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NOTE BY THE EDITOR.

Hap the lamented Author been spared to superintend the issue of
the Fourth Edition of his work, it is probable he would have felt
himself called upon to say something in reference to the political and
ceclesiastical events that have occurred since the publication of the
last Edition. By the authoritative promulgation of the dogma of
the Pope’s Infallibility, his argument as to the time of the slaying of
the Witnesses, and his identification of the Roman pontiff as the
legitimate successor of Belshazzar have been abundantly confirmed.

It is gratifying to the Author’s friends to know that the work has
been so favourably received hitherto, and that no one, so far as we
are aware, has ventured to challenge the accuracy of the historical
proofs adduced in support of the startling announcement on the
title page. DBut it is deplorable to think that, notwithstanding all
the revelations made from time to time of the true character and
origin of Popery, Ritualism still makes progress in the Churches, and
that men of the highest influence in the State are so infatuated as to
seek to strengthen their political position by giving countenance to a
system of idolatry. If Britons would preserve their ¥reEDpOM and
their pre-eminence among the nations, they should never forget the
Divine declaration, “Them that honour Me I will honour, and they
that despise ME shall be lightly esteemed.”

It only remains for the Editor to say that the work has been
carefully revised throughout, and a few trifling errors in the refer-
ences have, in consequence, been corrected. One or two notes also,
enclosed in brackets, have been added, and the Index has been some-
what extended.

R. H.

Brair BANk, Poumont Srariow, N.B,
January, 1871,

vii



PREFACE T0 THE SECOND EDITION.

Since the appearing of the First Edition of this work, the Author
has extensively prosecuted his researches into the same subjeet;
and the result has been a very large addition of new evidence.
Somewhat of the additional evidence has already been given to
the public, first through the columns of the British Messenger,
and then in the publication entitled ““The Moral Identity of Babylon
and Rome,” issued by Mr. Drummond of Stirling. In the present
edition of “The Two DBabylons,” the substance of that work is
also included. But the whole has now been re-written, and the
mass of new matter that has been added is so much greater than
all that had previously appeared, that this may fairly be regarded
as an entirely new work, The argument appears now with a com-
pleteness which, considering the obscurity in which the subject had
long been wrapped, the Author himself, only a short while ago,
could not have ventured to anticipate as a thing capable of attain-
ment.
* * * * *

On the principle of giving honour to whom honour is due, the
author gladly acknowledges, as he has done before, his obligations
to the late H. J. Jones, Esq.—fo whose researches Protestantism
is not a little indebted—who was the first that directed his attention
to this field of inquiry. That able, and excellent, and distinguished
writer, however, was called to his rest before his views were matured.
His facts, in important instances, were incorrect; and the conclu-
sions at which he ultimately arrived were, in very vital respects,
directly the reverse of those that are unfolded in these pages.
Those who have read, in the Quarterly Journal of Prophecy, his
speculations in regard to the Beast from the Sea, will, it is believed,
readily perceive that, in regard to it, as well as other subjects, his
argument is fairly set aside by the evidence here adduced.

In regard to the subject of the work, there are just two remarks

vin



PREFACE TO THE SECOND EDITION. ix

the author would make. The first has reference to the Babylonian
legends. These were all intended primarily to commemorate facts
that took place in the early history of the post-diluvian world.
But along with them were mixed up the momentous events in
the history of our first parents. These events, as can be distinctly
proved, were commemorated in the secret system of Babylon with
a minuteness and particularity of detail of which the ordinary
student of antiquity can have little conception. The post-diluvian
divinities were connected with the ante-diluvian patriarchs, and
the first progenitors of the human race, by means of the metem-
psychosis ; and the names given to them were skilfully selected, so
as to be capable of divers meanings, each of these meanings having
reference to some remarkable feature in the history of the different
patriarchs referred to. The knowledge of this fact is indispensable
to the unravelling of the labyrinthine subject of Pagan mythology,
which, with all its absurdities and abominations, when narrowly
scrutinised, will be found exactly to answer to the idea contained in
the well-known line of Pope in regard to a very different subject :—

“ A mighty maze, but not without a plan.”

In the following work, however, this aspect of the subject has,
as much as possible, been kept in abeyance, it being reserved for
another work, in which, if Providence permit, it will be distinctly
handled.

The other point on which the author finds it necessary to say a word,
has reference to the use of the term ‘ Chaldee,” as employed in this
work., According to ordinary usage, that term is appropriated to the
language spoken in Babylon in the time of Daniel and thereafter.
In these pages the term Chaldee, except where otherwise stated, is
applied indiseriminately to whatever language can be proved to have
been used in Babylonia from the time that the Babylonian system of
idolatry commenced. Now, it is evident from the case of Abraham,
who was brought up in Ur of the Chaldees, and who doubtless
brought his native language along with him into Canaan, that, at
that period, Chaldee and Ilebrew were substantially the same.
When, therefore, a pure Hebrew word is found mixed up with a
system that confessedly had its origin in Babylonia, the land of the
Chaldees, it cannot be doubted that that term, in that very form,
must have originally belonged to the Chaldee dialect, as well as to
that which is now commonly known as Hebrew. On this ground,
the author has found himself warranted to give a wider application
to the term ‘“Chaldee ” than that which is currently in use.

And now, in sending forth this new Edition, the author hopes he
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can say that, however feebly, he has yet had sincerely an eye, in the
whole of his work, to the glory of ““that name that is above every
name,” which is dear to every Christian heart, and through which
all tribes, and peoples, and kindreds, and tongues, of this sinful and
groaning earth, are yet destined to be blest. In the prosecuting of
his researches, he has found his own faith sensibly quickened. His
prayer is, that the good Spirit of all grace may bless the work for
the came end to all who may read it.



PREFACE TO THE THIRD EDITION,

I~ giving the Third Edition of this work to the public, I have little
else to do than to express my acknowledgments to those to whom
I am under obligations, for enabling me thus far to bring it to a
successful issue.

To Mr. Murray, of Albemarle Street, London; Mr. Vaux, of the
British Museum ; and Messrs. Black and Messrs. Chambers, Edin-
burgh, I am specially indebted for permission to copy woodeuts
belonging to them. Individual woodcuts, from other sources, are
acknowledged in the body of the work. To Mr. John Adam, the
artist, who has executed the whole of the woodcuts, with a few
exceptions, I have to express my obligations for the spirit and
artistic skill displayed in their execution; and I do so with the more
pleasure, that Mr. Adam is a native of Arbroath, and the son of a
worthy elder of my own.

I have also acknowledgments of another kind to make. Consider-
ing ‘the character of this work—a work that, from its very nature,
required wide, and, at the same time, minute research, and the
consultation of works of a very recondite character ; and, taking also
into view not ouly the very limited extent of my own library, but
the distance of my abode from any of the great libraries of the land,
where rare and expensive works may be consulted, the due prepara-
tion of such a work was attended with many difficulties. The
kindness of friends, however, has tended wonderfully to remove these
difficulties. From all quarters I have met with the most disinter-
ested aid, of which I retain a grateful and pleasing remembrance.
To enumerate the different sources whence help has come to me,
in the prosecution of my task, would be impossible. There are three
individuals, however, who stand out from the rest whom I cannot
pass over without notice. Each of them has co-operated (and all
spontaneously), though in different ways, in enabling me thus far to
accomplish my task, and their aid has been of the most essential

importance.
xi



xil PREFACE TO THE THIRD EDITION.

To Mrs. Barkworth, of Tranby Hall, Yorkshire (whose highly
cultivated mind, enlightened zeal for Protestant truth, and unwearied
beneficence need no testimony of mine), I am signally indebted, and
it gives me pleasure to acknowledge it.

I have also to acknowledge my deep and peculiar obligations to one
who chooses to be unknown,* who, entirely on public grounds, has
taken a very lively interest in this work. He has spared neither ex-
pense nor pains, that, every incidental error being removed, the argu-
ment might be presented to the public in the most perfect possible form.
For this purpose he has devoted a large portion of his time, during
the last three years, to the examination of every quotation contained
in the last edition, going in every case where it was at all possible,
to the fountain-head of authority. His co-operation with me in the
revisal of the work has been of the greatest advantage. His acute
and logical mind, quick in detecting a flaw, his determination to be
satisfied with nothing that had not sufficient evidence to rest upon,
and yet his willing surrender to the force of truth whenever that
evidence was presented, have made him a most valuable coadjutor.
‘“ As iron sharpeneth iron,” says Solomon, “so doth a man sharpen the
countenance of his friend.” I have sensibly found it so. His corre-
spondence, by this stimulus, has led to the accumulation of an
immense mass of new evidence, here presented to the reader, which,
but for his suggestions, and objections too, might never have been
discovered. In the prosecution of his investigation he has examined

[* Edward Joshua Cooper, Esq., of Markree Castle, Ireland, the gentleman
here alluded to, died 23rd April, 1863. He was * one of our most distinguished
amateur astronomers, After leaving Oxford, he travelled extensively, with a
sextant, chronometer, and telescope, as his inseparable companions. . . . . In the
year 1831, he purchased from Cauchoix, of Paris, an object glass of 133 inches
aperture, and 25 feet focus, the largest then existing, which, in 1834, was mounted,
with perfect success, at his magnificent mansion of Markree.” The labours of
himself and his assistant were rewarded by ‘‘ the discovery of the planet Metis ;
but his greatest work is his ¢Catalogue of Kcliptic Stars.’ This (which was
published by aid from the Government grant placed at the disposal of the Royal
Socicty, and which the Royal Irish Academy honoured with their Cunningbam
Medal) contains upwards of 60,000 stars down to the twelfth magnitude, of which
very few had been previously discovered.”

Mr. Cooper was a Fellow of the Royal Society and of the Royal Astronomical
Society, as well as a Member of the Royal Irish Academy. ¢ He represented the
County of Sligo in Parliament for many years, and was a kind and good landlord,
making great exertions to educate and improve his numerous tenantry. His
personal qualities were of a high order. Blameless and fascinating in private life,
he was a sincere Christian, no mean poet, an accomplished linguist, an exquisite
musician, and possessed a wide and varied range of general information,”—See
Obituary Notice in the Proceedings of the Royal Society, 1864.]
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no fewer than 240% out of the 270 works contained in the accom-
panying list of ¢ Editions,” many of them of large extent, all of
which are in his own possession, and not a few of which he has
procured for the purpose of verification. His object and mine has
been, that the argument might be fairly stated, and that error might,
as far as possible, be avoided. How far this object has been attained,
the references and list of ¢ Editions” will enable each reader
competent to the task, to judge for himself. For myself, however,
I cannot but express my high sense of the incalculable value of the
service which the extraordinary labours of my kind and disinterested
friend have rendered to the cause of universal Protestantism.

But while making mention of my obligations to the living, I may
not forget what I owe to the dead. To him whose name stands on
the front of this work, I am, in some respects, pre-eminently
indebted, and I cannot send forth this edition without a tribute of
affection to his memory. It is not for me to speak of his wit,
and the brilliancy of his conversational powers, that captivated all
who knew him ; of the generous unselfishness of his nature, that
made him a favourite with every one that came in contact with him ;
or of the deep interest that he took in the efforts at present being
made for improving the dwellings of the working-classes, and
especially of those of his own estate, as well as in their moral and
religious improvement. But I should be liable to the charge of
ingratitude if I contented myself, in the circumstances, with the mere
formal dedication, which, though appropriate enough while he was
alive, is now no more so when he is gone.

The time and the circumstances in which his active friendship was
extended to me, made it especially welcome. His keen eye saw at a
glance, as soon as the subject of this work came under his attention,
the importance of it ; and from that time forward, though the work
was then in its most rudimentary form, he took the deepest interest
in it. He did not wait till the leading organs of popular opinion, or
the great dispensers of fame, should award their applause; but,
prompted by his own kindly feeling, he spontaneously opened up a
correspondence with me, to encourage and aid me in the path of
discovery on which I had entered.

