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ADVERTISEMENT. 

THE present little Volume is abridged, in the Col~ 

loquial Form, from the MS. of a larger Work, in

tended to fill two octavo volumes. When the Au

thor bad nearly completed bis original design, be 

thought an abridgment might as c<m:oen.iently intro~ 
duce the subject to public notice. But as the plan is 

new, and the general view of the subject original, 

while the arguments in this Edition are necvssarily 
contracted, those who hold opinions herein com~ 

bated may take the advantage ; and if so, the im

partial Reader is desired to suspend his judgment 

until the larger Edition come forth. 
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NATURAL HISTORY 

o:r 

RELi GI 0 N. 

CH.APfER I. 

THE DBITY. 

" WHAT is Religion·?" 
The word ReUgioa ia u.sed to deuot.e om d.uty 

t.owama God aU -OW duty t.ow#da OW 11ei,pbou.r 

. which ind.iide evay panonal virme. 

"Who ia God?" 
The in&llte, ~iemal, .U..compmhensible, all-wise, 

aad aIJ...powedul B&JJJQ wb.o created• still p~ 
&en'ea all things,-' In whom we Jive, and move, 
aad aavs -Our beiag.' 

,~, 

" bi wlial doea our duty io thia Pei.Di cOnaist ?" 
Ia a.cUng in obedience to his will, so ~ to make 

_ fJat will the nale oi ow lives. 
B 



2 NATURAL mSTOBY OF RELIGION. 

" How do you know his will ? " 
From the revelation which he has given us of it, 

as contained in the Holy Scriptures; and by com
paring what is therein contained with what we see 
and experience. 

" What are the outlines of this will prescribing 
our duty?" 

That we should reverence him as our Creator 
and Preserver; that we should obey his com
mands; that we should strive to gain a knowledge 
of his attributes, and the relation in which we 
stand to him, which knowledge is the foundation 
of our duty. 

" You say that we should reverence God and 
o~y his commands, the dictates of his will, and 
then strive to gain a knowledge of his attributes 
and the relation in which we stand to him ;-do 
you mean that we should practise our duty before 
we know it?" 

Certainly :-we must first both reverence God 
and practise obedience to his commands, before 
we can arrive at any adequate knowledge of his 
attributes, or comprehend the nature of our rela
tion to him. It is our pa.rents' duty to imprint 
these upon our minds, with the earliest impres
sions thereon made ; no error being more vital in 
religion, than the notion that children's minds 
should not be impressed with the fear of God be-
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i>re they understand religion. As well might we 
say that infants should have no food till they under
stand its nature and 118e- Death in one case would 
be certain, and such conduct might be no lees fatal 
in the other. 

" But since this depends upon revelation, how 
did men act before that revelation was made ? " 

Mankind were never without a revelation. God 
created the :finit man perfect in faculties ; and be
fore he acted at all he gave him a revelation "both 
of his own attributes and of man's relation to 'him, 
including his duty. Man transgressed, and changed 
this primitive relation :-but with this change he re
ceived a new revelation,-t10 that mankind were 
never without a revelation ; and they do greatly err 

. who say the heathen world have only the light of 
nature ; or know no more of God than what they 
obtain from observation. ·All ·mankind separated 
from the· family of Noah some few centuries after 
the Flood ; and wherever they spread themselves 
over the face of the earth, they carried with them 
the institution of sacriftce as a type of the atOne
ment, or of some great deliverance from bondage, 
and a r~toration. to that happy state from which 
they always believed themselves to have fallen. 

" Do you mean to say that the heathen world 
were in possession of the true religion ? " 

Certainly : as all sprang from the patriarch 
B2 
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Noah, their ~81'8 'lft!le Heh as dl8t ~ 
Job, Abraham, and Melcbieedec, as to their know
~ aad paldice. But linee ma ii a &1lm 
ueature, in tile stream of time, the true notion uf 
the efficacy of sacrifice, and all the hiatory of· t1llli 
origin of the human race, as contained in the fust 
tAm chapters of tile Bible, eTaporated in a tiMue of 
fablee, Slleh. as thole we ind in the ~ of 
Greece and Rome. No m.tioa. is bmd without a 
1Bad of supentitio118 ritee, all eridmtly founded 
llpon the ev.ta recorded in the opeoiDg f1 tlle 
Bible narrative, ao tlaat the origin of all reigian 
was one ud the 11UDe. 

L " What is 'Theology t" 
A diaooune up.a tae di'rine .ttDhi1'1el, as they 

are displayed in the WOJ'b of God. 

" What ia Dirinity 1" 
A llMft extensive view of theology, includ.1ng 

the light of divine reYelation. 

I. " WhM haft yon U> lay of Theology as a 
seienoei" 

Ita priDciples .-e truth itsel£ But as men of 
depl.'lmld mind.a haYe int.erested motives and self. 
willed views to support, they frequently both er
roneously and with design misrepresent the divine 
attributes, and set· forth sophisticated conclusions, 
and '8till call their lucubrations TM!ology. We 
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wght therebe to be on om pan} whm we read 
a work which claims om pem.U by the imposing 
title of' A Seienti& Syttem ol Theology.' 

t. " How do yon dUtingaiah what you· UDder-
8Cand by God, &om what you--. by Natme?" 

As I would the machinist ftom ti. eBBi- which 
he constm.ct.s,-only the machinist adapts material• 
and their attributes to his use ; but the Supreme 
Being first erw.ted the :materiala with their attri
bo.tee, beiJn he erected die grand machine of 
nature. 

" How do you prove that tlMn ia a God?• 
Flom the works of ereaticln: for e'f'erJ' indivi

dual work beuw marks of eontrivance. This N

quires a contriffl' with intelli89DCe and power. 
Thus we go back till we arrive at the source of all 
inteJligence and power: and tAU, whatever it is, 
is what we me.a by the woid God m Deity. 

" Did not the aueient philosophers, called MQ
ttirialid., maintain that this Gieat Fmt Cause un
fOlded bimlelf. into the material universe, and 
therefore nature ia tile only Deity, and t1rery pan 
and portion of it, even to etoob md sto:oe1, are 
portion& or limbs of the wdvenal God or Dmnity, 
and .. such olaim dirine adoration r" 

They did: and of such importance to manlriJrd 
was the refut.ation of this pemicioua doctrille, that 



8 NATURAL HISTORY OP RELIGION. 

it forms the very mat vene in the Bible, wherein 
it is said, ' In the beginning God created the 
heaven and the earth •; meaning thereby, that he 
first created the matter of which they are com
posed from nothing, or at least without diminution 
of his divine el8eDce or substance, and therefore 
he reigns as full and perfect as ii these had never 
been created. 

" But if men still persevere in the belief of this 
ancient doctrine, has God any where wrought a 
miracle to convict them of error?" 

No: God never wrought a miracle to convince 
an obstinate atheist or infidel. The evidence 
which he in his infinite wisdom pleased to give, is 
adapted to the probation to which he subjects 
mankind, and here rests the matter. 

"What description can you give of the Deity?" 
To .pretend to fully comprehend and describe 

the Deity, would be equally vain with an attempt 
to grasp the ball of the earth in the hollow of the 
hand, or to hide the sun and its light in the apple 
of the eye. In this case man contents himself 
with describing what he understands by a few at
tributes, such as his incomprehensibility, his eter
nity, spirituality, omnipotence, and so forth. But 
to attempt to search thoroughly the divine nature, 
would be like lighting a taper to S<ll'll~e the 

. heavenly bodies. 
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S. " What do you mean by incomprehensi
bility?" 

By it I allude to the finite nature of man's un
derstanding, so that it cannot comprehend the ex
tent of the divine nature any more than a potter's 
vessel can contain the waters of the ocean. The 
wisest man's conceptions of the Deity are as in
adequate as thoae of an earthworm must be to the 
extent of the solid globe. 

4. " What do you mean by eternity?" 
When I look at the material objects which com

pose the universe, they all contain proofs of con~ 
trivance. They cannot have existed till after the 
contriver had existence, and therefore are not eter
nal. But the Great First Cause could not have 
arisen from Bothing,-for if there had ever been 
nothing, or a universal blank, it would still have 
been ; and therefore the Deity is eternal. That 
our minds are not at ease under the conception of 
a Being which never had a beginning of existence, 
is, because we, with finite faculties, strain at an 
itffoiite object. 

" How do you distinguish time from eternity t" 
Tune I would designate as definite and inde1i

Bite. By the former I mean that measurable space 
from tile creation of the world. By indefinite, 
that which commenced with the first act or con
eeption of creation in the Divine mind, and may 



contiDue, inehiding clefillite or meumable time, 
till the visible universe is arranged for efe11my. 
But u the Deity and all his immortal enaturee will 
lltill eouCinue to exist, and u we may ooaaiTe die 
Deity to be.-e existed before he created any ibiDg, 
this spaee or portion of his esiatenee is eternity; 
and may· be, nay must be, M mach grmter tlum. 
measurable time, u the whole w.ter of the oceaa 
is greater than a single panicle. 

6. " W'h&t do you mean by spirimatity, or when 
you say that God is a spirit?,, 

I mean that God has not a material body,
limbe "' shape, like men and animala,--that mau.e. 
is no part of God. · 

"Tell me at onee. what you mean by spirit?,, 
When I contemplate man, I percei•e that he 

tlrinks, reasons, and ad.s. But then, when I comi .. 
der what I see of man, I only find it (that i11 hia 
body) fMttet'; and taking this matter pw • 1 iD 
the lump, piece by piece, or particle by patiele, it 
di1fers nothing from the matter of all things a?ound 
me; and most certainly these, such as stocks and 
stones, do neither reuon nor think. I eon.elude, 
therekire, there is a 1omething within ~ the 
l!IOU!'Ce of intelligence and power, which mOYea 
this piece of matter composing the human body, 
and '\fhich eludes the strictelt ICnltiny of my 
~se•; and &o this, whatever it be, I give the 

t. 
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DUM apiril. .As to the powen or energies of 
matter, I shall discU86 them at large in the follow 
ing chapter. 

" Do you then intend to say that God is such a 
spirit as animates man l" 

By no means. But I give the name Matt.er to 
all aubstance. subject to my seme1, however they 
may dllfer among tbemselvea; and in like manner 
I give the uame apirit to all those sources of in
t.ellipnce and power whoee eft'ects I eee, whether 
they animate mere animaJs or men, aa also to the 
Deity, whOM operatiODI I ~ in the visible world. 
Nor do I doubt there are as many Olden of iDtel
ligent bei»ga between man and the BOUrCe of aU 
int.elleet, u there a.re between man and the mean
• inlect. But tbia i1 more a maUer of ~using 
apecuJatioD than m article of faith. 

6. " What do you mean by the self-existence 
and self-sufficiency of the Deity?" · 
· I 11.ve alroedy stated, that every thing we . lee 
beua marb of contrivance, a.nd must have had a 
eontriver. Should we go 'badl, we must oome to a 
cause that. never had a contriver, but must have 
Jotk ita e.rftatettH anti il8 fHJfl'lJ" to coatriw tcitAi11 
1t#if. Such a (l&U&e cannot depend upon any 
auxmar ea.use ; for theu that cauae muat be eithe.
eo-eternal, of prior oistence, OI' ol 1-ter origin. 
lf ii i& oi Wer origin, it mu.at have origW.ated frQJQ 

:aa 
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eomething else, and therefore implies a prior cause. 
H co-eternal, then there must be two fllilla, :which 
I shall shortly disprove ; and if of prerious exist
ence, then it must be that Great First Cause of 
which we are speaking. 

7. " How do yon prove God to be omniscient?" 
By the same arguments that I prove his omni

potence and his omnipresence. The Deity or 
· Great First Cause is the designer, the contriver, 
the maker, and upholder of all things. He is 
therefore, in intelligence and power, present in all 
his works ; and as he is the Author of man's in
tellect, it were absurd to suppose that he, who 
contrived such a masterpiece as the human intel
lect, is not himself infinite and all-perfect in intel
ligence. Neither is it less absurd to suppose that 
he has created 80 much as to overburthen his me
mory, 80 as to hold his intelligence and power in 
abeyance. 

8. " When you speak of God's omnipresence or 
ubiquity, do you mean that he is dwelling every 
where, and in no place more than he is in our 
presence?" 

By no means: I would rather suppose that all 
the visible creation is a mere outskirt of his real 
presence, and that his peculiar mansion is far re
moved from mortal ken. But still, as all these 
have existence in and tkr011!Jk his power and wis-



THE DEJTY. 11 

dom, his power and intelligence muat be present 
with them, seeing they are as much depending 
1lpon him aa the leaves growing upon a tree are 
on that tree; and therefore, though my intellect, 
mind, or ·soul, is no part or portion of the divine 
essence, yet he is as intimately acquainted with it, 
and as much present therein, as if it was really his 
own substance. As I said before,-! do not bear 
the 88Jlle relation to him as a machine to its maker, 
nor as a child to its father,-the relation and de~ 
pendence are much more intimate. In making a 
machine, man adapts existing powers to use; and 
oB'spring depends little on man's ~trolling will. 
But God's toill, creating and conuolling power, 
are all in all. 

9. " How do you prove that there is but one 
God?" 

From the unity of design every-where present. 
Every thing in nature is as perfectly e. pa.rt of one 
great whole, as if the globe of the ~ was sus .. 
pended by a chain from the SUD, and that thing a 
link in the chain. No place has been found either 
manifesting a proof of d.efi.oiency of his presence, 
or of his acting by di1ferent counsels in his pro~ 
cedure. Th~ proof is equ.lly nery where pre .. 
sent, that the whole process of nature depends 
upon one moving power acting from the centre. 
There is no double, no resisting, nor controlling 
process :POl' power, There is :qo opJ?osing, no~ 

rng;1,,ed by Google 
&. 
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double nor divided tDUl,.no proof whatner ol 
. the faJAlling of man than one unu, anll that Olie 
free &Gd llklependent, and ~ tltere is but 
ene G()dh~ or Deity. 

' 
10. "What do yon undentand by Omnipo- I 

ace?" ? 
I have already 11hewn that alt thingw must ha.Ye ~ 

proetleded from the 1rill of mte Gtwlt First Caute, I 
that all are snpported by him. It mtl8t, therefore, 
-'>llow dlat all pow• dwells in him t for whatef'er 
power fti8ts in the eft'ect, must hare existed in the 
cauae. Nor ean it be mppoeed tht the Deity 
iJnpfltted a greater· pewer than he · potf8e88ed him· 
self, or that he imparted power to sueh a nmnber 
of beings that the aggregate should be beyond his 
own perfect control. So far &om that, all power 
without intermission is upheld by him and alto. 
gethtt depends upon him. Thei:e ill nothing in 
man which 1te e&B compare to the ereative power 
of the Deity. &nee if a.an give power to any 
thing, ae in machinery, it is only an application 
of e%i.Ating power, a& that of gravitation, the~-
pamiYe forQJ of heat, the elasticity of matter, or 
mW1Cular contraction. In this respect, as in most 
ethers, 1ll88. bas nothing ol hie own : God..~ all 
in all. 

11. " How do you vindicate the divine claim to 
ininite or perfect wisdom, sinoe we see 110 much 
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confuioa in the moral u.d political world ; and 
since you say man is the workmanship of God, 
and yet is frequently in misery ? " 

By the perfection of planetary moti0a, the power 
of ·gravitation, and the nrioua operations of nature, 
I vindieat.e it in the :material world. And when I 
speak of the periection of his worb, in the mm 
chapter, I aball establilh it in the animal cnatibn. 
I shaD proYe man a fallen creatme, and lhew that 
what we call CODfusiou in the monl and political 
world, ad oomequently human misery, a.re all 
parts of one great state of probMion for a higher 
eoene of em.tence; and which, when properly 
aaderstood, are no more imperfeetionl thm the 
imbecility of iafacy -i& 1111 iroper:idi.cm of man ... 
kind. 

II. " What do you mean by the essential and 
moral attributes of God?" 

The essential are sttch aa those already men" 
tioned, the moral are sueh as follow :-immuta
bility, happinea, soodnees, jultice, and the like. · 

12. " What do you mean by the divine immu
tability ? ,, 

&ich is the wi_.,m and pedection of the divine 
procedme, that be changeth ~ either in his .., 
181ltial or moral a.Uributes. His rigbteousne•, . 
uutb, and goodneM, s1uiB endme for ever. He ii 
not like man, to revi&e hia ways or imJ>l<>Te hia 
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works OD more mature re&ectioD or oD second 
thoughts. 

" But how do you vindicate such expreuions 
in scripture, as 'the Lord repented him of the evil 
he thought k> bring upon such or such a person or 
nation,' and his granting requests in prayer?" 
. Both cues are one and the same. Human 
feelings are often ascribed k> -the Godhead, but 
this only in compliance with human prejudice. 
As to his apparent change of purpose in answer to 
prayer,-the change is in the supplicant and not 
in God. By prayer, if it be real, the .sinner re• 
pents and becomes a di1ferent creature ; and thus 
ebanges the relation between him and his Maker. 
The prayer then is granted, and the immutability 
of the Deity is still perfect. 

13. "How do you prove that the Supreme 
Being is in:finitely happy r" 

From his being in the p088e88ion of the con
stituents of happiness to a perfect and infinite 
degree. 

" What are these ? " 
They may be distinguished by active and pas

sive. The latter are the enjoyment of every wish, 
or perfect contentment, and :freedom from all in
quietude, internal and external: the active are 
known by the term Goodness. 
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" How do you maintain that the Deity bas no 
int.ernal nor external inquietude, since it is aup
posed that not only wicked men, but superior 
beings, even rebellious angels, are in anns against 
him?" 

Of tltjs we are assured, that God reigns in 
heaven; laughs them to scorn, and holds them in 
derision. So far from being a cause of disquietude, 
both wicked men and angels, as to his great plan, 
work bis will. They are the necessary instm
ment.s of man's probation, and in the end will per~ 
feet that plan; and will then be as evidently ne, 
oessary to its completion as any other part. 

14. " What do you mean by the Goodness of 
the Deity 'i" 

By goodness is. generally meant benevolence 
and doing good to others. The divine goodness 
may be thus propounded. A time has been pre
sumed when the divine essence alone existed. 
The material universe and its living creatures a.re 
willed into existence. What were these living 
creatures intended to do ? or what was his view 
in creating them ?- They each received existence ; 
-and this must be either pleasurable, painful, or 
indift'erent. H inclliFerent, there appears to be no 
adequat.e motive for the divine exertion. H painful, 
then injustice and malevolence must have been the 
~ducement. FrQDl_ this, Dr. Paley in his Theo-. 



1081 bas abundmtly vindieated the divine good
neas. He baa aufficiently proYed that the impart
ing of pleuare or happiness was the divine mo-
1ive, and that his benevolence bu not been abor
tive. H man is sometimes :miserable, it is only a 
tmnpormy preparation for :infinite klicity. If a 
chief part of happineaa therebe comiata in good
neu, what an infinite 10urce there moat be in the 
Deity, who created all to enjoyment, and who is 
ooo1inua.lly impm:ting pleasure to bis creatura. 
He must be infuritely happy. 

15. ".How do you vindicate the iDDnite pi.tice 
of the Deity ? " 

ThiB, I co:acei~ ia already done by she'Wing 
that he created all things to enjoyment and not to 
pain, nor a state of indi1ference. H man is some
times miaerable by the injwdice of others, which 
we might say God should instantly punish, we 
should speak unadvisedly, not remembering that 
this world is a state of probation, and the next the 
ltate of rewards and punishment. 

" But bu not God the right to inftict ubitra.ry 
pain upon man or beast?" 

-Certainly flOt :-if he did so, he would be ws
jwt. For to be just, is to ad according to what 
ia commanded. God•s own moral perfections axe 
aa IPuch a lalf to him a.a any commanded law; 
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and in thia IMl88 he has not the right (for IO we 
are accustomed 1o speak) to act cmmary to them. 
~ to hmua Ian~ he has not the 
~er to act c0ntruy to the per.feetion of hia own 
nature. • 

" Can you vindicate the Divine Wisdom and 
Goodness in creating man with the power ol 
making himae1f mi.eerable, whiCh IOllle ccnopue 
to putting a sword into the handa of a madmau?" 

Most certainly I can. Perhaps no idiot ever 
made himself miaerable, or wilfully inflicted pain 
on himsel£ Mm of the gieatest abilitiea are not 
the least apt by misconduct to briDg mUery OD 

themaelves. Temperance and iDtmrpennee ue 
u unerringly :rewarded and puniahed in this wor~ 
as religioa and wickedneu will be in the not. 
As to the varioua degrees of mental energy and 
coipora1 vigour, and ~ di1Fennt conditiom of 
life, they a.re all bat very short or momentary pre
ludee to a drama of iDADit.ely more endurance,. 
action, and pathos: and therefore, could we but 
haTe a glance of the perfect plan, they would ap
pear to be, u they really an, of leu imponance 
than the mere llCt of putting on olll' clothing for 
an ordinary day. 

16. " Wbat ia Trnth ? ,, 
·The agreement between words and tbingl, or 

the lign and ,mi.g prof eased to be aipiied. 
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" How does Truth apply to the Deity ; or how 
do you shew it to be a divine attribute ? " 

In various ways. Firat, the question has been 
agitated, whether the visible world is a true index 
of the divine mind, or whether the Deity has not 
exhibited in it delusive appearances ;-and, se
coruJJy, whether he was honest enough to make 
man's senses 80 as to give him right notions of 
aensible or material things,-to see them, for in
stance, as they are. 

" And how do you prove that he has?" 
. By that perfect agreement which there is among 

all mankind as to the appearance of things ; ·and 
the harmony among these things themselves, so 
that we see no strife in nature causing at any time 
even the least moment.my suspension of its pro
cess. If there was such a lie in men's faculties, 
they could not exist, at least as social creatures. 
God, therefore, is not only true in all his ways, 
but is Truth itself-inasmuch as he is all in all. 

17. " How do you vindicate the divine Mercy?". 
Fint, by shewing that God is 80 infinitely above 

man, as to be perfectly free from such imbecility as 
vindictiveness. And, secondl,y, by shewing that 
when he is called a God of vengeance, it is not more 
th&n a compliance with human prejudice, insomuch 
that all this is only the natural result of sin, which 
draws its punishment after it, as inv~bly as a 
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substance its shadow. But :we are chiefly indebt
ed to revelation for our knowledge of this amiable 
attribute. Therein we find that God's apparently 
most weighty and severe dispensations are only 
the more intense mercies in disguise. In the par
doning of sin and the receiving of man into favour, 
we are justi&d through ' the Lord our righteous
ness,' without whom we could not have been juati
iied before God: that is, without the Mediator, 
neither his justice, truth, nor mercy could have 
triumphed. 

18. "What do you mean by the immenaity of 
the Deity?" 

That his essence, by which I mean all I can set 
forth as his attributes, is in extent :far beyond all 
imaginable bounds. ' There is no end of his 
greatness.' 

" How would you attempt to enlarge the no
J,ion you have of the extent or magnitude of the 
Deity?" 

I would consider jint the extent of our globe, 
the number of its inhabitants, which is computed 
at more than eight hundred milliona of human 
beings; while the animals, sea and land, are 
millions of millions without end. . Of mankind, 
not less than three thousand quit the seene every 
hour, and a greater number are bom ; while of the 
animal creation milliom receive existence and re-

Digitiwd by Google 
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aign it flffJf'f mDmeDt. And we are usured this 
baa COlliinaed thousands of years and may COD• 
tinue tbousande more. Then the planets, and eTen 
the B1Dl it.lf, which ia a million times larger than 
om globe, are aB u well adapted to animal ille, 
11111 are :no doubt aa thickly llG:red with their va
n.. inhabitants. Farther still-the fixed stars 
are found to be ol the 88Dle natnre as our mn, and 
doubtleu haTe planets revolving round them. The 
Btari we see are only a few stragglers of a great shoal 
or Cluster, which compose the mil/cy way, consist· 
ing of millions upon millions, equal in size to our 
nn in spleildoUr; and M>me at leut a hUBdred 
times larger than our sun. But this cluster is only 
one of many IOCh clusters, which are, from cert.a.in 
teleseopic indications, suppoeed to stock the bound
leis expame of the skies, strutching one beyond 
another without end. Such is the extent of cre
ation, that were our sun, with our globe and the 
~ planets, annihilated, it would have less 
e&'eet upon the whole, than the depriving a forest 
of one single lea£ By these millions of millions 
of wurlda, each eontaining its millions of millions 
of inhabitant&; all creat.ed and upheld by that one 
Gteat First Cause, called the Deity, I would en
lllrge my conception of the magnitude of that 
Being, who, although his . power and wisdom are 
8UCh a to be adequate to all this on the large 
scale, is yet so perfect in thete on the BJDall, that 
a sparrow may DOt fall to the ground without his 

--------------~-----' 
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knowledge; md the life, comforts, am~ beauty, 
of the meanest insect are u umch his cue, u if 
tbat inaect alone had all his 8*Dtian. 

" You -seem ao anxioua tA> :fill. &he womb of 
~ so full of planetary systems, worlda, ·and 
their inhabit.ant.s, as if you wotild fro:an. the uni .. 
yme exclude all possibility of a thione oi God; 
JDd what is understood by heaven and hell, if not 
aomewhere among your clusters t" 

By no meaus. All these, as aJready said, may 
be but the waste places of his domain& The 
place where his immediate honour dwelleth may 
be far· beyond these, and no doubt is in propor
tion. For, if his power is such as w create ani 
uphold all these, his mansion DlU8t bear 80IN W. 
quate re1ati<m t1a.ereto : it muat jnhitely ex<ieed 
all these both in extent and glory. And I collDt 
all those meu, who say they will not believe in the 
e~ of a heaven av.cl hell because they can
not see .-,hem, as liU.le short of irrational crea&ules. 

19. " What do you mean by the personality of 
the Deity t" 

That which cau contrive and execute I call & 

person. The seat of intellect is the person. Thia 
attribute in the Deity I call personality. 

" Do you suppoae, then, that thent w but o~ 
uµnd in the Deity, which, if so, mu.at be equaU7 
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capable of aUending to millions without end of 
things and processes at one and the same moment 
of time, even from the projectile of a comet to the 
muscular motions of an insect, and the lighting up 
of a ·sun to the beautifying of a butterfly's wing,
and that he does all this without the aid of minor 
agencies ? ,. 

Certainly I do. God may have many hie
rarchies between himself and man, and each in
dividual of them may be active in his proper 
sphere ; but their aid is not needed as auxiliary in 
the great process of nature. 

" What idea, from the consideration of the per
sonality of the Deity, and the constitution of the 
divine mind, as reflected from the works of nature, 
have you of the final arrangement of his great plan 
for eternity, with respect to the di1ferent degrees 
of felicity his blessed creatures shall enjoy ? " 

The noblest specimen of frame work we have, 
is that of the sun at the centre of the system. And 
I conceive the noblest idea we can form of any 
such arrangement, must be something in the man
ner of planets encircling the sun. The happiest 
creatures, on this supposition, will, by their intrin
sic worth, gr&.litate or approach nearest his per
son, or what we may call the centre of his glory;
' the bosom of the Father.' And all other degrees 
find space and their respective stations, till the 
most worthless and refuse, like chaff or spume, 
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float at the greatest distance in outer darkneu. 
This may be thought to be contradicted by what 
is said in Scripture of the heavenly paradise ; but 
if what is here advanced be the mere conjecture of 
science, we -are to remember that revelation is al
ways clothed in images adapted to human preju
dices. But all we are in reality concerned about 
is, the certainty of a future state ; and in this, sci
ence and revelation join hand in hand. 

20. " What do you mean by the perfection of 
-the Deity ? ,, 

The concentrated reflection of all his attributes, 
which is not 80 visible when we examine them 
one by one ; for this is like dissecting an animal 
to examine each limb separately. But if this per
fection reflected from all his works 80 abounds in 
the effects, it must be equally exuberant in the 
cause. If we call it perfection to be without 
fault, then the Deity is perfect in every sense in 
which we can view him ; or, he is perfection it
self-and all the perfection in created things is 
only his shadow or reflected image. 

21. " What do you mean by the Holiness of the 
Deity?" 

Holiness, as applied to the Deity, is that attri
bute which signifies the perfect freedom of his es
sence from corruption and unsoundness of parts ; 
and therefore he is infinitely holy. Man's body is 
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die reverse. It eontaina within it the seeds of 
Damlption. It must be W..Olved. But tbia mor
tal will put on immortality. The meed however of 
thia ~ mlllt be eown here in holiness of life; 
ad then, hereafter all the conuption or unhotme. 
of God'a accept.ed will be purged out from the 
eternal preeence, and they will be, through the di
Qa6 agency of the Mediator, aa ii it had never 
been. While thoee who refuaed to be c1eamed 
will be expelled beyond the present glory of the 
Deity, and may take their stations m out.e!' dark
ness, as naturally as foam rises to the aarface of 
an agitated stream. · 
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CHAPTER II. 

THE CREATION. 

I. "What is natural philosophy ?" 
N atnral philosophy bas for its object, causes 

and effects, and the laws of nature. Its province 
is substance or matter and its attributes ; and in its 
researches, whether in chemistry, manual experi
ment, or observation in natural history, it ·look& 
through nature up to nature's God. 

" How do you distinguish between natural 
philosophy and the abstract sciences ?" 

These are busied in language, arithmetic, geo
metry, algebra, and so forth: being such as depend 
upon memory and thought-upon reasons and 
their conclusions. 

" In what age of the world did natural philoso
phy originate ?" 

Its principles must have employed the reasoning 
faculties of mankind from the very creation. The 
vain cosmogonies of the heathen world were the 
produce of its speculations upon the religious 
creed. But their theology soon left both nature 
and reason behind, and became a tissue of ab· 
surdities. And no truth is more certain than this1 

c 
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-that errors in religion a.re inimical to natural 
truth, insomuch that the philosophy of the heathens 
was as absurd as their theology. 

" But were all the heathen world in this dark. 
ness of natural science ?" 

A few highly talented individuals, sneh as 
Pythagoras, Socrat.ea, Plato, Aristotle, and Cicero, 
bad a glimpse of the true light of natuie ; and 
apoke·of the attributes of a Great Fll'Bt Cause, main~ 
taining that virtue and vice were a something more 
than the will of a numbel' of imagiDaly deities, 
whose personal example with :respect to morality, 
would have been a disgrace to human nature. But 
ftill, if they saw the absurdity of the popular creed, 
their theology was so interwoven with all their 
JM)tions of the energies of nature, that it was 
beyond both their power and their daring to se
parate the one from the other. 

"What effect had the doctrine of these great 
111en on succeeding ages with reapect to the pro
gress of natural science ?" 

The dogmaa of Aristotle bound it in fetters of 
adamant; which were not broken till onr immortal 
countrymen burst them asunder; and it is remark
able that the fetters at the same time fell from true 
~gion. 

"Who were the regeneraton of this science?" 
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Bacon shewed that common 8ell8e and ex
perience must be the basis of all acience. Newton 
d~onatrated the mechanical Jaws of maUer on the 
l8l'ge scale on mathematical principles. Boyle 
Jed the way by chemical experiment t.o the true 
knowledge of nature in her elementary operations. 
,Locke rescued mental philosophy from the trashy 
science of ontology. These, as stars of the first 
magnitude, along with others of various splendour, 
form a bright constellation in our hemisphere, and 
they were no less brilliant for their atedfast faith 
in the true religion. 

" Since you say the heathen philosophy and 
theology were inseparably blended t.ogether, they 
must have had some features common t.o both as 
the bond of union-which do you conaider the 
most prominent?" 

