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PREFACE.

Tre Author of this little book has long remarked, with
much regret, the little acquaintance which our people have
too commonly with the doctrines and principles of the church
to which they belong, and believed that it has been a source
of much evil to the church, and a great cause of many of
those dissensions from her doctrines or from her communion
which we have had, and have, often to mourn over. It would
seem as if we had been too easily satisfied with endeavouring
to give our young people general views of truth, without
being sufficiently careful to put them also upon their guard
against error ; or to shew them not only that such a thing is
the truth, but that the Church of England holds and teaches
it as a truth; and the consequence of this has been, that our
young people have gone out into the world ill-fortified against
the errors and seductions with which it abounds, and too
little attached to the church, from intelligent conviction, and
have too easily fallen a prey to those who are every where to
be met with ever ready * with good words and fair speeches
to deceive the hearts of the simple.” The remedy for this
evil (if it really exists,) would plainly seem to be, to bring
our people as children well acquainted with the doctrines of
the gospel as they are taught us by the church herself, and
with ber peculiar principles and distinguishing characteristics
as a church, and the author believes there is no way of doing
this so effectual, as by bringing them well acquainted with
the Articles of our Religion. Here there are statements of
truth which are simple, beautiful, and comprehensive, and
here errors, (and those the most common and dangerous),
are brought forward and exposed; here, too, the principles
of the church with respect to her own constitution, govern«
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iv PREFACE.

ment, ceremonies, &c. are put forward in a way, the being
brought acquainted with which, would at all events, teach
us what the Church of England really is, and would have
this further advantage, that what we learned, we should
learn from her own mouth ; and so as that in after life, the
remembrance of these doctrines and principles would be
associated in our minds with that of the church.

It is remarked by Plutarch, in his life of Lycurgus, that
the way of accounting for the singular fact that the strange
laws of that celebrated lawgiver should so long have retained-
their place among the inhabitants of Sparta, was, that * by
education, he, as it were, infused his laws into the minds and
manners of the children, and made them suck in, almost with
their mothers’ milk, an affection for his institutions.” Would
it not be our wisdom to endeavour to attach our people to.
the church in the same manner, and not only to bring them
acquainted with the first principles of our holy religion by .
means of our admirable church catechism, but to go on with
them to perfection by means of the articles. .

Let us look at the wisdom with which the Church of Rome
acts in this matter: the manner in which her people, (the.
most illiterate of them) are sent out into the world, acquainted
with all the peculiar features of their system, and with all
the common arguments, and sophisms, and perversions of .
Scripture by which they are supported; and let us contrast it -
with the sad want of acquaintance of our own people, both
educated and uneducated, with the doctrines and principles
of their own church  This is surely an evil too well known
tobe denied ; would not the most effectual remedy for it seem
to.be, instructing our young people in the articles, and that,.
both in our great public schools, in our Sunday and Church.
Education Society schools, and iu our private families ; and.
not merely accustoming our children to read them, but to
commit them carefully to memory, and carefully to compare
them with the Word of God.

There seems to be few systems of error against which a
scriptural acquaintance with our admirable Articles would
not serve to guard us. The errors of Popery, the errors of
Wesleyan-Methodists, the errors of the Tractarians, &ec.
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would be all lald bare by a seriptural acquaintance with the
Articles. Nor can it be believed that these latter opinions
would have gained the ground which they have done among'st
the laity, or that our Articles could have been successfully
misinterpreted, as they have been, if the real meaning of
them had been early impressed upon the people’s minds, and
if these opinions had not found them, too generally, almost
wholly unacquainted with the Articles of the Church.

Perhaps the Author of the following Catechism may think
more strongly upon the subject than he is warranted in
doing, but he is * fully persuaded in his own mind” that the
best way to correct a great mistake, into which we have too
generally fallen, in the education of our people, and the best
way to fortify them against dissent and error, is to bring
them while children, acquainted with truth in connexion with
the Articles of the Church of England.

If the following Catechism be made instrumental in any
way in bringing about the above result, the Author of it
will feel thankful to Him by whose blessing the humblest
means may be made productive of good.

PREFACE TO THE FIFTH EDITION.

Ar the suggestion of a valued friend, the doctrines of the
Church of Rome, have, in this edition, been given as nearly
as possible, in ker own words, so as to deprive the Romau-
ists of the power of saying that their opinions have been
misrepresented, by which means they often endeavour to
weaken the force of convincing arguments.
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A CATECHISM

oF
THE ARTICLES OF RELIGION.

ARTICLE L
‘Of Faith in the Holy Trinity.

There is but one living and true God, mrhmns. wlt.hout body, pl‘r:a
Dreserver of al things, both visible and’ mmme and in unny of this
Godhead, there be three Persons, of one mbmnee, power, and eternity ;
the Father, the Son, and the Holy Ghost,

Q. What does the Firat Article of the Church of Eugland
speak of ? <

A. Of faith in the Holy Trinity. A

Q. What do you mean by the Trinity?

A. I mean the being of three persons in one God.

Q. How do you prove that there is but one God ?

A. From Mark  xji. 32: ‘¢ For there ia one God, and
there is none other but he;” and from Jer. x. 10: ¢ The
Lord is the true God ; He ia the hviug God, and an ever-
lasting King.” -

Q. What does the Article declare about God?

A. That he is without body, parts, or passions.

- Q. What do you mean by his being without body ?

A. I mean that he is a spirit.

Q. How do you prove that he is without hody ? -

A. From Jobn iv. 24: * God is a Spirit.”

Q. What do you mean by his beisg without parts?

A. I mean that he has not limbs and members as we have.

Q. Why, then, are limbs and membhers apoken of in Sorip-
ture, if He has in veality none of thew?

A. This is in condescension to our infirmities,. ;bal. lu the
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help of these words His attributes may be the more casily
made known to us. Thus the eyes of God are spoken of to
represent His omniscience ; the hand of the Lord to repre-
sent His power, &ec.

Q. How do you prove that God is without parts ?

A. From 1 Tim. i. 17, where God is spoken of as invisible.

Q. What do you mean by his being without passions ?

A. I mean that He is not subject, as we are, to any fickle-
ness or changeableness of mind, contrary to his own fixed
purpose. '

Q. How prove you that God is without passions ?

A. From Malachiiii, 6: “Iam the Lord. I changenot,”
and from James i, 17: * With whom is no variableness,
neither shadow of turning.”

Q. What more does the Article declare about God?

A. That he is of infinite power, wisdom, and goodness.

Q. How prove you that God is of infinite power ?

A. From Matt. xix. 26: ‘“ For with God all things are
possible.”

Q. How prove you that He is of infinite wisdom? -

A. From Psalm cxlvii. 5: * His understanding (or wls-
dom) is infinite.”

Q. How prove you that He is of infinite goodness°

A. From Exodusxxxiv. 6: ** The Lord God, merciful and
gracious, long suffering, and abundantingoodness and truth.”

Q. Does the Article declare anything more about God ?

A. Yes, that He is the maker and preserver of all things,
both visible and invisible.

Q. How prove you that God is the maker of all thibgs ?

A. From Isaiah xliv. 24: *“1 am the Lord that maketh
all things,”

Q. How prove you that God is the preserver of all things ?

A. From Neh. ix. 6—* And Thou preserveth them all.”

Q. What does the Article say of the Trinity?

A. It says that, in unity of the Godhead there be three
persons, of one substance, power, and etetnity, the Father,
the Son, and the Holy Ghost.

Q. How prove you.this from-Scripture ?

A. From Deut. vi, 4—* Hear, O Israel! the Lord our
God is one Lord.”

—— e i e
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ARTICLES OF RELIGION. 3

- Q. How prove you the truth of the Trinily from this?
A. Because the word God is here in the plural number ;
80 that the passage both declares that there is a plurality in
the Godhead, and yet that there is but one Lord.
- Q. From what other pma,ges of Scripture do you prove
the truth of the Trinity?

A. From Matt. xxviu. 19; 2 Cor: xiii. 14 ; and 1 John v.7.

ARTICLE IL

Of the Word, or Sonr of God, which was made very Man.

The hlchhtheWordoﬂh Fath .begumfmm

the h'il;’.:r', 'the very and etérnal G:d o.rne sul unce with the Fager.
took man’s nature in the womb of the blessed Virgin, of her substance, s0
that two.whole and perfect natu that is to spy, the Godbead and man-
hood were joined er in one Per:on, never to be divided, whereof is
one Christ, very God and very Man, who truly suffered, was crucified,
dy and buried, to reconcile his Father to us, and to be a sacrifice. not
only_for original gum, but also for actual sins of men.

Q. What does the Second Article of the Church of Eng-
land speak of ?

A. Ofthe Word, or Son of God, which Wwasmade very man.

Q. By what name is.the Son of God called in this Article ?

A. The Word of the Father. .

Q. Why is Jesus Christ called the Word of God ?

A. Because he declares or makes known the Father to us.

Q. Where is Jesua Christ called by this name in the Holy

Y 2

A. In Jobhn i. 1—* In the beginning was the Word,” &c.
Q. What does the Article declare about the Son of God?
+ A. That he was begotten from everlasting of the Father.

Q. How prove you this ?

A. From Micah v. 2, ‘*“Whose goingo forth have been from
of old, from everlasting ;” also from John viii. 58, and i. 14.

Q. How prove you that the Lord Jesus is very and eter-
nal God?

A. From Rom. ix. 5~~* Of whom Christ came who is over
all, God blessed for ever, Amen.” Also from Col. i. 16, 17.

Q. How did the Son of God becorne man ?

A. He tookman’s naturein the womb of the blessed Virgin.

Q. How prove you this ?
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A. From Isala.h vii. 14—*¢ Behold a virgin shall conceive
and bear a Son ;’ ;7 and from Gal. iv. 4.

- Q. 'When the Son of God took on Himself man’s natnre,
did He lay aside His Divinity ?

A. Noj; from that time forth, the two n'a.tures, each whole
and perfect in itself, were Jomed together in Him, and.are
never again to be separated from each other.

Q. How proveé you this?

A. From Col. ii. 9—*¢ For in him dwelleth all the fulness
of the Godhead bodily.” Also from 1 Tim. iii. 16.

Q. For what purpose did Christ thus take to Himself
man’s nature ?

A. That He might suffer and die for us smners.

Q. Why did Christ suffer and die for sinners ?

A. That He might reconcile His Father to us, and mako
atonement for our sins.

Q. What do you mean by Christ reconciling His Father.
tous?

A. T mean His turning away from us bis wrath against,
sin, 8o that it might not fall on us.

Q. How did Christ do this ?

A. By enduring Himself the penalty which God had de-

nounced against sin, viz. suffering and death.
Q. Why does the Article say that Christ died to be a saeti-
fice not only for original guilt, but also for actual sins of men.
A. To guard against the error of belleving that Christ’s

death was_intended to make satisfaction only for onglnal :

sin: ‘but not for our actual transgreasions. .

Q. What do you mean by original sin?

A. I mean the sin of our naturée—the sinful nature that
we bring into the world with us.

Q. What do you mean by actual sins ?

A. I mean the sins that we actually commit daring our
lifetime.

Q. How does the Church of Rome teach that atonement’
is to be niade for actual sins ?

A. She teaches that we must endeavour to make satisfac-
tion for them ourselves, by penarices, and fastings, and chari-
ties, &c’, and by enduriong the fire of purgatory.

Q. How does she express this.in her oywn words ?
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A. Bhe says that * we ire able to make satisfaction to
God the Father, through Jesus Christ, not only by punish-
ménts voluntarily endured by us as chastisements for sin, or
imposed at the pleasure of the Priest, accorJing to the de-
gree of the offence, but also by temporal pains inflicted by
God himself and by us patiently borne.”—Sess. 14, Decree
Council of Trent. :

Q. How is this doctrine most plainly contradicted by the
‘Word of God? o

A. In Isaiah liji.. 5—¢¢ He was wounded for our trans-
gressions; He was bruised for our iniquities ; the chastise-
ment of our peace was upon Him, and: with His stripes we
are healed.” See also v. G, Heb. ix. 28, and 1 John i. 7.

ARTICLE IIL -
" Of the going down of Christ into Hell.
As Christ died for us, and was buried, so also it is to be believed that He
went down into hell,

Q. What does the Third Article of the Church of Eng-
land speak of? : S

A. Of the going down of Christ into Hell.

. Q. ‘What do you mean by the word Hell?

A. The word Hell, in Scripture sometimes means the
placé of the damned, as in Psalm ix. 17, and sometimes it
means the state of departed spirits in which they await the
day of the resurreotion. - :

Q. In which of these senses is it made use of here ?

A. Intheldst; that of the place of departed spirits.

Q. What, then, is here stated of Christ ?

A. That His soul was actually separated from His body,
(that is, that.He was truly dead), and was with the souls
of others who have died in the Lord, until the morning of
His resurrection. :

Q. But do not the souls of the faithful enter upon the full
possession of glary, immediately upon leaving the body ?

A. No; the soul without the body (being merely a disem-
‘hodied spirit) is in a very imperfect state as long as it con-
tinues 80, and will not enter upon its perfect consummation
and bliss, until it is reunited to the body at the resurrection.
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Q. But if wo admit of the soul being in this imperfect
stato previously to the resurrection, will it not follow that
there is such a place as has been called Purgatory by the
Church of Rome ?

A. No; byno means. - The word Purgatory implies that
there is a place in which after death, the soul is purged or
cleansed from sin, of which the Scriptures speak nothing.

Q. How prove you that the soul of Christ went down into
Hell ?

A. From Acts ii. 31—¢ His soul was not left in Hell ;
neither His flesh (that is, His body) did eee corruption.”
Also Psalm xvi. 10,

ARTICLE IV,
Of the Resurrection of Christ.

s, bones, and al isgs sppor oiog o the irtstion af s Uature,
wlmewlth l'iuloended into , and there sitteth, until He return to
judge all men at the last day.

Q. What does the Fourth Article speak about ?

A. Of the Resurrection of Christ.

Q. How prove you from Scripture that Christ did truly
rise again from the dead?

A. From Matt. xxviii. 6—*‘ He is rigen as he said.”

Q. Was the body of Christ reunited to the soul at the
time of His Resurrection ; or was it only His soul that ap-
peared on earth without the body ?

A. He took again His body, with flesh, bones, and all
things appertaining to man’s nature,

Q. How prove you this from Scripture ?

A. From Luke xxiv. 39, where Jesus says, ‘‘ Handle me,
and see; for a spirit hath not fiesh and bones as ye see me
have.” Also from Acts x. 41.

Q. Where is now the body of Christ?

A. He has ascended with it into heaven.

Q. How prove you this ?

A. From Acts i. 9, where we gre told that, * While He
was speaking, He was taken up, and a clond received Him
out of their sight.” Also, Heb, i, 3, and x. 12.
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Q. Will Christ ever again come back to earth?
A. Yes, He will return to judge all men at the last day.

Q. How prove you this ?
A. From Acts x, 42— It is He which was ordained of

God to be the judge of quick and dead.” Also Acts xvii. 31.

ARTICLE V.

Of the Holy Ghost.
from the Fath d th s of b
“’l;lg'ﬂol g glory, w tlanther. I:d.:‘h.&;,s‘:‘:l’y nnm::al

God,

Q. What does this Article treat about ?

A. Of the Holy Ghost.

Q. What does it declare respecting the Holy Ghoat ?

A. That He proceedeth from the Father and the Son,

Q. What do you mean by proceeding?

A. T mean coming out from the Father and the Son.

Q. How prove you that the Holy Spirit proceeds from
Christ ?

A. From 1 Peteri. 11, where the Holy Spirit is called
¢ the Spirit of Christ.” See also John xv. 26, Acts ii. 83.

Q. What else does the Article state about the Holy Ghost?

A. That He is very and eternal God.

Q. How prove you this ?

A. From Acts v. 4, where 8t. Peter says to Ananias,
‘* Why hath Satan filled thine heart to lie to the Holy Ghost?"”
and then lmmedimly adds; * Thou hast not lied unto men,
but unto God ;" also from 1 Cor. iii. 16.

ARTICLE VL

Of the Sufficiency of the Holy Scriptures for Salvation.

Holy !eﬂr.tun containeth alt things neeemry to salvation: So that
read therein. nor may Jroved thereby, is not to be.

mulred ollny man thlt it should be believed as an article of the tnith or
be thoug| y to . _In the name of the Holy
3o d those Ci ical Books of the Old and New

Sc
Tmmt, of whose authority was never any doubt in the Church.
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OF THE NAMES AND NUMBER OF THE CANONICAL BOOKS.

Qenests, 1. Book of Chronicles,

Exodus, l! Book of Chronicles,

Leviticus, 1, Book of Esdras,
umbers, ll. Book of Esdras,

Deuteronomy, ‘The Book of Esther,

Joshua, ‘The Book of Job,

Ji The Psalms,

Rut| The Proverbs,

1. Book of Ssmuel, , or Preacher,

11, Book of Samuel, Canticles, or Song of .

1, Book of Kings, Four Prophets the Greater,

11. Book of Kings, Twelve Prophets the Less.

And the other Books, as Hierome saith, the Church doth read for ex.
ample of life and instruction of manners, bu rﬂ doth it not apply themto

establish any doctrine: Such are these ng:—
T11. Book of Esdras, . Baruch the Pn*lhnt.
1V. Book of ndrn. The Song of the Three Children,
The Book of Tobias, The Btory of Susanna,
The Book of Judith Of Bel and the Dragon,
The Rest ofthe Booﬁ oﬂ-:d.her. The Prayer of Manasses,
‘The Book of W 1. Book of Maccabees, -
Jesus the Son omech. 1i. Book of Macesbees.

All the Books of the New Testameut, ar they are commonly received,
wedo e, and them

Q. What does the Sixth Article speak about?

A. About the sufficiency of the Scriptures for salvation.

Q. What do you mean by the Holy Scriptures bemg sul-
ficient for salvation ?

A. T mean that they oontun every thing that is necesgary
for the salvation of a man’s soul, .

Q. Are there any who deny this ?

A. Yes, the Church of Rome denies it.

Q. What else does the Church of Rome say is necesssry
to salvation, besides what is in the Word of God ?

A. Observing what she calls the traditions of the Church.

Q. How does theChurch of Rome speak of these traditions?

A. She says that * all saving truth and discipline are con-
tained both in written books and in unwritten traditions,
which have come down to us either received by the Apostles
from the lips of Christ Himself, or tranemitted by the hands
of the same Apostles under the dictation of the Holy Spirit,”
and that the Church * doth receive with equal piety and ve-
neration all the hooks as well of the Old as of the New Tes-
tament, and also the aforesaid traditions.”— Dec. Coun.
Trent, 4th Sess.
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Q. On what authority do these traditions rest ?

A. Merely on the authority of man’s word.

Q. Has any maii a right to require of us to receive any
thing as necessary.to salvation, that is not contained in God’s
Word ? .

A. No.

Q. Of what sin are they guilty who do this?

A. They are guilty of the sin, and lie under the condem-
nation that is spoken of in Rev. xxii. 18, 19, * If any man
shall add unto these things, God shall add unto him the
plagues that are written in this book,” &e. .

Q. How prove you that the Scriptures are sufficient both
for holiness and salvation, without any. thing whatever being
‘added to them ? .

