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CHAPTER ONE

INTRODUCTION

The god Dagan is one of the least known deities and, paradoxically, one of
the most important in Syrian religion in the Bronze Age. He is already well
attested in the oldest cuneiform texts found in Syria and is frequently
documented in almost all the deposits where cuneiform texts of the third
and second millennium have been found in that region. In spite of all that,
he is a god who has not yet been well described. The geographical spread of
the sources and the wide chronological range that they cover make it diffi-
cult for a complete study, and in fact for seventy years no-one has made the
attempt.

There are several ways of classifying the deities worshipped by the peo-
ples who lived in the Ancient Near East. The commonest system is to set
up ethno-linguistic classifications that are still a matter for discussion, and
accordingly to speak of ‘Sumerian’, ‘Akkadian’, ‘Babylonian’, ‘Hurrian’,
‘Semitic’ deities, etc. By and large this is the system most used by modern
scholars. The bibliography is replete with such expressions as ‘Hurrian
pantheon’, ‘Semitic deity’ or ‘Sumerian mother goddesses’. Obviously, this
comment is not intended as a criticism; on the contrary, the reader will be
able to verify how this terminology is used unreservedly in the present
work; we have to make ourselves understood in some way.

Another possible system for classifying deities is to group them accord-
ing to their chief attributes and in this way it is possible to break the barri-
ers by setting up classifications based on ethno-linguistic geography. We
may speak, then, of ‘creator deities’, ‘underworld gods’, or simply of
‘mother goddesses’, and in this way the perspective is purely diachronic
and, as a result, we require a specific place and time in order to define the
deities to which we are referring.!

There is also another label that can be hung on the various numinous be-
ings of the Ancient Near East; we can say that there are ‘explained’ and
‘unexplained’ deities. When we refer to the first group, we are indicating any
such numen adequately described by the ancient sources. Basically, they are
deities who take part actively in myths, legends and epic poems, where they
appear with a specific and more or less three-dimensional character, that
gives a clear indication of the role that deity in the general framework of his
or her pantheon. In this way, modern scholars start from sufficiently “firm’
foundations in order to be able to work on and digest the non-literary docu-
mentation which, although it comprises the largest proportion of the mate-
rial, in fact is very meagre when it comes to making a ‘stable’ profile of the
deity. The cases of An, Enlil, Enki, Inanna, Marduk, Adad or Nergal are
good illustrations of examples of ‘explained’ deities. The other group, the

! On these two ways of classifying deities cf. B. KIENAST, Or 54 (1985) 106f.



2 CHAPTER ONE

set of ‘unexplained’ deities comprises a whole series of numina that do not
appear in the literary texts and are not described in any ritual, though some
of them, at least, seem to be very popular in specific regions of the Ancient
Near East. There is no doubt that this ‘classification’ does not contribute
anything to our knowledge of the religions of the Ancient Near East, but
corresponds to pure empirical observation of the facts. Even so, it is clear
that we are dependent on the possible discovery of new material that illumi-
nates and transforms into ‘explained’, deities that up till now were not, but
in these disciplines who is not dependent on the chance of a new archaeo-
logical find?

There is no need to say that Dagan belongs to the second group. There is
little evidence of him in Babylonia,2 and the main documentary quarry
comes from Syria,3 the origin and principal focus of his cult. That is why
we have chosen this region in order to delimit our study in terms of geogra-
phy. Syria is the marrow of the bone in devotion to Dagan; all the material
that lies outside this region will be illuminating when there is no Syrian
material, but the little material on Dagan from Babylonia and Assyria only
provides a small retouch to the general portrait of the god. From this point
of view, the fact that most of the material comes from Syria illustrates, to
some extent, why Dagan continues to be an ‘unexplained’ god. In contrast
to the almost suffocating wealth of sources from Babylonia and Assyria,
with a respectable amount of literary texts that describe the life and character
of the gods, Syria is, for the moment, much more parsimonious when it
comes to providing textual material and even more in respect of literary
texts of local tradition. The Ugaritic myths are virtually the only excep-
tion.# Unfortunately, Dagan’s role in this collection of literary texts is prac-
tically non-existent, a fact that makes it difficult to establish a faithful
portrait of him.5

Dagan is a little known god because he is a ‘marginal’ god from the
Babylonian viewpoint. In spite of that, he is ‘central’ in the eyes of Syria.
This had already been noted by H. SCHMOKEL the first (and so far the last)
scholar to write a monograph on Dagan.6 This work and the later summary
published in RIA in the thirties were to be the foundation and main source
of information about Dagan during the first half of the twentieth century.
There is no need to add that the references to Dagon in the Bible and in

2 In this book the geographical term ‘Babylonia’ refers to the region that other scholars
call Sourthern Iraq or the land of Sumer and Akkad. Conscious that this terminology could be
unsuitable, especially in respect of the period before the Old Babylonian period, we use it as
being the simplest and easiest to understand, especially if we are looking at matters from the
Syrian or ‘western’ point of view.

By ‘Syria’ we mean the region that runs from the West of Babylonia as far as the
Mediterranean, and the Anatolian high plateau as far as the Arabian desert.

4 If we leave out of consideration some Hurro-Hittite rituals that must certainly follow
Syrian mythological models and the texts of the Old Testament, that provide a somewhat
negative view of the religiosity that surrounded Yahwism.

5 The absence of Dagan from the literary texts of Ugarit is due to reasons that need not
be discussed here; cf. 5.2. below.

6 H. SCHMOKEL, Der Gott Dagan. Ursprung, Verbreitung und Wesen seines Kultes,
Leipzig 1928, 2f. (doctoral thesis, Heidelberg, directed by A. Gotze).
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Philo of Byblos would generate a number of studies on that gpd, especially
in biblical encyclopaedias and in studies on the works of Ph}lo. Neverthe-
less, the first work that was to make full use of all the cunelforrr} material
available to him was by H. SCHMOKEL. After the thirties,, the 1mpprtant
epigraphical discoveries in Ugarit started to change the “fixed’ description of
Syrian religion, and in particular, the portrait of Dagan that had been con-
solidated with the contribution made by H. SCHMOKEL. The fl'rst to make a
step forward and realise the need to turn to the study of Dagan in accordange
with the new material was F.J. MONTALBANO,’ \yho p.rov1dc_:d a systematic
survey of the material from Babylonia from the third mlllenn.lum to the Old
Babylonian period, analysed the Canaanitg sources (basically frorr} El
¢Amarna, Ugarit and Philo of Byblos), and finally attempted to establish a
general portrait of the god, as well as discussing the unav01da_ble problem_ of
his etymology. Almost at the same time E. DHORMES pub11§hed an article
on the god Dagon, based principally on evidence from the Bible and Phoe-
nician and classical sources, as well as studying the documf:nts from Baby-
Jonia and Syria, making important contributions especially in respect of .the
texts from Mari. From the start, the Ugaritic texts and Dagan’s margmal
role in Ugaritic myths was to cause concern among scholars that qu1c!(ly
was reflected in scholarly discussion. J. FONTENROSE was one of the flr‘st
to tackle this problem in an article devoted exclusi_vely to the relationship
between Dagon and El, on the basis of the paternity he apparc':ntly shared
with Ba‘l.9 During the sixties, comparisons with Dagan continued to be
made exclusively from the biblical and classical viewpoint,'0 bu_t the publi-
cation of new material from Ugarit (Ug 5), especially the god-lists, was to
provide important data for the study of the Ugaritic panthc?on in general and
for Dagan in particular. In this connection particular mention must be made
of the contribution by E. LAROCHE who showed that Dagan was to be
identified with Kumarbi.!! The first to make an in-depth synthesis of Syr-
ian religion that included the material from Ugarit was H. GESE., whose
study, with an outline portrait of each deity, has stood the.test of time and
today is still useful for scholars.!2 Although not exclu§1vely.devoted to
Dagan, the contribution by J.J.M. ROBERTS in connection w1th. our god
revived the atmospheric thesis —based on identification with Enlil and an
etymology related to Arabic— and especially, it was to introduce the thesis
of the underworld character of the god,!? which was discussed by J.F.
HEALEY in a lengthy article.!4 Already in the eighties, N. WYATT, fpllow—
ing the new trend started by ROBERTS of considering Dagan as having an

7 CBQ13(1951)381-397.

8  RHD 745-754. Cf. also the important contribution made by the same scholar to the
study of Babylonian religion in the RBA.

J. FONTENROSE, Oriens 10 (1957) 277-279.

10 M. DELCOR, VT 15 (1964) 136-154; R. DU MESNIL DE BUISSON, RHR 169 (1966)
37-49.

Il E.LAROCHE, Ug 5 524f.

12 H. GESE, RAAM, on Dagan see especially pages 107-113.

13 J.J.M. ROBERTS, ESP 18f.

14 JF. HEALEY, JNSL 5 (1977) 43-51.
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atmospheric character, was to interpret references to this god in the Ugaritic
myths as an epithet of the Storm-god,!5 but it has not been well received by
scholars. D.O. EDZARD for Mesopotamia and M.H. POPE for Syria each
attempted an important summary, for the time, in two entries on Dagan in
the dictionary of mythology!6 that even today is still an indispensable refer-
ence work. The next important contribution in connection with the figure of
Dagan was to come from the hands of the duo G. PETTINATO - H.
WAETZOLDT, who devoted an article to the study of Dagan in the third
millennium. G. PETTINATO focused on the Eblaite sources, which comprise
very important documentary evidence for the level of worship of Dagan in
this period in the Middle Euphrates, but unfortunately not all the proposals
made by PETTINATO remain valid today. H. WAETZOLDT’s contribution is
focused basically on the Sargonic and Ur III periods. The documentation
available to him was much more stable than the Eblaite sources that
PETTINATO had to deal with. Both the study and the conclusions reached by
H. WAETZOLDT can still be considered valid today.!? The publication of
the Middle Babylonian texts from Emar was the final great leap forward that
we have made in the last twenty years, since the archives preserve a large
number of ritual texts in the Syrian tradition that help to complement and
define more precisely the data from the texts of Ugarit.!8 The fundamental
contributions of the nineties have been by D.E. FLEMING for Emar, J.-M.
DURAND for Mari and A. ARCHI for Ebla.1® On the other hand, some arti-
cles from a biblical viewpoint20 that appeared in the last ten years, or the
portrait of the god by scholars already mentioned2! are other works that do
not contribute anything new to our knowledge of the god.22

It is clear, then, that since the summary written by H. SCHMOKEL in the
twenties, there has been no comparable attempt to update and redefine the
portrait and character of Dagan using all the new sources that have appeared
over the years. It is evident that a monograph on that god, from both the
synchronic and diachronic aspects, is fully justified. The extremely impor-
tant epigraphic finds in Syria in the second half of the twentieth century
have far exceeded the work by SCHMOKEL and a large part of later contribu-
tions. The partial studies that have been made on Dagan do not cover all the
aspects or sources that are available to us; as a result, it is necessary to make
a study using all the documentation in an attempt to draw a portrait of the
god that is as definitive as possible. It is necessary to clarify the geographi-

15 N. WYATT, UF 12 (1980) 375-379.

16 D.O. EDZARD, WdM 49-50; M.H. POPE, WdM 276-278.

17 G. PETTINATO - H. WAETZOLDT, Or 54 (1985) 234-256.

18 For the publication of the texts from Emar cf. see chapter 5, below.

19 J.-M. DURAND, MROA 2/1 127-533; D.E. FLEMING, ZA 83 (1993) 88-98; A. ARCHI,
Fs. Houwink ten Cate 1-6.

20 K. HOLTER, SJOT 1 (1989) 142-147; S.A. WIGGINS, VT 43 (1993) 268-274; W.
ZWICKEL, VT 44 (1994) 239-249; V. OREL, ZAW 110 (1998) 427-432.

21 JF. HEALEY, DDD 216-219; URC 65-74.

22 Recently a new article on Dagan by B.L. CROWELL (JANER 1 [2001] 32-83) ap-
peared. The work is an overview of the god in all his aspects and using all the sources. Many
of the conclusions of CROWELL concur with those of the present work.
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cal and chronological limits chosen for this book. The basic motive for
deciding to study Dagan in Syria in the Bronze Age is that, in terms of
place an time, the period and the region chosen are ‘cegtral’. Syna is the
original homeland of the god and the principal sanctuaries of his cult are
there; the worship he was to receive outside Syria is marginal and does not
contribute decisive facts for study of him. On the other hand, the Bronzp
Age is a period that is particularly rich in documentary evidence fr'om Syria
and coincides with the time when the cult of Dagan was most widespread.
During the first millennium, Dagan virtually disappears 'from Syrian
sources, indicating perhaps a decline in his worship. The cunelform sources
from Syria are the central nucleus for the study of Dagan .and, in conse-
quence, fully justify the chronological limits we have established for stqdy
of him in this book. Of course, whenever necessary we shall refer to first
millennium sources, but always to illustrate or contrast with the ‘central’
data from Bronze Age Syria. :

The backbone of this book is formed by the sources from Ebla and Mari
for the third millennium, the sources from Mari for the Old Babylonian

‘period and the sources from Emar and Ugarit for the Middle Babylonian

period. Of course there are other archives that supplement the contljibution
made by these sources, but, without the important quarry of Fhe archives we
have just mentioned, it would have been difficult to write this book. Fortu-
nately, these four archives cover almost the whole of the Bronze Age .and
help to provide a diachronic view, but unfortunately, none of the archl\_/es
mentioned covers the whole chronological range that interests us, which
would have given us a development of the cult that is much more reliable,
whereas we have to resign ourselves to the snapshots that each of these
archives provides. The evidence, then, is fragmentary and we are ungble to
have an overall synchronic view. It is risky to try to relate the ev1denc§
provided by Ebla in the third millennium to the documentation from Ugarit
or Emar; each still has to be studied separately. In spite of everything, there
is no avoiding an attempt at making a general portrait, collecting together
all the partial stills and reconstruct a hypothetical film with some continu-
ity. Once the partial portraits for each of the periods studied have been
drawn, in the final chapter, this attempt at reconstruction will be made in
the guise of general conclusions.

* * *

The system of bibliographical references followed in this book is the one
traditional in Assyriology. Full citation of the titles of monographs and
articles has been avoided. For monographs cited more than once an
abbreviation is used. Reference to articles is by the abbreviation of the
journal, the year and the page number; the abbreviation ‘p.” (page) is used
before the page number only when this could be misunderstood or confused,
generally with a text number; thus ARM 26/1 207 refers to text 207, but J.-
M. DURAND, ARM 26/1 p. 407 refers to the page in question. When there
is no possibility of confusion, the abbreviation for ‘page’ is not given. The
use of expressions such as op./art. cit., ibdm., etc., for references to works




6 CHAPTER ONE

already cited in the book is avoided; the works are always cited in the same
manner. A special way of numbering is provided for citing the texts studied
(MA:T 1 = Mari Text no. 1, etc), for ease of internal references within the
book; however, the complete text reference is given at the beginning of the
transliteration in a footnote. The keys for these abbreviations are given in
the section ‘General Abbreviations’. As for Old Babylonian proper names
and names from Emar, a specific abbreviation is used for texts published
outside these collections; this means that when the proper name Dagan-néri
in Mari occurs in various texts, one of which is published outside the series
ARM, so as not have excessively long bibliographical references citing
author, journal, year, page and line, we have preferred to cite by tablet
number and line, e.g. A.3562: VII 29’. In the case of texts with an extremely
long or unknown tablet number we have resorted to a bibliographical
abbreviation, e.g. ASJ 12/10: 23; the key to finding the specific publication
of texts A.3562 or ASJ 12/10 is in the section ‘Abbreviations of texts’. The
same applies to Old Babylonian proper names and names from Emar that
comprise the principal part of the onomastic material that we shall study in
order to economise on space and time.

* * *

During the final stages of preparing this book for publication, three works
have appeared that could not be taken into consideration. In connection
with the texts from Mari: J.-M. DURAND, Le Culte d’Addu d’Alep et
I’affaire d’Alahtum, Florilegium Marianum VII, Paris 2002, in which some
of the texts that should have appeared in ARM 26/3 have been published.
As for the texts from Tuttul, the edition by M. KREBERNIK, T7all
Bi‘a/Tuttul - II, Die altorientalischen Schriftfunde, WVDOG 100,
Saarbriicken 2001 is now available. Also, the texts from Ekalte have been
published: W. MAYER, Tall Munbaqa-Ekalte II. Die Texte, Saarbriicken
2001.

CHAPTER TWO

THE PRE-SARGONIC PERIOD

If this work had been prepared in the middle 1970’s, we would have found
it difficult to devote an entire chapter to the pre-Sargonic period. The almost
complete absence of epigraphic material in Syria in this period —a few
inscribed votive objects from Mari comprise the appropriate exception—
have forced us to begin our research in later periods, leaving this period in
the obscurity of the ‘prehistory’ of Dagan. The earliest document that was
available to H. SCHMOKEL, in his pioneering study on Dagan, was the
bilingual inscription of Sargon of Akkad and the next oldest was the in-
scription of Tira-Dagan, Sakkanakkum of Mari, moving on next to analyse
the Code of Hammurapi and the inscriptions from Mari from the OB pe-
riod.!

The great discovery of the royal archives of Ebla and the publication of
the few, but valuable pre-Sargonic tablets from Mari have made possible a
wider and more accurate view of Syria in the second half of the third mil-
lennium. The existence of other important archives of the same period in
lower Mesopotamia? has made it possible to compare two great literary
centres immmediately prior to the Sargonic period. In recent years there has
been a new find of documents from this period, or slightly later, in Tell
Beydar in the upper region of the Habir. Fortunately, most of the corpus
from this deposit has already been published.3

2.1. Ebla

Ebla (modern Tell Mardih), a large site about 65 km south of Aleppo, was
to supply the Assyriological community with an archive of some 20,000
catalogue numbers of cuneiform tablets and small fragments of tablets dat-
ing approximately to the middle of the third millennium. This discovery
has allowed first hand information to be gained about a period (the third
millennium) and a region (Syria) for which previously there was very little
documentation. Over the last twenty-eight years of research (the first group
of 40 texts came to light in 1974, and during 1975 most of the tablets were
discovered), a large number of texts has been published, many of them
surrounded by arguments and personal suspicions that have not been very
illuminating. However, leaving aside such bitter disputes, today it seems

I Cf. H. SCHMOKEL, Dagan 3, 13f.

2 For the texts from Abii-Salabibh cf. R.D. BIGGS, Inscriptions from Tell Abi Salabikh.
OIP 99. Chicago 1974. For bibliography on the texts from Fara cf. OIP 99 28f. For the
pantheon of Abii-Salabih cf. P. MANDER, Il Pantheon di Abu-Salabikh. Contributo allo studio
del pantheon sumerico arcaico. Naples 1986.

3 Cf. ADTB 127f. and pl. 1f.
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clear that during the period described by the archives from Palace G, Ebla
was an economic and commercial centre of the first order in Syria.

Most of the documents are texts of an economic and administrative na-
ture, and deal with business transactions of various products, textiles, met-
als and animals being the most numerous. There are also documents that are
particularly relevant for religion, such as those referring to offerings for the
cult. The administrative texts are a good quarry for gathering theophoric
proper names that will help us to see what the ‘popular pantheon’ of the
period was. Other types of text are the lexical texts. These can be divided
into two types: monolingual lists, which comprise long lists of words ar-
ranged by semantic field in the traditional Sumerian manner, and bilingual
lists, that are vocabularies with a Sumerian word and its corresponding
Semitic translation. The lexical lists are one of the most important sources
for knowing the character of certain deities at Ebla, since one section of the
bilingual vocabulary is devoted to listing various deities with both their
Sumerian and Semitic forms. Thus, this is an extremely valuable tool for
knowing the reading of many divine names that in context are only written
logographically. The literary and historical texts are very difficult to inter-
pret, but in spite of that many of them will be of great importance for the
reconstruction of Eblaite religion.

The presence of Dagan in the archives from Ebla seems to be meagre, in
fact it only appears to be attested in the personal names; in spite of that, the
identification of Dagan with ’BE is the key to undertsanding his role
within the pantheon, what his attributes were and what was the extent of his
cult. First of all we shall see what references there are to “’BE in context and
in the personal names, as well the documentation on Dagan in the proper
names (the only context where it is written out syllablcally ‘da- -gan or da-
ga-an), to be able to see whether the identification is always possible or in
some cases it needs retouching.

G. PETTINATO was the first to identify ‘“BE with Dagan,4 consxdermg it
to be an epithet of the god, ‘il Signore’, but, in the same work, ‘BE bu-la-
nu™ was already translated ‘Dagan di Bulan(u)’ by the Italian scholar, who
interpreted ‘BE v1rtually as if it functioned as a logogram Prev1ously, he
had interpreted BE in the same way, translating é - d u r us-BE ‘rione di
Dagan’ and in this way he established that there was a gate (not
documented) and a quarter of the city with the name of Dagan.5 In his study
of the Eblaite calendar, G. PETTINATO interpreted the month BE-/i as the
commemoration of a festival dedicated to the king (the lord) or a feast
dedicated to Dagan, who, according to G. PETTINATO, is ‘The Lord’ par
excellence.6 Later, in MEE 2 G. PETTINATO translated the syntagm € : BE

4 OA 18(1979) 103.

5 G. PETTINATO - P. MATTHIAE, RSO 50 (1976) 11 (gates of Rasap, Utu, Dagan
—without citing the text that appears there— and ‘city gate’); G. PETTINATO, Ebla 76
(Dagan Rasap, Sipi§ [UTU] and I3tar). Cf also R.R. STIEGLITZ, Eblaitica 2 (1990) 83 (Ba‘l,
Ragap, “BE and Utu).

6 G. PETTINATO, AfO 25 (1974/77) 29; cf. also G. PETTINATO, OA 16 (1977) 280.
Several scholars have accepted the reading be-li in the calendar (H. HUNGER, RIA 5 302; D.
CHARPIN, RA 76 [1982] 2), but it has been questioned by I.J. GELB who notes that the spelling
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as ‘il tempio di Dagan’ explaining afterwards in the commentary that BE
‘signore’ = Dagan.” With too much daring, as was common at the
beginning of Eblaite studles, '‘BE was understood as a logogram for Dagan.
In MEE 2 14 obv. I 12 “BE du-du-lu" is translated ‘Dagan di Tuttul’. In an
article on Dagan in Eblaite texts, G. PE’I'I"INATO provided the reasons for the
interpretation and identification of “BE with Dagan.8 The principal reasons,
according to the author, are the following:

a) The Eblaite vocabulary (VE)? gives the following equivalents in the
AN section:

VE 795a: “BE KALAM-TIM = TI-lu ma-tim
VE 795b: “<BE> KALAM-TIM = BE-lu ma-tim

PETTINATO interprets BE-lu ma-tim as ‘lord of the land’ and reads TI-lu
(VE 795a) as ti-lu, relating this term to Semitic ¢/ ‘dew’,10 relating it to the
presumed character of Dagan as a weather god. On the other hand, he also
connects BE-lu ma-tim with the *l u g a | ma-tim of Mari, who is identified
with Dagan by G. DOSSIN 1

b) The presence of ‘BE du-du- lw/la" in the texts from Ebla, interpreted
by PETTINATO as the ‘Lord of Tuttul’, that could not be any other god
except Dagan.

¢) The possibility of the variant spelling of a proper name of the same
person using BE and Dagan without distinction (Enna-Dagan = Enna-BE).

These three reasons are the basis for the systematic identification that
make PETTINATO equate almost all the “BE of Ebla with Dagan.!2 In the
second edition of his monograph on Ebla, the author reasserts his conviction
that ‘all’ the ‘BE are to be identified with Dagan, even proposing
henotheism in the Eblaite religion, given the ‘abstract’ concept of the name
for the principal god of the pantheon (‘the Lord”).!3

In later works, G. PETTINATO has continued to revise his translations
and recently, in the latest volume of his publication of the Eblaite texts, he
translates ‘BE GN ‘il Signore di GN’!4 or ‘divino Be di GN’,!5 without
specifying the god to which it refers. In spite of all that, in his latest mono-
graph on Ebla he again reasserts his earlier arguments, identifying ‘the Lord’
as head of the pantheon.!6

be-li for /be‘li/ is impossible since in the Il millennium the ‘normal’ spelling is be-Ii (cf. MR
145; M.E. COHEN, CC 30).

7 MEE 2 3 rev. iii 3 and commentary on page 46.

8 Or 54 (1985) 234-244.

The principal edition of the VE was completed by G. PETTINATO in MEE 4. For a

later edition, cf. G. CONTI, SQF.

10 LEb 274. Cf. HAL 358f.

11 Syria 21 (1940) 165f.

12 0Or 54 (1985) 238.

13 Cf. G. PETTINATO, Ebla 322f.; ECO 321.

14 MEE 5 79 and 284.

IS5 MEE 5 351.