Belief in a future state of rewards &.?d punish
ments; than which nothing could be more firmly 
relied on by all the various tribe• and nations of 
mankind, wherever dispersed over the face of the 
whole earth. 

" What advantage in a religious point of view 
do you expect from the rapid progress of natural 
philosophy r" 

That it will every day add strength to the evi
dence of the revel&tion of the Bible, being no other 
than the will of Him who is the Author of nature ; 

c2 
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and that nature itself is nothing else than the mt 
act of a great drama, which will hereafter be com• 
pleted on a more extensive and enduring stage. 

2. " For what purpose do you suppose the ma
terial universe created ?" 

This is an extensive question : but when I ma
turely consider it, I cannot suppose for any other 
purpose than that which revelation declares-thai 
it is a stage erected for the preparation of man fot 
a future existence of much higher action and 
pathos. 

" What leads you to form this conclusion ?" 
First. The Bible, in speaking of the creation of 

man, expressly says that God created him in his 
own -image and similitude : And, aecondly, since 
man was, as I may say, made in imitation of God, 
I infer that this world may be in the same degree 
afac simile of the next; and I come the more 
readily to this conclusion, since I find all the parts 
and portions of this visible universe copies of each 
other, which I call the analogies of nature. 

" Point out a f'ew of the most striking analogies; 
and in the first place speak of man the image of 
his Creator." 

It was a notion we received from the heathen 
world, that man consists of two parts, the animus 
and the anima, or the rational and animal. 

---~ ------~----------
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The former they supposed would re-live in a 
future st.ate; the latter, which he was said tQ 

have in common with the brute creation, was sup
posed to be wholly of this world, and to which all 
the animal propensities belonged-and thus man 
was a kind of beaat with a superadded rational soul. 

" And what is your opinion on this subject?" 
I agree with Bishop Butler that matter is no 

more a portion of the peraon or I/elf than the 
telescope by the help of which I view a distant 
object; or than a wooden leg is part of a wounded 
man. As we are Aere placed in a. material world, 
we have material bodies as media between fnlr111Jlvea 
and this world. Should the next world be ma· 
terial, though glorified, we shall again possibly be 
indebted to it, for a portion of glorified matter as a 
connective medium. Nor will our passions, which 
we sometimes call animal propensities, be left 
behind. They are attributes of the soul-though 
with a wrong direction. They glide rapidly in an 
improper channel It is our duty here to stem 
their current, and tum the unwilling stream in the 
right direction. Death will be a kind of second 
birth. At our first birth, latent faculties were 
brought into activity, and improve during our st.ay 
here, so long as the material ·media are in tolerably 
good repair. At our second birth these faculties 
will undergo, in the mode and intensity of ac .. 
tivity, as great a change as at the first birth ; and 
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as the next life is et.ernal with perfect media, they 
will for eTer imprOTe. 

" But can you not draw a closer parallel between 
man and hia Creator r' 

This analogy consist.& chiefly in the rational paft 
of man or the soul; and for the consideration of 
which I set apart the following chapt.er. 

· "What analogies do you point out in the ma
terial. world ?" 

The science of electro-chemiatry teaches WI, 

that there are the same energies of a.ttmciion. and 
repu1sion in a mere atom, that exist in a world.
The selfsame powers are exerted in every partic1e 
of this ink, which compress, impel, attract, and 
propel the planet.& round the SUD.; and even poiae 
the sun himaelf and all the planets and their .
tellites in one common centre of gravity. It also 
ahews that the absolute mathematical contact of 
two atoms ii as imp<>Mible u the l'll8hing to~ 
of two planets; and that the diatance at which 
each sphere is stationed from the sun, or a secondary 
&om its primary, is in the exact ratio to the mass 
with that of two elementary particles, though the 
latter are too diminutive for mortal eye to discover 
space between them; and the former ae so large 
and distant, that the gigantic mind of a Newton 
was neceasary to comprehend and reveal their 
connection and mutual dependence. 
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"What analogies can you point out in the 
vegetable kingdom?• 

As might have been expected, it displays in very 
legible characters that peculiar style or manneri&m 
which pervades the whole of the dirine worb ; 
.-id that not only aa compared with animal life, 
but with man as the creature of time and eternity. 
For aa a grain of seed ani'rea at maturity, and 
then is committed to the earth, and risea agaia 
with increased produce, and by succession of CIOJNI 
may be increased and multiplied to infinity; ee 
the 80Ul of man, matured in virtue, quits its earOOy 
support and risea to & life where its virtues and in
tellectual faculties will shoot up with &eah l.Dfl 
increaliag ~gour; ascending through one degree 
ef glorious eicellence to another through aD 
eternity. Still approaching in likeness to Him, 
the fountain of all glory and exceBence, without a 
pouibility of appearing othenrise in the com~ 
pMilon, than as a drop of water to the mighty 
ocean, or. as a particle of light to ita parent ht
minary in the skies. 

" Ia the style or mannerism of the divine work• 
manahip visible in any other respect in the ve
getable kingdom ?" 

Yea: it is atrongly marked in the germination 
of plants, and the resurrection of man from the 
grave. The genqinating pioee11 is carried· on 



32 NATUJl.A.L. HISTOB.Y OJ' B.BLIGION. 

beneath the surface of the soil; and is similar to 
the life of man extended from this world into 
the next. While the plumula is yet beneath 
the surface of the soil, the warmth of the sun 
~onrishes it, though no light penetrates. It sees 
not the face of the cheering sun, or at leut beholds 
it very dimly as its head approaches the bourn 
which U8hers it into day and gives it to the smiles 
of its great regenerator, where in due course of 
time it blooms in full perfection before his ap~ 
proving countenance. So is it with the soul of 
man. The eternal spirit of the Sun of righteo~ 
ness, with its genial fostering warmth, broods over 
~t, and reduces the chaos of rebellious appetites 
into obedience to a better principle : so that the 
µearer a good man approaches the grave of a ~ 
t;ure age, the more :warm and invigorating is this 
)leavenly influence ; till, like the half-coloured 
plant yet pent up in the ground, some good men 
have beamed with heavenly dispositions before 
they had fa.Ul.y quitted this earthly scene. 

" Do you suppose that as God created this 
world from nothing, he will annihilatp. its sub
stance and . create a new one for man's future 
abode?" 

AB to this world being changed so as to form 
the mat.erial substance of our future state, I see no 
obstacle in the nature of its ingredients. FQr the 
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most splendid and costly gems, difth nothing in 
their element.my principles from the rudest and 
most unsightly stocks and stones. But at the 
same time, such is the fulness of Omnipotence, 
that he has no need of the substance of this 
world; or, he may cause it to assume whatever 
state he pleases.-But I would rather leave these 
unprofitable conjectmes, and shew, since I consider 
this world a nursery for man, how well adapted to 
that purpose it is, both as it respects his accom
modation and his discipline for the future state. 

· S. " Are you aware that there have always been 
men in the world who maintain, that what you are 
pleased to call the attributes of the rational soul, 
are the mere result of a peculiar organization r" 

I am well aware of it, and can very easily shew 
its absurdity. Matter, by which I mean the sub
stance of which every thing is made, distinguish
able, by visibility, extension, and weight, has none 
of the properties ascribed to life. For in all the 
torturings, compositions and decompositions of 
matter or substances, in their search for the phjlo. 
sopher's stone or the universal panacea, thes~ 
same persons never once saw the appearance of 
either an animal or vegetable production. All 
matter can do, or all man can do with it, is limited 
io crystallization. This abundantly proves that 
the mere energies of matter a.re distinct from both 
animal and vegetable life :-and if so, certainly 
~uch _more from rational life. So that we maJI 

cs 
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af'ely ·conelnde againat all the arguments of a vain 
and unprincipled philosophy, whose object is to 
tabvert all that is truly valuable among mankind, 
that there is nothing in mere matter, whielt can 
caWle it to U811me. uy other form than those we 
see in stones, minerals, crystallized mbst.ances, or 
llUCh aa were not elaborated into their present 
structure by vegetable or animal life. 

" Since man is a mere nmsling here, and is 
soon transplant.eel to a higher existence, can you 
tell how he is linked to this abode ?" 
- To explain this link would be to shew how he 
is nourished; but before I approach the immediate 
point of contact between life and matter, I would 
shew hmv matter is prepared l&Dd fitted for en•
ing the animal system. 

. 4. " You would give me to understand.. that the 
Architect of man'• frame, like all other architects, 
first makes a peculiar preparation of materials ?" 

Certainly : and this laboratory is the ngetable 
kingdom. But to shew how this is eft"ected would 
exceed my limits•. Snflice it to •Y that when 
the materia.111 are prepared, they are supplied with 
their full energies ; and that the vegetable and 
animal life reciprocally depend upon each other. 
All the operations camed by the mere energies of 
maUer, aa well u the eft"ect of animal life upon 
matter, are to ca.use them to emit a definite pro
.._ See larger eclition, ud Key to the Knowledge of Nature. 
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portion of their energetic principles, which,eacapjnr; 
produce light and heat. But the mnetiom of ve
getable. life ban a directly contruy elect: they, 
by the decomposition of light and heat, re-chup 
the original particlea of matter with their reapective 
energy; and th.as, tile one doing what the other 
undoee, prol"e& them distinct in nature. 

6. " How then do the particles ol, matter enMI' 
the animal system ao as to form the bond of union 
betwem the i.mmortal soul of man aud this ma
terial world l" 
. Every one must be convinced that he caJU10t 
rmmin more than a few momants without hreatJi... 
ing; and his existence, he ia sensihle, somehow, 
equally depends upon a conaiant supply of food. 
But the stomach and its 8Ul!'.ifouy organs a.re 
:fitted mr taking in a mpply which will maintain 
life, in cases of emergency, for daya; while of the 
air we breathe, being a aubstance very highly 
rarifted, . our bwp. caii only hold • iaoQle~t&y 
BUpply. 

" How is the vital heat supplied r" 
ThOBe not yet acquainted with this subject, may 

perhaps be a little surprised, when they are told 
that the procea of lite within them, IO • as it is 
connected with m&Uer, iaJ precisely the ~ as· 
~e burning of a colDDlOn lire. We place the fuel, 
be it wood or eOlll, within the grllte, aq.d ignit~ it ;. 
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;which suppose equal to the birth of man. Thia 
fuel is the aame to the fire aa the food to maa. 
The parti.clea of matter in the fuel have their full 
energies. They combine with pazticlea wbioh 
compose the atmospheric air and whidl ue alao 
in the same state. These charges of the eDerseQo 
principles combine to form light and heat; mc1 
the material particles form water and carbonic acid 
invisibly dispersed. Here then we have the fuel 
or food of the fire, and the oxygen chemically 
combining; and it i8 well known that should the 
fuel be spent or the air be excluded, the fire is 
U.tantly extinguished. It i8 pmci8ely 80 with 
man: only in caae of the .Dre, tlle combination i. 
mu.ch more rapid, so that the energetic principles 
are discharged in such quantities aa to cause in
tense heat, and conaequently visible light; while 
in man it is so slow as to produce a mere.warmth~ 
without any visible light. 

" Is this heat generated. m the stomach c" 
No : the food is first prepared by digestion in 

the stomach; and after quittiug this chemical 
laboratory, the finer parts are atrained otf, by the 
lact.eals, and enter the blood. By the circulation 
they are brought in cont.act with the air in the 
lungs. They are then diapened over all the body 
to repair and build up all the wasted places. The 
particles used for increasing the bulk of the body,_ 
are all disposed in the p)aces assigned them by 
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Infullte Wisdom, so as t.o supply the nerves, 
"1'engthen t.he museles and sinews, or increase 
the size of the ligaments and bones; while nature, 
actiwg the part of a thrifty housewife, when she 
bM u.-e bJd than her present needs require, dis
poeea it in cells provided for that purpose, under 
tile· name of fat; and which she again brings into 
ue, shoold there ever be a lack of fuel for the vital 
fire. 

" Hu the will of man any thing t.o do with the 
dispolition of these particles r" 

Ne. Man is in a nry small degree acquainted 
with bis own natu1e. He is manifestly the object 
of an agency that acts behind the scenes; who, 
infinite m inUilligence and power, leaves man in 
utter ignon.nce of the very first principles of his 
nature; and altogether devoid of power over those 
principles upon which his existence depends : as 
if the Supreme Being had designed this ignorance 
to be a constut adnlonition to humility. 

6. " What name do you give t.o the connection 
between the immortal part of man and matter?" 

Life, animal life, animality or animalization. 

" In what part of the body is the chief seat of 
life, or where is the immediate point of contact r'' 

It is in the blood : for by the office of the blood, 
in its circulation, the vital lamp is always kept 
burning; but the result of our inquiry will be, 

rng;1,,ed by Google --
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that the animal heat is the proeeu of vitality, 
without which the soul would instaatly quit thia 
mortal frame. 

" Do you suppose then that heat is the real 
eueace of this animal life ?" 

No: what we understand by aenmole heat may 
only be an eft"ect. But then, dais e&ct may aJao 
be an essential cause. No process of combustion 
can proceed without the materiala being at a suf
ficiently high t.emperatu:re ; and this temperature 
is nearly ten times that of animal heat. Yet, as a 
certain degree of heat is neceaary for vitality, the 
uimal life supplies the place. of the higher tem
perature. In this respect, the process is very near 
to that of fermentation. There are proper vessels 
disposed in every part of the body to absorb and 
carry oJf the eft'ete particles. 

. " Why is the heart called the seat of life ?" 
Because it is, as it were, the head quarters of 

the blood. By its muscular expansion and con
traction, it fust admits the blood with the new 
supply of alimentary paiticlea from the stomach, 
mixes them in its internal cavities, sends them to 
the lungs to receive vital air ; then takes them 
back again, and propels them along the arteries to 
all part& of the body. 

" Where do you suppose the chief seat of the 
eoul tO be, if not in the heart 171 



· The chief seat of vitality as well as of the in
tellect is undoubtedly in the brain a:nd nenoua 
system. In short there is good reason to con
sider the brain and nervous system a kind of 
*ttnc bat'Ur'!J, or what philosophers call a d,., 
pile•: and every pulsation, a discharge of the 
eJectrlc fluid. These discharges cawie the evolution 
of heat, the 'rita1 fire ; and the 'source of this is the 
fbod a1ld vital air taken in at the lungs. At every 
pulsation, tllererore, a chemical combination of 
pal'ticlat takea place, and wat.er and carbonic acid 
ant e'f'olved as in the combustion of oil in a lamp. 

" But if vitality is thus carried on, how do you 
develope the 80Unle of animal motion ?" 

It is on the same principle. Every exertion of 
a limb depends on the contraction of a set of 
muscles; and as the more we exert our limbs the 
greater the heat; so there is every reason to con
clude that electric diseha.rges in like ·manner take 
place in the exertion necessary for animal motion. 
The torpedo and some other animals have 8.Jl 

evident but curiously contrived electric apparatus, 
which they can charge and discharge at will, as an 
engine of attack and defence. 

7. " But do you not think that this electric pile 
of the brain considerably simplifies the process of 
vitality, and would almost induce one to believe 

• See the Cabinet Cyclopedia, Herschel's Discourse on 
Natural Philoeopby, p. Sols. 
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that man in the end may prove but a mere or
ganization of matter r'" 

By no means. The more we unveil the secrets 
of nature, the more do we wonder at the power 
and wisdom, and admire the skill of the Great 
Contriver ! The nerves are the channels of the 
mind to all the muscles of the body. But still, all 
this amounts to no more than the mere turnpikes 
and vehicles of conveyance to a civilized country. 
What or where would these roads and these car ... 
riages be without man, their great contriver, and 
the one that uses them ? And what is all the con
trivance in the human body if the immortal spirit 
be absent? Death, which is but another word 
for this absence, instantly deletes them all. And 
what a scene of activity there must be in this soul 
to do all this ; to keep all the muscles of the body 
in action when needed, even should the mellJlll 
be no other than what is here sUrmised-the de
velopement of the electric fluids ! And what i-. 

deliverance it must be to the soul, to be freed from 
this burden of the flesh ! And what a host of 
abilities both for intellection and action, may 
there not be in the soul for a higher scene of 
future existence, should we therein have a body 
not needing such constant attention and exertion ! 

" Are you aware that there is a certain set of 
·men calling themselves philosophers, who mainta.lli 
that the superiority of man over the bmte is owing 
·to a better organization of 1'.he b~n ?.'" 
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Yes: I know this well, and am fully prepared 
to refute the assertion aa the offspring of dishonest 
presumption. No man can believe it for a moment, 
inuch less dare to venture his eternal all upon it. 
Neither have any maintained such opinions who 
had not by their pride of heart and intellect 
hardened themselves in daring impiety against the 
all-seeing providenoe of God, and who like a stag 
at bay set themselves, even against hope, in stem 
defiance of his retributive justice. 

" But what can you say of the organization of 
the brain l" 

With reapect to the substance of the brain, it 
consists of a pound· or two of a pulpy watery 
matter, which fills the upper part of the head, and 
sends off strings of the saine material to di1fereni 
parts of the body. This substance, from its con• 
sistency, its composition, its organization, and 
appearance in whatever light viewed, is as unlikely 
to produce thought aa any other kind of matter. , 

" Buf do not phrenologists maintain that it is 
divided into a number of compartments called 
organs? What say you upon the subject?" 

Phrenology I consider in two lights. Firat. 
David Hume, the sceptic or infidel, affirmed man 
to be a bundle of ideaa, that there is no such thing 
in man as an immortal spirit. His follower& 
eagerly seized upon the supposed fact of thens 
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being theae organic computments in the brafu ; 
and maintained that the mind oftnan is a compound 
~a certain nUlnber of organs, the seat of dif'enmt 
faculties. Aa, jint, in the forehead the rational 
mculties ; aecondlg, in ~ upper and middle part 
of the head the 1e11timenta ; and t/iirtllg, in the 
hinder and lower part the animal propensitie1$.
All these are l80mehow, like Htnne~s bundle of ideas, 
jumbled orcombined together to make that rati<>Ml, 
feeling, and tDOrl<Hnjoyi-.g creature, called man ! 

" What say 11'* of pluenology ?" 
I consider the body as, all in all, an inatrument 

ol the BOUl; and whatever part I view, I find 
eri.dence of nothing ehe thm iJlltrom.entality. 
The brain is a part of th& body, and as I ha-nt 
aid, is apparently the Uionediate :reaidence of the 
soul. That its organization should be curious and 
inexplicable is t.o be expected. But from this to 
argue that it is, by its organization, the source of 
thought and will, is t.oo absurd t.o mention. 

" Then you reject phrenology in toto 1 ~ 
By no means. As I ahall afterwards shew :

there are various instinctB or attributes in the soul. 
In different individuals certain of these are more 
actiTe than iii others; which is equivalent t.o s&ying 
that the eoul of one man is more on the alert t.o 
one individual enjoyment than the soul of another 
is to that enjoyment. But ii is well known tbat 
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mechanics have lff.ronger or more sinewy &11111 t.han 
the mere st.uden4 the washerwoman larger hands 
than the lady. Such being the cue, there seems 
to be no :reason why the soul which throws the 
weight of its will into the balance of intellectual 
enjoyments, and another which is ever indulging 
in mere feelings, while a third is all for animal 
enjoyment&, ahonld not exercise almost exclWJi.vely 
ddferent portion• of the brain. And, if so, un
doubtedly the part of the brain the most used will 
be the largest; for it is always found, the more 
intense or active the thought, the more ra.pidly the 
blood flows through the head; and, in the whole, 
four times as much blood circulatea through the 
brain, in comparison of its weight, u through the 
rest of the body. On this principle, therefore, the 
more any faculty, eentiment, or propensity i9 
exercised, the more powerful must it become. 

" But have you not in thls granted all the phre
nologist a.ska ? " 

Perhaps all some of them ask ; but certainly no& 
what those of the Hume school ask. For they, 
placing the power in matter, say the large organ 
gWes the superior ability, more intense feeling or 
headlong propensity: I, on the contrary, that tbe 
~ enlarges its instrument; for aa the greater 
sub of blood is w any part, the more is that part 
enlaTged, at least during the earlier ye&rB of a 
llWl'• life ; and thus the brain, u a lobster en-

rng;1,,ed by Google 
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larges itB shell, elaborates the es.tent of the era• 
nium according to its own bulk. In this case the 
abape of the head may be an indication of the bent 
of the eoul; and thus far an anatomists and p}ire. 
nologists agree. 

8. " Have you Iiot heard of philosophers search .. 
ing in the brain for traces of the objects. of me-. 
mory: as if they supposed images or pictures were 
engraven on the substance of the brain l" 

Materlalism involves its votaries in a labyrinth 
of absurdities. The n1anner, in which the mind 
recals past events, has been to them an endless 
source of veution. Should gross materialism be 
maintained, they are under the necessity of shew .. 
ing that such pictures must exist in the substance ; 
but on examination there are no more indications 
of them in a philosopher's brains than in those of 
a calf. Another absurdity was, that all our 
thoughts are mere excerptions from the divine 
mind: a device by which they fancied they had 
got rid of human responsibility. 

9. " What inference do you draw from all this 
care and pains of the Deity in fitting means to 
ends, and 80 adapting man to this ~orld; when at 
the same time he is so short-lived and eo imperfect 
in his moml conduct, as to shew he does not an• 
twer to 80 much preparation?" 
- I conclude that this stage of our existence is but 
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a mere prelude to one in which man, made in the 
image and after the likeness of his Creator, will be 
exalted many degrees in the infinitude of that 
chain, which connects the Creator with the mean• 
eat of his works. When instead of this earthly 
unwieldy body, he shall have a body all perfect 
and glorious, with .faculties so enlarged as to fully 
~omprehend, &.11 regards his own in1initely happy 
existence, the whole will and purpose of God. 

" What have you to say of the creation, viewed 
as a specimen of the Great Architect's skill arul · 
wisdom?" 

Viewing it as a whole, I conceive it to be per
fect; and hence I fo:qQ the most exalted ideas of 
the infinite perfection of the Creator. 

" How do you prove the perfection of this su
perstructure, the material universe ? " 

Because I perceive everr individual part to be 
as much dependent on, or connected with each 
other, as the wheelll of a machine, Cut oll' one 
part, the connection with the motive power, and 
the ell'ect of the whole ceases. All must move or 
stand, or, stand and fall together. Alter or anni
hilate one part in the great niachille of nature, and 
universal destruction would be the result. 

1st. To begin with the superior and descend. 
The least variation in the attraction of gravitation 
might change the bed of the ocean on our planet; 
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and what ia now dry land would be submerged 
~eath the ooean: a burning heat, a benumbing 
cold, an extended rain, or a total want of it, might 
bring universal ruin on the plll&eDt race of man. 
Had any one part of what ia now called the great 
chain of ea.use and eJfoot in nature been otherwise, 
u.nless all puta had equally corresponded to it, 
au would ha'f'e been inefficient, or the result would 
have been dllferent from the present. 

2dly. All the parts of the mineral kingdom per
form their office so well, that they seem, as to their 
peculiar properties, adjusted with the utmost pre
cision. The least change in the attraction of one 
element might be destruction to the present ar
rangement of the whole. 

3dly. Then the vegetable kingdom, viewed as a 
large manufactory for the wants of the animal, is 
perfect, as to its specific purpose, in every point 
of view, whether in utility or beauty. And in its 
dependence, is equally adjusted to the mineral as 
the animal to it. They are as a chain of so many 
links. 

4thly. But the animal kingdom, as composed of 
various tribes, has_ no less a mutual dependence on 
each other. Genus links into genus, and man is 
a link co-extensive with the whole chain of the 
various tribes. They live upon each other as their 
apportioned food, from the largest beasts of prey 
'downward to the mere insect ; and from the shark 
and whale to the microscopic medusm ; one link 
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of which chain being broken, the whole might be 
destroyed. But IDUl, the lord of the creation, eata 
eYety thing that is eaten by aoy other animal : 
they all form for him, tile great olllDiTorous ani· 
mal, one great table ! 

" But has not the world been characterized u 
one great promiscuous slaughter-house?" 

That one tribe of animals is the peculiar food of 
another is most true ; and so far it is a slaughter· 
bouae. But it is not true that it is a promiscuous 
slaughter-house. No animal, man excepted, prey1 
promiacuously on all. Each tribe has its proper 
food; and in this reapect the peculiar wants, nay, 
even comforts of each, both individually, and col• 
Jectively as a genus, are attended to as sedulously 
as if it was the sole care of the Great Parent of all. 

" Are yc.u aware that there are philosophers who 
maintain that all animals have a tende:pcy to su· 
perfmcundity; and that even man himself is al· 
ways treading upon the heels of support l ·In 
other words,-that the Great Architect is not that 
perfect arithmetician which you suppose l" 

As to the various tribes of animals this may be 
easily disproved. And as to man, it has never 
come to a trial. As yet, the world bas never beea 
&tocked with above one th01188Ddth part of the 
human inhabitants which it would support, were 
all its surface as highly cultivated as some parts of 
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Great Brit.a.in. And till this is the ca.Be, till man
kind are multiplied a thou88.Dd fold, we have no 
right to impugn the Divine Wisdom in his work
manship. That many of the human race die of 
want, is owing to the ignorant se11ishness of 
rulers, combined with the want of industry and 
prudence of the sufferers. 

10. "What have you to say of the beauty of 
the divine workmanship ? " 

Fint, That beauty is not either a comparative 
term, nor a factitious circumstance ; but is a real 
attribute in the Deity, slight shadows of which are 
seen in his works. That as man was made to ad
mire and adore the Divinity, the external appear
ance of that which commands his admiration, we 
call Beauty. When we perceive beauty in the 
·works of creation, it is this attribute of"the soul 
recognizing the beauty of the Creator reflected in 
his works. 

" Whence arises the converse of beauty; or, 
since all is the work of the Deity, how happens 
there to be deformity or ugliness?" . 

Most of what we see in this world is subser
vient to something else. The crystallizations in the 
mineral kingdom are decomposed for the support 
of the vegetable. Then again the ~egetable king
dom is the food of the animal; and what is not fit 
for them, is decomposed for manures. Hence the 
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products of nature, aa they come from the hand of 
their Creator, may be compared to the rich vianda 
of a table fumished for a feast; but what we call 
deformity, is, u when the guests have well played 
their parts, and fragments alone remain of what 
was before so beautiful. That the reverse of 
beauty is sometimes to be met with in the human 
face, is to be ascribed to that internal depravity, 
the sad consequence of man's fallen state. 

" How do you discriminate between natural and 
artificial beauty ? " 

Artificial beauty ia the mere imitation of nature; 
by the skilful a.nangement of selected fragments or 
specimens of natural beauty. 

11. "What conclusion do you draw from a con
templatfon of the universe ? " 

That it is the reflected image of the Divine mind; 
and gives me the most exalted idea of his power, 
wisdom, goodness, perfection, and beauty-that it 
must have been undertaken for some adequate pur
pose, which is, I have every reason to believe, that 
man might in it be fitted for a still higher scene of 
existence; and, finally, when I compare it with the 
most highly finished works of man, or man himself 
with the Supreme Architect-I 1ind both man and 
his boasted works of art, worse than nothing, and. 
vanity! · 

D 



CHAPTER llL 

THE l'IUl!rlAW SOUL. 

" What is the science ·called which treats or 1he 
attril!Mties of the '86ui ?"' 

Mental philosophy-eometimes uetaphysics. 

1. " 'W1ullt is your it!ea -df metaphysics l"' 
Metaphysics was once a term Wied for certain 

punMits which men -gave tliemselves up to in 
seawching after the attribates of 'ltre Deity, and tire 
nature of the human soal. They pored over th-e&e 
till they were addle-headed; and imagined they 
dignified their lucubrations, 'by ibis high sounding 
term. It was therefore mppmied to meim seme
thing ffl'Y &ep and Jeamed, beyond the grup of 
O'OMDl<>n minds. In pbdn terms, 'it was a cloak for 
ignorance. BUt as ~n as it 'WU thus e&t.ablished, 
designing men, who wished to 'be free from the 
:inmatels « -the TeSpODSl.Dilit.y ·in a judgement te 
40me, aeilJed uptm 1t; lJ.ed their foDowe!'S into a 
*" •M •dMicul~, ehiefiy of'tbeir own creation ; 
~ed ·them ·every thing·was cloubtful ·and un
.cMain ; etl that 1lf>thing ·could be relied upon as 
IDl&ttdl' ·of faith; and then, without Shewing them 
how, they emerged from the chaos, with atheistical 
assert.ions as principles of science. Hence, meta-

... .. · . 
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physics is at best b11t a swipicio111 t.era ; an4 your 
true metaphysician ia one who wilfully involves 
aiitJa in obecurq. He, ill llhort, generally~
jpg. is what the Meh.-:6end ia, whm he uaumes 
• wnh\Nace of Pl angel of light. 

-" What do you COWlideT as the strong hold of 
the ~ysician i,, 

The origin of thought or ideal in the mind; a;pd 
language, or the signs by which we communicate 
our thoughts to each other. 

" Jlow does he 6Bd his 8CCOUDt in tJaelie?" 
:Sy hiii pecMllar art, reuoning men out of the 

belief in au ~l apiril; .next ill Older, by 
M.ewing that th<Jflfffil ean be JlOthj,qg more than 
~ of a cbaoce medJey of dreeBlll; ud 
dtea., of cqurse, that •ordl can be nothing more. 
than conventual sips ; awl having thus fw: •uc
ceeded, he ia then ready to prove that- in reality a 
tpiii,t and a hrw•tiek JPay be one And the same 
thing; for neither have any real existenoo .01lt 44 
the imaagiuatiO.ll • 

. t. '' Under how Pllllllf :heMk tio you iutmid ,to; 
eouUlet: the ·human aoul?" 

l. I ebell col'.¥5ider ita ~· j. Its QLl*i
•• .8. Its .iuat.incta QI' propelfuag polW41SB. ~In
~ 6. ~ow~. 6. BataoJi. 1. Will;''' . 

Di "1 · 
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" What do you mean by the destinies of the 
.soul?" 

That man commences or receives his being in 
this world; but that this is only the mere incipient 
st.age of his existence ; that he is intended in the 
divine purpose to inhabit a future world of infi
nitely greater perfection, where his D.culties will 
be greatly expanded, and where he shall enjoy a 
happy eternity. These I call the destinies of the 
soul. 

" How are you assured of this ? " 
From the utter dread every one feels of annihi

lation and oblivion ; from the general consent of 
mankind; but chiefty from the sacred writings : 
for to bring life and immortality to light, and to 
teach men how to fit themselves for the enjoyment 
of them, are the end and design, the sum and sub
stance, of the divine revelation. 

S. " What view do you take of the capacities of 
the soul?" 

I consider the human faculties, in this stage of 
existence, as but the germs of what they will be in 
the future state, where there will be no instrument
ality. Man shall dwell in the presence of God; 
or so in his imm~ate glory, that it shall be hia 
light as the sun is now by day. All the energies 
lt"lrith are.now employed in this highly complicated 
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machine, the living human being, will be an at li
berty to aid in intellectual pursuit.&, in the service 
of the present Creator: when the reasonableness 
will be self-evident, and hope will be swa1l9wed 
up in mution. And such is the infinitude· of the 
Deity, that we need not fear our ple88ures in be
holding, or our facUlties in enjoying, will ever be 
satiated. The capacities of the soul are it.s power11 
of enjoying such glory. 

" How do you enlarge your knowledge of these 
capacities from revelation ? " 

Besides what I observe in the instrumentality of 
pwi, and the perfect adaptation of it t.o this world, 
rev*tion teUs me that man was made in the image 
of God ; and since God is a spirit, I perceive th.8.t 
in man's rational part must this image consist. 
Hence I ex.amine the energies of the soul, and find 
each one, though man is a fallen creature, t.o be an 
image of the divine attributes. 