His own studies qualified him to appreciate the subject and
pronounce upon it. For many years he had deeply studied the

* The whole number of works actually examined by the eminent individual
above referred to, in connection with this subject, is upwards of 260 ; but space
does not permit me to avail myself of anything like the full amount of the new
evidence that has been gathered. The above number, therefore, refers only to the
works actually quoted in this edition.
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Druidical system, which, with the haze and mystery around it, and
with its many points of contact with the patriarchal religion, had a
strange and peculiar fascination for him. For the elucidation of this
subject, he had acquired most valuable works ; and what he possessed
he was most ready to communicate. In the prosecution of
my inquiries, I had met with what to me seemed insuperable
difficulties. He had only to know of this to set himself to remove
them; and the aid derived from him was at once precious and
opportune ; for through his acquaintance with Druidism, and the
works received from him, difficulties disappeared, and a flood of
light irradiated the whole subject. If, therefore, the reader shall
find the early history of superstition, not only in our native land,
but in the world at large, set in a new and instructive light in these
pages, he must know that he is essentially indebted for that to Lord
John Scott. In one, who was an entire stranger, being thus
prompted to render efficient assistance to me at such a time, I ecould
not but thankfully recognise the hand of a gracious Providence; and
when I reflect on the generous, and humble, and disinterested
kindness with which the four years’ correspondence between us was
conducted on his part,—a correspondence in which he always
treated me with as much confidence as if I had been his friend and
brother,—I cannot but feel warm and tender emotions, mingling with
the thoughts that spring up in my bosom. Friendship such as his
was no ordinary friendship. His memory, therefore, must be ever
dear to me ; the remembrance of his kindness ever fragrant.
Unexpected was the stroke—now, alas! near threec years ago—
by which our correspondence was brought to an end; but painful
though that stroke was, and solemnising, there was no gloom
attending it. The ¢ hope full of immortality ” cheered his dying bed.
For years back he had found the emptiness of the world, and had
begun to seek the better part. His religion was no sentimental
religion ; his fear of God was not taught by the commandment of
men. His faith was drawn directly from the inspired fountain of
Divine truth. From the time that the claims of God to the homage
of his heart had laid hold on him, the Word of God became his
grand study, and few men have I ever known who held with a more
firm and tenacious grasp the great truth that the Word of God, and
that Word alone, is the light and rule for the guidance of Christians;
and that every departure from that Word, alike on the part of
Churches and individuals, implies, as he himself expressed it, “going
off the rails,” and consequently danger of the highest kind. As his
religion was Scriptural, so it was spiritual. In one of his earliest
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letters to me, he avowed that the bond of “spiritual religion” was
that by which he felt himself specially bound to those whose char-
acter and spirit showed them to be the true sheep of Christ’s
pasture ; and in accepting the dedication of my work, he particularly
stated, that the interest that he took in it was not as a mere matter
of literary curiosity, but as being “fitted to teach great truths,
which the world is not very willing to learn.” This, in the connec-
tion in which he wrote it, evidently had special reference to the
great doctrine of ¢“regeneration.” His mind was deeply penetrated
with a sense of the majesty of God, and the “awfulness” of our
relations to Him, in consequence of the sin that has entered the
world, and has infected the whole human race, and therefore he
vividly realised the indispensable necessity of Mediation and
Atonement, to give hope to sinful man in prospect of the grand
account.

The origin of that earnestness and attachment to spiritual reli-
gion which he manifested in his last years, was, as I was assured
by a relative now also gone to his reward, the perusal of the tract en-
titled “Sin no Trifle.” Deep was the impression that tract had made.
He read it, and re-read it, and continually carried it about with him,
till it was entirely worn away. Under the impressions springing
from such views of sin, he said to an intimate friend, when in the
enjoyment of health and vigour, “It is easy to die the death of a
gentleman, but that will not do.” His death was not the death of a
mere gentleman. It was evidently the death of a Christian.

The circumstances in which he was removed were fitted to be pecu-
liarly affecting to me. In reply to a letter—the last which I received
from him—in which he expressed deep interest in the spread of
vital religion, I was led,’in pursuance of the theme to which he
himself had speciaily referred, to dwell more than ever before on the
necessity not merely of having hope towards God, but of having
the question of personal acceptance decisively settled, and the
consequent habitual possession of the “joy of salvation,” and as one
special reason for this, referred to the fact, that all would be needed
in a dying hour. “And who can tell,” I added, “how suddenly
those who are surrounded with all the comforts of life may be
removed from the midst of them?” In illustration of this, I
referred to the affecting case of one whom I had known well, just
a short while before, lost along with his family in the Royal Charter.
Having made a large fortune in Australia, he was returning home,
and when on the point of setting foot on his native shores, with the
prospect of spending his days in ease and affluence, suddenly father
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and mother, son and daughter, were all engulfed in a watery grave.
My letter concluded with these words: “In view of such a solem-
nising event, well may we say, What is man? But oh, man is
great, if he walks with God, and the divine words are fulfilled in his
experience, ‘ God, who commanded the light to shine out of darkness,
hath shined in our hearts, to give the light of the knowledge of the
glory of God in the face of Jesus Christ.” That this may be more
and more the experience of your Lordship, is my earnest desire.”
When I wrote this I had not the least suspicion that I was writing
to a dying man. But so it proved to be. Only a few days after he
received this, he was smitten with his death-sickness. From his
dying bed he sent me a kindly memorial of his affectionate remem-
brance, and in his painful illness he manifested the supporting power
of faith, when faith has respect to the truth as it is in Jesus, and
appropriates Him as a personal and Almighty Saviour.
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THE TWO BABYLONS,

¢ And upon her forehead was a name written, MYSTERY, BABYLON THE GREAT,
THE MOTHER OF HARLOTS AND ABOMINATIONS OF THE EARTH.”—REV. xvil. 5.

INTRODUCTION.

TurrE is this great difference between the works of men and the
works of God, that the same minute and searching investigation,
which displays the defects and imperfections of the one, brings out
also the beauties of the other. If the most finely polished needle on
which the art of man has been expended be subjected to a micro-
scope, many inequalities, much roughness and clumsiness, will be
seen. DBut if the microscope be brought to bear on the flowers of
the field, no such result appears. Instead of their beauty diminish-
ing, new beauties and still more delicate, that have escaped the
naked eye, are forthwith discovered ; beaunties that make us appre-
ciate, in a way which otherwise we could have had little con-
ception of, the full force of the Lord’s saying, *Consider the
lilies of the field, how they grow; they toil not, neither do they
spin : and yet I say unto you, That even Sclomon, in all his glory,
was not arrayed like one of these,” The same law appears also in
comparing the Word of God and the most finished productions of
men. There are spots and blemishes in the most admired produe-
tions of human genius. But the more the Secriptures are searched,
the more minutely they are studied, the more their perfection
appears ; new beauties are brought into light every day; and the
discoveries of science, the researches of the learned, and the labours
of infidels, all alike conspire to illustrate the wonderful harmony of
all the parts, and the Divine beauty that clothes the whole.

If this be the case with Scripture in general, it is especially the
case with prophetic Scripture. As every spoke in the wheel of
Providence revolves, the prophetic symbols start into still more
bold and beautiful relief. This is very strikingly the case
with the prophetic language that forms the groundwork and
corner-stone of the present work.  There never has been any
difficulty in the mind of any enlightened Protestant in identify-
ing the woman “sitting on seven mountains,” and having on her
forehead the name written, “ Mystery, Babylon the Great,” with the

B



2 INTRODUCTION.

Roman apostacy. ¢ No other city in the world has ever been
celebrated, as the city of Rome has, for its situation on seven hills,
Pagan poets and orators, who had no thought of elucidating prophecy,
have alike characterised it as ‘the seven hilled city.”” Thus Virgil
refers to it: ‘“Rome has both become the most beautiful (city) in
the world, and alone has surrounded for herself seven heights with a
wall.”*  Propertius, in the same strain, speaks of it (only adding
another trait, which completes the Apocalyptic picture) as ¢ The
lofty city on seven hills, which governs the whole world.”t Its
‘“governing the whole world” is just the counterpart of the Divine
statement—¢ which reigneth over the kings of the earth” (Rev.
xvii. 18). To call Rome the city “of the seven hills” was by its
citizens held to be as descriptive as to call it by its own proper
name. Hence Horace speaks of it by reference to its seven hills
alone, when he addresses, “The gods who have set their affections
on the seven hills.”{ Martial, in like manner, speaks of “The
seven dominating mountains.”§ In times long subsequent, the same
kind of language was in current use; for when Symmachus, the
prefect of the city, and the last acting Pagan Pontifex Maximus, as
the Imperial substitute, introduces by letter one friend of his to
another, he calls him “ De septem montibus virum ”—¢“a man from
the seven mountains,” meaning thereby, as the commentators
interpret it, “Civem Romanum,” “A Roman Citizen.”|| Now,
while this characteristic of Rome has ever been well marked and
defined, it has always been easy to show, that the Church which has
its seat and headquarters on the seven hills of Rome might most
appropriately be called “Babylon,” inasmuch as it is the chief seat
of idolatry under the New Testament, as the ancient Babylon was
the chief seat of idolatry under the Old. But recent discoveries in
Assyria, taken in connection with the previously well-known but
ill-understood history and mythology of the ancient world, demon-
strate that there is a vast deal more significance in the name
Babylon the Great than this. /It has been known all along that
Popery was baptised Paganism ; but God is now making it mamfest
that the Paganism which Rome has baptised is, in all its essential
eleraents, the very Paganism which prevailed in the ancient literal
Babylon, when Jehovah opened before Cyrus the two-leaved gates of
brass, and cut in sunder the bars of iron. 4

That new and unexpected light, in some way or other, should be
cast, about this very period, on the Church of the grand Apostacy,
the very language and symbols of the Apocalypse might have
prepared us to anticipate. In the Apocalyptic visions, it is just
before the judgment upon her that, for the first time, John sees the

* Scilicet et rerum facta est pulcherrima Roma
Septemqueuna sibi muro circumdedit arces,
—Qeorg., lib. ii. v. 534, 635.
1 Septem urbs alta jugis toto que presidet orbi.—Lib. iii. Eleg. 9, p. 721.
% Diis, quibus septem placuere colles.—Carmen Seculare, v. 7, p. 497.
§ Septem dominos montes. —Lib. iv. Ep. 64, p. 254.
Il SyMmacHUs, lib. ii. Epis. 9, Note, p. 63.



INTRODUCTION. 3

Apostate Church with the name Babylon the Great “written upon
her forehead” (Rev. xvii. 5). What means the writing of that
name “on the forehead”? Does it not naturally indicate that, just
before judgment overtakes her, her real character was to be so
thoroughly developed, that everyone who has eyes to see, who has
the least spiritual discernment, would be compelled, as it were, on
ocular demonstration, to recognise the wonderful fitness of the title
which the Spirit of God had affixed to her. { Her judgment is now
evidently hastening on ; and just as it approaches, the Providence of
God, conspiring with the Word of God, by light pouring in from all
quarters, makes it more and more evident that Rome is in very deed
the Babylon of the Apocalypsef; that the essential character of her
system, the grand objects of her worship, her festivals, her doctrine
and discipline, her rites and ceremonies, her priesthood and their
orders, have all been derived from ancient Babylon;?and, finally,
that the Pope himself is truly and properly the lineal representative
of Belshazzar.k‘ In the warfare that has been waged against the
domineering pretensions of Rome, it has too often been counted
enough merely to meet and set aside her presumptuous boast, that
she is the mother and mistress of all churches-——the one Catholic
Church, out of whose pale there is no salvation. If ever there was
excuse for such a mode of dealing with her, that excuse will hold no
longer. If the position I have laid down can be maintained, she
must be stripped of the name of a Christian Church altogether ; for
if it was a Church of Christ that was convened on that night, when
the pontiff-king of Babylon, in the midst of his thousand lords,
‘praised the gods of gold, and of silver, and of wood, and of stone”
(Dan. v. 4), then the Church of Rome is entitled to the name of a
Christian Church ; but not otherwise. This to some, no doubt, will
appear a very startling position ; but it is one which it is the object
of this work to establish; and let the reader judge for himself,
whether I do not bring ample evidence to substantiate my position.



