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PREFACE

THE aim of the present volume is to provide a survey
of twentieth-century criticism of the New Testament,
both in its Christological and historical aspects. For
this purpose it is divided into two sections, the one
containing an outlook upon the trend of modern
Christology, together with two additional chapters
on “St. Paul and the Mystery Religions,” and on
“The Language of the New Testament,” while the
second section is entirely devoted to the consideration
of the latest New Testament criticism on its literary
and historical sides. In the combination of these
two features in one and the same volume the writer
hopes there may be found ample justification for the
issue of a work which may be regarded, in some
limited sense, as an Introduction to the New Testament,
and for adding another to the many excellent Intro-
ductions from the hands of scholars of repute which
already occupy the field. ,

The title of the volume, The New Testament in the
Twentieth Century, will explain why, in the second
section, several of the New Testament documents
are hardly touched upon at all. The book advances
no claim to be considered an exhaustive Introduction
to the New Testament, and its purpose is intentionally
restricted to the task of collecting and collating
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vi NEW TESTAMENT IN TWENTIETH CENTURY

within a small compass what the highest scholarship
of the present century has to say with reference to
those matters which have not yet emerged out of the
region of controversy. Thus, in dealing with the
Synoptic Gospels no attempt is made to treat each
Gospel separately, and attention has been entirely
concentrated upon the problem of their mutual
relations. It is upon the Synoptic problem, and not
upon the Gospels singly, that criticism has been
focused in recent years. Similarly in the chapter
on “ St. Paul’s Epistles ”” the greater number of the
Apostle’s letters, and among them some of the most
important ones, are passed over in all but complete
silence. Here, again, one need only point out that
the best criticism of the age has made up its mind
concerning the genuineness of the great bulk of the
Pauline Epistles, and it was necessary, therefore, to
deal only with those letters, concerning the authen-
ticity of which a certain amount of hesitation, small
or great, is still felt.

My indebtedness to a large circle of scholars is
manifest throughout the book, and is, I trust, duly
acknowledged in every instance. I desire, however,
to express my special appreciation of the assistance
I derived, in the second section of the volume, from
Dr. Moffatt’s Introduction to the Laiterature of the New
Testament, and more particularly from the biblio-
graphies, which I found quite invaluable. The chapter
on ““ The Language of the New Testament * appeared
originally in the Church Quarterly Review, and is
published here with the permission of Messrs. Spottis-
woode & Co., Ltd., the proprietors of that journal.

Two books, containing the Hulsean Lectures at
Cambridge for 1912, and the Bampton Lectures at
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Oxford for 1913, respectively, have appeared since
the following pages were set up in print, which bear
somewhat closely upon some of the subjects dealt
with in the present volume. The Eschatology of
Jesus, by Dr. Latimer Jackson, in spite of the author’s
tendency to accept too readily the contentions of
advanced German criticism, is a very valuable con-
tribution to this much-discussed question.

Mr. Edmundson’s lectures on The Church of Rome
©n the First Century manifest all the qualities of a
learned and trained historian. His work is interesting
in connection with the present volume because of his
novel and independent dating of many of the early
Christian documents. The following list of documents,
with their dates as given by him, will illustrate his
position in this respect. St. Mark 44-45, St. Luke 58-
59, Acts, before 62, Epistle to the Hebrews 66,
Apocalypse 70, before the destruction of Jerusalem,
Epistle of Clement 70, Shepherd of Hermas, about 90.
I do not imagine that the early placing of these docu-
ments will commend itself to the majority of New
Testament scholars, and the dates assigned to the
Epistle of Clement and the Shepherd of Hermas are
bound to meet with vehement opposition. The
ascription of the Apocalypse to St. John the Apostle
and the identification of the Apostle with the ““ Presby-
ter ” of that name are hardly in accord with present-
day criticism.

A point of some importance with reference to the
contentions of the “ Christ-Myth ”’ school (see Book 1.
Chapter V.) is the acknowledgment of the genuineness
of the famous passage concerning Jesus in the Antiqus-
tres of Josephus (A4nt. xviii. 3), by Professor Burkitt,
and also by Professor Emery Barnes (Contemporary
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Review, January 1913), a conclusion which Harnack
regards as proved almost beyond doubt (Internationale
Monatsschrift fiir Wissenschaft, Kunst, und Technik).
This passage, which had for centuries been almost
universally regarded as a Christian interpolation,
cuts at the very roots of the * Christ-Myth » theory,
and disposes completely of the vagaries of Drews and

J. M. Robertson.
MAURICE JONES.

GosporT, March 1914.
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BOOK I

THE CHRIST OF THE NEW TESTAMENT
AND THE CHRIST OF TO-DAY






CHAPTER 1
INTRODUCTORY

THE beginning of a century does not necessarily
presuppose the commencement of a new era in any
department save that of time, and it may mean
nothing more than a conventional halting-place on
the march of the ages. The dawn of the twentieth
century has, however, proved to be considerably
more than a conventional epoch, and there stand to
its credit several new departures of the most moment-
ous significance in the history of many movements,
religious, social, philosophical, and scientific. In
no sphere of life and learning has the coincidence of
the birth of a new century with a fresh development
been more marked than in that which is associated
with the history of religion in general, and with that
of the Christian religion in particular. In the study
of the essence and history of Christianity the New
Testament must ever hold a leading place, and it will
generally be found that any material change in our
outlook upon Christianity as a whole is very largely
determined by a preceding change in our attitude
towards the New Testament. Now in some respects
the New Testament is passing through an epoch of
a most critical character, the ultimate effect of which

it is not easy to forecast. We are face to face with a
3
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situation which is the outcome of a variety of causes,
every one of which has an importance of its own,
and all of which combined may lead to a considerable
modification of our ideas as to the character and
content of the literature of the Apostolic Age. The
present volume is an attempt to set forth some of
the leading features connected with the study of
religion as a whole which tend to influence our atti-
tude towards the New Testament which must, as a
necessary consequence, cause the early years of the
twentieth century to leave a very decided mark upon
the study of the Christian religion.

(a) Furst, and perhaps the most important, of
all these factors is that religion itself has become the
centre of interest rather than the documents, texts,
and manuscripts in which the doctrines and history
of that religion lie embedded. In this respect the
first decade of the twentieth century presents a very
marked contrast to the nineteenth century as a whole.
The most characteristic element in the New Testament
criticism of the last century was the ““ Battle of the
Books,”” and its main purpose has been aptly described
by Professor Saintsbury in his comment upon nine-
teenth-century literary criticism as a whole. “It has
been the mission of the nineteenth century to prove.
that everybody’s work was written by some one else,
and it will not be the most useless task of the twentieth
to betake itself to more profitable inquiries.” In the
domain of Christian literature everything points to
the fact that Professor Saintsbury’s wise counsel is
being taken seriously to heart. Controversies con-
cerning the authorship and authenticity of the books
of the New Testament are no longer of primary
interest. The theories of the famous Tiibingen
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school, which relegated a considerable portion of the
New Testament to the middle of the second century,
now command but scanty respect at the hands of
sober criticism, and it is not too much to say that
every New Testament document, with the possible
exception of the Fourth Gospel and the Second
Epistle of St. Peter, may be placed well within the
first century. Of the Pauline letters the four “ pillar ”’
Epistles of Baur have now increased to nine, while some
doubt still remains as to the authorship of the Epistle
to the Ephesians, and a stronger measure of doubt with
regard to the Pastoral Epistles. The Synoptic Gospels
are generally acknowledged to have reached their
present form before the year 80 A.D., and, if Harnack’s
latest conclusions on the subject are to be accepted,
all three Gospels may well have been written before 65
A.D. In any case interest no longer centres so much
upon their authenticity and dates as upon their
mutual relation to each other. The Lucan authorship
of the Acts and the position of the book as a historical
document of high rank are also slowly working their
way into favour, a result that is mainly due to the
labours of Dr. Harnack and of Sir William Ramsay.
Criticism may thus be said to have brought about
a fairly general settlement of the questions of author-
ship, authenticity, and dates as they affect the New
Testament, and this consensus of opinion is not
likely to be seriously modified in the near future.
The interests of the religious and critical world have
now been transferred from what one may call the
“ accidentals,” the mere surroundings of the books,
to the books themselves and to their interpretation.
The pertinent enquiry is no longer “ Who wrote the
books, and when were they written ¢’ but ““ What



6 NEW TESTAMENT IN TWENTIETH CENTURY

do the books contain, and what is the true meaning
of that content 2> The present age is essentially
concerned with ideas, and with the problem of person-
ality possibly even more than with ideas. * Person-
ality ” may in truth be described as the key to the
religious spirit of the age. In the matter, therefore,
of the interpretation of the New Testament it is the
question of * personality ”” as revealed in Jesus Christ
that is of supreme significance. The * storm centre ”
of twentieth-century criticism is no longer the books
of the New Testament as such, but the Person of
Christ as represented and taught in the books. In
this respect the twentieth century bids fair to rival
the fourth century of our era, hitherto the classic
period of Christological controversy.

(b) Second among the elements which closely
affect our outlook upon the New Testament and upon
Christianity generally must be placed the results of
modern research in the realms of comparative religion
and archaeology. The last decade of the nineteenth
century and the first of the twentieth have brought
to light a perfect wealth of new material which is of
incomparable value in connection with the study of
Christian origins and of the background of the New
Testament. Our knowledge of the civilisations and
religions which either preceded Christianity or were
contemporary with it has been extended beyond
measure. The great historic religions of the mighty
East, of ancient Babylon and Persia; the mystery
cults of Western Asia, Egypt, and Greece; and
Judaism, as it existed in the centuries after the close
of the Old Testament canon, now rise into view with
a clearness that was quite beyond our reach previous
to the acquisition of this additional material.
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The knowledge placed at our disposal by the
results of recent research and discoveries has made
itself felt in four different directions :

1. The extensive archaeological discoveries among
the ruins of the ancient empires of Assyria and
Babylon have given rise to the ‘“ Pan-Babylonian
School,” with which are connected the names of
Winckler, Zimmern, Jeremias, Gunkel, and Jensen.
The interest of this movement, although more directly
connected with the Old Testament, is by no means
confined to it, and it is freely asserted by its adherents
that not only the greater part of the Old Testament,
but a considerable portion of the New, reveals clear
traces of the influence of Babylonian mythology,
and that many of its more characteristic features are
little more than forms of the Babylonian myths of
Marduk, Tammuz, and Gilgamesh.

2. The study of the “ mystery cults ” of Greece,
Egypt, and more especially of the type of religion
which, originating in the East, flooded the Graeco-
Roman world during the early days of the Empire,
has in recent years been considerably advanced by
the industry of many scholars of repute. Dr. Farnell
and Miss J. Harrison have done most valuable work
in their studies of the Greek religions, while to Dr.
Dill and Mr. T. R. Glover we owe much for their
enquiries into the influence and diffusion of the
Oriental cults in the provinces of the Empire. The
researches of Continental scholars like Reitzenstein,
Cumont, Wendland, and Dieterich in connection with
the ‘ mystery religions” enable us to realise, in
a way that was quite impossible before, something
of the real history and true character of these
cults.
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3. The abundance of new material recently brought
to light in the shape of Hellenistic inscriptions and
Egyptian papyri and ostraka has proved perfectly
invaluable in connection with the history and develop-
ment of the Greek language in the Graeco-Roman
world. The masterly treatment of this abundant
material by Dr. Deissmann has emphasised its import-
ance not only in connection with the history of Greek
as a whole, but has also helped us to realise its unique
significance with respect to the language of the New
Testament, with the result that our traditional con-
ceptions of the character of New Testament Greek
are being rapidly revolutionised.

4. Not the least important of the efforts of recent
research has been the renewed study of the large
mass of Judaistic literature of the centuries immedi-
ately preceding and following the birth of Chris-
tianity, and more particularly of that section of it
which is apocalyptic in character. In this depart-
ment of semi-Biblical study Schiirer and Bousset
have rendered excellent service, but the most pro-
minent and successful worker in this field is Dr.
R. H. Charles of Oxford, whose editions of the various
apocalyptic documents are quite indispensable.

The influence of Babylonian mythology, Oriental
Mystery Religions and Judaistic apocalyptic, upon
the Gospel of Christ as revealed in the New Testament
will' receive more detailed treatment in the later
chapters, which deal with the * Christ-Myth theory,”
“St. Paul and the Mystery Religions,” and “ The
Christ of Eschatology,” respectively, and for a full
discussion of the effect of the recent unearthing of
Egyptian papyri and ostraka, the reader is referred
to the chapter on ““ The Language of the New Testa-
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»

ment.”” This considerable acquisition of new material
of the most relevant character must, in any case, have
been followed by important developments, but its
value for the purposes of our study has been enhanced
by the application to it of the “ scientific-historical ”
method which has proved so fruitful in other branches
of learning. Without in any way accepting the more
extreme conclusions of the students of Comparative
Religions it is an undoubted advantage to be placed
in a position where Christianity can be considered in
relation to its environment, as one historical religion
among many. We are thus enabled to see how it
takes its place in the stream of the religious history
of the world, and, without prejudice to its Divine
origin and spiritual uniqueness, we can study its
connection with the other religions which surrounded
it and with which for many centuries it had to wage a
strenuous battle.

The extension of the “ scientific-historical ” method
to the New Testament itself has been equally moment-
ous in its results. The method of New Testament
exegesis which confined itself to the consideration
of its relationship with the Old Testament only has
become obsolete, and it is becoming more clearly
understood every day that just as the Christian
religion is historically one among many, so the New
Testament must also be studied in relation to all
relevant literature. Influences of the most divers
characters, and from manifold directions, have had
their share in the moulding of it. The literatures of
Babylon, Persia, Greece, Egypt, and Western Asia
have contributed their quota, as well as Jewish
literature, canonical and non-canonical. It is also
necessary to bear in mind that the influence of non-
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Jewish literatures upon the New Testament has been
exercised directly, and also indirectly, through the
medium of Judaism, which had been permeated by
foreign elements, Babylonian, Persian, and Hellenistic,
for centuries before the Christian era.

Before concluding this section it is necessary at
the very outset to utter a word of caution with regard
to some of the more extreme theories of modern
criticism as to the influence of foreign elements upon
the New Testament and upon the Gospel of Christ.
It appears to be a weakness common to many, if not
most, of the German scholars of the present day not
to be able to see beyond the immediate circle covered
by their own particular theory. Thus, to take a
very significant instance, Jensen seeks to explain
everything in heaven and earth by means of his
“ Gilgamesh-Epic ” theory. Schweitzer again is so
carried away by his enthusiasm for his * Eschato-
logical ”’ idea that everything must be made to fit it,
and both Christ and St. Paul are to be interpreted
solely on the lines of eschatology. - Deissmann shows
the same tendency but in a lesser degree, and is
somewhat inclined to attach greater significance to
the effect of the recently discovered papyri and
ostraka upon the question of the language and litera- .
ture of the New Testament than is altogether war-
ranted by the facts.

(c) A third factor which has had a material effect
upon the position held by the New Testament in
modern thought is the remarkable advance made by
the science of psychology. '

The last twenty years have witnessed a consider-
able extension in the field of its operations, and its
most signal achievement is the growing emphasis
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upon the conception of the * subliminal self,” origin-
ally associated with the name of the late F. W. H.
Myers. It may be well to quote Mr. Myers’ own
description of this new and striking feature in the
realm of psychology.  The conscious self of each
of us, as we call it, the empirical, supraliminal self,
as I should prefer to say, does not comprise the whole
of the consciousness or the faculty within us. There
exists a more comprehensive consciousness, a Ppro-
founder faculty, which for the most part remains
potential only as far as regards the life of earth, but
from which the consciousness and the faculty of
earth life are mere selections, and which reasserts
itself in its plenitude after the liberating change of
death. I propose to extend the meaning of the
word ‘subliminal’ so as to make it cover all that
takes place beneath the ordinary threshold, or outside
the ordinary margin of consciousness—not only
those faint stimulations whose very faintness keeps
them submerged, but much also which psychology
as yet scarcely recognises, sensations, thoughts,
emotions, which may be strong, definite, and inde-
pendent, but which by the original constitution of
our being seldom emerge into that supraliminal
current of consciousness which we habitually identify
with ourselves. I find it permissible and convenient
to speak of a subliminal self. There may be not only
co-operation between these quasi-independent trains of
thought, but upheavals and alternations of personality
of many kinds, so that what was once below the surface
may for a time, or permanently, rise above it.”” 1
This question of subliminal activities would seem
destined to play a most important and valuable part
1 Myers, Human Personality, pp. 13-15.
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not only in the future of psychology itself, but in
that of theology as well. Dr. Sanday’s suggestion
that the relation between the human and divine in
the consciousness of our Lord may be interpreted by
means of this theory of the ““ subliminal self,” of which
we shall have more to say in a later chapter, is a
significant illustration of the coming importance of
psychological conceptions in the realm of Christology.
The value of psychology in the province of religion is,
however, not confined to the single issue already
referred to, for the science is now extensively applied
to the interpretation of religious experience. The
researches of students of comparative religions have
supplied an abundant store of materials in the form
of beliefs, rituals, and institutions of numberless
religions and cults, and these have been correlated
and classified, so that a psychological study of religion
is now an accomplished fact. The most interesting
achievement in this direction is that of the late
Professor William James, who, in his work entitled
The Varieties of Religious Experience, utilised psy-
chology to explain the phenomena of conversion.

The shifting of interest from questions of author-
ship and dates to the problem of the interpretation
of the New Testament, with the consequent emphasis
upon “ personality,” the acquisition of a rich store
of new material with its effect upon the study of
comparative religions, and the application of the
science of psychology in the fields of religion and
theology are thus three new and significant factors
to which we may attribute the unique importance of
the early years of the twentieth century in the history
of the study of the New Testament and of Christianity
as a whole.
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TrE tendency of twentieth-century religious thought
to concentrate its attention upon the Person of Christ
has already been referred to, and no attempt to set
forth the present condition of New Testament study
would be adequate which did not contain a somewhat
detailed account of the various Christological theories
or systems which are now struggling for recognition.
The history of twentieth-century Christology is
bound up with that of the Liberal Protestant School,
and more particularly with the German section of
it. This type of religious and critical thought has
been dominant in Germany during the latter half of
the last century and numbered among its adherents

most of the best known Continental scholars of that
13
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period, such as Holtzmann, Weizsécker, Wellhausen,
Schmidt, and Keim. The school still preserves a
vigorous existence, and among its later representa-
tives we may mention Harnack, Schmiedel, Bousset,
Jiilicher, and von Soden. The principal claim of
the school is that its work is entirely based on scientific
principles, and that it has been the first to apply the
scientific historical method to the study of religion.
Science is the acknowledged ground of their outlook
and not the Church of Christ. In their treatment
of the New Testament as evidence for the life and
Person of Christ they exhibit a strong tendency to
confine themselves within the limits of the Synoptic
Gospels, and not the Synoptic Gospels as a whole,
but only those sections of the books the sources and
origins of which they consider unquestionable. Their
conception of the Person of Christ is then based on
the slender evidence concerning the self-consciousness
of Jesus furnished by these very much reduced and
meagre materials. This sectional use of the New
Testament is supported by the plea that the other
documents treat of Christ as God. This additional
evidence is therefore ruled out of court by the pre-
possessions of these scholars, and the Godhead of
Christ is deliberately placed on one side as not being
capable of proof or interpretation on scientific prin-
ciples. The result of this method as concerning
Christ and Christianity as a whole is to relegate
both to the position of one of a class. Thus the
absoluteness of Christ for the life of religion is chal-
lenged, and He comes to be included under a general
notion, as one of a series, the greatest religious
“ genius ’ or “ hero of history ” far above all other
men, and in virtue of His life and Message truly our
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Lord and Master, but yet only one among many.
The religion of the New Testament again is treated
as only one phenomenon by the side of others in the
general history of religion, the purest and highest
form to which religion has yet attained, but differing
only quantitatively and not qualitatively from other
systems.

We shall best arrive at a true conception of the
Christological views of this school by giving a short
résumé of the opinions of some of the more prominent
of its representatives.

Harnack.—We will begin with the greatest of
them all, Harnack, whose name, whatever judgment
we may pronounce on his Christology, will command
general respect and admiration In virtue of his
marvellous industry and of the invaluable services
he has rendered to the study of Christianity on its
historical and documentary sides. Taking his well-
known work What vs Christianity? as our guide, his
general conception of the Person of Christ may thus
be summarised.

1. Documentary Evidence.—Beginning with the
question of evidence he accepts the Synoptic Gospels
as being on the whole trustworthy historical records
(21)1 His attitude towards miracles is not very
clearly defined. The miracles of healing he considers
to be capable of explanation as instances of the
influence of soul upon body and of soul upon soul.
While keeping a fairly open mind on the question his
bias is perhaps on the whole against the miraculous
element in the Gospels (24-30). The teaching of
Christ in the Gospels can be included within three
circles of ideas: ‘ The Kingdom of God and His

! The figures in brackets refer to the pages of What is Christianity? E.T.
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coming,” “ God the Father and the infinite value of
the human soul,” “ The higher righteousness, and the
commandment of love *’ (51).

2. Hus conception of the Person of Christ may be
gathered from the following quotations.

(@) The Clavms of Christ upon Hus Followers.—“ He
desired no other belief in His Person and no other
attachment to it than is contained in the keeping of
His commandments ” (125).

(b) His Relation to God.—“1In all things He is
dependent on and submissive to God, and over against
God even includes Himself among other men.” “ The
Gospel as Jesus proclaimed it has to do with the
Father only and not with the Son . . . and yet He
1s the Way to the Father, and as He is the appointed
of the Father He is the Judge as well ”’ (144-145).

(¢) His Mission to the World.—" He is convinced
that He knows God in a way in which no one ever
knew Him before, and He knows that it is His vocation
to communicate this knowledge of God to others by
word and deed, and with it the knowledge that men
are God’s children > (128).

(d) His Messianic Claims.—Christ’s use of the
title “the Son of Man” is acknowledged to be
sufficient evidence that He claimed to be the Messiah
(144).

(¢) Hws Death.—Christ’s own description of His
death is as a service rendered fo many (160).

(f) His Resurrection.—Harnack is doubtful of
the trustworthiness of the records of the post-resurrec-
tion appearances, but he goes on to assert that “ it is
certain that the grave of Jesus was the birthplace of
the indestructible belief that death is vanquished,
that there is a life eternal ” (162).
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There is much in this summary which makes a
strong appeal. We gladly recognise the emphasis
upon the moral and religious-uniqueness of Jesus,
and upon the value of His mediation between God
and man by His revelation of God to man and the
drawing of man to God. Equally prominent is the
desire to do full justice to the moral and religious
content of the Gospel. But a mere glance at his
conception of the Person of Christ is sufficient to
reveal the chasm that separates even Harnack from
the full and complete faith of the Catholic Church.
There is no Godhead of Christ in any real sense, and
in Harnack’s mind it means no more than the Divine
element that is revealed in the uniqueness of His
humanity. There is no atonement or redemption
by His death and no absolute claim on Christ’s part
on the love, worship, and homage of man as His
supreme Lord and Master.

ScHMIEDEL.—We next come to Schmiedel, best
known in England by his famous article on the
“ Gospels ” in the Encyclopaedia Biblica.

His position may be determined by the following
summary of his opinions as expressed in several of
his publications. First of all we note a serious
declension in his Christology from the standard set
by Harnack. The Divinity of Christ is curtly dis-
missed on the ground that the union of the Divine
nature and human nature in Jesus is impossible, and
as Jesus was undoubtedly man He could not be God
at the same time. He further maintains that the
demand that men should embrace the idea of a
perfect God and a perfect man as united in the person
of a Saviour does violence to the thought and experi-

ence of God-fearing people.
c
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The Jesus of Schmiedel’s conception is not sinless,
should not be spoken of as the ““ Son of God ’ but as a
“ child of God,” and our right attitude towards Him
is not that of worship but of reverence. The supreme
gift of the forgiveness of sins through God was not
effected but only revealed by Him. Nothing, how-
ever, gives us such a clear idea of his attitude towards
Christ as the form of prayer he suggests as suitable,
and which he expresses in the following terms: “ Be
thou my guiding star; let thy image stand ever
before mine eyes; rule my heart; make me thy
disciple.” After this it is difficult to understand his
claim that this fallible human Jesus, to whom this
prayer is addressed, is yet the founder of a perfect
religion.

Schmiedel’s criticism of the Gospels is extremely
drastic and far-reaching and has aroused the bitterest
opposition in some quarters, but in fairness to him
it should be stated that the charge brought against
him that, in the article on the Gospels previously
referred to, he reduced the authentic sayings of Jesus
to nine is based on a misunderstanding. He has
himself explained that the ‘ nine foundation pillars ”’
he set up for a genuinely scientific life of Jesus were
not meant to include the whole of what he regards
as credible in that life. They merely form the
“ ground plan” of what is credible, and everything
which agrees with the image of Jesus as founded on
the ““pillars” and does not otherwise lie open to
objection, is worthy of belief. At the same time his
canon of criticism that one can only accept as authentic
such sayings of Jesus as appear to contradict the
distinctively Christian conception of Him and, there-

1 See Schmiedel’s essay in Jesus or Christ. Hibbert Journal Supplement.
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fore, cannot have been invented by later Christian
writers who held that view of His Person, reduces
the value of this explanation to very small dimensions.

WEINEL.—Another well-known exponent of similar
ideas is Professor Weinel of Jena. His standpoint
is well defined in the following sentence: ““ From the
Gospels we must seek the human being—a man filled
with love and benevolence, with grandeur and holy
indignation, with purity and tenderness, with bitter
scorn for all mean actions and selfishness. This man
we find everywhere.”” He expresses the highest
admiration for Harnack and finds in him the true
discoverer of the essence of Christianity in the Gospel
of Jesus. At the same time he protests against the
extreme criticism of Wellhausen, second only to
Harnack among German scholars, who sacrifices not
only the greatest part of the Sermon on the Mount
but also those very sayings from the Logia-source (Q)
which have been regarded as the most genuine, includ-
ing even the Lord’s Prayer, and who, like Schmiedel,
regards everything that might have arisen in any
wise at a later date as spurious.

