
VI. 

The Truth-Seeker's Place in the Hierarchy 

MANLY PALMER HALL. 

In India, as in every other part of the Classical World, great systems 
of certai~ of the philosophies had only one essential purpose, and that was 
to justify or reveal a program of selfunfoldment.inThe individual growth 
was against the background of a vast concept, but none of these schools was 
the concept regarded in any sense of the word as sufficient without the dis
cipline with which it was associat~d. This is as true of Mahayana as any 
other system of world philosophy. Therefore, all the great abstractions sum
marize or point to one important and inevitable focus, and that is the 
growth of the individual as the fulfillment of the concept of his existence. 

In the Mahayana System certain basic principles are outlined that are 
essentially Brahmanical, but they have passed through a considerable process 
of revelation, interpretation and revision before they came into the Buddhis
ti c System. The prime motive behind Buddha's ministry was the revelation of 
knowledge previously held in secret. He was convinced that the world of his 
time had reached a degree of internal development which justified an expanse 
in knowi ng, or the revelation to greater numbers of certain principles of 
personal growth which had previously been held in the keeping of the Initiate 
System . Therefore we like to point out one interesting matter, and that is 
that Buddhism, per se, never created a Mystery School. Buddhism did not at 
any time make use of the elaborate ritua ls or secret rites that we find in 
Egypt and Greece and other ancient countries. The Buddhist path of enlight
enment was not dramatized at all, it was a very simple growth because the 
emphasis was entirely upon internals. It was not concerned with the individ .
ual amassing knowledge; it was concerned with the individual releasing un
~erstanding through himself. It had no other purpose or conviction, and 
knowledge was imparted for no other reason than one, that the individual 
should by knowledge receive i'rom the outside the - stimulated or the directed 
in his search for knowle ·dge from within . 

Buddhi.sm, therefore, developed an entirely different technique; it did 
not follow the older system of mass conversions; it did not initiate thous
ands into great sanctuaries as in Eleusis in Greece, where thirty-five 
thousand were initiated together at the Vernal Equinox. It did not approach 
the subject in any of those rather spectacular manners. Early .Buddhism had 
no great sanctuaries or temples. The Teacher taught on the roadside, usual
ly seated on a hillock. There was no pomp and no circumstance; no vast jew
eled wealth, no vast, mysterious sovereignty invoked to give impressive ness 
to spiritual conviction. It was all in a simple pattern because it was 
built upon the reality or conviction that the search for Truth was so inti
mate, so essentially concerned with the inner life of the individual, that an 
over emphasis upon externals could only pervert the judgment or burden the 
mind with thought symbolism. Now even when we think today of the thousands 
of years that have gone since the creation of Buddhism we realize that like 
many other great systems of simple culture it has intensified into a great 
world religion; that even today, in spite of the tremendous veneration that 
has been centered upon the Sect, there are still very few signs of tremendous 
integration or organization on . the physical plane. The most of the organiza
tion is strangely abstract, strangely invisible to the objective perceptions 
'1f the person. 

If, then, the Mahayana System was confronted with a simple problem of 
how the indivi.dual was to improve himself toward a realization of Universals, 
the answer to this problem was evolved within the great framework of the ba
sic design. Once the design had been set there could be no essential varia
tion from it in any particular. There could be infinite applications and ex
tensions. but the basic pattern .could not and must not be violated. Therefore, 
Wednesday - 6-23-52 



-7!¼-
everyth i ng that was necessary to perfect the system of personal culture had 
to be consistent with and included within t he great structure of the Univer
sal .Pl an itself. In the Mahayana we see the i ndividual a cc omplishing a 
recapitulation by/~~perience within himself of the prin ciple of the Doctrine 
which he was seeking to understand. Having received a speculative framework 
and having been taught certain things as a necessary means of communication, 
as the onl y possible way of training the person who has no knowledge of the 
subject with its basic principles, the Mahayanist was then warned immediately 
that the possession of the intellectual concept was nothing; that though he 
might be able to answer every question that could possibly be asked him, in 
fact, in spite of the intimate ability to reveal through his own skill all 
he had learned and known, still these accomplishments were negligibleo The 
great preface of the system was that the individual should experience the 
thing that he has first contacted .intellectuallyo There could be no advance
ment without the actual, personal, internal experience of the fact itself. 
That was the important consideration; that was the Middle Path , the Inner 
Pa th, th e Noble Eightfold Path of the original Buddhist Philosophy. It was 
th e path of the Conscious Experience withi.n the Self of thing s cherished 
and bel ieved; the transformation or transmutation of a devoutly held idea 
int o an actually experienced fact. 

Now this of course naturally presents certain difficulties and problems 
and matt ers for further consideration, so we will have to begin now w.ith a 
li t t le more groundwork, although we are coming very close to the end of the 
tim e we can use on this reconstruction process; but we stil l have to do a 
lit tle more of it in order to make the Concept understandableo WE will there
fore t ake the initial problem of student - teacher relationship in reference to 
Hiera rc hy, and try to understand certain matters under consideration. The 
Buddh i st. himself would never choose an extraordinary example; he would choose 
a simp l e and familiar one, so we will choose a simple and natural one, and 
that is our public school system with its imperfections and limitations, 
wh1ch st ill represents a factual condition which exists, about which we may 
have many opinions., but the facts remain unchanged . 

In the theory of the public school system the child is advanced through 
childhood, through periods of personal immaturity, in which maturity of re
flection , understanding and experience are actually and factually impossible. 
T'nerefore, at the beginning the child is instructed in the tradtion , in the 
knowledge, in the instruments, the skill, the methods, the devices which had 
been created by his rac~ and traditionally perpetuated for his use and con
venience. It seems unnecessary that each indivldual must discover by trial 
and error how to drive8nail. This knowledge is available to him; there
fore, he is instructed in those things which are currently known and been 
available, and are available, without the long, difficult procedure of trial 
and error. If he reaches a degree of mental accumulation by which he is qual
ified 't)pe graduated from school and to pass into a life of his own, then 
there is a gradual reversal of the process of learning. The individual must 
then take things learned and experiment with them himself, and in this way he 
begins an entirely new method of learning. His education does not end when 
he leaves school; it factually begins when he leaves £chool, for from that 
time on he educates himself by living; he educates himself by the actual 
practice of things prevd.ously held as reasonable or probable. Experience 
mus.t then prove whether the instruction he has received is adequate or not; 
whether the lessons he has learned are correct or not; whether the attitudes 
he has been given are sufficient or noto These discoveries are made by the 
:xperience of living, and from the mystery of Life itself the individual 

gradually matures into an adult, with certain knowledge gained by action rath
er than by speculation; certain things learned from within by calling upon 
the resources of Life itself. These resources may and usually must supple
ment any learning which may have been accumulated by the Mind, or any skill 
which may have been trained in the hands and facilities of the structural 
organismo 
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The individual passes from one kind of ' :schooling to another. The first 

is theoretical, the second is practicalo The first is the accumulation of 
knowledge by which the mind is gradually changed into a storehouse, in which 
some thing .s are stored which are good and others not goodo In the second 
part of this educational process there is the gradual tutoring of discrimina
tion; first, the individual learns what is good and what is not good; what 
he can use and what he cannot use; what he must accept and what he must re
jecto Thus, gradually, a completely new process of orientation in the prob
lem of his own education_., and that .which was begun in youth and adolescence 
is perfected in matur.ing and gray hairs o The individual at the end of lif'e, 
if he has been reasonably intelligent in the processes of living, has learn
ed mu.ch more from Life than he has from school, and yet schooling made it 
possible for him to inherit the experiences that preceded him so that he may 
begin and live contemporaneously, that he may carry on from where others left 
off and not be forced to begin himself in each generation wi't;h the caveman 
and restore - the entire procedureo He therefore takes advantage of that which 

is avail able and then gradually discovers and develops the discrimination by 
whi ch he learns what is useful and what is not useful. This is the basic 
princ~p le of Mahayana when it is placed on the level of religious philosophy. 

