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SACRED BOOKS AND EARLY LITERATURE

OF

- ANCIENT PERSIA

INTRODUCTION

THE FIRST KNOWN TEACHER OF THE ARYAN RACE,
ZOROASTER, “THE ANCIENT SAGE”

IN this volume we turn from the great books of the Semitie
races to trace the earliest literature and the expanding
thought of the Aryan peoples, the ancestors of the Europeans
of to-day. The Aryans first stepped forth as political leaders
of the world in the year 539 s.c., when, as noted in our earliest
volume, Cyrus, the great Persian conqueror, seized posses-
sion of Babylon. Ancient Babylon had been for thousands
of years the center of Semitic thought and culture and power.
Since then, for other thousands of years, the Aryan peoples,
Persians, Greeks, Romans, and modern Europeans, have held
control of the earth.

When we turn to look back of Cyrus’ sudden victory to see
who these Persians were and whence they came, we enter
one of the most fascinating fields of the far past. In re-
ligion Cyrus was presumably, like the rest of his nation, a
Zoroastrian. But who was Zoroaster, and what was his
religion? Up to a century or so ago, the world could
scarcely answer. Old Greek books were indeed full of praise
of Zoroaster. The Greek traveler Herodotus, ¢ the Father
of History,” spoke much and enthusiastically of the Persian
religion; but he dwelt mainly on its moral influence as
making its followers noble of character, and he explained but

little of its doctrines. Greek philosophers bestowed on
VOL. VII—1. 1



2 THE SACRED BOOKS

Zoroaster the title of “the Ancient Sage”; but they took
advantage of his fame to attribute to him many of their own
doctrines and their books of pretended prophecy. The real
Zoroaster and the real early history of Persia became lost
beneath a mass of Greek legends of fantastic character.

Thus the Zoroastrian fables known to our immediate an-
cestors narrated chiefly that Zoroaster at his birth had been
the only infant of all time who on entering this world had
laughed out in triumph, instead of wailing. They related
that he alone of all men had seen his double or spirit form,
his ¢ Fravashi,” as the Persians call it, face to face, and had
learned wisdom from it. Again, they told how angry heaven
had destroyed the too-ambitious thinker by a flash of fire,
leaving only his charred bones. Arab tradition made Zo-
roaster a pupil of the prophet Jeremiah; and Jewish tradi-
tion declared him to be the patriarch Abraham under
another name. All the tales agreed that the ancient sage
had wandered widely over Asia, even as far as China, seeking
to find disciples for his teaching, but had met only perse-
cution and threats of death, until at last he found support
from a Persian king.

Our recovery of some real knowledge of Zoroaster, of his
books, his teachings, and even of his personal life, forms one
of the true romances of modern science. His faith has long
disappeared from Persia. Even the knowledge of it had
been long forgotten ; for when the land was conquered by the
Mohammedan Arabs in the seventh century of our era, the
Mohammedan religion was forced upon the Persian people.
Their ancient faith was obliterated, and their ancient
literature destroyed. How, then, have these been preserved
for us? A few earnest Zoroastrians fled from Persia into
India, carrying with them their religion and even some of
its Sacred Books. In that strange land of a thousand faiths
they were but little molested. For over a thousand years
they dwelt there as a sect apart, until in the eighteenth cen-
tury Europe heard of this Indian sect as the * Parsis,” a
name presumably corrupted from ‘ Persians.”

European scholars sought curiously to study this new-
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found and unknown Parsi faith; but centuries of suffering
had made its priesthood fearful, and suspicious of intruders.
They would reveal nothing to the European strangers. At
length an enthusiastic and resolute young Frenchman, An-
quetil Duperron, determined to solve the mystery. He had
neither money nor influence, so he enlisted as a private
soldier in the British Indian forces. After years of toil and
effort he managed at length not only to reach the Parsis, but
to dwell among them until he had overcome their distrust,
and they revealed to him their ancient books. The eager
young savant studied these and after much patient labor suc-
ceeded in translating them into his own tongue.

Even then, however, his battle was but begun. European
scholars, judging too quickly and carelessly, declared his
work a forgery. It was too wonderful! Scholars could not
believe that the whole Aryan past, the long-lost and long-
forgotten religion of our ancestors, could have been thus
suddenly recovered by a wandering soldier. Not until after
Duperron’s death was the real and remarkable value of his
discovery admitted. Since then the study of the Parsi or old
Persian books has, by scholars, been ranked side by side in
importance with the study of India’s ancient Aryan literary
treasures, the Vedas.

We have therefore, in the Vedas and in the Parsi books,
two separate survivals from old Aryan days. As to which
of these literatures is the older, there has been much discus-
sion. The present verdict seems to be that while the Vedic
writings may be older in time, they do not picture the original
Aryan religion in such a primeval state as do the Parsi¢’
books. In other words, the Parsi or Zoroastrian thought
changed its form less rapidly; and whatever may have been
the actual date of Zoroaster’s teaching, his religion sprang
from an earlier stage of Aryan civilization than we find in
India. For this reason the ancient Aryan books of India are
reserved for a later volume, and the Persian books are pre-
sented here as portraying perhaps the oldest Aryan thought.

What are these Parsi books so toilsomely regained by
Duperron, and what is their teaching? They were at first
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loosely called by Europeans the  Zend-Avesta,” and the
name has clung to them, though we know now that they
should more properly be called the ¢ Avesta,” or the “Avesta
and its Zend,” the word “ zend ” meaning really a commen-
tary on the original text. That is to say, we have in the
Avesta, or Holy Secripture of the Parsis, a collection of writ-
ings of many different ages, with many differing commen-
taries, and even in different languages,

THE GATHAS

Oldest of all the Avesta, according to our modern scholars,
are the Gathas. These are a few hymns or chants in a very
ancient Persian tongue, almost if not wholly contempora-
neous with Zoroaster himself. They contain unquestionably
the very words of the “ Ancient Sage,” either as he spoke
them or as his immediate followers rehearsed them. The
Gathas therefore hold the foremost place in our present
volume, as giving what is probably the earliest recovered voice
of the Aryan mind.

Doubtless the original Zoroastrian literature was of far,
far greater bulk than these surviving Gathas. These only
chanced to be preserved because the priesthood of a later Per-
sian age included them in their ceremonial chants. Most of
the Avesta consists of such priestly ceremonials, and is writ-
ten in a later though still ancient form of Persian, a tongue
which has nowhere been spoken for over two thousand years,
and which is close akin to the Sanskrit of the Indian Vedas.
In this later old Persian, the Avesta contains many hymns
or “ Yasnas ” not unlike the Gathas. It also contains what
has become its most celebrated book, the Vendidad.

THE VENDIDAD

This most noted Avestan book forms the second section of
our volume. It preserves the main teachings of later Zoroas-
trianism, the religion as Cyrus and as Herodotus must have
known it. The Vendidad is both a narrative containing
stories of the creation, and a law book setting forth in minute
detail just how priests and people must perform each religious
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‘rite, and why. It forms, if not a very ancient, yet a very
complete code of early Aryan law. It is presumably the very
law of which our Bible speaks when it quotes “ The law of
the Medes and Persians which altereth not.”” Yet even the
Vendidad itself we learn, whimsically enough, is a law which
had been changed, and changed very far indeed, from the
simple creed of Zoroaster’s own teaching, as we meet it in the
Gathas.
When we look beyond the Avesta we find that the modern
Parsis have preserved many other Persian books, of later
- date. These are written in yet another and very different
Persian tongue called Pahlavi. Before we reach the Pahlavi
texts, however, we must note yet another style of Persian
writing, that in which the victorious Cyrus and his succes-
sors carved boastful mscrlptlons on the rocks of conquered
lands.

THE PERSIAN ROCK-CARVINGS

For these inscriptions the Persians borrowed the ¢ cunei-
form ” writing of the conquered Babylonians, but retained
Persian words. The carvings have been carefully translated
of recent years, largely by the help of the Avesta, without
which they must have remained unreadable. The custom of
thus setting up inscriptions having been borrowed from the
monarchs of Assyria and Babylonia, these rock-carvings of
Cyrus retain the same haughty tone as the earlier ones. In
the inseriptions of his successor, King Darius, there appearw
a much more genuine feeling, what we might almost call a
deeply reverent Zoroastrian religious faith.

The most important of these rock-carvings are presented in
our volume. They show the Persian race at its highest point
of military power; and they bridge the tremendous gap be-
tween the language and thought of the Avesta, as compared
with the later Pahlavi texts.

THE PAHLAVI BOOKS

“ Pahlavi ” probably means the Parthian or possibly the
“ warrior ” language. At any rate, it became the tongue of
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Persia during the Parthian days of Roman dominion.
The ancient Persian Empire had been overthrown by the
Greek armies under Alexander the Great, so that he had been
to a considerable extent the destroyer of the earlier Zoroas-
trian faith and of its literature. The Parthian or early
Pahlavi period was one of ignorance and barbarism. Then
several centuries later (a.p. 226) Persian independence was
reestablished under what is commonly called the second Per-
sian or Sassanian Empire. This was the Persian Empire
which was overthrown by the Mohammedans in the great bat-
tle of Nihavand (a.p. 642). So, when the fugitive ances-
tors of our present Parsis fled to India, most of the literature
which they carried with them was in the Pahlavi or common
tongue of the period. Both languages of the Avesta had
already become to its devotees an ancient and sacred tongue
known only, as we know Latin, by a special study of the
antique books.

Hence the Pahlavi texts give us Zoroastrianism of a far
more recent form, the form to which it had degenerated
through the centuries of ignorance and submission which
ensued upon the destruction wrought by Alexander. Many
of these Pahlavi books are well worth reading, but we ap-
proach them rather with a curious interest than with the pro-
found reverence which must ever attach to the original
teachings of Zoroaster. Perhaps the most striking of these
Pahlavi writings is the section of the Bundahish here
given, since this purports to give a Zoroastrian promise of
resurrection. ‘

The Pahlavi has also its romances of the past. The
reader will find much interest in the Yatkar-i-Zariran, which
our volume gives entire. The Yatkar presents the tradition
of the Zoroastrian religious wars as they were remembered
after the many intervening centuries. So, too, the Vision
of Arda Viraf presents the late Zoroastrian view of heaven
and hell — barbarie, fantastic, horrible. And the Book of
Artakhshir tells the story of the great revolt by which Persian
independence was regained and the Second or Sassanian
Empire established. Artakhshir was the epic hero of this
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empire, and this book is the oldest epic of his triumph. It
glows with a fierce and brilliant splendor of victory.
Prophetic eagles hover over Artakhshir, a golden halo shines
from his gigantic form.

THE SHAH-NAMEH

The final section of our volume then closes with what
later Persians, forgetting much of all they had once known
and achieved, came finally to accept as their ancient history.
This is contained in the celebrated Shah-Nameh, or Epic of
Kings, by the medieval Persian poet, Firdausi. This
famous work was written about the year a.p. 1000. In
Firdausi’s time Persia, after some three centuries of sub-
. mission to the Mohammedan Arabs, had thrown off their
yoke. Her people still remained Mohammedan, the faith
having been too deeply impressed to be rejected; but they
established Caliphs or Mohammedan head-priests of their
own. Persia looked back with a renewal of pride upon her
past; and Firdausi, a truly great national poet, tried to tell
the story of that past, as best he could.

As the briefest outline of that past let the reader remember
that there had been three Persian kingdoms: first, that of
Cyrus and Zoroaster, which Alexander the Great overthrew;
second, that of the Sassanians, the wild Pahlavi books and
their confused, degraded Zoroastrianism, which the Moham-
medans destroyed; and third, the Mohammedan medieval
Persian Kingdom in which Firdausi wrote.

In the Shah-Nameh we get the final grouping of Persian
legends of the beginnings of the nation, of its ancient kings
and wars, of Zoroaster and his teaching, and of the conquest
of Alexander. These things are told not as we now know
that they really happened, but only as they had survived the
many centuries of disaster. Thus from the Gathas to Fir-
dausi, we can trace completely the making of a myth, the
rise, the decay, and final oblivion of a great teacher and
of a great religion, too noble for its day.
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THE ANCIENT AVESTAN TONGUE
(%0007-600 =.c.)

-~ THE ZEND-AVESTA

THE GATHAS

“ Which of the two — that which the righteous or the wicked
believes — which is the greater?”
— GATHA AHUNAVAITIL.

