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PREFACE.

—.“o.—

A MYSTERIOUS SILENCE rules over the period of nearly five
hundred years, which separates the events chronicled in
the Old Testament from those that are recorded in the
New Testament. Yet the New and the Old hang together.
There are Scriptures, which refer to these times, and they’
form part of the Greek version of the Hebrew Canon, of
the Septuagint, which was published during the three last
centuries of the pre-Christian era.

That Alexandrian collection of holy writ was pre-
eminently, if not exclusively, the Canon of the Apostles,
and of their Divine Master. Those Scriptures which
were excluded from the Hebrew Canon, for reasons
hitherto not generally known, form not a.supplement,
but the very centre of the Greek Canon, and they
explain, why the Septuagint is a freely handled version,
and not a literal translation of the Hebrew Canon.

These Scriptures were called Apocrypha, because they
referred to what had, in earlier times, been hidden. Can
it be proved, that some of these Scriptures were composed,
essentially in the form we now possess them, before the
captivity, during the same, and during that eventful
period, which commenced with the return to the holy
land, and which culminated in the commencement of
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the Christian era? If so, in what connection do these
records of things hidden stand with °the preaching of
Jesus Christ,’ that is, with ¢ the revelation of the mystery,
which was kept in silence since the world began,” al-
though, from the beginning, God had spoken ¢through
the mouth of his holy prophets?’

These are problems, the importance of which is ob-
vious, and which ought to be generally acknowledged.
We try to prove, that the Apocrypha, or hidden wisdom,
was gradually recorded, in spite of a party in the Jewish
Church, which was always opposed to the promulgation
of tradition, and thus to the principle of universality.
These and other principles were always supported by
the Rechabites, or Kenites, who, although from the be-
ginning separated from the Hebrews, formed with the
latter the people of Israel. These two parties merged
into the Christian Church. Although their hostility never
entirely ceased, concord by compromise was rendered
possible through symbols, which suggested more than they
defined the right interpretation of Divine mysteries, the
keys of which were confided to St. Peter.

The author wishes gratefully to acknowledge his deep
obligation to many of the writers in Smith’s ¢ Dictionary
of the Bible” Although it was not possible, often to
quote passages from that valuable work, the information
therein contained has been freely used, and has often
suggested new combinations, or assisted the author of
the present Volume in framing them.

ApBEY Lobok, RraxxT's PaRk ;
February 1867.
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INTRODUCTION.

FRrOM THE BEGINNING man was, and felt himself to be, a
free agent. Conscious of his liberty and of his powers,
man gradually became the ruler ¢ over the fish of the sea,
and over the fowl of the air, and over the cattle, and over
every creeping thing that creepeth upon the earth.” But
by contemplation and experience he perceived also, that
there were powers in nature, over which he had no
command. The earth, with its supposed motionless sta-
bility, would not present itself as & problem, even to the
wisest of men. But whence the motion of air and water,
and, above all, whence the origin of fire? This was not
altogether a mystery to him. By an act of his own, he
could originate the most powerful of nature’s elements.
Yet fire was observed, as suddenly issuing forth from a
dark cloud, and as penetrating into the earth. This fire
from heaven was a mystery, and man considered the
cloud as the dwelling-place of a non-human intelligence,
higher than his own.

Experiencing how this submission to superior powers
harmonised with his innermost feelings, an undefined but
irresistible longing led man to mark by outward deeds
his dependence upon the mysterious and the invisible.
He worshipped in different forms the unknown. All
meteoric phenomena, which we know to be caused by
temporary changes in the atmosphere, from the clouds to
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the rainbow, were regarded as mysterious manifestations
of superior powers. But, as they suddenly appeared,
so they disappeared. And though snow and hailstones
seemed, at first sight, to be inhabitants of other regions,
yet both melted into water, and ceased to be mysteries.
It was not so with meteoric stones. As they fell to the
ground, light accompanied their path, and if they were
dug out of the ground, they had in most cases lost their
heat, but they had not lost their value as visitors from
another world. Meteoric stones were the first idols,
because symbols of incomprehensible powers.

As man acknowledged the superiority of incomprehen-
sible agents, as he became more conscious of their reality,
he was led to picture to himself the forms of such primary
causes. He fashioned images, to represent the ideas he
had conceived. In the beginning, images were symbols.
Man did not regard them as original realities, but as
emblems. The visible was but the garment of the
invisible. Thus, light and warmth had been discerned
as necessary conditions to life. Yet neither the fire,
which man could produce, nor the light of the sun, moon,
and stars, was by thinking man regarded as a cause, but
as an effect. Images were the creations of his own self,
and yet they represented, what his mind had conceived of
the most sublime, of the ineffable. They formed a visible
centre of attraction, well qualified to draw forth, to de-
velope and to fix his purest thoughts and emotions.

There was danger in worshipping the invisible and the
unknown, through the medium of works made with hands.
Superiorly gifted, and more perfectly instructed men,
would teach their fellow creatures to regard images in
their true character. And as these images became house-
hold gods, the father of the family would instruct the
son in the mysteries which they represented. Yet, in
course of time, when tribes migrated to distant lands, and
intermixed with other races of mankind, the original tra-
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dition would be altered, for better, or for worse. . Symbols
would be differently interpreted, the love for the visible
would wrongly direct, or chase away, the awe of the in-
visible; the outward symbol would lead to a merely
outward religion. Profiting by the ignorance of the
people, the few who were initiated in the mysteries of
symbolic worship, would create a caste privilege, of that
which ought to belong to all. The priest would usurp
the duties which originally devolved on the father of the
family, and the chiefs of the tribes. Moreover the
knowledge of One God was neither aboriginal nor uni-
versal. The migrations of mankind would, therefore,
lead, if not to an interchange of images, at least to a
mixture of the different conceptions, of which they were
originally the representatives. Thus the symbols of the
One God might even become the symbols of - many gods.
Symbols would become idols.

But in the beginning it was not so. The recorded
early history of the Israelites would be inexplicable, if,
in the time of the Patriarchs, idols had been anything
else than symbols. The idea which symbols embodied,
and which originally they conveyed, thus became engrafted
on mankind, and was transmitted from generation to
generation. So long as symbols were rightly understood,
as visible manifestations, or rather, as suggestive repre-
sentations of the invisible, so long were all crystallisations
of ideas beneficial and necessary. They were the revered
heirlooms of the human family, the uniting links between
tribes and nations. But, in course of time, the traditional
interpretation was either entirely lost, or it was concealed
by a few, as the pearl of great price. In the earliest
ages to which history refers, long before the art of
writing was known, verbal tradition was the only convey-
ancer of knowledge. Signs were gradually invented, to
assist memory. These signs were only understood by the
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few who had received the education of the most privileged
members of their community. They were inherited by
the son from the father, by the family from the tribe.
Hence symbols became mysteries. They required to be
interpreted by those who possessed the key of knowledge,
they were the memorials of a hidden wisdom. Thus
emblems became hieroglyphics, history took the form of
allegory, and symbols were degraded into idols.

To restore symbolism, by the removal of idolatry, this
was the mission of prophets. Their office was that of
reformers. It was not so much their duty to announce
and establish what was new, as to proclaim the old in a
new form, to harmonise the just appreciation of the past
with the exigencies of the present.

In order to consider the origin and development of the
prophetic office, the connection between prophets and
scribes, and of the latter with ancestorial tradition, we
must trace the origin and development of the mys-
terious union between the Rechabites, or Kenites, and
the Hebrews.

From this new point of view it may be possible to
explain the relations between the Hebrew and the Greek
Canon. The exclusion of the Apocrypha from the He-
brew Canon has not been sanctioned by the Catholic
Church. The Hebrew or Protestant Canon of Holy Writ,
without the Apocrypha of the Greek Canon, is a sealed
book. Scripture requires to be interpreted. The word
of Scripture is a symbol of the truth, not the truth itself.
Canons of interpretation, which are to commend them-
selves to the conscience of every man, can only be framed
in conjunction with the unwritten tradition of the Church.
Christianity is the Apocalypse of the Apocrypha.
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KEYS OF ST. PETER.
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CHAPTER 1

THE HOUSE OF RECHAB.

Ix one of the most ancient records of Genesis, Cain is called
Kenan.! The connection between Kenan and the Kenites
is proved by two passages in holy writ, where ¢Cain’
stands for ¢ Kenite’? Again, the Kenites are identified
with the Rechabites. We are told in Chronicles, that
¢ the house of Rechab’ contained *families of the scribes
which dwelt in Jabez,” and they are called the ¢ Kenites
that came from Hemath,” or Hamath, ¢ the father of the
house of Rechab.”® According to the Septuagint, which
is confirmed by the targum of Jonathan, the 71st Psalm
was dedicated to ¢David, of (by) the sons of Jonadab,
and of (by) the first of the captives.” The Rechabites,
or Kenites, descendants from Cain, went, therefore, into
captivity with the Hebrews.

Jonadab, whom the Rechabites in the time of Jeremiah
called their father,’ * is stated to have been °the son of
Rechab,’® from which it does not follow that Rechab was
Jonadab’s progenitor. Since among the Kenites the
Shimeahites are mentioned, it is probable that Shimeah,
the brother of David, was also connected with the Rechab-

Gen. v. % Num. xxiv. 22; Judg. iv. 11 (Hebrew text).
3 1Chr. ii. 85. ¢ Jer. xxv. 6, 10. ¢ 2 Kings x. 15.
B
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ites. Shimeah had a son Jonadab, who is described as -
‘very subtil,’ or very wise,' that is, as we may interpret,
as initiated in the wisdom in which Solomon excelled ¢ the
children of the East,’ and the wisdom of Egypt. This
Jonadab, the son of Shimeah, was therefore probably the
father to whom the Rechabites referred.

Another Jonadab was the contemporary of Elijah and
Elishah.? It is not improbable, that he also was a Rechab-
ite. Josephus states, that Jehonadab had been Jehu’s
‘friend of old,” and that he was ¢a good and a righteous
man.? Jehu cannot have doubted his ¢ zeal for the Lord,
of which the king boasted, for Jonadab accompanied the
latter on his mission of destruction against the priests of
Baal. Yet Jehu is not quite sure of Jonadab’s fidelity to
him, for he asks: ‘is thy heart sincere, as my heart is
towards thy heart?’ Jonadab having affirmed this, Jehu
said : ¢ And is it so, then give me thine hand,” whereupon
the king shook hands with him, and made him sit in his
chariot. Jonadab can hardly have entirely agreed with
Jehu, whom Josephus reports to have said on this occa-
sion : ¢that it was a most excellent and a most pleasing
sight to a good and righteous man, to see the wicked
punished.” But, as Josephus adds, Jonadab was persuaded
by Jehu’s arguments to go with him to Samaria. It was
not an enterprise against Judah, with which country the
Rechabites, or Kenites, as we shall see, were closely con-
nected, but against the Royal family of Israel, because of
its connection with Ahab’s Canaanitish, or Hamitic, queen
Jezebel, through whose influence new symbols of worship
had been introduced in Judah as well as Israel. The
Shemites, perhaps the Hebrews as well as the Kenites,
considered the spread of Hamitic or Egyptian mode of
worship to be subversive of the religion of Jehovah. It
was essential, in their opinion, to eradicate by fire and
sword the notion, that the sun not only symbolises,

12 Sam. xiii. 22 ? 2Kingsx.15,16.  * Ant. ix. 6, 6.
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but is, the one God, whom the Hamitic nations worshipped
under the name of Baal. Jehu, whom Elijah was ordered,
in the vision at Horeb, to anoint as king over Israel, was
to be, together with Elisha, the destroyer of those who
bowed unto Baal. These facts tend to confirm the Jewish
tradition, that Jonadab, probably a Kenite, like his name-
sake, David’s nephew, was the disciple of Elijah and
Elisha. .

Both of these prophets are in the Bible referred to as
the ¢ father,’ as ¢ the horseman,’ or leader, of ¢the chariot,’
or BRechab, of Israel! We shall now try to prove, that
by this appellation Elijah and Elisha are designated as
fathers of tradition. The mystic tradition of the Jews,
the Mosaic, and pre-Mosaic, origin of which has hitherto
been regarded, at most, as a non-proven probability, was,
according to the Talmud, divided into two parts, the one
theoretical, the other practical. The former was called
¢ the history of creation,’ and probably began with the
mystic interpretation of Genesis; for one of the earliest
works on secret tradition, referred to by Jewish authors,
bore the title : ¢ Midrash, let there be light.’? The second
part was called “the history of the Chariot’ or of ¢the
Rechab,’ and it is often referred to as ¢ the holy Merkabah.’
The first part could not be communicated to, any of the
uninitiated, whilst the Rechab was the canon of tradition
applied. This interpretation of the Rechab or ¢ Chariot’
of Israel receives a remarkable confirmation by the fact,
that the same symbol, possibly derived originally from
the sun, as the conveyancer or chariot of light, was used
in Judea. The Buddhistic essays on theology, called Su-
tras, were, from the commencement, divided into sutras
of great vehicle, and sutras of small vehicle. Also in
Judea the records of tradition were the chariots of
the law. Fathers of the house of Rechab were, there-
fore, fathers of tradition. This conclusion will be con-

1 Comp. 2Kings ii. 12; xiii. 14 ; and Bouldue, ‘De Eccles. ante Leg,’ iii. 10,

? Appendix to Gelinek’s translation of Frank’s Cabbala, p. 229.

B2
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firmed, if we succeed in proving, that ¢the house of Re-
chab’ is another name for the house which, according
to Proverbs, Divine wisdom has built and supported by
¢geven pillars,” or organs of tradition. The tradition, or
Rechab, was transmitted by the fathers to the soms, by
the teachers to their pupils, and it formed the mystery of
Scribes, or the learned in Scripture, who, as such, were
called ¢ Sons of Rechab.” For this reason the Kenites or
Rechabites had ¢ families of Scribes.’

