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SOME ACCOUNT OF THE WRITINGS 

OF 

CLEMENT OF ALEXANDRIA. 

CHAPTER I. 

Sr. PAUL, in the infancy of the church of Corinth, 
writing to the new converts, directed their atten
tion to the fact, that they could not reckon in 
their number many wise men after the flesh, many 
mighty, or many noble; and there is every reason 
to suppose that the Apostle's remark was equall} 
applicable to other Christian communities. The 
causes which indisposed the higher, and as they 
are usually esteemed the better-informed orders of 
society, to the reception of the Gospel, lay in the 
passions and prejudices of human nature, and were 
consequently of general operation. The dread of 
innovation and the desire of maintaining e~tab1ished 
authority influenced alike the Jewish High Priest 
and the Roman governor; while the Rabbi and 

B 
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the philosopher, alike accllstomed to look down 
with contempt on the great body of their fellow
men, were indignant at the temerity of the teachers 
of the new religion, who told them that, notwith
standing their pretensions to superior knowledge, 
they were in fact as ignorant as those whom they 
affected to despise, and had not advanced a single 
step towards the attainment of true wisdom. Yet 
though the first converts were for the most part 
taken from the humbler ranks of life, we learn 
from the writings of the New Testament that, even 
in the days of the Apostles, the Gospel was not 
without its wealthier and more learned adherents
that it had made its way into the palace of Cresar, 
and was deemed not unworthy of consideration by 
some at least among the followers of Zeno and 
Epicurus. In the age immediately subsequent to 
that of the Apostles, the heathen philosopher, how 
reluctant soever to believe that a religion issuing 
from Judea could deserve his regard, would still 
be unable to . close his eyes against its rapid pro
gress, and the extraordinary effects which it was 
daily producing. The union of gentleness and 
fortitude in the Christian . character-the sincere 
and unalterable affection which the members of 
the Christian community displayed towards each 
other-the unshrinking courage with which they 
encountered the persecutions of their adversaries-
the strict conformity of their lives to the belief 

1 
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which they professed, a conformity sought in vain 
in the manners and morals even of the teachers 
of Gentile philosophy - these were phenomena 
which could scarcely fail to arrest attention, 
and . to excite a wish to obtain a nearer ac
quaintance with the causes in which they origi
nated. When, however, the philosopher began to 

mak.e Christianity the subject of his speculations, 
and to investigate its evidences, his previous pur
suits and modes of thinking would lead him to 

regard it under a peculiar point of view. With 
him the argument from prophecy would have com
paratively little weight, because he had not, like 
the Jew, been nurtured in the expectation that a 
great deliverer, pointed out by a long series of 
predictions, was about to appear on the earth; nor 
would the exertions ofsupematural power, to which 
Christ himself appealed in proof of his divine 
mission, produce their due effect on the mind of 
one whom the heathen mythology had rendered 
famiJiar with stories of portents and prodigies; he 
would regard Christianity chiefly as a rule of life, 
and estimate it by its tendency to improve the dis
positions and the practice of mankind. Under 
tbis point of view Christianity was regarded by 
Justin, who became a convert to it because, as he 
assures us, he found it to be the only true, and 
BOund, and safe philosophy; under this point of 
view it was regarded by Clement of Alexandria, of 

B2 
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whose works I purpose glvmg an account in the 
present volume. 

Clement, according to Jerome, was 1 a Presbyter 
of the chureh of Alexandria, the 2 scholar of Pan
tmnus, and after his decease Master of the Cate
chetical School at Alexandria. While he presided 
in it, he had the honour of numbering the great 
Origen among his scholars. He Hourished during 
the reigns of Severus and Caracalla, (i. e. between 

,/ A. C. 192 and 217,) and was S contemporary with 
Alexander, Bishop of Jerusalem, from whom he 
was the bearer of a letter to the church of Antioch. 
Jerome • gives the following list of his works, de
scribing them as replete with learning and elo
quence, and embracing both sacred and profane 
literature. 

I liYf 'It'Otf'E)lE.t; l"piv, oi rtii" 'EKt:A"truii" wporl"yovpf.JlOt, KUT' 

EiKOJ'a Toii aya60ii 'If'OtfliJ'ol:. Pedagog. L. i. c 6. cxx. 28. 
t Euscbius says that Clement in the Hypotyposes expressly 

mentioned Pantlenus as his master. See Eclog;e ex Proph. 
Scripturis, Ivi. He supposes also that Clement alludes to 
Pantlenus in a passage in the Stromata, in which he is giving 
an account of the most distinguished men of the Apostolic suc
cession, with whom he had met. L. 5. c. 11. L. 6. cc. 6. 13. 
Photo Cod. 109. . 

S According to Eusebius he was prior to Victor, Bishop of 
Rome. L. 5. c. 28. See also L. 6. cc •. 6. 11. Alexander 
appears to speak of Clement as his master, in a passage quoted 
by Eusebius. L. 6. c. 14. Clement brings down the chronology 
of the Roman Emperors to the death of Com modus. i. e. A. C. 
192. For the various opinions respecting the dates of Clement's 
works,see Cave.-Dodwell Diss. Iren. iii. Sect. 27. 

• Compare Eusebius, L. 6. C. 13. 
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~Tpflll'aTEI( in eight books. 
1 H ypotyposes in eight books. 

J The word "Or~"''''ll: is used by Clement to express the 
delineation, fonn, or outline of a thing. S. L. 1. cccx:uv. 22. 
cccxxv. 19. CCCXLVIll. 34. L. 4. DLXIV. 2. 10. L. 6. 
DCCXXXVI. 27. Cassiodorus, who has preserved some fragments 
of a Commentary on the Canonical Epistles-probably a portion 
of the Hypotyposes-appears to have translated btrOrlnr",,,.ll:, 
Adumbratio. In the Hypotyposes, Clement, according to Euse
bius, L. 6. c. 14, gave a summary account of the books of" 
Scripture, not omitting those of which the genuineness has 
been questioned-the Epistle of Jude, and the other Catholic 
Epistles; the Epistle of Barnabas, and the Revelation of 
Peter. According to him, the Epistle to the Hebrews was 
written in Hebrew by St. Paul, and translated by St. Luke: 
which circumstance accounts for the similarity of the style to that 
of the Acts of the Apostles. St. Paul did not prefix his name, as 
in his other Epistles, on account of the prejudice entertained 
against him by the Jews, whom the very sight of his name would 
have prevented from reading the Epistle; or as Clement states, 
on the authority of one, whom he calls the blelled Pre,byler, 
St. Paul would not style himself an Apostle to the Hebrews, 
because that title belonged exclusively to Christ; his office was 
to preach to the Gentiles. Clement appears also, on the autllo
rity of a tradition handed down in the church, t~ have stated, 
with respect to the Gospels, that those containing the genealogies 
were firat composed, and to have ascribed the following origin 
to the gospel of Mark. While Peter was preaching at Rome by 
the inspiration of the Spirit, Mark, who had long been his com
panion, at the request of the hearers, committed his preaching to 
writing,-Peter, being infonned of the cireumstanee, expressed 
neither approbation nor disapprobation. (See, however, Euse
bius, L. 2. c. 1:>, where on the authority of the sixth book of 
the Hypotyposes, St. Peter is said to have sanctioned St. Mark's 
work.) St. John was the last of the Evangelists, and composed 
his gt)spel at the suggestion of his friends. He saw that the 
other gospels dwelt principally on points connected with the 
body: he therefore composed a spiritual gospel, under the influ-
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One book addressed to the Gentiles. 
Three books entitled nal8a'YW)'Oc. 

ence of the Spirit. In L. 2. c. 9, Eusebius tells a story respect
ing the martyrdom of James, Bishop of Jerusalem, which he had 
extracted from the seventh Book of the Hypotyp08es. We 
learn from the Paschal Chronicle, p. 224, that Clement, in the 
fifth Book of the Hypotyposes, treated of the seventy disciples 
whom Christ commissioned to preach the gospel; and the Chro
nicler probably found in the same work the statement, which he 
gives on the authority of Clement, that St. John lived till the 
time of Trajan, and travelled about Asia and the neighbouriag 
provinces, appointing bishops and deacons, p. 251. 

However deeply we may regr et the loss of this work, OIl' 

account of the information which we might have derived from it 
respecting the, early history of Christianity, it appears, if the 
account given of it by Photius is correct, to have been in other 
respects of little value. He describes it as containing some truth 
amidst much that was impious and fabulous; that in it matter 
was represented as eternal, and forms as introduced according to 
certain fixed decrees; that the Son was degraded into a creature ; 
that the doctrine of transmigration was asserted, and a succession 
of worlds before Adam; that an obscene and impious account 
of the origin of Eve was given, at variance with the Scriptural 
narrative; that the angels were stated to have cohabited with 
women; that the Word was affirmed to have assumed ftesh not 
in reality, but in appearance; that the existence of two Words of 
the Father was asserted, of whom the inferior appeared to men, 
or to speak more accurately not even the inferior; for the worda 
of Clement are, .. tke Son if caUed tke Word, bearirag tile ,a,. 
name aI the paternal Word: but it if not lie '111110 'ilia' made .fIe,h. 
nor get tke paternal Word; but a cerlai,. fIO'IIIer oj God, beitag a. 
it 'IIIere aft emanation from A" Word, 'IIIhich being made mind, per
(laded the heart. oj men. " These notions Clement endeavoured 
to confirm by quotations from Scripture. Photius, however, 
suggests a doubt whether Clement was really the author of these 
absurdities, from which he admits that Clement's other writings 
are free. He describes ilie work as consisting of interpreta
tions of Genesis, Exodus, the Psalms, the Epistles of St. Paul, 
the Catholic Epistles, and Ecclesiasticus. 
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lOne book concerning Easter. 
A Discourse concerning Fasting. 
A Discourse, entitled, "Who is the Rich Man 

that shall be Saved?" 
'One book on Slander. 
One on the Ecclesiastical Canons, and against 

those who follow the errors of the Jews, addressed 
to Alexander, Bishop of Jerusalem. 

This account of the works of Clement is prin
cipally derived from a Eusebius, who also mentions 

I This book, according to Eusebius, was occasioned by a work 
of Melito, and written at the request of his friends, who entreated 
him to commit to writing the traditions which he had received 
nom the elders with whom he had conversed. L. 4. c. 26. L. 6. 
c. 13. It is quoted in the Paschal Chronicle, p. 7. Potter gives 
two fragments of this· work, IIXVII. 15. 

2 See Potter's edition, IIXX. 40. 
I L. 6. cc. 13,14. Clement speaks as if he had composed a 

work on Continence, 1I'[p. iy"paTdaf:, P. L. 2. c. 10. CCXXVI. 20. 

But Fabricius think .. th~ he here alludes to the third Book of 
the Stromata, see DXX. 15; as well as when he says P. L. 2. 
c. 6. CXCIX. 25. ol[,'A~ful'[JI O( /3atJvript' 'AlSyt'. Another on the 
Resurrection, P. L. 1. c. 6. cxxv. 42. L. 2. c.10. CCXXXII. 33. 
and one on Marriage, (iJ' Ti YUI''''i 'Aoy ... P. L. 3. c. 8. CCLXXVllI. 

24), Dnleu we suppose him there to refer to what he had said 
on the subject of marriage in the second book, c. 10. There is 
a passage preserved by Maximus and lonanes Damascenus, 
which Grabe supposes to be a fragment of the yal''''Of: 'Ao.yOf:, 
nXII. Ed. Potter. 

There are in the works of Maximus, T. 2. pp. 144. 152, two 
quotations from a work of Clement, entitled 1I'[p. 1I'(IOJ'Oluf:. 
Potter, )lXVII. Clement speaks frequently of his intention to 
write on Principles or Causes, lI'Epl apxwJ', S. L.3. DXVI. 10. 
DXX.. 9. L.4. DLXIV. J O. DCIV. 7. L. S. DCCXXX11I. 15. L. 6. 
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an Exhortation to Patience, addressed to the newly 
Baptized. The address to the Gentiles, the Preda
gogus, the Stromata, and the tract entitled" Who 
is the Rich Man that shall be saved 1" have come 
down to us nearly entire. Of the other works we 
have only fragments. From 1 Eusebius we further 
learn that Clement was a convert from heathenism. 
According to I EpiphaniUl:l, he was by some called 
an Athenian, by others an Alexandrian; whence 
Cave infers that he was bom at Athens, and studied 
at Alexandria. The account given by Photius of 

DCCXXXVII. 28. DCCCXXI. 3. where Louth erroneously understands 
by the words TOY dpxllCOY )'6"OY, the Word or Son of God, re
ferring to L. 7. DCCCXXXII. 38. See DCIV. 7. Quis Dives aalvetur, 
DCDL.41. 

He speaks also of a work concerning the Soul, S. L. 2. 
CCCCLXXXVIlI. 16. L.3. DXVI. 22. L.4. 001.33. DLXXI. 17. 
L. 5. DCXCIX. 5. Potter gives two fragments supposed to be 
from this work, as quoted by Maximus de Anima, IIXX. 

He speaks of his intention to write against Heresies, S. L. 4. 
DC IV . 26. Probably in his work on Principles. Compare 
DCIV.7. 

Of a work on Prophecy, S. L. 1. CCCCXVI. 14. L. 4. DCV. 3. 
L. 5. DCXCIX. 5. 

Of a work concerning Angels, S. 1 •. 6. DCCLV. 15. rEp'TOU 

Ala(36).01J. L. 4. 001. 34. 
Of a work concerning the Origin of the World, probably also 

a part of the work on Principles, S. L. 6. DCCCXXVII. 39. See 
C. v. S. L. 3. DLIV. 24. From Eusebius, L. 6. c. 13. we might 
infer that it was a work on the Book of Genesis. 

1 Pnep. Evang. L. 2. c. 2. sub fine. Compare P. L. 1. c. 1. 
XCVII. 7. if' ~ Ilu).a ya"Y{,llfYOl Kat Tal:', raAalal: l"rollt'{,PYOl 

~6£al: 'If'pOl: tllIJT7Iplay YEu(oIlE y'. 
I Hrer. XII. or XXXII. 
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the works of Clement, and of the time in which 
he lived, agrees with that of Jerome. 

We will proceed to examine the writings of 
Clement, taking them in the order in which they 
stand in Potter's edition. 

Digitized by Coogle 



CHAPTER II. 

1 THE first is the Hortatory Address to the Greeks. 
JClement begins with remarking, that the Greeks 
gave credit to the various fables which had been 
handed down to them respecting the power of 
music; they believed that Amphion by his lyre 
had raised the walls of Thebes, and that Orpheus 
had tamed wild beasts by the sweetness of his song. 
" Yet," he proceeds, " though the face of truth is 
now revealed to them in all its brightness, they 
look at it with suspicious eyes. Let us leave them 
to their Cithreron and Helicon, and the feasts of 
Bacchus, and their dramatic exhibitions, which 
are chiefly founded on the calamities and crimes 
of man. Let us tum to the mountain of God, and 
to the holy prophetic choir, and draw down from 
heaven Truth, with her companion, Wisdom; that, 
diffusing her light around, she may enlighten all 
who are involved in darkness, and may free men 
from errOl', extending to them intelligence (G'VVEG'UI) 

1 Clement refers to the Hortatory Address, P. L. 1. c. 1. 
Bub. in. S. L. 7. DCCCXLI. 16. rov, pi" "Yap 'II'porpl'll'u ;, KVplO', 
L. 6. DCCLXVI. 18. 

I C. 1. 
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88 it were a hand to guide them to salvation. Or
pheus, Amphion, Arion, and the Greek musicians 
employed their skill in confirming the perverseness 
of man, and leading him to idols, and stocks, and 
stones. Not so the Christian musician: he comes 
to destroy the bitter tyranny of demons; to sub
stitute in its place the mild. and gentle yoke of 
piety; to raise to heaven those who had been cast 
down upon the earth. 1 He alone has tamed man, 
the most savage of beasts; and has indeed made 
men out of stones, by raising up a Holy Seed from 
among the Gentiles who believed in stones.-Sucb 
is the power of the New Song; it has converted 
stoues and beasts into men. They, who were dead, 
without any portion of the real life, have revived 
at the mere sound. " 

Clement pursues the same figure, comparing 
the combination of the elements in the formation 
of the universe to the skilful combination of the 
different kinds of music; and stating incidentally 
that the Gentile music was derived from 'Tubal, 
the Christian from David. He then proceeds, 
" He who sprang from David, yet 1008 before 

1 Clement here compares men to different kinds of animals in 
reference to their different dispositions; passionate men to lions; 
followers of pleasure to swine, &c. iv. 15. See S. L. 4. 
DLlI:VllJ. 41. 

t According to Gen. iv. 21, Jubal, not Tubal, was the inven
tor of musical instruments. 
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WZb%'d God, dibbdaining inalzimat%' 

instruments, the harp and lyre, adapts this world, 
w(zrld, mars, both hibb %'oul (Thnd 

Holy Sdirit, and th(Ths celebrates God.

What then does the i!lstrument, the Word of God, 

LZ1rd, rsw Szmg mears eyo%' 

of the blind, and the ears of the deaf; to guide the 

lame and the wanderer to righteousness, to show 

God fmJlish i:nan to end to 

to overcome death; to reconcile disobedient chil

dren to their Sather. Lhe instwament 

disoiplinn&&, man 

admonishes, saves, guards, and of his abun-

Pancz: tho of heaonn 

Oli ieawRlng hibb!&, nothinh 

from us but that we shall be saved.-1 Think not, 

howooer, S,&&ng of SolvatirbD i&&ikew,-Wc: 

o(Thistz:d bd(Thre the f(Th(Thndotion of the world; existing 

first in God himself, inasmuch as we were destined 

; we were the (ThreatRwes 

Reason (or Word) of God· we 2 were in the begin

ning through the Word, because the PS ord was 

h'rginoing, wabb frOKn the beghminb, 

and therefore was and is the divine beginning of 

things, now thfgt he has the namo, 

1 So s. L. 7. DCCCXCV. 20. TOU "a,)'wt p.i)' ).E-YO,u)'OIJ, dpxalOToTolJ 
p.t ~Aato",' q.tTp%%%%or. 

• Clement here plays 011 the word apX'/. Ct· 01' c'PXati;OP.E)', j;n 

o i\,;pOI.' vL :§8. 
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which of old was sanctified, the Christ, he is 'called 
by me a new Song. This Word, the Christ, was 
from the beginning the cause both of our being, 
for he was in God; and of our well-being. Now 
he has appeared to men, being alone both God 
and man, the Author to us of all good; by whom, 
being instructed how to live well, we are speeded 
onwards to etemallife.-This is the New Song
the manifestation, now shining forth in us, of the 
Word, who was in the beginning and before the 
beginning. The pre-existent Saviour has appeared 
nigh unto us; he who exists in the Self-Existent 
has appeared; the Word, who was with God, has 
appeared as our teacher; the Word, by whom all 
things were made, who in the beginning, when he 
formed us, gave us life as our Maker, appearing as 
our teacher, has taught us to live well, in order 
that hereafter he may, as God, give us life eternal. 
-He has appeared to assist us against the serpent 
who enslaves men, binding them to stocks, and 
statues, and idols, by the wretched bond of super
stition.-He offered salvation to the Israelites of 
old by signs and wonders in Egypt and in the 
desert; at the burning bush, and in the cloud 
which followed the Hebrews like a servant maid: 
he spoke to them by Moses, and Isaiah, and the 
whole prophetic choir.-But he speaks to us directly 
by himself. He is made man, that we may learn 
from man how man may become God. Is it not 
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then strange that God should invite us to virtue, 
and that we should slight the benefit~ and put aside 
the proffered salvation?" 

1 Clement afterwards inveighs in a contemptuous 
strain against the ancient oracles, and exposes the 
obscene character of the sacred rites and mysteries 
of the different deities. IIHe discovers in the rites 
of Bacchus an allusion to the deception practised 
by the serpent upon Eve. a He accuses the Greeks 
of a two-fold Atheism; they refused to acknowledge 
the true God, and acknowledged as gods those who 
were not gods. .cc Atheism and superstition," he 
proceeds, "are the extremes of ignorance. Ori
ginally there was a native intercourse of man with 
Heaven; but erroneous opinions have withdrawn 
him, the offspring of Heaven, from heavenly con
verse, and prostrating him on the earth, have caused 
him to attach himself to earthly creatures, and to 
invent seven kinds of idolatry. a He has deified 
the heavenly bodies; the fruits of the earth, hence 
Ceres, Bacchus; the punishments inflicted on evil 
deeds, hence the Furies; the passions and affections, 
hence Hope, Fear; the incidents of life, hence 

1 C. 2. 
- I'lrOMAv{oJlrEC Ella .. , Eba.. l.:d"".. cc' ".. I, 'lrAu .. " W'ap'l
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Fate, Justice; the twelve Gods, whose origin is de
scribed by Hesiod ; the Benefactors of mankind." 

1 Clement proceeds to describe the flagitious 
amours ascribed by the Gentiles to their gods. He 
inveighs against the public games: and 2 points 
out the blood-thirsty character of the demons, who 
delighted in combats of gladiators, in war, in 
human sacrifices, being in respect of benevolence 
and kindness inferior to man. S He describes the 
progress of idolatry, and enumerates the places 
where many of the deities, worshipped by the 
Gentiles, were buried. • Before the arts of sculp
ture and carving were known, men worshipped 
rude symbols, a sword, a stone, a column. After
wards statues were erected, of which Clement 
mentions the most celebrated, together with the 
names of the artists who made them. 5 " The 
makers of gods," he continues, "worship not, as 
far as I can understand, gods and demons, but 
earth and art, of which the images are composed. 
For the image is in truth dead matter, formed by 
the hand of the artificer. But our God, the only 
true God, is not an object of sense, made out of 
matter: he is comprehended by the understand
mg. 8 Alas for your impiety. You bury, as 

1 xxvii. 17. 
• C. 4. 

I C. 3. 
s xlv. 29. 
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much as lies in your power, the pure essence; and 
hide in tombs that which is uncontaminated and 
holy, robbing that which is divine of its true 
e88ence. Why do you thus give the honour due 
to God to those who are no gods? Why, leaving 
heaven, do you honour earth? For what are gold, 
and silver, and adamant, and iron, and brass, and 
ivory, and precious stones, but earth, and from the 
earth? Are not all these objects which you behold 
the offspring of our mother, the earth? Why, vain 
and foolish men, blaspheming the celestial abode, 
do you drag down piety to the ground, forming 
to yourselves earthly gods? and following these 
created things in preference to the uncreated God, 
immerse yourselves in thickest darkness ?-The 
Parian stone is beautiful, but is not Neptune: 
the ivory is beautiful, but is not Olympian Jove. 
Matter always stands in need of art: but God 
needs nothing. Art comes forth, and matter puts 
on a form: the costliness of the substance makes 
it convertible to the purposes of gain; but the form 
alone renders it an object of veneration. Your 
statue is gold, or wood, or stone, or earth; if you 
consider its origin, it received its form from the 
workman. I have learned to tread upon the 
earth, not to adore it: nor is it lawful for me to 
trust the hopes of my soul to things without a 
sou I (TOl~ a1/l~xOl(). 
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Again I.-We are they who bear about the 

image of God in this living and moving statue, 
man-the image which dwells with us: our coun
sellor, our companion both abroad and at home, 
who suffers with us, who suffers for us. Weare 
dedicated to God for Christ's sake. Weare 2 the 

chosen race, the royal priesthood, a holy nation, a 

peculiar people; we who once were not a people, but 

are now the people of God; we, who according to 3 

John, are not from below, but have learned every 
thing from him who came from above; we who 
comprehend the dispensation of God, and are 
trained to walk in newness of life.- f Some, in
stead of God, adore the workmanship of God, the 

sun, the moon, and starry choir, absurdly taking 
for gods what are only the instruments whereby v 
to measure time (Td (jP"Yalla Toil Xf»ollov).-Human 
art forms houses, and ships, and cities, and pic
tures; but how can I declare the works of God ? 
Behold the universe: it is his work; the heavens, 

and the sun, and angels, and men, are the works 
of his fingers. How great is the power of God! 
His mere volition is the creation of the world: for 
God alone created it, since he alone is truly God. 
He creates by his mere will, and the effects follow 
upon his mere volition. Herein consists the error 

of the philosophers, who rightly admit that man 

J Iii. 27. 
3 viii. 23; iii. 31; iv. 25. 
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is made for the contemplation of heaven, yet 
worship the heavenly bodies, which are objects of 
sight; for though the heavenly bodies are not 
the works of man, they were created for man. 
Adore not then the sun, but raise your affections 
to Him who made the sun; deify not the universe, 
but seek the Creator of the universe. Divine 
wisdom is left as the only refuge of him who 
would reach the gates of salvation; thence pro
ceeding, as from a sacred asylum, man hastens 
to salvation, no longer liable to be led astray by 

demons." 

1 Clement proceeds to enumerate the opinions 
of the philosophers respecting the gods, and the 
first principles of things. Having pointed out 
their errors, he says, I" I long for the Lord of 
spirits, the Lord of fire; I seek not the works of 
God, but the Creator of the world, the God who 
gives light to the snn. But whom must I take 

r as the assistant of my search? Perhaps you will 
say, Plato. Where then, 0 Plato, must we seek 
for God? You answer, that it is difficult to dis
cover the Father and Maker of the universe; and, 
when we have discovered, impossible to declare 
him to all. Why so? He is ineffable. You say 
well, 0 Plato; you almost touch the truth. But do 

1 C. 5. I C. 6. lix. 1. 
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not faint; take up with me the inquiry concerning 
the good (T,;:ya8ov): for a certain Divine eHluence 
distils upon all men, but chiefly upon those who 
em ploy themselves in rational inquiries; on which 
account they confess, even against their will, that 
there is one God, imperishable, uncreated.-1 You 
say yourself that all things are around the King of 
all things, and that he is the cause of all. Who 
then is the King of all things? God, the measure 
of the truth of things. As things measured are 
comprehended by the measure, so the truth is 
measured and comprehended by comprehending 
God.-I Even the poet.s, the dealers in fiction, 
have approached the truth in speaking of the 
gods." 

