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Constantly contemplate the whole of time and the
whole of substance, and consider that all individual things
as to substance are a grain of a fig. and as to time the

turning of a gimlet.—Marcus Aurelius.
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THE PHILOSOPHY OF DREAMS.

The thoughts of mankind upon dreams are probably endless.
Certain it is that their literature is very large, and equally certain
that the subject of dreams never fails in creating an interest where-
soever it is brought up. The reason for this doubtless is the common
feeling that they are intimately connected with our life. We all
recognize them as living expressions of something, we either are or
have been. This holds true whether they are ¢‘ children of night, of
indigestion bred,” ‘‘false flitting shades,” ‘‘begot of nothing but
vain fantasy,” or ‘‘ true interpreters of our inclinations,” ¢ descended
from the gods,” ‘‘thoughts, the measure of life.” Many forms of
life could not be conveyed to the human mind but for the dream-like
attitude of the poet. Much of the romantic tint of ‘¢ Fairy Queen”
would be lost but for the dreamlands of strange scenes, figures and
actions, and the transcendent loveliness of Una is unimaginable for a
mind that can not conceive of dream flowers. ¢‘It is the ground
which we do not tread upon, which supports us,” and it takes ‘‘an
ocean of dreams without a sound” to traverse Jean Paul's ‘¢ Uni-
verse.” How ill we could afford to be without that dream-land!
What vistas do not open to the reader of ‘ One of Cleopatra’s
Nights,” but what else than a dream-movement could carry one into
that imagery of Th. Gautier, and make real

The love that caught strange light from death’s own eyes
And filled death’s lips with fiery words and sighs.
Th. Ribot assures us that dreamers may have very clear impres-

sions of tastes and smells. That may help the sceptic to realize the
1

Y
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possibility of the truth in the story ‘‘Clarimonde,” of how those
from Shadowland

Gliding beneath the coverings of our couches
They share our rest,

And with their dead lips sign their loving visit
On arm and breast,

We may prate about scientific analysis, dream fancies and unre-
alities, but all the world ncvertheless enjoys dreaming or the full play
of imagination, and, onc of the modern leaders én scientific thought
has himself emphasized the need of imagination in scientific research.
Tyndall's famous ¢ Belfast Address’ is the denial of materialism
and the reasscrtion of Thought. Thought, be it dream-like or
rational logic, is wholly unique and thaumaturgic, wonder working, as
Hr. Teufelsdréckh called it. Huxley’s admission that ‘¢ our volition
counts for something as a condition of the course of events” is
another death blow to rationalistic treatment of dreams. With
these two out of the way we may well consider Thought as a world
by itself, as without parallel and without precedent, and it matters
not for the present whether Thought comes to us involuntarily in
dreams or consciously while wide awake.

Nature is full of plan, yet she plans not. The questions For
what? and For whom? do not concern us at present. Enough said;
when it is asserted that there is a supporting spirit in all things, a
living power, which is their formative cause. To deny this is to deny
Mind. It is this living power, the formative cause of our lives, of
which I want to spcak. Its forms are the subject of our dreams.

We must class dreams with the highest phenomena of spiritual

life:
Strange state of being! For ‘tis still to be;
Senscless to feel, and with'seal’d eyes to sce.

““ We arc somewhat more than ourselves in our sleeps, and the slumber
of the body scems to be but the waking of the soul.” * And why so?
Because in dréams wc arc entirely beyond time, place and circum-
stances; common sense and moral and volitional judgments are
suspended. We are ‘‘in the hands” of a greater power. In our

*Sir Thomas Browne's Religio Medic:.

seses
.
XXX
®.
eveer
*e.
revne
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waking states we are constantly engaged in ‘‘ transmitting sentiments
"into ideas” and these we again often translate into actions. But in
sleep and dreams we leave intellectual work, definitions and limita-
tions. We fall back into Night, mother of Destiny; viz., our original
dynamic nature. We fall back into the first form of Being, the
Becoming—the Universal Soul.

In this deeper life we do not lose our identity, as some false
theorists assert, we, on the contrary reéstablish it; we rebuild that
which was lost during the illusions which daylight held up before our
eyes. In thelight of day we work, viz., we evolve by giving a ‘‘local
habitation and a name” to that which the same daylight calls ¢ airy
nothings,” and only too often we are caught under the overpowering
impulse of the movement. But in the Night we are set free again,
because the senses are bound. In the Night dreams become the
language and the art of the soul and through them we commune.
Dreams are the subjective forms of Feeling,* a consciousness of the
Whole, and they tell us that our soul is as great in itself as the world.

It has been declared to be a factor against the spiritual value of
dreams, that under their influence we become completely unaware of
the incongruity of combinations; that we lose all volitional control
over our thoughts and that we have no moral judgments while dream-
ing. But it is overlooked that logic, volition and moral judgment are
secondary forms of our life, that they are means not ends; hence the
charge is not very grave. It is true that we need philosophy with
its notion of the ego and the ultimate meaning of life thence derived;
it is also true that poetry and its symbols are indispensable looking-
glasses in which we see the eternal beauty, and, of course, the moral
expressions which life calls forth are proofs of righteousness and keys
to the Sublime. But the soul’'s freedom andjat-one-ment with the
Whole is far more than reflective thought, the sublimest imagery, or
victorious self-assertion in a moral world. To feel oneself as a piece
of reality is more than to see one’s picture in a looking-glass. The

*The reader must not confound sensations and feelings. All sensations are
feelings, but all feelings are not sensations; ‘they are more far-reaching and more
profound. Feeling is, in the widest sense, all passive experience. Many philos-
ophers recommend the use of the word sentiment instead of feeling. However, 1
use Feeling as they use Sentiment, as an expression signifying the echo of reason.
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realization that I am at once the supreme reality, the logical form,
the picture and the ethical act is Divinity. None of the manifesta-
tions of the wide-awake life can compare to the Night-existence of
the soul as mediator.

The mysterious sensibility of the soul in dreams allows it to review

its whole past career in the earth-sphere, and often to forecast its

future. .
O, wondrous dreamland! who hath not
Threaded some mystic maze
In its dim retreats, and lived again
In the light of other days?

In dreams we may descend through all the strata of personality
and thus see all our past incarnations, as Buddha claimed to have
done. Corresponding to the movement of soul in dreams is its sub-
liminal action. I believe that none of the students of psychic
phenomena have seen this and yet it is the simplest explanation of
clairvoyance. The visions which the somnambulist has are real and
true; they are past experiences, but precipitated through a present-
day brain, often uneducated, hence they are more or less distorted.
I have always looked upon Andrew Jackson Davis's ‘‘ Nature's Reve-
lation ' as a revelation of the seer’s past evolutionary stages from the
material through the organic to the human, and the universe con-
structed with his own personality as a guide and interpreter. To
understand Nature and to translate objectivity into a language of my
own, that I might identify myself with it, I have often attempted
consciously to descend through the strata of my personality and have
met with varyving success. I have realized the universal life current,
identified myself with it, and had intercourse with ‘‘things’ as
transient processions of the Infinite; plants and animals I have, after
the example of the mystics, regarded as brothers and sisters. Thus
atuning myself I have had introspective glimpses of a past, which
gives me surety as to myself in many important directions. This
confession will of course smack of insanity to him to whom life is no
more than a scientific generalization and to whom the universe is
simply a system of laws. If the world is simply a molecular machine and
not a living power, Mind, then all insight, is a delusion and a snare.
If no invisible goodness throbs in the ‘‘universal vibrations,” then
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our hearts reach out in vain for a companion. In everything that
happens there is light and goodness! ‘¢ We all live in the sublime
Where else can we live? That is the only place of life?” On the
highest mountains and in the deepest caves life absorbs the soul, and
the soul thus freeing itself, finds itself as spirit.

There can be no question then, I take it, of the uses or media-
torial powers of dreams. They are self-expressions and world-expres-
sions. But some will question if they reach beyond this sphere of
perception. The answer is, that it is possible to reduce the so-called
prophetic dreams of antiquity to previsions of coming events and
show that they are simple logical sequences of present existing cir-
cumstances. If that reasoning can be proved correct, then it seems
that all transcendentalism can be disposed of in the same way. Can
we deny ‘‘a going beyond,” a ‘¢ transcending experience”? Of
what value is this definition of Coleridge :* ¢‘ There is a philosophic
consciousness which lies beneath, or (as it were) behind the sponta-
neous consciousness natural to all reflecting beings. As the elder
Romans distinguished their northern provinces into Cis-Alpine and
Trans-Alpine, so we may divide all the objects of human knowledge
into those on this side, and those on the other side of spontaneous
consciousness?”” How this is to be done except for convenience
is difficult to see. It seems that the division is practical, even as it
was practical to the old Romans, in order to locate their dominions;
but beyond that it does not contain a real division, for as both Cis-
Alpina ‘and Trans-Alpina were Roman, so the mind that splits its
glass of vision only to see one-half at the time, still remains one Mind,
and more than that, it remains a living unit as much as Rome did. The
ciscendental and transcendental can only be two poles of the Imma-
nent: Being. Vigorous thinking and spontarieous perception can
come to no other conclusion. The opposite admits a fatal dualism.

Some Hindoos talk much about dreamless sleep as the supreme
condition. That teaching involves the declaration that all appear-
ance is a sham, a mockery of the senses. Only a Hindoo whose
property is nakedness, whose sensibilities are deadened, and who lives
on charity can afford to hold such a contemptuous view of life. Such

* Biographia Literaria.
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an one does not even see the contradictions of his theory and life.
Logic ought to bid him to quit existence, yea, even ought never have
allowed him to be born. The simplest examination of his theory and
life shows readily how untenable is the view that inertia is the sum-
mum bonum. History also proves in the repeated conquests of India
that the ignoring of objective existence is fatal. Instead of being a
master of his own soil the Hindoo has been a slave on it to every
vigorous nation that has overrun his peninsula. The whole world of
perception is not a lie, it is a revelation of Being. He who denies it
is destroyed by his own lie. C. H. A. BJERREGAARD.

UNITY AND INFINITY IN Al.{T.

Count Tolstoi’s recent promulgation of his thoughts on ¢ What
Is Art?"” has reopened an old wound; and our reviews and magazines
have been spasmodically discussing once more the eternal questions
of *“Art for Art’s Sake,” and the relations of Art and Morality.
It is quite safe to predict that the result will be as usual—each side
retiring to its tent muttering anathemas against the narrow-minded-
ness of the other. Nor is it likely that this ghost will ever be laid ;
it will continue to walk the night and stir up strife so long as men
differ in their views of things in general. The present writer accord-
ingly has no intention of trying to say anything decisive, but desires
merely to contribute a few remarks upon some of the questions
involved.

When theorists ask what is the object of Art, I find it convenient
to answer that it is the same as the object of life; that Art is simply
a page of the great book of the Universe, one of the many factors
contributing to influence humanity; and that if it is to have any
real meaning for man its object must be precisely the same as that
of Nature, of History, of Experience. Under any ideal philosophy
such a statement is self-evident. Art is simply one of the many
manifestations of Being; it is Evolution become conscious—Evolu-
tion self-anticipated.
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Such an answer as this, of course, merely shifts the difficulty;
but it shifts it to a subject upon which men’s ideas are usually more
determined. The art theorist is not always a practical artist, modifying
his views by the great test of experience. But he is always a man
living a life among men; and if his views as to why he lives and what
he seeks in the world are not explicitly reasoned out in his mind, they
are at any rate, contained implicitly in his character and conduct.

The question then becomes one of a philosophy of life. It is
obvious that if a man be an Epicurean, a Utilitarian, or a Hedonist -
under any other name, he will hold that the end of Art is to give
pleasure, and so will wear the ‘“ Art for Art's Sake” cockade; if he
hold that the end of life is moral perfection in sharp contrast to
pleasure, he is certain to prefer the banner of Tolstoi and Carlyle;
if he tries to reconcile the two philosophies he will also reconcile the
two theories of Art.

In the production of every ideal Art-work (and by art-work is
meant, of course, either picture, statue, poem, or symphony,)
there may be traced two essential processes of mind—discovery and
representation.  The first is the reaching out for truth, the observing
of the facts of life and character and the searching for their inner
meaning. The second is the embodying of this meaning in the con-
crete. The one is the work of intellectual insight, the other of
creative imagination. I do not mean to say that in practice the
artist selects a law or a type and then strives to illustrate it. That
is the moralist’s way of working. The creative artist does his think-
ing in terms of his art; or at any rate every thought brings its host
of colors, or forms, or metaphors, or sounds, and translates itself.
So the exploring faculty and the embodying faculty work together,
and the result of the fusing of the two is that essential unity of
abstract and concrete, of type and individual, found in every ideal art-
product. The separation, as it is made here, is made merely for the
purpose of analyzing this dual aspect of the artistic nature.

The intellectual phase is shared with all other types of thinkers.
This is the generalizing faculty, man’s weapon for piercing the veil of
fact and seeing ‘‘into the life of things.” ‘‘Grant me,” said Hegel,
‘e a nature having two contrary forces, the one of which tends to ex-
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pand infinitely while the other strives to'apprehend or find itself in
this infinity, and I will cause the whole world of intelligences, with
the whole system of their representations, to rise up before you.”
These two ‘“forces,” which are the powers of analysis and synthesis,
in art manifest themselves as realism and idealism. Both are neces-
sary in every step of progress, in the case of the artist as of other
men. This does not mean that the idealist begins by studying the
products of the Zola school of novelists and the painters of tin-pans.
But it does mean that he begins by studying life—raw fact, in all its
phases, individual traits of character, and particularly as facts of
nature. Otherwise his synthesis is a synthesis of nothing, a pyramid
without a base. . ]

The function of this intellectual activity is obviously enough the
discovery of law. The task of man, ‘‘a creature moving about in
worlds not realized,” is the reducing of a chaos of infinite complexity
to an order comprehensible to the mind. The struggle is for unity,
for form—a fact whose bearing upon art is obviously important. It .
will be noticed after a few words have been said about the other
faculty of the artistic mind, which I have called the representative.

This characteristic the creative artist shares with no other type of
thinker. The penetrative intellect is the weapon of Descartes and
Newton as well as of Angelo and Dante, but the philosopher and the
scientist rest satisfied with formulating the law, with discovering the
unity. They never seek to incorporate it in the concrete. On the
other hand the artist seldom even deduces the discoveries of his
imagination from the abstract, at all. And never does he stop there:
for the abstract is contrary to the very essence of art. When he has
reached the height, seen the order, and pierced to the unity, he
faces fairly about. He now no longer looks at the world from the
standpoint of man, but from the standpoint of Deity. He is spirit
robing itself in a garb of flesh, which betomes, so to speak, a meta-
phor. Thus Genius ceases to be man ¢‘thinking God's thoughts
after him,” and becomes God manifesting thought to man. Every
art-work is a microcosm, and has to be approached precisely as part
of the actual universe, the only difference being that it is a fragment
of the universe ordered for finite comprehension.
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It is to be noticed that the artist’s need under this second aspect of
his work is precisely the opposite, or rather the complement of what
we saw before. His strength then was his ability to discover unity;
he has now to coérdinate with that his passionate sense of reality,
his powerful grip upon the world of fact. This latter quality the
philosopher is apt to lose, from his continual moving amdng abstrac-
tions: its possession is the sine qua non of the poetic, as opposed to
the metaphysical mind. Creative génius is the rare combination of
breadth of view with depth and intensity of feeling, the ability to
grasp a mass of reality under an exalted ideal conception. We are
not inclined to venture into abstruse metaphysics, but it should be
evident from the above that Genius thus viewed may be considered
as an adumbration of the Divine nature, that Universality which is
at once both Unity and Infinity. This is the ‘goal not only of art,
but of all intellectual progress. This it is that the restless spirit of
humanity is seeking. It is unsatisfied with either Unity or Infinity
alone, for Infinity without Unity is chaos, and Unity without Infinity
is triviality. All progress in any sphere is but a fresher blending of
the two.

It is evident that what we have thus been considering, is exactly
paralleled in the actual art-product, by the distinction between Form
and Content, Form being the principle of unity made apparent to the
senses. It can also be shown, I believe, that the excess of one of
these principles over the other, is what constitutes the difference
between the Beautiful and the Sublime.

The feeling of Beauty in an ordered art-product is now generally
said to arise with the discovery of unity in variety. Its essence is per-
fect comprehensibility, the flash of instantaneous recognition and the
resultant thrill of delight. A thing of beauty is a portion of the uni-
verse completely grasped: its enjoyment is, so to speak, the mind’s
cry of triumph. Sublimity, on the other hand, is represented by a
mind awe-stricken before new thought. It is Unity in Variety im-
perfectly comprehended; an excess of Content over Form, arising
when the Artist’s thought is greater than his imagination can subdue.
Borrowing Ruskin’s terminology we might describe the Beautiful as
the Type of the Divine Unity, and the Sublime as the Type of the
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Divine Infinity—or better, from a human standpoint, the Type of
the Divine Incomprehensibility.

As illustrative of this, it will be sufficient to call attention to the
obvious difference between the heauty of the Parthenon and the
grandeur of the Gothic cathedral, or between the art of Phidias and of
Michael Angelo. The following comparison, taken from the Journal
of Amiel, illustrates the same difference in music:—‘¢ Mozart—
grace, liberty, certainty, freedom and precision of style—an exquisite
and aristocratic beauty—serenity of soul: Beethoven—more pathetic,
more passionate, more torn with feeling, more intricate, more pro-
found, less perfect—more moving and more sublime than Mozart."”
And again:—*‘ The work of Mozart—represents a solved problem,
a balance struck between aspiration and executive capacity—marvel-
ous harmony and perfect unity. In Beethoven's on the other hand
a spirit of magic irony paints for you the mad tumult of existence as
it dances forever above the threatening abyss of the infinite. No
more unity, no more serenity!”

This is a perfect illustration of the difference between beauty and
sublimity, form and content. The tendency of development is ever
toward including yet more of the ‘‘mad tumult of existence”; and
the resultant complexity of form, or sometimes even neglect of it, is
what makes high culture necessary to the appreciation of such an art-
product. This fact has proved a stumbling-block in the way of
writers like Tolstoi: the need of culture seems to him a sign of arti-
ficiality and exclusiveness, and accordingly he seeks to restrict art to
the expression of the primary emotions, which is a virtual negation of
the possibility of intellectual and spiritual progress. But the sea
refused to obey Canute, and there is fortunately no more likelihood that
evolution will obey Tolstoi. The spirit and will continue to subdue
all experience to its laws, bursting through every limitation of
precedent and rule. Art, the standard-bearer, will always lead the
advance.

In each period of expansion and growth three distinct stages have
been frequently pointed out. The first is that in which the art has
not progressed on its technical side enough to enable the artist to
express his new message: the work produced is rude and chaotic but
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full of meaning. Thus if we may believe the Browning Societies we
have just seen such an epoch, and poetry has been introduced to the
subject of the future—the facts of psychology and personality. The
second period is the ‘¢ Classical”” where the artist has mastered both
his craft and his new thought and succeeded in ordering the latter
into forms of beauty. This is the stage of the perfect art-product.
The third stage comes when the spiritual impulse subsides; we have
then academic criticism, clever imitation, and feats of technic. Such
a period was the popularly abused eighteenth century. At this stage
Art has form without content, beauty without sublimity, unity with-
out infinity, and so triviality. It is then that the new prophet is
needed; and so far he has never failed to arrive. His motto is,
¢ Build thee more stately mansions, oh, my soul!” and he is always
misunderstood. Jeffry’s eternally quoted ‘‘This will never do” is
the orthodox instance. And similarly we have Weber after hearing
the great Seventh Symphony remarking that ‘¢ Beethoven is now
ripe for the mad-house.” From the Wagner earthquake we still hear
occasional rumbles.

The protest against the new master is ever the same, that he has
no sense of form, that his works are incomprehensible. He¢ knows,
however, that he has mastered the old methods and passed them; so
he pushes on in grim silence, there being a merciful provision of
Providence, that his silence shall be heard above all the cries of critics
and partisans of ‘‘form’ and ¢ beauty.”

*One accent of the Holy Ghost
The heedless world has never lost.”

This may seem to be a view not very favorable to the permanence
of the beautiful in Art; in one sense it is not, if by the beautiful is
meant any beautiful object. That ‘“a thing of beauty is a joy for-
ever” seems true only by poetic license. '

We are accustomed to hear the statement that such examples of
pure beauty as the Greek statues will never again be produced. " This
may be true: but I think we can bear the privation with equanimity.
Excepting sculptors and painters, Greek sculpture to-day exerts very
little influence upon men, certainly little as compared to what it must
have exerted upon the Greeks.
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The reason is, obviously, that we have left the physical behind
us. We know and care almost nothing about beauty in the nude
human form, which the Greek delighted to cultivate. The athlete is
not now our type of manhood ; we have learned to prefer such ideals as
Hamlet and the Christ. '

To me it seems that there is something wrong in the view of
those who regard this as a thing to be deplored, from the stand-
point of ‘‘pure beauty,” or from any other standpoint. Let any
one go from hearing a Beethoven symphony and gaze at the Apollo
Belvedere, and he is not likely to regret the change in Art’s ideals
and methods.

It seems, therefore, that what is the height of beauty to one age
is not necessarily so to the next. What pleases the child seems
childish to the cultured man; and here as elsewhere the history of the
individual is the history of the race. To us the swift-footed Achilles
sulking in his tent is not terrible; and when Homer’s goddesses hurl
cliffs at one another we merely smile. The Pauline theology, which
when it first smote upon the apostle’s mind was a sublime solution of
the eternal mystery, is now equally inadequate. Nor is this true of
the things of the intellect only.

It is conceivable that the ages yet to act upon the human form,
may evolve it toa new stage, from which the Venus may cease to
please at all; just as no savage countenance, however idealized, can
be beautiful to any but a savage. Such propositions may seem
daring: they can best be defended upon a prior: grounds.

Beauty is a purely ideal conception,—the type of the Divine
Unity, as we agreed to call it. In the course of ‘‘this dance of
plastic circumstance "’ we try to express that con¢eption to the senses.
But in the progress of an evolution stretching through aons to which
a thousand years are as a day, both the conception and the senses
change, the former expanding and the latter becoming more refined
and delicate. The embodiment can then be satisfactory no longer.
It is only the thing shadowed forth,—the Eternal Verity,—that does
not change.

This is, of course, high doctrine; but there is no happiness for
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man until it be recognized. We may weep with the poet who
sings:
¢« The flower that smiles to-day
To-morrow dies;
All that we wish to stay
Tempts and then flies.
What is the world’s delight ?
Lightning that mocks the night
Brief even as bright.”
But the soul in its best moments knows that the truer note is
caught by Newman:
‘“ What is the world to thee, my heart?
Thou hast no owner’s part
In all its fleetingness.”