Such fathers of Scribal tradition were Elijah and
Elisha, as well as Jonadab. Thus, through the Rechabites
a connection can be traced between the tradition in the
time of David, and that of which Elijjah was a father.
What we know of Elijah confirms his assumed connection
with the Rechabites. Without laying too much stress on
the nomadic habits, the fiery zeal, and the austerity of
the great prophet, his Rechabite descent is convincingly
proved by the signification of the word  tishbite. For
the tishbite means, undoubtedly, ¢ the stranger,” and the
Rechabites were always to live as ¢ strangers’ in the land.!
The Hebrew word t6shib is used, in several of the most
ancient parts of the Bible, as stranger, foreigner, or
sojourner.? Elijah was ¢of the inhabitants of Gilead,
and it is not improbable, that Jabesh or Jabez in Gilead
was his native place. For, as the Rechabites had a dwell-
ing in Jabez of Judah, another in the south of Arad, in
.the wilderness of Judah, so their settlements in the north,
beside Zaanin, near Kadesh, may have included Jabesh
in Gilead, the native country of Elijah ¢the stranger.’?
This probability is heightened by the history of that
town.

After the destruction of the tribe of Benjamin, at the
battle of Gibeah, the men of Jabesh-Gilead not having
gone up to fight the rebel tribe, all the inhabitants of that
town were slain, and the virgins given in marriage to

1 Jer. xxxv. 7 3 Lev. xxv. 8; Ex. xii, 45; Ps. xxxix. 12.
3 1 Kings xvii. 1.
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the 600 Benjamites that escaped. Saul defended the city
against the Ammonites, and its inhabitants afterwards
showed their gratitude to the Benjamite ruler, by taking
down the bodies of Saul and of his sons from the walls
at Bethshan, by burning them, burying the bones under
a tree, and observing a seven days’ fast. From this we
gather, that the men of Jabesh, who did this, could not
have been Hebrews, that is, descendants from Eber and
other trans-euphratian tribes. As the Hebrews never
burnt their dead, this only recorded instance of the bodies
of Israelites being burnt, is a conclusive proof of our-
assertion, that the inhabitants of Jabesh in Gilead be-
longed to some of the Kenite families that came from
Hamath. This is confirmed by Balaam’s saying of ¢ the
Kenites,” that ¢ Cain’ will have ‘to be burnt,’ that is,
partly destroyed and partly led captive. The prophet
would not have referred to the burning of the Kenite
bodies, unless this was the Kenite rite of burial.

The book of Amos furnishes us with a striking con-
firmation of the above interpretation.! The prophet
refers to ¢ Hamath the Great’ as a rival city of Zion and
Gerizim. ¢Woe to them that are careless on the Zion,
and to them that are secure on the mountain of Samaria,
to the first named of the first among the nations? to
them that come from the house of Israel: Pass ye unto
Calneh, and see, and from thence go ye to Hamath the
Great, and go down to Gath of the Philistines ; are they
better than these kingdoms, or is their border greater
than your border? Ye who consider yourselves far re-
moved from the day of trouble, whilst he have brought
near the dominion of violence.” At that time, ¢ Joseph,’
that is, Ephraim and Manasseh, the tribe which had
shared with Judah the privilege of first taking their in-
heritance,® Ephraim ¢ the first-born’ of the Lord, was in
affliction. But the careless and the secure on Zion and

1 Amos vi. 1-14, 3 Comp. Ex. iv. 22; Jer. xxxi. 9, &c.
3 Josh. xv.-xviii.
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on Gerizim, whilst ¢they chant to the sound of the harp,’
whilst they compare their ¢ music on stringed instruments’
with ¢ that of David,” whilst they ¢drink wine in bowls,
and anoint themselves with the best oil,’ they are ¢ not
grieved for the wound (breach) of Joseph. Therefore
now shall they be led away captive at the head of the
captives.’

Amos declares, that God despises ¢ the pride of Jacob,’
and that he will ¢ deliver up the city (Jerusalem), with all
that is therein.’ ¢If there remain ten men in one house,
they shall die. And if one be carried away (by) his
cousin, and (by) him that burneth him, to bring the
bones out of the house, and shall say unto him (that is)
within the house: Is (there) yet (any) with thee, and he
shall say : Not one, then shall he (the former) say: Si-
lence, for the name of the Lord may not come over my
lips” Finally the prophet announces, that the God of
hosts will cause a nation to rise against ¢the house of
- Israel,’ oppressing, or driving away the same, from ¢ the
district (or entrance) of Hamath, unto the brook of the
wilderness.” Thus Amos foretells, that, by a relative of
the Hebrews, by a race akin to the inhabitants of Jabez
in the time of Saul, and to the inhabitants of Hamath,
whom we shall prove to have been originally cousins to
the Hebrews, the rite of burial was to be performed on
the slain Israelites according to a non-Israelitic custom.

In the days of Amos, Hamath was still the principal
city of Upper Syria, as it had been in the time of the
Exodus. The Hamathites are designated as those who
enter into Israel’s possessions. The Samaritans or Cutheans
can be shown to have been, at least, a race cognate to
the Hamathites, or Rechabites, if not identical with them.
We may therefore assume, that the affliction, the wound,
or breach, of ¢ Joseph,’ that is, of one of the tribes repre-
senting the Kenite branch among the Israelites, was some-
what connected with the exclusive and domineering
principles of the Hebrew branch, ruling on Zion as well
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as on Gerizim, before the Assyrian invasion. If Kenites
formed a component part of Israel, the Kenite conquerors
would naturally perform the funeral rites on those of the
fallen, who, like them, were descendants from Cain.

The kingdom of Hamath, during its independence, ex-
tended from °the entrance of Hamath,’! near the sources
of the Orontes, to the defile of Daphne below Antioch.
Toi, king of Hamath, made formal submission to David,
after his victory over Hadadezer, king of Zobah,? and the
country of Hamath formed part of Solomon’s kingdom,
inasmuch as Solomon built store-cities in Hamath® The
Hamathites were a Hamitic race, mentioned in Genesis
among the descendants from Canaan,® and generally
allied with the Hittites. The Hittites, or descendants
from Heth, in the genealogies of the sons of Noah, are
recorded as descendants from Canaan, and they are
enumerated, with the Kenites, among the non-Hebrew
tribes who inhabited the land of promise before Isaac was
born. Thus the non-Hebrew origin of the ¢ Kenites that
came from Hamath,’ that is, of ¢ the house of Rechab,’
is confirmed.

Although the Kenites, and others, were established in
the promised land before the immigration of the Hebrews,
yet some of these non-Hebrew tribes became ecarly as--
sociated with the trans-euphratian highlanders, the de-
scendants from Abraham, and formed an integral and im-
portant part of their community. The marriage of Moses,
the Hebrew, with Zipporah, the Kenite, daughter of a
Midianite priest, is the first recorded proof of this com-
munion in the post-patriarchal time. The fact, that
Zipporah was a descendant of Keturah, the concubine
of Abraham, shows, in the outset, that the two streams
had met before. Again, Caleb, ¢ the son of Zephunneh the
Kenezite,” was of non-Hebrew origin.  Kenaz the Edom-
ite was a descendant from Esau, who received the name

1 Num. xxxiv. 8; Josh. xiii. 5, &c. ? 2 Sam, viii. 18,
3 2 Chr. viii. 4; comp. 1 Kings iv, 21. 4 Gen. x.18.
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Edom, and became, according to the genealogy, the grand-
father of Amalek. Caleb the Kenezite, together with
Joshua or Jehoshuah the son of Nun, probably a de-
scendant from Shuah, son of Keturah, and therefore a
Kenite,—these two Israelites, whose ancestors were of
non-Hebrew descent, among all the men that came out of
Egypt, from twenty years old and upward, were alone to
see the promised land, because they had been perfectly
obedient to Jehovah. Of Caleb it is written: ¢ My ser-
vant Caleb will I bring into the land, into which he has
come, and his seed shall possess it, because that another
spirit did lead him, and that he was perfectly obedient
unto me.’! Because of this Divine command, the city of
Hebron and its neighbourhood became the inheritance of
Caleb,? forty-five years after he had advised the Israelites
to enter the promised land. Thus a descendant from an
Edomite, whose ancestors may, like Joshua, long before
the conquest, have formed part of Israel’s community,
received ‘a part among the children of Judah’?® in the
holy land.

It was a descendant from Moses the Hebrew, and
Zipporah the Kenite, who symbolised the union of the
Hebrew and the non-Hebrew race, which, combined,
formed the people of Israel, in all parts of its history.
As if to refer to the connection between the Hebrews
and the Kenites, the eldest surviving son of Moses
and Zipporah was called Eliezer, which name, in
the time of Moses, as in the time of Abraham, can be
shown to have referred to the union of Hebrews and
non-Hebrews. Eliezer’s son was called Rechabiah, lite-
rally, ¢the chariot, that is, the tradition of Jehovah.
According to the Targum, Rechabiah, or Rechab,
was the father of the sons of Jonadab, that is, of the
Kenites from Hamath. ¢Eliezer had none other sons,
but the sons of Rechabiah were very many.’* As Aaron

! Num. xiv. 24 ; xxxii, 11, 12. 3 Josh. xiv. 6, 14.
3 Josh. xv. 13. 4 1 Chron. xxiii. 17.
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was brother to Moses, the Mosaic descendants from
Rechabiah were cousins to the Aaronic descendants from
Eleazar and Thamar, the first Hebrew high priest’s only
surviving sons. Thus it is confirmed, that the prophet
Amos refers to the people of Hamath, to the Rechabites
of Mount Gerizim, as the ‘cousing’ of the Israelites,
whose bodies were by them to be burnt in the same strange
manner in which the inhabitants of Jabesh Gilead had
burnt the bodies of Saul and of his sons. At that time .
Jabesh (ilead was a city of the Israelites, and it is highly
probable, that, after the massacre of its male inhabitants,
the Rechabites pitched their tents in or near that place.
For'in the time of Saul it was a Rechabite city.

Kenites cannot be shown ever to have become Hebrews,
with whom they lived in union! They were originally,
and they continued to live as ¢ strangers’ within the gates
of the Hebrews. Thus Caleb’s descendents are enume-
rated in the list of the families of ¢ the Kenites, that came
from Hamath, the father of the house of Rechab.’! Among
these is Salma, or Salman, the father of Boaz, and founder
of the house of David, who married Rahab or Rachab of
Jericho. Josephus merely calls her an ¢innkeeper,’ and
states nothing against her character, from which circum-
stance it may be assumed, that the matrimonial metaphor
has been used by the Hebrew chronicler, in this as in
other instances, in order to mark the spreading of in-
fluences which he supposed to be idolatrous.? We shall
show, that, probably in all, certainly in the principal in-
stances, the charge of immorality is raised by Hebrews
against Kenites, who, like their kindred, the Hittites,
readily received strangers among them. In the time of
Ezra, and already in the time of Josiah, when the hidden
book of the law was incorporated in the Mosaic writings,
the admission of strangers was either restricted or abso-
lutely prohibited. In Deuteronomy the Ammonite and
the Moabite were alone excluded from the congregation ;

! 1 Chron. ii. 50-56. 2 Judg. ii. 17; viii. 33; comp. 1 Sam. ii. 22,
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and the history of Ruth shows, that this injunction was
" not, at that time, inserted in the written law. But in the
time of Ezra a party spirit can be shown to have prevailed,
which was far more narrow and uncompromising, than
the spirit of party still traceable in the records which
refer to earlier times. Soon after the return from the
captivity, immediately after the Purim massacre, every
marriage with a stranger was regarded as an abomination.
It can be fully established, that the final revision of the
canon took place under circumstances which were adverse
to a just appreciation of the house of David, that is, of the
Kenite line, always opposed by the Hebrew or Sadducean
line, to which Ezra belonged. It is probably owing to
these hostile influences, that Rahab has received an epithet
which prophets invariably used as the symbol of idolatry.

The Kenites had not separated from the Hebrews, ever
since the time of Moses. The great lawgiver, who had
implicitly followed Jethro’s advice, urged the Kenites, not
to separate themselves from the Hebrews, but to share,
on equal terms, the benefits of the Lord, and to be ¢the
eye’ of Israel. Addressing Hobab, his brother-in-law,
from whom Heber the Kenite descended,! Moses said :
‘ Leave us not, I pray thee. Since thou knowest, where
we are to encamp in the wilderness, therefore thou shalt
be to us instead of eyes.’? It is not stated, how this
knowledge of Israel’s future wanderings to the promised
land had been conveyed to the Kenites. Had they seers
among them, like Balaam, and had the Lord, through
such Kenite seers, ¢ spoken good concerning Israel’? This
conjecture will become highly probable, when we shall
have pointed out, that the first seer of Israel’s future, of
whom we have any knowledge, was a Kenite, a contem-
porary of Moses; that the prophetic institutions were
introduced in the time of Eli and Samuel, the Kenites;
that David, foremost among the first Hebrew prophets,
was a Kenite ; that in his time the oracles began to be

1 Judg. iv. 11. * Num, x. 31,
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given through prophets, instead of through the medium
of the Urim and Thuinmim ; that the Kenites introduced
Jehovah worship into Israel ; that the leading prophets of
Israel were Kenites; and that, already in the patriarchal
time, Job, the Kenite, referred to his eye being enlightened
by the lamp of God, to his walking through the darkness
by the Divine light, to ¢ the secret of God’ as being in his
tabernacle. Job was ¢eyes to the blind, and feet to the
lame, father to the poor, and searcher of the unknown.’!
Was ¢the secret of God’ in the tent of the Kenites,
during the forty years that Moses dwelt among them ?
Did Moses receive his first revelations concerning his
future mission, through Kenite ¢searchers of the unknown?’
We have, perhaps, sufficient reason to think so. The con-
nection between the Kenites and the tribe of Judah, which
formed the vanguard of Israel during its wanderings,
rather confirms this view.

The house of Rechab is the house of tradition. Through
the Rechabites, or conveyancers of tradition, through the
Scribes, among whom prophets took the lead, tradition
can be traced back to Jethro and Melchizedec, and thus
to Moses and to Abraham, the inhabitant of Ur of
the Chaldees. Although the tradition of Melchizedec,
and that of Abraham, must have been essentially the
same, yet the greater of the two, the Kenite Melchizedec,
represents pre-Abramitic Monotheism. Kenite priestly
succession has transmitted Kenite pre-Abramitic tradition ;
whilst Hebrew tradition, since the time of Moses and
Jethro, has transmitted a mixed tradition, the non-Kenite
elements of which may be, in a general sense, designated
as Egyptian. Hebrew tradition is Eastern tradition mixed
up with Western tradition. The non-Kenite element of
Mosaic tradition must therefore be more clearly defined as
of Western or African origin. The black-skinned ravager
of the West, Chedorlaomer, was the common enemy
of Melchizedec and of Abraham, and also of the Eastern

1 Job xxix. 15, 16.
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Shepherd-rulers in Egypt. The black man was the
adversary of the white man, in the land between the Nile
and the Euphrates. Pure Eastern and pre-Abramitic
tradition was mixed up with, and opposed by, impure
Eastern tradition in the West. Yet the latter, or Western
element was necessarily predominant in the time of Moses
and Jethro. The elder son of Aaron represented the
least pure tradition. Because the tradition of Melchizedec,
of Abraham, of Jethro, and of Moses was of one and the
same Eastern origin, therefore the successors of Jethro
and of his contemporaries, the Rechabites, or Kenites,
represent the'Abramitic covenant, as well as that made
430 years later on Sinai.

