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PREFACE

This project began with a slight tug on a small loose thread. I have for
some time believed that the writings of the New Testament bear a closer
relation to the liturgical life of the early Church than is generally per-
ceived. This conviction arose after trying to resolve the puzzle of the
structure of the book of Revelation, and concluding that this text was de-
signed to be read in six separate instalments possibly in the context of eu-
charistic worship. In search of information relevant to the farther explora-
tion of the latter part of this hypothesis, I turned to the Didache.

On beginning to study this short but enigmatic text I soon came to un-
derstand why it is frequently referred to but seldom relied upon. It has
something to say about a great number of issues relevant to New Testa-
ment and early Christian studies, but it is difficult to know what value to
place upon its contributions so long as it eludes placement within the
wider context of early Christianity. This combination of features also ex-
plains the feverish interest shown in the Didache when the rediscovered
version was published in 1883, as well as the waning of that interest
through the course of the twentieth century. This brings me to my first
vote of thanks. I am tremendously indebted to those scholars who have
continued to publish on the Didache in recent years, in particular, Clayton
Jefford, Kurt Niederwimmer and Jonathan Draper. Without the work of
scholars such as these a novice such as myself would have had great
difficulty gaining access to the stream of Didache studies.

Predictably, the original goal of my research soon raced to a far distant
horizon. It became necessary to re-address the traditional preliminary ques-
tions associated with the Didache before its contents could be claimed as
having any relevance to the pattern of first-century life, literature or wor-
ship. This was a daunting task given the lack of success encountered by
those who had gone before. Closer examination of this question soon
revealed, however, that early studies of the Didache had failed to address
some foundational issues with fall rigour.

The greater part of this book (Part I) is concerned to uncover the com-
positional history of the Didache. That this task has received limited atten-
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tion in the past may be attributed to its reputation as a tedious means of
producing inconclusive results. Certainly, I didn't expect to find it an in-
triguing and satisfying exercise but two factors helped me to persist with
an initially unpromising programme. First, my initial encounter with the
Didache was with the eucharistic prayers in Did. 9 and 10. A redactional
explanation for the puzzling pattern of these prayers (presented in Chapter
2) revealed scope for fresh exploration of the compositional history of the
whole. Second, I was at the same time convinced that a method for estab-
lishing Matthew's dependence on the Didache (presented in Part II) could
be made to rest on strong evidence for a number of separate contributions
to the Didache, even if the exact extent and number of those contributions
could not always be precisely pinned down. From this 'one step at a time'
approach a complete compositional analysis ultimately arose.

Seeing an initial research goal recede into the far distance can be frus-
trating. I hope that one day I will have opportunity to return to the ques-
tion of the eucharistic setting of Revelation. In the meantime, however, I
am glad to have been taken on a detour that has introduced me to a text so
rich in implications for how the faith, worship and literature of the earliest
Christians is understood. I am grateful too to all those people who have
made these researches possible. First of all to Professor CM. Tuckett, my
supervisor during the latter stages of the DPhil, of which this volume is
the result. His unfailing fairness while dealing with a student with whom
he almost entirely disagrees consistently challenged and, I hope, refined
my thinking. I would also like to thank Professor Christopher Rowland,
who supervised the early stages of this project before it turned more par-
ticularly to the study of the relationship between the Didache and Mat-
thew's Gospel, and the members of the New Testament Graduate Seminar
at Oxford University, especially Dr Andrew Gregory and Pastor Reiner
Behrens. The comments of Drs David Wenham and John Court, who ex-
amined the DPhil thesis, have also been very helpful in the preparation of
the current text.

Thanks too to my extraordinarily supportive parents. To friends, col-
leagues and students at the St Albans and Oxford Ministry Course, and fel-
low worshippers in the Akeman Benefice. Finally, I would like to dedicate
this book to my wife, Emma, who, amongst many other things, knows a
great deal about a short early Christian text known as the Didache.

Oxford
November 2002



A PARALLEL TEXT OF THE DIDACHE

The following Greek text is based on the criticial edition of the Jerusalem
manuscript published by Archbishop Bryennios in 1883. Variant readings,
significant for the following discussion, are footnoted. The layout of the
text, its verse sub-divisions and the reconstruction of Didache 16.8b-9 are
my own, as is the English translation.

Column A indicates the redactional layer to which the accompanying
text is attributed in the following discussion.

1 = the Peri or Base layer (also referred to in the ensuing text as P/B)
2 = the Prophet layer (also referred to in the ensuing text as PR)
3 = the Modifying Teacher layer (also referred to in the ensuing text

asMT)
4 = the Gospel layer
5 = the Jerusalem addition

Column B indicates the presence of previously existing traditions
incorporated into, or quoted by, one of the Didache's five contributors.

AP = a self-contained Apocalypse or eschatological warning
BP = a tradition concerning Baptism and the baptismal fast
DG = a saying regarding Giving what is holy to Dogs
FF = a tradition regarding Firstfruits
GV = a saying on Giving, possibly from Sirach 12.1
LP = a version of the Lord's Prayer
LS = a Law Summary
ML = a quotation of Malachi 1.11
PR = the Prophet document (which constitutes the entirety of the

Prophet layer)
SO = a Sayings Onion; SO.a-e represent five individual elements of

that collection
TK = the so-called Teknon teaching, a wisdom tradition based on

Ps. 36 (LXX)

TW = the Two Ways tradition
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Where column B is vacant, this indicates a direct contribution by the
editor of the layer whose number is indicated in column A.

Column C indicates those verses of Matthew's Gospel that contain
conceptual and verbal similarities to the corresponding text of the
Didache. Underlining of this text indicates a direct verbal parallel between
the Didache and the verse indicated in Matthew's Gospel.





xiv The Gospel of Matthew's Dependence on the Didache

iou 5icc TCOV SCOSEKCC airooToXcov

1.1 O5oi 5uo eiai, pia T % £k2]}s Kai pia TOU SavaTOu,

5ia<j)opa 5s TTOAAT] |jETa£u TCO 5UO bScov.

1.2a H (j£v ouv bSos TT\S £>(AT\S EOTIV auTty

1.2b TTpCOTOV

ayaTrrjoEis TOV 0E6V TOV TroiTioavTa oe,

1.2c SsuTSpov TOV TTXTIOIQV OOU ca<: oeauTov

1.2d TravTa 5E ooa sav fiiA^oris M̂l yiveaGai aoi,

Kai au a'AAcp [ir\ TTOIEI.

1.3a TOUTCOV 5e TCOV Xoycov r| SiSaxn EOTIV auTTy

1.3b euAoyelTE TOUS KaTapco|J6Vous \)[fw

KQl TTpOOEUY£o8E UTTEp TCOV ExSpCOV \J|JCOV,

VT1OTEUETE 5E UTTEp TCOV 5lCOK6vTCOV ULJCX '̂

1.3c TToia yap X^PlS,

sav y
OUYI Ka\ Ta i2^r| TO auTO TTOIOUOIV:

5E ayaTraTE TOUS Mi°°^VTaS upas

1.4b(r) Ka\ EOT] TEAEIO<T-

Eav ayyapEuon OE TIS uiAiov EV. UTrayE UET? auTou 5uo"

sav dpr] TIS TO iuaTiov oou, 56^ auTco Kai TOV YiTcova*

Eav Aa|3ri TIS OCTTO OOU TO OOV,

[IT\ aTraiTEi* OU5E yap Suvaaai.

1.5a TravTi TCO aiTouvTi as 5i5ou Kai pr) aTraiTsr

Traoi yap 6EAEI 5i6oo0ai b TraTr|p EK TCOV iSicov

XapiofJocTcov.
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7.12
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KOI O\JX E^ETE EX0pOV.

1.4a CXTTEXOU TCOV oapKiKcov Kai OCOMOTIKCOV ETTI0UMICOV I SO.c

1.4b lav TIS ooi 5co paTTioua EK TT\V SE ÎOCV oiayova.

QTpEkpov auTco Ka\ Tf)v aAAr)v.
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1. Const, reads TOUTO.

2. Const, reads ((MAETTE.

3. P.Oxy 1782 omits Kai aconaTiKcov in its long version of 1.4a.



A Parallel Text of the Didache xv

The Teaching of the Lord, by the Twelve Apostles,

to the Gentiles.

1.1 There are two wavs. one of life., the other of death,

and there is a great difference between the two ways.

1.2a Now the way of life is this:

1.2b first.

1.2c you shall love the God who made you;

1.2d second, vour neighbour as yourself.

1.2e and everything that vou would not have done to you, do

not do to another.

1.3a The teaching of these words is this:

1.3b Bless [pi. throughout v. 3] those that curse you and

prav for your enemies,

fast for those that persecute vou.

1.3c For what merit is there

if vou love those that love vou?

Do not even the Gentiles do the same?

But love those who hate you

and you will not have any enemy.
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1.4a Avoid the fleshly and bodily passions. SO.c

1.4b If someone strikes you on vour right cheek.

turn the other to him also.

1.4b(r) and you will be perfect.

If someone forces you to go one mile, go with him two.

If someone takes your coat, give him your shirt also.

If someone takes away from you what is yours,

do not ask for it back, since you cannot.

1.5a To everyone asking of you give, and do not ask for it back,

for the Father wishes that gifts be given to all from his own

bounty.
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1.5b McxKapios b SiSous Kara xrjv

svToArjv aScpos yap EOTIV. 1.5C ouai

TCO Aap(3avovTr ei \xkv yap xpeiav s'xcov AaMPavsi T I S ,

a0coos l o T a r b 5s prj xpsiav E'XCOV 5COOEI 5iKr|V, ivaTi EAa(3s

Kai sis T I * sv auvoxfj 5s ysvopsvos s^ETaoSrioETai irepi cov

ETTpa^e Kai OUK s^sAsuosTai EKE70EV, M^XP1? ou aTToSco TOV

EOYCCTOV p |

1.6 aAAa Kai Trspi TOUTOU 5S s'ipr|Tar

'ISpcooaTco r| sAsr||Joa\Jvri aou sis "ras X6^PaS a o u »

av yvcos, T IVI 5GOS-

2.1 AsuTspa 5s svToAri Trjs 5 i 5 a x % '

2.2 ou (|)OVEUO£I<:.

OU UOIYEUOEK.

OU TTai5o(()0OpTioElS, Oil TTOpVEVJOElS,

ou K A E ^ E K . 6U nayEuasis,

ou ())apMaKEU0Eis,

ou <()OVEUOEIS TEKVOV EV <))0opg OU5E

OUK ETT10U|JT1OEIS TCX TOU TTArjOlOV.

2.3 OUK ETTlOpKr]OEK.

ou ^EuSonapTuprioEis,

ou KaKoAoyrjasis,

2.4 OUK Ear] 5IYVCO|JCOV OU5E SiyAcooaos

Tray is yap 0avaTou T\ SiyAcoooia.

2.5 OUK EOTai b Aoyos oou vpeuSris ô J KEVOS,

aAAa MEJJEOTCOIJEVOS TTpa^Ei.

2.6 OUK EOT] TTAEOVEKTTIS O\J5E apTra^ O\J5E UTTOKpnrjs

OU5E KaKOT]0r|s OU5E UTTEp^avos' ou Arj

TTOvripav Kaxa TOU TTATIOIOV aou.

2.7 ou MiafjoEis TravTa avOpcoirov, aAAa ous

TTEp'i 5E ODV TTpooEu^r], ous 5E ayaTTTiosis UTTSP

3.1 TEKVOV pou, 4>EuyE airb TTOVTOS Trovripou

Kai CXTTO TTavxbs bjjoiou auxou.

3.2 |jf| ytvou opyiAos, bSriyEl yap T\ 6pyr] TTpbs TOV ())6VOV.

EK yap TOUTCOV dtTTavTcov (|)6voi ysvvcovTai.
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1.5b Blessed is the one who gives according to the commandment,

for he is guiltless. 1.5c Woe to

the one who receives. For if he receives because he has need,

he is guiltless, but if he does not have need, he shall stand trial

as to why he received and for what, and being put in prison he

will be examined about what he has done, and he will not come

out of it until he pavs the last penny.

1.6 But of this it was also said,

'Let your charitable gift sweat in your hands

until you know to whom you give'.

2.1 The second commandment of the teaching means:

2.2 You shall not murder.

You shall not commit adultery.

You shall not corrupt boys. You shall not fornicate.

You shall not steal. You shall not practise magic.

You shall not use sorcery.

You shall not murder a child by abortion or commit infanticide.

You shall not covet what belongs to your neighbour.

2.3 You shall not swear falsely.

You shall not bear false witness.

You shall not speak evil.

You shall not harbour a grudge.

2.4 You shall not be double-minded, nor double-tongued,

for the double tongue is a snare of death.

2.5 Your word shall not be false or empty

but fulfilled by action.

2.6 You shall not be covetous, nor a swindler,

nor a hypocrite, nor ill-tempered, nor proud. You shall not plot

evil against your neighbour.

2.7 You shall not hate anyone. But some you shall reprove, and

for some you shall pray. And some you shall love more than

your own life.

3.1 My child, flee from all evil

and from everything like it.

3.2 Do not be angry, for anger leads to murder:

nor jealous nor contentious nor hot-tempered,

for all these things breed murder.
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3.3 TEKVOV |JOU, \n\ yivou £T

y a p r| 67Ti9u(jia TTpbs TTJV TTopvsiav,

EK y a p TOUTCOV CXTTCXVTCOV ] j s i x £ ^ a i ysvvcovTai.

3.4 TEKVOV MOU, Mr] yivou oicovooKOTros,

ETTEiSr) bSriyE? s is TT)V Ei5coAoAaTpiav,

MrjSe EiTaoiSos M ^ E McxSrinocTiKos MTI5E TTEpiKaSaipcov,

\ir\dl 0EAE auTcc (3AETTEIV

EK y a p TOUTCOV aTTavTcov EiScoAoAaTpia y svvaTa i .

3.5 TEKVOV MOU, pri yivou vpEuorris,

ETTEi5r| bSriysT TO vpEuopa s is TTJV KAOTTTIV,

[ir\8h <()iAapyupos [ir\Se KEVO5O£OS"

EK y a p TOUTCOV aTTavTcov KAOTTOI ysvvcovTai.

3.6 TEKVOV MOU, [IT] yivou y o y y u o o s

ETTEiSr) bSriyei EIS TT\V pAa

[ir\8h auSaSrjs MTH

EK y a p TOUTCOV CXTTCXVTCOV pAao0ri|jiai ysvvcovTia.

3.7 '(o0i 5E TTpau<:. ETTE'I O\ TTpa£7<: KAripovourjoouoi TTJV yfjv

3.8 f ivou MocKp60uu.os Kai EAET^UCOV Kai aKaKos Ka\ ri

Kai d y a 0 o s Kai TpEMcov TOUS Aoyous 5 i a TTOVTOS,

rJKouoas.

3.9 oux uv);coaEis osauTov

OU5E SCOOEIS TTJ vpuxfi oou 0 p a a o s .

ou KoAAr|0T]OETai r| tyvxA oou \ISTCX uvpriAcov,

aAAa METCX SiKaicov Kai TOTTEIVCOV a v a a T p a ^ o r i .

3.10 Ta ounpa ivovTa ooi EVEpyTinocTa cos a y a 0 a

EiScbs, OTI aTEp 0EOU O\J5EV yivETai.

4.1 TEKVOV MOU, TOU AOAOUVTOS ooi TOV Aoyov TOU 0EOU

Mvr|o0T]OTi VUKTOS Kai r|MEpas, TIMHOEIS 5E OUTOV cos

Kupiov O0EV y a p rj KupioTris AOAEITOI, EKE7 Kupios EOTIV.

4.2 EK^riTTpEis 5E Ka0' r|M£pav Ta TTpoacoTra TCOV ayicov, 'iva

ETiavaTTafjs TO7S Aoyois auTcov.

4.3 ou TTO0f]OEis axioMa, Eipr|VEUOEis 5E MaxoM^vous' KPIVETS

SiKaicos, ou ArjvpT] TrpoocoTTOV sAEy^ai

ETT'I TTapaTTTcoMaoiv.

4.4 ou 5iv|;uxr|O6is, noTepov eoTai rj ou.

4.5 Mil yivou TTpos M£V TO Aa^Elv EKTEIVCOV TCXS x £ ^ P a S , TTpos 6E

TO Souvai GUOTTCOV.

4.6ECXV E'XTIS 5 i a TCOV x^ipcov oou,

ScooEis AuTpcooiv aMapTicov oou.

4.7 ou 5iOTaaEis Souvai O\J5E 5 I 5 O U S yoyyuoEis* yvcoori y a p , Ti

EOTIV b TOU MicT0ou KaAos avTaTTo5oTr|S-
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A B

3.3 My child, do not be lustful. 1 TK

for lust leads to fornication; 1 TK

nor should you use obscene speech or lustful gazes, 1 TK

for all these breed acts of adultery. 1 TK

3.4 My child, do not be a soothsayer, 1 TK

for this leads to idolatry; 1 TK

nor an enchanter, nor an astrologer, nor a magician; 1 TK

do not be willing to even look at such things, 1 TK

for all these breed idolatry. 1 TK

3.5 My child do not be a liar, 1 TK

for lying leads to theft; 1 TK

nor avaricious, nor vainglorious, 1 TK

for all these breed theft. 1 TK

3.6 My child, do not be a grumbler, 1 TK

for this leads to blasphemy; 1 TK

nor self-willed, nor evil-minded, 1 TK

for all these breed blasphemy. 1 TK

3.7 but be meek, since the meek shall inherit the earth. 1 TK/

TW

3.8 Be patient and merciful, and guileless, and quiet 1 TW

and good, and always revering the words 1 TW

you have heard. 1 TW

3.9 You shall not exalt yourself 1 TW

or admit arrogance into your soul. 1 TW

Your soul shall not associate with the lofty 1 TW

but you shall walk with those who are righteous and humble. 1 TW

3.10 Accept the things that happen to you as good, 1 TW

knowing that nothing is done without God. 1 TW

4.1 My child, be mindful night and day of the one who speaks 1 TW

the word of God to you. You shall honour him as the Lord, for 1 TW

wherever the Lord's nature is spoken of, there the Lord is. 1 TW

4.2 You shall seek out daily the presence of the saints 1 TW

to find support in their words. 1 TW

4.3 You shall not cause division; instead you shall reconcile 1 TW

those who quarrel. You shall judge righteously. You shall not 1 TW

show partiality in reproving people for their faults. 1 TW

4.4 You shall not doubt whether a thing shall be or not. 1 TW

4.5 Do not be someone holding out your hands to receive, 1 TW

but closing them when it comes to giving. 1 TW

4.6 If you have earned something through the work of your 1 TW

hands, you shall give something as a ransom for your sins. 1 TW

4.7 You shall not hesitate to give, nor grumble when giving, 1 TW

for you will know the good paymaster of your reward. 1 TW

C
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XX The Gospel of Matthew's Dependence on the Didache

A B

4.8 OUK aTTooTpa(()rior| TOV EVSEOJJEVOV, ouyKoivcovrjosis 5E

TTavTa TCO a5eA<|>cp oou Kai OUK speTs i5ia elvar

ei y a p EV TCO CX0CXVCXTCO KOIVCOVOI EOTE,

TToaco paAAov EV TOIS Svrjxois;

4.9 OUK apf\s TTXV XE[9^ O O U a™} T ° U U I ° V OOU H a^o Trjs

Suyaxpos oou, aAAa CXTTO VEOTTITOS 5i5a^Eis TOV (j)6pov

TOU 0EOU.

4.10 OUK ETTITCX^EIS SouAco oou rj TraiSioKri,

£TT1 TOV aUTOV 0EOV EATTJ^OUOIV, EV TTlKplCX OOU,

OU |jf| (|)OpT10TlOOVTai TOV ETr' CXp^OTEpOlS" 0EOV

ou y a p IpXETai KaTa TTpoacoTTOv KaAsoai,

aAA' EC))' ous" TO TTVEuna riToipaaEV.

4.11 UMEIS 5E OI 5ouAoi uTTOTayrjoEO0E T O I S Kupiois upcov

COS TUTTCO 0EOU EV atOXUVT] K(X\ <()6(3cO.

4 . 1 2 MIOTJGEIS TTCXOaV UTTOKplOlV KOI TTCXV O [IT] CXpEOTOV

TCO KUpico. 4.13 ou [IT] EyKaTaAiTTT^s EVTOACXS KUpiou,

(^uAa^Eis 5E a TrapEAapESi MTITE TTPOOTI0EIS

Mr)TE cx())atpcov. 4.14 EV EKKATIOICX E£o|joAoyTioT| TCX

TTapaTTTCO|JaTa OOU Kai OU TTpOOEAEUOri ETTl TTpOOEUXTIV

oou EV ouvEiSriosi TTOvripg. auTT] EOTIV r) b5os T % C,CAT]S.

5 . 1 a H SE TOU 0avcxTOu b5os EOTIV auTTy

TTpCOTOV TTCXVTCOV TTOVlT|pa EOTI KOU KaTCXpa^ [1SGTT]'

5.1b (|)6VOL uoiYsiai . ETri0uniai, TTQpvElai. KAoTrai. EiScoAoAaTpiat,

| jay£7ai , (j)ap|JcxKiai, apTraya i ,

vpEuSouapTupiai. uTTOKpioEis, SiTTAoKcxpSia, SoAos,

uTT£pr)<|)avia, KaKia, au0a5Eia , TrAeovE^ia, a i o x p o A o y i a , ^ A i

0paouTT]s> u\pos, cxAa^ovEia.

5.2a5icoKTai aya0cov, MIOOUVTES aAri0Eiav,

ayCXTTCOVTES VpEuSo?, OU yiVCOOKOVTES MIO0OV 5lKCXlOOUVr|S,

ou KOAACOMEVOI aya0cp O\J5E Kpiasi SiKaia,

aypuTTVouvTEs OUK eis TO 6cya0ov, aAA' sis TO Trovripov

cov |jaKpav TTpauTTis xa\ uTronovrj, paTaia ayaircovTEs,

SicoKovTEs avTaTToSopa, OUK EAEOUVTES TTTCOXOV,

OU TTOVOUVTES 6TT1 KaTaTTOVOUM£VCO OU yiVCOOKOVTES TOV

rroiTiaavTa ai iTous, 4>OVE1S TEKVCOV, ())0op£7s TrAaoMaTos

0EOU, aTTOOTp£(j)6nEVOl TOV EV5E6|JEVOV, KaTOTTOVOUVTES TOV

0AI(3O|JEVOV, TrAouaicov TTapaKAr|Toi, TTevrJTcov avo| joi

KpiTat, Trav0a|japTr|Toi-

5.2b puo0Eir|TE, TEKVO, CCTTO TOUTCOV auavTcov.
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A Parallel Text of the Didache xxi

4.8 You shall not turn the needy away; but you shall hold

everything in common with your brother, and not say that

anything is your own, for if you share in what is immortal,

how much more in mortal things?

4.9 You shall not withhold your hand from your son or your

daughter, but from their youth you shall teach them the fear of

God.

4.10 You shall not command in bitterness your slave or your

maid who trusts in the same God, lest they stop revering the God

who is over you both.

For he comes not to call people according to their status

but he comes to those whom the Spirit has prepared.

4.11 And you slaves shall be subject to your masters,

as symbols of God, with reverence and fear.

4.12 You shall hate all hypocrisy and all that is not pleasing to

the Lord. 4.13 You shall not abandon the commandments

of the Lord but shall keep what you have received without adding or

subtracting anything. 4.14 In the assembly you shall confess

your faults, and you shall not approach prayer

with an evil conscience. This is the way of life.

5.1a And the way of death is this.

First of all, it is evil and full of accursedness;

5.1b murder, adultery, lust, fornication, theft.

idolatry, magic, sorcery, robbery,

false witness, hypocrisy, doubleness of heart, treachery, pride,

malice, stubbornness, covetousness, obscene speech, jealousy, insolence,

arrogance, boastfulness.

5.2a Those who are persecutors of the good, hating truth, loving

falsehood, not knowing the reward of the righteous, not adhering

to the good nor to righteous judgment,

lying awake not for what is good but for what is evil,

those who are far from being meek and patient, loving what is

futile, seeking repayment, not showing mercy to the poor,

not labouring for the oppressed, not recognizing him who made

them, murderers of children, corrupters of God's

creatures, who turn away from the needy, oppressing the afflicted, defenders of 1

the rich, unjust judges of the poor

and altogether sinful.

5.2b May you [pi.] be delivered, children, from all this. 3
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xxii The Gospel of Matthew's Dependence on the Didache

6.r'0poc, (jrj TIS oe TrAavTpT) CXTTO TauTT]s Trjs b5ou TTJS

S l S a X H S , ETTEl TTOpEKTOS 0EOU OE SlSaOKEl.

6.2 E'I MEV yap 5uvaoai (BaoTaoai oAov TOV £uyov TOU

KUpiou, TEAEIOS EOT]* E'I 5' ou Suvaaai, o Suvri, TOUTO TTOIEI. 6.3

TTEpi 6E TTJS ppcooEcos, o Suvaoai PaoTaoov OTTO 5E TOU

EI5COAO0UTOU Xiav TrpooEXB' AaTpeia yap EOTI

0ECOV VEKpCOV.

7.1a TTepi 5e TOU paTrTiofjaTos, OUTGO PaTmaaTE*

7.1b TauTa TravTa TTPOEITTOVTES,

7.1c PaTTTioaTE EI<: TO ovoua

7.Id TOU TraTpoc KQI TOU uiou Kai TOU dyiou TTV£UuaTO<:

7.1esvu6aTi ^OOVTI.

7.2a sav 5E [ir\ E'XTIS uScop ^cov,

sis aXAo uScop PaiTTioov 7.2b E'I 5' ou Suvaoai EV v|AJXf)Ui

EV 0EpMop. 7.3 Eav 6E aM^oTEpa \IT\ E'XHS, EKXEOV eis TTJV

K£<|)aAr|v Tpis u5cop e\s ovofja TraTpos Kai uiou Kai ayiou

7 .4a TTpO 5 E TOU paTTTlOMaTOS TTpOVTJOTEUOaTCO 0 PaTTTl^CO

Kai b PaTm£b|jEvos Kai E'I TIVES aAAoi SuvavTar

7.4b KEAEUOEIS 5E vr|OTEuaai TOV PaTTTî b|JEVov

Trpo T] 5uo.

8.1 Ai 5E vr|OT£iai UMCOV \AT\ EOTcooav METCX TOOV UTTOKpiTar

vrjoTEuouai yap 5£UT£pa oappaTcov Kai

8.2a |jr|5E Trpoo£UY£o0£ cos oi uTTOKpiTai. aAA'

8.2b cos EKEAUEOEV b Kupios EV TCO EuayyEAico auTo,

8 .2c OUTGO TTpOO£UY£O0£'

TTaTEp TjUCOV O £V TCP OUpaVGO.

ayiao0T]TGO TO ovoua oou.

EA0ETGO T) BaoiAEia oou.

y£VT~|0TiTGO TO OsAnua oou co<r £V oupavco Kai ETTI yfj<r'

TOV apTov TIUGOV TOV ETTtouoiov 5o<7 r|u7v or\u£pov.

r|v 6())£iAr)v IT|LJGOV.

T]UCOV.

E'K TTEipaouov.

aAAa puoai T|ua^ aTro TOU TTOvrjpou'

OTI aou EOTIV r\ Suvapis Kai r| 5o^a EIS TOUS aicovas.

8.3 Tpis Trjs riMEpas OUTGO TrpooEuxEO0£.
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A Parallel Text of the Didache xxiii

6.1 See that no one leads you astray from this way of teaching,

since the one who does so teaches apart from God.

6.2 If you are able to bear the whole yoke of the Lord,

you will be perfect, but if you cannot, do what you can.

6.3 Concerning food, bear what you can, but abstain strictly

from food offered to idols, for it is worship of

dead gods.

7.1a Concerning baptism, baptize thus:

7.1b (After you have repeated all these things)

7.1c Baptize in the name

7. Id of the Father, the Son and the Holv Spirit

7.1e in running water.

7.2a If you [sing, through w . 2-4] do not have running water,

baptize in other water; 7.2b if you cannot in cold,

then in warm. 7.3 But if you have neither, pour water on the

head three times in the name of Father, Son, and Holy

Spirit.

7.4a Before the baptism, let the one baptizing and the one being

baptized, and any others who are able, fast.

7.4b Command the one being baptized to fast for one or two days

beforehand.

8.1 Do not let your fasts coincide with those of the hypocrites.

They fast on Monday and Thursday;

you, though, should fast on Wednesday and Friday.

8.2a And do not prav as the hypocrites, but

8.2b as the Lord commanded in his gospel

8.2c pray thus:

Our Father in heaven

Hallowed be vour name

Your kingdom come

Your will be done on earth as it is in heaven

Give us this dav our bread for the morrow

And forgive us our sin

As we forgive those who sin against us

And lead us not into temptation

But deliver us from evil

For the power and glory are yours forever.

8.3 Pray this three times a day.
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xxiv The Gospel of Matthew's Dependence on the Didache

9.1 TTepi 5E TTJS suxapioTias, OUTCOS

9.2 TTpCOTOV TTEp'l TOU TTOTTTpiOU'

EUXaplOTOUMBV OOl, TTOCTEp r||JCOV,

uiTEp T % ay i a s CXMTTEAOU Aau\5 TOU TraiSos oou,

fjs syvcopiaas nptv 5ia 'lr|oou TOU mxtSos OOU'

ooi rj 5o£a sis TOUS aioovas.

9 . 3 TTEpl 5 E TOU KAaOfJOCTOS"'

EUXapiOTOU|JEV OOl, TTOCTEp f|MCOV,

UTTEp TT)S C0 0^)^ K a i yVCOOECOCOS".

f)s syvcopioas r\\f\v 5ia 'IT]OOU TOU Trai5os oou,

oo'i r| 5o^a BIS TOUS aicovas-.

9.4 coaiTEp fjv TOUTO KAaopa
SlEOKOpTTlOMEVOV ETTOCVCO TCOV OpECOV

Kai auvaxQev EyEVETo EV,

OUTGO ouvaxS^Tco oou r| EK

aTTO TCOV TTEpCXTCOV TT\S

EIS TT)V orjv PaoiAsiav

OTI oou EOTIV r| 56^ex Kai r|

5ia 'Iriaou XpioTou B\S TOUS aicovas.

9.5a MH^S 5e <()ay£Tco [ir\8h TTIETCO OCTTO T %

UU.GOV, aAA' oi POTTTIOSEVTES EIS 6vo|ja Kupiou*

9.5b Ka'i yap Trspi TOUTOU E'I'PTIKEV b Kupios"

un SGJTE TO ayiov TO7C KUOI. 3 DG 7.6

10.1 METCX 5E TO EMTTAr|O0fjvai OUTGOS

10.2 EuxcxpioToujJsv aoi, TTCXTEP ayiE,

UTTEp TOU ayiou ovopaTos oou,

OU KOTEOKTlVGOOas EV Tals KapSioUS r)|JGOV,

Kai UTTEp Trjs yvcooEcos Kai TTioTEcos Kai aSavaoias,

r)s syvcopioas r||jiv 5ia lr|oou TOU TTOISOS OOU'

aoi r| 5o£a EIS TOUS aicovas

10.3 ou, SEOTTOTO TravTOKpaTop,

EKTioas TCX TravTa EVEKEV TOU ovopaTos oou,

Tpo<|)fjv TE Ka\ TTOTOV iScoKas TO7S avSpcoTTOis EIS aTToAauoiv,

'iva OOI EuxapioTTiocooiv.

r\\nv 5E Exapioco TrvsupaTiKriv Tpo(()r|v Kai TTOTOV

Kai £cor)v aicoviov 5ia Irjoou TOU uaiSos oou.

10.4 TTpo TrdvTcov EuxaTrioToujjEV ooi, OTI SUVOTOS el*

aoi rj 5oc]a EIS TOUS aicovas.

4. lr|aou is omitted in the Jerusalem manuscript and Bryennios's edition, but
occurs in the Coptic version.
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A Parallel Text of the Didache xxv

9.1 Concerning the eucharist, give thanks thus:

9.2 First, concerning the cup:

We give thanks to you, our Father,

For the holy vine of David your servant

which you have revealed to us through Jesus your servant.

To you be glory for ever.

9.3 And concerning the fragment:

We give thanks to you, our Father,

For the life and knowledge, which you have revealed to us

through Jesus your servant.

To you be glory for ever.

9.4 As this fragment

lay scattered upon the mountains

and has been gathered to become one,

so gather your Church

from the ends of the earth

into your kingdom.

For the glory and power are yours,

through Jesus Christ, forever.

9.5a Let no one eat or drink of your eucharist

but those baptized in the name of the Lord,

9.5b For concerning this the Lord has said,

'Do not give to dogs what is holv'. 3 DG 7.6

10.1 After you have had your fill, give thanks thus:

10.2 We give thanks to you holy Father

for your holy Name

which you have made to dwell in our hearts

and for the knowledge, faith and immortality

which you have revealed to us through Jesus your servant.

To you be glory for ever.

10.3 You Lord almighty

have created everything for the sake of your Name;

you have given human beings food and drink to partake with

enjoyment so that they might give thanks;

but to us you have given the grace of spiritual food and drink

and of eternal life through Jesus your servant.

10.4 Above all we give you thanks because you are mighty.

To you be glory for ever.
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xxvi The Gospel of Matthew's Dependence on the Didache

10.5 nvrjaSnTi, KupiE, Trjs EKKArjafas aou TOU puaaa0ai auxrjv

CXTTO TTavTos Trovnpou, Kai TeAeicooai auTriv EV TT\

ayaTrn aou, Kai auva^ov aurrjv CXTTO TGOV TEaacxpcov

avEMcov, xr)V dyiaa8eloav, sis TT)V ar)V paaiAsiav,

fjv r|To(|jaoas auxfj'

o n aou EOTIV rj Suvapis xai r| 56^a sis TOUS aicovas.

1 O . 6 E A 0 E T C O X ^ P 1 ? KCXl TTapEA0ETCO O KOOMOS OUTOS.

* Doavva TCO uico AauiS.

E'I TIS cxyios" EOTIV,

Elf T1S OUK EOT1,

Mapava0cc a

10.7 TOIS 5E TTpo^riTais ETTITPETTETE

o o a SsAouoiv.

11.1 b s av ouv EASCOV 5t5a^rj u n a s x a u x a TTCXVTCX TOC

TTpo£ipr||j£va, SE^CXOSE a u T o v 11.2 ECXV 6E auTos* b 5I5CXOKCOV

GTpa<|)Eis SiSaoKT] aAAnv SiSaxrjv EIS TOKaTaAuoai.

Mr| auTou cxKouoriTE' EIS §E TO Trpoo0E7vai 5iKaioouvr|v

Kon yvcoaiv KUpiou, 5E^ao0E auxbv cos Kupiov.

11.3a T78p\ 5E TOOV CXTTOOTOACOV

11.3b Kai TTpo<|)r)Tcc>v, K a r a TO Soypa TOU EuayysAiou

OUTGO TToirioaTE.

11.4 TTCXS 5E CXTTOOTOAOS EPXOMEVOS TTpbs u p a s 5EX0rjTco

cos Kupios'

11.5 ou peveT 5E E'I \IT\ riMEpav \x\av ECXV 5E f| xp £ ' a >

Kai TT[V cxAAriv Tps7s SE ECXV \\i\vr\, v|;£u5oTTpo(()iiTr|s EOTIV.

11.6aE^Epx6|JEVos 5E b CXTTOOTOAOS M ^ E V

AaupcxvETco EI [ii\ cxpTov, EGOS ou auAia0fi*

11.6b ECXV 5E cxpyupiov aiTfj, ^uSoTTpo^rjTris EOTI.

11.7 Kai TTcxvTa Trpo^rJTriv AaAouvTa EV TrvEuuaTi

ou TTEipaoETE OU5E SiaKpiVE^TE* Traoa y a p a u a p T i a

cx([)£0rio£TaL auTn 5E rj a p a p T i a OUK a())E0r)O£Tai.

11.8 ou TTCXS 5E b AaAcov EV TrvsuMaTi Trpo(j>r|Tr|s EOTIV,

a A A ' ECXV 6 X n T O U S TpOTTOUS KUplOU. CXTTO OUV TGOV TpOTTCOV

yvcoo0rjo£Tai b v(;Eu5oTTpo(j)rJTris Kai b
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5. Jerusalem manuscript reads 0eco AauiS: Coptic reads O'IKCO AauiS. Bryennios

is probably mistaken in favouring uico AcxuiS which is found in Const.

6. 5E is omitted by the Coptic and Ethiopic.

7. el [XT] is omitted in the Jerusalem manuscript and in Bryennios's edition but

appears in the Ethiopic.
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10.5 Remember Lord your Church, to preserve

it from all evil and to make it perfect in

your love. And, sanctified, gather it from the four winds

into your kingdom

which you have prepared for it.

Because yours is the power and the glory for ever.

10.6 Let grace come and let this world pass away.

Hosanna to the son of David.

If anyone is holy let him come,

if anyone is not let him repent.

Maranatha. Amen.

10.7 Allow the prophets to give thanks

as much as they wish ...

11.1 Whoever comes teaching all the above,

receive him. 11.2 But if the teacher himself turns away and

teaches another teaching, to destroy them,

do not listen to him. But if it aims at promoting righteousness

and knowledge of the Lord, then receive him as the Lord.

11.3a Concerning apostles

11.3b and prophets, according to the directions in the gospel,

act in this way.

11.4 let every apostle who comes to you be received

as the Lord.

11.5 He shall stay only one day, or, if need be,

another day too. If he stays three days, he is a false prophet.

11.6a When the apostle leaves, let him receive nothing but

enough bread to see him through until he finds lodging.

11.6b If he asks for money he is a false prophet.

11.7 ... and every prophet speaking in the Spirit

neither test nor judge; every sin

shall be forgiven, but this sin shall not be forgiven.

11.8 But not every one speaking in the Spirit is a prophet,

but only those whose behaviour is as the Lord's, by their actions

you can discern the false prophet from the prophet.
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11 .9 KCU TTCXS" TTpO^TTlS Opi^COV XpCXTTE âV EV TTV£U|JaXI,

ou <j>ay£xai ocrr' auxfjs, si 5E prjyE, vpEuSoiTpo^rixris EOTI.

11.10 TTCXS 6E i T p o ^ x r i s SISCXGKCOV xrjv aArj0Eiav, E'I a

SiSaoKEi ou TTOIET, vpEuSoTTpo^rjxris EOTI. 11.11 TTas 5E

TTpo(()r)TTis SESOKIMOOMEVOS, OCATISIVOS, TTOICOV EIS

Muaxrjpiov KoapiKov EKKAriaias, pr| 5i5aoKcov 5E TTOIETV, b a a a u x b s

TTOIET, OU KpiSrjoETai £()>' UMCOV [ISTCX 0EOU y a p E'XEI TT\V

Kpiaiv cooauTGos y a p ETToiriaav Kai oi apxaToi TTpo^fJTai.

11.12 b s 5' av EYTTT] EV TTVEUMCXTI' 5 6 S uo\ a p y u p i a

rj ETEpa Tiva, OUK aKoua£o0E auTOu* ECXV 5E irepi

aAXcov uaTEpouvTcov E'I'TTT] Souvai ,

MT]5EIS aUTOV KplVETCO.

12.1 T7as 5E b Epxb|JEvos EV bvojjaTi Kupiou

SEXQTITCO- ETTEixa 5E 5oKi|jaaavT£s auxbv yvcoa£a0£,

ouuEoiv yap E^ETE SE^ICXV Kai apiaTEpav.

12.2a E'I |JEV TrapbSibs EOTIV b £pxb|j£vos, por|0£7TE

auTcp, baov 5uvaa0E* 12.2b ou MEVE7 5E TTpbs upas si prj 5uo

rj TpsTs r||jEpas, ECXV f| avayKr). 12.3 E'I 5E 0EAEI TTpbs upas

Ka0fio0ai, TEXVITTIS cov, Epya^Eo0co xa\ (f>ay£Tco.

12.4 si 5E OUK E'XEI TEXvrjv, KOTCX xriv auvsaiv UMCOV

TTpovorjoaxE, TTCOS M̂ l cxpybs M£6' upcov ^rjasxai

12.5 ei 5' ou 0EAEI OUXCO TTOIETV, xpioxEHTropbs Eoxr

TTpOOEXETE OTTO XCOV XOIOUXCOV.

13.1 TTas 5E TTpo^rixvs aAT]0ivbs, 0EACOV Ka0f]o0ai

\j|jds, a^ibs EOXI TTJS xpo4>fjs auxou. 13.2 cooauxcos

SiSaoKaAos aAr)0ivbs EOXIV a^io^ Kai auxbs COOTTEP

b £pyaxr)<: xfjc xpo^fjc auxou.

13.3a Traaav ouv aTTapxnv

yEvvri|jaxcov Arivou Kai aAcovos,

pocov XE Kai Trpo(3axcov

Aa^cov SCOOEIS xrjv ocrrapxriv xoTs TTpo^rjxais'

13.3b auxo'i yap Eiaiv oi apxiEpE^S UMCOV. 13.4 lav 8e \ii\

E'XTIXE TTpo(()rixr|v, 5OXE xbis TTXCOXOIS.

13.5 ECXV aixiav TTOITJS,

XTIV cxTTapxriv AaPcov 5bs Kaxa xr|v EVXoArjv.

13.6 cooauxcos KEpapiov oivou rj sAaiou avoi^as, xrjv

aTTapxriv Aapcov 5bs xols Trpoc|)rixais'

13.7 apyipiou 5E Kai iMaxioo|jou Kai Travxbs Kxr]|jaxos

Aa^cbv xrjv aTTapxriv cos av ooi 5bc]ri, 5bs Kaxa xr)v

EvxoArjv.
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11.9 Every prophet calling for a table of food in the Spirit

will not eat of it. If he does he is a false prophet.

11.10 And every prophet teaching the truth who does not do

what he teaches is a false prophet. 11.11 But every

prophet tested and found true who lives 'the mystery of the

church in the world' and does not teach others to do the same—

do not judge him. His judgment is with God.

For the prophets of old also lived/acted in this way.

11.12 If any prophet, speaking in the Spirit says, 'Give me

money', or anything else, do not listen to him. On the other hand,

if he calls you to give it to someone who is in need,

do not judge him.

12.1 Let everyone who comes in the name of the Lord be

received, after that, when you have tested him, you will know

what he is like—for you will have right and left perception.

12.2a If the one who comes is a traveller, help him as much as

you can, 12.2b but he shall not stay with you more than two

or three days if this is necessary. 12.3 But if he wants to settle

with you, and he is a craftsman, let him work and so eat.

12.4 If he has no craft, see to it in your own understanding that

no one lives among you in idleness because he is a Christian.

12.5 If he is unwilling to do this, he is trading on Christ.

Be on your guard against such people.

13.1 But every true prophet, who wants to settle with

you is worthy of his food, 13.2 In the same way,

a true teacher is worthy, just as

the worker is worthy of his food.

13.3a Therefore, when you [sing.] take any flrstfruits

of what is produced by the wine press and the threshing floor,

by cows and by sheep,

you [sing.] shall give the flrstfruits to the prophets,

13.3b for they are your [pi.] High Priests. 13.4 If, however,

you [pi. through v. 4] have no prophet, give them to the poor.

13.5 If you [sing, through w . 5-7] make bread, take the flrstfruits

and give them according to the commandment.

13.6 Likewise, when you open ajar of wine or oil, take the

firstfruits and give them to the prophets.

13.7 Take the flrstfruits of money and clothing and whatever

you own as you think best and give them according to the

commandment.
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14.1 K a r a KupiaKrjV 5E Kupiou auvax0£VTEs KAaaaTE apTov

Kai EuxocpiaTTiaare, TrpoascJoMoAoyriaaMEVot

TCX TrapaTTTco|JO(Ta UMCOV, OTTCOS KaSapa r| 0uaia UMGOV fj.

14.2 TTas- 5e E'XCOV T11V aM(t>iPoAiav M̂ TCX TOU ETaipou auTou

Hrj OUVEA0ETCO UMIV, ECO? OU SiaAAaycooiv.

'iva \iT\ KOIVCO0TJ r| 0uoia UMCOV.

14.3 auTrj y a p iaxiv r| pr\Qeloa UTTO Kupiou*

'EV TTavTi TOTTCO Kai XpoVGP TTpoo<))EpEiv |JOI 0uoiav KaBapav

o n PaoiAsus ueyas E'IM!» AEYEI Kupios,

Ka'i TO ovojja MOU QavyaoTov EV TOIS eSveai.

15.1 XEipoTovTiaare ouv Eauxois ETTIOKOTTOUS Kai

a^ious TOU Kupiou, avSpas TTpaETs Kai a(()iAapyupous Ka\

aAr|0Els Kai 5£5oKi|jao|jEvous" upiv y a p AsiToupyouoi Kai

auToi Tf|v AEiToupyiav TCOV TTpo<j>r|Tc2)V Kai SiSaamAcov.

15.2 \ii) ouv UTTEpi5r|TE auTouV auWi y a p EIOIV OI

METa TCOV 7rpo(|)riTcov Kai 5i5aoKaAcov.

15.3 EAsyxETE 5E aAArjAous MH EV opyfj, aAA' E

Kai TTavVi aaToxouvTi KOTO TOU ETEpou Mrj5s\s AOAEITCO

\ST\8B Trap' UMCOV CXKOUETCO, ECOS OU iJETavorjoT].

15.4 Tas 5E EUXOCS upcov Kai TCXS EAsriMoauvas" Kai Traaas

Tas Fpa^Eis OUTCO TTOiTpaTE, co? E'XETE EV TCO EuayyEAico

TOU Kupiou ripcov.

16.1 rprjyopsiTE UTTEP T % CCO% UMCOV. O'I Auxvoi upcov

Mn ap£a0r]Tcoaav, Kai ai botyuss upcov \*r\ EKAu£a0coaav,

cxAAcx y!vEO0E ETOIMOI- oji y a p o'l'SaTE Triv copav. EV fj

o Kupiou riMcov epYETai.

16.2 TTUKVCOS 5E auvax0Tio£O0£ ^ T O U V T E S TCX av^KovTa

vpuxa^s UMCOV ou y a p CO^EATJOEI UMCXS O TTOCS XPOV°S T %

TTIOTECOS UMCOV, ECXV [1T\ EV TCO EOXCXTCO KOlpCO T£A£ICO0fJTE.

16.3 EV y a p Tais l a x a T a i s rjMEpcxis TTAT]0uv0TioovTai oi

Ka\ o T p a ^ o o v T a i TCX TTpo^aTa s is AUKOUS

Ka'i n ayaTTTi OTpa^rjOETaiM s i s \f\oos'

16.4a Au^avouoris ycxp T % avouia<:.

uio^oouoiv aXKr\Xo\)<: Kai 5ico£ouai Kai TTapaScooouoi.
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14.1 Assembling on every Sunday of the Lord, break bread

and give thanks, confessing

your faults besides so that your sacrifice may be clean.

14.2 Let no one engaged in a dispute with his comrade

join you until they have been reconciled.

lest your sacrifice be profaned.

14.3 This is the sacrifice of which the Lord has said:

" 'to offer me a clean sacrifice in every place and time, because I

am a great king,' says the Lord,

'and my name is wonderful among the nations.'"

15.1 Elect, then, for yourselves bishops and deacons

worthy of the Lord, meek men who are not lovers of money,

who are true and have proved themselves, for they too

perform the functions of prophets and teachers for you.

15.2 So do not disregard them, for they are persons

who hold a place of honour among you,

together with the prophets and teachers.

15.3 Correct one another not in anger but in peace,

as you have it in the gospel;

and let no one speak to anyone who wrongs another,

let him not hear a word from you, until he has repented.

15.4 Perform you prayers and your almsgiving and everything

you do as you have it in the gospel

of our Lord.

16.1 Watch over your life. Let your lamps

not go out and let your loins not be ungirded but be ready,

for you do not know the hour at which

our Lord is coming.

16.2 You shall assemble frequently, seeking what your souls

need, for the whole time of your faith will be of no profit to you

unless you are perfected at the final hour.

16.3 In the last days shall be multiplied

false prophets and corruption

and shall turn the sheep into wolves

and love shall turn into hate

16.4a For with the increase of lawlessness they shall

hate one another and shall persecute and betray.
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xxxii The Gospel of Matthew's Dependence on the Didache

16.4b Kai TOTE (f>avTioETai o Koa|JOTTAavr|s cos uibs 0EOG

Kai Troir]OEi ornjEla Kai TEpaTa,

Kai r| yfj TTapa5o0rioETai EIS X£^PaS OUTOG,

Kai Troikasi a0EpiTa,

a OUSETTOTE yEyovsv E£ aicoi/os.

16.5 TOTE fĵ Ei rj KTIOIS TCOV av0pcoTrcov E'IS

Tr)v TTupcooiv Tris SoKipaaias,

Kai QKav5aAio0T]oovTai TTOAAOI Kai ocrroAouvTai,

01 5E UTTOMEivavTEs EV TTJ TTIOTEI auTcov acoOrjoovTai

UTT' auTou TOU KaTa0E|jaTos.

16.6 Kai TOTE foaimosTai TCX oriuEia TTJS aAr|0Eias"

TTpcoTOV OTIM^OV EKTTETaoEcos EV oupavco.

EITO OTIM^OV ())covfis oa

Kai TO TpiTov avaoTaois VEKpcov*

16.7 ou TTavTcov 5E, aAA' cos sppE0Ty

rî Ei b Kupios Kai TTOVTES oi ayioi MET' auTou.

16.8 TOTE bvpETai b KOOMOS TO Kupiov

EpYQUEVov ETrauco TCOU VE(|)SACOV TOG oupavou.

[Jerusalem MS breaks off here]

KQ\ TTavT£<: oi ayioi UET' QUTOG.

ETTI 0pbvou PaaiAEias

KaTaKplvai TOV KOOMOTTA6(VOV

Kai aTTo5oGvai EKaoTco KOTCX Tfjv Trpa^iv auToG.

16.9 TOTE aTTEAEuoovTai oi MEV Trovripol

EK aicoviov KoAaoiv.

oi 5E SiKaioi TTopEuaovTai E'K £COTW aicoviov.

a b<|)0aA|jbs OUK E15EV

Kai ous OUK riKouoEV

Kai 6TTi KapSiav av0pcoTrou OUK avEpr],

a r|Toiuao£V b 0EOS TOIS ayaircooiv auTov.
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16.4b And then shall appear the world-deceiver as a son of God

and he shall do signs and wonders

and the earth shall be betrayed into his hands

and he shall do godless things

that have not been done since the beginning of the age.

16.5 Then human creation shall pass into

the fire of testing

and many shall be caused to stumble and be lost

but those who persevere in their faith shall be saved

by the curse itself.

16.6 And then shall appear the signs of truth

first the sign of extension in heaven

next the sign of the trumpet call

and third the resurrection of the dead

16.7 not of all the dead, but, as it says,

'the Lord shall come, and all his holy ones with him'.

16.8 Then the world shall see the Lord

coming upon the clouds of heaven. ...

[Jerusalem MS breaks off here]

and all his holy ones with him.

on his royal throne.

to judge the world-deceiver

and to reward each according to his deeds.

16.9 Then shall go awav the evil

into eternal punishment

but the righteous shall enter into life eternal

inheriting those things

which eye has not seen

and ear has not heard

and which has not arisen in the heart of man.

Those things which God has prepared for those who love him.
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Chapter 1

INTRODUCTION

Recently I went for a walk in woods adjoining a conference centre. I was
familiar with the encompassing area but not with the woods themselves
and so, after wandering for a while, I was glad to come across a notice-
board with a map which, on initial encounter, seemed likely to provide
useful guidance. However, there was no red spot saying 'You are here'
and no indication of where the conference centre lay in relation to the
wooded area. I had no idea where I was in terms of the map, or where I
would emerge if I travelled north, south, east or west. The map that prom-
ised to assist me turned out to be useless.

When Archbishop Bryennios stumbled on a manuscript of the Didache
in 18731 he did not at first appreciate the enormity of his discovery.
However, by the time the first critical edition was published, in 1883, its
potential significance had become startlingly apparent; it created a first
class literary sensation (Schaff 1885: 10-12). New editions, translations
and commentaries appeared almost instantly as scholars hurried to devour
a text that promised to reveal otherwise unknown details of worshipping
life and organization of the very early Church.

Initial excitement turned to frustration and then disinterest. In the sec-
ond half of the twentieth century the Didache became a text often referred
to in passing but very seldom considered in detail. The discovery that

1. Bryennios discovered this manuscript within a volume belonging to the library
of the Monastery of the Holy Sepulcre ('Jerusalem Monastery'). It was published by
him in 1883 and was moved, in 1887, to the Greek patriarchate of Jerusalem where it
remains under the reference K<£>5. TTaxp. 54. The manuscript is variously known by
the names, Bryennios, Constantinople, H. 54 or Jerusalem. Hereafter, I shall refer to it
as the Jerusalem manuscript. Van de Sandt and Flusser (2002: 16-24) give a positive
assessment of the quality of this manuscript. They suggest that 'Despite the late date of
its origin [1056 CE], the Jerusalem codex in some respects measures up to the Alexan-
drinus and Sinaiticus' (p. 18), and suggest that 'it may have originated in the patristic
period' (p. 23).
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promised so much could not be made to deliver on that promise because it
proved all but impossible to determine its geographical, historical and lit-
erary context: was it a mainstream document or the rule of a backwater
community? Did it belong to the late first or to the mid second century?
Did it follow in the Matthean tradition or was it a much earlier text than
that? Without some means of establishing these types of bearings the
Didache remains as useless as the noticeboard I found in the woods.

The aim of this volume is to present a detailed map of the relationship
between Matthew's Gospel and the Didache. Widespread acceptance of
some form of connection between these two texts2 makes this a logical
starting point for any attempt to locate the Didache within the wider web
of early Christian life and literature. However, recognition that a relation-
ship exists between these texts is by no means the same as agreement
regarding the nature of that relationship.

Historically, scholars have been divided between those who explain the
connection as a product of the Didache''s direct dependence on, or allusion
to, Matthew's Gospel,3 and those who see this as resulting from the depend-
ence of both texts on common tradition(s).4 In what follows I shall argue
for the further possibility that the author of Matthew's Gospel depended

2. All the scholars listed in nn. 3,4 and 7, immediately below, perceive some
form of link between Matthew's Gospel and the Didache.

3. ' The earliest commentators on the text usually assumed the use of Matthew' s
gospel, especially since the Didache itself four times refers to "the gospel" in 8:2; 11:3;
15:3,4. Representative of those who affirm such a dependence is E Massaux' (Draper
1996a: 16). Layton (1968), Kohler (1987: 19-56, esp. 29-30), Wengst (1984: 25-30,
61-63), Luz (1989: 93), Butler (1960 and 1961), Vielhauer (1965), Giet (1970) and
Tuckett (1989 reproduced 1996) also support this view. Tuckett, being the most recent
and thorough exponent of the Didache's presupposition of Matthew's Gospel will be
my chief dialogue partner, with respect to this view, in the following discussion.

4. ' The debate was thrown wide open with the publication of the important study
of Helmut Koster in 1957, which argued that although the reference to euayyeAiov
might point to a knowledge of a written gospel by the "compilator" of the Didache, the
latter did not himself use such a source. The Didache did not stand after the gospel
writers but alongside them, utilizing the same traditions' (Draper 1996a: 17). Scholars
who similarly see the Didache and Matthew's Gospel as dependent on shared common
traditions include: Audet (1958: 166-86), Glover (1958 and 1985: 234-51), Rordorf
and Tuilier (1978: 83-91), Rordorf (1981), Mees (1971), Kloppenborg (1979), Draper
(1996b) and Jefford (1989: esp. 91, 160-61). This understanding of the relationship
between Matthew's Gospel and the Didache has been in the ascendant since Koster's
1957 volume, although severely questioned by Tuckett and others mentioned in n. 3
above.
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directly upon a version of the Didache essentially similar to that redis-
covered by Bryennios, except for the absence of Did. 8.2b;511.3b; 15.3-4
and 16.7.6 This view has not previously received detailed consideration.7

The lack of scholarly interest in the possibility that Matthew directly
depended on the Didache invites, at the start of a book on the subject,
some explanation. Two features of the Didache may account for a wide-
spread assumption that it does not pre-date Matthew's Gospel, and thus
cannot have been used in the creation of that text. First, the single 'full'
manuscript of the Didache was rediscovered within a collection of writ-
ings from the Apostolic Fathers.8 Consciously or otherwise this context
may have led some of the earlier students of the text to see it as secondary
to the witness of the gospels. A small initial assumption of this kind can, if
repeated sufficiently often, lead to the establishment of a widespread schol-
arly consensus.9

A second argument against a pre-Matthean dating of the Didache is the
presence of four references to 'the gospel' (8.2b; 11.3b; 15.3-4) amid, in
the case of 8.2b especially, passages that relate closely to Matthean mate-
rial. These references have been understood by some scholars10 as

5. A full text of the Didache, which shows the verse sub-divisions referred to here
and elsewhere, may be found at the beginning of this volume.

6. In the following text, wherever the proposed dependence of Matthew' s Gospel
on the Didache is discussed, then Did. 8.2b; 11.3b; 15.3-4 and 16.7 should always be
understood as excluded from the text of the Didache that (I argue) was known by
Matthew.

7. Draper (1996a: 18-19) suggests that both texts evolved in the same community
so that, 'the influence, then, could run in either direction, depending on the redactional
layer of the text'. Draper stops short, however, of straightforwardly proposing the direct
dependence of Matthew on the Didache, especially with respect to Did. 1.3-6; 8.1-3;
15.3-4, which he sees (1996c: 227 and 1996b: 76) as belonging to the latest redactional
layer of the Didache. In Draper 1996d: 347, Did. 1.2-6 and chapters 8 and 15 are seen
as later insertions. (Three of the above-mentioned articles were first published prior to
Draper's 1996 edited collection of articles. Thus, 1996b first appeared in 1985; 1996c
in 1992; 1996d in 1991. Full details may be found in the bibliography.)

8. Jefford (1989: 18) notes that the Didache has been largely accepted 'into the
informal canon of early Christian literature, i.e., the Apostolic Fathers'.

9. Not all of the earliest generation of Didache scholars assumed its post-apostolic
date. For example, Sabatier (1885) considered it to be extremely early, but their views
were largely ignored by contemporary and later scholarship. Some advocates of a very
early date for certain parts of the Didache have reappeared in the latter half of the
twentieth century. For example, Audet (1958) and Mazza (1995).

10. Streeter (1924: 507) claimed that the Didachist seemed 'not only to have read
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demonstrating knowledge of a written and authoritative Gospel of Mat-
thew.11 This, in turn, may be taken as suggesting a post-Matthean date for
the whole text.

The essential flaw in this latter observation lies in its assumption that
what may be true for Did. 8.2b; 11.3b; 15.3-4, must also be true for the
whole of the remainder of the text. This assumption rests on a highly dubi-
ous foundation given that the Didache is widely recognized as having a
complex compositional history.12 This feature allows the possibility that
the four references to 'the gospel' are among one of the later contributions
to the whole,13 in which case earlier elements could theoretically have been
known and used by the author of Matthew's Gospel.

Despite these logical flaws it is understandable that, all other things being
equal, the references to 'the gospel' and the patristic context of the Jeru-
salem manuscript have favoured a post-Matthean consensus. However, as
is often the case, all things are not equal.

The combined implication of two widely accepted factors has been con-
sistently overlooked in previous studies of the relationship between the
Didache and Matthew's Gospel. These two factors are: the complex com-
positional history of the Didache and the large number of points of simi-
larity between the two texts. Taken together these lead, as I shall argue in
detail below, towards a relatively simple explanation of the two texts' rela-
tionship; namely, that various elements (disparate in terms of style, origin

Matthew, but also, like Ignatius, to refer to it under the title of "The Gospel"'. Car-
rington (1957: 500) described the Didache as 'an appendix to Matthew, to which [its]
readers.. .are explicitly referred no less than four times'. See also n. 3 above.

11. I accept the view that Matthew's Gospel is likely to be the text behind the
Didache's references to 'the gospel'. This question is discussed in Chapter 8, § 1.3.

12. 'The Didache cannot, of course, be considered a homogenous text. Even those
who attempt to attribute it to a single author must unhesitatingly grant that older
material is used in it. This is especially true in the first five chapters' (Rordorf 1991:
396). '[T]he text shows signs of considerable redactional activity, which defies any
theory of unity of composition, even allowing for the activity of an interpolator. The
Didache is a composite work, which has evolved over a considerable period' (Draper
199b: 74-75). 'It is almost universally agreed that the present text is, in some sense at
least, "composite"' (Tuckett 196: 93). See also scholars noted in the introduction to
Part I, below.

13. There is every reason to suppose that this is the case since references to 'the
gospel' are embedded in elements of the Didache that are generally, and justifiably,
recognized as being among the younger strata of the text. A full analysis of the compo-
sitional history of the Didache, including the relative age of the four references to 'the
gospel', is conducted through the course of Part I.
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and age) were incorporated into the Didache over time and that, at a later
date, Matthew drew on the resulting text in the construction of his gospel.
Later still, I shall propose, referrals to 'the gospel' were inserted into the
Didache (at 8.2b; 11.3 and 15.3-4) to abrogate certain teachings in favour
of the similar, but now more developed,14 instructions also to be found in
Matthew's Gospel.

Given that the composite nature of the Didache is all but universally
acknowledged, it is striking that none of the scholars who argue for the
Didache's use of Matthew's Gospel address the difficulties this creates for
their conclusions. For example, Massaux (1993: 176) ignores the issue
entirely, and so is capable of concluding that

All these remarks lead me to recognize and affirm that the Didache has
come under a very profound literary influence from Mt, to the point of
wondering sometimes whether it is a tracing of the first gospel.

If Massaux had considered the possibility that the Didache was com-
posed by more than one person, then his conclusion would require these
different contributors to have worked together, in some remarkable way,
to achieve such a 'tracing'. However, Massaux makes no attempt to ex-
plain how this could have happened.

Tuckett (1996: 93), unlike Massaux, is not guilty of entirely ignoring
the issue of the Didache's compositional history. He makes this very
important observation:

Any discussion of the problem of synoptic tradition in the Didache must
take note of the question of the unity of the text... It is almost universally
agreed that the present text is, in some sense at least, 'composite'. Didache
1-6 incorporates an earlier Two Ways tradition attested also in the Epistle
of Barnabas 18—20, Doctrina Apostolorum and elsewhere; further, within
this Two Ways tradition, the section 1.3-2.1 is probably a secondary,
Christianising addition. Other seams within our text have been suggested:
for example, chapters 8 and 15 may be secondary additions to an earlier

14. The concept of 'development' is fraught with difficulties in that traditions do
not always 'develop' in uniform or predictable ways. For this reason developmental
arguments are used sparingly in what follows. It is nonetheless the case, however, that
the standard indicators of development speak for the antiquity of the Didache's
traditions relative to those in Matthew's Gospel. This has been an important factor for
those scholars who see the Didache as preserving traditions that were also used, and
developed, by Matthew. Thus, van de Sandt (2002: 229) is not alone in expressing the
view that, for example, in the cases of Did. 8.1 and Mt. 6.16; Did. 8.2 and Mt. 6.9-13;
Did. 9.5 and Mt. 7.6; Did. 11.7 and Mt. 12.31, 'The Didache.. .witnesses to an earlier
stage of the Matthean tradition'.
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Vorlage. The precise number of stages of redaction which one should
postulate is much debated. Nevertheless it is clear that any theories about
the origins of synoptic tradition in one part of the Didache will not
necessarily apply to the Didache as a whole. Each part of the text must
therefore be examined separately and, to a certain extent, independently.

However, despite noting this crucial point, Tuckett proceeds to over-
look its implication. He thus argues, 'separately and, to a certain extent,
independently', that the Didache alludes to Matthew's Gospel at each
point where they share parallel material. However, what this conclusion
requires is that the authors of the Two Ways, the section 1.3-2.1, chs. 8
and 15, and so on, all behaved in a remarkably similar manner in their use
of Matthew's Gospel, despite the widely differing style, origin and content
of the various sections involved. This circumstance invites an explanation.
Such is not offered by Tuckett.

Scholars who propose that the Didache and Matthew's Gospel are
principally related via the use of shared common traditions15 have also
ignored the full implications of the Didache's compositional history. For
example, Koster (1957: 239) believes that five separate units were incor-
porated into the Didache, four of which drew upon sources such as Jewish
paranesis, liturgical modes of expression, Old Testament sayings, Jewish
rules, meschalim and completely enclosed pieces of Jewish tradition,
which were also used by the author of the Matthew's Gospel. This type of
theory relies on very high levels of coincidence in that Matthew's Gospel
and the Didache must both happen to draw on the same selection of
Jewish paraneses, liturgical modes of expression, Old Testament sayings,
and so on. This problem is exacerbated when it is noted, with John Court
(1981: 111), that the majority of the material shared by the two texts is
'from Matthew's special material or from the synoptic traditions at points
where Matthew's distinctive rendering is preferred'. This means that Matt-
hew and the Didaehist are required, not only to share a varied collection of
common sources, but also repeatedly to take from them uniquely similar
selections. The levels of coincidence rise still further when questions are
asked regarding the adequacy of Koster's extremely brief, though confident,
analysis of the compositional history of the Didache}6 In the discussion

15. It is significant that this view, introduced by Koster in 1957, arose to take
account of the observation that, although it was thought impossible that the Didache
could pre-date Matthew's Gospel the Didache nonetheless frequently appears to pre-
serve a more ancient version of traditions shared with Matthew.

16. Koster devotes just two pages to this complex question (1957: 159-60). Here
he states that five separate units of previously existing tradition, more or less accurately
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that follows I aim to show that it is highly unlikely that the complex and
sometimes self-contradictory text of the Didache was put together at one
time by a single compiler. If the text was compiled by more than one author
over a period of time, as most scholars suppose,17 then Koster's theory
requires yet another layer of coincidence. Thus, two or more contribu-
tors to the Didache are required, over a period of time, to have quarried
uniquely similar material from diverse previously existing traditions also
selected by Matthew.

My contention is not that the above pattern of events is strictly impos-
sible; simply that it is a highly improbable explanation for the presence of
26 points of similarity between the two texts.18 It is more credible to
propose that Matthew used the Didache, a composite text containing all
the 'shared traditions' required to explain their several points of distinc-
tive similarity.

In the chapters that follow I shall explore the possibility that Matthew
knew and used a version of the Didache to which the references to 'the
gospel' had not yet been added. The hypothesis of Matthew's use of some
parts of the Didache requires only that the Didache is composite to a
degree that is already widely accepted. However, an attempt to identify
precisely which parts of the Didache were used by Matthew invites a full
compositional analysis. The first stage of my argument therefore involves
a detailed exploration of the compositional history of the Didache.

Past experience of this type of exercise will persuade most readers that
this endeavour is unlikely to prove either successful or especially inter-
esting. However, this case offers more than usual cause for optimism on
both counts. The Didache is a text in which the joins between various

reproduced by the compiler, may be identified 'Ohne Schwierigkeiten' - without
difficulty.

17. Kraft (1965: 1-4) describes the Didache as 'evolved literature' which is the
product of a community and not an individual. Giet (1970) takes a similar view in
seeing the text as responding to changing circumstances in a process of organic devel-
opment. This type of view is endorsed, with some reservations, by Draper (1996a: 19-
22). Jefford (1989: 20) suggests that Kraft's view is representative of a consensus
among more recent scholarship. Jefford (1989:21 n. 60) states his assumption that the
text of the Didache developed in three basic stages. The first led to the creation of 1.1 -
3a; 2.2-6.1 a. To this text was then added 7-15 (added to the original materials of 1.1-
6.1a by one hand in two phases [7-10 and 11-15]). At a third stage a 'final redactor'
added 1.3b—2.1, most of chapter 16 and probably 6.1b-3.

18. A list of the points of contact discussed in the ensuing text may be found at the
end of Chapter 15.
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sources may, in a significant number of cases, be relatively simply identi-
fied. Further, because the Didache contains several interpretative puzzles
that are bound up with compositional questions, there is interest to be had
in the need to wrestle with some of the Didache*s infamous riddles while
engaging in the study of its history.



Parti

THE COMPOSITIONAL HISTORY OF THE DIDACHE



INTRODUCTION TO PART I

That the Didache was not composed by one author at one time is almost
universally acknowledged. However, scholars differ widely in their precise
understanding of how the text was put together. Some see the whole as the
product of one compiler who drew upon, or incorporated, a selection of
different traditions.1 Others see the whole as the product of several
redactional layers and accretions by different authors.2 Others see a single
author adding to the text over a period of time, with additional redactors
making further contributions.3

Each of these assessments sees the Didache, directly or indirectly, as
the product of multiple authors. To this extent any of these proposals may
be used to challenge the view either that the Didache depended on Matt-
hew's Gospel, or that both texts shared common traditions (as argued in
Chapter 1). However, a thorough understanding of the Didache and its rela-
tionship to Matthew's Gospel invites a detailed analysis of the Didache'§
compositional history.

Given the great variety of previous such analyses it may seem unrealistic
to expect a more convincing study in this case. It is worth remembering,
however, that the reluctance of most readers to read studies of this type is
mirrored by the reluctance of many scholars to write them. It is not correct
to suppose, therefore, that scores of detailed studies have consistently

1. E.g. Harnack (1884:24-63); Knopf (1920); de Halleux (1996:301-302); Nautin
(1959:209-214); Alfonsi (1972:480-81); Wengst(1984:18-20); Schollgen(1996:67).
Koster (1957: 159-160) suggests that five units were taken up by the Didachist. Nieder-
wimmer (1998: 43^6 ) sees four sources so used.

2. See n. 7 in Chapter 1.
3. Audet (1958: 119-20) sees one 'apostolic' (in a broad sense) author as

responsible for two stages of development. First 'D l ' , consisting of l.l-3a; 2.2-5.2;
7.1a; 8.1-11.2, written before the emergence of the gospel tradition. Second 'D2', con-
sisting of 11.3-13.2; 14.1-16.8 written with knowledge of, but not directly quoting,
the gospel tradition. Audet then proposes further interpolations by a different hand at
1.3b-c; 1.4b-2.1; 6.2-3; 7.2-4 and 13.3, 5-7. He then sees 1.4a, 7.1b and 13.4 as subse-
quent glosses. Rordorf and Tuilier (1978:49,63,92-94) suggest that Didache 1-13 was
created by one author who added his own contributions (1.3b—2.1; 6.2-3; 7.2-3,4b) to a
selection of primitive teachings. Didache 14—15 and 16 were then, they propose, added
by a second redactor.

No more extensive Forschungsbericht of previous attempts to describe the compo-
sitional history of the Didache is offered here because of the infinite variety of such
schemes. Instead, the specific views of particular scholars will be noted as part of the
ongoing analysis of individual elements of the Didache.
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arrived at equivocal results. Rather, a good number of analyses, on which
later theories have also been built, are founded on very limited prior dis-
cussion (as reference to volumes mentioned in footnotes 1-3, above, will
show). This means that there is, in reality, plenty of scope for progress in
what is a surprisingly under-ploughed field.4

The study that follows is a detailed and lengthy one. This is an unavoid-
able necessity if some of the shortcomings of its predecessors are to be
overcome. An unfortunate by-product is that this approach requires the
pursuit of a number of threads whose relevance to the wider project is not
always immediately apparent. This problem can be mitigated, to some ex-
tent, by providing a preview of the conclusion towards which the various
strands of Part I ultimately contribute. Thus, Figure 1 at the end of Chap-
ter 10 (p. 155) describes a text put together in five stages:

• First, a base document concerning baptism, eucharist and visitors
was formed, into which several previously existing traditions were
incorporated (e.g. an augmented Two Ways tradition, a collection
of sayings concerning the avoidance of fleshly passions and an
ancient eschatological discourse).
Separately and subsequently, a reframing of the base text's rul-
ings on the conduct of the eucharist and the accommodation of
visitors was created. Following the formation of this separate
'prophet document', it was divided in two and inserted alongside
material in the base text also concerned with the eucharist and
visitors.

• Third, a modifying teacher inserted alternative instructions at
various points and quoted external authorities in support of these
modifications. In addition, this teacher sought to make a clear
distinction between the practice of Christians and Jews and
introduced differentiating traditions to this end.

• After the creation of Matthew's Gospel, in an effort to abrogate
certain teachings to the similar but now more developed sayings
in Matthew's Gospel, referrals to 'the gospel' were inserted by a
fourth contributor.

• Finally, Did. 16.7 was inserted to repair a theological deficiency
created by the disappearance of the last few lines of the textual
tradition preserved by the Jerusalem manuscript.

4. 'Surprising' in the sense that this work is foundational to the study of basic
questions such as the Didache's dates, provenances and authorships.
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The individual strands of argument, with which the next few chapters
are concerned, often have relevance to fields of study beyond the question
of the Didache"'s compositional history. For example, the next chapter ad-
dresses the puzzle of the curious sequence of'eucharistic' prayers recorded
in Did. 9 and 10. Progress here not only serves the goal of Part I, but also
provides information relevant to the study of early Christian worship.



Chapter 2

THE 'EUCHARISTIC' PRAYERS IN DIDACHE 9 AND 10

Since Bryennios's publication of the Didache in 1883, scholars have strug-
gled to present a coherent understanding of chs. 9-10. These chapters have
been variously understood as referring to:

1. An agape.1

2. A eucharist.2

3. A satisfying eucharist.3

4. A fellowship meal followed by a eucharist.4

1. The term' agape' is used throughout this discussion to denote a fellowship meal
that is intended to satisfy hunger as well as to symbolize the fellowship of the commu-
nity. Mazza's (1996: 285-86) criticism of the anachronistic use of this term is justified.
However, 'agape' provides a convenient term that is widely used to denote one of the
possible meal types in Did. 9 and 10. Jeremias (1966:118) lists the following represen-
tatives of the view thaXDid. 9 and 10 describe only an agape: Ladeuze, Kattenbusch,
Drews, Ermoni, van Crombrugghe, Baumgartner, Cagin, Knopf, Ferris, Goossens,
Brinktrine, Connolly, Dolger, Cirlot, Dix. Of these authors the most recent appears to
be Dix (1945). To this list may be added Vokes (1938: 197-207) and Gero (1977: 82).

2. The term' eucharist' is used throughout to describe the meal of bread and wine
instituted by Jesus. Jeremias (1966:118) lists the following representatives of this view:
Batiffol, Volker in 1927, Casel, Greiff in 1932 and Bricout. To this list may be added:
Middleton (1935: 259-61), Creed (1938: 374, 386-87) and Glover (1958: 26-27).
Bouley (1981: 89-99) is a more recent supporter of this type of view. His reading is
unusual, supposing that Did. 9.2 is non-sacramental, while Did. 9.3-4 represents a sacra-
mental thanksgiving over the bread and Did. 10.2-5 a sacramental thanksgiving over the
wine. Bouley also allows for a full meal between these two events. Riggs (1984) pro-
poses an understanding of the development of the prayers in Did. 9 and 10 that leads to
their ultimate use for a eucharist only (see § 2.2 in this chapter).

