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Translator’s Introduction

This series of translations is based on talks givebhumga Ta Maha Boowa over a number
of years. These talks were recorded and then tréwestcimto Thai script and it was from a
combination of this script and the original recordings thase translations were made.

All the talks were selected by Ajahn Martin Piyadhamiat Pa Baan Taad, and | am
extremely grateful and honoured that he asked me contplsteork.

In this series of translations | have attempted to ngt coivey the meaning of Luang Ta
Maha Boowa'’s words but also the manner in which the waede spoken. In other words, |
have attempted to give the reader some insight into Luaisgpersonality. I'd like to think
that, if he were able to speak English, these would bage the words he would have used.
As such, this is not scholarly work with perfect Eslglbut a pure transcription of the oral
expression used to convey the Dhamma.

Many Thai words have their origin in the Pali languagg bver time, the meaning has
deviated from or increased upon the original. In thisaeginal Pali words have mostly
been retained and a Glossary for these terms hapb®maded. Where the meaning of a
word in context is more closely aligned with the Timmaning, the word has been translated
into English.

In some cases, to maintain an easy reading flowweatis have been anglicized into the
plural where no such plural word exists in the Pali. &@mple, the Pali word Khandha
meaning “aggregate” sometimes appears as Khandhas. Ircasagethe Pali can be singular
or plural, depending on context.

All words in parenthesis () have been added by the trangtadrder to help clarify the
meaning.

All footnotes have been added by the translator.

Finally, I would like to thank those who have assisted ritie this translation: Khun
Miskaman Rujavichai who checked my translation and providddianal insight into
Luang Ta’s idioms and idiosyncrasies and my wife Susanprbvided the proof reading
service.

With Metta

Steven Towler



A Dhamma Desana (talk) for the benefit of Laypeople at
Wat Pa Barn Tard
29 August Buddhist Era 2547 (2004)

No ONE CAN REPLACE THE CITTA

It's good firewood you know. [Refers to the firewood usedremate the corpse of
Venerable Ajahn Pafij | went to look at the pyre until it revealed the fragnts of bone. If
you have good firewood, the fire burns intensely and the fsagenents become crystal
clear. If the firewood is substandard, the fire i@kand the bone fragments are tainted and
dark. It all depends on the fire.

Just like Mae Chee Gedwhose bone fragments became relics but the reticaat
transparent. | myself was the one who ordered theioval. There were so many flowers
you couldn’t see the firewood. You could just see thek&nbillowing. The fire was not
getting up at all so | called them over straight awayasked them to scoop out the flowers.
It was me who directed them to do this. The funeral pyasg all flowers and no logs; so |
told them scrape away the flowers. That’s how it esad | am sure it was the right thing to
do! It was a real pity. They removed the flowers andriof wood until it was all gone and
the flames reignited. The logs were not specially amobey just heaped any old wood on
the pile.

When the bone fragments of Mae Chee Geow were rembegdad become relics. But, in
terms of their clarity, they weren't that clear aht twas entirely down to the intensity of the
fire.

Apart from that, there is the lesson that was lefaomh Luang Por Dhan (Wat Pa Darn
Saensamran, Amper Phon Charoen, Chungwat Nong Khaik th@aone who, from the
beginning, kept on at them to find some really good firewgabfetch it. Wood such as
balau wood or red lauan wood; wood that makes for a riaile fire. | had them go and
fetch that kind of timber; such as balau and red lauanh&/e some of this kind here. We
have the sort of wood that burns with a fierce flame.

You know, there are several varieties of firewoodhdf firewood is no good, then the fire
will be poor. This makes the bone fragments opaque amedalt all depends on the fire. In
the case of Luang Por Dhan | went and ordered the firewatirected TahTui. | told Tan
Tui to inspect the wood to make sure that is was a good quabtdg. him not to let just
anybody take responsibility of the corpse of Luang ParrDhgive Tan Tui that
responsibility.

The problem of the firewood is quite an important orfead them go and select the best and
fetch it. That’'s what | told them to do. That was gbedause before the body was burnt, |
went and inspected all the wood. It complied with myringtions. It was the best kind.

! Mae Chee Keow was a nun reputed to be an ArahantH{eeried).
2 In Thailand, Tan is a polite title for a monk when imseonjunction with their given name.



No One Can Replace the Citta

It looks like the rain has been made to order. The weathn’t disrupt things. This morning
there were light showers. Over the last few daystias been the only day like this. Prior to
this, it has rained lightly but non-stop every day. Teikaw the rain has fallen. At the
moment, thank goodness, it is fine. There is no rairtlaads fitting.

Tan Panfd's passing is a big blow to the foreign monks. He was tieah Dhamma
communications between the foreign monks. In thesvtayractise and conduct themselves
he was the one to show them the tricks of the triddeu that he has gone, | feel that there
will be a big gap here.

Tan Pan#i was their highest authority. He advised, cautioned arghtdahese foreigners,
wherever they came from. Whether they happened laypeople or monks he was
consistently the one to guide them. It’s for this readat his passing will leave a big hole.
He will be really missed.

At the next level, as far as this monastery is corex there is Tan Dick. This is quite good.
He is a step down from Tan Pafifi

Tan Paffi was very clever in teaching the tricks of the tralde,stratagems and the angles
that he had on Dhamma. The development of his heart waheither. Tan Pa#iiand Tan
Dick are both good but | feel that Tan Paigimore refined and meticulous in his teaching.

Khun® Jane, what did she have to say about this? How veasrsthat day? Come on, out
with it.

(A lay woman relied for Khun JafjeShe said, The night that Tan Ajahn Paiiftlied, Jane

had been resting. At about 1:30am, the window in her bedroom opened by iteetoors

and windows were normally very hard to open. She thought that a burglar had ceongnep
house, or something like that, so she woke up her husband. He had a good looklegound t
house but there was nobody there. Then, at 6:00am, Chao Khun Sumedho telephdined to te
her that Tan Pafdihad died just after 1:00am that morning. This was the time in England,
which in Thailand corresponded to 8:00am.