The double Aaronic line represents the more restrictive
principles of the Mosaic, and the Catholicism of the
Abramitic covenant. To the line of Eleazar the Sad-
ducees, and to the line of Ithamar the Pharisees and
Essenes can be shown to have always belonged. The
Kenite high priestly line was so much more venerable than
the Hebrew line, as Abraham was greater than Moses, and
as Melchizedec was greater than Abraham. It is for this
reason, that Jabez, that is, the Kenite, in holy writ, is re-
corded to have been more ¢ honourable than his brethren.’!
‘ Honourable men’ were men of wisdom.? Hence it
follows, that Kenites and Hebrews, the descendants from
Melchizedec and from Abraham, originally were the
conveyancers of one and the same wisdom.

The house of Wisdom, built on seven pillars, that is, as
we shall prove, on the unbroken chain of tradition, repre-
sented by the names of Adam, Methuselah, Shem, Isaac,
Levi, Amram and Moses, the house of tradition, ¢ the
house of Rechab,” was confided to the care of two cousins,
whose ancestors came from the East, to Kenites and
Hebrews, to the guardians of Mount Gerizim and of
Mount Zion, both living more or less peacefully together,
till the fight for supremacy dissolved the bonds of common
origin, and ancestorial tradition.

1 1 Chron. iv. 9. $ Josh, vi. 13.
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CHAPTER II.
MIGRATIONS AFTER THE FLOOD.

THE double stream of Hebrew and of Kenite tradition,
dating from the Abramitic period, is marked by a twofold
record of post-diluvian genealogies. FThe book of Genesis
furnishes us, in the form of genealogies, with the names
of the different settlements of the Shemites after the Flood.
In the tenth and in the eleventh chapter we find a Jeho-
vistic and an Elohistic version of the post-diluvian genea-
logies.! We shall later prove, and now assume, the
identity of the Jehovistic and the Kenite, as of the Elohistic
and the Hebrew version. The Kenite account contains
some additional names. Elam and Assur are mentioned
as first sons, or earlier settlements of the Shemites, and
Lad and Aram, and his sons, are given as following
between Arpachshad and Shelach. But the two latter
names, as well as the two following, Heber and Peleg, are
identical, and follow in the same order in both lists. The
lists of Shemitic genealogies, or settlements, start from the
highland of the Caucasus. At the foot of this mountainous
district, were the kingdoms of Chaldea, Assyria, and Persia.
To these countries the names of the genealogies, four of
which are only recorded by the Kenite, evidently refer.?
For Elam, which word has been etymologically identified

1 The word Jehovah is in the English authorised version translated
by ¢the Lord,’ and Elohim, by ¢ God.’
2 After Bunsen's ¢ Bibelwerk,’ and Pleyte’s ¢ Religion pré-Israelite.’
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with Iran, is the Elymais of Ptolemy, which he describes
as situated on the Eastern shore of the Tigris, in Eastern
Babylonia. Assur was a tribe inhabiting the sources
of the Tigris, and belonged to the kingdom of Ninus.
Arpachshad or Arapachitis, extended to the foot of the
Armenian mountain. Lydia was a land in Asia Minor,
and Aram was, at first, the name of the Armenian high-
land, before it was applied to Syria.

The first name which both lists have in common, is
Arpachshad, Arapachitis, bordered in the East by Elymais,
in the South by Assyria, in the West by Lydia, and in the
North by Armenia. The next name is Shelach, which
means ‘emigration.’ The tribes followed the Eastern
bank of the Tigris, and crossed that river, as the name
Eber, son of Shelah, implies. The tribes then divided,
and to this ¢ division’ refers the name Peleg. Part of the
Shemite immigrants started for the Yemen, that is, for the
Arabian shores on the Indian Ocean and the entrance of
the Persian Gulf, and the other branch returned to the
Caucasus, following the right bank of the Tigris, and
traversing Mesopotamia. To these fertile plains refers
the name Réhu, given as the ¢ son’ of Peleg in the genea-
logy. These tribes spread to Osroéne, or Serug, as the
Syrians called it, and of this settlement the name Serug,
father of Nahor, is the traditional memorial.

No doubt exists as to the situation of Osroéne, or Serug,
and the present Seruj, in the plain between the upper
Euphrates and the Belik. A little to the East lies, between
the Khabour and the Euphrates, the present town of
Harran, which has been identified with Haran ¢the city
of Nahor.’ To the north of Harran, forming a triangle
with it and with Seruj, lies Urfah, and, though the iden-
tification of it with Ur is disputed on high authority, yet,
according to the geographical interpretation of the names
in the genealogies, for which geographical interpretation
there seems to be sufficient reason, we should expect ¢ Ur
of the Chaldees’ to have been situated, as all other names



CANAAN. 15

of the lists are, near to the names which precede and
follow it.

As it is impossible to assert, that the genealogies of the
tenth and other chapters in Genesis contain nothing more
than the lists of human descendants, and as in various
instances the names of tribes and nations, of their habi-
tations, and not of individuals, have undoubtedly been
recorded, the above-traced connection of genealogical
names with known geographical districts, allows us to
regard the genealogies as records of settlements, as land-
marks of tribal migrations. We can thus follow the
Shemites from the mountain range spreading between the
Caspian and the Black Sea, to the Western bank of the
Tigris, where a separation of tribes took place towards
the south-eastern part of Arabia, and towards Northern
Mesopotamia, the ancient Padan Aram, that is, to ¢the
cultivated district at the foot of the hills, where ¢ Ur
of the Chaldees’ was situated, from whence Terah and
Abram started, ¢ to go into the land of Canaan.’

‘The land of Canaan’ was in later times, and perhaps
from the earliest times, used in a narrower and in a wider
sense. It changed its limits at different times, and in-
cluded, at one time, the maritime plains of Philistia, in
the South of Canaan proper, and of Pheenicia to the north
of it, thus extending to the entire sea-coast from Zidon
to Gaza. Canaan, or the ¢ low land,” denotes in the Bible
the country West of Jordan and the Dead Sea, and between
those waters and the Mediterranean. In comparison with
the land East of Jordan, ¢the land of Gilead,’ Canaan
might be called a lowland ; but the high level of many
parts of it seems to point to another origin of this name.
If we succeed in proving the descent of the Kenites from
Cain, and their migration from Nod, that is, the lowland
of the Indus, to the land between the Euphrates and the
Nile, the importation of the name Canaan by the Eastern
lowlanders will be a sufficiently established hypothesis.
Not only does the name Kenites or Kcnaanites mean low-
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landers, but the name Samaritan means the same thing.
Like the Lithuanian Zemaitis, and the Greek chamaitios,
Samaritan means lowlander. The importance of this
identity is evident, as the Samaritans were of the stock of
the Perizzites,! and thus, like the Kenites, descended from
the pre-Abramitic inhabitants of Canaan.

Canaan seems to have been an ever-varying local defi-
nition of countries occupied by Canaanites, or Kenaanites,
the descendants from Kenan, or Cain. Thus C'na, the
Greek name for Canaan, was by the Greeks used for
Pheenicia, and, by the later Phcenicians, not only for
Pheenicia proper, but for the Punic colonies in Africa.
In the Septuagint, a similar extension is given to the
name.? We regard, therefore, the land Canaan, in its
wider sense, as the country ¢ between the.river of Egypt
unto the great river, the river Euphrates’ When that
country was promised to Abram’s seed, before even Isaac
had been born, it was inhabited by ¢ the Kenites, and the
Kennizites, and the Kadmonites, and the Hittites, and the
Perizzites, and the Rephaims, and the Amorites, and the
Canaanites, and the Gtirgashites, and the Jebusites.”® The
Hittite and the Jebusite and the Amorite dwelt ¢in the
mountain’ (of Judah and Ephraim), and the Canaanite
‘ by the sea and by the side of Jordan,” when the spies
of every tribe of Israel entered Canaan. - At that time
the Amalekites dwelt in the southern part of the land,
that is, between the southern hill ranges of Palestine and
the border of Egypt. But we know, that already before
Isaac was born, Chedorlaomer smote the Amalekites in
these regions; we cannot, therefore, account for the omis-
sion of the Amalekites in the above list. Balaam is
. recorded to have stated, that ¢ Amalek was the firstborn of
the nations,” whilst in the tenth chapter of Gtenesis Zidon
‘is called ‘the firstborn of Canaan.” That this cannot be

1 Epiph. Haer. i. * Ex. xvi. 36; Josh. v. 12; comp. v. 1.
3 Gen. xv. 18-21.
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understood in the genealogical sense is probable, inasmuch
as the name Sidonians is, in the books of Joshua and of
the Judges, used as the generic or collective name of the
Pheenicians or Canaanites.

Among the pre-Abramitic inhabitants of the southern
maritime plains of the Mediterrranean were the Philis-
tines, or ¢ emigrants,” who are mentioned in Genesis as a
pastoral tribe in the neighbourhood of Gerar.! They are
stated to have come from Caphtor,” and may be identified
with the ¢ Caphtorims which came out of Caphtor’ (Kebt-
Hor, Coptos), and who expelled the nomadic Avims from
their territory, and occupied it in their place,2? being
descendants from Mizraim. Of Mizraim, as of Cush, it
is now generally admitted, that they are not personal but
geographical names. From being a nomadic race cognate
to the Egyptians, the Philistines, that is, the Tok-Karu
(Carians), and the Shayratana (Cherethim and Cretans)
of Egyptian monuments, had become a seafaring nation
by a long separation, during which they probably occupied
the sea-coast between the mouths of the Indus and of the
Euphrates, as also the southern and western coasts of
Arabia. From these latter coasts, according to earliest
tradition,* came the Pheenicians, who are proved to have
been of the same stock as the Kenaanites, and whose
language was essentially the same. The Pheenicians, the
Philistines, and the Kenites, were cognate races.

This is confirmed by the fact, that Canaan was the
native name of Pheenicia. Among the pre-Abramitic
inhabitants of Canaan were the Kadmonites, whose name
is a synonym of the ‘Bene Kedem,’ or ¢ sons of the East,’
often mentioned in holy writ. That they came from the
East, is confirmed by the name of Cadmus, or ¢ man of
the East, the leader of the Pheenicians, who taught the

1 Gen. xxi. 32-34 ; xxii. 1, 8. ? Amos ix. 7; Jer. xlvii. 4.
3 Deut. ii. 23. ¢ Herod. vii. 89,
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letters of the alphabet to the Greeks. It is possible that
the Kenaan of the West was already called ¢ holy land’
before the time of Abram. The name of Cain is con-
nected with the ‘paradise,’ that is, with the highland,
where God’s presence was manifested. That presence
had followed Cain on his wanderings. He had received
a sign, a symbol or an earnest, that he should never die.
The holy presence followed the highlander to the lowland
of Nod, and to the holy land of the West, where the
Kenites called one of their cities, probably their capital,
Cain, which is enumerated among the possessions of Judah,
in the time of Joshua.! Ages before Moses, the Egyptians
called Palestine Ta-Neter, that is, the holy land. At
that time the Cheta, that-is, the Hittites, were among its
inhabitants. We know that they inhabited the land before
Abraham. .

The Eastern origin of the pre-Abramitic inhabitants of
Canaan or Kenaan, including the Kenites, or Kenaanites,
which name we propose as a substitute for Canaanites,
can be proved from Genesis, and confirmed by those
Aryan migrations which are recorded in the Vedas, and
in the Avesta, compendiums of the most ancient Eastern
tradition.

These Aryan records refer to a common Bactrian home,
and to an aboriginal Aryan home. The latter was pro-
bably situated on the highland of Pamer, between the
sources of the Amu-Daria (Oxus), the Sir Daria (Jax-
arthes), and the Kashgar-Daria or Tarim. This table-land
forms the centre, from which the Thian Shan radiates to
the North-East, the Himalaya to the South-East, and the
Hindoo Koosh to the South-West. It is supposed by some,?
that the ancestors of the Chinese inhabited this Airyana
or Aryan home, from whence, wherever it lay, the Bac-
trian Aryans certainly came. From the Bactrian home
which is called Heden, from Bakhdi, with the capital of

! Josh. xv. 57. * Knobel especially.
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. Bactra, two great emigrations are recorded to have taken
place. The tribes of Cain, or Kenan, went to the East,
towards the upper Indus, where, according to the epic
poems of the Vedas, after long conquests, the Eastern
Aryans subjugated the non-Aryan inhabitants of these
lowlands, who have been called Turanians or Cushites,
belonging to the so-called Hamitic stock. From the
Indus they later spread to the Sutlej and the Ganges,
where, at a still later period, the Brahminic system was
founded. The descendants from Seth, after the separation
of the Kenites, migrated tothe South-West of Eden, and
we will call them the Western Aryans. Their wanderings
are marked by successive settlements, all traceable in the
direction from East to West, a list of which has been pre-
served in one of the most ancient traditions recorded in
the Vendidad, which forms part of the Avesta. The
western frontier of the Western Aryans was marked by
Ragha ¢ with three castles,’ which commanded the Caspian
passes. Like the Eastern Aryans, the Western Aryans
subjugated non-Aryan tribes. The Aryans in the East
and in the West formed naturally the higher castes of a
mixed race, to which, after the Flood the name of Shem
refers. Whilst the Shemitic race united Aryan tribes and
non-Aryan tribes, it kept up, by its castes, the distinction
between the Aryan home and the non-Aryan home, be-
tween Asia and Africa.