3. This type of eucharist supposes that the enj oyment of a meal in a community is
also experienced as a eucharist. J. Betz (1996:247) cites Reicke and Lilje as exponents
of this view. Mazza (1995: 12^1) also proposes this solution.

4. Jeremias (1966: 118) who subscribes to this view himself lists: Zahn, Dibelius,
von de Goltz, Hennecke, Stapper, Hupfeld, Quasten, Arnold, Bultmann, Schneider and
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5. A eucharist followed by an agape.5

6. Simple table prayers, reworked out of eucharistic prayers, used
in ascetic circles.6

J. Betz (1996: 247) sums up this range of options by remarking, 'This
large number of interpretations shows the uncertainty of the state of the
research, the hypothetical character of the explanations and the difficul-
ty of the question'. Mazza (1996: 283) concurs, 'On the meaning of...
Didache 9-10, there have been many interpretations, none of which are
outstanding'.

The unsatisfactory nature of these conclusions is caused by an appar-
ently unresolvable tension within the evidence. The situation is similar to
that of someone trying to cover all four corners of a mattress with an in-
sufficiently large fitted sheet. Although three corners may be covered satis-
factorily the inclusion of the fourth may only be achieved at the expense
of one of the others.

In the case of Did. 9 and 10 there are five liturgical actions located
within 9.2-4,9.5,10.1,10.2-5 and 10.6. When these verses are considered
independent of their context within Did. 9 and 10, the actions described
may be identified relatively straightforwardly. However, as the following
two sections aim to show, confusion arises when attempts are made to
combine all five actions within one liturgical event.

1. The Five Actions o/Didache 9 and 10

1.1. Didache 10.1: A Full Meal

After you have had your fill (6MTrAr}a6f]vai), give thanks thus:

With respect to the action referred to in Did. 10.1 there is almost univer-
sal agreement among scholars that this verse should be seen as referring
back to a literally filling meal.7 There are two powerful arguments in

perhaps without complete justification, Audet. J. Betz (1996:247), who also subscribes
to a version of this view, lists: Lessig, Stahlin, Jungmann, Batley, Goppelt, Danielou
and Adam.

5. Lietzmann (1953-64: 192) is isolated in this view.
6. Peterson (1951). This view, a product of the sceptical American school, is not

currently influential.
7. Bouley (1981: 96) interprets Quasten( 1975: 31-32) as supposing that an actual

meal is not referred to here. Other opponents of the literal interpretation of E|JTTAr)G-
Sfivai include the small number of earlier scholars mentioned by Jeremias in n. 2,
above.
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favour of a literal interpretation of eMTTAriaSfjvai. One is expressed by J.
Betz (1996: 249):

The expression E|JTTAr|a0fjvai in 10:1.. .is a rubric, and so cannot be taken
in an extended sense, but must rather be understood literally.. .it then points
to the preceding food and drink as a genuine meal.

A second important observation is made by Mazza (1995: 16-17):

The verb 'to satisfy fully'.. .immediately recalls the expression - one that is
almost a technical term - from Deuteronomy 8.10: 'kai fage kai emples-
these'.8

The level of overall support for a literal interpretation of E|JTTXr|O0fivai
may be measured by observing that only one of the interpretations ofDid.
9 and 10, listed in the introduction above, contemplates the absence of a
full meal within the overall liturgy of Did. 9 and 10.9

1.2. Didache 10.6: An Invitation to a Eucharist

Let grace come and let this world pass away.
Hosanna to the God of David.
If anyone is holy let him come,
if anyone is not let him repent.
Maranatha. Amen.

Before attempting to assess the function of this verse it is necessary to
consider whether or not the phrase, 'If anyone is holy, let him come. If
anyone is not let him repent', should be taken as a liturgical proclamation
or as a rubric.

The fact that every other line of this verse has a proclamatory character
suggests that it is highly likely that the invitation to the holy would also
have been spoken aloud. This is the view taken by the majority of schol-
ars.10 The opposing view must argue, with Bouley (1981: 95), that 'The
admonition of 10.6 may well be another of the general directives awk-
wardly inserted by the author in the midst of liturgical formulas'. Bouley's
own admission that the insertion of a rubric in the midst of spoken litur-
gical formulas is 'awkward' confirms that it is more natural to accept the
orality of the whole of Did. 10.6. If, for the time being, Did. 10.6 is taken

8. Mazza (1995: 17) goes on to give other examples of the technical use of this
term in Deuteronomy.

9. Audet (1958:430-31) argues for a literal interpretation. For the list of scholars
who actively or passively accept this view see references in nn. 1,2,4,5 and 6, above.

10. See those listed in n. 4, above.
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independent of its context,11 then the conclusion that the whole verse was
intended to be spoken aloud, perhaps as a responsive dialogue (Lietzmann
1953-64: 192), is difficult to avoid.

As a proclaimed liturgy Did. 10.6 issues three invitations, two of which
appear to carry a dual force. As J. Betz (1996: 271) states:

The community implores: 'Let grace come and let the world pass away!'
Further 'Maranatha!' These prayers/cries relate primarily to the future
event of the fulfilment of salvation, but nevertheless still have a second
dimension of meaning, which even though it is not overt should still not be
mistaken: they indicate that the future Parousia event, the future coming of
Jesus, experiences a foretaste and anticipation here and now in the event of
the Lord's Supper.12

The inherent ambiguity in the force of Maranatha13 means that it is
possible to interpret this cry as focusing on the Parousia, a future event
that lies beyond the boundaries of the service. This allows for the possibil-
ity that Did. 10.6 acts as a closing liturgy that sends the congregation out
into the world.14 However, this interpretation is extremely difficult to
sustain so long as the invitation to the holy to 'come' is accepted as part of
this spoken liturgy. In this circumstance it is necessary to suppose that the
holy were invited to 'come' in the sense of 'go into the world'. This inter-
pretation is not only contrary to the obvious reading of 'come', it also cre-
ates an awkward situation for those who are not holy, but who may not
'come' until they have repented. Must they stay behind until they are holy
enough to leave?

It has also been suggested that the invitation to the holy, and the ban on
the unholy, refers back to a preceding meal.15 However, in this case,

11. Bouley (1981: 95) recognizes that an oral invitation to the holy in 10.6
provides a strong indication of a following eucharist. Because he perceives a eucharist
as already described in Did 9.3-10.5, Bouley must propose his awkward reading of
this invitation.

12. Concerning the force of Maranatha, J. Betz (1996: 272) follows Lietzmann
(1953-64: 193), Dibelius (1938:40) and Cullmann (1963: 208-216) in perceiving, in
combination with a call for the ultimate Parousia, a eucharistic focus in this acclama-
tion. Moule (1961: 44) also considers this possibility, although he is ultimately more
sceptical.

13. Moule (1961: 70-71) and J. Betz (1996:271-72) both consider the alternative
grammatical possibilities within Maranatha. These allow for the indicative, 'Our Lord
has come', as well as for the more common imperative reading.

14. In an informal conversation, Jonathan Draper appeared to support this view.
15. This is the force of Bouley's argument (1981:95). However, Bouley recognizes

that this is only feasible if the invitation and prohibition were not spoken aloud.
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because the prohibitions of Did. 9.5 appear within a rubric, the invitation
and prohibition would only have been publicly announced after the event
in question had already taken place.

In conclusion, the three invitations of Did. 10.6 strongly indicate a
forthcoming event. This eschatologically significant event is one to which
the Lord and the holy are invited. In these circumstances J. Betz (1996:
249) is justified in concluding, in line with several other scholars,16 that

The command in 10:6, that only the holy should come while the unholy do
penance, presents the eucharist as only now happening, not as already
having happened.

Similarly, Jeremias (1966: 118) concludes:

The liturgical ejaculations in 10.6, which greet the coming Lord, and the
warning 'if anyone is holy, let him come; if he is not let him repent' are
meaningful only as the introduction to the Eucharist (not as the conclusion
of an Agape or a Eucharist).

1.3. Didache 10.2-5: Thanksgiving After a Meal
Did. 10.2-5 is commonly accepted as a prayer of thanksgiving after a meal
akin to the Jewish Birkat Ha-Mazon}1 The fact that scholars who espouse
very different understandings of Did. 9 and 10 all agree on this point is a
powerful argument in its favour. Mazza (1995: 17) notes that 'Since the
studies of Finkelstein, Dibelius, and Hruby the connection between the
Birkat Ha-Mazon and Didache 10 no longer requires demonstration'. Fin-
kelstein (1928-29: 215-16) seeks to illustrate the relationship between
Did. 10.2-5 and the Birkat Ha-Mazon by providing parallel translations:

16. See those listed in n. 4, above. In addition, Riggs (1984: 97) and Nieder-
wimmer (1998: 143), 'If we allow the text to stand as it has been handed down we
have scarcely any other choice but to suppose that 10.6 is the invitation to the Lord's
Supper, which follows immediately thereafter'.

17. Riggs (1984: 91) cites several supporters of this view: Oesterley; Finkelstein;
Dibelius; Middleton; Baumstark; R. Grant and C. Richardson; Audet; Bouyer; Koster;
Voobus; Talley; Verheul; Rordorf and Tuilier. Among those disagreeing with this
view Riggs cites Peterson, J. Betz and Kilmartin. Draper (1996a: 26) also mentions
Taylor and Turner, von der Goltz and Klein. Mazza (1995:4,17), himself a supporter
of this connection, also cites Bouyer and Hruby.
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Birkat Ha-Mazon Did. 10

I
Blessed art Thou, O Lord, our God,
King of the Universe, Who feedest
the whole world with goodness, with
grace and with mercy.

Blessed art Thou, O, Lord,
Who feedest all.

II
We thank Thee, O Lord, our holy
God, that Thou hast caused us to
inherit a goodly and pleasant land, the
covenant, the Torah, life and food.
For all these things we thank Thee
and praise Thy name for ever and
ever.

Blessed art Thou, O, Lord, for the
land and for the food.

Ill
Have mercy, O Lord, our God, on
Thy people Israel, and on Thy city
Jerusalem, and on Thy Temple and
Thy dwelling-place and on Zion Thy
resting-place, and on the great and
holy sanctuary over which Thy name
was called, and the Kingdom of the
dynasty of David mayest Thou restore
to its place in our days, and build
Jerusalem soon.

Blessed art Thou, O, Lord, who
buildest Jerusalem.

II
(10.3a) Thou, Master Almighty, didst
create all things for Thy name's sake:
both food and drink Thou didst give
to men for enjoyment in order that
they might give thanks to Thee,
(10.3b) but to us Thou hast graciously
given spiritual food and drink and
eternal life through Thy servant.
(10.4) Before all things, we thank
Thee that Thou art mighty.

To Thee be the glory forever.

I
(10.2) We thank Thee, Father for Thy
holy name, which Thou hast caused
to dwell in our hearts and for the
knowledge and faith and immortality
which thou hast made known to us
through Jesus Thy servant;

To Thee be glory forever.

Ill
(10.5) Remember, Lord, Thy church,
to deliver it from every evil and to
make it perfect in Thy love and gather
it from the four winds, it, the
sanctified, into Thy kingdom which
Thou hast prepared for it;

For Thine is the power and the glory
forever.

(10.6) Let grace come and this world
pass away.

Hosanna to the son of David.

Whoever is holy, let him come:
whoever is not let him repent.

Maranatha. Amen.
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These two prayers undoubtedly exhibit common structural and concep-
tual similarities. Further, if the content ofDid. 10.1, with its reference to a
filling meal may be taken into account, then there is little doubt that Did.
10.2-5 acts, at least in part, as a thanksgiving after a meal. However, a
certain degree of caution is necessary before drawing more detailed con-
clusions from the supposed relationship between these two prayers. First,
although they may reflect ancient tradition, it is not possible to be certain
of the exact content of this type of prayer at the time ofDid. 10's compo-
sition. Mazza (1995: 19) also invites caution when he suggests that

We can show that the Didache has not inverted the first two strophes of the
Birkat Ha-Mazon [as Finkelstein portrays]. The transition between the
Jewish and the Christian prayer-texts has been more complicated than that.
The Didache has eliminated the first strophe of the Birkat Ha-Mazon and
has substituted another text that at once expresses.. .Christian tidings.

Mazza (1995: 28) also suggests that 'Didache 10.5 departs from the
Birkat Ha-Mazon in order to draw from other Jewish prayers, such as the
tenth blessing of the Amidah prayer or from the Ahabhah Rabbah\18

In addition to these variations there is a clear discrepancy between the
Birkat Ha-Mazon and Did. 10.3b, where spiritual food and drink are men-
tioned. This apparent addition to the standard structure of the prayer sug-
gests, if the proximity of Did. 10.6 may be taken into account, that Did.
10.2-5 acts, not only as a prayer after a meal, but also as a transitional
prayer from physical food (10.1, 3a) to the eating of spiritual food and
drink (10.3b, 6) at a following eucharist.

In summary then, the essential and agreed action described in Did. 10.2-
5 is a prayer of thanksgiving after a satisfying meal. However, the addi-
tion of Did. 10.3b implies that this prayer also serves as a prayer before
the spiritual meal indicated by the invitatory liturgy of Did. 10.6.

1.4. Didache 9.1-5: Preparation for a Eucharist
An overwhelming weight of evidence suggests that Did. 10.1 refers to a
filling meal. This is taken as fact, with strong justification, by the vast
majority of scholars. The effect of this consensus is to skew the way in
which Did. 9.1 -5 is read. That is to say that, because Did. 10.1 refers to a
full meal, and the adjacent Did. 9.5 refers to a meal, then the meal in Did.
9.5 must be the same full meal that is mentioned in Did. 10.1. While this
reasoning is understandable it seriously distorts the evidence provided by
Did. 9.1-5. For the time being, therefore, the shadow of Did. 10.1 should

18. A reference to the Amidah in Did. 9 and 10 is also suggested in Riggs (1984:92).
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be removed from the consideration of Did. 9.1-5 so that evidence of the
actions described by these verses may be evaluated on its own terms.

When Did. 9.1 -5 is considered independently of its proximity to Did. 10
it gives no indication that it serves as a prelude to a filling meal. An impor-
tant obstacle to such an understanding of these prayers is the fact that the
second thanksgiving is said over a fragment of bread. An extraordinary
violation of Jewish practice would be required to allow the breaking of
bread to precede the opening Berakah. However, the fact that the term
KAaapaxos rather than apxos19 is used here suggests that a single frag-
ment was all that was on offer. A very large fragment would be required
to satisfy the hunger of even the smallest congregation.20

A meal prayer concerning a cup and a fragment of bread is already sug-
gestive of a eucharist. This suggestion is further emphasized by the tech-
nical language, parallel to the language concerning baptism (Did. 7.1), of
Did. 9.1: 'Concerning the eucharist, eucharistize in this way'. While this
title could be taken to apply to a eucharist beyond Did. 9 it is nonetheless
the case that this title certainly also embraces Did. 9.

Concerning Did. 9.2-4, J. Betz (1996: 249) notes that

The sayings in these verses offer a pronounced eucharistic colour which can
hardly be ignored. Thus the fact that the bread and cup, the specific euchar-
istic elements, are blessed, though not conclusive in itself, is nevertheless
noteworthy. If, however, the text speaks of the holy 'vine' of David, of
klasma, of life and immortality, of spiritual food and (likewise) drink, then
it not only alludes distantly to the eucharist which only appears in 10.6, but
reveals a close and immediate reference to such a kind of sacramental
Lord's meal.

J. Betz (1996: 250) thus concludes:

If one considers the texts as isolated units, in terms of their content and
development, not according to their external place in the framework of the

19. Niederwimmer (1998: 148), after wrestling with this problem prefers apxos to
xAaa|jaTos. However, the fact that KAaaijaTOS" presents the more difficult reading
provides strong evidence in its favour. Further, Niederwimmer's amendment creates
its own syntactical difficulties; see Niederwimmer (1998: 150).

20. Bauer et al (1957:433) note that KAaoMCCTOs refers to 'fragment, piece, crumb'
or 'the remains of a meal' in every other instance where it appears in the New Testa-
ment and early Christian literature. Van de Sandt (2002: 223) notes that the elements
blessed are merely symbolic of the whole meal and do not necessarily constitute the
entire menu. This observation would be fair if the thanksgiving were over a loaf. How-
ever, the presence of a fragment poses a larger puzzle. A specific explanation for the
presence of a 'fragment' is offered below in § 3.1 in this chapter.
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Didache's celebration, then it leads to the conclusion that they are genuine
eucharistic prayers and that the meal ordered by them is a genuine Lord's
meal. They have also been evaluated in this way by a row of reputable
researchers for a long time.21

This conclusion is all the more compelling because it is inconvenient
for Betz's ultimate thesis, in which he suggests that these eucharistic pray-
ers were downgraded to serve as a rule for an agape (1996: 251). That this
reading ofDid. 9.1 -5 is also inconvenient for the majority of interpreters22

provides some explanation for why this evidence has not been more
widely considered.

1.5. Five Incompatible Actions
The above interpretations of the actions described in Did. 9 and 10 have
sought to evaluate the evidence, as far as possible, independent of the
influence of the surrounding context. The reason for this approach is not
to suggest that this context should not be allowed to influence these inter-
pretations but simply to make plain the nature of the challenge that faces
scholars who seek to make sense of the whole of Did. 9 and 10.

In summary then, the five actions so far considered in Did. 9 and 10
include:

1. Did. 9.2-4: thanksgivings prior to a eucharist.
2. Did. 9.5: the eating of a eucharist (implied).
3. Did. 10.1: a filling meal (implied).
4. Did. 10.2-3a, 4-5: a thanksgiving after a filling meal.
5. Did. 10.3b, 6: preparation for, and invitation to, a eucharist.

These five actions, including two eucharists, cannot all take place
within one continuous liturgy. This perhaps explains the 'large number of
interpretations.. .the uncertainty of the state of the research, the hypotheti-
cal character of the explanations and the difficulty of the question' (J. Betz
1996: 247). As the following review seeks to show scholars have, in the
main, sought to overcome the problem of two eucharists by seeking an
alternative interpretation of either Did. 9.2-5, or Did. 10.6.

21. J. Betz (1996: 250) lists: Rauschen, Batiffol, Volker, Ruch, Casel, Goguel,
Snape, Quasten, Rietschel and Graff, Reicke, Cayre, Lilje, Lietzmann (1953-64:189—
94). This interpretation was first taken up by the author of Apostolic Constitutions VII.

22. This interpretation causes difficulties for almost every scholar except the small
minority who perceive only one meal within Did 9 and 10.
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2. Attempts to Modify the Five Actions o/Didache 9 and 10

2.1. Alternative Readings o/Didache 10.6
Scholars who favour a eucharist between Did. 9.5 and 10.1 face the chal-
lenge of explaining the presence of Did. 10.6. Bouley claims that the invi-
tation to the holy to 'come', is an awkwardly inserted rubric that refers to
the foregoing eucharist rather than a future one. However, the proclama-
tory character of Did. 10.6 makes this alternative very unlikely.23 Draper
favours an interpretation that sees Did. 10.6 as a liturgy of dismissal. How-
ever, it is difficult to read 'come' in an opposite sense, and problems are
created as to the fate of the unholy, who may not 'come' ,24 A further option,
adopted by Lietzmann (1953-64: 192), is simply to relocate Did. 10.6. By
locating this verse between Did. 9.4 and 9.5, Lietzmann neatly co-ordinates
both sets of verses that lead into a eucharist. Unfortunately, the challenge
in hand is to account for the text as it stands. The fact that Lietzmann is
alone in his eccentric solution is an indication of its unsatisfactory
nature.25 However, it should be recognized that this undesirable action
was forced upon a highly respected scholar by the quality of the evidence
for two eucharists in one liturgy. A similar approach is taken by the author
of the Apostolic Constitutions VII, who re-places the offending invitation
to the holy after the final 'Amen' of Did. 10.6. In this location it may better
serve, as Bouley would also like it to, as a reflexive rubric. However, like
Lietzmann, this solution fails to explain the authentic, difficult text. Finally
the option adopted by Mazza (1995), who sees a satisfying eucharist at
Did. 9.5/10.1,26 is simply to ignore the question altogether.27

In summary, attempts to ignore or re-place Did. 10.6 do not provide

23. See § 1.2 in this chapter.
24. See § 1.2 in this chapter.
25. J. Betz (1996: 247) emphasizes Lietzmann's complete isolation, despite the

otherwise revered status of Mass and Lord's Supper. See also Dibelius's (1938) cri-
tique of Lietzmann.

26. This is in itself a difficult, though not impossible, thesis to sustain. While the
concept of sacral full meals is strong in Judaism, the idea of a full eschatologicalmeal
is more problematic. Mazza's view is also unsupported by New Testament evidence of
the full incorporation of the eucharist within the full meal that accompanied it.

27. Mazza might be expected to refer to 10.6, either after his consideration of Did.
10.5 (1995: 29), or after his consideration of Did. 9 (1995: 40); it occurs in neither.
Interestingly, the only reference that Mazza makes to Did. 10.6, in an article first pub-
lished in 1979 (reproduced in 1996: 279), is one agreeing with Audet's method for
dating this verse before the fall of Jerusalem.
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satisfactory explanations for its content and location. The most uncontrived
interpretation of this verse remains, therefore, that it introduces a further
liturgical event, which, in context, is most likely to be a eucharist.

2.2. Alternative Readings o/Didache 9.2-5
The great majority of scholars are persuaded by the strong arguments,
recited above, that Did. 10.1 refers to a filling meal, that Did. 10.2-5 acts
as a thanksgiving after a meal, and that Did. 10.6 serves as an introduction
to a eucharist.28 Taken together these three actions form a coherent flow of
events, which also echo the snippets of evidence regarding eucharistic prac-
tice to be found in the New Testament.29 As soon as this flow of events is
assumed it becomes infeasible to consider the possibility that Did. 9.2-5
also introduces a eucharist. Alternative explanations for the presence of
these thanksgivings must be found.

By far the most common interpretation of Did. 9.2-5, in these circum-
stances, is to treat them as prayers before a filling meal. However, this solu-
tion fails to take account of the eucharistic character of these prayers, and
the fact that the second blessing is made over a fragment, not a whole loaf.30

Audet's solution to this difficulty is to propose a new, semi-eucharistic
service that he names 'the breaking of bread' or 'the minor eucharist'. This
theory has found no supporters and is derided by Voobus (1968: 64) as
having 'not one shred of evidence in its support'. However, it should be
noted, as with Lietzmann, that Audet's theory is not the result of a crazed
fancy, but the response of a respected scholar to a very puzzling circum-
stance. Audet's response is unsatisfactory, but it does at least attempt to
deal with the evidence, rather than forcing it into the convenient mould of
an 'agape'.

J. Betz and Riggs are two more recent scholars who have sought to deal
justly with the evidence of two eucharists within Did. 9 and 10. Betz
(1996: 274) argues that Did. 9.2-4 had its origins in a primitive eucharist
that became redundant in the course of developing eucharistic theology.
Rather than discard these outdated prayers, Betz proposes, they were down-
graded to serve as a formal introduction to the agape. Betz further suggests
that Did. 10.3a was added to the overall liturgy at this point so as to refer
back to the satisfying nature of the preceding agape.

Betz's theory is commendable in that it at least addresses the problem

28. See n. 4, above.
29. The eucharist follows a full meal in Mk 14, Mt. 26 and 1 Cor. 11.
30. See § 1.4 in this chapter.
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of the eucharistic character of Did. 9. However, his thesis is highly con-
jectural, in that it supposes a process of 'downgrading' for which there is
no evidence. Further, Betz must argue that, although these prayers were
put to a new use, they were not adapted in the most obvious detail so as
logically to suit that use. That is to say that the term KAaanaxos survived
such a supposed downgrading, when a change to apros" (a change made
by Apostolic Constitutions in its paraphrase of Did. 9.4) would have clari-
fied an otherwise confusing detail. Further, Betz's addition of 10.3a to the
following thanksgiving violates, as Riggs points out, one of the most secure
parallels between Did. 10.2-5 and the Birkat Ha-Mazon.

Riggs (1984) critiques Betz's solution, but his own alternative requires
an even more unlikely turn of events. Riggs suggests that Did. 9 and 10
record several stages in a developing liturgy. Thus the oldest prayer is
Did. 10.2-5 (less the 5ia phrases), which was used as a restructured Birkat
Ha-Mazon by the Christian community. At a later stage Did. 9.2-3 was
used to pray over the bread and wine before the meal. At this stage also
Did. 9.4 was added to parallel 10.5, and the Christian phrases from Did. 9
were added to Did. 10. At a third stage Riggs (1984:101) claims that'The
bread and cup prayers, as well as a Thanksgiving prayer, occur before the
cultic event. The meal has dropped out, and the elements themselves have
become something sacred.'

Riggs's explanation is ingenious in that it explains the inherent tensions
between the various parts of the liturgy as a product of its successive
developments. However, Riggs fails to explain the continued existence of
the extant text. The most pressing problem in this regard is why a redun-
dant and confusing reference to a full meal should have been retained in a
set of instructions for a rite from which the full meal has 'dropped out'.

In summary, attempts to explain the eucharistic character of Did. 9.2-5
by ignoring the problem, inventing new services, or suggesting a multiple
layering of the text, all fail to explain its surviving form. The considerable
difficulty experienced by scholars who seek to avoid a eucharistic inter-
pretation of these verses serves to reinforce the case for their relationship
to a eucharist.

2.3. Conclusion
This section began by suggesting that trying to fit all of the actions
described by Did. 9 and 10 into one liturgy was like trying to cover a large
mattress with a small sheet. Creative solutions to the problem posed by
Did. 9 and 10 have included rearrangements of the text and the invention
of new services. However, the fact that so many solutions have been
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offered, while none has proved satisfactory, suggests the impossibility of
the task. In these circumstances an entirely new approach to the problem
is invited.

3. An Alternative Solution: Two Separate Liturgies

Before presenting my solution to the problems posed by Did. 9 and 10 it is
helpful to note one farther action within these chapters that has been uni-
versally overlooked by scholars, for understandable reasons.

3.1. A Sixth Action
Up until this point the assumption has been maintained that there are only
five actions described or implied by Did. 9 and 10. However, there is
evidence to suggest that there are in fact six.

The presence of the term KA6CGMC(TOS implies the existence of a farther
action, one that is not considered even by scholars who see Did. 9.2-4 as
preparations for a eucharist. The presence of broken bread at this point in
a meal is highly unusual. That is to say that a Jewish table blessing would
almost always precede the fraction of the bread rather than follow it.31

This is also the case in each of the New Testament accounts of the meal
prayers of Jesus.32 The presence of a 'fragment' before the thanksgiving
therefore suggests an action of breaking the bread before the beginning of
the meal. Such a bread breaking would be most likely to happen at a fall
meal. The sixth action is therefore, according to this reading, the sharing
of a fall meal before the thanksgiving over the cup and the fragment.33

3.2. Two Parallel Liturgies
A previously unconsidered solution to the problems posed by the collec-
tion of incompatible actions in Did. 9 and 10 is that they represent two
separate accounts of the same liturgical event. Thus, following the consen-
sus, the pattern of events in Did. 10 is a fall meal followed by a prayer
that creates a connection between the past fall meal and the forthcoming

31. Alon (1996: 186) mentions a possible exception to this rule in Rabbi Hiyya bar
Ashi.

32. For example: Mt. 14.19; 15.36; Mk 6.41; 14.22; Lk. 22.19; 24.30; Jn 6.11;
ICor. 11.24.

3 3. This pattern presents an interesting parallel with the progress of events in Jn 6.
In Jn 6.12, when the crowd are described as filled (eveTTXriG0r|aav), the disciples then
gather up the fragments (KAaoMCXTa), and Jesus goes on to deliver the most strongly
eucharistic discourse in the whole of John's Gospel (Jn 6.53-58).
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eucharistic meal. At the same time Did. 9 describes precisely the same pat-
tern of events. The presence of a fragment at the beginning of the liturgy
may be accounted for as the remains of a preceding filling meal, which are
then prayed over in preparation for a eucharist consisting of one cup and
one fragment.

The parallels between the actions described in both prayers is empha-
sized by the striking level of similarity between the structure and wording
of each chapter.

In the table below, verbal and conceptual similarities occurring in parallel
strophes are underlined, while similarities that appear in different strophes
are italicized. References to the eucharistic elements are in bold type.
Recognition that the rubrics of Did. 9.2 and 9.3 would not have been
spoken aloud increases the similarity between the opening sequences of
both sets of prayers.

Did 9 Did 10

9.1 Concerning the eucharist,
give thanks thus:

9.2 First, concerning the cup:
We give thanks to you, our Father,
for the holy vine of David your servant

which you have revealed to us
through Jesus vour servant.

10.1 After you have had your fill,
give thanks thus:

10.2
We give thanks to you holy Father
for your holy Name which you have
made to dwell in our hearts and for the
knowledge, faith and immortality
which you have revealed to us
through Jesus vour servant.

To you be glorv for ever. To you be glory for ever.

9.3 And concerning the fragment:
We give thanks to you, our Father,

For the life and knowledge,
which you have revealed to us
through Jesus vour servant.

10.3a
You Lord almighty have created
everything for the sake of your Name;
you have given human beings food and
drink to partake with enjoyment so that
they might give thanks;
10.3b but to us you have given the
grace of spiritual food and drink and
of eternal life

through Jesus vour servant.
10.4 Above all we give you thanks
because you are mighty.

To you be glorv for ever. To you be glorv for ever.
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Did. 9 Did 10

9.4 As this fragment was scattered
upon the mountains and has been
gathered to become one,

so gather vour Church from the four
corners of the earth into vour kingdom.

10.5 Remember Lord your Church,
to preserve it from all evil and to make
it perfect in your love. And, sanctified,

gather it from the four winds into vour
kingdom which you have prepared for
it.

For vours is the glory and the power
through Jesus Christ for ever.

For vours is the power and the glory
for ever.

9.5 Let no one eat or drink of your
eucharist save those baptized in the
name of the Lord,

For the saying of the Lord applies,
'Do not give to dogs what is holy'.

10.6 Let grace come and let this world
pass away.
Hosanna to the God of David.

If anyone is holy let him come,
if anyone is not let him repent.

Maranatha. Amen.

The two prayers correspond structurally, verbally and conceptually. In
both cases there is a three strophe pattern.34 In both cases there are exact
verbal parallels and parallel imagery. In both cases a full meal is followed
by a transitional prayer leading into a eucharist of spiritual food and drink,
or cup and fragment. In both cases there is a prohibition with respect to
the members of the community who may or may not take part in the
following event.

This similarity not only provides evidence of their common function,
but also presents a fresh challenge to those scholars who perceive a euchar-
ist at 9.5/10.1. In this case it must be argued that a Jewish type of meal is
preceded and followed by almost identical thanksgivings, a feature that has
no precedent at any stage in known Jewish history.35 Similarly, scholars
who propose two meals, one after 9.5 and the other after 10.6, must ex-

34. Mazza (1995: 30) states that 'The tripartite structure of Didache 9 should never
be confused with that of Didache 10'. However, this bald assertion is not supported by
any accompanying explanation.

35. An important element of arguments such as Mazza's (see, for example, 1996:
277), is the supposed parallel between Did. 9 and 10 and contemporary Jewish practice,
of which almost nothing is directly known.
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plain why the supposed theological differences between these two meals
is not more strongly reflected in the preparatory prayers in each case.

The parallel liturgy theory is, of course, also open to criticism. The re-
markably similar language in both chapters is taken by several scholars as
an indication that the parallel sections of these chapters were written at the
same time by the same author(s). While such similarity of language might
usually be taken as an indication of common authorship this is not neces-
sarily the case with liturgical texts. That is to say that liturgical language
forms are often preserved by a sequence of authors who wish to maintain,
and express their membership of, the stream of liturgical tradition.

It is undoubtedly the case that, had these prayers been found in separate
first-century Christian liturgies, they would be seen as performing identical
functions. However, the most obvious objection to a two liturgy hypothesis
is that it does not take the text as it stands. That is to say that it is neces-
sary to show how this text was used, rather than how its component parts
may have been used. However, there is evidence to suggest (considered in
Chapter 6 below),36 that Did. 9 and 10 belonged to two separate layers of
tradition which, when joined together in the Didache, were juxtaposed by
subject. It is therefore possible that, during the period when these liturgies
were in regular use, such a juxtaposition would not have caused any confu-
sion. However, as this form fell out of use it is understandable that these
chapters came to be seen as a continuous whole. This is clearly the interpre-
tation made in Apostolic Constitutions VII where, however, those aspects
of Did. 9 and 10 that make such a running together impractical have been
modified.37

In conclusion then, I have sought to demonstrate that Did. 9 and Did. 10
represent two separate, alternative accounts of a prayer that creates a tran-
sition between a full meal and a symbolic meal. Seen as two separate
texts, the notorious difficulties associated with the order of events envis-
aged by Did. 9-10 are resolved.

36. This discussion will conclude that Did 9 belongs to a layer that also includes
6.1-3; parts of 7.1-4; and 11.3-6, less references to prophets and the gospel. This layer,
it will be proposed, was interwoven with a layer consisting of at least 10.1-7; 11.7-12.

37. Hence KAaajjaTOs is omitted and the invitation to the holy (10.6) is moved to
a position where it may feasibly function as a retrospective rubric.



Chapter 3

THE INTEGRITY OF DIDACHE 16

The two most significant collections of points of contact between the
Didache and Matthew's Gospel occur in Did. 16 and Did. 1. For this
reason two substantial chapters are now devoted to Did. 16 and Did. 1-5
in turn.

The first part of the present chapter focuses on the interpretation of the
enigmatic phrase 'those who persevere in their faith shall be saved by the
curse itself (16.5). The answer given is pivotal to discussion of a second
classic problem associated with the Didache's final chapter; the extent and
content of the text's original ending. In the course of this latter debate it
will also be necessary to consider the history and function of Did. 16.7.

The preparatory elements of this chapter take a long time to reach their
conclusion. However, once completed, they not only assist the process of
reconstructing the compositional history of Did. 16, but also contribute to
crucial elements in the ensuing case for Matthew's use of the Didache's
closing eschatological discourse.1

1. The Curse that Saves

A number of interpretations of 'the curse that saves' in 16.5 have been
offered since the rediscovery of the Didache. By far the most popular
among these is an equation of the 'curse' with Jesus.2

The grammar of the sentence in question may be read in one of two
ways. AVTOG may be seen as a masculine or neuter third person singular

1. This latter factor need not directly occupy the reader's attention at this stage.
The discussion to which the reconstruction of the lost ending of the Didache is
relevant takes place in Chapter 13.

2. See Milavec (1995: 139^2) for a discussion of the history of this mainstream
position. Scholars cited as supporting this line include: Taylor (1886: 100); Harris
(1887: 68); Harnack and von Gebhardt (1886: 62); Wengst (1984: 99); Schollgen
(1991: 78-79); Giet (1970: 252) and Niederwimmer (1989: 265).
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pronoun so that 'oi §E UTTOMSIVCXVTES EV xrj TTIOXEI auxcov
IITT' auToG TOU Kaxa0E|jaxos' is read as, 'but those who persevere in
their belief will be saved by [agency of] him, the curse'. However, in this
case, there should be a masculine or neuter noun to which auxoO refers.
The likely candidates are eliminated, since KXIOIS (creation), mjpcoais
(burning process) and TTIGXIS (faith) are feminine nouns. Given the ab-
sence of a suitable referent, it is preferable, therefore, to read auxou as an
intensive adjectival pronoun agreeing with the neuter noun KaxaSspaxos,
thus, 'saved by [the agency of] the curse itself.

To read the phrase 'the curse itself as a covert reference to Jesus re-
quires an already established association between Jesus and 'the curse' in
the mind of the author/hearers. Such a connection is not made in the pre-
ceding (or following) text. To read 'the curse' as another name for Christ
it is necessary, therefore, to propose that Christ was so well known as 'the
curse' by the Didache's intended hearers that this interpretation did not
need to be spelt out in the Didache itself.

Scholars who wish to see 'the curse' as a reference to Jesus generally
rely, as evidence for an association between these two terms in early Chris-
tianity, on Gal. 3.13, 'Christ redeemed us from the curse (Kaxapa) of the
Law by becoming a curse for us - for it is written, "Cursed is every one
who hangs on a tree."' On this basis, and with additional reference to 1 Cor.
12.3, Rordorf and Tuilier (1978: 198) conclude: 'The notion of curse was
therefore so widely dispersed in the early church that one will not be sur-
prised that the noun Kaxa0E|ja might here designate Christ himself.3

There are, however, a number of difficulties with this view. An initial
group of problems lies in the assumption that Gal. 3.13 provides a basis
for the common association of Jesus with 'xo Kaxa0E(ja'. First, if 1 Cor.
2.9 contains a quotation oi Did. 16.94 (as reconstructed in section 4
below), and if Galatians was written after 1 Corinthians, then Gal. 3.13 can-
not be used to interpret Did. 16.5. Second, even if Did. 16.5 is, contrary to
my argument in Chapter 13, a post-Pauline text, then it is unclear why
Kaxa0E|ja should be used inDid. 16.5 if it depended on an idea expressed
in Gal. 3.13, where Kaxapa is used. Third, if Did. 16.5 does rely on a Paul-

3. This translation appears in Milavec 1995: 143. The original text reads, 'La
notion de malediction etait done tres repandue dans l'Eglise primitive, et on ne s'eton-
nera pas que le substantif KaxaSena puisse designer ici le Christ lui-meme'.

4. Observations regarding the antiquity of Did 16.3-6, 8-9 may be found in the
excursus on the relationship between Mk 13 and Did. 16 in Chapter 13. For a specific
reference to the relationship between Did. 16.9 and 1 Cor. 2.9 see n. 2 at the end of
this excursus in Chapter 13.
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ine interpretative key, then it is surprising that a closer relation to the
Pauline tradition is not more evident in the remainder of the text. As Mila-
vec(1995: 142) notes:

The resolution of the obscure meaning of Did 16.5 through an appeal to
Paul (e.g., Gal 3:13; 1 Cor 12:3) is considerably weakened when one notes
that the Didache originated within a community which exhibited no depend-
ence upon Pauline theology or Pauline letters.

Categorical statements regarding the relationship between Paul and the
Didache should perhaps be avoided at this stage. That said, Milavec's
point is fair inasmuch as the Didache does appear to be remarkably free
from the influence of distinctively Pauline theology.5

An additional appeal to 1 Cor. 12.3 does nothing to support the equation
of curse and Christ in common Christian usage. All that this verse shows,
if anything, is that opponents of Christianity may have called Christ ava-
0E|ja. It does not follow that Christians are then likely to have taken up this
type of insult as a suitable name for their saviour. If the sign of those who
do not speak in the Spirit is that they can say 'Jesus be cursed' (1 Cor.
12.3), then is it likely that Christians would use such a term to describe
their Lord?

The idea of a commonly understood association between 'Kaxa0E|ja'
and 'Christ' is made particularly problematic by the appearance of the very
rare term KaTa0E|ja6 in Rev. 22.3. Here it cannot be interpreted as a covert
reference to Christ, since the verse declares that in the New Jerusalem there
will 'no longer be any curse'. This suggests that even if some Christians
did, however perversely, refer to Christ as 'the curse' this was not a descrip-
tion that was so 'widely dispersed' (as Rordorf and Tuilier would have it
[1978: 198]) that it had reached the circles in which Revelation was read.

Finally, even if in some very particular circumstance Jesus was known
as 'the curse', it is unclear why this appellation should be used in Did.
16.5. That is to say, 'Lord' is used to describe Christ on every other occa-
sion where he may be seen as referred to within the Didache, so why might
'the curse' be used in Did. 16.5? 'Those who persevere in their faith shall
be saved by the Lord himself would appear to adequately express the
meaning favoured by those who see 'the curse' as a reference to Jesus. No

5. Particularly starkly, Paul's view of the centrality of the crucifixion is entirely
absent from the Didache. The Didache does not even mention the cross in its two
eucharistic prayers {Did. 9 and 10).

6. This noun occurs in Rev. 22.3 and Did. 16.5, but nowhere else in early Chris-
tian literature, according to Bauer et al. (1957).
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special service is apparently performed by this metaphor, since it does not
illuminate the mode of salvation. For example, it is not as if anyone has
been saved from the curse of the testing fire by Christ's taking that curse
upon himself, because only those who don't fall away in the course of the
fire and who persevere in their faith will be saved. Thus, it is not only
unlikely that Jesus was ever described by Christians as 'TO Kaxa0E|ja',
but also, there are no unusual circumstances which might explain or justify
the use of this metaphor in this particular instance.

In summary, multiple problems arise from equating 'TO KaTa0Ejja' with
Christ: not only is it difficult to envisage a concrete circumstance where
this equivalence might safely be assumed of a Christian audience, but also,
it is difficult to find textual evidence of any kind to support such a notion,
least of all evidence that bears a tangible connection to the Didache. Why
then has Didache scholarship maintained such a firm stance on this issue?
I suspect that the reason is not because Christ is genuinely seen as likely
to have been commonly known as 'the curse', but because he is commonly
understood, from our present day perspective, as the one who saves. Thus,
if Did. 16.5 had read, 'but those who persevere in their faith shall be saved
by the kitchen sink itself, then the assumption would be made that, because
Jesus is the one who saves, 'the kitchen sink' must have been a 'widely
dispersed' metaphor for Christ (who washes us of our sins?). This type of
automatic interpretative move could perhaps be justified if it were possible
to show that Jesus is the only possible agent of the salvation that could be
referred to in Did. 16.5. In the following discussion of Milavec's work it
will be argued that this is not the case. First of all, however, it is appropri-
ate to note two other interpretations of the enigmatic phrase.

Bryennios suggested that there may be a textual error in Did. 16.5 and
that UTT' should read CCTT', so that salvation is from the curse rather than by
it. This view, quoted and endorsed by Funk (1887: 48) has been almost
entirely ignored in subsequent discussion.7 Such a dismissal is justified
inasmuch as this emendation is entirely arbitrary, does nothing to explain
the difficult form of the extant text and still provides scant explanation as
to why the verse should have been written in this way.

Jonathan Draper (1996d: 362) offers the unique opinion that

[T]he phrase urr' CCUTOU TOU KaTaSenaxos is a polemic against Paul and
refers to the 'curse of the Law'. This may have been a proverbial expres-
sion. .. The instruction of the Didache would then remind the community
that they are saved by the very thing which they find brings a curse on

7. See Pardee (1995: 173 n. 49).
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them, namely the Torah. It is to this that they must hold fast if they are to
be perfect on the last day.

Draper's interpretation of the 'curse' is dependent on his view that Paul
is the one who teaches another teaching, as mentioned in Did. 11.2a. How-
ever, as I argue in Chapter 7, section 3, the force of Did. 11.1 -2 is located
in its final clause. Thus, the reference to turn-coat teachers is part of a
declaration of orthodoxy prior to the introduction of the possibility, in
11.2b, that an alternative teaching may after all be acceptable. It is an un-
justified step, therefore, to see a specific engagement with Paul in the refer-
ence to teachers who turn to teach another doctrine.

A third view, and one worthy of detailed consideration, is that of Aaron
Milavec, who argues that the saving 'curse' is the burning process itself.
Vital to Milavec's argument is his observation of the linguistic parallelism
of Did. 16.5. Thus he writes (1995: 137):

The term TTupcoais (burning process) is a derivative of nup (fire) and is only
found once in the NT (1 Pet 4:12). The word SoKiMCxaia (verb SoKipa^co)
has the sense of 'testing,' normally with the prospect of approving some-
thing... The phrase sis Trjv Trupcooiv T % SoKijjaoias (through the burning
process of testing), therefore, aptly signals that both positive and negative
results could be anticipated. In Did 16.5, accordingly, two divergent results
are indeed forthcoming:

A. Negative results of burning
For whom? 'many' (unspecified; includes false prophets,

the world-deceiver, etc.)
Effect? 'entrapped and destroyed [by the burning]'

B. Positive results of the burning
For whom? 'the faithful' (those who are not corrupted

or deceived as explained in Did 16.4)
Effect? 'saved [by the burning=curse]'

Milavec goes on to show that in prophetic and apocalyptic literature
of the period this dual role of the eschatological fire is a recurring feature.
Thus, Milavec argues that that which destroys God's enemies is what
simultaneously saves and purifies those who remain faithful to him. He
concludes (1995: 154):

When the text is examined on its own grounds, the term SoKipaoia (testing)
would appear to suggest that both positive and negative results are antici-
pated. Furthermore, when the metaphor of fire is investigated in the pro-
phetic and apocalyptic literature, multiple instances appear which support
the notion that a dual effect was being assigned to the eschatological fire.
Given the linguistic parallelism within the text, therefore, the possibility
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remains that the Didache had in mind that the elect were to be 'saved by
the accursed [burning process] itself {Did. 16.5).

It was observed above that if Jesus may be seen as the only possible
agent of salvation, then it is reasonable, if ungainly, to interpret the saving
curse as a reference to Christ. What Milavec succeeds in showing is that
the 'burning process' may also be seen as an agent of salvation for those
who, by their perseverence, survive it. The immediate question is, therefore,
which of these two possible agents of salvation is most likely to be in view
in Did. 16.5? The several difficulties with interpreting the curse as a refer-
ence to Christ have already been listed above. By contrast, these difficul-
ties do not apply in the case of the burning process. First, there is nothing
curious in the description of the burning process as 'the curse'.8 Second,
the grammar of the phrase in question, which presupposes the hearers'
knowledge of what 'the curse itself refers to, is unproblematic if this
phrase refers back to the burning process that has just been mentioned. By
this means Milavec's solution avoids having to appeal to a Pauline inter-
pretative key.

In a response to Milavec's proposal Pardee raises two objections (1995:
174). First, she notes that

[T]he overall context of Did 16.5, specifically the use of acoBrjaovTcu fol-
lowed by the preposition UTTO, speaks against this theory, since elsewhere
oco^co and UTTO together indicate a personal, most likely divine, agent. (In
the accompanying footnote she writes, 'In all of the examples which I have
checked, oco£co + UTTO is only found with animate agents, i.e., persons or
personified entities...')

The fact that Pardee found, in the examples she checked, that the agents
of salvation were always animate and usually divine is not surprising,
since the act of saving generally requires animation. Further, the phrase
'usually divine' indicates that the texts Pardee consulted were primarily
religious, and in religious literature the agent of salvation is, of course,
most likely to be divine. What is at issue here is not whether GCO£CO + UTTO

usually conforms to the pattern Pardee describes, but whether this con-
struction must indicate an animate saviour. To make this case Pardee has
to show that a different construction would have been used if salvation by
the 'non-human' burning process were intended. Pardee cannot meet this
requirement because no such construction exists.9

8. This issue is discussed more fully below.
9. Perhaps surprisingly, Milavec (1995: 136) appears to accept Pardee's observa-

tion as a potentially valid argument against his position.
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Pardee's second objection is very much more substantial and revolves
around the semantic range of KaxaSEpaTos and the likelihood that this
word would be used to describe the fiery test as conceived by Milavec.
There are some difficulties with Milavec's view of the nature of the test. It
is necessary to consider his conception in greater detail before returning to
Pardee's second objection.

Milavec understands the burning process of Did. 16.5 to be the fire of
final judgment. Thus he can say 'The eschatological fire of the Didache
functions "to utterly destroy" (CXTTOAAUIJI being used as an emphatic form
of oAAupi) and only takes effect during the last days' (1995: 137 n. 15). It
is because Milavec sees the 'false prophets, world-deceiver, etc ' as all
utterly destroyed by this process that he is willing to argue (1995:151-54)
against majority opinion (cf. section 2 in this chapter), that lines describ-
ing final judgment have not been lost from the end of Did. 16. This view
is also necessary to Milavec's ultimate thesis that the Didache bears wit-
ness to the ancient roots of the doctrine of purgatory.

There are, however, considerable difficulties with the equation of the
burning process with the final judgment. For this judgment to fall before
the arrival of the Lord on the clouds (16.8) is, to say the least, surprising.
Milavec (1995: 151) attempts to address this problem by suggesting that

The final coming of the Lord in glory to gather the elect into the kingdom
{Did 16.8 supported by 9.4 and 10.5) needs to occur unimpeded by the
world-deceiver and his followers. Accordingly, the Didache envisions the
Lord's judgment coming upon the earth, first, to break the power of the
world-deceiver and to destroy all hindrances to the kingdom.

Milavec's understanding of events is not impossible, but the idea that the
Lord stands in the wings while some other agent executes the final judg-
ment so that he may come 'unimpeded' is not paralleled in any other
Jewish or Christian text.

Further, Milavec overstates the case when he reads aTToAAupi as an
emphatic form of oAAupi meaning 'to utterly destroy'. The phrase used to
describe those who succumb to the fiery text is 'GKavSaAia0riaovTai
TTOAAOI KCU aTToAouvxaf. 'ATTOAOUVTCXI uses the middle voice of
OCTTOAAUMI, which may also be translated as 'lost'. This word for lost is
used to describe the sheep and son that are lost and then found in Lk. 15.4,
6,24. It also applies to sheep gone astray in Mt. 10.6; 15.24 and remnants
of bread in Jn 6.12. If aTToAAu|Ji may be taken in this way then the pre-
ceding 'GKav5aAiG0TiGOVTai' may be read in the more usual sense of'shall
cause to stumble/lead into sin', rather than Milavec's somewhat strained
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'will be entrapped' (Milavec 1995:137 n. 15). In all, the line 'oKavSaAto-
0r]oovTai TTOXXOI Kai aiToAouvTai' is most easily read as inferring that
the test causes some Christians10 to fall into sin and thus to be lost/
separated from the faithful flock. This is a process which precedes the
final judgment, it does not coincide with it.

These difficulties with Milavec's view do not arise if, instead of assum-
ing that the purifying fire is that of the final judgment, the fire is seen as
representing persecution. As quoted above, Milavec himself notes: 'The
term Tiupcoais (burning process) is a derivative of mip (fire) and is only
found once in the New Testament (1 Pet 4:12)'. This unique recurrence of
TTupcoois deserves close attention. 1 Pet. 4.12-13 reads:

Beloved, do not be surprised at the fiery ordeal (Trupcooei) that is taking
place among you to test (TTEI paapov) you, as though something strange were
happening to you. But rejoice insofar as you are sharing Christ's sufferings,
so that you may also be glad and shout for joy when his glory is revealed.

Thus, the 'burning process' in this text is used to describe a time of perse-
cution (which ultimately leads to salvation) and not the final fire.

If TTupcoois is seen as a time of persecution prior to the final judgment,
then several details of the Didache's apocalypse11 fall into place. First, the
flow from Did. 16 A to 16.5 makes sense. Thus, the appearance of the
world-deceiver does not simply end in his being thrown into the fire
before the Lord has even arrived (16.8). Rather, the arrival of the world-
deceiver provides the means by which Christians will be subjected to a
purifying fire of persecution.12 In the course of this persecution some will
fall away and be lost from the community, but others will be proved true,
and thus will be saved to rejoice when Christ's glory is revealed (cf. 1 Pet.
4.12-13). The curse by which the latter are saved, therefore, represents per-
secution at the hands of the world-deceiver. Thus, paradoxically, the agent
of their salvation is the persecution which reveals the persevering faith of
those who, thereby, are saved.

I return now to Pardee's second objection to Milavec's thesis. Pardee
contests that the semantic range of KaTaSepcxTOs is unlikely to stretch to
the burning fire of testing, as conceived by Milavec. This objection is justi-

10. Niederwimmer (1998:221) notes:' The continuation (v. 5b) shows that in fact it
is not the whole human creation that is in view, but only the Christians. Thus it is
probably the threat of persecution that is being presented here.'

11. The use of the term 'apocalypse' to describe Did 16.3-6, 8-9 is one of conven-
ience. A more accurate description would be 'eschatological discourse'.

12. Seen. 10, above.
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fied in that Milavec offers no explanation as to why 'Kaxa0E|jaTOs' should
be used to describe the eschatological fire. The difficulties here are some-
what similar to those associated with calling Jesus 'the curse'. First, there
are no other examples of such a designation, a point made by Pardee (1995:
174). Second, it is not immediately clear why 'the curse' should be chosen
as a suitable means of describing an act initiated by God for the ultimate
salvation of his faithful people.

If, on the other hand, the 'burning process' refers to a persecution of
Christians initiated by the world-deceiver, then 'Kaxa0£|jaTOs' is an
entirely feasible means of describing this event. Pardee (1995:174) notes:
'when ava0E|ja can be translated as "curse" it is virtually always in the
sense of a pronouncement and not of its ramifications'. This observation
causes Pardee (1995: 175) to conclude: 'It is.. .likely that the reference is
to Jesus as an "accursed person'". By the same logic, however, the pro-
nouncement of cursed status could be directed at Jesus' followers. If the
cursing of Christians was an element of the persecution anticipated by Did
16.5, then the description of this event as 'the curse' (meaning 'the reli-
gious anathema laid on us by others')13 creates no difficulties.

The interpretation of 'the curse that saves' as a reference to testing
persecution, which ultimately reveals those who are worthy of salvation,
is supported by the presence of this idea in several other early Christian
eschatologies. For example: Mk 13.9-13a speaks of the various persecu-
tions prior to the End and then notes (in v. 13b): 'But the one who endures
to the end shall be saved'; Lk. 21.19 and Mt. 10.22; 24.13 are parallel to
Mark's text and express the identical idea; 2 Thess. 1.4-6 speaks of perse-
cutions and afflictions making Christians worthy of the kingdom of God;
1 Pet. 4.12-13, as already noted, speaks of purifying endurance under per-
secution as the precursor of glorification; Revelation's constant theme is
that of salvation through steadfast endurance under religious persecution,
for example Rev. 2.10; 3.9-10; 6.9-10; 7.14-17; 12.11; 20.4; 21.7. Reve-
lation's vision of the New Jerusalem where every KCXTa0£}ja will be no
longer is entirely consistent with the Didache, when KaTaOepaxos is un-
derstood as referring to religious persecution. In each of these cases, with
the exception of 1 Peter, there is an association between this persecution
and the coming of a figure parallel to the Didache's 'world-deceiver' who
comes 'as a son of God' (Did. 16.5). In all three Synoptic Gospels, per-

13. As, for example, the Jews are said to do in Justin, Dial. 47 A. 11. Evidence that
this experience is anticipated, or is already being experienced, may perhaps be found
in 1 Cor. 12.3.
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secution is mentioned in association with the coming of false Christs (Mt.
24.23-24; Mk 13.21-22; Lk. 21.8); in Mt. 24.15-16 and Mk 13.14-15
tribulation is closely associated with the appearance of the abomination of
desolation. An equivalent figure may also be found in Paul's 'man of
lawlessness' (2 Thess. 2.3) and Revelation's 'beast who makes war on the
saints' (Rev. 13.7).

In conclusion, the interpretation of the paradoxical idea 'the curse that
saves' as a reference to the world-deceiver's testing persecution is here pre-
ferred to previously proposed alternatives for the following reasons. (1) The
extant text, 'UTT' auxou xou KaxaSspaxos', may be taken without specu-
lative amendment to 'CXTT' auxou xou KaxaSepaxos'. (2) The grammar of
Did. 16.5 may be read in the most conventional way; namely, as referring
to 'by the curse itself, rather than 'by him who is a curse'. (3) No appeal
to a very specific, external (and possibly anachronistic) Pauline interpre-
tative key is required. (4) If the very rare term 'xo KaxaSepa' is inter-
preted as referring to persecution, then this use may be seen as consistent
with, rather than directly contradictory to, its use in Rev. 22.3. (5) This
solution does not necessitate the curious proposal that 'the curse' was
widely used by Christians as a reverent appellation for Christ. (6) The dual
effect of the purifying fire in Did. 16.5 (for both salvation and exclusion)
is taken into account. (7) The semantic range of 'KaxaSejjaxos' is not
breached. (8) this interpretation causes Did. 16 to express the idea that
faithful endurance under anathematizing persecution leads to salvation;
this concept is consistent with eschatological expectation expressed in all
three Synoptic Gospels, 2 Thessalonians, 1 Peter and Revelation.

2. The Lost Ending of the Didache

Tuckett (1996: 99) observes that 'it is universally agreed that the text at
the end of the Didache here is in some disarray and that some further text
has probably got lost'.14

14. Scholars who perceive a lost ending include: Aldridge (1999); Audet (1958:
73-74); RordorfandTuilier (1978: 107,199); Draper (1983: 326) and Wengst (1984:
20). Wengst is unusual in speculating as to the content of the final clause which he
proposes (p. 91) to be 'aTToSouvat EKCCGXCO Kara xr|V TTpa£iv auxou', on the basis of
the longer and more complex parallel text in the Apostolic Constitutions (see Tuckett
1996: 99 n. 34). Aldridge (1999: 7) states (without naming the scholars concerned)
that 'Some Didache editions and commentaries attempt to justify chapter 16's ending
at the words "the clouds of heaven" (a truncation of Dan. 7:13) by presenting parallel
quotations which stop at the same words (such as Matt 26:64, Mk 14:62, or Justin
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Four observations suggest that the Jerusalem manuscript of the Didache
does not contain a complete version of chapter 16. First, the abrupt closure
at 16.8 is narratologically unsatisfactory. The difficulty lies in the
incomplete convergence of the two central characters: the world-deceiver
and the Lord. As the text stands, according to the above interpretation of
the curse that saves, the world-deceiver persecutes humanity in 16.5 and
then remains on stage. In 16.8 the dramatic arrival on the clouds brings
the Lord onto the same stage but with no apparent consequence for the
drama. The situation left by the abrupt ending of the Jerusalem manuscript
is that of two archetypal protagonists forever prevented from bringing
their meeting to a conclusion.15

Second, a number of Christian eschatological narratives depict the
arrival of the Lord followed by a scene of judgment. Thus, in Mt. 25.31-
46 the Son of man comes in his glory and separates the sheep from the
goats, sending the latter to eternal punishment and the former to eternal
life. In 2 Thess. 2.3-11 Paul is explicit about the fate of the lawless one; he
is doomed to destruction (2.3) and will be destroyed by the Lord Jesus
(2.8). This specific judgment is also accompanied by the kind of general
judgment and salvation envisaged by Matthew (2 Thess. 2.12 and 13-14
respectively). Revelation provides a fuller account of a similar storyline.
In Rev. 19.11 the Messiah figure arrives from heaven, engages in battle
with and defeats the beast (19.19-21), and a scene of final judgment
ultimately ensues where all are either punished or rewarded according to
their deeds (20.11-15). Inasmuch as Did. 16 should be seen as parallel to
these texts, therefore it may be expected that the arrival of the Lord on the
clouds will be followed by, now lost, scenes of judgment and reward.

The particular format of the Jerusalem manuscript also suggests that its
scribe wished to indicate the absence of final lines from the text. This
point is made by Aldridge (1999: 2-A)\

Martyr's Dialogue with Trypho, 120)'. However, as Aldridge (1999: 7-8) points out,
the fact that Did 16 is an eschatological text means that the parallels to be examined
should not be Jesus' trial but the eschatological discourses such as Mt. 24.30. Milavec
(1995: 151-54) argues against the existence of a lost ending. His reasoning is, how-
ever, strongly influenced by his desire to see the test in 16.5 as the act of final judg-
ment. The weaknesses of this case have been considered in the immediately preceding
section.

15. Mk 13 offers no account of a direct conflict between the abomination of
desolation and the Son of man. As such this appears to present an example of another
occasion where 'narratological expectation' is violated. It is not within the scope of
this volume to explain this phenomena; however, I aim to do so in a further study.
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The Jerusalem manuscript contains seven early Christian writings (plus two
other short compositions), extending for 120 folia (240 pages) almost with-
out a break. Each new work begins on the next line following the end of the
previous work, with no intervening space, and is indicated only by a quadru-
punctum before the title and a great initial before the text proper... The
work's single scribe, Leon, wrote in small, neat script, abbreviating heavily,
using all available space... There is no unused space in the Jerusalem manu-
script.

Except for in the Didache, that is, which ends in the middle of fol. 80b,
with the entire half-page being left blank - an extraordinary omission! ...
Leon also punctuates the end of the Didache with the lower point used to
terminate sentences (except at the end of a work), omitting the bipunctum
cum obelo which he normally uses in the manuscript to indicate the end of a
literary work. This point is of considerable importance since Leon was
highly conscious of properly formatting the various elements of a work and
there are no other such 'errors' in the photographed portions of the manu-
script. It is therefore probable that Leon knew his exemplar was defective
and left space accordingly.

The incomplete nature of the Jerusalem manuscript is further indicated
by the appearance of additional material, beyond 16.8, in texts that appear
to depend on Did. 16. The continuation of Did. 16 provided by the
Apostolic Constitutions Book VII (hereafter, Const.) is set out below.16

Did 16 Const. VII

16.3 Ev yap Taic EPYOCTOCK r|U£paK 32.1 Ev yap x a k SOVCCTOCK: r

TTAr|8uv8r|oovTai oi ip£u5oTTpo(|)fJTai TrAr|8uv8rjoovTai oi ^
Kai ol 4>8opET<̂ . Kai oi (frSops'k xou Aoyou,
Kai oTpaforjoovTca TCX TTpoftaTa S K KCU OTpacfrrjoovTca TCX TTpoftaTa S K
AUKOIK Kca T) ayaTTr] OTpacfrrjosTaiii AUKOIK Kai r) ayaur)
sic |iioo<r S K iiiacx"
16.4a Au^avouoris yap Trj<r TrAr)8uv86iar)s yap Trjc avomc«r.
avopia<;. ^uyTiaexai r| ayanr] TCOV TTOAACOV,
uior|oouoiv aAArjAoiK jjiorjoouotv yap aAArjAoiK

ot av8pcoTTOi
Kai Sico^ouoi Kai TrapaScooouoi. xai Sico^ouoi Kat TrpoScooouoi.

16.4b Kai TOTE (|)avT]O£Tai o 32.2 Kai TOTE $avr\o£Ta\ o

KooMOTTAavr|<: cos uibs 8eoG
Kai TToiqaei arjue'ia Kai TepaTa,
Kai r| yf] TTapa5o8riaeTai ei
auTou, Kai TToirjoei aSepiTa, a
OUSETTOTE ysyovEV E^ aicovos.

16. The Greek text is taken from Metzger (1987: 62, 64). The lettered verse
divisions are my own and are intended to assist the discussion in § 4, below.
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Did. 16 Const. VII

aXr|0Eias Ex6pos, b TOU

", bv b Kupios '
TCO TTVEUJjaTl TOU OTOjiaTOS

auTou b 5ia XEIXEGOV avamcov

16.5 TOTE x\fy\ r| KTIOIS TGOV

avSpcoTTcov eis TTJV irupcooiv

Kai QKav5aXio8T]oovTai TTOXXOJ Kai

airoXouVrai,

Ol 5s UTTOU£ivaVT£^ EV Tfj TTlOTEl

auTcov oco8T]ooi>Tai UTT' auxou TOU

KQI OKav5aXio8TioovTai TTOXXOI ETT'

TEXOS, OUTOI

auTco,
oi 5E uTTOUsivairrs<:
oco8noovTai.

16.6 Kai TOTE ftavrjosTai Ta ornJEia 32.3 Kai TOTE

EKTTETaOECOSTTpOOTOV

EV oupavco.

EITQ ormElov (|)covfi<:

TO TpiTov avaoTaais

16.8 TOTE ovpETai b Koapos TO

Kupiov

TCOV V£( ) )EXCOV TOU OUpCXVoG

TO orjUElov TOU Yiou TOU av0pcoTTou

hi TOO oupavcAp.

EITQ (|)covr| OQC

ST apxayyEXou Ka\

32.4a Ken TOTE T]£EI b

Kupio<: Kai TTOCVTES

OI ayioi PET' auTou
ETravco TCOV vsfosXcov MET' ayyEXcov

32.4b ETri P
32.4c KaTaKpivai TOV KOOMOTTXCXVOV

StaPoXo

32.4dKai aTTo5ouvat EKCXOTCO
TT)V TTpa^lV aUTOU.

32.5a TOTE aTrsXEuaovTai oi \iiv

TTovripoi eis aicoviov KoXaoiv, oi 5E

StKaioi TTopsuoovTai

sis £cor]V aicoviov,

32.5b KXT]POVO|JOUVTES EKEIVO,

32.5c a 6c()8aXMbs OUK EISEV
Kai ous OUK rJKouoEV

Kai ETTI KapSiav av8pcoTTou OUK
avipr i , a r|To!paaEV b S I

ayaTTcoaiv OUTOV,

32.5d Kai xapriaovTai EV p

TOU 0EOU TT) EV XplOTCO ' lr|OOU.
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A longer ending was also apparently recorded in the Georgian version
of the Didache}1 This translation is from Aldridge (1999: 7):

Then the world will see our Lord Jesus Christ, the Son of Man who is
[simultaneously] Son of God, coming on the clouds with power and great
glory in His holy righteousness to repay every man according to his works
before all mankind and before the angels. Amen.

Aldridge (1999: 8-10) draws attention to a third witness to a longer
ending of the Didache which has been largely overlooked. This text is the
De abrenuntiatione in baptismate ('Baptismal Renunciation', hereafter
Renunciation) of St Boniface. Aldridge (1999: 8-9) notes that this text is
'an eighth century catechetical sermon of St Boniface, reminding new con-
erts of their baptismal vows in connection with the approaching Advent
season, and clearly based on the Didache}* Renunciation opens with the
"way of death", summarises the Didache's middle chapters into a list
of Christian duties, and continues [with a scene of final judgment and
reward].'19

17. The Georgian version of the Didache, apparently written in the early nineteenth
century, was found and copied by Simon Pheikrishvili in 1923. It has subsequently
been lost and thus no verification of the text can take place. For this reason the value of
the text as a witness to the content of the ending of the Didache should not be given
any weight. However, the fact that the text appears to have had some continuation bey-
ond Did. 16.8 may be taken as evidence, however insignificant, of a continuation of
some kind in the original Didache.

18. Aldridge's claim that Renunciation is 'clearly based on the Didache' requires
some expansion. The widespread nature of the Two Ways tradition means that it may
not automatically be assumed that Boniface derived his 'way of death' from the
original text of the Didache. However, there are a number of points of contact between
Renunciation and the Didache. First, they are both explicitly presented as pre-baptis-
mal catechesis. Second, they both preserve the negative form of the golden rule. Third,
they both include reference to the return of Christ/the Lord and the resurrection of the
dead. It is also striking that both Renunciation and Const, should combine this type of
material with almost identical visions of the final judgment and reward - despite the
lack of any other sign that Boniface had knowledge of Const. On balance, therefore,
Aldridge's claim should perhaps be modified to the claim that Renunciation is 'prob-
ably', rather than 'clearly', based on the Didache.

19. Aldridge (1999: 8 n. 20) notes the various editions of this text: 'Renunciation
comes from a manuscript in the Abbey of St Hilary in Melk, Austria (where it is
entitled Ammonitio sive praedictio sancti Bonifacii episcopi de abrenuntiatione in
baptismate) and is given in Bernhard Pez' Thesaurus anecdotorum novissimus (1721—
29; vol. 4), Edmond Martene's Veterum scriptorum (1724-33), Martin Kropff'sBibli-
otheca Mellicensis (1747), and J.-P. Migne's PatrologiaLatina (1844-55; vol. 89, col.
87, Sermon 15).'
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The striking similarities between the ending of Boniface's Renunciation
and Const, 's version of the end of the Didache is highly unlikely to be the
product of Boniface's dependence on Const, since none of that work's
extensive additions to the rest of the text of the Didache also appear in
Boniface's sermon.

In conclusion, the belief that the Didache originally extended beyond
16.8a is supported by narratological study, by comparison with some New
Testament eschatological storylines, by evidence from the punctuation and
layout of the Jerusalem manuscript, and by comparison of the Jerusalem
manuscript with the versions of Did. 16 preserved in Const., the Georgian
version and the Renunciation of Boniface. A detailed reconstruction of the
content of this lost ending is offered in section 4, below.

3. The Redactional Status o/Didache 76.7

The attempted reconstruction of the closing lines of the Didache will be
assisted if the history of Did. 16.7 may first be established.

Niederwimmer (1998: 225 n. 27) observes that 'Verse 7 is a gloss...
Verse 8 follows well after v.6.' Niederwimmer's point is entirely justified.
In the absence of Did. 16.7 the eschatological discourse exhibits a well-
ordered narrative structure. Did. 16.3-5 consists of three paragraphs. The
first describes signs leading up to the arrival of the world-deceiver. The
second (introduced by KOU TOTE) describes that arrival. The third (intro-
duced by TOTE) describes the critical consequence of that arrival. Corre-
spondingly 16.6 (introduced by KOU TOTE) depicts signs leading up to the
arrival of the Lord, 16.8 (introduced by TOTE) depicts that arrival, and the
lost ending may be expected to show some consequence of that arrival.
The presence of the explanatory aside at Did. 16.7 disrupts this build-up to
the arrival of the Lord by focusing attention away from the signs that
precede his coming and onto the identity of his companions.

If, as discussed above, it is likely that the original text of the Didache
continued into a scene of judgment, then the superfluity of Did. 16.7 is
further emphasized. The addition of 16.7 creates a situation where the
only characters capable of appearing in the heavenly court are those who
have already been judged holy enough to enjoy resurrection. Without the
intervention of Did. 16.7, however, the flow of expected story events is
entirely conventional. Thus, all the dead are raised at the coming of the
Lord (as, for example, in Rev. 20.11-15 and Mt. 25.31-46); they are then
judged by him and sent to their punishment or reward.

The possibility that the full version of Did. 16 would have made
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narrative sense without the inclusion of 16.7 provides a clue as to why this
verse may have been added in the extant shorter text. That is to say, once
the scene of final judgment is lost from the manuscript a difficulty in the
theology of the storyline appears. Without the insertion of 16.7 the short-
ened text could be taken as making no differentiation between the fate of
the just and the unjust, since all, according to 16.6, are apparently resur-
rected without discrimination. Did. 16.7 introduces a means of creating an
element of differentiation by stating that not all the dead will be raised,
but only the holy ones.

If it may be concluded that the inclusion of Did. 16.7 makes best sense
if the original ending of the Didache had already been lost, then this inter-
polation should be seen as separate from every other contribution to the
Didache and unique to one particular manuscript tradition, of which the
Jerusalem manuscript is a member.

4. A Reconstruction of the Lost Ending of the Didache

Textual reconstructions generally offer few solid results in return for the
considerable energies they consume. It is perhaps for this reason that few
scholars have attempted to reconstruct the lost ending of the Didache™
This caution obscures the possibility, however, that there may be suffi-
cient evidence to allow a more thorough investigation of this question
than has thus far been considered.

As observed in section 2, above, there is good reason to suppose, from a
narratological point of view, that the missing text contained some mention
of a meeting between the world-deceiver and the Lord. In this section it
was also noted that a narrative pattern in some contemporary apocalypses
suggests that a scene of general judgment is likely to have followed the
arrival of the Lord.

In addition to these general expectations there is also evidence, of a
kind, for the ending of the Didache in Const. VII.32.1-5. It is certainly the
case that Const, frequently adds to, and omits from, the text of the Didache,
as well as introducing assimilations to the text of the New Testament. How-
ever, the fact that the text of Const, does, as independently expected,
describe a meeting of the two protagonists and a scene of general judg-
ment suggests that this version of the ending bears some relation to the

20. As noted above, Wengst attempts a short conclusion on the basis of Const.
Aldridge (1999) attempts to show that Const.'s conclusion is at least approximately
correct.
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original. The precise nature of that relationship cannot always be estab-
lished, but certain clues do suggest that some parts of the Const, ending
are close to the original ending of the Didache.

A further element of external evidence for the origin of the Const, end-
ing is provided by the Renunciation of Boniface. Both the Renunciation
and Const, appear to depend upon the Didache?1 but Boniface shows no
knowledge of Const. It is significant, therefore, that these two texts agree
on two elements that might come from the proposed lost ending of the
Didache.

Const. ' . . .and render to every one according to his deeds.
32.5 Then shall the wicked go away into everlasting punishment,
but the righteous shall enter life eternal,
inheriting those things which eye has not seen,
and ear has not heard,
and which has not arisen in the heart of man
those things which God has prepared for those who love him...'

Renunciation '... Believe in Christ's coming, the resurrection of the flesh,
and the judgment of all men.
Evil men will be assigned to eternal fire
and righteous men to eternal life. ...
there the righteous shall shine like the sun,
since eye has not seen,
and ear has not heard,
nor has arisen in the heart of man
that which God has prepared for those that love him... '22

The agreement between Renunciation and Const, regarding a scene of
general judgment that leads to a separation of the evil and the righteous
(expressed in slightly different terms), with an identical, triadic descrip-
tion of the final reward of the just, is striking. This level of agreement sug-
gests that these elements have a viable claim to inclusion in a reconstruction
of the lost ending of the Didache.

The principal point that counts against this conclusion is, however, the
observation that Const, sometimes assimilates its text to New Testament
parallels, or simply incorporates New Testament material. It is possible
therefore that, despite the apparently independent agreement between Boni-
face and Const., these elements of Const, are dependent on close parallels

21. This dependence is more readily apparent in the case of Const, (see n. 18,
above).

22. Aldridge (1999: 8 n. 20) provides information about Boniface and bibliographi-
cal references to copies of the full Renunciation.
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in Mt. 16.27; 25.46 and 1 Cor. 2.9. However, arguments against this possi-
bility may be made in each case.

4.1. The Immediate Continuation o/Didache 16.8

Then the world shall see the Lord coming
upon the clouds of heaven and all his holy ones with him

Before venturing to analyse those parts of Const, that are supported by
Boniface's Renunciation, it is necessary to consider the content of the line
immediately continuing from the end of Did. 16.8, as preserved in the
Jerusalem manuscript.

The interpolation at Did. 16.7 provides an initial indication that Did.
16.8 may originally have read, 'Tore 6<|/ETOU O KOGMOS TO Kupiov
EpxoMEWW eTTavco xeov VEC))EACOV TOU oupavou m\ navTE$ oi ayioi
/L/ST?aurou\ It was suggested in section 3.3 that this interpolation served
to make good a theological deficiency in the truncated text. It is, of course,
possible that the interpolator gained inspiration for this move from Zech.
14.5, independent of any prompting from the Didache. However, it is also
possible that this quotation was seen as relevant to the case because it was
present in the Didache itself, in text beyond the extant 16.8 and just before
the damaged manuscript broke off. Thus, if this verse originally read:
'Then the world shall see the Lord coming upon the clouds of heaven and
all his holy ones with him...', then the interpolator of 16.7 may have cal-
culated that the 'holy ones' were with the Lord because it was they who
had been raised in the resurrection of 16.6. This provides a rationale for
the quotation inserted at 16.7, which ensures that the selective nature of
the resurrection is made explicit. The resulting text would then read:

.. .and third, resurrection of the dead - 16.7 not of all, however, but as it has
been said, 'The Lord shall come and all his holy ones with him.' - 16.8 Then
the world shall see the Lord coming upon the clouds of heaven and all his
holy ones with him [original damage occurs after this point].