Al l teaching which the individual receives from another, whether it be 
from the Master of his school, or the Priest of his faith, or from the Scrip
tur e s of his religion, all such teachings correspond to the period of the 
in div i dual 1 s human educational cycle in school. It is the bestowing upon 
him of a legacy which is his birthright, a legacy which gives him a certain 
faci li.t y, a certain orientation in the world of knowledge ; an orientation 
which saves him time and effort,because even if some of the material whi:ch he 
learn s does not later prove to be useful, at least it is clearly stated to · 
tha t h e may accept or reject according to his own conviction. He goes not 
have to go through the whole experience of gradually accumulating 1~ven though 
he may survey it in his own maturing o 

Thus in the Mahayana we have two developments of growth : One is the de
ve lop ment from infancy, two, the completion of the bestowed knowledge. That 
ca rrie8 the Mahayana disciple, theoretically, from kindergarten to the end of 
col l eg e . We may not think of these people as being university-minded, but 
probab l y they had the first universities in the world, much earlier, even, 
th an the s chools of Greece and Egypt. Bestowed knowledge constitutes the 
dervi ce of Hierarchy; it bestows upon the individual upon the plane of his 
material function those benefits which are to a degree a reflection of Hier
archy upon the higher planes of his existence and life. Hierarchy is The Old, 
the Teaching that has gone before in its relationship to the individual It 

rakes available to him certain orientations, and by his own dedication to this 
service through uncounted ages it has made it possible for the individual to 
benefit by the collective experience of his kindo And also to receive such 
necessary instruction as it was impossible for him to have at a given period 
in his own development. But just as the individual is more or less the child 
of Hierarchy through this process, so through the transformation or transmu~ 
tation, the pivoting of his Consciousness at maturity he is t r ansformed from 
the passive recipient of the Power of Hierarchy to the beginning of actual 
membership in the Hierarchy. In other words, he becomes a member of the Hier
archy when he experiences Hierarchy, not when he hears about it, learns about 
it, or reads about it. As long as the source of his information is from the 
outside he is under the protection of Hierarchy; when the source of his know
ledge is from th~ in~ide he is Hierarchy. But of course it does not necessari
ly follow that h~ 81.frsparts of it at the beginning. But it means that that_ is 
what the Buddhist intends to convey when he refers to the decision by which 
the disciple seeking Truth first dedicates himself to the service of the cause 
of ·Truth. Voluntary dedication is the beginning of discipleship, and volun
tary dedication is utterly impossible without the experience of dedication. 
In other words, all the notes we take mentally, all the devotions we insist 
we will follow, all the good resolutions we take, mean nothing as far as dedi-
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cation is concerned unless they are accompanied by the primary experience of 
dedication. 

Thus discipleship or studenship in Hierar chy begins with the internal 
experience of the fact o.f the need of Truth; we may all say we need it, we 
may all believe we need it, but the co~~cious dedication to the fu .lfillment 
of that need by a resolution within the Self is the change which takes place, 
in which t-he .individual passes from the protection of Hierarchy to participa
tion in Hierarchy. This shift of polarity is exactly the same on the level 
of instruction as the .immediate reversal of the blood circulation is in the 
new~born b~be. It is the individual assuming the center of his own existence, 
and no longer being the child of destiny, but becoming the self-operative 
agent of his own Enlightenment and Achievement. Naturally he begins with a 
very slight knowledge; with a very-inadequate experience; without the full 
appe~ception, probably, of even the end which he is to accomplish. But 
discipleship in the Mahayana begins with the voluntary consecration of the 
Li f e to the search for Reality. And this consecration is only acceptable if 
i t r epresents a degree of internal Enlightenment which has made this great 
sea.r,eh , this eternal quest, the most desired thing in the world . It must be 
an a c t ual experience of this fact. It cannot be that he becomes a disciple 
tec ause his father was, because his teacher recommends it, because soci~ty 
will applaud it, or because there is some ~evard, recognition, or distinction 
to be achieved through it; none of these are valid reasons . There is onlY one 
reason and that is the unselfish dedication to Truth. This does not mean the 
di sc iple will accomplish his quest immediately, but he must have an unquali
f ied a l legiance, and in this the Mahayana develops a very elaborate series of 
discussions which are very valid, because in the Western world , particularly, 
if there is anything that is difficult to find it is an unqualified reason 
for anything. The individual whether he realizes it or not is moved by mixed 
motivations whi-ch nearly always have a mixed element of selfislJ.ness or egoism 
in them somewhere . And these limitations of integrity have resulted in thous
ands of individuals finding themselves ultimately in blind alleys, simply be
ca use the basic integrity with which they began their search was not suffi
cie nt ly sound to protect them against such temptations as will always be pres
ent for th ore who can be tempted. It is a problem of integrity of basic concept 

Mahayana makes it very definite that any ulterior motive of any kind will 
cause the discipline to end in illusion. The individual will be caught by the 
mental and emotional eccentricities of his own ulterior impulses and will grad
ually interpret this into the thing he is doing until he completely deceives 
himself, and that is the end of the whole thing. He must then start over again. 
He cannot expect or hope to have a clear internal channel if he has clouded 
it with any conceit or concern of his own. It might seem a very severe disci
pline to us, but actuall.y it is not nearly so difficult basicly as we might 
think. The difficulty lies usually in the fact that we do not even give the 
subject adequate consideration. We move by trial and err•or from one condition 
to another without ever having made a positive resolution of any kind with 
any •·intention of foJJowing it. Mahayana having created this matter of deci
sion does not attempt to hasten or retard that decision. The individual must 
react according to the Consciousness within himself, and if that Conscious
ness is essentially sound it will reveal the readiness of itself for the great 
Path of Enlightenment. If there is reluctance, uncertainty or indecision,then 
the time is not yet. It is necessary for the Consciousness to receive further 
enrichment, possibly from Hierarchy or from experience, in order that it may 
reach the point where it turns upon .its own axis; but this turn is in the 
level of instruction that shifts between involution and evolution. It was 
turned by Buddha reversipg the Wheel of the Law; it is the individual turn-
in upon a new central a~is which brings all motion from within,rather than 
from the outside, upon the individual. 