A. From 2 Tim. iii. 15to 17, * From a child thou bast
known the Holy Scriptures, which are able to make.thee wise
unto salvation, through faith which is in Christ Jesus. All
Seripture is given by inspiration of God, and is profitible for
doctrine, for reproof, for correction, for instruction in right-
eousness, that the man of God may be perfect, thoroughly

Jfurnished unto all good works.” See also Deut. iv. 2, and
xif. 32; Isaiah, viii. 20 ; Mat. xv. 9, and xxii. 29.
Q. What use does the Church make of the books called

Apocrypha ? = ..
A. She reads them for example of life, and instruction of
manners.
Q. What use does she ot make of them? - .
A. 8he does not apply them to establish any doctrine.
Q- Why not?
A. Because they are not the Word of God.

ARTICLE V[:L‘
Of the Old Testament.

The Old Testament is not contrary to the New; for both in the Old and
New Testament everlasting life is offered to mankind by Christ, who is
the orily Mediater between man, being both God and man ; where-
fore they are not to be heard which feign that the old fathets did look only
for transitory pramises _ Although the law given from God by Moses, as
touching ceremontes and rites, do not dind Christian men, nor the civil

hereof t of ity to be received into.any commonwealth :
Yet, notwithstanding, no Christian wan whatsoever I¥ free from the obedi-
ence of the commandments which are called moral. .

B3



.

10 A CATECHISM OF THE

. What does this Article treat about ?

. About the Old Testament.

‘What does it declare about the Old Testament ?
That it is not contrary to the New.

Does theOldTestament seem to be contrary to theNew ?

A. To a careless reader it might seem as if in the Old
Testament eternal life was held out to sinners on account
of their observance of the law, and in the New Testament
through faith in Christ.

Q. How is it oﬂmd to sinners both in the Old and New
Testament ?

. A. Through faith in Christ.

Q. How prove you that there is no opposition between the
Old and New Testament, but that they both testify of Christ#

A. From what our Lord says of the Old Testament Serip-
tures in John v. 39, ¢¢ Search the Scriptures, for in them ye
think ye have eternal life; and they are they which testify
of me.” See also v. 46, Luke, xxiv. 44, and Acts, xviii. 28,

Q. What do you mean by a Mediator ?

A. A Mediator is a person who goes between two parties
as the friend of both, to transact matters between them.

Q. Who do the Scriptures speak of as exercising this office
between God and man,.

A. Jesus Christ, and Him only.

Q. Does the Church of Rome make use of any other me-
diator than Christ alone?

A. Yes, the Virgin Mary, and other saints.

Q. How do you know that she uses them as mediators ?

A. Because she teaches the people to pray to them to
intercede with God for them. _

Q. What is the language of the Church of Rome on this
subject ?

A. She says that ‘ the saints who reign together with
Christ offer their prayers to God for men, and that it is a
good and useful thing suppliantly to invoke them, and to flee
to their prayers for help and assistance.”— Dec. Coun. Trent
25th Sess.

Q. Have you any reason to think that the souls of the
Virgin Mary and other saints (their bodies being in the

~ave) have any knowledge of what is going on on earth ?

»o

opo
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A. The souls of the saints, (being now but disembodied
spirits,) we have no reason to think have any such know-
ledge, or are capable of hearing prayers.

Q. How prove you from Scripture that there is no other
mediator than Christ alone ?

A. From 1 Tim. ii. 5—°* For there is one God, and one
Mediator between God and men—the man Christ Jesus.”

Q. How is the blessed Redeemer eminently gualified to
be our Mediator ?

A. Because He is Himself both God and Man,

Q. Who do you mean by the Old Fathers in this Article?

A. The Old Testament saints

Q. What do you mean by transitory promises ?

- A. Promises relating to this life.

Q. How prove you that the Old Testament saints were
influenced by more than temporal promises ?

A. From Heb. xi, 18—¢ These all died in faith, not
having received the promises ; but having seen them afar off,
and were persuaded of them, and embraced them, and con-
fessed that they were strangers and pilgrims on the earth.”

Q. Into how many parts does the Article divide the Law
of Moses?

A. Into three—First, That concerning rites and ceremo-
nies. Second, The civil precepts; and Third, The com-
mandments called moral. |,

Q. Is the first part binding upon Christians, now ?

A. No.

Q. Why not ?

A. Because the rites and ceremonies of the Jewish wor-
ship were only intended to foreshow and represent the things
of Christ; and, therefore, Christ, the substance of them,
being now come, they have ceased to be any longer neces-
sary and useful.

Q. How prove you this ?

A. From Col. ii. 17—* Which are a shadow of. things to
come ; but tho body is of Chrmt " and from Gal. v. 1, and
Heb. x. 1. .

Q. What do you mean by the civil precepts of the Mosaic
law 2

A. I mean the precepts -concerning civil governmeat.
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- Q. What does the Article state ahout them ?

A. That they ought not of necessity to be received into
any commonwealth.

Q. What do you mean by that ?

A. That rulers under the present dispensation are not
bound to adopt them, nor Christian people to consider them
as binding.

Q. How prove you this ?

A. Becauso the Scripture commands us to obey “‘the
powers that be,”” which command was given at a tirae when
all the powers of the world, that is, the governors, were
Heathen.

Q. What do you mean by the commandments called moral ?

A. I mean such commandments as relate to matters of
morality, or the regulation of one’s moral conduct with re-
spect to God and man.

Q. Is this part of the law of Moses binding now upon
Christian people ?

A. Yes; certainly,

Q. How prove you this ?

A. Because, first, our duty to God is at all times the
same, under whatever dispensation we live, and therefore,
no change of dispensation can make any alteration with re-
spect to our moral conduct; and because, secondly, ‘the:
moral precepts of the law of Moses were in force before the
giving of the law from Mount Sinai, and therefore. are not
merely Jewish institutions, so as that they should stand or
fall with that dispensation.

Q. Can you mention any of the moral precepts of the
Mosaic law, which were in force before the law was given ?

A. Yes; that against the comtnission of murder, theft,
idolatry, and concerning the observance of the Sabbath.
These were all as much in force before the law was given as
after,
ﬂQ How prove you that the observancé of the Sabbath
was not a mere Jewish-institution ?

A’ Because it was instituted at the beginning of the
world, and because we find the Jews themselves ohserving
it most strictly in the gathering of the mnnns, before the
law was given. See Exodus xvi. 23. ..
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Q. How prove you that Christian people have not been
released from the observance of the moral law by the coming
of Christ ?

A. Because Christ Himself says, in Mat. v. 17—¢¢ Think
noét that I am come to destroy the law. I am not come to
destroy but to full.” Also, from 1 Cor. vii. 19; 1 Tim.
i. 8, and James ii. 8.

ARTICLE VIIL
Of the three Creeds.

The Three Creeds, Nicene Creed, Athanasius’ Creed, and that which is
commonly called the 4. Creed. ought lhorouzhly to be received and
believed, l'or they may be p: of holy Scripture.

Q. What does this Amcle treat of?

A. The Three Creeds.

Q. Which are they ?

A. The Apostles’ Creed, the Nicene Creed, and Athan-
asius’ Creed.

Q Why is the Apostles’ Creed so called ?

A. Because it is supposed to have been written either in
the time of the Apostles, or immediately after.

Q. Why is the Nicene Creed so called ?

A. Beeause it was established by the Cou:icil of Nice, in
the year 325. .

Q. Why is Athanasius’ Creed so called ?

A. Because it sets forth so fully the dootrine of the
divinity of Christ, for which Athanasius contended faithfully
in the fourth century.

Q Why does the Church of England receive and believe
these three confessions of faith ?

A. Because the things contained in them may be proved
by most certain warrant of Holy Scripture, upon which the
Church of England is built.

Q. What do these Creeds contain ?

A. They contain the belief of the Primitive Church on
all the principal Articles of the Christian Faith.

Q. Does not this then afford an easy way of ascertaining
what the Primitive Church really believed, -and therefore
what churches in the present dny believe and teach as she did?

A, Yes, certainly.
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Q. Does the Church of Rome retain the use of these
Creeds ?

A. Yes; but she has been obliged to add to them a fourth
Creed of her own composing.

Q. Has the Church of Rome then gone the length of
adding a Creed to those received and believed in the Primi-
tive Church?

A. Yes.

Q. What has obliged her to take this step ?

A. Not finding any of her own peculiar doctrines in any
of these Creeds she has been obliged to invent one herself
which would contain them.

Q. What do you call this Creed ?

A. The Creed of Pope Pius IV.*

# The following is the Creed of Pope Pius IV.:—

“ 1 most firmly admit and embrace apostolical and ecclestastical traditions,
and all other coustitutions and observances of the same Church. I also
admit the sacred Scriptures, according tothe sense which the holy mother
church has held and does hold, to whom it belongs to judge of the true
senseand interp ouboi-loly p ; nor will 1 ever take or in.
terpret them otherwise than ding to the i of the
Fathers. 1 professalso that there are truly and properly seven sacraments
of the new law, instituted by Jesus Christ our Lord, and for the salvation
of mankind, though all are nat neces-ary for every one, viz. baptism, oon.
firmation, cucharist, penance, extreme unction, order, and matrimony.
and that they confer grace; and of these, haptism, confirmation, and order,
cannot be reiterated without nm! 1 also receive and admit the cere.
monies of the Catholic Church, ved and approved in the solemn admi.
nistration of all the above sacraments. ) recelve and embrace all and
every one of the things which have heen defined and declared in the holy
council of Trent, concerning original sin and justification. I profess like.
wisc, that in the mass is offered to God a true, proper, and propitiatory
sacrifice for the living and the dead, and that in the most holy sacrifice of
the eucharist, there is truly, really, and substantially the body and blood,
together with the soul and divinity of our Lord Jesus Christ, and that
there is made a conversion of the w! substance of the bread iuto the
body, and of the whole substance of the wine into the blooa}_, whch con.
cersion the Catholic Church calls transubstantiation. I confess also, that
under either kind al whole and entire, Christ and & true sacrament is
received. I constantly hold that there is a Purgatory, and that the souls
detained therein are helped by the suffrages of the faithful. Likewise that
the saints reigning together with Christ are to be honoured and invocated
that they offer prayers to God for us, and that their relics are to be vene.
rated. '{ most firmly assert that the images of Christ, and of the Mother
of God, ever virgin, and also of the other saints, are to be had and retained,
and that due honour and veneration are to be given them. I also afirm
that the power of indulgences was left by Christ in the Church, and that
the use om’hm is most wholesome to Christian pcople. 1 acknowledge the
holy, catholic, and apostolical h Church, the mother and mistrem
of all churches; and I promise and swear true obedience to the Romau
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Q. When was this Creed introduced into the Church?

A. Aslate as the year 1564.

Q. What do you infer from this ?

A. I consider this as a plain proof that the peculiar doc-
trines of the Church of Rome were not known when these
three Creeds were written; and therefore that the charge of
novelty really belongs to the Church which has been obliged
to add a fourth, and not to those which receive and believe
every thing which is contained in the three.

ARTICLE IX.
Of Original, or Birth Sin.

Original sin standeth not in the following of Adam, (as the Pelagians do
::inly ulk;}. bu’: itis the fanlt :fnd corruption ol{‘ tx: Mumho::bvery uul;.

at naturally is engendered of the offspring o! am, whe: man is
very far gone from original righteousness, .:ﬁ is of his own rmure’ juclined
to evil, so that the flesh lusteth always wnmm'he Spirit; and, there.
fore, in every person bom into this world, it eth God’s wrath and
damnation. _And this infection of nature doth remnain, yea, in them that
are regenerated, whereby the lust of the flesh, calied in Greek .'ylmmema
sarkos, which some do expound the wisdom; some, sensu :a; some,
the affection ; some, the desire of the flesh, is not subject to the law of
God. And al h there is no condemnation for them that believe and

bay hho“& doth bat lust hath
are e apostle b p d lu
of mﬁ?w’f’ ‘matuire of sins

Q. What does this Article treat about ?

A. Of original, or birth sin.

Q. Why is original sin called also birth sin ?

A. Because it is the sin of our nature—the sinful nature
that we bring with us into the world at our birth.

Q How come we to bring with us a sinful nature into
the world at our birth ?

A. Io consequence of Adam’s sin.

Blshop, the successor of St. Peter, the prince of the Apostles, and vicar of
Jesus Christ. 1 also vrofess and undoubtedly receive all other things de-
livered, defined, and declared by the sacred and 1 ils,
and particularly by the holy council of Trent; and likewise I also condemn,
reject, and anathematize ail things contrary thereto, and all heresies what"
soever d, ! izsed, and refected by the church. Thistrue
catholic faith, out of which none can be saved, w{nch 1 now mog profexss
and truly hold, I, N promise, vow, and swear most constantly to hold and
P! the same, whole and entire, with God’s assistance, to the end of
iny life, and to procure, as far as lies in my power, that the same shali be
held, taught, and preached by all who are under e, or are entrusted to
m'y care; by virtue of my office. So help me God. and these holy gospels
of God,




16 A CATECHISM OF THE

Q. How are we affected by Adam's sin ?

A. Because, when Adam transgressed, his nature became
a sinful one, which sinful nature is, of course, inherited by
all those who are naturally descended from him.

Q How prove you that Adam’s sinful nature was trans-
mitted by him to his poaterity ?

A. Because we are told in Gen. v. 8, that after Adam’s
sin he begat a son in kis own likeness ; whereas, before the
fall, man is said to have been created in the likeness of God.
See also Rom. v. 15, 19.

Q. Have you any other proof ?

A. Yes, I prove it also from what is said in Scripture
about Adam’s posterity after the fall, as in Gen, vi. 5; Job,
xiv, 4, xv. 16, xxv. 4; Jer. xvii. 9,

Q. What has been the effect upon Adam’s children of this
corrupted nature being communicated from him to them ?

A. The consequence has been that he, having lost his
original righteousness, so are they also without it, and are,
instead thereof, of their own nature inclined to evil.

Q. What do you mean by man being of his own nature
inclined to evil ?

A. T mean, that if left to himself, his nature woyld incline
him to choose evil rather than good.

Q. How prove you this ?

A. The passages of Scripture already quoted sufficiently
proveit; but see also Prov. xxix. 15, and Psalm, lviii. 8.

Q. If man’s nature be thus evil, in what situation does it
place him with respect to God?

A. It makes him, as a sinful creature, deserving of God’s
wrath and damnation, aud renders him unfit for His presence,
¢ who is of purer eyes than to behold iniquity.”

Q. How prove you this?

A. Because the Scripture declares that we are * by nature
the children of wrath.”—Eph. ii. 8. See also Rom. iii. 19,
(marginal reading), and v. 18.

Q. By what terms is this sinful nature called in Scripture?

A. It is called *the flesh,” and the *cld man.” See
Rom. vii. 18, Gal v. 17, and Eph. iv 22.

Q. 1Is this sinful nature quite taken away when a man is
regenerated or born again?
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A. No; it still remafus, even in the regenerate.

Q. What effect has its still remaining in them upon these
that are regenerated ?

A. It prevents them from . doing *‘ the things that they
would,” i. e. from being perfectly and uninterruptedly holy.

Q. What would be the consequence if this sinful nature
were entirely destroyed in regeneration ?

" A. The consequence would be, that as soon as a man be-
came regenerated, he would from that time become perfectly
and uninterruptedly holy, and would have no further occasion
to watch against sins of the flesh,

Q. Wby would he have no further occasion to watch
against sins of the flesh.

A. Because the flesh, (that is, his sinful nature), having
been destroyed in him, he would hive no further occasion
to watch against it.

Q. What effect, then, has regeneration upon those that
are the subjects of it?

. A. In regeneration a new nature is imparted to believers,
which delights in holiness, and the constant tendency of
which is to counteract the workings of the flesh.

Q. By what terms is this new nature called in the Word
of God ?

A. It is called the new man and the the inner man. See
Eph. iii. 16, and iv. 24.

Q. Are there, then, two natures in the believer ?

A. Yes; there are two natures in the believer, the old
nature which is caml, and the new nature, which is spi-
fitual.—1 Cor. iii. 1.

Q. How prove you that the sinful nature is not taken
away in regeneration ?

- A. I prove it, first, from the case of David, and others of
the saints, who were betrayed into sins of the flash after they
were regenerated, which is a sufficient proof that the flesh
(that is, their sinful nature) was not destroyed in regener-
ation; and I prove it, secondly, from Gal. v. 17, and Rom.
vii. 22, 28.

Q. But do not some persons deny that Paul is speaking
of himself in these verses. in the 7th of Romans?

A. Yes, but it is immaterial whether he is supposed to
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speak of himself or not, as it is evident. from the passage
that the words are spoken. of a regenerated person.

Q. How is this evident from the passage?

A. Because it says in the 22nd verse, ‘T delight in the
law of God afier the inward man.” Now, there is no inward
man, or new nature in any but the regenerate. .

Q. How prove you that believers are prevented by the sin
that dwells in them from doing *¢ the things that they would.”

A. From Gal v. 17. -

Q. How prove you that regenerated persons have need to
watch against sins of the flesh ?

A. From Col. iii. 5.

Q. How prove you that behevers are ptrtakers of & new
and heavenly nature ?

A. From 2 Peter i. 4, Col. iii, 10

Q. What effect ought this consideration, that they have
still in them an evil nature, to have upon believers' minds ?

A. It ought to make them very humble before God, very
tender towards others, and very watchful over their own
hearts.

Q. How, then, can sinners be saved, ifthey have still a
sinful nature dwellmg in them ?

A. Because the Gospel does not save us as innocent, on
account of our holiness, but as sinners, on account of the
merits and sufferings of Christ.

Q. How do sinners become personally interested in the
merits and suffering of Christ ?

A. By believing and being baptized.

Q. How prove you that baptized believers, though still
but sinners, are yet saved from condemnation ?

A. From Mark xvi. 16, and Rom. viii. 1.

Q. Are such desires and inclinations as are the workings
in us of this evil nature in themselves sinful, even though
they be not indulged in ?

A. Yes, without doubt; they shew the nature to be sin-
ful, and would be sufficient to shut us out for ever from the
presence of God.

Q. How prove you this ?

A. From Prov. xxiv. 9—* The thought of foolishness is
sin.” See also Matt. v. 38, and Rom. vii. 7.
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ARTICLE X.
Of Free Will.

Tboeondlﬁuormdmtbomlofumhmh that he cannot turn
hi by his own natural strength undgoodvorb.tomt:.

nnd l od : wbetefore we have no power to do good w
ng h the of God by Christ pre.
vmﬁmu. thlt 'v;‘: may have a gnod will, working with us when we

Q. What does this Article treat of ?

A. Of free-will, or the necessity of preventing and co-
operating grace.

Q. What do you mean by preventing grace ?

A. The word preventing here means going before, and
by preventing grace, I mean grace going before any good
will on our part to do the will of God, in order to produce
a good will in us.

Q. What do you mean by co-operating grace ?

A. I mean grace working with us, when we have a good
will to enable us to bring our desires to good effect.

Q. On what does this Article ground the necessity that
there is for the Lord exercising towards us this preventing
grace ?