, From the consideration of the opinions of the 
heathen philosophers. Clement proceeds to the 
descriptions of the Deity given by the prophets, 
taking his first instance from the Sibyl. He • 
then exclaims, "0 the exceeding love towards 
man! God speaks to us, not as a master to his 
scholars,-not as a lord to his servants,-not as 
God to men: but he gently admonishes us as a 
father his children. Moses confessed that he was 
afraid and trembled, when he heard only con
cerning the Word. Do you not fear, when you 

I Ix. I. I C.7. • C.8. 
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actually hear the Divine Word? Do you feel no 
deep anxiety? Do you not at the same time 
fear, and hasten to learn, that is, hasten to salva
tion, dreading the wrath, loving the grace, emu
lously seeking the hope, that you may avoid the 
judgment? Come, come, 0 you, my youthful 
charge; for unless you again become as children, . 
and are born again, as the Scripture says, you 
cannot receive the really existing Father, or enter 
into the kingdom of heaven. " 

1 Clement's account of the progress of the con
vert is, that he is introduced by faith, taught by 
experience, instructed by Scripture, which says, 
"Come, 0 children, listen to me: I will teach you 

the fear of the Lord. Then, as if addressing those 
who have already believed, it adds, What nuzn is 
'I.e who wishes for life, who longs to see good days? 
We, we will answer, the worshippers of the good 
(Tci'Ya8ov), the followers of that which is good. 
Hear, ye who are afar off, and ye who are near. 
The Word is concealed from no one. He is a com
mon light; he shines on all; there is no darkness 
in the Word. Let us hasten to salvation,-let us 
hasten to the Regeneration 2; though we are many, 
let us hasten to be united in one love according to 
the union of the indivisible (I'Olla81~() Essence. 

I lxxii. 11. • 71'a>"YYlVEl1iav. Matth. xix. 28. 
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Let us, who have received good, hasten; let us in 
turn follow after unity, seeking the good Indivisible 
(po"a8a). The union out of many, which out of 
discord and division receives a Divine harmony, 
becomes one concord, following one leader of the 
chorus and teacher, the Word; reposing on truth 
itself, saying Abba, Father: God favourably accepts 
this true voice, when for the first time he hears it 
from his children. " 

Clement I next supposes a heathen to object, that 
it is not creditable to subvert the customs handed 
down to us by our forefathers. " Yet," he replies, 
"you forsake the kind of food with which the 
nurse supplied you in your infancy . You increase 
or diminish your paternal inheritance, and do not 
preserve it exactly as you received it.-Why then 
should you not forsake a custom wicked and dis
turbed by passions (EI'.".a8~~), and godless? and even 
though your fathers should take it amiss, why 
should you not turn to the truth, and seek the 
truly existing Father, and reject custom as a 
deadly poison? for this is the most glorious of our 
undertakings to show you that piety has been hated 
through madness and this thrice miserable custom. 
So great a good, than which a greater has not 
been given by God to the human race, would not 

1 C.I0. 
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have been hated and rejected, if hurried away by 
custom, and stopping your ears against us, you 
had not avoided our discourses, tossing the reins 
like hard-necked horses, and biting the bit; and 
if, desiring to cast us off who are the guides of 
your life, and borne headlong by folly to the pre
cipices of destruction, you had not deemed the 
Holy Word of God accursed.-1 God gives life: but 
wicked custom, after our departure hence, brings 
fruitless repentance, accompanied by punishment. 
Even a fool learns by experience, that supersti
tion destroys, and piety saves. Look at those who 
are in the service of idols, with matted hair, with 

1 tom and squalid garments, never washed,with nails 
of enormous length like wild beasts, many of them 
emasculated, effectually showing that the groves 
of the idols are sepulchres or prisons. These men 
appear to me to mourn, not to worship the gods; 
undergoing sufferings, of which the effect is rather 
to excite pity than to evince piety. Yet seeing 
this, you still are blind, and look not up to the 
Master and Lord of the universe; or take refuge 
from these prisons here below in the pity which is 
from above.-I Let us not be enslaved, or like 
unto swine: but like legitimate children of the 
light, let us look upwards to the light, least the 
Lord should prove us to be spurious, as the sun 

I I xxiv. 2. 2 lxxv. 9. 
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proves the eagles. Let us then repent, and pass 
over from ignorance to knowledge; from folly to 
wisdom; from intemperance to temperance; from 
unrighteousness to righteousness; from ungodliness 
to God. To be a deserter to God is an honourable 
hazard. The lovers of righteousness, who follow 
after eternal salvation, have many other good things 
to enjoy-those especially to which God alludes, 
speaking through Isaiah, there is an inheritance for 
tke servants of ti,e Lord: a fair and lovely inhe
ritance: not gold, not silver, not raiment, which 
the moth corrupts, not earthly things, which the 
thief breaks through to ,steal; but that treasure 
of salvation, to which we ought to hasten, becom
ing I lovers of the Word.-' You have received, 
o man, the Divine promise of grace: you have 
heard the opposite threat of punishment. By these 
the Lord saves, disciplining man by fear and 
grace. Why do we delay 1 Why do we not 
avoid the punishment 1 Why do we not receive 
the gift 1 Why do we not choose the better part, 
taking God instead of the evil one 1 Wisdom 
instead of idolatry 1 Life instead of death ?
Behold, he says, I have placed before your face 
death and life. The Lord proves you that you 
may choose life: as a father, he counsels you to 
obey God. If!le hearAen to me and al'e willing, 

I cJuXoXciYOVc yu·of'illolJc. lxxv. 26. 2lxxvi.21. 
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ye shall eat the good of the land. Grace follows 
obedience. But if ye will not hearAen or be 

willing, the sword andfire shall deDOUr you. Judg
ment follows disobedience. The mouth of the 
Lord hath spoken it: the law of truth, the Word of 
the Lord." 

Still inveighing against custom, Clement says I, 
that custom induces men to drink to excess, to com
mit injuries, to deify dead men, to worship idols.
"But though the artisan can make an idol, I he 
has never made a breathing image, or formed soft 
flesh out of earth. Who liquified the marrow 1 
who hardened the bones 1 who extended the nerves 1 
who inflated 1he veins? who infused blood into 
them 1 who stretched the skin around them? who 
made the eye to see 1 who breathed a soul into the 
body 1 who freely gave righteousness 1 who has 
promised immortality 1 The Creator of all things 
alone, the Supreme Artisan, made man a living 
image; but your Olympian Jove, the image of an 
image, far differing from the truth, is the dumb 
work of Attic h.ands. The image of God is his 
Word: the legitimate Son of Intelligence, the 
Divine Word, the original Light of light; and the 
image of the Word is the true man, the mind whicb 
is in man, who on this account is said to be made 

I lxxvii. 8. 2 lxx viii. 18. 
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in the image and likeness of God, being assimilated 
to the Divine Word (or Reason) by the understand
ing in his heart, and therefore rational. But the 
earthly image of the visible man, the man sprung 
from the earth, the resemblance of man, appears as 
it were a momentary impression, OfClla'YE'iOll), far re
moved from the truth.-I He who has never heard 
the Word may urge ignorance in excuse of his 
error; but with respect to him who, having heard, 
is deliberately disobedient, his knowledge will be 
injurious to him, because it will convict him of 
having rejected that which is best. Man is born 
to hold intercourse with God. As we apply ani
mals to the uses for which they were naturally 
designed, so we invite man, who was made for the 
contemplation of heaven, who is indeed a heavenly 
plant, to the knowledge of God. Let him perform 
the duties of his earthly calling, whatever they may 
be, but perform them in subordination to his duty 
towards God. What is it but custom, which causes 
men to worship stones, to expend their wealth and 
even life on matter? Enslaved by it, they become 
unable to take compassion on themselves, and 
unfitted to obey those who would take compassion 
on them, and voluntarily go on to destruction, even 
to their latest breath. Custom induces men to 

I lxxix. 35. See S. L. 2. eeeclxi. 3. I have here given the 
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deify stones, and the phenomena of nature, and 
the elements, and the heavenly bodies, and the 
passions and actions of men, and their bodily 
affections.-But 1 when a certain providence of 
Divine power clearly appears around us, why do 
we refuse to confess that God, who alone is God 1-
The earth is the Lord's, and the fulness thereof. 
While then we luxuriate in that which is his, how 
dare we to be ignorant of the master? Quit my 
earth, the Lord will say to you; touch not the 
water, which I cause to spring up, or the fruits 
which I plant; pay back the price of your suste
nance to God; recognize your master; you are the 
peculiar workmanship of God; how can his property 
be justly alienated? for that which is alienated, 
being deprived of its proper owner, (aTEP0p.EVOV 

~c OUCElOTJJTOC) is deprived of truth.-2 Blinded by 
your folly, you think that God speaks by a crow or 
a jackdaw ; you honour a crow as the messenger of 
God; but persecute and strive to kill the man of 
God, who does not caw or chatter, but speaks 
rationally, and instructs lovingly, and calls you to 
righteousness. You neither receive the grace, nor 
dread the punishment from abO\'e; for you believe 
not God, nor understand his power. His hatred of 
wickedness is as incomprehensible as his love to 
man is ineffable. His anger prepares punish-

1 7I"pOJlOU~ TIt: 1.IIVaPfWt: (h"iriit:. lxxxi. 31. ;, Uwaplf; ;, 8tlK;'. 
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ment for sin: his love to man benefits, in order 
to lead man to repentance. Most pitiable is 
the state of him who is deprived of Divine 
assistance. The blindness of the eyes and the 
deafness of the ears are the most grievous of 
the calamities inHicted by the evil one; the one 
deprives us of the sight of heaven, the other of 
Divine instruction. But you, maimed as it were 
with respect to the truth, blind as to your mind, 
deaf as to your understanding, neither grieve, nor 
feel indignant, nor desire to see the heavens and 
the Maker of the heavens, nor strive to hear and 
to understand the Creator and Father of all things, 
nor apply your choice to salvation. No obstacle 
stands in the way of him who hastens to the 
knowledge of God: neither want of offspring, nor 
poverty, nor obscurity of station, nor want .of 
possessions; nor would anyone take brass or iron 
in exchange for true knowledge: this he rightly 
prefers to all things. Christ is under all circum
stances a Saviour; for he who is an imitator of 
the Just One has few wants, because he is a lover 
of him who has no wants, laying up a treasure of 
blessedness; not in others, but in himself and God, 
where there is neither moth, nor robber, nor 
pirate, but the eternal Giver of good.-1 Believe, 
o man, in man and God: believe, 0 man, in him 

I lxxxiv. I. 
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who suffered and is adored, the living God. Be
lieve, 0 servants, in him who died. All men, 
believe in him who alone is God of all. Believe, 
and receive salvation as your reward. See" ye 
the Lord, and your soul shall live. He who seeks 
God, is active about his own salvation. Have you 
found God ? You have life. Let us then seek him 
that we may live. The reward of the discovery is 
life in the presence of God." Still urging the Gen
tiles to abandon their idolatrous and vicious prac
tices, 1 Clement says, "Let the Athenian follow 
the laws of Solon; the Argive, those of Phoroneus : 
the Spartan, those of Lycurgus: but if you enrol 
yourself among the citizens of God, heaven is your 
country, and God your law-giver. And what are 
his laws? Tlwu shalt not murder; tlwu shalt not 
commit adultery, &c. But besides these laws, 
there are others perfective of them, rational and 
holy laws, written upon the very heart. Tlwu shalt 
love tl,y neighbour as thyself. To him who smites thee 
on one cheek, turn the other. Tlwu shalt not covet. 
Clement I proceeds to ascribe the rapid success of 
the gospel to the superintending providence of 
God. "The Divine power, shining upon the 
earth, has with celerity not to be surpassed and 
bene"olence easy of access, filled the universe 
with the seed of salvation. For without the pro-
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vidence of God, the Lord could not have accom
plished so great a work in so short a time-the 
Lord, who was despised as to his outward appear
ance, but worshipped in act, the Expiator, the 
Saviour, the mild (PEI~IXIO~), the Divine Word, 
manifested as truly God, equalled to the Lord of 
all; for he was his Son, and the Word was in God; 
neither disbelieved when he was first announced, 
nor unknown when, taking the 1 person of man and 
formed in the flesh, he acted the drama of man's 
salvation. He was a true combatant, and com
bated in conjunction with the creature; and being 
most rapidly diffused throughout all mankind, 
rising more swiftly than the sun according to his 
Father's will, he caused God to shine upon us : 
proving whence he was and who he was, by wbat 
he taught and did-the Bearer of Peace-the 
Reconciler-the Word our Saviour-a fountain 
giving life and peace, poured over the whole face 
of the earth-through whom, so to speak, the 
universe has become a sea of good." 

2 Clement proceeds to magnify the goodness of 
God, first in placing man in paradise, and then in 
restoring him to liberty, after he had fallen, and 
by his disobedience brought himself under the 
dominion of sin. He interprets the history of the 
Fall allegorically, saying, that by the serpent is 

1 'II'pof1WlI'Eiol'. lxxxvi. S. 2 C. 11. 
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meant pleasure. Speaking of the assumption of 
human Hesh by Christ, in order to redeem man, 
he calls it a Divine mystery, and exclaims, "0 
mystical wonder! the Lord stooped down, and 
man arose; and he who fell from paradise receives 
a greater reward of obedience, even heaven. 
Since then the Word himself came to us from 
heaven, we ought not, idly busy, to go for human 
instruction to Athens, or any otber part of Greece, 
or to Ionia. For if he is our teacher, who has 
filled all things with holy powers, creation, sal
vation, benefits, laws, prophecy, doctrine, our 
teacher instructs every where, and the Word 
has made the whole world, Athens, and Greece. 
Surely you will not believe the poetic fable, that 
the Cretan Minos was the boon companion of Jove; 
yet disbelieve us who have become the disciples of 
God, and embraced the true wisdom, at which the 
greatest philosophers scarcely hinted, but which 
the disciples of Christ comprehend and proclaim. 
Human philosophy deals in particular precepts: it 
inquires whether men should marry, or engage in 
public affairs, or beget children; but Divine phi
losophyextends to the whole life of man, to every 
season and circumstance, and looks to the accom
plishment of one object, the attainment of ever
lasting life. " 

After a glowing description of the light which 
1 
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the Word has shed on mankind, Clement exhorts 
all men to break out into the following strain of 
thank.sgiving: 1" Hail, 0 light: for light has 
shone upon us from heaven, upon us who were 
buried in darkness, and shut up in the shadow of 

death-light purer than the sun, sweeter than our 
present life. That light is eternal life; and what
soever partakes of it, lives. But the night avoids, 
the light: and setting through fear, gives way to 
the day of the Lord. An things have become 
light, never again to set, and the setting has be
lieved in the rising. This is the new creation. 
For the Son of righteousness, visiting all things in 
his career, comes alike to all mankind, imitating 
the Father, who causes his sun to rise, and the dew 
of truth to fall on all men. He has brought the 
setting to the rising; and crucifying death, has 
raised up life: and snatching man from destruc
tion, has elevated him into the air, transplanting 
corruption into incorruption, and converting earth 
into heaven." 

From the consideration of the benefits, temporal 
and spiritual, conferred by God on man, Clement 
infers the necessity of believing in him. "God," 
I he says, "asks only faith in return: and do we 
refuse it ? S The Word, revealing the truth, has 
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shown to man the great salvation, that either 
repenting he may be saved, or disobeying he may 
be judged. This is the preaching of righteousness ; 
good tidings to the obedient, judgment to the 
disobedient. The loud-sounding trumpet calls 
together the soldiers, and denounces war. Shall 
not Christ then, breathing forth a peaceful strain 
,to the very extremities of the earth, collect his 
peaceful army? 0 man, by his blood and his word, 
he has collected a bloodless army, and entrusted 
the kingdom of heaven to its care. The trumpet 
of Christ is his gospel; he has sounded it, and we 
have heard.-1 The imitation of God consists in 
paying him holy worship: and we best worship by 
imitating him. Then do men possess heavenly 
and Divine love, when that which is truly fair, 
kindled by the Divine Word, shines forth in the 
soul. Have but a right will, and you have life; 
they are necessarily yoked together.-Christ freely 
offers you life: and who is Christ? The Word of 
truth, the Word of incorruption, who regenerates 
man, who leads him back to the truth, who is the 
centre (1'0 lC£vrpOV) of salvation, who drives away 
corruption, who expels death, who builds up. a 
temple in men, that he may place God in them. 
Purify the temple; cast pleasure and sloth, like a 
perishable flower, to the winds and flames; culti-

1 xc. 24. 
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vate the fruits of temperance, and dedicate yourself, 
as an offering of first-fruits to God, that not only 
the work, but also the grace, may be his. It is 
fitting that he who is the disciple of Christ, should 
both appear worthy of the kingdom, and should 
be pronounced worthy of it. " 

" Let 1 us then," continues Clement, "shun 
custom: let us shun it as a dangerous headland, 
or the threats of Charybdis, or the fabled Sirens: 
it strangles man, it turns him aside from the truth; 
it leads him away from life; it is a snare, an 
abyss, a pit. " After comparing the danger arising 
to man from the seductions of pleasure to the temp
tation of Ulysses by the Sirens, and running a 
parallel between the mysteries of Bacchus and the 
doctrines of Christ, he exclaims 2, "0 the truly 
sacred Mysteries! 0 the pure light! I am led by 
the light of the torch to the view of Heaven and of 
God; I become holy by initiation. The Lord is 
the hierophant. who leading the candidate for 
initiation to the light, seals him, and presents the 
believer to the Father to be preserved for ever. 
These are the orgies of my mysteries; if thou 
wilt, be thou also initiated, and thou shalt join in 
the dance with the angels around the uncreated, 
and imperishable. and only true God, t.he Word 

I C.12. 2 xcii. 30. 
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of God joining in the strain. He, the eternal 
Jesus, the one great High Priest of the one God 
and Father, prays for men, exhorts men. Hear, 
he says, ye innumerable tribes, or rather all who 
are endowed with reason, Barbarians and Greeks. 
I call the whole human race, whose Creator I am 
by the will of the Father; come to me, to be ar
rayed under one God, and the one Word of God; 
be not content merely. to excel irrational animals 
by the possession of reason. To you alone of all 
mortal beings I give immortality. I wish to make 
you partakers of this grace; to confer upon you a 
benefit entire in all its parts-incorruption. I 
freely give YOll the Word, the knowledge of God : 
I freely give you my whole self. This I am; this 
God wills; this is the musical concent, the har
mony of the Father; this is the Son, Christ, the 
Word of God, the arm of the Lord, the power of 
the Universe, the will of the Father; of which 
things there were formerly images, but not all re
semblances. I wish to guide you to the original, 
that you may all become like to me. I will anoint 
you with the ointment of Faith, through which 
you cast off corruption. I will show you the naked 
form of righteousness, through which you ascend 
to God. Come unto me all ye that labour and are 
heaug laden, and I will give you rest.-This 1 is the 
counsel of the Word, not to hesitate whether it is 

1 xciv. 11. 
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better to be sane or insane; but laying fast hold 
upon the truth, to follow God with aU our might, 
in soberness of mind, and to deem aU things his, 
as they are; having learned, moreover, that we 
are the fairest of his possessions, let us commit 
ourselves to God, and Joving the Lord God, esteem 
this our business through the whole of life. If 
friends have all things in common, and man is the 
friend of God (and he is the friend, through the 
mediation of the Word), all things belong to 
man, because aU things belong to God; and 
all things are common to both the friends, God 
and man. It remains then to pronounce the 
pious Christian alone rich, and wise, and noble; 
and in this respect to call and believe him the 
image and lik.eness of God; because he has been 
made just and holy, and wise by Jesus Christ, and 
so far like even to God." Clement says in con
clusion, "I have placed before you Judgment and 
Grace: doubt not which is the better; for life 
must not be compared with destruction." 

The foregoing sketch of the Hortatory Address 
to the Gentiles, will sufficiently confirm the cha
racter given by Jerome of the writings of Cle
ment. The work bespeaks a familiar acquaintance 
with the Scriptures and with profane literature. 
He, however, who shall open it with the expec
tation of finding a systematic exposition either 

D 2 
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of the evidences or doctrines of Christianity~ 

will be greatly disappointed. In order justly to 
appreciate its merits, we must carry ourselves back 
to the times in which it was written, and endeavour 
to obtain a correct notion of the moral and reli .. 
gious condition of the Gentile world-of the modes 
of thinking and reasoning then prevalent. I have 
said 1 elsewhere, that we ought to give the Fathers 
credit for knowing what arguments were best cal. 

culated to affect the minds of those whom they were 
addressing. It was unnecessary for them to esta

blish by a long train of reasoning, the probability 
that a revelation may be made from Heaven to 
man; or to prove the credibility of miracles. Some 
few philosophers might altogether deny the exist~ 
ence of the gods; others, admitting their exist· 

ence, might deny that they interfered in the con· 
cerns of men; but the majority, both of the learned 
and unlearned, were fixed in the belief that the 
Deity· exercised an immediate control over the 

human race, and consequently felt no pre-disposi
tion to reject that which purported to be a com

munication of his Will. They would rather en
quire of him who professed to be the bearer of such 
a communication, as the Athenians did of St. 

Paul, what is this new doctrine whereof tlw", speai

est' and would judge of its pretensions to a Di· 

1 In my work on Tertullian, p. 136. 

Digitized by Coogle 



37 

-vine origin, not by external evidence, but hy what 
it taught and enjoined. Accustomed as they were 
to regard the various systems proposed by the 
teachers of philosophy, as matters of curiolls spe
culation, designed to exercise the understanding, 
Dot to influence the conduct, the chief difficulty of 
the advocate of Christianity was to prevent them 
from treating it with the same levity; and to induce 
them to view it in its true light, as a revelation 
declaring truths of the 11ighest practical import
ance-truths which they could not disregard with
out endangering their dearest interests. 

The point, therefore, at which Clement aims in 
his Hortatory Address, is to show the infinite su
periority of the Gospel to the religious systems, if 
systems they conld be called, and to the philosophy 
of the Gentile world. With respect to the former 
his task. was easy. He had only to contrast the 
objects of Christian and Heathen worship-the 
all-powerful, all-wise, all-perfect God, to whom 
the Christian bowed the knee, with the frail and 
vicious, and monstrous deities with which Poly
theism had filled the Universe. He had only to 
contrast the pure and spiritual service which the 
Gospel enjoined, with the impure and sensual and 
degrading rites by which the Heathen strove to· 
propitiate their deities. It is true that idolatry 
possessed in the corruption of human nature, a 

L 
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stronghold from which it could with difficulty be 
dislodged; it retained men under its dominion by 
the gratifications which it offered to their licentious 
appetites; but it was indefensible by argument. 
Its advocates, when pressed, could only plead 
prescription in its behalf; could only allege the 
authority of their forefathers, and declaim on the 
discredit of forsak.ing, for a religion which was the 
growth of yesterday, opinions, and usages, and 
rites which had been handed down to them from 
the remotest antiquity. Hence it was that the 
early apologists of Christianity employed so much 
labour in proving the superior antiquity of Moses, 
and in showing that the Gentile philosophers were 
indebted to his writings for whatever their own 
contained, iii any degree approximating to the 
truth, concerning the Divine Nature or the obliga
tions of morality. They wished to convince the 
defenders of Heathenism that, even on the ground 
of antiquity, Christianity was entitled to the pre
ference. 

The professed aim of Gentile philosophy was to 
accomplish the amelioration of human nature; to 
render man superior both to external circumstances 
and to his own appetites and passions, by placing 
before him a model of perfect virtue, of which he 
was never to lose sight, and to which he was to 
conform his whole life and conversation. The 

9 
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philosopher failed to effect his object, because 
he was alike ignorant of the true source of moral 
obligation, and of the true standard of moral ex
cellence; and because he could supply no adequate 
sanctions to ensure obedience to his injunctions. 
The main design of the Hortatory Address is to 

show that the Gospel possessed the requisites in 
which philosophy was deficient. It proceeded from 
the one true God, to whose superintending Provi
dence alone its rapid progress ~ould be ascribed. 
The bearer of the revelation was the Son of God
" 1 the Word, who is the sun of tILe soul, by wlwm 

alone, rising in the intnost recesses of the understand

ing, the eye of the understanding is enlightened. 

2 From this divine fountain Of light 'some rays had 

flowed even to the Grech, who had thereby been en-

abled to discover faint traces 0/ the truth. But the 

Word himself lUJJJ now appeared in the form of man to 

be our teacher; and the sanctions by which he-con-

firms his precepts are the most powerful which can be 

proposed to a rational being-an eternity of happiness 

to the obedient, of misery to the disobedient." 

Man, according to Clement, was created in the 
image of God, and was designed to enjoy the Di
vine intercourse; but seduced into disobedience, 
he forfeited these high privileges. The Word de-

l lix.26. 2 lxiv. 8. 
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sceuded upon earth to replace him in the situation 
from which he had fallen; to enable him to fulfil 
the purposes of his being, by exercising himselfin 
the contemplation. and aspiring to the knowledge 
of God. He then, who lends a willing ear to the 
message of the Word, reconciled to God by the 
mediation of Christ, and transformed by the Holy 
Spirit of God, continually advances in righteous
ness, wherein his resemblance to God consists; (:;0 

that he becomes the friend of God and like unto 
God; nay, he is as it were made Gud; for piety. 
J according to Clement, raises the hu man nature 
to Divine.' 