The closing repetition prompted, I propose, the cropping of the damaged
text so that it appears as we now know it in the Jerusalem manuscript.

The inclusion of a mention of accompanying 'holy ones' in the original
text of Did. 16.8 is also attractive because it provides an answer to a ques-
tion posed by the interpretation of Did. 16.5 offered above. Here it was
argued that the 'testing fire' of 16.5 referred to persecution at the hands of
the world-deceiver. If it may be assumed that such an ultimate persecution
would have resulted in death, then the question of what it means to be
'saved' in this context is raised. One possibility is that these faithful
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martyrs are 'saved', through death, to join the heavenly army of 'holy
ones' who accompany the Lord at his final coming. This possibility arises
because of the presence of a similar pattern of events in 1 Thessalonians
and Revelation. In 1 Thess. 4.14 Paul expresses his belief that God will
bring with him at his coming those who have died.

The parallel between the Didache and Revelation is particularly exten-
sive. Both feature an antichristian figure who claims divinity and who per-
secutes God's holy ones:

Didache'?, World-Deceiver Revelation's Beast

• acts as son of God (16.4) • utters blasphemous words (13.5)
• performs signs and wonders (16.4) • signs performed by the second beast

deceive the inhabitants of the earth
(13.14)

• the earth is betrayed into his hands • all the inhabitants of the earth
(16.4) worship it (13.8)

• performs ultimate blasphemies • utters blasphemies against God and
(16.4) his dwelling (13.6)

• creates testing fire of persecution • makes war on the holy ones and
(16.5) conquers (13.7)

The Christian response called for by both texts is also similar:

Didache Revelation
• but the one enduring in the faith • Here is a call for the endurance of

shall be saved (16.5) the holy ones, those who keep the
commandments of God and the faith
of Jesus (14.12; cf. also 2.10; 3.9-
10; 6.9-10; 7.14-17; 12.11; 20.4;
21.7)

Beyond this point the extant text of the Didache provides no further
information regarding the fate of those who remain faithful during the
world-deceiver's persecution. Revelation, on the other hand, does describe
their progress. Thus, in Revelation, the martyrs who pass through the tribu-
lation are caught up to heaven after the pattern of their Lord (cf. 7.9-17).
There they gather to form an eschatological army on Mount Zion (Rev.
14.1-5; cf. 6.9-11). Then, at the last, they accompany the warrior Messiah
as he comes to earth for the final judgment of the beast and false prophet
(Rev. 19.14).23 If Revelation and Did. 16 may be seen as parallel expres-
sions of a similar eschatological scheme,24 then a mention of accompanying

23. For an attempt to expound this storyline in full see Garrow (1997).
24. That Revelation and the Didache belong to a similar stream of tradition is



48 The Gospel of Matthew's Dependence on the Didache

'holy ones' in the lost section of Did. 16.8 is consistent with a continu-
ation of this parallel.

More specific support for the originality of the line, 'and all his holy
ones with him', may be found in the version of Did. 16.8 recorded in
Const. 32.4a:

Did. 16.8 Then the world shall see the Lord coming upon the clouds
of heaven...

Const. 32.4a And then shall come the Lord, and all his holy ones with
him, with great concussion upon the clouds, with the angels
of this power.

A comparison of these two texts shows that, for some reason, the Con-
stitutionist chose to change the word order of his original source. A motive
for such a change may be proposed if the original text read, 'Then the
world shall see the Lord, coming on the clouds of heaven and all his holy
ones with him\ This line invites an interpretation, since the precise iden-
tity of the 'holy ones' is unclear (especially given the omission of the fiery
testing in Const.'s version of Did. 16.5). The Constitutionist appears to
offer an interpretation of the 'holy ones' by presenting the event of the
Lord's coming in two parallel versions.

The first line is thus reordered by removing the reference to the Lord's
coming 'on the clouds'. An image of an arrival on the clouds is then used
to open the next line. This arrival is unlikely to refer to the following
angels because angels are never described as travelling on the clouds in
the biblical texts; this is a divine mode.25 This means that the re-use of the
phrase 'on the clouds' effectively redescribes the arrival of the Lord so
that, 'with great concussion upon the clouds' serves as a restatement of
'And then shall come the Lord'. The two halves of Const. 32.4a may thus
be seen as two descriptions of the same event:

KCXI TOTE fj^Ei b Kupios Ken TTCCVTES oi ay to i MET' CCUTOU

EV auaaeiGMcc) ETTQVCO TCOV VEC|)EAGC>V MET' ayyEAcov SUVQJJECOS CCUTOU.

suggested by Barr (1986: 253-55). The links between the broader Johannine tradition,
in the shape of John's Gospel, and the Didache are considered, albeit briefly, in J. Betz
(1996: 255-56).

25. Dan. 7.13 could be interpreted otherwise; however, even here the rider is not
angelic. God is described as coming or riding on the clouds in: Exod. 19.9; 2 Sam.
22.10; Pss. 18.9-12; 68.4; 104.3; Ezek. 1.4; Nah. 1.3. Cloud is theophanic in: Exod.
13.21; 1 Kgs 8.10 and Ezek. 10.4.
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If the same event is described in both lines, then the 'holy ones' who
accompany the Lord in the first line are apparently interpreted, by the
Constitutionist, as angels in the second.

The fact that Const, preserves a reference to 'holy ones' even though
these figures are immediately interpreted as angels, suggests that a
reference to 'holy ones' was present in its source. This is the case simply
because it is unlikely that the Constitutionist would have introduced ambi-
guous characters such as 'holy ones' only to have to immediately clarify
their identity.

The original status of 'and all his holy ones with him' is supported by
one further detail. The phrase, 'coming upon the clouds of heaven' in Did
16.8 alludes to Dan. 7.13. It is surprising, therefore, that the one who is
seen so coming is neither Daniel's 'one like a son of man', nor even the
evangelist's 'Son of man', but rather, 'the Lord'. It is possible that the
Didachist simply changed 'Son of man' to 'Lord' for some unknowable
reason; however, another explanation is suggested if the original text con-
tained a reference to accompanying 'holy ones'. In this circumstance Did
16.8 may be seen as owing a debt to both Dan. 7.13 andZech. 14.5 (LXX).

If the Didachist sought to combine these two established visions of the
coming Judge/King, then the Didache's use of Kupios, rather than cos

av0pcoTrou, is explicable:

Zech. 14.5 Dan. 7.13
Ken r\^B\ Kupicx b 0E6S pou, ... em TGJV vecpeXcov rodoupavou
Kcri TTQVTSC oi gyicM LIST' CXUTOU cos u los av0pcoTTOu

Did. 16.8 TOTE OVpETCU O KOO|JOS

TOV Kupiov epxo/jsi/oi/ enavco TC3I/ vefeAcov rououpai/ou,
Ken Train's^ oi a y i o i MET' CXUTOG

In summary, a reconstruction of Did. 16.8 which includes the words,
'...KOU TTOCVTES oi ayioi MET' OUJTOG', serves to explain two features of
the Jerusalem manuscript. First, it provides a rationale for the wording of
the interpolation at Did. 16.7. Second, it provides an explanation for the
use of Kupios" rather than cos uios avSpcoTrou, in the Didache's version
of Dan. 7.13. This reconstruction also provides a reason for the Constitu-
tionist's rearrangement of Did. 16.8 in the composition of Const. 32.4a.
Finally, this version of Did. 16.8 explains the fate of the faithful ones of
Did. 16.5, and thereby conforms to the pattern of eschatological expecta-
tion expressed in 1 Thessalonians, and more specifically, in Revelation.
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4.2. The Authenticity of 'Const. 32.5a

Then shall go away the evil into eternal punishment
but the righteous shall enter into life eternal

Having made an assessment of the likely continuation ofDid. 16.8 it is
possible to return to the question of how much of Const. 32 derives
directly from the original text of the Didache. It was noted above that
although there is apparently independent agreement between Boniface and
Const, with regard to the Didache's final lines, it is possible that these
elements of the Const, are in fact assimilations to close parallels in Mt.
16.27; 25.46 and 1 Cor. 2.9. This section focuses on this issue with respect
to the relationship between Const. 32.5a, Did. 16 and Mt. 25.46.

A comparison of Const. 32.5a and Mt. 25.46 shows that, while the
vocabulary is almost identical, the word order reversals in Const, create a
poetic balance between the two parallel lines, while Matthew's version is
more straightforward.

Const. 32.5a
TOTE aTrsAsuoovTat oi |JEV TTovripoi sis aicoviov KoAaaiv,

oi 5E SIKQIOI TTopsuoovTai sis £cor|v aicoviov,

Mt. 25.46
Kai aTTsAsuoovTai OUTOI sis KoAaaiv aicoviov,

oi 5E SiKaioi sis Ccor)v aicoviov

If Const. 32.5a were dependent on Mt. 25.46, then why was Matthew's
straightforward wording not simply copied? It is unlikely that the Consti-
tutionist altered Matthew's word order to suit a preference for this more
elaborate style, since the Constitutionist chose not to preserve a similar
parallelism while copying £>/<i. 16.3b.

Did 16.3b
Kai
Kai

Const. 32.1
Kai
Kai

OTpa<|>T]aovTai

r| ayaTTr]

OTpac|)r]aoi/Tai

TCX TTpo(3aTa

OTpa^rjaETai

TCX Trpo(3aTa

r| ayaTTTi

ElS

ElS

ElS

eis

AUKOUS

|il OOS'

AUKOUS

lit aos'

If the Constitutionist is unlikely to have created the pattern of wording in
32.5a, and if this pattern is not derived from Mt. 25.46, then the possibility
remains that these words were taken, in this order, from the original end-
ing of the Didache. This possibility is made stronger by the presence of a
similarly arranged pair of parallel lines earlier in the Didache's closing
apocalypse, in 16.3b. It is probable, therefore, that rather than borrowing
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from Mt. 25.46, Const. 32.5a preserves wording from the lost ending of
the Didache.

4.3. The Authenticity of 'Const. 32.5c

which eye has not seen,

and ear has not heard,

and which has not arisen in the heart of man,

Those things which God has prepared for those who love him.

Despite the close support for this reading provided by Boniface's Renun-
ciation the exact parallel to these lines in 1 Cor. 2.9 presents the possi-
bility that Const, is not here dependent upon the Didache, but has instead
incorporated Paul's quotation as a conclusion to the apocalypse. The fol-
lowing section assesses the case for the originality of these lines to the
Didache, before considering the alternative possibility that they were
taken from 1 Cor. 2.9.

To make a case for the originality of the lines recorded in Const. 32.5c
it must be shown that they are of a piece with the compositional method
used in the creation of the rest of the Didache's apocalypse. This process
has two stages. First, it is necessary to consider whether the lines pre-
served in Const. 32.5c are likely to be reworking of Isa. 64.4. Second, if
they do appear to be such a reworking, then it will be possible to assess
whether the pattern of redaction is consistent with the compositional
method exhibited in the rest of the apocalypse.

The possibility that the lines preserved in Const. 32.5c are a reworking
of Isa. 64.4 is initially suggested by similarities of wording:

Isa. 64.4

OCTTO TOU aicovos

OU5E OI b(|>0aA|Jovi r||jcov slSov

0ebv TrAr|v aou KCU TOC i'pya aou a TTOirjasis TOTS UTTOMEVOUOIV EAEOV

Const. 32.5c

a 6(()0aA|jbs OUK E15EV

KCH OUS OUK TJKOUOEV

Kon ETH KapSiav avSpcoTTOU OUK av£(3r|,

a r|Toi|jaaEV b 0EOS TOIS ayaTTGoaiv auxov

However, to conclude that Const. 32.5c feasibly represents a direct re-
working of Isa. 64.4 it is necessary to show that the Didachist was willing
to rework Old Testament texts, and was likely to have sought to rework
Isa. 64.4.
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The first of these two tests is satisfied inasmuch as the Didachist was
evidently willing to allude to Dan. 7.13 in Did. 16.8a. In section 4.1, above,
it was further argued that Did. 16.8 contains a conflation of Dan. 7.13 with
Zech. 14.5.

Given that the Didachist was willing to rework Old Testament material,
then it remains to ask why Isa. 64.4 might have caught the author's atten-
tion. This question may be answered by considering why Dan. 7.13 and
Zech. 14.5 were chosen as suitable resources. These two passages are
notable in that they can be taken (with some reworking in the case of Dan.
7.13) as descriptions of the personal in-breaking of God from heaven.
This event is the subject of Did. 16.8, and so it is not surprising that
relevant Old Testament texts should have been referred to in the
construction of this verse. Isa. 64.4 is also relevant to this subject because
it occurs in the context of the prophet's appeal to God to 'open the heav-
ens and come down' (64.1a), display his power (64.1b-2a) and consume
his enemies (64.2b-3).

Two factors therefore suggest that the lines preserved in Const. 32.5c
are a reworking of Isa. 64.4. First, the texts exhibit parallel images of
neither seeing nor hearing something to do with God, and of benefiting
from his actions towards those who love him/wait for him. Second, Isa.
64.4 occurs in the context of a description of God's personal in-breaking
to earth from heaven which, alongside other Old Testament texts similarly
used, may be seen as a suitable resource for the Didachist's portrayal of
this event.

If the lines preserved in Const. 32.5c may be credibly understood as a
direct reworking of Isa. 64.4, then it is possible to ask whether the adapta-
tions made show signs of being original to the Didache's apocalypse.

There are three important differences between Isa. 64.4 and the lines
preserved in Const. 32.5c: a reversal of references to not seeing or hear-
ing, so that seeing comes first; the addition of a line about what has not
arisen in the heart of man, to make a set of three senses that are surpassed
by God's action; a change in the beneficiaries of God's action from 'those
who wait for his mercy' to 'those who love him'. These changes are con-
sistent with the type of alternations made to Old Testament sources in the
creation of Did. 16.8.

As noted above, the image of the Lord who comes on the clouds accom-
panied by his holy ones is created by the combination and re-ordering of
the LXX of Zech. 14.5 and Dan. 7.13:
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Zech. 14.5 Dan. 7.13
Ken fj£ei Kupicx o 0E6S pou, ... em TCOI/ i/scpsAcoi/ rou ovpavou

KOU TravTE<: oi aytoi UST' aurou cos uios avSpcoTTOu

Did. 16.8 TOTE ovpETai o Koa|jos

TOV Kupiov Epxojjevov indveo TCJV V£(peAc3v rou oupai/ou,
KCXI TTCXVT£<: oi a y i o i \ABT auTou

By inserting 'TOTE ovpeTai b KOGMOS' and repositioning the verb after
the subject the Didachist creates an oppositional parallel between 'and then
shall appear the world-deceiver as a son of God' (16.4b) and 'then shall
see the world the Lord' (16.8):26

1 6 . 4 b KCU TOTE ((XXVTIGETCXI 6 KOO|JOTTAaVr|Sj COS UIOS 0EOU

16.8 TOTE OV^ETai OKOGpOS TOV KUpiOV

This treatment, in Did. 16.8, of Dan. 7.13 and Zech. 14.5 illustrates the
Didachist's willingness to conform Old Testament texts to a particular
structural agenda, in this case one which sets up an oppositional parallel
between the world-deceiver and the Lord.

A similar redactional formula may be seen in the lines preserved by
Const. 32.5c. Thus, the reversal of the references to hearing and sight, in
Isa. 64.4, creates a parallel to the ordering of the first two signs of truth
(Did. 16.6):

a sign which may be seen (the sign of extension in heaven)
is followed by a sign that may be heard (the sign of the trumpet).

The relationship between the reordered and augmented text of Isa. 64.4
and the three signs of truth in Did. 16.6 goes beyond the parallel ordering
of sight and hearing. The addition of a reference to 'in the heart of man
has not arisen', in the text preserved in Const. 32.5c, creates a group of
three entities:

TTpCOTOV OT||JEIOV EKTTETaOECOS EV

oupavcp,

EITCX OTIMETOV (t>cov% aaATTiyyos

KCXI TO TptTov avaoTaais

VEKpCOV

see

hear

imagine/

hope

a o<

KCU

Kai

O\JK

pOaAJJOS OUK ElOEV

OUS OUK rJKOUOEV

ETTl KCXpSlCXV CXvSpCOTTOU

CXVEPTI,

The first two signs may be relatively easily paired with sense responses
that are surpassed by the future inheritance. Thus, the first sign can be

26. As will be shown in § 4.8, these patterns of opposition are an important struc-
tural characteristic of the Didache's apocalypse.
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seen; the new order that these signs precede contains that which cannot be
seen. The second sign can be heard; that which it announces is beyond
hearing. The third sign is of a different order. What 'sense' is fired by the
sign of the resurrection of the dead? Resurrection is the greatest hope con-
ceivable by the human mind, or to put it in Hebraic idiom, the greatest
hope that has arisen in the heart of man. If the first two dimensions of the
future inheritance go beyond what can be seen or heard, the third goes
beyond what humans have ever imagined or hoped for, even resurrection.
Thus, a pattern of'see, hear, imagine' is created out of Isa. 64.4 (in Const.
32.5c's version of the end ofDid. 16) which reflects the 'see, hear, imag-
ine' pattern in Did. 16.6.

It may observed at this stage, therefore, that the treatment of Isa. 64.4
found in Const. 32.5c is similar to the treatment of Dan. 7.13 and Zech.
14.5 in Did. 16.8; both have been reordered and augmented and thus fit a
structural pattern within the Didache's apocalypse. This suggests that the
version of Isa. 64.4, preserved in Const. 32.5c, was created by the same
author who also wrote Did. 16.6 and 16.8.

A further alteration to Isa. 64.4 preserved in Const. 32.5c is also sug-
gestive of the original hand of the Didachist. This change occurs in the
final lines of the passages in question:

Isa. 64.4: 0ebv TTArjv aou KCU TO epya oou a TToiqaeis TOIS UTTO|J6VOUGIV e'Aeov
Const. 32.5c: a rixoipaaev b 0ebs xois ayaiTcoaiv auxov.

The replacement of 'TOIS UTTOJJEVOUOIV' with 'xois ayaTrcooiv' is
explicable when it is noted that in Did. 16.5 oi UTTOMEivavxEs refers
specifically to those who persevere in their faith during the persecution
initiated by the world-deceiver. The retention of xois UTTOMEVOUOIV in the
Didache9 s version of Isa. 64.4 could, therefore, lead to the impression that
only those who die in the course of persecution can inherit the final bless-
ing. If, however, as Const. 32.5a suggests, the more general category of
'the righteous' will receive the final inheritance, then a change to another
term is necessary. The phrase 'those who love him' is a particularly apt
description of the righteous in this context, since 'TTpcoxov ayaTTT]OEis
xov 0E6V xov TTOirjaavxa OE' stands at the head of the Didache's presen-
tation of the Law that leads to righteousness (Did. 1.2).

On the basis of the above evidence, therefore, it may be concluded that
the version of Isa. 64.4 preserved in Const. 32.5c shows signs of having
been selected, re-ordered and augmented by the author who also wrote
Did. 16.3-6, 8. That is to say, at this stage in the discussion, Const. 32.5c
appears to credibly preserve original wording from a putative Did. 16.9.
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This supposition is not complete, however, because a further factor must
be discussed; namely, the relationship between Const 32.5c and 1 Cor. 2.9.

The version of Isa. 64.4 found in Const. 32.5c is identical to a quotation,
presented by Paul as Scripture, in 1 Cor. 2.9. The standard explanation for
this is that, rather than taking these lines from the foil text of the Didache,
the Constitutionist used 1 Cor. 2.9 to complete the Didache's eschatological
chapter.27 This view requires, however, that, centuries after Did. 16 was
written, the Constitutionist succeeded in adding a quotation from a Pauline
discussion of wisdom which happened to neatly complete the Didache's
apocalypse. It should be noted that it is the Didache's apocalypse which is
neatly completed by this addition (cf. section 4.8, below) and not the
Constitutionist's paraphrase of that text.28 The completion brought about
was not only at the level of the balanced structure of the text, but also in
terms of completing the Didache's extended debt to Isa. 64.1-4. Thus, with
the addition of Const. 32.5a, c, the Didache's apocalypse follows Isaiah's
event line in its vision of the God who breaks into earth from heaven (Did.
16.8/Isa. 64.1a), displays his power (Did. 16.8/Isa. 64.lb-2a), judges his
enemies (Const. 32.5a/Isa. 64.2b-3) and surpassingly rewards those who
persevere in faithfulness (Const. 32.5c/Isa. 64.4).

In conclusion, Boniface's witness to the authenticity of the final lines of
the Didache preserved in Const. 32.5c is supported by a common willing-
ness, in both Did. 16.8and Const. 32.5c, to re-order and augment Old Tes-
tament sources so as to conform them to the structural patterns of this short
apocalypse. For such structural unity to result from the paraphrasing activ-
ity of a fourth-century writer requires an extraordinary coincidence. It is
preferable, therefore, to suppose that Const. 32.5c faithfully records the
redaction of Isa. 64.4 with which the Didache's apocalypse originally con-
cluded.

4.4. The Likely Authenticity of Const. 32 Ad

and to reward each according to his deeds

The final element of the Const, version of the Didache's ending that
receives support from Boniface's Renunciation is the reference to the
Lord's rewarding each according to their deeds. Boniface's version is

27. The possibility that Paul's curious version of Isa. 64.4 is the result of his
quotation of Did. 16.9 is considered in n. 2 at the close of the excursus in Chapter 13.

28. See § 2, above for the text of Const. 32. Here it may be seen that the Consti-
tutionist's uneven additions to, and omissions from, Did. 16 are not concerned with
preserving the passage's carefully balanced structure.
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limited to 'the judgment of all men' and so provides evidence for a line of
this type, but not necessarily one exactly as preserved in Const. 32.4d.

Additional evidence for the likely authenticity of a line of this type may
be found in Did. 16.2, which warns that the whole time of a person's faith
will be of no profit unless they are 'perfected' in the final hour. This
implies that the 'perfection' or otherwise with which they have kept the
community's halakah will be assessed at some final test.

The structure of the extant part of the Didache apocalypse is also sup-
portive of the existence of such a line inasmuch as the pattern of a divid-
ing test, followed by two consequences of that division, is mirrored in the
presentation of the world-deceiver's persecution of humanity:

Did. 16.5: The world-deceiver's test of humanity
DIVIDING TEST:
Then human creation shall pass into the fire of testing
CONSEQUENCE FOR THE EVIL:
and many will be caused to stumble and shall be lost
CONSEQUENCE FOR THE RIGHTEOUS:
but those who persevere in their faith shall be saved by the curse itself.

Const. 32Ac-5a/(Did 16.8-9?): The Lord's test of humanity
DIVIDING TEST:
to judge the world-deceiver and to reward each according to his deeds
CONSEQUENCE FOR THE EVIL:
Then shall go away the evil into eternal punishment
CONSEQUENCE FOR THE RIGHTEOUS:
but the righteous shall enter into life eternal.

There is a very close parallel between Const. 32.4d, 'Ken aTTo5ouvai
EKaoTco Kara xr)V irpa^iv COJTOU', andMt. 16.27, 'KCU TOTS CKTTOSCOOEI

EKaoxcp Kara xr)V TTpa^iv auToG'. This invites the possibility that Const.
has assimilated a similar line in its original source to this text from the
gospel. This question will be discussed further in Chapter 13, section 2.3.
For the time being it may simply be observed that a line recording judg-
ment according to actions is likely to have been part of the original ending
of the Didache''s apocalypse.

4.5. The Partial Authenticity of Const 32.5c

To judge the world-deceiving devil

The flow of the narrative within Did. 16.3-8a suggests, as assessed in sec-
tion 2, above, that a reference to a conflict between the Lord and the world-
deceiver is very likely to have formed part of the original text of the



3. The Integrity o/Didache 16 57

Didache. However, given that this character is portrayed as a human
persecutor in Did. 16.4-5, it may be supposed that the original ending
described the judgment of the world-deceiver (cf. 16.4b) and not of the
world-deceiving devil.

The extreme rarity of the term KOGMOTTACXVTIS, which occurs only here
in the New Testament and early Christian literature, means that assimila-
tion to another text is not a likely explanation for the presence of this line
in the text of the Const.

4.6. An Interim Summary of the Process of Reconstruction
By inserting the start of Did. 16.8 into the reading provided by Const., and
removing the interpretative additions concerning the holy ones and the
world-deceiver, an interim reconstruction of the original ending of the
Didache may be presented. Underlining denotes where arguments for the
authenticity of a particular line, if not always its exact wording, have been
discussed.

TOTE ovpsTai o KOOUOC TOV Kupiov spyojjsvov

STTOCVCO TG3V vscbsAGav TOU oupavou

xa\ TTQVTS^ oi gyiCM MET' QUTOG

ETTI Bpovou PaoiXeias,

TOV KOOiiOTrAavov KOH aTTo5oGvai smoTc^ Kara TT\V

auTou.p ^
TOTE ocTrsAsuoovTai oi UEV Trovripoi si<: alcoviov KoAaoiv.

oi 5s SiKcaoi TropsuoovTca E'K ^cor|v aicoviov.

EKETVCX,

a 6([)6aApb<: OUK EISEV

Koa ou<: OUK rJKOUQEV
Kai ETTI K a p S i a v avBpcoTToiJ OUK ix

a T|Toi}jao£v o
Ka\ xcxprjaovxai EV (JaaiAeia TOU 8EOG TT\ EV Xpiaxcp '

4.7. The Status of the Three Remaining Lines:

1. km 0p6vou

2. KAripovoia ,
3. KCU xapnoovTai EV PaaiAsia TOG 0EOG TT] EV Xpiaxcp IriooG.

The phrase 'eTTi Spovou PaaiXeias' is likely to be original if the
reconstruction of the immediately preceding line is correct. This is the
case because its inclusion overcomes a potential ambiguity as to whether
it is the Lord or the holy ones who judge of the world-deceiver. Additional
support for this view may be found in the absence of the particular descrip-
tion of the Lord's throne as '^aoiAeiocs' in any New Testament text,
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despite the appearance of a throne, otherwise described, prior to judgment
in both Matthew's Gospel and Revelation. A final point in favour of the
authenticity of this line is the assistance it gives to the creation of a fuller
oppositional parallel to the appearance of the world-deceiver in Did.
16.4b. Thus, the appearance of the world-deceiver as a son of God is fol-
lowed by three badges of his power: sign and wonders, the handing over
of the world into his hands, and the doing of godless things. In opposition
to this the son of man figure (implicit in the reference to Dan. 7.13) comes
as the Lord with three badges of his power: he rides on the clouds, is
accompanied by an army, and is seated on a throne. Without the reference
to a throne the power of the Lord in opposition to the world-deceiver
would not be so clearly expressed. It is likely, therefore, that this line was
also taken by the Constitutionist from the original ending of the Didache.

The linking phrase, 4KAr)povo|joGvTES' EKEI va', has a good claim to au-
thenticity for purely practical reasons. Without some form of connection
between 'oi 5E SIKCUOI TTOPEUGOVTCU sis £cor|V aicoviov', and 'a b(j)0aA-
[ibs O\JK EISEV' the sentence would not make sense. It is not possible to
depend upon the exact wording of this link because Const, is capable of
retaining the sense of the original while changing its precise vocabulary.
That said, the presence of a connective phrase of this kind is highly likely.

The last line of the eschatological story, 'KOU xapr)GOVTC(i EV PaaiXsia
TOU 0EOG xfi EV XpiGTco ' IriooG', is unlikely to have closed the original
text of the Didache. First, it is not attested by Boniface's Renunciation.
Second, the addition of superfluous lines using references to Xpiorcp
' ITIGOG is consistent with the style of the Constitutionist. For example, a
similar addition is made to the end of the Didache's 'way of life'. The origi-
nal {Did. 4.14) reads,'Auxr| EGTIV r| b5os xfjs £co%\ The Constitution-
ist's paraphrase, in Book VII chapter 17, presents this line as,' AUTTI EGTIV

r| bSos TT\S £cofjs-rjs YEVOITOEVTOS upas Eup£0fjvai 5ia'lr]GoGXpiG-
xoG xoG Kupiou r)jjcov'.

In the reconstruction of'the Didache's apocalypse, therefore, the Consti-
tutionist's reference to the Lord coming 'km Bpovou (3aGiAEiocs\ is
retained, as is the linking line, 'KAr|povo|joGvT£s EKETVCX'. However, 'KCU

XaprJGOVTCci EV (3aGtAEig xoG 0EOG xf] EV XpiGTco' ITIGOG' is removed.
The full text of the Didache's eschatological discourse, with the ending

reconstructed above, is as follows:
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16.3 Ev yap Tens eaxaxais r||jepais*
TTAr|0uv0riaovTai oi vpEuSoTTpo f̂iTai m i oi <))0op6Ts,
m i orpa<|>rjaovTai r a TTpb(3aTa els AUKOUS

m i rj ayaur) OTpa^osTaijj sis |ii°°S'
16.4a Au£avouor|s yap T % avopias,
\i\or\oovo\v aAArjAous m i 5ico£ouai m i TTapaScoaouai.

16.4b Kai TOTE (J)avTioETai o KooiJOTTAavris cos uibs 9eou
Kai Troirjaei arujela Kai TEpaTa,
Ka'i r| yfj TTapa5o8r]aETai eis XE^PaS OCUTOU,

Ka'i TToirjoEi aSeniTa, a OUSETTOTE ysyovsv E^ aicovos.

16.5 TOTE T]£EI r\ KTIOIS TCOV av9pcoTTcov EIS Tr|v TTupcoaiv T %

5oKi | j aa ias , Kai OKavSaAiaBrjaovTai TTOAAOI Kai aTToAouvTai,

oi 5E uTTO|jEivavTEs EV TT] TTIOTEI auTcov ocoOrjoovTai UTT' aiiTou TOU

16.6 Kai TOTE (|)avTiaETai TOC armsTa TTIS aAr)0Eias*

TTpcoTov ariMETov EKTrETaascos EV oupavco,

EITO or|M£^ov c()covf]s oaAiTiyyos,

Kai TO TpiTov a v a o T a o i s VEKpcov

16.8 TOTE ovpETai 6 KOOIJOS TO Kupiov

EpXOM^vov ETTavco TCOV VEC))EACOV TOG oupavoG,

[Kai TravTEs oi a y i o i )JET' OUTOG,

ETTI 0p6vou paoiAsias
TOV KoaiJOTTAavov Ka'i aTToSoGvai EKaoTco KaTa Trjv

auToG.

16.9 TOTE aTTEAsuoovTai oi IJEV TTOvripoi sis aicoiuov KoAaaiv,

oi 5E SiKaioi TTopsuaovTai sis Ccollv aicoviov,
KATIPOVOMOGVTES EKsTva,

a oc()0aA|jbs OUK EISEV

K a \ OUS OUK rJKOUOEV

Kai ETri KapSiav av0pcoTrou OUK avsPri,
a riToipaoEV b 0EOS TOIS ayaTTcoaiv auTov.]

4.8. A Structural Evaluation of the Reconstruction
The above process of reconstruction has been like piecing together a bro-
ken part of a pottery vase. Each small fragment has been examined indi-
vidually until a collection of 'original' elements has been gathered. An
important test of this type of exercise, however, is the overall result that is
created. That is to say, does the addition of the reconstructed part create a
completed item that functions successfully as a whole?

The addition of Did. 16.8b-9 fulfils this requirement inasmuch as the
resulting eschatological discourse is one that not only contains a completed
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narrative, but also carries that narrative within a simple and elegantly struc-
tured whole.

The discourse has six units which, with the exception of the introduc-
tory unit, are introduced by a TOTS or KCU TOTE. Each unit, with the excep-
tion of 16.8, is devoted to one subject:

16.3-4a Events presaging the coming of the world-deceiver
16.4b The arrival of the world-deceiver
16.5 The occurrence and consequences of the deceiver's persecution
16.6 Events presaging the coming of the Lord
16.8 The arrival of the Lord and the occurrence of judgment
16.9 The consequences of the Lord's judgment

These six units fall into two groups of three. The first group of three is
concerned with the world-deceiver; the second group, by contrast, with
the Lord. This division bisects the full discourse into two halves of 89 and
90 words each.

Within these two groups, three types of event are set in oppositional
parallel: the build-up to the arrival of each of the two central characters;
the arrival of that central character; the testing consequences for the hearers
of that arrival:29

BUILD-UP TO ARRIVAL OF WORLD-DECEIVER:
16.3 In the last days shall be multiplied false prophets and corruptors

and shall turn the sheep into wolves
and love shall turn into hate

16.4a For with the increase of lawlessness they will
hate one another
and persecute
and betray.

BUILD-UP TO THE ARRIVAL OF THE LORD:
16.6 And then shall appear the signs of truth

first the sign of extension in heaven
next the sign of the trumpet call
and third the resurrection of the dead.

29. Cf. the observation made in § 4.4, above. Because structural considerations
were taken into account in the evaluation of the lost ending of the Didache, there is an
apparent circularity in observing the same structural balance at this stage of the discus-
sion. However, it is not the case that any element of the lost ending was created on the
grounds that a structural parallel with the extant text could thereby be achieved. Rather,
it was simply noted that the lines preserved in Const. 32.4-5 already exhibited such
parallels.
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ARRIVAL OF THE WORLD-DECEIVER:
16.4b And then shall appear the world-deceiver as a son of God

and he will do signs and wonders
and the earth shall be betrayed into his hands
and he will do godless things which have never been since the begin-

ning of the age.

ARRIVAL OF THE LORD:
16.8 Then the world shall see the Lord coming

upon the clouds,
and all his holy ones with him,
on the throne of his kingdom,

WORLD-DECEIVER'S TEST OF HUMANITY:
16.5 Then human creation shall pass into the fire of testing

and many shall be caused to stumble and be lost
but those who persevere in their faith shall be saved by the curse

itself.

LORD'S TEST OF HUMANITY:
to judge the world deceiver and to reward each according to his
deeds.

16.9 Then shall go away the evil into eternal punishment
but the righteous shall enter into life eternal
inheriting those things
which eye has not seen
and ear has not heard
and which has not arisen in the heart of man.
Those things which God has prepared for those who love him.

This ABC/AB'C pattern serves to set up an oppositional parallel
between the world-deceiver and the Lord.

Alongside this structural pattern there is also a concentric ABC/C'B'A1

scheme that focuses around the moment of choice faced by the hearers
(16.5) with respect to their willingness to participate in the transition from
a state of evil to a state of good.

The 'before' and 'after' pictures presented in the slightly longer units
one and six are set in opposition to one another, so that the transforma-
tions from good to bad (unit one) are reversed into transformations from
bad to surpassingly good (unit six). There are also structural parallels
between these two units: each contains a open/closing line, a crossover
pair (cf. section 4.2, above), a linking line, and a triad of consequences.
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UNIT ONE - A
16.3 In the last days shall be multiplied false prophets and corruptors

(open line)
and shall turn the sheep into wolves (crossover pair)
and love shall turn into hate

16.4a For with the increase of lawlessness they will, (link line)
l.hate
2. and persecute
3. and betray one another.

UNIT S I X - A '
16.9 Then

shall go away the evil into eternal punishment (crossover pair)
but the righteous shall enter into life eternal
inheriting those things (link line)
1. which eye has not seen
2. and ear has not heard
3. and which has not arisen in the heart of man
Those things which God has prepared for those who love him.
(close line)

As noted above, B and B1 oppose the world-deceiver and the Lord.

UNIT TWO - B
16.4b And then shall appear the world-deceiver as a son of God

and he shall do signs and wonders
and the earth shall be betrayed into his hands
and he shall do godless things which have never been since the

beginning of the age.

UNIT FOUR-B f

16.8 Then the world shall see the Lord
coming upon the clouds,
and all his holy ones with him,
on the throne of his kingdom,
to judge the world-deceiver and to reward each according to his

deeds,

The C and C sections lead up to and proceed from the transformational
crux of the text which is the statement that those who persevere in their
faith through the persecution shall be saved.

UNIT THREE - C
16.5 Then human creation shall pass into the fire of testing

and many shall be caused to stumble and be lost
but those who persevere in their faith shall be saved by the curse

itself.
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UNIT F O U R - C
16.6 And then shall appear the signs of truth

first the sign of extension in heaven
next the sign of the trumpet call
and third the resurrection of the dead.

These two structural patterns convey a sense of a choice between good
and evil with a mid-way point of decision. However, a third structural
pattern makes plain that transformation is effected by the agency of the
Lord, and not by the perseverence of his faithful people.

This third pattern is shaped by the three triads within units two, four and
six:

UNIT TWO
16.4b and he shall do signs and wonders

and the earth shall be betrayed into his hands
and he shall do godless things that have not been done since the

beginning of the age.

UNIT FOUR
16.6 first the sign of extension in heaven

next the sign of the trumpet call
and third the resurrection of the dead.

UNIT SIX
16.9 which eye has not seen

and ear has not heard
and which has not arisen in the heart of man.

The first triad describes the state of the world during the world-deceiver's
reign where his power and godlessness surpasses all that has been known
before. The second triad signals the transition from the reign of the world-
deceiver to the reign of the Lord. The third triad describes the state of the
new order under the reign of the Lord, and that it surpasses everything
known, or conceivable, in the past.

This third pattern prevents a simple symmetrical opposition between
good and evil where the world-deceiver and the Lord are described in equi-
valent terms, which might imply their similar status. Instead, the 'evil',
'transition', 'good', pattern of triads, within units two, four and six, intro-
duces a progressive dynamic which ensures that the whole discourse is
weighted towards its conclusion, and the action of the Lord.

To express the subjective opinion that the Didache apocalypse is a small
literary gem is to expose one of the inherent dangers of structural analyses
such as the one above; their subjectivity. This factor means that the eye of
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faith can detect nuances, relationships and parallels where no dispassionate
onlooker would otherwise find them. In concluding this structural analysis,
therefore, I draw attention once again to the simplest feature of the recon-
structed text; its oppositional presentation of the arrival of the world-
deceiver and the arrival of the Lord. This feature, which creates narrative
completeness as well as structural elegance, arises only when the proposed
Did. 16.8b-9 is added to the damaged text. If a valid test of a reconstruc-
tion is that it reveals an elegant and functional whole where such was not
previously evident, then the above reconstruction achieves a remarkably
high level of success.

4.9. Summary and Conclusion
It was noted first of all that manuscript and narratological evidence indi-
cates the incomplete nature of the Jerusalem manuscript. It was further
noted that Apostolic Constitutions VII, the Renunciation of Boniface and
the Georgian version of the Didache all contain some form of continu-
ation of the Didache apocalypse, although with incomplete agreement as
to its precise contents.

The process of reconstruction began with an examination of the words
immediately following the extant version of Did. 16.8. On the basis of in-
formation from the interpolation at Did. 16.7, parallel eschatological expec-
tation in 1 Thessalonians and Revelation, the interpretation of 'holy ones'
as angels in Const. 32.4a, and the presence of 'Lord' instead of 'son of
man' in Did. 16.8 it was concluded that the original text is likely to have
read: 'And then the world shall see the Lord, coming on the clouds of
heaven, and all his holy ones with him'.

The succeeding sections began by considering those parts of the Const, 's
version of the lost ending that are supported by Boniface's Renunciation.
Here it was noted that the Constitutionist reproduced textual and redactional
features that also appear in the surviving verses of the Didache's apoca-
lypse, and which are difficult to attribute to the Constitutionist or the New
Testament authors.

A concluding analysis of the structure of the whole eschatological
discourse sought to show that, with the addition of the reconstructed
ending, the Didache's eschatological discourse appears to function as a
carefully structured whole.

The structural unity of the completed discourse favours the accuracy of
the general pattern and extent of the above reconstruction. That said, the
tendency of the Constitutionist, exhibited elsewhere, to assimilate the
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Didache to similar New Testament texts means that the precise vocabu-
lary of every element of the reconstruction can not be identified with full
certainty.

5. The Integrity o/Didache 16

This chapter, and hence this conclusion, is concerned with the relation-
ships between the constituent elements of Did. 16.

Three elements of Did. 16 have been identified.

• First, the structurally and conceptually unified eschatological
discourse recorded in Did. 16.3-6, 8-9.30

Second, the interpolation at Did. 16.7, added to the manuscript
tradition (preserved in the Jerusalem manuscript) from which the
final lines of the discourse had been lost.

• Third, by a process of elimination, Did. 16.1-2 must have been
written at a time separate from the initial composition of Did.
16.3-6, 8-9 because these verses do not conform to the symmetry
of that unified discourse.

Given the separate status of 16.1-2 and 16.3-6, 8-9, there are three
possible sequences in which these two sections could have been added to
the Didache. Either 16.1-2 was added and then 16.3-6,8-9, or 16.1 -2 was
inserted after the addition of 16.3-6, 8-9, or 16.1-2 and 16.3-6, 8-9 were
added at the same time.

The first of these options implies that 16.3-6, 8-9 was written as a
means of expanding upon and re-framing the briefly expressed expecta-
tions in 16.1-2. The difficulty with this view is that 16.3-6, 8-9 appears to
represent an original and structurally self-contained reworking of Old
Testament eschatological expectation. To this extent the discourse does
not bear the marks of a reactive text struggling to make good the inade-
quacies of 16.1 -2. It is possible that the eschatological discourse was com-
posed separately and then added to the Didache at a later date, but this
requires coincidences in shared references to 'the faith' (16.2 and 16.5),
'the coming of the Lord' (rather than the Son of man) (16.1 and 16.8), and

30. Niederwimmer (1998: 46) writes: '...it is immediately obvious that 16.3-8,
which represent a little apocalypse, are a separate unit. I believe that here, too, the
Didachist is quoting an older tradition (probably written). Thus I consider 16.3-6,8 the
quotation of an old, predidachistic apocalypse, and 16.7 an addition by the didachistic
redaction.'
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the expectation of judgment according to actions (16.231 and 16.8). Thus,
this solution is neither impossible, nor especially convincing.

The second option, where 16.1-2 is inserted after the inclusion of 16.3-
6, 8-9, is less credible than the first.32 This requires that, in the initial in-
stance, the self-contained discourse preserved in 16.3-6,8-9 was appended
to the Didache without any introduction. And that later, such an introduc-
tion was inserted. There is nothing to be said in favour of this view bey-
ond the fact that it is a theoretical possibility.

The third option, where both parts were added to the Didache at the
same time, is the most satisfactory. In this case Did. 16.3-6, 8-9 may be
seen as a separately existing eschatologieal discourse which was quoted
by the author of Did. 16.1-2 as a means of concluding the whole text. The
message of 16.1 -2 may be summed up as a call to constant vigilance in pre-
paration for the final judgment, a message that is consistently reinforced by
the quotation of 16.3-6, 8-9. This solution accounts for the links between
16.1-2 and what follows, without violating the self-contained and inde-
pendent character of 16.3-6, 8-9.

31. Cf. discussion of the significance of TEAEIOS in Chapter 5, § 4.
32. Kloppenborg (1979: 57) firmly endorses the view of Bartlet (1921: 247) that

16.1 represents a later interpolation.



Chapter 4

ELEMENTS WITHIN DIDACHE 1-5

This chapter is concerned to isolate the various elements that comprise the
Didache's pre-baptismal catechism. At its simplest Did. 1-5 is a Two
Ways tractate into which a number of previously existing traditions have
been incorporated. The first step in isolating these traditions is to compare
Did. 1-5 with the very similar Two Ways tradition found in Barnabas 18-
20. Two sections of the Didache'§ opening chapters immediately stand
out by virtue of their absence from Barnabas 18-20; namely, Did. 1.3-6
and 3.1-6. This suggests that these two sections have a separate status with
respect to the Two Ways.

1. The Separate Status o/Didache 1.3-6

The presence of an addition to the Two Ways tradition beginning in Did.
1.3 is not at all controversial.1 This separate status is generally suggested
by a lack of connection with the Two Ways tradition of Barnabas 18-20
and by the more distinctively Christian content of these verses in
comparison to the uniformly Jewish character of the surrounding text.

However, the precise extent of this interpolation is far from straight-
forward. The difficulty arises because of the presence of a Latin text, paral-
lel to Did. 1-6, which omits Did. 1.3b-2.1. This Doctrina apostolorum is
commonly viewed as recording a stage in the process of the Didache's
composition prior to the insertion of the so-called sectio evangelica (seen
by most as comprising 1.3b—2.1). At this stage only a very minor issue is
at stake; namely, should the sectio be described as 1.3-6 or 1.3b-2.1 ? How-
ever, the question of whether the Didache depends on a source represented
by the Doctrina apostolorum will be important in later discussion. An
excursus to consider this question is therefore appropriate at this point.

1. 'Without any doubt, 1.3b-2.1 represents a subsequent interpolation in the text
of the "basic document'" (Niederwimmer 1998: 68).
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Excursus: The Didache and the Doctrina apostolorum

Kloppenborg (1995: 90) states: 'In the case of the Didache and the Doc-
trina apostolorum the extremely high degree of agreement both in wording
and order makes a literary relationship between the two virtually inescap-
able'.

If there is a literary relationship between the two texts, as seems highly
likely,2 then one of two options presents itself. The first, adopted by a
majority of scholars, is that the Didache is dependent on the Doctrina.
This position is confidently asserted by Audet (1996: 134-35):

When one compares the so-called Latin version (i.e. the Doctrina apostolo-
rum of Schlect) attentively with the Greek text which it is supposed to
translate (i.e. the Duae viae of the Didache), one is faced with a fact which
is very strange for a translation: whereas the (Christian!) translator would
naturally have manipulated the text he had to translate, it would appear, on
the contrary, that he has worked hard to make it hark back to the distant
origins, in such a way that the alleged translation of the Duae viae of the
Didache seems still more strongly coloured by Judaism than the Duae viae
of the Didache itself. This sounds very unlikely.

At first sight Audet's point sounds compelling, and he certainly has
some weighty scholarly support (Layton 1968:379; Draper 1996a: 9; Klop-
penborg 1995: 90; Rordorf 1991: 400; 1996a: 149; Niederwimmer 1998:
31,50). Draper (1996a: 13) even goes so far as to say that 'Audet.. .estab-
lished beyond dispute that the Doctrina apostolorum could not be an
abbreviation of the Didache'. However, Audet's claim that a translator
would have had to 'work hard' to produce the Doctrina from the Didache
is overstated. That is to say, almost the only significant difference between
the two texts is the omission of Did. 1.3b—2.1 and Did. 7-16 in the
Doctrina. This would not have been difficult to achieve given that Did.
1.3-6 is very different in style and tone from the Two Ways material that
surrounds it. Of course, a motive for such an omission must be provided if
this possibility is to be taken seriously. Such a motive will be considered
in due course.

Before simply accepting Audet's analysis of the relationship between
the Doctrina and the Didache it is worth observing the peculiar circum-
stances that this conclusion creates. First, Audet's thesis demands that

2. Goodspeed (1945: 228—47) supposes that both Didache and Barnabas are
directly dependent on the Doctrina. This is not generally accepted in the case of Bar-
nabas. Cf. Kloppenborg (1995: 90).
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1.3b—2.1 was interpolated into the Didache. This requires very unusual
behaviour on the part of the interpolator. Any text is profoundly influ-
enced by the way in which it is introduced.3 An interpolator is therefore
likely to create a new heading to introduce new material. According to
Audet, however, the interpolator chose to set new material under an ele-
ment of the base text (1.3a) that had previously served as a heading for the
continuing base (namely, 2.2-7). Having done so Audet's interpolator must
then provide a replacement heading for 2.2-7 at the end of the interpola-
tion. Niederwimmer (1998: 86-87) accepts this pattern of events but admits
that it creates certain difficulties:

The compiler of the Didache interrupted the text of his source (the 'basic
document') at 1.3a in order to introduce the sectio evangelica, as we call it.
Now, having completed the interpolation, he saw himself faced with the
task of creating a transition to the source. This is accomplished by 2.1. The
Didachist was apparently inspired by the final clause of the source... (1.3 a).
In the source this refers to the series of prohibitions that follows (2.2-7). It
now occurred to the compiler that he could describe the commandments in
the sectio and the series of prohibitions in the basic document as two
successive concretions of the fundamental commandment (1.2). Therefore
he writes SeuTEpa 5e EVToAr) xfjs SiSaxfis (2.1) and thus implicitly makes
the commandments of the sectio the TTpcoxri evroAri, and the following
commandments the Seuxepa EVTOAT] (but without any thought of such a
thing as the double love commandment). One cannot call this arrangement
particularly skillful. This division thus created remains an emergency con-
struction behind which there is no deeply reflective theological conception
but simply a literary principle of order.

According to Niederwimmer, the interpolator was 'inspired' by the line,
'Here is the teaching that flows from these words' (1.3a) in writing 'The
second commandment of the teaching means' (2.1) and referred therein to
a second commandment 'without any thought' of the double love com-
mand mentioned in 1.2. The result, he admits, is not skilful. This is some-
thing of an understatement. The effect of this interpolator's forgetfulness
of the significance of 'Seimpa' is to create, by means of 2.1, considerable
confusion regarding the status of 1.3b-6. Does the interpolation interpret
the first commandment while 2.2-7 expands the second (Harnack 1884:
45-47; Hiintermann 1931: 195-96), or is it a primary interpretation of the
second commandment, while 2.2-7 is a secondary one (Niederwimmer
1998: 86)?

3. A striking example of how headings influence the interpretation of ensuing text
may be found in Brown and Yule (1983: 139-40). This example is reproduced by
Court (1997: 57-58) and Garrow (1997: 3).
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Thus, the view that 1.3b-6 was inserted by someone who also added the
linking line at 2.1 requires two curious actions on their part. First, a
surprising unwillingness to provide a tailor-made heading for the new
material, preferring instead to borrow an existing one. Second, a hurried
ineptitude in referring to the 'second commandment' when creating a new
heading for the ensuing base text.

If, on the other hand, the interpolation began at 1.3a, then 'Here is the
teaching that flows from these words' introduces the insertion in a wholly
conventional way. Further, if the base text into which the interpolation
was made already contained 2.1, then its reference to the second com-
mandment is, in its original context, entirely logical: a statement of the
double love commandment (1.2) flows through the linking line, 'The sec-
ond commandment of the teaching means' (2.1), into an interpretation of
that second commandment (2.2-7).

If it is likely that Did. 1.3a provided the original heading for the ensuing
interpolation, then the presence of this line in the Doctrina speaks in favour
of the Doctrinist's knowledge of Did. 1.3a, and the interpolation that it
introduced, rather than the reverse.

A second problem for the view that the Didache depends on the
Doctrina is the repetition of another element from the section Did. 1.3-6
later in the Doctrina. The line in question resembles Did. 1.5a: 'The Father
wishes us to give from his gifts to all', and appears in Doctrina 4.8: 'The
Lord wishes to give to all from his gifts'. Niederwimmer (1998: 82 n. 93)
comments on this feature as follows:

Irritatingly, this single sentence from the sectio Christiana [sic] (1.3b—2.1)
has a parallel in Doctrina, but in a different place - 4.8... One may suppose
that this sentence was also in the Didache'& source, at the same place (i.e.
after 4.8). The Didachist omitted it there (at 4.8), understandably enough,
in order to avoid having a doublet.

Niederwimmer's explanation of the omission of Doctrina 4.8 (end) in
Did. 4.8 is dependent on his thesis that the Didachist composed the whole
Didache by combining, at one sitting, a collection of previously existing
sources.4 In this circumstance he proposes that it is possible that the

4. Few scholars concur with Niederwimmer's assertion that Did. 1.3b—2.1 was
not a later interpolation into a previously existing version of the Didache. For example,
Draper (1996d: 342) responds to Niederwimmer's hypothesis of a single author using
various resources, by saying, 'This seems to fly in the face of the way a community
rule evolves by trial and error, by erasing words or phrases, by inserting new words or
phrases above the line or in the margin, which are later incorporated into the text. This
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Didachist might, having written 1.5a, have chosen to omit the line in
question when it reappeared in his source at Doctrina 4.8 (end). However,
this assumes a somewhat sudden interest in avoiding doublets on the part
of the Didachist. Repetitions of almost identical instructions occur else-
where in Did. 1-5. This is the case in that elements of the 'way of death'
are exactly antithetical to elements of the 'way of life'. As a result there
are multiple condemnations of murder, adultery, theft, magic and equivo-
cation. There is a double call to treasure the words that have been heard
(3.8 and 4.1). And on the smallest scale, there is a doublet within two
verses that could easily have been avoided:5

1.4b If someone takes away from you what is yours, do not ask for it back,
1.5a Give to everyone what he asks of you, and do not ask for it back.

Thus, Niederwimmer must suppose that his Didachist was disinterested
in all these repetitions, however closely juxtaposed, and yet chose, curi-
ously, to avoid a doublet created by verses three chapters apart. Given the
unsatisfactory nature of Niederwimmer's explanation for the 'irritating'
re-emergence of Did. 1.5a in Doctrina 4.8 (end) a different solution may
be preferable.

An alternative explanation for the absence of 'The Lord wishes to give
to all from his gifts' from the Didache's version of 4.8, despite the appear-
ance of this line in the parallel verse in the Doctrina, is that the Doctrinist
took this line from Did. 1.5a and incorporated it into Doctrina 4.8. Accord-
ing to this solution the Doctrinist must have known a version of the
Didache that contained 1.5 a, and, by implication, the insertion of which
this line is a part.

In voicing the possibility that the Doctrina depends on the Didache my
first duty is to explain the omission of Did. 1.3b—2.1 and Did. 7-16.1 aim
to do this by suggesting that the Doctrina is the product of a conflation of
a version of the Two Ways similar to that found in the Epistle of Barnabas
and the Two Ways within the Didache.6

process is graphically displayed in the manuscript of the Community Rule from Qum-
ran. Certainly whole new sections may have been added from time to time, but one
should not hypothesize a wholesale, consistent composition for every change.' My own
view of the composition of Did 1-5 does, however, come close to Niederwimmer's
inasmuch as I think that these chapters at least (with the exception of 1.5b-6) were put
together at one time using various previously established sources. This process is dis-
cussed in Chapter 9.

5. Niederwimmer himself (1998: 78) explicitly notes the presence of this doublet.
6. Yokes (1938: 17-21) argues that the Doctrina corrected the Two Ways to be
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I propose that the author of the Doctrina wanted to write a discrete
version of the Two Ways, on the basis that this was the teaching of the
Apostles and therefore valuable for instruction, possibly of catechumens.
The fact that Did. 7-16 is omitted is not surprising given that these chap-
ters were clearly not for the instruction of the individual (they are omitted
in later texts that also appear to be dependent on the Didache such as the
Apostolic Church Order and Epitome). The resources available to the Doc-
trinist for the creation of this edition of the Two Ways were a copy of the
Didache and a version of the Two Ways similar to that used in Barnabas
18-20.

The opening verses show distinct signs of the conflation of'the Didache's
'way of life and death' and Barnabas''s 'way of light and darkness'. Thus
Doctrina 1.1a reads: 'There are two ways in the world, that of life and that
of death, of light and of darkness'. Audet (1996: 145 n. 24) admits that
conflation may be the cause of this doubling, although he proposes that
1QS and an unknown text are the conflated sources:7

It is not absolutely impossible...that the double qualification, 'life and
death, light and darkness,' which characterises the LatinDuae viae among
all the recensions, is the result of the encounter of two distinct currents in
the transmission which carry the one or the other.

If, as Audet allows, a combination of two separate strands took place
before the Didache came to depend on the Doctrina, then the Didachist is
required to reverse that process by choosing to include only the 'life and
death' strand in his work. The need for this regressive move is avoided if
the Doctrina's unique double qualification was created by the simple
conflation of Did. 1.1a and a text such as Barnabas 18.

In Doctrina 1.1b the influence of a 'Barnabas' Two Ways may be seen
in the reference to an angel of good and an angel of iniquity; Barnabas
has one angel who is Lord from all eternity to all eternity, and another
who stands paramount over this present age of iniquity.

After this conflationary opening I propose that the Doctrinist chose to
follow the Didache for the lines leading up to 1.3a. However, at this point
the Doctrinist noted that the following sayings were absent from the 'Bar-
nabas' version, and furthermore, that they had the appearance of material
from the gospels that had been interpolated into the original apostles' text.

found in Didache in the light of Barnabas 18-20. Similarly Robinson (1920: 73-83).
See Niederwimmer (1998: 32 n. 17).

7. Few scholars support Audet's contention that the Doctrina is dependent on
1QS (Draper 1996a: 13-14).
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The Doctrinist therefore omitted this section and went on to pick up the
thread of the Two Ways at 2.2.8 (The order of the commandments against
murder and adultery being changed under the influence of the LXX.)

For almost all of the rest of the copying process the Doctrinist followed
the Didache, choosing to incorporate 3.1-7, despite its absence from Barna-
bas, perhaps because it was not obviously parallel to the gospels. However,
in the extant Doctrina the 'TEKVOV pou' phrase, so distinctively repeated
in Did. 3.1-7, is reduced to just one introductory instance {Doctrina 3.1).

On reaching Did. 4.3: 'You shall judge justly. You shall not show
partiality in calling people to task,' the Doctrinist writes. 'You shall judge
justly, knowing that you will be judged', an addition that may betray the
influence of Mt. 7.

A very close adherence to Did. 4.8 is then interrupted by the insertion,
by the Doctrinist, of a portion of Did. 1.5a (indicating the presence in his
source of Did. 1.3b—2.1) as discussed above.

At the end of the Two Ways, further interesting features occur. Thus
Did. 5.2b-6.2 reads:

5.2b May you (pi.) be delivered, children [TEKVCX], from all this. 6.1 See to
it that no one leads you (sg. and following) astray from this way of the
teaching, since the one who does so teaches apart from God. 6.2 For if you
are able to bear the whole yoke of the Lord, you will be perfect, but if you
cannot, do what you can.

The parallel passage in Doctrina 6.1-4 reads:

6.1 Abstain, my son \fili], from all these things, and see that no one leads
you astray from this Teaching; otherwise you will be taught outside true
instruction. 6.4 If you do these things daily with reflection, you will be near
the Living God, but if you do not do them, you will be far from the truth...

The first noteworthy point is the use of TEKVCX in Did. 5.2b despite the
use of TEKVOV in Did. 3.1,2, 3, 4, 5, 6 and 4.1. This variation does not

8. Connolly (1923: 152)'.. .the witness of [the Doctrina apostolorum, the Apos-
tolic Church Order and the Life of Schnudi], (to the omission of 1.3b-2.1) is of doubtful
value owing to the character of the documents themselves: for reasons can be adduced
why the authors of these documents might purposely have omitted the passage'. Inter-
estingly the Apostolic Church Order Statute 52 appears to know the Didache's refer-
ences to 'the gospel' although it omits a good deal of the Didache which was almost
certainly present in any version that contained these references. Niederwimmer (1998:
13-14) thinks that Apostolic Church Order and Epitome cannot be dependent on the
Didache because of the omission of 1.3b—2.1 in them also.
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occur in the Doctrina, where^z// is used in 3.1,4.13 and, significantly, in
6.1. This difference between the two texts is most readily explained if the
Didache*s erratic use of the terms TEKVOV and TEKVOC was homogenized on
being copied by the Doctrinist.

A second observation concerns the surprisingly non-dualistic closure of
the Doctrina. In other extant examples, the Two Ways teaching ends with
straightforward and sometimes graphic damnation for those who follow
the 'way of death' (1QS 3 is particularly gruesome). In the Doctrina, how-
ever, failure to keep the instruction merely results in being 'far from the
truth', implying that a journey towards the truth is still possible. An expla-
nation for this unusual conclusion might be provided if the Doctrina was
influenced by Did. 6.2 where the call to perfection is combined with an
acceptance that perfection may only be acquired over time. The Doctrina
appears to take a similar stance, while incorporating more familiar lan-
guage regarding the destination of those who follow one way or the other,
such as can be found in Barnabas 21. Here again, therefore, the distinctive
shape of the Doctrina can be explained in terms of its conflation of the
Didache and a 'Barnabas' Two Ways.

This conflation theory provides an explanation for the omission of Did.
1.3b—2.1 from the Doctrina and for differences in content between the two
texts. Further, it challenges those who espouse the Didache's dependence
on the Doctrina to explain the omission of the 'Barnabas' elements of the
Doctrina from the Didache's version of the Two Ways, for example, the
additional references to light, dark and angels.

So, did the Doctrinist omit 1.3b—2.1 from a text of the Didache that
already contained these verses, or did the Didache depend on the shorter
Doctrinal At first sight the second option seems more likely. However,
closer inspection exposes some problems with this view. First, it requires
the interpolator to add a heading at the end of the insertion rather than, as
would be more normal, at the beginning. Second, it is difficult to account
for the presence ofDid. 1.5a in Doctrina 4.8 (end) if the Doctrinist knew
nothing of Did. 1.3b-2.1. Third, the relative smoothness and consistency
of the Doctrina, when compared with jagged edges in the Didache, poses
an awkward question of Audet's view. Finally, I have sought to challenge
the central positive element of Audet's case by showing that the Doc-
trinal omission ofDid. 1.3a-2.1 is credibly the product of the Doctrinist's
conflation of the Didache with a 'Barnabas' Two Ways. In the light of
these combined factors it is probable that the Doctrina depends on the
Didache, rather than the reverse. At the very least, it is unsafe to construct
any hypothesis on the basis of the Didache's dependence on the Doctrina.
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If the Doctrina is not relevant to the pre-history of the Didache, then
where does this leave the question of the existence, or extent, of any inser-
tion into Did. 1? This question is best answered by examining the text
itself.

It was noted above that there is a natural flow fromZJW. 1.2 straight into
2.1 in the use of the term Seuxepa. There is another sequence of sense in
the negative form of the golden rule (1.2) leading into the negative admoni-
tions of Did. 2.2-7. Both these elements of continuity are disturbed by the
presence of Did. 1.3-6. First, as discussed above, 1.3-6 confuses the status
of the reference to a 'second' commandment in 2.1. Second, the introduc-
tion of a set of positive admonitions in 1.3-5a sits uneasily with the nega-
tive form of the immediately preceding golden rule. This suggests that,
while 1.2 and 2.1 are likely to have been added to the Didache by the
same hand at the same time, it is unlikely that 1.3-6 was also contributed
at the same point in the text's evolution. I conclude, therefore, that Did.
1.3-6 represents an addition, of at least one layer, to the basic Two Ways
document. In the following discussion I shall therefore use the term 1.3-6
to describe the interpolation that is usually referred to as 1.3b—2.1.

2. Two Layers within Didache 1.3-6

While scholars have universally identified Z)/d. 1.3-6 (or 1.3b—2.1) as sepa-
rate from the rest of Did. 1-5, there has been less consideration of evidence
that two or more layers may exist within this short section. However,
Rordorf (1991: 410-11) notes that:

The passage is composed of two units, which have already been joined
together before the Didachist came to use them. Did 1.3-4 speaks of the
attitude of the Christian to those who wish him ill, with regard to whom he
has no freedom of movement. Did. 1.5-6 speaks of the attitude of the
Christian to those who wish to take advantage of him, and here he has the
possibility of thrusting their attempts aside.

I intend to dispute Rordorf s view that 1.3-6 was a complete unit prior
to addition to the Didache in due course. At this stage, however, I wish to
consider his observation that there is a distinct change of key between the
first and second halves of this section. Rordorf identifies this change as
occurring between 1.4 and 1.5.1 believe, however, that it should be located
between, 'Give to everyone what he asks of you, and do not ask for it
back, for the Father wants people to share with everyone the gifts that have
been freely granted to them' (1.5a), and 'Blessed is the one who gives
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according to the commandment, for he is guiltless. Woe to the one who
receives' (1.5b).9

Did. 1.5a clearly states that, following the example of the Father's gen-
erosity, its readers should give to everyone who asks without expecting
repayment. By contrast, 1.5b-610 not only suggests that repayment should
be sought, but that an unworthy receiver deserves to be imprisoned until
repayment is achieved.11

This contradiction is best explained if Did. 1.5b-6 were added at some
point after the teaching of 1.5a had been received, implemented and sub-
sequently abused.12 If the instruction to give without asking repayment
was adhered to in any measure, then the opportunity for abuse, and the
need for a defence against such abuse, is readily apparent. Did. 1.5b-6 func-
tions as a suitable defence against abuse of the commandment by making
clear that only those in genuine need may ask for assistance and that if
their request is found to be false, then they should be forced to repay their
debt. The saying in Did. 1.6, possibly from a version of Sirach 12.1,13 fur-
ther suggests that the author is here reflecting bitterly on the experience of
the command's abuse. The use of a piece of old Jewish wisdom reminds
readers that giving should not be naive, as it appears to have been in the

9. Manuscript evidence from the Georgian version and the Apostolic Constitu-
tions might suggest that there is a break after 1.4 or after 1.5a, respectively. However,
neither of these texts provide a strong basis for conclusions of this type; the Georgian
text is now lost, and the Apostolic Constitutions sometimes omits material that is incon-
venient or confusing (e.g. Did. 6.2 and a shortening of Did. 11-12).

10. The unity of Did. 1.5b-6 is sometimes disputed. Layton (1968: 369) says:
'the...possibility of contradiction between verses 1.5 and 1.6, makes [1.6] liable to
suspicion as a gloss which has crept into the text from the margin of some manuscript'.
Layton has failed to note, however, that the point of contradiction is not between 1.5
and 1.6 but between 1.5a and 1.5b-6. Kirk (1998: 91) observes that 'a proverb can be
appended to an admonition or prohibition as a motive or rationale'. Since 1.6 is entirely
supportive of the force of 1.5b, it is natural to see 1.5b-6 as a unity.

11. Robinson (1920: 52-53) notes the contradiction between 1.5aand 1.5c. How-
ever, he attributes this to 'the Didachist's eagerness to appear original [which has] lead
him into futility'.

12. Rordorf (1991: 411) notes: ' . . .the progressively more cautious reflections on
almsgiving [1.5a-6] which must reflect unpleasant experiences in this connection'.

Niederwimmer (1998: 87): 'The Didachist is already aware of some bad experiences:
the Christian obligation to give support can also be misused and exploited. Through the
addition of v.6 the Didachist seeks to protect the Christian willingness to give alms
(which he affirms, and to which neophytes are invited) against exploitative misuse.'

13. Niederwimmer (1998: 83-86) expresses uncertainty regarding the precise
origin of this saying.
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earlier experience of the community. Niederwimmer (1998: 86) notes:
'One receives the impression that the Didachist wanted, by quoting the
aphorism [1.6], to restrict the appeal to unconditional almsgiving that
existed in his tradition'. Niederwimmer supposes that the whole of 1.3-6
was laid down at the same time. However, this suggests that the Didachist
was prepared to state a tradition and then contradict it in a single breath. It
is perhaps easier to imagine that 1.5b-6 represents a modification of a
version of the Didache that already existed prior to the addition of 1.5b-6.

Further indications that Did. 1.5a and 1.5b-6 belong to different layers
may be found in the stylistic differences between 1.3-5a and 1.5b-6. The
former consists of pithy sayings set out in regular and easily memorized
patterns, while the latter is more laboured and discursive.

A temporal gap between these two sections is also suggested by the use
of the term 'commandment' in 1.5b. Layton (1968: 365-66) suggests:
' "The" (TTJV) commandment can only be the one given immediately prior'.
In the context, this conclusion seems highly likely.14 This in turn suggests
that the teaching on giving laid down in 1.5a had achieved a fixed status
prior to the addition of 1.5b-6. Thus the author of 1.5b-6 was required to
modify the thrust of 1.5a by means of a further addition, rather than by
simply altering 1.5a itself. This modification is achieved by first affirming
the validity of the existing text: 'Blessed is the one who gives according to
the commandment' (1.5b), and then proceeding to present circumstances
under which the 'commandment' should be disregarded. This rhetorical
manoeuvering does not suggest that the whole of 1.3-6 was added to the
Didache by one author at one time.

On the basis of these contradictions of style and content it may be
concluded that a temporal gap existed between the inclusion of the
instructions in Did. 1.3-5a and the composition of a modifying response to
those instructions in Did. 1.5b-6.

3. Didache 1.3b-5a: A Collection of Independent Sayings

Having sought to establish that Did. 1.3-5a and Did. 1.5b-6 belong to
different layers of the Didache it is now possible to consider the history of
Did. 1.3-5a.

14. Alternatively,Niederwimmer (1998: 82-83) comments: '[KCCTCX
probably refers to a commandment of the Lord, but it is not clear which concrete com-
mandment the Didachist has in mind. Is the reference here to the word of the Lord
quoted just before (in v.5a)? Or does it simply mean "in the right way, as the Lord has
commanded us," without any thought of a specific saying?'
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At the heart of these verses is Did. 1.4a. This awkward line is often con-
sidered a later interpolation. For example, Niederwimmer (1998:76) writes:

In my opinion, the history of the interpolation [1.4a] can be reconstructed
as follows: (1) At an early time a glossator intervened in the traditional
text, because he missed the motif of resistance of fleshly desires in the pre-
vious lines, and this was one of the fundamental motifs of early Christian
catechesis. Compare, for example... 1 Pet 2:11... Titus 2:12.1 think, then,
that this motif was introduced by means of a gloss (in some such form as
CXTTEXOU TCOV oapKtKcov ETTI6U|JICOV, 'avoid the fleshly passions').

The uncomfortable location of 1.4a rightly inspires questions regarding
its origins. However, that same awkwardness demands a clear answer to
two further questions. First, given the wealth of injunctions against every
kind of passion of the flesh elsewhere in Did. 1-5, why was the inclusion
of 1.4a thought necessary at all? Second, if there was such a necessity,
why was this line inserted in such an awkward position?15 Given that
these questions are not easily answered by those who propose that 1.4a is
a later interpolation, it is worth considering the possibility that this line
was original, even pivotal, to a previously existing group of sayings (1.3b-
5a) which was later inserted into the Didache as a whole.

I propose that Did. 1.4a provides the hub, or central gnomic saying, that
holds together the whole of Did. 1.3b-5a. Kirk (1998: 163) observes: 'a
gnomic saying by nature is hermeneutically open and...as a result will
always form a highly interactive hermeneutical relationship with its rhe-
torical context'. He goes on to give examples of how a line that can seem
odd in context is actually deliberately reshaped by that context as a means
of developing its meaning. An instance can be found in the golden rule
from Lk. 6.31. Kirk (1998: 163) notes: 'Verse 31.. .has long been a bone
of contention in exegesis of the passage, for it seems to advocate a mild
reciprocity ethic present in most everyday social relations and thus in
collision with the radical ethic of the sayings flanking it'. He goes on to
argue, however, that because the golden rule is hermeneutically open it can
be interpreted in terms of the radical sayings with which it is juxtaposed.
A similar observation may be made regarding the notoriously awkward

15. That the position was felt to be awkward in the history of the text is demon-
strated by P.Oxy 1782. Connolly (1923: 153) notes that in this manuscript the variant
reading of 1.4 may be because '"Abstain from fleshly lusts" come[s] in somewhat
abruptly... and the person responsible for our little book seems to have felt they called
for a word of introduction'. The version of 1.4a in P.Oxy 1782 reads: 'aKoue TI as 5EI
TTOIOUVTCX ocooai aou TO rrveu|ja. TT[P]COTOV TTCXVTCOV CXTTOGXOU TCOV aapKe[i]Kcov

ETTI0UMEICOV\
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Mt. 7.6: 'do not give what is holy to dogs; and do not throw your pearls
before swine, or they will trample them under foot and turn and maul
you'. The imagery of this verse is highly susceptible to the hermeneutical
influence of its context. Thus it is generally interpreted as in some way
related to judging and giving, because of its context, even though this is
quite far from the meaning that might be attributed to it in another circum-
stance. I suggest that the same type of compositional technique is at work
in the placement of Did. 1.4a. In this I agree with Draper (1996b: 83) who
notes: 'In [1.4a], the Didache contrasts the desires of the flesh with the
way of perfection, which is that of turning the other cheek'. Draper goes
on to describe this as a 'sophisticated setting' for the line in question. That
sophistication can be found in the way that a simultaneously limited and
general instruction such as 'avoid the fleshly passions' is stretched and
interpreted by its context. The fleshly response to being cursed is to retali-
ate in like manner, but Did. 1.3b teaches that the non-fleshly (or spiritual)
response is rather to bless, pray and fast for our adversaries. The pattern of
the flesh is to love only those who love us; to avoid this passion we must
love those who hate us (1.3c). The fleshly response to being struck is to
retaliate; this passion is avoided by offering the other cheek, going the
extra mile, and so on. Thus, by arranging four sets of sayings around the
central gnome, its generalities are made specific and its limitations are
broken down.

The status of Did. 1.4a is not vital to the discussion of the composi-
tional history of Did. 1.3b-5a, but it does make one valuable contribution.
If Did. 1.4a is original to Did. 1.3b-5a then this indicates, by virtue of the
awkwardness of 1.4a, that this section was not composed as a seamless
original discourse. In the case of 1.4a, at least, a saying with an external
existence has been brought into the text and has been shaped by juxtaposi-
tion with other material, rather than by means of internal changes to the
saying itself. This suggests, in turn, that the material with which 1.4a has
been juxtaposed may also not be the original composition of the compiler.
A closer examination of these sayings points in this direction.

Didache 1.3b is a closely contained triplet.

1.3b EiiAoyeTxE xous KaTapcojjevous

KCXI TTpoaeuxeoSe UTTEP TCGV sx6pcov UJJCOV,

vr)<jTEueTE 5E UTTEP TCOV SICOKOVTCOV u p a s '

The structure and sense of this 'three rules' saying is capable of operating
entirely satisfactorily outside the context of the Didache. 'Bless', 'pray' and
'fast' are all terms associated with prayer. 'Those who curse you', 'your
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enemies' and 'those who persecute you' are similarly all means of describ-
ing an opponent. 'Three rules' sayings of this type, although usually refer-
ring to prayer, fasting and alms, are a common feature of the Jewish wis-
dom tradition, as in Tobit 12.8, and appear in early Christian writings such
as Gospel of Thomas 6a, 14a (cf. Jefford 1989: 44). There is therefore no
reason why this three rules saying should have been composed specifically
for inclusion in the Didache. Further, there is no connection between the
prayer emphasis of these three rules and any other part of 1.3b-5a.

Didache 1.3c is presented, in the context, as an expansion of 1.3b:

1.3c TToia yapxapis,
eav ayaTTaxE xous ayccTTGovxas upas;

ouxi Ken xa 60vrj xo auxo TTOIOUGIV;

\j|jeis 5e ayanaxE xous piaouvxas upas
KCU oux e£exe exflpov.

