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Prefatory Advertisement.

A Practical Treatise
upon Christian Perfection.

HIS Treatise is WILL1AM LAW’'s fourth Work in
the Order of Publication; pubhlished in the year
1726, when he was about forty years of age.

MR. WALTON records a Tradition to the effect
that shortly after the publication of the ¢ Christian
‘Perfection,” when IWilliamn Law was one day waiting ¢ in the Shop
‘of his Publisher, in Zondon, a person, habited as a Gentleman’s
¢ servant, accosted him, inquiring if he were the Rev. Mr. Law ;
‘and being answered in the affirmative, placed a letter in his
‘hands and departed. Upon opening the letter, it was found to
‘contain a Bank-note for £1,000 from some anonymous in-
‘dividual”  Walton suggests that ¢ if this anecdote be true,” it
was probably with this donation that Wz//iam Law endowed the
Girls’ School in his Native place of King’s Cliffe: and it is
equally probable that the publication of this excellent Treatise

procured him the appointment of Tutor in the Gibbon family.

In the course of Willia: Law’s controversial writings his
mind may have become impressed with the importance of
setting forth in a practical manner the True Profession of
Christianity, as the best method of further refuting erroneous
doctrines and opinions ; such as he had already felt called upon
in the defence of True Christianity to expose—hence this
Treatise.

The “ Christian Perfection’ has cxercised an immense influence
over the lives of many of its readers; and it may indeed be
regarded as a Practical Guide to Christianity. It is the first
Work of Williain Law's which recally, as a Beacon, directs
the Wayfarer through the strait gate into that narrow way,
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with its pitfalls and manifold difficulties which he knew so well,
and along which he himself has passed. The popularity of
this Work has however been exceeded by that of the ¢ Serious
¢ Call, which was William Laz’s next work ; but is for the
most part merely the ¢Christian Perfection’ reduced into
a Formula or System of Religion, with Rules for Devotion,
appointed Hours for, and Subjects of, Prayer. HHence the
extreme but unmerited, popularity of the ‘Serious Call’ far
beyond Willzaim: Law's other writings—for ‘Man is a bundle
‘of Habits,” and the majority of even religious people, from want
of sufficient earnestness, require to be led and instructed by
‘Rules’ at every step, as if they were mentally and spiritually
blind.

It is in the ‘ Christian Perfection’ that the following sentence
respecting the Light of Revelation occurs : which, in the infinite
comprehensiveness of its idea, is amongst the most beautiful that
William Law ever wrote :

“This Light (of Revelation) has dispersed all the Anxiety of
¢ Man’s vain Conjectures. It has brought him acquainted with
‘God ; and, by adding Heaven to Earth and Eternity to Time,
‘ has opened such a glorious View of Things as makes Man, even
¢in his present Condition, full of a Peace of God which passes all
¢ Understanding.’

G. B. M.
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A

Practical Treatise

UPON
Christian Perfection.

The Introduction.

HRISTIAN Perfection will perhaps seem to the
common Reader to imply some State of Life which
everyone need not aspire after; that it is made up
of such Strictnesses, Retirements, and Particularities
of Devotion, as are neither necessary, nor practicable

by the Generality of Christians.

But I must answer for myself, that I know of only one common
Christianity, which is to be the common Means of Salvation to
all Men.

If the Writers upon Christian Perfection have fancied to
themselves some peculiar Degrees of Piety, or extraordinary
Devotions which they call by that Name, they have not done
Rehglon much Service, by making Chrlstlan Perfection to con51st ,
in anything, but the rlght Performance of our necessary Duties.”

This is the Perfection which this Treatise endeavours to
recommend ; a Perfection that does not consist in any singular
State or Condition of Life, or in any particular Set of Duties,
but in the holy and religious Conduct of ourselves in every State
of Life.

It calls no one to a Cloister, but to a right and full Perform-
ance of those Duties, which are necessary for all Christians,
and common to all States of Life.

1 call it Perfection, for two Reasons, first, because I hope it

contains a full Representation of that Helght of Holiness and
Purity, to which Christianity calls all its Members : Secondly,
that the 77#/¢ may invite the Reader to peruse it with the more
Diligence, as expecting to find not only a Discourse upon moral
Virtues, but a regular Draught of those holy Tempers which are
the perfect Measure and Standard of Christian Piety.

Now as Perfection is here placed in the right Performance of
our necessary Duties, in the Exercise of such holy Tempers as
are equally necessary and equally practicable in all States of
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Life, as thm is the hlchest Degree of Christian Perfection, so it is
to be observed, that it is also the lowest Degree of Holiness
which the Gospel alloweth. So that though no Order of Men
can pretend to go higher, yet none of us can have any Security
in resting in any State of Picty that is lower.

And T hope this will be taken as a Sign that I have hit upon
the true State of Christian Perfection, if I show it to be such, as
Men in Cloisters and religious Retirements cannot add more,
and at the same time such, as Christians in all States of the
World must not be content with less.

For consider, what can Christian Perfection be, but such a
right Performance of all the Duties of Life, as is according to

sthe Laws of Christ? What can it be, but a living in such holy

Tempers, and acting with such Dispositions as Christianity
< requires? Now if this be Perfection, who can exceed it? And
yet what State, or Circumstance of Life, can allow any People
to fall short of it ?

Let us take an Instance in some one particular Temper of
Christianity. Let it be the Love of God, Christians are to love
God with all their Heart and all their Strength. Now can any
Order of Christians exceed in this Temper? Or is there any
Order of Christians who may be allowed to be defective in it ?

Now what is thus true of the Love of God, is equally true of
all other religious Duties; and consequently all those holy
Tempers of Heart which constxtute the Perfection of Christian
Piety, are Tempers equally necessary for all Christians.

As there is but one Faith and onc Baptism, so there is but
one Piety, and one Perfection, that is common to all Orders of
Christians.

It will perhaps be here objected, that this supposes that all
People may be equally good, which seems as impossible in the
Nature of Thmcs as to suppose that all People may be equally
wise.

To this it may be answered, that this is neither altogether true,
nor altogether false.

For to instance in Charity, it is trie that all People may be
equally charitable ; if we understand by Charity that Habit of
the Mind which stands rightly disposed to all Acts of Charity ;
in this Sense all People may be equally charitable. But if we
take Charity for Alms-giving, or a liberal Assistance of the
Poor, in this Sense it is falSe, that all People may be equally
charitable. ,

Now as it is the Habit of the Mind, that constitutes the
Excellency of Charity, so this is the Charity to which Christians
are called, and in which they may all be equally perfect.
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Again, are not all People obhged to be equally honest just, and
true and faithful? In these Virtues all are to be eminent and
exact in the same Degree, there are no Abatements to be made
for any Rank or Order of People.

Now as to the external Exercise of these Duties, there may
be great Difference. One Man may have great Business in the
World, and be honest and faithful in it all; another may have
small Dealings and be honest in them ; but provided that there
be in both of them the same Justice and Integrity of Mind, they
are equally honest, though their Instances of Honesty, as to
external Acts of it, are as different, as gréat Things are different
from small.

But as it is the Habit of the Mind, which is the Justice which
Religion requires, so in this Respect all People may be equally
just.

Now this may serve to show us in what Respect all People may
be equally virtuous, and in what Respect they cannot.

As to the external Instances or Acts of Virtue, in these they
must differ according to the Difference of their Circumstances,
and Condition in the World ; but as Virtues are considered as
Habits of the Mind, and Principles of the Heart, in this Respect
they may all be equally virtuous, and are all called to the same
Perfection.

A Man cannot exercise the Spirit of Martyrdom, till he is
brought to the Stake; he cannot forgive his Enemies till they
have done him Wrong, till he suffers from them. He cannot
bear Poverty and Distress till they are brought upon him. All
these Acts of Virtue depend upon outward Causes, but yet he
may have a Piety and heroic Spirit equal to those who have died
for their Religion. He may have that Charity of Mind which
prays for its Enemies, he may have that Meekness and Resigna-
tion to the Will of God, as disposes People to bear Poverty and
Distress with Patience and humble Submission to the Divine
Providence.

So that they are only the external Instances and Acts of Virtue,
which depend upon outward Causes and Circumstances of Life;
a Man cannot give till he has something to give ; but the inward
Piety of the Heart and Mind which constitutes the State of
Christian Perfection, depends upon no outward Circumstances.
A Man need not want Charity because he has no Riches, nor be
destitute of a forgiving Spirit, because he has no Persecutors to
forgive,

Although therefore we neither are, nor can be all in the same
Circumstances of Life, yet we are to be all in the same Spirit of
Religion ; though we cannot be all equal in Alms-giving, yet we
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are to be all alike in Charity; though we are not all in the same
State of Persecution, yet we must be all in the same Spirit that
forgives and prays for its Persecutors ; though we are not all in
Poverty and Distress, yet we must all be full of that Piety of
Heart which produces Meekness, Patience, and Thankfulness, in
Distress and Poverty.

From these Considerations it is easy to apprehend, how Persons
may differ in Instances of Goodness, and yet be equally good ;
for as the Perfection of Piety is the Perfection of the Heart, so
the Heart may have the same Perfection in all States and Con-
ditions of Life. And this is that Perfection which is common
to all States, and to which all Orders of Christians are equally
called.

Again, There may be another Difference of Virtue founded in
the different Abilities of Persons; one may have a more en-
lightened Mind than another, and so may see further into his
Duty, and be able to practise it with greater Exactness, but then
as his Goodness scems to consist in this, that he is true and
faithful to what he knows to be his Duty, so if another is as true
and faithful to that Measure of Light and Knowledge which God
has given him, he seems to be as good a Man, as he that is true
and faithful to a greater Light.

We can hardly reconcile it with the Divine Goodness to give
one Man two Talents, and another five, unless we suppose that
he is as high in his Master’s Pleasure who makes the right use of
two, as he that makes the right use of five Talents.

So that it still holds good, that it is the Perfeétion of the Héart,
that makes the Perfection of every State of Life.

It may perhaps be further objected, that the different Degrees
of Glory in another Life, supposes that good Men and such as
are accepted of God, do yet differ in their Degrees of Goodness
in this Life.

I grant that it does.

But then this is no Proof that all Men are not called to the
same Goodness, and the same Perfection.

Perhaps it cannot be said of the best of Men that ever lived,
that they performed their Duty in such Perfection in all Instances,
as they might have done.

Now as it suits with the Divine Mercy to admit Men to Happi-
ness, who have not been in every Respect so perfect as they might
have been, notwithstanding that he gave them such a Rule of
Perfection ; so it equally suits with the Divine Mercy to admit
Men to different Degrees of Happiness, on Account of their
different Conduct, though he gave them all one common Rule
of Perfection.
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Did not God pardon Fralltles and Inﬁrmmes the best of Men
could not be rewarded. But consider now, does God’s pardon-
ing of Frailties and Infirmities in the best of Men, prove that the
best of Men were not called to any other Perfection, than that to
which they arrived 2 Does this prove that God did not call them
to be strictly good, because he receives them to Mercy with some
Defects in Goodness ? No, most surely.

Yet this is as good an Argument, as to say, that all Men are
not called to the same State of Goodness, or Perfection, because
they are admitted to different Rewards in the other Life.

For it is as right Reasoning, to say, God rewards frail and imper-
fect Men, therefore they were called to no higher Perfection ; as to
say that because God rewards different Degrees of Goodness,
therefore Men are not called to one and the same Goodness.

For as God could reward none, unless he would reward such
as had Failings, so their Difference in their Failings may make
them Objects of his different Mercy and Rewards, though the
Rule from which they failed, was common to them all.

It therefore plainly appears, that the different Degrees of Glory
in another Life, are no more a Proof that God calls some Persons
to different and lower States of Goodness, than others, than his
pardoning Variety of Sinners is a Proof that he allowed of those
Kinds of Sin, and did not require Men to avoid them. For it is
full as good an Argument to say, God pardons some Sinners,
therefore he did not require them to avoid such Sins, as to say
God rewards different Degrees of Goodness, therefore he did not
call People to higher Degrees of Goodness.

So that the different Degrees of Glory in the World to come
arc no Objection against this Doctrine, that all Christians are
called to oné and the same Piety and Perfection of Heart.

Lastly, it may be farther objected, that although the Law of
God calls all Men to the same State of Perfection, yet if there
are different Degrees of Glory given to different Degrees of Good-
ness, this shows that Men may be saved, and happy, without
aspiring after all that Perfection to which they were called.

It may be answered, That this is a false Conclusion : For though
it may be true, that People will be admitted to Happiness, and
different Degrees of Happiness, though they have not atfazned to
all that Perfection to which they were called; yet it does not
follow that any Pecople will be saved who did not endeavour after
that Perfection. For surely it is a very different Case, to fa//
short of our Perfection after our best Endeavours, and to szop
short of it, by not endeavouring to arrive at it. The one Practice
may carry Men to a high Reward in Heaven, and the other cast
them with the unprofitable Servant into outer Darkness.
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There is therefore no Foundatlon for People to content them-
selves in any lower Degrees of Goodness, as being sufficient to
carry them to Heaven, though not to the highest Happiness in
Heaven.

For consider, thou hearest there are different Degrees of Glory ;
that they are proportioned to different States of Goodness in this
Life, thou wilt therefore content thyself with a lower Degree of
Goodness, being content to be of the lowest Order in Heaven.
Thou wilt have only so much Piety as will save thee.

But consider how vainly thou reasonest ; for though God giveth
different Rewards, it is not in the Power of Man to take them of
himself. It is not for anyone to say I will practise so much
Goodness, and so take such a Reward. God seeth different
Abilities and Frailties in Men, which may move his Goodness to
be merciful to their different Improvements in Virtue: I grant
thee that there may be a lower State of Piety which in some
Persons may be accepted by God.

But consider, that though there is such a State of Piety that
may be accepted, yet that it cannot be c/kosen, it ceases to be that
State as soon as thou chooseth it.

God may be merciful to a low Estate of Piety, by reason of
some pitiable Circumstances that may attend it ; but as soon as
thou choosest such an Estate of Plety, it loses those pitiable Cir-
cumstances, and instead of a low State of Piety, is changed into
a high State of Impiety.

So that though there are meaner Improvements in Virtue,
which may make some Persons accepted by God, yet this is no
Ground for Content or Satisfaction in such a State; because it
ceases to be such a State, and is quite another thing, for being
chosen and satisfied with.

It appears therefore from these Considerations, that notwith-
standing God may accept of different Degrees of Goodness, and
reward them with different Degrees of Glory in another Life,
yet that all Christians are called to orfe and the same Perfection,
and equally obliged to labour after it.

Thus much may suffice to give the Reader a general Notion
of Perfection, and the Necessity of endeavouring after it.

What it is, and what holy Tempers it requires, will, I hope,
be found sufficiently explained in the following Chapters.
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Chapter 1.

The Nature and Design of Christianity,
that its sole End is to deliver wus from the
Misery and Disorder of this present State,
and raise us to a blissful Enjoyment of the

Divine NVature.

HE Wisdoem of Mankind has for several Ages of the
World, been inquiring into the Nature of Man, and
the Nature of the World in which he is placed.
The Wants and Miseries of human Nature, and
the Vanity of worldly Enjoyments, has made it diffi-
cult for the wisest Men to tell what human Happiness was, or
wherein it consisted.

It has pleased the infinite Goodness of God, to satisfy all our
Wants and Inquiries by a Revelation made to the World by his
Son Jesus Christ.

This Revelation has laid open the great Secrets of Providence
from the Creation of the World, explained the present State of
Things, and given Man all the Information that is necessary to
quiet his Anxieties, content him with his Condition, and lead
him safely to everlasting Rest and Happiness.

It is now only necessary, that the poor Wisdom of Man do
not exalt itself against God, that we suffer our Eyes to be
opened by him that made them, and our Lives to be conducted
by him, in whom we /rive, move, and have our Being.

For Light is now come into the World, if Men are but willing
to come out of Darkness.

As Happiness is the sole End of all our Labours, so this
Divine Revelation aims at nothing else.

It gives us right and satisfactory Notions of ourselves, of our
true Good and real Evil ; it shows us the true State of our Con-
dition, both our Vanity and Excellence, our Greatness and
Meanness, our Felicity and Misery.

Before this, Man was a mere Riddle to himself, and his Con-
dition full of Darkness and Perplexity. A restless Inhabitant
of a miserable disordered World, walking in a vain Shadow, and
disquieting himself in vain.

But this Light has dispersed all the Anxiety of his vain Con-
jectures ; it has brought us acquainted with God, and by adding
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Heaven to Earth, and Eternity to Time, has opened such a
glorious View of Things, as makes Man even in his present
Condition, full of a Peace of God which passes all Under-
standing.

This Revelation acquaints us, that we have a Spirit within us,
that was created after the Divine Image, that this Spirit is now
in a fallen corrupt Condition, that the Body in which it is
placed, is its Grave, or Sepulchre, where it is enslaved to fleshly
Thoughts, blinded with false Notions of Good and Evil, and
dead to all Taste and Relish of its true Happiness.

It teaches us, that the World in which we live, is also in a
disordered irregular State, and cursed for the Sake of Man;
that it is no longer the Paradise that God made it, but the
Remains of a drowned World, full of Marks of God’s Dis-
pleasure, and the Sin of its Inhabitants.

That it is a mere Wilderness, a State of Darkness, a Vale
of Misery, where Vice and Madness, Dreams and Shadows,
variously please, agitate, and torment the short, miserable Lives
of Men.

Devils also, and evil Spirits, have here their Residence, pro-
moting the Works of Darkness, and wandering up and down
seeking whom they may devour.

So that the Condition of Man in his natural State, seems to
be, as if a Person sick of a Variety of Diseases, knowing neither
his Distempers, nor his Cure, should be enclosed in some Place,
where he could hear, or see, or feel, or taste of nothing, but what
tended to inflame his Disorders.

The Excellency therefore of the Christian Religion appears
in this, that it puts an End to this State of Things, blots out all
the Ideas of worldly Wisdom, brings the World itself to Ashes,
and creates all anew. It calls Man from an animal Life and
earthly Conversation, to be born again of the Holy Ghost, and be
made a Member of the Kingdom of God.

It crushes into nothing the Concerns of this Life, condemns it
as a State of Vanity and Darkness, and leads Man to a Happi-
ness with God in the Realms of Light.

It proposes the Purification of our Souls, the enlivening us
with the Divine Spirit ; it sets before us new Goods and Evils,
and forms us to a glorious Participation of the Divine Nature.

This is the one sole End of Christianity, to lead us from all
Thoughts of Rest and Repose here, to separate us from the
World and worldly Tempers, to deliver us from the Folly of our
Passions, the Slavery of our own Natures, the Power of evil
Spirits, and unite us to God, the true Fountain of all real Good.
This is the mighty Change which Christianity aims at, to put
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us into a new State, reform our whole Natures, purify our Souls,
and make them the Inhabitants of heavenly and immortal
Bodies.

It does not leave us to grovel on in the Desires of the Flesh,
to cast about for worldly Happiness, and wander in Darkness
and Exile from God, but prepares us for the true Enjoyment of
a divine Life.

The Manner by which it changes this whole State of Things,
and raises us to an Union with God, is equally great and
wonderful.

1 am the Way, the Truth and the Life, saith our blessed
Saviour, no Man cometh unto the Father but by me.

As all Things were at first created by the Son of God, and
without him was not anything made that was made, so are all
Things again restored and redeemed by the same Divine Person.

As nothing could come into Being without him, so nothing
can enter into a State of Happiness or Enjoyment of God, but
by him.

The Price and Dignity of this Redemption at once confounds
the Pride, and relieves the Misery of Man. How fallen must he
be from God, how disordered and odious his Nature, that should
need so great a Mediator to recommend his Repentance !-——
And on the other Hand, how full of Comfort, that so high a
Method, so stupendous a Means should be taken, to restore him
to a State of Peace and IFavour with God !

This is the true Point of View in which every Christian is to
behold himself. He is to overlook the poor Projects of human
Life, and consider himself as a Creature through his natural
Corruption falling into a State of endless Misery, but by the
Mercy of God redeemed to a Condition of everlasting Felicity.

All the Precepts and Doctrines of the Gospel are founded on
these two great Truths, the deplorable Corruption of human
Nature, and its new Birth in Christ Jesus.

The one includes all the Misery, the other all the Happiness
of Man.

It is on these great Doctrines, that the whole Frame of
Christianity is built, forbidding only such Things as fasten us to
the Disorders of Sin, and commanding only those Duties which
lead us into the Liberty and Freedom of the Sons of God.

The Corruption of our Nature makes Mortification, Self-denial,
and the Death of our Bodies necessary. Because human Nature
must be thus unmade, Flesh and Blood must be thus changed,
before it can enter into the Kingdom of Heaven.

Our new Birth makes the Reception of God’s Spirit, and the
Participation of the holy Sacraments necessary, to form us to



14 A Practical Treatise
that Life to which the Resurrection of Jesus Christ has en-
titled us.

So that would we think and act and live like Christians, we
must act suitably to these Terms of our Condition, fearing and
avoiding all the Motions of our corrupted Nature, cherishing the
secret Inspirations of the Holy Spirit, opening our Minds for the
Reception of the Divine Light, and pressing after all the Graces
and Perfections of our new Birth.

We must behave ourselves conformably to this double
Capacity, we must fear, and watch, and pray, like Men that are
always in Danger of cternal Death, and we must believe and
hope, labour and aspire, like Christians, that are called to fight
the good Fight of Faith, and lay hold on eternal Life.

This knowledge of ourselves, makes human Life a State of
infinite Importance, placed upon so dreadful a Point betwixt
two such Eternities.

Well might our blessed Saviour say to one, that begged first
to go and bury his Father, Follow e, and let the Dead bury their
Dead,

For what is all the Bustle and Hurry of the World, but dead
Show, and its greatest Agents, but dead Men, when compared
with the State of Greatness, that real Life, to which the Fol-
lowers of Christ are redeemed ?

Had we been made only for this World, worldly Wisdom had
been our highest Wisdom ; but seeing Christianity has redeemed
us to a contrary State, since all its Goods are in Opposition to
this Life, worldly Wisdom is now our greatest Foolishness.

It is now our only Wisdom to understand our new State
aright, to let its Goods and Evils take Possession of our Hearts,
and conduct ourselves by the Principles of our Redemption.

The Nature and Terms of our Christian Calling is of that
Concern, as to deserve all our Thoughts, and is indeed only to
be perceived by great Seriousness and Attention of Mind.

The Christian State is an invisible Lifc in the Spirit of God,
supported not by sensible Goods, but the spiritual Graces of
Faith and Hope; so that the natural Man, especially while busied
in earthly Cares and Enjoyments, easily forgets that great and
heavenly Condition in which Religion places him.

The Changes which Christianity maketh in the present State
of Things, are all invisible, its Goods and Evils, its Dignities
and Advantages, which are the only true Standards of all our
Actions, are not subject to the Knowledge of our Senses.

In God we live, and move, and have our Being,but how unseen,
how unfelt is all this!

Christ is the Lamb slain from the Foundation of the World, the
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true nght that lighteth every Man that cometh into the World
He is the A/p/a and Omega, the Beginning and End of all Things.
The whole Creation subsists in him and by him ; nothing is in
any Order, nor any Person in any Favour with God, but by this
great Mediator. But how invisible, how unknown to all our
Senses, is this State of Things!

The Apostle tells us, that we Christians are come unto Mount
Sion, and unto the City of the Living God, to the heavenly [eru-
salen, and to an innumerable Company of Angels, and to the general
Assembly of the First-born, which are written in Heaven, and to
God the Judge of all, and to the Spivits of just Men made perfect,
and to Jesus the Mediator of the New Covenant, &e¥

But our Senses see or feel nothing of this State of Glory, they
only show us a Society amongst vain and worldly Men, labour-
ing and contending for the poor Enjoyments of a vain World.

We are Temples of the Holy Ghost, consecrated to God,
Members of Christ’s mystical Body, of his flesh and of his
Bones, receiving Life, Spirit, and Motion from him our Head.

But our Senses see no farther than our Parents and Kindred
according to the Flesh, and fix our Hearts to earthly Friendships
and Relations.

Religion turns our whole Life into a Sacrifice to God, a State
of Probation, from whence we must al/ appear before the [udg-
ment-Seat of Christ, that everyone may receive the Things done in
lzs Body, &e.t

But our Senses, the Maxims of this Life, and the Spirit of the
World, teach quite another Turn of Mind; to enjoy the good
Things of Life as our Portion, to seek after Riches and Honours,
and to dread nothing so much as Poverty, Disgrace, and Perse-
cution. Well may this Life be deemed a State of Darkness,
since it thus clouds and covers all the true Appearances of
Things, and keeps our Minds insensible, and unaffected with
Matters of such infinite Moment.

We must observe, that in Scripture Christianity is constantly ,
represented to us, as a Redemption from the Slavery and Cor-
ruption of our Nature and a raising us to a nearer Enjoyment
of the Divine Glory.

It knows of no Misery, but the Death and Misery which Sin
has made, nor of any Happiness, but the Gifts and Graces of the
Holy Ghost, which form us to a greater Likeness of God.

Thus saith the Apostle, Jesus Christ gave himself for us that
le might redeem us frome all Iniquity.i

e was manifested to take away our Sins§

* Heb. xii. 22. 1 2 Cor. v. 9. T Tit. ii. 13. § 1 Johniiii. 5.
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Who gave himself for our Stus, that he might deliver us from
this evil World.

The same Scriptures teach us, that as we are redeemed fromn
this State of Sin, so we are raised to a new Life in Christ, to a
Participation of the Divine Nature, and a Fellowship with him
in Glory.

Thus our blessed Saviour prayeth for all his Followers, 77a¢
they all nay be one, as thou Father art in me, and I tn thee ; that
they also may be one in us. And the Glory whick thou gavest me,
1 have given them, that they may be one, even as we are one. [
in them and thou in e, that they may be made perfect in one*

Happy he that hath Ears to hear, and a Heart to feel the
Majesty and Glory of this Description of our new Life in Christ!

For surely could we understand what our Saviour conceived,
when he sent up this Prayer to God, our Hearts would be
always praying, and our Souls ever aspiring after this State of
Perfection, this Union with Christ in God.

To proceed, /n my Father's House, saith Christ, are many
Mansions. I go to prepave a Place for you, that where [ am, there
ye may be alsot:

The Apostle tells us, that as we /Lave borue the lniage of the
Earthly, we shall also bear the finage of the Heavenly.}

And that when Christ, who is our Life, shall appear, then shall
we also appear with lhim in Glory.§

Beloved, saith St. John, row we are the Sons of God, and it
dotle not yet appear, what we shall be : dut we know, that when je
shall appear, we shall be like him ; jfor we shall see him as /e is.||

I cannot leave this Passage, without adding the Apostle’s
Conclusion to it. And ecvery Man that hath this Hope in him,
purifietlh limself, even as le is pure.

Which teaches us this Lesson, that no Man, whatever he may
think of his Christian Improvement, can be said to have
this Hope in him, unless he shows it by such a Purification
of himself, as may resemble the Purity of Christ——But to
return.

St. Paul thus breaks forth into the Praises of God, Blessed be
the God and Father of our Lord [esus Christ, who hath blessed
us witht all spiritual Blessings in leavenly Places in Clrist.q
And again, God, who is rich in Mercy, for his great Love where-
with he loved wus. FEven when we were dead tn Sins, hath
quickened us together with Christ ; and hath raised us up together,
and made us sit together in heavenly Places in Christ [esus ¥

* John xvii. 21. } John xiv. 23. I 1 Cor. xv. § Col. iii. 4.

il 1 Johniii. 2. ¢ Eph.i. 3. *% Eph. ii. 4.
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These Passages teach us, that Christianity introduceth us into
a new State, made up of invisible Goods, and spiritual Blessings,
that it so alters our Condition, as to give us a new Rank and
Degree even in this Life; which the Apostle expresses by
making us si¢ together in heavenly Places.

So that though we are still in the Flesh, yet, as the Apostle
saith, need we know no Man after the Flesh; though we are
still Inhabitants of this Vale of Misery, yet are we ranked and
placed in a certain Order amongst heavenly Beings in Christ
Jesus.

Would we therefore know our true Rank and Condition, and
what Place we belong to, in the Order of Beings, we must search
after a Life that is hid with Clrist in God. We must consider
ourselves as Parts of Christ’s mystical Body, and as Members
of a Kingdom of Heaven. In vain do we consider the Beauty
and Strength of our Bodies, our Alliances with Men, the Privi-
leges of Birth, and the Distinctions of this World, for these
Things no more constitute the State of human Life, than rich
Coffins, or beautiful Monuments, constitute the State of the Dead.

We justly pity the last poor Efforts of human Greatness, when
we see a breathless Carcass lying in Szaze. It appears to us to
be so far from any recal Honour, that it rather looks like ridicu-
ling the Misery of our Nature. But were Religion to form our
Judgments, the ZzZfe of a proud, voluptuous, and sensual Man,
though shining in all the Splendour of the World, would give
us no higher an Idea of human Dignity, than that of a poor
Corpse laid in State.

For a Sinner, when glorying in 2he Lust of the Flesh, the
Lust of the Eyes, and the Pride of Life, shows us a more shocking
Sight of a Misery ridiculed, than any Pageantry that can expose
the Dead.

We have an Apostle’s Authority to say, #at /e who liveth in
Pleasure is dead while he liveth.

This shows us, that when we enquire what our Life is, or
wherein it consists, we must think of something higher than the
Vigour of our Blood, the Gaiety of our Spirits, or the Enjoy-
ment of sensible Pleasures; since these, though the allowed
Signs of living Men, are often undeniable Proofs of dead
Christians.

When therefore we would truly know what our Life, our State,
our Dignity, our Good, or our Evil is, we must look at nothing
that is temporal, worldly, or sensible. We may as well dig in
the Llarth for Wisdom, as look at Flesh and Blood, to see what
we are, or at worldly Enjoyments, to find what we want, or at
temporal Evils to see what we have to fear.

2
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Our blessed Saviour put an absolute End to all Enquiries of
this kind, when he said, Be not afraid of them that kill the Body,
and after that have no move that they can do*

Here our Bodies and all bodily Enjoyments are at one Dash
struck out of the Account of Happiness, and the present State of
Things made so very low, and insignificant, that he who can
only deprive us of them, has not Power enough to deserve our
Fear.

We must therefore, if we would conceive our true State, our
real Good and Evil, look further than the Dim of Eyes of Flesh
can carry our Views, we must, with the Eyes of Faith, penetrate
into the invisible World, the World of Spirits, and consider our
Order and Condition amongst them, a World which (as St. Jok#z
speaks) Las no need of the Sun, neither of the Moon, to shine in it,
Jor the Glory of God doth lighten it, and the Light of the Lamb.
For it is there, amongst external Beings, that we must take an
eternal Fellowship, or fall into a Kingdom of Darkness and ever-
lasting Misery.