Or as Shelley himself puts it, writing of his disappointment in the
lady of Epipsychidion,—¢¢ The error lay in seeking in a mortal image
the likeness of what is perhaps eternal.”

It will be contended against this view of the progress of the
Beautiful and the sublime, that it does not take into account the
truths of thé heart, which are the prime subjects of Art and which
never change. But such truths (or rather, what we have to do with,
man’s knowledge of them) have been whirled in the loom of time
with all things else. I shall not venture to deny the doctrines of
innate or revealed ideas; but I merely ask what these ideas are. Are
they of the goodness and omnipotence of the Deity ? The savage
does not know of these. The belief has been gradually evolved, and
it is not yet entirely learned. I do believe that it might still be pos-
sible to find a civilized man with a vague idea that there is such a
being as the Devil and such a place as Hell. Or, are these truths of the
relation of man to man,—of universal love ? Socrates taught a
vigorous doctrine of hatred of enemies; and the Psalmist lay on
his death bed gasping: ‘‘ And behold thou hast with thee Shimei, the
son of Gera, which cursed me with a grevious curse in the day when
I went to Mahanaim. Now therefore hold thou him not guiltless;
but his hoar head bring thou down to the grave with blood."”

Such an assertion of the p'erishability of the products of Art
requires, it is true, one obvious qualification. There comes a time when
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progress has gone so far that some strong soul in a moment of vision
succeeds in piercing the veil and speaking Truth Absolute, beyond
which there can be no going. ‘‘Oh, worship the Lord in the beauty
of Holiness !” is such an example, a culmination in both the Beauti-
ful and the sublime.

These last would bring us back to the main question. It has
been said the perfect artist would be he who combined in the highest
degree both beauty and sublimity, form and content: but perfection
is a rare gift of the gods, and so in the world of art we recognize two
types of men, in their highest representatives, personifications of one
principle or the other.

First, there are the pioncers of humanity, the men of that inten-
sity of spirit which is the essence of genius, the men who live at
white heat, fighting the world’s battles and weeping for the world’s
woe, men to whom rest appears sin, and to be satisfied, damnation.
These are the voices crying in the wilderness: ¢‘ Prepare ye the way
of the Lord!” These are the climbers of the mountain who catch the
first rays of the dawn and sing of its coming; these are the men of
faith, the Non-Conformists, whom the world stares at, and ridicules,
and crucifies, and to whom it builds its monuments. Theseare in the
truest sense of the word Types of the Divine Infinity; these are the
Priests of the Sublime.

Such men are art’s leaders, and yet it is not strange that they do
not rest in beauty. When Christ bids his disciples ‘¢ consider the
lilies of the field,” it is that they may draw a moral from them. And
similarly Ruskin asserts in Modern Painters, that such poets as Dante
and Milton notice the flowers scarcely at all.

These, however, are stern men and stern doctrines; they arc not
virginibus puerisque, and so it is not surprising that the lovers of
beauty revolt. There have been men with the courage to vow both
Dante and Milton unreadable. Shelley (who affords by the way an
interesting opportunity to judge what would be the attitude of an
ancient Greek to our Art) speaks thus of Michael Angelo: ‘‘1 cannot
but think the genius of this artist highly overrated. He has not only
no temperance, no modesty, no feeling for the just boundaries of art,
but he has no sense of beauty. . . . What a thing his Moses is
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—how distorted from all that is natural and majestic! I think with
astonishment and indignation of the common notion that he equals
and in some respects exceeds Raphael.”

It would be interesting to hear what the terrible sculptor of the
Moses would retort concerning the author of Prometheus Unbound.
We may imagine, when we hear the modern Titan, Carlyle, remarking
that ‘‘ the whole poetical endowment (of Keats) consists in a weak-
eyed maudlin sensibility and a certain vague random tunefulness of -
nature.” And similarly, in the letters to Emerson, the Idyls of the
King are celebrated for ‘¢ finely elaborated execution and inward per-
fection of vacancy.”

In our own time we recognize precisely the same state of affairs
when we find Matthew Arnold placing Wordsworth and Byron in
order after Shakespeare and Milton on the ground of their possessing
‘“ high poetic seriousness’ and *‘ a profound criticism of life,” and Mr.
Swinburne on the other hand maintaining, with his usual vehemence
and vivacity, that the only tests of greatness in poetry are melody
and imagination, and accordingly awarding the prizes to Shelley and
Coleridge.

All of this certainly seems extreme enough. But when men
seize upon a half-truth, they seem to delight in carrying it to absurd-
ity; and accordingly, as soon as we leave the mountain-tops and the
company of genius and descend among less far-seeing men, we have,
on the one hand, easy-going dilettanti who call themselves partisans
of beauty, and maintain that the duty of art and the world is to stop
where it is, and devote itself to getting the maximum of delight out of
things as they stand. This is extreme, ‘‘ but for Art’s sake’ ; and its
task in life is building fine roads that lead nowhere. On the other
hand are the ascetics, reducing their share of the truth to an equal
absurdity. These are they who grasp at the shadow and lose the sub-
stance ; they see that spiritual perfection is the end to which body and
mind are cultivated, but they are in so great haste to get at the end,
or so fearful of missing it through their own weakness, that they omit
the means and so content themselves with a soul undeveloped and
that shadow-picture of virtue, a morality of maxims.

But from these latter, Art is fortunately separated by its concrete
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nature. When the moralist produces a work of Art the skeleton of
‘¢ purpose ' is generally too plainly visible through its scanty garb of
flesh. Humanity loves not sermons, and least of all sermons mas-
querading as works of Art. '

I -have often thought that this concrete nature of art, previously
referred to, renders it the safest guide in the dangerous regions of
mysticism and faith. The true artist may content himself with no
glittering generalities based upon nothing, no platitudes empty of
life. He must be master of the realm of fact as well as of thought.
He may not merely gush over Nature’s sublimities; his task is to
show them, which means that he must live with Nature, sharing her
sunshine and her storm, her joy and her sorrow. He may not prate
about universal love; he must love his neighbor. If he be a poet his
task is not to tell us of the beauty of virtue, but to set a good man
before us in his thought and act—a thing which he cannot do unless
he be good himself. Thus it is that Art's messages are charged with
an energy that carries them straight to the heart; and the knowledge
stored up in Art’s masterpieces is accordingly always the nearest and
dearest to men. For it is quite certain that knowledge which has not
pierced to the heart (by which is meant the inner essence, the ego
that rules both mind and will,) is no real knowledge but only its
shadow. Every one knows that space is infinite, that the nearest
stars are so many millions of miles away, and that this earth is an
atom to the smallest of them. And yet it may be that only once in
the course of a hcedless lifetime,—perhaps while standing alone by
the shore of the midnight ocean,—the great fact is stabbed into the
soul, and the man staggers back and lifts his hands in prayer.

*“ Oh, Brother, the Infinite of Terror, of Hope, of Pity, did it
never at any moment disclose itself to thee, indubitable, unnamable?
Came it never like the gleam of preternatural eternal Oceans, like the
voice of old eternities far-sounding through thy heart of hearts?
Never?"”

Let us hope so. For it is such moments as these, that, sinking
us with the realization of our own insignificance and raising with the
thought of our own infinity, give dignity to life and authority to
heroism, make us brothers of humanity and children of one God. It
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is such thoughts as these, also, that give us courage to answer the
question we only dared to ask before. For in very truth 74:s is the
purpose of life; and this is the long-sought purpose of Art.

With this thought in view one can afford to smile at the talk some-
times heard nowadays of the death of the imagination and the deca-
dence of Art,—knowing that the Spirit of the Universe is infinite and
that its nature is to give. ‘‘ The burden of the bibles old” has not
yet ceased to roll out of the heart of nature; and likewise the great
epic poem is still to be written. We, to-day, have a vision of a uni-
verse, beside which the psalmist’s was a child’s globe. We have seen,
with the eye of the spirit, ‘‘ the process of the suns”; seen the blaz-
ing planets whirling through eternity; seen the carving of mountains
and the spreading of the seas, the dawning of life and the birth of the
soul, the pageant of history and the march of mind. We have gazed
into the future and dreamed of the ages when the spirit shall rule,
when the veil that hides the Deity shall be rent away and all things
shall be One.

We give this vision to the Coming Artist for his theme. We bid
him to write the Hymn of Humanity and sing it to the Music of the
Spheres.

UPTON B. SINCLAIR, JR.

If thou workest at that which is before thee, following right reason
seriously, vigorously, calmly, without allowing anything else to dis-
tract thee, but keeping thy divine part pure, as if thou shouldst be
bound to give it back immediately; if thou holdest to this, expecting
nothing, fearing nothing, but satisfied with thy present activity
according to nature and with heroic truth in every word and sound
which thou utterest, thou wilt live happy. And there is no man who
is able to prevent this.—Marcus Aurelius.

Our human laws are but the copies, more or less imperfect, of the
eternal laws, so far as we can read them, and either succeed and pro-
mote our welfare or fail and bring confusion and disaster, according as
the legislator’s insight has detected the true principle or has been dis-
torted by ignorance or selfishness.—Froude.

The soul contains the event that shall befall it.—Emerson.



AN APPEAL TO WOMANHOOD.

Up from the marshes and the fens, from the salt marshes and the
bayous, from the rice fields and the swamps, from the woodland and
the pastures, from the clearing and the coppice, comes the plaint of the
feathered martyrs—the martyrs whose woes are all but unrecorded,
whose sufferings are almost unheard, who die innocent of all but
beauty.

The little ones, the frail ones, the spirits of the air, appeal to the
women, to whatsoever in them is womanly, to whatsoever in them is
motherly, to all gentleness, to all tenderness—to all that is human,
to all that is divine; beseeching that they may live in peace and be
unmolested ; imploring pity! imploring mercy! imploring justice!
We serve you and you spurn us; we cheer you and you deny us; we
love you and you kill us. You who profess a religion that is based
on love, is there in your hearts, then, no love for us? You who ask
favors of Him who made us all, will you not grant us, then, our
lives? You who love, you who suffer, can you not feel for us who
do the same? You who bring forth children, cherish them, work for-
them, is it nothing that we, too, make our homes and tenderly care
for our little ones? When you bend beneath the burden of some
fresh sorrow, then think of us who suffer at your hands. When you
are elated with some new joy and would express your gratitude, then
say a word for us. You who have but loving tenderness for your
husbands and your brothers, remember us, your /#t/e brothers.

We see you upon the streets and in the churches; we see you
praying for the dying; and upon your hats we see the corpses of our
children and our parents. Long have you been insensible to us; now
listen to the Truth. We are the messengers of peace and the sym-
bols of the spirit. Whenever you sacrifice us you sacrifice your
nobleness to your vanity; whenever you deny us freedom you thereby
enslave yourselves. For the cruelty you show us you suffer the
tyranny of your unconquered selves; for your thoughtlessness towards
us, you remain unthinking to your own best interests; for our prof-

18 i
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fered love which you reject you shall one day pray in sorrow. You
have been deaf to our plea, but you must hear us; we are calling—
ever calling to you, to awaken from your dream; we exhort you to
be true to what is best within you, true to what is merciful and what
is just, true to what is womanly and what is noble. i

The Intelligence that is around and within us inspires us to speak
the tryth to you, to tell you that without Love there can be no true
art; for that which does not spring from love is not art, but gross
deformity. If we are beautiful it is because of the Spirit of Life
which animates us; and when you sever that thread, there is naught
left to you of beauty but only the deserted temple, the token of your
desecration. When you would decorate yourselves with the bodies
of your victims you revert to what is barbarous, you become as the
untutored savage with his crude and horrid ornaments. The clothes
bespeak the woman and her degree of cultivation; we would have you
stand for culture and what is refined in art and life; we would have
you dress as becomes the mothers of a noble race.

We look to you for the courage of right convictions to defy an
ignoble fashion and express simplicity and truth in dress—to stand
for us the oppressed, the hunted children of the air. And we would
have you impress upon your children how noble a thing is love, how
grand a thing it is to be kind to all that lives. .

Thus do we speak in mournful yet trusting accents to the loving
hearts of all true women, asking that we be kept no longer without
the pale of your ethics and religion, asking that in your hearts you
make a place for us—your little brothers.

STANTON KIRKHAM DaAvis.

Thou hast received the maxims by which it behooves thee to live;
and dost thou live by them? What teacher dost thou still look for to
whom to hand over the task of thy correction ?—Epictetus.

Wisdom is not created by man; it must come to him, and cannot
be purchased for money nor coaxed with promises, but it comes to
those whose minds are pure and whose hearts are open to receive it.—
Paracelsus.



THE DIFFERENT PLANES OF CONSCIOUSNESS.
(Concluded. y*

Now let us turn to our second conclusion, which is, in substance,
that the universe of matter represents the exterior, the outer aspect,
of a universe of mind, that body and mind are only two views of
the Ultimate Reality; that all matter—body—is mind interpreted
outwardly, symbolically. As we have previously observed, every
outside, or exterior, must have a corresponding interior; and wice
versa. But the inside and the outside of things are known in very
different ways; so different, in fact, do they appear, that few people
associate the two.

They recognize a world that is all exterior, and another that is all
interior, without attempting to account for this duality. Thought
seems to be excluded from an objective world, and matter from a
subjective one. From a materialistic standpoint the essential nature
of the outer is unknowable; only the inner can be known. We know
with axiomatic certainty that whatever we conceive to be inner, e. g,
thought, emotion, must be capable of some sort of outward repre-
sentation. What, then, is the appearance of emotion, when we con-
template it symbolically, outwardly, objectively?

A literal definition of emotion is ‘* moving out " ; this is well cal-
culated to suggest the way in which emotion must appear in any con-
ception of things as outer. The expericnce of emotion is one of
arousing, stirring into activity of forces previously in a state of
apparent reposc. How would such activity appear, if extended in a
spatial world? According to the psychic conception, you are sus-
ceptible of mental emotion; according to the material conception,
you are capable of bodily motion or vibration. You wish to suggest
a thought to some friend who, after the materialistic fashion, you im-
agine to be many miles distant. Yet you regard yourself, the thinker,
as psychic, and your friend, the recipient of thought, as psychic, too.
In this instance, communication appears to be established between

*Continued from Page 467.
20
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two bodies separated in space; also (another aspect of the same oc-
currence), between two thinkers, psychic personalities, non-extensive,
into whose relations the factor of space cannot possibly enter. The
first picture is evidently incomplete, we miss something; a medium
of communication is lacking. Surely some phenomenon imper-
ceptible to the senses must be assumed to supply the deficiency.
We have already referred to the fact that an omnipresent ether occu-
pies all space, and that it is in a state of ceaseless vibration. Here,
then, we discover a link connecting the two bodies between which
cqmmunication is supposed to be established. Both pictures are now
complete. According to the outer conception, some sort of an
elastic medium, capable of transmitting vibration from brain to Brain,
is a necessary factor in the operation. According to the inner con-
ception motion is impossible; for no such element as distance is
recognizable.

By this time it must be tolerably evident that the doctrine of the
influence of mind upon matter owes its orig'in to comparisons of
phenomena which are wholly misleading. Man is neither material
body plus a mind, nor mind plus a material body. For a long time
science has labored to find the basic principle of life in electricity, or
some other material force. Scalpel and crucible have been called into
service, in vain efforts to discover a mind-substance in a material
body; but always with the same result that attended our scrutiny of
the rosebud in search of the inside we know it must have.  Thought
is mot vibration ; nor does it cause vibration, any more than the in-
side of a circle causes its outside. Vibration is the most compre-
hensible term we can find to denote the equivalent of thought in an
outer, spatial order of things—in ‘other words, its symbol.

We may mingle the inner and outer conceptions, and so bring
about endless confusion of thought; but, to be entirely consistent,
we must abide either by the one or the other view-point, in dealing
with any particular phenomenon, regarding everything either as
material or as mental.

We may then roughly define motion as the external aspect of
emotion. Now, let us extend our observations a little further. Many
people are skeptical regarding astrological influences; they do not
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understand how the heavenly bodies, which, according to their inter-
pretation of things, are material, can exert influences over the mental
states of human beings on the earth, or determine conditions affecting
them. But if man is to be treated as psychic, so also must be treated
the heavenly orbs, and everything else we take into account in this
connection, if we are to reach any logical conclusion. ’

In the psychic universe (i. e., the universe interpréted as mind)
each atom, planet; human being, or other individual centre of mental
activity, of whatever description, is' capable of exerting, consciously
or subconsciously, influences, varying in degree and quality, over
other individuals. Such physical phenomena as growth and diges-
tion are outward correspondences of certain phases of mental activity,
subconscious processes of thought; the adjustment of emotional and
volitional relations between one's self and certain individual intelli-
gences of the atomic order, vastly inferior to the human type, to be
sure, yet representing some degree of unfoldment. Subconsciously
we establish more or less definite relations with representatives of
this lower order of life, building them into variously related commu-
nities which constitute our bodies; and, in turn, in variously com-
bined capacities, they exert potent influences over our own moods or
mental states, whenever we assume the attitude of receptivity to their
suggestions. For this reason we experience pain, sickness and like
emotions, or suffer agony from poison. In the latter instance the
intensely antagonistic psychic qualities proceeding from certain definite
atomic combinations offer a suggestion too potent for our thought
to withstand, so that, under ordinary conditions, it yields to their spell.

Moreover, as we exert a certain amount of control over the
atomic intelligences which constitute our psychic bodies, we are also
in like manner more or less susceptible to the influence of intelli-
gences of a superior order, represented by the heavenly bodies.
Everything we recognize outwardly, from atom to solar system,
symbolizes something of interior significance; it expresses certain
phases of mind. The conception of a Universal Body, matter,
implies another conception, a Universal Mind. Scientists tell us
that thought is attended by definite activity among the particles of
the brain; so that some students have been led to the conclusion
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that thought is a product of brain-activity, an emanation from the
body; others, that brain-activity is the result of thought, thus, in
either case, regarding the one as dependent on the other, instead of
seeing in them parallel exhibitions of the same activity, the apparent
distinctions being due to different methods of perception. If the
psychic activity we know as emotion be interpreted outwardly as
motion, vibration, then, conversely, the objective phenomena of
motion, the spectacle of bodies or forces moving in space, must be
interpreted inwardly, subjectively, psychically, as emotion, thought,
mental activity.

As already noted, size has no absolute value; so that it makes
little difference, in this regard, whether the active bodies we observe
be atoms or worlds, for what is true of one class must be true of all
classes. Therefore we are bound to consider the orderly movements
of the planets in their orbits, and the solar systems among them-
selves, as facts of the deepest psychic significance. They point to
the existence of a higher intelligence, beyond our comprehension.
Nevertheless, may we not obtain some faint suggestion of their
meaning and intent ? What are our sentiments, thoughts, emotions,
while .gazing upward into space on a clear night, and beholding
countless myriads of heavenly bodies circling through that limitless
expanse, extending far beyond the range of our insignificant vision ? ~
May we not catch a glimpse of the subhme thought of a mind vastly
greater than our own ? '

Pantheism, nature-worship and the ancient mythologies, all
represent half-truths quite as important, perhaps, if not so logical,
as the more modern half-truths of blind materialism, which seeks to
reduce the universe to the level of a mere mechanism, and man to
the rank of a material body, so constituted that, when wound up, it
may be expected to run, under favorable conditions, for three score
and ten years.

Investigators of natural phenomena inform us of the existence of
a world of intensely active ether-waves, extending far beyond the
range of our powers of perception. Tesla says: ‘‘ Ere long intelli-
gence transmitted without wires will throb through the earth like a
pulse through a living organism. The wonder is that, with the
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present state of knowledge and the experience gained, no attempt 'is
being made to disturb the electrostatic and magnetic currents of the
earth, and transmit, if nothing else, intelligence.”

And Professor Hering,* referring to this declaration of Tesla,
remarks: ‘‘It is probable that this wonder will give place to still
greater, at no distant period, by reason of successful attempts of just
the kind here mentioned.

Professor Crookes says:t ¢ Up to the present time we have been
acquainted with only a very narrow range of ethereal vibrations—
from extreme red on one side to ultra-violet on the other. Within
this comparatively limited range of ethereal vibrations, and equally
narrow range of sound vibrations, we have been hitherto limited to
receive and communicate all knowledge which we share with other
rational beings. Whether vibrations of the ether slower than those
which affect us as light may not be constantly at work around us, we
have until lately never seriously inquired. But the researches of
Lodge in England and of Hertz in Germany give us an almost
nfinite range of ethereal vibrations, or electrical rays, from wave-
lengths of thousands of miles down to a few feet. Here is unfolded
to us a new and astonishing universe, one which it is hard to conceive
should be powerless to transmit and impart intelligence.”

The whole material universe is the bodily aspect of something
vital and intelligent. This limitless world of ethereal vibrations
represents the outward manifestation of thought, mental activity.

What are the ethereal vibrations we perceive as light, heat, elec-
tricity and sound, but thoughts translated into symbols, hieroglyphics,
forms comprehensible in an outer conception of things? We even
speak of the light of truth and the warmth of love. Are not such
expressions suggestive of an inner significance attributable to material
phenomena? As all material bodies are now considered, by many
authorities in scientific matters, to be formed from the universal ether,
in which they ¢‘live and move and have their being,” so all finite
lives, all finite mentalities, have a basis on an infinite life, a universal
intelligence, which lives in them, and they in it.

* Popular Science Monthly, Nov., 1894.
t 7é4d, Feb., 1892.
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Science and Philosophy, on the one and the other hand, are fast
closing the gap which has so long yawned between the apparently
distinct worlds of Mind and Matter, and are making it increasingly
evident that they.are simply subjective and objective views, polar
aspects, of one and the same Ultimate Reality. The investigations of
Lord Kelvin, Tesla, Professor Dolbear and many other equally noted
authorities, give hints which point to a final solution of the riddle of the
sphinx of matter at no distant day. Professor Dolbear says:* ¢ The
study of molecular science is steadily making us aware that that
which we call matter is something very different in its nature from
what men have formerly thought. It has generally been assumed
that matter is dead, inert, and made of nothing, whereas it turns out
to have a basis on something which we call ether, the properties of
which are so radically different from those of matter as exhibited in
physical phenomena, that no conclusion as to its possibilities can be
drawn.except as they are manifested in the attributes of matter.
The so-called laws of nature represent only a portion of the laws of
matter. The latter are called mechanical, and phenomena of that
class are all subservient to what are called mechanical laws. The
atoms of matter appear to be manufactured articles, and therefore
have a substratum; as they possess energy, energy must have been
in existence prior to the existence of the first atom. And as the
mechanical activities such as physical science at present has to do
with, show to us the utter impossibility of constructing a single one,
it leaves us with the persuasion that the energy in existence before
matter was not of the mechanical kind. For that kind is what we
have to deal with at present. Choice is exhibited in such disposition
of the energy as is displayed in the creation of matter.