A. Upon the condition of man since the fall, being such
as that he could not turn himself by his own strength and
good works to faith, and calling upon God.

Q. Why could not man turn himself to God by his own
strength ?

A. Because his own nature is altogether evxl, and his will
and affections alienated from God.

Q. How proye you this ?

A, From Jer. xiii. 23; Eph. ii. 1, iv. 18, and 1 Cor. ii. 14.

Q. What then follows from men being naturally in this
state ?

A. It follows, that before any man can turn himself to
God, or do any works that are really acceptable in His sight,
he must be inclined and enabled to do so by divine grace.

Q. 1s this in accordance with the testimony of Scripture ?

A. Yes; see Psalm ox. 8; John vi. 44; Acts xvi. 14,
and 2 Cor. iii, 5.

Q. When a man has been once set forward in the way of
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life, has he then any further occasion for the assistance of
Divine grace ?

A. Yes, he will want it to the end of bis life, to renew
him continually unto repentance, and to enable him to love
and practise the Lord's will. .

'Q. How long has man been in this state ?

A, ‘Since the fall of Adam, in consequence of which his
nature became thus evil. R

Q. How prove you that he still needs the assistance of
Divine grace? i ' '

A. From Psalm xvii. 5, and Phil. ii, 13.

Q. What effect ought the consideration of this being our
state by nature to have upon us? '

A. It ought to humble us deeply before the Lord, and to
shew the preciousness of Divine grace, without which we
must have remained in a state of impenitence, and our souls
be finally lost. '

ARTICLE XI
Of the Justification of Man.

‘We are accoimted righteous before God, only for the merit of our Lord
and Saviour Jesus Christ by Faith, and uot for our own works or deserv.
ings: wherefore that we are 1umded by Faith only isa most wholesome
doctrine, and very full of comfort, as more largely is expressed in the
Homily of Justifiation. o

Q. What does this Article treat of ?

A. Of man’s justification.

Q What do you mean by man's being justified ?

A. 1 mean accounted righteous, accepted and dealt with
by the Lord as if he were righteous. - .

A. But is there any one really righteous in himself ?

A. No; see Rom. iii. 10, 23.

Q. How, then, can a man, being a sinner, come to be
accounted righteous, and accepted by the Lord as if he
were righteous ?

A. Through the merits of our Lord and Saviour Jesus
Christ. It cannot be on account of any works or deservings
of his own. : '

Q Why caonot it be on account of any works or deserv-
ings of his own ? :
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A. Because these being at the best but imperfect, would
plainly be an insufficient ground, on accouut of which he
oould be reckoned really righteous.

Q. How does a sinner became personally interested in the
merits and righteousness of Christ, so as to be on their ac-
count reckoned righteous before God ?

A. Through faith,

Q. Is it, then, on account of his faith that he is justified ?

A. No; itis solely on account of the werits of Christ,
but it is through faith, as being that by which he takes hold
on Christ, and 8o becomes interested in his merits.

Q. What change, then, takes place in a siuner’s state be-
fore God, as soon as he believes in Jesus ?

A. Whenever a sinner, by faith, takes hold on Jesus as the
Saviour of sinners, he is justified before God, that is, he is
accounted and dealt with as really righteous, on account of
the perfect merits and righteouness of Jesus Christ.

Q. How prove you that it is not on account of any works
or deservings of his own that a sinner is juatified before God?

A, From Rom. iii. 20—*¢ Therefore, by the deeds of the
law, there shall no flesh be justified in his sight.” See also
Gal. ii. 16; iii. 11; v. 4.

Q. How prove you that it is on account of the merits and
righteousness of Christ that a man is justified ?

A. From. Rom. iii. 24, 25——*¢ Being justified freely by his
grace, through the redemption that is in Christ Jesus,” &c.
See also Jer. xxiii, 6.

Q. How prove you that it is by or through faith that he
is justified ?

A. From Rom. iii. 28—*¢ Therefore, we conclude that a
man is justified by faith without the deeds of the law,” Also
from Rom. v, 1, and Gal. v, 5; ii. 16; iii. 24,

Q. How prove you that whenever a sinner believes in
Jesus, he is justified before God?

A. From Acts, xiii. 39—** And by Him all that believe
are justified from all things,” &eo.

Q. What does the Article state further about the doctrine
of justification by faith only ?

A. That it is a most wholeaome doctrine, and very full of
comfort,

~ Q How mean you that it is a wholesqme doctrine ?
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A. Inasmuch as it tends to holiness of life.

Q. How does it tend to holiness of life ? .

A. Inasmuch as it serves to hamble us in our own sight,
and to shew us our obligations to Him who came into the
world, that through His merits we might have eternal life.

Q. How prove you from Scripture that it is a wholesome
doctrine ?

A. From Acts, xv. 9—** Putifying their hea‘rts by faith."”
See also 1 John v. 4.

Q. How prove you from Scripture that it as a doctrine
very full of comfort ?

A. From Rom, v, 1—* 'I‘herefore, being justiﬁed by faith,
we have peace with God,” &c. Also from Rom. iv, 6.

Q. What is the doctrine of the Church of Rome on the
subject of justification and acceptance with God ?

A. She teaches “ that eternal life is to be set before those
who persevere in good works to the end, and hope in God,
both as a favour mercifully promised to the children of God,
through Jesus Christ, and as a reward to be faithfully ren-
dered to their good works and merits, according to the Di-
vine engagement, and that ‘ whosoever shall affirm that
the ungodly is justified by faith only, so that it is to be un-
derstood that nothing else is to be required to co-operate
therewith in order to obtain justification, let him be accur-
sed.”—Dec. Coun. Trent, 6th Sess.

Q. Why is this doctrine sought to be established =0 anx-
iously by the Church of Rome?

A. Because 80 many of the vain superstitions' awd lucra--
tive doctrines by which she makes merchandize of men’s
soul’s, depend on it.

Q. How is this?

A. Because if it be true that a sinner is;ushﬁed by faith
only on accout of the merits of Jesus Christ, then the merits
of penances and fastings, and masses, and purgatory, must
be vain things, unable to render a sinner acceptable to God,
sad insufficient to save his soul from the wrath due to sin,

ARTICLE XIIL

Of Good Works,

Albeit that Good Works, which are the fruits of Faith, and follow after
Justification, cannot put qu our sins, and endure the My of God's
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udammt 3 yet le to God In Christ, and do
neee‘r\l ofa tmeand lively Faith ; insomuch, that by them
a limy Faith may be as evidently known as a tree discerned by the fruit.

Q. What does this Article treat of ?

A. Of Good Works.:

Q. What does it state about good works ?

A. That they are the fruits of faith.

Q. What do you mean by their being the fruits of faith ?

A. That they spring necessarily out a true and lively faith.

Q. What do you mean by their springing necessarily out
of a true and lively faith ?

A. Imean that they are produced ascertainly in t.hehfe and
conduct of true believers, as fruit grows upon a healthy tree.

Q. What do you mean by a lively faith ?

A. Imean a faith that is alive, to distinguish it from the
.dead faith of which the Scripture speaks, (James, ii. 26,)
which is a mere asgent of the underatanding to the truths of
the Gospel.

Q. How may a lively faith be known from a dead faith ?

A. By the effect produced in the heart and life, in the
same manner as a tree is discerned by the fruit.

Q. How prove you that true faith always produces good
works ?

A. From Gal. v. 6, where it is called * faith which worlk-
eth by love.” See d.lo John, xv. 5.

Q. What further does the Article state about good vwk»"

A. That they follow after justification.

Q. How prove you that they follow after jnst:ﬁuﬁon ?

A. If they are the fruits of faith, they must follow after
justification, because no one is justified till he believes.

Q. What does the Article further atate about good works ?

A. That they cannot put away €in, or endure the !enrity
of God’s judgment. . .

Q. What mesn you by this ?.

A. I mean that the good works of believers are none of
them 80 perfect, as that the Lord, on account of them, will
blot out sin.

Q. What is the qnly thing on account of which God will
blot out sin?

A. The merite and suﬂ'arinul of Hu Son Jesus Chmt
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‘Q. How is it that the good works of believers can none
of them endure the severity of God's judgment ?

A. Because imperfections and infirmity cleave even to our
best duties.

Q. What is the doctrine of the Church of Rome on the
subject of good works ?

A. The Church of Rome teaches that the merit of good
works is such, that God, on acconnt of them, will give eter-
nal life; and even, that one man’s good works may be of
use to another man’s soul.

Q. What language does she use upon these subjects ?

A. She says that * it must be believed that the justified
are in no respect deficient, but that they may be considered
as fully satisfying the Divine law, (as far "as is compatible
with our present condition,) by their works, which are
wrought in God, and as really deserving eternal life.”— Dec.
Coun, Trent, stla Sess.  And again, that ¢ the Roman Pon-
tiff may, for reasonable causes, grant indulgences out of the
superabundant merits of Christ and the saints, to the faith-
ful who are united to Christ by charity, as well for the liv-
ing as for the dead.”—Dec. Coun. Trent, 25th Sess.

Q. How prove you, in opposition to this, that the good
works of believers will none of them bear the severity of
God's judgment ?

A. From Psalm, cxliii. 2, where David says, ** Enter not
into judgment with thy servant. O Lord! for in thy sight
shall no man living be justified.” Also, from i’salm oxxx.
3, 4; Job, iv. 18; xv. 15,

Q. How prove you that infirmity and imperfection cluve
even to our best duties ?

A. From Ecel, vil. 20—*¢ For there is not a just man upon
earth that doeth good and sinneth not.” Also Exod. xxviii,38.

Q. Have you any other proof ?

A. Yes, I prove it also from the concurriog testimony of
the people of God in all ages, who have all united in hum-
bling themselves before God, and counfessing before Him
their infirmities and sins.

Q. Are the good works of believers, aitheugh imperfect
in themselves, pleasing and acceptable to God?

A Yes, the Lord is graciously pleased te accept them

"~ Tesus Christ’s sake.
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Q- How prove you this ?

A. From Heb. xiii, 16—* But to do good and to com-
municate forget not ; for with such sacrifices God is well
pleased.” Also from Rom. xil. 1: Phil. iv. 18, and 1 Pe-
ter ii, b. .

ARTICLE XIIL
Of Works before Jtimﬁmtt'ou.
Worh done behre theruu of Christ, and the |nqvlmlon of his ?Irlt.

not pleasant uch as they spring
Chl;:st uenh:r do thoy mat? men meet to reedve hgr.?& o‘{u(n:.:helch%
authors say) de-erve ruit; rat it are
o& ve frace of congruity ; yet, ) ey

to be done, we doubt not
but !hey luve the nature of sin, .

Q. What does this Article treat of ?
- A. Of works done before justification.
" Q. What does it state about such works ?

A. That being done before the grace of Christ, and the
inspiration of His Spirit, they are not pleasant to God.

Q. Why. are they not pleasant to God?

. A. Because they spring not from faith.

Q. Is it possible for an action to be good in its own natnre
and yet not acceptable in the sight of God ?

A. Yes, if the principle from which it springs be not a
pnre one. .. .

. Q. How prove you this ?

" A. Relieving the distressed is, in its own nature, a good
action ; but if it be done from wrong principles, it cannot
be acceptable in the sight of God.

Q. How prove you from Scripture that such works as
spring not from faith are not pleasant to God ?

; A. From Rom. viii. 8- So, then, they that are in the
flesh cannot please God.” Also, from Heb. xi. 6. '

Q. What do you mean by * they that are in the ﬂesh ?”

- A. They that are not in a state of grace.

. Q. What is the doctrine of the Churnh of Rome with
respect to such works?
. A. The Cburch of Rome teaches, that before a man is in
a state of grace, he can of his own natural étrength do such
works as are acceptable to God, and can make him deserv-
ing to have grace given him. .

c



26 . A CATECHISM OF THE

Q. Is this according to God's word ?

A. No; the Word of God tells us that if there be grace
there can be no deserving. Rom. xi. 6. See also Rom. iv. 4.

Q How is it further contrary to Scripture?

A. Because the Scriptures declare that every mamn is by
nature altogether evil, and, therefore, unable, aslong as he
continues in this state, te do any thing acceptable to God.

ABTICLE XIV.
Werks of Supererogation.

lw s besides, over and above God’s Camman'ments, which

w call Works ot on, cannot be taught without arrogancy
impiety ; for by them men do declare, that they do not only render
unto God as much as the; aleboundto , but that they do more for his

sake, than of bound y Is h Christ saith plainly,
:z‘l;cn ye have done all um m cmmundodw you, say, We are unprofit-
servanta,

Q. What does this Article treat of ?

A. Of Works of Supererogation.

Q. What do you mean by works of supererogation ?

A. This is a term used to express such works as the
Church of Rome teaches a man may perform over and above
what is necessary, the merit of which may be bestowed upon
aothers. See Art. xii

Q. Is there any foundation in Scripture for supposing-that
any man can be holier than God would have him be, or can
do more than God requires of him ?

A. No; noge whatever.

Q. How prove you this ?

A. Because all men are commanded to love God with all
their heart, and mind, and soul, and strength, and their
neighbour as themselves, (Mat. xxii, 87 to 89) which, it is
plain, nobody could go beyond.

Q. Have you any other proof ?

A. Yes; Iproveit llloﬁ'om what our Lord expressly
says in Luke xvil, 30—*¢ 8o, likewise, ye, when ye shall
have done all these things whlch are commanded you, say,
we are unprofitable urvm—mo have done that which was
our duty to do.”

. Q. What does the Aruclnly about this doetﬁne of vmrks
of supererogatlou ?
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A. Tt says that it casnet- bé‘taught without arrogancy
and impiety.

; Q. ,Why can it not be taught without arrogancy and im-
plety ?

A. Because there is surely both pride and inpiety in any
man supposing that he can do more than God requires of him
in- His Holy Ward, 80 as even to have a claim upon thié Lord,
whmh he can hand over to another ; whetreas, the Scriptares
speak of us all, and every bamble mindcd man will speak of
himself as a poor sinner, dependant upon God’s mercy, and
having no claim upon Him, -except on account of the merits
of Jesus Christ.

Q. What object eould the Church of Rome have in up.
holding a doctrine such as this ?

A. This doetrine is a souree of much révenué tothe clergy
of the Church of Rome ; the supposed superabandant merits
of the saints being at their disposal, and being sold by them
for money.

Q. What is this called ?

A. It is called an indulgence. -

Q. What is an indulgence ?

A. Itis an exemptxon from penance in this life, or from
the supposed pains of purgatory in the life to come, granted
to sinners by the olergy of the Church of Rome, on consi.
deration of the superabundant merits of some of the saints.

Q. What effect has thid doetrine already had upon the
Church of Rome ?

A. Tt was the upholding of this doctrine, and the sale of
these indulgences for money, that was the means of bringing
about that blessed Reformation by which we have been de-
livered from these soul-destroying errors, and by which
things were agam brought to the standard of God’s Word.

ARTICLE XV.

Of Christ alone without Sin.

Christ in the truth of our nature was made like unto\u in all thlnr,

only ex ﬁom ich he was clearly void, both in

spitit, He e to be the Lamb without spot, who by ucrlneeofhluuelt

once made, should take away the sins of the world, and sin, as Saint John

:l.l-tih ;n n:lt‘l‘u I:itmoﬁt?:tl all we the relt, :nd h‘onghf lid. and born om
n n man we say we have no

we deceive oune{va. and the tru i

4
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Q. What does this article treat of ? -

A. Of Christ alone without sin.

Q. What does it state ‘concerning this?

A. That Christ, although he took on him our nature truly
was yet clearly free from sin, both in His flesh and in His
spirit.

. Q. How prove you that He took on Him our nature truly.

A. From Heb, ii. 14, 18, 17; John iv. 8, and Mat. iv. 2.
. Q. How prove you that He was yet clearly free from sin
both in His flesh and in His spirit?

A. From what the angel said to Mary, Luke i. 85—
“ Therefore, also, that Aoly tlmy which shall be born of thee
shall be called the Son of God.” Alson, from Heb. iv. 15,
and 1 Peter ii. 22. :

Q. What does the Article further state about Christ ?

A. That He came to be a Lamb without spot, in order
that, by the sacrifice of himself, He might take away tho
sins of the world.

Q How prove you this?

A, From John i. 29— Behold the Lamb of God which
taketh away the sin of the world.” Also from 1 Peter i. 19,
and 1 John iii. 5.

Q. Why must Christ have been wholly free from sin in
order to his taking away the sin of the world ?

A. Because the death or sufferings of a sinful being could
have nothing in them to make satisfaction to God for sin.

Q What follows from this ?

A. Tt follows that the penances, and mortifications, -and
sufferings of sinners have no efficacy in them to make satis-
faction to God for sin.

Q. What does the Article state farther?

A. That not ouly Christ is without sin, but that He alone
is without sin ; for that all we, the rest, though baptized and
born again in Christ yet offend in many things.

Q. How prove you this ?

A. From James iii. 2—* For in many things we offend
all.” Also, from Eccl. vil. 20, and 1 John i, 8.

Q. What follows from this ?

A. Tt follows, that the most perfect of us, heing yet but
sinners, and offending in many things, we all stand in need
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of God’s mercy to pardon and save us for Christ’s sake, and
that, therefore, the superabundant merits of the saints (called
also works of supererogation, ) are a vain thing, aad wholly
without foundatidn in the Word of God.

ARTICLE XVI.
Of Sin after Baptism.
mfgmm mn:nﬂmb‘im\:m‘ .m:{le grant ofu ,-“ mﬂn:
A e e o R s
and by the grace of God we n!ly rise again, and Snend our lives,  And
therefore .theg are to be condemned, which nty, they can no more sin as
l'r;gn::' they live here, or deny the place of forgiveness to such as truly
Q. What does this Article treat of ?
- A, Of sin after baptism.

Q. What does it state concerning it ?

A. That every deadly sin willingly committed after bap-
tism is not sin against the Holy Ghost and unpardonable.

Q. To what error does this Article primarily refer ?

A. To the efror of the Novations in the third contury,
who held, that suchas through fear of death had apostatized
to heathenism in times of persecution, could never again be
admitted into the Church.

Q. Against what error of the present day may this Article
serve to put us on our guard ?

A. Against the error of supposing that every wilful sin,
committed after regeneration, unchristianizes a man, and
proves him not to be a child of God.

Q. What further good purpose may it serve?

A. It may serve to remind us thet the best of men are
still but men, and therefore liable to fall at any time, and are
ouly kept from falling by the grace of God.

Q. How prove you that the grant of repentance is not to
be denied te such as fall into sin after baptism ?

A. From St. Paul’s advice respecting the incestuous per-
son, in 2 Cor, ii. 7—* Ye ought rather to forgive him and
comfort him,” &o. : -

Q. How prove you that every wilful sin committed after
regeneration does not unchristiauize 2 man ?

A. From the case of Peter and many others, 'v-!m.8 though

[
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they fell grievously, yet, doubtless, were still the children
of God.

Q. Does the term dcadly sin in this Article mean the
same as is meant by it in the Church of Rome ?

A. No; The Church of England does not hold or teach
the distmctlon made by the Church of Rome between venial
and mortal sins.

Q. Why does the-Church of England reject this distino-
tion ?

A. Because it is not to be found in the Word of God,
and because it doubtless betrays ignorant people into much
immorality and sin.