Bousser.—This survey of German Christology
will close with the name of Bousset, who has done
work of the most praiseworthy character in connection
with the history of the condition of Judaism at the
dawn of the Christian era.

His criticism of the Gospel sayings is as severe
as that of Wellhausen, and he only allows a few of
our Lord’s sayings to stand as historically trustworthy,
such as the Parable of the Prodigal Son, His teaching
concerning the Fatherhood of God, and His disputes
with the Pharisees.

Speaking of the Person of Christ he maintains
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that historical research has shown that Jesus never
outstripped the limits of the purely human, and that
throughout His life He placed Himself on the side
of man and not on that of God, and never made
Himself the object of faith or worship.t

Estuin CarPENTER.—This liberal Christology is
not without its representatives among English scholars,
the best known among them being possibly Dr. Estlin
Carpenter, whose work in the domain of Biblical
literature, in spite of his adhesion to the German or
“reduced ” Christianity, is extremely valuable. His
description of the Jesus of St. Mark 2 will serve as a
useful illustration of his point of view: “ The Jesus
of Mark is a man, with a man’s wrath and disappoint-
ment. He cannot do everything, and he does not
know everything. But he is the founder of a ‘ new
teaching ’ in virtue of which the troubled and restless
come to him and are healed. He proclaims the rule
of God in the world received and established in the
heart of man. In the innocence and unconsciousness
of childhood he finds the nearest approach to the
realisation of this rule. Childlike obedience to God
and brotherly love towards man are the two great
ideas with which he will win over the sinful and
regenerate the world. Difficulty cannot overcome
him, or danger daunt, or opposition suppress him.
He may perish but his cause is eternal. The kingdom
will triumph ! the Son of Man will come.” In his
later work on The Hustorical Jesus and the Theological
Christ the treatment is reverent, and he has a strong
sense of the majesty of the historical Jesus and of the
might of the theological Christ, but his standpoint is
definitely that of Harnack and his school.

1 See Bousset, Jesus. 2 The First Three Gospels, p. 217.
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The main weakness of this liberal Christology is,
to state the matter briefly, that it draws a portrait
of Jesus which does not overstep the limits of the
human, and yet claims for this conception of the
Ideal Man the very extremes of spiritual value, and
sets him up as an object of religious worship. It has
frankly broken with orthodoxy and its miraculous
Christ, and yet retains for Him a central and unique
position in relation to humanity. It holds Him
divine in a singular sense, and sees in Jesus an in-
carnation or embodiment of all those liberal and
liberalising ideas which characterise our own time,
and would trace to Him the modern mind and ethos
as its first source and impulse.! Sanday’s? remark
that we are tempted to ask whether all this spiritual
value is legitimately obtained and whether the
language used by this school, to be fully justified,
does not require a background of more orthodox
doctrine, is very much to the point. Their treat-
ment of the Gospel documents lays them open to the
charge of retaining only so much of the material
that has come down to them as fits in with their
construction of the facts and their own conception
of the historical possibilities. Schweitzer definitely
accuses them of excessive modernising, of deserting
the text and reading too much between the lines, and
of filling up gaps by a free use of speculative psy-
chology that is incapable of proof. Modern historical
theology, according to him, is three-fourths scepticism,
and has left in its hands only a torn and tattered
Gospel of St. Mark, and the Jesus of its making is
conceived in the German spirit of the twentieth

1 See @. Tyrrell in his essay in Jesus or Christ.
2 Sanday, Christologies, Ancient and Modern, p. 196.
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century. The most drastic criticism of the school
comes from Dr. Neville Figgis ! in his recent book on
Civilisation at the Cross-Roads, which, in spite of its
exaggeration, is exceedingly relevant: * Of the super-
natural, otherworldly claims of Jesus of Nazareth
there can be no question, and there never would have
been but for a small circle of pedants who were
anxious to retain the name and privilege of Christian
while rejecting every element that gave the Faith its
power. They desired the historical and traditional
charm of the Christian Church while repudiating
every element which made that charm possible.”

The Services rendered by the ILiberal German
School.—Whatever be the measure of our approval
or disapproval of the Christology formulated by the
members of this school there can be no question as to
the incomparable value of the contribution rendered
by German research to the study of historical Christi-
anity.

The names of Harnack, Wellhausen, Holtzmann,
Bousset, and Jiilicher, not to mention others, will be
regarded with the highest esteem by all New Testa-
ment students. KEven such an out-and-out opponent
of the school as Schweitzer is not slow to recognise
the uniqueness and sincerity of their work, while -
Dr. Sanday is never wearied of expressing his generous
appreciation of their honesty, industry, and method.

In one particular direction the work of this school
has proved of momentous importance in that it has
restored the historical humanity of Jesus to its right
place in the conception of His Person. The tendency
of orthodox Christology in the past has been in the
direction of regarding the Divine and human in

1 Op. cit. p. 146.
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Christ as in some ways in contrast and opposition to
each other, with the natural result that the human
was swallowed up and lost in the Divine. In this
respect traditional orthodoxy approached perilously
near to the early heresy of Docetism, which allowed
no real humanity to Christ. The effect of the work
of the Liberal theologians has been that fuller justice
is now done to the humanity of our Lord by insisting
that the Divine in Him—if Divine there is—must be
approached through the human, as it was through the
human alone that it manifested itself.

Within the last decade the position of the German
Liberal theologians has been challenged from three
different directions represented by the “ Jesus or
Christ  controversy, and the  Christ-Myth,” and
‘“ Bschatological ”’ theories respectively.

1. In the first of the three, which is mainly a
controversy of English origin, although it has its
counterpart in Germany under the title of “ Jesus or
Paul,” the identity of the historical Jesus and the
theological Christ is confidently challenged, and the
very existence of the Christian Church, built upon
the Divine Saviour and Lord in whom Jesus of
Nazareth and the living Christ are one, is seriously
imperilled.

2. In the “ Christ-Myth * theory historical criti-
cism is carried to what is maintained to be its one and
only logical conclusion. The exponents of this
theory assert that the historical-religious methods
of the German Liberal school have reduced the
authentic details of Christ’s life to such negligible
dimensions that it only remains to deny in toto the
very existence of a historical Jesus.

3. The “ Eschatological ” school entirely repudi-
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ates the portrait of Jesus as conceived by Liberal
theology. To quote Schweitzer’s words: * The Jesus
of Nazareth who came forward publicly as the Messiah,
who preached the ethic of the Kingdom of God, who
founded the Kingdom of Heaven upon earth, and
died to give His work its final consecration, never had
any existence. He is a figure designed by rationalism,
endowed with life by liberalism, and clothed by
modern theology in historical garb.”

This chapter may fittingly close with the following
quotation from Neville Figgis: “ Liberal theology is
breaking up under the pressure of mutual criticism,
and the issue is daily clearer between those who
accept Jesus Christ with His supernatural claims and
those who since they are unable to credit the claim
repudiate His leadership. The half-way house of
German liberalism is built on sands, the storm of the
apocalyptic problem is shaking it in pieces.”

1 Neville Figgis, Civilisation at the Cross-Roads, p. 146.



CHAPTER III

CHRIST IN THE TWENTIETH CENTURY (contd.)
“ JESUS OR CHRIST

CrriTicisM in the past has made us familiar with the
supposed cleavage between the historical Christianity
of our own age and that of the New Testament, and
with the consequent demand for a thorough revision
of our Christian conceptions in the light of the new
and drastic study of our original authorities as con-
tained in the New Testament. This type of criticism
has now, however, advanced a step further, and
postulates a cleavage within the limits of the New
Testament itself. The question is no longer whether
modern Christianity can be justified by an appeal
to the New Testament, but whether the New Testa-
ment itself is a consistent unity ; or, to put it in other
words, Does the Christian religion as it is exhibited
in the New Testament bear any essential relation to
Jesus as He is revealed in history ¢ That tributaries
have flowed into the main Christian stream from many
quarters in the course of the ages, colouring it and
sometimes even fouling its purity, is possibly beyond
question, but it is now freely asserted that this
process is not confined to the later periods of the
Church’s life, and that it can be detected within the

pages of the New Testament itself. The latter,
25
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therefore, can no longer be regarded as an indefectible
standard wherewith to restore Christianity to its
original purity and truth if this theory is capable of
being proved. Babylonian and Persian mythologies,
Hellenistic and Oriental Mysteries, and Alexandrian
philosophy will have had their say not only in the
later developments of the Christian religion, but some
of the most salient characteristics of Christian doctrine
and practice, such as the Christology of the Apostolic
age, the sacramental teaching of St. Paul, and the
nascent Catholicism of the Acts and Pastoral Epistles
can be traced to these sources, and can have little
or no connection with the teaching and practice of
the historical Jesus.

This attitude of recent criticism, which denies the
unity of the New Testament, and whose main purpose
is to create a breach between the Jesus of history and
the Christ of worship has attracted considerable
interest in our own country, and has given rise to a
noted controversy under the title of “ Jesus or Christ.”

This controversy is in some ways the direct
outcome of the scientific historical method in the
realm of religion and of the Christological conception
which is the main product of that method. Its more
immediate origin is, however, due to an article written .
by the Rev. R. Roberts, a Nonconformist minister,
in the Hibbert Journal for January 1909. This article
elicited a number of rejoinders from prominent
English, American, and Continental scholars, repre-
senting the Anglican, Roman,and Protestant Churches,
which were published in a volume, as a supplement
to the journal in which it appeared, under the title
of Jesus or Christ.

Mr. Roberts accepts the extreme conclusions of
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religious-historical criticism as it affects the Gospels
and the Person of Christ, and then formulates his
problem in these terms: ““ Are the claims of orthodox
Christians on behalf of Jesus Christ made on behalf
of Christ, a spiritual Ideal, or are they predicated of
a historical Jesus ? or in other words, Is it justifiable
to use in a statement of doctrine the terms © Jesus’
or ‘Christ’ interchangeably ?” In order to enable
us to realise the force of this question it is essential
that we should understand Mr. Roberts’ standpoint
with regard to the Person and teaching of Jesus.
According to him the Jesus who is discoverable from
the limited material salvaged from the wreck of the
Goospel history on the rock of historical criticism is.
One whose knowledge is deficient, who shared in the
current misconceptions of His age, such as possession
by evil spirits and the efficacy of exorcism, and to
whom science, and art, and political institutions are
an unknown world. His moral teaching is not above
reproach, as may be illustrated by His inculcation of
almsgiving, which implies a failure of social justice,
His tacit acknowledgment of sex-inferiority as
against women, the lack of any condemnation of the
cruel law of creditor and debtor, and His utter con-
demnation of provident regard for the future.

This portrait of Jesus is not strikingly original,
and has much in common with that of rationalism
generally, and more especially perhaps with that set
forth by E. von Hartmann in his work entitled Das
Christentums des Neuen Testaments, 1905.

Granted the historicity of Mr. Roberts’ conception
of Jesus we must allow that there is considerable
force in his protest against the practice of eminent
divines and theologians who habitually quote words
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and actions attributed to Jesus and apply them to
Christ, and thus gain for the mystical and spiritual
Christ that objectivity which belongs properly to
Jesus. He maintains, e.g., that the language of
Dr. Fairbairn concerning the historical Jesus in the
following quotation is absolutely unjustifiable: “ The
Person that literature felt to be its loftiest ideal,
philosophy conceived as its highest personality,
criticism as its supreme problem, theology as its
fundamental dictum, religion as its cardinal necessity”;
and is equally severe upon the Rev. E. Griffith Jones,
who speaks of Jesus Christ as “ the truth, the life,
the saving grace, the Desire of all nations, the Crown
and Essence of Humanity, the Saviour of the world,
who by the loftiness of His teaching, the beauty of
His character, the suffering of His atoning grace, is
able to save to the uttermost all who will come to
Him and trust in Him.” This type of language is,
according to Mr. Roberts, the monopoly of the
Christ-Ideal, and is in no way commensurate with the
Jesus of the Gospels, with His limitations of outlook,
His evasions of issues, and disillusionments of experi-
ence. He, therefore, entirely condemns the normal
language of Catholicism, which pictures Jesus as the
universal Key, the final perfection of humanity’s -
reach, the Divine Exemplar, towards whose far-off,
infinitely distant perfection humanity must aspire
and toil through the illimitable ages of the future.

It will be readily understood that the representa-
tives of Liberal theology find it a matter of consider-
able difficulty to ward off Mr. Roberts’ attacks with
any marked degree of success, and the contributions
of Schmiedel, Weinel, and of the American, B. W.
Bacon, to the volume we have referred to are by no
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means convincing. They certainly, as Dr. Sanday?
has remarked, make the fullest use of the ‘ reduced
Christianity that they are prepared to accept, but
they have made such wholesale concessions to criti-
cism that it is wellnigh impossible to identify the
Jesus of the Gospels as they conceive Him with the
Christ for whom they claim such transcendent power
and position. There is nothing better, however, in
the whole volume than the essay of Dr. Percy Gardner,?
a scholar of decidedly liberal views, whose contribution
is of real value as demonstrating the essential identity
of the Jesus of the Gospels with the Christ of the
Epistles and the unbroken continuity of the move-
ment which originated with Jesus and was developed
by St. Paul and the early Christian Church. He
points out that in coming to a decision on this point
we have to take into account two sets of facts. First
of all we have the picture of Jesus in the Synoptic
Gospels, as of one who partook in every way of human
nature and was bounded by human limitations.
But we also have another range of facts, facts of
history and facts of experience, even more undeniable
and better attested historically than the first set.
The evidence here is of higher historical value than
the Gospels because it rests upon the Pauline Epistles,
which were essentially documents contemporary with
the events themselves.

Now these documents prove unmistakably that
a most remarkable movement was taking place in
the spirits of men, and that St. Paul himself was the
most striking example of that movement. The
existence of the Christian Church from the first

1 Sanday, Christologies, Ancient and Modern, p. 196.
2 Jesus or Christ, pp. 45-56.
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depended upon the possibility of these two sets of
facts, the one connected with Jesus, the other con-
nected with Christ, being brought into vital relation
to each other in Jesus-Christ, and the Church may,
therefore, be said to be built upon a hyphen. He
argues strongly that the view that there was a con-
tinuity of spiritual power running from the human
life of Jesus into the life of the Christian Church can
be reasonably held, and that it does not contradict
the ascertained results of historic investigation. He
then proceeds to show that the characteristic and
indeed unparalleled features of early Christianity
admit of no other interpretation. The astonishing
life of the Master, which has filled the majority of
thinking men with unbounded admiration, the wonder-
ful change which, after the Crucifixion, transformed
the Apostles from timid and unintelligent disciples
into bold and effective missionaries of the faith, the
rapid increase of the Church in the face of bitter
hostility and persecution and its unique power of
adaptation whereby the doctrine of an obscure Jewish
sect became the religion of the Graeco-Roman world,
are intelligible only on the assumption that a spiritual
power of a new kind and of greatly superior force had
dawned upon the world, and that that power had its .
fount and origin in Jesus. Summing up the argument
he maintains that He who came to the earth as Jesus
has dwelt there to these days as Jesus Christ, and
that the Christian consciousness of our day is one
with the consciousness which has set apart the
followers of Christ from the world since the day when
the Apostles realised that though their Master was
hidden from sight He was with them until the end
of the world.
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Those who accept a “full” as opposed to a
¢ reduced ”’ Christianity are confronted with a much
easier task than Schmiedel and his brethren, and
experience little or no difficulty in disposing of Mr.
Roberts’ contentions. A glance at Canon Scott
Holland’s * forcible paper affords a good illustration
of this. He makes a strong point of the fact that
the Synoptic picture of the historical Jesus proceeded
out of the very heart of the Church and that at a
time when it was in full possession of the Christo-
logical faith, and that the very same people who
worship the Christ of the Epistles put together and
accepted the record in the Gospels. Yet not a sign
of their mystical creed is allowed to intrude upon the
facts of the Gospel, and not a word is said of a “ life
in Christ” or of the actual experience of new life
“in the spirit,” and what is more remarkable still,
hardly a hint of the revolutionary fact of the inclusion
of the Gentiles within the fold of the Church, while
the Gospels are not even remotely tinged by Hellen-
istic or Gentile thought. The argument is further
strengthened by a reference to the Passion story as
given by St. Luke, who must of necessity have been
saturated with the Christological conceptions of his
master and teacher, St. Paul. Yet St. Luke tells
the entire story as a simple historical incident in the
career of Jesus, without the slightest hint that it was
of infinitely greater significance than this. That the
issues of the world’s redemption were vitally connected
with that terrible tragedy is not even implied, and
yet St. Luke certainly believed it and his readers
as certainly felt it. Thus for the Apostolic Church
there was no hint of variance or conflict between the

1 Jesus or Christ, p. 126 £.
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Christ who offered the sacrifice to God and the Jesus
of Nazareth condemned to die on the Cross by wicked
men, but on the contrary it was faith in that Christ
that gave significance to every little detail in the facts
of the human tragedy. Because they believed Him
as Christ, the Son of God, therefore they found a
precious value in the narrative of every incident that
befell the Son of Man. There was no collision, they
passed smoothly from one conception to the other,
and the identity was absolutely complete.

I will only add one further consideration which
tells strongly against the disjunctive theory. If we
attach any real historical value to the early chapters
of the Acts, and even Schmiedel allows that the
Christology of the speeches of St. Peter must have
come from a primary source, it is quite clear that in
the earliest faith of the Christian Church as represented
by the teaching of St. Peter, Jesus held that position
of supreme dignity which the Church has assigned to
Him in all ages. To the Apostolic Church of the
first Pentecost Jesus is the Christ, the Prince of Life,
the Lord of all, Judge of the living and dead, seated
at God’s right hand, the Giver of the Spirit, the
Fulfiller of all the promises of God.

A word must be said here in reference to Dr. .
Sanday’s recent attempt to solve the problem of
Christology on the lines of psychology and to interpret
the relation between the Divine and the human in the
consciousness of our Lord by means of the theory of
the subliminal self. This is a case where preciseness
of language is absolutely essential, and it is safer,
therefore, to state Dr. Sanday’s theory or hypothesis,
for more than this he does not claim for it, in his
own words.
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He accepts Mr. Myers’ conception of the subliminal
self which has been quoted in a previous chapter,!
and extends its application first of all to explain the
locus of the Divine in man, and then, by means of an
analogy between human personality and that of
Christ, seeks to find in the subliminal consciousness
of Christ the seat of the Deity in Him. To quote his
own words: ‘It seems to me that the analogy of our
human selves can at least to this extent be transferred
to the Incarnate Christ. If whatever we have of
Divine must needs pass through a strictly human
medium, the same law should hold good even for
Him. . . . We have seen what difficulties are involved
in the attempt to draw, as it were, a vertical line
between the human nature and the Divine nature of
Christ, and to say that certain actions of His fall on
one side of this line and certain other actions on the
other. But these difficulties disappear if, instead of
drawing a vertical line, we rather draw a horizontal
line between the upper human medium which is the
proper and natural field of all active expression
and those lower depths which are no less the proper
and natural home of whatever is Divine. This line
1s inevitably drawn in the region of the subconscious.
That which was Divine in Christ was not nakedly
exposed to the public gaze ; neither was it so entirely
withdrawn from outward view as to be wholly sunk
and submerged in the. darkness of the unconscious ;
but there was a Jacob’s ladder by which the Divine
forces stored up below found an outlet, as it were, to
the upper air and the common theatre in which the
life of mankind is enacted.” 2

1 See p. 11.
% Sanday, Christologies, Ancient and Modern, pp. 165, 166.

D
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This hypothesis has been received with the respect
that everything which emanates from a scholar and
theologian of Dr. Sanday’s position and reputation
deserves, but it cannot be said to have commended
itself as yet to any considerable body of thinkers.
It is only described by the author himself as an
attempt to arrive at a “ tentative Christology,” and,
although exceedingly suggestive and attractive on
account of its very freshness, it does not seem likely to
advance beyond the tentative stage. The objections
to it are undoubtedly numerous and weighty. Dr.
Garvie in the Expository Times for April 1913 lays
strong emphasis on the fact that, according to this
hypothesis, the Divinity of Jesus is only manifested
occasionally and intermittently, whereas the true
value of Christ’s Person for the Christian Faith lies
here first of all and most of all, that in Him Divinity
is not concealed but revealed. Dr. Mackintosh, in
the same journal for August and September 1910,
and in his recent work on The Person of Christ}
formulates two objections to the theory. First of
all there arises the question whether the subconscious
has a moral character at all. If any real analogy
exists between human personality and the Person of
Christ it 1s difficult to associate the Divine in the .
latter with a region which in the former contains
impulses which may be regarded as Divine, but also,
as s allowed by Dr. Sanday himself, those of a directly
opposite type. Are we then justified in deciding
that this region of psychic life, of which we have so
little real definite knowledge, is the seat and dwelling-
place of Deity, that there par excellence is a receptacle
suited and adapted for the presence of God in man.

L Op. cit. p. 488.
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Again it does not seem to remove the old difficulty
of the two natures, and leaves us still with the dualism
of tradition. It draws a horizontal instead of a
vertical line between the human and Divine in Christ,
but it does not explain how, if Godhead and manhood
are one in Jesus, both are present everywhere and in
each part and region of His experience, with no line
between them which could obscure the vital fact that
the character of God, which is ethical through and
through, is actually being revealed in our human
conditions, and nothing less than this can satisfy
the demands of the Christian faith.
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CHRIST IN THE TWENTIETH CENTURY (conid.)
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THE most important witness, whose evidence on the
question of the identity of Jesus with the Christ one
would imagine to be decisive, is St. Paul. He is to
all intents and purposes a contemporary of our
Lord’s, and has left behind him a mass of literature,
the authenticity of the greater proportion of which
is generally accepted as beyond question and some
of which was in existence within twenty years of our
Lord’s death. The evidence of St. Paul and its
interpretation by recent criticism introduces us to
the form which the controversy discussed in the last
chapter has taken in Germany, where, under the title
of ““ Jesus or Paul,” the issue has been somewhat

more closely defined than has been the case in this
36
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country. The efforts of criticism have in both cases
taken precisely the same direction. Here again the
main purpose is to dissociate the Jesus of history
from the Christ of faith and worship, but the method
of procedure is to some extent different from that we
have been discussing. In this case St. Paul himself
is made the scapegoat, and upon him principally is
laid the responsibility of so transforming the * simple
Gospel ” of Jesus of Nazareth as practically to subvert
and destroy its content. St. Paul, according to this
theory, ““ was an unauthorised intruder whose thought
and influence must be eliminated before we can
secure a just view of Jesus and a true appreciation of
His religion.”* Some writers, as e.g. Gunkel, go so
far as to assert that his- influence was positively
mischievous, and that it would have been all over with
Christianity as a beneficent historical force if the
Synoptic Gospels had not come to the front and
established an ascendancy in the Church which to a
great extent neutralised the Pauline Gospel, and this
opinion is endorsed by Arnold Meyer. A short
résumé of the views of the late Dr. Wrede of Breslau,
the most eminent exponent of this theory, as they are
stated in his brief but epoch-making brochure upon
Paul, will give the reader a very clear idea of the
trend of recent German thought in relation to our
subject.

Wrede’s main postulate is that St. Paul’s picture
of Christ did not originate in an expression of the
personality of Jesus. Long before he became a
follower of His he had believed in a celestial Being,
a Divine Christ, and when Jesus appeared before him
on the road to Damascus in the shining glory of His

1 Cambridge Biblical Essays, p. 331.
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risen existence St. Paul straightway transferred to
Him all the conceptions which he already had of the
Divine celestial Being—such as His pre-existence
before the world, and His function in creation. The
Pauline Christ, therefore, cannot be understood
except on the assumption that St. Paul, while still a
Pharisee, possessed a number of definite conceptions
concerning this Divine Being which were afterwards
transferred to the historical Jesus. Wrede thus
demands what is to all intents and purposes nothing
less than a mythical origin for St. Paul’s Christology,
and he is honest enough to acknowledge this, as the
following quotation will show: “A doctrine whose
profundity has endowed millions of hearts with the
best of their possessions . . . a doctrine which even
to-day comforts and fills with peace thousands upon
thousands of good and earnest people, a doctrine which
has given the thought of Divine love and grace and
human sinfulness their most powerful expression,
such a doctrine we treat with reverence . . . but the
thought that a Divine Being forsakes heaven, veils
Himself in humanity, and then dies in order to ascend
again into heaven is necessarily in its own essence
mythological.” *

St. Paul is, therefore, not the theological expounder
and successor of Jesus but the real creator of Christian
theology, and this theology was in no way determined
by the life work and life picture of Jesus. Above all
it was St. Paul that made Christianity the religion of
redemption, and it was he who laid the foundation of
religion in three acts of salvation, in the Incarnation,
Death, and Resurrection of Christ. The ideas, there-
fore, whose influence in the history of Christianity

1 Wrede, Paul, p. 179.
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have been deepest and most wide-reaching, owe their
existence to the Apostle, and great teachers like
Tertullian, Origen, Athanasius, Augustine, Anselm,
Luther, and Calvin cannot be understood on the
ground of the teaching and personality of Jesus, but on
the ground of what they shared with St. Paul, namely,
the history of salvation. St. Paul was thus the
second founder of Christianity, and, as compared
with Jesus, exercised beyond all doubt the stronger,
not the better influence, and throughout long stretches
of history he has thrust that greater Person, whom
he meant only to serve, utterly into the back-
ground.

