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While arranging the present program, it suddenly came to mind that al
though we have discussed Lord Bacon and his philosophy for a number of 
years by inference and implication, we have never devoted an entire lecture 
to the stUdy of his inductive method, and as we do regard his findir..gs as 
important jt appears that we should devote sometime and consideraticn to 
the "°ark he attempted to accomplish in the field of philosophy. i,e hold 
Lord Bacon to be unique in certain particulars, and probably his outstand-
ing attainment was the extraordinary balance ,mich he achieved in his per
sonal viewpoint. The scientist is known and recoen1zed as a man of specialized 
interests. It is very rare to find a scientist who is a milll of action. The 
scientific training has a tendency to limit enthusiasm ruid ambition, to set-
tle the scientist in his laboratory or classroom to work patiently for years 
without much thought of reward, and 11 ttle, if any desire to greatly influ
ence the social life of his time. It is not fair to say the scientist is 
anti-social; it is more right to say he is non-social) and the illustrious 
group of gentlemen responsible for the discovery of the atooic bomb was 
probably so interested in formula they gave little thought to consequences, 
which is the typical attitude of the learned. The philosopher~ on the other 
hanq,gains a curious internal pa tie nee by which he is wjlling to permit all 
things to be fulfilled in time. He is satisfied to achieve small present 
works, looking toward an accumulation of snaller efforts in the attainment 
of some larger purpose. 'l'he philosopher is not by temperament a man of 
action, because thoughtfulness dis courages our certainties concerning our 
own conceits. If we know very little, we are sure of everything, if we 
know a great deal, v.e are certain of nothing. So you seldom~ if ever, find 
a philosopher who has that audacity of temperament which inclines the in
dividual to extreme action. You seldom find a philosopher who is over-cer-
tain of even his own way. He is patient, maierate, and inclined to be hum-
ble. 

In the statesman we have a different quality he is by nature and tem
perarnen t a man of action, and if he has elevated himself above that state 
we call political 0 to that state we know as true statesmanship, we then find 
that he is forced to decisions, that he must attempt and accomplish present 
reform and change. For a statesman is limited by his term of office, by the 
times in which he lives, for his works must be now:1 and he must balance the 
good to be attained against the inevitable ills that w 111 result from change. 
There is no la~ that w1ll not in~ure someone no natter how virtuous the law 
in terms of material law; there is no code that can be imposed upon collec
tives but to some degree v;i 11 afflict the individuals making up those pat
terns. The statesman must, therefore, labor for the larger good, fully 
aware it is inevitable he will r:iake enemies 1 that he will be misjudged, that 
he will be condemned and probably destroyed by those vmom he serves. The 
man of literary aims lives in another sphere of experience. The literary 
man inhabits the world of wards, v;hic.h become the instrument of art anl 
artistry. The literary man craves solitude, desires freedom from public 
life, and considers hinself most fortunate if he can be alone" 

All of these qualities, each with its own peculiar value end weight, is 
part of life, and in most lives one department dominates the rest, determin
ing the pattern of the personality. In the case of Francis Bacon ~e have all 
of these qualities present in a superlative degree, 1,e have the scholar and 
man of action in one body. -,.-e have tbe literary man and the statesman. 1/e 
have ~re scientist and mystic. \ie fin:1 in his personality that he has been 
able to balance and to br :i.ng together without conflict phases~ att1 tudes and 
policies of temperament ani personality seldom gathered together compatibly 
in one being. 
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le are interested, pr1mar1ly 9 in his Lordship 9 s philosophy. From our 

stannplint '11s philosophy is particularly important because it arose from at
tainments and achievements in a variety of departments. He was not a man 
of ,sreat thought and small accomplishment, of broad theories and slir;ht 
attainment. He was a man wbo spoke from experience in life, '.'ihich is the 
most vital of all forms of experience. He discussed law not as one desir
ing to achieve reform, but as one having attained reform. He described not 
only good things that could be accomplished by the dreams of nen, but he 
gives us the re-writing and re-codifying of the great laws of J:..ngland. He 
gives us the lesson of the Magna Charta. He strengthens the rights of men, 
he abolishes the laws of paupers in England, and as England 9 s High Chancel
lor he rules his country and rules it well. From this experience he speaks, 
from this atta1nment,=~not from theory aloneo He writes philosophy as a mm 
disillusioned with the world yet retaining his ideals. He works far a warld 
that he knows is a world of selfishness and corruption, about which he has 
no illusions and yet for which he retains to the end an admirable affect ion, 
He is not mistaken as to the quality of the vorld he seeks to serveo He knows 
it weaknesses and he loves it still, und it is because he knows many things, 
and not merely becaise he thinks them, because he has that intimate contact 
with the material, \'ihich is the natural end or learning, man, that his wcrds 
have i:crticular and peculiar importance. The weaknesses he has discovered, 
he has discovered by facts and not merely by speculation. The reforms which 
he has required, he has discovered by experience and not by arguments. 
Therefore, of all philosophers ,---certainly of the r:iodern world 1 --Lord :Uacon 
brings to the problems that he considers the greatest practical, realistic 
idealism. It is easy to sustain ideals if we nurse them upon illusions. 
It is easy to love the world if we do not know the warld:· but to know it 
intimately with all its corruption and machinations; to know its conceits 
and selfishness, and to !)3roeive through all these things into the infinite 
integrity beneath, to find the honesty through the dishonesty, and to find 
the spirit through the corruption of its body, is to approach learning 
with great security of principle and understand in@:. 

\1e know, also 1, that Lord Bacon in his philosophy pointed all his doc
trines toward the requirements which he had discovered in nature. He real
ized that humanity desperately needed certain knowledge~--not certain other 
knowledge v but certain knowledgeo That mankind did not need to knov; every
thing and would never know eveything~ and if it were instructed in every
thing it would still be blindo But mankind needed certain kno~ledge about 
cert~in things am required that knowledge desperately for its survival. 
That knowledge is most valuable which is knowledge toward survival, the 
knowledge which remedies those institutions set up by man which prevent 
knowledge. He realized that the beginning of all learning was to be free 
from false learning and to set the world upon a foundation o:f reality. 