Christianity is so divine in its Nature, so noble in its Ends, so
extensive in its Views, that it has no lesser Subjects than these,
to entertain our Thoughts.

It buries our Bodies, burns the present World, triumphs over
Death by a general Resurrection, and opens all into an eternal
State.

It never considers us in any other Respect, than as fallen
Spirits; it disregards the Distinctions_of human Society, and
proposes nothing to our Fears, but eternal Misery, nor anything
to our Hopes, but an endless Enjoyment of the Divine Nature.

This is the great and important Condition in which Christianity
has placed us, above our Bodies, above the World, above Death,
to be present at the Dissolution of all Things, to see the Earth
in Flames, and the Heavens wrapt up like a Scroll, to stand at
the general Resurrection, to appear at the universal Judgment,
and to live for ever, when all that our Eyes have seen, is passed
away and gone.

Take upon thee therefore, a Spirit and Temper suitable to this
Greatness of thy Condition; remember that thou art an eternal
Spirit, that thou art for a few Months and Years in a State of
Flesh and Blood, only to try, whether thou shalt be for ever
happy with God, or fall into everlasting'Misery with the Devil.

Thou wilt often hear of other Concerns, and other Greatness in
this World ; thou wilt see every Order of Men, every Family,
every Person pursuing some fancied Happiness of his own, as if

* Luke xii. 4.
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the World had not only Happiness, but a particular kind of
Happiness for all its Inhabitants.

But when thou seest this State of human Life, fancy that thou
sawest all the World asleep, the Prince no longer a Prince, the
Beggar no longer begging, but every Man sleeping out of his
proper State, some happy, others tormented, and all changing
their Condition as fast as one foolish Dream could succeed
another.

When thou hast seen this, thou hast seen all that the World
awake can do for thee ; if thou wilt, thou mayst go to sleep for
awhile, thou mayst lie down and dream ; for, be as happy as the
World can make thee, all is but sleeping and dreaming, and what
is still worse, it is like sleeping in a Ship when thou should be
pumping out the Water ; or dreaming thou art a Prince, when
thou shouldst be redeeming thyself from Slavery.

Now this is no imaginary Flight of a melancholy Fancy, that
too much exceeds the Nature of Things, but a sober Reflection
justly suited to the Vanity of worldly Enjoyments,

For if the Doctrines of Christianity are true, if thou art that
Creature, that fallen Spirit, that immortal Nature which Religion
teaches us, if thou art to meet Death, Resurrection, and Judg-
ment, as the Forerunners of an eternal State, what are all the
little Flashes of Pleasure, the changing Appearances of worldly
Felicities, but so many Sorts of Dreams ?

How canst thou talk of the Happiness of Riches, the Advan-
tages of Fortune, the Pleasures of Apparel,of State, and Equipage,
without being in a Dream ?

Is the Beggar asleep, when he fancies he is building himself
fine Houses? Is the Prisoner in a Dream, when he imagines
himself in open Fields, and fine Groves? And canst thou think
that thy immortal Spirit is awake, whilst it is delighting itself in
the Shadows and Bubbles of worldly Happiness ?

For if it be true, that Man is upon his Trial, if the Trial is for
Eternity, if Life is but a Vapour, what is there that deserves a
serious Thought, but how to get well out of the World, and make
it a right Passage to our eternal State?

How can we prove that we are awake, that our Eyes are open,
but by seeing, and feeling, and living according to these important
Circumstances of our Life ?

If a Man should endeavour to please thee, with fine Descrip-
tions of the Riches, and Pleasures, and Dignities, of the World
in the Moon,adding that its Air is always serene, and its Seasons
always pleasant, would’st thou not think it a sufficient Answer,
to say, [/ am not to live there ?

When thy own false Heart is endeavouring to please itself

2—2
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with worldly Expectations, the Joy of this or that way of Life,
is it not as good a Reproof, to say to thyself, / am not to stay
here ?

For where is the Difference betwixt an earthly Happiness,
from which thou art to be separated for ever, and a Happiness in
the Moon, to which thou art never to go? Thou art to be for
ever separated from the Earth, thou art to be eternal, when the
Earth itself is lost, is it not therefore the same Vanity to project
for Happiness on Earth, as to propose a Happiness in the Moon?
For as thou art never to goto the one, so thou art to be ezernally
separated from the other.

Indeed the Littleness and Insignificancy of the boasted
Honours of human Life, appears sufficiently from the Things
themselves, without comparing them to the Subjects of Religion.

For see what they are in themselves.

Ahasuerus, that great Prince of the eastern World, puts a
Question to Haman, his chief Minister of State, he asks him,
what shall be done unto the Man, whom the King delighteth to
honour 2%¥

Haman imagining that he was the Person whom the King had
in his Thoughts, answered in these Words,

Let the royal Apparel be brought whick the King useth to wear,
and the Horse that the King rideth wpon, and the Crown Royal
whick is set upon his Head ; and let this Apparel and Horse be
delivered to the Hand of one of the King’'s most noble Priuces, that
they may array the Man withal, whom the King delighteth to
honowr, and bring him on horseback through the Street of the City,
and proclatne beforve lim, thus shall it be done to the Man whont the
King delighteth to honour.

Here you see the Sum total of worldly Honours.

An ambitious Haman cannot think of anything greater to
ask ; Ahasuerus, the greatest Monarch in the World, has nothing
greater to give to his greatest Favourite ; powerful as he is, he
can only give such Honours as these.

Yet it is to be observed, that if a poor Nurse was to please
her Child, she must talk to it in the same lLanguage, she must
please it with the same fine Things, and gratify its Pride with
Honours of the same kind.

Yet these are the mighty Things, for which Men forget God,
forget their Immortality, forget the Difference betwixt an
Eternity in Heaven, and an Eternity in Hell.

There needs no great Understanding, no mighty Depth of
Thought, to see through the Vanity of all worldly Enjoyments ;

* Iisther vi. 6.
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do but talk of them, and you will be forced to talk of Gewgaws,
of Ribbons, and Feathers.

Every man sees the Littleness of all Sorts of Honours, but
those which he is looking after himself.

A private English Gentleman, that is half distracted till he
has got some little Distinction, does at the same time despise
the highest Honours of other Countries, and would not leave his
own Condition, to possess the ridiculous Greatness of an /udzan
King. He sees the Vanity and Falseness of their Honours, but
forgets that all Honour placed in external Things, is equally
vain and false.

He does not consider that the Difference of Greatness, is only
the Difference of Flowers and Feathers; and that they who
are dressing themselves with Beads, have as just a Taste of what
adorns their Persons, as they who place the same Pride in
Dzamonds.

When we read of an eastern Prince, that is too great to feed
himself, and thinks it a Piece of Grandeur to have other People
put his Meat into his Mouth, we despise the Folly of his Pride.

But might we not as well despise the Folly of their Pride,
who are ashamed to use their Legs, and think it adds to their
State, to be removed from one Place to another by other People.

For he that thinks it stately to be carried, and mean to walk
on Foot, has as true Notions of Greatness, as he who is too
haughty to put his Meat in his own Mouth.

Again, It is the Manner of some Countries in the Burial of
their Dead, to put a Staff, and Shoes, and Money, in the
Sepulchre along with the Corpse.

We justly censure the Folly and Ignorance of such a poor
Contrivance to assist the Dead ; but if we did but as truly
understand what Life is, we should see as much to ridicule in the
poor Contrivances to assist the Living.

For how many Things in Life do People labour after, break
their Rest and Peace to get, which yet when gotten, are of as
much real Use to them, as a Staff and Shoes to a Corpse under
Ground ? They are always adding something to their Life,
which is only like adding another Pair of Shoes to a Body in
the Grave.

Thou mayst hire more Servants, new paint thy Rooms, make
more fine Beds, eat out of Plate, and put on richer Apparel, and
these will help thee to be happy, as golden Staves, or painted
Shoes, will help a dead Man to walk.

See here therefore the true Nature of all worldly S/kow and
Figure, it will make us as great as those are, who are dreaming
that they are Kings, as rich as those who fancy that they have
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Estates in the Moon, and as happy as those, who are buried with
Staves in their Hands.

Now this is not carrying Matters too high, or imposing upon
ourselves with any Subtleties of Reasoning, or Sound of Words;
for the Value of worldly Riches and Honours can no more be
too much lessened, than the Riches and Greatness of the other
Life can be too much exalted. We don’t cheat ourselves out
of any real Happiness, by looking upon all worldly Honours
as Bubbles, any more than we cheat ourselves by securing
Honours that are solid and eternal.

There is no more Happiness lost by not being great and rich,
as those are amongst whom we live, than by not being dressed
and adorned as they are, who live in Clhzna or Japan.

Thou art no happier for having painted Ceilings, and marble
Walls in thy House, than if the same Finery was in thy Stables ;
if thou eatest upon Plate, it maketh thee just as happy, as if thy
Horses wore silver Shoes.

To disregard Gold, Jewels, and Equipage, is no more running
away from any real Good, than if we only despised a Feather or
a Garland of Flowers.

So that he who condemns @/ the external Show and State of
Life as equally vain, is no more deceived, or carried to too high
a Contempt for the Things of this Life, than he that only con-
demns the Vanity of the vainest Things.

You don’t think yourself imposed upon, or talked out of any
real Happiness, when you are persuaded not to be as vain and
ambitious as Alexander.

And can you think that you are imposed upon, or drawn from
any real Good, by being persuaded to be as meek and lowly as
the holy Jesus?

There is as much sober Judgment, as sound Sense in con-
forming to the Fulness of Christ’s Humility, as in avoiding the
Height and Extravagance of Alexander’'s Vanity.

Don’t therefore think to compound Matters, or that it is
cnough to avoid the Vanity of the vainest Men. There is as
much Folly in seeking little as great Homnours; as great a
Mistake in needless Expense upon thyself, as upon anything
else. Thou must not only be less vain and ambitious than an
Alexander, but practise the Humility of the blessed /esus.

If thou rememberest that the whole Race of Mankind are a
Race of fallen Spirits, that pass through this World as an Arrow
passes through the Air, thou wilt soon perceive, that all Things
here are equally great and equally little, and that there is no
Wisdom or Happiness, but in getting away to the best
Advantage.
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If thou rememberest that this Life is but a Vapour, that thou
art in the Body, oniy to be holy, humble, and heavenly-minded,
that thou standest upon the Brinks of Death, Resurrection, and
Judgment, and that these great Things will suddenly come upon
thee, like a Thief in the Night, thou wilt see a Vanity in all the
Gifts of Fortune, greater than any Words can express.

Do but therefore know thyself, as Religion has made thee
known, do but see thyself in the Light, which Christ has brought
into the World, and then thou wilt see that nothing concerns
thee, but what concerns an everlasting Spirit that is going to
God ; and that there are no Enjoyments here that are worth a
Thought, but such as may make thee more perfect in those holy
Tempers which will carry thee to Heaven.

Chapter I1.

Christianity requires a Change of Nature :

a new Life perfectly devoted to God.

HRISTIANITY is not a Schoo/, for the teaching of
moral Virtue, the polishing our Manners, or forming
us to live a Life of this World with Decency and
Gentility.

It is deeper and more divine in its Designs, and
has much nobler Ends than these, it implies an entire Change of
Life, a Dedication of ourselves, our Souls and Bodies unto God,
in the strictest and highest Sense of the Words.

Our blessed Saviour came into the World not to make any
Composition with it, or to divide Things between Heaven and
Earth, but to make War with every State of Life, to put an
End to the Designs of Flesh and Blood, and to show us, that
we must either leave this World, to become Sons of God, or by
enjoying it, take our Portion amongst Devils and damned
Spirits.

Death is not more certainly a Separation of our Souls from
our Bodies, than the Christian Life is a Separation of our
(S:ouls from worldly Tempers, vain Indulgences, and unnecessary

ares, /

No sooner are we baptized, but we are to consider ourselves
as new and holy Persons, that are entered upon a new State of
Things, that are devoted to God, and have renounced all, to be
Fellow-heirs with Christ, and Members of his Kingdom.
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There is no Alteration of Life, no Change of Condition, that
implies half so much, as that Alteration which Christianity
introduceth.

It is a Kingdom of Heaven begun upon Earth, and by being
made Members of it, we are entered into a new State of Goods
and Evils.

Eternity altereth the Face and Nature of everyvthing in this
World, Life is only a Trial, Prosperity becometh Adversity,
Pleasure a Mischief, and nothing a Good, but as it increaseth
our Hope, purifieth our Natures, and prepareth us to receive
higher Degrees of Happiness.

Let us now see what it is, to enter into this State of
Redemption,

Our own Church in Conformity with Scripture, and the
Practice of the purest Ages, makes it necessary for us to re-
nounce the Pomps and Vanities of the World, before we can be
received as Members of Christian Communion.

Did we enough consider this, we should find, that whenever
we yield ourselves up to the Pleasures, Profits, and Honours of
this Life, that we turn Apostates, break our Covenant with God,
and go back from the express Conditions, on which we were
admitted into the Communion of Christ’s Church.

If we consult either the Life or Doctrines of our Saviour, we
shall find that Christianity is a Covenant, that contains only the
Terms of changing and resigning this World, for another, that
is to come. :

It is a State of Things that wholly regards Eternity, and
knows of no other Goods, and Evils, but such as relate to
another Life.

It is a Kingdom of Heaven, that has no other Interests in
this World, than as it takes its Members out of it, and when the
Number of the Elect is complete, this World will be consumed
with Fire, as having no other Reason of its Existence than the
furnishing Members for that blessed Society which is to last for
ever.

I cannot here omit observing the Folly and Vanity of human
Wisdom, which full of imaginary Projects, pleases itself with its
mighty Prosperities, its lasting Establishments in a World
doomed to Destruction, and which is to last no longer, than till
a sufficient Number are redeemed out of it.

Did we see a Number of Animals hastening to take up their
Apartments, and contending for the best Places, in a Building
that was to be beat down, as soon as its old Inhabitants were
got safe out, we should see a Contention full as wise, as the
Wisdom of worldly Ambition.
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To return. Christianity is therefore a Course of holy Discipline,
solely fitted to the Cure and Recovery of fallen Spirits, and
intends such a Change in our Nature, as may raise us to a
nearer Union with God, and qualify us for such high Degrees of
Happiness.

It is no Wonder therefore, if it makes no Provision for the
Flesh, if it condemns the Maxims of human Wisdom, and
indulges us in no worldly Projects, since its very End, is, to
redeem us from all the Vanity, Vexation, and Misery, of this
State of Things, and to place us in a Condition, where we shall
be Fellow-heirs with Christ, and as the Angels of God.

That Christianity requires a Change of Nature, a new Life
perfectly devoted to God, is plain from the Spirit and Tenor of
the Gospel.

The Saviour of the World saith, #kat except a Man be born
again, of the Waler and the Spirit, he cannot enter into the
Kingdom of God* We are told, that fo as many as received
him, to them he gave Power, to become the Sons of God, which
were born, not of Blood, nor of the Will of the Flesh, nor of the
Will of Man, but of God.+

These Words plainly teach us, that Christianity implies some
great Change of Nature, that as our Birth was to us the Begin-
ning of a new Life, and brought us into a Society of earthly
Enjoyments, so Christianity, is another Birth, that brings us
iIi]'toha Condition altogether as new, as when we first saw the

1gnt. ’

We begin again to be, we enter upon fresh Terms of Life,
have new Relations, new Hopes and Fears, and an entire Change
of everything that can be called good or evil.

This new Birth, this Principle of a new Life, is the very
Essence and Soul of Christianity, it is the Seal of the Promises,
the Mark of our Sonship, the Earnest of the Inheritance, the
Security of our Hope, and the Foundation of all our Acceptance
with God.

He that is in Christ, saith the Apostle, is a new Creature, and
if any Man hath not the Spirit of Clrist, ke ts none of /is.]

And again, He who s joined to the Lord, is one Spirit.§

It is not therefore any Number of moral Virtues, no partial
Obedience, no Modes of Worship, no external Acts of Adoration,
no Articles of Faith, but a new Principle of Life, an entire
Change of Temper, that makes us true Christians.

If the Spirit of him who raised up Jesus from the Dead dwell
i you, he that raised up Christ from the Dead, shall also quicken

* Jjohn iil. 5. T John i. 12, * Rom. viii. 9. § 1 Cor. vi. 17.
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your mortal Bodies by his Spirit that dwelleth in you* For as
many as arve led by the Spirit of God, they are the Sons of God.

Since therefore the Scriptures thus absolutely require a Life
suitable to the Spirit and Temper of Jesus Christ, since they
allow us not the Privilege of the Sons of God, unless we live and
act according to the Spirit of God; it is past Doubt, that
Christianity requires an entire Change of Nature and Temper, a
Life devoted perfectly to God.

For what can imply a greater Change, than from a carnal to a
spiritual Mind ? What can be more contrary, than the Works
of the Flesh are to the Works of the Spirit? It is the Difference
of Heaven and Hell.

Light and Darkness are but faint Resemblances of that great
Contrariety, that is betwixt the Spirit of God, and the Spirit of
the World.

Its Wisdom is Foolishness, its Friendship is Enmity with
God.

All that ts in the World, the Lust of the Flesh, the Lust of the
Eyes, and the Pride of Life, is not of the Father.t

Worldly Opinions, proud Reasonings, fleshly Cares, and
earthly Projects, are all so many false Judgments, mere Lies,
and we know who is the Father of Lies.

For this Reason, the Scripture makes the Devil the God and
Prince of this World, because the Spirit and Temper which
reigns there, is entirely from him ; and so far as we are governed
by the Wisdom and Temper of the World, so far are we governed
by that evil Power of Darkness.

If we would see more of this Contrariety, and what a Change
our new Life in Christ implies, let us consider what it is to be
born of God.

St. John tells us one sure Mark of our new Birth, in the
following Words, He that is born of God, overcometh the World.}

So that the new Birth, or the Christian Life, is considered with
Opposition to the Wor/d, and all that is in it, its vain Cares, its
false Glories, proud Designs, and sensual Pleasures, if we have
overcome these, so as to be governed by other Cares, other Glories,
other Designs, and other Pleasures, then are we born of God.
Then is the Wisdom of this World, and the Friendship of
this World, turned into the Wisdom and Friendship of God,
which will for ever keep us Heirs of God, and Joint-heirs with
Christ.

Again, the same Apostle helps us to another Sign of our new
Life in God. Whosoever, saith he, zs born of God, doth not

* Rom. viii. 11. T 1 John ii. 16. T 1Ep.v. 4.
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commit Sin, for his Seed remaineth in him, and he cannot sin,
because he ts born of God*

This is not to be understood, as if he that was born of God,
was therefore in an absolute State of Perfection, and incapable
afterwards of falling into anything that was sinful.

It only means, that he that is born of God, is possessed of a
Temper and Principle, that makes him utterly hate and labour
to avoid all Sin; he is therefore said nof fo commszt Sin, in such
a Sense as a Man may be said not to do that, which it is his
constant Care and Principle to prevent being done.

He cannot sin, as it may be said of a Man that has no
Principle but Covetousness, that he cannot do Things that are
expensive, because it is his constant Care and Labour to be
sparing, and if Expense happen, it is contrary to his Intention ;
it is his Pain and Trouble, and he returns to saving with a
double Diligence.

Thus is he that is born of God, Purity and Holiness is his
only Aim, and he is more incapable of having any sinful Inten-
tions, than the Miser is incapable of generous Expense, and if
he finds himself in any Sin, it is his greatest Pain and Trouble,
and he labours after Holiness with a double Zeal.

This it is to be born of God, when we have a Temper and
Mind so entirely devoted to Purity and Holiness, that it may be
said of us in a just Sense, that we cannot commit Sin. When
Holiness is such a Habit in our Minds, so directs and forms our
Designs, as Covetousness and Ambition directs and governs the
Actions of such Men, as are governed by no other Principles,
then are we alive in God, and living Members of the mystical
Body of his Son Jesus Christ.

This is our true Standard and Measure by which we are to
judge of ourselves; we are not true Christians unless we are
born of God, and we are not born of God, unless it can be said
of us in this Sense that we cannot commit Sin.

When by an inward Principle of Holiness we stand so dis-
posed to all Degrees of Virtue, as the ambitious Man stands
disposed to all Steps of Greatness, when we hate and avoid all
Kinds of Sins, as the covetous Man hates and avoids all Sorts
of Loss and Expense, then are we such Sons of God, as cannot
commit Sin,

We must therefore examine into the State and Temper of our
Minds, and see whether we be thus changed in our Natures,
thus born again to a new Life, whether we be so spiritual, as to
have overcome the World, so holy, as that we cannot commit

* 1 Ep. iii. 9.
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Sin; since it is the undeniable Doctrine of Scripture, that this
State of Mind, this new Birth is as necessary to Salvation, as the
believing in Jesus Christ.

To be eminent therefore for any particular Virtue, to detest
and avoid several Kinds of Sins, is just nothing at all ; its Excel-
lency (as the Apostle saith of some particular Virtues) is but as
sounding Brass and a tinkling Cymbal.

But when the Temper and Taste of our Soul is entirely changed,
when we are renewed in the Spirit of our Minds, and are full of
a Relish and Desire of all Godliness, of a Fear and Abhorrence
of all Evil, then, as St. Jokn speaks, may we know that we are of
the Truth, and shall assure our Hearts before him, then shall we
know, that le abidetlr in us by the Spirit, which je hath given us.*

We have already seen two Marks of those that are born of
God, the one is, that they have overcome the World, the other,
that they do not commit Sin.

To these I shall only add a third, which is given us by Christ
himself, 7 say unto you, love your Enemies, bless them that curse
you, do good to them that hate you, and pray for them whick
despitefully wuse you, and persecute you, that yow wmay be the
Clildren of your Father which is in Heaven.t

Well may a Christian be said to be a #ew Creature, and Chris-
tianity an entire Change of Temper, since such a Disposition as
this, is made so necessary, that without it, we cannot be the
Children of our Father which is in Heaven; and if we are not
his Children, neither is he our Father.

It is not therefore enough, that we love our Friends, Bene-
factors, and Relations, but we must love like God, if we will
show that we are born of him. We must like him have a
universal Love and Tenderness for all Mankind, imitating that
Love, which would that all Men should be saved.

God is Love, and this we are to observe as the true Standard
of ourselves, that /Ze who dwellet/ in God, dwelletl in Love ; and
consequently he who dwelleth not in Love, dwelleth not in God.

It is impossible therefore to be a #7u#e Christian, and an Enemy
at the same time.

Mankind has no Enemy but the Devil, and they who partake
of his malicious and ill-natured Spirit.

There is perhaps no Duty of Religion that is so contrary to
Flesh and Blood as this, but as difficult as it may seem to a
worldly Mind, it is still necessary, and will easily be performed
by such as are in Christ, new Creatures.

For take but away earthly Goods and Evils, and you take

* 1 Ep. iil. 19, 24. t Matt. v. 44.
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away all Hatred and Malice, for they are the only Causes of
those base Tempers. He therefore that kaz/z overcome the World,
hath overcome all the Occasions of Envy and ill Nature ; for
having put himself in this Situation, he can pity, pray for, and
forgive all his Enemies, who want less Forgiveness from him,
than he expects from his heavenly Father.

Let us here awhile contemplate the Height and Depth of
Christian Holiness, and that god-like Spirit which our Religion
requireth. This Duty of universal Love and Benevolence, even
to our bitterest Enemies, may serve to convince us, that to be
Christians, we must be born again, change our very Natures, and
have no governing Desire of our Souls, but that of being made
like God.

For we cannot exercise, or delight in this Duty, till we rejoice
and delight only in increasing our Likeness to God.

We may therefore from this, as well as from what has been
before observed, be infallibly assured, that Christianity does not
consist in any partial Amendment of our Lives, any particular
moral Virtues, but in an entire Change of our natural Temper,
a Life wholly devoted to God.

To proceed,

This same Doctrine is farther taught by our blessed Saviour,
when speaking of little Children, he saith, Supfer them to come
unto me, for of sucl is the Kingdom of God. And again, Who-
soever shall not receive the Kingdom of God, as a little Child, shall
i no wise enter therein®

If we are not resolved to deceive ourselves, to have Eyes and
see not, Ears and hear not, we must perceive that these Words
imply some mighty Change in our Nature.

For what can make us more contrary to ourselves, than to lay
aside all our manly Wisdom, our mature Judgments, our boasted
Abilities, and become Infants in Nature and Temper, before we
can partake of this heavenly State ?

We reckon it Change enough, from Babes to be Men, and
surely it must signify as great an Alteration, to be reduced from
Men to a State of Infancy.

One peculiar Condition of Infants is this, that they have every-
thing to learn, they are to be taught by others what they are to
hope and fear, and wherein their proper Happiness consists.

It is in this Sense, that we are chiefly to become as Infants, to
be as though that we had everything to learn, and suffer our-
selves to be taught what we are to choose, and what to avoid;
to pretend to no Wisdom of our own, but be ready to pursue

* Luke xviii. 16.
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that Happiness which God in Christ proposes to us, and to
accept it with such Simplicity of Mind, as Children, that have
nothing of our own to oppose to it.

But now, is this Infant-temper thus essential to the Christian
Life? Does the Kingdom of God consist only of such as are so
affected ? Let this then be added as another undeniable Proof,
that Christianity requires a neww Nature, and Temper of Mind ;
and that this Temper is such, as having renounced the Prejudices
of Life, the Maxims of human Wisdom, yields itself with a
Child-like Submission and Simplicity to be entirely governed by
the Precepts and Doctrines of Christ,

Craft and Policy, selfish Cunning, proud Abilities, and vain
Endowments, have no Admittance into this holy State of Society
with Christ and God.

The Wisdom of this World, the Intrigucs of Life, the Designs
of Greatness and Ambition, lead to another Kingdom, and he that
would follow Christ, must empty himself of this vain Furniture,
and put on the meek Ornaments of infant and undesigning
Simplicity.

Where is the Wise? Where s the Scribe? Where is the
Disputer of this World? saith the Apostle, Hath not God made
Joolish the Wisdom of this World 2%

If therefore we will partake of the Wisdom of God, we must
think and judge of this World, and its most boasted Gifts, as the
Wisdom of God judgeth of them ; we must deem them Foolish-
ness, and with undivided Hearts labour after one Wisdom, one
Perfection, one Happiness, in being entirely devoted to God.

This Comparison of the Spirit of a Christian, to the Temper
of Children, may also serve to recommend to us a certain Sim-
plicity of Manners, which is a great Ornament of Behaviour,
and is indeed always the Effect of a Heart entirely devoted
to God.

For as the Tempers of Men are made designing and deceitful,
by their having many and secret Ends to bring about, so the
Heart that is entirely devoted to God, is at Unity with itself, and
all others; it being wholly taken up with one great Design, has
no little Successes that it labours after, and so is naturally open,
simple, and undesigning in all the Affairs of Life.

Although what has been already observed in the foregoing
Pages might be thought sufficient to show, that Christianity
requires a new Nature, a Life entirely devoted to God ; yet since
the Scriptures add other Evidences of the same Truth, I must
quote a Passage or two more on this Head.

* 1 Cor. i. 20.
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The Holy Spirit of God is not satisfied with representing that
Change which Christianity introduceth, by telling us, that it is
a new Birth, a Being born of God, and the like, but proceeds to
convince us of the same Truth by another Way of speaking, by
representing it as a State of Death.

Thus saith the Apostle, ye are dead, and your Life is hid with
Christ in God.*

That is, you Christians are dead as to this World, and the Life
which you now live, is not to be reckoned by any visible or worldly
Goods, but is hid in Christ, is a spiritual Enjoyment, a Life of
Faith, and not of Sight; ye are Members of that mystical Body
of which Christ is the Head, and entered into a Kingdom which
is not of this World.

And in this State of Death arc we as Christians to continue till
Christ, who is our Life, shall appear, and then shall we also appear
with hint in Glory.t

To show us that this Death begins with our Christian State,
we are said to be buried with him in Baptism ; so that we
entered into this State of Death at our Baptism, when we
entered into Christianity.

Know ye not, says the Apostle, that so many of us as were
baptized tnto Jesus Christ, were baptized into liis Death? There-
Jore we ave buried with him, by Baptisie into Death.]

Now Christians may be said to be baptized into the Death of
Christ, if their Baptism puts them into a State like to that, in
which our Saviour was at his Death. The Apostle shows this to
be the Meaning of it, by saying, ¢f we kave been planted together
in the Likeness of his Death, that is, if our Baptism has put us into
a State like that of his Death.

So that Christian Baptism is not only an external Rite, by
which we are entered into the external Society of Christ’s
Church, but is a solemn Consecration, which presents us an
Offering to God, as Christ was offered at his Death.

We are therefore no longer alive to the Enjoyments of this
World, but as Christ was then nailed to the Cross, and devoted
entirely to God, that he might be made pgerfect through Suffer-
ings, and ascend to the Right Hand of God ; so is our old Man
to be crucified, and we consecrated to God, by a Conformity to
the Death of Christ, that /ike as Christ was raised from the Dead
by the Glory of the Father, even so we also should walk in newness
of Life, and bcing visen with Christ, should scek those Things
which are above.

This is the truc undeniable State of Christianity ; Baptism does

* Col. iil. 3. + Ibid., 4. I Rom. vi. 4.
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not make us effectually Christians, unless it brings us into a
State of Death, consecrates us to God, and begins a Life suitable
to that State of Things, to which our Saviour is risen from the
Dead. This, and no other than this, is the Holiness, and spiritual
Temper, of the Christian Life, which implies such a Resignation
of Mind, such a Dedication of ourselves to God, as may resemble
the Death of Christ. And on the other Hand, such a Newness
of Life, such an Ascension of the Soul, such a holy and heavenly
Behaviour, as may show that we are risen with Christ, and belong
to that glorious State, where he now sits at the Right Hand of
God.

It is in this Sense, that the holy Jesus saith of his Disciples,
they are not of this World, even as I am not of this World ; being
not left to live the Life of the World, but chosen out of it for the
Purposes of his Kingdom, that they might copy after his Death,
and Oblation of himself to God.

And this is the Condition of all Christians to the Consumma-
tion of all Things, who are to carry on the same Designs, and by
the same Means raise out of this corrupted State, a Number of
Fellow-heirs with Christ in everlasting Glory. The Saviour of
the World has purchased Mankind with his Blood, not to live in
Ease and pleasurable Enjoyments, not to spend their Time in
Softness and Luxury, in the Gratifications of Pride, Idleness, and
Vanity, but to drink of his Cup, to be baptized with the Baptism
that he was baptized with, to make War with their corrupt
Natures, humble themselves, mortify the Desires of the Flesh,
and like him be made perfect through Sufferings.

