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PREFATORY NOTE

I BEG to thank the Christian Herald, The Treasury,
The Congregational Magazine, and The Methodist Mag-
azine, for liberty to insert the substance of certain
articles of mine on The Glorified Body of Our Lord,
First Experiences Beyond, Nebo’s Empty Tomb, The
Bethlehem Star, and Shadows of the Invisible.
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INTRODUCTION

THE Rev. W, H. Withrow, D.D., F. R. 8. C., says:
“In my judgment this is a very sane, judicious treat-
ment of a very important subject—our relations to
the unseen. It is exceedingly well written in the
good English style of a practiced hand, and is a
soundly argued treatise. Much of it has stood the
test of publication in periodicals of high character.

“In this materialistic age, when the miraculous and
supernatural are denied, it is of great importance to
have their credibility established by sound argument
and Scripture authority. This, Mr. Hamilton, in
my opinion, has done.

“The book is not merely abstract theory. It has
a direct connection with religious belief, and cannot
fail to be of great value in strengthening the faith of
God’s people, in comforting the bereaved, and in ad-
monishing the careless.

“ Mr. Hamilton’s scientific studies have specially
qualified him for dealing with subjects that lie on the
borderland of the material and beyond it.”’
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The Spirit World

I
THE PREVAILING MATERIALISM

The Pursuit of Knowledge—The Worldly-wise Man—Materialism
in School and Church—Miracles Explained Away—Early
Visions of Immortality—Sadness of Unbelief—Testimony of
Ian Maclaren—Discoveries in Physical Science—~The Strug-
gle for Bread—Extremes of Wealth and Poverty—Wisdom
of Moderation—A Notable Example—Israel’'s Wise Laws—
Opening the Gates of the Unseen,

THERE is no pursuit so worthy or so high as the
pursuit of Truth. And the value of Truth is not to
be estimated merely by the practical benefits which
it confers on the world. It is to be esteemed mainly
for its own sake.

A certain eminent scientist, who was given to deep
research for truths locked up in nature which did not
seem to promise much practical result, was taken to
task by one of his ultra-practical friends for devoting
his great talents to studies which did not pay. This
practical man of the world charged his friend with
misusing his talents because he was not making
money. The answer of the scientific man must surely
have astounded his worldly-wise friend. Said he,
‘I have no time to waste in making money."’

Now these two men represent two very diverse types
and tendencies. The one loved truth for its own sake.

13



14 THE SPIRIT WORLD

He was no doubt aware of the beneficent results that
often follow scientific discovery ; but these he held
quite in abeyance, or perhaps did not even think of
for the time ; the joy of discovering truth was reward
enough for him. The other man could appreciate
nothing but the practical. He was blinded by his
worldly wisdom. Moreover, he did not reflect that
the most practical results that come to the world have
their source usually in the heart and brain of the men
who are often rated as visionaries or fools.

Now it is all too plain that this worldly-wise man
is largely typical of the age we live in. We cannot
but be conscious of the dominant trend of our time
toward materialism. The things we can see, and
touch, and taste, and wear, and own,—are not these in
general accounted the real things and worthy of al-
most any effort to secure? But the intangible things,
the things that are not seen—the true, the spiritual,
the divine—what small value the world in general
places upon these, and how feeble the effort to attain
them !

There are many grades of this materialistic spirit ;
and it manifests itself in many forms. We see it in
the common school, where the supposed practical
subjects take the chief place. A child must be well
loaded with arithmetie, so as not to become a prey of
the cheat; while conduct, and truth, and duty, and
high ideals, have comparatively a poor show. In
the higher schools, the sciences and mechanical arts
that can be most easily turned into money, get the
chief place. And when a man attains even a mod-
erate income, the tendency of the time is to use it for
material pleasure or material display. It is money,
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or show, or popularity, or power, that is the popular
goal.

In the case of others, who have a finer taste, art or
poetry or music may be cultivated. Yet even on
these lines one may go a long way without rising out
of the domain of what is truly material. And there
may be more danger here, because of the finer quality
of the things pursued.

The same materialistie spirit has pervaded the
church. Among Christian people in general there
seems to be a laxer hold of the unseen than there
used to be. Ian Maclaren has borne striking testi-
mony to this. He says that in prospect of death a
man used to be anxious about his soul ; but that now,
in prospect of death, he is anxious about his wife and
family. Thus the demon of materialism pursues a
man even to his dying pillow. Of course it is right
for a man to look out for his family ; but if this is his
main care on his dying day, a strange insensibility
must have seized him in regard to that eternal world
he is so soon to enter.

Another direction which the materialism of our
time has taken is unbelief or half-belief in the super-
natural. Theologians of repute are trying to elimi-
nate the supernatural from the Seriptures. The mira-
cles are explained away, or dealt with in a doubting
and hesitating fashion. And this is claimed to be
done in the interest of advanced thought. The laws
of nature are invoked to account for everything.

Putting aside the rationalistic trend of many Ger-
man theologians, we have among ourselves men of
sincere evangelical spirit who seem wonderfully shy
;of the supernatural. One eminent Scotch divine
claims that in the Bible story of creation we have only
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¢ pictures of moral incidents.”” I am myself by no
means a literalist ; but I think such phraseology be-
trays a tendency to rationalism. Of the late Dean
Stanley it was said that you might read all he has
written without knowing whether he believes in mir-
acles at all. The late Joseph Parker, whom we
would assume to be evangelical in the main, had a
curious—I think an unfortunate—way of dealing with
miracles, as if he did not quite believe, or at least laid
little stress upon, their historic truth. But I lay this
to Parker’s very wide and clear and intense percep-
tion of the spiritual that is wrapped up in, or sym-
bolized by, the miraculous. In these days we ought
not to be shy of the facts of miracle, however more
important their spiritual application may be.

An eastern explorer claims that the Wilderness of
Sinai was so destitute of food and water that it was
impossible for the host of Israel to cross it ; and aec-
cordingly he tries to reduce that host to a far smaller
number than has usually been reckoned. Thus he
forgets or ignores the miracle by which they were
sustained. Inadvertently, however, he confirms it.
Such is the mania for explaining away, or denying,
the supernatural.

Then in many pulpits the tone is distinetly secular.
It seems necessary now for many preachers to be
interesting or entertaining, rather than devout. How
to get on in life is a more attractive theme than how
to attain to glory and honour and immortality. I
know one minister who writes to leading business
men all over the country for a sketch of their caréer,
and the means by which they have won success.
The answers to these letters are read to the congrega-
tion every Sunday evening. So the gospel of success
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displaces the gospel of salvation. I am very far
from bringing this charge of secularity against every
pulpit of our time. Many are of quite a different
spirit; indeed I believe some are more intensely
spiritual because of the necessity of raising a barrier
against the rising tide of worldliness.

Now this loss, or partial loss, of faith in the unseen
and eternal is a tremendous misfortune. Whether or
not we believe in the unseen is no merely academic
question. It means character, life, destiny. No man
can rise to a very high moral plane who is the victim
of unbelief or half belief.

Some of our religious teachers tell us that the
saints of the early ages had no revelation of immor-
tality. I do not believe it. How could they ever
have become the men they were, without the inspir-
ing vision of a life to come?

Take three typical cases. Could David ever have
attained his intense spiritual experience, if his vision
had been bounded by time and sense? No, for he
could say, ‘I will behold thy face in righteousness ;
I shall be satisfied when I awake in thy likeness.”’
“Thou wilt not leave my soul in hell.” ¢In thy
presence there is fullness of joy; at thy right hand
there are pleasures forevermore.’’

Or, go back to an earlier and dimmer age, and
take Abraham. He left his heathen kindred at God’s
command, to find the earthly Canaan that was prom-
ised him; and that was a sufficient object for his
faith at first. But the time came when the earthly
Canaan was but the type and promise of the heavenly
one. That is made very plain in the Epistle to the
Hebrews. ‘‘By faith,”” we are told, ‘‘ he sojourned in

o
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the land of promise as in a strange country, .
for he looked for a city which hath foundatlons,
whose builder and maker is God.”” ‘And truly,”
we read farther on in reference to him and such
pilgrims, ‘“if they had been mindful of that country
from whence they ecame out, they might have had
opportunity to have returned. But now they desire
a better country, that is, an heavenly.”

Or, to go back to a still earlier date, take Enoch.
That man was raised to such a high spiritual plane
that he could be taken straight to heaven without
seeing death. Can any one believe that he was taken
to that better land in such an exceptional way while
he had no belief in such a land at all? And if he in
that early age had such a development of faith in
the unseen, such faith would surely be transmitted to
later ages.

No doubt this faith on the part of many would be
very dim, and in consequence they would not rise to
a high degree of spirituality. Yet, if the foremost
saints of the various ages had such clear faith in the
world to come, it would surely be shared in some
degree with the most backward. Besides, we have
the sure historical fact to appeal to, that no race on
earth can be found, however barbarous, in which
there does not exist some idea of God and the life to
come. To suppose, then, that the early Bible saints
had no revelation of immortality would seem con-
trary both to reason and to fact.

The truth is, that a vivid realization of a life to
come is one of the main factors in forming character.
Hence the incalculable loss of losing faith in the
unseen and eternal. Noram I alone in thinking that
there is such loss of faith to-day. Here, for instance,
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is an utterance from The Presbyterian: *‘ This is not
a believing age. Large classes of people have no
strong convictions. They are not sure. On the great
problems of religion, the problems of God and the
soul, they do not get above a mere ‘perhaps.” For
one reason or another faith has suffered loss, and as
a result moral strenuousness is in danger of dying
out of life.”

If you have considered my tone too pessimistic,
you find it here outdone. Let me quote from the
same article again : ‘‘There is an unbelief that arises
from intellectual pride and pretense. But distinet
from this, there is an unbelief that touches much of
the present day thought, and colours not a little of
our most serious literature. It is not blatant, and it
is not proud, for it knows that in a world like this no
man can live greatly who does not believe strongly.
It is only sad.”

To emphasize this incalculable loss that comes
from loss of faith in the invisible, let me quote a
few words from Ian Maclaren: ‘‘ About one thing
only ought we to be anxious, and that is the relation
between the people and Christ. If they should cease
to believe in Christ, their homes and gardens and
schools and plenty would avail them little, for the
kingdom of the people would only end in a secular
paradise, and the soul of the nation would die. It
were better for the nation to be ill fed and ill clothed,
better to have no share in government, and ouly the
poorest means of education, than to lose the inspira-
tion of faith, and the hope of a world to come. What
lends glory to this earth is the arch of heaven above
us, and the sun which gives its colour to the tiniest

ey,
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flower ; and what lends dignity to life is the sense of
eternity, and the fellowship of man with God.”

Now what are the causes of this special declension
of faith in the spiritual and invisible? Or are there
any causes that operate specially in this age$ If we
can ascertain the causes we are in a better position to
suggest a remedy.

I think there are various causes tending to the one
end ; and some of these are universal, applying to
every age, while others have speecial force in our own
time.

There is, first, the repugnance of unregenerate men
to all spiritual ideas. This is so strongly put by the
Apostle Paul that we would merely quote his words,
and leave the matter for devout reflection. He says:
¢‘The natural man receiveth not the things of the
spirit of God; for they are foolishness unto him,
neither can he know them, because they are spirit-
ually discerned.” That goes to the root of the
matter. Say what we may, and give what impor-
tance we please, to secondary causes, Paul certainly
strikes at the root of the unspirituality of our time,
and of all time. And the radical cure for this un-
spirituality is the regenerating and illuminating power
of the Holy Ghost.

Let us now note certain special and temporary
causes of the prevailing unbelief.

In the first place, we have to take account of the
immense modern exploitation of the physical sciences.
Surely in no age since time began, have there been
such marvellous discoveries in the physical realm, and
such wonderful applications of these discoveries to
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the physical comfort and well-being of the world.

We might indeed say that in these respeets almost

every former age was barren compared with ours.
Just run over a few of the immense physical -

achievements of even the past twenty-five or fifty |

years. Think, for instance, of the marvels discovered

in chemistry, that have been beneficent in so many |

directions. Think of turning wood into paper, and
more recently into sugar, and still more recently into
silk. Think of the fabulous quantities of coal now be-
ing mined, and the immense impetus thus given to the
manufacture of steel. Think of the increasing rivers
of oil,; which the earth is yielding for power, heat, and |
light. Think of that most unique discovery of the
century, whereby two common and plentiful materials
are made to yield acetylene gas. Note the discovery
of radium, which bids fair to revolutionize our long
accepted theories of light and heat. Think how heat |
and light and power are now not only generated, but{
widely distributed, by electricity. See how the mighty/
Niagara is being harnessed to drive the most ponder-*_
ous machinery. Think of the new developments in |
mechanics, as a sample of which we may take the|
latest printing presses which seem almost human in

their manifold operations. Think of the huge stean- |

ships, with their palatial equipments, ploughing the |
ocean, keeping time almost to the hour. See the
facilities we have of speaking with each other across
continents and seas by means of the wire, and more
lately without wire at all. Think of the anesthetie:
that have been discovered, whereby surgical oper
ations are performed without suffering. Look at the
wonderful X-rays, whereby we can see through bodies
supposedly opaque, and which have become such an
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immense aid to surgery. Then see the vast system
of irrigation that has been lately adopted, whieh is
turning arid wastes into fruitful fields. And think
of the cutting of the highway for the sea from the
Atlantic ocean to the Pacific.

And yet the sad fact has to be noted that, despite
all these physical advantages, the world does not
scem much happier than it was before. If these
physical discoveries are fraught with so much com-
fort and convenience on the one hand, they seem to
be weighted with great disadvantages on the other.
And the loss which they occasion is of a spiritual
kind ; that is the worst of it. Just because they are
physical, they arrest and eoncentrate too much of our
attention on the purely physical, proportionately
drawing off our attention from the spiritnal. At least
that is the tendency ; and we can see but too plainly
that it is the fact.

And what compensation can we have for this loss
in the domain of the spiritual ¥ This is where we are
naturally weak, and where we need to be strength-
ened. But man is of limited eapacity, and sadly
wanting in proportion. The result is, that these
wonderful physical achievements absorb too much
of him ; they fascinate him; they grow upon him ;
until in the end he is in danger of feeling that the
physical is everything. Thus the thoughts of the soul,
and God, and immortality, are excluded partly or
entirely. And if that be the tendency of physical

| discoveries, we ecan aeeount in part for the material-

ism that is so dominant a feature of our time.
Another cause of this unspiritual tone we take to

be the reecent development of new continents. What

rapid development of the earth’s resources we have
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had of late years ! On the American continent settlers
have pushed west in ever increasing numbers. A
wise Providence placed the gold in California ; and
there is nothing that draws like gold. But when
gold began to give out, a richer mine of wealth was
found in grain and fruit, and coal and oil. In like
manner, the continent of Africa, almost unknown be-
fore, has been explored, and its diamonds have made
millionaires. An immense railway now bisects Rus-
sia, and a new railway is now building across Canada’s
broad expanse of 3,000 miles. One of the greatest
engineering works of any age, now hoards and dis-
tributes the waters of the Nile, so that a vast wilder-
ness has been changed into a fruitful field. In these
and such ways the earth has been laid under tribute,
and men have grown rich almost ‘‘ beyond the dreams
of avarice.”

Yet here again we are eompelled to notice the
materializing effects of such material progress. The
minds of men, too easily allured by material things
at the best, are fascinated by these vast achievements ;
and the effect is much inereased when such achieve-
ments invest men with so much wealth and worldly
power.

To the spiritual mind these growing revelations of
the world’s resources are but enlarging evidences of
the divine bounty. As David says, ‘The earth is
full of thy riches.”” Mark the emphatic word. ¢ The
earth is full of THY riches.”” Yes, but to the unde-
vout soul there comes no hint of the divine goodness.
Through his too gross environment his vision of the
unseen is dimmed.

It is curious, too, and very instructive, to note the
materializing tendency of extreme poverty, as well as
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of extreme wealth. I know there are devout souls
that can live and grow in almost any environment.
But I am speaking of the general tendency ; and I
think it is not hard to see that poverty sets a man’s
mind too keenly on problems that are purely mate-
rial.

Is there anything moresad in this world than to see
an immortal mind engaged in an endless struggle for
bread? Ob, it is pitiful ! Yet that is what we may
see every day. Yes; despite the growing wealth of
the world ; notwithstanding that nature produces far
more than we can consume, the fact remains that for
the great majority of men the supreme life problem is
—how to keep body and soul together.

Now I am not saying that the disparity between
wealth and poverty is greater now than in any former
time. I think there are not so many in poverty now,
or in such deep poverty, as in former times. At the
same time, we have far too many millionaires and
multi-millionaires. The wealth that is not needed—
often the wealth that has not been gotten honestly—
by a more equal distribution would bring both parties
to a happier and safer level. The point I am making
now espeeially is this, that a condition between wealth
and poverty is the most favourable for developing
spiritual character.

‘We may see, therefore, how wise was that prayer
of Agur: ‘‘Give me neither poverty nor riches.”
And he asked this, not merely because he believed
there would be more comfort in sueh a condition,
but beeause he saw that it would be fraught with less
spiritual danger. This was his plea: “Lest I be
full, and deny thee, and say, Who is the Lord? Or
lest I be poor and steal, and take the name of my God
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in vain.”” Wise Agur! Would that your mantle
had descended to our time. Agur put first things
first. To be right in soul he esteemed to be the true
riches ; and he believed that poverty and wealth in
any extreme degree are not favourable to spiritual
character.

Hence we may appreciate more fully that wonder-
ful, divine provision for the maintaining of a sturdy,
independent, middle class in Israel of old. I refer to
the Year of Jubilee. Under that wise and gracious
law there was not much show for the millionaire, and
not much excuse for falling into abject poverty. The
Jubilee year not only righted wrongs, but prevented
wrongs that in other conditions would be sure to arise.
Of course under the conditions that prevail now, fifty
years would be enough to gain or lose quite a number
of fortunes. But it was not so in Israel. The possi-
bilities of accumulation were small ; there were many
safeguards against fraud ; and when the Jubilee came
round, all property was restored, all debts cancelled,
and all slaves set free. Thus there was little place for
the extreme rich or the extreme poor. It is hard to
see how the materialism of our time could even be
approached under the beneficent, divine laws that
then prevailed. The principle illustrated is this, that
if we wish to attain to a higher spiritual tone, we
must cultivate more moderation and simplicity of
life.

These then seem to be some of the causes of the ma-
terialism which we deplore. There is primarily the
disposition of the unrenewed heart to rest in material
things. Then we have the marvellous discoveries in
physical science ; the wide and manifold application
of such discoveries; the accumulation of immense
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fortunes ; and the grinding struggle ineident to pov-
erty.

Now the practical question arises: Have we no
means of averting the terrible loss that comes of
losing faith in the spiritual and the eternal? For
those who have lost this faith in whole or in part, are
there no means by which it may be restored? And
for such as have as yet suffered no such lapse, but who
may be in danger of it, can nothing be doune to stem
the dangerous tide of unbelief?

I have in view certain lines of thought which if
earnestly followed may fortify our faith in the invis-
ible, and give us a corresponding uplift of character.

The main thing which I have set before me is to
bring the unseen world as vividly as possible within
the realm both of reason and of faith. I am per-
suaded that he is the true prophet for this age who
can open to men the gates of the invisible, and show
that we are now laying up for ourselves a heritage of
weal or woe beyond the boundary of time.



II
MIRACLES

Prevalent Doubt—Source of Evidence—Attempted Definition of
Miracle—Applications—Our Limited View of Nature's Laws—
Illustrations—Miracle of Creation—DMiracle of Life—Possibility
and Credibility of Miracles,

Ix trying to bring the unseen or spirit world more
vividly into view, the first subject I shall attempt to
deal with, but only briefly, will be that of miracles.
And I do not think the subject need be so difficult as
some have succeeded in making it. You may, per-
haps, have a kind of unfavourable feeling towards
miracles. They may seem such out of the way things;
far removed from your own experience ; events of
long ago, and only to be found in the Bible—myths
and legends possibly of earlier and simpler times—
that you have no certainty as to whether they ever
oecurred at all. I think this is about the position
that many people hold on the subject of miracles.

Now the Bible abounds in miracles. It is largely
a record of the supernatural. Yet some who profess
to believe the Bible try to explain the miracles away.
This is unfortunate, in that it leads people to be skep-
tical about the whole book. To my mind, it is easier
and safer, as a rule, to accept the Bible miracles just
as they stand. I go farther. T think there are ways
of explaining some of those miracles that make them
in the highest degree reasonable. When we come to
the elucidation of some of thewm, I believe you may be
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of the same opinion. Let us not, therefore, approach
the subject of miracles with any prejudice against
them until we see what can be said in their favour.

Now what is a miracle? I think we are generally
agreed as to what it is, but it is a hard thing to de-
fine. I have been trying to make a definition of it,
but I have found it difficult to get the terms exact
enough—not too much nor too little, but enough just
to cover the ground. Here, then, is the best defini-
tion I can give for the present: A miracleisan event
unusual in itself, or unusual in the circumstances of
its oecurrence, and implying the action of some intel-
ligent being other than man.

Let us see how this definition meets the case. An
event might exhibit even divine power, and yet not
be a miracle; as for instance, the rising of the sun.
The definition requires the event to be unusual, which
the rising of the sun is not ; if it were, it would be a
miracle.

Then an ordinary event might become a miracle ac-
cording to the definition, which requires the event to
be unusual either in itself or the circumstances in

[ which it occurs. Thus the burning of Sodom was a
miracle, not because the event was unusual in itself,
for we believe the city was simply struck by light-

\ ning. But that common event became miraculous
because it coincided so exactly with God’s threatened
judgment on the city. 'We can see that He used the
lightning to execute His will ; and thus the event be-
came miraculous.

Then the definition makes room for other beings
than God Himself to produce the miracle. We are
agreed, I think, that some unusual event per-
formed by an angel would be a miracle; as for
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instance, the smiting of the first-born of the Egyp-
tians. Therefore the definition says that any miracu-
lous event implies the action of some intelligent being
other than man.