Now you must realize that his tiIIEs were not our times. He lived in 
the long afternoon m.d twilight of European scholasticism, and we must de
fine scholasticism before we can pass on to the things which Lord Bacon 
attained. Scholasticism was the evolution and developn:ent of Patristic 
philosophy. Patristic philosophy was the philosophy of church fathers in 
the early centuries of the Christian era. Patristic philosophy was es
sentially a philosophy concerning religious and theological matterso Grad
ually as the temporal power of the state and people increased it was neces
sary to broaden the foundation o:f Patristic thought{/ •~Patristic philosophy 
meaning the philosophy of the fathers or the paters. It was necessary to 
take tbe ir philosophy and rel1gi on and apply them 1D secular matters O and 
gradually these speculations among the monks and hermits took the form of 
an :tn tegrated pattern of thinking ... which evolved eradua Uy tov;ard an elabor
ate p1:ogram for the assumed improvement of the r.1".nd. In scholastic~sm we 
have tta highest phase of medieval thought, the natural product of its 
time. There was nothing wrong with scholasticism, any mere than there is 
something wrong with the rowboat because it is not an ocean liner o The 
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Potr1st-:- ph1h-,son,1y and rel,Lion \,ere tnev1tab1e for- t.hei.'h: time. Tn.ev 
\.er tne horcst r-~r op 11t,;5 of the oen of -i;hose times tov,nrd the rlgh t by tne 
only v,ay they l\ner- . Tn ere was nothing Vi!'Ong, bu"!j fortunately ma.n 011 tgr.ows 
hi~ O\".n thougnts and be has to have bigger thoughts and broader thouehts am 
d.~eper thoughtsJ and f9.1ling to esnape fran the o.ld he then crystallizes be
cause he is a slave to his om wo1 n.-out thinking. 

Tn the period i.n which Lord Bacon .U. ,,ed. this lo.og twilight of expiri.ng 
scho1ast,lcism, the tbtnking P.!"ocesses of the church led to the establisruoont 
o.f a series of' emp:tr1cal bel 1efs~ All thinking Vias then on books or paper. 
Hhen e nian was s1.c}: y-ou never looked at the mo.n ~ you began with God and 
through fill elaborate ser•j es or formulas~ without any recourse to the patient 
at ulJ, you decided v,;hat the disease waso 'l'hen you turned to sane scholastic 
work; like that of Galen and Avlc~enna , ani her·e on page so and so~ about 
1500, because all these works r;ere voluminous to the point of extinction 11 
you found a formula for medlcat1 ng this ailment) and you applied your formu
la and per hups the pat 1ent survJ.ved, but if he d:l d not j t was exactly the 
same as .:in modern medicine wbe re 1f the patient sul"vives it is because of 
science and if he dies 1 t is 1n sp1 te of science., Science is never wrongo 
The sa::ie v;as true in scholast1c1 sm~ the individual ws.s inconsiderate if he 
refused. to fit into the i'ornrJ.la,, If the disease could not be diagnosed it 
was not the shOl"'tcomings of science~ it was the inconsistency and inconsid
erateness of the patient., Always in sch elastic ism solutions were on paper. 
'rho .scholastics di v:tded the u11..i.verse into 11n tnf:i.nt te number of principles, 
powers~ principalities) angels 9 archangels and hierarchies, and combined 
th1s into the strangest kind of knitt!ng ana crocheting you can possibly 
i111.agine. The result was an ~mmense design~ a fabric so invo1ved and in 
1 tself so artist1-c and sym.rri.etrical ~noba:ly doubted 'its reality although no 
one could prove it" But proof was not important in those days~ no one 
wanted to prove anythingo There ,'las no authority beyond author5.ty. If 
St. Thomas Aquinas said :J t no one doubted it. No one questior1ed whetne:t:' 
.:3t. Thomas Aquinas knew any more about it than any one else or not. Author•·· 
i ty v.as all important... 1len thought from authority toward authority. The 
end was set down before you began -co learns therefore conformity in thoueht 
was the p1·lce.1.ess ingredient in the pattern of succ-essJ The un.iverse ~ every
thing, wos solved by Galen and Avi.r-enna in a few words.., Everything was 
solved on paper. Everything was solved by formula, If this is true then 
that is true and the other m~st inevitably follow. The logic was off but 
the formula was perfect,, but no one cared about that pr1mary If o If a 
certain thing 1s true certain other things are true, but whatabout the If 
itself? -

So we had a world of learning in which the lid was clampedtag1m 9 -we 
must agree or we were wrong~ \le must follow J unque st:i. oningly ,Jr'ormula or 
else we were heretics., .. e must agree and accept as proven that which is un
provable or we show lo.ck of 1unerstand1 ng and lack of an appropriate att.:i."' 
tude to;,;ard learning. Yet under this broad scholast1 cism the world Wa::: j 11~t 
the some as :it had been under the broa:i Patristic system~ and the world under 
the broad Patristic system was preclsely the sOI:J.e as it was unier the broad 
Peripot1c system, and the world under that was the so.me as that under the 
brood ,9.re.:-eding system, This war of minds~ this battla of books ani ideas 1 

this endless struggle of far mu.la~ --one formula dominating and then another 0 

one system after another took over, at one time it was idealism, at another 
t11:1e 1t was realism~ one year it was echolasticism .. another year it vms the 
philosophy' of Kant~ but under all these systems roon were barn 9 men suffered 
and men died~ under all these systems we had to have laws to prevent people 
from breakine; into other people 11s houses, under all these systeIIBwe had the 
:poo • .;1;:-,h us from the beginning, for whom the Lard must have a great affec- . 
ti on ...,-.:cailse he created so many of them. Under al 1 these systems we have met. 
s1ckne ... s an.:l disease, and it did not make ony difference whether we w~re fol~ 
l)wlng after Galen. Avicenna 9 after St., mhomas Aq_uinas or Kant, we still had 
d 1 spepsia. It did not make an.y difference what system of philosophy you were 
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under you could still have a broken bone and a broken heartJ because all 
these systems of philosophy dealt with formula,. One old Patristic father 
spent his whole life trying to dis cover how many tail feathers there were 
in ~he tail of the Holy Ghosto Another father s:r;ent years trying to de~ 
termine hov'i many hairs there were in the beard of God, the Father. 

Those were important questions in those days, and as late as 1935 A.D. 
I knew one prominent divine who spent twenty-seven years trying to prove 
that Jesus was six feet two and one-eighth inches tnll. Now that ;·;as a 
fine example of a"p;:iat and camel" type of philosophy. After you have 
proved it you haYen' 1 +; anythingj and yet great scholars have been divided 0 

one from the others by these immense contentions. There was n great break 
in 1Iedieval thoueht: ~-this lasted for centuries 9 --as to whether the First 
Principle of the Trinity contained the other two, co ·substantial and co• 
identical; whether God the Father and Goo the Son were co-identical ood 
substr-intial or co-substantial and identico.l, and then they had the problem 
the:, fought over for centuries as to whether or not the Virgin tlary v;as 
entitled to be inrt of the Godhead. These were the things they pondcredo 
They pondered t~~,~n paper and proved ~onnlus1vely the co-substan-
tiali ty of that;½l.:lfich they knew no thing :i and then, after it was done , 
they did not know cny more than they did be1ure. iUl this proof did not 
prevent the Dark Ages) did not prevent the bubonic plague an~ did not 
solve the social problem of the aee until an agnostic, like Tom Paine~ 
came along with his four-page pamphlet v.ij.ich changed the face of na"'...ure. 

