This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of
to make the world’s books discoverable online.

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was nevel
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domair
are our gateways to the past, representing a wealth of history, culture and knowledge that’s often difficult to discover.

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book’s long journey fro
publisher to a library and finally to you.

Usage guidelines

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belon
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have take
prevent abuse by commercial parties, including placing technical restrictions on automated querying.

We also ask that you:

+ Make non-commercial use of the fild&e designed Google Book Search for use by individuals, and we request that you use these fil
personal, non-commercial purposes.

+ Refrain from automated queryirigo not send automated queries of any sort to Google’s system: If you are conducting research on m:
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encc
use of public domain materials for these purposes and may be able to help.

+ Maintain attributionThe Google “watermark” you see on each file is essential for informing people about this project and helping ther
additional materials through Google Book Search. Please do not remove it.

+ Keep it legalWhatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume |
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users
countries. Whether a book is still in copyright varies from country to country, and we can’t offer guidance on whether any specific
any specific book is allowed. Please do not assume that a book’s appearance in Google Book Search means it can be used in al
anywhere in the world. Copyright infringement liability can be quite severe.

About Google Book Search

Google’s mission is to organize the world’s information and to make it universally accessible and useful. Google Book Search helps
discover the world’s books while helping authors and publishers reach new audiences. You can search through the full text of this book on
athttp://books.google.com/ |



http://books.google.com/books?id=FuoCAAAAQAAJ

Digitized by GOOS[Q



Digitized by GOOS[Q



Digitized by GOOS[Q






THE CHURCH OF ENGLAND

COMMON SENSE.






THE CHURCH OF ENGLAND

COMMON SENSE;

OR

A WORKING FAITH FOR THOUGHTFUL MEN.

BY

HARRY JONES, MA,,

INCUMBENT OF ST. LUKE’S, BERWICK STREET, 80HO.

. onvon an¥ Cambrivge:

MACMILLAN anp CO.
1864.

The right of translation is reserved.

/38 £ 5



LONDON :
PRINTED BY ODELL AND 1VES,
18, PRINCES STREET, CAVENDISH SQUARE,



PREFACE.

—

WaiLe I abhor the affected liberalism of the day, and
the conceit which would deﬁne the mystery of godliness,
I venture to think that an honest study of the doctrinal
tests required of the laity by the Church of England
can show to most of us that there is room enough within
her field for men of very diﬁ'erent; opinions to work

heartily without pushing or reviling one another.

There is But one worthy aim to all, viz., the glory
of God and the knowledge of His truth. To this I
direct my little book, with a sure belief that those who
seek these things with their whole heart are being drawn
together in God, though they travel towards Him by
many paths, and see different sides of all that they
meet by the way.

HARRY JONES.
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INTRODUCTION.

My object in this little book is to point one
more hand, in these perilous times, at the
relation between the teaching of the Church of
England and the understanding of the people.
I do not meddle with the tests of doctrine
required of the clergy. I take those rather
required of the laity, and which, simple and few
in number, are found in “The Order of Confir-
mation” and ¢ The Ministration of Baptism to
such as are of riper years, and able to answer
for themselves.”

My reference to Confirmation may lead some
to think that this is a mere child’s book, or
guide in the preparation of young people for
Confirmation. I may be able to help some of
them to understand better the nature of the
Baptismal Vow, and so assist in the instruction
of those who desire to be confirmed, but I do
not write with an eye to them alone. I ad-
dress those who are able to think for them-
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selves, whatever their age, and I refer to the
Confirmation Service, and that for the Baptism
of Adults, in order that we may clearly under-
stand what is the Church of England’s test of
membership. I shall have occasion to refer to
this again, but I notice now, firstly and pro-
minently, that when a man is once baptized
and confirmed he is free to use all the privi-
leges of the Church without any further test
of orthodoxy. He is admitted to the Holy
Communion without any question about his
opinions. If he be immoral, he may be for-
bidden to communicate, but there is no doc-
trinal test on his approach to the Lord’s table.
And when he is officially visited by the priest
upon his sick or death bed, the priest is directed
to ask him simply whether he holds the Apos-
tles’ Creed. He is then directed to examine
the sick man, not as to the sense in which he
understands the Creed, but as to the justice
and mercy of his life. And, “if the sick man
humbly and heartily desire it,” but without
any more doctrinal test, the priest is directed
to pronounce a certain form of absolution which
follows, and then, if the sick man dies, he does
so in the full odour of sanctity.
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~ Thus all the privileges of the Church of

England are given to one who is duly baptized

. and confirmed, lives a just and moral life, and
who is able to say, on his death bed, when the
minister repeats the Apostles’ Creed to him,
“ All this I steadfastly believe.”

But although the Church requires the com-
municant first to have been confirmed, or
be ready and desirous {o be confirmed, she

. does not require either confirmation or even
reception of the Lord’s Supper as a test of
churchmanship. She invites, urges all men
to communicate ; she says that the two sacra-
ments are generally necessary to salvation, she
directs that every parishioner shall communi-
cate at least three times in the year, but
there is nothing to hinder a man who is only
baptized, but who has never partaken of the
Sacrament of the T.ord’s Supper, from re-
ceiving the last rites of the Church.

In short, a man who has been once received

" into the congregation of Christ’s flock at the
font is a churchman, and supposing him to
fulfil the doctrinal test involved in Confirma-
tion and Adult Baptism he may claim all that
the Church can do for him without any fur-
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ther examination into or enquiry about his
opinions. Nobishop, priest, court or community,
has any right to ask him any more questions-
with a view to establishing or shaking his
claim to church membership.

I am sure it is well to remember this now.
The air is darkened with tests. Sects, asso-
ciations, societies, vestries, parties, in and out
of the Church, dissenters of all kinds, have
their tests of orthodoxy or membership, more
or less exacting. And these tests are not ap-
plied to the officers of the respective societies,

* but to their rank and file. A member is not

admitted except heholdssuch and such opinions ;
he is murmured at if he questions, heis expelled
if subsequently he cannot entertain them.

The effect is that men loosely attached to,
or but slightly interested in the whole matter
of outward and visible signs, look on the profes-
sion of Christianity, much more churchmanship,
as irksome; and so become, when pressed with
tests, opposed to all ecclesiastical authority,
perhaps even altogether cynical about revela-
tion. They conceive that they are bound tight
down by a number of small dootrinal cords, that
they cannot be true Christians or true church-
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men unless they accept some set of party sen-
timents. I do not refer to any one party. All
- parties as such are objectionable. Men who are
seeking for the truth resent the entangling
language of this and that set of Christians,
and yet they would do their work, and see
their way better, with the sense of attachment
to some venerable body. Thoughtful men who
see what the Church, however corrupt it may
have been at times, has done in the history of
the world, feel suspicious of themselves if they
are haunted with a consciousness of not being
true to its chief present requirements.

Others again who are intensely attached to
the Church sicken at the multiplication of
small rules and pass words which are adopted
by the various parties within its communion,
and they seek relief in the Church of Rome,
which is willing to receive them without any
such irritating tests as meet them on all sides
in the Church of England.