While there is every reason to suppose that Did. 1.3b could have existed
outside the Didache, this conclusion is less certain in the case of 1.3c. The
connective 'yap ' seems to point towards composition for the setting,
although this could have been inserted later as a means of connecting 1.3c
to 1.3b. The saying itself is not so self-contained that an independent life
immediately suggests itself. However, this does not preclude the possibility
that it has been adapted or separated from a different setting in order to be
included here. The absence of any reference to prayer and a repeated focus
instead on love may suggest an originally separate context for the saying
relative to 1.3b, but these features are not conclusive.

While it is not possible to determine whether Did. 1.3c existed prior to
its inclusion in 1.3b-5a, what may be said about these lines with some
confidence is that their history is different from that of Did. 1.3b. This is
indicated not only by the self-contained nature of 1.3b, but also by the dif-
fering attitude to enemies (the one concrete connection between the two
sayings) that is portrayed in each case. In Did. 1.3c the love of those who
hate you is presented as an investment in one's own reputation and ease of
life. This is not the stark radicality of 1.3b, where the hearer is enjoined to
pray, even to the point of fasting, for those who oppose them without any
indication of benefit for the intercessor. This difference in attitude between
1.3b and 1.3c, whether the consequence of the location-specific compo-
sition of 1.3c, or the result of a juxtaposition of two previously existing
sayings, suggests the same result; namely, that 1.3c and 1.3b were not com-
posed by the same hand at the same time. This is not to suggest that 1.3b
and 1.3c were added to the Didache separately, simply that their form in
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the Didache shows that their individual histories may be ultimately traced
to different origins.

The separate origin of Did. 1.4a, with respect to the sayings that sur-
round it, has already been considered above. This separate status is further
confirmed by the reversion of the addressee from second person plural
(1.3b-c) to second person singular (1.4a-5.2a). Some scholars argue that
this type of change of addressee provides no indication of a seam in the
redaction history of a text. For example, Kirk (1998: 160) states (while
referring to this phenomenon in the gospels): The switch from plural to
singular second person address is a rhetorical technique aimed at arresting
attention, not a redaction history indicator'. It is certainly true that this
type of rhetorical device can be found in homogenous texts. However, it is
just as mistaken to assume that this phenomenon always has a rhetorical
function as it is to assume that it always indicates a change of source. In
Did. 1.3b-5a there are other indicators, such as the discrete structure and
content of the sets of sayings concerned, that point to separate points of
origin. Further, the rhetorical force of the switch from singular to plural
(rather than the reverse) in Did. 1.3b-c is far from obvious.

The effect of the change in number between 1.3b-c and what follows, is
not only to separate 1.4a from this group of sayings, but also to suggest
that 1.4b-5a has a history separate from that of the commands to pray for
enemies and to love those who hate you.

The separate history of 1.4b is further indicated by its uniform and self-
contained structure.

1.4b ECCV xis ooi 5cp paTTiaMa sis Ti\v 5e£iav aiayova, aTpsv|;ov OUTGO
Kai TT|V CXAATIV,

1.4b(r) KCU ear] TEAEIOS'

ECCV ayyapeuoTi as TIS \i\k\ov EV, uirayE MET' CCUTOU 5uo*
lav dfpr| xts TO ipaTiov oou, 56s auTco KCU xov XITGOVCC
EOCV Aa(3Ti TIS OCTTO oou TO oov, \ix\ aTraiTEi*

OU5E yap Suvaacu.

This structure is disturbed by 'KCU ear) TEAEIOS', which Niederwimmer
(1998: 79), with some justification, believes may be a later addition (see
also Chapter 9, sections 1 and 4, below). At the end of this group, the
saying 'OI>5E yap Suvaaa i' is difficult to interpret, which may be the con-
sequence of a textual error or a destructive change of context from this
line's previous location to its present situation. Despite these difficulties,
however, the unity of this group is clear. This is particularly true of the
first three lines, each of which are concerned with an event that would
bring shame or humiliation on the recipient. It is possible, in view of the
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tight unity of these lines, that they were not originally attached to the final
line, which may have been added by catchword at a later date. However,
for the purposes of this discussion it is sufficient to allow that they may all
have the same origin. I am therefore in agreement with Niederwimmer
(1998: 78) when he says: The first four logia belong together both for-
mally and in content (cf. the fourfold eav..., aTpec|)ov, (mays, 56s, \xx\
aTTCUTEl)'.

Two features suggest the separate origin of Did 1.5a with respect to 1.4b.

1.5a TTavri TCO CUTOGVTI as 5i5ou KCU \IT\ a iraixer
Traai yap SeAei 5i5oa0ai o iraxrip EK TCOV iSicov

First, there is a doublet of 1.4b in 1.5a (Niederwimmer 1998: 78). If a
continuous discourse were being recorded here, then it may be expected
that this repetition would be avoided. As Glover (1958: 15) observes:
'Each synoptic avoids the clumsy repetition of aiT/aiTS i'. Second, there is
a change of subject from forced giving (1.4b) to voluntary giving (1.5a).
These two factors combine to suggest that 1.5a existed as a separate
saying that has been juxtaposed to 1.4b on the basis of the catchwords, \ir\
arraiTei.

4. Summary: The Textual History o/Didache 1.3-6

The foregoing analysis of the different elements that comprise Did. 1.3b-
5a suggests that each of the sets of sayings in this section had a separate
history prior to their inclusion in this collection.16 At the same time the
current organization of these separate sayings suggests that they were
consciously arranged so as to expand upon and reinterpret the command,
'avoid the fleshly and bodily passions' (1.4a):

TOUS KccTapcoMEvous u|iiv

KCn TTpOGElJX£CJ0E UTTEp TGOV ExSpGOV U|JCC>V,

VrjOTEUETE 5E UTTEp TGOV SlCOKOVTCOV U|JaS'

TTOta yap X«PlS, ecxv ayairaTE TOUS ayaircovTas'
i Kai TCX E0VT] TO auTo TTOIOUOIV;

5E ayaTTaTE TO\JS MioouvTas was Kai oux E^ETE

16. This conclusion overlaps to some extent with the conclusion of Niederwimmer
(1998: 87) who states, 'The Didachist is not formulating freely here [Did 1.3b-2.1],
but is making use of a variety of materials whose origins are uncertain. In w . 3,4b-5a
and 5d there is reliance on logia from the Jesus traditions, but we cannot point with
certainty to the source from which the Didachist derived them...'
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1.4a amxou TCJV oapKiKcovKai acojucm/ccoi/ enidufj

edcv TIS aoi SGO paTTia|ja eis Tr|v 5e£iav aiayova,
oxpevpov auTco Ka'i xr|v aAAriv,
Kai EOTJ TEAEIOS*

lav dyyapEuar] as TIS MiAiov EV, uirayE MET' auTou 5uo
Eav apr] TIS TO ipaTiov aou, 56s auTcp Kai TOV
Eav AaPri TIS OCTTO aou TO aov, JJTI anaiTEr

OU5E yap Suvaaai.

ri TCO aiTouvTi as Si Sou Ka'i pr| a
TTaai yap 0EAEI 5i5oa0ai b TraTrjp EK TGOV iSfcov xapiopaTcov.

The balance of this collection suggests that it existed as a complete and
self-contained 'sayings onion' prior to its insertion into the Didache. This
assessment has the advantage of explaining how Did. 1.4a, which is in-
congruous in its current setting within the Didache, came to find its cen-
tral place in the collection.

This conclusion suggests, therefore, that the whole of Did. 1.3-5a
should be treated as part of the same redactional layer of the Didache.
However, it should be recognized that this section also exhibits a pre-
history where five different elements, each with its own previous and
separate existence (with the possible exception of 1.3c), have been
brought together to expand the meaning of 'avoid the fleshly passions'.

The above analysis has the additional effect of emphasizing the break
between Did. 1.3-5a and 1.5b-6. Whereas the former is made up of say-
ings that show signs of each having had an independent life prior to
inclusion in this collection, the material in the latter makes sense only in
response to the preceding text. For the remainder of this discussion 1.3-5a
('sayings onion') and 1.5b-6 (modification of'sayings onion') will there-
fore be treated as belonging to two separate stages in the compositional
history of the Didache.

5. Didache 3.1-7: The Teknon Unit

A second block within Did. 1-5 that it generally accepted as having been
added, at some point, to the original Two Ways tractate, is Did. 3.1-6.17

This passage has a distinctive style, very different in content and structure
from the Two Ways teaching in Barnabas 18-20, which marks it out as a
self-contained unit. Kloppenborg (1995: 104-105) notes:

17. See Niederwimmer (1998: 94).
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The repetitive use of the phrase TEKVOV JJOU. . .places this section squarely
within the idiom of sapiential discourse. The symmetry in the construction
of this section has been noted by many scholars and is often taken as an
indication of independent origin. R.H. Connolly [1932:2A\-A2\ observed,
moreover, that of the twenty-five terms that are used for vices or faults in

3.1-6, fully nineteen do not appear elsewhere in the Didache.

The different vocabulary and grammar of Did. 3.1-6 is especially
accentuated by the rhythmical and carefully structured repetitions of this
section, in contrast to the comparatively loose organization of the Two
Ways instructions.

While there is every reason to suppose that Did. 3.1-6 was inserted into
the original Two Ways tractate, the same level of certainty does not apply
in the case of Did. 3.7. This verse contains the term TTpaus, which also
appears in Barnabas 18. Almost all of Barnabas 18-20 appears in Did. 1-
5, so it is likely that a call to be meek also appeared at some point in the
Didache's Two Ways. However, it is also the case that a call to be meek
provides a fitting conclusion to the Teknon teaching. This is the case struc-
turally in that the Teknon teaching begins with a positive call, in the pre-
sent imperative active, to flee from all evil. Did. 3.7 uses the same tense,
otherwise unusual in the context, for the positive instruction to be meek.
The content ofDid. 3.7 also rounds off the Teknon teaching in that meek-
ness is opposite to the anger, zeal, quarrelsomeness, hot-temper, passion,
obscene speech, bold gazes, soothsayings, lies, theft, avarice, vainglory,
grumbling, slander and stubborn wilfulness censured in the preceding lines.
Further, and perhaps most significantly, the promise that 'the meek shall
inherit the earth' (cf. Ps. 36.11 LXX) provides a positive consequence to
endorsed behaviour to balance the negative consequences of the proscribed
behaviours (murderous acts, adultery, idolatry, theft, slander), all of which
wickedness leads to disinheritance and banishment (cf. Ps. 36.9, 18, 20,
etc.). Draper (1985: 272) adds: '3:7 forms part of the "Tugendkatalog"
from the earliest stratum of the Way of Life (cf. 1QS 4:3) which has been
embellished from Psalm 36: II'.18

There is a case, therefore, for suggesting that the Teknon teaching (in its
exposition of Ps. 36), and the Two Ways tractate (insofar as it is parallel
to the Two Ways found in Barnabas), both contained a reference to meek-
ness. Such a sharing provides an attractive explanation for the insertion of
the Teknon teaching just before Did. 3.7 in the Two Ways. Thus, it may

18. Audet (1958: 320) thinks that Did 3.7 records an independent saying, but this
is unlikely given its links with both Ps. 36 and Barnabas 18.
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be supposed that, because the tail of the Teknon unit shared a reference to
meekness with the Two Ways, this point of similarity was seen as a suit-
able anchorage point for its insertion. Anchorage from the tail, rather than
the head, would explain why the flow of the Two Ways teaching (2.2-7)
into the head of the Teknon teaching, at 3.1, is so abrupt and apparently
random.19

In conclusion, therefore, the Teknon teaching appears to represent a sapi-
ential exposition of Ps. 36 which had a life independent of the Didache
prior to its insertion into the Two Ways. The style and content of this addi-
tion has little in common with either Did. 1.3-5a or 1.5b-6, and is there-
fore likely to be the work of a different author.

6. Other Additions to the Base Two Ways

The discrete character of Did. 1.3-6 and 3.1-6/7 clearly identifies them as
later additions to the Two Ways teaching. However, this does not neces-
sarily mean that the remainder of Did. 1-5 is free from other additions. It
is not possible to trace the minutiae of each potential insertion, but there
are two points, Did. 1.2 and 5.2, where evidence of minor additions will
have significance for subsequent discussion.

6.1. Didache 1.2
In the case of Did. 1.2 there is an overlap with the Two Ways tradition as
found in Barnabas in that the first command of the 'way of light' is to
'love your maker'. However, the double love command and golden rule in
the Didache are notably absent from Barnabas.20 This omission, despite
the memorable character of these teachings, suggests that they were not
present in the version of the Two Ways available to Barnabas. Conse-
quently, it is likely that this teaching was not a standard feature of the
Two Ways tradition, and thus, at some stage in the life of the Two Ways
text used in the Didache these summaries of the Law were added to the
whole. Thus Niederwimmer (1998: 65) suggests:

19. The Oxyrynchus papyrus 1782 illustrates that at least one copyist perceived a
radical break between Did. 2.7 and 3.1; a series of black and red chevrons are used to
separate the two chapters.

20. 'The Didachist did not construct Didache 1.2a-b with the assistance of the Two
Ways source alone, since the wording of the "double love commandment" in Barna-
bas does not indicate a knowledge of materials that could have led to the more com-
plete rendering of the "double love commandment" that appears in the Didache'
(Jefford 1989: 35).
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We must apparently imagine that the Two Ways tractate, in its introduc-
tion, originally spoke only of the commandment to love God {Barn. 19.2).
At some point a redactor expanded the command to love God by adding the
commandment to love one's neighbour, and so constructed the double com-
mandment. In doing so, he made the doubling explicit by inserting 'first'
and 'second'.

Niederwimmer seems to suggest here that the Didache represents the
creation of the double love command. However, it is not fanciful to sup-
pose that the double love commandment could have functioned as a com-
plete unit in itself. As Hultgren (quoted in Jefford 1989: 34) comments:

Two reasons can be given [in justification that this commandment could
have functioned as a unit]. First, the double commandment of love would
have been a characteristic and rather important teaching (whether of Jesus,
or attributed to him). We have other examples in which Jewish teachers of
the period summarised the Torah, and one can expect that the same would
have been done by Jesus or the teachers of the primitive community (as
Rom 13.9 gives evidence for the latter). Furthermore, this summary could
be used on various occasions and in several connections. We have indepen-
dent traditions in which it is used, viz., Mark and Q.

It is possible, therefore, that the double love command and the negative
golden rule were known as important teachings independent of the Two
Ways. Their insertion into the Two Ways may be credibly accounted for
by the overlap between 'Love the God who made you' (Did. 1.2) and the
first half of the double love command. This overlap creates a suitable
point at which the double love command may be woven into the text of
the Didache. Thus, where the two traditions essentially overlap, as in
'Love the God who made you' and 'Love the Lord God', the version in
the host text is preserved. Where this overlap does not occur the incoming
text is played out in full.

The inclusion of the negative golden rule may be by virtue of its associ-
ation with the double love command in the experience of the interpolator,
or because it was similarly seen as a summary of the Torah, important for
Christians, which deserved a place at the start of the Two Ways exposition
of the commandments.

If it is the case that 1.2b, d-e was added to an existing form of the Two
Ways then one of the linking devices in either 1.3a or 2.1 may also be
attributed to this interpolator. This is the case since the insertion of an
initial summary of the Law requires a means of showing that the follow-
ing instructions are subsequent details, which fill out the broad cloth pain-
ted by the opening commands. Either 'Here is the teaching that flows from
these words', or 'The second commandment of the doctrine' would serve
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this function equally well. However, as argued above, it is more likely that
the second of these two options was used (cf. section 1, above).

None of the following discussions are affected by the question of
whether or not Did. 1.2b, d-e was copied from the Two Ways source or
not. The question of significance here is whether or not these verses formed
an additional part of the collection of sayings quoted in Did. 1.3b-5a. Three
factors suggest that this is not the case. First, 1.3b-5a stands alone as a
balanced set of sayings concerned with what it means to 'avoid the fleshly
passions' (according to the discussion in section 3, above) and 1.2b, d-e
does not fall easily within the structure of this unit. Second, there is a dis-
junction between the negative form of the golden rule in 1.2e and the posi-
tive instructions of 1.3b-5a which does not suggest that they originally
belonged together. Third, as noted in section 1, above, the flow from 1.2b,
d-e straight into 2.1 is disturbed by the intrusion of 1.3-6. It is not likely,
therefore, that both 1.2b, d-e and 1.3-6 were added to the whole at one time.

With regard to the status of 1.2b,d-e. It is possible to gather the
following pieces of evidence: these verses do not appear in the Two Ways
teaching in Barnabas and so it is likely that they do not belong to the Two
Ways tradition used in the Didache. The likelihood of their later addition
is further enhanced by the case for the independent existence of these Law
summaries, and the credible basis for their inclusion in the Didache pro-
vided by the overlap between the double love command and the opening
command of the Two Ways. The use of 'second' in both 1.2 and 2.1 sug-
gests that the latter verse may also have been added with the double love
command and the golden rule as a means of restoring the flow of sense
from the interpolation back into the host text. In concluding that 1.2b, d-e
and 2.1 are likely to have been added to an older version of the Two Ways
it is crucial to note that this addition appears not to have been made at the
same time as the insertion of Did. 1.3-5a, since the latter interrupts the
flow from Did. 1.2 into 2.1.

6.2. Didache 5.2
At the end of the Two Ways teaching there is a further detail of the history
of the text that will be important in subsequent discussion. This is the
point at which a free-standing version of the Two Ways teaching could
have ended.

Three possible end-points of a free-standing Two Ways document may
be proposed: 5.2a, 5.2b or 6.1.21

21. Niederwimmer (1998: 120); Kloppenborg (1995: 97); Audet (1958: 352) and
Rordorf (1996a: 153 n. 36) favour 6.1 as a closing point.
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To establish which of these potential end-points is the most likely it is
necessary to note, first of all, that 5.2a, 5.2b and 6.1 were added to the text
at three different times, either singly or as part of larger elements.

Thus, Did. 5.2a is almost identical to the parallel 'way of darkness' in
Barnabas 20 and so there can be little doubt that this verse forms part of
the original Two Ways tractate.

Did. 5.2b, on the other hand, does not appear in Barnabas, and further,
it introduces a form of address, 'TSKva', which is contrary to the preced-
ing text in that neither this word, nor the plural form of address, occur
elsewhere in the Two Ways material.22 It is unlikely, therefore, that 5.2b
was originally written by the same hand as 5.2a.

The reversion in Did. 6.1 to the singular form of address suggests the
possibility that 5.2a and 6.1 belonged together in an original version of the
Two Ways. However, two factors indicate that 6.1 did not follow on
directly from 5.2a in the original Two Ways source. First, 6.1 is absent
from the Barnabas account of the Two Ways. Second, the expression,
'See that no one leads you astray from this way of the teaching', implies
that, in the conception of the author of 6.1, the Two Ways is a complete
and established entity of which the author has an objective view.
Otherwise the call to adhere to 'this way of the teaching' could be taken as
referring to the way of the teaching that has just been mentioned, namely,
the 'way of death'.

If Did. 5.2a, 5.2b and 6.1 were all added to the Didache at different
times, then the question of which verses could have closed the Two Ways
document arises.

Two factors suggest that 5.2b could never have formed the end of a free-
standing document. First, the most likely motivation for adding additional
material to the Two Ways teaching would be to enjoin readers to keep the
teaching therein. It is surprising, therefore, that 5.2b contains only half of
what might be expected. That is to say that rather than finishing the text
with parallel injunctions to live the 'way of life' and reject the 'way of
death', only the latter point is emphasized.

Second, a superior motivation for the addition of 5.2b may be found in
the presence, rather than the absence, of 6.1. In this circumstance the text
would run (picking it up towards the end of the 'way of death'):

22. There is one exception in that the plural form of address is also used in
Did. 4.11.
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5.2a ... Those.. .who are murderers of children, corrupters of God's crea-
tures, who turn away from the needy, who oppress the afflicted, defenders
of the rich and unjust judges of the poor, altogether sinful.

6.1 See that no one leads you astray from this way of teaching, since the
one who does so teaches apart from God.

This juxtaposition could take place if the author of 6.1 were commend-
ing the whole of the Two Ways teaching much as someone might say,
'Don't stray from what it says in this book', while handing over the
volume in question. A later reader of the resultant combined text might,
however, perceive an unhelpful ambiguity, since it could be taken that the
readers are being enjoined to let no one lead them astray from the 'way of
death'! In this circumstance the insertion of 5.2b, while clumsy, does
serve a feasible purpose in that it clarifies the potential ambiguity:

5.2a ... Those...who are murderers of children, corrupters of God's
creatures, who turn away from the needy, who oppress the afflicted, defen-
ders of the rich and unjust judges of the poor, altogether sinful.

5.2b May you (pi.) be delivered, children, from all this.

6.1 See that no one leads you astray from this way of teaching, since the
one who does so teaches apart from God.

If it may be concluded that 5.2b was unlikely ever to have been the last
line of a free-standing Two Ways document, then one of the other two
options for this function, 5.2a or 6.1, may be preferred. The case for Did.
6.1 is very much dependent on the presence of a parallel to Did. 6.1 (and
5.2b) in the Doctrina apostolorum. It is certainly the presence of 6.1 in the
Doctrina apostolorum that causes Niederwimmer (1998: 45,120), Klop-
penborg (1995: 97) and Audet (1958: 352) to suppose that this verse
belonged to the Didachist's Two Ways source. However, as discussed in
the excursus above, the inconsistency of the sequence Did. 5.2a-5.2b-6.1,
when compared with the relatively smooth parallel in the Doctrina, sug-
gests that the Doctrina is a later document, and thus that it does not pro-
vide evidence of the presence of Did. 6.1 in the version of the Two Ways
known to the Didachist. Without the support of the Doctrina the case for
Did. 6.1 as an end-point to the base Two Ways collapses entirely.

Given that, in the absence of evidence from the Doctrina, Did. 6.1 shows
few signs of acting as a postscript to the Two Ways teaching23 it is prefer-

23. As a later postscript to the Two Ways teaching, Did. 6.1 could only have func-
tioned as an attempt to bolster the authority of the preceding text. However, the long
established and highly orthodox basis of the Two Ways teaching means that it is
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able to consider the possibility that it served a different function as part of
a larger addition to the Didache. In Chapter 5, section 2, below, it will be
argued that 6.1 serves as a linking verse that provides a smooth transition
from the Two Ways into the ensuing baptismal liturgy (7.1). Without this
verse, it will be argued, the following instructions could not have made
sense. If this conclusion is justified, then it is likely that Did. 6.1 was
added as part of a larger layer of Christian instruction, rather than as an
additional support to the authority of the Two Ways.

If neither 6.1 or 5.2b serve as credible end-points for the free-standing
Two Ways document, then it may be concluded that any further layers
that were added to the Two Ways were appended to the end of 5.2a. That
this verse is the most likely end-point of the Two Ways document is
strongly supported by the exactly parallel ending in the version of this
teaching found in Barnabas 20.

7. The Two Ways: Didache l.l-2a, c; 2.1-7; 3.8-5.2a

With the removal of Did. 1.3-6; 3.1-7; 1.2b, d-e; 2.1 and 5.2b the base
Two Ways may be limited to: 1. l-2a, c; 2.2-7 and 3.8-5.2a. The presence
of parallels to almost all of this material in Barnabas 18-20 suggests that
these verses record a Two Ways tractate into which additional elements,
outlined above, were incorporated.

8. Summary: Elements within Didache 7-5

This chapter has been solely concerned with the isolation of the various
elements that comprise the Didache's pre-baptismal catechism. This is not
the same as attempting to identify when these elements were added to
Didache; a question addressed in Chapter 7 with respect to Did. 1.5b-6,
and in Chapter 9 with respect to the remaining verses. All that is required

unlikely to have needed support against generalized attacks; no such defence is
provided in Barnabas. If Did. 6.1 was specially added in response to a specific
challenge, then it is remarkable that this response is no more pointed than the general,
'See to it that no one leads you astray from this way of the doctrine'. In addition, as
noted above, such an addition creates a curious ambiguity in the absence of 5.2b, thus
requiring the addition of this insert also. The complications involved in the addition of
these final lines as the end of a free-standing Two Ways document would therefore be
so great, relative to the benefit gained, that it is hard to imagine that such a course
could ever have been taken.
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at this preparatory stage is the identification of elements in Did 1-5 that
derive from different points of origin.

8.1. Two Ways
The similarity of Did 1. l-2a, c; 2.2-7 and 3.8-5.2a to the Two Ways mate-
rial in Barnabas 18-20 and the distinct difference in style and content
between these verses and Did. 1.2b, d-e; 1.3-6 and 3.1 -7 suggests that Did.
1.1 -2a,c; 2.2-7 and 3.8-5.2a represents a Two Ways source separate from
the surrounding material.24

8.2. Law Summary Unit
Did. 1.2b, d-e and 2.1 contains the double love command and a negative
version of the golden rule that links back, at Did. 2.1, into the continuing
Two Ways. This distinctive expansion of the Two Ways instruction to
'love the God who created you' is not present in the Barnabas Two Ways
and so is taken as an additional separate element.

8.3. Sayings Onion
The collection of sayings at Did. 1.3-5a expand the command to love the
neighbour and interrupt the flow, both in terms of content and style, from
the negative golden rule (1.2c) into the negative instructions following
Did. 2.1. While generally recognized as an addition to the Two Ways,
scholars have overlooked the crucial possibility that this unit contains five
elements, themselves of separate origin.

8.4. Modification of Sayings Onion
If Did. 1.5b-6 seeks to modify the immediately preceding call to 'give
without asking back', then it is highly unlikely to have been written by the
person who also contributed Did. 1.3-5a. In addition, within Did. 1.5b-6, a
further saying of separate origin is quoted in 1.6b, 'Let your charitable gift
sweat in your hands until you know to whom you give'.

24. The origins of this unit cannot be traced precisely. For some time it was
believed that Barnabas was the direct source for these verses. However, the more
recent scholarly consensus supposes that Didache and Barnabas were both dependent
on a common written document. This is the view of Glover (1958:22); Rordorf (1991:
396); Layton(1968: 379); Draper (1996a: 10,13,16); Kloppenborg (1995: 88-92) and
Niederwimmer (1998: 31). The widespread extent of this type of tradition in the Old
Testament and Apocrypha (Niederwimmer 1998: 59-62) suggests that the tradition
expressed in Did 1.1-2a, c; 2.2-7 and 3.8-5.2a may well be pre-Christian.
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In summary, this chapter has argued that Did. 1-5 contains work
derived from nine points of origin: a Two Ways tractate, a summary of the
Law, a collection of five sayings arranged around a central gnome, and a
modification of those sayings which itself appeals to an external authority.

The end of this chapter marks the completion of three major preparatory
tasks concerning the prayers in Did. 9-10, the integrity of Did. 16 and the
elements within Did. 1-5. It is now possible to progress to a more direct
consideration of the compositional history of the Didache.



Chapter 5

THE PERI LAYER:

6.1-3; 7.1a, c, e, 4a; 9.1-5a; 11.3a, 4-6; 16.1-6, 8-9

This chapter takes up a loose thread left at the end of Chapter 2, where it
was concluded that the eucharistic prayers within Did. 9 and 10 belong to
two separate redaetional layers. The first aim of this chapter is to identify
those parts of the Didache that belong to the same redaetional layer as
Did. 9. (This layer will be referred to, for the time being, as the 'Peri' layer
because of the recurrence of the formula 'mp\ 5e' within it.) Towards the
close of this chapter, one further thread, made available by Chapter 3, will
also be addressed; namely, the redaetional status of Did. 16 in relation to
the Peri layer.

1. The Peri Layer Baptism: Didache 7.7a,1 c, e, 4a

One verse that has several strong connections with Did. 9.1 -5 is Did. 1 A?
At a stylistic level this verse follows the distinctive pattern of introduction
that is used in Did. 9.1:

9.1 TTep\ 5E xfjs Euxapicmas, OUTCOS EuxapiairjaaTE'
7.1a TTep\ SE TOU PaTTTtojjaTos, OUTGO (3aTrriaaTE'

Did. 7.1 also has strong functional coherence in relation to the eueharist of
Did. 9. The fact that Did. 9.5 states that only the baptized may partake of
the eueharist, suggests that instructions concerning the means by which
such eligibility may be achieved are likely to have been included along
with instructions regarding the eueharist.3

There is, therefore, good reason to suppose that the Peri layer contained
instructions concerning baptism followed by instructions concerning the

1. The redaetional status of 7.lb, d will be considered in Chapter 7, §§ 6 and 9.
2. Niederwimmer 1998: 144.
3. Baptism is immediately followed by the eueharist in the account provided by

Justin, First Apology 65-66.
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eucharist. However, the identification of the extent of those instructions is
not straightforward. In their present form the rules for baptism show strong
signs of having been amended. To establish the extent of the original Peri
layer, therefore, it is necessary to consider the nature and effect of that
amendment.

Two signs suggest both the presence and the extent of an addition made
to Did. 7. First, the threefold formulae for baptism in 7.1 (with articles)
and 7.3 (without articles), are inconsistent with the reference to baptism 'in
the name of the Lord' to be found inDid. 9.5. Draper (1996b: 78) expresses
the view that 'The trinitarian baptismal formula in 7:1 is probably a later
redactional retouch, since a slightly different formula is given in 7:3, and
the earlier formula sis ovopa Kupiou has survived in 9:5'.4

A second sign that Did. 7 is not the work of one hand can be found in
the change of addressee that takes place, without rhetorical purpose, in the
course of the baptismal instructions. Rordorf (1996b: 214) says:

I do not believe that one could deny an important change of perspective
between Didache 7:1 and 7:2ff, which is expressed precisely in the fact that
the beginning of the chapter is addressed to a plurality of persons, whereas
what follows is addressed to one person only. This fact alone proves that
the chapter could not have been written by the same hand.

Rordorf goes on to suggest that 7.1, being plural, addresses a more
primitive situation than 7.2-3. This, he argues, is indicative of a change
from a primitive situation, where many members of a church may baptize,
to a later one where only an authorized individual may do so. While this is
possible, Rordorf s point is perhaps overplayed, since 7.1 could simply be
addressed to more than one community. However, even if Rordorf may be
on uncertain ground regarding this particular basis for the supposed anti-
quity of 7.1 relative to 7.2-3, his point regarding the change in addressee
(and therefore of author) still stands.

If the change of addressee is indicative of an amendment, then the iden-
tification of text addressed to plural recipients should reveal what remains,
in these instructions, of what may be traced back to the Peri layer.

Rordorf (1996b: 215) observes, with respect to Did. 7.4a and 7.1:

.. .the same situation [plural addressees] is reflected in Didache 7:4a, where
the term b Panri^cov to designate the one who administers baptism

4. Rordorf (1996b: 217) is certain that the text of 9.5 is a more ancient baptism
formula. Wedderburn (1987) suggests that the formula 'into the name of the Lord' (9.5)
may be even more ancient than baptism 'into the name of the Lord Jesus', as commonly
found in the New Testament (cf. Hartman 1997).
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indicates the absence of a specific minister; for this reason, it seems to me
that Didache 7:4a is drawn from the same source as Didache 7:1. Didache
7:2-3,4b, in turn, is addressed directly to the one who administers baptism.

Niederwimmer(1998: 125) agrees:

In my opinion 7.2-3 is also redactional, in contrast to the original and more
rigorous demand to baptize 'with living water'... I also consider 7.4a to be
old tradition, and 7.4b to be redactional.

The picture that emerges, therefore, is one where the original Peri text
reads something approximating to:

Concerning baptism, baptize thus:
[After you have repeated all these things]5

Baptize in the name of the Lord
in running water.
Before the baptism, let the one baptizing and the one being baptized, and
others who are able, fast.

This text, addressed to unknown plural recipients, is then altered by the
addition of instructions addressed to an individual. The fact that these
additions show no concession to their new context, both in the different
addressee and in the apparent absence of any need to describe how long
the baptizer and others should fast, suggest that the amendment has been
made by inserting a text with a previously separate existence. As Schollgen
(1996: 48) observes: 'With vv.2,3,4b, which differ from the context in
their use of the second person singular address, the author may well have
worked in pre-existent traditional material'.6

A further indication that the changes in Did. 7 are the product of an in-
sertion, rather than poor editorial retouching (so Draper 1996c: 226), may
be found in the fact that the baptismal formula in Did. 9.5 has escaped
amendment.

The inserted text, addressed to a singular addressee, may be approxi-
mately reconstructed as follows:

Baptize in the name of the Father, the Son and the Holy Spirit
in running water.
If you do not have running water baptize in other water; if you cannot in
cold, then in warm,

5. Later discussion will conclude that 7. lb is likely to have been added as part of
the third layer of the Didache (cf. Chapter 7, § 10). This line is removed, therefore, in
the immediately following discussion.

6. Voobus (1968: 34) is sceptical of this.
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But if you have neither, pour water on the head thrice
in the name of Father, Son, and Holy Spirit.
Command the one being baptized to fast for one or two days beforehand.

The similarities and differences between the Peri instructions for bap-
tism and this Trinitarian' text provides a strong rationale for the insertion
of the latter into the former. The two texts overlap in their treatment of bap-
tism, in their reference to living water and their consideration of baptismal
fasting. The point where there is direct contradiction is in the baptismal for-
mula itself. The interpolator therefore meshes the texts as follows; where
the 'original' text is on the left and the interpolated 'trinitarian' text is on
the right. Underlining indicates the wording that ultimately appears in the
Jerusalem manuscript.

Peri Layer Baptism Inserted Baptismal Tradition

7A a. TTSOI 5E TOU

XTTTlOaTE"

7.1c ftaTrrioaTE EK TO ovojja
7.1dKupiou

7.1e EV ii5cm ECOVTI.

7.1c (JaTTTiaaTE sis TO 6'vou.a
7.Id TOU TTaTpo<: Koa TOU uiou xai
TOU a y i o u TTVEU|jaTO<r

7.1e EV u5om £GOVTI.

7.2a sav 6s yr) EXTK uScop £GOI
d'AAo u'Scop paTTTioov 7.2b EI
Suvaoai EV v|AJYpc2>. EV SEppcp.
'scxv 5E ap^OTEpa [ir\ £XT1̂ - £K>

;. EK

5' ou
7.3

fEOV E K

Tr|v KE(()aAr|v TpK u5cop EK ovoua
TTaTp6<: Kai uiou Km aytou
TTV£UUaTQ<r.

7.4a Trpo 5s TOU (3aTTTiOMaTO<:
TTpovr)OTSuoaTco o ftaTrrifeov Koa b
ftaTrTi^QMSVcx' KCU S'I TIVEC a'AAoi
5uvavTar

7.4b KEAEUEK 5E vr)OTEuoai TOV

TTOO ri 5uo.

The point at which 7. Id, 2-3,4b was interpolated into the Didache will
be considered in due course (cf. Chapter 7, section 6).

It is unlikely that the Peri layer instructions continue into Did. 8.1-3.
This is the case not only because there is no 'nepi 5E' formula, but also
because the connection between 8.1 and 7.4 is by catchword only, and does
not follow a progressive development. That is to say, the fasts of 7.4 are
specifically addressed to the situation prior to baptism - before which an
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unbroken fast would be logical. The fast in 8.1, however, is something
regular and not specifically associated with baptism.7

In summary, instructions regarding baptism are likely to have belonged
to the same layer as Did. 9.1-5. This is indicated by the strikingly parallel
introductory formulae of 7.1 and 9.1, and by the logical sequence of
baptism followed by eucharist. These instructions have been changed by
the interpolation of a separate text, and by the insertion of 7.1b, 'TCCGTCX

TTavxcc TTpOEiTTovxes' (cf. Chapter 7, section 10). Thus, the proposed
wording of the original baptismal instructions of the Peri layer is:

Trspi 5e xoG PaTTTianaxos, OUTCO (3aTrnaaTE-
(BaTrnaaxe els TO ovopa Kupiou ev (iScm ^
npo Ss TOU (3aTma|jaTos TTpovr|OTEUoaTco b (3aTm£cov KCU b
(3aiTTi£6|jevos KCU E'I TIVES ciAAoi Suvavxar

2. Link between the Two Ways and Baptism: Didache 6.1-3

Thus far an element of the Peri layer has been traced as far forward as
Did. 7.1. However, two factors suggest that Did. 7.1 cannot have served as
the opening verse of a free-standing 'Peri document'.

First, it would be highly unconventional to open a discourse with a
piece of specific meta-language such as 'concerning baptism' if the text
concerned were not solely to do with this subject. This is the case because,
as Brown and Yule (1983: 139) note:

.. .the expectation-creating aspect of thematisation, especially in the form
of a title, means that thematised elements provide not only a starting point
around which what follows in the discourse is structured, but also a starting
point which constrains our interpretation of what follows* [emphasis
added]

This means that a discourse entitled 'Concerning Baptism' creates the
expectation that the interpretation of what follows should be limited to, or
constrained to, the subject of baptism. In the case of the Peri document it
has already been concluded that this text contains instructions on eucharist
as well as baptism (in section 3, below, it will be argued that the Peri layer
also addresses the subject of apostles). The presence of sections on the

7. The timing and purpose of the insertion of Did. 8.1-3 will be considered in
Chapter 7, § 7.

8. Similarly, Sperber and Wilson (1986:216) state:'.. .the classic discourse topics
are titles and picture captions, whose role is precisely to give access to encyclopaedic
information crucial to the comprehension of the accompanying texts or pictures'.
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eucharist and apostles, in a text headed 'Concerning Baptism', may only
be explained if the latter instructions could be seen as a sub-section of
'Concerning Baptism'. This requires an unnatural understanding of eucha-
rist and apostles. Further, the similar style in which the paragraphs on
baptism, eucharist and apostles are introduced suggests that they are sub-
sections which are each intended to carry equal weight. This parity requires
the three sections to be equally subordinate to a main heading of some
kind.9

Second, if 7.1 were the opening verse of a free-standing Peri document,
then the process of baptism would be remarkably undemanding for the
initiate. That is to say, the newcomer would only be required to receive a
washing in running water, presumably 'in the name of the Lord' (cf. 9.5),
in order to be transformed from an outsider (9.5; cf. 10.6) into a person
worthy of participating in the eschatological feast. Given this mismatch it
is preferable to suppose that 7.1 was originally preceded by some mecha-
nism to show that the initiate had stepped into a new state of membership.
Rordorf (1996a: 156) notes (having previously argued that the Didache
was addressed to a Gentile audience): 'The situation of those first converts
from Paganism seeking baptism [meant that] it was necessary to instruct
them, prior to their baptism, in the rudiments of ethical behaviour in accor-
dance with faith in one God'.10 This suggests thatDid. 7.1 is likely to have
been preceded by a set of requirements to be laid on the initiate prior to
baptism. Such a requirement is amply described by the Two Ways tradi-
tion recorded in Did. 1-5.

That Did. 7.1 was indeed designed to follow from the Didache's aug-
mented Two Ways tradition is indicated by a number of factors. First, the
curious juxtaposition of two distinctly different types of text (a traditional
Jewish ethical exposition and a manual of Christian liturgical instruction),
requires an explanation. The 'principle of relevance', a linguistic phenome-
non noted by Sperber and Wilson (1986), notes that each succeeding part
of any discourse, however constructed, must contain some element that
makes it relevant to that discourse at the point of introduction. This means,
for example, that, even in a collection of unrelated aphorisms, each new
saying may be seen as relevant simply because it belongs to the common

9. The nature and location of this main heading will be discussed in Chapter 9.
10. That pre-baptismal catechesis was a feature of Gentile conversion from the

earliest times is intimated by the remarks of Pliny the Younger in his letter to Trajan,
10.96.7 regarding the ethical promises made by Christians prior to their sharing in a
common meal.
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genre 'aphorism'. Similarly, as occurs elsewhere in the Didache, a new
layer of text may be considered relevant to the preceding text because it
contains common subject matter or a common catchword. In the case of
Did. 1-5 and Did. 7.1, however, there is almost no overlap of wording or
genre that explains their combination. However, the fact that they are
combined suggests that the person responsible for their juxtaposition
considered one to be relevant to the other. The location of such relevance
may be found in the fact that Did. 1-5 invites initiates to step from the
'way of death' to the 'way of life', thus providing a suitable preamble to
baptism. As N. Mitchell (1995: 250) notes:

There can be little doubt, in the opinion of most contemporary scholars,11

that the materials of Did 1.1-6. la should be understood as instructions
which are designed primarily for catechumens. The very structure of the
Two Ways schema in 1.1-6.la invites decision.

The functional logic of the relationship between Did. 1-5 and Did. 7 is
supported by evidence of the use of Two Ways types of instruction in bap-
tismal catechesis in the early Christian centuries. As Rordorf (1996a: 158—
59) notes:

There was, without doubt, an uninterrupted tradition of prebaptismal ethical
instruction in the Christian church of the first two centuries, a tradition
which has its roots in Judaism, which has its Sitz im Leben in the context of
the initiation of Gentile converts, and which led to the instruction of the
Christian catechumens at the end of the second century. The duae viae has
its place in this tradition.

Further, Rordorf (1996a: 152) notes the longstanding appreciation (even
before the discoveries made at Qumran) of the relationship between
Jewish proselyte catechetical instruction and the duae viae. He continues:
'Although we might be poorly informed of the baptism of Jewish prose-
lytes in the primitive Christian epoch, the parallels which it presents to
Christian baptism are undeniable'. Records of Jewish proselyte baptism
from the end of the first century CE show that the Law was recited prior to
the washing. While it is possible that this practice developed in imitation
of the Christian baptism this nonetheless suggests that that which was imi-
tated contained a recitation of an ethical code prior to baptism, as is found
in the Didache.

If Did. 1-5 did indeed provide a suitable preamble to baptism, then Did.
7.1 must always have been preceded by linking lines that explain the role

11. Mitchell cites Niederwimmer (1989: 88); Draper (1991: 359) and Rordorf
(1972b: 503).



100 The Gospel of Matthew's Dependence on the Didache

of the ancient Two Ways teaching in relation to the baptismal rite. Without
such intervening material a spoken liturgy that drove straight through from
5.2a (the end of the Two Ways, cf. Chapter 4, section 6) into 7.1 would
sound ridiculous and would be potentially misleading; the impression could
be given that initiation was into the 'way of death', rather than the 'way of
life'.

The intervention of Did. 6.1 between 5.2a and 7. la is vital to the transi-
tion between the two texts. This verse presents the Two Ways as a valid
expression of the community rule to which initiates should seek to adhere.
The vital service performed by 6.1, in binding the Two Ways and the
baptismal liturgy together, suggests that it formed an original element of
the Peri layer.

The inclusion of Did. 6.1 as part of the Peri layer still leaves a question
mark over the status of 6.2-3. From a liturgical point of view these verses
are a little clumsy. That is to say that it would be neater to pass straight
from the summarizing statement of 6.1 into the baptism without the added
details of 6.2-3. However, this clumsiness does not in itself disqualify 6.2-
3 from the Peri layer since, if these instructions were considered important
for initiates at the time at which the Peri layer was composed, it is difficult
to see where else they could have been included. A factor which suggests
that these two verses were added as part of the Peri layer is the parallel
use of the 'TTspi 5e' formula in Did. 6.3 and 7.1 (TTepi 5E TTIS (3pcoaecos
...TTEp'i 5E TOU PaTTTioiiaxos...)-12

The strong connection between 6.3 and 6.2, in terms of their shared in-
terest in 'doing what you are able' with respect to the 'yoke of the Lord',13

leads towards the further conclusion that 6.2 and 6.3 were written by the
same author. These considerations mean that, although the section 6.2-3 is
liturgically untidy, it is likely to have been added at the same time as 6.1
and the instructions regarding baptism, eucharist (and apostles).

The beginning of this section argued that 7.1 is unlikely ever to have
been the opening verse of a free-standing document. This position was
taken because of the need for a preamble to baptism, and for a main head-
ing under which sub-sections on baptism, eucharist and apostles could sit.
The former of these requirements was satisfied by Did. 1-5, thus creating
a need for linking verses between Did. 1-5 and 7.1, which, it has been
argued, is satisfied by Did. 6.1 (along with 6.2-3). I therefore conclude

12. So Kraft (1965: 161-63).
13. Flusser (1996: 199) and Draper (1995:290) take 'the yoke of the Lord' to refer

to the Torah.
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thedDid 6.1-3 formed part ofthe Peri layer that UnkedDid. 1-5 to 7.1a, c,
e,4aand9.1-5a.14

3. Apostles: Didache 11.3a, 4-6

Thus far, the Peri layer has shown a logical progression. Did. 6.1-3 sums
up the legal requirements incumbent upon initiates and adds details con-
cerning food, Did. 7.1a, c, e, 4a describes the initiation ritual itself, and
Did. 9.1-5a orders the eucharist to which only the baptized may be ad-
mitted. In combination with Did. 1-5, therefore, these elements ofthe Peri
layer appear to constitute a complete and practical document. However,
there is one farther section that presents a strong claim for inclusion in the
Peri layer: Did. 11.3a, 4-6.

Before attempting to argue for the inclusion of Did. 11.3a, 4-6 it is
necessary to show that these verses do not belong to the same layer as the
immediately following or preceding text.

The case for the separation of 11.3-6 from 11.7-12 has two strands.
First, there is disjunction between the style, subject matter and structure of
the two paragraphs. Thus, 11.4-6 contains clearly ordered instructions
regarding the arrival, stay and departure of an apostle:

ARRIVAL 11.4 Let every apostle who comes to you be received as the Lord.
STAY 11.5 He shall stay only one day, or, if need be, another day too. If

he stays three days, he is a false prophet.
DEPARTURE 11.6 When the apostle leaves, let him receive nothing but enough

bread to see him through until he finds lodging. If he asks for
money he is a false prophet.

Didache 11.7-12,15 on the other hand, is an ambiguously introduced,
loosely arranged and repetitive set of statements devoted to the issue of how
the community should respond to prophetic speech. These two issues are
not unrelated, but it is nonetheless surprising that they are not treated in a
more integrated manner if one author is responsible for both paragraphs.

14. One possibility that has not been considered here is that the Peri layer was a
free-standing document, opening at either 6.1 or 6.2, that was later appended to Did.
1-5. This pattern is unlikely given that 6.1 must be preceded by a description of what
'this way ofthe teaching' might be. Did. 6.2 cannot open a free-standing document
because the use of 'yo:p' presupposes some preceding text, namely 6.1. In addition,
neither 6.2 or 6.3 provide a suitable heading under which all the subsequent 'nepi 5e'
subheadings may be set.

15. In Chapter 7, § 1 it will be argued that Did. 11.10-11 do not belong to the same
layer as Did. 11.7-9,12.
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A possible explanation for the awkward relationship between 11.3-6 and
11.7-12 is signalled by the close continuity between Did. 10.7 and 11.7:

10.7 Allow the prophets to give thanks as much as they wish 11.7 and (KCU)
every prophet speaking in the Spirit neither test nor judge; every sin shall
be forgiven, but this sin shall not be forgiven.

In contrast to the awkward join between 11.6 and 11.7, the flow from
10.7 to 11.7 is remarkably smooth. These two sentences are a perfect gram-
matical match. Most notably, this sequence avoids having a grammatically
unattractive 'KCU' at the introduction to the subject of prophetic speech,
and places it instead between two sentences of related subject. Since the
non-interruption of prophetic speech is not addressed anywhere else in the
Didache, it is particularly noteworthy that 10.7 and 11.7 both focus on this
subject. Thus, 10.7 commands that prophetic thanksgiving over the eschato-
logical meal should be allowed to continue for as long as the prophet
wishes; while 11.7 rules, in the strongest possible terms, that the speech of
a prophet should not be tested in mid-prophesy.

The quality of the connection between 10.7 and 11.7 suggests that these
two lines originally formed one sentence in the previously existing docu-
ment to which they belonged. Their split location in the Didache may be
accounted for on the basis that the material concerned with the eucharist
was inserted after the eucharistic instructions in Did. 9, and verses con-
cerned with church leaders was paired with teaching on a similar subject
in Did. 11.3-6. This type of spliced interpolation can also be seen in Did.
7, where a previously existing document was added to the host in two
parts. Thus, teaching on baptism (7.1b, d, 2-3) was added after the host
text's teaching on baptism (7.1a, c, e), and rules for the baptismal fast
(7.4b) were inserted after the host's rules for the baptismal fast (7.4a).16

The relationship between 10.7 and 11.7 has implications for a number
of further aspects of this study. In the meantime, however, it affects the
question in hand in that, if 10.7 and 11.7 are adjacent verses in the same
layer, then they cannot also belong to the same layer as 11.1-6. If this point
may be accepted, then it is possible to go on to consider the status of 11.3-
6 with respect to the Peri layer. (Conclusions regarding this connection
will then assist in the consideration of the status of 11.1 -2; see Chapter 7,
section 3. below.)

The isolation of Did. 11.1 -6 in relation to Did. 10.7 and 11.7 assists in
the identification of 11.3-6 with the Peri layer because of the effect that
this has on the heading in 11.3.

16. Cf. § 1, above.
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Did 11.3 operates as a heading that introduces the subject of apostles
and prophets. However, if, as the foregoing analysis has argued, 11.4-6
(concerning apostles) was not originally followed by 11.7-9,12 (concern-
ing prophetic speech), then the heading that originally introduced 11.4-6 is
unlikely to have mentioned prophets as well as apostles. Further, it will be
argued below (Chapter 8), that in the developing community the curious
instructions regarding apostles and prophets required subordination to the
teaching of the later mainstream tradition. This requirement could have
been achieved by adding 'Kara TO Soypa xou EuayyeAiou OUTGO TTOI-

rjacxTe', as a means of abrogating the difficulties and contradictions of
the ensuing instructions. The version of 11.3 that is most likely to have
originally appeared in combination with 11.4-6 is therefore: cTT6p\ 5e TCOV

aTTOGToAcov'. This short heading shows striking similarities with the in-
troductions to baptism and eucharist in the Peri layer; not only in the char-
acteristic use of 'Trepi 5e', but also in the repetition of the subject word
immediately after the heading:

9.1
7.1a

11.3a, 4

TTepi

TTepi

TTepi

Se
5e
5e

TTJS euxcxpioricxs,

TOU ^aTTTlOIJaTOS,

TCOV QTTOOToAcOV,

OUTCOS

OUTGO

TTOCS [ 5e ] 1 7
CXTTOOTOAOS.

This parallel form of subheading, in combination with the same pithy
and direct style of the following instructions in each case, suggests that
Did. 11.3-6 represents a further element of the Peri layer. The lack of any
further uses of the formula 'nepi 6s' suggests that this layer does not con-
tinue into the ecclesial instructions of Did. 12-15.

My conclusion regarding the status of 11.3-6 (less the reference to proph-
ets and the gospel in 11.3) is very largely in accordance with, and is some-
times dependent on, those of Jonathan Draper (1996d: 343-44):

[The] instruction concerning apostles corresponds to the form of the instruc-
tions which precede it. Each set of instructions is prefaced by the same for-
mula: rrepi 5e TGOV. . .OUTGO TTOir]aaTe. Only one subject appears in the title
of each section introduced in this way, with the exception of 11:3, where
the introduction of prophets into the title seems to be a redaction made at a
time when instructions concerning prophets were added. The reference to the
Soypa TOU euayyeAiou also marks this as a later interpolation, as we have
seen. The original title probably read TTepi 5e TGOV aTTooToAcov, OUTGO

e. The instruction of 11:3-6 show the same casuistic development

17. Draper (1996d: 345) believes the 5e here is inauthentic and that the title did not
originally include a reference to prophets. Ae is absent from the Coptic and Ethiopic.
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and the same brevity as the other instructions in the section 6:2-10:6.t18]
The instructions on prophets are in marked contrast: detailed, self-
contradictoryt19] in places and vivid. The instructions concerning prophets
have tended, for this reason, to dominate discussion on the Didache.

Nevertheless, there are signs of controversy surrounding the institution
of apostles in the Didache too. Here I wish to focus particularly on 11:1-2.
K. Niederwimmer sees this passage as a composition of the 'Didachist',
connecting the liturgical tradition of 9-10 with further traditional material
concerning apostles. However, the form of instructions does not require
such connecting links between sections, which are simply introduced by
TT6p\ 5e. Thus 11:1-2 should not be seen as a connecting link but as a later
redaction, modifying the instructions on apostles in 11:3-6 in the light of
new circumstances in the community.

In summary then, Draper sees 11.3-6, less the references to prophets
and the gospel, as originally part of the Peri layer. I am in almost complete
agreement with this conclusion. The following discussion of the redactional
status of 11.1-2; 11.3b; 11.7-12, and so on, will offer further reasons for
supporting Draper's position.

4. The Peri Layer andDidache 16.1-6, 8-9

The aim of this section is to consider the possibility that Did. 16.1-6, 8-9
formed an additional element of the Peri layer.

In Chapter 3 it was argued that Did. 16 consists of two main elements.
The older part, Did. 16.3-6,8-9, records apreviously existing eschatologi-
cal scheme that is coherent, whole and apparently free from later amend-
ment (with the exception of the interpolation at Did. 16.7, which is set
aside in the following discussion). The younger part, Did. 16.1-2, appears
to have been written in the light of Did. 16.3-6, 8-9 and serves to bind the
older eschatological discourse onto the end of the Didache. The linking
function of Did. 16.1-2, with respect to 16.3-6, 8-9, means that neither of
these two elements is likely to have been added to the Didache without
the other. Thus, the point at which Did. 16.1-2 was written is very likely
also to be the point at which Did. 16.3-6, 8-9 was added to the whole.

The process of identifying a redactional location for 16.1 -2 (and thereby
also of 16.3-6, 8-9) will be undertaken in two stages. In Chapter 9, during

18. An observation that is even more accurate if Did. 9.1 -5 alone carries the euchar-
istic instruction of the Peri layer; cf. Chapter 2.

19. I shall present a redactional explanation for these self-contradictions in Chapter
7 , § 1 .
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the study of the full extent of the Peri layer, further evidence will be
offered to suggest that Did. 16 formed part of this layer. At this stage,
however, it is already possible to note some points of connection between
Did. 16.1-2 and Did. 6.1-3 which, according to the case presented in sec-
tion 2 above, belongs to the Peri layer.

6.1 See that no one leads you astray from this way of the teaching, since
this one teaches apart from God. 6.2 If you are able to bear the whole yoke
of the Lord, you will be perfect, but if you cannot, do what you can. 6.3
Concerning food, bear what you can, but abstain strictly from food offered
to idols, for it is worship of dead gods.

16.1 Watch over your life. Let your lamps not go out and let your loins not
be ungirded but be ready, for you do not know the hour at which our Lord
is coming. 16.2 You shall assemble frequently, seeking what your souls
need, for the whole time of your faith will be of no profit to you unless you
are perfected at the final hour.

These two passages serve a common function in that they both exhort
the reader to adhere to a comprehensive standard of behaviour. The threat
to compliance in both cases is that they will be led astray by false teach-
ing. Thus, in the eschatological discourse following 16.1-2 the readers are
warned of the approach of one who will lead the world astray (b KOGMO-

TTXavris) with the result that some will be lost (16.4b-5). In 6.1 the fear is
expressed that the reader will be led astray (TTACXvr\or\) from the preceding
way of teaching by one who teaches apart from God. The goal of compli-
ance is also similar in each case. Thus, in 6.2 the baptismal candidates are
told that if they keep the whole yoke of the Lord they will become perfect
(TEXEIOS EOT]).20 This goal of perfection is also held up before the readers
of 16.1-2 where they are told that, although incomplete adherence to the
'yoke of the Lord' may be initially acceptable, at the end it is perfection
that is required, 'for the whole time of your faith will be of no profit to you
unless you are perfected (TEAEICOOTJTE) at the final hour'. These common
themes of resisting deception while seeking perfection suggest that the
linking material in 6.1 -3 and 16.1-2 were both written by the same author.
If this is the case, then Did. 16.1-6, 8-9 may initially be seen as belonging
to the Peri layer alongside 6.1-3; 7.1a, c, e, 4a (baptism); 9.1-5a(eucharist);
and 11.3a, 4-6 (apostles). As mentioned above, further reasons for assigning
Did. 16.1-6, 8-9 to the Peri layer will be considered in Chapter 9, section 4.

20. 'The word TSXEIOS (perfect) is a technical term which refers to the fulfilment
of Torah according to the halakah of a particular group' (Draper 1995: 290). See also
n. 13.
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5. Sub-Summary: The Peri Layer

A discussion of the full extent of the Peri layer must wait until Chapter 9,
after the status of the rest of the text has been evaluated. At this stage,
however, the following portions of the extant text have been identified as
belonging to the Peri layer:

6.1-3: A commendation of the Two Ways teaching to those being baptized,
with additional instructions not covered by the Two Ways.

7.1a, c, e, 4a: Rules for the administration of baptism and preparatory
fasting associated with that rite.

9.1-5a: Rules for the administration of the eucharist to which only the
baptized may be admitted.

11.3a, 4-6: Rules governing the treatment of apostles.

The possibility has also been raised (and will be pursued further in
Chapter 9) that 16.1-6, 8-9 formed an eschatological warning at the con-
clusion to the Peri layer.



Chapter 6

THE PROPHET DOCUMENT: 10.1-7; 11.7-9,12; 12.1-5

The purpose of the preceding chapter was to identify those parts of the
Didache that belong to the same redactional layer as the eucharistic prayer
recorded in Did. 9.1-5a. The aim of this chapter is to find those parts of
the text that belong to the same layer as the parallel eucharistic prayer
recorded in Did. 10.1-6.

1. Didache 10.7and11.7-9, 12

In Chapter 5 it was noted that Did. 11.6 and 11.7 are roughly juxtaposed,
while Did. 10.7 and 11.7 form a cohesive whole when placed together. This
invites the possibility that Did. 10.7 and 11.7 were joined prior to their
addition to the Didache. This in turn suggests that these two verses were
part of a previously existing document, separate from the Didache, which
was divided at 10.7/11.7 and inserted into the host text in two separate
parts.1

Did. 10.7 shows a strong affinity to 10.1-6 in that both are concerned
with the practice of giving thanks. This suggests that 10.1-6 formed an
additional part of the separate document to which 10.7 and 11.7 belonged.
The abrupt division of Did. 10.7 and 11.7 provides a clue to the possible
continuing extent of this separate document. If 11.7 were the final element
of this document, then it is surprising that the interpolator did not simply
include 11.7 after 10.7, rather than detaching it from 10.7 and placing this
defence of the sanctity of prophetic speech after a discussion of how apos-
tles may be identified as false prophets. However, if 11.7 was always fol-
lowed by 11.8, then the extant arrangement makes better sense. In this
circumstance the means of recognizing apostles who are false prophets
(11.5, 6), coheres with the test for false prophets provided in 11.8. It is
likely, therefore, that 11.8 always followed 11.7 as part of the interpolated

1. A motive for this action is offered in § 3, below, and Chapter 10, § 2.
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document (hereafter referred to as the Prophet document, because of its
concern for prophets and prophecy).

Did. 11.8 teaches: 'But not every one speaking in the Spirit (EV TTVEU-

JJCXTI) is a prophet, but only those whose behaviour is as the Lord's, by
their actions you can discern the false prophet from the prophet'. Did.
11.9 goes on to give a concrete example of an action that betrays the false
prophesy of a false prophet. Thus, if someone claims to be 'in the Spirit'
and uses this to gain food for themselves, then their claim to inspiration is
false. In the same way, and using similar language, Did. 11.12 explains
that if someone uses the cover of inspired speech to gain money or posses-
sions, then they are a false prophet issuing false prophecy.

11.7.. .and every prophet speaking in the Spirit (ev TrveupaTi) neither test
nor judge; every sin shall be forgiven, but this sin shall not be forgiven.
11.8 But not every one speaking in the Spirit (ev TTveujjem) is a prophet,
but only those whose behaviour is as the Lord's, by their actions you can
discern the false prophet from the prophet.
11.9 Every prophet calling for a table of food in the Spirit (ev TTveupcm)
will not eat of it. If he does he is a false prophet...
11.12 If any prophet, speaking in the Spirit (sv Trveupaxi) says, 'Give me
money', or anything else, do not listen to him. On the other hand, if he calls
you to give it to someone who is in need, do not judge him.

The shared use of the expression 'ev TTVEUMOCTI' in 11.7, 8, 9, 12, and
the structural coherence of teaching that moves from the general (11.8) to
the specific (11.9,12), suggests that these four verses belong together, and
thus belong to the Prophet document, along with Did. 10.1-7.

The structural and stylistic coherence of this programme is disrupted by
the inclusion of Did. 11.10-11. In Chapter 7, section 1 below, I will argue
that these two verses were inserted as part of a later layer written in
response to a possible misinterpretation of Did. 11.9.

The addition of Did. 10.7; 11.7-9, 12 to the eucharistic prayer of Did.
10.1-6 has the effect of revealing a document with a particular relationship
to the Peri layer. As was noted in Chapter 2, the eucharistic prayer in Did.
10.1-6 is closely parallel to the eucharistic prayer in the Peri layer (9.1-
5a). The level of similarity between these two prayers points to the direct
dependence of one upon the other. That Did. 10.1 -6 is a later development
of Did. 9.1 -5 is likely in the light, for example, of the differences between
the calls for eucharistic exclusion in Did. 9.5 and 10.6. In the former this
rubric is silent, while in the latter a public statement is made. Thus, in 9.5,
there is a presupposition of the eucharistic president's knowledge of each
member of the congregation, while 10.6 implies the presence of a larger,
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more anonymous gathering, suggestive of a later development in the
Church's life.

The addition of 10.7; 11.7-9, 12 to the Prophet document's eucharistic
teaching creates a set of instructions that build upon, but go beyond, that
which is set down in the Peri layer. Thus, the basic teaching of the Peri
layer with regard to the eucharistic prayer itself (9.1 -5a) is largely adhered
to by the Prophet document. However, where the Peri layer fails to address
an issue, in this case the boundaries that should be placed on prophets when
they give thanks at the eschatological meal, this deficiency is made good
by a further elaboration in the Prophet document (10.7; 11.7-9, 12).

2. Didache 12.1-5

Just as Did. 10.1-7; 11.7-9, 12 is closely dependent on Did. 9.1-5, while
being willing to additionally respond to circumstances created by the pres-
ence of wandering prophets, so also Did. 12.1-5 pays consistent homage
to Did. 11.3a, 4-6, while adapting those instructions to accommodate the
ministry of itinerant prophets:

THE WELCOME:
11.4 Let every apostle who comes to you be received as the Lord.
12.1 Let every one who comes in the name of the Lord be received,
after that, when you have tested him, you will know what he is like—for
you will have right and left perception.

The language and sentiment of the welcome in each case is remarkably
similar. Did. 12.1, however, appears to address a situation where 'apostle'
is no longer a suitable description for the type of visitor that is apparently
in mind. This term is replaced by 'those who come in the name of the
Lord'. This expression suggests individuals engaged in service on behalf
of the Lord. A clue to their specific identity may be found in 12.2-3, where
it is implied that these visitors adopt a perpetually wandering lifestyle,
although the option to settle was apparently open to them. The immediate
juxtaposition of 12.1-5 to 11.7-9,12, combined with the parallel references
to evaluation of prophets (11.8-9,12) and evaluation of visitors (12.1), also
suggest that those 'who come in the name of the Lord' are synonymous
with the prophets mentioned in 10.7; 11.7-9, 12. It may be concluded,
therefore, that the author of the Prophet document took the Peri layer's
teaching concerning apostles and reapplied it to the situation of wandering
prophets. These prophets, like the apostles, are to be welcomed, although
the visitors must then be subjected to the tests outlined in Did. 11.8-9,12.
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THE STAY:
11.5 He shall stay only one day, or, if need be, another day too. If he stays
three days, he is a false prophet.
12.2b He shall not stay with you more than two or three days if this is
necessary.

Despite the similarity of subject and vocabulary the seemingly direct
discrepancy between these two verses may give the impression that the
latter cannot have been directly influenced by the former. However, the
situation of the apostles referred to in 11.5 may have been very different
from those of the wandering prophets. The apostles mentioned here are
likely to have been envoys sent from and returning to a home base, rather
than permanent wanderers.2 While the two-day limit may have been
feasible for an occasional traveller of this type, it would have been a dis-
abling restriction for a permanent itinerant. The very fact that the Prophet
document, which appears to hold prophetic ministry in high regard (cf.
10.7; 11.7), preserves a harsh limit of three days suggests that the continu-
ing influence of the Peri layer instructions may indeed be seen here. That
the Prophet document goes on in 12.3-5 to provide a means by which
wanderers may settle (implicitly disallowed by 11.5), further indicates that
the priority of this author is to create a viable situation for prophets. Over-
all then, the Prophet document's treatment of residence shows an aware-
ness of the strictures of the Peri layer instructions, at the same time as
wishing to work beyond those previously imposed limits to create viable
conditions for travelling prophets, both those who wish to continue travel-
ling and those who wish to settle.

THE DEPARTURE:
11.6a When the apostle leaves, let him receive nothing but enough bread to
see him through until he finds lodging.
12.2a If the one who comes is a traveller, help him as much as you can,

Once again the Prophet document tackles a question also addressed by
the Peri layer. A similar pattern persists. The principle of providing for the
ongoing journey of the traveller is taken from the Peri layer and aug-
mented in favour of the itinerant in the Prophet document's version of the
teaching.

2. Draper (1995:295) sees the apostles mentioned in Did 11 as envoys sent from
Jerusalem who were expected to return home after delivering their message.
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THE ISSUE OF MONEY:
11.6b If he asks for money he is a false prophet.
11.12 If any prophet, speaking in the Spirit says, 'Give me money', or
anything else, do not listen to him. On the other hand, if he calls you to
give it to someone who is in need, do not judge him.

The issue of money does not need to be explicitly tackled in Did. 12.1-5
because it has already been covered in 11.12. According to the Peri layer
asking for money is the sign of a false prophet, this is echoed by the
Prophet document in 11.12. The issue of money is also implicitly tackled,
in line with the teaching of 11.6b, in the instructions of 12.3-5, where a
prophet is not permitted to use Christ to make a living.

In conclusion, the faithfulness of Did. 12.1-5 to the Peri teaching in
11.4-6, combined with a willingness to expand on the earlier teaching to
serve a new situation, suggests that these verses were written by the author
who also wrote Did. 10.1 -7; 11.7-9,12, where a similar relationship to the
Peri layer's eucharistic prayer (9.1-5a) may be found.

3. Conclusion: The Prophet Document

The aim of Chapter 6 has been to identify as much of the extant text of the
Didache as was written by the author of Did. 10.1-6. It was noted that
Did. 10.7 appears to belong to the same discourse as both Did. 10.1-6 and
11.7, and that the message and style of Did. 11.7 are continued into 11.8-
9, 12. The unit Did. 10.1-7; 11.7-9, 12 was then noted as appearing to
build directly upon Did. 9.1 -5a at the same time as expanding the teaching
of the earlier text to address the situation of wandering prophets; a pattern
repeated in Did. 12.1 -53 in relation to 11.4-6. It was concluded, therefore,
thatDid. 12.1-5 was written by the same hand as Did. 10.1-7; 11.7-9,12.

The material so identified is here labelled the 'Prophet document'. This
text is referred to as a document, rather than a layer, because the rough
separation of 10.7 from 11.7 suggests that this text had a life prior to its
insertion into the Didache (at which point it became, of course, an addi-
tional layer). The dependence of the Prophet document on the Peri materials
offers an explanation, not only for the shape of the Prophet teaching, but
also for the fact of its insertion and the way in which it was inserted into
the Peri text. That is to say that the person responsible for this interpolation
may have done so precisely because the document's teachings are so

3. Did 13.1-7 cannot belong to the Prophet document because it reacts against
the teaching of 12.3-5. See Chapter 7, § 2.
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similar to those of the Peri layer. Further, the fact that the Prophet docu-
ment addresses two separate subjects also addressed by the Peri text pro-
vides a rationale for the rough separation of the Prophet document at 10.7/
11.7. Thus, rather than disrupt the order of the Peri layer's teaching on the
eucharist and apostles, the Prophet document was divided and its two
halves inserted alongside the parallel materials in the host text.

In conclusion, the content of the Prophet document may be found in the
Didache in 10.1-7; 11.7-9,12; 12.1-5. As such it forms a redactional layer
of the Didache and so may also be referred to as the Prophet layer.



Chapter 7

THE MODIFYING TEACHER LAYER:

1.5a-6; 7.1b, d, 2-3,4b; 8.1-2a, 2c-3; 9.5b;
11.1-2; 11.10-11; 13.1-15.2

As can be seen from the string of references in the chapter title, the layer
now to be considered is a complex one. Its analysis is best undertaken in
small stages which can progressively be built up into a whole. The first
section to be considered is Did. 11.10-11.

l.Didache 11.10-11

In the preceding analysis of the Prophet layer it was noted that Did. 11.10-
11 appears to have been inserted into the Prophet layer in response to a
potential misunderstanding of Did. 11.9. This statement requires explana-
tion at this point.

Did. 11.7-9,12, it was observed, is uniformly concerned with the regu-
lation of prophetic speech 'EV TTVEUIJKXTI '. The instructions begin with the
general points that prophetic speech should never be interrupted for test-
ing, and that when testing becomes possible it may be done on the basis of
the prophet's actions and their consistency with the manner of the Lord.
Did. 11.9 and 11.12 then provide specific examples of how false inspira-
tion, used to gain food, money or things, may be recognized.

Did. 11.10-11 interrupts the flow of these instructions with material that
differs from the immediate context in two respects. First, there is no men-
tion of what a prophet says 'EV TTVEUMCXTI'; rather, there is an interest in
what the prophet teaches (SiSdoKco is used three times in 11.10-11 and
not at all in 11.7-8,12) and does (TTOIECG is used five times in 11.10-11 but
never in 11.7-9, 12). In addition there is an emphasis on the 'true' status
of an acceptable prophet in 11.10-11 ('SISCCGKCOV TT|V aArj0Eiav' in 11.10
and 'SsSoKiMaanEVos 6cAr|0i vos' in 11.11) which does not occur in 11.7-
9,12. This change of focus from what a prophet says (11.7-9,12) to what
a 'true' prophet does (11.10-11), as well as the disruption to the unity of



114 The Gospel of Matthew fs Dependence on the Didache

11.7-9,12 caused by the inclusion of 11.10-11, suggests that the latter was
interpolated into the former.

Before attempting to attribute this interpolation to a redactional layer of
the Didache it is necessary to identify a motive for its inclusion in the
extant text. The most important evidence in this regard is provided by the
location of the insertion. Didache 10.9 informs its readers that a prophet
who eats food called for 'in the Spirit' is a false prophet. This invites the
possibility that the insertion at 11.10-11 represents an attempt to respond
to this teaching. An itinerant who depended on the hospitality of local con-
gregations may have had such a motive, since, if asking for food 'in the
Spirit' could be taken as the mark of a false prophet, then it is possible that
asking for food in any circumstance could be treated with circumspection.
The presence of Did. 12.1-5 further exacerbates the prophet's difficulty
since this contains a call to be on guard against those who 'trade on Christ'.
I offer the possibility that the obscure interpolation at Did. 11.10-11 was
inserted as part of an itinerant's defence of the right to a living without
manual work.

I suggest that the strategy of modification was as follows. First, the inter-
polator affirms the preceding teaching by offering an unexceptionable meth-
od for identifying false prophets (11.10), namely, failure to do what they
teach. Then a single exception to this rule is introduced: a prophet may be
one who 'TTOIGDV sis pucrnrjpiov KOGIJIKOV EKKATIGICXS', without teaching
others to do the same. This is certainly an enigmatic saying. Two interpre-
tations are commonly offered by scholars. Either, the 'worldly mystery of
the church' is a prophetic action, or it refers to spiritual marriage. The for-
mer was clearly favoured by the author of the Ethiopic Apostolic Church
Order (Statute 52), and is the view held by Draper (1995: 297 n. 36):

Many commentators on the Didache take this as a reference to 'spiritual
marriage,' for which there is not a single piece of evidence. It is better
understood from the perspective of Mt 13:10-17, where Matthew greatly
expands the material in Mk 4:10-12. The disciples have been given the
power 'to know the mysteries of the kingdom of God.' This is then specifi-
cally related by him to the call of Isaiah to prophesy in Is 6:9-10, which is
cited. The theme of prophecy is then repeated: 'Blessed are your eyes that
see and your ears that hear. For truly I say to you that many prophets and
righteous people have yearned to see the things that you see, and to hear the
things which you hear and did not hear.' In other words, the 'mysteries' are
both seen and heard by Matthew's community. This is probably the situ-
ation that lies behind the Didache text also.

The difficulty with this view is not only that it is somewhat tenuous in
itself, but also that it provides no obvious explanation as to why this par-
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ticular modification should be inserted into the Prophet layer at all. Fur-
ther, Niederwimmer (1998:180-81) makes some valid points against the
prophetic action interpretation in his defence of the spiritual marriage
alternative:

the text...can be understood still more concretely if one thinks not of a
symbolic action, but of the whole of the prophet's way of life, namely a
matrimonium spirituale in which the prophet lives with his companion. The
marriage (as the key phrase jJUGTTipiov KOGIJIKOV eKKArjaias would
suggest) is ecclesiologically motivated; that is, it represents the union of
Kyrios with his bride, the church. The advantage of this interpretation is
that it achieves a focused meaning for an otherwise baffling text; the disad-
vantage is that it requires us to locate the beginnings of the institution of
spiritual marriage relatively early.

Niederwimmer has a strong point when he suggests that the phrase
refers to the prophet's whole way of life, and that this action is ecclesi-
ologically motivated. However, the conclusion that spiritual marriage is
therefore referred to is extremely dubious. For one thing, a crucial detail
of the writer's defence is that this is a practice that has a precedent in the
behaviour of the ancient prophets, in other words those of the Old Testa-
ment period. Also, as has already been noted in the preceding quotation
from Draper, there is not a single piece of evidence for the spiritual mar-
riage interpretation.

Given the apparent impasse over the interpretation of 'the mystery of
the church in the world' it may seem preferable to agree with Schollgen
(1996: 55) that v. 11 has 'not yet been satisfactorily explained'. However,
there is one avenue of approach that has yet to be considered.

Thus far a number of minor pieces of evidence regarding the meaning
of 11.11 has been collected: (1) the context (after 11.9) suggests that this
interpolation may be concerned with the prophet's right to ask for food;
(2) the phrase appears to refer to the prophet's whole way of life; (3) this
lifestyle expresses something about the nature of the church's relationship
to the world; (4) this lifestyle is not to be copied by ordinary Christians;
and finally (5) this lifestyle was also adopted by the ancient prophets.