“ The mental heaven and hell with which we are now familiar
as the only future states recognized by intelligent people,
thoughts which, despite their familiarity, can never lose their
wmportance; are not only used and expressed in the Gathas, but

expressed there, so far as we are aware, for the first time.”
— L. H. MILLS.
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THE GATHAS

(INTRODUCTION)

HE word “ Gatha ” means “a song,” and especially an
historical song, preserving a tale of the past. We have
already noted the great importance of the Gathas as being
the only surviving literature of the earliest Persian language,
the only remaining fragments of the actual teachings of the
sage Zoroaster. In the present Avesta'or Holy Secriptures
as preserved for us by the Parsis, there are five of these
(Gathas included in a collection of other and much later Yas-
nas or hymns. Among these, the Gathas can easily be dis-
criminated by their older language. The first and longest
Gatha, as these songs now exist, contains seven Yasnas or
hymns, the second and third Gathas each contain four, and
the remaining Gathas only one apiece. As to the original
form and order of these ancient hymns, we can only say quite
positively that it differed from their present arrangement;
because that has obviously been adapted to fit the ceremonies
of the priests in which they are now employed. Scholars
have attempted some rearrangement of the hymns. We can
judge that what is now called the 29th Yasna may have
been originally the first Gathic hymn. At least, it tells of
the origin of Zoroaster’s religion. Hence in our volume we
place it first, to give the reader the opening view of this
remarkable faith. The 31st Yasna, which is also an early
one, is given next. Its translation has been specially pre-
pared so as to retain something of the natural rhythm of the
Gathas, and it will serve to show the reader what their
chanted Parsi form resembles. The other Gathic hymns are
then given in their present Avestan sequence.
The language of the Gathas is so crusted with age that even
in translation their sense is not easily followed. The reader

therefore may welcome a brief summary of what our scholars
11



12 THE SACRED BOOKS

have deduced from them. First as to Zoroaster himself, or
Zarathushtra as the Avesta names him, the Gathas seem some-
times his own voice, sometimes the voices of his fol-
lowers, but always they are very close to him in time
and spirit. They show us the man Zarathushtra as
he lived, his hopes and fears, his wonderment as ideas
came to him, his rage against his foes. As to the date
of the great teacher’s life, the Gathas remain vague, and
there has been much argument among our scholars, but no
positive decision. The chief American authority, Professor
Jackson, inclines to the view that the sage taught about 600
B.c. The date certainly can not be later, and some scholars
would set it earlier by many centuries, perhaps even as early
as 2000 s.c.

Zarathushtra was a member of the aristocracy of his com-
munity, in which an invading Aryan folk ruled over a peas-
antry of Asiatic, perhaps ancient Indian, stock. In this
already complex realm, Zarathushtra became the champion
of peace as against war. He urged his people to take up the
toil of husbandry, the peaceful raising of cattle, instead of
seeking the excitement of rapine, the plundering of the herds
of others. He taught the nobles that their God, the long-
established Aryan god, Ahura Mazda, or the Lord Mazda,
demanded of them that they should thus help and guide their
subject-people, instead of destroying them. Indeed, Zara-
thushtra looked far beyond that immediate item of dispute.
He preached that all existence was a mighty struggle against
the forces of evil, the enemies of Mazda, chief among whom
was the Druj, which seems to mean the Lie, or falsity in
general. In this eternal battle of good and evil, all men
took part whether they would or no. Whoever was not
openly fighting on the side of Mazda was thereby aiding the
Druj.

Chiefly, though, the new teacher’s religion centered about
the cattle. He spoke to herdsmen. The Aryans must cease
to be marauders; they must raise cattle instead of capturing
them, protect them instead of destroying them. He pictures
earth itself under the figure of a cow giving bounteous sup-
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plies. The force which we call Nature, Zarathushtra names
the ¢ Ox-soul.” Simple as his teaching is, it is amazingly
modern in its clear concepts and high thought. The prophet
sees but one god, though speaking often of what he calls the
“ Amshaspands,” or attributes of Mazda. These are six:
“ Vohu Manah,” Good Thought or Kindliness; * Asha,”
Right; ¢ Spenta Armaiti,” Piety or Harmony; ¢ Haur-
vatat,” Salvation ; “ Ameretat,” Wisdom, .or perhaps Immor-
tality ; and “ Xsathra,” Sovereignty. There is also a spirit
or messenger angel, Sraosha or Obedience.

These spirits will be met with constantly in the Gathas;
yet they are scarcely separate beings. The prophet sees them
only as abstractions, voices of the Lord Mazda in one atti-
tude or another. Indeed, even as late as the days of the
Greeks, the historian Herodotus could still say of the Per-
siang: “ It is not customary among them to have idols made,
temples built, and altars erected; they even upbraid with
folly those who do so. I can account for that, only from
their not believing that the gods are like men as the
Hellenes do.”

One can imagine that this straightforward teaching of
kindliness combined with this abstruse and modern concep-
tion that even heaven and hell are only of the spirit, intellec-
tual rather than material existences, found little favor among
Zarathushtra’s wild kinsfolk. They must, however, have
felt deeply the appeal of his thrilling picture of existence as
an eternal battle against evil ; for it was this part of his relig-
ion which grew with later ages. The evil principle, the Lie,
was given what it hardly receives in the Gathas, a name of
its own. It became “ Ahriman,” or the enemy; and the later
Zoroastrian books speak constantly of a dual creation, the war
of Ahura Mazda (or Ormazd) against Ahiiman.

At first Zarathushtra’s teaching encountered serious oppo-
sition, but at length a mighty noble, Frashaoshtra, became his
champion ; and he wedded Frashaoshtra’s daughter, Hvovi.
Then their king, Vishtaspa, was converted ; and we find the
closing hymns of the Gathas depicting Zoroaster as in full
power over the religion of his race.



THE GATHAS
I

THE GATHA AHUNAVAITI!

YASNA XXIX 2

1. Unto you 2 wailed the Ox-soul.* “ For whom?® did ye
fashion me? Who created me? Violence® and rapine hath
oppressed me, and outrage and might. I have no other
herdsmen than you: prepare for me then the blessings of
pasture.” ;

2. Then the Ox-Creator? asked of the Right:® ¢ Hast
thou a judge for the Ox, that ye may be able to appoint him

1 This Gatha is so called because its opening theme is like that of the
chief Parsi prayer called the “ Ahuna Vairya.”

2 Of the seven Yasnas or hymns in this Gatha, number XXIX is by
the Parsis placed second, but it fits much more appropriately as the
opening. (See introduction.) Its theme is the selection of Zarathush-
tra for his mission as prophet and teacher. The Ox-soul and the Preg-
nant Cow, or Nature and Earth, appeal to Mazda for protection against
the destruction wrought by ravaging bands, who slay the cattle and
(perhaps) destroy the crops. Mazda thereon assigns Zarathushtra to
check this disorder. The ox and cow protest; he is too weak and unnoted
a man; they want a king. But Zarathushtra at once accepts his mission
with such energy that they are content. This Yasna is from the
translation by L. H. Mills.

3 Ahura with the Amshaspands around him. See introduction for these
names.

4 The Ox-soul is a being with much the same relation to cattle on earth
that the Fravashis have to men. He complains in the heavenly council
of violence done to those on earth whom he represents.

5“ What ”’ seems less likely. The masculine anticipates the answer
that the hymn will supply.

6 Aesmo, but it is not yet a proper name: it is on the same footing as
the synonyms following. .

7 It is suggested that this genius replaces Mithra. He is not Ahura
Mazda, for he addresses him in this hymn.

8 The Right-Asha.

14
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zealous tendance as well as fodder? Whom do ye will to be
his lord, who may drive off violence together with the
followers of the Lie?” ?

8. To him the Right replied:1® “ There is for the Ox no
helper that can keep harm away. Those yonder ! have no
knowledge how right-doers act toward the lowly.”

(The Ox-Creator) * Strongest of beings is he to whose
help I come at call.”

4. (Asha) “ Mazda knoweth best the purposes that have
been wrought already by demons and by mortals, and that
shall be wrought hereafter. He, Ahura, is the decider. So
shall it be as he shall will.”

5. (The Oz-Creator '?) “ To Ahura with outspread hands
we twain would pray, my soul and that of the pregnant Cow,
so that we twain urge Mazda with entreaties: Destruction
is not for the right-living nor for the cattle-tender, at hands
of the Liars.”

6. Then spake Ahura Mazda himself, who knows the laws,
with wisdom: ‘“ There is found no lord or judge !* according
to the Right Order; for the Creator hath formed thee for the
cattle-tender and the farmer.*

7. This ordinance about the fat !® hath Ahura Mazda, one
in will with the Right, created for the cattle, and the milk
for them that crave nourishment, by his command, the holy
one.

9 Dregvant, “one who has the Druj,” the standing antithesis -to
asavant, “ one who has Asha.”

10 Asha, as guardian of things as they should be. But the passage is
gignificant in that even Asha is not high enough for the purpose pres-
ently disclosed. Nothing less than Mazda’s own commission will be
authority enough for Zarathushtra.

11 ].e., men below.

12 But instead of him we seem to have the Ox-soul again, who speaks
for a primeval pair, ox and cow, or Nature and the Earth.

13 Ahu and ratu are correlative terms, in the Gathas, denoting the
prince and the judge respectively, the former executing the judge’s
decigions. At the final judgment Mazda is ehu and Zarathushtra ratu.

14 The cattle are chattels, and can only appear by their patron.

15 Mazda declares that the cattle are divinely appointed to give flesh

and milk to men. Cattle were the special province of Vohu Manah, but
the Gathas do not emphasize it.
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(The Oz and Cow) ““ Whom hast thou, O Good Thought,%
among men who may care for us twain ¢ ”’

8. (Vohu Manah) “ He is known to me here who alone
hath heard our commands, even Zarathushtra Spitama: he
willeth to make known our thoughts, O Mazda, and those of
the Right. So let us bestow on him charm of speech.”

9. Then the Ox-Soul lamented: “ That I must be content
with the ineffectual word of an impotent man for my protec-
tor, when I wish for one that commands mightily! When
ever shall there be one who shall give him (the Ox) effectual
help ¢” '

10. (Zarathushtra) “Do ye,r O Ahura, grant them
strength, O Right, and that Dominion, O Good Thought,

~whereby he (the protector) can produce good dwellings and
peace. I also have realized thee, Mazda, as first discoverer
of this. |

11. “ Where are Right and Good Thought and Dominion ¢
So, ye men, acknowledge me, for instruction, Mazda, for the
great society.” 17

(The Oz and Cow) “ O Ahura, now is help ours: we will
be ready to serve those that are of you.” 18

YASNA xxx1 19

1.

Having in mind your doctrines (ye Gods),

we speak forth words heard not

by those who through the doctrines of the Druj (Satan or the
Lie)

16 Good Thought is but the translation of Vohu Manah. Good
Thought is an attribute of Mazda.

17 A rather problematic word, taken by Bartholomae as Zarathush-
tra’s name for his community of followers.

18 Yusmavant, literally, “like you,” apparently means “you of the
heavenly company,” Mazda and the spirits with him.

19 The revision of this noted Yasna has been made by Prof. A. V. W.
Jackson specially for this series, to show what was probably the
rhythmic spirit of the Gathas.

This Yasna might well be regarded as the first public speech of
Zarathushtra. In it he announces his mission and asks Mazda for aid.
In the ninth stanza he announces the choice made by the ox and cow in
Yasna xxix and then questions what choice of life men should make.
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destroy the beings of Asha (Righteousness),
but words which are most excellent for those
who devote their hearts unto Mazda.

2.

Since, owing to these things,

the better path for the soul is not in sight,
then I am come unto you all

a judge — as Ahura Mazda knows —
between the two parties, that we may live
according to Right.2°

3.

What joy Thou wilt give through Thy Spirit and Thy Fire,
the united pair — and through Asha promisest —

as Thy decree for the wise in heart,

this speak Thou unto us, that we may know it,

with the word of Thy mouth, O Mazda,

in order that I may convert all men living.

4,

If Asha (Righteousness) be strong,

and the Ahura Mazdas too,

and also Ashi and Armaiti (Harmony and Piety),
then through the Best Mind I will implore

for myself the mighty Power

by whose force we may overcome the Druj.

5.

This do Thou tell me, that I may discern it,

know it through Thy Good Mind and lay it to heart,
what ye through Asha will give me as the better lot,
of which portion they envy me.

Aye those things, tell me, Ahura Mazda,

which shall not be or shall be.