" Define what you mean by the enerbries of the 
soUl?" 

I mean, chiefly, those energies which impel t.o 
active exertion, whether intellectual, or mere cor
poreal gratification. For I maintain that the lOwest 
animal pleasures, however mean and grovelling, 
are as perfectly act.s of the soul as the most exalted 
contemplations. 

• 
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" How then do you account for ao much ipo
rlince and misdirection of aim in man's purnit of 
happineu l" 

By hia being '/twe ill an inatrullientll 11tate, and 
hia 1MDng a&Ben creature. By the one. he i8 in a 
atat.e of faith ud hope ;-by the other, these ·~r
gies, which are the germs al thoee itculties that 
will expend in the future It.ate to 8D iliftnity o( e. 
joyment, feel here a capacity for such eqjoymeat. 
But then, the soul being so fallen, is so blinded 
that- it '1:dDks each enjoyment ia to be tbund in the 
things of this world. Hence, loeing faRh ..and 
~ in its teal home, i' ~ the reina of con.ti
:Maee; cd theee capacifies, as ardent deairee, 
mge it tu ponae, laere; w:bat it only to be fotmd ia 
the Ntme 8*a.te. 

• But these are otlelae euee, how do they 
mme generally aet l" 

They are the source of all Ja61l'& uti:rity; the 
mainspring of all bis actions. 

4. "How do you distinguish these capaciUe. 
•d energies l" 

I propose to consider them e.b,jefly U'llder inatinct 
and inW!ect. 

" What do you Jlle8D b1 ...,_,' 
Such actiona in man as do not arise ftom ""11 
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which directs the brute creation. 

" Can you funhez deJiae imtinct in mu.i ~ 
Ji is UJe propelling pO'W'eI RO\ belollgjlig fe the 

will as guided by thought; and therefore ie IM>JDe• 

thing bldependeni ·of his riWODal and penoaal act 
and deed. And aa lhe most important oaice ia 
ceauaitted to it-that of pnsening tbe existence, 
when there is neither power of exerting the will, 
u when asleep, :nor ~ty, u ia cases of 
81lddeo dangei--it is clearly demonaUable how 
much the power of iD&tinct ia .uperior t.o the 
bouted power or light of reuoa. 

" What do you infer from thia tutiltft '" 
That there is a great deal behind the scene of 

which we haYe no knowledge: that the soul 
either baa Y&St energies not yet aubject to our 
serutiay ud ~; or~ that every contn.ctiOll 
of a -c1e, or at least ensy paaaioo urgin1 mau 
Oil U..t a defiance of himseu', mu& be the im
mediate work of tJae Deity, a.nd therefore a miracle. 
But the text which eays, that " God created man 
in Jiiis own image,"-affirms that man ia a little 
deity with self-existent energies of will; though 
dle7 a.re not at preeent objeete of bis knowledge; 
and that he hu capacitiet for a much higher de1· 
tiny when the nil of the flesh shall be reJDOTed, 
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and all the powers of the soul shall be auxiliary to 
the intellect. 

"You say that God created man in his own 
image, how do you pa.rallel instinct with the divine 
attribut.es ? " 

Instinct I consider as the e1Fect of the love of 
existence. Now, we are unaccustomed to say that 
God loves his own existence and desires a conti
nuation of it. But should we for a moment invert 
the position, the absurdity will be evident. God, 
therefore, we are justified in saying, wiUs, deBirM, 
and loves his own existence and happiness. This 
done, I at once parallel the :first law of nature, self
preservation and freedom from pain, (that is plea
sure) With the divine attributes. 

" Which attribute do you first instance ? " 
The desire of a happy eXistence ; and it is an 

atti-ibute in man-the essential principle of action. 
It can no more be separated from the human soul 
than man can diVide himself. But the.Deity haa 
his existence and felicity from himself: man from 
the Deity. In the future state man's happiness 
Will greatly arise from the presence of the Deity, 
the source of his existence and felicity. The means 
of life are, in this world of instrumentality, what 
the divine presence will be in the next. The soul, 
though by revelation man is commanded to raise 
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his thougbt.s above these earthly thing8, in its fallen 
and blinded st.ate, places those affections on the 
ineans of life and its enjoyments, which will here
after be fixed on the present Deity. 

" How do you parallel the attributes tmity, su
premacy, self-existence, and omnipotence?" 

As I said of all the divine attributes, God lo,·es 
and desires the continuation of them, and man 
dects the possession of them. Bui in this fallen 
st.ate these attributes of the soUI are the sources of 
pride, self-will, love of praise, 1Dlwillingness to 
submit to all constituted authority, which is often 
rendered harsh from these same principles in the 
rulers ; and that evident desire in man of setting 
up himself as God, and his tyranny in exacting 
the obedience and adoration of his fellow crea
tures. 

" What say you of omniscience ? " 
'I:'hat it is an attribute in human nature more 

universally aft'ected. than any other. For there is . 
no man living, who does not flatter himself that in 
some things he is more wise tha.Il the rest of man
kind. This is the great source of vanity and.folly, 
ill attempts at wit, and what makes · men the 
laughing-stock of each other. For within this little 
circle, 1Jelf, every man is more .. supreme.than Alex
ander himself, when he had conquered the world, 
and not less ambitiou8 of divine honours. 

l> 3 
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" God claims the homage of all his eieatmeB l" 
And man is ever desirous of the appl.awle of hi8 

fellows. There is not a more powerful stimulaat 
to exertion, nor a greater paraliaer, eT8ll to the 
m08t depraved, than the censure and detestation 
of mankiw:I. 

"God is the Creator and P0818880l', or Lorcl of 
alH" 

And Dl8ll bu DO great.er pleuun than that of 
creating a fortune, inventing something gMat or 
ueful, cultinting the· earth, whOBe produce is to 
tbe cultivator a kind of new creation, multiplying 
his owu image ; md the love of poueuion is too 
evident to need meation. 

" Can you puallel the IOCial disposition in :man?" 
Man in his social disposition baa the greatest 

satisfaction in the company of those he baa bene
fited. And the Deity is eocial, lince we auppoee 
he finds pleasure from the pre181lce of his happy 
creatures, who are happy by his benefieedce. 

" Puallel the divine happineu." 
I do it in that iQ.Mtiahle th.int for happineu • 

pleasure, which urges the human race. 

;, What ia hope l" 
It ia parallel with prescience in the Deity. It 

ia a prelleJlmaent in the aou1 of l*°'8 por,, ad 

oigit,,•d by Google 
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which, being an eieential atmbute, can never be 
sepamted from the soul; for ahould it be caied 
of ita blind gropillgl ~, it breab forth with 
tenfold intenaitf m the true region beyond the 
grave. 

" What aye religion to thele instincts i" 
It teaches 118 by the management of the rea.son 

and will to regulate them. For to pretend to an
nihilate them or to change their nature is down
right absurdity. We might aa well speak of first 
destroying the eoul m order to a new creation. 
Betigion. is to them, what a guide ia to a blind 
man m a atranp count.Ty. 

" What b&Te you to say of God &be judge oi 
alll" 

This attribute m man is conscience as rega:rds 
himself; and bis internal approbation or disappro
bation of virtue or rice m the conduct of others. 

" There is another inatinetive aU.Dbute I shall 
JDelltion Milatto..." 

We perhaps may not say that God baa the at
uibute imi1Blioo : yet that he created man in his 
o1rn image and similitude would perhaps be'ar 
118 out. God here imitated himaelf, and if man is, 
as Paley ~aracterizes him, 'a bundle of habits,' 
then we may 1&f he is every moment imitating 
bimaelt: 
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6. " How do you ·distinguish int.ellect, know
ledge, reason, and will ? " 

Inte'Uect is the active principle of the soul by 
which man understands, or has knowledge of hia 
relative condition to all around ; will, that by 
which he acts ; krwuileJ,ge chiefly rests on memory; 
and reason is the power by which he regulates the 
exertions of the will proceeding to action. 

" What do you mean by the word power which 
mental philosophers dwell so much upon?" 

It is that portion of self-existence which the 
Deity has imparted to man, so that he is a little 
deity :-to a certain degree a self-sufficient being, 
insomuch that he can will and act. It is his per
sonality. It is that which must for ever extinguish 
all pretensions about life being the result of organ
ization. 

" "What do you mean by mind?" 
The whole business of the soul in this world i• 

by instrumentality ; and it may therefore not un
aptly be compared to a mechanic employed in hia 
shop, with all his tools and mat.erials about him. 
The materials are to the workman what knowledge 
is to the intellect. Mind, then, is the iritellect 
busy with the materials-its knowledge. 

'' What have you to say of th~ senses?" 
They are the intellect extended so as to form 
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the communication with the external world. They 
are the inlets of knowledge. 

" What relation does knowledge bear to the in· 
tellect?" 

The same as light to the eye. Without light 
the eye were useless : and the more knowledge the 
more powerful the intellect; for without knowledge 
there could be no reason. 

· " What aid does the intellect afford of 'contem
plating itself?" 

None at all. As the eye can only see straight 
forward, and not back into itself, so also the in· 
tellect cannot tum inward and view itself. Man 
is truly said to be a being darkly wise. He is, as 
to the extent of his knowledge, and the manner in 
which he knows, as a beam of light escaping from 
a puncture in a dark lantern. He is sensible of a 
great deal going on within him, of which he knows 
nothing. Even the chief machinery of his exist· 
ence proceeds equally well when he is asleep. 

" As you have shewn the analogy between the 
great propelling powers in the human soul called 
instinct, and the divine attributes, can you point 
out any analogy in the intellectual ? " 

Yes: I would instance four. 1. The perceptioa 
of troth. 2. The love of troth. S. An assent to 
it, when perceived; and 4. A power of recalling 
the perceptions of it, or memory. 
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" What ia truth i " 
The representation of things u they are. The 

basis of truth is, the Deity himself, his works, their 
relation to himself and to each other. The divine 
works, a.a viewed by their Creator, re4ect hia own 
perfections. And as God mUBt love and desire his 
own perfections and that all his works and their 
relation to each other appear as they are in reality, 
we therefore say, to love and desire truth is a divine 
attribute; as also to hate the contrary, or falsehood. 
And as man is after the divine image and simili
tude, he must love truth and desire the knowledge 
of it. These are essential and equally instinctive 
and intellectual attributes ; as also to abhor false
hood. 

" What do you mean by the perception of 
truth i" 

Common sense, which is the tribunal of truth, 
OI' the eye of the intellect. This is sometimes 
called intuition; and is that by which the soul 
distinguisbea object., as a stone and a piece of 
bread. 

" But since you say that common sense is the 
llWlda:rd of truth, how comes there to be so much 
error r" 
. Could the intellect always perceive all the inter
vening linb between cause and eJFect, if it could 
at one glance tell the sum total of a column of 
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lgdle8 in a ledger, aa readily u the •11m of two 
and two, there would be comparati.Yely little error 
in the world. 

"What do yoo. mean by the love of truth (" 
That pleasure which every one has from. the per

eeption of truth ; but which is placed in atronger 
lipt when contrasted with the displeasure of be
mg deceived. 

" What do you mean by an auent to the truth(" 
That acquieseence which we pereeive whea com

mon aense has decided. But aince all our com
merce with this world is by instrumentality, and 
we see the instrument alone, life is chie.67 carried 
on by our reliance upon the veracity of others. It 
ia the love of vuth, therefore, in ourselves that 
indueeB us to believe another will not deceive us . 
.Alld therefore, tkia, like all the attributes, is essen
tial to our e:xis&ence. For without truat in each 
other we could not exist a moment. When ex
tended to the objects of religion we call it Faith. 

6. " How do you define memory ?" 
It ia the power the 10ul bu of using at lrill ita 

at.ores of knowledge; and this is done by having 
some kindred idea present.eel which acts as a key 
ao&e. Bence a man of peat memory is generally 

• a maa of great kaowledge. For when any object 
of knowledge is presented, he bu an extemive 
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light in which to view it ; while the one of bad 
' memory sees, as it were, in twilight. 

"What is your inference from memory, or the 
power of recalling past thoughts ?" 

That all our thoughts are somehow registered in 
the soul, or may be, as it were, the elementary 
particles of its composition ; and that when we 
are in the light of the divine glory in the future 
state, the soul may appear such a compound med
ley a1 our thoughts have been through life. Virtue 
and vice, then, will need no other judge or con
demnation than self. And here may be the foun
dation for the healing powers of the Great Physi
Cian of souls. 

" What do you consider f.\ie chief point of mental 
philosophy ?" 

The origin of thought or ideas. This is the e:r
JH!ri.mentum crucis-the wall of partition between 
the metaphysical infidel and the true philosopher. 

" How do you account for the origin of thought?" 
I conceive sensation to be the intellect in action; 

that there is no mind till there is sensation, which 
is the fu:st rousing of the soul to recognition, and 
this recognition is mind. These first sensations 
may be previous to birth; and if so, a child may 
·be born with ideas, but these are not what are 

· meant by innate ideas. 

J 
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" What are innate ideas ? " 
A supposed knowledge imparted to the soul 

with life by the Creator : 88 if real knowledge, a,s 
well as a capacity for it, W88 an attribute of the 
soul There are no innate ideas. 

" Bow then do ideas originate, or how does the 
mind acquire knowledge?" 

The senses are as it were the intellect in the 
search of, or in the act of groping about for, the 
knowledge of external objects. They cony their 
information to the 6en8M'ium. The intellect is em
ployed upon them, and the result, 88 laid up in the 
memory, is an idea. All the ideas we receive a:re 
portions of truth. But as all truth may be con
sidered as one great whole, inferior in extent only 
to its Author, every idea or portion of truth must 
be a speck or particle of this whole. When the 
86Il8es therefore convey a particle to the great sen
sorium, it is by the intellect assort;ed to what has 
before been obtained, so that the portion is by 80 

much enlarged, the particle is joined and made 
one indistinguishable piece with the rest. But 
very often, as our condition is instrumental, a 
great many of our ideas a.re only probabilitie!. 
These the intellect associates, and originates fresh 
probabilities as conclusions. This process is termed 
anociation. 

" ·What do you mean by the imagination?• 
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It is nearly identical with auoeiation ; but it 
mngs into activity the- instinetive attribute, the 
•et/ltiltJe l!flt!r!JV. The eoul baa a eapacity for aa 
eternal •eight of glory. It is eves discontented 
with the things of thia preeent world. By the in
stinct, lwpe, it searches for that glory here. The 
intellect tlr.erefore collect.s what it deema the most 
glorious in this present ecene ; associates such. 
ideas, and creates a heann of it.a own, making it
seJ.f the god of this ideal heaven. Hence to the 
wroug..directed instincts, worb of. fiction or ima· 
gination must ner be more pleasing than those of 
mete truth, because the latter are occupied solely 
with things of this world, facts and realities., for 
we know litde of the next: the materials of the 
former are also of this wodd,-but then they ex
cite the instinct hope, and every moment we 
seem on the point of catcl:rlng a glimpse of some 
glory co:mmenaurate with the capacitiea of the 
aoul, which glory, however, is only to be found in 
the future state. But still, as the love of truth is 
an attribute of the ~oul, these worb of imagin
ation mmt every moment ftash with tmth or pro
bable truth, or the mind would tum from them in 
disgust. 

" But is there no other knowledge than what i& 
a part of the great whole the substaDce of all 
truth?" 

Yes :-such u language or itigna and things 
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aigniied, which la called ~,-anotaer 
81>4'Cie& may be designated rational tnUh, wbica 
ie the inference dra9n from premiaee. 

" What notion have 7011 of the manner in whlth 
the soul perceives external object&?" 

The ancient philoaophen had various dencea 
- ge&Ung rid of um difticulty. The two ehiel 
1'ete,-18t, that the soul daned forth and puped 
OI' iathomed these objects; 2d, that pic&mea, 
phantasllls, or ideas (which originall7 JDe&D ima.gea 
ol' pietures) were continually Sying oft" from ex
lelUal objeeta and entering the receMeB of the aoul 
or nllad. The true notion must be sought for in 
tllat petfect adaptation of man'i facultiel to the 
ma&erial world, IO that all are, aa it •ere, WWI al 
OJle great chain. One God made an, uad light 
ad the eye may be coJlllid.ered 88 one enme piece 
of worJnnanship ; and 10 of all the rest. It ia the 
hltellectual soul acting behind the acenea. In 
this, aa Mid before, man ia a being darkly 1rile. 

7. " What ia reason ? " 
I ahall the more clearly explain by a short re• 

capitulation. I ntellecl and tftll form the •elf· 
acting principle or penonality of the soul. ·The 
attributes, or modes of acting of the inteDect, the 
pide of the will, are-1. P~tton, being ti. 
iapteMion on the 88Dlell, aometim.ea called the re
cognition of aemation i but only IO when the 
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leJl8e8 are considered as something essentially dif
ferent ftom the soul. ... 2. Memoryft by which the 
intellect retains the perception, and can recal it on 
the presentation of a kindred one. 8. Common 
aenae, having as its basis an intuitive perception 
of truth, as befug the reflection of the divine per
fections. It is that, therefore, by which the intel
leet decides· on truth, and stores each decision in 
the memory as so many precedents with which it 
compares future perceptions. 4. AbBtraction, by 
which, when a perception is presented, it selecta 
the right precedent with which to compare it. 
~. The act of perceiving and comparing it is called 
apprehension; and when new ideas are formed it 
is conception, and in the largest extent ima,gination. 
6. Every decision at the tribunal of common sense 
becomes a principle of knowledge, which may be 
called the furniture of the intellect. And when 
the intellect avails itself of these, which are to it 
what light is to the eye, it is said to comprehend 
or underltand; and therefore the undentandi.ng 
is the intellect acting with all its acquired know
ledge. 7. Every decision made by common sen11e, 
after due comparison, is an act of judgment. 8. 
And as every distinct action of the man requires 
many acts of judgment, the process or the power 
by which it ia carried on, is called reaBOn. REA
SON, then, is the full and perfect operation of all 
the mental and intellectual powers. It is the con
troller of instinct and the guide of the will. 
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" What do you mean by the word prejudice, 
which cuts so great a figure in mental philo
sophy?" 

The false impressions which the mind is apt to 
receive from its being in this stage of existence, in 
a state of instrumentality : as when it conceives of 
the sun that it is no larger than a circular plate of 
hot iron ; and the false notions, received from the 
erroneous views of others, which chiefly have their 
origin in that sad depravity of the human heart 
occasioned by the fall. 

" But might not these prejudices be avoided, 
if sufficient care were taken of the education of 
children ? " 

If we had preceptors of perfect wisdom we 
perhaps might avoid a great many, but not all. 
But where shall we find such ? Perfection is not 
the lot of man. If we cannot, however, avoid a 
whole thousand prejudices, we may perhaps di
minish the number by a few hundreds; and this 
ought to encourage us in the work of education, 
both in the choice of preceptors and in the work 
itself. But since these prejudices are the mies of 
conduct, and the principles which influence the 
judgment, and reason is. nothing more than a 
collection of acts of the judgement, we have small 
cause to hold up the pretended perfection or in
fallibility of reason, and to worship her as a god
dess. 

Digitiwd by Google 
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" How do you proTe the truth of Lord Bacon's 
ap1lorism, tMt ' knowledge i11 powet' l '" 

By ahewing that he who has the most ext.epaiM 
bcnvledge of e&111e and eft'ect; of signs and thiugs 
tigaified, of the hmaoms and diapolliticma of man
kind, and the biatmy of the human nee, can so 
...- In. p1- as io prevail mer hi11 opponents 
aot poueeeei of th.me advantages. 'The Deity in 
dQ8 .seae, naay he said to be ahPighty because he 
is psfect iD wiadom. 

" What do you me.an by forlu~, cAanctJ, or 
ltlt:kf" 

Independent of an oTemding proviclenee and 
fixed laws, they are words used as the mere cloak for 
igaorance. The cut of a die, which we are accus
tonied to ~, u directed by duutce; or, 1110~ pro
perly speakmg. falls wi1*out any diieetion, appears 
M> be entirely clepelldent upon hed laws. But 
llU4:h is Chf. :D$!l'OWD888 of the wisest man's int.el
lect., that ev.en in so very trivial a thing as the 
~ ef J1 die, .he .iB completely in the dark. He 
CMW.ot trace it ·through the most obvious laws of 
u~, :nor clearly see one of &he connexions be
\weeit ·~e diffarent parts of the process. It is 
only in things on a larger acale, and with a few 
1Rep9, tMt his bauted reason is of avail; eltltough 
he is soaetiwes urogant enough to pretend to 
trace widi tb.e tame almost ~lesa intellect dMs. 
rtJtionale of the almighty procedure ; and being 
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tllerein :quite u mU(lh in the dark, will preaume to 
ta1t it u imperfect, merely becauae incompre .. 
bemible ! He ialght, with a pater appearance 
u ;utioe. rat.e dle 6vine wiad.om ia making his 
iDt.cll.ect IO C4ntr.acied, and like the vessel to .the 
potter say-~ why hast thou made me soi' But 
.- he will aot do; ~' actiDg on the presump
Uan that he is somewhat of 1. deity himself, .that 
is. -a eelf-edioiea&, self-existent, and certaiuly a 
l!clf.loving IHH1, in his pride .be dares to bid the 
Almighty bow, and vindicate his own divine works 
and procedure. 

" WAat would be die result could a ma.n see 
with a prict visiOJl ·through nature up to uatwe'a 
God?" 

Nothiag is more 8U1'e than that man's intellect, 
mid.er the pretent dispensatiOll, will e.ver .be very 
limited; and tliat hia knowle4ge must-ever be but 
ia part. It ia vain to inquire what would be the 
ftlMllt wete uy man's -wiadQDl as great as we may 
conceive it '.iO be. W.ere it such, that, .as it were, 
with a dil'ine ray :he oould see through nature, 
ad diatiac"1 peJ!Oeive .ii :the capabilities of ma
terial thinp, aa :reprda their particular uses to the 
benefit of the human race; we must suppose that 
he would see ao much of the divine purpose, that 
nothing but what :tena :to man's .eternal ..salvation 
would attract his attention. His wisdom .would 
be n&her·dilecMld·to ~h.maukind to deapiae the 
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world, than to invent things to rivet their atten
tion the more to it. Instead of improving the con
dition of the human race in this stage of exist. 
ence, he most probably would rather aim at mak
ing it worse, that man might be the more com
pelled to tum his views to the next. Had the 
Redeemer taught how to make this world a more 
near resemblance of Paradise, by developing some 
hidden principle of nature, he would in the same 
degree have disparaged the glories of eternity. 

8. " What is ttJill ?" 
It is what every one knows, but what BO one 

has ever yet defined with success. It is the power 
of the soul which acts. It is the controller of in
stinct. In act it is called flolition. It is the self
existent, self-sufficient poweJ in man vouchsafed 
by his Creator, so that each man is to a certain 
degree a little god. He thus bas imperium itt 
imperio. But for the exercise of which he is re
sponsible, inasmuch as every act of the will aft'ecta 
the soul, which being of eternal duration, and the 
condition of that duration being according to the 
aggregate of the individual acts of will through 
life, we say every man is responsible for each and 
every act of will. 

" How do you distinguish between will and de 
sire?" 

The latter is instinct urging to enjoyment, a& 
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already stated. But then instinct or desire always 
furnishes the object of the will, without which will 
were nothing; and even both together, without 
reason to point the way, would be like blind 
Samson groping in vain for the pillars of the 
House of Dagon. 

" In what does freedom of will or free agency 
consist.?" 

In the power man has of controllingthe urgency 
to action of the instincts, foregoing a present 
gratification for one of more pleasure at a future 
period:· 

'' Can you not define freedom of will more 
closely 1" 

. It is a subject often involved in great obscurity, 
but yet is capable of elucidation. Before, how
ever, I can accurately define it, you will give me 
leave to ascertain what is meant by freedom of 
will. And in order to do this, let it first be de
termined how far and in what sense any agent, 
even the Supreme Being, may be said to be free. 
If free agency can any where be fuund, it certainly 
must be in the Almighty ; for whatever he wills 
is done. His wili and power are co-equal, and are 
properly identical. He is omnipotent, and his 
wisdom is the sum total of all perfection. This 
at once precludes the possibility of his willing 
any thing which may not be done, or is not the 

E 
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best as tending to the consummation of per. 
fection ; so. that here is absolute freedom of the 
will. And as man is in the image and similitude 
of his Creator, he also has the same inire like
ness in the freedom of his wilL Bu.t ~ image 
ll.lld similitude will not be perfect till man jg in 
his eternal state ; and then his wisdom, though 
finite, will be perfect according to that state ; and 
he then shall wiU nothing but what is best as 
tending to the conSUJDDlation of his eMmial hap
piness. If his reason here were perfect, it would 
so regulate his will, that no volition would be 
otherwise than the best, and therefore his will 
would be available and perfectly free. 

" If the matter is so plain, how comes there 
to be so much contention about free...ageru:y ? " 

Self-interested views a.re generally at the root 
of all errors in religion. When men wish to in
volve the subject in mystery, they begin . by ab
surdly asking if God could will such things as a.re 
in reality contrary ~ his nature., which a.re ~ 
mount with impossibilities ; and which being an
swered in the negative, they then say, without 
borrpwing much from meta.physics, that he is 
under a fixed fate or absolute necessity. And this 
heing conceded or assumed, the senselesa doctrine 
of absolute necessitarianism follows as a mattei: of 
course. But <:heck them at this point, and there 
is no foundation for any s•ch doctrine. 



CHAPTER IV. 

MAN A FALLEN CREATURE. 

l. "WHAT is the grand difficulty in religion; 
the pivot on which true and false religion tum ? " 

To UNGOD SELF. In other words, utter pros
tration of self, in the sight of God : tbe sacrifice to 
God of the heart with the affections and lusts. 
This is the rock of offence, the stumbling-block, 
the experimentum crucis. To avoid this, this un
grateful self-annihilation, is the root of all false re
ligion by whatever name called. 

" But if the wk is so ungrateful, why not desist 
from religion altogether, rather than load oursehes . 
whh the burthensome rites of false religion ? " 

Because the awful sense of a Supreme Being, 
to whom we owe allegiance, is an attribute of the 
soul, which cannot be shaken off any more than a 
man can divide himself; and therefore the wider 
men deviate from the true religion, the more uneasy 
and superstitious they become. The infidel, who 
pretends to throw a.11ide all religion, cannot for a 
moment have his mind at peace. Hell is within 
him, blowing up his wrath against God, and its 
foam is continually boiling over, aud bespattering 
all within his reach of a conUaiy opiDion. 

. E2 
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" What do you mean by Natural Religion, ? " 
Natural religion is the true religion, since one 

God is equally the Author of nature and of dfrine 
revelation. But since men of depraved hearts have 
had many devices for quelling their fears of a 
Creator, to whom they are responsible in a judg
ment to come. they have affirmed that the works 
of God speak a different language from his revealed 
word; and this distorted language they have called 
the religion of nature, or natural religion. 

" What is the chief feature in this religion of 
nature?" 

I. The deification of human nature, the setting 
up human reason as something of divine perfec
tion ; and the rejecting all belief in a superintend
ing providence. 2. The disbelief in a future state, 
whereby they attempt to rid their minds of that 
uneasiness arising from the reflection of having to 
answer for their sins at the tribunal of their 
Creator. 

" What name do they impose upon this de
vice?" 

They pretend to acknowledge a great First 
Cause, and therefore they call it J)einn, and them. 
selves Deists. But as they maintain that there is 
no God, who watches over us with an unceasing 
providence and recognition of all human motives 
and actions, the true name must be At!Jeism. 
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" How and when did this originate ? " 
It is a consequence of the Fall of Man. It ori

ginat.ed with Cain and his posterity in the old 
world. And with Ham and his race immediately 
after the Deluge, and bu had its seat in human 
depravity ever since. 

" Do you suppose it will ever become general?" 
If we can for a moment suppose God to cease 

to be omnipotent, it may: not otherwise. It is 
the work of the devil, which God permits for the 
purpose of trying men's dispositions, and tho
roughly searching their hearts. It is the touch
stone of faith and submission to God. But its 
bounds are accurately defined. God has his hook 
jn the nose and his bridle in the mouth of this 
great Leviathan ; and every inch of rein is care
fully measured out by infinite Wisdom. 

" What are the principles of natural religion 
properly so called, or that part of religion deduci
ble from nature ? " 

The analogy between man and his Creator al
ready mentioned; and that perfect adaptation of 
man to the present scene, wherein all his natural 
and moral qualities are to his continua.nee in thia 
life, what his religioWI are to his well-being in the 
next. 

" Instance some points." 
Self-preservation is a dictate of nature; which 
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if a man does not obey, he may instantly pe
Tish ; for to avoid danger is written on the hu
m:m soul, and as the soul is the work of God, ao 
to avoid danger is as much the command of God, 
ll8 if it was every moment proclaimed in thunder 
from heaven. The same may be said of the pain 
of hunger, which in reality is the voice bf the 
Deity, commanding us to take food : 88 also of 
eYery other pain or uneasiness, which urges us to 
use our endeavours to get rid of it. Man•s na
·tural life, therefore, is a scheme of :rewards and 
-punishments ; for pleasure or release &om pein, 
·Hi the reward for obeying the dictates of nature ; 
and pain is the contrary. · 

" What have you to say of the mental or rational 
part of man?" 

That infancy is a learning of things necessary 
for the well-being of youth : youth bears the same 
relation to manhood ; and every part of life is the 
counterpart of another; insomuch that a man 
slipped into the world with full and mature fa
culties, would be in danger of periahlng, before he 
learned how to use the things necessary to his ex-
istence. · 

'' How do you join natural and revealed re
ligion?" 

As every part of this life is a preparation for 
11.Jlother, as a perverse and disobedient youth brings 
on an intemperate and wicked manhood, ruined 
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constitution mid premature death ; and on the con
tn.ry, virtuous youth is succeeded by flourishing 
manhood, health, and honourable old age; so is 
tku life, taken as a whole, the prelude to the en
joyment or otherwise of the f'U!xt. This is natural 
religion rightly considered. 

" What is your inference from e. general survey 
of the moral nature of man?" 

That the indulgence in pleasure is so ine'Vitably 
followed by pain, and the whole6ome restraint laid 
upon our desires for gratification so invariably 
BUcceeded by lasting peace and satisfaction,· and 
every part of life so evidently a scheme of rewards 
and punishments, and every eft'ect depending upon 
cnaes, of which very oft.en we can cat.c~ but the 
merest glimpse; that this present scene of things 
cm be but a mere outside, the springs or moving 
powers are all behind the scenes, and that this 
world at best is but a mere prelude to a drama of 
infinitely more action and pathos. 

" And what says the votary of natural religion 
falsely so called to all this? " 

That this world is a very good one, would men 
but content themselves with it; that every man is 
the artificer of his own fortune, and need Rever 
want but ·through his oW'D sluggishness and mis
management. And what is this but self-deifica
tion ; wiping oft' at one sweep all the hopes of 
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iµany a poor helpless mortal, born, in this world, 
to no other inheritance than poverty, disease, mi
sery, and utter slavery to the capricious will of 
others, in many instances greatly his inferiors in 
point of intellect. 

" Have you any other sect or party who advo
cate the light of nature and the perfectibility of 
human reason?" 

Yes, there are others who say a great deal about 
these, who do not absolutely deny the immortality 
of the soul, but who nevertheless will not ungod 
&elj. They would go to heaven, but in their.own 
way. They would hold a divided empire with_ God 
as a matter of inherent right. Their most distinguish
ing tenets 8l'e a denial of the fallen nature of man, 
and the reality of sin. They call themselves UNI~ 
TARIANS; their chief tenets form the subject of the 
present chapter. 

