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Preface to the fourth revised and

enlarged Edition
Of the

'"Parables of Rama'

The special feature of the speeches and writings of
Swami Rama Tirtha is that in order to make the
tough, knotty and serious subject of Vedanta easily
understandable by common man, he has taken
recourse to narrating popular stories and suitable
parables where-ever necessary. Religious literature
of practically all the religions abounds in such type
of instructive and interesting parables.

The third edition of ‘Parables’ covered the speeches
and writings as contained in the then I to VIII
volumes. Subsequently, Library edition was brought
out and the said eight volumes were compressed
into three volumes of 'In Woods of God
realization*. The total number of Parables was 171.
In the present edition the references have been
modified and noted at the end of each parable in
accordance with volumes 1 to 3 Library Edition.

Since then, volumes IV and V have also been
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published. These contain generally writings of
Swamiji in "Alif" (Urdu magazine) and speeches
delivered by him in various places in India. Out of
these volumes 65 parables have been taken out and
29 others have been culled out from 'Way to Peace'
(Shanti ka Marg) a lecture delivered at Barabanki in
the year 1905, the English version of the same is not

yet out of press. Thus in all 94 parables have been
added to the book.

The new additions have been put under Part II
whereas the old Edition containing 171 parables has
been classified as Part 1. In all, the number of stories
has been enhanced to 265. Every parable has been
given a suitable name and arranged under
appropriate headings. A few parables however, had
to be repeated in Part I and II as the some were
quoted on different occasions with different points
of view.

The Summary of Morals given at the end of the
previous edition under the Caption 'Bouquet af
Morals' bas been omitted in this Edition to avoid
repetition.

In Part II the morals of each Parable have been
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given in bolder type. A list of publications in English
(up-to-date) has been given at the end of the book.
The Rama Tirtha Pratisthan hopes that readers will
tind the revised Edition as much more useful and
they will not mind the increase in price of the book
which is due to increase in matter, in cost of papet,
printing and other charges.

R. K. Lal

Asst. Secretary
Rama Tirtha Pratisthan, Lucknow
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PREFACE

While going through the Complete Works of Swami
Rama, “In Woods of God Realization™ one is struck
with the vast number of simple stories, so profusely
used by Swami Rama to illustrate the highest
teaching of Vedanta. The most difficult and intricate
problems of philosophy and abstract truths, which
may very well tax the brains of the most intellectual,
are thus made not only simple and easy to
understand but also brought home to us in a
concrete form in such an interesting and attractive
style that even a dullard or a child finds delight and
pleasure in reading them and can easily apply their
truths in daily life and practice.

And yet there are some who cannot at once go in for
the full set of Complete Works owing to financial
difficulty, or are rather not well inclined to go
through a work bearing any such label as Vedanta,
thinking it to be either too abstruse for their
comprehension or to be prejudicial to their own
particular forms of faith or ways of belief. For such
specially, and generally for those who take interest
mostly in light reading only, as of stories and fables,
and are averse to study any subject requiring serious
15
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attention, it is a great pleasure to us that we have
been able to bring out in this cheap and handy
volume a complete and classified collection of all
the illustrations and stones spread throughout the
Complete Works of Swami Rama; for abstract
Truths, otherwise most difficult to comprehend and
to remember are easily understood, kept in mind,
and applied in life, if available in the form of
interesting stories.

To make these Parables still more useful and easier
to remember, they have been numbered and divided
subject-wise, each with an appropriate heading
giving the subject dealt with and a subheading giving
the actual story related. A brief and fitting moral is
also drawn for daily practice and added in bold type
at the end of each story.

Each story is given a number above the heading to
denote its general serial position, a number on the
left of heading denoting its number in the subject
dealt with, a number on the right of the main subject
giving the total number of stories under that subject,
while all the subjects are also alphabetically arranged
and numbered serially in Roman figures. A
reference, as to the Volume of Swami Rama's Works
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of Fifth Edition and its pages from which the story
is taken, is also given at the end of the moral of each
story. The morals of all the stories in the book have
also been collected together and given at the end as
'Bouquet, of Morals'. There are altogether 171
stories with morals, given in 27 chapters. The table
of Contents is also arranged chapter wise, with
headings and subheadings, to serve as an Index for
all the subjects used in the book. Thus the
classification and arrangement is made as complete
as possible.

To give the general public a taste of spiritual food in
the most delicious and wholesome form, easy of
digestion and giving full spiritual vigour and
strength at a nominal cost the present, edition under
the name of 'Parables of Rama' has been brought
out as one more addition to the series of similar
volumes of 'Heart of Rama’ and 'Poems of Rama'

already published.

We are confident that this volume will appeal
equally to the highest cultured as well as the man in
the street, and will not only serve its purpose to give
a foretaste for the study of Rama's Complete Works
but will also create an ardent desite for an
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unprejudiced and unbiased search after Truth, and a
real and earnest longing to live the Higher Life of
Self-realization and Eternal Happiness.

May 23, 1956

Rameshwar Sahai Sinha

Secretary, Rama Tirtha Pratisthan,
Sarnath, Banaras
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OM
What is Practical Vedanta?

Pushing, marching labour and no stagnant Indolence,
Enjoyment of work, as against tedious drudgery,
Peace of mind and no canker of suspicion,
Organisation and no disaggregation,
Appropriate reform and no conservatistic custom,
Solid real feeling, as against flowery talk
The poetry of facts, as against speculative fiction,
The logic of events, as against the authority
of departed authors;
Living realization and no mere dead quotations,
Constitute Practical Vedanta.

Rama
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“Vedanta says that your relations and
connections ought to be an aid to you and not an
obstacle. Everything you meet in this world should
be a stepping stone instead of a stumbling block.
Convert your stumbling block into a stepping one”.

RAMA
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A WORD ABOUT

SHRI RAM TIRTHA
PRATISTHAN

Shti Rama Tirtha Pratisthan was started in the end
of year 1919 by lovers and admirers of Swami Rama
Tirtha in his sacred memory. Its aims and objects
are to publish in different languages particularly the
Writings, Lectures and Life of Swami Rama Tirtha
and generally such other Works, as are allied to his
teachings in decent style and handsome get up,
preserving the purity and originality of the subjects
and sell them at the lowest possible price.

It consists of Patrons, Members and Associates,
who make donations of Rs. 1,000, Rs. 200 and Rs.
25 respectively. The books that it has so far
published in different languages are:-

IN ENGLISH

(1) Complete Works of Rama with Note Books.
(2) Note Books, eleven in all, in 2 volumes
separately.
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(3)
()
(5)
O

Heart of Rama.

Poems of Rama.

Parables of Rama-

Life sketch of Rama with an essay on
Mathematics,

IN HINDI

M

(2)
(3)

()
(%)
6)
)

Shri Rama Tirtha Granthawali in 16 parts,
containing all the writings and teachings of
Swami Rama.

Rama Varsha, complete (songs and poems).
An exhaustive commentary on Bhagvat Gita
in 3 volumes.

Vedanuvachan.

Atma-sakshatkar-ki kasauti.

Bhagvat Gyan ke Vichtra Rahasya.

Jagjit Pragya.

Full particulars about the work of the Pratisthan and
its publications can be known from the Rules of the
Pratisthan, and the Catalogue which are available
trom-

The Manager, Shri Rama Tirtha Pratisthan,
14, Marwari Gali Lucknow
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PART 1
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AMBITION
1. The Case of Ambition (Shahjahan in Prison)

In India the Emperor, Shahjahan, was put into
prison by his son Aurangzeb. He was put into
prison because his son wanted to possess the whole
kingdom. The son put his father into prison so that
he might satisty his hunger after lucre. At one time
the father wrote to his own son to send him some
students so that he might amuse himself by teaching
them something. Then the son said, "Will you hear
this fellow, my father? He has been ruling over the
kingdom for so many years and even now he cannot
give up his old habit of ruling. He still wants to rule
over students, he wants somebody to rule over. He
cannot give up his old it habits."

So it 1s. How can we give up our old habits? The old
habits cling to us. We cannot shake it off. The real
Self of yours, the emperor Shah-e-Jahan (the literal
meaning of the word is, ruler of the whole world,
and so the name of that Emperor Shah-e-Jahan,
means the Emperor of the whole Universe) is the
Emperor of the Universe. Now, you have put the
Emperor into a prison, into the black-hole of your
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body, into the quarantine of your little self. How can
that real Self, that Emperor of the Universe, forget
his old habits? How can he give up his nature?
Nobody is capable of shaking off his own nature.
Nobody can jump out of his own nature. So the
Atman, the True Self, the real Reality in you,—how
can that give up its nature? You have confined that
in prison, but even in the prison it wants to possess
the whole world, because it has been possessing the
whole; it cannot give up its old habits. If you wish
this ambitious spirit, the avarice should be shaken
off, if you desire that the people in this world should
give up this ambitious nature, could you preach to
them to give it up? Impossible!

MORAL:—Pecople are ambitious because they
cannot go against the all possessing nature of the
soul or true self

Vol. 1 (87-88)
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2. The Cause of Greed (The Snares of 99)

A man with his wife used to live very happily in their
small hut. Very happy they were.

The man used to work all day long and get a pittance
to make the two ends meet. He had no other
worldly ambition, no other desire, no feeling of envy
or hatred, a good honest worker he was. He had a
neighbour who was a very wealthy man. This
wealthy man was always immersed in anxiety, he
was never happy. A Vedantin monk once visited the
houses of the rich man and his poor neighbour, and
told the rich man that the cause of his worry and
anxiety was his possessions. His possessions
possessed him and kept him down, his mind
wandering from this object to that. The monk
pointing to the poor neighbour said "Look at him,
he owns nothing, but on his face you find the bloom
of happiness, and you find his muscles so strong and
his arms so well built. He goes about in such a
happy, cheerful, jolly mood, humming tunes of joy."
This happiness the rich man could never enjoy. He
had his property fashioned and moulded in the way
other people liked it. Then the rich man wanted to
test the truth of the monk's remarks. According to
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the advice of the monk, the rich man stealthily threw
into the house of the poor man Rs. 99. The next day
they saw that no fire was lit in the house of the poor
man. In the house of the poor man there used to be
a good fire and they used to cook certain things
purchased with the money earned by dint of the
poor man's labour. That night they found no fire in
the house, they did not cook anything;, they starved
that night. The next morning the monk taking the
rich man with him went to the poor man and
enquired as to the cause of his not lighting fire in his
house. The poor man could make no excuse in the
presence of the monk; he had to tell the truth. He
said that before that he used to earn a few annas,
and with those few annas they used to purchase
some flour and vegetables, and cook and eat them
but on that day when they lit no fire, they received a
little box containing Rs.99. When they saw these Rs.
99, the idea came into their mind that there was only
one rupee wanting to make them full Rs. 100. Now,
in order to make up that Re. 1, they found that they
might forego food on alternate day, and thus they
might scrape up some annas and in a week or so
would save up Re. 1, and thus they would have Rs.
100. Hence they were to starve. This 1s the secret of
the niggardliness of the rich people.
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The more they get the poorer they become. When
they get Rs. 99, they want more, if they have Rs.
99,000, they want Rs. 1,00,000.

MORAL: The more you get, the more you become
greedy, nigeardly and less happy. Happiness lies not
in accumulation of wealth but in content only.

Vol. 2 (330—331)
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DESIRES
3. The Forecast of Coming Events

(A Lady and a Photographer)

A lady went to a first class photographer to have her
picture taken. The operator put his camera in good
order, using a highly sensitized plate. When he
examined the negative, he found on the lady's face
indications of small' pox. He was astonished. What
does this mean? Her face is clean, but there are
unmistakable signs of that dreaded disease. After
repeated attempts to secure a picture of the lady
without indications of small-pox on the face, he
gave up in disgust, and asked the lady to call some
other day when conditions were better; he would
succeed in taking a good photograph of her. The
lady went home and after a few hours she got
small-pox. What was the cause? She afterwards
recalled having received a letter from her sister who
was down with the small-pox, and she had wetted
the envelope with her lips and closed it with her
fingers. When the lady opened the letter, she
became infected with the disease, and in due time
became 1ill. The camera detected it by the refined
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materials used by the photographer, although the
naked eye was deceived and could not see the
small-pox already at work in the skin.

We, so are desires: in fact the small-pox marks seen
in the camera, which have not made their
appearance on the face. Desires are in fact a
guarantee of their fulfillment. Desires are simply the
index of the events which are sure to come to pass.

MORAL: Desires forecast the coming events.
Vol. 1 (179-180)

30



Puralbles of Rama

4. The Secret of Fulfillment of Desires

There was a man, writing a letter to a friend whom
he was pining for and longing to see. He had been
separated from his friend for a long time. The letter
he was writing was a long, long letter and he wrote
page after page. So intent was he on his writing that
he did not stop or look up for a second. About three
quarters of an hour he spent on the letter, not
raising his head during the whole time. When the
letter was finished and signed he raised his head and
lo! His beloved friend stood before him. He jumped
to his feet, and going to his friend embraced him,
expressing his love. Then he remonstrated. "Are
you here?" The friend answered; "I have been here
for more than half-an-hout." Then the man said, "If
you have been here so long why did you not tell
me?" The friend said, "You were too busy, I did not
like to interfere with your work." So it is, so it is.
Your desires are like writing the letter. You are
craving, willing and washing, hungering, thirsting,
worrying, all this is writing the letter, and you go on
writing. He whom you are addressing the letter, the
objects that you desire are according to the secret
Law of Karma, already before you. But why do you
not feel them, find them before you? Because you
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desire, you are writing the letter. That is the reason.

The very moment you cease desiring, you give up
writing the letter, you will find all the desired objects
before you.

MORAL: Desires are fulfilled the moment you
cease desiring.

Vol.1. (180-181)
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5. The Result of Begging

(The Prime Minister and Lakshmi)

There was a prime minister of a king who
underwent all the ascetic practices, which are
necessary, to see the Goddess of Fortune in flesh
and blood before him. Well, he practised all those
mantrams, incantations and charms. A million times
he repeated sacred mantrams that were calculated to
make him realise the presence of goddess Lakshmi.
She did not appear. Three million times he
underwent all the ascetic practices; still the goddess
was not visible.

He lost all faith in these things and renounced
everything in the world, took up Sannyasa (monk
life) and became a monk. The very moment that he
embraced Sannyasa (monk life) and left the palace
and retired into the forests he found the goddess
before him. He cried, 'Go away, goddess, why are
you here now? I want you no more I am a monk.
What has a monk to do with luxury, with riches,
with wealth and worldly enjoyments? When I
wanted you, you came not; now that I do not desire
you, you came before me." The goddess replied,
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"You yourself stood in the way. So long as you
desired, you were asserting duality, you were making
a beggar of yourself, and that kind of being can have
nothing. The moment you rise above desires and
spurn them, you are a god, and to gods belongs the
glory." That is the secret.

MORAL: Rise above desires and they are fulfilled;

beg and their fulfillment recedes further from you.
Vol. 1 (181-182)

34



Puralbles of Rama

6. Purifying the mind

(Krishna's dance on the heads of the Dragon)

There is beautiful story in the Puranas. It speaks of
Krishna jumping into the river Jumna while his
tather, mother, friends and relatives stood by, struck
dumb with amazement. In their very presence he
jumped into the torrent. They thought that he
was gone, that he would never rise again. The story
says that he went to the bottom of the river and
there was a thousand-headed dragon. Krishna began
to blow his flute, he began to play the man tram
OM, he began to kick down the heads of the
dragon, he began to crush down the heads of the
dragon one by one, but as he crushed the many
heads of the dragon one by one, other heads sprang
up and thus it was very hard for him. Krishna went
on jumping and dancing upon the crested head of
the dragon: he went on playing the man-tram on his
flute, he went on chanting his man tram and still
jumping and crushing down 'the heads of the
dragon. In half-an-hour the dragon was dead; with
the charming note of the flute and the crushing of
the dragon by his heels, the dragon was dead. The

waters of the river were turned to blood and the
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blood of the dragon mixed with the water of the
river. All the wives of the dragon came up to pay
homage to Krishna, they wanted to drink the nectar
of his sweet presence. Krishna came up from the
river, the amazed relatives and friends were beside
themselves, their joy knew no bounds, so happy
were they to find their beloved Krishna, their
beloved one, in their midst again. This story has a
double meaning. It is an object lesson, so to say, for
those who want to gain an insight of reality into
their own Divinity.

