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PREFACE

Tuis, the third edition, represents a considerable expansion of
the sccond (1906), which in its turn was a considerable
expansion of the first (1899). The book now somewhat
approximates, in point of fullness, to the modest ideal aimed
at.  Anything much {fuller would cecase to be a * Short
History.”

The process of revision, carried on since the last issue, has,
I hope, meant some further advance towards correctness, and
a particularly difficult

sonie improvement in arrangement
matter in such a book. As before, the many critical excursus
have been so printed that they may be recognized and skipped
by those rcaders who care to follow only the narrative. The
chapter on the nineteenth century, though much expanded,
like those on the eighteenth, remains, I fear, open to objection
on the score of scantiness. I can only plead that the ample
and excellent work of Mr. A. W, Benn has now substantially
met the need for a fuller survey of that period.

It is fitting that I should acknowledge the generous critical
reception given by most reviewers to the previous editions of
a book which, breaking as it did new ground, lacked the gain
from previous example that accrues to most historical writing.
My many debts to historians of culture are, I trust, indicated
in the notes; but I have to repeat my former acknowledg-
ments as to the Biographical Dictionary of Irecthinkers of
my dead friend, J. M. Wheeler, inasmuch as the aid T have
had from his manifold rescarch does not thus appear on the

surface,
X1



xil PREFACE

It remains to add my thanks to a number of friendly
correspondents who have assisted me by pointing out short-
comings and errors.  urther assistance of the same kind will
be gratefully welcomed. It is still my hope that the book
may help some more leisured student in the construction of
a more massive record of the development of rational thought
on the side of human life with which it deals.

An apology is perhaps due to the purchasers of the second
edition, which 1s now superseded by a fuller record. I can
but plead that I have been unable otherwise to serve their
need; and express a hope that the low price of the present

edition will be a compensation.
J. M. R.
September, 1914,



A SHORT HISTORY OF FREETHOUGHT

CHAPTER 1

INTRODUCTORY

§ 1. Origin and Meaning of the Word

THE words  freethinking "’ and ‘ freethinker ”* first appear in English
literature about the end of the seventeenth eentury, and seem to have
originated there and then, as we do not find them earlier in Freneh
or in Italian,' the only other modern literatures wherein the pheno-
mena for which the words stand had previously arisen.

The title of “atheist” had been from time immemorial
applied to every shade of serious heresy by the orthodox, as
when the early Christians were so deseribed by the image-
adoring polytheists around them; and in Latin Christendom
the term infidelis, translating the dwioros of the New Testa-
ment, which primarily applied to Jews and pagans,® was easily
extensible, as in the writings of Augustine, to all who challenged
or doubted artieles of crdinary Christian belief, all alike being
regarded as consignel to perdition.® It is by this line of
descent that the term ‘‘infidelity,” applied to doubt on such
doetrines as that of the future state, comes up in England in
the fifteenth century.' It implied no systematic or eritical
thinking. The label of ““deist,” presumably self-applied by the
bearers, begins to come into use in French about the middle of
the sixteenth century;® and that of *‘naturalist,” also presum-
ably chosen by those who bore it, came into eurrency about
the same time. lLechler traces the latter terin in the Latin
form as far back as the MS. of the Heptaplomeres of Bodin,

1 Cp. Lechler. Geschichte des englischen Deismus, 1841, p. 4555 A. S, Parrar, Critical
History of Frreethought, 1862, 1. 555 ; Larousse’s Dictionnaire, nrt. L1k PENSEE; Sayous,
Les déistes anglais et le Christianisme, 15:2, p. 203.

2 Jesus is made to apply it cither to his dicciples or to willing followers in Matt. xvii,
17, where the iinplication scems to be that lack of frith alone prevents miraculous cures.
So with gmirria in Matt, xiii, 33. In the Bpistles, a pagan as such is gmiogros e.¢.,
10C nr vi, . Here the Valgate has infideles: in Matt, xiii, 55, the word is tncredulitatem.

3 Cp. Luke xii, 46 Tiv. 3, 15; Rev. xxi, 8.
. "ln the xnrolm' e !,0 the firs mem-! the old (H1uG Revelation of the Monk of Evesham
\
Bayle, Dictiminaire, art. VIRET, Nole D

1 B
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INTRODUCTORY

dated 1588; but it was comumon before that date, as De
Mornay in the preface to his De la Vérité de la religion
chrétienne (1581) declaims “ against the false naturalists (that
is to say, professors of the knowledge of nature and natural
things) ’; and Montaigne in one of his later essays (1588) has
the phrase “‘nous autres naturalistes.”’' Apart from these
terms, those commonly used in F¥rench in the seventeenth
century were bel esprit (sometimes, though not necessarily,
eonnoting unbelief), esprit fort and libertin, the latter being
used in the sense of a religious doubter by Corneille, Meliére,
and Bayle.?