To these then, to both these classes, to the
thoughtful men who respect the antiquity and
success of the Church, and yet feel its fretting
spirit of doctrinal exaction in their honest
search after truth, and who if it came to a
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question between the truth and the Church,
would follow truth and let the Church go her-
own way without them; and to those fond
churchmen who covet the liberty of lay Roman
Catholics in this country, I address myself.
- I beg them to notice the catholicism of the
Church of England. To make it clearer, and
to avoid the necessity for reference, I shall set
down here the words which contain the Church
of England’s test of membership.

‘We will take the service for Adult Baptism
first.

‘When a man “of riper years,” from what-
ever side, or of whatever age, presents himself
for Baptism, he is first asked, ¢ Dost thou re-
nounce the devil and all his works, the vain
pomp and glory of the world, with all covetous
desires of the same, and the carnal desires of
the flesh, so that thou wilt not follow nor be
led by them ?”’

He is expected to answer, ¢ I renounce them
all.”” The next question (I need not copy out
the creed here) is, “ Dost thou believe in God
the Father Almighty, . . . .. ” to the end of
the Apostles’ Creed. The answer is, < All this
I steadfastly believe.”” The next question is,
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«“'Wilt thou be baptized in this faith?"’ Answer:
“That is my desire.”” Last question: “ Wilt
thou then obediently keep God’s holy will and
commandments and walk in the same all the
days of thy life?” Answer: “I will en-
deavour so to do, God being my helper.”

- If the candidate for Baptism is ready to
make these answers he is baptized, and unless
guilty of some grievous offence against order
and decency, is entitled to an unchallenged
enjoyment of all Church privileges up to his
death, and burial with all the circumstances
of orthodoxy when dead.

Those who are baptized in infancy are asked
when they have ‘come to years of discretion,”
“Do ye renew the solemn promise and vow
that was made in your name at your baptism;
ratifying and confirming the same in your own
persons, and acknowledging yourselves bound
to believe, and to do, all those things which
your godfathers and godmothers then under-
took for you?” The answer required is, “ I
do.” And no more doctrinal test is applied to
the man unto his life’s end.

. The things which his godfathers and god-
mothers undertook for him are thus stated in
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the Cateehism, from which I quote :—*They
did promise and vow three things in my name.
First, that I should renounce the devil and all
his works, the pomps and vanities of this
wicked world, and all the sinful lusts of the
flesh (which corresponds to the first question
and answer at the baptism of those of
riper years); secondly, that I should’ believe
all the Articles of the Christian Faith (which
involves, as appears farther on, the holding
of the Apostles’ Creed); and, thirdly, that I
should keep God’s holy will and command-
ment, and walk in the same all the days of my
life.” This last item in the baptismal vow
refers to the ten commandments.

I think, therefore, we shall agree in accept-
ing Repentance, Faith, and Obedience, ex-
pressed in the words I have quoted, as the test
of admission to the Chureh, and I hope in the
following pages to mark out some important
points in which the test of churchmanship in
the Church of England commends itself to our
understanding. For this purpose I will con-
sider shortly the three several conditions of
admission into its fold, and the means of grace
whereby alone these forms can be fulfilled
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with the Spirit of God. I have chosen how-
ever only those which are treated of or inevi-
tably involved in the Catechism, such as Prayer
and the Sacrament of the Lord’s Supper. I
havenot, e.g., entered the great subject of Scrip-
tural authority. Christians will find Divine
guidance in its richest abundance in the Holy
Bible. The Church of England bases its theo-
logy on the Scriptures. The question, how-
ever which I now venture to approach, is not
the relation between the Church of England
and the Bible, but that between the Church of
England and human sense.
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It is not my purpose to enter, here, into the
great baptismal controversy.

The Church of England has not defined Holy
Baptism in a way to satisfy all, but she measures
its blessing in each of us by our lives. Without
venturing to say how much this man or the
other is excused on the score of his tempera-
ment or temptations, she assumes the necessity
of his repentance, faith, and obedience. In
short, practically, the Church of England
teaches that the blessedness of baptismal pri-
vileges,i.e., of the facts of Christianity, depends,
in a great measure, as far as we are concerned,
upon the use we make of them.

In following the line of thought set in the
Church’s exposition of what a Christian ought
to know and believe to his soul’s health, I beg
to protest against the notion of the Catechism
being a childish thing. It is learnt in youth
only to be used unto our lives end.

.t
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I know that manythink the Church’s teaching
to be more antique than venerable. They be-
lieve it to be not only rusty but cumbrous,
that no trimming and polishing will recom-
mend it to the clever men of our day, any more
than trickery in names and paint would rein-
state the cumbrous old stage coach in the place
of the express train.

These are bustling times, but there is an
earnest desire to learn the truth beneath the
cackling surface of dispute. The pulse of the
religious world flutters with a force which hints
something faint about the heart, but there are
many who hunger and thirst after righteousness.
Some think that we are in the middle of the
Church of England’s second reformation, others
that we now see the beginning of her end.
Many men strive together hotly. Opposite
factions do not burn one another now it is
true; they might not if they would, the very
policeman would hinder them. Fleshly per-
secution is now a misdemeanour. You may
stone a man with hard words till he die, but
if you fling so much as a pebble at him he can
take out a summons against you to-morrow.

I do not affect an indifference to controversy—
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we cannot shut our senses to it; but I do
not wish to be controversial. Nay, more than
that; because I believe that the living answer
of our Church to the wants of many unsettled
spirits is often hidden by religious cant,
I wish, as far as possible, to escape from
even the ordinary phrases of clerical instruc-
tion, and say my say in wunprofessional
language, upon those principles of Christianity
which are taught in the catechism of our
Church, and used as a test in admitting adults
to her communion.

Look first at the Christian name. Baptism,
when that name is given, is a religious not a
civil matter. But because the registrar of births
chooses generally to ask for the child’s name
rather than its sex, which is I believe all that he
is bound to do, registration and baptism are
confounded in the minds of many of the people.
Registration is a good thing, but it has no more
to do with baptism than the Post Office Direc-
tory has to do with the Bible. One is a reve-
lation of God, the other a convenient accumu-
lation of statistics.

‘We boast of these daysof Christian enlighten-
ment. We can buy a Prayer Book containing
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full directions about baptism for twopence;
the land is flooded with tracts, religious talk,
and free enquiry; and yet many respectable
people who have been educated at national
schools and taken to church every Sunday,
unless specially instructed by their clergyman
in the matter, confound the first Christian
sacrament with the last arrangement of the
Registrar-General.

And why have I referred to this? What
does this show ? but that the Prayer Book has
been used by the priest and people in an unreal
way, that Christian customs have been kept in
an unreal way, that men have not cared about
the church of their fathers, that the Christian
public, not the mere section of it called the
religious world, but the bulk of the people,
has been indifferent or half asleep in the
matter.

It is awaking now, but it will not resume
the habits of thought which were natural when
the Prayer Book was composed. It suspects
the worth of lessons which have long been
neglected, or are set in an antiquated form. I
am sure, however, that the true answer to many
an honest sceptical spirit may be found in the
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slighted teaching of our church, especially that
instruction which is intended for the ripening
enquiring mind.