The races which inhabited, in prehistoric times, among
others, the important region from the Indian Ocean to
the Mediterranean, were dark-coloured Africans, till they
were subjugated by the white-coloured Asiatics, when
they became a mixed white and black race. Two facts
support this theory at the outset. As the Aryans ad-
vanced towards the South-East and the South-West, in
Iran as well as in India, the language of the people
gradually became the language of the wise, that is, of the
higher castes. This is perhaps best explained by assuming,

c2
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that the lower, or African castes increased in number,
whilst the Aryan castes decreased. The dictionary be-
came more African, and the grammar remained Asiatic.
The formation of the Egyptian language may, perhaps,
be explained by an early Asiatic transformation of the
African stock, at a time when the formation of the mixed
Asiatic and African the so-called Semitic languages, was
in a state of transition. The difference between the
Egyptian language, on the one side, and the Semitic lan-
guages, that is, the Arabic, the Aramean and the Hebrew
on the other, may be sufficiently accounted for, by longer
continued African influences in the former, and longer
continued Asiatic influences in the latter case. Yet the
Egyptian grammar is essentially Asiatic or Aryan, and
when a popular or demotic African language was formed
in Egypt, the ancient hieroglyphic language was dis-
tinguished as the sacred language, as the priestly or
hicratic idiom, the language of the initiated. In like
manner, the African or Cushite dialect became the lan-
guage of the ¢ Wise’ in Assyria and in later Babylonia,
when the, essentially Aryan, Semitic language had become
the language of the people For this reason Daniel had
to be taught the ¢ tongue’ and ‘learning of the Chal-
deans.’

Because the Asiatics, or Aryans, after the Flood called
Japhetides, constituted the ruling castes of subjugated non-
Aryan or African races, they did not, for some time, form
independent empires. Strengthened by the non-Aryan ele-
ment, the white race could venture on that colossal combat
with the black race, which made the mixed or Semitic race
alternately dependant, from the North and from the South.
Japhet, the Asiatic highlander, dwelt and ruled in ¢ the
tents’ of Shem, the half Asiatic and half African, and
Canaan, the African lowlander in Asia, was his servant. The
Japhetides were the rulers, or Aryas, in the mixed Se-
mitic and nomadic community, whilst the Hamiks were the
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servants of the former. Thus Israel consisted of repre-
sentatives of Japhet, of Shem, and of Ham. Because
Shemites represented the entire postdiluvian humanity,
Israel was always a mixed community, and symbolised
the catholicity of mankind.
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CHAPTER IIL

HIGH CASTE AND LOW. CASTE.

Ir the origin of the Shemite race can be traced to a com-
bination of Asiatic and African tribes, and if the Aryans,
or Japhetides, formed the high castes, and the non-Aryans,
or Hamites, the low castes of the mixed Asiatic and African
race, then two independent streams must be traceable in
Hebrew history.

That history begins with Abram’s migration from Ur of
the Chaldees, which seems to have been caused by the
hostile advance of Hamite races. For the name of Che-
dorlaomer, or Kedar-el-Ahmar, that is, Kedar the Red,
points to a Hamitic origin. As he was king of Elam,
this Shemite tribe must have been subjugated at an early
period. It is highly probable that Abram’s name marks
a general migration from regions which had become un-
tenable. The name of his father, his wife, and his nephew,
who all went to Haran, represent various tribes, at least of
later times. Sarah’s name, which probably signifies ¢ the
contentious,’ supports the assumption, that a larger number
of emigrants left the highlands. A small family party
would hardly have ventured to settle in the rich plain of
Moreh, or in the mountain-fastness of Ai, seeing that the
Kenaanite was already in the land. A famine caused the
emigrants to go to Egypt, where, in all probability, the
rule of the Hyksos, or Shepherds, had been established long
before. It is certain that these shepherds were Aryans,
who, like the Shemites, had subjugated non-Aryan tribes
on the Indus, or in some districts to the west of that river.
As such, they would naturally welcome the Aryan immi-
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grants from the north, whose ancestors had once lived
together in Central Asia. The episode about Sarah, when
divested of the conventional form of a mere family
record, may point to the desire of the Egyptian and of
the Philistine kings to rule over the contentious tribe. A
fusion of the cognate Hebrews, Egyptians, and Philistines,
was with difficulty prevented, in a country where the low
caste, or African element predominated, and might soon
have overpowered the ruling Asiatic element. Abraham,
the leader of the conquering race, must have increased
the number of his African dependents. He went out of
Egypt richer than he had entered it, as the separation of
Lot implies.

Whether we regard the name of Abram, ¢ father of the
mountain,” and the name of Abraham, ¢father of many
nations,’as exclusively referring to anindividual, or whether,
as in the case of the sons of Adam, of Noah, and of Jacob,
we recognise in it also the collective name of a plurality
of persons, the records of Abraham’s history enable us to
distinguish two separate streams, originating, we suggest,
in a diversity of colour and of caste. Sarah was ‘free,’
but Hagar, the Egyptian, was a ¢bondwoman,” a slave.
Sarah, or Sarai, belonged to Abram’s family before he left
Ur of the Chaldees; but Hagar was made over, as a slave,
by Sarah to Abram. Hagar was not a concubine, as Ketu-
rah is represented to have been; for the concubine was
free before her marridge. The rivalry between Sarah and

, and between their offsprings, seems to denote, that
Abraham vainly tried to unite discordant elements. Many
of the traits transmitted to us, gain in lucidity and in force,
if we assume, that, between Sarah and Hagar, there was
a difference of caste, that is, of colour. We may here
suggest, that the names of Abrabam, of Sarah and of
Hagar possibly represent the same threefold division to
which the postdiluvian names of Japhet, of Shem, and of
Ham refer. At least, we regard Abraham as a represen-
tative name of the high caste, Sarah of the mixed caste,
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and Hagar of the low caste. The Aryan mountain chief
a descendant from the Aryans in Bactria, from the ances-
tors of all Indo-European nations, was a ruler of mixed
tribes, belonging partly to the Northern or Aryan, and
partly to the non-Aryan, Cushite, or Turanian race, of
Southern origin. It is immaterial, whether we regard
Sarah as representing, like Abraham, the pure white, that
is, the high caste, or the half caste, which can hardly have
existed in those early times. The fact remains, that free-
dom and serfdom are symbolised by Sarah and by Hagar.
The ancestors of Abraham, of Sarah, and of Hagar, had
lived together on the Aramean highlands, in the time of
the Flood, and, before that event, in the present Bukhara.
There was a time, when no human link existed between
the North-Eastern and the South-Western cradle of man-
kind, between Central Asia and Africa.! It is this early
separation, which best explains the fact, that no tradition
of the great northern Flood can be traced among the
Egyptians. The traditions of the latter confirm the dis-
tinction of an Asiatic and of an African centre of man-
kind. The black race and the white race were, by the
Egyptians, both subdivided in two classes—the dark one,
in the red and the black ; the white one, in the yellow and
the white. We now proceed to trace the high-caste de-
scent, and the low-caste descent, in the descendants from
Hagar and from Sarah.

The first addition to the family of ¢ Abram, the Hebrew,’
was the fruit of his union with Hagar. Ishmael was the
firstborn son of Abraham in Canaan. The prospect thus
opened to Hagar, ‘the Egyptian,’ to become the ruling
element among the Abramites, to exchange freedom for
serfdom, is described as the maid’s despising her barren
mistress. The jealousy between the rivals necessitated the
flight of Hagar from the plains of Mamre towards Egypt,
her home. The importance of this event is perhaps

! Comp. Job xv. 18- 20, 28,
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underestimated, so long as the figurative or representative
form of the family record is altogether denied. To Cain
‘a sign’ had been given, which preserved him and his
descendants, after the separation. So likewise Hagar re-
ceived ‘a sign’ of Ged’s presence, on the road to Egypt,
which crossed the desert of Shur. The angel of Jehovah
commanded her to return, and promised, that her son
Ishmael, though a man of the wilderness, and in spite of
the opposition of his enemies, should ¢ dwell in the East of
all his brethren.’! After the birth of Isaac this promise
was confirmed. God promised, that he would ¢ make him
fruitful, and multiply him exceedingly,’ so as to become
‘a great nation,’ and the progenitor of twelve princes.?
Thus, the first of those many nations was born, of which
Abraham was to be the father, according to a promise
made after the birth of Ishmael.

Ishmael settled in Egypt and married a daughter of
the land. As the Egyptians were Kenites, that is, de-
scendants from Cain, from the Eastern Aryans, and as his
name must be connected with tribes, it is immaterial
whether Ishmael’s Egyptian wife, or another, became the
mother of his twelve sons, and of his daughter Mahalath.
Ishmael’s ¢firstborn ' was Nebaioth, or Nebajoth, after
whose name, according to Jerome, the land between the
Euphrates and the Red Sea, which, according to Josephus,
the twelve sons of Ishmael inhabited, was called Nabatea.
These Nabaioth, if Jerome’s assertion is correct, must be
identified with the Nebatheeans of Arabia Petrmea, and with
the Nabat of Chaldea, who originally seem to have inha-
bited the regions about the Euphrates and Tigris, and
who were, according to Arabian tradition, the founders of
Babylon and of Nineveh. In the sixtieth chapter of the
book of Isaiah, ¢the rams of Nebaioth’ are mentioned
together with ¢the flocks of Kedar,” and with the men
from Sheba or Saba, the Sabeans, with whom the Neba-

! Gen. xvi. 12, 2 Ibid. xvii. 20.
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theeans must be identified. Now, Kedar, or ¢ black-skinned
man,” was the second son of Ishmael, and the name of
a tribe inhabiting the North-West of the peninsula and
the confines of Palestine. The kingdom of Sheba, in
Southern Arabia, was so called after a son of Joktan, the
son of Eber. ¢The companies of Sheba ’ are, in the book .
of Job, connected with ¢ the troops of Tema,’ a tribe called
after a son of Ishmael ; and Jeremiah connects Tema with
Dedan and Buz. But the Sabeans are mentioned as
among the enemies or adversaries of Job; and we shall
see that the cause of this hostility lay in their being He-
brews, that is, Arameans, and as such opposed to the
‘men of the East, to the Bene Kedem, the Kadmonites,
and other Kenaanite tribes, who inhabited the land Canaan,
or Kenaan, before the time of Abram’s immigration. We
shall try to prove that, in the Patriarchal period, to which
the book of Job refers, Kenites and Hebrews, Eastern and
Western Aryans, among whom were men of low degree
and men of high degree, lived together, and fought for
the possession of the land between the Nile and the
Euphrates.

The heart’s desire of Abraham, the Aryan chief, must
have been, to see the Aryan element spreading in those
favoured regions. The northern immigration was checked
by an adverse race from the South, and the mixed race
inhabiting the central districts, became alternately depend:
ant on its northern or southern neighbours. Between
the time of the Flood, and the Abramitic descent of high-
landers upon the so-called lowlands of the Euphrates and
Tigris, these central regions had been the battle-fields
between contending parties. Elam, once a Semitic settle-
ment, between the Mesopotamian plain and the high
table-land of Iran, had become the seat of a powerful
government under Chedorlaomer, perhaps the Babylonian
monarch, who is called ¢ the Ravager of the West.” He
was probably ¢ the leader of certain immigrant Chaldean
Elamites, who founded the great Chaldean empire of
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Berosus, in the early part of the 20th century B.c.!
Allied with three other kings, or local governors, the
*King of Elam,’ at a distance of two thousand miles from
his own. country, subjugated the kings of Sodom, Gomor-
rah, Admah, Zeboim, and Zoar, and annihilated, thirteen
years later, after their rebellion, these five princes of the
lowland. Lot was taken, and though Abram rescued
him and his possessions with 318 men, and with the
assistance of the Amorites, his allies, yet the circumstances
under which the tribes of Abram were placed, after the
return from Egypt, seemed adverse to the fulfilment of
the Divine promise. Nevertheless Abram believed in that
promise, and he regarded it as his mission, to spread the
knowledge of his God.

In Ur, the ‘fire,” or the ¢light’ of the Chaldees, the seat
of Chaldean learning, Abram had been taught, as we may
assume, the mysteries of antediluvian tradition. Josephus
states, that Abram ¢ was a person of great sagacity, both
for understanding’ all things, and persuading his hearers,
and not mistaken in his opinions. For which reasons he
began to have higher notions of virtue than others had,
and he determined to renew and to change the opinion
all men happened then to have, concerning God. For he
was the first to publish this notion,—that there was but
one God, the Creator of the universe; and that, as to
other (gods), if they contributed anything to the happi-
ness of men, that each of them afforded it only according
to his appointment, and not by their own power.’? Ac-
cording to the Jewish historian, the proclamation of
Monotheism was an innovation. But the distinction which
he makes between Abram’s renewing and changing the
religious belief of mankind, corroborates our view, that
these districts were inhabited by men of high degree, and
by men of low degree, by Aryans and non-Aryans, by
white and by black populations; and that to the higher

1 Rawlinson's Herod. i. 436 f, 3Ant.i. 7,1,
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castes, at least to the initiated, the doctrine of one God
was known, whilst it was unknown to the lower castes.
A religious revival among the Aryans, and a conversion
among the Hamitic or Turanian descendants, this was
the mission of Abram. The traditions which Abraham,
the Hebrew, and Melchizedec, the Kenite, represented,
reached far beyond Ur, like those of which Moses, and
Jethro, Shammai and Hillel, St. James and St. Paul were
the organs. These traditions reached beyond Egypt, be-
yond Palestine, and beyond Cilicia ; they came from the
East. In the conviction of Abram, the promise about his
seed possessing the land, could only be fulfilled by Aryan
blood. Although Ishmael had been ‘brought up, in order
to succeed in the government,’ yet Abram’s stay in Egypt
had confirmed him in his ancestorial belief, as Josephus
informs us, that the wisdom of the Egyptians could not
be compared with that of the Aryans, notwithstanding
the Aryan influence which the Hyksos exercised in the
land of the Nile. The tradition of the Egyptian priests
had been vitiated by non-Aryan influences, and required
a renewing from Eastern sources. It was only the Aryan
stock, in Canaan, which could realise the promised moral
and material conquest. Everything pointed to such a
consummation, and a Divine communication confirmed
Abram in his conviction. ¢The word of the Lord came
unto Abram in a vision,’ and announced that he who was
born in his ¢ house,” shquld not be the heir, but one who
should come out of his own ‘body,’ and thus be of his
own blood and colour.

