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quItattrh meam .

mplus laua mea
AZcvapeetaco meo mun
€ Juomam miquica

Initial letter for the word Miserere
mei, “Have mercy upon me,” at the
beginning of Psalm 51 (Vulgate Ps.
50) from the 12"-century Psalter of
York. Seen here are David, with Bath-
Sheba behind him, being admonished
by Nathan. Uriah the Hittite lies dead,
stoned by an Ammonite. Copenhagen,
Royal Library, Thott, 143, fol. 68r.

MEL-Mz

MELAMED, EZRA ZION (1903-1994), Israel talmudic
scholar and philologist. Born in Shiraz, Persia, Melamed was
taken to Palestine by his father, R.R. *Melamed, when he was
two. He worked at the Ministry of Education (1952-56), and
was appointed professor of Bible at the Hebrew University
(1964) and of Talmud at Bar Ilan (1961) and at Tel Aviv (1964)
universities. He was elected to the Hebrew Language Academy
in 1956 and to the Higher Archaeological Council in 1963. He
was awarded the Israel Prize in 1987 for Torah literature and
commentary on the sources. Melamed’s major works are in
the fields of talmudic literature: Midreshei Halakhah shel ha-
Tanna’im be-Talmud Bavli (1943), in which he collected berai-
tot in the Babylonian Talmud based on verses from the Penta-
teuch, and Ha-Yahas she-Bein Midreshei Halakhah la-Mishnah
ve-la-Tosefta (“Relations Between Halakhic Midrashim and
Mishnah and Tosefta,” 1967). Two related works were pub-
lished posthumously: Midreshei Halakhah shel ha-Tanna’im
be-Talmud Yerushalmi (2001) and Midreshei Halakhah shel
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ha-Amoraim be-Talmud Yerushalmi (2004). Melamed devoted
much labor to editing the scientific legacy of his teacher Jacob
Nahum *Epstein, including Mekhilta de-Rabbi Simeon bar
Yohai (1955), Mevoot le-Sifrut ha-Tanna’im (1957), Mevoot le-
Sifrut ha-Amora’im (1962), and Dikduk Aramit Bavlit (1960).
He also edited B. de Vries’ Mehkarim be-Sifrut ha-Talmud
(1968). He composed a special work in which he summarized
the most significant achievements of modern Talmud schol-
arship: Pirkei Mavo le-Sifrut ha-Talmud (1973). He prepared
textbooks and popular works, including Pirkei Minhag ve-
Halakhah (“Chapters of Custom and Halakhah,” 1955), and
Parashiyyot me-Aggadot ha-Tanna’im (“Chapters of Tannaitic
Aggadot,” 1955). Among his other writings are Tafsir Tehillim
bi-Leshon Yehudei Paras (“Psalms in Judeo-Persian,” 1968),
Millon Arami-Ivri le-Talmud Bavli le-Mathilim (“Aramaic-
Hebrew Dictionary of the Babylonian Talmud for Beginners,’
1969), and a comprehensive glossary to the entire Babylonian
Talmud (Millon Arami-Ivri shel ha-Talmud ha-Bavli, 1992), as



MELAMED, MEIR

well as articles in scientific journals. Of special significance
is his edition of Eusebius’ geographical work Onomastikon,
which he translated from the original (1938). Because of his
involvement with the Persian and other Oriental communities
(whom he served as honorary rabbi) and his familiarity with
their traditions of custom and language, Melamed served as
an important source on such community traditions.

[Menahem Zevi Kaddari / Stephen G. Wald (274 ed.)]

MELAMED, MEIR (second half of 15 century), financier in
Spain during the period of the expulsion. A Hebrew author of
the period calls him the “king’s secretary;” apparently because
he held office in one of the royal accounting departments. In
official documents he is referred to as “Rabbi” and not “Don,”
as were most of the other Jewish tax farmers, which indicates
that he was a scholar. He lived mainly in Segovia. In 1487 he
succeeded his aged father-in-law Abraham *Seneor as chief
administrator of tax farming in the kingdom. On June 15, 1492,
he and Abraham Seneor were baptized with great ceremony at
Guadalupe, Ferdinand and Isabella acting as godparents. As
a Christian he adopted the name Fernando Nuiiez Coronel.
On June 23, 1492, he was appointed chief accountant (conta-
dor mayor). He also became a permanent member of the royal
council and was town councillor (regidor) in Segovia.
BIBLIOGRAPHY: Baer, Spain, index, s.v. Meir Melamed Baer,
Urkunden, index; Sudrez Ferndndez, Documentos, index. ADD. BIB-
LIOGRAPHY: C. Carrete Parrondo, in: Sefarad, 37 (1977), 339-49.

MELAMED, RAHAMIM REUVEN (1854-1938), Persian
rabbi and preacher. Born in Shiraz, he moved to Jerusalem
in 1906, established a yeshivah in his own home, and served
as rabbi to the Persian Jews. He wrote many commentaries
in both Hebrew and *Judeo-Persian to the Pentateuch, the
Scrolls, Avot, and portions of the Zohar: among them Kisse
Rahamim (1911), Yeshuah ve-Rahamim (1912), Zedakah ve-
Rahamim (1926), Hayyei Rahamim (1929), Zikhron Rahamim
(1930), and Seder Leil Pesah (in Hebrew and Persian, 1930), all
published in Jerusalem. Some of his works were republished
by his son, Ezra Zion *Melamed.

BIBLIOGRAPHY: M.D. Gaon, Yehudei ha-Mizrah be-Erez Yis-

rael, 2 (1937), 437-8.
[Walter Joseph Fischel]

MELAMED, SIMAN TOV (d. c. 1780), spiritual leader of
the Jewish community in *Meshed. A poet, philosopher, and
author of many treatises in Hebrew and *Judeo-Persian, he
composed *azharot (1896) in Judeo-Persian (portions of which
were written in Persian, as well as Aramaic and Hebrew). A
manuscript of his commentary to Pirkei Avot is in the pos-
session of Hebrew Union College, Cincinnati, together with
other of his writings. His major work is his philosophical-reli-
gious Sefer Hayyat al-Rukh (published 1898), which combines
a commentary on Maimonides’ teachings on the 13 articles
of faith and a treatise on Israel’s existence in the Diaspora
and ultimate salvation. The work shows a strong influence of

the Sufic ideas of *Bahya ibn Paquda’s Hovot ha-Levavot and
other Jewish and Muslim medieval thinkers. In the tradition
of Meshed’s Jews, Siman Tov Melamed is also remembered
as a staunch defender of Judaism in theological disputations
which the Shi‘a clergy arranged between him, Muslims, and
Jewish converts.

BIBLIOGRAPHY: W. Bacher, in: zHB, 14 (1910), 511f.; A. Yaari,
Sifrei Yehudei Bukharah (1942), nos. 33, 39, 161; E. Neumark, Massa®
be-Erez ha-Kedem, ed. by A. Yaari (1947), 95; W.J. Fischel, in: L. Fin-
kelstein (ed.), The Jews, 2 (1960°), 1174, 1177; E. Spicehandler, in: sBB,

8 (1968), 114-36.
[Walter Joseph Fischel]

°MELANCHTHON (Schwarzerd), PHILIPP (1497-1560),
German reformer and theologian. Born at Bretten in Baden,
Melanchthon was a great-nephew of the Hebraist and Chris-
tian kabbalist Johann *Reuchlin, who taught him Hebrew and
supervised his education at Pforzheim. In 1518, at the age of
21, Melanchthon was appointed professor of Greek at Witten-
berg but within a year he had sided with Martin *Luther in
the struggle with Rome, thus alienating Reuchlin, who later
disinherited him. Melanchthon was Luther’s principal assis-
tant in translating the Old Testament into German (1523-34).
Widely respected as a humanist and theologian, he favored
study of the Kabbalah, but condemned its later accretions.
One of his addresses on the importance of Hebrew, De studio
linguae Ebraeae, appeared in 1549. Although Melanchthon was
influenced by Luther’s antisemitism, he avoided its cruder ex-
cesses and in 1539, at the Frankfurt religious assembly, publicly
denounced the blood libel that had resulted in the martyrdom
of 38 Brandenburg Jews in 1510.

BIBLIOGRAPHY: K. Hartfelder, P Melanchthon als Praeceptor
Germaniae (1889); G. Ellinger, Philipp Melanchthon (Ger., 1902); E
Hildebrandt, Melanchthon: Alien or Ally? (1946); C.L. Manschreck,
Melanchthon, the Quiet Reformer (1958); H. Sick, Melanchthon als Aus-
leger des Alten Testaments (1959); G. Kisch, Melanchthons Rechtsund
Soziallehre (1967); Baron, Social?, 13, 229ff.

MELAVVEH MALKAH (Heb. 721 m19m; “escorting the
queen”), term used to describe the meal and festivities at the
end of the Sabbath. This gesture of farewell to the “queen”
(Sabbath) is designed as the counterpart of the festivities
which greeted her arrival. The origin of the custom has been
traced to the Talmud. R. Hanina asserted that the table should
be (festively) laid at the termination of the Sabbath, although
only a small amount of food would be eaten (Shab. 119b). The
melavveh malkah was later seen by both *Jacob b. Asher and
Joseph *Caro to be the fulfillment of R. Hidka’s injunction
to celebrate four meals on the Sabbath (Shab. 117b). It was in
the context of this injunction that the melavveh malkah later
assumed the image of a virtually voluntary extension of the
Sabbath. Isaac *Luria, for example, believed that not until the
melavveh malkah was over did the sinful dead return to hell
from their Sabbath rest, and the kabbalists and Hasidim were
so reluctant to relinquish the honored Sabbath guest, that they
used the melavveh malkah as a means of prolonging the Sab-
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bath day as long as possible. They used the occasion to chant
special *zemirot and to relate hasidic tales. The melavveh mal-
kah is also known as seudat David (“King David’s banquet”).
As such, it serves as a reminder of the legend that King David,
having been told by God that he would die on the Sabbath
(Shab. 30a), celebrated his survival each new week with spe-
cial joy (Taumei Minhagim).

One of the favorite melavveh malkah hymns is Eliyahu
ha-Navi (“Elijah the Prophet”), attributed by some authorities
to *Meir of Rothenburg. It welcomes the prophet as the herald
of the Messiah. According to legend, Elijah is expected to an-
nounce the salvation of Israel at the first opportunity after the
termination of the Sabbath. Medieval paytanim devoted sev-
eral other zemirot to the melavveh malkah festivities. Among
the most notable are Be-Mozaei Yom Menuhah by Jacob Me-
nea (14t century); Addir Ayom ve-Nora, Ish Hasid by Jesse b.
Mordecai (13t century); and Amar Adonai le-Yaakov.

BIBLIOGRAPHY: Eisenstein, Dinim, 227; H. Schauss, Guide to

Jewish Holy Days (1962), 27, 30, 35.
[Harry Rabinowicz]

MELBOURNE, capital of Victoria, Australia. The 15 Port
Phillip Association members who founded Melbourne in
1835 included two Jews. Melbourne is today the only Jewish
community of any size in the State of Victoria. During the
19th century however a considerable number of Jews settled
in other centers in the State, but the country communities
practically disappeared. The Melbourne Jewish community
was established in 1841.

Early Metropolitan Settlement
Jews clustered around shops and businesses in the center of
the city in Collins, Bourke, and Elizabeth streets and in 1847
opened the first synagogue (Melbourne Hebrew Congrega-
tion) in that area. The influx in the 1850s and 1860s led to set-
tlement in working-class districts in the suburbs adjoining
the city - Fitzroy, Carlton, Richmond, and East Melbourne.
The East Melbourne Congregation was founded in 1857 with
Moses Rintel as minister, most of the congregants being im-
migrants from Germany and Austria. At the turn of the cen-
tury this congregation was led by the patriarchal figure, Rev.
Jacob Lenzer.

There were continuous movements of Jews from their
first areas of settlement to new areas. In the wake of such a
group movement the St. Kilda Synagogue was opened in 1872.
In the period before compulsory education the Melbourne
Hebrew School was established as a day school in 1874 and
continued until 1886, when it was closed because of financial
difficulties. In 1888 the three congregations (Melbourne, East
Melbourne, and St. Kilda) established the United Jewish Edu-
cation Board, which conducted part-time Hebrew schools in
various centers. As they moved from area to area, the Jews as-
cended in the social and occupational ladder and by 1900 the
most popular occupations were textile manufacturing, general
dealing, and skilled trades such as tailoring, watchmaking, and
cabinetmaking. Small draper shop-owners were beginning to
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acquire large retail stores. Carpenters were opening furniture
factories. Less than 3% were in the professions. During the
first decades of the 20t century there gradually developed a
struggle for communal supremacy between the earlier immi-
grants who lived south of the Yarra River, and who were more
prosperous and assimilated, and the more recent immigrants,
mostly from Eastern Europe, who were concentrated north of
the river, and who were Yiddish-speaking, with an Orthodox
background, Yiddish culture, and strong Zionist leanings.

Concurrently, a change took place in the centers of Jewish
activity. Whereas until the first decades of the 20" century life
centered around the synagogues, in the next decades a shift
took place, non-synagogal bodies being organized and gradu-
ally taking a more prominent place in communal leadership.
The synagogues in the first decades of the 20" century were
the Melbourne Hebrew Congregation (first at Bourke St. in the
city; after 1930 at Toorak Road) and the St. Kilda Synagogue
south of the Yarra, and the East Melbourne Synagogue and
the Carlton Synagogue (established 1927), north of the Yarra.
Some smaller minyanim had also been formed, notably the
Woolf Davis Chevra, run by the family of J.E. Stone, and the
Talmud Torah Hascola at North Carlton. A number of societ-
ies mainly in the hands of the south of the Yarra element were
already in existence - the Philanthropic Society, Aid Society,
Welfare Society, Sick Visiting Society, the Chevra Kadisha
(founded 1910), the United Shechita Board, and the Beth Din.
A number of bodies began to spring up north of the Yarra.
In 1912 new immigrants had helped to form a center of Yid-
dish culture, the “Jewish National Library-Kadimah,” which
apart from its book collection held regular cultural meetings
including Yiddish lectures and plays.

The Judean League of Victoria was founded in 1921 as
a roof-organization for non-synagogal activity, sports, liter-
ary, cultural, social, and Zionist activity. Its headquarters in
its heyday at Monash House, Carlton, was a vibrant center
of Jewish activity every night of the week for three decades.
Its founder and leading spirit was Maurice *Ashkanasy. The
struggle between the two elements ended in 1948 with a demo-
cratic representation unifying the whole community and put-
ting an end to the era of Anglo-Jewish patrician control and
of the congregational dictatorship in communal affairs. The
place of Melbourne (later Victorian) Jewish Advisory Board
(established in 1921), a strictly synagogal body, was taken by
the Victorian Jewish Board of Deputies (in 1948) which gave a
new direction to communal activities, and brought about the
formulation of a community viewpoint on all matters affect-
ing both local Jewry, such as public relations, immigration,
and a deepening of Jewish cultural values, and wider Jewish
issues such as Zionism and antisemitism. There was also a
move from voluntary philanthropy to organized professional
social services. It operated through the following commit-
tees: education, social welfare, immigration, public relations,
appeals coordination, youth, organization and statistics, and
congregational. The struggle was fought out on a number of
points, including the question of the kashrut of frozen meat
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exported to Palestine, prepared under the supervision of the
United Shechita Board and its chief shohet Rabbi 1.]. Super
(who served the community as shohet, mohel, and teacher for
more than half a century), which was challenged by Rabbi J.L.
Gurewicz, disciple of Chaim Ozer *Grodzinsky of Vilna and
the respected leader of the Orthodox Carlton Synagogue in
its heyday. The main issues however were the battle against
anti-Zionist elements in the mid-1940s, the struggle for the
establishment of a Jewish day school, the continuing cleavage
between the Orthodox and the Liberals, a stubborn but losing
battle for the greater use of Yiddish, the attitude to antisemi-
tism, and the problem of public relations.

The Transformation of the Community

Between the late 1930s and the mid-1950s the Melbourne
Jewish community was transformed, as were the other cen-
ters of Australian Jewish life, by a number of important in-
terrelated events. Some of this change occurred before, when
the traditional synagogues, mainly Anglo-Jewish in orienta-
tion, such as the Melbourne Hebrew Congregation and the
St. Kilda Hebrew Congregation, which had provided com-
munal leadership, were challenged by new synagogues repre-
senting either a stricter European Orthodoxy or the Reform
congregation founded in 1930. A Yiddish-speaking compo-
nent already existed, centered in Carlton, just north of central
Melbourne, rather than in the traditional middle-class Jewish
area of St. Kilda, south of the inner city. Institutions like the
Jewish National Library-Kadimah, founded in 1912, and the
Judean League, a center of cultural life and pro-Zionist activ-
ity, founded in 1921, emerged in Yiddish Carlton, whose in-
habitants demonstrated the range of Jewish orientations and
ideologies of troubled Europe.

There was no secular communal representative body un-
til the foundation of the Victorian Jewish Advisory Board in
1938, an organization which changed its name in May 1947 to
the Victorian Jewish Board of Deputies (vyjBD), and, in Oc-
tober 1988, to the Jewish Community Council of Victoria.
Although all local synagogues which wished to affiliate to the
Board could do so, it also included a plethora of secular bod-
ies, including Zionist and Yiddish groups. These representa-
tive bodies took a much more visible and direct role in lob-
bying on behalf of Jewish interests to the government and the
media than was previously the case.

While (with many exceptions) the old Anglo-Jewish-
dominated Melbourne community had been notably luke-
warm on Zionism, the new community was, by and large,
enthusiastically pro-Zionist, and, in the decade before the es-
tablishment of Israel, defended the creation of a Jewish state
against influential local Jewish non-Zionists such as Rabbi
Jacob *Danglow and Sir Isaac *Isaacs. Perhaps the most im-
portant manifestation of the new Jewish assertiveness in Mel-
bourne was the foundation of Mt. Scopus College, the first
Jewish day school, in 1949. Mt. Scopus was coeducational,
and moderately Orthodox and Zionist in its orientation. By
the 1980s eight full-time Jewish day schools, representing

various trends in the Jewish community, had been founded.
The relatively large-scale migration to Melbourne of perhaps
35,000 Holocaust refugees and survivors, especially from
Poland, dramatically changed the nature of the community,
adding not merely to its pro-Zionist and Orthodox strength,
but to its secular Yiddish and leftist elements. This in turn
produced a number of major cleavages within the commu-
nity, especially between the mainstream community and an
allegedly pro-Communist communal defense body, the Jew-
ish Council to Combat Fascism and Antisemitism, which re-
sulted in the Council’s expulsion from the vJBD in 1952, and
notably bad relations between the Orthodox synagogues and
the Reform movement (which included significant numbers
of German and Austrian refugees). As well, Yiddish persisted
as a significant Jewish lingua franca in Melbourne for decades
after the War. By the mid-1950s, however - and certainly by
the 1967 War - the Melbourne Jewish community had been
transformed into one which was enthusiastically pro-Zionist,
religiously pluralistic but with a large Orthodox majority, out-
spoken in defense of its interests, and keen to deter assimila-
tion through the creation of a large Jewish day school move-
ment. A number of individual activists responsible for these
developments, such as Maurice *Ashkanasy, Alex Masel, and
Benzion Patkin (1902-1984), the chief founder of Mt. Scopus
College, should to be mentioned here. Visitors to Melbourne
were often amazed at the breadth and vigor of its institutions
and it was often known as the “shtet] on the Yarra” - Mel-
bournes river - for its extraordinary preservation of many of
the cultural, linguistic, and ideological matrices of prewar Eu-
rope. Melbourne was also often contrasted with Sydney, which
had fewer Polish Holocaust refugees but more from Britain
and Hungary, and was widely seen as less assertively Jewish
than Melbourne, at least down to the 1990s. The rivalry be-
tween Melbourne and Sydney was found in many aspects of
Australian life, and, in the case of the two Jewish communi-
ties, probably owed something to the more extreme nature of
Victorias left-wing, often anti-Israel, stance which emerged
in the 1950s from local political developments.

The Contemporary Community

DEMOGRAPHY. Melbourne has experienced considerable
and continuing growth during the postwar period. The num-
ber of declared Jews in Melbourne, according to the optional
religious question in the Australian census, rose from about
22,000 in 1954 to 26,409 in 1971 and then to 35,383 in 1996 and
37779 in 2001. Since this is based on responses to an optional
question of religious affiliation (rather than ethnic identity),
the actual number is certainly much higher, probably in the
range of 50-55,000, just under 2% of Melbourne’s population
of about 2.9 million. Most Melbourne Jews tend to live in a
small number of well-defined Jewish neighborhoods. Among
the 17 postal code areas (equivalent to zip codes in the United
States, but somewhat smaller in size) in Australia with the
highest number of Jews in the 2001 census, nine were in Mel-
bourne, including three of the top five. The largest and most
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obviously Jewish areas of concentration are the Caulfield-St.
Kilda East-Elsternwick districts, about five miles south of cen-
tral Melbourne, where 18,216 Jews were identified in the 2001
census. This area contains many Jewish synagogues, institu-
tions, and shops, and a large and visible Strictly Orthodox
community. The other significant areas of Jewish concentration
were adjacent to this core area: Bentleigh (2,667 Jews in 2001),
to the east; the wealthy neighborhood of Toorak (1,611 Jews)
to its north; and East Brighton (1,316 Jews) to its south. These
neighborhoods became heavily Jewish just after World War 11
and have remained very stable ever since. There is little or no
sign of Jewish suburbanization, as in many other Diaspora
societies, nor any equivalent of “white flight,” as in the United
States, away from decaying neighborhoods. The only major
change in Melbourne’s Jewish demographic pattern since 1945
has been the decline to the vanishing point of the former area of
East European Jewish settlement in Carlton, immediately north
of central Melbourne, which, until the 1960s, contained many
Yiddish-based institutions such as the Kadimah, the leading
Yiddish cultural and social center. The Melbourne Jewish com-
munity has grown chiefly by immigration, welcoming succes-
sive waves of German Holocaust refugees and a very large flow
of postwar Holocaust survivors, especially from Poland, and
then more recent groups of South African and ex-Soviet im-
migrants, as well as a continuing settlement of Jews from the
English-speaking world and elsewhere for normal professional
purposes. Nevertheless, the stability of Melbourne Jewry, and
other social characteristics, have given it some very favorable
features. A 1991 random sample survey of the community, for
example, found that the Melbourne Jewish fertility rate was
apparently above the replacement level, a notable accomplish-
ment for a middle-class Diaspora Jewish community.

CONGREGATIONS. In terms of congregational affiliation,
Melbourne had about 50 synagogues in the early 215 century,
of which four were Liberal (Reform) and one Masorti (Con-
servative), one Independent, and all the others Orthodox of
various strands ranging from moderate Anglo-Orthodoxy to
Strict Orthodoxy. The postwar era has seen a vast expansion
in the range of congregational affiliation beyond the Anglo-
Orthodoxy predominant before 1939, especially at the reli-
gious extremes. Relations between the Orthodox and Re-
form components of the community have been notably bad,
as have, to a lesser extent, relations between different strands
in Orthodoxy. In part for this reason, no postwar Melbourne
rabbi has been able to act as recognized spokesman for the
whole community, in the manner of Rabbi Jacob Danglow
before the war. A number of rabbis, such as the Orthodox
*Gutnicks, Yitzhak *Groner, and John S. *Levi from the Lib-
erals, have been viewed by many as notable leaders, but none
has been regarded as a consensual leader.

COMMUNAL LEADERSHIP. Instead, the leadership of the
community has been vested in its representative body, known
(1938-47) as the Victorian Jewish Advisory Board, then (1947-
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88) as the Victorian Jewish Board of Deputies (vyBD); and
since 1988 as the Jewish Community Council of Victoria
(rccv). Its president (elected annually, and normally serving
a two-year term) and other office-holders are regarded as the
community’s spokesmen to the media and government. The
jccv is composed of representatives of many Jewish organi-
zations in Melbourne, including most synagogues, Zionist
bodies, fraternal, women’s, and youth groups. There is no pro-
vision to elect individuals on a personal basis. The jccv has
at all times represented a consensual position in the commu-
nity, strongly supportive of Israel as well as multiculturalism
and the Jewish day school system. It monitors and combats
antisemitism and extreme anti-Zionism. By its constitution,
no religious question can be discussed, since any debating of
religious issues is likely to be divisive. The jccv, which meets
on a monthly basis, works closely with the Executive Council
of Australian Jewry (Ecaj), the national representative body
of the community, and the Zionist Federation.

EDUCATION. Probably the major reason for the relative suc-
cess of the Jewish community in Melbourne has been the Jew-
ish day school system. Since 1949, nine full-time Jewish day
schools have been established in Melbourne. (See *Australia
for list.) In 1962, 1,480 students attended these schools, a total
which rose to 4,840 in 1982, 5,492 in 1989, and about 6,000 in
2004. The experience of Melbourne has clearly been that edu-
cation there strongly discourages assimilation and intermar-
riage. One of the major challenges confronting the Melbourne
Jewish community is the ever-increasing cost of education at
Jewish schools (which are private and fee-paying, although
they receive some state funding). No long-term solution to this
problem is yet in sight. Jewish interest courses exist at Monash
University, but the underfunding of the tertiary and research
sectors compared with the Jewish school system is also a no-
table and unfortunate feature of the community.

There are a number of Jewish museums in Melbourne
which would be of interest to tourists. The Jewish Museum
of Australia (26 Alma Road, St. Kilda) contains exhibits on
Australian Jewry history. The Jewish Holocaust Museum and
Research Centre (13 Selwyn Street, Elsternwick) has used Ho-
locaust survivors as tour guides. Melbourne’s most prominent
Jewish landmark is certainly the magnificent Melbourne He-
brew Congregation’s synagogue at Toorak Road and Domain
Road, South Yarra.

COMMUNAL RELATIONS. Relations between the Melbourne
Jewish community and the local state government of Victo-
ria have generally been very good. Only very occasionally
have difficulties arisen, for instance in the late 1970s when a
strongly anti-Zionist and radical segment of the local Austra-
lian Labor Party supported a radical radio station, 3rC, whose
license to broadcast to the Jewish community was questioned
at a series of public hearings. By and large, however, relations
between the Jewish community and successive Victoria gov-
ernments have been harmonious. Relations with the local
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media are also good, although the community has protested
many times when Israel is unfairly criticized, as has become
common, especially in the liberal media and on “talk-back”
radio. Relations with other groups in the wider community
are normally also harmonious, despite the existence of anti-
semitic and anti-Zionist activists and the threat of terrorism,
especially from extremist sections of Melbourne’s growing
Muslim community.

BIBLIOGRAPHY: PY. Medding, From Assimilation to Group
Survival (1958), incl. bibl.; L.M. Goldman, Jews in Victoria in the 19"
Century (1954), incl. bibl.; I. Solomon, in: Journal of the Australian
Jewish Historical Society, 2 (1946), 332—48; N. Spielvogel, ibid., 2 (1946),
356-8; R. Apple, ibid., 4 (1955), 61. ADD. BIBLIOGRAPHY: W.D. Ru-
binstein, “Jews in the 1966 Australian Census,” in: Australian Jewish
Historical Society Journal, 14, Part 3 (1998), 495-508; idem, “Jews in
the 2001 Australian Census,” ibid., 17, Part 1 (2003), 74-83; P. Maclean
and M. Turnbull, “The Jews [of Carlton],” in: P. Yule (ed.), Carlton: A
History (2004). See also *Australia.

Israel Porush and Yitzhak Rischin / William D. Rubinstein (274 ed.)]

MELCHIOR, family prominent in Denmark since the mid-
18th century. Originally from Hamburg, where the family had
lived since the 18t" century, MOSES MELCHIOR (1736-1817) ar-
rived in Copenhagen in 1750. He became a successful dealer
in leather and tobacco and in 1795 founded the import-ex-
port firm of Moses and Son G. Melchior, which is still in ex-
istence. His son GERSON (1771-1845) took over the business
on his father’s death, and enlarged it by importing sugar, rum,
and tea. He was one of the leaders of the Copenhagen Jewish
community. One of his sons, NATHAN GERSON (1811-1872),
was a prominent ophthalmologist. He lectured at Copenhagen
University and in 1857 became a director of the Ophthalmo-
logical Institute in Copenhagen. Another son, MORITZ GER-
SON (1816-1884), succeeded his father as head of the firm in
1845, establishing branches in the Danish West Indies and in
Melbourne, Australia. Melchior was a member of the land-
sting (upper house of the Danish parliament) from 1866 to
1874 and was the first Jew to belong to the Danish Chamber
of Commerce, becoming its president in 1873. Active also in
the Jewish community, he served as a trustee and was made
president in 1852. The writer Hans Christian Andersen was
a friend and frequent guest in his house. His brother MOsEs
(1825-1912) succeeded him in 1884, opening a New York office
in 1898. He was well known for his philanthropy, contribut-
ing to many Jewish and general causes. CARL HENRIQUES
(1855-1931) took over the business after his brother’s death
and expanded it. He organized many athletic associations and
sports clubs in Denmark and became their patron. Like his
brother, he was the president of the Copenhagen community
(1911-29). His son HARALD RAPHAEL (1896-1973) succeeded
him in the firm, which dealt in the import of coffee, tea, rice,
cocoa, and vanilla.

BIBLIOGRAPHY: Moses og son G. Melchior, Et dansk han-
delshus gennem 6 generationer (1961), Eng. summary 53-56; Dansk
Biografisk Haandleksikon, s.v.; Dansk Biografisk Leksikon, s.v.
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MELCHIOR, CARL (1871-1933), German banker. Melchior,
who was born in Hamburg, studied law and later became a
judge there. In 1900 he was appointed legal counsel to the
bank M.M. Warburg and Co. and in 1917 became a partner in
the bank. During World War 1, he served as a captain in the
German Army and was badly wounded. After his recupera-
tion, he worked for the German government’s Zentraleinkaufs-
gesellschaft (zEG), which was charged during the war with
importing foodstuffs. Melchior always considered himself a
patriot. From 1918 to 1919, together with Max M. Warburg,
he took part as a German delegate in the financial and eco-
nomic negotiations following the armistice. Melchior subse-
quently played a prominent role in the lengthy negotiations
which eventually paved the way for Germany’s reacceptance
into the community of nations and displayed a mastery of fi-
nancial and legal issues, diplomatic tact, and attention to de-
tail. As a Jew he was afraid to arouse antisemitism by holding
official positions, so he tried to act more in the background.
At the international conference in Spa in 1920 as an expert for
the German government, together with Walther *Rathenau
and Moritz Julius *Bonn Melchior created the “policy of ful-
fillment” as a strategy of how Germany should pay its repara-
tions. After Germany’s admission to the League of Nations,
Melchior became the only German member of the League’s
finance committee and in 1928-29 its chairman. In 1929 he
was one of the German delegates discussing the revision of
the Dawes Plan, under which German reparation payments
were scheduled. He also served as a member of the board of
the Bank for International Settlements in Basle and in other
political or economic functions concerning international fi-
nancial affairs. In the early 1930s he hoped that integrating the
NSDAP, which he detested, into the government would placate
the Nazis. After the Nazis took power in 1933, he lost his po-
sitions on several company boards. Melchior became active
in the preparation for the formation of the *Reichsvertretung
der deutschen Juden. In November 1933 he died.

BIBLIOGRAPHY: Carl Melchior, Ein Buch des Gedenkens und
der Freundschaft (1967). ADD. BIBLIOGRAPHY: ].M. Keynes, Two
Memoirs: Dr. Melchior: A Defeated Enemy and My Early Beliefs (1949),
German translation: Freund und Feind (2004); Verein fuer Ham-
burgische Geschichte (ed.), E. Rosenbaum et al., Das Bankhaus M.M.
Warburg & Co. 1798-1938 (1976); S. Philipson, Von Versailles nach
Jerusalem: Dr. Carl Melchior und sein Werk (1985).