The conclusion is seemingly as necessary as any reached in phys-
ical Science—indeed, it has the same cogency as that which has
resulted in the nebular theory of the whole visible universe. Phys-
ical science, then, so far gives us a direct contribution to the subject
of theism, pronouncing distinctly in favor of a creator, as Christianity
has so long assumed, but has not yet been able to prove in a satis-
factory way.”

_’—InTl_:aper read at a philosophical conference, Tufts College, Nov. 10, 1897.
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But, after all, even the psychic interpretation of life is unsatisfy-
ing. Every one, in his inmost nature, longs for freedom, and absolute
freedom cannot possibly be ‘realized in a psychic order—one in which
a multitude of individuals are striving among themselves for suprem-
acy. Bondage, servility, subordination, in greater or less degrees,
are the lot of all such beings. If absolute freedom is ever to be
gained, it must be on a plane superior even to the psychic!

Freedom is entirely excluded from the mechanical conception; in
the physical conception it is subordinated to the operation of definite
law-governed processes; in the psychic conception the superiority of
self over fixed conditions begins to be evident ; and on the spiritual
plane we appreciate the absolute freedom of Self, and its triumph
over all outer semblance of reality, such as force, necessity, law. We
are made aware of the essential nature of law (i. e., compulsion,
restraint, prohibition) only when we get out of tune with our Deeper
Self. Law, in the conditioning sense, is unknown on the spiritual
plane, for harmony and consistency are spontaneous, and do not result
from compulsion. Law is not, therefore, destroyed, but fulfilled.
Law and freedom are the polar opposites of experience; each excludes
the other. We seem bound by law, until released from the thought
of restraint by Spiritual Consciousness, for law only retains its
supremacy over those who hold conceptions into which it enters, and
of which it forms a part. We are taught by it to know our Deeper
Self, and thereby to realize our essential freedom. The attainment
of complete self-consciousness gives perfect freedom. No being can be
absolutely free and still be subject to law. Realization of an absolute
standard of selfhood, conscious oneness with our Deeper Self, and
so with the Infinite, insures to the individual perfect freedom. The
idea of law is derived from a conception of Reality essentially exter-
nal. The degree to which we recognize the supremacy of law, then,
indicates the incompleteness or insufficiency of our realization of our
deeper selfhood. The assumption that external, absolutely immuta-
ble laws do in reality exist, denotes a deficiency or inadequacy in our
conception of our essential nature. While we recognize the supremacy
of law we cannot realize our potential freedom; when we gain this
freedom we cease to be subject to law. This does not imply that we
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will then act in a lawless or irrational manner, but quite the contrary.
In our essential nature we are eternally free, spontaneous, self-choos-
ing; and, by reason of this freedom, we will choose to act consistently,
rationally, harmoniously, divinely. It is only through finite miscon-
ception that we are led to act irrationally, inharmoniously. A reve-
lation of the true self within awakens an intense desire to realize its
essential divinity—to bring it into manifestation. ‘* The truth shall
make you free.”

How can we realize this absolute freedom? Are these sayings
of Jesus anything more than flourishes of rhetoric or beautiful senti-
ments? The historical narrative of the New Testament substantiates
the claim of every one affirming the essential inwardness of Reality.
It is the mission of modern Metaphysics to reéstablish the doctrine
of Jesus, that the ‘‘kingdom of heaven is within " God is within;
Reality is within. Every one who is conscious of this fact stands on
the threshold of a limitless world of realization in which absolute
freedom and harmony are assured. The inner life is like a ¢ well of
water springing up into everlasting life.”

The greatest seers of all ages have been conscious of a world of
Spiritual Reality. Rising above all finite planes they have peered
into the timeless, spaceless realm of the Infinite. No scheme of
philosophy can comprehend the life of the Spirit, for it transcends all
rational explanation. Philosophy can only suggest a real world; but
beyond every suggestion lies Reality itself. '

No doubt a feeling of apprehensiveness arises in some minds, lest
any view which recognizes the essential inwardness of Reality shall
deprive man of his outer world, a world that has been to him a source
of endless delight and satisfaction. If reality lies within, must not
our world of nature, art, music, society, with all their beauty, charm,
inspiration and incentive, ultimately disappear, leaving the soul alone
with itself in passive contemplation? This difficulty arises from a
misapprehension regarding the deeper significance of the terms
“inner” and ‘‘outer”. To the absolute vision there are no dis-
tinctions of inner and outer, self and non-self; subject and object are
one; life is a unit.

Inner and outer are relative terms, denoting attitudes of, the
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thinker. Reality itself is neither outer nor inner. It only appears
to us thus. It seems inward when we approach or contemplate it
through conceptions which are characteristically external, symbolical,
materialistic. The centre of a globe seems inner while we perceive
it from the outside, but, if we assume the central standpoint, it ceases
to have any such significance; so we see that its inward aspect is due
to our attitude of thought. Therefore when we know Reality itself,
all relative distinctions are null; they have no value for us. No
beauty, no truth, no good can be destroyed. The child clings to his
bright pictures because he thinks they are beautiful. But real beauty
is of the soul of things, not of their bodies, of the spiritual, not of the
material order. So, as the child grows older, he finds beauty in
nature, art, music, and that, too, in greatly enhanced values.
** All we have willed or hoped or dreamed of good shall exist;
Not its semblance, but itself; no beauty, nor good, nor power
Whose voice has gone forth, but each survives for the melodist
When eternity affirms the conception of an hour.”
Browning’s * Abt Vogler.”

All the glory and majesty of our outer world shall live for us;
only the forms in which we conceive it shall change. But we shall
not distinguish it as external (i. e., apart from our own life). The
outer vision is a self-revelation.

It would interest us intensely to know how the vegetation and
inhabitants of Mars look; but the real value of such discoveries lies,
not in the enlargement of our enclyclopedic knowledge of facts, but
in the enlarged conception they give us of our own nature, of our
larger, deeper Self.

For, could we obtain the most accurate information regarding every
fact of nature, which now seems to lie within the scope of our ability
of comprehension, we would even then seem farther than ever from
any ultimate limit to the world of facts. Facts seem to multiply
forever, with the extension of our perceptive powers, as the horizon
and the rainbow recede when one advances toward them. An infinite
outer world seems to us real because of an infinite inner world we

“have not yet realized; but as we realize it, we cease to recognize
those distinctions. The Self is ‘“all and in all.” The ideal outer is
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only an illusion in so far as we conceive it to be foreign to us, sun-
dered from the life we know inwardly. As one realizes a deeper self-
consciousness, the general aspect and significance of phenomena
change, and the outer display of things becomes a revelation, as in a
mirror, of the eternal life of the Spirit. On the spiritual plane life
blends into a perfect whole. The highest individuality arises from
diversity of expression in One Being. Jesussaid: ‘“ Abide in me, and
Iin you.” The most exalted individual freedom and efficiency are
consonant with the absolute unity of life. Paul declared: ¢ We are
all members of one body.” The vital union of the hand or eye with
the whole body is essential to its highest specialization. Each gains
freedom through this union. The will of the hand or eye is then
identical with the will of the larger individual. We gain instead of
losing individuality by coming into conscious oneness with the
Supreme Life. We surrender nothing but the impediments to true
individuality, that our freedom and efficiency may be increased an
hundredfold. )

On the spiritual plane one lives because one chooses to live, and as
one chooses to live. One feels no compulsion, no restriction. One
knows nothing of law. Life is spontaneous, therefore above law.
The truly great artist paints because he chooses to paint, regardless
of stress of circumstances. He selects his subjects because he
delights in them. But, it will be asked, ‘¢ Is it not true that any great
artist, musician, thinker, or other creator, must have submitted to
thorough technical training, to be able to accomplish satisfactory
results? Is it not essential that every great composer shall know the
laws of harmony? And is he not forever limited as to expression by
those laws?” ¢“ The law,” Paul said, referring to the Hebrew cere-
monial and ethical code, ‘‘is our schoolmaster.”” The young student
learns of laws and rules that he may be better able to arrive at a
point where he can appreciate the principle underlying his art, and
after that is once for all apprehended, he discards rules and forgets
laws. When he fully comprehends the principle, he is free; for the
principle that underlies all expression is of his own selfsame, deeper
nature, and so, in the deepest sense, self-ordained. As free creator,
on the spiritual plane, he would not change it; he delights in it. It
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is one with the universal life principle, and from it his finite thought
and his finite composition spring. Only as the artist’s thought
descends from the spiritual plane to the planes of interpretation below,
is he conscious of limitations; while it is absorbed in the pure idea
he is free. The choice of colors, their disposal on the canvas, and
every detail of execution, is carried out in conformity to the Spiritual
Idea.

Were we to utterly discard all conceptions and interpretation,
sources of finite limitation and imperfection, and to fully grasp the
Spiritual Reality, we would then be, like Jesus, ‘‘one with the
Father,” ¢‘co-workers with God.” Then heaven’s order would
appear in its true light, as the expression of freedom, not law. Only
from a finite standpoint, looking up to it from beneath, is ‘‘ order
heaven’s first Jaw.” The so-called laws of nature are a revelation to
us of our Deeper Self, the manner in which the Infinite in us is man-
ifested through the finite. They are like the laws of harmony, by
which the student becomes acquainted with his inner, musical nature;
laws that serve to reveal to him his own essential nature, musically
expressed. They exist for him in this capacity only while he is
mastering them. They serve to expose his ignorance of the spirit of
music, which is latent within him. They are like the reed upon
which the maturing dragon-fly crawls from the sub-aquatic home in
which its earlier stages have been spent, upward into the air and
light of a larger world—a world in which its life as an adult insect is
to be passed henceforth in freedom. As it spreads its wings and
soars aloft above the pool in which it has undergone its earlier meta-
morphoses, it no longer recognizes the reed which erstwhile served
as a guide, pointing it to the upper world in which its destiny is to
be fulfilled. The composer who has grasped the principle of his
art, or better, who has realized something of the Eternal Spiritual
Principle through his art, is henceforth free to express his inner
nature in that art. He, and he only, is entitled to so create that
those who observe his work from the interpretative planes find what
appear to them discordant notes. But the appreciative listener, who
hears the music on the plane of the composer, finds nothing discord-
ant in it. The most sublime music often abounds in dissonances,
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violations of the technical laws of harmony laid down by those who
observe effects in their individual aspect.

In like manner Jesus transgressed or transcended both ethical and
natural laws—according to the conventional interpretation of those
who witnessed the manifestation of his life of spiritual freedom. But
no such laws existed for him, any more than laws of harmony exist
for the composer whose immortal music is the untrammeled expres-
sion of Spiritual Reality. With him, disease was an absurdity of the
physical dream. He saw no hostile or obstructive forces in nature,
for he knew Spiritual Principle to be the ultimate source of all
expression.

A great composer is conscious of music as an Idea, an Inspiration.
He creates with absolute freedom and spontaneity, beyond the pale
of law or restriction. The altegether uninitiated listener, hearing
the music played, is impressed by the mere phenomena of  sounds as
they appeal to his sense of hearing. They represent to him combina-
tions of dynamic effects, agreeable or disagreeable; that is the way
he interprets the composer’s inspiration; it is entirely mechanical.
But the listener who is somewhat accustomed to observing tonal dis-
tinctions and has acquired some understanding of the ordinary rela-
tions of tone intervals, is impressed by the technical value of the
compositign. His interpretation is of an essentially physical char-
acter. .

A more appreciative listener is impressed by certain sentimental
or emotional tendencies he finds embodied in the music, something
beneath the phenomena; its measures express, for him, feelings of
sympathy or distress, joy or sadness, intensity of passion or passivity
of repose. It seems at one time tragic, at another comic in its im-
port; and so it goes on until the end, bearing the listener along upon
its rising and falling tide of emotion. His thought is lost in the cur-
rent of the music, mingling in the successive moods it depicts. His
interpretation of the composer’s inspiration is psychic. But the
spiritually appreciative listener rises above and beyond all these
relative, fettered, unsatisfying spheres of interpretation, to the region
of Pure Ideality, in which the composer gained his insight, and en-
joys, with him, the boundless consciousness of an Infinite Reality,
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of which all interpretations must be, at best, faintly suggestive. He
does not consciously analyze or discriminate; he only appreciates,
absorbs, realizes the eternal principle, by merging his own finitude
in the Infinite Life.

On the spiritual plane we are conscious of Immortality. It can
no more be proven by argument than can the fact of consciousness
itself.  ‘“ Spiritual things are spiritually discerned.” Reason can
only suggest (according to the rule of the psychic plane of interpre-
tation) the existence of Absolute Reality, for reason, being of the
psychic order, is not free. We realize Immortality by recognizing
the Absolute Principle within as the source of life; by being con-
scious of our deeper selfhood.

This consciousness transcends time, space and all conditions im-
posed by finite interpretations. Jesus said: ‘‘I have power to lay
down my life, and I have power to take it again.”

One may fancy one’s self fixed in a certain position in life, a
creature of fate, subordinated to circumstances, and may contemplate
one's self in this situation, as one would a statue placed in a corner,
where it must stand until some one shall remove it to a more desirable
position. This mechanical fatalistic interpretation of selfhood is by
no means rare. So long as one remains inert, half paralyzed with
fear, overawed by the display of outer forces that seem to hold one
at bay, as a grim, savage monster would torture an innocent victim,
one can hardly expect to realize freedom, in any true sense.

If one interprets Reality as essentially psychic, one can realize
only such partial freedom as is compatible with a scheme in which
contrary forces are represented as contending for supremacy. In
such a world one seems to stand in the midst of powers of both
higher and lower orders, and to be subject to disease, pain, death,
often longing for deliverance which can never be permanent. But
absolute freedom is attainable through spiritual consciousness, the
key that unlocks the world of Reality. When we open our eyes
interiorly, we behold this boundless, marvelous world of the Spirit.
‘“ He that hath eyes to see, let him see.” To one who has lived long
among nightmares and imaginary foes of the lower, the interpretative
planes, combating hostile forces after the manner of Don Quixote
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contending with the windmill giants, the vision of a Spiritual Reality
‘* so plain that the wayfaring man, though a fool, need not err”’ con-
cerning its nature, seéms mythical, chimerical and absurd. ‘¢ Except
a man be born again, he cannot see the kingdom of God.” ‘¢ Except
ye become as little children, ye shall in nowise enter the kingdom of
heaven.” The thought of a Spiritual Reality is ¢ foolishness to the
natural man.” Paul speaks of a natural and spiritual man. Physical
birth is our awakening to the conception of the world as physical.
Spiritual birth, so perplexing to the learned Nicodemus, and utterly
incomprehensible to every one who adheres to a materialistic concep-
tion of Reality, is our awakening to a knowledge of Reality as spir-
itual. The Pharisees declared that Jesus had ‘*‘a devil.” Even
Philip said: ‘‘ Show us the Father and it sufficeth us.” In like man-
ner to-day most people try to include spirit within materialistic, or
at best, psychic conceptions. Their conceptions are therefore of a
mixed kind, being neither purely material nor purely spiritual.
Hence their perplexity in trying to solve the problem of a spiritual
Reality. ‘‘ How can these things be?” said Nicodemus. ‘

We have been led by tradition and education to believe that the
power exercised by Jesus was of an essentially different order from
that resident in humanity at the present day. But he said: ‘I can
do nothing of myself”; i. e., his power did not proceed from the indi-
vidual source recognized in the disciples’ finite, psychic interpretation.
His consciousness was entirely and consistently of the spiritual sort.

We fail to realize his power because our conceptions of what is
real are mixed and confused. We do not live continually on the
plane of Spiritual Consciousness, therefore we are unable to do his
works. Our visions of Spiritual Realty are fragmentary and transient,
not permanent. The early disciples realized the Spiritual Con-
sciousness to a marvelous degree.

One cannot imagine a more individual character than Jesus the
carpenter; yet it was not he, with whose personality we are so
familiar in history, who wrought signs and wonders, but the Infinite
Father manifested ¢4rough him. The essence of true individuality
is not finite selfishness; that is only a narrow type of individual
expression.



84 . THE METAPHYSICAL MAGALZINE.

Genius is usually attended by marked attributes of individuality;
yet genius is nothing more than a superior manifestation of the
Spirit, and such manifestations are realized through complete abne-
gation of lower standards of selfhood.

When we assume the Ideal, lay hold on it, we find it to be, after
all, the Real. ‘‘ What things soever ye desire, when ye pray, believe
that ye receive them, and ye shall have them.” ‘¢ According to thy
faith be it unto thee."”

And so we stop here, on the threshold of the Spiritual Realm of
Absolute Reality and Freedom. Within its borders there is no
place for interpretation; all is knowledge, peace, perfection, beauty,
truth and goodness. And all who will may enter.

FRANK H. SPRAGUE.

REINCARNATE, OR NO?

I lie and dream, and watch the sea,
Its too elusive melody
Unsung. I know
No trembling, thrilling, minor key
Can breathe that solemn harmony,
As blow on blow

The crested billows lash the beach—
Climb up the sands with eager reach
And break. And yet—
I seek the secret of its speech,
Grasp at the thought that it would teach—
And then—forget! ‘

A bit of mist-wreath'd, salt-spray’d land—

A shimmering, moonlit, silver strand
Where white waves beat;

And out—far out—a glimm’ring band

Seems, wrapped in foam on every hand,
To lap the feet
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Of some new realm. The homesick soul,
Responsive, snatches from the bowl
Of its known joys—
All lustrous, bright, the golden toll
Of fairer dreams. Life’s petty dole
And its alloys

Fade out. There, on some fringe of time, .

Illumined thoughts slip through the rime
Of years long dead,

And trail their echoes in a chime

Of light and glory from a clime
Where once were shed

Life’s sunny smiles, Or—so it seems,

For who shall say if real or dreams
The thoughts that come

At such an hour? I reach for beams

Of light so near, their mellow gleams
Seem lights of home—

But mem'ries, like the sand-cliffs, break—

And thoughts, like sea-grass wave and shake

Upon the verge
Ot the Unknown. We cannot make
The great sea’s secret ours, or take
From out the surge

The whispered hint of what we were

In days long dead. Vague fancies stir
And die away.

Not one may look before, nor yet deter

The morrow. Tombs are but the burr,
All rough and gray

That must be opened, ere can we

Know w/at we were, or yet may be—
But from each tomb,

And from the murmur of the sea,

35
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So slumbrous, tireless, and so free,
Up through life’s gloom,

Will swell the song we hear to-day,
And would interpret, yet none may.
If we forget—
God’s will be done, for who shall say
It is not better so?> Each day we chafe and fret

Like children, for the stars He sct
Beyond our reach. And, if we met,
Full face to face
Old joys of old dead days that yet
Were ours, how could we let
Their fuller grace

Slip by ? I dream and watch the sea
With thankful heart, though hid from me
Its song. I know
Not whence I am. O, Father, free—
It is enough that I may be
Where Thou sayest ‘“Go!"
KaTHARINE B. HusToN.

Humanity resembles a field of wheat, in which each individual rep-
resents a plant attempting to grow higher than the others and to bear
more abundant fruit; but there are few who desire to be nothing
themselves, so that God may take full possession of them, and be all in
and through them.—Paracelsus.

Useful also is evil as a scourge that drives us to good. For as evil
is discordance with the evolving forces of the Divine Life in manifes-
tation, it must result in pain; Pain verily s discordant vibration.
Therefore evil inevitably brings suffering as a result, not by an arbi-
trary penalty, but by inherent necessity. And suffering gives rise to
a feeling of repulsion toward the cause of suffering, and so drives man
away from the side of nature which inharmoniously and tumultuously
is plunging into disintegration, and carrying with it the personalities
who elect to identify themselves therewith.—Annie Besant.



INVOLUTION AND EVOLUTION.
(Concluded.)

If the Ancients claimed that a human individual soul was the
direct emanation, out of the animal life or consciousness, with noth-
ing added from above and awakened within; if evolution were thus
reduced to mere correlation and conservation of inner forces, the
theory would be only an etherealized materialism. On the contrary,
they claim a Divine Source, for all manifestations, an inpouring from
the spiritual realm. That which we call a human soul is a distinct
birth from above and within, a free gift both of human faculties and
human form. All forms are patterns in the Divine Mind of Intelli-
gence. The human form is not an evolution of the animal form, but
a divine image impressed upon the animal substance and conscious-
ness, resulting in the human Being. Something is added from above
and a vast gulf is bridged by the Divine Involution. Animal Con-
sciousness gives place to man’s dual consciousness or self-conscious-
ness, with all its wondrous powers of knowing, loving and ¢ willing."”

This vast gulf illustrates in large, the Divine Immanence in small,
which unceasingly pours itself into all centres of consciousness in
Nature, raising and drawing that which is below ever higher and higher.
So to the mechanical correlations and conservation of Forces, is added
this inner view; Divine gifts, Divine awakenings, the secret myste-
rious cause of evolution. At every step in the long journey of
awakening, in the lower kingdoms, has the ¢ Oversoul” revealed
more and more of himself in increasing degrees of life, knowledge of
law and love. Evolution alone does not account for the birth of the
human being; Evolution and Involution do. Evolution alone does
not account for the gaps between kingdoms in Nature. Evolution
and Involution do. Evolution alone does not account for the forms,
that lives build. Evolution and Involution do. All forms are pat-
terns in the mind of the Logos and not produced by physical evolu-
tion. It is because of Involution, that we see a ceaseless inpouring,
a continuous supply of simple and elemental organisms.

It is because of Involution, that mineral life can awake to plant

37
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life, that plant life can move into animal life, that animal life can
live, grow, move, feel and be raised to human self-consciousness, with
free will and its many new awakenings of inner psychic life. These
steps or births, from life to life and form to form, are possible because
in each case, there has developed a consciousness capable of receiving
from the Divine a new revelation,—thereby awakening a new degree
of consciousness. One more potentiality awakes to actuality, and
hence more consciousness. Each new phase of consciousness within,

expresses itself in new forces, properties, powers or faculties in the
" without, in new forms and activities. From One Divine Source, One
Common Centre of Life, do all these powers proceed, varying in mani-
festation according as they act on physical, astral (plane of sensations),
mental, psychic or spiritual substances, through the centres of being
or lives of creatures dwelling on one or all of these planes of conscious-
ness. Man alone can learn to dwell on all, as he learns to receive the
vibrations of each, by higher and higher thoughts and motives.
Ceaseless knowledge will be revealed to man from the One Intelli-
gence, The Logos, as he evolves the inner consciousness to receive.
This is revelation, imitation, and thereby is man destined to learn all
truth. This is a law of Divine Alchemy, taking place ceaselessly in
the centre of each life and form, because of the One Life brooding
over and dwelling in all. It is that of transformation, expansion and
progress, three aspects in one law. It is beautifully illustrated by the
plant-chemistry and Sunlight. It is only in the sunlight, that mineral
substance drawn up through the roots, can be transformed into plant
life, producing the green chlorophyl. This is the outer view.