The mysterious and isolated introduction of ¢ Eliezer of
Damascus’ compels us to assume, that the servant born
in the ‘house ’ of Abram, who was not of his own ¢ body,’
and who yet was considered by Abram, before the birth
of Ishmael and Isaac, as the ¢ son of possession,” that is,
as the heir, was of non-Aryan descent. Yet the origin of
the name Damascus apparently contradicts this view. It
has been shown, that Damascus, in Hebrew Dammasec,
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originally meant Dormesec, that is, the dwelling of
Mesech, the son of Japhet.! By this interpretation of
the name Damascus, the statement of the. Damascene
historian Nicolaus, which is recorded by Josephus, be-
comes important, that ¢ Abram reigned at Damascus, being
a foreigner, who came with an army out of the land above
Babylon, called the land of the Chaldeans. But, after a
long time he arose, and removed from that country, also
with his people, and went into the land then called the
land of Canaan.’? From this it follows, that Damascus
was no longer, in the time of Abram, inhabited by de-
scendants from Mesech, or that these had degenerated
into a non-Aryan nation. Either the people of Damascus
were then Egyptians, or a race cognate to them, over
which Abram, the Eastern chief, ruled in the same man-
ner, as the Eastern shepherds ruled in Egypt. For
Abram is stated to have been ¢a foreigner’ at Damascus.
Therefore the ‘house’ of Abram, and those over whom
he ruled, were men of low degree, and the Patriarch
could say : ‘I go childless, and the son of Mesech is my
house, Damascus—Eliezer.” The two latter names were
probably a marginal reference, later taken into the text,
when the original meaning, of what was so long trans-
mitted by verbal tradition, had been forgotten. The
name Eliezer is identical with Hadadezer, which appears
to have been an official title, like Pharaoh, and means
¢ assisted by God.” For Hadad originally was the indige-
nous appellation of the Sun among the Syrians.® The
Hebrew writer substituted the name El for Hadad. In
the Septuagint Eliezer is called ¢ the son of Mesek.” The
original tradition and interpretation of the text was pro-
bably : ¢the son of Mesech is my house.’

Not the non-2ryan tribes, over which Abram had ruled
at Damascus, not ‘his people’ that he ‘removed’ from
Damascus to Canaan, were to be heirs of Abram, but

! Bunsen’s Egypt ; comp. ¢ Bibelwerk.’ . *Ant.i. 7,2
$ Macrob. Saturnal. i. 23; Plin. xxxvii. 11.
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one that should come out of his own ¢body.’ Ethno-
logically interpreted, this means, that Abram should
become the ruler and father of tribés of the same descent
as his own. The promise about Sarai, henceforth to be
called Sarah, no longer ¢the contentious,’ but the ¢ prin-
cess,” does not exclude this interpretation. ¢I will bless
her, and give thee a son also of her, and will bless her,
that she become nations; kings over nations shall come
from her.” Thus two distinct covenants were made with
Abraham. Before we try to prove that the one referred
to the black, the other to the white race, we must con-
sider the mysterious connection between Abraham and
Melchizedec.

Abram having, with his allies, beaten Chedorlaomer
and his tributary kings, and pursued them unto Hobah,
which is on the left hand of Damascus, he was met on his
way from Hobah to the plain of Mamre, by the King of
Salem, who was ¢ a priest of the Most High God,” and who
with these words hailed the Eastern conqueror : ¢ Blessed
be Abram of the Most High God, creator of heaven and
earth, and blessed be the Most High God, who hath
delivered thine adversaries into thy hand.” Melchizedec
¢ brought forth bread and wine,’ probably as an offering
to God, and Abram gave to Melchizedec a tithe of all.
Jewish tradition has seen in Melchizedec, that is, in the
Melech-Zadok, in ‘the king of righteousness, its own
ancestor Shem, thereby recognising the King of Salem as
the organ of antediluvian tradition. But the comments
on Melchizedec made by the writer of the Epistle to the
Hebrews, absolutely exclude the identity of the priest and
king with any son of Noah. Whatever meaning be given
to the declaration, that Melchizedec had neither father
nor mother, reminding us of what was said of Levi, who
yet was ‘an instrument of wrong,’! it certainly excludes,
as his angelic descent, so his descent from any one of

! Deut. xxxiii. 8-11; comp. Gen, xlix, 5-7.
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the fathers of tradition, which are enumerated in the
Hebrew genealogies. Like Jethro and Balaam, Mel-
chizedec was unconnected with the Hebrew stream of .
tradition.

If we succeed in proving the existence of a Hebrew
and a non-Hebrew sacerdotal order, and if the latter
order was represented by Jethro, the Midianite priest,
and descendant from an Abramitic tribe, our supposition,
that Melchizedec represents the Kenite descent, will gain
a footing at the outset. To establish the identity of
Melchizedec’s and of Jethro’s order of priesthood, we
have first to point out the connection in which Mel- .
chizedec is placed with the Kenaanites, whose discomfi-
ture by Chedorlaomer had been avenged by Abram.
For ¢the king of Sodom went out to meet him after his
return from the slaughter of Chedorlaomer, and of the
kings that were with him, at the valley of Shaveh, which
is the king’s dale.’ It is probable, that Melchizedec and
the king of Sodom formed one party, at any rate, they
were jointly interested in the victory. The five kings of
Southern Canaan, whose possessions had been saved by
Abram, belonged to the Kenaanites, whose settlements,
after the Flood, extended from Zidon in the North, to
Gaza in the West, and to Lasha in the East, near the
North-Eastern shore of the Dead Sea.! These Kenaanites,
or Kenites, we have identified with descendants from
Kenan or Cain, with the Bene Kedem or ‘sons of the
East,” the original Aryan dwellers in the lowland of the
Indus, where they subjugated non-Aryan tribes, which
they led, at different times, to the Western regions be-
tween the Nile and the Euphrates, among which were the
Kenaanitish settlements between the Mediterranean and
the Dead Sea, to which the kingdom of Sodom belonged,
in the time of Melchizedec. Moreover, we have traced
the Kenites, through the Midianites, to Keturah, and to

! Gen. x. 19.
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Abraham. Thus we are in a position to assume, that the
Kenite order of priesthood, which Jethro represented, is
_ identical with the sacerdotal order of Melchizedec.

The Kenite order was unconnected with the Levitical
order, whose beginning was in the time of Aaron, whilst
the beginning of the former was unknown, reaching to
pre-historical times. Again, to the Kenites, or Recha-
bites, the promise was given by Jeremiah, that ¢ Jonadab,
the son of Rechab, shall not want & man to stand ’ before
the Lord ¢ for ever. Like the sons of Levi, they were
chosen to ‘stand before’ God in the sanctyary; but at
the time when Abram ¢stocd before the Lord,’! their
ancestor Melchizedec was already a priest of the Most
High God, to whom Abram gave tithes, and who blessed
Abram. The priesthood which Melchizedec represented,
had no historical beginning, no beginning of days, and as
it was an everlasting priesthood, Melchizedec could be
said to have ‘no end of life,” and to ¢ abide a priest con-
tinually” As Balaam identified Cain with the Kenite,
and as the Korahites were identified with Korah, so the
writer of the Epistle to the Hebrews identifies Melchizedec
with his successors in the eternal priesthood. He *that
had the promises,” was blessed by One ¢ whose descent or
pedigree is not counted’ from the Hebrews. ¢ And with-
out all contradiction the less is blessed of the better;’
and ¢ Levi, also, who receiveth tithes, hath payed tithes
through Abraham.’ In the collective, or representative
sense, it could be said, about the time of the destruction
of Jerusalem, and the practical ending of the Levitical
priesthood, that ¢here,’ that is, among the Hebrews, to
whom the Epistle is written, ¢ men that die receive tithes;
but there, One receiveth them, of whom it is witnessed
that he liveth.’ This had been witnessed by the Kenite
king, David, who recognised ¢ a priest for ever, after the
order of Melchizedec,’ and who may well have regarded

1 Gen. xviii. 2.
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Abiathar as the living representative of the everlasting

priesthood. For Abiathar was, like David, of Kenite
descent, and as, after the discomfiture of David’s and of
Abiathar’s adversaries, David had made him high priest
at Jerusalem, the Royal Psalmist could sing, ¢ The Lord
stretcheth forth the staff of thy power from Zion ; rule
thou in the midst of thine enemies.’ It is to & high priest
of the same Kenite line, as we shall see, that the promise
of the servant of God, ¢ the branch,’ the Messiah was made.

It is because of his spiritual birth, analogous to that of
Isaac, that Melchizedec is said to have been ¢like unto
the Son of God,” and consequently to abide ‘a priest
continually.” He is declared to be among ¢the living,
like Abraham, Isaac, and Jacob. Though dead, yet even
now he speaketh. This honour of an everlasting priest-
hood, is not a privilege of carnal descent, for ‘no man
taketh this honour unto himself, but he that is called of
God, as was Aaron.’

The two covenants, made with Abraham, referred to
the different nations, of which he was to be the Father.
Of these, Ishmael and Isaac are, by the genealogist, stated
to have been the respective progenitors. The following
table points out, which were, or were supposed to be, the
low-caste descendants and the high-caste descendants from
Abraham.

Low Casre. Hier Castr
Abraham
|
I
! Sarah
|
Ishmael |
Tsaac
|
| |
Esau Jacod
| | |
Llillh Rachel
|
The elder Sons of Jacob Joseph and Benjumen
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Hagar, Ishmael, Esau, Leah, and the ten elder sons of
Jacob, were by race, and therefore by caste, separated
from Sarah, Isaac, Jacob, Rachel, Joseph and Benjamin.
Of Hagar we know, that she was an Egyptian, and that
she was a bondwoman, as compared with Sarah, the free
woman. Ishmael married an Egyptian, but Isaac did not
take a wife ¢of the daughters of the Kenaanites’ among
whom Abraham dwelt, but of his father’s country and
kindred. Esau, born ‘reddish,” as if of Egyptian blood,
¢ and all hairy like skins,’ was ¢ a man of the field, skilled in
the chase,’ and had married Hittites of low degree, and the
daughter of Ishmael, who was also of low caste. Jacob
the ¢plain’ and ‘upright’ man, ‘dwelt in tents, like his
father and his grandfather Abraham, and was sent to
Padan Aram, in order, we may assume, to make a high-
caste marriage. His smooth hands had to be covered with
gkins, in order to pass for his brother; though younger,
Jacob ruled over Esau. Again, Leah was plain, and Rachel
was fair. The jealousy between the ten elder sons of
Jacob by Leah, and the children of Rachel, is best ex-
plained by difference of caste. It is thus, that we can
account for Reuben’s taking Joseph’s part; for he married
Bilha, Rachel’s maid, who, we may assume, belonged to
the white race. And Judah was best qualified to act the
part of a mediator, by his connection with his non-Hebrew
wives. Again, Levi, the signification of whose name, as
a ‘link’ between his parents, well symbolises a mixed
origin, represents the white race on his father’s side, and
the dark race on his mother’s side. Although mixed
marriages cannot have been uncommon, the annihilation
of the Shechemites proves how a fusion between the high
caste and the low caste tribes was abhorred.

The low caste, formed by the non-Aryan, or Ethiopian
races, which were conquered by the white race, at differ-
ent times and places, formed an element of the Kenite
and of the Hebrew community. But it seems, that the
Kenites were more especially connected, if not identified
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with men of low degree, for reasons which we shall later
more minutely consider. It is probable, that the pure
high caste element had nearly, or entirely, dwindled away,
under Ethiopian or low caste predominance. We shall
point out, that the accession of the Kenite branch of the
Aaronites, in the person of Eli, led to the participation of
the men of low degree in the honours which the men of
high degree had regarded as their exclusive privilege.
This Kenite revolution, which, as we shall see, had been
prepared by the rebellion of the Korahites in the time of
Moses, must be connected with the reign of the Shepherd
Kings in Egypt. Like the Bene Kedem, the Kadmonites,
and other pre-Abrahamitic tribes, which we comprise
under the collective name of Kenites, the Shepherds, or
Hyksos, who ruled in Egypt, were a nomadic race, that
came from the East. The Kenites lived as strangers
among the Israelites, and so the Shepherds lived as stran-
gers among the Egyptians. Yet the Egyptians,! whose
kings lived at Memphis and had built the most famous
pyramids before the Shepherd invasion, had likewise come
from the East in pre-historical times. They were a cog-
nate race to the Shepherds, as the Kenites were a cognate
race to the Hebrews. Like the Kenites and the Hebrews,
the old inhabitants of Egypt can be proved to have been
a mixed race of Aryans and non-Aryans, of white and
black. Their hatred of the yellow and the white race
strangely contrasts with their own pride of race. This
apparent incongruity can, however, be explained. The
Eyptians hated the Nigritians, the black-skinned men, as
infinitely below them, and they hated the higher caste
races, because of their superiority. The mixed Asiatic
and African tribes or nations, with whom they came in
contact, were Eastern Nomads, whilst the Egyptians had
become exclusively tillers of the soil, during their long
residence in the land fructified by the Nile. The shepherd

1 See Mr. Poole’s articles on Egypt, &c., in Smith's Dictionary.
D2
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occupation was by them treated with contempt, as one
befitting only men of low degree. And yet they suffered
the Israelites to settle as shepherds in Goshen. It wasan
exceptional act of toleration, which permitted the Israel-
ites to live unmolested in a non-Egyptian frontier district,
near the mouth of the Nile, in spite of the fact, that ‘every
shepherd’ was ‘an abomination unto the Egyptians.” Like
Abraham and Isaac, Jacob and his family tribes lived as
_strangers in every part of the land which had been pro-
mised to Abraham’s seed. Goshen seems to have been
inhabited by other strangers, and also by Egyptians. It
formed the Western border of Kenaan.

We have seen, that already in the time of Abraham,
Chedorlaomer, whose African descent cannot be doubted,
had to be pursued to Damascus. At that time, it is well
nigh certain, that the Shepherd Kings ruled in Egypt,
residing at Memphis and at the stronghold of Avaris or
Zoan, on the Eastern bank of the Nile. For Zoan had
been built by the Shepherds, but ¢seven years’ after He-
bron, or Kirjath-Arba, from the inhabitants of which, the
Anakims, Abraham purchased the cave of Machpelah.
This burial-place of the Patriarchs became the possession
of Kenites, in the time of Caleb, and was the residence of
the Kenite king David. The connection between Zoan
and Hebron strongly confirms the connection between the
Kenites and the Shepherds of Egypt. Other Shepherd
tribes had entered and had left Egypt before Abraham
entered Kenaan. Such were the Philistines or ¢ emigrants’
from Capthor, descendants from Mizraim, who settled near
Gazar. We have seen, that they were a cognate race with
the Pheenicians and the Kenites, with the former of which
the Shepherds of Egypt are generally identified. It is
probable, that the immigration into Egypt, and thence, at.
last, into Palestine, was part of the great movement, to
which the coming of the Pheenicians from the Erythrsean
Sea, and the Philistines from Capthor belong.’