In Mahayana once the decision has been made the next and natural consid
eration is, How shallthe individual develop sequentially the capacities of 
his own internal life? How shall he be strengthened without being subjected 
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to the despotism of others? How can he wi.thin the structure of his own 
system be given that in a leadership which is necessary,without the leader
ship which over-influences, over-conditions, or restricts, limits and di
rects individual action? According to Mahayana the action must be pure in 
itself', there can be no distortion of that action by influence; the moment 
there is the action cea~es to reveal Truth and begins to resveal . influence, 
and gradually Truth and .influence become confused and the person ends by be
ing the victim of influence rather than the servant of Trutho Mahayana then 
devised the simple problem of reversing ·· its own system just exactly as it 
reversed the disciple's internal function, and the path of development became 
a psycho-physiological and biological experiment of the Grand Concept in re
verse; in other words, the Concept descended from Universals to particulars. 
The discipline ascends from particulars to the Universal. The individual ex
periences by the internal apperception of the Plan by proceeding through it 
himself, and he proceeds through it . symbolically. He passes through it by a 
series of disciplines and stimulations bestowed by the Concepts themselves. 

These Concepts are pre ·seiited in the form of Mandalas .. Now the Mandalas 
represent geometrically designed figures which recapitulate the entire dis
cipli ne. These figures proceed from simple for11Eto the most complex 
forms conceivable, and the ultimate complexity becomes so completely complex 
that there is nothing left to represent it except utter simplicity itself. 
It proceeds, therefore, gradually from the simplicity of the beginning of a 
thing to the simplicity of the wholeness of a thing, and the great Mandala 
Sys:~e~.l-begins with a circle and ends with a circle, and i.n the beginning and 
end:Jdf:'a?-~ram there is nothing but the circle; everything else is in between, 
representing the gradual unfoldment of the Doctrine. Now the purpose of the 
Manda.las is essentially Meditation, which is the discipline of the Mahayana 
School. All of the Mandalas are. in the geometrical forms of Hierarchy, be
caus e Hierarchy is instruction, that is its meaning; therefore, all the forms 
become symbols of the Hierarchy for the experience of the Hierarchy. The 
s-ymbors in themselves have no essential meaning from the standpoint of con
ferring any benefit by their possession or by the ability to make them or 
by the ability to explain them. These things carry no merit ·whatever; the 
merit lies in the ability to experience themo Everything is on the level of 
the internal experience of these particular matters. The experience of them 
carries with it a twof ,old implication, and in the Great University of Tsong
Kha-pa at Lhasa, up to the time of the difficulty in that far Northern region, 
the students or- the higher sciences, whether they studied law or medicine, 
pplitics or poetry, literature or religions. used the same Mandalas for all 
su-l;)jects. The differentiation lay in the experience of the beholder and not 
fn the difference in the design itself; the skill being to apply the same de
sign to your particular field of work and experience it there., because there 
can be but one design, and that design is as actually law as it is medicine, 
it is as &xactly science as it is religion; therefore, all learning is un
foldment through one grand system, but the specialization is not in the fig
ure seen but in the Consciousness examining the figure, which must inevitably 
interpret in t?.rms of its own experience. 

The Mandalas are some of them of great intricateness and represent, 
little by little,through the qisciple, the symbolism of an unfolding Univers
al procedure. All the Mandalas contain certain elements; all of them contain 
the expansion of symbols.or designs moving in a dynamic from their own source 
and potential to their own circumference or potency.Whichever the symbol may 
be that is gazed upon, it is the symbol of the Sun in the Solar System, the 
heart in. man, or mathematics in scienceo Always the symbol is the same but 
uhere are many different basic positions which the Consciousness of the stu
dent may assume in relationship to the symbol itself. This means, for in
stance, in Lhasa, ·or any of these systems, a student can spend ten or twelve 
years in the study of medicine or law, he is never taught religion as he is 
taught these other matters. He is taught religion first by becoming familiar 
with the scriptures of his people. He is given instructions in the Great 
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Bible, either the Tanjur or the Kanjur or the Great Commentaries, as they 
form the spiritual and traditional legacy of his nation. He is also given 
certain basic commentary material, perhaps by Tsong-Kha-Pa and Milaraspa 
by which he is given a more or less interpretative approach through the in
structions he receives. He receives these experience messages from the past, 
but when he approaches his own development he is neither taught,nor does he 
read, nor does he in any way listen to the words of others• Once he has reach
ed t..he point of reversal in which he is changed from a static to a dynamic 
center his only source of instruction is himself. Discipline by certain sym
bols and forms which have no vocal meaning, are given no names, are not said 
to re fer to anything, not indicated or used as a particular symbol of any par
ticular fact to be known; it is for the individual to have the internal ca
µa.ctty to apply the symbol to the fact-knowing of himself at that moment. ( He 
is not expect ed to see in the symbol something he is to know later; he is to 
experience in the symbol that which he needs to know now, which by virtue of 
the tremendous potential within himself he .is capable of achieving, inasmuch 
a.9 it was a basic principle in all of this Eastern System that the desire to 
know indicates the inevitable capacity to know, and the nature of the thing 
whJ..·)h we desire to know reveals what power is available to knov with at that 
moment. Therefore, all expansion of knowledge is sequential. We never learn 
what we are going to know; we always learn what we are able.to know now, but 
the moillent we know something now it becomes the foundation and impulse to the 
next Now, so that we continue to unfold in a perpetual state of knowing that 
1vh i.ch is immediately next to our own necessi tyl) and being naturally unable to 
stop, because each discovery reveals a little more of the urgency of our own 
necessity and we proceed, never, however, assuming immediately any conclusion 
or deci.ding at what end the experience will arrive.) 

It is the statement of the Mahayana s that if the disciple is honest the 
entire procedure will discipline itself from within. If the disciple is dis
honest it will inevitably short-circuit him, no matter what he does. There
fore, his own. integrity is his one certain guide, and the one absolutely in
fallible protection which he has on each step on the path of Internal Exper
ience. Now in ihe process of Mandala, which is the Northern School, and 
which;incidentatY1s upon the Banner of Shamballa, which is the great Cycle 
er Sy?1.1.bol of Hierarchy, there is the definite problem of the Mandala, or 
Mandara. 9 as it is in Japan, the sam~ basic conce--pt, that .it consists of 
three qualities. The realization or internal experience of a fact cannot be 
entirely receptive. Actually, what we call receptivity is not receptivity 
at all., inasmuch as the Mandala is always the mirror held before our own re
alization. Therefore, while it appears that the Mandala places us in a pas
sive position and that we are learning from it, actually we are only-bounc
ing off of it something that is already within ourselves, because something 
has come out to meet it and then returned from it to us. The picture is not 
actually teaching us or giving us any information whatsoever, but it is a 
catalyst which stimulates or requires solution from within ourselves and 
forces us to the experience of understanding or orientation. The only thing 
the picture does is preserve at all times a harmonic form, a form in which 
there is no essential assymetry; a form which in no way violates Law but 
fulfills Law. Therefore, it cannot cause within ourselves any reaction that 
is in disagreement with Reality. In other words, the picture can give us no 
negative, static overtone or undertone to destroy the mood we are attempting 
to maintain. 

In the Mandala System the duty of the disciple is several-fold. The 
~adalas are divided into groups corresponding with the Cbakras along the spin
al cord. The relationship is not immediately noticeable, in fact, it is not 
emphasized at all except in the Panthra, but actually the individual studying 
these paintings, these designs, these geometrical formulas, is operating 
from the centers of Consciousness along the spine which we call the Chakras 
or the various degrees in the development of the Kundalini Shakti., or the 
spinaJ Spirit Fire. These, therefore,become as Mandalas symbols of the acLuc1.l 
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raising of Consciousness through centers and magnetic fielder in the body. 