Wrede buttresses his theory by asserting that
what we prize in Jesus played no part whatsoever in
the thought of the Apostle. Nothing was further
aloof from his mind than religious veneration, and
the moral majesty of Jesus, His purity and piety,
His ministry among the people, His manner as a
prophet, the whole concrete ethical religious content
of His earthly life signified nothing whatever for St.
Paul’s Christology. On the other hand, of that which
was to St. Paul all and everything Jesus knew
nothing. More especially He attributed to His death
no such significance as the Apostle attributed to it.t

It isnot possible in the course of a single chapter to
give more than a cursory sketch of the more important
points involved in this controversy, and for a full
and adequate treatment of the subject I would refer
the student to Knowling’s The Testimony of St. Paul
to Christ, Feine’s Jesus Christus und Paulus, and
especially to Dr. Anderson Scott’s capital paper on
“ Jesus and Paul ”” in the Cambridge Biblical Essays,

* For the above summary of Wrede’s opinions see his Paul, pp. 146-180.
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to all of which I am much indebted for what follows
here.

The attempt to make St. Paul responsible for the
Christological developments which are exhibited
within the limits of the New Testament and for the
main belief of the Church as to the Person of Christ,
is based mainly on two grounds.

It 1s argued :

1. That St. Paul knew practically little or nothing
of the details of the life of Jesus, and that His earthly
career was of no interest to him. The Christ that he
portrays must therefore have been an ideal and
theological Christ and not a real historical Being.

2. That the evidence of the Synoptic Gospels
and the Pauline Epistles respectively reveals such an
essential distinction between the teaching of Jesus
and that of the Apostle as to render it all but im-
possible to believe that St. Paul was in any real sense
a disciple and follower of the Jesus of the Gospels.

We will deal with each of these statements
separately :

1. It will simplify our task in dealing with the
first argument if we acknowledge at the outset that
to St. Paul the importance of the risen exalted
Christ far outweighed that of the Jesus of Nazareth,
who spent His life among the people of Galilee and
taught and healed them. His Gospel may in some
sense be said to have opened at the point where the
life of Jesus according to the flesh ends, and the events
of the early life of Jesus had for him little interest
compared with the existence of the glorified Christ
who was the object of his faith and worship. But
to acknowledge this is not to imply that in the
Apostle’s mind there could be any thought of separa-
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tion between the historical Jesus and the exalted
Christ. That St. Paul lays special emphasis upon the
last great act in the drama of Christ’s work and life,
and that the Death and Resurrection occupy the place
of primary importance in his doctrinal thought is
undeniable, but that he knew nothing and cared less
for the details of our Lord’s ministry and for the
content of His preaching is not borne out by his
writings if studied with due care and honesty. As
a matter of fact, the Epistles presuppose a very
considerable knowledge of and a close interest in the
pre-crucifixion life of Jesus on St. Paul’s part, and
further, the career of St. Paul both as a persecutor
and missionary are inexplicable apart from some
such supposition. The following brief summary will
enable us to realise the extent of the Apostle’sacquaint-
ance with the details of the life and teaching of Jesus.
(a) St. Paul’s Acquaintance with the Facts concern-
ing the Life and Muinistry of Jesus.—In respect of the
identity of Jesus he knew that He was a Man (1 Cor.
xv.21),born of a woman and under the Law (Gal. iv. 4),
& descendant of Abraham (Gal. iii. 16), a minister of
the circumcision (Rom. xv. 8), a “ brother ”’ of James
and other leaders of the Church (Gal. i. 19). As to
the character of Jesus he tells us that He was wholly
obedient to God (Rom. v. 19), an adequate subject
for imitation by men (1 Cor. xi. 1), and pictures Him
as loving men, as gentle, and as pleasing not Himself.
The virtues which he ascribes to Christ are those
which in the Gospels are ascribed to Jesus, viz.
obedience, humility, meekness, gentleness, unselfish-
ness, peaceableness, righteousness, and truthfulness.
Of the sncidents connected with the life of Jesus
he is careful to tell us that the Eucharist was instituted
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on the night of the betrayal. He is familiar with the
method of His death by crucifixion, and he tells us
that the Jews were responsible for His murder
(1 Thess. ii. 15). He knows of the appearances after
the Resurrection, and is in truth our primary witness
for the historicity of that event (1 Cor. xv.). The
“Twelve ” is a common term in his letters, and in
passages like Gal. i. 18-22, where he mentions Cephas
and James the Lord’s brother without further ex-
planation, he uses language which implies no slight
knowledge of the facts relating to Jesus and His
immediate circle on the part of the Churches of
Galatia.

(b) St. Paul’s Acquaintance with the Teaching of
Jesus.—He quotes the Master’s teaching as authorita-
tive and decisive with regard to such questions as
marriage (1 Cor. vii.), the right of the ministers of
the Church to maintenance (1 Cor. ix. 14), the
celebration of the Eucharist (1 Cor. xi. 23), and
the manner of the resurrection of the dead (1 Thess. iv.
15). It is also to be noted that he draws a line of
demarcation between disputed questions in which
he could appeal to a definite command of Jesus and
those in which he could claim no such authority
(1 Cor. vii. 12). In addition to these direct references -
to the teaching of Jesus, references of a more implicit
character are frequent in the Epistles, as e.g. in his
description of the judgment in 1 Thess. v. 2, where the
phrase, ““ the day of the Lord so cometh as a thief in
the night,” probably looks back to the great eschato-
logical discourse in St. Matt. xxi. ; and in his use of
the metaphor of “ building” with reference to the
Church, which reminds us of our Lord’s expression
in St. Matt. xvi. 18, * On this rock I will build My
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Church.” Again it is difficult to imagine that his
description of the “Kingdom of God” as “ not
eating and drinking but righteousness, peace, and
joy in the Holy Ghost ” (Rom. xiv. 17) can have had
any other source than the teaching of Christ Himself.
This is also probably true of Rom. xiv. 14, “I am
persuaded in the Lord Jesus that there is nothing
unclean of itself,” which naturally calls to mind our
Lord’s saying in St. Matt. xv. 11, “ Not that which
entereth the mouth defileth a man.”

The language of 1 Thess. ii. 12, “ That ye should
walk worthily of God who calleth you into His own
kingdom and glory,” is probably a reminiscence of
the Parable of the Marriage Feast (St. Matt. xxii. 3, 8),
while his criticism of the “ wisdom of the world ™ in
1 Cor. i. and ii. reminds us strongly of our Lord’s
words in St. Matt. xi. 25, I thank thee . . . that
thou didst hide these things from the wise and under-
standing, and didst reveal them unto babes.”

But besides these direct references to the facts of
Jesus’ life and to His teaching and the reminiscences
of His doctrine, there are further considerations which
demand on the part of St. Paul a very considerable
acquaintance with His earthly life, His claims, and
His character. y

Without some such knowledge it is exceedingly
difficult to understand why St. Paul ever took upon
himself the réle of a persecutor. Hatred of such a
relentless character as he himself with sorrow con-
fesses his hatred of the Christian believers to have
been is only possible when based upon facts and
reality. In the case of Saul of Tarsus this reality
consisted in his knowledge of the story of the Man,
Jesus of Nazareth, and of all that that story meant
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for the primitive Christian community. It was
because the Messiahship itself and the most exalted
hopes of the Jewish nation were associated by the
Christians with the Person of One whose life he knew
in all its details, every one of which contradicted and
opposed his deeply cherished ideals, that he persecuted
and pursued the Church with all the bitterness that
even he was capable of. To imagine Saul as the
tireless and pitiless enemy of the followers of a Jesus
who was to him little more than a dream and of
whose life and character he knew next to nothing, is
to misconceive entirely the nature of the man who
has been so intimately revealed to us in his letters.
Again, on this theory, it is just as difficult to
explain St. Paul the Missionary as it was to under-
stand Saul the persecutor. It is quite inconceivable
that in his missionary preaching the Apostle could
have disclaimed all knowledge of the particulars
relating to the historical Jesus. At the very outset
there would face him the enormous difficulty of
commending to Gentiles a Saviour who was in all
‘earthly aspects a Jew, a member of the most despised
and best hated race in the Empire. Even under the
most favourable conditions his task was one that
needed all his tact, his courage, and strength of will. -
Furthermore, it was a task whose only hope of success
consisted in its being supported by the most definite
facts and realities. To have spoken of Christ as Son
of God, the Lord, the Judge, the Saviour, without
being able to show that behind these predicates and
claims there stood a historical Person whose life and
death justified and even transcended this language,
was to court failure at the very outset. The Gospel
preached by him had to be authenticated by proofs
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and arguments, and this necessitated a systematic
method of instruction in the main facts of Christ’s
earthly career and in the principles of His teaching.
That this course was actually adopted is abundantly
clear from the Epistles. The language of Gal. i.
18-24 presupposes on the part of Galatian Churches
a very general acquaintance with the surroundings
of Jesus and with the personalities of His immediate
associates. Again Gal. ii. 1 and 1 Cor. 1. 2
describe how vividly the Missionary Apostle had
represented Jesus to his hearers in proof of the
greatness of the love which led Him to lay down His
life.

It would seem, therefore, that the assertion that
St. Paul knew nothing about the main incidents of
the pre-crucifixion life of Jesus and had little or no
acquaintance with the content of His teaching still
remains to be proved.

The question of how the Apostle attained to this
knowledge does not seem to present any inherent
difficulty. Indeed the difficulty is to understand
how he could have avoided being fairly familiar with
events the history of which must have been common
property in the very circles in which he habitually
moved both before and after his conversion. There
is also a growing tendency among scholars to place
the conversion itself within a very short interval of
our Lord’s Crucifixion. Thus Clemen! places it
within a year of this event, and possibly in the very
same year in which the death took place, while von
Dobschiitz 2 argues that it might have taken place
within eighteen months, and must at the latest have

1 Clemen, Paulus, vol. ii. p. 83.
2 Von Dobschiitz, The Apostolic Age, p. 8.
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happened within five years of the Crucifixion. If we
then accept even the latest date postulated by von
Dobschiitz, St. Paul must have been in Jerusalem
within four years or so of the close of our Lord’s
life. Furthermore, his Christian career brought him
into touch with those who were intimately acquainted
with every detail of that life, either as eye-witnesses
or as members of the earliest Christian community.
He himself tells us that within three years of his
conversion he went up to Jerusalem to visit St.
Peter (Gal. i. 18), and the Greek word he employs,
ioTopficar, is generally associated with the idea of
careful and searching enquiry. Later on in his
career we find him on more than one occasion brought
into close contact with James, the Lord’s brother.
We know from Acts xxi. 8 that he spent several days
in the company of Philip the deacon, and both the
Acts and the Epistles emphasise his close connection
with Barnabas and Mark, both of whom belonged to
the earliest circle of Christian disciples. St. Luke,
who wrote the third Gospel and who presumably had
some acquaintance with the Gospel narrative, was
for some years his most intimate companion, and
Marcus and Andronicus, who had joined the Church
of Christ before his own conversion, were his kinsmen. .

Moreover, it is now being strongly maintained by
some scholars of repute that St. Paul had actually
seen and known Jesus in the flesh. Johannes Weiss
devotes the greater part of his book, Paul and Jesus,
to proving this statement, and he maintains that this
is the only possible interpretation of the Apostle’s
remark in 2 Cor. v. 16, e xal éyvdraper rxara cdpra
Xpiorov, “ even though we have known Christ after
the flesh,” a conclusion which has received the support
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of authorities of such weight as Dr. J. H. Moulton !
and Sir W. M. Ramsay.? His argument runs some-
what as follows. St. Paul was in Jerusalem before
the Crucifixion and is found there again not long
after that event, and there is no overwhelming reason
why he should have left the Holy City in the interval.
He was there, therefore, when Jesus came up for the
Passion, and possibly might be found in one or more
of the deputations which came to Him in the Temple
to tempt Him. Some aspects of his teaching in the
Epistles may be only reminiscences of what he heard
from the lips of Jesus in the course of those discussions,
as e.g. Rom. xiii. 7, “Render to all their dues:
tribute to whom tribute . . .,”” which may be com-
pared with our Lord’s precept, “ Render unto Caesar
the things which are Caesar’s ”; his teaching about
marriage in 1 Cor. vii. 10-13, where the reference may
be to St. Matt. xxii. 23-33; also Rom. ii. 21, “ Thou
that teachest another teachest thou not thyself ?”
which may be an echo of St. Matt. xxiii. 3-28, with its
stern condemnation of the scribes and Pharisees as
“blind leaders of the blind.” If we attach any
value to these hypotheses it is by no means impossible
that Saul of Tarsus was among the fanatics who
watched the scene on Calvary. That he took any
prominent part in the events which led to the con-
demnation of Jesus is improbable, as he himself is
careful in his confessions of unworthiness to limit his
responsibility as a persecutor to the followers of
Christ, which he would hardly have done if he had
taken an active part in hounding the Master Himself
to His death. His presence in Jerusalem and on
Calvary would then explain why he practically
‘2 Ezxpositor, viii. 2. pp. 16-28. 2 Ezpositor, viii. 2. pp. 289-310.
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confined himself in his Gospel to the end of the Saviour’s
earthly life. He knew this for himself at first hand,
and this is why for St. Paul the Cross blots out every
other sight. It also removes the difficulty connected
with the vision on the road to Damascus. He recog-
nised in heavenly glory the Face that he had seen
scarred with sorrow on Calvary, as Professor Ramsay
has maintained for many a long year. The Apostle’s
claims to have seen Jesus, recorded in 1 Cor. ix. 1 and
xv. 8, would not then be necessarily confined to the
appearances of the exalted Christ to him, and may
possibly have included occasions when he had already
seen Jesus in the flesh during His earthly life.

In any case, whether we accept this theory or not,
it is perfectly manifest that the Apostle had had
ample opportunities of making himself acquainted
with all the principal events in our Lord’s life and
ministry and with the main content of His preaching.
His comparative silence and his apparent indifference
with regard to some of the incidents of the ministry
and to much of our Lord’s teaching are not difficult
to explain. First of all we must emphasise the fact
that the Pauline literature is entirely confined to
letters. The Epistles are not Gospels but letters,
and letters, as a rule, written to meet the needs of a.
special emergency. They are, therefore, precluded
by their very nature from containing anything like a
general narrative of the life and teaching of Jesus
Christ such as we look for in a Gospel. Again most
of the letters are written to Churches in which he had
already laboured for some considerable period, and
in which the Gospel narrative had already been
preached and proclaimed. To argue that because
St. Paul makes no mention of certain important
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events and sayings of our Lord he, therefore, could
have had no knowledge of them, is to misconceive the
character and purport of his letters. Had there not
been certain disorders in connection with the celebra-
tion of the Eucharist in the Church of Corinth that
Sacrament would not have been referred to at all in
the Pauline writings, and, on this theory, St. Paul
would have had no knowledge of its institution, and
its very existence would have been seriously combated.

2. This brings us to the second main argument of
those who would dissociate St. Paul from the Master
and separate the Christ of the Apostle’s faith and
devotion from the Jesus of history.

In this connection it is asserted that the unlikeness
between Jesus and the Apostle in regard to some of
the cardinal points of Christian doctrine and the
absence from the teaching of Jesus of much that is
essential in the teaching of St. Paul are clearly
incompatible with any real or true relationship
between the Master and His alleged disciple.

Here again it is well to recognise that there are
differences, and serious differences, between the
teaching of Jesus and the teaching of the Apostle, but
they are differences which are capable of reasonable
explanation, and in no way warrant the extreme
conclusions which are based on them by the repre-
sentatives of this particular school.

The . recognition of a distinction more or less
fundamental between the Gospel of Jesus and the
Gospel of St. Paul was primarily due to the Tiibingen
school, and was formulated mainly with reference to
the Apostle’s teaching about Law and its cognate
subjects, sin and justification by faith, and his

doctrine of the Person of Christ. A superficial com-
E
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parison of the Gospels and the Pauline Epistles may
very possibly justify the charge that the disparity
between Jesus and St. Paul in regard to the Law is
essential. Jesus proclaimed that He came not to
destroy the Law but to fulfil it, and that no jot or
tittle of it should pass away. St. Paul, on the
other hand, can find no language too strong to
express his contempt for its ineffectiveness and his
hatred of its consequences, and in Gal. iii. 13 he even
goes so far as to speak of ““the curse of the law,”
while he is equally emphatic in his expression of
heartfelt joy that it has ceased to have any authority
or weight in regard to those who are in Christ.

Again, a similar distinction apparently exists
between Jesus’ conception of sin and that of the
Apostle. Our Lord is concerned with sin as something
that is exclusively practical, while St. Paul moves in
a world of concepts which are treated and employed
as concepts only. All the phenomena of the religious
life are ranged by him under general categories. Sin
18, therefore, for him not so much an important factor
in life but rather a matter of speculative interest,
whose origin, history, and universality need careful
and systematic treatment.

Now differences between Jesus and St. Paul are.
only to be expected, and are involved in the distinction
which the Church draws between the Founder and
even the most truly inspired of His followers. Dr.
Anderson Scott,! in the essay already cited, explains
that the wide divergencies between the teachings
are due to three distinctions of experience between
Jesus and St. Paul.

1. Jesus never knew the sense of dependence on

1 Cambridge Biblical Essays, p. 343.
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any authority in religion except the will of the Father.
St. Paul with very rare exceptions shows himself
entirely dependent on the authority of Another, “ the
Lord Jesus Christ.”

2. Jesus never knew the sense of guilt or the
power of sin to separate between man and God.

3. Jesus, therefore, never had the sense of the Law
as an intolerable tyranny and failure, which did so
much to colour St. Paul’s treatment of the subject.

But the unlikeness between the respective teach-
ings is not so fundamental as appears at first sight.
Sin, even to Jesus, is universal, lies at the basis of
every man’s character, and must be got rid of at all
costs. It is the one thing that separates man from
God, and is an offence which can only be met by the
Divine forgiveness. He has no language too stern
to express His condemnation of the exclusiveness,
hypoerisy, and wilful blindness to good which He
found in the Pharisees.

Again, if we interpret our Lord’s announcement
that He came to fulfil the Law in the light of His
further teaching, we find that it involved both criti-
cism and change of the Law, and even authority to
set 1t aside. We may instance His treatment of the
law of fasting and of the Sabbath as illustrations
of this statement, and more especially His attitude
towards the law of divorce, which, unlike the two
former, was not a ceremonial enactment only. Even
the Ten Commandments are transformed by the
interpretation He placed upon them. When we
consider the Apostle’s treatment of the Law we find
that his sternest criticism is concerned with the
ceremonial element in it and that the contents of
the Law on its ethical side are still authoritative for
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the Christian ideal of character. Furthermore, it is
worth noting that nothing that St. Paul said about the
Law was more severe than what Jesus said about
“lawyers.”

The second group of divergencies is connected
with the teaching of St. Paul as to the Person and
Work of Christ. The tendency of the school whose
views we have been discussing is to attribute to the
Apostle all that looks towards the Divine authority
and status of Christ.

The antithesis is put in the extreme form of
setting up a purely human Synoptic Jesus as against
a pre-existent, heavenly, Divine Christ of St. Paul.
Thus we are told that the Jesus of the Gospels is He
who went about doing good, spending His days as
a Man amongst men, teaching and healing the crowds.
He accepts an invitation to a wedding, weeps at a
funeral, takes His place among the guests at a feast,
and leads an existence which is on the whole bound
by purely human limitations. Yet this aspect of
His life and work is practically ignored in the Pauline
Epistles, and the Christ of St. Paul is the Lord from
heaven, the Son of the most High God, who sits at
the right hand of the Father. It is Christ crucified
and raised from the dead, and in virtue of this exalted .
to be King and Judge, who is the object of his preach-
ing. By faith in Him the sinner is justified ; He is
also the Head of the Church, and in Him dwells all
the fulness of the Godhead bodily.

Without accepting all that is invelved in the
foregoing antithesis we may readily acknowledge that
there is a considerable amount of truth underlying
it. Differences there are undoubtedly between the

1 Cambridge Biblical’ Essays, p. 349.
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Synoptic and Pauline conceptions, but they are differ-
ences which can be accounted for, and which may be
explained in two directions.

(a) By the personal experience of St. Paul. (b)
By the needs of the Church at the Apostolic period.

(@) The most potent factor in the formation of
St. Paul’s theological thought was undoubtedly the
vision of the risen Christ on the road to Damascus
which lay at the root of his conversion. It was the
Christ who appeared to him then, and the Christ
whom he had known through the medium of his own
personal experience, that was the object of the Apostle’s
faith and devoted service. The more closely we
study his speeches and letters the more apparent
does it become that the whole of his theological
atmosphere is coloured by the thought of his own
experience in Christ, and that the whole of his doctrine
centres in the fact of his conversion. It has been
well said by Professor Ramsay that ““in the Divine
reckoning Paul’s life begins from his conversion and
his call to the Gentiles. The conversion is the
epoch-making fact. On our conception of that one
fact depends our whole view of his life, and every
action must be considered in relation to the con-
version.” *

It was the risen Christ from heaven who appeared
to him in that wondrous vision, and 1t is, therefore,
Christ crucified, but raised from the dead and ascended
into heaven, where He sits at the right hand of the
Father, who is the object of his adoration and con-
suming love. This was the Christ who had effected
his deliverance from the darkness of despair and
brought him to His marvellous light, and this was

! Ramsay, Hist. Commentary on the Galatians, p. 272
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the Christ, therefore, that he reveals and proclaims
to every soul within hearing. It is not unnatural,
therefore, that in the face of this the events of the
earthly life of our Lord should seem to him of com-
paratively little importance, and that the whole of
his being should be made captlve to the Lord who
reigns from heaven.

His attitude towards the Law is also to be explained
on similar lines. It was in his zeal for the Law that
he had undertaken the journey to Damascus in order
to destroy the followers of One who had suffered
death as the penalty of Law, and who still continued
to outrage the Law. It was then that the vision
intervened, and He who was supposed to have suffered
the last penalty of the Law is found to be a living
and Divine reality. Christ, therefore, had done
away with the Law ; it was now satisfied and had no
longer any effect upon Him. It had done its worst
and had now ceased to exist for Him. His servant
becoming identified with Him by faith was  crucified
with Him,” and he, therefore, like his Master, had
died to the Law. Law had now no meaning for him,
and he entered a new life in Christ, so that anything
in the nature of a return to the region of Law was
unnatural and unthinkable. '

The great characteristic Pauline doctrine of
“ justification by faith ” is also rooted in the fact
of his conversion, and has no meaning apart from it.
It was the necessary corollary to his own deliverance
from the darkness and despair which were inseparably
connected with his previous life in Judaism. The
one aim and object of that life had been the effort
to attain unto righteousness, and this had been the
ruling principle of the whole of his pre-Christian
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career. The strictness of the Pharisee in keeping the
observances of the Law, moral and ceremonial, and
the zeal of the persecutor are explained by this
consuming desire to achieve righteousness before
God. But all had been in vain. * Righteousness,”
as he understood it, proved by such means unattain-
able, despair and misery were the sole outcome of his
efforts. And then there had come, without any
warning, the revelation of the “ Righteous One,”
and his darkened soul was illumined with light.
“ Righteousness ” was attainable, and that in all
its fulness, comprising the blotting out of the sins
of the past and an inheritance among them that are
sanctified in the future. Furthermore, his own experi-
ence is the guarantee that this “ righteousness” is
within reach of all without distinction of race, lan-
guage, or religion, with only one condition, the pos-
session of “faith” on the part of the seeker. His
own deliverance from the depths of misery, the
successful termination to his life’s effort, the com-
pletest satisfaction of the deepest needs of his own
soul had been attained in entire independence of his
previous racial or religious position. His Judaism,
his knowledge and practice of the Mosaic Law, had
done nothing more for him than reveal the need of
some higher gift than they could supply, and what
was possible for him was, by God’s grace, within
reach of all who seek the Lord “ in faith.”

So then we trace in St. Paul’s thought a develop-
ment from the concrete into the abstract, from
experiences to principles, a transference from life
into the realm of ideas, where the very depths of his
inmost soul are stated in terms of theological and
philosophical import. That the process was intensi-
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fied by his later experiences and by the conditions
surrounding his mission to the Gentiles is certain, but
it is difficult to find any support in the Epistles for
Wrede’s assumption? that his attitude towards the
Law and his doctrine of “ justification ’ can be fully
explained by the exigencies of the mission to the
heathen, and had no vital connection with his con-
version and his personal experiences in Christ.

The attempt has been made here to trace to their
source only the basal elements in St. Paul’s religious
and theological development. @ That other and
secondary causes contributed their share is probably
true, and the debt owed by the Apostle, if any existed,
to Hellenistic thought in general, and to the “ Mystery
Religions ”’ in particular, will be dealt with in a later
chapter.

(b) The disparity between the simple Christology
of the Synoptic Gospels and its more developed form
in the Pauline Epistles is also explained by the
peculiar needs of the Apostolic Church at that period.
The Gospels give a narrative of the life of Jesus, but
they create and leave unsatisfied the demand for an
explanation of His function in the world and the
relation to that of His life and death. As time
progressed the necessity for interpretation arose, and:
with the advent of the Apostle’s world-wide mission
we come to the threshold of the age of exegesis. The
simple narrative of the Gospels does not fully meet the
demands of the cosmopolitan Christian community,
and the questions Why ? and How ? call for an answer.
The simple Christology of the Gospel narrative gives
place, therefore, to the more mature and more
developed conceptions of Apostolic Christianity. The

1 Wrede, Paulus, p. 146.
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primitive Gospel tradition was admirably adapted
to meet the needs of local communities in Judaea,
but St. Paul was face to face with the Graeco-Roman
world, and the Gospel of Christ, if it was to gain a
firm footing in that world, had now to be presented
in a form which would appeal to the varied culture
and civilisation of the Roman Empire.