Long before the Shepherds of Egypt, the Philistines,
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the Pheenicians, and the Kenites, in the wider sense of
the word, had left the East, Cushites had settled on the
shores of the Indian Ocean, and had been subjugated by
the Aryans. It was this first meeting of the black and
of the white race, which caused the formation of those
mixed races of high caste whites and low caste blacks,
which were destined to play so important a part in his-
tory by their alternate settlements in the West. . To the
same mixed high caste and low caste race, the Hebrews
and the Kenites belonged. No wonder that the Shepherds
befriended the Israelites. Joseph probably represented
the pure high caste, and served as minister under a high
caste Shepherd—Pharaoh. He received an Egyptian name,
and married the daughter of a priest whose name, Poti-
phera, implies that he worshipped the sun at On, where
the Shepherd king Apepi had built a temple. The name
of Joseph’s wife, Asenath, is of doubtful etymology, but
there is good authority for connecting it with Neith, the
mystic goddess of the Egyptians, on whose temple the
famous inscription stood: ‘I am all that was, is, and is
to come ; no mortal removed my veil ; the sun was my
child.’

The Pharaoh of Israel’s oppression must have been of
a native, or Theban, dynasty. This is confirmed by the
change of policy towards the Israelites, and by the re-
markable fact that, according to Manetho as transcribed
by Africanus, the 17th dynasty, the one which preceded
the rule of Aahmes—who overthrew, and probably ex-
pelled the Shepherds — consisted of Shepherds and of
Thebans. Thebes, probably founded by a colony of
priests, the principal town of Egypt before the incursion
of the Eastern Shepherds, set up the Pharaoh, who, fearing
a war with a foreign foe, and that the Israclites would
join the enemies, oppressed them by forced labour, and
afterwards killed their mele children. But Moses received
the Divine call, and led the children of Israel out of Egypt,
probably about the time when the Shepherds were ex-
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pelled. The Israclites followed the cognate race, which
had permitted them to live as strangers in the land of the
Nile.

‘We have pointed out the Eastern origin of theShepherds
in Egypt, and of the Kenites; the connection between the
two, of which the record about Zoan and Hebron is the
culminating proof ; the relations between Jethro the Ke-
nite, and Moses the Hebrew,-who was brought up in all
the wisdom of the Egyptians, and whom the daughters of
Jethro supposed to be an Egyptian.! At a time when the
Hebrews had entirely lost the tradition of Abraham, Isaac,
and Jacob, Moses was summoned, whilst living among the
Kenites in Midian, to go to the oppressor of the Hebrews,
and to lead them out of the land of bondage into the land
of promise. He was to tell them that he was sent by
‘I am,’ that is, by Jahveh, which name has been incor-
rectly turned into Jehovah. “I am’ was a Divine name,
understood by all the initiated among the Egyptians.
It was the god of light or fire, which was symbolised
by his child, the solar lamp. The worship of the Sun by
the Egyptians, in the time of the Shepherds, and by the
Pheenicians and Philistines, was the worship of One in-
visible God, symbolised by the visible source of created
light and life. It is, therefore, quite immaterial, whether
the identity of the Hebrew Jahveh, or ¢ He is,’ and the
Pheenician Yakveh, or ‘He gives life,” be admitted or not.

The ‘I am’ of the Egyptians, the ‘I am’ of the Hebrews,
and the ‘I am,’ or Jao, of the Greeks, that is, * He who is
and who shall be,” are all identical.? Again, it can be
proved that the name of the Deity during the rule of the
Eastern Shepherds, and which was almost certainly intro-
duced by them into Egypt, was Seth, or Sutech. Shepherd
kings added this name to their own, as the carlier Pha-
raohs had added the name of Ra, the Sun. And on
numberless monuments, bas-reliefs, and scarabei, the name

1 Ex. ii. 10. * Colenso’s Pentateuch, v., App. iii.
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of Seth has been preserved to this day, though it was
generally mutilated after the expulsion of the detested
Eastern rulers. We shall see, that the name of Seth, as
an appellative of the Deity, is of Eastern origin. Accord-
ing to Hebrew tradition, the Divine soul (spirit) of Seth
-had tabernacled in Moses. And Balaam, the Kenite seer,
can be shown to have connected the rising of Israel with
the rising of Jacob, that is, of the Kenites, and with the
rule, not with the destruction, of ¢all the sons of Seth.’
According to the reading of the Septuagint, as interpreted
by the Targum called after Onkelos, Seth was in Egypt
identified with Baal, the Sun God, the two names appear-
ing combined on Egyptian monuments.! The Sun was
regarded as the child of the uncreated light ‘I am,’ in the
time of Joseph, by the initiated. But the people, in Egypt
as in Palestine, worshipped Baal or Seth as God. Thus
symbols became idols. In the time of Moses the name
of Jahveh had been forgotten by the Hebrews, though it
was known to the Kenites in Midian. Men of high caste,
among whom the priests probably stood foremost at all
times, understood that the Sun was but the symbol of
uncreated light, and they knew, that the different names
given by Eastern nations to the Sun God, referred to visible
signs or symbols of the invisible and ineffable Being, whom
the Pheenicians called ¢ Intelligent Light,’ and who was
first proclaimed among the Aryans in Central Asia, as
¢ the living Creator of all,’ and ¢the Father of all truth.’
It is impossible to assert, either that the genealogy of
the patriarchs is not a family record, or that the ethno-
logical element must be altogether excluded from the
same. We have seen, that Esau cannot have been the
grandfather of Amalek, since Amalek existed as a tribe
in the time of Chedorlaomer, and is called ¢ the first of
the nations,” by Balaam. Again, if the above-traced
distinction of race is admitted, it would be difficult to

1 ¢ Religion des pré-Israclites,’ 127,
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explain, in the literal sense, the birth of the twin sons
of Recbekah. Accepting the three patriarchs, and their
wives, as individuals, we may assume, that the names of
the latter, like those of the twelve sons of Jacob, repre-
sent also the names of different tribes, of which Isaac
and Jacob were chiefs. The uniform custom among the
Israelites, of representing a people by the symbol of a
woman, confirms this hypothesis. It must have been for
some such reason, that Paul speaks of the record about
the two sons of Abraham as ‘an allegory,’ that is, as a
document not to be taken in its literal sense. He has
not merely compared, but identified Hagar with Arabia,
whilst he only compares Arabia with Jerusalem, ¢ which
now is and is in bondage with her children.” On the
other hand, he insists on the personality of Isaac, and by
saying, that Isaac was born after the spirit, he implies
that he regarded the spiritual birth as a complement of
the birth ¢ after the flesh.” The argument that pervades
this passage is, that freedom and not serfdom was pro-
mised, and that, historically, Isaac represents liberty, and
Ishmael bondage. In how far superiority of race was
the cause of this distinction, history clearly shows, and
thus marvellously confirms the patriarchal genealogy of
the Hebrews.

It cannot be asserted, that the elevation of the sons of
Kohath, above the sons of (Gershom, the eldest son of
Levi, had anything to do with difference of caste connec-
tion. Moses, the Kohathite, having become the leader of
the Hebrews, it was natural that he raised the second
line above the first. Yet other reasons may be assigned
for this preference. Gershon was born unto Levi before
Jacob’s descent into Egypt. The name Gershonites may
be interpreted so as to point to their having, like the Ke-
nites, lived as ‘strangers’ Even if we prefer the other
signification of Gershon, as the ‘expelled,” the name
would naturally refer, cither to the Aaronic line of Itha-
mar, which, as we shall see, was separated from the high
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priestly office, up to the time of Eli, or to the expulsion
of the Kenites from Eden in the time of Cain. The con-
nection between the Gershonites and the Kenites, thus
rendered probable, can be proved beyond the possibility
of a doubt, and by this fact can be explained the peculiar
nature of the sin with which the sons of Eli have been
charged. .

Whether we regard the narratives transmitted to us
about the patriarchs, exclusively as family records, or also
in the light of tribal development, and of caste distinction,
the fact remains, that Jacob was separated from Esau, as
Isaac had been separated from Ishmael, and as Joseph and
Benjamin were separated from the other sons of Jacob.
Again, as, by unjust means, the blessing of Isaac had been
diverted from its proper channel, so Jacob was by deceit
misled into his union with Leah. The same injustice led
to the separation of Joseph, and then of Benjamin, from
their father, and from their elder brethren by Leah. It
was injustice, which caused Jacob to flee from Padan
Aram, where he had served Laban for fourteen and for
8ix years, and from whence, according to ancient tradition,
he was summoned by Deborah, the nurse of his mother
Rebekah. It was not till after Jacob’s union with the
fair Rachel, that the servant felt himself strong enough to
fight for his liberty and independence. If Rachel be re-
garded as the representative of the white race, or high
caste, it will follow, that the infusion of this element into
Jacob’s familyled to his freedom and subsequent dominion.
But we do not here found any argument on this more or
less probable hypothesis. We have to deal with the fact,
that among the possessions which Jacob had acquired in
Padan Aram, were two wives, two concubines, eleven sons
and a daughter. With these, excepting Rachel, who, as
also Deborah, had died on the way, Jacob settled at He-
bron, the burial-place of his ancestors. A few years after
Jacob and Esau had buried their father, in the cave of
Machpelah, Jacob went into Egypt, where his son Joseph
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was the Prime-minister of the Shepherd Pharaohs, to whose
connection with the Kenites we have referred. Before
Jacob left Hebron, formerly Kirjath-Arba, and which had
been built seven years ¢ before Zoan in Egypt,’ the strong-
hold of the Aryan Shepherd Kings, his grandson Gershom,
or Gershon, eldest son of Levi, was born.

As in the case of Ishmael, and of Esau, and of Leah
and her descendants, the elder branch of the descendants
from Levi, for a reason not stated, was deprived of its
birthright. The younger was preferred to the elder.
Hebrew history is the record of the triumphs of secundo-
geniture, and Kenite history the documentary proof, that
¢ Jabez was more honourable than his brethren,’ that even
Abraham acknowledged the superiority and primogeniture
of Melchizedec. Kohath, the second son of Levi, like
Isaac and Jacob and Rachel, became the progenitor of
a privileged class. The Kohathites enjoyed an official
superiority over the Gershonites. The sons of Gershon
are recorded to have been Libni and Shimi or Shimei.
But in Chronicles Shimei is declared to have been, not the
brother, but the son of Libni, and the latter is asserted
to have been the son of Merari, Levi’s third son.! Inthe
same book it is recorded, that David recognised the
seniority of the Gershonites over the Kohathites.? Not
only are the former shown to have enjoyed an official
superiority over the Kohathites, but Asaph the Gershon-
ite® was by David acknowledged as a seer. He received
an hereditary office,* and his words were put on a par
with those of David.® That the Kenite king should thus
honour the elder branch of Levites, favours the view,
that the Gershonites or ‘strangers’ were connected, if not
identical with, the Kenites, who, although they formed
tribes before Isaac was born, lived as ¢strangers’ among
the Hebrews.

1 1 Chr. vi. 21. % Ibid. xxiii. 7. 3 Ibid. vi. 39.
4 2 Chr. xx. 14; Tzra ii. 47. 8 2 Chr. xxix. 30.
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It was upon a ‘stranger,’ a Gershonite, upon ‘one of
the sons of Asaph,’ that, ¢ the spirit of the Lord came in
the midst of the congregation,” and enabled Jehaziel to
prophesy to Jehoshaphat, to ¢ all Judah,” and to the ¢ in-
habitants of Jerusalem,’ that they would see the presence
of the Lord in their camp, who would cause the Moabites
to destroy the enemies of Judah. On this occasion ¢ the
Levites of the children of the Kohathites, and of the
children of the Korhites stood up to praise the Lord God.’
The Korahites of those days were by descent connected
with Caleb the Kenezite,' that is, with a cognate tribe
of the Kenites and other pre-Abrahamitic inhabitants of
Kenaan, who, as non-Hebrews, lived as ¢strangers’ with
the descendants from Abraham. These strangers or
Kenites, we have identified with the Korahites. At the
time when a prophet arose from among the Gershonites,
or strangers, in Israel, a Korahite, or Kenite Levitical line
was acknowledged, by the side of the Hebrew or Ko-
hathite line of Levi. This is in accordance with the
statement, that Korah, like Cain, never died, and with
the established fact, that the Kenites or Korahites never
wanted a man to stand, or minister before the Lord, and
that they were represented by the junior Aaronic line of
Ithamar. As the Gershonites were placed under the
superintendence of this Kenite sacerdotal line, to which
Eli belonged, we can now assert, that the Gershonites
were connected with the Kenites, and must be identified
with them, as regards their non-Hebrew descent. The
question, in what sense Gershon was the first-born son of
Levi, will be answered diflerently by those who insist
on the literal sense of the genealogies, and by those who
regard these lists equally as family and as tribal records.
In either case, we may assume that Levi’s eldest son
represented the tradition of his mother Leah, whom we
have connected with Esau and Ishmael, with the ances-
tors of the Edomites, that is, of the Kenites.

1 1 Chron. ii. 43.
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God works by means, and this according to selection.
Science, and history, and its interpretation by such a man
as the Apostle Paul, alike prove, that the white race, as
being the maost highly gifted, has been, and is, a chosen
instrument in the hand of God. Whatever be its primary
cause, the difference of blood is a fact. Convinced of his
calling, the white man spread over the world, conquering
and to conquer.