Q. How prove you that this dictinction is contrary to the
testimony of God’s Word? -

A. From 1 John v. 17, which declares that *“all un:
righteousness is sin,” compared with Rom, vi. 28, which de-
clares that ¢ the wages of sin is death,” thereby shewing that
all sin is deserving of death; and must be visited with death
unless blotted out in the blood of the Lamb. See also Gal.
iii, 10, and James ii. 10, and Matt. xxii. 36 to 39.

Q. How does this division of sins into venial and mortal
serve to betray ignorant people into immorality and sin ?

A. Because it teaches them to do that which we are all
too much inclined to do already, viz.:—to make light of sin
in some sort, as if there were some sins which were but
trifling, and need not be much accounted of.

Q. What is the evil consequence of this ?

A. The effect of this is, that being taught to make light
of sin, (which Ged abhors, of every sort,) they will be less
upon their guard against it, nay, will be rather encouraged
not to think much of committing it, and a door will be opened
which the devil will be sure to take advantage of, to draw
men into immorality and crime ?

Q. Is theré any other way in which this division of sins
into venial and mortal serves to draw men into immorality
and sin?

A. Yes, inasmuch as, in the enumeration of the seven
deadly sins, as they are cnlled, there is no mention of deceit.®

“be seven deadly sins in the Chnn:hof quoan. Pride, Covetous.
ust, Anger, Gluttony, &lvy, Sloth,



AKTICLES OF RELIGION. 31

Q What is the evil effect of this ?

A. The consequence must be, that deceit and falsehood
(although spoken of in the Word of God with the greatest
abhorrence, and even said to be the very image of Satan)
will be looked upon as light and venial things, and the bar-
riers of truth almost entirely broken down.

Q. From whence do these evils flow?

A. From men leaving the guidance of the Word of God,
and giving themselves up to any other.

ARTICLE XVII,
Of Predestination and Election,

Predestination to life is the everlasting purpose of God, whereby, (before
the foundations of the world were l.id)‘h‘:l hath cunstantly decreed by his
counsel secret to us, to deliver from curse and damnation thnse whom he
hath chosen in Christ out of mankind, and to bring them by Christ l:oever-
lasting salvation, as vessels made to honour, nﬁxzrn;hq which be
anduedwithnexeellu:tuhneﬂtof()odhec:lld to God’s pur-
pose by his Spirit working in due season: they Gosrwo tho
alling' they be justified freely : they be ﬂ by adoption

L made like the image of his onlf Son Jesus Christ : thcy
:oal nelu in good works, and at length, by God's mercy, they attain
everlasting

As the godly eoolldeuuon of Predestination and our Election in Cllrin
hmm" “f:;m’mem-el m orkil . ;{‘th Spiril ofgl‘: L, morum

ves W ng e it 7 ng

the works of the fleeh and their earthly members, and
mind to high and heavenly things, as well because ft doth grutly -ublilh
and confirm their faith of eternal 8alvation to be e:ioyed t.hmu;': Christ,

as because it doth fervently kindle their love

-nd carnal ns, lackin, tha Spirit of Christ, to hlueontlmully before
the sentence of ’s Predestination, is a most dangerous down-
e‘:etn lhe Devll du.h thru“ then either into desperation, or into

Funbemmre, lﬂll‘ recdv:{sod'o promises inm wise, a8 they be
generall: mfwthtonl in_holy Scripture: in our doings, that will
of God be followed, which we bave ex . declared unto us in the
‘Word of God.

Q. What does this Article treat about?

A. About predestination and election.

Q. What does it state about predestination and election ?.

A. That predestination to life is the everlasting purpose
of God, whereby, before the foundations of the world were
laid, He hath constantly decreed by His counsel secret to
us, to deliver from curse and damnation those whom He
bhath chosen in Christ out of mankind, and to bring them by
Christ to everlasting salvation, as vessels made to honour.
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Q. How prove you that predestination to life is the ever-
lasting purpose of God ?

A. From 2 Tim. i 9—** Who hath saved u8 and catied us
with an holy calling, not according to our works, but accord-
ing to His own purpose and grace, which was given us in
Christ Jesus, before the world began.” )

Q. How prove you that, in accordance with this His
everlasting purpose,  He hath constantly decreed to deliver
from curse and damnation those whom He hath chosen in
Christ out of mankind ?

A. From Eph, i. 4, 5—** According as he hath chosen us
in Him before the foundation of the world, that we should
be holy and without blame before Him in love, having pre-
destinated us unto the adoption of children by Jesus Christ
to Himself, according to the good pleasure of His will.” See
also Rom. ix. 23, 24, and 2 Thess. ii. 13,

Q. How is the Lord said, in the Article, to bring about
the salvation of those whom He has thus “ chosen in Christ
out of mankind ?”

A. They are first said to be czlled by His Spirit working
in due season.

Q. How prove you this from Scripture?

A. From Rom. viii. 30—*¢ Moreover, whom He did pre-
destinate, them Ile also called.” See also Heb. iii. 1.

Q. What is the next step in their salvation ?

A. They, through grace, obey the calling.

Q. How prove you this ?

A. From Psalm cx. 3—* Thy people shall be willing in
the day of thy power.”

Q. What is the next step in their salvation ?

A. They are justified freely.

Q. How prove you this ?

A. From Rom, viii, 30-—‘ Whom He ecalled, them He
also justified.” Bee also Rom. iii. 24.

Q. What is the next step in their salvation ?

A. They are made the sons of God by adoption.

Q. How prove you this ?

A. From Rom. viii. 15—*¢ Ye have received the spirit of
adoption, whereby we ory Abba, Father.” See also Gal.

6. . P .
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Q. What is the next step in- their salvation ?

A. They walk religiously in good works.

Q. How prove you this?

A. From Eph. il. 10— ¢ We are His workmanship, created
in Chriat Jesus unto good works, which God hath before or-
dained that we should walk in them,” See aleo 1 Pet. i. 3.

Q. What is the next step?

A. At length, by God’s mercy, they attain to everlasting
felicity.

Q. How prove you this ?

A. Prom Rom. viii. 30—*¢ And whom He justified, them
He also glorified.” See also Rom. viii. 17, and 1 Pet i. 4, 5.

Q. When you apeak of these as being so mauy steps in
their salvation, do you mean that they always occur in the
exact order in which they are here set down ?

A. No; we have no Scripture authority for stating that
they do ; but only this wonld seem to be the order in which
they generally occur.

Q. What effect does the Article say the godly considera-
tion of predestination and our election in Christ has upon
the mind ?

A. It says it is full of sweet, pleasant, and unspeakable -
comfort to godly persona, and such as feel in themselves the
working of Christ’s Spirit, mortifying the works of the flesh,
and drawing up their minds to high and heavenly things.

Q Why is it full of comfort to such persons ?

A. Because, first, it tends greatly to confirm their faith
of eternal salvation to be enjoyed through Christ; and,.se-
condly, because it serves to kindle fervently their love to God.

Q. How does it tend to confirm their faith of eternal sal-
vation to be enjoyed through Christ?

A. Because the Lord’s past mercies to them are an ear-
nest and pledge to them, that He that has. * begun a good
work in them will perform it until the day aof Christ.” See
Phil. i. 6, and Rom. viii. 38, 39,

Q. How does it fervently kindle their love towards God ?

A. Because * we love Him, because He first loved us.’

1 John, iv. 19,

Q. What effect does the Article say it will have upon the

minds of curious and carnal persons, lacking the Spirit of
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Christ, to have continaally before their eyes the sentence of
God’s predestination ? .

A. That it will prove to them a most dangerous dowafall.

Q. How will it prove:such to them ?

A, Inasmuch as Satan will be sure to take advantage of
it to thrust them either intd despair, or into heedlesness of
unclean living, no less dangerous than despair itself.

* Q. How will Satan take advantage of it to thrust them
into despair ?

A. By suggesting to them that they have.not been pre-
destinated to life, and that therefore they caunet be saved.

Q. How will he take advantage of it to thrust them into
unclean living ?

A. By suggesting to them either that they have been pre-
destinated to life, and that therefore they need not be careful
about their conducts or else, that they have not been predes-
tinated unto life, and, therefore, it is no matter what they
do, it will make no difference. See Jer. ii. 25, and xviii. 12,

. How will the first of these suggestions be overcome ?

A. By remembering that “ secret thiugs belong unto the
Lord,” and that it is only ¢ things that are revealed,” that
should be allowed to influence us, Diéut. xzix. 29 ; as also
that the promises of God are to be received by us as they
are plainly set beforo a8 in God’s Word,

Q. ‘What promises do you allude to?

A. Such promises as are contained ir Isaiah lv. 7, and
Mat. xi. 28,

Q. How will the second of these suggestions be overcome ?

A. By remembering that in our doings, that will.of Ged
is: to be followed which we have expressly declared unto us
in God’s Word.

Q. Where is that will particularly declared ?

A. In 1.Thes. iv. 3—* This is the will of God, even your
sanctification.” Bee also Heb. xii. 14, and Ecel, xii. 18.

" ARTICLE XVIIL

Of obtaining eternal Salvation only by the Name of Christ.
They also are to be had accurred th;t presume to eay, that every

shall be saved by the law or sect which h, so that hebe dlll t
0 franse his lifo scoording o that taw, and the ugm’ of nature, ' For holy
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Scripture doth sct out unto us ouly the name of Jesus Christ, whereby men
must be saved,

Q. What does this Article treat about ?

A. About obtaining salvation only by the name of Christ.

Q. What unscriptural opinion is this Article intended to
guard us against?

A. That of those who would say that every one will be
saved by the law or sect which he professes, if only he is
diligent to frame his life according to that law, and the
light of nature. :

Q. What would this be as much as saying ?

A. It would be as much as saying that all forms of reli-
gion are alike good, and that it were little matter whether
a man were a Mahomedan or a Heathen, if only he were
diligent to frame his life according to the opinions of his
sect, or the light of nature.

Q. Why is there much need of our being put upon our
guard against this opinion ?

. A. Because it is constantly put forward in books and con-
versation, under the specious names of charity and liberality.

Q. What does the Scripture plainly declare in opposition
toit?

A. It tells us of one way of salvation for sinners, and but
one, and it tells us further of that way, that *strait is the
gate, and narrow is the way which leadeth unto life, and
few there be that find it.” Mat. vii. 14,

Q. What is that one way of salvation for sinners, of
which the §criptures speak ?

A. The way which God has made known for the blotting
out of sin, is through the merits and sufferings of His Son
Jesus Christ. See John iii, 16, xiv. 6 Acta iv. 12, xiii.
38, 89, and 1 John v, 11, 12. .

) ABRTICLE XIX.
- Of the Chetrch, S
ik e, pat Shom o G s pasched at the s b 4w
m 1 Pecortiog te ot Dramanc: A sl°those things that of
are ulmewtbeumc .

e Cl Jerwsalam, M and AntiocA haveerred; 8o
lll_? '.hu: Church o?' ¢ hath gr:od not onfy n the!r llvlng snd mnnel'
of Ceremonies; but also in Tmatters of Faith. i
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Q. What does this Article treat about ?

A. The visible Church.

Q. What does it declare the visible Church to be ?

A. A congregatiou of faithful men, in which the pure
‘Word of God is preached, and the Sacraments duly adminis-
tered according to Christ’s ordinance, in all those things
that of necessity are requisite to the same.

Q. What do you mean by the word visible ?

A. That may be seen.

Q. Why is the Church of Christ sometimes spoken of as
visible ?

A. For the purpose of di:tinguishing between the Church
of Christ, as consisting of all who profess the name of Christ,

and the Church of Christ, as consisting of those who love’

the Lord Jesus Christ in sincerity.

. Q. Has this distinction alwayi existed ?

A. Yes; there bave always been in the Chm-oh (even
amongst our Lord’s apostles) hoth those that loved him. in
sincerity, and those that were united to him only by profes-
sion.

Q. Was there any such distinction as this under the Old
Testament dispensation? . .

A. Yes; the whole Jewish nation comprlued the visible
Church ; the true believers in that nation comprised the in-
visible Chnrch

Q. Is this distinction further recognised in the Word of
God?

. A. Yes, in Rom. ix. €, where it says, * They are not all
Israel that are of Israel.” Also, in Rom. ii. 29.

Q. When we speak of the Church of England, which do
we speak of it as a patt of the visible Church, or of the in-
visible ?

A. When we speak of any particlar or national Church,
we of course speak of it as a part of the visible Church,

Q. How many things does the Article speak of as neces-
wsary to constitute a true visible Church in any place? - -

A, Three things—first, that it be composed of faithful
‘men.’ Becord, that thé pure Word of God be preached in
jt; aud third, that the sacraments be duly administered.

Q. ‘What do you mean by fuithful men?
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A. The word faithful must here be understood ndt in its
restricted and limited eense, as meaning those only who are
true believers, but in its large and unrestricted sense, as
including all who profess the faith of Christ.

Q. What other word have we made use of in the ume
manner ?

A. The word Christian, which is commonly used to ex-
press all who profess the faith of Christ, while there is also
a higher and more limited sense, in which it means those
only who truly believe.

Q. How do you knmow that the word faithful in this Ar-
ticle is to be understood in this manner ?

A. Because the Article is speaking only of the visible
Church.

Q. Of what advantage is the visible Church to the in-
visible ?

A. Of the same &dvantage that an outside case or box
would be to a finely wrought casket, containing a jewel or
precious stone.

Q. What relation does the Church of Fingland bear to the
whole visible Church ? |

A. The Church of England is a most pure and healthy
branch of the visible Church, as will appear most plainiy on
comparing her Articles and publio urvices with the Word
-of God.

Q. Why do you speak of her Articles lnd public services,
in proof of the Church of England being a true v:sxble
Church?

A. Because it will always appear from these whether the
pure Word of God is preached, and the nmmt- duly
admimistered, in any Church.

Q. Is the Church of Rome a pure branch of the yhiblo
Churoch ?

A. No.

Q. How prove you this ?

A. Becaunse, on comparing the public services and stan-
dards of doctrine of the Church of Rome with the Word of
God, it appears that the pure Word of God is not preached
in it, neither are the sacraments duly administered. - .

N SR
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Q. How are the sacraments.not daly administered- ln the
Church of Rome?

A. Because she withholds the cup from the .laity, and
therebv nullifies the sacrament.

Q. ,What does this. Article affirm about.the Church of
Rome?

A. It says, that as other particular Churches have erred,
80 has also the Church of Rome erred, in matters of faith.

Q. The Church of Rome having erred in matters of faith,
what becomes of the infallibility of which she boasts ?

A. The infallibility of the Chureh of Rome is a mere as-
sumption of what we know, from the errors into-which she
has fallen in matters of faith, that che does not possess.

ARTICLE XX.

Of the Authority of the Church.

‘The Church hath er to decree Rites or Ceremonies, and authority in
‘Controversies of Faith: And yet it is not lawful for lhe Church to ordain
any thing that is contrary to God‘l word written, neithermut 80 expound

of Scripture, that it be al
though the Church be a witness and a keeper of'ho!y ‘Writ, yet, as it ought
not to decree any thing against the same, so besides the same ought it not
to enforce any thing to be believed for nec¢ssity of Salvation.

Q. What does this Article treat about ? .

A. The authority of the Church.

Q. How far, according to this Article, does the autho-
rity of the Church extend ?

A. To the appointmmt of her own.rites and ceremonies,
and also to deciding in controversies of faith.

Q. Do the Scriptures lay dewn any rule with respect to
rites and ceremonies ?

A. None but a general one~—*‘ Let all thingl bedone de-
céntly and in order.” - 1 Cor. ziv. 40, .

Q. How is it then to be determined what ntea and cere-
monies shall be observed at any time in the Church? .

A. There being no positive rule about them in the Word
of God, the Church is of course at ‘liberty to qrpoint them
for herself.

Q. Is there any limitation to her authority in 8o doing ¢

A. None.but this, that nething be appointed to be unsed

*actised, which is contrary to God's written Word.
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Q. What authority has the Church in controversies of
faith ?

A,-The Church is, no doubt, competent to decide in
controversies of faith, what is according to God’s Word,
and what is not, and therefore has authority to do so.

Q. Is there any limit to the Church’s authority in this
respect ?

_A. Yes; that she must not expound one part of Scrip-
ture 8o as to be repugnant to another.

Q. Which are the Scriptures above the Church, or the
Church above the Scriptures ?

A. The Scriptures are manifestly above the Church, (as
the law or statute-book is above the judge), having been
appointed for the direction and guidance of the Church.
The Church is the guardian-or keeper of the Scriptures, but
has no authority to enforce any thing to be believed that is
not contained in them, any more than a judge has authority
to decide without reference to the law.

Q. How prove you that no one has any authority to en-
force any thing to be believed that is not in God's Word ?

A. From Rev. xxii. 18—*If any man shall add unto these
things, God shall add unto him the plagues that are written
in this book.” See also Isaiah viii. 20, and Gal. i. 8.

Q. Where has the Church of Rome erred in this respect ?

A. In that she requires men to believe, as necessary to
their salvation, things which are not to be found-in the
Scriptures ; as for example, the articles added by Pope
Pius to the Nicene creed. .

ARTICLE XXI

Of the Authority of General Councils.

General Councils may not be gathered together without the command
and will of Princes. And when they be gathered together (forasmuch as
thiy be an assembly of men, whereof all be not governed with the ‘mﬂt
and word of God). they may err, and sometimes have erred, even in I'1d
pertaining unto God. Wherefore things ordained by them as
salvation have neither strel nor authority, unless it may be
that they be taken out of holy Scripture,

Q. What does this Article treat of ?
A. Of the authority of general councils,
Q. What are general councils ?

y to
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A. Assemblies of the representatives of all the Christian
Churches in the World.

Q. What does this Article state about such assemblies ?
. A. That they may not be gathered together without the
command and permission of prinoces.

Q How prove you this ?

A. Because such general assemblies heing no where com-
manded in the Scriptures as necessary to he held, the power
of kings to restrain their subjects from visiting foreign coun-
tries may lawfully be exercised, should they see occasion to
prevent them attending such meetings. Rom. xiii. 1. )

Q. What further does this Article state about such as-
semblies ?

A. That (not being composed of men, all of whom are
governed by the Spirit and Word of God), they are liable
to err, and sometimes have erred in things pertaining to
God.

Q. If, then, they. are liable to err in things pertsining to
God, of what force are the things ordained by them ae¢ ne-
cessary to salvation?

A. They are plainly of no force or authority, anless n
may be declared that they are taken out of the Scriptures. '

Q. How has the Church of Rome erred in this respect ?

A. She has made the voice of the Church in such assem-
blies of equal value with the Scriptures.

Q. How prove you that the voice of the Church, in such
assemblies, is of no value unless it agrees with God’s werd?

A. From Isaiah viii. 20—*¢To the law and to the testi-
mony, if they speak not according to this word, it is because
there is no light in them.”” Also, from Deut, iv. 2.

ARTICLE XXIL

or Purgatory

‘The Romish Duadm Pardons, Worshipping and
A fond tftln ulnly lnvem:: - Bellqu up::a n:»n 'm o:f&lmnu.
B pou w
ture, but rather repugnant to ord of Y

Q. What does this Article treat about ?
A. About purgatory, &c.
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- Q. What doectrines of the Church of Rome does it declare
to be contrary to God’s word ?