The plant has reached the stage in which its life can respond to
one more degree of life or consciousness, and something new, a reve-
lation comes to it through the sunshine. This is the inner view.
The subtle warning power in the light awakens new sentiency, feel-
ings, or phases of consciousness. This inner differentiation, new
activity or higher, more sensitive rate of vibration, produces in the
form what we know as green cells—chlorophyl.  The inner transfor-
mation, initiation into a mew field of consciousness is an expansion,
whose increased rate and amount of vibrations, result in progress.
The same sun shines in rocks but gets no response there to produce
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plant life. It receives its own from the vital forces in the sun, but
its consciousness has not reached that degree of activity, that high
rate of vibration, which can accord with and respond to the higher
life which is pervading the sunshine for the plant. The two elements
are necessary. The below must be able to receive the next above
into its consciousness, for evolution to proceed in orderly fashion.
Each life can only take the logical step, for the essence of progression
is continuity. Every awakening of Divine Involution or potentialities
must combine the conscious soil for the reception of, and response to,
the new property or activity. Two elements are necessary for the
birth of the human soul, the animal consciousness and the spark of
the Divine Self. ‘ '

Where the modern evolutionist makes his mistake is, in supposing
that any vegetable, animal, or human consciousness is born into
vegetable, animal, or human forms for the first time it ever took
birth or the last time it ever will; that this life within any form, of
whatever stage of evolution, is something created of nothing at
birth, for its first and last life on earth. His own evidence contra-
dicts and disproves the statement. *‘‘ From chemical action is born
plant life; from plant life, animal sentiency, emotion, memory and
reason; from these, rational life, and we hope immortal life.”* How
can scientists ignore the fact that past evolution of each phase of life
is the guarantee of future evolutions that each phase of conscious
powers and activities is conservation of past lives, built from sub-
stance of past development of consciousness, as is each form built
from physical substance? When scientists see the gradual evolution
of inner life from kingdom to kingdom, they overlook the fact that
this view of invisible Nature, forces upon them the necessity of a
past development for the active powers in any form: of past lives in
past forms, as the means of evolving present lives in present forms.
The inner life or consciousness is born from heredity of past lives
the same as the body is born from heredity of past bodies or
ancestors. The law of Continuity, which enables scientists to rcad
in the genus of any intermediate type, the future possibilities in the
highest example of that type, is an unbroken law of past as well as
.—'T‘—Evolution." Joseph Le Conte.) 4
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future. Why should scientists begin in the middle at either plant,
animal, or rational life, picture out the future and refuse to recognize
the necessity for the past? Evolution, or the law of Continuity in
Progression, without middle, beginning or ending, is false, unless
both future and past are included in the present. Because of the
past is the present possible and the future certain. Every life is born
in its appropriate form where it left off in the past life. It is the
internal stage of evolution or state of consciousness that decides
whether that being is born as a plant, animal or man. The internal
view is the cause and substance of the outer. The Being evolves
through repeated forms, building through lower kingdoms into higher
Evolution, which does not acknowledge increase of powers of life in
past forms, as the only possible avenue of birth into present forms,
is a reductio ad absurdam and presents not the slightest hope of future
evolution with consciousness. Evolution, or the expansion of the
powers and consciousness of an inner being, through experiences in
repeated incarnations, thus climbing the ladder of life in form after
form, is the only theory of Evolution worthy the name.

Evolution has no meaning without Reincarnation, except to the
antiquated materialist who believes that the brain secretes a soul or
mind and that death of the body ends conscious existence. He alone
is consistent in the belief that each life inherits its sentient, mental
and moral powers through physical particles, and that evolution
thus proceeds through physical heredity. The modern up-to-date
scientists know that powers of sensation and intelligence appear
by a law of growth. When they see in the conscious principle in
animals, a development of the lower phases of life-force, that in turn
the sentient and vital forces are derived from the chemical and vegetal
activities of nature, they ignore the fact that any conscious being,
born into the present, is bringing its powers and faculties over from
a past and that past acquirement is the cause of the present innate
powers of perception.

Thus the ancient theory is more sensible, in that it sees the evolu-
tion of this consciousness, from life to life, the cause of form-building.
The internal view is the slide which throws the picture on the outer
screen. Species die out, because there are no longer any inner beings
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who need that special form. Inner beings have grown beyond them
and the forms disappear. The clumsy, burdensome forms of early
ages of the animal races have disappeared because the inner beings
have increased powers of agility, grace, and intelligence in their many
lives in many forms. This is shown in forms of our finely and
delicately organized smaller animals of to-day—especially in the
domestic ones.

This inner view is the true cause of sterility in the species and
races of men also. The need for the individual life, or a soul of man,
is the primary cause of birth, and as each organism must exactly fit
each inner stage of evolution, there are found phases of ¢ selections,”
natural, physiological, sexual, etc. It is Nature’s method of find-
ing the law of affinity or repulsion, the right birth for her beings.
There are souls or individuals who are drawn to and can take birth
only through certain parents; on the other hand, there are no beings
or souls who are attracted by, or need certain parents for birth.
Hence some species, individuals or races are sterile and dying out.

And this brings us to the second vital difference between the ancient
and modern theories of evolution, namely, the view of the individual.
That which Moderns generalize into law, form into their collection
of facts, and apply to whole species, kingdoms and races, Ancients
apply as a universal law to the development of each separate life, in
each species or race. They say that, as whole kingdoms have devel-
oped in complexity of form, with increasing subtlety of powers, on
the same line has each individual life evolved in those kingdoms;
that as each species or kingdom represents a past evolution, so does
each individual in the species represent past lives of evolution. It is
the combination, aggregation of similar inner lives through attraction
and birth into similar forms, which, taken together, produce the class
or species. It is the individual threads of inner lives, which, aver-
aged, interwoven and linked together, represent the stages of evolu-
tion we speak of as mineral, vegetable or animal. The forms or
lives of consciousness in these forms, are only a means to an end.
This goal, far out of sight of the present humanity, through many
stages of inner development and outer etherealizations of present
human forms, will reveal through inner, now latent senses, etheric,
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astral, mental and spiritual vibrations or processes of building and
creating. These further awakenings for man are as glorious as they
are inconceivable to brain-consciousness.

Moderns follow the inner evolution of sentient and intelligent
forces through mineral, vegetable, animal and human activities as a
whole, by means of various correlations, differentiations of those
activities, selections, etc., according to outer environments. Ancients
apply this same law to the individual, regarding these phases of" life
of different kinds of selections, etc., as the inner affinities or repul-
sions, as the expression of inner states of feeling, antipathy or
affinity in each individual life. It sees each inner consciousness,
tending through gradual differentiations and individuations toward
final complete individualization in the human form. It regards the
increasing consciousness, from life to life through all stages or king-
doms, as the germinal process of embryonic human consciousness or
individuality, toward final birth and self-consciousness in the human
form and kingdom. The Ancients’ theory never loses sight of the
fact that Divine revelations, initiations, accompany every step of the
way, supplying patterns for forms, giving of the essence of conscious-
ness, which creates energy and matter in progression. To the Ancients,
the lives in lower kingdoms are divine and therefore immortal in their
essence, but not conscious of their divinity. Only 'man, who receives
the knowledge, through self-consciousness, after the birth of this
Higher Self, is conscious or can even conceive of immortality.

By means of this Spiritual Involution, out of the substance of
matter (itself spiritual and eternal in essence), in ever more complex
forms, through repeated buildings and births in the past, is the human
form evolved or builded around the divine pattern; out of the sub-
stance of consciousness (the essence of matter) in these repeated lives
in the past, is a self-conscious entity evolved, created, born in a human
form, never again to be born in the animal. At last, because of
Divine Involution and Evolution, can the spirit of selfhood, uncon-
scious, asleep, embryotic in the animal consciousness, awake in man.
At last a spark or ray from the Divine Self, Father in Heaven, the
image of that self, can find response to its call, can find lodgment
and take up its abode in this consciousness, built through long ages
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of time and experiences, for its use and further evolution, out of
human into knowledge of the Divine Self. This true spiritual birth,
which links the animal to the human consciousness, never takes place
except in the human form, and that not at physical birth, but at the
age of the body in years corresponding to inner development. To
quote from Prof. Joseph Le Conte again: ‘‘ The new born child has
animal life only. The emergence of self-consciousness, a change so
wonderful that it may well be called the birth of the spirit, takes
place at two or three years of age.” * * * * <« Now for
the first time, we have phenomena distinctive of humanity.”
This modern philosopher. and scientist, viewing the race as a
whole, evidently claims that this takes pldce, once for eternity, with-
- out attempting to explain the differences between individuals,
between savage and philosopher, criminal and saint. Why are
the powers, accompanying this birth, so unconformable to any
reasonable law; sometimes bringing in criminal propensities to
parents of good morality, and at other times prodigies with
inherent talents on special lines? As mentality is not a physical
emanation, physical evolution alone cannot explain man’s spiritual
faculties. Organic Evolution is not all of Nature, and does not
account for the true man. It only supplies him with a body. *
We must go to evolution of consciousness, invisible spiritual evolu-
tion, for answer to such questions as: Since law and not chance
rules the Universe, what law gives one soul birth in environments of
fine physical heredity and association with high mental and moral
influences, and dooms another to criminal heredity in slums
of vice and ignorance, or the darkness of a degraded and savage
nation ? It is granted that a philosopher could never arise in the
physical heredity of the coarse brain of the Australian black, and the
question is: Where is justice and law in dooming one soul to a life
of misery, and presenting another with physical brains and nervous
systems and surroundings, inviting mental, moral and spiritual attain-
ments ?  Is there any answer to these questions save that of mental,
moral and spiritual evolution of the inner being, life after life? Asa
body grows and matures day after day, is it not rational to suppose
that souls grow to perfection of maturity life after life? Does not
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age and morality of the inner being, on its journey toward conscious
perfection, account for these otherwise inexplicable conditions of life?

Moderns are very fond of generalizing on this grand idea of man
as the end and aim of Nature's long travail. Ancients acquiesce, but
ask; Which man, savage, criminal, peasant of average mental and
moral development, or a philosopher, a St. Francis, the Buddha or
the Christ ? Is it the physical form or an inner spiritual being, that
is the goal of this Creation ? They answer that as the physical form
of all animals below man, reaches the limit of perfection, in man, the
highest type; so there is in the spiritual evolution, the highest type
for the many, and all below that type. The highest type visible in
the series is the goal set for all. As any physical type, not human,
is an intermediate, with past and future each side of the present; so
is any mental, moral and spiritual type, which is intermediate and
not Christlike in knowledge, power and love, only an intermediate,
with past and future lives cach side of the present life. Right here
on carth, must cach reach this highest type. It is life and not death,
activity and not rest which awakens soul faculties and builds the in-
visible, eternal body or soul vesture. The last birth in a physical
body, is always accompanied by so-called miraculous powers and self
sacrifice because of the conscious use of this divine body, interpene-
trating the physical and invisible to physical sight. Of such were
the saints, Appolonius of Tyana, and a host of Eastern sages whose
names are unknown to the young West. Man may hasten this inner
evolution and far outstrip the race by using his Divine' Free Will in
choosing right knowledge and seeking this introspection, the highest,
noblest, most loving motives of action. To the Ancients, it is the
devclopment of individual inner consciousness whose future limits
millions of years hence, man to-day cannot conceive of, which is the
goal of manhood, the true heavenly man. The mineral becomes a
plant, the plant a beast, the becast a man, the man a spirit, the spirit
God, each consciously functioning in his appropriate form, substance
or vesture, whether it be solid, liquid, gaseous, etheric, astral, men-
tal or spiritual. As it has taken many lives and buildings of forms
in past cycles of time to complete the physical body for and through
its indwelling consciousness, so it will need many lives and form-build-
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ings (unless he intelligently ‘choose the shorter path, to perfect the
next ethereal, astral body and learn to function in it consciously.
This is the body of feeling, desire and emotion, with psychic or clair-
voyant faculties, for its senses of consciousness. Higher still is the
mental body, whose essence is intelligence, pure reason, real knowl-
edge and whose powers through use of the essence of Will and
faculty of intuition, in its highest spiritual significance, are miracles
to the half-animal man to-day. The final perfect and spiritual body
is that of the Heavenly Man in the image and likeness of God.
It is the resurrected Christ body, as inconceivable to the average
man of to-day, as is the human form with its senses and faculties,
to the fishes at the bottom of the sea, whose coming to the surface
and air means death.

What future increasing subtlety and delicacy of brain and nervous
system; what future refinement and etherealization of this human
form; what future expansion of the limits of his consciousness
is in store for man right here on this earth, not the modern but
the ancient theories can scientifically explain. Why ? Because
Ancients see in this expansion of life and consciousness the pur-
pose and object of evolution of forms. Because they see in this
expansion, an increase in intensity and quality of consciousness, the
cause of vibrations which produce forces and forms in mineral, vege-
table, animal, hufnan, astral, mental or spiritual substances, seven
kinds or degrees of fineness. The evolution of these conscious
entities is the sole aim and purpose of form-building. Modern theories
are only half the truth. They give, in Nature, no place for the
Spiritual man, only the physical. The Ancients by adding Involution,
the other half of the process, have a rational science of both. Man
has reached his limit in physical evolution: next in order is the men-
tal and moral. During the ctherealization of the form, necessary for
the awakening of the new senses, the earth herself will develop
with her creatures. Nature always provides suitable environ-
ments and the future earth will not be the dense earth of to-day.
From fine mist she condensed to solid mineral. What her future
etherealizations will be, man to-day cannot conceive. We have only
a hint in the discovery of the X-ray showing -the penetrability of
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matter. The time will come when manr will develop a sense, corre-
sponding to this rate of vibration of the new Ray. Those who do not
develop this vision in this life will, in later lives, in future incarna-
tions. Only he who is conscious of the Christ Consciousness, of self-
sacrifice, of love and knowledge of mental and moral laws, bringing
the power of so-called miracle working, can conceive of the state of
being of those who are living their last lives on earth in a physical
body.
HELEN I. DENNIs.

THE SPIRIT OF THE NIGHT.

When the purple sea lay trembling in the opalescent tints of the
Dawn, when Nature began her prelude to the Day, I went to the hill
tops, and to roam through the meadows and fields; to listen to
twittering birds, murmuring leaves, and the soft music of falling rills;
to meditate upon the mysteries of Nature—to glean from her lessons
of silence, and those inscribed upon her tablets of living things, better,
truer thoughts.

The great rocks on the craggy hillside told of endurance, and
upon their wrinkled faces' was written the language of storm and
decay, and both told of change, of evolution. The violet, the rose,
and all beautiful things in the kingdom of flower-land sang songs of
love, seeming to say, in pleading voices: ‘‘love me—that 1 may
know that the mission, upon which the Master sent me, is fulfilled.”

The hours sped quickly away in this sweet, wild Nature-land. I
saw the day at last pass down the western heavens, and bending low
peer over the edge of the world, flashing across the sky her gorgeous
flames of light, that seemed to tell of some triumph won, and with
smiling glance—plunge over the abyss. Like the noble music of
some heroic anthem—that thrills the soul with an inexpressible
rejoicing—the rich colors trembled on the rippling sea, faded out—
over the abyss—and were gone. The skies paled to tenderest tints
of pink and gray—that told of rest, peace, slumber and happy
dreams. Then, from far away, I heard the soft footfall of the Nigkat
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coming over the eastern hills, and I saw her fling myriads of flashing
stars upon the retreating footsteps of the Day, the brightest and
choicest from her casket of jewels in the purpling heavens, in honor
of her triumphant sister.

Standing in the gathering shadows, I was awed by the Power that
preserves the symmetry, the harmony, of this mighty, throbbing life
of exhaustless Nature, which forever and ever surges on. I observed
the harmony. of change; how the sunsets lose nothing of their
splendor; the Nights nothing of their soft mystic beauty. With all
my soul questioning, expectant, I stood, listening for some message
from the hidden forces around me, waiting to learn something of that
invisible Power back of all things. The soft loveliness of the hour
rested like a benediction upon my tired, feverish heart. 1 felt the
Night breeze upon my cheek, and the stars thrilled my soul with their
enchanting beauty—when—from out the silence, a voice whispered:
¢ In Nature each thing has its time and place and all things unite in
loving harmony. Day does not trespass the rights of the Night;
Night does not encroach upon the rights of Dawn; summer suns do
not glow through all the year; nor the rosy tints of the Dawn seek
to lend beauty to the Midnight hour. Each follows the other in
harmonious succession. Here—God's Laws remain inviolate! Hast
thou understood? Then translate the lesson to thy kind.”

ADELAIDE GREENE CLIFFORD.

The ruling faculty does not disturb itself. I mean does not
frighten itself or cause itself pain. But if any one else can frighten or
pain it let him do so, for the faculty itself will not by its own opinion
turn itself into such ways.—Marcus Aurelius.

The doctrine of Metempsychosis may almost claim to be a natural
or innate belief in the human' mind, if we may judge from its wide
diffuision among the nations of the earth and its prevalence throughout
the historical ages.—Prof. Francis Bowen.

The ideal man is he who in the midst of the greatest silence finds
the intensest activity, and in the midst of the intensest activity finds
the silence of the desert. He has learned the secret of restraint; he
has controlled kimself.—Vivekananda.
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FAMILIAR DEATH.

I sat beside my dying, in deep grief.
‘“Oh, Lord!” I cried, ‘‘make light the path for her,
Nor let her spirit fear to enter in
The shadows of the valley all must pass.”
And then, outworn with watching many nights,
Upon my knees I fell asleep and dreamed—
And in my dream there came a form so bright,
And gently touched my shoulder, then he said :
‘‘Friend, Death is not a path of utter dark—
And she who passes, well will know her way;
For, as she goes, her spirit will renew
The knowledge, had long since, of all the past ;
How she has often crossed that portal’s gate,
And naught of terror will her heart invade.
Thy lives are as the pearls upon a string,
That string, strong and unending, ye call Death—
And all, to reach the next bright pearl, must pass
The narrow bridge of Death, true gate to Life.
The fading look and deadened senses here
Betoken that the portal now is reached,
Not grim and gloomy, showing bright beyond
Familiar fields, where peace and sunshine reign,
And your farewell to her in twilight hour
Is echoed there in glorious floods of light,
As a sweet welcome to the traveler's home
After the weariness and measured pain
Of one more journey in her soul’s long life.”
I woke, to speak such comfort to my friend,
But, as I bent, I saw that she was dead;
Upon her face a smile of knowledge told
Truth of the words I thought that I had dreamed.

HeNRIETTA EDITH GRAY



THE WORLD OF THOUGHT.

WITH EDITORIAL COMMENT.

EDITORIAL EXPANSION. )

Itis with a great deal of satisfaction that we announce to our readers
the completion of arrangements whereby the codperation of Professor
C. H. A. Bjerregaard, of the Astor Library of New York City, has
been secured, in the editorial preparation of THE METAPHYSICAL MagG-
AazINE.  Professor Bjerregaard has from the first felt a sincere interest
in the work undertaken by this periodical and brings to its editorial
columns a mind ripe in knowledge of philosophical and metaphysical
literature and the teachings of all the Eastern Schools, on the various
subjects to be dealt with; there are few, if any, so thoroughly
equipped for obtaining continuously the information necessary to pro-
duce an editorial department rich in all the phases of thought which
itis our purpose to propagate.

With these additional facilities we shall now proceed to carry out
our long-cherished plan to make THE METAPHYSICAL MAGAZINE a
thorough Review of the Higher Sciences and Arts, Philosophy, Meta-
physics and Occult Thought, including important excerpts from the
leading foreign publications, to be translated for the purpose.

To facilitate this new work we shall in future maintain only two
departments—an Essay department for signed articles, and ‘‘The
World of Thought "’ department, editorial, in which all miscellaneous
Material will appear, and including the work of Professor Bjerregaard,
other than full Essays. Special editorials will bear the initials of the
Writers,
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We believe this work will make the periodical indispensable to every
sound thinker and earnest seeker for truth. It will begin with the
February number, now in preparation.

FUTURE PURPOSES.

In assuming the editorial office of the Review of Philosophical
Literature in the MerapHysicAL MAGAZINE, it seems proper and
necessary that I should say something to the readers about the pur-
poses and plans for the future.

The primary object of this department work is advancement of
learning, especially in such ways as it relates directly to Mind; it
follows by necessity, that the corresponding work must be confutation
of errors. Following in the footsteps of Bacon, who both advanced
learning and confuted error, it will be well at the outset of our work
to listen to him. He labors against what Bishop Copleston called the
‘‘magic-lanthorn school,” whose writings have the startling effect of
that toy; children delight in it, but grown people soon get tired of it.
These schools have during the last five years flooded the market with
theories which are not new nor always of value. There is, of course,
* nothing new under the sun,” but that saying, like most similar ones,
is only a half-truth. There are new forms or presentations, which are
so original and fundamental, that they amount to new theories or
visions of life. ~These new forms are not offered to-day as often and
as richly as they ought to be. Too many ‘‘teachers” ‘‘seek the
sciences in their own narrow worlds, and not in the wide ‘one,” as
Heraclitus has rightly said nearly two thousand years ago. This peri- |
odical will not lend itself to the propagation of these ‘‘children of the
mist,” but will sometimes be compelled to throw the strongest sun-
light upon them, to their confutation. That is both just and right!
Yet, it is not aggressive, but only iconoclastic.

We will ever preach ‘‘the divine idea of the world,” and from times
to time will quote what ancient sages have said; but it will be the
policy, as a rule, to quote especially the moderns, and with preferencq
European thinkers. Foreign philosophical journals of non-Englisx
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speaking people are rich with thought and material for the study of
Mind, and they overflow with energy for its realization. To them our
editorial department will especially refer. Truth and beauty were, of
course, found and known in the past, but we will endeavor to show
how people in the present zow discover them for themselves. We
shall always point to the Universal/ Mind, for there it is that the
reader wants to live, exist and have his being. ‘‘Who hath access to
this Universal Mind is a party to all that is or can be done, for this is
the only sovereign agent.” ' '

The universal mind is unlocked by two precepts: ‘‘Know thy-
self” and ‘‘Study nature.” We shall often use the last key, though
it is not implied that it is different from the first. The two dicta
mean to-day the same. But proceeding with the Objective to the
Subjective, we shall have the advantage of using all the results of
modern science. The Objective Mind, ‘‘when it breathes through the
sntellect, is genius; when it breathes through the wi//, it is virtue;
when it flows through the affection, it is love.” This is fundamental.

