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TO ALL
FRIENDS OF HUMANITY,
WIIO DO NOT FFAR TO DISCOVER IN
NATURE
THE ONLY CAUSE AND CURE
OF ALL THAT STANDS IN TIE WAY OF OUR
HIGHEST GOOD,

T DEDICATE THIS VOLUME.






PREFACE BY ROBERT G. INGERSOLL.

HIS book, written by a brave and honest

man, is filled with brave and honest thoughts.
The arguments it presents can not be answered
by all the theologians in the world. The au-
thor is convinced that the universe is natural,
that man is naturally produced, and that there
is a necessary relation between character and
brain. He sces, and clearly sees, that the theo-
logical explanation of phenomena is only a plausi-
ble absurdity, and, at best, as great a mystc'ry
as it tries to solve. I thank the man who
breaks, or tries to break, the chains of custom,
creed, and church, and gives, in plain, courage-
ous words, the product of his brain.

It is almost impossible to investigate any
subject without somewhere touching the religious

(vii)









x FREFACE BY ROBERT 6. INGERSOLL.

importance. The pilot may read’ it ecorrectly,
and may know the direction the ship ought to
take, but the compass is not a furce. So men,
blown by the tempests of passion, may have the
intellectual conviction that they should go an-
other way; but, of what use, of what force, is
the conviction?

Thousands of persons have gathered curious
statistics for the purpose of showing that man
is absolutely dominated by his surroundings.
By these statistics is discovered what is called
“the law of average.” They show that there
are about so many suicides in London every
year, so many letters misdirected at Paris, so
many men uniting themselves in marriage with
women older than themselves in Belgium, so
many burglaries to one murder in France, or so
many persons driven insane by religion in the
United States. It is asserted that these facts
conclusively show that man is acted upon; that,

behind each thought, each dream, is the efficient






xii PREFACE BY ROBERT G. INGERSOLL.

deviations from what might be thought wise, or
right, would sustain such a relation to time and
numbers that they could be expressed by a law
of average.

- If this is true, the law of average does not
establish necessity.

But, in my supposed case, the people, after
all, are not free. They have wants. They are
under the necessity of feeding, clothing, and
sheltering. themselves. To the extent of their
actual wants, they are not free. Every limita-
tion is a master. Every finite being is a pris-
oner, and no man has ever yet looked above or
beyond the prison walls. Our highest conception
of liberty is to be free from the dictation of fel-
low prisoners.

To the extent that we have wants, we arc
not free. To the extent that we do not have
wants, we do not act.

If we are responsible for our thoughts, we
ought. not only to know how they are formed,

but we ought to form them. If we are the















PREFACE BY ROBERT G. INGERSOLI. xvii

- Morality, for the most part, is the verdict
of the majority. This verdict depends upon the
intelligence of the people; and the intelligence
depends upon the amount, form, and quality of
the average brain.

If the mind depends upon certain organs
for the expression of its thought, does it have
thought independently of those organs? Is there
any mind without brain? Does the mind think
apart from the brain, and then express its
thought through the instrumentality of the
brain? Theologians tell us that insanity is not
a disease of the soul, bul of the brain; that the
soul is perfectly untouched; but that the instru-
ment with which, and througbh which, it mani-
fests itself, is impaired. The fact, however,
seems to be, that the mind, the something that is
the man, is unconscious of the fact that ary thing
is out of order in the brain. Insane people in-
sist that they are sanc.

If we should find a locomotive off the track,
and the engineer using the proper appliances to
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put it back, we would say that the machine is
out of order, but the engineer is not. But, if
we found the locomotive upside down, with
wheels in air, and the engineer insisting that it
was on the track, and never running better, we
would then conclude that something was wrong,
not only with the locomotive, but with the en-
gineer.

We are told in medical books of a girl,
who, at about the age of nine years, was at-
tacked with some ccrebral disease. When she
recovered, she had forgotten all she ever knew,
and had to relearn the alphabet, and the names
of her parents and kindred. In this abnormal
state, she was not a good girl: in the normal
state, she was. After having lived in the sec-
ond state for several vears, she went back to
the first; and all she had learned in the second
state was forgotten, and all she had learned in
the first was remembered. T believe she changed
once more, and died in the abnormal state. In

which of these states was she responsible?