2. " How do :you define good and evil'!" 
Natural good is that which conduces to the 

well-being of mankind, both individually and in 
society: and natural tlvil the contrary. Moral 
good is what is done in obedience to the. known 
will of God, speaking by revelation or through na
.ture, in the voice of reason: moral evil is what 
contradicts this known will of God. 

" What is good'!" 
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It is God. He is the Creator and the Supporter 
of all. He is Life and all in all ; in him we live, 
and move, and have our being. He is therefore 
the substance of all good, the Supreme good and 
goodness itself. 

" How do you account for the origin of evil (" 
In the first chapter I attempt.ed to body forth an 

idea of the immensity of the Deity, by a survey of 
the material universe; and when I consider the 
immense chasm between man and the Creator in 
all the attributes, I find reason to conclude that 
there may be beings between man and the Creator, 
as much excelling man in faculties and capacities 
·as man excels the meanest insect. In Scripture, 
we read of thronedoms and principalities; of the 
angelic host.s. And St. Jude speaks of the angels 
which ' kept not their first estat.e, but left their own 
habitation.' And our Saviour says of the devil, 
' he was a liar and murderer from the beginning,' 
or before the foundation of this world. The in
ference Crom such premises, is, that these heavenly 
hosts not only existed, but had their day of pro
bation, u man now has his, before the creation of 
this world, and perhaps before the existence of 
this mat.erial universe. Some stood, some fell. 
Those who fell are permitted a well defined extent 
of power in their naughtiness, and for a certain pe
riod. The Almighty uses them in his infinite wi'l
dom aa an instrument with which to sift and try 

E3 
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the hearts of mankind, to excite them to display 
the latent self-will stubbomneu and depravity, 
that in the end, when this world'• aft'ain 1hall be 
wound up, all may stand self-accused and self. 
convicted before the eternal Judge, when a due dis
tinction in sin will be made between what a man 
bas committed purely Crom his own depravity, and 
what be was irresistibly exeited to by the devil. 

" Can you more accurately define evil?" 
It is the fruit of the devil's wickedness, whereby 

he instigated man to disobey God, and thus forfeit 
his perfection and happiness. Man's trial wu 
henceforth in the fruits of his disobedience, namely, 
a diseased body, annoyed by the elements oC hea
ven, and subject to toil and want. These along with 
the divine displeasure, the aad fruita of his sins, 
form the sum total of all evil. Evil, then, when 
accurately defined, is neither more nor less than 
the confusion introduced among the divine works 
by the.free-will of God's own creatures, being ex
ercised in opposition to God's own will; which 
confusion is temporary, and will hereafter be as 
completely composed, and its eifects remedied, as 
if it had never existed. 

" Whence do you derive the knowledge of the 
origin of evil?" 

Not solely from the Bible. WhenmD' the hu
uan race has been found, the :no&ion of an adftrse 



,,.,,,,.,., by whoae inllidioua ageney man Aill from. 
innocence and happineu, bu been preserved. 
How they came by this, will afterwards appear. 

"You say the fallen angels are permitted a.s in
atnunents to try manmnd, how do they do' this ? " 

By a eecret agency in that wide and ·extensive 
portion of man's nature unknown to himself. 

" What do you suppose to be the extent of their 
power?" 

An urgency to enjoyment, by exciting the in
stincU, so ea to obecure the light of reason, and 
bias the will. But so in the regular co~ of na
ture that no one perceives it to be the incitement 
of & foreign agency. Every one when so tempted 
imputes it to the warmth and urgency of his own 
imagination and desire. Yet murderers have fre
quently declared a distinct, a senaible, and me
sistible impulse, hurried them on to the fatal deed, 
and which they expressly assigned to the devil. 

"Then you do not suppose there is any truth in 
the legendary tale& of the devil BMUming the hu
man hm, and thu tempting mankind t.o wicked
neu i" 

By no means ! But I belieTe the devil, if not 
"°"'' at least before the coming of Christ, gained 
ao thoroughly the possession of the will and per· 
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BOD of certain unfortunate individuala as to have 
ibem under hia absolute control. 

" What is your notion of witchcraft ? " 
It perhaps may all be reduced to mere jugglery 

and delusive attempts, being dregs of the old 
heathen abominations. Such instances as the ma
gicians of Pharaoh, and the witch of Endor, might 
beexpressinterferencesofdivine power. In the one 
case, to harden Pharaoh's heart, so as to effect the 
divine purpose in leading the tyrant and his.people 
to their own destruction; and in the other, to con
vey a prophecy to Saul when he least expected a 
revelation from the offended Jehovah. 

" You say that God created man in his own 
image, when did the devil gain such influence over 
him?" 
. At the fall, for before that event he had no direct 
~cess to the human heart. 

3. " What is your opinion of the serpent, the 
tempter?" 

That the devil entered this animal, and spoke 
by. it.s organs; and perhaps one reason why he 
chose it was its familiarity with Eve, on account 
of its peculiar beauty and fine soft skin, for both 
of which certain of the serpent tribes are still re
markable. 
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"What advantage did the devil propose to reap 
from the seduction of our first parents ? " 

The. same as bad men, when they disseminate 
their atheistical notions among youth ;-the gratifi
cation of spite and hatred against God and the hu
man race, and the vain notion of strengthening his 
cause by numbers. 

" If it was by the agency of these &lien powers 
that the woman was seduced, why was punishment 
denounced upon the serpent race ? " 

It may be remarked that all the suggestions of 
the wicked one are in such a manner as to give 
the abused, but under such circumstances wicked 
vehicle, whether man or beast, the notion that the 
subtilty ari8es from its own self-sufficiency, and in 
this case, no doubt, the serpent was puffed up with 
pride. Should any one, however, be inclined to 
ridicule the idea of the irrational beast being sen
sible of the ill it had been instrumental in doing, 
or of the curse now denounced upon it, he should 
recollect that its Creator is the person who spoke 
to it. 

4. " Since you say man is a fallen creature, what 
have you to say of his condition previously to the 
fall?" 

That it was in Paradise, an abode of happiness ; 
and was what we read of in the heathen poets 
under the description of the golden age. It must, 
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however, be remarked that there was another golden 
age with them, that immediately after the flood; 
and the two are always confounded together, and 
represented as one and the B&1De. Hence the great 
confusion in their accounts; and instead of a single 
pair, they represent mankind as & numerous so
ciety. In all parts of the world where mankind 
are :(ound, are traces of it in their traditions. The 
true account is in the first ten chapters of the 
Bible. 

" What are the chief points that mankind, as 
spread over the earth, dwell the most upon ? " 

That mankind fell from innocence by the seduc
tion of some foe, whose subtle enmity still con
tinues ; that he thu rebelled against the Gods ; 
that he became debased in soul; that he was cut 
off from converse with the Gods ; that he was ex
pelled from happiness ; that he is now floundermg 
in spiritual darkness and ignorance ;-but that by 
philosophy and religion ; by 118Crifi.ce, ablutions, 
and the merits of the Great Father, {the promiaed 
seed of the woman,) he will her~ be restored 
to this blessed abode of purity, knowledge, and fe
licity. Glimpses of such notions are to be found 
among all nations of the earth. 

" Do you believe that Adam was perfectly inno
cent till the time of his fall by the temptation of 
ETel" 
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Perhaps not perfectly: there seems to have been 
IODle repining before the woman was granted; and 
there is also some appearance of too great a de
votedness to his wife; so that, like all our enjoy
ments, AdUn found his greatest bane in what be 
had the most set his mind upon. 

_ " What is your opinion of Adam's temptation 
when compared with man's at present ? " 

That it was altogether adapted to his condition, 
and equally sev~ with that of any one of his pos
terity. He had every thing conducive to comfort 
and pleasure ; but the mind most highly pampered 
with prosperity is not the one that the best resists 
temptation. 

" Are you aware of the ridicule attempted to be 
thrown on the man and the woman being trapped 
by the bait of an a.pple ? " 

I am well aware tha.t the scoffing infidel at
tempts to tum every part of religion into jest, and 
this along with: the reat. So also did the Tempter 
himself, when he was carrying on the temptation 
by which Eve fell. 

5. " In what light do you view the temptation ?" 
Exactly as Mosea describes it. They had every 

tree pleasant to the sight and good for food, so 
that the selll!eS of sight and taste were satiated; but 
the iutitect for knowledge, which is still BO raging, 
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both as idle curiosity and as a means of power, 
was every moment stimulated by the sight of the 
tree which promis~d its .full gratiftcation. 

" How was the temptation conducted?" 
Exactly as the infidel of the present day carries 

on his insidious attempts to poison the minds of 
unsuspecting youth. The Tempter began with 
sceptical insinuations, that it. was absurd to sup
pose that they might not eat of so promising a 
fruit ; the pleasures of nature, he asserts, should 
not be abridged. This being listened to, he played 
the metaphysician upon the expression 'die,' as if 
it meant only the instant dissolution of soul and 
body, and not spiritual death. He gfres the lie 
flatly to the assertion that they should die in this 
sense of the word. But at the same time he plies 
the certainty of obtaining a large accession of know
ledge, so as to soar above prejudice and credulity. 
He thus inflames the instinct hope. He did not 
insinuate, there is no God ; this would have 
shocked her into alarm; but he intimates, there 
are more Gods than one. (' Polytheism,' says 
Hume, in his seduction of youth, 'is the most 
natural religion to man.') Having done this, he 
boldly asserts, ' Ye shall be as Gods' ; ye shall 
have at least one attribute in common with them, 
to know as much as they. But to know good 
and evil, did not mean knowledge simply, but t 
know by experience, possession, enjoyment. · He 
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in effect says, ' Ye shall be as Gods, possessing 
fYITery thing ; ye shall possess all good, and if there 
be any evil, ye shall have it along with the good.' 

" Do you suppose the woman innocent till the 
time she ate of the fruit r " 

No :-she had gone through a process of evil. 
She had listened to bold profanity, to sceptical insi
nuations, and had lent a willing ear to blasphemy. 
She had permitted the divine .fitness of things in 

. God's commandments to be questioned and de-
nied. She had quietly submitted to hear the lie 
~ven flatly to his word ; and she had listened to 
. suggestions, w.hich tended to show she was :mder 
improper restraint by such command. She had 
willingly accepted a proposal for self-exaltation by 
direct rebellion against the lawful government of 
God. And this for a bribe of being put in posses
sion of all things good, bad, and indifferent. The 
mere act of eating w.as therefore but the seal to 
the deed. 

" How was the man seduced r" 
By the winning softness of the woman, as inti

mated in the denunciation of the punishment to 
each. 

6. " What is your view of the expression, ' In 
the day thou eatest thereof thou shalt surely die' r .. 
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The phrase, 'thou shalt surely die,' may be ren
dered thus, ' dying thou shalt die ; ' signifying 
that from that time the seeds of mortality should 
be sown in his body, which should produce its 
dissolution ; and that the soul should die, or suffer 
eternal- death, tbat is, separation from the Divine 
presence and glory. 

" And how was this executed?" 
The man did eat; but, by the seduction of the 

woman, and therefore a redemption was planned. 
The sentence was really executed ; but the body 
Ui redeemed from corruption, and the soul from the 
great adversary, so that the man is a.gain pre
sented perfect before his Creator. 

" What ~ly ensued OB the fall?" 
Instead of instant death, man is promised re

demption by the seed of the woman, but is put 
under a different probation. He is expelled from 
Paradise, but has a type of redemption in sacrifice, 
that should be the touchstone of his faith till the 
redemption was made. Thia was applied directly 
io his senses, as well as to his faith. The reality 
of sin, or its offensiveness in the sight of a just 
God, was signified by the animal suffering what 
the man ought to have suffered ; and it also typi
fied what the Redeemer himself should suffer in 
the act of redemption. 



MAN A l'ALLEN CREATURE. 91 

1. "How do you expound the text, 'I will put 
enmity between thy seed and her seed ; thou shalt 
bruise his heel, but he shall bruise thy head '?" 

Our first parents, as well as all their posterity in 
the line of Seth, undoubtedly considered it as the 
promise of deliverance in the Messiah. On the 
birth of Cain, Eve exclaimed, ' I have gotten a 
man from the Lord,' or as some expound, ' The 
man, the Lord Jehovah himself;' no doubt, be
lieving her hopes of deliverance from the eff-ects 
of her oft"ence were realized. APJ to the enmity, 
and what tbllows, it was :fulfilled by the ooath of 
·Christ; and that malevolence which the wicked 
have always manifested against true believers. In 
it also is the origin of the hatred of infidels, in 
scripture ca.Iled the children of the devil, against 
the human race ; whieh is so great, that mankind 
have been repeatedly challenged to inst.a.nee one 
beneficial measure originated by them ; as if God, 
in his beneficence, disdained to have any assist
ance from them. False religion is not content with 
tyranny over others, but even loads itself with self

-inflicted torments and immolations. 

"What have you to say of the devil's punish
ment?" 

It is intimated by the words, ' He shall bruise 
thy head ; ' and refers to the deadly blow Christ, 
by his death, should give to man's great adversary, 
leading him and his captivity captive, in the gene-
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ral resurrection, and subjecting him, as a passive 
sufferer, to the Almighty's eternal wrath. 

8. "What was the woman's peculiar punish
ment?" 

The pa in of child-bearing and subjection to her 
husband, which has, in the latter part, been exe
cuted with the utmost rigour. 

9. " What was the man's punishment?" 
It was in the curse of the ground, by which they 

were both condemned to toil for bread ; their ba
nishment from the Divine presence, with conscious 
loss of innocence ; and their really knowing good 
and evil by experience, the former lost, the latter 
gained. This consisted in their sense of naked
neBB, bodily want, and destitution ; and their con
scious need of a mediator between their own guilty 
souls and their Creator. 

10. "What is your notion of the curse of the 
ground}" 

That as God always in this world works by 
means and instruments, when the earth was in its 
paradisiacal state, its external ingredients were re
gularly blended over the whole of its surface, and 
not as they are now, in altcm1ting mountains of 
barren rocks, plains of arid sands and sluggish 
clays. As all the materials at the surface of the 
earth are in the exact proportions, if duly blended, 
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for the ingredients of the most fertile soil, I con
ceive they were so blended and disposed before the 
fall and the consequent curse. 

·"When do you suppose this happy composi
tion of the earth's surface was disturbed ? " 

Immediately after the fall, or between that event 
and the deluge. It was the curse taking effect. 

" How do you suppose this brought to pass ? " 
By great revolutions of the terrestrial surface at 

various periods; so that the materials were sepa
rated into their homogeneous kinds ; and thus we 
have sandstone, limestone, and aluminous rocks 
or formations alternately succeeding each other. 

" But was not the curse removed after the De
luge?" 

To a certain degree. Seed time and harvest; sum
mer and winter; rain and fair weather were granted. 
And as the Deluge swept over the surface of the 
whole earth, so it in part re-blended the materials, 
and gave us fertile vales, dells, and slopes ; and 
thus, the Ahnighty still working by means or second 
causes, was the curse to a great degree removed. 

" What is your inference from the alternate 
ranges of liniestone, sandstone, and clay on the 
surface-of the globe?" 
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That as man, by his own exertion and the blesa.
ing of God through the Redeemer, is to regain the 
heavenly paradise ; so by bis bodily industry in . 
cultivating the earth and re-blending the materials 
thas disposed, he is, by the divine blessing, encou
raged to make earth approach more nearly to its 
paradisiacal state.· 

11. " What have you to say of Cain ? " 
Christ deneuuced the devil as a liar and a mur

derer from the beginning; Cain was the first mur
derer and liar on earth; though he could not dis
oelieve in the Supreme Being, or a Great First 
Cause : yet, as he imagined God's eye was not 
upon him when he murdered his brother, he waa. 
the first Deist or Atheist. By his not ma.king 
intercessi~ with sacrifice in the shedding of blood, 
he testified his disbelief in the atonement and 
the reality of sin ; md therefore he was the first 
Unitarian.. 

"Wliatwas the immediate incentive to the slay
ing of his brother ? " 

By o1fering contrary to the Divine irtlUllCtion, 
and the non-~ptance of his oblation, he was de
posed from the representation of the Messiah, 
which embraced tlte office of priest and king. 
These devolved on Abel; and therefore he, in 
obedience to the enmity of the devil, slew him ; 
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thinking thereby to obtain the kingly office in de
fiance of Geel. 

" What have you t<> aay of Cain's poeterity ? " 
That as their father went out from the presence 

of the Lord, they, like him, lived without God in 
tbe world. They had no established forms of public 
wmship. As Cain was the :first liar and murderer, 
so was Lamech, the fifth in descent from him, the 
:first who had two wives, or the first adulterer. 
His sons were the first inventors of music and the 
refinements of life. And the daughters of Cain 
were the first seducers of mankind into the ways 
of vice. 

" Have you any mention in heathen story of 
the seduction of the sons of God or the children 
or" Se~ by the daughters of men or Cam's pos
terity?" 

Yes: a uadition prevailed in the heathen wellld, 
of beautiful sirens from the East, seducing man
kind from their allegiance to the Gods. The giants, 
the produce of this commerce, are the Titans that 
warred against J spiter. 

12. " What were the geneYal effects of the fall 
aI man in the old ar antediluvian world ? " 

The inhabita.ut& became so wicked, there were 
such mol18ters of iniquity, that the very earth waa 
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corrupted before God ; for all 1letJh had corrupted 
his way upon the earth ; and the earth was filled 
with violence. The Creator saw that the wicked
ness of man was great upon the earth, and that 
every imagination of the thoughts of his heart was 
only evil continually. And it repented him that he 
had made man upon the earth, and it grieved him 
at the heart, and determined him to destroy them. 

" And do you consider this a proof of your grand 
position, that ' man is a fallen creature' ? " 

·Certainly I do : nor can any one imagine a 
stronger. 

" What expedient did the Creator adopt for se
curing a better race of inhabitants for the post
diluvian world ? " 

He bore witness to Noah, that he found him, 
and him alone, righteous. He therefore saved 
him and his family from the general ruin, and re
peopled the world with their posterity. 

" And were not they of the fallen race ? " 
Certainly they were, and they soon began to 

give proofs of it. But they have never been so 
corrupt as the posterity of Cain and those seduced 
by them. · The Almighty shortened the span of 
human life; put mankind under such laws as cut 
them off when transgressed, both individually and 
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as nations. He made wickedness to correct itself, 
by its insuring the destruction and annihilation of' 
the wicked. (See the first seven verses of Chapter 
IX. Gen.) 

" What proof can you give of man being a fallen 
creature, from a general survey of the human race 
from the Flood to the present time?" 
• Every one that is needed. The most striking is 
the tardy reception of Christianity :-for '° con
ducive are its laws to the temporal welfare of man
kind, that if man were not a fallen creature, being 
as he is a rational creature, it would as . l!Oon as 
proposed be universally embraced; and earth, as 
to the mutual kindness, compassion, and good-will 
of its inhabitants, would be a real paradise. That 
those, who pretend to be under the genial influence 
of Christianity, should still exhibit a great deal of 
what is so conspicuous among the Heathens, is but 
a proof that man, whether Christian or Heathen, 
still bas a comipted nature to struggle with. If 
priestly domination prevail in certain communities 
called Christian, this must be placed to the score 
of the old Heathen leaven ; for in proportion to the 
true spirit of Christianity, will such tyranny de
crease; as the more involved in Headten dark
ness any nation is, the more is it tyrannized over 
by those who pretend to be the expounders of the 
will of their Gods. 

I' 
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" What are the great religious distinctions in this 
world's population i" 

In round numbers, the inhabitants of the earth 
are taken at from eight hundred to a thousa.nd 
millions. Taking the lesser number, they have 
been thus divided : Heathens, four hundred and 
eighty-two millions. Christians, one hundred 
and seventy five millions and a half; Moham
medans, one hundred ~d forty millions. Above 
half of. the population of the world are, there
fore, still Pagans; and if the Mohammedans are 
added, full three fourths are so. Little more 
than one fil\h are Christians; and of these the 
great.er number are only in a small degree re
moved from the barbaric ignorance of Pagan 
idolatry. The Roman Catholics are eighty mil
lions ; the Protestants, sixty-five millions and a 
half; and the Greek or Eastem Church, thirty 
millions. 

" Can you advance any argument in proof of 
man being a fallen creature, from the supposition 
of what his ~nduct would have been if he had not 
been so r" 

Yes : for as man is a rational creature, on this 
supp0sition of his not being a fallen and depraved 
creature, he would promote to the utmost of his 
ability the happin~ss of those .around him; . as the 
most sure mode of insuring his own happiness. 



MAN A FALLEN CIUUTUBB. 99 

" You Net the argument,. then, upon man's con
duct as a social creature ? " 

Yes: inasmuch as his conduct to others will ever 
be the result of the government, according to the 
divine will, which he has of his instincts or pas
sions ; far 'from the heart, or the seat of these in
stinct:.,' . says one who well knew the very compo
sitioo of them, ' proceed all those things which de
file the JDa.D,' aIMl these are what. entrench on the 
well .beD.g of his fellow-creatures. 

" What is your inference from the treatment of 
the female sex generally considered ? " 

That man is indeed a fallen creature. Every 
heathen abomination was engrafted upon some di
vine institution; and along with their notion of 
lost happine88, mankind ever retained a.notion that 
somehow or other the female sex was chieBy the 
cauae of this loss; and that in consequence, woman 
became a degraded creature, impure, odious in the 
sight of the gods, and unfit to be present in any 
religious ceremonies. The depriwed nature of 
man, being incited by the great .enemy of mankind 
to whatever is the moat inimical to the welfare of 
the human race, and biased by notion& so prejudi
cial to the happiness of the female sex, avenged 
iUelf on the helpleaa daughters of Eve with a 
spirit and &t1'ocity truly diabolical. Wbtwever 
human na&ure baa beell the ·molt savage, there hu 
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the condition of the female sex been the most in· 
tensely wretched. 

" But is this general t" 
In certain co'ilntries where f.Qe ·worship of the 

female deities prevailed over the male, it was 
otherwise: and among the Celtic tribes of Western 
Europe, our forefathers, women have always held 
their proper rank in society ; the helpmate, the 
faithful friend, and beloved companion of man ; 
but these instances are only like the Oases in the 
widewMteoftheAfricandesert. 

" What other general feature· in the heathen 
world have you in favour of your position that 
' Man is & fallen crea.ture • r " 

All their instit.Utions, as well aa their general be~ 
havio.ur, are founded on such a blind selfishness 
as if to render this world a scene of misery was 
their only aim. Their wreaklessness of human 
life; their propensity to distort the human Jace 
divine ; their harsh treatment of each other; · and 
their utter want.of all affection and virfue. Even in 
the female sex, bad as · their males treat them, 
their own behaviour to each other, whether in 
the opeQ forests of savage life, or in the secluded 
prisons of the eastern harem, is such as to excite 
our astonishment for its utter and diabolical · de~ 
pravity. The spirits of envy, jealousy, hatred, and 
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revenge are the only inmates of their bosoms, with 
not one shade of virtue to qualify the dire array. 

" And what proof do you bring from the Christian 
world?" · 

The constant drudgery, destitution, and slavery 
of one for the luxury of another ; and that selfish 
blindness, or mockery and knavery in politicians, 
when they tell us that the prodigality of the rich 
promotes the comfort of the industrious poor. 

" Have you any other glaring proof?" 
Yes :-many, but especially man's propensity to 

war. He has plentY to eat, drink, and supply every 
want. yet behold him marshalling himself by thou
sands in battle array, and cutting oft' equal numbers 
of his rei,.ow-creatures, as if to make sport" for the 
grand enemy of mankind. And after all, there are 
fOund among us, those who lay claim to the pos
session of reason, denying their assent to the fact 
that nian is in deed and in truth 'a fallen creature.' 

" What support have you in Scripture of this 
doctrine ? " 

It is the foundation on which the superstructure 
of redemption was built; and consequently the 
whole theme of the sacred writings ; the sum and 
substance of the· Christian dispensation, as well as 
the root of all the heathen idolatry. The first 
chapter of the Epistle to the Romans is called "the 
unfolded map of man's fallen nature. 



CHAPTER V. 

'l'H-E HEATHEN WOllLD. 

l. " What ia Pagan lclolatry -?" 
The corruption of the trae religion, Pam

archiln&, 1111 practised ·by Adam, Seth, Enoch, 
Lamech, and the other antediluvian worthies; by 
Noah and bis family immediately after ~e :flood; 
and by Job, Melchisedec, Abraham, Isaac, Jacob, 
and the Israelites till the time of Moses, who 
fenced it from idolatrous eomlption by the Levili
cal priesthood and iastitutiom, • the Almighty 
gave him directions. 

" What do you conceive to be the immediate 
somce of idolatry ?'' 

The unwillingness to eubmit the will aad e.i'ec
tions to God: the ungrateful task of keeping a 
conscience void of offence toward& Goel and towards 
man. 

" And how did idolatry originate from this (" 
Men of depraved hearts and worldly wisdom 

took advantage of it ; philosophized upon the 
divine Jaw as transmitted kom Adam to Noah ; 
refined upon its efficacy, and explained away its 
force. Then, for political purposes, they proposed 
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to take the management of spiritual af'a.irs upon 
themselves, and to conduct the business of the 
conscience for other men, on condition that they 
would tiD the land and perform other offices of 
bodily labour. And such is the natural disposition 
of man, that he woUld rather toil many hours every 
day, and have the rest of his time for licentious 
diversion, than have less bodily labour, but submit 
his carnal desires to the restraint which the law of 
God imposes on them. 

" Who were the first that took on them the 
office of managing or keeping the consciences of 
others?" 

The posterity of Ham. He and his race seem 
to have been, after the Flood, what Cain and his 
poaterity were before it,-the corrupters of the hu
man race. 

" To what degree were the immediate fathers of 
the Heathen world acquainted with the antedilu
vian history ?" 

Noah would be fa.milia.r with all the antediluvian 
patriarchs, except Adam, Seth and Enoch. But 
as his grand&t.her Methuselah lived with Adam 
243 years, and did not die till four or :five years 
before the Flood, when Noah was near 600 years 
old, and his children almost 100; he and his 
fimdly would be well informed of all which Adain 
knew of the Creation and Fall. And as Noah and 
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his sons lived three or four hundred years after the 
. Deluge, when the human race was very numeroua ; 
the dift'erent families of the heathens, when they 
dispersed and spread themselves over the face of 
the earth, would carry with them a voluminous 
historical account of all the antediluvian affairs, as 
well as the postdiluvian history to the dispersion. 

" What have you to say of the birth of N oab ?" 
His father, at it, uttered that well-remembered 

prophecy-" This same shall comfort us, concern
ing our work and the toil of o~ bands, because of 
the ground which the Lord hath cuned." And so 
it proved, since to him, after the Flood, God pro
mised that he would not again curse the ground 
.for man's sake. But that, " while the earth re
mained, seed-time and harvest, and cold and heat, 
and summer and winter, and day and night should 
not cease." 

"What testimony, besides the Bible, have you · 
of Noah, his ark, and the Deluge!" 

All that can be desired. Wherever mankind 
have been found, from.the learned Egyptian, the 
polished Greek, the ancient Celtic nations, the 
Scandinavian of the north to the poor outcasts 
of the South Sea Islands, both their mythology 
and their poetry have been founded on the tradi
tionary tales of this event, and its collateral history. 
But their great hero, their God-man, sailing over 
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the shoreless flood, the bottomless abyss, and 
saving himself and companions in a marvellous 
bark, is the most prominent feature. 

" What is the most remarkable incident in the 
life of Noah, after the Flood?" 

His planting the vine, and being inebriated with 
the produce. 

" What was the consequence ?" 
It occasioned his son Ham, and perhaps certain 

other members of his family, to display the de
pravity of their hearts. The affair called forth the 
malediction of the aged patriarch, which virtually 
exconununicated Ham and his posterity in Ca
naan, who, it seems, was involved in the guilt of 
hia father. By Ham's posterity, (of whom were. 
the Greeks and Romans,) this affair is referred to 
in Jupiter's (Ham) behaviour towards his father 
Saturn (Noah). Jupiter is said by them to have 
mutilated his father's person, to have dispossessed 
him of his empire, and sent him mto exile. The 
incident also gave rise to the drunken god Bacchus. 
And as Adam and Noah were in their cosmogony 
repetitions of each other, and thus usually con
founded together, it was both confounded with 
the Fall of Adam and considered as a repetition 
of it. 

" What have you to say of the sacrifice imme~ 
p 3 • 
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diately after the Flood, and the first a.ppearaac.e of 
the rainbow ?" 

In ~e second cbapt.e.r of Genesis it is aaid, " The 
Lord God had not cawied it to rain upon the earth, 
but thete went up a mist &om the earth, and 
watered the whole face of the groud." From this 
it may be inierred, there was no rain before the 
Flood. Soon after Noah had removed the covering 
from his ark, it is very probable there fell a heavy 
rain, when from a dmad of another deluge, he 
sought the Lord with prayer and sacrifice. Then 
it was, in the subsiding shower, that he and his 
family were astonished with the rainbow. At the 
same time the promise of security was given, with 
the assurance of food, and the command to in
crease and multiply: and therefore, it was not 
only styled in the heathen world the messenger 
of the queen of heaven, (the ark,) the daughter of 
wonder, but the Eros, or true bow of Cupid. 

" What have you to say of the eommands at 
this time given u the conditions of the divine 
blessing 1" 

That to this very day it haa been well or ill with 
every nation and people, u they complied with 
them or otherwise. 

2. " You say that the family of Ham philo
sophized upon the divine law: they would un
doub~y have a .system. What was their theory?" 



THE HEATHEN WORLD. 107 

The co8mogonies or mundane systems may be 
'considered the key to the whole fabric of their 
philosophy and theology. 

" What originated this absurd doctrine ?" 
It had its source in that instinct of the human 

soul called imitalimt. Man was made in. the 
image and similimde of hial Creator; and every 
individual part of this world, in many prominent 
featttres, is in the image and similitude of others. 
In creating man, the Creator copied himself; and 
this analogy runs through all nature. This, I 
consider ~ be the origin of that wild system of 
physiology, called the cosmogony of the wor.ld. 

" Whai was the leading idea ?" 
That the Creation, the Fall, the gathering into 

the Ark, the Flood, the Destruction of the Old 
World, with the rest of its history, was one com
plete mundane system. A perfect and correct re
petition of one immediately. before it, as that of a 
still preceding one, and so upwards to eternity ; 
and the exact copy or substance of the one then 
commencing from Noah, as the former from Adam, 
with a repetition downwards into eternity. 

" To what personal account did Ham's family 
tum this?" 

Adam and his three distinguished sons com
menced the antediluvian world, and :frottJ. Seth, the 
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youngest, uoee the Sons of God. In like manner 
Noah's world had risen from hia three 80Ill. Of 
these Ham was the youngest, and from this cir
cumstance they arrogate the inherent pre-eminence 
of being the Sons of God, or a divine seed, while 
the rest were all of a plebeian or an earth-born 
race. Cush and his family are supposed to have 
originated this; and they became the priests, war
rion and nobles among the reat, and as such, 
headed the v.arious tribes in their dispersions : 
hence we always find two distinct races, the hea
ven-descended and the earth-born, which also ori
ginated the cane& as they to this day exist in 
India. 

" What was the leading feature in their theo
logy?" 