The purifying and sanctifying influence of the 
Gospel is the theme to which Clement continually 
recurs. In enlarging upon it, he expresses him
self with an energy and fervour which, in the opi
nion of the pious Christian, wi1l compensate many 
offences against good taste and many defects in 
reasoning. The character under which he delights 
to contemplate Christ is that of the restorer of man 
to original purity, of the Creator of man anew in 
righteousness and holiness. If he touchea upon 

1 -Iva a~ .. a& tTl. 1Nlpa dv8pWlrOV fla8U!:. wi 'II'lIrt l1pa &v8pw7rO(; 

yi""ra& 8,Oc:. VIII. 31. ro" .. a& ",6..0" a'll',,,,dtla& .. ar' d£[a" ov"a",e.
"0" ri"8pw'll'0,, eli. LXXI. 26. ra ;,p0lroloii"ra Ka& 8(01l"010iivra 
ypal'l'Rra. 32. 8(011'01';''' ro" &,,6pIII'll'0". LXXXVIII. 33. /CaW" .. 
iIi6l0U",'''01. P .1. i. c. 12. CLVI. 33. i~pOlOUPl"O& r~ lJl~. CLVlI. 24. 
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the peculiar doctrines of the Gospel, it is chiefly 
to point out the motives which they supply to in
creased exertions in well-doing. If his subject 
leads him to mention the miraculous acts by which 
Christ, during his residence on earth, gave proof 
of his Divine mission, Clement instantly re\"erts to 
the spiritual miracles which were to he accom
plished by the preaching of the Word, in removing 
the film from the mental eye-in opening the ear 
of the understanding to the reception of Divine 
truth-in l'aising the morally lame and impotent· 
from the ground, and enabling them so to run 
that they may obtain the prize of salvation. This 
may be said to be neither a ~ystematic nor a com~ 
plete, but it cannot justly be called a low or un
worthy view of the Gospel dispensation. It gives 
birth to lofty and exalted notions of the purposes 
of our being: it is indeed an expansion of our 
blessed Lord's injunction. Be !Ie perfect, even as 

your Father whiclt is in Heaven is perfect. 

'. 

Digitized by Coogle 



CHAPTER Ill. 

THE design of Clement in the Hortatory Ad
dress was to convert those whom he was address
ing ft:Om Heathenism to Christianity. His design 
in the Predagogue, the work which we shall next 
proceed to examine, was to instruct the new con
vert how to regulate his future conduct. .The 
duties ofa Christian have usually been divided into 
two classes, his religious and his moral duties; those 
of which God is directly, and those of which he,.ris 
indirectly the object; for as God is the author of 
the relations, out of which our obligations to our 
neighbours arise, in fulfilling our duty towards 
our neighbour, we at the same time fulfil our duty 
towards God. From this division of our duties it 
is evident that we are liable to fall into two oppo
site errors. We may err by allowing ourselves to 
be entirely engrossed by the relation in which we 
stand to God; to be entirely absorbed in meditation 
on the Divine perfections, and in anticipating the 
happiness of a glorified state. Giving ourselves 
up to the guidance of our imagination, we may 
fancy that we are already separated from all COD-
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nection with the earth, and raised far above all 
human ties and obligations. We may err, on the 
other hand, and it is an error of far more frequent 
occurrence, by giving our attention exclusively to 
the duties arising out of the relations in which we 
stand to our. fellow-creatures, and fulfilling them 
from motives wholly unconnected with any regard 
to the will of the Author of those relations. The 
Gospel supplies a preservative from both these errors. 
Assuming the existence of the relations in which 
we stand to God, it makes them the foundation of 
moral obligation; and thus enforces the necessity 
of active \'irtue by teaching us to refer our whole 
behaviour to the will of God. But it contents 
itself with pointing out generally the frame and 
temper of mind, which the Christian ought to 
acquire; it does not descend into particulars: it 
does not teach morality systematically. Clement 
was not insensible to this peculiarity in the gospel; 
on the contrary, 1 he derived from it an argument 
in proof of the superiority of Christianity to Gentile 
philosophy; the latter, he said, dealt in particular 
precepts; the former regulated the springs of ac
tion, the thoughts and affections of the heart. Yet 
in his Pmdagogue, written in order to fill up as it 
were the outline of the Christian character sketched 
in the gospel, he has himself descended into the 

1 See p. 30. 
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minutest details of human conduct, and given 
rules for the direction of the convert in the common 
transactions of daily life. 

Clement begins with stating, that in man 
three things are to be considered, moral! princi
ples, actions, passions or affections. His Hortatory 
Address had treated of principles, guiding the 
heathen to piety, and laying as it were the keel 
on which the vessel of faith was to be built. The 
discourse, which regulates actions, must be of a 
preceptive: that which regulates the passions of a 
suasory character. " Yet it is the same Word, who 
now by exhortation, now by precept, now by 
persuasion, rescues man from the dominion of 
worldly habit, and leads him to the salvation 

1 1,8.,,,, lrP~l"''', lra8.,,,. It is evident that in this threefold 
division, Clement means to refer to his three works: The Hor
tatory Address, which had in view the conversion of the Gentile 
to Christianity, and the formation of right principles in him; 
the Pedagogue, which was designed to regulate the practice of 
the convert, and to fit him to receive the instruction conveyed 
in the Stromata, (lrutJay",yoiiJlTO, ill 9Eti Toii >'oyov Til" d"8p':'.".",,, 
dIl8i"[tu,, d7rO T.,,, alaB"T.,,, i7r~ TrI" "6"lIt,,, P. L. 1. c. 12. 
CCCCIV. 3.) which were to carry him onward to perfection, to make 
him perfect in knowledge,-in other words, to make him the 
true Gnostic. See XCIX. 5. The design of the Pedagogue is 
thus stated by Clement: ,0aIlU' Ji 0 nat~ay",yu, It,.,.i,,, i" Tptlll 

~tUtpOV""l"O' 131/3>'ot, , rIl" i" lralJ",,, dy",y;,,, TE Kul Tpoftt" 
lrUpillT"IIE, TOVTillTt", i" "U"lXi/lll"" IIV"UV£oVIIU" T; lrlllTEt 
7rO>'tTEiu" "U~ lrp0lrapulI"lvd(ovlla" Toi, EI, 4"Jpa, iYYPafop.l"Ot, 

t"aPETO" TIl" t/-vx"", El, t7rtllT;',.,.,,' Y""'tlTt"ii, lrUpU~OX~", S. L. 6. 
DCCXXXVI. 7. See also DCCLXXVI. 19. 
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which is of faith in God. When the heavenly 
guide, the Word, calls men to sah-ation, the 
name of Hortatory then peculiarly belongs to him. 
But when, proceeding onward, he assumes at once 
the healing and preceptive character, we then give 
him the appropriate name of Predagogue; hill 
object being 1 practical, not methodical or doc
trinal-to ameliorate, not to instruct the soul-to 
point the way to soberness of living, not to know
ledge. The same Word is doubtless occasionally 
a teacher, but not in the present instance; for 
when he is a teacher, he is employed in the 
explication of doctrines; but the Predagogue, being 
practical, having first directed U8 to the formation 
of moral principles, then exhorts U8 to the pel'· 
formance of that which is right, delivering pure 
precepts, and holding up the images of former 
errors to those who come after. Both modes 
are most useful: the preceptive to produce obe
dience; while that which places images before us 
operates in a twofold manner; it induces us to 
imitate the good, and to avoid the eviL The cure of 

I See C. 3. CII. In. L_ 2. c. 9. ccxv. 25. d>.>.' i~l3r", yap 
row W'alC~aylolyu;oii TOII'OV, TO aloall/Ca),u:o" fTOo' 7I'apfillaYIII". It 
is evident from this passage that by the OlOalll:a>' .. :o" t:TOo!:, 
Clement meant instruction in the mystical interpretation of Scrip
ture, the knowledge of which was essential to the true Gnostic • ..
See also L. 1. c. 3. CII. 30. L. 3. c. 11. CCCIV. 5. 811a fI'" o~" 
01I1:OI/C. T. i. CCCJX. 30. S. J ... 1. CCCXLJl. 38. dU' 0 JIOW, yf row 
W'pof'f7'l1Coii cai roii oloall/Ca>'u;ow 71'"t:(,,,,"1'O, 1:. T. t 
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the passions is, effected by the persuasive power of 
these images, the Predagogue 'strengthening the 
soul, and preparing the sick by benevolent pre
cepts, as it were by gentle medicines., for the 
perfect knowledge of the truth. Health comes 
through the' application of remedies; know ledge 
through instruction. Man must be restored to 
pel'fect health, before he can enter upon the course 
of doctrinal instruction.-The diseased soul first 
needs the Predagogue to heal its passions; then the 
teacher, to purify it and render it meet for know
ledge. Such is the <EConomy of the benevolent 
Word: he is first hortatory, then acts the part of 

7 the Predagogue, lastly of a teacher." 

Having said that the Word is the Predagogue, 
1 Clement goes on to describe him as "like unto 
God his Father-sinless, blameless, not subject to 
passion - pure God in the form of man - the 
minister of his Father's will-God the Word-in 
the Father, on the right hand of the Father-God 
in the form of God. He is our spotless I exemplar; 
and our strenuous endeavour must be to bring our 
soul to a resemblance to his. But he is altogether 
exempt from human passions; the only Judge, 
because he alone is sinless; our utmost aspiration 
must be to sin as little as possible.-The best state 

I C.2. 2 l; .... ':",. with reference to Genesis i. 26. 
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is that of him who sins not at all; this is the 
Divine state. The second, of him who commits 
no deliberate sin; this is peculiar to the wise man. 
The third, of him who commits few involuntary 
sins; this is peculiar to those who are well brought 
up under the Predagogue. The last state is that 
of him, who does not continue long in sin. The 
safety of those who are called to repentance, con
sists in renewing the fight against sin.-The Word 
took upon him the office of Predagogue, in order 
that he might prevent sin.-He is the physician, 
who heals the infirmities of man.-The good 
Predagogue, the Wisdom, the Word of the Father, 
who created man, watches over the whole of his 
workmanship. The Saviour, the all-sufficient 
physician of man, heals both the body and soul.
The soul he heals by precepts and gifts of grace 
(XapifllM'flIV); but his gifts precede his precepts. 
He begins with giving remission to us sinners: 
, Thy sins,' he says, 'are forgiven. '·-His dis
posing care was first employed on the external 
world, the heavens, for man's sake: then on man, 
his greatest work. " 

" The Lord," Clement J proceeds, "as God, remits 
the sins of man: as man, disciplines him so that -
he may not sin. Man is dear to God, inasmuch as 

I C.3. 
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he is God's workmanship; other beings be created 
by a command; but man he fashioned with his 
own hands, and breathed into him something pecu
liar to himself. That, therefore, which was made 
by God, and after his own image, was created by 
him, either being selected on its own account, or on 
account of something else. If on its own account, 
he who is good lo,·es that which is good; and that 
which is called the Inspiration or breath(T6 Ip,(,tnI,,«) 

of God, iR the inward charm (TO '(~TpO"') which 
renders man dear to God. If selected ou account of 
something else, God could have no other motive 
for creating him than this-that, unless he existed, 
God could not be a good Creator, or man arrive at 
the knowledge of God. For, unless man had been 
made, God would not have made that on account 
of which man was made; and that force, which 
he possessed hidden in his will, he perfected 
through the external power of creation, receiving 
from man that which made man, (that on account 
of which man was made,) and he saw him whom 
he had (made), and that which he willed took 
effect. Nothing is impossible with God. Man, 
therefore, whom God made, was selected on his 
own account; but that which is selected on its own 
account, belongs as it were to him by whom it is 
so selected, and is, therefore, dear to him. How, 
indeed, could man be otherwise than dear to God? 
man,on whose accounttheOnly-Begotten descended 
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from the bosom of the Father, the Word of faith, 
the superabundance of faith 1" 

Clement's reasoning is somewhat obscure; but his 
meaning seems to be, that the object of man's crea
tion must either be to display the goodness of God, 
or to enable man to arrive at the knowledge of God; 
in either case, man was not created on account of 
any thing exterior to him, but on his own account. 
The concll1sion is, that we must in turn love him, 
who through his love of us has become our guide 
into the best course of life; and must live accord
ing to the precepts which express his will; not 
merely doing what is commanded, or. avoiding 
what is forbidden, but also turning aside from some 
of the images C fIKOllfIJII), or examples set before 
us, and imitating others, and thus performing the 
works of the Predagogue after his likeness: so 
that we may realize the words, "in his image, 
after his likeness." 

• Clement next shows that the Predagogue's in
structions are alike applicable to men and women. 
The feelings and habits of Gentile antiquity, might 
render it nece!;sary for him seriously to discuss 
points on which we should deem it impossible even 
to raise a question. 

I Compare c. 1. XCVIJI. 20. S. L. 3. DLXXII. 19. 
t C.4. Compare S. L. 4. DXC. 15. DCxvlI.8. 
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Having shown who the Predagogne is, I Clement 
proceeds to inquire who are the 71'ai8E~, the children. 
" We," he answer5, "who are Christians." He 
proves this assertion by referring to the passages in 
Scripture, in which Christians are called cltildren, 
infants, sons, a new people, colts, lambs. "Let 
it not," I he says, "be supposed that we are 
called children, because childhood is the age when 
the reason is not matured; nor let us ignorantly 
misinterpret the words of Christ, unless ye become 

as these children, ye shall not enter into the king
dom of God. We do not, like infants, roll upon 
the ground; or creep upon the earth as heretofore, 
like serpents, twisting (i).VIJ7I'WPEVOl f. E~VIJ7I'WfUVOl, a 
word expressing the motion of a snake) our whole 
body around senseless desires; but stretching up
wards in thought, renouncing the world and sin, 
touching the earth lightly with our toe, so as just to 
appear to be in the world, we follow after holy wis
dom, which seems folly to those who are sharpened 
in craftiness. Weare truly children who know God 
alone as onr Father, simple, infantine, pure, lovers 
of the horn of the unicorn (worshippers of one God). 
3 As the word child implies a learner, the word 
man implies an instructor; and in Scripture it is 
used to signify that which is perfect. The Lord is 
called a man on account of his being perfect in 

J C.5, • evii. 20. 3 eviii. 10. 
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righteousness: and we shall be perfected, when 
we become the church, having received Christ the 
!ead. Clement I puts interpretations sufficiently 
fanciful on many of the passages of Scripture which 
be quotes in order to establish his point. 

2 He next combats an opinion, advanced by some 
of the Gnostic sects, that the word children was L-

applied to ordinary Christians, who know as it 
were only the rudiments of Christianity, in con
tradistinction from themselves, the enlightened few, 
who had attained to perfect knowledge. "On the 
contrary, immediately upon our regeneration we 
attained the perfection, for the sake of which we 
were pressing forwards; for we were enlightened ; 
that is, enabled to know God. He who knows that 
which is perfect, is not himself imperfect." In 
confirmation of this statement, Clement appeals 
to the circumstances which took place at the bap
tism of our Lord, who was perfected by lavation 
only, (he was baptized in order to fulfil all right
eousness,) and sanctified by the descent of the 
Holy Spirit. The a same is the case with us, to 

I cviii. 36. He discusses the etymology of the word "~1r~, 
quo "fq1l'lOC, not.,,, (privative), and #j1rIO~. In cxi we find more 
than one strange application of events in the history of Isaac to 
Christ. 

, C.6. 
~ Baptism, Clement says, is called grace (x«plD'l'a). and illu

mination, and perfection, and lavation. Lavation, because by it 

F.2 
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whom Christ was an example; heing baptized, 
we are enlightened; being enlightened, we receive 
the adoption of sons; having received the adop
tion, we are perfected; being perfected, we are 
rendered immortal. It seems, however, that the 
perfection in baptism, of which Clement speaks, 
is not so much an actual, as a prospective per
fection-the commencement of a perfection to be 
hereafter accomplished. For he adds that, " as all 
things take place as soon as God commands, so 
the completion of grace follows upon his mere will 
to confer it. He anticipates the future by the 
power of his will. Moreover. the deliverance from 
evils is the beginning of salvation. Christians then 
alone, when they first touch the boundaries of life, 
are already perfect; separated from death, they 
already live. To follow Christ is salvation. 1 For 
that which was made ill him is life. He himselr 
says, He who hears my ?cQrds, and believes in him 
who sent me, has eternal life, and comes not into 
judgment, for he has passed from death to life., 

we are cleansed from our sins. Grace. because by it the penalty 
due to our sins is remitted. Illumination, because by it we 
behold that holy, saving light,-that is, we discern the Divine 
nature. Perfection, because that which is perfect needs nothing; 
and what can he need, who knows God? It is absurd to call that 
which is imperfect the grace of God. cxiii. 27. 

I An allusion to John. i. 3, 4. But Clement entirely alters 
the meaning of the passage by a different punctuation. See 
Potter's Note, cxiv.4. Compare P. L. 2. c. 9. ccxviii. 17. 
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Thus only to believe and to be born again is per
fection in life; for God never fails in power. lAs 
his will is an effect (~pyov) and is called the uni. 
verse (1C0al'0f:), I so also his design is the salvation 
of man, and this is called the church. He knows 
them whom he has called, whom he has saved. 
He saved them when he called them. Clement • (' 

i 

compares the state of a baptized pe~on to that of I 
one who has been couched for a cataract. The 
operator does not supply light from without, but 
removes the impediment to the transmission of 
light to the pupil. So in the case of the baptized 
person, the sins which obacured the Holy Spirit 
being removed, the spiritual eye, by which alone 
we behold the Deity, becomes free and unobstructed 
and clear, the Holy Spirit flowing into it from 
heaven.-" Perhaps," Clement proceeds, "it may 
be said that he has not yet received the perfect 
gift: I admit it: but he is in the light, and f the 
darkness does not comprehend him. There is no 
intermE'diate state between light and darkness. 
The end is reserved to the resurrection of believers, 
of which no man can partake unless he partakes 
of the promise previously professed (of which he 

I Compare c.lv. 1. quoted in p. 17. 
, ollT"" "a~ ro {Jo;'>""lla «broil lu4Jp':'7I'''''' i.,.rl .,.",r"pla, ml, roVro 

"">..,,.,.1« "i">",,rat' ole,,, o~" 0&, "i..:>.."",,,, 0&, .,.i.,...,,,u·. ellC>""IC'" a, 
IfIG "al .,.i.,.",IC,,,. Perhaps we should read, ola,,, O~JI or.c ..:(">""n,,. 
oft, If "i .. >""n", 111l" "'fie "i.,.",,,u-. cxiv. 11. 

, cxi". 23. t Jobn i. ;., 
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professed his belief in baptism). We mean not to 
say that the arrival at the end and the anticipation 
of the arrival are simultaneous; for eternity (a;(.,v) 
and time are not the same; or the starting for the 
goal and the arrival at it; but both relate to one 
object, and lone person is concerned in both. 
Faith then, which is generated in time, may be 
termed the starting; and the attainment of the 
promise, which is established through eternity, the 
goal. Clement's conclusion is, that believers pos
sess that which will be after the resurrection, as if 
it already was, anticipating it by faith. 2 Know
ledge then is in illumination (baptism), and the end 
of knowledge is rest, which is the ultimate object 
of desire.-The bonds of sin are loosed by faith on 
the part of man, by grace on the part of God, there 
being one healing remedy-rational baptism, or 
baptism by the Word (~0"Y'IC~). 'Ve are by it 
cleansed from all our sins, and immediately cease 
to be wicked. This is one grace of illumination, 
that our conversation is not the same after baptism 
as before." Clement 3 goes on to shew, in opposition 
to the exclusive system of the Gnostics, that the 
offer of redemption is made to all. He quotes 
Galatians iii. 23. and 1 Cor. xii. 13. and infers 
fro~ these passages that the distinction of believers 

J into "YVWC1TIICOI and 1fivx'ICO( was without foundation; 
I 

1 0 fIr, perhaps the one Lord or Saviour, cxv. ] 1. 

• cxvi. 1. • cxvi. 23. 
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but that all, having put oft' fleshly lusts, are equal 
and spiritual before the Lord. 

The Gnostics 1, against whom Clement is argu
ing, appear to have caned the recollection of better 
things, the filtering, straining out 2 (8nJ~(c'f'ov) of thet:,.... 
Spirit; meaning, that the separation of the worse 
parts was effected by the recollection of the better; 
but as he who is reminded of what is better neces
sarily repents of what is worse, according to this 
representation the Spirit repents. They seem to have 
insisted on 1 Cor. ~iii. :11, where St. Paul says, 
"When I was a child I tlw.ught as a child, [spake as 

a child; but when I beC(LiM a man, I put away chil~ish 

things." But here, Clement observes, "the apostle 
speaks of his conversation under the law, when like 
one not arrived at the age of reason, minding child
ish things, he persecuted; and speaking childish 
things, he blasphemed the Word. When he who 
himself 3 professed to preach childishness, sends it 
as it were into banishment: he alludes not to allY 
imperfection in age or stature, or to any definite 
measure of time, or to any secret instruction in 
manly and more perfect learning. He calls them 

I cxvii.4. 
I Matth. xxiii. 24. See the Eclogre ex Prophetarum Scrip

turis. vii. ru Kat 7rvd'para dKatJaprll, tlVP7rE7rXEypiva rfj ¥lIxr;, 
(lii).;{rafJal 07:'0 r;;!; YEI'itllW!; rij!; "all-;;, rl "at 'll'VEvpaTt"ii" 

~ 1 Cor. xiv. 20. 
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who were under the law, children; who were dis
turbed by fears, as children are frightened by 
masks: and he calls those who obey the Word 
and are free-agents. men; who have believed, 
being saved by free choice, under the influence of 
a rational, not irrational fear-childhood in Christ 
is perfection with reference to the law." 

Clement runs into a long digression respecting 
the meaning of 1 Cor. iii. 2. which was urged by 
the Gnostics in support of their opinion. Milk ., 
according to them, meant the first rudiments of 
Christianity, meat meant spiritual knowledge. In 
the course of this digression, Clement takes an 
opportunity of displaying his physical science, by 
describing the mode in which milk is formed ill the 
breast of the mother for the nourishment of the 
infant. He gives various explanations of the words 
of St. Paul, most of them fanciful and far-fetched. 
His I conclusion is, that we are in all respects 
united to Christ; ransomed by his blood, nou
rished by the Word, and guided to immortality 
by his discipline. Blood is symbolical of the pas
sion; milk of the teaching of the Lord. After 
comparing milk and the different modes in which 
it is used, with the instruction conveyed in the 
Gospel, Clement S reproves the Gnostics for daring 

1 cxxi. l:J. 2 cxxvii. 20. • ex xix. J. 
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to call themselves perfect, ID defiance of the ex
press I declaration of St. Paul that he was not him
self perfect. If he ever calls Christians perfect, 
it is with reference to their renunciation of their 
former sins, and their regeneration into the faith 
of Him who alone is perfect. He calls them so, 
not as perfect in knowledge, but as aspiring to 
perfection. 

Clement had before stated that the Word was 
the Predagogue. He 2 now goes on to explain more 
fully the manner in which the Word" performs the 
office, mentioning incidentally that the names of 
Saviour and shepherd are given to the Word. The 
way in which the scholar is led (.".a,8a1"''Y[a) is 
piety; which is the science of the worship of God, 
instruction in the knowledge ofthe Truth, the right 
discipline which leads directly to Heaven. The 
word 'Ifal8a'Y"''Yia is variously used: with reference 
to him who is led and taught: to him who leads 
and teaches: to the discipline itself: to the things 
taught, for instance to the commandments. But 
when used with reference to Divine things, it is 
the direction of truth by rule (lCanu8vafl04: a}."tMa4:) 
to the contemplation of God, and the delineation 
of holy actions in perpetual perseverance. 

I Philip. iii. 12. 3 C.7. 
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1 Clement goes on to say, that Christ acted the 
part of the P~dagogue in bringing the Israelites 
out of Egypt, and guiding them through the wil
derness. He it wa3 who appeared to Abraham, 
who wrestled with Jacob, who instructed Moses 
how to lead the people out of Egypt. Them he 
led by the hand of Moses; his new people, the 
Christians, he leads face to face. 2 His covenant 
with his former people was communicated through 
a Mediator, and appealed to their fears; his cove
nant with us was communicated by the Word him
self, and appeals to our love. Clement adds that 
the law was temporary 3, because given by Christ 
through Moses, his servant: the Gospel eternal, be
cause not given, but being through Christ himself. 

Clement 4 proceeds to combat the error _of those 
heretics, who inferred from the passages of the 

1 Old Testament, which represent God as threaten
ing and chastising, that he could not be the same 
God of mercy and goodness who gave the Gospel. 

1 Clement calls the ears of the child the rudder by which the 
Pmdagoguc directs his course. cxxx. 18. 

I cxxxiii. 17. 
J 'Elr' pEII TOU "OPOII, ,"coO" ,,,fll pO"Oll· 1/ Of dMOllO, XaP'I: o~fla 

TOU IIaTpU[, ~p"1o" iflT' TOU 1\0"1011 a'';''''o,,· Kal oill.:in oilo,,(Ja, Xi
'YlTal, aXX" tla 'Iqfloii "1i"1"EflOal, ot X"'P'I: i'YEllno oiJoi i.,. 
cxxxiv.5. 

I C. R. 

9 
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"There is nothing," he 1 says, "which the Lord 
hates; for he does not hate any thing, and yet wish 
what he hates to exist; nor does he wish any thing 
not to exist, and yet cause the existence of that 
which he wishes not to exist; nor does that exist 
which he wishes not to exist. If the Word hates any 
thing, he wishes it not to exist; but nothing exists 
of which God does not cause the e"istence; no
thing, therefore, is hated by God, or by the Word, 
for both are one, viz. God. For he has said, In 
tlte beginning tlte lVord WlU in God, and tlte Word 
WlU God. If then he hates nothing which he has 
made, he loves it; especially man, the most beau
tiful of the works of creation, an animal capable 
of loving God. God loves man: the Word loves 
man: and he who loves any thing, wishes to bene
fit it. But that which benefits is better than that 
which does not benefit. But nothing is better 
than the Good (orov u'Ya8ov). The Good, therefore, 
benefits : God is confessed to be good ; God there
fore benefits. But the Good, inasmuch as it is good, 
does nothing but benefit: God therefore benefits 
universally. But he does not benefit without caring 
for man: nor does he care for, without watching 
over man. That which benefits by choice or deli
beration (<<:aT'a 'Y11WP7lV) is better than that which be
nefits, but not by choice: but nothing is better than 

I Compare S. 1... 7. DC(;CLXXIII. 2';'. 

