeping in mind the fact that 
Buddhahood is a state of mind and not a place of 

existence, bas inl!isted thn~ much depends upon 
the condition of the mind and sonl, and that 

consequently more hnporlance is to be placed 
on their development than upon the a-0quirement 
of merit through any external means. Though 
there is no sharp distinction to be made, in 

Hinayiina in calculamng the reward of an act of 
charity, the nmount given is largely taken into 
conside:rnr.ion, in lliabayaJlll emphasis is 13.id 
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upon the spirit in which the alms are bestowed. 
As an example of this we find the Japanese 
(Mahayanist) Emperor Scimu had engraved upon 

a bronze pillar the sentence " a light bel!towed by 
a poor m:,.n will be of much moTe worth than a 
million lights offered by a rich man," and "If n. 
lI1Ml approves a good thing in another man it 
will have tJie i,ame effect as if he had done ib 

himself." Accordingly, like the V editnta 
school of Hindu.ism, the Shodomon school of 
Ma,hay!l.na t-each that Enlightenment is to be 
gained ohiefiy through ph.ilosophic insight, and 
ree,tization. 

3. Salva:tw.i l>y Fa:ith. 
The later Shin sect declares that the chief 

fault with this idea is that if people are persuaded 
that they will be " saved " by knowledge they 
will indnlge in logical hair-splitting and useless 
metaphysics rathe_r than engage in the cultivation 
of spirituality. Accordingly the Jodomon and 
more especially the progressiTe Shin sect teaches 
that the only means of acquiring the Buddha 
stat~ i8 through devotion or faith in lhe Universal 
Buddha. typified by AmltAbha. This " faith " 
might be better expressed by the words " de
votional realization," or sell-surrender. As in 
Protestant Christianity, whiclJ holds a similar 
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conception, faith will always be followed by good 

works. 
The real meaning of this, of colll'Se, is that mn,n 

catches 1\ glimpse of the trne Buddha. nature, 
which rean1ts in the awakening oC faith in bis 
oWll heart. Tbi.s results, fi:n,t, in the increase in 

the knowledge of Amit&bha and further increa.se 
of !aitb, etc., and second, in the M-on or the 
performance of good wom out of thanksgiving. 

Faith !lilld worli:s are therefore identical, as are 
&!so faith and the objoot of faith (this is a- typic
ally Mahii,yiina conception) since in Mahii,yana. 
the subject and objeet, the Universal Buddha, and 
sentient beings are one. 

Each of the two great schools of M.ahiiyana,, 
me Shodomon and the Jiidomon, is again 
divided into two, Zen, trui gradual and Ton, the 
sudden sohoolB, i.e., 
IDnayd11a (Indirect) 1. Qrii11akaa (aspironts 

art~ Arhati!hip i. 
2. Prafycka BuilaJlas. 

Mahayana (Direct) 3. Bodlliaatt~a.t. 
i. Gradual. 

a.. Sb6diimon, .SAO$J1uuv. 
b. Jodomon, O,l\.111.tv. 
u. Abrupt. 
a. ShOdOmon, Sh11MO. 
b. JOdomon, 'Oc111,. 
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The grad11al schools of Sbiidomon, consisting 
chiefly of the Miidhyamllrn. and Yogiieiirya 
schools of I ndian Maba.yann., teach that a 
man continues to be reborn on earth until he 
gradually passes one by one through the vorious 
stages of discipleship and Bodhisattvahood, of 
which the last ten and mos,; important stages 
are:-

1. Pra,muditi. 
2. Vmilla. 

3. Prabh!ikati. 
4. Ar9i&mati. 
5. Sndurjana. 
6. Abhimuktl. 
7. Dlirangama. 
8. .A.ea.Iii,. 

9. Siidhu:mati. 
10. Dha.rmasmeghii.. 

The abrupt school of the Shodomon, consisting 
chiolly of the A vatumsaka, Tendai, and more 

especially the Shingon (Mantra) and Zen (Dby
iina) school teaches that it is not necessary to 
pass through each one of these stages successively, 
for proper renlization may enable one to jump 
over or leave out several stages or even to pass 
at one step from the lowest to the highest degree. 

R 
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The Jodomon teaches that sruvation by one's 
personal eUort is clifllcnlt and useless, since we 
he.ve at our command the omnipotent and all 
embracing Tariki (other power) of Amitabba, 
the Un.ivers3l Buddha who is, however, the trne 
self of each one of us. Accordingly, if we 
practise the Tariki and have a deep devotion to 
the one Buddha -we shall enter at death into the 
Pure Land of Amitabha, which is the sur11st and 
quickest way to gain Buddhahood. Consequently 
in the view of the Gradual school of the Jiidomon, 
to which belong the J odo sect proper, the Pure 
Le.nd is bnt a stepping stone to Buddha.hood, 
while the Abrupt school, to which belongs the 
Shin sect, teaches that entering Jodomon is 
eqah•a!eut to becoming Buddha. 

II. The AttTi?mtes of the Buddha,. 
The path Lu -Buu,11.uthood ha.\'ing botW db

ousaed we are now free to consider the nature and 
the powers of the Buddbas. Tn IDnayil.na the 
Buddhaa, though the highest ot all beings were 
yet men pure and simple. Gradually an interest• 
ing development took place. Even in Blnayiina 
the Budd.has ue regarded as embodiments of 
the Dhanna or Law. All the conception of the 
Dhnrma body or kri,ya evolTed, so did the idea. 
tbat the Buddha is an embodiment of the 

Downloaded from https://www.holybooks.com



THE. NATURE AND POWERS OF BUDDH.d/IOOD 109 

ooumenal world amplify. Even in the un
developed ){ahayiina. systems where we find the 

theory of the Absolut,e in its first Conn, the view 
that the human Buddhas are one in essence with 

it, and eonseg uently its material represents tives, 
is strongly brought out. 

In developed Maha,yiina the doctrine of the 

unity of the Absolute and the human BnddhM 
has been given added empha-sis. The Buddhm! 

a:re su 11posed to ao perfectly manifest the dhine 
essence that their appearruJce on el\J'tb is equh-a

lent to an appe:11'11DCe of divinity. The origin 

of the Buddhas ;,, indeed human. They ha,,e 

only gained their high station through a 

long proomis of evolution, yet once they have 
brushed awa.y the mists of ignorance the 

Buddhs 8eed w-ithln the heart of each becomes 
apparent-" the word was made flesh and dwelt 

among us. and we beheld his 11;l ory, glory as the 
only begotten Ron of the Father fnll of file and 
truth.•· (i.e. all Buddhn~ are rormis of one 

Nirmanakayn, or are one aspect of the dinne.) 

On the lllttnre of tho 1tnity of th1> bnmao 

.Buddhas with the Universal Buddha the Tendai 

school again distinguishes lletween the Saogal 
and So.nge conceptions. The Sangai doctrine, 

ns in other cruiee, hlU! a slight tendency towarih 
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sep3,1'ateness in contradistinction to the doctrine 
of the absolute unity a.s we find it in the Sa.oge 

system. 

1. The Sa,,igai Conception. 
The doctrine of the S1lftgct1i1oku or " M$uming 

the :>.ppea.ranco or the Noble Form." 

2 

3 

I /Jl,grmo.foyir 
2 1011161,ogokiJI', 
_t NirmonoltOy" 

In this arrangement the Nirmanakaya, 
Qlikyamnni or the human :Buddha, is equal Lo 
the Sambhogakii.ya, AmitAbha. the glorified 
Buddha only indirectly, i.e. through the Dhar
makii"}'a which unites all things. Qakyamuni, 

however, the preacher of the Snddhanna Pund
al'ika Siltra, while he is not really identical with 

the Glorified '.Buddha aasumes his appearance or 
eloim to be equal and undivided for the sl\ke or 
ill8tructing tbe ignorant, jn~t as public offlcin.ls 
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Hinaylina ol to-da.y. The second was the more 
heretical, bolder in speculation, and more com
prehensive in aim. It wa.s from this that the 
later Mabayiina probably a.rose. Especially 
in =tters concerning Buddhology do we find 

the Ms.hllyana ,iew. foreshadowed, e.g. :-
1. The Mahllslnghiko. school taught that the 

body of the Buddha is transcendent and {ree 

from " original sin " to use a Christian term for 
the SanskriL Bhli.vagnva while the SthJ!ivir&v
ndins aaid that though the Buddha is " enlight
ened " be is not free from " concupiscence " or 
taint ol bodily emtence. 

Z. The Mahiisinghilm taught that every• 
thing the Ta.thii.gata said was full of spiritual 
meaning, while the opposite school declared that 
though the words of the BlllSsed One were never 
la.he yet that he snid many Lhings in tbe course 
of ordinary social life which had no interior or 
metapbyi;icnl significance. 

S. According to the Mahlisangb.ilto. sohool the 
Buddha needed no rest or sleep. l:l.is life is as 
long as he desires it, while the Sthaviraviidins 
admitted that the body of the Holy Ono was 
subject to the usual frail ties of the flesh. 

It should be remembered, however, that after 

glol'ifica-tion of the Buddha bad reached a certain 
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point the myi;tio powet's of the 13uddhas were 
relegated lo the Sambhogakii.ya, the symbolio 
:Buddha, and in later Mahayana, the physical 
body of the Bu.ddhas were regarded in a more 
normal light. 

The great question whfob all Occidental 
students of Mahayana propound is whether or 
not Buddhahood means personal annihilation, or 

the extinction of the individuality. InHinayiina, 
except for certain rodiments o.f the idea of 

continued existence in the Law, extinction of 
personality is necessarily absolute, since owing to 
the distinction between Asamskrita and Sam
sk:rita. DbarD13$ already observed (vide page 15) 
continued existence iA an evil which m11St be 
eliminated. In Mahiiyiina, however, with its 

doctrine of the Absolnt-e and the Trikiiya, since 
the Ninnanakaya (the human Buddha.) ill com
pletely equal to the Dharmakiiya and the 
Sambhogakaya. which are eternal, it follows that 
the Nirmii.uakaya. is also eternal, but whether 
or not this mea.ns that the separate individual
ities of the Budd.has persist apart from the 
whole, Ma.hayima i& not eruphat:lc on either side. 
In a general way it may be said that true Maha
yana with the pos&"ble exception of the Dhyll.na 
or Zen school favours the idea of the persistence 
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of the inilividuality. In the Saddharma, Pllllda
r.ika Stltru. and many others we tead of the 
"totally extinct" Buddhas who re-appear 
before Qakyll11lnni in their perfect form. The 
Sambhogaki\ya is the ideal form of all the Budd
has, yet while it comprehends them all, the 
individual facet exists and ean not bn Mmibilated. 
O.ne other feature which bns received a great 
deal of attention in Mahayana is the doctrine of 
the turning over of merits. The idea i.s not 
peculiar to Northern Buddhism. It is found in 
Hinayi\na and is discu.ased at length in "The 
Questions of King Milinda." While a, man ma.y 
not tr11,nsfer bad ka.nna to others ho may refnBe 
to accept the fruit of his good karma, which is 

thou inherited by the world at luge. In 
Mahayana this point has been especially empha
sized. Bodbisattvu a.re supposed to perform 

innumerable good deeds and to turn this kru-ma 
over to all i;entient beings. (Compare in this 
connection the Roman Catholio doctrine of 
snperogatory acts). This is an aot which is 
strongly encouraged and many Mahi!.yiina 
treatises end with the phrase "Mn.y the merit 
gained by the composition of thiB work be taken 
by all sentient beings, and aid in the awakening 
of their Buddha Heart." Its equivalence to the 
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Cb.ristfan doctrine o! atonement is, of course, 
llllltked. 

ID. The Lift of the Budd1,a. 
Finally a rew words mUBt be added concouring 

the Buddhist doctrines relating to Qakyamuni 
himself, the historical founder of Buddhism. 

In the early stages of the development of the 
Mahll.yano. Faith 1, great deal of attention was 
paid to the incidents of the Buddha's life. Details 
were embellished, legends were invented, and nD 
the lavish adornments or a poetic imagination 
were called in to aid in glorifying the founder's 
name. 

Once tho con.ception of a Universal Buddha 
had been attained, however, less emphasis came 
co be laid on the historical Buddha, so that the 
study of Chinese and Japa,neseBuddhism throws 
little [resb light on biographical points. 

An excellent epit-0me of the main leatmes of 
()i\kyamuni's lile a15 systematized by later MnhA
yrum is to be found in Nanjii's "Short Iii.story or 
the Twelve Jnpanese Buddhist Seets ". The es
sential points there brought out are as followa :-

Bfr/71. ()iikyamuni WllS born in the Kingdom 
of Kapilavastn ill Oe.ntro.l India, 1027 B.O. 
His father -wa,s the Mnhi\raja Qnddhodhana and 
his mother the Dev! Mliyi. Many miro.cu.loua 
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' 
incidentR n:re related 0£ his early life. A story 
lreq uently represented ill i:lui_t al the moment o! 

birth he arose o.nd tak:ing seven steps in each 

direction and pointing one hand to the heavens 

above and the otl1er to the earth below, be pro

claimed in a loud voice " I alone of till being~ in 
hea,,•en or below am worthy of lluuour." 

Em-ly Lift. At the age of 8<Wen he waR ma.qter 

of Astronomy, Geography, Arithmetic, and 

Military Science, the tour branches of anoicn~ 
education. At ten he had su.rpa.s8ed 1\11 ol,)ler 

princes in shooting through seven iron targets. 

At filteen he was formally recognized as the 

heir apparent. At seventeen he was betrrotbed 

to Yn9odhnrn. 
All measures were taken to prevent him irom 

Cl-Oming into contact with sorrow and misery. 

but at the age of eighteen he began to think of 

leaving home reWlzing liow inherent in muodruie 

enstence were the pains of birth, old age, and 
death. On the seventh day of the second month 

of his nineteenth year be forsook the world and 

entered the jungle in order to attain enligbt-en
ment. 

Enlight~nmtni-Prtaching the Law. More 

than ten years were spent in frnitlesa warch, but 
exactly eleven years afterwards be awoke to 
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perfect knowledge under the Bodhi trl'.e. Alter 
hill enlightenment the Buddha. sat for seven days 
absorbed in meditation wrapped in Lhe beatitude 
o[ tbe LN>w. He then set about proclaiming 
his gospel. Needless to say, at the time of his 
enlightenment the Buddha comprehended the 
profound trn ths oC Mahii.ytina as well as the 
doctrines of the simpler BinayAna. At first 
be attempted to expound the whole body of trnth 
in the Avatamsaka Sutra preached in the second 
weelc after the attaill.Inent of Buddhabood. 
Finding, bowcwm; that his a.uditord we?e unable 
to comprehend him he decided, for the time 
being, to con.fine himself to the Hlnaya.na. system 
and gradually to lend his followers into tho more 
complete comprehension of the law. According
ly after the second week of his enlightenment 
fo:r twelve years he taught only the pureHina.yana 
Sillnla. After lha.t, for another eight years he 
taught the Vaipulyn or developed 81ltras 

which revealed the first stages of Mahii.ylina. 
Subsequently for another twenty years be 
taught a. still further stage of wiadom emphasiz
ing the Qiinya doctrine in the Prajnaparamita 
Siitra, and others of the same type. Finally, 
for the wt eight years of his life he returned to 
the complete position of truth in the Baddharma 
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Pundanka,, the Nirvanu., a.nd the SukbiivatI 
Sutras. 

Gonvernon to lho Failli. In the mell,:l) time the 
oven tenor of Qakyamnni's life was disturbed 
by few incidents of striking importance. The 
yeMB we-.:e spent rui an itinerant mendicant 
teachu, and time was marked chiefly by the 
_retreats of the rainy season, and the conversion 
to the new faith of variona notable -people. ln 
the fourth week ot his enlightenment be con
verted the NAgaraja Macilioda. On the seventh 
day of the third month he woo ovu Devapiila. 
On the following day we journeyed to VA,ranasf 

where Kaundinya and others were eonvuted. 
At the age of thirty-one he converted the Qre~
thin or wealthy merchant Yu~as. Then he went 
to the powetlul Kingdom of l\faga.dha, bhen the 
home of Indian Culture, and converted Uruvilva 
~yapa and others. Then proceeding to 
~ajagrihA,, the capital, he eonvut~ the king 
Bimbisiira- and his retainers. From this 
period dates the recognition and popnlnrity of 
Buddhism as a religion. In the same year the 
wealthy merchant Kalya presented to the 
Buddha 11,lld hls order of monks the famow; 
monnstery of Venovano., or the Bamboo Grove. 
At rbe ago or thirty two he converted the nligrui 

Downloaded from https://www.holybooks.com



~ INTRODUCTION TO MAHAY.fSd BCIDDJIIS.\J 

and yaksn.s at Mt. Ga,j~~a. The next year 
9,".irlputra and Mahiima.udgalyii.yan a, tater his 

foremost apostles, became bjs disciple~. At 
tbis period those of his disciples who had attained 
to ~irviina numbered twelve hundred and fifty. 

In the same year Mah~apa, tbe sage of the 
order, later revered as the chief apostle of 
Mahayana., became a disciple of tbe Buddha., 
presenting to the Lord a robe of inoaleulable 
,•aloe. 

J\t thircy-four the members of hiB monastic 
order having inm-ensed in number it became 
nece,uary co tormu.late rules for the:ir organiza
tion. Accordinirly in this year, while at Vaisali, 
<;ruryamuni ostaboshed the Vin:i.ya or the La,ws 
of Discipline, and year by year, in accordance 
with the growing needs or the order, the TUles 
were amended and amplified. At thirty five 
tho 9r.,,,tbin Sud1>tt1> of Qril.1,asti together wiLh 

Prince J eta presented to the Holy One the 
Jetavana .Anathapindada. iir!ima where many o! 
tbe most important discouriws or the Buddha 
we:re delivered. 

In this year the Lord returned to his native 
Kapilavastu, not having visited it since his 

flight from the palace many years previously. 
Ria fatheic, King 9'iddhodann sent his retniuer■ 

.. 
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and subject people to mee. him at a d.iste.nce of 
forty miles. Great was his reception as befitted 
a Prince of the Law, and npon his entrance into 
the c.ity he discoursed upon tho chain of causa
tion. 

At thirty-seven .!nanda his couain and later 
his beloved disciple, the Buddhist St. Job.n, 
ent~ed the Order when only eight years old. 
At thirty-eight Biihula, his son by Ya~odbara, 
became his disciple, when only nine years of age. 
At thirty-nine the Buddha once more visited 
Magadha and converted King Pllllya, (T ). In 
thls year a votive altar, the first of many, was 
erected in Jetavana grove. 

At forty <;:akyamuni dii;ooursed to Maitreya, 
he who is to be the next Buddha, upon the deep 
meaning of the Law. At forty-ono he returned 
to Ka.pilava~ a, gecond time whGJ"Onpon hill 

father and his father's court advanced in the 
comp:rehens:ion o( the troth. In this year his 

aunt Malipre,japati le~ the world and became a 
Bik$uni or Buddhist nun. 

La.tcr Life. The next few years are chiefly 
noted for the Ca.mous sermons whlch were 
delivered during this period. At forty-four he 
preached on Mt. Lanka in the Southern Seu. 
From !orty-tive co forty-nine he diacoursed at 
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int,ervaJs to Bnddl\as a.nd Boahisvattvas assemb
led in the ten quarter& of the Universe upon a, 

miraculous staircase made between the world 
of desire, (the kamadhatu) and world of form 

(rlipaclhatu). Thereafter bhe :Buddha gradually 
led his :followers into the pa.th of Mahiiy6na.. 
At the age of seventy-five, his father died. At 
the age of seventy-nine which wa.s in 949 B.O. 
I.he Buddha. ascended to the Tra.yatimsa Heaven 
and discoursed to his mother Queen Maya. 
-:Returning to earth he gave his lal!t sermon. 
At mifutight of the fifteenth day of the second 
month of I.he same -year the Buddha. entered 
P3irlnirvana, lying down in an a.venue of Qab 
trees near the city of Ku9U1a.ga.. He was 
mourned by nll the aentfont beings of the 
Universe. 