.AUTHOR'S PREFACE.

“The purpose of my writing is to make men anthro-
pologians instead of theologians; man-lovers instead of God-
lovers; students of this world instead of candidates for
the next; selfreliant citizens of the carth instead of sub-
servient and wily ministers of a ceclestial and terrestrial
monarchy.” Feuerbach.

HE mission of Infidelity is not to destroy

any thing. that is good, but simply by the
light of science to discover the one sublime Tem-
ple of Truth, in search of which, groping and
guessing, bruised and bleeding, humanity has
wandered through all the long unhappy night
of the past. Instead of wishing to undermine
the principles of virtue, we seek only to make
them more secure. And so far from aiming to
blot out the religious nature of man, we wish
only to purify and intensify it by directing it to
its legitimate objects of flesh and blood.

(xxiii)
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All we ask is that the world may be permitted
to think, and that the problem of our highest
duty may be submitted to reason. Christians
should not expect to discover any truth by false
methods. And no greater mistake can be made
than that of ailowing the feelings to usurb the
place of judgment. The Roman Catholic is just
as sure from the voice of his “subjective cog-
nition” that his creed is the only true one as
the Protestant is that the Roman Church is the
“ Harlot of Babylon.” But if ‘spiritual dis-
cernment’” is superior to science, why is there
so little unanimity of belief? If the “heart”
is of any value as an authoritative guide, why
does it present such contradictory evidence?
And if the unshaken faith of millions affords
any ground for an argument, why not accept
Buddhism, which is believed by almost a third
of the population of the globe? He who re-
pudiates reason as the only torch, can not con-
sistently deny that the grossest superstition may
be the true religion.
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tinued so long, is because Infidelity has seldom at-
tacked both sides of the circle at once. Forced by
the revelations of modern physics to withdraw her
lines of defense beyond the material world, the
Church -now seeks refuge in the supposed un-
fathomable mysteries of mind. It is to this field
of investigation that I wish especially to call at-
tention, and with an earnest desire to promote
" the highest interests not only of those who live
to-day, but also of the millions yet unborn, I
offer this book as a humble contribution to the

sacred .Cause of Humanity.
Epcar C. BEeALL.

CinciNNATI, OHIO, December 1, 1881.
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INTRODUCTION.

“This is truth, though at enmity with the philosophy of

ages.”—Gall.

“ Die einfachsten Wahrheiten sind es gerade, quf die der Mensch
immer erst am spétesten kommt.”—Feuerbach.

“ Der Stoff in seiner Gesammtheit ist die Alles gebirende und Alles
wieder in sich zuriicknehmende Mutter alles Seienden.”—Biichner.
N the infancy of humanity, the intellectual
horizon was an unbroken gloom. The inex-
plicable every-where suggested the supernatural.
The orb of day in his majestic march, the va-
riable moon, and the serene stars, all seemed
endowed with life and thought, while the voices
of the genii echoed from rocks and clouds, and
from wind and wave.

Although the air was filled with mystery,
investigation was discouraged. To account for
the miraculous by natural agencies was deemed
an indignity to the gods. Science slumbered,

(¢))






























































































































INTRODUCTION. 4

be, I shall proceed with a few arguments to
show that the Brain is the only true Bible;
that Nature embraces all there is of which we
have any logical evidence, and that neglect of
Nature paves the broad road to the only Hell,
while obedience to natural law makes a flowery
path to the only Heaven.
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66 THE BRAIN AND THE BIBLE.

we can show it to be false in certain particularé ;
if we can point out errors in certain parts, it
then becomes ‘subject to the decisions of our in-
telligence as to the truth of all its parts, and
necessarily loses all its authority. However,
our present inquiry has to do solely with the
truth of the fundamental doctrines of the Bible,
and if we can show that these are opposed to
~ reason, they must still be unworthy of our be-
lief whether they are inspired or not.

-
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would scorn to do other reprchensible things to
which some of their neighbors would probably
yield with scarcely any power of resistance.
Thus, one man will indulge in excessive gluttony
and drunkenness, and yet will abhor stealing.
Another will steal, and yet will rigidly obey
every physical law. The former would be a
perfect character so far as theft is concerned, and
the latter would be perfect so far as the abuse
of appetite is concerned; while an entirely per-
fect mental nature would preclude the possibil-
ity of any vice or crime whatsoever.