16 Cf. G. PETTINATO, ECO 321f.
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A. ARCHI was also inclined, at first, to identify ‘BE with Dagan,
interpreting it as a ‘logogram’!? or as an abbreviation of bélu, a special
epithet of Dagan.!8 The volumes of ARET in which A. ARCHI has
collaborated gloss over the problem of the reading and interpretation of this
sign, varying between reading an interpretative ‘BE and a more neutral
‘BAD.19 In spite of this doubtful ag)proach, ARCHI was to provide
definitive proof for the interpretation of “BE as a logogram for Dagan. The
PN of a musician from Ebla called Enna-Dagan (written syllabically) appears
in one text written en-na-BE, accompanied by the same persons as in the
other texts.20 This must be the almost conclusive proof of the identification
between BE and Dagan (we shall come back to this topic later). In spite of
this fact, A. ARCHI is dubious about applying the equation “"BE = Dagan
globally, and only applies it when it refers to Tuttul, the known cult centre
of that god,2! doubting the relationship with the ‘BE of VE 795a/b.22 In
recent works, A. ARCHI again asserts the idea of associating ‘BE with
belum and interpreting it as a hypostasis of Dagan only in specific instances
(Tuttul and Ganana').23

Other scholars have followed one of these two positions with greater or
less ‘fidelity’: L. CAGNI followed G. PETTINATO’s proposal without any
changes, translating all the “BE as Dagan;24 P. XELLA also did the same, at
first,25 as did P. MANDER;26 I. SINGER27 also accepts PETTINATO’s
identification.

We now move on to see the references to dBE, both in context and in the
onomasticon, in the second set together with the PNN with Dagan written
syllabically.

2.1.1. “"BE in context

Recently A. ARCHI has made a classification of the various genres to be
found in the texts from Ebla in order to be able to have a correct view of the

17 Biblica 60 (1979) 559 and 566.

18 AAAS 29/30 (1979/80) 170; SEb 1 (1979) 106 n. 5 (‘L’epiteto, (...) & di norma
riferito a Dagan’).

19 “BE: ARET 1; 3 and 7. The other editors of ARET opt for one of the two readings,
without proposing any hypothesis to explain the translations; D.O. EDZARD, ARET 2: “BAD;
M.G. BIGA - L. MILANO, ARET 4: BAD; L. MILANO, ARET 9: “BE. E. SOLLBERGER (ARET
8 10) is more explicit as he interprets “be as an abbreviation or logogram of bélum ‘lord(-
god)’. Nevertheless, he does not venture to identify the deity in question.

20 ARET 1311.

21 A. ARCHI, MARI 5 (1987) 39 n. 14; Fs. Kupper 201 (also with Ganana and
kalam/ma-tim). In EOCU 137 he indicates the possibility of identifying ‘Lord of Ganana’ with
Dagan as well, given the location of the place-name in the Middle Euphrates region; cf. also
OBO 129 9.

22 A. ARCHI, OBO 129 9. Later, A. ARCHI again proposes the identification with
Dagan, cf. Fs. Houwink ten Cate 2.

23 A. ARCHI, OLZ 88 (1993) 471; OLZ 91 (1996) 138f.; Fs. Houwink ten Cate 2.

24 L. CAGNI, WGE 192.

25 WGE 353; cf. the later correction in F. POMPONIO - P. XELLA, DE 95f.

26 He considers it to be a title of Dagan in every case, cf. MROA 2/1 38f.

27 Fs. Carter 223.

THE PRE-SARGONIC PERIOD it

Eblaite pantheon.28 If we refer to texts in which ‘BE occurs, we have to
point out that this ‘deity’ is documented in lexical lists (ARCHI’s type A),
in offering lists (type D), in the administrative texts (type E) and in the
onomasticon (type F). Thus there are no references in the rituals (type B) or
in the legal documents (type C). This information is important in order to
establish to what extent the god is involved in each sphere of religion.

2.1.1.1. Offering lists of the ‘official cult’

These texts comprise twenty documents in which are recorded, at the begin-
ning of each, the sheep that have been sacrificed to the various deities by the
king, his family and other members of the royal court. The remainder of the
texts record other consignments of goods and food to various people. They
are, then, administrative documents in which there is ‘concentrated’ informa-
tion about offerings to deities, but we have to bear in mind that their rele-
vance for the study of Eblaite religion is purely circumstantial, and that they
are by no means ‘religious’ documents nor do they ‘speak about religion’.
Out of these only four have been published by G. PETTINATO.29 According
to A. ARCHI the texts are very stereotyped3? and possibly the publication of
the whole corpus would not contribute more than is provided by the four
texts at our disposal. Thus they are give a partial picture of what we may
call the religion of the palace,3! the religion of the members of the royal
family to the extent that heads of a ‘state’ and persons with a prominent
‘political office’, which need not be exactly the same as the religion of the
piety of ‘ordinary people’. In the lists of offerings we find that "BE occurs
seven times:

EB:T 1
Two sheep in the month of A. (July-August) to “BE of the land.32

EBR:T2

One sheep to the lord of Tuttul for purification on behalf of the king as an
offering.33 3

Two sheep for *BE of the gods at GISbara.34

Seven sheep for YBE of Buran(u), on behalf of PN, the inspector of the oxen,
as an offering.35

28 OLZ 91 (1996) 138f.

2 G. PETTINATO, OA 18 (1979) 85-215 the text 1 (TM.75.G.1764) has recently been
re-edited by F. D’AGOSTINO in MEE 7 44.

30 OBO 129 9; OLZ 91 (1996) 138 §d.

31 For the division of Old Akkadian religion into four main groups (1. Popular religion,
2. religious practice not connected with the temple, 3. the religion of the temple and 4. the
official religion of the palace) cf. A. WESTENHOLZ, Or 45 (1976) 215 (= RAI 21); cf. also
A.L. OPPENHEIM, Ancient Mesopotamia 181.

32 MEE 7 44 obv. x 5-7 (= G. PETTINATO OA 18 [1979] 129ss).: 2 udu / “AMA-ra / ‘BE
ma-tum. For the month “AMA-ra and its identification as a month of IShara in Ebla cf. D.
PRECHEL, I3hara 18f.; against this identification cf. A. ARCHI, MARI 7 (1993) 73. )

33 MEE 12 5 obv. ii 13-19 (= OA 18 [1979] 147f): lud u /“lu gal /du-du-lu" / in
/sikil/en/nidba.

34 MEE 12 5 rev. i 19°-22’ (= OA 18 [1979] 147f.): 2 udu / ‘“BEdingir -
dingir/in/GIS-bar-rd".
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EB:T3

Five sheep for “BE of the land, offering of PN.36

Two sheep in the month of A. for 9BE of the land.37

Two sheep for ‘BE of Ganana, from PN as an offering in the month of A.38

EB:T4 ;
Two sheep for “BE of the stars at GISbara.39

There is little we can say about these few references to “BE. The disparity of
the attributes given to him must be pointed out. Of the six texts, ““BE of
the land’ is repeated only once, which is possibly related to the ‘BE
KALAM-TIM of VE 795a/b. According to A. ARCHI, the ‘pantheon’ that
can be deduced from these texts, also taking into account the number of
offerings each deity receives, is as follows: ‘Nldabal (of (L)arugadu, of
Luban and of Saza), Adda (of Aleppo and Lub), KUra, RaSap (of Adani and
of the ‘garden’40) and less frequently, Adamma, Astabil, BE, Ilam, Kamis,
Samagan, [Shara and Utu.4!

2.1.1.2. Offerings (ni d b a) and gifts (ni g - b a) to “BE

This is the largest group of texts in the whole corpus of the tablets from
Ebla (type E). They are documents that record the issue of various goods,
their origin and their recipient. Frequently, some of these records documents
the gift (n 1 g - b a) or the offering (n { d b a) that an individual has made to
a deity, a consignment to the temple or its personnel, and the offerings or
contributions made by persons for statues or objects of the cult.

2.1.1.2.a. Offerings of textiles and various kinds of metal

EB:T 5
One linen cloth, a cape, a fine textile (on behalf of) PN, the chief of the
yoked team. Offerings for the journey of “BE of Ganana.42

35 MEE 12 5 rev. vii 11-16 (= OA 18 [1979] 147f.): 1014 -3 u d u / *BE / ba-la-nu™ /
ti-la-NI/nidba/ugula gud.

36 MEE 12 26 obv. vii 20-23 (= OA 18 [1979] 161f): Sudu / ‘BE KALAM-TIM /
za-a-s¢/nidba.

37 MEE 12 26 rev. ii 12-14: 2 u d u/“AMA-ra / ‘BE KALAM-TIM.

38 MEE 12 26 rev. xi 11-13 (= OA 18 [1979] 161f.): 2 u d u / “BE ga-na-na / i-ti-°NI-
da-bal/n idbalin/*AMA-ra-si.

39 MEE 12 41 rev. iv 14’-17" (= OA 18 [1979] 177f.): 2 udu /°BE din gir -
dingir /in/ GIS»bar-ra’"'. For the reading of the place-name cf. ARES 2 246 (G.
PETTINATO, reads gis-bar-du™).

40 For the interpretation of gu-nu" as ‘garden’ connected with the afterlife cf. P,
XELLA, NABU 1995/89; cf. also the bibliography in DLU s.v. gn (I) 2b; on Mari cf. J.-M.
DURAND, LAPO 17 p. 648 §;j.

41 OBO 129 9f.; OLZ 91 (1996) 138f. Cf. also G. PETTINATO, OA 18 (1979) 194f.
(Appendix P. MANDER).

42 ARET 3 31 obv. ii 8-13 (TM.75.G.3039+3035): 1 gada-tig dul-tag 1
mi-tdg/ri-ba-il/ugula bir-BAR-AN/nig-ba nig-ba /kaskal/°BE
8a-[nal-na-im. For the reading and interpretation of bir - BAR-AN as é rin-bar - an
(mercenaries) cf. G. PETTINATO, MEE 5 22 §44 with bibliography. ARET prefers the reading
bir - BAR-AN and the translation ‘tipo di equide’ (A. ARCHI, ARET 3 341); cf. PSD B 158.

(ki)
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|
EB:T6
A fine textile for the daughter of... of “BE of Ma’NE, PN has gifted for the
journey.43
EB:T7

One G.-garment, two fine cloths, from three daughters: gift for BE of "Eut-
tul, PN has taken. One linen cloth, the provision for a silver statue of “BE

of Tuttul 44

EB:T'S
One G.-garment, a coloured skirt for PN, the bearer of PN for YBE of Tuttul.

Receipt of Saza.45

EB:T9
Two G.-garments for two young bearers, offering of PN for “BE of Tuttul.46

EB:T 10
A cloth for the purification of YBE of Tuttul for the entry of PN (and) of the

king in the purification ceremony.47

43 ARET4 11 obv. xiv 7-11 (TM.75.G.1288): I m{-tig dumu-mi ni-si/
YBE md-NE" / du-si-gii/in-na-sum/kaskal

44  ARET 4 15 obv. vii 15-viii 6 (TM.75.G.1467): 1 gu-sir-tig 2 m 1’; tig/3
dumu-mi-dumu-mi /nig-ba / °BE du-du-ld" / ib-ri-um / GA-DU / 1
gada-tig kurg/lan-dul ku:babbar/'BEdu-du-la".

45 ARET 8 524 xvii 7-15 (TM.76.G.524) (=MEE 5 4 rev. iii 7-15): 1 gu-mu g -
tig/1ibx3-tig-dar / dasba-KU-ra / il / ir-’a-ag-da-mu | “BE du-du-lu
gaba-ru/sa-zaX G. PETTINATO interprets it as a verb ‘I stoffa-Gm., 1 gonna
variopinta per Daba-Kura, ha devoluto Ir’ag-Damu per il divino Signore di Tuttul, (rasura)
quitanza del Governatorato’ (cf. MEE 5 p. 79 §70). According to PETTINATO the term s a -
z axk' refers to the administrative centre of Ebla (‘governatorato’); this interpretation has
been followed by several scholars, cf. P. MANDER, OA 19 (1980) 263f.; J.-P. GREGOIRE,
LEb 389; J.-P. GREGOIRE - J. RENGER, WGE 220; P. MANDER, MROA 2/1 28 (palace of the
government, without reference to any administrative centre); E. ARCARI, WGE 125f. (large
administrative centre with 8 administrative units, on the acropolis of the city); E.
SOLLBERGER, ARET 8 68 s.v. za, (a storehouse outside the city for the redistribution of
merchandise to the city or for export); M. CIVIL, Or 52 (1983) 235-236 and 240 (‘treasure;
treasury’ reading s a g,*). A. ARCHI connects it with the cultic places of the palace (EOCU
135 and 137) but at the close, clarifies that it is an architectural complex that does not include
the king’s residence and the administrative centre (EOCU 139; OLZ 88 [1993] 469 reading
sa gk'). Other scholars do not provide a translation and even do not confirm the reading, cf.
D.0. EDZARD, ARET 2 116 s.v. ‘SA’+..5. For the current position cf. M. BONECHI, RGTC
12/1 281f.

46 ARET 8 541 obv. iv 4-12 (TM.76.G.541) = MEE 5 21: 2 gu-mug-tig /2
dumu-nita/il/nig-bal/ir’a-ag-da-mu!“BE du-du-lu". ,

47 TM.75.G.10251 obv. ix 13-20: (Fs. Kupper 207 64): 1 s i k i l-textile *BE du-du-lu*
algtu - r aib-rizume n sik il Theterms ik i lhas been understood in various ways: in
an article where he cites this text, A. ARCHI, interprets s i k i 1 as an office of the temple,
possibly a young woman (‘vierge’ cf. Fs. Kupper 201f.), an identification that is undubtedly
based on M. KREBERNIK’s interpretation of the VE 1154: SIKIL = ar-<da?>-tum
Iwardatum(?)/ AKK. wardatu ‘Midchen’ (ZA 73 [1983] 31). At first, G. PETTINATO explained
the term as a kind of ‘festival’ or ‘ritual’ of purification (cf. OA 18 [1979] 122; WGE 309f.,
and recently MEE 5 p. 110 §93 v. XI 7). We have preferred to follow PETTINATO’s
interpretation, at least in this text, given the close relationship between s i k i 1 and the term
tu-ra (for the interpretation of t u - r a as an illness cf. G. PETTINATO, WGE 308-310.
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EB:T11

Three cloths of PN, the inspector of the king of Emar, received (for) the
temple of “BE of Ganana 48

EB:T'12

One (shekel) and three NI of gold, two belts, two sheaths, two daggers for
hanging (and) two k 0 - s a I, gift of PN to “BE of Tuttu] 49

EB:T 13

] exchanged for half a mina of gold, (on behalf) of the cooks, for the plat-
ing of a statue, an offering to “BE of Ganana.50

EB:T 14

] exchanged for six shekels of gold, for the plating of its arrasu, an offer-
ing to “BE of Ganana.5!

EB:T 15

An Amorite dagger plated with gold for “BE of Ganana. Four Amorite dag-
gers for *BE of Uguad, NIdara and Agum of Saza.52

Instead, F. POMPONIO, UF 21 [1989] 297-299 who suggests the translation ‘entry’, —a
translation already noted earlier by G. PETTINATO [OA 18 (1979) 122 with reference to the
king ‘to be enthroned’]— a proposal followed by F. D’AGOSTINO in MEE 7 with some
reservations) that denotes the entry into the building where the ceremony is performed or the
participation of the people in the ritual (members of the royal family and high dignitaries) (cf.
F. POMPONIO, UF 21 [1989] 289).

48 TM.75.G.2447 obv. v’ 1-8 (A. ARCHI, Biblica 60 [1979] 566 n. 39; MARI 6 [1990]
35 119): 1+1+1 fabric / GIBIL-za-NI/ ma §kim /e n / i-mar / é | “BE ga-na-na / § u
b as- ti.

49 ARET 2 12i 12 (TM.75.G.1687) = MEE 7 25 obv. ii 7°-12’: 1 3-NI k i - 2
ib-1428i-di2gir-kun/2ku-sal/n 1 g -balruy,-si-ma-lik | “BE du-du-Iu™. For
the translation of g i r - k u n as ‘dagger for hanging’ (on a belt) cf. H. WAETZOLDT OA 29
(1990) 19; the meaning of k 0 - s a | remains uncertain.

50 ARET 3 42 iii 2'-6’ (TM.75.G.3053): ] Su-bal-ak / 122 k- gi /
mubaldim mubaldim/nu,-za lan-dﬂl/nl’g-ba/dBEga-na—na-unL
The statues could be of various materials (limestone, wood or rarely bronze or copper)
covered with fine sheets of precious metal usually silver or gold, cf. A. ARCHI, RA 84 (1990)
102f. The verb S u - b a I — a k means ‘to exchange one product for another’ (for its use in
Sumerian sources cf. M. CIVIL, JCS 28 [1976] 79f.), in the texts from Ebla it usually occurs in
the exchange of certain amount of silver for a (smaller) quantity of gold. In a similar context
cf. D. PRECHEL, I§hara 10-11 (TM.75.G.1860; 1918 and 1730) where various amounts of
silver are exchanged for gold to adorn various statues of Ishara. Cf. also the same type of
offering for a statue of Adda in MEE 2 49 obv. i 1-ii 5.

51 ARET 3 635 vii 2'-6’ (TM.75.G.3706): | Su-b[al]-ak/6 g i n - DILMUN
ku-gi/nuy-za arra-si-su/n ig-ba/'BE 8a-na-na-um. Possibly the term ar-ra-si-su
refers to a type of decoration or an object of some kind with this decoration and may be
connected with the term ar-ra-su cf. E. SOLLBERGER, ARET 8§ 52 S.v. ar-ra; on ar-ra-su cf.
G. PETTINATO, MEE 5 299 §22; H. WAETZOLDT, JAOS 106 (1986) 553; Cf. TIE A 1/2 158
‘parte de la doppia ascia cultuale’.

52 ARET 4 17 rev. ii 11-15 (TM.75.G.1520): 1 gir mar-tu ki-gi/“BE ga-
na-na-im/4gir mar-tu/ ‘BE uo-gui-a-ds / °Nl-da-ra /da-gtim /sa-z u,f'. For this
translation of gir mar-tu ku- g i cf. H. WAETZOLDT, OA 29 (1990) 16. For the
transliteration “a-giim and no “a-lum cf. ARET 3 666 and 4°-5: da-gu’ /s a-zaM and the
parallel passage ARET 11 1 rev. ii 16: da-g:i GN // 2 rev. ii 3: da-gtim GN.
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EB:T 16 ‘ ' on
Twelve shekels of tin for smelting together with 1 mina and forty-six

. S 53
(shekels) of copper for a ritual mace of BE of SiNEsu.

The following text records a series of gifts aqd offeltings to various. deitrirehs.

The offerings are of metals intended foy maqug objeilcts to 'tlleoc;feellt’lyr;gs iﬁ
is not always recorded. The principal deities who receive

?kfcfazgert:(?so are: /{dda, Astar, “BE, KUra, Nldabal and RaSap. For the

structure of text cf. G. PETTINATO, MEE 2 XLI.

B:T17 .
E) Twenty shekels of silver for an eagle, a gift to 9BE from Ma'NE, the

a gift.54 : i ,
g‘)]e’lf’:\r:v:lfty-gight shekels of silver to make a ritual mace, an offering to “BE

Tuttul.53 _ 2 )
2{ T\lilventy shekels of silver, (on behalf of) PN an offering to “BE of Zi

idu.56 .
:iv)Kll\Juine minas thirty-six shekels of silver to make a cart of “BE of Tuttul.

has delivered.57 . , -
eP)NT\jg minas of silver to make a white statue, an offering to “BE of Ga

nana.58

53:;13]835 an offering for “BE of Tuttul. 40 shekels of siflvelr for. the plhalir;gi
i -fi hekels of silver in exchan
f a female statue, one mina and twenty flve shel .
?orasevemeen shekels of gold for the plating of his cap, from .hlS twsoghands
and his two feet, an offering for Sa(l)asa at Tuttul, PN has delivered.

i i - / RU $i-in
.X7-11(=ARET8534): 12gin-dilmun an-na ;
/1 53a -erlEf Salé.‘ (:)b;l-;(a - g(a rs-g a rs / 1 SITA+GIS “BE si-NE-sii. For the lrans]atil/o'n
‘m:c:e’ of SITA+GIS/ha-pi cf. H. WAETZOLDT, OA 29 (1990) 21f. The place.-n?me1 AZ g
NE-su/sii has always been read si-pis-sulsii/su by G. PE’ITINATQ (cf. NVIEE 2 lleés c2.4a2 ; and
WAETZOLDT, OA 29 (1990) 21. A. ARCHI prefers to read zi/si-ne-su/Su (cf. Al
484). I . =, oy
5)4 MEE 2 48 obv. iv 5-10 (TM.75.9.1376): 20 g/\ n - d 1bl mun ku:babbar
i i & i-NE* -lik-tum /nig-ba.
t ig- §en/nig-bal/°BEmd-NE"/ma : : L % :
lssr? UM;EE 2 48gobv. v 5-9 (T1§4.75.GA1376): %i8 gin-dilmun kdu:babbar/
UKKIN-a k/ha-pi/nig-ba/°BE du-du-la-a”. ) . 4
56 I:lEEg 4% obv. vi 4-9 (TM.75.G.1376): 20 g i n S di ]’m‘uvnkI ku : b_z;tiib ;i rP/
da-[hu?-um /nig-ba / °BE zi-wi-du™”. For the reading si-bi-Sas" of zi-wi-du" cf. P.
MANDER, MROA 2/1 39. .
57 MEE 2 48 rev. ii 7-iii 3 (TM.75.G.1376): 10 14 -1 ma-na kdu516 il‘:ib-
dilmun ku:babbarlUKKIN-akllgi§-.g1gnr-2/ BE du-du-la-a ; p
da-mu $u - mu - ta g, For the translation and reading of Su—mu-tag, cf. G
PETTINATO, Rituale 178f. with bibliography. i ' )
58 MEE248rev.iv8-v4 (TM.75G.1376): l0ma-na ku:babbar/ UKKIN
-dul/babbar/nig-ba/"BEga-na-na-im. N )
: k5/9] alclEE ’l7147 obv. x 1-15: ] ib-ri-um / nig-ba / d‘BE du-du-la" | 121(5) gin
dilmun ku-babbar/nuy-za 1 an-dt!ll m{/l ma-na ./gllln-
dilmun ku-babbar/[Sul-bal-ak/17gin dllmunkikp-gl ngu
za sag-su28u-su2du-su/nig-bal/ Ysa-a-5a | §i-in | du-du-1u"" | ib-ri-um / § u
mu-ta g,.
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EB:T 19

One belt, (one) sheath (and one) dagger for hanging with a weight of [15]
shekels of gold, gift for “BE of Ganana.60

EB:T 20

Twenty shekels of silver for the “ax(NI)-na-gu of four horns of an ox, offer-
ing of the king to “BE of Ganana.6!

EB:T21

Nine minas, fifty-nine shekels of silver to make the sun of the temple of
“BE of Ganana.62

EB:1'22
One ku-sal: gift of PN to “BE of Tuttul.63

EB:T 23

One shekel and a half of gold, two ku-sal: gift to “BE of Ganana and [...] PN
and PN son of PN has given, having returned from Tuttul 64

EB:T 24

Twelve shekels of tin for smelting with one mina forty-eight shekels of
copper for the plating of the mace, a gift of the king to “BE of SaNEsu.65

EB:T 25

a) Twelve shekels of tin for smelting with one mina, forty-eight shekels of
copper (for making) a mace for “BE of SiNEsu.66

b) One mina, thirty-six shekels of silver exchanged for the value of twenty-
four shekels of gold for the plating of a mace for “BE of SiNEsu.67

60 MEE 1027 obv.iv’ 10-12: 1 i b - 14 §i-di-tum gir-kun GAxLA [I15] gin -
dilmun ku-gi nig-ba dBEga—[na-na].

61 MEE 10 29 obv. xv 26-31: SuSana gin-dilmun ku-babbar
‘ax(NI)-na-gu4si 2gud nidba en °BE ga-na-na. The term Nl-na-gu has been
interpreted in various ways: A. ARCHI (NABU 1988/78) proposed the reading ‘a,-na-gu and
the interpretation of the object as a kind of support for the ox horns. G. PETTINATO (MEE 5
299 § 38 v. ii 12) and F. D’AGOSTINO (MEE 7 179 § v. iv, 21-19) interpret the term as a kind
of plating that was applied to various objects. F. POMPONIO and P. XELLA (DE 93 nr. 13)
follow ARCHI and translate ‘cerclage’; finally, M.G. BIGA (NABU 1998/42) has interpreted it
as decoration (plating) of the horns of the oxen intended to be sacrificed in a ritual.

TM.75.G.1406 rev. ix 12-16 (F. POMPONIO - P. XELLA, DE 93 nr. 14): 10 14 -1
gin ma-na kid-babbar UKKIN-a k utu é"BEga-mpna.

63 TM.75.G.1464 obv. ii 5-8 (Fs. Kupper 205 23): 1 ku-sal n ig-ba ib-ri-um
BE du-du-lu",

64 TM.75.G.2359 obv. v 15-vi 9: (Fs. Kupper 205 41): 1 1/2 gin kd-gi2ku-
sallni]g-ba ‘BE ga-na-na-im [wla(?) [...1x gi-ri wa ni-ir-da-mu d umu - n it a ib-ri-
umin-na-sum g igmi-nu du-du-lu®.