There 1s still one further argument which may be
adduced in favour of the essential identity of the
faith and Christology of St. Paul with that of the
Synoptic Gospels. It will hardly be denied that the
Christology of the primitive Church, as represented
by the “ Twelve,” is the natural outcome and growth
of the teaching of Jesus and represents the original
Christian interpretation of the Life, Death, and Resur-
rection of Jesus Christ. If the theory we have been
discussing had any real foundation in fact we should
expect to find evidence of a deep cleavage between
the teaching of St. Paul as to the Person of Christ and
the faith professed by the primitive Church in Jeru-
salem. The Apostolic Church was not without its
differences and there were controversies of no slight
importance, but they are entirely confined to the
question of the admission, or the conditions of the
admission, of Gentiles into the Christian Church.
St. Paul had his own very definite ideas, and in some
sense preached a Gospel of his own in this connection ;
but both he and the “ Twelve ” stood on absolutely
common ‘ground in their conceptions of our Lord’s
Person and claims, and there is no evidence that in
relation to the true place of Christ in the Christian
system there was ever the slightest difference or
cleavage. When he writes to Churches which he
had not founded himself, and which had received
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their knowledge of Christ from others than himself,
there is not a trace of any consciousness that he has
any fresh knowledge of, or any new ideas concerning,
Christ to impart. The faith they profess is the same
as his own, and the Lord whom they worship is one
with the Lord whom he preaches and serves.

I am well aware that the Synoptic Gospels them-
selves are alleged to be seriously infected by the
influence of St. Paul, and that any reference to the
redemptive power of Christ in St. Mark, e.g., is said
to be only explained by the intrusion of Pauline
features into the original document.

It is somewhat difficult, however, to understand
why the same influence which inserted St. Mark x. 45,
“To give his life a ransom for many,” did not bring
about the omission of St. Mark vii. 27, “ It is not
meet to take the children’s bread and cast it to the
dogs,” a text which goes in the very teeth of the
Pauline doctrine and practice. If this custom of
interpolating Pauline elements into the genuine
Gospel tradition for dogmatic purposes prevailed to
any great extent it is strange that some of the Apostle’s
essential principles should have not been more
directly enunciated in the Gospels. We have seen
that the only verse in St. Mark directly bearing on .
the question of the admission of the Gentiles 1is
absolutely hostile to St. Paul’s standpoint, and St.
Paul himself never claims or quotes a single saying
of Jesus in support of his contention that the barrier
between Jew and Gentile had been broken down.

It would seem, then, that the attempt to create an
irreparable breach between Jesus and St. Paul, or to
dissociate the Jesus of history from the Christ of the
Pauline Epistles is not based on sound arguments,
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and is not justified by the evidence of the documents
in question. Divergencies there are, but they are
neither so numerous or so serious as they are held to
be, and do not suffice to destroy the essential con-
tinuity between the Master and His Apostle, or to
preclude a genuine transmission of the thought of
Jesus by St. Paul.

To revert to the question at the commencement
of the preceding chapter we may pronounce without
any hesitation that there is such a thing as a self-
consistent New Testament and a self-consistent
Christian religion. There are differences within the
New Testament, but there is a unity which is powerful
enough to absorb and subdue every distinction, and
that unity is found in a common religious relation to
Jesus Christ.

We may sum up the controversy, whether we
regard it in its English or German form, in some
very pregnant words of Dr. J. Denney’s! * The
most careful scrutiny of the New Testament discloses
no trace of any Christianity in which Jesus has any
other place than that which is assigned to Him in
the faith of the historical Church. Making the fullest
allowances for diversities of intellectual, and even of
moral, interest which prevail in the different writers
and the Christian societies which they address, there
is one thing in which they are indistinguishable—in
the attitude of their souls to Christ. They all set
Him in the same incomparable place. While His
true manhood is unquestionably assumed He is set
as unquestionably on the side of reality which we call
Divine and which confronts men.”

1 Denney, Jesus and the Gospel, p. 373.
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THE contention that a considerable portion of the
Gospel narrative is mythical in character is neither °
fresh nor original, and was by no means an uncommon
feature in the criticism of the Gospels about the
middle of the last century. This semi-mythical
theory which had Strauss for its chief exponent, still
has its adherents, and among them may be found
some of the best-known ecritical scholars of our
generation, such as the late Dr. Pfleiderer of Berlin,
Loisy, and F. C. Conybeare. Within the present

century, however, a new school has arisen which has
60
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representatives in this country, in America, and in
Germany, which 1s not content with reducing to
myth some of the elements in the story of the life
and work of Jesus as told in the Gospels, but goes to
the extreme length of insisting that no such person
as the historic Jesus ever existed. The Jesus of the
Gospels is merely a mythical deity humanised and
personified, provided with a historic base and environ-
ment in Palestine, and credited with a mass of teaching
which He in no way originated but which was current
at that period, and more especially in those circles
with which He has been associated by Christian
history and belief.

Before we proceed to discuss the more extreme
theory a word or two concerning the intermediate
stage occupied by the semi-mythical school may
prove helpful.

The best known English representative is the
Oxford scholar, Mr. F. C. Conybeare, who, in his book
entitled Myth, Magic, and Morals, while raising no
doubts as to the historic existence of Jesus, attributes
some of the most conspicuous features in the Gospel
story to the influence of current mythology. Thus
in connection with the Baptism of Jesus, the Dove,
the Voice from heaven, and the age of Jesus (thirty
years) are all mythical in origin.

The Virgin Burth is a stock legend of antiquity and
1s related of a number of ancient celebrities, such as
Plato, Julius Caesar, and Perseus. The story of the
Baptist is simply a repetition of that of Samson, which
itself clearly belongs to the world of legend. The
term Son of God, as applied to Jesus in the Gospels,
originally meant no more than the Servant of God or
Messiah, and it was not until Christianity was spread
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among pagans, who were accustomed to the idea of
deified Kings and Emperors, that the deification of
Jesus became possible.!

Mr. Conybeare’s views on the provenance of the
Christian sacraments will be referred to in a later
chapter.

The views of the late Dr. Pfleiderer may be gathered
from the following quotation: ““ It is the great and
abiding credit of the scientific theology of the nine-
teenth century that it has learnt to distinguish
between the Christ of faith and the man Jesus of
history, two entities which have been identified by
ecclesiastical dogma. By means of careful and toil-
some investigation it has been shown how the dogma
of the God-man gradually took form, precipitated
as it were from the intermingling of religious ideas
of various origin with the reminiscences of the early
Church concerning the life of the Master.” 2 In the
course of the book from which the above paragraph
has been cited he develops the theory, and finally
arrives at the conclusion that Christianity belongs
not to the region of historical reality but to that
of mythology, and that as one of the world’s most
striking mythologies it must be studied, not in isola-
tion, but in relationship to the myths and legends of:
universal history, with which it has much in common
and to which 1t owes most of its characteristic elements.
The third and last representative of this school to
whom we shall refer is Loisy, the French Roman
Catholic Modernist.

In his critical work on the ‘“ Synoptic Gospels,”
speaking of the narrative of the Death and Resurrection

1 F. C. Conybeare, Myth, Magic, and Morals, pp. 166-169.
2 Pfleiderer, The Early Conception of Christianity, p. 7.
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of Jesus, he maintains that the death only is
historical, and that no details are authentic beyond the
fact that he died with a loud cry on His lips, and
was buried by the soldiers in the common grave. The
whole narrative after that rests upon no historical
foundation (vol. i. 221-223).! The facts connected with
the miracles are greatly exaggerated, and the details
in most cases quite unreliable. Jesus may have per-
formed a number of cures in the case of those affected
by nervous disorders, and there is little room to doubt
that he exercised an abnormal influence upon those
“ possessed with devils.” The other miracles may
be dismissed as unauthentic. The whole narrative
of the wnstitutvon of the Lord’s Supper is due to St.
Paul, and the only basis for it lies in the supper held
at Bethany, where Jesus promised that His disciples
should share in the Messianic Feast (vol. ii. 541).

The stories of the Virgin Birth, the visits of the
Magi, Christ’s visit to the Temple, are all pious
fictions which originated on Gentile soil (vol. i. 197).
He attributes much of the Gospel story to the influence
of symbolism, and contends that many of the most
important incidents related in it are mere picturesque
symbols of spiritual truth. Among these may be
placed such incidents as the miraculous draught of
fishes, the raising of the widow’s son at Nain, the
feeding of the five thousand, the two thieves on the
Cross, and the details concerning the two sisters,
Mary and Martha.

Thus, in the main, Loisy leaves us with a Jesus of
whom little or nothing can be affirmed with any
historical certainty, and the details of whose life and
work practically dissolve in mist. In an earlier

1 The numbers in brackets refer to the pages in Les Bvangiles synoptiques.
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volume, L’Evangile et IEglise, he makes several
astonishing statements such as that “ truth in the
strict sense of the word cannot be claimed for the
Gospel of Jesus, and it is valuable only for the inspir-
ing and sustaining of religious life.” He, therefore,
practically advocates a divorce of faith from fact.
The great central doctrines of Christianity, the
atonement and the resurrection, belong not to the
realm of fact but to that of faith, and the value of
the Christian creed is based not so much upon the
reality of the facts underlying it as upon its utility
for the religious life. The original content of the
Gospel is discredited by criticism and is, therefore,
not available for use as a standard of judgment for
the subsequent developments. These, therefore, can-
not be appraised from the point of view of their
historicity, but only from that of their achievements
in the later work and history of the Christian religion,
which to Loisy meant the Roman Church. This is
also practically the standpoint of George Tyrrell in
his last book, Christianity at the Cross-Roads.

Dr. K. Anderson arrives at much the same con-
clusion in an article in the Hibbert Journal for January
1911, where he argues that as religion lives, moves,
and has its being in eternal idea and ideals, it may-
be absolutely indifferent to historical facts. The
living Christ remains only as the symbol of the divine
life in man, but has no connection with the historical
Jesus, whose existence is to be regarded as of no
significance and of no value for religion.

The ““ Christ-Myth > Theory.—We now propose to
deal with the  Christ-Myth” theory, which is
claimed to be the one and only logical outcome of
the critical methods of the * historico-scientific ”’
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school, and to be the natural development of the
views of the semi-mythical group we have just dis-
cussed. Here there is no attempt at compromise, and
the whole Gospel story is relegated to the realm of
myth and fiction. The Gospels have no claim to be
regarded as history, and the Jesus portrayed in them
is purely a creature of the fancy. The most prominent
advocate of the theory in our own country is Mr.
J. M. Robertson, a strong supporter of the Rationalist
Press Association, a member of Parliament, and the
Parliamentary Secretary to the Board of Trade in
the present Government. In America the school is
represented by W. B. Smith, while in Germany the
writings of Jensen, Kalthoff, and Drews, who ap-
proach the question from different standpoints but
are agreed as to the non-historicity of the Jesus of
the Gospels, have attracted such an amount of
attention that the main body of Christological litera-
ture in that country has been almost entirely devoted
to the discussion of the views of these scholars.

A somewhat detailed synopsis of the ideas and
contentions of these various writers is necessary in
order to place the reader in a position to gain a fairly
clear view of the theory as a whole.

JENSEN.—We will begin with Jensen, who, although
he finally arrives at exactly the same conclusion as
the other members of the school with regard to the
main point at issue, viz. that Jesus never existed,
does so by means of a path entirely peculiar to
himself. Jensen, who comes from Breslau, is one of
the most renowned of modern Assyriologists, and it
is from the point of view of the Assyriologist that
he approaches this problem. He believes that he
can trace the larger part of Christ’s history and some

F
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portions of His teaching to an Israelitish form of the
““ Gilgamesh Epic,” a poem supposed to have been
in existence two thousand years before the Christian
era, dealing with the adventures of Gilgamesh, King
of Erech in S. Babylonia, and his friend Eabapi. In
this story there is to be found, according to him, the
original basis of the greater part of the Old Testament.
Proceeding upon this assumption he derives the most
important of the Old Testament characters from the
Epic, and through these characters he professes to
trace back such personalities as Jesus, John the
son of Zebedee, John the Baptist, and Lazarus to
their primitive sources. His theory is set forth in
two works, Das Gilgameschepos in der Weltliteratur,
published in 1906, and Moses, Jesus, und Paulus,
published in 1910. In the latter of these he seeks
to show that Moses, Jesus, and Paul are only variants
of the Babylonian God-man Gilgamesh.

John the Baptist is also traced back to a character
in the Epic through Elijah, and also through Samson
and Samuel, both of whom were, like the Baptist,
ascetics who drank no wine.

The same process is also postulated with regard
to Jesus through the medium of Joshua, whose name
wherever it occurs in the Old Testament betokens
Gilgamesh. On the same principle many of the most
salient incidents in the life of Jesus become mere
repetitions of so-called parallel incidents recorded in
the saga. Among these are the Baptism of Jesus
by the Baptist, which is modelled upon the royal
honours paid by Eabani to Gilgamesh, the flight into
the desert, the mission of the twelve, the feeding of
the five thousand, Jesus’ friendship with St. John,
the destruction of the herd of swine, the transfigura-
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tion, and the whole story of the Passion and the
Resurrection. In consequence of what Jensen is
pleased to call his epoch-making discovery he is im-
pelled to throw overboard the whole of the New
Testament as possessing no historical value. Jesus
Himself is a purely mythical being who never had
any objective existence, and the same is necessarily
true of St. Paul. = The Pauline Epistles must, there-
fore, be mere forgeries, and the narrative in the Acts
is quite devoid of any historical foundation.

This theory is so preposterous in many of its
aspects that it is difficult to approach it with any
degree of seriousness. I will, therefore, only offer
a few general suggestions which seem prima facie to
deprive it of any weight and importance, and justify
us in extending to it the same measure of courtesy
as Jensen himself has extended to the documents of
the New Testament.

1. First of all the parallel breaks down at the
critical point, because there is nothing in the Passion
story which has the faintest echo in the Epic of
Gilgamesh.

2. Most of Jensen’s comparisons, upon which the
validity of the theory depends, are concerned with
incidents which, speaking generally, are only of
secondary interest, and are in no way central or
essential in the life of Jesus. Moreover, in the case
of these comparatively negligible details there is not
a single instance where his derivation is demonstrably
necessary or even plausible.

3. Even if we allow that some of his parallels are
valid it by no means follows that the whole of the
Gospel story is purely mythical. It is possible, but
not probable, that some features from the ¢ Gilgamesh
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Epic” mayhave crept into the Gospel narrative through
the medium of Judaism, but it is quite a different
matter to ask us to believe that the whole life and
personality of Jesus are to be traced to such a shadowy
source, or that the whole Gospel story is pure legend,
as Jensen would have us believe.

4. Whatever may be said as to the historical
existence of Jesus, the attempt to resolve St. Paul
into a mythical personage breaks down absolutely
in view of the ““ we-sections ” in the Acts.?!

KavrraOFF.—Kalthoff, who 1s also like Jensen a
German scholar of repute, has a theory all his own
as to the true origin of Christianity, which may be
formulated in his own words: ““ The picture of Christ
in all 1ts main features is ready before a single line of
the Gospels was written. Philosophy produced the
framework of a universal world view into which the
picture of Christ was inserted. The economic condi-
tions of Rome brought together the explosive material
which was discharged in Christianity, and in the
religious brotherhoods were given the organising
forces which combine all the tendencies of the time
in the actual structures of the Christian communities.”

Kalthoff, then, explains the origin of Christianity
purely on the lines of social and economic motives,
and not with reference to the historical personality
of Jesus Christ. He admits that among the many
thousands of those crucified in the time of the Gospels
there certainly must have been a Jesus who in the
spirit of prophetic piety closed his martyr-life, but
adds that it is impossible to attach any real import-
ance to His personality, or to grant Him any essential

1 See Clemen, Primitive Christianity and its Non-Jewish Sources, pp.
286-287.
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meaning in our interpretation of the origin of the
Christian religion The Christ of the Gospels is 51mply
the consciousness of the Christian commumty personi-
fied and objectified, and the factors in its formation
can be shown in the common life of the age. Christi-
anity is, in essence, a new social movement upon a
large scale, and its history and success are to be
explained mainly, if not solely, in connection with this
special quality.!

W. B. Smitr, J. M. RoBERTSON, and DREWS.—
Jensen and Kalthoff did not start on their quest with
the deliberate object of finding in Jesus of Nazareth
a mythical being, although they both practically
reached that conglusion, the one through his study
of the “ Epic of Gilgamesh ” and the other through
his alleged discovery of the real origin of Christianity
in the social forces of the age. The three writers
whose views will now be noticed start with the
assumption that Jesus never did, and never could
have existed, and proceed to interpret the birth and
history of the Christian religion on that assumption.

W. B. Smite.—W. B. Smith is an American
professor whose work on the Pre-Christian Jesus
received the all but unique honour of being translated
into German, and attracted to itself more attention
In its new guise than it had in its original English
form. The main object of the book is to prove the
existence of a widespread pre-Christian cult of a
Divine Jesus. His main arguments have been re-
produced and expanded by Robertson and Drews,
and as they will be discussed when we come to deal
with these writers they need not detain us here.

J. M. RoBErTSON.—J. M. Robertson between 1900

1 See Kalthoff, Das Christus-Problem, passim.
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and 1903 published several works, the most important
of which are Christianity and Mythology and Pagan
Christs. One cannot attempt to give more than a
brief summary of the more important contentions
contained in these volumes. His main attitude may
perhaps be best illustrated in the following quotation :
‘A cult associated with the quasi-historic name of
Jesus emerges at the beginning of the Christian era
which may be connected with an actual historic
person, an elusive figure of a Jesus who appears to
have been put to death by stoning and hanging about
a century before the death of Herod. On the other
hand, the name of Jesus in its Hebrew and Aramaic
forms had probably an ancient divine status, being
borne by the mythic deliverer Joshua and again by
the Quasi-Messianic High Priest of the Restoration.
It was thus, in every respect, fitted to be the name
of a new Demi-God who should combine in himself
the two qualities of the Akkadian Deliverer-Messiah
and the sacrificial God of the most popular cults of
the Graeco-Roman, Egyptian, and West Asiatic
world ”” (91).2

He develops the connection of Jesus still further
by asserting that the Joshua of the Hexateuch was
quite unhistorical, being only the Sun-God, an ancient
deity like Moses or Samson, latterly reduced to
human status. He also refers to a remarkable
Persian tradition which makes Joshua to be a son of
Miriam (Mary) (162). The death of a Jesus ben
Pandira who was stoned and hanged at Lydda on the
eve of the Passover in the reign of Janneus about
100 B.C. is related on the strength of a reference in
the Talmud (184).

1 The figures in brackets refer to the pages in Pagan Christs.
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The connection of Jesus with Nazareth is also
stated to be quite unhistorical, and is supposed by
Mr. Robertson to have arisen in one of two ways :

(@) From Isaiahxi.1, “ A Branch shall grow out of
his roots,” a text which is sometimes thought to
underlie St. Matthew’s quotation in chap. 1. 23,
where the Hebrew word neser, ‘ branch,” seems to
be used with a Messianic import. According to him
there existed a Messianic sect called the Nasrites or
Branchists, falsely interpreted at a later time as
followers of a man of Nazareth.

(b) By a confusion between the two words Nazarite
and Nazarene. The prophecy quoted by St. Matthew
alluded to above reads,  He shall be called a Naza-
raios.” Now this has no local reference to any such
place as Nazareth, and can only mean ‘ Nazarite,”
a member of an ascetic sect familiar in the Old
Testament.

The principal features in the Gospel picture of
Jesus are explained with reference to contemporary
religious cults. _

The Sonship of Christ.—In this respect Christ
falls into line with the gods of the Greek and Oriental
worships. Apollo and Athene, Attis and Dionysus,
all had to become the children of Zeus; Mithra was
the son of Ahura-Mazda, and so the Judaeo-Greek
Logos had to become the son of Jehovah (95-97).

The Passion Story.—The story of the Crucifixion
has been built from the practices and ritual of human
sacrifices. In particular it may be traced to the
ancient Semitic human sacrifice as represented by
the slaying of the Kronian victim in the island of
Rhodes. In the original myth Kronos, “ whom the
Phoenicians call Israel,” sacrificed his son Ieoud,
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after putting on him royal robes, but in the sacrificial
rites, as maintained well into historic times, the place
of Teoud was taken by a criminal already condemned
to death, who would thus figure as the “ son of the
father ”’ (Barabbas) clad in royal robes. Here also,
as in the Crucifixion story, the prisoner was led to
suffer outside the gates of the city, and the parallel
is completed by identifying the name Ieoud with
Judah or Jew.!

The most striking feature in Robertson’s theory is,
however, the contention that the Gospel narrative
of the Passion and Resurrection is only the reproduc-
tion of a Mystery play, on the lines of what is alleged
to be an essential feature in the religions of Greece,
Egypt, and Syria, where the central episodes in the
stories of suffering and dying gods and goddesses were
dramatically represented. Thus in the worship of
Adonis and of Attis there was a dramatic representa-
tion of the dead god by effigy and of his resurrection,
and in the mysteries of Mithra as known in the
Graeco-Roman world there appears to have been
included a representation of the burial of a stone
effigy of the god in a rock tomb, and of his resurrection.

So again in the Thracian cult of Dionysus there
was a symbolic representation of the dismemberment -
of the young god by the Titans, and in the Eleusinian
mysteries the dramatic representation of the loss of
Persephone, the mourning of the mother Demeter,

1 It js interesting to note that in the latest edition of Part VI. of ¢« The
Golden Bough ™ (The Scapegoat) (Macmillan, 1913) Dr. Frazer has relegated
to the appendix the chapter in which he recognises in the crucified Jesus
the vegetation-god annually slain on the Sacred Tree, and that he now
speaks of the identification with diminished confidence. Much of Mr.
Robertson’s work, in which he laid considerable emphasis on what he
regarded as the definite outcome of Dr. Frazer’s investigation, must now
be recast in view of the latter’s modification of his former position.
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and the restoration of the daughter was the principal
attraction. Mr. Robertson maintains that his con-
ception of the story of the Last Supper, Passion,
Betrayal, Trial, and Crucifixion as a dramatic repre-
sentation and not a record of actual facts is supported
by the Gospel narrative itself, where the dramatic
element is patent to the careful reader. The features
of the story, the impossible huddling of the action,
the crowding of the betrayal and trial into one night,
can only be explained by realising that we are reading
the bare transcription of a Mystery play, of which
another and later example is found in the Acts of
Pilate (194-205). He claims to have found evidence
that the play was first publicly performed in Egypt.

His views of the Christian Sacraments are much
on a level with those we shall have to discuss in
a later chapter in connection with the ‘“ Mystery
Religions.” The Eucharist is the climax of a long
process of development which, starting with the
eating of human sacrifices, passed through several
stages, in which the god is represented as either
present at the feast, or as being actually consumed
in the person of the victim, ideas which are alleged
to be essential in the conception of the Christian
ordinance.

The Dependence of Christianity on Mithraism.—In
discussing the relationship of Christianity to the
surrounding “ Mystery Religions,” Mr. Robertson
claims that the former is considerably indebted to
the cult of Mithra ! for much that is essential in its
system. Thus the mysteries of the burial and
resurrection of Jesus, Lord, Mediator, and Saviour,
the burial in a rock tomb, the resurrection from that

1 For a short account of Mithraism see Chapter VII.
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tomb, the sacrament of bread and water, the marking
of the forehead with a mystic mark, all these were in
practice before Christian times. There were also
in Mithraism foreshadowings of the Cross, and the
Lamb of God was a god-symbol from remote antiquity.
In asserting for Christ birth from a Virgin-mother
and the Most High God Christianity was simply
imitating Mithraism, and this is largely true of the
system as a whole. The ultimate displacement of
Mithraism by Christianity is attributed by Mr.
Robertson not to any innate superiority in the latter,
but to the fortuitous chance that at the critical
moment of the death of Julian his successor happened
to be a Christian and not a follower of Mithra. Even
then Mithraism was not so much overthrown as trans-
formed and absorbed by Christianity. The adoption of
the latter as the religion of the Empire was an instance
of the “ survival of the fittest ”’ only as far as it was
adapted to the population of a decaying State, in
which ignorance and subjection were slowly corroding
alike intelligence and character. Christianity was
superior to Mithraism because it had sedulously
copied every one of its rivals and developed special
features of its own. Its principal attraction, however,
consisted in the fact that its God was humanised in -
the most literal way, and this satisfied the desire of
the multitude for a concrete Deity. The Gospels
gave a literal story : the Divine man was a carpenter,
and ate and drank with the poorest of the people.
Christianity was, therefore, essentially a religion for
the dark ages, for the northern peoples which had not
gone through the Pagan evolution of cults and
symbolisms and mysteries, and whose own traditional
faith was too vague and primitive to hold its ground
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against the elaborate theology and ritual of the new
religion. The hold of the Christian faith creed over
the people was a matter of concrete and narrative
appeal to everyday intelligence. The fatal weakness
of Mithraism as against Christianity was that its
organisation was- esoteric and, therefore, could never
take hold of the ignorant masses. It was always a,
sort of freemasonry and never a public institution,
whereas the Christian Church renewed the spell of
Imperial Rome and brought actual force to make
good intellectual weakness (328-330).

It would be difficult to conceive a paragraph more
open to criticism than the above, wherein Mr. Robert-
son seeks to account for the permanence of Christianity
as compared with the cult of Mithra. With regard to
his main contention, the denial of the existence of
the historic Jesus, he seems to give away the whole
case. He acknowledges that the strength of the
Christian appeal lay in its foundation upon a concrete
narrative and a supposed historic Jesus, as against the-
avowedly mythical origin of Mithra. But surely the
real source of the supremacy of the Christian religion,
that which explains its victory over all the contem-
porary rival cults, is nothing else than the absolute
historicity of its Founder, and if, in the ultimate
issue, Jesus had stood on the same plane as Mithra,
Attis, or Osiris, Christianity must soon have been
numbered with the other religions which have perished
and are now buried in oblivion.