That lake or river represents the mind or rather the
lake of the mind, and whoever wants to become
Krishna (the word Krishna means or stands for
Deity, God), whoever wants to regain the paradise
lost, he has to enter deep into the lake of his own
mind, to dive deep into himself. He has to plunge
deep into his own nature, reaching the bottom he
has to fight; the venomous dragon,, the poisonous:
snake of passion, desire, the venomous dragon of
the worldly mind. He has to crush it down, he has to
destroy its crests he has to kick down its many
heads, he has to charm and destroy it. He must
make clear the lake of his mind; he must clear his
mind this way. The process is the same as that
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tollowed by Krishna. He is to take up his flute and
play the man-tram OM through it. He has to sing
that divine, blessed song through it.

What is this flute? It is simply a symbol for you.
Look at the flute. Indian poets attach great
importance to it. What great deed was it that the
flute performed, that it was raised to such a dignity?
By virtue of what great Karma was it elevated to
such a position? Why was it that Krishna who was
the object of worship, who was loved by mighty
monarchs, who was worshipped by thousands of
fairy maidens in broad India; how was it that
Krishna, the beloved-one, the powerful one, the
love personified, that Krishna who did not
condescend to look at kings or monarchs, why gave
he this flute kisses? What raised it to such a.
position? The flute's answer was, "I have one virtue,
one good point I have. I have made myself void of
all matter." The flute is empty from head to foot, "I
emptied myself of non-self." Just so applying, the
flute to the lips means purifying; the heart,: turning
the mind unto God - throwing every things at the
teet of God, the beloved one. Just give up from
your heart of hearts. Give up all claims upon the
body, give up all selfishness, all selfish connections,
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all thoughts of mine and thine - rise above it.
Wooing God, wooing Him as no wotldly lover woes
his lady love; hungering and thirsting after the
realization of the true Self, just as a man of the world
hungers and thirsts for what he has not had for a
long time; hungering and thirsting for the Divine;
yearning for the Truth; craving after a taste of the
supreme reality of Self, putting yourself in that state
of mind is applying the flute to the lips. In this state
of mind, in this peace of mind, with such a pure soul
begin to chant the man tram OM; begin to sing the
sacred syllable OM. This is putting the breath of
music into the flute. Make your whole life a flute.
Make your whole body a flute. Empty it of
selfishness and. fill it with divine breath.

Chant OM and while doing it begin that search
within the lake of your mind. Search out the
poisonous snake with its many tongues. These
heads, tongues, and fangs of the poisonous snake
are the innumerable wants, the worldly tendencies
and the selfish propensities. Crush them one by one,
trample them under your feet, single them out,

overcome them and destroy them while singing the
syllable OM.

38



Puralbles of Rama

Build up a character, make firm resolutions, make
strong determinations and take solemn vows so that
when you came out of the lake or river of the mind,
you may not find the waters poisoned:; so that the
waters will not; poison those who drink from them.
Come out of the lake having purified it altogether.
Let people differ from you, let them subject you to
all sorts of difficulties, let them revile you, but
despite their favours and frowns, their threats and
promises from the lake of your mind, there should
tlow nothing but divine, infinitely pure, fresh water.
Nectar should flow out of you so that it may
become as impossible for you to think evil as for the
pure fresh spring to poison those who drink from it.
Purity the heart, sing the syllable OM, pick out all
points of weakness, and eradicate them. Come out
victorious having formed a beautiful character.
When the dragon of passion is destroyed, you will
find the objects of desire worshipping you, just as

the wives of the dragon under the river paid homage
unto Krishna after he had killed the snake.

MORAL: Mind can be purified by killing, one by

one, all selfish desires or wants, and singing the

syllable OM. Vol. 2 (21-23)

39



Puralbles of Rama

7. Diffusion of Good Spontaneously

(The Holy Shadow)

Long, long ago, there lived a saint so good that the
astonished angels came down from the Heaven to
see how a mortal could be so godly. He simply went
about his daily life, diffusing virtue, as the star
diffuses light and the flower perfume, without even
being aware of it.

Two words summed up his day:—he gave, he
torgave. Yet these words never fell from his lips.
They were expressed in his ready smile, his
kindness, forbearance, and charity.

The angels said to God: "O Lotd, grant him the gift
of miracles."

God replied: "I consent; ask what he wishes."

So they said to the saint: "Should you like the touch
of your hands to heal the sick?"

"No," answered the saint, "I would like rather God
should do that."
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"Should you like to convert guilty souls and bring
back wandering hearts to the right path?"

"No: that is the mission of angels. I pray, I do not
convert,"

"Should you like to become a model of patience
attracting men by the lustre of your virtues, and thus

glorifying God?"

"No" replied the saint, "if men should be attracted
to me, they would become estranged from God.
The Lord has other means of glorifying himself."

“What do you desire then?” cried the angels.

“What can I wish for?” asked the saint smiling,
"That God gives me His grace; with that, should I
not have everything?"

But the angels wished: "You must ask for a miracle,
or one will be forced upon you."

"Very well", said the saint, "that I may do a great
deal of good without ever knowing it."
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The angels were greatly perplexed. They took
counsel together and resolved upon the following
plan: Every time the saint's should fall behind him,
or at either side, so that he could not see it, it should
have the power to cure disease, soothe pain, and
comfort sorrow. And so it came to pass: when the
saint walked along, his shadow, thrown on the
ground on either-side or behind him, made arid
paths green, caused withered plants to bloom, give
clear water to dried up brooks, fresh colour to pale
little children, and joy to unhappy mothers.

But the saint simply went about his daily life,
diffusing virtue as the star diffuses light and the
flower perfume, without even being aware of it. And
the people respecting his humility, followed him
silently, never speaking to him about his miracles.

Little by little, they came even to forget his name,
and called him only “The Holy Shadow™.

MORAL: One who rises above all desires is always
diffusing good as spontaneously and naturally as a
flower gives perfume, or a star diffuses light,
without even being aware of it.

Vol. 2 (301-302)
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8. The Real Poverty

(King, the Poorest Man)
A monk had some copper pic:es1 and was about to
give them away to some boys. Many poor people
came to him to get them, but he would not give
them. Finally, there came before the monk a king
seated on an elephant. The monk threw the copper
pices into the howdah on the top of the elephant
where the king was seated. The king was astonished
at this unexpected act of the monk. The monk said
the money was for him, the poorest man. The king
enquired how he could be the poorest man. The
monk said he was the poorest man, because of his
possessions and of his continual hunger and thirst
tor more kingdoms. Hence he was the poorest man.

MORAL: The real poverty does not consist in want
of riches but in an unsatiated want or greed for more

and more. Vol. II. (233)
9. The Law of Karma

(A Poet Who Feigned Blindness)

! An Indian coin out of circulation
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There was a Mohammedan poet in India, a very
good man, rather a very clever and witty man. He
was living at the court of one of the native princes,
who was highly interested in him. One night the
native prince kept him long in his company, and this
poet amused the prince with all sorts of poems,
witty stories, and most amusing tales. The prince
went to bed very late. He was amused by the witty
poet to such a degree that he forgot all about his
sleep. The queen asked the prince what was the
cause of his delay, of his unusual delay in retiring to
his room. The prince replied "Oh, we had a
wonderful man with us this evening; he was so
good, so splendid, so witty and amusing." Then the
queen enquired more about him, and her curiosity
made the king expatiate upon the capability and
attainment of the poet to such a degree that they had
to sit until a late hour, so that it was near dawn when
they retired. Now the curiosity of the queen being
excited to the highest pitch, she asked the prince to
bring this witty poet before her some day. Well, the
next day this witty poet was brought before the
queen.
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This poet was brought by the king into the harem?,
the private apartments of the ladies. There he sang
his poems and recited his stories; the ladies were
highly amused. Then the poet gave out that he was
blind, he was suffering from a disease of the eyes;
but he was not blind in reality. Now the wicked
intention of this poet was to be allowed to live in the
private apartments of the ladies, so that they might
not mistrust him, and the ladies thinking him to be
blind might be free in their walks, and talks, in going
from room to room and might not keep any veils on
their countenances when passing by him. Now
believing him to be blind, the prince allowed him to
remain in the apartments of the ladies. But truth
cannot be concealed. It will be out one day.

"Truth crushed to earth shall rise again. The eternal
years of God are hers."

One day this poet asked one of the maid servants to
bring something to him.

? In India females live in separate apartments, the
harem, and do not mix much with males, with
gentlemen. They live apart: especially Mohammedan
women, not Hindus, wear heavy veils and they do not
let anybody see them excepting their husbands or those

who are very pure, noble and pious.
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This poet, when he got an honourable position in
the house of the prince, thought it beneath his
dignity to leave his seat and bring a chair to where he
wanted it. So he ordered one of the maid-servants to
do it, -but she replied harshly, bluntly that she was
very busy, she had no leisure, she could not spare
the time. After that there appeared another servant,
and he beckoned to her to come forward to him and
asked her to move the chair, but she said that there
was no chair in the room. He said "Bring that basin
of water to me" She said, "There is none this in
room; I will go into the other room and bring it to
you." He said "Bring it, there is one in the room, do
you not see it? There it is." In his anxiety to get the
thing done, he forgot himself. That is what happens.
This is how Truth plays a joke with liars. This is the
Law of Nature. When this poet said, "Here it is, do
you not see it?" the maid at once, instead of doing
that job for him, ran straight to the queen and
divulged the secret, and said, "Lo, the man is not
blind, he 1s a wicked man, he ought to be turned out
of the house."

He was turned out of the house; but about three
days after he was turned out of the house of the
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prince, he became actually blind. How is that?
Why?

The Law of Karma comes and tells you that the man
becomes blind by his own will. He is the master of
his own destiny. Blindness 1s brought on himself by
his own self, nobody else makes him blind: his own
desires, his own cravings make him blind.
Afterwards when blindness comes he begins to
weep and cry, he begins to gnash his teeth and bite
his lips and beat his breast.

MORAL: Everybody reaps the fruit of his own

desires. This is the L.aw of Karma.
Vol. 3 (67-68)
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10. The Consequences of Desires

(The Man Who Invited Death)

There was a man carrying a heavy weight upon his
shoulders; he was old, weak, and feverish, and lived
in a hot country, India. He sat down under the shade
of a tree and threw off his burden from his
shoulders and rested a while, and cried, "Oh Death!
Death!! Death!!l come, Oh Death! Relieve me, relive
me." The story says that there appeared the God of
Death unto him on the spot, when he looked at
Him, he was astonished, he was surprised. He
trembled, what is that hideous figure, that
monstrous something? He asked the God of Death,
"Who are you"? The God of Death said, "I am he
whom you called; you have called me just now and I
have come to satisfy your wish." Then the old man
began to v tremble and said, "I did not call you to
put me to death, I called you simply to help, me to
lift this burden and put it on my shoulders."

That is what the people do. All your,, difficulties, all
your troubles and sorrows, what are called sorrows,
are brought about by your own self; you are the
master of your own destiny, but when the thing
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comes, you begin to cry and weep; you invite Death,
and when Death comes, you begin to cry. But that
cannot be. When once you bid the highest price in
an auction, you will have to take the thing. When
you make the horse run, the carriage follows the
horse. So when once you desire, you will have to
take the consequences.

MORAL: Troubles and sorrows are the inevitable

consequences of your desires.

Vol. 3 (69-70)
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11. The Result of Conflicting Desires

(A Professor in a Sectarian College)

There was a bright young man working as a
professor in one of the sectarian colleges in India. In
one of the public meetings he declared his life to be
given to that cause, he dedicated himself to that
cause. He worked there most zealously for a time
and then his opinion changed, his thoughts
expanded his mind broadened, his views enlarged
and he could no longer work with these sectarians,
and these sectarians could not sympathise with him
in their heart of hearts, yet he had to pull on with
them, because he had committed himself, because
he had bound himself to their cause; there was no
escape for this young man. His heart was
somewhere and his body was somewhere else, the
heart and the body were disunited. This could not
be. This could not go on. The man died; he could
not change the circumstances by any other means
but death; by death were the -circumstances

changed.

You are the master of your circumstances; you are
the master of your destiny. But how is it that people
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are made miserable? How is it that difficulties are
brought about? By the conflict of desires. You have
one kind of desires which want you to do this kind
of act, and then you have other desires which want
you to do differently. Here are conflicting desires
which cannot go together. What happens? Both
must be fulfilled. While one is being fulfilled, the
other suffers and you are in pain. While the other
one 1s being fulfilled, the first one suffers and you
are in pain. This is how people bring about suffering
on themselves.

MORAL:  Conflicting  desires bring about
difficulties, .sorrows, and misery.

Vol. 3 (70-71)
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12. The Result of Discordant Desires

(A Man with Two Wives)

A man in India had two wives. Hindus generally do
not believe in polygamy, but the Mohammedans do.
It was a Mohammedan who had two wives. One of
the wives used to live upstairs and the other on the
lower storey. One day a thief broke into the house.
He wanted to steal away all the property, but the
members of the house were wide awake and the
thief could not get an opportunity of stealing
anything. Near dawn the members of the house saw
the thief, and they caught him and took him before a
Magistrate, or to the police magistrate. There was
nothing stolen, yet the thief had broken into the
house. That was a crime. The Magistrate put some
cross questions to the thief, who at once admitted
that he had broken into the house with the intention
of stealing something The Magistrate was going to
inflict some punishment upon him. The man said,
"Sir, you may do whatever you please, you may
throw me into a dungeon, you may cast me before
dogs, you may burn my body, but do not inflict one
punishment upon me." The Magistrate being
astonished asked, "What is that?" The man said,
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"Never make me the husband of two wives. Never
inflict this punishment upon me." Why is that? Then
the thief began to explain how he was caught, how
he had no opportunity to steal anything. He said
that all night long this master of the house had to
stand upon the stairs because one wife was pulling
him up-stairs and the other was dragging him
down-stairs. The hair of his head were pulled out
and the stockings on his feet were torn off; he was
shivering with cold all night long, and thus it was
that I was caught, that I had no opportunity to steal
anything.

So it is, all your sufferings come through your
conflicting desires, and your desires are not in
harmony, but are at war with each other, and you
know a house divided against itself must fall. If you
have singleness of aim and unity of purpose, you
will have no trouble, you will have no suffering, but
if there is conflict and discord, you must suffer.

MORAL: Discordant desires produce suffering and
pain; hence harmony in desires is essential for peace

and happiness.
Vol. 3 (71-72)
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FAITH
13. God versus Man

(A Stranger in Vedantin's House)

A man came into the house of a Vedantin one day
and occupied the vacant seat of honour in the
absence of the master of the house. When the
master of the house was coming back into the room,
that intruder put this question. "O Vedantin let me
know what God is, and what man is." Well, the sage
did not directly answer the question. He simply
called his servants and began to talk loud and use
harsh language, telling them to turn him out of the
house. This peculiar language did the really wise
man use. When such unexpected language was
employed, the intruder got frightened; he became
nervous and left the seat of honour. The wise man
occupied the same then calmly, serenely told him,
"Here (pointing to himself) is God and there
(pointing to the intruder) is man. Had you not been
trightened, had you kept your place, had you
preserved your balance, had you not been put out of
countenance, then you were also God. But the very
tact of your trembling, quivering, and losing faith in
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your Godhead makes you a poor vermin."

Think yourself to be Divinity, have a living faith in
your Divinity, and nothing can harm you, nobody
can injure you.

So long as you go on relying and depending upon
outside powers, failure will be the result. Trusting
upon the God within, put the body in action and
success 1s assured.

MORAL: You are God when you have a living faith
in your Divinity; you are man when you depend
upon outside powers.

Vol. 1 (148-149)
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14. Right Belief

(Two Men in the Niagara)

Two men were being carried down by the swift
current of the Niagara. One of them found a big log
and caught hold of it with the desire to be saved; the
other man found a tiny rope, thrown down for their
rescue by the people on the bank. Happily he caught
hold of this rope, which was not heavy like the log
of wood, and though the rope was apparently very
wavering and frail, he was saved; but the man who
caught hold of the big log of wood was carried off
with the log by the rapid current into the yawning
grave of surging waters beneath the roaring Falls.

Similarly, you trust in these outward names, fame
riches3 wealth, land, and prosperity. These seem to
be big like the log of wood, but the saving principle
they are not. The saving principle is like the fine
thread. It 1s not material, you cannot feel and handle
it, you cannot touch it; the subtle principle, the
subtle truth 1s very fine, that is the rope which will
save you. All these worldly things on which you
depend will simply work your ruin and throw you
into a deep abyss of hopelessness, anxiety and pain.
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Beware, beware. Have a stronghold of the Truth.
Believe more in the Truth than in outside objects.
The law of nature is that whenever a man believes
practically in the outside objects and wealth, he must
tail. That is the law. Trust in the Divinity and you are
safe.