-
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God. To benefit man by choic~ is nothing else 
than to watch over him: God, therefore, cares 
for and watches over man: this he shows by acts; 
for he guides man as a child ('lroI8a'YwyWv) by the 
Word, who is the genuine coadjutor (allva'Ywv(Cml~ 
'Yv~alo~) of the love of God towards man. The 
Good is not said to be good, because it has virtue: 
in Jike manner as Justice (;' 8IKalo~v,,) is said to 
be good, not because it has virtue, (for it is virtue) 
but because it is good in itself and by itself. That 
which is expedient (TO aVIA+~pov) is said to be good 
also on another account; not because it pleases, but 
because it benefits. On all these accounts Justice 
is good, both as it is virtne and as it is eligible of 
itself: not because it pleases; for it aims not at 
gratifying by its judgments, but distributes to each 
according to his deservings. That which benefits 
follows that which is expedient. Whatever de
scription you give of the Good, the same will ap
ply to Justice; both equally partaking of the 
same qualities, and being consequently equal and 
like to each other. Justice therefore is good. 
You will perhaps ask, if God loves man and is 
good, why is he angry? why does he punish? 
Clement, in answer to this objection, compares 
the discipline to which the Christian is subjected, 
to the severe and unpleasant remedies to which the 
surgeon and physician ha\'e recourse. "1 Reproof 

1 cxxxvii. 1. 
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JS like a medicine which softens the callosities 
of the affections, and purges the impurities of an 
intemperate life, and levels the tumours of pride, 
and reduces man to a sound and healthy state. 
Admonition is as it were the diet of the diseased 
soul, counselling what it should take and what it 
should avoid. All these things tend to safety and 
perpetnal health.-1 To censure is a mark of good 
will, not oCbatred. The enemy and the friend alike 
reprove: but the former in derision, the latter in 
good-will. The Lord does not upbraid men through 
hatred: he has even suffered for us, whom he 
might destroy I for our sins." When God threatens 
or chastises, he does it for the good of man: no 
argument, therefore, can thence be drawn against 
the Divine goodness. a Plato was of opinion that 
they who are justly punished for their transgres
sions, are benefited by the punishment, because 
their souls are amended; consequently in his esti
mation Goodness and Justice were compatible. 
The threatenings of God are ·striking proofs of his 
goodness: he threatens in order to deter men from 
sin. If we wilfully persist in sinning, the fault is 
our own: we choose punishment. • In punishing 
us, God is not moved by anger, but considers what 
is just: and it is not expedient that what is just 
should be left undone on our accotlnt. 5 God 

1 cxxxvii. 25. 
• In Gorgia. 

t rap« Tar; i~lar; niTlar;. exxxvii. 30. 
• cxxxix. 11. • ex xxix. 36. 
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wishes not to look upon that which is evil, for he 

is good; while he purposely averts his eye, wicked
ness springs up through man's unbelief. In him 
who is good, inasmuch as he is essentially (tvaEl) 
good, there must exist hatred of evil. Wherefore 
I admit that God punishes unbelievers, (for punish
ment is for the good and benefit of him who is 

punished; it is the bringing back to rectitude of 
that which has swerved from it,) but I do not ad
mit that God wishes to avenge himself; for ven
geance is the retribution of evil for the benefit of 

the avenger; and he who teaches us to pray for 
those who insult us cannot desire to avenge him
self." Clement further shows that in Scripture the 

epithets of good and just are alike applied to God. 
But 1 he seems to say that the appellation of good 

belongs more particularly to God as the Father; 
that of just to God as the Word or Son, because 
he is to judge the world. 2 Christ addresses the 

Father as the Creator of the world, and calls him 
God; but the Gnostics themselves allowed that 
the Creator of the world was just. Clement's a 

conclusion is, that the course pursued by God in 
his discipline of men is various; but always de
signed ~or their salvation. The Predagogue bears 
testimony to the good; he invites to better things 

those who have been called (rov( /c~"TOV(), and ar-

1 exl. 3i. 2 exli. 15. s cxlii. 18. 
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rests in their career those who are hastening to 
sin, and exhorts them to turn to a better life. 

1 In continuation of the same subject, Clement 
says that the PlPdagoglle adopts at different times 
different measures in OJ'der to save his children. 
2 He admonishes, he reproves, he rebukes, he con
vinces, he threatens, he heals, he promises, he 
gratuitously gives. But whatever measures the 
Predagoglle adopts, they are all directed to one 
object, the sah'ation of mankind. Sometimes he 
uses gentle, sometimes rougher remedies. " They 
who are sick," Clement a proceeds, "need a Sa
viour: they who have wandered, a guide; they 
who are blind, one who shall lead them to the 
light; they who thirst, the living fountain, of 
which. he who partakes shall thirst no more; the 
dead need life; the sheep a shepherd; children a 
Predagogue; all mankind need Jesus." "All these 
offices the Predagogue performs for man. If, 
therefore, he addresses them through their fears, 
it is not because he is not good as well as just; 
but· because mere goodness is too often despised, 
and it is consequently necessary to hold out the 
terrors of Justice. There are two kinds of fear; 

1 C.9. 
J Of these terms Clement gives definitions, which he confirms 

by quotations from Scripture. 
s cxlvii. 31. • cxlix. 21 
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one accompanied by reverence, such as children 
feel towards their parent; the other by hatred, 
such as slaves feel towards harsh masters. The 
Justice of God is shown in his reproofs; his good
ness in his c~mpassion. There is no incompati
bility between justice and goodness. The physician 
who announces to the patient that he has a fever, 
has no ill-will to him: nor is God, who convinces 
man of sin, unfriendly to him. God of himself is 
good: but he is just on our account: and just 
because good. He has displayed his justice to us 
through his Word, from the time that he became 
Father. For before the creation was, he was God, 
he was good; and on this account he chose to be 
Creator and Father; and in this relation of love ori. 
ginated justice; he caused the sun to shine (in the 
natural creation,) he sent dow-n his Son (in the 
spiritual creatiou.) The Son first announced from 
Heaven that justice is good, when he said, No 
one has Anown the Son but the Father; or the 
Father but the Son. This reciprocal and equally 
poized knowledge is the symbol of primitive jus
tice. Justice then descended to men: in the 
1 Letter and in the Body, in the Word and in the 
Law, constraining mankind to a saving repentance; 
for it is good. If then thou art disobedient to God, 
blame thyself who bringest the judge upon thee." 

1 See Potter's Note. cl.24. 
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Having shown that the passages of Scripture, 
in which God holds out threatenings, are not incon
sistent with his goodness, because they are mani
festly designed to lead men to repentance, Clement I 
proceeds to quote other passages in which God 
aims at effecting the same object by the language 
of exhortation, and counsel, and encouragement, 
and benediction. Praise and reproof are to be 
used as the instruments of reforming men, accord
ing to their different dispositions and circumstances. 
God uses both, and is equally good, when he praises 
and when he reproves. 

Clement I repeats his statement that the Word 
had acted the part of the Pmdagogue through 
,Moses and the prophets: so that it was evident, 
that Jesus, the one true, good, just Son, in the 

image and after the liJumess of the Fatlter. the Word 
of God, had been uniformly the instructor of man
kind. u, In his character goodness is mingled 
with severity; he commands, yet his commands are 
such as may be obeyed. He formed man out of 
the dust; regenerates him by water; causes him 
to grow by the Spirit; instructs him by the word, 
directing him by holy precepts to adoption and 
salvation, in order that transforming by his access 
(iIC 'll'PM{3a.IJEfIIC) the earth-born into a holy and 

I C.I0. 'C.tl. Seep. 57. s C.12. 
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heavenly man, he may fulfil the Divine words
Let us make man in our image, after our lilumess. 
This Christ was in perfection; the rest of mankind 
are only in the image. Let us, 0 children of the 
good Father, pupils of the good Predagogue, per
form the will of the Father, listen to the Word, and 
express the truly saving life of our Saviour; prac
tising even here that heavenly conversation, by 
which being made as it were Divine, we may be 
anointed with the pure, ever flourishing, sweet
smelling ointment of gladness, having the conver
sation of the Lord as a clear pattern of incorruption, 
and following the foot-steps of God: to whom alone 
it appertains to consider, and who therefore cares, 
how and in what manner the life of man may be 
rendered more healthy.-On this account the Word 
is called Saviour; he devises remedies to bring 
man to a healthy sense and to salvation; watching 
favourable opportunities, detecting lurking mis
chief, laying open the causes of the affections, 
cutting up the roots of irrational desires, admon
ishing man from what he ought to abstain; fur
nishing every kind of antidote, in order to save 
them who are diseased. For to save man is the 
greatest and most royal work of God.-The busi
ness of mall, a rational animal, is to contemplate 
the Divine nature; to contemplate also the nature 
of man, and to live as truth prescribes; exceedingly 
to love the Predagogue and his commands, on 

9 
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account of their 'suitableness to each other and 
their harmony-and modelling himself by the 
image of the Predagogue, so to live, that his actions 
may be in unison with his words." 

Clement 1 goes on to say, that whatever is con
trary to right reason is sin; "lust, fear, pleasure, 
are sinful, as contrary to right reason. On the other 
hand, obedience to the Word or reason, which we 
call faith, is productive of that which is called 
duty I (Ka8ijlCov). For virtue itself is a consistent 
disposition of the soul regulated by reason in every 
part of life.-Obedience is based on commands; 
which being the same as precepts (v.".o8ijICa,) having 
truth for their aim, lead on to the ultimate object 
of desire, which is called the end. The end of 
piety is eternal rest in God; and our end is the 
beginning of etemity.-The Christian life in which 
we are now trained, is a certain system of rational 
actions, that is, a faultless performance of that 
which is taught by the Word. This we have called 
faith. The system is the commandments of the 

" 
Lord, which being Divine opinions, spiritual sug
gestions, have been written for us, as suitable to us 
and to our neighbour (to the regulation of social 

I C. 13. 
I Perfectum officium rectum, opinor, vocemus, quod Gneci 

"«TOpS.,,",, hoc autem commune "«Oij"o,, vocant. Cicero, de 
Officiis, 1. i. c. 3. 

F2 
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life).-In the description of duties, some relate to 
life itself, some to a good life." As the former had 

been sufficiently discussed by the Gentile writers, 
Clement proposes to consider those which relate 

to a good life, and consequently to eternal life. 
Throughout this chapter Clement studiously uses 

the terms employed by the Stoics, and applies 

them to the Christian doctrine. 

Having shown in the first book who the Preda

gogue is, who are they whom he instructs, and 

what the course pursued by him in their instruc
tion, Clement, in the second book, descends to 

particulars. He 1 begins with the duties which 
man owes to himself, premising that our first 

business is to clear the eye of the soul; "we are, 

however, at the same time, to purify the flesh, in 
order that being freed from those parts of our 
nature, in respect of which we are dust, we may 

proceed directly to the apprehension of God. 
With respect, therefore, t6. food, we must eat in 
order to live, not live in order to eat; for food is 

not our business, or pleasure our object; but food 

is necessary during the time of our sojourning here, 
while the Word is disciplining us for incorruption. 

Like truth, therefore, our food should be simple, not 

exqnisite (iunplEp'Y0t;); suited to the simplicity of 

I c. 1. 
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children; fitted to preserve life, not to pamper 
luxury. Our present life consists of two things, 
health and strength; these are best promoted by a 
simple diet, which is easy of digestion, and contri
butes to lightness of body." 

Clement 1 proceeds to inveigh against the art of 
cookery, as the principal cause of disease; and gives 
a catalogue of the delicacies most prized by the 
2 gourmands of his day. He complains of the abuse 
of the word S agape, by those who applied it to 
luxurious and riotous entertainments. Referring to 
the original meaning of the word, he· says that the 
entertainment ought to have its rise in charity, 
not in luxury. After 5 delivering some precepts 
respecting food offered to idols, he 8 proceeds: 
" It should be our aim to raise our eyes to the 
truth, firmly to lay hold of the Divine food from 
above, and to be filled with the inexhaustible con
templation of Him who really exists, tasting the 
unchangeable, enduring, pure pleasure. For the 
food of Christ signifies that we ought to look for 
this agape. But it is in a high degree absurd 
and unprofitable, and scarcely human, to be fat
tened like cattle in order to die; to have our eyes 

1 clxiii. 16. 
2 Of a gounnand he £&ys, /C"l pOI cOICfi ;, rOloiiroc aJ'8plll'lroc 

obU" aU' ~ 'Y"ri80c ,1,,"1. CLXV. 5. 
I clxv. 16. 

• clxviii. 22. 

4 clxvi. 15. 
II clxix. 19. 
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turned downwards to the earth, always bending 
over tables which are furnished from the earth." 

Clement's I conclusion is, that we must be mo
derate, and even sparing in our diet; purchasing, 
however, and eating every kind of food without 
scruple. He says that Christians, when invited to 

the entertainments of the heathen, were not re
quired to abstain from a variety of food; but they 
were not to be anxious about it, or guilty of excess. 
He I graphically describes the eagerness with which 
many persons scrutinized the various dishes at an 
entertainment, and the ridiculous gestures by which 
that eagerness was expressed. He S cautions his 
readers against all ungentlemanlike behaviour at 
meals; against soiling their hands, or couches, or 
beards; against eating too quickly; agodinst speak
ing or drinking with a full mouth. He appears to 
have considered fish as a pure and simple food; 
because our Lord fed the multitude with fish, and 
Peter at his command caught a fish, to pay the 
tribute money. "AIl4 things were made for man; 
but it is not right to use all things, or to use 
them at all times. Opportunity, and time, and 
manner, and purpose, are of great importance 
with reference to the benefit of him who IS lU-

I clxix.33. 
I clxxii. 10. 

2 clxxi.8. 
t clxxiii. 11. 
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structed by the Predagogue.-1 We must avoid 
those kinds of food which pamper the appetite, or 
stimulate us to eat when we are not hungry. A 
moderate frugality supplies a wholesome variety 
of dishes; roots, olives, vegetables, milk, cheese, 
fruits in their season, and whatever is cooked with
out gravy or sauce: if we must have meat, we S 

should eat roast rather than boiled. Christians 
may also eat sweet-meats and honey cakes." 

In this chapter are many references to the first 
Epistle to the Co~inthians, to which Clement's 
attention was necessarily directed by the subjects 
of which he was treating. We have only to com
pare Clement with St .. Paul, in order to be con
vinced of the superiority of that mode of moral 
instruction, which lays down general principles, 
and leaves them to be applied by the discretion 
and conscience of each individual, according to his 
particular circumstances, to that which professes 
to regulate every single action, and by its minute
ness becomes at once burthensome and ridiculous. 
Having shown how a Christian ought to conduct 
himself with reference to eating, 3 Clement pro-

I c1xx.iii. 31. See S. L. 2. ccccxcii. 24. where Clement 
quotes the authority of Socrates for this precept. 

a Clemeut grounds this injunction on Luke xxiv. 41. clxxiv. 5. 
I adopt Caaaubon's emendation. See Potter's Note. Compare 
S. L. 7. dcccxlix. 9. I C. 2. . 
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ceeds to drinking. " Water is the natural drink of 
man: this the Lord gave to the Israelites, while 
they were wandering in the wilderness: though 
when they came into their rest, the sacred vine 
brought forth the prophetic grape. _1 Boys and 
girls ought to be confined strictly to water; wine 
heats the blood and inHames the passions."
J Clement allows only bread, without any liquid, 
for breakfast or luncheon (1'0 :PlfJT'OV) to those who 
are in the Hower of their age. At supper he aHows 
wine in small quantities. "They who are advanced 
in life may drink more freely, in order to warm 
their chilled blood; they must not, however, drink 
so much as will cloud their reason, or affect their 
memory, or cause them to walk unsteadily." These 
permissions and restrictions Clement grounds on 
medical reasons. He 3 quotes an author, named 
Artorius, who wrote on longevity, and said that 
men ought only to drink enough to moisten their 
food. "Wine may be used on two accounts, for 
health q,nd relaxation. Wine drunk in moderation 
softens the temper.-As tHfe consists of that which 
is necessary and that which is useful, wine, which 
is useful, should be mixed with water, which is 

1 clxxviii. 11. J c1xxix. 1. J clxxx. 2. 
• Clement talks of the watery sense of the law into which 

Christ infused blood, producing at the appointed time the drink 
of the vine of truth, the mixture of the old law and the new 
Word. c1xxxiv. 4. 
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necessary." After describing the effects of drunk
enness, 1 Clement proceeds to refute the opinion 
of those who contended that no serious subjects 
should be discussed over wine. He argues, that 
perfect wisdom, being the knowledge of things 
human and divine, comprehending every thing in 
its superintendance of the human race, becomes 
as it were the art of life; and is always present 
through the whole of life, producing its proper 
~ffect, a good life. If then wisdom is driven away 
from our entertainments, drunkenness follows with 
all its train of evils, of which Clement draws a pic
ture, at once, to use his own expressions, ridiculous 
and exciting pity. I He compares the body of him 
who drinks to excess to a ship, absorbed into the 
abyss of intemperance; while the helmsman, the 
understanding, is tossed about in the billows, and 
dizzy amidst the darkness of the storm, misses the 
harbour of truth, steers towards that of pleasure, 
and striking on sunken rocks, makes miserable 
shipwreck. "a Wine may be used in winter to keep 
out the cold; at other seasons to comfort the 
bowels. As we ought to drink only because we 
are thirsty, we ought not to be curious about 
• wines. In 5 drinking, as in eating, we must be 

1 clxxxi. 15. I clxxxiii. 26. I clxxxiv. 12. 
• Clement enumerates the wines moat in request, clxxxiv. 25. &c. 
I clxxxv. 18. It 0' o~ .. 1I'pOt ipv-y"" d .. 411'XI.lTli'ovI14 TOU dipot 

ifi1l'E~t Itnxj 1I'4parrEf'1I'Ti4. clxxxvii. 9. 
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careful not to show any indecent eagemess; we 
,'I must not drink with so much haste as to hiccup or 
. ( spill the wine over our beard or dress." 1 Clement 
, observes that the most warlike nations were those 

most given to drinking. Christians, therefore, a 
peaceful race, should drink in moderation, as 
Christ drank when he was made man for us. In 
conclusion J Clement cautions females to be 

guarded in their manner of drinking, and not to 
fall into any indecency. In this chapter Clement 
has borrowed much from Plato. 

From drinking Clement 3 proceeds to drinking
cups, fumiture, &c. He· condemns all splendour 
and expence in these articles, "since Christians 
ought always to bear in mind the Apostle's decla
ration, that the time is short. Sell that thou hast, 

was our Saviour's injunction, and give to the poor ; 

and come, follow me; follow God, stripped of 
haughtiness, stripped of transitory pomp; possess
ing only that which is thine, that which is good, 
that which alone cannot be taken away, faith in 
God, confession of Him who suffered, beneficence 
towards man-the most precious of possessions. 
The costliest articles are not more useful than the 

1 cIxxxvi. 1. J clxxxvi.27. J C.3. 
• So C. 2. c1xxxvii. 4. ICat obx1 dA.a{3utlTpotr; .. l"Et" ICEIC"'A.{,

ICalU"· /tUa TU i1f"T"~EvEt" i" TOVTOtr; po"o" .. l"fll' c:,r; ItA.a4'Ol'tlCOl' 
7rfptICOn-OpEI'. 
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meanest. 1 In his food, his dress, his furniture, a 
Christian ought to preserve a decent cODsistency, 
according to his person, age, pursuits, and the par
ticular occasion. I Wealth ill-directed is tbe cita
del (ciKpo".O~I~) of wickedness. They who are 
earnest about salvation must understand that all 
possession is for use; and that use is for sufficiency, 
which may be obtained from little.-The best 
wealth is a poverty of desires; and true greatness 
consists not in priding ourselves on wealth, but in 
despising it.-Wisdom cannot be purchased with 
eartbly money, or in the market; it is sold only 
in heaven, sold for true money, the incorruptible 
Word, the royal coin." 

Clement a proceeds to say, that all excess, and 
drunkenness, and revelling, must be banished 
from the entertainments of Christians; the pipe 
too, and the flute, as better suited to beasts 
than man-not tbat the Gospel condemns all social 
entertainments, or all • music. "Christians may, 
like David, sing the praises of God to the lyre or 
harp. 5 As it is fitting that before our meals, we 
should praise God, the maker of all things; so in 
taking our wine, we who participate in that which 

1 cxc.22. t cxci.2. a C.4. 

• Clement interprets in a fanciful manner the musical instru
m~ts mentioned in Psalm 150. cxciii.5. 

s cxciv.24. Compare S. L. 6. dcclxxxv.9. I. 7. dccclxi. 1. 
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he has made, should sing psalms to him. A 
psalm is a sober thanksgiving, composed in mea
sure; the Apostle terms it a spiritual song. In 
like manner, before we lie down to sleep, we who 
enjoy God's grace and bounty should give him 
thanks, and so go immediately to rest." 

Clement J next delivers rules rel!pecting laugh
ter. "All buffoons and imitators of that which is 
ridiculous must be banished from Christian so
ciety. Our words are the fruit of our inward dis
positions and sentiments; if we either utter or de
light in hearing that which is ridiculous, we show 
that we are ourselves light and frivolous.-We may 
be facetious; but must not lay ourselves out to 
excite laughter. We must control our laughter; 
for though, when our manner of laughing is suit
able, it bespeaks propriety, in other cases it be
speaks want of due restraint. In general, we must 
not attempt to eradicate that which is natural to 
man; we must rather try to regulate and restrict 
it to proper occasions. Man is a laughing animal, 
but he must not always be laughing; as a horse, 
though a neighing animal, is not always neighing. 
Like rational animals, we must rightly temper our 
severer cares and anxieties by relaxing ourselves 
according to rule, not by disregarding all rule." 

I C.5. 

Digitized by Coogle 



77 

Clement' then distinguishes between the laughter 
which he permits, and that which he condemns. 
, , We ought not to laugh in the presence of those 
who are older than ourselves, or whom we ought 
to reverence; unless 2 they say something facetious 
in order to make us gay. We must not laugh 
with everyone we meet, or in all places, or with 
aU men, or at every thing." Clement, however, 
objects to moroseness and severity of countenance. 

He S goes on to say, "that we must ourselves 
abstain from all licentiousness of language, and tes
tify our disapprobation of it in others by looks, and 
gestures, and severe reproofs. The Divine Preda
gogue guards the ears of his scholars against that 
which is indecent, by covering them with chaste 
precepts, and their eyes by directing them to the 
contemplation of that which is good and fair. 
• A great protection against this danger is the 
company and conversation of the virtuons.-We 
must not hear, or say, or behold that which is 
indecent: much less must we do it.-The Preda
gogue aims at plucking up the very roots of sin; 
he regulates the principles of action; when he 
says, do not lust, he in fact says, do not commit 

I cxcvi. 20. 
J Clement gives some amusing instances of what he deems 

facetious sayings. c. 7. ccii. 29. 
I C. 6. 4 cxcviii. 29. 
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adultery, of which lust is the root. Li~entiousness 

of language is a kind of preparation for licentious
ness of action; but chastity of conversation tends 
to purity of conduct. Indecent langua,ge consists 
not in mentioning those parts of the body which 
it is unusual to mention, but in talking of their 
employment to vicious purposes." 

1 Jesting and scurrility must be excluded from 
the festive meetings of Christians. " The object or 
their meetings is to evince their mutual charity; 
how can that object be promoted by scurrility, 
which leads to quarrels and enmities 1-0n the 
whole, however, it is better that young men and 
women should absent themselves altogether from 
such entertainments, lest they should hear and 
see that which is improper, and which, their faith 
being yet unsettled, may inflame their thoughts ; 
especially as the unsteadiness of their age causes 
them more readily to yield to their desires. 2 An 
unmarried woman ought not to be voluntarily 
present at any drinking parties of men. " Clement 
gives many minnte directions respecting the posi
tion in which men ought to sit or lie at table, the 
manner in which they ought to eat and drink, 
speak, sneeze, blow the nose, &c. The sum of 
his directions is, that the whole deportment of a 

1 C.7. J cci. 18. 
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Christian sho·uld be sedate, calm, peaceable: 1 in 
conformity with the Christian parting wish, Peace 
he unto you. 