The time matches. This is the same time. Tan £Bad gone and alerted his follower. Jane
was a devotee. She came to stay here with Khun Rrade.has been coming to stay for a
long while. She participates here for a month someti®les comes to meditate here. Before
she didn’t do much. Her meditation was just relaxing @ith. Khun Jane and Khun Freda
came here. It's this Khun Jane that says Tan Pedife to visit her when he died. Her door
opened on its own.

Before | went to Bangkok, | visited Tan Pafifile was underneath the buildingwent in.

No one else entered. The monks and novices knew wiat #s soon as they saw me go in
everyone left, including the monks. That left just Pafifa and I, the two of us, so that we
could have a chat.

| told him that there was no need to be concerned ab®gbhpse or his funeral. | told him
that his practice was, instead, for the benefit ohkert and not for these other things. He
could swap these other things with anyone but no one cquisteehis Citta. It was his job to
look after that himself. This is what | said to him. | ghie instructions specifically related

3 Khun is a polite title used for both men and women.

* Jane was a long time supporter of Ajahn Panna but was atendance and this talk. The relpy shown above
was given by a Thai layperson to whom Jane had confidatethéds of her experience on the night that Ajahn
Panna died.

® The buildings are on stilts and Tan Panna would have beérgrzsthe space between the ground and the
floor.
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to the Citta. His Citta’s foundation was very good. Paiifi and Tan Dick, they are both
good.

Whether this is praising him or not is irrelevant, thecteng that | taught was not the least bit
wrong. In my sojourn through life I have come acrossyhing: right, wrong, good, evil.
These are all teachers that come to educate us. Hildtiey are. After | learnt from these, |
became a teacher myself and set about educating myévto

The guidance that | give is correct in every way. Wity receive the right stratagems and
tricks, their practice progresses smoothly. If strategganal tricks are not closely aligned with
the hearts’ (of the meditators), then progress issaamooth. It's obstructed here and
blocked there. The moment they receive the right instmucwhoosh, it rushes ahead. The
wile and guile, the tricks and the stratagems thataarght are therefore extremely important.
Citta Blavara is of ultimate importance; it's the number one ptiori

When teaching, | can't just drag out a textbook and teach fhat. The way to practise has
to come from and be taught by the heart. When | teach¢quld say it is one Citta teaching
another. Nothing else comes into the equation. | take Mtbach out of the heart, fresh and
hot. The listener can easily understand it. Their prastuddenly takes off.

It is for this reason that the one teaching theskdrand stratagems must have a Citta at a
higher level of development than the ones receivingnteuction. This is the correct
approach to teaching. The more experienced (the teatittegmoother the progress (of the
student) as there will be no lingering doubts.

| endeavour to educate everybody this way; whether theydbe, female, layperson or

cleric. The heart has no gender. It can accept matidamerit, Dhamma and Kilesa and it
can also fix these things. The teaching drops down teaime spot that resonates out to them
all.

It's like the Kammatthna practice, the sole purpose of which is freedom (from BakKt
has to be taught correctly. Those practitioners whaeareptive progress smoothly. Having
someone guide and teach them properly yields great results.

An example of this is Ajahn Mun. He could explain evidtie detail. He was very astute and
direct. But that was him, the embodiment of committme

My behaviour was like this, | was genuine and committelat g to the point of being
adventurous. Tan Ajahn Mun had to restrain me all the.titvhatever he said resonated with
me immediately. He had to bring me under control. Hetbayank me back. He had to slow
me down because | was too intense. For example, | veduleitil daybreak and so he had to
temper my behaviour. If he had not done that, | woulchawe backed off. | saw the results
here in my Citta. Things were unimportant. Whatever these | paid no attention to them.
The Citta was going full steam ahead. Now, Tan Ajathenstood this from all aspects; from
the point of view of the Ditu, the point of view of the Khandha and from the pointiew

of the Citta. He knew all there was to know. When $wgirited and adventurous, he would
pull back on the reins.

Staying in Sarmdhi; he was quite serious in wanting me to give up this. kde ‘Sou’re
going to die in Saadhi, are you? Saadhi is a fool's dilemm&”

He would scold me. “Are you're going to lie down dead likat 2

® The dilemma being that while Sadhi is good, embarking on the pursuit of Paffibetter, so when does one
give up time in Saadhi (which one can be addicted to) for the pursuitasffe? Luang Ta likens Saadhi to a
lump of pork on the chopping block instead of a live pig.
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This was the sort of thing he did with me. Anything thdidh’t understand | disputed with
him. | argued purely for the sake of getting at the truthdifl understand, the understanding
was immediate. This genuinely was the way | went ardeof the facts. Whatever he would
say in his desana, | was on to in a flash and | wouldpacate it into my practice.

In the case of sitting all night, he tempered my behauioene. If he hadn’t done | would not
have conceded. Even though my bottom would be breakimgildvghow no interest in it. If
the Kilesa were not going to be broken then | wasmih@to give in. This is why | say that
my Citta was very active in investigating the physicahents and the Khandhas.

My stomach might have been out of order because liabdtdom eating. This was no
surprise. | would refuse to eat. This was becauseedterg | would be like a heavy haulage
truck, which was not conducive to being active and nimble.

This means that, in each case, fasting has to be cdmepaith one’s character and
behaviour. Whatever is right for your character and pexgg, latch onto that as much as
you can. This was mostly the case with me.

The body is a means to re-enforce the Kilesa. It arell truly is a tool of the Kilesa. If the
body has vitality, it re-enforces the Kilesa. It is this reason that | had to push the body to
its limits. Fasting meant pushing the body to its limits.

When | was on my own there was no one else to cendigvould eat when | wanted'tdf |
didn’t want to eat | could let it go for several daysnlg on my own. If two of us went, each
would have to consider the other and so the situation Wwssmconducive. If | went on my
own, | got right into it. | would eat when | wanted kol didn’t want to eat, | could take it or
leave it. This was a revelation. I'd go on alms roundtaed just eat from what | got.