These clues combine to suggest that Did. 11.10-11 presents a defence of
prophets' right to food without work because of their unique lifestyle,
described as 'TTOIGJV eis |iuaxripiov KoapiKov 6KKAr|aias'. The phrase
may refer to prophets' special experience of heaven even while still located
on the earth. The picture painted is then of someone whose feet are still
in the world but whose head is already in the heavenly experience, from
whence prophesy may be given. This exalted spiritual state is possibly



116 The Gospel of Matthew's Dependence on the Didache

meant to imply that the prophet in question should not be expected to en-
gage in such earthly pursuits as manual work to earn a wage. In the absence
of such a source of income they must, like the ancient prophets, rely on the
hospitality of communities of the faithful. This is a lifestyle that they can-
not teach others to copy, but it is very much in their interests to argue that
this particular inconsistency between action and teaching should not be
regarded as a sign of falsity.

In this interpolation the modifying prophet/teacher begins to show some
trademark concerns and techniques of operation: (1) the affirmation of an
agreed principle (11.10); (2) the offering of a modification, in the interests
of a prophet's lifestyle, to the established norm (11.11); (3) this modifi-
cation is justified by a reference to some external authority, in this case,
the practice of the ancient prophets (11.11).

2. Didache 73.7-7

Before considering the relationship of Did. 13.1 -7 to 11.10-11 it is neces-
sary to examine the possibility that 13.1-7 contains a piece of integrated
external tradition.

Clues to the fact that 13.1-7 is not a homogenous text may be found in
the presence of features common to 13.1-2, 3b-4, which cannot be found
in 13.3a, 5-7. The former verses address plural recipients and consider the
treatment of the individual prophet or teacher whom this audience might
encounter (the reference to plural high priests in v. 3b is necessitated by
the sense of the preceding clause). By contrast, 13.3a, 5-7 addresses the
receiver in the singular, apparently assumes the presence of many prophets
and makes no reference to teachers at all.1

Schollgen (1996: 56-57) argues that this pattern is created by the author's
concern with the prophets and teachers' traditional claim to provision.
Schollgen (1996: 57) thus suggests that

To address this question [of provision], the author [of 13.1, 2] had at his
disposal a clearly identifiable piece of traditional material. It is clearly dis-
cernible, for one thing, in that it is in the Second Person Singular, in con-
trast to the context; in addition it forms a stylistic and material unity:

3a. Every firstfruit of the product of the vine and of the threshing floor, of
the cattle and of the sheep, take now and give the firstfruit to the prophets.
5. If you make dough, take the firstfruit and give it according to the law.

1. Niederwimmer(1998:191)says: 'it is striking that now [13.3-7] the text speaks
explicitly and solely of the prophets as the recipients of these benefits'.
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6. In the same way, if you open a jug of wine or oil, take the firstfruit and
give it to the prophets.
7. But of gold and of clothes and of every possession take the firstfruit, as it
seems appropriate to you, and give it according to the law.

In terms of content, all four verses are concerned with how the aiTapxr) is
to be provided. Formally they are constructed according to the same schema:
Trjv aTTapxrjv (with concrete specification) Acxfkov 56s TOIS p ^ J
and KCCTCX TT|V evxoArjv, alternating according to an ABAB-Scheme.

That this piece of previously existing tradition was incorporated by the
author of 13.1,2, rather than having been added on at a later date, is sug-
gested by the presence of 13.3b-4. These lines are written in direct response
to 13.3a, and yet they show strong affinity with 13.1-2. Not only does 13.4
revert to the plural addressee, but it also uses 'prophet' in the singular.
With respect to 13.3b Schollgen (1996: 58 n. 88) notes: 'V.3b, which
betrays that it belongs with w . 1-2,4 through the UJJCOV, clearly indicates
that the traditional piece of material 3a, 5-7 cannot be a later interpola-
tion'.2 At the risk of confusing rather than clarifying the issue, this means
that 13.3a, 5-7 could not have been added to the Didache without the pres-
ence of 13.1-2; Did. 13.3b-4 could not have been added without the
presence of 13.3a, 5-7, while 13.3b-4 belongs to the same layer as 13.1-2.
In consequence, all of these verses must have been added to the Didache
at the same time.

At this stage, therefore, 13.1-7 may be seen as a section concerned with
the right of prophets and teachers to provision. In support of that right the
author of 13.1,2 refers to, integrates and modifies (by means of 13.3b-4) a
previously existing piece of tradition now recorded in Did. 13.3a, 5-7.

Before going on to compare 13.1-7 with 11.10-11, a detail of the way in
which the tradition about firstfruits is modified by 13.3b-4 is worthy of
note. Niederwimmer (1998: 191-92) observes:

with the term aTrapxr) (awkwardly used twice), the Didachist deliberately
adopts a term from Old Testament cultic language. He decrees that the
cultic demand of Scripture (the OT) that the aTrapxr) be surrendered as an
offering is now translated into an obligation towards the Christian prophets
active in the community. To them is due the cxTTapxri of what God gives to
humanity, and this is because they, the prophets, take the place in the Chris-
tian community that belonged to the high priests in Israel. Indeed the
prophets are 'your' high priests {Did 13.3b).

2. Audet (1958: 105,110) and Rordorf and Tuilier (1978:190 n. 5) think w . 3b-4
provide a later expansion. However, Schollgen's case is strengthened by the link
between 13.3b and 11.11, as noted in the continuing discussion.
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The thrust of Did. 13.1 -7 is, therefore, that prophets should be treated in
the same way as the ancient priests.

Having considered the structure and purpose of 13.1-7, it is now
possible to consider the links between this section and 11.10-11.

Did. 13.1-2 shares with 11.10-11 two conceptual links expressed in
common vocabulary that is exclusive to the modifying contributor. First,
there is a concern for the treatment of prophets who are decribed as 'true'
(11.10 and 13.1). Second, there is also a common interest in those who
teach (11.10 and 13.2). Both passages also share a similar context, being
located after verses which could be taken as threatening a prophet's right
to food/support (11.9 and 12.5).

Both 11.10-11 and 13.1-7 appeal to an external authority or precedent in
an attempt to justify their modification of the host text. Thus 11.11 appeals
to the practice of the ancient prophets, while 13.1-2 is supported by the
external authority quoted in 13.3a, 5-7.

The equation of prophets with priests in 13.3 may also throw further
light on the enigmatic '|iUGTTipiov KOGMIKOV 6KKAr|oias' in 11.11. This
equation allows 11.11 to be read as referring to the practice of the ancient
priests. These priests, as is pointed out in 13.1-7, received the people's
firstfruits. Thus, it may be argued, the prophets of the present day, who
also have an apparently priestly function with respect to the eucharist
(10.7, also 14.1-2), should not be judged for living by the same means.

In conclusion, the similarities of language, context and rhetorical method
suggest that Did. 11.10-11 and 13.1-7 were added to the Didache by the
same modifying author.

3. Didache 77.7-2

Before considering the relationship of 11.1-2 to the work of the modifying
contributor it will be helpful to consider more precisely the identity of this
author. One of the features of this writer's contributions to the Didache is
a grouping together of the terms 'prophet' and 'teacher'. Thus, there is
reference to 'any prophet teaching the truth who does not do what he
teaches' (11.10), and prophets and teachers are expected to receive equal
treatment in 13.1,2. Eugene Boring (1982: 79) observes that this connec-
tion between prophets and teachers is also a feature of the New Testament:

Prophets and teachers are often closely associated in our [NT] sources ...
Among recent writers there seems to be a fresh perception of the way the
functions of prophecy and teaching shade into each other, with the result
that the prophet is now seen as much more of a teaching figure than
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formerly. All the above discussion indicates that the picture of teachers
who hand on the firmly-guarded tradition of the sayings of Jesus in one
context, while charismatic prophets deliver their inspired, ephemeral revela-
tions from the risen Jesus on the other, is based on fantasy. The horizontal,
traditioning function of the churches ministry operated conjointly with the
vertical, revelatory aspect. Prophets and tradentst3] were partners engaged
in a complementary and mutually-enriching ministry of the word; prophet
and tradent were sometimes the same person.

Boring's analysis of the New Testament sources introduces the possi-
bility that a prophet may also be a teacher. It is in the interests of the author
of 11.10-11 and 13.1-7, however, to be seen as a prophet more than a
teacher because in this role the support due to prophets, according to the
tradition cited in 13.3a, 5-7, may be demanded. At root, however, what this
so-called prophet does is teach. Thus the way in which prophets should be
measured, according to 11.10, is not by the accuracy of their prophecy,
but by what they teach.

This prophet/teacher ambiguity also explains the inclusion of 13.2
within the argument. If the author who introduced 11.10-11 and 13.1,3-7
was purely and obviously a prophet, then an appeal to the lifestyle of the
ancient prophets and the tradition expressed in 13.3a, 5-7 could have been
enough to justify their claim to support. If, however, this character was
more obviously a teacher, then an equation between 'prophet' and 'teacher'
must also be drawn to ensure that that which applied to prophets also
applied to the modifying author. The equation between prophets and teach-
ers is subtly introduced in 11.10 and then made explicit in 13.2. This evi-
dence suggests that whoever wrote 11.10-11 and 13.1-7 saw themselves,
at the very least, as a teacher.

At this stage, therefore, it is possible to deduce certain difficulties faced
by the modifying teacher, and the technique by which they are overcome.
At the centre of the teacher's unease lay the Didache's strict instructions
regarding the feeding, paying and settlement of itinerants. In an attempt to
circumvent these rules the teacher appeals to alternative directives from
alternative sources of authority, which offer loopholes in the Didache's
strictures (hence 11.10-11 and 13.1-7). However, the introduction of alter-
native teaching, especially when it directly contradicts the existing Didache,
requires prior legitimation. This is the role performed by the insertion of
Did. 11.1-2.

3. Draper (1995: 302) remarks, with respect to this passage from Boring, 'Boring's
subtle transition from the use of the title "teacher" to that of "tradent"...must be chal-
lenged in important aspects. It is better to retain the term teacher.'
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Didache 11.1-2 once again bears some trademark features of the modi-
fying teacher. It begins with a resounding affirmation of the authority of
the existing text. Thus, those who teach the above are to be received and
those who turn to an alternative doctrine are to be ignored (11.1 -2a). This
statement serves a parallel purpose to that performed by 11.10, in that it
confirms the unimpeachable orthodoxy of the author. In 11.2b, however,
comes the real purpose of the insertion. After the disarming affirmation of
the established text comes the introduction of the possibility that an alter-
native teaching might, after all, be acceptable: 'but if [the other doctrine]
aims at promoting righteousness and knowledge of the Lord, receive him
as the Lord'.

That this final line is the goal of the insertion is betrayed not only by the
fact that it is at the end of the insertion, but also by the inclusion of the
command to 'receive him as the Lord'. This instruction is not included
with reference to those who are simply orthodox (11.1), and yet those who
teach another doctrine are to be given this ultimate honour. In Did. 11.1-2,
therefore, it appears that a teacher who wished to introduce alternative
teaching was preparing the ground for later innovations. These changes
allow the teacher to be supported by the community and also to settle
there. A permanent teaching presence would, it could be argued, lead to a
greater knowledge of the Lord, thus affording the right to be received 'as
the Lord'.

4. Didache 1.5b-6

Thus far a pattern in the modifying teacher's approach to the host text has
been noted: the modifier affirms the existing teaching (11.1-2a; 11.10),
modifies it (11.2b; 11.11 a; 13.1 -2), and then refers to an external authority
in justification of the modification (11.1 lb; 13.3a, 5-7). An identical pat-
tern of modification also occurs in Did. 1.5b-6:

AFFIRMATION OF THE HOST TEXT:
1.5b Blessed is the one who gives according to the commandment, for he is
guiltless.

MODIFICATION OF THE HOST TEXT:
1.5c Woe to the one who receives. For if he receives because he has need,
he is guiltless, but if he does not have need, he shall stand trial as to why he
received and for what, and being put in prison he will be examined about
what he has done, and he will not come out of it until he pays the last
penny.
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EXTERNAL JUSTIFICATION FOR THE MODIFICATION:
1.6 But of this it was also said, 'Let your charitable gift sweat in your
hands until you know to whom you give'.

Also observing some of these features of Did 1.5b-6 Niederwimmer
(1998: 86) writes:

One receives the impression that the Didachist wanted, by quoting this
aphorism, to restrict the appeal to unconditional almsgiving that existed in
his tradition. He affirms the tradition. Indeed, blessed is the one who gives!
But at the same time he warns against giving too quickly.

This pattern of affirmation, modification and justification points towards
the teacher who wrote Did. 11.1-2, 10-11; 13.1-7 as also responsible for
Did 1.5b-6.

5. Didache 14.1-15.2

Did. 14.1-15.2 has a number of points of contact with the body of
material that has so far been attributed to the modifying teacher.

Did. 14.1-3 includes the pattern, 'affirm, modify, justify'. Thus, 14.1
affirms the host text by instructing its readers to continue meeting for the
eucharist (cf. Did. 9 and 10) and confessing their faults publicly (cf. 4.14).
Did. 14.2 then modifies this tradition by introducing an exception to this
pattern for members who are in dispute (14.2). This modification is then
justified, in 14.3, by means of an appeal to the external authority of Mai.
1.11.

Did. 15.1-2 shows parallels to the language of 11.10-11 and 13.1-7 in
shared references to the concept of testing and truth (11.11 and 15.1), and
the pairing of prophets and teachers (13.1-2 and 15.1-2). Further, there is
an interest in money that extends from 1. 5b-6 through 11.10-11; 13.1 -7 to
the call for the appointment of those who are not greedy for money in
15.1.

Some scholars are reluctant to see a direct follow through from Did. 13
to 14 because, as Schollgen (1996: 59) observes, 'Ch 14.. .does not stand
in close relation to what precedes'.4 However, this apparent distance is
caused by the integration of a previously existing tradition in 13.3a, 5-7
and so should not be mistaken for a change of author. Further, Kraft
(1965: 173) sees an associative relation between the firstfruits of Did. 13
and the sacrificial thought of Did. 14. In both of these chapters there is a

4. So also Knopf (1920: 35).
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transfer of imagery from a Jewish context to a Christian one. Thus, in Did.
13 the Jewish high priest becomes the Christian prophet, while in Did. 14
the Jewish sacrifice becomes the Christian eucharist.

In conclusion then, Did. 14.1-15.2, by virtue of its parallel rhetorical
structure, vocabulary and use of imagery appears to be the work of the
same modifying author who also added 1.5b-6; 11.1-2, 10-11; 13.1-7 to
the Didache.

6.Didzche7.1(c)5d,2-3,4b

In the preceding discussion of the extent of the Peri layer (cf. Chapter 5,
section 1) it was noted that an external baptismal tradition appears to have
been introduced into the baptismal instructions of the Peri layer. Certain
features of this addition suggest that this may have been the work of the
modifying teacher.

First, the tradition presented in 7.1 (c)d, 2-3, 4b shows some similarities
to the tradition used by the modifying teacher in 13.3a, 5-7. As well as
addressing the second person singular, both insertions adopt a similar
structure. Thus, both traditions begin with a general statement that might
be taken as covering every eventuality:

7.2a If you do not have running water, however, baptize in other

13.3a Therefore, when you take any firstfruits of what is produced by the
wine press and the threshing floor, by cows and by sheep, you shall give
the firstfruits to the prophets,

This is then filled out with paired considerations of further eventualities:

7.2b (i) if you cannot in cold,
7.2b (ii) then in warm.

13.5 (i) If you make bread, take the firstfruits and give them according to
the commandment.
13.6 (ii) Likewise, when you open ajar of wine or oil, take the firstfruits
and give them to the prophets.

Finally, there is a further statement that accounts for any other uncon-
sidered eventuality:

5. The bracketing of 7.1c is intended to indicate that 7.1c may have appeared
in both the host text (7.1a, c, e) and the interpolated tradition (7.1c, d and possibly
7.1e). The dimensions of the host and the inserted text in Did. 7 were discussed in
Chapter 5, § 1.
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7.3 But if you have neither, pour water on the head three times in the name
of Father, Son, and Holy Spirit.

13.7 Take the firstfruits of money and clothing and whatever you own as
you think best and give them according to the commandment.

Similarities of grammar and structure do not, in themselves, provide
compelling evidence of a common interpolator. However, it is significant
that these two traditions were used to modify the base text in similar ways.
The insertion of 7.1(c)d, 2-3,4b shifts the Didache from being a text that
shows no distinct or profound break with the theology or practice of estab-
lished Judaism, to one that is indisputably Christian. This change is effected
by the (proposed) replacement of baptism in the name of the Lord (cf. 9.5)
with baptism in the name of Father, Son and Holy Spirit. The original
formula shows continuity with the 'yoke of the Lord' in Did. 6.3. The
'Lord' in this case may be readily understood as referring to the One God,
and so baptism into his name could represent an initiation from Paganism
into a form of Judaism. With the introduction of the threefold formula,
however, the initiation can no longer be seen as bringing the baptized
person into the fold of Judaism. Thus the new formula creates a shift away
from established Judaism towards a distinctively Christian initiation. This
shift is also illustrated by a willingness to depart from the traditional Jew-
ish requirement of living water, although this method is still preferred.

The effect of the baptismal insertion is similar to that created by the
insertion of the firstfruits tradition (13.3a, 5-7) because of the modifying
teacher's interpretative comment regarding the identity of the prophets,
'...for they are your high priests' (13.3b). This remark casts the inter-
polator's readers as belonging to an institutional structure that is parallel
to, but certainly separate from, that of established Judaism. Thus, what
was due to the leaders of the old institution, the Jewish high priests, is
now due to the Christian prophets, the leaders of a new institution.

This pattern of endorsing or setting up a practice that is parallel to that
of established Judaism, at the same time as being distinctively different
from it, is characteristic of other elements of the modifying teacher's con-
tribution. Thus, in 14.1 the teacher instructs the congregation to meet on
the Sunday of the Lord, rather than the Sabbath; in 14.2, 3 certain rules
governing the sacrifice of the Old Testament are still to be kept (hence the
reference to Mai. 1.11), but are now to be applied to the eucharist.

Thus, while it is possible that the baptismal insertion could have been
made at almost any point in the text's history, it is most likely that it was
inserted by the modifying teacher. This is suggested by a parallel instance
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of the modifying teacher's willingness to use an external tradition (13.4a,
5-7) to modify the text, and by the separating effect (with respect to main-
stream Judaism) that this insertion shares with the modifying teacher's
other contributions.

7. Didache &7-2a, 2c-3

Before attempting to argue that Did. 8.1 -2a, 2c-3 was added to the Didache
by the modifying teacher it is necessary to confirm the separate nature of
Did. 8 with respect to the preceding and following text. Draper (1996b:
85) expresses an uncontroversial view when he observes:

Did 8 appears to be a later addition to the earliest text of the Didache. It is
inserted after the reference to the baptismal fast in 7:4, but it has quite a dif-
ferent reference to 'stationary fasts' and daily prayer. It breaks up the natural
flow in the catechetical manual from baptism to the eucharist. Moreover, it
is not introduced by the formula which characterizes the liturgical sections
of the Didache (TTEp\ 5e), and in the Ethiopian version it is set after 11:3-13.

Given that Did. 8.1-3 is a later addition to the text, what features does
this insertion share, if any, with the contributions of the modifying teacher?
Neither a pattern of affirmation, modification and justification, nor a sepa-
rate appeal to an external authority are to be found here. (That the appeal
to 'the gospel' is a later addition will be argued in Chapter 8, section 2,
below.) However, Draper in his article, 'Christian Self-Definition against
the 'Hypocrites' in Didache VIII' (1996c), argues convincingly that the
function of Did. 8 is to create a publicly perceivable distance between tradi-
tional Jews and converts to Christianity. Thus, he concludes (1996c: 243):

This study of the redactional process at work in the Didache has revealed a
community which started by defining itself primarily against the Gentiles.
The material was originally collected for the catechesis of Gentile converts.
Differentiation of the Christian community from the pagan world was a key
part in preparation for initiation. However, the lack of clear differentiation
from other Jewish groups seems to have caused problems for the commu-
nity at a later stage, perhaps under attack from the Pharisees.. .the instruc-
tions [of Did. 8] provide for Christian behaviour in the crucial public areas
of fasting and prayer which would differentiate them from their opponents.

The effect of Did. 8 is, therefore, to create a readily perceptible difference
between Christians and Jews. Thus, while (Pharisaic) Jews fast publicly on
Mondays and Thursdays, Christians can demonstrate their membership of
a distinctly different group by fasting publicly on Wednesdays and Thurs-
days (Draper 1996c: 233-35). In the same way Christians can be identified
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as such by their audible and possibly public recitation of the Lord's Prayer
three times a day, instead of praying the traditional Shema or Shemoneh
Esreh of Judaism (1996c: 235-36).

These acts of self-definition against Judaism are almost exactly similar
to the 'parallel but different' practices advocated elsewhere by the modify-
ing teacher: from high priest to prophet (13.3b), from Sabbath to Sunday
of the Lord (14.1), from sacrifice to eucharist (14.1 -3). It may therefore be
observed that 8.1-3 shows signs of having been added to the Didache by
the modifying teacher.

Before moving on, one additional observation needs to be made. While
the teacher may have been responsible for the insertion of 8.1 -2a, 2c-3 this
should not be taken as implying that this modifier was also responsible for
the creation of the Lord's Prayer as found in 8.2d. The purpose of the
prayer in this context is to create public differentiation between Christian
and Jew. This means that in place of the thrice-daily recitation of a distinc-
tively Jewish prayer a distinctively Christian prayer is required Thus, what-
ever its original context,6 the prayer at 8.2c must have had an established
and distinctive life in the Christian community.

8. Didache 9.5b

The quotation offered at the end ofDid. 9.5 is so brief that it is impossible
to offer a conclusive assessment of the redactional layer to which it belongs.
However, two features of this line do suggest, on balance, that it is likely to
belong to the additions made by the modifying teacher.

The content of the quotation at Did. 9.5b may be credibly attributed to
the modifying teacher, inasmuch as, like other elements of the teacher's
contribution, it serves to emphasize the differentiation between acceptable
and unacceptable members of the community.7 However, this is also an

6. The Lord's Prayer (especially the version in Lk. 11) shares a number of charac-
teristics with the eucharistic prayers recorded in Did 9 and 10. It is possible, therefore,
that this prayer is distinctively Christian because it derives from early eucharistic
prayers.

7. Revelation shows a similar pattern to that exhibited in Did 9.5 in that 'dogs'
are barred from the heavenly city (22.15). These persons are not necessarily non-Jews,
since 'those who practice falsehood' may also include the traditional Jews who are
condemned in Rev. 2.9 and 3.9. If the reference to 'dogs' in Did 9.5b was intended in
the same sense as its use in Rev. 22.15, then the differentiating force of Did. 9.5b is
consistent with the differentiating force of other elements of the Modifying Teacher
layer, such as are noted in §§ 6 and 7, above.
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interest of the author of the Peri layer (in 9.5a at least) and so particular
weight may not be placed on this point.

Perhaps more significantly, the author of the Peri layer (to whom Did.
9.1 -5a is attributed) does not otherwise use quotation formulae, unlike the
modifying teacher. Further, the quotation formula used in Did. 9.5b is very
similar to that used by the modifying teacher in Did. 1.6:

1.6 aAAa Ken Trep'i TOUTOU 5e eiprrrai...
9.5b KCU yap rrep'i TOUTOU sipriKev b Kupios...

Thus Niederwimmer (1998:45) may well be justified in expressing the
opinion, 'I consider 9.5 redactional. In KCU yap TTEp\ TOUTOU e'ipr|KEV b
Kupios..., the Didachist [modifying teacher] betrays his presence (cf.
1.6)'.8

While recognizing the limited evidence available Did. 9.5b will be
treated, on the strength of the similarity between Did. 1.6 and 9.5b, as part
of the modifying teacher's work in the following discussion. However, it
should be noted that the attribution of this line to the Peri layer would
make only a negligible difference to the later discussions with regard to
the relationship between the Didache and Matthew's Gospel.

9. Additional Minor Contributions by the Modifying Teacher

In addition to the more major additions made, according to this proposal,
by the modifying teacher two further additions may also be attributed to
this redactor.

The linking line 'TOUTCX TravTa TrpoeiTTOVTES'', at 7.1b, is sometimes
identified as a later addition. It bears a strong resemblance to 11.1 and so
may be the work of the modifying teacher. However, this does not change
the status of the relationship between Did. 1-5 and the Peri layer. The
addition of 7.1b, at whatever stage it was made, merely serves to make
plain the service rendered to 7.1 by Did. 1-6. This addition clarifies rather
than modifies.

A similar clarifying instinct may perhaps be found in Did. 5.2b. It was
argued in Chapter 6, section 6. that this line was inserted after the addition
of Did. 6.1 to 5.2 to make plain what was already clearly implied by 6.1.

8. Niederwimmer attributes the whole of 9.5 to the 'Didachist' (the final redactor).
However, this would be a very curious interpolation given the confusing arrangement
of Did. 9 and 10 as they currently stand. Further, the parallel between Did 9.5 and
10.6 suggests that some form of prohibition against the unworthy is likely to have
stood in the original eucharist at Did. 9.1-5.
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Inasmuch as this type of clarification is close to that performed by the
addition of'xauTcx Travxa TrpoeiTrovxes' in 7.1, then the addition 5.2b
may also be seen as the work of the modifying teacher.9

10. Summary and Conclusion: The Modifying Teacher Layer

The work of the modifying teacher leaves an intermittent trail across the
extant text of the Didache. However, these contributions are linked by a
common method of modification10 and by a common interest in two distinc-
tive and related priorities: the rewards due to teachers and the need to
achieve institutional separation from traditional Judaism.

The subject of the honouring and payment of teachers is addressed in
the instruction to equate teachers with prophets and high priests, and to
reward them on the basis of that equation (11.10-11 and 13.1 -7). A similar
focus appears in the call to receive 'as the Lord' those whose teaching
leads to an increase in righteousness, even if their doctrine is at variance
with that of the Didache itself (11.1-2). The instruction to appoint bishops
and deacons who are 'not greedy for money' (15.1) may reflect a desire to
ensure that funds to itinerant teachers are not curtailed by local leaders.
While securing the teacher's income the modifier's insertions also limit
their potential outgoings. Thus, 1.5b-6 offers a defence against the expec-
tation that a teacher should lead by example in giving 'to anyone who asks
you, and do not ask for it back'. It is perhaps also significant that the
honour due to teachers and prophets is set as the standard for the regard in
which bishops and deacons should be held (15.2), since this encourages
local leaders to uphold the honour of itinerants.

Passages concerned to achieve institutional separation from Judaism
include: the threefold baptismal rite (7.1b-3, 4b), which offers a distinc-
tively Christian pattern of initiation, in contrast to the more ambiguous
baptism 'in the name of the Lord' likely to have preceded it in the Peri/
Base layer (cf. 9.5a). A similar effect is achieved by the modifier's teach-
ing on fasting and prayer, in contradistinction to the practice of the

9. None of the following arguments for Matthew' s use of the Didache depend on
an accurate assessment of the redactional location of Did. 5.2b or 7.1b. These assess-
ments are made for the sake of completeness.

10. The teacher adopts the practice of affirming the existing text, offering a
modification of that text and then justifying that modification by means of appeal to an
external authority. This pattern occurs in response to the Didache(s teaching on un-
conditional giving (1.5b-6), the payment of prophets and teachers (11.1-2,10-11; 13.1-
7), and the celebration of the eucharist (14.1-3).
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'hypocrites' (8.1-2a, 2c-3). Separation is also expressed by the replace-
ment of Jewish priests with Christian prophets and teachers (11.10-11;
13.1-3), the Jewish Sabbath with the Christian Sunday of the Lord (14.1)
and the Jewish sacrifice with the Christian eucharist (14.3).

The two strands of the status of teachers and separation from Judaism
are interwoven in the modifier's contributions and intersect, for example,
in Did. 13.1-3. Here the teacher equates prophets with teachers, and then
prophets (and thus teachers) with high priests. The result is a rationale for
the financial support of prophets (and teachers) but it is one that requires
the institutional separation of the Christian movement from Judaism.

In conclusion, the passages considered in this chapter {Did. 1.5b-6;
5.2b; 7.1b,d,2-3,4b; 8.1-2a,2c-3;9.5b; 11.1-2; 11.10-11; 13.1-15.2)dis-
play a consistency of method, vocabulary and purpose that is suggestive
of a single redactor.11

11. It is not crucial, for the purposes of the argument in Part II, that one redactor
was responsible for the insertion of all of these passages. Indeed, this ensuing argu-
ment depends on the presence of multiple contributors to the Didache, and so would
benefit from arguments to suggest that these additions were made by more than one
contributor. That said, such a conclusion would adversely affect my later arguments if
it could be shown that elements attributed to the modifying teacher were in fact added
after the insertion of the four references to 'the gospel'. This is not possible, however,
in the crucial case of Did. 8. because the references to 'the gospel' within this chapter
could not have been made in the absence of 8.1 -2a, 2c-3. Similarly, the 'gospel' refer-
ences in 15.3-4 are unlikely to have been added to a text in which the instructions of
14.1-15.2 were not already present. Given the threads of connection that bind 8.1-2a,
2c-3 and 14.1-15.2 to the other verses considered in this chapter, it is unlikely that any
of these passages were added after the insertion of the 'gospel' references.



Chapter 8

THE GOSPEL LAYER:

8.2b; 11.3b; 15.3-4

The Didache's four references to 'the gospel' have, as noted in Chapter 1,
profoundly influenced perceptions of the whole text's relationship to Matt-
hew's Gospel.

The following chapter challenges the assumption that these verses
demonstrate the post-Matthean composition or compilation of the Didache,
arguing instead that 8.2b; 11.3b and 15.3-4 are best understood as a dis-
tinct and final1 contribution to the host text.

Prior to any attempt to assess the relationship of Did. 8.2b; 11.3b and
15.3-5 to the rest of the Didache it is necessary to consider a number of
preliminary issues.

1. Preliminary Issues

1.1. The Redactional Unity o/Didache 8.2b; 11.3b and 15.3-4
This point is best considered in the light of a direct comparison of the pas-
sages in question.

8.2b cos EKEAUEOEV b Kupios EV TOO EuayysAico CXUTOU (followed by the
Lord's Prayer).
11.3b KCU Trpo())r|Tcov, Kara TO Soypa TOG suayyeXiou OUTGO TroirjacxTe

(followed by rules for behaviour towards itinerant teachers).

15.3 eXeyxETE 6E aAArjAous \ST\ EV opyfj, aAA' EV EiprjvT], cos E'XETE EV
TOO EuayysAico' KCU TTCXVTI CXOTOXOUVTI Kara TOG ETEpou MH^EIS

ACXAEITCO MTISE Trap' upcov CXKOUETCO, ECOS OU jJETavo^ari.

15.4 TCXS 6E suxas upcov Kai ras EAsTiMoauvas Kai Traoas ras
OUTCO TTOiriaaTE, cos E'XETE EV TCO EuayyEAicp TOU Kupiou

Niederwimmer (1998: 49) comments with respect to these passages:

1. With the exception of the Jerusalem addition, Did 16.7.
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What is immediately obvious is the symmetry of the diction:

ev TCO euayyeXiop CXUTOU (8.2)

EV TCO siiayyEAico (15.3)
EV TCO EuayyEAico xou Kupiou rmcov (15.4)
cos EKEAUEGEV b Kupios (8.2)

Kara TO Soyjja TOU EuayysAiout2] (11.3)
OUTGO TTpoaE\Jxeo8£[3] (8.2)

OUTGO TTOirjaaTE (15.4).

All these formulations express the same concept, and it should be obvious
that all of the texts can be traced to one and the same author.

Despite the unity of these sayings not every scholar has attributed them
to the same author. For example, Audet (1958), because of his understand-
ing of the redactional history of the Didache, attributes different signifi-
cance to the use of 'gospel' in 8.2 and 11.3; 15.3-4 (he believes them to
have been written by the same author, but at different times).4 Rordorf and
Tuilier (1978: 87-88) also perceive the references to 'the gospel' in 8.2;
11.3 and 15.3-4 as belonging to two different redactional layers. However,
these conclusions should be treated with caution because they are influ-
enced by wider decisions regarding the redactional history of the larger
blocks of text within which these references fall. This method of redac-
tional analysis is not sensitive to the possibility that one interpolator could
make several small insertions across the spread of a text. At this stage in
the analytical process, therefore, it is preferable to recognize that the con-
ceptual similarity of these four references to 'the gospel' suggests that they
were all written by one author. This consideration must then be taken into
account in any larger conclusions regarding the redactional history of the
whole text.

1.2. The Form of the Didache's 'Gospel'
Does an oral or written gospel lie behind the Didache's references to 'the
gospel'? The blame for the considerable scholarly confusion over this

2. Niederwimmer, surprisingly, elects to exclude OUTCO TTOirjocxTE from this ver-
sion of Did. 11.3, even though he considers this to be characteristic of the author of
Did 15.4.

3. In his commentary, originally written in German in 1989, Niederwimmer in-
cludes OUTCO TTpooEUXEO0E as part of the insertion containing a reference to the 'gospel'.
However, in a later article (1995:29) he appears to locate this phrase in the tradition to
which the gospel reference was subsequently added.

4. Audet's general understanding of the Didache's compositional history of the
Didache is outlined in the introduction to Part I. His position regarding the gospel refer-
ences is criticized by Nautin (1959: 195-96).
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issue may perhaps be laid at Koster's door. His approach to this question
was to treat each mention of 'the gospel' on its own merits. This approach
is commendable at a certain stage in the analytical process, but it runs the
risk of missing the wood for the trees if individual results are not also
viewed against a broader backcloth. That Koster has failed in this regard
is illustrated by his extraordinarly complex conclusion (1957: 240):

An einigen weiteren Stellen aber [in contrast to Did. 1.3-6] war die Wahr-
scheinlichkeit sehr groB, daB sie vom Kompilator der Did nicht unbewuBt
innerhalb groBerer Komplexe ubernommen, sondern von ihm bewuBt aus
eigener Kenntnis synoptischer Uberlieferung in sein Werk eingefugt wurden
(Did. 7,1; 8,2; 9,5; 15,3). In der unmittelbaren Nachbarschaft gerade solcher
Stellen fanden sich auch die Hinweise auf das suayyEAiov, das zwar Did.
8,2 auch die mundliche Predigt bezeichnen konnte, aber in Did. 15,3.4
doch wohl ein schriftliches Evangelium meint. Dennoch stammen D/af. 7,1;
8,2; 9,5; 15.3 nicht aus einem schriftlichen Evangelium sondern aus der
freien Uberlieferung.5

The difficulty with Koster's position is that it requires the author of 8.2b;
11.3b and 15.3-4 to behave in an extraordinary manner. Thus, according
to Koster, the reader is expected to recognize a written authority concerned
with every aspect of Christian behaviour (including a specific mention of
prayer) in 'the gospel of our Lord' (15.4), and a different oral authority,
which also carries instructions regarding prayer 'as the Lord directed in
his gospel' (8.2b). If one author was responsible for both appeals to the
Lord's gospel, then it is highly unlikely that two different gospels are in
mind in both cases.

Despite the inherent difficulties resulting from the bringing together of
Koster's carefully considered individual conclusions, the influence of his
work is clearly demonstrated in Niederwimmer's (1998: 51) presentation
of the possible permutations in the oral/written gospel debate:

(a) All four passages refer to oral tradition (but can 15.3-4 be understood in
this way?), (b) EuayysXiov refers to different things in the four passages:
in 8.2, and perhaps in 11.3 as well, we are still dealing with the older usage

5. 'However, in the case of a few more verses [in contrast to Did. 1.3-6], the
probability was very high that the compiler did not unconsciously include them as part
of larger sections, but inserted them consciously in his work from his own knowledge
of the synoptic tradition (Did. 7.1; 8.2; 9.5; 15.3). In the immediate context of these
verses in particular we found the references to the euayyeAiov, which in Did. 8.2 could
denote oral preaching, but which in 15.3, 4 refers more likely to a written Gospel.
Nevertheless, Did. 7.1; 8.2; 9.5; 15.3 do not come from a written Gospel, but from free
tradition.'
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(meaning the 'living voice of the good news' [viva vox evangelii]); in
contrast, euayyeAiov in 15.3 and 4 (but also 11.3?) already refers to a
gospel in written form (evangelium scriptum): thus Koester. Audet adopted
a similar opinion, seeing in 8.2 and 9.5 reference to an oral gospel, and in
11.3 and 15.3-4 to a written gospel. Rordorf and Tuilier employed this
notion to distinguish a hypothetical second layer of redaction: only the sec-
ond redactor could have understood EuayyeAiov in 15.3-4 as evangelium
scriptum. But not only is this hypothesis of a double redaction question-
able, in my opinion; the conceptual consistency of the clauses in which the
key word 'gospel' appears does not suggest such an idea. Finally, we can-
not completely exclude (c), the possibility that the redactor means the same
thing in all four passages, namely, a written gospel, known to him and his
readers and, because it preserves the words of Jesus, serving as a norm of
faith and life. Koester also accepted this construal for 15.3-4, and considered
it possible for 11.3; even for 8.2 he did not wish to exclude it absolutely.

If one author is likely to have been responsible for all four of the
Didache's references to 'the gospel' (as argued above), then it is also
highly likely that this author had one authoritative 'gospel' in mind in
each case. The question of whether an oral or written tradition is referred
to thus becomes a question of which type of source sits most easily with
all four references to this 'gospel'.

The reference to the gospel in Did. 15.3-4 indicates the presence of an
external authority, in the possession of the readers, which may be con-
sulted by them for final guidance with respect to church discipline, prayer,
alms and all aspects of Christian behaviour. Scholars are in general
agreement that Did. 15.3-4 probably refers to a written gospel.6

The reference to the gospel in 11.3b is followed by a set of instructions
which, by virtue of their complex redactional history, are sometimes far
from clear or self-consistent. This invites the possibility that the purpose
of 11.3b was to point the reader to a more coherent and authoritative set of
instructions on the subject of visitors and teachers. This suggests that the
'gospel' in view was at a more advanced state of stabilization than the text
of the Didache itself. This is suggestive of a written text.

Of the four references to 'the gospel' the only instance where an appeal
to a written text is problematic is 8.2b. The difficulty is twofold. First, and
less significantly, the phrase 'as the Lord commanded in his gospel' could
be taken as referring either to the spoken instructions of the Lord which
have been passed on orally, or to a written account of those spoken instruc-

6. Niederwimmer (1998: 50-51) cites Audet, Koster and Wengst, in addition to
himself, as in favour of a written gospel at 15.3,4.1 am not aware of any scholar who
sees a reference to an oral gospel in 15.3, 4.
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tions. However, since this formula may be taken either way it poses no
obstacle to understanding 'the gospel' as a written text which reports the
spoken directions of Jesus, as occurs in all our extant gospels. The second
difficulty is that the version of the Lord's Prayer recorded in Did. 8.2c
does not appear in this precise form in any written gospel now known. It
was Koster's (1957: 203-209) careful observation of this fact which caused
him to consider the possibility that an oral tradition is referred to here.
However, this does not exclude the possibility that an unknown written
gospel is in view, or, as is argued below, that the mention of 'the gospel' in
8.2b serves a function other than to introduce a quotation from that written
text.

In conclusion, since only one entity is likely to be behind the Didache's
repeated use of the term 'gospel', and since a written text is possible in all
four instances, and preferable in three of those four, then it may be con-
cluded that a written, rather than an oral, authority is likely to be indicated
in each case.

1.3. The Identity of the Written Gospel
Given the written form of the Didache's 'gospel', there are two possible
texts to which it could refer; either the Gospel of Matthew, or some other
gospel that is now lost. Matthew's Gospel is the only possible candidate
among the extant texts because it is the only one that carries instructions
for every dimension of behaviour mentioned by the Didache in connection
with 'the gospel'; namely, prayer (Mt. 6.9-13; Did. 8.2b), prophets and
visitors (Mt. 10.10, 40-42; Did. 11.3b), church discipline (Mt. 18.15-17;
Did. 15.3) and almsgiving (e.g. Mt. 5.42; 6.1-4; Did. 15.4).

A further point in favour of the identification of Matthew's Gospel with
the Didache's 'gospel' may be found in Did. 15.3. This verse is interest-
ing because, unlike 15.4, it does not simply refer to the 'gospel' and ex-
pect the reader to find all that they need to know on the subject in this
external and superior text. Instead, 15.3 adds the detail, 'and let no one
speak to anyone who wrongs another, let him not hear from you until he
has repented' (15.3). If Matthew's instructions (18.15-17) are referred to
in Did. 15.3, then a motive for the addition of this explanatory note may
be offered. Matthew's reference to treating someone 'as a pagan or tax
collector' may have seemed obscure or outdated to the person responsible
for Did. 15.3. This could explain the inclusion of the supplementary note
that to treat someone in this way meant to refuse to talk to them.

Given that Matthew's Gospel is the only extant gospel which contains
teaching on church discipline, and given that this teaching also provides



134 The Gospel of Matthew's Dependence on the Didache

an explanation for the additional note in Did. 15.3, it may be concluded
that Matthew's Gospel is a strong candidate for the text behind the
Didache's references to 'the gospel'.

The piece of evidence that causes the greatest difficulty for the straight-
forward identification of the Didache's 'gospel' with Matthew's text is the
conundrum posed by Did. 8.1-3. Here, Did. 8.2b calls upon its readers to
pray 'as the Lord directed in his gospel' but the prayer that follows is not
a quotation from any extant version of Matthew's Gospel. There is one
particular variation that exemplifies the problem.7 The Didache's prayer
has 'TTaTsp r)pcov b EV TCO oupavcp', while all known manuscripts of
Matthew's Gospel read 'TTaTep r)|jc2>v b ev TOIS oupavois'. This means
either that the author ofDid. 8.2c quoted from an eccentric version of Mat-
thew's Gospel which has now been lost, or that Did. 8.2c is not a quotation
from Matthew's Gospel at all. The former possibility cannot be completely
discounted but it does require a curious set of circumstances. First, there is
no evident reason why a copyist should have introduced 'TCO oupavcp' for
'TOIS oupavois', since this change carries no theological significance and
such a change disrupts a passage likely to be widely known in another
form. Second, if such a variant did arise it is unlikely to have been pre-
served by later copyists because of the tendency to assimilate variant
versions of the Lord's Prayer to the mainstream Matthean text (seen, for
example, in manuscripts of Lk. 11.1-4). This means that, if Did. 8.2c
derives from Mt. 6.9-14, then a very unusual version of Matthew's Gospel
must have been used. Further, the author who used that unusual version
must also have assumed that the Lord's Prayer was not already well
known to the Didache's potential audience in its standard Matthean form.

The difficulties associated with seeing Did. 8.2c as a direct quotation
from Matthew's Gospel led Koster (1957: 240) to a new position:8

Es ergibt sich also, daB der Kompilator der Did wohl schon ein schrift-
liches Evangelium kannte, aber nicht selbst benutzte, sondern nur auf
dasselbe verwies.9

7. Other variations are noted and further discussed below. See also Niederwimmer
(1998: 135, Table 9 and 136-37).

8. Prior to Koster (1957) it was fairly common for scholars to see Matthew's
Gospel behind 8.2b, so e.g. Schaff (1885:188) and Massaux (1993:154-55). See also
Wengst (1984: 26-27). Koster (1957: 203-209) presented a powerful case for the non-
quotation of Matthew's Gospel in Did 8.2c. Koster's line has also been taken by
Audet (1958: 171-73); Giet (1970: 200); Rordorf and Tuilier (1978: 86).

9. 'Thus, the result is that the compiler of the Didache is likely to have known a
written gospel, but he himself did not use it; he only referred to it.'
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Niederwimmer (1998: 51) follows this lead when, at the end of the
passage quoted at length above, he adds the observation: 'Notabene: This
understanding does not mean that the author also quotes this gospel'. Thus
Koster and Niederwimmer imagine that the Didachist could have referred
to a written gospel at 8.2b, while not quoting from that gospel at 8.2c.
This is an extraordinary position. It requires that an author who regards
the Lord's gospel as normative for every aspect of Christian behaviour
(15.4) including, specifically, prayer (8.2b; 15.4), should immediately turn
aside from that gospel to quote a different tradition as exemplary for
Christian practice (8.2c). If one author was responsible for 8.2b and 8.2c,
then it is hard to believe that the latter is not a quotation taken from the
gospel mentioned in the former. Herein lies the difficulty for the view that
'the gospel' is that according to Matthew, since Did. 8.2c appears not to
be a direct quotation of Matthew's Lord's Prayer.

This raises a further possibility, that Matthew's Gospel is not in mind in
Did. 8.2b and that another 'lost' gospel, containing this similar but differ-
ent version of the Lord's Prayer, is directly quoted instead. Technically
this is always a possibility, but it is not one without difficulties. In this
case it is necessary to hypothecate a gospel that shares Matthew's other-
wise unique combination of teaching on prayer, visitors, discipline and
alms. In addition it is necessary to hypothecate the loss, without further
trace, of a text that had sufficient authority and availability to be simply
deferred to as a guide (without quotation) 'in everything that you do'
(15.4).10 Hypotheses of this kind must always be considered, but perhaps
only as a last resort. This invites discussion of a fourth possible explana-
tion for the pattern of Did. 8.1-3.

The potential contradiction within Did. 8.1-3 could be reconciled if this
passage was in fact laid down in two separate stages. Thus, if Did. 8.1 -2a,
2c-3 were composed as an act of Christian self-definition by the modify-
ing teacher (cf. Chapter 7, section 7), then it need not have been taken
from Matthew's Gospel. The subsequent publication of Matthew's Gospel
and its rise to authoritative status might, however, have created a motive
for the later insertion of the instruction to pray 'as the Lord directed in his

10. This position also requires that 8.2b serves as a formula designed to introduce a
quotation from 'the gospel'. However, this cannot be the function of the reference to
the gospel in either 11.3b or 15.3-4. In the case of 11.3b this is because this verse is
followed by a multilayered text which cannot have been lifted in this form from
another text. In the case of 15.3-4 there is an indication of the gospel's content in 15.3,
but 15.4 is far from a quotation formula in that the reader is here invited to consult the
gospel without any further indication of the precise content of that authority.
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gospel'. This is the case because a discrepancy between the versions of
the Lord's Prayer in Did. 8 and Mt. 6 could have caused confusion in later
liturgical practice.11 This circumstance invites one of two responses.
Either the text of Did. 8.2c could have been altered to make it match the
Matthean tradition, or instruction could have been given to guide the read-
er's perception of the Didache's version of the Lord's Prayer in relation to
that provided by Matthew. The eccentricities of'the Didache's prayer mean
that it is highly unlikely that the first option was taken. This leaves the
possibility that 8.2b was designed to subordinate the Didache's prayer to
the 'superior' version in Matthew's Gospel, while preserving the estab-
lished text of the Didache as it had been received.12

The interpretation of 'gospel' in Did. 8.1-3 is far from straightforward.
However, a reading which sees this term as part of a redactor's attempt to
subordinate the Didache to the superior authority of Matthew's Gospel
has two points in its favour. First, it does not require the hypothecation of
a definitive 'gospel', remarkably similar to Matthew's, which has now dis-
appeared. Second, a subordinating function for 'gospel' in Did. 8.2b is
fully consistent with the way in which this term is used in Did. 15.3-4. In
the latter instance the Christian is directed to this external source for ulti-
mately authoritative advice regarding every aspect of Christian behaviour,
including a specific reference to prayer.

With regard to the identity of the 'gospel' referred to in the Didache,
therefore, it may be concluded that the strongest candidate is Matthew's
Gospel. The popularity of this gospel in the early Church makes it com-
patible with the role of 'the definitive gospel'. Matthew's Gospel addresses
all the issues mentioned in the Didache in connection with the gospel, and
does so in a way which makes sense of the explanatory comment in Did.
15.3. The mention of the gospel at 8.2b creates a difficulty for this view if
this line is seen as introducing a quotation from that gospel, which appears
not to be Matthew's, in 8.2c. However, the possibility that 8.2b was not
intended to serve as part of a quotation formula is suggested by the fact
that,in£)/t/. 11.3band 15.3-4, appeals to the 'gospel', far from introducing
quotations, are used to subordinate the Didache to an external authority. A
similar function is attributable to Did. 8.2b if it was an insertion designed

11. In Chapter 11, § 3 it will be argued that Matthew directly quoted from the modi-
fying teacher's work in Did. 8. This offers an explanation for the very close relation-
ship between the two texts.

12. Examples of the common technique of altering the force of a text by means of
interpolation, rather than by direct alteration, may be found in the contributions of the
modifying teacher.
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to subordinate the Didache's prayer to a version that was understood to be
the directly expressed 'instructions of the Lord'. The Lord's Prayer in
Matthew's Gospel is presented in precisely these terms. I conclude, there-
fore, that the 'gospel' appealed to in the Didache was in fact that accord-
ing to Matthew.

2. The 'Gospel' References and the Modifying Teacher Layer

So far I have argued that Did. 8.2b; 11.3b and 15.3-4 were all contributed
by someone who used the term 'gospel' to refer to the Gospel of Matthew.
If this is the case, then what implications follow for the redactional status
of these insertions?

The relationship of Did. 8.2b; 11.3b and 15.3-4 to the rest of the text
boils down to the question of whether or not these verses could have been
written by the modifying teacher. This is the case because 8.2b and 15.3-4
both presuppose the presence of the Modifying Teacher layer and so could
not have been added to the whole in its absence. The following analysis
will concentrate, therefore, on each of the 'gospel' verses in turn and will
ask whether they could have been written by the modifying teacher.

2.1. Didache 75.3-4
To suggest that Did. 15.3-4 was written by the modifying teacher is to
claim that the section 14.1-15.4 was penned as a continuous whole. The
first indication that this might not be the case is provided by the eccentric
order in which subjects are addressed. Thus, the issue of discipline is men-
tioned in 14.1-3, and also in 15.3, but advice on the appointment of bish-
ops and deacons intervenes in 15.1-2. This arrangement causes Knopf
(1920: 38) to suggest that 15.3 should be attached to 14.2 so that 'If the
case in 14.2 occurs, and those concerned cannot be reconciled with one
another, the other members of the community should intervene and gently
put them right'.13

Knopf's attempt to reconstruct the text in this way is understandable but
difficult to justify. There is good reason to suppose that Did. 14.1-15.2
was written by one author because these verses all show a consistency
with the interests or compositional techniques of the modifying teacher
(cf. Chapter 7, section 5). The return to the subject of discipline in 15.3
may therefore be attributed, either to this author's return from a digression
to readdress the subject after realizing that it had been incompletely

13. This translation of Knopf is from Niederwimmer 1998: 203 n. 1.
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considered three verses earlier, or to the work of a new and separate
author who wished to supplement the teacher's earlier contribution.

That two separate authors were responsible for Did. 14.1-15.2 andDid.
15.3-4 is also suggested by the fact that the 'gospel' is appealed to in one
case but not in the other. This is significant because the gospel is presented
in 15.4 as an ultimate authority, beyond even the authority of the preceding
text, for 'all that you undertake'. If the author who held this view of the
gospel in 15.4 was also responsible for writing 14.1-3, then why was the
gospel not mentioned in support of the instruction to 'be reconciled' in
14.2? This is particularly surprising if the gospel in question is that of
Matthew, since Mt. 5.23-24 reads:

5.23 So if you are offering your gift at the altar, and there remember that
your brother has something against you, 5.24 leave your gift there before
the altar and go; first be reconciled to your brother, and then come and offer
your gift (RSV).

This text offers much more direct support for the instruction 'be
reconciled before sacrificing' (14.2) than does the somewhat oblique
appeal to Mai. 1.11 actually used in Did. 14.3. The fact that Malachi 1.11
was preferred to Mt. 5.23-24 invites an explanation. If one author was
responsible for the whole of 14.1-15.4, then it must be supposed that
Malachi was preferred in 14.3 because its superior authority made even
oblique support for the instruction in 14.2 preferable to that offered by the
gospel. This explanation is difficult to sustain under a 'one author' hypothe-
sis, however, because the author of Did. 15.4 evidently understands the
gospel to be a text with ultimate authority in the direction of Christian
behaviour. An alternative explanation for the use of Malachi at Did. 14.3
is that 'the gospel' was not known to, or understood as authoritative by,
the author of 14.1-3. In this case the author of Did. 14.1-3 cannot also
have composed Did. 15.3-4.

The case for the separation of 15.3-4 from the immediately preceding
text is further supported by the observation that these appeals to 'the
gospel' ultimately undermine the efforts of the modifying teacher. That is
to say, the effect of 15.3-4 is to send the reader to consult the gospel, whose
authority is to be accepted even over the careful modifications of the
teacher. This would be like my including advice that a better study of
Matthew's relationship to the Didache can in fact be found elsewhere. I
might make such a statement when the alternative study contains an argu-
ment with which I agree, but not when it proposes an opposing view. It is
true that Matthew's Gospel is essentially in accordance with the line taken
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by the modifying teacher in Did. 14.1-3; however, as will be considered in
the following sections, this is not the case with all the teacher's instructions.

In summary, Did. 15.3-4 does not stand in continuity with the work of
the modifying teacher in 14.1-15.2 for three reasons. First, the single topic
of church discipline is considered in two separate places. Second, the teach-
er's failure to appeal to the gospel in 14.3 suggests that an authoritative
gospel to which readers could be referred was not available in this case,
while such was available to the author of 15.3-4. Third, the efforts of the
teacher to explain the need for reconciliation between church members
was perhaps unnecessary if this same author was immediately willing to
subordinate this teaching to the superior authority of the gospel.

2.2. Didache 8.2b
The problem of a contributor who immediately subordinates their additions
to the superior authority of the gospel is again raised by the idea that the
whole of Did. 8.1-3 was composed by one person. If the gospel referred to
was Matthew's, then it must be proposed that this author demanded one
action in 8.2b (pray as Jesus commands, as reported in Matthew's Gospel),
and another in 8.2c (pray according to the slightly different wording set
out below). Koster (1957:209,240) attempts to sidestep this difficulty by
proposing that a not fully authoritative gospel is referred to in Did. 8.2b.
This position is, however, very difficult to sustain. The text refers to the
personal directions of the Lord, and this suggests that the author of 8.2b
believed the gospel to be an authentic conduit of the teaching of Jesus. It
is difficult to suppose that such a text could have been understood as only
partially authoritative by author or readers. The treatment of the gospel in
Did. 15.4 adds to the impression that this 'gospel of the Lord' was an
ultimate authority. Thus, the problem remains. Why does 8.2b point the
reader to the directions of the Lord in the gospel, while 8.2c appears to
carry a version of that prayer that does not come from any known gospel?14

The answer to this question may be that 8.2b was inserted into the Didache
by the same person who also wrote 15.3-4, and for the same reason;
namely, as a means of subordinating the teaching of the Didache to the au-
thority of Matthew's Gospel, especially where the two texts are at variance.

In summary, those who see Did. 8.1-3 as the work of one author must
explain why the direct speech of Jesus in Mt. 6 appears to be appealed to
in 8.2b, but is not adhered to in 8.2c. Given the difficulties of this position

14. § 1.3, above, concluded that 'gospel' is likely to refer to Matthew's Gospel
rather than a lost text.
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it is perhaps preferable to suppose that the function of Did. 8.2b was to
assure the reader that Matthew's version of the prayer was the one to be
followed. This solution coheres with the apparently similar function of
Did. 15.3-4, where the gospel is appealed to as an external authority with-
out further quotation.

2.3. Didache 77.56
In Chapter 7 it was concluded that the Modifying Teacher layer included,
among other verses, Did. 8.2a, 2c-3; 11.1-2,10-11; 13.1-15.2. Given that
8.2b and 15.3-4 could only have been added to the Didache alongside or
after the addition of this layer, and given that 11.3b was added by the
same hand as 8.2b and 15.3-4, it follows that 11.3b must have been added
either alongside or after the modifying teacher's addition of 11.1 -2,10-11;
13.1-15.2. This section considers which of these two alternatives is the
more likely.

The Didache's rules for the treatment of church leaders provokes the
most substantial bout of activity on the part of the modifying teacher. An
initial attempt to establish the legitimacy of the modifier's alterations is
presented in 11.1 -2; insertions that gainsay the previously existing version
of the Didache are then made in 11.10-11 and 13.1-7; and additional
instructions regarding the selection of leaders offered in 15.1-2. Is it likely
that the person responsible for these alterations should, at the same time,
undermine their efforts by referring the reader to the external authority of
the 'gospel'? Such an act of self-abrogation would be required if the modi-
fying teacher were also responsible for the appeal to the 'gospel' in 11.3b.

Another factor draws a question mark over the modifying teacher's
authorship of Did. 11.3b. The modifier appeals to the practice of the
ancient prophets in 11.11 and an otherwise unknown text quoted at 13.3a,
5-7. If this teacher also knew and was prepared to point to the 'gospel' at
11.3b, then why was this authority not directly employed in the defence of
the wider position? That is to say, the attribution of 11.3b to the modify-
ing teacher requires that this author ranked the practice of the ancient
prophets and the text quoted at 13.3a, 5-7 in higher esteem than the gos-
pel. Such a conclusion is at odds with the description of the gospel as that
'of the Lord' which provides guidance for all aspects of Christian behav-
iour. If this authority was so satisfactory, then why was it not quoted? If it
was not agreeable, then why is it mentioned at all?

These difficulties are multiplied if the gospel in question is that according
to Matthew. The instructions for travelling disciples in Mt. 10.5-15, and for
those who receive them in Mt. 10.40-42, do not support the modifier's
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contention that prophets, teachers and workers should receive the commu-
nity's firstfruits (Did. 13.1-7). For example, Mt. 10.8 explicitly states that:
'You received without payment; give without payment'. It is unlikely,
therefore, that the modifying teacher would have included a cross-refer-
ence to this gospel in 11.3b.

In summary, the proposal that the modifying teacher was also responsible
for the inclusion of the appeal to the gospel at 11.3b is difficult to sustain
because it requires the immediate subordination of this author's own exten-
sive emendations of the host text to a separate, and not necessarily agree-
able, authority.

3. Summary and Conclusion: The Gospel Layer

This chapter began with an attempt to establish some preliminary questions.
It was concluded that 8.2b; 11.3b and 15.3-4 were all written by the same
hand, all referred to the same 'gospel' and in doing so very probably
referred to the Gospel of Matthew. It was then noted that, according to the
results of the preceeding redactional survey, these lines could only have
been added alongside or after the addition of the Modifying Teacher layer.
The possibility that these lines formed part of this teacher's work was then
considered, but was rejected for three reasons. First, because of disconti-
nuities in the treatment of subject matter in Did. 14.1-15.4. Second, the
teacher's failure to appeal to the gospel when this would have forcefully
supported the modifications being made. Third, it was considered unlikely
that the teacher would have made careful modifications of the host text
while then immediately pointing readers to the superior authority of the
(not always agreeable) gospel.

Having concluded that Did. 8.2b; 11.3b and 15.3-4 were not composed
by the modifying teacher, and given that these lines could not have been
added prior to the addition of the Modifying Teacher layer, it follows that
these verses constitute a separate redactional layer.



Chapter 9

THE FULL EXTENT OF THE PERI LAYER

In Chapter 5 I began to consider which elements of the Didache were
added to the whole at the same time as Did. 9.1-5, and therefore formed
part of the Peri layer. This discussion did not consider the possibility that
the Peri layer also extended into Did. 1-5.1 introduced this delay because
the subsequent identification of Did. 1.5b-6 as part of the Modifying
Teacher layer considerably simplifies the analysis of the relationship
between the Peri layer and the various elements of Did. 1-5; the subject of
this short chapter.

1. The Peri Layer and Didache 1.3-5a

Did. 1.3-5a contains 'Q' sayings. This makes the redactional status of
these verses a matter of particular interest. Many scholars assume that,
because these lines are so close to Matthew's and Luke's Gospels, this
section must have been added to the Didache alongside other additions
where an explicit reference to 'the gospel' is made, or at least that these
lines belong to one of the final redactional layers of the text.1 These con-
clusions are called into question, however, by the previously unrecognized
change of redactional layer between Did. 1.3-5a and 1.5b-6.

In Chapter 7, section 4, above, it was noted that Did. 1.5b-6 exhibits the
distinctive characteristics of the modifying teacher: an affirmation of the
preceding teaching, the modification of that teaching and a justification of
the modification by reference to an alternative tradition. Did. 1.5b-6
modifies 1.3-5a, and 1.3-5a must predate its own modification. Therefore,
1.3-5a must have been part of the Didache prior to the addition of the
Modifying Teacher layer.

1. For example, Draper (1996b: 76); Jefford (1989: 52-53); Audet (1958: 261-
80) and Wengst (1984: 66).
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Of the layers that predate the Modifying Teacher, the Peri layer stands
out as a likely location for Did. 1.3-5a. This is the case negatively in that
the sayings in 1.3-5a have no affinity with the subject matter, form or style
of the Prophet layer, and sit uneasily within the flow of the Two Ways/
Teknon material. On the other hand a positive connection may be found
between 1.3-5a and the Peri layer in their shared use of the concept of
'becomingperfect' in 1.4b(r) (KOU zor\ TEAEIOS) and6.2 (TEAEIOS Ear)). As
already noted in Chapter 5, section 4, this term represents a standard of
behaviour in accordance with the halakah of a particular group. The con-
cept of perfection appears twice in the Peri layer: it is set as the ultimate
goal for initiates (6.2) and is required of all at the final test (16.2). Given
the importance of acquiring 'perfection', a description of this behavioural
standard may be expected. The addition of KOU zor\ TEAEIOS to the set of
sayings at 1.3-5a, suggests that these verses offer the relevant information.2

As noted in Chapter 4, section 3 the collection of individual sayings
in 1.3-5a appears to have been formed prior to its inclusion within the
Didache. However, KCU Ear] TEAEIOS disrupts the symmetry of these say-
ings and thus suggests that this line was added to the collection at a later
date. If the function of this addition was to make clear that the instructions
of 1.3b-5a epitomize the standard of perfection held up in 6.2 and 16.2,
then it is likely that 6.2,16.2 and 1.4b(r) were all added to the Didache at
the same time. With 6.2 and 16.2 identified as elements of the Peri layer,
then 1.4b(r), and hence the rest of 1.3-5a, may be attributed similarly.3

2. The Peri Layer and the Title of the Didache

The title of any text has a profound influence on the way it is read. It is
necessary, therefore, to consider the place of the title in the formation of
the Didache.

2. Beyond the use of TE AE I os, Did 1.3 -5a has two other features in common with
other elements of the Peri layer. First, parallel transitional phrases occur at 1.3a, 6.1
and, more elaborately, 16.1-2. Second, both 1.3-5a and Did 16 use other traditions to
expand or illustrate an idea. This use of other traditions is dissimilar to the practice of
the modifying teacher because these traditions are used to build up, rather than under-
mine, the existing text.

3. It is, of course, possible that 1.4b(r) was added to 1.3-5a after these sayings had
already been added to the Didache. However, this would merely have the effect of fur-
ther increasing the antiquity of this group of sayings. Note: c(r)' refers to a redactional
insert in the midst of 1.4b.
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2.1. The Puzzle of the Double Title
The Jerusalem manuscript preserves a coloured sequence at the opening of
the Didache. The superscribed title is written in red ink, the body of the
text in black.4

5I5CCXT| TCOV 5CO5EKOC CCTTOOTOACOV

iSaxn Kupiou 5 t a TCOV SCOSEKCX CXTTOOTOACOV TOIS E'BVEOIV O5OI SUO

eioi, | j ia xfjs C 0 0 ^ KCU p i a TOU Savaxou , 5ia(|)opa & TToAAri ...

The latter of these two titles forms the first line of the main body of the
text and continues into Did. 1.1 without a break. Why does the text have a
double title?

Scholars commonly view the double opening of the Didache as the
presentation of two alternative titles. Rordorf (1979: 106) says that the
short title refers to Acts 2.42 and the long title to Mt. 28.19. Kleist (1948:
153 n. 1) suggests that the short title was written on the outside of the
scroll and the long one at the start of the text itself and was thus copied
twice by Leon (the scribe responsible for the Jerusalem manuscript). These
solutions, however, introduce unnecessary complication.

It has long been recognized that ancient authors did not use superscribed
titles. Their texts simply began at the beginning and continued to the end.
This is not to say that the opening lines of a text might not have contained
vital information for appreciating the subject and genre of the text; it is
simply to observe that it was usual for texts to be given a title by later
readers who needed a handle by which to refer to them. The title ' AiSax^l
xcov SCOSEKCX CXTTOGTOACOV' is an uncontroversial choice in the case of a
text beginning, 'AiSax^l Kupiou 5ia xcov SCOSEKCX aTrooToAcov TOIS

60veaiv\
An almost identical process of titling may be found, for example, in the

case of the book of Revelation. In the several manuscripts of this text the
occurrence of a double title is entirely standard. Thus the introductory
lines provided by the author himself: 'The Revelation of Jesus Christ
which God gave him to show his servants what must soon take place; and
which he made known by sending his angel to his servant John' (Rev.
1.1), are commonly abbreviated and superscribed as 'The Revelation of
John', or some such.

The doubling of the title in the Jerusalem manuscript provides good
evidence for the antiquity of the long title (the first line of the text) relative

4. A (black and white) photograph of the manuscript is provided in van de Sandt
and Flusser (2002: 7).



9. The Full Extent of the Peri Layer 145

to the superscribed title. The earliest students of the text were convinced
of this position.5 However, more recent scholarship has tended to see the
long title as a later addition.6

The sole reason, as far as I can establish, for this latter position is the
supposition that the Didache depends upon the Doctrina apostolorum.
The Doctrina begins with a short title, 'The Teaching of the Apostles',
and opens with the line 'There are two ways in the world...' On the basis
of this evidence Niederwimmer (1998:56-57) asserts, 'There is very good
reason to suppose that, at a relatively early period, this was the title of the
Christianized Two Ways tractate, and that this title then transferred to the
Didache". This position is, however, difficult to sustain.

First, and most importantly, as argued in the excursus in Chapter 4, the
dependence of the Didache on the Doctrina is extremely doubtful.

Second, the pre-Christian origin and widespread occurrence of the Two
Ways tradition provides no clear reason as to why the title 'The Teaching
of the Apostles' should have attached to yet another version of the Two
Ways, such as appears in the Doctrina. However, if the Doctrina depended
on the Didache, rather than the reverse, then attribution to the apostles
would be entirely understandable.7

Third, if the original title of the Didache was 'The Teaching of the
Apostles', then it is very difficult to see why the long title should ever have
been created and inserted under the short title. What purpose could such
an operation serve? By contrast, the abbreviation and superscription of the

5. This was the view of Harnack (1884: 24-37); Bryennios (1883: 3) and Knopf
(1920: 3).

6. Variations on this view are expressed by Audet (1958: 91-103, 247-54) and
Niederwimmer (1998: 56-57).

7. Something of which Niederwimmer seems unaware is that the Doctrina and
the Didache's sharing of the same title is a problem that must be overcome by those
who espouse the relative antiquity of the Doctrina. Audet (1996: 135) does detect this
problem and attempts to addresses it as follows: 'Moreover, the title Doctrina apostol-
orum, which the Duae viae of Schlecht carries, does not present any serious difficulty
[for Audet's view that the Doctrina predates the Didache]. Because, on the one hand,
the Duae viae designated in this way by Rufinus did not have its own title, and because
on the other hand, it appeared in almost identical form at the beginning of a writing
bearing the title AiSaxn TCOV CXTTOGTOACOV, it could have been enough that the two
writings intersected in the course of their distribution in the same milieu for the title of
the Didache to have passed to the Greek Duae viae and then, naturally, to its Latin
version.' Thus, Audet implicitly admits that his view requires that the Two Ways did
not originally bear its present title.
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long title to form the short title is entirely logical and is paralleled in
numerous other texts.

In conclusion, if the Doctrina apostolorum is not relevant to discussion
of the Didache's history, then there is every reason to suppose that the
long title appeared first, and that the superscribed title was added later as a
short-hand means of referring to the text we now describe as 'the
Didache'.

2.2. The Redactional Location of the Long Title
Having concluded that the long title is the more original, it is possible to
consider its redactional location. This is a two step process. First, it is
necessary to identify the function of the long title. Then it will be possible
to ask when this function is most likely to have been employed.

The function of the title, in this case, is not simply to attribute the text
to an authoritative author, but also to specify that the teaching is directed
'xols E'BVEGIV'. This ambiguous term may be interpreted as referring
either to nations in general, or to non-Jewish nations in particular, that is,
Gentiles. A reason for preferring 'to the Gentiles' in this case is that 'xois
ESVEGIV' acts as a qualification of the initial statement. An author who
sought to widen, rather than limit, the applicability of the teaching, might
have done better to omit 'xois sBveoi v' altogether, or at very least to have
used 'TOIS TTOCOI sSveoiv'.8

If the function of the title was to indicate the applicability of the
teaching to the situation of Gentiles, then when is this title likely to have
been introduced? The Modifying Teacher layer is a poor candidate since
this layer appears to assume a Jewish background among his readers (cf.,
for example, 13.3). The Prophet layer is also unattractive since there is
nothing here to suggest a Gentile audience. The Peri layer, on the other
hand, does show signs of having been addressed to the situation of Gen-
tiles. The central concern of the Peri layer is the question of who may be
admitted to table fellowship at the community's eschatological meal. The
answer given is that those who accept the Two Ways9 as a declaration of
the community rule, and who do their best to keep the food laws and the

8. Translations of the New Testament usually interpret' TCC i'0vr|' as 'the Gentiles'
and 'TrdcvTa TCX E0vr)' as 'all the nations'. Bauer et al (1957) state that 'TCC I8vr)' is
usually used of foreigners, rather than every nation.

9. 'The precepts envisaging pederasty, magic, abortion, and exposure of babies,
which are opposed to the commandments of the Decalogue, are more comprehensible
if they are addressed to ancient Pagans' (Rordorf 1996a: 156). See also Audet (1958:
286).
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whole 'yoke of the Lord'10 (6.2-3) may be baptized (7.1), and thus entitled
to share in the eschatological meal (9.5a). This initiation seems speci-
fically designed for Gentiles who wish to join a form of Christianity gov-
erned by ethnic Jews. Certainly Did. 6.2-3 gives the impression that it was
written by Jews consciously conceding to the moral inferiority and ignor-
ance of incoming Gentiles.

6.2 If you can bear the entire yoke of the Lord, you will be perfect, but if
you cannot, do what you can. 6.3 As for food, bear what you can, but be
very much on your guard against food offered to idols, for it is worship of
dead gods.

The Peri layer's interest in the initiation of Gentiles makes it an ideal
redactional location for the long title of the Didache.

3. The Peri Layer and the Two Ways Material

Chapter 4 identified a number of separate elements within Did. 1-5. It is
important to note, however, that the identification of separate elements
does not necessarily equate to the identification of separate redactional
layers. This is the case because an older tradition, or collection of traditions,
may be incorporated into a younger base text. For example, if an artist com-
poses a collage entitled 'Autumn' and incorporates within it an older picture
called 'October' the compositional history of'Autumn' may only be traced
back to the single point at which 'Autumn' was created. It is not correct to
say that 'October' represents an earlier stage in the history of 'Autumn'
(even though it is an older composition), because 'Autumn' is not a devel-
opment in the history of 'October'; it is the creation of a new and separate
piece of art.

In seeking the base layer of the Didache, therefore, it is not necessarily
the case that the oldest tradition represents the foundational layer. Rather
the base layer may be identified as coinciding with the point at which the
Didache distinctively became the Didache.

The identity of a text is crucially determined by its title. Thus, in the
same way that 'Autumn' became 'Autumn' at the point where it was so
named, the Didache became the Didache at the point when the long title
was added. This teaching to the Gentiles happened to incorporate some
older traditions, but its history is not the history of those incorporated units.
From a redaction history point of view, therefore, the base of the Didache,

10. Flusser (1996: 199) and Draper (1995: 290) take 'yoke of the Lord' to refer to
the Torah.
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to which later developments were added, is the text originally following the
title 'The Teaching of the Lord, by the Twelve Apostles, to the Gentiles'.

It was concluded, in Chapter 4, that Did. 1.3-5a must have been inserted
into an form of the Two Ways that already included 1.2b and 2.1. Further,
since 1.3-5a has been identified as part of the Peri layer, it may be con-
cluded that the Peri layer consisted of the long title followed by a version
of the Two Ways (already including the Law Summary and possibly also
the Teknon material) which was further augmented by the addition of 1.3-
5a. This whole collection of ethical teachings was then presented as a pre-
baptismal rule by which Gentiles might be admitted to baptism, and thence
to the eucharist.

The relationship of the Two Ways, Law Summary and Teknon material
to the Peri layer may therefore be seen as akin to the relationship of 'Octo-
ber' to 'Autumn'. These ancient, combined traditions were taken and incor-
porated into a new document entitled 'The Teaching of the Lord, by the
Twelve Apostles, to the Gentiles'.

4. The Peri Layer andDidache 16.1-6, 8-9

In Chapter 5, section 4. it was noted that Did. 16.1-2 has certain affinities
with Did. 6.1-3: both warn against deception while recommending the goal
of perfection, and both have the form of linking material which affirms the
preceding text. On this basis Did. 16.1-6, 8-9 was preliminarily linked
with the Peri layer.

At this stage it is possible to observe an additional feature of Did. 16.1-
6, 8-9 which points to its membership of the Peri layer. During the course
of this chapter it has been argued that the Peri layer was in fact the base
layer, or the original version, of the Didache. This document describes a
system of initiation whereby a version of the Two Ways, variously aug-
mented, was presented as a standard of moral perfection (1.4b and 6.2).
Those who wished to enter the community were required to recognize this
standard and to aspire to complete conformity with it, even if such had not
yet been attained (6.2-3). Once initiation had occurred then participation
in the community's meal, which presaged the eschatological ingathering,
could take place (9.5a).11 Did. 16.1-6,8-9 serves as a suitable conclusion12

11. Additional instructions regarding the management of apostles are also included
at 11.3a, 4-6.

12. Jefford observes (1989: 113-14): '...there can be little question that one finds
here [in Did. 16] a typical, early Jewish-Christian tendency to conclude important writ-
ings with the promise and threat of an eschatological warning'.
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to this document because it traces the fate of the initiate along similar lines.
Thus, the community member is urged to conform completely to the estab-
lished standard of perfection (16.1-2). Success in this regard allows entry,
after the final judgment, to the complete eschatological reward (16.9; cf.
16.2).

In summary, Did. 16.1-6, 8-9 may be seen as a suitable conclusion to
the Peri document because it reinforces the earlier parts of that document
in warning against deceivers (6.1; 16.4b), in setting the goal of perfection
(1.4b; 6.2; 16.2) and in looking forward to the heavenly destination of those
who truly belong to the community (9.4-5a; 16.2, 9).

5. Conclusion: The Full Extent of the Peri/Base Layer

On the basis of the preceding considerations, the full extent of the Peri
layer, which was also, I propose, the Base layer (and thus the original text
of the Didache), may be identified as: long title; 1.1-5a; 2.1-5.2a; 6.1-
7.1a, c, e, 4a; 9.1-5a; 11.3a, 4-6; 16.1-6, 8-9.