Then again, it is supposable than an event, rightly
esteemed miraculous now, may cease to be so at some
future time. Thus any striking case of faith healing
might rightly be deemed a miracle in our day. But
if the day should come when faith healing will be a
common daily occurrence, it would cease to be re-
garded as a miracle.

Further ; the very same event might be a miracle
to some, and not to others. It would depend on the
point of view. Thus the burning of Sodom would be
a miracle to Abraham, because he was in God’s secret,
and knew that the city was destroyed on account of
its sin. But it is more than likely that the wicked
inhabitants of the city saw nothing miraculous what-
ever in the event; to them the city was simply des.
troyed by hghtumg By them, therefore, the ev ent
would not be regarded as a miracle.

Thus you see that it is not easy to make a defini-
tion of miracle exact enough, and comprehensive
enough, to meet all the conditions in the case. If the
definition T have given is not a perfect one, it may
yet help to clear our views, and open our way to
something further.

Some years ago I put it thus: A miracle isan event
above or contrary to nature, as nature is known to
us; or an event in harmony with the known course
of mature, but implying superhuman knowledge or
power.

I think that definition is nearly as complete as the
case admits. You see I make provision for events
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happening, not contrary to nature, but ‘‘contrary
to nature as nature is known to us.”” An event
may be contrary to the small part of nature known
to us, and may thus be truly a miracle to us ; yet that
same event may be in entire acecord with nature to
other beings who know more of nature than we do,
and in that case the event would be no miracle to
them. Therefore, as Jean Paul Richter has said,
¢t Miracles on earth may be nature in heaven.”

This may be illustrated by many things we see in
this lower world. One day in the Aquarium in Lon-
don, looking into the glass tanks in which goldfish
were constantly gliding up and down, and to and fro,
I noticed that when they came very near to the sur-
face of the water they instinetively turned, and
dipped down again. The upper region of air was to
them an unexplored world, in which they felt instine-
tively that they could not live. The idea that any
animal whatever could live in air would be impossi-
ble to a fish, But we who live in this upper world
of air know that for us it is in acecord with nature to
do so. Our knowledge of nature is larger than that
of fishes, so that an event that would be a perfect
miracle to them is an ordinary event to us,

If a savage who had never heard of writing, saw me
putting these thoughts of mine on paper, and then
saw you taking the thoughts off the paper into your
own brain, he would surely take that to be a miracle.
But if he himself learned to write, the miracle would
become an ordinary event.

Now this law may have similar operations in far
higher and wider spheres than we can realize at pres-
ent. Events miraculous to us may be ordinary events
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to angels. Because of their wider and higher views
of nature they may see that events are in harmony
with nature which might seem to us to be contrary to
it. But then above those angels there may be others
of higher grade; and so, many events that are truly
miraculous to the lower may not be so to the higher.
And who knows how many gradations of angels there
may be, of ever enlarging intelligence and observa-
tion, before we reach the highestt

You see, then, why I use the qualifying phrase that
a miracle is an event above or contrary to nature ‘‘as
nature is known to us’’ ; for nature is really known
to us in but a very limited degree. Events the most
stupendous, and different from any we have known,
may really be due to the reign of law. Still, I think
it expedient to use the word miracle in its usually
accepted and popular sense. Even if there were no
miracle in the absolute sense, there are events that
are truly miracles to us, and must be so until we at-
tain a wider range of vision.

But let me say here very definitely that all miracle
is not to be explained by reference to the reign of
law. There is only one Being to whom there can be
no miracle ; and that is God. To the highest created
being there must be events that are miraculous. The
first creation of matter, for instance, would be a
miracle to the highest created being. There must
be new epochs of creative power as truly miraculous
to angelic intelligences as inferior events are to us.
So there is no universal reign of mere law. Behind
all law is the Lawgiver. He is free to act when and
how He pleases. He can be bound by no law but the
law of eternal righteousness and fitness. If He was
free at first—say in creation—He is free now. And
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He made us free beings. Therefore He must Him-
self be free. He could not confer on us what He
does not Himself possess. He must be free, there-
fore, to act when and how he will, in accordance
with His own infinite perfections.

Herein, it seems to me, lies the possibility and
credibility of miracles. It seems a strange perversity
in human nature that such a thing could ever be
doubted. And when we add to this possibility of
miracles the further thought of God’s care for the
beings He has made, we ought to be prepared to give
a ready assent to the record of the supernatural in
Holy Seripture.



III
BIBLE RECORD OF THE SUPERNATURAL

The Supernatural—What it Means—Bible Records—OQur Limited
Range—Miracle of Creation—Visits of Angels—Record Covers
all Bible History—The Supernatural not to be Explained
Away.

WE take the word supernatural in the popular
sense in which we take the word miracle. The point
of view determines whether any special event is a
miracle or an ordinary event. But we retain the
word to designate events that are really miraculous
to us because of our limited range of view. In like
manner we retain the word supernatural. A more
correct word, strictly speaking, would be ‘‘super-
physical.”’” This lower world is the physical world.
Superior to it, but likely in close contact with it, is
the superphysical world, where other orders of being
live and move, but who are usually intangible to our
fleshly organs. Any event projected from that spirit
world into this physical world that we can appre-
hend, we call supernatural. The event may really
be in accord with nature, as seen from a higher point
of view than ours; but to us it seems supernatural,
and so we give it that name.

Now the Bible is in part a record of the super-
natural. And I take the Bible records mainly as
they stand. The supernatural events recorded there
many attempt to explain away, or to give them some
merely spiritnal interpretation which really ignores
their historic accuracy. Ibelieve the tendency thus to
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deny or to whittle away the supernatural in Secripture
arises partly from our ignoranece, and partly from our
presumption. We really know so little of the entire
scope of nature’s operations that we are poor judges
of what is possible or probable. Occurrences that we
deem incredible, because of our limited range of
view, may one day be seen to be ordinary events on
a higher plane. I believe, therefore, the true way
to deal with the supernatural in Scripture is to be-
lieve it. If only we had the right theory of it, we
would see that it is true. Because we have not the
right theory in many cases, the tendeney is to reject
the record, or to doubt it. We need the spirit of
humility to take what is given us, and in case of
mystery to wait for further light.

Meantime, more light is coming. There are a few
of the miracles the true theory of whieh I think can
be supplied, and the theory makes them credible at
once. If that can be done even in a single case, it
makes a strong argument for the credibility of them
all. I believe, therefore, that the true solution of
the Bible miracles lies in believing them not less,
but more, implicitly. Faith, not unbelief, is the
pioneer to knowledge.

Now let us take a glance at the Bible record of
the supernatural. Let us set in array, in the briefest
terms, some of the miraculous incidents in Seripture.
It will be noticed that these incidents extend over the
whole period of the Bible narrative. And I think
any person who takes a glance at them will be rather
astonished that miraele bulks so largely in the Serip-
ture records.

‘We have, first, the stupendous miracle of creation.
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‘We say nothing here of the process, or of the time
that it occupied; we simply note the fact of the
creation of the worlds and of living beings.

After the Fall Adam heard the voice of God in the
Garden.

Our first parents were driven from Paradise, and
an angel with a flaming sword was placed at the gate,
to keep the way to the tree of life.

By a Deluge the whole human family was drowned,
except one family that was supernaturally preserved.

Three angels appeared to Abraham as he sat in his
tent door.

Two angels abode with Lot all night, and hustled
him out of the doomed city in the morning.

Sodom and Gomorrah were supernaturally des-
troyed by fire.

The angels of God met Jacob on his way after his
departure from Laban.

There wrestled with Jacob one night a man who
seems to have been the divine Man in human form.

The Lord appeared to Moses in a bush burning, yet
not eonsumed.

A series of plagues was supernaturally brought
upon the Egyptiaus.

An angel passed through Egypt, and in one night
slew the first born in every family.

The Red Sea was supernaturally opened for the pas-
sage of the Israelites.

In a pillar of eloud and fire the Lord came between
the Israelites and the Egyptians, to light the way for
the one army, and to confuse the other.

The wheels of the chariots of the Egyptians were
supernaturally taken off, to retard their pursuit of the
Israelites.

)
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The Lord descended on Sinai in smoke and fire.

The Lord wrote the two tables of the law, and de-
livered them to Moses.

The Lord spoke the ten commandments in an au-
dible voice, so that all the people heard.

The Israelites were supernaturally sustained by
manna for forty years.

The Lord often spoke to Moses ; in what manner is

~ not indicated.

The glory of the Lord filled the most holy place,
first in the tabernacle, and later in the temple.

Fire came out from God and consumed Aaron’s two
sons, for offering strange fire.

Miriam was supernaturally smitten with leprosy,
and supernaturally healed.

An angel appeared to Joshua, and proclaimed him-
gelf as captain of the hosts of the Lord.

By some supernatural agency the walls of Jericho
fell down at a certain appointed time.

The sun and moon stood still, however that phe-
nomenon may be explained, or explained away.

Great stones were supernaturally rained on the
enemies of Israel.

An angel appeared to Gideon, and gave him a war-
like commission.

The Lord spoke in an audible voice to the child
Samuel.

Samuel, after his death, appeared to the witch of
Endor.

David and Ornan saw an angel by Ornan’s thresh-
ing floor.

An angel appeared to Manoah and his wife, and
ascended in the smoke of their sacrifice.
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An angel appeared to Balaam’s ass, and afterwards
to Balaam himself.

Enoch was translated, though perhaps the event
was not witnessed by men.

Elijah was translated in the presence of Elisha.

A host of angels encamped around Elisha for his
defense.

Elisha’s servant had his inner vision opened to see
the otherwise invisible.

Elisha was gifted with a supernatural power of
sight and hearing.

Naaman was healed of his leprosy by dipping in the
Jordan.

The leprosy of Naaman passed to Gahazi for his
falsehood and covetousness.

An angel in one night slew 185,000 of the Assyrian
army.

Hezekiah’s life was supernaturally lengthened by
fifteen years.

The shadow went back ten degrees on the sun dial
of Ahaz.

Isaiah had a vision of God’s throne, and of sera-
phim, each of whom had six wings.

Jeremiah had an experience in which the Lord
touched his mouth, and gave him words to speak.

To Ezekiel the heavens were opened, and he saw
visions of God.

Ezekiel, in labouring to tell what he saw in vision,
gives a marvellous, mystical conglomeration of a
whirlwind, and a cloud, and a fire, and living crea-
tures, and faces, and wings, and the likeness of a
man, and the face of a lion, and the face of an ox, and
the face of an eagle, and coals of fire, and lamps,
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and rings, and wheels, and a rainbow, and a flash of
lightning.

In another vision Ezekiel ¢‘beheld, and lo, a like-
ness as the appearance of fire; from the appearance
of his loins even downward, fire; and from his loins
even upward, as the appearance of brightness, as the
colour of amber.”

Through other whole chapters Ezekiel labours to de-
scribe his supernatural visious, but manifestly fails,
as the glories he saw are above human speech.

Shadrach, Meshach and Abednego passed unharmed
through a burning fiery furnace. In company with
these men in the furnace, King Nebuchadnezzar saw a
fourth man, whom he described as being like the Son
of God.

At a feast of Belshazzar a supernatural hand was
seen writing on the wall.

Daniel had a vision of four beasts which he de-
scribes.

Daniel had also a most sublime vision of the judg-
ment. ‘I beheld,”” he says, ‘till the thrones were
cast down, and the ancient of daysdid sit, whose gar-
ment was white as snow, and the hair of his head like
pure wool ; his throne was like the fiery flame, and his
wheels as burning fire. A fiery stream issued and
came forth from before him ; thousands and thousands
ministered unto him ; and ten thousand times ten thou-
sand stood before him ; the judgment was set, and the
books were opened.”’

In answer to Daniel’s prayer, the angel Gabriel,
“‘being cansed to fly swiftly,’”’ came from heaven to
earth, with a message of consolation to the prophet.

Daniel was given such overpowering visions of the
unseen that he ‘‘fainted and was sick certain days.”’

—
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‘¢ Afterwards,” he says, ‘““I rose up and did the
king’s business.”’

Zachariah saw by night a man riding on a red
horse, and behind him were red, speckled, and white
horses. Then an angel, called also a man, spoke to
the prophet.

Zachariah had also visions of four horns, and a man
with a measuring line, and the high priest, and Satan,
and a candlestick, and olive trees, and a flying roll,
and four chariots, and many things besides; all of
which had a spiritual significance, which an angel
explained to the prophet.

The angel Gabriel, who appeared to Daniel, ap-
peared five hundred years later to Mary, and spoke to
her of the birth of the Saviour of the world.

An angel of the Lord visited the shepherds at
Bethlehem, and announced the birth of the Redeemer.

Suddenly a multitude of angels, at the same time
and place, burst into a song of praise.

Jesus and John saw the Spirit of God descending
in the form of a dove.

Our Lord was temporarily transfigured on Mt. Her-
mon, in the presence of Peter, James, and John.

Moses and Elijah, who had left the earth hundreds
of years before, reappeared in glory at the scene of
the transfiguration, and spoke with Jesus about his
approaching death.

Time would fail to tell of the miracles performed
by Christ during his three years of public life. He
gave sight to the blind, hearing to the deaf, health
to the sick. He stilled the tempest, cast out the
demons, and raised the dead. John tells us that the
gospel contains only a fragment of the story of the
Lord’s wonderful works.
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On two recorded occasions the Father spoke to the
Son in an audible voice.

After the Lord’s temptation in the wilderness,
angels ministered unto him.

In his agony in the garden, there appeared an angel
from heaven, strengthening him.

An angel rolled away the stone from his sepulchre,
two angels appeared in his tomb, and two others—
or the same two—were present at his ascension.

An angel appeared to Cornelius, and gave him in-
structions what to do. q

An angel delivered Peter from prison, and led him
through certain streets of the city.

An angel delivered Paul and Silas from prison.

By a vision in the night Paul was directed to go to
Macedonia.

On a ship an angel stood by Paul, and directed his
course in very critical eircumstances.

Paul was caught up to the third heaven, and had
experiences there too ethercal to be put into human
speech.

The Apostle John had visions of heaven, and had
mysteries explained to him by an angel, who turned
out to be a glorified saint.

Now, I would ask, What is your first impression
as you survey this array of supernatural events?
Surely you must feel that he must be a bold man,
and not a very reasonable one, who would try to ex-
plain them away. Granted that possibly a few of the
incidents recorded may be taken as ‘‘ pictures of
moral incidents”” only, must not the great bulk of
them be treated as historical facts? If they cannot
be s0 treated, then the Bible is but a series of fables.
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But taken as historical facts, these events relate us
very closely to the spirit world. The physical world
and the spiritual world commingle, and penetrate each
other at every point. 'We are in fact spiritual beings
ourselves, but for the present confined to a world of
sense, by a body of flesh. A slight sickness or acei-
dent may at any time rend this frail body, and imme-
diately we are in the world of spirits. A thorough
realization of this fact ought to have a large influence
in liberating us from the bondage of materialism,
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KINSHIP OF MEN AND ANGELS

Sons of God— Different Grades of Sonship—The Words ‘‘ Man **
and ‘‘Angel’’ Used Interchangeably—Angels Appeared as
Men—Probation of Apgels—Bushnell’s Idea—Sympathy and
Service of Angels—Visit of Glorified Men.

It will be noticed that in the Biblical record of the
supernatural, angels figure much more prominently
than demons. I shall therefore put the demons aside
for the present, and try to indicate some circum-
stances that link us in real kinship to the angels.
There are certain affinities between the human and
the angelic which, if adequately realized, may give
us a high sense of our privileges and possibilities,
and so lift us above the grosser materialism of our tim=.

One thing to be noted is, that both men and angels
are designated ‘‘sons of God.” It is written that at
creation’s dawn ‘‘the morning stars sang together,
and all the sons of God shouted for joy.” This no
doubt refers to the angels. 'We can hardly conceive
of a higher title being given to any created being.

Yet this title ‘“sons of God’’ is not the exclusive
title of the angels; it is a title of men as well. No
doubt the title is to be taken in different senses.
There are different grades of sonship. In one sense
all the human race, of whatever character, are chil-
dren of God ; as where Paul says, ‘ We are his off-
spring.”” In a higher sense regenerated men are
called sons of God; as where John says, ¢ Beloved,

42
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now are we the sons of God.”” In a supreme sense
Jesus only is the Son of God. Still the fact that we of
the human race—even the worst of us—are naturally
50 near to God that he can call us sons, indicates a
wonderful dignity for us—at least in possibility—and
lifts us into kinship with angels.

Another very suggestive thing is, that in the Scrip-
ture the terms ‘‘man’ and ‘‘angel’’ are often used
interchangeably.

The mysterious Being who wrestled with Jacob is
called a man, but he was evidently more than human.
He seems to have been really divine, for he said to
Jacob, “As a prince hast thou power with God and
with men.”’

Daniel ‘‘heard a man’s voice between the banks of
Ulai, which called and said, Gabriel, make this man
to understand the vision.” It is evident, however,
that the voice was the voice of an angel, if not that of
the Lord himself.

Daniel speaks of ‘‘the man Gabriel.”” But the
same Gabriel appeared to Mary, and in that interview
he is called ‘‘the angel Gabriel.”’

Daniel had a vision of ‘“a eertain man clothed in
linen,”” and he speaks of him again and again as ¢ the
man clothed in linen.” But Daniel’s deseription of
this man shows that he was more than human. ¢ His
loins were girded with fine gold of Uphaz. His body
also was like the beryl, and his face was as the ap-
pearance of lightning, and his eyes as lamps of fire,
and his arms and his feet like in colour to polished
brass, and the voice of his words like the voice of a
multitude.”’

Again, in describing an interview with an angel,
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Daniel informs us that he set his face towards the
ground, and became dumb. Yet the being in whose
presence Daniel was thus overcome is described as
“one like the similitude of the sons of men.”

Zechariah had an interview with a superior being
whom he describes as ‘‘the man that stood among the
myrtle trees’’ ; but in the very next sentence he de-
scribes the same being as ¢ the angel of the Lord that
stood among the myrtle trees.” Then through sev-
eral succeeding chapters the prophet speaks of this
mysterious being as ‘‘the angel.”” Then he describes
a colloquy that two angels had together, and their
haste to give him a message, referring to him famil-
iarly as ‘“this young man,”

Mary Magdalene and the other Mary who came to
see the Lord’s sepulchre, saw an angel sitting on the
stone that he had rolled away from the tomb. But
this ¢‘angel ”” was most likely the same as the *‘ young
man clothed in a long white garment’’ whom they
saw gitting in the sepulchre.

According to Luke’s account, the women who vis-
ited the tomb encountered ‘‘two men who stood by
them in shining garments.”” But these ‘‘two men ”’
are evidently identical with the ‘‘two angels’ re-
ferred to by John. He tells us that as Mary stooped
down, and looked into the sepulchre, she saw ¢ two
angels in white sitting, the one at the head and the
other at the feet, where the body of Jesus had
lain.”

At the ascension of Christ two angels suddenly ap-
peared—probably the same two who were seen in his
tomb, but now they are described as ‘‘two men in
white apparel.”’

The messenger who came to Cornelius is described
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as ‘‘an angel of God”’ in the first instance, and later
on is called ‘“a man.” When Peter is rehearsing the
case he calls him ‘‘an angel.”

Thus the terms man and angel are used interchange-
ably. The same person is sometimes called a man,
and sometimes an angel. Surely this brings the two
orders of being into very close affinity.

Another thing that shows the affinity between these
two ranks of being is, that when angels appeared in
this world they usually appeared as men. The three
angels who appeared to Abraham were so human in
appearance that he mistook them for ordinary travel-
lers, and offered them hospitality. Of the same three,
two abode with Lot all night, and were supposed to
be ordinary men.

The ‘captain of the host of the Lord” who ap-
peared to Joshua near Jericho had the appearance of
a man. It was so in the case of Manoah and many
others.

Especially is it to be noted that in cases where
angels did not lay aside entirely their true celestial
appearance, they were still characterized by the hu-
man face and form. Thus Daniel, in describing one
of his interviews with an angel, says, ‘‘ There stood
before me as the appearance of a man.”” On those
wonderful living creatures described by Ezekiel he
saw the faces of men. Yes, and although they had
wings, he saw, ‘‘ the likeness of the hands of a man
under their wings.”” That bright being who con-
ducted John through the scenes of bliss was so glori-
ous that John calls him an angel, and no doubt he
supposed him to be one of the highest rank, for he
fell at his feet to worship him. How John must have
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been astounded to find his heavenly guide to be a man
like himself.

Thus the fact that angels, though so glorious in ap-
pearance, still retain the appearance of men, indicate
something of the affinity that unites the two orders of
being.

This likeness of the angelic to the human in form
and feature is one thing that has suggested to me the
idea that this human form of ours is not confined to
our own race, but that it isthe ideal form for all races
and all worlds. That thought I shall present more
fully by and by. Meantime we cannot but be im-
pressed by the close kinship between men and angels
implied in the considerations referred to. Theseare:
the fact that both races are called sons of God ; that
often the same being is called both a man and an
angel ; and that angels, when they appeared, had the
human face and form.

Another bond of affinity between this race of ours
and that higher race I think is this—that both races
have had a time of probation. We have no light
whatever on any details of angelic probation ; indeed
we have no direct intimation that they had any pro-
bation at all. But we do not see how free moral be-
ings could be developed to any high plane of charac-
ter, such as angels possess, without probation of some
kind. Besides, we know that some of the angels
‘ kept not their first estate.”” That seems to indicate
that those high angelic beings were put on some kind
of trial. While some—we hope by far the greater
number—remained steadfast, others, like ourselves,
alas! fell. This experience of probation, even on the
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part of those who stood the test, brings the human
and angelic orders into a closer bond of unity.

Some have ventured the supposition that all the
angelssinned. The eminent Horace Bushnell believes
that all the holy angels are redeemed spirits. And
he supports this view by an argument that is certainly
worthy of attention. He brings certain passages into
a connection by which he thinks his idea is sustained.
The ‘‘sons of God” in the sixth chapter of Genesis
who married the ‘‘ daughters of men,’’ Bushnell takes
to be angels, and thinks that they fell, in thus carnally
allying themselves with our human race. Of course
others have had the same view, but Bushnell sustains
his view by an ingenious reference to the Book of
Jude. That writer refers to ¢‘ the angels which kept
not their first estate.”” But he connects that circum-
stance in the very next verse with the sin of Sodom
and Gomorrah—a sin which he characterizes as
‘ going after strange flesh.” Now we know that this
going after strange flesh was the peculiar sin of those
wicked cities; and the bringing in by Jude of that
case so directly to illustrate the sin of the angels, does
certainly furnish a striking suggestion that the sin of
the angels was of the same class.