If Adam was created perfect he could not
have sinned, because none but an imperfect na-
ture can sympathize with wrong. If he was
morally perfect at all, his perfection must have
consisted in the supremacy of his moral faculties,
and in a necessary incapacity to yield the reins
of government to the lower propensities. And
if his moral faculties had bheen supreme, his
hizhest pleasure would have been in acting ac-

cording to their dictates. It is, therefore, un-
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reasonable to believe that such a man was ever
created perfect, and that, notwithstanding his
perfect moral powers, he allowed the lower nature
to overcome the higher.

The idea of a perfect moral nature neces-
garily implies a complete moral restraining
power; and where this moral restraint is per-
fect, no amount of temptation would be capable
of overruling it. Such a mind would be as in-
capable of vice as Nero was incapable of virtue.
Imagine Nero being irresistibly tempted to a
life of purity! Could any thing be more absurd ?
And yet it is surely no more inconsistent than
to imagine a perfect man and woman being in-
duced to steal.

If it is objected that in a perfect mental or-
ganization, the lower faculties would be subject
to the same temptations as in any other com-
bination, I answer, that from the very nature of

the case, the greater the appeal to do wrong,

sentiments; and as in a perfect supremacy of
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sinning, simply acted out the nature with
which he was endowed, and manifested a will
which was necessarily evolved from his inherent
organization and his environments. In the lat-
ter case, God would have been directly responsi-
ble for Adam’s transgression. This can be shown
more clearly, however, after a' definition of the
will.

The mental faculties may be compared to
the members of a jury or any legislative bbdy.
When a juror suggests a certain verdict, or a
legislator proposes a bill, its adoption or .rejec-
tion depends upon the relative strength of its
supporters and opponents. The operations of
every individual mind are precisely analogous.
When certain faculties approve, and others op-
pose, a sort of debate or conflict ensues, and the
result is the will. This result, or decision,
stands in the same rclation to the faculties that
the verdiet of a jury does to the jurymen, and
is not by any means itself a faculty of the mind,

as is popularly supposed.

LI R e
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Some quibblers' try to make it appear that
the will is a faculty of the mind by using the
word faculty in the sense of indefinite ability or
power. And because the mind has the capacity
or power to evolve certain wills, or resolves, they
say that it has the faculty to do so, and hence that
the will itself-is a faculty. This is, however, a
very flimsy piece of sophistry. In'the phrenolo-
gical sense, the word faculty refers only to a
mental manifestation which proceeds from a sin-
gle cerebral center, or individualized part of
the brain, as distinguished from combined activi-
ties. Thus, Acquisitiveness is a distinct faculty,
while selfishness is not.

The will is always determined by the
strongest faculties; either those which are per-
manently strongest, or thosc which are for the
time being strongest. For example, a merchant
wills to go to a distant city to buy goods. IIc
is prompted to do so by predominant Acquisi-
tivéness; the other faculties giving their consent

to this gratification of the leading " propensity.
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The Church says that any man is free to
live a life of piety, “if he only will.” Very true,
“if he only will;” but suppose he can not will.
Suppose his animal nature is always stronger
than his moral faculties. ‘“Ah!” says the su-
pernaturalist, “but he can will if he only resolves
to do so.” This is equivalent to saying that a
man would be perfectly free to fly if ke only had
wings.

Freedom can be defined only as a condition
which is unaccompanied by restraint. The less re-
straint, the more freedom; and vice versa. It
matters not in what form the restraint may be
exercised, whether by bolts or chains, by the
¢ gilken cords of love,” or by the lash of Consci-
entiousness. Perfect freedom can exist only
where there is an absence of all restriction, and
if, as the Church teaches, Adam was perfectly
free to sin, ke could not have possessed any moral
faculties whatever ; which, supposing him to have
been a perfect man, is, of course, the acme of

absurdity.
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THE FALL OF MAN. 83

illustrates the spirit of blind faith so character-
istic of theologians. They begin to study the
Bible with the preconceived idea that it is a
supernatural book, and when they meet a con-
tradictory fact, they simply ignore it, or boldly
assert that the Bible transcends science, and
does not need to be reconciled with logic.

