ENCYCLOPEDIA OF WORLD RELIGIONS

L Sl

Lo

ENCYCLOPEDIA OF
Protestantism

?\—

2N

-
s
@
il
O
oL
F._
-
=
-
Z
<
s
@)
U
=
—
o
—
@)
-
(e
<
=4
e
oz
e
-
"
£
@)
L=
e
9,
-
(-

]. GORDON MELTON




ENCYCLOPEDIA OF
Protestantism

BIBLE.ORG



Encyclopedia of Buddhism
Encyclopedia of Catholicism
Encyclopedia of Hinduism
Encyclopedia of Islam
Encyclopedia of Judaism
Encyclopedia of Protestantism



ENCYCLOPEDIA OF WORLD RELIGIONS

ENCYCLOPEDIA OF
Protestantism

J. Gordon Melton
J. Gordon Melton, Series Editor

M®
Facts On File, Inc.



Encyclopedia of Protestantism
Copyright © 2005 by J. Gordon Melton

All rights reserved. No part of this book may be reproduced or utilized in any form
or by any means, electronic or mechanical, including photocopying, recording, or
by any information storage or retrieval systems, without permission in writing from

the publisher. For information contact:

Facts On File, Inc.
132 West 31st Street
New York NY 10001

Library of Congress Cataloging-in-Publication Data

Encyclopedia of Protestantism/[edited by] J. Gordon Melton.
p. cm.—(Encyclopedias of world religions)

Includes bibliographical references and index.
ISBN 0-8160-5456-8 (alk. paper)

1. Protestantism—Encyclopedias. I. Melton, J. Gordon. II. Series.
BX4811.3.E54 2005
280'.4'03—dc22 2004016792

Facts On File books are available at special discounts when purchased in bulk
quantities for businesses, associations, institutions, or sales promotions. Please call
our Special Sales Department in New York at (212) 967-8800 or (800) 322-8755.

You can find Facts On File on the World Wide Web at http://www.factsonfile.com.

Text design by Erika Arroyo
Cover design by Cathy Rincon

Printed in the United States of America
VBFOF 10987654321

This book is printed on acid-free paper.



CONTENTS

About the Editor vi
List of Illustrations vii
Preface ix
Introduction: The Protestant Movement xi
Chronology XX
ENTRIES A TO Z 1
Bibliography 599

Index 605



ABOUT THE EDITOR

NE—=S)

Series editor J. Gordon Melton is the director of
the Institute for the Study of American Religion
in Santa Barbara, California. He holds an M.Div.
from the Garrett Theological Seminary and a
Ph.D. from Northwestern University. Melton is
the author of American Religions: An Illustrated
History and author of The Encyclopedia of Ameri-
can Religions: Religious Creeds; Religious Leaders
of America; and several comprehensive works on
Islamic culture, African-American religion, cults,
and alternative religions. He has written or

vi

edited more than three dozen books and
anthologies as well as numerous papers and arti-
cles for scholarly journals. He is the series editor
for Religious Information Systems, which sup-
plies data and information in religious studies
and related fields. Melton is a member of the
American Academy of Religion, the Society for
the Scientific Study of Religion, the American
Society of Church History, the Communal Stud-
ies Association, and the Society for the Study of
Metaphysical Religion.



LIST OF ILLUSTRATIONS

Short Street Church, Baltimore,
Maryland 10

Kawaihao Church, Hawaii 23

Amish bookstore 26

Cathedral Church of St.
Andrew, Hawaii 29

Annie Armstrong 46

Statue of Francis Asbury 49

Lutheran Church, Augsburg,
Germany 56

Wesleyan baptism 67

Baptist mission, Mexico City 7€

Youth holding a Bible 83

Des Plaines Campgrounds 121

Presbyterian Church of Taiwan
141

Collegiate Church of St. James,
Wolverhampton, England 149

First Church of the Nazarene,
Washington, D.C. 155

Thomas Coke 157

Bethany Congregational Church,
Santa Barbara, California 161

St. Luke Episcopal Church,
Honolulu, Hawaii 164

Model of the Synod of Dort 191

Church of Christ congregation
197

NE—=S)

Wheaton College, Illinois 211

Early Quaker meeting depiction
230

John Hus 277

Anne Hutchinson 278

Bible verse on roadside sign 289

Angelus Temple 293

Moody Memorial Church,
Chicago 301

Waldensian Church, Turin, Italy
302

Japanese Christian diaspora
congregation 306

E. Stanley Jones 311

Adoniram Judson 313

Leontine Kelly 319

Jessie Penn-Lewis 321

Helen Kim 322

Global Mission Church 329

Emilio Castro and Nelson
Mandela 339

Witness Lee and T. Austin
Sparks 347

Statue of Martin Luther,
Worms, Germany 353

Calvary Evangelical Church, Sil-
ver Spring, Maryland 355

Church at Marburg 362

Aimee Semple McPherson 369

Statue of John Wesley 375

Oldest Methodist church in
Mexico City 377

Dwight Moody 383

Lottie Moon 384

Interior of the Moravian church
at Herrnhut, Germany 385

Gravesite of Robert Morrison
387

John R. Mott 388

Orphanage built by George
Muiller 389

Watchman Nee 391

Phoebe Palmer 414

Stone Church, Toronto 421

Statue of A. H. Francke 428

Philip A. Potter 435

First Presbyterian Church, Salt
Lake City 439

Sandy Springs, Maryland,
Friends Meeting House 452

Calvin auditory, Geneva,
Switzerland 456

Chapel of the Air Ministries,
Wheaton, Illinois 459

Restoration movement church,
Washington, D.C. 461

vii



> viii

David Lipscomb’s log cabin
462

Luther Rice 468

St. Mark United Methodist
Church, Santa Barbara, Cali-
fornia 478

Seventh-day Adventist semi-
nary, Collonges-sous-Saleve,
France 491

Menno Simons 496

William Taylor 507

Southern Baptists headquarters,
Nashville, Tennessee 509

Honolulu, Hawaii,
mission press 510

Encyclopedia of Protestantism

Spurgeon’s Tabernacle,
London 514

Clara Swain 523

James Hudson Taylor 528

TEAM headquarters, Wheaton,
Ilinois 530

Isabella Thoburn 531

Desmond Tutu 539

Hau'ula Congregational
Church, Oahu, Hawaii 545

Saint Paul’s Cathedral, London
547

Hollywood United Methodist
Church, Hollywood, Califor-
nia 550

Universal Church of the King-
dom of God center, Atlanta,
Georgia 557

Charles Wesley 565

John Wesley 566

Home of Frances Willard,
Evanston, Illinois 574

Church door at Wittenburg,
Germany 578

First Methodist Church,
Evanston, Illinois 584

Statue of Ulrich Zwingli 597



PREFACE

NE—S)

The Encyclopedias of World Religions series has
been designed to provide comprehensive coverage
of six major global religious traditions—Buddhism,
Hinduism, Islam, Judaism, Roman Catholicism,
and Protestant Christianity. The volumes have been
constructed in an A-to-Z format to provide a handy
guide to the major terms, concepts, people, events,
and organizations that have, in each case, trans-
formed the religion from its usually modest begin-
nings to the global force that it has become.

Each of these religions began as the faith of a
relatively small group of closely related ethnic
peoples. Each has, in the modern world, become a
global community, and, with one notable excep-
tion, each has transcended its beginning to
become an international multiethnic community.
Judaism, of course, largely defines itself by its
common heritage and ancestry and has an alter-
native but equally fascinating story. Surviving
long after most similar cultures from the ancient
past have turned to dust, Judaism has, in this cen-
tury, regathered its scattered people into a home-
land while simultaneously watching a new
diaspora carry Jews into most of the contempo-
rary world’s countries.

Each of the major traditions has also, in the
modern world, become amazingly diverse. Bud-
dhism, for example, spread from its original home

in India across southern Asia and then through
Tibet and China to Korea and Japan. Each time it
crossed a language barrier, something was lost,
but something seemed equally to be gained, and
an array of forms of Buddhism emerged. In Japan
alone, Buddhism exists in hundreds of different
sect groupings. Protestantism, the newest of the
six traditions, began with at least four different
and competing forms of the religious life and has
since splintered into thousands of denominations.

At the beginning of the 19th century, the six
religious traditions selected for coverage in this
series were largely confined to a relatively small
part of the world. Since that time, the world has
changed dramatically, with each of the traditions
moving from its geographical center to become a
global tradition. While the traditional religions of
many countries retain the allegiance of a majority
of the population, they do so in the presence of
the other traditions as growing minorities. Other
countries—China being a prominent example—
have no religious majority, only a number of
minorities that must periodically interface with
one another.

The religiously pluralistic world created by the
global diffusion of the world’s religions has made
knowledge of religions, especially religions prac-
ticed by one’s neighbors, a vital resource in the

ix
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continuing task of building a good society, a
world in which all may live freely and pursue
individual visions of the highest values the cos-
mos provides.

In creating these encyclopedias, the attempt
has been made to be comprehensive if not
exhaustive. As space allows, in approximately 800
entries, each author has attempted to define and
explain the basic terms used in talking about the
religion, make note of definitive events, introduce
the most prominent figures, and highlight the
major organizations. The coverage is designed to
result in both a handy reference tool for the reli-
gious scholar/specialist and an understandable
work that can be used fruitfully by anyone—a
student, an informed lay person, or a reader sim-
ply wanting to look up a particular person or idea.

Each volume includes several features. They
begin with an introductory essay that introduces
the particular tradition and provides a quick
overview of its historical development, the major
events and trends that have pushed it toward its
present state, and the mega-problems that have
shaped it in the contemporary world.

A chronology lists the major events that have
punctuated the religion’s history from its origin to
the present. The chronologies differ somewhat in
emphasis, given they treat two very ancient faiths
that both originated in prehistoric time, several
more recent faiths that emerged during the last few
millennia, and the most recent, Protestantism, that
is yet to celebrate its 500-year anniversary.

The main body of each encyclopedia is consti-
tuted of the approximately 800 entries, arranged
alphabetically. These entries include some 200
biographical entries covering religious figures of
note in the tradition, with a distinct bias to the
19th and 20th centuries and some emphasis on
leaders from different parts of the world. Special
attention has been given to highlighting female
contributions to the tradition, a factor often over-
looked, as religion in all traditions has until
recently been largely a male-dominated affair.

Geographical entries cover the development
of the movement in those countries and parts of

the world where the tradition has come to domi-
nate or form an important minority voice, where
it has developed a particularly distinct style (often
signaled by doctrinal differences), or where it has
a unique cultural or social presence. While reli-
gious statistics are amazingly difficult to assemble
and evaluate, some attempt to estimate the
strength of the tradition on the selected countries
has been made.

In some cases, particular events have had a
determining effect on the development of the dif-
ferent religious traditions. Entries on events such
as the St. Bartholomew’s Day Massacre (for
Protestantism) or the conversion of King Asoka
(for Buddhism) place the spotlight on the factors
precipitating the event and the consequences
flowing from it.

The various traditions have taken form as
communities of believers have organized struc-
tures to promote their particular way of belief and
practice within the tradition. Each tradition has a
different way of organizing and recognizing the
distinct groups within it. Buddhism, for example,
has organized around national subtraditions. The
encyclopedias give coverage to the major group-
ings within each tradition.

Each tradition has developed a way and a
vocabulary of encountering and introducing
individuals to spiritual reality. It has also devel-
oped a set of concepts and a language to discuss
the spiritual world and humanity’s place within
it. In each volume, the largest number of entries
explore the concepts, the beliefs that flow from
them, and the practices that they have engen-
dered. The authors have attempted to explain
these key religious concepts in a nontechnical
language and to communicate their meaning and
logic to a person otherwise unfamiliar with the
religion as a whole.

Finally, each volume is thoroughly cross-
indexed using small caps to guide the reader to
related entries. A bibliography and comprehen-
sive index round out each volume.

—J. Gordon Melton



INTRODUCTION

THE PROTESTANT MOVEMENT
S

Defining the Subject Matter

Encyclopedia of Protestantism deals with a move-
ment within the larger Christian community that
began in Europe in the 16th century, established
itself in opposition to the Roman Catholic
Church, subsequently spread around the world,
and in the present day lives on in literally thou-
sands of individual denominations and PARA-
CHURCH ORGANIZATIONS. Using an A-to-Z format,
the work covers the primary people, events,
groups, and theological issues that emerged at the
movement’s origin, the main individuals, con-
cerns, and movements that shaped it in subse-
quent centuries; and a representative sample of
the movement as it now exists around the world.
A special effort has been made to include coverage
of those parts of the world in which Protestantism
did not appear until the 19th century, regions that
are now home to the growing edge of the move-
ment (Asia, Africa, and Oceania).

In constructing this volume, the author had to
confront the ambiguity of the term Protestantism,
which can be used in both a broad and a narrow
sense. Most narrowly, it denotes a movement that
began within the Roman Catholic Church in
Europe in the 16th century and the churches that
come directly out of it. In this narrow sense,

Protestantism would include the Lutheran,
Reformed or Presbyterian, and Anglican (Church
of England) churches, and by extension the
churches of the British Puritan movement, which
sought to bring the Church of England into the
Reformed/Presbyterian camp. Most recently,
scholars have argued quite effectively that the
churches of the radical phase of the 16th-century
Reformation, the Anabaptist and Mennonite
groups, also belong within this more narrow
usage.

While each gave slightly different meanings to
some of the main ideas of the Reformation, the
original Protestant churches generally agreed
upon certain basic points: the sole authority of the
Bible as the source of doctrine and church practice
(sola scriptura), salvation by grace through faith in
Jesus Christ (sola fide), and the priesthood of all
believers. They also shared a rejection of certain
Roman Catholic beliefs, for example, transubstan-
tiation (the transformation of the elements of the
Eucharist into the actual body and blood of
Christ), purgatory (an intermediate place for the
dead during which a final cleansing takes place
before entering heaven), and the authority of the
pope (the head of the Roman Catholic Church).
Protestants also rejected the idea of a celibate
priesthood and encouraged their clergy to marry.

xi
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While agreeing that there were only two sacra-
ments (and not seven as maintained by the Roman
Catholic Church), Protestants disagreed among
themselves concerning the nature of those two
sacraments. As regards the Eucharist, which
Protestants generally call the Lords Supper,
Lutherans proposed the idea of consubstantiation,
rejecting the notion of a change in the elements of
bread and wine but maintaining that the sub-
stance of Christ coexists in these elements. Angli-
cans suggested that Christ was really present in
the sacrament but left open the nature of that
presence. Swiss reformer John CaLviN suggested
that Christ was spiritually present in the elements
and only perceived by the eye of faith.

Beginning with Swiss reformer Ulrich
ZWINGLI, some Protestant spokespersons sug-
gested that the Lord’s Supper (and baptism) were
not sacraments at all, thus denying any special
sacredness to the elements. Zwingli, and follow-
ing him, the Radical Reformers, suggested that the
Lord’s Supper and baptism were simply “ordi-
nances” that were to be performed because they
(1) were commanded by Scripture, (2) recalled to
memory important events in the life of Christ, (3)
were acts that constituted church fellowship, and
(4) reminded people of a range of teachings
affirmed by the church.

A slightly broader use of the term Protes-
tantism would include all those groups that,
though not in organizational continuity with one
of the 16th-century Reformation churches,
were/are in substantive agreement with the core
doctrines of the early Protestant movement. This
broader definition brings into the Protestant
camp a set of churches that actually predated the
Reformation. These churches had proposed some
of the basic ideas later championed by the
Protestants, and eventually accepted all of the
other core Protestant beliefs and practices. Most
prominent among such groups are the MORAVIAN
CHURCH, which grew in response to the work of
John Hus (in what is now the Czech Republic),
and the Waldensians of Italy. In like measure,
people such as John Hus (c. 1373-1415), Peter

Waldo (d. ¢. 1217), and British biblical scholar
John WYCLIFFE (c. 1329-84) are now seen as her-
alds of Protestantism.

A still more expanded definition of Protes-
tantism would include a variety of groups that
largely agree with Protestantism but that, on var-
ious grounds, frequently define themselves as
outside the movement. Such are the Baptists. At
first glance, they appear to be a Protestant move-
ment. Few today would disagree that they were
part of British Puritanism—if its most radical
wing. Emerging at the beginning of the 17th cen-
tury, Baptists disagreed with the Lutheran,
Reformed, and Anglican churches over several
new and vital issues. They considered any close
relationship between churches and the state to be
illegitimate, and they denied biblical authority for
baptizing infants (the two positions being closely
linked).

Doctrinally, the Baptists appeared most like
the Calvinists. They affirmed the great majority of
what, for example, Presbyterians affirmed, and
even though they professed the Bible alone as
their creed, like the Reformation churches they
offered statements of belief (confessions of faith)
to sum up their teachings. Their differences with
other Protestants concerned matters that had not
been emphasized in 16th-century debates, though
many had been raised by the Anabaptists at that
time.

Baptists were a relatively small group in 17th-
century England. Often dismissed as fringe Puri-
tans, they denied that they were Protestants at all.
They claimed to be members of the true church
through which the authority of Christ had been
passed, and which throughout the centuries had
always dissented from the corrupt alignment with
the secular state. They suggested that they derived
from a lineage of Christians who had always prac-
ticed adult (or believers) baptism.

The Baptists were eventually joined by an
ever-growing number of churches that for various
reasons separated from state and other established
churches. Throughout the 19th and 20th cen-
turies these “Free Churches” multiplied, usually



as the result of movements protesting the organi-
zation within the parent body or calling for doc-
trinal or other changes. They often aimed at
reviving a spirituality that the more staid and
proper older Protestant bodies had lost, in their
opinion. Such Free Churches often rejected the
Protestant label; however, it should be noted that
during the Reformation, Free Churches sided with
the Protestants on every issue.

Among the Free Churches are such groups as
the Swedish Mission Covenant Church, the Ply-
mouth Brethren, the Holiness churches, and the
modern Pentecostal and Charismatic churches.
Also included would be the churches of the
Restorationist movement that developed on the
American frontier in the 19th century and that
continued under such names as the Churches of
Christ and the Christian Church (Disciples of
Christ).

Encyclopedia of Protestantism consistently uses
this broader definition of Protestantism, which
includes the Reformation churches, the Protes-
tant-like churches that predated them, and the
Free Churches.

Finally, popular discourse often defines
Protestantism more loosely to include a whole
spectrum of groups that originated within the
Protestant movement but that have deviated con-
siderably from its tenets, in some cases even from
the Christian consensus. Such movements as the
Unitarians (and other non-Trinitarian groups),
the CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS,
the JEHOVAH'S WITNESSES, and CHRISTIAN SCIENCE
have formally distanced themselves from the
Christian and Protestant tradition. Some of them
have ascribed to additional revelatory books and
materials the authority that Protestants give to the
Bible alone. Amid the great diversity that is the
Protestant movement, Protestants as this book
defines them would consider these groups as
beyond the boundaries.

However, it is appropriate to treat these groups
in a book on Protestantism. They are a product of
the larger Protestant world, and in some cases
they identify with it. For our purpose, they most
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clearly identify the boundaries of what can prop-
erly be called Protestant.

An Outline History
of Protestantism

The Early Churches
Protestantism emerged in the first half of the 16th
century in a set of geographically separate loca-
tions and in a variety of forms—most important
were the German Lutheran, Swiss Reformed, and
British Anglican. The Radical Reformation signifi-
cantly expanded this variety through groups such
as the Swiss Brethren, the Mennonites, the
Schwenckfelders, and the followers of Sebastian
Franck, though the Mennonites were the only
major group that thrived and continued into the
contemporary era. The 16th century also saw any
number of would-be leaders and alternative
movements that were pushed to the fringe and
died out.

Protestantism represented not only a religious
but also a political disruption of Europe. The
movement succeeded only because it was able
from its beginning to align itself with previously
existing political powers. In England, Henry VIII
(1491-1547) broke with Rome during the process
of trying to gain a suitable heir to the throne. In
Geneva, John Calvin (1509-64) had the backing
of the magistrates to carry through reforms, and in
Germany Martin LUTHER (1483-1546) won sup-
port from the Elector of Saxony and subsequently
other German princes. The Anabaptists, perse-
cuted because they had no friends in high places,
survived only after they could find tolerant rulers
who provided protection, if not agreement.

The political divisions opened by the Reforma-
tion in the 1520s had the effect of throwing the
whole of Europe up for grabs. The Lutheran phase
of the Reformation spread from Germany to gain
the support of rulers throughout Scandinavia and
the Baltic states. From Geneva, Calvin’s brand of
reform took hold in various Swiss cantons, Scot-
land, the Low Countries, parts of France, and
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faraway Transylvania. It also penetrated Germany,
where in some areas it competed with Lutheranism.

The Roman Catholic Church and its political
allies did not go away quietly, but fought to
reestablish hegemony over northern and western
Europe. A variety of wars small and large broke
out, perhaps the most important between 1546
and 1555, culminating in the Peace of Augsburg
(see AUGSBURG, PEACE OF). The peace gave the var-
ious German rulers the right to choose the reli-
gion of their land, be it Catholic or Lutheran (with
the Reformed only included at a later date).

In England, Catholicism and Reformed Chris-
tianity vied for control. The attempt to protes-
tantize the country moved forward during the
tive-year reign of Edward VI (1547-53), followed
by a five-year attempt under Mary I (1553-58) to
reassert Roman Catholic hegemony. Finally, Eliza-
beth I imposed the via MEDIA between the Calvin-
ist Protestantism of Geneva and Roman
Catholicism, the result being the unique Anglican
way. Though constantly facing attempts to under-
mine her decision, Elizabeth’s defeat of the Span-
ish Armada in 1588 blunted the Catholic
challenge.

Among the last places to decide for or against
the Reformation were France and the Low Coun-
tries. In the Low Countries, Protestantism became
identified with the effort to overthrow the rule of
Spain. Independence was declared in 1581,
though the region remained contested until 1648.
Meanwhile, Protestantism grew strong in France,
even winning a degree of tolerance in 1570. That
was undone two years later when Catholics fell
upon Protestants (Huguenots), massacring many
on St. Bartholomew’s Day. The survivors took up
the cause, ensuring an additional generation of
hostilities. The EpicT oF NANTES (1598) finally
resolved the dispute, granting Protestants a num-
ber of rights as a minority dissenting community.
By 1600, the basic shape and structure of the
Protestant community in Europe had been estab-
lished, and the stage was set for its first significant
expansion, across the Atlantic to the British Amer-
ican colonies.

Protestantism in North America
Immediately after the European discovery of a
new land across the Atlantic (and not long after
European circumnavigation of Africa), the pope,
in consultation with the rulers of Spain and Por-
tugal, drew a line down the middle of the Atlantic,
dividing rights of colonization between the two
major Catholic powers. Spain was assigned the
territory to the west, hence most of North and
South America. Portugal was to operate east of the
line, leaving it only Brazil in the New World, but
all of Africa. France and England, left out of nego-
tiations, did not recognize the results. The former
moved to establish itself in Canada, while En-
gland (along with Holland and Sweden) claimed
land along the Atlantic coast of North America.
England and Denmark challenged Spain’s exclu-
sive rights in the Caribbean.

Permanent settlement of the territory claimed
by Britain began at Jamestown, Virginia, in 1606.
Its short-lived Anglican minister, Robert Hunt (c.
1568-1608), was followed by Alexander Whitaker
(1585—c. 1616) whose ministry established wor-
ship according to the Church of England. In 1619,
Anglicanism was formally named the colony’s offi-
cial religion. Though getting a head start in Vir-
ginia, the church did not fare as well elsewhere in
the English colonies.

Instead, several American colonies became
home for groups that had lost out in the religious
conflicts of the Elizabethan era. First to arrive
were the Pilgrims, a small separatist group from
the most radical wing of the Puritan movement,
with no interest in government ties. They settled
at Plymouth, Massachusetts, in 1620, after having
spent a generation in Holland. They were followed
by the Puritans, who wanted to build a society in
which a congregational form of Reformed Chris-
tianity reigned supreme. After settling Boston in
1630, the Puritans spread across New England in
an attempt to model what the Church of England
could be if it adopted the Reformed faith of John
Calvin along with a congregational polity. As Con-
gregationalism emerged, it became as religiously
intolerant as the ecclesiastical powers in England



who had provoked the Puritan leaders to forsake
their homeland in the first place.

Other British dissenters obtained grants to
establish two additional colonies in North Amer-
ica, the Catholics (Maryland) and the Quakers
(Pennsylvania). Under the guidance of Lord Balti-
more, a rather free and open society was created in
Maryland in which Catholics and others could
coexist. However, toward the end of the century,
forces from neighboring Virginia marched into
Maryland, overthrew the government, and recre-
ated Maryland along the lines of Virginia. In 1692,
the authorities declared the Church of England
the established church of Maryland. William
Penns experiment fared somewhat better, and
Pennsylvania became a haven for dissidents not
only from England but also from across Europe.

Initially, Pennsylvania was bordered north and
south by a Dutch (New Amsterdam) and a
Swedish (Delaware) colony. In 1624, the Dutch
had begun a permanent settlement on Manhattan
from which additional settlements were made in
what is now New Jersey, on Long Island, and
northward along the Hudson River. The first con-
gregation of the Reformed Church of the Nether-
lands was opened in New Amsterdam (now New
York City) in 1628. That congregation, the Colle-
giate Church of the City of New York, continues
today as the oldest continuously active Protestant
church in North America. Swedes settled along the
Delaware River in 1638 where Fort Christina (now
Wilmington) was erected. Swedish Lutheranism
was formally constituted following the arrival of
Rev. Reorus Torkillsu two years later.

In 1664, the British moved to consolidate their
claims to America’s Atlantic seaboard by forcing
both the Swedes and the Dutch to turn over their
lands to British control. Thus, by the end of the
century, the outline of Protestant life in the Amer-
ican colonies was evident. To the north, in New
England, a strong Congregational establishment
was thoroughly ensconced in power, though it
had a cancerous growth on its fringe in Rhode
Island, where a dissenting Puritan minister, Roger
Williams (c. 1603—c. 83), had created a colony not
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unlike Pennsylvania—it tolerated a variety of reli-
gious expression.

To the south, Anglicanism reigned supreme,
though the establishment was weak and a spectrum
of dissenting groups (Roman Catholic, Lutheran,
Reformed, Quaker, Baptist) operated quite openly.
Like Rhode Island in New England, Pennsylvania
was the exception to the south. Here Anglicanism
was present, but as a distinct minority.

While the initial Protestant structures were
being erected in America, Britain was experienc-
ing equally important changes within its Protes-
tant community. During Elizabeth’s reign
(1558-1603), Anglicanism was firmly established
in the beliefs and practices of the Church of En-
gland. However, it continually faced challenges
from those who wanted to further purify the
church by making its doctrine conform more
closely to that of Geneva and replacing its episco-
pal polity with leadership by elders (Presbyterian-
ism) or congregations (Congregationalism).
Presbyterianism (already established in Scotland)
proved to be the greater threat.

In the mid-17th century, dissatisfaction with
the rule of Charles I (r. 1625-49) gave the Puri-
tans an opening they were quick to seize. In sev-
eral steps during the 1640s they introduced
Reformed worship into England’s churches and
took complete control of the government. They
reorganized the Church of England without bish-
ops and replaced the monarchy with a common-
wealth, but the opportunity to demonstrate the
superiority of their way lasted less than two
decades. The monarchy was restored in 1660, and
Anglicanism resumed its dominance in the
church. However, the 1689 Act of Toleration
assured a place for those who continued in good
conscience to dissent from the established order.

New Movements Arise
By the beginning of the 18th century, Protes-
tantism was a settled reality in Europe. While a
few contested spaces remained, as a whole it was
clear that Protestantism had established itself and
would remain a viable part of European life for the
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foreseeable future. Protestant lands were not likely
to fall to internal or external pressures. The time
had come to turn some attention from the issues
that defined the movement in the 16th century,
including the establishment of reform churches, to
the spiritual needs of individuals, many of whom
were not being adequately served by the Protestant
churches. These churches, many complained, did
not provide an environment that could nurture
personal religious growth. In addition, it was said,
their failure to call members to the ethical life had
resulted in rampant immorality.

Taking the lead in exploring ways to revitalize
the spiritual life of the churches was Lutheran
pastor Philipp Jacob Spener (1635-1705). In
1694, Spener founded the University of Halle,
which became the great dissemination point for
his movement, popularly known as PieTism. The
university, a training school for future Lutheran
ministers, came to be dominated by August Her-
mann Francke (1663-1727), a man who by pre-
cept and practice exemplified the Pietist life of
personal devotion and service. He was also one of
the first Protestants to develop a vision for mis-
sionary work around the world.

Soon aligning themselves with the Pietists
were the Moravians, whose movement was
founded a century before the Lutheran Reforma-
tion. The Moravians fled Bohemia and Moravia
(now the Czech Republic) when Roman Catholi-
cism reasserted hegemony there in the 1620s.
Hounded from place to place, in 1722 they finally
found some protection and acceptance on the
estate of Nicolas von ZINZENDORE (1700-60), a
German nobleman. At the village of Herrnhut,
which they created on Zinzendorf’s land, they
reorganized and emerged as the Moravian Church.
As the situation allowed, they soon opened other
centers of activity in the Protestant countries of
Europe.

In England, the kind of personal religion rep-
resented by the Pietists and the Moravians gave
birth to Methodism. Challenged by Moravians
like Bishop August Spangenberg (1704-92) and
future missionary Peter Bohler (1712-75),

Methodist founder John WEsLEy (1703-91)
explored a new depth of Christian experience that
led him to launch an effort to revitalize religious
life in the British Isles.

Among Wesley’s associates was a former class-
mate at Oxford, George WHITEFIELD (1714-70).
Like Wesley, he became an Anglican minister, but
while Wesley itinerated through England, White-
field traveled to America. His preaching trips
throughout the colonies beginning in 1739 led to
a revival known as the Great Awakening. The
revival not only affected religion; it has been
understood as the first significant unifying event
shared by people across the different colonies,
helping to make them into a nation. The revival-
ism that Whitefield initiated became a hallmark of
American religion in the centuries after the Amer-
ican Revolution.

Global Spread

The North American colonies and the initial
beachheads established in the Caribbean gave
Protestants their first vision of life beyond the bor-
ders of Europe, though the Dutch were also carry-
ing Protestantism into new territories in the 17th
century as a result of their colonial adventures in
Southeast Asia and Oceania. The emergence of a
global consciousness, however, came slowly.
Thomas Bray (1656-1730), sent by the Anglican
Church to the American colonies in the 1690s to
observe the church situation, returned to England
and became the instigator of the first two Protes-
tant foreign mission agencies, the SOCIETY FOR THE
PROPAGATION OF THE GOSPEL IN FOREIGN PARTS, to
recruit ministers for the American colonies, and
the SOCIETY FOR PROMOTING CHRISTIAN KNOWL-
EDGE, to publish the materials they would need for
their work.

The Dutch established Reformed churches in
their colonial centers, but did not expect their
ministers serving abroad to do much more than
serve the expatriate community. The first Protes-
tant church to be established with the goal of
evangelizing the host country was initiated by
King Frederick IV of Denmark, who in 1705 com-



missioned his chaplain to recruit missionaries for
India, where Denmark had a trading post. The
Pietists at Halle quickly supplied two young can-
didates, Bartholomew Ziegenbalg (1682-1719)
and Heinrich Platschau (1677-1747). They
arrived in India in 1706. For a generation, the
men who led the Danish-Halle Mission in India
were the only Protestant missionaries to the non-
Christian world.

That would change in 1731, after Moravian
leaders met with a slave visiting Copenhagen with
his master from the Danish West Indies. The
slave, ANTHONY, urged the Moravians to send mis-
sionaries to work among his suffering brothers
and sisters. His plea catalyzed the Brethren into
action. Two missionaries arrived on St. Thomas in
1732, and within a few years the first Protestant
global missionary program had begun. Missionar-
ies were soon sent to Greenland (1733), the
British American colonies (1736), and South
Africa (1737), and, shortly after, to Labrador,
South America, and Egypt.