It was like the body was weak but the Citta was siane doesn’t match the other, you

knowP.

Now, when | went to a village, before | got there | vaokarly drop dead. | would have to
sit down and rest half way. Just listen to this. fdéghat after | had finished eating | would
be like a racehorse. | would spring back into shape imatelgi There! The body easily
snapped back into shape. On the other hand, it is diffecuthé Citta to spring back into
shape. It is for this reason that we have to be strictgard to the heart. | was very strict.

| did a lot of fasting, quite a lot. | did so until | goadhoea in my tenth pansa. It all started
in my seventh pansa. This was when | got really serwlen there was no messing around.
When | reached my tenth pansa my stomach got out of dnol@id no attention to it. | only
had one thing on my mind. This means to say that this peasas compatible with my
character.

Similarly | tried refraining from lying down. This is Nega the 13 Dhutanga practices. |
gave this a go. As | refrained from lying down more and mostead of my heart becoming
light and bright it reverted back to being dull. Ifdssained from lying down for several days
the dullness increased exponentially. So, this was ndt tigbking at the results, they did
not match the results | should have obtained.

The more | abstained from laying down the duller my héatbpped and gave away this
practice. | came to the conclusion that fasting veampatible with my personality.

" Meaning on the days that he wanted to but still betwéawn and noon and therefore not in breach of the
monks’ rules.
8 Having a lot of bodily energy tends to be a hindranaaéntal sharpness.
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Going anywhere on my own meant that | would fast; msit jeduce my food. If | stayed with
friends and colleagues a lot, such as when | staydthatNorng Phue, | reduced my food
intake throughout. On no occasion did | allow myselbédull. The reason being that | had
to be involved with my friends and the group of monks that¢ome to stay with Ajahn
Mun. | was someone who watched over them, advised thdroaationed them so that their
inappropriate ways did not offend Tan Ajahn.

Because | had done this off my own bat, Tan Ajahn didrite me to come and see him. If |
did go to see him, it was because | was concerned abmetlsing that should not have
concerned me at all. | had to be interested in his tak®w to get the monks and novices to
practise properly in every way.

It was true that he was the one thing that the monédshavices feared most but he seldom
got too involved with them. | was the second one that wWere scarred of and then | took
over the mantle of number one because | was alwags them, wasn't |I?

When the monks and novices saw me they were like lo¢eng at a cat. That's how it
was. | was really serious with them. | was alwayshenlookout for those that weren't up to
much and then | would call them out and remind them ot wiaa what. My practice toward
Ajahn Mun made things as easy as possible for him. Irrearted from this approach. |
refrained from fasting and ate about sixty percent afnaband that was appropriate. |
calculated that that was sufficient to allow my pr@etio remain at ease.

| couldn’t go hell for leather like | wanted to becatisere were lots of monks around and
they had various problems. It was as if they had allectmstay with me, every last one of
them. | kept an eye on these monks and novices. Iba@suse of this that | just restricted
my food intake.

If | stayed with Ajahn Mun, | always restricted my foiothke. | never allowed myself to feel
full but | never fasted. As soon as | was off, awayt Tan Ajahn, | was immediately back
into fasting. That's the way things were.

Speaking about my teacher, the one who coached and aetlnzatéuang Poo Mun was the
one who tempered my behaviour. | was very daring and advenwsodeshad to rein me
back. He was always right. He was never mistaken almythiag he taught. For example,
me sitting until dawn. He never showed any interest si\ybu know. All | got was, “If that's
what you want to do, then fine. Get on with it 'til ydie.”

He would listen for quite a while and then | would get ddrg. This is what | mean. To put
it in everyday language, what | was doing wasn’t briggiantentment. I'm telling you, he
knew my personality. Where | was concerned, if we swddio discuss Dhamma he would
turn on immediately and go backwards and forwards ovesubgct. In ordinary language
we were like father and son having a discussion on Dhatdmaever, as soon as the
discussion turned to Dhamma he would implore me passiyratery time, without fail.

This was because he understood my character, a chahatteras committed, genuine and
bold.

For example, he was scathing about me abstaining fromdgingy and sitting until dawn.

He referred to the example of a horse rider trainisgrount. There is this horse rider simile
in the scriptures and I'd already seen it. He had noesa@ised this example than, whoosh, |
understood immediately because | had studied this simibeebef

A horse that is very high spirited, exuberant and kbid,is what he brought up. As soon as
he did, it hit me. A rider has to train a horse tbdiald and high spirited with a very firm
hand. When it's not the time to eat grass then the lstxealdn’t eat. When it not the time to

9
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drink then the horse shouldn’t drink. It should just bening, that’s all. As the horse’s
bucking and bounding subsides, so too the training is reducddt isnable to be put to
work. At that time, normal training can be applied. fiall he had to say, a rider training a
horse.

| still regret that Tan Ajahn Mun didn’t come around/isit me.
“Oh, what kind of training is this dog doing?” he would say.

| wanted to say that | was training as he said and thasIdeing it to my heart’s content. But
he didn’t say anything. | had come to understand everything.

From that point on, | never again sat right throughrtight. That’s how it was. | conceded
and, let’s face it, | had to concede.

Now, when | went down the path of Parfifiwas the same. Being in Sadihi, it's like, wow,
this is the Citta in Saadhi. It's hard to make Ugthat kind of thing. That's what | reckon. |
could stay all day long without thinking about a thing. Thinkivags boring and happened
sporadically. In the past, | couldn’t go without thinkingvduld flick from one thing to
another, concocting stories about all sorts of thimgss was all driven by desire, by craving.
It spewed out through the eyes, ears, nose, tongue agdibadnted to experience this and
see that. That thing, this thing. Imagination ran wild.

Now, when Samdhi had calmed me down it was like water extinguishing tiee fi
Everything went quiet. There were no thoughts of anything madteot only that, | didn’t
even want to think. It disturbed the heart. See whaadmimWhereas before, it would have
killed me not to think. Do you understand?