These ma.y be said t-0 represent lbe main pointa 
ill the popular l'>foha.yana. reg.,nds o1 tbe Buddha. 
A comparison of it with the Southern accounta 
ls full of interest, but lies outside the scope of 
our present undertaking. 

Wbat :ia oi especial importance is the way in 
which an attempt has boon made to insert the 
preaching o( the varioUB Mahayana. Siltras into 
the different periods or the Buddha's life. Ma
hAyiin&, nt len,st M a definite syat~m, was un-
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doubt-edly the result of several centuries of 
philosophic development probo.bly in contaot 
with alien in.fluences. The !Jmgnage and style 
of the Mahayana, stltras differs greatly from those 
of llinayii.na.. Its doctrines present even greater 
divergence. 

Since, however, ()a.kyamUDi was retained as the 
historical founder and as the ultimate source ot 
all the abaylater Mana doctrine, it became 
necessacy to evolve some explanation of bow such 
different views originated in one person, tor it 
must be remembered that while Bino.yana re
gards Mahayiima as a comiption ot the original 
Bun_dbism, or at best as a false and decadent 
branch, Mahayana regards Hioayitna _not as 
false or contrary to true Buddhism, but 
simply as incomplet-e or the superficial dootrine 
which Qii,kyamUDi taught to those who wore 
incapable of comprehending the more profound 
truths of Mahiiyii.nA. 

In t.be early days several different and mutu
ally contradictory syntheses of the Buddha's 
life were formufated whioh ,vould allow room for 
all aspects of Buddhism. The most plausible 
and the one which eventually came to be con-
1idered the Orthodox explanation was tb&i 

expounded by the Chinese Ohiki, the -founder 
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of the Tenda! school of Mahayana. This con• 
sisted of tbe theory of the fivo period8 ot Qii.ky• 

a,muni's life, tbe four ola-8,u of doctrfa11 which he 
delivered, and of the four trty~a of teachi,lg. 

Their mutual relationship is she"n in tbe 
following chart :-
~ ,_r,,,,,,_ 

This graph appears far more complicated 
than in reality it is. The three aatcgories when 
taken separately are simplicity itsell. 

(<t.) The Fiv11 Period8. 

The five periods have already been examined 
In our brief review of tbo Buddb.a's 111... '!'hey 
are named after tbe principal s01a'as whlch were 
preached in their respective periods. 

The .urst period beginning In the second week 
of the Ho1y One's enlightenment wo.s that in 
which be delivered tbe Avatamsaka Siltra 
containing the Mahii.yii,na philosophy in all of its 
profundity. T1lis work is one of the most im

portant in tbe whole Mahiiyii.na canon. Upon 

Downloaded from https://www.holybooks.com



TRE NATURE AND POWERS OF BUDDHAFfOOD 125 

it was founded one of the two great lfubiiy-
1\na metaphysfonl schools of China. Tertunl 
criticism sbews it to be undoubtedly of late 
composition, but it ill rui invaluable storehouse 
of in.formation conoorning Lhe development or 
the Buddhist pbilosopby. 1t is a great pity 
that llp to the present time no att~pt has 

been made to translate it Into English. 
The .Budd.ha, finding this incomprehensible 

to the masses, non preached the Agama Siitras, 
containing lhe fundamental principles of ffina. 
yana. There o.re tom l.gamas which are 
practically identical with the fOlll" Nikiiyas of 
Soutbern Buddhism, which (sometimes with 
the addition of an added Cifl.h) compose tbe 
Sutta (SOtra) Pitako. or division of the Pali 
Canon. Unch of the Pali Ycrai.on bas been 
rendered into English, so that an impo-rta,nt task 
ror ruture scholars is to compare it with the 
Chinese translation of the Agamas. 

The majority of bis pupils having at length 
passed beyond this sta,::o the Maat-er then do
livored the Vaipolya Siltras. Literally these 
mean the Expanded Oisconrsee and betray an 
aftlorescence both lll! regards style and doctrine. 
Practically none of these are to bo found in the 
Southern canon, but in most of the -Vllipulya 
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Siitras the Mabii..yana t-eachings presented are 
in a decidedly rudimentary state. 

They are chiefly marked by the growth of the 
Buddha legend, and the introduction of many 
8:!}pernatnral elements, thougb the la~ theories 
of the Bodhisattva ideal and of t-ho Universal 
Buddha are set forth in a more or less undevelop
ed state. To this period belong the important 
Sntras the VImalakirtti Nirdega Sntra, the 
LankavatAra Siitra, and the Maha va.ipulya 
Sannipi\ta Sil~. Thel!O Siitras ru:e frequently 
cited even by the developed ll!ahayii,na schools• 

The next or fourth period was occupied in 
delivering the 1'1fahll-pril.jlia.-paramiti Siltra and 
others of a like nature. In these the doctrine 
of 911nyn, was fully developed., and by negating 
negation the idea of the transcending Middle 
Principle (Madhya.) above existence a.nd non
emtence was formulated. 

The fifth and final period was onoe more de
voted to the plll'e and nndiluted Mabayllna 
doctrine. To this belong the Saddharma 

Pundarika Sutra-, perhaps the most important 
of the Mahllyilna Siltras, and tbe Nirvii,ua Siltra 
which is much studied in China a.nd is not to be 
confuaed with a Rinayana SQtrn, with a similar 
name. Finally there W6t! also the two mon 
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famous Sukhii.vati Siitras, the Amitayur Dhyil.na 
Siitra. and the Sukhavativyiiha Sutra, on which 
are based the Paradise seeking sects whiah play 
such an important p8i?t in later Mabii,yima. 

(b.) The Four 02"su of Doctrine 
The synthes.is expounded by Tendcli Dail!hi 

(as Chik1i was later called) goes on to state 
that all the teachings of Buddhiam ma.y be 
cla.ssified into four groups, different aspects 
of whioh were revealed during the above men• 
tioned five periods of Qil.--ya.muni' a lile. 

The first of these is th.e Zo or Tripitake, 
doctrine, meaning in this instance by the Trip
itoJ;:a only the orthodox Blnaya.na system 
expounded in the Abhidhar:ma Ko?, a.nd alBo 
the primitive Quoya school founded on the 
Satya Siddhi Qastra. This cla1is conesponds 
exactly to the Agama period of the Buddha's 
life though occasionally touched upon by the 

Vaipulya Siltraa. 
The next in the order of development is the 

T,a, or intermediate school, so-called because it 
b the aystem which is intermediate between the 
Tripitaka doctrines and the later and more 
perfect doctrines of true Mahayima. To this 
class belong the Dha.ramruak,ana or Yogaoitrya 
aa4 the Trigaatra or the MJ.dhyamika ■ohool. 

? Downloaded from https://www.holybooks.com



128 / NTRODffCTl(IN TO MAH.AV.AN.A BUDDHISM 

The !r,u or intermediate doctrine was taught 
both in tbe Vaipulya and tbe Prajiia.-:paramitli. 
periods. 

With the thild class, tbe Bel8i, or Differ
entiated doctrine, we at length reach real Maha
y"ina. In this school, which is -perhaps most 
characteristic of the Avatamsa.ka sect the Trans
cending Middle Principle (Madhya) is formulated; 
bnt in this case itJ is the transcendality which is 
insisted Ul)On. It is above all things and can be 
attained only by going through ten stages of 
1. The Niira.lrn. or Hells ; 2. The realm of the 
Pretas, or Ooblirui ; 3. Animals ; 4.. The realm of 
the Asnra.s ; 5. Me.nkind ; 6. The Devas ; 
7 _ The stage oi the Qra.vakn ; or hearers (as
pirants after Arhatshlp) ; 8. P:ratyeka l3uddhas ; 
and 9_ l3odhisattvas leading up to the tenth and 
last stage ot l,l'Ue l3nddhabood, which is synony
mous with the }fiddle Principle_ This root of 
existence though above the Universe or rather 
though tar more than the universe yet ever aids 
nt m!U<:ing !ill sentient beinge a.ttain em1U1oipntion 
and so inatead or revealing only the one road 
(dllkyo) it uses many upiiya (means) and teaohes 
in many different ma.nners, (Betsu-kyo or 
l3ekkyo) to suit the exigeneiee of the timea. Ac
cordingly it is called tbe Differentiated school 
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This was inculcated in the Vaipulya, Pnlj!IA 
piiramitii, and Avatrunsaka periods, but moat 

pnrely in the last. 

The (ou:rth and highest doctrine is that of 
En or Completeness. This is the teaching 
which emphrutillea the immanence as well as the 
transcendence of the Absolute and seeks to find 
the Universal Buddha in the lowest inhabitant 
of hell as well as in the su-premely illuminated sage. 
The doctrines of Completeness as taught in the 
Av&b:rosaka Siltra (the ahaku-611 or old complete
ness rui it iB called) is me_re]y the highest of the 
four classes of doctrine, while the En of the 
Saddhanna Pundarika Sutra (the ko-n-en or tbe 
new completeness) is the only doctrine in which 
all the others are included. 

(c.) Th-e Four Slylu of Teachmg. 

The four modes of Qakyamuni's :instruction 
require but little attention. The first or Ton 
means suddenness and is the method whereby 
the learner is told directly and immediately the 
whole truth. The second, the Zen or the 
Gradual method, was to lead the student step by 
st,ep through a.I] the stages on the path. The 
first belongs exclusively to the Avatamsaka 
period, and the second to the Vaipulya, Aga.um, 
and PJ"ajni pirBi11litA periods. 
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The third method is that of Himiuu or 
Secrooy, and may be said to be the eso~ric 
transmission of truth. In this the aspirant 
is initiated into the inner mysteries which 
cannot be adequately expounded in exoterio 
doctrines. 

The fourth and highest is the JJ'ujo or Undeter• 
mined. In thia the Law is expounded in such a 
way that every pel'.son may understand it 
aocording to hi8 capacity. The same siitramay 
be used for jlersons of different profundity, 
the less intelligent :receiving theretrom the same 
stimulus as the most enlightened though the 
actual aub5tance extracLeil t.herntrom will dl1te:r 
with en.eh individun.J. 

Both the third and the -fourth styles o! teach• 
ing belong to the fust four periods, while the 
fi!tb period is in reality beyond all manners and 
styles, though more parliculatly connected with 
the Fujii or Undetermined Style. 

The doctrine of the five periods, four classes 
of doctrine, and four styles of teaching is the 
most important synthesis of Qakynmuni's life, 
but it is by no means the only one. The only 
other two which require attention are the three 
doctrine, and five doctrine cla-ssi.fication of 
the Buddhu' life. 
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According to the three doctrine theory wbich 
is ta.ught by the Dhnnnal~ana, or Yogii,carya. 
school, Qii.kyamuni taught, first, the doctrine 
of the enst-Ooce o[ all phenomena., or the doctrine 
of Being (ke), second, the doctrine that all snob 
eristence is pnrely relative o:r the doctrine of 
Becoming (lit., ku or non•eristence) and third, 
the doctrine of the Middle Principle (chil) 

which transcends both e;risteoce a.nd non

eristence. 
The five-!old division of Gautama.'s life la 

made by the Avata.msaka (Kegon) school and 
consists of (1) BM or the doctrine of smallness, 
in whiob the primitive Hioliylima doctrines a.re 
inculcated, (2) 1:Jhi the doctrine of beginning, 
in which the undeveloped Maha,y&Jlll, doctrines 
are unfolded, (3) Jll o:r the end in which the 
purely metaphysical aspect o! Mahiiyima 
:reached its final development, (4) Ton or sndden
ness, the doctrine of the immediate intuition 
of Truth without words or symbols associated 
with the teachings of the Dhyii.na. school, and 
finally (5) En or the dootrine of Completion, 
associa.t~d with the Avatamsaka Sect in wbich the 
perfection fruition of all the other eohoolB ia 

to be found. 
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OH.APTER V 

PSYCHOLOGY~ ELEME.KTS OF 

EXISTENCE 

I. The A.nalyai.t of the Personality 

One o! tbo most difllctilt points [or W astern 
students of aJ1 forms of Buddhism to understand 
is the doctrine of Anlitmnn, which is - uaually 
tra.nslated "soullessness." Buddhism insists 
that the soul is not a rigid 1mohanging, 
self-constituted entity, but a. living, complex, 
changing, evolving orga.n.uun. Non-Buddhistio 
philosophers have usually supposed that the 
soul is a simple substance which inhabits the 
body and which after death is rendered free 
from the sbacldes oi corporeality. This is the 
core of the Hindu theory of the atmnn. 

In Buddhism the theory of anitya or im
pe?mauency is applied even to I.he psychic life, 
largely on the analogy of the human body. 
The body exists but it has no seU essence, i.e. 
it is made up of component parts which, in many 

. . 
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oMes, are consta.ntly replaced. There is no one 
oentre of the body which is its ultimate essflilCB, 
[or neither the heart nor the brain, etc., could 
function without the other organs. Since the 
material parts of whidb it is composed are 
continually changing, in one sense it may be 
said that our bodies of to-day are not identical 
with onr bodie11 of yesterday, yet it ia obvions 
that they are not different since they have a 
aequ.entia 11 or causal, or what the Buddhists 
would ca.ll a karmaio connection. 

All this, says Buddhism, applies eqnally to 
the soul. There is no iitma.n for the personality 
consists of five slrnndhas or aggregates, or 
faculties, nz. :-(1) Rapa, body or form, in 
other words tile physical body, (2) Vedan4 sen
sation or perception, (3) Bamjiill conception or 
ratiocination, ( 4) Sam,kara mental qualities, 
such as love, hate, etc., and (5) Vij,il111a con
sciousneas, more especially in thls connection, 
self-consciousness.. None ot these can claim 
pre-eminence. One is not the basis around 
which the others are grouped. They are al1 
co-ordinated parts, constantly changing, so that 
at no two moments can the personality claim 
to be identical, yet at the same time there is a 
constant Karmnic persistence. 
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This division of the personality into five 
&kandhas (Pali Khoodhns) is undoubtedly very 
ancient, and probably goes back to the time of 
QM:yamuni himsell. The keen pleasure which 
the Indian mind takes in metaphysical analysis 
and dissection, however, would not allow this 
simple tormnla to stand alone and l&ter syetelllll 
divided eacll skandha into a number of fundamen
tal elements. In the Sthaviravlida or Theravada 
school of Huul,yana represented by the Order in 
Ceylon, Bunu», und Stam, we find the following 
ol&ssification of each of tbo skan!lhas :-

The Pive Skanilh44 and tkeir Division,. 
1. Rupa, or material qualities, 27 (or 28) in 

number. Four elements, earth, water, fire, and 
a.ir. Five sense organs, eye, ear, nose, tongue, 
body. Four sense objects, form sound, smell, 
tBlllie. Two distjnctions of sex, male and fem.ale. 
Three essential conditions, mental action, vital 
gpirits, food. Two means of commwucation, 
gesture and speech. Seven qiialities of materia.l 
bodies, buoyancy, pliancy, adaptability, mtegra
tion, continuance of integration, decay and 
impermanency. 

2. V edan4 or sensation, 3 or 5 in number. 
Three, pleasurable, painful, neutrnJ.. Two or 
more are sometimes added, mental and phyiical 
eeni.ation, 

...... / 
• 
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3. BamjM, (Saiiii4) or 0onception, 15 in 
number. Ono for each of the senses, and one 
mental. "TheFerception of' blne' forwtance 
ia classed under sight, or ' aweet ' llllder tute." 

4. S('msk/i.ra {.Sanklr/ir(') Mental Qualities. 52 
in number. Seven mental properties which are 
common to every act of consciousness, viz :-(1) 
contact {pbassa.), (2) sensation (vedanl'J.), (4) 
conception (sa!iiili), (5) volition, (cetanA) (6) in
dividualiu.tion of object (eknggaU.J, (7) mental 

alertness (Jivitindriya), (8) attention (ma.nui
kiira). 

Si:x mental properties which sometimes are and 
sometimes m,e not present in conscionsnesa, 
viz :-(1) initial application ( vita.kka), (2) aua
ta.ined application (vioara), (3) deciding as to 
object (adhimokkha), (4) effort (viriya.), (5) 
pleasurable int.erest (piti), (6) imptme (ohanda). 

Fourteen e\"il mental qunlities, viz :-(1) dull
ness (mohn), (2) impudence (ahirika), (3) reckless
ness (anotappa), (4) distraction (uddhacca), {5) 
greed (lobh&), (6) error (dhittha), (7) conceit, 
(mana), {8) hate (dosa), (9) envy (issa), (10) 
selashn'!Ss (maccbarlya), (11) worry (knkkucea.), 
(12) sloth (thina), (13) torpor (midd1ta), (14) 
perplexity (vicildccha) . 
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Nineteen virtuous mental qualities, vi.z :-(1) 

faith (saddha), (2) mind.fullness (sati), {3) pru• 
dence (hiri), (4) d.4oretion (ote.ppa), (5) dis· 
interestedness (alobba), (6) amity (adosa), (7) 
Balance of mind (tatti:majjuttatl!.), (8) composme 
(passaddhi) of body• or (9) o! mind, (10) buoy• 
o.ncy (lahuta), of body or (ll) of mind, (12) 
plia.ney (mudnta) of body or (13) of mind, (14) 
adapta.bility (kammaiifiata) of body or (15) of 
mind, (16) proficiene, (Pa,,"Uiinatii.) of body or 
(17) of mind, (18) rectitude (nju.kata) of body or 
(19) of mind. 

'I'hree form8 of propriety; viz :-(1) right 
speech, (2) right action, and (3) right livelihood. 

Two illimitables, (1) pity, and (2) appre<liation. 

One &npreme poS.'les&ion., reason (pani\A). 

5. Vij1iana (Vinn411a) or ConscionaneSB. 
In the South it is usual to divide consciousness 
into 89 classes from the point of view of the 
merit or demerit resulting from different forms 
of consciousness. These do not especially con
cern us. The six-fold division of consciousness is 
also found, these six iorms are, one for eacll or 
the senses, and one purely " mental consoioua
ucss.'' 

• Some would tramlate. K.iya here by" )f~nbl.l propcrliea •· 
/ ntbcr than •· Body •• aDd IO below. 
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In the SarvAstiviidin school of IDnayiina, an 
attempt was made to give a more comprehensive 
view of the universe, and, as we have seen, all 
phenomena were reduced to a certaJn nnmber of 
fixed dharmaa or elements of existence. In the 
.Abhidharma Ko9n they are enumerated as 
seventy-five in number. These are in reality 
nothing more than the objeetilicaliion of the 
divutions of the skandhiis, arising from the 
examination of the parts of the universe rather 
tha:n merely from the human mind. The 
SarvasbivA.dins admit, however, that this com· 
preheilllive analysis may also be approached 
from the snbjectivo as well as the objective 
po:i.nt of view, so that they present us with the 
following two-fold classllication :-

I . SubjectifJ~ Cla,aific.atio11 of Phenomena. 