The Moravians would bear further missionary
fruit by inspiring John Wesley to found the
Methodist movement, which produced the second
expansive Protestant missionary effort. Method-
ism developed a concern for the conversion of the
world through its encounter with African Ameri-
cans who came to Methodism with no Christian
background. That concern grew with the travels
of Methodist bishop Thomas CokEg, who at Wes-
ley’s behest organized a separate American
Methodist Episcopal Church after the American
Revolution, and then traveled to the Caribbean.

Even before his 18 transatlantic voyages, Coke
had developed a vision for the worldwide
Methodist missionary expansion. In 1784, he pre-
sented Wesley a Plan of the Society [of Methodists]
for the Establishment of Missions among the Hea-
then. The plan first targeted the Caribbean, and
then Gibraltar and Sierra Leone. It culminated in
the commissioning of a team to begin work in
India.

Following the Moravian and Methodist lead,
William Carey and Andrew FULLER began to
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mobilize the Baptists. Baptists had no central
authority structure of the kind that had allowed
the Moravians and Methodists to respond quickly
to the missionary call, but in 1792 Carey issued
his booklet, An Enquiry into the Obligation of
Christians, to Use Means for the Conversion of the
Heathen, while Fuller took the lead in founding
the Baptist Foreign Missionary Society as the orga-
nizational vehicle to develop a global evangelizing
outreach. Carey led the first Baptist missionary
team to India in 1783.

The Moravians, Methodists, and Baptists thus
provided the models Protestants could use to
expand into the non-Christian world in the next
century. Within a few decades other groups also
responded to the missionary imperative. An inter-
denominational LONDON MISSIONARY SOCIETY
(LMS) was founded in 1795. After the evangelical
Anglicans formed their own CHURCH MISSIONARY
SocIETY in 1799, the LMS became primarily a
Congregational body with some Presbyterian sup-
port. The Church of Scotland joined the mission-
ary effort in 1824.

The Reformed Church in the Netherlands
joined the effort in 1797 with the formation of the
Netherlands Missionary Society. Similar efforts
were organized by the French Reformed (Paris
Mission, 1822), and in the German-speaking
Reformed and Lutheran communities (Basel,
1815; Barmen, 1815; Berlin, 1824; Rhenish,
1828), in both Switzerland and Germany.

America was slower in sending missionaries
abroad, as the frontier itself presented a huge mis-
sion field to American churches, one that was very
close to home. Early debates on foreign missions
were weighed against responsibilities to supply
the frontier and evangelize Native Americans.
However, in 1810 the American Commissioners
for Foreign Missions was formed with the primary
support of the Congregationalists, the strongest
church in the United States at the time. Other
Calvinist churches supported it for a period, but
they all eventually formed their own mission
boards. As in England, missions were the catalyst
for the organization of national structures for the
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Baptists, following the conversion to the Baptist
faith by some of the original American Board mis-
sionaries in India.

By the early decades of the 20th century,
Protestant missionary agencies had transformed
Protestantism from a religion largely confined to
northern and western Europe and North America
into a worldwide faith. With the exception of the
Muslim-controlled countries across North Africa
and the Middle East, a significant Protestant pres-
ence developed in most of the world’s countries
and territories. Protestantism’s very success left its
leaders with significant issues of how to relate to
this new body of Christians.

The Twentieth-Century Shift
The global church has remained the great ques-
tion for the Protestant movement. Protestantism
had divided into a number of denominations with
substantive disagreements that reappeared on the
mission field, despite early attempts to keep the
squabble at home. Missionaries from different
churches entered comity agreements to stay out of
one another’s way—at best a temporary solution.
Eventually, the problems created by denomina-
tional competition led to the Ecumenical move-
ment, in which like-minded but competing
churches tried to overcome past differences and
find a new affirmation of oneness. That movement
eventually led to the merger of closely related
churches and to cooperation and positive feelings
even among churches that did not merge.

The creation of a host of local and national
councils of churches culminated in 1948 with the
WORLD COUNCIL OF CHURCHES. A parallel set of
international bodies arose to provide contact
among national churches of a single denomina-
tional family or with similar beliefs, sometimes
out of a feeling that the larger church bodies had
undercut their doctrinal integrity. Associations
such as the WORLD EVANGELICAL ALLIANCE and the
INTERNATIONAL COUNCIL OF CHRISTIAN CHURCHES
provide ecumenical contacts for more theologi-
cally conservative segments of the Protestant
community.

The Ecumenical movement provided the
framework for confronting the crisis created by
mid-century changes—World War II, the Chi-
nese Revolution, the independence of India, the
foundation of the United Nations (with its sub-
sequent decolonization policy), and the emer-
gence of a host of new nations out of the old
European colonial empires. The churches faced
one crisis after another beginning with the forced
merger of all the Protestant churches by the
Japanese government in 1940. The war brought
both the disruption of the missionary field as
Japan expanded the war and the destruction and
loss of leadership by churches across Europe. For
example, the new Communist government of
China expelled all foreign missionaries. It was
the largest displacement of missionary personnel
ever and a portent of actions by other new Asian
and African governments eager to resist foreign
ideological influence.

Post—World War II realities brought to the fore
an old debate within missionary circles: the status
of the churches created by the missionaries. Most
denominations had been content to leave them in
a perpetually subordinate mission status. Now the
major European and North American churches
rapidly moved to grant them autonomy and to
reorient them toward a relationship as equals.
Many of the newly independent churches became
members of the World Council of Churches.

While the majority of Protestants worldwide
are represented in the member bodies of the
World Council of Churches, mainstream Protes-
tantism is now facing a challenge from its more
conservative wing, the global Evangelical move-
ment. Rejecting what they see as increasing secu-
larization in mainstream churches and far too
much acceptance of doctrinal divergences and
innovations, Evangelical Protestants have become
a potent force everywhere, challenging liberal
Protestant hegemony. While still a minority in
Europe, they have become the majority in some
countries, as a result of zealous and creative evan-
gelism programs and a willingness to contextual-
ize their outreach efforts. They have found a



major asset in the rapidly spreading CHARISMATIC
MOVEMENT. EVANGELICALISM appears to be in a
growth phase that should allow it to have an even
greater voice in defining Protestantism in the
decades immediately ahead.

An Encyclopedia Approach

In the pages that follow, Encyclopedia of Protes-
tantism, in some 800 entries, explores the world of
Protestantism from its origins to the present. It
focuses on the most significant leaders (especially
the often neglected women and non-Westerners),
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the doctrinal concerns and controversies, and the
structures that have been its vehicles for growth.

As is often the case, even in a work that seeks
to be comprehensive, not every topic is men-
tioned, not every significant person is profiled,
nor, possibly, is every theological concept given
its due consideration. Choices had to be made.
However, Encyclopedia of Protestantism aims to
provide a representation of the events, unique
people, and central concepts that have molded
the Protestant world and turned Protestantism
into a world religion.

—J. Gordon Melton



CHRONOLOGY

1517

October 31, Martin Luther launches the
Protestant Reformation by nailing the Ninety-
five Theses to the door of the Church at Wit-
tenberg, Germany.

1521

April 17-18, Luther defends his view before the
emperor and the leaders of the Holy Roman
Empire at the Diet of Worms.

1523

Zwingli leads the Reformation of the church in
Switzerland with the publication of the Sixty-
seven Articles.

1525

William Tyndale publishes his translation of the
New Testament in English.

1527

Schleitheim Confession summarizes the major
beliefs of the Swiss brethren but is unable to
stop the persecution of the Anabaptists.

XX

1529

Colloquy at Marburg between Lutheran and
Reformed leaders fails to resolve major differ-
ences concerning the Lord’s Supper.

1530

Publication of the Augsburg Confession, early
statement of the Lutheran position.

1531

Zwingli killed in battle between Reformed and
Catholic forces at Kappel, Switzerland.

1535

Miles Coverdale publishes Old Testament in
English.

1536

Subsequent to the publication of the Institutes
of the Christian Religion, John Calvin arrives in
Geneva. He would leave two years later but
return in 1541 and lead the city in becoming
the center of the French-speaking segment of
the Reformation.



1540

Pope Paul III approves the formation of the
Society of Jesus (the Jesuits) by Ignatius Loyola
(1491-1556).

1545

The Council of Trent opens deliberations. It
will meet sporadically to 1563.

1547

With the death of Henry VIII, his young son,
Edward VI, becomes king of England, and his
Protestant advisers move to establish the Refor-
mation throughout the land.

1553

Calvin approves the execution of Michael
Servetus, who had published antitrinitarian
volume, The Restoration of Christianity.

The Catholic Queen Mary I begins her attempt
to reverse the Protestantization of the Church
of England. Many Protestant leaders are
arrested, and during her short reign they
become martyrs.

1555

Peace of Augsburg legalizes Lutheranism in
those countries ruled by a Lutheran prince.

1558

Elizabeth I begins her lengthy rule in England.
Through a series of actions, she will institute
the modern Anglican tradition as a via media
between Puritanism (Calvinist Protestantism)
and Roman Catholicism.

1563

John Fox Publishes his Book of Martyrs that
recounts the deaths of Protestant leaders during
the reign of Mary I. Periodically reissued,
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Foxe’s book will negatively affect Protestant-
Catholic relations for centuries.

1572

Numerous Protestants are killed in the St.
Bartholomew’s Day Massacre.

1588

Defeat of the Spanish Armada assures Anglican
dominance of England for the next century.

1598

Edict of Nantes provides toleration for Protes-
tants (Huguenots) in France.

1607

Virginia settled. Church of England founded
in Virginia, its first establishment outside of
England.

1611

Publication of the King James Version of the
Bible.

1618—1619
Synod of Dort.

1620

The Pilgrims, separatist independent Protes-
tants, land at Plymouth, Massachusetts.

1630

Puritans migrate to Massachusetts, where they
will establish the Congregational Church.

1643

Roger Williams publishes The Bloody Tenant of
Persecution, an early tract on religious liberty.
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1648

The assembly of church leaders at Westminster
publish a new Presbyterian confession and cat-
echism. Presbyterianism will dominate the reli-
gious landscape in England until the
Restoration (of the monarchy) in 1666.

1649

King Charles I is executed and Oliver Cromwell
becomes the ruler of England as the Lord Pro-
tector.

1666

Restoration of the monarchy in England leads
to the reestablishment of Anglicanism as the
primary church of England.

1678

John Bunyan publishes the Protestant classic
The Pilgrim’ Progress.

1685

Revocation of the Edict of Nantes.

1689

The Act of Toleration grants legal status to dis-
senting Protestant groups (but not Roman
Catholicism) in England.

1701

Founding of the Society for the Propagation of
the Gospel in Foreign Parts, an Anglican mis-
sionary organization.

1706

Bartholomaus  Ziegenbalg and  Heirich
Plutschau, with the support of the Danish gov-
ernment, arrive in India, thus initiating the mod-
ern Protestant global missionary enterprise.

1737

First missionary assigned to Africa, Moravian
George Schmidt, settles near Cape Town.

1738

John Wesley’s “heart-warming” experience
becomes the seminal event leading to the estab-
lishment of Methodism.

1739

George Whitefield’s preaching throughout the
American colonies becomes a catalyst for the
initiation of the First Great Awakening.

1748

The Pennsylvania Ministerium is established by
Henry Melchior Muhlenberg and others as the
first Lutheran denominational structure in
North America.

1781

Bill of Rights guaranteeing religious freedom
and separating religious groups from the
national government is added to the Constitu-
tion of the United States.

1784

John Wesley consecrates Thomas Coke as a
superintendent (bishop) and gives him Articles
of Religion (a statement of faith) to take to the
newly founded United States. In America, Coke
will lead in the establishment of an independ-
ent Methodist Episcopal Church.

1789

The Bill of Rights, added to the United States
Constitution, proscribes the national govern-
ment from establishing any religion and pre-
vents its interference with the free exercise of
religion.



1792

More than 1,000 former slaves who sided with
the British in the American Revolution leave
Halifax, Nova Scotia, for Sierra Leone. Once
settled in Freetown, they will found the first
Methodist and Baptist congregations on the
continent of Africa.

1793

William Carey arrives in India as the first mis-
sionary of the Baptist Missionary Society (Eng-
land).

1793

Congregationalists and others found the Lon-
don Missionary Society.

1799

Anglicans found the Church Missionary Society
to supplement the effort of the older Society for
the Propagation of the Gospel in Foreign Parts.

1804
British and Foreign Bible Society founded.

1807

With the support of the London Missionary
Society, Robert Morrison becomes the first
Protestant missionary to reside in China.

1810

Founding of the American Board of Commis-
sioners for Foreign Missions with primary sup-
port of New England Congregationalists.

1813

Adoniram Judson, the first missionary sup-
ported by American Baptists, arrives in Burma
(Myanmar).
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1816

American Bible Society founded.

1833

John Keble’s sermon at Oxford on national
apostasy leads to the formation of the Oxford
Movement and the development of the
Anglo-Catholic faction of the Church of
England.

1834

Peter Parker, the first medical missionary,
begins work in China under the auspices of the
American Board.

1835

German scholar David Friedrich Strauss pub-
lishes his Life of Jesus, which attacks many of
the historical claims of Christianity.

1844

Founding of the Young Men’s Christian Associ-
ation in London.

John Ludwig Krapf, with the support of the
Church Missionary Society, settles in Kenya
as the first Protestant missionary in East
Africa.

1845

Southern Baptists separate from the national
Baptist organization. The Southern Baptist
Convention would become the largest Protes-
tant body in the United States by the end of the
20th century.

1848

The first Women’s Rights Convention convenes
in the Wesleyan Methodist church in Seneca
Falls, New York.
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1853

Antoinette Brown, first woman ordained by a
Protestant church body, is ordained by the Con-
gregational Church (in the United States).

1855
As a result of his exploration of the Zambezi

River, David Livingstone becomes the first
European to find Victoria Falls.

1859
As aresult of a treaty concluded the year before,
two Episcopalian missionaries, John Liggins
and Channing M. Williams, enter Japan and are
allowed to stay.

1865

Hudson Taylor founds the China Inland Mis-
sion, later to become the largest Protestant mis-
sionary agency working in China.

1875

Alliance of the Reformed Churches throughout
the world holding the Presbyterian System
(now the World Alliance of Reformed
Churches) is founded.

1881

First of the Ecumenical Methodist Conferences
is held. They would lead to the formation of the
World Methodist Council.

1884

Horace N. Allen, a physician, becomes the first
Protestant missionary to reside in Korea.

1890

William Booth’s In Darkest England and the Way
Out becomes the manifesto of the newly formed
Salvation Army.

1906

A revival begun among a small African-
American congregation based on Azusa Street
in Los Angles becomes the catalyst for the
worldwide spread of Pentecostalism.

1907

Having received the baptism of the Holy
Spirit, Charles H. Mason and his supporters
form the Church of God in Christ, the largest
Pentecostal church in North America.

1909

The first volume of The Fundamentals, a 12-vol-
ume collection of essays by 64 conservative
British and American Protestants, offers a
founding perspective to the Fundamentalist
movement.

1910

World Missionary Conference in Edinburgh
launches the modern Ecumenical movement.

1925

Scopes Monkey trial in Dayton, Tennessee.

1934

Confessing Church in Germany issues the Bar-
men Declaration to counter the positions taken
by the larger body of Lutherans in support of
the Nazis.

1936

United Church of Canada begins to ordain
women.

1942

Anglicans in Hong Kong ordain Florence Li
Tim Oi on an “emergency basis.”



1947

The Lutheran World Federation holds its first
meeting in Lund, Sweden.

1948

World Council of Churches founded in Ams-
terdam, the Netherlands.

1951

World Evangelical Fellowship (now Alliance)
founded.

1956

Presbyterians in Taiwan begin ordaining
women.

1957

United Church of Christ founded by merger of
General Council of Congregational Christian
Churches with the Evangelical & Reformed
Church.

1961

World Missionary Council merges into the
World Council of Churches.

1962

Vatican II, a council of the Roman Catholic
bishops, opens in Rome. During the years of its
sessions (1962-65), it will pass important state-
ments that will make possible a vigorous
Roman Catholic—Protestant dialogue in subse-
quent decades.

1968

United Methodist Church formed by merger of
the Methodist Church and the Evangelical
United Brethren.
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1970

November, Elizabeth Platz becomes the first
woman ordained by an American Lutheran
church body, following the approval of female
ordination by the Lutheran Church in America
several months earlier.

1972

William Johnson is ordained by the United
Church of Christ, thus becoming the first
openly homosexual person ordained in modern
times to the ministry by a historic or “mainline”
Christian church.

1973

Supreme Court ruling on Roe v. Wade legalizes
abortion in the United States.

1973

Anglican Church in Wales approves ordination
of women.

1977

Anne Holmes becomes the first openly lesbian
woman ordained in the United Church of
Christ.

1997

David Bromell is “received into full connexion”
with the Methodist Church of New Zealand in
spite of his being openly gay.

1980

Marjorie S. Matthews becomes first woman
elected as a bishop of the United Methodist
Church.

1988

January 1, the Evangelical Lutheran Church in
America, formed the previous year by the
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merger of the Association of Evangelical 2003
Lutheran Churches, the American Lutheran
Church, and the Lutheran Church in America,
officially begins operation.

The Episcopal Church consecrates openly gay
Rev. Gene Robinson as bishop of the Diocese of
New Hampshire.

1989

Barbara Harris of the Episcopal Church (U.S.)
becomes the first Anglican woman consecrated
as a bishop.
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Abeel, David (1804—1846)

Reformed Church minister and pioneer
missionary to China

David Abeel was instrumental in establishing
American Protestant missions in China. His trav-
els and his writings also helped establish and
strengthen missionary organizations in the United
States and England.

Abeel was born in New Brunswick, New Jer-
sey, on June 12, 1804. He had decided on a career
as a doctor, but a religious experience sent him
into the ministry. He attended Rutgers College
(now University) and completed his studies at the
Theological Seminary of the Reformed Church in
New Brunswick. Ordained in 1826, his first call to
the pastorate was from Athens, New York. After
two years, his health failed, and he moved to the
West Indies.

Abeel had felt a growing call to foreign mis-
sions, and once he had recovered his health, he
applied to the Seaman’s Friend Society for a posi-
tion. They appointed him a chaplain and sent him
to China in 1829. He sailed on the same ship that
took Elijah Coleman BRIDGMAN, the first American
missionary to China, and arrived in Canton early in
1830. He worked with the society for a year, then
traveled widely in Southeast Asia picking up some
knowledge of Malay, Tahi, and Fukienese. In 1832,

he received an appointment, from the AMERICAN
BOARD OF COMMISSIONERS FOR FOREIGN MISSIONS as
their second missionary to China after Bridgman.

Poor health soon overtook him, and in 1833
he returned to the West. Stopping in England, he
became a cofounder of the Society for Promoting
Female Education in the East. As health allowed,
he continued to promote foreign missions, espe-
cially in his own Reformed Church in America, in
no small part through his books The Claims of the
World to the Gospel, Journal of a Residence in China,
and The Missionary Convention at Jerusalem.

He returned to Asia in 1839 just as the Opium
War was heating up. In 1842, he settled in Amoy,
one of five ports newly opened to Westerners, and
made it the center of Reformed Church activity in
China. After three years, ill health again forced
him home. He died in Albany, New York, on Sep-
tember 4, 1846. The first Protestant church
erected in China was dedicated in 1848 by the
Reformed Church in Amoy.

Further reading: David Abeel, Journal of a Residence
in China (New York: Leavitt, Lord, 1834); , The
Missionary Convention at Jerusalem (New York: John S.
Taylor, 1838); G. R. Williamson, Memoir of the Rev-
erend David Abeel, D.D.: Late Missionary to China
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abortion

(1849; reprint,
Resources, 1972).

Wilmington, Del.: Scholarly

abortion

The intensive debate over abortion is a relatively
new phenomenon in Christian history. Neverthe-
less, it is a major divisive issue among Protestant
churches around the world.

Though rarely a major topic of concern, abor-
tion has generally been opposed by Christians.
The earliest statement is from the Didache, a pop-
ular second-century instructional manual, which
states, “You shall not kill the fetus by abortion or
destroy the infant already born.” St. Augustine, an
important church father in the eyes of early
Protestants, considered the topic in the Enchirid-
ion. As with the philosopher Aristotle, who pre-
ceded him, and the theologian Thomas Aquinas,
who followed, Augustine believed that the fetus
became fully human at some point during preg-
nancy (males attaining their humanity quicker
than females). However, in the 16th century Pope
Sixtus V (1521-90) declared abortion at any stage
to be homicide. His decision was directly tied to
the increased role of the Virgin Mary in Catholic
devotion.

Three years later Sixtus's successor Gregory
XIV (1535-91) returned to the Thomist position,
which was once more overturned by Pius IX
(1792-1878) in 1869. Sidestepping the question
of when a fetus attains full humanity, he noted
that the unborn child was potentially human. Any
abortion might thus be homicide, and he prohib-
ited them all; that remains the current Catholic
position.

Protestants did not begin to deal with abortion
definitively until the 19th century. Abortion was
legal in the United States in the decades prior to
the Civil War. In the postwar years, however, the
American Medical Association, as part of a gen-
eral program to assume hegemony over issues of
birth, began a campaign against abortion. Only a
few churches responded, the AMA being a rela-
tively controversial organization at the time.

However, in 1869, the same year of Pius IX's state-
ment, the Presbyterians issued a brief declaration
against abortion, a unique pronouncement for the
era.

The modern American debate on abortion
reflected the convergence of two trends—the
development of medicine and the rise of the fem-
inist movement. By the time of the AMA cam-
paign, which by the 1880s had succeeded in
making abortion illegal in most American states,
doctors were quite aware of basic techniques for
safe abortions. The campaign against abortion
was thus not a medical issue but a political one.
Early in the 20th century, advocates for women’s
rights supported birth control and ultimately
abortion as part of their demand that women
assume control of their own bodily functions.

The new phase of the womens movement,
popularly dated from the 1963 publication of The
Feminine Mystique by Betty Freidan, placed the
question of abortion on the public agenda. During
the next decade, a move to decriminalize abortion
culminated in the 1973 Supreme Court decision,
Roe v. Wade, which reversed most state laws
against abortion. In the years since, women’s
rights advocates fought to maintain and extend
the rights articulated by the Court in 1973. Lead-
ing the antiabortion fight were such groups as
Operation Rescue, Concerned Women for Amer-
ica, and the National Right to Life Committee. Roe
v. Wade established a context in which abortion
counseling centers and abortion clinics could
emerge, and they became the focus of demonstra-
tions that on occasion turned violent.

Through the early 1990s, verbal encounters
often turned into physical assaults, bomb threats,
and actual explosions. Some antiabortion activists
even began to suggest that killing those who facil-
itated abortions was justified as they were mur-
derers. Most famously, former Presbyterian
minister Paul Hill (1954-2003), director of an
antiabortion group, Defensive Action, killed a
doctor and his escort. Hill was subsequently con-
victed and in 2003 executed.



In the face of charges that it tacitly condoned
such tactics, the main body of the antiabortion
movement denounced violence; by the end of the
1990s, the number of incidents had radically
(though not completely) decreased.

Those who found abortion acceptable dubbed
themselves prochoice. In their view, they were
fighting traditional male controls over females.
They said decisions about abortions should be
made on a case-by-case basis by pregnant women
and their physicians. They generally viewed the
unborn fetus as not yet fully human and hence
not enjoying the same rights as those of a baby fol-
lowing childbirth. They tended to stress individ-
ual rights over those of groups (especially the
family). They deplored the high number of illegal
abortions that occurred before 1973, the number
of deaths attributed to such abortions, and the
likelihood of their return should Roe v. Wade be
reversed.

Those favoring a ban on abortion called them-
selves prolife. They viewed the unborn as fully
human and hence saw abortion as homicide. They
have also tended to identify with traditional fam-
ily structures. Protestant prolifers made common
cause with Roman Catholics in this issue.

Following the decision in Roe v. Wade, pro-
choice advocates founded the Religious Coalition
for Abortion Rights. Its support has been drawn
from the larger liberal Protestant churches such as
the UNITED METHODIST CHURCH and the PRESBYTER-
IAN CHURCH (USA). In 1987, the UNITED CHURCH
OF CHRIST adopted a resolution that spoke for
many liberal Protestants, stating that the church
“Encourages persons facing unplanned pregnan-
cies to consider giving birth and parenting the
child or releasing the child for adoption before
considering abortion; [and] Upholds the right of
men and women to have access to adequately
funded family planning services, and to safe, legal
abortions as one option among others.”

More conservative Protestant groups, allying
themselves with the Roman Catholic Church and
most Eastern Orthodox bodies, took up the pro-
life cause. Typical of their stance is the 1984 state-
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ment of the Conservative Baptist Association
(now CBAmerica): “WHEREAS, the most abused,
defenseless, and un-cared-for segment of our soci-
ety is composed of the unborn infants who are
ripped from the womb by induced abortion; and
WHEREAS, it has become socially acceptable for
men to repudiate their paternal responsibilities by
acquiescing to the destruction of their own
unborn children . . . [we] urge that Conservative
Baptists protest by every legitimate method this
wanton attack upon human life.”

The great majority of Protestant individuals
and churches find themselves on a spectrum
between those two opposite positions. Many con-
servative Protestants leave a door open for abor-
tions on some occasions, as when a pregnancy
results from a rape or threatens the life of the
mother. The CHURCH OF THE NAZARENE, for exam-
ple, would allow abortions when based on “sound
medical reasons” suggesting the life of the mother
was in danger. Most Protestants, both conserva-
tive and liberal, oppose abortion as a rule but dif-
fer on the number and type of exceptions to that
general rule.

Further reading: Charles and Stacey Tipp Cozic, eds.,
Abortion: Opposing Viewpoints (San Diego, Calif.: Green-
haven Press, 1991); Anne Eggebroten, ed., Abortion—
My Choice, Gods Grace: Christian Women Tell Their
Stories (Pasadena, Calif.: New Paradigm Books, 1994);
Richard L. Ganz, ed., Thou Shalt Not Kill: The Christian
Case Against Abortion (New Rochelle, N.Y.: Arlington
House, 1978); J. Gordon Melton, The Churches Speak on
Abortion (Detroit: Gale Research, 1989); Denyse
O’Leary, The Issue Is Life: A Christian Response to Abor-
tion in Canada (Burlington, Ontario: Welch Publishing,
1988); Robert N. Wennberg, Life in the Balance: Explor-
ing the Abortion Controversy (Grand Rapids, Mich.:
William B. Eerdmans, 1985).

Adventism

Adventism is belief in the imminent Second Com-
ing or Advent of Jesus Christ, seen as the climac-
tic moment in history. In the more limited sense
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used in this volume, it refers to the movement that
originated in the teachings of William MILLER
(1782-1849), a Baptist lay minister who became
well-known throughout the United States in the
1830s for his prediction that Jesus would return in
1843 (later adjusted to 1844). Though Miller later
withdrew with apologies for his errors, the move-
ment continued into the 20th century and flour-
ished through a number of new Christian bodies
that became large international denominations—
most notably the SEVENTH-DAY ADVENTIST CHURCH,
the JEHOvAH'S WITNESSES, and the Worldwide
Church of God.

Miller’s speculation centered on Bible PROPHECY.
Starting from easily dated biblical events, and a
belief that days and years may be interchanged in
prophetic Bible passages (Job 10:5; Psalms 90:3;
II Peter 3:8), Miller laid out a complicated but
logical argument for Christ's imminent return.
Following the failure of his predictions (termed
the Great Disappointment in Adventist history),
Millerites regrouped and several organizations
emerged. One group continued to pose new
dates for Christ’s return. Others believed the date
was imminent but could not be predicted exactly.

The most successful group took the position
that Miller’s date had been correct, except that it
referred only to the start of the process of cleans-
ing the heavenly sanctuary (a task believed to be
described in Hebrews 9). In the very near future,
the heavenly work would be completed and
become visible. Church founders James and Ellen
G. WHITE had also come to believe in SABBATARI-
ANIsM, and proposed that Saturday, the true Sab-
bath, be restored as the day of worship.
Propounding their ideas through the 1850s and
1860s, the Seventh-day Adventist movement
emerged as the largest surviving segment of the
Adventist cause.

In the wake of Christs failure to return in
1874, as some Adventists predicted, a young
Pittsburgh Bible student, Charles Taze RUSSELL,
proposed a new version of Ellen G. White’s idea.
The year 1874 was indeed the time of Christs
parousia (the Greek word commonly translated as

coming), but parousia, said Russell, actually meant
presence. Christ had become invisibly present for
the final harvest of believers; he would actually
appear a generation later, around 1914. The mil-
lennium in which Christ would rule on Earth was
dawning. Russell's Millennium Dawn movement
underwent vast changes following his death,
eventually emerging as the Jehovah's Witnesses in
the 1930s. It would be further distinguished from
the rest of the Protestant community by its harsh
criticism of other churches, its denial of popularly
held beliefs concerning the Trinity and hell, and
its willingness to proselytize the members of other
churches.

One small segment of Millerites accepted
Ellen G. White’s teaching on sabbatarianism, but
not her understanding of the heavenly sanctuary.
Reforming as the seventh-day Church of God, it
divided into even smaller groups, some of them
promulgating what became known as the Sacred
Name Message. SACRED NAME groups believed that
the Hebrew name of God (usually written as Yah-
weh) and of Jesus (Yeshua) should be used in all
church discourse and the words God and Jesus
dropped from their vocabulary. The Jehovah’s Wit-
nesses adopted some Sacred Name perspectives in
its use of Jehovah (another spelling of the Hebrew
name of God).

In the 1930s, the most successful of the sab-
batarian Church of God groups emerged out of
the broadcast ministry of Herbert W. ARMSTRONG
(1892-1986) as the Radio Church of God. After
World War II, Armstrong relocated to Pasadena,
California, and changed the name to the World-
wide Church of God, using radio and then televi-
sion. As an integral part of its teachings, it
adopted BRITISH ISRAELISM, the idea that the leg-
endary Ten Lost Tribes of Israel are to be identified
with the modern Anglo-Saxon peoples. The
church also developed a modern version of the
ancient Hebrew festivals, practiced a system of
tithing, and separated itself from other Christian
churches.

After Armstrong’s death, his successor, Joseph
Tkach Sr., and his son, Joseph Tkach Jr., led a ref-



ormation in the church and dropped all of Arm-
strong’s distinct ideas from sabbatarianism to the
British Israel theory, and moved the church to an
orthodox Evangelical position. The majority of
the church membership defected into three
groups—the Living Church of God, the United
Church of God, and the Philadelphia Church of
God—and a number of smaller groups that more
or less continue Armstrong’s teachings.

Both the Seventh-day Adventists and the Jeho-
vah’s Witnesses enjoyed spectacular success, hav-
ing joined the short list of religious groups that
have worshipping communities in more than 200
countries. The Witnesses are now the second- or
third-largest denomination in all of the European
countries save Switzerland, where a Witness
splinter group, the Church of the Kingdom of
God, is the third-largest denomination. Some dis-
repute came to the larger movement in 1993 with
the incident at Waco, Texas, involving the deaths
of members of a small Seventh-day Adventist
splinter group, the BRANCH DAVIDIANS.

Further reading: Gary Land, ed., Adventism in America:
A History (Berrien Springs, Mich.: Andrews University
Press, 1998); James M. Penton, Apocalypse Delayed: The
Story of Jehovah’s Witnesses (Toronto: University of
Toronto Press, 1985); Michael J. St. Clair, Millenarian
Movements in Historical Context (New York: Garland,
1992); Joseph Tkach, Transformed by Truth (Sisters,
Ore.: Multnomah Books, 1997).