Now in the Mahayana System there is no emphasis whatever upon the arti
ficial stimulation of any spiritual faculty at any time. All spiritual fac
ulty development must be sequential; i .t must not lead to the discovery, but 
must result from the discovery. The individual releases faculty by exper-
1.ence; he does not use the faculty to release the experienceo He does not 
attempt to develop extrasensory perceptions, or Chakr ·as, or Ts.ntras, or any 
thing of that nature, as we generally know that or think of it in connection 
with Eastern Philosophy" To him the unfoldment of the natural vehicle, vaha n , 
the Great Vehicle, The Mahayana, the Great Vehicle that is ultimatel¥ to be 
himself, as well as the name of his Sect, the development of the Great Vehic l3 ' 
is inevitable if the steps are tak~n in their 1>ruper sequence, and if the i -
dividual maintains through it a clear-cut personal integrity. That is the 
problem " There is very little emphasis placed upon what will happen if you 
do it wrongo The disciple is simply warned of the fact. It is utterly un
necessary to have anyone watching him to prevent him from fulfilling his own 
instincts, he will fulfill them, and he will short-circuit himself unless 
his motives are absolutely above it'eproach. He can conceal nothing; the1•efor e 
the ver y possibility of attaining Mahayana for selfish purposes is short
ci rcuited before he startso He cannot, because long before he reaches the 
end his own selfishness has caused an intermingling of his own ulterior mo
tives with his Meditation Cycle and the entire thing has been short-circuit
ed o He can only end in an elaborate, fantastic illusion., which can never 
be a r eali ty -o 

Thus, in Mahayana the System perfects itself completely through this 
series of experi.enceso The experience of Mahayana is .ac9omplished through 
Meditation 3 Meditation in this case representing the individual establishi ng 
a certain rapport between himself and the symbol of his achievemento Medita
tion is not the establishment of a negative moodo The individual does not 
become negative; he simply accomplishes on the plane of body and emotion 
that 'W'hich integrity represents on the plane of Mind. Meditation is the in
tegr i ty of the Mind, the Emotions and the Body in relationship o instruc
tion o Meditation, therefore, is the relaxation of the body in order that it 
may not confer any conditioning false force; the relaxation of the Emotions 
so they w.tll not r-esult in the stimulation of Maya by emphasizing desires., 
pe rsonal or impersonal, which will influence facts; and the relaxation and 
t he pea ceful suspension of the objective mental faculties so the individual 
will not permit extraneous or irrelevant thoughts to break the pattern of 
experienceo What the disciple is actually attempting to do is place himsel!' 
in a state :Jm which the Satva, or the real Self, can function with as litt le 
interference'with false values as possibleo It is with this Internal Self 
that he desires to contemplate upo n the Myf~ery of Truth, upon the Mystery of 
whatever the Mandala represents, whether i;t• •Hierarchy, or law, or. medicine , 
or nature, or astronomy, or spiritual mystery itself. 1 

In the actual development of the Meditational Formula in the Mahayana 
System, it is not sufficient for the individual to express merely the obs erva
tion of Mandala. In other words, it is not enough to sit and wonder, sit and 
visuali.ze, sit and interpret, sit and draw forth out of your thoughts that , 
which you are stimulated to experience or discover. This is not enough. T~is 
is only one phase of a very intricate problemo There can be no complete ex 
perience without participation, there can be no complete participation unt il 
the symbolism is experienced or manifested in the person himself, as well as 
i.n his extrasensory gamut of powers. Therefore.., {l.'Qm the actual process of 
Meditation itself we have also the development of Mf:idra, and the Mudra is th e 
posturing of the hands, and in other parts of the religious doctrine also 
posturing of the bodyo This posturing, like the sacred dance of antiquity, 
was the individual instinctively assuming certain psychical or magnetic pos
tures which become themselves actions within the Law. In other words, the 
individual must interpret the Law through himself. The most intimate way i n 
which he can do this is by causing his body to react spontaneously to the 
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geometric harmony of the design, and by the simple process of the Mudra he 
shares in an action, he does something, and in all the Eastern Systems there 
must be an action to perform at the point of understanding o The understanding 
is never actually perfected, never consummated on any level until an action 
which bears witness to that understanding is performedo There can be no com
plete pattern of even the smallest degree of growth unless there is an action 
consistent with the principleo 

This is what is meant in the Mahayana System by the 11Posture of bearing 
witness o11 The individual must do something within the Law that reveals the 
Law. The Mudras and other similar parts of Eastern Discipline therefore be
come the symbolic fulfillment of the impulse to action to reveal, or to bear 
witness to the principle involved in the experience, whatever that experience 
may beo The actual following of the Mandala Form is in an orderly and con
sistent form. The Mandalas are threaded together like beads upon a string. 
The contact point is always in the center where the thread passes through all 
of t hem. Therefore, in the reading or Meditating upon Mandalas you do not 
go up or down, or to right or left; in other words, you cannot make a mo
ti on physically that will reveal it, because you must go from center• to cir
cumf'erence in each instanceo And very often the Mandalas are so designed 
that the circumference of one, whether you realize it or not, is the center 
of the next .- And in the new one the circumference of the previous is repre
sented e ither by a Deity or a jetter of the alphabet or by some symbol which 
implies that thie ts a center composed of the previous circumference. Thus, 
the expansion of Consciousness through the Mandala is an everunfolding upon 
a field which, however, has a measure and dimension limitation, which has to 
be transcended by the experience of the individual himself o 

The Eastern Philosopher has been instructed to expect and be prepared 
for a certain expe1•ience, and that experience is that if the emblem, the sym
bol , or the device is correctly estimated, if the internal apperception, if 
the understanding, if the intuitive insight within the individual is cor
rectly stimulated, if his own faculties have fulfilled, if the within has 
come out as it should, he will know this from one simple fact ; namely, that 
the Mandala will come alive, will suddenly lose its surface dim~nsions and 
immediately pass into a fourth dimension in which the various factors are in 
their correct relationship in perspective as well as in pla ce. The Mandala 
wil l become, then, a living organism animated by himselfo The answer to 
the reason for that is that the Mandala is a geometrical form o The human Con
sciousness in orc;ler to adjust to it as an experience from within itself must 
aQjust identically to that form. The moment the Consciousness of the ·individ
ual and the form which he contemplates are identical, then the form and the 
Consciousness become one and the form apparently becomes alive. It is ensoul
ed by the pattern in Consciousness, and in this way becomes an animate prob
lem. In the process of animation there is also a tremendous control factor 
exercised, because it is the animation of the design by Consciousness that 
reveals the next turn of the wheel. In other words, unless the Consciousness 
and the design become identically apperceived, or unified, as an experience, 
the next value, the overtone,which is necessary to bridge one design to the 
next, is not presento So after that the individual has not a conscious power 
to bridgeo If he does not have a conscious power to bridge, he then must 
bridge emotionally, intellectually or mechanically. Immediately he does 
this his bridge passes from the level of experience to the level of an emo· , 
tional and mental activity~ and the conscious participation is losto There
fore, the adjustment discriminates itself, disc1plines itself, because it 
must reach a degree of comparative perfection before it can create the Antah
karanas,;or the link, the bridge, to the next quality of itself . 