‘What does the possession of a Christian name
teach, but that we belong to the family of God
as well as to the family of man? We have
spiritual powers, almighty possibilities. It is
not that we are desired to serve God, and
encouraged to set cheerfully about a hard task.
It is not that we are coaxed into obedience by
the promise of sublime comfort when we take
off the working clothes of the flesh and lie down
to rest. 'We are not slaves whose dislike of toil
is balanced by the hope of indulgence. The
priest is not a humane driver come to us in the
field with a message, that if we work hard and
keep up our spirits we shall be set free at night-
fall, and eat and be full at the table of the
master himself; but that if we do not believe
him there is a rod in store under which we
shall look back on the sharpest toil and smiting
as luxury past. No, this is not the teaching of
the Church, which declares that even infants
belong to a Heavenly Father rather than to a
master, that they are not slaves, not little
ventures in the accumulation of saints, not even
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candidates for a degree in a spiritual university,
which they will be examined for when they
grow old and clever, but already members of '
Christ, children of God, and inheritors of the
kingdom of heaven.

Thus we start with an assurance of relation-
ship to Him who is strength, wisdom, and
goodness. Here is the true answer to the man
who sneers at the church as if it decried
intellect. Some churchmen may do so, but the
Church does not. She sets the human standard
at its height, saying to each as he comes before
her, “You are God’s son, you have God’s
spirit.” And, notice, she knows no respect of
persons. She says the same to the emperor
that she does to the coachman who drives him;
no more, no less. The choice of a nation
cannot make a man anything really higher than
a member of Christ, a child of God, and an
inheritor of the kingdom of heaven. It gives
him more to do, and grants him authority to
do it; that is all. Omne star differeth from
another star in glory, not on accotlint of the
office held, but the spirit in which the duty is
done. The office may be sublime while the man
who fills it is small.
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And the Church not only uses this equal
language of all Christians, but she makes
them use it too. If the chairman of the
quarter sessions chances to be a clergyman,
and, with magisterial rebukes, has sent the
grimy poacher of his parish to gaol as an incor-
rigible rogue, he must yet call that rascal’s dead
starved child, in the face of his parishioners, at
the most solemn truthful moment, upon the
consecrated soil, which some day will absorb
him too, “this our brother.”” And if the
broken-hearted parent in his lonely cell tries to
pray, and uses the only words he can recall out
of the dim lessons of the past, when he played
truant from the Sunday School, he prays for the
bitterest game preserver as well as for himself
when he says, ¢ Our Father which art in Hea-
ven, forgive us our trespasses as we forgive
them that trespass against us.”

The Christian name is the assurance of the
deep social relationships which are so often
distorted by those advanced politicians who
sneer at sectarian narrowness. The Church
is the advocate, not of any form of liber-
alism, but of liberty itself, that liberty which
offers the highest responsibility and the
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sublimest career to every one of her mem-
bers alike.

Some may reply, ““This is very well, but we
object to calling baptism a spiritual birth, the
life of the soul comes out in later years and
ripens slowly ; we cannot say when spiritual life
begins.” Certainlynot; who can P Baptism is
not a beginning of life but a birth. Children
are alive before they are born, nay, they may
be said to have lived in their progenitors.
So with spiritual life, its limits are a mystery ;
but baptism, like birth, may mark the passage
into another state where fresh nourishment is
offered, fresh stature and wisdom has to be
reached, and fresh work has presently to be
done. There is nothing in the analogy between
birth and baptism which need perplex us any
more than the other mysteries of the com-
monest infancy. There is a halo round every
cradle. Of course we cannot comprehend,
but we may apprehend it, we may see there is
much to be learnt about it, and that the matter
may not be dismissed with confidence or con-
tempt.

At any rate it is clear that we are encouraged
by the Church to rejoice in the fact of our
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relationship to God Himself, and may hope
that this will show itself not merely in what is
now called religion, but in the loftiness of our
ambition, our love of liberty and truth, our
fairness, honesty, and self command, the sound-
ness of our work and an hearty far-seeing love
for man as man.
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WHATEVER may beset and prove us else-
where, between birth and burial we are sub-
ject to human laws. Of these, the Church’s
ought to be the best. At least, that community
which claims the Spirit of God as its guide,
and professes to teach men how to live in this
world, ought to set the example of wise and
practicable legislation.

Putting aside, as beyond our present pur-
pose, many questions of detail and administra-
tion, we will look at the main features of the
church’s teaching to those who are baptized.
I think we may find in repentance, faith, obedi-
dience, and what are called the means of grace,
good working laws for honest thoughtful men
in all conditions of life.

First, then, every Christian of sufficient age
is required to repent, i. e., to think, to reflect.
Repentance is not  sorrow,” but ¢ afters
thought.” That is the meaning of the word,
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Sorrow may set people thinking, and thought
may make some people sorrowful ; but one is
no more the other than tears are brains. Re-
pentance however sorrowful, must not be dis-
tracting. It is generally dressed in sad
colours, and associated with passionate self-
reproach and lamentation ; but ““afterthought”
is best when temperate, and calm. Violent
expression of regret, excessive encouragement
of shame and self-abasement, disturb rather
than assist repentance. Repentance at its
loftiest flight, in its most divine and fruitful
phase, should be deep and clear. In its
shallowest forms, it degenerates into affected
self-accusation, or confused remorse.
Moreover, repentance is required of good
people as well as bad, of the thoughtful as
well as of the careless. It may mean medita-
tion on opinions, as well as on bodily sins,
Saul was ¢ touching the righteousness of the
law blameless ;”’ and ‘ he verily thought with
himself that he ought to do many things con-
trary to the name of Jesus of Nazareth.” He
was, that is, a moral and conscientious man
before his conversion, and yet I suppose it
would be right to say that Saul repented.
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So real repentance, perhaps of the deepest
truest kind, may take place in a good confident
man now. Hereflects. He has afterthought.
He said within himself that he was quite sure,
but he finds himself quite mistaken. He has
acted on convictions, but he learns to suspect
them. His old opinions let in the water all
round. He repents with an utterness which
a man whose memory is stained with some
‘one shameful deed or habit cannot conceive.
His repentance spreads through the whole
fabric of his life and thought, causing. some-
times pain and dismay, but still bringing life
and power, if he shift his hold from even the
most venerable machinery of salvation to the
Saviour God Himself.

Thus, too, we can see that repentance is by
no means always a sudden thing. It is sud-
den sometimes. A shock may turn a man. A
word dropped in the full clatter of a feast, a
stray sentence from the leaves of a book care-
lessly turned over, an incident of travel, may
touch the spring in a man’s heart which starts
the machinery of afterthought; but in one
sense there must be continuous repentance.
We are perpetually committing some offence
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or making some mistake, the harm of which
we do not see till afterwards. We live and
learn; at least if we do not learn we can
hardly be said to live. Life is a correction of
past errors. As we are led by the Holy Spirit,
who is sent to guide us into all truth, we move
on, we change our place and our views; for the
traveller who never changed his views of the
country would make small progress towards
the end of his journey.

Repentance, therefore, though it frequently
marks one great change in our life, is by no
means done away with when it is once ad-
mitted. It breeds itself. Thought is the
father of thought. Thus our church daily, at
morning and evening prayer, however virtuous
we have been in our conduct, however sincere
in our devotions, sets us all to beseech God to
“grant us true repentance and His Holy
Spirit.”