CHAPTER I.
DISTINCTIVE CHARACTER OF THE TWO SYSTEMS.

Ix leading proof of the Babylonian character of the Papal Church,
the first point to which 1 solicit the reader’s attention, is the
character of MysTERY which attaches alike to the modern Roman
and the ancient Babylonian systems. The gigantic system of moral
corruption and idolatry, described in this passage under the emblem
of a woman with a “GoLpEN cUP IN HER HAND” (Rev. xvii. 4),
“making all nations DRUNK with the wine of her fornication” (Rev.
xvii. 2; xviil. 3), is divinely called ¢ MystERY, Babylon the Great”
(Rev. xvil. 5). That Paul’s “MvysteEry of iniquity,” as described
in 2 Thess. il. 7, has its counterpart in the Church of Rome, no
man of candid mind, who has carefully examined the subject, can
easily doubt. Such was the impression made by that account on
the mind of the great Sir Matthew Hale, no mean judge of evidence,
that he used to say, that if the apostolic description were inserted in
the public “Hue and Cry,” any constable in the realm would be
warranted in seizing, wherever he found him, the Bishop of Rome
as the head of that “MystERY of iniquity.” Now, as the system
here described is equally characterised by the name of ¢ MYSTERY,”
it may be presumed that both passages refer to the same system.
But the language applied to the New Testament Babylon, as the
reader cannot fail to see, naturally leads us back to the Babylon
of the ancient world. As the Apocalyptic woman has in her
hand A cup, wherewith she intoxicates the nations, so was it
with the Babylon of old. Of that Babylon, while in all its
glory, the Lord thus spake, in denouncing its doom by the
prophet Jeremiah: ¢“Babylon hath been a GOLDEN cup in the
Lord’s hand, that made all the earth drunken: the nations
have drunken of her wine; therefore the nations are mad”
(Jer. }i. 7). Why this exact similarity of language in regard to
the two systems? The natural inference surely is, that the one
stands to the other in the relation of type and antitype. Now, as
the Babylon of the Apocalypse is characterised by the name of
¢« MysTERY,” so the grand distinguishing feature of the ancient
Babylonian system was the Chaldean “ MysreRiEs,” that formed so
essential a part of that system. And to these mysteries, the very
language of the Hebrew prophet, symbolical though of course it is,
distinctly alludes, when he speaks of Babylon as a “golden cup.”
To drink of “ mysterious beverages,” says Salverté, was indispensable
4
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on the part of all who sought initiation in these Mysteries.* These
‘““mysterious beverages” were composed of ¢ wine, honey, water, and
flour.”t From the ingredients avowedly used, and from the nature
of others not avowed, but certainly used,i there can be no doubt
that they were of an intoxicating nature; and till the aspirants had
come under their power, till their understandings had been dimmed,
and their passions excited by the medicated draught, they were not
duly prepared for what they were either to hear or to see. If it
be inquired what was the object and design of these ancient
“ Mysteries,” it will be found that there was a wonderful analogy
between them and that ¢ Mystery of iniquity ” which is embodied in
the Church of Rome. Their primary object was to introduce
privately, by little and little, under the seal of secrecy and the
sanction of an oath, what it would not have been safe all at once and
openly to propound. The téme at which they were instituted proves
that this must have been the case. The Chaldean Mysteries can be
traced up to the days of Semiramis, who lived only a few centuries
after the flood, and who is known to have impressed upon them the
image of her own depraved
and polluted mind.§ That
beautiful but abandoned queen
of Babylon was not only her-
self a paragon of unbridled
Iust and licentiousness, but
in the Mysteries which she /
had a chief hand in forming,
she was worshipped as Rhea,||
the great * MorHER ” of the |
gods, ¥ with such atrocious rites N\ ‘ I
as identified her with Venus, ! T e A
the MorHER of all impurity, ~Womenwitheup™ from Babylon.—(Krrro's
and raised the very city where

she had reigned to a bad eminence among the nations, as the
grand seat at once of idolatry and consecrated prostitution.if Thus

* EuskBE SALVERTE, Des Sciences Occultes, p. 259.

+ GEBELIN, Monde Primitif, vol. iv. p. 319.

T See SALVERTE, pp. 258, 259.

§ AMMIANUS MARCELLINUS, lib. xiv. cap. 6, p. ad. 26, and lib. xxiii. cap. 6, pp.
871, 374, compared with Justinus, Historia, lib. i. cap. 1, p. 615, and EUSEBIUS’S
Chronicle, vol. i. pp. 40, 70, &c. FEusebius says that Ninus and Semiramis
reigned in the time of Abraham. See vol.i. p. 41, and vol. ii. p. 65. In regard
to the age of Semiramis, see further in note on next page.

II Chronicon Paschale, vol. i. p. 65. ‘T Hzsiop, Theogonia, v. 453, p. 36.

** The shape of the cup in the woman’s hand is the same as that of the cup
held in the hand of the Assyrian kings; and it is held also in the very same
manner.—See VAUX, pp. 243, 284.

[A correspondent has pointed out a reference by Pliny to the cup of Semiramis,
which fell into the hands of the victorious Cyrus. Its gigantic proportions must
have made it famous among the Babylonians and the nations with whom they had
intercourse. It weighed fifteen talents, or 1200 pounds.—Prin1r, Hist. Nat., lib.
xxxiii. cap. 15.]

t+ Heropotus, Historia, lib. i. cap. 199, p. 92 ; Quintus CURTIS, v. 1.
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was this Chaldean queen a fit and remarkable prototype of the
« Woman ” in the Apocalypse, with the golden cup in her hand, and
the name on her forehead, “Mystery, Babylon the Great, the
MotrER of harlots and abominations of the earth.” (Fig. 1.) The
Apocalyptic emblem of the Harlot woman with the cup in her hand
was even embodied in the symbols of idolatry derived from ancient
Babylon, as they were exhibited in Greece ; for thus was the Greek
Venus originally represented,* and it is singular that in our own
day, and so far as appears for the first time, the Roman Church has
actually taken this very symbol as her own chosen emblem. In
1825, on the occasion of the jubilee, Pope Leo XII. struck a medal,
bearing on the one side his own image, and on the other, that of the
Church of Rome symbolised as a “ Woman,” holding in her left hand
a cross, and in her right a cup, with the legend around her, «“ Sedet
super universum,” “ The whole world is her seat.”t (Fig. 2.) Now
the period when Semiramis lived,—a period when the patriarchal
faith was still fresh in the minds of men, when Shem was still alive,}
to rouse the minds of the faithful to rally around the banner for the
truth and cause of God, made it hazardous all at once and publicly

Fig. 2.

to set up such a system as was inaugurated by the Babylonian
queen. We know, from the statements in Job, that among

* For evidence on this subject, see Appendix, Note A.

+ Eruiorr’s Hore, vol. iv. p. 30.

T For the age of Shem see Genesis xi. 10, 11. According to this, Shem lived
502 years after the flood, that is, according to the Hebrew chronology, till B.C.
1846. The age of Ninus, the husband of Semiramis, as stated in a former note,
according to Eusebius, synchronised with that of Abraham, who was born B.c.
1996. It was only about nine years, however, before the end of the reign of
Ninus, that the birth of Abraham is said to have taken place.—(SYNCELLUS, p.
170. Paris, 1652.) Consequently, on this view, the reign of Ninus must have
terminated, according to the usual chronology, about B.c. 1987. Clinten, who is
of high authority in chronology, places the reign of Ninus somewhat earlier. In
his Fasti Hellenici (vol. i. p. 263) he makes his age to have been B.c. 2182.
Layard (in his Nineveh and its Remains, vol. ii. p. 217) subscribes to this
opinion. Semiramis is said to have survived her husband forty-two years.—
(SYNCELL., p. 96.) Whatever view, therefore, be adopted in regard to the age of
Ninus, whether that of Kusebius, or that at which Clinton and Layard have
arrived, it is evident that Shem long survived both Ninus and his wife. Of
course, this argument proceeds on the supposition of the correctness of the

gebreﬁv chronology. For conclusive evidence on that subject, see Appendix,
ote B.
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patriarchal tribes that had nothing whatever to do with Mosaic
institutions, but which adhered to the pure faith of the patriarchs,
idolatry in any shape was held to be a crime, to be visited with
signal and summary punishment on the heads of those who practised
it. “If I beheld the sun,” said Job, ‘“when it shined, or the moon
walking in brightness; and my heart hath been secretly enticed,
and ¥ my mouth hath kissed my hand ; this also were an iniquity to
be pumnished by the judge ; for I should have denied the God that is
above” (Job xxxi. 26-28). Now if this was the case in Job’s day,
much more must it have been the case at the earlier period when the
Mysteries were instituted. It was a matter, therefore, of necessity,
if idolatry were to be brought in, and especially such foul idolatry as
the Babylonian system contained in its bosom, that it should be done
stealthily and in secret.f Even though introduced by the hand of
power, it might have produced a revulsion, and violent attempts
might have been made by the uncorrupted portion of mankind to
put it down ; and at all events, if it had appeared at once in all its
hideousness, it would have alarmed the consciences of men, and
defeated the very object in view. That object was to bind all man-
kind in blind and absolute submission to a hierarchy entirely
dependent on the sovereigns of Babylon. In the carrying out of this
scheme, all knowledge, sacred and profane, came to be monopolised
by the priesthood,} who dealt it out to those who were initiated in
the ¢ Mysteries” exactly as they saw fit, according as the interests
of the grand system of spiritual despotism they had to administer
might seem to require. Thus the people, wherever the Babylonian
system spread, were bound neck and heel to the priests. The priests
were the only depositaries of religious knowledge ; they only had the
true tradition, by which the writs and symbols of the public religion
could be interpreted ; and without blind and implicit submission to
them, what was necessary for salvation could not be known. Now
compare this with the early history of the Papacy, and with its
spirit and modus operand: throughout, and how exact was the
coincidence ! Was it in a period of patriarchal light that the
corrupt system of the Babylonian ¢ Mysteries” began? It was in a
period of still greater light that that unholy and unscriptural system
commenced, that has found such rank development in the Church of
Rome. It began in the very age of the apostles, when the primitive
Church was in its flower, when the glorious fruits of Pentecost were
everywhere to be seen, when martyrs were sealing their testimony
for the truth with their blood. KEven then, when the Gospel shone
so brightly, the Spirit of God bore this clear and distinct testimony
by Paul: “THE MYSTERY OF INIQUITY DOTH ALREADY WORK”

* That which I have rendered “and’ is in the authorised version “or,” but
there is no reason for such a rendering, for the word in the original is the very
same as that which connects the previous clause, ‘‘and my heart,” &c.

1 It will be seen by-and-by what cogent reason there was, in point of fact, for
the profoundest secrecy in the matter.—See Chapter IL.