[Joachim O. Ronall / Christian Schoelzel (274 ed.)]

MELCHIOR, MARCUS (1897-1969), chief rabbi of Denmark.
Born in Fredericia of an old Danish family, Melchior received
his rabbinical diploma in 1921 from the Hildesheimer Seminary.
He served as rabbi in Tarnowice, Poland (1921-23), in Beuthen,
Germany (1925-34), and as rabbi of the Danish refugees in Swe-
den (1943-45). From 1947 he was the chief rabbi of Denmark.
Melchior endeavored to promote understanding between all
the religious trends in Judaism, while personally advocating the
modern Orthodox one. He supported Zionism short of advo-
cating aliyah. The main spokesman of Danish Jewry before the
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gentile community, Melchior was considered one of the prom-
inent orators in Denmark. He supported the establishment of
relations and furthering of understanding with West Germany.
Among his books are Jodedommen i vor tid (1966°); En jededom-
mens historie (1962); Levet og oplevet (1965; A Rabbi Remembers,
1968; also Ger. tr.); and Teenkt og Talt (1967). He translated into
Danish (1961) Shalom Aleichem’s Tevye de Milkhiger. He was
succeeded in the chief rabbinate by his son Bent.

MELCHIOR, MICHAEL (1954- ), rabbi and Israeli politi-
cian. Born in Copenhagen, the son of Chief Rabbi Bent Mel-
chior, Melchior studied in Israel at Yeshivat ha-Kotel after high
school. He was ordained in 1980 and in the same year became
the first chief rabbi of Oslo and was largely responsible for the
community’s renaissance (see *Norway; *Oslo). After six years
he returned to Israel but continued to serve Norwegian Jewry.
In Israel he entered politics and was elected to the Knesset in
1999 as a representative of Meimad, a moderate religious party
aligned with the Labor Party. In the government he served as
minister without portfolio, minister for Diaspora affairs, and
deputy minister for foreign affairs.

MELCHIZEDEK (Heb.: P73 "271; “legitimate/righteous
king”; the English spelling follows Lxx Melxisedek as op-
posed to mT Malkizedek), king of Salem (or Jerusalem; cf.
Ps. 76:3) according to Genesis 14:18-20. He welcomed *Abra-
ham after he had defeated the four kings who had captured
his nephew, Lot. Melchizedek brought out bread and wine
and blessed Abraham. Finally, it is related that “he gave him
a tithe of everything” although who gave the tithe to whom
became a subject of considerable dispute (see below). The bib-
lical account states that “he (Melchizedek) was priest of God
Most High” (112¥ ?X% 179 X3M). MelchizedeK’s priesthood was
a source of numerous post-biblical speculations, which were
intensified by the difficult verse Psalms 110:4: “The Lord has
sworn/and will not repent/Thou art priest for ever/after the
manner of Melchizedek” (P73 *371 *N7127-2y 0759 715 ADX).
It is generally believed that the Melchizedek mentioned here
and the one in Genesis are the same. Some interpreters, how-
ever, maintain that the Melchizedek of Psalms is not a person
but a title, “my righteous king,” presumably because the name
is written as two separate words (P73 *27%).

The first post-biblical documents mentioning Melchize-
dek in various contexts appear from around the beginning of
the Christian era. The earliest is probably the fragmentary
scroll discovered in cave 11 at Qumran (11Q Melch or 11Q 13)
and published by A.S. Van der Woude (in oTs, 14, 1965) and
again with certain corrections by M. de Jonge and A.S. Van
der Woude (in NTS, 12, 1966) and much studied since (bibliog-
raphy in Brooke). Although this text “is a midrashic develop-
ment which is independent of the classic Old Testament loci”
(J.A. Fitzmyer, JBL, 86, 1967), it is clear that the eschatologi-
cal and soteriological functions it attributes to Melchizedek
draw on the perplexing figure of the biblical Melchizedek. In
the Qumran text, Melchizedek is described as passing judg-
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ment, in the time of the tenth or last Jubilee, on Belial and
those of his sort. The judgment takes place in heaven, and im-
mediately there follows the “day of slaughter” prophecied by
Isaiah. Here, Melchizedek is both judge and executor of his
own decree, and in all likelihood he is to be identified with
the Angel of Light, who figures in the dualistic doctrine of
the Qumran sect (I. Gruenwald, in: Mahanayim, 124 (1970),
94). He has also been identified with the Archangel Michael.
Melchizedek is also mentioned in another Qumran text, the
Genesis Apocryphon (22: 13-17), where the biblical story of the
meeting between Abraham and Melchizedek is retold. Here
it is Abraham who offers the tithe to Melchizedek: “And he
[i.e., Abraham] gave him a tithe of all the goods of the king of
Elam and his companions” (cf. Heb. 7:2 followed by the Chris-
tian translations of Genesis where, however, Melchizedek, not
Abraham, is the subject of the verse). The question of who gave
the tithe to whom was of considerable importance in rabbini-
cal literature. In several places Melchizedek is stated to be a
descendant of Noah, and is even identified with Shem the son
of Noah. The same sources maintain that his priesthood was
taken away from him and bestowed upon Abraham because he
blessed Abraham first and only afterward blessed God (Gen.
14:19-20; cf. Ned. 32b; Lev. R. 25:6). Abraham’s priesthood is
also mentioned in connection with Psalms 110 (Gen. R., 55:6).
In other rabbinical sources Melchizedek is mentioned among
the four messianic figures allegorically implied by the “four
smiths” of Zechariah 2:3. Melchizedek’s messianic functions
are also elaborated in two other literary documents. At the end
of several manuscripts of the Slavonic Book of Enoch appears
the story of the miraculous birth of Melchizedek as the son of
Nir, Noah’s brother. He is transported to heaven and becomes
the head of a line of priests leading down to messianic days.
There will presumably be another eschatological Melchize-
dek who will function as both priest and king. In symbolizing
Mechizedek as Jesus in his three functions as messiah, king,
and high priest (see below) the author’s ingenuity combines
all the motives singled out in the above-mentioned sources. A
gnostic sect whose particular theological position is unknown
called itself after Melchizedek.

[Ithamar Gruenwald]
In Christian Tradition
The two brief and somewhat enigmatic references to Melchize-
dek in the Bible provided the New Testament with a subject
for typological interpretation. In the Epistle to the Hebrews
(7:1-7), Melchizedek (king of justice — Zedek; of peace - Sa-
lem) is described as unique, being both a priest and a king,
and because he is “without father, without mother, without
genealogy”; he is eternal, “having neither beginning of days
nor end of life” In this respect Melchizedek resembles Jesus,
the son of God, and thus is a type of the savior.

Abraham, and therefore Levi “in the loins of his father”
(ibid. 9-10), paid the tithe in submission to Melchizedek.
Since in Christian tradition Jesus is high priest “after the or-
der of Melchizedek” and “not after the order of Aaron” (ibid.
7:11, 17-21), Jesus’ priesthood is excellent, superior to that of
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Abraham’s descent, and transcends all human, imperfect or-
ders (Heb. 7:23-28; 8:1-6). To Christians the objection that
Jesus, like Aaron, was “in the loins” of the patriarch, and con-
sequently paid the tithe was met by the Church Fathers with
the argument that Jesus, though descended from Abraham,

had no human father.
[llana Shapira]

BIBLIOGRAPHY: H.L. Strack and P. Billerbeck, Kommentar
zum Neuen Testament, 4 (1928), 452—65; Rowley, in: Festschrift Ber-
tholet (1950), 4611t.; A. Vaillant, Le livre des secrets d’Hénoch (1952);
Yadin, in: Scripta Hierosolymitana, 4 (1958), 36-55; idem, in: IEJ, 15
(1965), 152—4; Panikkar, Kairos, 1 (1959), 5-17; J. Maier, Vom Kultus zur
Gnosis (1964), 371f.; Flusser, in: Christian News from Israel (1966), 23t.;
J.A. Fitzmyer, in: JBL, 86 (1967), 25-41; A.R. Johnson, Sacral Kingship
in Ancient Israel (19677), 35-53; S. Paul, in: yA0s, 88 (1968), 182. IN
CHRISTIAN TRADITION: Friedlaender, in REJ, 5 (1882), 1-26, 188-98;
6 (1883), 187-99; Barody, in: RB, 35 (1926), 496-509; (1927), 25-45.
ADD. BIBLIOGRAPHY: M. Astour, in: ABD, 4:684-86; G. Brooke,
ibid, 687-88; ibid, B. Pearson, 688; J. Reiling, in: DDD, 560-63.

MELDOLA, Sephardi family of rabbis and scholars. The fam-
ily originated in the 15'" century in Meldola, northern Italy;
the legend that they descended from Spanish exiles cannot be
substantiated. The first of the family to attain prominence was
JACOB MELDOLA, rabbi in Mantua in the 16" century. His son
SAMUEL MELDOLA Oor MENDOLA was both a rabbinic scholar
and physician to the Mantuan court. In the next generation
members of the family settled in Leghorn, entering thus into
the tradition of Sephardi life. For the next 200 years they pro-
vided rabbis, printers, and leaders to the Sephardi communi-
ties in Holland, Italy, France, and England.

BIBLIOGRAPHY: E. Castelli, I banchi feneratizi ebraici nel
Mantovano... (1959), index; Mortara, Indice, 38; Ghirondi-Neppi,

79> 311, 355-7.
[Cecil Roth]

MELDOLA, RAPHAEL (1754-1828), British rabbi; son of
Moses Hezekiah Meldola (1725-1791), professor of Oriental
languages in Paris. Raphael was born in Leghorn, received rab-
binical ordination there from H.J.D. *Azulai in 1796, became
a dayyan in 1803, and in 1804/05 was appointed haham of the
Sephardi community in London - an office vacant since the
death of Moses Cohen d’*Azevedo in 1784. Energetic and ca-
pable, he helped to reform the educational institutions of his
community in the face of missionary activities, introduced
a choir into the synagogue, and cooperated cordially with
Solomon *Hirschel, the Ashkenazi chief rabbi. On the other
hand, his belligerent nature was responsible for periodic fric-
tion with the members of his community. Notwithstanding
his imperfect knowledge of English he corresponded exten-
sively with Christian scholars. Before leaving Leghorn, he had
published there Huppat Hatanim (1797), a handbook on the
laws of marital life. He also published sermons and memo-
rial poems: part of his catechism Derekh Emunah (The Way
of Faith) appeared with his English translation after his death
(1848). His son DAVID (1797-1853), who succeeded him as pre-
siding rabbi though not as haham of the Sephardi community
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in London, was one of the founders of the *Jewish Chronicle,
and ineffectively opposed the movement for religious reform
among London Jewry in 1840. A grandson of Raphael’s was
the British scientist, Raphael *Meldola.

BIBLIOGRAPHY: DNB, 5.v.; Roth, Mag Bibl, index; M. Gaster,
History of the Ancient Synagogue ... Bevis Marks (1901), 159-64; A.M.
Hyamson, Sephardim of England (1951), index; Barnett, in: JHSET, 21
(1968), 1-38 (bibl. of Meldola’s publications 13-14).

[Vivian David Lipman]

MELDOLA, RAPHAEL (1849-1915), British chemist and
naturalist. Meldola was the grandson of Raphael *Meldola, the
haham of the London Sephardi community. He worked at the
Royal Mint (1868-71), with a firm of color manufacturers, and
at the Royal College of Science. In 1875 he led a Royal Society
expedition to the Nicobar Islands to observe a total eclipse of
the sun. He spent several years as a schoolteacher and in in-
dustry and in 1885 became professor of chemistry at Finsbury
Technical College, a position he held for over 30 years. Mel-
dola’s early investigations were in the fields of natural history
and entomology as well as astronomy, but his main interest
was dyestuffs. “Meldola’s Blue” was the first oxazine dye, and
he also discovered the first alkali green. In 1904 he published
Chemical Synthesis of Vital Products. Meldola played an impor-
tant role in the British chemical profession and was president
of the Chemical Society and of the Institute of Chemistry, as
well as a fellow and vice president of the Royal Society. After
his death the Society of *Maccabeans, of which he had been
president, instituted the Meldola Medal of the Royal Institute
of Chemistry in his memory.

BIBLIOGRAPHY: ]. Marchant (ed.), Raphael Meldola (Eng.,
1916); A. Findlay and W.H. Mills, British Chemists (1947), 96-125.

[Samuel Aaron Miller]

°MELEAGER OF GADARA (c. 140-70 B.C.E.) was of Syrian
parentage and grew up in Tyre. The Palatine Anthology, which
includes 130 of his love epigrams (vii. 419, 7-8), exhibits his
knowledge of Eastern languages: “If you are a Syrian, Salam!
If you are a Phoenician, Naidius! If you are a Greek, Chaire!”
His Menippean satires, Cynic sermons in prose mingled with
verse (a Semitic form called “maqama” by the Arabs) are lost.
In one of his epigrams (A.P. 5. 160), Meleager sighs for his
sweetheart Demo who is naked in another’s arms, and dis-
paragingly concludes: “If thy lover is some Sabbath-keeper,
no great wonder! Love burns hot even on cold Sabbaths,” an
allusion (cf. Rutilius Namatianus) probably to the fact that
from a pagan point of view the Sabbath, with its numerous
prohibitions, was “cold,” i.e., “dull”

°MELITO OF SARDIS (c. 120-185 C.E.), bishop of Sardis
(Asia Minor), Christian author, and the earliest known pil-
grim to the Holy Land. Scholars found his description of the
crucifixion of Jesus “in the middle of the city [of Jerusalem]”
confusing. Clearly Melito was referring to the site in the con-
text of the layout of Aelia Capitolina and not of the city from
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the time of Jesus. Together with other bishops of Asia Minor,
Melito continued to celebrate Easter on the 14t of Nisan, the
eve of Passover. He visited Palestine in an effort to establish an
accurate canon (Greek Stavrjkn) of the Old Testament (from
which he excerpted passages pertaining in some way to Jesus).
His list of books (Eusebius, Hist. Eccles. 1v, 26:13 f.) corre-
sponds to the Hebrew canon (excluding Esther). Only brief
quotations from Melito’s works were known until the mid-20th
century, when two papyrus copies of his homily on the Passion
(On Pascha) were published. As a result of this discovery, Latin,
Coptic, Georgian, and two Syriac translations of this treatise
could be identified. The bishop delivered the treatise as a ser-
mon after the biblical account of the Exodus was read on Eas-
ter, precisely the time when the Jews observed the Passover
feast. The coincidence of observances and Melito’s animosity
toward Judaism caused his sermon, which was written between
160 and 170 C.E., to become one of the most important docu-
ments of early Christian anti-Judaism. After a theological in-
troduction, Melito gives a dramatic description of Egypt’s suf-
ferings at the time of the Exodus. Influenced by the Midrash
on Exodus 10:21, the darkness that engulfed Egypt is described
as tangible. However, the events surrounding the Exodus were
only a prefiguration of the Passion of Christ, the true Passover
lamb. The earlier model no longer had validity and usefulness,
because the prefigurations of the Old Testament had become a
reality in the New Testament. The second part of the sermon
is the oldest and one of the strongest accusations of deicide
made against the Jews in early Christian literature. Jews are,
among other things, described as having themselves crucified
Jesus; and the murder is clearly defined as deicide: “God has
been murdered, the King of Israel has been slain by an Israelite
hand” (§96). In view of the tragic events suffered by the Jews
of this period - the destruction of the Temple and the defeat
of Bar Kokhba - Melito could say that, in consequence of the
deicide, “Israel lay dead,” while Christianity, “the broad grace,”
was conquering the whole earth. The sermon, nevertheless, at-
tests the antiquity of the Passover Haggadah. Paragraph 68 of
the sermon contains a Greek version of part of the introduc-
tion to Hallel in the Haggadah; and paragraphs 84-85 and 88
derive from the famous Passover litany “Dayyeinu?”

BIBLIOGRAPHY: Eusebius Pamphili, Ecclesiastical History,
2 vols. (1926-32), index; T. Otto, Corpus Apologetarum Christiano-
rum, 9 (1872), 374-478, 497-512; E.J. Goodspeed, Aelteste Apologeten
(1914), 306-13; C. Bonner, Homily on the Passion (1914); M. Testuz
(ed. and tr.), Papyrus Bodmer x111, Méliton de Sardes, Homélie sur
la Paque (1960); O. Perler, Méliton de Sardes sur la Pique, sources
Chrétiennes (1966); J. Blank, Meliton von Sardes vom Passa (1963); E.
Werner, in: HUCA, 37 (1966), 191-210. ADD. BIBLIOGRAPHY: S.G.
Hall (ed.), On Pascha (1979); E.D. Hunt, Holy Land Pilgrimage in the
Later Roman Empire AD 312-460 (1984), 3; J.E. Taylor, Christians and
the Holy Places (1993), 116 ff.

[David Flusser / Shimon Gibson (274 ed.)]

MELITOPOL, city in Zaporozhe district, Ukraine. Jews
started to settle in Melitopol when it was proclaimed a town
in 1842. In 1886 there were 2,021 Jews, and in 1897 6,563 Jews
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and 454 *Karaites in Melitopol (45.7% of the total population).
At the turn of the 19 century, Melitopol turned into an im-
portant city of metallurgical industries. Part of them, as well
as other industries, belonged to Jews, and many Jewish work-
ers were employed in them. On April 19, 1905, a mob attacked
Jewish houses, but a Jewish *self-defense group of 300 Jewish
and Christian youngsters managed to minimize the pogrom;
15 were wounded and 45 shops (Jewish and Christian) were
robbed. In 1910 Melitopol had a talmud torah and two pri-
vate schools for boys and two for girls. Joseph *Trumpeldor
was active in the town and the first haluzim he organized left
from there for Palestine. During World War 1 2,043 refugees
arrived in Melitopol, and were helped by a local aid commit-
tee. By 1926 the Jewish population had risen to 8,583 (33.6% of
the total), then dropped to 6,040 (8% of the total population).
In the 1920s there was a Yiddish school with 63 pupils, which
was probably closed later in the 1930s. The ex-bourgeoisie who
were denied state rights tried to learn trades and join artisan
cooperatives, or went to farm in Birobidzhan or to established
kolkhozes in the vicinity of the town. In 1938-40 a clandestine
yeshivah operated, but when it was discovered, it moved to
Kutaisi (Georgia). Melitopol was occupied by the Germans on
October 5, 1941. On October 8 the Jews, about 1,800 families,
were concentrated in a ghetto in the flourmill. Intermarried
Jews and children from mixed marriage were freed. On Oc-
tober 10 and 15, the Sonderkommando 10a murdered 75 Jew-
ish prisoners of war, and on October 11, 3,000 local Jews. The
killings of Jews continued for a year, and on October 9, 1942,
the Jewish spouses and children of mixed marriages were bru-
tally killed. About 8,000 Jews, including those from nearby
towns, and a few hundred Karaites were murdered. Melito-
pol was liberated on October 23, 1943. There were 2,500 Jews
in 1959, and 1,800 in 1979. There was no synagogue. Most re-
maining Jews left in the 1990s.

BIBLIOGRAPHY: Voskhod, nos. 17,18, 19 (1905); Dubnow, Hist.

Russ., 3 (1920), 115.
[Shmuel Spector (274 ed.)]

MELNIKOFF, AVRAHAM (1892-1960), Israeli sculptor.
Born in Russia, Melnikoff studied in Vienna and the U.S. He
came to Erez Israel in 1918 and left for England in 1934, return-
ing in 1960. Melnikoff was one of the pioneers of sculpture in
modern Israel. His best-known work is his lion erected be-
tween Tel Hai and Kefar Giladi in memory of the defenders of
Tel Hai (1926). This work, inspired by the sculpture of the an-
cient East, was the first modern monument in the country.

MELOKHIM-BUKH (Sefer Melokhim), anonymous 16h-cen-
tury Yiddish epic. The epic’s narrative material derives from
the biblical book of Kings and its midrashic traditions (espe-
cially those concerning Solomon), while its poetic form and
conception derive from the medieval German epic. It focuses
less on battle scenes and more on ethical and didactic mat-
ters than the related *Shmuel-Bukh (1544). Both authors were
well versed in both the broad sacred text tradition of Judaism
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and non-Jewish secular epic literature. Composed in four-line
stanzas of two rhyming couplets (AaBB), each line divided
rhythmically into two half-lines of three primary accents each,
the form derives from the stanza characteristic of the Middle
High German Nibelungenlied. With its 2,262 stanzas, it is the
longest poem in Old Yiddish literature. The basis of the entire
extant text tradition is the edition of Augsburg, 1543.

BIBLIOGRAPHY: L. Fuks (ed.), Das altjiddische Epos Melokim-
Biik, 2 vols. (1965; facsimile of Augsburg, 1543); Ch. Shmeruk, Prokim
fun der Yidisher Literatur-Geshikhte (1988), 114-16, 192-99; M. Wolf,
in: Tarbiz, 51 (1992), 131-34; J.C. Frakes (ed.), Early Yiddish Texts:
1100-1750 (2005), 193-213; J. Baumgarten, Introduction to Old Yid-
dish Literature (2005), 140-42, 151-55.

[Jerold C. Frakes (2 ed.)]

MELON, two plant species belonging to different botanical
genera: the watermelon and the muskmelon.

(1) The watermelon (Heb. 7°02X, avatiah) is the Citrul-
lus vulgaris. The Bible mentions it among the vegetables eaten
by the Israelites in Egypt, for which they hankered in the wil-
derness (Num. 11:5). The Hebrew name may possibly be con-
nected with the verb VU2 (btt) meaning to swell or grow. Wa-
termelons were a familiar plant in Egypt, and a papyrus from
the 21%t dynasty preserves a pictorial representation of one.
The avatiah is frequently mentioned in rabbinical literature.
It was comparatively cheap (Maas. 2:6) and was usually eaten
when ripe, though some ate it as a vegetable while still un-
ripe (Maas. 1:5).

(2) The muskmelon, Cucumis melo, is called in the
Mishnah melafefon (1i9D%1), a name of Greek origin. It is not
known if it was grown in biblical times and no Hebrew name
exists for it. The Palestinian Targum identifies the biblical
avatiah with melafefonya, i.e., the muskmelon, but this does
not appear likely, since in a number of places in the Tosefta
and Talmud they are mentioned together (Tosef., Kil. 1:1).
Some held that these two species do not constitute a mixed
species (*kilayim; ibid.) for “a man takes a seed from the upper
part of the avatiah and plants it — and it becomes a melafefon”
(13, Kil. 1:2, 272), i.e., these species may be interchangeable.
This view was taken over from Greek and Roman agricultural
folklore which assumed that the characteristics of species were
subject to change. An echo of this view is found in the Pal-
estinian Targum in the philological explanation of the name
melafefon given by R. Judah: “A man takes one seed from the
upper part of an avatiazh and one seed from the upper part
of an apple and puts them into the same hole, they grow to-
gether and become a hybrid species, that is why in Greek it is
called melafefon” The Greek unhoménov and the Latin melo-
pepo both mean “apple-watermelon” probably because the
taste of the muskmelon is reminiscent of both the apple and
the watermelon. According to Pliny the melopepo originated
in Campania from a species of cucumber which looked like a
quince (Natural History 19:67). There is certainly no substance
for these views, which are based on the polymorphism of the
family Cucurbitaceae. The plant Cucumis melo var. Chate,
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identified with the kishut, kishu’im (see *Cucumber), that be-
longs to the same botanical genus (and apparently even to the
same species) as the muskmelon, is especially polymorphic. It
could be that pollination between these two species gives rise
to hybrids and is the reason for the halakhah that the kishut
(Chate melon or cucumber) and the melafefon do not consti-
tute kilayim (Kil. 1:2). Despite the ruling of the Academy for
the Hebrew Language, modern Hebrew has adopted the name
melafefon for cucumber.

BIBLIOGRAPHY: Loew, Flora, 1 (1928), 528-54; B. Chizik,
Zimbhei ha-Delu’im be-Erez Yisrael, 1 (1937); H.N. and A.L. Moldenke,
Plants of the Bible (1952), 315 (index), s.v.; J. Feliks, Kilei Zera’im ve-
Harkavah (1967), 44-53; idem, Olam ha-Zomeah ha-Mikra’i (1968%),
164f. ADD. BIBLIOGRAPHY: Feliks, Ha-Zomeah, 101, 144.

[Jehuda Feliks]

MELTON, FLORENCE (1911- ), U.S. community leader and
philanthropic supporter of a variety of Jewish causes. Melton
is best known for envisioning and establishing a highly suc-
cessful program of serious adult Jewish learning called the
Florence Melton Adult Mini-School. She was born in Phila-
delphia, Penn., and raised under the influence of her grand-
mother, whom she credited for much of her commitment to
Jewish education and Jewish values. In 1930 she married Aaron
Zacks, with whom she had two sons. In 1946 she and her hus-
band founded the R.G. Barry Corporation, one of the world’s
largest manufacturers of soled slippers. She invented the first
use of foam in footwear and revolutionized the industry. Zacks
died in 1965 and in 1968 she married Samuel Mendel Melton
of Columbus, Ohio, a successful businessman and philanthro-
pist. Samuel Melton had endowed the Melton Research Center
at the Jewish Theological Seminary of America and the Melton
Centre at the Hebrew University of Jerusalem, and Florence
Melton became an active partner in his philanthropic projects
as she pursued her own parallel interests.

In the early 1980s Melton became convinced that al-
though many Jews were accomplished in their careers, they
lacked basic knowledge about Jewish history, philosophy,
and religious practices. Hence she began to advocate for the
creation of a program of study to help adults attain “Jewish
literacy” She envisioned a well-designed curriculum, taught
by engaging and interactive teachers, open to students from
across the various Jewish denominations. Adult students, in
her view, would need to commit to two years of weekly study.
Her ideas were met by skepticism; few people believed that
contemporary adults were either interested in Jewish study or
would want to view Jewish learning as seriously as her pro-
gram proposed. Eventually she turned to the Melton Centre
for Jewish Education at the Hebrew University, which agreed
to recruit sites and develop the curriculum for the project.
Melton’s idea turned out to be prescient. Proving the skeptics
wrong, Mini-Schools were established in more than 60 cities
and thousands of adult students participated in the program.
Through its carefully designed organizational structure and
its commitment to a serious learning curriculum the Mini-
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School became a model for adult education throughout the
Jewish community.

In recognition of her communal leadership Melton re-
ceived a number of awards, including honorary doctorates
from the Hebrew University of Jerusalem and the Jewish
Theological Seminary of America, the Scopus Award from
the American Friends of the Hebrew University, and the
Ohio State University Distinguished Service Award. She was
inducted into the Ohio Women’s Hall of Fame in October

1994.
[Barry W. Holtz (2" ed.)]

MELTON, SAMUEL MENDEL (1900-1993), U.S. industri-
alist and philanthropist. Melton was born in Saros, Austro-
Hungary. His family immigrated in 1904 to Toledo, Ohio. He
established the Capitol Manufacturing and Supply Company
in Columbus, as well as several pipe and nipple companies,
which later merged with the Harsco Corporation (1968) and
became a leader in the metals industry. Melton extended the
Capitol Company to Israel in 1949 and deeded it to various
Israeli institutions in 1955. Active in numerous communal and
national Jewish organizations, he was a member of the UjA
“cabinet” and the board of the Jewish Theological Seminary
(yts), where he founded the Melton Research Center in New
York (1959) to develop Jewish educational materials. He estab-
lished the Samuel Mendel Melton Foundation (1951); profes-
sorships in Judaica at Ohio State University and the Hebrew
University in Jerusalem (1965); a vocational school in Bat
Yam, Israel (1968); the Melton Center for Jewish Education
in the Diaspora at the Hebrew University (1968); the Melton
Building at the Hebrew University; the Melton Journal of the
jTS; the Melton Fellowship; the Jewish History and Studies
Center at Ohio State University (1976); and the Melton Co-
alition for Creative Interaction at the jTs, devoted to Jewish
arts education (1993).

[Edward L. Greenstein / Ruth Beloff (274 ed.)]

MELTZER, ISSER ZALMAN (1870-1953), talmudic scholar
and yeshivah head. Born in Lithuania, Meltzer studied in
Volozhin under Hayyim Soloveichik and Naphtali Zevi Judah
Berlin, and later under the Hafez Hayyim in Radin. All of
these exercised a profound influence upon him, Soleveichik
by his talmudic methodology, Berlin by his love for Erez
Israel, and the Hafez Hayyim by his humility and his ethical
approach. In 1892 he married Beila Hinda, daughter of R.
Faivel Frank of Ilukste. His wife possessed considerable schol-
arly abilities and throughout his life assisted him in tran-
scribing his works and in arranging them for publication. In
1894 he was appointed by R. Nathan Zevi *Finkel one of the
principals of the *Slobodka yeshivah and in 1897 the head of
a yeshivah for advanced students in Slutsk, where Jacob David
*Willowski was the rabbi. Hundreds of students flocked to
the yeshivah, and when Willowski immigrated to Erez Israel
in 1903 Meltzer succeeded him as rabbi of Slutsk. After
the Bolshevik Revolution in 1917 the yeshivah moved to
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Kletsk in Poland. Meltzer, however, refused to leave his com-
munity in Slutsk, despite his suffering at the hands of the Bol-
sheviks, including imprisonment for teaching Torah. In 1923
he left Russia for Kletsk and in the same year participated
in the founding conference of the *Agudat Israel in Vienna,
at which he was elected to the Moezet Gedolei ha-Torah. In
1925 he became head of the Ez Hayyim Yeshivah in Jerusalem.
In Erez Israel, he devoted himself almost entirely to the dis-
semination of Torah and the strengthening of yeshivot. As a
fervent Zionist, he exercised a moderating influence in the
councils of the Agudah. In 1935 his first work appeared, Even
ha-Ezel on the Mishneh Torah of *Maimonides which is re-
garded as a fundamental work of its kind. Seven volumes ap-
peared during his lifetime, the other posthumously. He also
edited and wrote commentary to the novellae of Nahmanides
(1928/29).

BIBLIOGRAPHY: S. Zevin, Ishim ve-Shitot (1966%), 337-60;
D. Katz, Tenuat ha-Musar, 3 (1957), 37-42 and passim; Yahadut Lita
(1960), index; A. Rothkoff, in: Jewish Life (March 1971), 51-57.

[Mordechai Hacohen]

MELTZER, SHIMSHON (1909-2000), Hebrew poet. Born
in Tluste (eastern Galicia; present-day Tolstoye), Meltzer im-
migrated to Palestine in 1933, after having taught in Horo-
denka (Gorodenka), Galicia. For a time he taught secondary
school in Tel Aviv, but from 1937 he engaged in editorial work;
first in the daily *Davar, and later in the Am Oved publishing
house and in the children’s magazine Davar li-Yladim. From
1959 he was on the editorial staff of the Zionist Library pub-
lications of the Jewish Agency.

His first poems were published in Ba-Derekh, the maga-
zine of the teachers’ seminary in Lvov where he studied. After
his arrival in Erez Israel his poetry appeared mainly in Davar,
but also in various literary journals. He published a number of
volumes of poems and ballads, including Be-Shivah Meitarim
(1939); Me’ir ha-Keleizemar Naasah Komisar (1940); Asarah
Shearim (1943); Alef (1945, 1963%), memoirs of the heder; Sefer
ha-Shirot ve-ha-Balladot (1950); and Or Zarua (1966). Meltzer
attempted to capture the folk flavor of Eastern European Jewry
by using hasidic tales and motifs in his ballads. His collection
of essays on literature is entitled Devarim al Ofnam (“Words
and their Forms,” 1962). Meltzer translated extensively from
Polish-Jewish writers, especially from Yiddish writers, dra-
matists, and poets. For English translations of his works, see
Goell, Bibliography, 1033-38.