Indeed, repentance belongs to grace, not to
guilt. It marks the righteous rather than the
wicked, and may always be repeated with
effect, though it have never failed before.

But there are times in life when repentance
is most nceded, most active. It is called for
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by the Church at special seasons, just as un.
usual reflection in the discharge of our worldly
business is occasionally required, although we
may be uniformly thoughtful and considerate.
There is, however, one period which especially
demands repentance or afterthought; I mean
that in which we consciously apply the lessons
of the nursery and the schoolroom to the work
of life ; when we begin to think for ourselves;
when we resent detailed supervision ; when we
feel that our elders have no more right to treat
us as children, and we pant to make our own
blunders, and take our responsible place in the
great republic of life. To some this period comes
with the first hairs on the chin. Others ripen
slowly, and retain a childish spirit long after
they have gained a manly frame. Some, ap-
parently, die of old age, without having begun
to think at all. But to most of us the time
comes when we question severely the lessons
of our childhood, especially those which con-
cern religion.

Many an hour of the child’s life is spent in
learning ¢ The rudiments of Christianity.”
He recads and is taught the Scriptures with
some interest in its graphic stories, but gene-
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rally with little respect for anything else in
the book. The average of boys and girls care
no more for their school Bible than they do for
their slate. It is thumbed, thrown about,
cried over, dirtied, disliked. It is anything
but a Holyday book, as it should be.

In time however the mind will turn, at
least glance, back upon the stores, more or
less, of Scriptural teaching which it has accu-
mulated during childhood. And—it is weak
to shut our eyes to the fact—many thoughtful
men turn away from them with disrelish.
‘When the Bible-taught boy grows into a man
he frequently rates his religious teaching as
childish. Not so anything else, however learnt
under compulsion and hated in the school-
room : he prizes geography, arithmetic, French,
but he discards his theology. It seems of no
use to him. He does not find in it that com-
fort which he was taught to believe that it
would give. Perhaps he takes up with some
attractive scheme of philosophy, and lives
honestly up to the light which it reveals; per-
haps he breaks loose from the authority of all
spiritual guides, and makes the material for a
good Christian into a cynic or a noisy scoffer.
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At any rate, he frequently ceases to care about
those things which the church says a Christian
ought to know and believe to his soul’s
health.

This has been felt so deeply by professional
teachers of the Bible, that some have ventured
to discourage any thought at all. They have
praised unquestioning acquiescence in their
teaching above even the most honest spirit of
enquiry. They have done this in all sincerity.
They have rarely asked how far the teacher
himself was to blame for the rejection of his
teaching. Being confident about their own
views of Christian facts, forgetting that they
are likely enough to be too professional, what-
ever party in the church they may belong to,
they are tempted to cry down all who venture
to question them even for a moment.

And yet, with the word repentance, which
means * afterthought,”” before us, we cannot
believe in the excellence of unquestioning
obedience. On the contrary, it seems, what-
ever some of its ministers may say, that the
Church requires thought as a condition of riper
years. Those who are confirmed, for instance,
arc reminded that they have *“come to the
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years of discretion.” They are asked, after
sufficient time for examination and reflection,
whether they are willing to renew the vow
made in their name, whether they acknow-
ledge themselves bound to believe and to do as
they have been taught.

Thus we see a careful provision is made by
the Church of England to guard against a blind
compliance with the priest’s teaching. The
young man is invited to test the lessons of
his childhood, not with snappish conceit, but
with a serious desire to sift the sense from the
words he has learnt, and to have communion
with the Inspiring Spirit Himself, not merely
an acquaintance with one form of revelation
which He uses.

The officer of the church, then, is instructed
to invite the solemn earnest exercise of thought
about the things of God. He encourages re-
pentance or afterthought, not as a divine per-
mission, but as a Christian necessity.

We will now look at some of its practical re-
sults. Itis called “repentance whereby we
forsake sin.”” It is chiefly used in this sense
in the. catechism. In the baptismal vow,
where we learn what is expected of all Chris-
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tians ‘unto their lives’ end,” it #ppears,
under the promise laid upon the catechumen,
that he should “ renounce the devil and all shis
works, the pomps and vanities of this wicked
world, and all the sinful lusts of the flesh.”
The words “ devil,” * world,” ¢ flesh,” here
used, are not taken haphazard out of a list of
bad names. They have a special meaning
where they stand in the baptismal vow. They
represent three classes of sins, or three powers,

.specially damaging to the soul, which try to

enslave us, and which we are much aided in
escaping by repentance.

The devil is the impersonation of deceit.
He is the father of lies. There is really
nothing dashing in a devilish character, though
some affect it. Partly perhaps owing to Milton,
the enterprise of whose stately Satan some ad-
mire, we give the devil more than his due.
He is a liar from the beginning. He appears
in the drama of mankind as the deceiver, “more
subtle than any beast of the field.”

The devilish character is thus not even mock

heroic, it is valgar and cowardly. ¢ Resist

the devil,” said St. James, “ and he will flee

from you.”
B
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But cunning, and carelessness about the
truth, which characterise respectively positive
and negative devilishness, are common, perhaps
the commenest of vices. They are capable of
universal exercise; we may deceive in word,
in look, and in deed; we may deceive our-
selves as well as our enemies and our friends,
every one and thing indeed, except God.
Thus the devil appears as the champion of
evil against Christ. The father of lies, and
therefore of unrighteousness and confusion,
comes forward as the opponent of the truth,
which sanctifies and frees. Thisisthe beginning
of the fight.

Hence the Christian is warned, first, against
the devil and all his works. When exhibited
as a deceiver, the instinct of youth revolts from
him., There is nothing brilliant and attractive
in the success of cruel deceit. Young people
tolerate any fault but meanness, double-dealing,
and dishonesty. But, God knows, they learn
all too soon to look upon it with a lenient eye.
First one and then another questionable prac-
tice comes in their way when they leave school
and go to work. Some compromise with in-
stinctive morality in a profession, some pious
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fraud, some smothering of honest enquiry, some
quackery in high places, some dirty trick of
trade, arrests them ; but the evil is so deep and
wide-spread that they think it hopeless to con-
tend against it. They give in. They strip
their fond and honest resolutions sadly off, and
with a thickened skin take their place in the
stale old mill of the world. Others may fight
the dragons, not they. They must eat. They
would like to carry out their high chivalresque
dream of purity, but they must have mutton
and coals; and so the armour of truth is
folded up, and the devil enters the name of
another deserter among his ill-paid rank and
file.

Thus the devil and all his works creep snake-
wise through the world, spreading like weeds
among the stems of the sweet ripe corn, and’
crawling like ivy up the tower of the church.
What is weak man todo? ¢ Renounce them;’
still bravely says the Church. It can be done.
It has been done. If you are afraid lest peo-
ple should turn their backs upon you for pro-
testing against respectable sins, prevent this by
turning your face towards God and letting the

world be behind you. Renounce the meanness
82
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and deceit in yourself which is represented by
the devil and all his works. You detest them
in your secret soul and at your better moods.
Renounce them. It will cost you something,
but in a year or two it will beall over. Do not
leave this world with a habit which you hated
but had not the courage to cast out. ¢ Habit
is the act of yesterday.”