According to the allegory about the sons of Adam, as
contained in Genesis, the Western Aryans, who did not
follow the Kenites to the land of Nod, were the first
believers in One God. This is confirmed by the Avesta,
the holy tradition of the Western Aryans, the ancestors of
the Hebrews, as the Vedas are the holy tradition of the
Eastern Aryans, the ancestors of the Kenites in Kenaan.
But also to the Eastern Aryans, to the tribe which at the
time of the great Aryan separation, is recorded to have
rejected Monotheism, even to Cain ‘a sign’ was given.
‘Whether or not it was a visible symbol or mark, it was
a sign, a promise, a pledge unto life. Cain was never to
die. The Kenites, as the Ishmaelites in the time of Abra-
ham, and as the Korahites in the time of Moses, were to be
represented in all ages by their successors, the guardians
of their traditions, whether or not they referred, already in
the earliest historical times, to immortality. Melchizedec,
the Kenite, or Eastern Aryan, was a contemporary of
Abraham, the Western Aryan, and can hardly have been
the first proclaimer of the One God, in the land between
the Nile and the Euphrates, in which different tribes of
Asiatics, mixed with subjugated Africans, had settled
before Abraham entered it. The ancestor of the Hebrews
understood the language of the Kenaanites, and lived on
good terms with them, whilst converting those who were
serving other Gods, to the worship of Jehovah. The an-
cestor of the Kenites, Melchizedec, though he represents
the Eastern and Kenite sacerdotal tradition, undoubtedly
represents the Monotheism of the Western Aryans, from




KENITES AND HEBREWS. 45

whom Abraham descended. The descendants from Cain
had become believers in the most high God, the Creator
of heaven and earth, before Abraham’s time. Both
Kenites and Hebrews believed in.One God, when the
brother tribes of the Aryans, after long separation, met
again in the regions between the Nile and the Euphrates.
The Kenites and the Hebrews met as cognate races, keep-
_ing up their distinctions, without forgetting their common
origin. We shall see, that the tradition of Melchizedec
and of Abraham, about Jehovah, was preserved by Ke-
nites, and that these disciples and descendants of Mel-
chizedec, through the Kenite priesthood, revealed to
Moses that knowledge, which prepared him to see in the
burning bush, the manifestation of the God of Abraham,
of Isaac, and of Jacob.
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CHAPTER 1V.
SONS OF GOD AND SONS OF MEN.

BerFoRre the Abramitic immigration into Kenaan, mixed
tribes of Asiatics and of Africans had settled in the land.
The dominion of the white. Kenite and of the white
Hebrews over the black Ethiopian, continued undisturbed
for many centuries. The book of Job refers to the re-
mote time, when the ancestors of the Kenites lived in
Eden, unmolested by the presence of strangers. For thus
said Eliphaz to Job : When the earth was alone given to
the ‘fathers’ of ¢ wise men,” who have not hidden but trans-
mitted the tradition, then ‘no stranger passed among
them,” they were yet unopposed by ¢the wicked man,’
by the adversary, who ¢ dwelleth in desolate cities and in
dwellings which no man inhabits,’! that is, in desert places
and caves. We shall prove, that these fathers of ante-
diluvian tradition were Kenites, or sons of the East; that
the adversary who opposed them, in the time of Job,
opposed also the Hebrews, and that this adversary of the
white race was Ham, the representative of the black race.

Kenites and Hebrews are contrasted with each other in
the book of Job. This will become evident, if it can be
shown, that not only Job, but also his thrce friends, were
Kenites and not Hebrews. For it is absolutely certain,
that Elihu was a Hebrew. Like Job, who was ‘the
greatest of the sons of the Last,” Bildad ¢ the Shubhite,’ or
properly, the Shuchahite, as a descendant from Keturah,
18 an ancestor of Jethro the Kenite, and therefore one of
the Bene Kedem or ¢sons of the East,” who inhabited the

1 Job xv. 18-20, 28.
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land between the Nile and the Euphrates, the land of
Kenaan in its widest sense, before the Abramitic immi-
gration. Eliphaz ‘the Temanite’ was a descendant of
Teman, the son of Esau and Adah, and probably also of
Tema, son of Ishmael, after whom an Arabian tribe was
called, which already existed in the time of Job,! and
which Jeremiah connects with Dedan and Buz.? Now
Esau, as we have seen, is in the genealogies erroneously
stated to have been the grandfather of Amalek, the
Amalekites being mentioned as a tribe before Esau was
born. But the genealogy is right, if ethnologically inter-
preted, in so far as it counects Esau and the Edomites with
Amalek the first of the nations.” - In the book of Judges
the sons of the East are invariably connected with the
Amalekites and the Midianites.? From this it follows,
that they belonged, in all probability, to the Bene Kedem,
a supposition which is confirmed by the fact, that they
inhabited part of that land in which the Nabathsans
dwelt, whom we must, on various grounds, connect, if not
identify, with the Kenites. For of the Nabathwans it is
recorded by Diodorus Siculus, the Silician historian in
the time of Julius Cesar, that the Nabathseans neither
gowed seed nor planted fruit tree, nor used or built
houses, and that they enforced these transmitted customs,
under pain of death.* This description corresponds not
only with what Jeremiah has transmitted, about the
anti-agricultural habits of the Rechabites, or Kenites, but
it is in literal harmony with the hostile acts of the sons
of the East, and of the Amalekites and the Midianites,
which are recorded in the book of Judges. ¢When
Israel had sown, the Midianites and the Amalekites and
the Sons of the East came up against them, and they
encamped against them, and destroyed the increase of the
earth all the way towards Gaza, and left no sustenance
in Israel, neither sheep, nor ox, nor ass. For they came

! Job vi. 19, 3 Jer. xxv. 23; comp. Is. xxi. 13, 14,
3 Judg. vi. 8, 33; vii. 12, 4 Diod. Sic. xix. 94
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up with their cattle and their tents, and came in multi-
tudes like grasshoppers, that neither they nor their camels
could be counted, and they came into the land to destroy
it1 We may, therefore, assert, that Eliphaz was also a
Kenite.

Zophar is called ¢ the Naamathite,” and may, therefore,
safely be connected with Naam, or Naham, one of the
sons of Cain, the ancestor of the Kenites. A striking
confirmation of Zophar’s descent from Cain is contained
in the genealogical record in Genesis, according to
which the same name of Naam, with the Jehovistic
ending, that is, Naamah, was borne by the daughter
of Lamech and Zillah, by the sister of Tubal-Cain.?
The Naamathites were, therefore, descendants from Cain,
and also from Tubal, if Tubal was originally the name
of a person, or tribe. It is probable that Tubal is
derived from the Persian tfpal, which means iron, and
that Cainites or Kenites were, in the period to which
the name of Lamech refers, workers in iron, as the men
of Tubal were coppersmiths in the time of Ezekiel.?
According to Josephus, the men of Tubal were called
Iberians, that is, inhabitants of a tract of country between
the Caspian and the Black Sea. They are the Tuplai of
Assyrian inscriptions,* and as Tbaren: are connected with
the Moschi. Both were later called Scythians, that is,
Turanians, who inhabited in early times the land between
the Indus, the Persian Gulf, the Mediterranean, and the
Caucasus, that is, generally speaking, the land inhabited
by the Kenites, or sons of the East.

Having proved, that Job and his three friends were all
Kenites, that is, descendants from Cain, it is evident, from
the independent position which is assigned in the book of
Job to Elihu, ¢ son of Barachel, the Buzite,’ and thus to a
nephew of Abraham,’ that as a Hebrew, Elihu is con-

! Judg. vi. 8-5. * Gen.iv. 22. 2 Ezek. xxvii. 18,
* Rawlinson's Herod, i. 535. 3 (Fen. xxii. 21.
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trasted with the Kenites, or sons of the East, among whom
Job was the greatest. Job lived in the land of Ugz, or
Huz, that is, in the land between the Dead Sea and the
Aleanitic Gulf, which the Edomites inhabited in the time
of Moses,! and of which ¢ not a footbreadth’ ever belonged
to Hebrews. This remarkable fact leaves no doubt on the
connection between Job and the Kenites, and the identity
of these with the sons of the East. We have now to
prove our assertion, that the adversary of the Kenites and
the adversary of the Hebrews is Ham.

Kenites and Hebrews, both Aryans by descent, had be-
come, through conquest, a mixed race, not of half-castes,
but of Asiatics and Africans. The Kenites as well as the
Hebrews represented the pure Aryan element in their
higher castes, and the Hamitic element in their lower
castes. Not only Job, but his three friends, and also
Elihu, the Hebrew, were men of wisdom, and, as such,
representatives of the higher or Aryan castes. Among
Job’s enemies the Sabeans and Chaldeans are mentioned
by name, whilst the description of the customs of his ad-
versaries shows them to have been of a nomadic race, very
much akin to the Kenites. The Sabeans, whatever be
their origin, were comprised under the collective name of
Joktanites, and as such, were connected with the Hebrews.
So were also the Chaldeans, notwithstanding their non-
Hebrew origin, inasmuch as Chesed and Buz are men-
tioned as brothers.2 But in like manner Job, the Kenite,
and Elihu, the Hebrew, were descendants from two
brothers, from Cain and from Abel and Seth. Represent-
ing the white race, both Job and Elihu had to rule over
Hamite tribes, in regions which were contiguous to purely
Hamitic settlements. The Kenites, at the time to which the
book of Job refers, seem to have lived exclusively in tents,
for in every instance in which the name ¢ house’ occurs,
it ought to be translated ¢ dwelling.” Again, it is only in

! Deut. ii. 6; comp. Lament. iv. 21. 2 Gen. xxii. 21, 22,
E
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the first chapter, the later composition of which is highly
probable,! that the children of Job are described as drink-
ing wine, and his oxen as ploughing the fields. These are
anti-Kenite habits and occupations, of which there is not
the least trace in any other part of the book.

But although nomads, Job and his friends were ex-
posed, as much as the Hebrews inhabiting Arabia, to the
depredations of other nomadic tribes, who may, or may
not have been of Eastern origin, but who certainly were
mixed up with Hamites. It is certain, that the Chaldeans,
who attacked Job, were Cushites, and therefore, non-
Kenites. The same may be said of the Sabeans, or
dwellers in Southern Arabia. Of some of his adversaries
Job said, that their fathers he would have ¢ disdained to
have set with the dogs’ of his flock. They were thin (not
dark) from ¢ want and hunger ;’ they ¢ gnawed the wilder-
ness, the old desert and desolation ;’ they ¢ cut up mallows
by the bushes, and juniper roots for their meat; they
were driven forth from among men, they cried after them
as after a thief; in deserted valleys they must dwell, in
holes of the earth and in rocks ; among the bushes they
roar; under the nettles they were gathered together,
children of godless, yea of base men, expelled from the
earth.’?

These godless men, of low degree, we have sufficient
reason to identify with Hamites. For in the passage
already quoted,® ¢ the stranger,” who, in earliest times had
not lived among the Asiatics, ¢ the wicked man,’ the ad-
versary, is likewise described as living in desert places
and caves. That the adversary of Job was of African
descent, is confirmed by the Hamite origin of the name
Chedorlaomer, Kudur-el-Ahmar, or ¢ Kedar the red,’ who -
is probably identical with the ¢ Kudur mapula,” whose
name is found on Chaldean bricks, and who, as ¢ mapula’
implies, was ¢ the ravager of the West.” If we assume,

1 Comp. Ezek. xiv. 14, where Job is mentioned after Daniel.
% Job xxx. 1-8; comp. xxiv. 3 Ibid. xv. 18-20, 28,
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that ¢ the red ’ was later substituted for the original title,
the name Kedar may be connected with the Hebrew word
Kedar, which means ¢the black-skinned man.” In the
time of Job, as in the time of Abraham, the adversary was
Ham. The Hamites, the godless men, not only interfered
with their property, but also with their faith. For, in the
days of Job, ¢ the sons of God came to stand before the
Lord, and the adversary (the Satan) came also to stand
before the Lord. And the Lord said unto the adversary:
From whence comest thou? And the adversary answered
the Lord and said : From going to and fro on the earth,
and from walking up and down on the same.” This is
what the Hamites had done, who were gradually con-
quered on the Indus, and returned to the West under
Aryan rule. They had gone to and fro, from West to
East, and from East to West. ¢And the Lord said unto
the adversary : Hast thou noticed my servant Job? For
there is not on the earth a man, like him, pious and up-
right, fearing God, and eschewing evil. And he does still
hold fast his piety, and thou movedst me in vain against
him, to destroy him. And the adversary answered the
Lord, and said : Skin for skin, yea, all that a man hath,
will he give for his life. But put forth thine hand, and
touch his bone and his flesh, whether he will not curse
thee to thy face? And the Lord said unto the adversary:
Behold, be he in thine hand, only his life preserve. And
so the adversary went away from the presence of the
Lord.’?

*The sons of God,’ or more literally, the sons, servants
or worshippers ¢ of Elohim,’ that is, of the gods, together
with their ¢ adversary,’ presented themselves before ¢ the
presence of Jehovah,’ to stand or minister before him.
This is perhaps what Abraham desired, when he said unto
God : ¢ Oh that Ishmael might live before thee.’? A similar
union is described in the book of Genesis, as having

! Job ii. 1-7. 2 (en, xvii, 18,
E2
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taken place before the Flood. Then ¢ the sons (or servants)
of Elohim saw the daughters of men that were fair (or
¢ the fair daughters of men’), and they took any to wives,
according to their pleasure.’ !

Whilst the men of Japhet, the Aryans, were exclusively
of ¢ high degree,’ and the men of Ham, the non-Aryans,
exclusively of low degree, the upper castes of the men of
Shem were, as we tried to explain, of white descent, and
the lower castes of dark descent. We suggest, that for
this reason we can trace in the Bible the mysterious
distinction between ‘sons of Adam, the ammim, and
‘sons of man,’ the ish, of the ‘rich’ and the ¢ poor.’*
Before the Flood, the sons, or servants of the gods, of
Elohim, that is, the descendants from Cain, migrated
from the plains of the Indus, the country of Nod, to the
Aramean highland. To this immigration the notice seems
to refer, that the Nephilim, giants, or powerful men, were
then on the earth, that is, in the land of Kenaan. It was
because of their descent from Cain, who had fallen away
from God, that the Kenites were called Nephilim, which
word literally means ¢ apostates.” They had gone away, or
departed ¢ from the face of Jehovah.’