At any rate, that is Bushnell’s ingenious argument.
I do not adopt it, because the proof is not clear.

But passing from the region of doubt to that of cer-
tainty, I would notice one other bond of unity be-
tween the human and the angelic race. We know
beyond all doubt that those high, sinless beings are
in intensest sympathy with sinning and suffering
mortals. Not only so, but we know that they are
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actively engaged in our behalf, aiding us, probably
in many ways which we shall never know on this
side of time. This is the bond of union which of all
others is the dearest and the closest. This angelio
sympathy and helpfulness counts for so much to us
that I may consider it more specially a little later on.

Meantime, note these few statements of Scripture
which suggest how close and sweet is the kinship be-
tween those high, pure, sinless beings and the frail,
erring children of men. ¢ Behold, mine angel shall
go before thee.”” ¢ As captain of the host of the Lord
am I now come.”” ‘My God hath sent His angel,
and has shut the lions’ mouths, that they have not
hurt me.”” ¢Blessed be the God of Shadrach, Me-
shach, and Abednego, who hath sent His angel, and
delivered His servants that trusted in Him.’”” ¢ The
angel of the Lorden campeth round about them that
fear Him and delivereth them.’” ¢¢ Are they not all
ministering spirits, sent forth to minister for them
who shall be heirs of salvation %7’

One other bond of unity and sympathy between us
and angels is the ministry in this world of departed
saints. I am not now entering on the debatable
ground of spiritism. It is not my intention at this
point to discuss the question whether our departed
friends are hovering about us here, and whether it is
possible to enter into communication with them. I
am thinking just now of two glorified men who cer-
tainly were here, and who took a lively interest in
what was passing in the world.

I am thinking of Moses and Elijah. Just why these
two particular men were sent here is a question the
true answer to which I think the eommentators have
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missed. I shall discuss this point by and by. Mean-
time I call attention to the fact that these two men
were here, and that they performed a ministry here
worthy of angels. They upheld and comforted our
Lord, in view of his approaching suffering on the
cross. I say, that is a ministry worthy of angels.
And the fact that men like ourselves actually took
part in such service long after they were glorified,
brings men and angels into sweet kinship. Not angels
alone, but men, are ‘‘ministering spirits” ; and the
two races may unite in high, heavenly ministries of
which we on this lower plane of life can have no ade-
quate conception.
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WE have seen that there is a real kinship between
men and angels. At the same time there may be im-
mense diversity of conditions in other worlds of which
we can at present have no adequateidea. The variety
of conditions that obtains in our own world is sug-
gestive of greater variety elsewhere. That animals
can live in the air and in the water would strike us
with amazement if we met with such phenomena for
the first time. And we experience a new surprise
and delight when we see how perfectly adapted to its
environment is each order of animals. We may be
sure that the same divine law of adaptation prevails
in other worlds, and probably in a far more surprising
degree.

Of the various bodily organisms that may charae-
terize different worlds, there is only one of which we
can form any very intelligent idea. We do know
something of the bodily organization of angels and
glorified men. The Scripture gives us accounts of
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visits made to our earth by those favoured dwellers
in the better land. From these visits we gain some
conception of what Paul calls ¢ the spiritual body.”
The functions performed by the spiritual body enable
us to judge, at least in part, of the capacities with
which it is endowed.

As this is the only kind of bodily organism known
to us as existing in any world outside our own, I shall
try to set forth certain facts concerning it, which are
fairly deducible from such accounts as we have in
holy writ. I think this may expand our views of the
wonderful variety and capacity of bodily organism
that probably characterize the denizens of other
spheres.

Let us notice, then, something of the capacities and
constitution of this spiritual body, and some of the
powers with which it is endowed. And here I shall
be brief, for there will be incidental allusions to the
same subject later on.

First of all, there can be no doubt that this spirit-
ual body is immortal. ‘‘This corruptible,’’ as Paul
says, ‘‘ must put on incorruption and this mortal must
put on immortality.”” There are no failing powers,
no disease, no decay, no old age, in heaven. No one
there says, ‘‘I am sick.” On the contrary, there
is everlasting youth and unfading beauty. Hence,
when angels appeared in this world, they appeared
as young men. The angel Gabriel, who appeared to
the Prophet Daniel, was the same who appeared five
hundred years later to the Virgin Mary. FEternity
writes no wrinkle on the radiant brow of the glori-
fied. Whether this law of immortality holds in any
planetary sphere, we do not know ; but we may hope
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at least that there are favoured worlds where sin
has not entered, and where death will forever be
unknown.

At the same time, I do not believe that any created
being is essentially immortal. I say, essentially. I
mean that no created being has within himself an in-
herent immortality. So far as I know, this is not the
usual opinion. In Willison’s catechism there is a
statement that ‘‘a spirit is a living, thinking sub-
stance, that cannot be seen, felt, or die.”” On that
basis a spirit would be indestructible, even by God.
Surely that is wrong. We believe that what He
created He can destroy.

It is more likely that there are vital elements in
nature by which the spirit, or spiritual body, is sus-
tained. Such elements, I imagine, are absorbed un-
consciously. We have a hint of that in our uncon-
scious absorption of oxygen and electricity, by which
the fleshly body is sustained. My idea is that as we
rise in the scale of being, we eat less, and absorb
more. In the perfection of a future life we may
absorb all we require. And there may be elements
in nature that exactly suit us; and there may be
transmutations of these elements, so that nature is
never any poorer ; and thus life may be continued
indefinitely, without essential immortality. Thus
there would be eternal waste, and eternal recuper-
ation.

We have a suggestion of this probability in the
emanation from radium. In an hour or so the radium
loses the larger part of its activity, and eventually
loses it altogether. But most singular to say, in
about a month’s time it regains it. Perhaps this is
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the most singular thing ever discovered in science.
From what source the radium recoups itself, no man
can tell. How it comes to have this power of ab-
sorption is equally a mystery. But there is the fact.
We ecan recognize it, but can offer no explanation.
But does not the fact render the hypothesis more
probable, that immortality is attained, not by any
inherent power, but by emanations from nature?
Verily, there are more things in heaven and earth
than our philosophy has dreamed of.

Then, in the next place, the spiritual body is of
ethereal mould. That is, it is a much finer organism
than our gross body of flesh. It is not a spirit body,
but a spiritual body. It is light, free, elastic, as the
enjoyments and employments of the better world re-
quire. Of what substance it is formed, it is impos-
sible to say, but probably some substance, unknown
to us, of a finer and more elastic quality even than
that we call the ether. Such would seem to be re-
quired for some of the funetions it performs, as we
shall see presently. In the meantime, we have Paul’s
suggestive assurance, that ‘‘flesh and blood cannot
inherit the kingdom of God.” The fleshly body has
to be transmuted into the spiritual.

Then this spiritual body is invisible, ordinarily, to
mortal sight. Thus we see how ethereal in its mould
it must be. Secripture testifies that the angels are
ministering spirits here on earth. They are still
ascending and descending. We believe they are ever
near us, and minister to us in a thousand unsuspeeted
ways. But ordinarily they are not seen. As Milton
says —
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‘“ Millions of spiritual creatures walk the earth
Unseen, both when we wake, and when we sleep.’’

Yet we know that these celestial visitors are visible
to mortals at times. The Scriptures make that very
plain. I shall refer to this again, when I come to
speak of the power of transition which angels and
glorified men possess. Meantime, we note the fact
that, normally, angels are invisible.

But then, the spiritual body is invested with sur-
prising strength. Some of the mightiest forces in
nature are invisible, as wind, attraction, and so on.
And so, though angels are invisible—indeed it may
be partly because of that—they are immensely strong.
“O ye his angels,”” says David, ‘‘that excel in
strength.” One of these mighty beings rolled away
the heavy stone from the Lord’s sepulchre. Another
passed through Egypt on a certain eventful night,
and by a secret touch slew the first-born in every
Egyptian home. Another passed through the As-
syrian host, and without the least noise laid low
185,000 of those armed warriors. And how we are
impressed with the might of that angel whom John
saw in vision, who planted one foot on the sea and
the other on the land, and sware by him that liveth
forever and ever that time should be no longer.
Many are the intimations in Secripture, direct and
indirect, of the immense power with which this un-
seen, spiritual, elastic body is endowed.

Especially is this spiritual body endowed with a
most surprising power of motion. The messengers
that come and go between earth and heaven, we may
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well suppose, would need a marvellous capacity of
this kind, in order to fulfil their mission. As proof
that this is so, we have no case on record, I suppose,
so remarkable as that of the angel Gabriel on the
occasion of his visit to Daniel. It was after Daniel
had commenced his prayer that Gabriel was des-
patched on his journey. But he was ‘commanded
to fly swiftly’’ ; and what that may mean in heaven’s
vocabulary is bewildering to contemplate. It may
mean, for aught we know, a rate of speed ten thou-
sand times quicker than light.

There is nothing at all unlikely in that. If the
Creator can cause a beam of light, which is but a
material thing, to travel so quickly that it would
flash round the earth seven times in a second, may
he not endow a living, intelligent being with an
infinitely greater power of movement? At any rate,
Gabriel completed the celestial journey in a few min-
utes of time; for he stood before the prophet ere his
prayer was ended. And that not angels alone, but
glorified men, perform this journey is plain from the
account which we have of the visit of Moses and
Elijah to our Lord on Mount Hermon.

Buch a bewildering rate of motion as that with
which these heavenly messengers are endowed, will
seem more reasonable if we glance at some of the
analogies of this lower world. Here is a worm, for
instance, crawling over a clod ; there is an eagle,
soaring in the sky. Now what conception can the
worm have of the swiftness of the eaglet It could
not be made to understand even the method of the
eagle’s flight, and still less its rate of motion. Its
own limited capacity shuts it out from all under-
standing of such higher modes of life. A foot of
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soil is all the worm can ever explore, while the
eagle surveys miles and miles of mountains, farms,
orchards, lakes and seas. Now, in this life we are
the worms that crawl; in the next we shall be the
eagles that fly.

Then we imagine, further, that the spiritual body
must be endowed with organs of sense far more per-
fect than those we have now. Or, it may possibly
be, that the organs are not so clearly defined, while
the capacities are there. We can imagine that the
ethereal body might not admit of being furnished
with the grosser organs of sight and hearing, for
instance, and yet have the capacities in a far more
perfect degree which such organs supply. Such
things as these we cannot understand until the spirit-
ual body itself is put on. But the capacity of sight,
for instance, or something analogous to that, would
be necessary to the messengers who come and go
between heaven and earth. For certainly, we can-
not imagine such intelligent beings being projected
through space blindly, as you would project an
arrow from a bow. Noj; the angels and glorified
men who come here know where they are coming,
and what they are coming for, and we may be sure
they know the road they have to travel.

Considering, then, the speed with which they move,
and the galaxies of stars, and blue firmaments, and
possibly wastes of darkness, through which they have
to pass—what a wide sweep and what acuteness of vis-
ion they must have, to steer their course ! But there is
nothing impossible in all this. It only belongs to a
higher range of life of which we, while in this lower
range, can know but little more than a caterpillar
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can know of the higher life in store for it as a but-
terfly.

And yet, we have suggestions even here of im-
proved bodily organs in a higher state of being. If
any onc doubts the increased power of vision, for
instance, let him reflect how that faculty was im-
proved by the invention of the telescope and the
microscope. By these inventions new worlds burst
on our astonished sight. The telescope revealed
worlds of glory in the depths of space; and the
microscope revealed other worlds of animaleule in
drops of water. What suggestions we have here,
both of the sweep and the acuteness of vision with
which the ethereal body may be endowed ! If man,
by a certain arrangement of bits of glass, can so
improve this organ of sight, what may not the
infinitely wise Creator be pleased to do with the
ethereal body? Truly, ‘‘It doth not yet appear what
we shall be.”

Also, if a further suggestion were necessary, con-
sider how our sense of hearing is intensified by the
invention of the microphone. By this instrument
we hear the tread of a fly. This increased sense of
hearing opens up to our imagination possibilities of
celestial music that are amazing. Here, with our
grosser sense of hearing, we cannot well distinguish
a note that is less than half a tone. But with the
acute, ethereal sense of hearing, we may possibly dis-
tinguish notes that are the hundredth part of a tone.
Thus, a whole celestial orchestra might have abun-
dance of room for a performance between F and G.
Not only so, but celestial harmonies might be float-
ing around us every day but in strains too delicate and
refined for mortal ears. This is no mere bound of
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imagination, but a reasonable forecast of future per-
fection and blessedness.

I do not say that musie, as it is known to us here,
will be reproduced there, any more than language.
No ; but something corresponding to musie, but far
superior, we believe will have a large place there.

‘We have referred to probable musical performances
within the compass of a note; but we may also
find that our present octave which we can now repeat
a few times upwards and downwards, may then be
widely extended. Thus our power of execution may
be so enlarged that what is now little more than a
conception may become an actuality.

Such a possibility is only in harmony with analogy.
There are some birds that have but one note. That
is as far as they can go ; and I suppose that to them
that one note is music. But there are other birds
that have several notes ; and it may be presumed that
their appreciation is equal to their execution. 'When
we rise to man, he has seven notes, with the possi-
bility of repeating their octave upwards or down-
wards, within certain limits. In the spirit world his
range may be almost indefinitely expanded. The
great compass that some singers have now, is a hint
of such a possibility.

Not only that, but we adjust our diaphragm now to
produce any note we desire, if it is only within our
range. It is an everlasting marvel that we do this
instinctively. We know that a wider pipe produces
a lower note, and that a smaller pipe produces a
higher note; but the marvel is, that we expand or
contract the pipe instinctively, to produce any note
we desire.

Nor is this all. In many cases we do not know
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whether the note is lower or higher—at least an un-
trained singer does not—and yet we instinctively pro-
duce it. I say, it is an everlasting marvel ; but does
it not give us a hint of the ease, the range, the ac-
curacy, the variety, of the music of the spirit world ¢

One thing more I will glance at before we pass from
this enchanting theme. We have known persons who
were coarse and rough in speech, who were sweet and
clear in song. Does that not give us the hope that
when one day we rise superior to these gross, fleshly
limitations, we shall all be sweet and clear? And
there are some who have a wonderful ear for music,
but who have not much voice. Let them look for-
ward to the time when their execution will be on a
par with their conception. Of all things a good
voice is a heaven-born gift. And those who have the
rudest minds have sometimes the sweetest voices.
‘What a day it will be when the coarsest spirits will
be cultured, and the ransomed of the Lord shall come
to Zion with songs.

But if the music of the spirit world is so superior
to, and therefore so unlike, the music of the present
world, is it well to cultivate music at all? Yes, by
all means; for the present is the introduction to the
future, and along the same line. Nothing will have
to be unlearned, for though it be inferior, it is of the
same order. What we have now gives us the best
conception we can receive of what we shall have
hereafter. The scriptural representations of music
in a better world are therefore to be received with
childlike simplicity, as the truest conceptions of a
future state that we can receive until the future itself
is realized.

SBome time ago an organist died in the fullest



—————ee e,

60 THE SPIRIT WORLD

assurance that he would be the conductor of a celes-
tial choir. I believe his ambition is gratified. Heis
not disappointed, for that can be no disappointment
that surpasses our expectation, if it be only along the
same line. So he rises into his sphere easily. Music
was his forte here, and it is there, only on a higher
plane.

I think, too, we are not going too far in supposing
that the spiritual body may possess organs of sense
not only superior to, but different from, those that we
have now. That we cannot imagine beforehand the
nature or function of such senses, is no argument
against our possessing them. While we have five
senses, some animals have but four, some have only
three, and others have two or one. Now an animal
that has not the sense of hearing, say, can form no
idea of what hearing is. We have heard of a blind
man who on being asked what he thought scarlet was
like, said it was like the sound of a trumpet.

It is evident, therefore, that there may be other
senses than those we possess now; but until we
possess them, we can have no idea of what they are.
1 remember reading several years ago of a speculation
to the effect that there may be a sense by which we
can see through a solid body. This was a splendid
conjecture ; for the discovery of the X-rays has shown
it to be correct.

Quite as strange a suggestion of the same thing we
have in our ability to see through a solid sheet of
glass. 'Why cannot we see through a sheet of iron
as wellt Truly we have mystery enough, even
here, but we have suggestions of wonderfully in-
creased capacities when this mortal shall put on im-
mortality.
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Another thing is, the involuntary expression of a
man’s character in his face. We really cannot dis-
guise ourselves to any great extent. That mysterious
thing which we call expression proclaims largely
what we really are. We may wear a mask, but the
true character will be revealed. I remember seeing
a man who was a frequent visitor at a large mercan-
tile establishment. I knew nothing whatever of the
man, but seeing him so often, I thought he might be
doing business with that house. Meeting the pro-
prietor one day, I asked him if he gave that man
any credit. He said he gave the man a large credit,
and that he was perfectly safe. I replied that he had
a bad look, and that I would not credit him a cent.
In a few weeks the man failed in a large amount. |
That was an example of a man who with all his cun-
ning could not disguise his true character. And the
marvel is, that we read such men unconsciously. |
‘We do not need to study the expression in detail.
‘We have an instinet that is usually not far wrong.
Even a child often gets impressions of this kind with
wonderful accuracy.

A notable case of facial expression of character
occurred on the day of the martyrdom of Stephen.
The martyr was near his end, and we may suppose
that his noble character was raised to the highest
pitch. He may have had then—which he certainly
had a little later—a vision of heavenly glory. At
any rate, ‘‘all that sat in the council beheld his face
as it had been the face of an angel.”” But whata
horrible contrast there was in the faces of his
murderers! We read they ‘‘ gnashed on him with
their teeth.”” What a contrast there was between
these scowling, gnashing demons, and the pure,
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radiant expression of that face that was as the face
of an angel! In both cases the heart was expressed
in the face. When they had the heart of fiends,
they became like fiends; and because Stephen had
an angel’s heart, he had an angel’s face.

Such an experience suggests to me that in a future
world there will be complete self-revelations. We
will seem exactly what we are. We will be read
like a book. In the case of the good there will be
no necessity for disguise; in the case of the evil there
will be no possibility of it. How in the one case,
such a condition will minister to fellowship and ap-
preciation ; and in the other, to loathing and re-
morse !

Then further ; another quality of the spiritnal body
is, that it is developed from the natural body. The
body celestial is not a new creation, but a new de-
velopment. Acecording to Paul, the corruptible will
“put on? incorruption, and the mortal will ¢ put
on’’ immortality. The natural body has thus within
it the germ of the spiritual body. Vast as are the
changes from the ¢ terrestrial’’ body to the ¢ celes-
tial,”” they are all natural developments; I mean
natural, of course, in a high sense.

How such developments are effected must ever
be more or less a mystery. Nothing can explain
or illustrate them better than Paul’s figure of
the corn being cast into the earth, and furnish-
ing the life of the new plant. But when all pos-
sible illustrations are used, the mystery largely
remains. In nothing are we more fearfully and
wonderfully made than in the illimitable capacities
latent in this fleshly body of ours. Even this dull



BODIES CELESTTIAL 63

house of clay becomes a temple immortal and
glorious.

Now this idea of development prepares us for the
further idea of transition. I believe that as the spirit-
ual body is developed from the natural so there remains
some kind of a necessary relation between the two,
whereby not only the natural can be changed into the
spiritual, but the spiritual can be changed back into
the natural. And Iapprehend that this power of tran-
sition is possessed by all who have put on immortality.

This view will seem more reasonable when we come
to treat a little later on of the glorified body of our
Lord. Meantime, the visits of angels here who be-
came visible at times can be explained only, so far as
I can see, by the theory of voluntary transition,
whereby the natural body passes into the spiritual,
and the spiritual into the natural, at will.

A difficulty may here be anticipated with regard to
langnage. It may be that there is no spoken lan-
guage in the spirit world, as we have it here. Yet
there is some mode of communication. Whatever
that mode be, how can it be intelligible—say to new-
comers from earth? Or has it to be laboriously
learned? This would be a great barrier to happy
eommunication. We know how we are separated
here by difference of langnage. Yet we are all of
one race, and have many facilities for interchange of
thought. What a difficulty we would experience
when we come into contact with quite another race—
perhaps many other races—who have not only a
different language from our own, but a different
method of communication.

I think we need have no fear of this kind. I have
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the idea that language in the better life is instinctive,
and not laboriously acquired. There are three con-
siderations that I imagine will make this plain.

First we have the fact that when angels appeared in
this world they spoke easily in the langunage of the
persons to whom they appeared. But that was not
their own langnage. We cannot suppose that
Hebrew, or Babylonian, or Pheenician, or Greek, or
Latin, and their many dialects, is the langunage of
the spirit world. Yet the angels spoke easily in all
these languages, and over a compass of time from
Abraham to Paul. They must have spoken these
languages instinctively. It scems to be an inherent
capacity of superior beings to do so. And that law
may operate easily when the trammels of the flesh are
removed. These fleshly bodies of ours may just be
the barriers that hinder us from exercising a similar
talent. At any rate, explain it as we may, these
angelic beings had the gift of speaking intuitively
in the languages of earth; and that fact goes a long
way to show that such a faculty is common to the
spirit world.

Another fact is, that when Moses and Elijah ap-
peared in the scene of The Transfiguration, they
spake with Jesus of His coming decease at Jeru-
salem. Now the language in which they spoke
when on earth was certainly not the language to
which Jesus was accustomed ; yet they were under-
stood. Either they must have come en rapport with
Him, or He must have come en rapport with them.
In either case the knowledge of language, and the
ability to use it, was intuitive.