Chapter 10

CONCLUSION: THE COMPOSITIONAL HISTORY OF THE DIDACHE

The aim of Part I has been to show that the Didache is not a unified
whole, but is made up of different redactional layers which themselves
incorporate barely adapted, previously existing traditions. Five stages in
the composition of the Didache have been identified.

1. The Peri/Base Layer Consisting of:
The Long Title; 1.1-5a; 2.1-5.2a; 6.1-7 A a, c, e, 4a;

9.1-5a; 11.3a, 4-6; 16.1-6, 8-9.

At the foundation of the whole lies the Peri/Base layer. This composition
provides a base for the later insertions. From this analysis it is apparent
that the author of the Peri/Base layer was concerned to provide instruction
regarding baptism, eucharist and apostles. A version of the ancient Jewish
Two Ways teaching was used as a baptismal rule, expanded by the Teknon
unit (3.1-7), the Law Summary unit (1.2b, c; 2.1) and a further sayings
collection (1.3-5a), itself comprising five originally independent sayings.
The resultant community code was then commended as a whole to those
who sought baptism (6.1) and certain other legal details and attitudes
added in 6.2-3. A description of the baptismal rite and accompanying fast
followed in 7.1a, c, e, 4a, and the eucharist that the initiates were conse-
quently entitled to join (cf. 9.5a) was ordered in 9.1-5a. The Peri/Base
layer goes on to consider the management of apostles and then concludes,
in traditional style, with an eschatological warning (16.1-6, 8-9) that in-
corporates a previously existing 'apocalypse' (16.3-6, 8-9).

The practice of incorporating whole sections of previously existing tradi-
tion, which themselves had incorporated or gathered further originally
separate traditions/sayings, means that the Peri/Base layer includes (exclud-
ing the redactional comments of the compiler) nine previously separate
units of tradition.
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2. The Prophet Layer: 10.1-7; 11.7-9, 12; 12.1-5

The creation of the Prophet document appears to have been precipitated
by the base document's limitations with regard to the ministry of prophets.
This was the case in that the original teaching on the eucharist (9.1-5a)
took no account of the practice of prophesying over the eschatological meal
and so failed to regulate this behaviour. Further, the Peri document, if its
teaching on apostles was applied to wandering prophets, was in danger of
extinguishing the prophetic ministry altogether. Thus, it appears that, in
response to the need for fuller teaching on prophets, the Prophet document
was written. This document remained faithful to the teaching of the Peri/
Base document where practicable, but re-framed conditions for wandering
prophets so that they did not have to be forever on the move to avoid accu-
sations of falsity.

While the Prophet document was initially independent of the Peri/Base
document, the similarities of subject and language between these two texts
appear to have prompted the later insertion of the Prophet text into the
original version of the Didache. The common subject matter and language
of Did. 9 and 10 provided a basis for the juxtaposition of the two eucharistic
prayers, and the remainder of the Prophet text, concerning the testing and
reception of prophets, was considered suitable for insertion after the Base
layer's parallel teaching on the reception of apostles (11.3a, 4-6).

The Prophet document, which became the Prophet layer upon incorpora-
tion into the Didache, is thus a unified text. Although it appears to have
been written under the influence of the Peri/Base layer it does not incor-
porate (unchanged) any previously existing units of tradition.

3. The Modifying Teacher Layer:
1.5b-6; 5.2b; 7.1b, d, 2-3, 4b; 8.1-2a, 2c-3;

11.1-2, 9-10; 13.1-15.2

The contribution of the modifying teacher is tied, by definition, to the text
that it modifies. On this basis it can be confidently concluded that this layer
was added to a version of the Didache to which the Prophet document had
already been added, since this layer is modified by the teacher's material.
A desire for financial stability appears as a central motivation for the
teacher's modifications. This may be seen directly in the modifications
regarding giving (1.5b-6) and support for prophet/teachers (13.1-7), and
indirectly in the teacher's desire to create institutional differentiation
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between traditional Judaism and Christianity (7.Id, 2-3,4b; 8.1-2a, 2c-3;
14.1). This had financial implications for the modifier because institutional
separation brings with it a channelling of resources away from the old hier-
archy and towards the new one (cf. 13.3).

The modifying teacher's efforts to re-draw the rulings of the Didache
show a respect for the existing text, inasmuch as orthodoxy is demonstrated
by endorsing the existing instructions. However, a desire to challenge the
thrust of the basic Teaching prompts the quotation of three alternative tradi-
tions (at 1.6; 13.3a, 4-7 and 14.3). The modifier's desire to create institu-
tional separation between Christians and Jews provides a motive for
introducing two further traditions, regarding baptism (7.1c, 2-3, 4b) and
prayer (8.2c). Consequently, besides the modifying teacher's own contri-
butions, six additional authors are also quoted.

4. Gospel Layer: 8.2b; 113b; 15.3-4

The raw addition of the Prophet document to the Peri/Base text, combined
with the subversive activities of the modifying teacher, created a text that
was sometimes unclear or self-contradictory. In addition to these diffi-
culties the appearance of Matthew's record of the direct speech of Jesus
created a situation where contradictions were not only internal, but also
external in relation to Matthew's work. The inclusion of the Gospel layer
suggests that an interpolator, recognizing the authority of the Didache but
also its conflict with Matthew's Gospel, chose to preserve the text of the
Didache at the same time as ultimately subordinating it to the authority of
the gospel. Thus, where there is a conflict between the Didache and the
gospel regarding prayer (8.2b; 15.4), prophets (11.3b), discipline, alms-
giving or any other matter (15.3-4), the authority of the gospel is ulti-
mately upheld.

5. The Jerusalem Addition: 16.7

With the addition of the Gospel layer the history of the basic text comes to
a close. Following Matthew's presentation of the teaching of Jesus there
was no need for further additions to be made to the Didache. However, in
the particular version of the Didache preserved in the Jerusalem manu-
script, there was at least one further twist in the tail. The loss of the ending
of Did. 16, after verse 8, created an apparent ambiguity as to who would
participate in the resurrection. With the loss of a final judgment scene the
resurrection appeared to function as an indiscriminate final reward. Using
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a thread of information remaining from the quotation of Zech. 14.5 in
16.8, a later scribe chose to indicate, by inserting 16.7, that the resurrec-
tion of 16.6 was selective, and that therefore only the 'holy ones' would
receive this final benefit.

6. Essential Conclusions from Part I

For the sake of completeness, Part I attempted to present a full analysis of
the compositional history of the Didache. This is a complex task and one
that is unlikely to be correct in every detail. Progress towards Part II, how-
ever, requires the tenability of just two of these conclusions.

First, it is vital that the Didache should be seen as containing at least
two units composed by different authors at different times.1 The foregoing
analysis goes well beyond this basic requirement in that it identifies four
different redactional layers, of which the first three were said to contain a
total of sixteen previously existing units of tradition. This means that my
method for establishing Matthew's dependence on the Didache includes,
in this regard at least, a substantial margin for error.

One other, more specific, conclusion from the preceding Part is also
essential to the following discussion. This is the view, put forward in Chap-
ter 8, that references to the 'gospel' were added after earlier layers of the
text had been laid down. On this basis, all parts of the text that predate
these additions may theoretically have been available to Matthew. If, as
argued in detail above, Did. 8.2b, 11.3b and 15.3-4 represents the full
extent of the 'Gospel layer', then Matthew's use of every other part of the
text (besides 16.7) cannot be ruled out. By the same token, however,
should the Gospel layer be shown to include more text than I have
allowed, then any parts so included could not have been used by Matthew.

To sum up, if the diagram overleaf represents an even approximately
accurate assessment of the compositional history of the Didache, then the
ground is prepared for Part II.

1. This is vital for the effectiveness of the arguments offered in Part II. A summary
of this mode of argument was offered in Chapter 1.
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7. Summary Diagram

The results of Part I are summarized in Figure 1, opposite. The Didache's
chapter numbers, alongside indications of major subject areas, are arranged
across the top of the page (note that the long title is included before Did.
1.1). In the body of the diagram the redactional layers rise from the oldest
to the youngest.

Patterned blocks indicate sayings and traditions which existed prior to
their incorporation into the Didache. A pattern that recurs in two or three
places signifies the same tradition on each occasion.

Each incorporated tradition has a two letter label. These correspond to
labels used in column B in the text of the Didache at the beginning of this
volume. These letters have the following meanings:

Within the Peri/Base layer:

LS = Law Summary unit {Did. 1.2b, d-e; 2.1)
SO = Sayings Onion {Did. 1.3-5a)
[within the Sayings Onion, a = 1.3b; b = 1.3c; c = 1.4a; d = 1.4b; e = 1.5a]
TK = Teknon unit {Did. 3.1-7)
TW= Two Ways {Did. 1.1-2a; 2.2-7; 3.8-5.2a)

AP = Apocalypse {Did. 16.3-6, 8-9)

The Prophet layer consists of one originally external tradition:

PR = The Prophet Document {Did 10.1-7; 11.7-9, 12; 12.1-5)

Within the Modifying Teacher layer:

GV = 'Let the gift sweat in your hand' {Did. 1.6)
BP = Threefold baptismal tradition {Did. 7. Id, 2-3, 4b)
LP = Lord's Prayer {Did. 8.2c)
DG = 'Do not give what is holy to dogs' {Did. 9.5b)
FF = Firstfruits tradition {Did. 13.3a, 5-7)
ML = Malachi 1.11 {Did. 14.3)
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7. Essential Conclusions from Part I

For the sake of completeness, Part I attempted to present a full analysis of
the compositional history of the Didache. This is a complex task and one
that is unlikely to be correct in every detail. Progress towards Part II, how-
ever, requires the tenability of just two of these conclusions.

First, it is vital that the Didache should be seen as containing at least
two units composed by different authors at different times.2 The foregoing
analysis goes well beyond this basic requirement in that it identifies four
different redactional layers, of which the first three were said to contain a
total of sixteen previously existing units of tradition. This means that my
method for establishing Matthew's dependence on the Didache includes,
in this regard at least, a substantial margin for error.

One other, more specific, conclusion from the preceding Part is also
essential to the following discussion. This is the view, put forward in Chap-
ter 8, that references to the 'gospel' were added after earlier layers of the
text had been laid down. On this basis, all parts of the text that predate
these additions may theoretically have been available to Matthew. If, as
argued in detail above, Did. 8.2b, 11.3b and 15.3-4 represents the full
extent of the 'Gospel layer', then Matthew's use of every other part of the
text (besides 16.7) cannot be ruled out. By the same token, however, if the
Gospel layer could be shown to include more text than I have allowed,
then any parts so included could not have been used by Matthew.

If it may be accepted that various diverse elements of the Didache were
composed by more than one author at one time, and that references to 'the
gospel' appear in one of the text's later redactional layers, then the ground
is prepared for Part II.

2. This is vital for the effectiveness of the arguments offered in Part II. A summary
of this mode of argument was offered in Chapter 1.



Part II

THE POINTS OF CONTACT BETWEEN THE DIDACHE AND

MATTHEW'S GOSPEL



INTRODUCTION TO PART II

The introductory chapter observed that, if the Didache is a multi-layered
document, then the presence of four references to 'the gospel' cannot be
taken as proving a post-Matthean date for the whole text. It is now possi-
ble to add detail to this general observation in the light of Part I.

The foregoing analysis of the Didache'$ composition concludes that the
four appeals to 'the gospel' are restricted to a final redactional layer (the
Gospel layer 8.2b; 11.3b; 15.3-4). This means that the use of 'gospel' in
these verses may not be taken as requiring a similar knowledge of Matt-
hew's Gospel by the rest of the Didache. Indeed the opposite implication
might almost be taken, in that the need to subordinate the earlier layers of
the Didache to the gospel implies that they were somehow out of tune
with that text; a feature which may have arisen through ignorance of Matt-
hew's work. Be that as it may, if 8.2b; 11.3b and 15.3-4 form a final and
self-contained layer of the Didache, then references to 'the gospel' in this
layer need not be taken as indicating a post-Matthean date for the other
layers of the Didache (less the Jerusalem addition at 16.7).

If the references to 'the gospel' do not demonstrate that the earlier
layers of the Didache were composed after the writing of Matthew's Gos-
pel, then Matthew's direct dependence upon the first three layers of the
Didache becomes a live possibility. Indeed, if the conclusions of Part I are
even approximately correct, then it becomes possible to present a positive
argument for Matthew's direct dependence on the Didache.

Part I identified 18 separate direct and indirect contributions to the first
three layers of the Didache. These are listed below in Table 1 (alongside
the two letter codes also used with the text of the Didache at the beginning
of this volume). Alongside each of these elements are listed points in
Matthew's Gospel commonly observed as having a link with the Didache.l

This table (opposite) shows that 14 of the 18 direct and indirect contri-
butions to the Didache have one or more points of contact with Matthew's
Gospel. Taken at face value, this pattern of connection is most readily ex-
plained if the diverse elements of the Didache were brought together by
the creators of the first three layers, and the resulting composite document
was then used by the author of Matthew's Gospel.

1. See, for example, links examined and/or listed in, Jefford (1989: esp. 160-61);
Court (1981: 111); Massaux (1993: esp. 181-82); Tuckett (1996) and Koster (1957).
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Table 1: Elements of the Didache and links with Matthew's Gospel
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Contributions to Did.

Peri/Base Layer
Two Ways
Law Summary
Sayings Onion

Teknon unit
Apocalypse
Prophet Layer
Mod. Teacher Layer
'Let the gift sweat'
Threefold baptism
Lord's Prayer
'Do not give to dogs'
Firstfruits tradition
Malachil . l l

P/B
TW
LS
SO.a
SO.b
SO.c
SO.d
SO.e
TK
AP
PR
MT
GV
BP
LP
DG
FF
ML

Location of contacts in Matthew's Gospel

25.8, 13; 28.16, 19-20
5.7, 21, 27, 33; 7.13-14; 15:19; 19.18
7.12; 22.38-39
5.44
5.46-47

5.39
5.42, 45
5.5,21,22,27,28
16.27; 24.10-12, 30-31; 25.31, 34, 46
12.31
5.19, 24, 26; 6.2, 5, 16; 10.10

28.19
6.9-13
7.6

Alternative explanations for the pattern of connections between the two
texts face considerable difficulties. For example, if the earlier layers of the
Didache all used Matthew's Gospel, then numerous direct and indirect con-
tributors must all be supposed to have used Matthew's Gospel, and in a
remarkably similar way.2

Even greater complexities arise for the view that the Didache and
Matthew's Gospel both depend on common traditions. In this case it must
be supposed that numerous direct and indirect contributors to the Didache
each happened to use, over a period of time, the same traditions that were
coincidentally also gathered, at one time, by Matthew.

Having noted, on the basis of macro-level observation, that the simplest
explanation for the pattern of contacts illustrated in Table 1 is that Matthew

2. Two points of similarity are noteworthy. First, with the exception of Did. 9.5b
= Mt. 7.6 and Did. 13.1 = Mt. 10.10, none of the points of similarity are exactly
identical; even the two Lord's Prayers differ slightly. Second, the majority of material
shared by the two texts is, as Court (1981: 111) puts it, 'from Matthew's special
material or from the synoptic traditions at points where Matthew's distinctive reading
is preferred'. Thus, if the Didache is dependent on the gospel, then several of the
Didache's diverse contributors must all have had an uncanny ability to select Mat-
thew's special material.
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depended directly on the first three layers of the Didache, it is appropriate
to test this hypothesis at the micro-level. In testing whether or not each
individual point of contact may be credibly understood as due to Matthew's
direct use of the Didache it is not necessary to show that this is the only
possible explanation for a particular parallel between the two texts. That is
to say, the implications of the macro-level observation will only be under-
mined if, for some reason, the micro-level investigation reveals that Matt-
hew cannot have depended upon the Didache in a particular instance.
Thus, the following studies need only show that Matthew's direct use of
the Didache is feasible in each case. However, in the interests of thorough-
ness, I shall attempt to show that Matthew's direct use of the Didache is
probable, and not merely possible, at the majority of their individual points
of contact.



Chapter 11

MATTHEW'S GOSPEL AND THE MODIFYING TEACHER LAYER

As noted above, the aim of this chapter, and of the next four chapters, is to
show that each point of contact between Matthew's Gospel and the Didache
may be explained by Matthew's direct dependence upon the Didache. Bey-
ond this efforts will also be made, where possible, to show that such
dependence is not only possible but probable.

It is worth noting, in the case of points of contact within the Modifying
Teacher layer, that success in demonstrating Matthew's knowledge of any
part of this layer indicates Matthew's knowledge of the whole of the rest
of the Didache (less, of course, the Gospel layer and Jerusalem addition).
This is the case inasmuch as the Modifying Teacher layer cannot, by defini-
tion, have been composed apart from the two earlier layers that it modifies.

1. Be Reconciled: Matthew 5.24 and Didache 14.2

Massaux (1993: 156-57) assesses the relationship between these two pas-
sages thus:

These words [Did. 14.2] recall Mt. 5:23-24... This passage is peculiar to
Mt. The presence of the word SiaAAayoknv in this text of the Teaching
suggests a literary contact with Mt., which has the same verb 5iaAAayr|0i,
a verb which is found only here in the New Testament. Let me add that the
general idea is identical to that in Mt.: do not offer any sacrifice - compare
0UGia (Did.) with Scopov ... ETTI TO 0uaiaaTT]piov (Mt.) - to the Lord
before being reconciled to your neighbour.

Massaux is justified in pointing out the noteworthy similarities between
Did. 14.2 and Mt. 5.23-34. However, this does not provide a basis for con-
cluding that the former necessarily recalls the latter.

In Chapter 7 it was argued that Did. 14.1-3 exhibits the modifying
teacher's mode of operation whereby the host text is affirmed (14.1),
modified (14.2) and the modification justified by appeal to an external
authority, in this case Mai. 1.11 (14.3). If this author were in possession of
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Matthew's Gospel, then the pattern of argument used in these verses is
somewhat surprising. In this case it must be supposed that, in an effort to
teach reconciliation prior to sacrifice, an allusion to the specifically rele-
vant words of Jesus (Mt. 5.23-24) is made in Did. \A2, but without any
attempt to remind the reader that these are the words of the Master. In-
deed, rather than claim authority for these words on the basis that they are
those of Jesus, the teacher finds their justification in a partially relevant
quotation from Mai. 1.11. In this vein Niederwimmer (1998:198), without
further comment, remarks:

The verb SiaXXaooeoSai.. .recalls the dominical saying in Matt 5:23-24...
Strikingly enough, however, the Didachist supports his demand not by
appealing to the Lord's words in Matt 5:23-24, but by means of an Old
Testament quotation.

Rather than supposing that the teacher knew Mt. 5.23-24, but chose not
to directly invoke it, it is preferable to suppose that Matthew's record of
Jesus' words is not referred to because it was not known by the modifying
teacher.

The only difficulty with this conclusion is that, at some point, the tradi-
tion of Jesus' teaching reconciliation prior to sacrifice did emerge. If Mat-
thew believed that Jesus used these words, then from where did he gain
this impression, and why was this information not used by the modifying
teacher? An answer to these questions may be provided if the modify-
ing teacher was responsible for composing Did. 14.2, and if this verse was
then found by Matthew in its present context.

A feature ofDid. 14.1-3 suggestive of the modifying teacher's directly
responsibility for the composition of 14.2, is the use of the sequence: affir-
mation of the existing text (14.1), modification of the existing text (14.2),
justification of this modification by appeal to external authority (14.3).
This pattern suggests that the purpose of the whole unit was to introduce
new material into the standing text, and that the nub of that new material
is contained in the central modificatory passage, in this case 14.2. Cru-
cially, the fact that the teacher felt it necessary to appeal to an external
authority to support the force of Did. 14.2 suggests that the statements
within this verse did not already have a firmly established pedigree in the
Christian tradition.

If the modifying teacher was originally responsible for the wording of
Did. 14.2, then there is no difficulty in understanding why this teaching is
not directly attributed to Jesus. At the same time, if Matthew came upon
Did. 14.2 in its present context, then his direct attribution of this teaching
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to Jesus also becomes explicable. This is the case because Did. 14.2 stands
within a text entitled, 'The Teaching of the Lord, by the Twelve Apostles,
to the Gentiles'.1 If Matthew knew this text, then it is possible that he
treated its entire contents, including the contributions of the modifying
teacher, as the teaching of Jesus.

This point of contact between the Didache and Matthew's Gospel is an
important one for the claim that Matthew depended directly on the first
three layers of the Didache. If the modifying teacher composed Did. 14.2,
then neither theories of a shared root tradition, nor of the Didache's use of
Matthew's Gospel, can explain the connection between the two texts. The
case for Matthew's knowledge of Did. 14.2 in the context of The Teaching
of the Lord' also challenges the possibility of Matthew's indirect depend-
ence on the Didache. This means that Matthew's direct knowledge of Did.
14.2 is not only feasible, it is also considerably more probable than the
available alternatives. Further, if the observations made in Part I are accu-
rate, then it follows that, if Matthew knew Did. 14.2, then he must also
have known the rest of the Modifying Teacher layer, and, consequently,
the two preceding layers that it modifies.

2. The Last Penny: Matthew 5.26 and Didache 1.5c

Mt. 5.26 and Did. 1.5c have a striking phrase in common in their shared
reference to the paying of the last penny. At the same time these passages
are distinctly different inasmuch as Did. 1.5b-6 is concerned with combat-
ing abuses of the command to give without expecting a return, while Mt.
5.26 continues to deal with the subject of anger that runs throughout
Mt. 5.21-26. These passages also differ in that Did. 1.5b-6 does not refer
to the words of Jesus, while Matthew's discourse is placed on Jesus' lips.

A number of scholars note that some form of literary connection between
the two texts is likely because of the unique shared use of 'anoScps/
aTToSco TOV eoxcxxov Ko5pavxr|v'.2 However, it is unlikely that Did. 1.5c
represents a conscious allusion to, or quotation from, Mt. 5.26 because
such an invocation would not altogether serve the thrust of Did. 1.5b-6.
That is to say, these verses are concerned to combat the abuse of free gen-
erosity by presenting the threat of gaol to potential offenders. The force of
Mt. 5.26, on the other hand, is directed towards the promotion of recon-
ciliation, a more eirenic outcome than that envisaged by the Didache. The

1. For a discussion of the redactional location of this title see Chapter 9, § 2.2.
2. For example, Massaux (1993: 151-52) and Jefford (1989: 48^9).
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case against a direct appeal to Matthew's Gospel is also supported by the
fact that no reference to the gospel is made in this passage. Indeed, rather
than appeal to Jesus' words in the gospel, the authority of the teacher's
remarks are supported, in Did. 1.6, by the quotation of a saying of unclear
origin.3

While it is unlikely that Did. 1.5c represents a deliberate attempt subtly
to invoke the authority of Mt. 5.26, it is possible that the teacher, having
soaked up the language of Matthew's Gospel, unconsciously spoke in
Matthean idiom at this point.4 However, this explanation requires a con-
siderable level of unconscious coincidence.5 Of course this solution is
always theoretically possible, but it should be treated with caution while
less tenuous explanations are also on offer.

An appeal to unconscious coincidence is not required by the proposal
that Matthew depended directly on Did. 1.5c. As with the call for recon-
ciliation prior to sacrifice (Did. 14.2), the threat of having to pay back the
last penny occurs within a unit in which the modifying teacher affirms the
host text (1.5b), modifies that text (1.5c) and then justifies this modifica-
tion by appeal to an external authority (1.6). As noted above, this pattern
suggests that the central modificatory section is the original work of the
modifier, hence the need to support this view by appealing to an external
authority. If this is the case, then the wording of Did. 1.5c may be seen as
original to this setting and its reappearance in Mt. 5.26 as due to Matthew's
presupposition of Did. 1.5c. More than that, the fact that Matthew presents
these words as the direct speech of Jesus, while the teacher does not, sug-
gests that Matthew knew them in a context suggestive of this exalted origin.
The title of the Didache creates a setting for Did. 1.5c which would allow
Matthew to see the contribution of this modifying teacher as part of The
Teaching of the Lord'.

Having considered the case for the Didache's conscious or unconscious
use of Mt. 5.26, and for Matthew's direct use of Did. 1.5c, it is appropriate

3. The quotation offered at 1.6 is commonly identified as originating from a trans-
lation of Sir. 12.1. However, Niederwimmer (1998: 84-85) suggests that it has not yet
been possible to give a secure demonstration of its source.

4. Tuckett (1996) does not specifically address the connection between Did 1.5c
and Mt. 5.26. However, he is anxious elsewhere in his discussion (e.g. 1996: 102) to
point out that he perceives the Didache's allusion to, rather than direct quotation of,
Matthew's Gospel.

5. An appeal to coincidence, even on one occasion, is never entirely satisfactory.
However, it must be remembered that every time this type of explanation is offered the
level of coincidence rises accordingly.
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to give some attention to the possibility that both texts shared a common
tradition. This type of understanding is offered by Jefford (1989:51), who
declares the Didache's reference to paying the last penny is 'a blatant
quotation of the material that appears in the Sayings Gospel Q\

There are two difficulties with this position. First, if, as seems likely,
Did. 1.5c is the original work of the modifying teacher, then there is no
basis for supposing that this line relies on some earlier tradition. Second,
if Did. 1.5c consciously alluded to any other text, then it is surprising that
this fact is not mentioned in support of the authority of the teacher's modifi-
catory idea. Further, such a tradition may be expected to preserve the words
of Jesus (hence Matthew's placement of the relevant phrase on Jesus' lips),
but no mention of such an authoritative origin is mentioned by the modi-
fying teacher.

The primary objective of this section has been to show that Matthew's
direct use of Did. 1.5c is feasible. There is certainly no obstacle to this con-
clusion and so the observations made in the introduction to Part II hold
good at this point. Beyond this minimum requirement I have also sought
to present positive evidence for Matthew's direct use of the Didache.

3. Fast and Pray: Matthew 6.5-16 and Didache 8.1-2a, 2c-3

There are striking similarities between Did. 8.1-2a, 2c-3 and Mt. 6.5-16.
Both texts teach a practice of fasting and prayer that is self-consciously
distinct from the discipline of 'the hypocrites', and both texts include very
closely related versions of the Lord's Prayer.

Alongside these strong similarities, however, these texts exhibit some
distinctive differences. With regard to fasting, the Didache teaches that
Christians should demonstrate their differentiation from 'the hypocrites'
by publicly fasting on different days (Draper 1996c: 233-35). Matthew,
on the other hand, condemns the public piety of the hypocrites and teaches
that fasting should be done without any public show at all. A similar pattern
occurs in the case of prayer. The Didache expects its readers to demon-
strate their difference from the hypocrites by publicly praying a different
prayer from that used by 'the hypocrites' (Draper 1996c: 234-38). This
demand is quite different from that required by Matthew, where the empha-
sis is once again on the value of private over public piety.

The versions of the Lord's Prayer provided by each text are also slightly
different: Matthew has the plurals TOIS oupavois and TCX 6(|)£iATi|jaTa,
while the Didache has these words in the singular; forgiveness is a present
event in Matthew but a past one in the Didache; the Didache explicitly
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expects thrice daily repetition of the prayer, whereas Matthew's Gospel
does not; the Didache includes a closing doxology, while the more widely
favoured manuscripts of the gospel do not. Matthew, on the other hand,
includes features that do not occur in the Didache'. a reference to differen-
tiation from the practice of Gentiles (before the Lord's Prayer), a rein-
forcement of the importance of forgiveness (after the Lord's Prayer), and
a rule for private piety in almsgiving.

The verbal similarities between these two texts are so extensive as to
make some form of literary relationship between them extremely likely,
and this is a universal opinion amongst scholars.6 Three types of relation-
ship are logically possible. Either the Didache is directly dependent on
Matthew,7 or both texts depend on another unknown written/oral source,8

or Matthew is directly dependent on the Didache? The most credible option
will be the one that provides the best explanation for the differences, as
well as the similarities, between the two texts.

6. 'There is clearly a close relationship between these two texts. The question of
literary dependence cannot easily be settled, since the great verbal similarity is accom-
panied by a difference of ethos. The direction of dependence between two such texts
will depend on prior assumptions' (Draper 1996c: 242). See also Draper (1996b: 85-
86) and nn. 7 and 8 below.

7. Massaux (1993:154-55) sees the sequence of the whole block of Jesus material
in Did. 8.1-2 as proof of such dependence. Streeter (1924: 508): 'The relationship of
this passage [Did. 8.1] to Matt 6.5-16, is clear. It is an interpretation according to the
letter, but in flagrant discord with the spirit, of the Sermon on the Mount.'

8. Koster (1957: 203) favours the view that the Didache here refers to the oral
preaching of the Lord, although he does not rule out a reference to a written gospel.
Difficulties with this position were raised in Chapter 8, § 2. Niederwimmer (1998:136)
states that the deviations between the two versions of the Lord's Prayer mean that 'It is
hard to suppose that the Didache quotes directly from Matthew's Gospel. The agree-
ments would rest on a common liturgical tradition.' Glover (1958:18-19), responding
to the quotation from Streeter noted in the footnote immediately above, writes: 'The
Didachist's interpretation is not according to the letter of the Sermon on the Mount.
The letter of Matt 6.16-18 is defied as flagrantly as the spirit. The Didache may indeed
have found the first part of Matt's text "in some recognised official document": but it
is hard to believe that the document was our gospel since an author with Matthew's
interpretation before him could scarcely venture to substitute the extraordinary alter-
native found here.'

9. Draper (1996c: 243) says: 'If there is a schema underlying Matthew's choice of
material, which is not unlikely, then it is not unlikely that it would resemble Didache
8!' In making this statement Draper comes close to saying that Matthew is directly
dependent on the Didache. However, he does not actually take this step, preferring
instead to see both texts as dependent on a common source (cf. Draper 1996b: 85-86).
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In seeking to explain the differences between Did. 8.1 -2a, 2c-3 and Mt.
6.5-16, it is necessary to recognize that any number of hypothetical cir-
cumstances might be devised for this purpose. This means that the issue
here is one of probability rather than necessity. I shall begin, therefore, by
presenting my favoured explanation for the differences between the two
texts. The relative merits and deficiencies of this hypothesis will then be
compared with the main alternatives.

3.1. Matthew Conflates Mark 12.40-44; 11.25 with Didache 8
I propose that the differences between Mt. 6.1-18 and Did. 8.1-2a, 2c-3
are best accounted for as the product of Matthew's conflation of these
verses from Did. 8 with the teaching of Jesus recorded in Mk 12.40-44.

Mk 12.40-44 is generally assumed, by those who accept Markan
priority,10 to have been omitted by Matthew in his use of Mark's Gospel.
To argue that these verses were in fact used in the construction of Mt. 6.1-
16 it is necessary to show, first of all, that there is nothing about Mk 12.40-
44 that requires its complete omission by Matthew. In addition, I aim to
show that this supposed omission is so surprising that an alternative expla-
nation for the apparent disappearance of these verses from Matthew's
Gospel is invited.

It is commonly recognized that Matthew's Gospel incorporates a very
high percentage of Mark's Gospel. Stanton (1989: 63) says that 'Only
about 50 of Mark's 662 verses are not found in Matthew'. Goulder (1974:
34) goes fixrther and suggests that

The things which Matthew felt called to omit were...: The Young Man in
the Sheet (Mark 14.5 If) as being of dubious relevance; the Widow's Mite
(Mark 12.41-4) probably as breaking the thread of the Woes discourse in
23; the Strange Exorcist (Mark 9.38f) as bringing discredit on John - but
the logia at the end of the unit find a place elsewhere in Matthew; and a
general statement at Mark 3.20, which disappears in Matthew's reformation
of the Beelzebub incident. This gives a total of nine verses which have disap-
peared without trace, 1 !4 per cent of Mark. This figure is noticeably less
than those customarily suggested, because we are accounting for such pas-
sages as the Seed Growing Secretly, or the coming of Jesus' relatives to lay
hold of him, as being altered, and not omitted.

Whatever criteria are employed for measuring Matthew's faithfulness to
Mark there can be little dispute that Matthew includes the vast majority of
Mark's Gospel. In particular, a comparison of Mk 10.1-16.8 andMt. 19.1-
28.5 shows that Matthew preserves, in order, every element of Mark's text

10. Markan priority is assumed for the whole of this section.
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almost without exception. The two omissions being the young man in a
sheet (14.51-52), the loss of which is not surprising, and the lines includ-
ing the widow's mite (12.40-44).

Goulder's explanation for Matthew's omission of the widow's mite,
quoted above, is standard but inadequate. As Goulder admits in relation to
the logia in Mk 9.39-42 (and as occurs on numerous other occasions),
Matthew is perfectly capable of rearranging his sources to suit his own
structure. The complete omission of Mk 12.40-44 suggests, therefore, that
Matthew singularly objected to the content of these verses and not just
their location in Mark's Gospel. West (1967-68: 80-83) proposes that the
righteous widow did not fit in with Matthew's attitude to women, or that
Matthew fought shy of the widow's willingness to give all that she had.
However, this does not provide a motive for leaving these verses out
altogether. That is to say, lessons may be gleaned from these verses other
than that a woman may be especially commended, or that the giving of
every possession is required of Christians.

Matthew's seemingly complete omission of Mk 12.40-44 is particularly
startling when it is observed that these verses include one of the very rare
occurrences where the teaching of Jesus is actually recorded by Mark,
rather than merely commented on in retrospect. Matthew's interest in the
teaching of Jesus is made plain by the length and prominence of the Ser-
mon on the Mount, where other loose11 fragments of Jesus' teaching sup-
plied by Mark are included. It is striking, therefore, that one of Matthew's
most significant omissions from Mark's Gospel should consist of material
that is both rare in Mark and particularly precious to Matthew.

Two observations, therefore, suggest that Matthew is highly likely to
have included Mk 12.40-44, in some form, in his gospel: Matthew includes
almost every element of Mark's work and he shows a particular interest in
the teaching of Jesus. That the widow's mite is not readily detectable in
Matthew's Gospel may, therefore, be due to the alteration of these verses
in some way, rather than their complete omission. The conflation of Mk
12.40-44 with Did. 8. l-2a, 2b-3 would provide an explanation for this type
of alteration.

At the heart of the case for Matthew's conflation of Mk 12.40-44 and
Did. 8.1-2a, 2b-3 is the observation that the influence of Mk 12.40-44,
combined with Matthew's compositional strategy, may credibly account
for almost every difference between Did. 8.1-2a, 2b-3 and Mt. 6.1-18.

11. By the term 'loose', I mean fragments of teaching that are not parables, or
otherwise tied to an event in the narrative.
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Before attempting to demonstrate this point in detail it is appropriate to
identify a particular element of Matthew's compositional technique that
appears to be at work in his construction of Mt. 6.1-18.

Matthew is a thematizer and collator who tends to group and conflate
similar materials together. For example, his parables, healings and dis-
courses are often arranged in blocks of similar kind or subject. In the
Sermon on the Mount (a thematized discourse on Jesus' ethical teaching)
Matthew arranges his material, where possible, within a wider organiza-
tional framework. As Draper (1996d: 347) remarks: 'The Sermon on the
Mount is [Matthew's] own creation, ordering originally independent mate-
rial (found partially scattered in Luke) according to a grand design'.

This technique may be seen particularly clearly in the antitheses (Mt.
5.21-48). H.D. Betz (1995: 201) comments:

There clearly appears to be a rationale behind the six antitheses and their
arrangement in the SM [Sermon on the Mount], but that rationale has so far
eluded scholarship; few scholars have even discussed the question. A num-
ber of possibilities might be taken to provide an answer to each problem of
the arrangement, but at closer inspection, each turns out to be a false lead.

Can the arrangement of the antitheses in the SM be explained on the
basis of the Decalogue (Exod 20:2-17)? The answer is negative because
only the first two offenses, murder and adultery, follow each other in the
Decalogue as well...

A possible explanation for the arrangement and content of the antitheses
is that their content was determined by the resources available to Matthew,
while their form was determined by his interest in presenting Jesus as
giver of the true Law. According to this theory the Decalogue may be
maintained as the organizing principle, while the deviation of the anti-
theses from the substance of these commandments may be attributed to
the failure of Matthew's resources to supply further examples of their re-
presentation by Jesus.12 Faced with this situation, it is possible that Mat-
thew chose to continue his new version of the commandments by creating
headings, or 'theses', related to the teaching of Jesus that was available to
him. For example, it is apparent (by virtue of Luke's and Matthew's shared
knowledge of a group of sayings expressed in Lk. 6.27-30 and Mt. 5.39-
42, respectively) that Matthew had access to a saying of Jesus regarding
non-retaliation. The thesis that precedes this antithesis is therefore selected
by virtue of its appropriateness to the saying in hand, not because the lex

12. Certainly, no further examples of such teaching may be found in Matthew's
resources so far as they are represented by Mark's and Luke's Gospels.
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talionis is part of the ten commandments scheme that Matthew initially
appears to be using (Mt. 5.21,27). The same pattern occurs in Matthew's
section on the love of enemies (5.43-48), and so may be suspected in the
case of the other antitheses. This observation is supported by the absence
of any of Matthew's sectional headings (the 'theses') in Luke's Sermon
on the Plain. It appears, therefore, that Matthew gathered the teaching of
Jesus pertaining to the Law, from whatever sources he had available, and
arranged this material under suitable headings drawn from traditional
sources.13

Matthew's policy of collating and organizing his resources according to
a wider organizational framework may also be seen in Mt. 6.1-18, where,
instead of creating a new rendering of 'the Decalogue', Matthew offers a
new version of a Three Rules saying. The Three Rules' form has already
been mentioned in Chapter 4, section 3 in connection with the three rules,
'bless, pray and fast' for your enemies in Did. 1.3. Jefford (1989: 44)
claims that 'There is no question that the assemblage of the Three Rules
derives from Jewish tradition'. He goes on to cite examples from Tobit
12.8 and Gospel of Thomas 6a, 14a. It is possible, therefore, that Matthew
used this organizational scheme to manage the teaching on fasting,
praying and almsgiving that he found in Did. 8 and Mk 12.

The distinctive of Jesus' Three Rules, as presented by Matthew, is his
emphasis on the virtue of private piety and the heavenly reward that this
will bring. The privacy aspect of this theme was, I suggest, taken by Mat-
thew from the teaching of Jesus as presented in Mk 12.38-44. The placing
of the account of the widow's offering immediately after Jesus' condem-
nation of those who exercise an ostentatious piety invites the possibility
that Matthew saw Jesus' commendation of the widow as associated with
the humility and privacy of her offering.

The 'hope of a future reward' motif is, I suggest, taken up and repeated
according to the pattern of the Three Rules in a manner similar to Mat-
thew's threefold expansion of the concept of reward in Mt. 10.40-42 = Mk
9.41.

These ideas of privacy and reward are then combined in Matthew's
introduction to his Three Rules teaching:

6.1 Beware of practicing your piety before others in order to be seen by
them; for then you have no reward from your Father in heaven.

13. In the antitheses, Matthew's headings are not always entirely apposite. However,
the antithetical form placed a constraint on the wording of the headings because they had
to appear as traditional sayings that were then intensified by the teaching of Jesus.
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This combined principle is then applied individually to almsgiving,
prayer and fasting. Matthew's framework employs a repeated pattern
whereby public righteousness leads only to earthly reward, while private
righteousness leads to a heavenly reward.

ACT: 6.2 So whenever you give alms
PUBLIC: do not sound a trumpet before you, as the hypocrites do in the
synagogues and in the streets, so that they may be praised by others.
EARTHLY REWARD: Truly I tell you, they have received their reward.
PRIVATE: 6.3 But when you give alms, do not let your left hand know what
your right hand is doing, 6.4 so that your alms may be done in secret;
HEAVENLY REWARD: and your Father who sees in secret will reward you.

ACT: 6.5 And whenever you pray
PUBLIC: do not be like the hypocrites; for they love to stand and pray in the
synagogues and at the street corners, so that they may be seen by others.
EARTHLY REWARD: Truly I tell you, they have received their reward.
PRIVATE: 6.6 But whenever you pray, go into your room and shut the door
and pray to your Father who is in secret;
HEAVENLY REWARD: and your Father who sees in secret will reward you.

ACT: 6.16 And whenever you fast,
PUBLIC: do not look dismal, like the hypocrites, for they disfigure their
faces so as to show others that they are fasting.
EARTHLY REWARD: Truly I tell you, they have received their reward.
PRIVATE: 6.17 But when you fast, put oil on your head and wash your face,
6.18 so that your fasting may be seen not by others but by your Father who
is in secret;
HEAVENLY REWARD: and your Father who sees in secret will reward you.

This regular framework is fleshed out with detail provided by both Mk
12 and Did. 8. Thus, the teaching on alms is provided by Mk 12.41-44,
prayer comes from both Mk 12.40 and Did. 8.2, while fasting comes from
Did. 8.1 alone. Opposition to hypocrisy is taken from Did. 8.1-2a and
applied to all three actions. Similarly the virtue of private piety is taken
from Mk 12.38-44 and applied to each case.

Into this basic and regular framework Matthew includes further instruc-
tions on the subject of prayer. The possibility that these additions were
taken from a previously existing source is heightened by the fact that the
neat pattern of the Three Rules structure is disrupted by these expansions.
Almost all of these additions regarding prayer may be traced to either
Mark's Gospel or the Didache.

6.7 When you are praying, do not heap up empty phrases as the Gentiles
do; for they think that they will be heard because of their many words.
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This phrase echoes the condemnation of the scribes' lengthy prayers for
show recorded in Mk 12.40. In changing the culprits from scribes to Gen-
tiles, Matthew extends his response to the hypocritical practice of those
who 'pray in the synagogues' and so on (6.5), to include Gentiles who
exercise an ostentatious piety.

6.8 Do not be like them, for your Father knows what you need before you
ask him.

This line does not appear in Mark or the Didache. However, there is a
parallel in Mt. 6.32b, which may suggest that Matthew has incorporated
this line from teaching on prayer provided by the source that is also used
in Mt. 6.32.

6.9 Pray then this way:
Our Father in heaven (ev jois oupavois)
hallowed be your name.
6.10 Your kingdom come.
Your will be done,
on earth as it is in heaven.
6.11 Give us this day our daily bread
6.12 And forgive us our debts (6(|>ieAri|jaTa),
as we also have forgiven (a<j)rJKa|jev) our debtors.
6.13 And do not bring us to the time of trial,
but rescue us from the evil one.

The above version of the Lord's Prayer, as already noted, is very close
to that found in Did. 8.2. There are, however, four differences between the
two texts: the Didache has hv xcp oupavco instead of Matthew's ev TOIS

oupccvols; the Didache has oc|>eiAr]v instead of Matthew's 6(|>isATiMOCTa;
the Didache has 6C(|)IE JJEV instead of Matthew's ac|)rJKCX|j£v; and the Didache
preserves a doxology whereas the most widely favoured manuscripts of
Matthew's Gospel do not. The first of these differences is perhaps the
most noteworthy. No known manuscript of Matthew's Gospel contains a
reference to heaven in the singular at this point. This means that, if the
teacher was quoting Matthew's Gospel, then it is highly unlikely that the
version used contained the singular form. If the teacher knew Matthew's
prayer, therefore, it is necessary to suggest a reason why Matthew's ver-
sion is altered at this point. However, such a change carries no obvious
theological significance, and so a motive for this change is not apparent.
On the other hand, reference to heavens in the plural form is a widely
recognized feature of Matthew's redactional activity.14 In this vein, if

14. So Draper (1996b: 86). Examples of occasions where Matthew introduces a
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Matthew depended on the Didache's version of the prayer a change from
singular to plural heavens may be simply and credibly attributed to Mat-
thew's redactional activity.15 The other differences between the two pray-
ers offer less clear advice since, as is so often the case, arguments for the
direction of dependence are open to reversal.16 What may be said, however,
is that there is no obstacle to supposing that Matthew may have used the
Didache's version of the prayer, even if other alternatives are also possible.
This much is all that is required for the defence of the larger argument
currently in progress.

6.14 For if you forgive others their trespasses, your heavenly Father will
also forgive you; 6.15 but if you do not forgive others, neither will your
Father forgive your trespasses.

A final difference between Mt. 6.1-18 and Did. 8.1 -2a, 2c-3 is the pres-
ence of a re-emphasis of the importance of forgiveness immediately after
Matthew's version of the Lord's Prayer (6.14-15). This passage was, I
propose, taken from the minimal teaching on prayer to be found in Mk
11.25. As noted above, Matthew is willing to draw snippets of Jesus' loose
teaching in Mark's Gospel for inclusion in the Sermon on the Mount. Mk
11.25 is the only instruction regarding prayer that Mark preserves; it is
credible, therefore, that Matthew should incorporate this verse in his section
on Jesus' teaching on prayer.

Before moving on to consider alternative explanations for the similarities
between Mt. 6.1-16 and Did. 8.1 -2a, 2c-3, it is worth recalling the strengths
of the above 'conflationary' hypothesis in response to the challenge in
hand. Of first importance is a recognition that Mt. 6.1-16 andDid. 8.1-2a,
2c-3 not only contain a large number of words in common, but also exhibit

reference to plural heavens where they do not appear in Luke/Q or Mark include, for
example: Mt. 7.21 = Lk. 6.46; Mt. 11.12 = Lk. 16.16; Mt. 13.31 = Mk4.30. Within
Matthew's 'Special Material' plural heavens are referred to in, for example: 18.23;
23.9; 25.1. In all, Matthew refers to heaven using the plural on 56 occasions, and in the
singular 27 times.

15. Koster (1957: 206) seriously entertains the possibility that the Didache's ver-
sion of the prayer is the older and suggests specifically that the singular form ev rep
oupavco may be original.

16. Niederwimmer (1998:136-38) offers a detailed discussion of the various possi-
bilities. While firm conclusions are not easily drawn regarding the significance of the
differences between the two prayers, Niederwimmer (1998:136) expresses the opinion
that 'It is hard to suppose that the Didache quotes directly from Matthew's Gospel'.
Niederwimmer favours the view that both versions rely on a common liturgical tradi-
tion. This possibility will be addressed in due course.
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three types of difference: Matthew emphasizes a private piety, while the
Didache is concerned with public acts of prayer and fasting; Matthew
includes additional Markan teaching on prayer and almsgiving which is
absent from the Didache; and Matthew's version of the Lord's Prayer
differs slightly from that recorded in the Didache. A satisfying explana-
tion for the similarities between the two texts must also explain these
dissimilarities.

The hypothesis of Matthew's conflation of Mk 12.40-44; 11.25 with
Did. 8. l-2a, 2c-3 has three specific points in its favour. First, the influence
of Mk 12.40 offers an explanation for Matthew's emphasis on private
piety over against the Didache's interest in public expressions of Christian
identity. Second, this theory explains the absence, from Did. 8, of all the
Markan elements within Mt. 6. Third, the slight differences between the
two Lord's Prayers, especially the variation in the first line, are accounted
for as being consistent with similar examples of Matthew's redactional
activity.

It is also noteworthy that the conflationary and organizational pro-
grammes demanded by this hypothesis are consistent with several exam-
ples of this type of activity elsewhere in Matthew's work.17 In addition,
this hypothesis offers an explanation for Matthew's apparent omission of
Mark's account of the widow's mite. According to the above, Matthew
did include this teaching (in 6.1 -18) but chose to interpret the significance
of the widow's offering in the light of the condemnation of ostentatious
piety that immediately precedes it.

The next stage in the defence of this hypothesis is to measure its bene-
fits against those of alternative explanations for the similarities and differ-
ences between Did. 8.1-2a, 2c-3 and Mt. 6.1-18.

3.2. Didache 8 is Directly Dependent on Matthew 6.5-16
Streeter (1924: 508) suggests that Did. 8 depends directly upon Mt. 6. How-
ever, Glover (1958: 18-19) takes him to task for his over-simple assump-
tion:

On Did. viii.l Streeter comments, 'The relation of this passage to Matt. vi.
5-16, is clear. It is an interpretation according to the letter, but in flagrant
discord with the spirit, of the Sermon on the Mount. Such interpretations

17. Since the development of the Four Source Hypothesis, Matthew has been
widely regarded as a conflator of prior traditions. Several examples of Matthew's
conflationary activity are presented in each of the following four chapters, especially
Chapters 13 and 14.



11. Matthew's Gospel and the Modifying Teacher Layer 175

only arise where there is a letter to misinterpret and would compel us to
assume that the words stood in some recognised official document, even if
the author did not expressly quote them as from "his (i.e. the Lord's)
Gospel"'.

... Here one may observe that the Didachist's interpretation is not
according to the letter of the Sermon on the Mount. The letter of Matt. 16-
18 is defied as flagrantly as the spirit. The Didachist may indeed have
found the first part of Matthew's text 'in some recognized official docu-
ment'; but it is hard to believe that that document was our gospel since an
author with Matthew's interpretation before him would scarcely venture to
substitute the extraordinary alternative found here.

Glover's point, with regard to the Didache's teaching on fasting, is
essentially the same as that which has already been made regarding the
distinct difference between the ethos of Did. 8 and Mt. 6.1-16.18 This
difference is so great that it cannot be explained by a simple copying of
Matthew by the Didachist; it appears that some other factor must have
been at work. It is possible that the differences between Mt. 6 and Did. 8
may be attributed to the expression of the Didachist's own concerns or the
conflation of Matthew with some other hypothetical document.19 However,
hypothetical solutions are less satisfying than those, such as that offered in
the immediately preceding section, which rely solely on extant sources.

A further difficulty for the view that Did. 8 used Mt. 6 is the fact that
the Didache succeeds in completely avoiding every part of Matthew's text
which may be seen as coming from Mk 12.40-44 or 11.25. This omission
of Markan material in Did. 8 may be coincidental, but such coincidence
need not be appealed to if, in fact, Did. 8 was composed separately and
prior to the formation of Mt. 6.

In summary, those who claim the direct dependence of Did. 8.1-2a, 2c-3
on Mt. 6.1-16 must provide some explanation for the distinctive differ-
ences between these two texts. Such an explanation may theoretically be
provided, but not without additional hypothecation and appeals to precise
coincidence.

18. See Chapter 8, § 2.2. Draper (1996c: 242) notes: 'The great verbal similarity
[between Did. 8 and Mt. 6.1-16] is accompanied by a different ethos'.

19. Such a hypothetical text would have to be conceived as accounting for every
difference between Did. 8 and Mt. 6.5-16. Since every detail of Did. 8 has some ele-
ment of difference from Mt. 6.5-16, it would be necessary to hypothecate a text with
teaching on each aspect covered by Did. 8. Such a text would need to be extremely
close to Did. 8 as it now stands. If Did. 8 were dependent on such a text, then there is
little motive for the additional use of Mt. 6.
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3.3. Matthew 6.1-16 andDidache 8.1-2a, 2c-3Dependon Common Tradi-
tion
Scholars such as Koster (1957), Glover (1958) and Niederwimmer (1998),
who conclude that the differences between Mt. 6.5-16 and Did. 8.1-3 can-
not be accounted for by the Didache*s dependence on Matthew, view the
similarities between these two texts as the product of their shared depen-
dence on a common tradition.

The hypothecation of common tradition is, of course, a possible means
of explaining the relationship between these two texts but it is unsatisfac-
tory for a number of reasons. A multiplication of entities is methodologi-
cally acceptable when no other more straightforward explanation of the
evidence is available, as appeared to be the case for those scholars who
assumed that the Didache must post-date Matthew's Gospel. As I have
attempted to show, however, this assumption is unjustified. Further, Mat-
thew's conflation of Mark's Gospel and Didache accounts for the differ-
ences and similarities between these texts to a high degree of completeness.
In this circumstance it is unnecessary to appeal to yet another shared
hypothetical tradition.

When the actual shape of a suitable hypothetical source is considered in
detail a further difficulty arises. Draper (1996c) argues persuasively that
the function of Did. 8 was to provide a means of public differentiation
between Pharisaic Jews and emerging Christians. In this context he notes
(1996c: 238):

In both cases, of instructions on fasting and on prayer, it is clear that the
practices are not new. The community was already fasting twice a week, in
solidarity with other Jewish groups, or the Pharisees at least. The commu-
nity was already using the Lord's Prayer liturgically, as the doxology and
amen shows. What the instruction does is to use these two practices to dif-
ferentiate between the Christian community and its opponents, Pharisaic
Jews. The days are changed for fasting... The prayer to be recited daily
three times to replace the prayers of Pharisaic Judaism in the Lord's Prayer,
thus providing a daily re-affirmation of the community's difference from
other Jewish groups.

Draper observes that the practice of fasting is not changed, merely the
time at which fasting occurs. However, the time at which prayers are said
is not changed, therefore the point of differentiation is the content of these
prayers. Thus, although Draper is probably correct that the Lord's Prayer
was already known in another context it is likely that this prayer had never
been used before as the essential thrice-daily prayer of the individual.20

20. The Lord's Prayer (especially the version in Lk. 11) shares a number of
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The differentiatory function of Did. 8 implies that this teaching on
fasting and prayer had never previously been configured in this form. This
severely limits the options for the shape of any earlier tradition sup-
posedly shared by both Matthew and the Didachist. The only viable possi-
bility is that the original version of this tradition was incorporated virtually
unchanged into the Didache and was also used, with alterations, by
Matthew.

3.4. Conclusion
The primary objective of this section has been to show that Matthew's
direct use of Did. 8.1-2a, c-3 is feasible. There is certainly no obstacle to
this conclusion and so the observation made in the introduction to Part II
holds good at this point.

In addition, it has been observed that the similarities and differences
between Mt. 6.1-18 and Did. 8.1-2a, c-3 are explained if, to create a new
Three Rules saying, Matthew conflated the Didache''s teaching on fasting
and prayer (Did. 8.1-2a, 2c-3) with Mark's teaching on prayer and alms
(Mk 12.40-44; 11.25). In suggesting that Matthew did, after all, incor-
porate the record of Jesus' teaching preserved in Mk 12.40-44, this
proposal has the additional advantage of explaining the apparent omission
of this passage in Matthew's otherwise (almost entirely) faithful preserva-
tion of Mk 10.1-16.8. These factors combine to suggest that Matthew's
direct use of the Didache is, at this point at least, not only possible but
probable.

4. Preservation of Teaching: Matthew 5.17-20 and Didache 11.1-2

The numerous points of contact between these two passages suggest that
there may be a literary dependence between them.21

In addition to elements of vocabulary shared by both passages (particu-
larly the uncommon word KaraXGoai in relation to teaching on the Law;
cf. Draper 1996d: 349), there are also four points of conceptual similarity.

First, there is a common understanding that a body of teaching is to be
retained unchanged (Did. 11.1) and preserved from destruction (Mt. 5.17).

characteristics with the eucharistic prayers recorded in Did 9 and 10. It is possible that
this prayer, distinctive to Christian worship, was taken and converted into a 'Christian
Shema' as an act of community self-definition.

21. Draper (1996d: 346-52) draws attention to this similarity and concludes that it
is the result of Matthew's direct dependence on the Didache. I have not repeated his
reasoning here because it is coloured by the agenda of his wider argument.
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The Didache seeks to preserve Did. 1-10 (which, in Did. 1-6, contains a
summary of the community's understanding of the Law); in Matthew the
teaching that is not to be destroyed is, once again, the Law.

Second, there is a common disapproval of those who destroy {Did.
11.2) or relax (Mt. 5.19a) the teaching. In the Didache these people are
not to be listened to; in Matthew they are the least in the kingdom.

Third, there is a common commendation of those who preserve the
teaching {Did. 11.1) and/or commandments in question (Mt. 5.19b). In the
Didache these are to be received in the community; in Matthew those who
do and teach the commandments are greatest in the kingdom.

Fourth, there is a common perception that it is possible to add to the
righteousness of the Law. Did. 11.2b allows that a new teaching may come
which leads to an increase in righteousness and knowledge of the Lord;
Mt. 5.20 teaches that such an increase in righteousness, beyond the prac-
tice of the Scribes and Pharisees, is necessary for those who wish to enter
the kingdom.

The verbal and conceptual similarities between Did. 11.1-2 and Mt.
5.17, 19-20 suggest the possibility of some literary link between the two
texts. Draper (1996d: 348) remarks concerning the vocabulary, 'The word-
ing is so close that some kind of literary relationship between the two
writings seems to be required'.

It is unlikely that the Didache depended directly on Matthew at this
point for two reasons. First, if it is accepted that Did. 11.1-2 belongs to the
Modifying Teacher layer, then these verses form part of the teacher's
characteristic pattern of affirming the host text (11.1 -2a) and modifying it
(11.2b), before justifying these subsequent modifications by appeal to
various external authorities (cf. Chapter 7, section 3). On this basis Did.
11.1-2 may credibly be attributed to the original creativity of the modifier
and so dependence on another text is unnecessary. Second, it is note-
worthy that although Mt. 5.17-20 contains a number of elements in com-
mon with Lk. 16.16-17, none of these shared elements also appear in Did.
11.1-2. This means that any proposal of the Didachist's supposed use of
Mt. 5.17-20 must include an explanation as to why only 'non-Lukan' ele-
ments of that passage were chosen/alluded to.

The case for Matthew's direct use of Did. 11.1-2 is less difficult to
defend. First, if Did. 11.1-2 represents the original work of the modifying
teacher, then any literary link with another text may be taken as demon-
strating that text's presupposition of these verses of the Didache. Second,
the fact that, once again, Matthew places this common material on the lips
of Jesus, while the modifying teacher does not, suggests that Matthew
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found these words in a context where they could be taken as belonging to
Jesus himself. Such a context is provided if Matthew found these words
inserted into a text entitled 'The Teaching of the Lord, etc.'.22 Third, if
Matthew depended on Did. 11.1-2, then his conflation of this text with
Lk./Q 16.16-1723 could account for the absence of any Lk./Q material
within Did. 11.1-2.

In the light of these factors it is possible to conclude, not only that Mat-
thew's direct use of Did. 11.1 -2 is feasible, but also that such a dependence
is positively supported by the available evidence. Thus, the micro-level
analysis of the link between Did. 11.1-2 and Mt. 5.17-20 coheres with the
macro-level observation made in the introduction to Part II.

5. Threefold Baptism: Matthew 28.19 andDidache 7.1c, d, e

The majority of scholars account for the close connection between the
baptismal formulae in Mt. 28.1924 and Did. 7.1 by supposing that they
both rely on common liturgical practice (cf. Niederwimmer 1998: 127).
Even Massaux, who detects the Didache's direct dependence on Matthew's
Gospel at almost every opportunity,25 believes that the Didache's direct
literary dependence on Matthew's Gospel is, in this case, doubtful (Mas-
saux 1993:174-75). The case for the Didache's direct dependence on Mt.
28.19 is made all the more dubious if the observations made in Chapter 5,
section 1 are accepted. Here it was concluded that Did. 7. Id, 2-3, 4b has
the character of a previously existing tradition that has been inserted into
the base layer of the Didache. This separate tradition shows little sign
(other than the shared baptismal formula) of connection with Matthew's
Gospel, being principally concerned with practicalities such as the types
of water that may be used and the length of the pre-baptismal fast.

At first sight, the view that Did. 7. Id, 2-3,4b existed as a separate tradi-
tion prior to its insertion into the body of the Didache adds weight to the

22. See Chapter 9, § 2 for a discussion of the redactional location of the Didache's
long title.

23. In Chapter 141 shall present a side argument suggesting that Matthew depended
directly on Luke's Gospel. However, if Matthew depended on Q for the material also
preserved in Lk. 16.16-17, then Mt. 5.17-20 may equally be seen as the conflation of
Did. 11.1-2 with Q 16.16-17.

24. 'The suggestion that these verses are later additions to the Gospel seems to go
too far, and the evidence adduced in support is rather flimsy' (Hartman 1997: 148).

25. The only other passage that Massaux places in this' doubtful' category is Did.
2.1-3.
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possibility that such traditions were common in the milieu of early Christi-
anity.26 If this were the case, then it is not impossible, as most scholars
suppose, that Matthew and the Didache were both dependent on a com-
mon tradition in their use of the threefold formula. However, there is an
important feature of Matthew's text which militates against the use of a
common source and suggests, instead, Matthew's direct dependence on
the Didache.

A consideration of the wider context of Mt. 28.19 introduces the possi-
bility that Mt. 28.16-20 was, at least in part, directly inspired by Matthew's
knowledge of a version of the Didache which included both the long title
and the threefold baptismal formula.

Mt. 28.16, Now the eleven disciples (EVSEKO; pcx0r|TC(vi) went to Galilee, to
the mountain to which Jesus had directed them. 16.17 When they saw him,
they worshipped him; but some doubted. 16.18 And Jesus came and said to
them,4 All authority in heaven and on earth has been given to me. 16.19 Go
therefore and make disciples of all nations (navxa xa E0vr]), baptizing
them in the name of the Father and of the Son and of the Holy Spirit.
(BaTTTî ovTEs auxous sis TO ovofja TOU Traxpos KCU XOU UIOU KCU XOU
ayiou TTVEUUCCXOS) 16.20 and teaching them (6i5aoKovxes auxous) to
obey everything that I have commanded you. And remember, I am with
you always, to the end of the age.'

DidAong title, The Teaching (AiSaxrj) of the Lord, by the Twelve
Apostles (5CO5EKC< aTToaxoAcov), to the Gentiles (xois ESVEGIV) ...
[followed in 1.1-6.3 by an exposition of the commandments in preparation
for baptism] ... 7. lc, d Baptize in the name of the Father and of the Son
and of the Holy Spirit (PaTTxiaccxE sis xo ovopa xou Traxpos KCU XOU
uiou KCU xou dyiou TTVEUMCCXOS).

A version of the Didache that began with the long title and incorporated
7.Id, 2-3, 4b, would have included: an instruction by the Lord, via his
twelve apostles, to teach Gentiles his interpretation of the commandments
prior to their baptism in the name of the Father, the Son and the Holy
Spirit.

These characteristics also appear in Mt. 28.16-20: Jesus commissions
his eleven disciples to make disciples of all nations, to baptize them in the

26. In terms of extant texts the Didache and Matthew's Gospel represent the only
two occasions when the threefold baptismal formula is used prior to Justin Martyr.
This does not preclude the possibility that it was a common rite; however, the fact that,
elsewhere, the New Testament frequently refers to baptism 'into the Lord Jesus' but
never mentions the threefold formula, does not encourage the view that the latter was
common liturgical practice.
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name of the Father, the Son and the Holy Spirit, and to teach them to obey
his commandments.

This level of connection is particularly striking because, according to
the redactional study in Part I (Chapters 5, section 1 and Chapter 7, section
6) the tradition containing the threefold formula was not added to the
Didache at the same time as the long title and the exposition of the com-
mandments in Did. 1-6. This means that, if the Didache was directly
dependent on Mt. 28.16-20, then two or more separate authors would have
had to return to the same passage of Matthew to recreate, in stages, a text
reflecting this commission by Jesus.

This difficulty does not arise if Matthew was inspired to compose the
Great Commission by his knowledge of a version of the Didache that
included the long title, an exposition of the commandments (1-6), and the
threefold baptismal formula (7). With such a text in front of him, Matthew
could have surmised that the very existence of the Didache provided evi-
dence of an occasion in Jesus' life when he commissioned his twelve
apostles to teach the nations his interpretation of the commandments, and
to baptize them in the name of the Father, the Son and the Holy Spirit.
The final verses of Matthew's Gospel thus records Jesus' direct speech in
commissioning the eleven disciples27 (28.16) to make disciples of all
nations (28.19), to baptize them in the name of the Father, Son and Holy
Spirit (28.19), and to teach them to obey his commandments (28.20).

In conclusion, the connection between Mt. 28.16-20 and the long title of
the Didache, Did. 1-6 and Did. 7.1c, d is most adequately explained by
Matthew's direct knowledge of a version of the Didache in which all these
elements had already been gathered.

6. Giving What is Holy to Dogs: Matthew 7.6 and Didache 9.5b

The apparently proverbial nature of the saying, 'Do not give what is holy
to dogs' suggests at the outset that its appearance in both Mt. 7.6 and Did.
9.5 may be due to their shared and independent knowledge of a common

27. The change from Twelve Apostles to eleven disciples is typical of Matthew's
redactional activity. The change from twelve to eleven is consistent with Matthew's
special interest in the fate of Judas (e.g. 27.3-10). The change from Apostles to disci-
ples is consistent with Mt. 10.1; 11.1 and 20.17 where the twelve are described as the
twelve disciples against the witness of Mark and Luke. Matthew only uses the term
Twelve Apostles once, at their commissioning, and consistently avoids it thereafter.
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tradition. A difficulty with this view, however, is that this proverb does
not appear in this form in any other known text.28

The similarities between the two texts extend beyond their content and
the speaker to whom they are attributed in that both texts bear a connection
to the eucharist.29 It is generally overlooked that Mt. 7.9-10 has fish and
bread as the desired elements, rather than fish and egg, as in Lk. 11.11-12.
It is possible, given the eucharistic flavour of other fish and bread meals in
the gospels,30 that Matthew made this change to improve the connection
between the saying used in Mt. 7.6 (if it was known to have a eucharistic
origin) and Mt. 7.7-11.

Given the three points of similarity between Mt. 7.6 and Did. 9.5b,
there are grounds for suggesting that a direct link of some kind exists
between them. However, the direction of that link, when taken in isolation,
is difficult to determine. There is strong evidence that both texts quote
from another source. In Did. 9.5 the quotation formula makes this self-
evident. In Mt. 7.6 the saying is so odd in its context that it is highly un-
likely to be due to Matthew's redaction.31 That is to say, it appears directly
to contradict the sense of the preceding verses (do not judge) and the

28. Massaux (1993: 156) notes that the Talmud contains no trace of a proverb of
this kind. Moreover, the fact that Jesus/the Lord is presented as the author of this saying
in both cases renders unlikely the suggestion of Bultmann (1972: 107) that a stock
secular proverb lies behind the quotations. One possible origin for a Lord's saying of
this kind may be found in Rev. 22.15, where 'dogs' are excluded from the holy city,
within which the final messianic banquet may be expected to take place. In Garrow
(1997: 52-53) I note the possibility that Revelation was designed to be performed in a
eucharistic context. If this was the case, then the prohibition of dogs from the city may
reflect the prohibition of the unworthy from the eschatological feast of the eucharist.
However, even if Matthew and the teacher did derive their saying from Revelation, it
is unlikely that they both independently re-shaped this saying so as to arrive at iden-
tical renderings. It is, of course, possible that another eucharistic prophecy contained
the exact words used by both Matthew and the teacher. However, the fact that no
record of such a prophecy survives means that such a proposal requires the creation of
another hypothetical entity. The relationship between the Didache and Matthew's
Gospel creates considerable scope for the proposal of such entities, but their multipli-
cation ultimately leads to a requirement for untenable levels of coincidental sharing by
both Matthew and the diverse contributors to the Didache.

29. Massaux (1993: 156) overstates the case when he says that 'It is certainly
undeniable that the "thing to preserve" in Mt. is not the Eucharist' [emphasis added].

30. Fish and bread eucharists are commonly depicted in catacomb and sarcophagus
art of the early Christian centuries. See Heidenreich (1962).

31. Tuckett (1996: 108) concurs that 'Do not give what is holy to dogs', is not
clearly MattR.
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following (give to those who ask). If Matthew had wanted to balance the
teaching on judging and giving with some redactional remark, then he
could surely have managed something a little smoother than the famously
awkward Mt. 7.6.32

Since both texts quote from another source, and both texts quote an
identical proverb attributed to Jesus, there is little scope for pinning down
the direction of the dependence between them. Therefore, it must be
concluded that, when taken in isolation, this parallel may be equally well
attributed to Matthew's direct dependence on the Didache, or to the
Didache's direct dependence on Matthew.33

7. The Worker's Food: Matthew 10.10 <m/Didache 13.1-2

That there is likely to be some form of literary link between these two
passages is suggested by the fact that they preserve an identical saying
that is distinct from similar sayings found elsewhere. As Massaux (1993:
166) notes, regarding Did. 13.1-2:

There is an exact verbal coincidence with Mt. (oc^tos yap b epyaxris' T %
Tpo(J)fis auToG), and it is all the more discernible that in Lk. and 1 Tim.,
Tpoc|)f}s is replaced with MtoSou.

Beyond this it is difficult to draw firm conclusions regarding the rela-
tionship between the two texts because it is not possible to demonstrate
that the saying was originally composed by either author.

It is highly unlikely that the modifier is responsible for the creation of
the saying as it stands in Did. 13.2. The rights of teachers and prophets,
rather than 'workers 'perse, are the prime concern of the modifier. Thus,
the additional mention of workers makes most sense if the teacher at-
tempted to apply a generally accepted principle, 'the worker deserves his
food', to the particular situation of those working as prophets and teach-
ers. Taken in isolation, therefore, there is no reason why the modifier
could not have taken this saying from Mt. 10.10.

To observe that the Didache's use of Mt. 10.10 is possible is not, by
any means, to say that such dependence is necessary. Matthew's Mission
Discourse, in common with the Sermon on the Mount, shows signs of

32. Goulder (1974: 265): 'This is the most difficult text in the Gospel on any
account'. H.D. Betz (1995: 493): 'The saying in 7:6 has always been known for its
obscurity...'

33. Van de Sandt (2002) argues in some detail that the Didache is unlikely to have
borrowed from Matthew's Gospel in this instance.
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having been conflated from a collection of related sources.34 If Matthew
used a prior source in this case, then there is no reason why that source
could not also have been quoted by the modifying teacher in Did. 13.2. At
the same time there is no specific obstacle to the possibility that Did. 13.2
was one of the resources upon which Matthew drew in the creation of his
Mission Discourse.

Ultimately there is not enough evidence to pin down the exact nature of
the relationship between Mt. 10.10 and Did. 13.2. The fact that Matthew
presents this saying as the direct speech of Jesus, while the Didache does
not, might possibly be taken as pointing towards Matthew's knowledge of
this saying in the context of * The Teaching of the Lord, etc.'. At the same
time, however, alternative explanations for the shared use of this saying
are also viable.

8. Conclusion: Matthew's Gospel and the Modifying Teacher Layer

The introduction to Part II observed that the simplest explanation for the
presence of so many points of contact between the first three layers of the
Didache and Matthew's Gospel is that Matthew found and used the
diverse traditions previously gathered together in this layered document.

The purpose of this chapter has been to test this hypothesis by examin-
ing whether or not Matthew's direct dependence on the Didache is credible
at each of seven proposed points of contact between Matthew's Gospel
and the Modifying Teacher layer.

Having conducted individual studies of the relevant parallels it is possi-
ble to conclude that there is no obstacle to the feasibility of Matthew's
direct dependence on the Didache at any of the seven points of contact
considered. More than that, it has been argued that Matthew's direct use
of the Didache provides the fullest and simplest explanation for the simi-
larities and the differences between the two texts in the case of: 'be recon-

34. Since the development of the Four Source Hypothesis, Matthew has been
widely regarded as a conflator of prior traditions. Examples of Matthew's conflation-
ary activity are presented in each of the following four chapters, especially Chapters
13 and 14. Dungan (1971: 51-63) argues, against majority opinion, that Matthew's
Mission Discourse is not a conflation of Luke/Q, Mark and Special Matthew. Dungan's
arguments are reversible and so it remains likely that Matthew does here conflate a set
of related traditions. However, even if Dungan's thesis were correct, this could not be
taken as in any way demonstrating that 'the worker deserves his food' is original to
Matthew.
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ciled' (Did. 14.2 = Mt. 5.23-24), 'the last penny' (Did. 1.5c = Mt. 5.26),
'pray and fast' (Did. 8.1-2a, c-3 = Mt. 6.1-16), 'preservation of teaching'
(Did 11.1 -2 = Mt. 5.17-20) and 'threefold baptism' (Did. long title + 7.1 d
= Mt. 28.16-20).



Chapter 12

MATTHEW'S GOSPEL AND THE PROPHET LAYER

At the start of the following discussion of the single link between the
Prophet layer and Matthew's Gospel {Did. 11.7 = Mt. 12.31) two pre-
liminary points may be recalled. First, as noted in the introduction to Part
II, Matthew's direct knowledge of the first three layers of the Didache
provides the simplest explanation for the pattern of contacts between the
two texts. Second, the Prophet layer (10.1-7; 11.7-9,12; 12.1-5) is, accord-
ing to the analysis offered in Part I, modified by the Modifying Teacher
layer (at 11.1-2, 10-11 and 13.1-15.2). If, as argued in the preceding
chapter, Matthew knew the Modifying Teacher layer, then it follows that
he must also have known that which it modified, including the Prophet
layer. These two initial points set up the hypothesis of Matthew's direct
knowledge of Did. 11.7, which this short chapter is designed to test.

1. The Unforgivable Sin: Matthew 12.31 atfdDidache 11.7

Synopsis 1 (on p. 188) illustrates the verbal and conceptual similarities
between Mt. 12.31 and Did. 11.7, and thus suggests that there is likely to
be a literary connection between the two. Three types of explanation for
this relationship are logically possible. Either, the Didache presupposes/
depends upon Matthew's Gospel, or Matthew presupposes/depends upon
the Didache or both texts refer to a common source.

The most recent and exacting exponent of the view that the Didache
presupposes Matthew's Gospel is Christopher Tuckett (1996).l

At the heart of Tuckett's case for the Didache's knowledge of Matthew's
Gospel is his application of Koster's method for establishing the depen-
dence of one text on another.

Tuckett (1996: 95), who describes this method as 'exemplary', explains
its mechanics as follows:

1. Tuckett's article first appeared in 1989.
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If material which owes its origin to the redactional activity of [one author]
reappears in another work, then the latter presupposes the finished work of
[the former].

Tuckett (1996: 95) goes on to warn that

one must not rule out the possibility that a feature could have been added to
the tradition by two independent redactors. Nor should one assume that any
dependence which is established on the basis of this criterion is necessarily
direct: the later document may be several stages removed from the earlier
one.

In the final analysis, however, Tuckett (1996: 95) concludes that

this criterion is really the only one which ultimately can determine whether
[one text presupposes another].

The application of this method to the particular instance in hand means
that, if Tuckett is able to identify examples of Matthew's redaction of
Mark, which also appear in the Did. 11.7, then his case is made. To this
end Tuckett (1996:104-105) observes that 'theDidache's wording agrees
exactly with Matthew's redaction of Mark in Mt 12.31/Mk 3.28'.

This bold statement prompts one obvious question: is the non-Markan
material in Mt. 12.31 necessarily original to Matthew, that is, MattR?

There is nothing in Matthew's additions to Lk./Q 12.10 and Mk 3.28-29
which could be described as necessarily Matthean. Further, there is no
clear motive for the creation of such additions since Matthew appears to
have conflated the parallel traditions preserved by Mark and Luke,2 and
thus has twice as much material as he needs to express the essential thrust
of this passage already. The additional material does nothing to clarify,
modify or otherwise enhance the (somewhat obscure) point being made,
and so sits uneasily under the description 'MattR'.