Africa, sub-Saharan
Brought to sub-Saharan Africa largely as a by-prod-
uct of British imperialism, Protestantism today
counts more than 170 million followers. A huge
variety of Protestant churches together account for
half the Christian population of the continent.
Protestant missionary work began as early as
1737 in South Africa with George Schmidt
(1709-85) of the MoraviaN CHURCH. A century
earlier (1652), Dutch settlers had brought the
Netherlands Reformed Church with them and
prohibited the establishment of any other faith,
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including rival forms of Christianity, but the
church operated almost exclusively among the
European settlers who saw no need to convert the
local population. Schmidt found the Dutch treat-
ment of blacks shocking. They in turn looked
down upon his attempt to work with them, and
they expelled him in 1743, when he converted
and baptized six blacks. The Moravians were
allowed back in 1792.

A Congregationalist missionary, John Theodore
Vanderkemp, arrived in South Africa in 1799 as an
agent of the LONDON MISSIONARY SOCIETY. How-
ever, the opening of the Cape to a wide range of
Protestant missionaries only came after the British
takeover in 1806, as the Dutch (now called
AFRIKANERS) moved inland. Through the first half
of the 19th century, a variety of organizations sent
missionaries, including the METHODIST CHURCH,
the Glasgow Missionary Society, the Paris Evan-
GELICAL MISSIONARY SOCIETY, and the AMERICAN
BOARD OF COMMISSIONERS FOR FOREIGN MISSIONS. By
the 1830s, Anglicans as well had begun mission-
ary activity directed toward the non-European
population.

The most important figure in the early 19th
century was undoubtedly Robert Moffat
(1795-1883), who arrived in Africa in 1817 and
worked there for the next half century. His first
accomplishment was the translation of the New
Testament into Tswana, a language used across
southern Africa. Back home for a visit in 1840,
one of his speeches deeply affected a young David
LIVINGSTONE, who would five years later marry
Moffat’s daughter. Livingstone used the area pio-
neered by Moffat as a base for two decades of
exploring the interior of Africa; he was the first
European to see many of its more interesting fea-
tures, and he provided the knowledge used by
later missionaries. Among the most important of
these was George GRENFELL (1849-1906), who in
1877 launched explorations of the Congo River
that would lead both to widespread missionary
endeavors and the establishment of Belgium as a
colonial power in the region.
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Meanwhile, the expanding slave trade along
the West African coast (largely controlled by the
Portuguese) provided the impetus for a second
Protestant thrust. In the 1780s, British abolition-
ists purchased a plot of land, which they named
Freetown, as a place to settle repatriated slaves.
The first settlers arrived in 1787, followed five
years later by a group of former American slaves
who had been transported by the British to Nova
Scotia after the American Revolution. Unused to
the cold, they welcomed the opportunity to move
to Freetown, where they established the first
Methodist and Baptist congregations in all of
Africa.

From Sierra Leone, British missionaries
extended Protestantism along the coast toward
Nigeria. Prominent in that endeavor was Thomas
Birch FrReemaN (1809-90). Born in England to a
freed African slave (hence his name), he con-
verted to Methodism and was sent to Ghana (then
called the Gold Coast) in 1838. Unlike most of his
colleagues, he survived quite well in the climate.
He began to evangelize the coast region and to
train some of his converts as preachers. His efforts
led to the continuing Methodist presence in
Ghana, Nigeria, and Benin.

Protestant access to much of West Africa
expanded along with British control. Because of its
alignment with the government, the CHURCH OF EN-
GLAND had a distinct advantage. Its CHURCH Mis-
SIONARY SOCIETY (CMS) emerged to prominence in
Freetown in the 1820s with the founding of Fourah
Bay College. Both the CMS and the SOCIETY FOR THE
PROPAGATION OF THE GOSPEL IN FOREIGN PARTS estab-
lished work across West Africa. As the French
began to move into West Africa, the PaRris MIssION
sent Reformed ministers to French-controlled terri-
tory, but they were in a distinct minority relative to
their Roman Catholic competitors.

The CMS pioneered work in East Africa,
focusing on Kenya. As early as 1844, a CMS-spon-
sored German missionary, John Ludwig Krapf
(1810-81) settled in Mombasa. He had actually
arrived in the region seven years earlier to begin
work in Ethiopia but had been expelled following

complaints by the Ethiopian Orthodox Church.
He was the first to envision a chain of linked mis-
sions across Africa, an idea that later influenced a
number of missionary efforts.

The pattern of missionary activity in Africa,
and especially in East Africa, was altered by the
Berlin Conference of 1884-85, where (with later
supplemental agreements), 14 European nations
agreed to partition African territory for coloniza-
tion. New German territories (lost after World
War I) gave scope to Lutheran missionaries, while
France conquered large blocks of the western
Sahara and the territory immediately south.
British hegemony in Uganda and Kenya led to a
major push inland. By the end of the second
decade of the 20th century, the overall pattern of
Protestant development across Africa was set.

Within the Protestant area, the denomina-
tional breakup began to change, in ways that
would become especially evident toward the end
of the century. PENTECOSTALISM was introduced to
the continent by 1908, when John G. Lake
(1870-1935) and Thomas Hezmalhalch (1848-
1934) arrived in Cape Town. Their visit led to the
founding of the Apostolic Faith Mission of South
Africa, an independent African-based denomina-
tion, in 1913. Pentecostalism soon spread to every
area of the continent where it was not officially
denied access. Besides being the basic teaching of
a set of churches, it is now the religious experi-
ence of many members of other churches not oth-
erwise in the Pentecostal camp.

The spread of Pentecostalism is intimately
connected with the other significant movement in
Africa, the emergence of numerous independent
AFRrRICAN INITIATED CHURCHES (AICs). Beginning
among the Methodists in Freetown early in the
19th century, Christian Africans often broke from
the European and American missionaries who had
originally brought the gospel message to them,
and founded black-led churches. The rejection of
white leadership was exacerbated by the slowness
of the missionary churches in developing African
ministerial leadership.



However, additional factors have clearly
encouraged the emergence of the new churches.
Most important has been the unique religious
experience of mission church founders and mem-
bers, a factor that even in Europe often led to new
Protestant communities. Such experiences often
included elements of traditional African religions.
The AICs can be seen as existing along a spectrum
from those who most closely resemble the Euro-
pean mission churches to those that include sig-
nificant elements of the older African faiths. The
end of colonialism in the decades following World
War 1I stimulated the appearance of still more
AlCs.

As the 21st century began, Christianity had
become the largest religion of Africa, though
only slightly ahead of Islam. Of the 360 million
Christians, approximately 173 million were affil-
iated with the thousands of Protestant and Free
Church denominations. Protestantism is
strongest in the former British colonies and
weakest in those countries where the religious
and political authorities are Muslim. Protes-
tantism did emerge in North Africa in the 20th
century during the days of French rule, but with
the end of colonialism, not only did the great
majority of Protestants (who were European)
leave, but postcolonial governments have shown
a distinct hostility to foreign missionaries and
have reinstituted laws against the conversion of
Muslims to other faiths. The total Protestant
community in North Africa (the great majority of
whom reside in Sudan) constituted less than 2
percent of the population.

See also ANGOLA; CONGO; GAMBIA; IVORY COAST;
KENYA; LIBERIA; NIGERIA; SENEGAL; SIERRA LEONE;
SOUTH AFRICA; UGANDA; ZIMBABWE.

Further reading: Gerald H. Anderson, ed., Biographi-
cal Dictionary of Christian Missions (Grand Rapids,
Mich.: William B. Eerdmans, 1998); David Barrett, The
Encyclopedia of World Christianity, 2nd ed. (New York:
Oxford University Press, 2001); Patrick Johnstone and
Jason Mandryk, Operation World, 21st Century Edition
(Carlisle, Cumbria, U.K.: Paternoster, 2001); J. Herbert
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Kane, A Global View of Christian Missions (Grand
Rapids, Mich.: Baker Book House, 1971); J. Gordon
Melton and Martin Baumann, eds., Religions of the
World: A Comprehensive Encyclopedia of Beliefs and Prac-
tices (Santa Barbara, Calif.: ABC-CLIO, 2002); A. Scott
Moreau, ed., Evangelical Dictionary of World Missions
(Grand Rapids, Mich.: Baker Book House, 2000).

Africa Evangelical Fellowship
The Africa Evangelical Fellowship (AEF), one of
the early independent faith missions, was founded
in 1889 in Cape Town, South Africa. AEF traces it
history, however, to 1879, when a wealthy South
African-born widow in England returned to Cape
Town, set on opening a home for the soldiers.
From this idea, a decade later the Cape General
Mission began with Andrew MURRAY, Spencer
Walton, and George Howe as leaders. Their origi-
nal goal to minister to sailors on their way to and
from Asia expanded to encompass evangelism all
across southern Africa and beyond, including peo-
ples in Angola, Botswana, Gabon, Madagascar,
Mauritius, Reunion, Mozambique, Namibia,
Swaziland, Tanzania, Zambia, and Zimbabwe.

In 1998, AEF merged into SIM International
(formerly SUDAN INTERIOR MISSION).

Further reading: J. du Plessis, A History of Christian
Missions in South Africa (Cape Town: C. Struik, 1911,
1965); , The Life of Andrew Murray of South
Africa (London: Marshall Brothers, 1919).

Africa Inland Church

The Africa Inland Church is a conservative Evan-
gelical church whose membership extends across
Central Africa. It dates to the 1890s and the cre-
ation of an independent missionary agency by Peter
Cameron Scott (1867-96), an American then resid-
ing in Kenya. He aimed to found a set of mission-
ary stations extending from Mombasa, Kenya, to
Lake Chad, as a barrier to the spread of Islam. To
actualize his goal, in 1895 he founded the Africa
Inland mission. After his death, his task was picked
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up by Charles E. Hurlburt (1860-1936). During
the next 30 years under Hurlburts leadership the
mission pushed westward to the Central African
Republic, south to Uganda, and north to Sudan.
Schools were built and an indigenous leadership
created. The self-governing Africa Inland Church
superseded the missions in 1943. Since that time,
the mission (now AIM International) has served a
largely supporting role.

The African Inland Church has more than a
million members in Kenya, where it is second in
size only to the Roman Catholic Church. It also
has significant support in Tanzania, the Democra-
tic Republic of the Congo, Sudan, and the Central
African Republic. AIM now has some 300 support
personnel in Kenya.

Further reading: Dick Anderson, We Felt Like
Grasshoppers: The Story of the Africa Inland Mission
(Nottingham, U.K.: Crossway Books, 1994); Kenneth
Richardson, Garden of Miracles: History of the Africa
Inland Mission (London: Victory Press, 1968).

African-American Baptists

From the days of slavery, the majority of African-
American Christians have been Baptists. While
many have always affiliated with the wider Baptist
community, a rich community of independent
African-American Baptist churches, organizations,
and institutions emerged; they continue to play a
unique and important role in Protestant life in the
United States.

The Baptist movement initially spread among
African Americans during the First Great Awak-
ening of the 18th century. The first African-Amer-
ican Baptist church was founded around 1774 at
Silver Bluff, South Carolina, its members drawn
from residents of John Galphin’s plantation. A
similar church was formed at Williamsburg, Vir-
ginia, and a third in Charleston, South Carolina,
the latter’s membership including both slaves and
free blacks. One of the founders of the Silver Bluff
and Charleston congregations, David George
(1742-1810), would later found churches in Nova

Scotia and Sierra Leone. His colleague George
Lisle (c. 1750-1820) founded the Baptist move-
ment in Jamaica.

Similar congregations in the northern states
did not form until the beginning of the 19th cen-
tury, prominent among them the Jay Street
Church in Boston and the Abyssinian Church in
New York, both founded by the Rev. Thomas Paul
(1773-1831). In subsequent years, members of
these congregations would find the colonization
movement a ready vehicle for the initiation of
missionary activity, and in 1824, Lott Carey (c.
1780-1828) and Collins Teague became the first
African-American foreign missionaries.

Most of the few African-American Baptist
churches of that era joined white-led pan-congre-
gational associations. After the American Civil
War (1860-65) one of these groups, the American
Baptists (now the American Baptist Churches in
the U.S.A.) initiated a variety of efforts to assist
the recently freed slaves, especially in areas of
education and Christian literature. But some black
leaders felt the need to control efforts to evangel-
ize and educate their own people, and in 1880
they created the first of a series of African-Ameri-
can church organizations, the Foreign Mission
Baptist Convention of the U.S.A. Other organiza-
tions focusing on publishing and education
evolved into the National Baptist Convention in
the U.S.A. in 1895.

The latter remained the dominant organiza-
tion among African-American Baptists throughout
the 20th century, although internal tensions led to
the formation of several important rival bodies—
the National Baptist Convention of America
(1915), the Progressive National Baptist Conven-
tion (1961), and the National Missionary Baptist
Convention of America (1988). Many African
Americans remained affiliated with the American
Baptist Churches, fully a third of whose members
are African American.

The Progressive Baptists originated out of dif-
ferences over the convention’s role in the Civil
Rights movement led by Martin Luther KiNg, Jr.
Black Methodists and Baptists formed the core of



King’s support and of the leadership of the South-
ern Christian Leadership Conference. Prominent
Baptists supporting King included Ralph D. Aber-
nathy (1926-90), Jesse Jackson (b. 1941), and
Fred Lee Shuttlesworth (b. 1922).

Today the majority of African Americans iden-
tify themselves as Baptist; through the several
conventions they support major Baptist institu-
tions such as Shaw University (North Carolina),
Morehouse School of Religion (in cooperation
with the Interdenominational Theological Center
in Atlanta, Georgia), and the Central Baptist The-
ological Seminary (Indiana).

Further reading: Leroy Fritts, A History of Black Bap-
tists (Nashville, Tenn.: Broadman Press, 1985); J. H.
Jackson, A Story of Christian Activism: The History of the
National Baptist Convention, USA, Inc. (Nashville, Tenn.:
Townsend, 1980); Sandy D. Martin, Black Baptists and
African Missions: The Origins of a Movement 1880-1915
(Macon, Ga.: Mercer University Press, 1989); Owen
Pelt and Ralph Lee Smith, The Story of the National Bap-
tists (New York: Vantage, 1960).

African-American gospel music
While absorbing American Protestant religious
music, African Americans molded it to fit their
own needs. In the process, they created a unique
and influential art form that has influenced reli-
gious music around the world.

The spirituals sung by black slaves had a dou-
ble meaning, combining traditional Christian
themes of salvation and life after death with a
longing for freedom from slavery and life outside
of the slave culture. To the slave, the Promised
Land could be heaven—or the states across the
Jordan (Ohio) River. A typical lyric says: “O, blow
your trumpet, Gabriel/Blow your trumpet
louder/And I want dat trumpet to blow me
home /To my new Jerusalem.”

In the decades after the Civil War, with the
emergence of black Methodist and Baptist denomi-
nations, a complex interaction developed between
the largely segregated Protestant churches. Whites
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borrowed from African Americans to create white
spirituals, largely devoid of the immediate physical
references in their black counterparts. (Even in the
slave era, especially at camp meetings, whites had
observed the enthusiastic singing by black partici-
pants, often accompanied by hand clapping,
dancing, and body movements. Spontaneous
improvisation on older songs would transform
them, often to the consternation of the whites.)

At the same time, black churches borrowed
heavily from the dominant European tradition of
hymnody, often mediated through the music pro-
grams within the new African-American colleges.
However, black churches could often not afford
such tools of European hymnody as organs and
hymnbooks. Besides, the dominant white commu-
nity identified Euro-American culture with civi-
lization; their attempt to “civilize” as well as
Christianize African Americans was not always
welcome. Instead, African-American colleges cel-
ebrated spirituals as a valued illustration of ethnic
creativity, and nourished them through choral
performances.

By the end of the 19th century, an African-
American style of worship and religious music
had emerged. “Gospel music” developed within
the black HoriNEss and Pentecostal churches
(often called the Sanctified churches), adding to
the earlier spirituals a strong beat (provided by
hand clapping and foot stomping) and the begin-
nings of instrumental accompaniment—drums,
pianos, guitars, and (at a later date) organs. This
music eventually found its way into the older,
more conservative denominations, in small doses.

Gospel music was taken in a different direc-
tion by Baptist musician Thomas Dorsey
(1899-1993). Heavily influenced by secular black
music from the blues to ragtime, he created an
African-American urban gospel music designed to
be performed by professionals, or at least accom-
plished amateurs (the church choir). Other out-
standing practitioners such as Mahalia Jackson
(1911-72) and James Cleveland (1931-91) left
their own marks on the tradition.
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Today, gospel music in all its variety may be
found in all segments of the black church. It exists
not only as a means of worshipping God but of
preserving African-American identity.

Further reading: Mellone Burnim, The Black Gospel
Music Tradition: Symbol of Ethnicity (Bloomington:
Indiana University, M.A. thesis, 1980); Sherry Sher-
rod DuPree, African-American Good News (Gospel)
Music (Washington, D.C.: Middle Atlantic Regional
Press, 1993); Michael W. Harris, The Rise of Gospel
Blues: The Music of Thomas Andrew Dorsey in the
Urban Church (New York: Oxford University Press,
1992); Joan R. Hillsman, Gospel Music: An African
American Art Form (Washington, D.C.: Middle
Atlantic Regional Press, 1990); Eileen Southern, The

The Short Street United Methodist Church in
Baltimore, Maryland, is one of the oldest
African-American congregations in exis-

Music of Black Americans, 2nd. ed. (New York: W. W.
Norton, 1983).

African-American Methodists
African Americans have played an essential role in
American Methodism from its origins. The vari-
ous independent black Methodist churches and
organizations still maintain a significant position
in African-American religious life today.

METHODISM emerged in America in the 1760s.
From the first classes in Maryland and New York
City, African Americans were an integral presence,
comprising one-fourth to one-third of its adher-
ents. All-black classes were soon formed, and class
leaders and local preachers were drawn from their
ranks. However, when the Methodist Episcopal
Church (MEC) was formed in 1784, blacks were
not admitted to the ordained ministry, though
several were licensed to preach.

Reacting to these discriminatory practices, in
the 1790s some members, mostly free blacks in
the urban centers, moved to found all-black con-
gregations. Such churches included Bethel and
Zoar in Philadelphia, Ezion in New York City, the
African Union Church in Wilmington, Delaware,
and Sharp Street in Baltimore.

In the 19th century, some of these same
churches became organizational centers for inde-
pendent black denominations. The African Union
Church in Wilmington became the first congrega-
tion of the African Union Methodist Protestant
Church. Bethel Church under Richard ALLEN
became the center of the African Episcopal
Church (AME). Ezion church became the mother
church of the African Methodist Episcopal Zion
Church (AMEZ). The strength of these three
organizations was found in the free black commu-
nities located in most of America’s urban centers.

Many free blacks and most of the slaves who
became Methodists continued their membership
in the MEC, and congregations such as Zoar and
Sharp Street became prominent MEC congrega-
tions. In the 1820s, the MEC launched a special
mission to slaves living on large plantations. This



effort brought many black members into the
church, especially in South Carolina, where they
became the majority. Most of these members
became part of the Methodist Episcopal Church,
South (MECS) when the MEC voted to split in
1844 after northern leaders objected to slave-own-
ing bishops. Black membership continued to grow
through the 1850s in all branches of Methodism.

After the Civil War, the MECS moved to assist
its newly freed black members in forming the pre-
dominantly Black Colored Methodist Episcopal
Church (CME), now the Christian Methodist
Episcopal Church. However, many MECS mem-
bers chose instead to join the AME or the AMEZ,
both of which attempted to recruit members
among former slaves. The MEC also attempted to
invite former slaves back, with some success.

The three major African-American Methodist
bodies, the AME, the AMEZ, and the CME all
retained the doctrines and practices of their parent
bodies. They, together with African-American
MEC members, all participated in the Methodist
Ecumenical Conferences that began to be held in
the 1880s.

The first African-American Methodist mis-
sionary program in Africa was launched in the
1820s as part of the colonization program, an
effort in England and America to send free blacks
to Africa. In 1827, the AMEs also sent a mission-
ary to work in Haiti. Missions spread to various
African nations and around the Caribbean. The
AMEZ initiated work in the Caribbean in the
1850s and in Liberia in Africa in 1878. The CMEs
began their missionary effort following World
War I, but permanent work was not established
until the 1940s. As the 21st century begins, all
three churches include affiliated conferences in
Africa and in the Caribbean.

In the 1860s, black members in the MEC
were organized into all-black conferences (the
Methodist equivalent of a diocese). In 1939, when
the MEC and MECS united to form the Methodist
Church, the predominantly white conferences
were organized into five geographical jurisdic-
tions, while the all-black conferences were put
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together in the nongeographical Central Jurisdic-
tion. Debate focused on whether the benefits
(guaranteed black leadership over black pro-
grams) outweighed the evils of segregation.

Four years after the merger of the Methodist
Church into the UNITED METHODIST CHURCH
(UMCQ) in 1968, the Central Jurisdiction was dis-
banded, and its black conferences were gradually
merged into the geographical conferences. For the
first time, black bishops were assigned to predom-
inantly white conferences and black superintend-
ents were assigned to predominantly white
districts. The church has subsequently worked to
rid itself of racism at all levels of church life.

Some regret was expressed that the AME,
AMEZ, and CME churches did not participate in
the 1968 merger. Since that time, several plans
have surfaced whose goal is an ultimate merger of
the four bodies.

As the 21st century began, the AME reported
2.3 million members, the AMEZ 1.5 million, and
the CME 850,000. There are an estimated 300,000
African American members in the UMC. All four
churches hold membership in the WORLD
METHODIST COUNCIL and the WORLD COUNCIL OF
CHURCHES.

Further reading: Lewis V. Baldwin, “Invisible”
Strands in African Methodism (Metuchen, N J.: Scare-
crow Press, 1983); Howard D. Gregg, History of the
African Methodist Episcopal Church (Nashville, Tenn.:
AM.E. Church Publishing House, 1980); Othal
Hawthorne Lakey, The History of the CME Church
(Memphis, Tenn.: CME Publishing House, 1985);
Larry G. Murphy, J. Gordon Melton, and Gary L.
Ward, Encyclopedia of African American Religions
(New York: Garland, 1993); Grant S. Shockley, ed.,
Heritage and Hope: The African-American Presence in
United Methodism (Nashville, Tenn.: Abingdon Press,
1991); William J. Walls, The African Methodist Epis-
copal Zion Church: Reality of the Black Church (Char-
lotte, N.C.: AM.E. Zion Publishing House, 1974).

African Initiated Churches
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African Initiated Churches (AIC) are the churches
and organizations founded by Christian converts
in Africa independent of the colonial Christian
churches. Today they comprise a significant
minority of the sub-Saharan Christian population
on the continent.

Even in the early phases of the Protestant
effort to establish missions in sub-Saharan Africa,
there were converts who rejected the continued
oversight of European and American missionaries,
preferring to use the knowledge and skills they
acquired in colonial churches in new, independent
churches. As early as 1703, an African woman,
Donna Beatrice, had led a short-lived schism from
the Roman Catholic Church in the Congo. Among
the first successful AIC bodies was the West
African Methodist Church. It was founded in
1844 in Sierra Leone by Africans denied the right
to preach by the European missionaries who had
assumed control of the Methodist movement
there. Other schisms cropped up in the following
decades in direct proportion to the overall success
of Protestant missionary activity. Observers
noticed AICs flourished in the areas where Protes-
tant missions first developed (South Africa, the
Congo Basin, central Kenya, and West Africa),
and that a connection existed between the num-
ber of different contending Protestant missions
and the subsequent emergence of AICs.

By the beginning of the 20th century, enough
new AIC had arisen to provoke concern among
other Christians, who used labels such as nativis-
tic, messianic, and syncretist to describe their pro-
grams. As they attempted to build an indigenous
Africanized Christianity, AICs often integrated a
range of religious and nonreligious elements from
indigenous cultures.

Several independent missionary initiatives
from abroad led to still more groups of AICs. In
South Africa, the Christian Catholic Church, a
small body headed by charismatic healer John
Alexander Dowie (1847-1907) began work in
Johannesburg in the 1890s. Then in 1908, the first
Pentecostal missionaries arrived, and as in Amer-
ica, the Zionists (named for the headquarters

town of Dowie’s church) proved fertile ground for
the development of the Apostolic Faith Church.
The Christian Catholic Church and the Apostolic
Faith Church then became the foundation from
which a host of new denominations developed.
Among them, the Zion Christian Church, founded
by Engenas Lekganyane (c. 1880-1948), is now
the largest Protestant denomination in South
Africa. In Kenya, the spread of independent
churches began with the founding of the Nomiya
Luo Church by members of the CnurcH OF EN-
GLAND mission in 1914 and greatly increased in
the 1920s and 1930s; by the end of the 20th cen-
tury more than 200 separate AICs had been docu-
mented in Kenya alone. Efforts to network the
different AICs in ecumenical fellowships emerged
and spread to the rest of the continent, the most
important being the ORGANIZATION OF AFRICAN INI-
TIATED CHURCHES.

In West Africa, Liberian prophet William
Wade Harris (1865-1929) received a prophetic
call while in prison and began preaching in
Ghana and the Ivory Coast in 1913. In the face of
repression by the authorities and antagonism
from the older Methodist and Catholic churches
(Harris accepted polygamy), a separate HARRIST
CHURCH emerged, becoming one of the largest
churches in the region. Harris's work also con-
tributed to the formation of “new spiritual” or
ALADURA CHURCHES that emphasized prayer and
healing.

The revelation vouchsafed to Simon KiMBANGU
(c. 1887-1951), a contemporary of Harris, gave
the greatest impetus to AICs in the Congo. Belgian
authorities attempted to suppress the movement,
and Kimbangu spent his last 30 years in prison,
but Africans revered him as a nationalist leader.
The movement he initiated has become the largest
of the many AICs in that country.

AICs come in all varieties. They draw on all of
the different European churches that established
missions and from the many different indigenous
African religions. Some closely resemble the mis-
sion churches; others are primarily African in
belief and practice. The largest numbers of AICs,



like the DEEPER LIFE BIBLE CHURCH, are rooted in
Pentecostal belief and practice, in part because
Pentecostalists are willing to confront local beliefs
in multiple deities and a demonic world, rather
than dismissing such beliefs as pure superstition.

With the coming of independence in recent
decades, the older Protestant churches seemed
more willing to turn their missions over to local
leadership, and to show new respect toward the
AICs. Groups such as the Church of the Lord
Aladura, the Kimbanguist Church, and the
AFRICAN ISRAEL CHURCH, NINEVEH have led the way
for AICs into the WORLD COUNCIL OF CHURCHES.
The larger Pentecostal community has welcomed
the newer Pentecostal and Charismatic churches,
and other AICs have affiliated with the WORLD
EVANGELICAL ALLIANCE.

The rate of growth of the AICs has accelerated.
It has been estimated that by the end of the 20th
century AICs had some 60 million adherents,
more than 20 percent of the total Christian popu-
lation of Africa.

Further reading: Allan H. Anderson, African Refor-
mation: African Initiated Christianity in the Twentieth
Century (Trenton, NJ.: Africa World Press, 2001);
David B. Barrett, Schism and Renewal in Africa: An
Analysis of Six Thousand Contemporary Religious
Movements (Nairobi: Oxford University Press, 1968);
David B. Barrett and T. John Padwick, Rise Up and
Walk! Conciliarism and the African Indigenous
Churches, 1815-1987 (Nairobi: Oxford University
Press, 1989); Harold W. Turner. Religious Innovation
in Africa (Boston: G. K. Hall, 1979).

African Israel Church, Nineveh

The Kenya-based African Israel Church Nineveh
(AICN), also known as the African Israel Nineveh
Church, is one of the most prominent of the 20th-
century AFRICAN INITIATED CHURCHES (AIC). It was
founded in western Kenya in 1942 by evangelist
Daudi Zakayo Kivuli (1896-1974) of the Luyia
people. As early as 1925, Kivuli had associated
with the Pentecostal Assemblies of Canada, even-
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tually becoming supervisor of mission schools.
Kivuli had a dramatic experience of the BAPTISM OF
THE Hovy SPIRIT in 1932 and began an evangelistic
and healing ministry, which was officially author-
ized by a Canadian missionary in 1939. When
other African leaders failed to support him, in
1942 Kivuli founded his own church and assumed
the title of High Priest. Pilgrims began to arrive at
his home, called Nineveh, which became the
headquarters of the church.

As in other African Pentecostal churches, AICN
members wear white robes and turbans, engage in
singing and dancing, emphasize spirit possession,
observe many Old Testament and other dietary and
purification rules (eschewing alcohol, tobacco,
pork, or fish without scales), and have a holy place
where their leader resides. The AICN has become
known for its joyful and colorful processions and
open air meetings in which flags, drums, staffs,
bells, and trumpets are used to accompany tradi-
tional African singing. Members gather for Friday
worship, in remembrance of Christ’s crucifixion, in
addition to Sunday, the day of his resurrection.
They make open confession of sins and rise at
dawn for daily prayers. The church accepts polyga-
mists, but leaders are expected to remain monoga-
mous and unmarried members to refrain from sex.
Sexual intercourse on Fridays is forbidden.

Kivuli died in 1974 and was succeeded by his
widow, Rabecca Jumba Kivuli (1902-88), who led
the church until her retirement in 1983. She was
followed by the present leader, John Mweresa
Kivuli IT (b. 1960), Kivuli’s grandson. Possessing a
degree in theology, Kivuli assumed the title arch-
bishop in 1991, after he came to believe in the
PRIESTHOOD OF ALL BELIEVERS, and that Christ was
the only High Priest.

The African Israel Church, Nineveh claimed
more than 800,000 members in Kenya alone in
the early 1990s, drawing members from across
Kenya’s native population. Unlike other Pente-
costal churches, it has participated in the larger
ecumenical community, joining the National
Council of Churches of Kenya. In 1975, it was
admitted to the WORLD COUNCIL OF CHURCHES.
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Further reading: John M. Kivuli, II, “The Modern-
ization of an African Independent Church,” in Stan
Nussbaum, ed., Freedom and Independence (Nairobi:
Organization of African Instituted Churches, 1994);
Peter Wilson Kudoyi, African Israel Nineveh Church:
A Theological and Socio-Historical Analysis (Nairobi:
M.A. thesis, Kenyatta University, 1991); E B. Wel-
born, and B. A. Ogot, A Place to Feel at Home (Lon-
don: Oxford University Press, 1966).

African Methodist Episcopal Church

See AFRICAN-AMERICAN METHODISTS.

Afrikaners

Descendants of Dutch settlers who began arriving
in South Africa in 1652, Afrikaners constitute the
majority of the white Christian population of that
country. Their Reformed faith has spread to many
in the black population as well.

From a small beginning, the Dutch colony at
the Cape of Good Hope attracted increasing num-
bers of settlers, many of them refugees from the
protracted conflict between Catholics and Calvin-
ists in Holland. Joining the migrants were a num-
ber of HuGuenoTs who had fled France for
Holland following the revocation of the EpicT OF
NANTES in 1685. By this time the Dutch Reformed
Church had been established in the new colony,
and the Huguenots shared its faith.

The 1795 French invasion of the Netherlands
allowed the English to take over and colonize
Cape Town. The number of English settlers
steadily increased over the next decades. When in
the 1830s the British passed laws abolishing dis-
crimination on the basis of color, the Dutch Boers
(farmers), who had had some broader disputes
with the native Africans, decided to leave the
Cape. In 1835, Afrikaners (people of Africa), as
the Dutch had become known, began to head
inland, where they fought a number of battles
with Zulus and other peoples over control of
the land. Following the second Boer War
(1899-1901), all the Afrikaners surrendered to
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British authority. Nevertheless, their superior
numbers gave them political control by the late
1940s in the whites-only government, and they
were able to impose stringent segregation
between whites and the other racial groups.

The independent Dutch Reformed Church
was integral to Afrikaner culture. Adherence to its
Calvinist creed further set the Afrikaners apart
from British South Africans, most of whom were
Anglicans or Methodists. Although divided into
three denominations due to doctrinal differences,
the Dutch Reformed churches all shared an
unusual racial theology, similar to the ideas used
by some white Christian Americans in defense of
slavery before the Civil War. Drawing on selected
strains of CaLvinism, they declared that nationality
was one of the God-ordained “orders of creation”
and concluded that South Africa should enforce
apartheid, the strict segregation of its various
nations, all white people constituting one such
nation. Furthermore, God had foreordained cer-
tain nations to be the chosen people.