MORAL: Trust in Divinity and not in outside

objects is the right belief.
Vol. 1 (149-150)
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15. Cure of False Imagination

(Child and the Ghost)

There was once a mother, not a good sensible
mother, who made her child believe that the room
adjoining the parlour was haunted by a ghost,
terrible monster, something hideous. The child
became very much terrified and was afraid to step
into that room. . One evening the father returned
from his office and asked the boy to go into the
adjoining room and bring him something that he
wanted at that time. The child was afraid, he did not
dare to enter the dark room, and he ran to his father
and said, "O papa, I won't go into that room, for
there is a terrible big monster, a ghost, and I am
afraid". The father did not like it, and said "No, no,
dear boy, there is no monster there; there is nothing
to hurt you in that room, so please go and bring me
what I asked;" but the child would not budge. The
tather was very wise and so he thought of a remedy,
a cure for this disease, this superstition which the
child had contracted. The father called the servant
to him and whispered something into his ears. The
servant left the room where the father was, and by a
back door entered the adjoining room,' the
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supposed haunted room. He took one of the
pillows, and over one corner of it he placed black
cloth and projected one of the corners of the pillow,
which was covered with the black cloth, through a
hole in one of the windows of the room; he stuffed
it out, and fixed it so that it looked hideous. The
attention of the child was drawn to that and the
child looked and saw something strange and
terrible-looking. 'The father said, "That looks like
an ear. (pointing to one corner of the pillow which
was sticking out) and the imagination of the child,
which was very active, at once made out that it was
the ear of the supposed ghost, and cried, "O papa,
that is the ear of the monster, did I not tell you that
this house is haunted, now we know it is true." The
father said, "Dear boy, you are right, but be brave
and strong; get hold of this stick and we will destroy
the ghost". You know, boys are very heroic, they
can dare anything, they have great courage and so
getting his father's beautiful cane, the boy stuck a
hard blow, a noise was heard and there was heard a
tiny cry, and the servant in the dark room then drew
the supposed ear of the monster back into the
room. That pleased the boy and with courage he
cried that he was getting the better of the monster.
The father cheered him up, puffed him up, praised
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him and said, "O may dear boy you are so brave, you
are a hero." But while talking to the child there
appeared the two ears of the monster in the crack or
opening between the doors of the room. The child
was urged on and he ran towards the monster and
dealt blow upon the head of the supposed monster.
He beat it and beat it repeatedly, and cries were
heard from within and the father said. "Hear, child,
the monster is crying in anguish, you have
conquered, you have conquered." The child went on
beating the supposed monster, and the father pulled
out that pillow. The father cried, "O brave boy, you
have beaten the monster into a pillow, you have
converted him into a pillow." The child was satisfied
that this was a fact; the monster, the ghost, the
superstition was gone, and the child became brave
and jumped and danced with joy and went about
singing and then he went into the room and brought
what the father wanted.

Vedanta says, in this case of the haunted room the
real ghost was not driven out by the beating of the
pillow by the child, the real cause of the driving out
of the monster was not the beating of the pillow, it
was the evolution of the Faith in the child that there
was no ghost in the room. The child was made to
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believe there was no ghost, and there was no ghost;
the ghost had come into the room through the
imagination of the child. The ghost was in reality
never there, it was this false imagination which put
the ghost in the room, and this false imagination it
was that must be cured.

MORAL: False imagination can be cured by the

practice of another imagination leading to Truth.

Vol. 1 (196-198)
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16. Faith versus Creed

(Crusades and the Lance)

In the Crusades during which so much blood was
shed, war and struggle were brought on by the
Christians in Judea. In one of the skirmishes, the
Christians were beaten and repulsed. One of the
fanatics in the Christian armies, who wanted to win
fame for himself, gave out that he had a vision in
which an angel had revealed himself and had told
him about a certain lance which had once touched
the body of Christ,, and which was buried under his
teet, and by finding the lance the Christians would
be led to victory. The people took up the story and
passed it on until it appeared to the entire army, and
all the people without giving any thought as to the
truthfulness or falsity of the story, began to dig and
dig, but could not find the lance; they dug from early
morn till late at night, but still no lance was found.
They became very much discouraged and were
about to give up the search when all of a sudden the
same fellow began to cry out at the top of his voice
that he had found the spot. All went with him to the
place where he said the lance was to be found, and
they found the lance. It was old and rotten, it was
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eaten up by ants and worms, and he said, "Here is a
lance, corroded by the earth, a lance which must
have touched the body of Christ;" and he held it up
where everybody might see it. The Christians
jumped around it with joy, their happiness knew no
bounds. Being inspired with the finding of the lance
covered with earth, being filled with energy and
strength, all attacked the enemies again and came
out victorious. Afterwards when the Christians
came back to Europe, all believed that it was the
virtue of the lance which had brought them victory,
but after a while this same man who had told the
tirst story fell sick, and was at the point of death. He
confessed to the priest who came to bless him, and
told him that the lance story was a fraud. He said the
lance in reality belonged to his great grandfather,
who was also in the army. The lance had been
wrapped in rags and kept in the house since his
great-grandfather's death. It had been used not only
by his great grandfather but had been handed down
to him from his ancestors. Now when the Christians
were going to Jerusalem, he said he took this lance
with him, wrapped up as it was, but on the field he
found it worthless, and when fleeing, the idea came
that he might as will be popular, he might as well
win a name for himself. So he gave out the story
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about the lance, and when the people were digging
on the opposite side from him, he took the lance
and threw it into the ditch, and when they came
there and began to dig, they found it.

No virtue belonged to the lance, but the virtue lay in
the enthusiasm and perfect Faith of the people. The
victory was due not to the lance but to the power
within the people; the people, they said,
manufactured spiritual force within them, and that
Living Faith of the people brought victory, and not
the lance. Similarly, Vedanta says, "O Christians, O
Mohammedans, O Vaishnavas, O ye different sects
of the whole world, if you think you are being saved
through the name of Christ or Buddha or Krishna
or any other saint, remember, the real virtue does
not lie in the Christ, or the Buddha, or the Krishna,
or anybody; the real virtue lies in your own Self."

MORAL: It 1s Living Faith which saves and not

creed.

Vol. 1 (201-202)
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17. Wonders of True Faith

(The Milkmaid's Faith)

At one time a great Pandit, a great sage was reading
out the sacred texts to some people. It so happened
that the village milk-maids passed by the Pandit or
sage who was reading out the sacred texts to the
people. The maids heard from the lips of the sage
these words, "The sacred name of God, the Holy
Being, is the great ship which makes us cross the
ocean, as if the ocean were simply a small pool."
Nothing at all. A statement of that kind they heard.
These maids took that statement literally. They put
implicit faith in that saying. They had to cross the
river every day to sell their milk. Milk-maids they
were. They reflected in their minds. It is a sacred
text, it cannot be wrong, it must be right. They said,
"Why should we give a four anna piece to the
boat-man every day? Why not cross the river by
taking the holy name of God and chanting OM?
Why should we pay four annas every day?" Their
faith was strong as adamant. The next day they
came and simply chanted OM, paid nothing to the
boat-man, they began to wade the river, they
crossed the river and were not drowned. Day after
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day they began to cross the river, they paid no
money to the boatman. After about a month or so
they felt very grateful to the teacher who had recited
the texts which saved their annas, saved their
money. They asked the sage to be kind enough to
dine at their house. Well, the request was granted
the sage had to go to their house on the appointed
day. One of those maids came to fetch him. While
this maid was conducting the sage to their village,
they came to the river, and there in a trice the maid
went up to the opposite shore and the sage
remained on the other bank, could not follow her.
In a short while the maid came back and asked the
reason of his delay. He said that he was waiting for
the boatman. The boatman ought to take him to
the opposite shore. The maid replied "Sir, we are
so thankful to you. You have been so kind as to save
us full one rupee, and not only this one rupee but all
our lifelong we shall spend no money to pay the
boatman. Why don't you yourself save the money
and come to the opposite bank with us? We go to
the opposite bank uninjured, unharmed through
your advice and teaching. You yourself also can go
to the opposite shore." The sage asked what piece
of advice was it that saved their money. The maid
reminded him of the text he once gave. That God's
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name was a ship that carried us across the ocean of
this world. He said, alright, alright, he too must
practise it. There were other companions. There
was a long, long rope. He fastened that rope to his
waist and asked companions to keep the remaining
part of the rope to themselves, and said he would
jump into the river, he would launch into the river
and take the name of God and would venture to
cross the river on faith, but if they felt that he was
being drowned, they should draw him back. The
sage jumped into the river, went on for a few steps
and was found to be drowning. They drew him out.
So just mark. The kind of faith, that Pandit had,
this faith which gives credence to it, this is not the
saving principle. This is the crookedness in your
hearts. When you begin to chant OM or when you
begin to take the name of God, and say "I am health,
health, health," there in your heart of hearts you
tremble, in your heart of hearts you have that little
quaking, quivering "I". "If" I sink, draw me out, you
have that small faltering "if"" in your mind, there is
no conviction on faith. This is a fact that all
differences, all the circumstances in this world are
my creation, my doing, nothing else. You are the
Divinity, the Lord of lords you are; feel that. Realize
in this moment.
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MORAL.: Faith full of conviction and devoid of the
least doubt is true faith and works wonders.

Vol. 2 (123-125)
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IV. GOD-CONSCIOUSNESS
18. God-Consciousness.

(The Master State)

To a man who had reached the state of perfect
treedom, there came a disciple who sat at his feet for
a year or so. When the disciple was going to leave
the master, he began to bow down at his feet, to
kneel down before him, to prostrate himself before
him, as the custom in India is. The master smiling
raised him and said: "Dear, you have not yet learnt
all that you could learn. You lack a great many things
yet; stay for some while more." A few days more he
stayed in the holy presence of the master and got
more of inspiration. His heart was converted into
God-consciousness. He was full of Holy Ghost. He
left the presence of the master knowing not whether
disciple or master himself. He went away he was
looking upon the whole universe, the wide world, as
his real self, and the whole universe being his real
self where could he, the Self, go? When the Self fills
and permeates every atom, every molecule, where
can It go? The 1dea of going and coming becomes
meaningless to him.
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You can go from one place to another, if you are not
already at the place where you want to go. Here he
found himself, he found his true Self, the God
within; God everywhere, and how could he think of
going and coming? The idea of going and coming
became absent for him. He was in the state of
self-realization. The going of the body was a sort of
reflex action. He was in himself; no going or coming
for him. Then was the master satisfied. Thus, did the
master test him and prove him of sterling worth.
The disciple paid no respects or thanks to the
master and rested in unity to such a degree that he
rose above all idea of gratitude. Then did the master
know that he had really understood his teachings.

Here is the master-state, where, if you honour the
man, he says you are belittling him. "I am not
confined in this body; I am not this little body
only—I am the wide wotld, I am you, and honour
me in you." Here is the state of a man who sells not
anything to you. Here is the state of a man to whom
honour and disgrace for the body have become
meaningless, both shame and fame are nothing.

MORAL: A man of God-consciousness realises his
omnipresence and oneness with all. Vol. 1 (25-26)
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19. Extraordinary Powers of Realized Being

(Shams Tabrez and his Father)

There was one of the greatest men in the world, an
FEastern saint. Shams Tabrez was his name. This
man was born under peculiar circumstances. It is
related about his father that he was once the poorest
man in the country. That poorest man devoted his
life entirely to God-consciousness. He forgot that
his body was ever born; he entirely forgot that his
personality ever existed in this world. For him the
world had never been a world. He was God, all
Divinity. And just when a man's whole being is
saturated with an idea, from head to foot, every pore
of his body was alive to God-consciousness. It is
related that when he walked, through the streets, the
people heard through the pores of his body this
song "Haq, Analhaq," which means "God, I am
God." The song on his lips was always, "Analhaq,
Analhaq, Divinity I am. Divinity I am." The
ordinary people gathered around him. They wanted
to murder him. They accused him of heresy. Why 1s
he calling himself God? He was Divinity himself, to
him the body was no body, the world was no world.

When the words ‘Analhaq’ escaped his lips, he was
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not even conscious of that. Just as a man snores
when asleep, similarly from his standpoint he was
entirely lost in Divinity, and if those words
‘Analhaq’ escaped his lips, they were like the snoring
of a man who is asleep. But the people wanted to kill
him. What is that to him whom will you kill?  You
will kill the body, but that body from his stand-point
never existed. Kill his body, what pain can it cause
him? It is related that this man's body was placed
upon a cross. You know that putting a body on a
cross is an easy thing, but there they have something
worse than a cross. It was a long iron pole with a
needle-like end, and the heart of the man was placed
exactly on the top of the iron pole, the sharp
pointed end of the iron pole had to press through
the solar plexus. This way was the man put to death
in those days. You see, this is worse than a cross
even! His body was placed upon a cross of that kind
and it is related that while his body was placed there,
this man's face was glowing with glory, and through
every hair of his body the same sweet song was all
the time coming out - "Analhaq, Analhaqg, I am
God, I am God. Divinity I am, Divinity I am." The
body dies; to him it makes no difference. Here when
the man was hanging upon that pointed pole, drops
of blood fell from his body, and the story says that
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those drops of blood were gathered by a young girl.
This young girl who believed the same way as the
saint, this young girl who was of the same thought as
the preacher, drank up this blood, and they say that
she was conceived. It may be true or false, we have
nothing to do with that. According to the Vedanta,
if Christ could be of Immaculate Conception, this
could also be true, because here was a2 man who was
not inferior to Christ, really superior to him in many
respects. This woman gave birth to a boy who
became a sage. From his beginning, from his very
childhood he was all Divinity, even far exceeding his
tather. There is such a great book, a large work
which came from the lips of this hero. This man did
not take up a pen and write it, but it is said that
through him always poetry came out, all that he
spoke was poetry, all that he said was poetry. But
what kind of poetry! Not the doggerel of the
American poets. It was real poetry in the true sense
of the word. It was God-consciousness and nothing
else. It was sublime with divine ideas. Every word
was worth its weight in gold, if it could be weighed
at all.

There is a very remarkable fact related about this
man. At one time there appeared to him some

73



Puralbles of Rama

people who were connected with some show, you
might say, a circus or some other kind of show.
When they performed in the presence of the king,
he was highly pleased with them, and offered them a
thousand mohars (gold coins). Afterwards the king
repented. The king did not think it advisable to give
away a thousand of mohars every night for mere
empty shows and so, in order to get back his
thousand mohars he made a pretence, and asked
those people to appear in the garb of a lion, and thus
if the lion's performance was pleasing to the king, he
might give them something enormous, something
great, otherwise the king would fine them all their
property. These people could not give a lion's
performance; they could not put on the garb or
assume the shape of a lion and please the king.

In India there are people who put on all sorts of
garbs and appear in the shape of some animals and
make themselves appear to all intents and purposes
the animals they play, but they could not assume the
garb of the lion. These people came to this man and
were weeping and crying and shedding tears.