Again, Mr. Robertson cannot have it both ways.
If Christianity owed its success merely because it was
best fitted to the population of the decaying Empire
in which ignorance and subjection had destroyed
intelligence and character, it could not possibly have
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commended itself to the virile barbarian of the north,
flushed with victory, and filled with contempt for the
decadent Roman of the Empire. His history is also
sadly at fault in some particulars. It was Christianity
that was exclusive and not Mithraism. The one
reiterated charge against it was that Christ would not
take His place in the Pantheon among the gods of the
nations, while within the cult of Mithra there was
found room for all the gods of the Empire. His
assertion that ‘the ultimate success of Christianity
was due to the use of force in supplementing its
intellectual weakness is untrue to facts.  Christi-
anity was not the only religion in Imperial Rome on
behalf of which the temporal power was exercised at
one time or another. For three centuries the Christian
faith was subjected to violence, and the whole power
of the State was often exerted to destroy its very
existence. But the more it was persecuted the
stronger it grew, while the religions of Mithra and
Isis withered and died at the very breath of persecu-
tion. Christianity survived and conquered because
behind it lay the reality of the historic Jesus, and
because, while absolutely exclusive as to the place and
character of its Divine Founder, it proclaimed a
salvation for all, a salvation in which the unwarlike -
Roman as well as the warrior barbarian found what
he needed.

Drews.—Drews published his book on the Christ-
Myth in 1910, and an English translation appeared
in 1911. He follows closely in the footsteps of
Robertson, more especially in his contention that
primitive Christianity is purely the result of syn-
cretism, an amalgam of Babylonian, Persian, Hellen-
istic, and Judaistic ideas. Like Smith and Robertson
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he postulates a pre-Christian Jewish cult of Jesus,
under the name of Joshua, whom he alleges to have
been a god of healing, and to have had some affinity
with Tasios or Iason (l4cfa:), the pupil of Chiron. He
claims to have found traces of this pre-Christian god
Joshua in the Apocalypse and also in the Didache
(57-62).r Like them he also refers many if not most
of the more important narratives of the Gospel to
a mythical origin. Thus the stories which relate to
the birth of Jesus and His early fortunes date back
to centuries before Christ. Traces of the birth-myth
are found in Revelation xii., which tells of the birth
of a divine child who is scarcely born before he is
threatened by the Dragon of Darkness, and this,
according to Gunkel, comes from a very early
Babylonian source. With this may be compared
also the Greek myth of Leto, and similar stories told
of the gods, sons of gods, heroes, and kings, as e.g.
Zeus, Attis, Dionysus, Romulus and Remus, and
Augustus (88-89).

The story of the Transfiguration is only another view
of the story of the Light-God and Fire-God such as
lies also at the root of the story of the Baptism of
Jesus, where the thought of the new birth of the
Saviour is associated with that of the Baptism of
Jesus, and connected with it is the thought of the
fire-baptism of which the sun partakes at the height
of his power (127).

The Cross im Christianity—The conception of
Christ put to death on the Cross is, comparatively
speaking, a late one. The connection of Christ with
the Cross was originally not a reproduction of the
manner of His death, but it rather symbolises, as in

1 The numbers in brackets refer to the pages in The Christ-Myth.—E.T,
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the ancient mysteries, the victory of the Christian
cult-god over death—the idea of resurrection and
life (160). '

St. Paul's Evidence.—He devotes a considerable
portion of his book to the discussion of the Pauline
evidence for the historical existence of Jesus. He is
not quite disingenuous in his treatment of the Pauline
letters, and is apt to get rid of disconcerting state-
ments either by accepting the most extreme critical
judgments and relegating the letters to the middle of
the second century, or by asserting that these particu-
lar statements have been interpolated in the original
text. A striking example of this tendency is seen
in his rejection of St. Paul’s reference to ““ James, the
Lord’s brother.” Here he takes refuge behind three
lines of defence: (1) “ Brother ” is used in the sense
of ““ follower ”” and does not imply any family relation-
ship. (2) The passage is an interpolation. (3) The
Epistle is not an authentic letter of St. Paul’s and
belongs to the second century. This process reminds
us of that in vogue in a modern court of law in the
case of an action for libel where several lines of defence
are submitted, so that if one or more fail the defendant
may ultimately find safety behind what is left.

His main argument is, however, that the Pauline
letters are spurious and belong to the next century
and that there is, therefore, really nothing of a definite
nature to be learnt from them about the historical
Jesus. He enters, however, upon a long discussion
of the value of the Apostle’s evidence and of his
conception of Christ on the assumption that the
letters are genuine Pauline documents and comes
to the conclusion that the Christ of St. Paul had no
real or necessary connection with any historic person-
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age. His argument runs somewhat as follows. When
the Apostle refers to the words and opinions of “ the
Lord ” as authoritative we have to do not with the
actual words of a historic Person but with mere rules
of a community such as were current and had a
canonical significance everywhere in religious unions
as ““ Words of the Master,” and more especially among
the Pythagoreans. St. Paulin Tarsus was accustomed
to the idea of a young and beautiful god who
reanimated nature by his death, and to popular
legends connected with his violent end and glorious
resurrection ; and not only in Tarsus, but throughout
the Graeco-Roman world, there was a yearly celebra-
tion, in the most impressive manner, of the feast of
this god, called according to the particular locality,
Tammuz, Adonis, Attis, Dionysus, or Osiris. This
celebration was particularly magnificent at Syrian
Antioch, where Christianity is said to have made its
first approach to the Gentile world, and the Gospel
as taught by St. Paul was in origin, therefore, nothing
but a Judaised and spiritualised Adonis cult.

St. Paul never preached the man Jesus, and there
was no necessity for him to have done so. He
preached to the Gentiles the heavenly, spiritual
Being, Christ, a conception which presented no diffi-
culties to them and which needed no proof of the
manhood of a historic Jesus either to strengthen or
guarantee its truth. St. Paul, therefore, did little
more than place the old idea of the representative
self-sacrifice of God in a new setting, a development
of the religion of Jesus for which no historical person-
ality was needed. Even if we regard St. Paul as the
first literary witness to Christianity and as responsible
for its establishment as a new religion differing from
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Judaism as well as for the teaching on which the
whole future development of Christian thought
depended, he knew nothing of Jesus as a historical
personality. It is only because we read the Gospels
before the Epistles, and not in the reverse order, as
they ought to be read, that we infer that the Jesus
that meets us in the latter is a real man. For St.
Paul Christ as the principle is only an allegorical
and symbolical personality, such as were the heathen
deities who passed as general cosmic powers without
prejudice to their appearing in human form. He did
not make Christ the bearer and mediator of redemp-
tion because he so highly esteemed and revered Jesus
as a historic Person, but because he knew nothing of
Him as such. It is ridiculous to expect that a man
like St. Paul could have connected such tremendous
conceptions with a human individual as he does with
Christ. Christ’s life and death are for the Apostle
neither the moral achievements of a man nor in any
way historical facts, but super-historical facts in the
super-sensible world (174-208).

The Teaching of Jesus.—Drews is not content with
deriving the incidents of the life and work of Jesus
from current mythology, but must needs treat much
of His teaching on the same principle and deny to
it any originality or unique value. Thus the parables
of the Good Samaritan, the Prodigal Son, and the
Sower are borrowed partly from Jewish philosophy,
partly from the oral tradition afterwards preserved
in the Talmud, and partly from other sources. The
Sermon on the Mount is a mere patchwork taken
from ancient Jewish literature, and even the Lord’s
Prayer contains not a single thought which has not
its prototype in the Old Testament or in the ancient
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philosophical maxims of the Jewish people. Jesus,
therefore, neither said nor taught anything beyond
the purer morality of contemporary Judaism, to say
nothing of the Stoics and of other ethical teachers
of antiquity, specially those of the Indies (252-254).

How the Jesus of the Gospels originated.—According
to Drews the Jesus of the Gospels was the creation
of the *“ Twelve ” for the purpose of buttressing their
position against St. Paul. It was in order to shut
the door of the Apostolate in the face of the claims
of St. Paul as the Apostle of the Gentiles that they
set up the condition that a true ““ Apostle” must be
one who had seen and heard Jesus himself, and a
Jesus was therefore invented for the purpose. The
Jesus of the Gospels is in reality, however, nothing
but the expression of the consciousness of the com-
munity, as Kalthoff had already contended, and the
life of Jesus is merely the historical garb in which
the metaphysical ideas, the religious hopes, and the
outer and inner experiences of the community which
had Jesus for its cult-god are represented (264).

Summary of Drews’ Position.—The following is a
brief summary of Drews’ general attitude towards
Christianity and the historic Christ.

Christianity is a syncretistic religion. It belongs
to those multiform religious movements which at the
commencement of our era were struggling with one
another for the mastery. Setting out from the
apocalyptic ideas among the Jewish sects it was
borne on the tide of a mighty social agitation which
found its centre and its point of departure in the
religious sects and Mystery communities. Its ad-
herents conceived the Messiah not merely as the

Saviour of souls but as the deliverer from slavery,
: G
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from the lot of the poor and oppressed, and as the
bearer of new justice. It borrowed its chief doctrine,
the central idea of God sacrificing Himself for man-
kind, from the neighbouring peoples, and it came into
existence in Syrian Antioch, the principal seat of the
worship of Adonis (209).

Speaking of the Christ of the Gospels he maintains
that the Synoptic Christ, in whom modern theology
thinks it finds the characteristics of the historical
Jesus, stands not a hair’s breadth nearer to a human
interpretation than the Christ of the fourth Gospel.
Jesus, the Christ, the Saviour, the Deliverer, the
Physician of oppressed souls, has been from first to
last a figure borrowed from myth, to whom the desire
for redemption and the naive faith of the western
Asiatic peoples have transferred all their conceptions
of the soul’s welfare (229). The “ history ” of this
Jesus in all its general characteristics had been
determined long before the evangelical Jesus claimed
historical existence.

The parts of the Gospel containing the narrative
of the Last Supper, Passion, and Resurrection owe
their origin mainly to cult symbolism and to the
myth of the dying and rising Saviour of the western
Asiatic religions. There was no invention necessary,
because the story in all its details was ready at hand.
The mocking, scourging, the two thieves, the cry
from the Cross, the soldiers casting dice, the women
at the place of execution and at the grave, the grave
in a rock, are found just in the same form in the
worship of Adonis, Attis, Mithra, and Osiris. The
Saviour carrying His Cross is copied from Hercules.
Christ takes exactly the same place in the religious-
social brotherhood which is named after Him as Adonis
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has in the Syrian, Osiris in the Egyptian, and Dionysus
in the Greek cult associations, and there is as much
real foundation for His historic existence as there is
for theirs.

No attempt will be made here to enter upon
anything like an exhaustive criticism of the ““ Christ-
Myth ” theory as a whole, nor of its details as de-
veloped by its various exponents. There have been
issued from the press in Germany publications by the
score condemning the theory root and branch, and
in its extreme form it has enlisted but little support.
The best of the German criticisms is perhaps Johannes
Weiss’s Jesus von Nazareth, Mythus oder Geschichte ?
In English a fairly adequate reply to Drews will be
found in Dr. Thorburn’s recently published volume,
Jesus the Christ, Historical or Mythical. 1t is only
necessary here to emphasise the strength of the
evidence for the existence of a historic Jesus and the
essential difference between Christianity and all the
rival religious cults in this one respect. The birth
of Christianity and the personality of its Founder are
definitely located within historic times and in historical
surroundings, a feature which is absolutely lacking in
any of the contemporary religious cults with the
possible exception of the cult of Orpheus. It is a
significant fact that the one incident in the Gospel
story which enables us to decide approximately the
year of the Crucifixion, viz. the trial before Pontius
Pilate, is also the one fact mentioned in profane
history, not indeed quite contemporaneous with the
event, but near enough to be of first-rate historical
value. Tacitus expressly mentions the crucifixion
of one Jesus during the governorship of Pilate.
Whether the  Chrestus’ of Suetonius refers to
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Christ is not quite certain, and his evidence, although
suggestive, is nothing like so valuable as that of
Tacitus. Trypho and Celsus, whose opinions have
reached us indirectly, those of Trypho through Justin
Martyr and of Celsus through Origen, although both
strenuous opponents of Christianity, never make
the slightest attempt to throw suspicion upon the
historic existence of its Founder.

The strongest and most irrefragable evidence of
all is provided by the existence and history of the
Christian Church. If the “ Christ-Myth ” theory is
true, and if Jesus never lived, the whole civilised world
has for close upon two thousand years lain under the
spell of a lie, and the greatest power for good that the
world has ever known originated in a delusion.

The main details of the theory are as weak as the
general evidence for the existence of Jesus is strong.
There is, e.g., not a tittle of evidence of anything
approaching a cult or deification of Joshua. Ideas
of this character were associated with some of the
great Old Testament names, as e.g. Elijah, but there
i1s no trace of anything of the kind in the case of
Joshua. Again, it is difficult to explain the connection
of the alleged cult with the name Jesus, because this
is never in the Gospels associated with any Messianic-
prophecy. There are names such as Shiloh, Em-
manuel, David, with Messianic traditions attached to
them, and a myth would surely have connected itself
with a name of this class and not with the name of
Jesus which has no Messianic associations in its
favour.

It may possibly be true that the Gospel narrative
of the Death and Resurrection was derived from a
Mystery play, but even so this does not necessarily
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mean that the characters in the play were not real
historic personages, as Mystery plays in which definite
historical events were commemorated were by no
means uncommon.

Professor Margoliouth in an article in the Ezpositor
for December 1904 has conclusively proved that Mr.
Robertson’s arguments for the unhistorical character
of our Lord’s connection with Nazareth are utterly
untenable on linguistic grounds. He also points out
how Mr. Robertson in his reference to the story of the
death of Jesus, son of Pandira, places more reliance
upon oral tradition preserved in the Talmud which,
at the very earliest, was not committed to writing
before the fifth century, than upon the Christian
tradition which is acknowledged by the most extreme
critics to have been reduced to writing not later than
the middle of the second century.

Professor Margoliouth also shows that the whole
story in the Talmud is only a medley of Gospel facts
and the fancies of the Rabbis, and that Pandira is
only another name for Peter.

The argument of Drews and of the others with
regard to the Pauline conception of Christ and the
Apostle’s entire lack of knowledge of any incidents
connected with a historic Jesus has been dealt with
fully in the preceding chapter and need not detain
us here. The relationship of primitive and Pauline
Christianity to the Mystery cults upon which the
“ Christ-Myth ” theory is largely based will engage
our attention in the chapter upon *““St. Paul and
the Mystery Religions.” Two points only need to
be emphasised here :

1. The exponents of this theory have assumed a
much more detailed and complete knowledge of the
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“ Mystery Religions ”” than is justified by the materials
available.

2. Most of their supposed parallels between
Christianity and the * Mystery cults ”” are derived
from the latter as known in the third and fourth
century A.D., and not as they existed when Christianity
first came into contact with them. It is therefore
quite as plausible to argue that the resemblances are
due to the influence of Christianity upon these cults
as it is to take the contrary position and trace all that
is characteristic in Christianity to these Graeco-Roman
religions.

We may close this chapter with two very salutary
cautions.

1. We are not to infer an influence from an
analogy (Cumont).

2. Resemblance does not necessarily presuppose
imitation (Schweitzer).

The study' of Comparative Religions has un-
doubtedly brought to light a certain amount of corre-
spondence of Christian practice and Christian belief
with Pagan ceremonies and beliefs, but even then not
to anything like the extent alleged by the members
of the * Christ-Myth ” school. To argue that an
event is not historical because analogies are discovered -
in certain mythological systems is not sound reasoning.
Christianity may, and probably did, adopt certain
features which were the common property of the
current religions of the age, but this in no way demands
or makes it reasonably probable that the whole
Christian system was mythical in its origin, or that
its Divine Founder had no historic existence.
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I
Apocalyptic Literature

THE eschatological question, if not the most difficult
and disturbing, is at any rate the most living issue
in New Testament criticism and at the present time
attracts more general interest than any other subject
connected with Biblical studies. The recent emer-
gence of the eschatological problem into unusual
prominence is largely due to the eager study of a

considerable body of Jewish literature which was
87
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highly appreciated by the early Christian Church but
was allowed to fall into neglect and desuetude for
close upon 1500 years. It is only within the present
century that its significance in connection with the
language of the Gospels and the faith of the Church
has come to be realised and that it has been allowed
to take its place as one of the most important factors
in the background of the New Testament. This
literature, which is generally known as “ apocalyptic,”
is spread over three centuries, the two preceding and
the one following the birth of Christ, and comprises
a large number of separate works. Of this number
only two books were known in the middle of the last
century, viz. the Testaments of the Twelve Patriarchs
and 4 Ezra. The labours of scholars, both German
and British, have now enormously increased the
amount of available apocalyptic material. The
pioneers in this field of research were Dillmann,
Hilgenfeld, Volkmar, and Schiirer in Germany, and
Rendel Harris, M. R. James, and R. H. Charles in
this country. The pride of place must, however, be
yielded to Dr. Charles, whose work in this connec-
tion is invaluable, and whose editions of most of
the books have become the standard authorities on
the subject.

A list of the books, arranged chronologically
according to the dates given by Dr. Charles,! provides
us with the following result :

1. Writings of the Second Century B.c.

Ethiopian Enoch, chaps. i.-xxxvi. ; Ethiopian Enoch, chaps.
Ixxxiii.-xc.; Testaments of the Twelve Patriarchs (some apocryphal
sections) ; Sibylline Oracles, The Préemium and iii. 97-818.

! Charles, article ‘ Eschatology,” Encyclopaedia Biblica, vol. ii. pp.
1335-1336.
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To this period must be assigned the Book of
Daniel, included in the Old Testament Canon, which
is also apocalyptic in character.

2. Writings of the First Century B.c.

Ethiopian Enoch, chaps. xci.-civ.; Ethiopian Enoch, chaps.
xxxvii-]xx. ; Sibylline Oracles, iii. 1-62; Psalms of Solomon ;
and 2 Maccabees which is found in the Apocrypha.

3. Writings of the First Century A4.D.

Book of Jubilees; Assumption of Moses; 4 Maccabees;
Apocalypse of Baruch ; Slavonic Enoch; the apocryphal books
of Wisdom, Esdras, and Baruch. '

This enumeration reveals the fact that several
of the books are of composite origin. The book of
Enoch, e.g., includes sections which belong to each
of these three centuries, while the Sibylline Oracles
cover a period of at least five centuries. The sections
within our purview, however, are the productions of
the second and first centuries B.c.

The name of “ apocalyptic ”” is derived from the
visionary and ecstatic form of the writings, in which
the imagery is often of a very mysterious kind. It
is modelled upon the visionary type adopted by
Ezekiel and Zechariah. The Book of Daniel supplies
a useful example of the type in the Old Testament,
and we have the article in its perfected state in the
Apocalypse of St. John in the New Testament.

Dr. Charles maintains that, taken as a whole, they
represent the views of the Pharisaic Jew of Palestine,
with the exception of the Slavonic Book of Enoch,
which he describes as a product of Alexandrian
Judaism. Friedlinder, on the other hand, is of
opinion that the main features of the writings suggest
a Jewish-Hellenistic origin, while Bousset, who
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acknowledges the presence in them of much that is
not purely Jewish, attributes the foreign elements to
Persian influence. An interesting conjecture is that
of Wellhausen, who suggests that we may have in
this literature a considerable portion of the secret
books of the Essenes.

The Motive of “Apocalyptic.”—It is in the effect
upon Judaism of the great Maccabean struggle and
of the reaction which followed it that we seek for the
motive of .the apocalyptic literature. The pious Jew
of post-exilic days had been nourished upon the
teaching of the great prophets of Israel, with its
promises of a glorious future for God’s people and
its emphasis upon the righteousness of God. But as
time rolled on and generation succeeded generation
the promises showed no sign of fulfilment, and oppres-
sion, bondage, and persecution became the unvarying
lot of the nation, with the result that doubts and
questionings arose as to the validity of promises so
irreconcilable with the actual conditions and as to the
righteousness of Jehovah who could allow Israel to be
continuously trampled under foot by the heathen. This
was the situation with which the sages and religious
leaders of the period were confronted, and the apoca-
lyptic writings contain their solution of the problem. -

The writings are prophecies, but not prophecies
in the ordinary sense. The older prophets had
spoken God’s message, the apocalyptic message is
expressed in writing only ; the prophets were closely
concerned with the historical events of their own age,
and their conceptions of the future were largely based
upon their interpretation of the facts of their own
time, but to the apocalyptist the present is hopeless :
he finds hope of neither freedom nor glory in this
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life or upon this earth. His conception of the glorious
future of Israel, therefore, demands a new earth and
a new heaven in the world beyond. Because prophecy
had ceased with Malachi and because it was well-
nigh impossible under conditions so depressing and
oppressive to issue a personal appeal with any prospect
of ultimate effect upon the nation at large, they had
recourse to the great names of the past, and issued
their writings under such titles as the Book of Enoch,
the Assumption of Moses, etc. The books have been
aptly called “tracts for the bad times,” and their
main object was to comfort and console the godly
amid circumstances of almost unparalleled oppression
and to strengthen the faith in the righteousness of
God of those who were sorely tried by the hard and
cruel lot to which they were subjected. The content
of the teaching contained in the literature may be
summed up in the words of Rev. ii. 10, “ Be thou
faithful unto death, and I will give thee the crown
of life.”

II
Pre-Christian Eschatology

A short sketch of the development of the eschato-
logical teaching contained in the Old Testament and
in the documents belonging to the period following
the close of the Canon is necessary before we can
realise its relevance and significance in connection
with the eschatology of the New Testament.

This pre-Christian eschatology is concerned with
two main conceptions :

(@) The Kingdom of God, with the cognate ideas
of the Judgment and the Resurrection.

(b) The Messiah.
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() TrE Kinepom oF Gopn.—It will simplify our
study of the development of the conception of the
Kingdom of God in pre-Christian ages if we divide
our main period into four lesser periods, each of
which has its characteristic features in connection
with our subject. The minor periods will then be
as follows :

1. The pre-prophetic. 2. The pre-exilic. 3. The
exilic and post-exilic. 4. The apocalyptic.

1. The Pre-Prophetic Period.—As we have already
intimated the history of the conception of the Kingdom
of God is the history of a development. In its
earliest stage, in the period preceding the advent of
the great prophets, the conception was purely national-
istic, materialistic, and unethical in its character, and
was solely confined to the hope and promise of future
national prosperity for Israel. Jehovah was the God
of Israel only, and the “ golden age ”” of pre-prophetic
Israel meant the complete victory which He would
grant to the nation over its enemies, a victory that
would inaugurate the ““ Day of Jehovah.”

2. The Pre-Exilic Period.—The eighth century,
which saw the rise of Amos, Micah, and Isaiah,
witnessed a marked advance in the conception of
the Kingdom. The henotheism of the preceding age
was superseded by the monotheism of the great
prophets whose great work was to purge the concep-
tion of all that was unethical and purely nationalistic.
Jehovah was no longer the God of Israel only, but the
moral Ruler of the world. All nations were His.
The Day of Jehovah was indeed to come, but it was
to be a day when the righteousness of the Lord would
be revealed in judgment, and that judgment would
begin with Israel itself (Amos iii. 2). The Kingdom
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is still to be established upon the earth and is to be
introduced by a judgment which, according to the
earlier prophets, is to be confined to the nation, but
in the later prophets is to be world-wide and to
include all men in its operation. The old nationalistic
claims, however, never completely lost their hold
upon the people, and some of the prophets themselves
never rose superior to the narrow ideals of the earlier
ages. In Isaiah, however, who carries the conception
to its logical conclusion, we have a glimpse of its
future breadth and grandeur where he promises that,
after the final judgment, the righteous among the
heathen are to share with righteous Israel in the
blessings of the Kingdom.

3. The Exilic and Post-Exilic Period.—The main
characteristic of this period is the growth of indi-
vidualism. Hitherto the nation and the nation only
had been the religious unit, and every promise was
bound with the future of the nation. The effect of
the terrible events which preceded the exile and of
the exile itself, which had meant the destruction of so
much that made for nationalism, was to concentrate
attention upon the individual as such. Something
of this change is also due to the influence of other
ideals, more especially those of Persia, with which
Judaism was now brought into close contact. Thus
there arose the conception of the individual relation-
ship of man to God and of God to man, and with it
the corresponding thought of the inwardness of the
Kingdom of God (Jer. xxxi. 31-35). As a direct
consequence of the prominence assigned to the
individual as the religious unit there arose the convic-
tion that the communion of man with God would
survive even death, and we now note the shadowy
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beginnings of the doctrines of a resurrection and
eternal life. Cf. especially Ps. Ixxiii. and the Book of
Job.

There is a change also in the locality of the King-
dom to be noticed. The scene had hitherto been
confined to the present earth, but, according to
deutero-Isaiah, the Kingdom will not make its
appearance on earth in its present condition, but in a
new heaven and a new earth, when the wicked shall
have been destroyed and the righteous, of the Gentiles
as well as of Israel, shall find a home.

A divergence of views, however, discloses itself in
this connection. Ezekiel, although strongly indi-
vidualistie, still clings to the national conception, and
all Gentiles are by him excluded for ever from the
Kingdom of God. Jeremiah, on the other hand,
includes among those who are to inherit the blessings
of the Kingdom all the righteous Gentiles. Ezekiel
and Jeremiah may then be described as the founders
of two schools of Jewish thought which survived until
the Christian era and found their ultimate realisation,
the one in the exclusiveness of Judaism and the other
in the catholicity of Christianity.