65  ARET 8 534 oby. XVIII 24-X1X 2 (=F. POMPONIO - P. XELLA, DE 101 nr. 1-3; see
also MEE 12 37 obv. xviii 14): 12 gin-dilmun an-na RUinlma-na
Sa-pi8 gin-dilmun a-gar5—gar5nu1.-zuISITAX+GI§n1’g-ba en
“BE 5a-NE-su".

66 MEE 12 36 obv. xviii 24- xix 2: 12gin-dilmun an-na 7 RUSEin/l

ma-na Sa-pi8 gin-dilmun / a-garsgars/1SITA+GIS / °BE si.
NE-su®.
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c) He has received five shekels of silver, the gift of PN of Mari (to the) tem-
ple of “BE of Ganana.68

B:T 26
]SEix (shekels) of tin for smelting with forty (shekels) of copper (to make) an

axe (and) an Amorite dagger: gift to ‘BE of Tuttul.69

ER:T 27 .
Ten shekels of silver for the plating of a battle-axe; twelve shekels of sil
ver for its...; ten and two-third shekels of silver e.xchanggzd for two shel;gls
and two thirds of gold for its plating, gift of the king for “BE of SiNEsu.

EB:T 28 .
a) Four shekels of silver for the plating of two statues; twelve shekels and
a half of silver, exchanged for two and a quarter _shekels of_ gold for the
plating of their faces, four hands and four feet, gift of the king for Adala

d for “BE of Ganana.”! _ .
:\)r)l One mina sixteen shekels of gold and half (a mina) of silver for the plat-
ing of a statue: gift of PN to “BE of Tuttul.72

EB:T29 J
[x] minas of gold, gift for its plating, gift to ‘BE of Tuttul.73

EB:T 30
Onek 0 - s a I, gift of PN to “BE of Tuttul.74

EB:T 31 :
Five shekels of silver in its & - g i r, a statue as a gift to “BE of Tuttul.”

67 MEE 12 36 rev.viii 15-ix 9 (F. POMPONIO - P. XELLA, PE 101' nr. 6): I m a-n a
kus6 ku-babbar éu-bal;vak §uSanad4gin-dilmun ku-gi
uy-z a 1 SITA+GIS BE §/-NE-e5)5". ‘ ;

g 4'513 MEE 12 36 rev. xxviii 15 (A. ARCHI, MARI 4][198;] 77 110):'S gin- di l_m un
ku-babbar / nig»ba/pﬁ-da-gan/ma-n*'/é/ BEga’-na-nasu ba4-ll;‘. .

69 TM.75.G.2502 rev. xv 6-13: (Fs. Kupper 206 51): 6 (g in)a nd- na RU s:;imF4
a~gar5-gar51“i§ban§ur lgir mar-tu-sanig-ba "BE du-du-lu”. For
the axe b a n § u r cf. H. WAETZOLDT, OA 29 (1990) 23f. i

70 TM.75.G.2507 rev. XV 17-27: 10 gin-dilmun kbd-babbar nup-
za 1 za-pa-da 12 gin-dilmun ku-babbar l. dub-sa 10 gin-
dilmun 2NIkd-babbar éu—bkal-ak 2gin-dilmun 2Nl ku-gi

d . i
nuj-za-sunig-ba en ‘BEsi-NE-su . ) )

'llll MEE 12 3g7 xxi 8-18 (F. POMPONIO - P. XELLA, DE 94 nr. 28): 4 gin-dilm un
kKu-babbar / nuy-za 2an-dal / 12 1/2‘g1'n-d11r31un'/ ku-
babbar / Su-bal-ak /W41 12glin-dilmun kd-gi / nuj-

igi 7 ig- y I)-da-la wa “BE ga-na-na-
za igi-um 4 Su4d4du-su / nig-ba en “a(NI)
um. , '

72 MEE 12 37 rev. xxi 21-26: (Fs. Kupper 206 53):lma-n‘a ]6g|’n d1¥m/ur‘\[
/ ku-gi /wal2 ku-babbar / nuj-za lan-dul / nig-ba il-
‘a-ak-da-mu | “BE du-du-lu**”. =

73 TM.75.G.2596 rev. v 12-vi 1: (dFs. Kupper ki206 55): [x] ma-na ku-gi
nig-ba nup-za[-salnig-ba "BEdu-du-lu". o

784 TM.75.C:.I2465: rev. x 25-29: (Fs. Kupper 206 49; Amurru 1 85): 1 ku-sal
nig-ba ib-ri-um“BE du-du-ld".
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EB:T 32

One “A .-textile, one A.-textile, one L.-belt, one bracelet of copper and gold
of eleven Sshekels) for PN. Allocation(?) (according to) the order of the of-
ferings to “BE of Tuttul.76

EB:T:33

a) One n a4 of wool and one du-riim for the god of Ganana.”?

b) Three minas of gold (the value of) one belt, one sheath, one dagger for
hanging, for the king for the purification of Adda; one Amorite dagger of
gold for the king for the purification of Alu of Zigu; ‘two! minas of gold
(the value of) four belts, four sheaths, four daggers for hanging (for the)
purification of Ra3ap of Adadu, of “BE of Ganana, of NIdabal of (L)arugadu,
of NIdabal of Luban, for the entry of the king.78

EB:T 34
A belt of a weight of fifteen shekels of gold, a coloured skirt for “BE of Ga-
nana.’®

EB:T 35
Three (types of) cloth, a bracelet of copper and gold of sixteen (shekels),
PN allocated (as an) offering to “BE of Tuttul.80

EB:T 36

Three cloths, a bracelet of copper and gold for PN, allocated to “BE of Tut-
tul .81

75 TM.75.G.10182 rev. xi 5°-10": (Fs. Kupper 207 62): 5 gin dilmun ku-
babbar é-girszan-ddl nig-ba en °BE du-du-lu*. The term é - g ir
has the equivalent §i-la-tum (VE 321), which could be connected with si-la-tum, also in VE
(331) with the Sumerian equivalent é - s a g. The meaning is ‘sanctuary, chapel’ (/Siratum/)
related to Akk. esertu, cf. G. CONTI, SQF 120.

76 ARET 1 10 obv. ii 6-12 = MEE 2 17 (TM.75.G.1300): 1 ‘a-da-um-td g-1 1
aktum-tdig lib+d-tig-sasc-dar /1gili-luma-gars-garsku-gi 11/i-
lum/gis-dug-du /duy-ga /nidba /°BE du-du-lu".

77 MEE723o0bv.ix6-8: 1 nas-sik/1du-rim/dingir ga-na-[na]. According to
F. D’AGOSTINON a 4 - s i k is a ball of wool that represents half a KIN, (cf. MEE 7 37; C.
ZACCAGNINI, SLE 191). According to G. PETTINATO and A. ARCHI is a measure of wool (cf.
MEE 5 2 rev. vii 13; ARET 1 296 s.v. n as). G. PETTINATO translates du-rim: ‘fiocco’;
(cf.MEE 2 194f.; MEE 5 163), however, F. D’AGOSTINO and P. FRONZAROLI interpret it as
‘fascia’ (cf. MEE 7 95; ARET 11 143 s.v. du-ru;-um).

78 MEE723rev. v1-vi3:3ma-na kd-gi/lib-14 1Ssi-di-tumlgir-
kun/en /sikil/“da/lgir-mar-tu ku-gi/en /sikil/%-luzi-gi/
2'ma-na kd-gi/4ib-14d dsi-diumdgir-kun kus/sikil/ a-sa-ap |/
“a-da-du® | * BE ga-na-na-um | °Nl-da-bal | a-ruy-ga-du* | ‘Nl-da-bal | lu-ba-an* | al /
tu-ra/en Forthetermssikil andtu-r a cf. above n.47.

79 MEE 1026rev.vi6'-7:1ib-14 GAXLA 15kd-gi libx3-tdig-dar.

80 TM.75.G.2501 iv 11-v 2: (Fs. Kupper 206 50): 1+1+1 fabrics 1 gi-li-lum a - g a rs-
garskd-gi 151i-lumgi§-dug-du nidba “BE du-du-lu".

81 TM.75.G.1950 rev. iv 6-10 (Fs. Kupper 205 29): 1+1+1 fabrics gi-li-lum a - g a rs
kd-giilumgi§-dug-du °BE du-du-lu".

THE PRE-SARGONIC PERIOD 19

2.1.1.2.b. Offerings of cattle
|

EB:T 37 5
One KIN and a half of wool is the price of the lamb for “BE of Tuttul.82

EB:T 38
Seventeen sheep for “BE of Tuttul on behalf of PN.83

EB:T 39
Two oxen for “BE of Tuttul.34

EB:T 40 .
Thirteen sheep for “BE of Ganana, PN as an offering.83

EB:T41
Thirteen sheep for “BE of Tuttul, PN (as) an offering to GN.86

EB:T42 .
Two sheep for “BE of Ganana (on behalf) of the king of Emar.87

B EB:T43 !

~a) Thirty shekels of silver, gift of PN: the temple of "BE of Ganana has re-
ceived at Mari.88 _ .
b) Eight shekels of silver for PN and his commissioner of Tuttul, in ex-
change for the delivery of the sheep to BE of Tuttul.89

EB:T 44
One sheep for the great king of Tuttul, offering of PN for the gardener.%0

EB:T 45

a) Two sheep of PN to the god of Tuttul and his provision: 10 sheep for the
god of Tuttul, the king as an offering in the Day.

b) One sheep for the god of Tuttul, PN as an offering.!

b
s

82 TM.75.G.1441 rev. vii 5-viii 2: (Fs. Kupper 205 23): 1 12 KIN, s ik nig-saj
silag BE du-du-la". KIN, is a measure of wool. For a discussion of the reading of the sign
cf. C. Zaccagnini, SLE 190. )

83 TM.75.G.10169 rev. iii 3°-6’: (Fs. Kupper 207 61): 17 u d u ‘BE du-du-lu
}m-. v

84 TM.76.G.223 rev. ii 8-9: (Fs. Kupper 207 68): 2 g u d ‘BE du-du-lu". )

- 85 TM.75.G.10167 rev. ii 3-6 (A. ARCHI, MARI 5 [1987] 39 n. 14): 13 ud u “BE-i§
ga-na-naPNnidb a. )

86 TM 75.G.2397 rev. iv 19-24 (Fs. Kupper 206 43): 13 ud u ‘BE du-du-lu" g 1 -
gl-a-nu nidba i[n]d"-du-pu-du".

87 TM.75.G.2403 rev. ix 12-15 (A. ARCHI, Biblica 60 [1979] 566): 2 u d u / “BE ga-
na-nale n /i-mar.

88 MEE 12 35 obv. vi 2-6 (F. POMPONIO - P. XELLA, DE 94 nr. 19): k us k 0 -
babbar nig-ba ennaNI-il é°BE ga-na-na-um§u bas-ti mari.

89 MEE 12 35 obv. xxv 10-18 (F. POMPONIO - P. XELLA, DE 104 nr. 19): 8 gin
dilmun kd-babbar UR-na wa ma3$kim-si du-du-l® §u mu-ta g
ud u a,"BE du-du-lu".

d TM.75.G.2516 obv. iv 24-v 5 (Fs. Kupper 206 54): 1 u d u ‘gal:lugal du-du-
1t ir-"a-ak-da-mun i d ba inGIS-nu-kir [iel

7 i-bi-zi-
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EB:T 46
One calf for BE of Gaga, PN as an offering.92

2.1.1.2.c. Unspecified offerings or offerings in broken texts

EB:T 47
PN of the Saza goes towards Tuttul (for) the offering of the day of the
lord’s son (and) the offering of the temple of “BE of Tuttul.93

EB:T 48
The king as a gift to “BE of Tuttul.94

EB:T 49
[...] offering to “BE of Tuttul 95

EB:T 50
To “BE of Ganana, PN as payment.96

2.1.1.3. The bureaucracy of the temples

In this section we have collected all the references that document the ‘bu-
reaucratic movement’ of the temples, without providing any significant
information in respect of religion, beyond documenting the existence of a
particular temple of a specific deity. We are aware of the arbitrary nature of
the ‘modern’ classification, since on the same tablet there could be a refer-
ence to a cultic event followed by the record of the movement of goods to a
particular temple. All this documentation is administrative, but we wish to
differentiate the more relevant ‘religious’ information from the ‘purely ad-
ministrative’ in order to separate the wheat from the chaff, reluctantly ex-
tracting the ‘original essence’ from the texts.

EB:TS51
PN of Mari has delivered two shekels of silver, (and) five shekels of silver:

provisions of the journey of PN towards Mari. The temple of BE of Ganana
has received.97

91 TM.75.G.2598 obv. iii 22-31 (Fs. Kupper 207 56): 2 u d u ib-bi-sum “du-du-lu* wa
kKurest 10udu *du-du-lu™en nidba inugv81l:1udu *du-du-lum™” ir-a-
ak-da-mu nidb a.

92 MEE 12 40 obv. iii 1-4 (SEb 7 [1984] 51): 1 am a r / °BE ga-ga / ib-du-lu [x] /
nidba.

93 TM.75.G.2268 rev. v 22-vi 7: (Fs. Kupper 205 37): ma-an-"a-i s a - z s St-in du-
du-li DUDUnidba inuydumu-nita lugal nidba é°BEdu-du-lu",

94 TM.75.G.5820 i’ 1°-3’: (Fs. Kupper 207 58):e n nig- b a °BE du-du-lu".

95 ARET 3 530 ii 2'-3" (TM.75.G.3597): [nidlba 1 *BE du-du-Iu".

96  ARET 3 769 ii 1’-3" (TM.75.G.3858): “BE ga-na-niim / Nl-da-ba-du / § u - d ug.

97 TM.75.G.2507 rev. xiii (A. ARCHI, MARI 4 [1985] 78 121): 10 gin dilmun
kti-babbar aNEma-r35u mu-tagSgin dilmun kd-babbar
nig-kaskal a-da-ar DU.DU $i-in ma-ri* é “BE ga-na-na-um"i Su bagti
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EB:T 52 : 2
Three cloths: the king of Emar has received in the temple of “BE of Ga-
nana.98
EB:T 53

] the merchant, for the journey (to the) temple of YBE of Ganana.99

& EB:TS54 : '
. Five minas of silver, an offering of the kings, who have arrived with the
king of Nagar for the oath at the temple of YBE of Tuttul.100

EB:T 55
~ One sheep (on behalf of the) bearer to the hand of the temple of YBE of the

~ land. PN as payment on the day of his departure for Tuttul.!0!

u“ﬁ.l.l.4'. The temple personnel

This document delivers consignments of textiles with various amounts and
I recipients. In one of its sections the text records a dconsignment of garments
for the maintenance of the singers of the temple of "BE of Ganana.

EB:T 56
B Is singers have received thirty (shekels) of silver, gift of PN of Mari; eight
fine cloths in the temple of ‘BE of Ganana.!02

EB:T 57 .
Four cloths for four daughters of the maid of “BE of Tuttul.103

EB:T 58

1 Amorite dagger... 1 bracelet... 5 shekels of silver: provisions for the j%ur-
ney of PN son of PN who goes toward GN, provision for 2 ‘smiths’ of “BE
of Tuttul.104

EB:T 59
PN pasisu of “BE of Tuttul.105

98  ARET 1 2 rev. iv 22’ (TM.75.G.10016) + ARET 4 23 rev. viii 1-5 (TM.75.G.1886): ]
1 a-da-um-tig-ilaktum-tig 1 ib-ivtig-sagc-giun/en / i-mar* 1 é | “BE
ga-na-na/3 u b as-t i. For the join between ARET 1 2 and ARET 4 23 cf. M. BONECHI, VO
10 (1996) 83f.; M.V. TONIETTI, NABU 97/39.

99 MEE7340bv.vii2-5:]ra$:ga inkaskal é°BE ga-na-nal.

100 TM.75.G.2465 obv. v 25-vi 15: (A. ARCHI, SLE 231; Fs. Kupper 206 49; Amurru |
85: 5 ma-na ku-babbar nig-ba en-en Il dien na-gar®
DU.DU n a m - k us é “BE du-du-lu". Cf. also L. VIGANO, On Ebla 167 n. 79.

101 TM.75.G.2397 obv. vii 21-31: (Fs. Kupper 20643): ludu {1 3u é “BE ma-tum
gili-gii-a-nu § u - d ug in uge-sit §-in du-du-lu".

102 ARET 1 2 rev. iv 14’-21’ (TM.75.G.10016): TAR k2 :babbar/nig-ba /
en-na-ni-il | ma-ri /10142 mi-tdg/nar-narsia/é/°BEgananal§u basti

103 TM.75.G.2166 rev. ii 4-7: (Fs. Kupper 205 33): 3+l cloths 4 dumu - m{
géme “BE du-du-lu".

- 104 TM.75.G.2240 obv. ii 10-iii 9 (Fs. Kupper 205 35): 1 gir mar-tu .1 gili-
lum...5 (gin) kd-babbar nig-kaskal rup-si-ma-lik Sumu-nita i-
lum-b a 1 DU-DU $t-in du-gii-ra-su® k u re(?) 2 s i m u g °BE du-du-lu".
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EB:T 60
PN pasisu of the temple of “BE of sa-ad*'.106

2.1.1.5. The market of "BE

At first the group LAMxKUR.KI, read i) -ki, was interpreted as a
characteristic preposition of Eblaite which had a single parallel in the other
Semitic languages, the preposition ‘eska (and other dialectal variants) in
Ethiopic. This interpretation was fully accepted, together with the problems
that it involved, by some scholars.!07 The meaning they gave it was ‘in
favour of, for’, and generally it was followed by a geographical name or the
name of a deity.!08 Nevertheless, F. D’AGOSTINO has proposed a new
explanation of the term based on Sumerian k i -1a m, in this case reading
ki:Iam(LAMxKUR) ‘market’.109

EB:T61

Four minas and forty-four (shekels) of silver is the price of three hundred
and forty (shekels), one n a4 of wool (according to the price) of the market
(of the temple) of Kamis and Astabil and of “BE of Tuttul.110

EB:T 62
13 shekels of silver is the price of thirty-three baba (according to the price)
of the market (of the temple) of Kamis, the market (of the temple) of

ASstabil, the market (of the temple) of Tuttul (and) the market (of the tem-
ple) of Adda.!ll

To this whole series of occurrences can be added the name of a year, even
though the interpretation is quite doubtful:

EB:T63
The year (that) BE of Tuttul’ (was made?) leader of Armi.!!2

105 TM.75.G.2278 obv. viii 13. Cf. A. ARCHI, VO 10 (1996) 40.

106 TM.75.G.1585 obv. viii 5. Cf. A. ARCHI, VO 10 (1996) 40.

107 Cf. F.A. PENNACCHIETTI, EDA 298f.

108 H. LIMET, SLE 63.

109 MEE 7 14 §v. VII, 6-7, announcing a more accurate study of the new interpretation.
LAMxXKUR can be read 1 a m;. Cf. also H. WAETZOLDT, MEE 12 p. 161 §26.

110 TM.75.G.2502 rev. xiii 8-16 (Fs. Kupper 206 51): 4 ma-na 44 (gin) k i -
babbar nig-sa;p340sik nay ma-rivki:la my dga~mi-is’ wa *ds-da-bil wa ‘BE
du-du-lu".

111 TM.75.G.1860 rev. iii 3-12 (Fs. Kupper 204 27): 13 gin dilmun ku -
babbar nig-saj 33 ba-ba ki:lam dga-mi-is' ki:lam, “dda-bil
Ki:lamdu-du-lui¥ki:lam, %a-da.

112 TM:75.G.410 rev. iv 5-8 (G. PETTINATO, Or 54 (1985) 243; A. ARCHI, Fs. Kupper
197 n. 4): DIS m u BE DU-DU-A ar-mi*. The interpretation of this text is uncertain. The
defective spelling of Tuttul and the lack of determinative, both in the place-name and in BE,
make the translation tentative only. G. PETTINATO prefers to interpret DU-DU-A as a verb
(d u - du - a) translating ‘anno, in cui il “Signore” si recdo ad Armi’. There is the possibility
of a correct spelling in which case we would have to interpretd u - d u - a as a verb and BE
as ‘lord’ referring, perhaps, to the king or a high official, given the lack of the divine
determinative. For the coherence in the use of this cf. below 38f.
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2.1.1.6. Local dedications of BE and the cult

In the texts published so far, the following local dedications to “’BE occur:
_9BE Buran(u): is only documented three times in the archives from Ebla.
1t is the cult centre of the god Nldabal. M. BONECHI locates it near the

Orontes.!13

_ BE Gaga: Unlocated place-name, occurs only once; we do not know

whether it has any connection with ga-kam4kl or whether it is possibly a

mistake for Ganana.!14 . .
_ 9BE Ganana('i/um): the reading and location of this place-name has been

the subject of fierce debate. G. PETTINATO has always defended the

identification with Canaan.!!5 A. ARCHI proposed identifying the place-
name with a city close to Gasur in the middle Euphrates valley,!16 or more
specifically, close to Emar.!!7 D.O. EDZARD locates it in north Syria.ll8
We are inclined towards A. ARCHI’s interpretation, which seems more
prudent. Its location depends on the location of Gasur, which is possibly
situated north-west of Mari,!19 so that it is possible to consider a location
in the Middle Euphrates region.120 .o
_ “BE Ma’NE: the place-name also occurs in connection with the god "Sa-
nu-ga-ar, who is completely unknown, and especially with IShara.12!

_ 9BE Sa‘ad: unidentified and unlocated place-name. There are very few
references. 122

— “BE SiNE3(u): only connected with ‘BE.123

113 Cf. A. ARCHI, SEb 1 (1979) 107f.; RGTC 12/1 81.

114 Cf. ARES 2 227. M. BONECHI, RGTC 12/1 141.

115 He reads ka-na-nalum: cf. OA 18 [1979] 103; Atti del I Congresso Internazionale di
Studi Fenici e Punici, 117-118; Or 54 [1985] 238 n. 24.. Cf. most recently MEE 5 1d9 rey. i 3
d in g i r-ka-na-na ‘divino Dingir-kanana’; F. D’AGOSTINO, MEE 7 23 obv. ix 8 “<be > ka-
na-[na) ‘Signore’> di Cana’an’. This identification is very dubious, and is based more on the
Greek transcription in the Septuagint (Khanaan) than on the Hebrew vocalization (Kna‘an)
and the occurrences in cuneiform from the second millennium that all have the form Kinahi,
Kinahnum, Kinahha both in Mari and in Alalah, El-“Amarna, Ugarit and HattuSa; cf. HAL
462; B. GRONEBERG, RGTC 3 139; K. NASHEF, RGTC 5 167; G.F. DEL MONTE - J.
TISCHLER, RGTC 6 208; N. NA’AMAN, UF 26 (1994) 398f.

116 Cf. Fs. Kupper, 201 n. 19; ARES 2 234f.

117 Biblica 60 (1979) 566; AAAS 29/39 (1979/80) 170; ARES 2 230; EOCU 137.

118 SEb 4 (1981) 95.

119 Cf. M. BONECHI, WO 22 (1991) 6f.; cf. also G. PETTINATO, SCCNH 1 297f.

120 Cf. M. BONECHI, RGTC 12/1 147. In the light of these facts from Mari in the old
Babylonian period we may venture an identification with Hakkulan, cult centre of Dagan,
including a temple tentatively located some 25 kilometers north of Emar, on the left bank of
the Euphrates, but it would require the change in name of the city to be explained. For this
location cf. F. JOANNES, MARI 8 (1997) 396.

121 On I3hara and Ma’NE and the possible location of the place-name on the route
between Ebla and Mari cf. D. PRECHEL, Ishara 17; for a location north of Emar, on the
Euphrates cf. ARES 2 234. For a possible location close to the middle Euphrates (east of Ebla)
cf. M. BONECHI, RGTC 12/1 227.