The story that this sage being in tune with the
universe, in harmony with the whole nature, being
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one with each and all, natural sympathy overtook his
heart and all of a sudden he spoke to those people to
be of good cheer because he was to appear as a lion,
and to give the performance of a lion himself. So the
story goes that the next day when the king and his
courtiers were all standing, waiting to see a man
assume the shape and figure of a lion, all of a
sudden, as if by magic, a real lion jumped into the
pit. This lion at once roared and roared, he took up
the child of the king and tore it to pieces. He took
up some other boy and threw it out to the sky. You
see, here was a man who was in reality Divinity and
God. To this man the idea "I am this little puny
body" had become a thing of the past, it had
become absolutely meaningless. He was Divinity
himself, and the God that appeared in the shape of a
lion, the same was he, and he was in 2 moment's
thought a lion. (Just as you think so you become,
and if you have felt and realized your Divinity as
God, all your thoughts and desires are bound to
fructify, to be realized on the spot.) So his man's
thought that he could appear as a lion was
immediately realized, and a lion he was. The show
was over. The sage after killing this boy went away,
because he had not to become a lion and respect this
body or that. He was no respecter of persons. But
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here the king was exasperated, the king and the
courtiers were all rage personified, they wanted to
wreck vengeance upon this man. They came to him
and said, "Sir, sir, please bring this boy to life again.
If you can kill him, you can bring him to life also.
Bring him back to life, just as Christ used to bring to
life the dead, by saying Qutn Bismillah - which
means "Rise in the name of God, glorify God and
walk, be alive, come back to lifel" They asked him
to make that dead boy come to life in the name of
God. The sage laughed and said, "Come back to life
in the name of God,", but the boy did not revive.
The saint said, ""The boy does not come to life in the
name of God." He said again, "Come to life in the
name of God." Still the boy did not come to life.
He said again, "Come to life, get up and walk in the
name of God, the Lord," but the boy did not come
to life. The sage smiled and said "Qum Bizzini."
"Come to life by my order, through my command,
come to life" and the boy came to life. This is the
Truth, "Qum Bizzini," "Come to life in my name,"
and the boy was all right. The boy came to life, but
the people all around him could not bear it. They
said, "Here is man, a heretic. He takes all this credit
to himself. He wants to make himself equal to God.
He ought to be put to death. He ought to be
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murdered, flayed alive." To the sage it meant

nothing. The people understood him not. He is not
calling the body, the little personality, God. He- had
already killed and crucified his flesh. The people
wanted to slay him alive, and the story says that that
man immediately applied his nails to his head, and
just as the skin of animals is torn and separated from
the body, so with his own nails he tore his own skin,
cut it off and threw it away. And there is a fine long
poem written by him on that occasion. The purport
of that song is "O Self, O Self," he is addressing
himself, "to whom the poison of the world is nectar
and O Self, to whom the nectar of the world (that is
to say the sensuous enjoyments) is poison. Here are
people wanting something. The world is nothing
else but a dead carcass (and here dead carcass means
"sensuous enjoyments"), the worldly pleasures are
nothing else but a dead carcass and the people who
run after them are no better than dogs. Here are
these dogs. Give them this flesh to eat.

If for the sake of Truth you have to give up the
body, give it up. This is the last attachment broken.
What to say of giving up worldly attachments, for
the sake of Truth, for the sake of Truth you have to
give up not only worldly attachments, but if there be
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need to give up the body, give it up. This is how
you have to tread the path of Truth.

In order to realize the Truth, to tread the path of
righteousness, give up all attachments; rise above
worldly desires and selfish clinging. If you free
yourself of worldly clinging and selfish desires,
Truth you are this moment.

MORAL: Whatever a Realized Being thinks that he
becomes, and whatever he commands, all nature

obeys.
Vol. 2 (12-17)
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20. Ghost are Bound Souls

(A cave in the Himalayas)

Rama lived at one time in a cave in the Himalayas,
which was noted for being haunted by ghosts. The
people who lived in the neighbouring villages spoke
of several monks having died by remaining inside
that cave for a night. Some of the visitors were said
to have been frightened to swooning. When Rama
expressed a desire to live in that cave, everybody was
amazed. Rama lived in that cave, for several months,
and not a single ghost or shade appeared. It seems
that they all fled. There were snakes and scorpions
inside the cave and tigers outside it. They did not
leave the neighbourhood but never did any harm to
Rama's body.

It is proved by Vedanta that free souls or the
jiwan-muktas never live after death as ghosts; it is
only the slaves of their own phantoms that have to
assume the garb of ghosts or spirits. It is only the
bound souls that are enchained in those shadowy

shapes.

MORAL:—Ghosts are bound souls, hence they
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cannot withstand the presence of a free soul
(jiwan-mukta) and can therefore cause him no harm.

Vol. 2 (44-45)
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21. Subtle body of the Realized Soul
(King Cyrus)

It is related of King Cyrus, the Elder of Persia, that
so long as he lived in this world, he lived solely for
the service and good of the people. When about to
die he stated in his will, "Let not my body be placed
in a magnificent tomb, but let it be hacked into small
bits and distributed piecemeal all over the Persian
Empire to serve as manure."

This is exactly what occurs to the subtle body of the
free man; his subtle body is distributed or diffused
throughout the whole world. So long as he lives, his
benign presence, his holy sight spreads purity and
happiness. At his death, wonderfully is the world
reformed.

MORAL: A Realized soul serves the world white
alive, and after death his subtle body is diffused
throughout the whole world uplifting it
unconsciously.

Vol. 2 (142-143)
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22. Attachment versus Detachment

(Raw and dry Cocoanuts)

There was this question put to a Sage, "How is it
that when Christ was crucified, he did not feel the
cross?" At that time the Sage had some cocoanuts
around him. (In India, people visiting friends or
sages always bring fruits and these cocoanuts had
been brought to the sage). One of the cocoanuts
was raw and the other was dried up. The sage said,
"This cocoanut is raw. Now if I break the shell what
will happen to the kernel?" They said, "The kernel
will be cut or broken also, it will be injured." "Well,"
said the sage, "here is the dried cocoanut, and if 1
break this shell, what will happen to the kernel."
They said, "If the shell of this cocoanut is broken,
the kernel will not be injured, it will be unharmed."
He said, "Why?" They said, "In the dried cocoanut,
the kernel separates itself from the shell, and in the
raw cocoanut the kernel attaches itself to the shell."
Then the sage said, "When Christ was crucified what
was crucified?" They said, "The body." "Well," said
the sage, "here was a man whose body or outer shell
was injured or crucified, but here was a man who
had separated the immutable Self, the true kernel,

82



Puralbles of Rama

from the outer shell; the outside shell was broken
but the inside was intact; so why feel sorry, why
weep or cry over it? In the case of other men, as in
the raw cocoanut, the kernel attaches itself to the
shell and so when the shell or body is disturbed, the
kernel or inside is disturbed or injured also, and that
is the difference."

The weakness or disease in you is this attachment to
the shell, this clinging, this slavery so the shell. Thus
giving up this clinging, this bondage to the shell is
death from the stand-point of worldly men. From
the stand-point of your present vision, that is death,
and unless you suffer this death and detach yourself
from this shell and the concerns of the shell, you
cannot conquer death, you cannot rise above
anguish; misery, or pain. Let the body become as if it
never existed. A man of liberation, a free man, is one
who lives in Divinity, in Godhead, in such a way that
the body was never born.

MORAL: All the miseries, pains and sufferings exist
only so long as there 1s the attachment with the
body; but they cease to exist as soon as detachment

takes place.
Vol. 2 (155-156)
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23. State of death of God-Consciousness

(The death of Rama's son)

At one time there came a man to a meeting where
we all had God consciousness, and on entering he
began to cry and weep and beat his breast; no body
attended to him. He was grieving over the death of
Rama's son, who was related to this man. Well, no
body attended to him, and he sat down, and then he
was asked quietly, calmly, plainly to hush his anxiety
and to console himself; and he said he could not
bear the death of this relation of his (the son of
Rama). None of the audience could weep or cry or
show any signs of disturbance, for there was the
state of God-consciousness; there was that state
where everything in the world was looked at from
the standpoint of God; there was that condition
where the old songs were set to the new music of
Divinity. The words or remarks which escaped the
lips at that time were as follows: "O brother, the fact
that you are a relative, is of the same sort as
somebody coming and saying 'O sir the wind is
blowing', but O fellow, what if the wind does blow,
what is unnatural about is to upset us? Or O sir, the
river is flowing; what if the river flows, it is natural,
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why should it upset us; the river flows that is natural;
there is nothing abnormal or extraordinary about
these statements. Similarly, when you come and say
that your son is dead, there is nothing extraordinary
about it, it is most natural; everyone who is born, is
born to die- When you enter the University, do you
enter to stay but for a short time or to make it your
home all the time; do you get examined and remain
there all your life as a freshmen or sophomore?
When you enter the fresh-man class, it is intended
that you should leave that class one day and go on to
the sophomore, &c.

"When you enter a staircase, it is understood that
ou are not to remain there always, but will leave the

y Vs,

staircase after a short time,

"When you reincarnate, is it not understood that
ou must leave that reincarnation or past life?
y p

"Similarly when you enter this body it is understood
that you will leave this body. So if that boy, whom
you call Rama's boy, is dead, there is nothing
remarkable or curious about it. It is not strange, it
should not upset you; it is like saying that you had
your nails pared today. If the son is dead, all right,
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there is nothing unnatural about it.

This is the way to look at your worldly relations and
thus keep yourself free; look from the stand-point
of Reality, making Rama, the true Self, Divinity,
your home, and look at all your acquaintances,
connections and relations from that vantage
ground.

MORAL: During the state of God-consciousness
whatever (good or evil) happens in the wortld,
appears as natural and hence affects not the least.
Even the death of the nearest relation fails to disturb
the peace of mind.

Vol. 2 (157-158)
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24. The Highest Standpoint

(Rama and the Prince)

Once came a man and said to Rama, "O sir, a great
prince is coming to pay his respects to you." Now
here is an important, a critical point, where people
usually feel these flattering, puffing remarks of
friends. Well the man, said, "Here is a very wealthy
man coming to pay his respects to you." There was
Rama looking at everything from the stand-point of
Divinity, and these words escaped the lips of Rama
"What is that to Rama?" The man said, "O sit, he is
going to purchase such magnificent, beautiful costly
things to bring to you." Rama said, "What is that to
me? What is a prince to me? Let me have Reality
only. Trifles and frivolities, these unreal
phenomena, have no interest for me; my Truth, my
Divinity, my joy, my Atman is enough to keep me
busy. These vain talks, these frivolous, worldly
things do not concern me. This prince or these
wealthy people come to the body of Rama, and if
Rama become interested in these bodies, he would
become a veritable interrogation point; but when
the point of view is changed and when the old songs
have been set to new music, when the observation is
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taken from the highest stand-point, then what
interest can a Lord or Mayor or an Emperor excite
in me? None whatevet,"

So let the stand-point be changed. When
newspapers have no attraction for you, when they
cease to interest you then that day you have risen
above the body, and have come nearer to God. This
gives you one way of applying this Truth in your
practice. When that crucifixion is attained, then the
True Life in you will manifest itself in ways like that.

MORAL:—No worldly objects attract one who
looks at them from the highest stand-point, for they
cease to interest him whose interests are all

absorbed in the Divinity or Atman.
Vol. 2 (159)
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25. True Knowledge of God-head

(Swami Rama's Servant)

There was a boy who used to serve in the house in
which Swami Rama used to live in India. That boy
remaining all the while in contact with Rama; was
one day walking on the top of the high mansion, and
was shouting aloud, "I am God, I am God, I am
God." There were some people in the other houses
next door to the house on the top of which he was
roaring. They spoke to him, "What are you raving,
what are you saying? Do you say you are God? If
you are God, do jump down from the roof and let
us see whether you are hurt or not. If you are not
hurt, then we shall believe in you as God; if you are
hurt, we shall kill you, we shall persecute you. Why
are you speaking that way? This profane language
you have no right to employ."

The boy, full of Divine madness, spoke out, “O My
own Self, I am ready to jump down; I am ready to
take a leap into any abyss that you may point out; I
am ready to jump into any ocean that you may
indicate, but kindly let me know the place where I
am not present already, because in order to jump
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down, we ought to have some spot where we can
jump down and where we are not present already,
Let me know the place which is void of Me; where I
am not present already. I am the God of gods. Do
point out to me the place where I am not present
already, and I will jump. How can He jump who
already permeates the whole? He alone can jump
who is limited, who is present here and not there.
He alone can take a leap."

Then the gentlemen who had asked him to jump
down said, "Oh, are you that God, are you that
God? You are the body." The boy said, "This body
is made by your imagination: this body I am not.
Your questions and objections cannot reach Me;
they reach only your imagination. Similarly, how can
He jump, or how can He do such things? Who is
already all-permeating? There is not a single spot
where He is not present already. The same am I. The
same am I.

If I be present only in this body and not in that, then
of course I ought to work worldly miracles through
this body in order to make good my claim to
God-head. All the bodies are mine; readymade they
are mine. I have simply to make possession; I have
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to make nothing, everything is made by me."

MORAL: One, who has true knowledge of
Godhead, believes himself to be everywhere.
Vol. 3 (110-111)
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26. How the Infinite can be perceived

(The Blind-men and Color Perception)

Once there were four man taken to a hospital
because of cataract of the eye, which they hoped to
be operated on there. Now naturally all these men
suffering from cataract were stone-blind and had
only the four senses left to them. One day they
began to dispute as to the colour of the window
glass. One said, "My son who is a student at the
University was here and told me "The glass is
yellow.' It must be yellow." Another said, "My uncle
who 1s a municipal commissioner was here the other
day and told me 'the glass is red.' He is very smart
and he knows." Then the third said that a cousin of
his who was professor at the University had called
on him, and while visiting him told him the glass
was green. Of course he ought to know. Thus they
quarreled as to the colour of the glass. Then they
began to try and find out for themselves, what the
colour of the glass was. First they put their tongues
on it and tried to taste it, but colour was not to be
known that way. Then they tapped it and listened to
the sound, but colour could not be distinguished
even that way. They tried to smell it and they felt it
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not. But alas! Their sense of touch, smell, taste, and
hearing could not tell them what the colour of the
glass was.

Similarly, we cannot konw the Infinite through the
senses. Now see, how impossible that would be; if
you could know the Infinite through the senses, the
Infinite would necessarily have to be smaller than
the finite. Absurd. It is only through the
Cosmic-consciousness, the God-consciousness that
we know the Infinite. Suppose, I take a match-stick
in my hand. Now the match-stick is smaller than the
hand in which it is held. Do you see how the finite
could not perceive the Infinite? The senses cannot
perceive that which is beyond them. Do not depend
upon anything outside of you to reveal the Self to
you like the blind men who were told the colour of
the glass, but did not know for themselves what the
colour of the glass was, and were taking for granted
that it was red because the cousin said so, that it was
yellow because the son said so, and so on.

MORAL:—The Infinite cannot be perceived by the
senses, because It is beyond them. It can only be
perceived by the cosmic or God-Consciousness.

Vol. 3 (48-49)
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27. Effect of Heaven or Hell on a Realised Soul

(A Woman carrying Fire and Water)

There was a woman who possessed the knowledge
of Vedanta. She was going through the streets with
fire in one hand and cool water in the other. People
came up to her and asked, "What do you mean by
carrying cool water in one hand and fire in the
other? The man who put this question was a great
Missionary. She said, "With this fire I am going to
set your paradise and heaven on fire, and with this
water I am going to cool down your hell."

To a man who possesses this knowledge that he
himself is hell or he himself is heaven; to him all
your heaven and hell lose all their attractions and
fears. He stands above them.

MORAL: A Realised Soul 1s above all attractions of
Heaven or fears of Hell, for he himself is all.
Vol. 3 (86)
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V. HAPPINESS
28 The Real Abode of Happiness

(A Distressing Message)

A gentleman who has been blessed with a child is
sitting in his office. He is busy with his official
duties, and all of a sudden he hears the ring of the
bell. What bell? The telephone bell. He jumps up to
his feet and goes to the telephone, but when he is
about to hear what the message, may be, his heart
beats. They say, coming calamities cast their
shadows before. His heart beats, never was it so
with him before. He reaches up to the telephone
and hears a message. Oh, what a distressing message
it must have been!

The gentleman was panting and sobbing; he lost all
presence of mind; his cheeks lost all colour; with a
pallid, cadaverous face he came rapidly to his seat,
put on his cloak and hat, and went out from the
office as if he were shot with something like a ball
from a gun. He did not even ask the consent of the
chief officer, the head of the Department. He did
not even exchange a word with the servants in the
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room.