This was the th lIJS Lord Bacon was working on. He realized that 
scholasticism, even if it could prove its assertions, it could prove formu
las only~ that even if scholasticism ~as able to demonstrate absolutely the 
co-substantiality of the Holy Ghost, nothirg happened; the human being re 
mained just the sal!E. Furthermore, the human being, because of circum
stances and environment~ because of the pressure of beliers about them 
1uman beings were trying to live by fornula, they were trying to live in 
a world they had created in t·1ei:- own minds, while at the same tine their 
bodies and natures were existing in another world !l a world created by 
universal wisdom itself, a world that never changed to meet tbe fancies 
of men. a world that was what it was regardless of what men thought it 
was. If we go back to the old problem of Columbus and the belief that 
only a few held, although it is a good story that the majority of men 
thoueht the w crld v.as flat the world did not become flat as a consequence 0 

it remained exactly as it was and will always remain that way. But someM• 
time we will v;ake up to the realization that the world is not flat, it is 
not the world but men that must change to meet the facto 

Lord Bacon pointed out one important principle that was the basis of 
the Baconian system of thinking 9 °to us it is cor:unon knowledge, but to his 
world it was a seven-day wonder 9 -that there is only one ro urce of inf or .... 
mation that is worth anything, and that is the un~verse itself~ nattn:'e~ 
exi:e rience, observance, and in the laboratory the reproduction under conL• 
trolled r·,ct:tods of natural phenomena, by means of Vihich we prove that which 
is reasonable an:1 demonstrable. We may be able to act:ua Uy reproduce natur • 
al phenomena in such a way we may have all the evidence necessary for 
factual discoveries~ 

Lord Bacon is the father of materialism, yet in himself he was no mn
terialist o Today there are many who feel that he is responsible for the 
crafts of the mater:ialistic world in which we lIIllst now live, but heis no 
more responsible for our materialistic world than Jesus was ·responsible 
for the Jpanish Inquisi t1on, There is no thotght or reformation v1hich we 
100 e upon the v;orld~thnt once having escaped from our control must 
not oe protected against abuse. That is t be reason vib.y w1.s e men so.y but 
little anything they say will be used either against them or their world a 
Bacon was not responsible for materialismJ materi o.J ism. was a rebel lJ on 
asainst forrnalizec. thinkjng. '110 us msterialisn is a great problem; to 
the ages it is an interlude~ it is a moment of intellectual conflict on 
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the surface of the internal lifeQ Materiallf_m is the result of accepting 
a fragr:aent of the Baconian method and reject/the rest. But r;e do that 
with all the philosophers who ever lived. i:e accept wt th considerable in
terest Plato 0 s political writings and reject his theological writings. It 
is that way always, we reject that which differs with our own opinion 1 re
gardless of time and circumstance. 

Lord Bacon's idea was to get knowlege off of paper into the working 
life of the inaividual, and he believed so firmly in this theory that he 
v.as forced to create a series of categories to prove his convictions. He 
also warned his would-be or possible followers that "there was going to be 
a lot of trouble v.hen imn began to use nature as a standard of actiono 
The moment v;e set to v;ork our preconceptions coim into violent conflict 
with experience and then we have a lot of" weeding ..... out to do. In simple 
terms, if we accomplish this we must give up, reject and cast aside many 
of our most cherished beliefs., because these cherished beliefs were not 
based upon fa.ct and could not· be demonstrated in action. Vie cruld hold 
them forever, but they will not work, and if we tried to live by them, no 
matter. how honorable and idealistic might be their content, if they are 
not so they cannot work. If in 0ny way they are inconsistent with natural 
law, that law is supreme and the individu.a].'s opinions are of no value 
whatsc:ever if they depart from fact. Am yet we love our opinions much 
more than we love our facts, and far centuries our beliefs and not our 
knowledge have demonstrated our code of action and policy of life. 

The reason Lord Bacon was so definitely down to earth in so many of 
his opinionsvand why, therefore 9 he is the most important philosopher in 
his world~ is because he himself was a man of practical experience. He 
speaks fr om knowledge, from use, f'rom the ma.chire ry of application, and 
in the simplest of his theories his first task was to try them, put them 
to work and see they did work 9 al:ild if they did not work he would not for 
one moment cherish them although he may have in their abstract form. They 
had to work, they had to add up to something in patterns of conduct and 
practise. Lord Bacon agrees with most of the world concerning the nature 
of the abstract, ani then we cor:1; to the beginning of his actual inductive 
methodo 

All philosophies depend upon some concept cencerning universality. 
Now, as Socrates pointed out earlier, as Buddha pointed out in India~ as 
Confucius emphasized in China, as Zoroaster taught 1n Persia and Mohammed 
taught in Islam, and as we find it given by implication 1n the New Testa
ment,--inasnuch as the entire document contains no reference to the dis
puted matter 9 --there is nothing less important and at the same time less 
practical than the effort to discover the nature of First Cause. In the 
first place

9
as Buddha pointed out~ and Bacon gives us exactly the same 

formula in the Novum Organum, it is impossible for the human mind to de
fine the Infinite~ and any effort to define the In1'inite defiles the In
finite. It is utterly impossible for- us to know, to comprehend or to use 
directly any knowledge concerning the nature of the Abosute Being, or any 
of the extensions of the Absolute Being in terms ifi.. ~~ of infinity. 
All right~ through the extensions of knowledge we can know many thing9 
but absolute knowledge is non-attainable. Now there are hundreds of thou
sands of materialistic philosophers and idealists who contradict that 
fact, but although t~ey have all told us absolute kno~ledge is obtainable 
not one of them has demonstrated it because it cannot be attained in our 
naterial world regardless of hov; much we talk about it., 

It 1 s the same way in the matter of absolute v1isdom. Al though wisdom 
is the capacity to know, absolute wisdom is non-attainable, although man 
mar be -wise to various degrees, he may be as wise as Plato, but lJlato, as 
he hinself expressed 1t, knew his wisdom only taught him his lack of wis
dom. He knew. because he knew so much, how little he knew. 'rhe attain
ment of absolute wisdom is impossible. 

'rhe sa1~e is true in the matter of Truth. Truth is a word to signify 



- 6 -
the absolute fact of thing. Some things may be truer than others. It is 
true that an article thrown in the air will fall. It is true that tides 
ebb and flow. Those things are true, but truth itself 1n the absolute know
ledge of absolute fact is impossible to man. 

All these impossibilities,--one of whichvand primarily, is the knowled[;e 
of the Absolute Nature of God,--all these things present us with certain 
problems. Fir st of all, v~e ,1ill never know the Absolute Nature or God;; 
therefore, we will never know the absolute vihY of anything. ~,e will know 
the relative why but not the absolute ,;;hy. For instance 9 we ,., ill not know 
i'ihy the Uni verse was created. ·;1e may find out how it was· created by a 
co=nbination of certain forces and factors, but why in Infinite Wisdom it 
v.-as desirable that this finite world be fashioned, why, we shall never knori. 
i'ie may have opinions on it, and every man's opinion on such subjects is of 
greatest importance to that individual, but the facts are beyond our com
prehension. ·11e shril.. 1 never knov; for that reason the actual absolute equa
tion or morality or uni verse.I ethics. ,,e can create laws for our own times. 
\'ie can say it is not good for a man to steal, and v;e have a certain code of 
ethics, but the Absolute \'till of the Absolute Creator for his creation in 
its fullness we cannot kno~ because we have not the capacity to kno~. 