122 Cf. ARES 2 417; M. BONECHI, RGTC 12/1 284. .

123 For the reading of this place-name cf. above n. 53. Cf. ARES 2 421 s.v. Sa-ne-su"
428; M. BONECHI, RGTC 12/1 290 (s.v. SaNE%) and 338. ARES 1 and RGTC 12/1 note these
two spellings of the GN as two different place-names. G. PETTINATO and H. WAETZOLDT
interpretet them as variants of the same place-name (MEE 5 458; OA 29 [1990] 21). The key
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‘BE Tuttul: place-name that corresponds to the Tuttul in Sargonic royal
mscnptlons and to the Tuttul that is well attested in the second millennium,
located at the outlet of Balih into the Euphrates, at modern Tell Bi‘a,124
traditional centre of the cult of Dagan. In the texts of Ebla, Tuttul is
connected with ‘BE (with the variants lugal/dingir Tuttul!25) and
with ‘Sa-a-§a,126 ie. Sala§, 27 the consort of Dagan and later of
Kumarbi.!28
-‘BE Uguad: unidentified place-name. There are two more texts that record
gifts to IShara and to the consort of NIdabal (‘BE-m f). Possibly to be
located in a region near Ebla.!29

‘BE Ziwidu: Occurs only once. P0551b1y located in north-west Syria.!30
P MANDER has proposed the reading si-bi-$as, connecting it with si-NE-

(readmg Si-pis-sii).!31

The devotion for the divine statue is documented in texts EB:T 7 and
EB:T 28 in respect of “BE of Tuttul, and also for “BE of Ganana in texts
EB:T 13 and EB:T 17e. Possibly there was a statue with the most 1mportam
local epithets in Ebla itself, so that it seems that there was an image of “BE
of Tuttul and of Ganana at Ebla. We cannot be certain whether the various
gifts and offerings were intended for the Eblaite images or for the original
temples of cult. Accordmg to A. ARCHI, most of the cultic acts descrlbed in
the texts were performed in Ebla.!32 The existence of a temple of “BE of
Ganana at Ebla seems assured from the allocation of clothing made to the
temple singers (EB:T 56), but in spite of that, there are cases where it seems
clear that the offerings are made to the ‘original’ temple of the god, as in
text EB:T 11 that records the donation of some clothing to “BE of Ganana,
through the inspector of the king of Emar. Certainly the inspector, on re-
turning to Emar, made the donation to the temple of Ganana. The references
to the temple of ‘BE of Tuttul (EB:T 47 and EB:T 54) always refer to the
original temple and there is no reason to think of the existence of a temple
to this god in Ebla. The temple of ‘BE ma-tum (EB:T 55), seems to be
located in Ebla. As for the personnel of temples, there is a reference to a
maid servant of the temple of “BE of Tuttul (EB:T 57) and two smiths of the

lies in the interpretation of the first sibilant, M. BONECHI states that the § is represented by the
signs that begin with s, and the z in signs with s or z, accepting a possible interference between
the signs of the series ' and z (RGTC 12/1 XXXIf.). It seems possible, then that the two variants
refer to the same place-name.

124 Cf. the article on Tuttul in Ebla by A. ARCHI, Fs. Kupper 197f. Cf. also ARES 2
202f.; M. BONECHI, RGTC 12/1 117f.

125 A. ARCHI prefers to transliterate *du-du-lum" (Fs. Kupper 207 nr. 56); it is also
possible to read ‘<BE> GN (cf. F. D’AGOSTINO, MEE 7 23 obv. ix 8; rev. v 15; 47 rev. xiv 4.
Cf. above EB:T 18 and EB:T 33a).

126 Cf. EB:T 18; ARES 2 203.

127 The lack of an / is well documented in Ebla through the so-called ‘Reduction of L’,
cf. M. KREBERNIK, ZA 72 (1982) 211; PET 28.

128 Cf. H.G. GUTERBOCK, RIA 6 325f.; J.-M. DURAND, MROA 2/1 173f. and 178.

129 Cf. M. BONECHI, RGTC 12/1 305.

130 Cf. ARES 2 485; M. BONECHI, RGTC 12/1 338.

131 Cf. P. MANDER, MROA 2/1 39.

132 Fs. Kupper 201.

|7,
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same temple (EB:T 58). The pasisu (written PA4.SES!133), literally ‘the
anointers’, are a type of priest at the service of various deities and also of
members of the royal family. There is evidence for a pasisu-priest of ‘BE of
Tuttul (EB:T 59) and one of YBE of Sa“ad (EB:T 60), the references are too
meagre for conclusions to be drawn.!34 The temple of ‘BE of Ganana was
prov1ded with singers to perform the cultic ceremonies, EB:T 56 documents
the consignment of clothes for these singers.

Also well documented is the purification ritual of ‘BE of Tuttul (EB:T
10) and of “BE of Ganana (EB:T 33b), the latter accompanied by the punﬁca-
tion of Adda, of Alu of Zigu, of Rasap of Adadu and of two local dedica-
tions of NIdabal, NIdabal of (L)arugadu and NIdabal of Luban. We do not
know whether this purification ritual (s ik il) was regular or unusual, or
whether the ‘purification’ was performed on several deities mmulteneous!y
or only on one. In the case of AStabil, a purification ceremony of this god in
the month that bears his name is well documented.!35 There is also a ritual
of ‘purification’ of the king’s house.!36 According to P. MANDER,!37 fol-
lowing G. PETTINATO, this ceremony was performed to cure someone who
was ill. In our opinion, this hypothesis has been well refuted by F.
POMPONIO. The fact that there is a regular s i k i l-ritual, in the case of
Astabil, invalidates the hypothesis of an illness.!38 EB:T 5 delivers vahious
consignments of textiles and metal objects among people of various regions.
One of the deliveries describes the offering made by the leaders of the team
for the journey of ‘BE of Ganana, possibly towards Ebla. Naturally, it was
the journey of the image of the god from Ganana to Ebla where he.was
given a religious festival of some kind. EB:T 63 may also docurnent a jour-
ney of BE to Armi, but unfortunately the text is difficult to interpret.139
This custom of taking a divine image on a journey is documented for other
deities at Ebla, cf. the case of Astar sarbat.!40

The ceremony of the oath (n am -k us) is well documented in connec-
tion with the temple of ‘BE of Tuttul.!4! According to A. CATAGNOTI!42
the act consisted of the ritual ‘signing” of a political agreement between the
two chancelleries in front of a deity. We know very few of the details of the

133 For the interpretation of this spelling as a pseudologogram cf. M. KREBERNIK, ZA 81
(1991) 136.

134 On the pasisu-priests at Ebla cf. G. PETTINATO, OA 18 (1979) 113; D. PRECHEL,
IShara 15 and specially A. ARCHI, VO 10 (1996) 37f., where all the priests documented in the
texts from Ebla are listed.

135 ARET 9 82 rev. iv 3-7; cf. also 95 obv. iv 4-10; v 1-6. Cf. F. POMPONIO - P. XELLA,
DE 77,

136 ARET 4 7 obv. vii 21-23: inus/s i k i 1/ée n ‘on the day of the purification of the
king’s house’.

137 Cf. P. MANDER, MROA 2/1 61.

138 Cf, above n. 47.

139 Cf. above n. 112.

140 Cf, J. OLIVA, Ishtar 204f.; CSI 22.

141 Cf. EB:T 54; TM.75.G.2233 obv. iii 9-14 mentions 2.5 kg of 51lver as a gift for the
king of Nagar during the n a m - k us ceremony in the temple of BE of Tuttul, cf. F.
POMPONIO - P. XELLA, DE 104 nr. 16; cf. also A. ARCHI, Fs. Kupper 205 nr. 34.

142 Méditerranées 10-11 (1997) 50.
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ritual but we do know that there was an exchange of gifts between the kings
or the high dignitaries of various Syrian kingdoms. The oath is well docu-
mented in the temples of Adda!43 and KUra!44 in the city of Ebla, but the
oath was with the cities of Mari or Nagar, the ceremony was perfomed at
Mari or Tuttul.!45 The fact that interests us most, though, is the choice of
sanctuary to celebrate the ceremony showing the relevance it had for the two
parts of the pact. In the oath of the king of Nagar and the Eblaite chancellery
at the temple of ‘BE of Tuttul two other ‘sovereigns’ (the e n - e n) also take
part who were possibly under the tutelage of the king of Nagar.146 This oath
performed in Tuttul emphasises the importance of the temple of ‘BE for the
whole region, and explains the later visit and prostration of Sargon of Ak-
kad before the same sanctuary when he conquered the Middle Euphrates
region as far as the cedar forest and silver mountains.!47

2.1.2. Dagan and BE in the onomasticon

Dagan is well attested in the Eblaite onomasticon. It is the only context
where the god(’s name) is written out syllabically (““da-gan —the more
common spelling— or da-ga-an). Alongside this there is a fair number of
proper names with the element BE that, as we have seen, some scholars
identify with Dagan.

2.1.2.1. Dagan in the onomasticon

1.  Ada-Dagan'43 Dagan knew/will know. Dagan is the father.
2.  Buda-Dagan'49 Dagan is the support.

3. Dagan-lim150 Dagan is the clan, Dagan of the tribe.

4. Enna-Dagan!S! Dagan is merciful, is grace.

143 ARET 1 11 rev. i 7-ii 4; MEE 2 19 rev. ii 1-4.

144 ARET 2 13 ix 9-x 10; 3 358 iv 1°-3", v 1°-6"; 440 vii 1-8; 732 ii 1°-9; 4 21 obv. i 1-
10; MEE 7 49 obv. i 7-10; rev. xi 21. Cf. A. CATAGNOTI, Méditerranées 10-11 (1997) 54.

145 Cf. A. CATAGNOTI, Méditerranées 10-11 (1997) 50.

146 Cf. A. CATAGNOTI, Méditerranées 10-11 (1997) 51.

147 Cf. below 43 BAB:T 1.

148 4-da-*da-gan: ARET 3: 460 obv. v 2. /Yada®-Daganl. cf. M. KREBERNIK, PET 40, 71.
/’Ada-Dagan/ JM. PAGAN, ARES 3 201f. )

149 pi-da-*da-gan: ARET 3: 105 iv 5 (14 - k a r ma-ri®). /Bu‘uda-Daganl, cf. M.
KREBERNIK, PET 79; P. FRONZAROLI, ARES 1 9; A. ARCHI, MARI 4 54 (‘Visage (?) de
D."); J.-M. PAGAN, ARES 3 208. )

150 “da-gan-li-im: ARET 1: 9 obv. v 7 (i#-za-mu™). Cf. M. KREBERNIK, RIA 7 26; M.
KREBERNIK, ARES 1 p. 45; cf. discussion by P. FRONZAROLI, SEb 1 (1979) 12; J.-M. PAGAN,
ARES 3 222f,, cf. also 297 D.-rim ‘Dagan is a wild bull’, ‘Dagan is love’. f

151 en-na-*da-gan: ARET 1: 6 rev. iii 7; 8 rev.vii 12.2: 6 x 1. 3: 938 rev.. iv 4 (gar-mu*).
4:7 obv. iv 1 (gar-mu®). 7:17 obv. iv 6,v. ii 2, vi 1 (=MEE 2: 6). 8: 542,viii 11 (=MEE 5 22)
(li-ka rma-n‘"). MEE 2: 3 obv. ii 6; 35 rev. x 5; MEE 12 19 obv. ix 9 (sury(ELLes 199)-
ub"). en-na-da-gan: ARET 3: 101 obv. iv 2; 258 rev. .ii 4. 7: 16 obv. viii 1, rev. i 4, iv 3. MEE
2: 16 rev. ii 3 (=SEb 4, 138, fig.37) MEE 10: 38 obv. vi 14 (sur(ELLes 199)-ub"). MEE 10:
31 rev. iv 1 (=SEb 4 133, fig.35¢); MEE 10 31 rev. iv 1; 37 rev. iv 2; 38 vi 14; 32 obv. i 2; SLE
244 = Fs. Kupper, 207 65 (du-du-lu"). en-na-da-gan:": ARET 7: 1 obv. iii 6, cf. iii 1, vii [2];
16 obv. vi 8. en-na-da-ga-an: ARET 7: 6 rev. iv 2 (=MEE 10:37); MEE 12 25 rev. v 2, 6; SEb
4 142f. obv. i ,3, ii ,5, iii ,4, iv,2, v,2, 5, vi4, rev. ii 2, iii 3. /Henna-Dagan/ form doubtful,
Akkadian or Eblaite. Hinna-Dagan cf. D.O. EDZARD, ARET 2 105; ‘mercy, plea’ cf. E.
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Gaba-Dagan'52 The rock is Dagan.
Idi-Dagan!53 Dagan gave.
7. Il-Dagan!'34 The god is Dagan.
8. Iptur-Dagan'>> Dagan set free.

I§tamar-Dagan'56  ? .

10. Isukum-Dagan!'57 Dagan went out with you.

11. Lima-Dagan!s8 Dagan is the clan/the tribe.
12. Mi-Dagan'5® Who is Dagan?

13. Nana-Dagan'®0 ?

14. Pa-Dagan!6! The word is Dagan.

15. Puzra-Dagan!6? Dagan is protection.

16. Una-Dagan!®3 ?

: ERGER, ARET 8 p. 13; ‘ecce’ cf. JJ. STAMM, ANG 133; /He.rma-DN/ ‘to be
ggrl;;:?ab]e/merciful’ cf. Ep LIPINSKI, LEb 199; M. KREBERNIK, PET 83f.; J.-M. PAGAN,
ARES 3 122f. :

152 gg-ba-‘da-gan: ARET 8: 531 XXIII 10 (= MEE 5 11 rev. XI 10) (du-ub"). Cf. M.
KREBERNIK, PET 85. For a connection with the root /g-y-p/ ‘anvertrau_en' cf. M.
KREBERNIK, PET 85; J.M. PAGAN, ARES 3 160. For a root /g-b-y/ ‘to be high’ cf. J.M.
PAGAN, ARES 112. )

BA?Q? i-di-*da-gan: ARET 1: 5 rev. X1125 (1 ti - k a r ma-ri*). Cf. M. KREBERNIK, PET 41;
E. LIPINSKI, LEb 195; .M. PAGAN, ARES 3 145f. ;
154 tl-dda-gan: ARET 1: 10rev.i7 (EMEE 2:17)(dumu-nita en du-ub"). H.-P.
'MULLER, LEb 213; J.M. PAGAN, ARES 3 218. )

155 ip-gur-dda-gan: ARET 1: 1rev.i5; 5rev.i14; 6rev. iii 14; 8 rev. vii 18. 3: 457 obv.
vii 4. 4 14 rev. iii 4. 8: 527 xv 4; 531 xvi 24. All the occurrences refer to the same person, a
‘musician of the Saza of Ebla, cf. A. ARCHI, ARES 1 276. Cf. M. KREBERNIK, PET 37; J-M.
'PAGAN, ARES 3 156. :

156 j§,,-td-mar-"da-gan: ARET 1: 10tev.i8 (=MEE 2: 17). (dumu-nita e ndu-
nlz”)‘. A name with various interpretations: WS /t-m-r/ ‘bear fruit’ (H.B. HUFFMON, APNM
267; F. GRONDAHL, PTU 199); WS /§-m-r/ ‘to guard, to protect’ (CAAA 32 and 567 nr. 957);
Akk. Sitmurum ‘to extol, to praise’ (AHw 1154 s.v. samarum 11 Gt; CAD $/1 297). For a
discussion of the root and parallels cf. H.B. HUFFMON, APNM 257; M. KREBERNIK, PET
64£., 66; .M. PAGAN, ARES 3 183; M. KREBERNIK, ARES 1 59 n. 36; M.P. STRECK, AOAT
271/1 164. Cf. also M. BALDACCI, AuOr 5 (1987) 144f.

157 -gii-kum-‘da-gan: A. ARCHI, SLE 238 and 247b. /Isukum-Dagan/. X

158 Ji-ma-*da-gan: ARET 1: 2 rev. vii 1 (hal-sum"). 3: 345 obv. iii 12 (bal-sum™); 370 iv
6; 458 rev. iii 7 (bal‘sumk'). li-ma-da-gan: ARET 1: 13 obv. iv 20 (=MEE 2: 7); MARI 4
(1985) 57 (ma-ri*'). /Li ‘ma-Dagan/. For an interpretation of the ending -a as a marker of the
predicate in the first elements of theophoric names cf. P. FRONZAROLI, ARES 1 p. 9; LJ.
GELB, LEb 32; cf. also M. KREBERNIK, PET 8 §F, 9 §2b. For an interpretation of the name as
‘God = Dagan’ cf. C.H. GORDON, ARES 1 p. 155f. Cf. above Dagan-lim with bibliography.

159 mi-dda-gan: ARET 8: 524 viii 19 (=MEE 5 4) (ma-ri). For MI to be read as sillum
cf. E. SOLLBERGER, ARET 8 p. 13. Cf. also F. POMPONIO, SEL 8 (1991) 145. For a conection
with AKk. minum ‘why’? cf. .M. PAGAN, 252f.

160 na‘na-"da’gan: A. ARCHI, SLE 236. Possibly a non-Semitic element, cf. the PN Nana
(D.O. EDZARD, ARES 1 28). .

161 pi-‘da-gan: ARET 4: 23 rev. iv 3. 8: 522 xvii 7 (= MEE 52) (1 i - k a rima-ri"); 534
Xix 22 (= MEE 5 14 rev. vii 22) (ma-rl*'), xxii 12 (= MEE 5 14 rev. x 12) (16 is-ba-N1 ma-ri*');
MEE 12 36 rev. xxviii 14. y

162 puzury-ra-*da-gan: MARI 4 (1985) 57 (li-kar ma-ri*). Cf. M. KREBERNIK, PET 104.
Cf. a different interpretation by H.-P. MULLER, ZA 70 (1980) 82 n. 62 ‘Schutz ist Bel’.

3 p-na-“da-gan: ARET 1: 9 rev. iii 6. For a possible connection with Hb. Gn ‘strength,
power’ cf. M. KREBERNIK, PET 109; E. LIPINSKI, LEb 8. Cf. also H.B. HUFFMON, APNM
168f.
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Within this onomasticon it has been possible to identify twenty proper
names connected with a place-name,!64 and this allows us to see the
geographical distribution of personal names with Dagan in the texts from
Ebla. The distribution of this PN is the following: seven PNN of persons
from Mari,!65 three from Tub,!166 two persons from Eblal67 and one from
each of the following towns: Emar,!68 Karmu,!69 Gilidu,!70 Halgum,!7!
Sur‘ub,!72 Tuttul,!73 UrSa'um and Uzamu.!74 Of the nineteen proper
names, two come from localities that are on the banks of the Euphrates
(Mari, Emar and Tuttul). Now we shall try to determine the pantheon of the
onomasticon in each of these localities, where Dagan occurs in the proper
names of its inhabitants, in order to determine the role of that god within
the various onomastic traditions:

— Emar: the onomasticon from Emar allows us to draw a fairly accurate
picture of the popularity of the deities.!”5 Damu!76 is the most frequent
divine name, occurring in six names, followed by Malik with five and then
Astar, BE, Dagan, Il, KUra and Lim with only one personal name each.
Evidently, the picture is very diferent from Mari, where Dagan only occurs
once; it is possible that the considerably smaller number of proper names
from Emar at Ebla gives a somewhat distorted impression, but even so, 125
names seems a high enough number to be able to draw some firm
conclusions. Particularly noteworthy is the contrast with Emar of the middle
period when there was an overwhelming preponderance of proper names with
Dagan.

164 Tn some cases it is difficult to determine whether the same personal name indicates
the same person in different texts so that the identification we have proposed is tentative and
subject to a more rigorous prosopographic study of the texts from Ebla, which is not even
remotely the aim of the present book. Even so, the facts, while largely indicative, may be
useful and meaningful for our purposes.

165 1. Buda Dagan 1 - k a r ma-ri*. 2. Emm Daganl G - k a r ma-ri* 3 Enna-Dagan
lugalma- . 4. 1di- -Dagan 11 - k a r ma-ri®. 5. Lima- Dagun (...) ma-ri" 6. Mi- Dagan
ma-ri®. 7. Pi- Daganl i-karmari® ¥ . 8. Pi- Dagan ma-ri*. 9. Pi- Dagan 1 1 is-ba-NI ma-

', 10. Puzur-Dagan 1 G - k a r ma-ri*. )

166 1. Gaba-Dagan (...) du-ub® 2. ll-Dagan du mu - nita en du-ub®. 3. Istamar-
Dagan dumu-nita e ndu-ub®

167 1. Enna-Dagan 2. Iptur-Dagann a r - t u t/m a h. (Cf. A. ARCHI, ARES 1 276). Of
course, one would expect more people from Ebla within this onomastic corpus, but we have
only recorded PNN that are clearly marked as such in the texts.

8 Isukum-Dagan.

169 Enna-Dagan gar-mu p

170 Una-Dagan gi-li-5u". ¥

171 Lima- Dagan (...) hal- -sum®.

172 Enna- -Dagan na-siy, na- siy 8§ u - d ug Sur(ELLes 199)- ub™,

173 Enna-Dagan du-du- Iu .

174 Dagan-lim i-za-mu™

175 Cf. the list of people from Emar who appear in the texts from Ebla, published by A.
ARCHI, MARI 6 (1990) 37f.

176 Cf. note 181 below.
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— Karmu: here there are two proper names with Malik, one with Dagan and
one with BE. M. BONECHI also notes the presence of proper names with
Damu but ARES 2 does not record them.!77

— Mari: quite a number of Mari proper names occur in the sources from
Ebla, which allows to determine more reliably the popularity of the various
gods. Using the index provided by A. ARCHI,!78 with a total of 290 proper
names, we obtain the following pxcture the best represented deity is II, with
twenty proper names, the second is Dagan, with seven’,!7% third BE, with
five!80, and then Utu, with three occurrences, Malik and Damu!8! with two
and lastly Enki!82 and KUra with one.

— Sur’ub: the best documented name in this city is Malik, with eleven
names, followed by Il with four, BE and Damu with three and lastly Kamis
and Dagan with one. The location of the village remains uncertain.!83

— Tuttul: identified with modern Tell Bi‘a. There is one PN with Dagan,
one with Il and one with Malik.!84

— Tiib: is probably related to the Ttuba of the second millennium, identified
by P. MATTHIAE with Umm el-Marra, 47 km. from Aleppo.!85 Of the
theophoric personal names from Tub,!8¢ Malik is the god with most
occurrences (four) followed by Dagan (three), Damu (two) and AStar, Il and
Samagan (one each).

— UrSa’um: identified with the Ursum of the second millennium, is a village
located west of Carchemish.!87 There are few theophoric personal names in
the texts from Ebla. The gods attested are Malik twice and Dagan!8$ and
Daban with one PN.

177 Cf. M. BONECHI, SEL 8 (1991) 64 §6.10; ARES 2 239f.; M. BONECHI, RGTC 12/1
151f.

178 MARI 4 (1985) 55f.

179 NI occuts in 11 PNN but due to the problem of how to read this sign it cannot be
assigned with certainty to any specific deity, cf. M. KREBERNIK, PET 99f.

180 Among these 5 names we have not included sum-BE-li which, in all probability,
should be read Sum-be/ba’li “The name is my lord” (cf. M. KREBERNIK, PET 78 and 107.
Possibly the PN sum-BE is to be explained in the same way, in which case the number of PNN
with BE in Mari should be reduced to 4).

181 For a long time Damu was understood to be a single deity, but recently it has been
suggested —with some certainty, I think— that this ‘ghost™ god is to be eliminated along with
others —such as Lim— as they are only terms for relatives, cf. J.-M. DURAND, MROA 2/1
140 and 251f.; F. POMPONIO - P. XELLA, DE, 387f.; M.P. STRECK, RIA 9 130.

182 For the reading Enki in Ebla cf. the VE 803 where we find the equivalence den-ki
= ‘d-ug which can be reconstructed as /hayyum/ cf. M. KREBERNIK, ZA 73 (1983) 31; G.
CONTI, SQF 193; however, cf. B. KIENAST, EDA 37f.

183 Cf. M. BONECHI, RGTC 12/1 299f.; ARES 2 432f. For names quoted cf. MEE 10 38
obv. v 5-viii 9; MEE 12 19 oby. i 1-rev.iv 7.

184 Cf A. ARCHI, SLE 244; M. BONECHI, SEL 7 (1991) 66; A. ARCHI, Fs. Kupper, 204
nr. 18.

185 Cf. ARES 2 222; M. BONECHI, RGTC 12/1 107f.

186 Cf. A. ARCHI, SLE 238, lists 2 PNN with Dagan but Gaba-Dagan (ARET 8 531 xxiii.
10 = MEE 5 rev. xi 10) is missing.

187 Cf. A. ARCHI, SLE 235; J.-R. KUPPER, ARM 16/1 37 s.v. Ursum; B. GRONEBERG,
RGTC 3 250 s.v. Ursum. For the occurrences at Ebla cf. ARES 2 465f.; M. BONECHI, RGTC
12/1 313f.

188 Cf. A. ARCHI, SLE 236 and 251 (na-na-*da-gan should be added to the list).
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— Gilidu, HalSum and Uzam(u) are unlocated and the few occurrences there
include no theophoric personal names with other deities.!89

On the basis of this evidence from the onomasticon we can conclude that
the distribution of personal names with Dagan is centralised in the region of
the middle Euphrates and territories not far from the river.

2.1.2.2. BE in the onomasticon

1.  Arik-BE190 BE is tall/long’.

2. Ar(um)-BE191 ?

3.  a-TAG«-BE!92 ?

4. BE-damu!93 BE is (family) blood.

5. BE-dulu(m)!94 BE is the city.

6. BE-su-BE!93 His BE is the BE.

7. BE-su-KUR¥196 His BE is the mountain/country/land.
8.  BE-su-NE/NI-HAR!97 ?

189 For Gilidu cf. ARES 2 243; M. BONECHI, RGTC 12/1 156. Cf. the possible location of
HalSum between Balih and the city of Emar by M. BONECHI, SEL 8 1(1991) 76; RGTC 12/1
173. For Uzam(u) cf. M. BONECHI, RGTC 12/1 319.