In this way the Mandala continues to open, creating a series of exper
iences by which the individual experiences on his own plane of life, as near
ly as he can, the expe~ience of the Universe that conceived him, and the 
Universe to which he i&J':1.ltimately returno Nov the concept of the Mahayana 
in this division is almost identical with that of the European scientist 
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Paracelsus. ( Paracelsus declared that those things which are similar by qual
ity can never be separated, and those things which are dissimilar by quali-
ty can never be united.) We share in an experience of Consciousness by sympa
thy of similitude; in other words, the tuning fork when struck will cause 
others with the same note or keynote to vibrate also. By a law of octaves 
human Consciousness is in a certain relationship to all things which are simi
lar, and those things are similar which are alike in quality, regardless of 
quantity. The Universe and man may be different in quantity, but they have 
certain similitudes of quality, and the experience of this similitude means 
that man can become internally adjusted to the Universe to the degree his own 
Consciousness is capable of accepting this adjustment. He may not learn all, 
or receive into himself all, but thimbles cannot hold the ocean. But the / 
thimble can experience the ocean in t~ 0 amount of whatever it can contain. 
Therefore, the experience is condition ~o the level of humanity, which is on
ly one level in a great Universal Plan. But upon the level of humanity man 
can experience the Universe within himself~ can experience his own adjust
ment to it and relationship to all other things that exist. 

The unfoldment of this experience was through the creation again on 
an oth er l~vel of a series of symbols of the Universe in its unfoldment; ( sym
bols, to use the term of Plato, instruct by causing recollection, causing 
things internally already known or apperceived to take form objectively be
fore the Consciousness and the Mind, in order that the inside may conve~t the 
outside through the very process of being made manifest to the outside in an 
understandable form, in a way capable of being and seeing .) Thus the Man
dala by its gradual tlnfoldment carries the individual through a series of ex
perience patterns which he in turn interprets. Now with th1s instruction 
there comes another dimension which cannot be overlookedo The individual who 
receives any degree of instruction becomes in that instant also a responsible 
agent for that which he knows. 

In the Mahayana System the disciple becomes a part of the teaching Hier
archy the moment he knows one thing O That is not the end of his knowledge, 
but the moment one certainty comes into his knowledge he becomes responsible 
for that certainty. When he has two certainties he is responsible for two 
certainties. But the moment he achieves any experience from within himself 
he is responsible for the dissemination of that experience, and that is why 
the tremendous effort is made to create the internal experience through dis
crimination, for the discrimination which keeps him honest must also be the 
discrimination by which he is able to administer that which he has received. 
It is the absolute responsibility of the Mahayana Mystic that he sha'il accept 
knowledge only upon the terms of use; that as it is given so he must in one 
way or another share to the degree it is possible for him to share, and his 
first sharing, or his first participation in experience in his concept is 
that the first Illuminationation he receives, the first Enlightenment, and 
the first unfoldment of it bestows first of all the appreciation for values 
in others; so that as he advances he becomes more and more concerned with 
the inner life of others, because he knows th1s must be from within, and that 
it is not his right or privilege to convert, it is only his privilege to in
spire the other individual to turn the wheel within himself and move from 
~ithin himselfo Therefore, the Mahayana Masters were always referred to as 1 
the self-taught Teachers, because the only thing we can do actually for anoth-

1 er is to try to create within him the incentive and the desires which cause 
him to turn his own wheel in the opposite direction. 

The processes of Illumination and Enlightenment carry with them natural-
1.y ever larger realizations of how such may be accomplished, and as the indi-

idual grows by experience rather than intellectualism, he gains with each 
iegree of insight the answer as to how to use it, because the insight itself 
;eing a participation in Consciousness must carry with it the full implica
tion of that participation to the degree it has been attained, no further, 
but to that degree. So the Mandala is a constantly opening flower like a 
tremendous lotus, which as soon as it seems to be open becomes the center 
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and burst forth again, and keeps on carrying the individual through the per
sonal experience of the Universe, through a sharing in qualitative similars, 
not quantitative ones, until by the means of the release of his own Conscious
ness the individual experiences the Universe as an experience of Conscious
ness'within himself; experiences its development, its origin, its growth, its 
unfoldment, and finally its ultimate purposes, so far as he is capable of ex
periencing it within the gamut of his own internal Consciousness potential; 
naturally, he cannot go beyond that. Therefore, the absolute inevitables,the 
final and unconditioned ultimates of things cannot be experienced by an crea
ture existing in the finite state. But he can extend experience to so vast a 
participation that it is more than he can hope to immediately utilize; be
yond this he cannot go under the existing conditions of life, but he is un
.:fhlding within a Pattern, within a Law, and within a Reality. 

Now he is actually experiencing not merely the static beholding of a 
series of pageants moving by him, the pageants are all inside himself; he is 
moving through himself toward himself through a series of experiences. Con
scio us ness is not being directed outwardly alone, the individual is learning 
tD go in by seeing the reflection of the within on the symbols and diagrams 
of his religious designs. Thus the synthetic designs which are so often foundr 
and are so important in the Eastern Systems, and the tremendous Pantheons of 
Divinities, tile enormous groups of images, each with its separate Mudra, each 
with its separate adornments and attributes, are all fragments taken from the 
great fresco of the Meditation Wheel . Each of the fragments in turn becomes 
the center of another wheel which opens around it and turns upon it, so that 
the Universe becomes an ever-turning mass of interrelated wheels, like the 
Vision of Ezekiel, and yet in these ' there can be and is no confusion if they 
are sequentially experienced from within ; but if they are seen from without 
they are an endless mass of hopeless conflict, because they cannot be known 
except by experience, they cannot be intellectually grasped. 

Now the Wheels, as we said, or the Mandalas, are suitable for a number 
of purposes, and in the development of the consecrated, or those who have 
taken the obligation of service to the Hierarchy, these Wheels become con
sidered according to the Power of the Bodhisvata Manjusri, who is the Prin
ciple of Enlightenment in the Hierarchy, by the Hierarchy, and through the 
Hierarchy. The consecration of the Consciousness by the Neophyte, or by the 
Disciple, is always to one of the Dhyani-Buddhas. These are the ones who 
represent the Star Rays, or the Father Star points that are referred to be
fore" And when the individual ceases to carve out his own destiny by brute 
force and awkwardness, and relaxes to the Light within, he will find not on
ly the key to his own growth, but the secret of his own destiny; he will 
know why he is here, what he was prepared for, and why he chose to develop 
certain potentials,and choseto accept certain complicated situations in life. 
These are more than merely the operations of Karma, although that has a part 
in it; they represent a department of Universal Energy through which the in
dividua l is inevitably growing because it is the Energy of himself. So the 
Discipl e in the selection of his work, if he chooses to follow the Ray of the 
Great Teacher, the Ray of the Wise One, the Manjusri Chogi, the Adept King of 
Shamballa, if such is thP desire, if such is the path, to which he is dedi
cated, then in the contemplation of the Mandala everything is the unfolding 
of the School, everything becomes the symbol of the unfolding of the Great 
Universal Plan of human Enlightenment. Everything is keyed to the primary 
dedication, which, if properly made and achieved, is itself keyed to the 
basic Star Ray. And the individual who dedicates himself has one problem 

~hat he may not know himself, --- the individual who is dedicated will 
always choose that which is necessary, but it is rare to find any individ
ual who will keep quiet long enough to listen to anything that his Self has 
said. He is much more interested in telling his Self than he is in listen~ 
ing to his Self, which of course ends again in a bli .nd alley, because once 
a false value has been given the power of decision, all the decision is 
clouded from them on. Of course this clouding is not an irreparable damage, 
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it does not mean damnation or the loss of spiritual hope or anything of that 
nature; it simply means the same thing it means here when we make a wrong de
cision and insist upon stayi.ng with it indefinitely, it is just plain waste 
of time, and it is also a corresponding magnification of the discomfitures 
of existence, and more and more tragedy accumulating through the intensifica
tion of wrong decision . 