He did not even look up the papers that were lying
on the desk; he lost all presence of mind and went
straight out of the office, and his fellow-officials
were astounded. He reached the streets and saw a
car running before him, he ran up to the car and
there he meets a postman who gives him a letter.
This letter brought to him the happy news, if it can
be called happy news from the worldly point of
view, the happy news of a large fortune having fallen
to his lot. The man had bought a share in a lottery,
and about Rs. 10,000 had fallen to his lot. This news
ought to have cheered him up, ought to have filled
him with joy, but it didn't, it didn't. The message he
had received over the telephone was weighing
heavily on his heart. This news brought him no
pleasure. He found in the same car one of the
greatest officials in the State sitting just in front of
him. This was an official to have an interview with
whom had been the one dream of his life. But look
here! This gentleman did not exchange glances with
the official; he turned his head away. He also noticed
the sweet face of a lady friend. It had been the
ambition of his gentleman's life to meet her and
exchange words with her, but now he was insensible
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to her sunny smiles. He reached the street where his
house was located, and a great noise and tumult was
there, and he saw clouds of smoke rising to the sky
and veiling the sun. He saw tongues of fire going up
to the heavens; he saw his wife, grandmother,
mother and other friends weeping and bewailing the
conflagration which was consuming their house. He
saw all his friends there but missed one thing; he
missed the then metropolis of his happiness; he
missed the dear little baby, he missed the sweet little
child. That was not there. He asked about the child,
and the wife could make no answer. She simply
answered by sobbing and crying; she could make no
articulate answer. He found out the truth. He came
to know that the child had been left in the house.
The child was with the nutse at the time when fire
began; the nurse had placed the child in the cradle,
the child was asleep and the nurse had left the room.
Now the inmates of the house being panic stricken
at the sight of the fire consuming the house, had
quitted the house in haste, each thinking that the
child must be with some other inmate of the house.
All of them came out and now they found that the
child was left in the room which was then being
enveloped by fire. There was crying and gnashing of
teeth, cutting of lips, beating of breasts, but no help.
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Here this gentleman, his wife, his mother and
triends, and the nurse were crying aloud to the
people, to the by-standers, to the policemen, and
asking them to save their child, to rescue their dear,
little baby. "Save our little dear child any way you
can. We will give away all our property, we shall give
away all the wealth that we may accumulate within
ten years from today, we will give up all; save our

child.'

They are willing to give up everything for the sake of
the child. Indeed, the child is a very sweet thing, the
dear little baby is a very sweet thing, and it is
worthwhile to sacrifice all the property, all our
wealth and all our interest for the sake of the child.
But Rama asks one thing, 'Is the child the source of
happiness, the sweetest thing in the world, or is the
source of happiness somewhere else? Mark here!
Everything is being sacrificed for the child, but is
not the child itself being sacrificed for something
higher, or for something else? Wealth is given away,
riches are given away, property is given away for the
child, but the child is being given away for
something else. Even the lives of those people who
may venture to jump into the fire, may be lost. ,But
even that dear little child is being sacrificed for
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something else, for something higher, and that
something else must of necessity be sweeter than
the child, that something else must be the real
Centre of Happiness, must be the real Source of
Happiness, and what is that something? Just see.
They did not jump into the fire themselves. That
something is the Self. If they jump into the fire
themselves, they sacrifice themselves and that they
are not prepared to do. On the child is everything
else sacrificed, and on that Self is the child
sacrificed.

MORAL: The Self is the real Abode of Happiness.
Vol. 1 (4-7)
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29. The Source of Joy

(A Young Man at the Point of Death)

Rama once saw a young man at the point of death.
He was suffering from a very bad disease. There was
excruciating pain in his body. The pain began in the
toes of the feet. At first it was not so great, but after
a while it kept coming up, and then his body was
undergoing a hysterical movement. Gradually the
pain came up to the knees, and then rose higher,
until that dreadful pain reached the stomach, and
when the pain reached the heart the man died. The
last words this young man uttered were these: "Oh,
when shall this life leave me, when shall these pranas
leave me?" These were the words of that youth.

Here is something higher even than life; something
superior to prana, something which says, "My life,"
something which says "My prana" something which
possesses the prana and is above the prana and life,
and that something is sweeter by far than the
individual, personal life or prana. Here we see
something which is superior to the prana or life for
which the life is sacrificed. That must be the home
of Anand or pleasure; that must be the source, the
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origin of our joy. That is the Higher Self, the real
home of happiness, for which even life is sacrificed.

MORAL: Self is the source of Joy.
Vol. 1 (9-19)
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30. Vain Search

(A Lost Needle)

There was a woman, who lost her needle in the
house. She was too poor to afford a light in her
house, so she went out of the house and was
searching in the streets. Somebody asked her what
she was searching for in the streets. She said that she
was searching for her needle. The gentleman asked,
"Where did you lose the needle?" She said, "In the
house." He said," "How unreasonable it is to search
in the street for a thing which was lost in the house!"
She said that she could riot afford a light in the
house and there was a lantern in the street. She
could not hunt in the house; she had to do
something, so she must hunt in the street.

This is exactly the way with people. You have the
Heaven within you, the paradise; the home of bliss
within you; and yet you are searching for pleasure in
the objects, in the streets, searching for that thing
outside, outside, in the objects of the senses. How
strangel!

MORAL: Searching for pleasure in the worldly
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objects is vain. The Home of Bliss is within you.

Vol. 1 (12)
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31. Worldly Blessing a Curse

(A Woman and a Mendicant)

There was a2 woman in India who had nine sons.
One day a mendicant passed her house and she gave
him some alms. The mendicant was so highly
pleased that he invoked a blessing upon her. He
said, "O blessed Lord! Make this gracious lady the
mother of seven children." When the well-meaning
mendicant asked God to make her the mother of
seven children, she was offended, for she had
already nine children, and that meant a loss to her.
She begged the mendicant to bless her again, and
the mendicant again asked God to make her the
mother of seven children. The lady became enraged
and the people were attracted to the scene and
inquired as to the cause of excitement. They were of
course amused to know that the blessing was not a
blessing but a curse.

Similarly, there is indescribable joy within you, and
let that be enjoyed by you. That will make you free
of all worldly things in this world.

Let the body, the personality, like the lily on
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Himalayan glaciers, bloom unknown, unnoticed by
anybody. Let this body be crucified, let it be put into
prison, let it be swallowed by the waves of the
ocean, let it be scorched by the heat of Torrid Zone,
let anything come to it, that joy cannot be abated.
Feel that happiness, that joy supreme within, and
rise above all worldly vanity, worldly tomfooleries,
and all gloom.

But the Lord of lords, the God of gods. That ye are!
That ye arell

MORAL: A blessing of the wotldly pleasures is a

curse as compared with the indescribable joy within.

Vol. 1 (279-280)
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VI. IGNORANCE
32. Crazy man’s Feast

(Lest there be a Real Feast)

A crazy man once came up to the boys of the street
and told them that the Mayor of the city was
preparing a grand, royal feast, and had invited all the
children to partake of the feast. You know, children
like candies and sweets. The children being assured
by the crazy man of the feast arranged by the Mayor,
ran to the house of the Mayor; but there was no
feast at all, nothing of the kind. The children were
baffled; but they were put out of countenance for a
while and there was Jansi (laughing), and the
children said to him "How is it Mr.—that you too
came when you knew that this story which you told
was wrong?" He said, "Lest there be a real feast, lest
the story be true and I miss it." For this reason
because he did not wish to miss it, he also followed
the boys.

Exactly the same is the case of those who by their
imagination, by their own benediction make flowers
beautiful, make every object in this world attractive,
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make everything desirable by their own imagination,
like the crazy man, and then they want to run after it,
so that they may not miss it.

MORAL: By our own imagination you make things
attractive and then run after them.

Vol. 1 (12-13)
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33. The World, a Mirror-House

(A Dog in a Mirror-House)

Once there came into a mirror-house (a house
whose walls and roof are bedecked with mirrors) a
dog. The dog finds armies of dogs, on his right,
coming up to him, and you know that dogs are very
jealous; dogs do not wish some rival dog to be
present beside them. They are very jealous. When
this dog saw thousands of dogs approaching him
from the right, be turned to the left hand side, and
again on that wall were fixed thousands of mirror
and there he finds an army of dogs coming up to
him about to devour him, tear him to pieces. He
turned to the third wall and there he found again
dogs of the same sort. He turned to fourth wall and
thre the same thing. He turned his head upward to
heaven and there from heaven he saw thousands of
dogs coming down upon him to devour him and
tear him to pieces He was frightened. He jumped
up, all the dogs jumped on all sides; he was barking
and he found all the dogs barking and opening their
mouths at him. The sound reechoed from the four
walls, and he was afraid. He jumped and ran this way
and that way. The poor fellow died exhausted on the
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spot.

Exactly the same way, Vedanta tells you this world is
like a2 mirror-house, and all these bodies are like
different mirrors, and your true Atma or real Self is
reflected on all sides, just as the dog saw his figure
reflected from the four walls. Just so does the One
Infinite Atma, the One Infinite Divinity, the Infinite
Power, reflect itself in the different mirrors. It is the
One Infinite Rama that is being reflected through all
these bodies.

Ignorant people come like dogs in this world and
say: ""That man will eat me up, that man will tear me
to pieces, destroy me." Oh, how much of jealousy
and fear in this world! To what are this jealousy and
tear due? To the ignorance of the dog, to dog-like
ignorance is all this jealousy and fear of the world
due.

Please turn the tables. Come into this world like the
master of the house, of the looking-glass and
mirror-house. Come into the wotld not as d-o-g, but
as g-o-d, and you will be the master of the
mirror-house, you will be the owner of the whole
universe; it will give you pleasure when you see your
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rivals and your brothers and your enemies advance;
it will give you joy when you find any glory
anywhere. You will make a heaven of this world.

MORAL: Ignorance of Reality is the Cause of all
Jealousy and Fear.

Vol. 1 (38-39)
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34. Foolish Rejoicing

(A Man distributing Sweets)

In India, in a certain temple, a man was seen
distributing sweets. The way with Indians is that on
occasions of great joy and prosperity, they distribute
sweets or other things among the poor. Somebody
came and asked what the cause of this rejoicing was.
The man said that he had lost his horse. That was
the cause of his rejoicing. The people were
astonished and surprised. They said, "Well, you have
lost a horse and you are rejoicing?" He said,
"Misunderstand me not. I have lost a horse but
saved the rider. My horse was stolen by a band of
robbers. I was not riding the horse at the time the
horse was taken. Had I been mounted on the horse,
I might also have been stolen. I am thankful that I
was not stolen with the horse and that it was only
the horse that was stolen." The people laughed
heartily. What a simple man!

The story seems to be ridiculous. But everyone has
to apply it to himself and examine, whether he or
she is not behaving worse than that man. He lost the
hotse but saved himself, the rider. But thousands,
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nay, millions of people are trying to save the horse
and loose the rider. That is the worst of it. So he had
high occasion to rejoice when he saved the rider and
lost the horse. Everybody knows that the real spirit,
or the seal Self, ego or soul, is related to the astral
body as a rider or horseman is related to the horse.
But let us go to any body and ask about his
whereabouts and his real nature. "What is your self,
what does it do?" The answer will be, "I am Mzt. so
and so. I work in such and such an office." All these
signs and all these answers relate to the gross body
only. That is to say, these are answers which are not
to the point. We ask, "Who are you—what are you?"
and his answer does not let us know what he is in
reality. It is wide of the mark, not to the point.. We
ask about himself, and he is telling us about the
horse, the body. We want to know about the rider,
he evades the question and tells us things not asked
at all. Is it not that we are taking the horse to be the
rider? The horse is lost; it is high time to raise the
cry, lost! Lost!! Lost!!l The thing lost is the rider, the
soul, the spirit, the Atman, the true Self.

MORAL:—People rejoice in caring for the body,
while they have lost the soul, or Self. This is
ridiculous and foolish. Vol. 1 (79-80)
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35. Cause of Religious Quatrels

(Water-melon, Hindwana and Tarbooz)

Three boys were given a four anna piece by their
master to share equally among themselves. They
decided to purchase something with the money.
One of the boys was an Englishman, one a Hindu,
and the third a Persian. None of them fully
understood the language of the other, so they had
some difficulty in deciding what, to buy. The
English boy insisted on purchasing a watermelon.
The Hindu boy said, "No, no, I would like to have a
Hindwana" The third boy, the Persian, said, "No,
no, we must have a Tarbooz" Thus they could not
decide what to buy. Each insisted upon purchasing
the thing which he preferred, disregarding the
inclinations of the other. There was quite a wrangle
among them. They were quarrelling and walking
through the streets. They happened to pass a man
who understood these three languages - English,
Hindustani and Persian. That man was amused over
their quarrel. He said he could decide the matter for
them. All the three referred to him and were willing
to abide by his decision. This man took the four
anna piece from them and asked them to wait at the
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corner. He himself went out to the shop of a
truit-seller and purchased one big watermelon for
the four anna piece. He kept it concealed from them
and called them one by one. He asked first the
English boy to come, and not allowing the young
boy to know what he was doing, he cut the
watermelon into three equal slices, took out one
part, handed it to the English and said, "Is not that
what you wanted?" The boy was highly pleased; he
accepted it cheerfully, gratefully, and went away
trisking and jumping, saying that, that was what he
wanted. Then the gentleman called the Persian boy
to approach him, and handed him the second piece
and asked him if that was what he desired. Oh, the
Persian boy was highly elated and said. "This is my
Tvrbooz! This is what I wanted." He went away very
merry. Then the Hindu boy was called, the third
piece was handed to him and he was asked if that
was the object of his desire. The Hindu boy was well
satisfied. He said, "This is what I wanted; this is my
Hindwana."

Why was the quarrel or quibble caused? What is it
that brought about the misunderstanding between
the lads? The mere names! The mere names!
Nothing else! Take off the names; see behind the
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veil of names. Oh! There you find that the three
contradictory names - watermelon, Tarbooz and
Hindwana - imply one and the same thing. It is one
object which underlies them all. It may be that the
Persian Tarbooz, the watermelon that grows in
Persia, 1s slightly different from the watermelons
they have in England, and it may be that the
watermelons of India are slightly different from tbe
watermelons of England, but in reality the fruit is
the same. It is one and the same thing. Slight
differences can be ignored.

Just so are the quibbles, quarrels, misunderstandings
and controversies between different religions;
Christians fighting Jews, Jews conficting with
Mohammedans, Mohammedans combating
Brahmans, Brahmans finding fault with Buddhists,
and Buddhists returning the compliment in a similar
manner. It 1s highly amusing to see such quarrel.
The cause of these quarrels and misunderstandings
is chiefly in names. Take off the veil of names, strike
out the curtain of names, see behind them, look at
what they imply, and there you will not find much
difference.

MORAL:—Misunderstanding, chiefly in names, is
115



Puralbles of Rama

the cause of religious quibbles and quarrels, whereas
realizing the Reality underlying the names leads to
Peace.

Vol. 1 (122-123)
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36. Superstition

(Grand Mamma and the clock)

In a village in India, a boy became quite a scholar.
He had studied in the University, and while living in
the university town he got some of the European
ways. He purchased a clock in the university town,
and during the three months' vacation he lived
where his grandmamma was and he felt the need of
this clock, and so he took it with him to his
grandmother's house. Now the grandmamma was
naturally averse to this intrusion in the house. The
young man brought no English clothing with him,
but he felt that this clock was indispensable for him
in his study. He dared not bring any English chairs
or tables for they were regarded as awful, but he
brought the clock at all hazards. The whole family
was against it and especially the grandmamma. She
could not bear this intrusion, it was something
terrible, "Oh" said she, "It is all the time giving forth
tick, tick, such an odious sound; break it up, destroy
it, throw it out, it is a bad omen, it will engender
something awful, it will be the cause of some
disaster." She would not be reconciled. The young
man did his best to explain, but she would not be
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pleased. The boy kept the clock in his study despite
his grand mamma’s remonstrance.

It happened that thieves broke into the house and
some jewellery and money were stolen, and the
grandmamma got additional evidence in her favour,
and exclaimed, "Did I not tell you. that this clock
would bring disaster? Thieves came and have stolen
our jewellery and money, but the clock is not stolen.
They knew if they took the clock they would be
ruined. O, why do you keep this dreadful thing in
the house? The boy was very headstrong, and all her
ravings were of no avail. The boy kept the clock in
his study, and not long after, the father of the boy
died, and then the grandmamma became fearful.
She cried, "O audacious boy, throw away this
terrible omen from the house. How can you dare
keep it longer? The boy still kept the clock; and
again after a short time the mother of the boy died,
and then the grandmamma could not tolerate the
clock in the house any longer. Like so many other
people, she thought the clock to contain a worm, for
they had never seen anything run by machinery. So
she thought there must be a worm in the clock to
make it move, she could not conceive of its ticking
and running of itself. She thought the clock to be
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the cause of all the troubles in the family; so she
caught hold of the clock and took it into her private
parlour and put a stone under it, and by the aid of
another stone she broke the clock into pieces, she
wrecked vengeance on the clock.

Just so the people very often put this and that
together and jump at wrong conclusions.

MORAL: Superstition leads to wrong conclusions.