It is also fundamental, that we are ‘“Men, first, and members of a
class, second.” We will, therefore, urge the reader to ‘‘plant himself
indomitably on his instincts and there abide; the huge world will come
around to him.” Mere formal thought is lifeless and without power
to regenerate man. The reader will remember the two boys in the
tale of Sandford and Merton, who built a house and made the roof
flat, so the water could not run off, but soaked through. Merton pro-
posed to lay on more straw, but Sandford was wiser and rebuilt the
roof, making it sloping. We do not propose to enlighten incorrect
reasoners by additional knowledge; the world has already enough of
that. But we will always endeavor to show how to build the house,
and will show that Mind is the Master. Some of our modern meta-
physicians are not strict in their obedience to Duty. Théy talk too

much, hence the world is not made better. Obedience to known light is
better than a barn full of philosophy. It is the duty of the true teacher
toshow us that Being 1s not was; that earth and the heavens ARE
passing into our minds; that we are drinking forever ‘‘the soul of
God,” if we fall in with ‘“nature’s order,” and, nature is but Being as
“the coming to be.” These are laws revealed by Reason, but it
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requires a ‘“‘will to do” to realize them. This ‘“will to do” is our
Ethics. '

But there is not only a metaphysics of the true and the good, there
is also a metaphysics of the beautiful. ¢ Truth and goodness and
beauty are but different faces of the same All,"” but

Spirit of Beauty . . . . .

Thy light alone—like mists o’er mountains driven,
Or music by the night wind sent,

Thro’ strings of some still instrument,

Or moonlight on a midnight stream,

Gives grace and truth to life’s unquiet dream.

In this editorial department we shall often treat of Beauty and try
to show our readers the way to Being that runs through Zsthetics.
Beauty is, as defined .by Lotze, ‘‘the appearance to immediate intui-
tion of a unity among the three powers [law, matter and idea—a unity
which our cognition is unable completely to grasp].” By a control of
life impulses and their clarification by reason, we swing ourselves into
new standpoints which afford unexpected insight to the world of the
‘¢ beautiful souls” and the sphere of love.

Serene will be our days and bright,
And happy will our nature be,

When love is an unerring light
And joy its own sccurity.

We feel assured that we can carry out our plans and realize our
purposes with this department. We trust that our readers will
quickly discover the new roads opened for modern metaphysicians;
they are roads leading into rich mine-districts untrodden, save by
individual prospectors, and, as far as we know, none of them have
revealed the whereabouts and the location of the mines. We shall not
hesitate to direct our readers to those we know, and shall readily help
them to the use of the precious metals found there. Though we have
mined for many years, we shall be pioneers in teaching others how to
mine, but we trust that we shall soon become familiar with our fellow-
travellers, and, we shall all reach the goal, if we remember that ¢ the
divine idea of the world " is our real guide, beginning and end.

C. H. A. BJERREGAARD.
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METAPHYSICAL HEALING—PHILOSOPHY.*

Because investigation has been confined to the sense plane, where
every faculty is limited in power and scope, only one part or form of
the manifold expression of Life has been recognized at a time.
Becoming acquainted with each mode of action separately, the erroneous
conclusion has been formed that many different, distinct and separate
kinds of life exist; ¢. g., mineral life; vegetable life; animal life; human
life; and, perhaps, spiritual life. These are presumed to be separate
kinds of life, and usually each is supposed to be absolutely distinct from
all the others. Investigation shows that the same methods and forms
of activity are expressed, in varying degree, in every discovered variety,
from mineral to spirit. This fact suggests that these various kinds of
life are at least closely allied. The more this subject is studied the
more apparent the fact becomes that the same life animates every
form, from the atom to man. This universal activity, or life, we con-
sider to be ONE IN NATURE AND IN ELEMENT; a universal ONE of life;
the Life of the Universe; the one BEING, with many partial manifes-
tations. It is fundamental Truth, and nameless because not fully
comprehensible in any finite process of thought.

Each kind of life seems separate because we have not studied Life
under one universal heading, therefore have failed to notice the univer-
sal resemblance. From the moment, however, that such study is
entered upon, the student is most forcibly impressed with the close
resemblance of all varieties of Life. The activities and forms differ
mainly in degree of fineness, complexity of structure, or in the intensity
of their action. »

We shall pursue this study under the heading of BEING, under-
standing this word to include all rea/ Life or intelligent activity, what-
ever the name, nature or kind—everything that is REAL.

All the qualifications and characteristics of any lower variety of
Life are always contained in the next higher variety or kind. Each
higher variety consists of all that is contained in the next lower, with
the addition of something else, finer in structure, higher in grade, and
more pure in character. This ‘‘something " is the only real difference
between the two.

The substance of the Mineral is contained in the Vegetable, which
feeds upon it, building its structure with its materials. The &ody of the
vegetable, therefore, is principally mineral in solution and combination.
The Mineral and the Vegetable mingle in the Animal structure in

*Continued from Page 494, Vol. VIII.
Copyright 1899, L. E. Whipple. All rights reserved.
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a similar manner, but with the addition of still higher activities not
common to either or both. The Mineral, the Vegetable, and the Ani-
mal, are combined in the Human form, and the pure essence or life
element of all these forms comprises the spiriTUAL Bopy. When all
Vegetables are resolved into their elements by chemical analysis they
are found to contain all of the minerals, combinations differing in each
species. Some Vegetables subsist on one kind of soil (mineral), others
require different materials for their form and structure; but all absorb
and subsist upon the elements next lower in grade than themselves.

The same holds true with regard to the physical body of the animal
and of man; when resolved into their primary elements, these prove to
be the same as in the vegetable and mineral kingdoms, and no micro-
scope has yet been produced sufficiently powerful to disclose in the cell
structure of the protoplasm of the first Amceba, as it takes form,
whether ‘‘a pine-tree, a dog, a fish, or a man"” is the ultimate object
of the purpose of that particular creation; the first material cells are
exactly alike in these and in many other physical forms. .

All material solids (so-called) can readily be reduced to liquids, and
in turn every liquid becomes gas. The Diamond is about the hardest
known material; yet, when heated in oxygen gas, it burns to pure car-
bonic acid, which, at ordinary pressure and temperature, is a colorless,
transparent, elastic fluid, gaseous and invisible.

All physical elements are combinations of gaseous elements resulting
from the various fixed modes of motion in the universe. These modes
of motion are varieties of action reflected from the pure activities of
Living Force—BEING itself; the Supreme ONE of Reality.

The vegetable unquestionably lives and grows; therefore it must
have life. That which has life must BE in order to live or to do any-
thing; hence it has Being of some sort or grade. To ¢ it is, and that
which 7s endures. To endure it must be changeless, else it would pass
away, and cease to e, in the process of change. Matter constantly
changes and can meet none of these requirements; therefore it is nof
BEING. Only that which lives has Being.

All Life is Being and all BEING is necessarily Spirit; no other element
stands the tests or meets the absolute requirements of Reality.

These statements being true (and how are we to intelligently refute
them?) the life apparent in the vegetable is essentially spiritual life in
some specific degree of action. Not perforce the whole, not inevitably
the highest grade or the fullest degree of active power, nor yet neces-
sarily self-conscious; but it possesses some mode of life that responds
to purpose and moves forward to perform its part in the grand scheme
of SPIRITUAL LIFE MATERIALLY EXPRESSED.
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That which we know as a Vegetable is the dody of an outward,
tterial expression of that particular degree of living action, when
rerted or externalized from the ONE WHOLE LIVING AcTIVITY which is
re BEING. In its active impulse, which-cannot be material but is
cessarily spiritual, may be found its Being. It slumbers in the seed,
irsts into awakening song in the blossom, and sedately performs the
sties of its day of /ife in the fruit.

Thelate Professor Joseph Le Conte, of university fame and scientific
eputation, has concisely expressed the relative life action of mineral,
egetable and animal as follows: ¢‘Stones grow; plants grow and
eel; animals grow, feel and move.”

There is only one kind of life, . e., real life. The life of the min-
ral, of the vegetable, of the animal, and of the man, in every real factor
sthesame in kind; the only difference is in the degree of develop-
ment, or of its expression of intelligence. This view does not pantheize
God, or degrade Intelligence to the material plane, but it properly
tlevates the AcTIvITIES of material life to a plane of reality where each
may be understood. All Life is real and necessarily eternal; only the
txternal form or expression perishes, and this only when Intelligence
’eases to animate the form.

The Infinite Spirit of Intelligence created everything from its own
Consciousness, according to definite law. Its own eternal life was in
the beginning instilled into—caused to animate—every established
etity. In a clear process of reason no other act of creation by a
Being of Infinite Intelligence seems possible. Every life, therefore,
Possesses infinite spirit, and as such it is eternal.

“There is one subjective life pervading all space and animating all
objective things.” Physical things are simply the outward inverted
reflection of the conscious ideas involved in that one universal life.
Spiritual subjective life never ceases to be. It is always Life. The
Physical, alone, seems to change. We notice this seeming change only
through exercise of the physical senses. In spiritual perception of the
principles of life it is not even observed.

All qualities and characteristics of the life of the mineral, the
Vegetable, and the animal, combined, are contained in the human being—
uf‘ physical in the bodily form and the spiritual in its mental mecha-
Dism and spiritual faculties. All human faculties exist in the intelli-
genceof man. There is only one real intelligence—the active intelli-
gence of the One Spiritual Being; therefore all intelligence and all real
faculties are spiritual. Intelligence is Conscious Spirit—LIVING REALITY.

Every real intelligence is a part of the one whole Intelligence—
BEING. Each part possesses the same qualifications as the whole—
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otherwise there would be no whole; in that event, nothing could really
exist or be. There are no parts without a whole.

Spirit is the oNE REALITY of the universe, prevading and giving
being to all things; it is essentially Divine in all its parts.

All reality is spiritual, both in nature and element; therefore, if a
proper study of Spirit can be made, the whole may be understood. If,
however, our attention is confined exclusively to the lower forms,
studying the external body but failing to recognize the soul of the
object, we never acquire any knowledge of the spiritual facts of exist-
ence, in any phase of life.

It is a well-known fact that material scientists commonly fail to
recognize Spirit as a factor in any of the problems of life. This
accounts for their utter failure to demonstrate many of the most impor-
tant demonstrable truths, as well as for the countless errors, differences
of opinion, and constantly changing theories in all branches of material
Science. There is no one so likely to fall as he who boasts a fira/ dis-
covery of a ‘‘scientific” fact.

In his attempts to investigate Being, the material scientist invari-
ably begins with the lowest forms of the particular activity which he
desires to study, even endeavoring to go below any degree of activity
whatever for a starting point—not satisfied until he can reach the
darkest depths of nothingness. Here, groping in the darkness and
uncertainty of materiality, trusting the illusive evidence of his material
senses, he tries to reason from mineral fo vegetable, from vegetable to
animal, from animal to human, and from human to the divine; thinking
to account for the higher quality of the one by the quality of the next
lower grade, in which the ‘‘higher’ never was and never can be con-
tained.

The Materialist invariably begins his statement with the premise
that the lower can contain and produce the higher. If this means any-
thing it must mean that something can be taken from nothing—a self-
evident absurdity.

The Emotionalist—always a Materialist at heart—in vain and fruit-
less attempt to support the materialistic theory, presents the equally
absurd and unscientific statement that from nothing whatever God
made all that is. Trusting the evidence of his senses, his eyes are
closed to all that lies beyond their narrow horizon. Because he does
not see anything from which things can be made, he assumes all to be
made from nothing, and postulates a miracle as the only solution of
the problem. Lacking evidence, he invariably demands blind belief in
his statements, and, whenever allowed, he vigorously applies the screws
of dogma in the place of demonstration.
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The Materialist, when he admits that Spirit is worthy of investiga-
tion, searches for and expects to find it ## matter, through the exercise
of sense faculties. These faculties only act upon earthly things; there-
fore, through them he would not recognize anything spiritual, even if
met face to face. Lacking spiritual sight, Spirit passes unrecognized,
and Reality remains veiled to his visionless eyes.

After centuries of this sort of search and investigation, meeting
with no satisfactory results, he skeptically interrogates, ‘‘Canst thou
by searching find out God?” The reply is: Not by searching in matter,
nor yet in personality, which is based upon materiality; for, ‘‘God is
Spirit; and they that worship must worship Him in Spirit and in
Truth.”*

The objective reasoner forms external theories, pursues each for a
while, eventually discarding it for another scarcely less material. He
never obtains satisfactory results. He may be found to-day, searching
and believing in materiality, seeking the living among the dead,
scoffing at Spirituality, denying Spirit any important position in this
world, loath to admit it for any; he obstinately turns his back on the
only possible solution of his problem, and finally declares *‘ There is no
God!” This is the inevitable conclusion of a problem which started
with a Godless premise, namely, that the lower can produce the higher;
the smaller can contain the greater; that something can come from
nothing.

On this inverted theory the materialist has based all his reasoning
with regard to Life. What wonder, then, that to him it inevitably ends
in death—the reverse of Life. Starting with nothing (the absence of
life), he grovels awhile in matter (the stagnation of life), the search
finally culminating in the same ‘‘nothing” with which it began. To
him it seems to be something, and theories which he forms carry a
semblance of reality, in his estimation.

The photographer desiring to reproduce an object in picture, first
throws upon a plate a reflected image of the object. Through experi-
ence with the inverted action of reflection, he knows that the image is
exactly reversed in the negative; consequently, to get a true reproduc-
tion of the object, he repeats the operation of reflection, again revers-
ing the image, thus obtaining a materially correct likeness. If he is
ignorant of the law of inverston, of is obstinate and refuses to act in
accordance with that Jaw, accepting the first production as a likeness
of the object beeduse it was reflected from it, he thereby deprives him-
self of the true result which, through compliance with the law, he

*Greek text.
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might have obtained, and accepts a supposed likeness which is false
in every detail. The result obtained is exactly the reverse of true.
Believing it he believes in a falsity. He cannot, however, believe it
firmly enough to make it true.

This is the exact position of the Materialist to-day; his mental pic-
ture of life is an INVERTED SENSE REFLECTION of the true idea of life
spiritual and eternal.

To avoid the unhappy results of previous errors we must decide
correctly, and start right in the beginning. The Materialist began
with the lowest, hoping and expecting to find all therein ;" and, with
his eyes on the ground (materiality), he sees only reflected and inverted
images, meanwhile remaining blind to the bright, clear light of spirIT-
UAL UNDERSTANDING which shines above. His search invariably ends
in failure. At the end of his winding path of false belief inevitably
yawns the grave. His God is certain to become a devil.

If, however, we turn to the source where Reality subsists, seekmg
eamestly to know the right, the true, the real, we may learn the Facts
of life, realize the spir7z and recognize BEING.

When we rightly comprehend the Infinite Spirit, we must neces-
sarily understand matter, which proceeds from Spirit, though inverted
in action through the lens of sense. Until we recognize the spirit which
animates matter, we never can rightly know matter itself. Until we
understand the God nature in Being we never can recognize the God
in man. If we understand man, we shall also know the animal, for all
animal nature is included in man. Knowing the animal, we also com-
prehend the vegetable life, which is all contained therein, and complete
knowledge of vegetable life will clearly explain the mineral; therefore,
““Seek ye first the kingdom of God and His righteousness and all these
things shall be added unto you;” /. e., first seek the good and true—
the Spirit of Reality through right thinking—and all knowledge shall
be yours. This we claim is absolutely true and a possibility to the
human mind.*

LeaNper EpMunnp WHIPPLE.

MUSIC AND ITS EFFECTS.

For many years music has been found to have a calming effect upon
the insane. Numerous cases of violent mania have been repeatedly
soothed into quietness after all other means have been exhausted.
Many people, on more than one occasion, when in a state of extreme
nervous irritability, have been tranquilized by the notes which seemed

~ #These extracts are taken from the * Philosophy " Course of The American
School of Metaphysics.
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toexactly touch the sore or tender spot with a soothing and healing
influence. A sympathetic harmony executed by a master has frequently
brought tears and sighs of relief to the suffering and sorrowful, with
nerves strained to the utmost. Often the simplest melodies have
brought sweet repose to the invalid suffering from the severest pain
and torture. Many instances are recorded where a death-like nervous
sleep has been terminated and the sleeper reclaimed to sense and feeling
by the tones of that king of instruments, the violin. On the contrary,
the proper use of the same instrument with its mellow music, soft, low
and caressing, has lulled to sleep thousands of peoplé who have suffered
from insomnia or sleeplessness, either as a result of pain or nervous
excitability. The action of the music in these cases is probably first
todivert the mind outside of the patient’s personality, and then, by its
soothing, monotonous, repeated tones to lull the nerves to that quiet,
refreshing rest, found only in sleep. Music has not alone this direct
action, but experiment has shown that by the loosening of the tension
or strain upon the nerves, the blood vessels receive healthful stimula-
tion, causing the blood to circulate more readily, removing congestion
of the brain and nervous centres and increasing nutrition of the whole
body, thus giving an impetus to recovery which could not be readily
obtained by other means. .

The result of the discovery of the effect of music upon what is known
asinanimate bodies cannot easily be foretold. Many instances are on
record of the speedy recovery of the sick under the soothing influence
of soft, sweet music; also of what influence it has over animals, wild
and domestic, and some knowledge has been had of the effect of ‘‘time”
and music upon bridges, but as the mere finding of a new effect does
not satisfy the human mind, the cause must be hunted down.

It has been discovered that light, heat, air—the breezes—are con-
trolled by vibratory motion. From the rhythmic chirpings of the insect
treation to the deep breathing of the ocean, the story of harmonic
vibration is told and retold, but to apply this law to the bénefit of
humanity, and how to get the greatest utility out of the discovery, is
ow the study of the scientists. Doubtless, this vibration principle
underlies the creative and motive power of the universe, and greater
wonders are yet to come through this discovery than through any other.

Surely this is a spiritual discovery, as it belongs to nature's finer
forces, and as its problems are worked out in the thought-realm, they
¥ill be handed to susceptible mortals for use.

Music should be cultivated and encouraged in every household where
there gleams the faintest spark among children or parents.

Dr. WiLKINS in The Progressive Thinker.
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JOHN EMPTY.
EPIGRAM VI

Filled with the essence of eternal being,
‘In the majestic whole I saw everything;
From the globes gravitating in Immensity,
From the forces of infinite intensity,
From the clusters of suns, from the nebule
To the impalpable gas, to the molecule,
To the affinity and Ether, measureless,
Even the atom was for me a true fulness.
In the plain field of numbers did appear
The symbolical zero, to me clear,
As a determination, which, to find,
Both pleases and gives power to the mind.
But only through your brain and its darkness
Could I realize, John Empty, nothingness!

J. Fonseca, L

WHAT IS SPIRITUALITY?

He then is most spiritual who is master of most forces, w
rise superior to most obstacles, can vanquish the most enemies
inner life, who has greatest dominion over matter. The old
navians were groping after a profound truth in the superstitic
the strength of every vanquished foe passed into the conqueror
spirit does gain strength by that which it overcomes. The
heart see God, not in heaven, but on earth. They penetrate t
and God bursts into view in flower and fruit; his face is in the r.
of the daylight, his majesty is revealed in the star-lit spaces
night. The pure in heart see God in his glory riding upon the
and feel his ‘‘peace that passeth all understanding ” quieting tt
ering heart, bringing smiles out of tears, peopling the deepe
tudes. To believe that God once wrought upon this wondrous
of Nature was a movement of spirit altogether noble, but to ¢
that power still working in creation, the creating hand now m
chaos into cosmos, to read the unending genesis of life to-d:
Isaac Newton and Charles Darwin, is to attain a spirituality co
with which the timid faith of the ecclesiastic in the first cha
Genesis is as the flitting of the sparrow to the flight of the eagl

* * * * * *

The love of truth, the thirst of the intellect, have lifted ma:

his physical wants and made him independent of material surro



THE WORLD OF THOUGHT. 61

and physical comfort. ‘I have no time to make money,” said
Agassiz.  ““T have no need of fire,” says the astronomer in the mid-
night solitude of the observatory, ‘‘if I can only place a satellite.”
And so he sits there in the midnight solitude of the midwinter cold,
trailing his camera over that speck in space from four to six hours at a
time, while substance unrevealed to human eye through the greatest
telescope reveals itself on the sensitive plate behind the lens. ‘‘What
are we for body or its life when truth is at stake?” ask the countless
martyrs of the world. Let him who would be spiritually minded learn
tothink. If you would seek after spiritual gifts, magnify your reason.
The most spiritual cry to-day is that which calls upon men to give
their heads to God.
JENKIN Lrovyp Jones iz ‘‘THE DuaL MYSTERY.”

SIGNIFICANCE OF SLEEP.

Our sleep is a significant symbol of the Soul’s antecedence. Shall
Iquestion that I now am, because I am unconscious of being myself
while I slept, or because I am conscious of being then unconscious? I
am sure of being one and the same person I then was, and thread my
identity through my successive yesterdays into the memory out of
which my consciousness was born; nor can I lose Myself in the search
of myself. At best our mortality is but a suspended animation, the
Soul meanwhile awaiting its summons to awaken from its slumbers.
Every act of sleep is a metamorphosis of bodies and a metempsychosis
ofsouls. We lapse out of the senses into the preéxistent life of mem-
ory through the gate of dreams, Memory and Fancy opening their
folding-doors into our past and future periods of existence:—the Soul
freed for the moment from its dormitory in Space and Time. The
more of sleep the more of retrospect; the more of wakefulness the
more of prospect. Memory marks the nadir of our consciousness,
Imagination its zenith. Before the heavens thou art, and shall survive
their decay. Were man personally finite he could not conceive of
Infinity; were he mortal he could not conceive of Immortality. What-
ever had a beginning comes of necessity to its end, since it has not the
principle of perpetuity in itself. And there is that in man which can-
not think Annihilation, but thinks Continuance. All life is eternal;
there is no other. Despair snuffs the sun from the firmament.

A)Mos BRONSON ALCOTT.

' Nothing is so much to be feared as fear—Atheism may compara-
tively be popular with God himself.— Zkorean.
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PAX.