It seems to have first come into use as one of the hostile
names for the * Brethren of the Free Spirit,” a pantheistic and
generally heretical seet which became prominent in the thirteenth
century, and tlourished widely, despite destructive perseeution,
till the fifteenth. Their doctrine being antinomian, and their
practice often extravagant, they were accused by Churchmen of
licentiousness, so that in their case the name Libertini had its
full latitude of application. In the sixteenth century the name
of Libertines is found borne, voluntarily or otherwise, by a
similar sect, probably springing from some remnant of the first,
but calling themselves Spirituales, who came into notice in
Flanders, were {favoured in France by Marguerite of Navarre,
sister of Francis I, and became to some extent assoeiated with
sections of the Reformed Church. They were attacked by
Calvin in the treatise Contre la seete fanatique et furicuse des
Libertins (1544 and 1545).° The name of Libertini was not in
the sixteenth eentury applied by any Genevese writer to any
political party ;! but by later historians it was in time either
fastened on or adopted by the main body of Calvin's opponents
in Geneva, who probably included some members of the sect
or movement in question. They were accused by him of
general depravity, a judgment not at all to be aequieseed in, in
view of the controversial habits of the age; though they
probably included antinomian Christians and libertines in the
modern sense, as well as orthodox lovers of freedom and orderly
non-Christians.  As the first Brethren of the Free Spirit,
so-called, seem to have appeared in Italy (where they are
supposed to have derived, like the Waldenses, from the
immigrant Paulicians of the Fastern Church), the name
Libertini presumably originated there. But in Renaissance

1 I2ssais, tiv.iii, ¢ch, 12. Edit. FVirmin-Didot, 1882, ii, 518.

2 See F. T. Perrens, Les Libertins en France aw xviie Sitele, 1896, Introd. § 11, for a
good general view of the heunug\ of the word. 1t stood at times for suuplc xmlependeuee
of spirit, apart from religious fu rethinking, Thus Madame de \e\‘igué (Lettre a Mme. de
Grignan, 25 juin, 1671) writes: “Je suis libertine, plus que vous.

¢ Stithelin, Johannes Calvin, 1863, 1, 383 sq.; lerrens as cited, pp. 5-6; Mosheim, Eccles.
I{z\ .13 Cent., part ii. ch. v, § £89-12, uud notes; 14 Cent., part ii, ch. v, §§ 3-5; 16 Cent.,

p.nt i, ch. ii. $3 3S5-12.

” A 1’0»3ut Calvin, 1506, p. 151,




ORIGIN AND MEANING OF THE WORD 3

Italy an unbeliever seems usually to have been ealled simply ateo,
or infedele,or pagano. ‘*The standing phrase was non aver fede.”
In England, before and at the Reformation, both ““infidel ”’
and “faithless” usually had the theological force of ‘‘non-
Christian.” Thus Tyndale says of the Turks that though they
“knowledge one God,” yvet they “ have erred and been faithless
these eight hundred years’’; adding the same of the Jews.”
Throughout Elizabeth’s reign, “‘infidel ” seems thus to have
commonly signified only a ‘‘ heathen’ or Jew or Mohammedan.
Bishop Jewel, for instance, writes that the Anglo-Saxon
invaders of DBritain “then were infidels”;® and the word
appears to be normally used in that sense, or with a playful
force derived from that, by the divines, poets, and dramatists,
ineluding Shakespeare, as by Milton in his verse. Ben Jonson
has the phrase:
I did not expect
To meet an infidel, much less an atheist,
Here in Love’s list.®
One or two earlier writers,® indeed, use “infidel ” in the modern
sense; and it was at times so used by early Elizabethans.
But Foxe brackets together *‘ Jews, Turks, or infidels ;" and
Hooper, writing in 1547, speaks, like Jewel, of the heathen as
“the infidels.”® Hooker (1553-1600), in his Fifth Sermon, §$ 9,"
uses the word somewhat indefinitely, but in his margin makes
‘ Pagans and Infidels ” equivalent to '‘ Pagans and Turks.” So
also, in the Fcclesiastical Polity," ‘‘infidels ” means men of
another religion. On the title-page of Reginald Seot’s Discoverie
of Witcheraft (1574), on the other hand, we have ““ the infidelitie
of atheists”; but so late as 1600 we find “J. IL.” [John
Healy |, the translator of Augustine’s City of God, rendering
infideles and homines infideles by ' unbelievers.”’ *‘ Infidelity,”
in the modern sense, oceurs in Sir T. Browne."