Vol. 1 (203-204)
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37. A Tetrible Absurdity

(The Crazy Man)

There was a man in India, who was half crazy, and
just as in the month of April, people make April
fools in America and elsewhere, in the mouth of
March in India people play all sorts of jokes with
their friends. The merry-making young man of the
village thought it high time to have some Fun with
this man. So they made him drink some wine, and
made him tipsy, and then sent to him his most
intimate and most trusted friend and companion.
When this trusted friend came up to this man, the
friend began to cry, to weep and wail and shed
crocodile tears, and said, "O, I have just come from
your house and found your wife widowed, I found
your wife a widow." And the crazy fellow also began
to cry and shed tears; he also began to bewail the
widowhood of his own wife. Finally, others came
and said, "Why do you weep?" The crazy man said,
"O, I weep because my wife is a widow." They said
to him, "How that can be? You say your wife is a
widow. You are not dead. How can your wife
become widowed, unless you, her husband, die?
You are not dead; you are bewailing the widowhood

120



Puralbles of Rama

of your own wife that is self contradictory." The
crazy fellow said,

9. FEd &l T HE |
QR S 71 & Hide’ AR

"O, go away, you don't know, you don't understand,
this my most trusted friend told me, he had just
come from my house, and said that my wife was
widowed. He was an eyewitness to that fact, he saw
her widowed.'5 They said, "Look here, what a
terrible absurdity is this!"

This terrible absurdity is being perpetrated by all the
sects and religions of this world and by all the vain,
proud, fashionable people of the world. They don't
look with their own eyes, they don't think with their
own brain. Here is your own Atman, your true Self,
the Light of lights, Pure, Immutable. The Heaven of
heavens within you. Your real Self, your own Atman
is ever alive, ever present, never dead, and yet you
cry and weep and shed tears and say, "O, when will
happiness come to me," and you invoke the gods to
come and help you out of your difficulty. There you
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prostrate yourselves, adopt sneaking habits, look
down upon yourselves. Because such a writer, such
a divine or saint, called 'himself a sinner, because he
calls you worms, therefore you must do that, your
salvation lies in thinking yourselves dead. This is the
way people look at matters; but it won't do.

MORAL: Man though himself the source of all
happiness yet cries for happiness and. thinks himself
sinner or miserable, because others call him so,—a

terrible absurdity.
Vol. 1 (263-264)
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38. The Darkness of Ignorance

(A Man in a Dark Room)

In some of the poor huts in India, the people are so
poor that they cannot afford light in the houses, and
Rama once observed in passing along the streets
that upon entering the house during the darkness of
the night, the master of the house found fault with
the wife and others of the household. He exclaimed,
“O, why did you keep this table here, I broke my
knee over it? Why did you put that chair there, I
nearly broke my hand over it?” Was there any
remedy? No, none; for if the wife removed the table
or chair to another corner or part of the room, then
the man would have to go to some other place in the
dark and would get hurt. So long as there was
darkness, the knee, the arm, the neck or shoulders
must be broken; the head must knock against the
cornice or wall. It could not be helped. If you simply
light the room, let things be where they are, you will
not have to bother; you will then be able to walk
unhurt from place to place.

Soitis in the world. In order that your suffering may
be remedied, you should not rely on the adjustment
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of your surroundings or on your position in life for
the remedy, but depend upon the remedy which
deals only with the adjustment of the Sun within. All
people are trying to get rid of suffering by placing or
adjusting as it were the furniture, by placing this and
that different in the world, or by accumulating
money, or by building grand houses or by acquiring
certain land which somebody else owns. By
adjusting your surroundings, or by placing your
turniture in this order or that, you can never escape
suffering. Suffering may be shunned, removed and
got rid of only by bringing light into your room, by
having Light, by having knowledge in the closet of
your heart. Let darkness go and nothing will harm
you.

MORAL: Sufferings or the darkness of ignorance
can be removed not by adjusting the outer
surroundings but by the knowledge of Self, the
Light within.

Vol. 1 (267)
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39. Knowledge, the Remover of Darkness

(Savages and the Cave-Monster)

There was a community of savages that lived in a
certain part of the Himalayas, savages who never
lighted any fire. The old savages of the world did not
light fires, they knew not how to make a fire. They
used to live on dried fish, and never cooked their
food except by the heat of the sun, or dried it in the
sun- Before the evening came they went to bed, and
got up with the sun, and thus they had no occasion
to mix with material darkness. There was a big cave
near the place where they used to live. These savages
thought that some of their most revered ancestors
were living in this cave. In fact some of their
ancestors had entered the dark cave and had died in
it by being stuck in the mud, or probably striking
their heads against the jagged walls of the cave. The
savages looked upon this cave as very holy, but
these people, not being accustomed to associate
with darkness, the darkness in the cave was to them
a glant monster which they wanted to get rid of.
(This looks as an absurdity, but the people of to-day
are committing greater absurdities.) Well, someone
told them that the monster in the cave would leave if
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they approached the cave in a worshipful mood. So
they went and prostrated themselves in front of the
cave for years, but the monster did not leave the
cave by this reverence. Afterwards someone told
them that the monster would leave the cave if they
bullied him, if they fought him. So they got all sorts
of arrows and sticks and rocks, all kinds of weapons
that they could find, and began to shoot arrows into
the cave and strike the darkness with stick; but the
darkness did not move, it did not leave. Another
said, "Fast, fast. The darkness will leave the cave
by your fasting. All these years you have not been
doing the right thing. Fasting is what is needed."
The poor fellows fasted and fasted. They sacrificed
by fasting, but the darkness left not, the monster still
did not leave the cave. Then somebody said the
darkness would be dispelled if they distributed alms.
So they began to distribute all that they had, but the
monster did not leave the cave. At last there came a
man who said the monster would leave the cave if
they followed his advice. They asked him what his
advice was, and he said, "Bring me some long sticks
of bamboo, and some grass to fasten the
bamboo-sticks together, and some fish oil." Then
he asked them to bring him some straw or rags or
something to burn. This man applied them to the
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long end of the bamboo, and by striking a stone
against a piece of flint; he struck fire and lighted the
straw at the end of the bamboo-stick.

Fire was made and this was a queer sight to these
people, for this was the first time they had seen fire.
This man then told them to take hold of the
bamboo-stick and run it into the cave, and with it
catch hold of the ears of the monster and drag him
out of the cave, if they met the monster, darkness.
At first they did not believe in his theory and said
that could not be right, since their
great-grandfathers had told them that the monster
would leave the cave if they prostrated themselves
before it, or if they fasted, or if they gave alms, and
they had practised all these things for many years,
and the monster had not left the cave. "And
now,5' they said, "here is a stranger; he surely
cannot advise us aright; his advice is worth nothing.
O, we will not listen to it."  So they put out the fire.
But there were some who were not so prejudiced.
They took up the light and went into the cave, and
lo! the monster was not there. They went on and on
into the cave, for it was a very long cave, and still
found no monster; then they thought the monster
must be hidden in the holes in the cave, and so they

127



Puralbles of Rama

thrust the light into all the holes in the cave, but
there was no monster anywhere, it was as if it had
never been there.

Just so, ignorance is the monster, darkness, which
has entered the cave of your hearts and is making
havoc there, and turning it into a hell. All anxiety, all
suffering, all pain lies in yourself, never outside.

MORAL: Ignorance or darkness can be removed by
Gyana, or knowledge of the Self and not by
penances, fasting or other ceremonies.

Vol. 1 (268-269)
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40. Wrong Reasoning

(A Crazy Woman and her Cock)

There was once a crazy woman living in a small
village. She had a cock with her. The people of the
village used to tease her, and called her names and
caused her much annoyance and trouble. She said to
the people of the village living near her. "You tease
me; you worry and bother me so much. Now, look
here, I'll wreak vengeance on you." At first the
people paid no heed to her. She cried, "Beware O
villagers! Beware! I shall be very hard on you." They
asked her what she was going to do, and she said, "I
will not allow the sun to rise in this village." They
asked her how she would do that, and she replied.
"The sun rises when my cock crows. If you go on
troubling me, I shall take my cock to another village
and then the sun will not rise on this village."

It is true that, when the cock crew, the sun rose, but
the crowing of the cock was not the cause of rising
of the sun. O, no. Well, she left the village and went
to another; she was very much troubled. The cock
crew in the village where she went and the sun rose
on that village; but it also rose on the village which
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had been forsaken by her.

Similarly, the crowing of the cock is the craving and
yearning nature of your desires. Your desires are,
like the crowing of the cock and the coming up of
the objects of desires before you is like the rising of
the sun. The cravings and yearnings for the objects
of desires are brought about, governed, controlled,
and ruled by the One Sun or the Infinite or the Self.
It 1s the true Self, the governing Sun, which is
bringing about morning or evening, day or night. All
worldly affairs are governed and controlled by this
true Self, Infinity. It penetrates the senses. The wire
puller is controlled by the Sun of suns, that Light of
lights. Remember that.

People usually attribute all this to the little, craving,
hungering, selfish self. Do not make that mistake;
please be free from it.

MORAL: To attribute the qualities of the Higher
Self to the lower self is wrong reasoning.

Vol. 3 (150-151)
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41. Misinterpretation of Scriptures

(The son of a Wine Merchant)

There was a body, the son of a wine merchant, in
India. He was put to school, and began to learn

English.

In India, specially in the Missionary Schools, it is the
Bible that is taught first. The English reading was
concerned with the Bible. Well, when the boy came
to this passage "The Spirit of God brooded over the
waters," he was puzzled. The boy knew the word
Spirit, and he knew the word brooded and the word
water, but he did not know the word of God; and he
said. ""The Spirit of God brooded." Does God mean
barley, corn, or grapes? 1 know spirits come from
barley and corn, or grapes &c, and he thought here
was a queer kind of wine put in the ocean. His father
used to mix alcoholic spirits with water, and he was
acquainted with, that kind of spirits, but here was a
queer kind of mixture.

This is the way people misinterpret the Scriptures,
because they live in wine shops too much, because
they live in materiality too much, and those sublime
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and sacred Scriptures are taken in the gross sense
and materialized.

MORAL: Scriptures are very often misinterpreted,
because the people do not raise themselves to the
level of the author.

Vol. 1 (337-338)
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42. Search due to Ignorance

(The Forgotten Necklace Regained)

There was a man who wore round his neck a most
precious and long necklace in invaluable garland. It
slipped down the back of his body by some means,
and he forgot it. Not finding it dangling on his
breast, he began to search for it. The search was all
in vain. He shed tears and bewailed the loss of his
priceless necklace. He asked someone to find it for
him, if possible. Well, said someone to him, “Can I
tind the necklace for you, what will you give me?
The man answered, "I will give you anything you
ask," The man reaching his hand to the neck of his
friend and touching the necklace said, "Here it is,
here is the necklace. It was not lost, it was still
around your neck, but you had forgotten it." What
a pleasant surprise!

Similarly, your Godhead is not outside yourself, you
are already God, you are the same.

It is strange oblivion that makes you forgetful of
your real Self, your real Godhead. Remove this
ignorance, dispel this darkness, away with it and you
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are God already. By your nature you are free; you
have forgotten yourself in your state of slavery. A
king may fall asleep and find himself a beggar, he
may dream that he is beggar, but that can in no way
interfere with his real sovereignty!

MORAL: It is due to ignorance that we search for
the Atman which is already with us, nay, our own

Self.
Vol. 2 (65)
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43. Weakness Within

(Finding Fault with Gravity)

A man fell down and hurt his legs, and he began to
find fault with Gravity and cried, "O wretched Law
of Gravity, you made me fall." Well, it is better for
millions of men to fall and break their legs than for
the Law of Gravity to be eliminated. Fight not with
Gravity; take your steps cautiously and you will have
no falls. All your falls, al) your injuries, all your hurts,
all your anxieties and troubles are due to some
weakness within you. Remove that and fight not
with circumstances, do not blame your fellow men,
throw not the blame on the shoulders of others, but
remove your own weakness.

Bear in mind that whenever you fall or suffer or are
troubled, it is due to some weakness within you.
Remember this and fight not with Gravity.

What is this weakness within? It is the dark pitch of
ignorance which makes you look upon the body, the
senses, as you. Get rid of it, discard it, and then
Power itself you become.
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MORAL: Anxieties, miseries, sufferings and
troubles cannot be removed by fighting with the
circumstances but by removing one's own weakness
within to which they are really due.

Vol. 3 (155)
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44. Ignorance, the Cause of Ruin

(The Three Intoxicated Men)

Once there were three men sitting together and
drinking a great deal; they all became very
intoxicated. One of them said, "Let us have a little
picnic,*' and so they sent one of the party for meat
and other things that they might all have a good time
of it. While he was gone, one of the two remaining
began to feel peculiar and said to his partner, "The
breath is going out of me." The other said, "No, no,
the breath must not go out of you," and he held the
one of the sick men that the breath might not
escape; he stopped up his ears and held his mouth
shut, thinking thereby to keep the breath in the
body, but we know fully well what he could
accomplish thereby.

They did not realize the truth and the inefficacy of
such a performance.

MORAL: Ignorance shrouds knowledge and is thus

the cause of ruin.

Vol. 3 (53-54)
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45. The Result of Dogmatism

(The Rev. Doctor's Book)

A few years ago, when Rama was in India, a book by
a Reverend Doctor, an American gentleman, a
professor in a University in India, came into Rama's
hands. The subject of this book was "After Death."
By a very beautiful allegory it was shown that this
world is like one station and the other world is like
another station, beyond: the bay, beyond the seas,
and all those who have to go beyond this bay have
to purchase tickets. Those who do not possess the
right kind of tickets will be thrown overboard into
the deep abyss. Those who have the right kind of
tickets will be allowed to pass on to the goal, to the
destination. Tickets are of several kinds, first class,
second class, third class, etc. Then there are some
counterfeit tickets. They are white, black, yellow,
green etc., but the real genuine tickets, the right kind
of tickets, which have to take you to the destination
are red, besmeared with the blood of Jesus, the
Christ. Those alone who have such tickets, will be
allowed to reach the destination successfully; others
never, never. The white, black, yellow and other
kinds of tickets were the tickets of other religions, so
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to say, and the red tickets bore the blood of Christ;
they were the Christian tickets. This was the subject
of the book, and it was very beautifully brought out.
The reverend doctor had lavished all his ingenuity
and English literature in writing that book.

Something like this is the belief, not only of
Christians but of all other religions. Mohammedans
say that after death, the ticket-collector, or say the
great station master, or the examiner of accounts, 1is
Mohammed, and those who do not bear the sign of
Mohammed will be cast down Into hell. Other
religions also have ideas of the same sort, and they
say that all the dead, whether they died in America.
Europe, Africa, Australia, or Asia, all these people
will be subjected to the disposal of a single man, let
it be Christ; Mohammed, Buddha, Zoroaster,
Krishna, or anybody; and this is the cause of all the
warfare, strife, and struggle between religions. This
superstition, this dogmatic view is the cause of most
of the bloodshed in this wotld, the bloodshed that
was carried out in the name of religion.

MORAL:—Dogmatism in the name of religion
brings about warfare, bloodshed, strife and struggle
in this world. Vol. 3 (76-77)
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46. Effect of Maya or Ignorance
(Milton's Wife)

In Milton’s life there is very beautiful story told
about a lady, who was his wife. In her dream she saw
her husband, her lord, and her heart was leaping in
her bosom for her lord, for her husband. She
embraced her husband, and said, "My lord, I am
wholly yours." Just at that moment she woke up and
found that a dog that had been sleeping in the same
bed with her had been pressing its body to her; that
dog leaped out of the bed to the floor, and in reality
it was the pressure of the dog that appeared to her in
her dream to be her lord, her husband. Had the dog
pressed its body more and more, she would have felt
a mighty Himalaya on her breast.

And Vedanta says, so long as the dog of ignorance,
the dog of Maya remains pressing you down, your
dreams are continually changing from good to bad,
and from bad to good, sometimes a husband and
sometimes a mighty Himalaya presses on you. You
will be always like a pendulum oscillating between a
tear and a smile; the world will weigh heavily upon
your heart, there will be no rest for you. Vedanta
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says, "Get rid of this dog of ignorance, make
yourself God Almighty, make yourself That, realize
That, and you are free.

MORAL: It is Maya or Ignorance which makes you
weep or smile and keeps you in bondage. If you get
rid of it, you rise above sorrow and pleasure. Realise
God-head and be free.