Another class of sins is pointed out in ¢ the
pomps and vanity of this wicked world.” I
protest against any set of people, employments,
or amusements being marked off as the world
in contrast to the Church. Pomps and vanity
are now indefinable. No man can draw the
boundaries of their influence. They may haunt
the vestry of the church as well as the green-
room of the theatre, and count their subjects in
the nave as well as in the pit. They possess
both sexes, and move the old man and the
child.

Pomps and vanity mean hollow display.
Display in itself is not wrong, The flush of
the southern sunset is not wrong. The red of
the rose, the sheen of the bird’s wing, the
march of the clouds, the glifter of the stars,
the plain of the sea, the flash of the thunder-
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storm are not wrong, and yet there is display in
all these things. God loves display. We make
the homely dusty loaf, but He gives the golden
glory of the harvest.

And to come down to human life ; we find
there much display which is right. Are the
colours,theregimentals,and the trumpets wrong
because the British soldier has won the fight in
ragged silence ? Is the costly equipage of the
rich nobleman wrong because he can walk ? Is
the palace wrong because a king could live in
a cottage with a sanded floor? Is a sump-
tuous wedding wrong because any man could
be legally married in the presence of a groom
and a maid? Are these things pomp and
vanity ?

The bravery of uniform and march music is
pomp to the coward. Display in equipage and
furniture is pomp to the man who rides in a
carriage he cannot pay for, and lives in a house
too grand for his means. A rich marriage is
pomp when there is a poor income behind it.
Then these displays are wrong, but they may
be quite natural and therefore right.

Again pomp and vanity are by no means
confined to the rich. Many a girl thinks more
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of her twopenny ribbon than the Queen does
of her priceless diamonds. In all cases it is
not the thing which is wrong but the heart
which is set upon it. Things which are grand
will make a grand show, poor things a poor
show. But any pretence, any showing off for
the purpose of getting undeserved credit, any
puffing of a display beyond its natural size, is
pomp and vanity of this wicked world.

A few words about vanity. We are most of
us vain, more or less, indeed there is a certain
respect for self, which apparently lies so near
to vanity that it is impossible to define a dis-
tinction which however we can feel to be most
true. Self respect is right, vanity is wrong.

‘We fancy that there is some attainment, pos-
ture, work, or attribute in which we excel
One fancies that he is witty, another that she is
handsome. A man piques himself on his ac-
complishments, birth, sociability, cynicism, busi-
ness-like habits, courage, genius, industry, good
humour, scholarship. One thinks it fine to be
rough, another to be smiling and soft. She is
vain of her faith, he of his doubts. Every one
has his or her pet virtue or vice, and is
tempted to be vain of that.
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‘We may call people sinners as long as we do
not tell them of their sins. So vain men are
especially sore at accusations of vanity, for the
very charm of the sensation consists in mistak-
ing it for proper pride.

But do we not despise exhibitions of self ? Do
they not dim the glory of the hero? Do we
not weary of pet excellence when displayed by
another ? Do we not laugh at the people who
show off, however gravely we may bow te
their faces ; and though we be foolish and vain
ourselves, do we not love and respect those who
are simple and straightforward and open ?

Yes we do. And I will tell you why; because
God has implanted within us an aptitude to
love Him who was not vain, who honoured not
Himself, who came not to do His own will but
the will of Him that sent Him.

It may sound unworthy to contrast small
displays of personal selfishness with so august
a sacrifice as that of our Lord Jesus Christ.
But nothing is small to us which taints our
eternal life.

To most there is no opportunity for large
display. Common-place people sin on a small
scale. Our guilt is not magnificent. It isthus
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especially in this matter of pomps and vanities.
If we cannot astonish the world we may make
‘more or less noise in some small circle within.
it, some club, court, vestry, regiment, or church.
We put upon our dependeunts, smaller or
poorer children, younger brothers and sisters,
or credulous second childhood. Many a one,
though hissed by the great audience of the
public, finds some stage on which to act his
little part and win a faint suspicion of applause.
This looks bad when set down here in print,
but it is kindly permitted among men. It is
exhibited in what appears to be a harmless
search for sympathy and appreciation. Indeed,
vanity which is at the hottom of it, makes peo-
ple agreeable rather than otherwise, we are
gratified at finding them pleased by a little
tolerance or flattery of their foibles.

But in these mean and petty ways we
strengthen our love of self, and learn more and
more to seek our own things and not those
which are Jesus Christ’s.

To get the better of all paltry selfishness and
conceited love of display we can use no less a
spirit than that of our Lord Jesus Christ. We
shall find something there to fit us, He has
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embraced within the circ¢le of His life all ex-
perience, from the glory of the Father to the
shame of the felon. He is not above helping
with respect those whom the world only laughs
at ; He speaks with interest and winning love
where the common-place Christian is horrified,
severe, or contemptuous.

The third warning to be referred to_ the
work of repentance in the catechism is against
the sinful lusts of the flesh. These truly
- often provoke and necessitate ¢ afterthought.”
They may however be escaped, even by young
men, with God’s help. I am not going to say
much about them. There is nothing more
desolating and disastrous, nothing which more
hotly ripens our decay and death, nothing
which sows in the heart more deep-rooted
shame and despair, than sinful fleshly lust. In
some it blights the past, degrades the present,
and diseases the future.

Reflection tells the Christian that he is
bound, if he would love life and see good days,
to renounce the sinful lusts of the flesh, indo-
lence, impurity, intemperance. But he must
guardand watch himself narrowly. He must do
more than pray. The most homely and domestic
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precautions, the smallest most private com-
mon-place details of self government, may
affect his submission to or triumph over the
lusts of the flesh, may make the difference
in him between a beast and a saint. Many a
one is influenced eternally by a circumstance
which altogether escapes the notice of a parent
or ateacher. Many triumph without a soul
knowing that they have had to fight. Many
damn themselves unseen. The struggle gene-
rally lies in .the secret hours of ordinary life.
As the Saviour was tempted alone in the wil-
derness so are we. Then “ repentance ” as the
deliberate ¢ renunciation ”’ of evil proposals as
unworthy of a child of God is effective. If a
man is only tempted he has not sinned ; and
though the world laughs its coarse laugh or puts
on its politest shrug of incredulity at the hint
of a virgin soul, yet innocence is one of the
things which mark the highest idea of true
manhood ; and, iflost, is lost for ever. Though
angels may smile over the penitent it is at
the healing of a sore which leaves a scar
upon the soul.

And if we are not unscathed, then after-
thought though bitter is blessed. We may turn
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to God with honest and particular confession,
being sure that if we thus addressed ourselves
to Jesus Christ, God’s true representative.on
earth, He would not be hard upon us. He
shrinks from impurity, but He does not shrink
from the impure man who is heartily sick and
ashamed of himself, for He sees in him a long-
ing to be free from his foul sin. If then any
one feels that he has yielded to the sinful lusts
of the flesh and would yet be clean, repentance
or afterthought should lead him to describe him-
self just as he is, neither better nor worse, to
the ear of God. “Tell the truth and shame the
devil,” says the proverb. Tell the truth to self,
lay it all before the Holy Ghost, who has his
temple in our bodies; then the conscience will
regain by healthy use much of that vigour
which was once abused, and there will be no
reserve of accusation to break out against us
when we lie sick or dead.