Not only so, but Moses and Elijah almost certainly
spoke different languages or dialects when on earth.
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They were separated in point of time by five hundred
years; and if they spoke the same original tongue,
which is doubtful, it would hardly survive so as to be
intelligible for five hundred years. But no doubt
they understood each other in that scene. If they
journeyed from heaven together, and if they spoke
with Christ together, and if afterwards they went
home together, it is not likely that they spoke in
different languages. The only reasonable inference
is, that they spoke intuitively, and that such faeility
of speech is an ordinary thing in the world of spirit.

If possible, a more convineing fact is this, that men
sometimes spoke other languages intuitively. In the
early Christian Church the gift of tongues was almost
common. Paul places the gift of prophecy far ahead
of it. No doubt it was a miraculous gift. It seems
to me something like an anticipation of the powers
of the spirit world, or an overlapping of the spiritual
into the material. At any rate men spake freely in
other tongues. KEspecially at the time of Pentecost
was this the case. We may say that the Spirit gave
them utterance. It was no doubt a miracle; but
miracles on earth are ordinary events in heaven. I
take it that this was no new creation, but only a new
development. We may have the power in embryo
now, to be developed later. At any rate, if such a
marvellous thing is possible here, we can imagine
that in a better world it is as natural and easy as
thought.

On these various grounds we see that there is no
reason to fear that future communication will be in
any degree laborious, but that it will come to us with
all the ease of an intuition.

And we are not greatly surprised at this, for we
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have many hints of it here. Just take as an example
the intuition of speech. Instinctively we adjust all
our organs of expression to the formation of words.
The throat, the tongue, the lips, the teeth, are under
fall control. And we use them so easily, so ac-
curately, and so rapidly, that articulation is no less
than a marvel. Have we not a hint here of the
intuitive power of language? We shall only come to
our own in the world of spirit. The ease and freedom
with which we manipulate these fleshly organs now,
are suggestive of the far greater ease and freedom
with which we shall use our spiritual organs in the
spirit world.

One very marked and suggestive difference between
this world and the next, is the principle of mechanics.
‘When we have sufficient motive power, and wish to
transfer that power to some machine, how do we make
the connection ?

It may be, by a belt. And this belt is made from
the hide of a beast ; its rough ends are coarsely sewn
together ; it has to have drum and pulley towork upon;
soon it stretches, and partially loses its grip ; after
several contractions it is useless. DMeantime the
axles of its drum and pulley have to be constantly
lubricated, to keep them cool ; and by and by they are
useless.

Or it may be, a cog wheel working into another
cog wheel, with a great deal of noise, and friction,
and wear and tear, and lubrication. After a time the
whole machine is thrown out as serap iron.

Or it may be the rubber tires of an automobile
taking hold of the ground, and so propelling itself.
It seems an uncouth and primitive mode of pro-
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gression. And the operator has to be on the alert all
the time to avert a smash.

But what is the mode of transferring power in the
spirit world? 'Well, we have a glimpse of one mode ;
and that is attraction. So mysterious is this power
that we do not know yet if it is a substance or a mere
force. It is a subtle, spiritual, invisible power. It
goes out from the sun, and takes hold of the mighty
worlds that surround him, causing them to keep ex-
actly in their orbits, whirl around him with bewilder-
ing speed, and complete their revolutions with the
most amazing exactness as to time. And all this is
done from age to age, without noise, or friction, or any
tendency to wear out. What a difference there is be-
tween a belt or a cog wheel and attraction! We might
say that such is the difference between the material
world and the spiritnal. Asis the difference between
a cog wheel and attraction, so is the difference be-
tween the world of matter and the world of spirit.

And yet we have gone out only into the solar
system. But the solar system, large as it is, is but
a dim corner of the universe. Far beyond this
system there may be other expanses of creation in
which attraction may not be the connecting medium,
but some other medium far superior. It is true that
astronomy gives us no hint of this. But astronomy
goes but a short way into the mystery and glory of
creation. We have to do here with an infinity of
worlds, and the infinite power and wisdom of the
Creator. What He may have ordained in other parts
of His universe is far beyond our conception. Yet
what we are able to see here of the wonderful
power of attraction gives us a suggestion of untold
and unimagined glories farther on.
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I may introduce here a very curious question : Is
there any faculty of humour in the world of spirit?
‘We have it here; and it is a good faculty ; indeed it
seems to be an essential of character. Shall we not
then have it in the spirit world ¢

In order to answer this question intelligently, I
think we must ask another, which is back of it, and
more profound : Is there a sense of humour in God ?
But if that question has ever occurred to any devout
mind, it may have been dismssed as irreverent. In
conversation lately with the principal of a theological
seminary, I introduced this subject. I asked him if it
was essentially irreverent, and if it ought to be dis-
cussed. I shall not forget his wise answer. He said,
“If you have a reverent mind you can discuss any-
thing.”

If humour is a divine faculty, we may expect that
it is reflected more or less in man and other created
beings. If it has no place in the divine mind in any
form, it is not likely to have any place in ourselves.
As we are created in the divine image, we expect
that we shall be more and more assimilated to that
image, as the ages move on.

Is there, then, a sense of humour in God? If the
question is discussed humbly and thoughtfully, it may
perhaps lead us to see if we shall possess that faculty
ourselves. Not only that, but we may be led to new
depths both in psychology and theology.

Any contribution that I may make to the subject
does not presume to be exhaustive or final, but may be
suggestive to others to go farther along the same line.
Vistas of truth may here open to our view that may
be further, but I hope always reverently, explored.

A theme like this is so spiritual and so high that
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the truth concerning it may be discerned by the heart,
perhaps, more quickly and more clearly than by the
head. It is the pure heart that makes the clear vision,
especially in what relates directly to God Himself.
‘“Blessed are the pure in heart, for they shall see
God.” Hence, any merely logical presentation of the
case must be more or less lame and unsatisfactory.
The heart does not reach its conclusions by logie but
by intuition, which is often a truer as well as a
quicker method. So while I put my thoughts poorly
into words, others may disdain words as too cumbrous
and slow, and yet may reach conclusions more certain
and satisfactory than mine.

I can imagine two classes of Christian people to
whom this question might be put, who might answer
it differently. Take first a group of educated Chris-
tian men, accustomed to deal with profound spiritual
problems, and put to them the question, ‘‘ Do you
think that God has the sense of humour?’”’ What
would be their reply? I can imagine that after a lit-
tle reflection they might say, ¢ Why not? Humour
is a good quality in man. It is the very spice of life.
No character is complete without a sense of humour.
And we get that quality from God, from whom all
good things come. God must Himself possess what
He bestows on us, so there must be a sense of humour
in God.”” 'Well, that looks plausible ; it may appear
later on not to be quite conclusive. Now take this
other group. This is a group of plain, uneducated
Christian people, and you ask them, ¢ Do you think
God has a sense of humour ?’’ 1 believe the major-
ity of such people would instantly say, ‘‘No.”
They might not be able to give one reason for their
belief, but the question would be more or less of a
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shock to their reverence, and their spiritual intuition
would dictate a somewhat firm, if illogical, answer in
the negative. 'Which of these two answers is right %

I incline myself to the view of those who answer
the question in the negative. But as they give no
reason for their belief, I will try to put in order some
reasons that may support—not supersede—their in-
tuitions. The position I would reverently take is,
that God has not the sense of humour ; and I would
briefly submit some considerations in favour of that
view.

In the first place, I would suggest that humour
may be only relatively, not absolutely, a good qual-
ity. It may be a good thing in our present condition
without being necessarily a good thing in that higher
condition from which we have fallen. I think of
humour as a possible distortion—a new unhallowed
development—of a higher quality that was ours in an
unfallen state. In God’s dealings with men there is
a gracious spirit of accommodation. He recognizes
that there are conditions of development in which
He cannot get the highest ideal realized. Then He
is content to take something lower, until man can be
developed higher. Witness the accommodation and
compromise that marked the early patriarchal agein
the matter of bigamy and slavery. Now, may not
this quality of humour be a distortion of some higher
quality that we lost in the fall, but which may be re-
gained when we rise again above the effects of the
fall? Some considerations that follow will make this
view, perhaps, more reasonable. Humour may be a
very desirable quality for our present imperfect state,
but it may possibly be entirely unsuitable for, and
unworthy of, us in a higher state. If that be so,



BODIES CELESTIAL 71

it cannot be a constituent part of the divine char-
acter.

In the next place, I think a moment’s reflection
will show that humour implies some departure from
absolute truth. I am taking humour, it will be seen,
in the broad, popular sense, without noting the
usual, fine distinctions that are sometimes made be-
tween wit and humour. Now, on what does humour
depend? Does it not depend on something distorted,
or exaggerated, or grotesque, or on some false com-
parison or suggestion? It seems to me that the ele-
ment of falsehood must come in somewhere, else there
could be no humour. I speak of falsehood, of course,
not as a deception in this case, but simply as a de-
parture from the absolute truth. As sueh, it may
suit us; it may even be a boon to us, in our present
fallen condition; men of very high character may
enjoy it; it may even be considered an essential ele-
ment of character, with such imperfect ideals of
character as we have here and now. But while this
is granted, do we not recoil from the idea of such an
element of character pertaining to the infinitely Holy
and True? If humour implies the least departure
from the absolute, ideal truth, it surely can have no
place in the charaeter of God.

Now, further, note this fact, that we can have an
excess of humour. Yes, we can easily have that.
However good the humour may be, or how great so-
ever may be our faculty of enjoying it, we can easily
have too much of it. In faet, there is nothing more
satiating and contemptible than everlasting humour.
‘While a little of it in the right place is the very spice
of life, it quickly becomes nauseous if we get too
much of it. Now, does not this fact relegate humour
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to a plane that is not the highest, as an element of
character? It is the lower things that we can have
too much of, not the higher spiritual things. We
cannot conceive of any element in the perfect, divine
character that could possibly exist in excess. There
is no such thing as too much justice, or holiness, or
truth. If God be infinitely perfect, every element of
His character must exist in an infinite degree. On
this showing, humour cannot be one of those ele-
ments, for if it exists in God at all, it must exist in
infinite degree, and that would surely destroy His
other infinite perfections, and would be hideous in
itself even to contemplate.

Another consideration is this, that there seems to
be in humour a reaction towards despondency. The
professional humourists are not usually, I believe,
very bright or happy. And I think that others who
are not professionals, but who are much given to
humour, are too generally given to dejection and sad-
ness. I suppose this is due to the law of reaction.
The brilliant flash of wit is very often not far re-
moved from despair. And when we remember what
we said a little while ago, that humour has its basis in
some form of unreality, it would not be surprising if
the gayest people are really the saddest. We know,
at any rate, that suicide finds its victims very often
among the humorous and gay; and we know that
suicide made but few successful inroads on our stern,
long-faced Puritan fathers, who hardly knew what
humour meant. All this suggests that, while humour
has its proper place and use, it may not be an essen-
tial element in a character absolutely perfect, and can
therefore, have no place in the infinitely perfect One.

This leads to the further consideration, that in our
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own highest moods humour has no place whatever.
Take any moment of highest spiritual experience or
emotion, and it will readily be granted that humour
has no place there. There are heights of spiritual
ecstasy where humour is left far below. There are
Pisgah elevations where the air is too pure for
humour to intrude. To some, I believe, there is no
moment of overwhelming ecstasy to compare with
that when they are completely overmastered by some
note of seraphic music. In such a moment is there
any place for humour? No. Ifit dared to intrude,
it would be scorned as a vile thing of the earth, ut-
terly unfit and unworthy to show its face. In that
high realm of spiritual emotion, the soul unbosoms
itself, not in a joke, but in a sigh, or in tears. Now,
surely in such a moment we enter most into the very
spirit of God, and if humour would be felt to be an
outrage on us, would not He feel the same thing in
an infinitely higher degree? This consideration
seems to me to forbid absolutely the idea of humour
being an attribute of the Holy One.

Our last plea is this, that so far as the record goes,
Jesus, the Son of God, had no humour. I say, so far
as the record goes. It goes but a short way. The
gospels give but a fragment of Hislife. Most modern
writers of His life seem to me to mistake here. They
take the gospel accounts and treat them as though
they were a full history, when they are no more than
a few sketches. Even Beecher falls into this error,
and other errors grow out of that. However, we
have no record of Christ’s humour. It was not that
He was less benignant. He may simply have lived
in a higher realm. And He was perfectly human,
but His humanity was perfect, and may not have
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contained any element of humour. He was divine,
and all the divine attributes dwelt in Him. He was
the Man of Sorrows, and, being so, we do not know
how much time or place He had for humour. It is
something, and may go with what has already been
advanced, that there is no record of His humour.
Whatever He was here, He was the ideal man, and
it is to that ideal we fain would rise. If in rising to
our true ideal we lose the guality of humour, it will
be because it is transmuted into some other quality
more divine.

These various considerations taken together, I
think, have some cumulative force. I think they at
least suggest the absence of humour in God, and, by
consequence in ourselves, in our best estate. I take
it that humour will be superseded by something bet-
ter, when by divine grace we attain our highest pos-
sibility of perfection and blessedness.

It may be asked then, shall we lose our humour the
moment we enter the spirit world? I hardly think
s80. That would be an abrupt transition, not in har-
mony with the law of gradual change. It is more
likely that we shall lose the faeulty of humour by
degrees, as we rise in the scale of perfection. The
result will be that in the end we shall lose it alto-
gether ; but in the meantime we shall be acquiring
some other and better quality, to take its place.

‘We may here glance at the probable power of
memory in a future life. The capaecity of memory
which we have now is no less than marvellous. We
carry millions of ideas about with us with perfect
ease. Many of these ideas are at our instant com-
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mand ; others are down in the realm of subconseious-
ness, and come up to our consciousness by the most
curious association of ideas, and often by no associa-
tion that we can see.

Now it may be that in the spirit body we shall
easily—not laboriously—recall every idea that has
passed into the mind ; and we may have the power
to summon up any idea at will. This would be our
conception of a perfect memory. We have a hint of
it now in the phonograph. Every word we speak
into the phonograph is retained, and at pleasure re-
produced, it may be after hundreds of years. So
every idea that has passed into our mind may be
reproduced in a future life. These memories of ours
may really be the books that shall be opened. It is
a solemn thought that the spiritual body may really
be a celestial phonograph.

These, then, are some of the ideas that we entertain
in regard to the body eclestial. Such ideas seem to
be sustained by reason and revelation. They open
vistas into glories of the unseen, whereby faith and
hope mount upward, as on eagles’ wings.

“ This is the bud of being ;
The dim dawn ; the twilight of our day ;
The vestibule ; life’s theatre as yet is shut ;
And death, strong death alone, can heave the massy bar,
And make us, embryos of existence, free."



VI
THE HUMAN FORM DIVINE

The Ideal Form in all Worlds—Capacities Imply Organs—Why
Angels Appeared as Men—Isaiah’s Vision of the Seraphim—
Ezekiel’s Vision of the Living Creatures—Christ’s Human Form
Before Incarnation—Same Form now in Heaven—Connection
of the Human with the Divine—Immortal Beauty.

‘WE have now attained some conception, I trust, of
the immense superiority of the spiritual body over
the natural, and of the enlarged capacities and fune-
tions that will be ours when this mortal puts on im-
mortality.

At the same time, I am strongly of opinion that the
form and figure of the human body will not be lost in
the more refined, ethereal, spiritual body. I have the
idea that this human form is the ideally perfect form,
and that under improved conditions and manifesta-
tions, it will continue so forever.

‘What is more ; I think it highly probable that this
same human form of ours is not only the ideal form of
our race, but that it is the ideal form for all races, and
for all worlds. This may be deemed a mere specula-
tion ; but I think there are some considerations that
will show it to be not an improbability.

In the first place, we know that the spiritual body
is not a new creation. It is a development from the
natural body. It will possess most, if not all, of the
funetions and powers that we now possess ; we believe
it dwells in every part of the fleshly body ; hence its
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form may need to be a counterpart mainly of the form
we have now. The powers that we shall possess in-
volve the possession of corresponding organs. We
are not supposing that such organs are so definitely
constructed and located in the spiritual body as they
are in the fleshly one ; still, in some way they must be
possessed ; and that fact gives us the idea that the new
body may be in the main of the same pattern as the
old. Of course I believe the pattern is not followed
literally ; there may be modifications, or additions,
or improvements, while the original form is essen-
tially retained.

Then we have the fact, that when angels appeared
in this world they appeared as men. Sometimes they
did not wholly lay aside their native glory, as in the
case of that angel whose ¢‘ countenance was like light-
ning?’’ ; at other times they seem so entirely human
that they were mistaken for ordinary men, as in the
case of the angels who were entertained by Lot. But,
however they might vary in external appearance,
they always had the human form. I think there is
no exception to this rule in all the cases recorded in
Scripture,

Now, why did angels take this human form? I
know the idea has prevailed that they voluntarily
took this form in order to come into closer contact
with men. But I suspect this to be the smaller part
of the whole truth. May they not have taken the
human form, because that is the form which they
must of necessity take, when they are translated into
fleshly bodies at allt I have the idea that the essen-
tial relation which exists between natural and spirit-
ual bodies makes it necessary for angels to take the
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human form when they wish to come into fleshly
conditions. This human form may be theirs as well
as ours. They are men, probably, as we are, but of
a different order. In that case, the human form is
the ideal form for them as well as for us,

In the next place, let it be noticed that in all the
records which we have of visions of superior beings,
such superior beings had the human form. It istrue,
we have variety in detail, and some wonderful addi-
tions to the human form, as we know it ; yet in every
case the human was the dominant, prevailing form,
notwithstanding all other glorious adjunets and addi-
tions. This is asignificant faet ; and it may be more
appreciated if we cite a few specific cases.

Take Isaiah’s vision of the seraphim. ¢ Each
one,” says Isaiah, ‘‘had six wings; with twain he
covered his face, with twain he covered his feet, and
with twain he did fly.”” These wings were a glorious
addition to the appearance of the seraphim ; but it is
clear from the account that their form was distinctly
human.

The living creatures which John saw in vision were
strikingly like to those of Isaiah, in that each of them
had six wings. They seem, however, to have had
more variety of form ; and yet the human form isun-
mistakably there. If these living creatures represent
a higher order than ordinary angels, still the human
seems to be the ideal type.

Ezekiel’s vision is the most mysterious of all ; and
he labours hard to show us what was really impossi-
ble to deseribe. In his attempted description of the
living ereatures, he gives us a most confusing, yet
most inspiring conglomeration of a whirlwind, and a



THE HUMAN FORM DIVINE 79

cloud, and lamps, and burnished brass, and a firma-
ment and a terrible crystal, and a flash of lightning,
and the noise of waters, and the voice of a host, and a
sapphire stone, and amber, and faces, and eyes, and
rings, and wheels, and wings, and coals of fire. Yet
it is remarkable, that all this confusion and mystery
of display did not disguise or conceal the human ap-
pearance of the living ereatures. On that one point
Ezekiel is clear, thongh so obscure on all other points.
This is what he says: ‘¢ Qut of the midst thereof’” —
that is, out of the midst of the fire—*‘ came the like-
ness of four living creatures. And this was their
appearance ; they had the likeness of a man.”’

Now is not this a remarkable case? The human
form was there, easily and instantly recognized, not-
withstanding all the surrounding, glorious obsecurity.
Does it not begin to appear that this human type is
the ideal type, even among the highest ranks of being ¢
There may be thrones, dominions, prineipalities and
powers; and there may be striking features peculiar
to each order ; yet the human may be the ideal form
among them all.

I would here add the faet, that the Son of God ap-
peared in human form. There may be more in this than
at the first glance appears. It may be that, as in the
supposed case of angels, Jesus took the human form,
because it was the necessary law of his being to take
this special form, if he would transmute himself into
flesh at all. There may be such a close and essential
relation between God and man, that the Godhead
must take the human form if he takes visible form at
all. There may be in God potential manhood, ex-
pressing itself at times in human form.

I am touching reverently here on a great mystery ;
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and I shall not follow it into further detail. I would
merely notice the fact that the Son of God expressed
himself in this way before the time, as well as at the
time, of hisincarnation. See how often he so appeared
of old. Espeeially notice that wonderful appearance
in the furnace of fire, when the astonished king saw
four men walking through the flames unhurt ; ‘‘and
the form of the fourth,’” said he, ‘‘is like the Son of
God.”

Take along with this the fact that Jesus has the
human form now in heaven. In apocalyptic vision
John saw him gloried. And so dazzling was the sight
of his glory that John fell at his feet as dead. Yes,
but singular to say, the manhood of Jesus was clearly
discerned, notwithstanding all his superhuman glory.
“1 saw one,” says John, ‘like the Son of man.”
Yes; the human identity was there; Jesus is man
for evermore. Have we not there a suggestion of a
closer essential unity between the divine and human
than has usually been recognized ?

But if God is so essentially identified with our hu-
manity as I incline to believe, how does this idea
comport with his relation to other worlds, and the
other supposed races of beings to whom we referred
at an earlier stage? Does he not seem to make far
too much of this little world of ours, and this little
insignificant race ¢

No; the beauty of this theory is, that it fits all
races, and all worlds. If the human form is the typ-
ical form everywhere, that fact brings God into the
same essential relation with all worlds as well with
our own. Every inhabitant of heaven, from whatever
world he comes, will see in Jesus the glorified type
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of his own race. And so, this idea of the human
form being the universal ideal form, not only brings
God into essential relation with ourselves, but it
creates a bond of unity and brotherhood between our-
selves and the dwellers in all other spheres, howso-
ever widely those worlds may be scattered through
universal space.

One thought I would add here, namely, that the
human form is the most beautiful we have seen, or
can conceive. If any one doubts this, let him try to
imagine some other form more perfect and beautiful.
Let him construct an ideal of hisown. Let him draw
a sketch of it. If he finds that he cannot construct
such an ideal so easily as he thought, let him try
again. Let him take a year—ten years—fifty years.
I think he will make the discovery that he has at-
tempted the impossible. This human form is God’s
own ideal of beauty.

So often, alas, we see this human body disfigured
by toil, and sin, and care, we forget what it is in its
perfect state. But sometimes, as if to remind us of
the paradise we have lost, and the better paradise we
may regain, we do meet with a face and form of al-
most heavenly beauty. We have but one word to ex-
press our admiration of it; we say it is divine, So
we do occasionally get a hint of the human face
divine, and the human form divine.