20 The word here translated “ Right” is “ Asha.” The speaker seems
to pass indifferently between using this as a common and as a proper
noun. To him the doctrine of righteousness and the spirit Asha are one.
The two parties mentioned are of Right and Wrong.

VOL. VII.~2 &



18 THE SACRED BOOKS

6.

The Best (Heaven) shall be his

who, knowing it, can tell to me the very
word of Righteousness in reference to

the Eternal Welfare and Immortality.
Yea, the Kingdom of Mazda shall he his
which his Good Mind will increase for Him.

7.

Mazda who, in the beginning, conceived the thought —

“ The Blessed Realms shall fill with light ”—

He by His wisdom founder of Righteousness (the Law),

by which to keep up His Best Mind (in His people) ;

these Blessed Realms mayest Thou with Thy Spirit increase,

Thou, O Ahura Mazda, who art even until now and forever
unchanging.

8.

Therefore in the beginning, O Mazda,

I conceived Thee in mind to be worthy of worship,
when I beheld Thee in mine eye,

as-the Father of the Good Mind,

the very Founder of Asha, the Law of Righteousness,
the Lord amid the deeds of life.

9.

Thine was Armaiti (Harmony and Piety).

Thine, indeed, was the Wisdom of the Spirit Geushtashan
(Creator of the Cow), O Mazda Ahura,

when Thou for her (the Cow) laidst open the way

either to leave the husbandman

or him who is not a husbandman.

10.

Then of these two, she chose
for herself the thrifty husbandman,
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as righteous lord, Ahura the Righteous,

the one that is promoter of the Good Mind.

The man who is not a husbandman, O Mazda,

shall enjoy, even though he strive for it,?* no good report.

B

When Thou, O Mazda, in the beginning

didst create our beings and our consciences,
and our intellects through Thine Own Mind —
when Thou madest life clothed with a body
when Thou madest deeds and teachings
whereby one freely may express his beliefs —

12.

So lifts up his voice alike

the false speaker and the true speaker,

the foolish and the wise,

according to his heart and mind;

but Armaiti (Piety), following ever after

with the Spirit, inquires wherever faltering may be.

13.

What open or secret things, O Mazda,

she judgingly inquires into in her search,
or when, on the other hand, for a slight sin
one demands the greatest penalty —

all these in Thine eye, O Glancing One,
Guardian with Righteousness Thou seest.

14,

Therefore I ask Thee, O Ahura,
that is coming and is to come —

21 The Pahlavi tradition, perhaps rightly, sees in the Avestan word
davans-cing, here translated *even though he strive for it,” rather a
proper name “ Davans,” or “Davanos,” a king who did only one good
deed in life by kicking a bunch of hay before a hungry ox, and was there-
fore rewarded in Hell by having his right foot freed from the flame that
burned the rest of his body.
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what claims in accordance with the records

are appointed for the righteous,

and what for the wicked ; :
And how these will be when in the balanced reckoning.

15.

I ask Thee about this, what wrath awaits
him who advances the power

for the wicked one of evil deeds, O Ahura,
who can not find his livelihood

without harm to the flocks and men

of the husbandman who does no harm.

16.

About this I ask Thee, how and when
and by what deeds, he who being wise
devotes himself to advancing

through righteousness the power

of the house, the district, and the land —
shall become even as Thou, O Ahura.

1%
Which of the two — that which the righteous
or the wicked believes — which is the greater ?
Let the enlightened to the enlightened speak,
nor let the unenlightened deceive. '

Be thou to us, O Ahura Mazda,
the revealer of Thy Good Mind.

18.

Let no one of you harken unto

the words and commandments of the wicked,
for he (the wicked) will bring house,
village, district, and land

into distress and death.

Therefore smite all such with the weapon!
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19.

But give ear to him who has conceived

what is Right, an enlightened healer of the world, O Ahura,

who will have power at will over the words '

of his tongue — so that they will be verified ;

through Thy red Fire, O Mazda, in Thy good kingdom,

at the Dispensation (Judgment) of the two parties (the
righteous and the unrighteous).

20.

Whosoever comes over to the Righteous One,

for him hereafter will be remote

the long duration of misery, of darkness,

the evil food and woeful words —

Such is that life to which, O ye wicked,

your conscience through your own deeds will lead you.

21.

May Ahura Mazda, then,

out of His rich store grant

Unity with Weal and Immortality,

with His Righteousness and Power —
aye, the full enjoyment of the Good Mind,
to him who is faithful to Him in word and deed.

22.

Clear are these things to the wise

as to one who has conceived it in his mind;

it is he that in word and deed

promotes Righteousness with the Good Kingdom ;
it is he, O Mazda, that will be

to Thee a most active servant.

YASNA XXVIII 22
1. With outspread hands in petition for that help, O

22 This Yasna, although placed by the Parsis first in the Gathas, is
obviously of late date in the prophet’s life. King Vishtaspa is his
friend, and his power is high. This and the following Yasnas are from
the translation of Prof. J. H. Moulton in his “ Early Zoroastrianism.”
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Mazda, first of all things I will pray for the works of the
holy spirit, O thou the Right, whereby I may please the will
of Good Thought and the Ox-soul.?3

2. I who would serve you, O Mazda Ahura and Good
Thought — do ye give through the Right the blessings of
both worlds, the bodily and that of Thought, which set the
faithful in felicity.

3. I who would praise you, as never before, Right, and
Good Thought, and Mazda Ahura, and those for whom Piety
makes an imperishable Dominion grow: come ye to my help
at my call.

4. I who have set my heart on watching over the soul,®* in
union with Good Thought, and as knowing the rewards of
Mazda Ahura for our works, will, while I have power and
strength, teach men to seek after Right.?®

5. O thou the Right, shall T see thee and Good Thought, as
one that knows — the throne of the mightiest Ahura and the
Obedience of Mazda? Through this word (of promise)?®
on our tongue will we turn the robber horde into the Greatest.

6. Come thou with Good Thought, give through Right, O
Mazda, as thy gift to Zarathushtra by thy sure words, long-
enduring mighty help, and to us,>* O Ahura, whereby we
may overcome foes.

7. Grant, O thou the Right, the reward, the blessings of
Good Thought ; O Piety, give our desire to Vishtaspa and to
me; O thou, Mazda (Wise one) and Sovereign, grant that
your 28 Prophet may perform the word of hearing.

238 The spirit of animals, or in a wider sense perhaps Nature or the
animal world entrusted to man’s control.

24 The souls of his people — collective.

25 Truth would be nearer here.

26 Manthra, “spell.” There seems a conscious transformation of a
word hitherto used of mere spells, and destined to revert to this baser
use. Zarathushtra’s “ spells ” are promises of heaven, by which he will
convert the wild nomads to the Truth.

27 As in some other places, the Prophet’s followers are the speakers,
joining him with themselves as a present leader. Zarathushtra might
still be the composer, as in verse 7 below.

28 As often, the plural joins the Amesha with Mazda. Note how the
collocation brings out the fact that Mazda is not yet a mere proper

name. It would in some ways be more satisfactory to keep * the Wise ”
throughout, and “ Lord ” for Ahura.
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8. The best I ask of thee, O Best, Ahura (Lord) of one
will with the Best Right, desiring them for the hero Frash-
aoshtra 2° and myself and for them to whom thou wilt give
them, gifts of Good Thought for aye.

9. With these bounties, O Ahura, may we never provoke
your wrath, O Mazda, and Right and Best Thought, we who
have been eager in bringing you songs of praise. Ye are
they that are mightiest to advance desires and the Dominion
of Blessings.

10. The wise whom thou knowest as worthy, for their
right-doing and their good thought, for them do thou fulfil
their longing by attainment. For I know words of prayer
are effectual with you, which tend to a good matter.

11. I who would thereby preserve Right and Good
Thought for evermore, do thou teach me, O Mazda Ahura,
from thy spirit by thy mouth how it will be with the First
Life.3°

YASNA XXX

1. Now will T proclaim to those who will hear the things
that the understanding man should remember, for hymns unto
Ahura and prayers to Good Thought; also the felicity that
is with the heavenly lights, which through Right shall be
beheld by him who wisely thinks.

2. Hear with your ears the best things; look upon them
with clear-seeing thought, for decision between the two Be-
liefs, each man for himself before the Great Consummation,
bethinking you that it be accomplished to our pleasure.

3. Now the two primal Spirits, who revealed themselves
in vision as Twins, are the Better and the Bad in thought
and word and action. And between these two the wise once
chose aright, the foolish not so.

4. And when these twain Spirits came together in the be-

29 A noble of the Hvogva family, father-in-law of Zarathushtra and a
chief helper.

80 Life in this world, also called “ corporeal life ” or * this life,” as
opposed to “future” or “second” or *sgpiritual life.”” He ‘“ asks for

inspiration that he may set forth the way in which this life may be so
lived as to lead on to another.”
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ginning, they established Life and Not-Life, and that at the
last the Worst Existence shall be to the followers of the Lie,
but the Best Thought to him that follows Right.

5. Of these twain Spirits he that followed the Lie chose
doing the worst things; the holiest Spirit chose Right, he
that clothes him with the massy heavens as a garment. So
likewise they that are fain to please Ahura Mazda by
dutiful actions.

6. Between these twain the demons 3! also chose not aright,
for infatuation came upon them as they took counsel together,
so that they chose the Worst Thought. Then they rushed
together to Violence,®? that they might enfeeble the world of
man.

7. And to him (%.e., mankind) came Dominion, Good
Thought and Right; and Piety gave continued life of their
bodies 23 and indestructibility, so that by thy retributions
through the molten metal 3* he may gain the prize over those
others.

8. So when there cometh the punishment of these evil ones,
then, O Mazda, at thy command shall Good Thought estab-
lish the Dominion in the Consummation, for those who
deliver the Lie, O Ahura, into the hands of Right.

9. So may we be those that make this world advance! O
Mazda, and ye other Ahuras,®® gather together the Assembly,

31 Remembering that the Daeva were the old nature-gods, who got
their bad character largely through the predatory behavior of their
devotees, this verse becomes very suggestive; it preserves the memory of
a time when the Daevas had not yet fallen.

32 Aesma, semi-personified here.

38 Prof. A. V. W. Jackson showed that as Aramaiti is in special
charge of the Earth, this involves the idea of a bodily resurrection for
those who sleep in her bosom. We might add that it squares badly with
the Magian doctrine that the Earth must not receive the bodies of
the dead; it presumes burial as practised by the Iranians, and notably
by the Achemenian kings.

34 Ayanha, was expanded into “ molten metal.” It is the flood which
is to be poured out on the Last Day, which will burn up all evil, but
leave the good unharmed.

35 By an idiom frequently paralleled in Aryan, “ye Mazda Ahuras”
means “ Mazda and the others who bear the title Ahura (Lord).”
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and thou too the Right, that thoughts may meet where
Wisdom is at home,*¢

10. Then truly on the Lie 3" ghall come the destruction of
delight; but they that get them good name shall be partakers
in the promised reward in the fair abode of Good Thought,
of Mazda, and of Right.

11. If, O ye mortals, ye mark those commandments that
Mazda hath ordained — of happiness and pain, the long
punishment for the liars, and blessings for the righteous —
then hereafter shall ye have bliss.

YASNA XXXII

1. Zarathushira.— And his blessedness, even that of
Ahura Mazda, shall the nobles strive to attain, his the
community with the brotherhood, his, ye Daeva, in the
manner I declare it.

Representatives of the Classes.— As thy messengers, we
would keep them far away that are enemies to you.

2. To them Mazda Ahura, who is united with Good
Thought, and in goodly fellowship with glorious Right,
through Dominion, made reply: We make choice of your
holy good Piety — it shall be ours.

3. Zarathushtra.— But ye, ye Daevas all, and he that
highly honors you, are seed of the Bad Thought — yea, and
of the Lie and of Arrogance; likewise your deeds, whereby
ye have long been known in the seventh region of the earth.®

4, For ye have brought it to pass that men who do the
~worst things shall be called beloved of the Daevas, separating
themselves from Good Thought, departing from the will of
Mazda Ahura and from Right.

5. Thereby ye defrauded mankind of happy life and of

86 Wisdom ” is really “religion,” in the familiar testament sense.
The verse becomes a prayer for the speedy commg of the End, when good
men’s “thoughts” (mana) - would dwell in “ Good Thought 2erar,
Paradise, where Religion has her eternal home.

37 That is, on the followers of the Druj.

38 The central part of the earth, on which men live.
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immortality, by the deed which he 3° and the Bad Spirit to-
gether with Bad Thought and Bad Word taught you, ye
Daevas, and the Liars, so as to ruin mankind.