In England, as in the rest of Iurope, however, the phenomenon
of frecthought had existed, in specific form, long belore it could
express itself in propagandist writings, or find any generic name save
those of atheism and infidelity ; and the process of naming was as
fortuitous as it generally is in matters of intellectual evolution.
Phrases approximating to “‘free thought” oceur soon after the
Restoration.  Thus Glanvill repeatedly writes sympathetically of

U Burckhardy, Repaissance in Italy, Fng. tr. ed. 1802, p. 512, nofe.

A dnswer to Ser T More, arker Soc. vep. 153), pp 1.
PControverageith Hardong, Parker Soc. rep. ot $or

Y Paraduse Lost, i, 5527 Sameeon tgonistes, 221 J

¢ Phe New FEuglish l}u‘lmmnu gives instanees in 1526 unxl 5
ide’s transeript of o manuseript can here he re u (l on. History, ed. 1870,

l

TAf Mr. iy

XSRS NG, xi, 19 ) * Four Questions Propownded (prel, to tets and Monwments).
Y Answer to [hr‘ l,’l'-h/w of Wanchester, Parker Soc. rep., p. 1249,
“ Works, ed. 1650, ii, WV chot, 8 30 Thorks, i, 429,

2 Do cwcitate Pee, XX, AJ m:I xxi. 5. beginn., ete,
P Religio Medacr, 1582, i, 4 19, 20.



4 INTRODUCTORY

“free philosophers”' and “free philosophy.”* In 1667 we find
Sprat, the historian of the Royal Society, describing the activity of
that body as having arisen or taken its special direction through the
conviction that in scienco, as in warfare, better results had been
obtained by a “* freo way”’ than by methods not so describable® As
Sprat is careful to insist, the members of the Royal Society, though
looked at askance by most of the clergy * and other pietists, were not
as such to be classed as unbelievers, the leading members being
strietly orthodox ; but a certain number seem to have shown scant
concern for religion;® and while it was one of tho Society’s first
rules not to debate any theological question whatever,® the intelloc-
tual atmosphere of the time was such that some among those who
followed the ““free way ” in matters of natural science would be
extremely likely to apply it to more familiar problems.” At the
same period we find Spinoza devoting his Tractatus Theologico-
Politicus (1670) to the advocacy of libertas philosophandi ; and such
a work was bound to have a general Kuropean influence. It was
probably, then, a result of such express assertion of the need and
value of freedom in the mental life that the name “‘ freethinker "
came into English use in the last quarter of the century.

Before ‘“ deism " came into English vogue, the names for
unbelief, even deistic, were simply ' infidelity ”’ and “ atheism
—e.g., Bishop Fotherby’s Atheomastiz (1622), Baxter’s
Unreasonableness of Infidelity (1655) and Reasons of the
Christian Religion (1667), passim. Bishop Stillingfleet’s Letter
to a Deist (1677) appears to be the first published attack on
deism by name. His Origines Sacre (1662) deals chiefly with
deistic views, but ecalls unbelievers in general ‘‘atheists.”
Cudworth, in his Thrue Intellectual System of the Universe
(written 1671, published 1678), does not speak of deism,
attacking only atheism, and was himself suspected of
Socinianism. W. Sherlock, in his Practical Discourse of
Religious Adssemblies (2nd ed., 16892), attacks ‘‘atheists and
infidels,” but says nothing of ‘‘ deists.” That term, first coined,
as we have seen, in French, seems first to have found common
currency in France—e.g., on the title-pages of the apologetic
works of Marin Mersenne, 1623 and 1624. The term * atheist "

L Essay II, Of Scepticism and Certainty (rep. of reply to Thomas White, app. to
Scepsis Scientifica in 1665) in Glanvill's collected Essaws on Several Important Subjects
in Philosophy and Religion, 1676, pp. 38, 44.

2 PLus ULTRA : or, The Progress and Advancement of Enowledge since the Days of
Aristotle, 1668, p. 146,

¢ Historv of the Royal Society, 1667, p. 73. Describing the beginnings of the Society,
Sprat remarks that Oxford had at that time many members * who had begun a free way
of reasoning” (p. 53). 4 Buckle, Introd. to Hist. of Civ. in Eng., 1-vol. ed. p. 211,

S Sprat, p. 375 (printed as 367). 6 Id., p.83. The French Academy had the same rule.