Such a vision of a perfect form, in its radiant spir-
itual beauty, draws from us an involuntary sigh, and
makes us think of the better land. And there is a bet-
ter land, where the human form will attain its per-
fection of strength and beauty ; strength that shall
never grow weary with service, and beauty that shall
never grow dim with years
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OUR LORD’S TRANSFORMATION

A Question Generally Overlooked—When was Jesus Glorified ?—
Two Different Theories—Difficulties of Each—Sudden Appear-
ances and Disappearances—Capacity of Transformation—Analo-
gies in Nature.

‘WE have noticed in an abstract way the idea of the
transition of the spiritual body into the natural, and
of the natural into the spiritual. I have no doubt
that this is the true theory, and that it accounts for
many things in Seripture history which would other-
wise be perplexing. In order to obtain a more real-
istic sense of this law of the spiritual world, I would
reverently take the case of our Lord himself, and no-
tice how such changes were effected in him. Our en-
quiry will turn mainly on the question as to the period
when he was glorified, for certainly this event marks
the time of his transition.

Here we have no common ground with those who
deny our Lord’s resurrection. We are treating of
something that implies resurrection, and isin advance
of it, namely, the glorification of our Saviour’s hu-
man body. That the body of Jesus is glorified is at-
tested by Paul’s vision of him when his glory ap-
peared ‘‘above the brightness of the sun.”” To John
also, in apocalyptic vision, Jesus appeared when ‘ his
countenance was as the sun shineth in his strength.”

It is instructive to mnote the first touch in John’s
description. ¢TI saw,”’ says the apostle, ‘“one like
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unto the Son of Man.” The first glimpse that John
had of those radiant features assured him that Jesus
still was man. The human identity was there—easily
and instantly recognized—though blended with, and
glorified by, the divine.

But now, the question which I would raise is this:
At what period was this glorious transformation
effected? It seems strange that this question has been
80 generally overlooked. Put the question to the first
hundred divines you meet, and I venture to think
you will not receive ten thoughtful, offhand replies.
Yet the question does not seem an idle, nor yet a
presumptuous one. The fact, of course, does not de-
pend on our ability to fix the time of its occurrence.
No ; but I think we should realize the fact more viv-
idly if we could fix the time. If we were told that a
friend who had been making us a visit left yesterday
for home, we might believe the fact, but we would
realize it much more vividly if we were told that he
had left on the ten o’clock train. Now what we want
is not merely to believe the great facts of revelation,
but vividly to realize them ; and I think we would
have a more realistic assurance of our Lord being
glorified if we can definitely fix the time when the
event took place.

Now there are two—and I think but two—hypoth-
eses that can reasonably be advanced. Each of these,
however, is beset with its own special difficulties.
Let us note these two different theories, and candidly
recognize the difficulties that pertain to each. We
may then be in a better position to enquire if there is
any reasonable ground still remaining on which a
positive opinion may be based.
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One theory is, that our Lord was glorified at the
time of his resurrection; the other is, that he was
glorified at the time of his ascension. 'We can hardly
imagine any alternative theory. Between the resur-
rection and ascension there was an interval of forty
days. Those mysterious forty days evidently stand
by themselves as one definite period. 'We cannot im-
agine the glorification as occurring at any point of
time in that period. If Jesus had gone straight from
the tomb to the throne, no question could arise as to
the time he was glorified ; the moment of his resur-
rection would have been the moment of his ascension
and glorification. But the interval of forty days gives
us our choice of the two theories indicated ; and each
of these, as we have said, is beset with its own dif-
ficulties, which with all candour have to berecognized.

Now if we adopt the theory that our Lord was glori-
fied at the time of his resurrection ; the obvious dif-
ficulty is to account for his subsequent fleshly appear-
ances. How are we to account for the fact that he
showed himself on several occasions to his friends,
and that they recognized his familiar features? Not
only that, but he took special pains to convince them
that he was indeed ‘‘flesh and bones,’’ and not ““a
spirit,”” such as they in their first surprise and ter-
ror had imagined. To remove every doubt as to his
true physical identity, he invited them to handle him
and be convinced. How would all this comport with
the idea that at those periods he had really assumed
the spiritual, glorified body ? Such are the chief dif-
ficulties that pertain to the theory that the Saviour
was glorified on rising from the tomb.

On the other hand, if we accept the view that he
was not glorified until his ascension, we get rid at
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once of the difficulties to which we have referred ;
but a new set of difficulties at once takes their place.
The last hypothesis requires us to explain where
Jesus spent, and how he employed, the previous in-
terval of forty days. A mystery hangs over that
period that intervened between the resurrection and
the ascension, but it is a mystery that is very much
increased by supposing that Jesus wore the natural,
fleshly body all the while. If he existed under such
fleshly conditions, where did he spend, and how did
he employ the time? To get rid of this difficulty,
some have supposed that he associated with his
friends all the time, and on the same familiar terms,
as before his death. I am surprised to see this theory
put forward quite lately by an eminent orthodox
divine. The theory is certainly wrong. It is abun-
dantly manifest that Jesus did not go in and out with
his disciples as formerly. Considering the time that
elapsed—forty days—his appearances were few and
brief. When he did present himself, it was always
suddenly and mysteriously; and as suddenly and
mysteriously he withdrew. Yet, if he was in the
flesh at all, with whom would he sojourn, if not with
his disciples?t He did not sojourn with them—that
is clear; and though their senses assured them he
was still the same, their old familiarity with him was
at an end. No man now asked him, ¢ Where dwell-
est thou?” His nearest friends did not expect to be
invited to ‘“come and see.”” The very summary that
Paul gives us of the Saviour’s appearances—all duly
numbered and classifietd—shows beyond doubt that
he was no longer regarded as a citizen of this world.
And Paul’s account of his own vision of the risen
Lord is counfirmatory of the same view. The apostle
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saw him in his glory, but he classes himself with
those who saw him during the mysterious forty days.
Such are the difficulties that present themselves in
connection with the theory that Jesus was not glori-
fied till the time of his ascension.

Thus we have before us the two theories, with the
special difficulties that pertain to each. It would
certainly not be worth while to state the theories,
and especially their difficulties, if I did not think
there is a way out. I believe there is such a way.
It will be my duty, therefore, to espouse and defend
the theory which I believe to be the true one.

Of the two views, I adopt the first named, that is,
that our Lord was glorified at the time of his resur-
rection. I am thus placed under the necessity of
explaining, or at least reasonably accounting for, his
various fleshly appearances during the forty days.
This is the great difficulty that confronts us; at first
sight it seems almost insuperable. If Christ had
already passed into the glorified state, how are we to
account for his subsequent interviews with his dis-
ciples, when he took pains to convince them that he
was still “‘flesh and bones,”” and not ‘‘a spirit,”” as
they had feared ¢

In answering this manifest objection, it is not of
course to be expected that an absolute demonstration
can be furnished, either from reason or Scripture.
The subject is too mysterious for such demonstrative
treatment. It is enough if the view we espouse can
be shown—agreeably with the law laid down by

* Butler—to be more reasonable and credible than the

one to which it is opposed.
One introductory thought is this: that as Christ is
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the first-fruits of them that sleep, it would be natural
to suppose that he and they would have the same
experience in their resurrection. Now we know that
the sleeping saints will be glorified at the moment of
their resurrection. Their bodies will not come into
their former normal condition, to be glorified at
some future time ; they will be glorified at once. Is
it not extremely natural, then, to suppose that Christ
would be glorified at the same period; that is, at his
resurrection? This consideration, of course, cannot
have its due weight, until the difficulties as to his
subsequent appearances are removed. When they
are, or if they can, be removed, the consideration
Jjust now submitted will have considerable force.

Now the removal of the difficulties in question puts
us under the necessity of considering somewhat the
nature of the spiritual body. And this subject is in-
vested with much mystery. The nature and fune-
tions of the spiritual body cannot be adequately
understood until the spiritual body is actually put
on, just as a caterpillar cannot understand the but-
terfly life until it becomes a butterfly. Yet I believe
there is one theory in regard to the spiritual body
that is sustained both by reason and revelation ; and
I believe this theory will go far to explain our Lord’s
fleshly appearances during the forty days, though at
that time the mortal had put on immortality.

The theory, then, which I would advance is this:
That the spiritual body is endowed with the capacity
of transforming itself at pleasure into the natural
body, and back again into the spiritual. We say the
spiritual body, for we mean that this power of trans-
formation belongs to spiritual bodies generally, and
not to that of Christ alone. Thus we avoid the invo-
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cation of a miracle, rightly considered. To be sure,
such a transformation would be a real miracle to ug
in this lower realm of being ; but it might, perhaps,
be no miracle, but a natural law, in a higher realm.
At any rate, we believe that the supposition put for-
ward is in harmony with the tenor of Scripture, and
that it is sustained and illustrated by many analogies
in nature.

The testimony of Scripture in this regard is of
course indirect, but it need not be less conclusive on
that account. Take, first, the case of our Lord him-
self. We have seen that he often appeared in his
fleshly body after his resurrection. We have seen
also that there was a suddenness and mystery about
those appearances which surprised, and sometimes
alarmed, his disciples. On different occasions when
he appeared we have the striking intimation that
‘‘the doors were shut.”” Now that circumstance is
evidently mentioned to give point to the fact that
Jesus suddenly appeared in the midst of his dis-
ciples; he came in, though the doors were closed
fast. He appeared, too, in his true, fleshly body ;
he made it clear that he was no phantom or spirit.
But how did his fleshly body gain an entrance when
the doors were thus shut and secured? The difficulty
vanishes if we suppose that Christ had now assumed
the spiritual body ; that he entered the room in that
spiritual body, to which bolts and bars could be no
impediment ; and that then he assumed the fleshly
body by which alone his friends could recognize him.
It will not do to summon a miracle to aid us in such
a difficulty, and to suppose that the fleshly body
somehow made its way in through the closed doors.
Such a supposed miracle would involve a contradie-
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tion, and therefore an impossibility. But if we sup-
pose that the spiritual body, by virtue of its own
constitution, possesses the power of transforming it-
self into the natural body and back again, we can
account for our Lord’s mysterious entrance and mys-
terious withdrawal. The spiritual body after its
entrance was changed into the natural, and was in-
stantly recognized ; then the natural body was
changed into the spiritual, and disappeared.

Specially illustrative of this view was our Lord’s
interview with the two disciples going to Emmaus.
To put himself into eommunication with those dis-
ciples he assumed the natural, fleshly body, but only
for that special occasion ; for as soon as the object of
the interview was served, he ¢ vanished out of their
sight”’ ; that is, the ‘‘ natural ’’ body was transmuted
back into the ‘‘spiritual,’”’ and disappeared.

I do not conceive of such transitions as involving
any degree of effort or labour. They were not effected,
I think, by virtue of our Lord’s omnipotence, but by
the exercise of a function common to all spiritual
bodies. In a higher realm of being such transitions
may be as easy, as natural, and as rapid as those of
thought.

This view of the matter is further confirmed by the
visits of angels. I take it that angels are not purely
spiritual beings, but Dbeings clothed with ethereal
spiritual bodies suitable for their life and mission.
Angels, then, must be wondrously endowed to fit
them for visiting this lower world. Gabriel, for
instance, must have marvellous powers of flight, for
on one occasion he made the journey from heaven to
earth in a few minutes, on his visit to the prophet
Daniel. Such a rate of speed far surpasses Milton’s
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fine conception of Uriel descending to the earth on a
sunbeam. Now in order to pay that visit to Daniel,
must not Gabriel have been endowed with this very
power of transition we are contending for? The
ethereal body alone could traverse the infinite space
in such a short time; the ethereal body alone could
live at any considerable distance from the earth’s
surface. But this ethereal body would not serve
Gabriel for his interview with the prophet. He
‘“touched ’’ Daniel, and spake with him, and in
order to do so he needed a corporeal body. Surely,
then, the spiritual ethereal vehicle in which Gabriel
performed the journey must have been changed into
the grosser organism necessary to his interview with
the prophet. Then when the interview was over, the
grosser organism would be changed back into ethereal,
to be ready for the return celestial journey.

‘We have many other instances of angelic visits no
less convincing. Think of the angels that stayed all
night with Lot, and partook of his hospitality, which
involved the transition of the ethereal into the fleshly
body. Think of the angels that administered physical
succour, as those, for instance, who ministered to our
Lord after his temptation, and it must be seen that
such bodily transition was a necessity. Think of the
angel who appeared at the Saviour’s tomb, and rolled
away the stone ; and the same conclusion isinevitable.
On all such occasions we believe the corporeal body
was assumed naturally and easily, for the service to
be rendered here, and then the corporeal, as naturally
and easily was transmuted into the ethereal, for
service elsewhere. And in our view, this theory
solves the difficulty of accounting for our Lord’s
fleshly appearances after his resurrection. He had
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actually gone into the spirit world, but he had the
power, as angels have, and as all the glorified will
have, of such transitions as we have supposed.

To be sure, it is not easy for us, in our present
state, to imagine how such transitions are effected,
and effected so easily and swiftly, as they seem to
have been in the cases we have cited. DBut we must
remember that it is impossible for us here and now
to have any adequate conception of the powers and
functions of the spiritual body until we actually put
it on. Just as the caterpillar can have no conception
of the butterfly life until it becomes a butterfly, so
we in the grosser, lower life, can have hardly any
idea of the possibilities of the higher, ethereal life.
‘What is heavy and cumbrous and slow to us now,
may be swift and easy then.

There are some striking analogies in nature which
illustrate the ease and rapidity with which such bodily
transitions may be effected.

Here, for instance, is a block of ice. It is a solid,
dull, inert, heavy body. But only let heat of sufficient
intensity be applied to it, and in a moment the ice is
converted into steam. What a transition is there,
from the heavy, inert ice to the volatile, elastic
steam, quivering with energy. Then the transition
can as easily be reversed. Only apply the necessary
cold, and the steam becomes ice again. Is not this
very suggestive of the ease with which these dull
physical bodies of ours may be transmuted into
spiritual bodies, and back again? In this case we
have supposed, too, the steam is not only charged
with intense power, but it is invisible, like the
‘““m.llions of spiritual creatures’ who *‘walk the
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earth unseen, both when we sleep, and when we
wake.”’

Here, again, is a lump of iron ore. It is one of
the dullest and heaviest looking substances we know.
But only let intense heat be applied and the dull ore
is changed into iron vapour—a substance of amazing
beauty in the variety of colours which it contains.
Have we not there a hint, not only of the possibility
of these dull, heavy bodies of ours being radically
changed, but also of the latent beauty they may con-
tain underneath their dull exterior ¢

Or, here is a mass of black powder. It is a dull,
black heap of matter—nothing more. But only
apply a spark of fire to it, and the black mass in-
stantly becomes flame. When such a transition as
that is so easy, it ought not to require a very vivid
imagination to believe that a transition might be
effected on these dull bodies of ours whereby our
faces might become ‘‘like lightning,’” as was the
face of that angel who appeared at the Saviour’s
tomb.

Or, take electricity. Besides the many material
blessings which electricity has conferred on the world,
it gives us hints of wonderful possibilities in the realm
of spirit. This is not surprising when we consider
that of all material substances known to us, this
comes nearest to the nature of spirit, and the mys-
terious thing called life. When we see how elec-
tricity can be converted into heat or light or power,
and when we see how we, with our limited knowledge
and cumbrous machinery, can effect such marvels of
transformation, need we doubt the possibility of such
bodily transformation as we suggest, being likely and
easy? We would even go a step further here. It
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seems to me that electricity not only gives an illus-
tration of quick and radical bodily transition, but it
gives us a hint of the material of which the spiritual
body may be composed. Electricity itself, so swift
in its motion, and so powerful and glorious in its
effects, may possibly be the very substance of the
spiritual body. It is more likely, however, that a
more ethereal substance still, as yet entirely unknown
to us, may be the material. Even electricity would
seem to be too cumbrous to meet the necessities of the
case, but it certainly does give us a hint of glorious
possibilities.

One other analogy or illustration I would notice,
and that is the fire-fly. I remember well the occasion
when on seeing the sudden glow of a fire-fly there
flashed on me the thought of how easily after all this
mortal body may become immortal and glorious.
And this analogy surpasses the others we have
referred to in that it illustrates the change as being
effected by our own will, at our own pleasure. When
an obscure insect of this lower world can so easily
effect such a wonderful transition in its own body, is
it difficult to believe that the spiritual body of saint
and angel might be endowed with a similar power?

Such analogies as these go far to confirm and
illustrate our theory that the glorified body has the
capacity of being changed into the natural body, and
back again into the spiritual, as circumstances may
require. My idea is, that there probably is an
essential relation between the natural body and the
spiritnal, somewhat similar to the relation that
exists between ice and steam. The transition, then,
from the one condition to the other, may be a law of
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the spiritual world, and in that world may excite no
more surprise than is excited here by the change of
water into steam.

At any rate, we think the considerations advanced,
both from Secripture and analogy, make it extremely
probable that the spiritual body is endowed with
such powers of transformation. Let this be granted,
and all difficulty as to fixing the time of our Lord’s
glorification will disappear. 'We hold that he was
glorified at the moment of his resurrection, and that
all his subsequent fleshly appearances were due to a
capacity of transformation common to all spiritual
bodies. And we adopt and adhere to this view with
the more confidence because we can discover no such
reasonable ground on which the alternative view can
be sustained.

As stated at the outset, the fixing of the time helps
us more vividly to realize the fact. I take that to be
the main value of this discussion. On a theme so
sacred speculation must be kept within reverent
bounds. But reverent speculation is a great aid to
faith. What we want is by faith to see our Lord in
his glory. Then we want to have the inspiring hope
of seeing him as he is, and by that sight of him being
changed into his likeness.

‘‘ His image visibly exprest,
His glory pouring from my breass,
O’er all my bright humanity,
Forever like the God I see.”’

And here I would interpose a remark in regard to
divine manifestations. It might be thought deroga-
tory to the greatness and glory of the Most High that
he should take a form visible to men. Let it be re-
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membered, then, that he was really incarnate in the
person of Christ, so that men saw him both before and
at the time of hisstated incarnation. Even a heathen
king saw the Son of God in the fire. Even more re-
markable is it that God would speak with an audible
voice, yet not be seen. He did so on Mount Sinai,
and was very particular in impressing upon the peo-
ple that they ‘‘saw no shape,” lest they should fall
into idolatry. Then we think of the “Still Small
Voice” that was heard by Elijah. And werecall the
scene when God spoke to Moses out of the burning
bush. Many incidents of asimilar kind are recorded
in Scripture. The very recalling of such incidents,
enacted here upon the earth, enlarges our views of
possible divine manifestations in the world on high.
Thus the spirit world is brought more vividly within
the realm of faith.
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VISITORS FROM AFAR

The Transfiguration—Translation of Elijah—Resurrection of
Moses—Michael the Archangel—Contest about Moses’ Body—
Limited Traditional Views—Capacity of Transformation—How
Jesus was Sustained—Heavenly Aid—Ministry of Moses and
Elijah—Ascension and Glory.

FroyM what has been advanced, I hope we realize
more vividly the great faet of the presence and min-
istry of angels. We have also seen something of the
great law of transformation. This has been illus-
trated both in the case of angels and in that of our
Lord.

I have thought that this wonderful capacity of spir-
itual beings may be more fully realized if we apply it
to men like ourselves. There are notably two men in
history whom we may see to be endowed with this
same capacity. These are Moses and Elijah. But
these are only representative men in this regard ; for
just as Moses was raised from the dead and glorified,
so shall be the sleeping saints at the last day ; and
just as Elijah was translated, so shall be all the living
saints at last. Still, if we give special attention to
the case of these two men, we may realize better the
wonderful heritage that is ours as well as theirs.

I think the question will naturally arise: If we
have visits from angels, have we not visits from glori-
fied saints as well? And this opens up a fertile field
for speculation. There are some who fondly believe
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that their departed friends are never far away. I
have no dogmatie opinions on this point, but I incline
to think that glorified saints are not equipped for tak-
ing part actively in the things of earth, until they put
on the resurrection body. I do not think that the
spirit which departs from the body at death is en-
tirely ‘‘ unclothed.” Paul seems to teach that it is
clothed in a body of a fine ethereal texture. It may
be doubted whether the human spirit can think or act
at all apart from a body of some kind. But the man
is not completed until he takes on the body of the
resurrection, and I think it may be doubted whether
he can enter upon active service until he is so com-
pleted.

At any rate, Revelation gives us the account only
of two glorified saints who appeared again in this
world. Now, both of these men were in the body ;
at least that is my strong convietion ; and I shall ad-
duce some reasons for this view. The two men I
refer to were Moses and Elijah. It will be remem-
bered, that they appeared together on the mount
where the Lord was transfigured. Hundreds of years
had elapsed since they left the world, but now they re-
appear in vigour and everlasting youth. And though
they were separated in this life by a period of about
five hundred years, they have come together ; centu-
ries form no barrier between them now.

Now, as I have said, I believe both these men were
in the body, and hence were fitted for this mission. Of
Elijah of course there can be no doubt. He was trans-
lated, and in his ascent the natural body was changed
into the spiritual body. He underwent the same
change which all the living saints will undergo at the
last day. He is, therefore, in the spiritual body, and
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so has the power of transition of which we spoke be-
fore. Thus he became visible to the disciples on the
holy mount.

But what about Moses? Did he not die on Mount
Horeb, and have we not the marvellous account of his
burial by God’s own hand ¢ Yes, that is true ; but I
believe he did not lie long in that lonely grave. I be-
lieve he was raised again. The evidence that this
was really so, I shall have to set forth in a number of
circumstances which, taken together, seem to me to
make a strong case. Others have believed in the res-
urrection of Moses ; but, so far as I know, the reasons
for this view have not been stated at length. Let me
then set forth that evidence, from my own point of
view.

Those whom we love in life we honour in death.
‘We rear the marble monument over the spot where
our loved ones rest ; or, when all costly memorials are
wanting, we visit their graves, and whilewe wet those
graves with tears of regret, we scatter flowers there,
expressive of our hope in a coming resurrection and
reunion.