If Matthew's inclusion of these additional elements is unlikely to have
been driven by a clarifying or modifying motive, then it is possible that
some other factor was at work. An author who sought to conflate Mk
3.28-29 and Lk./Q 12.10 with some other source might reasonably be
expected to create a long-winded discourse such as Mt. 12.31-32. It is
plausible, therefore, that what Tuckett ascribes to MattR is in fact the
product of Matthew's attempt to be faithful to an additional source.

2. Koster (1957: 216) expresses the confident belief that Matthew combines the
Markan and Q versions of this saying.
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Synopsis 1: The unforgivable sin

Did Mt. Mk.

11.7 Ken TTavTcc 12.31 Aid TOUTO

TTpoc(>rJTr|V AaAouvTa EV Asyco UJJIV.

TTVEUHaTl OU TTElpdoETE

O\J5E SiaKpivslTE*

iraaa yap ajjapTia TTaoa apapTia
KCU

3.28'AMIIV

AEVCO umv OTI

CK ÊBTIOETOCI, auTT] SE r|

djjapTia

OUK a(()E9T]OETai.

Lk.

12.10 Kai Trds of
Epsi Aoyovkis
7ov uibo TOU
dvdpojTTOu, d(j)£dqo£Tai
auTc3'TG?8z sis

TO dytOV 7Tl/£U/L/a

OUK d<p£0rj<J£T(XI.

dc|)£8iia£Tai TO1<:

dv8pcoTTOK. r\ 5E TOU

TTVEU|jaTOS

BAaocbrmia

OUK ac|>£8Tia£Tai.

12.32 Kai o?kav
E'ITTT] Aoyoi/Kcujbi

7OI UIOJ TOU

dvdpcQTrou, d(p£drjo£Tai
auTcp

6<? 5' dv E'ITTT] KaTa TOU

TrwuuaTOs TOU dy/o\).

OUK d<p£0T]a£Tai auTcp
OUTE

EV TOUTCO TCO cdcJVl

OUTE EV TCO JJEAAOVTI .

a(|)£6r)aETai TOIC \s\6is
TCOV av8pCOTTCJV»

Ta d|japTri|JO(Ta Ka'i ai
pAaac()r|iJiai oaa sdv

3.29
o<r 5 av pAaoc()r||jrjOT]
sis TO TTVsujja TO dyiov

OUK E'XEI dc|)£aiv
EIS TOV diGJva. dAAd
E'VOXOS EOTIV aicoviou

dpapTTiijaTos 3.30 OTI
sAsyov, TTvEujja

These observations suggest that the non-Markan material in Mt. 12.31
is not necessarily MattR. This renders Tuckett's method for establishing
the Didache'§ dependence on Matthew unsafe at this point.

Further uncertainty surrounds Tuckett's conclusion in that it requires
the Didachist to extract from Matthew's Gospel only those elements (with
the exception of a<j>E0rjoeTai and OUK ac|)e0TiaeTai, which are essential to
any discourse on the subject) that are not common to either Mark or Luke.
If the whole of Mt. 12.31-32 was available, then why did the Didachist
avoid, to such a large extent, words in Mt. 12.31-32 drawn from either
Lk./Q 12.10 or Mk 3.28-29?
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An alternative explanation for the presence of non-Markan elements
in Mt. 12.31 is that Matthew included another source in his conflation of
Mk 3.28-29 with Lk./Q 12.10. An entirely suitable candidate for such an
additional source is Did. 11.7, a text that shows signs of independent ori-
gin,3 addresses the subject in hand, and contains almost every word that
Matthew cannot have derived from either Mark or Luke/Q.

Before rushing to conclude, on this basis, that Mt. 12.31 depends on
Did. 11.7 one further possible explanation for their similarities must be
noted. Koster (1957: 216) observes that Mark's version of the unforgiv-
able sin is almost entirely different from that in Luke. He takes this, with
some justification, as showing that a saying of this type circulated in vari-
ous forms in early Christianity. This makes it possible that Matthew and
the Didache both had independent access to a saying, or similar sayings,
of this type. Taken in isolation Koster's argument is feasible. However,
this explanation for the similarities between Mt. 12.31 and Did. 11.7
requires the hypothecation of yet another lost tradition of which Matthew
and the Didache are the sole surviving representatives.

In conclusion, the view that the Didache here presupposes Matthew's
finished Gospel, while not impossible, requires superfluous redactional
activity on the part of Matthew and remarkably exact selection of those
redactional elements by the Didachist. Koster's proposal of a shared com-
mon tradition is also technically feasible, but multiplies the hypothecation
of lost sources. By contrast, the view that Mt. 12.31 conflates related teach-
ing preserved in Mk. 3.28-29, Lk./Q 12.10 and Did. 11.7 is consistent
with Matthew's conflationary practice,4 does not require the additional
hypothecation of lost sources, and plausibly explains the shape of Mat-
thew's long-winded treatment of the subject of the unforgivable sin. Of
the available options, therefore, the most probable is that Matthew knew
and used Did. 11.7.

3. Koster (1957: 216-17) argues that the Didache contains a more original ver-
sion of the saying than does any of the Synoptic Gospels. While this type of argument
is fraught with difficulty, Koster makes a reasonable case.

4. For scholars who accept the Two Source Hypothesis it is conventional to see
Matthew as an author who conflates 'Q ' with Mark's Gospel. For further examples
of Matthew's conflationary activity see Chapter 11, § 3.1. and Chapters 13,14 and 15.



Chapter 13

MATTHEW'S GOSPEL AND DIDACHE 16

Having considered the contacts between Matthew's Gospel in the Modify-
ing Teacher and Prophet layers, attention now turns to the earliest layer of
the Didache, the Peri/Base layer. The number and complexity of the points
of contact within this layer invites their treatment in three separate chap-
ters. The first of these concerns the parallels between Did. 16 and certain
elements of Matthew's Gospel.

The version of Did. 16 preserved in the incomplete Jerusalem manuscript
is widely regarded as sharing some form of link with Mt. 24. The present
chapter begins with a critique of Christopher Tuckett's view that this con-
nection is due to the Didache's presupposition of Matthew's Gospel. This
is then followed by the presentation of a case for the direct dependence of
Mt. 16.27; 24.10-12, 30-31; 25.31-34, 46 on Did 16.3-6, 8-9.

1. Didache 16's Presupposition of Matthew 24

Tuckett (1996: 95), the principal proponent of the view that Did. 16 pre-
supposes Mt. 24, notes that

Did 16 is widely recognized as containing a significant cluster of links with
the synoptic tradition and it may be regarded as an important test case in
the discussion of the problem of synoptic tradition in the Didache.

Tuckett's method for establishing the Didache*s dependence on Matthew's
Gospel (see Chapter 12, section 1) requires a single instance where Did.
16 preserves Matthew's redaction of Mark's Gospel. He finds what appears
to be a suitable example in Did. 16.8:

The most significant connection between the Didache and material in both
Matthew and Mark occurs in Did 16:8 (TOTE ovpeTcn b KOGIJOS TOV
Kuptov epxopevov STravco TCOV veĉ eXcav xou oupavou). The allusion to
Dan 7:13 here is very similar to that in Mt 24:30 (cf. Mk 13:26). The very
close relationship between the Didache and Matthew has often been noted.
In particular the Didache shares with Mark and Matthew the use of
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OIJ;ETCU/ cxpovTca and the inversion of the order of 'coming' and 'clouds'
as compared with Dan 7. Further, the Didache agrees with Matthew's
redaction of Mark in using ETTCXVCO (Matthew ern) for Mark's EV with the
'clouds', and adding TOU oupavou. A priori there is a strong case here for
seeing the Didache reflecting MattR of Mark and hence presupposing
Matthew's finished gospel. (1996: 98-99)

So far as it goes Tuckett's assertion is entirely correct. That is to say, if
Did. 16.8 reproduces Matthew's alterations of Mark's Gospel, then Did.
16.8 must presuppose Matthew's Gospel. The critical flaw in Tuckett's
case is that it rests on the untested assumption that Mk 13.26 is not depend-
ent on Did. 16.8. This assumption must be tested because if, in fact, Mk
13.26 knows/presupposes Did. 16.8, then (assuming Markan priority)
Matthew must also presuppose Did. 16. Under these circumstances the
shape of Mt. 24.30 may be accounted for as the result of Matthew's con-
flation of Mk 13.26 and Did. 16.8 (cf. section 2.2 below).

Excursus: The Relationship Between Mark 13 and Didache 16

The possibility that Mark's little apocalypse might in any sense be depend-
ent on Did. 16 has never been addressed. It is appropriate at this stage,
therefore, to challenge the consequent untested assumption that Mk 13
does not know Did. 16.1 aim to show that there is one particular indicator
of Mk 13 's knowledge ofDid. 16 which accords with Koster's method for
establishing literary dependence. Tuckett (1996:95) expresses this method
as follows:

If material which owes its origin to the redactional activity of [one author]
reappears in another work, then the latter presupposes the finished work of
[the former].

This method for establishing literary dependence may be applied in the
case of Did. 16 and Mk 13 because both texts use a similar redacted form
of Dan. 7.13 (LXX).

Dan. 7.13 (LXX):
...em TCOV VEC()EACOV TOU oupavou

cos VJIOS avSpcoTTOu rjpx£TO, ...

Did. 16.8:
TOTE ovpETca b KOO|JOS TOV Kupiov
EpXO|JEVOV ETTCXVCO TCOV V E ^ E X C O V TOU OUpCXVOU,

Kca rravTEs oi ayioi JJET' CXUTOU
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Mk 13.26:

KCU TOTE OV|K>VTCXl TOV UlOV TOU CCvBpCOTTOU

ev VE(()6Aais
KOU

The alterations made to Dan. 7.13 that are common to both Mk 13.26 and
Did. 16.8 include: the addition of TOTE; the addition of bipETai/ovpovTai; a
rearrangement of the word order so that instead of Daniel's, 'on the clouds,
the Son of man, coming', the Didache and Mark share the word order,
'Son of man/Lord, coming, with/on the clouds'; a change in the direction
of travel of Son of man/Lord (from heaven to earth rather than towards the
Ancient of days).

These common redactional changes suggest that one text's redaction of
Dan. 7.13 reappears in the other. This means that, according to Koster's
criteria, either Did. 16.8 presupposes the existence of Mk 13.26, or the
reverse. To determine the direction of dependence it is necessary to estab-
lish, if possible, the origin of the redactional changes common to both
texts. If they originate with the Didachist, then Mk 13.26 presupposes
Did. 16.8, and vice versa.

The likely origin of each of the redactional changes may be considered
in turn. First, TOTE is not a favourite word of Mark's. It occurs only six
times in his gospel, four of which are in Mk 13. Mark uses KOU very much
more frequently to denote 'then'; it is therefore unlikely that the inclusion
of TOTE was the original work of the gospel writer. By contrast, TOTE is
the means by which the Didachist introduces each paragraph of the apoca-
lypse (with the exception of the opening paragraph). There is therefore no
difficulty in seeing the Didache apocalypse as responsible for the intro-
duction of this change to Dan. 7.13.

Second, the introduction of b^ETai/bvpovTcxi. As noted in Chapter 3,
section 4.3, the addition of bvpETai in the Didache's allusion to Dan. 7.13
assists the creation of an oppositional parallel between the appearance of
the world-deceiver (16.4b) and the being seen by the world of the Lord
(16.8):

16.4b Ken TOTE ^cxvrjaETCxi b KOopoTrAavris cos u tbs 8eoG

16.8 TOTE bvpSTcu b KOOJJOS TOV Kupiov

The structural benefit derived from this change suggests that it may
credibly be seen as the original work of the author of the Didache^ apoca-
lypse. By contrast, the use of bipovTCU inMk 13.26 is inconsistent with its
context. Thus Hooker (1991: 319) notes that
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these words [ovpovTou and following] are no longer addressed to the
disciples, perhaps because this saying or section was originally independent.
It is by no means clear who the people referred to as 'they' are.

This lack of clarity is explicable if Mk 13.26 presupposes the Didache's
independent vision in which the 'they' referred to are b Koapos. The
reverse view, that Did. 16.8 here presupposes Mk 13.26, requires Mark to
make redactional changes to Dan. 7.13 that create ambiguity in his own
text, but which happened to create a neat oppositional parallel when
incorporated into the Didache*s apocalypse.

Similar observations may be made with regard to the common changes
in Daniel's word order. It is possible that Mark made these changes, but if
so, then they were highly convenient to the Didache's structural pro-
gramme. It is more likely, therefore, that the changes in word order were
made by the Didachist to conform the text to the structure of the apoca-
lypse, and that Mark then absorbed these changes.

Finally, the common change in the direction in which the Lord/Son of
man travels. That Mk 13 apparently depicts the Son of man as travelling
from heaven to earth, despite the fact that Daniel's text portrays this figure
as travelling towards the Ancient of Days, is a point that is passed over
without elaboration by some commentators. For example, Hooker (1991:
319) writes:

Mark does not tell us in what direction he moves: in Daniel, the one like a
son of man comes to God, and in isolation the saying here could have the
same meaning; in the context Mark gives it, however, it is natural to think
that they will see the Son of man coming towards them.

This change of direction invites an explanation. It is, of course, possible
that Mark independently chose to interpret Dan. 7.13 in this way, despite
the fact that this source does not directly invite such a change. Alterna-
tively, the origin of such an alteration may be located in the Didache*s
combination of Dan. 7.13 with Zech. 14.5. As discussed in Chapter 3,
section 4.3, Did. 16.8-9 appears to have combined some of the rare Old
Testament references to God's personal inbreaking to earth from heaven.
Thus, Did. 16.8 opens with Zechariah's image of the Lord coming as
judge and king and conflates it with Daniel's vision of one like a son of
man coming on the clouds of heaven. The Didache then returns to Zech.
14.5 to note that the Lord is accompanied by all his holy ones.
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Zech. 14.5 Dan. 7.13
Ken fĵ ei Kupicx b 9EOS MOU, ... irn TOJV vefaAcov rou oupai/ou
Ken TT6(VTEC oi aytoi \IZT auTou cos uios avSpconou rjp

Did. 16.8
TOTE OVpETai O KOO|JOS

TOV Kuptov epxoiJevov enavGj TCOI/ vecpsXcov rou ovpavou,
Koa TravTE^ oi a y i o i MET' CXUTOU

According to this arrangement Zechariah's vision provides the narrative
base, while Dan. 7.13 provides a descriptive detail. Thus, the Lord's direc-
tion of travel is taken, without alteration, from Zechariah. This means that
Mark's estimate of the Son of man's movements may credibly be ex-
plained if Mk 13.26 relies on Did. 16.8 and has sought to emphasize the
eschatological role of Jesus by exchanging 'the Son of man' for 'the
Lord'. Alternatively, to argue that Did. 16.8 presupposes (however indi-
rectly) Mk 13.26 requires that the Didachist changed 'the Son of man' to
'the Lord'; changed 'in clouds with great power and glory' to 'upon the
clouds of heaven'; and added, 'and all his holy ones with him', in order to
introduce an allusion to Zech. 14.5. This is an unnecessarily complex ex-
planation of Did. 16.8, which may be understood as a conflation of Old
Testament texts without any reference to Mark's Gospel. It is preferable,
therefore, to see the Lord/Son of man's direction of travel as determined
by the Didache9s version of Zech. 14.5, which then provided a basis for
Mk 13.26.

Thus, the addition of TOTE, the addition of o^ETai/cxpovTOU, the rear-
rangement of Daniel's word order, and the direction of travel of the Lord
Son of man, all appear to have their origin in the work of an author who
quarried Old Testament references to God's personal inbreaking from
heaven and conformed them to a carefully structured oppositional narrative.
The reappearance in Mark's Gospel of these elements of the Didachist's
redactional activity suggests that Mk 13.26 presupposes the finished
Didache apocalypse.

Most dependency arguments are reversible and strongly susceptible to
subjective bias. It is therefore worth recalling and re-examining Koster's
method with respect to the above conclusion.

First of all Tuckett (1996: 95), following Koster, stated that

if material which owes its origin to the redactional activity of [an author]
reappears in another work, then the latter presupposes the finished work of
[the former].
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A potential difficulty in the application of this criterion can be that it is
not always possible to state with confidence that a piece of redactional
activity is original to a particular author. The viability of the argument pre-
sented above depends crucially, therefore, on the quality of the evidence
that suggests the unique hand of the author of the Didache"'s apocalypse in
the creation of the version of Dan. 7.13 now found in Did. 16.8.

It was further noted that Tuckett (1996: 95) warns:

Such a criterion must of course be applied with care, and one must not rule
out the possibility that a feature could have been added to the tradition by
two independent redactors.

The level of coincidence required for the independent redaction of Dan.
7.13 in both Mk 13.26 and Did. 16.8 is unusually high because of the four
redactional steps involved: the addition of TOTS, the addition of b^Ta i /
cxpovxai, the rearrangement of Daniel's word order, and the direction of
travel of the Lord/Son of man. It is unlikely, therefore, that the similarities
between these two versions of Dan. 7.13 were created by changes made
by two independent redactors.

Tuckett (1996: 95) finally cautions that

Nor should one assume that any dependence which is established on the
basis of this criterion is necessarily direct: the later document may be
several stages removed from the earlier one.

Once again, this is a warning that must be heeded. All that can be con-
cluded on the basis of the evidence considered above is that Mk 13.26
appears to presuppose the existence of Did. 16.3-9 at some remove or
other.

Tuckett (1996:95) sums up this methodological discussion by stating that

Nevertheless, this criterion is really the only one which ultimately can
determine whether [one] text.. .presupposes [another text].

This observation is important because too often dependency arguments
are constructed on the basis of the possibility that general similarities and
differences between two texts may be accounted for by the dependence of
one text upon the other. Such arguments are close to worthless because
they are almost always reversible. Thus, although a line of development
from Did. 16 to Mk 13 could certainly be drawn1 the reverse is also

1. For example, there is no difficulty in reading Mk 13.13,4b 5e uTrojjeivas eis
oiiTos oco0f]aeTai', as a redactional development of Did. 16.5, 'oi 5e

VJTTOJJElVaVTGS EV TV\ TTIOT81 COJTCOV GCG0r)aOVTai UTl"' QUTOU TOU KCXTa0e | jaTOs\
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conceivable, with the notable exception of the relationship between Did.
16.8 and Mk 13.26.

In conclusion, Mk 13.26 appears to have known a version of Dan. 7.13
redacted by the author of Did. 16.8. On the basis that Did. 16.3-6,8-9 is a
unified text (cf. Chapter 3), it may be concluded that whoever penned Mk
13.26 (and the other verses that form a unity with this verse) knew the
whole of Did 16.3-6, 8-9.2

I now return to the question of the relationship between Mt. 24 and Did.
16. If Did. 16.8 was a source, at whatever remove, for Mk 13.26, and if
Mk 13 was a source for Matthew's eschatological discourse, then it is a
logical impossibility that Did. 16.3-6,8-9 could presuppose the existence
of Matthew's Gospel. This argument, if cogent, removes the centrepiece
of Tuckett's case for the Didache's presupposition of Matthew's Gospel.

The remainder of Tuckett's argument regarding the relationship between
Did. 16 and Mt. 24 runs as follows. First, he notes that

Many who have argued against any dependence of the Didache on
Matthew's gospel have appealed to the peculiar pattern in the parallels
between the Didache and the synoptic gospels. It is said that Did 16 only
shows links with material peculiar to Mt 24 in the synoptic tradition: the
Didache does not have any links with material from Mt 24 which Matthew
has derived from Mark. Hence, it is argued, the Didache is more likely to
be dependent on the source(s) which lie behind Mt 24 and which were
available to Matthew alone; if the Didache were dependent on Matthew,
one would expect some of Matthew's Markan material to be reflected as
well. Such an argument is in danger of ignoring some of the evidence of
Did 16 itself. For the text of Did 16 contains possible allusions to synoptic

and so on. However, it is also possible to conceive of circumstances under which the
direction of development between these two texts might be reversed.

2. Additional support for Mark's knowledge of Did. 16.3-6,8-9 may be found in
a further indicator of the extreme antiquity and importance of the Didache apocalypse.
In Chapter 3, § 4.3 it was argued that the rendering of Isa. 64.4 in Did. 16.9 was created
by the Didachist so as to complete the sense and structure of the closing apocalypse. It
is noteworthy therefore that in 1 Cor. 2.9 Paul quotes an identical version of this verse.
It is unlikely that the various redactional changes involved were found by the Didach-
ist 'ready made' for insertion into the apocalypse, so it is probable that Did. 16.9
represents the first occurrence of this rendering of Isa. 64.4. Paul's quotation therefore
implies that the Didache's apocalypse predates the writing of 1 Corinthians, and thus
is highly likely to predate the composition of Mark's Gospel. The issue of Paul's
relationship to the Didache is beyond the scope of this project. I aim to publish further
research on this subject in due course.
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material in four verses common to Matthew and Mark (and which Matthew
presumably derived from Mark). (1996: 96)

Tuckett then goes on to consider, in turn, those occasions where the
Didache contains material common to Matthew and Mark. With reference
to Did. 16.4 he writes:

Did 16:4 mentions the Koa|JOTTAavr)s who, it is said, will do (Troirjoei) signs
and wonders (on|jeia Kai xepaxa) and will perform iniquities a OUSETTOTE
yeyovev e£ CUGDVOS. The language used is similar to that of Matthew and
Mark. Mk 13:22/Mt 24:24 refers to the coming of false messiahs and false
prophets who will perform anjjeio; Kai TEpaxa, 'leading astray' the elect;
and in Mk 13:19/Mt 24:21 the coming tribulation is said to be such as never
has been (ou ysyovsv) since the creation of the world. (1996: 96)

These overlaps do not carry the significance attributed to them by
Tuckett when the unjustified assumption of Markan priority relative to the
Didache's apocalypse is removed. Thus, if Did. 16 is presupposed by Mk
13, then it is unsurprising that the Didache's expectations about the com-
ing world-deceiver should be picked up by Mark, and subsequently, by
Matthew. Ironically, Koster (1972: 182) comes close to this explanation
when he argues that, since Mk 13.19,22 come from the Vorlage used by
Mark in Mk 13, the Didache here shows contact only with Mark's source
and not with Mark's Gospel itself.

Koster has been justly criticized for taking this route because of the lack
of evidence for the form of Mark's Vorlage. However, if Mark's source
was in fact Did. 16, or some derivative of that text, then Koster's case
need only be amended to the extent that, since Mk 13.19, 22 come from
Did. 16, it is logically impossible that Did. 16 could be dependent on either
Mark or Matthew (assuming Markan priority).

The next instance where Tuckett notes a possible link between the
Didache and Markan material used by Matthew is in the phrases, 'oi 5E
uTTOMEivavxes EV TT\ TTIOTEI auxcov oco0r]GovTai UTT' CXUTOU xou
KOCTOCOEMCXTOS' in Did. 16.5, and 'b 5E uuoiJEivas £is TEAOS OUTOS

aco0riGETai' inMk 13.13/Mt. 24.13; 10.22. The connection between Mk
13.13 and Did. 16.5 is entirely to be expected if Mk 13 depends on the
Didache apocalypse. This enigmatic line of the Didache is pivotal to the
structure and perlocutionary force of that discourse (cf. Chapter 3, section
1) and so may be expected to recur in later versions of this eschatological
scheme. Mark's simplification and interpretation of the line (in making the
perseverence to the 'end' and through the omission of the enigmatic refer-
ence to 'the curse itself) suggests, although it does not compel, develop-
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ment ixomDid. 16.5 to Mk 13.13. Further, as Tuckett (1996: 98) notes,
'Many regard the verses [Mk 13.13] as pre-Markan and it is certainly not
easy to point to any clear Markan characteristics'. If Mk 13.13 is indeed
pre-Markan, and derives in the first instance (like Mk 13.26) from the
Didache's apocalypse, then the reappearance of Mark's version of this
line in Mt. 24.13; 10.22 serves only to demonstrate a relationship between
Matthew and Mark and nothing more.

It is at this stage in Tuckett's programme that he addresses the impor-
tant case of the use of Dan. 7.13 in Did. 16.8, Mk 13.26 and Mt. 24.30. As
argued above, the relationship between these four texts points to Did. 16.8
as the source of the redacted form of Dan. 7.13 which reappears in Mark
and Matthew. As such this instance points to Mark's presupposition of the
Didache and not, as Tuckett proposes, to the Didache's presupposition of
Matthew.

Tuckett concludes this section with the following rebuttal to those who
claim that the Didache cannot have known Matthew because it appears
only to know that in Matthew which is not common to Mark:

Thus Did 16 has links not only with Matthew's special material, but also
with material common to Matthew and Mark and, in the last instance con-
sidered, presupposes Matthew's redaction of Mark (1996: 101).

Tuckett's response to his opponents is justified inasmuch as they claim
too much and so invite Tuckett's correction. However, as Tuckett himself
would attest, the crucial piece of evidence is contained in 'the last in-
stance'; if the Didache presupposes Matthew's redaction of Mark, then
Tuckett's case is as good as sealed. However, if, as argued above, Matthew
shows knowledge ofMark's redaction of the Didache, then the centrepiece
of his case is removed.

Tuckett's argument continues with a consideration of those passages
where Did. 16 reflects material that is peculiar to Matthew in the synoptic
tradition. Here Tuckett attempts to continue the application of Koster's
method by considering first of all whether or not the material peculiar to
Mt. 24 is, by origin, Matthean redaction. If he can prove that it is, then
its reappearance in Did. 16 will provide almost certain evidence of the
Didache's presupposition of Matthew's Gospel.

Tuckett's progress in this line of argument is obstructed by his inability
to prove that the material peculiar to Matthew in Mt. 24.10-12 and 24.30a,
31 is original to that writer. Tuckett bases his case for the MattR status of
these verses entirely on the fact that 'Within Matthean scholarship there is
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widespread agreement that [Mt. 24.10-12] are due to MattR' (1996:101-
102),3 and with reference to Mt. 24.30a, 31 (1996: 104), 'Again many
would ascribe this material to MattR in Matthew, though the limited ex-
tent makes any certainty impossible'.4 The fact that a number of scholars
have decided that these verses are MattR is not sufficient to make
Tuckett's case. What is required is convincing evidence that these verses
are entirely Matthew's work. Such evidence cannot be provided, and so
this section of Tuckett's article does not further his overall thesis.

Tuckett's argument for the direct dependence of Did. 16 on Mt. 24 closes
at this point. Although he succeeds in exposing the inaccuracy of the claim
of his dialogue partners (that the Didache and Matthew only share mate-
rial peculiar to Matthew), he fails to show that the Didache presupposes
Matthew's redaction of Mark. This means that the case for Didache 16's
use of Matthew has not been made and alternative explanations for their
relationship remain worthy of exploration.

2. Matthew's Gospel Depends Directly upon Didache 16

The commonly proposed alternative to the view that Did. 16 directly
depends on, or presupposes, Mt. 24 suggests that both texts draw on a hypo-
thetical common tradition. This particular view will be examined more
closely at the close of this chapter. The other possible alternative, that Mt.
24 depends directly on Did. 16, has not previously been considered; an
omission which may be attributed to the commonly held belief that Did.
16 must post-date Mt. 24. However, as the earlier excursus sought to
demonstrate, this assumption is far from soundly based. There is therefore
no obstacle to the possibility that Matthew used Did. 16. directly.

The case for Mt. 24's direct dependence on Did. 16 requires the defence
of four propositions:

3. Tuckett (1996: 102 n. 43) lists Lambrecht, Didier, Kilpatrick, Burnett, Kiih-
schelm and Gundry as proponents of this view. A trawl through these authors will
produce a collection of arguments for proposing Matthew's originality in these verses.
However, it is extremely difficult to identify Matthew's original creation with any real
confidence because he so clearly relied on written sources. Thus, that which may
appear characteristic of Matthew may simply be characteristic of one of his sources.

4. In this case (1996: 104 n. 48) Lambrecht and Gundry are cited. The note con-
tinues, 'Clearly Matthew is using traditional ideas and phraseology so that in that
sense Matthew's language is traditional; the question is whether Matthew himself has
supplied this traditional language'. This is, of course, an impossible question to answer,
and so it can make no contribution to the debate in hand.
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1. There is a definite connection of some kind between the two
texts.

2. That connection cannot be due to the Didache's direct or indirect
dependence on Matthew's Gospel.

3. Direct dependence by Matthew upon Did. 16 is plausible or
probable.

4. Matthew's Gospel and Did. 16 are unlikely to have shared a
common tradition.

The density of parallels between Did. 16.3-6, 8 andMt. 24.10-12,30a, 31
means that the first of these propositions creates no difficulties. Tuckett
(1996: 101) is correct in asserting that 'The existence of links between
Did 16 and material peculiar to Mt 24 is accepted by all'.5

The second proposition was defended in this chapter's excursus, where
it was argued that Did. 16.3-6, 8-9 contains an original redaction of Dan.
7.13, which then reappears in Mark's and Matthew's Gospels. If this
observation is correct, then both gospels must presuppose the existence of
Didache's eschatological discourse. Further points in support of this
proposition are contained in the following section.

What follows addresses the third proposition. (The fourth will be con-
sidered in section 4, below.) This entails the examination of individual
points of contact between the two texts to consider whether Matthew's
direct use of Did. 16 is plausible or probable in each case.

2.1. Matthew 24.10-12 and Didache 16.3-5
Synopsis 2 shows that Mt. 24.9b follows Mk 13.13a almost verbatim.
Matthew then abruptly breaks off from Mk 13 and immediately introduces
material parallel to Did. 16.3-5. Mt. 24.13 then continues with verbatim
use of Mk 13.13b.

Synopsis 2: Events endured before the end

~~Mk M t ~Did.

13.12 KCCI
TrapaScoosi afieA<|xK
CCSEA^OV eis 0avaxov
Kai TTaxfjp XIKVOV, KCU

Euavaaxriaovxai xsKva
ETTI yovsTs KCU

Savaxcoaouotv auxou<r*

24.9 XOXE
TrapaScoaouaiv i)\ia<;
BATvpiv

Kai aTroKXEVouaiv uu

5. Scholars such as Kloppenborg (1979); Koster (1957) and Glover (1958) see the
link as an indirect one, but detect it nonetheless.



13. Matthew's Gospel andDidache 16 201

Mk Mt. Did

13.13a Kai EOEOSE Kai EOEOSE

UlOOUUEVOl UTTO TTaVTCOV UlOOUUEVOt UTTO TTaVTCOV

TCOV E0VCOV

Si a TO ovoua fjou. Si a TO ovoua uou. 24.10
Kai TOTE

16.3 Evyap Tats

oi

TTOXXOI Kai aXXfjXous

1v|/Eu5oTTpo<()fJTai Kai oi

Ta
TTpopaTa E'IS XUKOUS

OTpa<()TiaETaiu EIS \i\oos
16.4 au^avouarjs ycxp

3TTgpg5cooouoiv Ka\

2Miaf]aouoiv

24.11 KCU TTOXXOI

ZMIOT1OOUOIV I

Kai
3Trapa5cooouoi...
. . . 16.5 TOTE T]^£l r|

TGOV avSpCOTTCOV

Tf|V TTUpCOOlV TfJS

EyEp6r|aovTai KCU
TTXavrjaouaiv TTOXXOUS*

24 .12 Kai 5 i a TO

t TT]V

Kai 4aKav5aXio8rioovTai

TTOXXOI Kai auoXouvTai,

g y g n r j TCOV TTOXXCOV.

13.13b b 5E {JTTOMEII

E'K TEXO<: OUTO<:

acoSrjaETai.

13.14 ' O T O V SE I5T

pSsXuyua TT\<;

fpnMwww^...

;ac 24.13 b SE UTTOUEiva<: E'K
T?Ao<^ OVTQ<̂
aco0r|O£Tai. 24 .14 Kai
Krjpux6r)0 S T a i TOUTO TO

EuayylXiov TT\S

EV O X T ] T?) OlKOUUEVr] £ I S

uapTupiov Traoiv TO\S
E0VEOIV, Kai TOTE

T]£EI TO TEXOS.

]TE TO 24.15 ' O T O V ouv i'Sr|T£

TO pSEXuyj^a Trj<̂

spnuwews...

oi SE UTTouEivavTEs EV
TTl TTIOTEI aUTODV

acoOrjoovTai \JTT' auTou
TOU KaTa0£|JCXTOS.
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This pattern is consistent with Matthew's conflation of Mk 13 and Did.
16 according to the following sequence:

Matthew decides to gather signs of the end of the age to create a teach-
ing discourse on this subject. He begins, in Mt. 24, by following Mk 13
very closely. At Mk 13.9 he finds a reference to persecution that he has
already used in Mt. 10. Being unwilling to make a direct link between his
audience's current experience and the end of the age Matthew summarizes
this section with simple references to betrayal, eschatological tribulation
and execution in Mt. 24.9 (cf. Mk 13.12). Matthew then continues with
the things that must be endured by those who, by their steadfastness, shall
be saved. The first of these comes naturally from his next verse in Mark,
that is, Mk 13.13a. However, Matthew is aware that Did. 16 also has a
similar reference to endurance before salvation. Matthew therefore turns
to the Didache for supplementary information. He finds the reference to
steadfastness in 16.5 and then works backwards through Did. 16.3-5 to
pick out further details of this stage of history. He omits reference to per-
secution because that has already been covered by the 'tribulation' men-
tioned in 24.9; he omits reference to the antichristian figure {Did. 16.4b)
because this is duplicated in the abomination of desolation in Mk 13.14;6

he omits the sheep and wolves because they have already appeared in Mt. 7.
However, he does include, in reverse order, the causing of many to stumble,
betrayal, hatred and the rising of many false prophets. He then summarizes
the Didache's contribution by pulling together references to multiplication,
wickedness and reversal of love (Mt. 24.12). Matthew then rejoins Mk 13
at precisely the point where he left off in Mt. 24.9. Thus, Mt. 24.13 uses
Mk 13.13b verbatim.7

This reconstruction has the advantage of explaining all the differences
between Mt. 24.10-12 andDid. 16.3-5, as well as their similarities. If the
direction of dependence were reversed, then it would be difficult to ex-
plain why the Didache expresses such a dense interest in these two verses
of Matthew while there is hardly a point of contact between the two texts
for the next seventeen verses of Matthew's Gospel. Further, it would be
difficult to explain why Did. 16.3-5 might have reversed the order of Mt.
24.10-22 if there were direct dependence by the former on the latter.
Tuckett attempts to explain the inexact quotations of Matthew by the

6. Balabanski (1997: 192) also notes this correspondence.
7. In this process Matthew follows what Vokes (1938: 111) describes as 'the cus-

tom of all apocalyptic writers, of stringing together old materials in a new form'. Vokes
curiously attributes this activity to the composer of the remarkably unified Didache
apocalypse, whom he sees as reusing Matthew - however eclectically or eccentrically.
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Didache by claiming that the Didache is in the habit of alluding to Mat-
thew, without quoting directly. The image he conjures is of the Didache
breathing the atmosphere of Matthew's Gospel. Henderson (1995: 182)
notes:

That individuality which asserts itself wherever the Didache resembles the
synoptics is so pronounced that Tuckett must remind the reader at least
eight times about the freedom with which the Didache appropriates material
which is in synoptic styles.8

This appeal to free allusion could explain the differences in the wording
between Matthew's Gospel and the Didache, but it makes the extreme
localization of these allusions all the more puzzling. What Tuckett pro-
poses in the end is that the Didache breathes the atmosphere of Matthew,
but is careful only to inhale almost exclusively non-Markan air. Given that
twenty-nine verses of Mt. 24.1-36 appear to derive from Mk 13, it is
remarkable that almost all of these so-called allusions should be densely
located in five of the seven non-Markan verses.

In summary, the relationship between Did. 16.3-5 and Mt. 24.10-12,
may be understood most plausibly as the product of Matthew's conflation
of teaching on 'what must be endured prior to salvation' from both Mk
13.1-13 and Did 16.3-5.

2.2. Matthew 24.30-31 and Didache 16.6, 8
As Tuckett (1996: 103) observes, 'Parallels between Did 16.6 and Mt
24.30a, 31 are also widely recognised'. Here several features of the rela-
tionship between Mt. 24.10-12 and Did. 16.3-5 are repeated. Once again,
as can be seen in Synopsis 3 (opposite), there is a strong relationship
between the Didache and the non-Markan material in Matthew. Once
again, a motive for the inclusion of this material at this particular point
may be found in Matthew's desire to supplement Mark's material with
information on a closely related subject to be found in the Didache.9

8. Henderson (1995: 182 n. 11) cites the page numbers for these eight occasions
from the 1989 version of Tuckett's article. These are: 1989: 198-99 and n. 11,201 n.
19, 207-208, 211 n. 68, 212 and n. 71, 222 n. 108 and 226.

9. It is not within the scope of this proj ect to consider Matthew' s relationship with
the book of Revelation. However, Matthew's inclusion of the further detail 'KCU TOTE
KovpovTcct Traced cu <|>uAcu Trjs yr)s' may indicate his knowledge of the account of
the coming of the Son of man in Rev. 1.7.
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Synopsis 3: Signs of the Lord's coming

Mk Mt. Did

13.24 'AXXa EV EKEi

8XK|;IV £KEt
Tf|V

b OKOTio8r|OETai.

Kai f| ou SCOPE \

TO 4>£yyoc auT?|<:.
13.25 xca oi aoT£p£<:
laovxaiEK
TOU oupavou

JliJITOVTES,

Kca ai SuvapEK ai iv
TOIS oupavoic
oaX£u8noovTai.

24.29 EUBECOS 5E
fJETCX TT]V BXT^/l V TCOV

f EKEJVCOV.

j OKOTia8f|OETai.

Kai f) O£Xf|vr| ou SCOPE i

TO fysyycx: auTf|<:.
Kai oi

anb
TOU oupavou.

Kai ai SuvapEK TCOV

oupavcov

13.26 KSI TOTE ov|;ovTai

TOV uibv TOU av8pcoiTou

£V

Kai 56gr|<r. 13.2
TOTE OCTTOOTEXET TOUC

16.6 Kai TOTE

(|>avTia£Tai TCX
24.30 Kai TOTE

<|>avf|aeTai

TO 0T||JElOV TOU UlOU TOU TTpCOTOV (

cxvSpcoTTou iv oupavep, EKTTETaaEcos EV oupavep,
E!TO PTIMETOV <()COV%

aaXTTiyyos, Kai TO
TpiTOV avaoTapis
VEKpCOV

[Rev. 1.79

Kai TOTE KOi/jovrai Kai KOipovrai EH' auTov
naaai a! <puAal rrjf yfjs' rraaai a! (puAai rfjf

Kai bipovTai 16.8 TOTE ovpETai b
TOV uibv TOU av8pcoiTou KOPJJOS TOV Kupiov

ETTl TCOV

* TOU oupavou
UETa 5uva|j£co<: Kai
Sofoc TTOXX?!^- 24.31 Kai

CXTTOPTEXET TOUC

auTou [ISTCX

ETTaVCO TCOV

VEC()EXCOV TOU oiipavoG

Kai ETTiouvafouoiv TOUC

£KX£KTOU<^aUTOU EK TCOV E K X E K T O I K aUTOU £K TCOV

TEOpgpcov avE^cov CXTT' TEPPapcov avEfJcov ocrr'
aKpou y?is £co<: cxKpou aKpcov oupavcov ECO<:
oupavou. aKpcov auTcov.
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Thus, while following Mark's Gospel, Matthew finds a reference to the
appearance of the Son of man in the clouds. He is aware that Did 16.6, 8
also contains a reference to this point in history. If the sequence of events
in the two accounts are set side by side then it is possible to see the infor-
mation potentially available to Matthew.

Synopsis 4: Two sets of signs accompanying the Lord's coming

~Mk ~Did.

(13.9-23 persecution) (16.5 Testing fire of persecution)
13.24 But in those days after that 16.6a And then shall appear the signs of
suffering, truth
the sun will be darkened, 16.6b first the sign of extension in
and the moon will not give its light, heaven
13.25 and the stars will be falling from 16.6c next the sign of the trumpet call
heaven, and the powers in the heavens 16.6d and third the resurrection of the
will be shaken. dead

13.26 Then they will see 'the Son of 16.8 Then the world will see the Lord
man coming in clouds' with great coming upon the clouds of heaven,
power and glory.
13.27 Then he will send out the angels,
and gather his elect from the four winds,
from the ends of the earth to the ends of
heaven.

Matthew is faced with something of a puzzle here. Clearly, both texts
refer to the same point in history, but they do not exactly agree because
the events presaging the arrival of the Lord/Son of man are different: the
moment of resurrection precedes the coming of the Lord in the Didache,
but appears to follow it in Mark.

Matthew's version of the events surrounding the coming of the Judge
may credibly be interpreted as his conflation of these two slightly different
accounts. A possible conflationary programme may be reconstructed as
follows:

Matthew decides to follow Mark's order and to use the Didache's mate-
rial as a supplement to Mark's scheme. Thus, Mark's signs of the coming
Judge, following the tribulation, are preserved by Matthew. Rather than
then going on to list the Didache's version of these signs Matthew elects
to meld the last two signs of truth with events that occur (according to
Mark's account) after the coming of the Judge. Thus, Mark's angels use
the Didache*s trumpet (sign two) to gather the elect. This gathering may
be seen as equivalent to the Didache's resurrection of the dead (sign



206 The Gospel of Matthew's Dependence on the Didache

three), and so the Didache's version of this event is omitted to avoid dupli-
cation. This leaves Matthew with the puzzle of the Didache's first sign of
truth, the enigmatic 'sign of the extension'. He elects to interpret this as a
more general 'sign of the Son of man' and allows it to remain as one of the
events preceding the coming of the Judge. All that remains for Matthew to
do now is to conflate the common material concerning the coming of the
Judge himself. He takes the first line from Mark (they will see the Son of
man), the second line from the Didache (coming on the clouds of heaven),
and the third line from Mark (with great power and glory).

This conflationary process is illustrated below. Here the text of Mk
13.24-27 and the re-ordered text of Did. 16.6, 8 are set alongside one
another. The text of Mt. 24.29-31 may be almost exactly recreated by
selecting the underlined words while reading from left to right across the
whole page. Note: Italicized words indicate Matthew's deviations from
the exact text of Mark and the Didache.

Synopsis 5: The creation ofMt. 24.29-31 from Mk 13.24-27 andDid. 16.6, 8

Mk Did.

(13.9-23 Persecution)
13.24 But in those days after that
suffering,
the sun will be darkened.
and the moon will not give its light.
13.25 and the stars will be falling from
heaven, and the powers in the heavens
will be shaken.

(16.5 Testing fire of persecution)

16.6a And then shall appear
the signs of truth
16.6b first
the sign of the Son of Man in heaven
[Rev. 1.7 and then all the tribes of the
earth will mourn. 1

13.26 And then they will see 'the Son of 16.8 Then the world will see the Lord
man coming in clouds'
with power and great glorv.
13.27 And he will send out the angels.

and gather his elect from the four winds.
from one end of heaven to another.

coming on the clouds of heaven.

16.6c next the sign of the
with a loud trumpet call
16.6d and third the resurrection of the
dead.
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Matthew's text may, therefore, plausibly be explained as a conflation of
Mk 13.24-27 and Did. 16.6, 8. By contrast, the Didache's text is difficult
to account for on the basis of its supposed dependence on Mt. 24.

First, there is the outstanding problem of the redacted version of Dan.
7.13 which is found in Mk 13.26, Mt. 24.30 and Did. 16.8. As noted in the
excursus above, these redactional changes create a snug fit between Dan.
7.13 and the structure of the Didache"'s apocalypse. If the Didachist inher-
ited this version of Dan. 7.13 from Matthew, then it is a remarkable coin-
cidence that the redactional activity of Mark and Matthew should have
prepared Dan. 7.13 so neatly for its insertion into the Didache's closing
eschatological discourse.

Second, those who propose the Didache's dependence on Mt. 24 must
explain how the Didachist 'alluded' to Matthew, while so heavily favour-
ing those parts of that gospel which do not come from Mark. This is true
to the extent that all the parallels between Did. 16.6, 8 and Mt. 24.30-31
occur in Matthew's non-Markan material, with the single exception of the
redacted version of Dan. 7.13.

Third, there is the puzzle of the relative order of the signs of the Judge's
arrival in Matthew's Gospel and the Didache. If the Didache depended on
Matthew, then it is extraordinary that the three signs of truth, which an-
nounce the coming of the Judge, should be constructed out of non-Markan
elements of Matthew's text which both precede andfollow the coming of
that Judge in Matthew's account. If signs of the Judge's coming were
sought by the Didache from Matthew's text, then it is hard to explain why
the large collection of signs listed in Mt. 24.29-30a (parallel to those in
Mk 12.24-25 and Rev. 1.7) were not quarried for this purpose.

In summary, the relationship between Did. 16.6,8 and Mt. 24.30-31 may
credibly be understood as the product of Matthew's conflation of teaching
on 'the coming of the Judge' from both Mk 13.24-27 andDid. 16.6,8. By
contrast, it is difficult to reconstruct circumstances under which the
Didache's text could have arisen from a dependence on Mt. 24.

2.3. Matthew 16.27 and Didache 16.8-9
The lost ending of the Didache's apocalypse was reconstructed in Chapter
3, where it was concluded that a line with a similar function to that of
'reward each according to his deeds' (16.8) is likely to have formed part
of the Didache's original text (Chapter 3, section 4.4). It was also noted at
that point, however, that the similar wording of both Did. 16.8-9 and Mt.
16.27 may have been created by the later assimilation of the Didache's
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text to that of Matthew. This brief section will consider the further possi-
bility that Mt. 16.27 depends directly on the original text of Did. 16.8-9.

Synopsis 6: Judgment according to deeds

Mk Mt. Did

8.35 be yap £av 8EAT] 16.25 be yap Eav I

TTIV OAtYnv auTou ocSoai TTIV vbuyriv auTou ocooai
aTToAeosi auTr)v be 5'
ay aTToAsosi Tf|v |
a U T O U EVEKEV^EfJQU

Kal TOU euayyeAiou
ocoaei auTrjv.
8.36 T! yap

auTrjv oc 5'

a U T O U EVEKEV EjJOU

EUprjOEl

16.26 T( yap

av8pcoTTOv KEpSfjoai TOV
KOOUOV oAov Kai

Eav TOV

oAov
K£p5f|Or]

auTou:
8.37 TI yap

avTaAAaYua
T) TI Scoasi

avTaAAavua

8.38 6s yap sav
ETraiaxiiv8?i pe Kai TOUS

Ejaous Aoyous EV TT\
ysvsa

Trie auTou:

Kai
ajjapxcoAcp, Kai
o utbc TOU av8pcoTTOu

auTOV oTav lA8r) EV TQ
5ofa TOU TTaTpcx- auTou

fj£Ta TCOV ayyE
TCOV ayicov.

EAcov

9.1 Kai 1'AsyEv
'A|jr)v Asyco

uu7v OTI sioiv

16.27 JJEAAEI y a p

b uibe TOU avSpcoTrou
EpX£o8ai
EV T^)

66§r| TOU naTpbe auTou
\IBTCH TCOV ayyEAcov

auTou,
Kai TOTE aiToScoaEi

BKaaTco KaTa TT]V
TTpa^iv auxou. 16.28
a(jr|v Asyco
U|i7v OTt EtOlV TlVEe TCOV

16.8 TOTE OVpETat 0

KOO(JOS TOV KUpiOV

ETTavco TCOV VE<J)EACOV

TOU oupavou, Kai
TravTEs oi ayioi MET'
auTou
ETri 8pbvou PaaiAeia-
KaTaKpivai TOV
KoaMOTrAavov Kai
airo8ouvai
EKaaxep KaTa TT|V
TTpa^iv auTou.

TGJV EOTriKOTcov omvsc
ou \ix] yEuocovTat
8avaTou s'co<: av

CO5E EOTCOTCOV

ou \ir\
8avaTou ECO<: av 'i5eooiv

TOU 6EOU

£Ar|Au8u7av EV SuvajjEi.
TOV uibv TOU av8pcoTTOu
ipxopevov EV T?J
PaaiAeia auTou.
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Synopsis 6 shows that Mt. 16.25-28 follows Mk 8.35-9.1 very closely.
Only two significant deviations from Mark's text are made and in both
cases a parallel may be found in Did. 16.8.

If Did. 16.8 were dependent on Mt. 16 then, once again, the Didachist
would have to be credited with a very particular ability to allude to non-
Markan elements of Matthew. It is perhaps simpler to suppose that Mat-
thew has once again conflated Mark's Gospel and the Didache at a point
where they both address the subject of the coming Judge.

Thus, Matthew deviates from Mark's account of the coming Judge to
include a reference to 'his' angels rather than Mark's 'the' angels. This
may indicate the influence of Did. 16.8, which (in the reconstructed
version) states that the Lord comes with all his holy ones.

Matthew distinctly deviates from Mark to include a reference to repay-
ing each according to their deeds. This happens to match the record of an
event which, according to Did. 16.8, also follows the arrival of the Judge.

Matthew further deviates from Mark in changing 'before they see that
the kingdom of God has come with power' to, 'before they see the Son of
man coming in his kingdom'. This change might also be under the influ-
ence of the Didache's (reconstructed) vision of the returning Lord, which
has him coming 'on his kingly throne'.

It would be unwise to rest too much on a proposed reconstruction of the
lost ending of the Didache. However, the pattern of parallels between these
three texts is remarkably similar to those considered earlier in this chapter.
As such these parallels point towards Matthew's conflation of Mk 8.34-
9.1 with Did. 16.8, rather than to the Didache'§ selective dependence on
the non-Markan material in Matthew.

2.4. Matthew 25.31-46 and Didache 16.8-9
A notable feature of Matthew's eschatological discourse is that a very high
proportion of its narrative elements has some parallel, however distant,
with material also to be found in Mark's Gospel, Luke's Gospel and (in
the above-mentioned instances) the Didache. The largest exception to this
rule may be found in Matthew's final judgment scene where the sheep are
separated from the goats. Following the reconstruction of Did. 16.8-9, how-
ever, some distinctive parallels between this final element of Matthew's
discourse and the Didache may also be found.
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Synopsis 7: Arrival for judgment

Mk Mt. Did.

8.38 6s yap eav
6TTaiaxuv0r] pe KCU TOUS

EJJOUS Xoyous ev T?J

yeveg TauTT) T?J

b uicx: TOU avSpcoTTOu
25.31 "Oiav 5s sA8r] b

ib TOU av8ocoTTOu ev

auxbv oxav sA8n EV xn

TT\ QUTOUI TOU TTC(TpOS aUTOU

JJETCX TCOV ayysAcov Kai TrdvTEs 01 ayysAoi
TCOV ayicov. JJET' auTou, TOTE KaSias

km Bpovou jSo£rjs
auTou'

9.1 Then he said to them, 25.32-46 Scene of final
'Truly I say to you, there judgment
are some standing here
will not taste death defore
they see the kingdom of
God come in power'.
(9.2-8 The
transfiguration.)

16.8 TOTE O^ETOU b

KOOjJOS TOV KUpiOV

£pXO|JEVOV ETTOCVCO TCOV

VEC|>EACOV TOU oupavou,

Kai TTOCVTES ot ayioi

MET' auTou,
ETTI 0p6vou

16.9 Scene of final
judgment

Synopsis 7 shows that the event-line and wording of both passages are
closely related. Thus a judge comes, accompanied by others and seated on
a throne, to separate all people according to their actions; rewarding the
righteous with an inheritance prepared for them and eternal life, while send-
ing the wicked to eternal punishment. This collection of points of contact
suggests a literary relationship of some kind between these two passages.

The Didache's dependence on Mt. 25.31 is unlikely, however, because,
as Synopsis 7 illustrates, this relationship would require the Didachist to
change every element of Matthew which also agrees with Mark. Thus,
Matthew and Mark's 'b vYos TOU avOpcorrou' becomes 'TOV Kupiov' in
the Didache; Matthew and Mark's 'oxav EA0T]' becomes 'epxojjsvov' in
the Didache; Matthew and Mark's 'ev xr) 5o£r] (TOU TTCXTpos) auTou'
becomes 'ETTOCVCO TODV vec|)6Acov TOU oupavou' in the Didache; and Mat-
thew and Mark's 'ayysAoi' become 'ayioi ' in the Didache.
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The pattern of relationship between these three texts is more easily
explained if Matthew's Gospel here conflates Mk 8.38 zndDid. 16.8. In this
case Matthew may be seen as leading into an expansion of the Didache's
judgment scene by combining the Didache's vision of the coming Judge
with a parallel scene in Mark's Gospel. This pattern accounts for all of
Matthew's deviations from Mark (with the exception of the detail that the
Judge 'shall sit' on the throne), including the fact that, like the Didache,
Matthew includes a scene of universal judgment, where this is absent from
Mark.10

If Mt. 25.31 is most readily understood as a conflation of Mk 8.38 and
Did. 16.8, then it follows that the small similarities between the scene of
judgment in Did. 16.8-9 and Mt. 24.32-25.45 (see Synopsis 8) may also
be seen as due to Matthew's dependence on the Didache. Matthew's judg-
ment scene may be either an imaginative expansion on the idea of repay-
ment for actions (Did. 16.8) and the virtue of being a 'sheep' (Did. 16.3),
or a conflation of the Didache with some other vision of judgment.

Synopsis 8: The universal judgment

~~Did. M t

16.8 TOTE ovpeTcu b KOGMOS 25.31 "OTCCV 5E E'X0TI b uibs TOU av0pcoTTou EV

TOV KUplOV EpXO|JEVOV T?j 56§T) CXUTOU

ETravco TCOV VE^EAODV TOU

oupavou,
Kai TTOCVTES oi ay io i IJET' KCCI TTOCVTES oi ayysAoi HET' OCUTOU, TOTE

auTou, ETTI Bpovou KaSioEi ETH Bpovou 5o£r)s CXUTOU* 25.32 Ken
KaTCXKplvai TOV ouvax6r]oovTat E|jTrpoa0EV CCUTOU TravTcc TCX

v E0vr|, Kai a t o p i e s i auTous OCTT' aAAr]Acov,
CDOTTEp O TTOl(jr|V d(()Opi^£l TCX TTpO^aTa CXTTO

Kai ocrroSouvai EKCXOTCO TCOV Epicficov, 25.33 Kai oTriasi Ta |JEV Trpb
KaTa TX)V TTpa^iv auTou. EK SE^ICOV auTou Ta

5E epicj>ia E^ EUCOVU|JCOV. 25.34 TOTE Epsi b

PaaiAsus TOTS EK SE^ICOV auTou, AEUTE, OI

16.9b KATIPOVOMOUVTES EuAoyrjiJEVoi TOU TraTpbs M°u,

, a b(|)8aA|jbs OUK TT]V fiTOi|jaoM£vr|v UM V̂ ftaaiAsiav a

10. Certainties in this matter are even less readily available than usual, given that
the lines 'Kai TTOCVTES OI ayioi MET' auTou' and 'ETTI Bpovou paoiAsias' are part of
my reconstruction of the lost ending of the Didache. However, some additional sup-
port may be found for this reconstruction inasmuch as it accounts for almost every
element of Matthew's text which is non-Markan. If the reconstruction were merely an
assimilation to Matthew's text, then the complete omission of the Markan material in
Matthew would require a high level of coincidence.
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Did. Mt.

ET5SV KOU ous OUK rJKouoEV

Kai 6TT\ KapSiav av0pcoTrou

OUK ave^Ti,

a T]Toi|jao6v b 0s6s TOIS

ayaTrcooiv auTOV.

16.9a TOTS

6(TTEX£UOOVTai o'l |JEV

TTovrjpot

EIS aicoviov KoXaaiv,
oi 81 SIKOCIOI TTopeuoovTai

sis £cor|v aicoviov,

KOOMOU* 25.35 ETTEivaoa y a p Kai

e6coKaT8 \io\ ^ayefv , e6tv(;Tiaa Ken

ME, ^EVOS ripriv KCU auvriyayETE JJE, 25.36

KCU TTEpisPaXETE JJE, fiaSEvrioa Ka'

p [is, EV (̂ uXaKr) riMTiv Kon

TTpOS M̂ - 25.37 TOTE aiTOKpi0T]OOVTai aUTCO Ol

SiKaioi XeyovTEs, Kupis, TTOTE OE EI'SOMEV

TTEIVCOVTCC Ka'i E0pEv(/aM£V, r) 5ivpc2)VTa Ken

v; 25.38 TTOTE 5E OE EISOMEV ^EVOV Ka'i

r] yuMvbv K<X\ TTEPIEPOCXOMEV;

25.39 TTOTE 5E OE E'ISOMEV ao0£VouvTa f] EV

(|)uXaKr) Kai rjX0OM£V TTpos OE; 25.40 Kal

aTTOKpi0Evis b PaoiXsus EpsT a u T o i s , ' AMT]V

Xlyco UM^V, £(()' boov ETroif]aaTE EVI TOUTCOV

TCOV aSsX^cov MOU TCOV sXaxioTcov, EMO'I

ETroif]oaTE.

25.41 TOTE Epsi Kai TOIS S£ EUCOVUMCOV,

TTopEU£O0E CXTT' EMOlTb! KCCTTpaMEVOl ElS TO TTUp

TO aicovtov TO T]ToiMaoM£VOV TOO Sia^bXco xai

TOIS a y y s X o i s auTou* 25.42 ETrsivaoa y a p Kai

OUK ESCOKOTE MOI c()ayETv, sSivprioa Kat OUK

ETTOTlOaTE M£, 4 3 ^EVOS f)MTlV KOI OU

ouvriyayETE M£> yuMvbs Kai ou TTEpiEpaXETE M£,

aa0£viis Ka'i EV c()uXaKr) Ka'i OUK

£TTEOKEv|;ao0£ M£- 25.44 TOTE aTTOKpt0riaovTai

Kai auToi XsyovTEs, KupiE, TTOTE OE E'I'SOMEV

TTEivcovTa X] SivpcovTa ?) ^EVOV x] yuMvbv x\

ao0EV?) r) EV (j)uXaK?i Kai ou 5ir|KovT]oaMEV ooi ;

25.45 TOTE aTTOKpi0fioETai auToi s Xsycov,

'AMTIV Xsyco UMIV, EC|)' boov OUK ETroiiiaaTE EVI

TOUTCOV TCOV iXaxioTcov, OU6E EMOI ETToir)oaTE.

25.46 Kai aTTEXsuaovTai OUTOI

els KoXaaiv aicoviov,
oi 5E 5iKaioi
sis CWTlv aicoviov.

The concluding verse of Matthew's judgment scene, and of the whole
eschatological discourse (25.46), is closely related to Did 16.9. These
verses are so similar that, taken in isolation, it would be difficult to estab-
lish the direction of dependence. In context, however, the evidence for the
dependence of Mt. 25.31 onDid. 16.8 points towards Matthew's continued
dependence on the Didache in Mt. 25.46. This view is perhaps further
supported by the observation that the construction of Did. 16.9 conforms
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to the structural priorities of the composer of the Didache *s apocalypse
(see Chapter 3, section 4.2).

3. A Further Challenge to Didache 16's Direct Use of
Matthew's Gospel

Following the completion of the immediately preceding section, it is
possible to offer a further challenge to the case for Did. 16's direct use of
Matthew's Gospel.

It was noted in Chapter 3 that the eschatological discourse recorded in
Did. 16 is a tightly structured and balanced whole (cf. Chapter 3, section
4.8). The view that this discourse was directly inspired by Matthew's
Gospel requires that its author chose to create this discourse by working
together Mt. 16.27; 24.10-12,30,31; 25.31-46. This arrangement requires,
not only the taking of inspiration from dispersed elements of Matthew's
work, but also the taking of elements from passages that, almost exclu-
sively, occur at points where Matthew deviates from an otherwise close
following of Mark's Gospel.

All things are theoretically possible, but this explanation for the creation
of the Didache"'s eschatological discourse stretches credulity to its limit.

4. Conclusion: Matthew's Gospel andDidache 16

I mentioned earlier that the case for Matthew's direct dependence on Did.
16 requires the defence of four propositions. First, that there is a definite
connection of some kind between the two texts. Second, that that connec-
tion cannot be due to the Didache's direct or indirect dependence on Mat-
thew's Gospel. Third, that direct dependence by Matthew upon Did. 16 is
plausible or probable. Fourth, that Matthew's Gospel and Did. 16 are un-
likely to have shared a common tradition. A defence has now been offered
for the first three propositions (the fourth will be considered shortly).

First, it has been noted that there is wide evidence for, and universal
acceptance of, a connection of some kind between Did. 16 and Mt. 24.

Second, the presence, in Did. 16.8, of an original redaction of Dan.
7.13, which then reappears in Mark's and Matthew's Gospels, suggests
that the Didache cannot depend on either of these texts. Further, the cre-
ation of the closely tailored eschatological discourse in Did. 16.3-6, 8-9
via allusion to, or straightforward dependence on, Mt. 16.27; 24.10-12,
30-31; 25.31 -32 was shown to require eccentric selections from Matthew's
non-Markan material on the part of the Didachist.
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Third, it has been shown, in section 2 above, that the relationship
between Mark's Gospel, Did. 16 and Mt. 16,24 and 25 may plausibly be
explained by Matthew's conflation of Mark's Gospel and the Didache
where they address similar subjects.

At this stage, therefore, it is possible to observe that there is no obstacle
to the view that Matthew depended directly on the unified discourse pre-
served in Did, 16.3-6, 8-9. Indeed, the proposal that Matthew conflated
related material from Mark's Gospel and Did. 16 provides an explanation
for both the similarities and the differences between Mt. 24.10-12 = Did.
16.3-5; Mt. 24.30-31 =Did. 16.6,8;andMt. 16.27 = Did. 16.8. An expla-
nation for Matthew's deviations from his otherwise largely faithful use of
Mk 8.34-9.1 and 13.1-32 is also offered by this hypothesis.

The case for Matthew's direct use of Did. 16 is further supported by the
conclusions drawn in Chapters 11 and 12, above; if Matthew knew the
Modifying Teacher layer and/or the Prophet layer, then there is every rea-
son to suppose that he also knew the Peri/Base layer. In addition, Mat-
thew's direct knowledge of Did. 16 is consistent with the observation made
in the introduction to Part II, where it was noted that Matthew's knowledge
of the Didache provides the simplest explanation for the spread of con-
tacts between the first three layers of the Didache and Matthew's text.

Having said all this, there is one further possible explanation for the
presence of material held in common by Matthew's Gospel and Did. 16.
This is the widely held view that Mt. 24 and Did. 16 depend on common
tradition.11 This hypothesis was developed by scholars who considered it
unlikely, for some of the reasons discussed above, that Did. 16 depended
directly on Mt. 24. This belief, combined with the assumption that Did. 16
cannot pre-date Matthew's Gospel, led to the proposal that both texts
depend on a common source(s) or tradition(s).

This view has two important weaknesses. First, the assumption that Did.
16 could not pre-date Matthew's Gospel (and thus could not be a direct
source for it) is without foundation. Not only is there no positive basis for
such an assumption,12 but there are strong indications of the extreme anti-
quity of the Didache's eschatological discourse (see the excursus earlier in
this chapter). Second, if the case for Matthew's direct use of Did. 16 is
plausible, then the introduction of further hypothetical entities is unneces-

11. This is the view expressed by: Koster (1957: 173-90); Audet (1958); Glover
(1958: 21-25) and Kloppenborg (1979).

12. Possible bases for this assumption are noted in the introductory chapter, and an
attempt to expose their weaknesses is offered in the course of Part I.
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sary. Not only that, but it is extremely difficult to reconstruct a suitable
tradition/source for such a role. This is the case because Did. 16.3-6, 8-9
shows every sign of being an original work inspired by a number of dif-
ferent ideas and sources.13 It is highly unlikely, therefore, that Matthew
should happen to have supplemented his Markan source with material
similarly, but independently, formed. A more realistic possibility is that
Did. 16.3-6, 8-9 was known by Matthew as a separate discourse prior to
its incorporation into the Didache. However, in view of the numerous
other points of contact between the rest of the Didache and Matthew's
Gospel14 it is more likely that Matthew knew Did. 16.3-6, 8-9 as the con-
clusion of 'The Teaching of the Lord, by the Twelve Apostles, to the Gen-
tiles', and thus used it to supplement Mark's words of Jesus with regard to
the events of the End.

13. Old Testament sources for this discourse appear to include Dan. 7.13, Zech.
14.5 and Isa. 64.1-4 (Chapter 3, § 4.3.)

14. In addition to the points of contact noted above and below in Chapters 11 to
15, there is also a possible link between Did. 16.1 and Mt. 24.42 and 25.1 -13 as noted,
for example, by Court (1981: 113) and Tuckett (1996:108). This contact is not consid-
ered in full because the clarity of any link with Matthew's Gospel is blurred by simi-
larities between Did. 16.1, Mk 13.35 and Lk. 12.35. However, two observations may
be made regarding this point of connection. First, there is no indication that Did. 16.1
must presuppose the existence of Matthew's Gospel. To this effect Tuckett (1996:
108) admits: 'Certainty is not possible... There is nothing here that is so clearly MattR
that it could only have derived from Matthew's gospel.' This point having been noted,
it is also interesting to observe that Did. 16.1 -6, 8-9 (as a whole) contains a number of
the elements seen by Wenham (1984) as likely to have appeared in an eschatological
scheme known by Matthew, Mark, Luke and Paul. Wenham (1984:365) offers the con-
cluding observation: 'If anything, Matthew appears from our study as the evangelist
who most often and most fully reproduces the pre-synoptic form of the tradition'. This
conclusion chimes with evidence gathered from elsewhere in the present volume. For
example, the excursus in this chapter argues thai Did. 16.8 is presupposed by Mk 13.26.
It is significant, therefore, that an additionalparallel between Mark's little apocalypse
and Did. 16 occurs atMk 13.35 =Did. 16.1. This is suggestive of Mark's knowledge
of the tightly structured apocalypse quoted in Did. 16.3-6,8-9 in its present context. If
this is the case, then there is no possibility (assuming Markan priority) that Did. 16.1
was written after the creation of Matthew's Gospel. Under these circumstances it is
most likely that Matthew knew the Didache's apocalypse in its present context, rather
than as an independently existing tradition.



Chapter 14

MATTHEW'S GOSPEL AND DIDACHE 1.1-6

The sayings source 'Q' has commanded keen scholarly interest over the
last century. Catchpole (1993: 23-25) suggests that one of the best argu-
ments for the existence of a tradition shared by Matthew and Luke may be
found in the slight differences between Matthew's and Luke's renderings
of 'turn the other cheek' and 'give your cloak/tunic as well'. He suggests
that the tradition behind these sayings was concerned with insults and so
probably contained Matthew's version of 'turn the other cheek' and
Luke's version of 'give your tunic as well'. Thus he states (1993: 25):

The content of the first part of the bipartite saying in Matthew matches the
content of the second part of the comparable saying in Luke. Both Matthew
and Luke have in different ways marred it... [it is] likely that we have
chanced upon an original saying which was concerned with the subject of
insult and treated it by focussing on two of the most damaging forms that
insult might take.

It is striking that Catchpole's reconstruction of this element of 'Q' is
remarkably similar to Did. 1.4b:

If someone strikes you on your right cheek, turn your other to him also,...
If someone takes your coat, give him your shirt also.

Given this similarity it is surprising that there is no mention of Did. 1.4
in Catchpole's discussion. This raises the further question of why so few
of the resources expended in the pursuit of 'Q' have overflowed into the
study of the extant sayings in Did. 1.3-5a. Once again, the assumption that
these sayings post-date the gospels is the likely cause. One of the aims of
this chapter is to challenge that assumption.

At the start of an analysis of the cluster of connections between Mat-
thew's Gospel and Did. 1.1-6, three points may be recalled. As noted in
the introduction to Part II, Matthew's direct knowledge of the first three
layers of the Didache (and the various complete traditions and quotations
incorporated therein) provides the simplest explanation for the spread of
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contacts between the two texts. Second, Did. 1.1-5a is modified by a
contribution of the modifying teacher at 1.5b-6. If, as argued in Chapter
11, Matthew knew Did. 1.5c, then it is highly likely that he also knew the
preceding verses thereby modified. Third, according to the compositional
analysis offered in Part I, Did. 16 and Did. 1.1-6 both belong to the same
redactional layer. On this basis, Matthew's direct knowledge of Did. 16,
as argued in the preceding chapter, implies his knowledge of the rest of
the Peri/Base layer, including Did. 1.1-6.

These initial points serve as a reminder of the working hypothesis that
this chapter will explore and test; contacts between Did. 1.1-6 and Mat-
thew's Gospel are best explained by the direct dependence of the latter on
the former.

Before entertaining the possibility that Matthew directly depended upon
Did. 1.1 -6 it is necessary to begin with an important ground-clearing exer-
cise. Thus, section 1, below, will consider the feasibility of Matthew's
dependence on the Didache in each individual case. Section 2 will then
argue that the clustering within Did. 1.1-6 of contacts with Matthew's
Gospel indicates Matthew's direct knowledge of this passage. Third, by
way of support for this conclusion, sections 3 and 4 offer an explanation
for the differences, as well as the similarities, between parallel passages in
Matthew's Gospel and Did. 1.1-6.

1. The Points of Contact between Matthew's Gospel and Didache 1.1-6

The purpose of this section is to show that Matthew's direct use of the
various elements of Did. 1.1-6 is possible at each point of contact, even if
other dependency relationships are also, at this stage at least, comparably
feasible. This programme requires the demonstration that no part of Did.
1.1-6 demands the prior existence of Matthew's Gospel. If this much may
be achieved, then Matthew's use of Did. 1.1-6 remains a possibility and
the programme of this chapter may continue.

1.1. The Two Ways Saying and the Golden Rule: Matthew 7.12,13-14 and
Didache 1.1, 2e
While the two ways saying and the golden rule are not especially rare
teachings, two features of their use in Matthew's Gospel and the Didache
suggest a link between the two texts. First, the two sayings are closely,
and unusually, juxtaposed in both cases (Massaux 1993: 147). Second,
they share a common appreciation of the golden rule as a summary of the
Law (Jefford 1989: 36-37). This is expressed explicitly in Mt. 7.12 and is
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implicit in the Didache inasmuch as Did. 1.2 provides a summary of the
Law that is then expanded in the teaching that follows (cf. 1.3a and 2.1).

Taken in isolation, there is no basis for determining the direction of any
dependence between Did. 1.1 andMt. 7.13. The two ways saying was wide-
spread in both Christian and Jewish circles, and so it is not possible to
determine whether the Didache or Matthew preserves an older form. So
far as this saying is concerned, therefore, there is no reason to suppose that
the Didache must have taken this concept from Mt. 7.13, or vice versa.
This means that Matthew's use of the Didache remains possible at this
point, as does the Didache's use of Matthew's Gospel.

Tuckett argues that the appearance of the golden rule in both Did. 1.2b
and Mt. 7.12 may be accounted for as the product of the Didache'§ direct
dependence on Matthew. He writes (1996:107): 'The version of the golden
rule in Did. 1.2d may also be derived from Matthew. It is true that the ver-
sion given here uses the negative form which is found elsewhere in Jewish
sources.' It should be recognized, however, quite how unusual is the posi-
tive form of the golden rule. Its appearance in Matthew's and Luke's
Gospels represent its earliest known occurrence.1 Even the Western text of
Acts 15, despite the positive version in Luke's Gospel, has the rule in its
negative form. By contrast the negative form was, as Tuckett notes, avail-
able in Jewish sources. This means that the Didache's version of the golden
rule need not depend on Matthew's. Consequently there is, once again, no
obstacle to the possibility that Matthew here presupposes the Didache's
version.

1.2. The Double Love Command: Matthew 22.37-40 and'Didache 1.2b-d
The command to love God and love your neighbour is by no means
uniquely shared by Matthew's Gospel and the Didache. However, the use
of TTpcoTr)...5euT6pa in connection with this type of double love com-
mand is an unusual feature shared by both texts. Mk 12.28, 31 also uses
Trpcoxri.. .SeuTepcx, but the emphasis on two requirements to love is less
marked in this version because of Mark's inclusion of the Shema as the
headline of the first command. Matthew's omission of the Shema means
that his first command is, primarily, to love God. This increases the paral-
lel between the double love commands in Mt. 22.37-39 and Did. 1.2b-d,
which in turn suggests that some form of relationship between the two
texts is possible at this point.

1. K6ster(1957: 168-69) refers to the rarity of the positive golden rule. 1 Clement
13.2c and Justin, Dial. 93.1. contain the only other occurrences in early Christian litera-
ture. Koster notes that the positive form appears to have been introduced by the gospels.
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Koster's (1972:172) observations regarding the pre-redactional nature
of the Didache's double love command (relative to Matthew) may point
towards the Didache as the source of this formation. However, the direc-
tion of any dependence cannot be more firmly established with the evi-
dence currently in hand. This means that Did. 1.2b-d need not presuppose
the existence of Mt. 22.37-39, and thus Matthew's use of the Did. 1.2b-d
remains a viable possibility.

1.3. Lex talionis and Love for Enemies: Matthew 5.38-48 and Didache
1.3b-5a
Tuckett's analyses of the various points of connection between Mt. 5.38-
48 and the Did. 1.3-5a are characterized by scholarly caution regarding the
weight that should be placed on each piece of evidence. In fact there are
almost no points where Tuckett declares with any force that the Didache
must presuppose Matthew's Gospel. The occasion when Tuckett is pre-
pared to express most confidence is in his observation that Did. 1.3b uses
SICOKCO in agreement with Mt. 5.44b against Lk. 6.28b. Thus, he argues
(1996: 116):

The word may well be a Matthean favourite (cf. the use in the penultimate
beatitude Mt 5:10, which is widely regarded as due to MattR). Hence the
likelihood is that it is due to MattR here. One could argue that the word is
too general to carry much weight here; but against this is the fact that the
motif of persecution is not one that really dominates this, or any, section of
the Didache. It is therefore unlikely to have been added by the Didachist
himself. This small agreement between the Didache and Matthew may thus
be an instance where the Didache presupposes MattR and hence Matthew's
finished gospel.

By Tuckett's own confession the only factor that lends support to his
case here is the Didache's supposed general lack of interest in persecution,
with the exception of this instance. This observation is not quite correct,
nor would it be relevant if it were correct. The element of inaccuracy lies
in the recurrence of an important reference to persecution in Did. 16.4-5.
On the evidence of Chapter 3, section 1 the Christian's response to persecu-
tion is a determining factor of their ultimate fate, and, according to the
layer scheme presented in Part I, Did. 16 formed part of the same layer as
Did. 1.3b. On this basis responses to persecution may be seen as being of
continued interest to the original author of the text.