Like the passage in Genesis, that in the book of Job,
may be interpreted as referring to the union of Hebrews
and Kenites. The high-caste Hebrews, sons, or servants
of God, married daughters of men, that is, of men of low
degree (sons of Belial), as all the Kenites were called by
the Hebrews, although the Kenites had, like the Hebrews,
high castes, and consequently ¢ daughters that were fair.’
As the priests of the Kenites and of the Hebrews always
belonged to the high caste, the passage in Job refers to
the joint appearing of the Hebrews and of the Kenites
before ¢ the presence of Jehovah.” They both wished ‘to
worship the same God, in the same sanctuary, ¢ to stand

1 Gen. vi. 2.
# Ps. xlix. 1,2; Luke i, 62, 53, &c. This distinction has been first pomted
out in the Genesis of the Earth and Man, p. 88f.
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before Jehovah,” before his ¢face.’ Already in the
time of Abraham, to ¢stand before ’ the Lord was under-
stood to refer to sacerdotal ministration in the sanctuary.!
The Hebrew Targum called after Jonathan, interprets
this phrase as ¢ to minister ’ before the Lord. We are,
therefore, entitled to apply this interpretation to the
passage in the book of Job, and venture to hope, that
every doubt about this interpretation will disappear, by
our later consideration of the vision of Zechariah, where
Joshua and the ¢adversary’ are described, as ‘standing
before * the angel of the Lord’s presence.

In the early Patriarchal time, to which the book of
Job refers, the Kenites and the Hebrews in the land of
Kenaan, had a common adversary in the Hamites. Ham
in Canaan, or, in the language of genealogy, Canaan the
fourth son of Ham, was ever since the Flood, in these
regions, and before that event, in Eastern countries, ¢ one
of the least servants of his brethren,’ that is, of Japhet
and Shem. These Lords, or Aryas, of Ham, are repre-
sented by Job, the Kenite, and by Elihu, the Hebrew.
Both were descendants of the white Aryan race, their
ancestors having lived together in Central Asia. What
had been accomplished on the Indus, and in other
Eastern districts, that is, the subjugation of non-Aryan,
black, or Hamitic races, was to be done between the Nile
and the Euphrates. Aryan Shepherd Kings had established
their rule in Egypt, but ¢the black-skinned man,” the
Kedur, or Kedar, later called ¢Mapula,’ or ‘the ra-
vager of the West, was the great ‘adversary’ of the
Aryans in the land of Kenaan. He and his black host
were ‘base’ men, ‘men of low degree,’ and godless
men,” who opposed ‘the sons of God,” and claimed the
privilege of ministering unto the same God in the same
sanctuary.

By their contact with the Aryans, with the servants

¥ (Fen. xviii. 22,
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of Jehovah, non-Aryan, Hamitic, that is, African races
had been brought to the knowledge ‘of the One God.
Already before the Flood a fusion of the two races
bad been effected, probably, as we shall see, at the time
to which the name of Jared in the antediluvian gene-
alogies refers. Thus, Aryan Monotheistic tradition was
transmitted through two distinct channels, through one
white, and through one dark race. In the time of Job
these two organs of tradition claimed recognition of their
respective priesthoods, on equal terms. Those Adamites
of high degree, who regarded themselves as the ‘rich,’
and called themselves sons, or servants, of God; and
those whom they distinguished by the name ‘sons of
men,’ that is, as the sk, as ‘men of low degree,’ as the
¢ poor,’ both the Aryan and his non-Aryan adversary, or
Satan, strove, in the time of Job, as in the time of Abra-
ham, for supremacy in these favoured lands.

The two hereditary sacerdotal lines of Aaronic de-
scendants, can be shown to have been respectively the
organs of a two-fold tradition. The union of the Kenite
and the Hebrew, which was symbolised by the marriage
of Moses and Zipporah, recognised Kenite tradition as of
the same origin as Hebrew tradition. The tradition of
Melchizedec and that of Abraham was the same. During
a long separation the Kenite branch, ever since the de-
parture of Cain from Eden, had carefully and reverently
preserved, through its hereditary organs for the transmis-
. sion of ancestorial tradition, the ¢sign’ or symbol which
God had given to that branch of the Aryan family,
which migrated to the lowlands of the Indus, to the
Eastern Kenaan, from whence different tribes migrated,
at different periods, in the Western Kenaan. However
much the tradition of the Kenites had been leavened by
the tradition of the fathers from whom it separated in
Central Asia, that Eastern race, whose fidelity to com-
mands rcceived and transmitted by their forefathers,
stands without parallel in history, continued everywhere,
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and at all times, to venerate the outward sign or symbol
of Cain, interpreted as the same had been by Melchizedec.
Before the time of Abraham, when the Hebrew and the Ke-
nite stream first met, to conquer their common adversaries,
the Kenites had become believers in ¢ the Most High God.’
The Kenite ¢king of righteousness,” Melchizedec, ‘a priest
of the Most High God,’ brought out ¢ bread and wine’ as a
sign or symbol of worship. This interpretation is clearly im-
plied bythe narrative. After so signal aDivine intervention,
for the purpose of delivering into the hands of Abraham
the adversary, Chedorlaomer and his host, the Kenite
priest brought out bread and wine, as the mystic elements
of Divine presence. If it could be said of Levi, that he
paid tithes in, or through, Abraham to Melchizedec, so
can it be said, and in a more literally true and still higher
sense, that all who stood before the great priest paid their
dues through Melchizedec unto the Most High God. In
the visible symbol of bread and wine they worshipped the
invisible presence of ¢the Creator of heaven and earth.’
This was the tradition of the Kenite priesthood, to which
Jethro belonged, with whom Aaron and all the elders of
Israel ate bread ¢ before God.”t We may assume, if we
cannot assert, that the sign of Melchizedec was the sign
which God gave unto Cain, and which was connected
with the promise, that he who hid himself from the
presence of God, might move about on God’s earth, ever
changing his abode, with the restlessness of fugitives and
strangers, as the Kenites ever did, and yet, that he would
be preserved from the attacks of the adversary, because
of his faith in that presence of God which he dared not
to behold, and which he worshipped through a sign.
Whether or not the sign of Melchizedec was the sign
of Cain, it certainly was connected with the worship of
Jehovah, even the name of whom had been forgotten by
the Hebrews in Egypt. It was during the long stay of

! I'x. xviii, 12; comp. Pa. Ixxv. 8,
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Moses, the Hebrew, with Jethro, the Kenite, that the
deliverer of the Israelites was called.

The Kenites and the Hebrews may have had different
symbols for the representation of the same ideas; but, in
the eyes of Moses, such and similar differences did not
stand in the way of union. The Kenites and the Hebrews
agreed where they could do it, and disagreed where they
could not. Nevertheless, and although they never aban-
doned their distinctive customs, they offered to the world
the sublime spectacle of brethren zealous for the preser-
vation of their peculiar traditions. They fought for
supremacy, even with unhallowed zeal, and yet believed
in the precept of the Kenite king, David, that it is good
and pleasant ¢for brethren to dwell together in unity.’
We shall show, that the Kenite and Hebrew tradition,
whose essential identity was manifested by the union of
Melchizedec with Abraham, and of Jethro with Moses,
was represented respectively by the line of Ithamar and
by that of Eleazar. .

We have pointed out, that both Job and Abraham
were men of the North-East, and that their common ad-
versary was the black-skinned tyrant of the South-West,
represented by Chedorlaomer. Again, we have seen, that
Melchizedec was the title of a man of the East, a con-
temporary of Abraham. If, then, it could be asserted,
that Job, who cannot have lived after Moses, was likewise
a contemporary of Abraham, it would become probable,
that the greatest man of the East, and the righteous King,
were the same person. The value of this identity would
be, that we should know, which were the doctrines of
Melchizedec. But as both Job and Melchizedec were
Kenites, we may assume, that their doctrines were essen-
tially the same. Though we cannot assert the identity of
both persons, the fact remains, that the most pious, upright
and God-fearing man on the earth, the King of Salem,
or Shaveh, most probably of ‘Mount Gerizim, blessed
Abraham, and received tithes from him. Although un-
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connected with any genealogical descent, Melchizedec
represents a priesthood, which reaches back to pre-his-
torical times. To this priesthood of the descendants of
Cain, an unrecorded early promise had been made, of
everlastingly standing as ministers before the Lord.! Thus
interpreted, the book of Job contrasts Kenites and He-
brews with their common adversary of the black-skinned
race, men of high degree with men of low degree, rich
with poor, pious or godly men with base and godless men,
Sons of God with sons of men.

! Comp. Ps. cx. with Jer. xxv. 19.
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CHATTER V.
KENITE AND HEBREW RECORDS IN GENESIS.

Tne Kenite and the Hebrew traditions, the two streams
of common origin, early divided, reunited in the time of
Moses, and yet never losing their distinct features, arc
marked by the Jehovistic and by the Elohistic records in
the Pentateuch, and especially in Genesis. We shall here
assume, what we have tried to prove in another work,
that the Avesta and the Vedas refer, like the book of
Genesis, to the first preaching of Monotheism, and of
Divine sonship, among mankind ; not to the creation, but
to the renewing, birf, of heaven and earth, and to the
renewing of man to the image of God. About the time
of the separation of Cain from Eden, in the time of Seth
and Enos, the name of Jehovah commenced to be called
upon, or to be proclaimed. It has been pointed out, that
the 4th and 5th chapters of Genesis contain a double list
of the genealogies of Cain,only the former of which contains
the name of Jehovah in the superscription. The name
Jabal, in the Jehovistic list, might be a compound of Jah
“or Jehovah. Jabal is stated to have been ¢the father of
such as dwell in tents, and of such as have cattle.’! Could
the name Jabal be connected with Jehovah, it would
prove, that the Kenites, that is, the men of Jabesh, and
their tribes, were called after Jehovah. They were
nomads, even at the time when this account was written,
and possibly Jehovists.
According to the tradition of the Septuagint and of the
Vulgate, Jochebed, the mother of Moses, was not the aunt,
but the cousin of Amram. This leads us to suggest, that

! Gen, iv. 20.
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the mother of Moses was of Kenite descent. As such,
Jochebed would be called a cousin of Amram, the
Hebrew, in the same ethnological sense, in which the
Kenite children of Hamath are by Amos called the cousins
of the Hebrews. As the name of Jochebed is an acknow-
ledged compound of Jehovah, which name we only find
in the list we try to identify with the Kenites, the Kenite
connection of Jochebed becomes probable. It is ad-
mitted, that no argument can be exclusively based on
the two isolated passages in the Pentateuch, where the
name of Jochebed occurs. The name of Jehovah in
the pre-Mosaic times was only used in the family of the
ancestors of Moses on the mother’s side. Assuming the
Kenite descent or connection of Jochebed, we can under-
stand, how the Hebrew, or Elohistic, writer in Genesis
could assert, that the name of Jehovah was ¢ not known’
to Abraham, Isaac, or Jacob.! It was, therefore,
cvidently his intention, to teach the people, that God was
only known to the patriarchs, as ¢ El Shaddai,’ or God
Almighty, and not as Jehovah. In the book of Job, the
latter name is never connected with the former, which
there so frequently occurs. It is explained by these facts
and conclusions, that, according to the Elohist, God re-
vealed himself to the patriarchs as El Shaddai, whereas the
Jehovist records the revelation of God to Abraham through
a vision, by the mediation of the Divine Word, as ¢ Jehovah,
who had brought him out of Ur of the Chaldees.’”” Again,
Jacob is recorded to have declared, that if he returned to
his father’s house in peace, ¢ Jehovah shall be his God.’®
It is needless to add, that the name of Jacob, like that of
Judah and others, may be taken to be a compound of the
name Jehovah. Although the organs of the Elohistic or
Hebrew tradition did not reveal (od to thé pcople as
Jehovah, the organs of the Jehovistic or Kenite tradition
did so, as their compound names, and the histories or
Moses, of the patriarchs, and of Jethro imply.

1 Ex. vi 2. 2 Gen. xv. 7. 8 Ibid. xxviii. 21.
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The name Jehovah was transmitted, and gradually made
known, for a long time exclusively, by Kenite tradition, in
the pre-Mosaic, if not pre-Abramitic times. It was in the
time of Samuel, when the Kenite line of Eli occupied the
sacerdotal see, that the name of Jehovah first began to be
made the name of the national God of Israel, whilst the

-more prominent place assigned to prophetic schools, if
not their introduction, marks the growing influence of
prophets, the leading guardians and promulgators of
tradition. Thus the way was prepared for the ascendancy
of the Kenite house of David. It is the king after
Jehovah’s own heart, who forms the link between what
Moses really taught, and the teaching of the prophets.
Elijah and Jeremiah, the Kenite fathers of tradition,
protested against the idolatries, especially of sacrifices,
which Jehovah had ¢‘not commanded,” and which were
introduced by the spiritual leaders of a nation, which had
gone ‘backwards and not forwards,’ since the days of
Moses. Great progress was made in the establishment
of Jehovistic principles, during the captivity, when a de-
scendant of the Royal house of David, and therefore a
Kenite, the prophet Danicl, still farther developed and
applied the principles of Kenite tradition, of which the
fullest record is to be found in the prophecies of the un-
known prophet of the captivity, which form the latter
part of the book of Isaiah.

We have pointed out, that the ¢seven pillars’ which
Divine Wisdom has built, refer to the transmission of
tradition, through the unbroken chain, formed by the
seven organs of tradition, from Adam to Moses. The
latter received the tradition of the former, directly
through Amram, who received it from Levi, and thus
from Isaac, Shem, Methuselah, and Adam, according to
the age assigned to these individuals in holy writ. History
shows, that from time to time prophets arose, to proclaim
God’s revelations to mankind. What prophets announced,
recognised organs of tradition transmitted from onc
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generation to another. Those who were fully initiated
in the mysteries of tradition, those who had been, in
every generation, the most revered conveyancers of the
mysteries proclaimed by prophets, were considered as
landmarks of the past, as epochs of tradition, as renewers
of the same. By applying and developing the treasure
committed to their keeping, the appointed organs of
tradition became creators of new or mystic signs, for the
visible transmission of the invisible.

In order to mark the unbroken chain of tradition,
it was considered of the highest importance among
the Israelites, as among Eastern nations generally, to
preserve exact lists of generations, in the form of gene-
alogies. These are not lists of lineal jindividual de-
scendants from Adam and from Noah, but they mark the
principal migrations of tribes. Thus the names of the
children of Shem mark the gradual conquest of Shemitic
tribes from the Persian gulf to the Mediterranean. It is
important to observe, that the chiefs of tribes must have
been regarded as chiefs of tradition, at a time, when each
father of a family was a priest. The tribal chiefs oc-
cupied the place, which was assigned to the ¢ chiefs of the
fathers,’ in the time of Ezra. This tribal organisation led
to a Scribal organisation, consisting of scholars, teachers,
and chiefs, or fathers of tradition. Such an organisation
is implied by the distinction of the ‘rabs,” the ‘ra<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>