St. Paul so well knew this to be the Design and Spirit of
Religion, that he puts his Title to the Benefits of Christ’s Resur-
rection upon it, when he says,

That 7 may know him and the Power of his Resurrection, and the
Fellowship of lis Sufferings, being nade conformable to his Death.®

It is his being made conformable to his Death, on which he
founds his Hopes of sharing in the Resurrection of Christ. If
Christians think that Salvation is now to be had on softer
Terms, and that a Life of Indulgence and sensual Gratifications
is consistent with the Terms of the Gospel, and that they need
not now be made conformable to his Death, they are miserably
blind, and as much mistake their Saviour, as the Worldly Jews
who expected a temporal Messiah to deliver them.

Our Redemption is a Redemption by Sacrifice, and none are
redeemed, but they who conform to it. /f we suffer with him we
shall also reign with him.

* Phil. iii. 10.
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We must then, if we would be wise unto Salvation, die and
rise again like Christ, and make all the Actions of our Life holy
by offering them to God. Whether we eat, or drink, or what-
soever we do, we must do all to the Glory of God.

Since therefore, he that is called to Christianity, is thus called
to an Imitation of the Deatk of Christ, to forbear from Sin, to
overcome the World, to be born of the Spzrit, to be born of
God, these surely will be allowed to be sufficient Evidences, that
Christianity requireth an ewntzre Change of our Nature, a Life
perfectly devoted to God.

Now if this is Christian Piety, it may serve to instruct two
Sorts of People:

First, those who are content with an outward Decency and
Regularity of Life: I don’t mean such as are hypocritical in
their Virtues; but all those who are content with an outward
Form of Behaviour, without that inward Newness of Heart and
Spirit which the Gospel requireth.

Charity, Chastity, Sobriety, and Justice, may be practised
without Christian Piety: a /ew, a Heathen, may be charitable
and temperate; but to make these Virtues become Parts of
Christian Piety, they must proceed from a Heart #ruly turned
unto God, that is full of an zzfant Simplicity, that is crucified
with Christ, that is dorn again of the Spirit, that has overcome
the World. Temperance or Justice without this Tu#7# of Heart,
may be the Temperance of a Jew or a Heathen, but it is not
Christian Temperance till it proceed from a true Christian Spirit.
Could we do and suffer all that Christ himself did or suffered,
yet if it was not all done in the same Spirit and Temper of
Christ, we should have none of his Merit.

A Christian therefore must be sober, charitable, and just, upon
the same Principles, and with the same Spirit, that he receives
the Holy Sacrament, for ends of Religion, as Acts of Obedience
to God, as Means of Purity and Holiness, and as so many
Instances of a Heart devoted to God.

As the bare eating of Bread, and drinking Wine in the Holy
Sacrament, is of no use to us, without those religious Dispositions
which constitute the true Frame of a pious Mind, so is it the
same in all other Duties; they are mere outward Ceremonies,
and useless Actions, unless they are performed in the Spirif of
Religion : Charity and Sobriety are of no Value,till they are so
many Instances of a Heart truly devoted to God.

A Christian therefore is to be sober, not only so far as answers
the Ends of a decent and orderly Life, but in such a Manner as
becomes one, who is b0z of the Holy Spirit, that is made one
with Christ, who dwells in Christ and Christin him. He must be

3
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sober in such a measure as best serves the Ends of Religion, and
practise such Abstinence as may make him fittest for the Holi-
ness, Purity, and Perfection of the Christian Life.

He must be charitable, not so far as suits with Humanity and
good Esteem amongst Men, but in such a Measure as is accord-
ing to the Doctrines and Spz7zz of Religion.

For neither Charity, nor Temperance, nor any other Virtue,
are Parts of Christian Holiness, till they are made holy and reli-
gious by such a Piety of Heart, as shows that we live w/olly unto
God.

This is what cannot be too much considered by a great many
People, whose Religion has made no Change in their Hearts, but
only consists in an external Decency of Life, who are sober
without the Piety of Sobriety, who pray without Devotion, who
give Alms without Charity, and are Christians without the Spirit
of Christianity.

Let them remember that Religion is to a/fer our Nature, that
Christian Piety consists in a Clange of Heart, that it implies a
new Turn of Spirit, a spiritual Death, a spiritual Life, a dying to
the World, and a Living wholly unto God.

Secondly, This Doctrine may serve to instruct those who have
lived Strangers to Religion, what they are to do to become true
Christians.

Some People who are ashamed of the Folly of their Lives,and
begin to look towards Religion, think they have done enough,
when they either alter the outward Course of their Lives, abate
some of their Extravagances, or become careful of some par-
ticular Virtue.

Thus a Man, whose Life has been a Course of Folly, thinks he
has made a sufficient Change, by becoming temperate. Another
imagines he has sufficiently declared for Religion, by not neglect-
ing the public Worship as he used to do. A Lady fancies that
she lives enough to God, because she has left off Plays and
Paint, and lives more at home, than in the former Part of her
Life.

But such People should consider, that Religion is no one par-
ticular Virtue ; that it does not consist in the Fewness of our
Vices, or in any particular Amendment of our Lives, but in such
a thorough Change of Heart, as makes Piety and Holiness the
Measure and Rule of all our Tempers.

It is a miserable Error to be content with ourselves, because we
are less vain, or covetous, more sober, and decent in our Behaviour,
than we used to be ; yet this is the State of many People, who
think they have sufficiently reformed their Lives, because they
are in some Degree different from what they were. They think
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it enough to be changed from what they were, without consider-
ing how thorough a Change Religion requires.

But let such People remember, that they who thus measure
themselves by themselves are not wise. Let them remember that
they are not Disciples of Christ, till they have like him offered
thetr whole Body and Sowl as a reasonable and lively Sacrifice
unto God ; that they are not Members of Christ’s mystical Body,
till they are united unto him by a new Spir:iz; that they have
not entered into the Kingdom of God, till they have entered with
an znfant Simplicity of Heart, till they are so born again as not to
commit Sin, so full of an heavenly Spirit, as to have overcome the
World.

Nothing less than this greaz Change of Heart and Mind can
give anyone any Assurance, that he is truly turned to God.
There is but this one Term of Salvation, He that is in Christ, s
a new Creature. How insignificant all other Attainments are, is
sufficiently shown in the following Words : Many will say to me
in that Day, Lovd, Lord, have we not prophesied in thy Name?
And in thy Name have cast out Devils 2 And in thy Name have
done many wonderful Works ?  And then will I profess unto
them, I never knew you. Depart from me, ye that work Iniguity*

So that there is no Religion that will stand us in any stead, but
that which is the Conversion of the Heart to God ; when all our
Tempers are Tempers of Piety, springing from a Soul that is born
again of the Spirit, that tends with one full Bent to a Perfection
and Happiness in the Enjoyment of God.

Let us therefore look carefully to ourselves, and consider what
manner of Spirit we are of ; let us not think our Condition safe,
because we are of this or that Church or Communion, or because
we are strict Observers of the external Offices of Religion, for
these are Marks that belong to more than belong to Christ. All
are not his, that prophecy or even work Miracles in lis Name,
much less those, who with worldly Minds and corrupt Hearts are
only baptized in his Name.

If Religion has raised us into a nzeww World, if it has filled us
with new Znds of Life, if it has taken Possession of our Hearts,
and altered the whole Turn of our Minds, if it has changed all
our Ideas of Things, given us a new Set of Hopes and Fears, and
taught us to live by the Realities of an invisible World, then may
we humbly hope, that we are true Followers of the Holy Jesus,
and such as may rejoice in the Day of Christ, that we have neither
ruir in vain, nor laboured in vain.

* Matt, vii. 22.
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Chapter III.

Cbrz'stz’am'zy requz'ret/z a ‘Z{eﬂunciation of

the World, and all worldly Tempers.

HE Christian Religion being to raise a new, spiritual,
and as yet invisible World, and to place Man in a
certain Order amongst Trkrones, Principalities, and
spiritual Beings, is at entire Enmity with this present,
corrupt State of Flesh and Blood.

It ranks the present World along with the Flesh and the
Devil, as an equal Enemy to those glorious Ends, and that
Perfection of human Nature, which our Redemption proposes.

It pleased the Wisdom of God to indulge the Jews in worldly
Hopes and Fears.

It was then said, Therefore shall ye keep all the Commandments,
which I command you this Day, that ye may be strong, and go in
and possess the Land, whither you go to possess it,

The Gospel is quite of another Nature, and is a Call to a very
different State, it lays its first Foundation in the Renunciation
of the World, as a State of false Goods and Enjoyments, which
feed the Vanity and Corruption of our Nature, fill our Hearts
with foolish and wicked Passions, and keep us separate from
God, the only Happiness of all Spirits.

My Kingdon, saith our blessed Saviour, #s #not of this World ;
by which we may be assured, that no Worldlings are of his
Kingdom.

We have a further Representation of the Contrariety, that
there is betwixt this Kingdom and the Concerns of this World.
A certain Man, saith our Lord, made a great Supper, and bade
many, and sent his Servant at supper-time, to say to them that
were bidden : Come, for all Things are now ready ; and they all
with one Consent began to make Excuse. The first said, I have
bought a Piece of Ground,and I must needs go and see it ; another
said, [ have bought five Yoke of Oxen, and I go to prove them, I
pray thee have me excused ; another said, I have married a Wife,
and therefore 1 cannot come.

We find that the Master of the House was angry, and said,
None of those Men whick were bidden, shall taste of my Supper*

Our Saviour a little afterwards, applies it all in this Manner,

* Luke xiv. 16.
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Whosoever he be of you, that forsaketh not all that he hath, he
cannot be my Disciple. We are told, that when the Chief Priests
and Pharisees heard our Saviour’s Pavables, they percerved that he
spoke of themn*

If Christians hearing the above-recited Parable, are not
pricked in their Hearts, and don’t feel that our Saviour speaks
of them, it must be owned that they are more hardened than
Jews, and more insincere than Plharisees.

This Parable teaches us, that not only the Vices, the Wicked-
ness and Vanity of this World, but even its most lawful and
allowed Concerns, render Men unable to enter, and unworthy
to be received into the true State of Christianity.

That he who is busied in an honest and lawful Calling, may
on that Account be as well rejected by God, as he who is vainly
employed in foolish and idle Pursuits.

That it is no more pardonable to be less affected to the
Things of Religion, for the Sake of any worldly Business, than
for the Indulgence of our Pride, or any other Passion, it further
teaches us, that Christianity is a Calling that puts an End to all
other Callings; that we are no longer to consider it as our
proper State, or Employment, to take care of Oxen, look after
an Estate, or attend the most plausible Affairs of Life, but to
reckon every Condition as equally trifling, and fit to be neglected,
for the Sake of the one thing needful.

Men of serious Business and Management, generally censure
those who trifle away their Time in idle and impertinent
Pleasures, as vain and foolish, and unworthy of the Christian
Profession.

But they don’t consider that the Business of the World, where
they think they show such a manly Skill and Address, is as
vain as Vanity itself; they don’t consider that the Cares of an
Employment, an Attention to Business, if it has got hold of the
Heart, renders Men as vain and odious in the Sight of God, as
any other Gratification.

For though they may call it an honest Care, a creditable In-
dustry, or by any other plausible Name, yet it is their particular
Gratification, and a Wisdom that can no more recommend
itself to the Eyes of God, than the Wisdom of an Lpzcure.

For it shows as wrong a Turn of Mind, as false a Judgment,
and as great a Contempt of the true Good, to neglect any
Degrees of Piety, for the Sake of Business, as for any the most
trifling Pleasures of Life.

The Wisdom of this World gives an Importance, and Air of

* Matt. xxi. 45.
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Greatness to several Ways of Life, and ridicules others as vain
and contemptible, which differ only in their kind of Vanity;
but the Wisdom from above condemns all Labour, as equally
fruitless, but that which labours after everlasting Life. Let but
Religion determine the Point, and what can it signify, whether
a Man forgets God in his Farm, or a Shop, or at a Gaming-
Table? For the World is full as great and important in its
Pleasures, as in its Cares ; there is no more Wisdom in the one,
than in the other; and the Christian that is governed by either,
and made less affected to Things of God by them, is equally
odious and contemptible in the Sight of God.

And though we distinguish betwixt Cares and Pleasures, yet
if we would speak exactly, it is Pleasure alone that governs and
moves us in every State of Life. And the Man, who in the
Business of the World would be thought to pursue it, because
of its Use and Importance, is as much governed by his Temper
and Taste for Pleasures, as he who studies the Gratification of
his Palate, or takes his Delight in running Fores and Hares out
of Breath.

For there is no Wisdom or Reason in anything but Religion,
nor is any Way of Life less vain than another, but as it is made
serviceable to Piety, and conspires with the Designs of Religion
to raise Mankind to a Participation and Enjoyment of the
Divine Nature.

Therefore does our Saviour equally call Men from the Cares
of Employments, as from the Pleasures of their Senses, because
they are equally wrong Turns of Mind, equally nourish the
Corruption of our Nature, and are equally #nothing when com-
pared to that high State of Glory, which by his Sufferings and
Death he has merited for us.

Perhaps Christians who are not at all ashamed to be devoted
to the Cares and Business of the World, cannot better perceive
the Weakness and Folly of their Designs, than by comparing
them with such States of Life, as they own to be vain and
foolish, and contrary to the Temper of Religion.

Some People have no other Care, than how to give their
Palate some fresh Pleasure, and enlarge the Happiness of Zast-
ing. 1 desire to know now wherein consists the Sin or Baseness
of this Care.

Others live to no other Purpose than to breed Dogs, and
attend the Sports of the Field.

Others think all their Time dull and heavy, which is not spent
in the Pleasures and Diversions of the Tow.

Men of sober Business, who seem to act the grave Part of
Life, generally condemn these Ways of Life.
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Now I desire to know upon what Account they are to be
condemned. For produce but the true Reason why any of these
Ways of Life are vain and sinful, and the same Reason will con-
clude with the same Strength against every State of Life, but
that which is entirely devoted to God.

Let the ambitious Man but show the Folly and Irregularity
of Covetousness, and the same Reasons will show the Folly and
Irregularity of Ambition.

Let the Man who is deep in worldly Business, but show the
Vanity and Shame of a Life that is devoted to Pleasures, and
the same Reasons will as fully set forth the Vanity and Shame
of worldly Cares, So that whoever can condemn Sensuality,
Ambition, or any Way of Life, upon the Principles of Reason
and Religion, carries his own Condemnation within his own
Breast, and is that very Person whom he despises, unless his
Life be entirely devoted to God.

For worldly Cares are no more holy or virtuous, than worldly
Pleasures, they are as great a Mistake in Life, and when they
equally divide or possess the Heart, are equally vain and shame-
ful, as any sensual Gratifications.

It is granted that some Cares are made necessary by the
Necessities of Nature; and the same also may be observed of
some Pleasures; the Pleasures of Eating, Drinking, and Rest,
are equally necessary ; but yet if Reason and Religion do not
limit these Pleasures by the Necessities of Nature, we fall from
rational Creatures, into Drones, Sots, Gluttons, and Epicures.

In like Manner our Care after some worldly Things is neces-
sary, but if this Care is not bounded by the just Wants of Nature,
if it wanders into unnecessary Pursuits, and fills the Mind with
false Desires and Cravings, if it wants to add an imaginary
Splendour to the plain Demands of Nature, it is vain and
irregular, it is the Care of the ZEpicure, a longing for Sauces
and Ragouts; and corrupts the Soul like any other sensual
Indulgence.

For this Reason our Lord points his Doctrines at the most
common and allowed Employments of Life, to teach us that they
may employ our Minds as falsely, and distract us as far from
our true Good, as any Trifles and Vanity.

He calls us from such Cares, to convince us, that even the
Necessities of Life must be sought with a kind of Indifference,
tl}at so our Souls may be truly sensible of greater Wants, and
disposed to hunger and thirst after Enjoyments that will make
us happy for ever.

But how unlike are Christians to Christianity ! It commands
us fo take no Thought, saying what shall we eat, or what shall we
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drink, yet Christians are restless and laborious till they can eat
in Plate.

It commands us to be indifferent about Raiment, but Christians
are full of Care and Concern to be clothed in Purple and fine
Linen; it enjoins us to take no Thought for the Morrow, yet
Christians think they have lived in vain, if they don’t leave
Estates at their Death. Yet these are the Disciples of that
Lord, who saith, Whosoever he be of you, that forsaketh not all
that he hath, he cannot be my Disciple.

It must not be said that there is some Defect in these
Doctrines, or that they are not plainly enough taught in
Scripture, because the Lives and Behaviour of Christians are so
contrary to them ; forif the Spirit of the World, and the Temper
of Christians, might be alleged against the Doctrines of Scrip-
ture, none of them would have lasted to this Day.

It is one of the Ten Commandments, T/ou shalt not take the
Name of the Lovd thy God in vain ; our Saviour has in the most
solemn Manner forbid Swearing ; yet where more Swearing
than amongst Christians, and amongst such Christians as would
think it hard to be reckoned a Reproach to the Christian
Name?

The Scripture says of Christians, that they are born of God,
and have overcome the World ; can they be reckoned of that
Number, who have not so much as overcome this flagrant Sin,
and to which they have no Temptation in Nature ?

Well therefore may the Doctrines of Humility, Heavenly-
mindedness, and Contempt of the World, be disregarded, since
they have all the Corruptions of Flesh and Blood, all the innate
and acquired Pride and Vanity of our Nature to conquer, before
they can be admitted.

To proceed.

I know it is pretended by some, that these Doctrines of our
Saviour, concerning forsaking all, and the like, related only to
his first Followers, who could be his Disciples upon no other
Terms, and who were to suffer with him for the Propagation of
the Gospel.

It is readily owned that there are different States of the
Church, and that such different States may call Christians to
some particular Duties, not common to every Age.

It is owned also, that this was the Case of the first Christians,
they differed from us in many Respects.

They were personally called to follow Christ; they received
particular Commissions from his Mouth, they were empowered
to work Miracles, and called to a certain Expectation of Hatred
and Sufferings from almost all the World.
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These are Particulars in which the State of the first Church
differed from the present.

But then it is carefully to be observed, that this Difference in
the Szate of the Church, is a Difference in the external State of
the Church, and not in the internal Znward State of Christians.
It is a Difference that relates to the Affairs and Condition of the
World, and not to the personal Holiness and Purity of Christians.

The world may sometimes favour Christianity, at other Times
it may oppose it with Persecution; now this Change of the
World makes two different States of the Church, but without
making any Difference in the inward personal Holiness of
Christians, which is to be always the same, whether the World
smiles or frowns upon it.

Whatever Degrees therefore of personal Holiness or inward
Perfection, were required of the first Followers of Christ, isstill in
the same Degree and for the same Reasons required of all
Christians to the End of the World.

Humility, Meekness, Heavenly Affection, Devotion, Charity,
and a Contempt of the World, are all #nternal Qualities of
personal Holiness, they constitute that Spirit and Temper of
Religion, which is required for its own Excellence, and is there-
fore of constant and eternal Obligation. There is always the
same Fitness and Reasonableness in them, the same Perfection
1'11'11 practising of them, and the same Rewards always due to
them.

We must therefore look carefully into the Nature of the
Things, which we find were required of the first Christians ; if
we find that they were called to Sufferings from other People,
this may perhaps not be our Case ; but if we see they are called
to Sufferings from themselves, to woluntary Self-denials, and
renouncing their own Rights, we may judge amiss, if we think
this was their particular Duty, as the first Disciples of Christ.

For it is undeniable, that these Instances of making themselves
Sufferers from themselves, of voluntary Self-denial, and Renun-
ciation of all worldly Enjoyments, are as truly Parts of personal
Holiness and Devotion to God, as any Instances of Charity,
Humility, and Love of God, that can possibly be supposed.

And it will be difficult to show, why all Christians arec now
obliged in Imitation of Christ to be meck and lowly in Heart, if
they, like the first Christians, are not obliged to these Instances
of Lowliness and Meekness, or if they are obliged still to imitate
Christ, how can they be said to do it, if they excuse themselves
from these plain and required Ways of showing it.

If therefore Christians will show that they are not obliged to
those Renunciations of the World, which Christ required of his
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first Followers, they must show that such Renunciations, such
voluntary Self-denials, were not Instances of personal Holiness
and Devotion, did not enter into the Spirit of Christianity, or
constitute that Deat/t to the World, or new Birthin Christ, which
the Gospel requireth. But this is as absurd to imagine, as to
suppose that praying for our Enemies, is no part of Charity.

Let us therefore not deceive ourselves, the Gospel preaches
the same Doctrines to us, that our Saviour taught his first
Disciples, and though it may not call us to the same external
State of the Church, yet it infallibly calls us to the same 7ward
State of Holiness and Newness of Life.

It is out of all Question that this Renunciation of the World
was then required, because of the Excellency of such a Temper,
because of its Suitableness to the Spirit of Christianity, because
of its being in some Degree like to the Temper of Christ, because
it was a Temper that became such as were born again of God,
and were made /ezrs of eternal Glory, because it was a right
Instance of their loving God with all their Heart, and with all
thetr Soul, and with all their Strength, and with all thetr Mind,
because it was a proper Way of showing their Disregard to the
Vanity of earthly Comforts, and their Resolution to attend only
to the one Thing needful.

If therefore we are not obliged to be like them in these
Respects, if we may be less holy and heavenly in our Tempers,
if we need not act upon such high Principles of Devotion to
God, and Disregard of earthly Goods, as they did, we must
preach a new Gospel of our own, we must say that we need not
be meek and lowly as the first Christians were, and that those
high Doctrines of Charity, of blessing and doing Good to our
worst Enemies, were Duties only for the first State of the
Church.

For this is undeniable, that if any Heights of Piety, any
Degrees of Devotion to God, of Heavenly Affection, were neces-
sary for the first Christians, which are not so now, that the same
may be said of every other Virtue and Grace of the Christian
Life.

All our Saviour’s divine Sermon upon the Mount, may as well
be confined to his first Disciples, as these Doctrines, and it is as
sound in Divinity, as well founded in Reason, to assert, that our
Saviour had only Regard to his first Disciples, when he said,
Ye cannot serve God and Mammon, as when he saith, Whosoever
he be of you that forsaketh not all that he hath, e cannot be my
Disciple.

For let anyone think, if he can find the least Shadow of a
Reason, why Christians should at first be called to higher
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Degrees of Heavenly Affection, Devotion to God, and Disregard
of the World, than they are now.

It will be as easy to show that they were obliged to a stronger
Faith, a more lively Hope, than we are now.

But if Fajth and Hope are Graces of too excellent a Nature,
too essential to the Life and Spirit of a Christian, to admit of
any Abatements in any Age of the Church, I should think, that
heavenly Affection, Devotion to God, and dying to the World,
are Tempers equally essential to the Spirit of Religion, and too
necessary to the Perfection of the Soul, to be less required in
one Age, than in another.

Besides, it is to be considered, that these Tempers are the
natural and genuine Effects of Faith and Hope, so that if they
are changed, or abated, Faith and Hope must have so fa7 suffered
Abatements, and failed in their most proper and excellent
Effects.

All Men will readily grant, that it would be very absurd, to
suppose, that more Arzicles of Fazth should have been necessary
to be believed by our Saviour’s first Followers, than by Chris-
tians of After-ages.

Let it then be considered, why this would be absurd, and it
will plainly appear, that the same Reason, which makes it absurd
to suppose, that anything which was once necessary to be be/zeved,
should ever lose that Necessity, will equally show, that it is alike
absurd to suppose, that anything that was once necessary to be
done, should ever be lawful to be left undone.

TFor is it absurd to suppose, that Articles of Faith, should not
have always the same Relation to Salvation? And is it not
equally absurd to suppose the same of any Graces or Virtues of
the Soul ? That the Kingdom of Heaven should at such a time
be only open to such Degrees of Piety, of heavenly Affection,
and dying to the World, and at other Times make #o Demand
of them.

Again, I believe all Men will readily grant, that whenever the
Church falls into such a State of Persecution as was in the
Beginning, that we are then to suffer for the Faith as the first
Christians did.

Now I ask why we are to do as they did, when we fall into
the like Circumstances ?

Is it because what they did was right and fit to be done? Is
it because their Example is safe and agreeable to the Doctrines
of Christ? Is it because we must value our Lives at no higher a
Rate, than they valued theirs? Is it because suffering for the
Faith, is always that same excellent Temper, and always en-
titled to the same Reward ?
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If these are the Reasons, as undoubtedly they are, why we
must suffer as they did, if we fall into such a State of the Church
as they were in, do not all the same Reasons equally prove that
we must zs¢ the World as they did, because we are in the same
World that they were in ?

For let us here put all the same Questions, in Relation to their
Self-denials, and Renunciation of Riches, was not what they did
in this Respect right and fit to be done ? Is not their Example
safe and agreeable to the Doctrines of Christ? Are we to value
our worldly Goods, more than they valued theirs? Is not the
renouncing earthly Enjoyments for the Sake of Christ, always
that same excellent Temper, and always entitled to the same
Reward ?

Thus we see that every Reason, for suffering as the first
Disciples of Christ did, when we fall into the same State of
Persecution, that they were in, is as strong and necessary a
Reason for our contemning and forsaking the World, as they
did, because we are still in the seme World that they were in.

If it can be shown, that the World is changed, that its Enjoy-
ments have not that Contrariety to the Spirit of Christianity,
that they had in the Apostles Days, there may be some Grounds
for us Christians to take other Methods than they did. But if
the World is the same Enemy it was at the first, if its Wiesdom is
still Foolishness, its Friendship still Enmity with God, we are as
much obliged to treat this Enemy,as the first Disciples of Christ
did, as we are obliged to imitate their Behaviour towards any
other Enemies and Persecutors of the common Christianity.

And it would be very absurd to suppose, that we were to
follow the Doctrines of Christ in renouncing the FlesZz and the
Dewvil, but might abate of their Enmity in Regard to the Wor/d,
when it is by our Use of worldly Goods, that both the #Zes/ and
the Devz/ gain almost all their Power over us.

Having said thus much to show that the Gospel belongs to us
in a/l its Doctrines of Holiness and Piety, I shall proceed to
enquire, what Heavenly Affection, what Renunciation of the
World, and Devotion to God, is required of Christians in the Holy
Scriptures.

We find in the Passage already quoted, with several others to
the like Purpose, that our Saviour saith, as a common Term of
Christianity, That w/hosoever he be of you that forsaketh not all that
he hath, he cannot be ney Disciple.

St. Mark tells us, There came one running, and kneeled to /iim,
and asked him, Good Master, what shall I do that I may tinkerit
Eternal Life? And Jesus said unto him, thou knowest the Com-
mandments, do not commit Adultery, do not Kill, do not Steal, do
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not bear false Witness, defraud not, honour thy Father and
Mother*

And he answered and said unto him, Master, all these have I
observed from my Youth.

Then [Jesus beholding him, loved him, and said unto him, one
thing thou lackest, go thy way and sell whatsoever thou hast, and
gtve to the Poor, and thou shalt have Treasure in Heaven, and
come take up the Cross and follow me.

And he was sad at that Saying, and went away grieved, for /e
had great Possessions.

In St. Matthew it is thus, [f thou wilt be perfect, go and sell
that thou hast, &e.

Some have imagined, that from our Saviour’s using the Ex-
pression, [/ thou wilt be perfect, that this was only a Condition of
some high uncommon Perfection, which Christians as such, were
not obliged to aspire after ; but the Weakness of this Imagina-
tion will soon appear, if it be considered, that the young Man’s
Question plainly showed what Perfection it was that he aimed at;
he only asked what he should do that he might Znkerit Eternal
Life. And it was in answer to this Question, that our Saviour
told him, that though he had kept the Commandments, yet one
thing he lacked.

So that when our Saviour saith, if #zou wilt be perfect, it is the
same thing as when he said, if thou wilt not be lacking in one
thing, that is, if thou wilt practise all that Duty which will make
thee inherit eternal Life, thou must not only keep the Com-
mandments, dut sell that thou hast and grve to the Poor.

It plainly therefore appears, that what is here commanded is
not in order to some exalted, uncommon Height of Perfection,
but as a Condition of his being a Christian, and securing an In-
heritance of Eternal Life.

This same thing is further proved from our Saviour’s general
Remark upon it; How lardly shall they that have Riches enter
into the Kingdom of God.

By which it appears, that it was the bare entering into the
State of Christianity, and not any extraordinary Height of Per-
fection, that was the Matter in question.

This Remark, and the other following one, where our Saviour
saith, /7 is easter jfor a Camel to go through the Eye of a Needle,
than for a rich Man to enter tnto the Kingdom of God,undeniably
show us thus much, that what is here required of this young
Man, is also required of @/ rich Men in a// Ages of the Church,
in order to their being true Members of the Kingdom of God.

* Chap. x. 17.
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and with more Difficulty enter into the Kingdom of God, if they
were not obliged to the same, that this rich Man was obliged to.

For if they may enjoy their Estates, and yet enter into the
Kingdom of God, the Difficulty is vanished, and they may enter
with Ease, though this young Man was put upon much harder
Terms.

If therefore we will but use common Sense in understanding
these Words of our Saviour, we must allow that they relate to a//
rich Men, and that the same Renunciation of all Self-enjoyment
is required of them, that was required of this young Man.

His Disciples plainly understood him in this Sense, by their
saying, Who then can be saved ? And it appears by our Saviour’s
Answer, that he did not think they understood him amiss; for
he seems to allow their Remark upon the Difficulty of the thing,
and only answers, That with God all things are possible ; imply-
ing that it was possible for the Grace of God to work this great
Change in the Hearts of Men.

Those who will still be fancying (for there is nothing but
Fancy to support it) that this Command related only to this
young Man, ought to observe, that this young Man was very
virtuous ; that he was so eager after Eternal Life, as to run to
our Saviour, and put the Question to him upon his K#nees, and
that for these things our Saviour /oved him.

Now can it be imagined, that our Saviour would make Salva-
tion more difficult to one who was thus disposed than to others?

That he would impose particularly hard Terms upon one whose
Virtues had already gained his Love ?

And such hard Terms, as for their Difficulty might justly be
compared to a Camel’s going through the Eye of a Needle?
Would he make him lacking in one thing, which other Men
might lack in all Ages, without any hindrance of their Salva-
tion ? Would he send him away sorrowful on the account of
such Terms, as are no longer Terms to the Christian World ?