A. The 5 Skandhas or the aggregates of being 
which compose the " soul." .As in the Southern 
account they consist of Rupa or Corm, VedanA 
or sensation, Samjil!'I or conception, Samillra 
or mental qualities, a.nd Vijnana or consoiousncas. 
These five Skandhas may be broken down into 
seventy-five dharmas, of wh:ich in fact they may 
be considered compounds. 

B. The 12 Ayatanas or, the bases from which 
manta.I action arises, Buddhists argue that before 
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conscioumess can funGtion there must be present 
twelve thlngs, namely the five sense organs, 
the five sense objects, manas or the percij)ient 
mind, and dharma or things in general or ab· 
st;ra.ot idelll!, 

O. The 18 Dhi'l.tu. or Factors of Oonscions• 
ness, consist of the 12 A.yata.nall plua the six 
Vijll.ana or aspects of consciousnen. 

II. Objtctivo Ola41tification of Phenomena. 

A. ,I,amikrita Dharmaa, simple or uncon
ditioned elements of eril!tence. These a.re three 
in number, namely (1) Space or °Ether (aka?), 
(2) The unconsciolll! cessation of existence 
(aprntisankyii.-nirodha.) a form of deep trance, 
and (3) conscious cessation of emtonce, (prati· 
aa.mkya nirodha) which is equivalent to Nirviina. 

B. 8ams1'rita Dhorm441 or conditioned ele
ments of e:riatence, s_o-called, it will be l't!member• 
ed, because though themselves simple and primal 
they enter into combinations one with another. 
They are 72 ill number, divided in the follow
ing way:-

1. Rupo Dharma, or material olemenh, u 
in number, consisting of the five sense organ■ 
(eye, ear, nose, tongue, and body), the five sen1e 
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objects (sight, sound, smell, taste, e.nd touoh), 
aud avijiiapti-riipa, or latent or uomaoifAst 
matter. 

2. Oitta Dharma or mental clement-, only 
one in number, consisting of mind itself, though 
the one mind is divided into six vijiiiina. e.nd the 
three modes. 

3 . Oaitta Dl1arma1, or mental qualitiea, 
corresponding to the SamskAra Skandha of the 
South. This has 46 div:i5ions, classified in the 
following way :-10 Maha,bhflm(k4 D1t.arma,, or 
neutral elements which . are always present in 
co11Bciousnes.s, (1) Vedanii or Sen_sation, (2) 

Sarojnii. or Oonception, (3) Oetarui. or motive, ( 4) 
S_parca or contact, (5) Chanda or Oonation, (6) 
Mati or inoollect, (7) Smriti or memory, (8) 

lfanaskllra. or att=tion, (9) Adhimok~ or 
determination, and (10) Samildhi or contelllllla· 
tion. Next follow the 10 K1,fala mah/lb· 
hamika dharma, or good elements wbich a.re 
aJ-ways present, (1) Q:raddhi\ or faith, (2) Virya. 
or diligence, (3) Upeqa or indillereoce, (4.) 
1Iri or shame, (5) Apatrapa or modesty, (6) 
Alobh a or noncovetousness, (7) Advesa or non
hatred, (8) Ahimsii or harmle~sness, (9) Pra. 
gabdhi or serenity and (10) Apramiida, tem
pera.nee or non-slackness. Next come the 6 

X 
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Kle9a mahiiibniimika aharmae, or great evil 
elements, (1) Molla o:r nescience, (2) Pramada. 
iut.emperatenesl' or oareleasnosa, (3) Knuaidya 

or indolence, (4..) A91"ii.ddha or disbelief, (5) 
Styana or idleneas, a.nd (6) A.ndhe.tya or rash• 
nees, Next come the 2 Aku9ala mahabMlmi"l:4 
dharmllll or .non-virtuous great element.s, (1) 
Ahnkya sbamelesBDeBB, a.nd (2) A.napatrapii. 
or immodesty. Next come the 10 Upu,Jde-
9alihilmika, dharmaa or the lesser evil elements 
so called because they are not present in all 
forms of sentiency, but only in those to= of 
lifo which aro possessed of self-coOBciousness. 
Tbese are (l) K:rodha, or w:rath, (2) Mra.kl,a or 
hypocrisy, (3) Mataarya or envy, (4) hff& 
or jealousy, (5) Paritapa. or anguiah, (6) Vihimsa 
or injury, (7) Upanillia or :rancour, (8) lliyii. or 
deceit, (9) 9ii.thya. or trickery, and (10) Mada or 
arrogance. Finally there are the 8 .Aniya• 
labhamika d1iarmaa or the miscellaneous mi.nor 
mental qualities, which are (l) Xaukritya or 
repent&ncA, (2) Middha. or torpor, (3) Vitarka. or 
judgment, (4) Vioii.re. or investigation, (5) Rii.ga. 
or cupidity, (6) l'rat'igba or anger, (7) :Mana. or 
pride, and (S) Vicikitsa. or doubt. 

4. Citta Viprayukta Dharma, or miacell

.neous elements, 14 in n11Illber, viz :-{l) Pr-J.pti 
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or attainment, (2) Apriipti or non-attainment, 
(3) Snbbagnta or general oharactoriatics, ( 4) 
Aaamjnikii. or nncooscioumess, (6) Aaamjili• 
sanw,patti or ecstacy with the loss of conscioUll• 
ness, (6) Nirodha-samApatti or a continuation 
of the above equivalent to the cessation of 
existence, (7) Jivita or life, (8) Jii.ti birth or 
origin, (9) Stbiti or continuance, (10) J ara or 
decay, (ll) Anityatii or impermaoency, (12} 
N1\miliya or words, (13) Padakaya or sentence, 
(li) Vyanjanak&ya or letters. 

The subjective and objective classification.a 
are supposed to be equivalent one to aoother, 
to be but different wn,ys of enui:oere.ting the 
aame phenomena. 

In the later schools, such as the Satyasiddhi 
, ect with its M Dhannas, and the Yogacarya sect 
with ita 100 Dharmas, the essential relation• 
ship between the subjective and objecth•e 
classificatiorui is not changed though the ooto• 
logical ba-0kgrou.nd was radically modiliod. In 
the Satyasiddhi and Madhyamika. schools the 
dha.rmas, the skandhas, and lhe component 
parts of the slrn,ndhag are themselves all im
permanen~ complex aud reducible to finer 
Hub-divisions ad infinitum. In the Y ogiicarya 
achool tbe whole o[ life wu reduced to the 
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stream of life, and all the dharnuu are bnt 
vortices or centres in this universal substance. 
All the phenomena of life including the Dharmas 
are but mental ejects or o bjectivizations of 
various aspects of the essence of mind. T:hla 
point brings up the question of the nature of 
Vijili!.na or conscionsness and the part which it 
plays in the 1tppearance of the oxternal universe. 

The Abhidharma X~ lmov.'5 n othing of the 
89 divisions of Vijiliina taught in the Pali t:radi
tion, but only the six-told aspects of consoions· 
neas_. The first five of these, it will be remem
bered, couespond to the five sanse organs and 
sense objects. The last or l\Ianovijilana ma.y 
be called the faculty o! ratiocination which 
produces thought and reason from the data 
rooeived from the purely passivo five Yljiie.na. 

II. The Nature of Percqplio n. 
The Abhidhanna, Koga is realistic. lt believes 

that there is an externnl universe closely corres
ponding to the sense dato. which we experience, 
but it reallses that in its present Corm the world 
as we see it is subjective, the result of- the 
action of the percipient consciousness {vijilrula) 
acted upon lly external stimuli. 

Accordingly, from the individual point of vie-w, 
the oli.,oin of the experlenc:ed universe, u opposed 
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to the Universe in itsell- t-o use Kantain phra.se
o1ogy is as follows :-

The Five SllIISe Objects. Tbe Five Sense Orgam. 
Vedanii (sensation or perception.) 
Vijruina. (self consciousness.) 
Samjnii (consciousness of the extilrnaJ 

universe.) 
Samskiira (the fully developed world of 

l!Ubject and object, life and deatb.) 

We see from this that the Sarvlistivadin 
school of Hinayana teaches a philosophic as 
opposed to a. crude realiml. N ece8$acily, the l 
world as we see it is subjective, even though it, 
is based on an external reality. Being RinayAna, 
and there.fore more in aooordance with the 
primitive Buddhism, no attempt is made to 
eluo!date the real nature of the ex:terne.l universe 
01' to premise its origin or end, but with the uni
verse as perceived it is closely concerned. We are 
told how iL came into ex:iat-ence and how it 
will come to an end when Parin.i.rvana, final 

emancipation, is achieved. 

The epistemology, ontology, and phenomen

ology latent in this system should be carefully 
thonght out before we pass to the Yogiicarya 
system, since tbe Latter, though antitnetioal, 
is yet derived from the earlier tea.ohi.ng. In tbe 
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Yogacii.rya school there are eight fo= of 
consciousness or Vijnana postulated. The 
first eh'. &rem.ore or less io accord with the 1!ix 
vijnana of the Hinayana doctrine, save that the 
Mano-vijiiana or the Abbidhanna Koga is 
divided into two, Milno-vijnAoa proper or normal 
waking conscionsness, and Kli9t-0-mano
vijniirul. which.is more subjective, and correspond• 
to self-awareness. The eighth Vijil.ma, Alaya 
Vljnana, or receptacle conscioosness, so called 
because lt contains the seed ol all things, ia, as 
we have said, like the Unconscious of Von
Rartma.nn, the sea. of life from which both 
subject and object a.re derived, for it is at once 
that which sees and that which is soon. 

The Alaya Viji'iana bas four aspects or facoltiea 

viz :-

I . Form Outer or Objective. 

2. Perception 

} 3. Ratiocination Inner or Subjective. ,. Reflection. 

In Ilinayii.n& the external world is taken for 
g:ranted and we start with the percipient con
acioosness fu)]y developed. lo the Yogacii.rya. 
school, we are told that both the external 
world and consciousness are oltimately reducible 
to the Alaya Vijil.lua. The Alaya Vijnana 
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in its as yet non.-dividuated phase _is_ the energy 
behind inanimate life, the world of minoralB, 
etc. It is also the l.i!e force behind life in the 
vegetable world. As such it is tbe Form or the 
essence of the objective world. 

Eventually this life force attains the power of 
aensation and percipiency It is latent in the 
vegetable world and is fully developed in the 
a,niroal world. It becomes a.ware of the other 
cu:rrents in the stream of life, or, il you prefer, 
the other J)hases of the Alaya Vijnana, from 
whioh we understand why it is said that it is 
both subject aud object . 

• As this sensatory or perceptive faculty de=
velops, there arises tJie ability to retain impress
ions, to compare and associa.t~ them, and so the 
third faotilty, thought or normal consciousness 
coroes into being. This is to be fonnd only in 
the higher animals and in man, etc. This in 
turn develops into self-consciousness or re
flection, the fourth fa.enlty only to be foun.d 
in the highest order of sentient beings. 

This may be called the cosmic evolution of 
the Alaya Vijiiana, or the evolution of the 
Universe in itself, or the universe as it really is, 
aa compared with the experienced universe, 
which each person creates for himself. 
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As regards the latter we are told that the 
stages Jn the formation of the microcosm are 
86 follows :-

1. The Alaya Vijiiann. gives rise to the 
Seed Alaya proper- the baaia of consciousness
and to the sense organs, and the sense objects or 
the external world. The actual world has thus 
already been created, but its replica has not 
yet been created by the mind.. This is the stage 
at which Hina,yana begins. From the inter
action of these three there comes into blling tbe 
essence of the world as perceived, the bnsis 
of the empirical world. 

In the meanwhile the seventh Vijilil.no, the 
IDigto-mano-Vijiiiina, or self-conscioW!ness, 
tbat which firmly distinguishes between subject 
and object, having developed, it is fecundated 
by the Seed Alaya, o.nd becoming nware of the 
external mtlverse, proceeds to take it into its 
comprehension and so gives to it torm and ahape, 
which are, needless to say, secondary or sub
jective qualities, and not inherent in the real 
external world. 

2. The sucth Vijil311a, )fano-vijiiana, Normal 
Oonsciousness, or the faculty which cli!icriminates 
between the various phenomena of the nniverse 
is then developed and, fecundat~d by the Seed 
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Alaya, adds to the gradruilly evolVing germ the 
concept ol like and tfulike ns$ociating with it 
other objects in terms oi came and effect, etc. 

3. There then develop the :remaining five 
forms of consciousness corresponding to the five 
sense organs. These Me :-

1. Oakl'U Vijnil1la, visual consciouaness, 
mental a-ction depend• 
ent on the eye, etc. 

2. Crotra Vijiillna, oral consciousness. 
3. Ghrtlfla Vij,illna, nasal consciousness. 
4. Jihva Vijnanli, cognition of objects 

of taste. 
5. KIJya Vijiiana, cognition of the objects 

of touch. 
When these are developed a,nd impregnated 

by the Seed Alaya. which may pe ca.lled the seed 
of personality, they gi vo, on coming into contact 
with the germ of objectivity the firulJ touches 
of the erperlenced world. Thus, for example, 
the first vijnana or Visual Consciousness, gives 
the sense of colom, and presents the 
phenomenon in question in the form which our 
ordin&J"Y sense impressions make familiar to us. 

By means of the iotera-ction of these various 
Vijiiii.na, a man builds up tor bimsell the external 
world whioh he experiences. The absence of 
any of them would de6troy the completeness. 
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Without the first Vijiiana he oould not see, 
without the sixth he conld not understand 
the relative vahu, o{ the varioua phcnomeru>. 

presented t-0 him. Witho1Lt · the seventh he 
oould not formulate a, conception of aha-pe or 
me, while without the eighth neither he nor the 
external object could &iist. 

One last word concerning certain details. The 
eighth Vijililina, is the root or essence of all things 
so that all other seven Vijiiinas are derived 
-from it. The Seventh and Eighth VijMna a.re 
closely associated and so ma.intain a direct and 
immediate relationship. The sirln Vijil an a serves 
to co-ordinate the remaining five. Among the 
ignorant and the unenlightened the sixth 
Vljfliina or nonnal consciousness is aware of the 
existence of only the seventh Vijilana. This 
they suppose to be their real selves and to be an 
et.arnal n,nd unchanging reality. Bodbisattvas 
are able to see the trne state of atrai:rs. They 
are able ~ penetrate to the core of the seventh 
Vijiiiina, llnd thm come into contact with the 
eighth or Alaya Vijillt.na the ever fluid medium 
"Which is the true cause o[ :ill existence. 

/((7 (' GJ'h ef.l /If 
- '-:V"" '/ 8 lp'lliina 

f,f 11, - } 0 (C,..diltM) 
J'M.cztv""I 7- '!I"""" 

/'lad,/ ~ lpniino (!! ( Ct;vsej 
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Buddhism distingn.isbes two elements in 
camality, the In (hetu) the seed or cauae 
proper, the En (pratyaya) environment or 
attendnnt cironmstance.s, and the Ka (phaJa) or 
the reso.lt or fruit. Thus for instance a. mango 
aeed is planted, the sun, rain, and the earth act 
upon it, and a mango tl'ee springs up, the mango 
seed is the In, the sun, rain, and earth are the 
En, an.d the mango !rnit the Kn. 

From the epistemological point of view, says 
the Yogiicacya school, in the origin of the 
e.xporieneed world, the sb:th Vijilana is the seed, 
the aeventh and eighth Vijilana the condition, 
and the experienced world the fruit. This, 
of course, is obvious. That whinh really formu
lates the eject of externaJity is the normal 
waking consciousness, though this is based upon 
the discriminating faculty of the seventh Vij
iiana, and the essence of mind as expressed in 
tbe Alaya Vijilana. 

III. Immortality. 

Fina.Uy the question of the survival o[ the 
personality must be examined. Having no 
fixed unchanging itman, :Buddhist immortality 
is somewhat different from that taught in other 
religions, yet actually I.ho difference in outlook 
ii less than might be suppo.."8d. The personality 
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aa a complex and ob11nging organism persists 
trom yea.r to year. The component parts vary 
in each incarnation, tbfll"e ill no underlying 
substance which is retained throughout, yet 
there is a. Kannaic connection which allows us 

to say that it iij the same personality. 
ll the deeds in this llie have been evil, at the 

the moment of death a new personality (which 
is yet the same) will be formed in one o( the hells; 
i1 a man brui been virtuous he will be reborn in 
one of the heavens, or, nccording to his Karma 
in one of the other realma, possibly ns a, -man 

again. 

This idea, common to aJl forms of Buddhism, 
the Yogacarya, school expresses in the following 
wa,y :-

7 /n,~--
• r'!Jnuna 
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The state of the scrth Vtjii!ina at the moment 
of death, monld.s irom the plastic mind substance 
a. new sixth Vijiiana, and the same is trne of 

the seventh and eighth Vijiiana,s. The con
dition or 6tage of development of the new eighth 
Vij!l\\na i.s ·&upposed to be greatly affected by 
the activity of the sixth Vijiiana during the 
previous existence, which in tum is strongly 
influenced by the external conditions and 
previom observance of the various more.I com
mandments. 

The new Vijiianal! having thus come into 
existence, the creation of the new experienced 
universe goes on Ill! before. In this way the 
wheel of life o.,nd death continues for ever, or 
until Nirvana be gained. 

It should be observed that in both the heavens 
and the hells, man does not exist as a dis· 
embodied spirit as is presumably taught in 
Chril$tianity, but that he hag a body with the usual 
sense objects and sense organs, etc. (the only 
exception to this are the Aropa. Heavens, where 
there is, of course, no form) correlated to the 
eighth Vijiiiinn, so tb.:lt the chart for the method 
of re-birth and the method of the creation of 
the experieneed universe applies to the super
natural as well as to the physical worlds. 
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Finally, it sllould be added, that just as the 
later Mahayanist philosophers considered these 
supernatural worlds to be purely subjeotive, 
so did thoy eome to think that reincarnation was 
genera.I rather than particular, tlhat there waii no 
specific survival of eaoh personality, but that 
the stream of life seen in the devclopment of 
the lmman race alone survived, tl)nt each pet'llOD 

udded ~ quota to the general stream, and that 
the individual Xarma was added to the Universal 
Karma which conditions the life of fnture 
erenerations. This idea bas been e~pecinlly 
emphasized by the Dhyana sect. 
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THE WHEEL OF LIFE AND THE BO.AD 

TO NIRVANA 

Whether taken as objective realities or symbols 
of subjective states, great emphasis bas been 
laid upon the various gati or realms of existence 
in which men a.re for ever being born and die. 
The gati aro frequently symbolized by a wheel 
of life, a symbol which ill common to all foUlll! 
of Buddhism. A few words of explanation con
cerning a typical chart, such a, cha.rt as the 
Lama. elucidat-ed to Kim, will perhaps be found 
useful. 

(a.) At the centre are the three 9,nimal• 
symbolic of the three fundamental sins which 
result in the formation of the phenomenal 
world. These are the serpent (anger), the boar 
(ignorance), and the dove (lust). They are 
catching one another by the tail and so typify 

the train of sins which produces the wheel of 
life. In most Chinese and Japanese repTesente.
tiona of the wheel the Buddha is placed in the 
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middle to show that in spite of the evil of existence 
the Universal Buddha is latent in all. In the 
Tibetan ohart the Buddhas and Bodhisavatta.s 
are placed outside showing that the phenomenal 
world is regulated by and contained in the 
pnu roenal world. 