A. Five. 1. Purgatory; 2. Pardons; 8. Worshipping
of Images; 4. Adoration of Reliques; 5. the Invocation of
8aints.

Q. What is the-Romish doctrine of Purgatory ?

A. That * there are four prisons under ground, one of
which is called Purgatory, where such as have not fully sa-
tisfled for their sins on earth, go to suffer the rest of their
punishment before they go to Heaven.” Introduc. to Cath.
Ch. Doctrine, p. 18,

Q. Is this according to what we are taught in God'
Word? :

A. No; it is contrary both to Scripture and to reason. °

Q. How is it contrary to reason ?

A. Because it is clearly contrary to reason to suppose
that the sufferings of a sinner can have any virtuo in them
to blot out sin, or that God will be so pleased with them as
to pardon sin on their account.

Q. How is it contrary to Scripture ?

A. Because the Scripture teaches ys that nothing but the
sufferings of the Lord Jesus Christ will be accepted of by
the Father as the satisfaetion for our sins.

Q. How prove you that the sufferings of Jesus Christ are
all-sufficient for that purpose ?

* A. From I John i. 7—** And the blood of Jesus Christ,
His son, cleanseth us from all sin,” Also, from Heb. x, 14.

Q. Ifthereis no foundation in Scripture for this doctrine,
why is it upheld and contended for in the Church of Rome ?

A. Because it is a source of much revenue tothe Church
of Rome aud its clergy.

Q How is it made a source of revenue?

A. Because the people are taught, that if they give money
to the clergy to say Masses for their sonls, they will be deli-
vered the sooner out of this supposed prison.

Q. Is there any other way by which they teach that muls
may be delivered out of Purgatory?

A. This of paying money for masses is considered the
most effectual; but they are also taught that the prayers of
private persons are effectual for this purpose, and even, that
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after a man’s death, another may do penance for his deliyer-
ance.

Q. What is the language of the Church of Rome on this
subject ?

A. That “the souls detained in Purgatory are assisted
by the suffrages of the faithfal, but especially by the accep-
table sacrifice of the Mass.” Also, ‘‘that whatever servi-
ces are due to the dead, through the endowment of deceased
persons, or inany other way, are not to berendered slightly,”
Dec. Coun. Trent, s. 25.

Q. What does the Scripture say to this ?

A. It tells us that, first, ‘‘ the gift of God cannot be.pur-
chased with money,” Acts viii. 20; and secondly, ‘that
‘““none can, by any means, deliver his brother, nor give to
God a ransom for him,” &c. Psalm xlix. 7, 8.

Q. What then think you of this supposed Purgatory ?

A. As there is nothing about it in the Word of God, I
reject it altogether as a vain thing, invented by man for the
purpose of procuring money, (thus making merchandize of
men'’s souls), and keeping the people under the dominion of
the priesthood.

Q. What is the Romish doctrine of pardons ?

A. The Church of Rome teaches that ¢ the power of for-
giving and retaining sins, in order to reconcile the faithful
who have sinned after baptism, was communicated to the
Apostles and their lawful successors.” Dec. Coun. Trent,
s 14,

Q. What do the Scriptures say to this ?

A. They tell us that ‘to the Lord our God belong mer-
cies and forgiveness,” Pan. ix. 9. Seealso 1 Johni. 9,

Q. What is the Romish doctrine concerning worshipping
of images ?

A. The Church of Rome teaches that it is lawful to adore
the images of the saints, and to pay them religious homage
and veneration. See Article vii.

Q. Is this allowed of in the Word of God ?

A. No; it is expressly forbidden in the seecond command-
ment.

Q. Repeat the words of the second commandment, by
which this practice is forbidden ?
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- A. * Thoushalt not make to thyself any graven imdge,

nor the likeness of any thing that is in heaven above, nor ixt
* the earth beneath, nor in the water that is under the earth ;
thou shalt not bow down to them nor worship them.”

Q. What is forbidden in these words ?

A. The making of any image, or likeness of any thing,
even in Heaven, for the purpose of using it 'in the way of
religion, or bowing down to it, or worshipping it in any way.

Q. How do the clergy of the Church of Rome evade the
£orce of this -commandment in catechising and matruetmg
their people ?

- A; They are so well aware that this commandmenb forbids
the practice of worshipping images, that they even go the
length of leaving it out of most of their catechisms altogether.

Q. Are not, then, the members of the Church of Rome
who do make images of the saints, and hang them up in
their places of worship, guilty of breaking this commands
ment, and consequently, of Idolatry?

A. Yes, certainly. "
. 'Q. How do the clergy of the Church of Rome endeavour
to shield their people against this charge of idolatry, where:
they so plainly violate one of the commandments of God?

A. They have invented various devices for this purpose, -
as, forlinstance. that a man will have a picture of hid fattier
hanging up in his room, which he will'venerate highly, with-
out committing sin.

Q. How does this differ from what is done in the Church
of Rome ? .

* A. The difference between them is vety plain—the one
is regarded with natural affection, the other with religious
veneration.

Q. What other devices do they resort to, in order to ex-
culpate themselves in this matter ?

A. They also endeavour to make out that there are two
kinds of worship; one belonging to God alone, and the other
that may be also paid to the images of the saints, as also,
(what the heathens said of the their idols,) that the worship
offered to the image is not in reality offered to it at all, but
to God through it.

- Q.-Repeat the language of the Church of Rome on this
subject ?
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A. * The honour with which they are regarded is referred
to those who are represented by them, so that we adore
Christ and venerate the saints, whose likenesses these ima-
ges bear, when we kiss them and uncover our heads in their
presence, and prostrate ourselves.” Dec.Coun. Trent, 8. 25.

Q. But is it not plain, notmthmndlng all the evasions,
that the worship offered to images is really idolatry ?

A, Yes, certainly; the very act of bowing down before
an image, in the way of religion, is sufficient to constitute
the sin of idolatry, no matter how the thoughts may be
engaged at the tire.

Q. What is the fourth thing spoken of in the Article as
being contrary to the Word of God ?

A. The worshipping and adoration of reliques.

Q. What are reliques ?

A, The remains of sacred things or persons, preserved in
memory of them, and treated with religious veneration.

Q. What reliques are thus made use of in the Church of
Rome?

A. It would be impossible to enumerate them all: the
principal are the bodies or parts of bodies of their saints,
pieces of their garments, the wood, as they are told, of the
cross on which our Lord was crucified, &c. &o.

Q. How are these relics used in the Church of Rome ?

. A. They are treated with the highest degree of religious
veneration, kissed, adored, deposited in their chapels, used
as charms, and even said to have the.power of working mi-
racles.

Q. Do we read of any think of this kind in the Word of
God ?

A. No: there is no mention of any thing of the sort in
the Scriptures ; on the contrary we find in the Old Testa-
ment, that when Hezekiah perceived that the brazen serpent
which had long been preserved among the Israelites, was
beginning to be regarded with religious veneration, he caused
it to be destroyed; and in the New Testament, when Ste-
phen, the firast. Martyr, was put to death, we are only told
abeut his body, that it was buried. See 2 Kings xviii. 4,
and Acts viii. 2.

Q. What evil effect has followed from this practice among
Romau Catholics ? .
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A. It has led to an infinite degree of superstition, folly,
imposture and idolatry.

* Q. How has it led to these ?

A. Inthat many things have been passed upon simple peo-
ple for sacred reliques, which were in reality mere impos.
tures ; that many old wives’ fables have been invented, and
are credibly believed concerning them; that they have been
made a profitable source of traffic by artful and wicked men,
and that they are often trusted in to do that which God
alone can do, and the honor of the Creator gwen to the
creature,

Q. Are these things as common in Ireland as in other
countries ?

A. No, they are much more common in countries that
are exclusively Roman Catholic; in this country the people
are generally unwilling to speak about them, being probably
ashamed that it should be known that there were such vain
and foolish things in their religion.

Q. What is the fifth thing objected to in this Article ?

‘A. The invocation of the Saints.

Q. What do you mean by invocation ?

A. Calling upon them in prayer.

Q. Who are the saints ?

A. The word saints means holy persons, and is a term
applied in the Scriptures to all the people of God during
their life-time, as-in 1 Cor. i. 2, and many other places.

Q. Ts this the manner in which the word is used in the
Church of Rome?

A. No: the Church of Rome uses the word in an unserip-
tural sense; applying it only to particular persons, and to
them after death.

Q. What does the Church of Rome teach about the invo-
cation of saints ?

A. 8he teaches that it is lawful to pray to them, and to
use them as mediators between us and God. (See Art. VIL.)

Q. Ts not this expressly forbidden in God’s Word ?

A. Yes; the Word of God plainly declares that there is
but ‘‘ one mediatnr between God and men, the man Christ
Jesus,” 1 Tim., ii. 5.

. Q. From what other parts of Scripture do )ou collect
that it is unlawful ? -

-
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A, From our Lord’s invitation to all that are heavy laden
to come unto Him, that they may find rest unto their souls;
in Mat. xi. 28.—2. From St. Peter when he was on earth,
fobidding Cornelius to worship him. Acte x. 25, 26.—3,
From the Angel forbidding §t. John to worship him. Rev.
xix. 10. xxii. 8, 9. and 4. From what we are told in Heb.
vii. 25, that Jesus himself ‘“ is able to save to the uttermost
all them that come unto God by him, seeing he ever liveth
to make intercession for them,”

Q. Have you any further proof?

A. Yes; the practice is also unreasonable, because the
souls of the saints must be supposed to be omnripresent, in
order to hear the prayers of all that call upon them. .

Q. Explain this more fully ?

A. Thus the soul of the Virgin Mary, for instance, (her
body being in the grave,) must be supposed to be every where
present in order to hear the prayers that are addressed to it
in Italy, and America, and Ireland, all at the same time,
which is altogether unreasonable and absurd, omnipresence
being an attribute which belongs to God alone.

Q. What, then, do you think of this worshipping of the
souls of the Virgin Mary and other dead people?

A. I am persuaded that it is plain and manifest idolatry
and altogether contrary to God's Word.

Q. On how many grounds then do we charge the Church
of Rome with idolatry?

A. On four grounds. First, The Worshipping the host,
or piece of consecrated paste. Secondly, The worshipping
of saints, Thirdly, The worshipping of images, and Fourthly
the adoration of reliques.

Q. What do you mean by idolatry ?

A, Xdolatry is the bestowing of religious worship of any
kind upon any other than God alone.

ARTICLE XXIIL
Of Ministering in the Congregation.

It h not lawful for any man to take upon him the office of public preach.

ing, or i)t in the Congregation, he be
lawfully called, and sent to execute the same, And these we ought to
judge lawfully called and sent, which be chosen and called to this work by
men who have public authority f en unto thcm in the Congregation, ta
call and send Ministers into the ‘s vineyard
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Q. What does this Article treat about ?

A, About ministering in the congregation.

Q. What does it tell us about this ?

A. That it is not lawful for any man to take upon him
the office of public preaching or ministering the Sacraments
in the congregation, before he be lawfully called and sent
to execute the same.

Q. Why are publie preaching and ministering of the Sa-
craments unlawful in one not lawfully called or seant ?

A. Because; first, no one else has any authority to per-
form these offices ; and secondly, because if any one who
had a fancy for it were to usurp the office, it would bring
every thing into disorder, open the door for the introduction
of unsound doctrine, and bring scandal upon true religion.

Q. Who are” they that have authority to perform these’
offices in the congregation ?

A. They who are chosen and called to the work by men
who have public authority given them to call and send mi-
nisters into the Lord’s vineyard,

Q. Who are they who have had authority given them in
the Church of England to call and send ministers into the
vineyard ?

A. The bishops of the Church.

Q. In what does the office of a bishop consist?

A. A Bishop differs from other ministers in two things,
First, That he has power to ordain, that is, to confer holy
orders, and secondly, that he has authonty over other
ministers.

Q. Is this office spoken of in the Word of God ?

A. Yes; the office is as old as the times of the Apostles.

Q. How prove you this ?

A. I find that Timothy held this office, since directions
were given him as to what kind of persons he was to appoint
to be priests or elders and deacons, 1 Tim. iii. 8,10, v.1,17.
19, 22, and 2 Tim. ii. 2. And alzo he had authority over
other ministers, 1 Tim. v. 1,17, 19. Likewise also Titus
held this office. Tit. i. 5. See also Acts xiv. 23.

Q. Has this office been held in the church without inter-
ruption ever since ?

A. Yes; from the time of the Aposties down to the Re-
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formation, there was no such thing ever known or heard of
as a minister or bishop that was not ordained by a bishop.

ARTICLE XXIV.

Of speaking in the Congregation in such a tongue as the ‘
people understandeth.

It Is a thing plainly repugnant to the Word of God, and the custom of
the Primitive (?‘:n'cg to have publlc Pnyer ir:’:‘he Church or to minister

Q ‘What does thls Article treat about ?

A. About speaking in the congregation in a language
understood by the people.

Q. What does the Article state about this ?

A. That it is both contrary to the Word of God, and the
custom of the Primitive Church, to make use of a language
not understood by the people.

Q. How is it contrary to the Word of God ?

A. Because the Word of God declares that prayer should
be offered up with the spirit and with the understanding
also. 1 Cor. xiv. 15,

Q. Is there any thing further in the Word of God from
which we may gather what His will is concerning it ?

A. Yes; when some that had the gift of tongues, made
use of them in the Church of Corinth, where they could not
be understood by the people, St. Paul, under the direction
of the Holy Spirit, wrote to them to forbid it. See 1 Cor.
xiv. 9, 11, 16, 19.

Q. Bow prave you that it is contrary to the cnstom of
the Primitive Church ?

A. From 1 Cor. xiv. 33. :

Q. If there was no such practice as this in the Primitive
Church, how has it come to be in use in the Church of Rome?

A. It has been invented and appointed in the Church of
Rome solely for her own purposes.

Q. Would it not seem reasonable, considering the pur-
poses for which prayer was appointed, that it should always
be offered up in a language understood by the people ?

A. Yes, certainly; if every thing was done in an open
and honest manner, and so as most effectually to raise our
affections and quicken our devotions, prayer would always
be offered up in a language understoed by the people.
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ARTICLE XXV.

Of the Sacramemts.

Sacraments ordained of Christ be not only badges or tokens of Christian

inen’s profession, but rather they be certain sure witnesses, effectu:

signs of grace, and God’s good will towards us, by the which he doth work

invisibly in u;' and doth not only quicken, but also strengthen and confirm
m.

our Faith i

There are two Sacraments ordained of Christ our Lord in the Gospel,
that is to say, Baptism, md the Supper of the Lord,

Those five called S that is to say, Confirmation,
Penance, Orders, Matrimon, , and Extreme Unction, are not to be coumed
for Sacraments of the G be‘lnf such as have grown partly of the cor.
Tupt following ofthe A partly are states of life allowed in the Scrip.

postles,
tum. but yet have not like nature of Sacraments with Baptism, and the
Supper, for they have not any visible sign or ceremony ordained of

were not ordained of Christ to be upon, orto be
about, but that we should duly use them. And in such only as
wonhily reeefye the same they have a wbolnome eﬂ'ect or operation: but
they that receive them y p as
Saint Paul saith,
Q. What does this Article treat abount ?
A. The Sacraments.
Q. What does it declare about the sacraments ?
A. First, that they are badges or tokens of Christian
men’s profession.
Q. In whom are they badges or tokens of profession ?
A. In the case of all that receive them, they are visible
tokens of their profession of faith in Christ.,
Q. Do the sacraments serve for any other purpose than
this alone ?
A. Yes; they are also sure witnesses and effectual signs
of God’s good will to us.
Q. How are they sure witnesses and effectual signs of
God’s good will to us ?
A. Inasmuch as by them he invisibly works in us, and
quickens and confirms our faith in him., :
Q. How many sacraments has Christ ordained in his
church?
A. Two; baptism, and the supper of the Lord.
Q. When did Christ ordain the sacrament of baptism? -
A. When he gave commandment to his disciples to *“ go
teach all nations, baptizing them in the name of the Father,
and of the Son, and of the Holy Ghost,” Mat. xxviii. 19.
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Q. When did Christ ordain the sacrament of the Lord's

upper ?

A. When he said, *“do this in remembrance of me.” 1
Cor. xi, 23-26.

Q. But does not the Church of Rome affirm that there
are seven sacraments ?

A. The Church of Rome has added five of her own ap-
pointing to the two which were appointed by Christ.

Q. Which are they ?

A. Confirmation, Penance, Orders, Matrimony, and Ex.
treme Unction.

Q. What is Confirmation ?

A. Confirmation is a sacred ordinance for the communi-
cation of divine grace to the souls of persons who have been
baptized, through the medium of prayer, and the laying on
of the hands of the bishop,

Q. What is the effect of Confirmation ?

A. The effect of Confirmation, when rightly received, is
to strengthen and confirm the soul in the faith and love of
Jesus Christ.

Q. Is Confirmation an ordinance of divine appeintment ?

A. No; it is an ordinance of apostollc origin, but not of
dmne appointment.

- Q. How prove you that it is of apostolic origin ?

A. Because we find that when some persons were con-
verted and baptized by Philip the Deaeon, in Acts viii , the
apostles immediately sent down to them Peter and John,
who laid their hands on them, and they received the Holy
Ghost.

Q. Have you any other proof ?

A. Yes, we also find Paul and Barnabas in Aocts xiv. re-
turning to the cities where they had hefore preached the gos-
pel, for the purpose of confirming the disciples in the faith.

Q. On what grouuds, then, has confirmation been re-
tained in the Church of England ?

A. On the grounds of its being an apostolic custom, a

constant usage of the Primitive Church, and a useful thing
in itself.

Q. Is Confirmation a sacrament ?

A. No, not being ordained by Christ himself, it cannot

* a sacrament.
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Q. But does not the Church of Rome endeavour to make:
out that it was ordained by Chrisat ? :

A. Bhe says that it was, but is obliged to confess that
the time is uncertain.*

Q. What is Penance ?

A. Penance, or penitence is an act of the mind, by which
the penitent person mourns over his sin, and resolves, through
God’s grace, to renounce and forsake it.

Q. From what is the word penance or penitence derived ?.

A. Itis derived from pemmma, which is the Latin trans-
lation of a Greek word meaning a change of mind.

Q. Is it not generally made use of in the Cburch of Rome
to express acts of the body and not of the mind?

A, Yes, it is generally made use of in the Church of
Rome, to stand for the satisfaction which the penitent is
taught he must make for his sins,

Q. Is there any thing of this kind included in the Scrip-
ture notion of penitence ?

A. No; the Scriptures teach that God will accept of no
satisfaction for sin, but the sufferings of His Son Jesus
Christ, and that the sufferings of a sinner are altogether
insufficient for this purpose.

_Q. Of how many parts does penitence consist ?

A. Of three—confession of sin, sorrow for sin, and a
holy resolution to forsake sin.

Q. Is it necessary that this confession should be made to
a clergyman.

A. No; it is not necessary, and never should be com-
pulsory. .

Q. Why is it not necessary ? .

A. Because it is not commanded in the Word of God?

Q. Why should it not be compulsory ?

~ A. First, because it is not necessary, aad secondly, be-
cause its being made compulsory would lead to great evils
and mischiefs.