6. The many sins, by which he has attained to be known,
whether by these it shall be thus,*® this thou knowest by the
Best Thought, O Ahura, who art mindful of man’s desert.
In thy Dominion, Mazda, shall your sentence and that of the
Right be passed.

7. None of these sins will the understanding commit, in
eagerness to attain the blessing that shall be proclaimed, we
know, through the glowing metal — sins the issue of which,
O Ahura Mazda; thou knowest best.

8. In these sins, we know, Yima was involved, Vivah-
vant’s son, who desiring to satisfy men gave our people flesh
of the ox to eat. From these shall I be separated by thee, O
Mazda, at last.

9. The teacher of evil destroys the lore, he by his teach-
ings destroys the design of life, he prevents the possession of
Good Thought from being prized. These words of my spirit
I wail unto you, O Mazda, and to the Right.

10. He it is that destroys the lore, who declares that the
Ox and the Sun are the worst thing to behold with the
eyes,*! and hath made the pious into liars, and desolates the
pastures and lifts his weapon against the righteous man.

11, Tt is they, the liars, who destroy life, who are mightily
determined to deprive matron and master of the enjoyment
of their heritage,*? in that they would pervert the righteous,
O Mazda, from the Best Thought.

12. Since they by their lore would pervert men from the
best doing, Mazda utters evil against them, who destroy the
life of the Ox with shouts of joy, by whom Grehma and his

89 It geems that this complex sentence intends to imply that the human
heretic taught the “men of the Druj,” and Aka Mainyu taught the
Daevas.

40 Ag get forth in verse 5.

41 According to Bartholomae’s convincing exegesis, this points to
nocturnal orgies of daeva-worshipers, associated with slaughter of cattle -

and intoxication with haoma.
42 Bartholomae takes this of the heavenly inheritance.
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tribe 3 are preferred to the Right, and the Karapan ** and
the lordship of them that seek after the Lie.

13. Since Grehma shall attain the realms in the dwelling
of the Worst Thought, he and the destroyers of this life, O
Mazda, they shall lament in their longing for the message
of thy prophet, who will stay them from beholding of the
Right.*®

14. To his undoing Grehma and the Kavis *® have long
devoted their purposes and energies, for they set themselves
to help the liar, and that it may be said “ The Ox shall be
slain, that it may kindle the Averter of Death *7 to help us.”

15. Thereby hath come to ruin the Karapan and the Kavi
community, through those whom they will not have to rule
over their life. These shall be borne away from them both
to the dwelling of Good Thought.

16. . . . ,*® who hast power, O Mazda Ahura, over him
who threatens to be my undoing, that I may fetter the men
of the Lie in their violence against my friends.

YASNA XXXIII

1. According as it is with the laws that belong to the pres-
ent *® life, so shall the Judge®® act with most just deed
toward the man of the Lie and the man of the Right, and him
whose false things and good things balance.

2. Whoso worketh ill for the liar by word or thought or

43 Literally, “the Grehmas,” as we say “the Joneses.” This leader
of Daeva-worship presides at the orgy.

44 The name denoted priests of the daevayasna.

45 The beatific vision, for which they will unavailingly long when it
is too late.

46 A name of Iranian chieftains, appropriated (when used separately)
to daevayasna chiefs; but it had become already attached to the names
of a dynasty of Mazdean kings, so that the term retains for Kavi Vish-
taspa a good connotation.

47 Duraosa is in Later Avestan the standing epithet of “ Haoma,” so
that we have here a perfectly clear allusion to the old Aryan intoxicant
which Zarathushtra banned.

48 Two words in this line defy all reasonable analysis and appear to
be corrupt.

49 Literally, “ former,” as often.

80 The ratu is Zarathushtra himself.
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hands, or converts his dependent to the good — such men
meet the will of Ahura Mazda to his satisfaction.

3. Whoso is most good to the righteous man, be he noble
or member of the community or of the brotherhood, Ahura —
or with diligence cares for the cattle, he shall be hereafter
in the pasture of Right and Good Thought.

4. I who by my worship would keep far from thee, O
Mazda, disobedience and Bad Thought, heresy from the
nobles, and from the community the Lie that is most near,
and from the brotherhood the slanderers, and the worst
herdsman from the pasture of the cattle ;—

5. I who would invoke thy Obedience as greatest of all at
the Consummation, attaining eternal life, and the Dominion
of Good Thought, and the straight ways unto Right, wherein
Mazda Ahura dwells;

6. I, as a priest, who would learn the straight paths by
the Right, would learn by the Best Spirit how to practise
husbandry by that thought in which it is thought of: these
Twain of thine,’ O Ahura Mazda, I strive to see and to take
counsel with them.

7. Come hither to me, O ye Best Ones, hither, O Mazda,
in thine own person and visibly, O Right and Good Thought,
that I may be heard beyond the limits of the people. Let
the august duties be manifest among us and clearly viewed.

8. Consider ye my matters whereon I am active, O Good
Thought, my worship, O Mazda, toward one like you, and, O
thou Right, the words of my praise. Grant, O Welfare and
Immortality, your own everlasting blessing.

9. That Spirit of thine, Mazda, together with the comfort
of the Comrades twain,’2 who advance the Right, let the Best
Thought bring through the Reform wrought by me. Sure is
the support of those twain, whose souls are one.

10. All the pleasures of life which thou holdest, those that
were, that are, and that shall be, O Mazda, according to thy
good will apportion them. Through Good Thought advance
thou the body, through Dominion and Right at will.

51 Agha and Vohu Manah.
52 Welfare and Immortality, who were named in verse 8.
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11. The most mighty Ahura Mazda, and Piety, and Right
that blesses our substance, and Good Thought and Dominion
— harken unto me, be merciful to me, when to each man the
Recompense comes.

12. Rise up for me, O Ahura, through Piety give strength,
through the holiest Spirit give might, O Mazda, through the
good Recompense, through the Right give powerful prowess,
through Good Thought give the Reward. ‘

13. To support me, O thou that seest far onward, do ye
assure me the incomparable things of your Dominion, O
Ahura, as the Destiny of Good Thought. Holy Piety, teach
men’s Self the Right. _

14. As an offering Zarathushtra brings the life of his own
body, the choiceness of good thought, action, and speech, unto
Mazda, unto the Right, Obedience and Dominion.??

YASNA XXXIV

1. The action, the word, and the worship by which I will
give for thee Immortality and Right, O Mazda, and the
Dominion of Welfare — through multitudes of these, O
Ahura, we would that thou shouldst give them.

2. And all the actions of the good spirit and the holy man,
whose soul follows with Right, do ye °* set with the thought
thereof in thine outer court,”® O Mazda, when ye® are
adored ®® with hymns of praise.

3. To thee and to Right we will offer the sacrifice *" with
due service, that in thy established Dominion ye may bring
all creatures to perfection through Good Thought. For the
reward of the wise man is forever secure, O Mazda, among
y011.58

53 Zarathushtra brings “ Dominion” to Mazda by bringing *‘ Obe-
dience.”

54 Ag elsewhere, the plural includes Mazda and other Ahuras.

55 The pairigaetha is “the place, in later times ealled the Treasury,
where good deeds are stored up until the final Reckoning.”

56 Literally, ““ at the adoring those of your company.”

57 Myazda, an offering of food, as distinguished from zaothra, a drink-
offering. 3

58 Literally, “ those like you ”— the same word as in verse 2 (note 54).
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4. Of thy Fire,*®* O Ahura, that is mighty through Right,
promised and powerful, we desire that it may be for the
faithful man with manifested delight, but for the enemy
with visible torment, according to the pointings of the
hand.®®

5. Have ye Dominion and power, O Mazda, Right and
Good Thought, to do as I urge upon you, even to protect your
poor man? We have renounced all robber-gangs, both
demons and men.

6. If ye are truly thus, O Mazda, Right and Good Thought,
then give me this token, even a total reversal of this life®*
that I may come before you again more joyfully with worship
and praise. 16

7. Can they be true to thee, O Mazda, who by their doc-
trine turn the known inheritance of Good Thought into misery
and woe ?%2 I know none other but you, O Right: so do ye
protect us.

8. For by these actions they put us in fear, in which peril
is for many — in that he the stronger puts in fear me the
weaker one — through hatred of thy commandment, O
Mazda. They that will not have the Right in their thought,
from them shall the Good Thought be far.

9. Those men of evil actions who spurn the holy Piety,
precious to thy wise one, O Mazda, through their having no
part in Good Thought, from them Right shrinks back far, as
from us shrink the wild beasts of prey.

10. The man of understanding has promised to cling to
the actions of this Good Thought, and to the holy Piety,

59 The ayoh xsysta, flood of molten metal.

60 The Bundahish says, “ Afterward they set the righteous man apart
from the wicked.” The separation (compare the * Bridge of the Sep-
arater ”) is conceived as indicated by motion of the Judge’s hand
pointing.

61 That the unseen world would involve a reversal of the conditions
of the present is assumed: the sorely tried Prophet asks for some token
of divine favor here and now.

62 Useuru, Bartholomae gives up as inexplicable. Geldner made it
“ energy,” others ¢ intelligence,” ete. Certainly it is hard to defend it

from the suspicion of complete corruption. The whole sentence is
doubtful, as the differences of the doctors show.
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creator, comrade of Right — wise that he is, and to all the
hopes, Ahura, that are in thy Dominion, O Mazda.

11. And both thy gifts shall be for sustenance, even Wel-
fare and Immortality.®® Piety linked with Right shall ad-
vance the Dominion of Good Thought, its * permanence and
power. By these, O Mazda, dost thou bless the foes of thy
foes.

12. What is thine ordinance? What willest thou? what
of praise or what of worship? Proclaim it, Mazda, that we
may hear what ordinances ® Destiny will apportion. Teach
us by Right the paths of Good Thought that are blessed to
go in —

13. Even that way of Good Thought, O Ahura, of which
thou didst speak to me, whereon, a way well made by Right,
the Selves of the future benefactors shall pass to the reward
that was prepared for the wise, of which thou art determinant,
O Mazda.

14. That precious reward, then, O Mazda, ye will give by
the action of Good Thought to the bodily life of those who
are in the community that tends the pregnant cow, the prom-
ise of your good doctrine, Ahura, that of the wisdom which
exalts communities through Right.

15. O Mazda, make known to me the best teachings and
actions, these, O Good Thought, and, O Right, the due of
praise. Through your Dominion, O Ahura, assure us that
mankind shall be capable according to thy will.

63 Bartholomae (with the Pahlavi) renders these words here as
‘“ ambrosia and nectar,” which is likely enough.

64 Or the “ permanence and power ” may be that of the beatified: there

is no pronoun.
65 Razan here means the final judgment of weal or woe.



THE GATHAS
I

THE GATHA USTAVAITI?

YASNA XLIII

1. To each several man, to whom may Mazda Ahura ruling
at his will grant after the petitioner’s will, I will after his
will that he attain permanence and power,? lay hold of Right *
— grant me this, O Piety — the destined gifts of wealth, the
life of the Good Thought;

2. And it shall be for him the best * of all thmgs After
his longing for bliss may one be given bliss,®> through thy
provident most holy spirit, O Mazda, even the blessings of
Good Thought which thou wilt give through Right all the
days with joy of enduring life.

3. May he ¢ attain to that which is better than good, who
would teach us the straight paths to blessedness in this life
bere of body and in that of thought — true paths that lead to
the world where Ahura dwells—a faithful man, well-
knowing and holy like thee, O Mazda.”

4. Then shall ® T recognize thee as strong and holy, Mazda,

1 So called from its opening words.

2 Eternal life and strength in Paradise is meant.

3 “ Right ” here means virtually Paradise, as the final abode of the
Ideal.

4 Vahista became in Middle Persian the special name for Paradise.

5 Literally, ¢ good breathing.”

¢ The community may be supposed to speak of their Prophet, whether
or no he himself is author here. Note that he speaks in the first person
till verse 16. -

7 This characteristic division of existence into corporeal and spiritual
cuts horizontally the other division into good and evil.

8 An anticipation of the End introduces a series of visions in which
the Prophet has recognized the attributes of Mazda; note the change of
tense.

32
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when by the hand in which thou thyself dost hold the des-
tinies that thou wilt assign to the Liar and the Righteous, by
the glow of thy Fire whose power is Right, the might of Good
Thought shall come to me.