(b.) In the next circle are _placed the symbols 
of the twelve Nidanas, or the twelve linka in 
the chain of universal causality whereby nll 
things are evolved. The twelve, it will be 
remembered are :-

1. Ignorance represented by a blind woman. 
2. Aetion represented by a potter at work 

or a man gathering fruit. 
3. Consciousness represented by a restless 

monkey. 
4. Name and Form represented by a boat. 
5. Sense Orga.ru represented by a house. 
6. Contact represented by a man and woma.n 

. sitting together. 
7. Sensation represented by a man pierced 

with an arrow. 
8. Desire represented by a man drinking 

wine. 
9. Craving represented by a couple in union. 

10. Birth representi!d by child birth. 
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ll. Life repl'8Bented by a man ca.rryi:ng a 
a corpse. 

12. Disease, old age, and death, reptCMllltcd 
by an old woman leaning on a 
stick. 

These twelve nidilnas have played an im
portant part inBnddhist phenomenology and 
have been carefully explnincd in_ varioua 
worlts on all forms 0£ Buddhism. 

(c.) The next circle typifies the whole body of 
sentient beings including the inhabitants of all 
the six realms though here ropresented in human 
form. This is divided into two parts, Sugati 
(on the le!t) the state of happiness, and Durgati 
(on the tight) the stateolmisery. 

Sentient beings howcv8l', never exist; in a pure 
or unembodied form but are inhabitants of one of 
the six realms shewn in the six se-0tions of the 
outer circle, or for a short time in Bardo or 
intermediate state between death and rebirth. 

In this arrangement, the first gati is the 
realm othnman beings, for though ln pleasure and 
duration of life it is far .inferior to the Devaloka.s 
or Abodes of the Godll or the Riipa. or .Ariipa 
Heavens, it is here alone that progress in the 
path of the Bodhisattva may be made. For this 
reason rebirth as a human being is highly 

L 
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prized and is considered difficult to a.cWeve. 
In the Tibetan cha.rt we see o. woman on areollllt 
of merit in o. past llie being reborn as o. monk 
who will in due course atta,in Nirvana. Im• 
mediately above him are two Lamas or monks 
of the el'.oteric school. The lour o.rmed deity 
is .Avalolrite9vara, tlle symbol of Universal 
Love or Mcroy, leading men to emancipation. 
On either side are two Bodhisattvas who by 
following tbe esoteric school are soon to attain 
Bnddhahood. The other figures represent 
various nspocte of h 11man life. 

The second gati is the realm of the devas or 
Gods in which are also included the inhabitants 
of the eighteen heavens of the World of Form and 
the four heavens of the World of Formlessness. 

' Here the meritorious are born to enjoy the fruits 
of their good Knnna. It is a, place of enjoyment 
but not of culture and progress in the way of 
Bodhisattva perfection. 

The third gati portrays the realm of the 
.Asuraa the Demons or Genii the ancient enemies 
of the Devas. The fourth is the realm of the 
anima.ls, the fifth is the realm of the Pretas, 
the hungry ghosts or the ghouls, the aixth is the 
underworld, where are situate the Nar&kllB or 
B ella. 
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Tbc other kinds or supernatural beings of 
wbich Buddhism speaks btwe no separate realm 
of their own but are distribut-ed among tbe six 
gati, while in some accounts there are only five, 
the Asuras being gron11ed with the Devas. It 
should n.lso be noted tbat uo account is taken 
of the vegetable world. Oontrary to the teach
ing of certain Hindu sobools Buddhism does not 
coll.l!ider that vegetables belong to tbo world 
of sentient beings, so that it is impossible to be 
reborn in th11t state. 

These realm• are 1mftlciently Important to 
require 11ligbtly more detailed consideration_ 

(a-) The World of tits Gods. 
This includes the four Ariipa. or formless 

heavens, the eighteen, (or 10) Heavens of Form 
or Rilpa. or Brahma Jleavllllll, as well as the six 
Deva, heavens of the ,v orld of Deaire. The 
duration of li!e as well as the average stature, etc., 
oJ the inhabit.ants of these heavens is as follows : 

Name of Beaven. Duration of life. Average 
Stature. 

1st Devaloka 9 million years. ¼ Kl-09& 
2nd Devaloka 36 

" " ½ " 3rd Deva.loka 144 
" " f " 4th Devalolm 576 
" " l 

" 5th Deva.loka 2,304. 
" " Jl ., 

6th Devaloka 9,216 
" " Ii,, 
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Name ot Heaven, Duration of life. Average 
Stature. 

1st Biipalo,k:a, i mahalrnlpa ½ yojana. 
2nd Riipaloka ½ " 1 ,, 
3rd Riipalt\ka l 

" ll " 
4th Rtlpaloka 2 " 2 " 5th Riipaloka, 4 

" t 
" 6th Riipaloka. 8 

" 8 
" 7th Riipaloka 16 

" 16 
" 8th Rilpaloka 32 

" 32 " 9th Rllpaloka 64 
" 64. 

" 10th R1lpalolm 125 
" 

125 
" 11th Riipnloka 250 .. 250 
" 12th Riipnloka 500 

" 500 " 13th Biipaloka 500 
" 500 " 14th Riipaloka 1,000 
" 

1,000 
" llitb Biipaloka 2,000 

" 2,000 " 16th Ritpalokn 4,000 ,, 4,000 " 17th Rilpaloka 8,000 
" 8,000 " 18th Riipnloka 16,000 
" 16,000 " 

1st Ariipnloka 20,000 mabakalpas. f Thei•l>•bitan b 

2nd A.rilpaloka 40,000 ., or the Ar1lp•· 

3rd Ariipaloka 60 000 loka.s have no 
.. " bodies 

4th Arnpaloka 80,000 ,, · 

(b.) Tle World of M41>. 

Men are to he found in all the innumerable 
Oakravala (worlds) SCllttered throughout the 
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universe. In eaoh Oakra'1aJa there are four 
continents one lying on each aide (North, South, 
East, and West) of tJ1e great centre.I mountain 
and the seven rocky circles. 

1. In the Northern continent called UUara
k:uru the inhabitants live for a thousand years, 
nano die young and there is no paiin1 yci owing 
to the difficulty of treading the Holy Path there 
it is called one of the evil places. 

2. In the WC!ltem continent called Apara
godaniya the inhabitants li-vo for five hundred 
ye!U'll, but some die younger, nnd a.nxioty is 

sometimes experienced. 

3. In the Eastern continent called Pilr
va.vidoha the inhabitants live for two bundred 
and fifty years or less. Here alao is there 
sorrow and anxiety. 

4. In the Southern continent which includes 
all the "known worlds nnd is called Jambudvipa, 
the nge of the inha.bita.nts, varies from ten years 
to an 111u1mkeya.. From the purely hedonistic 
point of view it is inferior to the other continent~; 
but it is the best pince to train for Bodhisattva.
hood. 

" Among the beings of the three worlds 
(Kama, Bitpa, and Ariipa Bee.Ima) mc_n are more 
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full of thought than the otherd. Therefore ill 
human existence to be .sought." 

(c.) ThB World of Asura~. 

The Asmas are semi-divine demons who are 
usually credited with the power of tran.sformation. 
We find io frequently stated that thougb the 
Asuras bave much in common with tbe Devas 
occasionally there is conflict between the two 
classes in which the Asmas are always eventually 
beaten. The story of this confuctis very ancient 
and ~n be traced to pre-vedie days when the 
Aryans had not yet :reached In,ilia. In Persia 
the .Abura.s (Asnras) are tbe conquerors nnd the 
Devas Me the evil beings, ln direct contrast 
to the Indian conception. Many Chinese 
Buddhlsts divide the Asuras into four classes, 
viz., 1. .Animal Asuraa, whose abode is in the 
depth of the ocea.n and deep sea caverns. 2. 
Preta Asmas, who are very much like the ordinary 
-Pretn.s or Ghouls but are o[ a somewhat higher 
order and are endowed with certain fundamental 
vil"tnca and powors. 3. Ruman Asu:ras, who 
have fallen from tirtue in Heaven and reside 
near the sun and moon. 4. Deva Asuras, the 
divine asmas who resemble and are but little 
below the dignity of the Gods (Devu) them
selves. 
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(d.) The WorldJ:.of .Animala. 

rn Nanjo we have the following description 
ol the animal kingdom:**- " There are insects 
whether Dying quickly or moving slowly, suc.b as 
wosps 11,nd caterpilla,rs, there a,re animals of the 
ao&ly tnlJe, and those covered witb shells o,r 
crusts. There are some animals whiah are 
covered with hair or naked. Some are one horned 
and others are two horned. Some are two
footed and some are many footed. Some have 
wings with which they fly and others have talons 
with which they seize their prey. There are 
large o,nimala called whal~• ; Lb" Ierociot18 are 
tigers a.nd wolves ; the poisonous are "Vipers 
and water buga; and the cunning are foxes 
and badgers ; there are homed owls whic.b eat 
their mothers. There are some animals called 
owl cats which eat their fathers. There a.re 
several dilierant kinds of animals o! which the 
weaker is always injured by the stronger. Such 
is the state of beings who have entered into the 
nature of anima,Js." (Page VllI). 

(e.) The World of Pretaa. 

Those who are bom as Protas or hungry ghosts 
undergo great suffering. Some have " bellies 
as large as a hill while their mouths are as small 
as the eye of a needle, so that they can neither 

•• u s.c,. of Japonese Buddhim>. 
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eat nor drinlt. There are Pretas for whom 
water is always changed into fire as soon as they 
dellixe to drink, so that they Mn never satisfy 
their thirst. There are Pretas -who eat nothing 
but exorcment and decaying matter. There 
a.re Protas "'hose bodies :i,re pierced with their 

own hairs, the points of whicll are as sharp as 
swords. Again there :i,re Pretas who eat their 
own children. This state is not seen by human 
eyes but among mankind there is often seen 
1omething like the above." (N anjo ). 

(f.) Tho N6.Yakat or Hell,. 

In contradistinction tn the nne hrul of Chris
tianity, Buddhlsm postulates the existence of 
innumerable places of tol'.lllent though all of a 
t-emporary nature. The most important are the 
eight hot hells and the eight cold bells. These 
a.re:-

A. Hot H tll8. (1) Samjiva., (2) Kiilamttra, 
(3) Srunghata, (4) Raurava, (o) J\Iahiiranrava, 
(5) Tapana, (7) Mahatapana, (8) Avici. 

B. Oold Hells. (1) Arbudn, (2) Nirarbuda, 
(3) Atata, ('1) Eiaha.va, (5) Ilubuva, (6) Utpaia,, 
(7) Pad.ma, (8) Mah.Apadma. 

Owing to the action of Karma man conti:nnes 
to be reborn in these realms until at length he 
auc~ds in destroying ignorance, anger, and lust, 
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after which there is no cause for the creation of 
the perceptual or experienced world and th118 
N'll'Viina is attained. 

All schools of Buddhism have placed much 
emphasis upon the Roads to Buddhabood and 
the necessary stages which must be pa8sed. 
In the Ohi.ooso ,vork entitled Hsuan Fo P'u 
(Stmb11pp11) translated by Timothy Rfahards as 
" A Guido to Buddhahood" we find a very 
systematic presentation of the 115uaJ idea.a on 
the subject, more particularly from the point 
oJ' view of the T' ien t 'ai or Tendai school. 

In this work tlle stages to be passed are 
arranged in three classes. The ilrst is pre
li:mina:ry, and is subdivided :-

1. St~ps in the deJ>arture from evil. 
2. ' Steps in the i:mperfeot religious life. 
3. Steps in doing good and suppressing evil. 

When this stage bas been reacbed the disciple 
definitely enters upon the path which leads to 
Buddbahood. This involves training in the 
three practises common to all for:ms of Buddhism. 
These are:-

1. Steps in the growth of {Jila (Kol) dis
cipline, or moral law "•hioh is summed up in 
the various eomma.ndments and rules and regu
lations of the Buddhist order. 
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2. Steps in the growth ot Samiidhi (JO) 
contemplation, meditation, or ecstacy. 

3. Steps in the growth of Prajlilf ( E) or 
wisdom. 

Up to this point the path has been the same 
for nil disc,iples. But from hereon the aspirant 
chooses one of the four paths or sahools into 
which the Tenda.i sect divides all aspeots of 
Buddhism. These are :-

1. Steps in the Pi!aka or Z6 school, the 
original IDnayana doctrine. 

2. Steps in the Intermedials or Tsa school, 
the undeveloped Mahayana doctrine. 

3. Steps in the Diffcrsntialcd or Beuu 
school, represented by the Avatamsaka or Kegon 
sect. 

4. Steps in the Per/eat or En school re• 
presented by the Tcndai sect itself. 

All these four schools belong to the Sbodomon 
or A.ryamarga school of B-uddb.ism. In addition 
there are the stageB in the Jodomon or Suk
ha vati school whereby one attruins to Nirvlina 
by entering into the land of l3Jiss of Am.it.abha. 

Though seemingly ol little other than purely 
te-Ollnical imports nee the .great emphasis laid 
upon these matters necesaitates our examining 
the details of ea.eh one o! the foregoing steps. 
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I. Preliminary Btagu. 

A. Step, i11 the Deparlure of Evil, These 
consist of twenty-one steps which may be 
classified int-o seven groups, viz :-

I. 1. The Ten worst crimes ; 2, the Te.n 
int-ermediary crimes ; 3, the Ten lighter crimes. 
These three s:tages all colll!ist of brea.ki:ng to a 
greater or lesser degree the ten Buddhist com• 
mandments which are : 1, _not to kill; 2, not to 
steal ; 3, not to commit adultery ; 41 not to lie ; 
5, not to slander ; 6, not to indulge in vain 
conversatio11 ; 7, not to covet; 9, not t-o bear 
malice ; and 10, not to hold wrong views. 

II. 4, Self-will ; 5, charity witbont love ; 
6, conventiaJ virtue ; 7, formn!ism. 

Ill. 8, The ten lower worldly -virtues ; 9, 
the ten intermediary virtues ; 10, the ten 
higher virtues : These three conl!iat in obeying 
the above ten commandments to a greater or 
lesa degree. 

IV. ll. Indulging in superstition or false 
Views; 12, dabbling in contemplation. 

V. 13. Practice of the four Dhya.nas or the 
lonr stages of ecstaoy ; 1-4, meditation on the 
four infinite virtues, viz., love, pity, joy, and self. 
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racrifice ; 15, medltation on the nspects of 
immateriality, corresponding to the four realms 
of the Anipadhatu. 

VI. 16. Contemplation of human opinion ; 
17, p.raotice o.t religion for name and_gain. 

Vll. 18. Transcendental happiness; 19, the 
transcendental moral commandments (9ll.a). 

'l'hese a.re the precepts of the Buddhist order. 
20, Transcendental contemplation (Samil.dhi) ; 
21, Transcendental wisdom (Prajna). 

B. Steps in the I11iperfecl Beli~io,,s Lif6. He 
who nnderstood the f01,egoing steps has under

et-0od the essence of Buddhilim. In attempting 
to follow them however, be must pass through 
the followillg stages. 

L Breaking of the commandments ; 2, 
brea,king of tbe eight special commandments 
(see below) ; 3, b:ringing the truth into disrepute ; 
4, despising learning ; 5, Incres,sing in conceit. 

O. Stop, in Doing 0o<>a a11d S"'p,preuing 
Evil. Meanwhlle the disciple must guo,ro him
sell against .relapse into evil ways a.nd 500k to 
establish himself in the Roly Path by :-

1. Causing all sentient beings to hear the 
doct:rine of the Buddbas ; 2, by protecting the 
Dhannn; 3, seeking instruction in thoDharma; 
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4, mntuo.l confession ot sin ; :i, confession of 
sin to all the -:Buddhas ; 6, stamping out the 
oeed for confession. 

II. Practice in lhe Tllreo Scuncea. 

A. Bwps in IM increase of Discipline ( Qila). 

1. Thd Fiitl Co11tman11'ment8 <>f the Lay111an. 
The.a are 1, not to destroy life; 2, not t-0 steal ; 
3, not to commit adultery ; i, not t-0 lie ; 6, 
not to tnke intqxioating liquors: These are 

binding at alJ Li.mes on Buddhists. 

2. The Eight Sp~ial Comm11ndmonta for 
L11ym1m. These are the preceding five pltlll :-
1, not to eat food at forbidden times; 2, not 
to uso garlandB or use perfumes ; 3, not to sleep 
on high or broad beds ( chMtity). Tlteso three 
are not obligatory on laymen but are undertaken 
at• various times to acquire merit. 

3. TAe Ten Comm/1nament8 of lhe Monk. 
These a.re the preceding eight plus :-1, to 
abstain from music, singing and stage plays ; 
2, to abstain from Lhe use of gold and silver 

(money). 

4. TM Two Hmidred and Fifty Bvle1 for 
M o,i kB. These rules are an epitome of the whole 
maya. 
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5. The Secondary O,n,rae of Ruls1 for Monk,. 
Those who ha,ve successfully pre.-0tised the t100 
hundred and fifty rules proceed to follow these 
higher and more di:fllcult precepts. 

6. The Oompleus Observance of all the BulN 
of tM Vfaaya. The foregoing constitute the 
Jetter of the Law, the remainder constitute Its 
spirit. 

7. Abiders in the La10. 8. Peacemakers. 
9. Those who practise PuriLy. 10. Those who 
practise superior Purity. ll. The rule of con
scious Purity. 12. The rule of unconsciom 
Purity. 13. The unsurpassed Law or the 
peerless \>isdom which pervadl1S all the lesser 
commandments. 

B. Steps in th6 0-rototh of Eestaey (SamatlAi). 
These comist in_ a number of rules whereby a 
peculiar form of ecstatic meditation ma,y be 
i:nd uced i:n many cases reeem bling a state of 
trance or auto-hypnosis. Lo.ck of space prevents 
our more than enumerating the principal 
stages: 

1. Six transcendental gates of medita,tion. 

2. The sixteen vicnories : These consist for 
the most part of va.rioU11 breathing exercises, 
correlated to various mental stages. 
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3. Comprehensive reflection. Reflection on 
breathing, on matter, on mind, and on causation. 

4 . The ninefold menta,J perceptions. These 
consist of thought on the -vo.riom evil8 of cor
poreal existence a.a compared with the purily 
of the nomnenal world. 

6. The elght-!old mental Jlerceptions , These 
are called mental peroeJ)tions beoause one is 
supposed t-0 hold the mental image vividly 
before one. They are 1, The .Buddha ; 2, The 
Dharma ; 3, Tbo Order of the Monks ; 4, The 
Vina,ya ; 6, Sacrifices ; 6, The vario'uS Heavens ; 
7, Sentient beings ; 8, Death. 

6. The ten-fold mental perceptions. 7. The 
eight-fold reflection on mortification. 8. Re
flection on the eight victorious battles. 9. 
ReOection on the ten Universal Ideas: These 
consist of "Various subjects for meditation while 
the aspirant is engaged in attaining Samadhi. 

10. Contemplation on the nine preceediog 
stages : As a result of this severe mental train
ing, ecsta.cy ensues, of which we are given three 
stages:-

ll. The master'!! ecstatic oontem:pla.tion. 
This consists in eliminating desire and tr&o11• 
canding the fou:r Arupa states. 

12. Surpassing ecsta.cy. 
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13. Royal Ecsta.cy in which innumerable, 
indescribable joys are experienced, more especi
ally joy in transcending all twenty-five stages of 
exiat.ence. 

0. Stages fo the Gro,uth of Wisdom (PrajM). 
By means of samJiclhl and ordina.ry forms ol 
reflection and contemplation, wisdom is at 
length achleved. This e.J.so oonsiAts of several 
etages :-

1. Inauguration of the Cravalta heart, where
by one understands the four Noble Truths and 
is able to attain arhaiship. 

2. Inauguration of the Pratyeka Buddha 
heart, whereby one understands tlle twelve 
Nidanas, ibo chnin of e&W!ation, and so attains 
to complete wisdom. 