I EuskBe SALVERTE, Des Sciences Occultes, passim.
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(2 Thess. ii. 7). That system of iniquity which then began it was
divinely foretold was to issue in a portentous apostacy, that in due
time would be awfully ‘“revealed,” and would continue until it
should be destroyed “by the breath of the Lord’s mouth, and
consumed by the brightness of His coming” (Zbid. v. 8). But at its
first introduction into the Church, it came in secretly and by stealth,
with “all DECEIVABLENESS of unrighteousness.” It wrought
“mysteriously ” under fair but false pretences, leading men away
from the simplicity of the truth as it is in Jesus. And it did so
secretly, for the very same reason that idolatry was secretly
introduced in the ancient Mysteries of Babylon; it was not safe, it
was not prudent to do otherwise. The zeal of the true Church,
though destitute of civil power, would have aroused itself, to put the
false system and all its abettors beyond the pale of Christianity, if it
had appeared openly and all at once in all its grossness; and this
would have arrested its progress. Therefore it was hrought in
secretly, and by little and little, one corruption being introduced after
another, as apostacy proceeded, and the backsliding Church became
prepared to tolerate it, till it has reached the gigantic height we now
see, when in almost every particular the system of the Papacy is the
very antipodes of the system of the primitive Church. Of the
gradual introduction of all that is now most characteristic of Rome,
through the working of the  Mysiery of iniquity,” we have very
striking evidence, preserved even by Rome itself, in the inscriptions
copied from the Roman catacombs. These catacombs are extensive
excavations underground in the neighbourhood of Rome, in which
the Christians, in times of persecution during the first three
centuries, celebrated their worship, and also buried their dead. On
some of the tombstones there are inseriptions still to be found, which
are directly in the teeth of the now well-known principles and
practices of Rome. Take only one example: What, for instance, at
this day is a more distinguishing mark of the Papacy than the
enforced celibacy of the clergy? Yet from these inscriptions we
have most decisive evidence, that even in Rome, there was a time
when no such system of clerical celibacy was known. Witness the
following, found on different tombs :—

1. “To Basilius, the presbyter, and Felicitas, ks wife. They
made this for themselves.”

2. “Petronia, a priest’'s wife, the type of modesty. In this place
I lay my bones. Spare your tears, dear husband and daughter, and
believe that it is forbidden to weep for one who lives in God.”* A
prayer here and there for the dead: “May God refresh thy spirit,”
proves that even then the Mystery of iniquity had begun to work ;
but inscriptions such as the above equally show that it had been
slowly and cautiously working,—that up to the period to which they
refer, the Roman Church had not proceeded the length it has done
now, of absolutely ¢forbidding its priests to ‘marry.’” Craftily
and gradually did Rome lay the foundation of its system of priest-

* Dr. MA1TLAND'S Church in the Catacombs, pp. 191, 192.
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craft, on which it was afterwards to rear so vast a superstructure.
At its commencement, “ Mystery ” was stamped upon its system.

But this feature of “Mystery” has adhered to it throughout its
whole course. When it had once succeeded in dimming the light of
the Gospel, obscuring the fulness and freeness of the grace of God,
and drawing away the souls of men from direct and immediate
dealings with the One Grand Prophet and High Priest of our
profession, a mysterious power was attributed to the clergy, which
gave them “dominion over the faith” of the people—a dominion
directly disclaimed by apostolic men (2 Cor. i. 24), but which, in
connection with the confessional, has become at least as absolute and
complete as was ever possessed by Babylonian priest over those
initiated in the ancient Mysteries. The clerical power of the Roman
priesthood culminated in the erection of the confessional. That
confessional was itself borrowed from Babylon. The confession
required of the votaries of Rome is entirely different from the con-
fession preseribed in the Word of God. The dictate of Scripture in
regard to confession is, ‘“ Confess your faults one to another” (James
v. 16), which implies that the priest should confess to the people, as
well as the people to the priest, if either should sin against the other.
This could never have served any purpose of spiritual despotism ;
and therefore, Rome, leaving the Word of God, has had recourse to
the Babylonian system. In that system, secret confession to the
priest, according to a prescribed form, was required of all who
were admitted to the ¢ Mysteries ;” and till such confession had been
made, no complete initiation could take place. Thus does Salverté
refer to this confession as observed in Greece, in rites that can be
clearly traced to a Babylonian origin:*-—¢“All the Greeks, from
Delphi to Thermopyle, were initiated in the Mysteries of the temple
of Delphi. Their silence in regard to everything they were com-
manded to keep secret was secured both by the fear of the penalties
threatened to a perjured revelation, and by the general CONFESSION
exacted of the aspirants after initiation—a confession which caused
them greater dread of the indiscretion of the priest, than gave Aim
reason to dread their indiscretion.”{ This confession is also referred
to by Potter, in his ‘“Greek Antiquities,” though it has been gener-
ally overlooked. In his account of the Eleusinian mysteries, after
describing the preliminary ceremonies and instructions before the
admission of the candidates for initiation into the immediate presence
of the divinities, he thus proceeds :— Then the priest that initiated
them called 'Iegopeevng [the Hierophant], proposed certain QUESTIONS,
as, whether they were fasting, &ec., to which they returned answers in
a set form.” §f The etcetera here might not strike a casual reader;
but it is a pregnant etcetera, and contains a great deal. It means,
Are you free from every violation of chastity? and that not merely

* For Babylonian origin of these Mysteries, see next chapter, first two
sections,

+ EuskBE SALVERTE, Des Sciences Occultes, chap, xxvi. p. 428.

+ PorTER, vol.i. Eleusinia, p. 356.
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in the sense of moral impurity, but in that factitious sense of chas-
tity which Paganism always cherishes.* Are you free from the guilt
of murder *—for no one guilty of slaughter, even accidentally, could be
admitted till he was purged from blood, and there were certain
priests, called Koes, who ‘“heard confessions” in such cases, and
purged the guilt away.t+ The strictness of the inquiries in the Pagan
confessional is evidently implied in certain licentious poems of
Propertius, Tibullus, and Juvenal.i Wilkinson, in his chapter on
“Private Fasts and Penance,” which, he says, “were strictly
enforced,” in connection with ‘ certain regulations at fixed periods,”§
has several classical quotations, which clearly prove whence Popery
derived the kind of questions which have stamped that character of
obscenity on its confessional, as exhibited in the notorious pages of
Peter Dens.  The pretence under which this auricular confession
was required, was, that the solemnities to which the initiated were to
be admitted were so high, so heavenly, so holy, that no man with
guilt lying on his conscience, and sin unpurged, could lawfully be
admitted to them. For the safety, therefore, of those who were to
be initiated, it was held to be indispensable that the officiating priest
should thoroughly probe their consciences, lest coming without due
purgation from previous guilt contracted, the wrath of the gods
should be provoked against the profane intruders. This was the
pretence ; but when we know the essentially unholy nature, both of
the gods and their worship, who can fail to see that this was nothing
more than a pretence; that the grand object in requiring the candi-
dates for initiation to make confession to the priest of all their
secret faults and shortcomings and sins, was just to put them
entirely in the power of those to whom the inmost feelings of their
souls and their most important secrets were confided? Now,
exactly in the same way, and for the very same purposes, has Rome
erected the confessional. Instead of requiring priests and people
alike, as the Scripture does, to “confess their faults one to another,”
when either have offended the other, it commands all, on pain of
perdition, to confess to the priest,|| whether they have transgressed
against him or no, while the priest is under no obligation to confess
to the people at all. Without such confession, in the Church of
Rome, there can be no admission to the Sacraments, any more than
in the days of Paganism there could be admission without con-
fession to the benefit of the Mysteries. Now, this confession is made

* For the arbitrary prohibitions, in consequence of which guilt might be con-
tracted, sce POTTER, vol. i. p. 356, a few sentences before the last quotation.

+ Durvis, De tous les Cultes, vol. iv. Part I. p. 312, Paris. IL’an III dela
Republique.

I See particularly JuveNAL, Satires, vi. 535, p. 129.

§ WiLEINSON'S Egyptians, vol. v. pp. 335, 336.

i Bishop HaY’s Sincere Christian, vol. ii. p. 68. In this work, the following
question and answer occur :—*‘‘ Q. Is this confession of our sins necessary for
obtaining absolutien ? A. It is ordained by Jesus Christ as absolutely necessary
for this purpose.” See also Poor Man’s Manual, a work in use in Ireland, pp. 109,
110.
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by every individual, in SECRECY AND IN SOLITUDE, to the priest sitting
in the name and clothed with the authority of God,* invested with
the power to examine the conscience, to judge the life, to absolve or
condemn according to his mere arbitrary will and pleasure. This is
the grand pivot on which the whole “Mystery of iniquity,” as
embodied in the Papacy, is made to turn; and wherever it is sub-
mitted to, admirably does it serve the design of binding men in
abject subjection to the priesthood.

In conformity with the principle out of which the confessional
grew, the Church, that is, the clergy, claimed to be the sole deposi-
taries of the true faith of Christianity. As the Chaldean priests
were believed alone to possess the key to the understanding of the
Mythology of Babylon, a key handed down to them from primeval
antiquity, so the priests of Rome set up to be the sole interpreters of
Scripture ; they only had the true tradition, transmitted from age to
age, without which it was impossible to arrive at its true meaning.
They, therefore, require implicit faith in their dogmas; all men were
bound to believe as the Church believed, while the Church in this
way could shape its fajth as it pleased. As possessing supreme
authority, also, over the faith, they could let out little or much, as
they judged most expedient ; and “ RESERVE” in teaching the great
truths of religion was as essential a principle in the system of
Babylon, as it is in Romanism or Tractarianism at this day.t It
was this priestly claim to dominion over the faith of men, that
“imprisoned the truth in unrighteousness” { in the ancient world, so
that ‘“darkness covered the earth, and gross darkness the people.”
It was the very same claim, in the hands of the Roman priests, that
ushered in the dark ages, when, through many a dreary century, the
Gospel was unknown, and the Bible a sealed book to millions who
bore the name of Christ. In every respect, then, we see how justly
Rome bears on its forehead the name, * Mystery, Babylon the Great.”

* Light of Prophecy, Appendix, Note C.

+ Even among the initiated there was a difference. Some were admitted only
to the “ Lesser Mysteries ; ” the “ Greater ” were for a favoured few.—WILKINSON'S
Ancient Egyptians, vol. i. pp. 266, 267.

1 Romans i. 18. The best interpreters render the passage as given above. It
will be observed Paul is expressly speaking of the heathen.



CHAPTER 1I.

OBJECTS OF WORSHIP.
SECTION L—TRINITY IN UNITY.

Ir there be this general coincidence between the systems of Babylon
and Rome, the question arises, Does the coincidence stop heret To
this the answer is, Far otherwise. 'We have only to bring the
ancient Babylonian Mysteries to bear on the whole system of Rome,
and then it will be seen how immensely the one has borrowed from
the other. These Mysteries were long shrouded in darkness, but
now the thick darkness begins to pass away. All who have paid the
least attention to the literature of Greece, Egypt, Phenicia, or Rome
are aware of the place which the ¢ Mysteries” occupied in these
countries, and that, whatever circumstantial diversities there might
be, in all essential respects these Mysteries” in the different
countries were the same. Now, as the language of Jeremiah,
already quoted, would indicate that Dabylon was the primal source
from which all these systems of idolatry flowed, so the deductions
of the most learned historians, on mere historical grounds, have led
to the same conclusion.* TFrom Zonarast we find that the con-
current testimony of the ancient authors he had consulted was to
this effect ; for, speaking of arithmetic and astronomy, he says: It
is said that these came from the Chaldees to the Egyptians, and thence
to the Greeks.” If the Egyptiansand Greeks derived their arithmetic
and astronomy from Chaldea, sceing these in Chaldea were sacred
sciences, and monopolised by the priests, that is sufficient evidence
that they must have derived their religion from the same quarter.
Both Bunsen and Layard in their researches have come to substanti-
ally the same result. The statement of Bunsen is to the effect that the
religious system of Lgypt was derived from Asia, and ‘“the primitive
empire in Babel.” { Layard, again, though taking a somewhat more
favourable view of the system of the Chaldean Magr, than, T am
persuaded, the facts of history warrant, nevertheless thus speaks of
that system :—“Of the great antiquity of this primitive worship
there is abundant evidence, and that it originated among the inhabit-
ants of the Assyrian plains, we have the united testimony of sacred
and profane history. It obtained the epithet of perfect, and was