It is so nearly identical with their philosophy, 
that they cannot well be considered apart. The 
two sources of the divinity imputed to Noah, the 
Great Father, the King of Gods and Men in the 
heathen world, were, 

1. '.fhe Spirit moving on the face of the waters 
j.n the primeval chaos, and coming forth in Adam, 
the father_ of the human race ; which was repeated 
in the next mun~e system, by Noah floating 
in the uk in the watery chaos of the Deluge, 
and coming forth the great progeiiitor of a new 
world. 

2. When Adam fell there was the promised ieed 

~ 
I 
I 
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of the woman to bruise the enemy's head. When 
Cain was born, Eve expected him to be the pro
mised seed. A like hope was expressed at the 
birth of Seth, as well as at that of Noah. As this 
patriarch not only triumphed over the wicked in
habitants of the old world, but also the destroying 
ftood itself, he fulfilled their notions of the true 
Saviour, the promised Seed. Instead, therefore, 
of considering him as a type of Christ, they pre
tended he was the real Incarnate God, the Man 
.J ebovah, who had destroyed the wicked, and 
brought the righteous, his redeemed, into a better 
world. 

" How did the notion of female deities origi
nate?" 

When the punishment of the Fall was de
nounced, and the promise of redemption given, 
the ·promised Deliverer was to be the Seed of the 
woman. No human father is referred to. He was, 
therefore, to be born of a virgin mother.. They 
speculated thus : .Adam was born from the earth, 
the great mother, before it was polluted with 
seed. His children were not considered as distinct 
persons, but the more perfect unfolding of himself. 
As the earth brought him forth, Eve brought them 
forth. The ark was to Noah what the earth and 
Eve were to Adam. It received him, and then 
set him forth, multiplicated in his children. The 
ark therefore_ was a repetition of the earth and 
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Eve ; and atood in all the relationships to N oab 
as the earth and Eve to Adam,-bis wife, his 
sister, his danght.er, and his mother. His wife 
and mother, as multiplicating himself in the pro
duction of his children ; his sister, they being the 
only pair; Adam and Eve; his daughter as made 
from one of Adam's ribs, or the ark &.bricated by 
Noah. Thus Juno was the wife and sist.er of Ju
piter; and a like incestuous connection is dis~ 
coverable in the chief deities of every nation. 
Adam, before Eve was created, was the double
aexed parent, and so was Noah in the ark. Adam 
was a second time born in the birth of his chil
dren; and Noah, in his second birth from the ark, 
was the bimater deity. 

" How do you account fur the origin of the 
lesser deities ? " 

Both Adam and Noah were also speculated on 
as sons, from the great parent, chaos and the spi
rit, and the :flood and the ark. And the great 
mother was also viewed as a danght.er. But the 
multiplicity of gods, as among the Greeks and 
Romans, thus originated. When the posterity of 
Noah dispersed in tribes and nations over the :fu.ce 
of the earth, each carried away its own version 
of the mundane history. One was peculiarly at
tached to one part, another to another. And as 
their religion was now a mere mummery, or drama, 
each according to fancy choae a portion of the 

. J 
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great father's history. But in the course of time, 
these tribes in their wanderings and warfare, as 
was remazkably the case with the Greeks, met 
together by different routes. And as their language 
diS'ered, they had various titles for their chief dei
ties, especially as each dwelt on particular exploits, 
according to their natural genius. Hence, by one 
people, their e1Uef deity was celebrated as the god 
of war, by another a.8 the god of love, or as the 
god of wine, or fire. Yet all agreed in having 
certain cbaracteristies in some part of his history, 
that proved him m reality to be the original great 
father : and the same of the goddesses. 

" What have you to say of the Fates '" 
As Adam and hia three sons commenced the 

first world, and Noah and his three the se
cond; and one mundane system is the exact re
petition of the preceding one ad i1ffinitvm, they 
leaped to the gra.nd conclusion, that every person 
who had lived in one system, would again re-live 
in another, and perform the identical routine of 
actions ; hence whatever the will and the power 
of the gods might be, they could not reverse these 
decrees of this fixed order called the Fate•. 

"What was the leading idea in their philo
aophy ?" 

1. As the Spirit brooded upon the primitive 
chaos, they conceived them to be the great faf:ber, 
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body and soul; the Great Fint Cause, containing 
in his ample womb the whole creation. He un
folded himself, and Adam, and all the objects of 
creation were therefore his limbs, and equally part 
of the Divinity. This is materialism, and the 
eternity of matter. When thus unfolded, he was 
the great univenal PAN or Jupiter. The skiea 
his face, the earth and seas his vast womb, and 
below the infernal regions, his feet. 

2. As the primeval chaos was supposed to be 
the ruin of a former world, ·the same analogy was 
sought for in the Flood. Here was N ox or Chaos, 
and Erebus or Noah. As the ark in its womb 
cont.aioed N oab, the animals, and seeds of com; 
when he opened the ark, the Great Parent was 
again unfolding himself, and coming forth the god 
of love crowned with the rainbow. 

" How did they speculate on the analogies of 
nature?" 

They compared all to a mundane system ; as a 
rise from chaos to the open and full creation ; and 
then a return to chaos. Thus they considered the 
seasons, day and night, and animal life. All died 
for a new life in another system, for nothing was 
farther from their minds than our modem infidels' 
endless sleep or annihilation. 

" How did they philosophize on the female 
deity?" 
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They considered all the energies of nature under 
two principles : Chaos, the earth, Eve and the 
ark, were the female; and the spirit, Adam and 
Noah, di1ferent forms of the male. They then 
principleized every thing, as light and darkness, 
good and eYil, renovation and decay. In short, 
all need of a Creator, and a creation, was done 
away, and every thing from system to system waa 
eternal. 

" What was their notion of the intermediate 
state?" 

That it was a copy of Noah's abode in the ark; 
and as the ark has three stories, it had its Elysium, 
Hades, and Tarta.rus. 

" How did they speculate on the sacrifice ? " 
They knew that sacrifice typi1ied the labours 

and sufferings of the Great Father, " the Promised 
Seed." That he was to struggle with the great 
enemy ; be overcome by him ; suffer death ; but 
in that death should extinguish the enemy's 
power, and rise again the triumphant lord of a 
new world. All this they imagined was literally 
fulfilled by Noah. The enemy was Python or the 
Deluge. Noah's descent into the ark was called 
his death ; his abode therein was the triumphing 
over the enemy in the intermediate state, and his 
leaving the ark was the resurrection to be the 
glorious father of a new mundane sy1tem. 
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" But with what consistency could they make 
Noah offer sacrifice?" 

As sacrifice was a symbol, and all parts of the 
creation but limbs of the unfolded Great Parent; 
and since the " Promn.ed Seed," the incarnate 
God \"V88 to offer himself a willing victim in man's 
stead ; so Noah was both the offerer and the 
offering, the priest and the sacrmce ; for he offered 
part of himself whatever was the victim. 

" How came human beings to be offered in 
sacrifice ? " 

The human race was but a multiplication of the 
Great Father, more intimately his substance than 
mere animals, and therefore the more efilcacious. 
Among the numerous forms of the Great Father, 
sacrifice was one ; and many of his titles are indi· 
ca.ti.ve of this-as Hi in the name of the Chinese 
god Fo-hi. 

" What nation was the most addicted to the 
horrid practice of human sacrifice?" 

It is hard to say. Among our Celtic ancestors it 
prevailed u much as in other nations, but perhaps 
not more. The large wicker itiols in which the vie· 
tims were interwoven, were symbols of the destruc
tion of the world. But it was the custom of many 
heathen nations, to devote one of 8o many children 
to sacrifice. The most beautiful was set apart. When 
this took place, it was crowned with garlands, and 
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wmshipped· as a divinity. It was ch•ged with 
messages ·to the other world. It waa supposed to 
-be 'absorbed into the glorious essence of the Great 
Father, and thus became the intercessor, the me
diator, and gd&Tdian. spirit of the family. 

" What did they understand by burning the sa
crifice ? " 

Fire was to be to the present system what water 
wa.s to the preceding one. It was one fonn of the 
great enemy. Burning the sa.crifice was theretO:re 
a symbol of the general conflagration. It was 
the contracting together of the unfolded Great 
Father to his simple principle, chaos and spirit. 

" How did they conaider ucrifice in its sacra
mental chameter ? " 

As '.llWl fell from innocence, happiness and im
mortality, the returning of the world to chaos by 
-the Deluge, wu but a baptism, or a cleansing :from 
pollation. It retumed tn its purity in the person 
C'li the great father Noah, and the chaos the ele
menm of a new creatiOD; and the general confla
gration, symbolized by consuming the s&crifioo by 
fire, is tn cleame our present system ftom it.a pol
lntiOD11. But llilace wicked men quitted this world 
~t pmllication by fire, they invented Tart.i.rus, 
where this proceu is carried on to 1it them fur the 
De1t syatem. The Romish church still retains it 
in her purgatory. 

• 
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" What haYe you to say of self-immolation, 
which still prenils to so horrid a degree in India r" 

They thus, like the Great Father, make will
ing offerings of themselves ; and believe they 
shall be immediately absorbed into· his glorious 
euence. 

" What divinity did they ascribe to the heavenly 
bodies?" 

I. They considered them the purer parts of the 
essence of the great father, the light which came 
forth from chaos, when God divided the light from 
the darknesa ; the depositories of the sacred fire 
that animata the universe, symbolized by a per
petual fire, attended by Vestal virgins. 2. They 
were the spirit brooding over the chaos, the earth, 
the sea, the infernal regions and bottomless abyss, 
piloted by Noah (the sun) and the seven members 
of his family (the moon and planets). 8. The sun 
and moon were each the great double-sexed pa· 
rents,-the ark, the intermediat.e st.at.e, Elysium, 
Hades, and Tartarus,-through which each soul 
must pass in its purification for a new syst.em, and 
the depositories (especially the moon) of every thing 
los~ on earth. The man in the moon (Noah in his 
ark) was only banished to the nursery when the 
world became Christian. 4. The sun was simply 
the abode of the soul of the great father, and the 
moon of that of the great mother ; and the stars 

• 
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were animated by the souls of other great per
sonages, whence they were supposed to influence 
the destinies of mankind ; and thus originated the· 
foolish science of Astrology. 

" How did they philosophize on Noah's three 
sons, and the seven members of his family ? " 

Adam multiplicated himself into three sons; 
Noah did the same. The ark had three stOries. 
They found a triadism in every form of the great 
mther; heaven, earth; and hell-or, three kingdoms 
of the Grecian mythology, Jupiter (Ham) heaven, 
Neptune (Japheth) the sea, and Pluto (Shem) the 
infernal regions, or Tart.a.ms. Some have at
tempted to trace in these· the knowledge of the 
Christian Trinity, as if revealed to the ante
diluvian patriarchs ; but the position is untenable. 

The great father was also said to be septem
plicated in the seven persons of Noah's f~y
hence the sacred number seven. A city is a symbol 
of the ark, surrounded by its walls, the mundane 
circle that begirds the world at the horizon ; or 
that formed by the shore of Mount Ararat, when 
the Deluge was retiring and leaving the ark 
upon it. 

" What was the chief strength of this absurd 
system of the Heathen world ? " 

The sacred mysteries. 
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" What were these ? ,, 
They were managed by the priesthood, and 

were a kind of dramatic representation of the chief 
parts of religion ; as 1. The creation .arising out of 
chaos, or the unfolding of the great double-sexed 
parent, and their philosophy founded thereon. 2. 
The birth and baptism of man, his death, the pas
sage of the soul to the intermediate state, its abode 
therein, and resunection to eternal life. These were 
-all hung upon the history of Noah passing. through 
the Deluge; his baptism ; his entering into the 
ark, his mythological. death, his abode the.rein, the 
intermediate state ; and his coming forth, the re
surrection. In the sixth book of Virgil's ..£neid is 
a description of their intermediate state, and as 
much of the sacred mysteries as was permitted by 
the priesthood to be divulged. They were di
vided into the lesser, or philoaophy, and the greater, 
or tkeok>gy. 

" Do you suppose that from the first the ob
ject of the priesthood waa downright idola.try in 
these?" 

No; perhaps not. Those who first broach er
rors seldom surmise the extent to which they nm. 
Their object was probably, at first, a kind of helps 
in managin:g the affairs of_ the conscience of others. 
But they soon became a sort of machinery to 
expedite the work of repentance, and to deal out 
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the efficacy of the sacraments. They were iden
tical with the mass in the Roman Catholic church, 
and in them the priesthood's power was centered; 
because into them the warriors, the nobles, and 
rulers were initiated ; and thus were supposed to 
receive something of a superior nature that qua
lified them for high stations. They were regene.
rat.e, and no longer 1loundering in the ignorance 
and darkness of the plebeian race. 

" To what power did the priesthood lay claim?" 
They repre.sented their chief priest, as for in

stance the Arch-druid of the Celtic nations ofW est
ern Europe, as the vehicle through which the Spirit 
of the Great Father, the " Promised Seed," ema
nated from Noah ; and therefore he was God's 
vicegerent, with full power in he~¥en, ·earth, and 
hell ; and could dispense pardon of all sin, past, 
pre8ent, or to come. He was what the chief priest 
is to this day in many Heathen nations, the La.ma 
of Thibet, and the Pope of Rome. 

" Where were the sacred mysteries celebrawd?" 
The temple was a copy of the ark intemally, 

and, extemally, of the mountain Ararat. But the 
ark was also one form of the internal, or womb of 
the Great Father, and therefore was mythologically 
identical with the fDOf'ld or visible creation. 
Mount Ararat was the extemal person of the 
Great Father; as was also the external part of the 
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temple, as well as every hill, when consecrated. 
Its t.op (the Olympus) being the abode of the gods, 
the High Place of the Bible, while the deep re
cesses of the sacred groves, the adytum of the 
temples, and even the tops of Olympus, were the 
places of the sacred mysteries. But, generally, the 
centre of the hill was supposed t.o be the real and 
true paunch of the Deity, and therefore a cave at 
its foot was usually made use of. The first artifi
cial Ararat was the Tower of Babel. It was never 
finished, but enough remained t.o declare its plan. 
The pyramids of Egypt, and the pagodas of the 
East, are copies, as well as many antient temples 
of the West. 

" Had they any other mythological dwellings of 
the chief deities ? " 

Yes ; in the triplicate form of the Great Father, 
they had Jupiter's residence on Olympus, hence 
the celestial deities; Neptune's at the centre of the 
ocean, with all the sea deities down to water kel
pies and mermaids ; and Pluto's, the gloomy Dis 
of the Celts, and Odin of the Scandinavian nations; 
with all the varieties of sprites down to the fairies, 
which had their residence at the earth's centre. 

" What have you t.o say of the four Pa.radisiacal 
rivers mentioned by Moses ? " 

They were each separately, and all united, con
sidered as forms of the Deluge, contemplated as the 
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Great Father; and these were the origin of all 
sacred rivers. The Deluge had a sanative qua
litywhich purified the old world: consecratedrivers, 
fountains, and the holy water in the Romiah church 
have the same. In their mythological intermediate 
state, they are Styx, Acheron, Cocytua and Phle
gethon, with Charon, a personification of Noah 
and his ark. 

" What have you to say of the metempsychosis1 

or the transmigration of souls i" 
This was understood variously by diJferent na

tions. Some held that souls passed out of this 
world, and awaited in the intermediate state a 
like routine in another mundane system ; others, 
that they passed from one body to another in this 
world; and some, that they were metamorphosed 
from men to animals, and then back again to 
men. 

" How were they initiated into the mysteries?" 
The mysteries were a kind of Free-masonry, and 

death was the consequence of divulging the se
cret. Few, besides the higher order of the priest
hood,. were admitted to every part of the greater 
mysteries. In them the aspirant was to brave all 
the perils of the Great Father in the person of 
Noah. Itseemstheywerewellcontrivedtoprovethe 
strength both of his mind and of his nervea. Every 
people and nation, or tribe, acco.rding to its mean•, 

G 
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had contrivanees for this purpose ; aueh as long 
cJark pauages, reported to lead down to the centre 
of the earth, where the preliding spirits dwelt. 
But however widely trumlrind were diapened, the 
mysteries, in the leadingcharaeten, were the same.; 
and the prieathood, whether Druida, Magi, Brah
min, or whateTs else, were but one brotherhood. 

4. " What led to the confusion of language by 
divine interference at Ute Tower of Babel ?" 

When the earth bad been dirided by divine di
:rection, Nimrod, whose name si81lifies rebel, op
posed the divine injunction to dispene; trained 
his followers to anm in hia hunting e:speditions ; 
and commenced the building ol the eit1 and tower 
for a rallying point. 

" In what do you suppo118 the confusion of lan
guage consisted ?" 

Not in the change of words so much as in pro
nunciation. For the uaed penman speaks of 
their language or lip beillg coni>unded. And as 
by this time religious animoaities IUl Tery high, 
to the scofiers it is Tery probable, the chan.se of 
lip or pronunciation seemed the el"ect of mocking 
each other. The interference of divine provi
dence is generally ldd from tile eyea of the wicked, 
under what appears to them obutce or the com
mon collnl6 of m.ture.. But however this might 
be, tradition says they did no& separate without a 
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bloody baUle, in which Nimrod and bis rebellious 
crew had the worst. 

" W1tat do you suppose ~ primiti..-e language 
to have been, and how many languages now aro11e ?"" 

The Hebrew appears to 'have the ~st claim 
to this high di&tinction ; and learned men, snch as 
Si:r W. Joaes, have suppoeed that all othen may 
be teduced to this, and other ~ ! the Sclavonic, 
or that spoken by Japlieth's potRerity, the San
acri4 OJ' Ham's, and the Arabic or Chaldean, 
Sbem'a. 

"When and how was the eanh's sur&ce di
vided to Noah's posterity ?" 

ID the days of Peleg, before the death of Noah. 
To Japheth was assigned Europe, with Asia 
.Mino:r, and northern .Asia. His name signifi.es 
enlargement, and bis posterityis sup~, though 
not till long after the Christian an, to have pused 
from the north-east of Asia into America. To 
Shem was given southern and eastern Asia. And 
to Ham, Africa. :But the rebellious posterity of 
Ham, especially in the line of Cmh, are supposed 
to have mingled with all the tribes of Shem and 
J apheth ; while that of Canaa.u aeized the Holy 
Land, tiB diepoueaed by 1'e Israelites. 

" How did Infinite Wisdom eft'ect this disper
eion to the utmost extremity of the earth l" 

62 
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'They, being conscious of a fallen nature, and a 
capacity for infinite happiness, which they believed 
they had lost, imagined it was recoverable upon 
earth, to the ~t or w~t, whither the sun went at 
setting, apid whence he came at rising. They boldly 
pushed forward in both these directions. They 
that came westward ~ed. they had it in every 
new discovered land or island. These they en
tered with all the trembling hope that might be 
e~pected. England and every other ialand were in 
lllf:D considered the ~gion of the blessed or Para
dise ; where our :first parents enjoyed the golden 
age, and where Noah landed with his ark. Hence 
~y of their names. 

~' How do you account for Ham's posterity 
hea.Qing the other tribes l" 

:Peca.use of the dep:ravity of their hearts, God 
gave them up to their own devices, as a punish
ment for listening to such vain philosophy, and 
for yielding to these innovations in religion. 

'' To what degree did this inftnence their morals?" 
In religion, morals are every thing. Faith is a 

cause, morals or practice, the eft"ect. The cause, 
or faith, is known to God only : the practice is 
what belongs to man ; and of such importance ia 
i4 that it influences the faith. No man was ever 
infidel or very wicked but by degrees. For though 
morals are the effects of faith; yet faith is. in a 
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great degree the reflection of the morals. Both 
the philosophy and theology of the fathers of the 
heathen nations led to the greatest· abominations 
human nature is capable of. The ·destruction of 
Sodom and Gomorrah throws light on the sub
ject. For every abomination was sanctioned a.a a . 
religions rite. For this reason God gave mankind 
np to be enslaved by their cormpters. But at the 
same time he called forth Abraham from among 
them, from whom he raised np a nation to testify 
his supremacy and providtnce; and to maintain 
an unin~rrupted prophecy of the real and true 
Great Father, the Messiah. 

5. " Is it not supposed by some that the · hea
thens worshipped devils ?" 

Yes : this is the ·opinion of Milton in 'Paradise 
Lost.' And some passages of our translation of the 
scriptures seem to favour the idea. But all such 
passages as say that the heathens sacrificed to 
devils or diemons, may be translated to the souls 
of the dead, that is, Noah and his family. But if 
they did. not literally worship the prince of hell, 
their religion was generally wholly to his mind. 
Its chief charact.eristics were cruelty, obscenity, 
bloodshed, uid systematical and unbridled licen
tiousneaa. 

" What have you to say of the idolatry peculiar 
to each nation i" 
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That it wu acoordiug, not only to the teneta 
held by the eect belore the dispersion, but also to 
the climate, proclucUom, and other adYwtitioua 
circwutancel. 

" Did not all embrace the above prin.ciples ?" 
No: it cannot be auppoeed. that all these ab

amditiee wer.e coocoeted at osace. Some tribe&, 
eepecially of the unblended Cubites, se suppoeed 
to haYe been oft"eaded at o&ben going beyond them 
in their phil010phizing, when the femaJe deity or 
the wonhip of the Great Madler WM introdueed; 
and withdrew themselvea from Nimrod a.nd his 
party. These tribes retired northward to the Can· 
cuus, (the mowdiain of Cutb,) and thence spread 
themaelves eastward and we&tward. They paid 
divine honoum to Noah u the ~ God, the 
Lord Of the wllYtue, under the llnage and simiJi. 
tude of a conteJDplative old man in a aitting pos· 
ture. The golden Mnage of Nebuchadnezzar is an 
inatanee, but the more common .,-mbol was a 
roUflh stone pillar or a Jog of wood. Those who 
went eastward are, to thie day in their posterity, 
known u the eect of the Bu.ddbQta : Budd being 
the name of their god ; while he is called Brahtu, 
by the other 9eet. J uggemant is a union of both 
sects, the priests of both combining under one form 
all the sects and parties. Those who went west· 
ward paued iuto Europe ; and were the 1lerce 
warriors who, from behind the Danube, llJlJlOyed 
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the Roman empire till in the end they overthrew 
it. 0111' Saxon ancestors were of this race. They 
were always oppo~ to image wmsbip. They 
gave in the Christian world the cut of character 
to the Greek Church, in opposition to the church 
of Rome 'With her images and the kmale deity, 
the Virgin Mary, or Great Mother. To their blood 
we owe the Refurmation. They were always op
posed to caatn and slavery. Too proud to work, 
where unblended, they are a half-starved race of 
marauding h1Dlten. But where mixed with the 
Celtic tribes, their oft&pring are the moat enter
prising and industrious of the human race ; as wit• 
nesa the inhabitants of weBfllm Europe. 

" What nations do you coneider the wom in 
the heathen abominations ?" 

Undoubtedly the Canaanites and the surround
ing nations, the posterity of Ham. The wicked
ness of these first came to the full; and they were 
cut oft". But others in procea of time were little 
short of them in every abomination. This cor
ruption of morals ft.owed from the worship of the 
female deity, or the two principles of fucundity. 

" What animals were the most venerated aa sym
bola or vehicles of the spirit of the Great Father ?" 

The t>ull, and next to that perhaps the serpent. 
The serpent wu often the symbol of the evil spi
rit; by whom the Great Father wu wounded; and 



128 NATURAL HISTORY OP RELIGION. 

Python or the Deluge. But these were also con
sidered forms of the Great Father. And hence 
the serpent symbolized the good principle. When 
curled round the egg or globe, it signifies the spirit 
moving on the face of the waters, as well aa the 
Deluge round the earth. 

6. " But were there no exceptions either in the 
priesthood or among the philosophers?" 

Yes : Melchisedec is a remarkable instance ; 
and many philosophers saw how utterly corrupt 
mankind had become; but they could only utter 
vain lamentations, and declare them beyond re
covery by human means, while some pretended 
to shake off all belief in religion and give them
selves up to atheism. 

" Do you not think they had good reason for 
disbelief in such deities ?" 

Why, yes: only their infidelity did not consist 
in rejecting the tenets of their theology, but belief 
in the all-seeing presence of.God, and a future 
state of retribution. In short, they denied the im
moi:tality of the soul. They struck at the very root 
of the existence of society. They set kings and 
tyrants at liberty from the salutary restraint of the 
dread of Jupiter's avenging thunder. They gaye 
impunity to.disobedience to parents, incest, murder, 
and licentioumess of every description, and made 
a sport of blasphemy. Whatever, therefore, the 
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condition of the human race might be, and how
ever erroneous and even abominable their creed, 
it is evident that general iD1idelity would have . 
made the condition of man worse ; and where this 
the most prevailed, the nations first filled up the 
measure of their sins, and were the first blotted out 
from the face of the earth. · 
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CHAPl'ER vr. 
TBB Pl.A.K OP DDEMPl'l01'. 

" What is Revealed Religion l" 
It is the duty founded upon the information 

contained in the Holy Scriptures concerning the 
existence of the Deity and his attributes, the 
creation of the human race, and man's condition ai; 

it respects the Deity, himself, and his fellow crea· 
tures. 

" When and how was this information obtain· 
ed ?" 

It was in varioUB manners and at sundry times 
vouchsafed to mankind u they stood in need; for 
man's necessity is God's opportunity. It is the 
unfolding of the plan of salvation. 

"How do you distinguish Revealed from Na
tural religion ? " 

Revelation is the key to natural religion. For, 
however much vain men may boast of the light of 
nature, without a knowledge of the divine attributes 
as contained in the Holy Scriptures, nature would 
have continued to us, as "it was to the heathens, an 
inexplicable labyrinth of difficulties. In short, 
without this divine information, man .could not in 
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hia in&.nt state h•e exiat.ed, although when he 
gathared strength and bowledge, he erred from 
it, and struck out a way more indulgent to his 
pusiom. 

" You say this information is in the Scriptures; 
when were the Scriptures written t" 

The Jive boob of Moses were the first written, 
and were not commenced till between eight and 
nine centuries after the Deluge, when the heathen 
world was in the state abme described. Farther 
additiom were made to theee through a space of 
eleven hundred yeara, till about four centuries be
fore the Christian era. Theee are the Scriptures 
o{ the Old Teatament. The New Teatament is 
the history of Je11111 Cb:riat, and some portions of 
that of cenain of l:aia m.eiples after his decease. 
It a1so cont.aim varioua Letters of his Apostles to 
Certain churehee eetablielled in different perts of 
the Roman empire, and the book called the Reve
lation to Si. J o1m. 

" What is the most pnminent feature of the 
8eriptma t" 

They were not gifen u a regular treatise either 
upon the diYiile aUributea or 1q>0n the plan of saJ.. 
vation, but ate a collection of historical documents 
of varioua Je'relati.om vouelalafed to 11trengthen the 
81.h of. those to whom they were g:iyen. They are 
rather ,a collectiosL ~f glimpaea than a full view ; 
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and men .do greatly err when they first assume 
them to be a regular and formal disquisition set 
forth of God, and then condemn them as unworthy 
of such high pretensions. The first chapter of the 
Bible may be instanced as one of these document.&; 
it is distinct from the rest, and contains the Al
mighty's fiat against -the whole system of heathen 
philosophy, theolegy, aed cosmogony; and Moses 
iii. these few verses declared it· all false. 

· " What do you conceive to be the immediate 
purpose for which the Scriptures were given ? " 
· They are the divine testimony against idolatry; 
and there cannot be a greater enor than to sup
pose them given to us to satisfy every scruple in 
our creed. God never Bet forth any testimony to 
convince an atheist. And for any.one to say the 
evidence of our religion- is not sufficiently cc;in
vincing, is equivalent to arraigning the Deity in 
the wisdom of that probation to which he subjects 
man. When mankind began to obscure in false 
philosophy all the sacred records handed down by 
Noah, God chose Abraham, bom about the time 
of that patriarch's death, and from him raised up a 
nation as a beacon upon a hill to testify to all the 
families of the earth that he still reigned over 
them all. To this nation, and for the purpose c{ 

guarding them from the idolatry and abominations 
of the surrounding heathen nations, were all the 
revelations of the Scriptures given. 
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" But mankind you have said never were with
out revelation ? " 

The fathers of the human race most certainly 
were not. Though they soon degenerated from the 
religion of Noah, for which God gave them up to 
their own inventions, but not so thoroughly as the 
posterity of Cain ; for he left not himself without 
witness, in giving them seed-time and harvest, 
summer and winter, according to his promise. 
Should we say that certain heathen nations, now, 
from any benefit they derive from revealed religion 
as transmitted down from their ancestors, might u 
well be without it, we should perhaps greatly err. 
They all have an awe of a great presiding Spirit, 
and a belief in his avenging power against iniquity; 
and their religion is not more absurd than their 
political institutions. We have no just right to 
say, God has not his watchful eye over them as 
well as over us of a better faith. 

" Do you suppose, then, that the poor benighted 
and perishing heathens, as they are sometimes de
signated, are within the fold of Salvation ? " 

Were I to suppose the devil has all the heathen 
world to himself, as we suppose he has the wicked 
of the Christian world, it would, I think, be very 
much like supposing him more than a match for 
God. No: I believe God to redeem as many from 
the heathens as from the Christians ; and though 
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be has lea glory &om man in tbia world, he will 
not have less in the great day of redemption, when 
the glory of many an humble.oearted Jaee.then, who 
trembled bem hie idola and cruel prieetbood, 
will eclipee the glory of many a learned but aelf
ex.alted Christian. 

" What advantage then baa the Christian world 
over the heathen ? n 

Many; but perhaJMI they are :more temporal than 
eternal. With Christianity go civiliz&tion and 
all its advanUge&, by which the earth, instead of a 
few 1tarving ••ages, will :maintain itl t.housand8 
in eomforL It al8o ma:aifeata ihe goodness of the 
Deity to the hllm81l mee, ueimilatee man to the 
divine perfections, makea earth approach Deans 

to its pandiaiacal atat.e, and teaehes man to glorify 
tlle true God and Redeemer on eartA bdWe he u 
admitt.ed to do it in heaven. 

2. " What do you coDSider i.he hMia of the plan 
of Salvation?" 

The wool Salvation refen to SO!nething lost ; 
which loss must be aatecedent to the aanng. The 
loss in this- case is the fall of man, and .. whieh, 
therefOre, is the baBia of salV"aaioa. Salvation or 
redemption, however, makes no part ef. that pur
pose for which the Deity cleMed ma;n-, It is an 
ennt in bia lllatory. 
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" WhM ia the purpoee t'or which God created 
the hUDl8D race i" 

The exercise of the goodnese of the Creator in 
imparting happiness and glory to his creature man, 
and the pleaeure he has in the gratitude and con
templation of hia creaturea enjoying happineu. 
Man wu loet, it ia true; and when thia took place 
in the first pair, we are apt to imagine Goel might 
have eet them aside, and created another pair for 
the progeniton of the race. But in thia we act 
UBadviaedly; fi>r if Adam had not fallen, all hie 
raee would baTe been aa· severely trietl aa now ; 
and thaein it wu more the mode of probation 
than the degree that was changed. That we con
sider Salmon aa great a work aa Creation, is 
right enough; becaUle it ia as much calculated to 
eult the glmy of God in his mercy and goodness as 
tbe other in hia power. .And there ia liUle doubt that 
in the end all will appear folly aa perfect in God's 
-w«b u it tho deril, by the .&ll of Adam, had never 
been permiUed to defile than. Gold ia equally 
gold whether in the ore or the furnace ; and a dia
mond ii no lnl a diamond though BUDk in the 
mine. 

"If I understand you rightly, then, had man 
Jl8Yer faDen, there never would have been a Sa
viour to e&et aalntion? • 

Certaiuly: for lince man fell, and hia body be
came subject tO death, by which we muierstand 
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man is in the power of the devil, it seemed good 
to Divine Wisdom to redeem man by an usumption 
of the human nature. 