U F:pme of Sprat's uses of the term have a very general sense, as when he writes (p. 87)
that " Amsterdam is a place of Trade without the mixture of men of freer thoughts.”
The latter is an old application, as in “the free sciences" or " the liberal arts.”



ORIGIN AND MEANING OF THE WORD 5

was often applied at random at this period; but atheism did

exist.
When the orthodox Boyle pushed criticism in physical science under
such a title as The Sceptical Chemist, the prineiple could not well be
withheld from application to religion; and it lay in the nature of the
caso that the name * freethinker,” like that of ““ skeptie,” should come
to attach itself specially to those who doubted where doubt was mosb
resented and most resisted. At length the former term became
speeific.

In tho meantime the word “rationalist,” which in English has
latterly tended to become the prevailing name for freethinkers, had
made its appearance, without seeuring mueh currency. In a London
news-letter dated Oectober 14, 1646, it is stated, concerning the
Preshvierians and Independents, that “there is a new seet sprung
up among them, and these are the rationalists; and what their
reason dictates to them in Church or State stands for good until
they be convineed with better.””!  On the Continent, the equivalent
Latin term (rutionalista) had been applied about the beginning of the
century to the Aristotelian humanists of the Helmstadt sehool by
their opponents,” apparently in the same sense as that in which
Bacon used the term ruationales in his Redargutio Philosophiarum—
“ Rationales autem, aranearum more, telus ex se conficiunt.” Under
this title he eontrasts (as spiders spinning webs out of themselves)
the mere Aristotelean speeulators, who [framed & priori sehemes of
Nuture, with empiricists, who, *like ants, colleet something and use
it,” preferring to hoth the “ bees ” who should follow the ideal method
preseribe i by himself.” There is here no allusion to heterodox
opinion oo religion. [ Bishop Hurst, who {perhaps following the
Apoplithegims) puts a translation of Bacon’s words, with * rationalists
for rativndes, as one of the mottoes of his History of Rationalism, is
this wisleading his readers as to Bacon’s meaning.] In 1661 John
Amos  Comenius, in his Theologie Natwralis, avplies the name
rationaliste to the Soeintans and deists; without, however, leading
to its general use in that sense.  Later we shall meet with the term
in BEnglish diseussions betwesn 1630 and 1715, applied usually to
rationnlizing Christizns ; but as a name for opponents of orthodox
relision it was for the time superseded, in Fnglish, by ** freethinker.”

U Cotedd By Arvchbichop Treneh, 2he Study of Words, 1960 ed., p. 230, from the Clarendon

State Foape s, App. Vol T p.oso.

A PUALIONALISMUS AMD SUPLRNSATURALIsMUS In Herzog and Plitt's Real- Encuyk. fiir

prot heol wnd Kivehe, 1553, xit, 56,

< Phdosoplaeal Worls of Bacon, 1, 1His and Spedding, iii, 553, See the sanie saving

qnoted among the Apoplhtfivgms given in Tenison's Baconinna (Routledge's ed. of
Waorls, p, sy
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In the course of the eighteenth century the term was adopted
in other languages. The first French translation (1714) of Collins's
Discourse of Ireethinking is entitled Discours sur la liberté de
penser ; and the term ‘‘ freethinkers ’ is translated on the title-page
by esprit fort, and in the text by a periphrasis of liberté de penser.
Later in the century, however, we find Voltaire in his correspondence
frequently using the substantive franc-pensant, a translation of the
English term which subsequently gave way to libre pensecur. The
modern German term Freigeist, found as early as 1702 in the
allusion to “ Alten Quiicker und neuwen Frey-Geister” on the title-
page of the folio Anabaptisticum et Enthusiasticum Pantheon,
probably derives from the old “‘ Brethren of the Free Spirit’’; while
Sehéngeist arose as a translation of bel esprit.  In the middle of the
eighteenth century Freidenker came into German use as a transla-
tion of the English term.