5. As the holy one I recognized thee, Mazda Ahura, when
I saw ? thee in the beginning at the birth of Life, when thou
madest actions and words to have their need — evil for the
evil, a good Destiny for the good — through thy wisdom
when creation shall reach its goal.

6. At which goal thou wilt come with thy holy Spirit, O
Mazda, with Dominion, at the same with Good Thought, by
whose action the settlements will prosper through Right.
Their judgments shall Piety proclaim, even those of thy
wisdom which none can deceive.

7. As the holy one I recognized thee, Mazda Ahura, when
Good Thought came to me and asked me, “ Who art thou?
to whom dost thou belong? By what sign wilt thou appoint
the days for questioning about thy possessions and thyself ¢ ””

8. Then I said to him: “ To the first question, Zarathush-
tra am I, a true foe to the Liar, to the utmost of my power,
but a powerful support would I be to the Righteous, that I
may attain the future things of the infinite Dominion,
according as I praise and sing 1° thee, Mazda.

9. As the holy one I recognize thee, Mazda Ahura, when
Good Thought came to me. To his question, * For which
wilt thou decide?” I made reply, ¢ At the gift of adoration
to'thy Fire, I will bethink me of Right so long as I have
power.

10. “ Then show me Right, upon whom I call.”

Mazda.— “ Associating him with Piety, I have come
hither. Ask us now what things we are here for thee to ask. .
For thine asking is as that of a mighty one, since he that is
able should make thee as a mighty one possessed of thy
desire.” _

11. As the holy one I recognized thee, Mazda Ahura, when

9 “ In vision.”

10 Vaf, properly to “weave,” used of the artistic fitting together of
words. The word is interesting from its suggestion of a poetical

tradition, first cousin to the Vediec.
VOL., VII.—3.
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Good Thought came to me, when first by your words I was
instructed. Shall it bring me sorrow among men, my
devotion, in doing that which ye tell me is the best?

12. And when thou saidst to me, “ To Right shalt thou go
for teaching,” then thou didst not command what I did not
obey: ‘“ Speed thee,* ere my Obedience ** come, followed
by treasure-laden Destiny, who shall render to men severally
the destinies of the twofold award.”

13. As the holy one I recognized thee, Mazda Ahura, when
Good Thought came to me to learn the state of my desire.
Grant it me, that which none may compel you to allow, the
wish for long continuance of blessed existence that they say
is in thy Dominion.

14. If thy provident aid, such as an understanding man
who has the power would give to his friend, comes to me by
thy Dominion through Right, then to set myself in opposition
against the foes of thy Law, together with all those who are
mindful of thy words!

15. As the holy one I recognized thee, Mazda Ahura, when
Good Thought came to me, when the still mind taught me to
declare what is best: “ Let not a man seek again and again
to please the Liars, for they make all the righteous enemies.”

16. And thus Zarathushtra himself, O Ahura, chooses that
spirit of thine that is holiest, Mazda. May Right be em-
bodied, full of life and strength! May Piety abide in the
Dominion where the sun shines! May Good Thought give
destiny to men according to their works!

YASNA XLIV

1. This I ask thee, tell me truly, Ahura — as to prayer,
how it should be to one of you. O Mazda, might one like
thee teach it to his friend such as I am, and through friendly
Right give us support, that Good Thought may cowne unto us.

2. This I ask thee, tell me truly, Ahura — whether at the

11 To the work of propaganda. Bartholomae observes, * The renova-
Yion of mankind must be accomplished speedily, for the beginning of the

Second Life is conceived as near at hand.”
12 Sraosa, later associated with the Amshaspands. He is an angel of

Judgment.
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beginning of the Best Existence the recompenses shall bring
blessedness to him that meets with them. Surely he, O
Right, the holy one, who watches in his spirit the transgres-
sion of all, is himself the benefactor unto all that lives, O.
Mazda.

3. This I ask thee, tell me truly, Ahura. Who is by gen-
eration the Father of Right, at the first? Who determined
the path of sun and stars? Who is it by whom the moon
waxes and wanes again? This, O Mazda, and yet more, I
I am fain to know.

4. This I ask thee, tell me truly, Ahura. Who upheld
the earth beneath and the firmament from falling? Who
the waters and the plants? Who yoked swiftness to winds |
and clouds? Who is, O Mazda, creator of Good Thought ¢

5. This I ask thee, tell me truly, Ahura. What artist
made light and darkness?!® What artist made sleep and
waking ¢ Who made morning, noon, and night, that call the
understanding man to his duty ?

6. This I ask thee, tell me truly, Ahura — whether what
I shall proclaim is verily the truth. Will Right with its
actions give aid at the last ? will Piety? Will Good Thought
announce from thee the Dominion? ¥or whom hast thou
made the pregnant cow !* that brings good luck ?

7. This I ask thee, tell me truly, Ahura. Who created
together with Dominion the precious Piety? Who made by
wisdom the son obedient to his father? I strive to recognize
by these things thee, O Mazda, creator of all things through
the holy spirit.

8. This I ask thee, tell me truly, Ahura. I would keep in
mind thy design, O Mazda, and understand aright the maxims
of life which I ask of Good Thought and Right. How will
my soul partake of the good that gives increase ?

9. This I ask thee, tell me truly, Ahura — whether for
the Self *® that I would bring to perfection, that of the man

18 This forms a striking contrast to the later Magian dualism.

14 “Tn Zarathushtra’s teaching the symbol of good fortune.”

18 Daena. Bartholomae notes, as important for the connection with

the “sgoul” of verse 8 that daena also means * religion,” as it does in
* verse 10.
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of insight, the Lord of the Dominion would make me promises
of the sure Dominion, one of thy likeness, O Mazda, who
dwells in one abode with Good Thought.

10. This I ask thee, tell me truly, Ahura. The Religion
which is the best for all that are, which in union with Right
should prosper all that is mine, will they duly observe it, the
religion of my creed, with the words and action of Piety, in
desire for thy future good things, O Mazda ?

11. This I ask thee, tell me truly, Ahura — whether Piety
will extend to those to whom thy Religion shall be pro-
claimed? I was ordained at the first by thee: all others I
look upon with hatred of spirit.

12. This I ask thee, tell me truly, Ahura. Who among
those with whom I would speak is a righteous man, and who
a liar? On which side is the enemy? On this, or is he the
enemy, the Liar, who opposes thy blessings?!®* How shall
it be with him? TIs he not to be thought of as an enemy ¢

13. This I ask thee, tell me truly, Ahura — whether we
gshall drive the Lie away from us to those who being full of
disobedience will not strive after fellowship with Right, nor
trouble themselves with counsel of Good Thought.

14. This I ask thee, tell me truly, Ahura — whether I
could put the Lie into the hands of Right, to cast her down by
the words of thy lore, to work a mighty destruction among the
Liars, to bring torments upon them and enmities, O Mazda.

15. This I ask thee, tell me truly, Ahura — if thou hast
power over this to ward it off from me through Right, when
the two opposing hosts 17 meet in battle according to those
decrees which thou wilt firmly establish. Whether is it of
the twain that thou wilt give victory ? _

16. This I ask thee, tell me truly, Ahura. Who is vie-
torious to protect by thy doctrine all that are? By vision
assure me how to set up the judge that heals the world.'®

16 Those of future life. ;

17 The hosts of Mazdayasmans and Daevayasnians; or perhaps rather
the spiritual forces in the great Armageddon that precedes the
Renovation.

18 This seems to be Zarathushtra himself — he is praying for a vision
that may openly confirm his designation as a prophet.
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Then let him have Obedience coming with Good Thought unto
every man whom thou desirest, O Mazda .

17. This I ask thee, tell me truly, Ahura — — whether
through you I shall attain my goal, O Mazda, even attach-
ment unto you, and that my voice may be effectual, that Wel-
fare and Immortality may be ready to unite according to that
promise with him who joins himself with Right.

18. This I ask thee, tell me truly, Ahura — whether I shall
indeed, O Right, earn that reward, even ten mares with a
stallion and a camel,'® which was promised to me, O Mazda,
as well as through thee the future gift of Welfare and
Immortality.

19. This I ask thee, tell me truly, Ahura. He that will
not give that reward to him that earns it, even to the man who
fulfilling his word gives him what he undertook — what pen-
alty shall come to him for the same at this present? I know
that which shall come to him at the last.

20. Have the Daevas ever exercised good dominion? And
this I ask of those who see how for the Daevas’ sake the
Karapan and the Usij 2° gave the cattle to violence, and how
the Kavt *° made them continually to mourn, instead of taking
care that they may make the pastures prosper through Right.

YASNA XLV

1. I will speak forth: hear now and harken now, ye from
near and ye from far that desire instruction. Now observe
him 2! in your mind, all of you, for he is revealed. Never
shall the false Teacher destroy the Second Life,22 the Liar, in
perversion by his tongue unto evil belief.

2. I will speak of the Spirits twain at the first beginning
of the world, of whom the holier thus spake to the enemy:

19 Tt is sufficiently obvious that this is a touch of reality, enough to
reduce to absurdity any theory that makes these Gathas move in the
sphere of the mystical and the mythical alone.

20 Priests and Rulers.

21 The absence of indication who is meant may possibly be put down
with the signs that the Gathas have a context that is lost.

22 The Future Life. It is possible also to render “ mever again shall
he destroy life.”
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“ Neither thought nor teachings mnor wills nor beliefs nor
words nor deeds nor selves nor souls of us twain agree.”

3. I will speak of that which Mazda Ahura, the all-know-
ing, revealed to me first in this earthly life. Those of you
that put not 1n practise this word as I think and utter it, to
them shall be woe at the end of life.

4. I will speak of what is best for this life. Through
Right doth Mazda know it, who created the same as father of
the active Good Thought, and the daughter thereof is Piety
of goodly action. Not to be deceived is the all-seeing Ahura.

5. I will speak of that which the Holiest declared to me as
the word that is best for mortals to obey: he, Mazda Ahura,
said, “ They who at my bidding render him 22 obedience,
shall all attain unto Welfare and Immortality by the actions
of the Good Spirit.”

6. I will speak of him that is greatest of all, praising him,
O Right, who is bounteous to all that live. By the holy
spirit let Mazda Ahura harken, in whose adoration I have
been instructed by Good Thought. By his wisdom let him
teach me what is best,

7. Even he whose two awards, whereof he ordains, men
shall attain, whoso' are living or have been or shall be. In
immortality shall the soul of the righteous be joyful, in per-
petuity shall be the torments of the Liars. All this doth
Mazda Ahura appoint by his Dominion.

8. Him thou shouldst seek to bring to us by praises of
worship. ‘“ Now have I seen it with mine eye, that which is
of the good spirit and of good action and word, knowing by
Right Mazda Ahura.” May we offer him homage in the
House of Song!

9. Him thou shouldst seek to propitiate for us together
with Good Thought, who at his will maketh us weal or woe.
May Mazda Ahura by his Dominion bring us to work, for
prospering our beasts and our men, so that we may through
Right have familiarity with Good Thought.

10. Him thou shouldst seek to exalt with prayers of Piety,

28 Zarathushtra.
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him that is called Mazda Ahura ?* forever, for that he hath
promised through his own Right and Good Thought that
Welfare and Immortality shall be in his Dominion, strength
and perpetuity in his house.

11. Whoso therefore in the future lightly esteemeth both
the Daevas and those mortals who lightly esteem him #—
even all others save that one who highly esteemeth him —
unto him shall the holy Self of the future deliverer,?® as
Lord of the house, be friend, brother, or father, O Mazda
Ahura.

YASNA XLVI 27

1. To what land shall I go to flee, whither to flee? From
nobles and my peers they sever me, nor are the people 2®
pleased with me . . .,%° nor the Liar rulers of the land.
How am I to please thee, Mazda Ahura ?

2. I know wherefore I am without success, Mazda: be-
cause few cattle are mine, and for that I have but few folk.
I cry unto thee, see thou to it, Ahura, granting me support
as friend gives to friend. Teach me by the Right the acqui-
sition of Good Thought.

3. When, Mazda, shall the sunrisings come forth for the
world’s winning of Right, through the powerful teachings of
the wisdom of the future Deliverers? Who are they to
whose help Good Thought shall come ¢ 3® I have faith that
thou wilt thyself fulfil this for me, O Ahura.

4. The Liar stays the supporters of Right from prospering
the cattle in district and province, infamous that he is, repel-
lent by his actions. Whoso, Mazda, robs him of dominion or

2¢ “ Wise Lord”— the title needs translating.