While the Afrikaners were implementing
apartheid, Dutch Reformed church leaders were
reconnecting with the worldwide Reformed and
Protestant communities. The two larger branches
(known by their Afrikaner names as the Neder-
duitse Gereformeerde Kirj and the Nederduitse
Herformde Kerk) affiliated with the WorLD CouN-
CIL OF CHURCHES (WCC) and the WORLD ALLIANCE
OF REFORMED CHURCHES (WARC). In the 1950s,
the member churches of the WCC began an
intense debate over the compatibility of apartheid
and Christianity, which intensified, following the
Sharpsville Massacre in 1960. In response, the two
South African churches withdrew from the coun-
cil, an action that has affected South African
church relations ever since. The churches
remained in the WARC but were suspended in
1982 when the WARC’s General Council declared
apartheid a sin and its theological justification a
heresy. One of the churches broke completely
with the alliance, while the other maintained a
dialogue and was received back into full member-
ship in 1997.



Meanwhile, the Dutch Reformed Mission
Church, established in 1881 for Africans who had
converted to Reformed Christianity, issued a new
statement of faith, the BELHAR CONFESSION (1986).
It affirmed that “separation, enmity and hatred
between people and groups is sin” and rejected
“any doctrine which absolutises either natural
diversity or the sinful separation of people . . . or
breaks the visible and active unity of the church.”

Following the end of apartheid and whites-
only government, South African churches have
been engaged in an ongoing struggle with their
past, looking for ways to repent racism, offer and
accept forgiveness, and move toward a healing of
the fissures that divided Protestants along racial,
cultural, and linguistic lines via barriers that all
now affirm were illegitimate.

Further reading: Allan Boesak, Black and Reformed:
Apartheid, Liberation and the Calvinist Tradition.
(Maryknoll, N.Y.: Orbis Books, 1984); John W. de
Gruchy, The Church Struggle in South Africa (Grand
Rapids, Mich.: William B. Eerdmans, 1979); T. Dun-
bar Moodie, The Rise of Afrikanerdom: Power,
Apartheid and the Afrikaner Civil Religion (Berkeley:
University of California Press, 1975); Tracy Kuperus,
State, Civil Society and Apartheid in South Africa: An
Examination of Dutch Reformed Church-State Rela-
tions (Houndmills, Basingstoke, U.K./New York:
Macmillan/St. Martin’s, 1999).

Aglipay, Gregorio (1860—1940)
founder of the Philippine Independent
Church
Gregorio Aglipay was born in Bathe, Ilocos Norte,
the Philippines, on May 8, 1860. Orphaned in his
second year, he was raised by his maternal
granduncles and grandaunts. Much of his boy-
hood was spent working in the tobacco fields. At
the age of 14 he was arrested and interrogated for
failing to meet his work quota, stoking his resent-
ment of the islands’ Spanish rulers.

In 1876, Aglipay moved to Manila to further
his meager education, eventually graduating from
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the Colegio de San Juan de Letran. In 1883, he
entered the Vigan Seminary to study for the
Roman Catholic priesthood. He was ordained in
1889 and served in various parishes over the next
decade. His assignment to the parish at Victoria,
Tarlac, in 1896 led him to take part in the Philip-
pine revolution.

As the representative of his home province, Ilo-
cos Norte, he attended the 1898 meeting that estab-
lished a revolutionary government, and signed the
constitution of the hoped-for independent country.
General Emilio Aguinaldo (1869-1964) appointed
Aglipay military vicar general and assigned him the
task of building an indigenous church in the Philip-
pines. His call to the Filipino clergy to take control
of the Catholic Church in the Philippines occa-
sioned his formal excommunication. He soon
emerged as the supreme bishop of the new Philip-
pine Independent Church (PIC), a body that was
Catholic in every way except in its ties to the
Roman hierarchy.

Aglipay took up arms during the Spanish-
American War, but in 1901, realizing it was a lost
cause, he surrendered to the American forces. He
continued to lead the Philippine Independent
Church following the war, though most of its mil-
lions of members left when all of its property was
returned to the Catholic Church. He rebuilt the
church, which soon returned to prominence as
the second-largest church in the country. During
the remaining years of his life, Aglipay worked for
Philippine self-governance and for a strong PIC,
the two efforts often interrelated.

During the years of American rule of the
islands, a number of Protestant churches took
root, and some were quite successful. After World
War I, Aglipay was attracted to Unitarianism, and
during the 1930s, he openly rejected traditional
Trinitarian views. In 1939, when Louis Cornish,
then president of the American Unitarian Associ-
ation (now the Unitarian Universalist Associa-
tion) visited the Philippines, Aglipay had him
named honorary president of the PIC. The PIC
began to deviate from Catholicism in other ways,
too, among them by rejecting a celibate priest-
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hood. Aglipay himself married in 1939, when he
was nearly 80 years old.

Aglipay died in Manila on September 1,
1940. After his death, his successor in the PIC
dropped the non-Trinitarian theology and the
relationship with the Unitarian Association,
instead establishing ties with the EpiscopraL
CHURCH (based in the United States). It was sub-
sequently accepted as a full member of the
worldwide ANGLICAN COMMUNION.

In the 1980s, the PIC became involved in bat-
tles in the United States between the Episcopal
Church establishment and conservative tradition-
alists. Several PIC bishops consecrated bishops for
the breakaway factions. This led to a split in the
PIC in the 1990s, with almost half the member-
ship leaving to form the Philippine Independent
Catholic Church. Both churches now claim the
Aglipay heritage. With more than 2 million mem-
bers each, they remain the largest church bodies
in the Philippines apart from the Catholic Church.

Further reading: Pedro S. de Achutegui, SJ., Religious
Revolution in the Philippines: The Life and Church of
Gregorio Aglipay 1860-1960, 2 vols. (Manila: Ateneo
de Manila, 1960); Ambrocio M. Manaligod, Gregorio
Aglipay: Hero or Villain? (Manila: Communication
Foundation for Asia, 1977); Our Heritage Our
Response (Manila: Iglesia Filipina Independiente,
1993); Apolonio M. Ranche, ed., Doctrine and Consti-
tutional Rules, Important Documents, Various Articles
and Chronology of the Iglesia Filipina Independiente
(Quezon City: St. Andrew’s Seminary, 1996); William
Henry Scott, Aglipay before Aglipayanism (Quezon
City: National Priest Organization, 1987).

Aladura churches (Nigeria)

The Aladura churches constitute a movement of
Pentecostal-like AFRICAN INITIATED CHURCHES
(AICs) in West Africa.

Largely in reaction to the paternalism of Euro-
pean missions in West Africa, in the decades after
World War I a new group of AICs arose that
became known as the Aladura or “prayer” people.

They drew on Pentecostal themes but remained
independent of parallel efforts by Pentecostalists.
The largest group of Aladura churches is in the
area dominated by the Yoruba people. The major
bodies are the Christ Apostolic Church, the
Church of the Lord (Aladura), the Eternal Sacred
Order of the Cherubim and Seraphim, and the
CELESTIAL CHURCH OF CHRIST. In the 1950s, the
movement spread to Ghana, Liberia, and Sierra
Leone, primarily by traveling Nigerian preachers
such as the Apostles Oduwole and Adejobi of the
Church of the Lord (Aladura). In Ghana, new
independent Aladura churches arose. As early as
1964, Nigerian immigrants brought Aladura
churches to Great Britain; they later spread to
other countries in Europe.

Rejected by the Christian Council of Nigeria,
the Aladura churches formed the Nigerian Associ-
ation of Aladura Churches, which began in 1964
with 95 denominations representing some 1.2
million members. The association has grown
steadily, accepting other AICs and individual
autonomous congregations. The Church of the
Lord, Aladura was finally accepted into the
WORLD COUNCIL OF CHURCHES, which has in recent
years made a concerted effort to respond to the
AlCs.

Further reading: Allan H. Anderson, African Refor-
mation: African Initiated Christianity in the Twentieth
Century (Lawrenceville, NJ.: Africa World Press,
2000); J. D. Y. Peel, Aladura: a Religious Movement
among the Yoruba (Oxford: Oxford University Press,
1968); Harold W. Turner, History of an African Inde-
pendent Church (1) The Church of the Lord (Aladura)
(Oxford: Clarendon Press, 1967).

Albania

Albania, a small, primarily Muslim country on the
Adriatic Sea northwest of Greece, has had a
tumultuous religious history. After the 11th-cen-
tury split between Roman Catholics and Eastern
Orthodox, it fell under the influence of the East-
ern church, but it was close enough to Italy for



Catholics to reach out regularly for Albanian dis-
ciples.

In the 15th century, the country was overrun
by Turkish Muslim forces. Though Christianity
was not totally suppressed, the majority of Alba-
nians became Muslims. The Orthodox Church in
Albania operated under the direct authority of the
Ecumenical Patriarchate in Istanbul until 1920,
but an independent Albanian Orthodox Church
emerged when the country itself became inde-
pendent following the collapse of the Ottoman
Empire.

A few Protestant groups had started to put
down roots from the end of the 19th century:
Methodists (1890s) from Yugoslavia, Seventh-day
Adventists (1903) from Greece, and Baptists
(1939) from Italy. The Jehovah’s Witnesses
launched a mission in the 1920s.

The Marxist state established in 1944 under
Enver Hoxha (1908-85) was extremely hostile to
religion. Hoxha officially declared Albania an
atheist country and moved to dismantle the
Orthodox Church. He closed the seminary,
stopped ordination, and then moved on to close
churches and arrest priests. The church barely
survived the 40 years of his rule. The Roman
Catholic Church, which had survived in an
enclave in the north of the country, suffered
equally. All the Protestant efforts were lost.

The fall of the Marxist regime at the end of the
1980s provided a context for the rebirth of the
older religious communities and an opportunity
for many new ones, including a spectrum of
Protestant groups, to enter the country. Methodists
from Germany, for example, began work in several
predominantly Muslim villages in 1992. They pro-
vided humanitarian aid and helped rebuild
schools. There are now four small Methodist
churches attached to the UNITED METHODIST
Cnurcts Central and Southern Europe Central
Conference.

More than 100 Protestant churches and mis-
sionary organizations began work in the 1990s.
Pentecostalism has been widely received and now
accounts for more than half of the Protestant com-
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munity. The largest group apart from the Orthodox
and Catholic churches are the Jehovah’s Witnesses,
with some 10,000 members. Pentecostals and
Charismatics may have numbered as high as
100,000 as the 21st century began. The largest
Pentecostal group appears to be the Word of Life
Church, with more than 8,000 members in 1995.

Among the Albanian Christians, only the
Albanian Orthodox Church and the Methodists
(affiliated with the United Methodist Church) are
members of the WORLD COUNCIL OF CHURCHES. A
majority of the Protestant and Free Church groups
that began work in the 1990s have joined the
Albanian Encouragement projects, a cooperative
endeavour. Some of them also joined the Albanian
Evangelical Alliance, which is affiliated with the
WORLD EVANGELICAL ALLIANCE.

Further reading: David Barrett, The Encyclopedia of
World Christianity, 2nd ed. (New York: Oxford Uni-
versity Press, 2001); Patrick Johnstone and Jason
Mandryk, Operation World, 21st Century Edition
(Carlisle, Cumbria, U.K.: Paternoster, 2001).

Albury conferences

The Albury conferences were a series of private
religious discussions among a small group of
British Protestants between 1826 and 1830. They
helped develop ideas that contributed to the pre-
millenial and Pentecostal movements.

In December 1826, Presbyterian minister
Edward Irving (1792-1834), the pastor of the
Scottish congregation in London, opened his
home at Albury Park, a village in rural Surrey, to a
group of some 20 individuals for an extended dis-
cussion of Christian eschatology. Included in the
select coterie were Rev. Lewis Way, one of the
founders of the London Society for the Promotion
of Christianity. Among the Jews, Joseph Frey, one
of its missionaries, Rev. Hugh McNeile, an Angli-
can who had written a book on prophecy, and
banker Henry Drummond (1786-1860), not to be
confused with his later contemporary of the same
name who lectured on science and religion.
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These conferences were held annually until
1830, by which time Irving had published a num-
ber of books, including several on prophetic
issues: For Judgment to Come (1823) and Babylon
and Infidelity Foredoomed (1826). His multivol-
ume collection of Sermons, Lectures and Occasional
Discourses appeared in 1828, and a new Exposition
of the Book of Revelation three years later. As his
colleagues read his books and heard of the strange
occurrences associated with him, he was rejected
by the London Presbytery in 1830. His ideas were
condemned by the ministers in Scotland in 1831.

Apart from his controversial new ideas on
ESCHATOLOGY, a form of what would later be
termed PREMILLENNIALISM, by 1828 Irving had
become convinced that the gifts of the spirit so
evident in the biblical church had fallen away due
to lack of faith and were ready to be reborn. In
1830, he learned of an outbreak of spiritual man-
ifestations in a remote part of Scotland. Soon
those attending Irving’s church in London
reported similar events, extraordinary “manifesta-
tions of the spirit” including speaking in tongues,
prophecies, healings, and even raising of the dead.

Irving, Drummond, and other supporters
planned a new church that would follow what
they saw in the Bible as the apostolic model. The
fivefold ministry described in Ephesians (4:
11-14) suggested to them that apostles, prophets,
evangelists, pastors, and teachers should be ongo-
ing officers in the church. These ministers were to
help dispense the gifts of the Holy Spirit to church
members. The return of the gifts of the spirit
anticipated the return of Christ. A crucial feature
of the new church would be the calling of 12 new
apostles. The Catholic Apostolic Church was offi-
cially founded in 1832. The next year, the Pres-
bytery of Annan of the Church of Scotland
deposed Irving from the ministry; he died the fol-
lowing year.

The Albury conferences and Irving’s brief min-
istry were later seen as important steps in the
emergence of premillennialism as a significant
view among conservative Protestants. The spiri-
tual manifestations at Irving’s church were seen as

precursors to PENTECOsTALISM. The Catholic Apos-
tolic Church left no provisions for replacing the
original apostles; without apostolic leadership it
dwindled into nonexistence in the 20th century.
But before the church lost all of its apostles, some
of the German members founded the NEw Apos-
ToLIC CHURCH. That church calls new apostles as
old ones die, and has also radically increased
their number as the church itself has grown. The
New Apostolic Church is now a global commu-
nity with more than 8 million members in some
190 countries.

Further reading: Arnold A. Dallimore, The Life of
Edward Irving: The Fore-Runner of the Charismatic
Movement (Carlisle, Pa.: Banner of Truth, 1983); A.
L. Drummond, Edward Irving and His Circle (Lon-
don: James Clarke, n.d.); Edward Irving, The Col-
lected Works of Edward Irving, ed. by Gavin Carlyle, 5
vols. (London: Alexander Strahan, 1864-65); C.
Gordon Strachan, Pentecostal Theology of Edward Irv-
ing (London: Darton, Longman & Todd, 1973).

Algeria

A predominantly Muslim country in North Africa,
Algeria’s Protestant history rose and fell with the
arrival and departure of French rule.

Algeria had been predominantly Muslim since
the eighth century c.e. Only in the 1830s, follow-
ing the establishment of a small Roman Catholic
enclave, did Protestant missionaries attempt to
begin work. Efforts made little impact until the
influx of hundreds of thousands of French settlers
in the 1870s, at which time the Reformed Church
of France was able to open churches. In 1881, the
U.S.-based North Africa Mission (now Arab World
Ministries), an interdenominational sending
agency, sponsored the work launched by Edward
H. Glenny in Algiers. He found his greatest suc-
cess among the Kabyle Berber people. A third
effort was launched in 1888 by British representa-
tives of the Algiers Mission Band.

American Methodists entered Algeria after two
female missionaries already in the country joined



the Methodist Episcopal Church (now an integral
part of the UNITED METHODIST CHURCH) and in
1909 brought their work under its charge. That
work grew slowly but was eventually capped with
the opening of a hospital in 1966, by which time
centers had been established throughout the
country. The work then came to an abrupt end in
1969, when most missionaries were accused of
working with the American Central Intelligence
Agency and expelled from the country.

Muslim Algerians had begun active resistance
to French colonial rule in the 1920s, which grew
after World War 1I. Following the independence
accord in 1962, a massive exodus of French expa-
triates began. Most Protestants, whether French
Reformed or members of the other missionary
churches, came from the French community, and
their exodus devastated church activity. Among
the groups hardest hit was the ASSEMBLIES OF GOD.
Others such as the JEHOVAH’'S WITNESSES, known
for their door-to-door evangelism, were totally
expelled.

Upon gaining full independence, Algeria
declared Islam the state religion, though it did not
declare itself an Islamic state. It outlawed religious
discrimination but also strongly discouraged
Christian attempts to proselytize among Muslims.
The government has allowed various Protestant
and FRee CHURCH groups to remain, but they are
quite small.

In 1964, the Protestant community reorgan-
ized its ecumenical group, the Evangelical Mis-
sion Council, as the Association of Protestant
Churches and Institutions of Algeria, but many of
the more theologically conservative groups with-
drew in protest over the association’s relationship
with the WoORLD COUNCIL OF CHURCHES. In 1972,
the Methodists (now affiliated with the United
Methodist Church [UMC]), the Reformed Church
of France, and several other groups merged to
form the Protestant Church of Algeria, which at
present has only eight congregations. It functions
as a district in UMC’s Switzerland/France annual
conference. It is a member of the World Council
of Churches.
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Among the other surviving Protestant groups,
the largest are the North African Mission (with
some 1,000 members), the SALVATION ARMY (with
300 members), and the Mission Rolland (with 300
members). The Evangelical Coptic Church serves
approximately 500 Egyptian expatriates residing
in Algeria. Some 20 additional groups work in
Algeria, each with a small following.

Further reading: David Barret, The Encyclopedia of
World Christianity, 2nd ed. (New York: Oxford Uni-
versity Press, 2001); Patrick Johnstone and Jason
Mandryk, Operation World, 21st Century Edition
(Carlisle, Cumbria, U.K.: Paternoster, 2001); World
Methodist Council, Handbook of Information (Lake
Junaluska, N.C.: World Methodist Council, 2003).

Allen, Horace Newton
(1858-1932)
pioneer Protestant missionary to Korea
Horace Newton Allen was born in Delaware,
Ohio, on April 23, 1858. He attended Ohio Wes-
leyan College and Miami Medical College in
Oxford, Ohio, from which he graduated in 1883.
He married soon after graduation and moved to
China as a medical missionary under the auspices
of the Foreign Mission Board of the Presbyterian
Church in the U.S.A. The Allens did not like
China, where they first settled, and asked for reas-
signment. They were relocated to Korea in 1884.

Korea did not permit missionary activity at the
time, but Allen was free to introduce Western
medicine. He founded a hospital and began edu-
cating Koreans in Western medicine. Several
months after his arrival, the queen’s nephew,
Young Il Min, was wounded during a revolt.
Under Allen’s treatment he recovered. Allen was
subsequently appointed the physician to the king
and his family. This opened the way for fellow
Presbyterian J. Heron and Methodist W. Scranton
to join him at the Kwanghewon (Extended Grace
Clinic) the following year.

As had been the case in China, Allen was
unable to work cooperatively with other missionar-
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ies. Happily for all concerned, in 1887 the king
named him foreign secretary to the Korean legation
to Washington, and he devoted the next two years
trying to block China’s assertion of hegemony over
Korea. He also had time to write his first book,
Korean Tales (1889). When he returned in 1889, the
U.S. government made him secretary of the Ameri-
can consulate in Korea. He was later appointed
assistant consul and finally consul in 1901. His
determination to work against Japanese hegemony
in Korea increasingly alienated him from Washing-
ton. In 1905, he resigned and moved back to Ohio,
where he practiced medicine in Toledo. He died in
Toledo on December 11, 1932.

The clinic he founded continued to serve tens
of thousands of patients. Korea subsequently
received hundreds of missionaries and became
home to one of the strongest Protestant commu-
nities in Asia.

See also MEDICAL MISSIONS.

Further reading: Horace Newton Allen, Korea: Fact
and Fancy: Being a Republication of Two Books Entitled
“Korean Tales” and “A Chronological Index” (Seoul:
Methodist Publishing House, 1904); , Things
Korean: A Collection of Sketches and Anecdotes Mis-
sionary and Diplomatic (New York: Fleming H. Rev-
ell, 1908); George Lak Geoon Paik, The History of
Protestant Missions in Korea, 1832-1910, 2nd ed.
(Seoul: Yonsei University Press, 1971).

Allen, Richard (1760-—1831) founder
of the African Methodist Episcopal Church
Richard Allen was born a slave in Philadelphia on
February 14, 1760, and grew up on the Sturgis
family plantation near Dover, Delaware.

Around the age of 18, Allen responded to the
message of Methodist circuit riders, and his mas-
ter subsequently encouraged his participation in
Methodist meetings. He soon learned to read and
write and began preaching. Eventually, Sturgis
himself converted; he soon concluded that slavery
was incompatible with his faith, and he worked

out an arrangement for Allen to buy his freedom,
which occurred in the early 1780s.

Allen preached in Delaware and the surround-
ing states and finally settled in Philadelphia,
where he became active at St. George’s Church. He
attended the 1784 conference at which the
Methodist Episcopal Church (now an integral part
of the UNiTED METHODIST CHURCH) was organized.
He preached to meetings of blacks and whites in
Maryland, Delaware, New York, New Jersey, and
Pennsylvania. He was requested to serve at St.
George’s, where he quickly increased the black
membership. Early on, he and colleague Absalom
Jones (1746-1818) saw the need for a separate
place of worship for Africans, but they were
opposed by a number of black and white mem-
bers. In 1787, they organized the Free African
Society to oppose slavery and assist blacks in
Philadelphia, the first such independent black
organization in the country.

Later that year, responding to discrimination
at St. George’s, Allen, Jones, and some other black
members left to form an independent congrega-
tion. Those black members who did not follow
Allen would later form the Zoar Church, currently
affiliated with the United Methodist Church. The
Free African Society assisted in raising funds for
the Allen-Jones group. The majority of members
of the new congregation, “The African Church of
Philadelphia,” decided to affiliate with the Episco-
pal Church. Allen, however, wished to remain a
Methodist, and along with his supporters he
founded the Bethel African Church. The congre-
gation was affiliated with the predominantly white
Methodist Episcopal Church, whose bishop, Fran-
cis AsBURY (1745-1816), dedicated their building
in 1794. In 1799, Asbury ordained Allen as a
deacon.

The association with the Methodist Episcopal
Church continued for two decades, but in 1815
problems arose over the ownership of the Bethel
property. Similar problems confronted free black
Methodists in other cities. In 1816, Allen organ-
ized a meeting of representatives of the several
black congregations at which the African



Methodist Episcopal Church was organized. Allen
was immediately ordained elder, and on April 11,
1816, consecrated as the church’ first bishop. He
continued to serve as the senior minister at Bethel,
but made his living from a small boot and shoe
business he oversaw.

Over his years, Allen made numerous contri-
butions to the development of Philadelphia’s
African-American community. He was a
cofounder of the African Masonic Lodge (1798);
he promoted a series of education initiatives; and
he opposed the American Colonization Society’s
plans to send free blacks to Africa. His autobiog-
raphy is a classic of early American black litera-
ture. A statue of Allen, the first erected by African
Americans to celebrate the career of one of their
leaders, stands in Fairmount Park in Philadelphia.

See also AFRICAN-AMERICAN METHODISTS.

Further reading: Richard Allen, The Life, Experience,
and Gospel Labors of the Rt. Rev. Richard Allen (1793;
reprint, Philadelphia: Lee & Yoakum, 1888); Absa-
lom Jones and Richard Allen, A Narrative of the Pro-
ceedings of the Black People During the Late Awful
Calamity in Philadelphia in 1793, and a Refutation of
Some Censures, Thrown Upon Them in Some Late Pub-
lications (Philadelphia: William W. Woodard, 1794);
Marcia M. Matthews, Richard Allen (Baltimore: Heli-
con, 1963); Charles H. Wesley, Richard Allen: Apos-
tles of Freedom (1935; rev. ed., Washington, D.C.:
Associated Publishers, 1969).

Allen, Young J. (1836—1907) Amer-
ican Methodist missionary in China

Born on January 3, 1836, in Burke County, Geor-
gia, Young J. Allen was orphaned as a child and
raised by Primitive Baptist relatives. He converted
to Methodism as a teenager. He later attended
Emory and Henry College in Virginia and Emory
College in Georgia. Upon his graduation in 1858,
he sold his plantation and slaves, married, and
was admitted on trial (probationary membership)
in the Methodists Georgia Conference. He also
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applied for missionary service. In 1860, amid
rumors of war, he sailed for China.

The American Civil War erupted while he was
en route. As a result, he (and the several mission-
aries who had preceded him) heard nothing from
church leaders for the next five years. Allen settled
in Shanghai, the center of Southern Methodist
activity, quickly learned Chinese, and took a job
as a teacher and translator for the Chinese gov-
ernment. He is said to have learned Chinese so
well that when he gave his first sermon from the
text “Arise, and let us go hence” (John 14:31), the
entire Chinese congregation arose and headed for
the church door.

Allen quickly became convinced that the
major task before the missionary community was
breaking down the hostility of the Chinese
toward Westerners. He saw education as the
major tool, and to that end began to found sev-
eral small schools and later the Anglo-Chinese
College, where he served as president for a
decade. The college later merged into Soochow
University (also founded by the Southern
Methodist Mission).

Allen established a Methodist press, translated
numerous books into Chinese, edited a Chinese
newspaper, The Review of the Times, and wrote
three books. By the end of the century, he had won
the confidence of many Chinese leaders, who
called him Lin Lo Chih, and had become a force
for change in Chinese society in general.

Allen occasionally returned to the United
States as the representative for the China Confer-
ence to the Methodist General Conference. His
last visit to the States was in 1907 to attend the
Centennial Conference on Missions in China,
held to commemorate the pioneering work of
Robert MoRrrisoN. Allen died in Shanghai on May
30, 1907.

Further reading: Young J. Allen, Diary of a Voyage to
China, 1859-1860 (Atlanta, Ga.: Emory University,
1953); Adrian Arthur Bennett, III, Missionary Journal-
ism in Nineteenth-century China: Young J. Allen and the
early “Wan-Kuo Kung-Pao,” 1868-1883 (Davis: Univer-



e 22

sity of California, Ph.D. diss., 1970); , “Mis-
sionary Journalist in China: Young J. Allen and His
Magazines.” Georgia Historical Quarterly 67 (1983):
574-76; Walter N. Lacy, A Hundred Years of China
Methodism (Nashville, Tenn.: Abingdon-Cokesbury
Press, 1964); Akin Candler Warren, Young J. Allen: The
Man Who Seeded China (Nashville, Tenn.: Abingdon-
Cokesbury Press, 1931).

Alliance World Fellowship

The Alliance World Fellowship is a network of
Evangelical missions and independent churches
in some 100 countries.

The CHRISTIAN AND MISSIONARY ALLIANCE
(CMA) can be traced to the 1883 formation of the
Missionary Union for the Evangelization of the
World by Presbyterian minister Albert Benjamin
SIMPSON (1843-1919). Two years earlier, Simpson
had been healed of a heart disorder at the camp
meeting at Old Orchard Beach, Maine. Several
months later, he was rebaptized by immersion in a
Baptist chapel in New York City, following which
he resigned from the Presbyterian Church and
began an independent evangelistic ministry
focused on evangelism, the promotion of holiness
of life, Christian healing, and missionary activity
around the world. In 1887, those who had been
attracted to his work created two organizations,
the Christian Alliance and the Evangelical Mis-
sionary Alliance; they later merged as the Christ-
ian and Missionary Alliance.

The CMA sent out its first missionaries in
1887, the Cassidys to China and Helen Dawley to
India. Over the next several years 20 additional
missionaries were commissioned. It was to
become one of the most expansive missionary
programs of any Protestant denomination. In the
20th century, missions were started in more than
100 countries. In recent debates, the CMA, like
most successful Western missionary churches,
began a process of transforming its missions into
autonomous churches under indigenous leader-
ship. Out of that transformation came the Alliance
World Fellowship (AWF), a network of evangeli-
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cal churches raised up through the ministry of the
Christian and Missionary Alliance. The Division
of Overseas Ministries of the CMA took the lead in
1975 by bringing national leaders of former CMA
churches to a meeting at Nyack, New York, where
the AMF was formally established. In 1979, the
CMA reported that it supported 890 missionaries
and was in fellowship with 4,453 overseas local
churches with 332,443 baptized church members.

The AWF meets quadrennially. It provides
much needed leadership education and the
exchange of specialists in ministry. The fellowship
also promotes the common theological heritage
that all the churches share and works toward
keeping the unity of belief they have come to
appreciate. The AMF is headed by an executive
committee with an elected president. In response
to appeals from member churches, the group
hired a full-time executive director in 1991, and
began setting up theological and mission commis-
sions to help member churches. As the new cen-
tury began, the AMF claimed some 2 million
members in churches in 50 countries.

Further reading: Alliance World Fellowship. Available
online. URL: http://www.allianceworldfellowship.org;
H. D. Ayer, The Christian and Missionary Alliance: An
Annotated Bibliography of Textual Sources (Lanham,
Md.: Scarecrow Press, 2001); G. P Pardington, Twenty-
five Wonderful Years (New York: Garland, 1984).

American Baptist Churches U.S.A.
One of the larger Baptist bodies in the United
States, the American Baptist Churches in the
U.S.A. continues the history begun by Roger
WiLLiaMs with the founding of the first Baptist
congregation in America at Providence, Rhode
Island. In colonial times, Baptists were strongest
in Pennsylvania, and it was in Philadelphia that
the first association of Baptist churches was
formed (1707). The Philadelphia Association had
leanings toward Calvinist theology and adopted
the LONDON CONFESSION OF FAITH.
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The call to support foreign missions was the
occasion for several Baptist associations to come
together in 1814 to organize the General Mission-
ary Convention of the Baptist Denomination in
America. After the initial gathering, the conven-
tion met every three years, became known as the
Triennial Convention, and served as a model for
additional conventions that supported education,
home missions, and the publication of literature.
These four conventions tended to meet at the
same time and place and gradually the lines of dis-
tinction became blurred.

In 1845, a split developed over slavery issues.
The great majority of the congregations in the
southern states withdrew and created the SouTH-
ERN BAPTIST CONVENTION. The Triennial Conven-
tion evolved in subsequent decades and was
known for a period as the Northern Baptist Con-
vention, assuming its present name in 1972.

The group won the loyalty of many AFRrICAN-
AMERICAN BAPTISTS in the years after the American
Civil War, as it poured large sums into education
and publishing for its African members. However,
many blacks felt the need for an autonomous,
black-led organization, and separate groups were
eventually formed. Still, about one-third of the
American Baptist membership remains African
American.

Missionary zeal has led the American Baptists
around the world. Beginning with the initial mis-
sion of Adoniram JupsoN (1788-1850) in India,
during its first generation the Triennial Conven-
tion sent more than 100 missionaries to Europe,
Africa, Asia, and the American West. In the 20th
century, the missions they founded matured into
100 different Baptist bodies around the world.

The American Baptists witnessed some of the
most heated verbal battles during the fundamental-
ist-modernist controversy of the 1920s and 1930s.
Many of the more conservative ministers and
churches withdrew to found new fundamentalist
and Evangelical denominations. Leaders with lib-
eral leanings gained control of the denominational
agencies and educational institutions, though
many with conservative leanings remain in the
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membership. The American Baptist Churches is
among the few Baptist bodies that are ecumenically
oriented; it belongs to both the BapTiIST WORLD
ALLIANCE and the WORLD COUNCIL OF CHURCHES.

In 2001, the American Baptist Churches
reported a membership of 1.5 million members.
Its partner churches around the world have an
additional 2.6 million adherents.

See also BAPTISTS.