BIBLIOGRAPHY: D. Zakkai, Kezarot (1956), 470-1; A. Cohen,
Soferim Ivriyyim Benei Zemannenu (1964), 195-8; 1. Cohen, Shaar
ha-Soferim (1962), 355-8; J. Lichtenbaum, Bi-Tehumah shel Sifrut
(1963), 105-9; D. Sadan, Bein Din le-Heshbon (1963), 105-11. ADD.
BIBLIOGRAPHY: Y. Ben, “Okyanus shel Yidish,” in: Davar (Au-
gust 12, 1977); K.A. Bertini, “S. Melzer Kefi Shehu,” in: Al ha-Mish-
mar (April 29, 1977); D. Sadan, “Bein ha-Aspaklariyot: Sh. Melzer,
in: Moznayim, 49:1 (1979), 10-13; E. Tarsi-Gai, “Tivam u-Mekomam
shel Shirei ha-Zahav le-Miryam bi-Yzirato shel S. Melzer; in: Gazit,

33, 7-8 (1980), 391-392.
[Getzel Kressel]
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MELUN, capital of the department of Seine-et-Marne, 26 mi.
(42 km.) S. of Paris. The first explicit reference to Jews in Me-
lun dates from the middle of the 12t century: in his will, Si-
mon of Beaugency mentions a Jew of Melun among his credi-
tors. From the beginning of the 13" century, there is evidence
of a Rue des Juifs and an “escole des Juis” (the synagogue).
There is no record of a medieval Jewish community after the
expulsion of the Jews from the Kingdom of France in 1306.
Scholars of Melun took part in the *synod convened by *Sam-
uel b. Meir (Rashbam) and Jacob b. Meir *Tam. Meshullam b.
Nathan of Melun, previously from Narbonne, lived in Melun
from 1150. During the second half of the 12! century, Jedidiah
of Melun also lived in the town. Judah b. David of Melun was
one of the four rabbis who confronted Nicholas *Donin at
the famous *disputation organized by *Louis 1x (St. Louis) in
1240. Preserved in the municipal library of Melun is a mahzor
of the 14" century for the New Year and Day of Atonement ac-
cording to the French rite (Ms. No. 14): it had previously been
in the possession of the Carmelite monastery of Melun and is
possibly of local origin. On the eve of World War 11 there was
a very small community in Melun. It increased in the postwar
period, mainly as a result of the arrival of Jews from North
Africa, and numbered over 500 in 1969.

BIBLIOGRAPHY: S. Rouillard, Histoire de Melun (1628), 352f;
M. Schwab in: REJ, 13 (1886), 296-300; G. Leroy, Histoire de la ville
de Melun (1887), 126, 167: Gross, Gal Jud, 351-5; J. Thillier and E. Jarr,
Cartulaire de Ste-Croix d’Orléans... (1906), 13.

[Bernhard Blumenkranz]

MELVILLE, LEWIS (pen name of Lewis Saul Benjamin;
1874-1932), biographer. A prolific writer, he was best known
for his books about the English novelist Thackeray, whose
works he also edited (1901-07). Farmer George (1907) was an
important account of the private life and character of George
111. Lewis’ other works include scholarly, yet good-humored,
studies of figures such as John Gay (1921), Nell Gwyn (1923),
and Beau Brummell (1924); and several anthologies.

MEM (Heb. on ;0 ,1), the 13" letter of the Hebrew alphabet;
its numerical value is 40. In Proto-Sinaitic and early Proto-Ca-
naanite inscriptions the mem was drawn as a pictograph rep-
resenting water (mayim) »w or §. In the later Proto-Canaanite
script the vertical zigzag prevailed, which turned into _$in the
tenth-century B.c.E. Phoenician script. Later, the mem con-
sisted of a zigzag-shaped head and a downstroke 3. The He-
brew forms were: _% — _s (cursive) and # (formal); hence the
Samaritan 4. From the eighth and seventh centuries B.C.E., the
Phoenician mem was written %, which in the Aramaic became
%. In the late fifth century B.C.E. and later Aramaic cursive the
downstrokes were bent leftward. Thus the medial ¥ and final b
variations evolved. These are prototypes of the Jewish medial 22
and final 1 mem forms. The Nabatean mem was drawn without
lifting the pen 4 and this led to the Arabic 2 . The ancestor of
the Latin “M,” the Archaic Greek f“ developed from the early

Phoenician mem. See *Alphabet, Hebrew.
[Joseph Naveh]
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MEMEL (Lith. Klaipéda), a Baltic port in W. Lithuania. The
town was founded in the 13" century; the earliest existing doc-
ument in which Jews are mentioned is dated April 20, 1567,
and refers to an edict expelling the Jews from the city. In 1664
the elector of Brandenburg permitted a Jewish merchant from
the Netherlands, Moses Jacobson de Jong, to settle in Memel,
and eventually Jews were allowed to visit the city for the an-
nual trade fairs. Only after the emancipation of Jews in Prus-
sia (1812) were they able to settle freely in Memel.

In the 19'" century the community consisted of Eastern
European and Prussian Jews. The former had settled in the
port in connection with their trans-Baltic business and formed
the majority of the Jewish population (in 1880 they accounted
for 80% of the total number of Jews). In later years there was
an increased influx of Jews from Germany. The number of
Jews grew from 887 in 1867, to 1,214 in 1900, and to over 2,000
in 1910. Each group had its own synagogue and communal in-
stitutions, but the official community administration was run
by German Jews. Israel *Lipkin (Salanter), founder of the Mu-
sar movement, lived and taught in Memel 1860-80, founding a
bet midrash and societies for Torah study, and publishing here
the short-lived periodical Ha-Tevunah (1861). Isaac *Ruelf, one
of the spiritual leaders of German Jewry, was rabbi of Memel
from 1865 to 1898 and devoted much effort to alleviating the
plight of Russian Jews. Ruelf was succeeded by Emanuel Carle-
bach (until 1904), M. Stein (until 1915), L. Lazarus (until 1932),
and S. Schlesinger (until 1939).

After World War 1, the League of Nations adopted the
Memel Convention (1924), whereby it became an autonomous
region under Lithuanian rule. As the country’s only port, it
played an important role in the economic life of Lithuania,
and there was a steady influx of Jews into the city in the in-
terwar period. In March 1939 it had a Jewish population of
approximately 9,000 (17% of the total). Most of the Jews were
engaged in commerce but there were also a few industrialists.
The Memel district also had a few Jewish-owned estates, some
of which were made available for hakhsharah. On March 22,
1939, the Germans occupied Memel and incorporated it into
the Reich. Most of the Jews managed to flee to *Lithuania,
where they later shared the fate of their coreligionists. In 1970
the estimated Jewish population was less than 1,000. There was
no synagogue, cemetery, or organized religious life.

BIBLIOGRAPHY: 1. Ruelf, Zur Geschichte der Juden in Memel
(1900); Gringauz, in: Lite, 1 (1951), 1427-38; Shulman, in: Yahadut Lita,
3(1967), 281-3; A. Carlebach, Adass Jeshurun of Cologne (1964), 25-28;
L. Scheinhaus, in: Memeler Dampfboot (Aug. 15, 1928).

[Joseph Gar]

MEMMI, ALBERT (1920- ), French author and sociologist.
Memmi, a native of Tunis, fought with the Free French dur-
ing World War 11. After completing his studies he returned to
Tunis, where he became head of a psychological institute. In
1959, he joined the Centre National de la Recherche Scienti-
fique in Paris, and became a teacher at the Ecole Pratique des
Hautes Etudes where he was appointed a professor in 1966.
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He specialized in the social effects of colonization, finding a
similarity between the situation of the Jew and that of colo-
nized peoples. Though an advocate of independence for the
countries of the Maghreb, he was well aware that one of its
consequences would be the mass exodus of North African
Jewry. Memmis first two books were novels, both largely au-
tobiographical. La statue de sel (1953; Pillar of Salt, 1955), is the
story of a North African Jew’s emergence from a narrow Jew-
ish society through the discovery of French culture, and his
eventual disillusionment with an idealized Western human-
ism. Agar (1955; Strangers, 1958) describes the isolation of a
Tunisian Jew, rejected by both Frenchmen and Arabs. Memmi
was still dealing with the same problem a decade later in essays
such as Portrait dun Juif (1962; Portrait of a Jew, 1963) and its
sequel, La libération du Juif (1966; The Liberation of the Jew,
1966). He portrays the Jew as a “shadow figure,” neither wholly
assimilated nor anxious to lose his distinctiveness, conclud-
ing that “Israel is our only solution, our one trump card, our
last historical opportunity” Memmi’s sociological studies ap-
peared in various journals and in Le Frangais et le racisme
(1965). He published an Anthologie des écrivains nord-afric-
ains (1964) and a Bibliographie de la littérature nord-africaine
dexpression frangaise 1945-1962 (1965). He also wrote essays on
Jewish subjects for LArche, Evidences, and Commentary. His
later works include Dictionnaire critique a l'usage des incréd-
ules (2002) and a conversation volume with Catherine Pont-
Humbert, Lindividu face a ses dépendances (2005).
BIBLIOGRAPHY: Sartre, in: Les Temps Modernes, 137-8 (1957),
289-92; Camus, in: A. Memmi, La statue de sel (1953), preface; A.
Khatibi, Le Roman Maghrébin (1968); Di-Nour, in: Dispersion et

Unité, 8 (1967), 81-92.
[Jacqueline Kahanoft]

MEMMINGEN, city in Bavaria, Germany. Jews were present
in Memmingen by the second half of the 13t century, since
the city statutes of 1270 contain references to Jewish money-
lending activities. In 1344 the bishop of Augsburg excommu-
nicated the city for nonpayment of its debts to a Jew; the bur-
ghers thereupon threatened to bury their dead in the Jewish
cemetery. The Jews made their living in the city in 1373. By
1500, however, there were no Judengasse. The community was
destroyed during the *Black Death persecutions of 1348, but
Jews were again living in the city in 1373. By 1500, however,
there were no longer Jews there. The privilege of Judenfreiheit
(“freedom from Jews”), granted in 1541, was renewed in 1559.
Many Jews who had formerly lived in Memmingen concen-
trated in Fellheim, a nearby village, and maintained a settle-
ment there numbering 379 persons (63% of the population)
in 1810 (during World War 11 it again served as a center for
refugees). Jews from Fellheim often visited Memmingen for
trading purposes during the 17" and 18" centuries. In 1862 the
first Jew received citizenship in Memmingen. A community
comprising 100 members was formed in 1875, and 20 years
later it had grown to 231. A synagogue was dedicated in 1909.
The community subsequently declined: from 194 in 1900, to
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1611in 1933, and 104 on Jan. 1, 1939. The Jews, who were mainly
textile manufacturers and livestock merchants, were severely
hit by the Nazi boycott of Jewish business establishments, and
considerable numbers emigrated despite the many obstacles
they encountered. In 1938 the synagogue and Jewish homes
were looted and destroyed, and in the spring of 1942 the com-
munity was liquidated. In 1947 some 125 Jews lived in Mem-
mingen, but they later emigrated. In 1968 there were two Jews
in the city. There are memorials to commemorate the former
synagogue, the former Jewish community, and the Jewish citi-
zens of Memmingen who were killed by the Nazis. In 2000
the museum of Memmingen set up a permanent exhibition
on Jewish life in Memmingen.

BIBLIOGRAPHY: J. Miedel, Die Juden in Memmingen (1909);
FJW (1932-33), 304; W. Rapp, Geschichte des Dorfes Fellheim (1960);
D. Linn, Das Schicksal der juedischen Bevoelkerung in Memmingen,
1933-1945 (1962); Germ Jud, 2 (1968), 534—6; PK. ADD. BIBLIOGRA-
PHY: A. Maimon, M. Breuer, Y. Guggenheim (eds.), Germania Juda-
ica, vol. 3, 1350-1514 (1987), 858-60; C. Engelhard, Erinnerung stiftet
Erloesung. Gedenkheft fuer die juedischen Frauen, Maenner und Kinder
aus Memmingen, die zwischen 1941 und 1945 verfolgt, verschleppt
und ermordet wurden (Materialien zur Memminger Stadtgeschichte,
Reihe B, Materialien, vol. 3 (1999)); P. Hoser, Die Geschichte der
Stadt Memmingen, vol. 2: Vom Neubeginn im Koenigreich Bayern
bis 1945 (2001), 203-40, 339-46. WEBSITE: www.alemannia-ju-

daica.de.
[Larissa Daemmig (2" ed.)]

MEMORBUCH, a community prayer book once common in
Jewish communities throughout Central Europe. It consisted
of three major parts:

(1) a collection of prayers usually intoned by the reader
while standing at the almemar (see *Bimah) such as the order
of blowing the shofar and reading the Scroll of Esther, differ-
ent forms of the Mi She-Berakh prayer, etc;

(2) a necrology of distinguished persons, either of local
or of general Jewish importance;

(3) a martyrology of persons and places.

The last has been subjected to minute research by schol-
ars, particularly by S. *Salfeld. According to one view the
Memorbuch received its name from being placed, for the con-
venience of the reader, on the almemar, while another holds
that it is derived from the Latin memoria.

The custom of reading the names developed after the mas-
sacres of the *Rhine communities during the First Crusade;
to this list were added the names of the martyrs of the *Rind-
fleisch massacres and other catastrophes. The list of martyrs
who perished during the *Black Death persecutions (1348-49)
was of such magnitude that mainly names of places were re-
corded. It became the custom to read off the list of thousands
of names in ceremony on the Sabbath before Shavuot (when
the massacres of the First Crusade took place); at a later date
it was also read off on the Sabbath before the Ninth of Av al-
though the author probably intended it to be read in part each
Sabbath. Rabbi Jacob b. Moses Levi of Mainz (see *Moellin),
the codifier of the Ashkenazi minhag, made the reading of the
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full list obligatory for Rhenish communities while non-Rhen-
ish ones were to read only the list of places. The Memorbuch of
the Mainz community, begun by Isaac b. Samuel of Meiningen
in 1296, was supplemented and became the complete and au-
thoritative version for all other copies. (Salfeld considered the
early version to be that of the Nuremberg community, a view
not accepted by M. Weinberg, a later authority.) It was up-
dated by mention of the catastrophes of 1492 in *Mecklenburg,
and 1510 in *Brandenburg, and by the names of communities
which perished in the *Chmielnicki massacres (1648). As no
community could be complete without the Memorbuch, it was
frequently copied in the 17" and 18" centuries.

The Memorbuch was expanded in the different locali-
ties to include names of esteemed local personages, lists of
deceased, as well as prayers of purely local use and origin. It
was therefore never printed and gradually fell into disuse in
the mid-19** century, through the unification and standard-
ization of services and ritual.

The earliest Memorbuecher (excluding that of Mainz)
appeared in about 1600, but between 1650 and 1750 a large
number were commenced (based on that of Mainz), for many
communities were established in this period. The Memorbuch
reflected the religious life of the community and accompa-
nied it in its tribulations and migrations; refugees from Vienna
(1670) continued using their Memorbuch in Fuerth; refugees
from Fulda (1671) took theirs with them to Amsterdam and
subsequently back to Fulda. Some communities had more than
one Memorbuch (Fuerth Jewry had five complementary ones).
Memorbuecher were particularly common among communi-
ties in rural areas; it is estimated that there were about 150 in
Bavaria alone and a few hundred more in *Baden, *Wuerttem-
berg, *Hesse, *Alsace, and *Switzerland. The Memorbuch con-
tinues to serve the historian as an important source for the so-
cial and religious history of the Jews and is frequently cited.

BIBLIOGRAPHY: M. Weinberg. Die Memorbuecher der ju-
edischen Gemeinden in Bayern (1938); idem, in: JJLG, 16 (1924),
253-320; 18 (1926), 203-16; C. Duschinsky, Gedenkbuecher “Memo-
rbuecher” von Offenbach a. M. und anderen deutschen Gemeinden
(1924): A. Neubauer, in: REJ, 4 (1882), 1-30; Salfeld, Martyrol; W.H.
Lowe, The Memorbuch of Nuremberg (1881); L. Loewenstein, in: ZGJD,
1 (1887), 195-8; 2 (1888), 86-99. ADD. BIBLIOGRAPHY: B. Purin
(ed.), Buch der Erinnerung (1999); A. Pomerance, in: Erinnerung als
Gegenwart (2000), 33-53.

MEMORIAL FOUNDATION FOR JEWISH CULTURE.
The Memorial Foundation was established with German repa-
rations funds by Nahum Goldmann in 1965 with the mandate
to raise up a new generation of scholars, intellectuals, rabbis,
and cultural and communal leaders to replace the Jewish cul-
tural elite annihilated in Europe during the Shoah.

The Foundation awards scholarships and fellowships to
scholars, academicians, writers, artists, rabbis, educators, and
communal workers. Funds are also provided to academic and
scholarly institutions for research and publication. For the first
few decades after its founding, special attention was paid to
the Jewish communities in the former Soviet Union countries
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where Jewish life had been suppressed for seven decades un-
der Communist rule. The list of individuals and institutions
who received the Foundation’s support since its inception can
be found on its Website, www.mfjc.org.

In addition to its support of communities and institu-
tions, the Foundation has developed innovative programs to
address needs not adequately met by the Jewish community
globally. These include the International Nahum Goldmann
Fellowship, which prepares communal, cultural, and profes-
sional leadership for Jewish communities around the world;
reaching the Jewish unaffiliated; Jewish family education; and
utilization of new technologies for Jewish culture and educa-
tion. Currently the Foundation’s programs extend to Jewish
communities on six continents, reaching both individuals and
institutions at the core of the Jewish community as well as Jews
affiliated only marginally with Jewish life.

The Memorial Foundation for Jewish Culture is com-
mitted to the creation, intensification, and dissemination of
Jewish culture worldwide, the development of creative pro-
grams to meet the emerging needs of the Jewish communities
as they enter the 21% century, and service as a central forum
for identifying and supporting innovative programs to ensure
the continuation of creative Jewish life wherever Jewish com-
munities exist. Its headquarters are in New York.

[Jerome Hochbaum (274 ed.)]

MEMORIAL LIGHT (Heb. 7%73 73; “the light of the soul”),
alight kindled on the anniversary of the death of a relative. It
is lit on the eve of the anniversary, according to the Hebrew
calendar, and should burn without interruption for 24 hours.
A memorial candle is also kindled when a person dies (it is
placed near his head until the burial) and during the seven-
day mourning period, or according to some customs during
the sheloshim (“30 days”) after the death. In some communi-
ties, it is customary to kindle memorial lights on the eve of
the *Day of Atonement.

It is generally believed that the custom of memorial
lights, as well as that of *yahrzeit, originated in Germany in
the Middle Ages and spread from there to other Jewish cen-
ters. The medieval custom easily linked up with earlier no-
tions of light as a symbol for the soul as found, e.g., in Prov-
erbs 20:27, “The spirit of man is the lamp of the Lord” or in
the story about R. *Judah ha-Nasi who asked on his deathbed
that a light be kindled in his room after his death (Ket. 103a).
In some synagogues memorial lights are lit on the anniver-
sary of departed members of the congregation who have be-
queathed money for that purpose. Near the lights (electrical
bulbs are used nowadays), nameplates indicate the persons
who are being commemorated.

BIBLIOGRAPHY: . Abrahams, Jewish Life in the Middle Ages
(19322), 156 and n. 2; Eisenstein, Dinim, 274; H. Rabinowicz, Guide
to Life (1964), 106.

MEMPHIS (from the Greek Menophreos which in turn
was derived from the late Old Kingdom Egyptian Mn-nfr,
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meaning “established and beautiful”), ancient city in Lower
Egypt, on the west bank of the Nile, approximately 12 mi.
(c. 19 km.) south of Cairo, lying partly under the site of the
modern village Mit Riheina. According to tradition, Mem-
phis was founded by the legendary Egyptian king Menes
(probably the same as King Aha) in about 3100 B.C.E. The
Egyptian name Mn-nfr originally designated the pyramid
of King Pepi 1 (c. 2300 B.C.E.) at Saqqara, and was eventu-
ally extended to include also the town that grew up around
it. By the end of the second millennium the name was prob-
ably vocalized “Menufi,” although a papyrus from the late 20t"
Dynasty (c. 1184-1087 B.C.E.), gives the variant reading Mnf,
from which the Coptic Menfi, Arabic Menf, and Hebrew Mof
were derived.

Until the founding of Alexandria, Memphis played a
paramount role in Egypt. As the administrative capital of the
Old Kingdom, it had many palaces and temples, particularly
that of Ptah, the city’s creator god (with the Apis bull sacred to
Ptah being venerated at Memphis); the remains of these struc-
tures can still be seen on the site. Literary texts, lavish in their
praise and descriptions of the city, indicate that it was a cos-
mopolitan metropolis with a large, resident foreign population
which included Jews (cf. Jer. 44:1); this has been confirmed
by archaeological excavation. Foreign divinities worshiped
at Memphis include Resheph, Baal, Astarte, and Qudshu.
The eventual destruction of Memphis is predicted in Isaiah
19:13; Jeremiah 2:16; 46:14, 19; and Ezekiel 30:13. The city was
not in fact destroyed, although it was besieged and taken by
the Persians. Memphis was also the place where it was said
Antiochus 1v Epiphanes received the crown of Egypt. Ar-
chaeological excavations have brought to light the large Ptah
temple, the palace of Apries, another large ceremonial palace,
shrines of Seti 1 and Rameses 11, an embalming house of the
Apis bulls, tombs of the high priests, and various settlement
remains. A project to record the scattered remains of Mem-
phis through excavation and survey has been undertaken by
D. Jeffreys and H.S. Smith for the Egypt Exploration Society
since 1982.

BIBLIOGRAPHY: W.E Petrie, Memphis, 1 (1909); idem, The Pal-
ace of Apries (1909); idem, Meydum and Memphis (1910), 38-46; W.E.
Petrie et al., Tarkhan 1 and Memphis v (1913); A.H. Gardiner, Ancient
Egyptian Onomastica, 2 (1947),122-6. ADD. BIBLIOGRAPHY: . Ka-
mil, “Ancient Mempbhis: Archaeologists Revive Interest in a Famous
Egyptian Site,” in: Archaeology, 38:4 (1985), 25-32.

[Alan Richard Schulman / Shimon Gibson (274 ed.)]

MEMPHIS, city in Tennessee, U.S., with a Jewish population
of 9,500 (.08 percent of the general population) in 2005.
Memphis was first settled in 1818 and the first known
Jewish settler, David Hart, arrived in 1838. In the 1840s Jews
began to settle in larger numbers, and they acquired land for
a cemetery in 1848. In 1850 a Hebrew Benevolent Society was
formed, and by 1853 the Jews were “regularly organized” for
purposes of worship. In 1935 the Society changed its name to
the Jewish Welfare Fund, and in 1977 it became the Memphis
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Jewish Federation. In 1853, B'nai Israel Congregation (Chil-
dren of Israel), with 36 members, was granted a charter by
the state legislature. The congregation worshiped in rented
halls until 1857, and in 1858 converted a bank building into a
place of worship. The building was dedicated by Rabbi Isaac
Mayer *Wise, the founder of American Reform Judaism, and
would later be known as Temple Israel. Rev. Jacob J. Peres, a
native of Holland, was the first spiritual leader. In 1860 the re-
lationship between the congregation and Rev. Peres was sev-
ered and a new congregation, Beth El Emeth, was organized.
From 1860 to 1870 R. Simon Tuska was rabbi of Congregation
Children of Israel.

At this time, the city’s Jews, some 400 people, worked
in banking, barbering, and auctioneering (including slaves);
they even operated a racetrack. A good number ran sev-
eral businesses simultaneously. A few entered the profes-
sions; most were small storekeepers who dealt in clothing and
dry-goods, groceries and hardware. Memphis suffered little or
no damage during the Civil War. Some Memphis Jews served
in the army of the Confederacy. From 1863 to 1866 Congre-
gation Children of Israel sponsored a nonsectarian school —
Hebrew Educational Institute. The school was to provide
educational opportunities during the disruption caused by
the war. Following the death of Rabbi Tuska in 1870, Rabbi
Max Samfield was elected rabbi of the congregation in 1871
and served until 1915. In addition to serving the congrega-
tion, Samfield published The Jewish Spectator from 1885 un-
til his death. This paper served the Jews of Memphis and the
mid-South.

In 1884 the Orthodox Baron Hirsch Congregation was
organized and in 1891 converted a church as a place of worship.
The first rabbi was Benjamin Mayerowitz. It became the largest
synagogue in the United States. In recent years it moved to a
new, smaller sanctuary to be within the area with the highest
concentration of Jews in East Memphis. Congregation Anshei
Sphard was organized in 1898. Beth Sholom, a Conservative
congregation, was established in 1950 and in 1967 dedicated
its new synagogue. Like many Jews in the Memphis commu-
nity, Beth Sholom’s rabbi at that time, Rabbi Arie Becker, was
well known for his involvement in the civil rights movement.
Long-time Rabbi Zalman Posner was a hasid of the rebbe, but
he served in a congregational role. Official Chabad Lubavitch
of Tennessee was founded in Memphis in 1994. Under the
leadership of Rabbi Levi Klein, Chabad quickly became an
active part of Memphis Jewish life.

A Bnai Brith Lodge was organized in 1856 and in 1927
the B’nai Brith Home was established to serve the Jews of
Memphis and the mid-South. It was completely rebuilt in
the 1960s and dedicated in 1968 as the B'nai Brith Home and
Hospital. The Jewish Community Center was organized in
1949 and in 1968 dedicated a $2,000,000 edifice, and the Jew-
ish Historical Society of Memphis and the Mid-South was es-
tablished in 1986.

Jews have been active in the economic, political, and
civic life of the community. The Goldsmith family, leading
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merchants, were known as benefactors of the community for
three generations. The Jewish community was so well accepted
in Memphis that in the 1920s, it chose not to build a Jewish
hospital, fearing that it might alienate the non-Jewish medical
community and lead to a restriction of their hospital privi-
leges. Abe Plough, a native of Tupelo, Mississippi, was gener-
ally regarded as one of the foremost citizens of the community
by virtue of his philanthropy. His company was bought out
by Schering to form Schering-Plough, a pharmaceutical giant.
He played an important role in settling the famous sanitation
strike of 1968 that brought Martin Luther King, Jr., to town,
the site of his assassination in April 1968, contributing money
anonymously to offset the costs to the city of pay raises. Other
families who generously supported the entire Memphis com-
munity include the Fogelman, Lipman, Lowenstein, Lemsky,
and Belz families. The Jews have also served as presidents of
the bar association and the medical society.

The Jewish population has remained relatively stable for
more than 8o years. It has received 200 Holocaust survivors
and 300 Russians. The community’s hub shifted to East Mem-
phis, the heart of Jewish life today.

The community boasts the Bornblum Judaic Studies
Program, established in 1985 at the University of Mempbhis
through the generosity of David Bornblum and Bert Born-
blum. The program brings numerous scholars and lecturers
to the community. As in many college towns, the town-gown
gap is bridged by the Judaic Studies Program. There are two
Jewish days schools: the Bornblum Solomon Schechter Con-
servative day school, and the Orthodox Margolin Hebrew
Academy Feinstone Yeshiva of the South, which honors Harry
Feinstone.

The Orthodox community of Memphis was described by
Tova Mirvis in her highly acclaimed novel The Ladies Aux-
iliary (1999).

BIBLIOGRAPHY: R. Musleah, “The Jewish Traveler: Mempbhis,”
in: Hadassah (Dec. 2000).

[James A. Wax / Michael Berenbaum (274 ed.)]

MENAHEM (Heb. omimn; “comforter”; in Assyrian inscriptions
Me-ni-hi-im-me, Mi-in-hi-im-mu), king of Israel, c. 746/6-
737/6 B.C.E., son of Gadi (11 Kings 15:17). Menahem seized the
throne after assassinating *Shallum son of Jabesh (15:14). Shal-
lum and Menahem may possibly have competed for the throne
during the decline of the house of *Jehu. It is widely believed
that both were among the officers from Gilead, a group which
had been influential from the beginning of Jehu’s reign (of.
11 Kings 9:1fF; 15:25). Both Jabesh (the name of the principal
city of Gilead) and Gadi (the name of a tribe) are designations
pointing to the fact that both Menahem and Shallum were of
Transjordanian origin. The struggle between the two was con-
ducted with great cruelty. 11 Kings 15:16 states: “At that time
Menahem sacked Tiphsah and all who were in it and its terri-
tory” Tiphsah is Thapsacus which is on the River Euphrates,
east of Aleppo. From this statement it appears that Menahem’s
campaign extended to the Euphrates. However, most scholars
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maintain that in light of the political-military situation of the
Kingdom of Israel since the end of the reign of *Jeroboam 11,
it is not possible that Menahem ruled over such a large king-
dom, and they therefore accept the Lucian version of the Sep-
tuagint, where Tappuah appears instead of Tiphsah (cf. Josh.
16:8; 17:8). In view of the biblical chronological data with re-
gard to Menahem and *Pekah, several scholars concluded that
Menahem ruled only in the mountain of Ephraim, while at the
same time Pekah ruled in eastern Transjordan. It appears that
Pekah first served as Menahem’s military commander, but later
rebelled with the help of Aram, and became an independent
ruler in Gilead, although nominally he was still considered the
military commander of Menahem and Pekahiah.

According to the biblical account, during Menahem’s
reign, Pul, the king of Assyria (i.e., Pulu, the name given to
*Tiglath-Pileser 111 when he became king of Babylon in the
latter part of his reign), extended his campaign into Israel; Me-
nahem paid him 1,000 talents of silver in order to retain his
throne (11 Kings 15:19). The annals of Tiglath-Pileser 111 men-
tion “Menahem of Samaria” (the city; this designation may be
considered as attesting the limited area of his administration)
among the kings who paid tribute to Assyria in 738 B.C.E.,
immediately after the defeat inflicted by the Assyrian king on
*Uzziah, King of Judah. It is questionable whether the biblical
account of Menahens tax and the account of Menahem’s tax
in the Assyrian source refer to the same event. It is Y. Yadin’s
opinion that the *Samaria ostraca belong to the last years of
Menahem’s reign and bear some relation to the tribute paid
to the king of Assyria, to which every “mighty man” of wealth
was required to contribute 50 shekels (11 Kings 15:20). Appar-
ently the Assyrian recognition of Menahem as the vassal king
of Israel strengthened his status and helped stabilize his re-
gime. Menahem needed Assyrian support both against rebel
bases within his domain and against neighboring states, in-
cluding the state of Judah (cf. Hos. 5:8-11). It is possible that
most of the prophecies of Hosea 4-14 reflect the period of
Menahem (H. Tadmor).

BIBLIOGRAPHY: Bright, Hist, 252—4; Kittel, Gesch, 2 (1923),
3511F, 516; E.R. Thiele, The Mysterious Numbers of the Hebrew Kings
(1951), 7315 Y. Yadin, in: Scripta Hierosolymitana, 8 (1961), 19—25; H.
Tadmor, ibid., 248-66; M. Haran, in: Zion, 31 (1966), 18-38; idem,
in: Fourth World Congress of Jewish Studies, 1 (1967), 33—-35 (Heb.
pt.), 252 (Eng. summ.); H.L. Ginsberg, ibid., 92-93 (Eng. pt.); EM, 5
(1968), 30-33 (includes bibliography). ADD. BIBLIOGRAPHY: M.
Cogan and H. Tadmor, 11 Kings (1988), 169-79; T. Hobbs, in: ABD, 4,
692-93; H. Tadmor, The Inscriptions of Tiglath-Pileser 111 King of As-
syria (1994), 291, index, s.v. Menihimme.