25 Zarathushtra.

26 Saosyant, that is Zarathushtra himself, in that he believed he would
in his own lifetime bring the Renovation.

27 This is obviously an early Yasna, as the Prophet is still powerless.

28 These are the three social divisions.

29 The word heca is corrupt and has not been successfully emended.
It seems to have disappeared before the Pahlavi translation, in which
it is omitted.

30 Both lines concern the * Future Deliverers,” that is, in Zarathush-
tra’s thought, himself and his comrades in the work of the Faith.
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of life, he shall go before and prepare the ways of the good
belief.3!

5. If an understanding man should be able to hold one
who comes over from his vow and his ties of faith, himself
having brought him thereto, and living after the ordinance,
a righteous man converting a Liar — then shall he tell it to
the nobles, that they may protect him from injury, O Mazda
Ahura.

6. But whoso when thus approached should refuse his aid,
be shall go to the abodes of the company of the Lie. For he
is himself a Liar who is very good to a Liar, he is a righteous
man to whom a righteous man is dear; since thou createdst
men’s Selves in the beginning, Ahura..

7. Whom, O Mazda, can one appoint as protector for one
like me, when the Liar sets himself to injure me, other than
thy Fire and thy Thought, through the actions of which
twain the Right will come to maturity, O Ahura? In this
lore do thou instruct my very Self.

8. Whoso is minded to injure my possessions, from his
actions may no harm come to me! Back upon himself may
they come with hostility, against his own person, all the hos-
tile acts, to keep him far from the Good Life, Mazda, not
from the ill!

9. Who is it, a faithful man he, who first taught that we
honor thee as mightiest to help, as the holy righteous Lord
over action? What thy Right made known, what the Ox-
creator made known to Right, they would fain hear through
thy Good Thought.

10. Whoso, man or woman, doeth what thou, Mazda
Ahura, knowest as best in life, as destiny for what is Right
give him the Dominion through Good Thought. And those
whom I impel to your adoration, with all these will I cross
the Bridge of the Separater.3?

31 Bartholomae observes that this is a hint to Vishtaspa that he
should wage war with the Daevayasnian chiefs. If so, we have presum-
ably passed the point in this certainly composite hymn where the condi-
tions of the opening apply. There the Prophet is helpless and friendless:

the royal convert has not yet been won, as he clearly has been in verse 14.
82 This Bridge is of very ancient Aryan legend. At the Day of Judg-
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11, By their dominion the Karapans and Kavis accus-
tomed mankind to evil actions, so as to destroy Life. Their
own soul and their own self shall torment them when they
come where the Bridge of the Separater is, to all time dwell-
ers in the House of the Lie.

12. When among the laudable descendants and posterity
of the Turanian Fryana 3 the Right ariseth, through activ-
ity of Piety that blesseth substance ; then shall Good Thought
admit them, and Mazda Ahura give them protection at the
Fulfilment.34

13. Whoso among mortals has pleased Spitama Zara-
thushtra by his willingness, a man deserving to have good
fame, to him shall Mazda Ahura give Life, to him shall Good
Thought increase substance, him we account to be a familiar
friend with your Right.

14. Mazda.— O Zarathushtra, what rlghteous man is thy
friend for the great covenant? 3% Who wills to have good
fame ?

Zarathushtra.— It is the Kav1 o Vlshtaspa at the Consum-
mation.?* Those whom thou wilt unite in one house .with
thee, these will I call with words of Good Thought.

15. Ye Haecataspa Spitamas,®® of you will I declare that

ment all men must cross it to reach Heaven. The unworthy will fall
from it into the Hell beneath.

33 The Turanians became the traditional enemies of Iran. The hos-
tility was one of culture and religion, between Mazda and the Daevas,
between agriculturists and nomads. Fryana is proof that individuals
might cross over: hig clan is heard of in the Later Avesta in terms
agreeing with this stanza. Bartholomae calls Tura “an Iranian tribe
outside Vishtaspa’s dominion, not yet converted, but not hostile to the
new faith ”— that is, in Gathic times.

34 The Regeneration.

35 Apparently a term .for the “Bund” of the Zarathushtrian
community.

36 The title has a curious double use, denoting also chiefs of the
Daevayasna. We must agssume that it got its sinister meaning because
Vishtaspa stood alone among princes to whom the title belonged.

37 As Geldner notes, this dialogue is supposed to take place at the
Great Day, when Zarathushtra answers for those with whom he has
crossed the Bridge (verse 10).

. 38 Haecat-aspa was the great-grandfather of Zarathushtra, Spitama a
more distant ancestor. Their names here describe a clan of the
Prophet’s more immediate relatives.
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ye can discern 3® the wise and the unwise. . . . Through
these actions ye inherit Right according to the primeval
laws of Ahura.

16. Frashaoshtra Hvogva,*®* go thou thither with those
faithful whom we both 4 desire to be in blessedness, where
Right is united with Piety, where the Dominion is in the
possession of Good Thought, where Mazda Ahura dwells to
give it increase.

17. Where, O Jamaspa Hvogva, I will recount your
wrong, not your successes, and with your obedience the
prayers of your loyalty, before him who shall separate the
wise and the unwise through his prudent counselor the Right,
even he, Mazda Ahura.

18. He that holds unto me, to him I myself promise what
is best in my possession through the Good Thought, but en-
mities to him that shall set himself to devise enmity to us,
O Mazda and the Right, desiring to satisfy your will. That
is the decision of my understanding and thought.

19. He who accomplisheth for me, even Zarathushtra, in
accordance with Right that which best agrees with my will,
to him as earning the reward of the Other Life shall be that
of two pregnant cows, with all things whereon his mind is
set. These things wilt thou bring to pass for me who best
knowest how, O Mazda.

39 Or (as Bartholomae), “proclaim to you that ye may discern.”
The contents of the last line (at ellipsis) may have decided it.

40 Hvogva is the family name of Frasa-ustra and his daughter, whom
Zarathushtra married, and of his brother Jama-aspa mentioned in
verse 17.

41 Geldner, rightly I think, understands this of Mazda and the
Prophet himself, acting as Judge.
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III
THE GATHA SPENTA-MAINYU

YASNA XLVII

1. By his holy Spirit and by Best Thought, deed, and
word, in accordance with Right, Mazda Ahura with Domin-
ion and Piety shall give us Welfare and Immortality.!

2. The best work of this most holy Spirit he fulfils with
the tongue through the words of Good Thought, with work
of his hands through the action of Piety, by virtue of this
knowledge; he, even Mazda, is the Father of Right.

3. Thou art the holy Father of this Spirit, which has
created for us the luck-bringing cattle, and for its pasture
to give it peace has created Piety,?2 when he had taken
counsel, O Mazda, with Good Thought.

4. From this Spirit have the Liars fallen away, O Mazda,
but not so the Righteous. Whether one is lord of little or
of much, he is to show love to the righteous, but be ill unto
the Liar. '

5. And all the best things which by this holy Spirit thou
hast promised to the righteous, O Mazda Ahura, shall the
Liar partake of them without thy will, who by his actions is
on the side of I11 Thought?

6. Through this holy Spirit, Mazda Ahura, and through
the Fire thou wilt give the division of good to the two parties,

1 The stanza is almost a mnemonic, into which with the names of the
Amsghaspands is woven the triad of Thought, Word, and Deed, as an
expansion of “ Best Thought.” There is much in this hymn to suggest
that it was a sort of versified creed for the neophyte, bringing in a
maximum of characteristic terms.

2 Aramaiti is here brought in primarily as Genius of the Earth:
Vohu Manah was especially patron of cattle.
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with support of Piety and Right. This verily will convert
many who are ready to hear.

YASNA XLVIII

1. When at the Recompensings the Right shall smite the
Lie, so that what was long since made known shall be assigned
in eternity to Daevas and men, then will it exalt with thy
blessings, Ahura, him who prays to thee.

2. Tell me, for thou art he that knows, O Ahura:— shall
the Righteous smite the Liar before?® the retributions come
which thou hast conceived? That were indeed a message to
bless the world !

3. For him that knows, that is the best of teachings which
the beneficent Ahura teaches through the Right, he the holy
one, even thyself, O Mazda, that knows the secret lore
through the wisdom of Good Thought.

4. Whoso, O Mazda, makes his thought now better, now
worse, and likewise his Self by action and by word, and fol-
lows his own inclinations, wishes, and choices, he shall in thy
purpose be in a separate place at the last.

5. Let good rulers rule us, not evil rulers, with the actions
of the Good Lore, O Piety! Perfect thou for man, O thou
most good, the future birth, and for the cow skilled hus-
bandry. Let her grow fat for our nourishing!

6. She* will give us a peaceful dwelling, she will give
lasting life and strength, she the beloved of Good Thought.
For it (the cattle) Mazda Ahura made the plants to grow at
the birth of the First Life, through Right.

7. Violence must be put down! against cruelty ® make a
stand, ye who would make sure of the reward of the Good
Thought through Right, to whose company the holy man

3 The stress is on “ before.” Zarathushtra is clear about the ultimate
victory, but wistfully asks for an earnest of that future.

4 Armaiti, especially as genius of the Earth. As in Yasna xxx,
verse 7 (g.v.), she gives future life: the connection strongly suggests the
germs of a doctrine of bodily resurrection.

5 Aesmo. Both this and remo denote in this context violence and

cruelty toward cattle, such as the nomad raiders were constantly
showing.
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belongs. His dwelling-places shall be in thy House, O
Ahura. :

8. Is the possession of thy good Dominion, Mazda, is that
of thy Destiny ¢ assured to me, Ahura? Will thy manifesta-
tion,” O thou Right, be welcome to the pious, even the
weighing of actions by the Good Spirit ?

9. When shall T know whether ye have power, O Mazda
and Right, over every one whose destructiveness is a menace
to me? Let the revelation of Good Thought be confirmed
unto me: the future deliverer should know how his own
destiny shall be.®

10. When, O. Mazda, will the nobles understand the
Message?® When wilt thou smite the filthiness of this
intoxicant,’® through which the Karapans evilly deceive,
and the wicked lords of the lands with purpose fell ?

11. When, O Mazda, shall Piety come with Right, with
Dominion the happy dwelling rich with pasture? Who are
they that will make peace with the bloodthirsty Liars? To
whom will the Lore of Good Thought come ?

12. These shall be the deliverers of the provinces, who fol-
low after pleasing, O Good Thought, by their actions, O
Right, depending on thy command, O Mazda. For these are
the appointed smiters of Violence.

YASNA XLIX

1. Ever has Bendva!®' opposed me, my greatest foe,
because I desire to win through Right 12 men that are neg-
lected, O Mazda. With the Good Reward come to me, sup-
port me, prepare his ruin through Good Thought.

6 Asois, the destined reward.

7 Apparently the unveiling of all secret things.

8 A good passage to show what szosyant means for Zarathushtra.

9 The nobles are not yet won over: whether this is before or after
Vishtaspa’s conversion does not appear.

10 A very marked allusion to Haoma, who, however, is not named.

11 A daevayasna chieftain. The word means apparently * pestilent ”’;
and Geldner takes it as a title of the evil spirit: on the other view it
will be a nickname of the chief.

12 Or (as Geldner and Bartholomae), “ O Right, O Mazda.”
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2. The perverter 3 of this Bendva has long time impeded
me, the Liar who has fallen away from Right. He cares
not that holy Piety should be his, nor takes he counsel with
Good Thought, O Mazda.

3. And in this belief of ours, O Mazda, Right is laid
down, for blessing; in the heresy the Lie, for ruin. There-
fore I strive for the fellowship of Good Thought, I forbid all
intercourse with the Liar,

4. They who by evil purpose make increase of violence
and cruelty with their tongues, the foes of cattle-nurture
among its friends; whose ill deeds prevail, not their good
deeds: these shall be in the House of the Daevas, the place
for the Self of the Liar.

5. But he, O Mazda — happiness and satiety be his. who
links his own Self with Good Thought, being through Right
an intimate of Piety. And with all these may I be in thy
Dominion, Ahura.

6. I beseech you twain, O Mazda and the Right, to say
what is after the thought of your will, that we may rightly
discern how we might teach the Religion that comes from
you, O Ahura.

7. And this let Good Thought hear, O Mazda, let the
Right hear, do thou thyself hsten, O Ahura, what man of
the brotherhood, what noble * it is according to the law who
brings to the community good fame.

8. On Frashaoshtra do thou bestow the most gladsome
fellowship with the Right — this I ask of thee, O Mazda
Ahura — and on myself the hold on what is good in thy
Dominion. - To all eternity we would be thy beloved.