Vol. 3 (88-89)
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47. True Imitation
(Imitating Majnun)

There was a man who was reading a love poem, a
beautiful poem, which described the love of Laila
and Majnun. He admired the hero of the poem,
Majnun, so much that he attempted to become
Majnun. In order to become Majnun, he took a
picture which somebody told him was the picture of
the heroine of the poem he had been reading. He
took up that picture, hugged it, shed tears over it,
placed it on his heart, and never parted with it. But
you know, artificial love cannot exist long. Here 1s
artificial love. Natural love cannot be imitated and
he was trying to imitate love.

There came up to him a man, and told him,
"Brother, what are you doing? That is not the way to
become Majnun. If you want to become Majnun,
you need not take up his lady love; you ought to
have the real internal love of Majnun. You do not
want the same object of love; you require the same
intensity of love. You may have your own object of
love, you may choose your own heroine, you may
choose your own lady love, but you ought to have
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the same intensity of feeling and loving which
Majnun had. That is the way to become a genuine
Majnun."

Similarly, if you want to become a Christ, a Buddha,
a Mohammed, or a Krishna, you need not imitate
the things that they did, you need not imitate the
acts of their lives, you need not become a slave of
the way themselves behaved. You need not sell your
liberty to their deeds and their statements, you will
have to realize their character, you will have to
realize the intensity of their feelings, you will have to
realize the depth of their realization, you will have to
realize the deep spirit, the genuine power that they
had.

MORAL: True imitation of a great person lies in
imitating not his external] deeds but his internal
intensity and depth of feeling.

Vol. 2 (271-272)
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KNOWLEDGE
48. Turning the Fearful into useful

(Moses and the Snake)

When Moses heard a voice in the bush, he found a.
hissing snake beside him. Moses was frightened out
of his wits; he trembled; his breast was throbbing; all
the blood almost curdled in his veins; he was
undone. A voice cried unto him - "Fear not, O
Moses; catch the snake; hold it fast; dare, dare catch
hold of it." Moses trembled still and again the voice
cried unto him, “Moses, come forth, catch hold of
the snake”. Moses caught hold of it and lo, it was a
beautiful and most splendid staff.

The snake (sanp) stands for truth (sanch). You
know, according to the Hindus and the other
Orientals, Truth or Final Reality is represented by
the snake (Shesh). The snake coils up itself in a spiral
torm, making circles within circles, and puts its tail
back into its mouth. And so we see in this world; we
have circles within circles; everything repeating itself
by going round and round and extremes meeting.
This is a universal law or principle which runs
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through the whole universe.

To catch hold of the snake means to put yourself
boldly into the position of the wielder of Divine
Law, or Ruler of the Universe. Put yourself boldly in
that position and realize your oneness with Divinity.

MORAL: The world is a dreadful dragon to one
who fears it, but it serves him faithfully who faces it

boldly with the knowledge of self.
Vol. 2 (61)
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49. Divine Knowledge

(The King and the Qazi)

Once upon a time a Qazi or Governor happened to
come to a certain Emperor, under the
Mohammedan rule. The Emperor, who honoured
the Qazi so much because of his religious
pretensions, wanted to examine his capabilities. He
was no scholar himself, but the following questions
which he was going to put to the Qazi were
suggested to him by somebody else who wanted to
get the Governorship. This Qazi came before the
Emperor and he was asked: "Where does God sit?"
"In which direction does God keep his face?" "What
does He do?" The King told him if he could answer
the questions to the king's satisfaction, he would be
promoted. The Qazi thought that the questions
coming from the king must be very difficult. He
knew how to humour and flatter the king by
praising him, and then asked him for an interval of
eight days to answer these questions.

For eight days the Qazi went on thinking and
thinking but could come to no conclusion. How
could he answer to the King's satisfaction! Finally,
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the eighth day came, but the answers to the
questions did not come to the Qazi. He then
pretended to be sick in order to gain time. The
Qazi's servant Paji approached him and wanted to
know what the matter was. He said, "Off with you,
don't bother me, I am about to die." The servant
said, "Please let me know what the matter is. 1 will
die rather than you should be subjected to any pain."
The difficulty was then explained to him. This
servant occupied a very lowly position, one that was
not considered at all respectable, that of slacking
lime or mortar. But in reality he was a pupil of the
Qazi and a learned man. He knew the answers to the
questions and he said he would go and answer them,
and the Qazi should write on a piece of paper
ordering him to go, and if his answers were not to
the satisfaction of the king he would die and not his
master. The Qazi hesitated to do this, but just at this
moment a messenger of the king approached him
and he trembled and trembled. So he told the
servant to go. He put on his best clothes which
consisted of mere rags. He was a Vedantic brother.
In India, the kings always go to the Swamis and
learn a great deal of wisdom and knowledge. This
servant Paji fearlessly approached the king and said,
"Sir, what do you want? What do you wish to ask?"
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The king said, *'Gould you answer the questions
given to your master?" The Paji said, "I will answer
them, but you know he who answers them is a
teacher and he who asks them is a pupil. We expect
you to be a true Mohammedan and to conform to
the laws of the sacred Scriptures, According to the
law, I must have the seat of honour and you must sit
lower down than myself”. So the king gave him
some beautiful clothes to put on and he sat on the
king's throne, and the king sat down on the steps.
But the king said, "There is one thing more, if your
answers are not satisfactory to me, I will kill you."
The Pajt said, "Of course, that was understood."

Now the first question, which was put, was "Where
does God sit?" If he answered it literally, the king
would not have understood, it so he said, "Bring a
cow." A cow was brought. He said, "Does the cow
have any milk?*' The Icing said, "Yes, of course"
"Where does the milk sit?" "In the udder," answered
the king. "That is wrong," said the Paji "the milk
pervades the whole cow. Let the cow go." Then
some milk was brought. "Where is the butter? Is the
butter present in the milk?" They said, "It is." "But
where is it?" said the Paji, "let me know." They
could not tell. Then he said, "If you cannot tell
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where the butter sits, still you have to believe it is
there, in fact, the butter is everywhere. Similatly,
God is everywhere throughout the whole universe.
Just as the butter is everywhere present, in the milk,
the milk is everywhere present in the cow. In. order
to get the milk, you have to milk the cow, so in order
to get God, you have to milk your own heart."

The Paji said, "Are you answered, O king," and the
ting said, "Yes, that is right." Now all these people,
who said God was living in the seventh or eighth
heaven, fell in the estimation of the king. They
were nothing to him, their position was not correct.

Then came the next question. "In which; direction
does God look—to the East, West, North; or
South?" This was also very queer, but these people
looked upon God as a personality. He said, "All
right, bring a light." A candle was brought and lit.
He showed them that the candle did not face the
North, South, East or West, but was every-where
equal. The king was satisfied. Similarly, God is the
candle in your heart which faces in all directions.

Now came the question, "What does God do? He
said, "All right," and told the king to go and bring
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the Qazi. When his master came, he was astonished
to find the servant seated on the king's throne. Then
he told the Qazi to sit at the place that the Paji was
to occupy, and the king to sit in the Qazi's place, and
he himself on the king's throne. "This," he said, "is
the way - God does constantly keep things moving,
changing Paji into king, king into Qazi and Qazi into
Paji."

This is what is being continually done in the world,
one family rising into ascendency, then becoming
unknown and another taking its place.

For a time one man is highly honoured, then
another takes his place, and so on, day after day and
year after year. And so on, in this world change is
going on all the time. From that day the Paji was
made a Qazi.

MORAL: God is all pervading facing all directions
and bringing about continual rise and fall in the
world.

Vol. 2 (334-337)
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LOGIC

50. Want of Time, A groundless Complaint

(Dt. Johnson and an Enquirer)

Once a man came to Dr. Johnson, and said,
"Doctor, I am undone, undone. I am unfit for any
work; I cannot do anything. What can a man do in
this world?" Dr. Johnson inquired what the matter
with him was. He ought to lay down reasons for his
complaint, and this man began to state his argument
in this way. "Man lives in this world for a period of
hundred years at the utmost, and what are a hundred
years compared with infinity, eternity.. Half of this
age is passed in sleep. You know we sleep every day,
and our period of childhood is one long sleep, and
our period of old age is also a time of debility and
helplessness, when we can do nothing; again our
period of youth is misspent in evil thoughts, in all
sorts of temptations. Again what is left to us is spent
in sporting about. We play a great deal, and what is
left out of that is wasted away in attending to
nature's calls, and in eating, drinking, etc.; and what
is left out of that goes in anger, envy, anxiety,
troubles, and worries. These are also natural for
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every man. What remains still, what little 1s left to
us, is taken up by attending to our children, to our
friends and relatives. What can a man do in this
world? We must weep for those that die, and we
must rejoice at the birth of new arrivals. All our time
must be wasted in this way. How can a man do
anything solid, anything real? How can a man spare
time for realizing his God-head? We cannot. Away
with these churches, away with these religious
teachers and preachers, Tell them that people in this
world cannot spare time for religion, they have no
time for realizing their God-head. That is too much
for us." Dr. Johnson did not smile at these words, he
did not reproach this man, but only began to weep
and to sympathise with him. He said, “Men ought to
commit suicide, because they have no time for godly
professions. Brother! To this complaint of yours, I
have another complaint to add, 1 have a worse
complaint to add”. This man then asked Dr.
Johnson to state his complaint. Dr. Johnson began
to cry a mock cry, and said, "Look here! There is left
no soil or earth for me; there is left no soil or earth
which will grow corn enough to feed me, I am
undone, undone." "Well", he said, "Doctor, how
could that be? I admit that you eat too much, you eat
as much as ten men do, yet there is soil enough on
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the earth to produce food for your stomach; there is
earth enough to produce corn or vegetable for your
body. Why do you complain?" Dr. Johnson said.
"Look here, what is this Earth of yours? This Earth
is nothing, this Farth 1s looked upon as a
mathematical point in astronomical calculations.
When we are calculating the distance of stars and
suns, we regard this FEarth as nil, as a cipher, and
three-fourths of this cipher or world is occupied by
water, and what is occupied by water, and what is
left out of that? Mark? A great deal is taken up by
barren sands and a considerable part is taken up by
barren hills and stones and a considerable part is
taken up by lakes and rivers; again a considerable
part of this Earth is occupied by sites of big cities
like London; again roads, railroads, streets take up a
great deal of this Earth. What is there in this Earth
left for man? We will suppose that there is
something left for man out of all that. But how
many living beings are there, who want to take
advantage of the insignificant part of the soil that is
left? There are many birds, so many ants, so many
horses, so many elephants, all of these want to keep
themselves on the Earth that is left and is capable of
producing anything; very little falls to the lot of man.
How many men are there in this world? Look at
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London, full of millions and millions of men. Look
at this enormous population, all this wants to feed
upon the insignificant part of this big cipher or this
world. How can the Earth produce food enough for
my satisfaction? My logic leads me to this
desperation, to this sad conclusion that I should die,
because I can find no Earth which can produce food
to feed me." Now the man said, "Doctor, your
argument is not right; your logic seems to be right
but still despite this logic of yours, this Earth can
keep you." And Dr. Johnson said, "Sir, if this
complaint of mine is groundless, your complaint
that you have got no time to supply yourself with
spiritual food is also groundless. If the earth is
sufficient to supply me with material food, time also
is sufficient for your purpose; it can also supply you
with spiritual food."

MORAL: Want of time for spirituality is a
groundless complaint. There is enough time under
any circumstances, if one makes a proper use of it

and will to do a thing.
Vol. 1 (247—250)
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51. A Mistaken way of Arguing

(The Oil-Vender and his Parrot)

There was an oil-vender in India. He kept in his
house a very beautiful parrot. One day this
oil-vender left his shop and went out to some place.
His servant also went out on some other errand.
The parrot was there in the shop. In the absence of
the oil-vender, there came up a big cat. At the sight
of the cat the parrot got frightened; the parrot was in
the cage but it got frightened and jumped up; the
parrot fluttered his wings and jumped this way and
that way until the cage' which was hanging on the
wall, slipped down, and fell upon ajar full of very
precious oil. The jar was broken and all the oil was
spilt. After a while came up the oil-vender, and
being very angry, he lost his temper, seeing that his
precious oil was spilt. He got annoyed with the
parrot; he thought that the parrot had done some
mischief, he was beyond himself with rage and
could not keep his temper because the parrot had
thrown down the cage upon the jar and had cost
him a loss of about Rs. 50/- He opened the door of
the cage and just snatched all the plumes from the
head of the parrot. The parrot was made bald; no
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crest was left on its head; the head of the parrot was
bleeding. The parrot did neither speak nor entertain
the master for two weeks. The master was very sorry
for what he had done. After two weeks there came a
customer to the oil-vender's shop. This customer
was bare-headed at that time, and this man, this
customer, was also baldheaded. The parrot laughed
a hearty laugh; the parrot laughed; the parrot was
very happy to see another companion. Then the
master asked the parrot what was the cause of his
hilarity, what made him full of joy, and the parrot
said, "Oh, I thank God, I am not the only servant of
an oil-vender. This man also must have been servant
of an oil-vender, otherwise how could he lose the
hair on his head, and how could he become bald if
he had not been the servant of an oil-vender?"

Exactly the same is the kind of reasoning some
pepole employ. They think that all the works they
perform, all the duties they discharge, everything
they do is with some kind of motive or other. They
do with some kind of selfish desire or premeditation
or other. They say that God created the world; He
also must have done that with some kind of motive
or other; He must also have done with some kind of
desire or other; He also must have done that with
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some kind of premeditation or other. This is a
mistaken way of arguing.

MORAL: Because people do things generally with a
selfish motive, so they impute a selfish motive to
God also in creating the world. This is a mistaken
way of argument,

Vol. 3 (106-107)
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52. Unfair and Untrue (An Anglo-Indian)

A man of India, an Anglo-Indian who lived in India
for some time, on coming back to England, was
boasting to his wife about his valour and strength,
about his prowess. They were living at their country
house, and there appeared a bear on the scene. This
Anglo-Indian climbed up to the top of an adjoining
tree, while his wife took up a weapon and killed the
bear, and then he came down. Some other people
came to where they were and asked, "Who killed the
bear?" He said, "I and my wife have killed the bear."
Oh, it was not so. Similarly, when the thing is done
by others, to say that it is done by me, or it i1s done
through Christianity, is not true.

MORAL: Taking credit of what is good for one's
own self and throwing blame of what 1s evil on
others 1s unfair and untrue.

Vol. II1. (114-115)
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53. False Reasoning

(Theories about the Origin of a River)

There was a river flowing, on the banks of which,
some people were standing and philosophizing as to
its origin.

One of them said, "This River comes from rocks,
from stones, hills. Out of hills, water gushes in
spring fall, and that is the cause of this river."
Another man said, "Oh, no impossible. Stones are
so hard, so tough and so rigid and water is liquid,
and so soft. How can soft water come out of hard
stones? Impossible, impossible! Reason cannot
believe that hard stones are giving out soft water. If
stones could give out water, then let me take up this
piece of stone and squeeze it. Out of this no water
flows. Thus the statement that this river flowed
from those mountains 1s absurd. I have a very good
theory. This river flows from the perspiration of a
big giant somewhere. We see every day that when a
person perspires, water flows out of his body. Here
is water flowing; it must have flowed from the body
of some person who is perspiring; that is reasonable,
our intellects can accept it. That seems to be
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plausible; that is all right." Another man said, "No,
no, it is somebody standing somewhere, who is
spitting and this is the spit." Another man said, "No,
no. There is somebody there who is vacating his
water, making water, and this is the cause of the
river."

Now these people said, "Look here, look here, all
these theotries of ours are feasible, all these theories
of the origin of water are practical. Every day we see
such things”. These theories about the origin of the
river are very plausible, are very feasible, seem to be
good and grand, but the theory that water flows
trom stones, the ordinary intellect of a man who has
never seen water gushing out from stones, who has
never been on the mountains will not accept; and
yet it is true. And on what does the truth of this
theory rest? On experience, on experiment, on
direct observation.

Similarly, the origin of the wotld, why this world,
and whence this world, the origin of the stream of
this world, the origin of the stream of universe, the
river of life» the origin of this is described differently
by different people. The origin of the world
according to people of that kind of intellect which
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ascribed the origin of the river to spittle, to
perspiration, is taken to be something of the same
sort as they observe every day round them. They
say, 'Here is a man who makes boots, the boots
could not be made without somebody with some
intention or design of making. Here is a man who
makes a watch. Now the watch could not be made
without somebody with some intention or plan or
design of making it. Here is a house. The house
cannot be made without somebody having the plan
and design. They see that every day, and then they
say, 'Here is the wortld. The world could not have
been made without some kind of person of the
same sort as the shoemaker, the watch maker, the
house maker, and so there must be a world maker,
who makes this world." And thus they say that there
is a personal God, standing upon the clouds, not
taking pity upon the poor fellow that he might catch
cold. They jay some personal God must have made
this world.