Therefore, concerning the nature of causes there must always be defi
ciency of understanding. yet, without a hypothesis of Cause all philosophy 
collapses. All tho.t we Tiant to know hangs from t·1a t which we cannot know, 
which is a very serious conflicto Now there are many ways to get around 
that conflict. One is to ignore it ani to begin your philosophy at oome 
secondary level and build fran there. Another way is to take an opinion 
~hich you may hold ani elevate it to the state of absolute truth~ affirm
ing you do know what you cannot know? and then build your philosophy upon 
it. That was ficholastk :n.ethod O extrel:!l:! ly da~er ous and is very likely to 
end in a horrible con:f'lict. 

Lord Bacon approached the matter very simply, as have all great philoso
phers.In handling problems of First Cause., great simplicity is a virtue. 
We shoTI greater wisdom in this respect by· simplicity than we can by c amplex-
1 ty. Lord Bacon assumed ,mat he regarded as a reasonable assumption concern
ing the Nature of Deityo He devotes vecy little space to the subject, be
cause, as has been noted by all great thinkersv it is impossible to fill 
any large amount of space with anythi:[\g that is truly zmaningful. The pur
pose of philosophy is not to create a pattern like an elaborate game of 
chess, but to arrive at a certain number of reasonable ends as quickly as 
possible. A simple statement that explains many things is,"God is"i) and 
by virtue of his Being all things are explained. How0 we do not know; 
why

9 
we do not knowo Therefore, Deity becomes the supreme hypothesis, the 

Unknown and the Unknowable, which we must use to explain all things knO\m 
and knowable O \ie can say the universe was created by the Will of God. 
i,ell~ that is an answer~ yet it 1s not an answer but it is the projection 
of our convict ion to the ultimate beyond w hioh we cannot go. If it were 
not created by the ·,,ill of God we would not know what to say. so the \/ill 
o:r God becomes the solution. Vie can also say a certain thing is true be
cause God established it. Well, that is a hypothesis" It is impossible 
to prove 1t

0 
ony more than it is possible to prove the existence of God 0 

except by deroonstrating that the existence of God is the Absolute Necessi~· 
ty of existence. It has to be 9 an! because it has to be it must be, but 
we cannot positively prove or demonstrate any of these thingso 

So Lord Bacon, following the best tradition and custom of the Ancients 
and wisest of all times, accept Deity as the Jovereign First Cause, not to 
be defined but to be accepted, or believed, or posited to the point where 
all effects must be tied into comm.on cause, that common cause being God. 
Lord Bacon accepted that hypothesis more readily than Kant, or the more 
modern philosophers, because he regarded it as absolutely necessary. Hav• 
ing assumed this he must then pass on to further assumptions ass--:etch1ly 
as possible, realizing the less you say the less errors you make. If you 



could ssy nothing it 11ould be perfect, but you must say something or else 
your philosophy is nothing. The more words you use the more mistdc es you 
nake, therefore the minimum or words means the minimum of error 0 So Lord 
Bacon had time to detemine the level on Tihich he was to conceive of the 
universal creation. He accepted the nature of a supreme Co.use in whose 
supremacy lies the answer to all things. He assumes and admits tho.t he 
has not the ansv;ers, never had them and never co.n have them 9 but he ass.u:E s 
they exist. He assumes, o.lso that only God knowsprecisely what God knov;s 
and that co~plete knowledge is due to totality, no part of which can r~ve 
the full consciousness of the entirety o" ile knov; thart in a si::ple way o i1e 
icnow, no natter how hard we try, there is not one of us who can knor: 11hat 
someone else knor:s, even after years of talking p because knm-;ledge us know
ing is not to be cor:ununicated by words. There 1 s no· way of sharing e ssen-
tial lcnowledge, only secondary facts. iie can share secondary matters~ but 
the abstract state of knowi~ "e cannot sharcu 

Lord Do.con then ccnes to the assunption, ~hich is necessary to his 
philosophy, that the supreme Oreator of all things, created with certain 
power the ere at ion which he br OUGht into existence~ and that this creatr on 
was the product within the Creator of certain notions beyond ,,hich there can 
be no recourse. \fuatever the Universal Deity did in creatinf; his world, 
r.ha.Eever He did must be his vasdom. \,e must assuIIE that the Creator knew 
~hat he was doing, and in phenomenal existence we have certain negative 
proof of this in the magn1f1 cent pageantry in the \'iorld we sec about us 9 
a world, each :fragment of \7hich reveals the nagnificent design that transcends 
all human comprehension. We cannot go :rar enoUGh or deep enough in history 
to find any point in which there is not an admirable design. Therefore, we 
o.re entitled to assume the Creating Power, whatever it wasp created Yiisely. 
Therefore wisdom is its attribute. 

Nm-. v;isdom implies a great many virtues arxi :tacts knor.n and unknov;n. 
i1e have no more concept of the fulness of wisdoz:i. than we have of the full
ness of life, because ninety-nine per cent of life is invisible to us, in
visible to us not because of the limitation of life but because of the limi
tation of our visual e(1u1pment., We could not see it if \'i"e wanted to any 
more than we can hear two •thirds of the music of the world. Our eyes and 
ears are not finely enough equipped~ so by lack of :faculty powers vie arc cut 
off from the rest of the WQrldo But what little we can possess, what lit
tle we can :.hare in common, points out in the no.ture of wisdom 1 tse lf there 
is a structure of virtue~, a structure of reality£ a structure of values 
in themselves empirical. \lb.ether we wish to regard Deity as absolute Truth, 
undefinable, r.hethcr we regard the universe as the result of the infinite 
v.i sdom of GOd , or whether it is the v.i 11 o.nd pleasure of De 1 tr, \.e co.r:e to 
the sane end, what is, is the standard beyond which we cannot go .. It is 
useless to say that God should have done it better. It is the \'i"ClI' st form 
of blo.sphemy in the iiorld to assuIIE we could do better, that r;c couJd im
prove on God, because regardless of whether COd did it right or wrong, the 
way he did it is the standard of existence beyoni recourse, because if Deity 
had any vices, those vices must still be the virtues of his world, beft, 
cause those vices and virtues are beyond any human modlfcation. 