1

In a general sense  free thoughts” was a natural expression,
and we have it in Ben Jonson: “ Being free master of mine
own free thoughts.”' But not till about the year 1700 did the
phrase begin to have a special application to religious matters.
The first certain instance thus far noted of the use of the
term ‘‘freethinker” is in a letter of Molyneux to Locke, dated
April 6, 1697,* where Toland is spoken of as a ‘ candid free-
thinker.” In an earlier letter, dated December 24, 1695,
Molyneux speaks of a certain book on religion as somewhat
lacking in “freedom of thought;® and in Burnet's Letters®
occurs still earlier the expression “men...... of freer thoughts.”
In the New English Dictionary a citation is given from the
title-page of S. Smith’s brochure, The Religious Impostor......
dedicated to Doctor S-l-m-n and the rest of the new Religious
Fraternity of Freethinkers, near Leather-Sellers’ Hall.  Printed
...... in the first year of Grace and Freethinking, conjecturally
dated 1692, 1t 1s thought to refer to the sect of ** Frecseekers
mentioned in Luttrell's Brief Ilistorical Relation (iii, 56) under
date 1693. In that case it is not unbelievers that are in
question.  So in Shaltesbury’s Inquiry Concerning Virtue (first
ed. 1699) the expression * freethought ”” has a general and not
a particular sense;” and in Baker’s Reflections upon Learning,
also published in 1699, in the remark: ““ After the way of
freethinking had been lai’d open by my Lord Bacon, it was
soon after greedily followed ;® the reference is, of course, to
scientific and not to religious thought.

1 Ivery Man in his Humour (1398), Act iii, se. 3.
2 Some Familiar Letters between Mr. Loeke and Several of his Fr. mulc 1708, D. 190.
4 I, p. 133, 1 1. Rotterdam, 1656, p. 195, 1L, pt.ii, § 1.

6 Ch.on Logic, cited by Drofessor Fowler in his ed. of the Notum ()rwmum 1878,
intro. p. 118,
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But in Shaftesbury’s Essay on the Freedom of Wit and
Humour (1709) the phrases ‘‘free-writers” and ‘‘a free-
thought ' have reference to ‘‘advanced’ opinions, though in
his letters to Ainsworth (May 10, 1707) he had written, “ T
am glad to find your love of reason and freethought. Your
piety and virtue I know you will always keep.”* Compare the
Miscellaneous Reflections (v, 3) in the Characteristics® (1711),
where the tendency to force the sense from the general to the
special is incidentally illustrated. Shaftesbury, however, includes
the term ‘‘free liver ” among the “‘naturally honest appella-
tions ” that have become opprobrious.

In Swift's Sentiments of a Church of England Man (1708)
the specialized word is found definitely and abusively connoting
religious unbelief : * The atheists, libertines, despisers of
religion—that is to say, all those who usually pass under the
name of freethinkers”; Steele and Addison so use it in the
Tutler in 1709 ;" and Leslie so uses the term in his Truth of
Christianity Demonstrated (1711). The anonyinous essay,
Réflexcions sur les grands hommes qui sont morts en plaisantant,
by Deslandes (Amsterdam, 1712), is translated in Inglish
(1713) as Reflections on the Death of Free-thinkers, and the
translator uses the term in his prefatory Letter to the Author,
beside putting it in the text (pp. 50, 85, 97, 102, 106, etc.),
where the original had esprit fort.

It was not till 1713, however, that Anthony Collins’s Discourse
of Freethinking, occasion’d by the Rise and Growth of a Sect called
Ireethinkers, gave the word a universal notoriety, and brought it
into established currency in controversy, with the normal significance
of “deist,” Collins having entirely repudiated atheism. ILven after
this date, and indeed in full conformity with the definition in
Collins’s opening sentence, \mbrose Philips took The Freethinlcr
as the title of a weekly journal (begun in 1718) on the lines of the
Spectator, with no heterodox leaning,” the contributors including
Boulter, afterwards Archbishop of Dublin, and the son of Bishop
Burnet. But despite this attempt to keep the word * freethinking
as a name for stiple freedom from prejudice in seeular affairs, the
tendeney to spectalize it as aforesaid was irresistible.  As names go,
it was on the whole a good one; and the bitterness with whieh it
was generally handled on the orthodox side showed that its implicit
claiin wus felt to be disturbing, though some antagonists of course
claimed from the first that they were as “free’” under the law of

1333 and . 2 Letters, 1716, p. 5.

T Orig, ed 10,505, 300, 3115 ed ). ML R 100, i, 349, 353,
 Nos 12, 111,135,

S Cp.John-on on AL Phitins in Lives of the Pocls, Swift, too, issued his Free Thoughts
upon the ['resepd State of Atragrs in 1711,
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right reason as any skeptic.'! At this time of day the word may be
allowed prescriptive standing, as having no more drawbacks than
most other names for schools of thought or attitudes of mind, and
as having been admitted into most Iluropean languages. The
question-begging element is not greater in this than in many other
terms of similar intention, such as  rationalism ”; and it incurs no
such charge of absurdity as lies against the invidious religious term,
“ mﬁdehty " The term “‘infidel ” invites * fidel.”