But here is a case in which all such usages are
strangely wanting. Moses dies—one of the greatest,
if not the very greatest, of men that ever figured in
history ; the man, too, of all others whom we should
expect to be lovingly embalmed in a nation’s memory.
But the Israelites gave Moses no funeral—raised no
memorial over his tomb—scattered no flowers upon his
grave. Instead of that we have the astounding reve-
lation that God himself buried him, ‘‘ And no man
knoweth of his sepulchre unto this day.”’

Let us pause for a moment by that mysterious and
lonely grave. God buried him! We are amazed at
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the honour thus put upon man. We are not less
amazed at the care and tenderness thus revealed on
the part of God. God buried him !

The story of Moses’ life ends—where the story of
all our lives must end—in the grave. But the special
idea which we wish to present here is this—that Moses
did not remain in the grave. Such, at all events, is
our opinion. We believe that a variety of circum-
stances taken together warrant the conclusion that
Moses was raised and glorified. This idea has been
held to be probable by various writers; but I have
nowhere seen the considerations which warrant this
view put forward with their proper cumulative force.
Let us try to gather up and combine these scattered
materials of evidence.

As tending in this direction the first circumstance
which we notice is that just adverted to—the mystery
of Moses’ burial. This circumstance, taken by itself,
could not suggest the idea of a resurrection; but,
taken along with other circumstances to be noticed
afterwards, it is very significant. I think the true
significance of this mysterious burial of Moses is to
be found in his subsequent resurrection. This is not
the view usually advanced. Instead of this a faneci-
ful and far-fetched theory was early invented, which,
for want of a better, has been propagated from age to
age. It has been supposed that the purpose of God
in keeping secret the burial of Moses was to prevent
the Israelites worshipping his remains. I repeat that
this view, though endorsed and repeated by many
respeetable commentators, does seem fanciful and in-
adequate. It is due to these authorities to state my
objections to their view somewhat in detail.

In the first place, the Israelites were not of such an
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appreciative and reverential turn of mind as to be
likely to worship any leader, however great. This is
fully illustrated by their treatment of Moses himself.
They had witnessed the unparalleled acts of power
which God did by him for their deliverance in Egypt ;
they had followed him through the Red Sea when the
waters stood up on a heap ; they had seen new mira-
cles of love and power in the wilderness ; yet the mo-
ment anything seemed to go wrong, they were ready
to murmur against Moses, and to deplore that ever
they came out of Egypt at all. It would seem even
that the life of Moses was not always safe in their
hands, for on one occasion he complained to God that
the people were ready to stone him! Isitlikely that
the man whom they thus treated while living would
be adored when dead? That was not an age, nor
were they a people, of sentiment ; whatever regrets
they might have entertained after Moses was gone,
those regrets would be too selfish, we think, ever to
take the form of worship.

Besides this general temper of the people and of the
age, there is one particular scene in the history which
shows us how unlikely Moses was tobe deified. If ever
there was a time when the people would be disposed
to worship him, it was when he went up to meet with
God on Sinai. They had seen the lightning, had
heard the thunder, had listened panic-stricken to the
trumpet waxing louder and louder, had implored
Moses to speak with God for them ; and now Moses
had gone up to God into the thick darkness upon the
mount. He thus became for the time, and in very
awful eircumstances, seemingly identified with God,
and separated from the people. The mystery and
reverence thus attaching to him would naturally in-
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crease as day by day he delayed to come down from
the mount. If ever there was a time when he would
be worshipped it would be then. But note how dif-
ferent was the conduct of the people. 'We read that,
‘““When the people saw that Moses delayed to come
down out of the mount, the people gathered them-
selves together unto Aaron, and said unto him, ¢Up,
make us gods, which shall go before us; for as for
this Moses, the man that brought us up out of the
land of Egypt, we wot not what is become of him.’ ”’
So Aaron made for them a golden calf, and they wor-
shipped that.

We see, then, how little they were disposed to deify
their leader, when they thought he had died on Sinai ;
and in that circumstance we may see how little they
would be disposed to deify him when they knew that
he had died on Horeb. It is true that on the latter
occasion they showed a better feeling, for they wept
for him thirty days; but that was all ; they had evi-
dently no inelination to pay him divine honours.
‘What is most clearly brought out in the transaection
at Sinai is, that the people were strongly disposed to
idolatry, and that of the grossest form ; but the very
grossness of that idolatry is one guarantee that a man
like Moses could not be worshipped.

Now if there was thus so little risk of Moses being
deified, it does not seem likely that his remains would
have been worshipped, if their resting-place had been
known. We have two facts here upon which we may
safely take our stand. First, we have no intimation
that the Israelites ever deified any of their heroes ;
second, we have no intimation that they ever wor-
shipped relics. Why, then, should we suppose that
they did either in the case of Moses? The fact is, that
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both these forms of idolatry seem to have been the
product of a later and more refined age. For there
has been a progress in the refinements of idolatry, as
well as of true worship ; and I think it must be owing
to men’s minds being imbued with the later teachings
of history, that the theory we are considering is due.
It does not seem to stand the test when placed in the
light of early history.

Nor does it seem at all likely that God should so far
depart from his ordinary course of procedure, merely
that the people might avoid a certain temptation to
sin. I think we do not read of any case in which
such a course was pursued. It is God’s plan, rather,
to permit his people to battle with such temptations as
ordinarily come their way, that he may humble them,
and prove them, to do them good at their latter end.

‘We may add, too, that if the object contemplated
by the secret burial of Moses was to safeguard the
people against idolatry, that object could have been
obtained in a much more simple and natural way.
The people were wandering now, and were very soon
to quit that land altogether. They were always ready
enough to go forward or halt when required ; they
would be full of ardour now to advance when their
steps were to be bent directly towards the Promised
Land. What more natural and easy, then, than
that Joshua, by God’s command, should withdraw
them at once from the scene of this supposed tempta-
tion? Thus the grave of Moses, with all its imagined
idolatrous incitements, would be left far behind.

It will thus be seen, we think, that the mystery of
Moses’ burial is not to be explained in the manner
usually attempted. If we had no other explanation
to offer, we should still be content to leave the mys-
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tery where we find it. Without going further, we
might truly say that the manner of his burial looks
like a fitting sequence to the manner of his death and
of his life. But when other circumstances are taken
into account, we think it will be found that the unique
significance of his mysterious burial lies in its relation
to his contemplated resurrection.

The next circumstance, then, which we would take
into account is, the contest about his body. The
only referenee we have to this strange occurrence is
that in the Epistle of Jude: ‘‘Michael the archangel,
when contending with the devil, he disputed about
the body of Moses, durst not bring against him a
railing accusation, but said, ‘The Lord rebuke thee.” ”’

We have alluded to the attempts made to explain
the mystery of Moses’ burial. Proceeding on the
same lines, this contest about his body is sought to
be explained. One very learned commentator says :
‘‘Some think the devil wished to show the Israelites
where Moses was buried, knowing that they would
then adore his body ; and that Michael was sent to
resist this discovery.”” Could anything be more
grotesque? Yet this ludicrous solution has been
accepted and reiterated, as though it really met the
difficulty of the case.

Some, not satisfied with this unhappy interpreta-
tion of the passage, have spiritualized the whole
matter. With these, the body of Moses means the
Jewish Church and State! Would it not be more
becoming to leave this mystery where it is, rather
than degrade it by such unseemly interpretations?

We venture to think, however, that the natural
and true explanation of the passage in question is to



104 THE SPIRIT WORLD

be found in its reference to Moses’ resurrection. The
contest, we hold, was not as to whether the burial
should be private or public, but whether the body
should be retained in the grave, or raised and glori-
fied. We can readily conceive that this might be a
subject of dispute, worthy of the two leaders of the
hosts of light and darkness. If Michael was sent to
raise the body of Moses, it is not difficult to under-
stand why Satan should attempt to thwart that design.
‘We need not speculate as to Satan’s knowledge of a
general resurrection. He may have known that this
was in reserve for all the saints at the last day, and
he may have claimed that Moses should not be allowed
to anticipate that event. It would certainly be very
galling to him, that heaven should possess such an
early trophy of God’s complete salvation.

But it is more likely, I think, that Satan had no
such idea of the far-reaching purposes of grace. Till
now he may have thought that the salvation of men
extended to their souls only, and he may have been
utterly astounded now to find that the body of a saint
was to be revived. What might this portend? Here
was a new phase of mercy. To revive and glorify
the body of a man! And if Moses, why not others—
why not all? Yes, truly, this would be an astound-
ing revelation. But the thing must not be. He
will resist the claim. The body shall not be raised.
Michael must be opposed. Ah, vain opposition.
We know how the contest must end. The archangel
will execute his high behest in spite of all opposition.
With a sublime, ‘‘The Lord rebuke thee,”” Michael
bore Moses aloft, leaving Satan standing by the open
grave, the personation of rage and despair.

Yes, the resurrection of Moses seems to be the
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true solution of the mystery. We would not go pre-
sumptuously into details; but in the view now ad-
vanced the main features of this singular transaction
are seen to be natural, orderly, and harmonious.

This view is confirmed when we consider the special
office of the archangel. There is but one archangel
mentioned in Scripture, and the few references that
are made to him are brief, and in some cases obscure.
The remarkable thing, however, is, that he is so often
identified with the raising of the dead. Many other
things about him are ill understood. In Daniel he
is represented as having special charge of Israel, and
we do not know exactly what is involved in that.
From the power with which he seems to be invested,
some have thought that Michael is another name for
Christ ; but this idea does not seem to be borne out in
other passages. In two passages—in Jude and Reve-
lation—he is represented as contending with Satan,
which is certainly remarkable. But more remark-
able, we think, is the frequency with which he is
associated with the resurrection. Let us briefly note
the passages in which this idea is presented.

The most familiar passage is that in the first epistle
to the Thessalonians, where we read that ¢‘the Lord
himself shall descend from heaven with a shout, with
the voice of the archangel, and with the trump of
God ; and the dead in Christ shall rise first ; then we
which are alive and remain shall be caught up to-
gether with them in the clouds, to meet the Lord in
the air.”” The archangel here bears a direct and im-
portant part in the general resurrection.

In the Book of Daniel, the archangel is called
Michael. ‘‘At that time,” we read, ‘‘shall Michael
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stand up, the great prince which standeth for the
children of thy people; and there shall be a time of
trouble such as never was since there was a nation
even to that same time ; and at that time thy people
shall be delivered, every one that shall be found
written in the book.”” No doubt the return of Israel
from captivity is referred to here. But the prophecy
is not exhausted by that event. We know how, in
Old Testament prophecy, and in one particular
prophecy by our Lord himself conecerning the de-
struction of Jerusalem, the temporal seems to blend
into the spiritual. Two events somewhat alike are
seen in the future as one, and described as such.
There are certain stars in the heavens that appear to
the naked eye to be single, but by the telescope are
seen to be double. They appear as one because they
lie in the same direction, and are of similar appear-
ance, though millions of miles may separate them.
So we have here a prediction of the restoration of the
Jews; but along with that event, a far greater restor-
ation—the resurrection of the dead—is anticipated.
That the language is to be so interpreted is dimly
indicated by the fact that they who are ‘‘ delivered ”’
have their names ¢ written in the book ”’—a circum-
stance singularly in harmony with New Testament
descriptions of the judgment. But mark the signifi-
cant language that follows: ‘And many of them
that sleep in the dust of the earth shall awake, some
to everlasting life, and some to everlasting contempt.”’
‘With all allowanee for the boldness of Eastern rhet-
oric, this language is far too strong to be exhausted
by its reference to a return from temporal captivity.
If we had any lingering doubt on that point, it would
be speedily dissipated by the glowing language that
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follows: ‘‘ And they that be wise shall shine as the
brightness of the firmament; and they that turn
many to righteousness as the stars forever and ever.”’
O yes, we have here foreshadowed, not merely a
return from Babylon, but a return from the grave; a
settlement not merely in the earthly, but a settlement
in the heavenly Canaan. The one peculiar thing to
which we would here give prominence is, that Michael
should be specially associated with the general resur-
rection.

With this light on the subject, we go to the Book
of Jude. ¢Yet Michael the archangel, when con-
tending with the devil, he disputed about the body
of Moses, durst not bring against him a railing accu-
sation, but said, ‘The Lord rebuke thee.”’”” 'Webegin
now to understand this mysterious occurrence. Mi-
chael seems to be specially concerned with the resur-
rection ; and that explains his presence here. Moses
was to be raised ; so the archangel was sent to attend
to that duty. This explains the dispute about Moses’
body. It was not a question as to where the body
should be laid. The dispute was as to whether the
body should be revived. The result, as we have
said, would not be uncertain ; Moses was raised and
glorified.

We come now to the last and most conclusive ar-
gument for the resurrection of Moses : we refer to his
subsequent bodily appearance. Centuries after his
death he appeared in bodily form. That was no
trance or dream merely which the three disciples had
upon the mount ; there actually ‘ appeared unto them
Moses and Elias” talking with our Lord. The mys-
terious surroundings of that wonderful occurrence
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have prevented us perhaps from giving the event
itself its pure evidential value. Notwithstanding all
the confessed mystery that gathers about it, the fact
remains that those two saints appeared to the disciples.
As pure, disembodied spirits they could not have so
appeared. But as the body of Elias was translated,
80 we believe the body of Moses was raised. How-
ever etherealized and glorified those bodies might be,
they were still material, and in certain circumstances
might become visible to mortal sight. They were seen
and heard, therefore, in virtue of what they really
were—not spirits, which can communicate only with
spirits, but veritable, material organisms.

In view of the transfiguration, two questions arise.
First : What object was to be served by sending two
saints to meet with our Lord on the mount? Sec-
ond : Why should Moses and Elias, of all the heav-
enly hosts, be sent on this errand? To these two
questions one answer has generally been given—that
Elias, representing the prophets, came to acknowl-
edge Christ as the fulfillment of all prophecy ; and
Moses, the lawgiver, to acknowledge Christ as the
end of the law for righteousness. That this is a mere
gratuitous supposition may appear from one single
consideration—that Elias could not be regarded at all
as a proper representative of the prophets. Elias was
much more a reformer than a prophet. If Isaiah, or
Ezekiel, or Daniel, had been sent in company with
Moses, the hypothesis would be more plausible. In
faet, Moses himself would represent the prophets far
more effectually than would Elias; he might have
aeted then in a double capacity. Now, if one part of
this supposition thus fail, so must the other ; as Elias
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did not appear specially as a prophet, Moses did not
appear specially as a lawgiver. We should not be
disposed, then, to adopt this solution of the mystery,
even if no other could be offered. The trouble with
too many commentators is, that they are disposed to
take theologic-technical views, to square with cer-
tain artificial theories. I submit that common sense is
a factor of no small importance in Biblical exposition.

With reference to the object intended to be served
by this interview of Christ with two departed saints,
there is one view which has been greatly overlooked,
but which seems to me most natural and reasonable.
It is this: that these two saints were sent to minister
to our Lord that human sympathy which at this par-
ticular juncture of his life may have been indispen-
sable. I shall not stay to elaborate this view. I
think it will at once beseen to be natural and reason-
able.

Now, if this was the main object of that interview
on the mount, we can understand why Moses and
Elias, of all others, were selected for this mission. It
was not that they were representative in any sense.
It was because they possessed true, human bodies, and
with them the true human instinets and sympathies
which would qualify them for imparting to our Lord
the strength and consolation which he needed. Their
humanity was perfect, and so they were qualified, we
think, to come into sympathy with the perfect human-
ity of Christ. We canimagine that with their human
experience, so like his own, they might come closer to
him than the angels could. There were crises in his
life when even his weak disciples could assist and sup-
port him. There were other times when an angel
from heaven was scen to strengthen him. DMay there
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not have been a crisis here when neither disciples nor
angels could enter into his necessities, or support him
with that deep, intelligent, subtle, human sympathy
which he needed? It is conceivable that there may
have been such a crisis. If so, the agents of consola-
tion were prepared and ready ; and who can say but
that this may have been the chief occasion for which
Elias was translated, and for which Moses wasraised ¢
This one supreme occasion would warrant and explain
those two marvellous events. Except Enoch, who
also was translated, these two saints, as far as we
know, were the only ones qualified for this delicate
and important service. And if, in the far-reaching
and complex purposes of grace, they were thus re-
quired, we may be sure they would be forthcoming.
No emergency could arise here for which there was
not an adequate prearrangement.

But even supposing that this was not the special
object of the visit of these two saints, we can under-
stand, we think, why they of all others were employed.
It was because their material bodies fitted them for
this active service. They spake with Christ; they
appeared to the three disciples. Such bodily mani-
festations, whatever might be their object, are not
possible to pure spirits. The refined and ethereal
bodies of angels were sometimes made visible to men,
because those bodies are material ; and such would
seem to be the state to which Moses and Elias had
now attained.

At all events, these cumulative materials of evi-
dence show us, almost to demonstration, that Moses
was raised and glorified. That lonely grave in Moab
was destined to be the scene of the first resurrection.
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The mystery of Moses’ burial is now explained ; God
buried him thus secretly, because he intended soon to
raise him again. The contest about his body is now
explained ; Michael was sent to raise the body, and
Satan opposed him. The special office of the arch-
angel is here illustrated; for he, in raising Moses, is
only performing a function with which he is else-
where peculiarly identified. The appearance of Moses
on the mount is now explained ; he possessed a body
now, glorified, no doubt, but still a body which, in
certain circumstances, could be visible to mortal
sight. O yes; we feel confident that that grand fu-
neral on Nebo was succeeded by a more triumphal pro-
cession, when Michael rescued the prey from the
mighty, and bore aloft the first trophy of the resur-
rection of Christ.

As we have had occasion to refer to Elias in con-
nection with Moses, we may advert in a word to an-
other aspect of that connection which is peculiarly in-
teresting. Those two saints illustrate the two modes
in which all the saints will be glorified at last. In
Moses we have an example and a warrant that the
righteous dead will all be raised ; in Elias we have an
example and a warrant that the righteous living will
all be changed. But the results will be identical ;
even as these two, with similar powers, capacities, and
sympathies, appeared together, and together spake
with Christ of the decease which he was to accomplish
at Jerusalem.

The visit to the earth of these two glorified men,
gives us some glimpses of the life that is in reserve
for all redeemed saints, when the mortal puts on im-
mortality.
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‘We see, for one thing, that these men are endowed
with the power of bodily transformation. Elijah’s
body was transmuted into the spiritual body when he
was translated. The same change passed on Moses
when he was raised from the dead. With those
ethereal, invisible bodies they could make the jour-
ney to this lower world, sweeping without harm
through suns and systems innumerable on their way.
But on the mount they assumed the natural body, for
they became visible to the disciples. To return to the
better world they must take on again the spiritual
body, for the fleshly body could not live more than a
few miles above the surface of the earth. If anything
were wanting to show us that this is the law of the
heavenly world I think we have it illustrated here.

The close relation seen here, between these two
men shows that they were in the same kind of exist-
ence. They were both in the body, else they could
not have entered into each other’s society. If Moses
had not been raised, there would have been a bodily
barrier between him and Elijah, and so they could
not have performed this journey together. But both
being in the body, they could journey to earth to-
gether, they could speak with Christ together, and
speak with each other about their wonderful mission.
This seems to make a conclusive case for Moses
being raised and glorified.

We see, further, what wonderful knowledge must
be possessed by the glorified. Think what a sweep
of knowledge of the immense creation these men
must have, to steer their course through labyrinths
of suns and systems, until this earth was discerned
as a faint speck of light on the far horizon. All this
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was not done by chance. As we rise in the scale of
being, we are directed more and more by intelligenee ;
so we may be sure these men knew the road they had
to travel, and the purpose of their visit.

And that leads me to notice especially, how these
sainted men were instructed in the scheme of re-
demption. They spake with Jesus of the decease
which he was to accomplish at Jerusalem. Certainly
they could not know much about that while they
were here. They lived in an early age when revela-
tion was dim. It was only through signs, and sym-
bols, and sacrifices, that they caught a glimpse of this
far off day of grace.

But now they are well informed. . They know that
outside Jerusalem there is a place called Calvary,
and they know that there Christ is soon to offer him-
self a sacrifice for the sins of the world. This is what
the disciples could not learn. Christ often tried to
teach them that this was his supreme mission to the
world. But they would not, or could not, be made
to understand. These sainted men, however, are
well informed. In heaven’s light they see; and so
they are able to speak intelligently with Christ of his
redemptive work.

I have another idea of the ministry of these glori-
fied men which has not usually been held. It was
evidently one divinely ordered part of Christ's mis-
sion to the world, that in certain critical experiences
of his life he was to be upheld and sustained by super-
natural agency. We must remember that he was
human ; and being so, there were critical times when
his human nature might have collapsed, before he
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finished the work which the Father had given him to
do. But his mission was not to fail for lack of nec-
essary support. Hence we have glimpses of angels
coming to his relief in times of peculiar strain, and
giving him needed sympathy and succour, whereby he
went on victoriously to the cross. After that terrible
temptation in the wilderness, ‘‘angels came and min-
istered unto him.”” Inthe awful agony of Gethsemane
there appeared an angel from heaven strengthening
him. Most likely there were other times when angels
came to his relief. It is a marvel that any such in-
stances appear in the history at all, for those angels
were seen, else they would not have got into the
record. How often in secret these angels may have
visited him, who can say?

Now these very men, Moses and Elijah, may have
been such agents of consolation. We find them
actually engaged in this mission here on the mount.
They are speaking with Jesus of his redemptive
work ; giving him the intelligent, passionate sympa-
thy which the disciples could not give; and so sus-
taining him in prospect of the suffering which he had
to undergo.

If they acted this part on one memorable oceasion,
is it not likely they would do so at other times?
The ‘‘angels’’ that appeared really may have been
““men’”’ ; the two words are often used interchange-
ably, as we have seen; any one is an angel who is
sent. These men, therefore, could perform this serv-
ice, because they were in the body. Then, as we have
seen, they had intelligence enough for such a mission.
As for intense sympathy, they were more closely re-
lated to the Saviour’s redemptive work than even the
angels. Also, their experience was more akin with
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his own; and so they might, possibly, come nearer
to his heart.