* See HErRODOTUS, lib. ii. cap. 109, and D10GENES LAERTIUS, Proém. p. 2.
+ Lib. i. 6, p. 34,
I Bunsen’s Egypt, vol. i. p. 444,

12
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believed to be the most ancient of religious systems, having preceded
that of the Egyptians (Egyptiis vero antiquiores esse MAgos
Aristoteles auctor est in primo de Philosophia libro.—7%eopompe
Frag.).”*  “The identity,” he adds, ‘“of many of the Assyrian
doctrines with those of Egypt is alluded to by Porphyry and
Clemens ;” and, in connection with the same subject, he quotes
the following from Birch on Babylonian cylinders and monuments:
—*“The zodiacal signs . . .. show unequivocally that the Greeks
derived their notions and arrangements of the zodiac [and con-
sequently their Mythology, that was intertwined with it] from the
Chaldees. The identity of Nimrod with the constellation Orion is
not to be rejected.”t Ouvaroff, also, in his learned work on the
Eleusinian mysteries, has come to the same conclusion. After
referring to the fact that the Egyptian priests claimed the honour
of having transmitted to the Greeks the first elements of Polytheism,
he thus concludes :—‘These positive facts would sufficiently prove,
even without the conformity of ideas, that the Mysteries trans-
planted into Greece, and there united with a certain number of local
notions, never lost the character of their origin derived from the
cradle of the moral and religious ideas of the universe. All these
separate facts—all these scattered testimonies, recur to that fruitful
principle which places in the East the centre of science and civilisa-
tion.”} If thus we have evidence that Egypt and Greece derived
their religion from Babylon, we have equal evidence that the
religious system of the Phenicians came from the same source.
Macrobius shows that the distinguishing feature of the Phenician
idolatry must have been imported from Assyria, which, in classic
writers, included Babylonia. ¢ The worship of the Architic Venus,”
says he, “formerly flourished as much among the Assyrians as it
does now among the Phenicians.” §

Now to establish the identity between the systems of ancient
Babylon and Papal Rome, we have just to inquire in how far does
the system of the Papacy agree with the system established in these
Babylonian Mysteries. In prosecuting such an inquiry there are
considerable difficulties to be overcome ; for, as in geology, it is
impossible ‘at all points to reach the deep, underlying strata of the
earth’s surface, so it is not to be expected that in any one country
we should find a complete and connected account of the system
established in that country. But yet, even as the geologist, by
examining the contents of a fissure here, an upheaval there, and
what ¢ crops out” of itself on the surface elsewhere, is enabled to
determine, with wonderful certainty, the order and general contents
of the different strata over all the earth, so is it with the subject of
the Chaldean Mysteries. What is wanted in one country is sup-
plemented in another; and what actually ‘““crops out” in different

* LAYARD'S Ninevch and its Remains, vol. ii. p. 440.
+ Ibid, pp. 439, 440.

I Ouvarorr’s Eleusinian Mysteries, sect. ii. p. 20.
§ Saturnalia, lib. i. cap. 21, p. 79.
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directions, to a large extent necessarily determines the character of
much that does not directly appear on the surface. Taking, then,
the admitted unity and Babylonian character of the ancient Mysteries
of Egypt, Greece, Phenicia, and Rome, as the clue to guide us in our
researches, let us go on from step to step in our comparison of the
doctrine and practice of the two Babylons—the Babylon of the Old
Testament and the Babylon of the New.

And here I have to notice, first, the identity of the objects of worship
in Babylon and Rome. The ancient Babylonians, just as the modern
Romans, recoguised in words the unity of the Godhead ; and, while
worshipping innumerable minor deities, as possessed of certain
influence on human affairs, they distinetly acknowledged that there
was ONE infinite and Almighty Creator, supreme over all.* Most
other nations did the same. “In the early ages of mankind,” says
Wilkinson in his “ Ancient Egyptians,” “the existence of a sole and
omnipotent Deity, who created all things, seems to have been the
untversal belief ; and tradition taught men the same notions on this
subject, which, in later times, have been adopted by all civilised
nations.”f ‘“The Gothic religion,” says Mallet, ““taught the being
of a supreme God, Master of the Universe, to whom all things were
submissive and obedient.”—{(Z'acit. de Morib. Germ.) The ancient
Icelandic mythology calls him ¢“the Author of every thing that
existeth, the eternal, the living, and awful Being; the searcher into
concealed things, the Being that never changeth.” It attributeth to
this deity ‘“an infinite power, a boundless knowledge, and incor-
ruptible justice.”j We have evidence of the same having been the
faith of ancient IHindostan. Though modern Hinduism recognises
millions of gods, yet the Indian sacred books show that originally it
had been far otherwise. Major Moor, speaking of Brahm, the
supreme God of the Hindoos, says: “Of Him whose Glory is so
great, there is no image” (Veda). He “illumines all, delights all,
whence all proceeded ; that by which they live when born, and that
to which all must return” (Veda).§ In the ¢ Institutes of Menu,”
he is characterised as ‘““He whom the mind alone can perceive ;
whose essence eludes the external organs, who has no visible parts,
who exists from eternity . . . . the soul of all beings, whom no
being can comprehend.”|| In these passages, there 1s a trace of
the existence of Pantheism; but the very language employed bears
testimony to the existence among the Hindoos at one period of a far
purer faith.

Nay, not merely had the ancient Hindoos exalted ideas of the
natural perfections of God, but there is evidence that they were well
aware of the gracious character of God, as revealed in His dealings
with a lost and guilty world. This is manifest from the very name

* JAMBLICHUS, sect. viii. chap. ii. Macrosius, Saturnalia, p. 65.
+ WILKINSON, vol. iv. p. 176.

1 MacLer’s Northern Antiquities, vol. i. pp. 78, 79.

§ Moor’'s Pantheon, p. 4.

I Col. Vans KeNNEDY'S Hindoo Mythology, p. 270.
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Brahm, appropriated by them to the one infinite and eternal God.
There has been a great deal of unsatisfactory speculation in regard
to the meaning of this name, but when the different statements in
regard to Brahm are carefully considered, it becomes evident that
the name Brahm is just the Hebrew Rahm, with the digamma pre-
fixed, which is very frequent in Sanscrit words derived from Hebrew
or Chaldee. Rahm in Hebrew signifies “The merciful or compas-
sionate one.” * But Rahm also signifies the woMBt or the bowels ; I
as the seat of compassion. Now we find such language applied to
Brahm, the one supreme God, as cannot be accounted for, except on
the supposition that Brahm had the very same meaning as the
Hebrew Rahm. Thus, we find the God Crishna, in one of the
Hindoo sacred books, when asserting his high dignity as a divinity
and his identity with the Supreme, using the following words: “The
great Brahm is my woums, and in it I place my foetus, and from it is
the procreation of all nature. The great Brahm is the woun of all
the various forms which are conceived in every natural womb.” §
How could such language ever have been applied to ¢ The supreme
Brahm, the most holy, the most high God, the Divine being, before all
other gods; without birth, the mighty Lord, God of gods, the uni-
versal Lord,” || but from the connection between Rahm *the womb ”
and Rahm ‘“the merciful one”? Here, then, we find that Brahm is
just the same as ‘“Er-Rahman,” ‘“The all-merciful one,”—a title
applied by the Turks to the Most High, and that the Hindoos, not-
withstanding their deep religions degradation now, had once known
that “‘the most holy, most high God,” is also ¢“ The God of Mercy,” in
other words, that he is ““a just God and a Saviour.” ¥ And proceeding
on this interpretation of the name Brahm, we see how exactly their
religious knowledge as to the creation had coincided with the account
of the origin of all things, as given in Genesis. It is well known
that the DBrahmins, to exalt themselves as a priestly, half-divine
caste, to whom all others ought to bow down, have for many ages
taught that, while the other castes came from the arms, and body
and feet of Brahma—the visible representative and manifestation of
the invisible Brahm, and identified with him-——they alone came
from the mouth of the creative God. Now we find statements in
their sacred books which prove that once a very different doctrine
must have been taught. Thus, in one of the Vedas, speaking of
Brahma, it is expressly stated that “ALL beings” “are created from
his mourH.” ** In the passage in question an attempt is made to
mystify the matter; but, taken in connection with the meaning of
the name Brahm, as already given, who can doubt what was the

* See PARKHURST'S [ebrew Lexicon, sub voce, No. V.

+ 1bid. No. IL.

T Ibvd. No. IV.

§ Moor’s Pantheon, *‘ Crishna,” p. 211.

Il Gira, p. 86, apud MOOR.

9 For further evidence as to Hindu knowledge on this subject, see near the end

of next section.
** Asiatic Researches, vol. vii. p. 294. London, 1807.
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real meaning of the statement, opposed though it be to the lofty and
exclusive pretensions of the Brahmins? It evidently meant that He
who, ever since the fall, has been revealed to man as the ¢ Merciful®
and Gracious One” (Exod. xxxiv. 6), was known at the same time
as the Almighty One, who in the beginning ¢ spake and it was
done,” “ commanded and all things stood fast,” who made all things
by the ¢ Word of His power.” After what has now been said, any one
who consults the ¢ Asiatic Researches,” vol. vii. p. 293, may sece
that it is in a great measure from a wicked perversion of this Divine
title of the One Living and True God, a title that ought to have been
so dear to sinful men, that all those moral abominations have come
that make the symbols of the pagan temples of India so offensive to
the eye of purity.t

So utterly idolatrous was the Babylonian recognition of the Divine
unity, that Jehovah, the Living God, severely condemned His own
people for giving any countenance to it: ¢ They that sanctify them-
selves, and purify themselves in the gardens, after the rites of the
OxLy ONE,] eating swine’s flesh, and the abomination, and the
mouse, shall be consumed together” (Isaiah lxvi. 17). In the unity
of that one Only God of the Babylonians, there were three persons,
and to symbolise that doctrine of the Trinity, they employed, as the
discoveries of Layard prove, the equilateral triangle, just as it is
well known the Romish Church does at this day.§ In both cases

* The word in the original of Exodus is the very same as rakm, only in a
participial form.

+ While such is the meaning of Brahm, the meaning of Deva, the generic name
for ““ God” in India, is near akin to it. That name is commonly derived from the
Sanscrit, Div, ¢ to shine,”—only a different form of Shiv, which has the same
meaning, which again comes from the Chaldee, Ziv, “ brightness or splendour’
(Dan. i1. 31) ; and, no doubt, when sun-worship was engrafted on the Patriarchal
faith, the visible splendour of the deified luminary might be suggested by the name,
But there is reason to believe that “Deva’ has a much more honourable origin,
and that it really came originally from the Chaldee, Thav, *“ good,”” which is also
legitimately pronounced 7%ev, and in the emphatic form is T%eva or Thevo, “ The
Good.” The first letter, represented by 7', as shown by Donaldson in his New
Cratylus, is frequently pronounced DAi. Hence, from Dheva or Theva, “The
Good,” naturally comes the Sanscrit, Deve, or, without the digamma, as it
frequently is, Deo, “ God,” the Latin, Deus, and the Greek, Theos, the digamma
in the original 7hevo-s being also dropped, as novus in Latin is neos in Greek.
This view of the matter gives an emphasis to the saying of our Lord (Matt.
xix, 17) : “There is none good but One, that is (Zheos) God "—* The Good.”

+ The words in our translation are, “ behind one tree,” but there is no word in
the original for ““tree” ; and it is admitted by Lowth, and the best orientalists,
that the rendering should be, “after the rites of dckad,’” i.e., “The Only One.
I am aware that some object to making “ Achad” signify, “ The Only One,” on
the ground that it wants the article. But how little weight is in this, may be
seen from the fact that it is this very term “ Achad,” and that without the article,
that is used in Deuteronomy, when the Unity of the Godhead is asserted in the
most emphatic manner, “ Hear, O Israel, Jehovah our God is one Jehovah,” i.e.,
“only Jehovah.” When it is intended to assert the Unity of the Godhead in the
strongest possible manner, the Babylonians used the term ¢‘ Adad.”—>Macrobii
Saturnalia, lib. i. cap. 23, p. 73.