But such evasions will not silence the eager
inquiries of the present generation. It will no
longer suffice to say that the ‘“Fall of Adam”
is a “mystery” which God never intended us
to understand. In fidelity to our decepest con-
victions we must admit that the story of Eden
is simply an oriental fiction. In the foundation
of orthodoxy it is only a lump of crumbling clay.
It never has been, and never can be, reconciled
with our only possible criterion of truth.
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But after the acceptance of this fiction, it be-
came a matter of profound interest to discover
some method of regaining that which was sup-
posed to have been lost. As evil was held to
be the offspring of a malignant spirit, it was-
thereforec natural to think that -only a good
spirit could counteract it. This view of sin and ‘
its remedy is the popular one to-day throughout
the world. Theologians still teach that human
depravity emanates from Satan, and that only
Divine Grace can “cleanse the heart from all
unrightcousness, ete.”

But what light does science throw upon this
question ?  Simply that sin is the direct result
of a diseased or imperfectly balanced brain; a
purely natural cause, the natural and only thor-
ough remedy for which is to develop and
cultivate the superior cerebral centers so that
they will be supreme in power, or to re-estab-
lish the health of the brain, as the case may
require.

The so-called “change of heart” is nothing
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CHANGE OF HEART. 108

cause instant death. Again, many persons are
affected by a chronic excitement of this faculty,
often in utter ignorance of the cause, and finally
die from its subtle effects. That is, they are
frightened to dcath, although by imperceptible
degrees. All are familiar with the shriveled
face which artists give to the ideal miser. It
always has a warped, mean look, and is never
represented as bright and cheerful. Here we
see the effects of Acquisitivencss and Secretive-
ness, with deficient Hope, Mirthfulness, ete.
Bearing these familiar facts in mind, the
reader will be prepared to understand how Ven-
eration and Wonder also exert a peculiar influ-
ence upon the vital functions. When excited in
an ordinary degree, the cmotions produced by
these faculties are highly agrceable and health-
ful; but when aroused to a state of abnormal
excitement, particularly in the case of individ-
uals who are temperamentally very susceptible
to such influences, they are capable of producing

a variety of injurious effects, which, while pre-
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of these phenomena. Shakespeare, who prob-
ably possessed a deeper intuitive perception of
human nature than any other man who has
ever lived, recognized not only the influence of
cerebral action.in creating illusions, but also the
change in the circulation of the blood, which
accompanies the trance state. As an example,
note the following words between Hamlet and
his mother:
¢¢ Queen.—This is the very coinage of your brain:

This bodiless creation ecstasy
Is very cunning in.

Hamlét.—Ecstasyl my pulse,
As yours, doth temperatoly keep time,
And makes as healthful music.”

Hamlet denies having any symptoms of
trance, but we have too much evidence bear-
ing on such cases to believe him. Besides,
there are almost infinite phases of ecestasy, in
many of which the changes in the heart’s pal-
sations are barcly perceptible.

Christians of ncarly all sects point to fre-

























































126 THE BRAIN AND THE BIBLE.

fense. And linked with this fact the conviction
must come to every candid and reflective mind,
that the Plan of Salvation is consistent with
neither the constitution of human nature, nor
any logical conception of a just or merciful God.
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" CHAPTER V.

IS NATURE SELF-EXISTENT?

A PLACLE was once asked by Napoleon why

he made no mention of God in his “Celes-

tial Mechanism.” The astronomer replied : “Sire,

Je n' avais pas besoin de cette hypothese.” [Sire, I
had no need of this hypothesis.]

The idea of a God was first conceived in
the efforts of primitive man to account for the
existence and operations of the universe, and to
this day it is only a hypothesis. If there is a
personal Deity, he has never revealed himself as
such. However, science does not assert that
there is absolutely no God, but simply that there
is none to us. There is. no logical evidence of
his existence, and until such evidence is pro-
duced, we have no reason to doubt that Nature
includes the All

But if there is a power superior to nature,
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but any thing so extraordinary as a miracle
could not be .proved by any thing short of
" another miracle; and, if we really saw one, we
could never be certain that we recognized it. A
miracle, to have any value, must be an inter-
ruption of an established order of nature; but
the very evidence which would establish an or-
der of nature would be fatal to the miracle.
Only a God superior to nature could make a
miracle possible, and nothing short of a genuine
miracle could prove the existence of a God.
Hence, to ‘establish either, it is necessary first
to prove the other, which leaves both absolutely
destitute of any support.






































































