Now, at this time when | settled down, | could stay tikat all day. | could go and stay
anywhere with no problems. | didn’t bother thinking abaoything. All there was was an
unswerving “knowingnes®’. So much so that | mistakenly thought that Nibé was to be
found here.

When he chased me away from this position, saying enaidhi is a fool's dilemma and it's
addictivé?, those mistaken thoughts started to diminish. AfterIttaew away the
textbooks entirely and (turned) completely to the fofsictice).

He asked, “Do you understand that Sdm, in all its glory, is nothing but Samudaya.”
That Saradhi was Samudaya was something that | had never heard.before

“Samadhi, in all its glory, is nothing but Samudaya. Are yowaeawof this? Well, are ya? Ay’
He came straight out with it.

Taking the same approach | answered straight back sé&@hkgif Sanadhi is Samudaya,
where can | develofamm Sanadhi?”

Do you see? This is how | used to debate with him.
There were still holes in this argument.

° As in lie about or falsify.

19 Knowingness refers to the ability of the Citta kméw”. It is not the knowing of anything specific batthe
quality of knowing itself or the capacity to know. The&s@o adequate translation in English and so the
translator has coined the term “Knowingness”.

1 Literally: Its meat sticks to your teeth. In Thai thés clever use of words because the slang word ool asf
the same as the word for a pig.

10
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“Oh, all right then.” he’d say. “The Sauthi of the Lord Buddha, that was SamB8anadhi.
Yours is the other kind.”

Oops, | had to concede.
“Do you see what | am saying?” He'd say.

From that point onwards | set off in the directidriPafifa. He had chased me off in Par#i
direction. You know, Saadhi isn't the means to overcome the Kilesa. It's Rafitead that
is the means to defeat the Kilesa.

Ajahn Mun used to say, “Sauathi is simply a means to quell sensory stimuli and emstin
order to build up energy for the journey of Paflfithere’s no Parfifiwhat else can be used?
Sanadhi, in all its glory is Samudaya.”

He would scold me, “Do you see this?”

As soon as | understood that what he taught was conddtvaas wrong, | abandoned my
position and took up his.

Now, if (my heart) came out (of Saahi) | would let it because | would have had my fill of
Sanadhi. This is called the Citta having had its fill A&fammana. Thinking about this and
that, ruminating and imagining are theammana of a Citta that wants to think and make up
stories. So, when this activity ceases and@ms still and steadfast, thought and
imagination disturb the heart. This is what is meantbyQitta having had its fill of
Arammana.

This Citta, having had its fill oArammana, then has to be lead down the path ofaPa&f
Ajahn instructed me to investigate by separating out tiuldnd the Khandhas. | was able
to latch on to this immediately. After this, thingslhg took off because Saaahi was primed
and ready to go. As soon as | headed off in the Pdiféiction, things snapped into place
immediately.

Now there was nothing beyond me. | wouldn’t sleep or Ad¢stight, | wouldn’t sleep or rest
right through to dawn. Things just evolved that way. | didtéep during the day. In the end
it just about killed me.

Oh, how did things get like this again?

| went to see Tan Ajahn. | told him that | had set othie direction of Pafifias he had told
me to.

“How can this be?” he said. “You don't sleep, night or detynight you’re spinning around
in circles. During the day you're spinning around in circlesm telling you, this is what
happens when you are deluded about Saakh

“Do you see this?”
This was what he bought up.

This is to say Sanka that is aligned with Magga doesn’'t know its limitacand so
Sankfara associated with Samudaya can infiltrate. This is Wwlaaheant but he didn’'t say it
in so many words.

He raised the example of a lay supporter called Dtourméoto consider. He said this person
was deluded about Sarsikh and that if | didn’t investigate | would never find tbig for
myself.

“You go crazy when you are deluded about Sar&khhe said and then he repeated this.

11
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| had to concede on this occasion and so | didn't argue.

When things were like this, whizzing around in circles andiyn&dling me, | would slip
into Samdhi as Tan Ajahn had taught me.

Oh yes, if this level of Pa@rstops at any time, you just go chasing your tail; sohnsacthat
you don'’t sleep a wink all night. Daytime is no differeflbe Citta works on automatic. This
is why Tan Ajahn wanted me to be restrained by resti@amidhi so as to re-energize the
heart. Resting, sleeping and eating, even though theysomgtimes seem like a waste of
time they do result in being refreshed and having enefgguldo without them, then you
get the situation that Tan Ajahn warned about. This is wigver forgot this valuable lesson
that Tan Ajahn taught.

He had already pioneered the way; he had already ganettie right path. His instruction
was never wrong. Those who followed his instructions weréhe fast track.

If his teaching had been incorrect or in error | wouldhave known what to believe. Isn’t
that the case? If | had latched on to something thatwsa@sg, what could | have done? Hey?

If someone gives the right instruction, wherever it isal@ it is correct, instantly, every time.
It's for this reason that teaching and giving instructioexsemely important.

| couldn’t teach this kind of practice by just grabbing hdld ook on Dhamma and
teaching, you know. Just think about it. For instance rhtee theory but when | got really
serious and committed, | didn’t resort to scripture. dhesd within me. | understood
something so knowledge arose. Whatever | saw, | conhpEienprehended.

It is absolutely certain that this came from the pcacand not from studying the theory.
Now, don’t get me wrong, | am not belittling the schiylapproach but when it came crunch
time, practice was the way to go. As various pointenofvledge appeared that | had never
encountered or experienced before, | had complete conidamtcertainty. Oh yes! Without
fail.

See, this is the difference with the practical approach

When | was going full steam ahead, what can | sayjghihat it was like. There was
nothing that stood in the way of the heart, nothing afrals is about all | can say on the
matter.

What | said about standing in the way of the heawxiad, of course, referring to the Kilesa to
a greater or lesser degree; the prickles, the barbkjahdhe fire that burns the heart. When
these are opened up, restrained, extinguished and knockdetiothé¢ Citta will gradually
become clear and then it will open up more and moweillithrash the Kilesa and sever them
completely.

At this stage the Citta will be totally clear or empiere’s nothing that can overcome this
so how could the Citta be attached to anything? Jushltstwhat | am saying.