But in terms of the experience the Disciple who has taken upon himself 
the labor of Hierarchy is planning and accepting that through himself he will 
becorne _one of those that carries the burden of the Life Wave of which he is 
a p,a.r..t until that Life Wave can reveal and release itself. When he has made 
that decision within his own Consciousness., then the whole problem of the 
MandaJa opens in terms of the· degree of Discipleship .... He finds the growth of 
his ow~ Internal Life is sequential and passes natu~ally through a series of 
steps. [1hese steps are similar to degrees, but have nothing to do with the 
type of degrees we have associated with Secret Societies. They are not de
grees bestowed, they are degrees experienced, simply because they are levels 
through which Consciousness itself moves and ascends,carrying with it on each 
level a certain extension of its own power. When the individual reaches a 
certain degree 6f such development he finds he has the responsibilities and 
dutie s that are appropriate to this problem. In the steps of Discipleship 
and the Mandala the individual passes again through another process of embry
ology, he passes through a series of prenatal steps in the unfoldment of 
Internal Consciousness into a new birth in Adeptship,which is the next stage 
of birth. But again, as we said before, the term Adept as we use it does 
not convey the meaning. Adeptship is to the spiritual - quest of the individ
ual simply SJ711onymowwith maturity, which is the individual coming again to 
the individual point of decision. Through the period of Discipleship, working 
with the Mandala by Consciousness, learning little by little to experience by 
symbol that which cannot be placed in word or written or communicated from 
lip to ear, the individual ascends until a certain degree of Internal Enlight
enment is achieved. When this degree is achieved the symbolical title for re
ceiving such a degree of achievement is that the individual is deserving, that 
is, is an Arhat, or one who has reached the point again in the ascent of this 
degree of Consciousness in which a different degree or stage of Consciousness 
takes control of his function of growth from that time ono 

This Arhat is now returning to the points we made in the first and second 
lessons of this series, in which we spoke of certain magnetic fields surround
ing the planet, and two which surround all the planets and form the Solar 
Field. In the sphere of Consciousness Experience, therefore,the Arhat is the 
one who has reached the circumference of the experience of the Planetary Body 
and must therefore next pass into the Solar Field., those vehicles which lie 
beyond and represent another degree in the unt~ldment of Consciousness itself. 
The Arhat having so achieved becomes confront ~1th a furt;her dec1.sion which is 
very important in the Mahayana System and which involves Jiierarchy to a large 
degree. We have to get another dimension or perception of the quality of' 
Hierarchy, and perhaps we can do that most easily by recourse to one of the 
Mandalas. There is one of the Mandalas that simply shows the crossed Thunder
bolts on a blue field surrounded by a golden circle. Now at the first thought 
that is not a particularly descriptive diagram, but it is a very important 
one in the unfoldment of a basic concepto The Spiritual Hierarchy of man, 
the Celestial Hierarchy, the Old Order,focusses itself through Consciousness 
in the maintenance of Life and becomes a conditioner. It is so completely 
distributed that it permeates., almost as an atmosphere, enclosing within it
self and holding Life on the level of instruction., so that the individual 
learning from Hierarchy gains knowledge almost as we gain air by breathing. 
We breathe in air, and on the level of instruction as children we inhale 
Hierarchy; we take it into ourselves from the very life around us. It is 
infinitely disseminated as a source of nutrition imparted to us, even as the 
life of the Sun is a source of life imparted to us from the Solar Orb. 

In the development of the human Hierarchy, the Great School of the Arhats, 
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another dissemination must take place. But now the dissemination is from a 
standpoint of Mandala the experience of the individual creating through his 
own Consciousness an intensification of the Consciousness of the entire plan
et. In other words, after Adeptship is reached and the Disciple has been 
born out of the womb of discipline into the maturity again of the disciplin
ed Consciousness. His contribution to the world is not to be a contribution 
in the common, ordinary sense of instructions, because he has already learn
ed that instruction as he knew it can only at best carry a certain way, and 
then the individual must instruct through himself and through the release of 
potentials that are within himself. The fact that the individual is capable 
of the experience of knowledge and the actual experience of Meditation and 
the experience of participation in a Spiritual Mystery is due to certain Pow
ers within Consciousness itself. These Powers represent in the beginning 
Hierarchy, Hierarchy making it possible for the static unknower to become 
the dynamic Truth-seeker. And when Hierarchy is shifted so that the Adept 
or Arhat created within the race itself and of the racial stock itself be
comes the intermediary., rather than the Divine Power which was previously 
there . 'l'hen the Arhat begins his process of making his great contribution 
t o enriching, sustaining, vitalizing the great Spiritual Field upon which 
the Consciousness seeking knowledge is nourished. It is a little difficult 
to explain the idea in

1
simple words, but the desire t0 know bears witness to 

an impulse that exists,Yome forms of C'0nscious entities and not in others; 
the reason being that in certain entities the natural Consciousness is sus
tained by the Power "To Know," which is the Manjusri Bodhisatva, which is 
the reason why the human being can know. Consciousness itseli' may not with
out link or connection be capable of the experience of Self-knowing., bu·t 
Manj~sri as Hierarchy interposes and makes possible the condition of Self
kn9w.1"n~en Manjusri as Hierarchy is complete and the management of the 
world passes to the invisible government of Shamballa, then the Adept mµst 
take the place of Manjusri and through his ConsciouBness sustain the face of 
the capacity of Self-knowing in all the rest of humanity. He becomes in 
that way a sharer or participator in the Consciousness field behind man,by 
wh1ch he sustains man I s part or works. 

This is pa~t of the explanation of the Nirvana of Buddha, who instruct
ed his disciples that he would not return to them but would return through 
them, and that is exactly what happens at the degree of Buddhahood in the 
Mahayana Concept. T-he Buddha is not inborn into this world, but through 
th1.s world and all that it animates, so that the power of the perfected 
Self becomes part of the Universal reservoir of strength by which the advance
ment of Ltfe on all planes of Life is sustained. Thus, the sµpreme achieve
ment is not the visible communication of knowledge, but the invisible sus
taining, enriching and perfecting of the source of man 1 s Spiritual Power,so 
that by so doing the inner is strengthened more and more for power over the 
outer. You might say this constitutes intercession, but it constitutes a 
force separate from man becoming the failure of man. In the Mahayana System 
this is not true, however, for the simple reason that on the plane of Con
sciousness there is neither memr thee. Therefore,it is one Consciousness 
discovering, experiencing .and enriching itself through an infinitude of evol
ing lives. There is never any possibility of the individual not experienc
ing that which has been the common good of all, for the reason he is of the 
All, part of the All, derived from it, composed of it, and ultimately and in
evitably returning to it. Therefore, all Consciousness is ?ne Consciousness 
ultimately, and it is releasing itself through an infinitude of manifestat:I.ona 
· This in the processes of unfoldment., where evolution truces the place 
of involution, means that more and more is poured into the Consciousness 
field, and this more and more causes the increasing momentum of the evolu
tionary motion, so that actually evolution is the result of the enrichment 
or the making fertile of the subjective field behind manifestation, and as 
it becomes more and more enriched by more and more contributions on a crea
tive level of human Consciousness, the speed of the entire motion is e.xhilar-
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ated, and this is called in the Buddhist System "The speeding of the Wheel 
of the Law." This is part again of the experience of Hierarchy, because in 
this sense of the word the Adept himself is then becoming a positive contrib
utor to the experience of Hierarchy, and to the gradual unfoldment of the 
World Plan. 