[Jacob Licht and Bustanay Oded]

MENAHEM BEN AARON IBN ZERAH (c. 1310-1385),
codifier. Menahem was born in Estella, Navarre, where his
father had settled after leaving his native France, on the ex-
pulsion of the Jews in 1306. In 1328 riots broke out against the
Jews of Navarre and the Estella community suffered severely.
All of Menahem’s family, including his parents and four broth-
ers, were killed, and he himself was severely wounded, but his
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life was saved by a Christian friend of the family. When he re-
covered, he went to Toledo and studied in the yeshivot there.
Among his teachers were Joseph b. Shu‘ayb and Judah the son
of *Asher b. Jehiel (the Rosh). From Toledo he went to Alcala
and studied under Joseph b. al-‘Aysh, succeeding him on his
death in 1361. In Alcald also, there were troubles and suffer-
ing. Fratricidal war had broken out in Spain between the two
aspirants to the throne, Henry of Trastamara and Pedro the
Cruel, and many Jewish communities suffered as a result. Me-
nahem escaped to safety through the help of the royal court-
ier Don Samuel *Abrabanel, and Menahem praises him in the
introduction to his Zeidah la-Derekh.

In Toledo Menahem compiled his Zeidah la-Derekh, a
code of laws dealing in the main with the laws concerning the
daily way of life. The work has an added importance on ac-
count of the introduction, which contains valuable historical
material, including important details of the method of study
in the yeshivot of France and Germany, as well as contempo-
rary incidents in the history of the Jews in Spain. The book
was designed as an abridged code for the upper classes who,
because of their preoccupation with material concerns, had
no time to refer to the sources. He writes reprovingly of those
Jews who, because of the demands of the times, began to disre-
gard the observance of the precepts. Although he shows great
erudition in his knowledge of the Talmud and codes and was
acquainted with the teachings of the earlier Spanish, French,
and German scholars, he relies mainly for his halakhic rul-
ings on those of Asher b. Jehiel.

Menahem gives much information about the different
customs of the Jews of Spain, France, and Germany, as well as
of various communities (see pp. 71, 82, 88, 104, 110, 116 in the
Warsaw edition of 1880). He had some knowledge of medi-
cine, and in the code he includes the need to preserve one’s
bodily health (see pp. 28-33; et al.). He also knew astronomy
and believed in astrology (pp. 98-120). Although he criticized
philosophy, he appears to have engaged in its study to some
extent (104-48). In these sciences, however, Menahem merely
gleaned from the works of others. His work reflects contempo-
rary conditions. He complains that many of the youth, partic-
ularly children of the wealthy, were careless in the observance
of the precepts and scoffed at the words of the sages, and some
were even licentious in matters of sex (pp. 68-81). The book is
divided into five maamarim (“articles”), which are divided into
kelalim (“principles”), which are subdivided into chapters. The
first maamar discusses prayer and the blessings; the second,
the halakhot of *issur ve-hetter; the third, laws of marriage; the
fourth, the festivals; and the fifth, fasting and mourning, the
Messiah, and the resurrection. It was first published in Ferrara
in the printing press of Abraham Usque in 1554. In addition
to his major work, three small works by Menahem are extant
in manuscript - an abridgment of Bahya ibn Paquda’s Hovot
ha-Levavot, Hilkhot Shehitah u-Vedikah, and Menahem Ave-
lim - it is possible however, that they are simply abridgments
from his Zeidah la-Derekh (see A. Freimann, in: Annuario di
Studi Ebraici (1934), 1661t.).
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BIBLIOGRAPHY: Weiss, Dor, 5 (1904*), 126-8, 210; A. Frei-
mann, in: Annuario di Studi Ebraici, 1 (1935), 147-67; H. Tchernowitz,
Toledot ha-Posekim, 2 (1947), 191-8; Urbach, Tosafot, 15, 210, 454, 465;
Baer, Spain, 1 (1966), 373, 378, 419, 450f.

[Shlomo Eidelberg]

MENAHEM BEN HELBO (11t century), one of the first
commentators on the Bible in northern France. Little is known
of his life. He was the uncle of Joseph *Kara, who transmitted
Menahem’s comments to *Rashi. Apparently he lived for some
time in Provence, and it is his influence which accounts for
the presence of Arabic words as well as some Provencal forms
of French in Rashi. Menahem was also called “Kara,” which
shows that his principal occupation was biblical commentary.
He also wrote comments on the piyyutim. Menahem collected
his commentaries in book form which he called pitronim (“so-
lutions”). They covered all the Prophets and the Hagiographa,
but not the Pentateuch upon which, apparently, he did not
attempt to comment. His books are no longer extant as they
were apparently superseded by Rashi’s commentaries. Frag-
ments, however, were collected by S.A. Poznanski from quo-
tations, especially by Joseph Kara, and also from the works of
commentators in Germany (published by Poznanski in Fest-
schrift N. Sokolow (1904), 389-439 with Menahem’s commen-
tary on the piyyutim, and also separately).

Menahem was the first commentator in France to inter-
pret the Bible according to the simple meaning of the text,
although he also gave homiletical interpretations. He often
limited himself to explaining difficult words and phrases, re-
lying extensively on the Targum (e.g., Isa. 1:8). He employed
many French words and terms in his commentary and had
little recourse to grammar. Zunz is of the opinion that Mena-
hem did not commit his comments on the piyyutim to writ-
ing, but transmitted his explanations of *Kallir’s piyyutim
orally. There is now evidence that he also wrote commentar-
ies to other piyyutim.

BIBLIOGRAPHY: Abraham b. Azriel, Sefer Arugat ha-Bosem,
ed. by E.E. Urbach, 4 (1963), 3-6.

[Avraham Grossman]

MENAHEM BEN JACOB (also known as R. Menahem
of Worms; 1120?-1203), rabbi and liturgical poet in Worms.
Menahem, whose tombstone bore the inscription posek, dar-
shan (“preacher”), and paytan, was a member of the bet din
of *Eleazar b. Judah, the author of Rokeuh, and Kalonymus
b. Gershom. His relatives included Gershom *ha-Gozer and
*Eliezer b. Joel ha-Levi. From the words of the latter, it ap-
pears that Menahem was influential in ruling circles. None
of his teachings has been preserved, but 33 of his piyyutim
are known. These include yozerot, kinot, and selihot, some of
which were published in various places. Among them is the
kinah, Alelai Li Ki Va'u Rega Almon ve-Shakhol, on the mar-
tyrs of Boppard of 1179 and of the islands of the sea (i.e., Brit-
ain) of 1190; the piyyut Mazor Batah ha-Ir refers to the siege
of Worms by Emperor Otto 1v in 1201. Some of his piyyutim
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are signed “Zemah,” which in gematria is equal to “Mena-
hem?” In one manuscript he is mentioned as R. Menahem b.
Jacob of Lutra (which is Bavarian Kaiserslautern in the Rhen-
ish Palatinate); Zunz assumed that he was identical with Me-
nahem b. Jacob, the paytan of Worms. If so, then Menahem
was born in Lutra.

BIBLIOGRAPHY: Davidson, Ozar, 4 (1933), 434; Zunz, Lit Poe-
sie, 294-8; Berliner, in: Kobez al-Jad, 3 (1887), 3-9 (2" pagination);
Schechter, in: JHSET, 1 (1893-94), 8-14; Germ Jud, 1 (1934), index; V.
Aptowitzer, Mavo le-Sefer Ravyah (1938), 382—4; A.M. Habermann,
Sefer Gezerot Ashkenaz ve-Zarefat (1946), 147-51, 239f., 260.

MENAHEM BEN JACOB IBN SARUQ (Saruk; tenth cen-
tury), Spanish author and lexicographer. Born in Tortosa, he
moved at an early age to Cordova, where Isaac, the father of
*Hisdai ibn Shaprut, became his patron. After Isaac’s death,
Menahem went back to his native town for a short interlude,
and then returned to Cordova, where he lived under the pa-
tronage of Hisdai and worked as his secretary. Besides eulo-
gies on Hisdai’s parents, Menahem composed Hisdai’s famous
letter to the king of the *Khazars. Hisdai encouraged him to
compile his Mahberet, a biblical dictionary in Hebrew. How-
ever, Menahem endured poverty because Hisdai was not a
very generous patron. Later, when Menahem fell into disgrace,
Hisdai even persecuted his former protégé and forced him to
return to Tortosa. Here Menahem wrote a touching letter of
complaint to Hisdai, a gem of epistolary style and an impor-
tant historical document concerning its author’s life.

Menahem’s most important work, intrinsically and his-
torically, is the Mahberet, whose original name was probably
The Book of Solutions. Because Menahem’s dictionary was
originally written in Hebrew, its style surpasses that of bib-
lical dictionaries of greater quality translated into Hebrew
from Arabic, such as Judah ibn *Tibbon’s translation of *Ibn
Janalys Book of Roots. More importantly, because the diction-
ary was in Hebrew, it was also understood by Jews in Chris-
tian countries where it exerted great influence. For example,
in France, the Mahberet was used extensively by *Rashi. Mena-
hem carefully refrained from linguistic comparisons between
Hebrew and Arabic, presumably as Hebrew was considered
a holy language. Menahem’s theological concern is further
reflected in his attempt to show that ehyeh which is referred
to as a name for God in Exodus 3:14 is not derived from the
verb hayah (“to be”).

Often original in terminology, the dictionary attempts,
without reference to its predecessors, a systematic summation
of the lexicographical and grammatical knowledge of the time.
Menahem shows awareness of ellipses and pleonasms occur-
ring in the Bible, and brings into relief poetic parallelism, or
constructions in which, as he put it, “one half instructs us in
the meaning of the other” However, he did not have a system-
atic knowledge of grammar, and his approach tended to the
empirical. Although Menahem carried out the investigation
of the Hebrew roots systematically and built his dictionary
accordingly, he thought that letters of the root that disappear
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in conjugation are not radical, and therefore established, on
the synchronic level, biliteral and even uniliteral roots, e.g.,
ndtdh, root t; hikkah, root k. Thus, the Mahberet can only be
regarded as a summary of past achievements and it was, ac-
cording to some authorities, reserved to Menahem’s pupils to
initiate the new period of linguistic research. Shortly after the
Mahberet appeared, it was vehemently attacked by *Dunash b.
Labrat who claimed that certain definitions were likely to lead
the reader to erroneous interpretations of halakhah and belief.
The expectation that the dictionary would therefore become a
source of heresy explains the bitterness of the attack. Menahem
himself did not reply to Dunash’s criticisms, but three of Me-
nahem’s pupils took it upon themselves to defend their master.
One of the pupils was Judah ibn Daud whom some scholars
think is identical with Judah b. David *Hayyuj, the great ini-
tiator of the theory of the triliterality of Hebrew roots, while
other scholars consider this identification doubtful. However,
Isaac ibn *Gikatilla, another of the three, was the teacher of
Ibn Janah, the greatest medieval Jewish lexicographer and phi-
lologist. The controversy between the two camps continued;
Yehudi b. Sheshet defended his master Dunash against the
attacks of Menahem’s pupils, and the famous tosafist Jacob b.
Meir *Tam in his Book of Decisions (appended to the Filipow-
ski ed. of the Mahberet) tried to prove that Menahem’s defini-
tions were valid. Several decades later, Rabbi Joseph *Kimbhi,
the first of the philologists of the Kimhi family, wrote Sefer ha-
Galu’i in his own effort to settle the disputes, this time in light
of Hayyuj’s theory. A modern scholar, D. *Yellin, demonstrated
that, from the scientific point of view, Dunash’s criticisms were
generally well founded (Sefer Zikkaron le-A. Gulak ve-S. Klein
(1942), 105-14; Leshonenu, 11 (1941-43), 202-15).
BIBLIOGRAPHY: W. Bacher, in: ZzDMG, 49 (1895), 342-67;
idem, in: J. Winter and A. Wuensche (eds.), Die juedische Littera-
tur, 2 (1894), 145-9; H. Hirschfeld, Literary History of Hebrew Gram-
marians and Lexicographers (1926), 24-31; Ashtor, Korot, 1 (1966%),
160-170, cf. also 310f. as to the identification of Judah ibn Daud with
Judah Hayyuj; the Mahberet was edited by Z. Filipowski (1854) from
five manuscripts; for additions from a Berne Ms. see D. Kaufmann,
ZDMG, 40 (1886), 367-409; the response of Menahem’s pupils, Liber
Responsonuim, was edited by S.G. Stern (1870; where introd. 23-37
Menahem’s epistle to Hisdai first edited by S.D. Luzzatto, in: Beit ha-
Ozar, 1(1847), 26a-33a is reprinted. It was re-edited by Schirmann, in:
Sefarad, 1 (1955), 8-30). ADD. BIBLIOGRAPHY: A. Sdenz-Badillos,
Menahem Ben Sarugq, Mahberet (1986). On this edition see I. Eldar,
“Askolat ha-Dikduk ha-Andalusit: Tekufat ha-Reshit, in: Peamim, 38,
2 (1989), 24; idem, “Early Hebraists in Spain: Menahem ben Saruq and
Dunash ben Labrat,” in: M. Saboe (ed.), Hebrew Bible - Old Testament:
The History of its Interpretation 1/2: The Middle Ages (2000), chapter
25.5, 96-109; A. Maman, Comparative Semitic Philology in the Middle
Ages from Saadia Gaon to Ibn Barun (10"-12" cent.) (2004), 276-283;
idem, “Menahem ben Saruq’s Mahberet — The First Hebrew-Hebrew
Dictionary,” in: Kernerman Dictionary News, 13 (2005), 5-10.

[Joshua Blau]
MENAHEM BEN MICHAEL BEN JOSEPH, medieval

Karaite scholar. He was author of a Hebrew polemical epistle
in verse addressed to “Akylas the Proselyte, in care of Saa-
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diah the Rabbanite;” dealing with the laws of slaughtering.
S.P. *Pinsker, who first published the poem, assumed that it
was directed against *Saadiah Gaon and that therefore the au-
thor must have lived in the first half of the tenth century. His
vocabulary, however, is that of a Byzantine Karaite of a later
date, presumably the 12" century, and he is very likely iden-
tical with Menahem b. Michael, the author of several hymns
included in the Karaite liturgy.

BIBLIOGRAPHY: S. Pinsker, Likkutei Kadmoniyyot (1860), in-
dex, s.v. Menahem Gizani ha-Goleh; S. Poznanski, Karaite Literary
Opponents of Saadiah Gaon (1908), 11-12.

[Leon Nemoy]

MENAHEM BEN MOSES HA-BAVLI (d. 1571), rabbi and
author in Erez Israel. Despite his surname (“the Babylonian”),
Menahem appears to have come from Italy; his ancestors
probably lived in Babylon. Until 1525 Menahem served as
dayyan in Trikkola, Greece. In 1527 he was living with his
family in Safed, among whose scholars his name is included.
There, with his brother Reuben, he engaged in business con-
nected with the wool-dyeing industry. After 1546 he moved
to Hebron, apparently being among the Safed rabbis who re-
newed the Jewish settlement in that city in the middle of the
16'h century. Menahem achieved renown through his Taumei
ha-Mitzvot (Lublin, 1571), in which he briefly sets forth the
reasons for the precepts. In the introduction Menahem refers
to a lengthy work he had written called Taumei Mitzvot ha-
Arukot. One of his responsa on divorce was published among
those of Joseph *Caro to Even ha-Ezer (Salonika, 1598, 80a,
Dinei Gittin ve-Gerushin, no. 10).

BIBLIOGRAPHY: Ben-Yaakov, in: Hemdat Yisrael, Kovez le-
Zikhro shel ... H.H. Medini (1946), 89-97; M. Benayahu, in: ks, 29
(1953/54), 17315 31 (1955/56), 3991.; Roth, ibid., 399; Dimitrovsky, in:
Sefunot, 7 (1963), 67.

MENAHEM BEN SOLOMON (first half of 12t century), au-
thor of the midrashic work Sekhel Tov. Menahem’s country of
origin is unknown. The foreign words in his book are Italian,
but it is difficult to establish on this basis that he lived in Italy
since he does not mention the Arukh of *Nathan b. Jehiel of
Rome though it was written about 50 years earlier. Similarly,
all that is known of Menahem is that two halakhic responsa
were addressed to him apparently by Solomon b. Abraham,
the nephew of Nathan of Rome (included in the Shibbolei ha-
Leket, pt. 2, still in manuscript). Menahem’s fame rests on his
Sekhel Tov, an aggadic-halakhic midrashic anthology arranged
according to the weekly scriptural readings. Only the first two
parts of the book, to Genesis and Exodus, have been preserved
and published by S. Buber (Sekhel Tov, 1900), who added a de-
tailed introduction. However, many early scholars possessed
complete manuscripts from which they frequently quote, par-
ticularly the author of the Asufot (in manuscript) who lived in
Germany at the beginning of the 13" century. The Sekhel Tov
was written, according to its author, in 1139, with the aim of
explaining the verses in accordance with the Midrashim and
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Hebrew philology. Apart from the talmudic and midrashic
sources, the only works he quotes are the She’iltot of *Aha of
Shabha, the *Halakhot Gedolot, *Hananel b. Hushiel, Isaac
*Alfasi, and the Midrash Lekah Tov of Tobias b. Eliezer. Mena-
hem’s comprehensive knowledge of halakhah is evident from
his work; in some places he actually assembles collections of
halakhot on specific subjects, such as the laws of the Sabbath,
*eruv, Passover (in the weekly portion Yitro), etc. Still more
marked is his great interest in linguistic topics and Hebrew
grammar, which in fact constitute the underlying basis of the
whole work. Indeed, Menahem devoted another work to this
subject, Even Bohan; only a minor part, of which fragments
alone have been published, is extant in manuscript. This work
was completed in 1143. It was divided into 50 shearim (“gates”),
constructed on a most complicated system. Only five of these
“gates” remain, all of which deal with the study of the roots
of Hebrew verbs, and they are of considerable importance for
scriptural exegesis. The work mentions by name only the Tar-
gums of Onkelos and of Jonathan b. Uzziel, and also Eliezer
*ha-Kallir, but it is based on the works of *Menahem ibn Sa-
ruq and *Dunash b. Labrat, although they are not mentioned
by name. Menahem’s knowledge of grammar did not exceed
theirs; like them he too assumed the existence of verbal roots
of two and even of one letter, and his table of the conjugations
is far from perfect. Besides these authors, he also used Saadiah
Gaon’s translation of the Scriptures. Some regard the book as
the first attempt at a treatise on the Hebrew language.
BIBLIOGRAPHY: Bacher, in: Jubelschrift ... H. Graetz (1887),
94-115; idem, in: Ozar ha-Sifrut, 5 (1895), 257-63.
[Israel Moses Ta-Shma]

MENAHEM THE ESSENE (first century B.C.E.), a contem-
porary of *Herod, to whom prophetic powers were attributed.
Josephus relates how Menahem “had once observed Herod,
then still a boy, going to his teacher, and greeted him as ‘king
of the Jews.” The pious Essene added, however, that Herod
would abandon justice and piety and thus bring upon him-
self the wrath of God. When Herod had reached the height
of his power, he sent for Menahem and questioned him about
the length of his reign. Menahem succeeded in satisfying the
king, albeit with an ambiguous answer, and hence (according
to Josephus) Herod continued to hold all Essenes in honor. L.
Ginzberg suggests that Menahem is to be identified with the
Menahem mentioned in the Mishnah (Hag. 2:2). This Mena-
hem was, together with *Hillel, one of the heads of the San-
hedrin, who left his post (presumably to join the Essenes) and
was succeeded by *Shammai. There is little evidence, however,
to support his view. Talmudic discussions of the Mishnah tend
to describe the mishnaic Menahem in terms far more fitting
to *Menahem son of Judah the Galilean, a patriot leader dur-
ing the uprising of 6670 C.E.

BIBLIOGRAPHY: Jos., Ant., 15:373-8; Klausner, Bayit Sheni, 3
(1950%), 115; 4 (1950%), 148; A. Schalit, Koenig Herodes (1969), 459; L.
Ginzberg, On Jewish Law and Lore (1955), 101.

[Isaiah Gafni]
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MENAHEMIYYAH

MENAHEMIYYAH (Heb. 73°%13»), moshav in northern
Israel with municipal council status, southwest of Lake Kin-
neret, affiliated with Ha-Ihud ha-Hakla’i. Menahemiyyah was
founded as a moshavah by the Jewish Colonization Associa-
tion (ICA) in 1902, as part of the *1CA enterprise to establish
villages in Galilee based on grain production. Its name is based
both on the previous Arabic name of the site - Milhamiyya —
and the first name of Herbert *Samuel’s father.
Menahemiyyah’s progress was slow, and it suffered from
the frequent attacks by Bedouins in the vicinity. In the 1920s,
a gypsum quarry was opened nearby to supply the Haifa
“Nesher” cement works. Later, World War 11 veterans (“Yael”)
joined the first settlers. Following the Israel *War of Indepen-
dence (1948), new immigrants, mainly from North Africa and
Romania, settled in Menahemiyyah. In 1969 the moshav had
585 inhabitants; in the mid-1990s - 1,240; and in 2002 - 1,100
on an area of 2.3 sq. mi. (6 sq. km.).
[Efraim Orni / Shaked Gilboa (274 ed.)]

MENAHEM MENDEL BEN ISAAC (second half of 16" cen-
tury), tax collector, architect, and builder in Kazimierz, near
*Cracow. Menahem Mendel was born in Brest-Litovsk, and
from 1560 to 1568 was the king’s tax farmer in the Zhmud (Ze-
maitkiemis) region of Lithuania. In 1572 he moved to Kazimi-
erz, and by 1581 he had become one of the elders of the kahal.
From the early 1570s, he constructed flour mills and city walls,
and was noted as a designer and builder of bridges. During
the Polish campaign against Russia (1579-82), King Stephen
Bathory was accompanied by Menahem Mendel, who built
bridges over the Dvina and military installations for the sieges
of Polotsk, Velizh, and Pskov. In 1587, since he had supported
the defeated Austrian archduke Maximilian, he was compelled
to leave Poland. Upon his arrival in Vienna, he was given a
modest allowance by the court. On July 4, 1589, he proposed
that Emperor Rudolph 11 finance the building of a bridge over
the Danube, between Vienna and Nussdorf, at an estimated
outlay of 30,000 Rheingulden. Menahem Mendel was to levy
tolls to repay the investment. After two years of deliberations
the project was deferred indefinitely and Menahem Mendel
returned to Kazimierz. In 1592 King Sigismund 111 Vasa of Po-
land deputed him to arrange a match between the king’s aunt,
Ann Jagellon, and an Austrian archduke. All trace of Mena-
hem Mendel vanishes after this point.

BIBLIOGRAPHY: M. Balaban, in: Nowy Dziennik (Nov. 15,
1919); idem, Dzieje Zydéw w Krakowie i na Kazimierzu, 1 (1931), 139,
159, 162; M. Bersohn, Dyplomataryusz dotycrgcy Zydéw w dawnej
Polsce (1910), 108 no. 171; Schwarz, in: Jahrbuch fuer Landeskunde
von Niederoesterreich (1913), suppl. 1.

[Arthur Cygielman]

MENAHEM MENDEL OF PEREMYSHLANY (b. 1728),
hasidic leader. In his youth he joined the group of *Israel b.
Eliezer, the Ba’al Shem Tov, and in the late 1750s is mentioned
as a participant at a “third Sabbath meal” gathering (Israel
*Loebel, Sefer Vikkuah (Warsaw, 1798), 9b). In 1764, he went
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to Erez Israel together with R. *Nahman of Horodenko (Goro-
denka) and settled in Tiberias. Before his emigration, he vis-
ited Cekinowka and Soroki, townlets on both banks of the
Dniester, where he occupied himself in the “redemption of
captives” (pidyon shevuyyim). He is identical with R. Mendel
of Cekinowka mentioned in Shivhei ha-Besht (Kapust, 1815),
19. As for the reason for his emigration, one of his intimates
has written: “He emigrated to the Holy Land because emis-
saries started traveling to him urging that he occupy him-
self with community affairs” (A. Rubinstein, in: Tarbiz, 35
(1965/66), 177), which probably signifies that they came to him
as a zaddik and miracle-worker (*Baal Shem) and he refused
to assume such a role.

R. Mendel represents the extreme enthusiast among
the first generations of the hasidic movement. His teachings
abound in radical expressions which aroused violent opposi-
tion, such as: “One should not be exceedingly meticulous in
every act performed, because this is the intent of the evil in-
clination; even if, Heaven forbid, one has sinned - one should
not be overtaken by melancholy” (Darkhei Yesharim (Zhit-
omir, 1805), 4b, 5a). Like other disciples of the Ba’al Shem Tov,
he considered devotion to God the pivot of hasidic doctrine
and conduct. In contrast to others, however, he thought that
Torah study and the practice of devotion were not compat-
ible; study was therefore to be restricted so as not to restrain
the process of approximation to the Creator. “If we divert our
thoughts from devotion to God, and study excessively, we
will forget the fear of Heaven ... study should therefore be
reduced and one should always meditate on the greatness of
the Creator” R. Mendel considered prayer the most suitable
manner in which to achieve devotion, and that prayer must
be restrained and not, as was the opinion of Hasidim of other
schools, vociferous. In general, it was his view that devotional
conduct should be based on contemplative concentration at-
tainable by seclusion from society and cessation of all occu-
pation. His principal teachings were published in his booklet
Darkhei Yesharim ve-hu Hanhagot Yesharot (Zhitomir, 1805);
in Likkutei Yekarim (Lvov, 1792); and in Yosher Divrei Emet
(1905), of R. Meshullam Feivush of Zbarazh.

BIBLIOGRAPHY: Dubnow, Hasidut, index; A. Rubinstein, in:
Tarbiz, 35 (1965/66); ]. Weiss, in: Tiferet Yisrael - I. Brodie Jubilee Vol-

ume (1967), 158—62.
[Avraham Rubinstein]

MENAHEM MENDEL OF SHKLOYV (d. 1827), rebuilder of
the Ashkenazi community of Jerusalem at the beginning of the
19th century; he was born in Shklov. His father was R. Baruch
Bendet, who was a Maggid. Menahem Mendel was one of the
outstanding pupils of R. *Elijah b. Solomon the Gaon of Vilna.
He himself recounts: “I did not withdraw from his presence;
I held onto him and did not leave him; I remained in his tent
day and night; I went where he went, slept where he slept, and
my hand never left his hand.” After the death of his teacher in
1794 he worked with R. Elijah’s sons on the arrangement and
publication of his works. Through his initiative the following
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of Elijah’s works were published in the course of nine years:
R. Elijal’s commentary on Proverbs; his annotation on Seder
Olam Rabbah and Seder Olam Zuta; his interpretation of the
Shulhan Arukh, Orah Hayyim; his commentary on Avot, and
others.

In 1808 Menahem Mendel immigrated to Erez Israel and
settled in Safed where he established battei midrash for study
and prayer and became the leader of the community of Ash-
kenazim-Perushim (followers of the Vilna Gaon), which then
numbered around 150 persons. From Safed he maintained a
correspondence with his friend R. *Israel of Shklov and en-
treated him to act on behalf of the economic consolidation
of the community and even encouraged him to immigrate to
Palestine. As a result of philosophical and traditional conflicts
with the hasidic community of Safed, Menahem Mendel drew
close to the Sephardi rabbis and their bet midrash.

When a plague broke out in Safed in 1812, he fled with
others to Jerusalem. He probably reached the decision at that
time to remain there permanently, but he set up his home in
the city only in 1816. At the same time he rented the courtyard
of the yeshivah of R. Hayyim ibn *Attar as a place for Torah
study and prayer. This action should be seen as the renewal of
the Ashkenazi community of Jerusalem, after a lapse of about
100 years. In his letters abroad he requested that *halukkah
funds be transferred to the new community. Here, too, how-
ever, he maintained friendly relations with the rishon le-Zion
R. Solomon Moses Suzin who aided him in consolidating his
community. Despite the numerous difficulties - resulting from
the non-legalization of the residence of the Ashkenazim in
the city - the Ashkenazim under Mendel’s leadership contin-
ued to live in Jerusalem. After his death, his son Nathan Nata
was appointed in his place. Mendel was a prolific author and
wrote about ten books dealing mainly with the teachings of
Kabbalah and mysticism.

BIBLIOGRAPHY: Frumkin-Rivlin, 3 (1929), 1381f,; Yerusha-
layim, ed. by A.M. Luncz, 13 (1919), 223 .

[Joshua Kaniel (Mershine)]

MENAHEM MENDEL OF VITEBSK (1730-1788), hasidic
leader active in Belorussia, Lithuania, and Erez Israel. He was
a disciple of *Dov Baer the Maggid of Mezhirech, and headed
a congregation in Minsk during the lifetime of his teacher;
in Zemir Arizim ve-Harvot Zurim (Warsaw, Bialystok, 1798),
a pamphlet written by one of the *Mitnaggedim, he is men-
tioned by the name of Mendel of Minsk. When the first wave
of opposition to *Hasidism erupted (1772), he visited Vilna
on two occasions — on the second occasion, accompanied by
his disciple *Shneur Zalman of Lyady and attempted to meet
*Elijah b. Solomon the Gaon of Vilna in order to point out to
him the merits of Hasidism, but the Gaon refused to receive
him and “he closed the door upon us twice.” Hasidic tradition
also regards him as one of the leading spokesmen at the meet-
ing which was convened in Rovno in the house of Dov Baer
after the imposition of the herem on the Hasidim in 1772. The
persecutions of the Mitnaggedim made him leave Minsk, and
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in 1773 he settled in Gorodok, from where he spread Hasidism
in the Vitebsk and Mogilev provinces (assisted by *Israel of
Polotsk, *YAbraham b. Alexander Katz of Kalisk, and *Shneur
Zalman of Lyady).

In 1777 Menahem Mendel went to Erez Israel, accompa-
nied by Abraham of Kalisk and Israel of Polotsk, at the head
of a group of 300 persons, of whom only some were Hasidim.
He became the leader of the hasidic yishuv, and sent emissar-
ies to Russia in order to raise funds for its support. In Erez
Israel hasidic immigrants also encountered hostility among
the Jewish community, as a result of the initiative of some Mit-
naggedim, who addressed special letters on the subject to Erez
Israel. In the wake of the disputes which broke out, Menahem
Mendel moved to Tiberias, where he erected a hasidic syna-
gogue. He became related by marriage to one of the prominent
Sephardim of Jerusalem. After his arrival in Erez Israel Me-
nahem Mendel remained the spiritual leader of the Hasidim
of Belorussia, who maintained a correspondence with him.
He continued to guide them in their conduct and interpreted
the principles of Hasidism to them. Menahem Mendel did not
consider himself to be a zaddik who could bless his Hasidim
with the bounties of Heaven. He regarded his function of
zaddik as being restricted to teaching and guidance in divine
worship and not as that of a “practical” zaddik.

Teachings

In his teachings, Menahem Mendel remained faithful to those
of the Maggid. Following him, he regarded the zimzum (con-
traction) of divine emanation and its restriction as a condi-
tion for revelation, because that which is not limited cannot
be conceived, just as thought is conceived by restriction and
contraction into letters. The worlds were created by divine will
as an act of mercy, by the contraction of the divine emana-
tion, because of the deficiency of the recipients. “When one
teaches a small child, he must be instructed in accordance
with his young intelligence ... in accordance with the ability
of reception of his mind” (Likkutei Amarim (1911), 17a). Di-
vinity is restricted in every place (the world is not His abode,
but He is the abode of the world). It is the duty of man to ad-
here to the Divinity in the material creation and to redeem
the Divine Presence from its exile in the material world. This
can be achieved by various methods:

(1) By widening the conception of man as the wisest and
most capable of understanding, “when he has attained wis-
dom and studies the Torah, he then creates new heavens and
a new earth” (ibid.).