§ LavarD’s Babylon and Nineveh, p. 605. The Egyptians also used the triangle
as a symbol of their “triform divinity.” See MAURICE’S Indian Antiguities,
vol, iv. p. 445. London, 1794.
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such a comparison is most degrading to the King Eternal, and is
fitted utterly to pervert the minds of those who contemplate it, as if
there was or could be any similitude between such a figure and Him
who hath said, “To whom will ye liken God, and what likeness will
ye compare unto Him ?”

The Papacy has in some of its churches, as, for instance, in the
monastery of the so-called Trinitarians of Madrid, an image of the
Triune God, with three heads on one body.* The Babylonians had
something of the same. Mr. Layard, in his last work, has given a
specimen of such a triune divinity, worshipped in ancient Assyria }
(Fig. 3). The accompanying cut (Fig. 4) of such another divinity,
worshipped among the Pagans of Siberia, is taken from a medal in
the Imperial Cabinet of St. Petersburg, and given in Parson’s
‘“Japhet.”} The three heads are differently arranged in Layard’s
specimen, but both alike are evidently intended to symbolise the
same great truth, although all such representations of the Trinity

Fig: 3. Fig. 4.

necessarily and utterly debase the conceptions of those, among whom
such images prevail, in regard to that sublime mystery of our faith.
In India, the supreme divinity, in like manner, in one of the most

* PARKHURSTS Hebrew Lexicon, sub voce, * Cherubim.” TFrom the following
extract from the Dublin Catholic Layman, a very able Protestant paper, describing
a Popish picture of the Trinity, recently published in that city, it will be seen that
something akin to this mode of representing the Godhead is appearing nearer
home :—* At the top of the picture is a representation of the Holy Trinity. We
beg to speak of it with due reverence. God the Father and God the Son are
represented as a MAN with two heads, one body, and two arms. One of the heads
is like the ordinary pictures of our Saviour. The other is the head of an old man,
surmounted by a triangle. Out of the middle of this figure is proceeding the Holy
Ghost in the form of a dove. We think it must be painful to any Christian
mind, and repugnant to Christian feeling, to look at this figure.”—Catholic
Layman, 17th July, 18586,

+ Babylon and Nineveh, p. 160. Some have said that the plural form of the
name of God, in the Hebrew of (GGenesis, affords no argument for the doctrine of
plurality of persons in the Godhead, because the same word in the plural is applied
to heathen divinities. But if the supreme divinity in almost all ancient heathen
nations was triune, the futility of this objection must be manifest.

T Japhet, p. 184,
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ancient cave-temples, is represented with three heads on one body,
under the name of ‘“Eko Deva Trimurtti,” “One God, three
forms.”* 1In Japan, the Buddhists worship their great divinity,
Buddha, with three heads, in the very same form, under the name of
“San Pao Fuh.”{ All these have existed from ancient times. While
overlaid with idolatry, the recognition of a Trinity was universal in
all the ancient nations of the world, proving how deep-rooted in
the human race was the primeval doctrine on this subject, which
comes out so distinctly in Genesis.}] When we look at the symbols
in the triune figure of Layard, already referred to, and minutely
examine them, they are very instructive. Layard regards the
circle in that figure as signifying ¢ Time without bounds.” But the
hieroglyphic meaning of the circle is evidently different. A circle in
Chaldea was zero;§ and zero also signified “the seed.” Therefore,
according to the genius of the mystic system of Chaldea, which was
to a large extent founded on double meanings, that which, to the
eyes of men in general, was only zero, “a circle,” was understood by
the initiated to signify zero, “the seed.” Now, viewed in this light,
the triune emblem of the supreme Assyrian divinity shows clearly
what had been the original patriarchal faith. First, there is the
head of the old man ; next, there is the zero, or circle, for “the
seed ;” and lastly, the wings and tail of the bird or dove;|| show-
ing, though blasphemously, the unity of Father, Seed, or Son, and

* Col. KeNNgDY'S Hindoo Mythology, p. 211. Col. Kennedy objects to the
application of the name ‘“ Eko Deva ™ to the triform image in the cave-terple at
Elephanta, on the ground that that name belongs only to the supreme Brahm.
But in so doing he is entirely inconsistent, for he admits that Brahma, the first
person in that triform image, is identified with the supreme Brahm ; and further,
that a curse is pronounced upon all who distinguish between Brahmd, Vishnu,
and Seva, the three divinities represented by that image.

+ GILLESPIE’S Sinim, p. 60.

T The threefold invocation of the sacred name in the blessing of Jacob bestowed
on the sons of Joseph is very striking : “ And he blessed Joseph, and said, God,
before whom my fathers Abraham and Isaac did walk, the God which fed me all
my life long unto this day, the Angel which redeemed me from all evil, bless the
lads” (Gen. xlviii. 15, 16). If the angel here referred to had not been God,
Jacob could never have invoked him as on an equality with God. In Hosea
xii. 3-5, “The Angel who redeemed” Jacob is expressly called God: ‘“He
(Jacob) had power with God : yea, he had power over the Angel, and prevailed ;
he wept and made supplication unto him : he found him in Bethel, and there he
spake with us ; even the Lord God of Hosts ; The Lord is his memorial.”

§ In our own language we have evidence that Zero had signified a circle among
the Chaldeans ; for what is Zero, the name of the cypher, but just a circle? And
whence can we have derived this term but from the Arabians, as they, without doubt,
had themselves derived it from the Chaldees, the grand original cultivators at once
of arithmetic, geometry, and idolatry ? Zero, in this sense, had evidently come from
the Chaldee, zer, ““ to encompass,” from which, also, no doubt, was derived the
Babylonian name for a great cycle of time, called a *saros.”’—(BUNSEN, vol. i. pp.
711, 712.) As he, who by the Chaldeans was regarded as the great “Seed,” was
looked upon as the sun incarnate (see chap. iii. sect. i.), and as the emblem of the
sun was a circle (BUNSEN, vol. i. p. 335, and p. 537, No. 4), the hieroglyphical
relation between zero, *‘ the circle,” and zero, *‘the seed,” was easily established.

|l From the statement in Geen. i. 2, that ‘‘ the Spirit of God fluttered on the face
of the deep ” (for that is the expression in the original), it is evident that the dove
had very early been a Divine emblem for the Holy Spirit.



THE MOTHER AND CHILD. 19

Holy Ghost. While this had been the original way in which Pagan
idolatry had represented the Triune God, and though this kind of
representation had survived to Sennacherib’s time, yet there is
evidence that, at a very early period, an important change had taken
place in the Babylonian notions in regard to the divinity ; and that
the three persons had come to be, the Eternal Father, the Spirit of
God incarnate in a human mother, and a Divine Son, the fruit of that
incarnation.

SECTION II,.—THE MOTHER AND CHILD, AND THE ORIGINAL
OF THE CHILD.

‘While this was the theory, the first person in the Godhead was
practically overlooked. As the Great Invisible, taking no immediate

From Babylon.*
From India.t

concern in human affairs, he was “to be worshipped through silence
alone,”} that is, in point of fact, he was not worshipped by the
multitude at all. The same thing is strikingly illustrated in India
at this day. Though Brahmj, according to the sacred books, is
* From Kirro’s Illustrated Commentary, vol. iv. p. 31.
+ Indrani, the wife of the Indian god Indra, from Asiatic Researches, vol. vi.

p. 393.
I JaMBricHUS, On the Mysteries, sect. viii. chap. iii.
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the first person of the Hindoo Triad, and the religion of Hindostan
is called by his name, yet he is never worshipped, and there is
scarcely a single Temple in all India now in existence of those that
were formerly erected to his honour.* So also is it in those countries
of Europe where the Papal system is most completely developed.
In Papal Italy, as travellers universally admit (except where the
Gospel has recently entered), all appearance of worshipping the
King Eternal and Invisible is almost extinet, while the Mother and
the Child are the grand objects of worship. Exactly so, in this
latter respect, also was it in ancient Babylon. The Babylonians,
in their popular religion, supremely worshipped a Goddess Mother
and a Son, who was represented in pictures and in images as an
infant or child in his mother’s arms (Figs. 5 and 6). From Babylon,
this worship of the Mother and the Child spread to the ends of the
earth. In Egypt, the Mother and the Child were worshipped under
the names of Isis and Osiris.t In India, even to this day, as Isi
and Iswara;} in Asia, as Cybele and Deoius;§ in Pagan Rome, as
Fortuna and Jupiter-puer, or Jupiter, the boy ;|| in Greece, as Ceres,
the Great Mother, with the babe at her breast,f or as Irene, the
goddess of Peace, with the boy Plutus in her arms;** and even in
Thibet, in China, and Japan, the Jesuit missionaries were astonished
to find the counterpart of Madonnatt and her child as devoutly

* WaRD'S View of the Hindus, apud KENNEDY'S Researches into Ancient and
Modern Mythology, p. 196.

+ Osiris, as the child called most frequently Horns, Bunsen, vol. i. p. 438,
compared with pp. 433, 434.

I KENNEDY'S Hindoo Mythology, p. 49. Though Iswara is the husband of Isi,
he is also represented as an infant at her breast. Ibid. p. 338, Note.

§ Dymock’s Classical Dictionary, ¢ Cybele”” and “ Dedius.”

|| C10eR0’S Works, De Divinatione, lib. ii. cap. 41, vol. iii. p. 77.

9 SopnocLEs, Antigone, v. 1133.

** PAUSANIAS, lib. 1. ATTICa, cap. 8.

++ The very name by which the Italians commonly designate the Virgin,
is just the translation of one of the titles of the Babylonian goddess. As Baal
or Belus was the name of the great male divinity of Babylon, so the female
divinity was called Beltis.—(HEsYcHIUS, Lexicon, p. 188.) This name has been
found in Nineveh applied to the ‘ Mother of the gods”—(Vaux’s Nineveh and
Persepolis, p. 459); and in a speech attributed to Nebuchadnezzar, preserved
in EuseBnl Preparatio Evangelii, lib. ix. cap. 41, both titles ‘‘ Belus and Beltis "
are conjoined as the titles of the great Babylonian god and goddess. The Greek
Belus, as representing the highest title of the Babylonian god, was undoubtedly
Baal, ‘“The Lord.” Beltis, therefore, as the title of the female divinity, was
equivalent to * Baalti,” which, in English, is “My Lady,” in Latin, ‘‘Mea
Domina,” and, in Italian, is corrupted into the well-known ‘“Madonna.” In
connection with this, it may be observed, that the name of Juno, the classical
“Queen of Heaven,” which, in Greek, was Heéra, also signified “ The Lady ;”
and that the peculiar title of Cybele or Rhea at Rome, was Domina or ¢ The
Lady.”—(Ovip, Fasti, lib. iv. v, 340.) Further, there is strong reason to believe,
that Athena, the well-known name of Minerva at Athens, had the very same
meaning. The Hebrew Adon, “The Lord,” is, with the points, pronounced
Athon. We have evidence that this name was known to the Asiatic Greeks,
from whom idolatry, in a large measure, came into European Greece, as a name
of God under the form of “ Athan”” XEustathius, in a note on the Periergesis
of Dionysius (v. 915, apud BRYANT, vol. iii. p. 140), speaking of local names in
the district of Laodicea, says that ¢ Athan is god.” The feminine of Athan, ‘ The
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worshipped as in Papal Rome itself ; Shing Moo, the Holy Mother
in China, being represented with a child in her arms, and a glory
around her, exactly as if 2 Roman Catholic artist had been employed
to set her up.*

SUB-SECTION I.—THE CHILD IN ASSYRIA.