Now on the plane of human institutions, according to the Mandala System, 
all institutions are Mandalas of some kind, and strangely enough, if you look 
at great buildings from the air,and you begin to study the ground plans upon 
which they are erected, you see that each one of them has a magnificent geo
me_trical form of some kind. We applaud the builder tremendously because of 
his skill in creating this design, but let us remember that several factors 
activated him. The first is, that -the only way a building can be efficient 
is when it is according to Law. When it departs from Law and Order it departs 
from the purpose for which any useful structure is intended. The second 
thing is, it ,immediately presents insurmountable obstacles to construction 
if it departs from the Law of construction. The next thing is it will not 
hold together or survive if it violates the rules which have to do with 
weights and counterbalance, with flying buttr•esses and foundations; these 
things have to be correct or the building will not stand. So the builder try
ing to be sure his building will not fal~ to pieces before it is finished 
devises one means after another of preventing trouble, and when he gets 
through he has a perfect geometrical form, because that is the only kind of 
a form that will never give trouble" So by utility alone he comes, like the 
artist, to his dynamics, symmetry, balance and all these things . 

While we may see visibly that certain buildings,certain structures, cer
tain arts and sciences, do have Mandala form, - OI•ganization is a Mandala; 
the great business organization has to be run exactly by a mathematical form
ula so that it can be made 1nto a design and fit into the Universeo To the 
degree it does not fit the organization does not work, and ultimately it has 
to be corrected and made to conform; because energy will only move in cer
tain fields, in certain directions, and under certain relationships with it
self, and when these laws are violated there is a frustration of every use
ful and practical intention. In the same way, policies, systems, the great 
plans, the great purposes of mankind are all Mandalas of one kind or another. 
They are the individuals projecting out of themselves the patterns which they 
have previously accepted and experienced. Once you have experienced a pattern 
on any plane of nature, you will instinctively impose that pattern in the 
search of solution on any other plane of nature. The unknown immediately de
mands that the pattern be placed upon it in order that the constituent parts 
may be experienced and known. The individual must then experience the pat
tern in the new thing, and by experiencing in the new thing the Laws which 
are inevitable, :he thence gains mastery over the unknown in that thing. He 
does ·not possess the thing, but he possesses the key to the mystery of that 
thing; therefore, he can then include it within the area of that which is 
known, comprehended, understood, experienced and participated in as actual 
fact o 

So human society unfolds like the Mandalao In Nepal where there are a 
number of very important centers of Mahayana culture, there are actually mag
nificent models of the Great Shamballa, the Great Invisible Government of the 
World, Chang-Shamballa, the mysterious city of the North which is ruled over 
by the Adept-King. The moment you see these patterns, if you have any know
ledge of the subject, you cannot help but smile and say, "This particular 
pattern is the Agni Chakra; this particular pattern is a certain Mudra of the 
9uddha; this particular pattern is a certain degree in the development of 
Panthra, because the Great Pattern of Chang-Shamballa, the inevitable Govern
ment of the World, is nothing but the Universal Pattern) especially on the 
plane of social organization. It is the Universal revealed through an ascend
ing level of human experience. Collective experience rising exactly like 
individual experience can never actually perform from within itself and by 
its own conviction an action which is not based upon experience. Therefore, 
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the ascent of the experience of man, and the growth of human social organi
zations through time and history through the experience of need and aspira
tion;j this growth becomes a Vaha.n or Vehicle by means of which a Universal 
frame or pattern is captured and gradually heldo The Overpattern is the 
Archetype into which the lower form is gradually molding itself by the exper
ience of conformity, for the same reason that the builder ultimately molds 
his building into a Datural pattern, because as long as it is not in that 
pattern it is not satisfactory. It is not a. matter of defiance, it is not a 
matter that the individual must obey, he can disobey just as long as he wants 
to, but as long as he disobeys the production of his own genius will not 
please or satisfy him in its ultimate, because the thing within himself whic h 
is the final criterion will not acoept that which is not in harmony with the 
Universal Pattern" 

That is the basic concept behind the essay of Plotinus on The Beautiful, 
that "Beauty is man,' s internal apperception of an Eternal Pattern, which 
causes pleasure when seen, or the similitude of it seen in any thing. 11 There
fore.,that which we call beautiful is harmonious with the pattern of our own 
Spiritual Awareness. To the level or degree of symmetry which we have with
in ourselves determines our relative appreciation of the Beauty or Symmetry 
of anything around ·ourselves. If, therefore, we are naturally ass~etrical 
within ourselves we will rejoice in assymetry; but if we are naturally dedi
cated to ideas and Truths within ourselves this experience makes us truly 
apperceptive of Beauty, Order, Arrangement, Harmony, Rhythm, Peace , and all 
the_se things which go to make up the management of an ordered state of af
faira. Shamballa, or the great experience of the application of the Univer
sal Pattern to the social administration of mankind, therefore, descends as 
a Mandala as human nature ascends to meet it, and the Great City, the Magni
ficent Government, is not, according to the Eastern mind at least, 1mposed 
upon man, but is released through man himself. Shamballa is not a Govern
ment that sits in autocracy over man; it is the human ability to ultimately 
conform to Universal Order growing up through man, and when the indivdidual, 
the organism below, and the Principle above meet, it is exactly the same as 
the Meditating Monk looking at the Mandala. When his own Consciousness is 
identical with the form of the diagram it becomes aliveo When a form is ex
actly appropriate to the purpose for which 1t was devised it becomes ensoul
ed, and that form and that purpose then become identi.fied, and the purpose is 
manifested in a vital and living state. 

In every form in nature the degree of vitality, the life of anything, 
determines upon the form conformity to the Principle above it. Therefore, 
the Golden Age, or the Millenium, of the world, so to speak, is the ensoul
ing of a form built by man by Universal Pattern which becomes alive when 
the form can contain it and manifest it adequately. The moment the form ceas- · 
es to manifest, the moment there is a basic vibratory difference qetween the 
concept and the vehicle, they separate and cannot be restored again unti~ 
that inharmony is overcome. In the concept, therefore, of Hierarchy as teach
ing, the individual must always meet it half way; he must always supply the 
integrated vehicle for any concept he desires to know; he must always pro
vide the integrated social structure for any quality of social existence he 
wishes to invoke; he must supply the ability and integrity for any knowledge 
he wishes to attain; and when from the objective he builds up the necessary 
vehicle, then from the subjective the p~ttern is ensouled and the two meet. 
This means they meet for manifestation on this plane of existence. If there 
is no manifestation here required then the forms and Principles do not have 
to meet in thi.s way, but nothing can be made manifest upon the plane of form, 
as an integrity, as a value, in which the form content has not yet been mold
ed in conformity with the Principle concept; and when the form and the Prin-
ciple are together the achievement is attained. l! 