JOSEPH COOK'S “SCIENTIFIC THEISM." 173

that ‘“every change should have an adequate
cause”? No one denies that man originated
from an adequate cause; but this is not the only
" proposition ‘“taken for granted” here By Mr.
Cook. With his usual egotism, he simply as-
sumes that which he professes to demonstrate.
It matters not what form of argument is
employed, it must forever be impossible to prove
that nature is contingent, until it is first demon-
strated that there exists a power superior to

nature.











































































198 THE BRAIN AND THE BIBLE,

Protestantism? It can not be denied that they
are as incompatible as light and darkness.

In view of all these conflicts of opinion,
there is obviously but one I;roper course to pur-
sue; namely, let every individual freely express
his sincere convictions, and then by comparing
the thought of the world, it may be possible to
educe the truth.
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of all landx have had every doctrine instilled
ino them which distinguishes the Christian re-
ligion from  Infidel philosophy; and the only
joints in which they have essentially differed
from the most advanced nations, have been in
mntters of scienco and morality which Infidels
hava always heen the first to defend. Nor will
ft. sufliea to attribute the superior enlightenment
of Protestant countries to the fact that in them
the masses rend the Bible for thenselves. Was
the roligion of John Calvin or John Knox less
hontile to freedom of thought than that of Ro-
manimm ? - Do Chistory afford & more horrid
picture of fanaticism, bigotry, and persecution,
than that of Biblewreading Seotland in the seven-
toenth  contury?  Whenee came  the  printing
presy, the sowing machine, the loom, the steam-
ship, il the telegraph? From theology? Has
the Bible contributed a single idea of value to
the setetvex of axtronoy, geelogy, mathematies,
chemiztvy, pliveindogy, madicine, ote., which, in a
thossand ways promete the happiness of man-
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If a future existence is ever demonstrated to be
true, the credit will be due to science, not un-
reasoning faith. And if at death we should end
our only life, I say with Ingersoll: ‘Next to
eternal joy, next to being forever with those we
love and those who have loved us, next to that,
~is to be wrapt in the dreamless drapery of
otornal peace. Next to eternal life is eternal
slecep. Upon the shadowy shore of death the
sca of trouble casts no wave. Eyés that have
been curtained by the everlasting dark, will
never know again the burning touch of tears. .
Lips touched by cternal silence will never speak
again the broken words of grief. Hearts of dust
do not brecak. The dead do not weep. Within
the tomb no veiled and weeping sorrow sits, and
in the rayless gloom is crouched no shuddering

fear.”
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whole becomes defiled. Thus. while the Bible
teaches forgiveness, the doctrine that unbelievers
are deserving of eternal pain is adapted only
to distort and undermire every idea of true
justice. How can a man have any elear con-
ception of equity who is educated to sympathize
with such a dogma? Indecd. how can Christ-
ians be expected to improve on the example set
them by their Master? Can thev forzive and
love their enemies when they belicve that Christ
is going to damn hiz forever? Belief in such
notions regarding marn's responsibility to a =up-
posed Creator, iz sure to fozzer svmpathy with
them. And what mer love they will be likeix
to practice, so that thos: who favor an infamons
punishment in anoth:r arnd erdless existenee,
will be almost ecertair to have perverted and
unjust views regarding methods of government
in the affairs of this world.

Thus, instead of salvation from Hell in an
imaginary hereafter. by faith in the dogmas of
the Church, we offer salvation from the evils in
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have a religion. But instead of the God of the
Bible as the chief object of our consideration,
we would devote our efforts to our fellow men,
and make the sense of our obligation to them,
if not to ourselves, curb every tendency to evil.
Those who could be insensible to such a religion
as this, would be callous to every thing good in
the religion of Christ. There can be no really
lofty motive in worshiping a conditionless, infin-
ite being of whom we can form no clear concep-
tion, or at least whom we could neither benefit
nor injure. But we can add to the happiness
of mankind, and in so doing we exercise all our
highest and noblest powers. This, then, is our
substitute. Instead of God, we would live and
" labor for mankind. Instead of Christianity, the
Religion of Humanity.

FINIS.
















