I have here set down some of our church’s
practical teaching about repentance. It is
¢ afterthought,” applicable both to opinions
and to deeds. It is no stale theological word,
but affects the daily sentiments, honesty, and
self government of sensible men and women.
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Farra is “trust in others.” That is the first
.meaning of the word which we translate by
¢ faith.”

Human life is a continual exercise of faith.
‘We are compelled to believe in one another.
We trust the driver of the express with our
lives, the lawyer who manages our business
with our fortune, the nurse with our children.
‘We eat bread with faith in the baker, we clothe
ourselves with faith in the tailor. It is impos-
sible to stop at every turn, and stage by stage
test the worth of all things before we use them.,
‘We must have faith to get through the busi-
ness of the most common-place post or day.
But there are many degrees of faith. We be-
lieve most in those whom we have found or can
see to be true, we place guarded confidence in -
a stranger, we do not believe in the word of a
liar at all.
~ One principle however guides our faith,
whether it be small or great. 'We trust most
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‘where we have most proof of trustworthiness,
less where we are uninformed, and least where
we have evidence of dishonesty. It is a great
mistake to suppose that we exercise faith in
cases where we cannot get evidence, and that
what we do not know we must be content to
believe. On the contrary, the less our know-
ledge of any one the less will be our faith in
him. Evidence and trust grow together. The
better we know God Himself the more shall we
believe in - Him. Knowledge can never swallow
up faith. ¢ Faith” is one of the ¢ three”
things that ‘“abide.”

Let us apply these principles to the Apostle’s
creed, not as an exposition of Christianity,
(about which I will speak presently,) but in
order to compare the grounds of our belief in
God, and our belief in man.

This creed has three divisions, in each of
which there is a distinct and separate ground of
appeal to our reason that we should trust God.

Take the first part. I believe in God the
Father Almighty, maker of heaven and earth.”
This suggests a whole class of evidence that
God may safely be believed in. 'We believe in
the man who is punctual, conscientious, per-
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severing, and skilful. Now, though we never
apply these words to God Himself, we honour
Him for those names of His to which they have
reference.

We trust the man who is punctual. Buf
what punctuality attainable in human inter-
course approaches that of the cosmos? Af
what a uniform speed does light travel, how
nicely the eclipse fits into the limit assigned
by inexorable arithmetic, how punetually the
tide swings the barge !

‘We trust the conscientious man, the man
who does his work equally well for great and
small. But what patient superiority to praise
or blame equals that of the Worker who
warms and waters the rude cottager’s plot with
the same care that he does the garden of the
palace.

‘Wetrusttheperseveringman,whodoesnotlose
heart or time. But what perseverance is equal
to that which spreads the grass over the field
though it be a thousand times uprooted or
burnt off ; which may be depended upon as cer-
tain to operate as long as the same conditions
are fulfilled by us ?

‘We trust a skilful man, but how faintly does
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the word skill express the nice adaptation
of all things to their end in the harmony of
nature! “How wonderful are Thy works, in
wisdom hast Thou made them all !”’

Thus we believe in one another on the same
grounds that we believe in God. The deeper
our knowledge the surer our trust. If God is
to be trusted at all, science and true faith must
grow together.

But the creed speaks of Jesus Christ; in-
deed the body of it recounts the main points
in His history. How does this help us to believe
in God ? Beside the revelation in nature there
isrevelation in the mind of man. God appeals
to us through the rose, the ant, the dew, the
planet, but He appeals to us through the poet,
the seer, the hero. And by the consent of all
growing civilised nations, He has spoken emi-
nently and specially in the Gospels of the New
Testament. There we have an encouragement
to believe in Him quite distinct from the order,
punctuality, and trustworthiness which He
shows in the works of nature. The heart of
the sorrowful and the spirits of the martyr re-
vive at the words of Jesus. We have manifold
evidence, both from within and from without,
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that He is in close relation with the power
which gives life and light. He.is a Son. We:
believe in God, and believe also in Him. Na-
ture preaches the terror and might of God;
the Gospels preach His life and love; both to-
‘gether give evidence that He is One whom we
may trust. Not only science, hut tfie honest
study of the life of Jesus, (which is the kernel
of our creed,) helps to increase our faith.

. There is a third source of confidence and
encouragement for us to believe in God. He
works openly and faithfully in nature, He re--
veals Himself in prophet and psalmist, and
most chiefly in the Christ; but he addresses
men without any scientific or scriptural media-
tion. He speaks to our hearts. Conscience
is the ear of the mind, and in that the Holy
Spirit breathes. Conscience may mistake or
shut out His meaning, it may be dull, inflamed,
or excitable, like the ear, but still it is a most
important member of our spiritual being ; and
if we keep it in natural health and use, it
catches the voice of God, which sounds through-
out the world of men. This is a witness to
God distinct from science and Scripture. It is
indeed connected with them, for it is written in
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the Seripture that the Holy:Bpjrit’s office is to
guide men into alltruth. Still it is a separate
source of trust in God, being open even to such
as have no Holy Book, and to whom the testi-
mony of science is closed or very small. It is
a witness which men either follow, or deplore
that they havg not trusted. It proves itself
true in either case, sooner or later. But it is
clearest and loudest in those who, in purity,
pursue truth by all means. It may cross
our appetites and opinions to do so, but
the more we follow the Holy Spirit speaking
in our consciences, the more are we com-
pelled to believe in Him. Thus by the very
same rules which teach us to trust men, by the
evidence of their trustworthiness, we are enabled
to believe in God the Father, Son, and Holy
Ghost. This threefold proof, science, the story
of Jesus Christ, and the inward voice, which are
channels of revelation, is enough to make most
sound-hearted men believe, not perhaps in the
details of prevailing theology, but in God ; to
have indeed such confidence in His power and
. love as to cast their care upon Him. They are
led to face the unseen with an assurance that
they are embarked with God. He is at the:
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helm of His own ship ; and though the night
be dark and rough, He can see into the gloom
and steer us right if we will but stand by our
duty and listen for His commands.

‘We trust Him, not knowing what shall be-
fall us, but being convinced, by experience of
Him in other things, that He may be trusted.
Thus our belief is deepened by our knowledge,
and yet we walk by faith, not by sight.

In the latter part of the Apostles’ Creed the
same principles hold. 'We may well say that
we believe in the Holy Catholic Church, un-
derstanding by “Church’ that universal so-
ciety which witnesses to the relation between
God and man. We trust one another, but
we trust those most who are holy, strong,
pure, true, and patient. That is the ideal of
the Church. We do not express our belief in
the name, but in the thing, whether we can
accurately define it or not. Next to God, we
trust those whom we have reason to believe are
good, and whom we naturally look for among
the members of Christ, children of God, and
inheritors of the kingdom of heaven. Where
these exist, there is the Holy Catholic Church
and the communion of saints; and in these,
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after God Himself, any good man will be
ready to say, “I believe.”

The remaining articles of the Christian faith
we will look at in considering, very shortly,
THE ArosTLES' CREED,

As AN ExrosITION OF CHRISTIANITY.