190 -ri-ik-BE (14 - k a r ma-ri): MARI 4 (1985) 56. Cf. Akk. arku (AHw 69; CAD
A/2 283f.); Ug. and Hb. rk (DLU 49; HAL 85). Cf. M. KREBERNIK, PET 129 without
suggesting any interpretation. Cf. a-ri-ik-i-li MAD 3 64. ‘

191 gr-rim-BE: ARET 3: 467 obv. vii 3 (a-rui,-ga-du™). ar-BE: ARET 3 467 obv. 4';
MEE 12 19 obv. vi 4 (Sur,(ELLes 199)-ubk'). A name that is difficult to interpret, cf. M.
KREBERNIK, PET 75f., “BE is the young warrior” (Akk. aru 11 AHw 72) or “DN is shining”
(WS ‘wr> rr E. LIPINSKI, LEb 198). Also it could be connected with AKk. alum, which is
well attested in the Mesopotamian onomasticon of the Il millennium, cf. R.D. BIGGS, ARES 1
92; for the opposite view cf. A. WESTENHOLZ, ARES 1 102.

192 4-TAG, (DUB)-BE: ARET 3 467 obv. iii 6. M. KREBERNIK PET 73; for the reading
TAG, of the sign DUB cf. PET 12 with bibliography.

193 BE-da-mu: ARET 1 30 obv. viii 6. 2 14 v 13. 3 972 and 2; MEE 10 26 rev. iii 4’; MEE
12 19 obv. v 3 (Sur,(ELLes 199)-ub™). Most scholars consider ‘Damu to be a separate god
(cf. P. MANDER, MROA 2/1 55 with bibliography on damu in Ebla). J.-M. DURAND has
correctly explained damu as a simple term of relationship used in the onomasticon cf. MROA
2/1 140 and 251.

194 BE-du-lu: ARET 9: 10 obv. ii 10. BE-du-lum: ARET 9: 14 obv. iv 5; 19 obv. v 5. Cf.
M. KREBERNIK, PET 82. The reading niim of LUM seems to be contradicted in this case by
the variant du-lu. J

195 BE-su-BE: MEE 7 29 rev. vi 13 (ma-ri*).

196 BE-si-KUR": MEE 2 32 obv. iii 15, x 13; A. ARCHI, ARES 1 274 (BE-SUD(/MUS)-
HI). Cf. M. KREBERNIK, PET 94. P. STEINKELLER, (Fs. Hallo 239f.) proposed that in some
cases KUR"' is possibly to be identified with Dagan, based on the similarity between ir-amg-
KUR" (a person from Mari documented in Ebla) and Ir’am-Dagan from OAkk. Babylon.
This possiblity is much less likely due to the presence of other deities also atested with the
same type of personal name (Ir’am-d[i n g i r}/Malik (MAD 3 230). On the other hand, to
consider KURM =$adii as an epithet that is closely connected with Da§an in the third
millennium is contradicted by names such as é-a-SA-TU, as-tar-SA-TU or*”IM-SA-TU (cf.
MAD 3 264). Later, in OB Mari there occur the personal names Dagan-Sadiini, but cf. also
Ea-8adtni and Sadima-El (cf. C.G. RASMUSSEN, SAPN 368). Other PNN that also belong to
the same ‘conceptual sphere’ are those formed with the element kapum ‘rock’ (cf. above
Gaba-Dagan) that occur with a large variety of deities in OB Mari, cf. the ones cited by W.
HEIMPEL, NABU 1997/2 (Addu, Dagan, Déritum, Samas, etc).

197 BE-su-NE-HAR: ARET 9: 44 rev. ix 6; 53 obv. iv 8. BE-su-NI-HAR: ARET 3 214
rev. i 10; 749 iii 3. Possibly related to the root nhr “to kill”, cf. M. KREBERNIK, PET 102. Cf.
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9. BE-su-LU,198 His BE is a bull.
10. BE-si-garradul®®  His BE is the hero.
11. BE-su-1ab200 His BE is good.
12. BE-1i20! ?
13. BE-1ab202 BE is good.
14. Buda-BE203 BE is the support.
15. Dar-BE204 The fortress is BE.
16. Enna-BE205 BE is merciful.
17. Ibdu-BE206 Slave of BE.
18. Igda-BE207 2
19. I(la)-BE208 7

the reading of NE-HAR proposed by P. STEINKELLER, (Fs. Hallo 242 n. 24): ne-ar in
connection with Akk. niwarum (cf. AHw s.v. nimru 11 ‘Licht’). For the possibility of /war/
being represented by the sign ar cf. M. KREBERNIK, ZA 72 (1982) 190.

198 BE-su-LU, (BiR.Xz): ARET 1 1 rev. xiii 15; 2 rev. iii 5; 15rev. ix 18. 7: 1 rev. viii 5;
16 rev. viii 7 (=MEE 2 43). MEE 7 14 rev. v 8; MEE 10 20 rev. ii 10. Cf. M. KREBERNIK,
PET 95. .

199 BE-si-qd-ra-du: ARET 8: 531 obv. ix 1 (=MEE 5 11) (li-kar ma-ri"). Cf. M.
KREBERNIK, PET 85.

200 BE-su-duj: ARET 1 5rev.i 9; 6 rev. iii 4 Both n ar - m a h. 3: 258 rev. ii 1; 457
rev.i5.8: 527 (BE-sit-d ujo) obv. xiv 30 (= MEE 5 7); 531 xvi 19 (= MEE 5 11 rev. i 9).
MEE 7 3 rev. vii 9 (broken); 35 rev. iii 13.

201 BE-1i: SLE 248 (gar-ga-mis/mi-su").

202 BE-dujo: ARET 3 468 obv. iii 19. )

203 by-da-BE: MEE 12 19 rev. iii 7 (Sur(ELLes 199)-ub"). /Bu‘uda-BE/, cf. M.
KREBERNIK, PET 79; P. FRONZAROLI, ARES 1 9; A. ARCHI, MARI 4 54 (“Visage (?) de
D.”); J.-M. PAGAN, ARES 3 208.

204 4yur-BE: ARET 4 6 oby. iii 14. Cf. M. KREBERNIK, PET 82; it is also possible to
interpret this PN on the basis of the root twr and translate “Return Oh BE!”.

205 ¢p-BE: MEE 7: 44 rev. iv 12 (= OA 18 [1979] 129s); MEE 12 26 rev. vii 4. Cf. M.
KREBERNIK, PET 83. En-na-BE: ARET1: 1 obv. xiii 5, rev, iv 3; 2 rev. vii 13; 7 rev. ix 5; 7
rev. xv 5; 8 rev. xiv 5 (=MEE 7 3); 14 obv. xi 16 (=MEE 2 20) (a-a-1u™); 15 (= MEE 2 2) obv.
viii 12, rev. v 2; 30 obv. vi. 4 (= MEE 7 28): 46 v 3. 3: 31 obv. iii 7; 821ii 3; 127 and 5; 129 and
3;173and 2; 192 rev.ii4(ugula a—a-luk'); 194 rev. i 3, 8; 244 viii 2; 249 obv. i 4; 286 obv. i
2 (ma-nu-wa-at™; 338 rev. vii; 345 rev. ii 3; 350 ii 2; 402 iv 2; (ma-nu-wa-ar"); 440 rev. ii 3;
457 obv. vii 12, rev. iii 5; 458 ii 5; 620 rev. iii 2; 713 and 1; 730 obv. iii 4; 735 ii 2 (ma-nu-wa-
ar’); 776 rev. iii 2 (gar-mu™); 884 obv. ii 2; 899 iii 2; 942 ii 7 (gii-ri-su*). 4: 3 obv. i 16 (u-Fé-
g ); 60bv. 811 (A-tagx-NIk'); 8 obv. 3 13 (Ebla); 9 obv. iv 1; 11 rev. x 2; 14 rev. iii 14, iv 19;
17 obv. v 7, x 18, rev. xi 5; 19 obv. v 3 (= MEE 7 24); 20 rev. iv 5. 7: 73 obv. ii 7. 8: ); 522 iv
19 (= MEE 5 2), v 2 (MEE 5 2), xvi 7 (MEE 5 2 rev. vi 7); 523 xiv 3 (MEE 5 3 rev. iii 4); 526
Vii 2 (=MEE 5 6 obv.vii 2) (AS-TULY), x 20 (= MEE 56) (si-zu™); xiii 12 (=MEE 5 6 obv. xiii
2) (si-zu'“); 527 xxiv 2 (= MEE 5 7 rev. viii 2) (ne-a-lik'); 542 xvi 2 (=MEE 5 22 rev. v 2532 iv
9 (MEE 5 12); 540 ixi 16 (= MEE 5 20 rev. v 16). 9: 46 obv. iii 2 (lu-ub"); 54 obv. v 1; 68 obv.
iv 18, rev. iv 9; 103 obv. iv 3. MEE 2: 34 obv. ii 3, v 3; 37 obv. vii 15, rev. ii 15; 39 obv. v 24;
42 rev. ii 1. 7: 29 obv. ii 9; 30 rev. ii 1; 48 obv. viii 10; 50 obv. iii 2, rev. iv 7 (a-a—lu'"); MEE 10
1 obv. ix 2; 4 obv. vii 7; 14 rev. ix 5; 23 obv. x 1; 24 rev. v 19’; 26 rev. x 13; MEE 12 35 abv.
ix 1; 37 rev. ii 19; TM.75.G.10201 obv. xi 4 (= ARES 2 94). En-na-ba.BE: ARET 3 173 iv 1 ;
935 iii 6. For the use of ba as the phonetic complement of BE to ensure the reading /ba‘l/ cf.
M. KREBERNIK, PET 15 §4.5. i

206 jh-du-BE: ARET 3 261 ii 1. 8: 533 iv 12 (= MEE 5 13) (a-ruj,-ga-du"). Cf. M.
KREBERNIK, PET 90; P. FRONZAROLI, RAI 25 134.

207 jg-da-BE: ARET 2 19 vi 5.9: 65 obv. ii 2, rev. vi 2; 66 obv. i 4, iv 18, rev. iii 12; 67
rev. ii 6; 68 obv. vi 1, viii 2°, rev. iii 12, iv 1, vi 4; 69 obv. iii 3; 95 obv. vi 7.

208 NI-g-BE: ARET 1: 10 rev. iii 9 (= MEE 2 17); 4: 2 obyv. v 6; 8 obv. viii 4; 9: 110 obv.
iv4. MEE 5 18 rev. ix 13. NI-BE: ARET 4: 11 obv. xiv 3. 8: 527 x 3 (=MEE 5 7 obv. x 3)
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20. [Ilizi-BE209 P

21. Ir’am-BE210 BE loves.

22. I5gi-BE211 BE is pure’.

23. I5ra-BE212 BE shines.

24. Puzur-BE213 Protection of BE.
25. Silla-BE214 The shade (/protection) is BE.
26. Samagan-BE215 Samagan is BE.
27. Su-BE216 He of BE.

28. ti-la-BE217 ?

29. wa-ad-BE218 BE is the only one.
30. zi-mi-na-BE219 ?

The proper names with BE connected with a place-name have a much more
scattered geographical distribution. There is no concentration of occurrences
in a few centres (with Mari and Tub in the case of Dagan). There are five

roper names of people from Mari;220 three names connected with
Sur“ub,22! two names explicitly connected with Ebla,222 two persons from
Adabig(u),223 Manuwad(u)224 and (L)arugadu225 and finally, the following

(gur-ad'“). Possibly we should translate “BE is the god”. We take Ila as the predicate due to
the presence of -a in the usage described by M. KREBERNIK, PET 9 §2b, in this name II
functions as an appellative.

209 {1-zi-BE: ARET 4: 9 rev. i 2. A name of uncertain interpretation, cf. M. KREBERNIK,
PET 52f.; G. PETTINATO, MEE 2 32; H.-P. MULLER, ZA 70 (1980) 81. For the possible
connection with §/sy “to shout, invoke” (Akk. Sasi) cf. M. KREBERNIK, PET 65; P.
FRONZAROLI, ARES 1 4 and 10.

210 jr-ams-BE: M. BONECHI, MARI 6 (1990) 240. Cf. M. KREBERNIK, PET 48.

211 j§.gi-BE: MEE 12 35 obv. xxvi 16. Vd. J.M: PAGAN, ARES 3 112; M. KREBERNIK,
PET 62.

212 j§.la-BE: ARET 4: 2 rev. ix 5. is-ra-BE: M. BONECHI, MARI 6 (1990) 241. Cf. M.
KREBERNIK, PET 92; ARES 1 51; A. ARCHI, Biblica 60 (1979) 559; H. LIMET, ARES 1 42.
For the interpretation ‘vorhanden ist wahrlich B&l’ cf. H.-P. MULLER, ZA 70 (1980) 81.

213 puzurs-BE: ARET 2 14 xiv 13 (MEE 2 30 rev. iii 13). MEE 5: obv. ix 16.7: 3 rev. x 5
(mu-ri-gi¥) (= ARET 1 8 rev x 4-5: KA-[x-]x / mu-ri-gii""). puzurs-ra-BE: ARET 1: 5 rev. vii
18 (= MEE 5 10), xii 22 (=MEE 5 10) (1 6 - k a r ma-ri*); 11 obv. v 11 (=MEE 2 19). 3: 7 ii
1; 335 vi 6; 376 iii 4; 423 ii 3; 457 obv. vi 5; 465 obv. ix 9; 938 obv. v 5 (a-da-bt’-ik"'). 4: 2 obv.
i1 9; 3 obv. vii 13; 7 rev.ii 5; 21 rev. ii 7 (= MEE 7 49). MEE 2 25 obv. x 6. 7: 50 obv. xi 1;
MEE 12 40 obv. i 4; 41 rev. vi 5. Cf. M. KREBERNIK, PET 104. Differently, H.-P. MULLER
ZA 70 (1980) 82 n. 62 ‘BE is protection’.

214 5ila-BE 3: 290 ii 2. 8: 527 xx 23 (MEE 5 7 rev. iv 23); 532 xv 10 (=MEE 5 12 rev. vi
10). 9: 44 rev. viii 16; 45 rev. iii 5; 54 rev. i 6. Cf. M. KREBERNIK, PET 111. Cf. a different
interpretation by M. DAHOOD, VTS 29 93f. (‘Go forth O Dagan’).

215 954-ma-gan-BE: SLE 246 (du-ub) (= MEE 10 2 rev. vi 9).

216 §-BE: ARET 4: 7 obv. xi 5 (ma-nu-wa-du"). 8: 525 xx 17 (= MEE 5 5 rev. vii 17).
Cf. M. KREBERNIK, PET 107.

217 ti-la-BE: MEE 5 22 obv. ix 8. A name of uncertain interpretation, cf. M. KREBERNIK,
PET 108; J. SANMARTIN, AuOr 9 (1991) 182 n. 87.

218 \ya-ad-BE: ARET 3 127 iii 5’; 336 obv. v 5. Cf. M. KREBERNIK, PET 103.

219 zi-mi-na-BE: ARET 3: 370 and 5. 4: 19 rev. v 3 (a-da-bl’-ig“). Cf. M. KREBERNIK,
PET 111; cf. H.-P. MULLER, ZA 70 (1980) 82 ‘gehért hat uns (?)Bél’ reading si-mi-na-be.

220 1. Arik-BE 14 - k a r ma-ri®. 2. BE-st-BE m[a-ri*]. 3. BE-su-KUR" nar-nar
ma-ri¥. 4. BESu-qarradul G - k a v ma-ri®. 5. Puzur-BE1 4 - k a r ma-ri*',

221 Ar-BE, BE-damu, Buda-BE na-si\, na-si, § u - d ug Sur,(ELLes 199)-ub".

222 | BEsu-tabnar-mabl 2 Enna-BE nar-tur/mab.

223 1. puzur-ra-BE. 2. zi-mi-na-BE.
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place-names supply only a single proper name each: A(l)alu,226
ATAGNI,227 (AS)TUL,228  Guris(u),229  Karkemi§,230  Lub,23!
Murig(u),232 NEa"u,233 Karmu,234 Sizu235 and Udegu.236 : _

_ Adabig(u): an identification with the Adabik of Alalab is possible, which
is possibly related to modern Dabig, 40 kilometres north of A!eppo.237 The
distribution of divine names in the onomasticon of Adabig(u) is as follows:
Malik has six personal names, followed by BE and II with three each and

lastly Damu with two. : .
— A(Dalu: unidentified place-name. Only BE is documented in the

onomasticon.238 ' ™
- (AS)TUL: G. PETTINATO reads this place-name  eSs-pii ki.239 E.
SOLLBERGER reads 1 Eﬁk'240 and A. ARCHI prefers to read TUL".241 We
prefer to read AS-TUL" as it is the most neutral transliteration of the place-
name. One personal name with BE is documented, one with Il(um) and one

with Malik. g !
— ATAGNI: no proposal has been put forward to identify this place. 'Ijhe
best attested deity is Malik with four proper names, followed by BE with

one.

— Guris(u): the only theophoric personal name from this unidentified place-
name is with BE. M. BONECHI locates it in western Syria.242

— Karkemis: in spite of the reservations shown by E. SOLLBERGER, this
place-name has been identified with Karkemis of the OB and MB periods,
located on the banks of the Euphrates, on the modern frontier between Syria
and Turkey.243 Malik is the name of the deity most attested in the
onomasticon, with two proper names, followed by RaSap and BE with one.

224 | Enna-BE. 2. Su-BE.

225 1. ar-rim-BE. 2. ib-du-BE.

226 Epna-BE. It is very likely that in the three cases concern the same person.

227 Enna-BE

228 Epna-BE

229 Enpna-BE

230 BE-ii

231 Enna-BE

232 Puzur-BE

233 Epna-BE

234 Epna-BE

235 Enna-BE

236 Enna-BE

237 Cf. ARES 2 96; M. BONECHI, RGTC 12/1 16f.

238 Cf. ARES 2 104; M. BONECHI, RGTC 12/1 33.

239 Cf. G. PETTINATO, MEE 5 87 §62. Cf. ess-pum as the PN of a governor subordinate
to Manistiisu (B. KIENAST, GAK 37) and the person from Mari called é5-pi in the sources
from Ebla (A. ARCHI, MARI 4 [1985] 79 nr. 152; P. STEINKELLER, Fs. Hallo 240).

240 Cf. ARET 8 526 vii 3.

241 Cf. ARES 2 452.

242 RGTC 12/1 167.

243 Cf. ARET 8 43; G. PETTINATO, OA 15 (1976) 11f.; ARES 2 238f.; M. BONECHI,
RGTC 12/1 150.
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Dar is documented in two proper names, but it is surely a ‘ghost deity’ as in
the case of Damu or Lim.244
— Karmu: cf. 2.1.2.1.above.
— (L)arugadu: identified with the /rgs of Ugarit and located in the Plain of
Antioch, according to M. BONECHI.245 It is one of the principal centres of
the worship of Nldabal,246 but in spite of that, this god does not occur in
the onomasticon. The gods attested most are BE and Il with two names
each, followed by Malik with a single occurrence.247
— Lub: the centre of the cult of Adda.248 The only theophoric personal name
documented is with BE.
— Manuwad(u): according to G. PETTINATO this city can be identified with
later Manhat, located in central Palestine.249 ARES 2 proposed no
identification.250 On the basis of the onomastic material, M. BONECHI
locates the place-name in the ‘Eblaite onomastic region’, which includes
Karkemi$, Emar, Hamah, Alalah, almost as far away as Gaziantep.25! In
this place-name we find a large preponderance with the element Il(um) with
twelve proper names, followed by Damu with six, Malik with four PN and
BE with two.252
— Mari: for the distribution of the DN in the onomasticon from Mari in the
archives from Ebla cf. above 2.1.2.1. Mari.
— Murig(u): unidentified place-name. The only theophoric personal name
attested is with BE.253
— NEa“u: possibly located south of Ebla. The only theophoric personal name
documented is with BE.254
— Sizu: the only theophoric personal name attested is with BE.
— Sur’ub: cf. above, 2.1.2.1 Sur’ub.
— Udegu: ony two theophoric personal names connected with this place-
name are attested, one with BE and the other with Malik.255

The disparity, both for the deities and for the toponyms, is almost
complete. Only Emar, Karmu and Mari (two of them are the toponyms that
provide more onomastic material) record personal names with Dagan and
BE. If “’BE and Dagan were a single entity, we would expect to find a large
number of names with BE connected with the city of Ganana (without
mentioning the great number of centres with BE documented in the

244 Cf. M. KREBERNIK, PET 79 with bibliography.

245 Cf. M. BONECHI, RGTC 12/1 215f.; cf. also ARES 2 114.

246 Cf. A. ARCHI, SEb 1 (1979) 110; M.V. TONIETTI, QdS 16 (1989) 114f.; F.M. FALES,
SEb 7 (1984) 83f.; W.G. LAMBERT, OA 23 (1984) 43f.

247 Cf. ARES 2 110f.

248 Cf. ARES 2 341; M. BONECHI, RGTC 12/1 219f.

249 Cf. G. PETTINATO, Ebla 256.

250 Cf. ARES 2 355.

251 Cf. M. BONECHI, SEL 8 (1991) 68 §9 and the map on page 79; cf. later RGTC 12/1
232f,

252 Cf. ARES 2 346f. and 354f.

253 Cf. ARES 2 386; M. BONECHI, RGTC 12/1 248.

254 Cf. ARES 2 397; M. BONECHI, RGTC 12/1 256. )

255 Cf. ARES 2 458 s.v. ii-si-gii* and 459 s.v. @-§é-gi*’; L. BONECHI, RGTC 12/1 s.v.
Ude/igu.
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onomasticon that do not attest YBE in context). Acc'ordin_g to A. AI_ICHI, ;l;:
frequency of Dagan and of BE in the onomasticon is very similar,
however, what is not similar are the elements that accompany them, only
Enna- and Puzur- coincide with both Dagan and BE, which is completely
normal if we remember that these two elements are those most represented
in the onomasticon of Ebla.257 ,:;n analysis of the fz}cts available to us
begins to indicate that Dagan and ““BE are completely dlfferem.. -

Of the proper names with BE, all those tl}at have a possessive suffix do
not refer to any specific divine name and still less to Dagan, who, as we
have been able to see, never has a possessivg sqfﬁx on personal names writ-
ten syllabically. In the case of BE + suffix, it seems more reasonable to
explain its as an appellative: ‘his lord’.

2.1.3. "’BE and Dagan at Ebla

The reading bélum or ba’lum of BE is well enough documented in ‘VE
795a/b, where the equivalence BE-/u2°8 allows no doubt about the reading.
A. ARCHI2S9 proposes the reading bax of BAD accepted by several
scholars.260 VE 795a with the reading TI-lu is only a scribal mistake for
BAD due to the similarity between the two signs.261 W. G. LAMBERT
provides proofs for the reading be “al (or rather baal) fiue to the occurrence
of *ba -als KALAM-TIM in a literary text.262 The read_mg belym / ba (a)l of
BE is by no means strange in the pre-Sargonic wpenod in lower
Mesopotamia; see the proper names of Abi-Salabih BE-is-ga;263 the proper
names, also of Abu-Salabih, BE-SINIG and be-el-SINIG from the Old
Babylonian period;264 or the evidently logographic reading‘ BE DUB ‘owner
of the document’ at Abu-Salabih.265 In pre-Sargonic Mari there occurs the
name BE-si-dur (BAD) ‘His lord is the fortress.’266 At Ebla we can
contrast the reading BE in the text published by G. PE'EITINATO, and later
by M. KREBERNIK, where the following passage occurs: a-dar—wq-an / BE
/ ti™ -t ig™*" ‘Adarwan, the lord of the eagles.’267 The question as to

256 Cf. Fs. Houwink ten Cate 2f.

257 Cf. M. KREBERNIK, PET 175f. (Enna); 264f. (Puzur). _

258 The reading ril-lu and the connection with the Hurrian df:ity Tilla proposed by M.
KREBERNIK (ZA 73 [1983] 31) does not seem to be a good suggestion.

259 ARET 1 311. ; -

260 Cf. W. VON SODEN, EDA 83 n. 30; SLE 19 (supports the non-existence of bélu in
Ebla, as the change a>e due to the original laryngal being dropped does not occur); M.
KREBERNIK, AfO 32 (1985) 54; PET 17; J. SANMARTIN, AuOr 9 (1991) 182. Cf. also the
reading ba’ AkkSyll 5* (Pre-Sargonic and Ebla).

261 Cf. W.G. LAMBERT, MARI 4 (1985) 529 n. 4; J. SANMARTIN AuOr 9 (1991) 182 n.
S

262 MARI 4 (1985) 539; cf. also W.G. LAMBERT, QdS 18 43; A. ARCHI, ARET 1311.

263 Cf. the references in P. STEINKELLER, ZA 71 (1981) 22 (and be-li-i$-ga), see also M.
KREBERNIK, OBO 160/1 267 (i-ga-BE).