As this cannot be supposed, we must allow, that what our
Saviour required of that young man, was not upon any particular
Account, or to show his Awuzkority of demanding what he pleased ;
but that he required this of the young Man for the Sake of the
Excellency of the Duty, because it was a Temper necessary for
Christianity, and always to be required of all Christians; It
being as easy to conceive, that our Saviour should allow of less
Restitution and Repentance in some Sinners than in others, as
that he should make more Denial of the World, more Affection
for Heaven, necessary to some, than to others.

I suppose it cannot be denied, that an Obedience to this
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Doctrine had shown an excellent Temper ; that it was one of
the most noble Virtues of the Soul; that it was a r2g/¢ Judg-
ment of the Vanity of earthly Riches; that it was a »ighs
Judgment of the Value of heavenly Treasures; and that it was
a proper Instance of true Devotion to God.

But if this was a Temper so absolutely, so excellently right
then, I desire to know, why it has not the same Degree of
Excellency still ?

Hath Heaven or Earth suffered any Change since that time?
Is the World become now more worth our Notice, or heavenly
Treasure of less Value, than it was in our Saviour's Time?
Have we had another Saviour since, that has compounded
Things with this World, and helped us to an easier Way to the
next?

Further, it ought to be observed, that when our Saviour com-
mandeth the young Man to se// a/l and give to the Poor, he gives
this Reason for it, and thou shalt have Treasure in Heaven.

This manifestly extends the Duty to @// rich Men, since the
Reason that is given for it, either equally obliges @/, or obliges
none ; unless a Treasure in Heaven can be said to be a valuable
Consideration to some, but not to others.

The Matter therefore evidently comes to this, either we must
say that our Saviour did not make a reasonable Proposal to the
young Man, that what he required of him, was not sufficiently
Excellent in itself, and advantageous to him, or we must allow
that the same Proposal is as Reasonable for us to accept of now,
as it was in the first Ages of the Church,

We must Observe too, that if all the Reasons which pressed
this Duty upon the young Man, equally recommend it to us,
that if we neglect it, we are equally Unreasonable with him, who
went away Sorrowful.

Let those who are startled at this Doctrine, and think it -
necessary now, deal Faithfully with their own Hearts, and ask
themselves, whether they should not have had the same Dislike
of it, had they lived in our Saviour’s Days, or whether they can
find any one Reason, why they should have been so Spiritual
and Heavenly then, which is not as good and as strong a Reason
for their being as Spiritual and Heavenly now.

Let them consider, whether if an Apostle was to rise from the
Dead, calling a// rich Men to this Doctrine, they would not drive
their Coaches from such a Preacher, rather than be saved at such
a Price.

To proceed, if this sclling all, this Renunciation of worldly
Wealth, was not required for the Excellency of the Duty, and
its Suitableness to the Spirit of Christianity, it will be hard to
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show a Reason, why such voluntary Self-denial, such Renuncia-
tion of one’s own Enjoyments, such Persecution of one’s self,
should be required at a Time, when Christianity exposed its
Members to such uncommon Hatred and Persecution from other
People.

Our Saviour allowed his Disciples when they should fall under
Persecution, to flee from one City to another, though they were
to be as harmless as Doves, yet he commanded them to be as
wise as Serpents.

If therefore the Enjoyment of Riches had been a thing that
had suited with his Religion; was not a Renunciation of all
worldly Wealth, a Temper necessary and never to be dispensed
with, one would suppose, that it would least of all have been im-
posed, at a Time when there were so many other unavoidable
Burdens to be undergone.

Since therefore this forsaking and renouncing all by our own
Act and Deed, since this Degree of Self-denial and Self-persecu-
tion was commanded at a Time, when all the World were
Enemies to Christians, since they were not then spared or in-
dulged in any pleasurable Enjoyments of their worldly Wealth,
but were to add this Instance of Suffering, to all the Sufferings
from their Enemies, we may be sure, that it was required because
it was a mecessary Duty, because it was a proper Behaviour of
such as were born of God, and made Heirs of cternal Glory.

If this be true, then it must be owned, that it is still the same
necessary Duty, and is now as well that proper Behaviour of those
who are Sons of God, as ever it was.

For Christianity is just that same spiritual heavenly State, that
it was then, the Dignity of Christians has suffered no Alteration
since that Time, and a Treasure in Heaven, an Eternal Happiness
are still the same great and important Things.

Chapter IV.

A Continuation of the same Subject.

NYONE that is at all acquainted with Scripture must
Observe, that the Doctrine of the foregoing Chapter,
is not barely Founded on those particular Texts there
considered, but that the same Spirit of renouncing the
World, is the most common and repeated Subject of

our Saviour’s heavenly Instructions.
A certain Man said unto him Lord, I will follow thee whitherso-
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ever thou goest. And Jesus said unto him, the Foxes have Holes,
and the Bivds of the Aty have Nests, but the Son of Man hath not
where to lay his Head *

Another also said Lord, I will follow thee, but let e first go bid
them farewell, that ave at Home at my House.

And Jesus sard unto Him, no Man kaving put his Hand to the
Plough, and looking back, s fit jfor the Kingdom of God.

These Passages are all of a kind with what our Saviour said to
the young Man, they directly teach that same Renunciation of
the World, as the first and principal Temper, the very Soul and
Essence of Christianity.

This Doctrine is pressed, and urged upon us by various Ways,
by every Art of Teaching, that it might enter into the Heart of
every Reader.

The Kingdom of God, saith our Saviour, #s like wunto a Merchani-
Man seeking gooaly Pearls, who when he had found one Pearl of
greal Price, he went and sold all that he had and bought it}

The Doctrine of this Parable needs no Interpretation, it is
plain and strong, and presses home the Advice that our Saviour
gave to the rich young Man.

When it says, that the Kingdom of God is a Pearl of great
Price, I suppose it means, that a great deal is to be given for it,
and when it says, that the Merchant went and sold @// that he had
and bought it, I suppose this is to teach us, that it cannot be
bought at any /Zess Price.

The modern /ezws would be upon much easier Terms than those
who lived in our Saviour’s Days; if we can now tell them that
the Kingdom of God is no longer like one Pearl of great Price,
and that they need not sell 2/ that they have and buy it ; but
may go on seeking Pearls as they used to do, and yet be good
Members of the Kingdom of God.

Now if we may not preach such a n#ezw Gospel as this to the
present Jezws, I don’t know how we can preach it to Christians.

This Parable does not suppose, that the Merchant went to
Trading again, after he had sold a/, and bought this Pearl of
great Price. He was content with that, and did not want any
other Riches.

If the Kingdom of God, is not Riches sufficient for us, but we
must add another Greatness, and another Wealth to it, we fall
under the Condemnation of this Parable,

To proceed. The peaceful, pleasurable Enjoyments of
Riches, is a State of Life everywhere condemned by our
Blessed Saviour,

* Luke ix. 57, 58. T Matt. xiii. 45.



50 A Practical Treatise

Woe unto you that ave Full, for ye shall Hunger, woe unto you
that Laugh now, for ye shall Weep and Mourn*

If we can think that for all this, the Joys of Prosperity, and
the gay Pleasures of Plenty, are the allowed Enjoyments of
Christians, we must have done wondering at the Blindness and
Hardness of the Jezws’ Hearts.

Woe unto you that are Rick, for ye have received your Conso-
lationn ! 1t is not said woe unto you that are Rich, for ye have
LEnriched yourselves by eve/ Arts, and unlazoful Means, but it is
the bare Ernjoymeent, the Consolation that is taken in Riches, to
which this Woe is threatened.

This same Doctrine is pressed upon us by a remarkable
Parable, so plain and lively, that one would think that every
Christian that has heard it, should be afraid of everything that
looked like Self-indulgence, or Expense in his own Pleasures and
Pride.

There was a certain rick Man, which was clothed in Purple and
Jine Linen, and fared sunipiuously every Day.

And there was a certain poor Beggar named Lazarus, whicl
was laid at Jus Gate full of Sores, and desiring to be fed with the
Crumbs which fell from the vich Maw's Table : moreover the Dogs
came and licked lits Sores.

1t came to pass, that the Deggar died, and was carried by the
Angels into Abrahans’s Bosoin.  The rich Man also died, and was
buried, and in Hell he lifted up his Eyes, betng in Torments, and
seeth Abralam afar off, and Lazarus i fits Bosom .+

This Parable teacheth neither more nor less than what our
Saviour taught, when he commanded the young Man to sell all
that he had. For it is the bare pleasurable Enjoyment, the living
in the usual Delights of a great Fortune, that the Parable con-
demncth. Here is no Injustice, no Villanies or Extortions laid
to his Charge, it is only a Life of Splendour and Indulgence, that
leaves him in Hell.

This we are further taught, by Abralanz’s Answer to him, Soz,
remember that thou in thy Life-tinie receivedst thy good Things :
This is alleged as the sole Reason of his being in Torments.

It is to be Observed, that nothing is mentioned of Lasarus,
but his low and afflicted State, and then it is, /e is comforted, and
thou art tormented.

Can anything more plainly show us the Impossibility of enjoy-
ing Mammon while we live, and God when we die? A rich Man
enjoying the Pleasures of Riches, is for that Reason found in
Torments, a Beggar patiently bearing Want, is for that Reason
made the Care of Angels, and conducted to Abrakan’s Bosom.

* Luke vi. 23. ‘ JT Luke xvi.
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Does not this manifestly teach us that same Renunciation of
worldly Enjoyments, as if we had been expressly required to
part with all that we have ?

For if a Life of Splendour, and Pleasure, and sensual Grati-
fications, is the Portion of those who choose to enjoy it, if it
exposes us to so much Woe and Wrath hereafter, well might our
Blessed Saviour tell the rich Man, that he lacked one T/ing, that
he was to se// a// that he had and give to the Poor.

If therefore this Parable contains the Doctrine that it first
taught, if Time has not worn away its Meaning, it contains
a Doctrine that concerns @// rich Men ; it speaks as home to
them, and calls as loudly for a Renunciation of all worldly
Indulgences, as our Saviour did to the rich Man.

So that there is no Advantage got by considering our Saviour’s
Command, as a particular Charge, and given to a particular
young Man; since it appears by other express Passages and
Parables, that the same is required of all other rich Men, as
they expect any other Consolation, than what is to be found in
Riches.

If we will here also appropriate this Parable to this particular
rich Man, we shall judge as reasonably, as if we should maintain
that the /7¢// in which he was tormented was made only for him,
and is a State which no one ¢lse has any Occasion to fear.

We must thercfore, unless we will set aside the Gospel, and
think ourselves not concerned in its Doctrines, take this as an
undeniable Truth, that Christianity is still that same opposite
State to the World that it was in our Saviour’s Days ; that he
speaks to us the same Language that he spoke to the young Man
in the Gospel; that if we will not hear his Voice, but indulge
ourselves in the proud sensual Delights of Riches and Grandeur,
our Fate is taught us in the rich Man in Torments; and to us
belongs that dreadful Threatening, Woe unto you that are vich,
Jor you liave received your Consolation.

I know it has been said by some, that all that we are taught
by the Command given to the young Man to se// a//, is this, that
whenever we cannot keep our Possessions without violating some
essential Duty of a Christian, that then, and not till then, need
we think that we are called upon by Christ to quit all and
follow him.

I have, in Answer to this, already shown, that the Thing
required of this young Man, was no particular Duty, but that
our Saviour pressed it upon @/, and by a Reason which made it
equally conclusive for all People, namely, a Treasure in Heaven.

I have shown that the same Doctrine is taught in general, by
comparing the Kingdom of God to one Pear/ of great Price,

4—2
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which the Merchant could buy at no less a Price, than by selling
a// that he had ; by the Parable of the 7zc2 Man in Torments, on
the Account of his living in the State and Pleasures of a For-
tune ; and lastly, by a general Woe that is threatened to all who
are rich, as having received their Consolation : So that this seems
a full Answer to this Interpretation.

But I shall however consider it further.

Now if this be all that is taught us Christians, by the Case of
the young Man in the Gospel, that we are to part with our
Enjoyments and Possessions, when we cannot keep them without
renouncing some great Truth of our Religion, and that till such
a time happens, we may peacefully and pleasurably enjoy the
Delights and State of Plenty.

If this be the Case, I ask how a good Christian is to be assured
that this is a safe and just Interpretation? How shall he be
satisfied that there is no Danger in following it ?

It is plainly an interpretation of our own making, it is not the
open expressed Sense of the Words, it is an Addition of something
to them, for which we have no Authority from the Passage itself.
So that it may well be asked, how we can be sure that such an
Interpretation may be safely complied with.

The Text saith, Se/ a// that thou hast; this Interpretation
saith, Ye need not sell yet, nay, that you need not sell az a/, but
that you may go on in the pleasurable Enjoyment of your several
Estates, till such time as you cannot keep them without denying
the Faith.

So that the Interpretation seems to have no#/7i2g to do with the
Text, and only teaches a Doctrine, that might as well be asserted
without this Text, as with it.

I ask therefore for what Reason we allow this Passage to teach
us no more than this? Is there any other Part of Scripture that
requires us to make this Interpretation? Does it better suit with
the Spirit and Temper of the Christian Religion? Is it more
agreeable to its heavenly Designs, its Contempt of the World,
than to take them in their apparent Sense ?

If this were true, then the first Followers of Christ, who
observed this Doctrine in its literal Sense, and renounced all,
acted less suitably to the Spirit of Christianity, than those who
now enjoy their Estates.

This Absurdity is enough to expose any pretended Necessity
of this Interpretation, which Absurdity must be granted, if we
say that this new Interpretation is more suitable to the Spirit
of Christianity, than to take the Words as still obliging in their
first Sense.

But to cut off all Pretence of any Necessity from any other
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Part of Scripture, I have made it plainly appear, that the same
Doctrine is certainly taught by many other express Passages of
Scripture.

This Interpretation therefore is as contrary to many other
Parts of Scripture, as to this Text ; it is contrary to the Spirit of
Christianity, and is only brought in to soften the Rigours of
Religion, that People may with quiet Consciences enjoy the
Pleasures of Plenty, and those who want it, spend their Time in
the Ways and Means of acquiring it.

If therefore there be not an entire Change in the Way to
Heaven, if the once straiz Gate be not now a wide and open
Passage to all full, fat, and stately Christians ; if there is still
any Meaning in these Words, Blessed are the Poor in Spirit, for
theirs s the Kingdom of God, the sober Christian may as well
doubt of this Allowance of enjoying the Pleasures and Plenty of
his Estate, till Persecution for the Faith drives him out of it, as
if he was told, that he need not resisz the Devil, till such time as
he tempted him to deny the Faith, or give up some Truth of his
Religion.

When our Saviour gave this Command to the young Man,and
afterwards observed, upon his Refusal, that it was casier for a
Camel to go through the Eye of a Needle, than for a rich Man to
enter into the Kingdom of God, the Apostles took that Com-
mand to signify the common Conditions of entering into Chris-
tianity, and immediately declared that they had /ef? o/l and
Jollowed him.

And our Saviour answered them in such a Manner, as
showed, that the Doctrine then delivered, related to all Man-
kind in the same Sense, and had nothing particular in it, that
related to one Man, or one Age of the Church, more than
another.

Verily 1 say unto you, there ts no Man that hath left House or
Brethren, or Sisters, or Father, or Mother, or Wife, or Children,
or Lands, for my Sake, or the Gospels, but he shall have an
hundred fold now in this present tine, and tn the VWorld to come
Eternal Life*

Let it now be considered, that supposing it was barely lawful,
to enjoy our Estates, and as the World says, live up to them, is
this a State of any Merit? Is there any Reward annexed toit?
If it is not our Sin, it is at best a losing our Time, and as
unrewardable as Sleeping.

But on the other Side we are infallibly assured, that if we
come up to the Doctrine of the Text, if we part with our worldly

* Mark x. 29.
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Enjoyments and Gratifications for the Sake of Christ, that in this
Life we shall receive an Aundred jfoid, and in the World to come
Eternal Life.

Now if such Persons as these, are to be thus blessed in this
Life, and also so rewarded in the next, it is certain that they who
are not such Persons, will not be so doubly blessed both in this
Life and that which is to come.

But now what an Interpretation must that be, which leads
Men from being an Zundred times as happy as they might be in
this Life, and from such an Height of Reward in the next?

Is not this enough to show us, that the Wisdom of this Inter-
pretation, is not a Wisdom from above, that it savoureth not the
Things that be of God ?

For who can be so wise unto Eternal Life, who can make so
much of his Plenty, as by thus parting with it?

Who that was governed by a Wisdom from above, would seek
for an Evasion, where the open Sense, is rot only safe, but
entitled to so vast a Recompense both now and hereafter ?

It is to me no small Argument, that our Saviour meant no
such Allowance, as this Interpretation has found out, because it
is so contrary to the Perfection of the Soul, and is so disadvan-
tageous to those that follow it.

Our blessed Saviour and his Apostles both in Doctrine and
Practice are on the Side of renouncing the Enjoyments of
Riches, and who is he that dare preach up a worldly Peace and
Indulgence, without either Text or Precedent from Scripture, and
such a Peace as leads Men from such high Rewards both in this
Life, and that which is to come?

When our Saviour told Pezer of his Sufferings, Peter took him
and began to rebuke him, saying, Be it far from thee, Lord, this
shall not be unto thee. But [esus turned and said fo Pcter, Get thee
behind me, Satan, thow art an Offence unio e, for thon savourest
1ot the Tlhings that be of God, but those that be of Meit.

But after all, this Enjoyment of worldly Riches which this
Interpretation pleads for, cannot be shown to be barely lawful,
this I say cannot be shown, without showing at the same time,
that this Passage, /7 7s easier for a Camel to go through the Eye of
a Needle, than for a rich Man to enter into the Kingdom of God,
is so old as to be of no Significancy now, for if the Difficulty still
continues, the rich Man must have as much to part with now, as
he had then.

The same must be said of all those other Passages above-
mentioned, concerning the Kingdom being compared to oxe
greal Pearl, the Case of the 7icZ Man in Torments, and the
general I¥oe that is denounced against such as are rich, as
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having received their Consolation ,; all these, with a great Variety
of other Texts, must have quite lost their first natural Meaning,
if this Interpretation be admitted as barely lawful.

So that it is an Interpretation that runs away from the plain
open Sense of the Words, and leads from those great Rewards
that belong to it; it is an Interpretation made without any
Necessity, not supported by any Doctrine, or Practice of Scrip-
ture, contrary to the Practices of the first Christians, contrary
to the heavenly Spirit of our Religion, and so contrary to
various plain Passages of Scripture, that they must have lost
their true Meaning, if this Interpretation be admitted.

Lastly, If all that can be concluded from this Command of
our Saviour, is only this, that we are obliged to part with our
Estates, when we cannot keep them, without selling the Truth ;
if sell all thou hast and give to the Poor, and thou shalt have
Treasure tn Heaven, only means, when applied to us, #owu mayest
keep and enjoy thy Estate, tll some wicked Terins of keeping it
are 1mposed upon thee, this is no higher a Perfection, no greater
Degree of Heavenly-mindedness, or Disregard to the World,
than a /ew or honest Heat/wern would maintain.

For who does not know that it is better to be just and faithful,
than to be »z¢/, and that a Man is rather to part with his Estate,
than to keep it at the Expense of his Virtue and Integrity?
This is only the Virtue of choosing rather to be poor, than a
Thief.

But if Christians can think that this is the highest Renuncia-
tion of the World, the highest Degree of heavenly Affection, to
which they are called, if they can think that this is all that is
meant by their being crucified and dead to the World, by their
being in Christ nezw Creatures, by their being born of God, and
having overcome the Wowrld, they may be justly said to treat the
Scriptures, as the Jews treated our Saviour, when they said, We
will not have this Man to rveign over us.

I have, I think, sufficiently shown that our Saviour required
an entire Renunciation of the World, a forsaking all its Enjoy-
ments, in order to be his true Disciples, and that the same is as
certainly required of us, as he is the same Christ, and we Heirs
of the same Glory.

It will now therefore, I know, be asked, whether all Christians
are obliged to se// their Estates and give to the Poor, in order
to inherit eternal Life?

The Absurdity and Ridiculousness of such a thing, and the
Disorder it must occasion in Life, will be thought sufficient to
expose and confute all the foregoing Doctrine.

As to the Absurdity and Ridiculousness of this Doctrine in
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the Eyes of worldly Wisdom, that is far from being any Objec-
tion against it, since we are assured by God himself, that the
Wisdom of this World is Foolisiiness with God, and that the
Spirit of Christianity, and the Spirit of the World, are as
contrary to one another, as the Kingdom of Light, and the
Kingdom of Darkness.

What can be more contrary to worldly Greatness and Wisdom,
than the Doctrine of the Cross, a crucified Saviour? Which
way could anyone expose himself to more Jest and Ridicule,
than by being too meek and humble to resent an Affront, and
accept a Challenge ?

Not only Rakes and Libertines, but the grave, the religious
part of the World, talk of the Necessity of defending their
Honour, and reckon it a Shame not to resent and fight when
the Affront is given.

This makes the Spirit of the World, though it be as consistent
with our Religion, to honour the Memory of Caz# for killing his
Brother, as to make it a part of Honour to give or accept a
Challenge.

This may serve to show us, that we must disregard the
Maxims and Wisdom of this World, and not form our Judg-
ments of Christian Virtues with any Regard to it, since by it,
Patience and Meekness may be reckoned shameful, and Revenge
and Murder as Instances of Honour.

But I give now a direct Answer to the foregoing Question,
and venture to affirm, upon the Proofs I have already produced,
that all Christians are really and effectually obliged to do that,
which our Saviour required of the young Man.

Our Saviour bid him sell all that he had and give to the Poor,
that he might have Treasure in Heaven : that is, he required him
to renounce the Self-enjoyment of his Estate, to live no longer
in the Gratifications of his Plenty, but offer it all to God in
Works of Charity and Relief of others.

Now the selling all, is only a Circumstance of parting with
the Enjoyment of his Riches from himself, to all such Objects
and Uses as are worthy of it in the Sight of God.

If our Saviour had told Sinners that they must repent in
Sackcloth and Ashes, I should have thought, that Sackclot/ and
Aslhes were only mentioned as a particular way of expressing a
general Duty ; and that though the Circumstance of Sackclot/e
and Ashes might be omitted, yet the T/%7n¢ intended, the Degree
of Humiliation and Sorrow, was always to be performed in the
same Degree.

I take it to be the same in the Case before us. It is not
necessary that a Man should se// a// that he hath, because that
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was the Expression used to the young Man, but it is necessary
that he comply with the 7Z%ing signified, and practise all that
Disregard of the World, and heavenly Affection which is there
taught.

He sufficiently selleth all, who parteth with the Self-enjoy-
ment of it, and maketh it the Support of those that want it.

This seems to me to be the true and plain Meaning of the
Passage. The Words se// all, are only used as a Form of
Speech, as a general Way of expressing the parting with the
Enjoyment of an Estate, as Sackclotls and Ashes were a general
Way of expressing Repentance, and not as laying any direct
Obligation of parting with an Estate in that pasrticular Way,
any more than Sackclot/ is always necessary to a true Repent-
ance,

A Person that was to give away his Estate, would surely
comply with the Doctrine of the Text, which shows that it is
the T7ng signified. and not the particular Manner of doing it,
that is required.

Yet it is the keeping to this /Ziteral Sense of the Words, as if
the selling all, was the particular Thing enjoined, that has taught
People to excuse themselves from the Doctrine there delivered.

For there was some Pretence to think, that so particular an
Action as the selling all, could only relate to him, to whom it
was enjoined.

But if Men would consider, that this se/ing all, is only a
Circumstance of the Thing, as Sackclot/s is a Circumstance of
Repentance, and that the Thing required is /eavenly Ajfection,
and Devotion to God, they would find themselves as much con-
cerned in the Doctrine there delivered, as in any other Doctrine
of Scripture.

When our Saviour related the good Samaritan’s Charity, and
said unto the Man that talked with him, Go and do t/wu likewise,
he is not exhorted to stay for an Opportunity of doing the same
Action, but to do the same Thing which was implied by that
Action.

Taking therefore the Words in this plain Sense, as an Ex-
hortation to such a Degree of heavenly Affection, and disclaim-
ing all Self-enjoyment of Riches, and not as to any particular
Action of selling all, it must be affirmed, that they equally con-
cern a// rich Men to the End of the World, as that young Mun
to whom they were spoken.

For as he was called to that Temper of Mind, because it was
a 77¢/t Temper for a Christian, a proper Instance of his Faith and
Hope, and Devotion to God, and a 74g/2¢ Way of using the Things
of this World ; how can it be thought, that the same Temper is
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not equally #ig/t and Clhristian in every rich Man now ? Or how
can it be thought that the rich Men of this Age, are not equally
obliged to act conformably to the Temper and Spirit of Religion
now, as well as in the Days of Christ?

Are not Humility and Meekness to be practised in the samze
Fulness, that they were in our Saviour’s Time ? But if they are,
it will be impossible to show, why any other Virtues should admit
of any Abatement.

Or can anyone show a better Instance of Humility and Meek-
ness, than in departing from the splendid Enjoyments of his
Fortune, to make it the Support and Relief of poor and distressed
People ?

It ought also to be considered, whether it is not impossible to
show that Meekness and Humility which was then required,
unless he practises them in these Instances. Let it also be con-
sidered, that this Use of worldly Things is not only commanded,
as suitable to the Graces and Virtues of the Christian Life, but
that the Case of the »2¢2 Man in Torments, with the other Pas-
sages above-mentioned, are so many express Threatenings against
our Disobedience.

So that it must be affirmed, that we are as much obliged to
labour after the same Degrees of Faith, Hope, heavenly Affec-
tion, and Disregard of the World, as after the same Degrees of
Humility, Charity, and Repentance, that ever were required of any
Christians.

Let it also be considered, that the Command of selling all, is
only particular in the Expression, but that Thing required, is the
general Temper of Christianity ; as is expressed by being dead
to the World, having our Conversation in Heaven, being born of
God, and having overcome the World ; these Expressions have no
proper Meaning, if they don’t imply all that heavenly Affection,
and Disregard of Riches, to which our Saviour exhorted the
young Man.

God forbid, saith St. Paul, that I should glovy, save in the Cross
of our Lord [esus Christ, whereby the World is cructfied unto e,
and I unto the World*

Now I desire to know why any Christian should think it less
dreadful, not to be crucified and dead to the World, than St.
Paul thought it? Is not the Temper and Spirit which the
Apostle shows here, as much to be aspired after, as in any other
Part of Scripture ?

But can those who spend their Estates in their own Indul-
gences, who live in the Pomp and Pleasures of Riches, can they

* Gal. vi. 14.
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without Profaneness say that of themselves, which the Apostle
here saith of himself ?

Or can they be said to have the Spirit of Christ, who are
directed by a Spirit so contrary to that of the Apostle? Yetthe
Scripture says expressly, that f any Man hath not the Spirit of
Christ, he is none of his.

Thus we see that this Renunciation of the World, which is
thought too great an Extreme, to be taken from the Command
given to the young Man in the Gospel, is the Common Temper
of Christianity, and a Doctrine the most universally taught of
any other. It is indeed the very Heart and Soul of Christian
Piety, it is the natural Soil, the proper Stock from whence all
the Graces of a Christian naturally grow forth, it is a Disposition
of all others the most necessary and most productive of Virtue.
And if we might now be smore earthly, than in the Days of
Christ, we must of necessity be proportionably wanting in all
other Virtues. For heavenly Affection enters so far into the
being of all Christian Virtues, that an Abatement in that, is
like an Alteration in the first Wheel that gives Motion to all
the rest.

I will now a little appeal to the Imagination of the Reader.

Let it be supposed, that rich Men are now enjoying their
Riches, and taking all the common usual Delights of Plenty,
that they are labouring for the Meat that perisheth, projecting
and contriving Scenes of Pleasure, and spending their Estates in
proud Expenses.

After this Supposition, let it be imagined, that we saw the Holy
Jesus, who had not where to lay his Head, with his twelve
Apostles, that had left all to follow him ; let us imagine that we
heard him call all the World to take up the Cross and follow
him, promising a Treasure i Heaven, to such as would quit all
for his Sake, and rejecting all that would not comply with such
Terms, denouncing Woe and eternal Death, to all that lived in
Fulness, Pomp, and worldly Delights. Let it be imagined that
we heard him commanding his Disciples to take no Thought,
saying what shall we Eat, or what shall we Drink, or where-
withal shall we be Clothed, and giving this Reason for it, because
after all these Things do the Gentiles seck.

Let it be imagined that we saw the first Christians, taking up
the Cross, renouncing the World, and counting all but Dung, that
they might gain Christ.

I do not now appeal to the Judgment or Reason of the Reader,
I leave it with his Zmagination, that wild Faculty, to determine,
whether it be possible for these two different Sorts of Men, to be
true Disciples of the same Lord.
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To proceed.

Let us suppose that a rich Man was to put up such a Prayer
as this to God.

“O Lord, I thy sinful Creature, who am born again to a lively
‘ Hope of Glory in Christ Jesus, beg of thee, to grant me a
¢ thousand times more Riches than I need, that I may be able to
¢« gratify Myself and Family in the Delights of Eating and
¢ Drinking, State and Grandeur, grant that as the little Span of
¢ Life wears out, I may still abound more and more in Wealth,
“and that I may see and perceive all the best and surest Ways of
¢ growing Richer than any of my Neighbours: this I humbly and
‘fervently Beg in the Name, &¢’

Such a Prayer as this should have had no Place in this Trea-
tise, but that I have Reason to hope, that in proportion as it
offends the Zar, it will amend the Heart.

There is no one, I believe, but would be ashamed to put up
such a Prayer as this to God, yet let it be well Obhserved, that all
are of the Temper of this Prayer, but those who have overcome
the World.

We need not go amongst Villains and People of scandalous
Characters, to find out those, who desire a #iousand times more
than they want, who have an Eagerness to be every Day richer
and richer, who catch at all Ways of Gain that are not scandalous,
and who hardly think anything enough, except it equals or
exceeds the Estate of their Neighbours.

I beg of such that they would heartily condemn the profane
and unchristian Spirit of the foregoing Prayer, and that they
would satisfy themselves, that nothing can be more odious and
contrary to Religion than such Petitions.

But then let them be assured also of this, that the same
Things which make an unchristian Prayer, make an unchristian
Life.

For the Reason why these Things appear so odious in a
Prayer, is because they are so contrary to the Spirit of Religion.
But is it not as bad to live and act contrary to the Spirit of Reli-
gion, as to pray contrary to it ?

At least must not that Manner of Life be very blamable, very
contrary to Piety, which is so shocking when put into the Form
of a Prayer?