Q. What evils and mischiefs has the practice of private
confession given rise to in the Church of Rome?

A. It has given the priests of that Church an opportunity

# See Dr, Doyle’s Abridg of Christian D
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of prying into the secrets both of states and families, and in
this way has led to much mischief: and in the case of indi-
viduals, it has led to much that has been immoral and inde-
cent, especially in the case of females.

Q. Although not necessary, is it not in many cases desir-
able that persons afflicted in mind should apply to a clergy-
man for his advice and guidance ?

A. It is both desirable, and will be found to tend much
to profit,

Q. Is there not a passage in St. James’ epistle which the
Church of Rome brings forward as authorising the practice
of auricular confession ?

A. St. James, in chap. v. 16, directs us to confess our
faults one to another, but there is nothing in the passage
about confession to a priest.

Q What does it prove about the Church of-Rome, when
we find such passages as this brought forward by her in sup-
port of auricular confession ?

. A. It shows how glad she would be to be thought to have
Scripture authority for what she does, if she possibly could.

Q. Is penance or penitence a sacrament ?:

A. No; having no sign or ceremony connected with it
ordained of God, it cannot be a sacrament.

Q. What are orders ?

A. The holy orders of the ministry, into which men are
admitted by ordination.

Qr How many orders of ministers are there in the Church ?

A. Three; bishops, priests and deacbns.

Q. Have these three orders existed in the Church from
the beginning.

A. Yes —See Article XXIII

Q. Is ordination a saecrament ?

A. No; there being no sign or ceremony ordained by
Christ for that purpose.

Q. What is matrimony ?

A. It is an holy estate into which men and women enter,
and which was ordained by God himself in the time of our
first parents.

Q. Is matrimony a sacrament ?

A. No; not beirg appointed by Christ, but having been



ARTICLES OF RELIGION. 53

in use long before, and not being even peculiar to the reli-
gion of Christ, but ordained by God for the benefit of alt
mankind.

Q. What is extreme unction ?

A. Itis a practice of the Church of Rome, in which dif-
ferent parts of the body of the sick and dying persons are
anointed with oil, accompanied with prayer.

Q. What does the Church of Rome teach about this prac-
tice?

A. That ““it cleanses away sins if any remain to be ex-
piated, even the last traces of sin, and relieves and confirms
the soul of the sick man.”—Dee. Couns. Trent, s. 15.

Q Does the Church of Rome endeavour to suppost it in
any way out of the Scriptures ?

- A, Yes; from James v. 14, 15. :

Q. Is there any authority in this passage for the practice,
as made use of in the Church of Rome?

A. No; none whatever, inasmuch as the practice, as
spoken of in the passage, has an evident reference to the
raising up of the sick person. As used in the Church of
Rome, it has always a reference to his death, being never
resorted to until there is no probability of his recovery.

Q. What is the principal thing to be objected to in the
practice?

A. The principal thing to be objected to is, not the prac-
tice itself, but the making it a sacrament, and attributing
to it the power to cleanse from sin.

Q. What is the real effect of this practice?

A. The real effect of it is to lead the mind away from
Christ, and cause the poor dying man to depend upon tho

anointing, and upon the priest who administers it.

Q. What is the great and real source of comfort to the
dying soul?

A. The scriptural truth, that * there is no condemnation
to them that are in Chnst ” and that ‘¢ the bleod of Christ
cleanseth us from all sin.”

Q. Is this practice one of the swraments of the Church?

A. No; not being appointed by Christ, it cannot be a sa-
erament,
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Q. Does the Church of Rome endeavour to make out that
Christ appointed it ?

A. She does; but says that the time when he did so is
uncertain]!|*

Q. In the case of whom does the receiving of the sacra-
ments produce a good effect ?

A. In the case of those only who receive them worthily.
.- Q. On what, then, does the effect of a sacrament depend ?

A. On the state of mind of the person who receives it.
_ Q. If, then, a sacrament be administered to a -person in
& state of insensibility (as is often the case with those who
are anointed in the Church of Rome,) can it be of any real
benefit-to the soul ?

A. We cannot suppose that there can be any good com-
municated, but rather consider such a practice to be a so-
lemn mockery-of all.religious ordinances.

ARTICLE XXVL

Of the Unworthiness of the Ministers, which hinders not
the effect of the Sacrament.

Al!boughinthovmue(:h the evil be ever mingled with the
and sometimes the evil have chief anthority in the Ministration of the
Word and S ts; yet fo as they do not the _same in theu'
own name, but in Chrm'l. and do mini by his and aul
rlly. we may use their Minmzé. both in hecringtbe word of God, anod i m

e Bomaims, S e ol s
:l'a::.hy u’ by faith and rlglnl do d uato
them ; which be effectual, because of Chriu'. institution and promise, al.
thoug}l ﬂl|re - ":m etgred kzlmlthedsd line of the Church, that I
ert!

benud" e of evil Mm:hlnd that the phenenecm:d by those th;‘:ln‘vrz
knowledge of their oﬁhnes; and finally being found gulity, by just judg.
ment be deposed,

Q. What does this Article treat about ?

A. About the unworthiness of ministers, which does not
binder the effect of the sacraments.

Q What does it deelare on this subjeot ?

A. It declares, first, that in the visible Church the evil
will ever be mingled with the good.

Q. Why must this be the case?

# BSee Dr. Doyle’s Abridgment of Christian Doctrine.
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A. Because, in this evil fallen world there is no such
thing to be met with as uomixed good. * See Matt. xiii. 47
to 49.

Q. What does the Article deelare further on this subject ?

A. That in the case of evil ministers getting into the
Church, their ministry may yet be safely used by us, inas-
much as the word or sacraments lose not their effeet on ac-
eount of their unworthiness,

Q. How comes it to pass that they lose not their effect in
passing through the -hands of unworthy ministers ?

A. Because they minister them not in their own name,
but in Christ’s, by virtue of whose promise and appointment
they have their efficacy. The impurity of the .channel
through which it flows cannot corrupt or render invalid the
ordinance of Christ, any more than corn would be injured
in the sowing by passing through unclean hands:

Q. How prove you that the effect of the Lord’s ordinances

is not taken away by the unworthiness .of the minister ?
- A. From Matt. xxiii. 2, 8, where our Lord says, ‘‘the
Scribes and Pharisees sit in Moses' seat, all, therefore, what-
soever they bid you observe, that observe and do; but do
not ye after their works, for they say and do not.” See
also 1 Cor. iii. 7, and Phil i. 15 to 18

Q. What provision has the Church of England made to
secure; that, even in the case of unworthy ministers, they
yet shall truly minister God’s word?

A. She has provided for the use of all her ministers a
most truly Scriptural and evangelical liturgy, and has also
taken care that in her morning and evening services, there
should be a large portion of the Holy Scriptures read pub-
licly to the people.

Q. What is the duty of the people towards their mi.
nisters ?

A. To love and obey them in all lawful things, according
to the command —1 Thes. v. 12, 13: Heb. xiii. 17-—and to
pray for them, that being the stewards of God’s household,
He who gave them the office would also give them the grace
an@ wisdom to minister it faithfully,
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ARTICLE XXVIL

Of Baptism.
Baptism is not only a sign of , and markof di 'hadz
Chrln.iln men are others that be not ch but it

also a sign of Regeneration or new Birth, whereby, as &‘ inmmmt.

they that rcceive Buptlm ﬂ.htl are gnlled lnto the

mises of (ug( our adoption to be the sons ol by

tb. Holy ou,mvldblyllgnedlndmled; Faith is confirmed, and Grace
m e ofpnyer unto God. Thue Baptism of young Children

hinunyw to be retained in the Church as most agreeable w{d:

stitution of Christ.

Q. What does this Article treat about?
. A. About baptism.

Q. By whom was baptism instituted ?
. A. By our Lord Jesus Christ.

Q. For what purpose was it instituted ?

A. To be the door of admission into His Church.

Q. When you speak of baptism being the door of admis-
sion into the Church, which do you mean, the visible church
or the invisible? (See Article XIX.)

A. By the outward form of baptism one is admitted into
the visible church; when spiritual regeneration accompanies
the outward form one becomes a member of the invisible or
spiritual church.

Q. Does not then spiritual regenerationalways accompany
the outward form ?

A. No: not always,

Q. Have we any instances in Scripture of persons not
receiving baptism rightly, and so not being regenerated
therein ?

A. Yes; Ananias and Sapphira, that we read of in Acts
v., and Simon Magus, in Acts viii.,, who though baptised
and thereby admitted into the visible church, yet not receiv-
ing baptism rightly were not regenerated.

Q. What are the effects of baptism when rightly received?

A. First, the baptized person is grafted into the church,
that is, into the spiritual body of Christ ; and secondly, the
promises of God, concerning the forgiveness of sins and
about our adoption to be his children are visibly signed and
sealed, faith is confirmed, and grace increased by virtue of

to God.
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Q. How prove you that they that receive baptism rightly
are thereby grafted into the churoch?

A. From 1 Cor. xii. 13. * For by one spirit we are all
baptized into one body.”

Q. What do you mean by the promises of God being
visibly sigoed and sealed ?

A. I mean their being made snre to us, as a thing is
made sure by a signed deed.

Q. What does the Article say about the baptism of young
children ?

A. That is in any wise to be retained in the Church as
being most agreeable with the institution of Christ.

Q. What do you mean by its being retained in the church?

A. I mean being preserved in the church, continuing to
be observed as it ever has been in the church?

Q. How is immemorial usage an argument in favour of
infant baptism ?

A. Because, if the practice has been so long in the church
.that we have no account of any time that it was not in the
church, this alone would afford a strong presumption that
it is of apostolic origin.

Q. What serves to render this presumption still stronger,
80 as to make it amount almost to certainty ?

A. The consideration that if it had been attempted after
the times of the apostles, the attempt to introduce so impor-
tant an innovation, must have made such a noise as could
not have failed to reach us in the history of the times, or to
be taken notice of in some of the early geneul councils.

Q. What further argument have you in favour of infant
baptism ?

A. Thatit is most agreeable with the inltltnuon of Christ.

Q. How is it most agreeable with the institution of
Clirist ?

A. Inasmuch as baptism was instituted by Christ to be
the door of admission into his church. as circumcision was
into the Jewish Church, it is therefore most agreeable with
the institution of Christ, that children should be admitted
while infants into the Christian Charch, as they were also
admitted while infants into the Jewish Church.

Q. In what other manner is infant baptism ngreublo with
the institution of Christ ?
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A. Inasmuch as the command given by Christ to his dis-
ciples was to * baptize all nations,” whioh of course includes
infants.

Q. How prove you that the souls of children are capable
during infaney of receiving impressions from the Spirit of
the Lord?

A. From the circumstance of our Lord blessing the chil-
dren that were brought to him, and from the fact of John
‘the Baptist being filled with the Holy Ghost, even from his
mother’s womb.

Q. How prove you that children born in the church are
entitled to privileges which the children of the heathen are
not entitled to?

A. From St. Paul’s expression concerning them ¢ else
were your children unclean, but now are they holy," 1 Cor.
vii. 14.

Q. What mean you by holy ?

A. The word holy in this verse means considered by
God as belonging to the church, and therefore having a
right to be admitted into it by baptism.

Q. Do the opposers of infant baptism endeavour to prove
at all, that parents were forbidden to receive their children
while infants into the church, as they had been accustomed
to do in the Jewish church?

A. No; there is plainly no such prohibition in the Scrip-
tures.

Q. What inference do you draw from hence ?

A. That parents having been always accustomed to act
thus towards their children, they wouldnaturally have con-
tinued so to do if not forbidden.

Q. At what age should parents bring their children into
the congregation to be baptized ?

A. The Church admonishes that it should not be delayed
beyond the first or second Sunday after the birth.

ARTICLE XXVIIL

Of the Lord’s Supper.

The Supper of the Lord is not only asign of the love that Christians
ought to have among themselves one to another; but rather is a Sacrament
of cur Redemption by Christ’s death: insomuch that to such as rightly,
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worthily, and.with faith, receive the same, the Bread which we break is
a partaking of the l:sy of Christ; and likewise the Cup of Bleming is a
partaking of the blood of Christ.

Transub ion (or the change of the substance of Bread and ‘Wirie)
in\he Sugper of the Lord, cannot be proved by holy Writ ; but is repug-
nant to the plain words of Scripture, overthroweth the nature of the Sacra.
ment, and hath given occasion to many superstitions,

Thebody of Christ is given, taken, and eaten, in the Supper, only after
an heavenly and spiritual manner. And the mean whereby the body of
€hrist is received and eaten in the Supper is Faith,

‘The Sacrament of the Lord’s Supper was not by Christ’s ordinance .pre-
served, carried about, lifted up, or worshipped.

Q. What does this Article treat about ?

A. The Lord's Supper.

. Q. What does it state about the Lord’s Supper.

A. That it is a sign of the love that Christians ought to
have to one another.

Q. How is.it a sign of the love that Christians ought to
have to one another ?

A. Inasmuch as many persons coming together to unite
in the same ordinance and to partake of the same bread, is
calculated to remind them of the unity which ought to exist
between them.

Q. Where is this declared in Scripture ?

A. In 1 Cor. x. 17, * For we being many are one bread
and one body, for we are all partakers of that one bread.”

Q. What else does this Article declare about the Lord’s
Supper ?

A. That it is, secondly and principally, a sign or sacra-
ment of our redemption by Christ’s death.

Q. How is it asign of our redemption by Christ’s death ?

A. Because in the use of the bread and wine according
to our Lord’s commandment, a most, lively representation is
given, and remembrance is preserved by us of his bedy bro-
ken and blood shed for us... . - .

Q. How prove you that this was the great purpose for
which Christ institated this Supper ? 0

A. From 1 Cor. xi. 26. “ For as aften as ye eat this
bread and drink this cup, ye do show thegliord’s death. till
he come.” Also from Luke xxii. 19.

Q. What does this Article speak of as necessary to the
efficacy of the Sacrament? . . .

“A. That it be received by us rightly, worthily and with
Sfaith. -
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Q. What mean you by its being received rightly ? -

A. I mean that it must be received according to the form
prescribed by our Lord without addition or alteration.

Q. When the Church of Rome, then, withholds the cup
from the laity, what effect has this alteration upon the effi-
cacy of the Sacrament ?

A. The consequence is, that no layman in the Church
of Rome ever receives the Lord’s Supper rightly, and may
therefore be said never to receive it at all.

Q. What mean you by receiving the Lord’s Supper wor-
thily?

A. T mean receiving it in a becoming manner, in a suit-
able frame of mind, and with a right understanding of the
nature of the ordinance.

Q. What mean you by receiving it with faith ?

A. I mean having faith in Christ as the Saviour of sin-
ners.

Q. What benefits are they partakers of, who do rightly,
worthily, and with faith, receive this sacrament?

A. They do spiritually eat the flesh of Christ and drink
his blood, that is, they feed their souls on Christ after a
spiritual and heavenly manuner.

Q. In what part of God’s word does our Lord speak of
eating his flesh and drinking his blood ?

A. In the 6th of John. .

Q. Are we to understand our Lord in this chapter as re-
ferring to the Sacrament of the Lord’s Supper ?

A. No, not exclusively; he uses the terms, eating his
JSlesh and drinking his blood, in this chapter to express ge-
nerally the way in which a believer feeds his soul on Christ.

Q. How else does a believer feed his soul on Christ ex-
cept in the receiving of the Lord’s Supper ?

A. In the use of all the means of grace, a believer feeds
his soul on Christ, as, in the study of the Scripture, prayer,
&e.

Q. How prove you that our Lord in the sixth of John,
speaks of eating his flesh and drinking his blood only in a
figurative and spiritual manner ?

A. Because he says, in explanation of his meaning, in
verse 35, ‘‘ He that cometh to me shall never hunger, and
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he that believeth in me shall never thirst.” See also verse
63.

Q. What then is the means by which the body and blood
of Christ are taken and received in the Lord’s Supper ?

A. The means is faith, by which the believer, in a spi-
ritual maoner, feeds his soul on Christ.

Q. What is the Romish dectrine of Transubstantiation ?

A. The Church of Rome teaches, that * by the consecra-
tion of the bread and wine, the whole substance of the bread
is converted into the substance of the body of Christ our
Lord, and the whole substance of the wine into the substance
of his blood.” Dec.Coun. Trent, s. 18.

Q. Do they believe that it ceases to be a wafer, consist-
ing only of flour and water, or paste ?

A. They do, and that the very ‘“soul and divinity” of
Christ is in it.

Q. And is the wafer really changed into flesh and blood
as soon as it is consecrated by the priest ?

A. No, by no means, this is only another of man’s inven-
tions which have been added by them to God’s Word.

Q. How do you know that it is not so changed ?

A. Because my senses which God has given me to distin-
guish one thing from another, plainly tell me so.

Q. How prove you that our senses are sufficient for us
to distingnish one thing from another ?

A. Because our Lord refers his disciples to the evidence
of their senses, as being abundantly sufficient to decide any
such matter, when he says, ‘* Handle me and see, for a spirit
hath not flesh and bones as ye see me have.” Luke xxiv. 39;

Q. How do you ascertain by your senses that the wafer
is not so changed into flesh and blood ?

A. Because I look at it and it has the appearance of paste
and not of flesh; I smellit and it has the smell of paste and
not of flesh, and I taste it and it has the faste of puste and
not of flesh. !

Q. What does this Article declare about this doctrine of
Transubstantiation?

A. First, that it cannot be proved from Holy Writ.

Q. And ought any thing to be believed which cannot be
proved from Holy Writ.

A. No, nothing as an Article of faith. =
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Q. But does not the Church of Rome endeavour to prove
this doctrine out of the Sriptures ?

A. Yes; she teaches, that when Christ at the Last Sap
per prononnced the words, *this is my body,” the piece of
bread which bhe had in his hand was immediately changed
into his body which was torbe crucified next day upon the
cross.

Q. What is the langmge of the Church of Rome on this
subject ?.

A. That “our Redeemer, after the benediction of the
bread and wine, testified in clear and express words, that
he presented to his diaciples his own body and his own blood.”
Dec. Coun. Trent, s. 13,

Q. Would there not then have beon fwo bodies of Christ
at the same time, one that which was sitting at supper, and
the other that which Christ held in his own hand ?

A. Yes, certainly, this doctrine would involve, amongst
other manifest absurdities, that of a man holding his own
body in his own hand, and distributing his body.to those
around him while yet he was sitting before them at the table.

Q. How are we to understand these words of Chrlst,
¢ this is my body ?”

A. Our Lord plainly used the words in the same mnnng
in which he nsed the words, “Iam the door,” and .“ I am
the true vine,” and “I am the good Shepherd,” and in the
same manner in which the church is said to be the body of
Christ. Eph. i. 22, 28.

Q. Does our Lord mean by these words, that he ever
was really a door or a shepherd, or that the church is really
his.body.?

A. No, certainly, he uses these words in a figurative man-
ner, meaning that these things serve to represent him tous ?
and when he says of the bread, *this is my body,” the
words are to be understood in the same sense, namely, that
the bread is to represent unto us his body. .