But philosophers, like Bacon, and most vase men, have assured that the 
way of Deity in the creation of his world is the wise ViO.Y, the good way, 
and that wisdom contains w1 thin it self all the other qualities necessary 
to the survival of the plan and pattern. Wisdom canto.ins within i tsc lf 
the intellect, it contains v;ithin itself the life, :pov;er o.ni virtue, it is 
all these thines in its own nature. For in this forr:1 wisdom itself is 
love. it is not love and wisdom, they are one, always have been one, o.1-
v;a:, ~ will be one, never r;ere divided; therefore, there was never any possi
bL!.i .. y of their being reconci:..ed because they were never divided. Divi
sion exists not in nature, but in man; division exists not in the universe, 
but in opinion. A.lthoue;h we are able to make a di vision between the Bpis
copalio.ns and Presbyterians, there is no such division in nature. The di-
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vision is in man. There is no division in nature between the Buddhists 1 

the Brnhmans, the ~ends, the Mohammedans, the Jews and the Cbristians,-
those divisions are made by man,, not by nature, beccuse we raust recognize 
the fact there may be difference without division. but man interprets differ
ence as division. That is a common error. That which does not look theSlme 
must be different. This is an illusion, 'rut we are all sustained in our 
opinions by illusion. 

Jo Infinite .. isdom becomes, as he presents 1 t to us in the Novum Or
ganum, the Universal Being becomes,a Alind. To Bacon, Deity is expressed 
in term of Mind. Deity is the Universal Thinkerv and the whole universe 
in the Baconian inductive method is a mental phenomenon. In other words, 
whatever Deity thinks,becomes,by virtue of the divine fiat or power. As 
the Deity desires or thinks, all desire and thought are mingled an:I they 
become spontaneously the fulfillment of themselves for the simple 
reason that Deity is the only substance or being in natur-e which must in 
its own nature not operate through a contrary rediumv There 1~ no con
trary medium in Deity. Deity does not have to fight its way through it
self. All other creatures bave to struggle against something 5 against 
themselves~ finally 9 but Deity containing all thi!\Ss within 1tself 9 it 
1s the only being conceivable in which there is no conflict q :th which 
the will and the fulfillment of the w111 are identicalo • 

Therefore, according to Bacon~ if the Universal Atlnd says» 0 I wish 
or want there to be a universe," the universe is by that facto It does 
not have to be fashioned accord i.t:€ to our way o It is a spontaneous gen
eration in the Divine Mindo Re1rember 1 that all Baconian philosophy is 
based upon the study of the functJ.:on of Deity as Mind~ Mind 1s the me
dium through which the symbolism of the Baconion method is given to the 
world. The Creating Mind possesses three powers, the power to think 9 the 
power to remember and the power to forget. These three are the natural 
qualities of the mind. Creation is the process of Eternal Thinking; 
tradition and history 5 all tbe sequences of the world, is t;1e process of 
Eternal Remember1.ngj and the disintegration or final destruction of any 
pattern or thing is the result of Universal Forgettingo As the past 
sinks from our memory 9 and new incidents impose themselves upon our judg
ment, so that which is no longer necessary is :forgotten in the Divine 
Mind. When the Divine Mind forgets the universe, that universe fades 
away in spaceo When the Divine Mind forgets a cosmic system, that cos
mic system fades away in spaceo "Far the Mind/'says Lord Bacon,"is a 
glass on which all things are reflected, and which in turn reflects it
self upon all things." So the Universal Mind is the principle through 
which and by which all the mysteries of nature am life may be explained. 

Now Bacon, because of this, gives us several ideas that I suspect 
most students of Bacon do not know existo Bacon says. "All :future 9 all 
things to CODE, rest in the pleasure of the Divine Mindo" Immortality, 
for example, is tbe assumption of the continuity of the Divine Mind on 
the subject of life 9 but there does not have to be any immortality, there 
does not have to be any spirit~ there does not have to be any humanity, 
there does not have to be any p;rfect1on of anything, or any end of any
thing,-,that remains the pleasure of Infinite miDdo Deity by virtue of 
being Deity does not have to be consistent P because consistency is an 
attribute, not a cause~ and any power that can create can cease to create 
at willo .. Therefore~" Lord Bacon says, "all survival assu~s that the 
Universal Mind continues in its present way, but if the Universal Mind 
changes 1 ts way then nothing that exists need be fulfilled in any m:?asure." 

Now, you see in that Bacon breaks away from most of the philosophical 
systems of Asiao For example, in the East the Deities are servants to 
universals beyond themselves; to Bacon, the universe and Creating },Iind 
are idt.mtical. Therefore~ he does not assure that there is any necessary 
conformity with anything in nature. "But»" says Bacon 0 "while it is not 
necessary for there to be a tomorrow~ and whether there be a tomorrow or 
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not depends upon Infj ni te Wisdom, experience proves to us that there is 
a considerable likelihood of a tomorrow. and that in all probability 
these things will go on, but all these things exist as possibilities and 
not as facts." 

For instance, let us take Bacon's definition of immortality. Bacon 
defines immortality as the possibility of infinite duration in the Eter
nal Liind. In other mrds 9 if Eternal 1,Iind desires to manifest infinity 
it has the power to manifest infinityo Bacon defines growth as tre pos
sibility of infinite extension if that extension :f'U.lfills the will of the 
Divine Mind. All things exist by possibility, not by fact~ Bacon says 0 

for example, that "good is the possibility of excellence according to the 
will of the Divine Mind, that nothing exists as per se or fact, everything 
exists as possibility." The omniscience 9 or all-knowing of God. is the 
pos sibili t "l of' v.-isdom in the Divine Llim. The omnipotence" or the all
powertu.1 JotsGod, is the possibilitv of the e.ll~powerrulness. Everything 
is based upon the possibility not upGn the prO'len fact. Therefore, as one 
philosopher said, "With God all things are possibleo 0 But Bacon ends the 
entire concept of absolute kno11ledge or absolute learning by pointing out 
that all thil'l{;s that exist 5 exist by virtue of the fact Deity permits them, 
and should Deity change its mind these things cease, therefore there con 
be no knibwledge beyond the wisdom of Divine Mind. 

Bacon, however, assumed, \11th that \'ihich is reasonable to assume, from 
experience, that in all probability the Divine I~ind, acting in conformity 
with itself' or pattern; will proceed and progress accordinG to its own Viill 
an.a. purpose, tbat as far as our lives are concerned, almost certainly tbey 
will go one for countless ages, much as they have gone on~ so long as Deity 
conceived ·within its own compound the concept of the possibility of erowth. 

So Lord Bacon sets up what he calls the Ladder of the Mind, the Ascend
ing Ladder by mich the human bei~ approaches the knowledge of Causes, for, 
as Lord Bacon points out, the knowledge of Causes is the most important of 
all knowledge, tempered by the recognition all human knowledge is relative. 
In other words, we can know the cause of al 1 things ·within a certain gamut, 
but with all knowledge we must take into consideration the possibility of 
Divine change. There is no proof that because we know a thing today that 
it will be that way tomorrow, We may assune it but we cannot know it as 
facto So all the time Lord Bacon is telli~ us, he is pointing out primari
ly that which we cannot know, because he recognizes no man can ever know 
anything until he finds the bounlaries of his ovn po\ler to know. Otherwise, 
he will scatter his resources in an effort to discover tbat which is unknor;
able ani not have energy o.nd strength for the search of that which is knov;
able. In other words, he must set a framework upon the boundaries of his 
own intellect or else he will waste his mind upon things impossible of at
tainment o 

Lmrd Bacon points out that the universe builds up~ard from physical 
phenomena, or from a materialistic condition, and downward from a noumenal 
or spiritual condition. In this he attempts an equilibr1ua betvieen the prin
ciples of Aristotle and the principles of Platoo Bacon says civilization 
is ascending through a series of dlscoveries or patterns which he divide 
into a ladder of seven rungs, about Villich he weaves the structure of the 
seven parts of tl'l.e II Instauratio magna", the great instruct ion. the great 
structure by r.hich all men might become aware of universals to the degree 
that men may know them. 