I sent my soul upon great waves of Silence,

She spread her wings; gazed for one quivering moment

And then returned to me; bearing triumphant

Into Space.
In God’s face :

One sweet thought

From Heaven’s Song, to cheer me: *‘Peace” the one note

Give pleasure!
ceaseless and anonymous triumph of a truly loving spirit.—.

Drummond.

She had caught.

HEeNrIETTA EDITH GRAY.

OUR HEROES.,

Here's a hand to the boy who has courage
To do what he knows to be right.

When he falls in the way of temptation
He has a hard battle to fight.

Who strives against self and his comrades
Will find a most powerful foe.

All honor to him if he conquers!
A cheer for the boy who says ‘“No!”

There's many a battle fought daily
The world knows nothing about.
There's many a brave little soldier
Whose strength puts a legion to rout.
And he who fights sin single-handed
Is more of a hero, I say,
Than he who leads soldiers to battle,
And conquers by arms in the fray.

Be steadfast, my boy, when you're tempted,

To do what you know to be right.
Stand firm by the colors of mankind,
And you will o’ercome in the fight.

* The right”* be your battle-cry ever

In waging the warfare of life;
And God, who knows who are the heroes,

Will give you the strength for the strife.
PH@EBE CARY.

Lose no chance to give pleasure, for this isS
He
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SILENCE.

In the night the soul is near to God; with divine music fraught
Comes a language from the silence, by some finer hearing caught.
As Aolus sweeps the wind-harp, so it sweeps across the thought.

There’s a melody of silence. There is music in a star.
There is music in the moonbeams, as they sweep the waters o’er.
There is music in the waves of thought that strike our Being’s shore.

J. A. EDGERTON.

BEYOND.

Tell me, spirit, if you can—
I would know—

Is the ending of a man
Weal or wo ?

And the spirit answered fond :
Man may enter The Beyond,
But his ending
None can know.
GEo. WENTZ.

BOOK REVIEWS.

SPIRITUAL CONSCIOUSNESS. By Frank H. Sprague, Cloth, 238 pp.
F. H. Sprague, Wollaston, Mass.

'[his book goes deep into the substance of things, and, in a series of meta-
physical essays, the author manifests a remarkable degree of clear perception of
Absolute Truth, and the rare gift of expressing this truth in a way to appeal to
Rtional minds. To quote briefly, the author says: *‘ The first step toward over-
“ming the world is to cease struggling, striving, battling, with imaginary forces
3 Don Quixote contended with the *windmill giants.” Nature makes no con-
%ous exertion. The potential energy represented by ocean tides is inconceiv-
ke, yet the ocean rises and falls without effort, because it is receptive to the

ion of the sun and moon. The plant simply grows, unfolds according to

€ law of jts being.” The volume will be welcome to all who are seeking help

and Suggestion in their efforts to explore metaphysical or spiritual fields, and we
ict for it a widespread success. ’

THE MOSAIC SYSTEM AND THE CODEX ARGENTEUS. By Edward
B. Latch, Paper, 69 pp. The Gazette Publishing House, Philadelphia.

While we do not attempt to give a thorough review of this interesting book,
€ 3ppreciate the ingenuity by which the author establishes a perfect analytical
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symbolism, showing the incompatibility of the two chronologies—the Mosaic
and the Symbolical Argenteus. Should ulterior archzological monuments con-
firm the questioned Codex and bring out from the exigeticdl field into the light
of Science, both the cosmogony and chronology attributed to Moses, and the
symbolical meaning of the Codex, we should have the foothold on which to solve
many problems. It seems to us, however, that many hypotheses may be grounded
on the Mosaic Cosmogony, and that the broad and prolix symbolism and the
figurative character of Oriental literature may furnish the scientific investigator
a wide space to speculate, wherein will only stand that which Archzology and
Geology in their slow movement shall prove as objectively evident.

SOME -MARKED PASSAGES AND OTHER STORIES. By Jeanne G.
" Pennington. Cloth, 219 pp. Price, $1.00. Fords, Howard & Hulbert,
New York.

The tone of these stories is pure and wholesome, and one cannot fail to see
the practical side of the writer’s philosophy. She tells how a simple marked
passage in some good book has turned the tide in a hopeless life and set it goi
in the true direction. The book is well written, and to those readers who ne:§
helpful, optimistic suggestion, it can be especially commended.
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THE REALIZATION OF NOTHINGNESS.

All the greatly religious teachers, sages, philosophers and mystics
agree that the personalities of men and women are in themselves
nothing but illusions, and that God is the only Reality in the
universe. Almost every church-going Christian knows the old hymn:

*This world is but an empty show, '
For man’s delusion given,” etc.
But perhaps few only of those who join in the singing would be will-
ing to count their own dear ‘“self "’ as one of the delusions that go to
make up that empty show. The Bible (Psalm 103, v. 14) says that
“we are dust,” and adds: ‘‘ As for man, his days [reincarnations]
areas grass: as a flower of the field, so he flourisheth. For the wind
passeth over it, and it is gone; and the place thereof shall know it no
more.” The Hindoo philosophy teaches that all creation, ourselves,
as created beings, included, is only a Maza, or ‘‘illusion,” and a
Persian poet expresses this still more forcibly in the following words:
*“For in and out, above, about, below,
*Tis nothing but a magic shadow-show,

Play’d in a box, whose candle is the sun,
Round which we phantom figures come and go.

¢ And if the wine you drink, the lip you press
End in the Nothing all things end in,—yes—
Then fancy while thou art, thou art but what
Thou shalt be—Nothing ;—thou shalt not be less.”

Al this js poor comfort to those who know of nothing better than
that thing which they call their own person, and of no higher state of
65
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existence than that which belongs to the evanescent personality. To
identify ourselves with the personality we represent on this earth and
then to persuade ourselves that we are nothing but a bundle of illu-
sions is not an elevating or ennobling thought. In fact it is the doc-
trine of the worst kind of materialism, unspiritual, debasing and
inviting to suicide; for if we have to end sooner or later in nothing,
then the quickest way for those who are dissatisfied with life is to
make an end to all misery by entering into nothing without further
delay, by means of a rope or a pistol shot. To believe that we are
nothing and that no one is immortal but God, and at the same time
to imagine that this God is somebody outside of us, unknown to us
and separated from us, but capable to save our nothingness from
destruction by some special favor or miraculous intervention, is to
open the way to the most debasing kind of superstition, selfishness
and hypocrisy born from fear and cowardice; for those who hold
such a belief do not actually believe in their own personal nothing-
ness; they only pretend to that belief, while they are really still
expecting that their personality may .be protected from destruction
by worming themselves into the favor of God by making a show of
humility. And there is still another class of those who misunder-
stand this doctrine of nothingness—namely, those who believe that
they are something now, but will be nothing in the future, and who
therefore live after the rule which says: ‘‘ Let us eat and drink and
be merry to-day and obtain all the pleasures we can, for to-morrow
we die.”

Fortunately such a doctrine of nothingness is actually believed in
only by a few; for a merely intellectual persuasion or mental con-
sent to logical inferences does not constitute true belief. Moreover,
philosophical reasoning teaches that if there is something in us which
understands that the thing we call ‘“we’" is nothing, this something
must be superior to that ‘‘we’ and superior to nothing; for it is
impossible that a nothing should realize its own nothingness; because
in nothing there can be nothing to comprehend or realize itself. It
only contains itself, and that is nothing. It is therefore not the
‘‘we,” which is nothing, that can realize its own nothingness; but
the ‘“/,” which is free and not bound to any personality, which real-
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izes the nothingness of everything that is not itself. In other words,
that which is real and eternal in man, and not bound to or enclosed
by any mortal form, realizes its own immortal presence and also the
nothingness or illusiveness of those images which are not that ‘/,”
but merely modes of its manifestation. We cannot know light unless
we know darkness, nor darkness without knowing light. We cannot
truly know the nothingness of our own personality unless we feel and
realize the presence in us and above and around us of that which is
immortal, eternal and real and independent of that mask which we
call our ‘‘personality.” Only the real in us recognizes the eternal
reality, and we can know nothing of that until that recognition
comes to our personal consciousness. For this reason the great sage
Sankaracharya teaches in his ‘‘ 7attwa Bodka’’ that the first requisite
for the attainment of real self-knowledge is the possession of the
power to distinguish between the permanent and the impermanent.
This power does not arise out of the ever-changing and mortal per-
sonality ; but it belongs to the higher and immortal part of man; it
is the light of his divine spirit, reflected in the personal mind, and
therefore rightly called the spiritual consciousness of man.

In this spiritual consciousness in its pure state there exists no
sense of ‘“ Ego” or separateness, no ** I"" and * Thou” or *“ we” and
‘“they.” There are in that state no brothers and sisters nor: hus-
bands and wives; for in it the soul recognizes its omnipresence and
its oneness with the essence of all things; it sees in other creatures
not its brothers and sisters; but everywhere its own divine and uni-
versal Self, manifested in an innumerable variety of existences and
forms. Not that the soul *‘#magines” itself to be ‘‘as one” with
everything; but it realizes the presence of God as the one indivisible
reality in everything, and that God as its own real Self. Brotherly
and parental and connubial affections, estimable as they may be, are
only higher animal attributes, and are shared alike by animals and
human beings; but true divine love has no special object to prefer to
another; it arises from the realization of its divine state of being, it
loves itself alike in everything.

In that state the soul loves nothing but its own universal Self and
beholds its manifestations, the sum of which is called the universe.
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It sees and knows and realizes that there is nothing real in the uni-
verse except its own divine Self, just as a man may know that the
thought images arising from his mind are not his own Self, but
merely images, whose play he enjoys, yet which in themselves are
nothing but images and have no permanent existence. Let us sup-
pose that a man were in possession of such a magical creative power
that every picture which he imagines would arise before him in a
corporeal, visible and tangible physical form, he would nevertheless
know that these forms were nothing real and self-existent in them-
selves, but only shapes formed by his own imagination, shadows
created by his own will and thought.

By the magic power of this divine imagination the personality
of man is created by his own immortal spirit and by means of the
elements furnished by material nature. The desire for experiences
to be obtained in material life, arising in the disembodied soul,
causes the projection of a new thought-image, which becomes rein-
carnated as a new personality. Those who do not know the laws of
reincarnation usually do not believe in it, because they have formed
a false conception of it; they rightly reject their own misconception.
Those who know what takes place in reincarnation naturally believe
in it, and they know, moreover, that we all are only partly incarnated
at present, and that the best part of our essence has not yet become
flesh. " If the Christian catechism says: ¢‘ I believe in the resurrection
of the flesh,” and if the meaning of this is rightly understood, it
will be seen to mean the same thing as the assertion of the Buddhist,
when he says: ‘‘I believe in a reconstitution of the Skandhas’;
because the ¢ Skandhas” and the ‘“flesh”’ both mean the same thing,
namely, the mortal elements and attributes that go to make up the
new image, called the personality of man. Let us throw a glance at
this process of reincarnation or reorganization of the ‘‘flesh”:

1. When conception has taken place, a centre of force is created -
in the maternal organism to which material elements are attracted,
and the child’s body grows. The maternal organism does not create
matter out of nothing; but the universally existing element of
‘“ matter”’ acting through the instrumentality of the mother’s organ-
ism incorporates or incarnates itself in the foetus and builds up the
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child’s body; and as the growth goes on we have a ‘‘ reincarnation”
of the material principle.

2. The air is the carrier of the life principle. While the child is
in the womb it is supplied with life energy by the mother, it lives of
the mother’s life. After it is born it begins to breathe, and with the
first breath which it draws it has a life of its own. Thus takes place
the incarnation of the universal life principle in the body of the child.
It does not create life, but the life principle becomes incarnated and
manifested in it.

3. The ‘“astral image.” This is the thought image, upon which '
the physical body of the child is built, and which serves as its
pattern. The physical body is merely the outward and visible
expression of that ethereal image. If there were no such astral germ
no physical form could become developed. This is a process that
goes on invisibly, but it is known to every occultist and stands to
reason for the rest. If the child were now to die it would have been
an incarnation of only these three lower principles.

4. It will not be long after the child is born until the fourth
principle, the animal soul, begins to manifest itself and to grow.
The child desires food, which is an expression of the animal soul, just
as eating is an animal function. In proportion as it grows and
becomes a man other desires and passions spring up and grow;
neither could they grow if they were not fed by corresponding prin-
ciples attracted from the astral light. Each germ of .a principle in
man attracts its corresponding principle from the macrocosm, is fed
by it, and returns to it after the separation called ‘‘death.” Thus
we have now a reincarnation of the animal soul of the world in the
body of the child. If the child grows to be an idiot, knowing nothing
better than the gratification of its animal desires, and dies, it cannot
be said to have been a man, for there has been in it no incarnation
or development of mind.

5. Asthe child grows up, an incarnation development and manifes-
tation of the next higher principle, called the ‘‘ mind" takes place.
Intelligence manifests itself. The child does not create its own thoughts
out of nothing; but by means of its mind it grasps, gathers, com-
bines and analyses ideas collected from the universal storehouse of
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the region of thought. Ideas come to its brain through reading, teach-
ing or intuitively, even if it does not know their origin, and it assim-
ilates those which are suitable to its nature. It is fed by ideas, which
is the same as to say, already existing ideas become incarnated in its
mind. But there is nothing everlasting about such collections; they
belong to the ¢ flesh " and to the ‘¢ treasures that will be eaten up by
the moths.” Opinions and aspects change; they are not the lights
of truth, even if they may be relatively true. There is no realization of
truth in sticking to an adopted opinion. No true self-consciousness
is contained in an external belief in the veracity of what somebody
whom we regard as an ‘‘ authority ” has said, or in a credulous adher-
ence to an idea which we have gathered somewhere. A real man is
not built up of theories; a person may be very learned and still a
fool. Thousands of people grow up, live, marry and die, without ever
having attained true manhood, that is, without the higher
principle, the light of the spirit (4/ma Buddhi), ever become
incarnated and manifested in them. In fact, these higher principles
do not become incarnated in us at all; the light of truth cannot be
separated from its source; it can only illumine our mind and we will
have to rise up to it in our consciousness, if we wish to attain it.
But if the light of truth fully penetrates the personal consciousness of
man, then we may say that God has become incarnated in man and
that man has become that which he is destined to be: the image of
God and the son of his Heavenly Father.

Plato says that the soul of man is much greater than the body,
and *‘ Eckhart,” formerly Archbishop of Cologne, says that it is more
correct to say the body of man is in his soul, than to assert that his
soul is in the’body. Our soul is in us and outside, above and around
us, and thus we are only partly incarnated. That part of us which is
visible is only a manifestation of the soul, a shadow created by the
true self, in itself a nothing, an illusion, whose nothingness we cannot
realize unless we realize our real existence as a spiritual being.

Theophrastus Paracelsus says: ‘‘ Mortal man is set into the three
principles, called Sa/, Sulphur and Mercury’—(they correspond to
what the Eastern philosophy calls 7amas, Rajas and Sattwa).
““From these arise his material constitution, his selfish desires and
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his intellectual powers. They form the man of flesh; but besides
this is the invisible man in and above it, who is beyond the action of
these three principles. This is the celestial man, our Father in
heaven. Both are united here upon this earth, in a manner com-
parable to two persons who are united in marriage, and the higher
man is to be the master of the lower one, while the lower and mortal
man ought to be obedient to the master, so that the knowledge of
the father may become manifest in the son.” There is no ‘‘ going
together into heaven’ after the death of the body between the true
self and that illusion of personality, which is a product of our own
misconception. The two have to separate. We cannot pray an
illusion into the kingdom of truth; but if the light of truth arises
within man’s consciousness, all illusions, his own self-conceit included,
are dispersed by it, as the clouds disappear, when the sun arises in
his glory. When the true divine consciousness of the real self arises
within the spirit of man, then will the new-born god in his human
body behold his own terrestrial personality as a marriage on the sky
of his external existence, or as one of the many dreams which he has
dreamed in the past and in each of which he really believed himself to
be the person which he dreamed to be. Thus, having awakened to the
realization of being himself one with the external crgator, he will,
beyond the possibility of a doubt, realize the nothingness of his
created images, which appear to be real but have no reality of their
own. Let us therefore always live in the recognition of the truth,
that God is the one real unity, and man without God the naug/t, and
that the naught can have no other real value as a number except in
its union with the one. Nothing can be gained by putting the naught
first and the one afterward; this only renders the illusion that self,
which is nothing, is apparently greater than God; but if we recognize
the One as the all and add to it the naught, then will the value of
the naught appear, because the greatness of the one will be mani-
fested in this union with naught and form the perfection of 7ex, in
which all the numbers in the whole universe are contained.
FrRANZ HARTMANN, M. D.



THE IMPERISHABLE PRINCIPLE.
** Knowing me to be the imperishable principle in all things.”—KRISHNA.

When that aggregation of vitalized and spiritualized molecules
which charms our senses, engages our thoughts, and enthralls our
hearts, suddenly loses its cohesive power, and changes from some-
thing tangible and responsive into that which becomes repellent—
what happens ? This question remains unanswered by the pro-
foundest thinkers, and most patient investigators of the past and
p.resent, and to-day the solution of the problem seems no nearer than
it was centuries ago. All the deductions of science and theology fail
to pass the realm of hypothesis. Science has explored to the domain
of the primordial cell without any advance towards a solution of the
mystery, while theology has exhausted itself with theories and
speculations without lessening the density of the obscuring veil. All
that has been recorded concerning this enigma has been the theories
of those who have, vainly, explored this unknown ocean. No reli-
able tidings have come from the other shore. Reasonable as are
many hypotheses, and comforting as are many assurances, still the
riddle remains unread. The human being, the animal, and the plant,
influenced by decrepitude or accident, exhibit the same phenomena.

Entities below the level of humanity have not been the subjects
of much speculative thought and are, usually, relegated to the domain
of the mortal. Concerning man the general teaching is that he pos-
sesses something which has a post-mortem existence, and that it
passes from the physical body into a spiritual state. The Western
theologian conceives it to be an immaterial individual entity which is
created de novo at its advent upon this planet, and leaves its
material condition freighted with the seeds of sin or righteousness
sown during its finite existence, the harvest from which will be
infinite, and teaches that this harvest is as much of its own determin-
ing as is that of the agriculturist. Another teaching of this theology
rapidly losing its ascendency is, in effect, that a supreme husband-

man apportions to each sower certain seed and thus predetermines
72
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the result. The actuality of this doctrine is denied by its promul-
gators, who, by fine distinction between ‘‘foreknowledge ". and
‘¢ foreordination,” seek to make man alone accountable. Unfortu-
nately for them these two much criticised words represent ‘¢ the sides
of a stupendous arch, the keystone of which is lost in the clouds.”

Another and an older theology teaches that the survival of the
material body is an ethereal or ‘‘subtile” body made up of the
‘¢ spiritual organs of sense " (resident in the nervous system,) and the
mind also of ethereal materiality, which disengages from the coarser
material envelope when the synchronous vibration of the two is, by
any cause, interrupted, and seeks other associations. In these it
remains active until the fruition of the seeds sown during earth-life,
when it becomes passive, and, in obedience to the laws of cycles and
vibration, is again drawn into a physical incarnation—reincarnates;
further, that these reincarnations occur until the entity has lost all
affinity for terrestrial life, when it passes to higher states of being and
continues to progress until its spiritual unfolding reveals its identity
with the ‘‘universal spirit” which has been the wisatergo
through its varied experiences. It has now attained its true immor-
tality and rests, as a self-conscious spiritual unit in the absolute
Whole. This philosophy also maintains that all material manifesta-
tions are revelations of the one universal spirit through an intermin-
able series of evolutions and involutions.

Opposed to these theologies is the doctrine of the materialist who
recognizes no life beyond the physical and views all as the fortuitous
working of a blind law. Can we accept the Western theology and
believe that when man appears on this earth he comes as a fresh
creation, and is assigned to one of the countless conditions which
surrounds us, by a Supreme ruler? Or, that he comes as a pure spirit
at once plunged, nolens volens, into the apparent corruption of earth
life ? If we think of the Deity as possessing the attribute of absolute
equity—how can we do otherwise—how shall we harmonize this con-
ception with the conditions of wretchedness into which the greater
part of the human family are born, and from which they do not
escape during their mortality ? Inherency is a law of nature. All
things coming into earth-life possess certain traits and characteristics
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which mold their individuality, and differentiate them not only from
other species, but from others of the same species. We should have
to think of man as being made up of prearranged elements, which
make him precisely what he is, and this would suggest the question
as to whence came these determining factors unless from the Master
mind which projected his being. Again it is difficult to think that a
being endowed with evil tendencies could become regenerate during
the brief period of a human life. Our knowledge of nature’s slow
evolutionary steps fosters the thought of an extended probationary
season.

If the real man is entirely spiritual, and after one earth-life is
eternally divorced from a body in any sense material, we cannot avoid
the thought that his state might possibly be one of passivity, or even
of potentiality. We do not readily conceive of activity in the abstract.
We think of sound in association with a body which transmits
or reflects it, of light as it illuminates something, and of force and
energy as opposed by resistance.

By projecting this line of thought we awaken a conception of a dis-
embodied spirit as a possible eternal potential, which seems irrational.
The characteristics of a human being are, presumably, the product
of a bundle of subtilities known as the mind functioning through, and
much influenced by, a material body. Dissociated, the manifestations
of each must be quite different than when in union. Science assigns
the body to new atomic groupings which do not suggest the past.
May not the same law apply to the mind? If so, the idea of a lim-
ited individuality suggests itself, which, though it may be logical in
sequence, is generally repugnant. Further, how can we associate
the idea of immortality with man if he is at birth a new creation, as
claimed by Western theology? Immortality implies eternal existence.
If we study the theories of the Eastern theologians we find much that
appeals to our reason. Their belief in the post-mortem existence of
an entity formed of material from the nervous system, so subtile in
quality as to transcend familiar laws, which, with the ‘‘ mind stuff”
disengages from the physical body at its death, is one that at least
challenges our attention.

We know that the external instruments of the senses can reveal
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nothing unless the corresponding internal organs in the ‘‘ nerve cen-
tres” function properly. On the other hand, there are authentic
records of sense perceptions when the external instruments have been
inoperative.