" There I is no necessity for using crowns or oint
ments, which are incentives to pleasure, especially 
as night approaches. It is true that the Lord was 
not displeased with the woman who anointed his 
feet; but the action had a mystical meaning; and 
the woman had not yet partaken of the Word: she 
was still a sinner. In like manner the crowns of 
gold, adorned with precious stones, which were 
worn by the kings of Judah, had a symbolical 
meaning. S Aristippus, of Cyrene, defended the 
use of ointment, by contending that, when applied 
to a horse or dog, it did not affect their qualities. 
Why then should it be injurious to a man 1" 
Clement's answer is not very satisfactory. " The 
horse," he says, "or dog, has no reason whereby 
to distinguish the ointment; but man, whose senses 
are rational, and, therefore, can make distinc
tions, is more censurable for ut;ing effeminate 
perfumes." Clement enumerates and describes 
the several kinds of ointment most in use; and 
says, that f makers of ointments and dyers of wool 
were banished from well-regulated states. "Christ
ians should smell, not of ointments, but of virtue: 

I cciii. 22. cciv. 40. I C. 8. I ccvii. 1. 
, ccviii. 1. Compare S. L. 1. cccxlh·. 35. 
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and Christian females should be anointed with the 
ambrosial unction of chastity, delighting in the 
holy ointment, the Spirit. This Christ prepares 
for his disciples, the unction of a sweet savour, 
compounding it of heavenly aromatics.-If we 
have prohibited luxury with reference to the taste, 
we must also prohibit it with reference to the 
sight and smell. It is useless to guard one avenue, 
and to leave others unclosed. 1 The luxurious man 
is assailed through all his senses; and dragged 
along by perfumes, like a bull by a cord fastened 
by a ring through his nose. " Clement does not, 
however, condemn the use of perfumes indiscrimi
nately; "all do not affect the head, or act as pro
vocatives to lust; some are of a healing nature, and 
relieve the head, and strengthen the stomach.
Silly women anoint their hair: of which the only 
J effect is to render them gray at an earlier period 
than they would otherwise be. As dogs trace wild 
beasts by the scent, so we trace the luxurious by 
the fragrance of tbe perfumes which they use." 

Clement prohibits the use of garlands, partly for 
medical reasons; partly because a flowers, which 
are intended to gratify the senses of smell and 
sight, when placed upon the bead, gratify neither; 

I ccix.17. 
, Clement attempts to account for this effect. ccx. 20. 
3 Compare Tertullian de Corona Militis. c. 5. 
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they are not applied to their natural use. After 
discussing the qualities of different flowers, he 1 

says, that" the ancient Greeks wore no garlands; 
neither the suitors of Penelope, nor the luxurious 
Phmacians wore them; they were introduced after 
the Persian war, and first worn by the victors at 
the games. Another reason why Christians ought 
not to wear garlands is, that I the flowers of which 
they are composed are for the most part consecrated 
to the Heathen deities: as the rose to the muses; 
the lily to Juno; the myrtle to Diana. It was the 
custom also to crown the statues of the gods; 3 but 
the living image of God ought not to be crowned 
like a dead idol. A crown of amaranth is reserved 
for him who leads a holy life; a· flower which 
earth is not capable of bearing, aud heaven alone 
produces. 5 When our Lord was crowned with 
thorns, shall we, insulting as it were his passion, 
put on garlands of flowers ?" Clement discovers 
many mystical meanings in the crown of thoms, 
worn by Christ; he 6 says, for instance, "that when 

1 ccxii.26. 
a Compare Tertullian de Corona. c. 7. 
J ccxiv. 1. 
• Milton, Paradise Lost. B. III • 

.. Immortal Amaranth, a flower, which once 
In Paradise fast by the tree of life 
Began to blOQlD; but soon for man's otrence 
To heaven removed, where first it grew, there grows." 

I Compare Tertulliall de Corona. c. 14. 
• ccxv. 11. 

G 
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God began to legislate by the Word, and wished 
to manifest his power to Moses, a Divine vision of 
light nnder a defined form. was exhibited to Moses 
in a burning thorn; and when the Word had ful
filled his office of legislator and his sojourning 
among men, he was mystically crowned with 
thorns; thereby showing that, as he was first seen 
through a thorn, and at last taken up through 
a thorn, the whole was the work of one power; 
he himself being one, his Father being also one, 
the beginning and the end of time. " 

Clement 1 concludes this part of his subject by 
saying, that flowers and ointments and perfumes 
may be used for medical purposes, and for moderate 
recreation, but not for luxury. We may enjoy the 
scent of flowers, but not put them on our heads. 

The 2 next subject discussed by Clement is sleep. 
" After our meal, having given thanks to God for 
the good things of which we have been partakers, 
and for having been conducted in safety through 
the day, we may address ourselves to sleep. We 
must not be nice about the softness or costliness of 
our beds. For not to mention that such nicety 
bespeaks a luxurious character, soft beds impede 
digestion.-But as on the one hand we must not 

I Clement points out the medical virtues of different oint-
ments. ccxv. 34. ' C. 9. 
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affect magnificence in our beds, so on the other 
we must not affect coarseness; though in a case 
of necessity we must be content to sleep on the 
ground, as Jacob slept when he saw the heavenly 
YISlon. We should accommodate our bed-cover
ings to the season of the year." Clement objects 
to ca"ed bedsteads, because the carving fre
quently harbours reptiles. "1 Sleep is to be con
sidered as a rest or relaxation of the bod y; it 
should be light, so that we may easily awake; 
for we ought to rise frequently in the night, in 
order to give thanks to God.-That our sleep may 
be light, our food must be light. Deep sleep 
resembles death, suspending the J activity both of 
the mind and of the senses, shutting out the light 
by closing the eye-lids. Let not us, who are the 
children of the true light, exclude this light; 
but turning inwards to ourselves, enlightening the 
eyes of the hidden man, and contemplating the 
truth itself, and partaking of its influence, let us 
clearly and discreetly interpret such dreams as are 
true; not such as trouble the sleep of men op
pressed with food and wine." Clement alludes to 
Lot's transgression, in proof of the mischief occa
sioned by indulgence in wine and sleep. "We who 
have the Word, the!,atcbman, dwelling in us, must 
not sleep through the night, but must struggle 

I ccxvii. 39. 
, U d .. ola .. Elf: dVatl16f11Tiuv lnrOl/>tpopl"". ccxviii. 36. 

G2 
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against sleep, quietly and gradually acquiring such 
habits, as will enable us to pass the larger por
tion of life awake; for sleep, like a tax-gatherer, 
divides our life with us. Far be it from those to 
sleep by day, who ought to pa8s the greater part 
of the night in watching. Above all, we should 
bear in mind, that it is not the soul which requires 
sleep; the soul is always in motion; but the body, 
composed to rest, is in a state of relaxation, the 
soul no longer acting upon it, but meditating 
within itself. On this account true dreams are to 
him who rightly considers the reasonings of the 
sober soul, which is not then distracted by its sym
pathy with the body, and takes the best counsels 
for itself. Total rest is the destruction of the soul. 
Wherefore always contemplating God, and by its 
constant intercourse with him communicating to 
the body its own watchfulness, the soul raises 
man to a level with the angels; anticipating eternal 
life by practising watchfulnes§." 

Clement 1 proceeds to treat of the intercourse of 
the sexes, which he permits only between man and 
wife; and between them only with a view to the 
procreation of children. We cannot, however, 
follow him through the details into which he 

1 C. 10. Compare S. L. 2. ccccLxxv.24. oil al' I,aovije 
luroXavtTlJI. CCCCLXXXI. 17. CCCCLXXXV. 29. CCCCXCl. 20. L. 3. 
DXXXVI. 2. DXLIII. 25. DLIV. 41. DLXI. 21. L. 6. DCCXC. 12. 
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enters. He admits that the continuation of the 
human species is agreeable to the will of God; 
but 1 evidently gives the preference to a life of 
celibacy. He speaks of the mischievous effect 
of lust in sinking man below humanity; and 
J alluding to the Apostle's declaration, this mortal 
must put on immortaiity, he says, that "this will 
take place when insatiable desire, which hurries 
men into licentiousness, being disciplined by con
tinence, and no longer in love with corruption, 
shall yield man up to eternal chastity." He a takes 
occasion to condemn all nicety and carefulness 
about dress and diet, entering in the course of his 
observations into all the details of a lady's toilette. 
" The • design of clothing is to protect man from 
cold and heat; hence the dress of males and fe. 
males ought to be the same, since they stand in 
equal need of protection from the inclemency of 
the weather. If any 5 concession is to be made to 

female weakness, women may be allowed to use 
garments of a finer texture; but they must not 
wear dyed garments. 8 White garments are best 

1 ccxxvi. 18; ccxxvii. 16; ccxxxvi. 4. Compare S. L. 3. 
DXXXIV.26. L.4. DCXXI. 13. DCxxx.28. L. 7. DCCCLXXIV. 25. 

I ccxxx. 19. I ccxxxi. 14. • ccxxxili.31. 
• Compare I. 3. c. 11. cclxxxvii.4. Clement enumerates the 

various dyes used in his day. ccxxxy. 16, and the fleeces most 
in request, ccxxxvii. 20. 

• ccxxxv.1. According to Clement, Christ wore a garment 
reaching to his foot. ""I' Tql' 7rOO~P1l Tit 7rapal/>ip?I TOU Kvplov. 
ccxxxviii. 12. Compare L. 3. c. 1. eel. 6. ov~i 7rOO1lpofopWl'. 
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suited to Christians who are pure within. " Cle
ment proceeds to deliver various precepts respect
ing female dress, and 1 particularly insists on the 
use of veils, which must not, however, be purple, 
since they would only serve to attract the gaze of 
man. His conclusion is, that " whatever is covered 
is better than that which covers it-the statue than 
the temple which contains it, the soul than the 
body, and the body than the garment. Now, on 
the contrary, if a female were to sell her body, it 
would fetch only a thousand drachmm, whereas 
she buys a single garment for ten thousand talents. 
Why," he asks, "do we seek after that which is 
rare and expensive in preference to that which is at 
hand, and of low price 1 Because we are ignorant 
of that which is truly fair and good; and instead 
of the reality pUrfiue the semblance, like insane 
persons, who mistake white for black." 

Clement I next condemns all ostentation res
pecting the covering of the feet-for instance, 
the adorning of sandals and slippers with gold or 
precious stones; some even engraved upon them 
lascivious figures. We should look only to the 
use of shoes-that they are intended to cover and 
protect the feet. Women, according to Clement, 

I ccxxxviii. 30. 
, C.11. Compare Tertullian de cultu freminarum, 1.1. c. 7. 
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should go with their feet covered; men barefooted. 
He confines women to the use of white shoes, ex
cepting on a journey. His 1 censure is next di
rected against a fondness for gold and precious 
stones. He compares those who admire them to 
children, who are attracted by the brightness of 
the fire, and run to touch it through ignorance of 
the danger which they incur. "How foolish to set 
80 high a value upon a pearl, the produce of a 
shell-fish, when they have it in their power to be 
adorned with a sacred· stone, the Word of God, 
called in Scripture'. a. pearl, the transparent and 
pure Jesus, the eye which contemplates God, 
though in the flesh; the transparent Word, through 
whom the flesh is rendered precious, being rege
nerated by water. t~ .; 

, 

The I ladies seem to have defended their use of 
precious stones by asking, Why should we not use 
",kat God lw.s given? Why should we not tok 
pleasure in that which we have? For wlwm were 
precious ,tones intended, if not for us? Clement 
replies, "that such questions imply a total igno
rance of the will of God. Whatever is absolutely 
necessary, as water and air, lies open to all; what 
is not necessary, as gold and pearls, is concealed 
beneath the earth or water.-Mao, though the 

I C.12. 2 ccxlli. 10. 
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whole heaven is expanded before him, seeks not 
God; but sets condemned criminals to dig for 
gold and precious stones, in direct opposition to 
Scripture, which cries aloud, SeeA ye first the Aing
dom of heaven, and all tllese things shall be added 
unto you. Even if all things ,are given and per
mitted unto us, the Apostle says that aU things are 
not expedient. God has admitted the human race 
to communion with him, having first made them 
partakers of that which is his, and given his Word 
in common to all, making all things for all man
kind. All things, therefore, are common, and let 
not the rich claim more than their share. To say, 
I ltave and abound; why then should I not indulge 
myself? is not suited to the social character of 
man. It bespeaks greater charity to say, I have: 
why should I not give to those wlw are in need' 
Such a man is perfect, fulfilling the injunction, 
Th.ou shalt love thy neighbour as thyself. This is 
true luxury; this the wealth really treasured up. 
That which is expended in vain desires is not 
expended, but lost. God has given us the power 
of using, but so far only as is necessary; and he 
means the use to be common. It is unreasonable 
that one should live in luxury, while many are in 
want. How much more glorious is it to benefit 
Hlany, than to dwell in splendour! How much 
more rational to spend mOlley on our fellow-men, 
than on gold nnd precious stones! How much 

DiQilizedbyGoogle " 



89 

more advantageous to possess friends adorned with 
virtue (lCoaplovc) than lifeless ornaments! and what 
profit is there in estates equal to that of conferring 
benefits 1" 

Clement I proceeds to answer another objection 
which was urged on the part of the lovers of orna
ment-CI If all prefer that which is least costly, who 
is to possess that which is most costly 1" "Man," 
he answers, "provided that he contracts not too 

great a fondness for precious stones, and sets not 
too high a value upon them. They who have 
renounced the world (TOV lCo"f'OV) must not be 
curious about ornaments (Ta lCoII,,"a). They must 
be adorned within; since beauty and deformity 
are seen only in the soul." 

Clement I makes particular objections to many 
of the ornaments worn by females; for instance, 
" to chains of gold, by wearing which they show 
an anxiety to resemble criminals; to ornaments in 
the form of snakes or serpents, the form under 
which Satan deceived Eve.-lf 3 women are hand
some, nature is sufficient, and art should not 
attempt to vie witb it; for that is, as if deceit vied 

I ccxliii. 17. 
2 ccxliv.17. Compare TertuUian de cultu fmminarum. L. 1. 

c. 7. L. 2. c. 10. 
, ccxlvii. 10. 
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with truth; if they are plain, they convict them
selves of want of beauty, by their attempts to 

appear beautiful. Frugality becomes the servant 
of Christ. Frugality paves the way to holiness, 
levelling all inordinate desires, and deriving from 
the commonest things all the benefit which super
fluity can confer. For frugality, as the name 
implies (7'~ ~'7'O,,), lifts not up itself, and is not 
puffed up; but is always smooth, and equable, and 
without superfluity, and consequently sufficient to 
itself; and such a sufficiency is a habit attaining 
its proper end without excess, without defect. Jus
tice is the mother of these qualities; contentment 
{(J;"'~pICEUJ) their nurse.-Let the ornaments on the 
hands of females be holy, a readiness to commu
nicate, and to perform domestic duties. Let the 
ornaments of their feet be promptness to do good 
and to act justly; the ornaments of their neck, 
modesty and continence. Of these ornaments God 
is the maker .-Let them not, against nature, bore 
their ears, in order to suspend from them gold or 
precious stones. The best ornament of the ear is 
instruction in the truth, descending through the 
natural channels of hearing; eyes anointed by the 
Word, and ears pierced to the understanding, 
enable man to hear and to contemplate Divine 
things, the Word displaying before him true 
beauty, which eye hath not seen, or ear beard 
before." 
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Clement proceeds, in the third Book, to inquire 
wherein true beauty consists. "The greatest 
knowledge," 1 he says, "is to know one's self. He 
who knows himself, will know God; and knowing 
God, will be likened to God, in doing good, and 
having as few wants as possible; for God alone has 
.no wants. "-Alluding to the Platonic division of 
the BOul, he 8aY8, "that the intellectual or reason
ing part is the inner man, who governs this visi
ble man, and is governed by God. The angry 
part (7'0 6v"lIc(w) being of the nature of the brute 
creation, i8 nearly allied to madness. The pan in 
which appetite resides (7'0 i.".&6v,,'17'&"(w), assumes 
various forms, lik.e Proteus.-But in the man in 
whom the Word dwells, there are no such changes; 
he has the form of the Word; he is likened to 
God; J he is beautiful, not beautified; he is the 
true beauty, for he is God; that man becomes 
God, because God so wills. Well then did Hera
clitus say, men are gods, god. are men; the W o~d 
himself is an I apparent mystery; God in man, and 
man God. The Mediator fulfils the Father's will ; 
for the Word is the Mediator, being common to 
both, the Son of God, the Saviour of man; Au 
Minister, our Predagogue.-Why should we be 
careful about adoruing the flesh, the outward man, 

1 C.l. 
t caAO, 'tlTl", oj, caUwwI{'Tal. CCLI. 17. 
, 1''',",,1*''' il'fa"'" a mystery exhibited to man. 
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who is called a servant by the Apostle 1 especially 
8S God, by taking upon himself flesh, has restored 
it to liberty, and delivering it from corruption and 
deadly and bitt.er servitude, has conferred upon it 
the holy ornament ofimmortality.-Charity is ano
ther ornament of Olen." Clement grounds another 
argument against carefulness respecting the adorn
ing of the person, on the inference erroneouslydrawD 
by the ancient fathers from the words of 1 Isaiah, 
that the personal appearance of Christ was mean; 
"though Christ displayed the true beauty both of 
soul and body; of the one in doing good; of the 
other in his immortality. Our care', therefore, 
should be employed, not in ornamenting the out
ward man, but in adorning the soul with virtue, 
and the flesh with continence. They who adorn 
only the outward, but neglect the inward man, are 
like the Egyptian temples, presenting every species 

_/ of external decoration, but containing within not a 
deity, but a cat, or crocodile, or some vile animal." 
In pursuing this comparison, Clement takes an 
opportunit.y of inveighing against the artifices of 
female dress, which he ascribes to the suggestions 
of Satan. But his S principal argument is, that 
fem~les, by the pains which they bestow upon the 
adorning of their persons, cast a reflection on their 
Creator, as ifhe had not sufficiently adorned them. 

1 liii. 2, 3. I C. 2. 
3 Compare Tertullian de cultu freminnrum. L. 2. c. 4. 
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He J pronounces gluttony and drunkenness less 
mischievous than the love of dress. " A certain 

expense will satisfy the cravings of the former j but 
for the latter, all the wealth both above and under 

the earth is not sufficienl.-Birds and beasts are 

content with the plumage and hue which they 
recei ved from nature j women alone must curl and 
plait their hair in a variety of fashions." Clement I 

is particularly vehement against mirrors. " Moses 
forbade men to make any likeness, in opposition 
as it were to the workmanship of God; how then 

can women be excused for making their own like
ness by reflexion 1" As Clement inserts long quota
tions from the writings of the comic poets, we may 
hope that his descriptions applied chiefly to the 
Gentile females; otherwise the Christian commu

nity must have sadly degenerated from its primi
tive simplicity and purity. 

The love of dress appears, however, not to have 
been confined to the females. Clement S goes on 

to expose the folly and effeminacy of the fine gen
tlemen of his day. "They think," he 4 says, 

"that, like snake~, they can cast off old age from 

their heads, and make themselves young. But 

J cclvii. 18. 
I cclvili. 22. Tertullian urges this argument against the 

masks used by actors. De Spectaculis. c. 23. 
a C. 3. • cclxi. 37. 
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though they dye their hair, they cannot escape 
wrinkles; though they conceal the effects of time, 
they cannot conceal themselves from death. Why 
should we fear the appearance of old age, when 
we cannot escape the reality! The nearer man 
draws to his end, the more honourable does he in 
truth become, since he has no one older than 
himself but God, who is eternally old, older 
than all existing things. Scripture calls him tke 
Ancient of days." The practice of dyeing the hair, 
in order to conceal the effects of age, appears par
ticularly to have excited Clement's indignation: 
it was in direct contradiction to the declaration of 
Christ, that man cannot make a hair of his head 
black or white. 

Clement 1 next inveighs against shaving, and 
the practice of plucking out the hair from the parts 
of the body on which it grows. A beard is the 
distinguishing mark of manhood, and begins to 
appear when man arrives at the age of reason. 
The I beard is older than Eve, and the sign of a 
superior nature.-' Christians, whom God has pre
destined to be conformed to the image of his Son, 
are guilty of great impiety, if they cast indignity 
on that body which is conformed to the Lord. 

I cclxiii. 2. 
I Obsene the references to Aaron's beard. CCLXVI. 6. Com-

pare c. 11. CCLXXXIX. 16,25. 
9 

s cc1xiv. 19. 
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Clement draws a frightful picture of the profligacy 
of the age in whicli he lived.-" Christians," he I 
concludes, "should imitate the simple and frugal 
mode of life, practised by the barbarians. For 
they are called by the Lord, stripped of vanity and 
pride, bearing only the tree (~h~oll) of life, and 
having no other covering than salvation." 

The I number of se"ants maintained by the 
rich, and the sums expended by them on birds, 
and dogs, and monkeys, furnish Clement with the 
next subject of invective. The picture which he 
draws in this chapter of the morals of the females 
of his day is not more flattering than that which 
we have S already noticed. He· complains of their 
luxurious baths, and of their indecent custom of 
bathing promiscuously with the men. "We ought," 
he says 5, "to respect our parents and domestics at 
home; in the streets those whom we meet; fe
males in the baths; ourselves in solitude; the 
Word every where, who is every where, and wit/tOUt 
'Whom nothing was made. He alone will never fall, 
who thinks that God is always present with him." 

Clement' proceeds to treat of the use of wealth. 
" We must impart it benevolently; neither meanly, 
nor ostentatiously. We must not allow our love 

I cclxvili. 2. 

• C.5. 

I C.4. 
I cclxxili. 23. 

• See p. 93. 
I C.6. 
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of that which is beautiful to run into selfishness or 
excess; lest it should be said to us, 'His horse, 
or his farm, or his servant, or his plate, is wor th 
fifteen talents, but he himself would be dear at 
three farthings.' -Wealth is like a viper, which is 
harmless, if a man knows how to take hold of it ; 
but if he does not, it will twine round his hand and 
bite him.- Not 1 he who has and keeps, but he who 
imparts, is rich; to impart, not to possess, renders 
man happy: and readiness to impart is the fruit 
of the soul. Riches are situated in the soul. 
That which is good can only be acquired by the 
good. Christians are good; a foolish and intem
perate man can have no sense of that which is 
good, neither can he acquire it; that therefore 
which is good can be acquired by Christians alone; 
no wealth can be more precious than this good: 
Christians, therefore, alone are rich. Righteous
ness is true wealth, and the Word is more valuable 
than all treasure: this wealth admits no increase 
from cattle or lands: but being the gift of God, 
cannot be taken away. The soul alone is the trea
sure of the Word, the best possession, render
ing man truly bles~ed; for he who has it, desires 
nothing which is not in hi!! own power, and he 
obtains what he desires. How can he who, when 
he asks, receives from God what he piously de-

I cclxxv. ] I. 
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sires, how can he be otherwise than the possessor 
of all things, baving a perpetual treasure, even 
God? To him, he says, who ash it shall he given: 

and to 'tim who !mochs it shall be opened. If God 
denies notbing, all things belong to the pious." 
" Man," I continues Clement, "is a lofty animal, 
and magnificent, and disposed to seek for that which 
is fair, inasmuch as he is the workmanship of the 
only God: but a I sensual life is unseemly, and 
opprobrious, and hateful, and contemptible." Cle
ment then condemns excess of every kind, in food, 
in dress, in ornaments, and commends frugality 
and contentment. "The Christian, who is a tra
yeller, ought not to be encumbered with tbe things 
of this world. a He who vehemently presses forward 
towards heaven, should take bounty as his staff, 
and by imparting his wealth to the afHicted, be
come himself a partaker of tbe true rest. For the 
Scripture confesses that a man's wealth is the ran
som of his soul; that is, if he is rich, he shall be 
saved by dispensing his riches. For as wells which 
are fed by springs, notwithstanding that water is 
drawn from them, rise to their former level: so 
alms-giving, being a good fountain of benevolence, 

J C.7. 
• In the original 0 ilrl yatITipa f310t;, which is intended to con

vey the meaning both of a sensual life, and of the life of an 
animal which crawls on its heny, in opposition to the erect atti
tude of man. 

, cclxxvii. 20. 

H 
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after it has given drink to the thirsty, is filled 
again.-Should anyone say that he has often seen 
the righteous man wanting bread, we answer that 
this is rare, and occurs only when no other righ
teous man is near. Let tbe objector read, more
over, the righteous man shall not live by bread alone, 
but by the Word of the Lord; who is tlte tnLe bread, 
the bread from Heaven. The good man shall 
never want, so long as he preserves his confession 
towards God; for it is his privilege to ask and to 
receh·e what he needs from the Father of the 
Universe, and to enjoy what is his own, if he holds 
fast the Son. It is his privilege also to feel no 
want. The Word, who is our instructor, gives U8 

wealth; and they who through Him are exempt 
from want, excite no envy by their wealth. He 
who has this wealth shall inherit the kingdom of 
God." 

Clement 1 proceeds to show that temperance and 
frugality are a good preparation for enduring perse
cution. "The Pmdagogue," he 2 observes, "teaches 
by example, and deters us from sin by setting be
fore us the punishment inHicted upon sinners." 
This remark he illustrates by the destruction of 
Sodom. 

" Baths," he I says, "are used for four purposes, 

I C.8. I cclxxix. 25. • C.9. 
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to promote cleanliness, warmth, health, pleasure." 
He peremptorily forbids the use of them for plea
sure, and thinks the use of them for warmth un
necessary; women may bathe for cleanliness and 
health; men only for health. He adds some cu
rious remarks on the effects of bathing. The great 
object is to wash the soul with the purifying Word; 
this washing is spiritual. 

Clement 1 next recommends gymnastic exercises 
both for men and women; but the latter must not 
wrestle or contend in the race. C C To spin, to be 
active in the management of a family, to bake and 
cook, and make the beds, are appropriate exercises 
for them. Scripture furnishes many examples of 
the attention of females to dome~tic duties. Men 
may wrestle, or play at ball, or walk, or dig, or 
draw water, or chop wood. Reading aloud is to 
some a good exercise. Exercise must be used in 
moderation, excess being hurtful. A man should 
be able to do all things for himself, put on his 
shoes, wash his feet, &c. and be able also to per
form those offices for another in time of sick
ness," &c. 

In the eleventh chapter Clement recapitulates the 
precepts which he had delivered in the previous part 

J C.I0. 