There is a constant interplay betviccn the creative pov;cr of ClUD. and 
the stric-'- censorship of nature. Man has an idea, "It•s a ,·;onderful idea, 
it nust have come straight from the Infinite be cause I have it. 11 Instantly 
thcii nature sets up a censorship. The individual tries it on his friend, 
his ~~iend does not respond to it: he tries it on his 07.Il life and his life 
6rov;-s ,,orse; therefore 1 the criterion of nature becor.Jes the basis by r;hich 
r;e mny judge the merit of opinion, and nothing cc.n be held that is contrary· 
to nature,success:f'U.lly. For ex3Illple, an individual loaded ~1th opinions 9 
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finding them. producing only unhappiness, blo.mes the warld o.nl runs away from 
the world to escape the rcsul ting afflictions, failing to realize the affljc
tions are in himself'., So those who i'iill not give up the 1r opinions g:i. vc up 
the i;;arld instead~ Those ·7ho vall not chane;e their .Cl.inds, go off nnd becone 
anti-s9cial 1 living in a hole in the ground in order to preserve their opin
ions against the pressure of fact, v,hich is a sad mistake. But I:lany people 
will die for their opinions o There are many more who will die for an. opinion 
than for a fact, for in most cases opinions are more dramati~ than ~acts. 
Opinions can be held to the point of extinction, but facts are exceedingly 
simple and do not appear nearly as impressive as does erroro 

Lord Bacon set up his Ladder of the Mind ani gives us an ascent from 
those things which are the beginning of life~ and at the same time sets up 
a descent from those things which ere the causes of lifeo So

0 
he says, for 

practical oonsideration, in philosophy begin at the bottom and work up, but 
you do this against a background of your ovm convict ions~ which you are inrk
ing from above down. You descend into a state of na teriali ty and then from 
a state of materiality you ascend again.i and dur 1.ng the ascent you are al\·;ays 
conscious of the previous descent: you know you are retracing steps, and you 
know that while t.m.e descending was in theory the ascend 1ng is in :fact. The 
Ladder is the ladder of application err principles to actiono That principle 
which is not applicable or has not been applied remains on the descending 
ladder of' principleD The mome.rrt ~ however,. it is clothed in act ion and is 
demonstrated in its own sphere in our wcrld, then it beco100s factual and de
serves , a place upon the ascending sea.le. 

The ascending ladder is the ladder of ascending facts; the descending 
ladder is the ladder of descending theor Yu In the descend i.ng ladder are all 
the vona.erful wisdoms of all tiIIE~ floating in space, principles that we can
not apply~ ideals that v;e cannot liveo For example g somewhere on the des
cending ladder of principle is the recognition of the Brotherhood of Man. 
It is there somewhere~ but it is certainly not upon the ascending madder of 
factual attainment. It 1s a principle we have not been able to applyo Now, 
why? Is the principle wrong? That is the first consideration. Of course, 
it would never occur to most of us to consider tbato In all probability, 
from what we kno1'i:, if that principle be wrong, then all philosophy is wrong. 
To destroy that principle we must destroy every bit of idealism that we have. 
Therefore, at this stage of our evolutionary prcgress our innermost convic
tion affirms that :principle to be right o Yet we have not been able to r:iake 
it work, and we have never been any closer to making 1t work than our own 
aborigine ancestors. 

The enthusiast will go out waving a flag, taking the attitude that the 
world is ready for the League of Nations 9 but it is not. Lord Bacon knew 
this 9 he knew it as High Chancellor of a nation where every man was strug
gling desperately for his own rights against the resto He knefhthat to be
lieve that in the 1 ?th century, in the 20th century~ in the 50 uentury, or 
in the 5000th century; AoDo~ we are going to suddenly have a greatj over
v;helming desire to be good. is a very optimistic viewpoint. ,ie have never 
wanted to be good in all our lives., What we have wanted is to be bad and 
en\joy it~ and be comfortable at the sane time. \'/hat we want is a deliGhtful 
method of practising our vices without unhappy consequences. iJe do not want 
to develop our virtues, we just do not want to be punished for being wrong. 
That is what we have ago.inst the universe. -.e want to be stupid, and at tlE 
same t iIDe be masters of the wo.rld. We want to be supremely ignorant and at 
the same time do all things perfectly, and of course, knovi everything v1ith
out working for ito \✓e have a wor:derful idea 9 but unfortunately it does 
not conform with the pattern in the Divine Mind; therefore~ nothing happens, 
except misfortune, which is the natural result of ignorance. 

Bi.lt we know that the brotherhocxi of man is des1.rable. \'1e knov; that 
world peace is desirableo Lord BaconJ in his New Atlantis~ postulates the 
idea of the Empire of the Learned, in which all men dwell toeethcr for the 
advancement of knowledge ani dedicated to all thinGs knowable 1 the applica-
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cation of all knowledge to its legitimate end, o.nd the perfection of nen 0 

.All these things are desirable. and on the descend1ng laddeg of principles 
is the brotherhood of man, but on the ascending ladder of things attained 
there is a vacuum at that particular pointo It has not been attained. 
Somewhere on that ladder of descending principles we also have the princi
ple o~ political equity, we also have the principle of universal justice 
we have the principle of a one-world dream, we have the principle at: tol~r
ance and the principle of gencrosi ty. \'le have somewhere on that descend
ing ladder a plan for universal educ a ti on tho. t will not v;ork. "But 11 , ssys 
Lord Bacon,--or to quote under one of his pseudonyms,--"there is the rub." 
It does not war-k0 it does not work for one po.rt1.cular mistake, and Lord 
Bacon points out that mistake very clearlyo It is u serious error of judg
ment» and very unphilosophical~ to expect something to work when it is not 
reasonable that it should work... The kind of world t 1n t can be saved has 
already saved itself, and the kind of world that is in trouble all tbe 
~ime is by virtue of its own actions incapable of being savedo 

So you have a vicious circle, very depressing for all tbe dreamers and 
idealists of the wor 1d, but the infinite proof of the infini tc wisdom is the 
f'act that we are exactly the way we are, and the r act that we have a tren::en
dous series of mi sfcr tunes is exceedingly oom.mendable r, for if vie had anything 
but misfortunes and at the s~ time conducted ourselves as we do, then 
there would be no justice in the uni-verse, or any,'i'here else u 

So we have this ladder of gradually ascending principles in action, 
and this tremendous oversho.dOViing of ideals that r:10.y be true but are not 
useful until they can be ~ade to worka In the great problem of philosophy 
too many philosophers have spent their entire lifetime working ~ith ideals 
nnd not enough have got ten dom to try to fiE; ure out ho-w to make them work. 
Your philosopher is not o. man of action. What he would like to do is to 
appoint a canmittee to do it for him. A man cane to me one day am said, 
''If I can get ten honest, constructive, unselfish, universal th inkers, if 
I can get ten such men I can set up a new government 1.n the United .states. 11 

;·iell, if there were ten such men we Tio.uld not need o. new government in the 
United States

11 
nnd if we could find them they would not be interested in 

politics. The ifs and ands cause the trouble, the great issue is to 
bind your ideas to some practical pattern. 