9. Let thy helper hear the ordinances, he that is created
to bring deliverance. The man of right words is no regarder
of fellowship with the Liar, if they that are partakers of
Right are to make their Selves partake in the best reward
at the Judgment, O Jamaspa.

18 Bartholomae suggests that this heretic may be the Grehma of whom
we hear in Yasna xxxii., verses 12-14.

14 Bartholomae notes as the meaning that if priests and nobles set a
good example, the peasants will also attach themselves to the faith.
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10. And this, O Mazda, will I put in thy care within thy
House *— the Good Thought and the souls of the Righteous,
their worship, their Piety and zeal, that thou mayst guard
it, O thou of mighty Dominion, with abiding power.

11. But these that are of an evil dominion, of evil deeds,
evil words, evil Self, and evil thought, Liars, the Souls 1®
go to meet them with foul food: in the House of the Lie they
shall be meet inhabitants.

12. What help hast thou, O Right, for Zarathushtra that
calls upon thee? what hast thou, Good Thought? — for me
who with praises seek your favor, O Mazda Ahura, longing
for that which is the best in your possession.

YASNA L

1. Zarathushira— Can my soul count on any one for
help? Who is there found for my herd, who for myself a
protector indeed, at my call other than Right and thyself, O
Mazda Ahura, and the Best Thought ?

2. How, O Mazda, should one desire the luck-bringing
cattle, one who would fain it should come to him together
with the pasture ?

Mazda.— They that live uprightly according to the Right
among the many that look upon the sun, these when they
stand in the judgment I will settle in the dwellings of the
wise,

8. Zarathushtra.— So this reward shall come to him
through the Right, O Mazda, the reward which by the Domin-
ion and Good Thought he promised, whosoever by the power
of his Destiny prospers the neighboring possession that now
+he Liar holds.

4. T will worship you with praise, O Mazda Ahura, joined
with Right and Best Thought and Dominion, that they,
desired of pious men, may stand as Judges on the path of
the obedient unto the House of Song.

5. Assured by you, O Mazda Ahura and Right, are the

15 The “ treasury,” as it was afterward called.

16 Of those “ Liars” who have died earlier and preceded them to the
hell of which the “ foul food ” is characteristic.
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pointings of the hand — since you are well disposed to your
prophet — which shall bring us to bliss, together with visible
manifest help.

6. The prophet Zarathushtra, who as thy friend, O Mazda
and the Right, lifts up his voice with worship — may the
Creator of Wisdom teach me his ordinances through Good °
Thought, that my tongue may have a pathway.”

7. For you I will harness the swiftest steeds, stout and
strong, by the prompting of your praise, that ye may come
hither, O Mazda, Right and Good Thought. May ye be
ready for my help!

8. With verses that are recognized as those of pious zeal
I will come before you with outstretched hands, O Mazda,
before you, O thou Right, with the worship of the faithful
man, before you with all the capacity of Good Thought.

9. With these prayers I would come and praise you, O
Mazda and thou Right, with actions of Good Thought. If
I be master of my own destiny as I will, then will I take
thought for the portion of the wise in the same.

10. Those actions that I shall achieve, and those done
aforetime, and those, O Good Thought, that are precious in
the sight, the rays of the sun, the bright uprisings of the
days, all is for your praise, O thou Right and Mazda Ahura.

11. Your praiser, Mazda, will I declare myself and be,
so long, O Right, as I have strength and power. May the
Creator of the world accomplish through Good Thoughts its
fulfilment of all that most perfectly answers to his will!

17 May not stray from the right path. Zarathushtra himself is
speaking, though he uses the third person in the relative clause.



THE GATHAS
IV
THE GATHA VOHUXSATHRA

YASNA 1I

1. The good, the precious Dominion, as a most surpassing
portion, shall Right achieve for him that with zeal accom-
plishes what is best through his actions, O Mazda. This will
I now work out for us.

2. Before all, O Mazda Ahura, give me the Dominion of
your possession, O Right, and what is thine, O Piety. Your
Dominion of blessing give through Good Thought to him that
prays.

3. Let your ears attend to those who in their deeds and
utterances hold to your words, Ahura and Right, to those of
Good Thought, for whom thou, Mazda, art the first teacher.

4. Where is the recompense for wrong to be found, where
pardon for the same? Where shall they attain the Right?
Where is holy Piety, where Best Thought? Thy Dominions,
where are they, O Mazda ?

5. All this I ask, whether the husbandman shall find cattle
in accordance with Right, he that is perfect in actions, a man
of understanding, when he prays to him who hath promised
unto the upright the true judge,® in that he is lord of the
two Destinies 2— '

6. Even he, Abhura Mazda, who through his Dominion
appoints what is better than good to him that is attentive to
his will, but what is worse than evil to him that obeys him
not, at the last end of life.

7. Give me, O thou that didst create the Ox and Waters

1 Ratum: Zarathushtra means himself.

2 Heaven and hell. Of course Mazda is the apportioner.
VOL. VII.—4. 49
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and Plants, Welfare and Immortality,® by the Holiest Spirit,
O Mazda, strength and continuance through Good Thought
at the Judge’s sentence.

8. Of those two things will I speak, O Mazda — for one
may say a word to the wise — the ill that is threatened to
the Liar, and the happiness that clings to the Right. For he
the Prophet is glad for him who says this to the wise.

9. What recompense thou wilt give to the two parties by
thy red Fire, by the molten Metal, give us a sign of it in our
souls — even the bringing of ruin to the Liar, of blessing to
the Righteous.

10. Whoso, other than this one,* seeks to kill me, Mazda,
he is a son® of the Lie’s creation, ill-willed thus toward all
that live. I call the Right to come to me with good destiny.

11. What man is a friend to Spitama Zarathushtra, O
Mazda? Who will let himself be counseled by Right?
With whom is holy Piety? Or who as an upright man is
intent on the covenant of Good Thought ?

12. The Kavi’s wanton did not please Zarathushtra
Spitama at the Winter Gate, in that he stayed him from tak-
ing refuge with him, and when there came to him also
Zarathushtra’s two steeds shivering with cold.

13. Thus the Self of the Liar destroys for himself the
assurance of the Right Way; whose soul shall tremble at
the Revelation on the Bridge of the Separater, having turned
aside with deeds and tongue from the path of Right.

14. The Karapans will not obey the statutes and ordi-
nances concerning husbandry. For the pain they inflict on
the cattle, fulfil upon them through their actions and judg-
ments that judgment which at the last shall bring them to the
House of the Lie.

15. What meed Zarathushtra hath promised to the men of
his covenant, which in the House of Song Ahura Mazda hath

3 Note the combination with Water and Plants, their province.

4 Bartholomae suggests that the reference would be made clear by a
gesture. If so, it is hardly likely that the evil spirit is intended, as he
thinks: rather a human heretic (Geldner), perhaps Grehma.

8 Hunus, curiously specialized in Avestan to denote only “sons” of
demoniacal beings.
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first attained, for all this I have looked through your
blessings, Good Thought, and those of Right.

16. Kavi Vishtaspa hath accepted that creed which the
holy Mazda Ahura with Right hath devised, together with the
dominion of the Covenant, and the path of Good Thought.
So be it accomplished after our desire.

17. The fair form of one that is dear hath Frashaoshtra
Hvogva promised unto me:® may sovereign Mazda Ahura
grant that she attain possession of the Right for her good
Self.

18. This creed Jamaspa Hvogva ? chooses through Right,
lordly in substance. This Dominion they choose who have
part in Good Thought. This grant me, Ahura, that they
may find in thee, Mazda, their protection.

19. This man, O Maidyoimaongha Spitama,® hath set this
before him after conceiving it in his own Self. He that
would see Life indeed, to him will he make known what in
actions by Mazda’s ordinance is better during this existence.

20. Your blessings shall ye give us, all ye that are one in
will, with whom Right, Good Thought, Piety, and Mazda
are one, according to promise, giving your aid when
worshiped with reverence.

21. By piety the beneficent man benefits the Right through
his thinking, his words, his action, his Self. By Good
Thought Mazda Ahura will give the Dominion. For this
good Destiny I long.

22. He, I ween, that Mazda Abura knoweth, among all
that have been and are, as one to whom in accordance with
Right the best portion falls for his prayer, these will I
reverence by their names and go before them with honor.

6 Hvovi, the daughter of Frashaoshtra.

7 Frashaoshtra’s brother, and Zarathushtra’s son-in-law.

8 Maidyoi-manha, a cousin of the Prophet, and his earliest convert,
according to tradition.



THE GATHAS
\'
THE GATHA VAHISTO-ISTI

YASNI LIII

1. Zarathushira.— The best possession known is that of
Zarathushtra Spitama, which is that Mazda Ahura will give
him through the Right the glories of blessed life unto all
time, and likewise to them that practise and learn the words
and actions of his Good Religion.

2. Then let them seek the pleasure of Mazda with thought,
words, and actions, unto his praise gladly, and seek his wor-
ship, even the Kavi Vishtaspa, and Zarathushtra’s son? the
Spitamid, and Frashaoshtra, making straight the paths for
the Religion of the future Deliverer which Ahura ordained.

3. Him, O Pourucista,? thou scion of Haecataspa and
Spitama, youngest of Zarathushtra’s daughters, hath Zara-
thushtra appointed as one to enjoin on thee a fellowship with
Good Thought, Right, and Mazda. So take counsel with
thine own understanding: with good insight practise the
holiest works of Piety.

4, Jamaspa.— Earnestly will T lead her to the Faith, that
she may serve her father and her husband, the farmers and
the nobles, as a righteous woman serving the righteous. The
glorious heritage of Good Thought . . .? shall Mazda Ahura
give to her good Self for all time.

5. Zarathushtra.— Teachings address I to maidens marry-

1 Jsat-vastra by name: it does not happen to occur in the Gathas,
which only refer to him here.

2 Pourucista and Haecataspa (fourth progenitor of Zarathushtra, in
the fifth generation from Spitama).

3 Here are three corrupt syllables.
- 52
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ing, and to you bridegrooms, giving counsel. Lay them to
heart, and learn to get them within your own Selves in
earnest attention to the Life of Good Thought. Let each"
of you strive to excel the other in the Right, for it will be a
prize for that one.

6. So is it in fact, ye men and women! Whatever happi-
ness ye look for in union with the Lie shall be taken away
from your person. To them, the Liars, shall be ill food,
crying Woe! —bliss shall flee from them that despise
righteousness. In such wise do ye destroy for yourselves
the spiritual Life.

7. And there shall be for you the reward of this Covenant,
if only most faithful zeal be with the wedded pair, that the
spirit of the Liar, shrinking and cowering, may fall into
perdition in the abyss. Separate ye from the Covenant, so
shall your word at the last be Woe!

8. So they whose deeds are evil, let them be the deceived,
and let them all howl, abandoned to ruin. Through good
rulers let him bring death and bloodshed upon them, and
peace from their assaults unto the happy villagers. Grief
let him bring on those, he that is Greatest, with the bond of
death ; and soon let it be!

9. To men of evil creed belongs the place of corruption.
They that set themselves to contemn the worthy, despising
righteousness, forfeiting their own body — where is the
Righteous Lord #* who shall rob them of life and freedom ?
Thine, Mazda, is the Dominion, whereby thou canst give to
the right-living poor man the better portion.

4 Here apparently of the human king who executes judgment on earth
as Mazda will at the Last Day.

END OF THE GATHAS
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LATER AVESTAN
(600-332 B.c.)

THE ZEND-AVESTA

THE VENDIDAD

TRANSLATED BY JAMES DARMESTITIR

“ While mankind were delivered up to the childish terrors of
a future replete with horrors visited upon them from without,
the early Iramian sage announced the eternal truth that the
rewards of Heaven and the punishments of Hell can only be

from within.”
— L. H. MILLS.

“The Religion of Mazda, O Zarathushtra, cleanses the faith-
ful from every evil thought, word, and deed, as a swift-rushing

mighty wind cleanses the plawn.”
— VENDIDAD.
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THE VENDIDAD

(INTRODUCTION)

EXT to the Gathas the Vendidad is the most important

of the Avestan writings. It is the Book of the Law of

the modern Parsis, the most venerated of their Scriptures,

the most carefully preserved. It belongs, as has been already

explained, to what might be called the second cycle of Zoroas-

trianism, and is certainly not older than 600 B.c. Hence the

Vendidad teaches a very different faith from that of the
Gathas.