3. Inauguration of tho Bodhisattva heart, 
whereby ono mnkca the four vows and practi.Goa 
the six pli.ra.mitas. 

4. Rellection on Qiinyatii. Recognition 
that all phenomena are impermanent and ha.ve 
no self-essonce. 

6. ~cnection on the three-fold n:i,tme of 
phenomena, Ku, Ke, and Chu. 

6. Transcending l'efleotion on the Essence 
o( Mind, which is perfect and complete (En) 
a.nd immed.iat"B (Ton). The older forms of 
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Mahll.yana would have us atop berc, but the later 
branches add two moro :-

7. Desire to be re-born in the inner mansion 
of Maitreya. The Bodhisattva wbo is to be the 
next Buddha to appear in this world at present 
resides in the Tnsita Heaven. Those who have 
high aims are re-born there to gamer wisdom 
of him. 

8. Desire to be re-born in tho Suk.havatI 
of Amitabba Buddha. 

m. Stage, in the Four Bchoola. 

The disciple is now able to enter definit~y 
aome particulru- path which leads to Nirvana. 
The Tendai school thin1u that thero a.re four 
paths identified with the four prinoipal phases 
of Duddbiam. 

A. Step, in, the Pitaka &T Zo School. 
1. The five heart rests consisting of med

itation OD 11 the 6Vils of existence; 2, 
compassion and transcendaJ.ity ; 3 , 
caUBa.lity ; 4, the elements oI exist~ce ; 
5, the methods of aamlldhi. 

2. Thought on diffenntiation, or analysis. 
3. Thought oD Totality or Synthesis. 

In _practice these collllist in the application 
of the three or four marks to the body 
and mind. .. 
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!. The Rot Zeal Stage. 5. The Mou:ntfilll 
top stage. 6. The st&ge of pe;rseverance : 
When this st,age has been attained, there 
is no return, no " falling lrom gra-ce." 

7. The highest stage in the phenomenal 
world. 

8. The Qrotapanna st.ago : he ha.s entered upon 
the stream, the lowest of the fonr supreme 
stages of the Pitaka schooL 

9. The Sakridligfulli:n stage: he who will 1>e 

reborn but onoo before attaining Nirvana. 

1 0. The Anil.gamin stage, he who returns no 
more to the world but being reborn in tho 
Arupa worlds there attains to Nlrvii.no.. 

11. The stage of A.rhatship : he who has 
attained to the state of bliss and emanci• 
po.tion from the phenomena.I world. This is 
the highest stage to which, according to 
the Pitaka school, moKt men can attain. 

12. The stage of Pratyeka. Buddha: ho who 
forsaking mere emancipation aims at 
complete enlightenment but for hixru!elf 
alone. 

13-14-111. Varions degrees in the Bodhisattva 
etage : who have undertaken the four vows 
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e.nd practice the six paramitas, working 
through innumorable kal_pas fo.r the aalva,
tion of all mankind. 

16. 13uddhahood. 

B. Sltpt in (he lntormtdiatc er Tsu School. 

These cons.il!t of the attainment of the follow-
ing :-1, "isdom; 2, spiriliua.l nature; 3, 
eight forms of patienuc ; 4, spiritual per
ception ; 5, indillerooce to plea.sure nnd 
plbln, weaJ&b and povurty ; 61 .creedom !rom 

• desire ; 7, finished work : Th.is is equi
valent to Arhntsh.ip which is the :highest 
goal of Hina.yil.na. but which is itself but a 
stage in the later schools ; 8, Pratyeka 
Buddha.hood. In undeveloped ll1aha.yilna 
including the lntermodfate school this is 
Lbe highest stags to which o'rdinru-y 
humlllll.ity may aspire; 9, Bodhisattva• 
hood; 10, Bnddha,hood. 

C. Step.- iJi the Differeiitiateil or Bcts11 School of 

Maha.yiina-52 in number:-

1-10. The ten aims (literally the ten hcnrta) . 
These are 1, faith ; 2, thonghtfulncl\8 ; 
3, progress ; 4, wisdom ; 5, contom• 
pl;l.tion ; 6, pcr;;evernnoo ; 7, protec
tion of the Dbarma ; 8, returning to the 
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source of things ; O, Cila, momlity ; 10, 
the determination or vow to save others. 

ll-20. The ten grades. 
1. The increase of spiritunlity. This is 

equh·alent to the stage o( c;rotapanllll. 

2. SQbm.isaion to rule. Equivn.lent to 
preparation Cor tba Sn.kridiigAmin 
stage. 

3. Cultivation ol Virtue. Equivalent to 
the attainment for the Sakridllg:lmin 
Stage. 

4. Noble birth = -preparation for the 
A.nAgamin stage. 

5. Perfect means = attainment of Anll
gimln stage. 

6. Right mind= Pr4')'1nration for Arhat
sbip. 

7. The grade of no-rctrogralion = the 
attainment of A.rbatshlp. 

8. Immortal youth = Prntyeka. Buddha.
hood. 

9. SonR of the Kiog of the La.w = the 
I ntermediate conception of Bodhi· 
aatt,•o.hood. 

10. The summit of atuirunent =the 
Intermediate conception of Buddha
hood. 
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21-30. The t-en chru-aot-eristics (literally 
actions). Each stage is associated with 
one ol the ten paramitii.s (4 vows plus 6 
paramitas), viz :-1, joy; 2, mercy; 3, 
absence of hatred; 4, irresistible; 6, 
absence of fanaticism; 6, power of mnn.i

festation ; 7, absence of self will ; 8 1 

reverence ; 9, the virtuous law ; 10, the 
absolute truth. 

31-40. The t-en retunls, ao called because in 
this stage man returns t-0 his original 
nature which is latent behind all evil:
l. Return from the absolute wotld to the 
world of phenomooa to aa,ve all sentient 
being. 2. :Return to the indestructible. 
3. :Return to equality wiLb ..U Llrn Bt1dol
has. 4. Return to omnipresence, and 
6, to inexhaustible treasures. 6. Return 
to the source of absolute virtue, and 7, 
to primal equality. 8. Return to the 
Buddha nature, and 9. to delivernnce from 
bonda,ge. 10. Retllrll to the infinite es
sence of things. 

i.1-50. The ten atlairunents. These are the 
same a,s the t,en stages o'f Bodhisa.ttva
bood, already explained (page 107). 
They are :- 1, joy ; 2, purity ; 3, 
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brightness of intellect-; 41 brighliDess of 
wisdom ; 6, difficult to surpass ; 6, 
everpresent manifestations ; 7, far dis
tant attainment ; 8, attainment of the 
immovable state ; 9, holy wisdom ; J.O, 

tbe cloud of the Dhru:ma. 

51. Attainment of the Final stage of Bodhi

s&ttvahood. 

52. Attainment of the Buddhahood of 
transcendent wisdom with tb,e develop
ment of the three bodies (Triki\ya.). 

D . Steps in tk6 Perfut or En Sahool of 
lllakaylf.11a. ThiB is the highest of tbe four 
schools and correspon(ls as we have seen to the 
doctrine of the Tenda.i school itselt The names 
of the stagea is roucli the same as in tile Differ
entiated scbool, but the arrangement is slightly 
different, and the Tendni sect claimB that the full 
maa.ning of each stage is more profound, so that 
the two sets do not correspond as closely as 
would appear at first sight. The nsua,l classi 
fication is a-s follows :-

(Outer Di-rision). 

1. Th" atstgA of reason and speculation. 

2. The stage of names and letters or fom1al 

teaming. 
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3. The atago ot oontemplation. The five 
arts. 

(Inner Division). 
4.. The stage of the imperleot conception of 

truth. 

a. The ten aims. 
5. Thci stage of tbe partial comprehension ot 

truth. 
a . The ten grades. 
b. The ten characteristics. 
o. The ten returns. 
d. The ten attainments. 
e. Universal enlightenment. 

6. The oomplete comprehension of troth. 
FinBlly there is the Sukhii.vati school which 

elimine.t~s all tbe preceding stages and seeks to 
attain Nirvana by entering directly into the 
Pure Land of the Universal Buddha. With 
some this pure land is taken literally, as a 
mawial heaven to be attained by faith in 
Amitii.bha. Among all philosophic Bnddhiats, 
however, hhe Pure Land iB a symbol, a state of 
mind, an awakening of tho Buddha seed, the 
bn-rsting into flame of the spark; of apiritual life 
to be obtained by mllaw< ot mystic adoration a,nd 
devotional realization of the true nature of 
reality. Thill rebirth into ParadiSe is to be 
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attained here and now, at the moment when the 
1oul throws off the trammels of the lesser sell, 
and realizes its fundamental and a priori union 
with the Greater Soll. 

Whether taken literally of metaphorically, the 
Sukhi\vatf Buddhists divide the Pure I.,a,nd into 
two sections, Hodo or the True Land for the 
completely awakenetl, andKedo, Apparent Land, 
for those whose faith is tinctured with selfish• 
ness and doubt. 

One very important feature of the Jodo 
theology which has olten been overlooked by 
Western students of the subject, is that it teach011 
that even after being reborn in Jodo a man must 
come ba-Ok repeatedly to ea-rth for the sake of 
saving all ereatures (This is called the doctrine 
of genao eko). Accordingly there is but little 
real difference between the salvation by wo-rlu 
school and that by means of the Pure Lruitl, for, 
to quote a booklet by S. Kuroda: "Though 
there are the two different passa.gea of Shodomon 
and Jodomon, rook$& (emancipation, here 
eqmvo.lent to Nirvana) can be obtained equally 
through both . . . Those who follow the 
former division, though they obtain Buddhahood 
in this world must still accom_plish the excellent 
doods and vows of Bodh.isattvas in the Pur& 
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Land w.hile the lollowers of the latter, though 
they be born in the Pure LllDd must likewise 
cultivate and pra-0tiso them, being reborn in the 
Impure Land (Thill world}." 
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CONCLUSION 

A SHORT msTOBY OF BUDDHISM A.c"'ID 
TRE PRINCIPAL BUDDHIST SECT 

T. lf1dia. 

(a.) The Bite and Spread of Buaahi,-m. 
Most scholars have now a.,areed tha.t Qal.--ya.

muni must be a.a.signed to the la.tter half of the 
sixth century B.O. Then, as for a. long time 
therea.fter, the civilization ot India. was confined 
to the Ga.nges basin and the sm:roundlng country. 
Oaste nues as regards marriage and possibly as 
regards food already set in, but were not so rigid 
and inviolable as in later times. Thero 
seems to have been little over population, and 
the people muat have led an easy and fairly 
comfortable existence. The country waa broken 
up into a number of small prilu1ipalities, each 
ruled over by au hereditary prinoo or king, 
though deroocra,tic states such as that ot the 
Licchovi's, who elooted their ruler were by no 
means unknov.-n. It is quite possible that 
Prof. Rhys-Da.vids is right in asserting that 
Quddhodana was not the king, but only a chiet 
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or senator in a democ:ratie Qalrya state. The 
most powerlul countries were Ko~[a, and 
Magndha. The rolers of both countries seem t,o 

have been on fn.vonrable terms with the BnddhA, 
terms, however, which did not prevent them from 
supporting other tea-Oherij, and seeking truth in 

other religions. 

Then, aa in later times, it was the custom to 
sup_port vnrious religious bodies; to bestow alms 
upon mendicant monks of various creeds, e.nd 
at no time did Buddhism possess excln&ivo 
jurisdiction over the religious mind of India. At 
certain times owing to especial J>&tronago in 
royal circles, its i:nflnonco waa predominant, but 
a, new t'Ul,er might shed his favour in other 
quarters without a serious bitch in the religious 
world. The Brabroios oeem to ha.vo gone on 
with their daily rites llirimpeded. 

Although the orthodox accounts of tbo 
success of Lhe Buddha's ministry are _probably 
greatly exaggerated, Buddhism certainly met 
with popular recognition dn:ring the life timo of 
its fo11J1der, though it is doubtful if it would have 
become the great religion of India had it not been 
for the impetus given it by A9okn, the Buddhist 
Conato.ntine, who Uved some two centuries and a 
ha.If after Qakyamuni. A9olra was the son of 

Downloaded from https://www.holybooks.com



182 1-NTIIODUCTION TO MAHAYANA BUDDHISM 

Bind11Bara and the grandson of Oandragupta, who 
was the founder of the Iamous Maurya dynasty, 
and the fu;it Indian Empire of any importance, 
though, of coarse, even this was confined to 
Northern India. Canclragupta began hill reign 
sometime between 320 B.C. and 315 B.C. and 
A9oka waded to his throne through the blood 
of his relatives about 256 B.C. 

The early l!auryas were certainly not Budd
hists, and probably favomed Jainism. .A~oka, 
however, in repentance for his former misdeeds, 
turned bis mind to religion, and, thougb Crom hill 
edicts we know that he fa,voared the Ajivakaa 
and Nirgranthas ns well a.s the Buddhists, 
Buddhism claimed hls chjef sympathy, and he 
despatched a number of Buddhist miwonaries 
to other kingdolll!I, so that Buddhism from being 
confined to Madhyadega, and Priigde~ IJl)read 
to Mysore, Ka~mira, Gandhara, etc. The most 
famous mission was that of Ma.hendra, the son or 
nephew of A~ka to Ceylon, which was quickly 
converted to the lnith, and has ever since been a 
stronghold of Buddhism, even when it died out 
in its native land. Bu.dilhi&m reached Bunna, 
Siam, etc., from Ceylon, and consequently 
remained faitbfnl to IDnayiina,, for though 
during the middle ages Ceylon seems to have 

✓ 
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dallied with Mahayana for the most part it 
was tbe headquarters of the more primitive 
talth, i.e, Stha,viravadin Buddhism. 

A<,oka's descendants were weaklings and the 
Maurya dynasty wa,s overthrown by Pusyamitra, 
a, zealous Hindu, :md for some generations 
Buddhism euilered an eclipse in India, though 
it maintained its actiTity in Oentnl ~ia, 
Bactria, Persia, etc. 

The next important stage in India.n Bnddhi8m 
began with luni')ka, who founded a Sythlan 
dynasty, and, being converted to Buddhism, 
re-established its prestige and importance. 
Kanhka's date has boon the subject of 11'.luch 
dispute, but probably he must be referred to 
the firet century A.D. It was in his reign 
that we first hear of Mahli.yllnn activities, 
though Kani~a himselt chicDy patronized 
the Sarvastlvii.dins. Mahayana,, however, was 
soon t-0 become powerful, and owing to its 
devotional aspect, and to the great.er scope of 
its philosophic activity, as well perhaps to 
the fact that it incorporated mo.ny Hindu and 
po.saibly Persian ideas, succeeded in greatly 
overshadowing ita rival, though ffinayana con
tinued to exiBt as long as Buddhism remained 
in India. 
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The next few canturies constituted the flower 
of Indi.w Buddhism. Nagl\rjuna. was born 
about the end of Kaoislra1s reign, and wa.s 
quickly followed by a long line of eminent 
speculators,incloding Arya Deva, A.sa.nga, Vasu
bandhu, Dign&g&, Oandrngomin, Candrakirti, 
Dharmakirti, etc. Soon after Nl\garjuna.'s timo 
the famous Bnddbist University of NiilancU 
was foWlded and continued until the 9th century 
to be the seat of great leo.rning. Almost all 
the great dynasties of India., with one or Lwo 
outstantling exceptions, either fa.vonred Budd
hism or penn.itted it to grow unchecked. 

The decline of BuddhiBm in India dates (rom 
the middle of the eighth centnry. Its down/all 
was aided by the attackll of the great Indian 
philosophers such as Qankara, but tho more 
important reason was the adoption by Buddhism 
of Mantric, Tamrio, and Esoteric forms and 
beliefs. Ilindu Tantriam develol)0d al the srune 
time and along similar Jines. In many CMes it 
became impossible to d:illtinguish between them. 
Rindu Tantrism absorbed many Buddhist 
element&, a.s in inct did a.I! fomIB or Hinduism 
so mnch so that modern Hinduism might be 
called a combination of ancient Bralunani_sm 
and Buddhi&m. All thia tended to deorelll!e 
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the independent power of Buddbism, though 
the Pala kings who :mled over Gaud:i. and the 
aurrounding regions from A.D. 800-1050 were 
:Bur,ldhists, during which time the Buddbtlt 
University of Vikram~'na was a renowned 
centre of Tantric learning, replacing the aneient 
Nale.ml.a. 

The Mohammedan eonqnests 11rofoundly dis• 
tnrbed all native Indian religions. Temples 
were burnt, monks and priests massacred, and 
"heathen " praotil!es put down. At his time 
Buddhism did not possess the recuperative 
power of Ilinduism, and the torch of theDharma 
became extinct in its native land. In J3engal 
alone, Buddhism lingered until the sixteenth 
oentury, when it bees.me absorbed by Hinduism, 
not without leaving strong traces of the original 
tradition. 

(b.) Oounoils aMl Oa11on1. 

The development ot the different sects or 
acbools of Buddhlsm was strongly a!!ecood by 
the Buddhist theory of tbe great councils. 
Two great conncill! are acknowledged by a.11 
fonns of Buddhism. The first was aupposed 
to have been held imiuediately &fter the 
Buddha's death, to recite the scriptures preached 
by him, urunely the Siitra and Vinaya pitakaJ:J, 
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to which some would add the Abbidhn:rma pitaka.. 
Some northern a.ooounts would hold that there 
were two such conuoils held contemporaneously, 
one for the Stbavirav!l.dins, and one for the 
Ma.hasanghikaa. OthC't.8 would say that there 
were three, adding one in which the Maha-yiina. 
Biitra.s were recited. For the most pa.rt, Western 
scbola.rs have rejected the story o! the first 
council a.s a myth. Oertainly the scriptures in 
their present form cannot have been recited 
then, but it seems quite likely that an informal 
meeting to discuss ip.atters of polioy took pla~e. 
This :is known as the council of Riijagrlha. 

The seoond council or the council of Vai~, 
took pla-Oe some no years after the death of 
the Buddha, in order to condemn certain practises 
on the part Of those monks who had broken away 
from the ancient precepts. The Sthaviravadins 
claim that the mollks thus condemned were the 
Mtililisanghikaa, but this seems improbable. 

Regarding the next two councils the Buddhist 
Tecords disagree. The Stbaviravi'ldins or the 
Theriwildin.s, maintain that a third council took 
place duriDg the reign of Agoka. Of this we 
find no record in orthodox Northern accounts, 
&nd probably it oonsist.ed only of a meeting of 
the Theravndin worthies, who were o.lready but 
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one among ma.ny coofilcting sects. 'l'he Thero.
vadios equally ignore the Northern account of a 
council supposed to ha.ve been held in the reign 
of Ka~ka, which composed So.nakrit com
mentaries on the three pitakas, and was probably 
under the control of the SarvAativadins. There
after Bodd.bism knows of no great councils. 
Even the Mahii.ylmists !ailed to convoke one. 

The Hina,yii-na Blitra and vina.ya pitakas were 
probably composed from previously existing 
materials, shortly before tb.e time of A~oka.. 
Most likely ea-0h sect mMe its own redaction 
which differed considerably in arrangement 
among themselves, and a!Bo as regarda the 
language employed. The claim of the Pali 
canon to be the original nnd only genuine 
version, is almost; certainly false, though it was 
undoubtedly one of the first to be compiled. 
The Chinese ttanslations of the Nilmyas o:r
Agamas seems to have been from an independent 
but almost equally early source. 