Look, then, at the various scenes in the Lord’s life
in which these men may have taken a part. They
may have been amongst those who came down to
celebrate his birth. They may have been the angels
who ministered to him after the temptation. They
were certainly here with him upon the mount. One
of them may have been the angel who strengthened
him in the garden. These very two may have been
the two young men who appeared in his tomb. One
‘of them may have rolled away the stone. It may
have been one of them who spoke to Mary such
words of consolation. These two men may have been
the same two who appeared in white apparel at the As-
cension. They may have been the men who assured
the disciples that Jesus would come again. And thus,
having fulfilled their mission on earth, we can be-
lieve that they formed part of the escort of the risen
Lord in his ascent to the Throne. Therefore —

“Lift up your heads O ye gates; and be
ye lifted up, ye everlasting doors, that the
King of Glory may come in. Who is this
King of Glory? The Lord of Hosts! He is
the King of Glory 17



X
SPECIAL TRANSFORMATIONS

A Law of the Spirit World—Its Final Universal Application—
Temporary Transformations—Moses—The Three Hebrews in
the Fire—Ezekiel—Philip—Paul—John—Only a Higher Law.

WE have seen now, I think pretty clearly, that
bodily transformation is one law of the spirit world.
‘We have seen the operation of that law in the case of
angels who on their visits to earth took the form of
men, and afterwards changed back into their proper
spiritual form. We have seen the operation of the
same law in the case of our Lord, whose appearances
and disappearances after his resurrection, can be ac-
counted for, so far as I can see, in no other way.

Then, to bring the matter still closer, we took the
case of two men like ourselves—Moses and Elijah.
‘We think it was made clear,—almost to a demonstra-
tion,—that Moses was raised from his grave, and glo-
rified. As for Elijah, it is agreed that he was trans-
lated. But after hundreds of years these two men,
both in the glorified body, appear in the scene of the
transfiguration. Their fleshly bodies must certainly
have been transmuted into spiritual bodies, to qualify
them to make this special journey to earth.

Besides, we took these two men as types of the
dead and living saints at the last day. On them the
very same change will pass that passed on Moses and
Elijah. Like Moses, all the sleeping saints will be
raised, and in rising the natural body will be changed

116
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into the spiritual. Like Elijah, all living saints will
be translated. Thus we see that the case of Moses
and Elijah is pecaliar only from our present point of
view. When the great change comes to all, it will be
seen that these two men are exactly on a par with the
rest, only forestalling them a little in point of time.

‘With this comprehensive view of a certain law of
the spirit world, I venture now to go a step farther,
and to make a more remarkable application of the law
than I think has been made before. And I would
beg you not to be rash in dismissing the idea I shall
present, until you fairly examine it.

I think you will find that the theory I advance
solves many Bible difficulties, and makes certain rec-
ords not hard to believe that before may have been a
tax on our faith. I reckon it a great thing to show
even one Bible incident to be more in harmony with
reason and with law than it seemed before. I think
he does a special service to mankind who discovers a
reasonable way of accepting Scriptural accounts as
veritable facts, which were formerly in danger of
being consigned to the hazy limbo of fable.

Let me say, then, that I deem it possible and likely
that certain persons in this life may have experienced
a bodily transformation, whereby the natural body
was changed into the spiritual body for the time, and
then changed back again into the natural. Accord-
ing to the Scripture account, certain things happened
in the lives of certain men, which on this theory only,
I can explain satisfactorily.

Such a phenomenon needs not to have occurred
often ; it may have occurred but very rarely. We
would naturally suppose that those to whom it did
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happen were very high in the divine favour, or that
the circumstances which called for it were very pecul-
iar. I will cite a few cases in which it would seem
reasonable to conclude that such a temporary trans-
formation may have occurred.

The first case is that of Moses. On that solemn oc-
casion when he received the law on Sinai, he abode on
the mount with God for forty days and forty nights.
‘When he was called of God to ascend the mount we
read that he ‘‘exceedingly feared and quaked.” Tt
was no wonder. There was not a heart in Israel that
did not tremble. Yet, while the mountain quaked,
and the lightning flashed, and the trumpet pealed, and
the thick darkness prevailed, Moses was called to go
up. And he did go up. But the fear and the quak-
ing ceased. Into the near presence of God he went,
and abode there in peace for forty days and nights.

Now, how did mortal man endure that strain? If
Moses so quaked at first, how was it that he did not
die when he approached so near to the Holy One?
Was it not because he was specially fitted for that
awful experience? And what would so fit him as the
transformation of the natural body into the spiritual ¢
‘With that change having passed on him, we can con-
ceive that he might abide in the awful Presence, and
be in perfect peace.

But could he do so otherwise?t Would not the
fleshly body be consumed in the near presence of the
Most High ¢

‘“ Oh, how shall I, whose native sphere
Is dark, whose mind is dim,
Before the Ineffable appear,

And on my naked spirit bear
That uncreated beam.”
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If, as Paul says, flesh and blood cannot inherit the
kingdom of God, how could the flesh and blood of
Moses abide there? But if the flesh and blood
were transmuted for the occasion into the spir-
itual body, then he might abide and feel safe and
happy. Does not this theory, then, solve a great dif-
ficulty and invest that Seripture account with a cred-
ibility and a reasonableness which it did not possess
before t

And this view is confirmed by the fact that Moses
fasted during the whole of his stay upon the mount.
The record is that ‘‘he was there with the Lord forty
days and forty nights; he did neither eat bread nor
drink water.”” Then how was he sustained? This
fleshly body is certainly not fitted to sustain a fast of
forty days. I am aware that some years ago an at-
tempt was made to perform a similar feat of endur-
ance; and it was claimed that the attempt was saccess-
ful. But in that case, every precaution was used to
prevent utter collapse; at the end of the term the
man was in the last stage of exhaustion; and there
were doubts as to whether the thing was honestly done.
Certainly, the body, under normal conditions, can
endure no such strain.

We know that Elijah fasted forty days. If his case
be quoted to show that such a thing is possible, let it
be remembered that an angel supplied Elijah with
heavenly nourishment, and it was ¢“in the strength of
that meat’’ that he was sustained. Or, if it be elaimed
that our Lord fasted forty days in the wilderness, who
can say that the angels who ministered unto him at
the conclusion of the fast,were not also with him at
the beginning of it, and gave him heavenly food to
sustain him, just as in the case of Elijaht But Moses



120 THE SPIRIT WORLD

endured the long fast without even being ¢ afterwards
an hungered’’ ; for he came down from the mount in
the fullest strength and vigour.

How, then, was he sustained? Is not the supposi-
tion most reasonable that he was in the spiritual body
all the time? The whole case seems to favour the
hypothesis that Moses was translated for the time
being, to fit him for that long and close interview
with God; and that he was changed back again into
the fleshly body, when the interview was over.

And there is another circumstance that favours
this view. When Moses descended from the mount
and came into the camp of Israel, his face shone with
such superhuman radiance that it had to be veiled.
How is this to be accounted for? Might it not be
the lingering glory of the spiritual body, which for a
while eould not be extinguished, after he took the
body of flesh? Think of that angel at the tomb who
retained so much of his native glory that his ¢‘ coun-
tenance was like lightning,”” and you may realize that
Moses had just a similar experience.

If Moses really did undergo this temporary trans-
formation, I can imagine that he might not be dis-
tinetly consecious of it. In fact we are told that ‘‘he
wist not that his face shone.”” He might be con-
scious of marvellously enlarged and intensified sensa-
tions and perceptions, such as we sometimes have in
dreams, without being aware that he had actumally
passed into a new mode of existence. Probably he did
not even know that there is such a thing as a spirit-
wal body. Fifteen hundred years after his time, Paul
found it necessary to tell us that ¢‘there is a spiritual
body.”” And so, Moses might enjoy the glorious
effects of being in the spiritual body, without being
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at all aware that he had passed into a higher realm
of being. His experience may have been like that
of Paul, who on one occasion did not know whether
he was in the body or out of the body. But whether,
or in what degree, Moses was conscious of the change,
the various circumstances we have indicated seem to
favour the theory that for that high and sacred occa-
sion, the natural body was transformed into the
spiritual.

Take next, the case of the three faithful Hebrews
who were cast by Nebuchadnezzar into the furnace
of fire. The heat was so intense that it burned to
death the officers who cast the three men in. But
the three had no hurt. They walked through the fire
unharmed. All the fire did to them was to burn the
cords that bound them. When the king looked into
the furnace he was amazed. He saw the three men
walking unharmed through the fire ; and even more
marvellous still, he saw, in company with the three,
a fourth man whose form was ‘‘like the Son of God.”

Now is that a legend or a true storyt I venture to
think that many readers of the Bible, especially in
these later days, take it as a pious legend. Some
may go a step farther, and take it as a pictorial rep-
resentation of facts, suited to that early unlettered
age.

Why is the record not taken literally? Because it
seems contrary to nature and experience. The event,
as recorded, seems entirely impossible; so it has to
be explained away, or modified in some way to make
it credible. One eminent divine gives a very fan-
tastic account of the way in which these three men
were preserved. He says that, ‘‘ An angel was pres-
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ent in the fiery furnace, and blew aside the flames,
so that they could not hurt them.” Such fanciful
theories seem almost a burlesque on genuine inter-
pretation.

In dealing with such higher spiritual phenomena
we are apt to arrive at conclusions without sufficient
data. We think we know the whole case when we
know only a small part of it. 'What do we know of
the laws of nature as a whole? There may be a lower
set of laws of which we know something ; but may
not these lower laws in certain cases be neutralized
by higher laws of which we know almost nothing?
In the case of the preservation of these three men in
the fire, we have a glimpse of a higher law which
perhaps explains the whole mystery; and in that
case the record belongs not to the record of fable, but
of fact.

Call to mind, then, that singular fact about the
spiritual body which we noted a while ago ; namely,
that the spiritual body is unaffected by the extremes
of heat and cold. Add to that fact the probability
that the bodies of these three men were changed for
the time from natural into spiritual bodies, and the
narrative at once stands out as a record of facts. On
such bodies the furnace, though heated seven times,
would have no power.

If you are disposed to doubt this interpretation of
the phenomenon, remember that this is the very
change that is to pass on all living men at the last
day. I presume you have no doubt about that.
That final ‘‘ change’” will be effected no doubt in
harmony with some higher spiritual law. Now the
same law could be applied here and now to these
Hebrews just as easily as it could be applied to them
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at the last day. If sueh a change can pass on an
uncounted multitude ¢‘in a moment, in the twinkling
of an eye,”’ is it incredible that it might be exereised
in the case of these men, to meet a special emergency ¢
This would be no actual departure from the operation
of law ; it would only be the operation of law on a
smaller scale, and an earlier date. Only widen the
horizon of your thought, and see the reasonableness
of this view.

But perhaps a difficulty may seem to arise from
the fact that the king actually saw these men walk-
ing through the fire. If they were in the spiritual
body surely they would be invisible to fleshly eyes.
Yes, quite true ; but our fleshly vision has sometimes
been cleared to see spiritual beings that were other-
wise invisible. You will call to mind the case of the
young man who was servant to Elisha. 'When his
eyes were opened he saw ‘‘ the mountain full of horses
and chariots of fire round about Elisha.”” Now if
you will just imagine that Nebuchadnezzar was en-
dowed with the same spiritual vision for a moment
or two, all difficulty vanishes. Just as the young
man saw God’s angels, so the king saw these three
men—spiritual beings for the time—in the fire.

If you still wish to find an ohjection to this view,
you may perhaps urge it as an unlikely thing that a
wicked heathen king should be privileged with such
power of spiritual vision. If such is your idea I
would ask you to remember the case of Balaam’s ass
which saw an angel in the way, which Balaam him-
self could not see. A man is better than an ass,
though the ass in this case saw what the man could
not see; and so the king, wicked though he was—
nay, perhaps because he was so wicked—may have
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been vouchsafed this vision of the men walking un.
hurt in the fire.

Let us glance next, at the case of Philip the Evan-
gelist. It is recorded of him that after baptizing
the eunuch, ‘‘the spirit of the Lord caught away
Philip, that the eunuch saw him no more” ; and
then it is added that ‘‘ Philip was found at Azotus?”’
—a place about thirty miles distant from the scene of
the baptism.

Now the phraseology employed here, if taken in a
simple and natural way, does certainly seem to sug-
gest something very unusual or supernatural. ¢The
spirit of the Lord caught away Philip.” Does not
that indicate some mysterious withdrawal of Philip,
whereby he suddenly vanished from view? And
then, ‘Philip was found at Azotus’’—mysteriously
conveyed there by this strange spiritual influence ; so
the narrative seems to indicate. Yet, so far as I
know, the transaction has always been explained as
one of an ordinary kind. One writer says: ‘All
that can be signified here is, that the spirit strongly
admonished Philip to go to some other place.”” An-
other says: ¢ Perhaps this means no more than that
the Holy Spirit suggested to the mind of Philip that
he should withdraw abruptly from the eanuch.”’” And
such is the trend of commentators in general.

Now I think I am as adverse to the importing of a
miracle to meet a difficulty as any one can reasonably
be. But I think any candid reader must feel that
such tame interpretations as I have quoted, fall far
below what the phraseology in this case seems to re-
quire,

That there is a supernatural element here appears
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to me to be beyond doubt. Then why has it not been
recognized ! I would humbly suggest that it is be-
cause commentators have not had the key to the mys-
tery. So far as I know, it has not yet dawned on
commentators that there is such a thing as temporary
transformation of the natural body into the spiritual.
But let that possibility once be admitted, and let it
be seen how natural in the highest sense such trans-
formations are ; then, perhaps, a new interpretation
may be put on this strange experience of Philip. It
may then be recognhized as by no means unlikely, that
when the interview with the eunuch was at an end
Philip suddenly vanished from his sight; that the
sudden disappearance was due to the fact that the
natural body was changed into the spiritual, which is
invisible ; that in that spiritual body Philip passed
immediately to Azotus; and that he was found at
Azotus because the spiritual body was changed back
again to the natural. I submit that all these phenom-
ena, though deemed miraculous now and here, are
probably recognized natural laws of the spirit world.

I would submit, further, that Philip may not have
been aware that any such change had passed upon
him ; that perhaps he did not know that there is a
spiritual body at all ; yet that fact would certainly
not forbid the experience we have supposed.

If the principle I am contending for be once ad-
mitted, I think its application to this case must be
taken as more reasonable than the attempts usually
made to explain away an event so apparently super-
natural.

This case of Philip may be taken as a type of others.
The prophet Ezekiel seems to have had somewhat of
a similar experience. ¢ The spirit took me up,” he
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says, ‘“and I heard behind me a voice of great rush-
ing, saying, Blessed be the glory of the Lord from this
place. . . . So the spirit lifted me up, and took
me away.”’

This corresponds closely with the case of Philip,
but goes more into detail. Ezekiel’s laboured at-
tempt to describe what he saw and heard, reminds us
of Paul, who saw things not lawful—or not possible—
for a man to utter. And there is a singular likeness
between Philip and Ezekiel, in that the Spirit is said
to have ‘‘caught away’’ Philip and also that he
“caught away’”’ Ezekiel. In the main there seems to
have been an identity of experience.

‘We come now to the case of Paul. He was ‘‘caught
up into Paradise,”’ he tells us, ‘‘and heard unspeak-
able words which it is not lawful for a man to utter.”
Here we notice that the case of Paul is very like that
of Ezekiel. And it is alike in two ways. Paul, like
Ezekiel, was ¢ caught up,”” and like him he heard
words unlawful orimpossible to be uttered. But Paul
adds that he was caught up ‘‘into Paradise,’’ which
he also calls ¢‘ the third heaven.”

Now that there was a supernatural element in this
case none can doubt. It cannot be explained away,
as has usually been attempted in the case of Philip.
Yet the phraseology in both cases is almost the same.
Philip was ¢ caught away,’”” and Paul was ¢ caught
up’’ ; but we have more light on Paul’s case, for he
was ‘‘ caught up into Paradise.” So we think that if
the principle of temporary transformation can be ap-
plied to either, it must be applied to both. As Paul
says that he did not know whether he wasin the body
or out of the body, my conjecture is, that he was
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really translated, and that in the spiritual body, which
alone could sustain the sights and sounds of Paradise,
he heard and saw those wonderful things which could
not be uttered in human speech.

Lastly, take the case of St. John the divine. He
had wonderful visions of the unseen ; but unlike Paul,
he tries to tell us what he saw. The question is—In
what way was he made a spectator of those heavenly
wonders? In another chapter I advance the theory
that the scenes he describes may have been impressed
on his mind in a series of pictures, while he was in a
state—if I may so say—of spiritual hypnotism. That
view, I think, is sustained by a number of considera-
tions of some weight.

Another theory is, that John may have received
his revelations in somewhat the same way as Ezekiel
and Paul. The angel who conducted John—whether
actually or in vision—through the abodes of bliss,
called to him to ‘‘ come up higher,”’ that he might see
¢ things to be here hereafter.”” To be able to receive
such ecstatic visions as he did, it does not seem far
fetched to suppose that he was in the spiritual body
for the time. The call to him to ‘‘ come up higher ”’
favours the same view. At the same time, very likely
he might say with Paul that, whether in the body or
out of the body he could not tell.

This curious and interesting theory of temporary
transformation I need not illustrate further. The
more it is examined the more reasonable it must ap-
pear. It accords fully with a high spiritual law, and
goes far to explain many apparent difficulties in Scrip-
ture history.
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Let me repeat, in conclusion, that in the theory
which I here espouse, I am applying to a few persons
only a principle which certainly applies to all living
saints in the last day. For those who can adopt this
idea—if not as a demonstration, yet as a probability—
it explains some serious difficulties in Seripture his-
tory, confirms our faith in the veracity of the divine
word, and brings us more closely into touch with the
unseen.



X
VISIONS OF THE UNSEEN

Visions of Isaiah, Ezekiel, Daniel, Paul—Images or Pictures—
Pharaoh’s Dream—Interpretations—Angelic Sympathy—Our
Poor Vehicle of Speech—Writing—Painting—Photography—
Sensitive Plate of the Brain—Spiritual Hypnotism.

THE bodily transformations to which we have
referred, prepare us for understanding more intelli-
gently certain visions ascribed to men in Seripture
history. These narratives have been a tax on the
faith of some enquirers. I think that with larger
views of spiritual realities, what is esteemed miracu-
lous or impossible in Scripture history, will become
more and more easy to accept. In particular, our
recognized closer contact with other spiritual beings
enables us to understand better their mode of com-
munication with us, and confirms our faith in revela-
tion.

What I would advance now is a hypothesis as to
one mode of communication which may be possible
and easy for beings unencumbered with fleshly bodies.
And in certain favourable conditions we ourselves
may have something of the same facility. Thus we
may be able to account for one special method of in-
spiration adopted in certain circumstances.

According to the Scriptures there have been saints
and seers through all time to whom were given won-
derful glimpses of the unseen. Such experiences are
often narrated with great vividness and minuteness
of detail.

129
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Jacob, for instance, is very graphic in deseribing
his vision of the ladder and the angels. Isaiah tells
us how he saw the throne so high, and the Lord seated
on the throne and the six-winged seraphim so like to
those John saw in the Apocalypse. In Ezekiel the
heavens were opened, and he saw visions of God.
There he saw a man upon the throne, and a fire, and
a rainbow, and a cloud of glory, and the living crea-
tures, and the wheels, and the lamps. Daniel had sev-
eral visions. In one of these he saw a man clothed
in white, his loins girded with fine gold, his body
like the beryl, his face like lightning, his eyes like
lamps of fire, his feet like polished brass, his voice
like the voice of a multitude. This glorious vision
of Daniel is wonderfully like to the vision of John in
which he saw the beatific glory of the Christ.

It was a more prosaic vision that Peter had, but
perhaps not less instructive, when he saw the great
sheet let down from heaven, and when he learned that
the Gentiles were not to be counted as common or un-
clean. And perhaps Paul had as wonderful visions
as any, whether of earlier or later times. He is re-
served in speaking of such experiences ; but he gives
a hasty sketech of one vision in which he says he was
caught up into Paradise, where he heard and saw
things unlawful, or impossible, to be uttered.

Now the question naturally arises, What was the
method by which these invisible things were revealed ¢
Or is there any method by which men in this life can
come into such conscious and vivid apprehension of
things that belong to the spiritual world? Take the
case of Paul. By what process were those scenes of
the eternal world revealed to him? Was he actually
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caught up to the third heaven, as he says, and did he
really see what he describest? If so, was he taken
there bodily, and did he witness those things with his
bodily eyes?t Or was he transported there in spirit,
and did he see what he describes with the inner
sense? Or might it have been that he was in some
kind of a trance as to the body, but very wide awake
as to the spirit, and that those heavenly scenes were
made to pass before his mind something like the mov-
ing scenes of a panorama {

We can hardly avoid asking such questions; and
be it observed that we do so not out of mere curiosity
alone. Noj; but we feel that if we could understand
the method we should better realize the fact; and
then the unseen would come more readily within the
range of faith. We are admonished, however, to be
cautious about such inquiries. Paul tells us plainly
that he did not know the method, and he seemed con-
tent not to know. Whether he was in the body or
out of the body when he had that wonderful vision,
he could not tell. If he did not know, how can we
know? In the presence of such high mysteries we
ought, perhaps, to be reverently silent.

Still, for the reason that has just been stated, it may
be no harm to hazard a conjecture. There is a view
of the case which seems so well supported by Serip-
ture and reason that it satisfies me for the present.
It may not be so definite and complete as could be
wished, but definiteness and eompleteness are hardly
to be expected on sueh a subject ; it is enough if the
idea be reasonable enough to be a distinet aid to
faith.

Take, then, any of those visions to which we have
referred, My view is that possibly they were all sub-
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jeective : that is, that they passed before the internal
sense only ; that the scenes had no objective existence
whatever, but that images or pictures passed before
the mind. And as to how such images or pictures
could be so presented to the mind, I take it that a
superior being, say an angel, has the power to present
such images to another mind, and that he does it
easily and rapidly, according to the law of a higher
mode of existence. I think this view is sustained by
the analogy both of Seripture and reason.

Scripture gives us the account of certain visions
that must have been subjective only, because the
visions were of events yet future. Abraham seems
to have had a vision of the bondage and deliverance
of his descendants in Egypt. Those events were a
long way future ; they had no actual existence when
Abraham had his vision of them. He could nof,
therefore, possibly see the things themselves; he
could have no more than a vivid pictorial representa-
tion of them.