But indeed whatever we may think, as we live, so we really
pray, for as Christ saith, w/here our Treasure is, there will our
Heart be also,; so as the Manner of our Life is, so is our Heart
also, it is continually praying, what our Life is acting, though
not in any express Form of Words,

To pursue this Argument a little, is this Prayer too shocking ?
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Dare we not approach God with such a Spirit? How dare we
then think of approaching him with such a Life?

Need we any other Conviction, that this Manner of Life is con-
trary to the Spirit of Christianity, than this, that the praying
according to it in Christ’s Name, comes near to Blasphemy?

Does not this also sufficiently convince us of the Reasonable-
ness of Christ’s Command, to forsake the Fulness, the Indulgence,
and Pride of Estates, since it is a State of Life, that our Reason
dare not ask God to give us?

Let it be considered how we should abominate a Person, whom
we knew to use such a Prayer, and let that teach us how abomin-
able a Life that is like it, must make us to appear in the Eyes
of God, and with this Addition of Folly joined to it, that we call
the Prayer Profane, but think the Life, that answers to it, to be
Clristian.

Perhaps there cannot be a better way of judging of what
Manner of Spirit we are of, than to see whether the Actions of
our Life are such, as we may safely commend them to God in our
Prayers.

For it is undeniable, that if they are such as we dare not
mention to God in our Prayers, we ought in all Reason to be as
fearful of acting them in his Presence.

We may indeed do several innocent Things, which on account
of their Littleness, are unfit to be put into our Devotions, but if
the chief and main Actions of our Life are not such, as we may
justly beg the Assistance of God’s Holy Spirit in the Performance
of them, we may be assured, that such Actions make our Lives
as unholy, as such Petitions would make our Prayers,

From all that has been above observed, I think it is sufficiently
plain, that the present Disciples of Jesus Christ are to have no
more to do with worldly Enjoyments, than those that he chose
whilst he himself was on Earth, and that he expects as much
Devotion to God, and heavenly Affection from us, as from any
that he conversed with, and speaks the same Language, and gives
the same Commands to all rich Men now, that he gave to the
rich young Man in the Gospel.
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Chapter V.

ﬂfzzrz‘/zer Continuation of the same Szzéjecf.

HIL Subject of the two preceding Chapters is of such
Importance, that I cannot leave it, without adding
some further Considerations upon it.

For, notwithstanding the Scriptures are so clear and

express on the side of the Doctrine there delivered,

yet I must expect to encounter the Prejudices of Men, who are
settled in other Opinions.

I know it will still be asked, Where can be the Impiety of
getting or enjoying an Estate?

Whether it be not honourable, and Matter of just Praise, to
provide an Estate for one’s Family ?

It will also be asked, What People of Birtk and Fortune are to
do with themselves, if they are not to live suitably to their Estates
and Qualities ?

Anyone who has taken the trouble to read this Treatise, must
have found, that the Doctrine here taught is none of mine, and
that therefore I have no occasion to support it against such
Questions as these.

The same Persons may as well ask, why the little Span of Life
is made a State of Trial and Probation, in which Men of all
Conditions are to work owut their Salvation with Fear and
Trembling.

But however to the first Question let it be answered :

Take no thought, saying, what shall we eat, or what shall we
drink, or wherewithal shall we be clothed ; jor after all these things
do the Gentiles seel.

If to be careful and thoughtful about the Necessaries of Life,
be a Care that is here forbidden, and that because it is such a
Care as only becomes [Heathens, surely to be careful and
thoughtful how to raise an Estate, and enrich one’s Family, is a
Care that is sufficiently forbidden Christians. And he that can
yet think it lawful and creditable to make it the Care and Design
of his Life to get an Iistate, is too blind to be convinced by
Arguments. He may with as much Regard to Scripture say,
that it is lawful to swear falsely, though it forbids him to speak
falsely.

Our Saviour saith, Zabour not for the Mear that perisheth, but
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for that ]!/[ eat w/zzc/z endzu’el/z wnto Ewr/zzstmb Life* He com-
mands us not to lay up for ourselves Treasures on Earth; he
assures us that we cannot serve God and Mamion.

Now these Places have no meaning, if it is still lawful for
Christians to heap up Treasures, to labour for great Estates, and
pursue Designs of enriching their Families.

I know it is easy to evade the Force of these Texts, and to
make plausible Harangues upon the Innocency of labouring to
be rich, and the Consistency of serving God and Mamzmnon.

I don’t question but the rich young Man in the Gospel, who
had kept the Commandments of God from his Youth, could
have made a very good Apology for himself, and have shown
how reasonable and innocent a thing it was, for so good and so
young a Man to enjoy an Estate.

The #ick Man in Torments could have alleged how much
Good he did with his Fortune, how many Trades he encouraged
by his Purple and fine Linen, and faring suwmptuously every Day,
and how he conformed to the Ends and Advantages of Society
by so spending his Estate.

But to return: The Apostle saith, Having Food and Raiment,
let ws be thevewith content, that they who will be rich fall into a
Temptation and a Snare, and tito many foolisl and hurtful Lusts,
which drown Men in Destruction and Perdition.t

We may perhaps by some Acuteness of reasoning find out,
that this Doctrine still leaves us at our liberty, whether we will
labour to be rich or not, and if we do, we are as much en-
lightened as the Quakers, who find themselves at liberty from
the use of the Sacraments.

We may pretend, that notwithstanding what the Apostle says,
of a Snare, a Temptation, and foolish Lusts, yet that we can
pursue the Means, and desire the Happiness of Riches, without
any Danger to our Virtue.

But if so, we are as prudent as those Christians, who think
they can secure their Virtue without Waitciing and Prayer,
though our Saviour has said, Watchz and pray that ye enter not
into Temptation.

He therefore that neglects Watching and Prayer, though the
appointed Means of avoiding Temptation, may show that he
lives as much according to Scripture, as he that is careful and
desirous of Riches and Wealth, though they are the dcclared
Occasions of Sz, Snares, and Destruction.

If we will not be so humble and teachable, as to conform to
bcnptmc in the Simplicity and Plainness of its Doctrines, there

* John vi, 27. 'I“ 1 Tim. vi. 8.
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will be no End of our Errors, but we shall be in as much Dark-
ness as where the Light of Scripture never appeared.

For if we could submit to its plain and repeated Doctrines, it
would never be asked, what People of Bzr# and Fortune are to
do with themselves, if they are not to live up to the Splendour
and plenty of their Estates.

The rich Man in the Gospel was a Ruler, a young Man, and a
good Man ; if therefore there are any amongst us that are neither
young nor good, it can hardly be thought that they have less to
do to inherit Eternal Life, than the young Man in the Gospel.

And as for those who like him have kept the Commandments
of God from their Youth, I dare not tell them that they are not
under a necessity of offering all their Wealth to God, and of
making their Estates, however acquired, not the Support of any
foolish vain Indulgences, but the Relief of their distressed
Brethren.

Suppose great People by Means of their Wealth could throw
themselves into a deep Sleep of pleasant Dreams, which would
last till Death awaked them, would anyone think it lawful for
them to make such Use of their Riches?

But it it was asked why this is not as lawful, as a Life of high
Living, vain Indulgences, and worldly Pleasures, it could not be
easily told.

For such a Life as this, is no more like a State of Probation,
than such a S/e¢p is like it; and he that has done nothing but
sleep and dream to the Time of his Death, may as well say that
he has been working out his Salvation with Fear and Trembling,
as he that has been living in such Luxury, Splendour, and vain
Gratifications, as his Estate could procure him.

The Gospel has made no Provision for Dignity of Bzrt/k, or
Difference in Fortune, but has appointed the same straiz Gate,
the common Passage for all Persons to enter into Glory.

The Distinctions of civil Life have their Use, and are in some
Degree necessary to Society, but if anyone thinks he may be less
devoted to God, less afraid of the Corruptions of Pleasures, the
Vanities of Pride, because he was born of one Family rather than
another, he is as much mistaken, as he that fancies he has a
Privilege to steal, because he was born of a Father that was
poor.

Why may not poor People give themselves up to Discontent,
to [mpatience and Repining 7 Is it not because Christianity
requires the same Virtues in all States of Life ? Is it not because
the Rewards of Religion are sufficient to make us thankful in
every Condition ?

But who sees not, that these same Reasons equally condemn
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the Gratifications, the sensual Indulgences of the Rich, as the
Discontents and Repinings of the Poor ?

So that a great Man taking his Swing in worldly Pleasures, in
the various Gratifications, which his Plenty can furnish, is as good
a Christian, as careful of his Duty to God, as the poor Man who
resigns himself up to Discontent, and spends his Time and
Spirits in restless Complaints and Repinings.

And if the Joys of Religion, our Hopes in Christ, are sufficient
to make us rejoice in Tribulation, and be thankful to God in the
Hardships of Poverty, surely the same Hopes in Christ must be
equally sufficient to make us forbear the Luxury and Softness,
and all other Pleasures of imaginary Greatness.

If therefore the rich or great Man can find out a Course of
Pleasures, that support no wrong Turn of Mind, a Luxury and
Indulgence which don't gratify Sensuality, Delights, and Enter-
tainments, which indulge no vain and weak Passions, if they can
find out such Self-enjoyments of their Riches, as show that they
love God with all their Strength, and their Neighbours as them-
selves ; if they can find out such Instances of Splendour and
Greatness, as gratify neither the Lust of the Flesk, the Lust of
the Eyes, nor the Pride of Life, Religion has no Command against
such Enjoyments,

But if this cannot be done, let it be remembered, that the Rich
have no more Permission to live in sensual Pleasures, and vain
Indulgences, than the Poor have, to spend their Time in anxious
Complaints and unthankful Repinings.

Let it also be remembered, that if any Distinctions of Life
make Men forget, that Sin is their only Baseness, and Holiness
their only Honour, if any Condition makes them less disposed
to imitate the low, humble Estate of their suffering Master, or
forget that they are to return to God by Humiliation, Re-
pentance, and Self-denial, instead of being of any real Advan-
tage, it is their Curse, their Snare, and Destruction.

Had there been any other lawful Way of employing our Wealth,
than in the Assistance of the Poor, our Saviour would not have
confined the young Man in the Gospel to that oze Way of em-
ploying all that he had.

Was there no Sin in pampering ourselves with our Riches, our
Saviour had not said, Woe unto you that are rich, for ye have
received your Consolation !

Had a Delight in the Splendour and Greatness of this Life,
been an innocent Delight for People of Birth and Fortune, he
had never said, Blessed are the poor in Spirit, for theirs is the
Kingdont of Heaven.

Had worldly Mirth, and the noisy Joys of Splendour and

5
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Equipage, been any part of the Happiness of Christians, he
had never said, Blessed are they that mourn, for they shall be
comforted.

Thus does it appear, from almost every Part of Scripture, that
a Renunciation of the World and all worldly Enjoyments, either
of Pleasure or Pride, is the necessary Temper of all Christians
of every State and Condition.

I know that to all this, it will still be objected, that the
different States of Life, are Things iudzfferent in themselves, and
are made good or evil, by the Tempers of the Persons who enjoy
them. That a Man is not necessarily vain and proud, because he
lives in great Show and Figure, any more than another is neces-
sarily humble and lowly in Mind, because he lives in a low
Estate.

It is granted, that Men may be of a Temper contrary to the
State in which they live, but then this is only true of such as
are in any State by Force, and contrary to their Desires and
Endeavours.

A Man in a low Estate may be very vain and proud, because
he is in such a State by Force, and is restless and uneasy till he
can raise himself out of it. If the same can be said of any Man
that lives in all the Splendour and Figure of Life, that he is in
it by Force, and is restless and uneasy till he can lay all aside,
and live in a humble lowly State, it may be granted that such
a Man, though in the Height of Figure, may be as humble, as
another in starving Circumstances may be proud.

But nothing can be more false, than to conclude, that because
a Man may be in a low Estate, without having Lowliness of
Mind, which Estate he is in by Force, that therefore another may
live in all the Height of Grandeur, the Vanity of Figure which
his Fortune will allow, without having any Height or Vanity of
Mind, though the State of Life be according to his Mind, and
such as he chooses before another that has less of Figure and
Show in it.

Nothing can be more absurd than such a Conclusion as this;
it is as if one should say, that because a Man may be an Epzcure
in his Temper, though he is forced tolive upon Bread and Water,
therefore another who seeks after all Sorts of Dainties, and lives
upon Delicacies out of Choice, may be no Epicure.

Again, Who does not know that a Man may give all his Goods
to feed the Poor, and yet want Charity ? But will anyone there-
fore conclude, that another may keep all his Goods to himself,
and yet have Charity ?

Yet this is as well argued, as to say, that because a Man has
nothing to spend, he may yet be proud ; therefore though another
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may lay out his Estate in vain Expenses, he may yet have true
Humility of Mind.

For as the Man in a low Estate, would be truly what his Estate
is, if he liked it, and had no Desires that it should be otherwise
than it is, so for the same Reason, if those who live in Pleasures,
in Show and vain Expenses, live in such a State out of Choice,
we must talk Nonsense, if we do not say, that their Minds are as
Vain as the Vanity of their State.

Again, those who talk of People being Humble in a State,
that has all the Appearance of Pride and Vanity, do not enough
consider the Nature of Virtue. Humility and every other Virtue
is never in a complete state, so that a Man can say, that he has
finished his task in such or such a Virtue.

No Virtues have any Existence of this Kind in human Minds,
they are rather continual Struggles with the contrary Vices, than
any finished Habits of Mind.

A Man is humble not for what he has already done, but
because it is his continual Disposition to oppose and reject every
Temptation to Pride. Charity is a continual Struggle with the
contrary Qualities of Self-Love and Envy.

And this is the State of every Virtue, it is a progressive
Temper of Mind, and always equally labouring to preserve
itself.

Those therefore who suppose, that People may be so finished
in the Virtue of Humility, that they can be truly Humble in the
Lnjoyments of Splendour and Vanity, do not consider that
Humility is never finished, and that it ceases to Exist when it
ceases to oppose and reject every Appearance of Pride.

This is the true State of every Virtue, a resisting and opposing
all the Temptations to the contrary Vice.

To suppose therefore a Man so truly Humble, that he may
live in all the Appearances of Pride and Vanity, is as Absurd,
as to suppose a Man so inwardly Sober, that he need refuse no
strong Liguors, so inwardly Charitable that he need not avoid
Quarrels, or so Holy that he need not resist Temptations to Sin.

Lastly, The Necessity of renouncing the World in whatever
Condition of Life we are, besides what appears from particular
Commands, may be proved from those great Degrees of Holi-
ness, those divine Tempers, which Christianity requires.

Christians are to love God, with a// their Heart, with all their
Soul, with all their Mind, and with all their Strength, and their
Neighbour as themselves.

Now it is absolutely impossible in the Nature of the Thing, that
we should practise either of these Duties in any Christian Sense,
unless we are so born of God, as 20 Lave overcome the World.

=
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A Man that has his Head and his Heart taken up with worldly
Concerns, can no more love God with all his Soul and with all
his Strength, than a Man who will have his Eyes upon the
Ground, can be looking towards Heaven with all the Strength of
his Sight.

If therefore we are to love God with all our Heart and with
all our Soul, it is absolutely necessary, that we be first per-
suaded, that we have no Happiness but in him alone, and that
we are capable of no other good, but what arises from our enjoy-
ment of the divine Nature.

But we may be assured that we never believe this Truth till
we resign or renounce all Pretensions to any other Happiness.
For to desire the Happiness of Riches, at the same time that we
know that all Happiness is in God, is as impossible as to desire the
Happiness of Sickness, when we are assured that no bodily State
is happy but that of Health.

It is therefore certain in an absolute Degree, that we are as
much obliged to renounce the World with all our Heart and all
our Strength, as we are obliged to love God with all our Heart
and all our Strength.

It being as impossible to do one without the other, as to exert
all our Strength two different ways at the same time.

It is also certain in the same absolute Degree, that we un-
avoidably love everything in proportion, as it appears to be our
Happiness, if it appears to be half of our Happiness, it will
necessarily have half the Strength of our Love, and if it appears
to be all our Happiness we shall naturally love it with all our
Strength.

The Christian Religion therefore which requires the whole
Strength of our Nature to aspire after God, lays this just Founda-
tion of our Performing this Duty, by Commanding us to renounce
the Happiness of the World, knowing it impossible to have two
Happinesses, and but one Love.

And indeed what can be more ridiculous, than to fancy, that a
Man who is labouring after Schemes of Felicity, that is taken up
in the Enjoyments of the World, is loving God with @/ /izs Soul
and all his Strength ?

Is it not as absurd as to suppose a Man that is devoted to the
Sports of the Field, is at the same time contemplating Mathe-
matical Speculations with all the Ardour of his Mind ?

Let anyone but deal faithfuily with himself, consult his own
Experience, the inward Feeling of his Mind, and consider,
whether whilst his Soul is taken up with the Enjoyments of this
Life, he feels that his Soul is loving God with all its Force and
Strength ; let any Man say, that he feels this strong Tendency
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of his soul towards God, whilst it tends towards earthly Goods,
and I may venture to depart from all that I have said.

Nothing therefore can be more plain than this, that if we
are to fill our Soul with a new Love, we must empty it of
all other Affections, and this by as great a Necessity as any in
Nature.

The Love of God, as I have said of every other Virtue, is
never in any complete State, but is to preserve and improve
itself by a continual Opposition and Resistance of other
Affections.

It is as necessary therefore continually to renounce the World,
and all its Objects of our Affections, in order to form the Love
of God in our Hearts; as it is necessary to renounce and resist
all Motives of Self-love and Envy, to beget the Habit of Charity.

And a Man may as well pretend, that little Envies are con-
sistent with true Charity, as that little Desires after the Vanities
of the World, are consistent with an entire Love of God with all
our Hearts.

It may be said, that though this Appears true in the Reason
of the Thing, as considered in Speculation, yet that this is a
Love for Angels, and not suited to the State of Man.

I answer, it is what God has required, and the same Objection
may be made against all other Christian Virtues, for they are all
required in a perfect Degree.

Secondly, if it is a Degree of Affection hardly attainable, this
makes for the Doctrine, which I have delivered, and shows the
absolute Necessity of havmg no more thoyments in the World
than such as Necessity requ1res

For if it is so hard to raise the Soul to this Degree of Love,
surely it must be stupid to add to the Difficulty, by foolish and
contrary Affections.

Thirdly, If this is the proper Love of Angels, this proves that
it is as proper for us, who are taught by God to pray, that his
Will may be done on Earth as it is in Heaven.

At least, if this is the Love of Angels, it shows us, that we are
to imitate it as far as our Nature will allow, and to stop at no
Degrees short of it, but such as we cannot possibly reach.

But can he be said to be doing his utmost to Love like an
Angel, that is bulldmg Schemes of Felicity on Earth, and seeking
Satisfaction in its imaginary Enjoyments ?

As sure therefore as this is the Love of Angels, as sure as we
are called to an Angelical State of Life with God, so surely are
we obliged to lay aside every hindrance, to part with every
hnjoyment that may stop or retard the Soul in its Rise and
Affection towards God.
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We differ from Angels, as we are in a State of Probation, and
loaded with Flesh ; and though till the Trial be over, we must
bear with Infirmities and Necessities, to which they are not
subject, yet we must no more choose Follies, or find out false
Delights for ourselves, than if we were, like them, free from all
Infirmities.

The Love of Enemies, is said to be a Love that becomes the
Perfection of God, but yet we see, that we are so far from being
excused from this Manner of Love, because it is Divine, and
suits the Nature of God, that we are for that Reason expressly
called to it, that we may be Children of our Father which is in
Heaven.

If therefore we are called to that Spirit of Love, which becomes
the Perfection of God, surely the manner of angelic Love is not
too high for us to aspire after.

All therefore that we are to learn from this Matter is this, that
a Renunciation of the World is necessary, that this holy Love
cannot be attained, unless we only use the World so far as our
Needs and Infirmities require, and think of no Happiness but
what is prepared for us at the right Hand of God.

Fourthly, this entire Love of God is as possible, as the Attain-
ment of several other Duties, which still are the Rules of our
Behaviour, and such as we are obliged to aspire after in the
utmost Perfection.

The sincere Love of our Enemies, is perhaps of all other
Tempers the hardest to be acquired, and the Motions of Envy
and Spite the most difficult to be entirely laid aside, yet without
this Temper, we are unqualified to say the Lord’s Prayer. We
see Examples of this Love of God in the first Followers of our
Saviour ; and though we cannot work Miracles as they did, yet
we may arrive at their personal Holiness, if we would but be so
Humble as to imitate their Examples.

Our Saviour told them the infallible Way of arriving at Piety,
which was by renouncing the World, and taking up the Cross
and following Him, that they might have Treasure in Heaven.
This was the only way then, and it would still be as Successful
now, had we but the IFaith and Humility to put it in Practice.

But we are now it seems become so Wise and Prudent, we
see so much further into the Nature of Virtue and Vice, than
the Simplicity of the first Christians, that we can take all the
Enjoyments of the World along with us in our Road to Heaven.

They took Christ at his word and parted with all, but we take
upon us to Reason about the Innocency of Wealth, and stately
Enjoyments, and so possess everything, but the Spirit of our
Religion.
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It is sometimes said in defence of the Dulness of our Affec-
tions towards God, that Aftections are Tempers which we
cannot command, and depend much upon Constitution, so that
Persons who are possessed of a true Fear of God, may yet by
Reason of their Constitution, feel less Vehemency of Love than
others, who are less piously disposed.

This is partly true and partly false,

It is true, that our Affections are very much influenced by
our Constitutions, but then it is false, that this is any Defence
of our want of Affection towards God.

Two Persons that equally feel the want of something to
quench their Thirst, may show a different Passion after Water,
by a difference in their Constitutions, but still, thirst after Water
is the ruling Desire in both of them.

Two Epicures, by a difference in their Constitutions, may
differ in the manner of their Eagerness after Dainties, but still,
it is the Love of Dainties, that is the governing Love in both of
them.

It is the same thing in the case before us, two Persons may
equally look upon God as their sole Happiness, by Reason of
their different Tempers, one may be capable of greater Fervours
of Desire of him than the other, but still, it is the ruling Desire
of the other.

Therefore though good Men may content themselves, though
they have not such Flames of Desire, as they may see or hear
of in other People, yet there is no Foundation for this content,
unless they know, that they seek and desire no other Happiness
than God, and that their Love, though not so fervent as some
others, is still the ruling and governing Affection of their Soul.

Notwithstanding the Difference in Constitution, we see all
People are affected with what they reckon their Happiness: If
therefore People are not full of a Desire of God, it is because
they are full, or at least engaged with another Happiness; it is
not any Slowness of Spirits, but a Variety of Enjoyments that
have taken hold of their Hearts, and rendered them insensible of
that Happiness that is to be found in God.

When any Man has followed the Counsels of our Blessed
Saviour, when he has renounced the World, rejected all the
flattering Appearances of worldly Happiness, emptied himself of
all idle Affections, and practised all the Means of fixing his
Heart upon God alone, he may be pardoned if he still wants
such Warmth of Affection, as so great a Good might justly
raise.

But till all this be done, we as vainly appeal to our Constitu-
tions, Tempers, and Infirmities of our State, as the unprofitable
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Servant appealed to the Hardness of his Master, and therefore
hid his Talent in the Earth.

And it is there said, Out of thine own Mouth will I Judge thee,
thou wicked Servant, thou knewest that I was an austere Man, &c.,
wherefore then gavest not thou iy Money into the Bank, &e.

So we may justly fear, that we shall be Judged out of our own
Mouths, for if we know, the loving God with all our Heart and
Soul, to be so difficult to the Temper and Infirmities of our
Nature, why therefore do we not remove every Hindrance, re-
nounce every vain Affection, and with double Diligence practise
all the Means of forming this divine Temper ? For this we may
be assured of, that the seeking Happiness in the Enjoyments of
Wealth, is as contrary to the entire Love of God, as wrapping
up the Talent in a Napkin, is as contrary to improving it.

He that has renounced the World, as having nothing in it
that can render him Happy, will find his Heart at liberty to
aspire to God in the highest Degrees of Love and Desire; he
will then know what the Psalmzst means, by thcse Expressions,
My Heart is athirst for God, when shall I appear before the Pre-
sence of God?

And till we do thus renounce the World, we are Strangers to
the Temper and Spirit of Piety, we do but acf the Part of
Religion, and are no more affected with those Devotions which
are put into our Mouths, than an Actor upon the Stage is really
angry himself, when he speaks an angry Speech.

Religion is only what it should be, when its Happiness has
entered into our Soul, and filled our Hearts with its proper
Tempers, when it is the settled Object of our Minds, and
governs and affects us, as worldly Men are affected with that
Happiness which governs their Actions.

The ambitious Man naturally rejoices at everything that leads
to his Greatness, and as naturally grieves at such Accidents as
oppose it.

Good Christians that are so wise as to aim only at oze Happi-
ness, will as naturally be affected in this Manner, with that which
promotes or hinders their Endeavours after it.

For Happiness in whatever it is placed, equally governs the
Heart of him that aspires after it.

It is therefore as necessary to renounce all the Satisfactions of
Riches and Fortune, and place our scle Happiness in God, as it
is necessary to love him with ali our Heart, and all our Soul,
with all our Mind, and all our Strength.

Another Duty which also proves the Necessity of this Doc-
trine, is the Love of our Neighbour. TZou shalt love thy Neigh-
bour as thyself.
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Now he that thinks he can perform this Duty, without taking
our Saviour’s Advice of forsaking all and following him, is as
much mistaken, as if he imagines that he loves his Neighbour as
bimself, though he heaps up Treasures for his own Self-enjoy-
ments, and Self-gratifications.

If a Man would know what this Love of his Neighbour implies,
let him look impartially into his own Heart, and see what it is
that he wishes to himself, and then turn all those same Wishes to
his Neighbour, and this will make him feel the just Measure of
his Duty, better than any other Description.

This will also teach him, that this true Love of his Neighbour
is as inconsistent with the Love of the World, as Duelling is in-
consistent with Meekness and Forgiveness of Injuries.

This Love is a Temper of Mind that suits only such Beings, as
have one common undivided Happiness, where they cannot be
Rivals to one another ; now this is the State of Christians, who
have as truly one common Happiness, as they have one common
God ; but if we put ourselves out of this State, and project for
ourselves other Felicities in the uncertain Enjoyments of this
Life, we make ourselves as incapable of this neighbourly Love, as
Wolves and Bears that live upon Prey.

Now one common undivided Happiness being the only possible
Foundation for the Practice of this great Benevolence, it is
demonstrable, that if we seek any other Happiness than this, if
we don’t renounce all other Pretensions, we cannot keep clear
of such Tempers, as will show, that we do not love our Neighbour
as ourselves.

This Love, as has been said of the entire Love of God, is suited
to the State of Angels, it being not to be imagined that they have
more Benevolence than this for one another ; they can readily
perform this Duty, because they never vary from their one true
Happiness; and as this makes it easy to them, so nothing can
make it posszble for us, but by imitating them, in placing our onfy
Happiness in the Enjoyment of our true Good.

If our Happiness depends upon Men, our Tempers will neces-
sarily depend upon Men, and we shall love and hate People in
Proportion, as they help or hinder us in such Happiness.

This is absolutely necessary, and we can never act otherwise,
till we are governed by a Happiness where no Men can make
themselves our Rivals, nor prevent our Attainment of it.

When we are in this State, it will be no harder to help our
Neighbour as ourselves, than it is to wish them the Enjoyment of
the same Light, or the same common Air; for these being
Goods, which may be enjoyed equally by all, are not the Occa-
sions of Envy.
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But whilst we continue eager Competitors for the imaginary
Enjoyments of this Life, we lay a necessary Foundation for such
Passions, as are all directly contrary to the Fruits of Love.

I take it for granted, that when our Saviour delivered this
Doctrine of Love, he intended it should be a governing Principle
of our Lives; it concerns us therefore, as we have any Regard
to our Salvation, to look carefully to ourselves, and to put
ourselves in such a State, as we may be capable of perform-
ing it.

Now in this State we cannot be, till we are content to make
no more of this World, than a Supply of our Necessities, and to
wait for one on2/y Happiness in the Enjoyment of God.

I don’t appeal to Niggards and Worldlings, to the Proud and
Ambitious ; let those who think themselves moderate in their
worldly Desires and Enjoyments, let such deal faithfully with
their own Breasts, and see whether their Prosecution of worldly
Affairs, permits them to love all Christians as themselves.

Their Moderation may perhaps keep them from the bitter
Envyings and Hatred, to which ambitious Worldlings are subject,
but still they have as certainly in their Degree, and in Proportion
to their Love of the World, their Envyings, and Hatreds, and
Want of sincere Love, as other Men.

If anyone’s Heart can bear him Witness, that in Thought,
Word, and Deed, he treats all Men with that Love which he
bears to himself, it must be one, whose Heart fervently cries out
with the Apostle, God forbid that I should glory, save in the Cross
of Jesus Christ, by whicl the World is crucified unto me,and I unto
the World.

Any other Glory than this, any other Use of the World, than
being thus crucified to it, is inconsistent with this Degree of
brotheriy Love.

For a further Proof of this Truth, we need only look into the
World, and see the Spirit that appears amongst almost all Chris-
tians.

We nced not go to wicked and loose People, let us go into any
virtuous Family whatever, we shall find that it has its particular
Friendships and Hatreds, its Envyings and Evil-speakings, and all
founded in the Interests and Regards of the World.

Now all this necessarily proceeds from hence, that all Chris-
tians are busy in attending to their worldly Interests, intending
only to keep clear of dishonest and scandalous Practices ; that
is, they use the World as far as honest Heathens, or Jews would
do, and so consequently have such Tempers as Jewsand Heathens
have.

For it is not only Cheating and unlawful Practices, but the
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bare Desire of worldly Things, and the placing Happiness in
them, that lays the Foundation of all these unchristian Tempers ;
that begets particular Friendships and Enmities, and divides
Christians into more Parties, than there are Families amongst
them.

Were there no dishonest Persons amongst us, yet if Christians
give themselves up to the Happiness and Enjoyments of this
World, there would be still almost the same Want of the loving
our Neighbours as ourselves.

So that it is purely the engaging so far in the World, as sober
Christians do, it is their false Satisfaction in so many Things that
they ought to renounce, it is their being too much alive to the
World, that makes all, even the Devout and Religious, subject to
Tempers so contrary to the Love of their Neighbour.

How comes it that most People find it so easy to love, forgive,
and pray for all Men at the Hour of their Death? Is it not
because the Reason of Enmity, Envy, and Dislike, then ceases?
All worldly Interests being then at an End, all worldly Tempers
die away with them.