2Whatever questions come, they are immediately taken caibibere and then. This is
because this chanfi2has already been opened. It’s like turning on a tappbseveral
located around the big tank. Do you understand me? Whichleaenel gets opened, that’s

12 At this point there is a change in subject matter buethe actual break in the narrative.
13 A channel through which Dhamma can flow.

12
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where it flows out of. That is unless we don’'t opeMihichever way the question comes out,
the answer is directed back the same way; quite &partthe issue of whether it should be
responded or not.

The answering of these questions is immediate and canplet hundred percent. It's got to
be one hundred percent at first. Now, when | give a yépitgust be pertinent to the
audience. The audience then gets the appropriate bé&hgipose a question is asked in a
particular way and it’s understood one hundred percerite Ifjtiestioner is capable of
understanding it one hundred percent, the answer comeslmgsh, in its entirety.

Whatever level a question is able to be understood atisttia level at which | acknowledge
it. If it is not appropriate to answer, | keep quiet andaianmdifferent; as if | don’t know.
This is what | do. This is what it means to have Dhanmyaur heart. All of you should
hear this.

The Lord Buddha realized the Dhamma and taught the workdadtin His heart that He
knew it. He didn’t use the study of some religious textrfisomewhere or another. The text
came afterwards. The Lord Buddha opened up the scripturekafitiu in His heart. All the
Savaka opened this in their hearts’. Now, when this pathllisthe heart and the Dhamma
are one and the same. This is the end of the roade Theothing that can surpass this; that
can become an obstacle. There is no such thing as; Glofkkere, hemmed in there. These
are terms for the conventional world, for the Kile®&en the Kilesa are no more, there are
no hindrances. Everything is clear; all the time.

This is exactly as the Lord Buddha explainedlitkoUdapadi. The Citta is stunningly
bright both by day and by night; always. There’s nothingvierghadow it. This is because
the Kilesa are finished. The conventional world of supjoosis finished. There is nothing
that comes and overshadows the Citta. All that remaiBhamma Vimutti. It is
DhammadAhtu through and through.

Not only this but it can now be opened up completely ferdmnefit of the world. The actual
benefit will vary depending on the level of receptivenefsthe individual. | teach according
to the receptiveness of the individual. This is what &y the Dhamma of practice.

Study, I've studied chapter and verse but when it cane tonget serious, well, nothing
developed. The theory just churned around in'fief¢ the end of the day, this is where it
rested; entirely. I'll give you a ‘for instance’; mevigig desanas to the general populace. No
matter what, | cannot give a desana in a scholarlg.9tot only that, it doesn’t really
interest me either. However much | studied, it couldn’imyecornerstone when everything
was on the line and the true exactitude was requiredt kkqusdn’'t. So there.

On the contrary, it comes from here (the heart)sé@n as it springs into action, whoosh,
(this knowledge is) ready for use hundred percent, evasy. fThis is the way it is. Such as,
these days when | give a desana, if you wanted me totgiva scholarly style, | couldn’t do
it. | just cannot remember the text. Not only that baml not interested in recalling it either.
All I am interested in is the practice.

The desanas that come out of this are spontaneoush&Yle¢re is a lot or a little, it just
pops out. When it’s over, that’s it; gone. Everythingnspty.

4t is not possible to be more specific than “heretrase is no reference for “here”. The translatopeuats
that at this point Luang Ta was pointing at his heart. Whigdd make sense as the audience would be able to
see where he was referring to as “here”.
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So, when | say, “when it's over it is gone”, where sladalisappear to? It disappears into
emptiness; completelufifiata™ Lokam Avekkhassu meaning, completely void. This
world is a complete void. There is absolutely nothingritangle the Citta. This is the
authentic natural state of the Citta which is detachma the conventional world.

This is the genuine Dhamma, the genuine Citta. Thegrm@eand the same. This is what
emerges out of the practice. You can't realize thygif don’t practise. The practice is the
key that unlocks the Dhamma.

If you study Dhamma, that learning is not a real assetdu; it can misguide you or you can
forget it. However, you don't forget the practice.slalways vivid. This is where study and
practice are quite different.

Just like the desanas that | use to teach the worlddegch teach by means of the basic
principles of reality, that’s all. | don't get too inésted in anything or who will come and ask
what. There is no fear that | will get attached temtangled with any of this. To say that this
is being brave of me, well, | don’t see that eithet’s just say that applying reason is how it
works and that’s all that needs to be said.

As soon as it comes out, pop, it immediately comesbtite right level for the audience. It
befits their standard of ingenuity right from the stHrit is not appropriate for it to come out,
then wild horses can't drag it out and that’s that.

This is what | mean about the practice being about tha. @itopens up the Citta to the
emptiness. Lokadiu is completely void. There is nothing in Lokathis three spheres of
existence that can surpass the Citta. Nothing at all.i¥bat is referred to as Citta Vimutti
or Citta Dhammaditu. This is what it is. It's the practice that letsuysee this, all by itself.
Other aspects (eg Pariyatti) cannot achieve thisslB#ipatti, you can achieve your highest
level.

Once purity is achieved, the extent of whatever chaistits and good habitSyou may

have are displayed in full detail, including the things whjict have aspired to since you
commenced the practice. For example, we wish to beemrdgahant and as soon as we
became an Arahant, we want to be skillful in variendeavours. So, aspiration seeps in, just
like it does in our garden.

Whatever varieties of seedlings we sow in our gardehave the right to do so within its
boundaries. We can plant whatever species we wantierawe wish to plant, we do so.
The fruit is born in our garden. The garden is ours.

Vimutti, liberation or freedom, is the same for allust However, there will be differences in
the fruit or the results that arise which are tla@pings of our characters and good habits.
Just like in our garden, whatever we liked to plant, thakiat grew. Isn’t that so? The thing
is, what was planted in the garden was not the samadbrane so that’s why there are
differences.