The same was notably the case with the visions of
Daniel. They were professedly a foreshadowing of
things yet to be. As such, they had no actual exist-
ence. Daniel could not see things that had no exist-
ence, but he could see pictures of the things; and
such pictures, as I understand it, were presented to
his inner sight.

It was so with John. He heard a voice saying,
¢ Come up hither, and I will show thee things which
must be hereafter.”” So the things that he saw were
not actual things ; they could be no more than repre-
sentations of things yet future.

In all these cases it seems clear enough that the
visions were subjective merely ; they could be no
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more, because the things secen were yet future, and
had no actual existence. I do not mean to say that
there have not been actual manifestations of unseen
realities as well. Paul’s vision of the glorified Christ,
for instance, was an actual sight of Christ with the
bodily eyes. So the appearances of angels were actual
appearances. But that is another class of phenomena
altogether. We are considering now the experiences
of men whose outer sight for the time was closed, and
whose inner sight was opened ; and we are supposing
that the visions they saw under such conditions eon-
sisted of images or pictures presented to the inner
sense. And one reason for that view is, that in many
cases the events so portrayed were yet future, and so
for the present had no actunal existence.

Another thing that tends the same way is this: the
objects seen in vision were often symbolic only. We
think at once of the cattle that Pharaoh saw in his
dream. Those cattle had no objective reality ; they
were only symbols of real things; but it would seem
that some spiritual being had the power of creating
those symbols and presenting them to Pharaoh’s
mind while he was asleep. Just so it must have been
with Daniel. There was actually no ram or he-goat
in existence such as Daniel saw ; those were but sym-
bols, which I am supposing a higher intelligence had
the power to summon up and present so vividly to
the prophet’s mind. That higher order of beings
have sueh powers will be more evident when we come
to notice certain very suggestive analogies. Mean-
time it seems tolerably certain that such visions were
of a subjective character, both from the fact that they
revealed events that were yet future and that the sub-
Jjects seen were often but symbols of realities.
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This view will appear still more reasonable if we
notice the means that were provided for interpreting
the symbols seen in vision, which would else have
been a meaningless dream. When Pharaoh had the
vision of the cattle it was so ordered that Joseph was
at hand to interpret the vision. And it was just so
with Daniel, only that he got the interpretation in
the vision itself, and he got it from an angel instead
of a man. He says that when he saw the vision and
could not understand it, he heard a voice calling to
Gabriel and commanding him to make the man un-
derstand the vision. It is a wonderful instance of
both divine and angelic sympathy with men ; but we
take it now as illustrating the mode in which divine
communications were made. First, there was a
series of symbols, and then there was an interpreter
of the symbols.

I take it that in a higher state of being there is
some way—and I presume a natural and easy way—
of calling up such symbols at will and presenting
them to another mind. When the communication
is to be made to a human mind, it has to be made
while the body is in a deep sleep or trance. The
mind is then less under control of the body, and is in
a condition to receive such impressions. And if the
whole truth were known—which it cannot be now—I
suspect that spiritual beings, who are not hampered
by fleshly bodies at all, can make such impressions
on each other’s minds with an ease and rapidity equal
to that of thought.

This sluggishness of the body to respond to the free
movements of the spirit seems to be illustrated by the
overpowering effects on the body of such visions. It
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is singular how often the fact comes into view that
the strain was too great for the body to endure.
Ezekiel tells us that when he saw the vision, the
effect was so overpowering that he fell on his face.
Then he heard a voice saying, ‘‘Son of man, stand
upon thy feet, and I will speak unto thee.”” Then,
he says, ‘‘the spirit entered into me, and set me upon
my feet, and I heard him that spake unto me.” A
subsequent vision, he tells us, had a similar effect.
He fell on his face, and remained so till the spirit
entered into him and set him on his feet. This gross
body, it seems, is not suited to respond to the de-
mands which the spirit makes upon it in such experi-
ences. We may believe that the body would utterly
collapse if the vision were too long continued, or if
unusual strength were not supplied.

The experience of Daniel is even more marked than
that of Ezekiel in this respect. ‘‘I was left alone,”
Daniel says, ‘‘and saw this great vision; and there
remained no strength in me, for my comeliness was
turned into corruption, and I retained no strength.”’
But he, too, was supernaturally strengthened. There
was one who came to him and said, ‘O man, greatly
beloved, fear not ; peace be unto thee ; be strong, yea,
be strong.” After another of these visions we have
this account: ‘I, Daniel, fainted, and was sick cer-
tain days; afterwards I rose up and did the king’s
business.”” The vision that was so exhilarating to
the spirit, was too much for the flesh, and must be too
much, until this corruptible puts on incorruption and
this mortal puts on immortality.

The apostle John is another striking example of the
same law. After describing his vision of the glori-
fied Lord he tells us how that vision affected him.
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“When I saw him,”” he says, ‘I fell at his feet as
dead.” Yes; and if supernatural strength had not
been given, probably John would not have lived to
give us these glorious Apocalyptic experiences. This
is not the place nor the time for sustained spiritual
raptures like these. The gross flesh could not endure
them.

That short periods of high spiritual vision have
been given, such as the fleshly body might with diffi-
culty sustain, may give us a hint of what is in store
for us when this cumbrous, corporeal frame is left
behind. In the meantime it seems clear that in such
raptures the spirit must be detached in part from the
normal influence of the flesh. That condition is sup-
plied by the deep sleep or trance in which according
to the Scripture record, such visions were seen. The
vision, then, is of a subjective character ; the whole
process is enacted, not without the man but within,
and the objects discerned are not real objects, but
images of objects, which by some process unknown
to us here are made to pass before the inner sight.

The probability that superior spirits do possess
the power of presenting such images to our minds,
may be touched on here in a general way. We are
dealing now with indirect Scripture testimony. Let
us see how that bears on this view. That angels have
a knowledge of, sympathy with, and sometimes take
part in, human affairs will not be doubted by any who
aceept the Seripture testimony. Witness those three
that spoke with Abraham about the destruction of
Sodom ; that other that hustled Lot and his family
out of the doomed eity ; that other that slew so many
thousands of the Assyrian army ; those two that lin-
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gered by the Saviour’s tomb; those other two—or
perhaps the same—that appeared at the Lord’s ascen-
sion ; the one that struck off Peter’s chains in prison ;
that other, that took charge of John in his visions of
the heavenly world.

‘What knowledge of human affairs, what sympathy
with men, what ease of communication, what power
to help, we see in all these transactions, and many
more of a like kind. In most of those cases, how-
ever, the ethereal bodies of the angels took more ma-
terial forms, so that they might be palpable to fleshly
sense. But surely when they are shut off from fleshly
recognition they are not far away. In their normal
condition they are not palpable to our grosser sense.
‘When they come into human conditions we find them
using human language. But does not a trance or
deep sleep on our part suggest that we are taken
partly into their conditions, when they can speak to
us in their own language? We can easily imagine
that the human spirit is then so far released from
its fleshly surroundings that it can receive the im-
pressions which another spirit may convey. That
seems to be implied in the Scripture accounts of
visions. The mode of communication that is used in
such circumstances is far superior, we may believe,
to our poor vehicle of human speech. The effect of
it we suppose to be instantaneous and most vivid im-
pressions on the mind, such as we have in the visions
described in Holy Writ.

This general consideration accords with the whole
analogy of revelation. When we look further at
some analogies of nature, illustrative of the same
view, but in much more detail, I think we may be
ready to believe in a spiritual method of commmunica-
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tion as swift and easy as a volition of the will, or a
flash of the imagination.

Take some analogies from this lower world, as
illustrating the probability that the visions of the un-
seen that have been vouchsafed to men, were produced
by some higher spirit causing a series of images or
pictures to pass before the mind while the body was
in a deep sleep. Or rather, we may take certain
analogies to illustrate the probability that angels are
endowed with some such method of communication.
The idea is by no means far-fetched or visionary,
though at the first glance it may seem so.

Take the simple fact that we can convey ideas
through the medium of speech. That is so common
an experience that it is no longer surprising. But if
we had never known such a thing as language, would
we not be astounded at seeing its effects for the first
time? To think that by a variety of articulate sounds
we can convey, not merely the most common, but
some of the most abstruse ideas, is really marvellous.

Now, since mind can thus come into contact with
mind, notwithstanding these gross bodies that tend
so much to keep us apart, it is surely not unreason-
able to believe that in a higher state, where the body
is so etherealized as to respond with the utmost alert-
ness to every emotion of the mind, mutual communij-
cation of ideas may be carried on with a rapidity and
completeness of which we have but a dim suggestion
here. One mind may have the power to flash its
thoughts on another mind in a moment, and with a
vividness and force which to our cumbrous human
language is quite impossible. It is easy for me, then,
to believe that the objects which saints and secers
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have seen in vision, were pictures or images of things
which superior minds called up, and produced at
will. And the body being in a trance for the time,
the spirit was so far released from the dominion of
the flesh that it was plastic enough to receive the im-
pressions so conveyed.

Even more wonderful than spoken language is
written language in this regard. 'We can put our
thoughts on a sheet of paper; we can present that
sheet to another eye; and the thoughts printed on
that cold page are flashed in a moment into another
brain. Usage has taken off the keen edge of wonder
that such a thing can be done. But we may realize
how wonderful the thing is by its effect on a savage
when he sees it for the first time. To him it is ut-
terly astounding.

Now, if such a thing as that is possible to us in this
lower life with all our cumbrous, mechanical meth-
ods, is it far-fetched to suppose that an angel might
produce a similar effect, but in a far easier and
swifter and eompleter way? And that is just what I
suppose he really does when he flashes such scenes on
the human mind. While the vision, then, is no less
real, it is only subjective ; the objects discerned have
no bodily existence ; they are ideas only, embodied
in those particular forms. Thus, it seems to me, the
Scripture records of visions become credible even to
a sceptic, because they are seen to be in harmony
with analogy.

As further illustrating this view of the case, take
the fact that we can produce images of things by
painting. 'We can paint pictures with so much real-
ism that nature sometimes cannot be distinguished
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from art. We have read of two of the old masters
who were both so eminent in their art that there was
a bitter rivalry between them as to which was to be
acknowledged supreme. This contention grew, till
at length it was agreed that each should paint a pie-
ture on the merits of which the final verdiet would
depend. So one of them painted a picture of cher-
ries, and painted it with so much realism that even
the birds were deceived, and came to feast upon the
fruit. That was surely a master stroke; but it was
outdone by his rival. He also painted a picture, but
he gave it no name. When the time came for the
picture to be exposed, he asked his rival to draw aside
the screen that hid the picture from view. He
stepped forward to do so, when, lo! the screen itself
was the picture, but painted with so much realism
that even the veteran artist was deceived. Such is
the perfeetion to which this art has been developed.

I myself saw in a gallery in Brussels a dog in a
corner of the room. My companion and I, wonder-
ing what business a dog had to be in a picture gallery,
went forward to examine, when, lo! the dog was no
dog at all, but only the picture of a dog. And I
found that our experience was not peculiar, for I met
others who had been taken in by that dog in just the
same way.

It is wonderful what realistic effects of this kind
can be produced.

Now to what do all these remarks tend, and what
is their bearing on the question before us? Why,
simply this: that if we can put objects on canvas
with so much realism, why may not a similar thing
be done in a higher state of being, but done by some
higher process, and with infinitely more ease and
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completeness? Painting is a very tedious thing, and
a very coarse thing when examined in detail. But
if, with all our coarse and cumbrous applianees, we
can produce such effects, who can say what an angel
might not produce, and with what ease and swiftness
and accuracy ?

Photography gives us a hint of glorious possibili-
ties of this kind in a higher state. By some process
more subtle and spiritual than photography, might
not some higher spirit cast pictures on the sensitive
brain, as we cast them on the sensitive platet If we
knew all, I think we might find that it was a very
easy matter to photograph those cattle on Pharaoh’s
brain, and those seraphim on Isaiah’s, and the white-
robed throng on John’s. And the practical value of
this thought is, that it renders the Scripture account
of visions distinetly eredible on grounds of reason, and
thus brings the glory of the unseen more vividly
within the realm of faith. This is surely what is
needed above all things in this age of worldliness
and materialism. Happy are they whose keen vision
can penetrate these dull, damp fogs of earth, and like
John see ‘‘a door opened in heaven.”

As bearing distinctly in the same direetion, we
may refer, in conclusion, to one peculiar develop-
ment of modern science. We have all heard a good
deal lately about hypnotism. It is a new and not
a very fortunate name applied to an old science, but
certain new developments of that science have called
forth the new name. But setting aside the name, let
us look at the thing itself in its bearing on this sub-
ject of visions.

Many of us have seen a person in a mesmeric trance.
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In the more advanced stages of such a trance, the
person loses all control of himself, both as to the
body and the mind. His limbs can be moved and
placed in any position, and there they will remain.
The mind is passive, too, as to actual volition, but is
plastic to any impression the operator may wish to
convey. By a process which we cannot describe—
perhaps cannot understand—one mind has, under
such conditions, the power to act on another mind,
and to paint any desired picture on that other imagi-
nation, as you would paint a scene on a canvas.

Now, is not this fact very suggestive as to the
method in which the human spirit may have, and
has had, visions of the unseen? It might not sound
well to say that the person who sees the vision is
spiritually hypnotized ; but the meaning is the same
if we say that an angel controls the human mind in
such a case, and conveys such ideas as he desires.
And is that incredible or unlikely? If one human
mind can so dominate another, might not a superior
mind more easily dominate an inferior one? The
mesmeric trance seems to correspond very closely to
the deep sleep or trance in which the visions are said
to be communicated. The operator needs only to be
changed from a man to an angel, and the thing is
done. It does not seem improbable to me that Isaiah,
and Ezekiel, and Daniel, and Paul, and John, may
all have had their visions in some such way.

This idea is corroborated by the weakened state of
body in which men often come out of the mesmeric
trance. A man in Chicago had an extreme experi-
ence of this kind, and restoratives had to be freely
administered, to save him from utter collapse. This
seems to correspond closely with the experience of
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Daniel, who was so sick for days after one of his
visions.

In hypnotism may lie the solution of the whole
mystery. We may really have in this curious and
dangerous science a suggestion of processes that are
natural and easy in the world of spirits. Such proe-
esses are not natural or easy now and here, and
probably never will be in this life, because the gross
body has to be reckoned with. But when the gross
body is put off, and the spiritual body is taken on,
what is difficult and limited and dangerous now, may
be universal and easy and safe.

The practical, beneficent effect of this view is, that
it provides a method of explaining Bible accounts of
visions that bring them clearly into harmony with
experience, where even skepticism must be dumb.
For the devout mind the idea recommended here
does a great deal more ; it brings the world to come
into tangible relation with the present world, and
gives faith a clearer view of

‘ That one far-off divine event
To which the whole creation moves,'’
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SOME STRANGE MIRACLES EXPLAINED

Universal Law of Cause and Effect—Bible Narratives Incom-
plete—One Mode of Inspiration—Panoramic Visions—Mr.
Gladstone's Theory—Transformations—Fall of Jericho—An
Angelio Alliance—The Destructive Hail—The Sun Standing
Still—The Shadow Going Backward—Supernatural Sight and
Hearing—The Angel and the Lions,

WHEN I speak of explaining a miracle I do not
mean the explaining away of the supernatural in the
miracle. The whole trend of this treatise is to em-
phasize the supernatural. But when we get a glimpse
of some of the laws that rule in the supernatural
realm, certain miracles may in whole or in part be
accounted for, and thus commended to our reason as
well as to our faith.

‘We can have no doubt that the law of cause and
effect obtains in the world of spirit as well as in the
world of matter. We are so constituted that we must
seek for the causes of events. As Tyndall says, ‘‘The
desire of the mind to penetrate to the sources of phe-
nomena long ago prompted Ceesar to say that he
would exchange his victories for a glimpse of the
sources of the Nile.”

There is nothing irreverent, therefore, in this atti-
tude of mind towards miracles. We seek for causes
for effects. Only we must be moderate and rea-
sonable, recognizing that our research goes but a
short way, especially in the realm of spirit. But we

144
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do get some glimpses of supernatural causes; and
thus we discover the probable, if not the certain,
explanation of some of the biblical miracles.

Again; the Biblical account of miracles is often
very meagre. The accounts, to be complete, often
need more or less filling in of details. Now in cases
where we can supply reasonable details, the record,
that may have looked bald and arbitrary before,
becomes harmonious and reasonable. I believe that
in this way certain miracles can be so explained as to
confirm our faith in the veracity of the divine word.

Keeping these two bases of interpretation in view,
I would cite a few of the Bible miracles that I believe
are received with varying degrees of doubt, but which
I shall try to present in the light of reason and
analogy.

INSPIRATION.—It is written that ‘‘ holy men of old
spake as they were moved by the Holy Ghost.”
Now this is a real miracle, as we conceive it, for it
implies direct communication between the divine
mind and the human. Besides, we have many Bib-
lical representations of spiritual communications made
to men by angels. Now is there any reasonable way
of accounting for such a miracle?

In a former chapter we elaborated the idea of pic-
torial impressions being made on the human mind by
some higher mind, much in the same way as images
are made on a sensitive photographic plate. From
several points of view that seems to be a reasonable
theory of inspiration. If I mistake not, an article
embodying the same idea was written by Mr. Glad-
stone several years ago. Only, if I recollect rightly,
Mr. Gladstone applied the theory to Moses’ account
of creation only. Theidea, I think, was that Moses saw
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pictures of the various scenes in creation much in the
same way as we see the moving scenes in a panorama.
‘While Gladstone applied the theory in one specific
direction, I have applied it in several directions ; and
I think it gives us an easier and more natural idea of
spiritual communication than we had before. At the
same time, I do not suppose that this theory of inspi-
ration, which I might call the panoramic theory, ac-
counts for the whole of inspiration. Other modes, I
have no doubt, would be necessary for other condi-
tions.

TRANSFORMATION.—When we once get the idea
that it is possible for the natural body to be trans-
muted temporarily into the spiritual body, several of
the recorded miracles become at once more reasonable
and credible. Hence I have resorted to this theory to
explain the long sojourn of Moses on the mount, the
preservation of the three Hebrews in the fire, the vi-
sions of Ezekiel, the disappearance of Philip, the
rapture of Paul, and the apocalyptic revelations of
John. Possibly other marvels in Scripture history
may be explained on the same basis.

THE FALL oF JERIChO.—One of the most singular
Bible stories is the story of the fall of Jericho. The
record is, that the army of Israel marched round the
city for seven days, without making any attack on
the city, but simply blowing on trumpets. ¢ And it
came to pass at the seventh time, when the priests
blew with the trumpets, Joshua said unto the people,
Shout; for the Lord hath given you the city.

And the people shouted with a great shout, and the
wall fell down flat.”’

Now this seems to some a very incredible story,
taken just as it stands ; hence it has been modified or
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explained in various ways in which the supernatural
element is eliminated. 'We may notice two of the so-
called rational theories that have been advanced to
aceount for this singular event.

One theory is, that the strange effect was produced
by an earthquake. Now an earthquake in itself is not
a miracle ; but it certainly would become a miracle
if it were timed exactly to a special occasion, as this
theory supposes. To time the earthquake exactly in
this way would certainly imply supernatural agency.
‘We are not concerned, however, with the question as
to whether the agency was natural or supernatural ;
these are merely our local, human distinctions. The
question is—Is the earthquake theory credible?

Consider what a curious earthquake this would
have to be. It would need to be an earthquake ex-
tending exactly round the city; coinciding exactly
with the city walls; not passing at all beyond the
walls to destroy any of the Israelites massed close by
the walls; and not overwhelming the city itself, for
the Israelites entered the city, put the people to the
sword, and carried away the treasures. Now is it
likely that an earthquake of such a peculiar pattern
would occur? 'We donot say it would be impossible ;
but common sense would surely discard such a theory
as exceedingly far fetched and improbable.

The other theory is, that the impact of the shout of
the army, and the blare of the trumpets, caused the
walls to fall down. After compassing the city seven
times on the seventh day, the supreme moment came
when a big blast was to be blown on the trumpets, and
the people were to give a mighty shout ; and the the-
ory is, that this impact of sound levelled the walls of
the city. And it is strange indeed to note how many
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circumstances have been collated to support this fan-
tastic theory. The case of a bridge is cited, where
the tramp, tramp of an army caused the bridge to col-
lapse. Of course the tramp might cause the collapse,
but the suggestion is that the mere sound caused it !
Another bridge, according to the account, was sim-
ply fiddled down. The fiddler ¢ played until he
struck the key-note of the bridge, and it swayed so
violently that the astonished workmen commanded
him to stop’’ ! And Professor Tyndall is quoted as
saying : ‘ While away up amid the Alpine solitudes
of Switzerland a few years ago, I noticed that the
muleteers tied up the bells of their mules, and I was
told that the protracted, combined tinkling would
start an avalanche’’ ! Truly those muleteers must be
a more scientific class of men than we had supposed.
But I suspect Tyndall must himself have been giving
them some free lectures on sound, and so frightened
them that they tied up their bells for fear of an ava-
lanche. So true it is that scientific facts unduly
strained become the veriest nonsense. But such cases
as we have cited, and many more of the same order,
have actually been advanced to sustain the theory
that the walls of Jericho collapsed by the impact of
sound. And a late explorer of the ruins of Jericho
has found the remains of a mud wall which he thinks
was the very wall that collapsed ; and the fact that it
is a mud wall is worked for all it is worth in support
of this famous theory. Surely I need say no more to
show that the theory in question is the wildest dream.

Is there any other reasonable view, then, that meets
the case? T think there is.

This very singular Bible story is not to be so ex-
plained or refined away. Its historic accuracy is
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vouched for in the New Testament, where we read :
¢ By faith the walls of Jericho fell down, after they
were compassed about seven days.”’

Now is there any reasonable basis for accepting this
story just as it stands, apart from the fact that it has
the sanction of the divine word? Well, there is this
basis, that the Lord distinctly promised to Joshua
that the walls of the city would fall ; and that fact
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