Our knowledge of the nervous system is very limited. The inte-
rior of the *‘axis cylinder” (of the nerves) is a terra incognita, as any
attempt at exploration at once changes its condition. May there be,
in these mysterious labyrinths, matter of an ethereality beyond our
experience, which can pass into other associations without loss of
individuality? If so, we can conceive an invisible counterpart of the
physical body, which survives it, and energizes denser matter else-
where. The question again arises, Would the former individuality
remain unchanged ? We know the potency of the external material
envelope to influence inner activities, that even a slight variation in
the physical organs seems to affect man’s moral nature. Accordingly
we might expect that a ‘‘ subtile body "’ which had reincarnated in a
finer or coarser material than its former would give manifestations of a
higher or lower type. This thought would be in harmony with another
tenet of the Eastern metaphysicians, viz.: ¢ That all animated organ-
isms are progressing towards higher conditions, not however without
retrogressive steps.”” When a dominant element bars the avenue to
advancement, it is drawn to a condition where it will exhaust itself
and cease to be impeditive. Then the ‘‘subtile body " at its next
incarnation will advance beyond the point from which it receded pro
tempore. The Eastern philosophy assigns to the ‘‘ subtile body " an
interval of rest between each incarnation, during which (in a subject-
ive state) it exhausts the impressions garnered in its past life. We
cannot deny to the advocates of this idea the striking analogy to be
found in plant life, where periods of activity and repose alter-
nate, especially noticeable in the seed wherein a season of latency
succeeds that of manifestation. Further, the seed contains a minia-
ture storehouse of nourishments which is not quite depleted until the
birth of the new plant. Another fact, worthy of some thought, in
passing, is that the seeds of all animated things, from plant to man,
require certain environments in order to develop, which being ob-
tained, the ** psychic factor’ immediately appears in each. There
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are facts in nature, not to be disregarded, upon which strong analog-
ical reasoning concerning the future of man may be founded.

It is probable that one law governs the universe, and that in the
simplest forms may be found the key to the most complex groups.
If bold thinkers are not quite willing to accept the charts 'offered by
Eastern and Western theologies, where will they find a ‘‘ pole star”
for their guidance ? Is it possible that by combining the twin forces
of concentration and meditation they may discover it within them-
selves? If so, and one ray could be utilized, might it not reveal
avenues of thought which, though diverse from those already pur-
sued, would invite exploration? Can we think of the Universe as
eternal but constantly changing; that apparent and historical
creations are but awakenings at the dawn of new cycles; that the
‘“ birth and death of worlds’ are simply initial points in their evolu-
tion and involution, which are periods of activity and repose, an
eternal ‘‘flood " and ‘‘ ebb” in the tides of the universe? That an
infinity of planetary systems issue from central primaries, in time to
disintegrate and form other combinations; that the ‘‘ primaries'’ are
resolved into their original element and reappear in new forms and
states ?

Can we think that the two great controlling forces of nature are
the centrifugal and centripetal, and that these are the resultants of
different rates of vibration ? We know that sound, heat, light and
electricity are but changed vibratory conditions. Is it not reasonable
to think that the law is universal in its application ? Can we think
that all nature is pervaded by an IMPERISHABLE PRINCIPLE which is
eternally active, and that this imperishable principle is an infinite
ocean of vitality, force, intelligence, consciousness, and every known
attribute and emotion in such subtile combination, and harmonious
correlation as to produce a ‘‘perfect whole,” which surrounds and
includes a// things, its currents passing through them as the water of
a terrestrial ocean flows through porous bodies ? If so, let us think
of every living organism as capable of reproducing its kind, having
‘¢ the seed within itself "’ in, and through the agency of this sea of
vital, physic and spiritual force. If we can think of this ‘‘ perfect
whole” as the sum of all elements, attributes and emotions in egu:-
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ltbrium, then we can realize that a redundance of any one principle
would destroy the perfection of the whole. We know that the
individuality of a complex chemical group is destroyed by the
slightest shade in value of any one of its elements. We know, too,
that analysis will reveal the presence of rank odors in the most
delicious perfume, that exquisite tints contain heavy colors, and that
‘¢ dissonances "’ exist in ravishing harmonies. We also know that
material substances have varied absorptive powers, and are capable of
producing every degree of interference in the passage of a subtile
fluid. This is illustrated in the phenomena of light, heat and elec-
tricity. Now, can we imagine this ocean of ‘‘imperishable principle”
to be filled with entities in limitless diversity, which can absorb its
elements in illimitable combinations ? If so, we might have a key to
the multiform character exhibited in human beings. The question
arises: If the material body disintegrates, what becomes of the
imperishable principle which was incorporated in it ? Does it return
to the general ocean, and would it be freighted with the individuality
of the entity which it had left ? A salt disappears in water, but its
characteristics remain in the fluid, in time and under favorable condi-
tions to reappear. The inquiry might be answered by assuming that
the imperishable principle never rests in the body, but is ever flowing
through it, as the water of our ocean passes through the sponge which
it vitalizes and sustains, and that the ¢¢ individuality ’ is a persistent
grouping of elements in the current of ‘‘imperishable principle”
which, under like conditions, manifests.

Continuing this line of thought, can we believe that the great
Essence, Being or Personality which is worshiped, under various
titles, as the Deity, 7s this *“ Ocean of imperishable principle” in
which ‘¢ we live and move and have our being”’? That it is ‘‘ without
beginning of days or end of years”; that it is ‘‘ without variableness
or shadow of turning,” being unconditioned; that it is ‘** Omnipotent "
because it is the source of all force and energy; ‘‘ Omniscient” in
that it is the sum of all intelligence; ‘ Omnipresent "’ as it embraces
and pervades all things—‘‘all Holy " being the aggregate of all
attributes in harmonious combination? Can we believe that this
current of Deity is flowing through all things, creating, preserving
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and changing them in an infinite series of self-manifestations? That
it is of absolute purity in itself, but is refracted, distorted and
obscured by the material bodies through which it passes? That it is
the true ¢ beingness’’ of every existing thing, yet remains separate
from them? In the Bhagavad Gita, Krishna says: ‘“I am the
seed of all existing things. All things exist in me but I do not
exist in them. All this universe is pervaded by me in my invisible
form; there is nothing animate or inanimate which is without me.
My divine manifestations are without end.” Can we believe that man,
as we know him, is an incarnation of this ‘‘imperishable principle”
which his, as yet, imperfect body perverts into such inharmonious com-
binations and reflects in such distorted images ? Can we believe that
this body will in time evolve to such a degree of purity and lucidity
as to receive and transmit the Divine impression correctly? And
further, that man will ever escape the bondage of corporeality? The
optician, after years of patient toil, has from the crude instrument of
early times evolved a lens that will transmit the image of an object
without ‘¢ achromatism’’ or ‘‘ spherical aberration.” Can we expect
that, in the great workshop of Nature, man’s material body (here or
elsewhere) will be raised to a condition wherein he will recognize and
realize his oneness with Deity, and in which he will be emancipated
from the affinities which impel incarnation? He would then remain
a conscious part of the perfect whole. Can man hasten the evolu-
tionary steps? Perhaps! He carn so regulate the vibratory condition
of external things as to change their atomic groupings. Has he not
power to work within and dissipate the veils which obscure the true
light? Certainly there has been one notable instance in which this
hypothesis seems to have been a fact.

Three subjects engross the human thought. Whence the origin
of evil and suffering in the world? How are matter and spirit
related ? Wherefore the multiple manifestations of the Deity ? We
are familiar with certain physical laws and their action. We recog-
nize the destructive cyclone, the thunderbolt, the volcano, earth-
quake and tidal wave, but we do not judge their effects ethically. We
see in each instance an effort of certain elements to regain their equi-
librium. Disastrous as these convulsions may appear we accept their
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inevitableness, knowing them to be the work of natural laws past our
control. May we think that what we recognize as sin and sorrow,
pain and suffering, are miniature cyclonic storms in the microcosm
(man) caused by the throes of nature to readjust a disturbed equilib-
rium ? Would not the hypothesis be more reasonable than that
which robs Deity of the attribute of absolute equity, or supposes the
existence of a power which limits his Omnipotence ?

Regarding the second subject, we have the views of the Western
theologians who recognize duality and conceive of a material universe
governed by a spiritual ruler, and the two conceptions of the Eastern
philosophers, one being that matter and spirit are discrete; the
former being energized by the latter; the other that all is spirit and
the universe as it appears, entirely illusory. Or in other words, that
spirit is immanent and matter non-existent. Though an element of
truth appears in each hypothesis, fallacies, not easily dissolved, are
equally recognizable. The latter is especially difficult to grasp by
the finite mind conditioned by relativity. Can we think of a nucleus
around which each teaching may have crystallized and can they be
harmonized ? A mass of iron may be vaporized. The vapor is not
de facto the iron, nor the iron the vapor, yet each must exist in the
other. Can we think that matter by a series of intensified vibrations
may be spiritualized, and that spirit, obedient to the same law,
through successive pacified vibrations may be materialized ? Each
though differing from, would embrace the other. We might think of
spirit and matter as interchangeable. Can we do so? Are there not
facts that fortify and encourage the thought ?

The third and last inquiry is from its own nature as unaskable as
it is unanswerable. We can conceive that were there no alternating
seasons of darkness, there would be no inquiries or theories concern-
ing light, no conception of time or question of periods; that an infi-
nite line being immeasurable, admits of no thought relative to its
length, and that an eternal principle eternally manifesting being,
infinite in itself and its acts, is equally beyond interrogation.

Our views have been taken from the domain of relativity. If we
cross to the realm of actuality our thoughts must pursue another
channel.
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If our hypothetical ocean of ‘¢ imperishable principle,” our sea of
Deity is all producing, it must be all containing. It must be the
maker, the material and that which is made; the knower, the knowl-
edge and the subject; the thinker, the thought and the object of
thought; the speaker, the word and that which is uttered; the light
and the illuminated; the shadow and that which is veiled ; the lover,
the love and the loved; the father, the mother and the son; the
seed, the soil and the harvest; the cause and the effect; the One only
reality.

Can we conceive that all things, visible and invisible, are rising,
by vast evolutionary cycles and countless transformations to a realiza-
tion of this One reality through Self-Knowledge ? Let us try!

Enpwarp G. Dav, M. D.

REALITY AND EXPRESSION.

As we look out upon the world we see the fields, the woods, the
sky, the water. These are all the material expressions of the
Natural Laws of Life. When these pictures are registered upon the
retina of the eye, they are apprehended as objects by the mentality.
The essence, back of these phenomena, of Beauty, Goodness and
Love are comprehended only by our Higher Self, through the inter-
pretation of Reason.

External Nature is the manifestation or effect of Natural Law.
Natural Law is the inverted effect of the Spiritual Cause. The
Spiritual Cause has only for its effect Spiritual Man, who has, how-
ever, been privileged with free will to perceive the real asit is or the
unreal as #f s nof. In the dual condition of Man, the forms of exter-
nal nature are perceived in their material expression, only, on the
lower or personal plane and through perversion, not as phenomena, but
as realities, which is indicative of the wrong use of free will by Man.

Material expression or Matter in Form is the division made by
our Perception between the different results of Force.

Would there be any material expression without the Conscious-
ness of Perception? How do we know that there is any Matter
except through this Consciousness ?
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If Life, as expressed or considered on the Personal plane, should
cease, would there be any consciousness to know or recognize
Matter ? Taking the question from the Metaphysical point, both
“Life” and ‘¢ Material Expression ” must be considered as to their
causes.

The Vibration of Matter or Motion of Atoms producing cohesion,
the sympathy of atoms for each other, the evolution of these atoms
from the lowest forms to Man, are all the material expressions of the
Descent of Spirit in its Inverted phase.

This Life and this Matter are co-existent facts, taken on this
Personal plane of Consciousness. The question of Life being apart
from Material Expression must be examined from its proper stand-
point.

Life, considered as Pure Spirit, which is Reality, is the Cause of
all Real Effects.

Matter or material expression is the effect of an illusionary con-
dition—a dream state of Spiritual Man—an effect perceived from the
sense-plane only. Both this cause and this effect are only a Seeming
Life, and are #of separated. But from the higher standpoint of
Spiritual Being, material expression is placed apart from the Real
Life, as Life on that exalted plane has only its frue spiritual
reflection.

‘“Life is that which holds all matter together.” The Descent of
Spirit into Matter, or the willful turning of Man away from Truth,
the *“Fall of Man " to the lowest depths of understanding of Truth,
is materially expressed in the rigid formation of Rock; and the slow
working upward or evolution of this perversion of the Free will of
Man, back to the beginning, through all the forms of Nature, learn-
ing by this extended experience the error of belief in the Separateness
of Man from God, would seem to illustrate the twofold aspect of Life
—the Seeming and the Real: the Seeming, which travels hand and
hand with material expression, as a necessary adjunct, and the Real,
which, when arrived at and realized in its fullest meaning, needs no
Matter as an adjunct, as it is complete in Itself—a full mental expres-
sion of a spiritual reality.

EzrA NORRIS.



RELIGION.

The history of Theological Doctrine shows, between adherents,
an almost continuous contention about the nature and meaning of
Religion.

The Latin word from which the English word was derived is
Religio,; the Latin derivation is doubtful, and its source has not been
determined, conclusively. = Webster defines Religion as ‘¢ Right
feeling toward God as rightly apprehended.” This definition is fully
comprehended only when the true meaning of ‘right” is enter-
tained. Intelligent understanding of the principles of Being, is
essential to the establishing of action in the affairs of human life, on
such a basis that Religion shall prevail.

Webster says: ‘¢ Religion, as distinguished from Theology, is
subjective (spiritual), designating the feelings and acts of men which
relate to God, The Deity; while Theology is objective (material),
and denotes those ideas of God which Man entertains respecting tke
God * which he worships.” Theology, theréfore, is the term which is
rightly used to express the worship of the various ‘‘Gods’ which
the different peoples have established according to their own blind
beliefs and to suit their own ideas. Graven images, all of them, and
every such deluded worshiper, an idolator.

““ Theology is a vessel in which men try to limit and confine
religion.”” Webster again says: ¢‘ Religion denotes the influences
and motives to human duty which are found in the character and
will of God. Sanctity.” Now, sanctity denotes primarily ¢ That
purity of heart and life which springs from habitual communion with
the inner spirit of infinite reality, and a sense of its continual
presence.”’

Religion denotes human duty toward God—the Principle of
Being. Morality denotes human duty toward man—the Manifesta-
tion of Being. The substance of the action of true Religion is
necessarily pure goodness. It must have its basis in a full under-

* The italics and words in parentheses are ours.
Copyright 1899, by L. E. ipple. All rights reserved.
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standing of the FUNDAMENTAL GOOD of the universe; the eternal
RIGHT; Reality—the one and only GOD. As a course of action,
pure Religion is a gathering together or binding into one, again, of
the ideas of goodness and truth, which have been seemingly
scattered, through failure to understand the UNITY of the one
Reality of all things. The earlier use of the Latin derivation, Re—
again, and Ligare—to bind, strongly suggests that this meaning was
prevalent among the learned of that time, although some ecclesias-
tical minds try to interpret this definition as meaning ‘‘ to bind as
with a creed.”

The true office of Religion is to gather or unite in harmony all of
man’s faculties, thus adjusting the actions of his life to the Divine or
perfect purpose. It must begin in right education, which must nec-
essarily be based upon true knowledge of reality.

Religion is Subjective—spiritual—internal, true, and real, while
Theology is Objective—material—external, false, unreal.

True Religion is both Spiritual and Intellectual. It is a living
manifestation of Eternal Truth. It cannot exist in forms and cere-
monies, for all form is objective, therefore external, inverted, and
erroneous.

One who desires to live a religious life must know the facts of the
infinite goodness of Deity—the one only Being. He must be able to
demonstrate and prove both the truth and the goodness of ETERNAL
REALITY. Then his former blind and ignorant belief in the opinion
of others will be lost in knowledge, and he will gain understanding,
thereby developing wisdom which comes with knowledge of funda-
mental Truth.

““Get wisdom, get understanding: forget it not.”  Proverbs
1v., 5.

‘“Wisdom is the principal thing; therefore, get wisdom: and
with all thy getting get understanding.” Proverds IV., 7.

To rest content with a belief is to admit that you are ignorant,
and willing to remain so. To ask another to believe an opinion and
to be content with it as a belief, is to demand that he, also, shall
remain ignorant and indolently allow some one else to do his think-
ing for him, while he continues a mere machine; to ‘‘ Hide his talent
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in the earth”; in which case ‘¢ there shall (eventually) be taken from
him even that which he hath’; which means, that to believe, only,
without exercising thought and judgment, is to fail in understanding,
to forget wisdom, and to lose instead of gain knowledge.

In the Parable, the talents divided among the servants by The
Master, represent the various mental faculties and the powers for
their use. They may all be developed, through just and intelligent
exercise, for the purpose of gain in knowledge and increase of under-
standing, which is the only road to the palace of the Wise. God
manifests himself eminently in those who recognize his qualities in
the highest degree; and the most religious man is he who in the
various actions of his life conforms the nearest to the fundamental
principle of Religion; viz.: that all Reality is a unit, all seeming
parts belong to ONE WHOLE, and a// men, absolutely, are of one
family—the children of God—and necessarily good, irrespective of
sex, race, color, station or condition. Until this mighty truth is
recognized and used as a balance in which to weigh our prejudices,
we shall never be able to discriminate between the true and the false,
in theory or in doctrine, and our boasted religion will be swallowed
up, as in the past, in a theological labyrinth of conflicting opinions
kept in agitated motion by hatred of one another.

In its final analysis Religion is pure goodness. If not, it can be
nothing whatever to man. The religion of goodness is its action in
life; while the goodness of religion is its fundamental essence of abso-
lute RIGHT, which becomes known through recognition of Ultimate
Truth. The progressive formula of this conception should be:
TTUTH—RIGHT—GOODNESS—RELIGION—DIVINITY. The light of
Truth, shining in the heart of the sincere man, prompts TRUE action,
which must be entirely right; i. e., according to the principles of
Truth. Right action results in the performance of deeds which must
be good, just because they are 7ig/k? in both principle and operation.
Such an act is necessarily based upon the Unit of principle and
operates through the conception of unity in life, hence it is distinctly
religious regardless of sect or opinion; and a religious life based upon
united goodness and upon the rightness of Truth itself, is a Divine
existence.
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True Religion is the pure aspiration of the soul-man to the
heights of actual knowledge of Reality.

According to all true meanings of the words and by all right sense
of the fitness of things, actions, and ideas, religion and goodness
must always be found together. In fact, this truth is recognized,
and so stated in various ways, even by those who argue for a one-
sided theory of bigotry and intolerance, the mistake being that these
sectarians connect goodness and right with their own distorted views
and call that mixture Religion.

In estimating the religious character of any act, theory, or sub-
ject, it is entirely safe to judge it by the znkerent good that can be
found in it, and by the goodness expressed in its action in life. If
good, both fundamentally and operatively, it cannot fail of being
religious in nature, and it will surely stand every fair test that can be
made; while if it lacks goodness in character, it will fail in justice,
will prove unsound, and on examination it will certainly be found
non-religious in all ways. It will stand no test whatever.

Do not either believe or disbelieve this, on the statement alone,
but put it in operation in your own daily life, study the effects of
so-called religion and see for yourself what are its results in human
life. The human and the divine are by nature so closely allied that
they must abide together and operate as one whole; otherwise, one
or the other will vanish from view and its qualities be lost from life.
Without the divine essence the human qualities deteriorate to noth-
ingness; and without the human expression the divine remains
hidden from the progressive mind and soul-nature of man. The
Reality of one is the Reality of the other, and one Truth pervades
the being of both. Wisdom is the conscious and superconscious
recognition of that truth; and Religion is life-action in conformity
with the united reality of the whole—action which will be absolutely
RIGHT because based upon fundamental truth. That which is _funda-
mentally right cannot by any possibility be bad, and evil cannot be
predicated either of its action or its results; it is, therefore, essentially
good and all its influences tend upward. Any other effect that may
become apparent is simply the result of imperfect observation and
consequent failure to understand the true nature of the subject under
examination.
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In a majority of minds the words Religion and Theology are con-
fused with each other to the extent that they have become synony-
mous, and either one is used regardless of its actual meaning. The
result of this is that frequently a speaker is credited with the meaning
of the word he did not use, and errors become established as truth.

While Religion means the essential GOODNESS of the eternal
RIGHT of Divine Reality, Theology, on the other hand, signifies the
particular views that any sect or group of men hold with regard to
Divine action and their own relation to spiritual life. =~ There are,
therefore, as many Theologies as there are differing sects, or groups
of human minds; but ONLY ONE RELIGION; and this must be
founded on the inseparable unit of Reality, which calmly awaits
recognition by the spirit, after the contention of words, carried on
by the external mind, has reached its limit of argument.

The sort of mind which calls theology religion and deems the
forms of theological dogma to be religious action, usually fails to
recognize the essential goodness of religion, and denies that the
word God bears any direct relation to Good. His so-called religion
does not consist of a ‘‘gathering together” in knowledge, of all the
seemingly separated parts of truth, into ONE WHOLE OF PURE
REALITY; but, rather, it is a theological belief which separates each
thought and each thing under consideration, scattering far and wide
all which does not find a responsive chord in his own befogged intel-
lect. His congregation is invariably divided before his biased gaze,
into sheep and goats—/%e and /is always being on the favored side;
and too often with the unsound conception of an angry father, seek-
ing vengeance on those who do not agree with these distorted theo-
logical views of a separate life and special rewards for the favored
few. In such a mode of thought the conception of goodness is
impossible, and one's very religion becomes a millstone about his
neck, which sinks him into total oblivion of the light of truth.

Because Divine Reality is infinite and all-inclusive, man, although
spiritual in nature and divine in character, cannot use the limited
instrument, in a degree of activity sufficiently high to recognize
Divinity in its entirety, while operating on this external mental plane,
and his fragmentary recognitions become to him entities, starting the
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processes of his thought on a round of limited conceptions which
develop theories correspondingly weak, and inefficient to explain the
mysteries of life here and hereafter. The weak point in his phi-
losophy is its lack of unity and consequent scattering of the facts of
reality until goodness and truth are impossible of realization. Com-
prehension of the fact of UNITY IN REALITY leads straight to the
conception of truth, and to recognition of the innate good, without
which reality cannot be true and truth cannot be real.

Reality and Truth are one entity of Divine Being, reality repre-
senting our conception of its substance and truth signifying its
activity.  Religion is the conscious knowledge of all right phases of
the truth, and the reality of actual Being, and it is sound, or not,
according to its wholeness; real, or not, according to its complete-
ness; and pure, or not, according to its goodness.

WHOLENESS.