A plausxble objection may, indeed, arise on the score that such
a term as ‘“‘freethought” should not be set up by thinkers who
almost invariably rcject the term ‘‘freewill”—the rationalistic
succession having for two hundred and fifty years been carried on
mainly by determinists. But the issues raised by the two terms are
on wholly different planes; and while in both cases the imperfection
of the instrument of language is apparent, it is not in the present
case a cause of psychological confusion, as it is in the discussion of
the nature of will. The freewill fallacy consists in applying universally
to the process of judgment and preference (which is a process of natural
causation like another) a conception relevant only to human or animal
action, as interfered with or unaffected by extrancous compulsion.
To the processes of nature, organic or inorganic, the concepts  free
and “bond” are equally irrelevant: a tiger is no more * free’’ to
crave for grass and recoil from flesh than is water to flow uphill ;
while, on the other hand, such * appetites " are not rationally to be
described as forms of bondage. Only as a mode distinguishable from
its contrary can ‘ freedom ” be predicated of any procedure, and it is
so predicated of actions; whereas the whole category of volitions is
alleged and denied by the verbal disputants to be “‘free.” Some
attempt to save the case by distinguishing between free and alleged
“unfree ” volitions ; but the latter ave found to be simply cases of
choices dictated by intense need, as in the case of deadly thirst.
The difference, therefore, is only one of degree of impulse, not in the
fact of choice.

The term ‘‘freewill,” therefore, is irrational, as being wholly
irrelevant to the conception of volition. But *freethought,” on

I Thus Bentley, writing as Phileleutherus Lipsiensis against Collins, claims to have
been “train'd up and exercis'd in Free Thought from my youth.” Dr. Samuel Clarke
somewhere makes a similar statement ; and the point is raised by Berkeley in his Minute
Philosopher, Dial. i, §10. One of the first replies to Collins, 4 Letter to the Free-thinkers,
By a Layman, dated February 24, 1712-13, likewise insists on the right of believers to the
title, rleclarmg that “a free-thinker may be the best or worst of men.” Shaftesbury on
the other side protests that the passion of orthodoxy *holds up the intended chains and
fetters and declares its resolution to enslave” (Characteristics, iii, 305; ed. 1900, ii, 345).
Later, the elaim of Bentley and Clarke became common ; and one tract on Christian
evidences, A Layman's I‘ruth 1732, whose author shows not a grain of the critical spirit,
professes to be written " by a I” lcethmher and a Christian,”
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the other hand, points to an actual difference in degree of employment
of the faculty of criticism. The proposition is that some men think
more ' freely "’ than others in that they are (a) not terrorized by any
veto on criticism, and (b) not hampered, or less hampered, by
ignorant pre-suppositions. In both cases there is a real discrimina-
tion. There is no allegation that, absolutely speaking, “ thought is
free ” in the sense of the orthodox formula; on the contrary, it is
asserted that the rationalist’s critical course is specifically determined
by his intellectual structure and his preparation, and that it is
sometimes different structure, but more often different preparation,
that determmines the anti-critical or counter-eritical attitude of the
believer. Change in the preparation, it is contended, will put the
latter in fuller use of his potential resourees; his inculcated fear of
doubt and doeility of assent being simply acquiescences in vetoes on
his atiention to certain matters for reflection—that is to say, in
arbitrary limitations of his action. It is further implied that the
instrueted man, other things being equal, is * freer ” to think than
the uninstructed, as being less obstructed ; but for the purpose of
our history it is suflicient to posit the diseriminations above noted.

The essential thing to be realized is the fact that from its earliest
stages humanity has suffered {romm conventional or traditionary
hindrances to the use of judgment. This holds good even as to the
early plav of the simple inventive faculty, all innovations in imple-
ments heing met by the inertia of habit; and when men reached the
stages of ritual practiee, soeial construction, and religious doctrine,
the forces of repression became powerful in proportion to the
seriousness of the problem. It is only in modern times that freedom
in these relations has eome to be generally regarded as permissible ;
and it has always been over questions of religion that the strife has
been keenest.