In the Arahant’s garden of Visuddhidhamma whatever kircharacteristics they had will be
on display there; depending on the individual and what pleayted. If there was not a lot
there, then that’s all there will be in the gardemaféver style they planted will be exhibited
in their garden.

*The quote in full is “Sufifiato LokaAvekkhassu Moghaja Sad Sato” which translates as, “O Mogharaja,
you should look on the world with mindfulness and seelie@rsy void.” This is to be found in the Sutta Nipata.
The Void is synonymous with Nibbana, void of self.

16 Benefits from previous lives.
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Those that have achieved Magga Phala &ibkand teach and guide the world are each
different in this way. Do you understand? In these ensiihey are not identical. That is
because these things are incidental adornments. As foy,puUsialready in its natural state.
It doesn’t need to adorn anything.

These things are characteristics and good habits thabkawnebuilt up and sought after.
After attaining to Arahant, they allow you to be taéghin a certain way, excellent in another
and proficient in yet another way. When it happens,isttise way it is. Like this.

As for purity, that’s the same.
Now, all of you should make an effort to understand this. Ok?

This is the practice. | ask that all of you practisenDmgnore your heart, alright. Don't let

the Kilesa walk all over it. If the Buddhist religionjisst an external ornament to your house;
if it is a pattern for decorating the antique china in ymume; if you want Buddhism to be an
external decoration then all you have is excremeatesand urine.

This is all meaningless if your heart is full of thedsid. You must have Dhamma adorn it.

Lately, this is the state of affairs. It makes mdlyesad. I'm calling a spade a spade. These
days, monks are infatuated with titles, providence aodinosing; things that are not the
way of the Teacher, not in the least.

At the time of ordination, the Lord Buddha instructed maanks then chased them off into
the forests and mountains; renouncing everything. Nowsthiee Lord Buddha'’s teaching.
He chased monks off into the forests and mount&uokkhamula Senaganam When
ordination had taken place he had monks go and sit it f a tree in the forest; in the
mountains; seeking caves, rocky overhangs and @ifises conducive to the practice, where
they wouldn't be disturbed; places that supported fhraictise, helping it to be smooth and
proper. They could then put in the effort required and nentere for the rest of their lives.

There! Do you see that? Monks remain fresh and vibraetvhey live like this.

Now, practitioners who follow (this path) can also taure to seize hold of Magga Phala
Nibbana.

So, those monks who want the bones of a pig or thesboiha cow can rush off to the market
to have these bones hung around their neck. These pig@anoboes are the same as their
titles, providence and ingratiation. This is their fadker they ordain they seek fame and
celebrity. They clamber after good fortune and rank. Thest deek out the essence; they
don't seek out the Dhamma as enrichment to their h@de¢y pursue that which is grubby
and sordid. This is the story of crap and pee; the sfagwage. This is the dwelling place
of this sorry world of Sasara which is riddled with Kilesa. That's what it isight.

Anyone who wants to destroy the Kilesa must sweep alalyis but nowadays doing so is
being wound back. Have you noticed that?

When do you see junior monks in Bangkok? There are onlgrsemwinks. They are just
senior lavatories, senior toilets; that’s all therbvieg there. They teach their minions to
accumulate the power and desire for rank and forturey d@aceive their followers in this
way.

The senior ones have the privilege of granting authordyekample, setting a monk’s rank
or promoting a monk. Those that have the power to gitakeraway these positions now use
this like a lure to catch fish. If there was just thelydhe fish wouldn’t bite. There has to be
a lure at the tip of the hook. These monks hand thenaalgputy abbot here, a secretarial
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position there. Have you noticed how they hand therd ©his monk a Phra Kt That
monk a Chao Khun. Chao Khuns of various ranks. All this gbait for the Kilesa’s fish.
Just see for yourself.

From there they beat a path towards Somdet. As théyrter up, the pile of sewage that is
inside a Somdet is equal to the size of a mountain. $hdat is inside these highfalutin
dignitaries. It has been there since they becaméola®@a and now they are full of it.

This is not the Lord Buddha’s Dhamma! This is not whatatght all the beings in the
cosmos on a regular basis. These activities are rmnbia. Instead this is the tale of
parasites; parasites of the most dangerous kind. Thepgélséir own heart that, in the
beginning, had some aspiration towards Dhamma. Theyttunto nothing but faeces and
urine. They allow these things to fill up the heartlunis transformed into sewage. They
make lavatories fill the hearts of monks and novices.

You can go and stay in any monastery and that monasiiéhe a toilet. The monks and
novices will be sewage. They will conduct themselvesdie@ and pee. Each monastery is
only a toilet. Monks and novices will be everywhere bet¢ will be nothing but faeces and
urine throughout. Where could you have anyone go and payéekpiats?

This is not the path of Buddhism.

Right now there is a mutiny going on. Monks are infatuatighl status and fortune that they
are given. They turn their efforts into talking down and rdgstg the Dhamma.

All these things are an imitation. They're crap and pee

The genuine Dhamma, as taught by the Lord Buddha, is puteHplchased after it in the
forests and in the mountains so as to have pure gold drapetlis heart. It is because of this
and nothing else that peace and calmness covered and dahiio&aditu. It is not due to
any heaps of sewage or any good fortune, status or adulatio

Right now, these things are infatuating. Rank and fortumsaught after for the power they
give to those who crave lewd obscenities. They cdmypeavity and wickedness. Should these
people continue to be promoted and put in charge of th&hnod then the Lord Buddha'’s
teaching will be trampled on and they will leave nothinirtoe.

The monks that practise properly and well in the foaesl the mountains are accused of
being weird or crazy. Is there anything like this in thed.Buddha’s Dhamma? No, there
isn’t. The Lord Buddha taught monks to clear off and livehenforest. This being the case,
why do some say it's crazy for monks to dwell in thee&? | mean, how awful is it for
laypeople or monks to say things like that? Just redie¢his yourself.

This is an example of the malevolence of these shanksi They proclaim themselves to be
monks but their conduct gives them away as being crap and pee

The whole world is ablaze. Even the Lord Buddha was singeat's why, instead, He taught
all of his Sivakas and all of his lay supporters to go and live in thestaand in the
mountains in search of peace and tranquillity.