Very shortly. One might be tempted into
" octavos while dwelling on each twig and mem-
ber of those remarkable growths which we call
“ creeds.”

This, however, the chureh calls ¢“The Articles
of our Belief,”” or of “ the Christian Faith.”
An assent to it is required of all who are con-
firmed or baptized when adult, and therefore it
is the doctrinal test of church membership.

Remark, first, that it is mainly an historical
document. It concerns itself with facts, not
opinions. Opinions are only thoughts about
facts. They differ in different men, and at
different ages and moods of the same man.

If a man remains stock-still in admiration
of some ruin or rock his view remains un-
changed, and other places about which he hears
are valued according as they are ruinous or
rocky. Long familiarity with one character of
scenery associate with it all that we love, the
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memories of childhood, marriage, Work, be-
reavement. 'We compare new things with old.
Ah, the grapes were riper when I was a child !
Give me’'the dear home of early married life
and the up-hill fight once more! This is the
stock experience of the sentimental versifier
and the domestic novelist. But in fact the
sun does shine as brightly now as when we
were children, the fruit is as ripe as ever, and
the well-built house in the park or the square
is much better than the cottage in the wood or
the lodging over the grocer’s.

This natural harmless caprice, however, is
forgotten in theology. There, as elsewhere,
opinions are only thoughts about facts; they
change naturally with experience and enquiry ;
~ they vary in different men. Why quarrel
about their formation and utterance among
those who belong to the same church, and
who honestly believe in and serve the same
God ?

The Church itself is liberal. She asks for
no thoughts about facts of her members, on
their admission. She is content with the
facts. For instance, in the Apostles’ Creed,
which is deliberately adopted as the doctrinal
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test of Church membership, there is no
opinion given upon most of those matters
which form the chief subjects of discussion
in the religious world. I may instance the
“nature of the sacraments,” ¢ sacerdotal
order,” ¢ church government,” and * the limits
of inspiration.” Others are conspicuous for their
absence to any honest reader of the Apostles’
Creed. It treats of facts, and does not decide
what thoughts we should have about them.
These facts, which have the general assent of
Christendom, and which are taken as the basis
of communion in the Church of England, are so
large and deep as to demand continual study,
meditation,and work in order to be apprehended
atall. Our whole life is a lesson to teach us more
about God and man. We can all honestly serve
and seek after the same truth, although we ap-
proach it from different sides or occupy different
stages in the course of our progress towards it.
‘We may have faith, deep, true, saving; and
yet hold a great succession of opinions about
the same fact.

Certain facts are accepted, and we want to
bring our thought, and enquiry, to bear upon
them, and not each try to screw, pad, and coax
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the facts into the shape of our thoughts. Facts
are lessons, not clay for usto model. Youcan
learn, but you cannot ‘modify the facts of a
case.” God deliver us from this loose habit of
confounding facts and thoughts in common
talk! When the astronomer maps the sky, he
must bring to his work, not opinions, but tele-
scopes and reflectors and logarithms. When
the artist paints a portrait he must bring, not
a sketch, but observation, brains, brushes,
colour, and virgin canvas, And as it is with
art and science so is it with theology ; we want,
not * views,” but “eyes to see and ears to hear.”

Thus the Apostles’ Creed, which contains
“The Articles of the Christian’s Belief,”
gives us facts which we may learn to believe,
and not opinions about them.

Let us now look for a minute at the facts
themselves, in the existence of which those who
hold the Apostles’ Creed agree, however differ-
enttheir thoughts may be about them, i.e., how-
ever different their theological opinions and
religious sympathies.

Notice first that the creed is not simple. I
am weary of hearing about the ¢ beautiful
simplicity of the gospel.” It is not simple.
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‘Wherever you take hold of it, it runs up into
a mystery. The Father is incomprehensible,
the Son incomprehensible, the Holy Ghost in-
comprehensible.

But the facts of the creed appeal to human
instinct and are supported by human experi-
ence. Christianity makes its way in the world,
however mysterious it may be.

The Fatherhood of God is the first fact, but
this has been lost sight of in many religions
old and new. Though lurking in some bye-
word of national sentiment, as for instance in
the Athenian poet’s, who said * We are His
offspring,” it has been veiled and painted till at
last the Father sometimes appears as an Orien-
tal despot who smiles only at the richest bribe,
and hands the rude empty sinner over to the
executioners of his court.

Hence the second fact in the creed: God is
not inhuman. For this the creed relies upon
the story of Jesus Christ as we find it in the
writings of the four evangelists. The histori-
cal fact of Jesus Christ is the key-stone of
Christianity, which is purest where itapproaches
nearest to the simple narrative, fresh sayings,
and unsentimental morality of the gospels. Thus
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the creed incessantly calls men back from the
ingenious development of theological super-
structure to the divine homeliness of the sacred
story.

But there is a danger of the sacred story
becoming too historical, antique, and dim by
the side of daily vulgar toil and trouble.. By
itself it might seem as if a great drama of
atonement had been enacted in the past, and
now were left far behind.

_ Hence the third fact in the creed, to the truth
of which every man’s consciousness may be
called as a witness. This loving God did not
make a progress through His dominions many
years ago, leaving only records of His state and
condescension. He speaks by His Spirit. He
keeps alive His union with man by daily com-
munion and guidance in even the most com- '
mon-place duties. This we feel. To this the
Holy Catholic Church and communion of saints
are witnesses, since we are able to correct our
dismay at the offences of the one by resting
upon the eternal assurance of the other. If the
visible church be torn, there is still the tie of
holiness before God, though men may not be
able to define it,
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The Apostles’ Creed sums up the rest of our
theology in three sentences. I believe in the
forgiveness of sins, the resurrection of the body,
and the life everlasting.” Man must know
something about man as well as about God.
‘What touches usclosest ? Sin and death. It is
part of the Christian belief thatthesethings have
been overcome. By what processwe survive, our
short and narrow experience cannot teach us.
But we hug these facts. Sin is forgiven. Death
is doomed. '

In this chapter on faith I see how little I
have said. But I am sure that I havetouched
the right key. No human hand can span the
whole chord, but it can strike the note which is
in tune with truth.
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OBEDIENCE follows faith naturally. The two
are joined together, they cannot exist in sepa-
ration, As it is put in our English Bible,
“ without faith it is impossible to please God,”
¢. ¢., obedience apart from faith is an impossi-
bility ; so likewise, ¢ faith without works is
dead.”

The real question then about obedience is,
‘What shall we do? 'We obey God in proportion
to our faith; but what are His laws, where
do we find them ? They are operative, immu-
table in all cases, but which are most pressing ?
Some, such as the laws of nature, avenge them-
selves with unfeeling impartiality. No ignor-
ance of their operation protects us. The child
which smiles and puts its fingerinto the candle
is surely burnt. The saint and the sinner who
fall over the cliff are, by the laws of gravity,
alike inexorably killed.

But other laws have what I may call a
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proportionate effect: The suffering which fol-
lows their infraction varies according to the
ignorance of the offender. The sentence of the
slaves in the parable commends itself to our
sense of justice, “He which knew his lord’s
will, and did not according to his will, shall be
beaten with many stripes, but he that knew
not and did commit things worthy of stripes
shall be beaten with few stripes.