Let this therefore teach us that it is absolutely necessary to die
to the World, if we would live and love like Christians.

I have now done with this Subject of renouncing the World
and all worldly Tempers. 1 hope I have been so plain and clear
upon it, as is sufficient to convince any serious Reader, that it
is a Doctrine of Jesus Christ, that it is the very Foundation of
his Religion, and so necessary, that without it we can exercise no
Christian Temper in the Manner that we ought.

Some People have imagined, that they only renounce the
World, as it ought to be renounced, who retire to a Cloister, or a
Monastery ; but this is as unreasonable, as to make it necessary
to lay aside a// Use of Clot/es, to avoid the Vanity of Dress.

As there is a sober and reasonable Use of particular Things,
so there is a sober reasonable Use of the World, to which it is
as lawful to conform, as it is lawful to eat and drink.

They only renounce the World as they ought, who live in the
midst of it without worldly Tempers, who comply with their
Share in the Offices of human Life, without complying with the
Spirit that reigneth in the World.

As it is right to go thus far, so is it wrong as soon as we take
one Step further.

There is nothing right in eating and drinking, but a strict and
religions Temperance. It is the same thing in other Com-
pliances with the State of this Life; we may dress, we may buy
and se//, we may /labour, we may provide for ourselves and our
Families; but as these Things are only lawful for the same
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Reason that it is lawful to eat and drink, so are they to be
governed by the same 7e/igzous Strictness, that is to govern our
Eating and Drinking; all Variation from this Rule, is like
Gluttony and Intemperance, and fills our Souls with such Tempers,
as are all contrary to the Spirit of Christ and his Religion.

The first Step that our Desires take beyond Things of Neces-
sity, ranks us amongst Worldlings, and raises in our Minds all
those Tempers, which disturb the Minds of worldly Men.

You think yourself very reasonable and conformable to Chris-
tianity, because you are moderate in your Desires; you don’t
desire an immense Estate, you desire only a /Z##/e Finery in
Dress, a /izt/e State in Equipage, and only to have Things genzeel
about you.

I answer, if this be your Case, you are happy in this, that you
have but little Desires to conquer ; but if these Desires have as
Jfast hold of you, as greater Desires have of other People, you
are in the same State of Worldly-mindedness that they are, and
are no more dead to the World, than they that are the fondest
of it. A Fondness for three or four Hundred Pounds a Year,
is the same Slavery to the World, as a Fondness for three or
four Thousand; and he that craves the Happiness of /Zzzz/e
Fineries, has no more renounced the World, than he that wants
the Splendour of a large Fortune.

You hate the Extravagance of Dress, but if you cannot depart
from your own /ittle Finery, you have as much to alter in your
Heart, as they that like none but the finzesz of Ornaments.

Consider therefore, that what you call moderate Desires, are
as great Contrarieties to Religion, as those which you reckon
immoderate ; because they hold the Heart in the same State of
false Satisfactions, raise the same vain Tempers, and do not
suffer the Soul to rest wholly upon God.

When the Spirit of Religion is your Spirit, when Heavenly-
mindedness is your Temper, when your Heart is set upon God,
you will have no more Taste for the Vanity of one sort of Life
than another.

Further, imagine to yourself, that this Pretence in Favour of
moderate Desires, and /ittle Fineries, had been made to our
blessed Saviour, when he was upon Earth, preaching his Doc-
trines of renouncing the World and denying ourselves.

I dare say your own Conscience tells you, that he would have
rebuked the Author of such a Pretence with as much Indignation,
as he rebuked Peter, Get thee beliind me, Satan, for thou savourest
not the Things that be of God.

Now the Spirit of Christianity is the same Spirit that was in
Christ, when he was upon the Earth; and if we have Reason to
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think, that such a Pretence would have been severely condemned
by Christ, we have the same Reason to be sure, that it is as
severely condemned by Christianity.

Had our blessed Saviour a little before he left the World,
given Estates to his Apostles, with a Permission for them to
enjoy little Finertes, and a moderate State in gentee/ Show and
FEquipage, he had undone all that he had said of the Contempt
of the World, and Heavenly-mindedness; such a Permission
had been a Contradiction to the most repeated and commeon
Doctrines that he had taught.

Had his Apostles lived in such a State, how could they have
gloried only in the Cross of Christ, by which the World was
crucified unto them, and they unto the World? How could
they have said, Love not the World, nor the Things in the World,
Jor all that is in the World, the Lust of the Flesk, the Lust of the
Eyes, and the Pride of Life, is not of the Father, but is of the
World ?

Had they lived in a /Z/#t/le State, in a moderate Show of Figure,
Equipage, and worldly Delights, how could they have said, that
She that liveth tn Pleasure, is dead whilst she liveth ?

How could they have said, that T/key who will be rich, fall into
a Temptation, and a Snare, and into many joolisk and hurtful
Lusts, which drown Men in Destruction ?

For it is not the Desire of greas Riches, but it is the Desire of
Riches, and a Satisfaction in the Pleasures of them, that is the
Snare, and the Temptation, and that fills Men’s Minds with foolish
and hurtful Lusts, that keeps them in the same State of worldly
Folly, as they are whose Desires are greater.

Lastly, Had the Apostles lived in that Manner, how could they
have said, that Whatsoever is born of God, overcometh the World 2

For certainly he who is happy in the Pleasure and Figure of a
small Estate, has no more overcome the World, than he who is
happy in the Splendour of one that is greater.

Thus therefore Matters stand with Relation to our blessed
Saviour and his Apostles; the Doctrines they taught made it
impossible for them to take any Part, or seck any Pleasure in the
Show, and Figure, and Ricles, of this World.

One would think that this one Reflection, was alone sufficient
to show us, what Contempt of the World, what heavenly Affec-
tion we are to aspire after.

For how blind and weak must we be, if we can think that we
may live in a Spirit and Temper, which could not posszdly be
the Spirit and Temper of Christ and his Apostles ?

Another Pretence for worldly Care, and Labour after Riches,
is to provide for our Families.
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You want to leave Fortunes to your Children, that they may
have their Share in the Figure and Show of the World. Now
consider, do you do this upon Principles of Religion, as the wisest
and best Thing you can do, either for yourself, or your Children ?

Can you be said to have chosen the one Thing needful for
yourself, or the one Thing needful for them, who make it your
chief Care, to put them in a State of Life, that is a Snare, and a
Temptation, and the most likely of all others, to fill their Minds
with jfoolisk and hurtful Lusts ?

Is it your Kindness towards them, that puts you upon this
Labour? Consider therefore what this Kindness is founded
upon ; perhaps it is such a Kindness, as when zender Mothers
carry their Daughters to all Plays and Balls ; such a Kindness,
as when ndulgent Fathers support their Sons in all the Expense
of their Follies ; such kind Parents may more properly be called
the Tempters and Betrayers of their Children.

You love your Children, and therefore you would leave them
rich. It is said of our blessed Saviour, that he loved the young
rick Man that came unto him, and as an Instance of his Love, he
bid him se/ @// that he had, and give to the Poor. What a
Contrariety is here? The Love which dwelleth in you, is as
contrary to that Love which dwelt in Christ, as Darkness is
contrary to Light.

We have our Saviour’s express Command to love one another,
as e hath loved us, and can you think that you are following
this Love, when you are giving those Things to your Children,
which he took away from his Friends, and which he could not
possibly have given them, without contradicting the greatest
Part of his Doctrines ?

But supposing that you succeed in your Intentions, and leave
your Children rich, what must you say to them when you are
dying 2 Will you then tell them, that you have the same Opinion
of the Greatness and Value of Riches that you ever had, that you
feel the Pleasure of remembering how much Thought and Care
you have taken to get them? Will you tell them, that you have
provided for their Kase and Softness, their Pleasure and Indul-
gence, and Figure in the World, and that they cannot do better,
than to eat and drink, and take their Fill of such Enjoyments as
Riches afford? This would be dying like an Az/edsz.

But on the other Hand, if you will die like a good Christian,
must you not endeavour to fill their Minds with your dying
Thoughts ? Must you not tell them, that they will soon be in a
State, when the World will signify no more to them, than it does
to you, and that there is a Deceitfulness,a Vanity, a Littleness, in
the Things of this Life, which only dying Men feel, as they ought.
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Will you not tell them, that all your own Failings, the Irregu-
larity of your Life, your Defects in Devotion, the Folly of your
Tempers, the Strength of your Passions, and your Failure in
Christian Perfection, has been all owing to wrong Opinions of
the Value of worldly Things; and that if you had always seen the
World in the same Light that you see it now, your Life had been
devoted to God, and youwould have lived in all those holy Tempers
and heavenly Affections, in which you now desire to die ?

Will you not tell them, that it is the Enjoyment of the World,
that corrupts the Hearts, and blinds the Minds of all People, and
that the only Way to know what Good there is in Devotion, what
Excellence there is in Przety, what Wisdom in Holiness, what
Happiness in /Aeavenly Affection, what Vanity in this Zife, and
what Greatness in LZernity, is to die to the World, and all worldly
Tempers ?

Will you not tell them, that Riches spent upon ourselves,
either in the Pleasures of Ease and /ndulgence, in the Vanity of
Dress or the Show of State and Equipage, are the Bane and De-
struction of our Souls, making us blindly content with Dreais of
Happiness, till Death awakes us into #ea/ Misery ?

From this therefore it appears, that your Kindness for your
Children, is so far from being a good Reason why you should so
carefully labour to leave them rich, and in the Enjoyment of the
State and Show of the World, that if you die in a Spirit of
Piety, if you love them, as Christ loved his Disciples, your
Kindness will oblige you to exhort them to renounce all Self-
enjoyment of Riches, as contrary to those holy Tempers, and
that heavenly Affection, which you now find to be the only Good
and Happiness of human Nature.

Chapter VI.

Christianity calleth all Men to a State of
Self-denial and Mortification.

CHRISTIANITY is a Doctrine of the Cross, that

teaches the Restoration of Mankind to the IFFavour

of God, by the Decath and Sacrifice of Jesus Christ.

This being the IFoundation of the Christian

Religion, it shows us, that all Persons who will act

conformably to the Nature and Reason of Christianity, must
make themselves Sufferers for Sin.
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For if there is a Reasonableness between Sin and Suffering,
every Christian acts against the Reason of Things, that does not
endeavour to pay some part of that Debt which is due to Sin.

Indeed it would be strange to suppose, that Mankind were
redeemed by the Sufferings of their Saviour, to live in Ease and
Softness themselves; that Suffering should be the necessary
Atonement for Sin, and yet that S¢zzers should be excused from
Sujferings.

Such an High Priest becamne us, says the Apostle, who is holy,
harmiless, undefiled, separate from Sinners.

Now if the Holiness of Christ rendered his Sacrifice acceptable
to God, does not this teach us that we must labour to be /Zoly in
order to be accepted of God?

But is there not the same Reason, and the same Example in
the Sufferings of Christ, if they made God more propitious to
Sin, must we not as well take this Way of Suffering, to make
ourselves fitter Objects of Divine Pardon ?

There is therefore the same Reason in the Nature of the
Thing, for us Sinners to endeavour to conform ourselves to the
Sufferings, as to labour after the Holiness of Christ; since they
both jointly conspired to recommend the great Atonement for
Sin, and must jointly conspire to render us proper Objects of the
Benefits of it.

Nor is the sinless State of Christ a better Reason for us to
avoid and flee from Sin, than his suffering State is a Reason for
our renouncing all Softness and Indulgence in Pleasures.

Had Christ wanted either Holiness or Sufferings, his Sacrifice
had been wanting in an essential Part. If therefore we think to
be accepted of God by Holiness, without Suffering, we scem to
contradict the Nature of our Religion as much, as if we thought
to be accepted through Sufferings without Holiness.

It may perhaps be said, in the Words of our Lzturgy, That
Christ having by his one Oblation of himself once offered, made a
Jull, perfect, and sufficient Sacrifice, Oblation, and Satisfaction, for
the Sins of the whole World, that Christians have no Occasion to
make any Suffering for Sin.

To this it may be answered,

That the Sacrifice of Christ is full and sufficient, first, as it
takes away the Necessity of all the /ega/ Sacrifices : Secondly, as
it has no Need to be repeated again: And thirdly, as it fully
reconciles God to accept of us upon the Terms of the New
Covenant.

Now there is no QOccasion to suffer for Sin, in order to make
the Sacrifice of Christ #ore complete, or to add a further Value to
the Atonement for Sin; but then it is to be considered, that if
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Self-suffering for Sin be a good and reasonable Duty in itself,
and proper for a Sinner, that the Fulness of Christ’s Sacrifice has
no more taken away the Necessity of it, than it has taken away
the Necessity of Humility, or any other Virtue.

Christ is as well said to be our Sanctification, our Holiness and
Righteousness, as our Atonement for Sin, yet we should much
mistake the Scripture, if we should think, that because he is our
Holiness, therefore we need not endeavour to be Holy ourselves.

Yet this is as good a Conclusion, as to imagine, that we need
not suffer for our Sins ourselves, because Christ’s Sufferings are
a full Atonement for Sin.

For they are no otherwise a sufficient Atonement for Sin, than
as Christ is our sufficient [loliness, so that we may as well trust
to his Holiness, without labouring to be Holy ourselves, as trust
to his Sufferings, without making ourselves also Sufferers for Sin.

Let it now therefore be observed, that were there no particular
Precepts or Doctrines, that expressly called us to a State of
Self-denial, and Self-suffering, the very Nature of Religion, is an
undeniable Argument, that the Way of Suffering, is the right
and certain Way for Sinners to find God more Propitious to
their Sin.

He that can doubt of this, must suppose, that God required a
Way of Atonement in Jesus Christ, that had nothing of Atone-
ment in it ; for if it had, it must be undeniable, that all, who, as
far as their Natures will allow, conform themselves to the Simili-
tude of Christ’s Sacrifice, must make themselves more acceptable
to God.

That Christ’s Sufferings have not made all other Sufferings for .
Sin needless, is plain from hence, that all Christians are still left
subject to Death. For surely it may with Truth be affirmed,
that Death is a Suffering for Sin.

Now since all Christians are to offer up their Bodies at Death,
as a Sacrifice or Suffering for Sin, this plainly teaches us that
a State of Self-denial and Suffering is the proper State of this
Life. TFor surely it must be proper to make every Part of our
Life suitable to such an £#ud.

Does God unmake us, and dash our very Form into picces?
and can we think that a Life of Pleasure and Self-indulgence,
can become us under such a Sentence ?

What plainer Proof can we have, that we are devofed Sufferers
for Sin, than that we are devoted to Death? for Death hath no
place in a State of allowed Pleasure and Enjoyment. When the
Suffering for Sin is over, there will be no more Death ; but so
long as Death lasts, so long are all Beings that are subject to
Death, in a State that requires Humiliation and Suffering ; and
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they rebel against God, if they do not make their Lives con-
formable to that Mark of divine Displeasure, which death
signifies.

Thus as the Mortality of our Condition, is a certain Proof that
our Life is in Disorder, and wunacceptable to God, so is it also a
Proof, that we ought to refuse Pleasures and Satisfactions, which
are the Pleasures of a State of Disorder, and stay for Joy and
Delights till we are removed to such a State of Perfection, as
God will delight to continue to all Eternity.

The Apostle tells us that Flesiz and Blood cannot enter into the
Kingdom of God, must we not therefore be very unreasonable, if
we can cast about for Mirth in such a Condition, or give up our-
seives to the vain Pleasures and Indulgences of a Flesh and
Blood, which are too corrupt, too unholy to enter into the King-
dom of God ?

This may suffice to show us the Excellency and Reasonable-
ness of our Saviour’s Doctrine.

He satd unto them all, if any Man will come after me, let him
deny himself, take up his Cross daily and follow me.

For whosoever will save his Life, shall lose tt, and whosocver
will lose fiis Life for my sake, the same shall save it.

Here is a common Condition proposed to all that would be
Christ’s Disciples, they are called to deny themselves, and take
up their Cross daily. To show us that this belongs to all
Christians, the Apostle saith, He said wunto them all; St. Mark
hath it thus, And when ke had called the People unto liim, with his
Disciples also, he said unto them.

The Church of ARome refuses to give the Cup in the Holy
Sacrament to the Laity. We reckon it a very good Argument
against that Custom, that our Saviour when he delivered the
Cup, said unto them, Drink ye all of this.

Now if it be an Argument that a// Christians are to receive the
Cup, because in the Institution of the Sacrament it is said,
Drink ye all of this, is it not as good an Argument that all
Christians are here called to deny themselves, and take up their
Cross daily, because it is delivered in the same Manner, He said
unto them all, and again, When he called the People unto him with
his Disciples also, he said unto them ?

To me this Place seems as general a Call to all Christians, as
Drink ye all of tiiis, is a general Command to all Christians.

Let anyone try to evade the Obligation of this Text, and he
will find, that he must use such Arguments, as will equally serve
to get rid of any other Part of Holy Scripture.

If this Passage only called the first Disciples of Christ to an
external State of Sufferings, and Persecutions from other People,




ﬂpm Christian Terfectzm 8 3

it mlght with some Pretence be supposed only to relate to
People, when they are in such a State of Persecution.

But as it calls them to deny themselves, to take up their Cross
daily, it is plain, that it calls them to a Suffering and Self-
denial, which they were to inflict upon themselves.

Now if they are called thus to deny themselves, and subject
themselves to a voluntary Cross in order to be Christ’s Disciples,
it will be hard to show, that Self-denials are not as lasting Terms
of Christianity, as Baptism and the Lord’s Supper.

Water-Baptism is Necessary because our Saviour has Insti-
tuted it, and the Reason for continuing it, is the same as for
observing it at first. But still, it is but an external Rite, or
Sacrament, which in its own Nature hath nothing relating to
Holiness and Purification of the Soul, but has all its Excellency
from the Institution of Christ.

This cannot be said of these Sort of Sufferings, for they have
an znfernal and essential Relation to Holiness and Purification in
the present State of Man.

I say in the present State of Man, because though these Self-
denials or Mortifications, are proper only to Man whilst he is in
this State of Corruption, yet they are as true Parts of Holiness,
and as essential Virtues, as those which will last for ever.

Charity to the Poor is founded in the Necessities and Infir-
mities of this Life, yet it is as real a Degree of Holiness, and as
much to be performed for its own Sake, as that Charity which
which will never have an End.

It is the same in these Self-denials, they only belong to a
State of Sin, but whilst such a State continues, they are the
indispensable Duty of Sinners, and as necessary and acceptable
to God as relieving the Poor.

This must be aliowed, or we must deny, that there was any
real Atonement for Sin in the Sufferings and Death of Christ;
for if there were any real Atonement in the Sufferings of Christ,
if his Sufferings rendered God propitious and reconciled”to '
Sinners, it is undeniable, that all who suffer with the same Sperir
that Christ suffered, must in their Degree recommend themselves
to the Favour of God, on the same Account, and for the same
Reasons that the Sufferings of Christ procured Peace and Recon-
ciliation.

If Christ the Lord of all, and Head of the Church, is still .
making Intercession for us at the Right Hand of God, does not
this plainly teach us, that we cannot be accepted by God, unless
we live in a State of Supplication and Prayer for ourselves ?

And if he who had no Sin of his own, was obliged to such
Sufferings to make himself be heard as an Adwvocate for Sin:

6—2
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surely Sinners themselves cannot presume to sue f01 thelr own
Pardon, without putting themselves in the /Zke State of Humilia-
tion and Suffering. For since the Atonement is made by
Sufferings, this as truly recommends Sufferings to Sinners, as if
it had been made by Prayer, that would have shown the Way of
Prayer to have been the Way of finding Pardon.

Self-denial therefore and Sufferings are Duties essential to the
present State of Sin, and recommend us to God, as Holiness and
Purity recommend us, by their own Nature and intrinsic Fit-
ness, that is, they are good, as Prayer, Humility, and Charity
are good.

When we shall be removed to a State that is free from Sin,
Self-Denial and Mortification will then be no Part of our Duty;
but so long as this State of Sin lasts, so long does the Necessity
and Reason of Self-denial and Mortification last; they are as
necessary, as Prayers and Devotion, and are as truly essential
Parts of Holiness, as Chastity and Humility.

For Repentance and Sorrow for Sin is as nacessary to a being
in a State of Sin, as necessary on its own Account, and from the
Nature of the Thing, as the Love of God is necessary from a
Being that receives all his Happiness from God.

For to express our Indignation, and inflict Punishment on
that which displeases God, is as reasonable in itself, and as
much an Act of Holiness, as to love and cherish that which God
loves. So that all our Self-denials as Punishments of Sin, as
Expressions of Sorrow for Guilt, and as Preventions of Tempta-
tion, may be considered as so many Instances of our Love of
Purity.

Whilst therefore we continue in a State of Corruption, it is as
necessary that we continue in a State of Repentance, Self-denial,
and Sorrow, as it is necessary to continue our Desires and En-
deavours after Purity.

If we can find a Time when we have no Sin to lament no
Occasion for the Severities of Repentance, it may be granted,
that that would be a Time for the abstaining from Self-denial,
and voluntary Sufferings.

But if human Life knows of no such Season, if we can never
look at ourselves, but under the Weight of Sin, it is a Demon-
stration that Indignation at ourselves, and a voluntary Suffering
for Sin, is the necessary constant State of Christians,

Indeed if it be allowed that Repentance and Sorrow for Sin is
necessary, and that it ought to be the constant Habit of a
Christian’s Mind, till this Life be at an End, we need no stronger
Proof of the constant Necessity of Self-denial and Mortifica-
tion.
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For what Reason can there be for Sorrow and Grief for Sin,
which is not the same Reason for Self-denial, and the daily
Cross? Is not Grief and Sorrow for Sin, a Suffering and Punish-
ment for Sin? Or can we grieve and afflict ourselves for our
Sins, unless we express that Grief by a hearty Indignation, and
real Self-denial ?

If therefore we consider the Reason and Fitness of Repent-
ance, we see the Reason and Fitness of Self-denial, and voluntary
Sufferings, and consequently we must acknowledge, that these
Self-denials are not less necessary, nor less recommended to us,
than Repentance and Sorrow for Sin.

For since they are of the same Nature, and for the same
End, and also essential to true Repentance, it follows, that all
Christians are obliged to be as constant in their Self-denials,
and Mortifications, as they are to be constant in their Repent-
ance.

Because such voluntary Sufferings have the same essential
Relation to Holiness, that Charity and the Love of God have.

For though Charity and the Love of God will never cease, but
this Self-denial will have an End, yet is this Self-denial during
this State of Sin, as essential to the Holiness of Persons in such
a State, as any other Virtue,

It being the same Degree of inward Purity, and as right a
Spirit and Temper to mourn and afflict ourselves for our Sins,
as to /ove that which God Zoves, or be thankful for his Mercies.

Now if a Person was to give himself up to Sorrow in a State
of Happiness, or to Unthankfulness, though in the Midst of
Mercies, he would act just as unreasonably, just as contrary to
the Nature of Things, as he that gives himself up to Pleasures
and Indulgences in a State of Corruption and Sin.

Let it therefore be carefully observed, that Self-denial and
Mortification, are only other Words for Repentance and Sorrow
for Sin, and he that can distinguish them from one another, may
distinguish Grief from Sorrow.

He therefore that can doubt, whether Christians are called to
a daily Practice of Self-denial, seems to know as little of true
Religion, as if he doubted whether they were called to a daily
Repentance. For when we may live in a State contrary to
Repentance, then, and then only, may we live in a State contrary
to Self-denial.

Let a Christian ever cease from Self-denial, let him ever for-
bear the Mortification of his Appetites, and at that Time he
ceases to consider himself as a Szuner, and behaves himself as
though he were then free from the Guilt and Danger of Sin.

But as he never is in this State of Freedom, so if he acts as if
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he were so, he acts as falsely, as if he took himself to be an
Angel.

There is therefore as much Reason that the daily Cross, or
Self-denial, should be imposed upon Christians, as a daily
Prayer, or Repentance; and there is the same Impiety, the same
false Judgment in refusing a daily Self-denial, as in refusing or
ceasing from a daily Devotion and Sorrow for Sin.

For a Man may as well imagine that he prays or gives Thanks
to God, when he only repeats the Words of a Prayer or Thanks-
giving, as that he repents for his Sins, unless his Repentance be
a 7ea/ Punishment, a frue State of Mortification.

We may now observe, that this Doctrine of Self-suffering is
founded upon the most important fundamental Articles of our
Religion.

If we consider our Redemption as an Atonement made by
Suffering, does not this show us the Necessity of seeking Pardon
by a Fellowship in the Sufferings of Christ?

Need we any other Argument, that there is no State so suit-
able to a Sinner as that of Suffering, when God has appointed
Sufferings as the Atonement for Sin?

If we consider that we are devoted to Deatk, and under a
Necessity of falling into Dust, as a Sacrzfice for Sin, does not
this teach us the Necessity of making our Life conformable to
the Intention of such a Death ?

For could there be any Necessity that we should die as a
Sacrifice for Sin, if we might lead a Life of a contrary Nature?
Or could we act more contrary to God, than by making that
Life a State of Pleasure and Indulgence, which he has laid under
the Curse of Death? Ought we to indulge a Life which God
considers as too unholy to continue in Being?

Lastly, If we consider that Repentance is the chief, the most
constant and perpetual Duty of a Christian, that our Holiness
has hardly any other Existence, than what arises from a perpetual
Repentance, can it be doubted, that Mortification and Self-denial
are essential, perpetual Parts of our Duty ?

For to suppose a Repentance without the Pain of Mortification,
and the Punishment of Self-denial, is as absurd, as to suppose a
Labour after Holiness, which takes not one Step towards it.

For if Repentance be not an Exercise of Mortification and
Self-denial, it is no more a State of Repentance, than the lifting
up our Hands, without our Hearts, is a State of Prayer and
Devotion.

Repentance is a hearty Sorrow for Sin, Sorrow is a Pain or
Punishment, which we are obliged to raise to as high a Degrce
as we can, that we may be fitter Objects of God’s Pardon.
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So that Self-denial and Mortification is only another Word,
for a real Repentance.

If Christians will still so far forget the Nature and Design of
their Religion, as to imagine that our Saviour’s Call to a daily
Cross and Self-denial was only a Call to his first Disciples to
expect Sufferings and Death from their Enemies, they are
governed by as little Reason, as if they should think, Repent ye,
Jor the Kingdom of Heaven is at Hand, only obliged those to
Repentance, who first entered into the Kingdom of God.

For there is nothing in the Nature of Repentance, that shows
it to be a more constant Duty, or more essential to the Christian
Life, than there is in this Mortification and Self-suffering.

It is also very absurd to suppose, that a Command to deny
themselves and take up their own Cross daily, should mean only
the enduring and expecting of Sufferings from others.

Let us now suppose the contrary, that Christians are not
called to this State of Mortification, or Denial of their Appetites.
Let us suppose that Christian Clhurches are full of fine gay People,
who spend their Daysin all the Pleasures and Indulgences which
the Spirit of the World can invent,

Can it in any Sense be said of such, that they live in a Szate
of Repentance and Sorrow for Sin? May they not with as much
Regard to Truth, be said to live in Sackcloth and Ashes ? Can
their Hearts feel any Sorrow, or be mourning for the Weight
and Misery of Sin, who live only to the studied Enjoyments of
Ease and Pleasure? Can they be said to grieve at Guilt, or be
afraid of Sin, who pamper all their Appetites, and seek all the
Enjoyments that lead to Temptation? Can they who live in
the Gratifications of the Flesh, and Scenes of Pleasure, be said
to be working out their Salvation wit2 Fear and Trembling ?
May they not as justly be said to be walking barefoot to [eru-
salem ?

If therefore we will not destroy the whole State of Religion, if
we will but own it to be a State of Trzal and Probation, we must
also allow, that Self-denial and Abstinence from Pleasures are
daily essential Duties of it.

For a Life of Sorrow for Sin, and mourning for the Guilt of
it,and a Life of Pleasure and Indulgence, are inconsistent States,
and as necessarily destroy one another, as Motion puts an End
to Rest.

Repentance will have no Place in Heaven, because that will
be a State of Perfection, and for the same Reason it ought never
to be laid aside on Earth, because there is no Time, when we
are not under the Guilt, and subject to the Danger of Sin.

This does not suppose, that we are always to be uttering
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Forms of Confession from our Mouths, but it supposes, that we
are always to live with so much Watchfulness, as becomes
penitent Sinners, and never do anything, but what highly suits
with a Szaze of Repentance.

So that whenever we can abate our Self-denials, without
abating our Sorrow for Sin, when we can find Pleasures that
neither soffen the Mind, nor make it /ess fearful of Temptation,
then, and so far only, may we seek our Kasec.

For Repentance whilst it is only a Lipwork at stated Times is
nothing, it has not had its Lffect, till it has entered into the State
and Habit of our Lives, and rendered us as fearful of Sin in every
Part of our Lives, as when we are making our Confessions.

Now this State of Penitence, which alone is suited to a State
of Corruption and Infirmity, can no more exist without constant
daily Self-denial, than we can daily govern our Appetites, with-
out daily looking after them. .

To proceed. Our Saviour saith, Blessed are they that mourn
Jor they shall be comforted.

Now this is another direct Call to Self-denial and Abstinence
from Pleasures, as must appear to everyone, that knows Mourn-
ing to be different from Pleasure and Indulgence.

The Blessedness that is here ascribed to Mourning, must be
understood in relation to Mourning, as it is a State of Life, and
not as to any transient Acts, or particular Times of Mourning.

For no Actions are valuable, or rewardable, but as they arise
from a State or Temper of Mind that is constant and habitual.

If it had been said blessed are the Charitable, it must have
meant, blessed are they who live in a State and Habit of Charity.
For the same Reason, are we to understand the Blessedness
which is due to Mourning, to be only due to a State and Life of
Mourning.

Secondly, Blessed are they that mourn, shows us that this
Mourning concerns all Men as such, without any Distinction of
Time or Persons, so that its Excellency and Fitness must be
founded upon something that is common and constant to all
times and all Persons. For if there was any time, when we
might change this State of Mourning, or were there any Persons
that might be excused from it, it could not be said in general,
Blessed are they that mourn.

If therefore this Mourning be a reasonable and excellent
Temper, that equally leads a// Orders of Men to Blessedness,
its Reasonableness must be founded in the common State and
Condition of Man; that is, if Mourning be good for all Men, it
must be, because the State and Condition of all Men as such,
requires Mourning,
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But if this Mourning be founded in the present State of Man,
as suitable to his Condition in this Life, it must be always the
same excellent and proper Temper, till Death changes his State,
and puts him in a Condition, that requires another Temper.