264 Cf. A. ARCHI, MARI 5 (1987) 38 n. 14.

265 Cf. M. KREBERNIK, AfO 32 (1985) 54 n. 54.

266 Cf. M. KREBERNIK, ZA 74 (1984) 165.

267 G.PETTINATO, OA 18 (1979) 344f.; M. KREBERNIK, BFE nr. 26 (viii 3-5). For the
god Adarwan cf. OA 18 (1979) 245 (note by M. DAHOOD); V. HAAS, OA 20 (1981) 253f.;
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whether it is an abbreviation or a logogram has been studied by various
scholars; in fact, it seems that at Ebla it functions as both.268 All this
proves, without any doubt at all, that ‘“’BE is never a logogram for Dagan.
The only fact that supported this possibility was the presence in Ebla of a
musician whose name was written with Dagan and with BE (cf. page 2,
above), but M. V. TONIETTI, in his studies on the n ar at Ebla, established
an internal chronology of the texts and a sequence in the lists based on the
rank of the musicians (nar-mabl ‘expert musician’ and nar-tur
‘apprentice musician’). According to this rigid order for listing the nar,
Enna-Dagan is cited for the last time as a nar-m ah, where as he no
longer appears in the next list. Instead, in this same list, Enna-BE features
in the group of nar-tur. This fact, a backwards step in the career of a
nar that has no known parallel, shows quite clearly that, from
prosopographic criteria, Enna-Dagan and Enna-BE are not the same
person.269 Adding this fact to the evidence from the onomasticon, where
BE occurs with possessive suffixes —which rules out the reading or
ascription of the epithet to a specific deity, suggesting the generic
interpretation ‘his lord’— and the very clear case of the name Samagan-BE
‘Samagan is the lord’,270 completely excludes the reading ‘Dagan’ of BE
due to an equivalence that is not at all documented at Ebla.

From the point of view of theology, the identification made by G.
PETTINATO of ‘BE KALAM-TIM of the VE 795a/b with the Bellugal)
matim from Mari is feasible, but what has been queried, sensibly, is the
equivalence with Dagan proposed by G. DOSSIN. J.-M. DURAND queries
this equivalence. According to him, the real ‘King of the land’ cannot be
Dagan but could be Enlil.27! S. DALLEY identifies the Bel(l u g a 1) matim
with Itir-Meér, who, according to DALLEY, is a king of Mari of the old
dynasty who has been deified.272 Later, J.-M. DURAND returned to the
topic and proposed identifying the Bél(l u g al) matim with the Syrian
Storm-god, namely Addu, and more specifically with Addu of Aleppo.273

V. HAAS, HB 125; V. HAAS, GHR 546; P. MANDER, MROA 2/1 74; F. POMPONIO - P.
XELLA, DE 16f.; A. ARCHI, Or 66 (1997) 424f.

268 Cf. P. STEINKELLER, RA 78 (1984) 85.

269 QdS 15101 n. 71, M.V. TONIETTI also notes the contradiction that woud result from
the presence of two different spellings for the (supposedly) same ‘reality’ in the same text:
BE occurs in Enna-BE and dda-gan in Iptur-Dagan. Cf. also QdS 16 118. A. ARCHI (ARES 1
272) continues to support ‘possible’ identification of BE and Dagan in the person of the
musician Enna-Dagan.

0 Against this statement can be adduced the argument set out by W. VON SODEN (EDA
89f.) in the sense of interpreting these PNN in parallel with Dagan-Damu ‘Dagan (and)
Damu’ or KUra-Damu ‘KUra (and) Damu’. These names have parallels in the OB period
(e.g. Sin-u-Samas, according to J.J. STAMM comparable to the catholic PN ‘Jesus-Maria’, cf.
ANG 135) but at Ebla they only occur with Damu, Ilum or Lim or other elements that, as we
have been able to prove above, have to be interpreted as common nouns or epithets that do
not correspond to any particular god or specific cult.

271 Cf. MARI 5 (1987) 612.

272 Cf. BiOr 36 (1979) 289f.; Mari and Karana. Two Old Babylonian Cities. London/New
York 1984 116.

273 MROA 2/1 173. Cf. the critique by D. SCHWEMER (Wettergott 277 n. 1911) who
considers the identification of B&l-matim with Dagan more plausible.
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The identification made by G. DOSSIN, then, has no solid foundations and
is based on a simple comparison with other gods (basically, ASSur and
Marduk274) and on the ascription of the temple of the lions to Dagan, an
identification that has been rejected, with sound judgrpent and conclusive
proofs by J.-M. DURAND.275 We shall return to this topic later.

If we restrict ourselves to the documentation at our disposal, we can only
conclude that Dagan, as such, does not occur in quotations in .context in t'he
texts from Ebla. Only the ‘BE of Tuttul ‘The Lord of Tuttul’ is Dagan, with
almost complete certainty. Even so, no case is specifically named. The
sanctuary of Dagan at Tuttul is very well documex}ted from the Sargqmc
period and during the whole of the second millennium. The most loglcgl
conclusion, then, is to think that ‘the Lord of Tuttul’ is Dagan3 and thus, in
the light of the documentation from Ebla, Dagan was worshipped at Ebla
under this local dedication.276 The presence of a divine statue of the
goddess Sa(1)as, as the consort of ‘BE in Tuttul (EB:T 1.8), is furthe_:r. proof
for identifying ‘The Lord of Tuttul’ with Dagan, since in latgr tradition(s),
Dagan has Sala$ as a consort. This goddess is documented in three other
texts from Ebla, but in these cases connected with the god Wada’an(u)277
and with Karramu, which, according to A. ARCHI, is a town to the north-
east of Ebla, beyond the Euphrates Valley.278 It is a different matter to
consider that all the occurrences of ‘BE followed by a geographical name are
different local manifestations of Dagan, as PETTINATO does. The textugl
evidence does not allow us to support this hypothesis in any way. There is

~ no apparent connection between the various ‘Lords’ of the various cities.

The facts concerning the various place-names are very meagre and
unfortunately we cannot delinate a clear portrait of the various local
pantheons. Nevertheless, it seems logical to think that when we hav; ‘Lord
(dBE) of Buran(u)’ documented, which is the cult centre of NIdabdal, it refers
to that god and not to Dagan.27% Nor are the cases where BE occurs
without any geographical references attributable to Dagan in any way. The
‘BEdin gir-dingir, on the basis of the documentation available to
us, has to be interpreted as a divine epithet that is, unfortunately,
unspecified.280 To ascribe them to Dagan, merely because they are written
with “BE, is unfounded. Nor is there any fact that allows us even to propose
that Dagan was the head of the Eblaite pantheon. KUra, Utu and Adda are
the deities that occur in the legal texts or in international treaties. KUra,
NIdabal28! and Adda are the gods that occur most often in the

274 Cf. G. DOSSIN, Syria 21 (1940) 229.

275 Cf. MARI 5 (1987) 611f.

276 Cf. W.G. LAMBERT, MARI 4 (1985) 529 n. 4.

277 E. POMPOMIO - P. XELLA, DE 343f.

278 Cf. A. ARCHI, Fs. Houwink ten Cate 1f.; F. POMPONIO - P. XELLA, DE 316f.

279 Cf. M. BONECHI; RGTC 12/1 81. For a similar example and an opinion comparable to
the one proposed here defended by D. SCHWEMER, Wettergott 113 n. 788.

280 According to G. PETTINATO it is the same deity (Or 54 [1985] 238).

281 Recently, P. FRONZAROLI, has suggested identifying NIdabal with Adda based on the
reading ‘as-da-BAL /hadda-ba’ll (MARI 8 [1997] 288f.). M. BONECHI has also prqposqd a
new reading and interpretation of YKU-ra as *Su,-ra /Tugra/ “(The deity of the) victorious
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administrative texts.282 In the light of these facts, there is no reason to
identify Dagan or even ‘BE with the head of the pantheon.283 A. ARCHI
poses the possibility of identifying the “BE of Ganana with Dagan, as he
locates Ganana on the Middle Euphrates, and the principal deity of the
Middle Euphrates region is Dagan.284 This is certain, but the rule of three
does not always have to function. In the ancient city of Ekalte (modern Tell
Munbaqa) located in the Middle Euphrates region, a few kilometers north of
Emar, a small number of documents of the middle age have been found in
which, in the onomasticon, the best documented deity is Dagan285 (also
with the spelling %k ur,asin neighbouring Emar). In spite of that, the local
deity of the city is Bahlaka (‘ba-al-la-ka).286 This is a good example to
refute ARCHI's arguments, Dagan is the principal deity of the Middle
Euphrates region, but does not have to be the head of the various ‘local
pantheons’ of the cities of the region. Dagan could be the ‘Lord of Ganana’
but there is nothing to substantiate this. Otherwise, the texts document a
series of offerings to BE of Ganana diferent from the rest of the local dBE’s,
the ox-horns (EB:T 20) or ‘the sun’ of the temple in Ganana (EB:T 21) have
no parallels with other “BE’s and in particular with the one from Tuttul; in
fact the Storm-god (Adda) is the one that habitually receives offerings of ox-
horns287 and on one occasion there is reference to the sun of the temple of
Adda,288 so that it is possible that the “BE of Ganana continues to be only
a local manifestation of the Storm-god. ‘BE is, then, a generic epithet
—‘Lord’— that applies to various different local deities, all of them with a
cult that is more or less important to Ebla.

The different ways of writing ‘BE in the quotations in context (which is
practically uniform except for EB:T 63, a text in an ‘irregular’ script) and the
spelling BE in the onomasticon must also be emphasised. Possibly the
divine determinative indicates that we are speaking of a very specific ‘Lord’,
with temple, statue and cult, who is ‘disguised’ behind a generic
denomination. The occurrences of BE in the proper names are generic in
reference: ‘lord’, in the same way that i/ refers to ‘god’ without specifying
which god it is.289 When one wishes to specify which ‘God’, the divine
determinative is used, e.g. the DN of Mari Yil-ba-laby(LAM) (also d i n gir

Weapon” identifying it also with an epithet of Adda (MARI 8 [1997] 500f.). F. POMPONIO
and P. XELLA, (DE 287f.) have proposed the reading as-da-bal, interpreting the DN as
lyada®-ba‘ll “The Lord knows’ with a theophoric structure similar to the other Syrian deities
such as Itiir-Meér or Yakrub-El, would simply be a special manifestation of the god Ba‘l.

282 Cf. A. ARCHI, OLZ 88 (1993) 470; OLZ 91 (1996) 138f.; cf. also Fs. Alp 7; OBO 129
8f.

283 Similarly, cf. A. ARCHI, Fs. Houwink ten Cate 2 n. 9.

284 ARES 2 230; OBO 1299.

285 Cf. W. MAYER, MDOG 118 (1986) 129.

286 Cf. W. MAYER , UF 24 (1992) 268.

287 Cf. F. POMPONIO - P. XELLA, DE s.v. “‘a-da: nr. 2, 18 and 57; s.v. ‘a-da (1d) ha-
labM: nr. 2, 11, 23, 29-33, 41, 42, 44-46.

288 Cf. F. POMPONIO - P. XELLA, DE s.v. * a-da: nr. 16.

289 Cf. R.A. DI VITO, StPSM 16 242; A. ARCHI, OLZ 91 (1996) 143f.
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ha-lab[LAM]) ‘The God of Aleppo’, i.e. Adda.290 The use of the divine
determinative, at least in the case of @BE, is not as arbitrary as it seems.
Another fact to emphasise is the almost complete discrepancy between the
local forms of “BE and the place-names, where there are some proper names
with BE or Dagan. Only Tuttul has a sanctuary dedicated to "BE and also
onomastic evidence with Dagan.

2.2. Mari

The epigraphic documentation from the pre-Sargonic period of : Mari
basically consists of a total of 42 administrative tablets that record deliveries
of various items to the temple or offerings to deities.2?! The other
épigraphic source of this period comprises the votive inscriptions.

There is no documentation in context of Dagan in any of the documents
from this period in Mari. The only occurrence is Lugal Terqa:

MA:T 1
Sixteen sikil-loaves for Lugal Terqa.292

MA:T2 ’
x tables, two sheep (and two’) jugs for Lugal Terqa.293

The existence of a temple of Dagan in Terqa is well documented in texts
from the Amorite period. Dagan is called ‘Lord of Terga’ in a letter from
Dam-hurasim to Zimri-Lim.294 The equivalence of 1 u g al with bélum is
well attested in the duplicate texts T.142 and ARM 24 263. In the first text,
lugal ter-gd occurs (line 9) and in the second text —in more modern
writing— *be-el t[er-ga"] (line 9).295 Thus it is a local epithet of Dagan that
is closely connected with the region, a case that is parallel to the ‘Lord of
Tuttul’ from Ebla. |
As for the onomasticon, Dagan occurs in only one name: ME-da-
gan.2%6 D. CHARPIN suggests explaining this name as Simat-Dagan,

290 D, CHARPIN, MARI 5 (1987) 99 and d in g it ha-laby(LAM) 81 nr. 22 iii 6. Cf.
also W.G. LAMBERT, MARI 6 (1990) 641 and A. ARCHI, OLZ 91 (1996) 145; Or 63 (1994)
250. Cf. CT 25 16: 22: “il-ha-al-la-bu; cf. also D. SCHWEMER, Wettergott 80.

291 D. CHARPIN, MARI 5 (1987) 65-127; MARI 6 (1990) 245-252.

292 T66 iii 3-4 (=MARI S [1987] 73 nr. 8): 16 ninda-sikil/‘lugal rersqd.
For the reading fers-qd of BAN-GA cf. W.G. LAMBERT, MARI 4 (1985); D.O. EDZARD,
RAI 15 54.

: 293 M.5390-5391 i 3-4 (=MARI 5 [1987] 79 nr. 20): [x] ban§ur 2udu du[g]/
lugalters-gd )

294 ARM 10 62, 9-10: Sa-ni-tam ‘da-gan be-el ter-ga“. This epithet is possibly also
attested in another letter by Dam-hurasim (ARM 10 66 16-18), the text is very broken, G.
DOSSIN transliterates and translates: [bi'-i]t’ ‘[dla-gan /| [i-na ter]-ga" | [i-8i-ir ‘[Le
temple(?)] de Dagan [a Ter]qa [est en or]dre’. J.-M. DURAND translates this fragment as
follows: ‘He puesto en orden el templo de Dagan, Sefior de Terqga’ (MROA 2/1 447).
Unfortunately, the transliteration of (line 17: [be-el ter]-ga" ?) is not added; probably a
collation of the text is the reason for the change in translation.

295 Cf. J.-M. DURAND, MARI 4 (1985) 162; MROA 2/1 167 and 172f.

296 T.5213 (=MARI 5 [1987] 70 nr. 4).
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without providing further information.297 The Eblaite onomasticon provides
interesting facts for the interpretation of this PN. Mi-DN ‘Who is DN’298 is
a type of personal name that is well attested in Ebla. One fact that supports
this interpretation is the presence of someone from Mari called Mi-Dagan in
the texts from Ebla. Thus the facts from the onomasticon are meagre, but it
should be remembered that there are seven names with Dagan of persons
from Mari documented at Ebla.299

2.3. Tell Beydar

Tell Beydar, located in the upper Habiir, about 20 kilometers north of
Hasaka, has recently provided a small corpus of cuneiform tablets (with 140
catalogue numbers). The date of these tablets is approximately 2400 BCE,
with a possible synchronism with Iblul-Il of Mari and also with Igri§-Halab
of Ebla, according to the chronology proposed by A. ARCHI.300

Both the writing and the language are evidence of influence from lower
Mesopotamia and from Ebla. The evidence is not very large, given the
administrative nature of most of the documents, but it seems that the
religious tradition is also completely different from that of Ebla. Dagan does
not occur in context in any documents published so far. Most of the deities
are connected with the names of the months: gamagan, Ishara or Utu are
already known and occur in the calendar, the last two also with the cult
documented at Beydar. There is also a series of ‘lords’ (‘BE-lim, “BE-Ii su-
lum", “BE-1i SU-SA-la, ‘BE-Ii ZI) all occurring as month names or giving
their name to a gate/district (k 4) of the city. Noteworthy is the almost
complete gulf between the Eblaite pantheon and the pantheon of Beydar;
most of the deities attested in Ebla do not occur at all in Beydar (KUra,
NIdabal, Astabil, Rasap, Adda or AStar).30!

As for the onomasticon, the only ‘fully’ theophoric personal names
attested are: Ld-Samagan and Ina-Dagan302 ‘Dagan is mercy’.303 Note-
worthy are the presence of the spelling BE for ba‘lum, according to PH.
TALON’s interpretation, in the PN puzurs-BE /Puzur-ba‘lim/ and the parallel
case of the name su-BE in Ebla that corresponds to the name from Beydar
written syllabically as su-be-lim.304

297 D. CHARPIN, MARI 5 (1987) 70. AKk. simtu corresponds to Sum. (m e)-te
according to the lexical lists cf. CAD S 278 s.v. simtu; cf. also M. SUCH-GUTIERREZ, AuOr 19
(2001) 88 n. 7.

298 Cf. M. KREBERNIK, PET 97 and 250; F. POMPONIO, SEL 8 (1991) 145.

299 Cf. above n. 165.

300 Cf. F. ISMAIL - W. SALLABERGER - Ph. TALON - K. VAN LERBERGHE, ADTB 31.
For the chronology proposed by A. ARCHI cf. Amurru 1 (1996) 28.

301 Cf. W. SALLABERGER, ADTB 85f.

302 i-na-":da—gan: ADTB nr. 129 iv 2. Cf. also Ph. TALON, ADTB 80 and W.
SALLABERGER, ADTB 87.

303 Cf. Ph. TALON, ADTB 76; M. KREBERNIK, PET 84.

304 Cf. ADTB 76 s.v. ba‘lum; cf. also W. SALLABERGER, ADTB 37 nr. 69.
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2.4. Conclusions

In the pre-Sargonic period there is no occurrence in context of Dagan yvritten
syllabically. At Ebla, the @BE documented in context and in the
onomasticon have to be interpreted as epithets (‘the L/lord’) and a
systematic identification of this epithet with_ Dagan must be exclu@ed;
possibly, given the discrepancy between the evidence from the onomasticon
and the evidence from the occurrences in context, they refer to the various
local deities of each town. Only the “BE of Tuttul in the sources from Ebla
and the Lugal Terqa from Mari are certain evidence for a cult _of Dagan
during this period. In the case of the Lord of Tuttul, the gfﬁcxal cult is
documented in the offerings lists (EB:T 2). A ‘purification’ ritual (sikil)
of the Lord of Tuttul is also documented (EB:T 10). The cult i; also
documented by persons who have come from places that are some dlstange
from Tuttul to swear the ‘oath’ to the temple (EB:T 54), which shows that '1t
was an important regional sanctuary.395 It is possible that there was worship
of a divine image, also in Ebla, as one text documents an offering to the
Lord of Tuttul received in Saza (EB:T 8). This passage also documents the
cult of other deities as in the case of Astar, AStabil, Nldabal and RaSap,
etc.306 Already in this period there is evidence of a possible consort of the
Lord of Tuttul, namely Salaga, who of course is to be identified with the
Salas of a later period (EB:T 18).307

As for the onomasticon, Dagan is well represented in the threp
archaeological sites that have provided epigraphic documentatign of this
period. The evidence comes from as far away as the upper region ofl the
Habiir (Tell Beydar) with only one document, although it is valuable3 given
that there are only two theophoric PNN in this site. Accordingly, in thls
period the popular cult of Dagan had spread throughout the whole of Syrl;l,
from the upper Habir right up to the more westerly regions documented in
the onomasticon of Ebla.308

305 Cf. an ‘oath’ (n a m - k us) in the temple of KUra (MEE 7 49 obv. i 1-10).

306 Cf. A. ARCHI, Fs. Kupper 201; M. BONECHI, RGTC 12/1 280f.

307 Cf. A. ARCHI, Fs. Kupper 202; Fs. Houwink ten Cate 1f.

308 Cf. the geographical distribution of the place-names with Dagan based on the
onomastic regions established by M. BONECHI, SEL 8 (1991) 79. There are PNN in areas B,
E, G and F (Tell Beydar).




CHAPTER THREE
THE SARGONIC AND UR III PERIODS

If the Pre-Sargonic period was marked by the large amount of information at
our disposal, thanks basically to the wonderful finds of texts at Ebla, the
period that covers the second half of the third millennium and the first
century of the second is marked by an almost complete lack of written
information from Syria. In spite of this, Babylonia is particularly rich in
documentation for this period, especially during the third dynasty of Ur.
Since the aim of this book is to study the central nucleus of the cult of
Dagan (Syria), when we do not have enough epigraphic information we shall
have to look for it where is such material. In that case, both the kings of the
Sargon dynasty and the very abundant economic and administrative material
from Ur I will allow us to access the documentation on Dagan from the
Syrian periphery, since in that case the terms are reversed and the centrality
of the cult and worship correspond to Syria, which from the Babylonian
point of view, has always been considered as peripheral. We are forced,
therefore, to resort to Babylonian sources. In respect of Syria, the
information available to us is meagre, the inscriptions from the period the
Sakkanakkii of Mari comprise the only documentation that is at our
disposal. The chronology of these sources has remained uncertain for some
time, and is usually attributed to the third dynasty of Ur. Thanks to the
studies of J.-M. DURAND it has been possible to establish an almost certain
synchrony between the various Sakkanakkii and their contemporaries in
Babylonia. Lastly, the chronology spans the period from the reign of
Naram-Sin of Akkad (2254-2218) to the end of the third dynasty of Ur and
the following intermediate period called the period of Isin-Larsa. The period
of the §akkanakkﬁ, then, covers almost three historical periods (the
Sargonic, Ur III and Isin-Larsa). However we have preferred not to divide the
dynastic period of Mari on the basis of the periods established for Babylonia
and to consider it a ‘single historical period’.

3.1. Dagan in the Babylonian sources
3.1.1. Sargonic Period

Generally, the Sargonic Period is understood as the time between Sargon
Akkad’s accession to power (2334) and the final dynasty of the Guti
(2113).! The economic and administrative documentation is relatively
meagre for this period (especially if we compare it with the Ur III period)
and Dagan only occurs in the onomasticon. The other important source of
epigraphical documentation for this period are the royal inscriptions of the
kings of the Sargon dynasty.

1 Cf. D.R. FRAYNE, RIME 2 3.
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3.1.1.1. The Sargonic royal inscriptions

The Sargonic royal inscriptions? have reached us along two great routes.
The first is the discovery of original inscriptions, most of them in Susa, due
to their removal by the Elamites who came to saclg Babylon (XII ce_:ntury)
and who carried away a large quantity of precious obJect§ to their capltal. In
spite of this sack and the irreplaceable loss of o_ngma'l material, the
inscriptions were to remain in Babylon for over a millennium, before the
Elamite pillage, already as antiques. This was to cause a wholf: sequence of
‘research’ concerning these texts. One of the results of this process of
research, then, was that many inscriptions fro_m th1§ period were
systematically copied by scribes of the Old Babylomgn pengd.3 Thanks to
this ‘interest in historical philology’ by the Babylonian qubes, today we
have at our disposal a much larger amount of royal insgnphgns_ from this
period than we might have expected. Many of these inscriptions record

- campaigns carried out in various areas of the Near East. Elam and Syria were

two of the principal objectives of the kings of this dynasty. Th; references
to Dagan in these inscriptions comprise the earliest documentation that we
have on the god in context and in syllabic spellings.

This bilingual text (Sumerian-Akkadian) of Sargon forms part pf two
collections of inscriptions by the kings of Akkad made by the scribes of
Nippur. One of the colophons appended by the scril?es tells us that the
original text was written on a statue with an uninscribed base. The other
colophon tells us that the text was inscribed on a base.

BAB:T | )

(...) Sargon, the king, will prostrate himself before Dagan, in Tuttul. He
(Dagan) will give him the Upper Lands: Mari, Yarmuti, Ebla as far as the
forest of cedars and the mountains of silver.4

2 The now classic edition of the inscriptions of the kings of Akkad was completed py
H. HIRSCH (AfO 20 [1963] 1-82), in a reference work that for many years has be?en essential
when citing these sources. With time, however, a revision of the texts published by H.
HIRSCH is required, together with the publication of new textual material. In 1990, I..J g GELB
and B. KIENAST and W. SOMMERFELD published all the Old Akkadian royal inscriptions of
the third millennium in a single volume (FAOS 7) (cf. also B. KIENAST, GAK and the reviews
D.R. FRAYNE, JAOS 112 [1992] 619f.; H. HIRSCH, WZKM 81 [1991] 283f.; W. ROLLIG,
ZDMG 141 [1991] 430; W.H.PH. ROMER, Or 60 [1991] 351f; and especially M.
KREBERNIK, ZA 81 [1991] 133f.). Subsequently, a volume by D.R. FRAYNE has appeared, on
the royal inscriptions of the Sargonic and Guti periods (RIME 2) which includes most of the
corrections made in reviews of FAOS 7. We have followed this work as it is the most recent
and the most accurate in respect of the transliteration, but there is no philological commentary
on passages that present problems or are difficult to interpret.

On the copies of the royal Sargonic inscriptions, their schools (Nippur and Ur) and
their reliability cf. I.J. GELB, INES 8 (1949) 348. . .