The original of that mother, so widely worshipped, there is reason
to believe, was Semiramis,t already referred to, who, it is well
known, was worshipped by the Babylonians,{ and other eastern
nations,§ and that under the name of Rhea)|| the great Goddess
¢ Mother.”

It was from the son, however, that she derived all her glory and
her claims to deification. That son, though represented as a child
in his mother’s arms, was a person of great stature and immense
bodily powers, as well as most fascinating manners. In Scripture
he is referred to (Ezek. viii. 14) under the name of Tammuz, but he
is commonly known among classical writers under the name of
Bacchus, that is, “The Lamented one.”f] To the ordinary reader

Lotd,” is Athana, “The Lady,” which in the Attic dialect, is Athéna. No
doubt, Minerva is commonly represented as a virgin ; but, for all that, we learn
from Strabo (Lib.x. cap. 3, p. 405. Paris, 1853), that at Hierapytna in Crete (the
coins of which city, says Miiller, Dorians, vol. i. p. 413, have the Athenian
symbols of Minerva upon them), she was said to be the mother of the Corybantes
by Helius, or ““The Sun.” Tt is certain that the Egyptian Minerva, who was the
prototype of the Athenian goddess, was a mother, and was styled ‘ Goddess
Mother,” or “ Mother of the Gods.”’—See WILKINSON, vol. iv. p. 285.

* CraBB'S Mythology, p. 150. Gutzlaff thought that Shing Moo must have
been borrowed from a Popish source; and there can be no doubt, that in the
individual case to which he refers, the Pagan and the Christian stories had been
amalgamated. But Sir J. F. Davis shows that the Chinese of Canton find such
an analogy between their own Pagan goddess Kuanyin and the Popish Madonna,
that, in conversing with Europeans, they frequently call either of them indifferently
by the same title—Davis’s China, vol. ii. p. 56. The first Jesuit missionaries
to China also wrote home to Hurope, that they found mention in the Chinese
gacred books—books unequivocally Pagan-—of a mother and child, very similar
to their own Madonna and child at home.—See Lt PERE LAFITAN, Les Maurs des
Sauvages Ameriquains, vol. i. p. 235, Note.

One of the names of the Chinese Holy Mother is Ma Tsoopo ; in regard to
which, see Appendix, Note C.

+ Sir H. Rawlinson having found evidence at Nineveh, of the existence of a
Semiramis about six or seven centuries before the Christian era, seems inclined
to regard her as the only Semiramis that ever existed. But this is subversive
of all history. The fact that there was a Semiramis in the primeval ages of the
world, is beyond all doubt (see JUsTIN, Historia, p. 615, and the historian CasTOR
in Cory’s Fragments, p. 65), although some of the exploits of the latter queen have
evidently been attributed to her predecessor. Mr. Layard dissents from Sir
H. Rawlinson’s opinion.

% See Dioporus S1cULUS, lib. ii. p. 76.

§ ATHENAGORAS, Legatio, pp. 178, 179.

|| PascHAL, Chronicle, vol. 1. p. 65.

9 From Bakhah “to weep” or ‘“lament.” Among the Phenicians, says
Hesychius, “ Bacchos means weeping,” p. 179. As the women wept for Tammuz,
so did they for Bacchus.
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the name of Bacchus suggests nothing more than revelry and
drunkenness, but it is now well known, that amid all the abomina-
tions that attended his orgies, their grand design was professedly
“the purification of souls,”* and that from the guilt and defilement of
sin. This lamented one, exhibited and adored as a little child in his
mother’s arms, seems, in point of fact, to have been the Ausband of
Semiramis, whose name, Ninus, by which he is commonly known in
classical history, literally signified ¢ The Son.”f As Semiramis, the
wife, was worshipped as Rhea, whose grand distinguishing character
was that of the great goddess *“ Mother,”{ the conjunction with her
of her husband, under the name of Ninus, or *The Son,” was
sufficient to originate the peculiar worship of the *Mother and
Son,” so extensively diffused among the nations of antiquity; and
this, no doubt, is the explanation of the fact which has so much
puzzled the inquirers into ancient history, that Ninus is sometimes
called the husband, and sometimes the som of Semiramis.§ This
also accounts for the origin of the very same confusion of relationship
between Isis and Osiris, the mother and child of the Egyptians; for
as Bunsen shows, Osiris was represented in Egypt as at once the son
and husband of his mother ; and actually bore, as one of his titles of
dignity and honour, the name ¢ Husband of the Mother.”|] This

* SERvIUS, in Geory., lib. i. vol. ii. p. 197, and in #neid, lib. vi. vol. i. p. 400.

+ From Nin, in Hebrew, *“ A Son.”

1 Assuch Rhea was called by the Greeks, Ammas; see HESYCHIUS, sub voce
* Ammas.” Ammas is evidently the Greek form of the Chaldee Ama, ¢‘ Mother.”

§ LAYARD'S Nineveh and its Remains, vol. ii. p. 480.

|| BUNsEN, vol. i. pp. 438, 439. It may be observed that this very name
¢ Husband of the Mother,”” given to Osiris, seems even at this day to be in
common use among ourselves, although there is not the least suspicion of the
meaning of the term, or whence it has come. Herodotus mentions that when in
Egypt, he was astonished to hear the very same mournful but ravishing “Song of
Linus,” sung by the Egyptians (although under another name), which he had
been accustomed to hear in his own native land of Greece (HgroD., lib. ii. cap. 79).
Linus was the same god as the Bacchus of Greece, or Osiris of Egypt ; for Homer
introduces a boy singing the song of Linus, while the vintage is going on (/lias,
lib. xviii. v. 569-571, pp. 725, 726), and the Scholiast says that this song was sung
in memory of Linus, who was torn in pieces by dogs. The epithet ¢‘ dogs,” applied
to those who tore Linus in pieces, is evidently used in a mystical sense, and it will
afterwards be seen how thoroughly the other name by which he is known—
Narcissus—identifies him with the Greek Bacchus and Egyptian Osiris. In
some places in Egypt, for the song of Linus or Osiris, a peculiar melody seems to
have been used. Savary says that, in the temple of Abydos, “the priest repeated
the seven vowels in the form of hymns, and that musicians were forbid to enter
it.”"— Letters, p. 566. Strabo, whom Savary refers to, calls the god of that temple
Memnon, but we learn from Wilkinson, vol. iv. pp. 344, 345, that Osiris was the
great god of Abydos, whence it is evident that Memnon and Osiris were only
different names of the same divinity. Now the name of Linus or Osiris, as the
‘‘husband of his mother,” in Egypt, was Kamut (BuxsgN, vol. i. pp. 373, 374).
When Gregory the Great introduced into the Church of Rome what are now
called the Gregorian Chants, he got them from the Chaldean mysteries, which
had long been established in Rome; for the Roman Catholic priest, Hustace,
admits that these chants were largely composed of “Lydian and Phrygian
tunes ” (Classical Tour, vol. i. p. 379), Lydia and Phrygia being among the
chief seats in later times of those mysteries, of which the Egyptian mysteries
were only a branch, These tunes were sacred—the music of the great god, and
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still further casts light on the fact already noticed, that the Indian
God Iswara is represented as a babe at the breast of his own wife
Isi, or Parvati.

Now, this Ninus, or “Son,” borne in the arms of the Babylonian
Madonna, is so described as very clearly to identify him with
Nimrod. ¢ Ninus, king of the Assyrians,”* says Trogus Pompeius,
epitomised by Justin, ¢ first of all changed the contented moderation
of the ancient manners, incited by a new passion, the desire of
conquest. He was the first who carried on war against his neighbours,
and he conquered all nations from Assyria to Lybia, as they were
yet unacquainted with the arts of war.” { This account points
directly to Nimrod, and can apply to no other. The account of
Diodorus Siculus entirely agrees with it, and adds another trait
that goes still further to determine the identity. That account is as
follows :—*“ Ninus, the most ancient of the Assyrian kings men-
tioned in history, performed great actions. Being naturally of a
warlike disposition, and ambitious of glory that results from valour,
he armed a considerable number of young men that were brave and
vigorous like himself, trained them up a long time in laborious
exercises and hardships, and by that means accustomed them to
bear the fatigues of war, and to face dangers with intrepidity.” i
As Diodorus makes Ninus “the most ancient of the Assyrian
kings,” and represents him as beginning those wars which raised
his power to an extraordinary height by bringing the people of
Babylonia under subjection to him, while as yet the city of Babylon
was not in existence, this shows that he occupied the very position
of Nimrod, of whom the Scriptural account is, that he first “began
to be mighty on the earth,” and that the ¢ beginning of his kingdom
was Babylon.” As the Babel builders, when their speech was
confounded, were scattered abroad on the face of the earth, and
therefore deserted both the city and the tower which they had
commenced to build, Babylon as a city, could not properly be said
to exist till Nimrod, by establishing his power there, made it the
foundation and starting-point of his greatness. In this respect,
then, the story of Ninus and of Nimrod exactly harmonise. The
way, too, in which Ninus gained his power is the very way in which
Nimrod erected his. There can be no doubt that it was by inuring
his followers to the toils and dangers of the chase, that he gradually
formed them to the use of arms, and so prepared them for aiding him in
establishing his dominion ; just as Ninus, by training his companions

in introducing them Gregory introduced the music of Kamut. And thus, to all
appearance, has it come to pass, that the name of Osiris or Kamut, ¢ the husband
of the mother,” is in every-day use among ourselves as the name of the musical
scale ; for what is the melody of Osiris, consisting of the “seven vowels’’ formed
into a hymn, but—the Gamut ?

* The name * Assyrians,” as has already been noticed, has a wide latitude of
meaning among the classic authors, taking in the Babylonians as well as the
Assyrians proper.

t JusTIN’S Trogus Pompetus, Hist. Rom. Seript., vol. ii. p. 615.

I Dioborus, Bibliothecea, lib. ii. p. 63.



24 OBJECTS OF WORSHIP.

for a long time “in laborious exercises and hardships,” qualified them
for making him the first of the Assyrian kings.

The conclusions deduced from these testimonies of ancient history
are greatly strengthened by many additional considerations. In
Gen. x. 11, we find a passage, which, when its meaning is properly
understood, casts a very steady light on the subject. That passage,
as given in the authorised version, runs thus:—¢“Qut of that land
went forth Asshur, and builded Nineveh.” This speaks of it as
something remarkable, that Asshur went out of the land of Shinar,
while yet the human race in general went forth from the same land.
It goes upon the supposition that Asshur had some sort of divine
right to that land, and that he had been, in a manner, expelled from
it by Nimrod, while no divine right is elsewhere hinted at in the
context, or seems capable of proof. Moreover, it represents Asshur
as setting up in the IMMEDIATE NEIGEBOURHOOD of Nimrod as mighty
a kingdom as Nimrod himself, Asshur building four cities, one of
which is emphatically said to have been “great” (ver. 12); while
Nimrod, on this interpretation, built just the same number of cities,
of which none is specially characterised as “great.” Now, it is in
the last degree improbable that Nimrod would have quietly borne so
mighty a rival so near him. To obviate such difficulties as these, it
has been proposed to render the words, “out of that land he
(Nimrod) went forth into Asshur, or Assyria.” But then, according
to ordinary usage of grammar, the word in the original should have
been ¢ Ashurah,” with the sign of motion to a place affixed to it,
whereas it is simply Asshur, without any such sign of motion
affixed. I am persuaded that the whole perplexity that com-
mentators have hitherto felt in considering this passage, has arisen
from supposing that there is a proper name in the passage, where in
reality no proper name exists. Asshur is the passive participle of a
verb, which, in its Chaldee sense, signifies “to make strong,”* and,
consequently, signifies “being strengthened,” or “made strong.”
Read thus, the whole passage is natural and easy (ver. 10), “ And
the beginning of his (Nimrod’s) kingdom was Babel, and Erech, and
Accad, and Calneh.” A beginning naturally implies something to
succeed, and here we find it (ver. 11); ““Out of that land he went
forth, being made strong, or when he had been made strong (Ashur),
and builded Nineveh,” &c. Now, this exactly agrees with the
statement in the ancient history of Justin: ¢ Ninus strengthened
the greatness of his acquired dominion by continued possession.
Having subdued, therefore, his neighbours, when, by an accession
of forces, being still further strengthened, he went forth against

* See Chaldee Lexicon in Clawis Stockii, where the verb “asher” is rendered
¢ firmavit roboravit.” Ashur, the passive participle, is consequently ‘‘firmatus,
roboratus.” Even in Hebrew this sense seems to be inherent in the verb, as may
be concluded from the noun te-ashur, the name of the box-tree (Isaiah Ix. 13), the
wood of that tree being remarkable for its firmness and compactness. Even in the
ordinary Hebrew sense, the meaning is substantially the same ; for as Asher
means ““ to prosper,” or *‘make prosperous,” Ashur, in the participle passive, must
signify ¢ prospered,” or “ made prosperous.”