Now what can this State of Mourning be, but a godly Sorrow
founded upon a true Sense and I‘celing of the Misery of our
State, as it is a State of fallesz Sprrits, living in Sin and Vanity,
and Separatzon from God?

What can it be, but a ceasing to enjoy and rejoice in the
false Goods and Enjoyments of this Life, because they delude
and corrupt our Hearts, increase our Blindness, and sink us
deeper in our Distance from God ?

What Mourning can be blessed, but such as mourns at that
which displeases God, which condemns and rejects what the
Wisdom of God rejects, which loosens us from the Vanity of
the World, lessens the Weight of our Corruption, and quickens
our Motions and Aspirings towards Perfection ?

This is not a Mourning that shows itself in occaszonal Fits of
Sorrow, or Dejection of Mind, but it is a regular Temper, or
rather a 77g/ht Judgment, which refuses Pleasures, that are not
only the Pleasures of a corrupted State, but suchas also increase
and strengthen our Corruption.

One constant Property of a true Mourning, is Abstinence
from Pleasures; and we generally reckon a Sorrow very near
its End, when Diversions and Amusements begin to be relished.

This Mourning therefore to which this Blessedness is ascribed,
must be a constant Abstinence from vain Joys ; it must preserve
itself by rejecting and disrelishing all those worldly Delights and
Satisfactions, which if admitted, would put an end to its State of
Mourning.

Now what is all this, but that State of Se/f-denial and Dazly-
cross to which our Saviour called his Disciples ?

For we may imagine anything, if we can imagine, that a State
of religious Mourning is not a State of religious Self-denial.

Unless therefore we will say, that the Blessedness of Mourning,
was also only preached to Christ’s first Followers, we must allow,
that a/l Cliristians are equally called to that Dadly-cross and Self-
denial, which was then required.

It ought also here to be observed, that we are called to these
Duties upon our Hopes of Happiness.

For Dlessed awve they that mourn, for they shall be comforted, is
the same thing as saying, Miserable and cursed are they that do
not mourn, for they shall not be comforted. Again,

Slessed are the poor in Spirit, for theirs' is the Kingdom of
Heaven.
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Nothing can carry a greater Denial and Contradiction to all
the Tempers and Ways of the World than this Doctrine ; it not
only puts an end to all that we esteem wicked and immoderate
Desires of worldly Satisfactions, but calls us from all worldly
Satisfactions, which anyway fasten the Soul to any false Goods,
and make it less ardent after true Happiness. As the Christian
Religion regards only the Salvation of our Souls, and restoring
us to a Life with God in Heaven, it considers everything as ill,
that keeps us in a State of any false Enjoyment, and nothing as
good, but what loosens us from the World, and makes us less
Slaves to its Vanities. Blessed are the poor in Spirit, because it/
is a Spirit of Disengagement and Disrelish of the World, that
puts the Soul in a State of Liberty and Fitness, to relish and
receive the Offers of true Happiness.

The Doctrine of this Text, is purely the Doctrine of Se/f-denzal
and Dazly-cross, to which our Saviour called his Disciples.

For let anyone consider, how it is possible for a Man to be
poor i Spirit, but by renouncing those Enjoyments, which are
the proper Delights of such as are /%4g/, and 7»icZ in Spirit. Now
a Man is /zg/: in Spirit, when his own State and Dignity give
him a Pleasure, he is 7z¢2 in Spirit who seeks and delights in
the Enjoyments and Felicities which Riches afford, he is there-
fore poor in Spirit, who mortifies all vain Thoughts, rejects every
Self-pleasure, and avoids and dislikes the empty Satisfactions
which Riches and Fortune give.

Now this, which is undoubtedly the Doctrine of this Passage, is
the very Iissence and Soul of all Self-denialand Mortification, which
is nothing else but a constant checking all our vain Tempers,
and a denying ourselves such Enjoyments, as naturally strengthen
and support them. So that the Blessedness of Poverty of
Spirit, is the Blessedness of Self-denial and Mortification.

For surely if we are called to a constant Poverty of Spirit, we
are called to a constant Refusal of all Enjoyments, but such as
Poverty of Spirit requires.

For it is to be observed, that when it is said, Blessed are the
poor in Spirit, that the Meaning is, Blessed are they that are
governed by this Spirit, for that is only a Man’s Spirit and
Temper, which rules and directs his Actions.

An ambitious Man, is one that is governed by his Spirit of
Ambition, so a Man is poor in Spirit, when that is the Spirit
which governs his Actions.

As the rich in Spirit, are such as seek the Felicity and Grati-
fications of Riches, so the poor in Spirit is he, who avoids and
dislikes all such Gratifications, and seeks such Things as properly
suit with such a mortified Habit of Mind.
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So that no one is to reckon himself poor /7 Spirit, till it makes
him not only reject all Instances of Pride and Self-enjoyment,
but till he seeks and desires things that are as proper to a/
Poverty of Spirit, as Food is proper to Hunger, or IWater to
Thirst.

For as Hunger is known by its being a Desire of Food, and
Thirst by its Desire of Lzguor, so Poverty of Spirit can only be
known, by its seeking such things, as are as #zue Szgns of it, as
the seeking of Water, is a Sign of Thirst.

For this is undeniable, that every Spirit or Temper must only
be known, by the Nature of the Things it covets.

If we are High-minded, our Care will be exercised about high
Things, and if we are lowly in Heart, we shall as certainly not
only condescend, but seck after things that are lowly. Let a
Man therefore, who would deal faithfully with himself, consider
not only whether he is Prowud, Luxurious, Indulgent of himself,
and devoted to the Pleasures and Satisfactions of this Life, but
let him consider whether he is poor 712 Spirit, whether the Things
that he seeks, the Designs he has on foot, the Happiness he aims
at, and the Course of his Life, be such as is really directed by a
true Poverty of Spirit.

For he ought not to think that he is governed by this Spirit,
till he finds himself an Enemy to every Pleasure, every Care,
and every Labour that is contrary to it. When he hates Self-
indulgence, as the ZEpicure hates Self-denial, when he studies
Humility, as the ambitious Man aims at Greatness, when he
avoids the Vanities of the World, as the Sailor avoids Rocks,
then may he reckon himself entitled to that Blessedness, which
belongs to those who are poor in Spirit.

This is that Self-denial, Holy-discipline, Daily-cross, to which
all Christians are called ; that by thus losing their Lives, that/
is, thus ceasing to live the Life of this World, they may pur-
chase to themselves a Life of endless Happiness in another
State.

I believe there are few Christians, who do not acknowledge
that Christianity is still in some Degree a Doctrine of the Cross ;
and that the Texts above cited, have still some meaning with
regard to all Christians; but then they believe this in some such
loose and general Way, or live with so little regard to what they
do believe of it, that they feel no Condemnation of themsclves,
whatever their Lives are, from hearing these Doctrines.

But notwithstanding all this, it is certain that Christians are
as much obliged to conform exactly to these Doctrines of the
Cross, as to the Observance of the Ten Commandments. For
the Ten Commandments were not more certainly Laws to the
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Jews, than the Doctrines of Self-denial and Poverty of Spirit
are Laws to all Christians.

Another plain and remarkable Instance of Self-denial, is to be
seen in the following Words.

Ye have heard that it hath been said, an Eye for an Eye, and a
Tooth for a Tooth, but I say unto you, that ye resist not Evil, but
whosoever will smite thee on thy right Cheek, turn to him the other
also.  And if any Man will sue thee at Law and take away thy
Coat, let him have thy Cloak also. And whosoever shall compel
thee to go with him a Mile, go with him twain.

Our Blessed Saviour’s first Proposal was this, Zf any Man will
comme after me, let him deny liimself; take up lits Cross datly, and
Jollow mne.

In the Text before us, he instructs them in several Instances,
wherein this Self-denial and Daily-cross consisted, which are
now the common Terms of Salvation to all Christians.

We are to deny ourselves, in not demanding a Toot/z for a
Tooth, we are to take up our Daily-cross by turning our Cheek
to the Smiter, and suffering such ill Usage, as we could prevent
by Resistance.

We are to deny ourselves, in not defending ourselves by Suits
at Law; and must take up the Cross of one Injury after another,
rather than appeal to the Contention of a Trial. This is suffi-
ciently taught, by our being required to expose ourselves to the
farther Loss of our Cloak, rather than have recourse to Law to
secure our Coat.

The Words which deliver this Doctrine are so very plain and
express, that they need no Illustration, it is as plain also, that
they equally belong to all Christians of all Ages. The Manner
of our Saviour’s delivering himself upon these Points, puts it out
of all question, that they were Doctrines of the Cross, which
were to be perpetual Marks of his Followers.

Ye have fieard that it hath been said, an Eye jfor an Eye, &e.
But I say unto you, that ye resist not Evil, &ec.

It was not possible for our Saviour to express himself in a
more authoritative Manner than he has here done, or to show us
more plainly, that he was here acting as the greatz Law-giver of
Christians, and delivering Doctrines which should be perpetual
Lazws to all his Disciples, and such as should constantly distin-
guish them from all the World. Nor is it possible for anyone to
evade the literal and open Meaning of these Doctrines, but in
such a way as must destroy the Sense of any other Part of
Scripture.

If it could be shown, that we are not obliged by the plain and
express Doctrine of these Passages, it might as well be shown,




Aupaﬂ Christian T’erfectz’o;z. 9-3

that the next Doctrine, But I say unto you, love your Enemies,
bless them that curse you, does not oblige us in the plain and
literal Sense of the Words.

For both the Passages are equally supported by the same
Authority of our Saviour, expressed in the same manner, / say
unto you. This Degree also of Love which we are to show to
our Enemies, is as much a Doctrine of the Cross, as contrary to
all our natural Tempers, and worldly Interests, as that of
Patience, Meekness, and Submission to those who treat us in-
juriously. These Virtues are also necessary to one another ; we
cannot thus Love and do good to our Enemy, unless we are thus
patient under Sufferings, and deny ourselves all Instances of
Anger and Uneasiness at them.

It is pretended by some that these Passages only forbid our |
Prosecution of spiteful and malicious Suits at Law. J

But such People might as well pretend, that the Eighth Com- |
mandment only forbids wantorn and spiteful Stealing, but allows
it, when it is done Soberly and with no spiteful Intention. )

For the Case which our Saviour put, is directly intended
against such a Pretence as this.

It is the Case of a Man, who has a Suit commenced against /
him for his Coat, he is not allowed to consider that it is his ozon
Coat, and that he enters no further into the Trial, than to secure
his Coaz ; he is not allowed to show this Degree of Contention
or Anger at Injustice, or Impatience under Suffering, but is
patiently to permit his Coat to be taken from him, though that
Patience be the Means of losing his Cloak also.

It is not therefore spiteful Prosecutions, but the most scemingly /
reasonable Self-defence that is here forbidden. Further, Malice
and Rewvenge were not allowed to the Jews, yet we are here com-
manded to deny ourselves such Methods of Self-defence, and
Rules of Justice as were allowed to them.

If Christians will still think that they may defend @/ their
Rights, and enter into all suc/z Contentions for them, as the Laws
of the Land will support them in, if they will think that they
need bear no other Injuries, but such as Courts of Law cannot
redress, they are as much mistaken, as if they imagine, they need
Practise no other Charity or Worship of God, but such as humane
Laws Demand.

For Christian Meckness, Self-denial, and Patience under Suffer-
ings, are no more to be formed by the Standard of human Laws,
than our Devotion to God.

In these Things Jesus Christ is our only Lawgiver, and his
Laws are to be complied with as the certain Terms of our
Salvation.
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Notwithstanding therefore we may be able either by personal
Power or legal Contention to repel Injuries, return Evil for Evil,
and demand a oot/ for a Toot/, yet as Disciples of Christ we
are to turn our Cheek to the Smiter, let him that would take our
Coat, have our Cloak also, and be rather content to suffer many
Injuries, than by defending ourselves, raise our Passions, embitter
our Tempers, and destroy that Charity which we owe to our
Neighbour.

Now this Meckness and Self-denial is highly suitable to the
Spirit and Temper of Christianity.

It is highly suitable to a Religion that restores Sinners to God
by Supferings, it is suited to such as have forsaken all to follow
Christ, it is suited to such as are to be dead and crucificd to the
World, to such as are to be meek and Jowly as Christ, it is suited
to such as are commanded to /ove and do all Good to their most
violent Enemies, and who are to love their Neighbour as them-
selves.

And whatever Pride, Self-love, or /fumanc Wisdom: may

. suggest against this Doctrine, may with equal Strength be
Objected against all those other Doctrines, which are thus of a
Spirit like unto it.

But let Christians consider, that it is of these Doctrines of the
Cross, that our Saviour saith, Wiosoever shall be ashamed of me
and of my Words, of kim shall the Son of Man be ashamed, when
he shall come in lis own Glory and in lis Father's, and of the loly
Angels. Further,

This is my Commandmnent,saith Christ, that ye love one another,
as [ have loved yon. Now this as plainly forbids all Strife and
angry Contentions with others, as when we are commanded to
part with our Coat rather than contend for it. For it is as im-
possible to love our Adversary whilst we are contending with
him, as Christ loved us, as to follow Christ, and at the same time
depart from him,

His Love towards Mankind (which is the Example for our
Love) knew of no Enemies, nor refused any Sufferings, but was
a continual Labour for the Salvation of all Men. If therefore
we treat any Persons as our Ewnemies, or fly in the Face of those
who injure us, and are impatient under Sufferings, we are fallen
from that Love which is to govern all our Actions.

Men may fancy what they please of the Charity of their
Temper, whilst they are resisting Evil, and carrying on the Con-
tentions of Law, as others may think they Zave their Conversa-
tion in Heaven, whilst they are labouring after Riches on Earth ;
but if they would consider, that Christian Charity is to be like
the Charity of Christ, who died for his Enemies, they would



upon i Perfection. 95

soon find, that it must be a Charity of another Kind, that allows
them to confend with their Enemies.

Every Resistance or Contention of any Kind, is a Quarrel, y
and necessarily begets some Degrees of Spite and Ill-will, and
though they may often be carried on with some Show of exzernal
Decency, yet the inward Temper partakes of the Contention, is
tainted with some /Zi?#/e and i//-natured Resentments, and destroys
that divine Spirit of Love to which we are called.

So that to talk of the Charity of resisting, and contentious
Suits at Law, is almost like talking of the Charity of Duels.

The only Way therefore to preserve our Christian Spirit, and
show ourselves more like Christ than those who injure us, is to
act as he did under Injuries, and bear them with Patience, for
such Reasons as rendered him patient. We are sure that whilst
we follow him, we follow the Way, the Truth, and the Life, but
as soon as we resent and form Desigus of conquering our Op-
pressor, we partake of his Spirit, and offend against Meekness
and Charity, as he offended against Justice.

We must therefore bear with Injuries and Wrongs, not because
it is difficult to redress them, but because it is difficult, and next
to impossible, to resist and contend with our Adversaries, without/
forfeiting that Humility, Meeckness, and Divine Love, to which
we are called.

We must suffer with Patience, because such Patience is an
Exercise of our Self-denial, that renders us more like our Lord
and Master.

This cannot be doubted of, since we are told of our blessed
Saviour, That though he were a Son, yet learned lie Obedience, by
the Things which e suffered.

Now if this be true, is it not true in the same Degree, that wc
are not only to bear Sufferings with Patience, but even receive
them with Thankfulness, as proper Means to teach us Obedience
to the Laws of God ?

For if he who was a Son, who was without Sin, and so full of
Divine Knowledge, yet received /ustruction from Sufferings,
surely we who are poor infirm Creatures, must want that In-
struction which is to be learnt from them.

For to suppose, that we can be obedient to God without ;
Sufferings, is to suppose, that we can do our Duty without such
Helps as the Son of God had. Sufferings arc therefore to be
considered amongst the Graces of God, which purZfy our Souls,
enlighten our Minds with Divinc Knowledge, and prepare us
to perfect Holiness in the Fear of God.

But how contrary to the Spirit of Christ do we act, if our
Sufferings provoke us into Methods of Retaliation, and instead
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of teaching us Obedience to God, lead us into a State of Enmity
towards our Brethren.

Further ; It became him, saith the Apostle, for whom are all
Things, and by whom are all Things, in bringing many Sons
unto Glory, to make the Captain of their Salvation perfect througl
Sufferings.*

We are here plainly taught not only that Christ was made
perfect through Sufferings, but that it was fit he should be made
perfect that Way, as the only Way that could bring many Sons
unto Glory. =~ /

So that we sec one End of Christ’s Sufferings before his being
crowned with Glory and Honour, was to teach us, that Sufferings
is the Way to arrive at Glory, and that those who desire to be
Sons of Glory, must first be made perfect through Sufferings.

We therefore forget the Nature of our Religion, we mistake
the one great Design of Christ’s Sufferings, we go out of the
Road to Glory, if we do not patiently submit to Sufferings, if we
are not thankful that we suffer with Christ, that we may reign
with him.

Men in vain pretend that they only defend themseclves against
Injustice.  For these are the very Hardships which Christ suf-
fered, and which they are, if they would be guided by his Spirit,
to suffer with Patience.

St. Peter speaking to Servants, saith, T/zs is thank-worthy, if
a Maxn jor Conscience toward God endure Grief suffering wrong-
Jully, If when ye do well and suffer jfor it, ye take it patiently,
this is acceptable with God. For even hercunto were ye called, be-
cause Christ also suffered for us, leaving us an Example, that ye
should follow his Steps.

Here the Apostle founds the Duty of Servants being subject
to Masters, who treat them zwjuriously, upon the commion
Doctrine of Christianity ; because to suffer wrongfully is thank-
worthy before God, and because Christ’s Example has called us
to bear with Patience those injurious and wrongful Hardships.

Let it therefore be carefully observed, that as sure as the
Apostle here speaks by the Spirit of God, so sure is it that our
Behaviour is not thank-worthy or acceptable with God, unless
we endure wrongful Sufferings with Patience, and that if we lay
aside this Meekness, we leave the Example of Christ, who only
saves such as follow his Steps.

1 have now gone through several Instances of that Mortifica-
tion, Self-denjal, and Suffering, to which the Christian World
are called.

* Heb. ii. 10.
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If the Doctrines of this Chapter seem hard and grievous, they
can only seem so to such, as have wrong Notions of human
Life.

Too many People imagine this Life to be something, that is
substantial in itself, and valuable for its own Goods, and look
upon Religion as something that is added to it, to make a
worldly Life more easy, regular, and happy; and so embrace
Religion with no other Spirit, nor to any further Degree, than
as it complies with the Ease, Order, and Happiness, of that
Way of Life in which they live.

Our blessed Saviour has fully confuted this Opinion, by
teaching us, that there is but owe T/ing needful. If therefore
we are but so far Christians, as to believe that what our Saviour
has here taught, is strictly true, then all the pretended Gricvances
of Self-denial and Suffering are all struck off at once.

For what though Meekness, Patience, and Humility, may
often make us Sufferers, yet if such Sufferings make us only
lose such Things as are 7oz needful for us, where is any Ground
for Complaint ?

But further, such Sufferings are not only without any real
Hurt, but they promote our Happiness, and become Matter of
real and solid Joy.

DBlessed are ye, when Men shall revile you, and persecute you, and
shall say all manner of Evil of you falsely for nty Sake, rejoice and
be exceeding glad, for great is your Reward in Heaven. *

Christ does not endeavour to comfort us in this State, as if it
were a Zard or melancholy State, which we must bear because it is
made easier with Patience, or because God has pleased to impose
it upon us, but he looks at it in quite another View, not as
needing Comfort, but as having Matter fit for Congratulation.

What Christians are they therefore, what Strangers to the
Spirit of Christ, who reckon those Things amongst the Hard-
ships of Religion, which Christ recommends to us as Reasons of
rejotcing, and being exceeding glad ?

The whole Matter therefore plainly comes to this, if our
Sufferings, our Injuries, or Hardships, be such as we undergo,
because we dare not depart from that Meckness, and Patience,
and Charity, which Christ has taught, because we had rather
love our Enemies than be revenged on them, rather suffer like
Christ, and be full of his Spirit, than avoid Sufferings by a con-
trary Temper, such Sufferings are our greatest Gains.

If on the contrary, you know of any Meekness and Patience
which is not after the Example of Christ, any Injuries or Suffer-

* Matt. v. I1.
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ings which you can resist, and yet show that you follow the
Example of Christ’s Patlence, and Meekness, and Charity, the
Doctrine of this Chapter has no Recommendation of such
Sufferings.

You are only here exhorted to bear such Injuries and Suffer-
ings as make you more like Christ, such as are true Instances of
that Meekness, Patience, and Charity, which were the principal
Tempers of his Spirit.

Now be the Hardships or Self-denials what they will, if they
make us more like to Christ, they have done more for us, than
4ll the Prosferity in the World can do; and he that defends
himself at the Expense of any Temper, that was the Temper of
. Christ, has done himself an Injury, greater than the wotst and
most powerful of his Enemies can bring upon him.

And all this is founded upon this one Reason, because there
is but one Thing needful, the Salvation of our Souls. It is this
that changes the Natures of all human Things, and makes every-
thing good or evil only so far as it promotes o hinders this one
End of Life. The Salvation of the World is the only Happiness
of the World, and he that has secured his Share in that, has
secured to himself all the Joy and Gladness that can befall
human Nature.

A Christian therefore that is not content with Salvation, that
wants to add a worldly Joy and Pleasure to the great Things of
Religion, is more senseless than the Man, who should think he
had hard Usage to be saved from a S/zzpwrec/» unless he were
carried off upon a Cedar Plank.

Chapter VII.

Some  further Considerations uporn  the

Reasonableness of Self-denial.

EFORE I proceed any further in other Instances of Self-
denial, it may be proper to show in what the Duty of
Self-denial is founded, or wherein the Reasonableness
and Necessity of it consists.

Every Duty or Virtue of the Christian Life is founded
in Truth and Reason, and is required because of its Fitness
to be done, and not because God has Power to command what
he pleases.



If we are commanded to be meek and humble, it is because
Meekness and Humility are as true Judgments, and as suit-
able to the Truth of our State, as it is a true Judgment and
suitable to the State of every dependent Being to be thankful
for Mercies.

If we are bid to rejoice, it is at something that is truly joyful ;
if to fear, it is to fear something that is really dreadful. Thus
we are called to no Tempers but such as are so many true
Judgments, and as truly founded in the Nature and Reason of
Things, as if we were bid to believe zzo to be the half Part of
Jour.

God is Reason and Wisdom itself, and he can no more call us
to any Tempers or Duties, but such as are strictly reasonable in
themselves, than he can act against himself, or contradict his
own Nature.

As we can say with Assurance, that God cannot lie, so we
may with the same Certainty affirm, that he cannot enjoin any-
thing to rational Creatures, that is contrary to the Reason of
their Nature, no more than he can enjoin them to love Things
that are not lovely, or hate Things that are in their Nature not
hateful.

When God speaks, we are as sure that infinite Reason speaks,
as we are sure there is a God.

A little Reflection upon this Matter, will give us the utmost
Assurance in such Reasonings as this.

As sure therefore as there is a God, so sure is it that a
Religion from God has only reasonable Commands to reason-
able Creatures. No Tempers can be imposed upon us by Way
of Task and Imposition, which we might as reasonably be with-
out, if it were not required of us. God can only will, that reason-
able Creatures should be more Reasonable, more Perfect, and
more like Himself, and consequently can enjoin us no Duties, or
Tempers of Mind, but such as have this Tendency. All his
Commands are for our Sakes, founded in the Necessities of our
Natures, and are only so many Instructions to become more
Happy, than we could be without them,

A good Man who enjoys the Use of his Reason, is offended at
Madmen and Fools, because they both act contrary to the Reason
of Things. The Madman fancies himself, and everything about
him, to be different from what they are; the /vo/ knows nothing
of the Value of Things, is ridiculous in his Choices, and prefers
a S/ell before the most useful Things in Life.

Now a good Man merely through the Love of Reason, is
offended at their Conduct, and would do all that he could to
abate the Z7ensy of the one, and the Stupidity of the other.

7—2
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Let this a little represent to us the Conduct of God towards
fallen Man. God is Reasor itself, how highly therefore must he
be offended at the Follies and Stupidity of Mankind? If a
Madman seems so unreasonable a Creature to us, because he
fancies himself to be somet/zing that he is not, how unreasonable
must fallen Man, who is fallen from all true Knowledge of him-
self, appear to him who is infinite Reason ?

Again, God is Goodness itself, if therefore human Goodness is
inclined to endeavour the Cure of Madmen and Fools, must not
Goodness itself be much more inclined to correct the Madness
and Folly of fallen Man ?

We see that Men are saia to be J/ad, when they fancy them-
selves and the things about them to be different from what they
arc; they are said to be Fools, when they mistake the Value of
Things. Now if this be true, as it most certainly is, it may
1 serve to show us, that Man in his present State of Disorder
“and Ignorance, must appear td God, both as Foo/ and Mad ;
for every Sinner is truly M ad, as he imagines himself, and all
things about him, to be what they are not; he is really a Fovo/,
as he is ridiculous in his Choices, and mistakes the Value of
Things.

Now Religion is our Cure, it is God’s merciful Communication
of such Rules and Discipline of Life, as may serve to deliver us
from the /nfatuation and Ignorance of our fallen State. It is to
teach us the Knowledge of ourselves, and all things about us,
that we may no longer act like Madmen ; it is to teach us the
true Value of Things, that we may know our good and evil, and
not be as /diots in the Choice of Things.

Now Fools and Madmen have their Paradise, and are pleased
with their imaginary Happiness; this makes them averse from
all Methods of Cure.

For this Reason, God presses his Instructions upon us with
Terrors and Threatenings, and makes those Virtues which are
the natural Good and Cure of our Souls, such Duties to him, as
he will punish the Neglect of them.

So that the Power of God is mercifully employed to move us
to such a reasonable Way of Life, as is necessary for our Happi-
ness.

Some People are so weak, as to wonder, what we call Sin
should be so odious to God, or what it can signify to God,
whether we are Wizse or Foolish.

Let such consider, that God is Wzsdom and Reason itself, and
consequently everything that is contrary to Reason and Wisdom,
is contrary to his Nature; so that a State of Sin, is a State of
Contrariety to God. To ask therefore why God hates all Sin, is
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the same thing as to ask, why God cannot tell any Sort of Lz,
it is because every Deviation from Truth is contrary to his
Nature, which is Truth itself, so every Instance of Sin, as it
is an unreasonable Act, is contrary to his Nature, who is Reason
itself.

There is therefore a necessity from the Nature of Things, that
every Creature be delivered from Sin, before it can enter into the
beatific Presence of God ; for if God could reward wicked Beings,
and make them Happy by the Enjoyment of his Presence, he
would as much cease to act according to the Nature of Things,
as if he should punish a Being that lived in Innocence, for to
punish Innocence, and to reward Sin, are equally contrary to
the Nature and Reason of Things.

This Observation may teach us to admire the Excellency of
the Christian Religion, which restores Sinners to God by so
great an Atonement for Sin, and which only admits the Repent-
ance and Devotion of fallen Man, through the AMerits and
Mediatior of the Son of God.

To return, Let such People also consider, that even reasonable
Men have a necessary Dislike of Fools and Madmen, they cannot
possibly make them the Objects of their Pleasure and Affection.

But now if some things are so odious in themselves, that even
the Reason of Man cannot but abhor them, how much more
odious, how much more contrary to the Perfection of the divine
Nature, must the Folly and Madness of Sin be ?

Thus if we consider what Reason is in ourselves, that it
necessarily dislikes unreasonable Persons as well as Things, we
may have some Notion, how all Sin and Sinners, that is, all
Beings which act contrary to Reason, must be in a State of the
utmost Contrariety to God, who is the Ziglest Reasor.

God is Love,yet it is certain, that he can only love such Things
as are Lovely ; so God is Goodness, yet he cannot make Sinners
Happy, because there is as much Contradiction to Reason and
Perfection in making Sinners Happy, as in loving things that
are not truly Lovely, or in hating things, that are not Hateful.
This may serve to give us in some Measure a true Idea of the
Nature of Religion and the Nature of Sin.

That Religion is God’s gracious Method of delivering us from
the Unreasonableness and Corruption of our Natures, that by
complying with its Rules and Discipline, we may be so altered
in our Natures, so restored to Reason, as to be fit for the
Rewards of an infinitcly Wise and Perfect Being.

That Sz is the Misery and Disorder, the Madness and Folly
of our Nature, which as necessarily separates us from God, as
God is contrary to all Unreasonableness.
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I have just mentioned these things, to help us to conceive
rightly, what is meant by the Reasonableness and Necessity of
those Tempers which Religion requires. As I hope this is suffi-
cient to give anyone a positive Assurance, that Religion is so far
from being an Imposition upon us, consisting of needless Duties,
that it is founded in the Nature and Reason of Things, and
is as necessary to restore us to the Enjoyment of God, as it is
necessary that God should love things according as they are
Lovely.

For let anyone carefully consider this Proposition, whether it
be not absolutely certain, that God loveth all things, accordingly
as they are Lovely. Is not this as certain as that God is Reason
itself? Could he be infinitely Reasonable, or Reason in Per-
fection, if he did not regard things according to their Natures?
hating only those things that are truly Hateful, and loving
things so far as they are Lovely? To act by any other Rule,
than the Reason and Nature of Things, is to act by Humour
and Caprice.

Let this therefore teach us, that as we are in ourselves, so we
are necessarily either odious, or acceptable to God.

So far as we cease from Sin, and suffer ourselves to be made
Wise and Reasonable, by the Wisdom and Reason of Religion,
so far we make ourselves Objects of the Love of that infinitely
perfect Being, who necessarily loves Beings as they are lovely in
their Nature.

And so far as we continue in the Madness and Folly of Sin,
and neglect the Rules of Religion which would deliver us from
the Guilt and Slavery of it, so far we make it necessary for that
perfect Being to hate us, who cannot but hate things accordingly
as they are in themselves Hateful. ,

Some People, either through Self-love, or some confused
,.Opinion of God and Themselves are always fancying them-
selves to be particular Favourites of God, imagining all their
little Successes, or Blessings in their Health and Circumstances
above other People, to be distinguishing Marks of God’s par-
ticular Kindness towards them.

But such Persons must consider that God is AReason itself,
that he is subject to no particular Fondness, no more than he is
capable of Weakness, and that he can no more love them, with
any particular Love, that is not an Act of the highest Reason,
than he can lie, or act contrary to the Truth.