This argument seems to be very feasible, seems to
be very plausible, seems to be very reasonable,
seems to be of the same sort as the arguments of
those people who said that the river flows from
perspiration of somebody, who look upon the
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origin of the river to be of the same sort as the water
coming out 'the bodies. The world also must have
been made by somebody.

Vedanta does not propose any theory of that kind.
No, no, it does not. Vedanta says, see it, make an
experiment, and observe it, through direct
realization you see that the world is not what it
appears to be. How is that? Vedanta says so far I can
explain to you that the water is coming out of those
stones. How the water comes out of the stones, I
may or may not be able to tell you, but I know the
water comes out of the stones. Follow me to that
place and you will see the water gushing out of the
stones. If I cannot tell why the water comes out of
the stones, do not blame me; blame the water, it is
coming out of the stones. I am unable to tell you
how the water comes out of the stones, but it
remains a fact, you can verify it yourself.

Similarly, Vedanta says whether or not I am able to
tell you why this Maya or Ignorance is, it remains a
tact. Why it came I may not be able to tell you. This
is a fact, an experimental fact. The Vedantic attitude
is merely experimental, and scientific. It establishes
no hypothesis, it puts forth no theory. It does not
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claim to be able to explain the origin of the world,;
this is beyond the sphere of intellect or
comprehension. This is the position of Vedanta.
This 1s called Maya. “Why does the world appear?”
Vedanta says, because you see it. "Why is the world
there?" Vedanta simply says, because you see it. You
do not see, there is no world. "How do you know
that the world is there?" Because you see it. Do not
see and where is the world?. Close your eyes, a fifth
of the wotld is gone; that part of the world which
you perceive through your eyes 1s no longer there.
Close your ears and another fifth is gone; close your
nose and another fifth is gone. Do not put any of
your senses into activity, and there is no world. You
see the world and you ought to explain why the
world is there. You make it there. You should
answer yourself. Why do you ask me? You make the
world there.

MORAL: Reasons ascribed to that which is beyond
reason 1s false reasoning.

Vol. 3 (26—29)
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54. Queer Reasoning

(A Swami's Quaint Orders)

Once a Swami went to a goldsmith and said to him,
"Bring out your best ring and put it on the finger of
God." Then he went to the shoemaker and said to
him, "Bring your best shoes and put them on the
feet of God." Then he proceeded to the tailor and to
him he said, "Put your best suit on the body of
God," thereby meaning his body. When the people
heard this, they called him a blasphemer and said,
"Away with him, he must be put in prison." Before
they took him away, the Swami asked for an
audi—ence, saying that he wanted to tell them
something before he was thrown into prison. He
said to them, "Whose wotld is this?" They
answered, "God’s”. "Whose are the stars and the
sun?" "God's." "Whose are are the fields and all they
contain?" "God's." "Do you believe this?" They
answered "Most certainly, that is the truth." He then
said, "Whose body is this?" and they said,
"God's"—"Whose feet?" "God's". "Whose finger?"
"God's." It was God's indeed. Since by their own
reasoning he brought them to see that what he had
said was right, of course nothing could be done to
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him.

They were ignorant ones and had not looked as
deeply as had the Swami.

MORAL: Because everything is God's, therefore
the body of every individual is also God's.
Vol. 3 (53)
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55. Practice of Half Truth

(Al Koran Practised in Part)

A Mohammedan gentleman was seen drinking wine
and running after the pleasures of the flesh, enjoying
carnal desires. A Mohammedan priest came up to
him, and admonishing him told him not to do so
because he was infringing the rules laid down by
their prophet; and then this man, this drunkard, at
once recited the first of the verse in the Al Koran,
and said, "Look here. The Al Koran says *Drink ye
and make merry and give ye yourselves up to
sensuality.! Here is the exact reading in the Al
Koran, our Scriptures, our Bible. The Al Koran,
holy Scriptures enjoined drinking and sensuality.
Why should they not?"

Then the priest said, "Brother, brother, what are you
going to do? Read the succeeding part also, 'Ye shall
work your own ruin.' (This was the second part of
the verse). Read the second part too." The drunkard
replied, "There is not a man on the face of the earth
who could put into practice the whole of the Al
Koran. Let me put into practice this part. Nobody is
expected or supposed to put in practice all the
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teachings in the Bible. Some can put into practice
only a small fraction, and some a larger fraction; that
is all. The whole of it nobody puts into practice, so
why do you expect me to put into practice the whole
of the verse? Let me enjoy the first part of the
verse."

The logic or philosophy of that Mohammedan
drunkard ought not to be employed; the whole of
the verse should be read, then the conclusion
drawn, not before that.

MORAL: Practice of half truth is misleading and
ruinous.

Vol. 1 (322-323)

167



Puralbles of Rama

LOVE
56. Why Things are dear to us?

(A Monkey with her Children in a Flood)

There was a great flood, a great inundation of the
river Ganges, and the river went on rising. On the
branches of a tree were sitting several monkeys;
there was a female monkey and some children of
this female monkey. All these children came up to
the monkey. The water rose up to the place where
the monkey was seated. Then the she-monkey
jumped up to a higher branch; the water came up to
that place. The female-monkey came up to the
highest top branch, and the water rose up even to
that place. All the children were clinging to the body
of this female monkey. The water reached her feet;
then she just took hold of one child, one
baby-monkey, and placed it underneath her feet.
The water rose still higher, and then this
temale-monkey took hold of another child and
placed it under her feet. The water still rose, and the
third child she also took up and mercilessly placed
under her feet to save herself.
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Just so it is with us. People and things are dear to us
as long as they serve our interest, our purpose. The

very moment that our interests are at stake, we
sacrifice everything.

MORAL: Things are dear to us for the sake of Self.
Vol. 1 (8)
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57. The Secret of Love (Laila Majnun)

There was a lover, Majnun, who pined for his
beloved Laila. All his body was reduced to a
veritable skeleton; all his flesh was dried up, so to
say. The king of the country in which this young
man lived brought him into his court one day, and
he also brought the lady-love of the young man into
his presence. The king saw that the woman was very
ugly. The king then brought before this lover all the
fair damsels that adorned his court and then he
asked this lover to choose one of these. This man
said, "O Shah! O king! O king!! Don't make a fool of
yourself. O king! You know, Love makes a man very
blind. O king! You have no eyes to see. Look at her
with my eyes, and then say whether she is fair or
ugly. Look at her with my eyes”.

This is the secret of all charms in this world, the
secret of all the fascination of the attractive objects
in the world.

O man! You yourself make all objects attractive by
your looks. Looking at it with those eyes you
yourself shed your lustre upon the subject, and then
you fall in love with it.
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MORAL: The objects are lovely because of the
reflection of Self in them.

Vol. 1 (11)
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58. Law of love (A King's change of Mind)

A king went into a forest on a hunting expedition. In
the heat of the chase the king became separated
from his companions. Under the scorching rays of
burning sun he felt very thirsty. He found in the
woods a small garden. He went into the garden, but
being in this sportsman’s dress the gardener could
not recognise him, the poor village gardener having
not seen the king's person before. The king asked
the gardener to bring something to drink, because
he felt so very thirsty. The gardener went straight
into the garden, took some pomegranates, squeezed
out the juice, and brought a big cup full of it to the
king. The king gulped it down, but it did not quench
his parching thirst entirely. The king asked him to
bring another cup of pomegranate juice. The
gardener went for it. When the gardener had left the
king's presence, the latter began to reflect within
himself, "This garden seems to be very rich; in half a
minute the man could bring me a large cup full of
the fresh juice; a heavy income-tax ought to be
levied on the owner of such a flourishing concern,"
etc., etc. On the other hand, the gardener delayed
and delayed, did not return to the king even in an
hour. The king began to wonder, "How is it that
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when I first asked him to bring me something to
drink, he brought that pomegranate juice in less
than a minute, and now he has been squeezing out
the juice of pomegranates for about an hour and the
cup is not full yet. How is that?" After one hour the
cup was brought to the king, but not brimful. The
king asked the reason why the cup was somewhat
empty, whereas he filled the cup so soon at first. The
gardener who was a sage replied, "Our king had very
good intentions when I went out to bring you the
tirst cup of pomegranate juice, and when I went out
to bring you the second cup, our king's kind,
benevolent nature must have changed. I can give no
other explanation for such a sudden change in the
rich nature of my pomegranates." The king reflected
within himself, and lo! the statement was perfectly
right. When the king had first stepped into the
garden, he was very charitably disposed to and full
of love for the people there, thinking in his mind
that they were very poor and needed help; but when
the old man had brought him one cup of
pomegranate juice in so short a time, the king's mind
had changed and views altered. The falling out of
tune with Nature on the king's part affected the
pomegranates in the garden. The moment the Law
of Love was violated by the king that very moment
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the trees held back the juice from him.

So long as you are in perfect harmony with nature,
so long as your mind is in tune with the universe and
you are feeling and realizing your oneness with each
and all, all the circumstances and surroundings, even
winds and waves, will be in your favour. The very
moment you are at discord with the All, that very
moment your friends and relatives will turn against
you, that very moment you will make the whole
world stand up in arms against you.

MORAL: Love brings harmony and help, hatred

produces discord and division.

Vol. 1 (139—140)
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59. Intensity of Love (Majnun's reply to God)

There was a man called Majnun. He was called the
prince of lovers. Nobody ever loved as he did, but
his love was for the personality, the body of his lady,
and it was thus that he could not see her. This poor
tellow did not possess the secret; yet he was the ideal
lover of the whole world. He became crazy and
went mad over his great disappointment and the
poor crazy prince left the father's house and roamed
about in the forest. If he saw a rose, he would rush
to it thinking it to be his beloved one; the cypress
tree he kissed it thinking it to be his beloved one; he
came up to a deer and thought it to be his beloved
one. That was his feeling; he had transformed these
little bodies into the body of his beloved one, seeing
that everywhere. His object of love was material and
he suffered through it. This poor fellow knew not
where to find true Happiness or God. Blessed is he
who realizes the Truth like that Majnun, who
realized his lady-love in the trees, in the animals and
in the flowers. The poor fellow at last fell senseless
in the forest, and his father searching for him came
upon the spot where he was lying. He picked up the
poor boy, wiped his face and said, “O my beloved
son, do you recognise me? Majnun was staring
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vacantly, and he looked and looked, but to him there
was nothing left in the universe. Majnun's whole
frame was saying "What is father, what is father?"
The father said, "My beloved son! I am your father,
do you not recognize me?" He said, "What is
father!" Meaning - is there anything in this world but
my beloved one?

So long as Majnun was alive, he could not see his
beloved one. But Majnun was brought into the
presence of God, and God said, "O fool, why did
you love so much a material, a worldly object? Had
you loved me with a millionth part of the intensity
of love which you wasted upon your lady-love, I
would have made you the Archangel of Heaven." It
is related that Majnun answered God in this way: "O
God, I excuse you for this; but, if you were really so
anxious to be loved by me, why did you not come as
my beloved lady? If you had the desire to be
worshipped you should have become the object, the
lady-love."

You must have the same intense love of Truth. You
must love your Atman; you must think It, the
beloved one. Love It; feel, feel It, as Majnun did,
and nothing else must come to you except It be
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presented to you as the beloved Truth. You must
see the beloved Divinity in It, nothing else.

Realization means the same love of Truth as this
tellow had for his material object, for the flesh and
skin. When you rise to that height of Divine love,
when you rise to such a degree that in your father, in
your mother, in everybody you see nothing but
God, when you see in the wife no wife but the
Beloved one, God; then, indeed you do become
God; then, indeed you are in the presence of God.

MORAL: Intensity of love means forgetfulness of
everything else except the Beloved one. Such
intensity of love with Divinity of Truth leads to Self
realization.

Vol. 1 (274-275)
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60. Why things are dear

(Yajnavalkya and Maitreyi)

Yajnavalkya had two wives, Maitreyi and Katyayani.
He was a very rich man; he was the preceptor of one
of the richest princes of India. At that time he
wanted to divide his property between the two
wives, and retire to the forest. Maitreyi declined to
accept her portion, saying if this led to immortality,
her husband would not give it up.

You see that in the heart of Maitreyi the idea arose
how it was that her beloved husband, one of the
richest men in all India, was going to give up all this
wealth and adopt another kind of life. Surely no one
ever leaves one kind of life for another unless there
is more joy, more pleasure in the new life than in the
old one. This showed that for her husband the kind
of life he wanted to adopt was more pleasant and
enjoyable than the kind of life he then lived. She
reflected and asked her husband, "Is there more joy
in spiritual wealth than in worldly wealth, or is it
otherwise?"

Yajnavalkya replied, "The life of rich people is what
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it is, but in such life there is no real joy, no real
happiness, no true freedom." Then Maitreyi said,
"What is it the possession of which makes you
altogether free, which makes you free from worldly
greed and avarice? Explain to me this nectar of life, I
want it"

All his wealth and property were made over to
Katyayani, and this wife. Maitreyi got all his spiritual
wealth. What was that spiritual wealth?
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(Bribadaranyaka Upanishad)

This passage has many meanings. Max Muller
translates it one way and many Hindus another way.
Both the translations are right.

According to one interpretation, ""The cause of the
husband being dear is not that he has some good
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attributes, or that there is anything particularly
lovely in him, but he is dear because he serves as a
mirror to the lady. As we see our own selves
reflected in the mirror of her husband, and that is
why she loves her husband, and that is why her
husband is dear."

The other meaning is that, "The wife loves the
husband not for the husband's sake, but for her own
sake. She ought to see God, the true Divinity in the
husband."

You know that if love is not reciprocated, then
nobody loves. This shows that we love only
ourselves as reflected in others. We want to see our
true Self, the God within, and we never love
anything for its own sake.

MORAL: Things are dear not for the sake of things
but for the sake of Self, the Atman.
Vol. 1 (145-146)
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61. The Result of Worldly Love

(Lord Krishna and the Dragon)

Lord Krishna, the famous God of India, the Christ
of India, was about to be devoured by a big demon.
He took a dagger in his hand. He was devoured and
swallowed up. Finding himself in the stomach of the
dragon, he pierced the heart of the dragon; the heart
broke, the dragon bled to death, and Lord Krishna
came out. That is exactly the case. What 1s Love?
Love is Krishna; that means Love is God. Love is
God and it enters the heart, it enters the inner mind
of a man of sensual desires. It enters the heart and
just when it has got a seat, when it has a place in the
very core of the heart, it deals a thrust, and what is
the result? The heart breaks. Agony and sorrow is
the result; weeping and gnashing of teeth comes
about in all the cases of worldly love? That is the
way. That is what happens. That is the law.

Attach yourself to any worldly object, begin to love
any worldly object for its own sake, and there the
God Kirishna gets into you and then stabs you. The
heart breaks, you are sorrow stricken, and you
murmur and cry, "Oh, this love is very cruel, it has
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ruined me."
MORAL: Love for the worldly objects puts you in

troubles and sorrows.

Vol. 1 (289)
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62. Oneness through Love

(Love's Union)

There was a girl very deeply in love, her whole being
transformed into love. At one time she was seriously
ill, and the doctors were called. They said that the
only way to cure her was to take out some of her
blood. They applied their lancets to the flesh of her
arms, but no blood came out of her body. But at the
same time curiously enough blood was observed
gushing from the skin of her lover. What a
wonderful union! You will call that a tradition, a
talse story, but it can be true. Often do those people
who experience love though of a lower degree,
verify something, like that in their own lives.

The girl had forgotten her own personality and had
made herself one with her. lover and the lover had
merged himself in the lady's love. Such a union with
God is religion. Let my body become His body and
let His Self become my Self.

MORAL: The feeling of oneness conies through
love, hence love is essential for union with God, or

Self realization. Vol. 2 (167)
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63. No Trace of Separation
(Sivoham in Tiger's Fangs)

Some time ago a Hindu monk was sitting on the
bank of the Ganges, in the deep Himalayan forests.
On the opposite bank some other monks were
observing him while he was chanting to himself
Sivoham! Sivoham! Sivoham! Which means, I am
God, I am God. There appeared a tiger on the
scene. The tiger came and got him in his claws and
though in the fangs of the tiger, same chant was
coming out 