This lot are only after greed and fortune and lots dihiey adorn themselves with lavatories
and are completely sucked in by them.

" Phra Kru and Chao Khun are ecclesiastical titles usgalén after passing certain levels of examination.
They are also “handed out” without the need for the r@tipnonk to have passed the corresponding
examination. There are at least two levels of Chao KAftar this comes the rank of Somdet.
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They think, “Oh, this one is at this level. That onetithat level. I'll bestow on them a rank
and they will immediately fall into line and support rham the big boss with the authority
over the monkhood. ”

The big toilet, more like. Stomping all over the readigi Stomping all over the king.
Stomping on the nation and crushing it to pieces. Thid ieahuse the enormous authority
vested in these high ranking monks belongs in thedayaltm telling you, that's where it
belongs.

At present, they are out big-noting themselves all dwveplace. Who hasn’t seen this?

If you look in the scriptures you'll see that what | ayn line with their principles. It's the
opposite of the others. The Lord Buddha didn’t teachthieen. What he taught was to let go
and become detached; to cast off all those other things.

As for the essential DhammRukkhamula Sena@nam. It teaches how monks should go
about their work. As | have already explained, they khbe persistent and they should
establish Sati properly. Sadhi will make the heart peaceful, away from the Kildss#t push
and pull us about causing turmoil. See, this is it.

To make themselves peaceful they should enter Samatrarbd which is Citta Bivara.
They should head off into the forest and the hills tetsa this. These are the sorts of places
that are conducive to the practice.

This is the real Dhamma, the genuine Dhamma and thenigtre Lord Buddha taught us to
practise it.

Right now they are reeling in the fishing lines becausg want the victims that are caught
on the hooks. They want to hand out various ranks.eltespients, as soon as they are
given these ranks, are already victims. At this sthgédbok is in the prey, they just don't
know it. It’s stuck in their mouth, enough for them todaeight. They have already taken the
bait. Their capture now yanks his hook. The blood spills

With these monks there is only the blood spilling kind,udelg the secretaries, the deputy
abbots, the Phra Krus, the various levels of Chao Kimahthe Somdets. The lot of them are
blood spillers who have touched the Kilesa and been takepthem.

The Lord Buddha swept away these Kilesa but they havechautbis group of blood
spillers. Right now they are promoting themselvesughout Thailand. These monks are
significant. They are the culprits who cause the mosible. They reap destruction by letting
the blood spill; this monk has that rank, that monk hasahthat rank. They are blood
spillers, that’s all they are.

The Kilesas have their hooks stuck in the mouths’ eselmonks and they pull on them.

If you oppose them they will dismiss you. They havet @binuck stuck beneath their nd'Se,
being a secretary or a deputy abbot, etcetera, that geglalislodged. You have to agree
with them; have the hook stuck in your mouth so thabthed spills as with them. Right
now, they're spilling the blood.

Here in Siam what is the significance in having the rhookl study? What is the point of
studying to these various levels; these ranks that ameyeoeDhamma through and through?
| mean, what is the point? Quite apart from the tlaat they are the enemy of Dhamma, there
iS no rhyme or reason to it. This is the tale of thled§, that's what it is.

18 “They think they are a class above you” is the maanin

17



No One Can Replace the Citta

Right now they are building up their reputation. Theyetall over the place. So, this lot go
touring, such as on the ninth day in the Buddha Mdnwwhen they held a rally or some
such thing. What they held was a Great Enemy, of enasmpmportions, made up of the
kind of monks | have been talking about. They were aff&this and Mah that. This was a
massive army, poised to destroy the nation and thearlig will devastate good people
who have wealtH.

This gigantic army is rising up and not for fun. Did you séues? That day, some of them
had weapons. This is them, the ones with the hooks stubkir mouths’. They want to be
big, they want to be grand while having the hook caught in theuth. Consequently, they
are completely off the rails.

So what was the situation at Buddha Monton? What did tlaelyoeat in front of that
monastery? This is them, the ones with a hooks stuttkeir mouths’. This is the rabble that
will destroy the nation, the religion and our greaigkilt is this lot.

Do you recall this yet?

This is alien to our religion. The Lord Buddha swept asidéhia. The behaviour of monks
should be the story of Dhamma, soft, gentle and sWwesttould be Metta and compassion,
that’s all.

Seeking destruction in that way is unheard of in ougicet, with the exception of the army
of Devadatta, which was a parasite, a great danger. Taéeeatroying the nation, the
religion and the king. They are off defending themsetigdg now; spreading their influence
throughout the land.

The text continues for two more pages, however, the translator hashatad these pages
because they refer to the political and social situation as it was irahbat the time of the
desana. While this was important at that time for the Thai people, to nosiThaiuld have
little meaning and could be a distraction from the Dhamma contained inghefrthe
desana. The translator apologizes to any reader that may be offended bysbewi this
text.

This is enough for now. | am weary.

19 Before 1933, Thailand was divided into ten Monton for admatise purposes. The exact location of this
reference is unclear so the translator has retalreedriginal text. It is possible that there is a magrgstalled
Buddha Monton but this is not known to the translator.

%0 Maha is also an ecclesiastical title. It is usually gifterapassing the first level of examinations. Luang Ta
himself was give this title before he met Ajahn Mun amded to the path of Kammathana practice.

L This could be reference to “internal” wealth.
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Glossary

Akaliko
Aloko
Anagami
Anatta

Anicca

Arahant

Arammana

Asubha

Atthana
Avici
Avijja
Bhavara

Bhavanga

Cankama

Citta

Devadatta

Devat

Dhamma

Dhammadhtu

Dhutanga

Dukkha

Ekaggaicitta
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Not bound by time
Light

A Non-returner; one of the four Ariya Sangha; ttege prior to
Arahant
Not self; void of ego; one of the three charactesstif existence

Impermanence; one of the three characteristics sfende

An enlightened being; one who has overcomgaAvij

Sense object, eg sound, odour, taste; the Thaitibe means
feeling, mood or frame of mind

Loathsomeness of the body as a meditatioecwdnd as a
description
Something that is impossible

The name of one of the most frightful hell realms
Ignorance; the first component of Paticcasamdpp
Meditation; mental development

The stream of consciousness; sometimesatexhals sub-
consciousness, however, this is not like the westgrchpdogical
meaning of sub-conscious. In its essence it is stilpbtg disturbed
by sense objects, much like a stone thrown into a still mause
ripples. Sleep and Sanhi are two different ways of entering and
staying in the Bhavanga with quite different results.