THE CHILD IN ASSYRIA, 2b

other tribes, and every new victory paved the way for another, he
subdued all the peoples of the Bast.”* Thus, then, Nimrod, or
Ninus, was the builder of Nineveh; and the origin of the name
of that city, as “the habitation of Ninus,” is accounted for,{ and
light is thereby, at the same time, cast on the fact, that the name of
the chief part of the ruins of Nineveh is Nimroud at this day.

Now, assuming that Ninus is Nimrod, the way in which that
assumption explains what is otherwise inexplicable in the statements
of ancient history greatly confirms the truth of that assumption itself.
Ninus is said to have been the son of Belus or Bel, and Bel is said to
have been the founder of Babylon. If Ninus was in reality the first
king of Babylon, how could Belus or Bel, his father, be said to be the
founder of it? Both might very well be, as will appear if we con-
sider who was Bel, and what we can trace of his doings. If Ninus
was Nimrod, who was the historical Bel? He must have been Cush ;
for “Cush begat Nimrod” (Gen. x. 8) ; and Cush is generally repre-
sented as having been a ringleader in the great apostacy.§ DBut
again, Cush, as the son of Ham, was Her-mes or Mercury; for
Hermes is just an Egyptian synonym for the “son of Ham.” || Now,
Hermes was the great original prophet of idolatry; for he was

* JusTiN, Hist. Rom. Seript., vol. il. p. 615. The words of the original are the
following :—*“Ninus magnitudinem quasitee dominationis continua possessione
firmavit. Cum accessione virum fortior, ad alios transiret, et proxima queeque
victoria instrumentum sequentis esset totius Orientis populos subegit.”

+ Nin-neveh, ¢ The habitation of Ninus.”

I LAYARD’S Nineveh and its Remains, vol. i. p. 7, et passim.

§ See GrEGORIUS TURONENSIS, De rerum Franc., lib. i., apud, BRYANT, vol. ii.
pp. 403, 404. Gregory attributes to Cush what was said more generally to have
befallen his son ; but his statement shows the belief in his day, which is amply
confirmed from other sources, that Cush had a pre-eminent share in leading man-
kind away from the true worship of God.

[l The composition of Her-mes is, first, from ¢“ Her,” which, in Chaldee, is
synonymous with Ham, or Khem, ‘¢ The burnt one.” As “Her” also, like Ham,
signified “The hot or burning one,” this name formed a foundation for covertly
identifying Ham with the “Sun,” and so deifying the great patriarch, after whose
name the land of Egypt was called, in connection with the sun, Khem, or Ham,
in his own name was openly worshipped in later ages in the land of Ham
(BuxsEN, vol. i. p. 373); but this would have been too daring av first. By
means of “Her,” the synonym, however, the way was paved for this. “Her” is
the name of Horus, who is identified with the sun (BUNSEN, vol. i. p. 507), which
shows the real etymology of the name to be from the verb to which I have traced
it. Then, secondly, “ Mes” is from Mesheh (or, without the last radical, which is
omisgible, see PARKHURST, sub woce, p. 416), Mesh, “fo draw forth.” 1In
Egyptian, we have Ms in the sense of ¢‘ to bring forth*> (BUNSEN, vol. i., Hierogly-
phical Signs, Append., b. 43, p. 540), which is evidently a different form of the
same word. In the passive sense, also, we find Ms used (Bunsen, Vocabulary,
Appendix i. p. 470, at bottom, &e., ““ M3 . . . . born”). The radical meaning of
Mesheh in Stockii Lexicon, is given in Latin ¢ Extraxit,” and our English word
“extraction,” as applied to birth or descent, shows that there is a connection be-
tween the generic meaning of this word and birtk. This derivation will be found
to explain the meaning of the names of the Egyptian kings, Ramesses and Thoth-
mes, the former evidently being ‘“ The son of Ra,” or the Sun ; for Ramesses is
‘HAeov maes (AMMIANUS MARCELLINUS, lib. 17, cap. 4, p. 162) ; the latter, in like
manner, being “The son of Thoth.” For the very same reason Her-mes is the
“Son of Her, or Ham,” the burnt one—that is, Cush.
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recognised by the pagans as the author of their religious rites, and
the interpreter of the gods. The distinguished Gesenius identifies
him with the Babylonian Nebo, as the prophetic god; and a state-
ment of Hyginus shows that he was known as the grand agent in that
movement which produced the division of tongues. His words are
these: “For many ages men lived under the government of Jove
[evidently not the Roman Jupiter, but the Jehovah of the Hebrews],
without cities and without laws, and all speaking one language.
But after that Mercury interpreted the speeches of men (whence an
interpreter is called Hermeneutes), the same individual distributed
the nations. Then discord began.”* Here there is a manifest
enigma. How could Mercury or Hermes have any need to interpret
the speeches of mankind when they “all spake one language”? To
find out the meaning of this, we must go to the language of the
Mysteries. Peresh, in Chaldee, signifies ‘“to interpret;” but was
pronounced by old Egyptians and by Greeks, and often by the
Chaldees themselves, in the same way as ‘“Peres,” to “divide.”
Mercury, then, or Hermes, or Cush, ‘““the son of Ham,” was the
“ D1vipER of the speeches of men.” He, it would seem, had been the
ringleader in the scheme for building the great city and tower of
Babel ; and, as the well-known title of Hermes,—* the interpreter of
the gods,” would indicate, had encouraged them, in the name of God,
to proceed in their presumptuous enterprise, and so had caused the
language of men to be divided, and themselves to be scattered abroad
on the face of the earth. Now look at the name of Belus or Bel,
given to the father of Ninus, or Nimrod, in connection with this.
‘While the Greek name Belus represented both the Baal and Bel of
the Chaldees, these were nevertheless two entirely distinet titles.
These titles were both alike often given to the same god, but they
had totally different meanings. Baal, as we have already seen,
signified “The Lord ;” but Bel signified * The Confounder.” When,
then, we read that Belus, the father of Ninus, was he that built or
founded Babylon, can there be a doubt, in what sense it was that the
title of Belus was given to him? It must have been in the sense of
Bel the “Confounder.” And to this meaning of the name of the
Babylonian Bel, there is a very distinet allusion in Jeremiah i. 2,
where it is said “ Bel is confounded,” that is, ¢ The Confounder is
brought to confusion.” That Cush was known to Pagan antiquity
under the very character of Bel, “The Confounder,” a statement of
Ovid very clearly proves. The statement to which I refer is that in
which Janus “the god of gods,” + from whom all the other gods had
their origin,} is made to say of himself: “The ancients . . . . called
me Chaos.”§ Now, first this decisively shows that Chaos was known

* HyciNus, Fab. 143, p. 114, Phoroneus is represented as king at this time.

1 Janus was so called in the most ancient hymns of the Salii—MAcRoB.,
Saturn, lib. i. cap. 9, p. 54, col. 2, H.
s Bsy2Tetentia.nus Maurus he is called “Principium Deorum.”—BRYANT, vol.
L p. .

§1:Me Chaos antiqui nam res sum prisca vocabant.—Fasti, 1ib, i. v. 104, vol. iii.
p. .



THE CHILD IN ASSYRIA. 27

not merely as a state of confusion, but as the ‘““god of Confusion.”
But, secondly, who that is at all acquainted with the laws of Chaldaic
pronunciation, does not know that Chaos is just one of the established
forms of the name of Chiis or Cush?* Then, look at the symbol of
Janus (see Fig. 7 1), whom “the ancients called Chaos,” and it will
be seen how exactly it tallies with the doings of Cush, when he is
identified with Bel, * The Confounder.” That symbol is a club; and
the name of “a club” in Chaldee comes from the very word which
signifies “to break in pieces, or scatter abroad.”t He who caused the
confusion of tongues was he who “broke” the previously united
earth (Gen. xi. 1) “in pieces,” and ‘“scattered” the fragments
abroad. How significant, then, as a symbol, is the club, as com-
memorating the work of Cush, as Bel, the ¢ Confounder ”% And that
significance will be all the more apparent when the reader turns to
the Hebrew of Gen. xi. 9, and finds that the very word from which a
club derives its name is that which is employed when it is said, that
in consequence of the confusion of tongues, the children of men were
“scattered abroad on the face of all the earth.”§ The word there
used for scattering abroad is Hephaitz, which, in the Greek form

becomes Hephaizt,|| and hence the origin of the well-known but little
understood name of Hephaistos, as applied to Vulcan, “ The father
of the gods.”f Hephaistos is the name of the ringleader in the first

* The name of Cush is also Khis, for sk frequently passes in Chaldee into s
and Khus, in pronunciation, legitimately becomes Khawos, or, without the
digamma, Khaos.

+ From Sir Wu. Beruam’s Ebruscan Literature and Aniiquities Investigated,
Plate I1., vol. ii. p. 120, 1842, The Etruscan name on the reverse of the above
medal—Bel-athri, “Lord of spies,” is probably given to Janus, in allusion to his
well-known title ¢ Janus Tuens,” which may be rendered ‘“Janus the Seer,” or
¢ All-seeing Janus.”

% In Prov. xxv. 18, a maul or club is ¢““Mephaijtz.” In Jer. li. 20, the same
word, without the Jod, is evidently used for a club (though, in our version, it is
rendered battle-axe) ; for the use of it is not to cut asunder, but to ‘‘break in
pieces.” See the whole passage.

§ Genesis xi. 9.

|| There are many instances of a similar change. Thus Botzra becomes in
Greek, Bostra; and Mitzraim, Mestraim, For last, see BUNSEN, vol. i. pp.
606-609.

€ Vulecan, in the classical Pantheon, had not commonly so high a place, but in
Egypt Hephaistos, or Vulcan, was called ‘‘Father of the gods.”—AMMIANUS
MARCELLINUS, lib. xvii.
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rebellion, as “The Scatterer abroad,” as Bel is the name of the same
individual as the “Confounder of tongues.” Here, then, the reader
may see the real origin of Vulcan’s Hammer, which is just another
name for the club of Janus or Chaos, “The god of Confusion ;” and
to this, as breaking the earth in pieces, there is a covert allusion in
Jer. 1. 23, where Babylon, as identified with its primeval god, is thus
apostrophised : “ How is the hammer of the whole carth cut asunder
and broken!” Now, as the tower-building was the first act of open
rebellion after the flood, and Cush, as Bel, was the ringleader in it,
he was, of course, the first to whom the name Merodach, ¢ The great
Rebel,”* must have been given, and, therefore, according to the usual
parallelism of the prophetic language, we find both names of the
Babylonian god referred to together, when the judgment on Babylon
is predicted: *“Bel is confounded : Merodach is broken in pieces”
(Jer. i. 2). The judgment comes upon the Babylonian god according
to what he had done. As Bel, he had “conf