Q. - What do Protestants make use of in eclebrating the
Lord’s Supper?

A. They make use of broken bread to remind them of
Christ’s body broken for them, and wine poured out to re-
mind them of Christ’s blood shed for them upon the cross.
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Q. What further does the Article state about transub-

tantiation.

A. That it is repugnant to the plain words of Scripture.

Q. How is it repugnant ¢to the plain words of Scripture ?

A. Because the Scripture plainly calls it bread, 1 Cor. xi.
26 —“For as often as ye eat this bread and drink this cup,
ye do shew the Lord’s death till He come.” And because
our Lord himself calls it “‘the fruit of the vine,” even after
the consecration. See Matt. xxvi. 28, 29.

Q. What is the third thing that the Article states about
the doctrine?

A. That it overthrows the nature of a sacrament.

Q. How does it overthrow the nature of a sacrament ?

A. Because the very nature of a sacrament requires that
there should be in it some outward and visible thing, to he
a 8ign to us of something spiritoal and invisible.

Q. How would this cease to be the case if transubstantia-
tion were true?

A. Because then, the body of Christ being itself present,
there would be no sign.

Q. What is the fourth thing that the Article states about
transubstantiation ?

A. That it has given occasion to many superstitions,

Q. What superstitions has it given rise to? )

A. Tt has given rise to this piece of paste or wafer being
worshipped a8 God, which is a wretched superstition, and
it has given rise to many supertitious ideas about the power
of the priests.

Q. What superstitious ideas do you allude to?

A. I mean the superstitious opinions which most Roman
Catholics entertain about the power of their priests to work
miracles, and to turn people into brutes, and such like fool-
ish things.

Q. And do Roman Catholics really believe these things
about their priests ? .

A. Those of them that have received any education, are
unwilling or ashamed to acknowledge it; but the common
people believe it, almost to a man. )

Q. How has the doctrine of transubstantiation given rise
to such absurd opinions?

A. Because if a man has been accustomed alll his life to
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believe that his priest has the power to turn a wafer into
Shrut, he will easily believe him capable of doing any thing
se.

Q. Why does the Church of Rome attach such importance
to this doctrine if it be really so absurd?

A. Becauseit is a source of much revenue to the Roman
Catholic clergy, and the foundation on which are built all
the false notions they have about their priests.

Q. What use does the Article speak of as being made of
the consecrated elements in the Charch of IRome?

A. Their being reserved, carried about, lifted up, and
worshipped.

Q. What do you mean by their being reserved ?

A. Kept over, to be used at some future time, as if they
were the actual body and blood of Christ.

Q. What do you mean by their being carried about ?

A. T mean, carried from one place to another with reli-
gious pomp and ceremony.

Q. Is this use made of the consecrated elements in the
Church of Rome ?

A. Yes, in Roman Catholic countries it is, where every
one that meets the procession is obliged to pay it religious
homage, as if Christ himself were passing by.

Q. What do you mean by its being lifted up and wor-
shipped ?

A. I mean that, in the celebration of the mass in the
Church of Rome, the priest holds up the consecrated ele-
ments to the people, that they may fall down and worship
them as if they were Christ,

Q. What do you think of this?

A. I think it a most senseless, superstitious, and idol-
atrous service, and one that shows how fearfully being kept
from the light of Scripture has blinded the eyes of them that
practise it.

Q. Is there any foundation in Scripture for applying the
consecrated elements to these purposes?

A. There is nothing whatever of any such thing in our
Lord’s institution of the sacrament ; we, therefore, judge
that they have all been added by the Church of Rame, for
the purpose of propping up this unscriptural doctrine of

-ansubstantiation,
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ARTICLE XXIX,

Of the Wicked which eat not the body of Christ in the use
. of the Lord's Supper.

‘The Wicked, and such as be void of a lively faith, although they do car-
nally and visibly press with their teeth (as Saint Augustine saith) the Sacra.
ment of the Body and Blood of Christ, yet in no wise are they partakers of
Christ ; but rather, to their eondemnaﬁ’;m, do eat and drink the sign or Sa.
crament of 80 great a thing.

Q. What does this Article treat about?

. A. About the wicked who eat not the body of Christ in
the use of the Lord’s Supper.

Q. What does it say of such?

A. That the wicked and such as are void of a lively faith,
although they may press with their teeth the sacred elements,
yet they are in no wise partakers of Christ.

Q. Why are they not partakers of Christ?

- A. Because the means by which Christ is fed upon in the
Lord’s Supper being faith, they who have not faith, cannot,
of course, be partakers of him.

Q. Is faith necessary, in order to partaking of Christ,
according to the doctrines of the Church of Rome?

A. No; if transubstantiation were true, every one who
swallowed the wafer would be partaker of Christ, whether
he were a believer or unbeliever, a Christian or a Heathen.

Q. What does the Article further state about those who
are devoid of a living faith ?

. A. That in partaking of the Lord’s Supper, they do ra-
ther eat and drink to their own condemnation.

Q. How do they eat and drink to their own condemnation ?

A. Because they voluntarily come forward to commemo-
rate a thing which yet they do net truly believe in for the
salvation of their souls.

ARTICLE XXX,
Of both kinds.

The Cup of the Lord is not to be denied to the Lay.| le: for both the
parts of the Lord’s Sacrament, by Christ’s ordi m d t,
ought to be ministered to all Christian men alike,
Q. What does this Article treat of? ) i
A, Of administering the Lord’s supper in both kin<
3
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Q. How do you mean in both kinds?

A. I mean administering both the bread and the wine.

Q. What does the Article state about this?

A. That the cup, that is, the wine, is not to be denied to
the lay people. .

Q. Who do you mean by the lay people?

A. All who are not clergy are called lay people, or laity.

Q. What does the Church of Rome teach about this ?

A. She teaches that the clergy alone have g right to par-
take of both kinds, and that the cup is not to be adminis-
tered to the laity.

Q. What is the language of the Church of Rome on this
subject ?

A. She says ‘“that the laity are not bound by any divine
precept to receive the sacrament of the Eucharist in both
kinds, nor can any one who holds the true faith indulge the
slightest doubt that communion in either kind is sufficient to
salvation,”— Dec, Couns. Trent, s. 21. .

Q. What reason does the Article give why the cup should
not be denied to the laity?

A. Because it would be acting contrary to Christ’s ordi-
nance and commandment.

Q. How prove you from Scripture that, according to
Christ’s ordinance and commandment, both the bread and
wine should be administered to all persons alike ?

A. Because in the appointment of the sacrament, our
Lord instituted it in both kinds, and speaking of the wine,
said expressly, ¢ drink yeall of it.” Matt. xxvi. 27,

Q. How does the Church of Rome try to get over this
‘plain decluration of God’s word?

A. She says that the Apostles were all priests, and that,
therefore, none but the priests have a right to the cup.

Q. Is there any reason in this ?

A. No, none at all; they might just as well try to prove
that none but the priests were ever to receive it at all, be-
cause there were no lay people present when it was insti-
tuted.

Q. If the Church of Rome has introduced so many new
opinions and practices into the Church, which had no ex-

istence in the time of our Lord and his apostles, is she not
iu reality a new Church?
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A. The Church of Rome, or the Catholic Church, as she
Jalsely calls herself, is in reality a new Church with an old
name; the Church of England which receives and teaches
nothing but what our Lord and his Apostles received and
taught, is the old Church with a new name.

Q. When did it become necessary for her to take this
new name ?

A. At the time of the Reformation, in order to distin-
guish herself from the corrupted Church, from which she
was obliged to separate.

Q. How prove you that the Church of Eugland is not
the New Church?

A. Because at the Reformation, she introduced nothing
new ; she merely shook off what had heen added by men
since the time of our Lord and his Apostles; but retained
every thing else just as she found it.

Q. What further proof have you?

A. Because she retains and receives whatever is taught
in the three creeds, which contain what was always believed
in the primitive ages of the Church.

Q. What is the reason why the Church of Rome with-
holds the cup from the laity ?

A. It never was thqught of till after the invention of
transubstantiation, whean it was adopted for the purpose of
upholding that doctrine.

Q. How does withholding the cup from the laity tend to
the upholding of that doctrine ?

A. Because the withholding of the cup is grounded on
the supposition that both the body and blood are in the wa-
fer.

Q. Is there any one direction given in the whole Scrip-
tures to refuse the cup to the laity?

A. No; not one.

ARTICLE XXXI.
Of the one Oblation of Christ finished on the cross.

‘The offering of Christ once made is that perfect redemption, pmpm-.
tion, and lalllwtion. for all the sins of the whole world, bu!"1 original
actusl; and there is none other satisfaction for sin, but that aluie, Whm
fore the Sacrifice of Masses, in which it was commonly said, that the Priest
did ofter Christ for the quick and the dead, to have rcmision of pain or
guilt, were blasph fables, and dang

~
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Q. What does this Article treat about ?

A. About the one oblation of Christ finished upon thé
cross

Q. What does it state about it ?

A. That the offering of Christ once made, is a. perfect
propitiation and satisfaction for the sins of the whole world,
both original and actual, (see Article II.) and that there
is no other satisfaction for #in but that alone.

Q. What error of the Church of Rome is this Article in<
tended to guard us against ?

A. The error of supposing that, in addition to the mrl-
fice made by Christ in His death, there is also a fresh sacri.
fice for the sins of the living and the dead made every time
that the mass is celebrated.

Q. And is this monstrous opinion also a part of the creed
of the Church of Rome ?

A. It is; the Church of Rome teaches, that whenever
the mass is celebrated, Christ is offered up in sacrifice to
the Father, in the way of what they call an unbloody sacrifice
and that, on acccount of this sacrifice, God remits the pun-
ishment of sin.

Q. What authority have you for stating that this is really
the doctrine of the Church of Romes?

A. Because the words of the creed ef Pope Pius IV. are
¢T do profess that in the mass there is offered a true, pro-
per, and propitiatory sacrifice for the quick and the dead.”*

Q. How prove you that the sacrifice of Christ once offer-.

ed was never intended to be again repeated ?

A. From Heb. ix. 26—* But now, once in the end of the
world, hath He appeared, to put away sin by the sacrifice
of Himself,” See also v. 28, and Heb, x. 14.

Q. What efficacy does the Church of Rome teach that
there is in this supposed sacrifice of the mass ?

A. She teaches, that on account of it, God remits the
punishment of sin, and especially that the souls in Purga-
tory have their sufferings shortened hy means of it.

Q. Repeat the exact words which the Church of Rome
uses on this subject ?

A. “It is properly offered not only for the sins, punish-

* This Creed of Pope Pius IV. ledged y of

ost of the peculiar doctrines held by the Chmch of Rome,
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ments, satisfactions, and other necessities of living believers,
but also for the dead in Christ, who are not yet thoroughly
purified.” Dec. Coun. Trent, 5. 23,

Q. How does the Church of Rome teach that a man’s
soul becomes partaker of the benefit of any particular mass ?

A. The names of such persons as it is intended to benefit
are introduced into the service, and read out by the priest.

Q. How does & man procure his name to be thus intro-
duced into the service, at the celebration of the mass ?

A. He pays or bequeaths a sum of money to the priest
for this supposed benefit, who introduces his name seldomer
or oftener acoording to the amount received.

Q. What think you of this ?

A. I think it mqpet unscriptural and absurd : it implies
that the gift of God can be purchased with money, and that
a rich man can afford to sin oftener than a poor man. It
opens the door to sin, and is truly as the Articles declares,
a most dangerous deceit.

Q. For what purpose was this doctrine introduced into
the Church ?

A. For the purpose of upholding the doctrine of transub-
stantiation.

Q. How is this doctrine also made a source of revenue to
the Church?

A. Because it affords opportunity to the prieats of that
Charch to prevail upon weak and credulous people to leave
large sums of money at the time of their death, for masses
to be said for their sonls.

ARTICLE XXXIT.

Of the Marriage of the Priests.

Mvoworo estate oflnl?nlh life, or to Mmgom mﬁ&:‘g’:‘
e lawful for them, as for all other Chritian men, ﬁomn'ry at their own
, as they shall judge the same to serve better to

Q. What does this Article treat about ?

A About the marriage of the clergy.

Q. What does it declare about it ?

A. That it is lawful for them, as for all other Christinn
men, to marry at their own disoretion.

Q How prove you that it is lawful ?
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A. First, because it is not forbidden by God’s law. Se-
condly, from the case of the priests, under the Old Tests-
ment dispensation, who ‘were allowed of God to marry,
which they woul@ not have been if marriage had been ejther
inconsistent with holiness or with the discharge of the duties
of their office. And thirdly, from several passages in God’s
‘Word, in which the thing is spoken of with aliowance, and
directions even given as to how the families and children of
the clergy should be regulated.

Q. 'What passages are these?

A. 1 Tim. jii. 2—* A bishop must be blameless, the hus-
band of one wife.” See alsos verses 11 and 12, and Matt,
viii. 14,

Q, If marriage had been inconsistent with holiness or de-
votion to His service, would our Lord have chosen married
men to be his disciples ?

A. No; we cannot think that he would.

Q. Why does the Church of Rome forbid her priests to
marry, if:it i# not forbidden in God's word?

A. For the sake of having them looked upon with super-
stitious veneration by the people.

Q Has this prohibition been found in point of fact to have
tended to good amongst the clergy of the Church of Rome ?

A. No; like every other ordinance of man, when opposéd
to'an ordinance of God, it has done far more harm than good
and been the cause of many irregularities which it is need-
less to mention.

ARTICLE XXXIIL

Of excommunicated Persons, how they ure to be avoided.

That person which by denunciation of the Church is rightly cut
off from the unity of the Church, and excommunicated, ought to be taken
of the whole muititude of the fl“hﬂll as an Heathen anda Publican, un-
til he be openly , and ived into the Church by a
Judge that hath authority thereunto.

Q. What does this Article treat about ?
A. About excommunicated persons, how they are to be
avoided.
Q. What mean you by excommunicated persons ?
A. Persons shut out from communion with the Church,
n account of sin.
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Q. On account of what sins is it lawful to exclude per.
sons from communion ?

A. On account of open notorious sins, such as would
bring scandal upon the Church.

Q. Who are authorized to exclude persons from oo,mmu-
nion on account of sin ? )

A. The ministers of the Church.

Q. What conduct should the rest of the congregation ob-
serve towards a person thus exclwded from communion ?

A. They should esteem him as an heathen man, while
thus cat off from communion with the Church, and should
avoid being familiar with him as formerly.

Q. For what purpose should they act thus towards him?
. A. They should be.influenced neither by pride, as if they
were righteous, and might despise others; nor by hatred,
as if he were an enemy ; but only hoping that, finding himself
cut off from the society and communion of the faithful, -he
might be filled with shame and sorrow, and brought unto
repentance.

Q. How prove you that it is lawful to exclude persons
from communion on account of sin ?

A. From 1 Cor. v. 4, 5, where we find that it was done
in the primitive Church at Corinth, by St. Paul’s directions.

Q. How prove you that believers ought to avoid being fa-
miliar with such an one as formerly ?

A. From 1 Cor. v, 11, and from 2 Thes, iii. 14.

Q. What part of God’s Word shows us the spirit in which
we should act towards such an one?

A. 2 Thes. iii. 15— Yet, count him not as an enemy,
but admonish him as a brother.”

Q. How long should we continue to act in this way to-
wards the excommunicated person ?

A. Until, upon repentmce, he be again received into
communion.

Q. What was the custom of the primitive Church in tlﬁs
respect ?

A. The excommunicated person in the primitive Church
was excluded from mixing with the rest in any part of public
worship; he was then upon profession of repentance admit-
ted to participate in-the more general parts, and finally was
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re-admitted to full communion, after having given evidence
to the Church by some public act of penance of the sincerity
and reality of his repentance.

Q. Has the performance of that public act of penance
been continaed in the Church of England ?

A. No, it has been let fall into disuse, on account of the
grievous manner in which it has been abused and perverted
by the Church of Rome.

Q. How has it been abused and perverted in the Church
of Rome ?

A. Excommunication has been abused by being made an
engine for the furtherance of political objects, and the pre-
servation of priestly power ; and penance, by being enjoined
upon men for the purpose of making satisfaction to God for
their sins, which is quite a perversion from its original use.

Q. But is it lawful to lay aside an Apostolic practice,
merely because it has been greatly abused ?

A, 1t is lawful so to do, if there is no direction given ia
the word of God for the keeping of it up.

Q. How prove you this ?

A. From the fact of the kiss of charity, which was an
Apostolic practice, having been laid aside also by common
consent. See Rom. xvi. 16.

Q. Is it desirable that the public act of penance should
be again restored to the Church?

A. It is desirable whenever it can be done with safety.

ARTICLE XXXIV.

Of the Traditions of the Church.

Itis not that Traditions and Ceremonies be in all places one,
or utterly like ; for at all times they kave been divers, and may be
changed according to the diversities of countries, times, and men's man-

at God"

mghhu' ivare j illingly and 'w‘;od(.h Whl break
thi is private udgment wi lng pu openly

the Tudmo:n and Ceremonies of éhumh h be not repugmnt to
the Word of God, and be ordai lnd authority,
ought to be rebuked openly, (that others ma fur to do the llke,) as he
thnodh»dnhlsdmmewmmonm‘Icof eCI'mrch hurteth the
3‘.’3»'.’“" of the Mag , and ol the weak

ren,

Ewry icular or national Church hath authority to ordain, change,
, ceremotiies or rites of the Church, ordained only by man's
authoﬂl.,, %0 that all things be done to dmm‘.
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Q. What does this Article treat about ?

A. The traditions of the Church.

Q. What do you mean by traditions.

A. I mean all such things as are enjoined in the Church
upon man’s authority, no command concerning them having
been given in the Word of God.

- Q. Give me an instance of such things as you mean ?

A. The particular manner in which public worship is to
be conducted, and the sacraments administered, what vest-
ments should be worn by ministers, &c. ; these and such like
things (no command being given about them in the Scrip-
ture,) are all matters of tradition, and are enjoined upon us
on the authority of the Church itself.

Q. How comes it to be necessary to have rules and regu-
lations made about such things ?

A. Such things must be regulated in all Churches, in or-
der that all things may be done *‘ decently and in order.”

Q. What does the Article state about such things as are
matters of tradition ?

A. That it is not necessary that they should be every
where alike.

Q. Why is it not necessary that such things should be
every where alike ?

A. Because the unity of the Church would not be inter-
fered with by such things being different in different coun-
tries.

Q. Is it necessary that traditions and ceremonies when
once established should remain for ever unalterable ?

A. No. Thesame authority that enjoined them, may alter
them from time to time, as may seem best for the preserva«
tion of order and decency, so that nothing be ever ordamed
contrary to God’s Word.

Q. Why is it not necessary that traditions and ceremonies
should remain at all times the same ?

A. Because the unity of the Church would not be broken
by such things being different at different times, and circum-
stances may make it desirable that they should sometimes
be changed.

Q. Why is it desirable that the unity of the Church should
be 80 cavefully preserved ?

r
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A. Because of the great advantages which flow from it
to the cause of Christ, and because of the great stress which
our Lord has laid upon the preservation of it in his holy
‘Word.