"Will you elucidate a little· what you ·mean by 
man being in the power of the devil, thai I may 
the more clearly understand how he was redeemed 
therefrom ? " 

l. By the fall, the devil gained such access to 
the mind of man, that he can influence his instincts 
so as to make him throw the weight of hiB will or 
free agency into the scale of sensual indulgence, 
till he finds more pleasure in worldly pursuits than 
in working the will of God. This is called the 
empire of Satan here on earth. 2. By the fall, 
man's body became subject. to death, corruption, 
and dissolution in the grave. Without this fall, 
we suppose his material frame would. have passed 
to the glorified state without seeing corruption. 
It is to -be created anew, and is to enter into glory, 
as perfect as if it had never been dissolved by 
death. But while the soul is in the intermediate 
state, and the body is dust and ashes in the grave, 
they are said, or at least the latter, to be in the 
empire of Satan. 

" I now conceive I have a tolerably definite idea 
of the power or empire of ·the devil, and am pre
pared to understand the answer to the question, 
how is man redeemed from it ~" 
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>.ii to his soul, the work must be carried on iii 
this world; and on man's part, it is founded on 
faith and obedience, for Without faith the Redeemer 
can do nothing, and obedience is merely faith in 
action. By the exertion of man's own will, and 
the assistance of the Holy Spirit, the instincts are 
so brought into subjection to the will, that to do 
the will of God is the chief delight, in opposition 
to the a1fections being embarked in the punuits of . 
worldly pleasure : this is the firat part of redemp
tion. Tlie aecorul is the raising of the dead, and 
presenting all before God as perfect as if the devil 
had never prevailed. After this the commission of 
Christ, 88 the Redeemer, will expire; and he shall 
reign the head, the true Great Father of the human 
race, his human nature serving as an intermediate 
liDk between mankind and the Deity. 

"This seems plain enough ; but it appears that 
some part of this world's population is not com
prehended in the former part of this redemption, 
and yet you do not exclude them from the latter?" 

I have already supp~sed that the mode of man's 
probation, rather than the degree, was changed by 
the fall of Adam, and therefore had Adam not 
fallen, 88 all would have been tried, many might 
Jaave come short of the full measure of glory. 
Otherwise we must suppose that the devil has 
cauaed more than a temporary loss and damage, 
which I labour to deny. In the work of redemp· 
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tion on earth, are many who live unto the:m&el•es, 
and not unto God; and bad u their condition &t 

the general resurrection may be, we are to au.ppose 
it will not be wone than it might have been, had 
Adam not fallen. 'The camal mind is enmity 
against God; and there is no repentance nor tOr· 
giveness in the graTe. They 1rill, therefore, be 
ut1hered into God's preaence .-ith a hatted of that 
presence, and a stern defiance of the dmne will. 
Though they are said to be driven from his pre
sence, yet this only means from the presence of 
hia Ion, called ltetMJen, into the presence of his di&
pleasure, called Mll. 

" The inference, then, that I would draw from 
all this, is, that man's abode here is to fit his mind 
for the presence of the divine love and glory; and 
this recalls to my mind what you stated in the first 
chapter ; that, as if by the power of gravitation, 
those the most like the divine perfection in mind 
will approach nearest to him ; and the next in de
gree nearest to these ; and thus you find a station 
and degree of glory for every degree of virtue and 
moral perfection ? "-

For the sake of elucidating the subject from 
analogy, I admitted such to be the case. And as 
we are not, on earth, accustomed to see either ani
mals of an opposite nature, or men of opposite 
character aseociat.e together, any more tbm men of 
low life and vulgar habits dwell in the presence of 
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Jr.iltg8 ; and u Dl8ll wu created aAer the image and 
similitude of bia Creator, and which likeneas I haTe 
shewn conaists in the moral attributiea of his llOUl, 
md not in outward bodily ahape, we Jmace con
clude that man, to be admitted into the clirine pre
senee, moat resemble God in his chief moral at
tributes. In the exercise alone of these. attribut.ee 
consists man's free agency. In all others, being 
as God made him, he cannot be altt.l'ed. The 
moral aUributea resulting from his oWD freedom of 
will depend upon hhue1f: in this respect man is, 
to a certain degree, what he makes himse1£ Now, 
God is all perfect in right.eorumeu and holinesa; 
these are his chief moral attributes ; and man must 
be so too, by the merits of the Redeemer, before 
he is admitted no his presence. 

" You are now unfolding the plan of redemp
tion; does not redemption imply a mutual contract 
in which each party gives and receives?" 

Cert&iDly it does. 

" In t.bi8 cue, then, who were the contracting 
patties?" 

Not either man or the devil; for the latter had 
obtained possession by fraud, and he was to be de
epoiled, while man was that of which the devil was 
poNe&sed, and was utterly incapable of redeeming 
~ or of paying a ransom. It rests, therefore, 
between the Redeemer and the Divine Justice. 
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" But although man was fallen, might he not 
recover himself and make amends by his future 
good conduct ? " 

No : every tittle of man's gratitude and service 
can only discharge the debt which he owes to 
God for the space of time commensurate with that 
obedience. A whole life of obedience leaves him no 
surplus ; one moment of omission incurs a debt 
which he can never discharge, and one act of dis
obedience is a crime which he can never atone for; 
and this clears away, root and branch, all the pre· 
tension. of works of supererogation, so much ~x-
tolled in the Roman Catholic church. · · 

" Would you coll the work of redemption a new 
work among those set forth at the Creation ? " 

If by new work is meant something different 
from the rest of God's works in kind, rather than 
in degree, it is not so ; it is rather a mom ample 
expansion of the divine goodness, and so perfectly 
agrees with the rest, that it appears one and the 
same. It is not a piece of new cloth put upon an 
old garment, but a renewing of the web, so that in 
the end there will be no appearance of its ·having 
ever been injured. He who creates, redeems al&o. 

S. " Since you say the operations in the plan of 
redemption commenced· from the fall of Adam, 
how have they been conducted as distinguishable 
from the common course of nature ? " 
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The divine proceedinga in this respect are called 
providence, which implies an interference or an 
exertion oi divine power for a particular purpose, 
beyond what is exerted in the common course of 
nature. 

" Give me some instances?" 
The plan of this world's history, commonly called 

the plan of salvation,.since redemption has become 
its distinguishing feature, was no doubt present to 
the divine mind before the Creation. The produce 
of the harvest is that which the husbandman looks 
to before he ploughs and sows; and the .consum
mation of this world's history, the reception into 
glory of all his happy creatures separated from the 
reprobates, is to the Creator what the heap of 
clean com, severed from the chaff, is to the hus
bandman. This, then, though the last in execu
tion, must have beep. the first in conception in the 
divine mind before the Creation was commenced. 
But since man was indulged with a certain degree 
of free agency, and a correspondent power of rea
son under the guardianship of faith, he has always 
been dealt with by the Almighty as a being whose 
probation rested and turned upon that faith. KD.ow
ing the precise extent of the power of this faith, 
the divine wisdom is called forth in properly ad
justing the evidence to the precise limits of free 
agency. Now, interferences of divine providence 
are the adjustments of this balance ; so that faith 
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may neither become e"S.tinct from ma.n's being left 
too much in the dark, nor destroyed by the evi
dence being 10 overpowering that there eould be 
no doubt No act, therefore, of divine pro'ridence 
is such, but that the carnal mind may evade the 
evidence, or may, by the exertion of the will in 
favour of sensual indulgence, rid the conscience of 
an overpowering conviction ; for every sinful act 
dims the eye of faith. 

" On the supposition that the corummmation of 
this world's history was present to the divine mind 
betOre the Creation; do you not suppose that every 
individual, and 'his life, and every aetion are 
marked in it ? And if so, how do you prove man 
to be a free agent, w'hile all his actions thus appear 
to be pre-ordained ?" 

It is in this that man will be always meMUring 
the divine intellect by hifi own. No sooner is thus 
much of the divine plan admitted, than some will 
assert, that whether a person will be finally doomed 
to heaven or hell mUBt be so. too. As if Infinite 
wisdom and Almighty power could not so de'Yise 
the plan as to leave room for the free agency of 
man ; that is, permit each individual of the human 
race, actording to the freedom· of his will, t.o 
worship the Creator in utter prostration of self, or 
set up Sf!lj' in his own heart, in the place of ~ 
a.nd seek for happiness in sensual gratifications 
and worldly pursuits. 
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" How do you unfold the plan of divine provi
dence?" 

By ahewing tbe analogy between this world's 
biatory and any part.ieular pan of it. For each 
part, as already shown, is an image and similitude 
of the whole. 

" Instance the chief acts of divine providence ? " 
These are recorded in the Bible ; so that we are 

indebted to revelation for them. The whole his
tory of tbe Jewish people is a chain of acts of pro
vidence, each link being a distinct act. Viewed 
as a nation of a peculiar turn of mind, their history 
is not so far from natural as to &trike with an 
overpowering conviction. But when we read the 
various parts of scripture, we find ~very part of 
their national history was a key..stone to the whole 
nations of the earth. Even in defiance of their 
own perverse disposition, they :have, from the very 
call of Abraham, when God delivered up the 
heathens to the vanity of their own hearts' lust, 
unto this very day, been God's witnesses. They 
are among us a standing miracle ; and a miracle is 
an individllal act of providence. 

" Is the nation of the Jews, then, the only people 
among whom the Deity bas displayed acts of pro
videru:e ?" 

By no means: every nation, viewed abstractedly, 
• is a miracle ; for they are, each and all, stones in 
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the great arch, without any one of which the whole 
would fall. And such ia the immutability of God's 
laws, although we say he baa cast them 011', that 
one nation punishes another, and cuts it 011' when 
it retrogrades from, and finally rejects, the great 
fundamental laws of virtue. While personal virtues 
continue, national integrity is entire ; when these 
~·ane and are trampled on, the other deteriorates 
and becomes extinct. Another nation of more 
pristine virtue is already prepared to oppress and 
destroy, and finally to blot out their names from 
the face of the earth. 

" In what respect were the Israelites instruments 
of divine providence ? " 

As soon as Egypt began to be a nation, Abra
ham is sent thither. Then Joseph, a servant of 
the true God, is miraculously sent among them to 
testify against the worship of this nation, now the 
greatest on the face of the earth. Then comes a 
change of dynasty ; and an idolatrous people are 
made the o~jects of a series of miracles, the plagues 
of Egypt. When the Israelites are to be esta
blished as a nation, all the surrounding nations an: 
struck with awe at the manner in which they ob
tained possession of the promised land. When 
they departed from the true faith, the first of the 
four great empires is in readiness to punish them ; 
but at the same time the head of it, Nebuchad
nezzar, is :miraculously brought to acknowledge 
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the true God, and to publish decrees signifying 
there is no God besides. The heads of the second 
great mon&l'chy are made instrumental in building 
the second· temple at Jerusalem in testimony of 
their belief in the God of Israel, in opposition to 
the vain philosophy and theology of the magi and 
their worship of the two principles, as described 
in the preceding chapter. Alexander, the head of 
the third, is brought to Jerusalem, and by divine 
admonition is constrained, in the presence of his 
courtiers and to their utter astonishment, to fall 
down before the Jewish high priest and acknow
ledge him the priest of the true and only God. 
The .fourth, or Roman empire, was but a pre
paration of the world for the crucifixion of the 
Meuiah, and as a theatre for the preaching of the 
Gospel. Hence the coming of Jesus Christ, the 
promised seed of the woman, oi: the redemption of 
which Christ's advent is the most prominent 
feature, is the pivot on which the whole of this 
world's history turns. And this it is in defiance of 
the derision of in1idels, and the slights of worldly
minded men, who treat it with the indifference of 
a mere casual adventitious circumstance. 

" What do you consider the most remarkable in 
the ways of Providence r" 

What has been beautifully styled ' the hiding of 
the divine power.' Every thing is done so that men 
of carnal minds can see nothing but the common 
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coune of nature. The Israelites were expressly 
commanded to destroy the Canaanites ; but in 
other cases God baa made dllrerent motives the 
spur for one nation destroying another. Thu the 
Americans, when the Spaniarda went among them, 
were as abominably atrocious in their idolatry as 
the Canaanites. But avarice, and not the com
mand or glory of God, was the motive power in 
the minda of the Spaniards. The same may be 
said of the spirit of commerce, which has opened 
out to the English the East Indies and the islands 
of the southern ocean, where idolatry reigns in all 
its horrors. Avarice leads the van, and the gospel 
follows in the rear ; but still the hand of divine 
Providence is as much there, as it was when Moses 
held up bis hand and rod while Israel conquered 
Amalek. ·(Exodus xvii.) 

" What is your inference from the great plan 
of this world's history being perfect in the divine 
mind, and embracing every individual's bi&tory ~" 

The conviction, that all historical events are pre
ordained, will account for passive virtue being 
more meritorious in the sight of God than active; 
and will go far to prove that man is more respon
sible for the secret depravity of his own ·heart, his 
thoughts, and motives, than for any influence his 
conduct or public actions may have on the de
stinies of mankind. The guiding of events ia with 
the Almighty; the depravity of a. man's heart, and 
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the moral turpitude of his actions, are of himself: 
Hence, there may be as wicked men, or men of aa 
great moral guilt, in private life, where a man's 
actions have no iniluence beyond his own houae
hold and most limited circle, as thoae who ha1'e 
been accounted the arbiters of the fates of nations, 
and such monsters of iniquity that we are at a loss 
to conceive how God can sufficiently punish them. 
Your N eroee, your Dioclesiane, J ulians, Popes, 
Pizarroe, and Buonapartes, were but passive in· 

. struments in His hand, who works all things &e· 

cording to his will. However knowledge of di
vine truth may spread over the face of the earth, 
there will always be a sufficiency of infidelity and 
wickedness among mankind to furnish instruments 
for the punishment of national guilt. No argu
ment in favour of divine providence will ever be 
strong enough to damp the ardour of high vault. 
ing ambition, or to check it in its successful and 
guilty career. But so little can we at any time 
perceive of the great eternal plan, that we m•y 
very justly be compared to a small insect upon 
the ponderous wheel of some stupendous engine, 
which has no conception of the extent of that indi· 
T"idual wheel, much less of its connection with the 
whole machine. 

'· " What is faith ? " 
It is belief in God as the Creator and Disposer 

of all events, whether natural or human, and the 
H2 
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Author of salvation, in opposition to that worldly 
spirit, which, though it tacitly believes in a creator, 
and disputes not in words his right to absolute 
sway in his own works, yet so acts as if self and 
expediency were the only deities of importance in 
this world. 

" Can you not define more comprehensively i" 
Faith in the most extensive· sense is equivalent 

to the allegiance due to God;., because it not only 
embraces the belief that he is, and also the re
warder of all who diligently seek him, but includes 
likewise ltumility, the reverse of that pride of spirit 
which predominates in the devil and an unbe
lievers. It also embraces hope and the assurance 
of divine favour, as well as the natural fruit of it," a 
zeal to maintain good works, not from any intrinsic 
value in themselves as meriting salvation, but 
from a love of God and a desire to be like him. 

· " With what consistency do the articles of our 
church say, that works before grace, which do 
not spring of faith in Jesus Christ, have the nature 
of sin?" 

Because they arise from ae/f-deification, which 
is the sin of the devil, and directly the reverse of 
sound faith. If done by way of atonement for 
some sin, not in the spirit of restitution to an in
jmed fellow-creature, and through repentance to
wards God, they are at best but a mere imputation 
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cast upon the divine wisdom and power in the 
economy of his great family ; as if Christ was not 
a sufficient atonement, and .as if God needed as· 
sistance in alleviating the condition of those, the 
objects of our good works, or did not do all in the 
most perfect wisdom, since we think his works and 
ways capable of improvement by our metj.torious 
services.. 

" How bas God dealt with mankind as to the 
~xercise o~ their faith ? " . 

As faith is the divine strength of the soul, the 
1iµk which fast.em it to God, the root of obedience, 
or that by which the whble of true in opposition 
to all false religion is designated, he has, ~ it 
tfere, been always studious of throwing bis Cham· 
pions into. sµch . situations as called forth the 
strength of their faith ; for faith without. activity 
or '!Orb is ~. The Christian's life is ~ch a 
warfare as continually measures the strength of 
bis faith.. . This is the miraculous hiding of God's 
power; that every person is, and that without 
(!ea.Sing, at the stretch of his faith, and yet per
ceives in his c,ondition nothing beyond the com· 
mon course of natural ev~nts. 

" What is your inference fro~ God so trying 
the faith of bis servants ? " 
· We have a glimpse of the divine purpose u; 
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this, in the opening of the book of Job. In all 
his works God will be justllied, even in sight of 
man's great adversary. He appears to pardon no 
sin from mere compusion ; for when Christ for
gave sin, it was not from mere pity of the weak
ness of human nature, but always on account of 
faith ; though that faith was evident to none but 
himself, who could read the thought.a of eTery 
heart. Satan is called the Accuser of the Brethren, 
and we may consider him as always demanding 
fair play, and that every individual of the huinan 
race may be thoroughly tried. It does not follow 
that there should be faith in the Redeemer 1111 

known to us,-this must ever be according to 
knowledge. The great touchstone· is the pulling 
down of ~11 in the sight of God. When this ii 
perfectly done, there is perfect faith. And as aJ. 
vation through Christ is the work of God, where 
faith is thus perfect, belief in Christ will .be com· 
mensnrate with knowledge. This vindicates the 
divine wisdom in making aftliction the best school 
for heaven ; for it is only on the bed of languDb
ment, or in the depth of worldly despair, that eelf 
yields entirely to God. In health and prosperity 
even our good works, which we persuade our
selves are done in faith, are but too often mere in
cense to self. Self.applause is the grand incen
tive to many who are wishful to appear as buming 
cd shining lighu in the world. · 
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:S. " What do you mean by the Holy Trinity ?,, 
That thrw!fold relation in which the Deity is 

made known to us in the work of redemption. 
The word is a corruption of tri-unity, or three in 
one, the Father, Son, and Holy Ghost. 

" How do they operate in the work of re
demption ? ,, 

The Father wills our happiness, or our restor
ation to his favour, the Son removes the obstacles, 
and the Holy Ghost operates with our spirit to 
bring it to pass. 

" What do you consider the great difficulty 1n 
the doctrine of the Trinity, the mystery which 
seems to give offence to men of worldly minds?,, 

Men of carnal minds, who would have the re
wards of a religious life, and yet will not sacrifice 
the heart and its affections to God, are desirous of 
some excuse, and have fixed upon the doctrine of 
the Trinity, which represents these three as form
ing but one Godhead, while it is affirmed that each 
has personality as if there were three Gods. 

" And can you clear up this difficulty ? ,, 
Perhaps not to the conviction of carnal minds, 

because the very thing they struggle against is 
conviction, and nothing is farther from their de
sire ; but I can say enough to satisfy the man of 
true religion. 
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" How do you proceed?" 
Upon analogy, as I have done in all the other 

attributes of the Deity. I find it in man, as being 
in the image and similitude of his Creator. He is 
a trinity of will, word, and action. But an em
pire with its three parts, legislature, established 
laws, and execu~ve power, is the most apt. 

"Apply these to the Godhead as known to m 
in the Trinity ? " 

The Father, or divine will, I would compare to 
the legislature ; the Son or Word to the law going 
forth as its word ; and the Holy Ghost as the exe
cutive power which enforces the law~ 

" And bow have you personality in these ? " 
Each one, though its power is in the other two, 

is independent in act, as if a distinct person ; for 
the standing law, though the express image or 
substance of the will of the legislatme, acts with
out refening on every occasion to know that will. 
It is the standing will. And the executive power 
vindicates or enforces the law as if by self-motion 
or personality. It does not wait for a new ex
ertion of the will of the legislature. 

" But might not a human legislature decree 
contrary to the essence of the standing law or con
stitution ? " 

Certainly: but this would be its death blow; 
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and is that against which all earthly legislature8 
particularly guard. <Md's own perfection ensures 
him against this, and this perfection is equally an 
attribute of the three persons. Hence the parallel 
still holds good. The omnipotence and omni
presence of each may be likewise tnced ; and it 
might be shewn, that what belongs to one belongs 
equally to all; for they do not admit of distinction 
of substance, thoogh they do of action; but indi
viduality of action is per1onalitg. In this analogy 
the idea of a set -of physical agenta must be ex
cluded. As, therefore, the standing law is the will 
of the legislature, and the legislature's power is 
commensurate with the empire, and is every where 
preaent; eo the law m~ be said to be in its bosom, 
though it goes. forth or communicates with the 
executive power. And as the executive power 
proceeds from the legislature and the law, so the 
Holy Ghost is said to equally proceed from the 
Father and the Son. 

" When was the first revelation of the Trinity r" 
At the creation of man. ' Let us make man.' 

And again at his fall. 'The second person, as the 
divine Logos, waa always believed in by the 
Israelites as the angel of the covenant. Nor ·were 
the heathen nations without a notion of it: their 
Mercury was founded upon it. The Celtic and 
Gothic nationa, as well as the qi.eeks, had the 
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winged meuenger of the gods, and an elevated 
place nes each temple on which to alight. 

" But thia cmly sets hia forth as the Word or 
Logos; how is he called the son 1" 

From hie being ' the seed of the woman• with
_,_put the co-operation of man. 

" Do yon suppose this personality originated 
with the work of redemption ? " 

By no means : it existed from eternity and was 
equally displayed in the creation. 

"How?" 
The goodness of God wills the existence of 

creatures to enjoy happiness ; the Word, the ex
press image of the will, goes forth to create; and 
the Holy Ghost operates the creation into exist
ence. 

" If J esns Christ, or the second person of the 
Trinity, is omnipresent as the image of the divine 
will, power, and wisdom, how do you account for 
his presence upon earth ? " 

When Christ was combating the enemy in hu
man nature, .he was no less present in the divine 
works. Such expressions as ' I came to do my 

. Father's will and not my own,' and' I go to my 
Father,' are adapted chiefly to his human nature. 
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The quelling of a riot, it may be observed, in one 
comer of an empire, by no means suapends the 
beneficial influence of the established laws in an
other, where the people are linng in the moat pro
found peace, content, and harmony. 

" Are you aware that infidels affirm, that on the 
admission of the incarnation, the end has not an
swered the means, and that the divine will is 
frustrate ? " 

I am perfectly aware of this device as well as 
of many others. Truth is the object of their most 
rancorous malice, and that against which their 
enmity is entrenched. To be convicted of error 
is to be conquered ; when the power is broken, 
but the pride remains as high-crested and as un
bending as ever. The plan of salvation was de-. 
vised by infinite wisdom. It is in the hands of a 
mediator. It has been equally fulfilling since the 
fall of man. To assume that it is a new thing, 
commencing with the advent of Christ, and that 
we should expect any thing more than a casual 
glimpse, are equally absurd. We know little of our 
own nature. We know less of God ; and there
fore know but in part of this great and extensive 
plan. And little as true believers know, the in
fidel knows much less. For such is the will of 
God, that to the mind at enmity with him, his 
plan of salvation appears foolishness. He permits 
them to involve themselves in strong delusiou that 
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they should believe a lie. Believers from hu
manity may lament their case, but since all are 
equally in the band.a of God, equally fulfilling 
the divine will and purpose, they ought to leave 
obstinate unbelievers to his righteous judgments, 
who, in his infinite wisdom, employs them as in
struments with the devil in blowing up the ·fiery 
furnace of aflliction, in which it is his will that his 
most favoured servants should be prepared for his 
divine glory. 



CHAPrER VII. 

THE PERSONAL HISTORY OF JESUS CHRIST. 

1. "What is your chief aim in the present 
chapter?" 

To shew that according to a promise made four 
thousand years before, and continually renewed 
'at sundry times and in divers manners', a Divine 
Personage aasumed the human nature, and did 
and suff'ered all that was expected of him both ac~ 
cording to the above plan of redemption, and all 
that had been prophesied of him in words, or pre· 
figured of him in types. 

"And how did he assume our nature?" 
By being born of a pure virgin, without the co

opemtion of man, as had been intimated when, at 
the fall of man, redemption wu first promised ; 
for the promise is included in the denunciation of 
the Tempter's punishment, ' I will put enmity 
between thee and the woman, and between thy 
seed and he1' ieed : it shall bruise thy head, and 
thou ahalt bruise his heel.' 

'' What do you infer from the assumption of our 
nature without the co-operation of man?" 
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1. A justification of womankind from the guilt 
of having been the first in the transgression, or the 
one who first brought sin into the world: for she 
not only led the way, but was instrumental in 
seducing her husband. Her condition, therefore, 
has ever been greatly inferior to man's, her 
wretchedness always in a twofold degree. But 
the honour of introducing the Saviour into the 
world, independent of man, shews with what an 
eye of tenderness the Creator regards her. The 
very belplessnese of her cue in child bearing ia 
promised as an atonement for that guilt which abe 
incurred more than man in the original tranagies.. 

sion. 
2. It points out that allurement by which Adam 

fell. Hence, as Magee asserts, child-bearing is a 
sin, because in the Mosaic institutions piacular 
sacrifices are appointed. Every man born in the 
common course of nature partakes of Adam's cor
rupt nature, the original sin. But Christ was not 
so brought into the world; he was of the same 
nature of Adam before the fall, without sin, and 
10 be continued. 

" Are you aware how infidels sneer at what they 
call the absurdity of God becoming man ?" 

Yes, I am well aware that they first create dif
ficulties and then place them in an absurd light, 
with the avowed intention of getting rid of the 
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aubject by a aneer. But ia this acting like honest 
men l When the subject ia properly stat.ed, every 
part of it is the very reverse of absurd. It is 
highly probable, solemn, and awful: it is more, it 
i1 truth itaelf. 

" Let me hear you state it." 
To do so I must refer to the creation of the 

human race. And in doing so, shall fint inquire 
of ttJhat and laot11 man waa first created. " The 
Lord God formed man of the dust of the ground 
and breathed into his nostrils the breath of life 
(or litleS temporal and eternal) and man became a 
mmg (ever living) soul." In this account are two 
original parts of human nature, the dtut of the 
ground and the lweatk of life. 

" What of the jirllf. part, the dust of the 
ground?" 

" In the beginning God created the heaven and 
the earth". The word rendered " created", means 
"created from nothing". Man's material part, 
therefore, was made from that dust of the ground 
which the Lord God had made from nothing. 
From first to last, then, it is, if we may not call it 
the substance, the production of the Lord God. 
And as to the rational and immortal part, the Lord 
God lweatked, it, breathed it from kim&elj'; thia is 
its origin. Man, therefore, body and soul, is the 
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workmanship and substance of the Lord God: 
and in a far more intimate sense than any article 
of manufacture is said to be the workmanship of 
man, or a child the substance of its parents. 

" This seems plain enough ; but who is the 
Lord God?" 

In the conclusion of the last chapter I have 
shewn what we understand by the Trinity. In 
this place we have all the persons of the Godhead; 
each person separately, and all conjointly u, or are 
the Lord God. With respect to the words Lord 
God, Jehovah Elohim, it must be remembered that 
the first and chief purpose of Moses was to guard 
the Israelites against belief in the Great Father of 
the Heathens, by whom they were surroun~ 
Previously to the writing of this, it had been 
answered to him at the burning bush, when 
inquiring by what name God would be called,, 
since the names by which he had been known 
to the forefathers of mankind, were at. that time 
applied to the false Gods, "I AM THAT I AM," 

or Jehovah. This name implies exi.stence, or 
spiritual essence, distinct from matter in whatever 
form. Now, every name of the Heathen gods, 
besides referring to the original name of the Deity, 
had attached to it some form or attribute of 
matter, as taken from their Pantheistic history of 
the Great Father. But J ehovab was simpl~ and 
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void of all idea even of the incarnation: because the 
incarnate God, the redeeming and helping God, 
were titles of the creature, Noah, worshipped aa 
the Creator. 

" From man being thus created by the Lord 
God, you will infer that God must be thoroughly 
acquainted with man's nature ; to what purpose 
will you apply it ?" 

That when man fell by the instigation of the 
devil, the Lord God his creator best knew how to 
restore him and repair the damage. For since the 
Lord God could create man and breathe into his 
nostrils the breath of life, it was neither more dif
ficult to do, nor is it more absurd to suppose, that 
when the first man who bad been raised up the 
head of the human race, was set aside from bring
ing all his children to glory, another should be 
raised up from the seed of the woman by the same 
spirit, without the intervention of man. 

"I see no more difficulty ; but the testimony ?" 
' In the beginning was the Word, and the Word 

was with God, and the Word was God. All things 
were made by him' (John i. 2). 'The Holy 
Ghost shall come upon thee, 8Jld the power of the 
Highest shall overshadow thee ; therefore also that 
holy thing which shall be born of thee shall be 
called the Son of God.' (Luke i. 85). 'And the 
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Word was made ftesh and dwelt among us ; and we 
beheld his glory the glory of the only begotten of 
the Father, full of grace and truth.' (John i. 14.} 

" There is one other point I wish to be satisfied 
upon. You say there are three persons in the God
head, why, do you suppose, was the second in
carnate rather than either of the other two ?" 

Aa to the first, by it we underatand J ebovah, or 
that essence which is all in all, who reigns enthron
ed in those eternal mansions which he inhabited 
hefore the creation. When we speak of the second, 
we understand the going forth of the mandate, the 
expre88 image of the will of the first, to create 
worlds, beyond or extrinsic to the mansions of 
eternal glory; and this mandate or Word is ac
companied by the third person or Holy Gho8t, the 
acting power. These are co-essential and co
etemal with the Father ; but they are not the 
Father, who reigns in eternal glory 11.part from his 
works, though they do all in his name and power, 
nor are they mere emanations any more or less 
than the standing law and executive power are 
emanations, and not the abstract substance or con
stitution, of an empire. And since the law or 
word is that which direc~s, and the Spirit is that 
which works, and as God's law or word was that 
which Adam broke and Christ was to renew, it ia 
hence evident enough why the second person took 
our nature, more especially because his word was 
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to be a rule of lite. But then, though we say that 
the Word was made flesh, we also allow at the 
same time that the Spirit was with him to work 
miracles. And while Christ has our nature with 
him in heaven, the Holy Ghost has his mansion 
also in the heart of every true believer. 

"But do you not suppose there is a difficulty ill 
conceiving how man's nature is united with the 
divine ; how the Word became flesh ?" 

Should we conceive it changed in substance or 
blended, there is undoubtedly a difficulty. But thie 
it is not ; we neither admit of change nor con
fusion of substance. We only understand that u 
at 1irst he lweat'Aed into man's body, which body 
be himself bad created :from nothing, so he brought 
this nature back again into more immediate con
t.act with himsel£ And this we suppose he hu 
done by taking our nature in the womb of the 
virgin, and wherewith he now sits at the right 
hand of God. If we would have analogy and 
similitude, the soul of every virtuous man is called 
the temple of the Holy Ghost, and in the same 
manner is the human nature of Christ the temple 
of his divinity, not that it comprehends his in
finitude any more than man's soul comprehends 
that of the Holy Spirit. 

"Christhimselfused the expression,' Iflbe lifted 
up on high, I will draw all men unto me'; what 



164 NATURAL HISTORY OP RELIGION. 

inference do you draw from this when viewed in 
connection with what you have been saying P" 

That Christ is the centre of attraction to the 
spiritual world or human nature ; and that at the 
consummation of this world's history, all mankind 
will be ra.Qged in perfect and beaateous order by 
this attraction, according to their advance in the 
life of faith. And should analogy be sought for 
iii the material world, it exists in perfection in 
the attraction. of gravitation and chemical affinity, 
w.hich is that same band to the substance which 
the Lord .God created from nothing when he made 
the world, as Jesus Christ and his Holy Spirit are 
to that breath of life which. the Lord God breathed 
into man when man first became a living soul. 