4. The Apocalyptic Period. —The vicissitudes
through which the Jewish people passed in the
centuries following the return from the exile left a
deep mark upon the mind and conscience of the
nation, and the literature of that period shows upon
every line of it the effect of this influence. Despairing
of the present and with little or no hope of a blessed
future upon earth under any conceivable conditions,
the new heaven and new earth of deutero-Isaiah give
way to a spiritual heaven in which flesh and blood are
to have no part. Chief, however, among the eschato-
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logical developments of this period is the emergence
of the doctrine of the Resurrection into broad day-
light, a doctrine in which the national and individual
eschatologies of previous ages become merged into
one. The Kingdom of God is to be finally realised
in the world to come, when the righteous dead shall
arise to share in its glories. The conception of the
Day of Jehovah and of the great Judgment, which
is to inaugurate the establishment of the spiritual
heavenly Kingdom, is also enriched by the addition
of further elements. It is to be ushered in by woes
and tribulations and physical portents. All social
relationships and family ties will be destroyed, and
the catastrophic ruin of the present world-order will
mark the coming of the Judgment and the end of all
things. This aspect of the approach of the Kingdom
is 1llustrated with considerable detail in such writings
as the Psalms of Solomon, the Testament of Levi, and
the Assumption of Moses.

All the apocalyptic writers agree as to the fact of
the Judgment, but there is a considerable divergence
of opinion as to its exact position in the order of
events. This is due to varying conceptions of the
Messianic Kingdom. Thus in the Sibylline Oracles
iii. 631-731 we read of a temporary Messianic reign,
while in the Book of Enoch we find a synthesis of
this view and the other more prevalent view which
regarded the Kingdom as final and universal. In this
case the Judgment is set at the end of this temporary
Messianic Kingdom, to be followed by the coming of the
everlasting Kingdom of God in all its power and glory.

(b) TeE MEsstan.—The first fact that we have to
note in dealing with this aspect of Jewish eschatology
is that the Messiah is not an essential factor in the
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conception of the Kingdom of God. This is true of
the older prophets as well as of the apocryphal and
apocalyptic writers. Thus, of the prophets, there is
no mention of the Messiah in Amos, Zephaniah,
Habakkuk, several post-exilic sections of Isaiah, nor
do we find him in the Books of the Maccabees, Judith,
Tobit, Baruch, portions of Ethiopian and Slavonic
Ensch, Wisdom, and the Assumption of Moses. We
are therefore justified in assuming that Jewish religious
leaders were content with a conception of the Kingdom
of God in which the Messiah played no part, but
which was under the immediate sovereignty of God
Himself. With this caveat we will proceed to deal
with the writers in whose conception of the coming
Kingdom the Messiah, under various aspects, formed
an essential feature.

1. The Messiah as King.—The Messiah is normally
conceived by the prophets of Israel as the ideal King,
a scion of David’s race, who would restore the tradi-
tional glories of David’s reign.

2. The Messiah of Levitic Descent.—In some of the
apocalyptic books as, e.g., in the older sections of
the Book of Enoch, Book of Jubilees, the main body
of the Testaments of the Twelve Patriarchs, and in
1 and 2 Maccabees (all belonging to the second century
B.C.) the Messianic Son of David is, however, entirely
superseded, and the Messiah’s descent is no longer
traced to Judah but to Levi. (So especially the
Testaments of the Twelve Patriarchs.) This change in
the Messianic genealogy was due to. the effect of the
powerful family of the Maccabees, which was itself of
Levitic descent, upon the imagination of the writers
of the period. This influence made itself felt to such
an extent that the Messiah was actually identified
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with individual members of that heroic family, and
the Messianic hopes were centred successively upon
Judas, Jonathan, Simon, and more particularly on
John Hyrcanus, who combined in his own person the
threefold offices of prophet, priest, and king. (Cf.
1 Macc. and Testament of Levi viii. 18.) The sad
decline of the Maccabees in power and moral greatness
after the death of John Hyrcanus soon brought about
a reaction, and the original conception of a kingly
Messiah, a Son of David, reasserted itself and never
afterwards lost its pride of place in the eschatological
systems of later Judaism.

3. The Messiah as Warrior Pmnce.—-Closely con-
nected with the Maccabean restoration, and largely
the result of the wonderful achievements of that line
of Princes, is the conception of the Messiah as the
Warrior Prince, which coloured the ideal of the kingly
Messiah in the post-Maccabean period, and was
productive of much mischief in the after history of
the nation. It laid such firm hold of the imagination
of the mass of the people that it almost entirely
displaced the Old Testament conception of the
Messiah -as the Prince of Peace, and was largely
responsible for the periodical disturbances and revolts
against the tyranny of heathen oppressors of which
we have such striking instances in the futile attempt
of Theudas and in the final rebellion of Bar-Cochba,
both directed against the power of Imperial Rome.
The figure of the Messiah as Warrior Prince holds a
prominent place in the Psalms of Solomon, where the
Messiah is not only the righteous ruler of Israel but
also the avenger of the wrongs of God’s people on all
heathen nations.

4. The Servant of the Lord.—This unique Messianic
H
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conception is confined to the great prophet of the
exile, deutero-Isaiah, and is in some sense the crown-
ing achievement of Messianic prophecy. The figure
of the suffering Servant of the Lord, so full of pathos
and beauty, does not seem to have appealed with any
great force to the consciousness of the nation, and it
is probable that the Messianic significance of the great
prophet’s ideal was never apprehended prior to the
coming of Christ, so that a suffering Messiah remained
unintelligible to the mass of the Jewish nation.

5. The Son of Man.—The final and most striking
development of Messianic doctrine is found in that
branch of apocalyptic literature connected with the
name of Enoch, and more particularly with one section
of the Ethiopian Enoch, chapters xxxvii.-Ixx., which
is entitled ¢ The Similitudes of Enoch,” and is gener-
ally dated about 64 B.c. This is a work which was
probably well known to our Lord, and is quoted
in the Epistle of St. Jude. The writer takes up an
allusion in Daniel (Dan. vii. 13) to ““ one like a Son of
Man” who appeared in the clouds of heaven, and
building upon this basis proceeds to picture a Messiah
of overpowering grandeur and majesty. In the
“Similitudes of Enoch” He is no longer ““ one like the
Son of Man,” but He is the “ Son of Man ”’ in person,
a pre-existing, supernatural being, the friend of God
from the beginning, who with His angels shall con-
found the kings of the earth, sit on the throne of God,
judge the quick and the dead, and introduce the new
era of God’s glorious Kingdom. The writer adopts a
great deal of the older eschatological matter, the new
heaven and the new earth, the eternal punishment of
the wicked, and the everlasting Kingdom of God.
But the outstanding feature of this eschatological
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scheme is the central figure, the pre-existent, super-
natural Son of Man, endowed with all righteousness,
wisdom, and power, and it is this which is of prime
importance if we are to understand the atmosphere
which surrounded Christ and His disciples. To pro-
ceed with the delineation in the Book of Enoch we
are told that as Son of Man He will initiate the great
“day of Jehovah,” and from the throne of His
glory He will judge, in virtue of His Person, all beings,
human and spiritual, men and angels. Existing
before all time, hidden in the presence of God, dwelling
with the Head of Days and the Lord of Spirits He
will eventually be revealed to His elect, and His
joy shall be for ever and ever, and to His dominion
there shall be no limit. When He shall be revealed
on the earth He will banish the wicked in Israel and
all the heathen to the “ flame of the pain of Sheol,”
the fallen angels shall He cast into a fiery furnace of
Tartarus, while the kings and the mlghty disappear in
the depths of Gehenna.

For the righteous there will arise the dawn of a
new day, a new heaven and a new earth shall be set
up, where their faces will shine with a new light
because of their intimate connection with the Son of
Man, who in the presence of the Lord of Spirits shall
reign for ever and ever.

6. The Elyjah Conception.—This sketch of the rise
and development of the Messianic ideal would not
be complete without a reference to the Elijah concep-
tion. This prophecy of the coming of Elijah is con-
fined to Malachi, the last of the canonical prophets,
but that it was an important feature in connection
with the Messianic hopes is clearly proved by the
frequent reference to it in the Gospels. As conceived
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by Malachi, Elijah must undoubtedly be classed with
the expected Messiahs, but in subsequent generations
he came to be viewed as a precursor of Messianic rule
and not as a Messiah himself, and this is the view
prevalent in New Testament times.

Summary.—When we proceed to summarise the
condition of Jewish eschatological hopes as they
existed at the period immediately preceding the
coming of Christ we find that three great conceptions
stand out clear and undisputed. First of all the
expectation of the coming of the Messiamic Kingdom
was universal. There were divergences of opinion as
to whether the Messianic Kingdom was to be the
final consummation of God’s purpose for His people,
or whether it was to be a temporary prelude to the
establishment of the eternal Kingdom of God in the
world to come.

Equally universal was the belief in the Judgment
and in the Resurrection to eternal life, although here
again a great variety of views existed as to the
personality of the Judge, the character of the Judg-
ment, and the recipients of the gift of Resurrection.
There was also a general impression that the approach
of the Kingdom was to be accompanied by signs and
portents in heaven and earth, and by an unprecedented
rise of heathen power, combined with tyranny, oppres-
sion, and abomination, followed by a general apostasy
and a subversion of all social and family relationships.

But when we come to sum up our impressions of
the doctrine of the Messiah the result is not so simple
or so clearly defined, and we are driven to conclude
that the Messiah is no unitary or self-consistent
personage whose attributes and functions are con-
sistently represented throughout, and that there
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existed a number of variously conceived figures to
which the general designation of * Messianic ”’ may
fairly be given. It is also important to differentiate
between the popular Messianic conceptions of the
period and the higher and more spiritual ideals
nourished by an inner circle within the nation.

To the people at large the Messiah as King, of the
seed of David, the Warrior Prince, who would lead the
nation to ultimate victory over its enemies and restore
to it its ancient glories appealed with irresistible force,
and the more transcendent and spiritual conception
found in other circles failed to displace it. Surviving
along with it, but the possession of the comparatively
few, might be found the ideal of the Messiah as the
supernatural Son of Man, the elect, the righteous One,
the Judge of quick and dead, the possessor of all
wisdom and power, who was to inaugurate the
eternal Kingdom of God. There was doubtless in
some minds a synthesis of these two apparently
incompatible conceptions, according to which the
transcendent Messiah was also to be the Champion
and Ruler of God’s people.

IIT
The Eschatology of the Gospels

It remains for us now to enquire into the signifi-
cance of these eschatological ideals and atmosphere
in their relation to the life and teaching of Christ.
The rise of the “eschatological school,” represented
principally by Johannes Weiss and Schweitzer in
Germany and by Professor Burkitt in this country,
has brought the question to the very forefront in
connection with the interpretation of the Person and
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teaching of Christ. It will simplify our task if we
first of all formulate the theory of this strict eschato-
logical school and then proceed to examine how far
that theory is justified by His life and teaching as
they are set before us in the Synoptic Gospels. The
main contention of this school is that the key to the
understanding of our Lord’s life and teaching consists
in realising that He was completely governed by the
eschatological view that He was designed by the
Father to bring the present world-order to an end
as the essential preliminary to the establishment of
the Kingdom of God in another world. He was thus
the pure creation of His age, exclusively possessed
by the eschatological ideas prevalent at that period,
and never rose above the atmosphere in which He
was born and bred.

If we accept this view the further postulate of the
eschatological school, that His teaching was an
“ Interimsethik ” adapted for abnormal and special
conditions, conditions which look to a speedy end of
all things, presents no difficulty. Before proceeding to
demonstrate the invalidity of both these contentions
1t i1s only fitting that we should acknowledge the
valuable services rendered by the exponents of these
theories in the cause of historic Christianity.

(a) They have emphasised the supernatural and
“ other worldly ” in Christ which the dominant
Liberal school of the nineteenth and twentieth cen-
turies had reduced to all but a vanishing point, and by
insisting that the Person and teaching of Christ are
to be studied in relation to the background of con-
temporary eschatological ideas they have given us
a representation of Him from the standpoint of the
first and not of the twentieth century.
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(b) Through their action in bringing the eschato-
logical element in the Gospels into the right perspec-
tive they have thrown a flood of light upon the
Gospels, and more especially that of St. Mark, as
records of His life and teaching which are essentially
true to the spirit of that age. They have thus enabled
us to accept at their full value the contents of these
documents, considerable sections of which had been
explained away or rejected as unauthentic by the
prevailing criticism.

Tae EscEATOLOGICAL ELEMENT IN THE (GOSPELS

The presence of the eschatological element in the
Gospels is beyond all doubt, and the very earliest
chapters introduce us into an atmosphere redolent
of the most earnest hopes for the future. All the
categories of Jewish eschatology as they have been
already sketched find their place there. We have
only to mention the names of Simeon, Anna, the
shepherds of Bethlehem, all with their eyes fixed on
the coming consolation of Israel, to realise how true
this statement is.

Again, Herod the Great believed in the coming of a
King of the Jews, Herod Antipas and Martha looked
for a resurrection. It must be admitted, therefore,
that our Lord was born into an environment in which
belief in a Kingdom of God soon to be revealed, in a.
day of Judgment and a resurrection of the just to
share in the glories of the Kingdom, was no uncommon
feature. The sayings of Jesus again reveal the same
feature, and we find that the eschatological element
occupies in them a position in some ways comparable
to the position it occupied in the outlook of the
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people among whom He moved. It is probably true
that some proportion of the eschatological character-
istics which appear in His teaching is due to the
colouring of a later age, as, e.g., in the Parables of the
Tares and Net in Matt. xiil. 24-40 and 47-50, where
the motives of the parables have been demonstrably
modified : in Matt. vii. 21 where a comparison with
Luke vi. 46 shows that the non-eschatological form
in the latter Gospel is probably the original; and in
Mark xiii. where a “ little apocalypse ” would seem
to have been interpolated into the genuine sayings of
Jesus. But while admitting this to be the case there
still remains a considerable quantity of absolutely
authentic sayings of Jesus in which the eschatological
element is beyond question.

Among these may be noted the following :

1. The main subject of His preaching is the
Kingdom of God.

2. His undoubted claim to be the Messiah which
is present even in Mark, the earliest of our Gospels.
(Cf. Mark xiv. 61, 62.)

3. His promises that He will come again in power
and glory. (Cf. Mark viii. 38 and x. 37, Matt. xvi. 27
and xx. 21, Luke ix. 26, as well as the parables which
tell of His unexpected and sudden coming.)

It may be objected that all these citations belong
to the Marcan tradition, in which some tendency to
eschatological colouring may be suspected, but we
find similar matter in Q and in other non-Marcan
sources, as, €.g. :

Matthew xix. 28. Luke xxii. 29, 30.
& xxiii. 39. v . Xili2sSD8
s xxiv. 44. ,,  Xil. 40.

' xxiv. 27. ,,  Xvil. 24,
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4. The description of the coming of the Son of
Man who is to appear ““ suddenly ” “ with the clouds
of Heaven ” surrounded by “ glory ” and ‘ angels ”
irresistibly leads us to the conviction that the coming
foretold here is to be some miraculous, supernatural,
but external and visible event in history. (Cf. also
the emphasis upon the phrase, ‘‘ this generation shall
not pass away,” in Mark xiii. 30, Matt. xxiv. 34,
Luke xxi1. 32.)

5. To these we may add other sayings which bear
upon their very faces the eschatological character,
such as the reference to John Baptist as Elas, the
woes of the Messiah, the warnings of impending perse-
cution and oppression and of the complete breakdown
of family ties, and the nearness of the Judgment
illustrated by the woes upon Capernaum, Chorazin,
and Bethsaida, as well as by the significant prediction
before Caiaphas.

Combining all these features it must be admitted
that they demand nothing less than that Christ
believed in a catastrophic end of the present world-
order, which would come quickly—not later than the
end of His own generation—after which the Kingdom
of God would be established in all its glory, in which
all righteous, of the heathen as well as of Judaism,
would participate.

If this were all there would be no escape from the
main proposition of Schweitzer and his school, viz.
that the Person and teaching of Christ are to be
interpreted simply and solely in accordance with the
eschatological categories of His age.

But a further study of the Gospels reveals another
aspect of the Kingdom of God which complicates
the problem and renders our acceptance of this strict
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eschatological theory very difficult, if not indeed
impossible.

We find a class of Christ’s sayings in which the
Kingdom of God, far from being future and heavenly,
is represented as not only being actually in existence
at the time, but as also being in itself an inward gift.
Of the first type of teaching instances are found in
Mark 1ii. 24, 27, in the parables of the * kingdom
divided against itself ”” and the ‘ strong man armed,”
‘which contain ideas which are clearly incompatible
with a merely transcendent, supernatural Kingdom
of God. The inwardness of the Kingdom is again
taught in Luke xvii. 20, 21, where Christ declares
that “The Kingdom of God is within you.” The
passage in Mark x. 15, “ Whosoever shall not receive
the Kingdom of God as a little child, he shall not
enter therein,” in spite of the difficulty caused by
the implication that the recewing of the Kingdom is
an essential prelude to the entering into it, contains
undoubted teaching in the same direction. We may
also refer to the Parables of the Mustard Seed and the
Leaven, where the development of the Kingdom is
to be gradual in opposition to the catastrophic idea
which demands that it should appear suddenly in the
plenitude of its power. There is also abundant
testimony to prove that Christ taught that in His
earthly ministry He was actually inaugurating the
Kingdom of God upon earth. :

(@) The actual presence of the Kingdom which
Christ identifies with the gift of salvation to His
people is apparent in His answer to the Baptist. The
Kingdom of God is realised there and then, in His own
activity, in His preaching, teaching, and healing.

(b) Again there is little doubt that He accepted
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the title of Messiah as being His natural prerogative
at the time of His ministry, and that He pictured
the present privileges of the disciples in a manner
which pointed to the existence of the Messianic
Kingdom at the time. (Cf. Luke x. 23, “ Blessed are
the eyes which see the things that ye see.”)

(c) Furthermore, many of the signs foretold con-
cerning the Son of Man are fulfilled now. Of these
we may instance the unnatural hatred of relations
toward each other, the unbelief on the part of His
own family and of His own countrymen in Galilee,
and the judgment which was already working itself
out in separations, by election and rejection.

This evidence clearly points to the fact that in
many aspects Jesus is the Messiah on earth, bringing
life and salvation to those who trust in Him. He is
already the Bridegroom (Mark ii. 19, 20), and the
Son in a unique sense (Matt. xvii. 26). This impres-
sion is deepened when we mark the emphasis laid
upon the heart of man being the true sphere of the
Kingdom. It is apparent therefore that our concep-
tion of Christ and of His teaching is by no means
exhausted when we express it in terms of strict
eschatology, and that what von Dobschiitz terms
the ° transmuted eschatology ” of the foregoing
passages must be taken into account before we can
arrive at a true and complete interpretation of His
Person and doctrine.

Is THE TEACHING OF CHRIST AN INTERIMSETHIK ?

The corollary to the main contention of the
eschatological school now claims our attention, viz.
that the teaching of Christ was an ‘ Interim-
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sethik,” and was determined solely by the belief that
He was to bring to an end the present age, which was
to be followed by the immediate setting up of the
apocalyptic Kingdom of God.

Johannes Weiss and Schweitzer maintain that in
Christ’s teaching the ordinary conditions of life are
no longer considered as holding good. Thus only is
it possible to explain His attitude towards wealth,
family, and social life; His commands to give all,
not to resist evil, to forgive enemies ; and His ignoring
of all aesthetical and political conditions. They
further declare that the main motive in obedience is
that a disciple should secure a place in the Kingdom
of God, and that where love, patience, and forgiveness
are inculcated in the Gospels these virtues are only
to be practised for the good of the soul of the disciple
himself.

Prima facie this view seems to be discredited by
the content of Christ’s teaching, which, as we have
already seen, is by no means exhausted by the eschato-
logical element that is contained in it. Even when
we have included all the eschatological material, pure
as well as transmuted, it still contains only a compara-
tively small proportion of the Gospel tradition. Q
is especially full of non-eschatological material, and
the same is true in a lesser degree of Mark ; and to
these we must add the lengthy section which is peculiar
to the third Gospel. The “ Interimsethik >’ theory .
must then be pronounced to be quite inadequate, and
for the following reasons:

(@) It does violence to the moral teaching of our
Lord. To represent the Gospel virtues as mere helps
to secure a safe entrance into the Kingdom of God,
without any essential value in themselves and
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without any influence on the world around, is entirely
to misconceive the character of the doctrine of Christ.
The whole question of “ rewards ”’ in the Gospels is a
difficult one, but that they were not the main induce-
ments offered to His followers is quite apparent from
the Parable of the “ Sheep and Goats,” where the
reward comes as an absolute surprise, and again from
the Parables of the ““ Pounds ” and “ Talents ” where
the recompense is for duty done for duty’s sake. We
seek for the true motive of service in other directions.
“ Whosoever shall lose his life for My sake and the
Gospel,” “ Be ye therefore perfect even as your
Father which is in Heaven is perfect.”

The charge of selfishness as the Christian motive
is immediately dispelled by the consideration of
Christ’s own example, whose activities are aptly
described in such phrases as “ He had compassion on
the multitudes.” Sayings like “ Whoso hateth not
his father and mother ” are not to be explained by
the eschatological expectations of the age. They
spring from a deeper source and are a revelation of
how the complete self-sacrifice of the Master must
also have its place in the disciple’s life.

(b) It ignores the whole group of sayings dealt
with in the previous section which represents the
Kingdom of Heaven as actually present on earth in
His own time.

(¢) A third point worthy of notice in this connec-
tion is that the eschatological motive and the so-called
eschatological ethics are seldom found in close associa-
tion in the Gospels, or, to put the objection in the
words of Mr. Emmet,! “ Where the eschatological
motive, with its stress on the shortness of time, is

1 C. W. Emmet, Expositor, viii. 4. p. 429.
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prominent the contents of the teaching are common-
place, and in no way affected by the idea. On the
other hand where the contents of the teaching might
be regarded as determined by the eschatological
outlook, the eschatological motive is conspicuously
absent. Never do we find in the Gospels both the
motive and the contents avowedly eschatological.”

The teaching of the Baptist furnishes a striking
illustration of this statement. The eschatological
outlook of the Baptist’s preaching is perfectly clear,
and yet the teaching which is based upon it is confined
to such moral platitudes as are contained in the
phrases, ““ Be charitable,” ““ Use no violence,” * Be
content with your wages.”

In the Sermon on the Mount, on which Schweitzer
relies mainly for support to his theory, although the
eschatological motive is frequently apparent yet it
is not found in conjunction with the startling and
paradoxical precepts in which the Sermon abounds.
There is no suggestion that the commands, “ to turn
the other cheek ” or “to take no thought for the
morrow,” are to be obeyed because of the shortness
of the time and the imminent approach of the Kingdom
of God. It may be said without hesitation that the
teaching of Christ, both in the Sermon and elsewhere,
is essentially concerned with the conscientious per-
formance of the duties of ordinary life, and not with
special behaviour dictated by the needs of a special.
situation.

(d) Finally, the theory stultifies the whole history
of the Christian Church and of Christian civilisation,
both of which are based upon the permanent ethical
value of the teaching of Christ. If the essence of
Christianity is contained exclusively in the eschato-
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logical outlook of Christ, the Christian Church has
existed and progressed in virtue of qualities it never
appreciated, and only in the twentieth century has
it recovered possession of the forces which might have
rendered it a mighty factor in the development of
religion and civilisation. This is to reduce history to
a farce, and is in itself, quite apart from any other
consideration, sufficient to condemn the  Interim-
sethik ”’ theory.

Baron von Hiigel in his recent book on Eternal
Life, has summed up the eschatological problem in
words which will bear quotation.  The writer
would take his stand with those who, indeed, find a
genuine and full eschatological element in our Lord’s
life and teaching, yet who discover it there as but one
of two movements—a gradual, prophetic, immanental,
predominantly ethical element, and this sudden,
apocalyptic, transcendental, purely religious element.
Indeed the interaction, tension, between these two
elements or movements is ultimately found to be an
essential constituent and part of the mainspring of °
Christianity, of religion, and (in some sense) even of
all the deepest spiritual life.”

Schweitzer and his school have done valuable
work in emphasising the apocalyptic element in the
Gospels, but, as is the case perhaps with all new
movements, the emphasis has been too one-sided and
needs to be counterbalanced by other aspects of truth
before their theories can be accepted as a satisfactory

and adequate presentation of the doctrine and person
of Jesus Christ.
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CHrIST'sS CONCEPTION OF His MESSIAHSHIP

It now remains to be seen how, in the light of the
evidence afforded by the Synoptic Gospels, Christ
conceived His Messiahship, and what His true attitude
was towards the various Messianic ideals prevalent
in His own age.

1. The Warrior Prince.—It is a significant fact
that the ideal of the Messiah as Warrior Prince is at
the very outset absolutely rejected by Him. It isin
this direction that we are to seek for an explanation
of part of the drama of the Temptation. The fact
that He appeared to claim recognition as the expected
Messiah, and yet was in complete discordance with
all that that term meant in popular Judaism, lay at
the root of all the opposition that He met from the
Jews all through His ministry, and finally led to His
death on the Cross.

2. The Son of Man.—The question of the real
content and meaning of the phrase ““ Son of Man ” in
the Gospels has been one of the most hotly con-
tested points of controversy within recent years.
The controversy owed its origin to Lietzmann, who
in 1896 maintained that Jesus had never applied to
Himself the title Son of Man, because in Aramaic
the title did not exist, and on lLinguistic grounds.
could not have existed. In the language which He
used the equivalent of ¢ wvios Tod avfpdmov was
merely a periphrasis for “ a man.” Its use, therefore,
in the Gospels in a Messianic sense was due to the
influence of the Christian theology of the Apostolic
age. This theory was strongly combated by Dalman
in his epoch-making book on The Words of Jesus,
in which he declares that there are no linguistic
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objections to the use of the expression ““ Son of Man ”’
by Jesus Himself. But while acknowledging that
the phrase contains a literary reminiscence of Daniel
vii. 13, Dalman did not accept the title as a synonym
for “ Messiah,” but interpreted it as intended by
Christ rather to veil His Messiahship, and to emphasise
His humanity. The rise of the eschatological school
has, however, changed all that, and the great majority
of scholars now allow that it is essentially an eschato-
logical conception, and that it contains a tacit refer-
ence not only to the verse in Daniel but also to the
developed ideal of the pre-existing, supernatural
Son of Man in the Similitudes of Enoch.