So Lord Bacon pointed out the ract that while the ideals we have indi
gidually run riot. and constructively so~ most ideals 1n pr1nciple arc good, 
there is this tremendous interval between ideals nnd practice, and this 
interval means that i.,hile idealistically we are in college. :practiccl. ly r;e 
have not yet entered kindergartenv The concept, for example,of primitive 
man devising the idea of hollowing a lot to make a boat cann first from his 
straddling a solid log with his feet in the water when crossing th~ stream. 
Possibly a hungry crocodile came along an:l nipped bff his foot, and this 
aborigine decided there must be some way or tucking his foot in the log also. 
Ergo, this led to the fact that by digging some of the wood out he could put 
some of himself in. The result was the dug-outt or the primitive boato 
Later on he ho.d new und useful improvement:, upon this basic idea. He found 
the hollov; log hard to drag around at low tide 9 and if he wanted to trans
port the boat :from one stream to another 9 he had to carry the tree w1th him, 
so he devised the idea of making the boat out of thin wood~ \'ihich v,as light
er. And so on am on and on and on. and after ten or fifteeen +housand 
years of experimenting with the principle of boats we have great ships like 
Ille de France, and tlle Queen Uary o 

You might say. "Ylhy didn't that primitive man buck there start out build
irv:.-: 'J. b~ttleshi:p? ,i'ny start out with a dug-out? Why not start ,,,ith the 
Queen Mary and work down? After o. ll 9 there is no reason wby we have to have 
a birchbark canoe~ why not start with the :p3rfect thing v.-hile yoti are at it?" 
Wren it comes down to practical facts you cannot, because each one: of those 
steps ~as necessary to the next one and it was not until the little man dug 
out the log j and another man stretched skins over the franework of the boat~ 
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another made sailsj another invented motors, one thing after another, 
thousands of discoveries over thousands of years had to take place in 
the uni'oldment of the human mind before a ship like the Normandy was pos
sible. So, someone co~s along and says, "What are we waiting for? Why 
don't we have world peace now?" It is very much like the little man try
ing to figure out how to hollow out the log O and someone seeing him says, 
"Listen!) why bother with that? Why not start with the Normandy?" Be-
:rore peace can be perfected, peace must be experienced and discovered 9 
ani thousanis of years of specialized training~--arts must be developed, 
science must be developed:· laws must be recodified I and thousands of farces 
must come together from thousands of directions, before the great political 
union of nations is possible. It must c~ step by step, just as the lit
tle log was hollowed out., There is not one single thing we have today 
that makes life more practical or pleasant for us that has not behind it 
thousands of' years of experimentation and growth of one kind or another. 
Sorootimes we feel these things develop rather suddenly 7 but that is not 
really true., They develop accord.ing to necessary patterno \'le think the 
automobile was developed within a century and br o~ht to a high degree 
of ~erfection in a few years~ but there are principles involved in tbnt 
automobile which prove to us conclusively that if Eucl1d had not lived 
twenty-five hundred years ago there could not be an automobile today. 
Things had to happen, it was not an invention of the moment, it was the 
development an:l perfection over thousands of years of the mathematical 
and scientific principle. If it were not for the f'act over two thousand 
years ago the Mayams began the cultivation of rubber trees we would not 
have tires today. Then petroleum had to cor::e into axj stenceo Electricity 
had to be developed and many things brought together before the complex 
automobile could be produced o 

It is the same way with wcrld peace. It is the same way with m..y 
principle human beings work witho Vie cannot step from imperfection to 
ultimate perfection in a single step, a dozen steps, or a hundred stepsj 
these things have to grow little by little 9 and the civilization that is 
coming, and will soimday co~ 9 will be by virtue of all these streams of 
things in tine and space floating together to make it possibleo There is 
one thing that nature never does., and that is, hurry 9 because haste is im
possible in w world where man must grow by e:xperienceo We can experience 
only slowly o We can talk rapidly and have wild opinions in great number l) 

but factual experience is a slow and gradual process~ and it talces the 
average individual nine-tenths of his life to figure out how he can live 
well, and by that time he is be1~ put away in the long boxo This is no
thing to discourage us, it 1s all pert of the plan, therefore we must ac
uept it with the full realization that everything accomplished is in the 
right direction. 

Lord Bacon began at the bat tom o:f the ladder with practical things, 
where he put the physical necessities of the indi viduaL There is abso
lutely no use for abstract reforn:s until we have simple practical problems 
solved. The beginning of the ascent is actual, physical matter, therefore 
he places the basis of his Ladder on material, physical necessity_--proper
ty and family. That is where the bot tom of the ladder is o One old Greek 
said, "If I had a material fulcrum I could turn the w crld over if I had a 
block of stone to place the fulcrum ono" Bacon says we can build this 
ladder to heaven only when we get th: earth solidly under our feet, when 
we get simple problems clearly and definitely solved~ and instead of talk
ing about great abstracts, such as, bow we can share universe.l wisdom with 
ea"'. other, it would be much better to get simple foundations established. 
Do rct. count your chickens until the eggs are at least laid 9 and before we 
divid~ up the blessedness of Infinity we must get same of it. Like the 
well-known socialist who has nothing and wants to divide it with everyone. 
The first thing is physical necessity., Before we can get anywhere we must 
solve the problem of propertyo Who owns what and why~ and how are we going 
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to hold it? Long before Vie can take up the problem of whether l)eity is 
three in one or one in three. we have got to figure out an equable dis= 
tribution of material assets. The beginning of philosophy is to solve 
the problems of the human race, solve the physical problems of life, be
ginning with the individual. The first place to use a philosophy, as 
Socrates pointed out, is in your own home. Make it WClt'k there before you 
try it on the universe. The natural place to begin the application of 
philsophy before you can use it on a large scale is to get at the material 
problems of' the race, which have to be solved by simple patterns of in
tegrity. If you cannot convince an individual that honesty is the best 
policy by practiCJ!l. fact, he will never believe it as an abstract of Deity. 
If he cannot see the social requirement of integrity you will never be 
able to teach him any abstract, spiritual convictions. He may accept them 
and talk about them~ but he does not live them, and if he does not live 
them nothing has been attained. So that is the first rung of the Ladder. 