In the Vendidad, myths have clustered around Zoroaster.
The Powers of Evil attempt to destroy him in childhood.
He has a miraculous combat with Ahriman, the God of Evil.
He tells the story of Yima or Gamshid, the Persian Noah.
Aside from a few such tales in the opening and closing chap-
ters or “ Fargards,” the Vendidad is a book of laws, most
elaborately detailed, scrupulously analyzed, exactly explained.
It is true that the main body of these laws are devoted to
matters which will seem trivial to a modern reader; the cow
and the dog are given space almost as much as man. Yet
there is a real sense and a resolute honesty about the laws
which must lead us to respect and admire them. The
Zoroastrian faith, even in its Vendidad form, was one for
which no modern Aryan need feel ashamed.

It bas been argued that by the time of the Vendidad, that
is about the time of Cyrus, the Persian faith had become
commingled with another, the faith of the Medes as taught
by their priesthood, the Magi. The suggestion is at least
plausible. Zarathushtra himself knew nothing of this horror
of dead bodies — this refusal to bury them in earth, which
is almost the main teaching of the Vendidad. In this and
in the reverence for fire we have perhaps the chief practical
teachings of the intruding Magi. King Cyrus, as we know

57
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from our own Bible, was ready to welcome the gods of every
land. Under him the Zoroastrian faith could scarcely have
remained the simple religion of its earlier days. The other

later Avestan books go far beyond the Vendidad in their
gearch for the miraculous.



THE VENDIDAD

FARGARD I.!—(THE CREATION)

1. Ahura Mazda spake unto Spitama? Zarathushtra,
saying:

2. I have made every land dear to its people, even though
it had no charms whatever in it: 2 had I not made every land
dear to its people, even though it had no charms whatever in
it, then the whole living world would have invaded the
Airyana Vaego.

8. The first of the good lands and countries which I, Ahura
Mazda, created, was the Airyana Vaego,* by the Vanguhi

1This chapter is an enumeration of sixteen perfect lands created by
Ahura Mazda, and of as many plagues created in opposition by Angra
Mainyu or Ahriman.

Many attempts have been made, not only to identify these sixteen
lands, but also to draw historical conclusions from their order of suc-
cession, as representing the actual order of the migrations and settle-
ments of the old Iranian tribes. But there is nothing in the text to
gupport such wide inferences. We have here nothing more than
a geographical description of Iran, seen from the religious point of
view.

The several plagues created by Angra Mainyu to mar the native per-
fection of Ahura’s creations give instructive information on the reli-
gious condition of several of the Iranian countries at the time when this
Fargard was written. Harat seems to have been the seat of puritan
sects that pushed rigorism to the extreme in the law of purification.
Sorcery was prevalent in the basin of the Helmend river, and the Parsis
were powerful in Kabul, which is a Zoroastrian way of saying that the
Hindu civilization prevailed in those parts, which in fact in the two cen-
turies before and after Christ were known as White India, and remained
more Indian than Iranian till the Mussulman conquest.

20r Spitamide. Zarathushtra was descended from Spitama at the
fifth generation.

3 “ Every one fancies that the land where he was born and has been
brought up is the best and fairest land that I have created.”— Com-
mentary. ;

4 Airyanem Vaego, Iran-Veg, is the holy land of Zoroastrianism:
Zoroaster was born and founded his religion there: the first animal

59
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Daitya.> Thereupon came Angra Mainyu, who is all death,
and he counter-created the serpent in the river ¢ and Winter,
a work of the Daevas.” )

4, There are ten winter months there, two summer
months; and those are cold for the waters, cold for the
earth, cold for the trees. Winter falls there, the worst of
all plagues.

5. The second of the good lands and countries which I,
Ahura Mazda, created, was the plain which the Sughdhas
inhabit.? :

Thereupon came Angra Mainyu, who is all death, and he
counter-created the locust,® which brings death unto cattle
and plants.

6. The third of the good lands and countries which I,
Abura Mazda, created, was the strong, holy Mouru.®

Thereupon came Angra Mainyu, who is all death, and he
counter-created plunder and sin.?

couple appeared there. From its name, “the Iranian seed,” it seems to
have been considered as the original seat of the Iranian race. It has
been generally supposed to belong to Eastern Iram, like the provinces
which are enumerated after it, chiefly on account of the name of its
river, the Vanguhi Daitya, which was in the Sassanian times (as Veh)
the name of the Oxus. But the Bundahish distinctly states that Iran-
Veg is “ bordering upon Adarbaigan.”

5 The Vanguhi Daitya, belonging to Arran, must be the modern Aras
(the classic Araxes).

6 “There are many Khrafstras in the Daitik, as it is said, The
Daitik full of Khrafstras.” Snakes abound on the banks of the Araxes
(Morier, “ A Second Journey,” p. 250) nowadays as much as in the time
of Pompeius, to whom they barred the way from Albania to Hyrcania.

7 Arran (Karabagh) is celebrated for its cold winter as well as for its
beauty. At the Nauroz (first day of spring) the fields still lie under
the snow. The temperature does not become milder before the second
fortnight of April; no flower is seen before May. Summer, which is
marked by the migration of the nomads from the plain to the mountains,
begins about the 20th of June and ends in the middle of August.

8 Sogdiana province. ]

9 “ The plague that fell to that country was the bad locust: it devours
the plants and death comes to the cattle.”— Gr. Bund.

10 Margu; Merv.

11 Doubtful.— The Gr. Bund has: “The plague that fell to that
country was the coming and going of troops: for there is always there
an evil concourse of horsemen, thieves, robbers, and heretics, who speak
untruth and oppress the righteous.”— Merv continued to be the resort
of Turanian plunderers till the recent Russian annexation.
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7. The fourth of the good lands and countries which I,
Ahura Mazda, created, was the beautiful Bakhdhi '? with
high-lifted banners.

Thereupon came Angra Mainyu, who is all death, and he
counter-created the ants and the ant-hills.

8. The fifth of the good lands and countries which I,
Ahura Mazda, created, was Nisaya,' that lies between
Mouru and Bakhdhi.

Thereupon came Angra Mainyu, who is all death, and he
counter-created the sin of unbelief.!*

9. The sixth of the good lands and countries which I,
Ahura Mazda, created, was the house—deserting Haroyu.®

Thereupon came Angra Mainyu, who is all death, and he
counter-created tears and wailing.1®

10. The seventh of the good lands and countries which I,
Ahura Mazda, created, was Vaekereta,!” of the evil shadows.

Thereupon came Angra Mainyu, who is all death, and he
counter-created the Pairika Knathaiti, who clave unto
Keresaspa.®

11. The eighth of the good lands and countries which I,

12 Bakhtri; Balkh.

13 By contradistinction to other places of the same name. There was
a Nisaya, in Media, where Darius put to death the Mage Gaumata.

14 There are people there “ who doubt the existence of God.”—
Commentary.

15 Haroyu is modern Herat. “ The house-deserting Hare: because
there, when a man dies in a house, the people of the house leave it and
go. We keep the ordinances for nine days or a month: they leave the
house and absent themselves from it for nine days or a month.”— Gr.
Bund.

16 “The tears and wailing for the dead,” the voceros. The tears
shed over a dead man grow to a river that prevents his crossing the
Kinvat bridge.—Arda Viraf xvi, 7, 10.

17 Vaekereta, an older name of Kabul.

18 The Pairika, in Zoroastrian mythology, symbolizes idolatry. The
land of Kabul, till the Mussulman invasion, belonged to the Indian
civilization and was mostly of Brahmanical and Buddhistic religion.
The Pairika Khnathaiti will be destroyed at the end of the world by
Saoshyant, the unborn son of Zarathushtra (when all false religions
vanish before the true one; Vd. X1x, 5) — Sama Keresaspa, the Garshasp
of later tradition, is the type of impious heroism: he let himself be
seduced to the Daeva-worship, and Zoroaster saw him punished in hell
for his contempt of Zoroastrian observances.
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Ahura Mazda, created, was Urva of the rich pastures.!®

Thereupon came Angra Mainyu, who is all death, and he
counter-created the sin of pride.?

12. The ninth of the good lands and countries which I,
Ahura Mazda, created, was Khnenta which the Vehrkanas 2
inhabit.

Thereupon came Angra Mainyu, who is all death, and he
counter-created a sin for which there is no atonement, the
unnatural sin.?2

13. The tenth of the good lands and countries which I,
Ahura Mazda, created, was the beautiful Harahvaiti.2?

Thereupon came Angra Mainyu, who is all death, and he
counter-created a sin for which there is no atonement, the
burying of the dead.?*

14. The eleventh of the good lands and countries which I,
Ahura Mazda, created, was the bright, glorious Haetumant.?®

Thereupon came Angra Mainyu, who is all death, and he
counter-created the evil work of witcheraft.

15. And this is the sign by which it is known, this is that
by which it is seen at once: wheresoever they may go and
raise a cry of sorcery, there 26 the worst works of witcheraft

19 Urva, according to Gr. Bund. Meshan, that is to say, Mesene, the
region of lower Euphrates, famous for its fertility: it was for four cen-
turies (from about 150 B.c. to A.D. 225), the seat of a flourishing
commercial State.

20 “ The people of Meshan are proud: there are no people worse than
they.”— Gr. Bund.

21 “ Khnenta is a river in Vehrkana (Hyrcania).”— Commentary.
Consequently the river Gorgan.

22 See Fargard vir, 31-32.

23 Harauvati; corrupted into Ar-rokhag (name of the country in the
Arabic literature) and Arghand (in the modern name of the river
Arghand-ab). <

24 See Fargard 111, 36 seq.

25 The basin of the Erymanthus, now Hermend Helmend, that is to
say, the region of Saistan.

26 In Haetumant.— ‘ The plague created against Saistan is abundance
of witcheraft: and that character appears from this, that all people
from that place practise astrology; those wizards produce . . . snow,
hail, spiders, and locusts.”— Gr. Bund. Saistan, like Kabul, was half
Indian, and Brahmans and Buddhists have the credit of belng proficient
in the darker sciences.
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go forth. From there they come to kill and strike at heart,
and they bring locusts as many as they want.

16. The twelfth of the good lands and countries which
I, Ahura Mazda, created, was Ragha 27 of the three races.?®

Thereupon came Angra Mainyu, who is all death, and he
counter-created the sin of utter unbelief.??

17. The thirteenth of the good lands and countries which
I, Ahura Mazda, created, was the strong, holy Kakhra.?®

Thereupon came Angra Mainyu, who is all death, and he
counter-created a sin for which there is no atonement, the
cooking of corpses.®!

18. The fourteenth of the good lands and countries which
I, Ahura Mazda, created, was the four-cornered Varena,?2
for which was born Thraetaona, who smote Azi Dahaka.

Thereupon came Angra Mainyu, who is all death, and he
counter-created abnormal issues in women 33 and barbarian
oppression.3*

19. The fifteenth of the good lands and countries which I,
Ahura Mazda, created, was the Seven Rivers.?®

Thereupon came Angra Mainyu, who is all death, and he
counter-created abnormal issues in women and excessive heat.

20. The sixteenth of the good lands and countries which

27 Ragha, transcribed Rak and identified by the Commentary with
Adarbaigan and “ according to some” with Rai. There were apparently

two Raghas, one in Atropatene, another in Media.
28 “ That means that the three classes, priests, warriors, and husband-

men, were well organized there.”— Commentary and Gr. Bund.
29 “They doubt themselves and cause other people to doubt.”—
Commentary.

80 There were two towns of that name (Karkh), one in Khorasan,
and the other in Ghaznin.

31 “ Cooking a corpse and eating it. They cook foxes and weasels and
eat them.”— Gr. Bund. See Fargard vim, 73-74.

32 Varn, identified by the Commentary, either with Tabaristan or
Gilan. “ Four-cornered.” Tabaristan has rudely the shape of a
quadrilateral.

83 Fargard xvI, 11 seq.

3¢ The aborigines of the Caspian littoral were Anarian savages, the
go-called ** Demons of Mazana.”

85 Hapta hindave, the basin of the affluents of the Indus, formerly
called Hind, by contradistinction to Sindh, the basin of the lower river.
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I, Ahura Mazda, created, was the land by the sources of the
Rangha,®® where people live who have no chiefs.3?
Thereupon came Angra Mainyu, who is all death, and he
counter-created Winter,>® a work of the Daevas.3®
21. There are still other lands and countries,*® beautiful
and deep, longing and asking for the good, and bright.

FARGARD IL— (THE FLOOD)!
The Legend of Yvma or Gamshed.
I
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