The conception is deeply rooted in the Synoptic
as well as in the Johannine tradition, although it is
strangely absent from the Pauline letters and from
the literature of the Apostolic Church in general,
which would seem to emphasise its connection with
the earliest Christian tradition.

A study of the passages in the Gospels where the
phrase occurs reveals a gradual development in the
history of the title as a synonym for Messiahship.
But this development does not imply a growing or
increasing consciousness of His Messiahship on the
part of Christ Himself, but is concerned with the
method which He utilised to reveal that consciousness
to His hearers. There seems little room for doubt
that Christ from the beginning of His ministry was
fully conscious of His Messianic mission, and it seems
no less certain that the Synoptic Gospels manifest no
trace of growth in this direction. On the other hand,
the method of revelation moves step by step, from
the careful and guarded suggestions of the early days

of the ministry to the full and complete claim to
I
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Messiahship under the title “ Son of Man” in the
trial scene before Caiaphas. We note also a marked
distinction between His public preaching to the people
generally and His more intimate teaching to the inner
circle of disciples.

In the public preaching the use of the phrase
““Son of Man ” seldom gives more than a hint of its
real content, and in no case does He clearly apply
the phrase to Himself. This is true even of the
triumphal entry into Jerusalem, where He accepts
the homage of the crowd but makes no explicit
statement of His Messiahship. Once and once only
does He in public identify Himself with the ““ Son of
Man ” in a way which admitted of no doubt as to
His meaning, and that was in His reply to the chal-
lenge of the High Priest, “ Art thou the Messiah ?
“YT am: and ye shall see the Son of Man coming in
the clouds of heaven.”

His course of procedure with the disciples was
altogether different. In this case the disclosure of
His Messiahship was gradual, progressive, and finally
complete. At first, doubtless, the disciples were slow
to perceive the inward meaning of the phrase, and
our Lord’s references to it during the early part of
the ministry are more implicit than explicit in their
character. They must, however, have had some
perception that in such expressions as * Ye shall not
have gone through the cities of Israel till the Son of Man
be come,” the reference was to the visions of Daniel
and Enoch, and a comparison of the personalities
of the “ Sower ”’ in the two parables of “ The Sower ”
and “ The Tares ’ must have led them far on the way
towards identifying the Jesus “ the Sower” of the
one parable with “ the Son of Man ”’ who sends forth
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His angels in the other. It was not, however, until
after the notable confession of St. Peter at Caesarea
Philippi that they arrived at a full conviction of the
Messiahship of Christ and of His identity under the
title of the ““ Son of Man ”’ with the promised Messiah
of apocalyptic. From this point onward there is no
reserve on the part of Master or disciples. He teaches
them openly and freely concerning the “ Son of Man,”
and more particularly concerning His sufferings and
death, and they are perfectly assured that this “ Son
of Man ” is none other than Jesus Himself.2

3. Judge of Quick and Dead.—That Christ applied
to Himself the apocalyptic conception of the Messiah
as Judge is apparent from Mark viii. 38, “ Of him shall
the Son of Man also be ashamed when He cometh in
the glory of His Father with the Holy Angels”’; from
His warning to Caiaphas (Mark xiv. 62; cf. Matt. xxiv.
30); and from His promise to the Apostles, ““ Ye
which have followed me, in the regeneration when the
Son of Man shall sit on the throne of His glory, ye
also shall sit upon twelve thrones judging the twelve
tribes of Israel ” (Matt. xix. 28, Luke xxii. 30). The
striking description of the Last Judgment which
follows the Parable of the Talents (Matt. xxv. 31-46)
points to the same conclusion.

4. The Anointed Son of God.—The Divine Sonship
is clearly proclaimed at the very outset of His ministry
by the voice from Heaven heard at His Baptism, and
again by Himself at the very close in the trial scene
before the High Priest (Luke xxii. 67, 70), where it
appears as the climax of three expressions which set

1 For a full and adequate treatment of the conception of the * Son of
Man ” in the Synoptic Gospels the reader is referred to Mr. Dewick’s Primi-
tive Christology, pp. 153-163, on which the foregoing paragraph is mainly
based.
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forth His Messiahship in the course of His examination.
The expression “the Son of the living God” in
Matthew’s rendering of St. Peter’s confession can
hardly be pressed into service here, as the original
form of the Apostle’s words is probably given in Mark,
where this phrase is not found.

5. The Suffering Servant of the Lord.—In our
Lord’s conception of His Messiahship there is a most
significant feature, to which attention is drawn by
Mr. Streeter,! viz. that His teaching is in many
points in vivid contrast to that of current apocalyptic,
and is more akin to that of the great prophets of the
eighth century. Thus in His doctrine of the Kingdom
His teaching is concentrated on essential points,
such as Judgment and Eternal life, and is particularly
free from fanciful pictures of tribulation and demoniac
conflicts so frequently found in Jewish eschatological
literature. The one solitary exception appears to
be the apocalyptic picture in Mark xiii., but, as we
have already pointed out, the authenticity of much
of this chapter is very seriously questioned. This
tendency manifests itself also in His repeated emphasis
upon ethical and religious considerations. With
Him, as with the prophets, “ the day of the Lord >
looms dimly in the future, awful, certain, but indefinite,
and although the coming of the Kingdom is to Christ
an essential part of His message it is not its main
content. This contrast is seen at its height in the
ideal of Himself as the ‘ Suffering Servant of the
Lord,” who was to suffer and to die “to bear the
sins of many,” a conception which is never found in
apocalyptic literature as a whole. I will quote Mr.
Streeter’s words on this point : “ There dawns upon

1 Streeter, Foundations, pp. 112-115, 125.
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His soul the fact that before the Kingdom of God can
appear a price must be paid, and the price is the life
of the King. The Servant of the Lord was by His
suffering and death to bring about redemption, and
to Him a triumph beyond the grave, glorious and com-
plete, is promised. That the Son of Man may return
in glory He must depart in suffering and shame.”

Similar testimony is borne by the Rev. R. J.
Campbell, who in his essay in the Jesus or Christ
volume thus speaks of the ““suffering Servant of God  :
“This at least, as applied to the Messiahship, is
distinctively Christian, and I hold that there is good
ground for believing that it represents the special
contribution made by Jesus Himself to the Christ
idea. . . . The conception, borrowed as it was from
the second Isaiah, had already had an honourable
history before it was associated with Jesus, but, so
far as we can gather, it had not become thought of
as bound up with the Christ idea : probably it would
have been thought utterly incompatible herewith.
If to Jesus belongs the credit of having wedded the
idea of Messiahship to that of the Suffering Servant,
there is nothing which stamps Him greater.”

Two further points remain to be considered before
we bring this sketch of the eschatology of the Gospels
to a close.

1. Was Christ misled in His expectations of a
catastrophic end of the world order, and of the im-
mediate establishment of the Kingdom of God ?
All the evidence adduced seems to prove that our
Lord did expect the Kingdom to come, and to come
supernaturally and in the immediate future. Was
He misled in His expectations, and was He, therefore,
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as Schweitzer maintains, nothing more than a deluded
enthusiast, who imagined that He was to have been
the agent of God in bringing about a catastrophic
end of His age ? If we keep merely to the letter of
His teaching we may have to answer this question in
the affirmative. The fact, however, that our Lord
utilised the current Jewish apocalyptic as the verbal
form in which to set forth His conceptions of the
Last Things should not blind us to the transcendence
of the spirit of His teaching when compared with
that of contemporary eschatology. If the emphasis
is laid on the spirit rather than on the form of Christ’s
eschatological teaching, there would seem to be no
real difficulty in affirming that He was not wrong in
His expectations. In this, as in so many other
connections, there is tremendous force in Sanday’s
remark that our Lord enriched every Jewish idea by
putting more into it than was found there.

2. The following may be suggested as some of
the ways in which our Lord’s predictions of the
future of the Kingdom of God have been, and are
being, fulfilled :

(@) The Comang of the Judgment.—To the Jew
the fall of Jerusalem and the destruction of the
Temple with the consequent disruption of the national
life and the dispersion of the nation were a Judgment,
sudden, swift, and terrible. To the world at large
the fall of the Roman Empire and the ruin of Graeco-
Roman civilisation and culture were again a Judg-
ment no less terrible in its results than that which
overwhelmed the Jew. In another sense the Cross
was a Judgment of the Messiah Himself, who was
condemned to suffer for the sins of the whole world,
and at the same time was a most momentous indict-
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ment of all mankind. ‘ He came unto His own and
His own received Him not ” (John i. 11).

(b) The Coming of the Kingdom.—(1) In one sense
the promise of His speedy coming and of the immediate
establishment of the Kingdom of God was fulfilled
by His Resurrection from the dead, which brought
into existence a new heaven and a new earth. This
was the consolation which enabled St. Paul to exclaim,
“ O Death, where is thy sting ? O Grave, where is
thy victory ¢ It opened out to the early Christian
believer a new and regenerate life, and gave him the
law of perfect liberty.

(2) Again the Kingdom of God may be said to
have come potentially if not actually. He Himself
taught that the leaven which He brought was to
leaven the whole lump. The process is slow, and even
now, nineteen centuries after the Kingdom is said
to have come, we are still in the presence of a civilisa-
tion which is not so much superior to that which
preceded the coming of Christ. But the leaven is
working still. The Kingdom was potentially set up
with Christ’s conquest over death. It has not yet
come in all its fulness, but our salvation is nearer
than when we believed.

(8) The promise of the Kingdom is also fulfilled
by the constant spiritual presence of the Risen Lord
with and in His faithful followers.

(4) Lastly, and most important of all, the Kingdom
is realised in the Church of Christ, brought into
existence at the day of Pentecost by the breath of
God’s Holy Spirit, sanctified and strengthened by
the indwelling of the same Divine Spirit, a true
Kingdom of God in which Christ Himself reigns as
King and Lord of All
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IN no department of knowledge has the study of
Comparative Religions produced more valuable results
than in that which is connected with the religious
condition of the Graeco-Roman world in the period
immediately preceding and following the dawn of
Christianity. Among the pioneers in this particular

field are found the names of Cumont and Frazer, who

have devoted special attention to the elucidation of
the Oriental Mystery cults, Reitzenstein, with his

exhaustive studies of the Hermetic literature, Wend-
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land, Dieterich, Heitmiiller, and Miss J. Harrison and
Dr. Farnell, whose researches have thrown consider-
able light upon the character of Greek religion at
this period. The close connection of this field of
enquiry with the history of Christianity will be
readily apprehended when we realise that the latter
is not only a religion which is Oriental in origin
and made its first approach to the world at large
through the medium of the Graeco-Roman provinces
of the Empire, but that it also appeared on the
horizon at a time which practically coincided with
that in which the Oriental Mystery cults came under
the influence of the Hellenic spirit and made their
appeal to the Empire as a whole. It is but natural,
therefore, that many of the students of the religions
which emerged from obscurity at this particular
period and found a welcome in this particular part
of the world should devote their efforts to discovering
parallels between these various cults which then
entered upon the struggle for supremacy, Christianity
included. Knowing something of the methods of
those who apply themselves to this particular type
of study we are hardly surprised to find that the
tendency among them is to discredit the distinctive-
ness and originality of the Christian religion, and to
represent it as one among many rivals, all practically
on the same historical level. As St. Paul was the
principal instrument in introducing and adapting
Christianity to the great Roman world, it is mainly,
although not entirely, in relation to the Pauline form
of the Christian religion that the comparison is
instituted, with the result that it is generally main-
tained by these scholars that St. Paul’s Christianity
in many, if not most, of its essential elements is
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parallel with, and dependent upon, the religious
cults among which it found itself as a competitor for
recognition in the world of that day. St. Paul is to
the student of Comparative Religions little more
than the product of his environment, and for all that
is of real value in his thought and practice is indebted
to Hellenistic and Oriental Mysticism, combined with
the Judaistic culture of his earlier days. It is now
proposed to examine this statement somewhat in
detail, and to test its validity in the light of what
knowledge we possess of Pauline Christianity and of
the rival religions.

A brief sketch of the more important factors
which contributed their share towards the formation
of the religious atmosphere of the Empire at this
period is a necessary preliminary to our enquiry. At
the time when Christianity first dawned upon the
world the ancient religions of Greece and Rome were
in a state of disintegration. The old gods had become
discredited in the minds of the cultured section of the
community and were no longer a religious power, and
philosophy, once the glory of Greece, was only a
shadow of its former self. Among contemporary
philosophies there was but one system which, by its
loftiness of thought and expression and by its practical
influence upon the lives of men, deserved to be
ranked with the noblest. products of the Greek mind,
viz. the philosophy of the Stoies.

Stoicism.—Stoicism still provided some foundation
for life, some means of linking the individual to some-
thing that could not be shaken. In Stoicism God
and man, mind and matter, formed one community,
and the soul of the individual partook of the very
nature of God. It taught the brotherhood of man,
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and gave an admirable account of duty. It preached
self-denial and courage, and gave to wisdom, purity,
and freedom their true value. It made a strong
appeal to manhood and inspired nearly all the great
characters of the early Roman Empire, and provided
the impulse to almost every attempt made to maintain
the freedom and dignity of the human soul. When
the ancient faiths of the Graeco-Roman world were
falling to pieces it contributed many of the elements
best fitted to satisfy the cravings of the best minds
of the time, and the characters of Epictetus, the
slave, and of Seneca, the statesman, form admirable
illustrations of the real greatness of Stoicism in'the
realms of thought and morals.

Among the Greek mysteries which still preserved
a modicum of their original influence we may mention :

1. Orphism.*—This was a development of the
older Dionysus—worship in which the fundamental
feature had been the delirious frenzy of the Bacchanal
orgies, in which the votary believed himself to be
possessed by the deity. Orphism preserved this
feature, but altered the conception of what the god
was, and sought to partake of the godhead, not by
physical intoxication, but by spiritual ecstasy, and
substituted abstinence and purification for the original
Dionysian drunkenness. In the Hellenistic period
1t came Into contact with Oriental cults, by which it
was considerably enriched and developed into a
religious association which contained genuinely re-
ligious aspirations, intimately connected with rites of
purification and of mystic initiation.

2. The Mysteries of Eleusis.'—These in the heyday

1 For a complete description of Orphism and of “The Mysteries of
Eleusis >’ see Miss Harrison’s Prolegomena to the Study of Greek Religion,
pp. 478-571.
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of Athenian prosperity were little less than a national
Hellenic festival. They included an elaborate cere-
monial of preparation leading to baptism and purifica-
tion. They provided metaphors and phrases for
Plato’s description of the ideal world. The Phaedrus,
for example, is steeped in the atmosphere of the
Eleusinian rites. The framework in which the narra-
tive is set is based upon the famous procession along
the sacred .way from Athens to the Temple of
Demeter at Eleusis. Words like 7elerds, tpods,
areNis, émomTebew, Tehewds, oMokAnpos, all point to the
Eleusinian Mysteries as Plato’s source of inspiration.
In their later developments, when they had probably
come under the influence of the Egyptian cults, they
constituted an attempt made by the Hellenic genius
to construct a religion that should keep pace with
the growth of thought and civilisation in Greece.
They were carried from Eleusis to Rome in the time
of Hadrian, and were not finally abolished until the
reign of Theodosius the Great.

ORIENTAL MysTeERY CULTS

Most important of all, however, in connection
with our subject are the Oriental Mystery Religions
which flooded the Graeco-Roman world at this
particular period. Their history has been preserved
in some degree in ancient literature, but large addi-
tions to our knowledge of their essential character
have been made by the recent discovery of inscrip-
tions, and more especially by the magical papyri
unearthed in Egypt. These consist of fragments of
hymns and prayers, and of mystic names of Baby-
lonian, Egyptian, Hellenistic, and even of Jewish
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origin. The most important of these Mystery Re-
ligions are : 1. The cult of Cybele and Attis, which
originated in Phrygia. 2. The cult of Serapis and
Isis, which found its way into Europe from Egypt.
3. The cult of Mithra, which came from the eastern
land of Persia. In the space at our disposal only the
main features of the doctrines and practices connected
with these cults can be emphasised.

1. The Cult of Cybele and Attis.—This cult, which
had its centre in Phrygia but was widely diffused
throughout the whole of Asia Minor, bore a remarkable
resemblance to the ancient Greek cult of Dionysus.
In both we find an orgiastic worship, a sacred frenzy
by means of which, and during which, the worshipper
was supposed to enter into union with the deity.
The distinctive feature of this cult was, however, the
Attis ritual, inseparably connected with the worship
of Cybele. In the myth Attis, the beloved of the
Great Mother, was represented as having been slain
by a boar sent by Zeus, and at the famous celebration
at Pessinus there was held a great orgiastic lamenta-
tion, which ended, however, with a joyful festival.
The ritual of the festival thus represented the death
and resurrection of the slain Attis, and the followers
of the cult were initiated into mysteries in which a
dying and rising again were symbolised. The ““ Tauro-
bolium,” or the baptism in the blood of a slain bull,
the dominant feature in the later Attis ritual, was not
introduced before the middle of the second century.
Connected with the ritual was the ““ Agape,” in which
the partakers were handed food in the * tympanon ”’
and drink in the ““ cymbalon,” and were thus initiated
as “ mystae ”’ of Attis and thereby became partakers
in a higher life. The worship of Cybele reached
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Rome as early as 204 B.c., but did not attain to any
great prominence before the latter half of the first
century A.D. The motive of regeneration stands in
the very forefront of the ritual symbolism, and amid
all its savage rites and barbaric ritual it is difficult
not to see suggestions of a passionate desire for fulness
of life, for a real and enduring cwrypia.

2. The Cult of Serapis, Ists, and Osirvs.—This was
the creation of Ptolemy the Great, and, as its name
implies, was essentially syncretistic. It was intro-
duced into the Greek world in order to unite the Greek
and Egyptian populations of Ptolemy’s Empire by
the bond of a common worship. Serapis was identified
with Osiris, and to this joint cult was added that of
Isis, and the combined religion went forth into the
world as that of Serapis and Isis. It was widely
diffused wherever the Greek language was spoken,
and was essentially the religion of the less cultured
and powerful classes in the Greek world, and found
its adherents chiefly among slaves and freedmen.
It made its way to Athens in the third century B.c.
and reached Rome in the days of Sulla. Traces of it
have been discovered in Britain. Much of its attrac-
tion was due to its imposing ritual, and its doctrine
according to which the initiate was to share in the
divine life, but it was indebted most of all to its
comprehensiveness.

The effect of this was to surround Osiris with the
halo of the Greek mysteries and to identify Isis
sometimes with Selene, Queen of Heaven, sometimes
with Demeter, and sometimes with Hera, the Queen of
the gods. In the myth, represented annually, the
mourning Isis seeks out the fragments of the corpse
of Osiris and raises a lament over it. Then the limbs
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are laid together and raised to life again by Thoth
and Horus, and the Resurrection is announced to the
assembled worshippers amid jubilant cries. Here,
again, as In the cult of Attis, the believer is represented
as sharing in the experiences of Osiris, and by means
of the ceremonies of initiation in which he takes part
he wins his way, along with Osiris, from death to life,
and acquires the assurance of eternal being. In
connection with this cult a relic of great importance
has been preserved by Apuleius in his famous descrip-
tion of the initiation of Lucius at Cenchreae, which
dates from the middle of the second century. The
prominent features in the description are the abstin-
ences, the solemn baptism, the communication of
mystic formulae, and the overpowering scenes which
formed the climax of initiation, all of which are closely
associated with the preparation of the heart, the
sense of cleansing, the conception of regeneration,
and, finally, identification with the deity. The descrip-
tion closes with the impressive prayer of thanksgiving
offered by Lucius to the goddess.

8. The Cult of Maithra.—Mithra was a Persian
deity whose worship reached the West somewhat
later than that of Isis. It struck its roots in the
Empire towards the end of the Flavian period, and
soon seemed not unlikely to become the religion of
the whole world. It was in special favour among the
legions of the Roman Army through whose instru-
mentality it was originally brought from its Persian
home, and soldiers were the chief agents of the
propaganda. It was rapidly disseminated throughout
the Empire, and it was carried as far north as the
Roman Wall in Britain. In its later developments
were elements borrowed from Chaldaean, Persian,
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and Greek cults, and to the Chaldaean influence in
it we owe the name of Sunday and other days of the
week, and probably even the date of Christmas day.
Little is known of what was exactly taught in Mithra-
ism, and most of the information we possess is derived
from the sculptured slabs which formed the reredos
in every Temple of Mithra, some of which are still in
existence. The subject of the great Altar-piece is
always the slaying of the Bull, which is emblematic
of the profound idea of life through death. In the
few extant records that remain, Mithra is represented
as the mediator between God and man, creator,
regenerator, and giver of all light, the champion of
justice, truth, and holiness, the comforter of man in
all trouble, and more particularly the strong helper
against all the powers of evil, headed by Ahriman.
Mithra, the god, is always pictorially represented as a
beautiful youth, clad in Persian attire, to show his
perfect sympathy with the human race. The superi-
ority of Mithra to Isis consists in the fact that there
was in the cult of the former a severe and regular
moral discipline, which was to issue in active warfare
against all evil wrought by Ahriman. The resem-
blances to Christianity in Mithraism are particularly
striking. It possessed a feast of Nativity, Sunday,
adoration of Shepherds, Baptism, a last Supper, an
ascension, and an organisation in many ways parallel
to the Church. Some of these resemblances are
probably due to a tendency in later times to assimilate
Mithra to Christ, and some are undoubtedly due to a
community of origin, such as the week of seven days
which came into both systems from Chaldaea. The
great popularity of Mithraism was due to a combina-
tion of causes, such as its inculcation of the brother-
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hood of man which appealed to the slave and the
soldier, the doctrine of atonement for the sinner,
of spiritual comfort and temporal help for the afflicted,
and its virtuous and strenuous example for lovers of
righteousness.!

If Dieterich is right in assigning the Mithras
Liturgy, which is preserved in the Paris MSS. and
which he edited,> to the second century, we have
evidence for the existence of a supreme act of initiation
which represented a progress to the throne of Mithra.
The prayers extol in lofty language rebirth from the
mortal to the immortal life. Whether the liturgy is
genuine or not, Mithraism was undoubtedly the best
and most elevating of all the forms of heathenism
known to have existed in the Empire.

Our sketch would not be complete without a brief
reference to the Hermetic Mystery literature which has
been treated with such lucidity and exhaustiveness by
Reitzenstein. This literature is preserved in a Greek
work called Poimandres, the reference being to a
religious community founded in Egypt about the time
of Christ, the main feature of which is the mystical
basis of its doctrines, which are professed to have
been derived from Hermes. This literature supplies
a phase of thought which is valuable as marking a
stage in the development of Greek religion from the
mystery cults to Neo-Platonism. It contains Greek
philosophical conceptions of the religious Stoic-
Peripatetic type, relics of early Egyptian ideas,
elements of magical and alchemistic doctrine so pre-
valent in Egypt, and liturgic fragments which prob-
ably belonged to Hellenistic Egyptian communities.

1 For a very interesting description of Mithraism see Bigg, The Church’s
Task under the Roman Empire, pp. 47-58.
2 Dieterich, Eine Mithras-Liturgie, 1903.
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Such, then, were the religions which in some cases
were in occupation before Christianity appeared on
the scene and in others were its contemporaries and
rivals, and with all of which it had to wage a stern
and severe warfare before it finally triumphed and
became the official religion of the Empire. Our
knowledge of them is, as we have already hinted,
scanty, but certain general features emerge out of the
comparative gloom. We have undoubted evidence of
an elaborate ritual and of remarkable prayers, and
special strains of religious thought and feeling, such as
regeneration and communion with the deity, would
appear to be common to all the Mystery Religions.

We also note that they were essentially religious
associations. The conspicuous element in the religion
of this Hellenistic period is the cult-brotherhood,
iacos, which replaced the old faith of the Greek
City-State. The new era inaugurated by the con-
quests of Alexander encouraged individualism, and
the pressure of religious needs transformed this
individualism into cosmopolitanism, whereby men
were banded together into larger or smaller groups,
dedicated to the worship of a deity or a group of
deities. This process would be stimulated by the
wide vogue of syncretism as illustrated by the union
of the Greek cult of Dionysus with the Phrygian cult
of Cybele and Attis and by the combined Serapis-
Isis-Osiris cult wherein are united the worships of
Egypt and Greece. An absolute lack of anything like
exclusiveness is one of the most significant and
effective features of the Mystery Religions. Mithra,
e.g. found room within his system for all the gods of
the nations.

It is also clearly manifested that the Mystery
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Religions satisfied a wide-felt need. The ultimate aim
of all the cults was to raise the soul above the transi-
ency of perishable matter to an immortal life through
actual union with the Divine. In this respect they
were immeasurably superior to the old national and
civic religions, and represent a more advanced stage
in the development of religious thought and practice.
The state or city was no longer the religious unit,
for the influence of the Mystery cults was intensely
personal. There were two features in the propaganda
which considerably enhanced its attractive power :
(1) Every means was used to excite feeling. (2) It
appealed to the conscience in a way never attempted
by the ancient ancestral rites.