(2) By devekut (devotion) to God. Man is a part of the
Celestial Divinity. The root of his soul is to be found in the
world of *Azilut (emanation) and he is therefore able to com-
mune with God without the obstruction of any interruption
or barrier. Menahem Mendel emphasizes prayer with devotion
and kavvanah (intention). “With his prayer, he is a grooms-
man who brings the Divine Presence before God” (ibid., 31b).
In order to attain the virtue of devekut: (a) “He must conse-
crate his person and his meditation to wisdom to the extent
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MENAHEM OF MERSEBURG

that he, so to say, has no further existence,” i.e., spiritual self-
denial. (b) By self-abnegation in the moral aspect and by the
cultivation of other ethical values, such as humility, compas-
sion, etc. With the consciousness of his own worthlessness, he
is to regard himself as naught so that he become enwrapped
with awe (as a result of which he will rise to speculative con-
templation), which is the gateway to love. This degree of love
will attach him to all men and his spiritual elevation will be
followed by the uplifting of all of them in perfect contact and
devekut. His occupation in secular affairs is to resemble the
coming and goings of a man who immediately returns to his
home (i.e., to his condition of devekut).

(3) By the observation of the precepts it is within the
power of man to knit together the whole of the world, to
control it and exert his influence in the heavenly spheres; he
should therefore accustom all his limbs to the precepts. When
observing a precept, he must realize that the reward of the pre-
cept is the actual observance of the precept itself (the obser-
vance of the precept for its own sake). Similarly, he emphasizes
that there must be fear of sin and not fear of punishment. The
perfect fear is a sublime degree which surpasses zimzums; it is
the fear of God’s majesty, a constant fear before which all the
other fears are contracted and “happy is the man that feareth
always” (Prov. 28:14). He stresses the importance of faith even
beyond logic and rational reason.

On worship through corporeality, he argues that one
must not follow “the heretics who say that a man must be at a
lower degree so that he may ascend from there, a drop which
must needs precede a rise; may there not be such a thought
in Israel” (Likkutei Amarim, 25b—26a).

His main works were Peri ha-Arez (Kopys, 1814); Peri
ha-Ez (Zhitomir, 1874); Ez Peri (Lvov, 1880); Likkutei Ama-
rim (Lvov, 1911). His letters appeared in Nefesh Menahem
(Lvov, 1930).

BIBLIOGRAPHY: A.S. Heilman, Beit Rabbi, 1 (1903), 11-22; A.
Yaari, Iggerot Erez Yisrael (1943), 308-24; W. Rabinowitsch, Lithua-
nian Hasidism (1970), index; R. Mahler, Divrei Yemei Yisrael, vol. 1,
book 3 (1955), 246-8; Dubnow, Hasidut, index; Horodezky, Hasidut,
vol. 2, 13-35; H. Liberman, in: ks, 36 (1960), 127-8; L.I. Newman,
The Hasidic Anthology (1934), index; M. Buber, Tales of the Hasidim,
1(1968%), 175-81; B.D. Kahana, Hibbat ha-Arez (1968); M. Wilensky,
Hasidim u-Mitnaggedim (1970), index.

MENAHEM OF MERSEBURG (first half of the 14t cen-
tury), one of the leading scholars of Saxony, Germany. Mena-
hem was a pupil of Isaac b. Hayyim of Oppenheim (apparently
to be identified with the son of *Hayyim b. Isaac Or Zaru’a,
who was a pupil of *Meir b. Baruch of Rothenburg). Menahem
was renowned in his time as a talmudic scholar, and was par-
ticularly well known for his takkanot which determined rela-
tions between the individual and the community in all mat-
ters affecting the communal life of the Jew - especially in the
subjects of taxation, personal injuries, and fines. Especially
important was the takkanah in which he abolished the right
of me'un (see *child marriage; responsa Judah Mintz (Venice,
1553) no. 13), which had been a cause of great tragedies in Jew-
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ish family life, particularly as a result of the widespread cus-
tom of child marriage. Some 150 years later his takkanah gave
rise to violent controversy when some wanted to explain it as
having been instituted only in cases where the child had been
influenced to exercise it (see Jacob *Falk). Solomon *Luria
writes in the Yam shel Shelomo to Yevamot (13: 17): “It has
become customary during recent years not to permit meun,
this having originated with Menahem, author of Me’il Zedek,
who carefully weighed up and enacted many restrictive and
preventive measures and was a great expert and scholar, and
his takkanot and restrictions spread throughout the whole of
Germany.” Here the name of Menahem’s book is mentioned;
only fragments of it have been preserved. Quotations from it
are found in talmudic works of the 15" and 16" centuries, par-
ticularly in those of Jacob *Weil and Solomon *Luria, as well
as in the glosses of Moses Hazzan to the Minhagim le-Kol ha-
Shanah of *Isaac of Tyrnau, and in the Shitah Mekubbezet of
Bezalel *Ashkenazi. Jacob Weil describes Menahem of Merse-
burg as an eminent scholar in his generation living in Saxony.
“He laid down many laws and decisions which he collected,
and from them compiled an extensive work. That book is to
be found in Saxony and the minhag of Saxony completely fol-
lows it. Many of these rulings have been extracted from his
book and are in my possession...” (Resp. Maharyu 133). These
words were written in reply to questioners who were unaware
of Menahem’s identity and turned to Weil for information. In
fact, at the end of the printed editions of the responsa of Jacob
Weil there is a small collection, extracted from the Me’il Zedek,
entitled Nimmukei Menahem Merseburg. It is entirely devoted
to the judicial relations between individuals and communities.
Among Menahem’s pupils was Yom Tov Lipmann *Muelhau-
sen, author of Seder Tikkun ha-Get which was based on his
tradition (Yam shel Shelomo, Git. 2:5).

BIBLIOGRAPHY: Joseph b. Moses, Leket Yosher, ed. by J. Frei-

mann, 2 (1904), xiiv.
[Israel Moses Ta-Shma]

MENAHEM SON OF JUDAH, patriot leader at the outset
of the Roman War (66-70 c.E.). He was the son of Judah of
Galilee, leader of the insurgents against the census of *Quiri-
nus in 6 c.E. and must therefore have been well on in years at
the time of the outbreak of the war. His most successful ex-
ploit was the capture of *Masada in the early stages of the war
and his subsequent distribution of the contents of the armory
to his followers. Menahem now led his forces to Jerusalem
where the insurgents were besieging the royal palace and
forced the Romans to surrender. Convinced that he could act
as the leader of the rebels, he proceeded with a purge of the
army, putting to death the former high priest *Ananias and his
brother *Hezekiah. His assumption of power, however, was
unacceptable to the Jerusalem insurgents (headed by Eleazar
son of *Ananias) who, according to Josephus, were unwill-
ing to fight for their freedom against the Romans only to be-
come enslaved under a despot of lowly origin. When Mena-
hem came to pray in the Temple Court, dressed in royal garb
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and accompanied by an armed guard, Eleazar and his men
attacked him. Menahem was killed, and his followers forced
to flee (Jos., Wars 2:443t.). They regrouped themselves at Ma-
sada under *Eleazar son of Jair, a relative of Menahem, where
they held out even after the fall of Jerusalem. The opposition
of the Jerusalemites to Menahem and his followers was appar-
ently due to a number of factors, among them the opposition
of the Jerusalemites to revolutionary social changes and to
the alleged messianic pretensions of Menahem. Geiger iden-
tifies Menahem with the Menahem mentioned in talmudic
sources (17, Hag. 2:277d; Hag. 16b) and with the Menahem
b. Hezekiah mentioned in the aggadah as the Messiah, born
on the date of the destruction of the Temple (T7, Ber. 2:4, 5a).
Following the publication of the Dead Sea Scrolls, attempts
have been made to identify the *Teacher of Righteousness
mentioned there with Menahem the insurgent leader or his
relative Eleazar son of Jair. These suggestions must be treated
with reserve, pending further research.

BIBLIOGRAPHY: Graetz, Hist, 2 (1949), 260-1; Klausner, Bayit
Sheni, 4 (1950%), 149, 175; 5 (1951%), 145-8; M. Hengel, Die Zeloten
(1961), 3651F.; M. Stern, in: Ha-Ishiyyut ve-Dorah (1964), 70-78; G.R.
Driver, The Judean Scrolls (1965), 276f.; 366f.; C. Roth, The Dead Sea

Scrolls (1965), index.
[Lea Roth]

MENAHEM ZIYYONI (late 14th—early 15" century), kabbal-
ist and exegete who lived in Cologne, where he signed a docu-
ment in 1382, probably as rabbi of the community. His father
was R. Meir Ziyyoni. Nothing else definite is known about his
life, his career, or his teachers. He is known only through his
major work, Ziyyoni, a homiletical commentary on the Torah
(first printed in Cremona in 1559 and again there in the fol-
lowing year after the first impression had been destroyed by
fire), and by the treatise Zefunei Ziyyoni (partly preserved in
Ms.), one of the major early kabbalistic books dealing in detail
with the powers of evil and demonology. Menahem Ziyyoni
was one of the few kabbalists in 14th-century Germany, and his
work demonstrates that he was heir to two different esoteric
traditions: the Spanish Kabbalah, including the Zohar, the
Sefer ha-Bahir, and the exegetical works of Nahmanides; and
the esoteric theology of the 12th-13th-century movement of the
Hasidei Ashkenaz. He quotes frequently from Eleazar b. Judah
of Worm’s Sodei Razayya, referring to him as “ish sodi” (“my
esoteric authority”). These two traditions are also reflected in
his subject matter: the customary kabbalistic questions on the
emanation of the Sefirot alongside the Ashkenazi-hasidic con-
ception of the Kavod (“divine glory”) and its relationship to
the prophets. He composed a kinah for the Ninth of Av which
was incorporated in the Ashkenazi liturgy.

BIBLIOGRAPHY: Davidson, Ozar, 4 (1933), 435; A. Kober,
Cologne (1940), 358; Y. Dan, Torat ha-Sod shel Hasidut Ashkenaz

(1968), 259f.
[Joseph Dan]

MENAHOT (Heb. ninn; “meal-offerings”), second tractate
in the order Kodashim, in the Mishnah, Tosefta, and Babylo-
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nian Talmud (there is no Jerusalem Talmud to this tractate).
Menahot has 13 chapters and deals, as its name indicates, with
the various meal-offerings in the Temple. Chapters 1-3 dis-
cuss in great detail the defects in the sacrificial act, especially
wrongful intent and omission, which render the offering unfit
(pasul or piggul). Chapter 4 continues with the same subject,
listing instances of omissions which do not invalidate the of-
fering; the last part deals with the meal-offering of the high
priest (Lev. 6:13-16). Chapters 5 and 6 are mainly concerned
with the preparation of the meal-offering. Chapter 7 deals
with the loaves of the thanksgiving-offering (Lev. 7:12), of the
consecration-offering (Lev. 8:26), and of the Nazirite-offering
(Num. 6:15). Chapter 8 gives the ingredients of the meal-offer-
ing (flour, oil, wine, etc.) and the manner in which they were
processed and prepared. Chapter 9 gives valuable information
on the liquid and dry measures used in the Temple. Chapter
10 deals with the offering of the Omer (“sheaf of the waving”;
Lev. 23:15-22), and Chapter 11 with the meal-offering of the
barley of the new harvest (Lev. 23:16) and the shewbread (Lev.
24:5-9). Chapter 12 is mainly on vows concerning meal-offer-
ings and drink-offerings. Chapter 13 discusses the problem
arising out of sacrificial vows which were inaccurately de-
fined. It also mentions, incidentally, the temple of *Onias. The
Mishnah ends with a homily on the fact that the Bible employs
the phrase “a sweet savor unto the Lord” equally with regard
to offerings of cattle (Lev. 1:9), fowl (Lev. 1:17), and meal (Lev.
2:2) in order to emphasize that “it matters not whether one
offers much or little, provided one’s heart is directed towards
heaven?” The Tosefta, also 13 chapters, ends with a homily on
the causes of the destruction of the Temple, and, quoting Isa-
iah 2:2-3, visualizes the future Temple as a universal one.
The first three chapters of the tractate have language
patterns similar to the first four chapters of Zevahim. The
similarity between Mishnah 3:1 and Zevahim 3:3 is especially
striking. Epstein (Tannaim, 156f.) points to various strata in
the Mishnah: mishnayot 3:5-4:4 end are from the Mishnah of
R. Simeon, while mishnayot 1:3—4 belong to Judah b. Ilai (cf.
Zev. 1:2; 6:7). Mishnah 3:4, quoted in the name of Simeon, ap-
pears in the Tosefta in the name of his son Eleazar. Apparently
Eleazar had recorded his father’s sayings together with his
own, and thus the editor of the Tosefta attributed it to Eleazar.
The Tosefta includes several groups of beraitot. Thus 1:2-4 con-
trasts the laws of shehitah (“slaughtering”), kemizah (“scoop-
ing out” with the hand), and melikah (“nipping” the neck of a
bird). In the group 4:9-14 each of the passages starts with the
word kamaz (“he scooped”), and the group 12:11-13:12 consists
of laws concerning the dedication of offerings to the Temple.
The Tosefta includes some aggadic material: Moses’ blessing
of the nation after the erection of the Tabernacle (7:8); God’s
evaluation of the sacrifices (7:9); an account of the golden
tables, and candelabra, and of the shewbread of the Temple
(11:6-18); and the corruption of the priests (13:18-21) and the
sins that brought about the destruction of Shiloh and of the
First and Second Temples: “Why was the First Temple de-
stroyed? Because of the idolatry, incest, and shedding of blood
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MENANDER OF EPHESUS

that prevailed. But at the Second Temple we know that they
toiled in the study of Torah and were heedful of the tithes: why
then were they exiled? Because they loved money and hated
one another. This teaches that hatred of man for his fellow is
heinous before the Omnipresent and is regarded as being as
grave as idolatry, incest, and murder” (13:22). The Babylonian
Gemara has some interesting aggadic passages. There is a re-
markable story to demonstrate the merits of wearing zizit as a
safeguard against immorality (44a); a most interesting homily
of R. Ezra (53a); and passages on the Jewish attitude toward
Greek culture (64b, 99b) and on the origin of the Temple of
Onias (109b). Several of the aggadot in Menahot emphasize the
spiritual implications of sacrificing. A poignant aggadah by R.
Isaac states that when the poor offer God a meal-offering, in
spite of its negligible value, God honors the giver as though
he had offered up his soul (104b). Regarding its halakhot, large
portions of the text are taken up by extraneous material; e.g.,
28a-44b deal mainly with the menorah, mezuzah, tefillin, and
zizit. In the printed editions the sequence of the chapters in the
Babylonian Talmud differs from that of the separate Mishnah
edition; the 10t Mishnah chapter is 6, and consequently the
mishnaic 6, 7th, 8th, and 9t chapters become the 7th, 8th, gth,
and 10*h respectively. Menahot was translated into English and
published by the Soncino Press, London (1948).
BIBLIOGRAPHY: H. Albeck, Shishah Sidrei Mishnah-Kodashim
(1959), 59—62; Epstein, Amora’im.
[Arnost Zvi Ehrman]

°MENANDER OF EPHESUS (possibly second century
B.C.E.) is probably identical with Menander of Pergamum
quoted by Clement of Alexandria (Stromateis 1:114) as stating
that “Hiram gave his daughter in marriage to Solomon at the
time when Menelaus visited Phoenicia after the capture of
Troy” (cf. *Laetus). He wrote a history of Phoenicia (in Ant.
8:144, Josephus says that Menander translated the Tyrian re-
cords from Phoenician into Greek) which included an account
of *Hiram of Tyre, in whose reign “lived Abdemon, a young
lad, who always succeeded in mastering the problems set by
Solomon, king of Jerusalem” (Jos., Apion, 1:120; Ant. 8:146; cf.
*Dios). Hiram also dedicated the golden pillar in the temple of
Zeus, which, according to *Eupolemus (Eusebius, Praeparatio
Evangelica, 9:34), was a present from Solomon. According to
Josephus (Ant. 8:324), Menander also alluded to the drought
which occurred during King Ahab’s reign.

°MENANDER OF LAODICEA (third century c.E.), author
of rhetorical works. He mentions that Jews from all over the
world flock to Palestine for their festal assembly (panegyris).

MENASCE, DE, Egyptian family which went to *Egypt from
Spain, by way of Erez Israel and *Morocco. The members of the
De Menasce family played a significant role in the economic
development of Egypt in the second half of the 19" century.
JACOB DAVID DE MENASCE (1802-1885) was president
of the *Cairo Jewish community and leader of the Austrian
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subjects in Egypt. He received the hereditary title of baron
from the emperor Francis Joseph. In 1871 he settled in Alex-
andria, where he established the Menasce synagogue in 1873
and a large Jewish school (1881). He was the *sarraf (banker)
of the Giza quarter and before he settled in Alexandria was
employed by Hasan Pasha Al-Manstrali as administrator of
his large estates. Later, he founded an import-export com-
pany and opened branches of the company in Marseilles
and Liverpool. His son BAKHOR DE MENASCE (1830-1884)
was president of the *Alexandria community and active in
Jewish philanthropy. Three of his sons became well-known:
JACQUES (1850-1916), banker and head of the local commu-
nity from 1889 to 1914, helped to found the Menasce hospital,
financed jointly by his family and the community. In 1885 he
opened in Alexandria a private secular school for boys and
girls, in which the majority of the teachers were Catholic. FE-
LIX (1865-1943) was president of the community of Alexan-
dria from 1926 to 1933. In 1918 he founded the Zionist Pro-
Palestine Society and aided pioneers traveling to Erez Israel
through Alexandria. He was a baron and in 1938 was honorary
president of the Alexandria community. Alfred (1867-1927)
was a member of the Alexandria municipal council for many
years and honorary consul of Hungary. In 1925, after a teacher
in a Christian school had repeated stories of the *blood libel
before Jewish pupils, he reacted by becoming the principal
benefactor in the establishment of a Jewish vocational school
in the city. He married a member of the Suarez family. Felix’s
son GEORGES (b. 1900) was known in Egypt for his art collec-
tion and generosity, especially on behalf of Jewish causes. He
settled in England. Another son, JEAN (b. 1910), who became
a Jesuit priest in France, wrote a book on Hasidism (Quand
Israél aime Dieu, 1931), following a visit to Poland. Members of
the De Menasce family competed with the Aghion and Rollo
families for leadership of the Alexandria community, which
was divided into two parties, one of which was headed by the
De Menasce family. In 1885 the family helped the Jewish hos-
pital. Other members of the family were known especially as
philanthropists: Abramino founded in 1917 a Jewish hospital
in Cairo; Elie in 1920 made an important donation to the De
Menasce school in Alexandria; Jacque Elie in 1930 founded
the Society “Amelei Tora”

ADD. BIBLIOGRAPHY: ].M. Landau, Jews in Nineteenth-Cen-
tury Egypt (1969), index; S. Stambouli, in: ].M. Landau (ed.), Toledot
ha-Yehudim be-Mizraim ba-Tekufah ha-Otmanit (1988), 119-22; S.
Raafat, in: Egyptian Mail (Nov. 16, 1996), 1-4; M. Fargeon, Les Juifs
en Egypte depuis lorigine jusqua ce jour (1938).

[Haim J. Cohen / Leah Bornstein-Makovetsky (22¢ ed.)]

MENDA, ELIEZER (1887-1978), journalist. Born in *Ed-
irne, he studied between 1905-10 in the Ecole Normale Orien-
tale, Paris. He was a teacher at the *Alliance Israélite Univer-
selle schools in Edirne, Tetouan, and Tatarpazarcik. Between
1910-1925 he taught French and German in various lycées in
Mersin, Adana, Konya, and Izmit. He contributed to different
Ladino newspapers such as EI Judio, EI Jugeton, El Telegrafo,
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La Boz de Oriente, and to French newspapers such LAurore
and Le Journal D’Orient. In December 1950 he started pub-
lishing the Ladino newspaper La Luz with a partner, Robert
Balli. Later on Balli left and started to publish his own news-
paper, La Luz de Tiirkiye, while Menda continued with La
Luz until 1972.

BIBLIOGRAPHY: N. Benbanaste, Orneklerle Tiirk Musevi Ba-
simmin Tarihgesi (1988); A. Elmaleh, “Tiirkiyede Yahudice-Ispan-
yolca Basininin Emektar:: Eliezer Menda,” in: La Vera Luz (Dec. 17,
1964-Jan. 21, 1965); “Homenaje a los Dekanos de la Prensa Judia
Turka don Eliezer Menda i don Eliya Gayus,” in: La Vera Luz (Feb.

9,1967).
[Rifat Bali (2nd ed.)]

MENDEL, wealthy family prominent in Hungary in the late
15" and early 16 centuries. It appears that the family went
there from Germany and they seem to have been in Buda
from 1470. On the suggestion of the royal treasurer, the apos-
tate Janos Ernuszt, King Matthias Corvinus (1458-90) granted
to members of the Mendel family the office of *Praefectus Ju-
daeorum. Probably the family was friendly with Ernuszt or
may even had been related to him. First to hold the office
was JUDAH (c. 1470). He was succeeded by his son jacoB
(1493-1522), who was particularly respected. A record of his
seal, inscribed with his initials, still exists. Next in office was
ISRAEL (1523-26), who was followed by 1saac (1527-39). With
the expulsion of the Jews from Buda to Turkey (1526; see *Bu-
dapest) and the conquest of the town the family declined; the
office of Praefectus Judaeorum also ceased to exist at that time.
A prominent member of the family was MENDEL SCHWARTZ,
one of the most important financiers of the Hungarian capi-
tal. He is mentioned for the last time in 1526. Members of
the Mendel family were also to be found in other Hungarian
towns, such as in Sopron, but those mentioned in Pressburg
were almost certainly identical with the Buda branch, who
also owned houses in Pressburg.

BIBLIOGRAPHY: S. Kohn, A zsidok torténete Magyarorszdgon
(1884), 220-2; S. Béchler, A zsiddk tirténete Budapesten (1901), 48-51;
Sz. Balog, A magyarorszdgi zsidék kamaraszolgasdga (1907), 68-69; B.
Mandl, in: Mult és J6vé, 5 (1915), 304-5; Magyar Zsido Lexikon (1929),
586; P. Gruenwald, in: N.M. Gelber Jubilee Volume (1963).

[Andreas Kubinyi]

MENDEL, ARTHUR (1905-1979), musicologist, critic, and
conductor. Born in Boston, Mendel studied music theory and
composition with Nadia Boulanger (1925-27) at the Ecole Nor-
male de Musique in Paris. He was music critic of the Nation
(1930-33), literary editor for G. Schirmer, Inc. (1930-38), edi-
tor of the American Musicological Society’s journal (1940-43),
associate editor of the Musical Quarterly, and editor of Asso-
ciated Music Publishers (1941-47). From 1936 to 1953 he con-
ducted the Cantata Singers, a small choir performing baroque
music. He held lectureships at Columbia University (1949) and
the University of California, Berkeley (1951), became chair-
man of the music department at Princeton (1952-67), and
held the Henry Putnam University Professorship from 1969
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to 1973. He was a member of the editorial boards of the Neue
Bach-Ausgabe and of the new Josquin edition. His editions of
the St John Passion brought him recognition as the foremost
American Bach scholar of his generation. In his later years he
investigated the possible applications of computer technology
to musicological problems.

ADD. BIBLIOGRAPHY: Grove online; R.L. Marshall (ed.),
Studies in Renaissance and Baroque Music in Honor of Arthur Men-
del (1974), incl. R.L. Marshall, “Arthur Mendel: A Portrait in Outline,”
9-11; and list of writings, 377-84.

[Israela Stein (214 ed.)]

MENDEL, HERMANN (1834-1876), music publisher and
lexicographer. Born in Halle, Germany, Mendel edited a mu-
sic journal, a series of operatic librettos with commentaries,
and a book of folk songs. His chief work was his Musikalisches
Conversations-Lexikon (1870-83), a music encyclopedia in 12
volumes, the last five of which were edited by August Reiss-
mann after Mendel’s death. He also published two books on
*Meyerbeer (1868, 1869).

MENDEL, LAFAYETTE BENEDICT (1872-1935), U.S.
physiological chemist and pioneer in nutrition. Born in Delhi,
New York, Mendel became professor at the Yale Sheffield Sci-
ence School, and in 1921 professor of physiological chemistry
at Yale University. He was the first person to study vitamin A,
and first president of the American Institute of Nutrition. His
contributions to scientific literature were concerned with pro-
teins, nutrition, growth, and accessory factors.

MENDELS, MAURITS (1868-1944), Dutch Socialist poli-
tician. Born in The Hague to an Orthodox family, Mendels
worked as a journalist, and from 1909 practiced as a lawyer
in Amsterdam. As a member of the Dutch Social Democrat
Party (spAP) since 1899, he always operated on its left, Marx-
ist wing. In Parliament (1913-19) and in the Senate (1919-37),
Mendels specialized in legal affairs. He was known for his witty
and astute speeches. Mendels sympathized with the Zionist
cause. During Nazi occupation he did not go into hiding and
he was deported to Theresienstadt. One day before his death
on June 3, 1944, he noted down: “I would rather die as an old
courageous lion than live as a vile and pitiable dog”

MENDELSOHN, ERIC (1887-1953), architect. He was born
in Allenstein, Germany and was a member of the revivalist
movement in European architecture from the 1920s onward.
His early works, especially his sketches made during World
War 1 and the buildings designed in the early twenties (such
as the observatory near Berlin, 1920), are of an expressionist
character. His later buildings are noteworthy, against the back-
ground of the contemporary style, for the originality of their
shapes and their monumental nature. He built a large num-
ber of business-houses and large office blocks in Berlin and
in other towns in Germany, as well as factories and dwelling-
houses. When Hitler seized power in 1933, Mendelsohn left
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MENDELSOHN, FRANKFURT MOSES

Germany and worked in Britain and Palestine until the out-
break of World War 11. Between 1934 and 1939, he built in Pal-
estine the villa and library of Zalman Schocken in Jerusalem,
the Anglo-Palestine Bank in Jerusalem, the Hadassah hospital
on Mount Scopus, Chaim Weizmann’s villa in Rehovot, part
of the Hebrew University’s Faculty of Agriculture at Rehovot,
and the Haifa government hospital. When World War 11 broke
out, he went to the United States, and from 1945 onward, built
in various places. His works include the Maimonides Health
Center in San Francisco, and many synagogues, in which he
tried to achieve a monumental impression without adherence
to any traditional style. These include synagogues in St. Paul,
Minnesota; Washington, p.c.; Baltimore, Maryland; Dallas,
Texas; Saint Louis, Missouri. He wrote the autobiographical
Letters of an Architect (1967).
BIBLIOGRAPHY: A. Whittick, Eric Mendelsohn (Eng., 1956°);
W. Eckardt, Eric Mendelsohn (Eng., 1960).
[Abraham Erlik]

MENDELSOHN, FRANKFURT MOSES (Moses ben Men-
del Frankfurt; 1782-1861), Hebrew scholar and writer. Born
in Hamburg, he received a traditional education but, under
the influence of N.H. *Wessely, became attracted to Haska-
lah. He engaged mainly in literary work, writing in both Ger-
man and in Hebrew. His main work is Penei Tevel (published
posthumously in Amsterdam in 1872), a collection of poetry
and prose in the style of the maqamat of Al-*Harizi. The book
contains satire, polemics, epic poems on biblical themes, and
a history of the Hebrew Haskalah movement at the turn of the
18th century. He was an uncle of S.R. *Hirsch.
BIBLIOGRAPHY: E. Duckesz, Hakhmei Ahav (1908), 120-1; G.
Kressel, Ivrit ba-Mauarav (1941), 36—41; H.N. Shapira, Toledot ha-Sifrut
ha-Ivrit ha-Hadashah (1967°), 503-10.
[Getzel Kressel]

MENDELSOHN, SHELOMO (1896-1948), Yiddish critic.
Born in Warsaw, he early showed his brilliance in talmudic
studies. While enrolled at Warsaw University, he taught Jew-
ish history and literature at Polish secondary schools. From
1917 he was coeditor of Dos Folk and a leader of the Folk Party.
In 1928 he joined the Bund and eight years later was elected
to the Jewish kehillah. He immigrated to the United States in
1941 and joined the editorial board of Undzer Tsayt. In 1947
the Bund sent him to Europe, where he organized Jewish ed-
ucational, cultural, and communal organizations. His articles
on literature were published in various Yiddish journals. His
literary criticism includes works on Solomon *Ettinger, H.D.
*Nomberg, and J.J. *Trunk.

BIBLIOGRAPHY: H.S. Kashdan, Shloyme Mendelson (1949).
ADD. BIBLIOGRAPHY: G. Pickhan, “Gegen den Strom,” in: Der
Allgemeiner Juedische Arbeiterbund “Bund” in Polen (2001), index.

[Israel Ch. Biletzky]

MENDELSON, JACOB BEN-ZION (1946- ), hazzan. Jacob
Ben-Zion Mendelson was born in New York to a well-known
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family of cantors. He is the brother of the cantor Solomon
*Mendelson, a former president of the Cantors’ Assembly. He
was a student of the Etz Haim Yeshiva in Brooklyn. He studied
cantorial music with the cantors Moshe and David *Kousse-
vitzky, William Bougcester, and especially Moshe *Ganchoff.
He served as cantor in Riverdale, New York, at the Beth Torah
Synagogue in Miami, Florida, in the Shaarai Tefila congrega-
tion in Flushing, New York, and from 1986 at Temple Israel
in White Plains, New York. He appeared in concerts and in
prayer services throughout the United States, and also at the
Jerusalem congress of the Cantors’ Assembly in honor of the
20" anniversary of the unification of Jerusalem. Cantor Men-
delson was called mentor by an entire generation of cantors,
having taught at the Hebrew Union College-School of Sacred
Music, the H.L. Miller Cantorial School at the Jewish Theo-
logical Seminary, and the Academy of Jewish Religion. It is
true to say that he was one of the most sought-after teachers
in the world of hazzanut. He produced record selections from
the prayer service in the style of the cantors Alter, *Ganchoff,
and Rappaport. A documentary film dealing with the entire
spectrum of cantorial music today, from the prism of Cantor
Mendelson’s career, was made for PBs and other venues. From
2002 he was president of the Cantors” Assembly.

[Akiva Zimmerman / Raymond Goldstein (274 ed.)]

MENDELSON, JOSE (Yoysef; 1891-1969), Argentine Yid-
dish editor and writer. Born in Cherkassy (Ukraine), Men-
delson had a traditional education from his father and was
early recognized as a talmudic genius. His first publication
was an article on Peretz *Smolenskin in 1912 in the Russian-
Zionist monthly, Di Yidishe Hofenung. In the same year, he
immigrated to Argentina, where he taught Hebrew. With Z.
Brokhes he co-edited the fortnightly, Der Kolonist, in which
he also published articles on Yiddish and Spanish writers. He
began writing for Di Yidishe Tsaytung in 1917 and later edited
the publication (1923-29); with Y. Helfman he edited the Yid-
dish monthly Argentine (1921). He also edited the anthologies
Oyf di Bregn fun La-Plata (“On the Banks of La Plata,” 1919),
50 Yor Yidishe Kolonizatsye in Argentine (“50 Years of Colo-
nization in Argentina,’ 1939), and Rashi-Bukh (“Rashi-Book;
1940). A collection of his writings, Amol in a Halbn Yoyvl
(“Once in Half a Lifetime”), was published in 1943. He trans-
lated many Russian, Spanish, French, and English novels into
Yiddish. Among his other works were plays and writings about
artists, sculptors, etc. From 1943, he directed the Hebrew-Yid-
dish Teachers Seminary in Buenos Aires.
BIBLIOGRAPHY: LNYL, 6 (1965), 39-41.
[Israel Ch. Biletzky / Jerold C. Frakes (27 ed.)]