H 2 
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of the work, and enforces them by additional rea
sons. With respect to dress, he says" it should not 
be costly, and the colour should be white.-Wbite 1 

garments befit those who are peaceful and en
lightened (+wTnvoi~). Such 2 gal'lpents bespeak 
the disposition, as smoke bespeaks fire; and a 

good colour and a good pulse, health.-Cloth 
which has not undergone the process of fulling, 

retains the heat, and is suited to winter.-s Women 
may wear garments of a softer texture than men, 

but suited to their age, person, figure, character, 
pursuits. They' must not bore their ears. 5 They 
may wear a gold ring, not as an ornament, but 

as a mark of good housewifery, to keep every 
thing valuable in the house carefully under seal. 
Some allowance must be made for women who 

are compelled to study dress in order to please 
their husbands; their care, however, should be to 
bring their husbands gradually to a better mind. 
Men should not wear rings on the joints of the 
fingers, but on the little finger. The 8 emblems 

on our ring~ should be a dove, or a fish, or a ship 

sailing before the wind, or a lyre, or an anchor; 

1 See 1. 2. c. 10. ccxxxv. 1. quoted in p. 85. I cclxxxvi. 25. 
• See 1. 2. c. 10. ccxxxiv. 17. quoted in p. 85. 
t See 1. 2. c. 12. ccxlviii. 1. 
I cclxxxvii. 25. Clement says that the dishonesty of men 

renders seals necessary. See also cclxxx viii. 21. 
• cclxxx.ix.4. See C. liii. 10. S. L. 5. DCLXII.4. 
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not the figure of an idol, which a Christian is for
bidden to reverence;.or a sword, Wlr a bow, ill
suited to a· follower of peace ;wr a cup, ill-suited 
to the temperate; still less a naked figure. 1 The 
hair on the head of man should be thin, I his beard 

thick." Clement gives various reasons for these 
injunctions; viz. "when the hair is thin, the skuJl 

becomes accustomed to cold and heat; whereas 
when it is thick, it acts as a sponge, and retains 
the moisture to the injury of the brain. a Women 

should be content to bind up their hair close to the 
neck with a simple clasp, and should not torture 
it into curls, so that they are afraid to touch it, or 

even to go to sleep, lest they should spoil the 
shape. False hair is on no account to be worn. 

--

For on whom does the Presbyter lay his hand 1 

whom does he bless 1 not the woman herself, but '--'" , 
the hair of another head, and through it that head. 
If the man is the head of the woman, and God of 
the man, must it not be impious to fall into a 

double sin 1 to deceive man by a quantity of false 
hair, and to dishonour God by adorning them
selves, as much as in them Hes, after the manner 

of harlots, and by disguising their head which is 
really fair 1 .f It is also sinful to dye the hair, espe-

1 See 1. 3. c. 3. 
I See L. 3. c. 3. cclxiii. 4. cclxvi. 6. Clement makes a dis

tinction between £VP(w and I'uxa&pa /Covp"';'. ccxc. 5. 
, ccxc. 20. ' ccxci. 13. See L. 3. c. 3. cclxii. 10. 
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cially grey hair, which is the honour of old age. 
The face must not be painted; the best beauty is 
that of the soul, when it is adorned with the Holy 
Spirit, and the refulgence of his gifts, with righ
teousness, wisdom, courage, temperance, love of 
that which is good, and modesty. Bodily beauty 
consists in symmetry of limbs and a good colour." 
Clement then points out the effects of diet upon 
beauty. " It is absurd," 1 he proceeds, "for those 
who are made in the image and after the likeness of 
God, to superinduce an adventitious beauty, as if 
they despised their archetype, preferring vile human 
art to the divine workmanship. 2 Women ought to 
be clothed with the works of their own hands. A 
domestic wife is the most beautiful work, who 
clothes herself and her husband with her own or
ments, on account of which they all rejoice; the 
children in their mother, the husband in his wife; 
she in them, and all in God.-Women ought also 
to be correct in their gestures, looks, gait, tone of 
voice. , Even the female slaves, who follow their 
mistresses, should avoid all indecent words and 
actions; for any want of decorum in them reflects 
on their mistresses, who are supposed to approve 
what they do not reprehend. 4 Men ought not to 
waste their time in the shops, in order to look at 

1 ccxcii. 24. See L. 3. c. 2. ccliv. 17. • ccxcii. ·12. 
• ecxcvi. 5. 4 ccxcvii. 9. 
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the females as they pass, and to excite laughter 
by profane jests; neither should they play at dice 
nor gamble. They who act thus do it from idle
ness," 

Clement 1 proceeds to declaim against spectacles 
and theatrical exhibitions. '" But all,' 2 you will 
say, 'do not aspire to philosophy.' Do we not 
all pursue life 1 What do you say 1 How did you 
then believe 1 How do you love God and your 
neighbour, unless you love philosophy 1 or how do 
you love yourself, unless you love life 1 You will 
reply, 'I have not learned letters.' But if you 
ha ve not learned to· ~ead, there is no excuse for 
not hearing, since hearing is not taught. Faith is 
the possession of those' who are wise, not according 
to the world, but to' God; it is learned without 
letters; and its writing, which is at once divine, 
and accommodated to the ignorant, is called love; 
a spiritual composition. To engage in public 
affairs is not incompatible with the study of divine 
wisdom; nor are you forbidden to mix in the world, 
if you mix in it decorously, according to the will 
of God. Buyers and sellers ought not to have two 

1 ccxcviii. 16. Compare S. L. 2. CCCCLXV. 1. L.7. DCCCLII. 

12. DCCCLXXVI. 38. DCCCLXXXlII.42. In some of these passage. 
Clement connects public executions with theatrical exhibition •• 
See also Tertullian de Spectacn1is passim. 

t ccxcix. 15. 
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prices; nor in dealing should recourse be had to 

I oaths, which ought on all occasions to be avoided. 
The man and woman should come into the con .. 
gregation decently attired, with simplicity of gait; 
in silence, with love unfeigned; pure in body, 
pure in heart, fit to address God in prayer. Let II 
the women, moreover, be always veiled, excepting 
at home, lest they should betray others into sin.
In their appearance and deportment throughout 
the whole tenor of life, Christians should show the 
same gravity as in the congregation, being equally 
gentle, pious, and affectionate. But they seem for 
the most part to change their behaviour and man
ners with the place; like the polypus, which is said 
to take the colour of the rock to which it adheres." 
After inveighing at some length against this in
consistency, a Clement speaks of the kiss of peace, 
and says that it had been abused, aud given occa
sion of scandal to the Gentiles.-He adds, "that 
it is the duty of a Christian so to live, that he may 
be free, not only from impurity, but from the sus
picion of impurity." 

Clement ., pursuing his remarks respecting the 
demeanour befitting Chlistians, cautions husbands 

1 Compare S. L. 7. DCCCLXIJ. 10, 18. 
I See J. 2. c. 10. ecxxxviii. 30. Clement says that the wife of 

Eneas refused to Jay aside her veil evtm when Troy was taken, 
and she was flying from the flames. 

aced. 10. ' C. 12. 
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against embracing or saluting their wives in the 
presence of servants. At length, escaping from 
these minute details, he says, "that the end of the 
Gospel is tbe sanctification of man; and that the 
office of the Word is to lead on human weakness 1 

from the objects of sense to those of the under
standing. What we should observe, and how we 
should regulate our life at home has," 2 he says, 
"been sufficiently declared by the Predagogue; 
but his conversation with his children on the road, 
until he brings them to the Master, is summarily 
stated in Holy Scripture: he lays down simple 
precepts, fitting them to the length of time during 
which his scholars are under his guidance, but 
committing the interpretation of them to the 
Teacher; for his law aims at dissipating fear, 
giving the will freedom to believe." Clement then 
gives the discourse which he supposes the Preda
gogue to address to the child. "Hear, 0 child, 
the sum of salvation; for I will unfold to thee my 
morality, and suggest to thee those fair precepts, 
through which thou shalt reach salvation; for I 

1 & .. 0 rlii., alaO"rlii., ill'l rJ)., .,0",,&.,. ccciv. 4. 
t In thus distinguishing between the Pmdagogue and the 

Teacher (0 fia&cay",yol: and 0 A&cd"II:aMI:), the office of the fonner 
being to lay before the Christian the practical precepts of the 
Gospel, of the latter to unfold to him their deep and hidden 
meaning, Clement intends to describe the different purposes of 
his two works, the Pmdagogue and the Stromata. Compare 
cccix.30. See p. 45. Note 1. 
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conduct thee in the way of salvation. Follow 
the good road by which I shall lead thee, lending 
to me ready ears, and I will give thee treasures, 
hidden, secret, unseen by the Gentiles, seen by us. 
The treasures of wisdom are inexhaustible, in 
admiration of which the Apostle says, 0 the 
depth of the riches and wisdom. These various 
treasures are supplied by one God; some through 
the law; some through the prophets; some by the 
Divine mouth; some in unison with the seven
fold Spirit; but the Lord, who is one, is the same 
Pledagogue through all. There is one summary, 
practical precept, which comprehends all: A. 
you wish that men should do unto you, do ye also 

unto them. All the commandments may be com
prised in two: Thou shalt love thy God with aU 
tlty heart, and thy neighbour as thyself. The 
Pmdagogue, for our easier instruction, has ex
panded these precepts in the Decalogue." 

Clement proceeds to quote passages of Scripture 
respecting the true nature of I prayer, of fast
ing, of sacrifice; respecting forbearance, the duties 
of soldiers, tax-gatherers, judges, stewards, or 
managers of property (OIICOVOI'UCOl); respecting cha
rity, the duties of citizens, oaths. placability, and 
compassion, faith, the treatment of servants, vanity, 

I cccv. 16. 
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repentance, liberality. "1 These are the reasonable 
laws, the consolatory words, not written on tables 
of stone, engraved by the finger of the Lord, but 
on the hearts of men, which alone are not exposed 
to destruction.-Both laws ministered to the Word 
for the instruction of man: the one through Moses; 
the other through the Apostles.-2 Many precepts 
in Scripture are addressed to select persons, as to 
presbyters, bishops, deacons, widows; many are 
delivered enigmatically; many in parables; but 
the explication of these belongs not to the Preda
gogue, but to the Teacher, to whom we must next 
go." " 0 pupils," 3 Clement exclaims, "of a good 
education (7fGt8Gy,.,ylG(), let us complete the fair 
person of the church, and run like children to the 

_ good mother; and if we are hearers of the Word, 
let us glorify the blessed economy, through which 
man is instructed, and sanctified as the child of 
God, and becomes a citizen of heaven, his prepa
ration having been carried on below; and he then 
receives as his Father Him whom he learns on 
earth. The Word does, and teaches all things, 
and acts the part of the Pmdagogue in all things.
o the Divine work.manship; 0 the Divine injunc
tions. "-" ,. Let the water roll its billows within 
itself; let the fire restrain its rage; let the air 
wander through the sky; let the earth become 

I cccl"ii. 31. J cccix. 25. ' cccx. 9. 
• Clement supposes the Word to speak thul. 
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solid and move along; when I wish to create man, 
and wish for matter, I have the elements as matter; 
I dwell with my own creation; if you will know 
me, fire shall be your servant.' So great is the 
Word: he is the Predagogue, the Creator of the 
universe and of man." 

Clement concludes with the following prayer to 
the Word: "Be propitious, 0 Predagogue, to thy 
children; 0 Father, charioteer 1 (~VlOXf) of Israel, 
Son and Father, both One, 0 Lord, grant that 
we, who follow thy inj unctions, may perfect I the 
likeness of the image, and may, as far as is in our 
power, recognize at once a good God and a mild 
judge. Grant that we 8 all, living in thy peace, 
translated into thy city, safely sailing through the 
waves ofsin, may be tranquilly borne along together 
with the Holy Spirit, the ineffable wisdom; and 
day and night until the perfect day, may praise 
with thanksgiving, and give thanks with praise, to 
the only Father and Son, Son and Father, the 
Son, the Predagogue and Teacher, together with 
the Holy Spirit, all things in one; in whom are 
all things; through whom all things are one; 
through whom is eternity; whose members we all 

1 With reference, perhaps, to 2 Kings ii. 12. See S. L. 2. 
ccccxcv. 16. lJllJr; i,Jlulxov a:. r. l. 

I With reference to Gen. i. 26. See C. xciv. 26. 
I I read ci'lI'arrar;. 
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are; whose is the glory, the ages 1 (a;wvl~). To 
the all-good, all-fair, all-wise, alliust, be glory 
now and for ever. Amen." 

M. J Barbeyrac has given what he calls a general 
idea of the three ~ooks of the Predagogue. If 

1 Grabe translates ""OIe glory are tile A;()ft" the celestial 
Spirits. Notes on Bp. Bull's Def. Fid. Nic. Sect. 2. c.6. 
p.89. 

J Traite de la Morale des Peres. c. 5. M. Barbeyrac says, 
.. that Clement was wholly ignorant of Hebrew.n He makes this 
remark with reference to P. L. 1. c. 2. c. 15. where Clement, 
following the Septuagint version of Numbers vi. 12. cal a1 
Itplpa& at "'p,n.rpa& dA0'Y0& ~lI'ol'Ta&, interprets the words ciA0'Y0& 
~lI'ol'Ta&, ,"all be irratitmal, instead of ,hall not be reckoned. 
The passage itself proves nothing either for or against Clement's 
knowledge of Hebrew. I suspect, however, that he did not 
understand it. He seems in general to borrow bis interpreta
tions of Hebrew words from Philo; thus P. L. 1. c. 5. cx.26. 
c. 7. CXXXII. 17,21. c. 8. CXLIV. 5. S. L. 1. CCCXXXIV. 1,3, 
12. L.2. ccccxxxlx.7. CCCCLVI. 7. L. 5. DCXLVIIJ. 12. See 
also the whole of the sixth chapter of the fifth Book. L.7. 
DCCCXCVII. 19. compared with L. 1. cccxxxv. 1. Yet having 
said repeatedly, on the authority of Philo, that Rebekah in He
brew is equivalent to 11"'01'0'';, in Greek, in S. L. 4. DCXXXVII. 11. 
be makes it equivalent to Srov oo~a. In C. XI. 21. we find 
awl..:a 'YOUI', ..:aTa ",I' cicp&/3jj TWV 'E{3pai",v '/1"'1',,1', TO 6"0l'a TO 
Ei:&a oalJ'VruJ'Evov ipI'"vlurra, 6f&, It fhjAf.&a. See Potter's Note. 
In P. L. 1. c. 5. CIV. 37, Clement interprets Hosanna, or as he 
writes it 'Or: aVIla, 'w, cal oo~a ..:al aT,·o, 1',(1 icrr'lpla, Ti 
IOIpi".. In S. L. 1. CCCXXXIl. 10. Jerusalem is interpreted, Spall'&, 

,ir~"'I" In the Ecloge ex Prophetarum Scripturis LVII. our 
Saviour's exclamation, Eli, Eli, is referred to the Greek word 
~, and in P. L. 3. c. 12. CCCIX. 39, Clement appears to refer 
the name Jesus to the Greek word iiirin&, See S. L. 1. 
CCCCXXII. 30, 

\/ 
/--

Digitized by Coogle 



110 

the reader compares it with the foregoing account 
of the work., he will perhaps be disposed to think. 
that the learned writer's selections have scarcely 
been made in a spirit of fairness and impartiality. 
It may b~ true that, as a system of morality, the 
Predagogue is most defective; or, to borrow M. 
Barbeyrac's words, that "there is not a single 
virtue of which the nature is so explained as to 
place man in a capacity rightly to practise it; not 
a single duty established on sound foundations; 
not a single obligation, resulting from the rela
tions between man and man, traced to its true 
principles, or so developed that it may be rightly 
applied in all different cases." All this may be 
true. It may also be true that Clement was wholly 
incompetent to the task. of composing a system of 
morality. But the question is, Was it his intention 
to compose one 1 Surely not. His intention was 
to deliver rules for the guidance of his fellow
christians, in the common intercourse of life; 
many of his rules are puerile, many grounded 
on false principles; but there is mingled with them 
much that may even now be read with profit; 
much that is fitted to give a religious tone to the 
mind, and to inspire it with the love of purity and 
virtue. When too we censure the minutim into 
which Clement descends, we should bear in mind 
that, situated as Christians then were, it was de
sirable to draw as marked a line of distinction as 

.... 
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possible between their manner of life and that of 
the heathens, by whom they were surrounded. 
To prescribe strict rules for their guidance in mat
ters indifferent, was an effectual mode of securing 
them against being betrayed iuto vicious or crimi
nal compliances with the customs of the Gentile 
world. 

-. 
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CHAPTER IV. 

WE proceed to the Stromata. Some sentences are 
wanting at the commencement; we then find 
Clement engaged in inquiring whether it is right 
to compose works, and to leave them in writing to 
be transmitted to posterity. This he determines 
in the affirmative. 1 " The sole object of the writer 
must be the welfare of his readers; he must not 
be impelled to write by emulation or vain-glory. 
On the other hand, the reader must not come to 
the perusal of divine discourses through mere cu
riosity, or through a desire of obtaining a share of 
those worldly benefits, which Christians were ready 
to impart. I Neither must he judge of them by 
comparison with the writings of those who are 
versed in the arts of rhetoric. He who possesses 
faith will judge most rationally, and be most firm
ly established for the reception of Divine truths." 
-After some other remarks, Clement S proceeds 

I cccxix. 1. I cccxx. 2. 
• crcxxii. 1. Compare cccxxiv. 19. L. 6. dccxxxvi. 29. 

E: a:a~ XEll'oiival: ,.lVEI:, t:a~ AXu::bivol:, "a~ ,,~pla. Kill 'll'ill'Xovl:, ,",VIl

'Y"''YGI: t/llXo",a8Eil: 'll'oldX"'1: i~av81ITal'U'01. ,",vl'YpO~a.".o· ,.oi, 
a- WI: i"'XlV i7l'~ ",v!,,,,,,v iX8oiilTl, "al I'q,.l "ii ,.a~ll ",,,,.l "ii t/lpalTEl 
claKEKa8aPI'ivOll:, ClElT7I'ap",ivOll: ce ill'l""cEI:. dva",,~ ~ ,.liiv 11,."..,
",a,.i",v 1I1';v ~lI'07';''II''''lTll:, Xll",';;VOI: cla:"v 'll'l'II'ol"lX,.al, a:at cq ,JCE 
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tbus: CC This work is not intended for an exhibi
tion of art, but I have treasured up these memo
randa against old age, to be a remedy against for
getfulness, and as it were an image and outline of 
the clear and living words which I have been 
deemed worthy to hear from men blessed and 
really deserving of honour. J With one of them 
I met in Greece, tbe Ionian; with another in 
Magna Grrecia: the former was from Crele-Syria ; 
the latter from Egypt. Some also there were from 
the East; one from Assyria; another an Hebrew 
by descent, from Palestine. He with whom I last 
met was the first in power; and having discovered 
• him lying concealed in Egypt, I desisted from 
further search. For he was in truth a Sicilian 
bee; who, cropping the :Rowers of the prophetic 
and apostolic meadow, caused a pure knowledge to 
grow up in the minds of his hearers. These Dlen 
preserved the true 3 tradition of the blessed doc
trine, as delivered by Peter, and James, and John, 
and Paul, the holy apostles, having received it in 
succession, the Son from his Father, though few 
resemble their fathers. At length by the blessing 

'X0""" lpol rt 1I1tof'ritf'ara. tIt" a" '';''ltvpa, rti rt tl, 'Y"WIT,,, 
l'ltlr'latit'. t1 'It"" 'lttp,rflxo, roilTot, "po, rei lTVf'flpo" Itul ';'fl'MpoJl 
/Aero. iOpWro, I, ~ 7,r'ltf'f: 'Ytritnru,. L. 7. dccccii. 6. 

1 I here follow the interpretation of Valesius, Eusebii Hist. 
Eccl. L. 5. c. 11. 

I Clement is here supposed to speak of Pantaenua. 
I Compare L. 6. DCCLXXIV. 27. 

I 
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of God they have deposited the apostolic seed re
ceived from their forefathers with us; and I well 
know that they will rejoice; not that they will be 
pleased with the mere exposition, but with the 
accurate representation of what they delivered." 
Reverting then to the benefit resulting from the 
labours of authors, 1 Clement asks, "What is the 
value of wisdom which does not make wise him 
who is able to hear 1 The Saviour is still engaged 
in the task of salvation; stilI works as he sees the 
Father work. He who teaches at the same time 
learns; and while he speaks, hears together with 
his hearers. For there is one teacher both of him 
who speaks and of him who hears, he who waters 
both the understanding and the speech (7'011 ~o')'OII). 
Wherefore the Lord has not forbidden us to J rest 
from good; but has permitted us to impart the 
Divine mysteries and that sacred light to those 
who can receive them. He did not, however, 
a immediately reveal to all that which was not in
tended for all ; but to a few only, to whom he knew 
it to be suited, who were capable of receiving it 
and being wrought into a resemblance to it. That 
which is not proper to be revealed is committed to 

. 1 cccxxiii. 14. 
I d .. ?J dyafMi rra/3{3aTl4Elt'. cccxxiii. 21. 
I Compare cccxxviii. 1. L.5. DC LXXXv. 10. L.6. DCCXXXVI. 

1. DCCLXXIV. 27. DCCXCVIII. 36. DCCC. 33. DCCCII. 44. DCCCIII. 

33. DCCCV. 22. ooccVI.25. DCCCVII. 5. L. 7. OOCCLXXXVI. 9. 
nccci. 34. 
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speech, not to writing." Having 1 given some 
further explanation of the nature of the work, and 
Jstated his reasons for introducing into it much of 
the Greek philosophy, h~3 adds, that "the Stromata 
(Mpf.llpa"Ei~) will contain the truth mixed up with 
the doctrines of philosophy; or rathel' concealed 
by them, as the eatable part of a nut by the shell ; 
for the seeds of the truth ought to be kept solely 
for the husbandmen of the faith.-Some there 
are who think that • philosophy was the invention 
of some evil one, and that it has crept privily 
into life, to the injury of man. But I will show 
through the whole of this work, that evil, being by C -

nature evil, cannot cultivate that which is good, 

I Compare L.6. DCCXXXVI. 19. L. '1. DeCCCI. 36. where he 
.. y. that the Stromata resemble not a trim garden, in which the 
tree. are planted in rows; but rather a wood, in which are mixed 
trees bearing, and trees not bearing, fruit. iO{I:alT' Ci rIll, ol 
ZrpwpaTli, ov rapaatlf1O', ~"IT""I""o", i"ll"o" Toi, ill 1TT01Xt' 
ICflTarf,Wlwl"JIO&C d, "~OJ·r}" (i1/lc.,,' (iP" a, f'Q).Aov 1TV1T':{t' T&V~ 

leal MITEI' /C1nraptlTf1O" "alrAaTaJlO", &1;", Tf Kal "'ITIT;, I'"Aala" 
Tl opoii "a1 iAala" cal lTVI:ai, "aTa'lf'l;vnvl""" i£f'lf'iT"~(' ava-
1"f"Ypi"", rif, ;vnia, mp'lf'O;op"'" Tl 01'011 .:a1 '""ap'lf'''''' ~i"~p"',,, 
llia TOW, v;alp'iIT8a, "a1 "AinElv ToAl'wvTa, rei .:!pta, i8EAo{,IT", 
Aa"od""" T;;, ypa;;;,' i£,J" a;, I'lTapo/TXl{,lTa, "a1 J'fJ'GfvTI{,lTa" 
U Yflllpyo, "paio" CaTaICOIT,.,;'ITEI 'If'apd~Elf1O'' "a1 dA/TOf: E'If"Tlpri,. 

I cccxxv. 11. He aileges the example of St. Paul in his de
fence. cccL.2'1. ccc£xxu. 1'1. 

I cccxxvi.21. In L. 3, sub fine, Clement calls his work Com
mentaries (b'lf'o,.,,,;',.,aTa) on the true Gnostic philosophy. See also 
L.4. DLXV. 1,33. L.6. DCCXXXVl.l, 16. L.7. Dcccxcv.17. 

, Compare CCCXLU. 32. CCCLXVI. 19. L. 6. DCCT.XXIII. 17. 
DCCLXXX. 18. DCccxxn.26. 

I 2 
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and that philosophy is the work of Divine Provi. 
dence." 

Clement proceeds to justify his frequent refer
ences to the Greek philosophy, whicb he 1 de-

/ scribes 8S a clear image of the truth, a gift given 
(rom Heaven to the Greeks. I Before the com
ing of the Lord philosophy was necessary to the 
Greeks for justification; now it is useful to piety, 
being a kind of preliminary exercise to those WllO 

obtain faith through demonstration. We can
not err, if we refer what is good, whether it be 
Greek or Christian, to Providence. For God is 
the cause of all that is good, sometimes imme
diately or principally e Karel ""PO,,.Y0{,I'EVOV), as ofthe 
old and new covenants; flometimes, by conse
quence, as of philosophy. Perhaps it was given 
even immediately to the Greeks, before God called 

1 la>.."Btlo(; o~cra" tiICII"o i"opYii, Btla" a"'pta" "EU.'1lTt alaO,u",,". 
cccxxvii. 24. In like manner he says that all human arts and 
sciences proceed from God. CCCXXXI. 3. See L. 6. DCCCXIX. 25. 

DCCCXXUl. 29. 

I cccxxxi. 22. Compare CCCXXXll. 3. CCCXXXVIll. 36. 

CCCLXXVII. 5. L. 7. DCCCXXXII. 8. 

I "a,.a wpo"yuul't"O" means that purpose which God had di
rectly and principally in view. So ob "a,.it 7rpo'1yoflf't"o" >.uyo" 
,.;;(; ,/I&MlTtx(llo(; 7rapIllTt>..fJoUIT'1(;' CCCXXVII. 32. It is here op
posed to "aT' 17racoMM'1l'a, as in L. 8. DCDXXVll. 39. to "ani TO 
la"IIM080" in L. 7. DCCCLXXXV. 32. to d"aycal",(; in DCCCLXXIV.22. 

and in CCCXXVI. 12. to Oi"O"0f'0Vf'l"O(; and tl0f'7rlPIf;lpUf'l"O(;. 
See also CCCXXXVII. 23. L. 3. DXL. 12. L.6. DCCLXUI.25. 