Each sect evolved its own commentary, and 
exposition of the early " 'ritings, and these were 
later orystallized int;o the third or Abhidbarma 
Pitaka. As far as we can judge from the two 
whiob have come down to lll1 the Sthavir:n•ii.din 
worb in Pali, and the Slll'Vl\stivlidin works 

,. 
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tro.nslated from 8.'l.nskrit into Chinese, they were 
entirely independent creations, except for the 
miBleadi.ng siwJ1arity of certain titles. As re
gards their age we c:m only say that the bulk of 
the Pall or Sthaviravaclin Abhidharma works 
must ha.ve been in exislence at the time of or 
shortly alter A9oka, while the seven main workll 
of the SarvAstiviiclin Abhldhn.rma., were oom
posed some time before the time of Kaniska's 
COUDoil, 

Later and non-canonical commentaries and 
expositions followed in great profusion until we 
have the vast mass of IDnayo.na literature 
which nieets our eyes tn-da.y. 

The Mahayana sutrllS are unquestionably 
much later than the main portion of the Rtnay
ana canon, and is evidenced by the lllllgUage and 
style employed. Many of them, however, must 
have been composed at the time of Kaniua 
(1st century A.D.) as they are frequently cit.ed 
by Nligarj una as authoritative, though there 
were probably many later additions, inter• 
pola.tions, and emendations. The majority of 

IMnbiiy&rul, Siitras probably reached their settled 
form between N!lgiirjuna, (2nd eent.) and As&Dga 
(5th cent.) The very Iew Mabiiyii.no. works 
dealing with the Vinaya lll1111t b1we been com• 
posed more or less e.t the same time. 
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Maho.yiina, illlll no fixed or well defined canon 
of Abhidharma worln!, such aa we find with either 
the Sthavh-a viidins or Sarvastiv:idins, but the 
variona works of the Mahayana Patriarcb.s were 
iweepted 3.'! the standard expositions ot truth, and 
as such were incorporated in tltc Chinese Canon 
of the .llfahiyana Abhidhorma. These works 
sprang op in the uret century A.D. As far as 
China is concerned few were translated after the• 
seventh century (Hsuan Chuang was the uuit of 
the great translators) u.nd :Digoi'ign was the last 
author of uny importance to be incorporated in 
the Chinese Canon. Tibet, on the other hand. 
though starting in LIie field much Lat~ than 
China carried out the work of tra,nslation for 
some time further, and for the Indian Buddhist 
works from the seventh century down to the 
extinction of Buddhism in India we have only 
the Tibetan Tanjur to guide u.s, because with the 
exception of a, few works kept in Nepal, almost 
the whole of the extensive Buddhist Sanskrit 
literature hnB perished. 

(c.) TIit l!islabliBhmmt of tl1• Secu. 

AU accounts agree that Buddhism early , 
broke UJJ into a number o! different schools. In 
IDn&yiinu nlone, before the time of Agoka. we hear 
of the eighteen (or twenty) sects of Hi.no.yo.no. 
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The study of their differences js most interesting 
and instructive, but unfortunately we can 
secure no uniform or coherent account of them. 
This -h;, no doubt, largely nccount-ed for by the 
fact that the sects were not what we mean 
by the term, but correspond in their earJy 
stages to the d.istinctions between High, 
Low, and Broad Churches in the Ohnroh d 
England. 

We have onJy three principal sources to guide 
ue, and none or Lhese agree. The first of these 1s 

tbc Southern acoount found in the P!lli work, 
Katthii Vatthn, one of the aeven Pali Abhid
harma wom, n large portion of which was 
probably compoied about the time of Agoka. 
The famous Mah6 vans a account of the schools is 
based upon this. The second is V Blfllmitra.'s 
account or the eighteen sects, threo translations 
of wbich were ma-0.e into Ohinese, and one into 
Tibetan. This may be called the principal 
Nortbern account. The third is BhAvya's work 
on the subject, and exists only in a Tt"betan 
trnnJl!a,tion. It differs considerably l'rom Vasu
mitra,'s on severa I detlill.s, but is obviously 
in accordance with the srune general tradition 
wi contrasted With the quite dillerent KatthA 
Vatthu. 

' 
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On one point, however, all traditions agree. 
Hina.yana was early divided into two great 
schools, the SthawM•adin, or the school or the 
Elders, and the Maha.sanghika, or the school or 
the Great 0ollllcil. These two schools were 
obic0y divided on questioru touclting Buddhology 
rather than on metaphysical grounds, the former 
regarding the Buddha as essentially hwnan, and 
subject to the frailties of the flesh, while the 
latter considered the Buddha. as t.r11J1Bcc11dental, 
as inlmlllle from human limitations, and even 
approached the attitude of Christian Docetism In 
teacb.tng that the Buddha never really appeared 
on the earth, but only created an appartional 
fol'Ill for the salvation of the world. The 

1 
Mahasa.nghili:as were obvionaly the forernnnera of 
Mahayana. 

According to Northern accounts the Mahllaang
h.ikas were dinded Into nine ( or eight) divisions, 
IIJlJDely, (1) Miila-mabiisinghika, (2) Ekavy
avabiiri.kas, (3) Lokotta.mvadina, (4.) ;Kauru
kullaka, (5) Bahu~rutiya, (6) Praj!iaptivi!.dina, 
(7) Cllityagailas, (8) Avuagrul1111, (0) Uttara
~aa. Of these the only one that is definitely 
known to us is the Lokottnra.vlidina whose 
lfahavastu has been so ably edited by Senart. 
To what branch of the Mahasanghilrna the 
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Chinese llfahasangbika Vinaya, and the Sam
yukta .Agama belong, we do not as yet know. 

The Northern accounts further state that the 
Stha,viraviidins ,vero divided int-o eleven (or ten) 
schools, namely (1) Haimavl\Iltas, or Stbatirav
adins proper, (2) Sarvruitlviidins, (3) YiitsI
putriyas, (4) Dhannottnras, (5) Bhadrayanikas, 
(6) SaroroiHyas, (7) Srumag.a.iikns, (8) Mnhl-
9asakas, (9) Dharmagupta.~, (10) Kii9ya;piyas, 
(11) Sautranti.ka.s. Of these the most importa.nt 
were the Sthaviravadins proper, who clu.ng tho 
nearest to the psychological a.gnosticl&rn of 
early Buddhism, second the Sarvastivadins, 
later known as the v aibii~ikrui from theil' Vib
h~u.s or great commentaries, closely related 
with which were the Dhnrniaguptas, Kli~yapiya.a, 
and .MahI9lisakas who formulated n. completely 
realistic philosophy from the analytical data of 
earlier Buddhism ; finally the Sautranti.kas eo 
called from their inai8tence upon the Siitras 
themselves, as opposed to the Abhidharma 
wo.tks. Though realistically inclined the 
Sautrantikas taught th&t we ha.vo only an in
direct (as opposed to direct of the S11.rviistiTadins) 
perception of the extemal universe, and in 
certain ea.sea seem to have taught a pure con• 
ceptualism, i.e. that all external objeota ate 
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merely oonception.s in so far as they o.ppear to 
hav e an absolute self-existence. To some bl'llnch 
of the Sautrantikas probably belongs the Sntya 
Siddhi C}iistra which expounda an undeveloped 
form of the <;)l!llya doctrine, or the tbeol'Y of the 
purely relath•e cxl.!tence of all phenomena. 

Mahllyll.na Buddhism probably arose from the 
combination o1 the BuddhologicaJ ideas of the: 
Maluisanghikas, and the metaphysical tbeorles 
of the Sautrantib.s, suitably modilied in both 
eases. There oan be no doubt that the first 
systematic :presentation of tho Jlfahayilna 
philosophy WIUI in the l\ladhyamika school 
founded by NCigiirjnna. Its doctrine ot <;lllllyati!t 
and the Middle Principle including and trans
cending both existence and non-existence we 
have •!ready ex'.Ultined_ Tho Mlldhyamikas 

were aoon divided into several stib-sects, of which 
the most important were tbe Sve.tantrikas, and I 
the Prasanghas of which the Prasanghas were 
destined to become triumphant. 

The influence of the lllidhya.mila sect wns 
enormous. Many of its doctrines were in

corpol'ated in the Y ogiicarya sect, and i ts 
teachings form the basis of most of Tibetan 
B uddhism, and the Sanron and Tendai sect of 
China and Japan as well !Ill the later seboola 
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founded thereon. Even thelater, mo:re complete, 
more elaborate, and more consiatfil!t Y ogacaryo 
sect was unoble to suppfant it. The later 
Miidhy:miika philosophers waged war on the 
innovations of the Y ogllcaryas, claiming that 
they were but ephemeral additions to relative 
truth, and therefore already potentinlly included 
in the absolute truth of their own teaching. For 
this reason most Tibetan and Ohine.,e histories 
of B-udclhism give the Yogiicarya system as the 
stepping ston~ from Hina.yllna, to the perfect 
Mahaynna represented by the Miidhyamika.s . 

.A.a far as China i;i concerned this slight to the 
Yogiiciirya school ui due to the met that the 
Madhyamikfill, or the.i:r dependent& had nlready 
triumphed before the Y ogdoii.rya doctrines were 
introduced, and, thus entrenched, lost no oppor
tunity ot belittling any p0881ole usurper. What 
influence the Yogii~.m-yM did posseas was chiefly 
through the earlier and incomplete translatiollS of 
certain indivitlnal works -such as the Mahayana 
9raddhot;piida Qartra, and the Dagabhllmika 
Qastra, etc., and even Lhe schools based on these 
works nniled with the llllldhyomikas in con
demning the fn1l exposition of the Y ogacarya. 
doctrine as contained in the translations of 
Genjo (Hsua.n Chuang). 

Downloaded from https://www.holybooks.com



A SHORT HISTORY OF •UDDHTSM 195 

Notwithstanding this !a.ot the Yogiicarya 
school mu.at be considered the full blossom ol 
Ma.ha.ylltna philosophy, the high water mark of 
metaphysical Buddhism. Kot content with 
accepting the vague 9finya doctrines of the 
Ma<lhyamika school it formulated a :remarkably 
lucid and consistent doctrine of idealism, ex
plllining how the univorse waa the product of 
mind, and yet at the SllJD& time guarded itself 
from the dangers of aolipsiam. A.a yet too little 
Is known of the Yogacarya meta.physics, bnt 
when translations are made from their philo
sophical wow we sho.ll be ~ble to appreoia.te, for 
the fi:rat time, to what a high level Indian and 
Budd.hist speculation had reached. 

In its later and more degenerated stages the 
Yogacirya school took up several forms of 
mJ1!ticism and esoteric.ism. Us several stages on 
this path may be marked off in the following 
way :-First came what we ma.y call Man
b:ayana, or the doctrine oi 11alvation by spella, 
e.xorc:iams, and incantatiom. This inoludes the 
tlBe of dharanis and mantras. With the theory of 
the mystic value of sound, there aleo arose the 
idea of the valne of certain colours, and the 
symbolic meaning of certain pol!itio118 of the 
hands (mudra). With thn evolved the whole 
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doctrine of an esote.rio as opposed to an exoterio 
tradition. The next stage, which is nsually 
called Tantrayr.na, is marked by still further 

symbolism and esotericism. The Absolute is 

symbolized nnde;r various aspects, and in addi

tion to the celestial Buddhas and Bodbisattvae of 

earlier times, the feminine or Great Mother cult 
was introduced. To ea.eh Buddha and Bod
hisattva was added a, feminine counterpart. In 
certain cases N'll"'Viina wa~ mystically pictured as 
Niri.tma. Devi. She is to all intents and purposes 
a metaphor for the in!init~ void. From the 
highest stage in the material world the aspirant 
leaps into the embraces of NiriUma Devi and 
enjoys something like the pleasures of the aenaes, 
and disapp88.l'l! in her as salt disappears in water. 

The final stage is marked by the downfall of the 
older syst~ms and the triumph of demonology, 
in which a man seeks for success, and plea.sure 
through the worship of tbe terrible furies of 
nature. 
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II. Ohina and Jopan 

{a). The Introductio,1 of Buddhism 

Buddhism reached China in the first oentury 
A.D. during the reign of the Emperor Ming Ti. 

Wei.re told that io the yea.r A.D.64 the empe:ror 
had a droam wbioh caused him to send a com
mission to the West t-0 seek for a new religion. 
In 67 the conunlssion_ returned brin,,aing baok 
with tbnm two Buddhist monks, Ka~yapa 

Mli.taoga and Dh~a, both of whom died 

throo years later, not, however, without leavine
tra.ces of their influence. One of their trans

lations into Ohineae, the Siitra of the Fo.rty Two 
Seetioll8, which has come down to us presonts 
little metaphysics, but expounds the ethical 
import of Buddhism, wbetbor Hinayana and 
1118,hayii.na, in sho:rt pithy sentences. It bas 
severnl times been translated into English. 

Buddhism, however, was by no means firmly 
established. From time to time farther mission
aries and tra.n.sla.tora a.rrived in China, and were 
established in monasteries, and carried on their 
work, but bow little influence it can have obtained 
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is seen by the fact that it was only in the begin• 
ning of the 4th centn:ry that native Chinese were 
officially allowed to become Buddhist monks. 
From the fourth century onwards, however, 
Buddhist influence was constantly on the in
crea,1;0 in apit,e of ocpaaional persecution, until 
the summit was reached in the T'ang dynaaty 
(618·907). The Sung dynasty (908·1280) saw 
the revival oi ConCucia,n philosophy, which, 
however, in its new form borrowed a very great 
deal from the doctrines of Buddhism, and 
generally speaking from that time on Confucian
ism has been the state code, though Buddhism 
has Olwe,ys retained its hold over the broad 
masses of the people. The favour shown by 
the literatii to Ooniucianiam did not help the 
philosophical or educational standard of the 
Buddhlst priesthood, who were content to pander 
t-0 the superstition of the masses. Of recent, 
years, however, a great many rn!orms have taken 
place. There is a genuine revival of interest in 
the philosophic side of Buddhlam amo.ug the 
culturea, and consequently the intellectual 
standard of the monkhood has boon corunde;rabJy 
elevat~d. 

Ohina once converted to the Buddhist faith 
turned missionary herseli, and most or the 
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surrounding countries received their Buddhism 
through Chinese in011ences. Tibet first came 
into contact with Buddhism in the seventh 
century through the marriage of the Tibetan 
King, Srong Tsan Gampo, with the BuddbiBt 
daughter of the Obineso Emperor. Subse
quently a number of tl'au.slatli.ons of Budd.hist 
works were mnde from Ohmese into Tibetan, 
but, M was only natural, once 13uddhism was 
really established Tibet loolred to India for her 
Buddhist guides, and became permeated with 
the Mantra.yana and Tantrayiina of later Indian 
Buddhi&m even more th~,n Chlnese Buddhism, 
which had received its Buddhism Ln the first 
place in the more virile days of the pure Mad
hy&mika and earlier Y ogllcArya philosophy. 
The Tioetan form of Buddhism, known popu
larly as Lamaism was destined to triumph in 
Mongolia, and the Himlilayan States. 

Buddhism reached Korea lu A.D. 372, and 
quickly over-ran the whole of the peninsula.. 
Its Golden Age was from the tenth to the four
teenth century. At that time a change in 
dynasty unseated the paramount position of 
Buddlrism, and as in China Buddhism rem&ined 
the devotional home of th.e peasantry and tbo 
bro&d mass of the people, being rejected by the 
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a.ri&tooracy as a, whole. Since the l>eginning l)f 

Lhe 20th centul'y, however, the revival spoken 
of in China has been eve_n more noticeable in 
Korea. The astonisblng reorganization of 
Korean Buddhism, and its effect upon the 
people has been well described by Starr in bis 
Build'fr.;81~ in Korea-. 

Japan first came into contact with Boddbism 
through an embassy sent from Korea in the year 
A.D. 552, and, alter a prolonged conflict with 
Shinto, Buddhism universally triumphed, aided 
largely by the genius o! the Prince Im
perial Shotoku Taishi, the Japanese Agokn or 
Constantine. Though Shinto never entirely died 
out, .from the end o( the sixth century nntil the 
beginning oi the seventeenth, Buddhism was the 
premier philosophy and religion of oll sections of 
the nation. During the Tokugawa Shogunate 
(1608-1867) the rebabilitat,ed Coofuaianism of the 
Sung period came iot-o faNonr in state and edu• 
cated circles, though Buddhism was never sup• 
planted. Finally the early stages of the restoration 
government (from 1867 onwards) was marked by 
an attempt to secure su.premaoy to Shinto as 
opposed to both Ooniucianism and Bt1ildhi•m, 
but this mo,•ement w1111 largely a railure. Con
fncianisro [ailed to survive., but Buddhism has 
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never been on a stronger or moro secure fonnda
tion, although it plays no official part in the 
machinery of government. 

More particularly do the Zen and the Shin 
schools prosper at the present moment. In both 
a high standard of ed11cation is required for 
ordination, and the various Buddhist colleges, 
univel'!lities, o.nd seminaries scattered tbroughout 
Japan, are now the leading centres or Buddhist 
leo.ming throughout the whole world. Here the 
sacred works of Buddhism, -,,hether Piili, Sans
krit, Tibetan or Chinese, are studied in the 
original, and all the machinery of higher criticism 
evoked in their consideration. Here also not 
only are all the variollB systems of Buddhist 
metaphysics taught, but at the same time 
Occidental science, philosophy and religion are 
brought before the eyes of all persons training 
for the priesthood. 

In_ recent years Ja.pan has once more tnrned 
missionary. Japanese Buddhist temples have 
been established in Formosa, Korea-, Maucbnria, 
and China., and have largely assisted in the 
revival of Buddhism going on in those conntriea. 
Similar institutions have also been established 
in Hawaii, America. and 0ana.dn,, eto., chiefly 
for the benefit of Japanese Uving abroad. 
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(b). The Oomp;/ation, of lht Canon. 

The Pali Canon is concerned with only one 
out of many Ilirul,yiina. socts, and ignores the 
later developments of Buddhist philosophy which 
largely centred itself in Mahayana schools. 
Sanakrit literature on Buddhism has largely 
disappeared, except for a few works in Nepal, so 
that the Ohinese and Tibetan collections of the 
Buddhist scriptures ramain our principal, and 
in many oases our only, means of studying the 
evolution of Budd.hiam, and the civilization of 
the countries with which it came into contact. 
Both collections contain works of widely dilieront 
ages a,nd countries, a.nd have at least one or two 
wo:rks from practicBlly all the important seota, 
both Hinayana and Mahayana. 

Of the two, the Chinese ls the better for the 
8tudy of the earlier pbases of Buddhism, the 
Tibetan the later ; but though the Tibetan tre.n8· 
lations are uslllllly more literal, the Chinese 
ea.non is much more complet-e and comprehensive, 
fxequently giving two or more translations of 
the same work at different dates, which is in
teresting from the point of view of higher 
criticism, and finally, whereas the Tibetan added 
but little to the philosophic developm.ent ot 
Buddhism, in China a.nd Japan ln&lly more 
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important works were composed, and Buddhist , 
philosophy underwent comiderable and very 
valuable evolution in those two countries. 

The works cont.ained in the 0hinese canon are 
of a very varying cha.racter. I t consists of 
works of very uneven merit, translated and 
composed at widely separated periods, by 
writers of very unequal ability, but of its valne 
as a. store-house of 1!uddhist knowledge, there 
can be no doubt. 