Further reading: William H. Brackney, ed., Baptist
Life and Thought, 1600-1980: A Source Book (Valley
Forge, Pa.: Judson Press, 1983); H. Leon McBeth,
The Baptist Heritage: Four Centuries of Baptist Witness
(Nashville, Tenn.: Broadman Press, 1987); Robert G.
A. Torbet, A History of the Baptists (Philadelphia:
Judson Press, 1963).
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(Institute for the Study



e 24

American Board of Commissioners
for Foreign Missions

The American Board of Commissioners for For-
eign Missions was the first American Protestant
agency to send missionaries to serve in foreign
lands. It continued its venerable role well into the
20th century, when it was merged into a larger
body as part of the ecumenical activities of its par-
ent Congregational churches.

The American Board grew directly out of the
legendary “haystack prayer meeting” in which five
Williams College students caught the missionary
spirit and organized the secret Society of Brethren,
dedicated to the missionary cause. The group’s
leader, Samuel Mills Jr., had come to Williams
very much aware of missionary efforts already
launched in Europe.

Members of the Society of Brethren, including
Mills, Luther Ricg, and Gordon Hall, recruited
additional members while continuing their educa-
tion at Andover Theological Seminary. In 1810,
they took their concern to the annual meeting of
the General Association of the Congregational
Churches of Massachusetts, New England (now a
constituent part of the UNITED CHURCH OF CHRIST).
It approved the formation of the American Board,
which was formally incorporated in 1812, at
which time it commissioned its first missionaries.
The Indian mission had unexpected consequences
as two of the original group, Adoniram JuDSON
and Luther Rice, converted to the Baptist faith and
went on to found the competing American Baptist
missionary endeavor. Still, the American Board
mission was successful in India; a few years later,
Dr. John ScuppeR founded the first MEDICAL Mis-
sioN there under the board’s auspices.

In 1819, the American Board initiated what
would become its most famous endeavor when it
sent Hiram Bingham Sr. and a group of fellow mis-
sionaries and their wives to the Sandwich Islands
(aka Hawaii). The mission was sparked by the
appearance of Henry OBooKIAH (c. 1792-1818) in
New England in 1808. Obookiah, who developed
a written Hawaiian language, joined the first class
at the Foreign Mission School founded by the
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American Board in 1817, but he died of typhus
before the mission to Hawaii set out.

The mission had great success winning over
Hawaiian leaders, though it was later criticized for
destroying much of Hawaii’s history and culture in
the process;, Bingham was later caricatured in
James Michener’s popular novel Hawaii. Some of
the Hawaiian converts were instrumental in the
board’s mission to other Pacific island groups.
Bingham’s son Hiram Jr. (1831-1908) began a
mission to the Gilbert Islands in the 1850s.
Throughout the 19th century, the American Board
sponsored one of the largest Protestant missionary
endeavors in the world.

The American Board attracted the interest of
other groups that shared the Congregationalists’
Calvinist theological perspective. Until they set up
their own missionary organizations, the American
Presbyterians (1812-70), the Dutch Reformed
Church (now the Reformed Church in America)
(1826-57), and the German Reformed Church
(now a constituent part of the United Church of
Christ) (1839-1866), used the services of the
American Board. After 1870, the American Board
operated as an exclusively Congregational agency
and cooperated with the National Council of Con-
gregational Churches.

The American Board was considerably altered
in 1961, as part of the merger of the Congrega-
tionalists into what became the United Church of
Christ. The American Board was subsumed as the
largest component of the new United Church
Board for World Ministries. The new United
Church Board participated in the transformation
of the missionary endeavor in most Protestant
churches. After World War II, under the impetus
of the United Nations and the WORLD COUNCIL OF
CHURCHES, missions were turned over to indige-
nous leadership and became autonomous bodies;
the Western sending agencies became but one of
their resources for engaging in ministry, often sup-
plying both financial assistance and personnel.

Still further changes occurred in 1995, when
the United Board of World Ministries of the
United Church of Christ merged with the Division



of Overseas Ministries of the CHRISTIAN CHURCH
(DiscipLES OF CHRIST) to form a common Global
Ministries Board. The Global Ministries Board
officially began to function on January 1, 1996,
out of offices in New York City, Cleveland, and
Indianapolis.

Further reading: Global Ministries Board. Available
online. URL: http://www.globalministries.org;, Alfred
DeWitt Mason, Outlines of Missionary History (New
York: Hodder & Stoughton, 1912); Clifton Jackson
Phillips, Protestant America and the Pagan World: The
First Half Century of the American Board of Commis-
sioners for Foreign Missions, 1810-1860 (Cambridge,
Mass.: East Asian Research Center/Harvard University,
1969); LaRue W. Piercy, Hawaiis Missionary Saga: Sac-
rifice and Godliness in Paradise (Honolulu: Mutual
Publishing, 1992); William E. Strong, The Story of the
American Board (New York: Pilgrim Press, 1910).

amillennialism

Since the Reformation era, most Protestant
churches have subscribed to some version of amil-
lennialism, a spiritualized view of the Christian
promise of the kingdom of God.

Amillennialism had been articulated by St.
Augustine (354-430) in the fifth century. Augus-
tine approached the promises concerning the
kingdom of God in a somewhat allegorical or spir-
itualized sense. He suggested that the kingdom
was inaugurated by Christ’s ministry, death, and
resurrection and continues through this present
age along with the worldly kingdom of Babylon.
When this age ends at some unknowable point in
the future, the church will begin to enjoy the
fruits of the fullness of eternal life.

Both Martin Luther, himself an Augustinian
friar, and John Calvin accepted this view and
passed it along to their followers. It reigned
supreme in Protestant circles until challenged in
the 17th century by POSTMILLENNIALISM, which
suggested that history was moving toward an
earthly kingdom of peace and brotherhood, and in
the 19th century by a rebirth of PREMILLENNIALISM,
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which suggested that God was going to intervene
in the presently downward spiraling course of
human events and establish his kingdom.

Amillennialism retains the acceptance of the
majority of Protestants (including most liberal
Protestants and many conservative ones). Con-
temporary amillennialism has been strengthened
by the collapse of the postmillennialist view; in
the face of the tremendous evil experienced in
World Wars I and II, people lost confidence in the
progress of human goodness. Holiness and faith,
unlike technology, do not seem to be traits that
can be passed down from generation to generation
and improved upon. Premillennialism, too, has
been weakened, as the repeated delays in the ful-
fillment of its expectations have been experienced
by the Christian community. Most Protestants
would suggest that time spent predicting the
world’s future by deciphering biblical passages
only distracts from the responsibilities of living in
the real world.

In the 20th century, liberal Protestants have
developed a renewed stress in Jesus as the
announcer of the kingdom of God, which is both
present and future. That emphasis has been sepa-
rated from any consideration of a literal millen-
nium, a thousand-year period of Christ’s rule on
earth. The millennium, in contrast to the kingdom
of God, is mentioned only once in the Bible, in
Revelation 20:1-6. Amillennialism often leads to a
lack of interest in prophecy and related topics, and
thus has produced considerably less literature
than its two major competitors.

See also ESCHATOLOGY.

Further reading: Darrell L. Bock, ed., Three Views of
the Millennium and Beyond (Grand Rapids, Mich.:
Zondervan, 1999); William E. Cox, Amillennialism
Today (Phillipsburg, Pa.: Presbyterian and Reformed
Press, 1966); Charles Feinberg, Premillennialism or
Amillennialism (Grand Rapids, Mich.: Zondervan,
1936); Kim Riddlebarger, Case for Amillennialism:
Understanding the Endtimes (Grand Rapids, Mich.:
Baker Book House, 2003).
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An Amish bookstore in central Pennsylvania (Institute for the Study of American Religion, Santa

Amish
The Amish are an ANABAPTIST group that has
become well known for its efforts to maintain its
separatist agricultural life in small enclaves in the
United States, resisting involvement with the state
and, more recently, with modern technology.

The Amish trace their history to Jacob Amman
(b. c. 1644), a Swiss Mennonite leader who called
for a strict interpretation of the writings of Menno
SIMONS (the founder of the MENNONITES) and of
the Dordrecht Confession of Faith (1632), a
widely acknowledged statement of belief for Men-
nonites. The Dordrecht text includes an important
paragraph on banning (disfellowshipping) and
SHUNNING. As members are expected not to eat,
drink, or even converse on nonreligious matters
with a banned person, shunning can have severe
consequences, even in relations between spouses.

Amman’s strict interpretation of church disci-
pline eventually led him to place all who dis-
agreed with him under the ban. The harsh feelings
so generated resulted in separation between the
Amish and other Mennonites, and the schism was
never healed. Over time, as Mennonites accom-
modated in many ways to changes in modern life,
other issues intruded to keep the two groups
apart.

The Amish have attempted to keep the com-
mon clothing of the 17th century, as a sign of the
life of humility and separation from the world
they espouse. Their garb is further distinctive in
having no buttons, a fashion adopted out of the
memory of the large buttons decorating the uni-
forms of soldiers that killed many Anabaptists.
After marriage, men grow beards (for which there
are many biblical precedents) but not mustaches,
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which are also associated with the military.
Women wear bonnets and aprons.

After more than a century of persecution in
Europe, the Amish migrated to America in the
18th century and largely disappeared from their
homeland. They established themselves in Penn-
sylvania, and as their fellowship grew, expanded
to Ohio and Illinois. Being close to major urban
areas has made them objects of curiosity, and they
have increasingly moved to more isolated regions
of North America and, most recently, Central
America.

There are an estimated 150,000 Amish, of
which approximately half are members of the Old
Order Mennonite Church. Amish organization is
congregationally based, and there are no central
headquarters for the various groups. Splits have
occurred over accommodations made by some
Amish (such as allowing members who work
away from their farms to use automobiles). They
also periodically find themselves in court in
attempts to maintain customs that conflict with
local laws.

Old Order Amish worship in the homes of the
members, with each family hosting the congrega-
tion on a rotating basis. The construction of
church buildings by some smaller groups has been
a source of schism. The Mennonite Information
Center, 2209 Millstream Road, Lancaster, PA
17602, has assumed part of the task of interpret-
ing Amish life to the many tourists who visit Lan-
caster County.

Further reading: A. Martha Denlinger, Real People:
Amish and Mennonites in Lancaster, Pennsylvania
(Scottdale, Pa.: Herald Press, 2000); John A.
Hoestetler, Amish Society (Baltimore: Johns Hopkins
University Press, 1968, 1993); Donald B. Kraybill
and Carl E Bowman. On the Backroad to Heaven: Old
Order Hutterites, Mennonites, Amish, and Brethren
(Baltimore: Johns Hopkins University Press, 2001);
William R. McGrath, Why We Wear Plain Clothes
(Cattolton, Ohio: Amish Mennonite Publication,
1980).

Anabaptists

One of the four major dissenting groups that
emerged during the Reformation, the Anabaptists
were unique in rejecting the idea of an inclusive
state church. Fiercely independent and combative,
Anabaptists were unable to prevent repeated
schisms and were eventually far less successful than
Lutherans, Anglicans, or Reformed Protestants.

The first Anabaptist fellowship was the Swiss
Brethren of Zurich, who emerged in the mid-1520s.
The movement spread through the German-speak-
ing lands within a few years, and expanded to the
other Protestant regions soon after.

Anabaptists argued that the church should
consist only of those who were old enough to
make a conscious commitment to faith in Christ
and a life derived from that faith. They refused to
baptize infants. Rejecting any alliance with the
secular government, they had no means of coerc-
ing members, apart from the tool of disfellowship-
ping (usually called “banning”).

The movement soon became home to a wide
variety of opinions. It was greatly embarrassed by
the violence associated with the followers of
Thomas Munzer and with the communalists who
attempted to build an end-time society of MuN-
STER, Germany. In reaction to the violence, the
authorities killed many Anabaptists, who
responded by adopting statements opposed to any
violent activity; in fact, most of them became paci-
fists. The states defined the role of the magistrate
as the keeper of the social order and reaffirmed
their belief in core Christian principles.

Many first-generation Anabaptist leaders
became martyrs; most believers left their homes to
seek havens in the Netherlands and a few tolerant
German states. In the late 1530s, Menno SIMONS
welded the majority of the Anabaptists into the
major surviving group, the MENNONITES. Only a
few other small groups, such as the Schwenkfelder
Church, continue in the contemporary world.

See also RADICAL REFORMATION.

Further reading: Cornelius Krahn, Dutch Anabap-
tism: Origin, Spread, Life, and Thought (1450-1600)
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(The Hague: Martinus Nijhoff, 1968); C. Arnold
Snyder, Anabaptist History and Theology: An Introduc-
tion (Kitchener, Ontario: Pandora Press, 1995); J.
Denny Weaver, Becoming Anabaptist: The Origin and
Significance of Sixteenth-Century  Anabaptism
(Scottdale, Pa.: Herald Press, 1987); George H.
Williams, The Radical Reformation (Kirksville, Mo.:
Sixteenth Century Journal, 1992).

Anglican Communion/Anglican
Consultative Council

The worldwide Anglican Communion includes
those national and regional churches that emerged
from the international spread of the CHURCH OF
ENGLAND and today continue in a formal com-
munion with that church and its primary official,
the archbishop of Canterbury. The Church of En-
gland itself traces its origins to the emergence of
Christianity in the British Isles, though modern
Anglicanism is generally defined with regard to
the 16th-century split between the British church
and the Roman Catholic communion.

Modern ANGLICANISM emerged from the com-
promises proposed by ELizaBETH I in the late 16th
century, reaffirmed after the Puritan episode in the
17th century. This was the era when England
began to build a global presence, initially with
colonies in North America. The colonial enter-
prise moved on to include many Caribbean
islands, Australia, New Zealand, various South
Pacific island groups, much of Africa, and most of
southern Asia from India to Hong Kong. The
Church of England eventually established foreign
branches in all these territories.

Efforts to grow and develop the church in
lands outside of the British Isles began with the
SOCIETY FOR PROMOTING CHRISTIAN KNOWLEDGE
(1698) and the SOCIETY FOR THE PROPAGATION OF
THE GOSPEL IN FOREIGN PARTS (1701) but received
a significant boost from the CHURCH MISSIONARY
SOcCIETY (1799). The first bishop to establish his
residence outside of England, Charles INGLIS, was
sent to Canada in 1787. By that time, the United
States had been created, an independent Protes-
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tant Episcopal Church in the U.S. organized, and
three bishops consecrated: Samuel Seabury
(1784), William White (1787), and William
Provost (1787). As the church grew around the
world, additional bishops were consecrated, but it
was the establishment of the episcopacy in Aus-
tralia in 1842 that really began the process of nor-
malizing the hierarchy in British lands around the
world.

In the 19th century, the number of independ-
ent Anglican churches increased, administratively
separate but otherwise in communion with the
Church of England. In 1867, the Canadian bish-
ops requested a gathering of Anglican leadership.
The idea led to the Lambeth conferences, now
held every 10 years. These conferences provide a
time for discussion and debate on the issues fac-
ing the communion. The Lambeth Conference of
1888 clarified the basic doctrinal commitments of
the Anglican Communion.

The considerable latitude of belief and prac-
tice in the Anglican Communion tended to make
it an inclusive body. Nevertheless, in the 19th cen-
tury, the Reformed Episcopal Church (United
States) and the Church of England in South Africa
were both established independently outside the
communion.

In 1897, the bishops created the Consultative
Body of the Lambeth Conference to provide for
continuity between conferences. The body
evolved into the Anglican Consultative Council,
now headquartered at Lambeth Palace in London.
The council brings together clergy and lay people
to work on common problems, meeting biannu-
ally at different locations around the world. The
Anglican Communion Secretariat serves the Con-
sultative Council as well.

In the middle of the 20th century, the various
branches of the Church of England in different
countries matured into autonomous provinces,
each with their own bishops and archbishops. The
move to grant autonomous status to different
national and regional churches was spurred by the
post—World War II drive toward independence in
former colonies. Through the postwar era, some



40 provinces spread across more than 160 coun-
tries have been recognized. These provinces
remain in communion with the See of Canterbury
and find a degree of unity as the Anglican Com-
munion through the Anglican Consultative Coun-
cil. The bishops meet every 10 years for the
Lambeth Conference.

Many of the churches in older British colonies
remain the dominant religious community of the
now independent country. Several provinces, such
as the Church of the Province of the West Indies
and the Anglican Province of the Southern Cone
of America, cover a vast territory where Anglican
membership is relatively sparse. Among the more
interesting churches are the Church of South
India and the Church of North India, both prod-
ucts of a merger of several Protestant churches,
but still able to meet the minimal requirements to
be considered Anglican.

The Anglican provinces range from the more
theologically liberal bodies such as the EpiscoraL
CHURCH (in the United States), which has taken
the lead in consecrating females and most recently
a homosexual to the episcopacy, to staunchly tra-
ditional conservative churches such as the Angli-
can Provinces of Singapore and Rwanda.

The communion has been hard pressed by
changes in its member churches through the latter
half of the 20th century, including attempts to
alter/update the liturgy of the Prayer Book. In sev-
eral countries, independent conservative churches
claiming Anglican orders have arisen to challenge
the legitimacy of the Episcopal Church and, more
recently, any other churches that remain in com-
munion with it. The Episcopal Church’s accept-
ance of women priests in 1976 precipitated a
schism in the United States, though the groups
that left were unable to agree among themselves
and splintered into more than 50 jurisdictions.
Traditionalists were reenergized by the 2003 con-
secration of a bishop who is a practicing homo-
sexual. In 2000, Archbishops Kolini of Rwanda
and Yong of the Province of South East Asia con-
secrated Chuck Murphy and John Rodgers as
bishops of an Anglican Mission to America to
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raise up conservative churches outside the juris-
diction of the Episcopal Church, but having status
in the communion through the archbishops who
appointed them.

Meanwhile, several of the more substantial
conservative Anglican groups have formed the
Traditional Anglican Communion to resist what
they see as the continuing secularization of the
church. As the new century began, the commun-
ion reported 14 member churches with a total of
300,000 members spread over six continents.

Further reading: Richard Holloway, The Anglican Tra-
dition (Wilton, Conn.: Morehouse-Barlow, 1984);
Stephen Neill, Anglicanism (London: A. R. Mowbrays,
1977); Andrew Wingate, et al., eds., Anglicanism: A
Global Communion (London: A. R. Mowbrays, 1998);

The Cathedral Church of St. Andrew resulted
from the archbishop of Canterbury’s estab-
lishing an Anglican mission in Hawaii in
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John Whale, The Anglican Church Today: The Future of
Anglicanism (London: A. R. Mowbrays, 1988).

Anglicanism

Anglicanism is the name given to the gestalt of
beliefs and practices brought together in the
CHURCH OF ENGLAND in the post-Reformation era.
Prior to the Reformation, the British Isles were
united religiously by the Roman Catholic Church.
From the pre-Reformation period, Anglicanism
continues its adherence to the Bible, the Apostles
and Nicene Creeds, the sacraments of the LORD’S
SupPER and BAPTISM, and an episcopal leadership
with apostolic succession. During the 16th cen-
tury, it underwent vast changes, veering from its
most Protestant era during the reign of EDWARD VI
(1547-53) to its near return to the Catholic fold
during the reign of MARry I (1553-58). During the
lengthy reign of ELizaBETH I (1558-1603), the pol-
icy of via MEDIA between the two extremes was
articulated. The essence of the via media was
embodied in the Prayer Book, the guide to wor-
ship, and in the ARTICLES OF RELIGION adopted in
1563.

Protestant elements of the via media include
an emphasis on biblical authority; a rejection of all
sacraments apart from baptism and the Lord’s
Supper; and repudiation of a variety of Roman
Catholic beliefs and practices as delineated in the
church’s 39 ARTICLES OF RELIGION. Roman Catholic
elements include the three-fold ministry (deacon,
priest, and bishop) and the emphasis on a formal
liturgy and church tradition.

This new form of Christianity was severely
challenged by Puritanism in the middle of the 17th
century, but solidified its position following the
restoration of the monarchy in 1660. Anglicans
have always taken pains to ensure their status as
bearers of an unbroken succession of bishops from
Jesus’ apostles. As a result of efforts to Protes-
tantize the church during the 16th century, Roman
Catholics have frequently questioned Anglican
claims of retaining an apostolic succession.

With the growth of the British Empire, Angli-
canism took root in countries around the world.
The many autonomous Anglican churches are
united in the ANGLICAN COMMUNION.

The Lambeth Conference of 1888 proposed
the most commonly cited doctrinal commitments
of the Anglican Communion—the CHiCAGO-LaM-
BETH QUADRILATERAL. The Quadrilateral affirmed
four basic principles: the Holy Scriptures of the
Old and New Testaments as the revealed Word of
God “containing all things necessary to salvation”
and as the rule and ultimate standard of faith; the
Apostles’ Creed as the symbol of baptism and the
Nicene Creed as the sufficient statement of the
Christian Faith; the two sacraments of baptism
and the Eucharist as administered with the unfail-
ing words and elements used by Christ; and the
historic episcopate locally adapted in the methods
of its administration to the varying needs of Chris-
tian peoples. This faith finds expression in the
Book OF COMMON PRAYER, which includes the
liturgical text for Sunday worship and the 39 Arti-
cles of Religion. These principles could, it was
believed, facilitate union with other churches.

In the last decades of the 20th century, Angli-
cans have been plagued with controversies over
issues such as the ordination of female priests,
changes in the liturgy, and the status of homosex-
uals in the church and in the priesthood.

Further reading: John Booty and Stephen Sykes,
eds., The Study of Anglicanism (Minneapolis Minn.:
Fortress Press, 1988); The Church of England Year-
book (London: Church Publishing House, published
annually); William L. Sachs, The Transformation of
Anglicanism: From State Church to Global Communion
(Cambridge: Cambridge University Press, 1993);
Andrew Wingate, et al., eds., Anglicanism: A Global
Communion (London: A. R. Mowbrays, 1998).

Angola
Angola is a large, predominantly Roman Catholic
country in southern Africa. Protestant and



AFRICAN INITIATED CHURCHES have won many
members in the 20th century.

For nearly 500 years after its discovery by
Europeans in the 15th century Angola was a
colony of Portugal. Roman Catholic missionaries
had free reign to spread Christianity, which even-
tually became the dominant religion. Protes-
tantism only entered in the last half of the 19th
century. Drawing on a prior agreement, the differ-
ent groups selected different target peoples for
missionary work. British Baptists arrived in 1878
and made their base among the Bakongo people.
Congregationalists from America (working
through the AMERICAN BOARD OF COMMISSIONERS
FOR FOREIGN MISSIONS) cooperated with Presbyte-
rians from Canada to evangelize the Ovimbundu
people. William TAYLOR, the missionary bishop of
the Methodist Episcopal Church, brought a team
of 45 people to Angola in 1885 to establish a mis-
sion among the Kinbundi people. The Evangelical
Church of Central Angola (the result of the Con-
gregationalist work) and the UNITED METHODIST
CHURCH remain among the largest Protestant
groups in the country.

The entire Christian community was strongly
affected by the independence struggle against Por-
tugal, a war that lasted from 1961 to 1975. Fight-
ing persisted long after independence, as rival
groups contended for control of the new govern-
ment. Peace came in 1994 with the signing of the
Lusaka Protocol, but some fighting was still going
on as late as 2003.

The civil war, combined with the government’s
relatively pro-Catholic tendencies, hindered
Protestant church development. In 1975, the
authorities expelled several churches, including
the CHURCH OF GOD (CLEVELAND, TENNESSEE) and
the Pentecostal AssEMBLIES OF GOD. The Church of
Jesus Christ on Earth by His Messenger Simon
KivBaNGU (the Kimbangu Church) was perse-
cuted for many decades. The Marxist government
that came to power in 1975 was openly hostile to
religion, and in 1976 it expelled a number of
Catholic and Protestant missionaries. In 1978, a
new process of registering churches was put in
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place and tax-exemption withdrawn. In 1986, it
was announced that 12 churches had been
approved for registration and 19 churches denied
approval and thus banned from operation.

Approved churches included the Evangelical
Church of Southwest Angola, the Evangelical
Congregational Church of Angola, the Catholic
Church, the United Methodist Church, the Evan-
gelical Baptist Church, the Evangelical Reformed
Church, the Kimbangu Church, the (formerly
expelled) Pentecostal Assemblies of God, the SEv-
ENTH-DAY ADVENTIST CHURCH, the Angola Baptist
Convention, and the Union of Evangelical
Churches. These churches form the backbone of
the Angolan Christian community, though after
the government eased its approach to religion in
the 1990s, a variety of older groups have revived
and new ones have entered the country.

The Kimbangu Church, which came into
Angola from Zaire in the 1920s, is the largest of
several African Initiated Churches. The Tocoist
Church and the Church of Our Savior Jesus
Christ (founded by former Baptists in 1949) are
its largest competitors. Pentecostalism arrived in
1938 with Edmond and Pearl Mabel Stark of the
Church of God; though Edmond soon died, Pearl
revived the mission in 1948 with help from
Brazilian Assemblies of God missionaries. Thus
began what became the largest Pentecostal
church in the country, the Pentecostal Assem-
blies of God of Angola. Since 1975, several addi-
tional Pentecostal churches have been founded,
and the Pentecostal revival has entered several of
the older Protestant bodies. One Pentecostal
body, the Evangelical Pentecostal Mission of
Angola, is notable for its membership in the
WORLD COUNCIL OF CHURCHES.

The Protestant missions formed the Evangeli-
cal Alliance of Angola in 1922. Tensions within
this body became evident in the mid-1970s, when
it went through a schism and reorganization. In
1974, six member groups reorganized the alliance
as the Association of Evangelicals of Angola,
which linked up to the Association of Evangelicals
of Africa and Madagascar and the WORLD Evan-
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GELICAL ALLIANCE. Three years later, eight of the
older denominations formed the Angolan Council
of Evangelical Churches and aligned with the All-
Africa Council of Churches and the World Coun-
cil of Churches.

As the 21st century begins, less than 5 percent
of the population still practice traditional African
religions, and secularism is now viewed as the pri-
mary challenge to church life. Some 94 percent of
the public profess Christianity, of which the great
majority (85 percent) are Roman Catholic.

See also AFRICA, SUB-SAHARAN.

Further reading: David Barrett, The Encyclopedia of
World Christianity, 2nd ed. (New York: Oxford Uni-
versity Press, 2001); L. W. Henderson, The Church in
Angola: A River of Many Currents (Cleveland, Ohio:
Pilgrim Press, 1992).

Anthony (f1. 1730s) African slave who
helped spark worldwide Protestant mis-
sionary activity

Little is known of Anthony’s early life. He was
converted to Christianity while a slave on St.
Thomas. In 1731, he traveled with his master to
Copenhagen, where he had the opportunity to tell
his story and that of the African population on St.
Thomas to Count Nicolas von ZINZENDORF and the
Moravian brothers in Denmark at the time. The
slaves were in need of the church’s ministrations,
he said, but it was not being provided by the
Lutheran ministers in St. Thomas. He argued that
it would take a slave to reach them, as they
worked long, exhausting hours.

The Moravians became enthusiastic about
responding to Anthony’s request. They commis-
sioned two of their members, Leonhard Dober
(1706-66) and David Nitschmann (1696-1772)
(chosen by lots, as was their custom), as the first
Moravian foreign missionaries. They reached St.
Thomas at the end of 1732. Dober returned to
Europe in 1734, bringing his first and only con-
vert, a former slave named Carmel Oly, to the

Moravian center at Herrnhut (on Zinzendorf’s
estate).

Over the decades, the Moravians had lost their
episcopal leadership, which meant they could not
ordain, and thus had no one who could baptize.
Faced with the need to baptize Oly, they reorgan-
ized and selected a bishop (again by lots), David
Nischmann, who was consecrated in 1735.
Among his first actions of the reconstituted
church was the baptism of Carmel Oly.

After his encounter with the Moravians,
Anthony slipped back into obscurity, and his
eventual fate is unknown. However, he is remem-
bered for his pivotal role in launching the spread
of Protestantism around the world.

See also MORAVIAN CHURCH.

Further reading: J. Taylor Hamilton and Kenneth G.
Hamilton, History of the Moravian Church: The Renewed
Unitas Fratrum, 1722—-1957 (Bethlehem, Pa./Winston-
Salem, N.C.: Interprovincial Board of Christian Educa-
tion, Moravian Church in America, 1967).

Antiburghers

The Antiburghers were a faction among the Pres-
byterians of Scotland in the 1730s who refused to
take an oath they interpreted as requiring loyalty
to the Church of Scotland.

More than a century of Scottish Presbyterian
history was marked by a series of controversies
that caused the proliferation of independent
churches. The first conflict concerned choosing
ministers for vacant parishes.

At the time of the Reformation, most parish
church buildings had been built and were still
maintained by the head of the local noble family. It
was common for the nobleman to choose, or at least
assume veto power over, the local minister, whose
salary he would be paying. In 1690, when William
of Orange was chosen to be the new king of Great
Britain, the right of choosing their own ministers
was granted to the Scottish congregations. How-
ever, in 1717 Parliament passed what was known as
the Patronage Act, which returned that privilege to



those nobles who operated as patrons (i.e., finan-
cially supported their local church).

While the Patronage Act angered many, a real
crisis did not occur until the beginning of the
1730s. When one local patron neglected his duty
of securing a new pastor, a group of landowners
and church elders assumed the task and made a
choice. When other members of the congregation
demanded a voice, they were ignored. In 1731,
under the leadership of Ebenezer Erskine
(1680-1754), the congregation seceded from the
Church of Scotland and formed what became
known as the Associate Presbytery.

Within the Associate Presbytery, a subsequent
issue arose over the oath required of all citizens
(i.e., burghers), which stated, “I profess . . . the true
religion presently professed within this realm . . .
renouncing the Roman religion called papistry.”
Most in the Presbytery saw the operative phrase to
be the rejection of Roman Catholicism. However,
some saw the oath as expressing loyalty to the
Church of Scotland (as the “true religion professed
within the realm”) and hence refused to take it. The
dispute between Burghers and Antiburghers (those
who refused to take the oath) led to a split in the
Associate Presbytery. The two factions continued
through the end of the century.

In the 1790s, a new issue arose among both
the Burgher and Antiburgher churches over the
role of the state. One group in each faction
rejected any role for the state in maintaining the
church, especially in paying the minister. The
other group approved state assistance. At this
point, four churches (denominations) existed.

In the 1840s, the issue of the congregational
right to choose its minister surfaced again within
the larger Church of Scotland. After years of wran-
gling, those who opposed ministers being
assigned to parishes against the wishes of the con-
gregation pulled out of the Church of Scotland
and formed the Free Church of Scotland. In the
20th century, most of these issues lost resonance,
and both the Associate Presbytery and the Free
Church reunited with the Church of Scotland,
though small factions remained outside.
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The Burgher/Antiburgher controversy was
carried overseas to the British colonies, espe-
cially to North America, where some Presbyter-
ian churches aligned with various factions of the
Associate Presbytery. They, too, eventually lost
the rationale for a separate existence and eventu-
ally merged into larger Presbyterian bodies,
although remnants continue to the present.

See also UNITED KINGDOM.

Further reading: Randall Balmer and John R.
Fitzmier, The Presbyterians (Westport, Conn.: Green-
wood Press, 1994); Lefferts A. Loetscher, A Brief His-
tory of the Presbyterians (Philadelphia: Westminster
Press, 1978); Robert Benedetto, Darrell L. Guder,
and Donald K. McKim. Historical Dictionary of
Reformed Churches (Lanham, Md.: Scarecrow Press,
1999); James H. Smylie, A Brief History of the Presby-
terians (Louisville, Ky.: Geneva Press, 1996).

anti-Catholicism

Intense criticism of the Roman Catholic Church
has been a persistent theme in Protestant writings
at all levels since the Reformation of the 16th cen-
tury. Protestantism’s Roman Catholic origins, and
the intensity of the break between them, may
explain this persistent criticism.