MENDELSON, SOLOMON (1933- ), hazzan. Solomon
Mendelson was born in New York to a well-known family
of cantors. Since 1954 he has been cantor of the Beth Shalom
Synagogue in Long Beach, New York. At the Jerusalem con-
gress of the Cantors’ Assembly he was elected president of the
assembly, which is the largest organization of cantors in the
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world. He was a member of the administration of the Canto-
rial School of the Jewish Theological Seminary and a teacher
of the traditional style of the prayer services. He served in the
U.S. Army with the rank of captain. Mendelson initiated and
organized concerts of cantorial music. He assisted in the writ-
ing of new compositions in the areas of Jewish and cantorial
music and was president of the Cantors’ Assembly (1987-89).
In 1994 the Jewish Theological Seminary awarded him the
degree of Doctor of Music honoris causa. His brother is the
cantor Jacob Ben-Zion *Mendelson.

[Akiva Zimmerman]

MENDELSSOHN, family of scholars, bankers and art-
ists. The founder of the family was MOSES *MENDELSSOHN
(1729-1786). His wife, FROMET (1737-1812), was a great-grand-
daughter of the Viennese Court Jew, Samuel *Oppenheimer.
(See Chart: Mendelssohn Family).

Moses’ eldest son, JOSEPH (1770-1848), had a banking
business, at times in partnership with his brother ABRAHAM
(1776-1835). The bank helped transfer the French indemnity
after Napoleon’s defeat, and was later active mainly in Ger-
man and foreign railway issues and state loans, particularly
Russian. Mendelssohn and Co. were bankers and correspon-
dents for many foreign commercial banks, central banks, and
governments, but did not launch any industrial ventures of
their own. After World War 1 the bank opened an issuing
house in Amsterdam. The Berlin house was absorbed by the
Deutsche Bank in 1939. Joseph was the friend and patron of
Alexander von *Humboldt, the naturalist, and for many years
chairman of the corporation of Berlin merchants. He and
his brother Abraham were co-sponsors of the enlightened cir-
cle of Jewish notables, Gesellschaft der Freunde. His nephew,
Abraham’s son, the composer FELIX MENDELSSOHN BAR-
THOLDY (for the Bartholdy see Felix *Mendelssohn) urged
him to go through with his old project of an edition of his
father’s collected works, on the suggestion of EA. Brockhaus,
the noted publisher; in this he was aided by his son, GEOrG
BENJAMIN (1794-1874), professor of geography at Bonn Uni-
versity. Joseph himself contributed to this project, for which
he wrote his father’s biography. Of Joseph’s sons, Georg Ben-
jamin was baptized; ALEXANDER (1798-1871), head of the
bank, remained a Jew. Through social contacts with the *Ho-
henzollerns, Joseph’s grandson FRANZ (1829-1889) and Abra-
ham’s grandson ERNST (1846-1909) were elevated to the he-
reditary nobility.

In 1804, Abraham married Leah Salomon, granddaughter
of Daniel *Itzig, and thereby became a naturalized Prussian
citizen, ahead of the bulk of his coreligionists. He served for
many years as municipal councilor without pay. A deist and
rationalist by conviction he brought up his children as Protes-
tants in order to improve their social opportunities. He and his
wife embraced Christianity in 1822 “because it is the religious
form acceptable to the majority of civilized human beings” (in
a letter to his daughter Fanny). This decision to convert was
influenced by the current *Hep! Hep! riots (1819).
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Later Mendelssohn-Bartholdy descendants include AL-
BRECHT MENDELSSOHN-BARTHOLDY, editor of the Euro-
paische Gesprache in Hamburg, who died in exile in Eng-
land. Felix *Gilbert, a historian, at the Institute of Advanced
Study, Princeton, New Jersey; the philosopher Leonhard *Nel-
son (1882-1927); KURT HENSEL, a West German diplomat
posted to Tel Avivin 1968. CARL MENDELSSOHN-BARTHOLDY
(1838-1897), assisted by his uncle PAUL (1813-1874), wrote the
first biography of his father Felix. Felix’s nephew SEBASTIAN
HENSEL (1830-1898) was the first family chronicler.

Moses’ eldest daughter, Dorothea *Mendelssohn-Veit-
Schlegel (Brendel, 1765-1839), was married twice: to the
banker Simon Veit (see *Veit family) and to Friedrich Schle-
gel, man of letters. Her sons, Johannes *Veit (1790-1854)
and Philipp Veit (1793-1877), were painters of the Romantic
“Nazarene” school. HENRIETTE (Sorel; 1768-1831), Moses’
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youngest daughter, resembled her father in character. She never
married, having his deformity. She served as governess and
teacher in Vienna and Paris, where she was head of a board-
ing school. The intellectual luminaries of the age, Madame de
Staél, Spontini, Benjamin Constant, and the Schlegels formed
part of her salon. In 1812 she became tutor to the French gen-
eral Sebastiani’s daughter. In that year, following her mother’s
death, she was baptized into the Catholic Church, taking the
name Marie (a few years earlier she had rebuked her sister
Dorothea for doing the same). Moses’ youngest son, NATHAN,
had a son, the physician Arnold Mendelssohn (1817-1850), a
supporter and confidant of Ferdinand *Lassalle.

BIBLIOGRAPHY: S. Hensel, Mendelssohn Family..., 2 vols.
(1882; tr. of Die Familie Mendelssohn, 3 vols., 1879); E. Werner, Men-
delssohn; a New Image of the Composer... (1963); idem, in: HUCA, 26
(1955), 543-65; M.A. Meyer, Origins of the Modern Jew (1967), index;
J. Jacobson, in: YLBI, 5 (1960), 251-61; 7 (1962), 279-82; H.G. Reiss-
ner, ibid., 4 (1959), 93-110; A. Altmann, in: BLBI, 11 (1968), 73-116; E.
Achterberg and M. Mller-Jabusch, Lebensbilder deutscher Bankiers. ..
(1963); M. Peez, Henriette Mendelssohn (Ger., 1888). ADD. BIBLIOG-
RAPHY: H.J. Klein, Die Mendelssohns im Bildnis (2004); H.J. Klein,
Die Familie Mendelssohn (2004).

[Hanns G. Reissner / Andreas Kennecke 224 ed.) |

MENDELSSOHN, ARNOLD (1855-1933), composer and
organist. Born in Ratibor, Germany, a collateral descendant
of Felix *Mendelssohn, Arnold Mendelssohn studied law at
Tiibingen (1877) and pursued a musical education at the Insti-
tut fiir Kirchenmusik in Berlin (1877-80), where he studied or-
gan with Karl August Haupt, the piano with Loeschhorn, and
composition with Grell, Friedrich Kiel, and Taubert. Mendels-
sohn was organist of Bonn University (1880-82), conductor
at Bielefeld (1882-8s5), professor at the conservatories of Co-
logne (1885-90) and Darmstadt (1890-1912) and from 1912 of
the Hoch Conservatory at Frankfurt, where Paul Hindemith
and K. Thomas were his students. Mendelssohn contributed
to the renewal of interest in Lutheran church music both by
his promotion of the works of Bach and Schiitz and through
his own compositions, rejecting the romanticized style of his
contemporaries and evolving a purer and more appropriate
polyphonic liturgical idiom. His compositions include the sa-
cred choral works Abendkantate (1881) and Geistliche Chor-
musik (1926); operas, symphonies, chamber music, and songs.
He edited Heinrich Schiitz’s oratorios, some of Monteverdi’s
madrigals, and wrote essays such as Gott, Welt und Kunst (ed.
by W. Ewald, 1949).

ADD. BIBLIOGRAPHY: Grove online; W. Nagel, Arnold Men-
delssohn (1906); A. Werner-Jensen, Arnold Mendelssohn als Lieder-
komponist (1976); E. Weber-Ansat, Arnold Mendelssohn (1855-1933)
und seine Verdienste um die Erneuerung der evangelischen Kirchen-
musik (1981).

[Israela Stein (214 ed.)]

MENDELSSOHN, FELIX (Jakob Ludwig Felix; 1809-1847),

composer. Born in Hamburg, Felix was the grandson of Moses
*Mendelssohn and the son of Abraham Mendelssohn, a suc-
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cessful banker first in Hamburg and later in Berlin, and Lea
Mendelssohn, the granddaughter of Daniel *Itzig (see *Men-
delssohn family). His parents had their children baptized and
later converted to Christianity themselves. Felix grew up in
an intellectual, cultivated atmosphere. The Sunday morning
concerts at his parents’ Berlin home were notable occasions
attended by many celebrities, and most of Mendelssohn’s early
music was written for these gatherings. Abraham Mendels-
sohn added the name Bartholdy (after a property that had be-
longed to his wife’s brother) to the family name, stating that
“A Christian Mendelssohn is an impossibility” He wished his
son to go by the professional name of Felix M. Bartholdy, but
he refused to comply and in 1829 conducted under the name
Felix Mendelssohn. (His sister Rebecca often signed her let-
ters Rebecca Mendelssohn Meden (the latter meaning “never”
in Greek) Bartholdy.)

Mendelssohn advanced rapidly as a composer and pianist.
His String Octet, completed in 1825, is a major work of chamber
music. Two years later the first public performance of his over-
ture to A Midsummer Nights Dream took place, and in 1829,
Mendelssohn performed what some believe to be his great-
est achievement: the revival of J.S. Bach’s St. Matthew Passion
(at the Singakademie in Berlin), which initiated the renewed
popularity of Bach’s works. That same year, he made the first of
many journeys to England, where his popularity grew. This trip
was the first episode in a three-year grand tour that included
Scotland, Italy, Switzerland, and France. Some important works
of this time, reflecting impressions of his travels, are the Hebri-
des Overture and the Italian and Scotch symphonies.

In 1833, Mendelssohn was appointed musical director of
the Dusseldorf Music and Theater Society; he also supervised
the city’s church music and directed the subscription concerts
of the Society’s orchestra. Far more to his liking was his ap-
pointment as director of the Gewandhaus concerts in Leipzig
in 1835. He continued to be identified with this city for the rest
of his life. In 1835 he completed his oratorio St. Paul for the
Lower Rhine Festival in Duesseldorf (May 1836). Then he trav-
eled to Frankfurt to direct the Caecilien-Verein.

In 1840 Mendelssohn was the most famous living com-
poser in Central Europe. It was therefore inevitable that Fred-
erick William 1v, who wished to ensure Prussia’s cultural and
political supremacy, would summon him to court. In spite of
the frustrations of bureaucracy, Mendelssohn did accomplish
some good work there, notably the complete incidental music
to A Midsummer Night’s Dream. During this period he also
continued writing his many Songs Without Words, the most
popular piano pieces of their genre. In 1843 he returned to
Leipzig and founded the conservatory which became the most
renowned institution of its kind in Germany in the 19* cen-
tury. Mendelssohn’s last years saw many triumphs, the greatest
of which was the premiére of Elijah in Birmingham (1846). But
his strenuous existence as pianist, conductor, composer, and
pedagogue had worn him out prematurely. His sister Fanny’s
sudden death in May 1847 was a shock to his already weakened
system, and he died six months later in Leipzig.
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Fanny Caecile (Zipporah) *Mendelssohn (1805-1847)
was unusually close to her brother Felix, and her marriage to
the painter Wilhelm Hensel in 1829 did not weaken this bond.
Felix relied upon her musical taste and advice, and six of her
songs which were published along with his (without identifi-
cation) are stylistically indistinguishable from his work. Un-
der her own name, she published four books of piano pieces,
two books of solo songs, and one book of part-songs. After
her death, a few more piano pieces, some songs, and a piano
trio in D major were published.

BIBLIOGRAPHY: G. Grove, Beethoven, Schubert, Mendelssohn
(Eng., 1951); S. Hensel, Mendelssohn Family 1729-1847, 2 vols. (1882);
J. Horton, Chamber Music of Mendelssohn (1946); F. Mendelssohn,
Letters, ed. by G. Selden-Goth (1945); J. Petitpierre, Romance of the
Mendelssohns (1948); P. Radcliffe, Mendelssohn (Eng., 1954, 1967°);
E. Werner, Mendelssohn: A New Image of the Composer and his Age
(1963); ]. Werner, Felix and Fanny Mendelssohn, in: Music and Letters,
28 (Oct. 1947), 303-38; P. Young, Introduction to the Music of Men-
delssohn (1949); Grove, Dict, s.v.; MGG, S.v.; Riemann-Gurlitt, s.v.;

Baker, Biog Dict, s.v.
[Dika Newlin]

MENDELSSOHN, HEINRICH (1910-2002), Israeli zoolo-
gist. Mendelssohn was born in Berlin and studied zoology
there at the Humboldt University. He immigrated to Erez
Israel in 1933, continuing his studies at the Hebrew Univer-
sity. From 1947 to 1956 he served as director of the Biological
and Pedagogical Institute of Tel Aviv, which became the de-
partment of zoology of Tel Aviv University. In 1961 he was ap-
pointed professor. Mendelssohn devoted most of his activity
to nature conservation. He served as a member of the Nature
Conservation Authority and chairman of the Israel Commit-
tee for Nature Preservation in Israel of the International Bio-
logical Program. He represented Israel on the International
Conference of Ecology. He was awarded the Israel Prize in
science in 1973.

MENDELSSOHN, KURT ALFRED GEORG (1906-1980),
British physicist. Mendelssohn was born in Berlin and edu-
cated at Berlin University. Forced to leave Germany, he came
to Oxford to work at Clarendon Laboratory in 1933 and was
the first person to liquefy helium in Britain. Subsequently FE.
Simon, N. Kurti, and H. London came to Oxford and con-
tributed with Mendelssohn to the establishment of the Clar-
endon Laboratory as an important center of low temperature
research. With the advent of World War 11 the low-tempera-
ture apparatus had to be dismantled and Mendelssohn turned
to various collaborative projects in medical physics. After the
war he resumed his work on low temperatures in collaboration
with a succession of gifted research students, many of whom
built up graduate schools of their own after leaving the Clar-
endon, thus making their mark in low-temperature centers all
over the world. In addition to his laboratory work Mendels-
sohn was closely involved with other low-temperature scien-
tists at the international level. He was chairman and founding
member of the International Cryogenic Engineering Com-
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mittee and president of Commission A2 of the International
Institute of Refrigeration. He was the founder and editor of
the journal Cryogenics, an international journal of low-tem-
perature engineering and research (1961-65). He was elected
tellow of the Royal Society in 1951. As “extramural” activities
he was especially interested in China and in the sociological
and engineering backgrounds of the Egyptian and Mexican
pyramids, publishing and lecturing widely on these topics.

[Bracha Rager (274 ed.)]

MENDELSSOHN, MOSES (Moses ben Menahem, acro-
nym RaMbeMaN, or Moses of Dessau; 1729-1786), philoso-
pher of the German Enlightenment in the pre-Kantian period,
early Maskil, and a renowned Jewish figure in the 18t century.
Born in Dessau, son of a Torah scribe, Mendelssohn received
a traditional Jewish education under the influence of David
*Fraenkel, who was then rabbi of Dessau. When the latter was
appointed rabbi of Berlin in 1743, Mendelssohn followed him
there in order to pursue his religious studies and to acquire
a general education. He earned his livelihood with difficulty
while simultaneously studying Talmud diligently and acquir-
ing a broad education in literature and philosophy. In addition
to his fluent knowledge of German and Hebrew, he acquired
knowledge of Latin, Greek, English, French, and Italian. His
teachers were young, broadly educated Jews, such as the Gali-
cian immigrant Israel M. Zamosc, who taught him medi-
eval Jewish philosophy, the medical student Abraham Kisch,
who taught him Latin, and the well-born Berlin Jew, A.S.
Gumpertz, who taught him French and English and in gen-
eral served as a model of a pious Jew immersed in the larger
intellectual world. During this period he met the writer and
dramatist G.E. *Lessing (1754) and a deep and lifelong friend-
ship developed between them. In 1750 he became a teacher in
the house of Isaac Bernhard, owner of a silk factory; in 1754, he
was entrusted with the bookkeeping of the factory and eventu-
ally he became a partner in the enterprise. Throughout his life
he worked as a merchant, while carrying out his literary activi-
ties and widespread correspondence in his free time. Only in
1763 was he granted the “right of residence” in Berlin by the
king. In 1762, he married Fromet Guggenheim of Hamburg,
and they had six children (see *Mendelssohn family). In 1754
Mendelssohn began to publish - at first with the assistance of
Lessing - philosophical writings and later also literary reviews.
He also started a few literary projects (for example, the short-
lived periodical Kohelet Musar) in order to enrich and change
Jewish culture and took part in the early Haskalah. In 1763, he
was awarded the first prize of the Prussian Royal Academy of
Sciences for his work Abhandlung iiber die Evidenz in meta-
physischen Wissenschaften (“Treatise on Evidence in Meta-
physical Knowledge”). However, when the academy elected
him as a member in 1771, King Frederick 11 refused to ratify
its decision. In 1769, he became embroiled in a dispute on the
Jewish religion, and from then on, he confined most of his
literary activity to the sphere of Judaism. His most notable
and enduring works in this area included the translation into
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German and commentary on the Pentateuch, Sefer Netivot ha-
Shalom (“Book of the Paths of Peace,” 1780-83) and his Jeru-
salem: oder, Ueber religiose Macht und Judenthum (“Jerusalem,
or On Religious Power and Judaism,” 1783), the first polemical
defense of Judaism in the German language and one of the
pioneering works of modern Jewish philosophy. An active in-
termediary on behalf of his own people in difficult times and
a participant in their struggle for equal rights, he was at the
same time a forceful defender of the Enlightenment against the
opposition to it which gained strength toward the end of his
life. In the midst of a literary battle against one of the leading
figures of the counter-Enlightenment, he died in 1786.

Philosophy

Mendelssohn made virtually no claim to be an original thinker
in the realm of philosophy. He considered himself to be little
more than an exponent of the teachings of the Leibniz/Wolff-
ian school, perhaps contributing a more felicitous and con-
temporary expression to the demonstrations of God’s exis-
tence and providence and human immortality that had been
propounded by Leibniz and Wolff and their other disciples.
Here and there, however, he modestly acknowledged that he
was providing a new version of an old argument or even say-
ing something that had not been said before. Mendelssohn
first acquired a wide reputation for philosophical acumen
with the publication of his prize essay in 1763. The Berlin
Academy’s question was whether “the truths of metaphysics,
in general, and the first principles of natural theology and
morality, in particular,” can be shown to be as securely estab-
lished as those of mathematics. Mendelssohn answered that
such principles “are capable of the same certainty” but are by
no means as easily grasped. After discussing the obstacles to
such comprehension, he went on to offer cosmological and
ontological proofs for the existence of God. He sought to give
the ontological argument an “easier turn” by reversing its usual
course and arguing first for the impossibility of God’s nonexis-
tence and then against the notion that the most perfect being
would enjoy a merely possible existence. In his later works,
Mendelssohn continued to reformulate and refine these very
same arguments. Following Leibniz, Mendelssohn argued in
a number of writings that the combination of divine goodness
and greatness known as providence brings into being “the best
of all possible worlds.” Like his mentor, he could maintain this
position only by adducing the evidence of the afterlife. He first
examined this question in his most celebrated philosophical
work, Phddon, oder ueber die Unsterblichkeit der Seele (Phaedo,
or on the Immortality of the Soul, 1767; Eng tr., 1784), which
borrows its form but not its substance from Plato’s dialogue of
the same name. Mendelssohn was encouraged in this project
by his correspondence with Thomas Abbt (1738-1760), a pro-
fessor at the University of Frankfurt, about the destiny of man
and the fate of the soul after death. He placed in the mouth of
his Socrates arguments that he had admittedly derived from
his own recent predecessors, including such thinkers as the
natural theologian Hermann Samuel Reimarus and the liberal
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Protestant theologian Johann Joachim Spalding. Mendelssohn
developed his thesis along Leibnizian lines: things that perish
do not cease to exist; they are dissolved into their elements.
The soul must be such an element or substance, rather than a
compound, since it is the soul that imposes a unifying pattern
on the diverse and changing elements of the body. Hence it
is neither weakened by age nor destroyed by death. However,
this line of argument demonstrates only that the soul is imper-
ishable and not that it will retain its consciousness in a future
state. This is guaranteed by the goodness of God, who could
not conceivably have created rational beings only to deprive
them after a brief interval “of the capacity for contemplation
and happiness.” Nor would God ever have aroused his rational
creatures to desire eternal life had He not allotted it to them.
It is, moreover, impossible to vindicate divine providence
without reference to a future life. In Mendelssohn’ later Sa-
che Gottes, his reworking of the Causa Dei, Leibniz’s abridge-
ment of his Theodicy, he spelled out most clearly his principal
difference with his philosophical mentor’s conception of the
afterlife. Unlike Leibniz, who had sought to show how most
human souls were destined for eternal damnation even in
the best of all possible worlds, Mendelssohn maintained that
all posthumous punishments would be both corrective and
temporary. Divine goodness guaranteed that every human
being was destined ultimately to enjoy “the degree of happi-
ness appropriate for him?” Following Wolff, Mendelssohn af-
firmed that the fundamental moral imperative is a natural law
obliging all rational beings to promote their own perfection
and that of others. Unlike Wolff, he did not elaborate all the
ramifications of this natural law. But he clearly saw perfection
in much the same terms as Wolff, as an unending process of
physical, moral, and intellectual development, leading natu-
rally to the increase of human happiness. In sharp contrast to
Wolff, Mendelssohn regarded liberty as an indispensable pre-
condition of the pursuit of moral and intellectual perfection.
Only a free person, he argued, can achieve moral perfection.
For virtue is the result of struggle, self-overcoming, and sac-
rifice, and these must be freely chosen. Intellectual perfection,
too, can be attained only by one who is free to err. So, in place
of Wolft’s tutelary state, Mendelssohn developed a contrac-
tarian political philosophy that left individuals largely free to
define their own goals. Insisting above all on the inalienable
liberty of conscience, he decried any state attempt to impose
specific religious behavior or to discriminate against members
of any minority faith.

In time Mendelssohn himself came to see weaknesses in
the philosophical structure that he had once upheld unques-
tioningly. Confronted, toward the end of his life, by the irra-
tionalism of EH. Jacobi and by the new critical philosophy of
Immanuel Kant, whom he called the “all-crusher,” he felt com-
pelled to acknowledge the insufficiency of rationalist meta-
physics. In his fullest exposition of the philosophy to which
he owed his allegiance, Morgenstunden, oder Vorlesungen ue-
ber das Dasein Gottes (“Morning Hours, or Lectures on the
Existence of God,” 1785), he sorrowfully ceased to reaffirm its
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irrefutable truth. Yet, whatever speculative reason might seem
to teach, he now argued, common sense still sufficed to ori-
ent people and guide them along the path to the most impor-
tant truths. Just what Mendelssohn meant by common sense
has been a subject of much dispute, both among his contem-
poraries such as Thomas Wizenmann and Kant himself and
among modern scholars. But, however he conceived of this
faculty, it is clear that he did not believe that it would neces-
sarily remain humanity’s last resort. For, in the “cyclical course
of things,” providence would no doubt cause new thinkers to
arise who would restore metaphysics to its former glory.

Critic of German Literature

During the period in which his first philosophical writings
appeared, Mendelssohn also began to publish critical articles
in the Bibliothek der schonen Wissenschaften und der freien
Kiinste (1757-60), a periodical edited by the bookseller and
publisher Friedrich Nicolai (1733-1811), his closest friend after
Lessing. While his first reviews were mainly concerned with
philosophical works, he also took up literary criticism which
was published in Nicolai’s second periodical Briefe die neueste
Literatur betreffend, behind which Mendelssohn was a mov-
ing spirit. At this time German literature, which was still in an
early stage of its development, was struggling for recognition
and a position in the cultural life of Germany which was dom-
inated by Latin and French. Nicolai, Lessing, ].G. Herder, and
others accomplished a kind of cultural revolution by adopting
German as the language in which to express their innovative
ideas. Mendelssohn became a natural ally of these writers, who
did not identify with the academic and intellectual establish-
ment, which, in turn, looked upon them, “Nicolai’s sect,” with
contempt and suspicion. Like them, Mendelssohn was not a
member of the establishment; like them, he sought to reno-
vate his spiritual world and was distinguished for his universal
humanist aspirations, which, like them, he chose to express
in German. Mendelssohn found himself so much at ease in
this cultural milieu that he embarked upon an offensive war
in support of the use of the German language, even venturing
to criticize King Frederick 11 himself for the publication of a
book of poems in French. “Will the Germans never be aware
of their own value? Will they forever exchange their gold (i.e.,
their basic thinking) for their neighbors’ tinsel?” (i.e., French
literature). The aesthetic writings of Mendelssohn attest to the
supreme value which he attributed to beauty and above all to
poetry. Mendelssohn’s philosophic style in German was rec-
ognized by all, including Lessing, Herder, and Kant, as one of
the best of his time, but his talent for poetic expression was
limited, a fact which he admitted himself.

The Dispute with Lavater

Mendelssohn’s longstanding effort to keep his Jewishness out
of the public eye was brought to an end by Johann Caspar
Lavater (1741-1801), a Swiss scholar and Lutheran clergyman
renowned for his writings on human physiognomy, who chal-
lenged him to clarify his religious position. As a young man,
Lavater had met Mendelssohn in Berlin (1763) and had been
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deeply impressed by his tolerant attitude toward Christianity,
his appreciation of its moral value, and his general philosophic
approach. In the summer of 1769, he translated into Ger-
man a section of La Palingénésie philosophique by the Calvin-
ist Charles Bonnet (1720-1793), professor of philosophy and
psychology in Geneva, which to his mind had satisfactorily
proved the truth of Christianity. Activated by his strong mil-
lenarian belief in the necessity of the Jews’ conversion, Lavater
dedicated this translation to Mendelssohn. He called upon
him either to refute it publicly or “to do what wisdom, love of
truth, and honor require, and what Socrates would have done
had he read the treatise and found it irrefutable.” Profoundly
distressed by this challenge, Mendelssohn felt compelled to
respond to Lavater in public, which he did in a polite and
restrained but forceful manner (Schreiben an den Herrn Di-
aconus Lavater zu Ziirich, 1770). Eschewing the two alterna-
tives presented to him by his adversary, Mendelssohn instead
explained why his religion and his philosophy as well as his
marginal position in the world militated against his participa-
tion in interreligious polemics. The Torah, he maintained, was
given solely to the people of Israel, who are therefore the only
ones bound by it; all other men are only obliged to abide by
the law of nature and the religion of the patriarchs embodied
in the “*Noachide Laws.” A religion that does not conceive of
itself as the exclusive path to salvation, Judaism is devoid of
any missionary tendencies, discouraging even those who seek
to convert. In general, said Mendelssohn, one should not chal-
lenge other people’s fundamental religious conceptions, even
if they are based on error, as long as they serve as the basis for
social morality and do not undermine natural law. Finally, as
a Jew in a country like Prussia where the Jews enjoyed only a
limited amount of freedom, Mendelssohn felt that it was ad-
visable to abstain from religious disputes with the dominant
creed. “Tam a member of an oppressed people,” he said. Men-
delssohn thus avoided dealing with the fundamental questions
posed by Lavater; he did not publicly attack Christianity nor
did he provide a comprehensive philosophical rationale for
his adherence to Judaism.

Far from putting an immediate end to the matter, Men-
delssohn’s missive evoked a new response from Lavater, in
which he simultaneously apologized for his intrusiveness and
persisted in his conversionary efforts. Mendelssohn, however,
once again refused to take the bait and did his best to bring
the dispute to an amicable conclusion. Only in his Gegenbe-
trachtungen iiber Bonnets Palingénésie (“Counter-reflections
on Bonnet’s Palingénésie”), which remained unpublished un-
til the middle of the 19t century, and in private letters, some
of which were addressed to Bonnet himself, did he lay bare
his objections to Christianity and articulate a defense of Ju-
daism. The general debate that swirled around the contro-
versy between Lavater and Mendelssohn continued until the
beginning of 1771 and resulted in the publication of a large
number of booklets and pamphlets, most of them sympa-
thetic to Mendelssohn. This confrontation nevertheless up-
set Mendelssohn to such an extent that for over seven years

35



MENDELSSOHN, MOSES

he suffered from a disease that prevented him from pursuing
his philosophic studies.

Activities in the Realm of Jewish Culture

In the middle 1750s, at around the same time that his first
German-language publications were seeing the light of day,
Mendelssohn produced his earliest writings in Hebrew. They
consisted of anonymous contributions to Kohelet Musar
(“Preacher of Morals”), a periodical he co-edited with To-
bias Bock. Although the two men managed to publish only
two eight-page issues, their effort nevertheless constituted a
revolutionary turning point in the development of Jewish cul-
ture. It marked the first occasion on which Jewish intellectu-
als attempted to introduce into their own culture an innova-
tive form of publication then quite popular and influential in
Germany, England, and elsewhere, the “moral weekly” Here
some of the ideas of the moderate Enlightenment were first
presented to Jewish readers in the Hebrew language known to
the community’s educated elite and couched in terms familiar
to them. Above all, the publication by two laymen of a peri-
odical aimed at the moral improvement of the Jewish popu-
lation amounted to an unprecedented subversive measure in
a world in which the rabbinical elite was acknowledged to be
the absolute authority in such matters. The weekly called on
the Jews to fill their lungs with the air of natural life, to observe
freely the beauty of nature, to nurture their sense of aesthetics
and harmony. It proclaimed their right to delight in a world
that is, as Leibniz taught, the best of all possible worlds cre-
ated by God. Man, “God’s finest creature;” is at the center of
nature, and it is unthinkable that the Jew, of all people, should
repress his humanistic traits. Man can discover the majesty
of the Almighty and His powers by observing the creation of
the great architect of the world. Kohelet Musar’s transmission
of such messages appear to have made no significant impres-
sion on the Jewish society of the 1750s but it did pave the way
for the publication, decades later, of a much more influential
successor, the maskilic journal Ha-*Meussef.

In the decades following this abortive effort Mendels-
sohn’s writings in the Hebrew language were limited in num-
ber. In 1761 he published a commentary on Maimonides’ Millot
ha-Higgayon (“Logical Terms”) and in 1769 or 1770 he pub-
lished a commentary on the biblical book of Ecclesiastes. The
former volume consisted of a republication of Maimonides’
introduction to logic and philosophical primer together with
an introduction and commentary designed not only to clarify
Maimonides’ work but to bridge the distance between medi-
eval Jewish philosophy and the regnant philosophy of Men-
delssohn’s own day. The latter utilized the text of Ecclesiastes
to expound in a popular form an essentially Wolffian teaching
with regard to two principal tenets of natural religion, provi-
dence and immortality of the soul. At the end of the intro-
duction to this commentary, Mendelssohn announced that if
it were well received he would attempt to write similar works
on Job, Proverbs, and Psalms but he never carried this plan
to completion.
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What Mendelssohn did instead was to translate books of
the Bible into German. As early as 1770, in a letter to Michaelis,
he had mentioned the publication of a German translation of
Psalms, which would act as a counterbalance to the transla-
tions and commentaries written in the spirit of Christianity.
After laboring on this work for 13 years, he finally published
it in 1783. The principal work among his biblical translations
was, however, the version of the Pentateuch that accompanied
the Bi'ur, a commentary that he and a group of his associates,
including Naphtali Herz *Wessely and Herz *Homberg, col-
lectively composed (Biur, 1780-83; see *Bible: Translations,
German). This translation began, by Mendelssohn’s own ac-
count, as a project for the instruction of his sons, yet he soon
recognized its general utility. In his overall introduction to it
he explained that it was designed to provide the younger gen-
eration of Jewish students with an alternative to the extant
Yiddish translations, which failed to do justice to the beau-
ties of the original, and the available Christian translations,
which strayed too far from the Masoretic text and traditional
rabbinic interpretations of it. Elsewhere, in a private letter to
his non-Jewish friend August Hennings, Mendelssohn de-
scribed the translation as a “first step toward culture” for his
nation. The German text of the translation was written, in ac-
cordance with the custom that prevailed among German Jews,
in Hebrew characters, and the commentary, Bi'ur, in Hebrew.
In addition to serving, as David Sorkin has put it, as “a usable
digest of the medieval literalist tradition,” the commentary
provided Mendelssohn with a venue for the articulation of
the theological views that he was soon to spell out more sys-
tematically in Jerusalem.