"How do you account for men being apparently 
so unwilling to believe in the inc.arnation 1" 

Human nature is corrupt from the original taint 
of our first parents. The natural man is at enmity 
with God.. Men are equally unwilling to believe 
that God's eye is ever upon them observing and 
registering every thought and the motives of all 
their actions. They first figure to themselves a 
Supreme Being, as above stated of the first pei:son 
of the Trinity, and pretend that he there reigns 
in sovereign contempt of the human race, leaving 
each man to be a god unto himself. When this 
is done, they with great self-complacency pretend 
how a~surd it is to suppose God, that is? such a 
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God as they make him, to be thus intimately con
nected with poor human nature ! 

"What notion had the Patriarchs of the in· 
carnation?" 

They all lived in faith of it. To Abraham the 
promise was remarkably renewed. Job, who pro
bably lived about the same period with Abraham, 
believed that bis Redeemer should stand at the 
latter day upon the earth. But if this was his 
faith in the resurrection of the body, still it shews 
that be had right notions of the Redeemer's office. 
Besides, the whole history of mankind, the whole 
race of men and women who either now live or ever 
have lived, are vouchers for the facts that man fell, 
and that the human race have received the promise, 
and have lived in the faith of a divine personage 
repairing what the first pair of the race had done 
ani.iss. The Heathens no less than the Jews be
lieved in an incarnate God. Nor, while the 
Roman Jupiter is remembered in the world, will 
this be forgotten. The Heathen mythology, the 
gods and goddesses, the demi-gods and genii, 
all prove the expectation of Christ's advent and 
the immortality of the soul. 

" Of what nature is the testimony of the Israelitish 
nation which you say was expressly set apart for 
the purpose?" 

In their history, as set forth in the bible, we 
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have it in beauteous order from the divine hand, 
the soorce of all perfection. The whole apparatus 
of the Jewish priesthood and national polity pre
figured Christ. All was• as perfectly preparative 
to his advent as the collecting of materials is to 
the erection of a house. In short, the whole race 
of mankind is all so fashioned and moulded in hia
torical order, as to be but the limbs of one great 
body whose head is Christ. From him all the 
members ramify, whether represented by the vital 
organs as connected with the material world, or 
the sensitive and intellectual as typifying the 
spiritual. And the age is fast advancing when all 
will be seen in this its true light. The whole will 
appear to be built up a spiritual edifice in Christ 
the head of the church. One atone to honour and 
another to a less distinguished station ; some to 
dishonour, and others to be cast away as rubbish, 
but which at one time seemed as necessary in the 
process as those the most distinguished. 

2. " Are you aware of the infidel's sneer re
specting the reputation of the Virgin Mary i" 

Yes: but it needs little comment. The Great 
Mother of heathen mythology testifies how pre
cisely the event was foretold. It may be observed 
that the great enemy of mankind always sneered 
at it too. Because, as pride is his besetting sin, 
the humility of Christ, in this respect, was the ob
ject of his ridicule ; and so it continues to be of 
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his children. But aa God confounds the wisdom 
of the wise, so the devil was outwitted in this 
event : for the humility of Christ is what grinds 
his pride to dust. 

"Where have you the first intimation of the 
virgin mother?" 

In the text already cited, Gen. iii. 115. In re
ference to this, Eve is represented at the birth of 
Cain as exclaiming ' I have gotten a man from 
the Lord, or, the man the Lord'. Which may 
be the meaning, it matters little ; she evidently 
supposed him the promised seed ; and considering 
her anxiety for repairing the damage she had 
caused, and her inexperience, he being the first 
child that was ever born, her mistake was natural 
and excusable. But the worship of the great 
mother in the heathen world, who was always re
presented as bringing forth the great father, while 
as yet she remained a virgin, proves that Noah 
and his immediate posterity, bad right n~tions of 
the virgin mother of Christ. 

" Whence does the Romish church derive the 
divine honours paid the virgin mother (" 

Most undoubtedly from the heathens. I have 
already stated that the Christian docl.rines of the 
Greek church were engrafted on, or supplanted 
the more simple worship of the great father, 
viewed as the incarnate God, symbolized as a con-
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templative old man ; while the church of Rome 
engrafted them upon the more complicated system 
of image worship, embracing that of the great 
mother, each heathen God became a saint, and 
the Virgin Mary usurped the divine honours of the 
great mother. 

" Have you any intimation in Scripture of the 
Virgin Mary being any thing more than a mere 
woman?" 

None whatever. In no part of inspired Scrip
ture is she spoken of as more holy than other holy 
women. The first salutation is, ' Hail, highly 
favoured ! The Lord is with thee. Blessed art 
thou among women.' But there is no hint of any 
superiority, more than that of reputation for the 
high honour of being chosen, because she was 
holy and perfectly virtuous. Neither, on the other 
hand, is there any shadow of imposture. 

3. " On the admission that the personage called 
Jesus Christ was in reality born in Judea as re
lated in the New Testament, and according to the 
types and prophecies, are you prepared to prove 
him such from a review of his personal history ?" 

Yes : l find enough in his history to satisfy 
every inquirer, that he not only fulfilled all, but 
even outwent all that was prefigured. There is 
enough to place him far above all other men, 
princes, priests, prophets, benefactors, and so forth ; 
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and amply sufficient to identify him with that 
beneficent God who created man. But then, let 
it be remembered that he was not sent to convict 
men against their wills. Faith was still faith, in 
his presence as well as with us; and the " hiding 
of the divine power" was as much in the person 
of.Jesus Christ as in any act of divine Providence. 
There was no halo of glory, no;r any mark to dis
tinguish him from other men. If there was any 
bodily distinction, it wae, that he was a man of 
sorrows ; and men as it were hid their faces from 
him, rather than sought his presence from either 
gracefulness of person or splendour of appear
ance. 

" What have you to say of what we may call 
the human character of Christ ?" 

He came as much to set us 11.n example in dis
cipline for the future state, as to give us a rule of 
conduct. Considered as a human being, there 
never was a flaw discovered, even by his enemies, 
in his personal conduct. He was holy, harmleas, 
separate from Biuners ; void of offence towards 
God and man. He neve:t was accused of either 
levity or mirth ; neither of the omission of duties 
nor of the commission of trespasses. But on the 
contrary, his life was replete with every benevolent 
purpose, and was a continued chain of active 
virtues. He was the only man who ever passed 

I 
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through dtis lire without sin ; and the ctown of hit 
perfec&ion was 1lis perfect freedom ftoa pride. 
Now pride, or aelMHkation against God RI the 
heseUing &in M human nalw'e; that t.aiRt which 
Adam left •, Md 'flhich was communicated to him 
by the devil at the Fall, and is that which grows 
stronger and tlte mere illtenee the deepez any one 
is involved in guilt. 

" llut dJ.en yoa said ahffe, that he was- of the 
same nature as Adam betbre the J'all?" 

Certainly, or his hum.u. na8lfe could not have 
been of that immaculate purity M to be fit to ent.er 
his Father's presence. It could not have beeB. tM 
veil of righteousness, under which to shield the 
whele hum.mi aatme, or link it to the divine na
ture. 

" What aet do you inet.ance as thll!t whieh the 
most stnkingly aaterts his hig'h descent?" · 

When God had created Adan. anti Eve, he firl!t 
blessed tl\em, Mid the first eommed he gave them 
WM, to inet"tN#e 8.ftd tJtwltiplg and ~ the 
e&rih; e.nd when :he had saved Noah anti Iris 
tMnily from the Delage, he repeated dte blessing 
and eommand in the same words. TJte happiness 
and the increase of mankind were therefbre the 
ir9t '#ish and concern of the Creator. 'The mst 
pnbtic aot of Jeeu Christ in the charaetier of the 
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Redaemtr, wu by his pnisence to sanction the 
holy institution of matrimony. .And not only this, 
but at the expense of a miracle, and the very first 
he wrought, to honoar dte · institution and insure 
the present happiness of the bridegroom, who 
might otherwise haTe been unhappy in not having 
a sufficiency of wine to maintain the honour of 
the feast. This at once vindicates God's especial 
regard to-the holy rites of matrimony, and identmes 
Jesus Christ with the beneficent Creator. 

4. " Why does God 106k with such an especial 
eye of complacency upon the marriage insti
tution?" 

Becanse, when he created Adam and Eve, he 
left them to increase mankind without any further 
int.erferenee of his divine power in express acts of 
creation. He implanted a powelful instinct in 
man's nature to ensure it. As he left it the only 
means of peopling the world, the greatest sin next 
to murder, is, to gratify this instinct with · the 
known intention of the non-production of children, 
and with the especial wish to avoid the encumbrance 
they bring. It is the Creator's will tliat the earth 
be cultivated and filled with inhabitants ; but strong: 
as the in8tioot is, the earth has never yet been 
filled to one tenth degree which it would bear in a 
cultivated state. Through ~ non-compliance 
with tlW command; and the obstinate depravity of 
Jna"R)ind1 the diviue will is frustrate, and this ia 

I 2 
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the foundation of God's wrath against all gratifi
cations not sanctioned by :marriage. 

" What have you to remark on the first institution 
of marriage t" 

It is the only instance in which we find God, 
as it were, improving his work on second thought. 
The only time he seemed not perfectly satisfied 
with his own ordination was, when he saw man 
alone, and without a help-meet. He had pro-. 
nounced all his other works good; now, he says, 
' it is not good for man to be alone.' 

" And how did he remedy this evil!" 
Not as a common workman would have done ; 

by making a female, as in the case of the brute 
creation, from the earth, and as he had made man, 
and by a second breathing; but by taking a part of 
the living 1ubstance from man, that the connexion 
might be more near and endearing than it other
wise would have been. 

" But how does this apply to other men!" 
It might be maintained that the fir.st woman 

being thus of the substance of the first man, every 
individual woman is a part of every individual 
man: but the text goes on to say, for this caUM! 

shall a man leave his father and mother, and shall 
cleave to his wife, and they shall be one flesh. 
The conjugal rite, therefore, ia that which unites 
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man and woman and makes them as much one 
flesh as were Adam and Eve. 

" How do you extricate yourself from the laby
rinth of promiscuous concubinage 1" 

Before a second marriage occurred was the fall 
of man. But in the antediluvian world, even in 
the wicked posterity of Ca.in, we have only one 
instance on record of a plurality of wives ; one so
litary instance of a breach of the marriage insti
tution. Observation, however, will soon satisfy 
us, that were men strictly confined in desire and 
act to one woman, the ' one flesh ' would be 
manifested by the ' one heart and mind,' in oppo
sition to that disunion which so scandalously cha· 
racterizes the marriages of all those notorious for 
transgressing this rule ! 

" What proof have you that it is the will of God 
that one man should have but one wife ? " 

We have ample proof from both natural and re
vealed religion. When God created the first pro
genitors of the race, he made but one male and 
one female; when he saved Noah and his family 
from the Deluge, there were four males and only 
four females. And the laws of nature have always 
been such as to maintain this equality of numbers, 
for the numbers of males and females born every 
year are very nearly equal. Should one man 
therefore have a plurality of wives, another whose 
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natural right ia equal, mutt go without. Also that 
each man should be. boand to one woman is tlie 
most productive of happiness, both to the female 
MX and to children 88 well u to tbe mau bim11el£ 
It is the will of God that mankind should iaC!Ulle 
and multiply, and it is always found that the most 
chilclXen are produced, and the population jncreii.ea 

the most rapidly, where the marriage institution is 
. the most respected. That a man therefore should 
never know but one w@me.a is evidently the will 
of God. 

" What do you coneei.ve was tb.e leading idea in 
the divine mind in thus pl'Oducing the first woIIWl, 
wh~a one createci from the duat, like Adam, might 
have &DSWered thtl ll8ille pmpoite ? " 

Had it been the intention of the Crea.tor, tJl4t 
men like oxen in a wide meadow should luxuriate 
and fatten, lie down to sleep and rise ilo eat and 
play, till death shut the scene in eternal obliriCDt, 
this would have done very well. But with ipan, 

. the Creator's design was far otherwise. Man 
alone, of all the creatures which God ha4I made, 
was created after God's own image and similitade. 
He alone received the breath of lives; he alone 
was designed for eternal glory in God'11 own pre-
1Jence : and, to invigorate hope a.ud to assist him 
in the work of fitting himself for that glory, tµ 
irradiate the gloom of this lower world, he is in
dulged with the po11Sessi.osl of a creature, in whose 
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society, alMl in it alone, is tlaere a gli.Dapse of that 
m.atual bsnevelence which ·thoae in immortal glory 
experience. Friendship between man and man 
may be great, it may soar above all other earthly 
enjoyments ; but it is very different from tJiat joy 
experienced by a virtuous pair whose hearts never 
elsewhere stray. 

0. "'What ftOoC have you of Christ's divinity?" 
Miracles. 

" What a.re miracles ? " 
A miracle is an act of Divine Providence, beyond 

. the common course of nature, but D.Ot in cont.ra
dictioa to it. 

" Explain what you mean by beyQIMJ, but Rot in 
cgntradict.ion r " 
. Should I i!ee water ~ome wae. a maa walk 

upon the sea as on dry 18.lild; ~e sea aad the winds 
in a atorm hushed at a m.ui'• bidding, ~ the 
dead raised to life at a m111'1 word; I woaW Saf 
t.beae are be1ond ;pature, because no man in tac 
common eo11:1'&8 of nature ca do such things; but 
then, I would not say they reverse aemre, for in 
reality none of nature's laws are contradicted. The 
basis of wine is water, so that at least five sixths 
are pure water; and of ~ remaining oae sixth, 
.five parts of it out of six are the elements of water; 
a little carbon and the metallic base of potass are 
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foreign. Nature in the act of making wine uses 
thus much of water. Christ, the author of nature, 
therefore, in the first miracle that he wrought in 
Cana of Galilee did not contradict himself. He 
only made wine without the intervention of the 
tree, the earth, and sole.r heat. Walking on the 
sea might be by rendering the water stable, which 
ia no more than nature does in the absence of heat. 
All the miracles tended to prove him the God of 
nature, one who knew how to perfect her laws, and 
had the power and will to do so ; they shewed him 
to be goodness itself without any share of evil. 

" What do you consider as a criterion to deter
mine between real and pretended miracles ? '" 

All real miracles are in the course of nature, or 
are an expansion of the divine goodness in favour 
of virtue and in the punishment of wickedness; 
proving that the Author of nature either 1mspends 
nature's laws or exerts them to an unwonted 
degree. Pretended miracles do not strictly adhere 
to this. Real miracles were wrought in times 
when divine interference was needed, God being 
the judge and receiving the glory; pretended, when 
man was to reap the glory. 

"What do you conceive to be the most prominent 
feature in the history of Christ's miracles?'" 

That he did not come on earth to work miracles: 
but being come, the divine power broke from him, 
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or through his human nature, like occasional gleams 
of sunshine in a cloudy sky. 

" And what the purpose ?" 
The leading purpose, perhaps, next to the ex

ercise of the divine attribute goodness, was the 
balance of faith : to give so much evidence as God 
considers adjusted to the freedom of man's will. 

~' What have you to say of the judgment, if I 
may use the expression, displayed in the choice pf 
these miracles ; for you will allow that if Christ 
performed these miracles, he might have done 
others in addition or instead of them ? " 

The miracles which Christ wrought, whether so 
designed or not, prove these three things. 1. That 
he was Lord of nature. 2. The Lord of human 
nature, or of the quick and the dead. 3. That he 
possessed absolute power over the fallen angels, 
or the empire of Satan, and waa in daily converse 
with the invisible world. 

" Can you enlarge on these ? " 
I. He is Lord of the vegetable kingdom, he 

changes water into wine, augments the food of a 
few to satisfy thousands, and blasts the barren fig 
tree. He is Lord of the mineral kingdom and the 
elements, he changes water into wine, stills the 
raging of the tempest, and walks upon the sea. 
He is Lord of the animal kingdom as is proved by 

IS 
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the miraculous draughts of fishes, and the one that 
brought the tribute money to Peter. These ahew 
the power was with him which created them all. 
2. He is the same who formed man from the dust 
of the ground, and breathed into him the breath of 
life ; aa wu proved by his so repeatedly finishiug 
what natme had left imperfect, by giving sight to 
the blind and by healing all kinds of infirmities ; 
and by recalling the breath of lives to certain 
bodies which it had quitted. These shew 1rim 
equally Lord of the living and the dead, and his 
own resurrection proves him Loni of the general 
resurrection. 3. He gave many and varied proofs 
of his power over devils ; not only by his Unpo.ing 
.on them silence, but by constraining them to con
fess who he was, and by compelling them to obey 
hia commands. And the angels which ministered 
unto him and attended him on various occamona, 
as well aa his conference with Moses a11d Elias, 
ahew tltat he was in daily communioa with the 
invisible world. Instead, theremre, of repining at the 
acanty materials of faith, we ought to praise God 
for bis liberal supply, fur no reasonable doubt w~ 
left, that with this his human nature was the 
divine power which created tlie world. 

G. "Since you say Jesus Christ came to wrest 
man from the devil, and to vindicate the divine 
wisdom in human nature's powt:rs, when came 
they anit into OODtlict r " 
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When Jeaua wu about thirty years of age, had 
been baptized, and had received the necessary 
acceuions of strength by the descmt of the Holy 
.Ghost; and bis titles bad been proclaimed from 
heaven, 'this is my beloved son in whom I am 
well pleased.' Then was he led up to be tempted 
by the denl. 

. " What do you suppose was the aim of Christ's 
temptations, for you 1111J8t allow the Enngelista 
have given us very alight accounts of them ? " 

They perhaps knew little more of them than 
what they have related. To have entered phi
loaephically into their history, they must have 
partially drawn aside the veil which hides the in
visible world. They, any more than ourselves, did 
-not fully comprehend the nature of the devil and 
the extent of his power. They knew not the 
peculiar condition of the human raee, as being his 
empire ; :ow how in every respect Christ was to 
despoil him of it. The chief aim seems to be, a 
vindication of human nature, or rather of the 
divine wisdom in making it u it is, with respect 
to the eue er ot.benrise of it.s being won by the 
devil, iii being pU8hed on with so much facility to 
every degree of wickedness and rebellion against 
God ; and, finally, after a vindication of this kind, 
to ehew that with as perfect justice as if the devil 
bad never prevailed, God may reatore man to 
favour. 
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" And how did Christ's temptations in the 
wilderness bear upon all this ? " 

He is first represented as f'asting forty days ; and 
in this extremity of hunger resisting the temptation 
to obtain food improperly. The most plausible 
excuse of Eve might be, her desire of food, excited 
by the sight of the forbidden fruit. But whether 
or not, it is well known that to the majority of 
mankind a great temptation arises from the desire 
of food to satisfy the cravings of nature ; or of more 
piquant food and drink to stimulate a depraved 
appetite; or, what may be called the miser's curse, 
the dread of starving at some future day. The 
Saviour's resisting the appetite of a forty days' fast, 
seems to vindicate this part, sometimes called the 
weakness of human nature. But then, this was 
only the human part of the temptation ; the divine 
was the resistance to the urgency of the tempter 
to exert his divine power and supply his wants,.in 
which, had the devil succeeded, he would have got 
the victory. 

" What was the second temptation 1" 
It was founded on self-preservation. The tempter 

is represented as taking him to the highest pin
nacle of the temple, and urging him either to prove 
his divinity by throwing himself down to see 
whether tlle angels of God were in readiness to 
fulfil what had been prophesied of him, or to 
flatter his vanity by a safe descent in the sight of 
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the people around the temple. The apostle says 
nothing of his being actually threatened with per
sonal harm ; but the aim seems to be to teach us that 
however great our personal danger may be, it will 
not authorize us to do evil that good may come ; 
neither that we should presumptuously expose 
ourselves, and then expect divine interference. 

''What have you to say of the third, wherein 
the tempter shewed him all the kingdoms of the 
world and the glory of them, and offered them all 
as t.he price of worshipping him ? " 

That though pomps and vanities, worldly gran
deur and possessions, are the most powerful temp~ 
ations, still they a.re not irresistible. That they 
are the most powerful, the devil himself shewed in 
this instance ; for the desire of food was only to 
tempt Christ to assert his divine power, equivalent 
perhaps to our repining against God. Personal 
safety, or the second, to a presumptuous appeal to 
divine aid. But the third was to be an act of re
bellion by a traitorous transfer of allegiance to an 
inveterate enemy. 

" Before you proceed further I should like to in
terpose one question. What is your notion of 
Christ's power in these temptations? If his db·ine 
.power was embarked, I see no great merit; if only 
his human, of what extent was it?" 

It may be observed that Christ displayed no 
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power over the devil, either in acta of expulaion or 
in working any miracles, till he had repulsed him 
in the above temptations. I certainly do not 
think his divine power waa now engaged, nor am 
I prepared to say I fully comprehend the extmt 
of his human power. His bitter cry in his last 
agonies favours the idea that his human natme 
alone was then in the conflict : but that his divine 
nature was embarked in the miracles and pro
phecies, is evident enough. All the miracles of the 
Old Testament and those of the apostles W'el"e ex
pressly worked in the name of the Lord J ehovali 
and the Lord Christ ; and every prediction was 
prefaced with ' Thus saith the Lord'. But Christ 
did all in his own name, saying ' I and my FatlleT 
are one.' 

" How did the devil proceed during the MBt of 
Christ's ministry r" 

He looked on in sullen dismay, and saw hia 
empire falling like lightning from heaven, till the 
l~t grand struggle, when penniuion was given 
him to try the Saviour to the uttermost. 

" What do you consider the aim of the last trial 
.or temptation ? " 

It was undouh.tedly a power granted the enemy 
of mankind to try the Saviour till he himself waa 
satisfied of fair-play. W c may paillt to ounelve11 
a repetition of the scene which preceded Job' a 
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tri&Js : for God must a.nd will be justified. With 
respect to the Saviour, it was a thorough sifting of 
his whole composition. The whole process was 
artfully contrived to plumb every depth ancl lurking 
place of the 10ul for vanity and pride. Had any 
been therein, it would have been brought out in 
some vindictive anger, some desire of vengeance, 
some hint or ostentatious display of a power if he 
chose to exert it, by which he could deliver 
himself; but nothing appeared, and he was vic
torious. 

" What was it with respect to the devil ? " 
Undoubtedly, along with the hopes of victory, 

he had a secret satisfaction, as in the case of Job, 
in the personal suffering and corporeal pain of the 
Redeemer. Malignity against the welfare of the 
human race, pure misanthropy, is the chief at
tribute of the devil. While he urged on the Jews, 
no doubt he was flushed with the hopes of victory; 
for he might well deem it no small success to have 
so exalted a personage in his empire of the grave 
and death. But in this he was outwitted, for if 
Christ was put to death in the flesh, he was 
quickened by the Spirit. It was now that he first 
perceived he had brought in the spoiler who 
would lead both him and this his captivity captive. 
Like Sampson with the gates of Gaza, Christ 
carried away the barriers of the grave and gave all 
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the inmat.es the assurance that they should here
after go free. 

" And what with respect to mankind ? " 
That in whatever circUIIllltances they approach 

death, the approach is t.errible, for even the Re
deemer approached it in agonies oft.error; and the 
ouly way to make it less so, is a previous life of 
preparation ; so as to make him our friend, who 
thus made the breach upon the empire of death, 
and will hereafter complet.ely break it up and 
carry it away. 



CHAPTER VIII. 

REDEMPl'ION, 

1. "You say that Christ \Vas put to death in 
the flesh, but was quickened by the Spirit ; that 
he was included in the empire of death and the 
grave, but that, Sampson-like with the gates of 
Gaza, he escaped in triumph: what do you call 
the place whither he went, this empire of Satan or 
Death?" 

It is sometimes called the Intermediate State, 
as being the abode of the departed souls till the 
general resurrection. It is that prefigured by the 
abode of Noah in the ark, and that alluded to by 
our Saviour in the parable of the rich man and 
Lazarus : for the Jews were accustomed to distin
guish it as a regaining of Paradise ; and as Abra
ham was the head of their nation, they called the 
portion of it set apart for his true children ' Abra
ham's Bosom.' 

" Do you suppose that the parable of the rich 
· man and Lazarus is a revelation of the true nature 
of the intermediate state ? " 

No: it may be so. But our Saviour only spake 
according to the prejudices of the Jews. He knew 
they were accuatomed to think thus of the state of 
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the departed immediately ~ death. His aim 
was to establish the certainty of a future state with 
rewards and punishments, not to reveal its natural 
history. The same may be 18.id of his answer to 
the penitent thief on the cross. He spoke to him 
according to his notions of the future state, to 
comfort him and to assure him of its reelity, but 
not to enlighten mankind concerning its nature. 

" What infurence do you draw from these pas
. sages respecting the intermediate state ? " 

Tha.t it is a state of comciau&Dess, of p08itive 
pleasure or pain, in opposition to those w\o allow 
an intermediate state, but affirm it to be a atate of 
unconscious sleep. 

" What arguments ~o they advance to rec:°'
cile us to the cheerless thought of p¥Sing BO 

many thousand.a of yea.rs in euch a waste ef exist
. enee ?" 

That as there is no consci.ousnes1, the moment 
of dee.th and that of the general res~tioa will 
appear one and the same ; and ther•e there C8ll 

be no loss. 

" But as the reiUl'I'ection is to be a resurrection 
of the body, the future state after the r~ 
\Vill be something of a corporeal exiatence, though 
glorified; in what state is the soul with respect to 
its activity while the body is dust and ashea?" 
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This is the empire of Satan and Death. The 
soul is represented as in prison. Whatever its 
It.ate may be, it is a comcioumeu of tbraldom, 
and an ardent longing for release at the general 
:resurrection. What.ever its energies may be, they 
are cramped, like those of the body in sleep ; and 
therefore this stat.e is sometimes spoken of as a 
state of sleep. 

K What have you to 1ay of the locality of th~ 
intermediate state ? " 
: . The Jews and heathens imagined it to be the 

Paradise which Adam lost; and the latter mytho
losically the place whither Noah retired during 
his abode in the ark, aa well aa the top of Aruat, 
whereon he landed. Not having correct notions 
of the igure of the earth, they imagimed the sun 
and moon went to thia happy region dming night. 
Hence, to go to thia place of felicity, was to de
scend through the doors of the g?&.ve, at through 
a ~d caye, the mystic panage to the other 
world. But as to ita real locality, we know no 
more of it than of the eternal mansions of glory. 
Enough was said in Chapter I. to shew there is in 
Irtfinit, room enough for it. But as to the where
abQtlts we have no occasion to concern ourselves, 
for it is with God, and he is sufficient for all. 

"What wu the general notion .of the heathen 
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· world, as prophetical of Christ's descent into the 
intermediate st.ate ? " 

They all had an idea of some hero-god, such as 
Hercules and Odin, descending into the invisible 
world, and striking some blow at its tyrant; as 
Christ himself did as soon as human nature was 
safe by the seal of death. 

" What view do you take of that remarkable 
passage in the first Epistle of St. Peter (iii. 18, 19.), 
' Being put to death in the flesh, but quickened 
by the Spirit; by which he also went and preached 
to the spirits in prison ' ? " 

If Christ descended into the empire of death, 
and gave proof and an earnest that he would here
after lead Satan's captivity captive, that is, set all 
his prisoners at liberty, we must suppose that his 
presence would be known to these inmates,-tbe 
souls of the departed. It must to them have been 
glad tidings; a preaching of the Gospel. Bnt it 
also seems to refer to some peculiar boon t.o those 
destroyed in the general deluge. 

2. " When you say that Jesus Christ rose &om 
the dead, do you mean that he took his soul 
from the intermediate st.ate, or his body &om the 
grave?" 

Both. He redeemed his own body &om the 
grave, reunited it with his soul ; and thus, bis 
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human nature being joined to his divine, he there
with ascended to the presence of the Father. 

" What inference do you draw from Christ's re
surrection with our nature?" 

That we, if true disciples, in due course of time 
shall likewise rise, body and soul, and be received 
into glory, in the same perfection as if neither we 
nor Adam had ever offended. 

" Do you suppose we shall rise with the same 
body which we now possess ? " 

The matter of which our bodies are now com
posed, I look upon as no more a part of ourselves 
than the food we may eat to-morrow, some of 
which will then become our bodily substance. 
Personal identity is independent of matter. That 
we shall have a body of glorified matter from this 
world, seems certain ; but there is no need that it 
should contain one particle of the matter now in 
our composition, any more than it should contain· 
the wrinkles of old age or the marks of disease. 
The soul will be every thing. By that same Spirit 
which breathed it at the creation, and which 
quickened Christ and raised him from the dead, 
it will be clothed with a body, according to its 
condition with respect to its state of grace and re
ligious perfection. The body will be the index of 
an openly declared conscience, the seal of judg
ment. That our Saviour should rise with the 



190 :;ATURA.L JDSTORY 01' RELIGION. 

identical material body, ii evident enough ; or 
how coald his diaciple1 h&ve betn lUllR.D'ed of hi.8 
resurrection ? 

3. "What do you mean· by Jesus Christ being 
set down at the right hand of God·?" 

1. The rest signified by the &et of sitting, shews 
that he is released from the toil in the wotk of re
demption. 2. That he.holds the first station of ho-· 
nour in heaven : no created Being coming so near 
to the divine presence as his human n&ture, which 
is more intimately assumed than any other cteated 
nat1U'e. 

" What benefit do we· derive from Christ's 
ascension.to the right hand of God 1" 

He is now become our Intercessor, our Great 
High Priest, typified by the Jeltish high priest 
who entered once a yam: into the holy of holies ; 
every part of whose office prefigured some corre
llf>ODding part of the Redeemer's history. 

" How do yon suppose Christ intercedes ? " 
Not by actual prayer, but by the presence of his 

human nature, which has triumphed over the 
devil, and now senes as a glorious temple pre
figured by that of Jerusalem. This is the avenue 
between human nature in general and the throne 
of God ; so that it is an eft'ectual barrier againet 
Satan's approach, the acc118el' of tM brethren. It 
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is also t&e Vue head of Christ's church on. earth, 
whence he views every individual of the human 
species ; Md it is that veil under which he will 
screen tlfe fallen nature of all his faithful followers. 

" Do you. suppose that the blood of Christ was 
different from other human blood, that so much 
efBca:ey was ascribed to it in the work of re
demption 1 " 

If we refer to the matter of which it was com
posed, it did not at all dift'er. But as the Jews 
were accustomed to 11et so high a value on their 
sacrifices, they· in t'be end considered them effi
cacious per ae, and not as types, deriving their 
efficacy from faith in the promised Me88iah. Hence 
a value was imputed to the blood of bull• and 
goats, as uoing what Christ alone, the mbstance 
to these shadows, does. And some Christians, 
erring in the same manner, view the material 
blood of. Christ, &11 if every drop and particle of it 
posse88ed a divine' efficacy and even a divinity. 
On this etror Tran11ubmmtiation is rounded. That 
this doctrine, thit1 engine of priestly power, is void 
of truth, i~ evident ; for on the admission that 
bread and wine are in reality changed into Cbrist't1 
tme body and blood, ·thtly could have no more 
efticaey than the Beeb and blood of bulls and goats, 
•hWh, as the Apostle says, could never take away 
sin. 
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" In what, then, does the sacramental efficacy of 
Christ's blood consist l " 

When we speak of Christ's blood making an 
atonement and clean.sing from sin, (setting aside 
the ideas of the Mosaic institution,) we use the ef
fect for the cause. Christ's blood, which means 
its shedding or his death, was the effect of his hu
mility, in opposition to that pride which brought 
sin into the world. When we therefore speak of 
the efficacy of Christ's blood, his death, or his 
merits, and so forth, we mean his obedience and 
per.feet righteousness, the effects of his humility or 
utter prostration of self before God. 