In the early days no attempt seems to bave 
been made to fix a definite canon, but indivi
dual translations or original works were accept~d 
on their merits. From time to time, usually 
at the Imperial command, catalogues were made 
o[ the existing :Buddhist books. There are 
tb:itteen such catalogues which a.re still extant, 
the earliest of wbfob dates back to A.D. 520. 
Occasionally a collected edition of snch works 
was printed, thoughitis remarkable that the whole 
collection of the l3uddbfat '11mnn which booa.mo 
larger and_ larger in the course of time, wall 
preserved in MS. only, from A.D. 67 (the intro
duction of l3uddhlsm into China), untilA.D. 972. 
Thereafter such a col1ection was frequently 
printed from wood"® blocks specially carved. 
I t should be noted, ho'll"ever, that no two such 

0 
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catalogues or editions agreed for the frequent 
destruction of libraries by fire and civil war 
in China ca115ed many books to disappear, whose 
places were taken by newer works. 

The most famous and what proved to be the 
final or definitive catalogue of Buddhist workll 
in China, which unconsciously beeame elevated 
into a Canon, was the Ming catalogue, so called 
from the fact that it was compiled during the 
Ming dynosty (1368-16«}. This consisted of 
1662 works, including many duplicate trans· 
]ations and incidently contained the twelve 
older catalogues. Later catalogues of the 
Chinese Buddhist scriptures have practically all 
confined themselves to a rearrangement or the 
wow in the Ming list, and subsequent editions • 
have all been based upon it, so that it may be 
jUBtly called_ a. Canon in the strict sense of the 
word, like the Piili Canon, though of a, strangely 
miscellaneollB character. In the last generation 
three new editions of this Canon have been 
printed-one in China and two in Japan. These 
are lrnown respectively as the Nanldng, Tokyl! 
and Kyoto editions. 

The present generation has also seen the 
formation of several new and subsidiary ce.nona. 
The most -famous of these is the Chinese Supple-

• 
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mentary canon (Zoku-zo-kyo) -whioh conaiSts 
of e. few traoslationll from Sllll8k:rit, and a large 
number of original works by Chinese monks, 
which for some reason or oth11r were not Included 
in the older Canon. T.his was compiled in Japan 
and printed in Kyoto, and is now everywhere 
:recognised as authoritative, chic.fly no doubt 
because most of the works contained therein 
were individuaily very well known before. 

Al)long the other canons thus formed and 
printed, we find a collection o( canonical work.a 
by various Japanese worthies, 1.rrespcctive of 
sects, and various sectarian canons, such as 
the definitive editions of the ~acred workll of 
such sects as the Zen, Shin, Jodo, Xichiren, 
etc. Finally a Japanese translation of tbe whole 
of the Chinese Canon is now being issued in 
Tokyo. 

(c.) Tl,e JiJslabli8M11enl of the Sect.a. 

The establishment of seots in the early days 
of Chinese and Japanese Buddhism was 
accomplished in a very peculiar maDl,lcr, and 
was largely based upon the translation of certain 
books or groups of books. The early Chinese 
sects may be arranged in the follo"ing manner:-

1. The 8111mm. or Three Qastra Sect, was so 
called because it based itself upon the followini: 
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three Qiistra.s or metaphysical worb :-jiL.) The 
Mii.dhyamika ()iistra by Na.,l'fltjnna, (b.) Qata. 
Qastra by .Arya Deva, and (e.) Dva-dal,li•nlkaya 
Q!istra by Naglirjuna. To these three there is 
sometimes added a folll'th, the Praji'la Pii.ramita 
Siitra Qii.stra. by Na_,c,fu-jnna. Tbis sect dates back 
to the translation o( the three castTas by Kuml!.ra• 
jiva in 409. This school is the Chinese counter• 
part of the Indian M.ii.dhyamika or Qunya 

acllool. 

2. The J ojil8u or Satyasiddhi Scot, so ea.lied 
from the Satynaiddhi Qru!tra likewise translated 
by Kumarajiva. There wa.s no sect eones-
pondin~ to it in India, but it was probably tlle 
work of some branch of the Sau triintika school. 
In both China and Japan this school bas never 
had a separate existence, but wa.s inoorpomted 
in the Sanron sect, as ils teacllings were nothing 
more than a IDnayii.na vllriatlon of t.be ()iinya 

doctrine. 

3. The Nenan or Nirvana sect wns eo called 
from its dependence upon the Mahil,yana llfuhii.
parinirvana Siitre. ( translated by Dharmarma 
423). 'Ibis sect had much in common with and 
was later incorporated in the Tendal soot. It 
claimed to be the last and most -perfect teao~ 
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of the Buddha, and empha.sized the doctrine ol 
the permanent reality or the Uo.iversal Buddha. 
or the Absolute. 

4. The Jfrm or D a9abhiimikA ()Astra Sect 
baaed on Vasubandhu's work on the ten stages 
of the Bodhi.sattva's path to Buddhahood. In 
reality this i;i one of the works of the Indian 
Yogl\cArya. school which reached China. in A.D. 
508 when Bodhirnoi firat published his transla
tion. This sect was later a,bsorhed by the 
Kegon or Avatamaaka school. 

6. The J oilo or SukhavatI sect, all!o founded 
by Bodhiruci, and including Donran, Doshaku, 
and Zendo among its JJat:riarehs, taught the 
doctrine of salvation through faitl1 in Amitibha 
and rebirth in his WeBtern Paradise. By the 
seventh century this school was very fumly 

established, and has ever since exercised great 
influence over Ohinese and Japanese Bu(jdhisro 

6. '.!!he Zen or Dhyana school, the aohool of 

oonteroilation, was esta.blished in China by 
Bodhi(iho.nna who came from India about AJ). 
627. This school nmpbasi.red the v&lue of 
intuition a.s opposed to aeriptu.ral authority, and 
deprecaterl the aoocptance of any doctrine aa 
ultimate or final. Th.Ls &!so bas come t-0 have 
enormom i:nfluence over t:he Far East. 
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7. The Riw or Vinaya sect was founded to 
encoul'llge the study of the Vina.ya or Buddhist 
ecclesiastioal discipline or Canon Law. The 
Chinese have accept.ed several versions of the 
Vinaya, but pay especial reverenco to the 
Dlumna.gupta Vinaya or tbe Vinaya, of the Four 
Divisions, tra.ruilat.ed by Buddhayaljll,S about 
A.D. ilO. It producod a number of famous 
writers during the T'ang dynasty (618-907). 

8. The 8kor1m or Mahiiyiina-saxnparlgraha 
Qastra Sect was based on the work of that name 
by Asanga. and translated by Pa.ramartha in 
A.D. 563. This work was also one of the principal 
works of the Y ogii.ca.rya sect of India, and like 
the Jiron sect was subsequently absorbed by the 

Kegonseot. 

9. The Tendai sect wbi.oh developed into one 
of the most important of all the schools was 
fonnded in tbe sixth century, and bad for ita 
be.sic scripture tbe Saddha.rma. Pu.odarika Sutra 
or the Lotus of the Good Law. In reality this 
sect ill the consummation of the Madhyamika 
tradition, and represents the stronghold of the 
t-ra,nscendentnl philosophy. After its, establish
ment the Sa,nron soot which clung more lit«a.Jly 
to the teaohinga of the Madhyamilm aeot aank 
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into disfa,vonr. The Tendai sect has added ma.ny 
origiDal elements to Buddhist philosophy, and is 
not merely a presentation of Indian thought. 

10. The Kegon. or Avatamsa.ka. sect, so 
called because of the Buddhavatamsa.ka Sutra or 
Gand.he.-vyllha, (translated in A.D. 418), became 
firmly established in the sixth and seventh 
centuries A.D. This sect pJa,ys the same rtilation 
to the Yogiicii.rya. sect as Tendai does to the 
Mad.hyamika. It represents the immanent 
aspect of Chinese J3uddhist philosophy. In 
some ways it marks the high wa.ter mark of Far 
Ee.stern Buddhism. 

11. The Hosso or Dharma-lnk~a. sect oame 
into being on the return of Geoj6 (Hsna.n Chuang) 
from India, when he set about translating all of 
the importe,nt Yoga-0arya works. This plays the 
same relation t-0 the Yogacarya school M the 
Sanron sect does to the Ma-dhyarolkrui, nnd just as • 
the Tendai se-0t flourished at the expense of the 
Samon, so did the Kegoo school flouriah at the 
expense of the Hosso school in spit-0 of the great 
prestige and influence of Oenjo who left his mark 
on the teaclli.ngs of the other schools. 

12. The Biaon or Abhidhanna. sect represents 
the philosophy of orthodox Rina,yana., more 
particularly of the Sarvastivadin scboo1. ThiB 
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sect fi:n!t arose on the trallfllntion of the Abhid
harma Hridaya Qa.sti:a in A.D. 391 but received 
its ehief im:petus trom Oenjo, who translated 
the bulk of the 63.l"\'tlstivii.din scriptures in 
addition to those of the Yoga.carya schooL The 
most important work was Vasubandhn's Abhid
.hfil'.Dla Ko9a from which factr the school is often 
celled the Knsha. Sect. Just as the Jojitsn sect 
remained subsidiary to the Sanron sect, so did the 
Bidon or KusM sect remain subsidiary to the 
Roll),o sect. 

13. The SMngon or Mantra sect was the lruit 
... importation from India, being promulgated 

about A.D. 716. This represents the Ma.ntraylinlll 
stage of Bnddbism men.tioned above, wnen the 
Yogaciirya school in India had developed into 
esotericism, but before Tantrayana or sexual 
mysticism bad made much way. 

The above thirteen school'! represent the 
various phaaes of Chinese Buddhism proper. In 
L-tter days Lamaism with its Tantrayana gained 
a certain bold in isolated parts of Chlna. but never 
secured general rooognition. 

Apart from Lamaism the Chinese Buddhist 
sects never possessed n.oy elaborate ecclesiastical 
hierarchy. They, like the early IDnayAna sects, 
were more like the parties in the Church or 
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England than independent organizations. Aa 

time went on this fusion becamo more marked, 
and at the present time, spea.ki.og generally, all 
Chinese Buddhist temples belong more or less to 
one seot, aooepting for its discipline the Dhar-.. 
magupta Vina,ya, for its relative troth or doctrine 
eithar the Tendai or Kegon systems, and for its 
principle or absolute tmth the doctrine of Zen. 
In addition all of them prencli the Sukhavati or 
Jodo doctrine in some form or other, usually as 
a symbolic veiling of troth. 

The Japanese sects correspond very closely to 
those of China, but the chron.o1ogical order ill 
somewhat different. For historical reasons they 
may best be classified into three groups, (1) The 
ancient or pre-Heian sects, (2) The medieval 
seet-s, and (3) The modem sects, ns eaclJ group 
marked a distinct phase in Japanese history. 

1. The Anoi~n, Seut~. From A.D. 552 to 
A.D. 800 Japan was bnaily engaged in importing 
Chinese culture, inrem.ode1ling her institutions on 
Ohioese lines, snd in attempting to form a 
oiv:ilization of her own. In hhis scheme Buddhism 
pla.yed a very important pa.rt, and in Japan as 
elsewhere proved a veritable medium or harbinger 
of gener.al learning, with which it inculcated all its 
believers. Doring the latter part of this period 
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the capital of Ja pan was situate in Nara, in the 
South, so that the six Buddhist sects which were 
imported at that time are often called the Nant;o 
sects. In the earliest days there seems to have 
been no empllasis,on anyl)artioular sect, a.s wu the 
caae in tbe early days in Ohina; but in .A.D. 652 

.; the Qft.nya doctrine in both its Sanron (Mild· 
hyamika) and Jojltsu (Sautrlmtika) forms were 
introduced into Ja.pan. Shortly after Oenjo 
(Hsuan Chuang) haVing returnod to China from 
India and his fame being noised abroad, various 
Japanese monks went to Ohina to study undor 
him, and subsequently brought back the Rosso 
(YogacArya) and Kusha. (Sarviistivff.d.in) doctrines 
to Japan. This took place on four ocea.sions 
between A.D. 658 and 716. In 736 a Chinese 
monk brought over the Kegon or A vatamsaka 
doctrine to Japan. In 764 another Ohinese priest 
established the :&itsu or Vinaya seet. As the 
rei!ult of all this ecclesiastica.1 activity the Buddhist 
priests amassed a great deal of powor, both 
spiritual and temporal, so much so in fact that 
the Emperor Kammu decided to cllange his 
capital to Heian or Kyoto lest his colll'fi be too 
much dominated by the t-emples of Nara. 

2. 1.'h.o Medk111;1 Sam. At the beginnillg ot 
the ninth century not only was the capital 
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changed, but two young Japanese monks were 
despatched to China to bring back some other 
forms of Buddhism whlch might supplant the 
over powerful Nara sects. As the result of this 
Dengyo Daishi brought ha.ck the Tendai sect, 
and Kobo Dn.isbi the newly imported Shingon 
or Mantra sect. These two schools waxed very 
powerful, and long retained the ollegiance of the 
Emperor and his court, though they were or too 
complex and metaphysical a nature to be .readily 
understood by the people. 

3. T~e Modem Sects are only comparatively 
speaking modern as the last was founded in 
A.D. 1253. These sects are four in number, and 
are all simplliications of Bllddbist metaphysics. 
In 1174 Hclnen Shonin founded the Jodo or 
Sukhii.vati sect, in 1191 E:iaai establised the 
Zen sect as an independent organization (It 
had prcvioUBly been ta.ught by the Japanese 
Tendal school, which was eclectic). In 122<l 
Sbinran Sbonin founded the Shin sect or re
Cormed Buddhism, which was- a still further 
development of tbe_Sukhavati dootri.oe, and in 
1253 Nichiren founded the Nichiren soot, -which 
is largely a. popularization of the Tondni sect. 
The Zen sect had the general adherence of the 
J apooese Samurai or military class, and the Shin 
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sect tbe adherence of the people at large. The 
Shin is famous for its reorganization of the 
priesthood somewhat along the lines of the 
Church of England, whereby the priests are 
allowed to marry, to eat meat, et<:. The Shin 
and Zen sects are "DOW by far the most po,verfol 
sects in Japan. The Zen school has probably 
the most educated laity, and the Shin the most 
educated clergy. Both of them are at present 
manifesting considerable practical activity. 

Lamaism is divided between the old or u:n• 
reformed order, the Ningma-pa, whose aherents 
wear red hats and red clothing, the new or re· 
formed order, the Gelug-pa whiob is now the 
more powerful and has seoured temporal control 
of Tibet, and whose adherents wear yellow hats 
and robes. There are also several sub-diviaions 
of each, and several semi-reformed sects snob as 
the Kargyu-pa and Sa.kya-pa which range be
tweon the old and the new orders. There is little 
dootrinal difference. 
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THE SACRED LITERATURE OF THE 
BUDDHIBTS 

Our work would not be complete without a 
brief survey of tbe principal types of Buddhist 
scriptures. At present Buddhism ma.y be sa:id 
to be possessed of six c&nonical languages. Those 
are Piili, Sanskrit, Tibetan, Ohinese, Mongolian, 
and Manchurian. The last two may safely be 
neglected as they are but translations of extant 
Chinese and Tibetan works, bnt a word or two 
must be said concerning each of the others. 

I . Pali Literature. 
The oldest body of Buddhist literature is to 

be found in the Pali canon, whloh constitutes the 
sacred works of the Sthavirnvadins, or Thel'a
vadins. Though PM! was not the original 
language of Buddhism, the other or earlier 
redactions of the scriptures of primitive Buddhism 
have disappeared. In common with other forms 
of Buddhism there are three great divisions of 
the 0anon, viz :-

1.. Tho Vi11aya Pilaka or rules Io:r the dis
cipline and organization or the monkhood. 
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2. Tiu Siltra (Butta) Pilaka or the dil!courses 

of the Buddha, expounding the general 
principles of the Buddhist religious and 
philosophical syst.em. 

3. The Abhidharma Pitaka, conRisting or 
various works on the intricate pointa ot 
Buddhist metaphysics, or systematic 
theology. 

The following detai.lJI concerning each of the 
three Pitakas may be of interest :-

1. The V inaya. Pitaka comprises three boob : 
(a.} The $utta.-t!ibha.nga, a full exposition of the 
prii.ti:mo~a or patimokkha, the 227 ra.lcs for the 
conduct of the monks, and a somewhat larger 
number of rules for tbe nuns, and of the-penance3 
whereby transgressions of these rules ma.y be 
purged. The Butta Vibhaoga is divided into 
two books, the Bhikkhu-vibhanga denling with 
the rules tor the mom, and the Bbikkhuni
vibhanga dealing with the rules for the nuns. 
(b.) The K1111ndh11!<118 which contain rules for the 
organization or the order, what clothes are to 
be worn, how temples and monasteries are to be 
erected, how admission may be had tQ the order, 
etc. The Kbandbakas are likewise divided into 
two books, the Mah!lvaggn. or larger di visioD11, 
and the CulJa Vagga or muiller division. (o.) 
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Pari~lfra or appondix, a short mannal of later 
addition, probably composed in Ceylon and not in 
India, and comprising a sort of catechism, or 
examination pap!'r on the whole Vinaya, arranged 
tor pnrposes of instruction. 

2. The Siitra (811:Ua) Pit-aka comistll of !our 
or five Nikayas or books, viz :--(a) the Digha
nikiiya or collection of longer discourses on 
various points of the Buddhist faith, such as 
rejection of caste, the four noble truths, eto. 
The Piili version consists or 34 long dialogues. 
(b) The Majjhima-nildlya or collection of d:iA
conrses or dialogues of medium length, containing 
152 dialogues. (c) Anguttara-nikli,ya or collec
tion of suttas or dialogues arranged according to 
numbers. This is a favourite Indian method ot 
composition. Things of a single category come 
first, two-Iold categories second, and so on. 
In thi!, way the tlll'1!C marks (u,J<~ana) come w 
the third division, the fou:r noble truths in the 
fourth division, the five sks,udhas in the fi~h 
division, etc. This nikiiya contains 2,399 short 
suttas. (d) The Samyntta.-nikaya. or collection 
of suttas arranged according to sn bjects, or 
systematically clnssilled. This nlki!.ya contains 
2,889 &hort suttas. In addition to these four 
principal nikiiyas, the Southern accounts gener• 
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ally agree in enumerating a. filth, the Kbuddaka.
nikaya, or smaller nikAya, a collection of mis
cellaneom work.a, mo.ny of which are among 
the most famous books in the Buddhist canon. 
They a.re 15 in number. 

3. Tht .Abhid!larma. (.Abhidhamma) P·itaka 
consists of seven works, which are systematic 
expositions, with enumeration o.nd c.lassilieation 
of details, of the vari.0W1 works of the Sutta 
Pitaka. They are especially concemod with the 
psychological analysis of phenomenal existence. 
These works are :-<a) The DhaIIllll1l8Bnga,ni 
or compendium ofdb.amma or factors of existence. 
(b) The Vjbhanga. a continuation of the fore
going. (o) Kathi-vattbu or disoWlsion of the 
points of contro,ersy between the eighteen 
early sects of Hinayana Buddhism with the 
defense of the Sthavi:rovlidin attitude towards 
eaob. problem. (d) The Puggala,.pafiiiatti on ~be 
nature of the personality. (e) Dbatu-k&t!m, and 
(f) Yamaka, smnller treatises on psychologicn.l 
subjects, and (g) Patthan& or di!lcnssion of the 
Southern view of causation and mutual relation
ship oi phenomena. 