For practical purposes, then, freethought may be defined as a
consciotis reaction against some phase or phases of conventional or
traditional doctrine in religion—on the one hand, a claim to think
freely, in the sense not of disregard for logie, but of special loyalty
to it, on problemns o which the past course of things has given
a great intellectual and practieal importance ; on the other hand, the
actnal practice of such thinking. This sense, which is substantially
agrecd on, will on one or other side sufliciently cover those
phenomena of carly or rudimentary freethinking which wear the
guise of simple conercte opposition to given doctrines or systems,
whether by way of speeial demur or of the obtrusion of a new cult
or doctrine.  In either case, the cluim to think in w measure freely is



10 INTRODUCTORY

implicit in the criticism or the new affirmation ; and such primary
movements of the mind eannot well be separated, in psychology or
in history, from the fully eonseious practiee of criticism in the spirit
of pure truth-seeking, or from the claim that such free examination
is profoundly important to moral and intellectual health. Modern
freethought, speeially so-called, is only one of the developments of
the slight primary capacity of man to doubt, to reason, to improve
on past thinking, to assert his personality as against sacrosanet and
menacing authority. Conecretely considered, it has proeeeded by the
support and stimulus of suceessive aceretions of aetual knowledge;
and the modern econsciousness of its own abstraet importance
emerged by way of an impression or inference from certain soeial
phenomens, as well as in terms of self-asserting instinct. There is
no break in its evolution from primitive mental states, any more than
in the evolution of the natural seiences from primitive observation.
What particularly accrues to the state of conscious and systematic
discrimination, in the one case as in the other, is just the immense
gain in seeurity of possession.

§ 9. Previous Histories

It is somewhat remarkable that in England this phenomenon
has thus far® had no general historic treatment save at the hands of
ecelesiastical writers, who, in most eases, have regarded it solely as
a form of more or less perverse hostility to their own creed. The
modern scientific study of religions, which has yielded so many
instructive surveys, almost of mneeessity exeludes from view the
specific play of freethought, which in the religion-making periods
is to be traeed rather by its religious results than by any record of
its expression. All histories of philesophy, indeed, in some degree
necessarily recognize it; and such a work as Lange's History of
Materialism may be regarded as part—whether or not sound in its
historical treatment—of a complete history of freethought, dealing
specially with general philosophic problems. But of freethought as
a reasoned revision or rejection of current religious doetrines by
more or less practical people, we have no regular history by a
professed freethinker, though there are many monographs and
surveys of periods.

The latest and freshest sketeh of the kind is Professor
J. B. Bury's brief History of Freedom of Thought (1913),

I Written in 1898,
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notable for the forece of its championship of the law of liberty.
The useful compilation of the late Mr. Charles Watts, entitled
Frecthought : Its Rise, Progress, and Triumph (n.d.), deals with
freethought in relation only to Christianity. Apart from treatises
which broadly sketch the development of knowledge and of
opinion, the nearest approaches to a general historie treatment
ave the Dictionnaire des Athées of Sylvain Maréchal (1800 :
3e édit., par J. B. L. Germond, 1853) and the Biographical
Dictionary of Freethinlers by the late Joseph Mazzini Wheeler.
The quaint work of Maréehal, expanded by his friend Lalande,
exhibits mueh learning, but is made partly fantastic by its
sardonic plan of ineluding a number of tyvpical religionists
(including Job, John, and Jesus Christ!), some of whose
utterances are held to lead logically to atheism. My, Wheeler's
book is in every respect the more trustworthy.

In exeuse of Maréchal’'s method, it may be noted that the
prevailing practice of Christian apologists had been to impute
atheism to heterodox theistie thinkers of all ages. The Historia
untversalis Atheismi et Atheornm falso et merito suspeetorum of
J. ¥. Reimmann (Hildesize, 1725) exhibits this habit both in its
eriticisin and in its practice, as do the Theses de Atheismo et
Superstitione of Buddeus (Trajeeti ad Rhenum, 1716). These
were the standard treatises of their kind for the eighteenth
eentury, and seem to be the earliest systematie treatises in the
nature of a history of freethought, exeepting a Ilistoria
Nuaturalismi by A. Tribbechov (Jenw, 1700) and a ITistoria
Atheismi breviter delineata by Jenkinus Thomasius (Altdorf,
1692 ; Basilew, 1709 ; London, 1716). In the same vear with
Reimwmann’s  flistoria appeared J. A, Fabrieius’s Delectus
Argumentorum el Syllabus seriptorum qui veritatem religionis
Christiane aldversus Atheos, Epicureos, Deistas, sew Naturalistas
...... asseruerunt (ITammburghi), in which it is contended (cayp. viii)
that many philosophers have been falsely deseribed as atheists;
but in the [reydenker Lericon of J. A, Trinius (Leipzig, 1759),
planned as a supplement to the work of 1%abricius, are included
such writers as Sir Thomas Browne and Dryden,