4 RIME 2 L.LI1 = 1.1.12. (p. 28f.): Sum. version 14-28: ‘sar'-um-gi / Tuga1’/
dug-d us-1i™-a / ‘da-gan-ra / ki-a mu-na-za/3ud mu-na-des /
kalam-IGINIM/mu-na-sum/mari /ia-ar-mu-ti" / eb-1a" / tir-/%erin/
bur-sag-/ku-ga-3%e. :

AKk. version 17- 35: Sar-'rul-gi 'l u g a 1"/ in tu-tu-1i¥ / a-na | *da-gan | is-ka-en | ik-ru-
bu | ma-talm) | a-li-tém / i-di-$ume | ma-ri-am" | ia-ar-mu-ti-a-am* | eb-1a" | a-di-ma / ¥t i r /
®erin/a/ kur-kur/ku.
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An Old Babylonian copy, from Ur, of an inscription by Naram-Sin that,
according to the colophon was located alongside a large statue of Sin-
eribam.

BAB:T2

(...) With the weapons of Dagan, may he exalt his royalty, Naram-Sin, the
powerful, went to conquer Armanum and Ebla. And from the bank of the
Euphrates as far as UliSum, vanquished the people whom Dagan gave back
to him and fulfilled the service of Il-aba, his god. In addition he placed
Amanus and the forest of cedars under (his) control. When Dagan deter-
mined the sentence (for) Naram-Sin, the powerful, he gave into his hands
Rid-Addu, the king of Armanum and he (Naram-Sin) captured him in the
very middle of his entry. His statue was made of diorite and he dedicated
(it) to Sin. Thus (says) Naram-Sin, the powerful, king of the four corners:
“Dagan gave me Armanum and Ebla and I captured Rid-Addu, king of
Armanum (...)"5

Original inscription of Naram-Sin inscribed on the base of a copper statue
found in the modern village of Basetki, about 70 km north-east of Mosul,
present day Kurdistan.

BAB:T 3

(...) As he protected the foundation of his city from danger, (the citizens)
of his city requested him, together with Istar of Eanna, Enlil of Nippur, Da-
gan of Tuttul, Ninhursag of Kes, Ea of Eridu, Sin of Ur, Sama§ of Sippar
(and) Nergal of Kutha to be the god of his city, Akkad, and right in the cen-
tre of Akkad they built his temple.6

Dagan is the god who makes the conquests of the kings of Akkad
legitimate.” With his support and the support of a foreign deity, Sargon and
Naram-Sin seek local involvement with an explicit alliance of one of the
gods with a very famous sanctuary, Tuttul, where Sargon pays homage to
the god.8 The sanctuary of Dagan in Tuttul was not only an important

5 RIME 2 1.4.26: i 30-iii 31 (133f.): in ! #tukul-ki / “da-gan | mu-sa-ar-bi-i | $ar-rus-ti-
$uq / ‘na-ra-am-"EN-ZU / da-niim | ar-ma-nam" | i | eb-1a" | en-ar | i | is-tum-ma / pu-ti /
buranun-id/adi-ma/ u-li-$i-im" / NI-SI;; /x’a-at/dda-gan/ b { 1-i§ / i-qi-Su-Sume / u-
ra-is-ma /¥d u s u/ il-a-bay / i-li-§u | na-§iy-<a>-nim / it | a-ma-nam / SA-TU /¥ rin /-
ig-mu-ur/ i-nu / %da- an/di- Kk us/ dna—ra-am-dEN-ZU !/ da-nim | i-di-nu-ma | ri-da-*IM /
lu g a 1/ ar-ma-nim"' | qd-ti-is-su / i-di-nu-ma ! $us-ma / qab-li | na-ra-ab-ti-Su / i-ik-mi-i-su,
line - s i/ DUL-Su/ ib-ni-ma/ a-na/*EN-ZU/a - m u - t u/ en-ma / “na-ra-am-"EN-ZU /
da-mim /1 u g a 1/ ki-ib-ra-tim /ar-lJa—Vim«k'>> /dda‘gan ! ar-ma-nam | i | eb-1a" / i-di-nam-
ma / ri-id-"IM / 1 u g a 1/ ar-ma-nim"" / ak-mi-m[a). Cf. LJ. GELB - B. KIENAST, FAOS 7
257 (Risadad). y

6  RIME21.4.10120-11 7 (p. 113f.): al §i in pu-us-gi-im/suhu§-subus§/ur v
li-Su [ w-ki-nu / u r u¥-su / is-tey /Yinannal/iné-a n-na“im/ is-teq / Yen-lil | in
nibr ukilz’i-teddda-gan in tu-tu-li¥ / is-te, /°n i n - bur-sag/inkes/ is-teg | e n -
kilineridu/ is-tey / “EN-ZU / in i ri/istes /®utu/indingir-ud-kib-
nun/ iS-teg/"'ne-erin-gallin gl,i-dug-a'“/i—lt’-ifu ru-Su-nu / a-ka-deM / i-tdar-su-ni-
i§ | -ma [ qab-li | a-ka-de™ | é-su | ib-ni-.

Cf. J.J.M. ROBERTS, ESP 151.

8 For an interpretation of this reference to Dagan as Sargon’s way of pouring salt on

the wounds of the conquered cf. D. FLEMING, EHRC 114.
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religious centre but a point of great political and symbolic importance, we
should remember the texts from Ebla that record the political treaty betwee?n
the royal houses of Ebla and Nagar® sealed in the temple of Dagan, in
Tuttul. Thus there is an important symbolic meaning in Sargon’s
prostration before Dagan and the concession, by theT Syrian god,_ of the
whole region to the Mesopotamian kingship. Possﬂ:_»ly, Sargon is on.ly
doing what many of the Syrian kings who preceded him had dope up till
then.10 The so-called "Upper Lands”!! of BAB:T 1, covers, accordlpg tq Fhe
text, Mari, Yarmuti and Ebla; the first and last are probably to be identified
with modern Tell Hariri and Tell Mardih respectively. Yarmuti, however,
remains unidentified. Some scholars locate it east of Mari, in a logical path
from Babylonia, up the Euphrates, between Mari anf:l Ebla.12 But the very
same ‘logic’ makes them attempt mistakenly to identify Tuttul, the centre of
Dagan worship, with the Tuttul of Hit, on the bank of the Euphrates, east of
Mari, which would the ‘theoretical’ entry to the ‘Upper Land.’13 Thus, the
location of Yarmuti between Mari and Ebla is logical but not certain.

In the text BAB:T 3 Dagan is presented as surrounded by the oldest
Sumero-Babylonian deities. This fact seems astonishing. However, there; is
a plan to globalize and cover the maximum ‘territory’, both' geogr.aphxca]
and ‘theological’. Dagan appears in this inscription to universalize the
request. All the principal deities of lower Mesopotamia are re:presented there,
but Dagan is there ‘to represent’ the western regions some dlgtance from the
Babylonian ‘centre’. All the deities have a specific geographic reference gnd
in the case of Syria, which deity could best represent a sanctuary of ancient
worship and recognized prestige? Only Addu of Aleppo. could compete for
popularity, but it seems that the kings of the Sargonic dynasty paid no
attention either to the city or to the god.!4 Another fact to be remember.ed is
Dagan’s position in the sequence in which the various deities are 11.sted.
Generally this sequence corresponds to fixed and well established
theological canons. First of all there is IStar; it would be more normal t'o
expect Anum or Enlil in first position, but the kings of the Sargonic
dynasty have a special devotion for this goddess as the patroness of the
dynasty and of the city of Akkad.!5 Next come Enlil of Nippur, the great

9 Cf. the oath of the king of Nagar in Tuttul p. 21 EB:T 54 and p. 25f. above. !

10 For a comparison between the kingship granted by Enlil in Nippur and the concession
of the bank of the Euphrates by Dagan cf. J.N. POSTGATE, CANE 400.

Il Cf, D.O. EDZARD - G. FARBER - E. SOLLBERGER, RGTC 1 120. .

12 Cf, D.0. EDZARD - G. FARBER - E. SOLLBERGER, RGTC 1 76; H. KLENGEL, Syria
3000 33.

13 Cf. E. SOLLBERGER - J.-R. KUPPER, IRSA 99; A. ARCHI, SLE 232; cf. the correction
in Fs. Kupper 199.

14 The identification of Armanum with Aleppo (cf. D.O. EDZARD - W. FARBER‘— E
SOLLBERGER, RGTC 1 18) has been rejected by W.G. LAMBERT (MARI 6 [1999]_64_”.) in
the light of pre-Sargonic Syrian documents (Ebla and Mari). For a possible identification of
Armanum with the Armi of Ebla cf. M. BONECHI, RGTC 12/1 54f.

IS Cf. Sargon’s inscription RIME 2 1.1.2: 1-11 (p. 13\:.) where IStar precedes Apl{m and
Enlil: Sar-ru-g i/1u g a l/a—kd-dékf/m aSkim-gi;/inanna/lugal k‘l §/ pas-
feSan/lugal/kalam-ma“/éns i/ n-lil “Sargon, king of Akkad, the ‘procura-
tor’ of I8tar, king of the world, the anointed of Anum, the lord of the land, the governor of
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executive god of Mesopotamia. The logical sequence would place Enki or
Ninhursag next, but in our text Dagan is inserted between Enlil and
Ninhursag,!6 this situation in the ‘list’ corresponds to a desire to place
Dagan on a par with Enlil, right from this moment, an equivalence that
would become much more explicit in later periods.!” There is no other
reason for placing Dagan between Enlil and one of his consorts, breaking in
this way a theological canon that was to continue, with a few modifications,
right to the end of the Seleucid era.!8

The reference to Dagan’s weapon (BAB:T 2) is not a sufficient reason for
considering Dagan to be a warrior or a god of war.!9 In other royal Sargonic
inscriptions there are references to the weapons of several gods (Enlil, Il-aba
and Nergal20), but it does not mean that they were warriors. It is difficult to
extract a portrait or clear attributes of Dagan using the data from these
inscriptions. The most significant fact is the clear ‘regionality’ of the god
—he is always connected either with Tuttul or with Syria— and the
identification with Enlil (BAB:T 3), which is strengthened by the parallel
between the expression “When Dagan pronounces sentence (for) Naram-Sin
(...)” (BAB:T 2) and “When Enlil pronounces his sentence (...).”2! Enlil and
Dagan (together with IStar-Annunitum, patroness of the dynasty?22)
pronounced sentence in favour of some of the kings; they are the only ones
to make this type of ‘decision’: Enlil, because he is the executor god, and
Dagan, because he is seen from Babylonia as the Syrian god with a similar
capacity to act.

3.1.1.2. Dagan in Sargonic onomastics

H. WAETZOLDT?23 has studied personal names with Dagan that occur in
texts from the Sargonic period, without differentiating between material that
comes from Mesopotamia and material from Syria. Most of the onomastic
material comes from Babylonia. Even though seventeen years have passed

Enlil". Cf. also the inscription of Narm-Sin RIME 2 1.4.1: 1’-9" (p. 88): [na]-'ra-am'-
*E[N.ZU] / da-niim / 1u g a 1 a-ka-de" / i / ki-ib-ra-tim / ar-ba-im / mu-ut ‘i n a n n a- /
an-nu-ni-tum “Naram-Sin, the strong one, king of Akkad and of the four regions, the warrior
of I§tar-Annunitum”. For the translation of mutum as ‘warrior’ cf. B. KIENAST, Or 59 (1990)
196f.; GAK 247. Cf. also J.J.M. ROBERTS, ESP 147.

16 This goddess had a very important role in the third millennium. She is a mother god-
dess and Sumerian tradition places her together with An, Enlil and Enki in various god lists.
Some traditions make her the consort of Enlil and others, the sister of Ninlil (cf. D.O.
EDZARD, WdM 104; T. JACOBSEN, TD 104f. M. KREBERNIK, RIA 8 508).

17" J.J.M. ROBERTS, ESP 18f.; cf. below 6.3.1.

I8 With the exception of the religious reforms undertaken to enthrone Marduk as head
of the Babylonian pantheon, basically from the Kassite period.

19 On this cf. W. VON SODEN, WGE 331; F.J. MONTALBANO, CBQ 13 (1951) 396.

20 Cf. the reference to the weapon that Enlil gave to Sargon (RIME 2 1.1.3: 4’-6" [p.
17]) or Il-aba’s mace that he used to conquer fifty cities and subdue Uruk (RIME 2 1.1.2: 16-
24 [p. 13f.]). Cf. also the case of Nergal, who is depicted as a warrior (RIME 2 1.4.26:11-20
[p. 133]).

21 RIME2 1.1.6: 10-13 (p. 19): i-'nu / Wen-1it d i - k us-$u / i-'di"-nu-‘ma’.

22 RIME 2 1.4.6: 11 14’-16’ (p. 105); cf. C. WILCKE, APDA 32.

23 Or 54 (1985) 246f.
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i . WAETZOLDT’s study was published, no new names w.ith Dagan
;rlg(; gisvgeriod have appearid, so that we shall use the material alreadz
studied by him, but differentiating the origin of the PNN (Babylomgn an
Syrian) and moving some names to a later per_xod, since recent studies on
the so-called period of the §akkanakk§ of Mari have dated these governors
to later periods. The onomastic corpus 1s as follows:

The father is Dagan.

1.  Abum-Dagan?*

2. Arsa-Dagan®> ? .

3. Dagan-il§u26 Dagan is his god.

4. Dagan-ré'isu?7 Dagan is his shepherd.
5. e-gu-da-gan?® f

6. Ibbi-Dagan?® Dagan named.

7. Iddi(n)-Dagan3° Dagan gave.

8. Iram-Dagan3! Dagan loves.

9. Iri-Dagan3? Dagan gave pasture/led.
10. I$kun-Dagan33 Dagan placed.

11. Ma(n)-balum-Dagan3* ~ Who can be without Dagan?
12. Migir-Dagan33 Consent of Dagan.

13. Pii-Dagan36 Word of Dagan.

14. Su-Dagan37 He (who is) of Dagan.

15. Ubar-Dagan38 Friend of Dagan.

Of all these PNN from outside Syria, two are from cit.ie_s _of lpwer
Mesopotamia;3? one comes from Akkad:40 three from the Diyala region4!

24 g-bum-‘da-[glan: H. WAETZOLDT, Or 54 (1985) 246.

25 Zrl-,.:“zddzc-lggag-lzn: H. WAETZOLDT, Or 54 (1985) 246 n. 15. Possib}y parallel to the PN
of Mari from the Old Babylonian period Aris-El (a-ru-se-DINGIR) interpreted by J.-M.
DURAND as ‘Dieu-frappe-trés-fort’ (LAPO 16 557 n. a. Root r$s/rws?).

26 %gqa-gan-il-su: J.J M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 246.

27 Y4q-gan-ré-i-su: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 246.

28 A name that is difficult to explain, possibly related to the AKk. ka{zu root (.e-kusz, cf.
H. WAETZOLDT, Or 54 (1985) 246 n. 16; R. DI VITO, StPSM 16 86. Cf. in Ebla i-ga/gii-DN
from the root ygw ‘GN miihte sich ab’ according to H.P. MULLER, BilEb 184; cf. also M.
KREBERNIK, PET 43.

29 ip[i"1-"da)-[ga)n": H. WAETZOLDT, Or 54 (1985) 247.

30 jdi-“da-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

31 ir-(ra)-am-‘da-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

32 ir-riSda-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

33 i§-ku-un-"da-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

34 ma-(an)-ba-lum-"da-gan: J.J M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985)
24755 mi—gir-"da—gan: H. WAETZOLDT, Or 54 (1985) 247. This PN occurs in a text that
gives an account of a revolt by a series of kings against Naram-Sin (A.K. .G‘RAYSON —'E.
SOLLBERGER, RA 70 [1976] 103f. especially 110 line 32) one of whorp is Mlglr-DaganZ king
of Mari. No inscription of this king has been found. Possibly itis a ‘typical’ name for a king of
Mari from the Babylonian viewpoint (the manuscript is an OB copy).

36 pu-‘da-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

37 $u-da-gan: J.J.M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

38 y-bar-"da-gan: J.J M. ROBERTS, ESP 18; H. WAETZOLDT, Or 54 (1985) 247.

—
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and lastly, one comes from Susa.42 In respect of their professions, there is
one u g ul a ‘overseer’; one b a p pir ‘brewer’ and noteworthy are a ‘king
of Mari’43 and a high official of the Akkad dynasty.44 The latter occurs
with the title of scribe and majordomo of queen Tiittasarlibbi§ on a seal 45
apparently a person of influence in the city of Adab.46

3.1.2. Ur Ul period

This period is marked by the large amount of epigraphic material that is
available to us; all the museums with cuneiform tablets in their showcases
have a high percentage of texts from this period. Most of the texts are
economic and administrative in character and, unlike the preceding period,
they are largely written in Sumerian. The references to Dagan in context are
rare and always occur in texts that record the movement of goods (usually
animals) for making offerings to deities. There is also a handful of proper
names with Dagan, mostly Syrians who are involved in the commercial and
administrative affairs of lower Mesopotamia.

3.1.2.1. Offerings to Dagan

Record of animals, the queen is responsible for a consignment for Dagan.

BAB:T4

Two calves (and one) male gazelle for Dagan; by the queen’s wish
(9/11/ASR8). 47

39 Abum-Dagan and é-gu-*da-gan from Nippur(?); Dagan-il§u, Iram-Dagan and I$kun-
Dagan from Girsu; Iddi(n)-Dagan and Ubar-Dagan of Umma and Ma(n)-balum-Dagan and
Iskun-Dagan of Adab. According to H. WAETZOLDT (Or 54 [1985] 247), the last mentioned
document may come from Uruk, but P. MICHALOWSKI tentatively locates it in Adab (LEM
27). The cases of Abum-Dagan and of é-gu-dda—gan also present problems, both PNN are
cited in the same text (OSP 147 1II 2 and V 8), that records a series of persons described as
DUMU-DUMU-US (meaning unknown). Nearly all the PNN in this text are Semitic and there
are even two Hurrian names. All this throws doubt on the origin of the text (in Nippur one
would expect a large cluster of Sumerian PNN) or, as A. WESTENHOLZ (OSP 1 36) notes,
perhaps the text lists troops from Akkad stationed in Nippur.

40 Su-Dagan. This is the PN of one of the witnesses on the obelisk of Manistusu, which
may have been in Sippar and later was moved to Susa as war booty by the Elamites; Cf. I.J.
GELB, P. - STEINKELLER - R.M. WHITING, OIP 104 116. The text in question is, A XI 15-16
and XVI 15-17: 1 fu-"da‘gaa / dumu be-li-li (or BE-i-li?) (..)§u-nigin501lall
dumu-dum u/a-ka-de* / AB+AS.AB+AS g 4 n “Su-Dagan, son of Bél-ili (...) total of
forty-nine citizens of Akkad are the witnesses of the field”.

41 Iddi(n)-Dagan and Iram-Dagan of Einunna and Dagan-ré su of Tutub.

42 Arsa-Dagan.

43 Migir-Dagan.

44 [§kun-Dagan.

45 B. BUCHANAN, Early Near Eastern Seals in the Yale Babylonian Collection. New
Haven, 1981 445 nr. 429, transliterates dub-sar /§abr a-[gu]-ti[-um""’], a reading
followed by H. WAETZOLDT, Or 54 (1985) 247. However, cf. the more plausible restoration:
dub-[sar]/§abr a [é]-ri-[fa] B. KIENAST, GAK 329 *S-43; D.R. FRAYNE, RIME 2
1.5.2001 (p. 198); P. MICHALOWSKI, LEM 27; B. KIENAST - K. VOLK, FAOS 19 54f.

46 Cf. P. MICHALOWSKI, LEM 27.

47 AUCT22383-4:2amar ma§-da-nita/’da-gan mu nin-3e.
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Allocation of animals for the erubbatum-festival that is performed in the
temple of Dagan and IShara.

g:v?);aftened oxen for the Entry Festival: temple of Dagan_and I§barz}. En-
lil-ziSagal is the agent. Two fattened sheep for ME-I§taran. Entry is ar-
ranged for the full moon. Person responsible: Dabis-atal. Cancelled_ on the
twelfth day of the month by Igi-EnlilSe. Person responsible Irra-bani, the

scribe. (12/1x/AS8).48

: ! : . itles After the
The following text records a series of offerings fqr various deities.
Zfl;':rings ‘fo% the king’ (mu lugal-§¢ line 19) ?.nd his consort,
;&ubﬁtum (line 25) an offering to Dagan is listed, possibly made in the

gﬂaoe.‘")

B BAB:T6 .
One fattened ewe for Dagan, one fattened ewe for Ninegal, Kagpusa, the cup-

bearer, is the agent (29/v/AS9).50

BAB:T7
F One fattened ewe for Habiiritum, one fattened ewe for Dagan, one fattened

ewe for I§hara; from Abi-simt (18/X1/AS9).51

B BAB:T 8 o i
l One fattened ewe for Dagan in the house of Babati. La-mabar, the cup-

bearer, is the agent. (14/1x/AS9).52

BAB:T9
Two third quality fattened oxen as an offering to Dagan and IShara. The

king’s contribution. Cancelled the 15" day of the month by En-dingirmu
(15/x11/AS89).53

[h]

The following text documents the delivery of animals for the rituval of the
1 palace (siskur $a é-gal [line 12]). Besides Dagan and IShara, the

. 1
48 A 4401:1-11 (=M. HILGERT, JCS 46 [1994] 30): 2 g ud 'niga' e-ru-ba-'um' / é
",‘da-gnn/ﬁdii‘-ba-ra/"en-1(1-zi-§é-gél maskim/2udu nlga/ME-
Sitaran/mu DU é - u -15ka-/ na ki-ba ba-na-a-gar/gir z{a-b:-
"k&“-a—tallitu ul2ba-zal/ki igi-en-1{l-3&-ta ba-zi/gir irra
‘ba-nid ufb - s ]ar.
- 49 Cf.n. 72, below. ) ]
50 MVN 13639:28-30:1udu niga ‘da-gan/ludu niga nin-é-gal/
W;pu—fasagi mas§kim . .
1 Ontario 1 160: 47: ludu niga pabu-ri-tum/1udu niga“dagan /1
udu niga‘is-pa-ral/mua-bi-si-liml-ti- & .
- 52 JAOS 108, 119 (A 4521) 1udu niga da-gan é ba -ba-ti/ la-ma-har
Ml;i maskim ) :
3 AUCT 3 83 1-4 (= D. PRECHEL, I§hara 28 n. 12): 2gud niga 3-kam-us/
'lgiskur‘da-gan/u‘ij’-ba-rallugal Kugral/iti ugsl5ba-zal/ki en-
dingir-mu-ta/ba-zi/iti diri §e-gurgkus/mu en ‘nanna/
kar-zi-da ba-bun
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goddesses Ninisi(na)34 of Umma (line 6) and Gestinana lugal (line 11) also
receive offerings.

BAB:T 10

One fattened ewe of superior quality, one fattened ewe for Dagan. One fat-
tened ewe of superior quality, one fattened ewe for Ishara (-/-/$S2).55

Allocation of animals to Dagan, I$hara and Inanna in an offering made in the
palace. The person responsible is Abi-simti who at this moment is the
queen mother:

BaB:T 11

One third quality fattened ewe, one fattened ewe, two lambs for Dagan. One
fourth quality fattened ewe, one fattened ewe (and) two lambs for I3hara.
One fourth quality fattened ewe (and) a lamb for Inanna. Ofering in the pal-
ace. Person responsible: Abi-simti, Nanna-palil, the cup-bearer, is the
agent, (sacrificed) in Nippur. (10/x11/$S3).56

The following document records the allocation of animals for an offering to
Dagan and IShara that has to be performed in the ‘garden’. On the other
hand, it also records the allocation of animals to a set of singers.

BAB:T 12
Two third quality fattened ewes for Dagan. One superior quality fattened

ewe for IShara. Offering in the garden, Sin-abuiu, the cup-bearer, is the
agent (18/1/854).57

BAB:T 13

[x] fourth quality fattened [ewes] [...] fattened ewes [...] for Dagan. One
fourth quality fattened ewe, [one] fattened ewe for IShara. One fattened ewe
for Inanna. One fattened ewe for Ninnigar (and) one fattened ewe for [...]. Of-
fering in the garden. One fourth quality fattened ewe, one fattened ewe
(and) one lamb for Haburitum. Person responsible: Abi-simiti, Sin-abusu,
the cup-bearer, is the agent (4/111/$S4).58

54 Cf. W. SALLABERGER, KKUZ 1 153f.

35 MVN 15303 7-10: ludu niga sigsis/1udu niga ‘da-gan / 1
udu niga sigs-is/ludu niga‘ha-ra.

56 PDT12691f:1 udu niga3kam-ts/luduniga/2silay “da-gan/
luduniga 4kam-is/luduniga 2silas/%-hara/ludu niga 4-
kam-tds/lsilag/%inanna/siskur é-gallgira-bi-si-imti/°nanna-
[plalil safgli madkim %2 nibru™ Cf the collation of the text in W.
SALLABERGER, KKUZ 2 133 n. c.