DCCLXXXIX.8. DCCCXXI.37. L. 7. DCCCLXlJI.25. 
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them; it was to them a schoolmaster, as the law 
to the Hebrews, to lead them to Christ. It is pre
paratory, opening the way to him who is after
wards perfected by Christ. -The way of truth is 
one, for streams run into it from different quarters 
as iuto a perennial river.-The 1 direction of Scrip
ture is, that we should use the wisdom of the 
world, but not entirely devote ourselves to it. As 
the sciences of music, geometry, grammar, rhetoric, 
contribute to philosophy, their mistress; so philoso
phy contributes to the acquisition of wisdom, which 
is the knowledge of things divine and human, and 
of their causes." Clement confirms these statements 
by allegorical interpretations of the story of I Abra- L 
ham, Sarah, and Hagar, which are borrowed from 
Philo. S " Discipline in those things, which are com
prehended by the undel'Standing, purifies the soul 
from the objects of sense, and kindles a spark with-
in it, so that it is enabled to see the truth. 4 There 
is doubtless in some a greater natural aptitude to 
\"irtue than in others; but perfection in virtue is 
attained through education; since many ill-dis
posed by nature have, through suitable discipline, 

1 cccxxxii. 33. Compare CCCXLII. 8. CCCLXXlII. 21. CCCLXXVI. 

40. 
, cccxxxiii. 15. Abraham attained to wisdom, passing through 

the contemplation of the heavens to faith in God and right
eousness. CCCXXXIV. 7. Compare L. 5. DCXLVI1I. 10. L. 6. 
DCCLxxx.13. DCCLX.XXJ.37. 

, cccxxxv. 34. • cccxxxvi. 21. 
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become virtuous; and many well-disposed have, 
through neglect, become vicious. God has created 
us fit for society, and just; we must not, however, 
say that justice results from constitution alone; 
but that what is good in our nature is stirred up 
by precept, the soul being instructed by discipline 
willingly to choose what is best.-It is not faith 
alone, but a faith enlightened by instruction, which 
causes us to admit what is well, and to reject what 
is ill said.-Wecan more easily and more speedily 
attain to virtue by means of previous discipline, 
though we may succeed without it; but even then 
we must have learned, and our senses mwt be 
exercised. " 

The t preliminary Grecian discipline then, to-

,\ gether with philosophy itself, appears to come 
from God to man. In speaking of philosophy 
Clement 2 meant not the Stoic, or Platonic, 
or Epicurean, or Aristotelian; but the Eclectic, 
which takes whatever is well said by each of the 
sects, and teaches righteousness with pious know
ledge. When, however, Clement talks of philo
sophy as justifying the Greeks, he excludes those 
who had an opportunity of becoming acquainted 
with the Scriptures; which, according to him, 
were translated into Greek for the express purpose 
of depriving the Greeks of the excuse of ignorance. 

I cccxxxvii. 21. 2 cccxxxviii. 1l. 

Digitized by Coogle 



119 

A life of obedience in such a case, without faith, 
will not avail: for Abrah.am was justified, not by 
works, but by faith.-There are many roads, but 
that which is in righteousness is that which is in 
Christ; and blessed are they who enter into it. 

The arts of sophistry are, Clement 1 says, "little 
calculated to advance the cause of truth." He 
I declares himself, however, opposed to the opinion _ 
of those who, assuming the title of orthodox 
(op8oao~aaTat), said that. faith alone was sufficient, L
and rejected the aid of human learning, I referring 
the invention of philosophy and logic to Satan. 
He contends, on the contrary, that every branch of 
science and literature may be rendered subservient 
to the advancement of truth. "It is true that the 
Apostles were unlearned; but they were guided 
by the Spirit; we can only arrive at the right 
understanding of the sacred volume by study, and 
the usual modes of instruction." Having dwelt at 

1 cccxxili. 11,35. I cccxli. 30. cccxlii.8, 35. ccc~i.12. 
I Compare ccclxvi. 16, 38. where various opinions respecting 

the origin of philosophy are stated. Some thought that it, 
obecurely and as it were by accident, shadowed out the truth; 
others, that it was the suggestion of Satan; others, that it was 
the inspiration of certain powers descending from above. Still, 
though it may not comprehend the greatness of the truth, and is 
too weak to secure the perfonnance of the Divine commands, it 
prepares the way to the royal doctrine, correcting and fashioning 
the morals, and strengthening him who believes in a providence, 
for the reception of the truth. See Note 3. p. 115. 
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some length on the connexion between a~ting well 
and speaking well (in a moral sense), he says 1 of 
himself, "It is my determination to live according 
to reason, and to understand what is signified (in 
Scripture); and without aiming at fluency of 
speech, 00 be satisfied with merely giving as it were 
a hint of what I understand; nor do I care by 
what name that which I wish to communicate is 
called. For I know well that to be saved, and to 
co-operate with those who wish to be saved, is the 
main object: not to collect flowers of speech, like 
ornaments. " 

" When St. Paul 2 condemns the wisdom of this 
world, he must he understood, not as indiscrimi
nately condemning all philosophy, but the Epicu
rean, which annihilated providence and deified 
pleasure, and paid honour to the elements, to the 
exclusion of their Creator. He condemns also the 
Stoic, who represented God as a body pervading the 
vilest matter.-Far from forbidding inquiry, the 
Word invites men to investigate; but • means tbem 
to cease from investigating when they have dis
covered the truth, and not to go continually in 
search of novelties. • The Christian doctrine makes 

1 cccxliv. 12. I cccxlvi. 7. 
3 Compare Tertullian de Pnescriptionibul Hmreticorum, c. 9, 

where the same text, Matt. vii. 7. is quoted. 
• cccxlvii. 2. 
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God the Creator of the universe; affirms that Pro
vidence extends to every part of creation, and that 
the elements were created and are liable to change ; 
teaches us so to live that we may be assimilated to 
God, and proposes the Gospel dispensation as the 
principle of all instruction." 

Clement 1 proceeds to say that he was for a while 
deterred from writing, by the consideration, that 
pearls ought not to be cast before swine. " Our 
Saviour, indeed, says, that what we hear in the ear, 
we are to declare on the house tops; but not indis
criminate} y to all; for to ignorant and swine-like 
men nothing appears more ridiculous tban the 
sacred traditions of the true knowledge ('YvWcrIW~). L 
I Each sect of philosophy, whether Barbarian or 
Greek, boasts that it possesses the whole truth, 
whereas it possesses only a fragment; our business, 
therefore, is to collect all those fragments into one 
body, in order that we may behold the truth. 
Thus it is that the true Gnostic is formed." 

Having thus justified his frequent reference to 
the Greek philosophy, Clement now a gives an 
account of its rise, for the purpose of showing that 

1 eccxlvili. 15. Compare cooxxviii. 1. See Note 3. p. 114. 
t cccxlviii. 38. cccxlix. 27. 
• cool. 17. This account well deBeneB the attention of the 

scholar. 

9 
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it was of much later date than the Hebrew, from 
which it was in truth borrowed. He 1 extends the 
same remark to other arts and sciences, of which 
the barbarians, as the Greeks termed them, were 
the inventors. 

" Some 2 appear to have quoted, with reference 
to the Greek philosophy, the saying of our Lord, 
All before me tDere thieves and robbers. The pro
phets indeed, inasmuch as they were sent and 
inspired by the Lord, were not thieves, but minis
ters. But philosophy was not sent; it was given, 
they say, by a thief, not without the knowledge of 
the Lord, who did not, however, prevent the theft; 
for the theft was useful to mankind, though that 
was not the intent of the thief; but it was directed 
by Providence to a good end." Clement 3 hence 
takes occasion to discuss the question, Whether 
he who has the power of preventing, yet does not 
prevent evil, is not to be deemed the cause of it? 
" The cause," Clement says, "is to be discovered 
by action; but that which does not prevent, is in 

I ccclxi. 14. 
I ccclxvi. 28. In cccc. 17. Clement applies the text to the 

soothsayers among the heathen who pretended to the gift of pro
phecy. See L. 5. DeL. 10. 

s ccclxvii. 9. Clement, however, denies that the gift of philoso
phy was injurious, 110 as to call for the interference of providence. 
dU' ouO' i7rc{3Aa{3q, I, ao"." ~'" t"a I, K.,Av"." ffllfJiA9p. 
ccclxviii.3. 
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this respect, inactive, and 1 is, therefore, not a 
eause. That which prevents is rather a cause. 
I The Lord did not, indeed, prevent the sending of 
philosophy, but he turned it to a good purpose. 
To do good is as much the nature of God, as it is 
of fire to warm, or of light to illuminate. But the 
greatest exercise at once of the Divine goodness, 
and wisdom, and power, is to bring good out of 
evil. In philosophy, as in the fire stolen by Pro
metheus, there is a spark fit for light, a vestige of 
wisdom, an impulse from God. In this respect 
the Greek philosophers may be termed a thieves and 
robbers; before the coming of the Lord they stole 
portions of truth from the Hebrew prophets, with
out ·clearly knowing them, and appropriated them 
to themselves; some they adulterated; some they 
sophisticated with ignorant diligence; some they 
discovered; for even they had perhaps the spirit 
of wisdom 5 (7I'1'EVI'fl aia6QcrlW4:). Still the 6 Greek 

I Clement asks, "Would you say that Achilles would have 
been the cause of the destruction of the Grecian fleet, because 
he would not interfere to prevent Hector from burning it? He 
might be called I11Il'alTwc:, a con-cause, or co-operating cause." 
See L. 4. DCII. 9. L. 8. DCDXXXI. 3. DCDXXXII.44. DCDXXXIV. 

where Clement distinguishes between I11Il'aiTtOl', 11111"'"'''''''', 

"""'10". See also CCCLXXVI. 37. 
I ccc:1xix. 20. 
S Compare ccclxxvii. 33. L. 5. DeL. 10. 
t oW caT' irl'Yl'wt/t". See CCCLXXlI. 20, 27. L. 6. DCCLIX. 23. 

DCCLX. 2. It is opposed to !CaTa 7r'pl;Pat/t". 
I Perhaps from Exodus xxviii. 3. 
, ccc1xxiii. 24. Clement compares the view which the GIeek 
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philosophers occasionally put forth true doctrines; 
whether by accident, though even that accident 
must be referred to the Divine providence; or the 
produce of natural notions common to all men 
(,vcJllcal tvvolal), in which case they must be re
ferred to the Author of nature. I Philosophy con
tributes to the comprehension of the truth; not 
being itself the cause of our comprehending it, but 
co-operating with other causes, it may be called a 
concurrent cause 2 (TO avvalTlov atTlov). Truth is 
one; and many things conspire to the investigation 
of it; but the discovery is through the Son alone. 
We give to prudence, to temperance, to courage, 
to justice, the name of virtue; the power of virtue 
being always one and the same. In like manner, 
truth being one, there is a geometrical, a musical, 
a philosophical truth; but truth, properly so called, 
is that in which we are instructed by the Son of 
God.-The Christian philosophy differs from the 
Greek, though it has the same name, in greatness 

philosophers had of the Deity to that which we have of objects 
seen by refraction or reftexioD, ccclxxiv. 15. 

I ccclxxv. 25. Clement illustrates his position by observing 
that if many men are engaged in towing a vessel, they are not 
deemed many causes, but one cause composed of many j since 
each is not singly the cause of the vessel's motion, but in con
junction with the rest. See L. 8. DCDXXXII. 42. 

I See Note 1. p. 123. Clement had before spoken of the efficient 
cause, TO II'OI'lnKOI' a1rlol', with reference to the Deity, CCCLXXIV. 

9. See CCCLXXVlJ. 1. L.2. CCCCXLIIl. 5. L. 3. DLI. 21. L.4. 
DXCVII. 27. L. 6. DCCLXXXI. 19. tlvl'acrluc, II'Poyv/Al'utI/Aatl&l'. 
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of knowledge, in force of demonstration, in Divine 
power, and in other like respects; for Christians 
are taught of God, instructed in truly sacred liter
ature by the Son of God.-Still too much stress 
must Dot be laid on the assistance which philosophy 
can confer; since many, without the least tincture 
of science or Greek philosophy, or letters, moved 
by the Divine and barbarous philosophy alone, 
have received the Truth concerning God in power, 
through faith, instructed by a self-working wisdom. 
We call that a concurrent cause, which of itself can 
effect nothing, but acts in conjunction with some
thing else. Such is philosophy, which I formerly 
justified the Greeks, not with that perfect justifica
tion, towards which we have said that it con
tributes, but as the first and second steps of the 
ascent to the upper chamber.-The senses con
tribute towards the discovery of the truth; but it is 
the mind which thoroughly knows it. The I Greek 
stands to the Christian philosophy in the same"" 
relation in which the senses stand to the mind,' 
with reference to the discovery of truth.-Truth, 
according to the faith, i. e. Christian truth, is 
bread, necessary to life: Greek philosophy merely 
dainties and sweetmeats." 

1 See Note 2. p. 116. 
, Clement also compares philosophy to the fence of a vine- L 

yard, which keeps oft' the crafty attacks of thOBe, the heretics for . 
instance, who would break through and steal. CCCLXXVII.21. 
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Clement now 1 enters into a long chronologi
cal detail, in order to show that Moses and the 
Prophets lived long before the rise of Grecian 
philosophy. He J then gives an account of the 
Septuagint version; which he states to have been 
made during the reign either of Ptolemy, the son 
of Lagus, or of Ptolemy Philadelphus, under the 
direction of Demetrius Phalerells. He asserts that 
the translators were inspired, as 3 Ezra was inspired, 
when he restored the Scriptures which had been 
corrupted or destroyed during the captivity at 
Babylon. He quotes, however, a passage from 
Aristobulus, from which it appears that the ac
count of the departure of the children of Israel 
from Egypt, and of their conquest of the land 
of Canaan, and of the giving of the law, had been 
translated into Greek before the time of Alexander 
the Great. 

Clement • then gives a history of Moses, in which 
"} he principally follows Philo; though some of his 

statements appear to have been 5 derived from 

1 ccclxxviii.5. It has been observed, (Note 3. p.4.) that 
Clement brings all his calculations down to the death of Com
modus. eeeen. 27. eeecm.15, 29, 35. ccceVI. 8,28,30. CCCCVII. 
15. CCCCIX. 16. 

I ccccix. 26. Clement here follows Irenlllus. L. 3. c. 25. 
S See cccxcii. 33. 
t eeccxi. 18. 
• For instance, that respecting the lIame given to Moses after 

his reception into heaven. ceeexlT. 24. 

Digitized by Coogle 



127 

other sources. He I shows that Moses was a 
prophet, a lawgiver, a general, a statesman, a 
philosopher. The functions of the general, the 
lawgiver, and the judge, pertain to the regal office, 
which may be considered under four points of 
view: a king may be a dispenser of good, in imita
tion of the Deity; a violent despotic ruler, like 
Hercules or Alexander; a thirster after conquest, 
like the Persian kings who invaded Greece; or a 
mere voluptuary, like Sardanapalus. - A king_ 
according to Clement, is he who rules according 
to the laws, and knows how to rule over willing 
subjects. Clement I says that" the Greeks derived 
from Moses their strategical skill; thus a Miltiades, 
in his night-march against the Persians, imitated 
the tactics of Moses in conducting the Israelites 
out of Egypt." Clement goes so far as to com
pare the pillar of fire, which guided the Israelites 
by night, to a light which conducted Thrasybulus, 
when he was bringing back the exiles from Phyle 
to the Munychia. 

In like manner • Plato borrowed his notions of 
legislation from Moses. The proofs which Clement 
produces of this assertion, are far-fetched and in
conclusive. 5" Law," he says, "is not that which 

I ccecxvi. 10. • ccccxvii. 29. • ccccxvili. 10. 
• ccccxix. 13. Clement, having spoken of Moses as a general, 

now speaks of him as a lawgiver. 
s ccecxx. 17. 
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) is enacted; as sight is not that which is seen; nor 
is it every opinion, since some opinions are bad; 
but good, that is, true opinion, which discovers 
that which is (TO ~v), and attains to it. He who 
is (0 ';v) has sent me, are the words of Moses. 
On which account some, consistently with good 
opinion, have called the law right reason, com
manding what is to be done, and forbidding what 
is not to be done. The law was rightly said to 
be given through Mosee, being a rule to distin
guish between right and wrong, and conducting 
man to God.-A lawgiver is he who distributes 
to each part of the soul that which is suitable to it 
and its operations. Moses, in a word, was a living 
law, governed by right reason."-The Greeks, 1 in 
order to add to the authority of their laws, said 
that Minos received his laws from Jupiter, Lycur
gus from Apollo, Zaleucus from Minerva; yet they 
would not admit that the laws of Moses, from 
which all their own laws were borrowed, were 
derived from heaven. 

Clement J proceeds to defend the law against the 

1 ccccxxii. 8. 
I ccccxxii. 23. Clement is now speaking of Moses as a judge. 

See CCCCXXI. 13. What he here says with respect to the law, he 
had before said with reference to the Pletiagogue. L. i. c. 8. See 
p. 58. We find the same illustration. CXXXVII. 1. Compare 
also CCLXXX. 19, with CCCCXXIII. 13. See L. 2. CCCCXCIJ. 22. 
I •. 4. DLXVII. et seq. 
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charge of not being good, because it inflicts punish
ments. "A surgeon is not deemed cruel, who causes 
pain to a patient in order to restore him to health; t..

Dor ought the law to be deemed cruel, which 
removes the diseases of the soul by se .. 'ere remedies. 
The 1 Providence which governs the world, must 
be at once supreme and good, and by both these 
attributes it effects the salvation of man; chasten-
i~g him by punishment, as supreme; and benefit-
ing him, as good. Thus he has it in his power to 
cease to be a child of disobedience, and to pass 
from darkness to life; and lending his ear to wis
dom, to become first a legal (1101-"1-'011) slave of God, 
then a faithful servant, fearing the Lord God ; and if 
he proceeds further, to be enrolled in the number of 
sons. For when charity has covered the multitude 

of Ana, then, through the consummation of a 
blessed hope, being increased in charity, he is 
numbered in the elect adoption, which is called 
beloved of God, aud utters in song this prayer, 
4 May the Lord be my God.'-The J terror to 

which the law gave birth was in truth merciful by 
leading man to salvation. 

The S philosophy of Moses may be di"'ided into 

1 ccccxxili. 28. 
I ccccxxiv. 13. Compare L. 2. cccclxxii. 25. cccclxxiii. 26. 
I ccccxxiv. 27. Philosopher is the last in the list of titles 

given to MOleS by Clement. ccccxvi. 10. 

K 
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four parts: the.historical, the legislative properly 
so called, (these two relate to morals,) the s~crifi
cial, which belongs to physical contemplation, and 
the theological, or inspection of mysteries (~iW'o1l'Tua). 
In order to the understanding of this, the true 
logic is necessary; which, inspecting all things, 
and examining their faculties and powers, ascends 
to the most excellent essence, and thence ventures 
onward to the God of the universe; not profess
ing skill in human matters, but the knowledge 
of that which is divine and heavenly; to this is 
united the proper use of things human, both in 
word and deed.-This logic is the science of dis
tinguishing between things comprehended by the 
understanding, displaying the substance of every 
thing purely and without mixture; or it is the 
power which distinguishes between the genera 
("lEv,,) of things, and thence descends to indivi
duals, and causes each to appear simply as it 
IS. Wherefore it alone leads to true wisdom; 
which is a Divine power, knowing things as they 
really are, attaining to perfection, and exempt 
from all affections (W'~801l(), not, however, without 
the assistance of the Saviour, who, by the Divine 
Word, removes from the eye of the soul the film 
of ignorance spread over it by evil conversation, 
and restores it to a healthy state, that we may 
distinguish between God and man. He it is who 
shows us how to know ourselves, and reveals the 
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Father of the universe to whom he will, as far as 
human nature is able to comprehend him."
Clement 1 afterwards says, ., that the law may be 
considered under three points of view, either as 
manifesting a sign, (a miraculous communication,) 
or 88 laying down precepts for a good life, or as 
predicting future events." 

Having in the first Book described the nature 
and design of the Stromata, and while he justified 
his frequent references to the Greek, established 
the superior antiquity of the Hebrew philosophy, 
Clement begins the second with stating the sub
jects which he shall discuss, and repeating the 
charge against the Greeks of having stolen from 
the barbarous philosophy many miraculous narra
tives, and many doctrines of the highest importance 
concerning faith, wisdom, knowledge, hope, charity, 
repentance, temperance, and the fear of God. The 
Greek philosophers particularly imitated the hid
den, or symbolical and renigmatical part of the 
barbarous philosophy, as the most useful, or rather 
most necessary to the knowledge of the truth. One 
of his objects, Clement says, "will be to reply to 
the accusations of the Greeks, by appealing to 
Scripture; in the hope that the Jews may be led 

1 ccccxxvi. 4. 

K2 
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on, from what they now believe, to faith in Him in 
whom they do not believe; and the Greeks may 
become ashamed of their calumnious attacks, by 
learning what the Christian doctrines really are."
Clement disclaims all attempts to win the assent 
of his readers by a studied style. "The barbarous 
philosophy," 1 he continues, "which we follow. is 
perfect and true. It embraces the contemplation 
both of s~nsible objects, and" of those which are 
comprehended by the understanding. Studied in 
conjunction with a good life, it conducts us, through 
that wisdom which is the artificer of all things, to 
the Governor of the universe, who is difficult to be 
seized or apprehended, receding continually and 
going to a greater distance from him who follows 
after. The same (God), an ineffable wonder, is at 
once afar off and nearest to us. I am a God at hand, 
says the Lord. Afar off, with respect, to his es
sence or nature; for how can that which is created 
be near to that which is uncreated? But near in 
power, which comprehends all things in its bosom; 
The power of God is always present to us, either 
superintending, or benefiting, or instructing us." 
After some further remarks on the divine nature, 
Clement 2 says, that they alone who are inspired by 
the Holy Spirit can attain to the understanding of 

1 ccccxxx, 37. I ccccxxxii. 18, 36. 
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Divine truth, through the medium of faith, which 
he defines "a voluntary anticipation, the assent of 
piety J the substance of things hoped for, the evidence 
of things not seen." He I then shows that the notions 
of faith entertained by Basilides and the Valen-L 
tinians, led to the doctrine of an inevitable neces
sity, and subverted the distinctions between right 
and wrong. He I says that" truth has reference to 
sensation, understanding, knowledge, and opinion; 
that in the natural order understanding has the 
precedence; but with respect to ourselves, sensa
tion: and the essence of knowledge is composed 
of sensation and understanding; but evidence (7'0 
iJlap'Yf,) is common both to sensation and under
standing. Sensation is the basis of knowledge; 
faith, making its way through sensible objects, L 

leaves opinion behind; hastening on to that which 
is free from falsehood, it rests in the truth. Should 
anyone 3 say that knowledge is demonstration by 
reason, let him be told that first principles admit 

1 ccccxxxili.31. Compare L. 5. DCXLIV. 38. 
• ccccxxxv. 9. TfITIJUPIIIV Of ilVTIIIV, Iv oT, TO d>..,,8i,· aZI1BqITEIII" 

J'Oii, I.rlm,p."" 1171'0>..1,1/1'111,. 
a This was the definition of the philosophers. See CCCCXXXJII. 

16. CCCCLIV. 9. CCCCLXVllI. 27. L. 4. DCXXIX. 11. But the 
reader must bear in mind that the knowledge here spoken of is 
not that of the Gnostic, 'YVWIT1', but l7rIITTI,p." as opposed to 
o6£a. Clement distinguishes between I.rllTTqp." and 'YVWIJ1,. 

CCCCLXVllI.41. See also L.3. DXXXI. 24. L. 4. DLXXXI. 26. 
L. 6. DCCLXIX. 8. between lrllTTirp." and l1O~ja. L. 4. DLXVII. 

2. DCXXXVIII. 28. P. L. 2. c. 2. CLXXXI. 26. We find 
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not of demonstration; they can be known neither 
by art nor prudence (fpo";'ael). I Unbelievers refer 
all things to sense, thinking that nothing exists 
but that which may be touched and handled, and 
making no distinction between body and essence." 

Clement 2 proceeds to state the opinions of Aris
totle and Epicurus respecting faith; and then 3 

resumes his old topic, that the Greeks stole their 
doctrines from Moses. He· next shows that in 
Christ were united all the qualities which the 
Stoics ascribed to their wiKe man-that he pos
sessed true beauty, was a king, was rich, a pri~st, 
a lawgiver, of noble birth. Returning to the sub
ject of faith, he 5 says that " it would be absurd in 
the admirers of Pythagoras, who deemed it suffi
cient to allege in confirmation of what they ad
vanced, that he had said it-that it would be ab
surd in them to distrust the only teacher who was 
worthy of credit, God the only Saviour, and to 
require from him proofs of what he taught." 

St. Paul, in Rom. x. 14, 15. 8 traces faith through 
hearing and the preaching of the Apostles to the 

i:rrll1T)'I"'It; YVW'"t.o;,. L. 6. DCCXXXVI. 12. DCccxxv.6. DCCCXXIII. 

34. and definitions of 110l/li(l in P. L. 2. c. 2. CLXXI. 27. S. L. 1. 
CCC.x..x.XIlI. 0. L. 4. DCXXXVllI. 28. L. 6. DCCLXVIIl. 1. 
DCCCVlI. 43. 

1 ccccxxxvi. 2. t ccccxxxvi.21. 
• ccccxxxiii. 1.'i. • ccccxli. 25. 