The very first Protestant documents are essen-
tially criticisms of Catholic practice and pointed
comments on the church’s hierarchy and its
monarch, the pope. Martin LUTHER, in a 1520 let-
ter to Pope Leo X, wrote: “But thy See, which is
called the Roman Curia, and of which neither
thou nor any man can deny that it is more corrupt
that any Babylon or Sodom ever was, and which
is, as far as I can see, characterized by a totally
depraved, hopeless and notorious wickedness—
that See I have truly despised, and I have been
incensed to think that in thy name and under the
guise of the Roman Church the people of Christ
are Mocked.”

The Reformation was more than a war of
words; it resulted in the disruption of the unity of
the Catholic Church. The threat to remove
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Switzerland, Germany, Scandinavia, and the
British Isles from the Catholic realm led to almost
continual warfare through most of the 16th cen-
tury. For Protestants, the struggle was punctuated
by several instances of martyrdom that inflamed
opinions against the Catholic Church. During the
reign of Mary I (r. 1553-58), a number of Protes-
tant leaders were executed in an attempt to swing
the CHURCH OF ENGLAND back into the Roman
Catholic camp. In 1572, tens of thousands of
French Protestants were murdered in what
became known as the ST. BARTHOLOMEW’S DAY
MASSACRE, and authorities in Rome added insult to
injury by striking a medal to commemorate the
event.

John Foxe (1516-87), one of the MARIAN
EXILES, waited out Mary’s regime by compiling a
book initially published in England in 1563. In its
many editions (which continued to appear after
his death, updated with new atrocities as they
occurred), FOXE's BOOK OF MARTYRS documented
Catholic acts against Protestants (and proto-
Protestants such as John Hus), thus keeping alive
Protestant anti-Catholic feelings for many years.

The Catholic minority in England, supported
by the Spanish king, repeatedly tried to overthrow
or assassinate ELIzABETH I (r. 1558-1603); the
Jesuit order was banned for backing these
attempts. James I (r. 1603-25) continued Eliza-
beth’s policy after a series of plots against his life
were thwarted, including the still celebrated Guy
Fawkes Plot (1605) to blow up Parliament. Per-
haps for these reasons, William III's 1689 Tolera-
tion Act specifically excluded Roman Catholics
from its provisions.

Protestant leaders developed a theology that
portrayed Roman Catholicism in starkly negative
images, often drawing from the emotive imagery
of the biblical Book of Revelation, itself originally
directed at the Roman Empire. The pope was
often identified with the beast of Revelation 13
who had seven heads and 10 horns and who
spoke blasphemy. The Catholic Church created a
similar set of observations on Protestantism that

were integrated into theology texts and popular
literature.

Anti-Catholic feelings were transferred to the
British American colonies. They led to the 1702
Protestant takeover of Maryland, established as a
haven for British Catholics. Over the next few
years, a series of anti-Catholic laws were enacted
in the colonies. Catholics were denied the right to
vote and to hold public office, and they were not
allowed to found schools. Most colleges would
not admit Catholic students.

The First Amendment to the United States
Constitution excluded no one from its promise of
religious freedom, and Catholicism prospered in
the new nation. In 1844, when the Methodists
split, the Roman Catholic Church became the
largest church in America, a position it still main-
tains (though the total Protestant community con-
tinues to dominate American religious life). Fear
of Roman Catholic gains motivated Protestant
evangelistic activity; following the Civil War,
Protestant churches mobilized to evangelize the
recently freed slaves on the grounds that they
might otherwise become Roman Catholics. Anti-
Catholic feelings flared at the time of the Know-
Nothing movement in the 1840s and again toward
the end of the century in reaction to large-scale
immigration from Roman Catholic countries such
as Italy and Poland.

Protestant missionary efforts in the 19th cen-
tury gave added impetus to anti-Catholic feelings.
When Protestants, citing religious freedom, tried
to established churches in Roman Catholic coun-
tries across South America and in Europe (espe-
cially Spain and Italy), they always met intense
resistance from Catholic authorities. Protestants
were in worldwide competition with Catholic
missionaries in Africa, Asia, and the South
Pacific—a competition increased by the entry of
France and Belgium into the quest for empire.

The Protestant Ecumenical movement of the
20th century paradoxically helped mitigate anti-
Catholic feelings, as the vision of unity led to
overtures to Eastern Orthodoxy and then to
Roman Catholicism. The breakthrough in atti-



tudes occurred during the papacy of John XXIII (r.
1958-63). In 1960, he created a Secretariat for
Christian Unity, which sent official observers to
the WorLD CounciL OF CHURCHES gathering at
New Delhi in 1961. Then in 1962, he invited offi-
cial Protestant observers to a bishops’ council at
the Vatican, where important new statements on
Protestant-Catholic relationships were presented.
John XXIII’s successor, Paul VI, oversaw an era of
good feelings between the two communities that
found expression at every level of church life.

Following Vatican II (1962-66), official con-
sultations were set up between the Catholic
Church and both the World Council of Churches
and the major branches of Protestantism. At the
national and local levels, Protestants and
Catholics worked together as members of church
councils. Catholics and Protestants now appear
together regularly in services designed to com-
memorate important events in modern religiously
plural countries. Meanwhile, a significant step in
overcoming anti-Catholic feeling in the predomi-
nantly Protestant United States was made in 1960
with the election of the first Catholic American
president, John E Kennedy (1917-63).

Elements of anti-Catholicism remain in the
Protestant community, especially among the more
conservative denominations, which are generally
less tolerant of doctrinal differences. They have
continued to reprint classic anti-Catholic books
and perpetuate anti-Catholic patterns of Bible
interpretation. In recent years, some Evangelical
Protestants have tried to replace polemics with
dialogue, perhaps a sign of the movements grow-
ing power.

Protestant-Catholic tensions remain strong
and politically important in a few countries. Most
notably, violence continued in Northern Ireland
through the last decades of the 20th century.

See also ROMAN CATHOLIC-PROTESTANT DIALOGUE.

Further reading: Ray Allen Billington, The Protestant
Crusade, 1800-1860, A Study of the Origins of Ameri-
can Nativism (New York: Macmillan, 1938); Philip
Jenkins, The New Anti-Catholicism: Hating the Church
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in Modern America (New York: Oxford University
Press, 2003); Robert P. Lockwood, ed., Anti-Catholi-
cism in American Culture (Huntington, Ind.: Our
Sunday Visitor, 2000); E. R. Norman, Anti Catholi-
cism in Victorian England (New York: Barnes and
Noble, 1968).

Antigua
Antigua is a small island country in the
Caribbean. The majority of the inhabitants are
descendants of Africans brought to work sugar
plantations.

The British brought the CHURCH OF ENGLAND
with them at the end of the 17th century, after the
French abandoned the island. Both Moravians and
Methodists arrived in the middle of the 17th cen-
tury. These three churches remain the three largest
Protestant groups on the island, although the
22,000-member Anglican Church is by far the
largest. Among groups that arrived in the 20th
century are the WESLEYAN CHURCH (an American
Holiness body) and the SEVENTH-DAY ADVENTIST
CHURCH. Though split among several groups, PEN-
TECOSTALISM has gained a significant foothold.

Two ecumenical organizations have arisen.
The Anglican, Methodist, and Moravian churches
and the SALvATION ARMY have formed the Antigua
Christian Council, associated with the WORLD
CouNCIL OF CHURCHES. More conservative groups
have formed the United Evangelical Association
associated with the WORLD EVANGELICAL ALLIANCE.

See also CARIBBEAN.

Further reading: David Barrett, The Encyclopedia of
World Christianity, 2nd ed. (New York: Oxford Uni-
versity Press, 2001); Patrick Johnstone and Jason
Mandryk, Operation World, 21st Century Edition
(Carlisle, Cumbria, U.K.: Paternoster, 2001).

apocalyptism

Apocalyptism is an approach to the future that
sees history, culture, and society to be in unavoid-
able decline and heading for a catastrophic end.
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According to this view, only a small group of peo-
ple, often called a remnant, has or will have
advance knowledge of the end-time and can pre-
pare for it; only they will be delivered from the
catastrophe, through supernatural means. In the
Christian tradition, the remnant will be saved by
the intervention of Jesus, whose return will coin-
cide with the end of history.

Apocalyticism in some form appears in most
of the major world religions, a prominent source
for Christian apocalypticism being the book of
Daniel in the Jewish Bible (the Christian Old Tes-
tament). In the modern world, non-Christian
apocalyptic groups, such as the Aum Shinrikyo
group that released poison gas in the Tokyo train
system in 1995, have absorbed their view from
Christian apocalyptic literature.

Apocalytic groups appeared soon after the
beginning of the Reformation. The violent strain
in the apocalyptic teachings of Thomas Munzer
and at the community of Minster did much to
discredit the approach, but it has reappeared in
every generation in Protestant regions, despite the
failure of earlier predictions of catastrophic
change. Its popularity is frequently seen as a sign
of alienation from the dominant culture, often
among poorer elements of the population.

Apocalyticism attained a new life in the 19th
century with the development of various forms of
DISPENSATIONALISM beginning with Irish minister
John Nelson DarBy (1800-82) and William
MILLER (1782-1849), the founder of ADVENTISM.
Each proposed a system of world history based on
the Bible that suggested that contemporary believ-
ers were living in the last days. Both Darby’s and
Miller’s system invited date setting; Millerites were
especially prone to engage in projecting dates for
end-time events.

Darby’s dispensational theology energized one
wing of the Fundamentalist movement of the late
19th century, shaping a series of Bible conferences
that began in the United States soon after the Civil
War. Beginning with the Believers’ Meeting for Bible
Study in 1868 in New York, these annual gatherings
of ministers affected by Darby’s teachings covered a

wide range of Bible topics, including ESCHATOLOGY.
In 1878, a group of eight dispensationalists, most of
them active in the Bible conferences, issued a call
for a prophecy conference to discuss the imminent
return of Christ to inaugurate a 1,000-year reign of
peace. More than 100 bishops, professors, and min-
isters endorsed the call for a First American Bible
and Prophetic Conference, to meet at the Church of
the Holy Trinity in New York City. The conference
was successful enough that a second was held in
1886 in Chicago; subsequent conferences met peri-
odically over the next three decades.

The Bible and prophetic conferences helped to
establish dispensationalism and its belief in the
imminent return of Christ and in the Baptist, Pres-
byterian, and Congregational movements, includ-
ing most of those who favored aligning with the
Fundamentalist movement in the decades after
World War 1. Dispensationalism also shaped a num-
ber of schools such as the Moody Bible Institute and
Dallas Theological Seminary, which perpetuate the
theology to the present. The SEVENTH-DAY ADVENTIST
CHURCH, the JEHOVAH'S WITNESSES, and the World-
wide Church of God all promulgate apocalypticism
in their highly successful movements.

The success of dispensational PREMILLENNIAL-
1sM and Adventism has made apocalyptic thought
one of the most popular religious expressions in
the United States. It received an additional boost
from the formation of the state of Israel in 1948.
Integral to the dispensational worldview was a
belief in the end-time reemergence of Israel.
Many dispensationalists became convinced that
the founding of the state of Israel marked the
beginning of the final generation before the
return of Christ. A generation being roughly 40
years, Christ was expected before 1988. This
belief provided the foundation for the most pop-
ular book on prophecy in the 20th century, Bap-
tist minister Hal Lindsey’s The Late Great Planet
Earth, published in 1970. The failure of Lindsey’s
predictions has not deterred believers. More
recently, Baptist minister Tim LaHaye and writer
Jim Jenkins have collaborated on a series of
highly successful novels based upon the present



dispensational understanding of the end-time,
suggesting that Christ will return to gather all
true believers in the air. The rest will be “Left
Behind,” the name of the series. The series has led
to a movie and a number of spin-off nonfiction
books on eschatology.

The end of the second millennium since the
ministry of Jesus Christ gave an additional push to
Protestant apocalypticism. In this case, the pri-
mary impetus for speculation was a glitch in com-
puter clocks as 1999 became 2000. Many thought
that the Y2K problem, as the glitch was termed,
would lead to a massive disruption of the com-
puter systems upon which all the advanced
nations relied.

A primary concern with apocalypticism has
been its image as condoning violence, which dates
back to some isolated incidents at the very begin-
ning of the Reformation. In fact, for centuries
most apocalyticists have avoided violence. How-
ever, in the 1990s several unconnected violent
events revived the image, involving such unre-
lated (and mostly non-Christian) groups as the
Branch Davidians near Waco, Texas, the Aum
Shinrikyo in Japan, the Solar Temple in Switzer-
land and Canada, and the Heaven’s Gate group in
suburban San Diego, California.

Further reading: Paul Boyer, When Time Shall be No
More: Prophecy Belief in Modern American Culture
(Cambridge, Mass.: Harvard University Press,
1992); Tim LaHaye and Jim Jenkins, Left Behind: A
Novel of the Earths Last Days (Carol Stream, Ill.:
Tyndale House, 1996); Hal Lindsey, The Late Great
Planet Earth (Grand Rapids, Mich.: Zondervan,
1970); Tom Mclver, The End of the World: An Anno-
tated Bibliography (Jeffersonville, N.C.: McFarland,
1999); James H. Morehead, World Without End:
Mainstream American Protestant Visions of the Last
Things, 1880-1925 (Bloomington: Indiana Univer-
sity Press, 1999); George H. Williams, The Radical
Reformation (Kirksville, Mo.: Sixteenth Century
Journal, 1992).
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Apocrypha

The term Apocrypha generally refers to those
ancient Hebrew books that were originally
included in the Latin Vulgate Bible compiled and
edited by St. Jerome (c. 347-419/420), even
though they were not considered canonical by
most Jews at the time.

In Christian Bibles the Apocrypha is generally
placed following the Old Testament. It includes
the books of 1 and 2 Esdras, Tobit, Judith, Addi-
tions to Esther, Wisdom of Solomon, Ecclesiasti-
cus, Baruch, Letter of Jeremiah, Prayers of Azariah
and Song of the Three Young Men, Susanna, Bel
and the Dragon, Prayer of Mannasseh, and 1 and
2 Maccabees. As the Vulgate became the official
Bible translation for the Roman Catholic Church,
the Apocrypha took on canonical authority as
sacred text. In 1546, at the Council of Trent, the
Catholic Church named the works of the Apoc-
rypha, with the exception of the prayer of Man-
asseh and 1 and 2 Esdras, as part of the Old
Testament canon.

Early Protestants had to decide whether to
accept the Apocrypha. In its favor, it had been
included in the Septuagint, the Hebrew Bible as
translated for Greek-speaking Jews, and it was
accepted by Augustine, possibly the most influen-
tial Catholic theologian for Protestants. Further-
more, it was found in the Bible translations
available to 16th-century reformers when they
began their work.

When Martin LUTHER translated the Old Testa-
ment into German, he included the Apocrypha,
but also posted a statement explaining he did not
believe these books to be canonical, merely “good
and useful for reading.” Luther’s reticence con-
cerning the Apocrypha was clearly influenced by
its support for several practices he condemned,
such as prayers for the dead (Tobit 12:12, 2 Mac-
cabees 12:39-45 ff.; c¢f. 1 Corinthians 15:29),
intercession of the saints (2 Maccabees 15:14),
and intermediary intercession of angels (Tobit
12:12, 15). Interestingly, Luther did not include in
his translation the books of 1 and 2 Esdras.
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The CHurcH OF ENGLAND followed Luther’s
lead, rejecting the canonicity of the Apocrypha,
but considering it worthy to be read as an “exam-
ple of life and for instruction in manners.” The
books are included in the standard cycle of read-
ings in the churches.

The Reformed and Presbyterian church lead-
ers also followed Luther and, for example,
included the Apocrypha in the Geneva Bible
(1560), Bishop’s Bible (1568) and the KING JAMES
VERSION (1611), which was prepared by British
Puritans. However, in the WESTMINSTER CONFES-
SION (1647), the Puritan leaders declared it to
have no authority in the church.

A controversy over the Apocrypha developed in
the 1820s concerning the British and Foreign Bible
Society, an early ecumenical organization dedicated
to publishing the Bible text for common distribu-
tion by all Protestant (and in some countries East-
ern Orthodox and Roman Catholic) churches. In
1826, Protestant churches forced the society to
abandon any future publication of the Apocrypha;
from that point, the Bible societies were generally
seen as solely a Protestant enterprise.

In more recent years, Bibles published by
Protestants generally do not include the Apocrypha.
During the 19th and 20th centuries, when Protes-
tants made massive efforts to translate the Bible into
all of the languages spoken on earth, they rarely
included the Apocrypha. Increasingly, the Apoc-
rypha has been ignored in the Protestant and Free
Churches.

In 1964 and 1966 respectively, the American
Bible Society and the British and Foreign Bible
Society removed all restrictions against the Apoc-
rypha. In the post—Vatican II spirit of cooperation,
they have begun again to work with Roman
Catholics on the publication of acceptable Bible
texts.

See also BIBLE SOCIETIES; BIBLE TRANSLATIONS.

Further reading: L. H. Brockington, A Critical Intro-
duction to the Apocrypha (London: Duckworth,
1961); Bruce M. Metzger, ed., The New Oxford Anno-
tated Apocrypha: The Apocrypha/Deutero-canonical

Books of the Old Testament (New York: Oxford Uni-
versity Press, 1991); J. Roe, History of the British and
Foreign Bible Society (London: British and Foreign
Bible Society, 1965).

apologetics

Apologetics is a branch of THEOLOGY concerned
with the elucidation and defense of the Christian
religion. A technical term derived from a Greek
root for defense, the word apologetics is confusing
to modern English speakers and is often confused
with the word apology. In the theological world,
the term is closer to Plato’s use in the Apology, in
which Socrates presents his defense in the face of
his Athenian accusers.

Different Christian apologists might concen-
trate upon the rationale for theism within the
broad field of religion; or the rationale for Chris-
tianity within theistic religion; or the rationale for
choosing any of the various forms of Christianity
over the others. The apologist will present truth
claims and offer reasoned discourse to the end
that the listener or reader will accept those truths.
In general, apologists have had two audiences—
the unbeliever whom one hopes might convert
and the believer whom one hopes will be con-
firmed in the faith.

In the first centuries of the Protestant era,
Protestant apologetics were almost entirely
directed to the continuing challenge of the Roman
Catholic Church. The border between simple
Protestant-Catholic polemic literature and apolo-
getic literature is often difficult to draw. In the
18th century, apologetics that answered the chal-
lenge of secularism, atheism, and non-Christian
theism (deism) began to appear and became a
more significant element in subsequent centuries.
Crucial to the apologetic task relative to nontheist
philosophies have been a set of “proofs” of the
existence of God. British philosophical theologian
William Paley (1743-1805), for example, became
known for his advocacy of the argument from
design, namely that the orderliness of the universe
proved the existence of a creator. In the 20th cen-



tury, the appeal of such arguments persists but has
significantly waned.

At the end of the 19th century, conservative
Protestants developed apologetics to answer the
challenges of both the new sciences (symbolized
in the the theory of evolution as an alternative to
a more literal reading of the early chapters of Gen-
esis) and the modernist form of Protestantism that
evolved out of accepting those sciences (biology,
geology, and sociology). By contrast, liberal
Protestants attempted to revise theology as a dis-
cipline more open to the ever-changing findings of
science. Increasingly, the dialogue with science
has become a very specialized branch of apologet-
ics. Apologists must deal not only with the chal-
lenge of scientific method as a better way to
knowledge of the cosmos, but with atheistic
philosophies that have grown out of speculations
on science.

Swiss Reformed theologian Karl BArTH
rejected both the conservative and liberal
approaches, abandoning apologetics as a theolog-
ical task. He criticized the defensive tone that
apologists were forced to adopt, which allowed
the nonbelievers to set the issues for any discus-
sion. According to Barth and his colleagues, the
best course for the Christian is the clear statement
of the churches’ teachings.

Emil BRUNNER, one of Barth’s associates,
argued for a continued if reduced role for apolo-
getics. While it might appear thankless to develop
rational arguments for Christianity, theologians
should strive to present a Christianity that is intel-
lectually acceptable to combat the popular opin-
ion in academic circles that the religion was not
intellectually defensible.

Barth and Brunner were in fact continuing an
old theme in Protestant theology. Martin LUTHER
disdained the role philosophers played in defend-
ing what he saw as a corrupt Catholic establish-
ment. Later Protestant leaders, noting how well
people responded to the preaching and proclama-
tion of the Gospel message, justified their neglect
of apologetics in favor of a clear and forceful pres-
entation of the Christian message. Such would be
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typical of the Pietist tradition as expressed in
METHODISM. Spokespersons of this tradition doubt
the value of human arguments in winning over
the unbeliever, though they were willing to argue
strongly against what are seen as erroneous posi-
tions. They stress instead the power of presenting
the good news of salvation and emphasizing the
personal encounter with God through the action
of the Holy Spirit. While not necessarily anti-
intellectual, this school of thought sees reason,
science, and philosophy to be of limited value to
the church.

A second school of Protestantism, which can
be traced to John CaLviN, utilizes the full range of
rational and philosophical tools in the presenta-
tion of the faith. Instead of emphasizing meta-
physical arguments, Calvin’s apologetics placed
priority on epistemology (understanding the
nature of knowledge/truth). He argued that self-
knowledge leads to a desire to know God. The
search lets us see that only in knowing God can
we in fact know ourselves fully and truthfully. In
this approach, the Bible is seen as the central
source of our knowledge of God. This approach to
apologetics has been most frequently, though not
exclusively, associated with Reformed theology.

In the 17th century, some Protestant apolo-
gists rediscovered the classical proofs of God
(ontological, cosmological, teleological, and
moral); over the years they have added new ones.
The classical arguments became a prolegomena to
the more familiar Calvinist approach. Examining
these proofs remains an important task for
philosophers of religion.

As Christianity was confronted by a variety of
non-Christian belief systems in the 19th and 20th
centuries, detailed arguments in support of tradi-
tional Christianity have developed around such
issues as the New Testament fulfillment of Old
Testament prophecies, the existence of miracles
(as God’s intervention in nature and history), the
superiority of the person of Christ, and the pre-
eminence of Christian teachings of love.

One older theme that has largely dropped out
of contemporary apologetics is the benign influ-
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ence of Christianity on the people and cultures
among whom it has spread. Christianity’s support
of European colonialism, racism, and female sub-
jugation, and its inability to oppose the Jewish
Holocaust, have vitiated this argument.

Protestant belief has been so centered on the
Bible as the source of revelation and truth that apol-
ogists have been particularly concerned with
advances in biblical scholarship in the last century.
Critical tools unleashed by modern biblical schol-
ars have often provided a platform from which to
argue against the revelatory status of the Bible,
emphasizing instead the human aspects of its ori-
gin. In the face of such attacks, Protestants have
spent considerable energy defending the Bible as
the Word of God. Liberal theologians have devel-
oped views of the Bible that attempt to reclaim it as
an authority within the church, while at the same
time acknowledging the insights of contemporary
biblical scholars. More conservative Protestants
tend to reject modern biblical scholarship. They try
to argue for the Bible’s integrity, authenticity, and
truthfulness in all matters (sometimes stated as its
infallibility and INERRANCY).

Conservative evangelical Christian apologists
have been most concerned with the emergence of
new forms of Christianity in the 20th century,
which they feel deny essential affirmations of the
church, especially the Triune God, the deity of
Jesus Christ, and Christ’s substitutionary atone-
ment. The task of defending tradition against
modern innovations in theology has led Evangeli-
cals to elevate the importance of apologetics. For
example, Baptist theologian Gordon R. Lewis
argues, “Theology presupposes the primary tenets
of Christianity and sets forth their implications in
systematic detail. Apologetics, on the other hand,
examines Christianity’s most basic presupposi-
tions. It considers why we should start with
Christian presuppositions rather than others.”

Among the groups singled out for special
treatment within Evangelical circles have been the
“cults,” as they call the new religions that arose in
19th- and 20th-century America, such as the
CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS,

Christian Scientists, the JEHOVAH’S WITNESSES, The
Family (Children of God), and New Age or Eso-
teric Christianity. These groups often use Christ-
ian symbols and words but pour very different
meanings into them. In the late 20th century, an
apologetic concern about all these different forms
of Christianity produced a countercult movement
with an extensive literature. This popular move-
ment has more recently worked to counter the
growth in the West of older non-Christian reli-
gious traditions (Buddhism, Hinduism, Islam,
etc.).

The ECUMENICAL MOVEMENT has tended to
operate against the development of apologetics, at
least between Christian denominations. The Ecu-
menical movement has relied upon dialogue and a
search for commonality, understanding, and
mutual respect in place of rigid adherence to a
particular perspective on Christian teachings.
Ecumenical theologians have attempted to recon-
cile differences between different churches and to
develop common affirmations as the bedrock of
cordial relationships.

Interfaith dialogue has been explored as well,
especially in post-Holocaust conversations with
Jewish leaders and post-Israel conversations with
Muslims. In each case, shared monotheism is
emphasized as a basis for continued conversations
and cooperation. Dialogue does not do away with
issues, nor discard concern for truth, but it does
place an individuals, church’s, or movements
position into a relationship with other positions
that make a similar claim on truth and provides a
more positive approach to resolving differences.

See also ORTHODOX-PROTESTANT DIALOGUE;
ROMAN CATHOLIC—PROTESTANT DIALOGUE.

Further reading: Edward John Carnell, An Introduc-
tion to Christian Apologetics: A Philosophic Defense of
the Trinitarian-Theistic Faith, 2nd ed. (Grand Rapids,
Mich.: William B. Eerdmans, 1953); Cky J. Carrigan,
“Contemporary Evangelical Approaches to Apologet-
ics,” 1997. Available online. URL:http://ontruth.com/
apologetics.html. Accessed on November 18, 2003;
Avery Dulles, History of Apologetics (Philadelphia:



Westminster, 1971); Norman Geisler, Christian
Apologetics (Grand Rapids, Mich.: Baker Book House,
1976); Gordon R. Lewis, Testing Christianitys Truth
Claims (Chicago: Moody, 1976; rpt.: Lanham, Md.:
University Press of America, 1990); William Paley, A
View of the Evidences of Christianity (Dublin: Printed
by John Pasley, for J. Milliken, 1794); Bernard Ramm,
Varieties of Christian Apologetics (Grand Rapids,
Mich.: Baker Book House, 1962); Konrad Raiser,
“The Nature and Purpose of Ecumenical Dialogue,”
The Ecumenical Review (July 2000). Available online.
URL:http://www.findarticles.com/cf_0/m2065/3_52/6
6279069/p1/article.jhtml; Elton Trueblood, Philoso-
phy of Religion (New York: Harper & Brothers, 1957);
Cornelius Van Till, Christian Apologetics (Phillips-
burg, N.J.: Presbyterian and Reformed Press, 1976).

apostles

The biblical apostles were the leaders of the first
generation of the Christian movement. In more
recent times, various Protestant and other reli-
gious leaders have claimed the title as well.

The exalted status of the original apostles in
the geographically expanding church was based
on having known and followed Jesus prior to his
crucifixion and resurrection. Paul claimed apos-
tolic status based on his encounter with Jesus on
the road to Damascus (Acts 9; I Corinthians
15:8-10).

Through the centuries, the church claimed
that authority had been passed to it from the orig-
inal 12 apostles (minus Judas and plus Matthias)
and Paul. The Apostles’ Creed was seen as a sum-
mary of what the apostles taught. The apostles
had passed authority to the bishops through the
laying on of hands during their consecration serv-
ice. The bishops in turn passed authority to con-
gregational leaders through their ordaining the
priests.

Reformation-era churches held differing views
on apostolic authority. The Anglican and some
Lutheran churches continued to claim apostolic
succession for their episcopacy. Within the Roman
Catholic Church, the pope was seen as the “suc-
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cessor to the apostles,” and his position as bishop
of Rome of the Apostolic See. Catholics use the
adjective apostolic to describe a variety of individ-
ual officials and offices deriving their authority
directly from Rome. However, almost all Chris-
tians at that time (and today) assumed that the
title apostle was retired with the death of the last
of the 12.

The position of apostle was revived in the
1820s following the visions claimed by Joseph
Smith Jr.,, which led to the founding of the
CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS. In
one vision, the apostles Peter, James, and John
gave Joseph Smith and Oliver Cowdery the
authority to organize the church anew. The two
were ordained as modern-day apostles. Eventu-
ally, the new church established a self-perpetuat-
ing Quorum of the Twelve (apostles).

An analogous movement emerged in England
when a group of Bible students intently focused
on the imminent return of Jesus Christ concluded
that this event would not occur until certain bib-
lical signs appeared, including the emergence of
the charismatic gifts such as healing and
prophecy, and the reestablishment of a 12-fold
apostolate. They moved to designate a group of 12
apostles, who in 1835 assumed leadership over
what was called the Catholic Apostolic Church.
Because they believed the end-time was immi-
nent, they made no provision for replacing any of
the 12, and as they died off, the movement lan-
guished and has all but disappeared. Another
group in Germany in the 1860s also set up a new
apostolic core group, whose members could be
replaced and whose number was not limited to 12.
In the 20th century, this New Apostolic Church
has become a significant international body.

In the 20th century, a number of newer move-
ments have claimed a form of apostolic authority
for their founders/leaders. The term usually con-
notes the founding of new churches, but also usu-
ally implies a larger cosmic role—often prophesies
of the end-time. For example, Herbert W. Arwm-
STRONG, founder of the Worldwide Church of God,
was seen as an apostle. It was the belief of the
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Worldwide Church that at particular moments,
God chooses to do a new work in history and
commissions an individual to accomplish it. Arm-
strong assumed the power to pass his office to a
successor; when the church splintered in the
1990s, some leaders claimed to have inherited the
title.

Various Pentecostals and Charismatics have
also used the term. Several years after the found-
ing of PENTECOSTALISM, a non-Trinitarian perspec-
tive arose which was known as the “Jesus ONLY”
movement. Its followers took the name “apos-
tolic.” While divided into different denomina-
tions, the “apostolic” churches have come
together ecumenically in the AposToLiIC WORLD
CHRISTIAN FELLOWSHIP.

In the 1940s, the Latter-Rain movement
appeared among Canadian Pentecostals, who
adopted a church organization based on Eph-
esians 5:11-12, centered around a five-fold min-
istry of apostles, prophets, evangelists, pastors,
and teachers. An apostle was someone called and
given authority by Christ, endowed with gifts of
leadership, and assigned the special task of found-
ing and overseeing local churches. In the second
half of the 20th century, the Pentecostal/
Charismatic movement has seen the emergence of
a number of new denominations and congrega-
tional associations who each accept a particular
leader as apostle. In the late 1990s, Peter Wagner,
a professor at Fuller Theological Seminary in
Pasadena, California, who had become impressed
with the new apostolic groups as the present work
of God, organized the International Coalition of
Apostles to provide contact and coordination
among the new generation of apostles.

See also PENTECOSTALISM.

Further reading: R. Brown, The Churches the Apostles
Left Behind (New York: Paulist Press, 1984); David
Cannistraci and Peter Wagner, Apostles and the Emerg-
ing Apostolic Movement (Ventura, Calif.: Regal Books,
1998); M. Kraus, Completion Work in the New Apos-
tolic Church (Waterloo, Ontario: New Apostolic
Church, 1978); James S. Prothro, Apostles: The Missing
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Link of the Five-Fold Ministry (Marietta, Ga.: Robot
Publishing, 1998); Wilburn D. Talbot, The Duties and
Responsibilities of the Apostles of the Church of Jesus
Christ of Latter-day Saints, 1835-1945 (Provo, Utah:
Brigham Young University, Ph.D. diss., 1978).

Apostolic World Christian Fellow-
ship

The Apostolic World Christian Fellowship was
founded in 1970 to promote and provide fellow-
ship for churches that follow the doctrine of the
apostles, which in this case means the non-Trini-
tarian perspective of the Oneness or “JEsus ONLY”
movement within the larger Pentecostal move-
ment. The idea for such an organization was orig-
inally put forth by Bishop W. G. Rowe.