Q. What is said in Scripture on the subject of preserving
unity in the Church?

A. It is plain from the Scriptures that our Lord was par-
ticularly desirous that his followers should be united toge-
ther into one body; He gave them the sacraments of bap-
tism and the Lord's supper for the sake of bringing them and
keeping them together ; and in his last prayer for them in
John xvii. he prays earnestly that * they might be one,” and
** made perfect in one.”

. Q. Do our Lord’s apostles speak in the same manner of
the great importance of preserving unity in the church ?

A. Yes; the epistles are full of exhortations to unity, dénd
against divisions, contentions, and schisms. See 1 Cor. i.
10—13; iii. 3, 4; xii. 25; Rom. xvi. 17, and Jude v. 19.

Q. Are then private persons in the Church bound to con-
form themselves to such traditions and ceremonies as are
enjoined by the Church ?

A. Yes, certainly, if nothing be enjoined that is contrary
to the Word of God.

Q. Why are they bound to comply ?

_A. Because, first, in all societies and mixed bodies unity
can be preserved only by private persons giving up their own
judgment in lesser matters for the sake of keeping the body
togther ; and secondly, because of the very great injury to
the cause of Christ which arises from separations and divi-
sions heing made on account of these things.

Q. What injury to the cause of Christ would be likely to

arise from this source ?
. A. The injuries that have arisen from it already are ineal-
culable, the interests of true religion have been greatly weak-
ened by the visible. Church being cut up into sects and par-
ties, and a haundle has been given to the priests of the Church
of Rome to speak reproachfully, and to scare away their
people from inquiring into truth, by telling them that this
is all that comes of reading the Bible.

Q. At whose door do these evils chiefly lie ?
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A. At the door of those who have split up the visible
Church in these kingdoms into sgcts and parties, by need-
lessly separating from the Church of England.

Q. Why do you speak of the Church of England as that
from which needless separations have been made ?

A. Because she is the mother Church of these kingdoms.

Q. But does not the Church of England acknowledge the
sight of private judgment in all men?

A. Yes, every man is certainly at liberty to exercise his
private judgment in deciding whether any requirement made
of him is contrary or not to the Word of God; but he who
in the exercise of his private judgment sets himself up against
such ordinances in the Church as are not contrary to that
‘Word, and causes divisions and schism on account of them,
is doubtless guilty of grievous sin, and will have caused
mech mischief and injury to the body and cause of Christ.

Q. Are there then no grounds on which people would be
justified in breaking off communion with their Mother Church?

A. Yes, if the terms or conditions on which one would
be admitted to communion should become such as one could
aot ientiously ply with.

Q. Does not the Churcn of Rome assert that the Protes-
tant Churches were guilty of the sin of schism in separating
from her communion at the Reformation ?

A. She does so assert, but without justice, since she
had herself so corrupted the communion and rendered so un-
scriptural the termns on which she would admit persons to
communion, that no one, taking God’s Word for his guide,
-could have remained in communion with her.

Q. How had she corrupted the communion ?

A. By wthholding the cup from the laity.

Q. What does she require of those whom she admits to
communion with her ?

A. That they shall receive the doctrlnes put forward in
the Creed of Pope Pius IV., in the year 1564, which con-
tains all the unscriptoral and antichristian novelties of that
Church.

Q. Is it necessary for the preservation of unity, that dif-
farent national churches, which are different parts of the
#ame body, should all use the same rites and ceremonies ?
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A. No, certainly ; unity would not in this case be inter-
fered with.

Q. Is the existence of different modes of worship in ¢Ae
same place a proof of want of unity ?

A. Yes, doubtless, it is a sad evidencé of the want of
unity, and of the existence of schisms, when we see two or
three different places and modes of worship in the same place.

Q. What is the duty of all who love unity, and see the
evils of schism in this respect ?

A. To give all diligence, as far as ever conscience will
allow, to avoid both the reality and the appearance of schism;
and both to pray and labour for the preservation of that per-
fect unity which is the strength, the honour and the orna-
ment of the cause of Christ.

ARTICLE XXXYV. -

Of the Homilies.

‘The second Book of Hom! themnlﬂﬂuwhceo{wchve)ulmd
under this Article, doth contal odly and wholcsome Doctrine, and
-necessary for these times, as d h the former hook of Homilies, which
were set forth in the time of Edward the Sixth: and therefore we judge
them to be read in Churchesby the Mini , diligently and distinctly,
that they may be undeutmded of the people.

OF THE NANES OF THE HOMILIES.
1. Of the right Use of the Church. 10 Of the mmd estimation of
2 Against peril of Idolatry.
. m epal g and keeg of | 11, OfAnu-dol
& OF pood Works; first of Fust. | 15 Of the Rl of Con.
‘orks e the n of Chr
gainst Gl ‘lndDmnkn- i;.'ggtl':m s eeneiving. of the
Against tton; the wort! ving
o A o of rrt St of e Bty
Against Excess s
o e o| 1 QU Ol sy Oox.
, Of |h an me or the on.
8 o ‘Face o 18. Of the state oanul:'ony.
9. Thlt Common Prayersand Sacra. | 19, Of Repentanoe.
ments ought to be ministered in 20, Against idleness.
a known tongue. | 21, Against Rebellion,

Q. What does this Article treat about?

A. About the Homilies.

Q. What are the Homilies.

A. The Homilies are sermons written at the time of the
Reformation in England, partly for the use of the clergy
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who had come over from the Church of Rome and jolned
the Reformed Church, and partly for the instruction of the
people, and preserving them from the errors of the Church
of Rome.

Q. How many books of Homilies were there composed for
this purpose ?

A. Two—one published very early in the Reformation, in
the reign of Edward VI., and the other of which this Arti-
cle speaks, in the reign of Queen Elizabeth.

Q. What does the Article state about this book of Ho-
milies.

A. That it contains a godly and wholesome doctrine, and
necessary for the times in which it was written.

Q. Are we to understand by this that the things contain-
ed in the Homilies are not necessary to be enforced at the
present time ?

A. No, the Homilies were especially needed when the
nation was just making its way out of the darknees of Po-
pery ; but they will always be useful and valuable as a means
of preserving the people against the unscriptural doctrines
of the Church of Rome.

ARTICLE XXXVL -

Of Consecration of Bishops and Ministers.

The Book of Consecration of Archbi and Bishops, and Ordering
of Priests and Deacons, lately set forth in the time of Edward the Sixth,
and confirmed at the same time by authority of Parliament, doth contain
all things necessary to such Consecration and Ordering: ueither hath it
any thing that of lhcl( is n'mmou- and ungodly. And therefore 'ho.
soever are consecrated or according tothe Rites of that Book, since
the second {:noﬂhe formmed King Edward unto this time, or here.
after shall c A__lothoumo tes; we

decreeall cuchtoberighﬂy. derly, and

Q. What does this Article treat about ?

A. About the consecration of Bishops and Ministers.

Q. What do you mean by consecration ?

A. The setting apart of them to the work of the ministry.

Q. In what manner are bishops and ministers consecrated
to this office ?

A. By prayer and the laying on of hands.

Q. According to what form are they consecrated ?
r3
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A. According toa form agreed upon by the Church;
and inserted in the Book of Common Prayer.

Q. What does the Article declare about such as are con-
secrated according to this form ?

A. That they are rightly, orderly, and lawfully conse-
crated and ordered.

Q. By whom are they consecrated ?

A. By Bishops, who alone have authority in the Church
of England, (as they have had from the beginning of Chris-
tianity,) to ordain to the holy orders of the ministry.

Q. By whom were the first hishops of the reformed
Church in England consecrated ?

A. By such Bishops of the Church of Rome as had them-
selves embraced the reformed religion.

ARTICLE XXXVII.

Of the Civil Magistrates.

The King’s Majesty hath the chief power in this Realm of and
other his Dominions unto whom the chief Government of all estates of
this Realm, whether they be Ecclesiastical or Civil, in all causes doth
appertain, and is not, nor cught to be, subject to auny foreig di

here we attribute to the King’s Majesty the chief government, by
which Titles we understand the minds or some slanderous folks to be
offended; we give not to our Princes the ministering either of God's
Word, or of the Sacraments, the which thing the Injunctions also lately
set forth by Elizabeth our Queen do most plainly testify ; but that enly
tive, which we see to have been ﬂven always to ali godly Princes

n holy Scriptures by God himself; that is, that they should rule all estates
and degrees committed to their charge by God, whether they be Ecclesias-
doeﬁcnl or Temporal, and restrain with the civil sword the stubborn and evil.

ra,
‘The Bishop of Rome hath no jurisdiction in this Realm of England.
The Laws of the Realm may punish Christian men with death, for hein.

ous and grievous offences,
1t is lJawful for Christian men, at the dm of the M. te,
to wear weapons, and serve in the wars.
Q. What does this Article treat about ? N

A. About the authority of the civil magistrate.

Q, What does it state concerning it ?

A. That the king has chief authority over all estates of
men, both lay and clerical, within the realm.

Q. Has it ever been asserted that any one clse was pos-
sessed of this authority ?

A, Yes, in the times befare the Reformation, the Pope
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of Rome asserted that he had authority in all Christian coun-
tries, above the lawful monarch.

Q. In what manner did the Pope exercise this anthority
in those times ?

A. In case the king of the country refused compliance
with his commands, he laid the country under an interdict
as it was called, that is, forbade his clergy to perform pub-
lic worship, or to bury the dead, &c., until the interdict
should be shaken off.

Q. To what are we indebted for our freedom from such
spiritual tyranny ?

A. We are indebted for it to the Reformation, and to the
prevalence of Protestantism in the country.

Q. Can you mention any other way in which the Pope
exercised his authority in those times of which you speak ?

A. Yes; he exercised it also in withdrawing the clergy
from the jurisdiction of the civil magistrate, and appointing
that priests who were guilty of crimes should only be tried
by priests.

Q. What was the effect of this?

A. The consequence was, that priests being tried ounly by
priests, the punishment awarded was seldom commensurate
with the crime—the crime even of raurder being sometimes
followed with but slight punishment.

Q. What does the Article declare upon this subject ?

A. That the kiog of the country is he who should rule
all estates and degrees committed to his charge by God,
whether they be ecclesiastical or civil.

Q. How prove you this?

A. First, from the example of the kings under the Old
Testameat dispensation, who exercised authority upon the
Jewish priests as well as people. See 1 Kings ii. 26, 27, -
and 2 Kings xii. 7. And secondly, from the express word
of God in the New Testament—** let every soul be subject
to the higher powers.”—Rom. xiii. 1.

With respect to ecclesiastical persons this is doubtless
true; is it lawful for the monarch of the country to exercise
any authority in ecclesiastical things ?

A. Yes, certainly; in the way of directing and guiding
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and governing in religious matters, it is lawful, and has ever
been allowed of God to godly princes.

Q. How prove you this ?

A. I prove it from the case of David, Solomon, Hezekish,
Josiah, and others, all of whom we find in the Holy Scrip-
tures exercising authority in religious matters. See 2 Kings
xxiii. 21; 1 Chroun. xvi. 4; 2 Chron. xxxi. 2.

Q Is there any limit to the authority of the chief magis-
trate in this respect ?

A, Yes; it can only extend to such thmgs as naturally
and of right pertain to the chief governor of the realm, but
not to those things which are peculiar to the ministry alone.

Q. What are they ?

A. The ministering of the word and sacraments, which
belong only to those who are appointed of God for that
eapecial purpose.

Q. Is there any thing else affirmed in this Article about
the authority of the civil magistrate ?

A. Yes; that it is lawful to punish even with death for
heinous and grievous offences.

Q. How prove you this?

A. From Rom. xiii. 4, where St. Paul says, ‘ he beareth
not the sword in vain, for he is the minister of God, a re-
venger to execute wrath upon him that doeth evil.”

Q. What is there further stated in this Article?

A. That it is lawful for Christian men to carry weapons
and serve in the wars.

Q How prove you this?

A. First, from the directions given by John the Baptist
to thesoldiers when they expressly asked him what they were
to do—viz. **do violence to no man, neither accuse any
falsely, and be content with your wages.” Luke iii. 14.
Secondly, from the example of Cornelius, who, when he
sent for Peter to instruct him in the nature of the Christian
religion, received no directions from him about giving up
his employment. And thirdly from the general directions
given by St. Paul in 1 Cor. vii. 20, to all men to abide in the
same calling in which they are called, which he does without
making exception with respect to soldiers.
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ARTICLE XXXVIIIL -

Of Clristian men’s Goods, which are not common,

The Riches and Goods of Christians are not common, as wuchlng the
Dt Notwithetanding, every man ouslt, of sach things o6 bo pessctmesh
Hberally to give alms w‘t’he :2»1-, according to his ability, ’

Q. What does this Article treat about ?

A. About Christian men’s goods, which are not common.

Q. What does it state on this subject ? 3

A. That the riches and goods of Christian men are not
common, as touching the right, title and possession of the
same.

Q. How prove you that Christian men are not bound to
consider their goods as the common property of the Church ?

A. Because there is no command about it in the word of
God.

Q But does not the example of the primitive Church in
this respect, recorded in the 4th of Acts, amount to a com-
mand ?

A. No, by no means; because it is plain that it was a
voluntary thing with the Christians at that time.

Q. How does it appear that it was a voluntary thing ?

A. From what 8t. Peter said to Ananias,—* while it re-
mained was it not thine own, and after it was sold was it
not in thine own power ?”—Acts v. 4.

Q. In what light then are we to look upon this circum-
stance as recorded in Acts iv.?

A. It is plain that it arose out of the peculiar circum-
stances of the Church at that time, and that it was only a
temporary or local arrangement entered into by the believers
at Jerusalem of their own mind.

Q. How prove you that it was only alocal arrangement ?

A. Because it was not observed by the rest of the church ?

Q. How prove you this ?

A. First, because we find the Christians in another place
shortly after making a contribution for the poor saints of Ju-
dea, which would not have been necessary if all things were
already common. And secondly, we find St. Paul advising
the Christians to lay up by them, on the first day of the
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week, sometime for the relief of the poorer saints, and to
use hospitality one to another, &c., all which prove that there
was no such thing amongst them as a community of goods.

Q. Although we are not called upon to imitate the pecu-
liar line of conduct of the beﬁeve?s at that time in this re--
spect, yet ought not the same spirit that animated them to
influence us also ?

A. Yes, all Christian men should consider themselves as
the stewards of God, and in this sense that  the things
which they possess are not their own,” but intrusted by him
to them to be made use of in his service, and for the promo-
tion of His glory.

ARTICLE XXXIX,

Of a Christian man’s Oath.

As we confess that vain and rash Swearing is forbidden Christian men by
our Lord Jesus Christ, and James his A ; so we judge, that the
Christian Religion doth not prohibit, but that a man may swear when the
Magistrate requireth, in a cause of faith and charity, so it be done accord.
ing to the Prophet’s teaching, in justice, judgment, and truth,

Q. What does this Article treat about ?

A. About a Christian man’s oath.

Q. What is an oath?

A. An oath is a solemn calling upon God, to witness the
truth of what we say.

Q. Is it necessary to the validity of an oath that it should
be taken in any particular manaer ?

A No, it is not necessary; the oath consists in the ap-
peal to God ; the having one’s hand upou the Bible, or press-
ed to the lips, (as is the general custom of this country) is
only the form in which the thing is done, and is merely ad-
ded for the greater solemnity of the act. :

Q. Are such appeals to God for the truth of what we say
allowed of in the Word of God ?

A. Yes; both in our Lord’s own example, and in that of
the Apostles, we have abundant proof of the lawfulness of it.

Q. How prove you it from our Lord’s example ?

A. Because we find in Matt. xxvi. 63, that when the
high priest adjured him by the living God to say whether
He were the Christ or not, (which was a form of adminis-
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tering an oath among the Jews) Jesus |mmedaately replied
to him, whereas, before, He had * held his peace.’

Q. Have you any other proof than this?

_ A. Yes; we find also, St., Paul both declaring, without
finding fault with it, that ¢ among men, an oath for confir.
mation is an end of all strife,” Heb. vi. 16; and also, fre-
quently appealing himself to God for the truth of what he
said, as in Rom. i. 9, and Gal. i. 20; and in one place
even making use of the words,, “I call God for a record
upon my soul,” 2 Cor. i. 23. See also Isaiah Ixv. 16.

Q. Have you any further proof than these ?

A. Yes; we also find in Rev. x. 5, one of the angels of
God ¢ lifting up his hand to Heaven, and swearing by him
that liveth for ever and ever.”

Q. Is it lawful, then, on all occasions, to appeal thus to
God for the truth of what we say?

A. No; the occasion must be sufficiently serious and
meortant, or else we shall be guilty of taking God’s name
in vain.

Q. What does the Article say on this subject? .

A. That it must be done according to the prophet’s
teaching, injustice, judgment, and truth, and in a cause of
faith and charity. See Jer. iv. 2.

Q. Insuch a case as this need a Christian man have any
backwardnes or unwillingness to take an oath ?

A. No, none whatever; he is in such a case only speak-
ing the truth in a more solemn manner than he would other-
wise do, and giving the Lord the honour due unto him as
the God of Truth, by making the appeal to him.

Q. Ifit is thus lawful for a Christian man to take an oath,
how are we to understand what the Scripture says in Mat.
v. and James v. about not swearing at all?

A. Ttis evident that the Scripture cannot contradict 1t.self
and that therefore these passages must be understood of
profane swearing in common conversation.

Q. Is there any thing else from which we may judge that
this is the thing intended in these passages ?

A. Yes, it appears also from the wording of the passages
themselves, that they refer to our ‘‘ communication,” ene
with another, in the common intercourse of mankind.
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Q. What do you think of the sin of perjury ?

A. Tt is a mest daring act of blasphemy and presumption,
by which we deliberately insult the Divine Majesty, and en-
deavour to make the God of truth the partner of our wicked-
ness and faluhood.

THE END.

Opinfons of the Press, &r.

*“This a good book, and we have great pl in ding it to
our read Our clerical friends would find this a very useful tract for
the ad d class of children in their Sunday Schools. One great advan.
tage which would@ be derived from putting such a catechism into the
hands of the young people of our parishes, would be that it would arm
them defensively and offonsively against the errors of Popery.”—Christian
Ezaminer,

From Rev, Dy, Marsh, Leamingion.

It is most true to say of your Catechism on the Articles that you have
shewn the Scriptural authority of them all. I hope it may have geperal
circulation. In these days it Is not sufficient to preach the truth, we are
bound likewise to expose error. Without this, Romanism and Deism in
their various forms will make such i ds as to the p
of truth, if not to silence it. What a tremendous judgment this would be
on a church which in her Articles, Homilies, and Liturgy has been the
chief bulwark of the Refor and wil) inue 20 to be, if her minis.
ters and members enter into her true principies, as you evidently bave
done. We hear much in our day ahout high church and low church
men; all we want are sound churchmen, and a sound churchman is a
man who belleves the doctrine and imbibes the spirit of the church, May
such increase daily, and may your valuable little work contribute to it.”

From the Rev, Edward Bickersteth. .

“1 think your Catechism on the Thirty.nine Articles likely to be really
_useful. We greatly want to recall Protestant families and schools to
hese main elements of our religion.”
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