Despite its declared conservative aims, the translation
project faced opposition from the very moment that Mendels-
sohn and his collaborator Solomon Dubno published a sample
of their work, entitled Alim li-Terufah (1778). Rumors of the
protestations of R. Ezekiel *Landau of Prague and actual re-
ports of the opposition of R. Raphael Kohen of Altona soon
reached Mendelssohn along with the news of a plan to excom-
municate him and a campaign to organize a united rabbini-
cal front against the Bi'ur. Averse to any direct confrontation
with his adversaries and fully committed to the principle of
free speech, Mendelssohn sought to deter any action by Rabbi
Kohen not by silencing him but through behind-the-scenes
maneuvers. He prevailed upon his friend August Hennings
to arrange for subscriptions to the Bi'ur to be taken out in the
name of the Danish king, Christian v11, Rabbi Kohen’s sover-
eign. Hennings’ success in this endeavor greatly enhanced the
prestige of the maskilic literary project and earned it a measure
of immunity from its opponents’ machinations.

Immediately after its publication the Bi'ur was adopted
as a textbook for biblical instruction at the Freischule (free
school) co-founded by the brothers-in-law David *Fried-
laender and Daniel Itzig. While Mendelssohn was not directly
involved in the founding of this school, he nevertheless sup-
ported it and also contributed to its revolutionary new text-
book, the Lesebuch fuer jiidische Kinder (“Reader for Jewish

ENCYCLOPAEDIA JUDAICA, Second Edition, Volume 14



Children”), in which he published a translation of Maimo-
nides’ 13 Articles of Faith. The last of Mendelssohn’s bibli-
cal translations to appear in print was his translation of the
Song of Songs with commentary, which was published post-
humously (1788).

Activities for the Improvement of the Civic Status of the
Jews
Prior to the controversy with Lavater, Mendelssohn had not
campaigned for the improvement of the civic status of the
Jews, but from the 1770s onward he became something of an
activist on their behalf. He willingly replied to anyone who
came to him for counsel or guidance, endeavoring to assist
within the limits of his means any Jew who had been overtaken
by misfortune or who had become embroiled in difficulties
with the authorities. He also came to the aid of beleaguered
Jewish communities, taking advantage of his reputation in or-
der to request help from various renowned personages whom
he had befriended. After receiving an appeal for help from the
tiny Jewish community of Switzerland in 1775, he enlisted none
other than Lavater in a successful effort to forestall imminent
anti-Jewish measures. When the community of Dresden was
threatened by an expulsion order in 1777, he prevailed upon
one of the leading officials of Saxony, who ranked among his
admirers, to prevent any action against it. In the same year his
brief on behalf of the community of Kénigsberg enabled it to
refute the accusation that the Aleinu prayer was anti-Chris-
tian and led to the abrogation of the royal edict requiring the
presence of a government-appointed “supervisor” in the city’s
synagogue during the recitation of prayers. Yet Mendelssohn
did not always see eye to eye with the people who requested his
assistance. In 1772, when the duke of Mecklenburg-Schwerin
issued an order to his Jewish subjects prohibiting the religious
custom of immediate burial and requiring a three-day wait-
ing period before interment, the local community called upon
Mendelssohn to intercede on its behalf. He dutifully composed
a memorandum to the duke in which he recommended that
the Jews be permitted to maintain their existing custom as long
as they obtained medical certification of death prior to burial.
At the same time, he maintained in his correspondence with
the Jews of Mecklenburg-Schwerin that their resistance to the
duke was unwarranted, since the three-day waiting period was
reasonable, prudent, and not without ancient precedent and
talmudic justification. While his memorandum inspired the
duke to replace his earlier edict with a regulation along the
lines of his suggestion, his letter to the community met with
the disapproval of the local rabbi. More importantly, it also
aroused the ire of Jacob *Emden, who accused Mendelssohn
of being too ready to relinquish the requirements of Jewish
law and to adopt the ways of the Gentiles. Even in the face of
Emden’s dire warnings that he was increasingly being regarded
as someone who was edging toward heresy, however, Mendels-
sohn did not retreat from his position on this matter.
Mendelssohn’s involvement in the public debate on the
civic status of the Jews commenced with a request emanating
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from France. Cerf Berr, the leading figure in Alsatian Jewry,
asked Mendelssohn in 1780 to write a memorandum on the
question of the rights of the Jews to be submitted to the French
Council of State. Believing that it was Gentiles — enlightened
Christians who sought an improved society - who should
raise this question, Mendelssohn turned to Ch.W. von *Dohm,
who participated in the composition of the memorandum and
shortly thereafter wrote his Ueber die buergerliche Verbesserung
der Juden (Concerning the Amelioration of the Civil Status of
the Jews, 1781), which became the classic work in the struggle
for Jewish emancipation. Despite his broad sympathy with the
aims of this volume, Mendelssohn was not completely satisfied
with it in every aspect. He expressed his reservations in his
introduction to a German translation of the apologetic tract
composed a century earlier by *Manasseh Ben Israel, Vindiciae
Judaeorum (1782). Contesting Dohm’s negative appraisal of the
Jews’ economic role, Mendelssohn insisted upon the produc-
tivity and usefulness of Jewish merchants and middlemen. He
rejected Dohm’s recommendation to preserve a limited judi-
cial autonomy for the Jewish community and especially his
argument that the community ought to retain the right of ex-
communication. According to Mendelssohn, the exercise of
religious coercion of any kind was utterly unwarranted and
incompatible with the spirit of “true, divine religion”

The views of Dohm and Mendelssohn aroused criti-
cism and controversies. Among the critics was J.D. Michaelis
(1717-1791), a theologian and professor of Semitic languages,
who decades earlier, in his review of Lessing’s play The Jews
(1754), had denied that a Jew could exemplify a noble person.
Now Michaelis argued that the Jews’ anticipation of the ar-
rival of the messiah and their return to Zion together with
their burdensome laws made it impossible for them to identify
completely with their host country or to fulfill civic obliga-
tions, such as military service. Mendelssohn retorted that the
Jews” messianic hopes would have no influence whatsoever on
their conduct as citizens and that they had in any event been
expressly forbidden by the Talmud even to think of returning
to Palestine on their own initiative. He brushed off concerns
that the Jews would be unable to serve in the military by not-
ing that they, no less than the Christians before them, would
know “how to modify their convictions and to adjust them
to their civic duty”

Mendelssohn’s Jerusalem

Among the reactions to Mendelssohn’s introduction was
a pamphlet, published anonymously in 1782, entitled Das
Forschen nach Licht und Recht in einem Schreiben an Herrn
Moses Mendelssohn auf Veranlassung seiner merkwiirdigen
Vorrede zu Menasseh Ben Israel (The Search for Light and Right,
an Epistle to Moses Mendelssohn occasioned by his Remarkable
Preface to Menasseh ben Israel). Now known to have been au-
thored by a minor writer by the name of August Friedrich
Cranz, the pamphlet accused Mendelssohn of having under-
mined the authority of Judaism with his blanket denial of the
legitimacy of any form of religious coercion. “Clearly,” Cranz
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wrote, “ecclesiastical law armed with coercive power has al-
ways been one of the cornerstones of the Jewish religion of
your fathers... How then can you, good Mr. Mendelssohn,
profess attachment to the religion of your forefathers, while
you are shaking its fabric, by impugning the ecclesiastical code
established by Moses in consequence of divine revelation?”
On this occasion, Mendelssohn felt that it was his duty to an-
swer his critic and wrote his Jerusalem primarily in order to
do so. But the book ranged far beyond an answer to Cranz to
articulate a full-blown philosophy of Judaism, the first to be
developed in modern times.

STATE AND RELIGION. In the first part of Jerusalem Mendels-
sohn expounded a political theory clarifying the grounds for
his opposition to religious coercion. His account of “the ori-
gin of the rights of coercion” belonging to the state restricted
such rights to the sphere of transferable goods. This does
not encompass convictions, inalienable by their very nature.
Hence the state can never acquire the right to make any re-
ligious demands upon its citizens, and its grant of even the
smallest privilege or exclusive right to members of any par-
ticular religion is entirely devoid of legitimacy. Mendelssohn
nevertheless advised the state not to intervene directly but to
“see to it from afar” that such subversive doctrines as “athe-
ism and Epicureanism” are not propagated in its midst. And
he declared churches no more entitled than states to resort to
coercion in matters of faith, since “a religious action is reli-
gious only to the degree to which it is performed voluntarily
and with proper intent” Only after having thus reiterated and
amplified his opposition to religious coercion of any kind did
Mendelssohn refer to the claim of The Search for Light and
Right that his own adherence to Judaism was incompatible
with his liberal principles. Once he had restated Cranz’s ar-
gument, he acknowledged that it cut him to the heart but did
not hasten to refute it. He first explained more systematically
and in greater detail than ever before why he remained con-
vinced of the veracity of Judaism and what he considered to
be its nature and purpose.

JjuDpAIsM. Drawing a fundamental distinction between the
supernatural revelation of a religion and supernatural legis-
lation, Mendelssohn identified Judaism exclusively with the
latter. The former, he argued, does not truly exist, since God
makes known the basic truths of religion - the existence and
unity of God, divine providence, and the immortality of the
soul - not by disclosing them miraculously to any particular
group of people but by granting all men the degree of reason
required to grasp them. Revelation could not, in any case, con-
vince any man of the validity of something his reason could
not understand. Nor would a just God ever have vouchsafed
the truths indispensable to human happiness to some peoples
and not to others. What distinguished the people of Israel was
not their religion, with which they had presumably been im-
bued already prior to the Sinaitic revelation, but the unique
laws, statutes and commandments that were given to them on
that occasion. That God spoke at Sinai is for Mendelssohn a
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vérité de fait, an established historical fact, because it was indu-
bitably witnessed by the entire people of Israel. The best state-
ment of the quintessence of the legislation He then revealed,
according to Mendelssohn, was the one uttered by Hillel the
Elder: “Love thy neighbor as thyself. This is the text of the law;
all the rest is commentary.” But in Jerusalem Mendelssohn de-
voted his energies much less to an elucidation of the humani-
tarian dimension of biblical law than to a somewhat tentative
explanation of the purpose for the rituals it prescribed.

Although humankind possessed from the outset the
capacity to grasp on its own the fundamental truths of nat-
ural religion, Mendelssohn wrote, it eventually descended
into idolatry. To account for this corruption of religion he
resorted to what was, in Alexander Altmann’s opinion, “the
least substantiated of all theories he ever advanced.” The pri-
mary cause of the religious deterioration of humankind was,
according to this theory, hieroglyphic script. Men initially
employed hieroglyphic signs derived from images of animals
to symbolize the deity. In the course of time, however, they
fell victim to their own misunderstanding and the manipu-
lations of unscrupulous priestly hypocrites and came to re-
gard these signs themselves as deities, to worship them and
even to offer human sacrifices to them. In response to this
debasement of humankind, Mendelssohn maintained, God
ordained the ceremonial law of the Pentateuch. Through its
eschewal of all imagery and its concentration on actions this
law avoided the hazards of hieroglyphic script. Its main pur-
pose, however, was not prophylactic but positive — to con-
nect vital knowledge with required practices. The ceremonial
laws “guide the inquiring intelligence to divine truths, partly
to eternal and partly to historical truths” upon which Juda-
ism is founded. God gave the commandments only to Israel,
but He did not do so, according to Mendelssohn, for its sake
alone. Israel was to be a priestly nation, a nation that “through
its laws, actions, vicissitudes, and changes was continually to
call attention to sound and unadulterated ideas of God and
His attributes. It was incessantly to teach, to proclaim, and to
endeavor to preserve these ideas among the nations, by means
of its mere existence, as it were”

At the conclusion of Jerusalem Mendelssohn indicated
how his account of Judaism was meant to dispel the objections
raised by “the Searcher after Light and Right” Composed of
religious doctrines acquired by purely rational means and a
revealed legislation designed to remind its practitioners of
these truths as well as their own people’s historical record,
Judaism cannot be conceived as a religion authorizing tem-
poral punishments for unbelievers or those who adhere to
false doctrines. While it is true that the original constitution
of Israel provided for a polity in which religion and state were
identical and in which a “religious villain” was a criminal, this
“Mosaic constitution” existed only once and has disappeared
from the face of the earth. Since the destruction of the Tem-
ple in Jerusalem, religious offenses have ceased to be offenses
against the state and the Jewish religion “knows of no pun-
ishment, no other penalty than the one the remorseful sin-
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ner voluntarily imposes on himself” Contemporary Judaism
could thus be seen to be fully in accord with Mendelssohn’s
own liberal principles, even if the original “Mosaic constitu-
tion” was not.

Jerusalem evoked little response in the Jewish commu-
nity. Rabbis and maskilim alike paid only very limited atten-
tion to it. In the years following its publication Mendelssohn
learned to his dismay that he would find few supporters for
the positions he took in Jerusalem. Enlightened thinkers who
shared his appreciation of natural religion were alienated by
his reaffirmation of revelation and his insistence on the obliga-
tory character of the ceremonial law. The orthodox rejected his
absolute denial of the right of religious institutions to wield co-
ercive authority, and the earliest representatives of what Isaiah
Berlin called the “Counter-Enlightenment” assailed the very
rationalism in which his arguments were rooted.

The “Pantheism Controversy”

Mendelssohn’s most consequential brush with the Counter-
Enlightenment resulted not from the publication of Jerusalem
but from his plan to produce an essay on the character of his
lifelong friend, G.E. Lessing, who had died in 1781. Lessing,
whose early support had been so crucial to Mendelssohn, had
always been an interlocutor whom he cherished, even when
they disagreed over matters of great importance, such as the
views he had expressed in his Die Erziehung des Menschenge-
schlechts (The Education of the Human Race) on the nature
of revelation and human progress. Lessing, for his part, had
composed shortly before his death his famous play in support
of religious toleration, Nathan the Wise, whose eponymous
hero was unmistakably patterned after Mendelssohn himself.
Upon learning in 1783 from one of his friends, Elise Reima-
rus, that Mendelssohn was on the brink of returning Less-
ing’s literary favor by writing an essay extolling his deceased
friend’s character, Friedrich Jacobi, one of the avatars of the
Counter-Enlightenment, claimed that Lessing had admitted
to him during the last years of his life that he had been a Spi-
nozist. What Jacobi wished to do was not so much to expose
Lessing’s clandestine heresy as to point to Lessing’s intellectual
evolution as evidence supporting his own general thesis that
reason necessarily leads to nihilism. What he succeeded in
doing was to deflect Mendelssohn from his original purpose
and to force him to interpret Lessing’s alleged Spinozism in
a way that warded off any distressingly close association be-
tween the thought of the Enlightenment and the philosophy of
aman reviled almost everywhere as an atheist. Mendelssohn’s
arduous efforts to do this in the face of Jacobi’s relentless at-
tacks sapped his remaining strength. A few days after he sent
to his publisher his last work on this subject, An die Freunde
Lessings (“To Lessing’s Friends,” 1786), he died.

Appreciation and Influence

The Leibniz/Wolffian philosophy that Mendelssohn spent a
lifetime defending did not long survive his own demise. Its
foundations were undermined by Immanuel Kant - a fact
that Mendelssohn recognized toward the end of his life. Nor
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did the philosophy of Judaism that Mendelssohn outlined in
the Bi'ur, Jerusalem, and elsewhere provide a satisfactory un-
derstanding of their religion for more than a few of the in-
quiring minds of the coming generations. Nor, finally, did
Mendelssohn’s efforts to win equal rights for European Jews
yield any immediate results. On the other hand, there is no
doubt that Mendelssohn’s contribution to Jewish thought
served as a reference point, focus, and challenge to later think-
ers. From the standpoint of the history of modern Jewish phi-
losophy, or the history of biblical translation and exegesis,
Mendelssohn’s thinking with regard to the age of emancipa-
tion and secularization are of great importance. Thus on top-
ics such as the place of the Jewish community in the modern
state, the validity of halakhah, the belief in divine revelation,
the relations between religion and community, the question
of coercion in religious matters, and the status of the com-
mandments, Mendelssohn not only asked questions, but also
proposed answers that were of great significance for modern
Jewish thought. Finally, his Biur played an incalculably large
role in fostering the development of the Haskalah in East-
ern Europe.

Already in his own time Mendelssohn became a legend
and in the centuries after his death he became a symbolic hero
or villain to Jews of very different stripes. In the 19t century
Jewish historians in Germany proudly placed Mendelssohn at
the threshold of a new era in the history of the Jews, cement-
ing his image as the founding father of the Haskalah and the
patron saint of Germany Jewry. They placed special emphasis
on his role as the first harbinger of a favorable turning point in
Gentile-Jewish relations in the European states. The deep ties
of friendship between Mendelssohn and Lessing were repre-
sented as the ideal model of the longed-for future, a symbol
of the respectable status and legal equality finally obtained by
German Jewry nearly a century after Mendelssohn’s death.
Above all, this friendship represented in the eyes of German
Jewish historians and thinkers the beginnings of a moderate
integration of the Jews into German life, a social absorption
that stopped short of complete assimilation. For Mendels-
sohn, as the chroniclers of his life and times correctly noted,
knew how to parry all attempts to bring him over to Christi-
anity. The writings of these historians and thinkers, for whom
Mendelssohn was a cultural hero of enormous proportions,
reflected the predominant image of Mendelssohn in the cul-
tural memory of German Jewry. Mendelssohn was the Jew
with whom it was easy to identify, the Jew who brought honor
to Judaism, who proved that a modern Jew can simultaneously
be a loyal German citizen at home in the German language
and German culture and maintain his ties to the Jewish com-
munity and Jewish culture. In the eyes of many he was the pro-
totype of the age of Jewish emancipation and integration into
the middle class and served as a kind of entrance ticket into
the state and society. Thus the historical Mendelssohn became
a very precious resource to German Jews, who for many years
had again and again to prove in the public arena their fitness to
be accepted and to be treated no differently from members of
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the majority. Mendelssohn became the ideal representative of
those who dreamed of German-Jewish relations in far-reach-
ing terms of “symbiosis”

At the very same time that this Mendelssohn myth grew
and flourished, the spokesmen of the more conservative camp
in modern Jewish society developed a counter-myth. The
members of this camp vigorously repudiated the ideas of
change and transition in the fate of the Jews that were linked to
the historical Mendelssohn and denied the necessity for break-
ing out of the confines of the traditional, religious Jewish way
of life. They looked with alarm on the processes of modern-
ization and dreaded a general collapse of the structure of Jew-
ish life. The increasing focus on studies outside the realm of
Torah, particularly philosophy, seemed to them to be the gate-
way to apostasy. In these people’s eyes Mendelssohn loomed
as a demonic historical figure, a destructive force responsible
for all the crises of the modern era: assimilation, the demoli-
tion of the traditional community, the loss of faith, religious
permissiveness, and the weakening of the authority of the rab-
binical elite. They painted a picture of the past diametrically
opposed to that of enlightened, liberal Jewry.

Over the years, both Mendelssohn’s admirers and detrac-
tors have seen him through a similar lens: both the myth and
the counter-myth assigned him the proportions of a giant pos-
sessing enormous power to set the wheels of Jewish history in
motion. They identified him for better or worse as the man who
represented, symbolized, and sparked all the forces of change
of the modern era: Haskalah, religious reform, secularization,
assimilation, and integration and the rest of the terms that
generally describe the processes of modernization that have
influenced the Jews over the course of the past two and a half
centuries. In recent decades, however, modern scholarship on
Mendelssohn has taken a more objective, balanced, and nu-
anced approach that has consisted of efforts to demythologize
him without overlooking his importance. Mendelssohn is no
longer considered to have been the founder of the Haskalah
movement, which was actually initiated by the members of a
younger generation, the most prominent among them being
Isaac *Euchel. Scholars now view him less in emblematic terms
than as a man whose life was highly complex and full of frus-
trations, conflicts, dreams, and disappointments.

Collected Works and Translations of Works

The Jubildumsausgabe of Mendelssohn’s collected works
(Stuttgart, 1971-2004) now includes 24 volumes. English
translations include Jerusalem and other Jewish Writings (by A.
Jospe, 1969), Moses Mendelssohn: Selections from his Writings
(E. Jospe, 1975), Jerusalem (by A. Arkush, 1983), Philosophical
Writings (D. Dahlstrom, 1997).

BIBLIOGRAPHY: H.M.Z. Meyer, Moses Mendelssohn Bibli-
ographie (1965); Shunami, Bibl, no. 5, 3953-57; A. Altmann, Moses
Mendelssohn: A Biographical Study (1973); A. Arkush, Moses Mendels-
sohn and the Enlightenment (1994); E. Breuer, The Limits of the En-
lightenment: Jews, Germans and the Enlightenment Study of Scripture
(1996); S. Feiner, The Jewish Enlightenment (2004); S. Feiner, Moses
Mendelssohn (Heb., 2005); J. Hess, Germans Jews and the Claims of
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Modernity (2002); D. Sorkin, Moses Mendelssohn and the Religious
Enlightenment (1996).

[Alfred Jospe and Leni Yahil / Allan Arkush and

Shmuel Feiner (2 ed.)]

MENDELSSOHN HENSEL, FANNY CAECILIE (1805-
1847), pianist and composer. Born in Hamburg, the eldest
of four children of Lea and Abraham Mendelssohn, she was
part of a close family circle that included many intellectuals,
including her grandfather, Moses *Mendelssohn. Along with
her siblings, Fanny was secretly converted to Christianity by
her father, Abraham, in 1816. He and his wife were baptized
in 1822. The name “Bartholdy;” which came from a family real
estate holding, was then added to their surname to establish
them as Christian and distinct from their Jewish extended
family. The Mendelssohn Bartholdys distanced themselves
from Judaism, but continued relationships with Jewish rela-
tives. For them, Protestant Christianity reflected the highest
levels of civilization, morality, enlightenment ideals, and tol-
eration. Despite their conversions and dedication to German
culture, the family experienced antisemitism at many levels.

Fanny was well educated. In 1820 she and her brother
Felix *Mendelssohn, also a child prodigy, were admitted to
the Sing-Akademie in Berlin under C.E. Zelter. While Fanny
Mendelssohn displayed extraordinary musical talents, her
professional ambitions were not encouraged. Although she
and Felix both studied composition with Zelter, Fanny was
always told that her future was to be a wife and mother. Fe-
lix, with whom she had a complex relationship, delighted in
her musical compositions but discouraged their publication.
Fanny advised Felix on his compositions and greatly aided
him on various projects. The siblings had an important musi-
cal collaboration throughout their lives that has only recently
been recognized.

Fanny met the artist Wilhem Hensel, the son of a Lu-
theran pastor, when she was 15. Despite her mother’s objec-
tions, they married in 1829 and had one child, Sebastian, in
1832. Her husband encouraged not only her piano playing but
her composition and conducting.

Fanny composed lieder, cantatas, and instrumental works
for her own family and friends’ entertainment. According to
the fashion in Berlin, she held musical salons, Sonntagsmusik,
at her family home, where she performed, conducted, and
gave life to some of her own music. Over the years, her series
grew in reputation and Berlin society, nobility, and famous
personalities such as Franz Liszt attended and admired the
skills of Frau Hensel.

In 1846, Mendelssohn composed her masterpiece, the
Trio in D Minor for Piano, Violin and Cello, and in that same
year, with Felix’s blessing, she published Sechs Lieder, Opus 1
(1846) and Vier Lieder fuer das Pianoforte, Opus 2 (1846). The
following year she continued to release compositions, some of
her Gartenlieder: Sechs Gesange fuer Sopran, Alto, Tenor und
Bass, Opus 3 (1847), Six Melodies for Piano, Opus 4, no. 1-3
and Opus 5, no. 4-6 (1847). Additional works were published
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posthumously but most of Mendelssohn’s over 500 composi-
tions remain unpublished. Those that were encountered skep-
ticism, as it was then considered impossible for a woman to
have the creative power to compose music with any depth.
Fanny Mendelssohn died suddenly of a stroke while rehears-
ing for a concert. She had completed her last composition,
Bergeslust (Mountain Pleasure), just the day before.

[Judith S. Pinnolis (24 ed.)]

MENDELSSOHN-VEIT-SCHLEGEL, DOROTHEA
(1764-1839), woman of letters and convert to Christianity.
Born in Berlin, as Brendel, Dorothea was the eldest daughter
of Fromet and Moses *Mendelssohn. She was taught German,
French, music, and drawing, but seems not to have received
a thorough Jewish education. Her friendship circle of Jewish
girls included the future *salon hosts Rahel Levin *Varnhagen
and Henriette de Lemos *Herz. Dorothea’s parents arranged
her engagement with Simon Veit, son of a prominent Berlin
family, when she was 14 and the couple married in 1783. Two
of their four children, Jonas and Philipp, survived to adult-
hood. Moses Mendelssohn died in 1786 believing his daugh-
ter was happily married.

During the 1790s, Brendel began to call herself Dorothea;
she socialized with Christian intellectuals, hosting a reading
club and joining a secret society. In 1797, Dorothea fell in love
with Friedrich Schlegel (1772-1829), an up-and-coming liter-
ary critic, and after much introspection, she left her husband.
When they were officially divorced in 1799, she received cus-
tody of Philipp. With her divorce Dorothea forfeited her right
to live in Berlin; she became estranged from her Mendelssohn
siblings, and lost many of her Christian friends. For years she
led a peripatetic life with Schlegel, roaming from Jena to Paris
to Vienna to Rome and back again to Vienna, where their
home became a social and intellectual center.

In 1804, Dorothea became a Protestant and the couple
married; four years later both she and Friedrich became Cath-
olics. Although Dorothea’s exit from Judaism was particu-
larly stormy, ultimately four of the six Mendelssohn siblings
became Christians, two of them Catholics and two of them
Protestants. Neither of the siblings who remained Jewish was
involved in Jewish institutions or causes.

Dorothea and Friedrich were often impoverished, and
she did her part to support them by editing his work, publish-
ing a novel, Florentin (1801), and editing and translating medi-
eval texts. All of her work was published under her husband’s
name. Her novel has been edited by L. Weissberg (Florentin.
Roman, Fragmente, Varianten (1987)). The Schlegels’ letters
have been edited by E. Behler (Briefe von und an Friedrich
und Dorothea Schlegel [1980]). Schlegel’s two sons with Veit
also became committed Catholics and flourished in Rome as
painters in the Nazarene style. After Friedrich died in 1829,
Dorothea made peace with her Mendelssohn siblings and they
provided financial support during her decade as a widow.

Scholars continue to ponder the significance of Dorothea
Mendelssohn-Veit-Schlegel’s life, trying to understand her at-
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titude to Judaism and the motives for her two conversions. Her
dramatic life journey demonstrates that Moses Mendelssohn’s
important Enlightenment legacy did not pass easily to his own
children in a time and a place when baptism offered many at-
tractions for bright and ambitious young Jews.

BIBLIOGRAPHY: H. Frank, “..Disharmonie, die mit mir gebo-
ren ward, und mich nie verlassen wird...” Das Leben der Brendel/Doro-
thea Mendelssohn-Veit-Schlegel (1988); C. Stern, “Ich mdchte mir Fliigel
wiinschen.” Das leben der Dorothea Schlegel. (1990).

[Deborah Hertz (24 ed.)]

MENDES (Mendiz), family of rabbis and merchants in *Mo-
rocco and *Algeria of Spanish-Portuguese origin. JOSEPH
MENDES (mid-16'" century) was rabbi of the community of
Spanish exiles (Heb., megorashim) in *Fez and a signatory of
its takkanot. GIDEON (late 17-early 18" century), a merchant
of *Amsterdam, served as consul of the Netherlands in Salé
from 1703 and was active in promoting commerce and negoti-
ating treaties with Morocco. His son JosSHUA was a merchant
in Salé and in Amsterdam. A contemporary R. ISAAC was a
rabbi and an international merchant in *Agadir and spent
time in London trading with European countries. His son
jacoB remained in Agadir and one of his daughters married
the rabbi and thinker Khalifa b. *Malca.

BIBLIOGRAPHY: Hirschberg, Afrikah, 2 (1965), 268-72; ]. Ben-
Naim, Malkhei Rabbanan (1931), 107; STHM, index.

MENDES (Mendez), family in England of Marrano origin.
FERNANDO MOSES MENDES (1647-1724), a Marrano physi-
cian, arrived in London in 1669 and practiced there, in 1678
becoming court physician to Queen Catherine (the story
that he arrived as physician to Catherine of Braganza, wife of
Charles 11, is due to a confusion with Antonio Mendes, who
attended her on her return to Portugal in 1692 (see JHSET, 16
(1952), 226-7)). His wife was a professing Jew, but his reluc-
tance to declare himself a Jew caused anger and distress among
his wealthy relatives. He attended Charles 11 during his last
illness and was highly respected. He remained a Catholic, al-
though he was close to London’s Sephardi community. His
daughter cATHERINE (Rachel) (1679-1756), who married
her cousin Anthony (Moses) da Costa, was the first known
Anglo-Jewish portrait painter. Fernando’s grandson, MOSES
MENDES (c. 1690-1758), amassed a fortune as a stockjobber.
Baptized and married to a gentile, he acquired a reputation as
a successful dramatist and wit. His musical entertainment The
Chaplet (London 1749, 1753, 1756) was the earliest published
contribution of a Jew to English belles lettres, while his farce
The Double Disappointment was presented at Covent Garden
theater in 1760. His sons took their mother’s name, Head,
and the family passed out of Anglo-Jewish history, though
achieving some prominence in English life; Moses’ grand-
son, SIR FRANCIS BOND HEAD (1793-1875), for example, be-
came lieutenant governor of Upper Canada. A kinsman of
Moses, SOLOMON MENDES (d. 1762), was a patron and asso-
ciate of writers.
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BIBLIOGRAPHY: L. Wolf, in: JHSET, 5 (1902-05), 5-33; A. Ru-
bens, ibid., 14 (1935-39), 95-97; A.M. Hyamson, Sephardim of England
(1951), index; J. Picciotto, Sketches of Anglo-Jewish History (1956%),
index; Roth, England, index; Roth, Mag Bibl,, 137, 4091t.; idem, An-
glo-Jewish Letters (1158-1917) (1938), 99-114, 121-6, 133-40, 144-7;
Gentleman’s Magazine (Jan. 1812), 21-24. ADD. BIBLIOGRAPHY:
oDNB online; A. Ruben, “Early Anglo-Jewish Artists,” in: JHSET, 14
(1935-39), 91-129; Katz, England, index.