The more important weakness in Tuckett's case is that it assumes that
the author of 1.3b was also the author of the rest of the Didache, or at least
some significant portion of that text. However, the Three Rules saying in



220 The Gospel of Matthew's Dependence on the Didache

which 5ICOKCO appears is likely to have been already independently formed
prior to its incorporation into the collection of sayings in Did. 1.3b-5a (cf.
Chapter 4, section 3). For Tuckett's argument to carry any weight, there-
fore, he must show that persecution is a motif that is recognizably alien to
the Three Rules saying in Did. 1.3b. However, as Rordorf (1991: 402)
notes:

In fact the verb SICOKCO can scarcely carry the weight given it by Tuckett;
on the contrary, I believe precisely that the specifically Didache expression
'fast for those who persecute you' presupposes a concrete background of
persecution from the Jewish side.2

Not only is there a lack of any concrete evidence that Did. 1.3-5a must
presuppose the existence of Matthew's Gospel, but there is also evidence
that the Didache here preserves sayings that are more ancient than those
found in either Matthew's or Luke's Gospels. As noted at the start of this
chapter, Catchpole's (1993: 23-25) reconstruction of the tradition behind
Matthew's and Luke's versions of 'turn the other cheek' and 'give your
cloak/tunic as well' is remarkably similar to Did. 1.4b. This suggests either
a knowledge of the evangelists' source on the part of the Didachist, or that
the Didache was used and adapted by both Matthew and Luke.

Further details of the case for Matthew's use of Did. 1.3-5a will be set
out in due course. In the meantime it need only be noted that Matthew's use
of these verses remains a possibility, if only one possibility among others.

1.4. The Last Penny: Matthew 5.26 and Didache 1.5c
An argument for Matthew's direct use of Did. 1.5c has already been
presented in Chapter 11, section 2.

2. The Implication of Multiple Points of Contact within Didache 1.1-6

The discussion in section 1, above, set out to establish that there are
several points of contact between Matthew's Gospel and Did. 1.1-6 and
that none of these requires the Didache's knowledge of Matthew's Gospel.
This means that Matthew's knowledge of Did. 1.1-6 remains a possibility.
The aim of this section is to go beyond this point and show that Matthew's
use of these verses is not merely possible, but probable.

To achieve this result it is necessary to recall observations made in Part
I regarding the compositional history of Did. 1.1-6. Here it was observed
that these verses became part of the whole in four separate stages:

2. The article which I cite as Tuckett (1996) was first published in 1989.
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TW: At the root of everything lies the original Two Ways document. This
accounts fox Did. l.l-2a, c and 2.2-7; 3.8-5.2a.

LS: Prior to the incorporation of this Two Ways teaching into the Didache
a Law Summary including the second half of the double love command
and the golden rule was added (1.2b, d, e), along with a linking line to
restore the flow of the text (2.1) (Chapter 4, section 6).

SO: Upon the creation of the Base layer of the Didache the Two Ways
teaching was taken (already including 1.2b, d, e and 2.1) and a discreet
collection of sayings (1.3b-5a) was inserted into it as a means of fleshing
out the significance of the commands in 1.2. The creator of the Didache
introduced this collection of sayings with 'TOUTCOV 5e xcov Aoycov f|
5i5ccxr) SGTIV auxri' (1.3a), and also inserted the comment 4Kcn lor\
xeXeios' (1.4b(r)) (cf. Chapter 4, section 3).

MT: Some time later a teacher found it necessary to offer a modification
of the rules for giving and generosity set out in Did. 1.4b-5a. To this end
the modifying teacher added Did. 1.5b-6, which itself includes the quota-
tion of an external authority in 1.6 (see Chapter 7, section 4).

Further, it was noted that Did. 1.3b-5a comprises a collection of separate
sayings gathered around a central gnome. These sayings appear to have
been formed independently of one another, and to have been virtually
unaltered in the course of their collection (cf. Chapter 4, section 3).

SO.a: 1.3b a Three Rules saying.
SO.b: 1.3c a saying on making friends of enemies.
SO.c: 1.4a a saying regarding fleshly passions.
SO.d: 1.4b a set of sayings regarding response to insults.
SO.e: 1.5a a saying regarding giving.

This compositional history means that the text of Did. 1.1-6 may be
seen as ultimately deriving from ten originally separate points of origin:
the Two Ways source, the Law Summary, an 'onion' of five originally
separate sayings (with redactional comment at 1.3a and 1.4b(r)), and a later
modification of those sayings, which itself included the quotation of an
external authority.

By contrast, there is good evidence to suggest that Matthew's Sermon
on the Mount, although dependent on various different sources, was cre-
ated by one author at one time, and further, that this author reshaped his
sources to create a text that conformed to a unified style and agenda.
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Given the contrasting compositional histories of Did. 1.1-6 and Mt. 5-7
it is informative to note the pattern of contacts between the two texts. The
lettering system relates to the separately conceived elements of Did. 1.1-6,
as set out above:

The last penny:
Turn the other cheek:
Tunic and cloak:
The extra mile:
The request:
Response to enemies:
Character of Father:
As the Gentiles do:
Be perfect:
The golden rule:
The two ways:

Mt. 5.26 = Did 1
Mt. 539 = Did. ]
Mt. 5.40 = Did. 1
Mt. 5.4\= Did. ]
Mt. 5.42 = Did ]
Mt. 5.44 = Did. ]
Mt. 5.45= Did 1

Mt. 5.47 = Did. 1
Mt. 5 AS = Did 1
Mt. 7.12 = Did '
Mt. 7.13= Did.

1.5c
1.4b
1.4b
1.4b
1.5a
1.3b
1.5a
1.3c
l.4b(r)
l.2e
l.l

MT
SO.d
SO.d
SO.d
SO.e
SO.a
SO.e
SO.b
P/B
LS
TW

According to this analysis, Matthew's Sermon on the Mount exhibits
contact with eight of the ten separate elements within Did. 1.1-6. This cir-
cumstance may be explained in one of three ways. Either eight individual,
self-contained, direct and indirect contributions to Did. 1.1-6 were forged
in consultation with Matthew's Gospel, or Matthew found Did. 1.1 -6 as an
already composed unit and used it to supplement his record of the teach-
ing of Jesus, or the several contributors to Did. 1.1-6 all happened to share
the same tradition(s) that were also used by Matthew.

The first of these options is difficult to sustain because it requires several
separate units to be coincidentally created in consultation with Matthew's
Gospel. Not only that, none of these units fully reproduces Matthew's
version of the sayings concerned (despite their inherent authority as the
reported words of Jesus). This means that each of the contributors to Did.
1.1-6 must be supposed to have had a motive for deliberately non-quoting
or merely alluding to Matthew's Gospel.

The second option, Matthew's direct knowledge of Did. 1.1-6, creates
no difficulties. The similar treatment of material from different layers of
the Didache is to be expected if Matthew knew Did. 1.1 -6 as a completed
whole.3 The elements of smoothing and development are also explicable if
Matthew found this group of individual sayings and chose to iron out the
redundancies and incongruencies among them.

3. An explanation for the variation between parallel sayings in Matthew' s Gospel
and the Didache is offered in §§ 3 and 4, below.
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Given that Matthew's direct knowledge of Did. 1.1-6 provides a satis-
factory explanation for the relationship between these two texts, there is
no particular reason to multiply entities by considering the possible inter-
vention of a common tradition or traditions. However, this view is the-
oretically possible and thus demands attention.

The theory that each contributor to Did. 1.1-6 referred to tradition(s)
also used by Matthew is unlikely to be correct for one of two reasons. If a
single common tradition is proposed, then the creation of Did. 1.1-6 must
be seen as a piece-by-piece reconstruction of that original source. In the
end this hypothesis suffers from very similar difficulties to the idea that
the contributors to the Didache each faithfully consulted Matthew's Gospel
and so built up a composite parallel to a unified whole. Alternatively, if
more than one common tradition was involved, then it must be supposed
that the direct and indirect contributors to the Didache each happened to
consult and bring together the same separate traditions, at different times,
that were also consulted and brought together by Matthew, at one time.
The larger the number of shared traditions the more coincidence is required
for the parallel collections in both Matthew's Gospel and Did. 1.1-6.

The shared tradition theory is thus in a cleft stick. A single common
tradition requires the gradual reconstruction by the direct and indirect con-
tributors to Did. 1.1-6 of their own source; multiple common traditions
require the coincidental gathering of dispersed material by both Matthew
and the various contributors to Did. 1.1-6. It is simpler, and very much
more probable, therefore, to suppose that Matthew, in his search for exam-
ples of the teaching of Jesus, found the sayings gathered in Did. 1.1-6 and
incorporated them into his Sermon.

3. A General Explanation for the Differences between Didache 1.1-6
and its Contacts in Matthew's Gospel

One point that the foregoing analysis of the relationship between Did. 1.1-
6 and Matthew's Gospel did not consider is a possible explanation for the
verbal differences between these two texts, despite their extensive concep-
tual similarity. This does not mean that the above conclusion is invalid,
since, even without this detail, Matthew's use of Did. 1.1-6 remains the
simplest explanation for the connections between Matthew's unified Ser-
mon and the composite teachings of Did. 1.1-6. However, these dissimi-
larities in wording present a puzzle that is worthy of further exploration.

Before attempting to provide an explanation for the differences between
Did. 1.1-6 and similar passages in Matthew's Gospel it is necessary to
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consider the relationship of Luke's Gospel to Did. 1.1-6 and of Luke's
Gospel to Matthew's Gospel in connection with these passages.

3.1. Luke's Gospel and Didache 1.2-5a
Tuckett (1996: 127-28) is representative of the common view that Did.
1.3-5a presupposes the existence of Luke's Gospel:

The result of this detailed analysis of Did 1:3-5 a in relation to the synoptic
parallels in Mt 5 and Lk 6 shows that this section of the Didache appears
on a number of occasions to presuppose the redactional activity of both
evangelists, perhaps Luke more clearly than Matthew. This suggests very
strongly that the Didache here presupposes the gospels of Matthew and
Luke in their finished forms.4

Despite the widespread currency of this view, it is, once again, difficult
to sustain in the light of the compositional history of Did. 1.1-6 proposed
in Part I. Here it was argued that Did. 1.3b-5a is made up of five originally
separate sayings (cf. Chapter 4, section 3), and that Did. 1.2b, d-e was not
added to the Didache at the same time as this sayings collection. If these
suggestions are correct then Did. 1.2-5a may be said to contain material
from the six separate points of origin (labelled LS and SO.a-e).

Compared with the complex compositional history of Did. 1.2-5a, Lk.
6.27-38 has a strong structural and thematic unity. This whole unit is built
along similar lines to the collection of sayings in Did. 1.3b-5a, although
on a larger scale. Thus the positive golden rule at Lk. 6.31 serves as the
central gnome, which is then expanded and interpreted by the sayings set
on either side. As Kirk (1998: 163) notes: 'Verse 31...has long been a
bone of contention in exegesis of the passage, for it seems to advocate a
mild reciprocity ethic present in most everyday social relations and thus in
collision with the radical ethic of the sayings flanking it'. He goes on to
argue cogently that because the golden rule is hermeneutically open it is
interpreted in terms of the radical sayings with which it is juxtaposed.

A structural presentation of Lk. 6.27-36, illustrating its similarity to the
arrangement of the sayings collection in Did. 1.3b-5a, is set out below:

4. The confident tone of this conclusion, with regard to Did. 1.1 -6' s presupposi-
tion of Matthew's Gospel, may suggest that I have failed to mention some important
element of Tuckett's case in my § 1, above. This is not the case. The presence of SICOKCO
in Mt. 5.44 and Did. 1.3b is indeed the centrepiece of Tuckett's argument. Its merits are
discussed in § 1.3, above.
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6.27 But I say to you that hear,

Love your enemies,
do good to the ones hating you,

6.28 bless the ones cursing you.
pray concerning the ones insulting you.

6.29 To the one striking you (sg) on the cheek, turn also the other;
and from the one taking your (sg) cloak also the tunic do not prevent.

6.30 To every one asking you - give,
and from anyone taking what is yours, do not ask back.

6.31 And as you wish that men may do to you, do to them the same.

6.32 And if you love the ones loving you, what thanks is to you?
For even sinners love those who love them.

6.33 And if you do good to ones doing good to you, what thanks is to you?
Even sinners do the same.

6.34 And if you lend from whom you hope to receive, what thanks is to
you?
Even sinners lend to sinners to receive as much again.

6.35 But love your enemies,
and do good
and lend, nothing despairing
and your reward will be great,
and you will be sons of the Most High
because he is kind to the unthankful and the evil.

6.36 Be merciful just as your Father is merciful.

Above the central gnome at 6.31 (italicized) Luke has created four pairs
of sayings. The first two pairs (6.27b, 28) are themselves pairs of opposed
responses. The second two pairs (6.29, 30) are also linked in that they
both respond to the actions of another, rather than their words or attitudes.
The whole set of sayings is suitably headed by 'love your enemies' since
all the following sayings may be seen as subordinate to that theme, and
they all serve to radicalize the significance of the central golden rule.

In the next three verses (6.32, 33, 34) Luke then elaborates on three
positive actions, 'love, do good, lend', that arise from the actions
approved of in Lk. 6.27-31. These three actions are then reinforced once
again, in this same order, in Lk. 6.35a. The theme of reward, which
emerges in 6.32-34, then reappears once more in conjunction with 'love,
do good, lend' in Lk. 6.35b. A summary statement, 'Be merciful, just as
you Father is merciful', then rounds off the whole at Lk. 6.36.
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Luke's discourse thus has a balance of sayings around the central gnome.
This structure suggests that this arrangement has not been subsequently
disrupted, but that it was put together by one person at one time.5 The con-
tent of the 'onion' also has a unity in its repeated calls to love, do good,
and give/lend; however, this unity is not so great as to imply that the
whole passage was created independent of any prior sources. In 6.27-31,
in particular, the differing structures of the first four pairs of sayings sug-
gests that this group was forged from originally separate sayings.6 On the
basis of this analysis, Lk. 6.27-36 may be described as a unified discourse
in that it was forged, by one author at one time, from prior sources.

Given the contrasting compositional histories of Did. 1.2-5a and Lk.
6.27-36 the pattern of contacts between the two texts is, once again, infor-
mative. The letter annotations relate to the separately conceived elements
of Did. 1.2-5a, as set out above:

Love your enemies: Lk. 6.27 = Did. 1.3c and 1.3b SO.b and SO.a
Those hating you: Lk. 6.27 = Did. 1.3c SO.b
Blessing for curse: Lk. 6.28 = Did. 1.3b SO.a
The other cheek: Lk. 6.29 = Did. 1.4b SO.d
Cloak and tunic: Lk. 6.29 = Did. 1.4b SO.d
Give to all who ask: Lk. 6.30 = Did. 1.5a SO.e
Do not ask back: Lk. 6.30 = Did. 1.5a SO.e
Golden rule: Lk. 6.31 = Did. 1.2e LS
Love the loving ones: Lk. 6.32 = Did. 1.3c SO.b
What thanks due?: Lk. 6.32, 33, 34 = Did. 1.3c SO.b

According to this analysis Lk. 6.27-36 exhibits a dense concentration of
contacts with five of the six separate elements within Did. 1.2-5a. This is
more likely to be due to Luke's knowledge of the complex of separate
sayings in Did. 1.2-5a, which he then forged into a unity, than to repeated
homage to Lk. 6.27-36 by five separate and indirect contributors to Did.
1.2-5a.7

5. This point is frequently disputed by commentators (e.g. Nolland 1989: 297).
However, a forward glance to the table of connections between Did 1.2-5a and Lk.
6.27-34 shows that every line of Lk. 6.27-34 is paralleled in Did. 1.2-5a. It would be
remarkable, therefore, if part of Lk. 6.27-34 were a later interpolation, since neither the
structure of the whole, nor the link with Did. 1, is disrupted by this putative insertion.

6. For example, the change in the number of addressees in 6.29, compared with
the other sayings in the group suggests that, at some point, this saying did not belong
to the group in which it is now found. Incidentally, this variation also occurs in the
parallel saying in the Didache.

1. The proposal that Did. 1.2-5a depends on a gospel harmony does not ease this
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The proposal of Luke's use of Did. 1.2-5a also serves to provide a
possible explanation for the emergence of a positive form of the golden
rule.8 The Didache has a negative version of the rule (1.2d) which, by virtue
of compositional history of Did. 1, is expanded by a set of positive instruc-
tions (1.3-5a). This curious arrangement need not persist if Luke was
responsible for reworking the gathered elements of Did. 1.2-5a. To iron
out this mismatch it is possible that Luke changed the golden rule to a
positive form so as to make it consistent with the positive sayings by
which it is expanded and interpreted.

In summary, the presence of a dense sequence of contacts between the
non-unified text of Did. 1.2-5a and the unified text of Lk. 6.27-36 is ex-
plained most easily by Luke's reworking of the Didache's separate sayings
into an extended set of sayings arranged around a central gnome which he
then used as exemplary of the teaching of Jesus in his Sermon on the Plain.

3.2. Evidence for Direct Contact between Matthew's and Luke's Gospels
If Luke's Gospel depended upon Did. 1.2-5a and Matthew's Gospel also
depended upon Did. 1.1-6, then important implications follow for the
relationship between Matthew's and Luke's Gospels. This is the case
because of a number of instances of agreement between these gospels
against the Didache. The texts overleaf show these agreements underlined
and highlighted in bold.

The agreements between the gospels against the Didache can only be
explained by one of three means. Either the collection of agreements is
coincidental, or Matthew and Luke both made use of a text (now lost) that
had previously gathered material from Did. 1.1 -6, or Matthew knew Luke' s
Gospel directly (or vice versa).

The number of agreements against the Didache makes pure coincidence
highly unlikely. Defence of the second option also incurs considerable
complication. This is the case because any intermediate text supposed to
have been used independently by both gospel writers must have contained
all their points of exclusive agreement. This means ultimately that any
proposed hypothetical text must be conceived as being remarkably similar
to either Matthew or Luke's version of Did. 1. This situation is not impos-
sible, but it does require an unnecessary multiplication of entities when a

difficulty. Here it must be proposed that separate contributions to Did. 1.2-5a were all
made with reference to a gospel harmony in each individual case. Dependence on shared
traditions is also problematic for the reasons initially outlined in Chapter 1.

8. See n. 1 of this Chapter.
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Mt. 5.38-48: agreements withLk. 6.27-36 against Did. 1.1-6

5.38 'HKouaaxe o n eppeSrj, '0<|>9aA|jbv avri oc|>8aA|joG KCU bSovxa
avri bSovTos. 5.39 eyco 5e Xeyco h[f\v [IT] avTtaxr)vai T<£> TrovrjpGp*

aAA' oaxis OE pccTn^ei eis xr|v SE ÎCXV atayova [aou], axpe^ov auxco
KCU xrjv aAAr|v 5.40 KCU xcp 0sAovxi aot Kpt0r]vai KCU xbv xixcova aou
Aa(3eiv, a<t)Es auxco KCU xb ipaxiov 5.41 Kat baxts oe ayyapeuaet
jjtAiov Iv, uiTaye pex' auxou 5uo. 5.42 XGO aixouvxi oe 60s, Km xbv
SeAovxa OCTTO OOU 5avioao8ai \ix] a

5.43 'HKouaaxe bxi spp£0r), ' AyaTrrjoets xbv TrAT]aiov aou KCU
Miarjasis xbv exSpbv aou. 5.44 eycb 5e Aeyco v\nv,

ayccTraxE xoug Ex6poug upcov Kai TTpoaeuxeaSe UTrep xcov SICOKOVXCOV
upocs, 5.45 OTTCOS yevrjaSe 11101 xou naxpbs UJJGOV XOU EV oupavois, o n
xbv rjAiov auxou avaxeAAei ITTI TTOVTipous Kai ayaBous Kai (3pexEl ^Tri

Kai aSiKous. 5.46 lav yap ayaTTT)ar|XE xous ayaiTcovxas
, Tiva

bv E'XEXE; OUX» Kai oi xsAcovai xb auxb TTOIOUOIV; 5.47 Kai sav

xous aSsA^ous upcov JJOVOV, xi iTEpiaabv TTOIEIXE; OUX'I Ka\

oi EBVIKOI xb auxb TTOIOUOIV;

5.48"Easa0E ouv upsTs XEAEIOI COS b TraxTip upcov b oupavios XEAEIOS
kriv.

direct connection between the two gospels provides a sufficient explanation
of the facts.9

In sum, the gospels' agreements against the Didache mean that
(according to Koster's method for establishing dependency, see Chapter 12
section 1), either Luke knows Matthew's redaction of the Didache, or
Matthew knows Luke's redaction of the Didache. At this point, therefore,
I venture the following general explanation for Matthew's inexact
reproduction of material derived from Didache 1: Matthew conflated Did.
1 and Luke's Gospel10 wherever these two texts present similar material. It
is now appropriate to examine this hypothesis in greater detail.

9. The introduction of a hypothetical source adds further complications to the
relationship between Luke's Gospel and the Didache in that it requires either Luke to
conflate this source with the Didache itself, or for this source to preserve a version of
Did. 1.2-5a which preserves both that which is exclusively common to Luke's Gospel
and the Didache, and that which is exclusively common to Luke's and Matthew's
Gospels. In the latter case this hypothetical source would have to be remarkably similar
to Lk. 6.27-36 itself.

10. The possibility that Matthew directly depended on Luke's Gospel has not been
widely explored - West (1967-68), Huggins (1992) and Hengel (2000:169-207) repre-
sent notable exceptions to this rule. However, lack of activity in this direction cannot
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Lk. 6.27-36: agreements with Mt. 5.38-48 against Did. 1.1-6

6.27"AAAa UJJIV Aeyco TOIS CCKOUOUOIV,

ayaTraTE TOUS sxBpous uiicav, KaAeos TTOIE'ITE TOIS M»OOGOIV upas,

6.28 euAoyetTe xobs KaTapconsvous upas,
Trpoa£ux£o0£ Trept TGOV ETrrjpEa^ovTcov upas.
6.29 TCO TUTTTOVTI OE ITTI xf|v atayova napexE KCU TT\V aAAr|V,
Kai aTrb TOU aTpovxos oou TO IMOCTIOV Kai TOV xiTcova |irj KcoAuaris-
6.30 Travx'i aWouvTi OE 5i5ou,
Ka'i OCTTO TOU a'ipovTos TCX aa jjr| auaiTEi.
6.31 Kal KaScios SEAETE'IVCX TTOICOOIV h\f\v o\ avSpcoTroi, TTOIEITE aifTois

b|joicos.
6.32 Ka'i £i ayairaTE TOUS ayaircovTas UM«S, iToia v\fw x«p»S EOTIV;

Kat yap oi a|japTcoAo\ TOUS ayaTrcovTas auTOus ayaTrcaaiv.
6.33 Kat [yap] ECXV aya0o7To»r]TE TOUS ayaSoTroiouvTas upas,
Troia ujiiv X^PlS" EOTIV;
Kai oi aiaapTcoAot TO auTO TTOIOUOIV.
6.34 Ka'i lav SaviaTiTE TTap' cov EATTÎ ETE Aapsiv, noia ujjtv x^PlS
[EOTIV]; Kai apapTcoAoi aMapTcoAois Savi^ouoivlva aTToAaPcooiv Ta
'ioa.
6.35 i J ^ ^
Ka't

Ka'i Savi^ETE \xr\8kv a
Kai EOTai b yiofibs UMGOV TTOAUS, Kai EOEOSE uloi

OTI auTos XP^OTOS EOTIV ETTI TOUS axapioTous Kat

6.36 rivEo0E oiKTtpMovEs Ka9wsL[Ka\] b TraxTip u|jcov OIKT'IPMCOV EOTJV.

4. Matthew's Conflation of Did. 1.1-6 and Similar Material in Luke's
Gospel: A Specific Explanation for Differences between Matthew's

Gospel and Did. 1.1-6

That Matthew conflated his sources is widely accepted in contemporary
Synoptic studies.11 Matthew's conflationary practice has also been illus-
trated in earlier elements of this volume. For example, Matthew was
described as conflating Did. 8 and Mk 12.40-44; 11.25 (Chapter 11,

be attributed to the identification of an inpenetrable obstacle to such a possibility, since
such has never been established. A full discussion of the synoptic relationships is not
within the scope of the present study. All that need be noted for the sake of the current
argument is that there is no established reason why Matthew could not have known
Luke's Gospel. Thus, there is no bar to an explanation of the differences between
Matthew's Gospel and Did. 1.1-6 on the basis of Matthew's conflation of similar pas-
sages in both Luke's Gospel and the Didache.

11. See, for example, Sanders and Davies (1989: 78) and Downing (1980: 38).
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section 3); Mk 3.28-29 and Did. 11.7 (Chapter 12, section 1); and Mk 13
and Did. 16 (Chapter 13, sections 2.1-4). It is therefore possible that
Matthew here conflated Did. 1.1-6 with similar material that he also found
in Luke's Gospel. This theory is now expounded, albeit briefly, in an
attempt to provide a possible explanation for some of the differences
between Matthew's Gospel and the material which, according to this
hypothesis, he drew from Did. 1.1-6.

4.1. Turn the Other Cheek, Tunic and Cloak, Extra Mile, etc.: Lk. 6.29-30
= Mt. 5.38-42 = Did. 1.4b

Lk. Mt. Did.

5.38 'hteouaaTE cm
eppeSrj, ' O<j)0aA|jbv avri
6<t>0aA|jou Ken OSOVTCC

OCVTI OSOVTOS.

5.39 eyco 5e Asyco ujiiv
|jf| avTtoTrjvai TCO
TTOVTIPCO' 1.4b

6.29 TOO TUTTTOVTl OZ ETTl CxAA' OOTIS OE pOTT^El ECCV TIS OOl Scp p a l

TT)V oiayova TrapsxE sis TTIV SE£ICCV oiayova EIS TTJV 8E£IGCV aiayova,

[oou], oxpEvpov auTco OTplv|;ov auTco

Kai TT]V aAAT]V.

Kai aTrb TOU aipovTOS"
oou
TO ifJOTlOV

Kai TOV xiTcova \ix\

6.30 TravTi aiToGvTi OE
5i5ou, Kai aTrb TOU
a'ipovTos Ta oa \IT\
aTraiTEi.

Kai TT|V aAAT]V

5.40 Kai TCO 0EAOVT!

OOI Kpi0f]vai Kai
TOV x^Taiva oou Aa(3s7v.
excess auTco
Kai TO iMaxiov

5.41 Kai OOTIS

OE ayyapsuasi
MiAiov EV, uTrayE MHT'
auTou ouo.

5.42 TCO aiTOUVTi OE
£os, Kai TOV 0EAOVTO

OCTTO OOU

oavioao0ai [cf. Lk. 6.35]
|jr| aTrooTpa(|)?]s.

KOI TT|V aAAT]V,

Kai EOT] TEAEIOS"

sav
ayyapEiioT] OE TIS
MiAiov EV, unayE MET'
auToG Suo*
sav apTj TIS TO IMCXTIOV

oou, 5os auTco Kai

sav Aa^T] TIS OCTTO OOU

TO OOV, |Jr| CKTTaiTEr

OU6E yap Suvaoai.
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If Matthew depended directly upon Did. 1.4b, then it is curious that he
did not preserve the Didache's order, 'cheek, mile, cloak', but has instead
the order, 'cheek, cloak, mile'. However, if Matthew conflated the similar
material in Lk. 6.29 with Did. 1.4b, then a possible explanation for this
change presents itself.

Thus, Matthew begins his antithesis to Lex Talionis with Did. 1.4b. The
Didache'§ somewhat rough '5GO paTnapa' is smoothed to 'paTTi^Ei' and
Matthew changes 'eav TIS ' to ' ocms\ but otherwise the two lines are
almost identical.

Matthew, following a pattern of taking alternate lines from similar
source texts, then switches to the similar text in Luke's Gospel where the
line following Luke's version of the saying 'turn the other cheek' is, 'and
from anyone taking away your cloak, do not withhold even your tunic'
(Lk. 6.29). Matthew sets this saying in a legal context, rather than the
context of insult that it has in Luke's text, and reverses the order of cloak
and tunic accordingly.12 Additional changes are made to Luke's vocabu-
lary to fit Matthew's new setting for the saying.

Matthew then returns to the Didache for further examples of non-retali-
ation. He finds one in the Did. 1.4b that was omitted by Luke, namely the
call to go an extra mile. This saying is then adapted to Matthew's structure
by converting the 'eav' to 'OGTIS \ and is then taken over almost verbatim
from the Didache.

Matthew closes his antithesis in 5.42 by returning, in his alternate fash-
ion, to Lk. 6.30. This gives him instructions regarding giving to those who
ask. However, Matthew takes a cue from Luke's triad of 'love, do good and
lend' (cf. Lk. 6.34,35) and completes his verse by interpreting Luke's 'KCU
CCTTO TOU oupovxos TCX oa \xx\ CKTTaiTei' as 'KCU TOV 0EAOVTCX aub aou
5aviaao0ai \xx\ cxTTooxpa^ris'.

An explanation is thus provided for Matthew's change in the order of
Did. 1.4b. The supposed conflation of Lk. 6.29-30, 34 and Did. 1.4b also
goes some way to explaining the difference between the Didache's stark
instruction to 'give to all without expecting a return' and Matthew's call
to 'give to those who beg and to lend to those who would borrow'.

12. Cf.Catchpole (1993: 23-25).
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4.2. Love for Enemies: Lk. 6.27-28, 32-35a = Mt. 5.44, 46-47 = Did. 1.3b-c

Lk.

6.27 'AAAa u|Jiv Asyco

TOIS CXKOUOUGIV,

ayaTraTE T O I K

Ey8poiK UMCOV. KOACCK

TTOIEITE TOIS Mia°ucnv

upas, 6.28 EuAoyslTE

TOUS KaTapcojJEVOus

uj jas, TrpoaEuxHo8E Trepi

TCOV ETIT|pEa£bvTCOV

upas. ...

6.32 Kai ei ayaTraTE

TOU<7 ayaTrcovTa<r u p a c

Troia UJJTV X^PlS EOTIV;

Kai yap oi apapTcoAoi
TOUS ayaiTcovTas

auTous ayaTTcoaiv.

6.33 Ked [yap] sav
aya8oTroi?)TE TOUS

aya8oTroiouvTas upas,

Troia ujiiv x^PlS EOTIV;
Kai oi apapTcoAoi TO
auTO TTOiouaiv. ... 6.35

TrAr|V ayaTraTE TOUS

EXSpous UMCOV Kai

ayaSoTTOislTE Kai

aTTEATri^ovTES' Kai
EOTai b jjio8b<r UMCOV

TTOAUS,

Mt.

5.43 HKOuaaTE OTI

£PPE6T], 'AyaTTT]aEis TOV

TrArjaiov oou Kai

MiafjOEis TOV ExSpbv
aou. 5.44 sycb 6E Asyco

UMIV. ayaTraTE TOU<T

EY6pou<: UMCOV

Kai TTpoaeuxEoBe

UTTEp TCOV

SICOKOVTCOVUMSCS, . . .

5.46 lav
yap ayaTrr)OT|T£ TOUC

ayaircovTac upac. Tiva

Mio8bv E'XSTE; ouxi Kai oi

TsAcovai TO auTO

TToiouaiv;

5.47 Kai sav

aaTrdaT]o8E TOUS

6(6EA())OUS UMCOV MOVOV,

T I TTEpiaobv TTOIETTE;

ouxi Kai
oi E0viKoi

TO auTO TToiouaiv;

Did

1.3b EuAoyE^TE TOUS

KaTapcoMEVOUs UM^V

Kai TTpoaEvJx£o9E UTTEP

TCOV ExSpcov UMCOV,

VrjOTEUETE 5 E UTTEp TCOV

SlCOKOVTCOV UMOCS*

1.3c Troia y a p X^?[S, ECXV

ayaTraTE TOUS

ayaTrcovTas upas;

J \ \ V

oux» Kai Ta
E'8VTI

TO auTO TToiouoiv;

UMBIS 5E ayaTraTE TOUS

MiaouvTas UMas Kai oux

£ £T£ £ X POV.

The shape of Mt. 5.44, 46-47 may be accounted for as the result of
Matthew's conflation of Lk. 6.27-28,32-35a and Did 1.3b-5a. Here, how-
ever, the pattern of combination is more complex.

Mt. 5.43 states that 'hate your enemies' was an existing saying, but this
is not attested in any extant piece of Jewish literature. It is likely, there-
fore, that Matthew appended this phrase to 'love your neighbours' so as
to create a suitable setting for the teaching of Jesus that he found in
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Lk. 6.27.13 Thus 'love your enemies' is taken by Matthew from Luke's
Gospel.

The immediately following 'pray for those who persecute you' in Mt.
5.44 is a combination of the last two lines of the Three Rules saying in
Did. 1.3b.

Mt. 5.46-47 then reworks Did. 1.3c with reference to Lk. 6.32-35a. Mat-
thew essentially follows Did. 1.3c, but imports the concept of 'reward'
from Lk. 6.35a to replace the 'grace' of Did. 1.3c.

The Didache's single warning against common reciprocity is presented
in double form in Mt. 5.46-47, possibly a reflection of the triple form
found in Lk. 6.32-34. In Matthew the two actions considered are 'love',
taken from Did. 1.3c and 'greet', which is not found in either Luke's
Gospel or the Didache. Common reciprocity is described by Matthew as
exhibited by tax collectors (5.46) and Gentiles (5.47). The former is unique
to Matthew; the latter may derive from Did. 1.3c.

In all, therefore, three of the differences between Did. 1.3b-c and Mt.
5.44, 46-47 may be accounted for by the hypothesis of Matthew's con-
flation of the Didache with Luke's Gospel.

4.3. Sons of the Father: Lk. 6.35b = Mt. 5.45 = Did. 1.5a

T k Mt ~Did.

6.35b KCU EOEOSE uloi 5.45 OTTCOS yevrioBe uioi 1.5a TTCXVTI TCO CUTOUVTI

uvpioxou, OTI auTos TOU TTaxpbs UIJGOV xou as 5i5ou Kai \ir\ aTTaixer
EOTIV ETTl TOUS EV OUpaVOlS, OTI TOV TTOCOl y a p 0EAEI 5l5oG0C(l

KCU rjAiov auTou avaTeAAei 6 TTCCTTIP EK TGOV

TTOvr]pou<:. ETTI TTovrjpoij^ Kai xaPl°MO(TCOV-

\

Mt. 5.45 and Did. 1.5a share a conceptual similarity in that they both
call for indiscriminate generosity (of different kinds) on the basis that
such is consistent with the behaviour of the Father. Beyond this connec-
tion there are considerable differences between the two passages, a num-
ber of which may be accounted for if Matthew conflated Lk. 6.35b with
Did. 1.5a. That is to say, the second part of Mt. 5.45 may be seen as an
elaboration of Luke's description of God's generosity to all. Thus Matthew
takes the single saying from Lk. 6.35b and works it into a pair of sayings

13. Chapter 11, § 3.1. includes a brief discussion of Matthew's method in the cre-
ation of the antitheses in Mt. 6.
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(a similar pairing of parallel sayings also occurs in the immediately ensu-
ing verses, Mt. 5.46, 47):

Lk. 6.35b Mt. 5.45b

For he is kind to the ungrateful for he makes his sun rise on the evil and
and the wicked on the good,

and he sends rain on the righteous and on
the unrighteous

Once again, therefore, Matthew's use of Luke's Gospel may account for
some of the differences between related texts in the Didache and
Matthew's Gospel.

4.4. Be Perfect: Lk 6.36 = Mt. 5.48 = Did. L4b(r)

~LL Mt ~Did.

6.36 rivEO0E oiKTipMOVEs 5.48 "EOEOSE OUV upsls 1.4b(r) Kai Ear) TEAEIOS'
Ka0£££ [Kai] b TraTT]p TEAEIOI &$. b Trarrip
upcjv oiKTippcov EOTIV. ujjcov b oupavios TEAEIOS

SOTIV.

Mt. 5.48 shares an interest in human perfection with Did. 1.4b(r). How-
ever, unlike the Didache, Matthew makes his call for perfection on the
basis that this is a quality of the Father. This difference between the two
texts may be accounted for, with a remarkable degree of completeness, if
Matthew conflated Did. 1.4b(r) with Lk. 6.36.

4.5. The Golden Rule: Lk 6.31 = Mt. 7.12 = Did. 1.2d

~Lk. Mt ~Did.

6.31 Kai KaScos 7.12 TTavTa ouv o a a EOCV 1.2d TTOCVTCC 5E o a a EOCV

SEASTS 'iva TTOIC2>OIV u ^ v QEATITE 'iva TTOICOOIV upiv BEATIOTIS pr| yiveoSai

oi av8pcoTroi. oi avSpcoTToi. OUTCOS Kai aoi, Kai ou a'AAco prj
TTOIEITE auToi<r buoico<r UJ.JSI<? TTOIETTE auToTc TTO!EI.

OUTOS y a p EOTIV b vopos

Kai oi TTpoforjTai.

Mt. 7.12 differs from Did. 1.2d in that it contains a positive, rather than
a negative, version of the golden rule. These texts, while conceptually
similar, share an inconsistent pattern of verbal similarity. That is to say,
their first lines are very similar but this commonality does not persist.
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The pattern of relationship between Mt. 7.12 and Did. 1.2d is explained
if, once again, Matthew referred to the Didache for the first part of his
version of the golden rule, and then to Lk. 6.31 for its completion.

4.6. The Two Ways: Lk. 13.23 = Mt. 7.13 = Did. 1.1

T k Mt ~Did.

13.23 EITTEV SE TIS OUTGO, 7.13 EiosA0aTS 5ia Tf)<? 1.1 ?O5oi 5uo eiai, pia
KupiE, si bAiyoi oi oTsvf|<^ TTUATIS' OTI T % ^corjs Kai pia TOU
aco^bpEvoi; b 5E EITTEV TrAaTEia f| TruAri Kai 0avaTou, 5ia(()opa 5E
Trpbs auTOUs, 13.24 supuxcopos T\ bSbs T] TTOAATI peTa^u TCO 6UO
Aycovî EO0E EJOEAOETV aTTayouaa EIS Trjv b5c£>v.
5ia Tf)<: OT£V?)<: 0upas, aTrcoAsiav, Kai TTOAAOJ

OTI TTOAAOI. Asyco uplv, E'IOIV oi EiaEpxbpEvoi 6T
£r|TriGouaiv E'IOEAOE^V Kai auT?)s" 7.14 TI OTEVT] f|

OUK iaxuaouoiv. TTUAT] Kai TEOAIPPEVT] fj

f| aTTayouaa B\S
Trjv ^COTIV, Ka'i bAiyoi
6IOIV OI

Matthew shares the concept of two widely contrasting ways of living
withDid. 1.1. However, his ways are towards 'life' and 'destruction', rather
than the Didache's 'life' and 'death'. Matthew has gates to his 'ways',
while the Didache has no equivalent, and he speaks of the numbers taking
one way or the other, while the Didache does not.

Matthew's choice of 'destruction' rather than death is explicable in
terms of an independent redactional decision. That is to say that 'death' is
not a necessarily final destination in Matthew's Gospel; indeed it is a route
that Christ himself must take. Thus it is possible that to convey the full
negativity of the way of death, Matthew chose to describe it as leading to
absolute destruction.

Some of the other conceptual differences between these versions of the
two ways may be explained if Matthew conflated Did. 1.1 with Lk. 13.23-
24. Luke refers to those who enter the narrow door. This could provide a
basis for Matthew's description of his 'ways' as having a guarded entrance.
However, Matthew's decision to refer to the Didache's 'ways' means that
he cannot simply adopt Luke's 'door', since doors are indoor features and
ways are outdoor ones. Hence, Matthew has a possible motive for changing
Luke's 'door' into 'gates' so as to remain consistent with the image of
'ways' taken from the Didache.
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Luke also speaks of the number of those who will be saved, which, if
taken up by Matthew, would explain the inclusion of this element in Mt.
7.13 despite its absence from Did. 1.1.

4.7. The Last Penny: Lk. 12.59 = Mt. 5.26 = Did. 1.5c

1±. Mt ~Did.

12.59 Asycaooi. ou \ix\ 15.26 a\iT[V Asyco ooi . oh i . 5 c Ken OUK E^EAEUOETCCI
%A8 IQ \AT\ s^sABflc SKS78SV SCOC EKE70EV, HEYOIS OU

KCU TO Eoxaxov AETTTOV av airoScp^ TOV aiToScp TOV EOXCCTOV
Sk KoSpavTTiv.

Mt 5.25-26 has a number of parallels with Lk. 12.57-59. In the last line,
however, Matthew differs from Luke in referring to 'the last Ko5paxr|v',
rather than the last 'AETTTOV'. This divergence is explicable if, according
to the present hypothesis, Matthew follows Luke's Gospel in the verses
preceding Mt. 5.26 but in the final phrase conflates Luke's text with the
similar line in Did. 1.5c.

4.8. Summary: The Differences between Didache 1.1-6 and Matthew's
Gospel
It is not within the scope of this volume to offer a full consideration of the
relationship between the Gospels of Matthew and Luke. Nevertheless, it
has been possible to demonstrate that the theory of Matthew's conflation
of similar material in Luke's Gospel and the Didache does offer an expla-
nation for the divergences between Did. 1.1-6 and parallel material in
Matthew's Gospel. To this extent the preceding section may be seen as sup-
portive of the primary hypothesis of this chapter; namely, that Matthew
made direct use of Did. 1.1-6.

5. Conclusion

This chapter began with a ground-clearing exercise (section 1) which
found no obstacle to Matthew's dependence on any element of Did. 1.1-6.

Section 2 then presented a positive case for such a dependence by focus-
ing on the differing compositional histories of Did. 1.1-6 and Matthew's
Gospel (and particularly the Sermon on the Mount). To put this in terms
of an analogy, Did. 1.1-6 is something like a shelf full of ingredients; being
made up of a sequence of separately composed elements. By contrast,
Matthew's Sermon is more like a cake; having the character of a unified
whole forged from disparate material. On the basis of this analogy, then, it



14. Matthew's Gospel and Didache 1.1-6 237

is unlikely that the units within Did 1.1-6 were independently created under
the influence of Matthew's text. It is more credible to suppose that Matthew
found the sequence of elements gathered in Did. 1.1-6 and combined them
with one another, and with material from other resources, to create his
Sermon.

In sections 3-4 an additional piece of evidence was considered in support
of the above conclusion. Here it was suggested that the differences between
Did. 1.1-6 and similar passages in Matthew's Gospel may be explained by
Matthew's conflation of like material from both the Didache and Luke's
Gospel. This latter suggestion has larger implications that cannot be ex-
plored in full in this monograph. However, so far as the issue may be taken,
an explanation for the relationship between Matthew's Gospel, Luke's Gos-
pel and Did. 1.1-6, simpler than the somewhat complex proposals usually
offered,14 may credibly be proposed on this basis.

In conclusion, the direct dependence of Matthew's Gospel on Did. 1.1-6
provides an explanation of the relationship between these two texts that is
very much simpler than any of the alternatives, especially given the pres-
ence of material common to Luke's Gospel within Did. 1.1-6. The conclu-
sion that Matthew directly depended upon Did. 1.1-6 has been arrived at
without relying on observations made previously in Part II; however, it is
a conclusion that is fully consistent with those findings.

14. Some scholars, e.g. Vokes (1938: 63); Robinson (1920: 50-58) and Layton
(1968: 377) explain the triangular relationship between Did. 1.1-6 and Matthew's and
Luke's Gospels by proposing that the Didache was dependent on both of the gospels
or some later harmony of the two. This type of explanation further complicates the
process by which, it must be proposed, each individual layer and unit within Did. 1.1-6
came to be formed.



Chapter 15

FURTHER POINTS OF CONTACT BETWEEN MATTHEW'S GOSPEL

AND THE PERI/BASE LAYER

Having considered, in Chapters 13 and 14, the dense collection of contacts
between Matthew's Gospel and Did. 16 and Did. 1, this short chapter now
turns to examine links that occur at further points within the Didache's
Peri/Base layer.

At the outset it should be noted that, if these additional points of contact
do indeed fall within the Peri/Base layer (as conceived in Part I), then
evidence for Matthew's direct use of elements of this layer may be taken
as evidence of Matthew's knowledge of the whole of that layer, including
these additional elements. Beyond this point, however, the purpose of this
chapter is independently to consider whether there is any feature of these
contacts which demands that their author knew Matthew's Gospel. If no
such feature can be identified, then the viability of the hypothesis proposed
in the introduction to Part II is maintained.

1. Vice List: Matthew 15.19 and Didache 5.1

Butler (1961: 33) suggests that the order of the vices in Did. 5.1 is
explicable if the Didache were editing a list similar to that in Barnabas 20
in the light of the list in Mt. 15.19. Taken in isolation this is theoretically
possible, although it does not immediately account for the Didache's in-
clusion of vices that appear neither in Barnabas, nor in Matthew's Gospel,
for example ETTISUMICXI, aiaxpoXoyia, £r)AoxuTTia and aXa^oveia. At
the same time, however, Butler's view is not the only viable explanation
for the similarities between Mt. 15.19 and Did. 5.1; an alternative
possibility is that Mt. 15.19 represents the conflation of the vice lists in
Did. 5.1 and Mk 7.21, as set out below.
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Did

5.1b<|>6voi,

TTOpVEfai,

KXoiTai,
Ei5coXoXaTpiai,
(jaysTai,

dpTrayai,
vpeuSopapTupiai,

5iTrXoKap5ia, SoXos,
\JTTEpr|(|>avia,
KaKta,
au8a5Eia,

aiaxpoXoyia,

0paauTr|s, uvpos,
aXa^ovEia.

Mt.

15.19
EK y a p TT)<? Kap5ia<:

SiaXoyioiJoi TTovr|poi.

(|>6voi.
pOlXE^Otl.

TTopveiai.

icXoTrai.

vpEuSonapTupiai,

pXaa^riniai.

Mk

7.21 EOCO0EV

yap EK TTI<̂  Kap§!a<:

TCOV avSpcoTTcov

oi §iqXQyio|JO^ o\ KaKoi
EKTTOpEUOVTai,

TTOpvslai.

KXoTTai.

c()6voi.

7.22 jjoixs^ai.

TTOvripiai,

SoXos,
aasXyEta,

UTTEpr|c|)avia,

a<t>poa(iVTy

According to this theory every element of Matthew's list is sourced
either from Mk 7.21 ovDid. 1.5b. This is not to claim that Mt. 15.19could
only have depended on the Didache and Mark's Gospel, but it is to note
that such dependence is feasible. To this extent the working hypothesis of
Matthew's direct use of the Didache remains unchallenged at this point.

2. The Meek and the Merciful: Matthew 5.5, 7 and Didache 3.7, t

Tuckett (1996: 108) says of this relationship:

The saying 'the meek shall inherit the earth' in Did 3:7 could derive from
Mt 5:5, though the position and presence of that beatitude in Matthew is
textually uncertain and common dependence of the Didache and Matthew
on Ps 36.11 is equally likely.
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Despite this apparently balanced assessment Tuckett is not justified in
placing both options on an even footing. To say that Did. 3.7 is equally
likely to have been derived from Ps. 36 or Mt. 5.5 is to neglect the very
superior claim of Ps. 36. As discussed in Chapter 4, section 5, the whole
of Did. 3.1-7 has the form of a piece of Jewish Wisdom literature based on
an exposition of Ps. 36. It was also noted that the common reference to the
inheritance of the meek in both Ps. 36 and Barnabas 19 may explain why
the Teknon material was inserted into the Two Ways, and why it was in-
serted at precisely this point. Thus, there is every reason to suppose that
Did. 3.7, like the verses that precede it, derives from Ps. 36. Under these
circumstances there is no basis for supposing that Mt. 5.5 was anywhere
in view.

Conversely, the close combination of references to the meek and the mer-
ciful in both Did. 3.7, 8 and Mt. 5.5, 7 provides evidence for Matthew's
direct dependence on the Didache. In Part I it was noted that Did. 3.7
forms a part of the Teknon unit, an exposition of Ps. 36 inserted into the
Two Ways tractate. Did. 3.8, on the other hand, does not fall within the
Teknon unit, belonging instead to the Two Ways tractate. It is noteworthy,
therefore, that elements from these originally separate traditions, closely
juxtaposed in the Didache, should reappear in similarly close combination
amongst Matthew's non-Lukan beatitudes. This circumstance can either
be explained as the product of remarkable coincidence, or as the result of
Matthew's conflation of Luke's beatitudes with the instructions to be meek
and merciful in Did. 3.7 and 3.8.

3 The Commandments: Didache 1.2a, 4b(r); 2.2 and Matthew 19.17-21

Matthew's version of Jesus' response to the rich young man is, in many
ways, very similar to that recorded in Mk 10.17-22 (and Lk. 18.18-23).
However, Matthew deviates from these accounts in four respects. First, he
has Jesus preface the listing of the commandments with the phrase, 'If you
wish to enter into life'. Second, he places the commandments themselves
in the future, rather than the present tense. Third, he adds a call to iove
your neighbour as yourself as an additional commandment. Fourth, he
replaces Mark's 'one thing is lacking' with 'if you wish to be perfect
(TEAEIOS)'.

Each of these changes could be explained if Matthew conflated Mk
10.17-22 with Did. 2.2-3. Thus, the Didache's presentation of the com-
mandments as part of the 'way of life' would account for Matthew's inser-
tion of 'If you wish to enter into life'. The Didache's placement of the
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commandments in the future tense then gives rise to the similar pattern in
Matthew. The Didache maintenance of a close link between the command
to love the neighbour (1.2) and the commandments that spell out the mean-
ing of that command (cf. 2.1 leading into 2.2-3) would account for Mat-
thew's inclusion of neighbour love as part of the essential list of command-
ments. Finally, the Didache's presentation of 'TEAEIOS' as the goal of its
ethical instructions (1.4b[r]; see also 6.2 and 16.2) would explain why Mat-
thew replaced Mark's 'one thing is lacking' with 'if you wish to be perfect
(TEAEIOS)'.

This is not to suggest that Matthew could only have adapted Mk 10.17-
22 under the influence of Did. 2.2-3. However, the differences and simi-
larities between the two texts are neatly accounted for by Matthew's use
of the Didache at this point.

4. The Commandments: Matthew 5.21, 27, 33 and Didache 2.2-3

The quotation of elements of the decalogue in Matthew's antitheses has
never provoked particular comment because a source, for the first two at
least, is so readily provided by the Old Testament. However, this ready
source has blinded scholars to the curiosity of the prohibition 'You shall
not swear falsely (OUK ETTiopKT]GEis)'. This extremely unusual Greek word
for 'swear falsely' is not only a New Testament hapax, it does not appear
in any contemporary Jewish or Christian text other than Mt. 5, Did. 2.3 and,
in a different form, the Jewish halakah of Pseudo-Phocylides. This coin-
cidence suggests a further point of connection between the Didache and
Matthew's Gospel. If such does exist, then there is insufficient evidence to
determine, in isolation at least, the direction of any dependence. To this
extent, therefore, Matthew's direct use of the Didache remains feasible in
this instance.

5. Fencing the Law: Matthew 5.21, 22, 27, 28 and Didache 3.2-3

In terms of direct verbal parallels the connection between Did. 3.2-3 and
Mt. 5.22,28 is not especially strong. However, their similar understanding
of the relationship between anger and murder, lust and adultery is striking
and raises the possibility of a connection between the two texts.

As observed in Chapter 4, section 5, the 'Teknon unit' (Did. 3.1-7) has
the character of an independently conceived Jewish Wisdom exposition
of Ps. 36, which was later incorporated into the Two Ways tractate. This
immediately suggests three reasons why it is unlikely to have been written
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in the light of Matthew's Gospel. First, all the raw material for this unit is
available in Ps. 36 and so knowledge of Matthew's Gospel is unnecessary
to explain its content. Second, the idea of a 'fence to the law' is character-
istic of Jewish wisdom and so appeal to a Christian text need not be used
to explain its form. Third, to maintain the theory that the Didache used
Matthew's Gospel, the composer of the Teknon unit must be supposed to
have had a particular, or coincidental, reason for making selections only
from Matthew's special material.

Given that the direct dependence of the Teknon unit on Matthew's
Gospel is highly unlikely, three other possible explanations for their simi-
larity remain, besides appeal to sheer coincidence. It is possible that both
Matthew and the composer of the Teknon unit made use of a common
source, or that Matthew knew the Teknon unit before it was incorporated
into the Didache, or that Matthew knew the Teknon unit in its present con-
text. Of these options the first is unlikely since Ps. 36 appears to provide
the inspiration for Did. 3.1-7, while this is very much less obviously the
case for Matthew's text. The second option requires Matthew to use a tradi-
tion which, coincidentally, was later incorporated into a text with numerous
other similarities to Matthew's work. The third option, by contrast, merely
requires Matthew to draw material from the Teknon unit alongside his use
of several other of the Didache's diverse elements. This option is particu-
larly attractive when it is observed that the direct speech of Jesus recorded
in Mt. 5.21-28 includes points of similarity not only with Did. 3.2-3, but
also with Did. 1.5b and 14.2 (cf. Chapter 11, sections 1 and 2).

In conclusion, there is nothing to suggest the Didache's knowledge of
Matthew's Gospel in this instance. Indeed, the similarities between the
two texts at this point suggest Matthew's knowledge of the Teknon unit
after it had been incorporated into the Didache.

6. Summary: The Peri/Base Layer and Matthew's Gospel

The last three chapters have sought to show that, taken in isolation, each
point of contact between Matthew's Gospel and the Peri/Base layer may
feasibly be explained as due to Matthew's direct knowledge of the Didache.
Further, it has been noted that in most cases Matthew's knowledge of the
Didache is not only feasible but probable.

This result offers piece-by-piece confirmation of the hypothesis proposed
in the introduction to Part II; namely, that the several links between the
first three layers of the Didache and Matthew's Gospel are most simply
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explained by Matthew's direct use of these layers of the Didache to sup-
plement the words of Jesus available from other sources.

A table collating the individual findings of the last five chapters is set
out below.

Directions of dependence between the Didache and Matthew's Gospel:
a summary of individual conclusions drawn in Chapters 11 to 15

Did Mt. Mk Lk.

Beatitudes
Immutable teaching
Be reconciled
Commandments
Fencing the Law
Last penny
Cheek, mile, coat
Love your enemies
As son of Father
Non-reciprocal love
Be perfect as Father
Alms, fast, pray
Giving to dogs
Golden rule
Two ways
Worker's food
Unforgivable sin
Vice list
Judgment by deeds
The Commandments
Two loves
Signs of the End
The coming Judge
Hour of Parousia
Final judgment
Great Commission

3.7,8 6.20-21

1.2a; 2.2; 1.4b(r)
1.2b, d-e
16.3-5
16.6, 8
16.1
16.8-9
title+ 7.Id

12.10

10.27

i 13.13
' 13.26-27

•24.42; 25.13^-13.35
25.31-46

28.19

* denotes where one particular direction of dependence was considered probable.
* denotes where (taken in isolation) dependence in either direction, or upon a common
source, was considered feasible.



Chapter 16

CONCLUSION

Bryennios's discovery of the Didache held out the tantalizing promise of
new insight into little known aspects of early Christian belief and practice.
However, ongoing failure to establish its location within the web of early
Christian life and literature means that its full potential has yet to be
realized.

The aim of this volume has been to secure one dimension of the
Didache's original context. I chose to examine its relationship to Matthew's
Gospel because some form of connection with this gospel is all but un-
deniable. Of course, there is a world of difference between establishing
'some form of connection' and pinpointing a connection of a particular
type. In this case, however, two factors promised to overcome the usual
problem of perpetually reversible dependency arguments: Matthew's Gos-
pel and the Didache share numerous unique similarities and the Didache
is a distinctively composite creation. I use the term 'distinctively compos-
ite' to convey the sense, not only that the Didache was laid down in layers,
but also that it contains previously existing elements that have maintained
their prior form. To use a crude illustration, the Didache may be likened
to a fish pie within which whole fish and substantial pieces offish, of dis-
tinctly different types, may still be distinguished (for example, the Two
Ways tractate, the Sayings Onion, the Teknon unit, the Prophet Document,
the closing Apocalypse, and so on).

The composite character of the Didache promises to provide a means of
establishing its relationship to Matthew's Gospel because points of connec-
tion between the two texts occur within so many of the separate elements
incorporated into the Didache, as well as within the editorial comments
of the Didache's direct contributors. This combination of factors is best
explained, I propose, if Matthew took small pieces from the variety of
separate whole traditions within the Didache's 'pie', as well as from the
editorial comment that surrounds them, and mixed them, with related
resources from elsewhere, to make a dish in which whole distinct tradi-
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tions are no longer apparent. Rather, Matthew's creation is one in which
elements from different resources are thoroughly mixed together to create
a unified whole.1

While accepting the limitations of this analogy it succeeds in holding
simultaneously in view the distinctively composite nature of the Didache
as well as the presence of multiple contacts between the two texts. If my
'fish pie' analogy is even approximately correct, then the two mainstream
explanations for the texts' relationship face considerable difficulties.

Take, to begin with, the idea that the Didache consistently depends upon
Matthew's Gospel. This proposal requires the various creators of the whole
traditions that ultimately became incorporated into the Didache, separately
and in each case, to refer to fragments of Matthew's Gospel in the process
of creating these whole and self-contained traditions. Not only that but they
must also be supposed to have selected fragments that are often widely dis-
persed in Matthew's Gospel and closely conflated with material from other
sources. In addition to the activity of these indirect contributors it is also
necessary to propose a repeated homage to Matthew's Gospel by editors
who directly contributed to the Didache, most particularly the editor of the
third redactional layer.2 As a result, therefore, it is necessary to imagine a
queue of indirect contributors, each with diverse backgrounds, interests
and styles, lining up over a period of time to draw inspiration from

1. Analogies, while useful in some respects, are seldom capable of conveying the
full complexity of the case. The analogy of the unified fish pie is, strictly speaking, most
appropriate when applied to Matthew's teaching discourses, such as the Sermon on the
Mount and the Apocalyptic Discourse. Most scholars recognize a combination of literary
craftsmanship combined with a use of prior sources in the construction of Jesus'
speeches. Carson, while arguing for the unity of the text, bears witness to a general
recognition that this unity was forged, largely successfully, by the combination of
prior sources. Carson (1984: 17) thus states: 'The question of the unity of Matthew's
Gospel has little to do with source-critical questions. Instead it deals with how well the
evangelist has integrated his material to form cohesive pericopes and a coherent
whole. In sections very difficult to interpret (e.g., Matt 24), it is sometimes argued that
the evangelist has sewn together diverse traditions that by nature are incapable of genu-
ine coherence. Failing to understand the material, he simply passed it on without recog-
nizing that some of his sources were mutually incompatible.

There are so many signs of high literary craftsmanship in this Gospel that such
skepticism is unjustified.'

2. Whether or not my analysis of the compositional history of the Didache is cor-
rect in detail, it remains the case that points of contact with Matthew's Gospel occur
within parts of the Didache that may, with some confidence, be attributed to both
direct and indirect contributors.
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Matthew's Gospel. Their work must then be gathered by direct contribu-
tors who have a similar surgeon's instinct for selecting from the gospel
material that is 'from Matthew's special material or from the synoptic tra-
ditions at points where Matthew's distinctive rendering is preferred' (Court
1981: 111). This picture is incredible. I conclude, therefore, that the first
three layers of the Didache cannot have depended upon Matthew's Gospel.

The majority of scholars in the contemporary debate agree that the
Didache did not directly depend on Matthew's Gospel.3 They propose,
instead, that both texts held a number of separate traditions in common.
This approach overcomes two important difficulties. First, evidence to
suggest the antiquity of the Didache's traditions relative to Matthew's
Gospel need not be over-ridden, since it is possible that the Didache
preserves the sources it shares with Matthew more faithfully than did the
evangelist. Second, this reading avoids the need for a row of direct and
indirect contributors who each picked out fragments of Matthew's special
material from Matthew's unified text. Instead, it may be imagined that
Matthew and the Didachist both fished in the same pool of early traditions
and gathered a number in common. Matthew, it may then be proposed,
conflated these with other related material to create substantial discourses
as well as shorter speeches of Jesus, while the Didachist preserved them
more or less in their original state.

The shared use of common traditions provides an initially plausible
explanation for the presence of similar material in both the gospel and the
Didache's whole incorporated traditions. Even here, however, high levels
of coincidence must be appealed to. The first of which is that Matthew and
the Didache must have had access to a range of diverse traditions that are

3. It is interesting to note that the line of approach used is not based on a compo-
sitional analysis. Instead, these scholars tend to prefer 'development' arguments. That
is to say, evidence is found to suggest that Matthew's version of a particular saying is,
for some reason or another, more developed than the similar saying found in the
Didache. A small selection of these types of observation have been made in the pre-
ceding discussion. In most cases, however, I have favoured a compositional approach
in the belief that this type of argument is less easily reversed than the tracing of
supposed developments. Nonetheless, it is noteworthy that arguments in favour of the
antiquity of the Didache, in relation to Matthew's Gospel, may consistently be made
where they share similar material - even if, on occasion, such arguments are not the
only possible explanation for the differences between the two texts. Scholars who detect
ancient traditions in the Didache, relative to their counterparts in Matthew's Gospel
include, amongst others, Koster (1957); Rordorf (1991); Kloppenborg (1979) and van
de Sandt (2002).
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distinctively similar to one another in comparison with those preserved in
other early Christian documents. This implies, not only that they fished at
the same lake, but that they fished the same part of that lake at a similar
time (without drawing directly from one another's catch). Other factors
suggest, however, that this is unlikely to have been the case. The composi-
tional analysis in Part I noted that the Didache's Base layer appears to
have been written by a Jew to a Gentile audience and by someone with no
identifiable interest in the ministry of prophets. The Prophet layer, by con-
trast, is solely concerned with regulating, protecting and making viable the
prophetic ministry. Then again, the Modifying Teacher layer appears to
have been written to an audience with a Jewish, rather than a Gentile, back-
ground. Furthermore, this author felt unable to modify the base text directly
but was forced to recognize and accept its authoritative status; an authority
likely to have been established over a period of time. These factors com-
bine to suggest that these layers were contributed by different editors at
different times and in different contexts. This observation decreases the
likelihood that Matthew and the Didachists fished the same part of the
lake at the same time, thus increasing the coincidence required to explain
their shared knowledge of otherwise unknown forms of tradition. On the
other hand, this difficulty does not arise if Matthew knew and used the
Didache. In this case there would be nothing surprising about the reappear-
ance in Matthew's Gospel of elements from several of the Didache's
diverse range of incorporated traditions.

The independent use of shared traditions requires an even greater level
of coincidence when it is observed that these separate traditions are some-
times similarly juxtaposed by both Matthew and the Didache. For example,
the concept of two ways is juxtaposed with the golden rule in Did. 1.1
(TW)4 and 1.2e (LS); while a similar combination appears in Mt. 7.13 and
7.12. Instructions to be meek and merciful occur in Did. 3.7 (TK) and 3.8
(TW); and also in Mt. 5.5 and 5.7. A call for perfection is linked with
loving beyond those who love you in Did. 1.4b(r) (P/B) and 1.3c (SO.b);
and also in Mt. 5.46, 47 and 5.48. Separate traditions set alongside one
another in the Didache also re-appear in similar juxtaposition in Matthew's
account of Jesus' response to the rich young ruler. Thus, Matthew combines
the idea of entering life (Mt. 19.17) with a keeping of the commandments

4. The two letter codes used in this discussion refer to separate traditions identi-
fied as having been incorporated into the Didache during the process of its composi-
tion (cf. Part I). A key to these codes may be found in the introduction to the full text
of the Didache at the beginning of this volume.
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(Mt. 19.18), including love of neighbour (Mt. 19.19), to attain the goal of
moral perfection (Mt. 19.21). A uniquely similar arrangement appears in
the Didache's combination of the 'way of life' (Did. 1.1 - TW) with a
demand to love the neighbour (Did. 1.2d - LS) to attain moral perfection
(Did. 1.4b[r] - P/B) and keep the commandments (Did. 2.2 - TW). On the
other hand, complex coincidence need not be appealed to if Matthew knew
and used the Didache directly. In this case the reappearance of separate
traditions in similar juxtaposition is entirely to be expected.5

Although demanding high levels of coincidence, an appeal to the inde-
pendent use of shared traditions provides a theoretically possible expla-
nation for similarities to Matthew's Gospel that occur within one of the
Didache's incorporated units. However, this explanation is very much more
difficult to apply when the point of contact occurs within the Didache's
redactional material. For example, a point of contact falls within Did.
11.1 -2 (= Mt. 5.17-20) which is highly likely to be an original creation of
the modifying teacher (cf. Chapter 11, section 4 and Chapter 7, section 4).
There are also strong reasons for supposing that Did. 1.5b is an original
composition, crafted for this specific location, by the modifying teacher.
First, it only makes sense in response to the preceding instructions regard-
ing giving. Second, resort is made to an obscure proverb, in Did. 1.6, to
support the authority of 1.5b. This suggests that 1.5b has no previous
authoritative pedigree of its own and thus, that the reappearance of a refer-
ence to paying back the last penny in Mt. 5.26 is unlikely to be due to the
shared use of a common tradition.6 A very similar circumstance occurs in
Did. 14.2, where the modifying teacher calls readers to be reconciled
before making sacrifice. Support for this instruction is sought, in Did.
14.3, from the tangentially relevant Mai. 1.11. This suggests that Did. 14.2
did not have a prior pedigree of its own to which appeal could be made, a
circumstance that sits at odds with Matthew's apparent knowledge of a
saying of the Lord that directly addresses the relevant subject (Mt. 5.24).
If both texts depended on a common source, then why does Matthew
present it as a saying of Jesus, while the modifier mentions no authorita-
tive source at all? This problem does not arise, however, if Matthew knew
and used Did. 14.2. Under these circumstances the original contribution of

5. Even though an extraordinary set of coincidences is required, it is still theoreti-
cally possible that Matthew and the Didachists made independent use of several previ-
ously existing traditions, perhaps already clustered in groups. However, to account for
the spread of points of contact between the two texts any such clusters would need to
be so large as to be all but indistinguishable from the Didache itself.

6. For a full discussion of this point see Chapter 11, § 2.
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the modifying teacher could be understood as a Lord's word because it
stood within a text entitled 'The Teaching of the Lord, etc.'7

In all, therefore, an explanation for the several similarities between
Matthew's Gospel and the Didache which proposes their independent use
of common resources must overcome the following difficulties: the coinci-
dental knowledge, at different times and circumstances, of several forms
of tradition that are not known in any other text; the similar juxtaposition,
on a number of occasions, of those separate traditions; and Matthew's
consistent attribution of all this material to Jesus, even though the original
creativity of one of the Didache's redactors is evident on at least three
occasions. On the other hand, if Matthew directly used the Didache, then
none of these factors presents a difficulty. Under these circumstances it
would be natural to expect redactional as well as traditional elements within
the Didache to reappear in the gospel, sometimes in similar combination.
Further, it would be unsurprising to find this material consistently treated
as the direct speech of Jesus, since, from Matthew's point of view, it all
appears under the title, The Teaching of the Lord, by the Twelve Apostles,
to the Gentiles'.

So far I have pointed out complications facing the two mainstream expla-
nations for the connections between the Didache and Matthew's Gospel,
while at the same time seeking to show that these difficulties do not apply
if Matthew depended directly on the Didache. If this latter solution is so
simple, it may reasonably be asked, then why has it not been seriously
considered in the past? I offered an initial response to this question in
Chapter 1, but must now return to the crucial matter of the presence of
four appeals to 'the gospel' in Did. 8.2b, 11.3b and 15.3-4.

These references to a 'gospel' present an obvious obstacle to the view
that Matthew directly depended upon the Didache. If, as is highly likely,
these lines were written with knowledge of Matthew's Gospel,8 then a
significant qualification must be added to any theory of Matthew's use of
the Didache; namely, that the references to 'the gospel' were inserted after
the Didache's earlier layers had been made use of by Matthew.

7. For a full discussion of this point see Chapter 11, § 1. Additional points of
contact that fall within direct contributions to the Didache (on the basis of the analysis
presented in Part I) include: the long title, the call to be perfect (1.4b[r]), and the
linking verses prior to the closing apocalypse (16.1-2).

8. Strictly speaking, if the 'gospel' referred to was an oral or lost gospel, then it
would not follow that these references must have been written after the creation of
Matthew's text. However, as discussed in Chapter 8, § 1, it appears highly likely that
Matthew's Gospel is in view here.
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At first sight, this assignment of the gospel references in Did. 8.2b;
11.3b and 15.3-4 to a wholly separate redactional layer may seem a rather
lame attempt to sidestep evidence that is hostile to my overall thesis.9 It is
not the case, however, that these gospel references present a puzzle for my
argument alone, or that they present fewer difficulties for the alternative
hypotheses. This can be illustrated by the crucial example of the Lord's
Prayer in Did. 8. What must be wrestled with here is that Did. 8.2b in-
structs its readers to pray 'as the Lord commanded in his gospel', but the
immediately ensuing prayer is unlikely to have appeared in any manuscript
of Matthew's work.10 Those who propose the Didache's dependence on
Matthew at this point must provide some explanation for the absence of
Matthew's version of the prayer. A related problem is posed for those who
see the Didache as compiled by someone who sometimes reveals a direct
knowledge of Matthew's Gospel, but who prefers to quote that gospel's
sources, rather than the gospel itself.11 These scholars must explain why
Jesus direct instructions, as recorded in Matthew's Gospel, are set up as a
standard in 8.2b and then set aside in 8.2c.

Since the combination of an appeal to the gospel in 8.2b and its non-
quotation in 8.2c presents a puzzle for any theory that sees these two lines
as composed by the same author, it may be preferable to see them as
belonging to two different redactional layers. Under these circumstances
the disjunction between 8.2b and 8.2c need not be due to editorial incom-
petence, but may be explained in terms of a later contributor's respect for
the basic text. Thus, a later interpolator may have wished to point readers
to Matthew's version of the Lord's Prayer, while at the same time being un-
willing to make direct alterations to the established document. The inser-
tion of 8.2b achieves this goal, even though the resulting text is somewhat
awkward. A similar effect is created when the modifying teacher avoids
direct revision of the host, but nonetheless manages to alter its force by
inserting new material. Here again the reading that results is sometimes
awkward and self-contradictory.

As well as providing an explanation for the disjunction between Did.
8.2b and 8.2c, two further factors favour the proposal that 8.2b; 11.3b and
15.3-4 were inserted to subordinate the Didache to Matthew's Gospel.

9. Full details of my reasoning for the separation of Did. 8.2b; 11.3b and 15.3-4
from the rest of the Didache'?, compositional history may be found in Part I, especially
in Chapter 7, §§ 3, 5, 7; Chapter 8, and Chapter 11, § 3.

10. See Chapter 11, §3.1.
11. See the comments of Niederwimmer and Koster quoted on pp. 134-35.
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First, such an understanding allows each of the four references to 'the
gospel' to perform a similar function; something which cannot be achieved
if Did. 8.2b is seen as a quotation formula, since it is not possible for Did.
15.3, 4 to operate in this way. Second, this proposal presents a credible
motive for the inclusion of appeals to 'the gospel'. Matthew's proposed
conflationary practice results in divergences between his text and related
teaching in the Didache, which in turn creates a need for guidance as to
which set of instructions should be followed. Such guidance is provided
by appeal to 'the gospel' at those points where the differences between the
two texts are most likely to cause confusion (8.2b; 11.3b and 15.3) as well
as a catch-all indication that Matthew's Gospel should be seen as having
the final word (15.4). By contrast, it is difficult to detect a credible motive
for the inclusion of references to 'the gospel of the Lord' by someone who
also added the Lord's Prayer or, for example, rules regarding visitors. In
this case the interpolator's additional contributions would be immediately
undermined by their simultaneous recognition of the ultimate authority of
Matthew's divergent instructions.

On closer inspection, therefore, the assignment of Did. 8.2b; 11.3b and
15.3, 4 to a separate redactional layer provides the only explanation for
their inclusion that does not require inconsistent or eccentric behaviour on
the part of their contributor. This in turn means that, while there are severe
obstacles to the view that the Didache depended on Matthew's Gospel, or
that both texts independently used common traditions, there is no barrier
to the conclusion that Matthew knew and used the first three layers of the
Didache. Indeed, the evidence points overwhelmingly in this direction.
The preceding discussion identified 26 points of contact between the two
texts (listed at the end of Chapter 15). Of this total, six fall within material
attributed to the original creativity of the Didache's redactors, while the
remainder occur within 11 of the 15 passages identified as separate tradi-
tions incorporated into the Didache. Individual analyses of each of these
points of contact found positive evidence for Matthew's knowledge of the
Didache in 22 of the 26 instances, and found no evidence to preclude
Matthew's direct knowledge of the Didache in the other four. Even if my
specific identification of layers and incorporated traditions within the
Didache is inaccurate or incomplete, it remains undeniable both that the
Didache has a distinctively composite character, and that it contains widely
dispersed and unique points of contact with Matthew's Gospel. I conclude
that the only credible explanation for this combination of factors is Mat-
thew's direct dependence on those elements of the Didache that pre-date
the interpolation of the four appeals to external authority of 'the gospel'.
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When Archbishop Bryennios stumbled across a manuscript of the
Didache he came to believe that he had made a sensational find. However,
ongoing failure to establish its location within the web of early Christian
life and literature has severely weakened the impact of his discovery. The
above case for Matthew's direct knowledge of the Didache will, I hope,
lead to a secure appraisal of the Didache's place within the life of the first
Christians.12 Once this location has been established, the frustrated poten-
tial of Bryennios's remarkable discovery may finally come to fruition.13

12. The hypothesis of Matthew's use of the Didache opens up a number of new
questions, or places old questions in a new light. Among these are the nature of the
Didache*s relationship to the several other texts of the New Testament with which it
shares points of contact. A very partial exploration of this question has been undertaken
above in relation to Luke's and Mark's Gospels and, to an even lesser extent, with
regard to 1 Corinthians and Revelation. If the Didache is a pre-Matthean text, then
studies of its relationship to other first-century texts should serve, not only to confirm
this conclusion, but also to assist in the more specific identification of the Didache's
dates, authorships and provenances.

13. If Matthew knew the Didache then a great many implications follow, some of
which are noted in the preceding discussion. One implication treated in partial detail is
that the Didache provides evidence for a new solution to the Synoptic Problem;
namely, that Matthew used Mark's Gospel to provide the spine of his account and
supplemented this with relevant material from the Didache, Luke's Gospel (possibly
Revelation) and other sources. This solution places the Didache in a 'Q-like' position
in that there is evidence for Luke's and Matthew's combined knowledge of the Base
layer of the Didache. However, the Didache also provides evidence for Matthew's
direct knowledge of Luke's Gospel, thus obviating the need for a more extensive 'Q'
to explain the remainder of the double tradition. This provides an example of how a
new perspective on the Didache opens up the possibility of new solutions to otherwise
unsolved puzzles. The Didache's ability to answer this and other questions will provide
its own means of further identifying and confirming its place amongst the documents
of the first Christians.
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