" How then are these merits imputed to his fol
lowers?" 

Through faith. For there must be belief in his 
being and attributes, before there can be utter self
annihilation in his presence. And this faith muat 
be both in God and in Christ; and then the obe
~ence of Christ covers or absorbs the past dis
obedience of that faithful servant, blots it out or 
causes it to disappear. Hence God is justified be
fore men and angels in pardoning that sinner. And 
the sinner himself, being thus clothed in the all 
perfect and therefore infinite righteousness of 
Christ, his own want of righteousness being 
supplied and the vacuity filled up, is made 
equal to being just or is justified. There is i;i.o-
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thlng remaining in that soul obnoxious to the 
wrath of God. And therefore, as if that man had 
nlWer' oWended, God loves him as his own 011"
spring. God is propitiated and reconciled, thougli 
Christ has all the merit, and is in truth the pro
pitiation and reconciliation ; because through him 
all this was done : neither would nor could have 
been done without him. 'The wrath of God being 
now laid aside, and all enmity being purged out 
of man's heart, God and man are at <>ne again. 
'The at-one-ment is made, and man is saved through 
the blood of Christ. 

4. " What have you to say of the sacraments ? " 
Each consists of the outward sign and the in

ward divine efficacy on the soul. A sacrament is 
tantamount with a covenant. The pivot on which 
it turns is faith. Every covenant which God made 
was on the performance of a condition apparently 
inadequate as a means. But in this is the hiding 
of the divine power. Adam could not, otherwi86 
than by faith, discover any reason why he should 
refrain from the fruit of one particular tree. He 
wavered in faith, and fell through disobedience. 
So likewise, in the sacrifice, Abel had faith, but 
Cain could see no connection between slaying an 
animal and the pardon of his own sins-. Noah in 
building the ark, and in offering the first sacrifice 
after the Flood, and Abraham in the circumcision, 
and Moses in the sabbatical institution, were faith~ 
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ful and obedient ; but in each case the evidence of 
reason was in opposition to faith. Worldly-minded 
men see no connection between dipping in, or. 
sprinkling with water, eating bread and <lri:nking 
wine, and be~g ma.de partakers of. the merits of 
Christ. Each case is a trial of faith. . God will 
prove mankind in hi& way, and not in. our way. 
He will confound the wisdom of the wise, and 
chooses not that men should gain heaven by doing 
some great thing, some act of pride, but by hu
mility, in shewing obedience in what man is 
pleased to call little things. 

" What is Baptism ? " 
It is the admission into Christ's Church by the 

laver of regeneration. In other words, as the De
luge purged the old world of its polluted inhabit
ants, saving Noah, a righteous seed, for a new life 
in a new world, so baptism purges away sin, some
times called the Old Man, and aaves a seed, from 
which to raise up the New Man to newness of life. 

" On what does the argument of the new birth 
at baptism, and of the Anabaptist question, tum r" 

On the very erroneous notion some men have 
of the present and future state of the_ soul. One 
party affirm ~at man in the present state is utterly 
void of any thing good ; and that there are in the 
future state but two distinctions. A chosen few 
go to heaven, and all the rest are swept to hell. 
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The sheep are divided from the goats ; and here· 
they suppose the matter ends in eternity. Now 
these tenets are the origin of almost all sectarian 
disputes. According to them, the new birth can
not take place till there is adult age and thorough 
repentance ; and then that person is safe, ready · 
sealed up for heaven, and cannot fall away from 
this state of grace. Should this repentance not · 
take place, be is thoroughly reprobate, and goes 
to the left. Infant baptism, therefore, can have no 
efficacy. In short, baptism is not a sacrament; 
repentance or man's own work is all ; or all depends 
on God's partiality in the work of predestination 
and election. 

" But take the other view of the present and 
future state." 

Man, according to the Articles of the established 
church, ' is very far gone from original righteous
ness ;' but he is not utterly gone, any more than 
the old world was utterly gone, since there was 
righteous Noah in it. Every man has something 
in him, if not equal, at least not much inferior to 
the less meritorious parts of the best of men. Nay, 
there is often a charitable disposition in the most 
abandoned, that would put to the blush many a 
self-exalted saint. Now, 11uppo1e every act of 
virtue has its reward, and every act of self-justi
fication in the sight of God and men dims a ray of 
future glory ; and aa the drowning of the old 
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world ·8.IMil the ea.ring of rigbteoU& Noah was a type 
ofbapti~JP, Qd the old·world angure of man's.state 
by na~ure bQfore bap.tiflll,-we shall infer, that as 
Noalumd hia.ft.1Dilywerebuteigbt persons, and have 
been increasing· ever since, and yet in them the hu-. 
man race was effectually saved, so in want baptism 
the ~w birth is effectual, though the new creature 
~ be ea.small aa the human race was when the 
111kite fawily waa its whole. By baptism, the 
waters of the Spirit are let in upon. this remaining. 
g~od seed. It may increase like a. grain of mus
tard-seed. It may grow. w.ith the gi'owth and 
st.rengthen with the strength of the baptized per
son ; but its growth may be impeded with the 
vices of youth, and it may be choked with the 
wickedneas of manhood. And yet that person's 
condition in the future state may be better for this 
pious act of his parents, than if he had· never been 
baptized. The rite of confirmation,. and the other 
s1µ:raJDent, especially the latter, which is tO be 
frequently repeated, a.re renewals by repeniance of 
this . first sacrament, and give it all the freshness 
and-efficacy which are ascribed to it when admi
n~stered.to the adult. And since baptism is the open
ing of the door of grace to the soul, the admission 
into the chul"Ch, the arlrnf &a.lvation, and the washing 
away of the i.nhereDt corruption of Adam;s fall, the 
lilQQU~. children have the bene:fit of it, the better. 

" What is tilt\ sa.crament of the Lord's .Sapper?" 
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It is an act of faith manifested in obeMence. It 
was instituted by our Saviour to ·supply the place 
of the typical sacrifice, as soon as he, the real sa
crifice, should be offered, and •bis as~neidn com
pleted; 1h&t he might eat with ·hi• disciple8, and 
thus COJlllbllDicate with them in his Father's king
dom. :It, as he ·bowed do1m his soul unto death, 
hnplies in us a ·bowing down of all eelf before 
God ; a tearing of pride from the heart ; a nailing 
of our came.I affections on the cro&B. It is the re
newing of our hope in the life to come, and im ~

ercise of our charity by meeting together in Christ 
in the mutnal benevolence of the glorified state. 
And, lastly, it is a giving of thanks for all we 'e!l<

joy, md .especially for redemption ; and therefore 
iB SOlnet.imel called, thoagh nry improperly, the 
·li}tu:ihllrilt. 

6. " What dG ~mean by the Holy Ghast ?" 
The tbiM perlldn of ~ Trinity as already 

spoken~. 

" What is his oftice ? " 
At the ~reatifJll 'of the world, he iB repreM1ited 

aa mo'Vhtg O? brooding on the fa.ce of ~ chaotic 
wdn; tad u b&Man na\lme m. enr Mitce the 
fall of man been in a ruinous or chaotic Mate; 
he has, in like manner, brooded over it, to raise 
each individual &om the ruins, and bring him to 
God. 
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" What do you mean by the gifts and graces of 
the Holy Spirit?" 

The same u by the indwelling of the Spirit, or 
the heart being the temple of the Holy Ghost. 
As he is the same spirit that breathed into ·man at 
the creation the breath of life, BO, when he inspires 
or breathes a.fresh to atrengthen the spirit· and un
derstanding of man with respect to heavenly 
things, he may be 88id either to impart divine 
strength or gifts and graces, or to remain and 
.dwell therein. 

" What do you mean by the spirUual W.fluen~ 
of the devil?" 

'!'he devil we suppose a created being·; and 
undoubtedly created by the same .Spirit which 
breathed into man the breath of life when man be
came a living soul. We suppose the devil of superior 
in~lligence to man; but still, the1lgh·more deeply 
fallen, he must in his -original nature be. as pearly 
allied to God 88 man is, equally God's . offspring. 
He may be of sucli a kindred nature with man's 
spirit, as that he may blend or associate with it so 
as to hide his real presence, but at .the B&m~ .time 
infuse a mistiness over ~e heavenly ray, .and pro
mote a love or desirableness of sensual and earthly 
things. 

" You befure called this the empire of the devil .: 
define his power a little more." 
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When the devil prevailed over Adam, · he got 
possession of the fountain of the will, and caused 
man tb indulge an enmity against God. It is here 
he reigns and pushes man on to iniquity, by in
citing the instincts with the desirableness of the 
objects of gratification. Christ's victory over him 
shook him in this the seat of his empire·; and the 
Holy Ghost now so far restrains him, that man's 
will has fair play. If, notwithstanding this, the 
human will is still in favour of sensual delights, 
the devil prevails. If, on the contrary, it leans to 
virtue and religion, the Holy Spirit assists to such 
·a degree, that the man attains salvation. Christ 
is the author of this salvation ; but still, as in the 
former case man is said to cause his own ruin, so 
in the latter he is represented as working out hill 
own salvation. But unfortunately, though the 
Spirit sometimes succeeds so far as to partly open 
the eyes to the real condition of the soul ; and the 
light of reason makes out the true historical state 
of the ·case from the written word of God ; yet, 
before this has been discovered, the soul has tasted 
of the guilty pleasures of the world. The love of 
them has _taken root in the affections, and the ad
versary leaves no room for the love of God. The 
understanding is enlightened, but the heart is un
affected. All that the Saviour has done and suf
fered is but a. dead letter; a piece of edifying his
tory in the economy of this world; but it speaks 
not through the conscience, because the foe has 
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made a lodgment there and blocks up the avenue. 
The Holy Spirit calls and knocks, and obtains 
some faint answers and abort and feeble compli· 
ances ; but the Tempter has the fount.a.in of the 
will, and entices compli&.llCes with full purpose of 
heart, and with all the vigour of the soul. But, 
on the .contrary, whei;i.ever the Holy GhOIR finds 
an inclination of the will, he .strengthens that. 
And however small the power of the freedom Qf 
the will may be, it is all-poweiful when it has Om
nipotence on its side. 

" To what degree are we sen!Uble of this inter
n&) confilct ? " 

It all seem,s the operation of our own minds, fOT 
.the Tempter's art is to conceal his presence; and 
the probation to which God subjects man requU:es 
that the l;ialance between faith and free-agency 
should not be destroyed by any overp.owering or 
sensible spiritual influence. That this is possible, 
is evidel)t w~ep we remerpber that the same Holy 
Spirit which in1luences, is the same as breathed 
the breath of life. 

" How ttre we best to obtain the gifts of the 
Holy Spirit ? " 

By prayer ; for prayer is a for.cible bending of 
the will to the Spirit ; a rending of pride and c,:ar
~ affections from the soul; so, as it were, tQ make 
room in it, and enlarge it for new acces&ions; 
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while negligence of this imperative duty in a 
Cbri11tian'11 life, and sensual putBuits, choke it up, 
and finally shut the avenues of the Spirit's ap• 
proach. 

6. " What have you to say df the fteeddm of 
the will and ptedestinafion ? " 

When a man is deeply involvt!d in a sinful 
course, to talk of tutning to God by prayer fttld 
repentance of his own strength, wo11ld be like at
tempting to stop himself in the nridst of his de· 
scent in leaping from a precipice. And as to pr~ 
destination, in the Calvinistic 8ense, it altogethet 
contradicts the who1e of the divine economy of 
this world, the di~ine justice, mercy, and righteons
neflll, and i11 entirely without other foundation tliari 
the instinct of self-supremacy. 

" When and how did the Calvmtic doctrine of 

predestination originate ? " 
It :first appeared in the family of Ham, imttre· 

diately aft.er the Deluge, chiefly m the line of 
Cush. Then it was they began to call thetttseh-es 
the heaven-born, tire sons of God, the chosel'l' seed, 
and so forth, in opposition to the test of Nosh's 
posterity, whom they represented a:s earth-bonl·, 
plebeian, and teprobafe. And it has prevailed 
among mankind ever since, under various forms. 
:But it iS' 'best known to us- in the doctrines of 
Calvin; for when, at the Reformation, men began 
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to shake oft' the trammels of the Popish priest
hood, they arrogated to themselves this distinc
tion, on which the priestly power waa originally 
founded. 

" What effect baa this unbridled spirit of self
supremacy had on the destinies of mankind l" 

It has been a powerful instrument in the divine 
hand for modelling the human race. Among tho 
heathens, according to Mr. Faber, the party have 
been the corrupters, civilizers, and enslavers of 
mankind. And among Christians, they have per
formed such exploits as the pure spirit of Chris
tianity would have shrunk from. To our Saxon 
ancestors, the supposed Cushite race, we owe this 
spirit, which animated the Puritanical reformers 
of our free and happy constitution. So that the 
Calvinistic spirit is perhaps only the manifestation 
of the true Saxon blood, of which Britons have 
good cause to be proud. A Calvinist persuading 
himself that be is a chosen vessel of God, is the 
one, as going forth in the strength of the Lord 
God, who will resist the most violent temptations, 
bear up against the laugh and sneers of dissolute 
companions, and will make the greatest sacrifice 
of worldly interest to the glory of God, counting 
all things but loss so that he gain Christ. 

7. " What do you understand by the general 
judgmentl" 
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It is to the Creator what the gathering in of 
the harvest is to the husbandmen. As the latter 
collects the different kinds of grain to their various 
purposes, so the former will gather together all 
this world's population, the living and the dead ; 
when each will receive aceording to his works, 
in that station assigned him by his Creator and 
Redeemer, who is now become his Judge. 

" How do you suppose the dead will be as
sembled before God ? " 

As the Lord God created this world from no
thing, and breathed into man the breath of life, he 
will command the matter of this world to assume 
a form that shall best ~uit his purpose, or to en
tirely disappear to nothing, whence it was created, 
and every soul to stand naked before him. 

" What do you mean by God's book being 
opened, and men's deeds found therein record
ed?" 

Probably this book of God's remembrance will 
be each person's own soul and body in precisely 
that condition in which his whole life of virtue 
and vice has placed them, so that every one's own 
conscience will be his judge, when he stands re
vealed before the divine glory. 

" How do you suppose the judgment will pro
ceed?" 
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J 81Wl Christ will come ~ the divine power and 
glory, but yet in or with hia human ~e, in 
wltjch, lll'ture ht) experienced all the te1qptationa 
of this world. ll~ human nature, in its glory, 
'fill be the standard, the mirror of justice, by which 
the spiritual condition of each individual of this 
'l!P'Odd'a inighty population will be cOJDpared, de
cided, and made u :oumifeat u the splendour of 
divine justice and self-conviction can make it. The 
tlq~ Christian, clothed in the imputed rifMeous
ness of the Redeemer, will appear u an ugel of 
light, in perfect health and beauty, aad in all the 
perfecqon of the divine iinqe restored upon him. 
While the hard,e11ed inipenitellt may be all ema
ciati~, ugliness, and dkkneas. 'l'he one all 
sp.l~did as the diamond, the otQer all black as 
charcoal, the same, but unpurUied aq~. 

8. " ~t ba.ve y<n\ to say of the futUN state r" 
.It is ll\ the futQre state where God is truly God; 

for in this world we see little of him. We walk 
~y Wth. Jn the m~ediaW fit.ate OQl' view of 
~m. will be iinperfect. But in the future s•te we 
shall see him face to, face, as we ~w eujoy tile 
b~ lighi oi. ~ S\Ul. 

" What kind of a bodJ sW 'f.e ~ llla.ve ? " 
It does not yet appear. But undoubtedly one 

as well ~pWd to its purpose as t.he oae we new 
have is adapted to all the purposes of this life;·~ 
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one which we shall equally with our present body 
consider as a part of ourselves. 

" What change do you suppose there will be in 
eur faculties ? " 

When a child is born into this world, faculties 
are brought into use, which no one would have 
dreamt of by merely contemplating it in its former 
condition. The soul, through every period of this 
life, sleeping and awake, has all the muscles of the 
animal machine to keep in play. But should it in 
the next world have a body not needing this in
strumental exertion, there will be a greater host of 
mcultiea at liberty for the purposes of the next 
world, than there was ih the new-bom babe for 
t.he purposes peculiar to the animal and intellectual 
instrumentality of this life. 

" What do yon 1R1ppose these purposes may 
be?" 

This we know very: little 0£ But judging from 
analosr, and the coostant activity of the soul in 
this world, we cannot suppose it to be a scene of 
Jiatle1& indllference. That God is equal to placing 
us in scenes suited to every degree of spiritual at
tainment far beyond om present. imagination for 
action aad pathoa, ii evident enough ; and yet, 
both our entrance upon that existence, and every
thmg in. it, may seem as natural to WJ, as any cir-



206 NA.TUBAL BIITORY OP ll.ELIGIO_N, 

cumstance in this world to the present state of our 
faculties. 

9. " What have you to say of the unfulfilled 
prophecies respecting this world's history, and 1lll· 

pecially of the Book of the Revelation of St. J bhn 
the Divine r" 

In Daniel's interpretation of Nebuchadneuar's 
dream, the image and empire of the stone, we 
are assured that the Christian religion, iri defiance 
of all opposition from the devil in the garb of infi. •. 
delity, will become universal. But the evidence, 
more than what the light of history affords, will 
never be stronger than at present with us, nor will 
the world be any less a vale of tears and a furnace 
of affiiction. No prophecy, however, is of private 
interpretation. I can discover no ground for the 
peculiar history of any one particular nation being 
foretold ; and even in the Book of the Revelation, 
the storehouse of all would-be prophets, I see no 
prophecies but what apply to the great plan of 
salvation as unique with this world's history. 

" What is your opinion of the imagery of the 
Book of Revelations r " 

That as the sacred mysteries of the heathen 
priesthood were the strong hold of idolatryt this 
Book of Revelations was purposely given as a re
presentation of realities ; in opposition to their 
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mysteries, the representation of only supposed 
realities and mere vanities. It was a divine blow 
at the whole fabric of idolatry; and like all the 
divine acts, it was decisive. It swept the myste
ries away as completely as if they had never been. 
But vain men, ignorant of this important fact, sup
pose they have in these divine revelations the out
lines of the history of their own times. They dis
cover in them meanings never meant. But as 
every individual part of this world's history is in 
the analogy of the whole, no doubt shadows of 
detached parts may be discovered in each indivi
dual part, which leads to the supposition, along 
with the instinct of supremacy, whose tendency is 
to give supreme importance to the events of every 
one's own age-that all the revolutionary events of 
this world's history are therein prefigured. 

" In what respect then does this said book regard 
us now, when these mysteries are swept away?" 

It is a true picture of the Almighty's procedure 
in this world's history. It is a lifting of the veil of 
Divine Providence; permitting the faithful in every 
age to view what ~s going on behind the scene ; 
and yet is so contrived, like all the rest of scrip
ture, the unveiling of Divine Providence, as to be 
a mere blank to the infidel. To him all appears 
as if there was neither providence nor hereafter. 
Sin is a veil upon his heart. And he asks the old 
atheistical question, ' Where is the promise of his 
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coming, for since the fathers fell asleep all things 
continue as they were from the creation of the 
world ? Since Christianity was first promulgat.ed, 
and miracles ceued, where,' says he, ' is the proof 
that God cares any further about it.' This Book 
of the Revelation teaches us far otherwise. It 
shows us that Christianity is as much, now, in the 
hands of God and Christ, and that its affairs are 
u duly adminiat.ered by the Holy Spirit, as when 
Christ himself was in the act of working miracles 
upon earth ;-that the work proceeds according to 
the divine plan, and will in due time be brought 
to a conclusion. This great drama in due order is 
approaching its final catastrophe :-not that a new 
11y1tem may rise out of its mine, but its ruins will 
be immerged in a new and infinitely more glorious 
order of things ! 



CONCLUSION. 

_FROM the above sketch of the Natural History of 
Religion, it is evident that man in this world, in 
this first step of his existence, mu.st undergo a 
discipline of appetites, by being placed, for a cer
tain season, where these appetites cannot be sa
tiated, but yet where there are objects that hold 
out a promise of gratification. The urgency to 
snatch at the.se is to be :resisted : this is the jet of 
his discipline. After such a probation, if success
fully ten:Qinated, he is to be removed to a more 
exalWd station, where there will not be this pu
Pilil«e OT necessary vigilance and self-control, but 
where there will be full gratification of his most 
unlimited desires. 

Had man continued in his first condition in 
Paradise, and not fallen, he would have attained 
:to future glory of his own strength and merit. He 
would, as to his freedom of will, have been the 
author of his own glory. But as he fell, should 
be gain heaven, he must be content to owe the 
glory of it to the merits of Another. He must be 
stripped of pride; of all whereof be may glory. 
Pride is the vice of his nature, the consequence of 
his fall. To root it out from his heart is the sum 
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and substance of religious discipline ; which, while 
the love of sin remains, is the most irksome and 
difficult task in the world. The spiritual history 
of man is all in all an account of the struggle with 
this self-exaltation against God. Every religious 
error and every superstitious device, arose from a 
wish to be on good terms with the Supreme Being, 
and yet avoid this ungrateful task, which, to a 
worldly-minded man, is compared to plucking out 
the right eye or cutting off the right hand. 

Under the mild spirit of a government esta
blished on truly religious principles, the task is 
still more difficult than in the midst of tyranny 
and affliction. But it may be observed that God 
relaxes his discipline, and tempers the duty in 
some degree to extemal circumstances : at least, 
this was the case till the fulness of revelation was 
vouchsafed. In the Jewish dispensation were al
lowances for the hardness of their hearts, suoh as 
the permission of i·evenge. But Christianity imi.kea 
no allowance. It does not so much lay down a 
system of morals as a discipline for the heart ; the 
natural result of which is supposed to be such a 
system of morals as will be completed in thu bli• 
ful state. It is to be the spiritual light of. man to 

the end of the world: to witness to him what a 
system of morals he is disciplined for. Nor is it 
the only light, though the only true religion. 
Every man has a light within him, his own con
science. And by this will he be judged in the 
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last day ; for then it will be found, that the will of 
God is written therein, as well as in his rwealed 
word, in the holy Scriptures. If men cannot re
ceive the light of the gospel as a guide of life, it is 
because their institutions and old established cus
toms are too strong. Their conscience tells them 
it is the true light, but their lusts require a hotter 
furnace of aftlietion than can be under the mild 
form of Christian government. Hence are per
mitted such dispensations as Mohammedism, 
Popery, and the Greek Church, which are 'but 
half Christian and half Pagan. 

Mohammed laid claim to nothing higher than 
the Prophet of God; ranking himself with Moses 
and Jesus Christ, whom he considered as a mere 
prophet. He asserted that, as Moses spake of 
Christ as the prophet whom God would raise up 
like unto himself, so Christ spoke of him (Mo
hammed) as tbe Comforter, with a further descrip
tion which the· Christians through perverseness 
deleted from the Gospel of John. 

In the life of Mohammed are several circum
stances that would almost induce one to give cre
dit to the divine communications to which he laid 
claim. But if we deduct what he might be assist
ed in ·by secret agents, and the colourings and 
forgeries of his too partial historians, his own fol
lowers, we shall readily enough join with all 
Christian writers in the conclusion that he had no 
assistance from divine inspiration. But after this 
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is said of ·him, we mUBt allow that he was the 
moet·•x.tmardinary mu the world ever saw. We 
act very prepoeterously, and do him great wrong, 
when we view him through the light of -Chris
tianity. We ought to inquire what the state tlL 
mankind would have been without him. The 
Gospel had ·been preached among all ·the nations 
of W estem Asia; but in his time, the beginning 
of the seveBth century, it was all absorbed in 
idolatry. All that part of the earth was ovemm 
by independent tribes in the very darkest heathen
ism. The grand Enemy ~ mnkind might be said 
to urge them, in their religious rites, to erery 
species of idola.troos abomiBation inimical to the 
well-being of the human race. Mohammed pat a 
stop to human victims in sacrifice; he p:reAibited 
infanticide, practised when the parents were t.oo 
poor to ·bring up their children ; he restrained pro
miffcuous concubinage ; forbad dnmkenne&& and 
murd0l'; and whatever he left bad in his religion 
was in the place of something much worse. 

Should we compare the people of die east, 
among whom Mohammed.ism spread, with those 
of the west, who received popery and the doctrineti 
of the Greek Chureh, we shall perhaps find that 
Mohauunedism worked IUl great a refurm as these 
nominally Christian systems. The people of the 
west were a moral people in comparison of those 
of the east. And since man is sooh a being as to 
be worked on rather by e.filiction than by the be-
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nigna.nt light of the gospel, we must not expect 
that Christianity will ever so far prevail as to 
eradicate selfishness from the soul of man. He 
never will be governed by the law which com
mands him to do in all respects to others what he 
would have others do to him. Mohammed's 
followers with their armies ovenan many of the 
nominally Christian. states. But if we examine the 
religion of these states, we shall find it a system of 
Polytheism and image worship. At this time 
Christianity had been some centmies the est.a
bliahed religion. The declaration of Constantine 
in its favour produced a change that bore some 
resemblance to it, so far. as the name of things 
went: but it did not expel the spirit of darkness · 
from his strong hold in the souls of men. The 
men in power changed with considerable facility 
their religion, and kept their places ; and very soon 
boaated of their Polytheism in saints, equal to the 
Gods-of the Pagan sy1tem. Christianity, there
fore, soon became such a medley, as was more in
sulting to the Deity than ancient Paganism. It is 
not, however, here pretended that these churches 
were overturned by Mohammed's followers, that a 
more pure religion might be established by them ; 
but that they were merely blotted out by this divine 
dispensation. 

Perhaps Protestants are accustomed to view both 
Mohammedism and Popery in a false light. They 
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rail against the usurpations and coITUptions of the · 
latter, while both systems they must allow were 
permitted by the Almighty; and what He permits . 
is for the best. While .Mohammedism destroyed 
idolatry in the east, the Pope's supremacy in the 
west put an end to the impious contentions of the 
ambitious prelates, all aiming at even more than 
sovereign power. His assumed infallibility quashed 
the endless hostility about trifling absurdities and 
useless points of doctrine. Popery did not so 
much broach the corruptions of Christianity, as 
continue them. Taking advantage of those which 
favoured the tyranny of the priesthood, it knit the 
priests firmly in one body. They, by an occasional ..: 
self-infilction of suffering, and an innate insensi
bility to all the softer affections of the heart, like 
that which distinguished the ancient Romans, and 
with a diabolical subtilty, succeeded in the end in 
prostrating the minds of men and in subjugating 
the European nations. But still the foundation of 
most of their tyranny had been laid ; and of 'the 
rest it perhaps redounded to the good of mankind. 
If priests were prohibited marriage, a notion pre
vailed that men who had wives were much more 
liable than others to fall under the influence of 
malicious demons. If they usurped power over 
men's conscience, it was when murder and every 
other crime were tolerated, or laws were so lax 
that they could not be punished. While they who 
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exclai~ed ·.the most ag~t the usurpation of the 
bishop of Rome were those whose ambition was 
tJ;i ereby cb.ecked. 

Uowever contrary to the spirit of Christianity 
may be .the pride and tyranny of the pope, they 
had a salutary restraint upon mankind. War was 
then the general trade. The inhabitants of Europe 
were bands of lawless plunderers. Kings were 
licensed robbers. . P.opery brought them into sub- . 
j~ction. A proud chieftain would tremble before a 
priest and become subject to law, who would not, 
according to our present church discipline, have 
relented. . In. the end all western Europe was 
subjugated under one head; and men were thus 
taught to obey governors. But at the same time 
that wicked and ambitious men were thus made 
the instruments of subjugating each other, God 
left not himself without witness. The church wws 
in the wilderness persecuted by this said antichrist. 
The Albigenses, the Hugonots, and other denomi
nations, never ceased from the earth from the time 
of the apostles, till they were all merged in the ge
neral name of Protestants. Here was the true 
church waiting till the tyranny, of popery dis
ciplined men into more steady and peaceable de
signs ; and then, when it began to fasten chains 
upon the human intellect, by dispensations, and 
continuing to retain the sacred scriptures, the two 
witnesses in sackcloth, shut up from the people, 
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the church enlarged its bounds by the labours of 
Wickliffe, Luther, and other reformers. · 

We clamour now, and very justly ,against popery, 
for ltriving to revive and maintain its system of 
spiritual tyranny adapted only to the midnight 
darkness of ignorance, while the luminary of know
ledse is already above our herizon : bat we forget 
that the pre&ent state of man, u respects his pro
bation, i11 a system of suffering. This was entailed 
on him by the Fall. All such passages in the Old 
Testament as speak of beating swords into plough
shares, and of men learning war no more, are to be 
interpreted of the natural result of the Christian 
doctrine, if men would be influenced by it; and of 
its e1fects in bringing them to rest and peace in the 
future state. But men love sin too well cordially 
to embrace the self-denying docbines of Christ; 
and should Popery be no longer the strong hold 
of antichrist ; should he from this citadel no longer 
be able to blow op the fire in the furnace of af
fliction ; he will still be allowed by the Almighty 
to tempt every man ; will still be permitted to 
work the Almighty's will in sounding the depths 
of every heart, and sifting as wheat the motives of 
every action. We need not therefore expect 
popery to fall till another system as hostile to 
Christianity is erected. This is not Slit.an divided 
against himself, but a mere change of ground for 
his own advantage. Papery is now fa.st giving 
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way; but it is not before the spirit of Christianity, 
so much as before its new opponent Infidelity. 
And this will, in all probability, raise as terrific a 
front against all true believers as popery ever did; 
and kingdoms may be as firmly knit together under 
it as they have been under the older antichristian 
forms of popery and paganism. 

We have long been in the habit of considering 
Christianity as too pure for the minds of certain 
nations. As if the Author of it was not also the 
Creator of the heart of man. " The Lord looketb 
down from heaven, he beholdeth all the sons of 
men: from the place of his habitation he look
et.h upon all the inhabitants of the earth : he 
fashioneth their hearts alike." "ur error, in a 
great measure, proceeds from 'Our considering the 
savage mind as a blank with respect to religion; 
whereas nothing is more fallacious. Religion is so 
natural to man, that nothing has so great an effect 
in driving it from the heart as worldly success. 
The professed inD.del is more annoyed with the in
trusive thoughts of it than any other man. The 
savage, the idolater, or the undefinable Chinese, is 
as anxious about it as the Briton. His light may 
be bad ; but he is perhaps on that account so much 
the less at ease. Could the Gospel truths be so 
presented as not t.o shock his prejudice, they are so 
congenial with the soul, that they would be no 
sooner presented than recognized and embraced. 
And perhaps the time is not far distant, when the 

L 
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heathens may be made to comprehend, that when 
they offer their sacrifices, they are offering a type 
of a suffering Saviour ; that when they consign 
their child to the flames, it is no le88 a proof of 
the soul's dread of the heinous nature of sin than a 
lively representation of the suffering of one still 
more dear to all the human race than that child to 
themselves. And if we, in possession of better 
knowledge, are bound in the hope of salvation to 
banish sin from. the heart ; so are we bound by 
every precept of our most holy religion, to keep our 
Saviour's last command, " Go ye, and teach all 
nations, baptizing them in the name of the Father 
and of the Son and of the Holy Ghost, teaching 
them to observe all things which I have com
manded you ; and lo, I am .with you always, even 
unto the end of the world." 

THE E:"ID. 
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