Meditating while walking backwards and forwards

The heart (not the physical heart); the seall oiental activities; the
fundamental “knowingness” corrupted by defilement

The cousin of the Lord Buddha who was relpottmei hell realms
because, out of desire to replace the Lord Buddha asatierlof the
Sangha, he caused physical harm to the Lord Buddha by tig@wi
stone at him.

A celestial being inhabiting realms higher in the cosrhasthe
human realm

The teaching of the Lord Buddha; a law; phenonteaaecond of
the Triple Gems
Dhamma element, synonymous with Nib&; non-conditioned
element; the essence of Dhamma

Austerity practices, 13 in all. Monks may praatione or only
some; there is no compulsion to practice any
Suffering; one of the three characteristics adfterce; one of the 4
Noble Truths

The Citta focused on itself.
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Ekaggairammana

Hiri
Jhana
Kama
Kamma

Kammatthana

Kathina

Khandha

Kilesa
Lokadhitu

Magga

Maha
Majjhima
Mara
Maya
Metta

Nama
Nesajji

Neyya

Nibbana

Nimitta

Ottappa
Pacceka-Buddha

Padaparama
Pafifa
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The Citta focused on a single object.
Moral shame
A state of mental absorption

Sensuality; thenceakha-raga - sensuous lustakha-loka — sensuous
world

Wholesome or unwholesome action. In Thai ialiguefers to
unwholesome action only

Literally “working ground”. Mediation subjects and tivactice of
meditation. Often used to refer to the monks of dnedt tradition
who practise meditation

A ceremony at the end of the rains retreat (pavisare the lay
community offers cloth and robes to the monks

Aggregates; the 5 groups — form (corporealitg)inigs, recollection
(perception), mental formations, consciousness

Defilements: Greed, Hatred and Delusion

The world element ie, all the elements in allshberes of existence.
The three spheres of existencamla-loka (the sensual world); rupa-
loka (the fine material world); arupa-loka (the immatesiarid).
Within each world there are a number of differentmsa

Path; a conscious moment unique to each of thetiges of
Enlightenment; the Noble Eightfold Path

Great; a title given to a monk who has passed cegt@minations
Middle, as in the Middle Way

The Evil One

Achieved through the practise of; accomplished viaipeac
Loving kindness

Mind; a collective term for feelings, recollectiomental formations
and consciousness

The sitters practice. The thirteenth Dhutargesterity practices)
where monks avoid the reclining posture.

The third grade of person; trainable

Extinction; freedom from Avijja; the state of Enlighment
A mark or a sign; a mental image; vision

Moral dread

A Buddha enlighten without the benefit\ahdisten to the
Dhamma but who does not go on to teach others; soe®tiaferred
to as a Silent Buddha

The lowest grade of person; hopeless or abteain

Discernment; wisdom
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Pansa

Parikamma

Pariniblana

Pariyatti

Paipatti
Paivedha
Phala

Raga

Rukkhamulasetsam

Rupa
Sadhu

Sakicagami
Sanadhi
Samatha
Samm

Sammuti

Sampajafifia
Sansara
Samudaya
Sandithiko
Sangha

Sankfra

Safni
Sati

Sattaloka
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Three month retreat for monks taken during tine saason

A word repeated in order to help focus concemntrgireparation for
concentration

Full Nibkana; often used to refer to the state of the Lord Buddha
after the extinction of the 5 Khandha

Learning the teachings of the Lord Buddha

Practising the teaching of the Lord Buddha
Penetrating the Dhamma and realizing its goal

Fruit; result; a conscious moment unique to eatttedbur stages of
Enlightenment

Lust; greed
Living at the foot of a tree, a Dhutanga practice.
Form; corporeality; one of the 5 Khandha

A salutation; it is well; a positive acknowledgemdmisat has been
said before

A Once Returner; will have no more than one manadn life
Concentration

Tranquility; the practice of Sathi
Right; perfect

Conventional; the world of supposition where sugpose” that
elements that come together in certain ways are acdqmerson, or a
building etc but the elements themselves make no suich. diaey
are what they are.

Clarity of consciousness

The round of birth, death and re-birth; the wheelfef li

The origin of Dukkha (suffering). The secondeofthur Noble
Truths.
Seen here and now by oneself

The order of monks; the third of the TriplenGe

This term has several meanings depending on contextaMent
formations — one of the 5 Khandhagric formations; conditioned
phenomena

Recollection; memory; perception; one of the five Khend

Mindfulness

The world of sentient beings
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Savaka

Senagnam
Sila
Sotapanna
Swvakkhato
Taco
Tanta
Tathagata
Tipitaka

Ucgatitafifiu
Udagadi
Upadana
Vedara
Vimutti

Vipacitafifiu
Vipassaa
Visuddhi
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A follower of the Lord Buddha. The term is usualkereed for
those followers who have attained any of the 4 stage of
enlightenment

A resting place

Morals; moral precepts

A Stream Enterer; someone who is assured diimgadibbana
Well-expounded

Skin

Craving; the cause of Dukkha;

A term used by the Lord Buddha when referring to Himself

The three baskets; the three division oRak Cannon — Vinaya,
Sutta, Abhidhamma

The highest grade of person; genius
Arising, arisen

Clinging; attachment

Feelings; one of the five Khandha
Deliverance (from suffering)

Code of conduct for monks

Consciousness; one of the five Khandha

The second highest grade of person; intellectual
Insight; insight meditation

Purity; Purification
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