Man because of his position in evolution must make his contribution by 
the molding of the form to obedience with the Principle. And the moment he 
molds any part of his own nature or any part of his world into absolute 
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harmony with the Archetype, the Archetype incarnates in that situation and 
the achievement is accomplished. In the same way, by molding life through 
discipline to certain patterns, the individual becomes ensouled by these de
grees of the Hierarchy, by the Bodhisatvas, the Powers,the Dominions and 
Principalities, as St. Paul called them, these representing degrees of Con
acousness that come into incarnation when their vehicles are formed. It is 
not only true in the larger plane, but is also true in the activities of 
human life. Mara~ Yama, all the Deities of destruction in the Ramas and 
Mahayana Pantheon, simply represent patterns of disintegration in Space, 
patterns that have been built up through the disintegrative processes of ig
norance. Whenever any human being becomes for a moment attuned to them, he 
becomes those patterns, just as surely as he becomes a good pattern. Yama 
is not a Deity waiting to grab hold of somebody and pull him into Perdition; 
Jama is a state of disintegration of Consciousness, and the moment an indi
vidual performs an action by which he attunes his nature to that of the Arch
etype he becomes Yama, and for the moment of that possession becomes not an 
evil person, but evil itself. The moment the adjustment is broken the pat
tern is broken. Therefore, the individual becomes whatever he fulfills in the 
for 'mal organization; every thought becomEB ensouled; every emotion becomes 
ensouled by its equivalent from Space or from the great Cosmic Field, and 
by that rule any individual who grows toward the Light becomes likewise var
iously attuned to conditions of Universal Truth also existing in Space. 
And the union of these makespossible the experience of the facts of them" 

Thus each step of the way the pattern uni'olds according to the Mandala 
structure, and the Disciple ascending through Hierarchy through discipline 
experiences Hierarchy, becomes Hierarchy, and as Hierarchy is absorbed into 
Univ ersa l Necessity and becomes in turn the great instrument of motion in 
the .world of those who still require such enlig..~tenment. All conditions of 
life consist to a measure of Yorces locked within form, and with these fo~ces 
are locked also intermediate agencies for the release of these forces, and 
by means of this constant series of mediations the motion of evolution is 
from the individual being governed by a parental guidance from the outside, 
and final ly governed by a Spiritual or Divine maturity guidance from within. 
And the Great School, "the great symbol of Shamballa, did not gu.ide govern
ment by an Over-Hierarchy, but was a government by the Adept-Self created 
out of all enlightened reforms of those ded1cated to Truth, and from their 
common compound is created a vehicle for the eneoulment of a degree of Uni
versal Wisdom, this Universal Wisdom as Wisdom, not mentalityo Wisdom in 
Northern Asia does not mean what it means here; it does not mean an intel
lectual, it means a Knower on the level of Ezperience Fact o It has nothing to 
do with theoretical knowing whatever. Wisdom is the experience of the fact, 
and the experience must be mental, emotional, and physical simultaneously; 
it must be through Love, Wisdom and Service, and the three together consti
tute the Eastern concept of Wisdom, they are not dividedo 

Therefore, the development of these Hierarchies means that as the world 
develops the Great School grows from the consecration am.the Inner Experience 
of Life moving toward at, it becomes an everchanging Vahan or Vehicle~ the 
Great Vehicle, The Mahayana, the Great Cart, and carries within itself as a 
ship of the Doctrine all souls from the sphere of illusion to the marvelous 
Golden City of Su.k:liavatL In this process as the Hierarchy within man,moving 
through man, composed of man's own Consciousness, grows and unfolds, the col
lective pattern which is Shamballa also becomes conditionally and progressive
ly re-ensouled by higher levels of the Celestial Hierarchy, until finally 
World Government, Universal Government, returns for us to the Sun, and the 
Power of all Light and of all Government within the Earth returns to the Sol
ar System, and finally the Power of the Final Government, the Conscious Gov
ernment is restored to the Sun, where it was at the beginning, but is now re
stored as the voluntary restoration of those who have experianced within 
themselves, and have accepted Truth, and have experienced it and known it. 
In this way we have tre concept of the participation of the individual. 
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Everything he learns, everything he knows, contributes to a common reservoir 
of potentials. Therefore, it is quite possible to think in terms of the 
contribution made outs.ide of ourselves by our activities, but that the great
est contribution the individual can make is the experience of Life; that by 
the Internal Experience of the value he creates a condition in Space which 
permits the ensoulment of the World Pattern by a higher degree of Universal 
Enlightenment. He is building not only individually nobler mansions for his 
soul, but out of the collective he is fashioning the Noble Mansion of the 
World, Chang-Shamballa, which is nothing more ror less than hwnan society 
elevated by the internal understanding of mankind to a degree of perfection 
in which it is perfectly adjusted to the Divine Plan for man, thus becoming 
the Universal Pattern of righteous -administration, the Golden Age, the gov~ 
ernment by Truth and not by man, and this is accomplished not only through 
the outer strivings of the individual on social levels, but by inner under
standing; because it is the inner victory, the inner work, the inner vitality, 
the inner activity, which in the invisible Unive-rse has greater power than the 
visible activity. The visible activity belongs only to the world of the 
building of forms, but the inner activity has to do qualitatively with the 
creati.on of the great bridges betwem form and Consciousness . 

. The Government unfolds through its Adepts, and by means of its Adepts 
it also enriches itself, for their Bower turning back upon itself creates an 
ever nobler level of form which is united with an ever greater Archetype, un
til gradually the whole Mystery solves and works itself out. The individual 
is the uBit, the collective is the group or the mass composed of infinite 
units, and the unit of active progress of the individual is the unit of in
ternal self-awareness, by which the experience of the fact takes the place of 
the contemplation of the fact. All spiritual growth is through action or the 
participation in the experience of something, and it is only when intellect
ualism or the material forms of knowledge are turned upon this action that 
we have growth, for the growth of the individual and the growth of the collec
tive are the result of the vitality of the Conscious participation in a Fact . 
'llilis participation hastening evolution, making the turn of the Wheel more 
rapid, leads finally to the -unfolding of the Great Lotus not only of human 
purpose but of human society. And when the Great Petaled Flower opens and 
receives a harmonious, geometrical society of mortals, the opening flower will 
reveal in its heart the Golden City of Shamballa . This is the Hidden Heart 
which is revealed, and the achievement of that particular condition is 
through the accumulation and combining of the resources of the Consciousness 
of the dedicated; not by good intention, not by hope and helpfulness alone, 
but by the disciplined creation of a situation by which the individual Con
sciousness is brought into harmony with Universal Law, progesses with that 
Law, unfolds according to it, and therefore makes available to the Law itself 
the resources necessary for the expansion of that Law in the temporal state 
of man. 

We could go on considerably, but the six lessions are up and I guess 
this is the best we can do tonight. 

Notes by Virginia B. Pomeroy, 
241 Orizaba Ave., Long Beach 3, California. 