The Jesus Only position was first advocated at
a Pentecostal camp meeting in 1913, but quickly
gained adherents in the still emerging Pentecostal
movement. Eventually, it would divide along
racial lines with groups such as the UNITED PENTE-
COSTAL CHURCH INTERNATIONAL emerging as the
largest predominantly white group and others
such as the Bible Way Church of Our Lord Jesus
Christ World Wide and the Church of the Lord
Jesus Christ of the Apostolic Faith as the larger
predominantly black groups. The PENTECOSTAL
ASSEMBLIES OF THE WORLD is the only group to
remain functionally integrated.

The fellowship emphasizes the unity of the
larger apostolic community, the need for individual
churches to share their successes programmatically
with one another, the need to prepare and utilize
the hidden resources of the lay membership, and
support for both home and world missions.

As of 2003, some 135 denominations and
organizations representing more than 3 million
believers were affiliated with the fellowship.
Strength is primarily in North America, Asia, and
the Caribbean. International headquarters is in
Evansville, Indiana.



Further reading: Apostolic World Christian Fellow-
ship. Available online. URL:http://www.awcf.org.
Accessed on November 15, 2004.

Appasamy, Aiyadurai Jesudasen
(1891-1975) Indian Protestant leader
and bishop

Aiyadurai Jesudasen Appasamy was born on Sep-
tember 3, 1891. He grew up in India, but received
his college education in America and the United
Kingdom (1915-22). He wrote his Oxford doc-
toral dissertation on “The Mysticism of the Fourth
Gospel and Its Relation to Hindu Bhakti Litera-
ture.” Bhakti is the devotional approach to the
Hindu deities, commonly known in the West from
its centrality to the Hare Krishna Movement (the
International Society for Krishna Consciousness).
Appasamy created what amounted to a commen-
tary of the Gospel of John using many citations to
the Tamil-speaking poets of southern India.
Appasamy believed that there was a direct and
fruitful connection between the teachings of the
biblical Gospel of John and the bhakti tradition
that could serve as a basis of conversation and
some reconciliation between Indian Christianity
and the Hindu community. While at Oxford, he
met his countryman SADHU SUNDAR SINGH, with
whom he shared an appreciation of Indian reli-
gious literature.

Appasamy returned to India in 1922. In 1929,
he published the first of several books developing
themes from his doctoral dissertation, Christianity
as Bhakti Marga, followed three years later with
What Is Moksha? Moksha is an Indian term
roughly defined as liberation. He tried to explain
how sin and karma are related, and how Christ
releases/liberates the believer from both.

In 1947, the Church of South India was cre-
ated by the merger of the Anglicans, the Wesleyan
(British) Methodists, and the South India United
Church (continuing the Presbyterian and Congre-
gationalist missionary efforts). Three years later,
following a quarter of a century as a leading Angli-
can priest, Appasamy was elected bishop and
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called to serve the Coimbatore Diocese. He died
on May 2, 1975.

While most remembered for his appropriation
of bhakti insights, Appapamy was strongly influ-
enced in that direction by Sundar Singh, about
whom he wrote two books.

See also INDIA.

Further reading: A. ]J. Appasamy, Christianity as
Bhakti Marga: A Study in the Mysticism of the Johan-
nine Writings. (London: Macmillan, 1927); A
Bishops Story (Madras: Christian Literature Society,
1969); , The Johannine Doctrine of Life: A Study
of Christian and Indian Thought (London: Society for
Promoting Christian Knowledge, 1934);————

)

Sundar Singh: A Biography (London: Lutterworth
Press, 1958); B. H. Streeter and A. J. Appasamy. The
Message of Sadhu Sundar Singh: A Study in Mysticism
on Practical Religion (New York: Macmillan, 1921).

Argentina

Spanish settlers and Roman Catholic missionaries
entered Argentina set upon wresting political and
religious control from the native peoples. Four
centuries later, the church reported that it had
been 99 percent effective.

Beginning early in the 19th century, Protes-
tantism began to enter the country via immigrants
from northern and western Europe. In 1818, Scots-
man James Thompson, an agent of the British and
Foreign Bible Society, became the first Protestant
missionary. He distributed Bibles as he worked to
create public education in Buenos Aires (1818-21).
The CHURCH OF ENGLAND and the (Presbyterian)
Church of Scotland began missionary programs in
the expatriate communities. Protestants began to
address the larger population when Methodists
opened a church in Buenos Aires (1836) and Angli-
cans began a mission among the native people in
Patagonia (in the far south) and among the Chaco
in the north. The Christian Brethren (1882) were
among the first of several groups to begin evangel-
istic efforts to the ethnic Spanish population.
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Protestant growth was facilitated by the
ambiguous relationship between the government
and the Catholic Church. The government viewed
the church as both an ally and an obstacle during
the independence struggle and more recently in
terms of government policies.

A spectrum of Protestant groups entered
Argentina throughout the 20th century, usually
starting with ethnic churches among the expatri-
ates from the missionaries’ own homelands. This
included Lutheran denominations of German,
Danish, and Swedish heritage, the Waldensian
church (Italian), and the Reformed churches
founded by believers from Holland, Switzerland,
Scotland, Hungary, and, most recently, Korea.

Though Pentecostals arrived as early as 1908
(from Norway and Canada), real growth did not
occur until after World War II. An important impe-
tus came from Chile, where PENTECOSTALISM had
thrived from early in the century. Postwar growth
can be dated from 1948, when several of the
smaller Pentecostal groups came together in the
Union of the Assemblies of God. In 1954, evangel-
ist Tommy Hicks appeared to have healed President
Juan Peron’s skin condition; Peron gave Hicks
access to Argentinean radio and allowed him to
rent a large stadium in Buenos Aires. During his
two months in Argentina, several hundred thou-
sand attended Hicks’s meetings, and a national Pen-
tecostal movement was created. Besides the
AsseMBLIES OF Gob, the Evangelical Pentecostal
Church of Argentina and the Svenska Fria Mission
received the primary benefit from the revival.

At present, more than 20 Pentecostal denomi-
nations operate across Argentina. The largest are
the two Assemblies of God, one with American and
one with Swedish roots, the Evangelical Pentecostal
Church of Argentina, and the Evangelical Pente-
costal Church of Chile. Noteworthy in the larger
Pentecostal community is the Miracles of Jesus
Renewed Christian Church, more popularly known
by its radio show, “Waves of Love and Peace.”
Founded in 1983 by Hector Gimenez, an ex-drug
addict and gunfighter, it has become the largest
church in Buenos Aires. Its 70,000 members and

additional visitors fill the 2,500-seat church for
eight daily services emphasizing salvation and heal-
ing held every day of the week.

Ecumenically, some 28 denominations are
members of the Argentina Federation of Evangel-
ical Churches, which grew out of the older Con-
federation of Evangelical Churches of the River
Platte (that also included churches in Uruguay
and Paraguay). The federation is affiliated with
the WORrLD CouNcIL OF CHURCHES. A number of
the more conservative groups have formed the
Argentine Alliance of Evangelical Churches,
which is affiliated with the WORLD EVANGELICAL
ArLIANCE. The several Pentecostal churches coop-
erate through a Pentecostal Federation.

See also SOUTH AMERICA.

Further reading: Arno W. Enns, Man, Milieu and
Mission in Argentina (Grand Rapids, Mich.: William
B. Eerdmans, 1971); Norberto Saracco, ed., Directo-
rio y Censo de Iglesias Evangélicas de la Ciudad de
Buenos Aires (Buenos Aires: Fundacion Argentina de
Educacion y Accion Communataria, 1992); Waldo
Luis Villapando, ed., La Iglesias del Transplante:
Protestantismo de Immigracion en la Argentina
(Buenos Aires: Centro de Estidios Cristianos, 1970).

Armageddon

In the book of Revelation, Armageddon is the site
of the battle of the “great day of God.” (Rew.
16:15-16). It is widely identified with the ancient
biblical city of Megiddo (mentioned in Judges 4-5
and II Kings 9), currently the site of archaeologi-
cal digs from King Solomon’s days. In conservative
Christian circles, including Protestant Evangeli-
cals, Armageddon is the site of the final battle
between the forces of good and evil at the end of
the temporal order as we know it.

The literal interpretation of Armageddon as
the site of actual future events has gained impetus
since World War 1I, as mass destruction through
modern weaponry appears to be a realistic possi-
bility. Those who approach the book more alle-
gorically have suggested that Armageddon should



be seen as a symbol of the continual battles
between good and evil into which humanity has
been drawn in the modern era. In countries with
a strong Christian tradition, the word Armageddon
has been secularized to refer to any imaginable
worldwide catastrophe, whether of astronomic,
environmental, or other cause.

The literature about Armageddon that circu-
lates as APOCALYPTISM spread within the Protestant
community tends to view the coming battle as a
literal event, often focused around the state of
Israel as a new Jewish nation in the old Holy Land.

See also PREMILLENNIALISM.

Further reading: Paul Boyer, When Time Shall Be No
More: Prophecy Belief in Modern American Culture
(Cambridge, Mass.: Belknap Press/Harvard Univer-
sity Press, 1992); Edgar C. James, Armageddon and
The New World Order; rev. ed. (Chicago: Moody Press,
1981); Grant R. Jeffrey, Armageddon: Appointment
With Destiny (New York: Bantam Books, 1988);
Walvoord, Armageddon, Oil and The Middle East Cri-
sis, rev. ed. (Grand Rapids, Mich.: Zondervan, 1990).

Arminianism

Arminianism is a moderate theological revision of
the doctrine of predestination in CaLviNism. It
seeks to reconcile God’s sovereignty with human
free will. Jacob Arminius (1560-1609), a minister
in the Netherlands Reformed Church and a pro-
fessor of theology at the University of Leiden,
believed that a strict Calvinist view would make
God the author of sin and humans mere automa-
tons. The controversy he stirred continued after
his death.

The followers of Arminius were known as the
Remonstrants. They soon proposed five state-
ments that affirmed (1) that before the foundation
of the world, God willed the salvation of those
who would through faith in Christ turn to him;
(2) that Christ died for all though only those who
turn to faith will find salvation; (3) that humans
are in a state of apostasy and sin and have no sav-
ing grace of themselves, hence it is needful that
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they be redeemed; (4) that humans may resist
God’s grace; and (5) that those who have been
saved may find victory over sin and not fall back
into apostasy.

The publication of the Remonstrants’ ideas
created a major controversy in the Dutch church.
It led to the SynoD OF DorT (1618-19), which
condemned the Arminian position by asserting
in its own famous five points: the TOTAL DEPRAV-
ITY of humankind, God’s unconditional election
of those whom He would save, a LIMITED ATONE-
MENT (i.e., Christ died only for the elect), the
irresistibility of grace, and the perseverance of
the saved.

This had the effect of driving the Remon-
strants out of the Netherlands Reformed Church
into a dissenting body that continues today. Their
ideas were later picked up by John WEsLEY and
became integral to METHODISM, from where they
passed to the HOLINESs movement and PENTE-
COSTALISM. Wesley chose to name his early period-
ical The Arminian Magazine. Arguments over free
will versus predestination fueled popular
polemics between Protestant groups throughout
the 18th and 19th centuries. It would also find
favor among many Baptists in the General or Free-
Will segment of the movement.

Arminian views took on even more relevance
as Protestants prepared to evangelize beyond
Europe. The Baptist theologian Andrew Fuller
(1754-1800) developed a modified Calvinism,
informed by Arminian thought, that was more
compatible to the missionary enterprise.

Further reading: Carl Bangs, Arminius (Nashville,
Tenn.: Abingdon Press, 1971); George L. Curtiss,
Arminianism in History Or the Revolt From Predestina-
tionism (Nashville, Tenn.: Carnston & Curts, 1894);
O. Glenn McKinley, Where Two Creeds Meet: a Bibli-
cal Evaluation of Calvinism and Arminianism (Kansas
City, Mo.: Beacon Hill Press, 1959); Richard Alfred
Muller, God, Creation, and Providence in the Thought
of Jacob Arminius (Grand Rapids, Mich.: Baker Book
House, 1991); Carl H. Pinnock, The Grace of God, the
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Annie Armstrong (1850-1938), Southern
Baptist missionary executive (Southern Bap-

Will of Man: A Case for Arminianism (Grand Rapids,
Mich.: Zondervan, 1989).

Armstrong, Annie Walker
(1850—1938) American Baptist mis-
sionary executive
Lottie MOON, the missionary to CHINA, is largely
credited with opening the SOUTHERN BAPTIST CON-
VENTION to the value of women in its missionary
program, However, Moon’s challenges to the con-
vention were largely implemented through the
efforts of her American counterpart, Annie Walker
Armstrong.

Born in Baltimore, Armstrong was described
by acquaintances as independent, outspoken, and

opinionated. Those who worked with her came to
value her organizational skills.

As she lacked formal education, the church
became the primary vehicle for Armstrong’s for-
midable talents. In 1870, she helped form the
Maryland Baptists Woman’s Mission to Women. It
was in place when the first women missionaries
(other than spouses of male missionaries) were
appointed under the auspices of the Southern
Baptist Convention. Over the next years, a num-
ber of local women’s missionary societies were
formed.

In 1887, Lottie Moon, one of the original 1872
missionaries, challenged Southern Baptist women
to unite in a week of prayer for foreign missions.
Armstrong stepped forward as the champion of
Moon’s cause. She also took the lead in organizing
the many local societies and Baptist women in
general into the Women’s Missionary Union
(WMU), and she became its first executive. She
served unpaid for the next 16 years.

Armstrong set the focus for the WMU in a
three-point program of education, prayer for mis-
sions, and fund-raising. The first annual Christmas
offering was held in 1888. Over the next 100 years,
the offering raised a cumulative total of more than
$1 billion for missions. It became the largest lay
organization within the Southern Baptist Conven-
tion and went on to become the largest Protestant
women’s missionary organization in the world.

Armstrong retired in 1906 but lived another
three decades. She remained an active Southern
Baptist, never marrying.

Further reading: Jacqueline Durham, Miss Strong
Arm: The Story of Annie Armstrong (Nashville, Tenn.:
Broadman Press, 1966); Elizabeth Marshall Evans,
Annie Armstrong (Birmingham, Ala.: Woman’s Mis-
sionary Union, 1963); Bobbie Sorrill, Annie Armstrong:
Dreamer in Action (Nashville, Tenn.: Broadman Press,
1984); Ruth Tucker, Guardians of the Great Commis-
sion. (Grand Rapids, Mich.: Zondervan, 1988).



Armstrong, Herbert W.

(1892—-1986) founder of the Worldwide
Church of God

Herbert W. Armstrong, founder of the WORLDWIDE
CHURCH OF GoD, developed a variant form of
Adventist teachings that became quite popular
internationally in the last decades of his life.
While the church survived his death, it aban-
doned many of his ideas.

Armstrong was born on July 31, 1892, in Des
Moines, Iowa, and raised as a Quaker. After drop-
ping out of high school, he went through a series
of job changes and a business failure. With his
wife, Loma Dillion, he moved to Oregon, where
Dillon began to study the Bible and became con-
vinced that Saturday was the true Sabbath (a posi-
tion known as SABBATARIANISM). Armstrong
himself began to change his opinion on a spec-
trum of issues from BAPTISM to evolution. The end
result was his ordination as a minister in a small
Sabbatarian church, the Oregon Conference of the
Church of God, in 1931.

The most important idea Armstrong accepted
at this time was BRITISH ISRAELISM, which held that
the Anglo-Saxon people were the modern descen-
dants of the Ten Lost Tribes of Israel (those
Israelites who had been taken captive by the
Assyrians in the eighth century B.C.E.), and that
the Anglo-Saxon people were the real recipients of
God’s promises to the Israelites, not the modern-
day Jews. British Israelism had gained a following
through the English-speaking world in the 19th
century, but Armstrong became its major 20th-
century advocate.

In 1934, Armstrong began a broadcast min-
istry on an Oregon radio station. Following World
War 11, he moved to Pasadena, California, where
the ministry blossomed. His following, known as
the Radio Church of God, in 1968 became the
Worldwide Church of God. He founded Ambas-
sador College to train ministers and developed an
international following. Congregations arose in
the United Kingdom, Australia, New Zealand,
South Africa, and the Caribbean.
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Armstrong’s son Garner Ted Armstrong
(1930-2003) played a major role in developing
the church; a charismatic speaker, he became one
of the most familiar faces on television prior to his
fall from grace due to illicit sexual affairs. The
younger Armstrong founded his own rival group,
the Church of God International.

Armstrong faced a number of controversies in
the years after his son left. In 1979, his church was
placed in receivership for a short period. Follow-
ing his death on January 16, 1986, the relatively
unknown Joseph W. Tkach Sr. (1927-95) was
appointed to succeed him as Pastor General.

Under Tkach, who was himself succeeded by
his son, Joseph W. Tkach Jr. (b. 1951), the World-
wide Church of God repudiated all of Armstrong’s
teachings on British Israelism, tithing, the Sab-
bath, and others issues. By the mid-1990s, the
church had moved to an orthodox Evangelical
Protestant theology, and by the end of the decade
had been admitted as a member of the National
Association of Evangelicals, whose members had
previously condemned the church as a cult. In the
process, a significant number of members with-
drew, the majority realigning in three new church
bodies, the Living Church of God, the United
Church of God, and the Philadelphia Church of
God.

See also APOCALYPTISM; PREMILLENNIALISM.

Further reading: Herbert W. Armstrong, Autobiogra-
phy, 2 vols. (Pasadena, Calif.: Worldwide Church of
God, 1986, 1987): The United States and
Britain in Prophecy (Pasadena, Calif.: Worldwide
Church of God, 1980); J. Michael Feazell, The Liber-
ation of the Worldwide Church of God. (Grand Rapids,
Mich.: Zondervan, 2001); George Mather and Larry
Nichol, Rediscovering the Plain Truth (Downers
Grove, IIL.: InterVarsity Press, 1997); Joseph Tkach,
Jr., Transformed by Truth (Sisters, Ore.: Multnomah
Books, 1997).
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The Articles of Religion is a set of documents that
established the beliefs of the CHURCH OF ENGLAND
in the 16th century and then were edited by John
WEsLEY in the 18th century for use by the
Methodists.

Following the passing of the Act of Supremacy
(1534) that established the English monarch as the
head of the church in the lands over which he
ruled, it seemed necessary to publish a statement of
church beliefs. After all, the Lutherans with whom
the Church of England was associated had in 1530
published their AUGSBURG CONFESSION OF FAITH.

An initial set of articles was drawn up,
approved by church authorities, and published in
1536 as The Articles of Our Faith, described as
“Articles devised to establish Christian quietness
and unity among us and to avoid contentious
opinions.” They were commonly referred to as the
Ten Articles. They were Catholic in tone, the pri-
mary doctrinal concession to the Protestants
being a statement that the pope did not control
the church.

The next year, Archbishop Thomas CRANMER,
in spite of Henry VIIIs known allegiance to
Roman Catholic beliefs, authored a new set of
articles, the Thirteen Articles. These were thor-
oughly Protestant in tone, Cranmer having drawn
his inspiration from the Augsburg Confession.

Henry was not pleased. In 1539, he issued a
supplementary document, the so-called Six Arti-
cles. Clearly Roman Catholic in perspective, they
affirmed the real presence in the Eucharist, denied
communion in both kinds, upheld clerical celibacy,
and continued the practice of private masses and
confession of one’s sins to a priest. Lack of con-
formity to these articles carried heavy penalties. A
commentary on the Ten Articles and the Six Arti-
cles was issued in 1543 under the title A Necessary
Doctrine and Erudition for any Christian Man,
popularly known as the King’s Book.

The Ten Articles, the Six Articles, and the
King’s Book remained authoritative in England
until 1552, when they were superseded by the
Forty-two Articles. Cranmer served as the primary
author of the Forty-two Articles, but they were
subsequently approved by the other church lead-

ers and by King EbwarD VI and his advisers and
published in English and in Latin. All these were
suppressed during the reign of Mary 1. In 1562,
the bishops revised the Forty-two Articles, which
ELizABETH I later approved. Scottish Presbyterian
John Knox helped write these articles, which
included phrases reflecting his Calvinist (Reformed
Church) orientation. These Thirty-nine Articles
have remained unchanged within the Anglican tra-
dition and are frequently printed as an appendix to
the Book OF COMMON PRAYER, though they were not
included in its earliest editions.

The Methodist movement began as a revital-
ization movement within the Church of England
in the 1740s. In the 1760s, it began to spread
internationally. Most important, Methodists gath-
ered in small groups called classes in the Ameri-
can colonies. Following the American Revolution,
it was decided to allow the American Methodists
to organize as a separate denomination. Methodist
founder John Wesley set about the task of prepar-
ing materials for the new church. In the process
he edited the Thirty-nine Articles and arrived at
Twenty-four Articles of Religion, which in 1784
were adopted by the Americans as the statement
of faith for the Methodist Episcopal Church (with
the addition of a 25th article on the church’s rela-
tion to the new American government). That
statement of faith was carried in the Book of Dis-
cipline of the church and the several bodies that
broke from it and remained in the discipline
through the several mergers in the 20th century
that led to the founding of the UNITED METHODIST
CHURCH in 1968. The Twenty-five Articles were
also passed around the world by American
Methodists missions and have been retained (with
appropriate local alterations) by most Methodist
bodies internationally.

Both the Anglican and Methodist versions of
the Articles of Religion affirm the ancient teach-
ings of the church, including the triune god, sal-
vation in Christ, the authority of the scriptures,
original sin, and the sacraments. They also
include Protestant emphases on justification by
faith, the distribution of both bread and wine in
the Lord’s Supper, and the marriage of clergy. They



contain specifically Reformed (as opposed to
Lutheran) teachings on, for example, the nature of
the church, which is defined as “a congregation of
faithful men, in which the Word of God is
preached and the sacraments be duly adminis-
tered . . .” Both sets of articles carry specific refu-
tations of certain Roman Catholic teachings, such
as purgatory, transubstantiation, and lifting up the
elements during the Lord’s Supper.

Among the items deleted by Wesley as unnec-
essary for Methodists were articles on Of Works
Before Justification, which in Calvinism are
largely discounted, but in Methodism lauded; Of
Predestination and Election, which Wesley felt
would be understood in a Calvinist manner that
the Methodists rejected; and Of the Traditions of
the Church, which Wesley felt to be no longer at
issue. Among the most popular items added to the
25 articles by groups that separated from the
Methodists in America were statements on the
doctrine of sanctification and holiness.

See also ANGLICANISM; METHODISM.

Further reading: J. H. Benton, The Book of Common
Prayer: Its Origin and Growth (Boston: the author,
1910); Thomas E Chilcoate, The Articles of Religion
(Nashville, Tenn.: Cokesbury Press, 1960); J. Gor-
don Melton, ed. The Encyclopedia of American Reli-
gions: Religious Creeds. (Detroit: Gale Research,
1988); Kenneth N. Ross, The Thirty-nine Articles
(London: A. R. Mowbray, 1957).

Aruba

In 1648, by the treaty of Westphalia, Holland took
control of the Caribbean island of Aruba from
Spain, which was grouped with the nearby islands
of Curacao and Bonaire to form the Netherlands
Antilles. Raising horses and cattle became the
dominant industry, rather than plantation agricul-
ture, and the need for slave labor never developed
as it did elsewhere in the region. People of African
heritage constitute some 12 percent of the island’s
population. It separated from the Netherlands
Antilles in 1986, but remains a Dutch dependency.
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The Francis Asbury statue in Washington,
D.C. (Institute for the Study of American Reli-
gion, Santa Barbara, California)

From its pre-Dutch days, a majority of the
islands residents (over 80 percent currently) have
been Roman Catholic. The Dutch introduced the
Reformed Church, which is still the largest Protes-
tant body, and the United Protestant Church of
Aruba (having absorbed the small Lutheran move-
ment that also came to the island from Holland).

A spectrum of Protestant and Free Church
groups arrived in the 20th century, mostly after
World War II. Of these groups, the JEHOVAH’S WIT-
NESSES and the ASSEMBLIES OF GOD (a Pentecostal
body) are the only groups to attract as many as
1,000 members.

See also CARIBBEAN.
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Further reading: David Barrett, The Encyclopedia of
World Christianity, 2nd ed. (New York: Oxford Uni-
versity Press, 2001); Patrick Johnstone and Jason
Mandryk, Operation World, 21st Century Edition
(Carlisle, Cumbria, U.K.: Paternoster, 2001).

Asbury, Francis (1745-1816) first
bishop of the Methodist Episcopal Church
Francis Asbury, first bishop of the Methodist Epis-
copal Church (now a constituent part of the
UNITED METHODIST CHURCH), was born at
Handsworth, Staffordshire (near Birmingham),
England, on August 20, 1745. His parents were
members of the relatively new Methodist move-
ment. At 13, Francis had his first religious experi-
ence and at 16 he left an apprenticeship to become
a local Methodist preacher. He was 22 when he
began to travel as a Methodist minister.

In 1771, Asbury was one of the preachers sent
to America by John WEsLEY, the founder of
METHODISM, to oversee the fledgling movement
that had emerged in the 1760s. Richard Wright
accompanied him to Philadelphia. The next year,
Wesley named Asbury his “general assistant in
America” to supervise the preachers then func-
tioning in the colonies and the few societies that
had been founded. He served until Thomas
Rankin, one of the older preachers, arrived in
1773.

Following the outbreak of the American Revo-
lution, Asbury was the only one of Wesley’s
preachers who remained in America. Because of
Wesley’s Tory sympathies, Methodists were dis-
trusted and Asbury worked to have them
accepted, first as an apolitical group, and then as
loyal Americans. An opponent of all oaths, he was
arrested on June 20, 1776, and fined five pounds
for refusing to take Maryland’s oath of allegiance.
In March 1778, he retired to the Delaware home of
his friend Judge Thomas White, where he
remained for the next 10 months. Only in 1780
did he resume his wide-ranging travels, by which
time most people had come to accept the
Methodists.

After the colonists won their independence,
Wesley decided to put American Methodist
work on an independent basis. Unable to get
help from the Anglican authorities to ordain the
lay preachers then in America, he assumed the
role of bishop himself and designated Thomas
CokE (1747-1814) and Richard Whatcoat
(1736-1806) as “superintendents” with the
authority to act in his stead. Upon their arrival
in America in 1784, they met with Asbury, who
called the meeting at Barrett’s Chapel in rural
Maryland where, over the Christmas holidays,
the Methodist Episcopal Church was organized.
On three successive days, Asbury was ordained
a deacon and an elder (minister) and conse-
crated as a bishop.

For the next 30 years Asbury traveled the
length and breadth of America (averaging around
6,000 miles a year on horseback), encouraging
preachers and assisting as he could in building the
work. He kept an extensive journal, which
became a basic record of the church’s growth and
an important document of the first generation of
the national life. He decided not to marry, that he
not be distracted from his primary task.

He made up for his lack of education by read-
ing and study, even acquiring a working knowl-
edge of Greek and Hebrew. He devoted much
attention to developing the church’s educational
program. He left the church with some 700 fully
ordained ministers (itinerants, who traveled at
his direction to various assigned territories),
2,000 local preachers, and more than 214,000
members. He died in Spottsylvania, Virginia, on
March 31, 1816, a week after preaching his last
sermon. In 1924, a statue of Bishop Asbury on
horseback was unveiled in Washington, D.C., in
recognition of his role in building the United
States.

See also AFRICAN-AMERICAN METHODISTS.

Further reading: Francis Asbury, The Journal and Let-
ters of Francis Asbury, ed. by Elmer T. Clark, 3 vols.
(Nashville, Tenn.: Abingdon Press, 1958); Frank
Baker, From Wesley to Asbury: Studies in Early Ameri-



can Methodism (Durham, N.C.: Duke University Press,
1976); Emory Bucke, ed., The History of American
Methodism (New York: Abingdon Press, 1964); Russell
Richey, Early American Methodism (Bloomington:
Indiana University Press, 1991); J. C. Rudolph, Fran-
cis Asbury (Nashville, Tenn.: Abingdon Press, 1966).

ashrams, Christian

Christian ashrams are spiritual retreats designed to
speak to Christian converts in India. The ashram
was an old feature of Hindu culture that was
reborn at the end of the 19th century as part of the
Hindu renaissance. Mohandas K. (Mahatma)
Gandhi (1869-1948) and Rabindranath Tagore
(1861-1941) established ashrams in the early
1920s. Built around an enlightened teacher
(guru), the ashram was a place for retreat and
intense focus upon the spiritual life. Participants
could learn methods of meditation, hear teachings
from sacred texts, and learn the duties of the reli-
gious life. Additionally, they could be instructed
in daily living and the performance of family or
occupational duties.

In the early 20th century, Christian leaders
around the world were eager to mold the Christ-
ian movement, so much based in Western forms
and customs, into more indigenous forms in non-
Christian countries, so as not to separate converts
from their family, society, and history. In the
1920s, Methodist missionary E. Stanley JONES
(1884-1973), one of the more important students
of Christianity and Indian culture who had spent
time at both Gandhi’s and Tagore’s ashrams, began
to explore using the form to organize the converts
received into the Christian faith.

The ashram was to be a local community living
together over an extended period of time. In 1930,
Jones met with Rev. Yunas Sinha and Ethel Turner
to initiate the first ashram at Sat Tal, India. Theo-
logically, the ashram would evolve from the per-
spective laid out in Jones’s classic work, The Christ
of the Indian Road. Jesus was pictured as an Indian
holy man (a sadhu) who placed his hands upon the
lepers and brought hope to the masses, eventually
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dying alone but rising to walk the roads of India
again. Life at the ashram was thoroughly Indian
and consciously identified with Gandhi and the
nationalist movement. Clothing was made of
homespun khaddar cloth, a symbol of the move-
ment. Jones help found a second ashram in 1935 in
Lucknow, hoping that community could model the
kingdom of God. From these two centers, ashrams
sprung up across India and even in the West.

The original ashram founded by Jones evolved
into an international retreat ministry, United
Christian Ashrams International, whose centers
conduct a set of retreats each year, most of them
lasting three to seven days. As such, the ashrams
serve as an interdenominational revitalization
force within Protestantism in India and the 20
other countries in which they operate. A Catholic
version of the Christian ashram was founded in
1950 by Jules Monchanin (1895-1957), Swami
Abhishiktananda (Dom Henri Le Saux, 1910-73),
and Bede Griffiths (1906-93). The Saccidanda
Ashram Santivanam became the motherhouse of
some 80 presently existing ashrams of Catholic
initiative.

See also INDIA.

Further reading: E. Stanley Jones, The Christ of the
Indian Road (New York: Abingdon Press, 1925);
Charles Wesley Mark, A Study in the Protestant Christ-
ian Approach to the Great Tradition of Hinduism with
Special Reference to E. Stanley Jones and P D. Devanan-
dan (Princeton, N J.: Princeton Theological Seminary,
Ph.D. diss., 1988); Michael O’Toole, Christian
Ashrams in India (Indore, India: Satprakashan Sanchar
Kendra, 1983); Richard W. Taylor, The Contribution of
E. Stanley Jones (Madras, India: CLS/CISRS, 1973).

Asia

While Christianity penetrated Asia from the Mid-
dle East quite early, according to some legends
even in the first century, organized Protestant mis-
sionary work only began early in the 18th century.
The worldwide missionary impulse that was to
become such an important part of 19th- and 20th-
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century Protestantism was initiated with the
arrival of Bartholomew Ziegenbalg and Heinrich
Plutschau at Tranquebar on July 9, 1706. They
started the DANISH-HALLE MissiON, the origin of
the Lutheran movement in India. The mission
welcomed the first Asian converts to Protes-
tantism, one of whom, a wealthy widow named
CLORINDA, helped build the first Protestant church
in Asia.

In the 1790s, as other missionary agencies
were founded in England, India was considered a
natural first target. In 1793, British Baptist
William CaRrey arrived in India with the support of
the newly founded Baptist Missionary Society. The
work expanded with the arrival of John and Han-
nah MarsuMaAN, the latter being particularly help-
ful in gathering financial support.