No feature of Religion seems to be generally doubted more than
that of ‘“ wholeness™; yet a recognition of the all-inclusiveness of
truth is suggested, almost to the degree of proof, by the very
bigotry of religious enthusiasts who, in their zeal, exclude all teach-
ing not bearing their particular seal, and denounce all those who do
not accept their teaching, as ‘‘ not having the truth.” Even in the
bigotry of a narrow conception the immutable wholeness of truth
holds sway, and compels the mind to a recognition that attaches

¢¢ all-inclusiveness "’ to its own convictions, which allows of none
remaining for ¢ heretics.”” Wholeness of conception of truth, in any
form, is essential to knowledge; because, an unwhole conception is
imperfect and leaves out some part of the truth, which allows an
error of some sort to take the place of the missing fact, and the
incomplete thought becomes a belief which, in turn, falls short of
knowledge. Belief invariably begins in separation and proceeds in
its speculations along lines of partial recognition only, denouncing
that which it does not recognize. Belief, therefore, is not knowl-
edge, and theological faith is not religion.

If a Belief begins with a correct statement of truth, it rapidly
assumes proportions of wholeness, and, becoming a complete com-
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prehension, it evolves into knowledge; then its garb of belief disap-
pears and knowledge of truth illumines the soul with absolute faith.
Until belief reaches this state of wholeness of conception it is not
knowledge, and until faith worships at the shrine of Anowledge of
spiritual reality it does not indicate religious action. Imperfect
knowledge is a mere belief, which, if trusted, establishes ignorance;
and unwhole faith is credulity which-leads to every form of supersti-
tion, intolerance, and unsound doctrine, but never into religious
channels of spiritual truth, The faith which rests upon knowledge
of spiritual reality, will show such wholeness of conception as to
include everything which is real, whether or not it be yet recognized
consciously.

This does not mean that. one cannot exercise faith unless he
knows all there is to be known, or absolutely all of any one subject;
but, that such as is included in the act of faith must be Anown,
through examining its laws and experiencing its principles; else it is
only believed and may be false. The knowledge, so far as acquired,
may possess the quality of wholeness in all of its phases, yet not
extend to every phase of being to which it can apply. In this event
the mind will expand to take in other activities, and will comprehend
each with the quality of WHOLENESS, which will compel the exact-
ness of mathematics and the inexorableness of logic in all its
processes. The conclusions of such reasonings about any subject of
religion will necessarily be whole and sound, because the processes of
thought ¢¢ gather together all parts of knowledge” on a given sub-
ject, and abstract the essence of truth from each. The result is
what is termed Religion and it will be the highest order of Faith.
Its principal feature is its WHOLENESS because without that quality
none of its features would be real and the truth would not be in it.

Wholeness does not mean all-inclusiveness only, but the guality
of being whole, sound; a state of perfection, including purity of con-
struction, all-inclusiveness, soundness of constitution, and healthy
activity in all its being, whatever the subject under examination.

The roots of wholeness and health are the same, both words
tracing back through the same channels. Because of this, both
words are very properly used in religious thought, and it has always
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been understood that true religion skould carry a healing power. It
does; and the power rests entirely within the ability of the mind to
comprehend the wholeness, soundness and absolute health of the
individual, who, because his being is an inseparable complement of
the Universal Being, must share its qualities, which are all necessarily
whole; and, in realization of that wholeness, as a matter of course,
he is hale, healthy, sound and whole. External appearances do not
in the least modify the facts of spiritual truth. The conviction
brings realization and the realization expresses itself in healthy activ-
ity because it is whole. In this manner true religion becomes a
healing philosophy and its knowledge is the ‘“ Tree of Life whose
leaves are for the healing of the nations.”

The Wholeness of pure religion carries all necessary power for
the healing of the race; not alone of pain and of physical ailments
(all delusions of inverted sense) but of mental and moral disorders, so
hopeless under worldly methods, and such obstructions to the prog-
ress of the soul upward to its home in heaven—the harmony of the
whole activity of truth. It is because the ‘“ Wholeness” has been
left out of modern religion that the healing power which the early
churches possessed has been lost, and Religion has deteriorated into
Theology. Leaving it out in one part it vanishes from all; and with
the wholeness goes the health, both of the doctrine and its adherents
—a sickly brood at best.

That which is whole is sound and that which is sound must be
good. The logic of this is inexorable; shall we for opinion’s sake
reject the reasoning and so withhold ourselves from both wholeness
and goodness? That which is good is whole, and not until its
wholeness is recognized can its goodness be realized, for one dwells
within the other; the spirit of one is the spirit of the other. Holi-
ness is only another name for wholeness. Both words have the same
root, and Whole and Holy have been used synonymously by all
religious philosophers. A religious life is a holy life, because it is
impregnated with the quality of wholeness in all its actions; remove
this quality from the thought processes and holiness vanishes with it.
This holds equally true of either personal life or theoretical teaching.
Holiness, Goodness and Wholeness all unite in Religion, and pro-
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duce a Divine Nature. Truth is the essence of each and the knowl-
edge of one includes all of the others.

The beauties that unfold before the soul while these truths are
calmly contemplated can only be felt; they cannot be described for
want of terms. Nothing so stirs the soul as conviction of an idea of
universal truth, when its application to human life comes with the
comprehension. A true conception, thus evolved, can never be
taken away; it becomes established as a mode of activity in that
individual soul, and changes only in order to progress further along
the line of that principle.

PURITY.

Religion is usually considered as pure in nature, and the require-
ments of a religious life are commonly understood to include purity
of both action and purpose. In what matter, then, shall we judge an
action, to determine justly whether it be pure ? Of what does the
purity of Religion consist ? How may one’s life be both religious
and pure? Can it be one of these without the other ? Is therea
mode of religious life that is not pure, or a pure life that is non-
religious. It is clearly manifest that there is much of action in
human life which passes for religion, that is far from purity. The
word pure means unmixed; clear; sound; complete; and,’in its ulti-
mate whole. The highest conception of the word purity is—
ABSOLUTE RIGHT.

These are its real meanings, which carry the word to its highest
ground, where we may use it intelligibly and forcibly, conveying clear
ideas in pure understanding of the spiritual principle of the thing or
condition that is under examination.

In the common use of the words pure and purity a sentimental
meaning is frequently given the preference—a custom which leads
the mind to overlook the deeper meanings, because of the attractive-
ness of these more superficial views of the idea. Yielding to the
emotional nature, it is easy to sentimentalize any phase of thought;
that is, to think of the idea in ways which most readily appeal to
the feelings, alone. This phase of thought action finds such an easy
response in the warmth of the heart that one with emotional tenden-
cies is apt to linger with it, thereby failing to look far enough to
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recognize the deeper phases of the idea, in which the most powerful
action always rests. In this way the true nature of the idea is lost
sight of, and feeling takes the place of true understanding. If prop-
erly comprehended, however, the actual nature of the idea will be
found, alike, in the scientific meaning, and in the true feeling;
because, the emotional nature, when not emasculated by superficial
sentiment, responds harmoniously to the pure activities of the real
nature of the idea, and reproduces, in pure feeling, the truth con-
tained within its principle. In this manner the idea of purity in
religion and in religious affairs has by some been diverted from its
true sense of ABSOLUTE RIGHT, and has become established as a sen-
timent, varying in its meaning according to the thoughts and feelings
of each thinker. It is then easily turned into the channel of what-
ever each one has adopted as correct form in religious matters, and
criticism is based upon conformity with man’s established rules of
conduct, frequently with little or no regard for matters of actual
Principle or real Spiritual Law in the Universe. In this manner the
letter may be complied with but the spiriz left out of our dealings
with others, and while we indulge self-satisfaction in our supposed
purity of life, our actions, which do not conform to permanent law
and principle, are not RIGHT and cannot be pure, either in purpose or
result.

On the other hand, if we search out the true Principle of activity
involved in the subject which occupies our attention, and adapt our
action to the real Law through which it must be made manifest, thus
understanding the subject as regards its reality, its substance, and its
truth, we will then recognize its real character and know how it
should be adapted to human life to produce right results. When this
is recognized, a perfectly true and pure sentiment will inevitably
arise in the heart, which will be impartial in its application to
individuals, because of the essential justice of that which, acting
according to principle, must, in all respects, be absolutely right.

The purity of any subject rests in that action which conforms to
the true laws that alone can express its principle. The Principle
produces the law, the Law produces the action, and the LAWFUL
ACTION OF THE PRINCIPLE is pure in every feature. From this point
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of view Purity is not a matter of opinion, but a demonstrable fact.
Any question of purity can be submitted to this test, which will
determine its character according to the absolute truth of the subject.
The Principle, when discovered, will disclose the Law of its oper-
tion, the Law will demonstrate the true Action involved in the
subject, and the Action will necessarily be entirely pure, in purpose,
in plan, and in operation.

The Principle is based upon its Truth, the Law evolves from its
Goodness, the Action demonstrates its Wholeness, and the Erermal
Right of the WHOLE sets forth the purity of its Being.

True Religion, therefore, represents man’s conception of the
Eternal Right, and must necessarily be whole, good and pure in its
substance, qualities and actions—a philosophy which gathers and
unites, in one understanding, all the conceptions of truth that have
yet taken root in the heart of man, who, in his real nature, is the
pure and perfect manifestation of the Love of God. To the pure
all things are pure, and in holiness everything is Whole. ‘¢ Blessed
are the pure in heart for they shall see God.” *

LEANDER EDMUND WHIPPLE.

THE ON-LOOKER.

Through Time and Space the Fates shall take my soul
For purpose of their own, to play with it at will;
But I—who am I ?—looking on shall learn the reason of the
whole,
To write it in my Book of Life when life is still.

For when at last my soul returns alone
Over the path that all some day must tread,
There shall be waiting I, unchanged, in presence of the Great
Unknown,

Where Fate is dead.
ANNE THROOP.

* From the Ethical Course of the American School of Metaphysics, New York.



LITERATURE AND THE NEW THOUGHT.

To define ‘‘new thought” is no part of the present writing,
though one might pause to question why ‘‘new,” since the principle
it embodies is old as time itself. Lost to sight it is true; so lost
that men believed it had never had existence; overlaid by the ages
in which the human body was depised and ignored—the human soul
forbidden to think. The searcher for truth, the soul that asserted
its inborn freedom and rights fared but ill, for dungeon and stake
were the only goal priest and church allowed it to attain. Yet the
old thesis maintained itself; each generation had martyrs who pro-
claimed it, till a more tolerant day dawned in which we saw it clearly
face to face, christening it ‘‘ new,” since only its martyrs knew that
its age was that of the beginning of wisdom for human kind.

Since the coming of this faith it has had many phases, most of
them now familiar to the public. On one side, that of so-called
Christian Science, it has apparently learned nothing by the lapse of
years, but holds steadfastly to its original crudities, its chief reason
for continued existence lying in the protest of its beginning against
the materialism that then seemed uppermost. Conservative and
narrow to a degree belonging to the Dark Ages rather than to an
enlightened present it has frowned upon knowledge as vain—science
as useless waste of time and trouble, and art and literature as unnec-
essary to the illuminated soul. And if this be true for the sect which
proclaims itself first in the ‘“ new thought,” it is hardly less so of the
many that have arisen founded on the shades of difference in treat-
ment or statement which from time to time defined themselves.

In the meantime the true scientist the world over, has been com-
pelled out of a materialism barely a generation ago almost universal,
into full acknowledgment of what one of their noblest representatives,
Lester F. Ward, has made the title of one of his most notable vol-
umes, ‘‘ The Psychic Factors of Modern Civilization.”” The latest
word from science defines the psychic quality in the cell, its power of

selection and therefore of conscious choice and conscious growth, thus
93
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making our bodies a congeries of intelligences as it were—each organ
with specific voice of its own, yet the mind imperial, absolute ruler
over all. The morning newspaper brings us miracles and each day
demonstrates more clearly the unity of law, the natural in the
spiritual, the spiritual in the natural, world.

Of all this the average mental scientist takes small heed. The
few who do are counted unfaithful to their creed, gleaners in for-
bidden fields. For the most part the disciples of cure by the mental
method, appear to count it a special personal miracle, and accept no
knowledge or wisdom, no book or discourse however noble, in which
mention of mental healing has no place. The facts they have
acquired loom large and overshadow all others. Myriads of the cured
become healers and most of them make books.

It is at this point that we may deal with them for a space. Card
lessons, papers, pamphlets, magazines, volumes, pour out upon the
public, all saying much the same thing with various degrees of
incoherence but a singularly unanimous weakness. There are fine
exceptions, but these speak for themselves. In the most of these
productions is a vast self-complacency, and the investigator who has
frequented the general meetings of these believers, sees reproduced
on the pages he turns, the distinguishing expression of the average
disciple. Content with their quasi-metaphysics, serene in their
unpractical, dreamy, abstract life, they wear the perennial smile, mys-
terious as that grin on the countenances of Assyrian kings in those
early sculptures that are an entertaining phase of the dark ages in art.

As to their creed it is no less mysterious. Let the people die
rather than at any crisis call in the services of a trained physician or
surgeon, however skilled, however wise. Perish all literature that
distracts for a moment from the contemplation of other thought than
the ‘“new.” ¢ All is good.” ‘‘A mush of concession” is the chief
portion of the holders of this faith. At bottom a sacred truth, it is
made vain words by its use as explanation of or cover of all sad facts
in life, and no less by undiscriminating acceptance of all lectures and
lecturers, books and general periodical literature bearing on the question.
Perspective, literary or otherwise, is lost, the mental scientists having,
it would seem, no more place for it than has a Chinese picture. At
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mes the wildest phases of Orientalism are grafted on this singular
ree. Christianity on its human and genuinely practical side has no
arther recognition, and in the jumble of faiths the power to judge of
acts, the discrimination, literary or scientific, that marks the trained
nind becomes no less impossible than undesired.

For, the next step in evolution, what is it? Are men to take it
m their own feet, consciously searching out the law of progress, con-
iciously obeying the divine call onward—or to float dreamily on a sea
of abstraction toward a harbor unknown and undefined, flying a flag
which bears the legend, ‘‘ We are already perfect. Seek no farther.”

Out of this singular state of things has arisen a literature unique
of its kind, but bringing to sensitive critics—men and women who
know a real book when they see it—first rage, then a contempt too
deep for words. It is an unhappy fact, that their actual historical
value, as an index of the singular time we shall presently consider
from the philosophic standpoint in history, gives them no place on
the reviewer’s table. That long-suffering servant of the public has
reason. He knows as he glances at the thing that calls itself a book,
since covers and title and printed pages are all there; but, above all,
when fiction presents itself, he knows that it is but the ghost of a
book; that healthy, natural, noble human life has left no trace in the
stilted, so-called philosophy, the unreal conversations, the devitalized
pictures of things as we may well pray heaven they may never be.

For the most part these books are quite harmless. Their silliness
sars them out for the majority of rational readers. But side by side
with these is arising another order so pestilential that the authorities
which class them under the head ‘¢ religious,” might better rank them
with books to be suppressed: Crude knowledge of the mysteries in
ife; a little study of old myths, and of the rites of undeveloped
eeligious faiths; a smattering of cheap science; another smattering of
xcultism; and with it all an obtuseness not only of phrase but of
eeling—utter lack of spiritual perception, of real life in any of its
leeper meanings. It is this combination that is the despair of one
vho watches to hail the real Book born of the thought of a
hinking, feeling, believing, living, loving human being.

On the table before me as I write, lies a book of this last order.
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The first and most apparent fact is its utter absence of even the slight-
est literary quality. The second is its all-pervading, but what one must
in justice to the author, a well-known and earnest-minded Rosicru-
cian, accept as its quite unconscious, grossness of word and implica-
tion. It is supposed to hold the gospel of a purer, higher living. In
actual fact it should come under the head of obscene literature. Its
pages of attempted ethical teaching count as worse than nothing in
face of the bald and offensive picturing it calls the truths of humaa
life, and its relation to the spiritual world. The devil of the past,
horns, hoofs and forked tail is an angel of light compared with the
elementals depicted as surrounding and debauching man. Its place
is the gutter, and it is extraordinary that any rational reader should
allow it to lie on the family table.

This is one order of book—happily the number is few—born of
what the authors believe to be ‘‘ new thought,” to fall in good time
by their own weight of mud, into the slough from which they pro-
ceeded. There follows another, entirely unobjectionable in tone but
equally hopeless as literature. It is a fairly well-made book to the
eye, but its illustrations carry with them that sense of hopeless crudity
that marks others from like sources. The author in a preface, other-
wise frank and to the purpose, announces that he has procured them
at great expense and trouble as works of art demanded by the high
purpose of the volume. Yet one of the chief spiritual teachers
among his characters has the expression of a rather seedy gambler,
and the Hindoo adept, deducting the turban, might be the portrait
of a prosperous Pullman car porter.

Turning from these bewildering conceptions, one finds an atmos-
phere of great good will, a keen ethical sense, and much preaching in
good English to fairly good purpose. But here, too, our author
knows only Chinese perspective. Construction, characterization,
faithfulness to life, picturesqueness—of these essential bases of any
live work of fiction there is not a trace. His people are convenient
pegs upon which didactics are hung—his philosophy is a bundle of
old clothes. His evident honesty, his excellent intention, disarm
one, yet each page is an affliction since it holds absolute ignorance of
the soul of words, often even of their customary meanings. For ex-
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ample: ‘¢ His face was a study of pathos and human instinct.” ¢‘In
the midst of the livid silence, the clock purred forth the hour of
twelve.” ¢‘A revulsion of feeling sprang to his temples.” ‘¢The
stillness seemed livid with a holy presence of divine love.” At this
point the reviewer closes the book permanently.

It is evident that the author thought these sentences, as his own
expression is, *‘ vibrant of meaning,” and has read into his favorite
word “‘livid ” all that the dictionary has failed to give it.

These two extremes of fiction founded on the ‘“ new thought,”
are chosen simply because they are the extremes. Between them
lies a mass of matter chiefly inert and lifeless, its motives of the high-
est order, its results only personified didacticisms. Its heroes are
prigs, its heroines abstractions, its people as a whole with no place or
possibility in the living world. Yet they find thousands of readers
and undoubtedly have a mission at present unknown and unknowable
to the lover of a real book.

Turning from fiction we find on the abstract side, piles of well-
intentioned but crudely put books, and a few not only helpful but of
genuine literary value. One thoroughly trained philosophical student
who follows the course of physiological, as well as abstract, psychol-
ogy, has given us a series in which high thought has found the ex-
pression it deserves; and two trained journalists show in the keen
vitality of their well-phrased pages what training stands for. There
are others less thoroughly equipped but simple, sincere and earnest,
sounding a note that is full of cheer and courage; and one business
man notably has added his crisp, clear, decisive word in a fashion that
has won a host of joyful readers. But close on the heels of these
follows the long series of varying degrees of washiness, till we come
to the faint edges of the cloud, and the thousand puttings of the
weary phrase, ‘“ There is no matter.” No problem of the world’s
life, no individual question is touched at any point; and action and
its meaning are lost in the misty sentimentalisms over which the
angels that do the will of the Father may well weep.

Is this state of things a necessary art of the ¢‘ new thought”’? Only
- as the singular surface disturbance is part of the new and desired
chemical combination long sought by the earnest student. Work re-
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mains the law of life, work always happier as its nature and effect are
comprehended. Useless toil drops out. Deliverance from that is on
the way, is near. But the dream must pass into action. The
dreamer must put his hand to the plow if the world, sad-hearted,
thick-headed, knowing little but dull question, dull longing for the
something better, sought each in his own fashion by every child of
man, can pass from shadows into light. Night is past and morning
gray has come; but before real day dawns, must be the practical word,
the positive help, the positive knowledge even now hour by hour
foreshadowed, every fact of science, no less than the opening out of
spiritual law, pointing to that future of wonder all men are to share.

In that day the new thought will have been sifted out; a whirlwind
of chaff will have vanished and the misty philosophy have found
working formulas that add to themselves all good that has been ours
since time began—for the most part unconsciously, but to be a tested,
proved possession. Body then will have its rights no less than soul;
and soul and body will be developed, cultivated, taught, together.
Knowledge so gained, so used that its name is wisdom must be the
portion of all who teach, of all who really live.

HELEN CAMPBELL.

ONLY.

Only a stray sunbeam? Yet it cheered a wretched abode—gladdened a
stricken heart.

Only a gentle breeze? It fanned aching brows, cheered many hearts by its
gentle touch.

Only a frown? But it left a sad void in the child’s heart—quivering lips and
tearful eyes.

Only a smile? But how it cheered the broken heart, engendered hope, and
cast a halo of light around that sick bed.

Only a word of encouragement, a single word ? It gave the drooping spirit
new life and led to victory.

Always remember a kind word can make not only human, but all dumb,
creatures happy.—ZExchange.

Let not future things disturb thee, for thou wilt come to them, if
it shall be necessary, having with thee the same reason which now
hou usest for present things.—Marcus Aurelius.




A JUNE NIGHT.

The wind-stirred leaves rustle from gentle touch.
Chanting and broken sounds lull through the night.
The herds lie in the pastures; and the birds,
Sheltered beneath the leaves, cozily rest.

Nature is still. Men lie in gentle sleep.

I only wakeful, 'mid the dews of night,

On earth’s broad face, beneath the Mystery

That crowns our little, visible universe,

Lie awed and try to think.

Out from the depths of space—the blue-veiled depths—
Look down the scattered jewels of the night.

The fields of heaven are broad and figured beautiful
By hand of Infinite Thought. The wavering rays

Of light, struggling from out Immensity,

Break on the shores of earth.

The worlds whirl on through space. Planets revolve
About their mother suns. The suns move on.

Vast systems roll, which go in turn

To make up vaster systems.

Space stretches to Infinity and stretches on,

Peopled with worlds.

Immensity, unwalled and limitless,

Reaches and reaches on and reaches still

Until the mind follows no farther,

But, shuddering at the trial, wearied recoils.

Yet all this infinite host, these numberless worlds,
Peopled with teeming life, they are not all.
Nature has yet another greater phase;
The phase of which we know not, yet may dream;
Toward which we yearn, but which we cannot reach;
The phase of which we see, through matter’s forms,
Faint, glimmering rays of light,
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Which are, e’en what we see, 50 beautiful,
That to the spirit of man they gleam like stars;
They stir within our souls a deeper thought;
They shine into our natures and give joy;

It is the hidden light, the secret force,

The spirit of the worlds.

When all the stars that glimmer through the night
And all that go to fill the measureless depths,
Which lie beyond our ken, are rolling on,
They move by perfect law—the law of worlds—
The outer workings of some inner mind
That in itself is method, and whose thought
Thrills through all matter, springing into life
And forms of beauty; .
That guides the Universe and yet e’en stoops
To forms the most debased; and at whose will
The smallest atom moves and is impact
With all the forms of force
Of myriads of globes;
The infinite, the all-imbuing soul,
That warms the heart of life
And lights the beautiful;
Whose body is Existence and whose thought
Quivers along the whole wide Universe.

J. A. EpGERTON.

SPIRITUALITY.
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