They should consider that the Things of this Life, its Suc-
cesses and Prosperities, are so far from being Marks of God’s
particular Favour, that Afflictions have a much better Claim to
it, for whom the Lord loveth he chastencth, &c.
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When such Peoplc fancy themselves in the pan‘zcular Favour
of God, they should consider, that to be loved by God, is to be
loved by infinite Reason and Wisdom, and that Reason can only
love or approve Things as they are conformable to it. To be
approved by Reason, we must act conformably to Reason, and
to be approved by the highest Reason, we must act conformably
to the highest Reason.

So that when our Lives are conformable to the highest
Reason, then may we believe that so far as they are such, so far
are they in the Favour of God, who is the highest Reason. To
fancy that anything else can make us Favourites of God, is mere
Ignorance and Pride, and owing to the same Vanity and Self-
love, which makes some People think that they are admired and
esteemed by all that know them.

For so sure as God is Reason itself, so sure is it, that to be
loved by God, and to be approved by the highest Reason, is the
same thing ; so that if he whose Life is not conformable to the
highest Reason, imagines that he is particularly beloved by God,
he is guilty of the same Absurdity, as if he believed that God is
not the highest Reason, or Reason in Perfection.

It is not more certain that there is but one God, than it is
certain that there is but one Way of making ourselves Objects of
his Love, namely, by conforming and acting according to the
highest Reason. When our Lives are agreeable to Reason, and
the Nature of Things, then are our Lives agreeable to God.

Now so far as we act conformably to Religion, so far we act
according to the highest Reason, and draw near to God, by a
Wisdom that comes from God, and was revealed unto us, that it
might make us such reasonable Beings, as to be fit Objects of his
eternal Love.

For a Religion from God must be according to the Nature of
God, requiring no other Change of Thoughts or Actions, but
such as is conformable to Truth and Reason.

Now the Reasonableness of Actions consists in their Fitness
to be done; there is a Reasonableness in being thankful for
Mercies, there is a Reasonableness in rejoicing at Things that are
joyful, and so in all other Actions or Tempers they are either
reasonable or unreasonable, as they are agreeable or contrary to
the Nature of Things.

This is what I would have understood by the Reasonableness
of all religious Duties or Tempers ; they are all required, because
they are as suitable to the Nature and Reason of Things, as it is
suitable to the Reason of Things, to be thankful for Mercies, or
fear Things that are truly dreadful.

Thus for Instance, Humility is nothing else but a rzg/it Judg-
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ment of ourselves, and is only so far enjoined, as it is suitable to
the Truth of our State; for to think worse of ourselves than we
really are, is no more a Virtue, than to take ffze to be less than
Jour.

On the contrary, he that is proud, offends as much against
Truth and Reason, and judges as falsely of himself, as the #/ad-
mar who fancies himself to be a King, and the S#raw to which
he is chained, to be a T/rone of State.

Having observed thus much concerning the Reasonableness of
Tempers or Duties, which Religion demands, I proceed now to
show, wherein the Reasonableness and Necessity of Self-denial
consists.

If a Person was to walk upon a Rope across some great River,
and he was bid to deny himself the Pleasure of walking in sZ/ver
Shoes, or looking about at the Beauty of the Waves, or listening
to the Noise of Sailors, if he was commanded to deny himself the
Advantage of fisiing by the Way, would there be any Hardship
in such Self-denial? Would not such Self-denials be as reason-
able, as commanding him to love Things that will do him good,
or to avoid Things that are hurtful ?

Strait is the Gate, and narrvow is the Way that leadeth unto
Life, saith our blessed Saviour. Now if Christians are to walk
in a narrow Way that leadeth to Eternal Life, the chief Business
of a Christian must be, to deny himself all those Things which
may either stop or lead him out of his narrow Way. And if
they think that Pleasures and Indulgences are consistent with
their keeping this narrow Way, they think as reasonably, as if
the Man upon the Rope should think, that he might safely use
silver Shoes, or stop in his Way to catch Fish.

Again, If a Man that was a Slave to Sottishness, and stupefying
Pleasures, that rendered him averse from all Exercises of the
Mind, was yet obliged in order to save his Life, to attain to such
or such a Degree of mathematical Knowledge, must it not be as
necessary for such a one to deny himself those Indulgences which
increased his Stupidity, as it would be necessary to study the
Relations of Figures?

Now this is the Foundation of all Christian Self-denial; we are
born and bred in Slavery to Sin and corrupt Tempers, and are
only to be saved by putting off this old Man, and being renewed
in Holiness and Purity of Life. The Denials therefore of Religion,
are only the necessary Means of Salvation, as they are necessary
to lessen the Corruption of our Nature, destroy our old Habits,
alter the Taste and Temper of our Minds, and prepare us to
relish and aspire after Holiness and Perfection.

For since our Souls are in a State of Corruption, and our Life
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is a State of Probation, in order to alter and remove this Cor-
ruption, it is certain, that every Thing and every Way of Life
which nourishes and increases our Corruption, is as much to be
avoided, as those Things which beget in us Purity and Holiness,
are to be sought after.

A Man who wants his Health, is as well and for the same
Reasons to avoid such Things as nourish his Illness, as he is to
take Medicines that have a healing Quality. Self-denial is
therefore as essential to the Christian Life, as Prayer is, it being
equally necessary to deny ourselves such Things as support our
Corruption, as it is necessary to pray for those Things which will
do us good, and purify our Natures.

The whole of the Matter is this, Christians are called from a
State of Disorder, Sin, and Ignorance, to a State of Holiness,
and Resemblance of the Divine Nature. If thercfore there are
any Things, or any Ways that corrupt our Minds, support our
Vanity, increase our Blindness, or nourish Sensuality, all these
are as necessarily to be avoided, as it is necessary to be holy.

If there are any Denials or Mortifications that purify and
enlighten the Soul, that lessen the Power of bodily Passions,
that raise us to a heavenly Affection, and make us taste and
relish the Things that be of God, these are as necessarily to be
practised, as it is necessary to believe in Jesus Christ.

So that the Matter comes to this, if there are no Indulgences
in eating that do us Harm, then fasting is of no Use, but if there
are, if they enslave the Soul, and give it a sensual Taste, then
we are as much obliged to abstain from what does us this Harm,
as we are obliged to pray for anything that can do us good.

No Christian who knows anything of the Gospel, can doubt
whether fasting be a common Duty of Christianity, since our
Saviour has placed it along with secret Alms, and private
Prayer. When thou fastest, anoint thy Head, and wash thy Face,
that thou appear not unto Men to fast, but to thy Father which is
in secvet, and thy Father which seeth tn secvet shall reward thee
openly.*

So that the same Instructions and the same Reasons are given
for private fasting, as for secret Alms and private Prayer, that
thy Father who seeth in secret, may reward thee openly.
Now as it is manifestly entitled to the same Reward, it is mani-
festly put upon the same Foot, as private Prayer, and as equally
acceptable to God.

Eating and Drinking are the common Support of Life, but
then as they are the Support of a corrupt Life, the Nourish-

¥ Matt. vi. 17, 18.
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ment of a disordered Body that weighs down the Soul, whose
 Appetites and Tempers are in a State of Enmity with the Life
and Purity of the Soul, it is necessary that we take care so to
support the Life of the Body, as not to occasion the Sickness
and Death of the Soul.

The IFall of Man consists very much in the Fall of the Soul
into the Dominion and Power of the Body, whose Joy, and
Health, and Strength, is often the Slavery, Weakness, and
Infirmity, of the Soul.

How far our Bodies affect our Habits, or Ways of Thinking,
may be seen by the Difference between Sickness and Health,
Youth and Old Age. These different States of the Body, alter
the whole Turn of our Minds, and give us new Ways of Think-
ing, all owing to the different Strength of bodily Appetites and
Tempers. No sooner is the Body weakened by any Occasion,
but the Soul is more at Liberty, speaks higher for itself, and
begins to act more reasonably.

What is the Reason that a Midnie/it Reflection goes generally
deeper than a Thought at any other time? No Reason can
well be assigned, but the Peace and Tranquillity of the Body,
which gives the Soul a Liberty of seeing further into Things,
than at any other time.

The Difference between the same Man full and fasting, is
almost the Difference of two Persons; a Man that in the Morn-
ing finds himself fit for any Meditations, is after a full Meal
changed into another Creature, fit only for idle Amusements, or
the Yawnings of an Animal.

He has not only created a Dulness in his Soul, but has per-
verted its Taste; for he can be pleased with a Romance or
fmpertinent History, at the same time that he has no Relish
for a Book of Devotion, that requires less Attention.

I mention this to show, that fasizng has a nearer Relation to
all relzgious Tempers, than is generally thought, and that indulgent
or full Feeding does not only dull the Mind, but more particularly
gives it a Dullness towards the Things of Religion. If it were
not thus, a Book of religious Reflections would be as acceptable
at such Times, as those other Books which require as much, or
more Attention.

And the Reason of this is plain, because all our Tempers and
Desires are always suitable to the State we are in ; if we are in
a State of sensual Joy, feeling the Happiness of a full Stomach
and /feated Blood, we relish or desire nothing but what suits with
it. For this Reason Plays, and Romances, and vain Diversions,
can entertain a Man that has eat as long as he could, but Lectures
upon Jorality, or Discourses upon Deatk and Judgment, would
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tire him into Sleep. What we observe of the Jaundice, that it
makes us see all things yellow, is in a certain Degree true of every
State of the Body ; it makes us conceive things with some Degree *
of Likeness to the Condition it is then in. Every Alteration in
the Body, gives some Alteration to our way of conceiving the
same Things.

As he therefore that would see things in their proper Colours,
must first cure himself of the Jaundice, so he that would appre-
hend things according to their Natures, must take care that his
Body be so ordered, as to have as little a Share as possible in his
Judgments.

When a Man has his Stomach full of Wind, and feels no
pleasant Enjoyment of his Body, you can hardly propose any-
thing to him, that will appear reasonable: Do but stay till his
Stomach is altered, till he has had a full and cheerful Meal, and
he will be as naturally in a better Temper, as any other Animal
that has filled its Belly.

When Men have been unreasonably out of Temper, through
the mere Motions of the Body, I believe they often condemn
themselves afterwards, but then they do not consider, that the
contrary State, is a State of the same Slavery to the blind
Motions of the Body, and liable to the same Condemnation. For
if a full and pleasant Meal, makes us so gay and cheerful, as to
laugh and be pleased with the vaznest Things, we are then as
unreasonable, and as mere Slaves to our Bodies, as when a
cold or empty Stomach shall make us angry at everything.

For it is as great a Contradiction to Reason and Wisdom, to
be pleased with Things or Persons, because our Body is in a
State of Joy, as it is to be Angry and Displeased at Things or
Persons, because an easterly Wind, or an undigested Meal has
soured our Spirits.

Now both these States, are equally States of Slavery to the
Body, equally expose our Folly, and have the same Contrariety
to Religion. A Man is as far from religious Wisdom, when s«
Jeeding has made him merry, vasn, and #rifling, as when a con-
trary State of Body makes him sour, angry and fretful.

It is the Business therefore of Religion, to put an end to these
States of Slavery, to deliver Man from these blind Laws of
Filesh and Blood, and give him a Wisdom and Constancy, a Taste
and Judgment suitable to the Reason and Wisdom of the Laws
of God. To fill our Souls with such Principles of Peace, as
may give us Habits of Tranquillity, superior to the changeable
Tempers of our Bodies.

Now /usting, as it is a Denial of bodily Indulgences, as it
disciplines the Body into a State of Obedience, and contradicts
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its Appetites, is the most constant and universal Means of pro-
curing Liberty and Freedom of Mind.

For it is the Love of our Body, and too much Care of its
Enjoyments, that makes us too sensible of its Demands, and
subject to its Tempers. Whatever we nourish and cherish, so far
gains an Interest in us, and rules us in the same Degree, that it
has got our Affections. Till therefore Religion has entered us
into a Statc of Self-denial, we live in a State that supports the
Slavery and Corruption of our Natures.

For every Indulgence of the Body in Eating and Drinking, is
adding to its Power, and making all our Ways of Thinking
subservient to it.

A Man that makes every Day, a Day of fu/l and cheerful
Meals, will by Degrees make the Happiness of every Day
depend upon it, and consider everything with regard to it.

He will go to Church or stay at home, as it suits with his
Dinner, and not scruple to tell you, that he generally eats too
heartily to go to the Afternoon Service.

Now such People are under a worse Disorder of Body, than
he who has the Jaundice, and have their Judgment more per-
verted, than he who sees all Things yellow.

For how can they be said to perceive the Difference of Things,
who have more Taste for the Preparations of the Kitcken, than
for the Joys and Comforts of the House of God, who choose
rather to make themselves ux/iz for Divine Service, than to balk
the Pleasure of a fu// Meal 7 And this not by Chance, or upon
some unusual Occasion, but by a constant intended Course of
Life.

Let such People deal faithfully with themselves, and search
out their Spirit. Can they think that they are born again of
God, that they have the Spirit of Christ, who are thus subject
to the Pleasures of Gluttony? Can they be said to treat their
Bodies as Temples of the Holy Ghost, who make them unfiz for
the holy Service of public Worship ? Can they be said to offer
their Bodies unto God, as a reasonable, holy, and living Sacrifice?
Can they be said to love God with all their Heart, and all their
Soul, or to have forsaken all to follow Christ, who will not so
much as forsake Zalf a Meal for the sake of Divine Worship ?

I know it will be thought too severe that I have called this
Gluttony, because it is the Practice of Numbers of People of
Worth and Reputation ; but I hope they will turn their Dislike
of the Name, into a Dislike of the Thing, for it is as certainly
Gluttony, as picking of Pockets is stealing.

The Sin of Gluttony is the Sin of Over-eating, of being too
much given to full Meals. Now this may be difficult in some
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Instances to state exactly, yet he who owns he eats so much as
renders him zndisposed for the public Worship of God, has de-
termined against himself, and put his own Case out of all
Question. For if there be such a Sin, as the Sin of Over-eating,
it must surely then be committed when we eat too much to
attend upon the Service of the Church.

Men may fancy that they are only chargeable with Gluztony,
who eat till they suzfesz their Bodies; they may think those
only guilty of Drunkenness, who drink till they have lost their
Senses. But there is a much surer Rule to go by, given them
by the Spirit of God. Whether ye cat or drink, or whatsoever ye
do, do all to the Glory of God. All therefore in Eating and
Drinking that is not within the Bounds of the Glory of God,
is offered to something that is not the Glory of God, it is
offered to the Corruption and Sensuality of our Natures, it is
the Sin of Intemperance, and has the Sin of Indevotion added
to it, when it is indulged at a time, that keeps us from the public
Worship of God.

Let such People examine their own Hearts, and see what
Opinion they have of Divine Service. Can they look upon it, as
doing God’s Will on Earth as it is done in Heaven? Can they
look upon it, as entering into the Presence of God, as approach-
ing the Throne of Grace? Can they esteem it to be the Nourish-
ment and Support of their Souls, a necessary Means of securing
the Divine Assistance, as a most acceptable Way of pleasing
God, and securing their eternal Happiness, who are not afraid to
eat and drink till they are indisposed and unwilling to attend at
it? If they still have just Notions of the Nature of Divine
Service, let them think of these Words of our blessed Saviour,
If ye know these Things, happy are ye if ye do them.

But if they look upon it as of less Concern than a full Meal,
if they think that there is no Occasion for Exactuess in it, it is
time they were told, that they have noz the Love of God abiding
in them.,

For if they did really kunger and thirst after Righteousness,
which is the true Love of God, they would rejoice at every
Opportunity of entering further into his Favour ; they would go
to the House of God, the Abode of his Presence, with more Joy
than to any other Place, and think those Days the most happy,
that were most devoted to the Cares and Joys of a Life with
God to all Eternity.

They would cut off a #4ght Hand, or pluck out a right Eye,
rather than be hindered from those Helps, which are to raise
their Hope, enliven their Faith, and form their Souls to a De-
light and Joy in God.
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If they want this Zeal towards God, they want a Zeal which
is the Life and Spirit of a Christian, which distinguishes a Dis-
ciple of Christ from those who live without God in the World.

I have spoken the more home to this Point, because it is so
allowed a Practice, which as unavoidably destroys the true
Spirit and Temper of Religion, as any Things that are notori-
ously sinful.

Indeed a constant Course of full Feeding is the Death of the
Soul, and every Day that is a Day of such Happiness, is a Day
lost to Religion.

When a Man has rejoiced himself with full Eating and Drink-
ing, he is like any other Animal, disposed only to Play or Idle-
ness. He has no more Feeling of Sin than he has of Hunger,
can no more perceive himself to be a miserable jfallen Creature,
than he can perceive himself to be a Zeggar, and consequently
is no more affected with any Forms of Confession or Repent-
ance, than if he was every Day to confess, that he was a starving
Beggar.

Tor this Course of Self-enjoyment is as contrary to Humility,
Contrition, and a true Sense of Sin, as it is contrary to a State of
Beggary and Want, and consequently a Man in such Happiness,
can no more sincerely deplore the Wezght of Sin, than he can
feel himself in the Misery of Poverty.

If therefore Religion is to be the State and Temper of our
Minds, if it is to be the ruling Taste and Relish of our Souls, if
its Goods and Evils are to govern our Actions, it is as necessary
to renounce Sensuality, and mortify our Bodies, as it is necessary
to resist Temptations. For Abstinence or Self-denial is not
only a good, advisable, and reasonable Practice, but is a constant,
necessary, and universal Duty, and enters further into the Cure
of our Souls, than any other Practice. It is as necessary for a
Christian who would get rid of the Disorders of his Nature, and
lessen the Weight of Sin, as it is necessary for a Man ina Dropsy
to abstain from Drzuk, or a Man in a Fever to refrain from such
Things as 7nflame his Blood.

Indeed this Self-denial is the chief and most general Exercise
of the Christian Life, and is the very Form and Substance of
every Virtue; for so far as we deny our natural Tempers, so far
we scem to be advanced in Virtue.

We are so far humble, as we deny ourselves in the Instances
of Pride, so far heavenly-minded, as we deny our earthly Incli-
nations, so far charitable, as we deny our Tempers of Self-love
and Envy; and so in every Virtue, it seems to have its chief
Foundation in the Denial of some corrupt Temper of our
Natures.
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1 know some People object, that Fasting is not an wuniversal
Duty, that it is rather like some particular Medicine or Remedy,
that is only necessary for some particular Cases, and particular
Constitutions.

To this it may be answered, that if by Fasting, is meant an
entire Abstinence from all Food for such or such a certain Space
of Time, that Fasting in that Sense, is not an universal and

constant Duty. But then it ought to be observed, that this is no

more the Nature of Fasting, than any pan‘zcular Form of Con-
fession of such or such a Length, is the precise Nature of Re-
pentance.

For as Repentance does not consist in any stated fixed
Degrees of Sorrow and Pain for Sin, which is to be the commzon
Repentance for a// Men, in a// States, and at a// Times, but is
such an Exercise of Grief and Contrition, as is suited to every-
one’s particular State, so Fasting is not any fixed Degree of
Abstinence from a// Food, which is to be the commnon Measure of
Fasting to a// Men, in a// States, and at a// Times, but is such an
Exercise of Abstinence and Self-denial, as is proper to every-
one’s particular State.

Now if we understand Fasting in this Sense in which it ought
to be understood, as an Abstinence from such Food and such
Pleasures and Deorees of Feeding as are proper in every State
of Life, to destroy Sensuality, lessen the Corruption of our
Natures, and make us relish and taste spiritual Enjoyments, in
this Sensc Fasting is as constant and universal a Duty, as Re-
pentance.

For as Repentance is an universal Duty, because the Reason
of it is common to all Men, so this I'asting is necessary to all
Men, because Sensuality, fleshly Lusts, and the Corruption of
bodily Tempers, is the universal Corruption of all Men.

It is sometimes also objected, that Fasting cannot be an
universal Duty, because some People’s Constitutions will not
suffer them to eat enough’for their Health.

To this it may be answered, that some People may be so
infirm, that they cannot attend at the pgublic 1Worship of God, yet
surely public Worship is an #niversal Duty, though some People’s
Constitutions may make them incapable of going to it.

Secondly, This Object1on is only of Weight against Fasting,
as it signifies an entire Abstinence from all’Food for a certain
Space of Time, but is of no Force against such an Abstinence, as
1 have shown to be the common Duty of all Christians.

Thirdly, Persons of weak and infirm Constitutions, have often
as much Necessity of Self-denial, as others of the most healthful
Bodies; for their very State, it may be, has taught them Indul-
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gence, by being accustomed to so much Care of themselves, they
become no better than perpetual Nurses of themselves, and
consequently are too much devoted to that, which is not the ore
Thing needful.

Weakly People may as well be Epicures, and have the same
Sensuality to conquer, as other People, and consequently have
the same Necessity of their Degree of Abstinence and Denial,
that others have.

Let such People have recourse to the Example of Tzizothy,
who was an apostolical Bishop. His History teaches us, that he
was weakly, and subject to frequent Infirmities, who notwith-
standing he may be supposed to have enjoyed the extraordinary
Gifts of the Holy Ghost, yet in this state of Divine Greatness,
and Bodily Weakness, he wanted the Aw«tfority and Advice of an
Apostle to persnade him to drink anything besides Water. This
we are sufficiently taught, by the Apostle’s giving this Advice in
his Epistle to him, Dréek no longer Water, that is, nothing but
Water, but use a little Wine Jor thy by Stomack’s Soke, and t/zzne often
Infirmitees.

Lastly, The World abounds with People who are weakly and
tender merely by their Indulgences; they have bad Nerves, low
Spirits, and frequent Indispositions through Irregularity, Idle-
ness, and Indulgence.

Now these People, it is true, are not fit for Fasting, and,
perhaps if they were to deal faithfully with themselves, they
would find that they are as unfit for most other Exercises of
Religion ; and consequently if their Condition might be pleaded
as an Objection against the Necessity of Fasting, it might as
well be pleaded against the Necessity of half the Duties of
Christianity.

Upon the whole Matter it appears, that Fasting is a constant
universal Duty, and that it is liable to no other Exceptions, than
such as are common to several other great Duties of Religion.

1t is no fived Degree of Sorrow that is the common Repent-
ance of all Men, it is no particular Sum of Money that is the
common Charity of all Men, it is no fived Form, or Lengtl, or
Hour of Prayer, that is the common Devotion of all Men, yet
all these are constant and universal Duties.

In like Manner, though Fasting may be subject to all the
same Variations, yet is it a constant and universal Duty.

Justus is a grave sober Man, he is very angry at those People
who neglect or ridicule Fa.vlmg, he thinks they know nothing of
Religion.

Thus far Justus is very right, and knowing thus much, one
would wonder that he is so inconsistent with himself, for pre-
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sently after this, fustus will tell you, that he never fasts but upon
Good-Friday and the Thirtieth of January.

If Justus had lived before the Murder of King Clarles, he had
had but one Fast in the Year, yet in all Likelihood he would have
then stood up for the Doctrine of Fasting.

If a Man were to be angry at those who neglect or despise the
Service of the Chaurch, as People who know nothing of Religion,
and then tell you that he himself never goes thither, but on
Good-Friday and the Thirtieth of January, you would say that
he knew nothing of the Nature of Church-Service.

Now Justus shows the same Ignorance of the Nature of
Fasting.

For if Prayer and Repentance, and the Servzce of the Church,
were not common Acts of Devotion, and right and necessary
Ways of worshipping God, they would not be necessary upon
Good-Friday, or any other particular Day.

In like Manner, unless Fasting were a common and necessary
Part of Religion, something that was always a proper Means of
applying to God, it would neither be necessary, nor acceptable, on
those particular Days.

For it is not the Day that makes the Duty to be necessary, but
the Day happens to be a proper Occasion of exercising a neces-
sary Duty.

Some great Calamity happens to you, you do very well to
make it an Occasion of exercising great Devotion; but if you
stay till some other Calamity happens, before you pray again, or
think that Prayer is only proper in Times of Calamity, you know
nothing of Devotion.

It is the same thing in Fasting ; some great Occasion may
justly call you to it, but if you forbear Fasting, till such great
Occasions happen again, or think that Fasting is only proper for
such public Occaszons, you know nothing of the Nature of Fast-
ing.

If Justus were to say that he never r¢pents but on those public
Days, he might as easily defend himself, as when he says, he
only fasts at those Times.

For is there any Benefit in Fasting on those particular Days ?
Does it add anything to your Piety and Devotion? Does it
make your Repentance and Sorrow for Sin more real and affect-
ing? Does it calm and abate your Passions, lessen the Power of
your Body, and put you in a better State of Devotion, than
when you take your usual Mcals? If it has not something of
this Effect, where is the Use of it at such Times when you would
have your Devotions the best performed? And if it has this
Effect, how comes it that you will have but one or two such

8
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Days in the Year? Why will you not thus affect your Soul,
thus assist your Devotions, thus discipline your Body, thus allay
your Passions, thus raise your Heart, thus humble yourself till the
Day comes, on which King Charles was Murdered ? Is not this
like staying till then, before you repenz 2

Our Blessed Saviour saith, But thou, when thou fastest, anoint
thine Head, and wash thy Face, that thou appear not unto Men to
Jast, but unto thy Father whicl is in secret, and thy Father whick
15 11 secret shall reward thee openly *

Here our Saviour’s Advice relates wholly to private Fasting,
to which other People are to be Strangers, to such a Fasting as
is a secret Service to God, who will therefore highly reward it.
Yet Justus tells you that he fasts only twice in the Year, and
that on public Days. Now what is this to be called, is it Weak-
ness, or Perverseness ?

If you were to ask me whether frequent, private Prayer, be a
necessary Duty, I should think it sufficient to read to you the
following Passage, But thou, when thou prayest, enter into thy
Closet, and when thou hast shut thy Door, pray to thy Father
which is in secret, and thy Father which seetl in secvet shall reward
thee openly.

Nothing need be added to this Authority ; the Necessity and
Advantage of private Prayers is here so expressly taught, that
there is no room left to doubt about it.

Justus readily acknowledges all this, how comes it then, Jfustus,
that you know nothing of the Necessity and Advantage of
private Fasting? How comes it that the same Authority and
the same Words do not teach you as much in one place as in
another? Has not our Saviour expressed himself exactly in the
same Manner, and given the same Advice, and proposed the
same Reward, to private Fasting, as to private Prayer?

Further, when the Disciples of our Lord, could not cast the
evil Spirit out of a Man, who was a Lunatic, he not only tells
them, that it was through want of Faith, but also gives them a
very important Instruction in these VVords Howbeit this kind
,groet/z not out, but by Prayer and F. asz‘z;zg 0

Now does this look, as if Fasting were an occasional Thing,
only for a Day or two in the Year? Is it ranked with Prayer
as having the same common Nature, as being equally prevailing
with God? And is not this sufficient to teach us, that we must
think of Fasting, as we think of Prayer; that it is a proper Way
of Devotion, a right Method of applying to God? And if that
Prayer is most prevailing, and enters furthest into Heaven, which

* Matt. vi. 17. T Matt. xvii. 21.
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is attended with Fasting, it is proof enough surely, that Fasting
is to be a common ordinary Part of our Devotion.

Is it sufficient and powerful enough to cast out Dewils, and cure
Lunatics, and shall we neglect it, when we pray against the
evil Tempers and Passions which possess our Hearts ?  Shall we
not pray to God in the most powerful prevailing Manner that
we can ?

If we were to Fast without Praying, would not this be a Way
of Worship of our own Invention? And if we Pray and neglect
Fasting, is it not equally choosing a Worship of our own? For
he that has taught us the Use and Advantage of Prayer, has in
the same Words taught us the same Things of Fasting, and has
also joined them together, as having the same Power with God.

If therefore Justus will take his Religion from Scripture, he
must own, that Fasting is of the Nature of Prayer, that it has
the same Authority from Christ, and that he who only Fasts on
a public Day or two in a Year, no more observes the whole
Duty of Christian-fasting, than he who only attends some public
yearly Days of Prayer, can be said to fulfil the whole Duty of
Christian Devotion.

To proceed, we may also observe, that the Reason of Self-
denial and Abstinence is constant and perpetual, because we are
perpetually united to a Body, that is more or less fit to join
with our Souls in Acts of Holiness, according to the State that
it is in.

As therefore it is always necessary to take Care what Thoughts
and Inclinations we indulge in our Minds, so it is equally
necessary, that we be constantly careful, how we alter the State
of our Bodics, or indulge them in such Gratifications, as may
make them less fit for the Purposes of an holy Life.

For since there are Stazes of the Body, which favour Holiness,
and these States depend much upon our Manner of Living, it is
absolutely necessary, that we avoid every Degree of Indulgence,
every Kind of Irregularity and Idleness, or other Course of Life,
that may make our Bodies less Active, less Pure, and less con-
Jormable to the Duties of Religion.

And this is to be done, as I said before, not only as a reason-
able and advisable Thing, but as of the utmost necessity, it
being as essential to Holiness, to purify our Bodies, and practise
a strict Temperance, as it is necessary to practise a strict
Charity.

Now Christian Temperance is no more that, which may pass
for Temperance in the Sight of Men, than Christian Charity, is
that which is visible to the World.

A worldly Man may think himself sufficiently Temperate,
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when he only abstains from such Excesses, as may make him
fitter to enjoy an healthful Sensualzzy.

But Christian Temperance is of quite another Nature, and for
other Ends, it is to put the Body into a State of Purszy, and
Submaission, and give the Soul a divine and heavenly Taste.

It is therefore to be observed, that Christian Temperance is
never enough practised, but when it puts the Body in the fittest
State for Devotion and other Acts of Holiness, when our Bodies
have all that Good done to them, have all that Purification, and
right Tempers which Abstinence and Self-denial can give them,
then do we practise Christian Temperance.

There is no other Rule than this to go by, for since Christian
Temperance is in order to Holiness, Purity, and heavenly
Affection, he can only be said to be #ruly Temperate, whose
Temperance is most serviceable to the /Jighest Degrees of
Holiness.

And to stop short of any known Degrees of Temperance,
is like stopping short of any known Degrees of Charity. It
is therefore as necessary to practise all the Exercises of Self-
denial, and strict Abstinence, as it is necessary to aspire after
real Holiness.

For as our Bodies are constant and Home-Enemies, and have
a mighty Influence in all our Actions, so far as we preserve them
in a State suitable to Holiness, so far we preserve ourselves fit
for the Exercise of Religion.

It is out of all question that there is a Purity and Impurity
of our Bodies, as well as of our Souls, that is, there are some
States and Tempers of our Bodies, that favour and incline to
Acts of Virtue, and others that as much incline to all Sorts of
Sensuality.

This is as certain, as that Gluztony and Drunkenness disposes
Men to all Sorts of Sins, and give them a Disrelish for all Kinds
of Holiness. For as these States of Life have the utmost Con-
trariety to Religion, so every Approack t