In addition to the foregoing ca.nonica.l works 
we have a large number of commentaries, many 
written by Buddhaghosa, and a. number of highl1 
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r espected independent works, such as the 
Milinda-paiihA or Questions of King lfilinda,, the 
Vissuddbi-Magga Ol' Path of Purity by :Buddha
ghosn the 8tandard exposition o( orthodox Ther
avada philosophy, and the Abhidhruru:nattba
sangabn or <lompendinm of tho meaning of the 
.Abbiilhamma, a more concise 1vork on the same 
subject, etc. 

IT. So;n1"/.-rit Literature_ 
1- Hfoayan.a Work.J. 

The Pali worn of the Sthaviraviidins ba.ve 
been preserved to us almost intact. The other 
great school of ancient IDna.yana, the Sarvas
tivadin soot, wrote in, or tran$lated their wom 
into Sanskrit. As a whole this literature has 

perished, though a certain amount bas been 
preserved to us in Ohlnese and Tibetan trans
lations. Recent discoveries in Oentrnl .Asia lul,ve 
restored to us certain fraroent.s ol the orl.,<>inal. 
This sect has also its Vinaya, its Siltra, and its 
Abhidharma Pitakas, the first two corresponding 
very eloscly to the Prui version, the last eon
l!isting likewise of seven works but written 
i:ndspe:ndently, and having no connootion wtth 
the Piili Abhidharma., showing that the whole 
Abhidbarroa literature wrui the creation of later 
times, at a period subsequent to the introduction 
of Be-Otarian llifferenoos. 

" 
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The scdpto:rei, of the other IDrmyana secta 
seem to h1we periahed completely save for the 
Mahii.vastu which in its original form was prob
ably the introduction to the Lolmttara version 
of the Mabil.siioghika Vina.ya. The Chinese have 
also a translation of the Mahasi!.ngbika Vinaya, 
and the Chinese Samyukta Agama (Sanyntta
nikiya) was also _probably made from al\fal1asan
ghika. original. The Uttle known Satyaaiddhi 
Oastr:i,, known only in a Chinese translation, 
incorporates many of the ideas of the Sautriinti
kas. 

2. Nah<iycina W orka. 

These must be conmdered slightly more iu 
detail:-

1. Vittaya. For the moat part the llfahay
anists were content to a-0oopt, in theory at least, 
the Vinaya works of Rinayana, so that little 
contribution wo.s made to this branch of Budd
hist Uterature by the more deVOloped school, 
save by certain works which emphasized tht, 
Bodhisattva a.s opposed to the Arha,t ideal, and 
laid down certain additional rules i.n coDJ1equence. 
Even tlle BJru.yina Vin.aya contt>.innd many 
episodes relating to the biography of Qakyamuni, 
many tales of his former rebirths c;ratakas) and 
many tales of the retn'bution of merit and the 
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pnnfsbroent of sin in the past and pre.sent births 
(avadiinas), etc. These -portions were great!:, 
amplified by tbo Mo.luiyiiniste, a.nd though these 
ampliti.cations of the Vma.ya were almost always 
cmsaed as SOtras, and not aa Vin&ya works, we 
may say that with Mahayiina. Buddha bio
graphies, jatakas, and avadanas took the pi
Qf. the Vinaya. pita_ko. proper :-

(a) BuddJia Bw,-raplliu. In this section, 1n. 
addition to the Mahfivastu which belongs more 
properly to the Binayana school, we find the 
Lalita. Vistam &nd the Buddha-carita of 
A~vagho~a. The Lalit& Vistara baa been trana• 
lated many times into European tnnguages, 
and has become doubly famous through the fa.et 
that Sir Edwin .Arnold's "Light of Asia " was 
largely based upon it. In its ncig:inal form, the 
book belonged to tbe Sarvaativilodins, but it was 
later remodelled by I.he Mahayanist• after 'll•hleb 
it assumed an important place in their ea.non. 
Tbo Buddha Carita is a magnificent epio life 
n( Qakyru:nuni by .A.9vagho,a, a.nd ill interesting 
both from the doctrinal and the literary point 
of view. 

(b) J1naka and Ai>ad4na Work,. To the 
former belongs the Jiitaka-malii. or the Garland 
of birth stories, a series of thirty-four or live 
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prenollll lives of the l3uddha, and to the latter 
mch well-known works as the Avadana.-9ata.ka 
(The 100 Avadii,nas), the A9okavadana., etc. 
Many of these have been t.ranslated in wbole or 
in part from Sanskrit into English or French. 

2. Svtra8. .Amongst the vast mass of sutras 
we may seloot the Avatamaaka (o;r Oandha
vyiiha), the Saddhanna Pundarlka, and tbe 
Sukhii.vati-vyti.ba as the most important. 

The Avatll.lDBalca or Gandha-vyiiha claims, as 
we have seen, to be the first sntra preaobed. by 
Qiikyamuni after bis enlightenment. Part of iii 
was delivered on e:a.rtb and part in the variou! 
heavens. It iB full or mysticism, and preaches 
the doctrine of tbe Absolut,e or Univcrsa!Euddha, 
the Trikaya, o.r three bodies as well a.a the ten 
bodies or the Buddha, the Dharmadhii,tu or 
eternal ideal world as opposed to the phenomenal 
world, and the glory of the path of the Bodbi
aattvss and tbo stages in that path. 

The Saddharmn Punda.rllra claim8 to be one 
or the last Siitras proclaimed by the Buddha &nd 
lo cuutain the eaecnc:e of his doctrine. It ia 

probably earlier than tho Avatamsalm. It is 
less metaphysical, and mystical, but e,en more 
devotional. Qii,kyamuni ill said to be the 
eiemal father who 1eeks io eave his cllildrllD 
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(all sentient being) wbo suffer in the bo:miDg 
honse of the three worlds. In reality he i8 
never born, and never dles, but only appeara to 
ao so iD order tbe better to sa-ve mankind. 

In t,he Sukhavati-vyii]ul (there aro two, one 
long, and one short) the Univel'Sal Buddha is 
called Amit!ibha, and all men are taught to seek 
1alvation through being reborn in his Western 
paradise. 

Other highly important works are the various 
versions of the Prajna Paramita Siitra, which 
teaches the Mii.dhyamika doctrine o! QO.nya or 
the =bstanbiality of all things ; the Surnngama 
Siitra; and the Vimala-Kirti-nirde9t1 Siitra which 
leaeh a. later form of the MAdhya.mika. doctrine 
,·erging on the theory of the .Absolute ; and 
lhe Lan.kii.vatara S~ndhiuirmocana and Suvarna 
Pra,hJi~ which belong to the Yogaciiry« 
school will! its explicit idealism. 

3. .Ab/t.idltarma. The Sanskrit Mahiiyi\na 
Uterato:re may b<l dlvided into two classes, 
(1) those works wbiob belong to the l'tU.dhyamika 
scJ1ool, and (2) those which belong to the Yog
icarya school. 

(a..) The Mldhyamika wow composed b:i
~iir7.ujuna, Arya De,•a Ol' their disciples em-
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pha.s.ize the doctrine of (}finya. To this claa• 
belong:-

1. The Prajlia Piiramita Siitm Qastra, by 
Niigii.rjuna. 

2. The Dvadnc;a,-nikaya (lastra, by Niigiirjuna 
3. The Mlidhyamilta Qfultra, by Niigarjuna. 
4.. The Qnta ()listra, by Arya Deva. 
o. The Bodhlcii.ryavat.ara, by Qanti Deva. 
(b.) The Y ogiica.rya, works are chiefly the 

writingaol Asangaand Vasubandbu, two brothertt. 
J.rhe Bodhisattva Maitreya. is also frequently 
mentioned as the founder of the schooL The 
nature of his personality remains in doubt. He 
is snpposed to be the future Buddha residing in 
the Tutita heaven, who came down to India to 
proclaim the trne doQtrine, as in the Yoga
caryabhiimi Qastrn. Some suppose him t-o be 
a :fictions person evoked by A.sanga. to suit hiB 
own purpose ; others suppose him to be an 
historical person, later identified with the 
mythical Bodhisattva. As.auga must b11 con
aidered the chief Patriarch of the school. H1l 
younger brother V asn bandllll was Jirst nn 
adherent ot the Sarviit!tivadin school, during 
which time he composed the famous Abhidharma 
Koi:a, and was later converted by Asnnga to 
Ma.ba.yana, and snbf!Cque_ntly composed many 

metaphysical works on the later doctrine. 
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The most important works o{ this class are :-

1. The Yogae:i.rya-bhiim.i Qii.stra by Maitreya. 

2. The Prakaranii.ryaviica Qastra by Asanga.. 

3. Siit:riilankAra-tika by Asanga. 

4. Mahayana-sampal'igrnhn, Qllstra, by Asanga 

5. Da~abhii.m.i.ka Qiistra by Vasubandhu. 
6. _i.Jambana-p:ratyaya-dhya,na Qastra by 

Jina. 

7. Vidyllmlltra-siddbi Qiistra by Vasubaudbu. 

8. Mahayiina.-abhiilha,rma-sangiti-Qastro by 
.6.sanga.. 

At a slightly BUbsequent period nrose a long 
line of 'Budd.hist logicians, beginning with 
Dignaga, and including Dharmakirti. These 
works have been losb in the original Sanskrit, 
but the Ohinese canon contains two such works, 
and the Tibei;an a. mnch larger quantity. 

lII. Tibdan Literature. 

The Tibetan version of the Buddhist literature 
is divided into two olas.ses.-

1. The Kanjur consisting of the Vinaya and 
Siitra.s (100 or 108 volumes in all), and 

2. The Tanjur consisting of various Abhid
hamu1 works, commentaries and doctrinal ex
positions, etc., (225 volumes in all). 
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1. The Kanjur-

'l'he Ka.ojllJ' consists o( the folloWing seven 
great divntlons :-

l. V i1111ya1 COlllrulting of a tranalntion of 
one variation of the Sarvastivliru:n Virui,ya. 
(13 vots.) 

2. P ·raj1,a• Para,mita1 the sutras preMhing the 

Qllnya doctrines or the theory of un• 
subs.tantiality. (21 vols.) 

3. A111tt.amsaka, consisting of the Buddha· 
vatamsa,ka, Sutra or Gandha-vyuha, the 
mystico-metaphyaica] siitra supposedly 
first delh-ered by the Buddha. (6 vols.) 

!. Ratnakiita, a collection of various .Buddho• 
logical siitras, including the Sukhi\Vtltf· 
vyiiha. ( 6 1•ola.) 

5. Svtra, all sutras not otherwise classified, 
and including the Saddharma Pundarb, 
Lankilvatara Sutra.s, etc., and vario118 
Illrui,yana 8lltras. (30. vols) 

6. Nirvl!na, consisting of the llinhii.-pari
nirvana Stltro (Mahiiylinn Yersion) con
taining an account of the fast s.cts and 
teachings of the Buddha. (2 vu!~.) 

7. Tantra, containing the works of the later 
esot&ic doctrine in the earlier (Mantra) 
and later (Ta.ntra) phases. (22 voll;.) 
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2. Tht: Ta1,jur. 

This is divided as follows :-
1. Tantra, va.rioUB wo_rka dealing with the

esoteric doctrines, chiefly from an ex
pository point of view. 

2. Sut·l'a, various workll dealing with the 
exoteric docuines, including tmnslatiollll 
or the works of NagarjUJla, Arya Deva, 
Maitreya, ABanga, etn. 

One separate volume contains hymns of 
p raises of several Buddhas and BodhiSatt vas, 
•nd another volume fuliils the functions of an 
index. Incidentally it may be remarked that 
wbile tbe Kanjur is more or les.s known to llll, 

much spa.de work remainl! to be done before it 
can be said that we have mastered the contents 
of the Tanjur, whirih from many points of view 
is the more interei;ting of the two, as well aa 
containing much information which is otherwise 
inaccessible. 

IV. Tha Ohinua Oanon. 

The most complete :ind comprebensive collec
tions of Buddhist books iB to be found in the 
Chinese Canon, whic.h preserves in translation 
many works of the various schools whic.h would 
otherwise be lost. Inolu.din,g duplicate trans
lations of Lbe same work, which a.re many, it 
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contains 1-662 separate wor1's, which may be 
arranged in the following way :- -

I . lmlititt Work.a. 
( bookll written in India and translated int♦ 

Clune.Se). 

1. The Biltrll Pitak(l. 

A. .Jfah/Lyiina Butra,. These are divided into 
five classes, corresponding to the Maha.ya.na 
theory of the periods of the Buddha's life. These 
classes are :-(1 ). Avatamsalm cl11,Ss ; (2). 
Vaipalya cla.ss; (3). PJ,ajna Pa:ramita clasa; 
(~)- Sa.ddhanna, Pundatlka class; (5). Maha
parinirviina class. The last two are frequently 
counted logether. 

B. H;1111y/itt11 S<fltr11s. These consist of the 
works supposed to have been preached by the 
B11ddha during :bjs second or Blnnyana period. 
These a:re divided into two cllll!ses :-(1). 1.gam,i, 
class corulisting of translations ot the four 
Agama.s corrosponding to the four Nikayas of 
~he Pali caoo11, together with translations of 
roany 8eparate •iltras contained therein : (2} 
l'liitras t-e.'l-Ohing Rina,yanJl, doctrines but noi 
classed under the agamas. 

2. Xhe Vfoaya Pitak-11. 
A. Mahiiyana Vin11ya. consisting oC th~ 

)fahaylwa Bralunajala. sutra, and othe~ •iroiiar 
• • Thr. "ar.taog:Nnm:t here given is th.u o( the TOkyO edition. 
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works, giving the Mahayana or Bodhisattva 
Pratimoklll\, or precepts for tho,;e striving alter 
Buddhahood, in place of the Hinaylina Pr1tti
mok$a, or precepts for those striving after 
Arhatsbip. 

B. Hinay1I11 a V in-aya. Oonsi$ting of ,a.riona 
-versions of the Blnayana disciplinary rules. 
The most important schools represented ltl'e "' 
(l) The Dho.rmagupta, (2) Miila-sarvlistivadin, 
(3) Sarvli-stivlidi.n, (4) Mahigasaka, (5) Kai,iy
apija, (6) 'Mahaslinghika1 etc. 

3. T/1& Abhidlumna Pitaka. 
A. Mahl!ylI:na Abhidhorma.. These may be 

divided into (1) Works dealing with-Mabliyiina in 
general irrespelltive of sects, (2) Works belonging 
i-0 the Mlidhyamika school, (3) Works belonging 
to the Yoglicarya school. 

B. Hinaylina Abnidharma. These may be 
divided into (1) Works dealing with Hlna.yana in 
general irrespective or sects, (2) ·works belonging 
to tbe Sarvastivlidin seot, (3) W'orks of other 
sects, such as the Satyasiddbi !,Astra of the 
San tra:ntikaP, etc. 

4. 2'h6 J<.atpa l'ftaka,. 
A. llfantras and Dharli>tf.8. These represent 

the early stages of Mabayiina esoterici&m, with 
their various magical formnlM, and invocatioo 
of celeatial Bnddhas and Bodhisattva~, etc. 

Downloaded from https://www.holybooks.com



230 INTRODUCTTON TO MAHA YANA BUDDHISM 

B. Ta11tras a11d Later -Esoterui Works. These 
consist of the few works of the later Tantra.yiina 
of India wb.icb wore translated into Chinese, 
in which mysticism and ooculti&m were curioW1ly 
mixed. The whole of the Kalpn, or Myst;ery 
:Ritual, Pilnka belongs exclusively to Ma.ha.yanl\. 

II. CHINESE WORKS. 
(Original works composed in 0bina..) 

1. Oomme.&tal"iea. 

A. Oommenlariu on the 8-utra Pitaka, divided 
into Mllhii.yllna. and IDn."l.ya.na works, though some 
of the commentaries on Hinayana works were 
composed by Mahii-yiinists. 

B. Commentariea on the l'inaya Pitakq., like• 
wise dh'ided into Mahayana and Hioa.yiiua 
workll, though the Hins,yiina. Viuaya was tor tb~ 
most part accepted by all Mahayiinists. 

C. Oomt1u,irtariea on the .Abhidharma Pitak11, 
Ma.hii.yllnn and Hina.yaua, giving the Chinese 
interpretation of Indian Buddhist philowphy, 
though presenting many original ideas. 

2. Sectarian Work,. 
Tblllje consist of expositions o! the systems ot 

the various schools of Ohinesc Buddhism, ruid 

are divided into works on :-
A. The Kegon or Avn.ta.DlJIM:Q school. 
B. The Tendai school. 
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C. The Shingon or Mantra school. 
D. The Ritsu or Vinaya school. 
E. The Jodo or Snkhii,vati school. 
F. The Zen or Dhya.oa school. 

3. Mi1C11Uan64U-t Work8. 
These consist of various types of works, which 

may be divided into :-
A. Rituals and Confessions. 
1!. Histories and Biographies. 
C. Anthologies and Oompilatiom. 
D. Dictiona.ries and Cat-alogues, etc. 

V. The Chineae 811ppfomf!ntary Oan-. 

Using the Ohlne!!e Canon as a base lhere 
gradually arose a vast mass of literature or a. 
commentarial, critical, and expository nature, 
which crune to be considered the standard imer· 
pretations of Ohlnese Buddbjst philosophy. 
These together -with a lew miscellaneous tr!lllll
lations from Sanskrit, which had not been 
included in the !ormer collection, were grouped 
t.ogether to form the Chinese Supplementary 
Canon. Their arrangement corresponds very 
closely to that of the original canon, and iB u 

follows:-
I. J.,dion W orb. 

A. Tranalations from tho Sutra l'itaka oi the 

six classea. 
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B. Translations from the Vinaya Pitaka 
especially the Mitla.-Slll'Vastivadin. 

0. Translations trom the Abhidharma Pit&ka, 
Hinayiina, and l\fultii.yiina. 

D. Translations from the Kalpa Pitaka, or 
esoteric works. 

Il. <JM.neae Works. 

1. OommMtarie,. 

A. Ooromenta,tles on the Sutra Pitaka (1) 
Hinayana and (2) ;)fab.ayiina. 

B. Oommentatles on the Vinaya Pitak:a (1) 
Hlnayana and (2) 1\fahi\yana. 

C. Commentaries on the Abhidho.rma, Pitaka 
(1) Hinaylina and (2) Mahayana. 

2. Sectarian Work,. 
Work! expounding the principles of:-
A. The Sao.ran or Miidhyamika school. 
B. The Ilosso or Yogaoiirya school. 
0. The Tendai school. 
D. The Kegon or Avatamsaka school. 
E. The Shiogon or Mantra school. 
F. The Zen or Dhyilna school. 
O. The J"iido or Su.kha.vati school. 

3. 1,fucDllalltOUB -Wor&I, 

A. Histories and Biographies. 
B. Compilations &nd Anthologies. 
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Finally we may a.dd that man;y Japanese sages 
wrote commentaries which have come to be 
wn.sidered standard expositions of the doctrine, 
of their OWD sects. 

PINAL NOT~ 
I . Teolmical terms. For the most part, 

-.vherover prantioal technical t,et'JD8 have been 
red11oed to their Sanskrit form. Through lack 
of type, no distinction bas been made between 
cerebral and dental t,, etc., or between the 
various classes of nasals. Where no Sanskrit 
form exists the Japanese pronunciation of the 
Chinese ideographs bas been employed. 

2. Avfhoritiu. Owing to the popular natnre 
of the present work, I have Ielt it unnecessary 
to nite authorities, which are dealt with at 
length In my larger work, now in preparation. 
This omiaaion is largely due to the fact that the 
autbo:dtiea are, for the most part, in lango.ag_es 
not accessible to the eeneraJ student. 
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