[Vivian David Lipman]

MENDES, U.S. Sephardi family of rabbis. FREDERIC DE soLA
MENDES (1850-1927) was born in Montego Bay, Jamaica, where
his father, ABRAHAM PEREIRA MENDES (1825-1893), was at that
time rabbi. Frederic became preacher at the New Synagogue,
London, in 1873 but in the same year was appointed to Con-
gregation Shaarey Tefillah, New York. He served there for 47
years, as assistant to S.M. *Isaacs (to 1877) and then as rabbi (to
1920). Mendes led his congregation within the orbit of Reform
and became a member of the Central Conference of American
Rabbis. He was one of the founders of the American Hebrew
(1879) and served as a member of the original editorial board
of the Jewish Publication Society’s English translation of the
Bible. For a period he was an editor of the Jewish Encyclope-
dia. Frederic’s brother HENRY PEREIRA MENDES (1852-1937)
was born in Birmingham, England. In his early youth he was
educated at Northwick College, a boarding school founded by
his father in London which offered a combination of religious
and secular education. Henry studied at University College,
London, and took the medical degree at the University of the
City of New York. Henry served as rabbi to the new Sephardi
congregation of Manchester from 1874 to 1877 and then immi-
grated to New York to take up his post as hazzan and rabbi at
Shearith Israel congregation, serving there until 1923. Cham-
pioning an enlightened modern Orthodoxy, Mendes used his
privileged position as rabbi at Shearith Israel to work closely
with all sectarian and social elements in Jewish life. In facing
the problems affecting Jewry, he followed his belief in kelal Yis-
rael (“the totality of Israel”). He was one of the founders and
leaders of the Union of Orthodox Congregations of Amer-
ica, the Jewish Theological Seminary, the New York Board of
Jewish Ministers, and - at the personal request of Theodor
Herzl -the Federation of American Zionists. He was a prolific
writer on Jewish and general themes for the American Hebrew,
which he and his brother helped establish, and wrote scores
of books and pamphlets. Some of his better-known books are
Looking Ahead (1899), Bar Mitzvah (1938), Esther and Harbo-
nah (1917), Jewish Religion Ethically Presented (1905), Jewish
History Ethically Presented (1898), Mekor Hayyim: Mourners
Handbook (1915), and Derekh Hayyim: Way of life (1934).
BIBLIOGRAPHY: D. de S. Pool, H. Pereira Mendes... (1938); E.
Markovitz, Henry Pereira Mendes (Eng., 1962), incl. bibl.; idem, in:
AJHSQ, 55 (1965/66), 364-84.
[Sefton D. Temkin and Eugene Markovitz]

°MENDES, ARISTIDES DE SOUSA (1895-1964), Portu-
guese diplomat and Righteous Among the Nations. Born into
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an aristocratic Portuguese family, Mendes chose a diplomatic
career for himself. After filling posts in various capitals (in-
cluding the United States and Europe), he was posted to Bor-
deaux, France, as the Portuguese consul-general. In May 1940,
with the onset of the German invasion of France and the Low
Countries, thousands of refugees, among them many Jews,
headed for Bordeaux, hoping to cross into Spain in advance
of the conquering German army and continue via Portugal to
lands across the Atlantic Ocean. At this critical juncture, the
Portuguese government, headed by dictator Antonio Salazar
(who also filled in as foreign minister), forbade the issuance
of Portuguese transit visas to all refugees, and particularly to
Jews. This virtually also closed the Spanish border to the ref-
ugees. Against the grim background of France on the verge
of collapse, and with the Germans within striking distance of
Bordeaux, in mid-June 1940 Consul-General Mendes came
face to face with Rabbi Haim Kruger, one of the fleeing Jews,
who pressured him to urgently issue Portuguese transit visas.
Rabbi Kruger rejected Mendes’ initial offer to issue visas only
to the rabbi and his family, insisting that visas also be issued
to the thousands of Jews stranded on the streets of the city. Af-
ter several days of further reflection, Mendes reversed himself
and decided to grant visas to all persons requesting them. “I
sat with him a full day without food and sleep and helped him
stamp thousands of passports with Portuguese visas,” Rabbi
Kruger related. To his staff, Mendes explained: “My govern-
ment has denied all applications for visas to any refugees. But
I cannot allow these people to die. Many are Jews and our con-
stitution says that the religion, or politics, of a foreigner shall
not be used to deny him refuge in Portugal. I have decided
to follow this principle. I am going to issue a visa to anyone
who asks for it — regardless of whether or not he can pay....
Even if I am dismissed, I can only act as a Christian, as my
conscience tells me” The Portuguese government dispatched
two emissaries to bring the insubordinate diplomat home.
On their way to the Spanish border, the entourage stopped
at the Portuguese consulate in Bayonne. Here too, Mendes,
still the official representative of his country for this region,
issued visas to fleeing Jewish refugees, again in violation of
instructions from Lisbon. It is estimated that the number of
visas issued by Mendes ran into the thousands. To his aides,
he said: “My desire is to be with God against man, rather than
with man against God” Upon his return to Portugal, Mendes
was summarily dismissed from the diplomatic service and a
disciplinary board also ordered the suspension of all retire-
ment and severance benefits. He countered with appeals to the
government, the Supreme Court, and the National Assembly
for a new hearing of his case - but to no avail. After his dis-
missal, Mendes reportedly told Rabbi Kruger (whom he met
again in Lisbon): “If thousands of Jews can suffer because of
one Catholic (i.e., Hitler), then surely it is permitted for one
Catholic to suffer for so many Jews.” He added: “I could not
have acted otherwise, and I therefore accept all that has be-
fallen me with love” Bereft of any income, and with a fam-
ily of 13 children to feed, Mendes was forced to sell his estate
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in Cabanas de Viriato. When he died in 1954, he had been
reduced to poverty. Two of his children were helped by the
Jewish welfare organization H1As to relocate to the United
States. In 1966, Mendes was posthumously awarded the title
of Righteous Among the Nations by Yad Vashem. After much
pressure from private individuals and organizations, in March
1988 Aristides de Sousa Mendes was officially restored to the
diplomatic corps by the unanimous vote of the Portuguese
National Assembly, and the government thereafter ordered
damages to be paid to his family.

BIBLIOGRAPHY: J. Fralon, A Good Man in Evil Times (2001);
Yad Vashem Archives M31-264; M. Paldiel, The Path of the Righteous

(1993), 59-62.
[Mordecai Paldiel (274 ed.)]

MENDES, CATULLE (1841-1909), French poet. Mendés
was born in Bordeaux. His father was a banker of Sephardi
origin and his mother a Catholic. At the age of 18 he went to
Paris, where in 1861 he founded La Revue fantaisiste - the first
of several journals issued by the French Parnassian poets. It
stressed their anti-utilitarianism and their devotion to art.
He also contributed to the serialized anthology Le Parnasse
contemporain (1866-76), which he later described in La Lé-
gende du Parnasse contemporain (1884). A versatile, “decadent”
poet, Mendeés had a prolific output — some 150 volumes over
four decades. They include verse collections — Poésies (3 vols.,
1892), Poésies nouvelles (1893), and Choix de poésies (1925);
neo-Romantic plays such as La Femme de Tabarin (1887), Mé-
dée (1898), and La Reine Fiammette (1899); and several nov-
els, notably Monstres parisiens (1882), Les Folies amoureuses
(1877), and Zohar (1886). Mendeés also wrote short stories; a
study of Richard *Wagner, of whose music he was the French
champion; and, in collaboration with the lyric poet Ephraim
*Mikhaél, the dramatic poem Briséis (1899). The Rapport sur
le mouvement poétique frangais 1867-1900 (1902) reveals con-
siderable critical insight. Mendes, who married the daugh-
ter of the poet Théophile Gautier (1811-1872), was killed in a
railroad accident.

BIBLIOGRAPHY: A. Bertrand, Catulle Mendés, biographie
critique (1908); A. Schaffer, Parnassus in France (1929), 46-71; M.
Souriau, Histoire du Parnasse (1929); ].F. Herlihy, Catulle Mendés,

critique dramatique et musical (1936).
[Sidney D. Braun]

MENDES, DIOGO (b. before 1492-D.C. 1542), Marrano mer-
chant, born in Spain, and descended from the *Benveniste
family. With his brother Francisco (d. 1536), he established
a business in spices and precious stones. He settled in *Ant-
werp, and on his brother’s death was joined there by the latter’s
widow, later Gracia *Nasi. Mendes became a magnate in the
spice trade and made large-scale loans to the governments of
the Low Countries, Portugal, and England. Taking advantage
of a network of factors and agents throughout Europe, he or-
ganized an “underground railway” to facilitate the flight of
Marranos from Portugal, via the Low Countries (and some-
times England) to Italy and Turkey. In 1535, he and his sister-
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in-law, Gracia Nasi, headed the group of *New Christians
who sought the help of the papal nuncio to stop the activity
of the *Inquisition in Portugal. Arrested in 1532 on a charge
of Judaizing, Mendes managed to exculpate himself, but after
his death in Antwerp, the same charge led to the sequestra-
tion of his property.

BIBLIOGRAPHY: L. Wolf, Essays in Jewish History (1934),
75-81; J. Vroman, L'Affaire Diego Mendez (1937); C. Roth, House of
Nasi: Dofia Gracia (1947); J.A. Goris, Les Colonies marchandes méri-
dionales a Anvers (1925); P. Grunebaum-Ballin, Joseph Naci, duc de

Naxos (1968). {Cecil Roth]
ecil Rot

MENDES, SAM (1965- ), U.S. stage and film director. Sam-
uel Alexander Mendes was born in Reading, Berkshire, Eng-
land, the son of Sephardic Jewish parents born on the Carib-
bean island nation of Trinidad. His father was the son of the
writer Alfred Mendes, author of the novel Black Fauns, and
part of the group around C.L.R. James and Albert Gomes
which produced the literary magazine Beacon in the early
1930s. Mendes” secondary education was at Magdalen Col-
lege School, Oxford, and he later earned a degree from the
University of Cambridge.

As a stage director, Mendes became known for his 1998
production of Cabaret starring Alan Cumming, in which he
boldly reinvented the noirish musical, achieving a long-run-
ning hit in London and on Broadway. The Broadway produc-
tion garnered four Tony awards, three Drama Desk awards,
and other honors. As a film director he is best known for his
debut film, American Beauty, for which he won an Academy
Award for best director in 2000 and awards as best director
from virtually every professional film organization.

Mendes got his start in the theater following his gradua-
tion from Cambridge in 1987 when he joined the Chichester
Festival Theater. Soon after he directed Dame Judi Dench in
The Cherry Orchard, which brought him a Critics’ Circle award
for best newcomer. He joined the Royal Shakespeare Company
in 1990, where he directed such productions as Troilus and
Cressida with Ralph Fiennes, Richard 111, and The Tempest. In
1992 Mendes became artistic director of the reopened Donmar
Warehouse in London, where he directed many award-win-
ning productions. During his tenure he won Olivier awards for
best director for Cabaret, The Glass Menagerie, and Company.
He also directed The Sea and The Plough and the Stars, both
with Judi Dench, The Birthday Party, and Othello, for which
he received another Olivier award. In 1998 he directed Nicole
Kidman on Broadway in The Blue Room.

Among his other films are The Road to Perdition (2002),
Jarhead (2005), and The Kite Runner (2006).

In 2000 Mendes was named a Commander of the Brit-

ish Empire.
[Stewart Kampel (274 ed.)]

MENDES-FRANCE, PIERRE (1907-1982), French states-

man. Born and educated in Paris, his university thesis Le Re-
dressement Financier Francais en 1926 et 1927 (1928) attracted
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considerable attention and his later study, LOeuvre financiére
du gouvernement Poincaré (1928) was used as propaganda by
the left-wing parties and made Mendés-France one of the lead-
ing financial experts of the Radical party.

At the age of 16 Mendés-France joined the Radical So-
cialist Party and in 1932 was elected to the National Assem-
bly, being its youngest member. In the same year he outlined
an economic program for the party which was accepted at
its conference at Toulouse. He supported the Popular Front
government of 1936-38 and in 1938 was an undersecretary
to the treasury. An advocate of resistance to the Nazis even
before World War 11, Mendes-France organized an opposi-
tion to the Vichy government after the fall of France and was
imprisoned by the Pétain government. He escaped to England
in 1941 and joined the Free Fench under General De Gaulle
who later made him finance commissioner of Algeria. From
1944 to 1945 he was minister of economic affairs and in 1946
he was appointed French governor of the Bank for Recon-
struction and Development. In the same year he returned
to parliament and in 1954, after a series of cabinet crises, be-
came prime minister with a huge majority of 419 out of 617
deputies.

As premier, Mendeés-France offered France a “new deal,”
promising to end the Indochina war, tackle the problems of
European defense, and enact wide-reaching economic re-
forms. His prestige rose considerably when he ended the war
and introduced the plan for a Western European Defense
Community with a British military commitment for the de-
fense of Europe. In February 1955 he was defeated over his
North Africa policy to grant independence to Morocco and
Tunisia and resigned. From January to May 1956 Mendes-
France was minister without portfolio but resigned follow-
ing disagreement with the prime minister, Guy Mollet, on the
Algerian policy. He remained an important figure in French
politics and frequently opposed De Gaulle’s policies. In 1968,
he formed a new party, the Parti Socialiste Unifié, which he
headed. Mendes-France was a consistent supporter of Zionism
and outspoken in his championship of the cause of Israel.
He was an ascetic in his private life and once aroused con-
troversy when he urged Frenchmen to abandon their wine
drinking for milk, his favorite beverage. He wrote extensively
on politics and finance. His books are widely read and some
have been translated into other languages. They include: La
Banque Internationale (1930); Liberté, Liberté Chérie (1943;
The Pursuit of Freedom, 1956); Gouverner cest choisir (3 vols.,
1953-58); and La République moderne (1962; A Modern French

Republic, 1963).
[Moshe Rosetti]

MENDLOWITZ, SHRAGA FEIVEL (1886-1948), rosh
yeshivah, U.S. educator, and Orthodox Jewish leader. Mend-
lowitz was born in Vilag, Austria-Hungary, on the Polish bor-
der. His mother died when he was 10, and he and his father
moved to Rimanov. By the time he was 12, he was studying
with Reb Aaron, dayyan of Mezo-Laboretz, who considered
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him his top pupil. At 16 he studied with the rabbi of Chust,
Moses Greenwald, and at 17 he moved to Unsdorf to study
with Rabbi Samuel Rosenberg, author of the Beer Shem-
uel, who became his role model. He then transferred to the
yeshivah in Pressburg, where he studied with R. Simhah Bu-
nem Schreiber, a grandson of the Hatam Sofer.

In 1913, he left his family behind and moved to the United
States. Known as a man who inspired his students, he served
as a teacher-principal in the talmud torah of Scranton, Penn-
sylvania, for seven years. He returned to Europe after World
War 1 to bring his family to Scranton. In 1920, he moved his
family to Williamsburg, Brooklyn, in New York City. In 1921,
he was engaged as the principal of Yeshiva Torah Vodaath
(founded in 1917), one of only four yeshivahs in the city. He
switched from Hebrew to Yiddish as the language of instruc-
tion and in 1926 opened a high school.

In 1923, Mendlowitz and the hazzan Yossele *Rosenblatt
produced Dos Yiddishe Licht. Filled with comments and in-
spiring articles, it started as a weekly, became a daily, and
folded in 1927. Mendlowitz was also one of the first people to
insist on mehizot at Jewish weddings in America, and spoke
out against dancing and mixed swimming, which were all ac-
cepted practices in those days.

He later organized a high school for secular studies un-
der the auspices of the yeshivah, the second such school in the
United States, after consulting with leading European rabbis.
Mendlowitz also was happy to send Torah Vodaath students
to other institutions of higher Jewish learning. In 1941, he set
up a school in Spring Valley, New York, which was later to
serve as a *kolel for the graduates of Yeshiva Torah Vodaath.
A committed member of the Agudat Israel World Organiza-
tion, he became vice president in 1938 and personally raised
large sums of money for the Ze'irei Agudah’s rescue programs
during the war. In 1944, he founded *Torah Umesorah, a na-
tional society for Orthodox Hebrew day schools with Rabbi
Reuven Grozovsky. His son-in-law, Rabbi Alexander Linch-
ner, founded Boy’s Town Jerusalem and Merom Zion Insti-
tute as a result of Mendlowitz’s dying wish that something be

done for Erez Israel.
[Jeanette Friedman (274 ed.)]

MENDOZA, province in Argentina and capital city of the
province.

The Province

According to data of Vaad Hakehilot as of 2005 there were
some 550 families in the capital city of Mendoza and some
30-40 families in San Rafael, out of a total population in the
province of about 1,579,651 (2001). Jews had settled in the
province as agriculturists and plantation owners by the end
of the 1880s. In 1904-05 Jews from Yekaterinoslav attempted
to settle in Palmira, but after a short time found they could
not meet the difficult terms of their settlement contract and
were compelled to leave. A similar attempt to settle there in
1913 likewise failed. In 1943 there were Jews in 24 out of the
123 towns and villages in the province. In 1964 only San Mar-
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tin, San Rafael, and the capital city of the province, Mendoza,
had organized Jewish communities affiliated with the Vaad
ha-Kehillot (see *Argentina). The province is well known for
its grapevines and since 1952 there has been industrial pro-
duction of strictly kosher wine.

The City
In 1909 there were some 600 Jews in the city — approximately
500 from Eastern Europe and the remainder from France and
Sephardim. The first community organization, Sociedad Isra-
elita de Beneficencia, was established in 1910, and continues
to function. Its membership in 1968 was 577 families. The So-
ciedad, which comprises the Ashkenazim of Mendoza, owns a
large community building, a synagogue, and a cemetery, and
plays an important role in the operation of all Jewish institu-
tions in the city. In 1918 a Sephardi community - the Socie-
dad Israelita de Socorros Mutuos — was established. In 1943 it
comprised about 60 families and has come to maintain its own
synagogue and cemetery. The Sephardi and Ashkenazi organi-
zations, however, cooperate in running the school, the Mac-
cabi Social Club, and the country club (purchased in 1954).
Various welfare institutions were established in the city
but they became superfluous and no longer exist. The financial
institution Asociacion Israelita de Crédito Mutual has become
the Jewish bank Crédito de Cuyo with branches in other prov-
inces. The bank and the Ashkenazi community cooperated
in financing the erection of the Max Nordau Jewish School,
which in 1968 had an enrollment of 277 students in kindergar-
ten, elementary school, and high school. Local committees of
the Jewish National Fund and of the United Jewish Appeal are
active in Mendoza as well as the local committee of *DA14, the
umbrella organization of Argentinean Jewry. There formerly
existed in Mendoza a pro-Communist group whose number
was estimated in 1966 at 8o families; it maintained its own
committee and a school, “L.L. Peretz” The majority of Jews in
Mendoza are engaged in business and some own vineyards
and fruit plantations. Jewish participation in the liberal pro-
fessions and in the local university has been increasing.

[Daniel Benito Rubinstein Novick]

MENDOZA, DANIEL (1764-1836), English boxing cham-
pion. Born in Aldgate, London, Mendoza learned at a young
age to defend himself with his fists. In 1780 he won his first
professional fight. A natural middleweight, Mendoza became
the father of scientific boxing by devising defensive moves
that enabled him to fight against much heavier opponents.
His ring success brought him to the attention of the Prince of
Wales and he became the first boxer to receive royal patronage.
Mendoza’s ascendancy to boxing heights, and his acceptance
by royalty, helped ease the position of the Jew in the English
community. He proudly billed himself as “Mendoza the Jew”
He opened his own boxing academy and became a teacher.
He went on tour and gave boxing exhibitions in England,
Wales, Scotland, and Ireland. Mendoza lost the title of Eng-
lish Champion to John Jackson on a ninth-round knockout on
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April 15,1795. He wrote The Art of Boxing (London, 1789) and
The Memoirs of the Life of Daniel Mendoza (London, 1816). In
1954 Mendoza was one of the inaugural group chosen for the
Boxing Hall of Fame in the United States.
BIBLIOGRAPHY: H.D. Miles, Pugilistica, 1 (1880); H.U. Riba-
low, Fighter from Whitechapel (1962).
[Jesse Harold Silver]

MENE, MENE, TEKEL, U-FARSIN, enigmatic inscription
referred to in *Daniel 5:25, which appeared on a wall, writ-
ten by a detached hand. The narrative in Daniel 5:1ft. relates
that King *Belshazzar of Babylonia made a feast for 1,000 of
his lords, wives, and concubines. During the feast, wine was
drunk from the vessels which had been taken out of the Tem-
ple in Jerusalem, and the guests at the feast praised (or perhaps
sang to — the Aramaic shabbah le- can mean either) the gods
of gold and silver, bronze, iron, wood, and stone. Suddenly,
the fingers of a man’s hand appeared and were seen writing
something on the wall of the king’s palace. The king became
alarmed and summoned all his wise men, but they were un-
able to read or interpret the writing. The queen then suggested
that Daniel, a sage whom Nebuchadnezzar used to consult
and found matchless, be brought before the king. Daniel was
summoned to Belshazzar. After rebuking the king for his ar-
rogance toward the Lord, for drinking wine from the holy
Temple’s vessels, and for worshiping man-made gods, Daniel
read and interpreted the writing as follows: mene, mene, tekel
(tegel), and parsin. Mene: God has numbered (menah) the
days of your kingdom and will bring it to an end; tekel: you
have been weighed (tegilta) in the balance and found want-
ing; parsin: your kingdom has been divided (prisat) and given
over to the Medes and Persians (Paras).

The narrative presents four basic problems. The first
question concerns the actual designation of the words mene,
mene, tekel, and parsin. C. Clermont-Ganneau was the first
to suggest that the words refer to weights of monetary units.
Thus, mene (Aramaic mene; Heb. maneh) is a mina; tekel
(Aram. teqel; Heb. shekel) is the shekel; and u-farsin (of which
the u is simply the copulative) is two half-minas. The word
27D has been found on half-mina weights in bilingual Ara-
maic-Akkadian inscriptions and also occurs in the Talmud
(Aramaic peras) in the sense of a half-mina. Most scholars
have accepted Clermont-Ganneau’s explanation of the words
and at most add that the first mene, unlike the second (5:15), is
the Aramaic passive participle (equivalent to the Heb. manui,
“counted”) and is to be read as, “it was counted: mene, tekel
and parsin”

The second question to be asked is why the characters of
the inscription baffled the Chaldeans, who should have been
able to read easily a few simple Aramaic words. The narra-
tive clearly indicates that the wise men could not decipher
the writing, as the king promised a great reward for the man
who read the writing (5:7). Daniel solved the riddle by first
reading the script; only afterward did he explain it (5:25ff.).
Talmudic sages suggest that the letters of the inscription were
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written in reverse order or in accordance with the Atbash
(see *Gematria) sequence (Sanh. 22a). A. Alt proposes that
only the initials and not the whole words were written, and
he bases his view on the premise that it can be corroborated
from archaeological evidence that names of weights were often
designated by initials only; Aramaic contracts from the fifth
century B.C.E. attest to this practice. Alt, therefore, assumes
that what was written were the initials MM TPP (27DN1H%). H.L.
Ginsberg points out that in the Aramaic contracts the word
tekel is generally written shkl and abbreviated as sh, and it is
possible that even after the more modern spelling tkl was ad-
opted, the abbreviation sh was retained. Therefore the legend
on the wall may have been not mmTPP but MM Sh. PP, which
made it harder for the king’s regular sages to recognize it as a
series of abbreviations. Daniel, however, realized that the let-
ter shin was the initial of the obsolete spelling shkl, for tekel,
and so he read for the two mem’s — mene mene, for the shin —
tekel, and for the two pes — parsin.

A third problem is the variance between the written ver-
sion on the wall (5:25): mene, mene, tekel, and parsin and the
words in Daniel’s version: mene, mene, tekel and peras (5:261t.).
Most ancient versions (Vulg., Theod., and Jos., Ant., 10:239f.)
give the written version (verse 25) also as mene, tekel, peras.
Since, however, Daniel interprets the last expression as mean-
ing both perisat and paras, the Masoretic Text’s version of verse
25 can be upheld, and the reading in verses 26 and 28 could be
the result of haplography. The doubling of the word mene at the
beginning, Ginsberg believes, was suggested by the doubling of
nafelah, “fallen,” in Isaiah 21:9, “Fallen, fallen is Babylon.”

The fourth and last problem is concerned with what the
words actually refer to. These words were probably used not
only to indicate monetary values but also to express estimates
of character. Thus, these words presumably referred to a situ-
ation of degeneration. God has weighed the kings of Baby-
lon and has found them to be steadily decreasing in weight.
P. Haupt and ].D. Prince hold that the phrase refers to Ne-
buchadnezzar (mene), Belshazzar (tekel), the Medes (peres,
a half-mene, i.e., half the greatness of Nebuchadnezzar) and
the Persians (peres, a half-mene, i.e.; half the greatness of Ne-
buchadnezzar). E.G. Kraeling believes that the phrase was
applied to the occupants of the neo-Babylonian throne after
Nebuchadnezzar: Awél-Marduk (Evil-Merodach), Labashi-
Marduk, Nabonidus, and Belshazzar.

BIBLIOGRAPHY: C. Clermont-Ganneau, in: JA, 8 (1886), 361t.;
idem, Recueil darchéologie orientale, 1 (1888), 136-59; J.D. Prince,
Mene Mene Tekel Upharsin (1893); A. Kamphausen, Daniel (Ger.,
1896), 28; H. Bauer, Vierter deutscher Muenzforschertag zu Halle,
Festgabe den Teilnehmern gewidmet (1925), 27-30; J.A. Montgomery,
Daniel (1cc, 1927), 2621F; E.G. Kraeling, in: JBL, 63 (1944), 11-18; O.
Eissfeldt, in: zaw, 63 (1951), 105; A. Alt, in: VT, 4 (1954), 303-5; H.L.
Ginsberg, in: EM, 5 (1968), 10-13.

[Daniel Boyarin and Moshe Zeidner]

MENELAUS (d. c. 162 B.C.E.), high priest in the time of
Antiochus Epiphanes. Menelaus was the brother of Simeon
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and Lysimachus, both mentioned in 11 Maccabees. Accord-
ing to 11 Maccabees 3:4, Simeon and Menelaus belonged to
the tribe of Benjamin, and Simeon did not therefore belong
to a priestly family. This raises a difficulty and attempts have
been made to amend the text, or to suggest that he belonged
to a priestly family named Benjamin or Miamin (cf. 1 Chron.
4:24). It seems preferable to accept the reading found in some
Latin manuscripts which reads “Bilgah” instead of Benjamin.
Bilgah was the name of one of the priestly divisions (1 Chron.
24:14) and probably Menelaus and his brothers belonged to
it. The statement of Josephus (Ant., 12:238-9) that Menelaus
was a brother of *Jason and a son of *Onias 111, is certainly
erroneous. Merelaus was one of the leaders of the Hellenists
and one of the extremists among them. When sent by the high
priest Jason to Antiochus Epiphanes, he intrigued against his
principal, bribed Antiochus and received from him appoint-
ment as high priest (11 Macc. 4:23-24). At the beginning of
his tenure of office he plundered the Temple of its gold ves-
sels (ibid., 4:32). He also instigated the murder of Onias 111
(ibid., 4:34). His appointment and policy aroused the oppo-
sition of the people and caused uprisings and disturbances.
Jason attempted to seize the high priesthood back from him,
but Menelaus succeeded in retaining power, chiefly with the
assistance of the Syrians. He remained loyal to Antiochus
and sent him large amounts of money. As leader of the Hel-
lenists he must be considered responsible to a great extent
for the persecution of Antiochus (see Bickermann in bibl; cf.
11 Macc. 13:4). It seems, however, that later, when it became
clear that this policy brought no advantage to the Hellenists,
he was partly responsible for the more conciliatory policy of
Antiochus Epiphanes (164 B.C.E.; 11 Macc. 11:29). Later he lost
favor in the court of the Seleucids and on the advice of Lysias
was put to death (apparently in 162 B.C.E.).

BIBLIOGRAPHY: EM. Abel, in: Miscellanea Giovanni Mercati,
1 (1946), 52-58; Rowley, in: Studia Orientalia loanni Pedersen... Di-
cata (Eng. 1953), 303-15; V. Tcherikover, Hellenistic Civilization and
the Jews (1959), 70-74, 216—20, and index; E. Bickermann, From Ezra
to the Last of the Maccabees (1962), 1061.

[Uriel Rappaport]

MENES, ABRAM (1897-1969), historian. Born in Grodno,
Poland, Menes became engrossed in the problems of socialism
early in his youth; at the age of 20 he founded an illegal *Bund
branch in Grodno, which engaged in educational work and the
distribution of illegal socialist literature. After World War 1 he
devoted himself to public affairs, becoming the vice chairman
of the Grodno Jewish community. After moving to Berlin in
1920, where he studied Jewish history and Bible, Menes, to-
gether with Nahum *Shtif and E. *Tcherikower, laid the foun-
dations of *y1vo (the Institute of Jewish Research). In 1933 he
moved to Paris, and became one of the leading contributors to
the Yiddish Encyclopedia, writing on a wide range of historical
subjects. He continued his work on the editorial board of the
encyclopedia even after settling in the U.S. (1940), where he
also joined the staft of the Yiddish daily Forward.
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Menes’ main area of interest in Jewish history was its eco-
nomic and social aspects. Articles on these subjects, covering
the talmudic period as well as late 19th-century Russian Jewry,
appeared in YIvO’s historical publications. Together with Ra-
phael YAbramowitz, Menes wrote Leyenbukh tsu der Geshikhte
fun Yisroel (“A Layman’s History of Israel,” 1923). Another fa-
vorite topic of his was the history of the Jewish Workers Move-
ment and of socialism: Der Onhoyb fun der Yidisher Arbeter-
Bavegung un ir Shoyresh in Yidishen Folks Lebn, published in
the Zukunft (40 (1935), 539-44), is an investigation into the
problems of socialism, in general, and in particular among
the Jews. His essays on significant events in Jewish history, in
both the preexilic and postexilic periods, were published in
Oyfn Sheydveg, an independent publication of Jewish culture,
art and literature, and cultural philosophy, edited by E. Tcheri-
kower and I. Efroikin. These essays mark a turning point in
Menes’ approach to Jewish history: “The time has come to
amend Heine’s youthful error and to replace ‘le credit’ with la
religion’ — the belief in man with the belief in God” Mention
should also be made of his contribution, “Jewish History,” to
the volume “Jews” in the Yiddish Encyclopedia, in which he
wrote on the biblical and talmudic periods. His articles in the
Forward dealt to a large extent with Jewish holidays. His writ-
ings on the problems of methodology in Jewish history are of
significance to scholars in the field.

Menes’ writings on Jewish ethics, sociology, and philoso-
phy continued to be based on the principle that “there can be
no faith in man without a feeling of sanctity.” Jacob Glatstein
described Menes as a historian “who has introduced a new
evaluation of Jewish history”

BIBLIOGRAPHY: LNYL, 6 (1965), 72-78.

[Israel Ch. Biletzky]

°MENGELE, JOSEF (1911-1978), doctor of the Auschwitz ex-
termination camp. Born in Guenzburg, Germany, he studied
medicine and anthropology at the University of Munich, the
University of Vienna, and the University of Bonn. At Munich
he obtained a doctorate in anthropology (Ph.D.) with a dis-
sertation in 1935 on racial differences in the structure of the
lower jaw, supervised by Prof. Theodor Mollison. After his ex-
ams he went to Frankfurt, working as an assistant to Otmar
von Verschuer at the Frankfurt University Institute of Heredi-
tary Biology and Racial Hygiene. In 1938 he obtained a doc-
torate in medicine (M.D.) with a dissertation called “Familial
Research on Cleft Lip, Palate and Jaw.” (He was deprived of
both academic degrees in 1961 and 1964, respectively.) De-
clared medically unfit to serve at the front in World War 11,
he was, at his own request, appointed doctor of the Auschwitz
camp where, from 1943 to 1945, he initiated a series of cruel
“medical” experiments which caused the death of many Jew-
ish inmates. To perfect the master race he studied twins to
see if the breeding of the German people could be improved
and two members of the race could be obtained in a single
pregnancy. He studied dwarfs and other abnormalities, in his
mind to protect the German people and improve the species.
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And while he was experimenting, he could be kind and gen-
erous to those who were specimens for his lab. He dreamed
of scholarly prominence. He participated in the selection of
tens of thousands of prisoners in the Birkenau camp (see *Aus-
chwitz), whom he consigned to die in the gas chambers. The
figure of Mengele decre