Now the second rung of the Ladder is called Justice 1 and justice is 
the setting up of the judiciary policy of mankind. The spiritual growth 
of man can~~ dcte~~tn~d by ~he laws he makes for the government of his 
own kind. "Justice," says Lord Bacon/tarises fror.1 the legal experience that 
natural law is the basis for man-made law, and nothing that nature sus
tains can man deny. 0 So the proof of' theqnuli ty of law tov;o.rd reason is 
the gradual motion of legislation toward natura~ lawQ Justice implies 
the relationship of the collective. Justice is to the state what morality 
is to the family, dild just as surely as the personal life of too individual 
deals with the property and proprietary problems, so the destiny or state 
depends upon the establish.men t of a broad justice. In other words, as the 
family is the hollowed-out log, so justice is the first canoe built of 
lighter aw. better material. 1:le are coming to-;;urd the boat, but we must 
coire step by step. 

The third rung of Lord Bacon's ladder is Morality~ or the ethical and 
moral qualities of life. NoTI ethics and morality are individual. They 
are the ind.iv idual, interna 1 code by i',hich he su.s ta ins himself inwardly, 
whereas his proprietary laws relate to external matterso He nrust have 
morality and ethics within hi.r:lself 1 morality bei.ng consummated in the 
natural, gent le impulse of the human being tor.ard the good. Morality is 
the type of' thing that causes the individual to chose to do that rihich ac
complishes the greatest gocrl, not because of profit, but because of' prin
ciple. Morality ultimately ends 1n the establisb.r:lent of principle as the 
absolute and inflexible ruler of canducto Now0 we are way up the ladder, 
that is not just the beginning o We are almost half way up !)anl it is equiva
lent to the man9 s making oars to be used to make the boat run instead of 
using his hand a.:nd taking the chance of some creature 9 s snapping them off. 

Morality$ according to Lord Bacon, verges up to the next step11 \'ihich 
is Esthetics

9 
the love of beauty~ the service of beauty 9 the recognition of 

the ruiturally beautif'Ul 0 which is one of the very high levels of human 
proeresso By this time man has a sail on his boat and he can sail aroWld 
the lagoon. He now has a pretty sea=worthy boata \,hen rran loves the beau
tiful, desires the beauti~1l, is willing to sacrifice far the beautiful, 
he is a fairly safe human being. He is beyond the corruptions which af~ 
flict us tcday. 

The next step beyond this, Lord Bacon says~ is Religionv religion aris-
ing above the love of beauty, arising as an experience of the consciousness, 
and by this time man has an engj ne in the boat. He is now getting toward 
the ability to cruise in distant lams and far places. He is getting a very 
fin~ boat, and al.ready thousands or years separate him from that little an
ces~cr who hollowed out the first log, but that little ancestor was absolute
ly ne"essary, without him there could not have been this fine boat. By re
ligion we have internal conviction and the repos iting of the life principle. 
The individual no longer lives for the perfection of himself but for service 
to the Universal Principle beyond himselfu 
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The sixth am seventh steps of the ladder were never comI11tted to writ

ing. He tells us,, "There is no :profit going beyond tbn t l)Oint because there 
is no one in the world ta:iay who needs anything beyom that point, and only 
the egotist is looking beyond that point because he hGs not attained a frac
tion of the lesser pointso" But Lord Bacon points out) relie;ion can only 
come into being as religion Tihe n it caps the f 1r st four steps., It has to come 
through right proprietorship~ thrrugh j11sticel,) through morality~ through 
esthetics and finally through spiritual conviction, nrrl the individual v;ho 
has not Tiorked industriously~ patiently uni methodically through all these 
steps O one by one v can raver have an in tel l:i.gent relig.fi.on. Heligi on is n 
very high attainment of the race in its full expression, and until that at
tainment is made we have not religion but theology, ani theology is an end
less wrangling of" sects~ with everyone rioit and everyone else vironc o The 
Christian vDrld has fought eight thousand wars jn two thousand ye3I's, not 
because of the teachings of Christ~ but because they d1d no1i knov; Tihat to 
do with the teachings of Christ, and what \'ie cannot use we \-;ill abuseo i/e 
will always abuse while we are :ignorant. and v;e \,ill remain ignorant as long 
as we think we are ready for highschool ,·,hen we have not even reached the 
kindergarten yeto Before \,e can claim to be a religious people we have to 
solve the problems or life o No individual who connot Get along 1r;ith his 
brother man has a right to regard hir:ise 1f as religious. No individual who 
has not made ~ solution of" practical problems, who J s not trying to build 
seq_uentially :rrom the secur1 ty o:f his own ho!!le and life J upward through the 
arts and sciences, perfecting ond enriching his ov;n 1:1.fe ~ no :..ndividual who 
is not so employed, can he.ve any part in any spiritualized concept of life, 
because, unless he builds the little du5-out f~rst~ he cannot build tre 
ship of state. 

The Infinite Mind functions infinitely at its ov;n pleasure., The perfec
tion of man is inevitable, beca:.lSe man possesses witbin himself the capacity 
)f that :i;e rfection, unless the Divine Mind. decides to forget, which is tre 
privilege or the Divine Mind. But presuming it does not forget this is the 
inevitable achievement of mankind, but not in time but in eternity, depend
ing upon conduct. denending upon the irxi1vidual. 1 s dedication to the things 
he believes. Instruction 1s not a substitute for conduct but by instruc
tion the individual may be inspired to conducto ~he p~rpose or teaching is 
not to further the growth of the individual, but g1ve the l.ndividual the 
means iR_£urther his omi growtho It is the only way we can grort. \'le do not 
grow bY'"/~ich we absorb mentally~ but accordirg to what we can use. We may 
have an abstract knowledge of many things and yet have not grown at all, be
cause we have not used what we have tor the greater good for the great number. 

So the Baconian philosophy combim s a large idealism with a very brooo. 
pattern of conduct 1 and the New Atlantis, tl':e Philosophic Empire, comes as 
the result of it 0 as the great ship coIIBs from the h<3low log~ It is built 
through tine and eternity, o.nd we are no nearer it than the actual level of 
our own conduct, and this level can only be raised by one cir cumstonce ~ o.ni 
that is effort o In time, there will be no miracles 9 there w111 be nothing 
inconsistent with fact, there will be no utopia in which the unr;orthy are re
warded. There will be no blessed state in which mn, regardless of their own 
conduct,abide togetl:er in peace. Changes may come by the acc1dent of tyran
ny, but attainment ani progress cun only come by the intent of consiousness. 

This is a brief summary and survey of the Baconian method. om ue hope 
at a later time we shall be able to give a claGS or course taking up the steps 
of the Great Ladder, which is one of the most important philosophies ever 
given to the world, a philosophy much discussed but little understood by the 
'lVerage laymano 

Notes by Virginia Bo Pomeroy, 
241 Orizaba Avenue, Long Beach 3, Californiao 