Its very symbolism was pregnant with new hopes
for sin-stricken and soul-striving mortals. In its
rites of purification there was represented the cleansing
of the soul from all its defilements, and in its elaborate
ritual of initiation the worshippers saw the assurance
of a new and immortal life through union with his
god.

Strongest of all its attractions was perhaps the
prospect it gave the believer of overcoming the
relentless tyranny of fate, and of enlisting on his side
the Divine power as against the powers of the evil
world which darkened and saddened his daily life.
To the pagan of that age the world had fallen under
the dominion of an evil power, or, more accurately,
perhaps, of hosts of evil powers, all of which exercised
a malignant and invincible influence upon his life.
This conception assumed different aspects among
different peoples. The Greeks saw the powers of
evil concentrated in Fate, eluapuévy. The Baby-
lonians conceived them as the seven Archons who
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from their dwelling in the stars decide the destinies
of mortals. ~ This idea eventually found its way into
the religions of Persia and Egypt, and through them
into Jewish apocalyptic literature and into the
Hermetic doctrine in Greece. In the Mystery Re-
ligions there was offered deliverance from * the rulers
of the darkness of this world ” under whatever name
and form they were conceived, and they thus provided
a way of escape from the most crushing weight which
then oppressed human souls, and satisfied the most
intense craving in the higher life of pagan society.
This deliverance was to be realised by fellowship with
the higher powers who were too strong for the lower.
In the present life it could be attained through mystic
ecstasy ; after death it would be consummated by the
ascent of the soul to heaven.

We now come to the main problem with which
this chapter is concerned, which may be formulated
thus:

To what extent was primitive Christianity, and
more particularly Christianity as represented by St.
Paul, who first brought it into touch with the Hellen-
istic world, influenced by the religious atmosphere
and conceptions which already prevailed in that
world ?

No subject connected with the history of the
origin and development of Christian thought and
practice has within recent years attracted more
attention than this, and the labours of some of the
best New Testament scholars of the day have been
enlisted on its behalf.

In addition to the work of those writers, which has
been already mentioned in connection with the
history of the Mystery Religions as a whole, and in
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which their relationship to Christianity is only a side
issue, we may refer to the following books which are
devoted, wholly or in part, to the elucidation of this
problem: Clemen’s Primitive Christianity and its
non-Jewish Sources, Schweitzer’s Paul and his Inter-
preters, Heitmiiller’s Taufe und Abendmahl, Kirsopp
Lake’s The Earlier Epistles of St. Paul, Percy Gardner’s
The Religious Experience of St. Paul, and a series
of articles by H. A. A. Kennedy on “ St. Paul and
the Mystery Religions ” in the Exzpositor, 1912-13.1
These articles contain a most valuable and exhaustive
study of the subject, and to them I am indebted for
much of the material utilised in this chapter.

The conclusions arrived at by these authorities
are by no means of a harmonious character. While
some of them show a tendency to ascribe most of
the characteristic features in St. Paul’s Christianity,
and more especially his sacramental teaching, to the
influence of his Hellenistic environment, others, as
e.g. Schweitzer, the great apostle of eschatology,
absolutely deny any part whatsoever to Greek
thought in the development of St. Paul’s thought and
teaching. A few quotations in which these scholars
sum up their ideas as to the extent of the influence
of foreign elements upon the Apostle will serve to
illustrate the complete lack of unanimity among
them.

Heitmiiller, speaking of St. Paul’s view of Baptism
and the Lord’s Supper, says: * The mystical connec-
tion which in Baptism and the Lord’s Supper is set
up between the believer and Christ is a ‘ physico-
hyperphysical ’ one, and has as its consequence that
the believer shares realiter in the death and resurrec-

1 Now published in a separate volume, Hodder & Stoughton, 1913.
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tion of Christ. These views of the sacraments stand
in unreconciled and irreconcileable opposition to the
central significance of faith for Paul’s Christianity,
that is to say, with the purely spiritual personal view
of the religious relation which stands in the foreground
of St. Paul’s religious life and religious thought.”
This can only mean that St. Paul’s sacramental
doctrine is entirely on a level with, and is practically
based on, that prevalent in the Mystery Religions.

Kirsopp Lake : * Christianity always at least in
Europe is a Mystery Religion.”* Baptism for St.
Paul and his readers was universally and unquestion-
ably accepted as a mystery, a sacrament which works
ex opere operalo.”

Percy Gardner: 2 “ The whole character of Christi-
anity as viewed by Paul bears great and undeniable
likeness to the pagan Mysteries.”  The Christianity
of Paul resembles the Greek mysteries in three
essential features: (1) It had rites of purification,
etc. (2) It had means of communication with the
Deity looked up to as the head. (3) It extended
beyond the present life into the world beyond the
grave.”

We may also quote the opinions of two scholars
who attribute to St. Paul the most complete Hellenisa-
tion of Christianity.

Loisy:® “Paul’s conception of Christ was a
Saviour-God after the manner of an Osiris, Attis, or a
Mithra. Like them he belonged by His origin to the
celestial world ; like them He made His appearance
on the earth ; like them He had accomplished a work
of universal redemption, efficacious and typical :

1 K. Lake, op. cit. pp. 215, 385. 2 Gardner, op. cit. pp. 80, 81.
3 Loisy, Hibbert Journal, 1911, p. 51.
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like Adonis, Osiris, and Attis he had died a violent
death and had been restored to life.”

F. C. Conybeare : * ““ The sacred meal which Paul
describes was the counterpart of the Jewish sacrifices
to Jehovah and of Gentile sacrifices to their devilish
gods. Communion was effected between the wor-
shippers and the god by the old-world sacrificial rites,
and so Christians by bread and wine attained com-
munion with Christ. . . . In some of his conceptions
Paul drops from the heights of idealism into the
depths of primitive magic and fetichism.”

A somewhat modified form of the same theory
is enunciated by Pfleiderer: *‘Paul’s teaching on
Baptism and the Lord’s Supper bears a close resem-
blance to that found in Mithraism which was found at
Tarsus as early as the time of Pompey. His mystical
teaching is based on a combination of Christian ideas
with the ideas and rites of the same cult which he
learnt in his own city. The longing for salvation,
purification, guarantee of life revealed by these
mysteries appealed to him, strict Jew though he was.
Jewish influences were, however, more important
than heathen in Pauline theology.” 2

At the other end of the scale we have Schweitzer
who denies #n toto the influence of the mysteries on
Pauline thought. He regards the teaching of St.
Paul as eschatological through and through. All its
peculiar features, its contradictions, and its problems
are to be explained by the special circumstances of
the period in which he found himself, the brief interval
between the Death and Resurrection of Christ and
His Parousia. In St. Paul sacraments are of the

1 Conybeare, Myth, Magic, and Morals.
2 See Origins of Christianity, pp. 156-183,
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)

nature of “‘sealings” which guarantee the ultimate
salvation of the participant at the Parousia.?

Clemen allows that the Apostle is dependent upon
Stoicism 1n the matter of his speech at Athens, and
in some minor features of his teaching as given in
the Epistles. With regard to the Pauline teaching
concerning the two great Christian ordinances, he
maintains that it is only the terminology that is to
be traced to pagan sources, and that the doctrines
themselves are quite independent of these influences.?

Dr. Kennedy holds a position somewhat midway
between these two extremes. He holds that St.
Paul must have been familiar from the outside with
religious ideas current in these influential cults. He
certainly used technical terms like é\eos, mrevparixas,
cwotnpla, which were in the air, but meant one thing
for the Christian and quite another for the pagan.
The same is true of groups of ideas which suggest a
background for the Apostle’s conceptions akin to the
Mystery Religion doctrines. The central conceptions
of the Mpystery Religions belong, however, to a
different atmosphere from that in which the Apostle
habitually moves, and there is nothing in them
corresponding to the place which the Cross of Christ
holds in the realm of St. Paul’s thought and experience.

A glance at the foregoing quotations and opinions
demonstrates that Mystery Religion influences are
postulated mainly in regard to three particular
features in St. Paul’s doctrine and practice.

(a) His mysticism, as revealed in such phrases as
“ crucified with Christ,” ““ baptized into His death,”

113

“risen with Christ,” “ putting on Christ,” “in

1 Schweitzer, op. cit. pp. 230-241.
2 Clemen, op. cit. pp. 367-370.
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Christ,” “ Christ in me,” and also in the refer-
ences to visions, ecstatic experiences, and ‘ spiritual
gifts.”

(b) His use of Mystery Religion technical terms such
as those quoted above and copia, yrvdors, eikov,
86ka, dmokdhuvyus ; the triplicate division of human
personality into wvods, Yuyd, cdpé ; and the antithesis
between mvevpatikés and Yvyixos.

(c) Hvs conception of salvation, regeneration, the
Death and Resurrection of the Redeemer-God, and
more particularly the doctrines alleged to be associated
with the sacraments of Baptism and the Eucharist,
whereby communion with Christ is attained through
partaking of Him. '

There are objections of a general character which
tell strongly against the extreme theory of ascribing
any really effective influence of the Mystery Religions
upon Pauline Christianity.

1. The Question of Chronology.—With the excep-
tion of the Serapis cult the Mystery Religions were
not widely diffused in the Empire until the middle of
the second century, and it was not until after this
that they became transformed from local cults into
universal Mystery Religions. St. Paul, therefore,
could not have known them in their developed
condition, and could have only been familiar with
them in their somewhat simple form before they were
filled with the Greek yearning for redemption and
began to exercise a mutual influence upon one another.
In this case it 1s quite as justifiable to conceive a
Christian influence upon the Mystery Religions as
it is to demand the opposite. Schweitzer strongly
emphasises this objection, but its force is rather
diminished by Kennedy’s criticism, who points out
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that the very elaborate form of the Mystery Religions
in the second and third century demands a lengthy
period of development and that their roots and stem
must have been in existence as early as the Pauline
period.

2. The Absence of anything like adequate Knowledge
of the Mystery Religions.— There is undoubtedly a
tendency among the students of these cults to erect
a building out of material that is wholly inadequate
for the purpose and to counterbalance their lack of
genuine matter by inserting their own hypotheses.
Their conceptions of the Mystery Religions, upon
which they base their theories as to their relationship
to Pauline Christianity, owe considerably more to
what they consider these religions ought to have been
than to any definite knowledge of them that is really
available. Thus they have manipulated out of the
various fragments of information that we possess a
kind of universal Mystery Religion which as a matter
of fact never existed.

3. It is difficult to understand how St. Paul, if he
had introduced such a tremendous innovation as to
Hellenise Christianity on the scale he is asserted to
have done, could have been allowed by the representa-
tives of primitive Christianity to have remained as
one of themselves and an honoured member of their
community.

4. Finally, if this theory is true, how could later
Greek theology pass over in silence the one man who
had been its precursor in uniting the conceptions of
Graeco - Oriental religion with the original Gospel.
The fact that Paulinism played no part in the
subsequent development of Christian doctrine in the
East during the next two centuries, but was left
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unused and uncomprehended, is inexplicable on this
theory.!

We will now proceed to deal with some of the
assumptions of this school in detail.

1. St. Paul's Mysticism.—It would appear to be
by no means necessary to trace the mysticism which
was an unquestionable feature of the Apostle’s
character to the influence of the Mystery cults. A
more natural origin is found in Judaism itself, in which
mysticism and the phenomena usually associated with
it had played no small part for centuries. Religious
excitement, frenzy, and music are .found closely
connected with the prophetic function as far back as
the days of Samuel, and are in every case attributed
to the influence of the ““ Spirit of the Lord.” We also
find strong affinities between the prophetic idea of
the ““ knowledge of God ” and St. Paul’s conception
of yvdoiws, and the prophets claim to be in direct
touch with Jehovah himself. Cf. Amos 11. 8, “ The
Lord hath spoken, who can but prophesy ? ” Again
visions and ecstatic conditions are all-important
features in the prophetic work of Ezekiel.

These “ mystical ”’ elements are still more promi-
nent in the Jewish apocalyptic literature which provides
abundant evidence that the writers had a wide
knowledge of ecstatic conditions which are again and
again ascribed to the spirit. The visions and revela-
tions of Jewish apocalyptic are in many instances
connected with the ascent of the soul to heaven, and
supply close parallels to St. Paul’s ecstatic experiences
described in 2 Cor. xil. That there were foreign
elements in St. Paul’s mysticism is probably true, but

1 These objections are set forth with much fulness in Schweitzer, op. cit.
pp. 192 ff. and 229 f.
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they had been derived indirectly through the medium
of Judaism. Such conceptions as the ascent of the
soul to the higher world formed an important element
in Greek religion as far back as the days of Plato, and
had a place also in Egyptian and Persian culture.

Again the many parallels which exist between
4 Ezra and St. Paul suggest that they both belonged
to the same circle of Judaism. In some things the
Apostle was also indebted to the “ Wisdom ” literature
where we find the * wise ”’ man regarded as possessing
a special “ Divine ” endowment (Wisdom of Solomon
ix. 7). To a similar source we may assign some of
the Pauline cosmogonies which had come into Judaism
as the result of contact with Babylonian-Persian ideas
for at least five hundred years. It is in this direction
that we also ought to look for St. Paul’s conception
of the worship of the elements (orouyeia) Gal. iv. 3, 9,
and Col. ii. 8, 20, and of his angelology and demonology
which had crept into Judaism as the result of Baby-
lonian and Persian thought. It seems, therefore,
unnecessary to attribute St. Paul’s mysticism and its
cognate phenomena to the influence of the Mystery
Religions. Its more prominent elements were al-
ready present in Judaism, and it is to his environment
as a Jew, and not as a Hellenist, that the Apostle was
indebted for this feature in his character.

2. Pauline Terminology.—In this connection it is
well to begin by acknowledging that he frequently
employs terms which had a technical meaning in the
Mystery Religions, and more especially in his letters
to Corinth and in those of the imprisonment. These
Epistles are all addressed to communities which must
have had intimate contact with Mystery-brotherhoods,
and among his converts in these Churches there must



ST. PAUL AND THE MYSTERY RELIGIONS 141

have been many who had been themselves members
of such brotherhoods. The Apostle’s usage is not
confined to single terms for we find far-reaching
conceptions to which there are striking analogies in
pagan religions. This does not necessarily imply that
he was acquainted with Hellenistic religious literature
as Reitzenstein assumes. Many of the liturgical
formulae and technical terms would be in popular
use and must have been well known to members of
the Christian communities in large cities like Corinth,
and were probably equally familiar to St. Paul. In
1 Cor. ii. 6 ff., e.g. we have groups of conceptions
which have close associations with the Mystery
Religions, and in 1 Cor. ii. 1-10, where the Apostle
speaks of a more advanced stage of knowledge,
Christian instruction which demands a higher grade
of understanding, there is certainly a suggestion

of the ‘ Mysteries.” The use of such terms as
mvevpaTikos, Téhetos, copia seems to demand a similar
background.

Reitzenstein in his well-known researches into the
Hermetic literature and its parallels in the magical
papyri and contemporary pagan Mystery cults asserts
that St. Paul’s various uses of mvedua are all found
in Hellenistic religious documents : that the antithesis
between mvevpaticés and Yvyieds was current before
St. Paul’s time: that wois had already become an
important religious term, the direct equivalent of
wvedpa, and that in consequence all the passages
where the words occur in the Epistles can be explained
from Hellenistic usage. On the other hand, the
Pauline use of mvedpa, wobs, odpf, vyt and the
antithesis already referred to can be quite easily
explained from Old Testament usage, and every
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leading conception in the sphere of St. Paul’s religious
thought may be said to have its roots definitely laid
in the soil of the Old Testament.

3. St. Paul’s Conception of Salvation and of the
Sacraments.—It 1s, however, in connection with the
Apostle’s conception of salvation, and its relationship
to, and dependence upon, the ordinances of Baptism
and the Eucharist, that the exponents of the Hellen-
ising theory are most insistent as to the influence of
the Mystery Religions. In the Mystery Religions, as
well as in Christianity, salvation is the central feature.
The chief aim of the Mystery Religions was to offer
salvation to those who had been duly initiated, and
salvation meant deliverance from an omnipotent fate,
and more especially from death. This salvation
with 1ts assurance of a life which death cannot quench
was attained by the process of “rebirth,” and was
sometimes an actual deification whereby a genuinely
Divine life was imparted to the votary. In every
case it depended upon some kind of contact with the
deity. This contact with the god, through which the
process of regeneration or deification became possible,
is effected in various ways in the different cults.

(¢) Communion with the god can be gained
through partaking of him. This is a very ancient
conception prevalent in early Egyptian religions, and
was also associated with the rites which circled round
the mystic figure of Dionysus-Zagreus, in which the
bull, representing the deity, is torn asunder and
devoured, and by this means the life of the god
passes into the worshipper.

(b) Another form of procedure was by means of

! For a proof of this statement the reader is referred to Kennedy’s
articles in the Exzpositor, viii. iv. pp. 226-237.
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the Greek religious évbovoiaopés. This is described
in a prayer to Hermes, “Come to me, O Lord
Hermes, even as children enter into the mother’s
womb,” where the idea is that of the god entering
into the human personality as it was. Often, how-
ever, this was only another name for &orasss,
when the soul was regarded as leaving the body and
becoming one with deity. In the cult of Dionysus
and in the Phrygian worship of Cybele this took the
form of a delirious frenzy in which the votary was
assumed to enter into the most intimate communion
with the god, and, in some cases, to become the
dwelling-place of the deity himself.

(¢) In the cults of Osiris and Attis there were
represented the Death and Restoration to life of a
Divine personage by entering into sympathy with
whom the initiate obtained the guarantee of undying
life for himself. In the former cult the worshipper,
as having become one with the god raised to life
again, shared eternally in that Divine life. The
description of Lucius’ initiation into the Isis mysteries,
already alluded to, supplies some remarkable hints
of a death issuing in life through which the initiated
have to pass. Here the initiatory rites are definitely
described as a “ voluntary death ” followed by a new
life.

What then is the relationship of these Graeco-
Oriental conceptions to St. Paul’s central doctrines of
redemption and salvation ?

1. The Relation between Christ and the *“ Redeemer-
God” of the Mystery Religions.—It is freely asserted
by Loisy and others that the Pauline Christ is a
Saviour-God, and as such is definitely parallel to
the gods of these cults. He, like them, died a violent
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death and was restored to life again. This assertion
would seem to be open to two objections.

(@) A “ Redeemer-God ”” who for the sake of man
and for his salvation came into the world and died
and rose again cannot be found in any Oriental myth
or in any Mystery Religion. The * Redeemer-God,”
who 1s postulated by Loisy and those who think with
him is simply the result of a process of synthesis of
the various Mystery cults, and as a completely defined
personage is non-existent in any one single cult taken
by itself.

(b) To St. Paul, Jesus, the Redeemer and Saviour,
is a strictly historical Person whom he had actually
seen himself, and of whose life and work he had
considerable knowledge. Osiris and Attis were never
more than mythological personifications, and the
legends of their deaths have no essential connection
with a purpose of redemption. There is no real
comparison between the story of the murder of
Osiris, or the self-destruction of Attis, and the restora-
tion to life of these mythical Divine personages and
the self-sacrificing Death and Resurrection of Jesus.

2. The Pauline Doctrine of Salvation compared
with the *“ Mystery ” Doctrine of Regeneration (tnvolving
Salvation or Deification) through Communion with
the Deity. —Zwtypia in the Mystery Religions has
primarily in view the pressure of burdens which are
involved in the limitations of earthly life, and more .
especially the crushing and universal burden of death.
Even in the Osiris cult, where the language used
concerning immortal life is lofty, that life is conceived
as a precise form of bodily life like the restored life
of Osiris himself. In many of the cults, as e.g. that
of Cybele, it is extremely difficult to determine what
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the eternal future meant. It is also beyond question
that their conception of the process of salvation was
very little removed from the magical. It was attain-
able by the exact performance of certain ceremonies,
and, once attained, could never be lost. But that
which separated the Mystery Religion salvation most
definitely from redemption as conceived by the
Apostle was that there was connected with the former
no essential demand for a new moral ideal. To
compare this with St. Paul’s conception of salvation
unto eternal life is to establish a relation between two
sets of ideas that are in no way comparable. Salva-
tion in St. Paul involves immortal life in the pro-
foundest sense of the phrase, a sharing in the Divine
life, which means for him primarily love and holiness.
The ethical factor is never absent, and salvation
apart from the highest moral ideal is unthinkable
to the Apostle. The very atmosphere of salvation,
again, is the love of God revealed to men in the Cross
of Christ. Everything in St. Paul looks back to the
Cross, and it is this above all else that reveals the
impassable gulf between Pauline salvation and that
of the Mystery Religions. I would quote in this
connection some very relevant words of the late Dr.
Bigg. Speaking of the essential difference of Chris-
tianity from all other religions he says: “ Christianity
per genus is a religion, per differentiam it is the religion
of the Cross. The Fatherhood of God, the immortality
of the soul, revelation, sacrifice, prophecy, and law
are common to many religions. The belief that by
virtue men became like God, children of God, and
attain to communion with God, their Divine Father,
is a commonplace of Greek idealism and is found

in many of the better pagan cults. The idea of a
L
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Messiah is common to Judaism and Christianity, and
something very like it meets usin the ‘ inspired men ’
of Platonism and the °heroes’ of Hellenism. But
the Cross is the peculiar property of the Gospel. This
is the emblem the first Christians adopted. From
this peculiar feature of the Christian faith flow all the
distinctive beliefs and practices of the Church which,
though all or almost all are common in some degree
to other religions, have received a specially Christian
form and development from this central doctrine.” 1
It is true that salvation according to St. Paul
is intimately associated with communion with the
Divine. Cf. “If any man be in Christ he is a new
creature,” 2 Cor. v. 17; but the new creature here
is in the closest relationship to the sacrifice of the
Cross of Christ, and cannot be separated from the
demonstration of the Divine love in the Crucified.
Again there is nothing in the Mystery Religions
corresponding to the characteristic Pauline doctrine
of “faith.” The significant Pauline phrase, ““ In
Christ,” implies an unspeakably intimate relation of
the believer to Christ, brought about by the personal
surrender of the believer’s life to the Master in humble
and adoring faith. Now this central Pauline concep-
tion of salvation has no real equivalent in the Mystery
Religions. Even if we allow that the initiates into
the mystic cults regarded themselves as having died
with the Divine personage whose restoration to life
they celebrated, it is something on an entirely different
plane from the death unto sin and a new life unto
holiness of which St. Paul speaks. There may be a
certain relationship in imagery, but the true content
of the two conceptions are as wide apart as the poles.

1 Bigg, The Church’s Task under the Roman Empire, Introduction, p. xi.
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3. The Pauline Sacraments and their Relationship
to the Mystery Religions.—Closely connected with the
subject of “ salvation” is that of the Sacraments,
both in the Christian religion and in the Mystery
cults. Now it has been the chief aim of recent
research to discover the relationship between these
two sets of sacramental ideas. The quest was
apparently a simple one because in both cases lustra-
tions and sacred meals played a prominent part and
had a sacramental value, but on closer examination
it was found very difficult to get beyond the fact that
there were between the two systems resemblances of
a very general nature.

We will consider the two great Christian ordinances
separately.

(1) Baptism.—Lustrations and rites of purification
were common to all the Mystery cults, as e.g. the bath
of cleansing in the sea in the Eleusinian Mysteries
(&\ade pidorar), and the ablutions in the ritual of
Isis as described by Apuleius. Tertullian also tells
us that the idea of regeneration was associated with
these washings (De Bapt. v.). Our knowledge, how-
ever, of the details of the baptismal rites in these
cults is exceedingly meagre and inadequate. There
are two points with regard to them which are tolerably
clear, and which distinctly separate them from the
Christian Sacraments : (a) There is no trace of
Baptism into the name of the deity. The confession
of the god may be implied in the rite, but there is not,
as in Christian Baptism, a definite and special con-
fession of faith in the deity. (b) There is no hint
that the Divine spirit was connected with the ritual
of lustrations.

Writers who assert a very intimate relationship
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between the Pauline Sacraments and those of the
Mystery Religions profess to find a strong proof of
this in the fact that St. Paul links Baptism to the
experience of Death and Resurrection with Christ,
and refer this connection to the suggestions of a dying
to live which they find in the Mystery cults. Thus
K. Lake?! holds that the average Gentile God-fearer,
regarding Pauline Christianity as a Mystery Religion,
looked upon Baptism as an opus operatum which
secured admission into the Kingdom of God quite
apart from the character of his future conduct, and
is prepared to credit the Apostle himself with a similar
magical conception. Furthermore, they contend that
the conception of mystical union with Christ is in
St. Paul essentially and exclusively related to Baptism,
and they quote such phrases as “ Baptized into the
death of Christ,” “ Buried with Him through baptism
into death,” ¢ Buried with Him in baptism ” (Rom. vi.
3, 4), “ For as many of you as were baptized into
Christ did put on Christ ” (Gal. iii. 27) in support of
their contention.

Heitmiiller also ascribes a quasi-magical power to
the use of the “ Name ”” in Baptism, and maintains
that herein it is parallel with the use of the Name in
other connections, as e.g. in exorcism. His view is
that the solemn pronouncement of the Name of Jesus
at Baptism is not a merely symbolic form, but is
thought of as associated with real mystical mysterious.
effects, and implies a being actually taken possession
of by the power which is designated by the ““ Name ”
Jesus, the expulsion of all hostile powers, consecration,
and inspiration.

A final argument in the same direction is based

1 Lake, op. cit. pp. 46, 385.



ST. PAUL AND THE MYSTERY RELIGIONS 149

on the supposed Pauline practice of “ Baptism for
the dead.” Wernle, among others, regards it as self-
evident that St. Paul in permitting and approving
of “ Baptism for the dead ”” had allowed himself to
become infected by the heathen superstition of his
Corinthian converts.

The lack of harmony in the matter of the conclu-
sions drawn by the protagonists in this discussion
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