The works of the Iate Rev. John Owen, frenings with the
Skepties, Skepties of the Ttulian Renadssance, and Shepiics of
the  Irenche Llewwissanee, which, though not constituting a
Literary whole, collectively cover a great deal of historical
around, must be expressly excepted from the above charae-
tevization of clerical histories of {recthought, in respect of their
Liberality of view.  They deal Largely, however, with general or
philos<ophical <kepticism, which 15w special development of
frecthonsht, often by way of reasonings in which many free-
thinkers do not acquicsce. (Al strict skepties, that is to say
as distingmishied from rehigionists who profess skepticism up to
a certain point by way of making a surrender to orthodoy
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dogmatism '—ave freethinkers; but most freethinkers are not
strictly skeptics.) Tho history of philosophic skepticism, again,
is properly and methodically treated in the old work of Carl
Friedrich Staudlin, Geschichte und Geist des Skepticismus
(2 Bde., Leipzig, 1794), the historic survey being divided into
six periods: 1, Before Pyrrho; 2, from Pyirrho to Sextus;
3, from Sextus to Montaigne ; 4, from Montaigne to La Mothe
le Vayer; 5, from La Mothe le Vayer to Hume; 6, from Hume
to Kant and Platner. The posthumous work of Kmile Saisset,
Le Scepticisme : Anésidéme —Pascal—Kant (1865), is a fragment
of a projected complete history of philosophic skepticism.

Stiaudlin’s later work, the Geschichte des Rationalismus und
Supernaturalismus (1826), is a shorter but more general history
of the strife between general freethought and supernaturalism in
the Christian world and era. It deals cursorily with the intel-
lectual attitude of the early Fathers, the early heretics, and the
Scholastics ; proceeding to a fuller survey of the developments
since the Reformation, and covering Unitarianism, Latitudi-
narianism, English and French Deism, and German Rationalism
of different shades down to the date of writing. Stdudlin may
be deseribed as a rationalizing supernaturalist.

Like most works on religious and intellectual history written
from a religious standpoint, those of Stiudlin treat the pheno-
mena as it were in vacuo, with little regard to the conditioning
circumstances, economic and political; critical thought being
regarded purely as a force proceeding through its own pro-
clivities. Saisset is at very much the same point of view.
Needless to say, valuable work may be done up to a certain
point on this method, which is seen in full play in Hegel; and
high praise is due to the learned and thoughtful treatise of
R. W. Mackay, The Progress of the Intellect as Ezemplified in
the Religious Development of the Greeks and Hebrews (2 vols.
1850), where it is partially but ably supplemented by the
method of induective science. That method, again, is freshly
and foreibly applied to a restricted problem in W. A. Schmidt’s
Geschichte der Denk- und Glaubensfreiheit im ersten Jahrhundert
der Kaiserherrschaft und des Christenthums (1847).

Later come the Vorgeschichte des Rationalismus (1853-62) and
Gescliichte des Rationalismus (1865) of the theologian Tholuck.
Of these the latter is unfinished, coming down only to the
middle of the eighteenth century ; while the former does not
exactly fulfil its title, being composed of a volume (2 Abth. 1853,
1854) on Das akademische Leben des 17ten Jahrhunderts, and of
once on Das kirchliche Leben des 17ten Jahrhunderts (2 Abth.
1861, 1862), both being restricted to German developments.
They thus give much matter extrancous to the subject, and are

1 Cp. Hauréau, Histoire de la philosophie scolastique, ed. 1870-1872. i, 543-46,
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not exhaustive as to rationalism even in Germany. Hagen-
bach’s Die Kirchengeschichte des 18. und 19. Jahrhunderts
(2 Th. 1848, 1849), a series of lectures, translated in English,
abridged, under the title German Rationalism in its Itise,
Progress, and Decline (1865), conforms fairly to the latter title,
save as regards the last clause.

Of much greater scholarly merit is the Geschichte der religiosen
Aufkldrung tm Mittelalter, vom Ende des achten Jalrhunderts
bis zum Anfange des vierzehnten, by Hermann Reuter (1875,
1877). This is at once learned, judicious, and impartial. Its
definition of “‘Aufklirung ™ is substantially in agreement with
the working definition of Freethought given above.

Among other surveys of periods of innovating thought, as
distinguished from histories of ecclesiastical heresy, or histories
of “religious” or theological thought which only incidentally
deal with heterodox opinion, should be noted the careful
Geschichte des englischen Deismus of G. F. Lechler (1841) ; the
slighter sketch of E. Sayous, Les déistes anglais et le Chris-
tianisme (1882) ; the somewhat diffuse work of Cesare Cantu,
Gli eretici d'Italia (3 tom, 1865-67) ; the very intelligent study
of Felice Tocco, L’Eresia nel medio evo (1884); Schmidt’s
Histoire des Cathares (2 tom. 1849);