Congregationalists took the lead in the 1795
founding of the LoNDON MISSIONARY SOCIETY
(LMS) (which also attracted support from Presby-
terians and low-church Anglicans), which sent
Nathaniel Forsyth as its first missionary to India
in 1798. The CHURCH MISSIONARY SOCIETY (CMS),
an Anglican sending agency, commissioned mis-
sionaries for India in 1813, and the British
Methodists sent their first team the following year.
Unable to settle in India, the group redirected
their attention to Sri Lanka (then called Ceylon)
returning to India in 1819.

In the meantime, the AMERICAN BOARD OF
COMMISSIONERS FOR FOREIGN MissioNs (ABCFM),
founded in 1810, sent its first contingent of mis-
sionaries to India in 1812. Two of the ministers,
Adoniram JupsoN and Luther RICE, converted to
the Baptist faith and became key promoters of
American Baptist missionary work—Rice back in
the United States and Judson in Burma (now
Myanmar) as its first Protestant missionary.

The second focal point for Protestants in Asia
was China. Robert MORRISON, with the backing of
the LMS, arrived at Macao on February 20, 1809;
he secured a post as translator and thus the right
to remain. He translated the Bible into Chinese
and compiled a Chinese dictionary. Among his
early converts, Tsae A-ko was the first to be bap-

tized (1814) while his first convert, LEONG FUNG
Fa (1787-1855), became the first Chinese minis-
ter, ordained in 1823.

As a way to get around Chinese resistance to
foreigners, early German missionary Karl Gutzaff
(1803-51) suggested that Christian physician/
evangelists be sent into the country. In 1824, Peter
PARKER arrived as the first medical missionary;
four years later, the Medical Missionary Society in
China was established. Medical missions would
subsequently spread across China, India, Korea,
Japan, and then throughout Asia (not to mention
other parts of the world). The spread of medical
missions provided an important opportunity for
women to assume leadership roles in the mission
field.

The LMS developed an early interest in
Malaysia, sending missionaries in 1815. At the
suggestion of Robert Morrison, an Anglo-Chinese
school was opened at the key trading center of
Malacca in 1818. The school served the Chinese
community of Malacca for the next generation.

Japan began receiving Protestant missionaries
in 1859, a result of American pressure to open the
country to the rest of the world. Within the first
year, Episcopalian, Presbyterian, and Reformed
church missionaries began work. In 1878, all
restrictions on missionary activity were lifted, and
both the number of missionaries and the number
of churches they represented shot up dramatically.

Protestant efforts in Korea were blocked until
Horace Newton ALLEN, a Presbyterian, settled in
Seoul as physician to the American legation. After
saving the life of a royal prince in 1884, Allen won
an opening for missionaries. Within a year both
Presbyterian and Methodist missionaries had
arrived; in 1887, the first congregations were
established. The first Korean Protestant was the
young man who served as Allen’s interpreter.

Through the first half of the 20th century, the
early missions grew into ever larger subunits of
Western denominations. Little effort was made to
create indigenous churches, and as in other loca-
tions, new denominations independent of West-
ern missions arose. Several such churches in



China, like the Local Church and the True Jesus
Church, grew to be substantial bodies. China also
became an early target of the Pentecostal move-
ment. In 1907, Mr. and Mrs. T. J. Mclntosh, Rev.
and Mrs. Alfred G. Garr, May Law, and Rosa
Pittman arrived in Hong Kong, ready to spread the
message of the BAPTISM OF THE HOLY SPIRIT.

World War II brought immense changes to
Asian Protestantism. For example, in 1940, the
Japanese government insisted that all Protestant
churches merge into a single organization, the
United Church of Christ of Japan. Several
churches, including the SarvaTion Army and the
Anglican Church, refused and were officially non-
existent for the duration of hostilities. After the
war, General Douglas MacArthur, head of Ameri-
can forces, called for a thousand missionaries to
come to Japan. Many hundreds did arrive, but
Protestantism still claims less than 2 percent of
Japan’s population.

Christianity was even more disrupted in those
lands captured by Japanese forces. In China, for
example, many Christians abandoned their homes
in the coastal regions and moved far inland.
Japanese forces also overran Thailand, Malaysia,
and Burma.

Korea suffered from brutal Japanese rule
between 1910 and the end of World War II, when
the country was divided in two. The North Korean
government has reduced Christianity to a token
presence. In contrast, Protestantism, especially
the Presbyterian Church, has thrived in the South.
Seoul is now also home to the largest single Chris-
tian congregation in the world, the Yoo FurL
GosPEL CENTRAL CHURCH, which counts its mem-
bers in the hundreds of thousands.

The most significant postwar change in Asia
occurred in China, where civil war brought an
antireligious Communist government to power in
1949. In 1950, it expelled all foreign missionaries
and moved to suppress the various indigenous
churches. As a first step, it forced all of the Protes-
tant churches into one organization, the Church
of Christ of China, which was mandated to oper-
ate under what was known as the THREE-SELF
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PRINCIPLES. The church was expected to be self-
governing, self-supporting, and self-propagating.
Christianity would have to survive without the
leaders and financial support of any foreign reli-
gious bodies. In addition, the church was
expected to support the new government.
Attempts to suppress the church in China reached
their apex during the years of the Cultural Revo-
lution (1966-76), when churches were ordered
closed and religious activity forbidden altogether.
That policy proved unworkable and in the late
1970s was replaced by limited toleration.

The missionaries expelled from China were
redistributed to other nearby lands, many becom-
ing active in diaspora Chinese communities. Most
affected was Taiwan. Taiwan had received Protes-
tant missionaries since the middle of the 19th cen-
tury, with Presbyterians having the most success.
Only the Presbyterians were able to develop sig-
nificant work during the 1915-45 Japanese occu-
pation. The Republic of China on Taiwan was
initially hostile to Christian missions, but gradu-
ally moved toward a more tolerant policy.

As the 21st century begins, Asia remains the
area of the world with the smallest percentage of
Christians (about 8.5). The total Protestant popula-
tion is about 200,000,000 or 5.5 percent. South
Korea is the most Christianized of Asian countries,
about 35 percent Protestant. Hong Kong, the long-
time British colony and now a Special Administra-
tive Region of the Peoples Republic of China, has
taken on a special role. The site to which many
Christians fled following the Chinese revolution,
Hong Kong is known for its free religious environ-
ment. It is now home to a multitude of Christian
denominations and the staging area for missionary
organizations throughout southeastern Asia.

See also BANGLADESH; BHUTAN; CENTRAL ASIA;
INDIA; INDONESIA; JAPAN; KOREA, PEOPLES REPUBLIC
OF (NORTH); KOREA, REPUBLIC OF (SOUTH); RUSSIA;
SINGAPORE; SRI LANKA.

Further reading: Gerald H. Anderson, ed., Biograph-
ical Dictionary of Christian Missions (Grand Rapids,
Mich.: William B. Eerdmans, 1998); David Barrett,
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The Encyclopedia of World Christianity, 2nd ed. (New
York: Oxford University Press, 2001); Donald Hoke,
ed., The Church in Asia (Chicago: Moody Press,
1975); Patrick Johnstone and Jason Mandryk, Oper-
ation World, 21st Century Edition (Carlisle, Cumbria,
U.K.: Paternoster, 2001); J. Herbert Kane, A Global
View of Christian Missions (Grand Rapids, Mich.:
Baker Book House, 1971); J. Gordon Melton and
Martin Baumann, eds., Religions of the World: A Com-
prehensive Encyclopedia of Beliefs and Practices (Santa
Barbara, Calif.: ABC-CLIO, 2002); A. Scott Moreau,
ed., Evangelical Dictionary of World Missions (Grand
Rapids, Mich.: Baker Book House, 2000).

Assemblies of God

The Assemblies of God, an American-based Pente-
costal denomination, has emerged as one of PENTE-
COSTALISM’s most globally important organizations.

Pentecostalism spread quickly during and
after the famous Azusa STREET REVIVAL in Los
Angeles, which began in 1906. While in general
agreement with the teachings of mainstream
Protestant Christianity, the early exponents had
also been associated with the HOLINESS movement
that grew out of Methodism. Holiness teachings
emphasized the possibility of becoming sanctified
or perfect in love in this life. Within Holiness
churches, the experience of sanctification, a gift of
the Holy Spirit to the believer, actually became the
norm. Pentecostal believers shifted the emphasis
from the experience of sanctification to the BAP-
TISM OF THE HoLy SpiriT, which evidenced itself by
the believer speaking in unknown tongues.

Very early in the movement, as the revival pro-
gressed, a difference of opinion developed. The
founders of the movement taught that the baptism
of the Holy Spirit was a third experience for the
believer, available only to those who had first
experienced salvation (become a believer) and
then sanctification. However, some teachers, most
notably William H. Durham (1873-1912),
rejected the idea of Wesleyan sanctification and
argued that Christ’s finished work becomes avail-
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able to the believer immediately after they accept
Christ as savior.

The earliest Pentecostal organizations, such as
the CHURCH OF GOD (CLEVELAND, TENNESSEE) and
the INTERNATIONAL PENTECOSTAL HOLINESS CHURCH,
continued the Wesleyan emphasis and taught
three experiences of justification, sanctification,
and baptism of the Holy Spirit. The Assemblies of
God brought together those who came out of the
FINISHED WORK CONTROVERSY in basic agreement
with Durham’s position (though Durham passed
away prior to its formation).

In April 1914, leaders of the many independ-
ent Pentecostal congregations met in Hot Springs,
Arkansas, and created the Assemblies of God con-
gregational fellowship to promote cooperation
and coordination. Wishing to avoid the strong
central authority associated with the Methodists
or Presbyterians, the participants appointed a
General Council without any constitution or doc-
trinal statement.

Nevertheless, the assemblies were forced to take
doctrinal position when it was discovered that
some of the leaders had adopted a non-Trinitarian
theology, popularly known as the Apostolic or
“Jesus Only” teachings. In 1916, the assemblies
adopted a Statement of Fundamental Truth and dis-
fellowshipped the Jesus ONLY PENTECOSTALS. The
ordination of women (see WOMEN, ORDINATION OF)
became another controversial issue. Though the
assemblies always accepted women as evangelists
and missionaries, only in 1935 were they fully
accepted into the ordained ministry.

Pentecostals always favored world evangelism.
Most believed that the revival at Azusa signaled
the end-time descent of the Holy Spirit that her-
alded a significant spread of Christianity in the
last days before Christ’s return. One of the pri-
mary motivations for forming the Assemblies of
God was to support missionary activity. The mis-
sion program was impressive even in its first gen-
eration. Assemblies churches and indigenous
Pentecostal movements emerged in many coun-
tries. In the last decades of the 20th century, how-
ever, the growth of the assemblies was



spectacular; it spearheaded the spread of Pente-
costalism around the world.

In the late-1980s, the U.S. church was forced
to deal with scandal as two prominent televange-
lists connected to the assemblies, James Bakker
and Jimmy Swaggart, were charged with sexual
misconduct and defrocked. Swaggart’s ministry, in
particular, had been a major source of mission
funds. In the 1990s, the assemblies also took some
initial steps to face its history of racial division,
primarily by supporting the formation of the
interracial ecumenical Pentecostal/Charismatic
Churches of North America.

The assemblies currently report 1.5 million
members in the United States and 41 million
members worldwide. The spectacular growth has
fueled an extensive program of higher education
based in 19 universities, colleges, and seminaries
in the United States. Missionary personnel are
now supported in more than 190 countries. Glob-
ally, the American-based Assemblies of God
should not be confused with the many national
Assemblies of God movements that originated in
the PENTECOSTAL/FILADELPHIA CHURCH in Sweden.

Further reading: Edith Blumhoffer, Assemblies of
God: A Chapter on the Story of American Protes-
tantism, 2 vols. (Springfield, Mo.: Gospel Publishing
House, 1989); , Restoring the Faith: the Assem-
blies of God, Pentecostalism, and American Culture

(Champaign: University of Illinois Press, 1993);
William W. Menzies, Anointed to Serve (Springfield,
Mo.: Gospel Publishing House, 1971); Vinson
Synan, The Century of the Holy Spirit (Nashville,
Tenn.: Thomas Nelson, 2001).

Assemblies of God in Great Britain
and Treland (AGGBI)

Like the AsSEMBLIES OF GOD in the United States, the
Assemblies of God in Great Britain and Ireland
(AGGBI) was organized by previously existing Pen-
tecostal congregations. In February 1924, John
Nelson Parr (1886-1976) invited representatives to
a meeting in Birmingham. Promising to honor local
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autonomy, he proposed a united fellowship of
assemblies sharing the same Fundamental Truths,
who would maintain fellowship through district
presbyteries and a General Presbytery composed of
local pastors and elders. The formal organization
took place at a second gathering in London in May
with 80 people in attendance, including Donald
Gee (1891-1966) and John (1893-1981) and
Howard Carter (1891-1971). In the first year, 76
assemblies in England, Wales, and Northern Ire-
land joined.

The Fundamental Truths resembled those of
the American assemblies concerning such issues
as the Trinity, the authority of the Bible, the need
for a personal experience of conversion, and water
BAPTISM by immersion. It affirmed that healing
comes only through Jesus’ atonement, by means
of the BAPTISM OF THE HoLy SpIRIT, the first sign of
which is speaking in tongues (glossolalia). The
Holy Spirit was seen as empowering the ordinary
believer for Christian service.

At the end of 1925, the Pentecostal Missionary
Union (PMU), formed in 1909, merged with the
assemblies as its missionary arm. It had already
established work in China and India and has sub-
sequently come to operate in more than 30 coun-
tries, primarily by supporting indigenous national
Pentecostal churches.

The Assemblies of God grew steadily in its first
generation (200 affiliated assemblies by the end of
the 1920s, 500 in the mid-1950s), thanks in part to
the healing ministry of evangelist Stephen Jeffreys
(1876-1943). In response to slower growth, a new
constitution was adopted in the 1980s, grouping
congregations into districts and providing for
regional and national superintendents. In 1947,
Donald Gee helped create the PENTECOSTAL WORLD
FELLOWSHIP; he subsequently emerged as an impor-
tant voice of Pentecostalism internationally.

The international headquarters of the assem-
blies is located at Nottingham, England. It sup-
ports a Bible college, Mattersey Hall, for training
leaders.
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Further reading: Donald Gee, Wind and Flame (Not-
tingham, U.K.: Assemblies of God Publishing House,
1967); A Sound and Scriptural Union: An Examination
of the Origins of the Assemblies of God in Great Britain
and Ireland 1920-25; W. K. Kay, Inside Story (Mat-
tersey, U.K.: Mattersey Hall, 1990); , Pente-
costals in Britain (Carlisle, U.K.: Paternoster, 2000);
R. Massey, (Birmingham, U.K.: University of Birm-
ingham. Ph.D. dissertation, 1987).

Augsburg, Peace of

By the mid-16th century, Lutheran leaders were
firmly in control of Scandinavia and most of
northern Germany. While the Catholic Holy
Roman emperors had at times scored marked suc-
cesses against Protestant strongholds, all their vic-
tories proved temporary. Three decades of war and
the deaths of tens of thousands had had almost no
impact. One attempt to resolve the issues, the
Augsburg Interim of 1548, had proved a failure.

In 1554, Charles V, unable to resolve the situ-
ation by either war or religious diplomacy, turned
the problem over to the Imperial Diet. The timing
proved bad for the Roman Catholic Church. Pope
Julius I1I died just a month after it began. His suc-
cessor lived only a month, and the diet’s work was
largely concluded before Paul IV (1555-59), who
would eventually emerge as a forceful leader of the
Counter-Reformation, could make his presence
felt.

Thus the German princes hammered out an
agreement on their own. Promulgated in Septem-
ber 1555, it allowed each of the many rulers to
choose freely between Lutheranism or Catholicism.
The main provision read: “In order to bring peace
to the Holy Roman Empire of the Germanic
Nation . . . let neither his Imperial Majesty nor the
Electors, Princes, etc., do any violence or harm to
any estate of the empire on the account of the
Augsburg Confession, but let them enjoy their reli-
gious belief, liturgy and ceremonies as well as their
estates and other rights and privileges in peace.”

Each ruler would be considered head of the
local church and would choose the people’s

The Lutheran Church at Augsburg (Institute

religion. Those who disagreed could move to
another land. CaLviNisTs (centered in Switzer-
land), SocINIANS, and ANABAPTISTS were not
included in the accord.

The Peace of Augsburg, limited though it was,
was an important step in the development of reli-
gious toleration and then religious freedom in
Europe and was the first time Protestants received
legal recognition from Catholics. It would not be
until the Peace of Westphalia in 1648 that the
Calvinists would receive such recognition.

The Peace of Augsburg did not end religious
conflict in Europe. The Counter-Reformation
was soon fighting to reclaim territory from



Protestants where possible; it managed to stop
the Protestant advance in many countries.
Protestants on their part worked to win over iso-
lated Catholic territories within Germany. But
the Peace did establish a time of relative calm
during which Lutherans could concentrate on
nurturing church life rather than merely surviv-
ing as a movement.
See also LUTHERANISM.

Further reading: Roland H. Bainton, The Reforma-
tion of the Sixteenth Century. (Boston: Beacon Press,
1952); Harold J. Grimm, The Reformation Era, 2nd
ed. (New York: Macmillan, 1973); Hans J. Hiller-
brand, The Reformation: A Narrative History Related
by Contemporary Observers and Participants (Grand
Rapids, Mich.: Baker Book House, 1981).

Augsburg Confession of Faith

The Augsburg Confession of Faith of 1530 was
the first major Protestant creedal statement. It
aimed to reconcile differences between reformers,
and find common ground with Roman Catholics
as well. At least that was the hope of Holy Roman
Emperor Charles V, who came to Germany with
the stated goal of resolving the Lutheran-Catholic
split that had developed in the previous decade.
At that time, Muslim Turkish forces still threat-
ened central Europe, and Charles hoped to create
a united Christian front.

A more limited Protestant statement had been
drafted in 1529, called the Schwabach Articles. It
was designed as a common Protestant position
around which a political union of German princes
could be created. In the interim, Roman Catholic
theologian John Eck had circulated a document
accusing the Lutherans of more than 400 heretical
positions, and a response was deemed necessary.
At Augsburg, Philip MELANCTHON assumed the
tasks of reconciling positions adopted by different
reformers; affirming Protestant allegiance to the
faith of the ancient church as articulated by the
ecumenical councils of the fourth through sev-
enth centuries; clarifying what was distinctive in
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Protestant beliefs (and hence Reformation
demands); and mollifying Roman Catholics as
much as possible. The text was prepared in Latin
and German and was read before the imperial
court on June 30.

The confession opens with an affirmation of
the Nicene Creed and a condemnation of the rec-
ognized heresies. An early paragraph strongly
affirms justification by faith. The real presence of
Christ in the Eucharist is supported, but not the
sacrificial nature of the Mass. Toward the end, the
document presents the Lutheran positions on
clerical celibacy, giving the cup to the laity during
the Eucharist, and the disregard of monastic vows.
There is no mention of purgatory or the universal
priesthood of believers. In effect, the confession
separated Lutherans from both the Anabaptists
and the followers of Ulrich ZwINGLI in Zurich,
Switzerland.

There is no separate article on the authority of
the Bible, but every Lutheran position is justified
by biblical references. “Article 28 On Ecclesiasti-
cal Power” attacks the development of tradition
beyond biblical sources.

Following the reading of the Augsburg Con-
fession, the emperor had Catholic authorities,
including Eck, draw up a counterstatement,
which was read on August 3, 1530. At that point,
the emperor rejected the Protestant position.
Though he ordered that the confession not be
published, copies were already in circulation. In
addition, Melancthon wrote a lengthy Apology
answering the Roman Catholic attack on the con-
fession. Charles gave the Protestants until Febru-
ary 1531 to return to the Catholic fold.

The Augsburg Confession is still definitive to
LuTHERANS and Lutheran churches worldwide. In
1580, the confession, Melancthon’s Apology, and
some subsequent doctrinal statements were gath-
ered together with the ancient creeds of the Ecu-
menical Church into the Book of Concord, the
ultimate statement of Lutheran belief. Today,
Lutherans disagree on the literalness with which
one must accept the Augsburg Confession and the
Book of Concord.
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Further reading: The Book of Concord: The Confes-
sions of the Evangelical Lutheran Church, trans. from
German and Latin and ed. by Theodore G. Tappert in
collaboration with Jaroslav Pelikan, Robert H. Fis-
cher, and Arthur C. Piepkorn (Philadelphia: Fortress
Press, 1959)—one of several English editions avail-
able; Eric Gritschand and Robert Jenson,
Lutheranism: The Theological Movement and Its Con-
fessional Writings (Philadelphia: Fortress Press,
1976); Wilhelm Maurer, Historical Commentary on
the Augsburg Confession (Philadelphia: Fortress
Press, 1986); J. Gordon Melton, The Encyclopedia of
American Religions: Religious Creeds, 2 vols. (Detroit:
Gale Research, 1988, 1994); David Scaer, Getting into
the Story of Concord: A History of the Book of Concord
(St. Louis: Concordia, 1977).

Australia
Protestantism came to Australia along with
CHURCH OF ENGLAND chaplains assigned to tend to
the religious need of the original colonists, most
of whom were convicts. Rev. Richard Johnson
sailed with the first fleet of ships to Australia in
1788, which brought 1,100 convicts, soldiers, and
settlers to what is now Sydney. Rev. Samuel Mars-
den arrived five years later; he played a com-
manding role through the end of the 1820s,
though he was joined after the turn of the century
by Presbyterians, Congregationalists, Baptists, and
Methodists. New settlers swelled the ranks of the
Church of England most of all; the church also
benefited from Australia’s status as part of a global
network of British colonies. Methodists were the
second-largest group through the 19th century.

In 1824, the Anglicans were reorganized as an
archdeanery in the Diocese of Calcutta. The first
archdeacon, Thomas Scott, arrived in 1825. He
was succeeded in 1829 by William Grant
Broughton. In 1836, Broughton was consecrated
as bishop with jurisdiction over the entire coun-
try. During his tenure, the land was divided into
several dioceses.

Methodists, Presbyterians, and Congregation-
alists all established work early in the 19th century.

The Methodists formed their Australian confer-
ence in 1855, which divided into multiple confer-
ences in 1873. Several Methodist groups that had
split from the main body over the years merged
back into the Methodist Church in 1902.

Presbyterians organized a synod aligned with
the Church of Scotland in 1840. Almost immedi-
ately the split then occurring in Scotland was
imported to Australia; the synod split into two fac-
tions over issues of congregational vs. synod and
state power. Presbyterians representing other Pres-
byterian bodies in Great Britain also came to Aus-
tralia, but most Australian Presbyterians merged
into the Presbyterian Church of Australia in 1901.

Congregationalists came to Australia as a part
of the larger movement by the LONDON MISSIONARY
SOCIETY to evangelize throughout the South
Pacific.

In the 1970s, all three churches began to seek
unity. In 1977, they merged into the Uniting
Church of Australia (though a third of the Presby-
terians refused to adhere). The Uniting Church
remains the third-largest in Australia after Roman
Catholics and Anglicans. The Lutheran Church,
which had begun work in 1838, did not join in the
merger.

In the 20th century, Australia became home to
the same kind of religious pluralism that was com-
mon to most Western countries, with more than
100 different Protestant and Free Church groups.
Among the more interesting are the Two-by-twos
or Go-Preachers, who oppose denominationalism
to such a degree that they refuse to have a name
for the group. The movement was founded in En-
gland by William Irvine (1863-1947). Irvine
appointed itinerant ministers to travel in pairs,
just as Jesus had done with his disciples. In the
early years of the 20th century, he began to preach
that the end of the dispensation of grace would
come in 1914. His followers rejected that idea and
with it Irvine as general overseer. Since that time,
the movement has had a collective leadership in
each country. It has been particularly successful in
Australia, relative to the size of the population,
and now counts more than 100,000 members.



Australia was for many years the home of John
Alexander Dowie (1847-1907), who as a Congre-
gational minister in 1875 began a divine healing
ministry. Three years later, he resigned from the
church to start an independent movement. He was
an important independent religious voice in Aus-
tralia through the 1880s, in spite of unsuccessful
attempt at politics. In 1888, he moved his flam-
boyant and controversial ministry to the United
States, where he founded the Christian Catholic
Church.

Australian PENTEcOsTALIsM had but the
slimmest of ties to the movement in the United
States. In 1906, Methodist Sarah Jane “Jeannie”
Lancaster (1858-1934) received some Pentecostal
literature from England, which directed her atten-
tion to the BAPTISM OF THE HoLy SPIRIT. She had an
intense experience in 1908 that included speaking
in tongues. The following year she opened the
Good News Hall in North Melbourne, from where
Pentecostalism spread across the country. Those
associated with her took the name Apostolic Faith
Mission. Today, the largest Pentecostal movement
is the ASSEMBLIES OF GOD, which counts more than
100,000 adherents, but numerous Charismatic
revival movements have been launched in the last
generation, a few of which, such as the Christian
Life Churches, International and the Christian
Outreach Center have become international
moverments.

Many of the older Protestant churches are
members of the National Council of Churches in
Australia, which is affiliated with the WORLD
CouNciIL OF CHURCHES. More conservative groups
are affiliated with the Australian Evangelical
Alliance, which is in turn a member of the Evan-
gelical Fellowship of the South Pacific and the
WORLD EVANGELICAL ALLIANCE.

See also NEw ZEALAND; SOUTH PACIFIC.

Further reading: 1. Breward, A History of the Aus-
tralian Churches (St. Leonards, Australia: Allen &
Unwin, 1993); I. Gillman, Many Faiths, One Nation:
A Guide to the Major Faiths and Denominations in Aus-
tralia (Sydney: Collins, 1988); R. A. Humphries and
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R. S. Ward, eds., Religious Bodies in Australia: A Com-
prehensive Guide (Wantirna, Australia: New Mel-
bourne Press, 1995); S. Piggin, Evangelical
Christianity in Australia: Spirit, Word, and World
(New York: Oxford University Press, 1996).

Austria

LUTHERANISM spread into Austria from neighbor-
ing Germany very quickly, reaching both Salzburg
and Vienna in the 1520s. At the same time, the
mountainous western part of the country became
a refuge for the Swiss BRETHREN, who had been
driven out of Zurich. The Habsburg royal family,
though staunchly Roman Catholic, did little to
suppress the Protestants, granting Lutherans a
limited legal status in 1552. The situation
changed following the 1620 arrival in Vienna of
Jesuits eager to spread the Counter-Reformation.
By the end of the Thirty Years’ War (1618-48),
Protestantism’s legal status was revoked in an
attempt to impose Roman Catholic uniformity.

When the Lutherans were granted recognition
in 1552, the Reformed believers were excluded.
Eventually the two communities united as the
Evangelical Church of the Augsburg and Helvetic
Confessions in Austria (with each church retain-
ing internal autonomy), which henceforth carried
the Protestant tradition in the country. After sur-
viving as an underground movement for more
than a century, Protestants found new life during
the reformist reign of Emperor Joseph II
(1780-90). Though a pious Roman Catholic,
Joseph proclaimed an Edict of Tolerance in 1781
that gave the Evangelical Church a legal status
similar to that of Catholicism.

While there was some religious differentiation
during this period, the proliferation of Protestant
sects did not really begin until new laws on reli-
gious freedom were passed in 1867 and 1874.
State approval was granted to both the Moravians
(who today have no active congregations in Aus-
tria) and the Methodists (related to the UNITED
METHODIST CHURCH). After World War 1, further
efforts were made to separate church and state.
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A wide spectrum of Protestant and Free
Church groups become active in 20th-century
Austria. Among the more prominent are the JEHO-
VAH'S WITNESSES (founded in 1910), the SALVATION
ArRMY (1927), and the SEVENTH-DAY ADVENTIST
CHURCH (1947). One of the largest groups, the
Evangelical Association of Congregations of Aus-
tria, with 10,000 members, was not founded until
1991. There is relatively little sign of Pentecostal
activity in Austria.

The Evangelical Council of Churches in Aus-
tria includes the Evangelical Church, by far the
largest member, as well as the Baptist, Methodist,
Anglican, Old Catholic, and Orthodox churches.
It is affiliated with the WorLD CouNciL OF
CHURCHES. Conservative Evangelicals are associ-
ated in the Oesterreichische Evangelische Allianz,
which is affiliated with the WoORLD EVANGELICAL
A1rL1ANCE. The Protestant and Free Church com-
munity in Austria consists of fewer than a half
million believers or about 5 percent of the popu-
lation. Of that number, 350,000 are members of
the Evangelical Church.

Further reading: M. Lawson, ed., Christliches Hand-
buch fiir Osterreich: Kirchen und Missionen (London:
MARC Europe, 1991); Religions in Austria. Austria doc-
umentation. (Vienna: Federal Press Service, 1990).

Azariah, Vedanayagam Samuel
(1874—1945) first Indian Anglican
bishop
Vedanayagam Samuel Azariah was born in Vel-
lalavilai in southern India on August 17, 1874, the
son of an Anglican pastor. Azariah was educated
at Madras University and Madras Christian Col-
lege. He began working with the YM.C.A. and
helped found the Indian Missionary Society of
Tinnevelly in 1903 and the National Missionary
Society in 1905. He obtained ordination in 1909
in order to become a missionary.

In 1910, he attended the World Missionary
Conference in Edinburgh, where he impressed
attendees by advocating that missionaries adopt a

more Asian view of life. Two years later, though
only 38, he was consecrated as the first Anglican
bishop of Dornakal.

Church union was high on his list of priorities
as bishop; he prepared the ground for the Church
of South India, though he died two years before it
actually came into existence. In response to mass
conversions of Indians who had not fully learned
the faith and life of Christianity, he proposed that
the new Christians be allowed to retain some
aspects of the caste system in the short term, with
the goal of eventually abandoning it.

Azariah wrote a number of books on subjects
such as BAPTISM, marriage, and stewardship. He
died on January 1, 1945.

See also ANGLICANISM; INDIA.

Further reading: Vedanayagam Samuel Azariah,
Christian Giving (Madras, India: Christian Literature
Society for India, 1941); Carol Graham, Azariah of
Dornakal (London: S. C. M. Press, 1946); Susan B.
Harper, In the Shadow of Mahatma: Bishop V. S.
Azartiah and the Travails of Christianity in British India
(Grand Rapids, Mich.: William B. Eerdmans, 2000).

Azusa Street revival

A Pentecostalist revival broke out in a church on
Azusa Street in Los Angeles in 1906, which
became one of the more important events in 20th-
century Protestantism.

PENTECOSTALISM can be traced to the Topeka,
Kansas, Bible school led by Charles Fox PARHAM.
There, in 1901, Agnes Oznam became the first
person in modern times to pray for and receive the
BAPTISM OF THE HoLY SPIRIT with the expectation
that the baptism would manifest in her speaking
in tongues. The experience soon spread to the
other students and to Parham.

Parham eventually settled in Houston, Texas,
where he introduced his new teaching to an
African-American Holiness minister, William J.
SEYMOUR. Seymour was subsequently invited to
become the pastor of a small congregation in Los
Angeles in February 1906. His preaching about



the Pentecostal experience was rejected, so he
moved his ministry to the home of supporters on
Bonnie Brae Avenue. On April 9, Edward Lee and
Jamie Evans Moore became the first of the group
to experience the baptism of the Holy Spirit and to
speak in tongues. Others soon followed, including
Seymour himself on April 12.

Crowds at the Bonnie Brae home soon forced
a move to larger facilities. A former African-Amer-
ican Methodist church building, then used as a
stable, was rented at 312 Azusa Street. A
makeshift pulpit and seating area were put
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together, and a meeting was held every night.
While the original group was largely African-
American, the new audience included many
whites and Latinos. The congregation took the
name Apostolic Faith Mission.

On April 18, a Los Angeles newspaper ran an
article critical of Seymour and the meetings. That
same day, the San Francisco earthquake occurred.
Frank Bartleman, an itinerate evangelist, then
published a tract tying together the revival, the
earthquake, and the end of the world. Tens of
thousands of