57 BIN529: If:2udu niga 3-kam-l’ls/dda-gan/1udu nigasigsis
/is-pa-ralsiskur $2a ®kir igEN-ZU-a-bu-susagi maskim.

58 MVNS5125:5-19.[x udu] nigad4kam-ts/[x] udu niga/l[.] %a-
§an/[x]udu niga 4kam-ts /[x]udu niga/"i&‘-ba-ra/l udu niga
inanna/ludu niga “nin—nig-garlludu niga LA siskur €23
®kirig/l uduniga 4kam-ds/luduniga | silasga/ ha-bu-ri-tum /
g 1 r a-bi-si-im-ti | “EN-ZU-a-bu-5u s a gi maskim
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BaAB:T 14 o
One lamb for Dagan, one fattened ewe for Habiiritum. Person responsible:

Abi-simti, Sin-abugu, the cup-bearer, is the agent. (18/v1/$87).59

BAB:T 15 ;
Two fattened ewes’ of the type gud-e is-sa, five fully-grown goats of
the type gud-e us -sa. Regular offering to Dagan. Cancelled by Balli. (-

/vi11/SS9).60

BAB:T 16 y -
One fattened ox to Dagan, one fattened ox to IShara. Person responsible:

Abi-simti ($59).6!

The following text documents a festival in the fifth month of Nippur62 (NE-

i i i al deities. It is possi-
NE-gar) atypical, since the offerings are madf: to unusu
ble t%lat this text records a festival outside Nippur, but there are no parallels

to confirm this.63

Sy
113‘3?; Ea:tened ewes [...] for Da[gan], two fattened ewes [...] for IShara one ewe
of the type gud-e us-sa, one she-goat [...] for Gu.la, one fattened ewe of
the type gud-e (s -sa to Ninsun, one fourth quality ewe, one ewe of the
type gud-e Us-sa,one fattened she-goat to Inanna in the temple of

Puzri§-Dagan (11/1v/IS1).64

BAB:T 18
One fattened ox, one superior quality fattened ewe, one [1 for Dagan.6 SOne
fattened ox, one fattened ewe and one fattened ewe [...] for IShara (-/-/-).

BAB:T 19 ) )
3,2 sila of flour, 0,4 sila of flour of flax, Lu-Karzida as an offering to Da-

gan. (-/-/-).66

59  CST440: 1f:1 silas’da-gan/1 udu niga “ha-bu-ri-tum/ gir a-bi-si-im-ti

-ZU-a-bu-5usa gi maskim _

60 SET82: If. 10 udu’lniga gud-e tds-sa/5 méﬁ-ga.l-p”lga
gud-e tGs-sa/sd-dug ‘dagan/ki ba—al—li-ta/bq—z|(-/V}31{§S9).
The expression g ud - e 1 s - s acould be translated literally as “following the ox™ in }he
sense of a type of animal that comes (in respect of size?) after the ox. The real meaning

remains uncertain, cf. B.R. FOSTER, Umma 165 n. 41; M. COOPER, ASJ 7 (1985) 101.

61 SAT318711-3:1 gud niga‘da-gan/1 gud niga ‘is-ha-ralgir a-bi-
si-im-ti. )

62 For the various local calendars during the Ur 11l period cf. W. SALLABERGER, KKUZ
LTE

63 Cf. W. SALLABERGER, KKUZ 125f. : . »

64 MVN15118:1f:2udu niga [..] /'da‘-[gan]d/2udu nigal.]/ is-pa-
[ral 1 udugud-e ds-sal /1™a§-gar [.] gu-l’all udu niga
gud-e ds-sa/“nin-stin/1 udu niga4-kam-us/l.uddu niga
gud-e ﬁs-sa/l"“ég-gAr-nigal“inanna/i&é épuzur,,-ts'qga-gan.

65 PDT 2 1358 8-14: 1 gudnigaludu niga si[gﬂ/l[...]/ da-glan] / 1
gudniga ludumiga'[.]/1 uduniga x[.]/%-pa-[ra] '

66 NATN 41:1-4: 003 2sila e§a/004zid-gu/ldi-kar-zi-da
s{skur"da-gan.
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BAB:T 20
One fattened ox, one first quality fattened ewe [...], one [...] for Dagan. One

fattened ox, one fattened ewe [...] (and) one fattened ewe [...] for IShara (-/-
/-).67

All the texts come from Dréhim, ancient Puzri§-Dagan, the central stable of
the kingdom from which animals were distributed. On many occasions these
animals were intended as offerings in honour of some deity. The only text
that does not come from this archive is BAB:T 19, which comes from
Nippur, and is also the only text in our corpus that does not record the issue
of animals but records two types of flour for a ritual (s { s k u r) to Dagan.
We do not know whether the flour formed part of the same ritual or was
simply a payment for the person who performed it. Two of the seventeen
offering texts we have just discussed record the direct intervention of a
member of the royal family (BAB:T 4; BAB:T 8; BAB:T 9; BAB:T 10; BAB:T
12). On three occasions the person responsible for the offerings is Abi-simti,
the queen mother, Amar-Sin’s widow, when the documents were drawn up
(BAB:T 7; BAB:T 11; BAB:T 13; BAB:T 14 and BAB:T 16).68 BAB:T 4
records an offering of animals from the queen mother (mu nin-3§ ¢
who, during the eighth regnal year of Amar-Sin, may have been Abi-
simti.69 Babati, Su-Sin’s uncle and Abi-simti’s brother,’0 makes an
offering to Dagan in his house, and so provides evidence for private worship
by a member of the royal family. The expression lugal kus-ra ‘the
king’s contribution’’! referring to an offering made by the king in person,
occurs twice in our texts, and in one of them it is specified that the
ceremony was performed in the palace (BAB:T 9 and BAB:T 10 siskur
§a é-gal). This type of offering (cf. also BAB:T 1172) is repeatedly

67 PDT21358rev.8-13:1 gud nigal udu niga silgs..]/1[.]/a-
glan]/1 gud nigaludu ‘miga-[.]/1 udu niga x-[..] Mis-ha-[ra].

68 It seems that a consensus has been reached concerning Abi-simti and his connection
with Amar-Sin and $t-Sin, on this cf. the bibliography given by W. SALLABERGER, KKUZ 1
61 n. 259.

However, this identification is tentative since the title n i n ‘lady’ is usual for Abi-
simfi in texts dating to the reign of St-Sin. It is possible, then, that the title n i n applies to the
ueen mother. However, this means that the wife of §ulgi (the king before Amar-Sin), called
Sulgi-simti, ceases to be documented precisely during the last year of her husband’s reign,
which has led some scholars to identify Sulgi-simti with Abi-simti (cf. S.T. KANG, SACT 1|
267f. with bibliography). Other scholars have proposed that Sulgi-simti died suddenly, just
after the death of her husband (P. MICHALOWSKI, Or 46 [1977] 223f.). However, on this cf.
P. STEINKELLER, who accepts the hypothesis of Abi-simti as St-Sin’s mother (ASJ 3 [1981]
79f.; on the whole problem cf. W. SALLABERGER, OBO 160/3 184). Nevertheless, it is quite
clear that the n i n cited in this text was part of the royal family. It should be noted that there
is an unpublished text (M. SIGRIST, Toronto 546) that also lists some kinds of offerings to
Dagan by Abi-simti, cf. W. SALLABERGER, KKUZ 1 107 n. 488; H. HILGERT, JCS 46 (1994)
32n.8.

70 On this person cf. the bibliography in M. HILGERT, JCS 46 (1994) 36 n. 16.

71 W. SALLABERGER (KKUZ 1 30) gives a secondary interpretation of the expression
and translates ‘(bei) Anwesenheit des Konigs’; cf. also S. OH’E, ASJ 5 (1983) 122.

72 Ttis possible that BAB:T 6 also records a ceremony of this kind, given the special par-
ticipation of the king and his consort, and the offering made to ‘nin-é-gal;cf W.
SALLABERGER, KKUZ 2 133 n. a; M. HILGERT, JCS 46 (1994) 33.
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documented in the texts of Puzri§-Dagan, the ritual was perfomed in various
cities: Uruk, Ur and chiefly Nippur. The deities who receive the offerings are
also very varied, with Inanna and Nanna as the ones worshipped most.73
According to W. SALLABERGER,4 the ‘rituals in the garden’ (siskur
g2 kirie) (BAB:T 12 and BAB:T 13) possibly it was also performed in
the palace and it is therefore included in the ‘palace rituals’. Thus we have a
palace cult of Dagan, well established in the Ur III period, chiefly during the
reign of Si-Sin, a period in which the ceremonies of the palace and the
‘garden’ were concentrated as well as special devotion to AbI-simti and his
brother Babati.

The text BAB:T 5 documents and erubbatum-ceremony in the temple of
Dagan and Ishara. This ceremony —literally ‘the Entry’— is also attested at
Ur in two documents that list sheep and goats for ‘the Entry’ of Annunitum
and Ulmasimtum, dated years 36 and 46 of Sulgi’s reign.’”5 According to
W. SALLABERGER, the ceremony was performed when the god entered his

- temple after having been in the palace (Eossib]y to perform rituals in the

palace [Sa é-gal] and garden [$ a ¥k i rig]). Unlike these two texts,

BAB:T 5 lists cattle (oxen) and in each of the three documents there is no
fixed date for the celebration of the ritual. M. HILGERT maintains that the
‘Entry’ ceremony was not exclusive to the city of Ur and, as our text shows,
it was not a festival restricted to Annunitum and Ulma$imtum.7¢ This
means that the most interesting fact of this text is the explicit reference to
the temple of Dagan and IShara, as it is the first time that a temple of Dagan
is recorded in an Ur III text.”? The tablet makes no geographical reference to
locate this temple, but H. HILGERT, on the basis of the context of the
document and especially the intervention of Igi-EnlilSe in the transaction
—a person is very closely linked to the city of Nippur— proposes locating
the temple in this city.’8 From the strictly theological point of view, this
hypothesis is also plausible since Enlil is the patron god of Nippur, with
whom, as we have been able to prove above, is to be identified with Dagan
since the Sargonic period.

The special veneration for Dagan and IShara by the royal family of Ur
poses the problem of the origin of his cult in the court. W. SALLABERGER
suggests that the cult of Dagan came in with the marriage of Taram-Uram,
daugher of Apil-kin, king of Mari, with Sulgi while his father, Ur-Namma,
was still on the throne.’ She would have carried this new cult from Syria,

73 For this type of ritual and the deities taking part in it cf. W. SALLABERGER, KKUZ 1
221f. and KKUZ 2 128f.

74 KKUZ 1 222; cf. also H. WAETZOLDT, Or 54 (1985) 249.

75 Cf. W. SALLABERGER, KKUZ 1 201; M. HILGERT, JCS 46 (1994) 30. Cf. also M.E.
COHEN, CC 138f.

M. HILGERT, JCS 46 (1994) 31.

77 But not with the temple of I3hara, well attested in various documents from this period,
of. M. HILGERT, JCS 46 (1994) 33; D. PRECHEL, Ihara 27.

78 M. HILGERT, JCS 46 (1994) 36f.

79 J. BOESE - W. SALLABERGER, AoF 23 (1996) 24f.; J.-M. DURAND, MARI 4 (1985)
156; but cf. T. SHARLACH, SCCNH 12 (2002) 108f. On the other hand, P. MICHALOWSKI



54 CHAPTER THREE

the ‘homeland’ of Dagan worship. Outside the confines of the palace, the
devotion was very meagre, if it even existed. The presence of such an
important administrative centre as Dréhim, at that time given the name of
Puzris-Dagan (“Protection of Dagan”), emphasises the significant role this
god was to have within the royal family.80

The connection between Dagan and IShara is apparent for the first time in
the Ur III period, especially during the reign of SG-Sin (BAB:T 11; BAB:T
12; BAB:T 13; BAB:T 16; BAB:T 7 [reign of Amar-Sin] and BAB:T 5 [reign
of Ibbi-Sin]). W.G. LAMBERT$! suggested a possible link between the
couple and the two deities. D. PRECHEL emphasises that there is no spouse
of I8hara but she stresses the connection with Dagan during the reign of Si-
Sin.82 Otherwise, it should be noted that all the texts that connect Dagan
directly with IShara come from Babylonia,83 and there is no Syrian text that

explains the presence of many Syrians in the court of the kings of Ur as part of the retinue
that accompanied the queen in order to see the capital of the south (cf. Fs. Lipinski, 187f.).

80 Cf. year 39 of Sulgi: m u () puzurs-is-"da-gan b a - d i “Year of the construction
of (the house) of Puzri§-Dagan”. Cf. the important variant é 4 yul- g i-ra of this year-
name, H. WAETZOLDT, Or 54 (1985) 255 n. 42 (with bibliography).

81 RIA 5 (1976-80) 176; VTS 40 131.

82 Ighara 189.

83 In an OB text (M. SIGRIST, JCS 32 [1980] 108f.) that lists a series of deities wor-
shipped at Nippur, Dagan appears, and five lines lower down, IShara. Dagan and IShara
occur in the list An=Anum in the section dedicated to Enlil. Here we set out the three sources
of the section of the list An=Anum where Dagan and his consorts appear. In the reconstruc-
tion established by R.L. LITKE, this section corresponds to lines 193-202 of the first tablet (cf.
R.L. LITKE, AN 42-44). For IShara’s role in this list cf. D. PRECHEL, IShara 170; W.G.
LAMBERT, RIA 5 (1976-89) 176. A = CT 24 6 22-30; B = CT 24 22-23 120-125; C = R.L.
LITKE, AN pl. 4 161-167.

A 22: dda»gan $u en-lil A 26: dnin-us-di-ki-ﬁér-ra MIN
B 120: [‘da)-gan u ‘en-1il B 123a: [*nin-u]e-di-§4r-ra
C161: [*da-gan su] ‘en-1il C165: [...]
A23: ‘sa-la-as dam-bi dnin-[lﬂ] A27: dnin-subia—g‘m-na MIN
B 121: [‘niln-kd-gi dam-bi ‘en-lil-ld-ke, B 123b: “nin-sub-za-gin-na
C162: [“sa-la-a§ dam)’nin-il-li-ke, C166: [...]
A24: ‘“nin-""™-ku-gi MIN A28: ‘ib-dug-ki-ga “is-[ha-ra]
B 122a: [“sa]-la-a§ Su C167: [‘ib-dus-ki-ga is-pa-rla
C163: [...]

A29: ‘du-dd [MIN]
A25:  ‘nin-me-dim-3a¢"”; MIN B 124: [‘di-d]b “is-ha-ra
B 122b: dnin-me-dl’m-§:.14,
C164: [...] A30: ‘be-let-bi-ri [MIN]

B 125: [“be-le]t-"bi'-ri ‘e-ta-[mi-tum)

Dagan is at the head of his own section within the Enlil section in the list An=Anum; in this
subsection, Sala is described as Dagan’s wife and equated with Ninlil, the traditional wife of
Enlil (YBC 2401: 162 can be explained as an obvious confusion between Enlil and Ninlil, very
probably someone was trying to explain: ‘nin=111 dameensddl - lid ke, cf.
R.L. LITKE, 43 n. 194). The identification between Sala§ and Ninkugi is interesting, made
explicit by the inversion of lines in CT 24 6 and CT 24 22 and the sign MIN, with an explana-
tion in CT 24 6 in the sense that Ninkugi is the same as Salas. An=Anu $a améli identifies
Ninkugi with Sala, Adad’s wife mim -k 0 - g i %a-la $alsd k u r-i, cf. R.L. LITKE, AN 232
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connects these two deities.84 This suggests an association made by
Babylonian theologians of to foreign deities, who. are re}ated.dpe to their
Syrian origin and (to some extent) by their connections with divination and
prophecy.85 IShara’s ‘prophetic’ character is very glear from some of her
epithets such as ‘Lady of divination’ (bélet birim) and l?ter she was
associated with ‘Bélet-biri in the list An=Anum.8¢ In Emar }§bara of the
prophetesses’ appears,87 an epithet that connects her clearly with the world
of prophecy and divination.$8 : . T .
Habiiritum is the other goddess associated with Dagan in this period
(BAB:T 13; BAB:T 14 and BAB:T 7). The etymology of the name already
betrays he Syrian origin: ‘She of the (river) I;I'fibﬁr.’89 W.G. LAMBERT
proposed the identifcation of this goddess with IShara based on the
relationship with Dagan in Ur III texts,?© but BAB:T 7 and BAB:T 13 seems
to belie this identification since both goddesses occur in the same
document.9! Habiiritum receives several offerings of animals;92 of pax"ucular
interest is text TRU 350 2-4 where the goddess occurs accompanied _by
Malkum, the name of a netherworld being who could be related to Syrian

Malik.?3

line 59, pl. 45 154; CT 24 40 49), cf. the final chapter for the relationship betyveer] the god-
desses Salag and Sala and the gods Dagan and Adad. Cf. alsod the Old_Babyloman ton;ergnner
of An=Anum TCL 15 10 11 57-60 (pl. 25) (A0.5376) where dad-gan is fol!o»yed by ‘nin -
k @ - g i (without explicitly mentioning Salag), dg a g - g aand “be-la-at-bi-ri. .

The other god lists make no connection between Pagan and a goddess_, cf. the OB list
from Nippur SLT 122 11 8 (dda-ga[n]) /1123 m 2’ (["d]a-gan) or the [}?}Veldner list, where
Dagan occurs in six manuscripts, the oldest being OB: VS 24d 20 v 11 (“'da-gan), thl:ce MB
manuscripts from Ugarit and Emar: Ug 5 119 IV 11 p.d412 (‘da-[glan); Ug 5 124 1 14’ p.
416 (*da-gan) and Emar 6/2 p. 422 Msk. 74165j 11 16’ ( d[a-gan]) and two LB manuscripts: A.
CAVIGNEAUX, Textes scolaires du temple de Nabii 5a haré 1. Baghdad, 1981, p. 92-93 line 150

'da-[gan] and “d[a-gan)). .
1 84[8 V] HAAS[, (Cg}Hl]I 396) notes a conjugal reljnionship bgtween Da.gan and IShara in
Ebla, but provides no evidence. The information on “BE given in the previous chapter seems
to disprove this hypothesis.

85 See also T. SHARLACH, SCCNH 12 (2002) 114. .

86 Cf. D. PRECHEL, [3hara 61 n. 195 (YOS 11 23 text OB), 157 n. 34 (BBR 87 + dupli-
cate [cf. H. ZIMMERN, BBR 203 nr. 87 n. 1] NA text) and 170 (An=Anum CT 24 6: 30; R.L.
LITKE, AN 44 line 201). Cf. also W.G. LAMBERT, RIA 5 (1976-80) 177. J.-M. ‘DURAND
(MROA 2/1 187; MARI 8 [1997] 278) prefers to explain this goddess on the basis of WS
*bérum ‘well, cistern’ (cf. Ug.; bir DLU 99; Hb. br HAL 102).

87  Emar 6/3 373 97’: i-ha-ra sa """*mu,s-nab-bi-a-[ti. Cf. D. PRECHEL, IShara 80.

88 D. ARNAUD, MROA 2/2 18; D. PRECHEL, I3hara 186.

89 Cf. D.O. EDZARD, RIA 4 (1972-75) 29; T. SHARLACH, SCCNH 12 (2002) 104f.

90  RIA 5 (1976-80) 176.

91 Cf. D. PRECHEL, Ishara 29 n. 18. .

92 A lamb (BIN 3 353 3 18/ix($S1); four ewes and two oxen (TRU 350 1-2 7hx/8S2); x
fattened ewes’ ‘a present for the place of disappearance’ of Haburitum (BIN 3 569 25-25
17/ii/885) (for the termn { g - ki - z 2 b cf. W. SALLABERGER, KKUZ 1 190 n. 902); one
fattened ewe (ASJ 4 [1982] 140 nr. 2 1 19/iv/SS8). TIM 6 15:17 (13-18/VIII/SS1); records a
priest (s a n g a) of Habiritum from Sigan (si-ga-an"), for the place-name cf. D.O. EDZARD
- G. FARBER, RGTC 2 164. et

93  Cf. M. KREBERNIK, RIA 7 (1987-90) 306 with references to this deity in Ur Il texts;
W.W. Hallo, ‘Malkum, (...) deified spirit of a deceased (royal?) ancestor’, cf. T.
SHARLACH, SCCNH 12 (2002) 92 n. 6.
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CHAPTER THREE

3.1.2.2. Dagan in the Ur IIl onomasticon

) 4
2. Dagan-dan%5 Dagan is powerful.
3. Dagan-dunni®® Dagan is my strength.
4. Daganis-tikal®7 Trust in Dagan.
5. Dagan-pu-Dagan®8 ?
6.  Erim-Dagan9° Dagan had mercy.
7. Eteal-pii-Dagan'©9  The word of Dagan is noble.
8.  Iddin-Dagan!0! Dagan gave.
9. Ili-Dagan'02 My god is Dagan.
10. 1li$-Dagan!03 (Trust) in the god Dagan.
11. Ipig-Dagan!04 Protection of Dagan.
12. Isin-Dagan!05 Dagan served.
13.  I$kun-Dagan!06 Dagan set.
14.  ISme-Dagan!'07 Dagan listened.
15. Nir-Dagan!08 Light of Dagan.
16. Puzris-Dagan!09 With the protection of Dagan.
17. Puzur-Dagan!10 Protection of Dagan.
18. Sillus-Dagan'!! His protection is Dagan.
19. Sa-Dagan!!2 He who is of Dagan.
20. Taram-Dagan!!3 Return to me, Dagan.
21. Ur-Dagan'14 Hero of Dagan.
22. Waser-Dagan!!5s Dagan sets free.
94 da’a-gan-a—bu: H. WAETZOLDT, Or 54 (1985) 250; D.I. OWEN, BiMes 25 (1992) 158.
95 rd]a-gan-dan: CTUP 1867.
96 ‘da-gan-du-ni: H. WAETZOLDT, Or 54 (1985) 250.
97 BM 13741 rev. 1 unpublished (courtesy M. Molina).
98 ‘da-gan-pi-‘da-gan: H. WAETZOLDT, Or 54 (1985) 250.
99 e-ri-im-"da-gan: H. WAETZOLDT, Or 54 (1985) 250.
. 810;)79e-gte-al-pd-dda-gan: H. WAETZOLDT, Or 54 (1985) 250; e-te-il-pi-*da-gan: CTUP 1
16 8; ;

Dagan-abu%4

Dagan is (the) father.

101 j_di/din-*da-gan: H. WAETZOLDT, Or 54 (1985) 250.

102 i-li—dda-gan: H. WAETZOLDT, Or 54 (1985) 251; D.I. OWEN, BiMes 25 (1992) 159f.

103" Ontario 2 53 obv. 5. unpublished (courtesy M. Sigrist).
104" Ontario 2 623 obv. 2 unpublished (courtesy M. Sigrist).

105 j-si-in-"da-gan: H. WAETZOLDT, Or 54 (1985) 250; D.I. OWEN, BiMes 25 (1992)
160. Cf. also e-zu-un-dda-gan D.I. OWEN, BiMes 25 (1992) 159, cf. below.

106 is“—ku-un-dda-gan: MVN 6 63 2.

107 is’-me-dda-gan: H. WAETZOLDT, Or 54 (1985) 251; D.I. OWEN, BiMes 25 (1992)
160.

108 nu-ur-dda—gan: H. WAETZOLDT, Or 54 (1985) 251.

109 puzurs-is-*da-gan: H. WAETZOLDT, Or 54 (1985) 251.

10 puzur‘da-gan/ga-an: H. WAETZOLDT, Or 54 (1985) 251; D.I. OWEN, BiMes 25
(1992) 163.

VL i u-us-*da-gan: H. WAETZOLDT, Or 54 (1985) 252; passim in CTUP 1.

112 s’u-dda-gan: H. WAETZOLDT, Or 54 (1985) 252f.; D.I. OWEN, BiMes 25 (1992) 164.

U3 tuiti-ra-am-*da-gan. H. WAETZOLDT, Or 54 (1985) 253; D.I. OWEN, BiMes 25
(1992) 164.

114y r-da-gan: http://www.leidenuniv.nl/ub/sta/ur3/aleppo.txt = TOUZALIN, Aleppo 209
3.

115 l)-a-.fe-er—dda-gan: H. WAETZOLDT, Or 54 (1985) 253.
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Of these twenty-two PNN, seven belong to persons originating from Syria,
more specifically, there are two persons from Tuttul: Dagan-abu, messenger
(ld-kin-gigs-a)of the governor (€ ns i) of Tuttul and Puzur-Dagan,
‘man of Tuttul’ (14 tu-tu-ul"); two persons from Ebla: Ili-Dagan!!¢ and
Isin-Dagan!!7 both simply described as men from Ebla (I 0 eb-1a") and
lastly Mari, the best represented city, with three persons: ISme-Dagan, Su-
Dagan and Tiiram-Dagan, all of them described as man of Mari (1G4 ma-
7). The devotion of the royal house of Ur in this period is also reflected in
the onomasticon, where there are two sons of Sulgi having names with
Dagan (Dagan-dunni and Et<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>