One deduction from this would be ; cultivate
ignorance, lower the man into the slave, and the
slave into the brute. But our spirit resents this,
the object of life is not to escape stripes, and
therefore we try to learn and rise. Hence too a
pressing necessity to know the Lord’s will, to
distinguish the voice Divine. In the Babel of
demands upon our obedience from one teacher
or another, we want to know which to listen fo.
'We feel bound to keep God’s commandments,
but ask sometimes petulantly, if not in despair,
which be-they ?

That is exactly the question which the Church
answers. The same which God spake in the
twentieth chapter of Exodus.” This is a remark-
able reply. It sweeps away with one stroke the
whole crowd of Mosaic ordinances, and provides
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against the accumulation of ecclesiastical rules.
Much as the church prizes the Holy Bible she
cuts down its thick growth of laws toten. The
rest she retains within the cover of the canonical
books, but denies their present validity. Weare,
so familiar with this revision of scriptural law,
that we hardly realise its bearing on the whole
question of inspired authority. I know how it
is accounted for, but I think we sometimes
forget the liberty which enables the church to
set aside so large a portion of the Bible as a
dead letter, while the descendants of the people
to whom it was given, who live among us, and
from whom we received it, still observe its
precepts with minute obedience.

The Christian then, though possessing a great
number of Biblical laws, has so interpreted
Scripture as to shake most of them wholly off,
and profess obedience to the ¢ moral law ” alone,
as the ten commandments are generally called.
This is the Christian’s code. It is summed up
shortly several times in the New Testament,
but the church retains the original ten which
were given to the Jews, and which are read
aloud every Sunday to the people in the.
English church.



OBEDIENCE. 61

And the minister is directed to call them
simply ¢ words of God.” There is no allusion
to the circumstances of their delivery which we
. read about in the Book of Exodus. There is
rather a protest against obedience enforced by
the terrors of ¢‘the mount that might be
touched.” They are not enforced by any refer-
ence to supernatural agency, but come before
the people with the assurance that * God spake.
these words.”

How then are the people to believe that they
are divine and binding? I believe that the.
answer lies in the name by which they are best
known among Christians, the ‘moral law.”
They appeal to our sense of morality. Though
they are, happily, accepted by many without
reflection, because they are surrounded by all
the pomp and circumstance of religion, yet to
others, to men of enquiring minds, who prove all
things and who must be considered, they are
binding only as they are supported by the tes-
timony of the human head and heart. To such
as these I address myself.

Other laws, such as Jewish sumptuary regu-
lations, may be needed for a particular people
at a particular time, but these ten appeal to
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the reason and experience of mankind. This is
their charm, this the secret of their adoption by
the church, and authority among men. This
makes us believe that they are * God’s com-
mandments.”

Let us take them one by one and look
for this characteristic which divides these
ten from the hundreds imposed upon the
Jews. '

I will first however remark, that, though few’
at the most, they are shortened by our' Lord
Jesus Clirist into two. The tendency of God’s
teaching is to lessen thie number of the laws’
which guide us. No one can read the Gospels
aright without learning to undervalue a-multi-
plication of small rules.. These may be needed
for the man who is passing from the land of
bondage to that of the Lord, or for one who
prefers the luxury of ecclesiastioal direction to
the severe liberty of Christ, but they always
denote an inferior spiritual condition. The
fewer the laws the holier the state, until we rise
to that in which perfect love casteth out fear
and is the sole code itself.

Let us now look for the common prin-
ciple of appeal to the human consciousness
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of right and wrong in the decalogue, noticing
by the way a few examples of their indirect
infraction.

First. The First Commandment says ¢ Thou
shalt have no other Gods but me.” How -
does, this touch us? We are not likely to
worship Jupiter now. We may, thinks the
Protestant, need some prohibition about im-
ages, but there is no likelihood of our wor-
shipping another God, Hardly so. There
is a grossness about material idolatry which
marks the offence, but we can serve some-
thing short of God, % e., have another, with-
out any shock to popular Christian senti-
ment. God is often dishonoured through
false humility. There is a cringing pseudo-
respectful spirit abroad, which deters men
from dealing with principals. People don’t
believe that the king will really see them, so
they give their message to the porter at the
palace gate, and take off their hats to an
agent. The king’s very name is disguised,
we hear of “the Deity,” “the Supreme Being,”
“Providence,” and other newspaper periphrases,
instead of the good old heavenly homely name
of “God.”
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And even where the spirit of devotion is not
smothered by these polite alternatives the genuine
worship of God is sometimeg lost in * religion.”
Tts worshippers have even received a name. They
are ‘religionists.” God is not in all their
thoughts. They think how they may serve this
and that doctrine, this and that party in the
church, they do reverence to books and opinions
with such abasement that they forget the homely
awful God who blesses their rest, sanctifies their
work, and hallows their pleasure.

This is more serious than we think. It is not
merely that religious heroes push God out of His
place in the heart, but we are tempted to substi-
tute for Him things which are themselves vener-
able and holy. For instance, the church occupies
in some minds the chief room, instead of God. So
does protestantism. So does revelation. So does
intellect. So does nature. So does science. Men
worship noble ideas and sublime truths, and lose
the freshness of the belief, that the personal God is
-about our path and spies out all our ways.

The Second Commandment forbids idolatry.
Now we are not tempted to bow down before a
graven image and prayto anidol of brass and paint,
fit for the curiosity shop rather than the temple;
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but we are tempted to worship the creature more
than the Creator, and honour form above spirit.
There is idol worship now, in which the externals
of devotion are prized above the spirit of prayer,
and the text of the law above the habit of obedi-
ence. But thereis a deep rooted tendency in man’s
mind to protest against the worship of forms. It
bursts out here and there in the world’s history
with bitterness, It produces Mahometan image
breakers, French revolutionists, Puritan refor-
mers, Protestant mobs. It has its awful and its
vulgar phases. To this the second commandment
appeals. This makes it universal, moral, suited
to the great human consciousness of right and
wrong, which sooner or later condemns shams,
whether they ,appear in the gross shape of an
ugly heathen image, or in an excessive sentimental
exaltation of Christian symbols.

I may add that idolatry appears not only in
~ “religion ” but in common life. The man who
worships money makes gold his god, as much as
if he had melted it into a human or inrhuman
likeness. A man who makes the gratification of
his senses the main busiress of his life is as truly
a worshipper of Belial as the sensual devotee as

the ancient altars of that name.
C
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The Third Commandment teaches us. the ho-
-nour ‘due to God’s name. Here we learn the
sacredness of words. We are not forbidden to
-use God’s name, but to use it in vain, emptily, or
- carelessly. This commandment does not condemn
swearing alone; nay, the genuine oath which
- rises at a crisis of deep feeling, even though not
legalized by the custom of our courts, is probably
‘less opposed to the spirit of the third command-
ment than a joke upon sacred things which too
often passes unchecked in Christian or clerical
society. But whatever the guilt of downright
damning and cursing, in all cases it is vulgar and
impotent.

It is vulgar, for the man of the world now
makes it a point to eschew surprise and expres-
sion of feeling. The very n