3 ccccxxxix. 1. 
o ccccxlii. 18. 
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word of the Lord, and to the Son of God. "What 
stronger demonstration can we have than the word 
of the Lord? But in order that the word may 
have its due operation, there must be on the part 
of the hearer an aptitude to receive it; the best. 
instruction is of no avail, unless it is received by 
the learner. 1 Some have both the inclination and 
the power; some only the inclination: to will is 
an act of the soul; but we cannot act without the 
body. Nor are we to estimate actions by the event 
alone; we must -judge by the choice of the indi
vidual, whether he' has.chosen readily, whether he 
has repented of his sins, whether he understands 
and recognises. his. error, and has changed his 
sentiments; for repentance is tardy knowledge; 
innocence from the first is knowledge. Repent
ance then is an amendment through faith; for 
unless a man believes that to be sin in which he 
was before implicated, he will not change; and 
unless he believes that punishment hangs over the 
transgressor, and that salvation is the portion of 

• him who lives agreeably to the commandments, 
be will not change. Hope also results from faith." 
Having again noticed the definition of faith given 
by Basilides, Clement 2 proceeds to define opinion, 
unbelief, incredulity, faith, expectation, confidence, 
3 good-will (EVVOIa). He then says that" the promise 

1 ccccxliii. 13. 2 ccccxliv. 1. 
• ccccxIiv. 14. Compare P. L. ]. c. 11. CLVI. 7. 
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made to Abraham pertains to Christians, who are 
Israelites, believing not through signs and wonders, 
but through hearing.-I The covenants, which are 
two in name and time, adapted to the dift'uent 

! ages ~~d progress of the people of God, are one 
in power; both the old and the new being given 
by one God through his Son.·o This assertion Cle-
ment confirms by a reference to Rom. i. 17. IFaith 
is not to be disparaged as a common and vulgar 
quality. Whether founded on love, or, as they 
who disparage it say, on fear, it is a divine gift.
It is a divine change when unbelief becomes be
lief, and men believe in hope and fear. Faith ap
pears to be the first inclination (lIEVcrI() towards 
salvation: then follow fear and hope and repent
ance, which growing up together with temperance 

~7and patience, lea9_us OD: to love and kno~dge. 
, Faith is the first element of knowledge, preceding 

all its other elements, being as necessary to the 
Gnostic, as respiration is to life. As we cannot 
live without the four elements, neither can we 

• 
attain knowledge without faith: faith then is the 
basis of truth." 

" Some S heretics disparaged the law, because it 
addressed itself to the fears of man. For fear, they 

J COIDllareccccLxXVI. 18. L. 3. DVII. 11. DXlll.30. 

2 ccccxlv. 4. a ccccxlvi. J. 
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said, is an irrational affection of the mind. But 
bow," Clement asks, "can fear be irrational, when 
the commandment is given by the Word or reason? 
That fear must be rational, which is an avoiding 
of that which is hurtful, whence springs repent
ance for past transgressions. The fear of the 
Lord is the beginning of wisdom. The heretics who 
denied that the law is good, urged the passage of 
St. Paul, By the law is the Imowledge of sill. But 
the law," Clement 1 replies, "did not cause, it 
only. declared sin; by commanding what is to be 
done, it reproved that which is not to be done. It 
is the part of a good man to point out that which 
is salutary, and that which is injurious. The law 
must be good which was given as a schoolmaster 
to "lead us to Christ, in order that being chastened 
by fear we might tum to perfection through Christ." 

Clement I proceeds to refute the interpretatioDs 
put upon the text, The fear of the Lord is the be
ginning of wisdom, by Basilides and Valentin us. 
" The fear of the Lord a," he says, "leads to re
pentance and to hope." He then defines hope, " 
charity, hospitality, philanthropy, friendly affec
tion ("Aotn'op-yla), brotherly love. "The Jews," 
he • says, "mistook the meaning of the law by 

I ccccxlvii. 17. 
J cccl. 22. 

2 cccclvili. 3. 
, ccccli. 26. 
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attending only to the letter; they did not believe 
in it as predicting the coming of Christ, and obeyed 
it through fear, not throngh affection and faith; 
they did not perceive that Christ was the end of 
the law. But the goodness of God was manifested 
even in their rejection; for their rejection was ac
companied by the calling of the Gentiles." Cle
ment 1 thus describes the progress oCthe Christian to 

knowledge: "faith becomes hope through repent
ance, as does fear through faith ; perseverance and 
exercise in these, united with instruction, are per
fected into charity; and charity is perfected into 
knowledge. Wisdom is the power of Goel, which 
teaches the truth; and thence is derived the per
fection of knowledge." 

" Three I qualifications are necessary to the 
~ perfection of the Gnostic: contemplatiou; the 
. fulfilment of the commandments; the ability to 
form good men. The 3 frequent repetition ill 

Scripture of the words, I am the Lord your God, 
admonishes us quietly to seek God, and to en
deavour as much as possible to know him; this 
is the highest contemplation, the • true knowledge, 
which is immutably founded on reason. This is 
the only knowledge of wisdom, from which good 

1 ceccHi. 25. 
2 ccccliii. 16. Compare L. 7. dcccxxx. 30. 
a ccccliv. 6. ' See Note 3. p. ]33-4. 
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works are inseparable." Clement then I distin
guishes faith into two kinds: that of knowledge L
(i1l",,",I'01'oo;), and that of opinion (80~aaT~). He 
makes a similar distinction with respect to demon
stration. "Christians possess the only true demon
stmtion, which is supplied by the Divine Scriptures, 
and the heaven-taught wisdom. The demonstra-
tion of opinion is human, and founded on rhetorical 
arguments and logical syllogisms. That from 
above is knowledge." Clement then runs into a 
fanciful interpretation of Exodus xvi. 36. N (JUJ an V 
Orner is the tenth part of an Epkak, or according 
to the Septuagint, of three tnealJ'Ures; which three 
measures Clement I states to be "sensation, the 
measure of objects of sense; speech or reason, of 
I names and words; the understanding or mind, of 
things which are perceived by it. This is the true 
andjust measure, by which is measured the decad· , 
of which Dlan consists-the body and soul, the five 
senses, the power of speech; the seminal power, 
and the cogitative or spiritual power." The last 
power bears the same relation to the other nine, 
that the Creator does to the creation, which Cle
ment, or rather Philo, divides into nine parts, the 
four elements (constituting one), the seven planets, 

I ccccliv. 18. 
I This fanciful interpretation is borrowed from Philo de Congr. 

qUlllrend. erudit. gratia. 
a OVO,.,aTIIIV cal p"pdTWV, nouns and verbs. 
• Clement describes this Decad somewhat dift'erently. L. 6. 

dcccviii. 5. 
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and the fixed sphere. Then follows a comparison 
between the true and the Pseudo-Gnostic. 

" Faith 1 applies to the past and future, and is 
thus connected with memory and hope; we be
lieve that past events have been, and that future 
events will be. Fear I becomes faith first, and 
afterwards love; not, however, such a fear as men 
have of a wild beast, which they fear and hate ; 
but as they have of a parent, whom they fear and 
love; faith is not predicated of the present, but 
persuasion or assurance." Clement, in pursuing 
this argument, 3 says, that our assent is entirely in 
our own power. 

Clement next • proceeds to the subject of re
pentance, and points out the dangerous condition 
of those who are continually repenting and relaps
ing into sin. "5 The Gentile, who embraces the 
Gospel, once receives the remission of his sins; but 
he who afterwards sins and then repents, even if he 
obtains pardon, ought to feel shame, because he 
is not again washed for the remission of sins. He 
who is regenerated in the Spirit ought to quit his 
former mode of life; that is, he ought not again to 
be involved in the same transgression, and again 
to repent. For repeatedly to ask forgiveness on 

1 cccclvii. 12. 
a cccel viii. 9. 

, See p. 138. 
t cccclix. 26. 6 cccclx. 1. 
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account of repeated offences is not repentance, but .. -
a show of repentance. " Clement ldefines appetite 
a movement of the mind towards some object, or 
from it; passion an excessive appetite, overstepping 
the bounds set by reason. All the passions are 
irrational affections. Having stated that obedience 
and· disobedience are voluntary, he t says, that 
which is involuntary cannot be made the subject 
of judgment. He then points out the various 
modes in which men may act involuntarily. God 
looks not merely at the action, but at the ~ntent of 
the agent. That S which is voluntary is either 
by appetite, by choice, or by deliberate intention. 
Clement then states in what UlAapT",..a, aTvx",..a, and 
ci~bc",..a, differ from each other. 

The • Valentinians seem to have objected against 
ascribing joy and grief, which are human affec
tions, to God. Clement replies, "that the Divine 
nature cannot be described as it really is. The 
prophets have spoken to us, fettered as we are by t_ . 

the flesh, according to our ability to receive their 
saying, the Lord accommodating himself to human 
weakness for our salvation. It is the will of God 
that he who obeys the commandments, and repents 
of his sins, should be saved; we then rejoice on 
account of our salvation; and the Lord, speaking 

1 cccclx. 81. 
s cccclxii. 1. 

, cccclxi. 3. 
t cccclxvi. 28. 
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through the prophets, has appropriated to himself 
our joy.-God 1 has no natural (C/nHrwl") relation to 

us, as the founders of the heresies assert, whether 
he formed us out of nothing (Ele ,,~ (;"TWI1), or out of 
matter; since the former has no existence, and the 
latter is in every respect different from God; unless 
some one should venture to assert that we are part 
of God, and of the same essence (olloova:ov(:) with 
him; and I understand not how he who knows 

1 God can bear to hear such an assertion, when he 
contem.flates our life, and the evils in which we 
are involved. Were this the case, God would in 
part sin CIlEP'leW~), if the parts of the whole go to 

_! complete the whole; but if they do not go towards 
I its completion, they are not parts. But God, 

being by his nature rich in pity, in his goodness 
watches over us, who are neither parts of him, nor 
his children by natnre.-The riches of God's mercy 
are manifested in this-that he calls to the adop
tion of sons, those who belong not to him in l~sence 
or nature, but simply in being the work of his 
will. " 

Having defined knowledge (UrIt1T~I'1J), Clement J 

proceeds to say, that " whatever we do not, we do 
not either through want of inclination, or ability, or 
both. We wish to be as the Lord, but have not the 

1 cccclxvii. 37. 
2 c..:cclxix.2. See Note, p. 3. 133-t. 
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ability to be: the disciple cannot be above his 
Master; it is sufficient that we be as our Master; 
not in essence, since it is impossibJe for that which 
is by adoption, to be equal in essence to that which 
is by nature; but -in becoming immortal, in attain
ing to the contemplation of things as they reany 
are, in being called sons, and in seeing the Father 
J in himself. The inclination precedes; for the 
reasoning or rational faculties are the ministers 
of the inclination; in the Gnostic the inclina
tion, the judgment, the exercise, are one and the 
same." 

The Greeks derived their notions of moral virtue 
from Moses. This Clement 2 proves by references 
to passages in the Old Testament, inculcating 
justice, liberality, brotherly love, forgiveness of 
injuries, kind treatment of animals, and other 
virtues. He a says, incidentally, "that he who pos
sesses one virtue as a Gnostic ('Y""'CJT'I~~), possesses 
all by mutual relation. t This is he who is in 

Ike image and after the liReness, the Gnostic, who 

I So I translate cal Ttli' raTipa. aro Tliil' oKEl..,1' ca.fJopfl' 

1'01'01'. 
I cccc1xix. 23. 
I cccclxx. 32. The whole passage. in which Clement describes 

the mutual dependence of the virtues on each other, is worthy of 
attention. 

• cccclx'Xx. 11. Compare C. xciv. 26. P. L. 1. c. 12. clvi. 
25. L. 3. c. 12. cccxi. 6. S. L. 2. ccccxcix.22. 

9 
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imitates God as far as it is possible, omitting 
nothing which can contribute to the likeness, being 
continent, forbearing, just; king (j3atJll.EvwV) of his 
passions, communicating what he has, doing good 
by word and deed, to the utmost of his power. 
I The likeness to God (ro "aT' Eu:ova lCa~ ol'olwtl&v) 
refers not to the body, for that which is mortal 
cannot be likened to that which is immortal; but 
to the understanding and reason, by which the 
Lord appropriately seals the likeness in doing good 
and in governing." 

" I P~tience and endurance of suffering are also 
qualities through which the Gnostic will acquire 
exemption from passion (cnr~8E&av), and will ap
proach to the resemblance of God.-When tempted 
he will bless, like the noble Job; like Jonas, he 
will pray when swallowed by the whale, and his 
faith will restore him to prophesy to the Ninevites: 
if he is shut up with lions, he will tame their 
savageness; if he is cast into the fire, he will be 
refreshed with dew, but will not be burned; he 
will bear testimony (p.aprvp~tIE&), by night, by day, 
in word, in life, in conversation; conversing and 
dwelling with the Lord in the spirit, he will re
main pure in flesh, pure in heart, holy in speech. 
Tlte world, he says, Z8 crucified to him, and he to 

1 cccclxxxiii. 33. 2 cccclxxxiv. 3. 
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the world. He bearing about the cross of the 
Saviour, follows the steps of the Lord, like unto 
God 1 becoming a Saint of Saints. " Clement next 
enlarges in praise of temperance, and inveighs 
against pleasure. He 2 then explains the manner 
in which the dremons act upon the souls of men, 
and seduce them into error. He a defends the law 
against the charge of severity which some brought 
against it, because it addresses itself to the fears 
of man; it does this in order to secure to them 
exemption from anxiety by deterring them from 
unlawful pleasures. "To those," he i says, "who 
are inclined to sin, truth appears harshness; and 
be who will not join them in their sinful practices 
appears destitute of sympathy." 

Having 5 enumerated the opinions of the philo
sophers respecting happiness (TJ T~).OC) Clement 6 

says that ,. the purpose of the Christian Gnostic is 

to attain to an end which is without end, obeying 
the commandments (that is obeying God), and 

1 See ccccxciv.28. with reference to Psalm lxxxii. 1. God 
.,andetla in the congregation of the mighty, he judget~ among the 
goth, or as it stands in the Septuagint, I.,. pl"t' ot 9lOVf: otaKpl,.n 
Clement asks, "What gods? Those who are superior to pleasure 
and passion; those who know what they do; the Gnostics, who 
have overcome the world." He makes similar applications of 
Psalm lxxxii. 6, 7; Rom. viii. 9. 

2 cccclxxxvii. 7. s ccccxcii. 11. See p. 136. 
• ccccxciv. 2. 5 ccccxcv. 22. • d. 33. 
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living conformably to them, un.rebukeable (&lInr&
l~1rTfIJ~, 1 Tim. vi. 14.) and endued with know
ledge (e1rICJTJ'I'OllfIJ~, James iii. 13.), through the 
knowledge of the Divine Will. That end is to 
assimilate ourselves, as far as lies in our power, to 
right reason, and to be restored to perfect adop
tion through the Son, and continually to glorify 
the Father through the great .Hig.h-Priest, who 
has condescended to call us brethren and fellow
heirs. The Apostle in his 1 Epistle to the Romans, 
concisely describes the end, when he says, Now 
being made free from sin, and become servants to 

God, y01J, have your fruit unto holineu, and the end 
everlasting life. I The doctrine of Plato, that the 
object of faith is a resemblance to God, as far as 
man can unite justice and holiness with prudence; 
and that the end is a restoration of the promise 
through faith, is not different from the doctrine of 
St. Paul, and was indeed derived from the Scrip
tures of the Old Testament." 

Clement a next treats of marriage, which he de
fines the union of a man and woman according to 
the law, in order to have legitimate children. To 
the question, whether a man ought to marry, he 
answers that every man ought not to marry, but 
regard must be had to time, and person, and age. 

1 vi. 22. I Compare d.7. with dii. 8. I dii. 14. 
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Having recapitulated the opinions of the philoso
phers for and against marriage, he brings forward 
the 1 usoa1 arguments in favour of it, drawn from 
the distinction of sexes; from the blessing pro
nounced by God on our first parents, Increase and 
mul~ipl!J; from the necessity of marriage to the 
continuation of the human race. The I liability to 
disease constitutes another argument in favour of 
marriage; for the care and persevering attention 
of a wife surpasses the assiduity of other relations 
and friends, and she is described in Scripture as a 
help meet for man. In old age also the married 
man has a wife to take care of, and children to 
support him. Another argument 3 urged by Cle
ment is, that if the loss of any object is an evil, 
the possession of it must be good; but the loss of 
children is the greatest of evils; consequently the 
possession of them is a great good, and marriage 
is a great good. Throughout this discussion, Cle
ment says nothing in disparagement of marriage, 

1 Some seem to have deemed marriage necessary to the per
fection of the Gnostic. Clement puts the following argument 
into the mouth of one who held this opinion. .. He who is child
less does not reach his natural perfection, inasmuch as he does 
Dot substitute a successor in his own place; for lie is perfect, 
who causes to exist one like to himself; or rather, who sees tliat 
OM do the same: that is, when he who is begotten arrives at the 
same natural condition as he who begat." D111. 31. 

I div.9. I dv. 12. 

L 2 
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but 1 affirms expressly that Scripture counsels men 

to marry. 

Having described the manner in which the 
Gnostic character is gradually formed, and the 
qualifications necessary to its perfection, and hav
ing shown that the state of marriage is not incom
patible with it, Clement proceeds in the third 
hook to examine the opinions of the Pseudo
Gnostics, Basilides and Valentinus, respecting 
marriage. He then I expresses his own opinion. 
" We esteem," he says, "chastity blessed, as well 
as those on whom this gift is conferred by God; 
we admire a single marriage, and the decorous 
gravity attached to it; saying, however, that we 
ought to sympathize with each other, and bear 
each other's burdens, lest he wlto thinAs that he 

stands, sltOuld himself fall. With respect to a 
second marriage, the Apostle says, If thou burnest, 
marry." 

Clement proceeds to detail the sentiments of 
Carpocrates, Marcion, and others of the Gnostics 
respecting marriage, and to condemn the licen
tiousness of many of their tenets. He 3 says that 

1 Brt ~t 'Yaf'liJ' I, rpaljlr, flVf'{JovXlvn,oMt aljllfITaafJal 'Il'OTl rij~ 

fIV'v'Yla~ i7l'ITpi7ru, 11J'TII'PVI: J'0f'0fJlTli. Clement then proceeds 
to quote Matth. v. 32. DVI. 31. 

J dxi.13. s dxxix.15. 
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I' the heretics might be divided into two classes; 
those who taught the indifference of human actions, 
and those who inculcated continence, but impiously 
and through enmity to the Creator." -Against the 
informer he argues that, "if all modes of life are 
different, we are manifestly at liberty to choose 
a life of continence.-A lover of pleasure gratifies 
his body; but a temperate man delivers his soul, 
which is the mistress of the body, from passions. 
If I all things are lawful, and there is no fear of 
being disappointed of our hope through wicked 
llctions, we might have a pretence for living 
wickedly. But since a happy life is pointed out to 
us through precepts, at which (life) we ought all 
to aim; following whithersoever the Word may 
lead us; neither perverting any thing that has been 
said, nor neglecting even the smallest part of that 
which is befitting; if we shall fail to attain to that 
life, we must nece!!osarily fall into eternal evil. They, 
therefore, who follow· the sacred Scriptures, by 
which all direct their way who trust that they shall, 
as far as possible, be assimilated to God-they must 
not live indifferently, but purify themselves from 
pleasures and desires, and watch over the soul, 
inasmuch as by it they perseveringly proceed to 
that which is alone divine. For the understand
ing, being pure and free from all wickedness, IS 

1 dxxx. 18. 
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in some measure capable of receiving the power of 
God, the divine image being again raised up in 

it." ClementI says, "that knowledge (~.t) is 
not mere speech, but a certain divine science 

(i ... ~#',,); and that light which springs up in the 

80ul from obedience to the commandments, which 

makes all things manifest in their very origin, and 
prepares man to know himself, and teaches him to 
reach unto God; for knowledge is in the under· 

standing, what the eye is in the body." 

Clement next replies to those heretics who incul

cated continence, and forbade marriage, impiously 
and through hostility to the Creator. They appear 

to have appealed to various passages of Scripture, 

which he examines separately. "The end of the 
law," he I says, "is to lead men from unrighteous

ness to righteousness, by means of chaste marriages, 

and procreation of children, and holy life. The 

Lord came, not to destroy. but to fulfil the law; 
not to fu161 it as if it were defective, but to accom
plish the prophecies in the law by his appearance; 
since the right course of life was proclaimed to 

those who lived righteously before the law through 
the Word. The majority of mankind, not know

ing what continence is, live to the body, not to the 

spirit; but we ought to be sanctified not only In 

I dxxxi. 2:1. 2 dxxxii. I';. 
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the Spirit, but in the life and conversation also, 
and in the body.-l They who abstain from mar
riage, on the ground that they have received the 
resurrection, ought also to abstain from eating and 
drinking; for God will destroy both the belly and 
meats in the resurrection.-As humility is a gentle
ness of mind, not a maceration (IICUIICOVXla) of the 
body, so continence is a virtue of the soul, not 
manifest, but in secret." Some of the 2 heretics 
appear to have defended their opinion by appeal
ing to the example 'of. Christ, who was not married, 
and possessed nothing in this world. Clement an
swers, "that Christ had his own bride, the Church; 
then he was not a common man, and consequently 
wanted no helpmate in the Hesh; nor was it neces
sary for him to bege\ children, as he remains for 
ever, and is the only Son of God." Clement 3 fur
ther shows "that the practice of just men under 
the Old Testament, and of Christ and his Apostles 
under the New, was in this respect the same. All 
thankfully partook of the bounty of the Author of 
nature.-In • like manner we are not forbidden to 
acquire wealth, but to acquire it unjustly and in
satiably. The 5 continence of the Greek philoso
phers professed to struggle against concupiscence, 
and not to minister to it in act; but Christian con-

I dxxxiii. 10. 
2 dxxxiii. 22. These heretics called marriage 7ropJllia. 

I dxxxv. 1. ' dxxxvii. 10. I dxxxvii. 29. 
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tinence professes not even to desire; so that we do 

not merely refrain from gratifying our desires, . but 
d.Q not even desire; but this continence can only be 
obtained through the grace of God..-As to be well 
is better thall to be ill, and to talk about health; 
so to be light, is better than to talk about light; 
and the continence according to the truth better 

than that taught by the philosophers.-Our rule 
with regard to marriage, food, and every thing 
else, should be, not to be the slaves of concupis
cence, but to desire only what is necessary." 

Returning to the heretics, who taught the indif
ference of human actions, Clement 1 shows, "that 
the end of the Gospel is the sanctification of man, 
to render him chaste instead of unchaste, temperate 
instead of intemperate, just instead of unjust." 
Reasoning on a passage, which he had before 
quoted from an 2 apocryphal gospel, Clement 
says, "that destruction in death is necessarily con
sequent upon generation, and that these must con
tinue until the perfect separation and restoration of 
the election, by which the essences now mixed up 
in the world, shall be restored to their proper and 

I dxxxix.33. 
t The Gospel according to the Egyptians. DXXXIX.45. Cle

ment had before quoted it, DXXXIJ.8. Salome asked our Saviour, 
.. How long will death prevail 1" He answered, "As long as ye 
women bear children." This the heretics construed into a con
demnation of marriagt'. This passage is quoted also in the 
Excerpta ex Theodoti Scriptis, LXVlJ. 
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kindred place." He adds, "that Scripture speaks 
of man in two senses, the visible man, and the 
soul; and again, the man who is saved, and the 
man who is not j for sin is called the death of the 
80ul. The separation of the soul and body follows 
their union by a physical necessity, arising out of 
the Divine economy .-We are at liberty either to ' 
marry or to abstain from marriage; a life of 
celib~cy is not of itself better than a married life. 
They 1 who, in order to avoid the distraction of a 
married life, have remained single, have frequently 
become misanthropic, and have failed in charity; 
whiJe others, who have married, have given them
selves up to pleasure, and have become like unto 
beasts." 

Clement 2 draws an argument in favour of mar
riage from Matthew xviii. 20. "When two or three 

are gathered together in my name, there am I in the 

midst of them. The three are the man, the woman, 
and their child; for the woman is united to the 
man through God." He proceeds to quote other 
passages from Scripture, in opposition to the here-

1 dxIi. 35. 
• dxli. 41. Clement gives other interpretations of the verse; 

the three represented the Platonic division of the soul into 
anger, appetite, reason; or the flesh, soul, and spirit (see DLlII. 

20.); or the "ocation (ItXijlTl,), election (i"Xoy~), and the race 
destined to the highest honour (the Gnostic;); or the Jew, the 
Gentile, and the Church composed of both. 
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tics, who rejected marriage through hostility to 

the Creator; 1 0 bser,ping, as he goes on, "that 
St. Paul uniformly speaks of the God who gave 
the Gospel as the same who gave the law. I Mar
riage and celibacy have each its peculiar duties 
and offices.-Let every one, therefore, perfectly 
perform his service in the state in which he is 
called, that he may become free in Christ, receiv
ing the appropriate reward of his service." Allud
ing to Tatian, who interpreted the. old . man' to 

mean the law, and the new man the gospel, thence 
contending that the Jaw was given by another 
God, Clement a says, "the same man and Lord, 
who makes old things new, no longer allows 
polygamy; (formerly God required it, when it was 
necessary to increase and multiply,) but introduces 
monogamy, for the procreation of children, and 
the care of a family, for which the woman was 
given as a helpmate. To some the Apostle COD

cedes a second marriage, least they should bum ; 
since such persons do not sin according to the Cove
nant; for a second marriage was not forbidden by 
the law; but they do not reach the full perfection 
of the Gospel. He acquires heavenly glory, who 
has power over himself, and preserves unpolluted 
the union which was dissolved by death, and 

1 dxliv. 41. 
• dxlvi.26. Compare DLI. 31. DLV. 22. 
3 dxlviii. 21. Compare DLl\'. 15 .. 
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willingly obeys the dispensation, by which he is 
enabled, without distraction, to attend to the ser
vice of the Lord.-Ifl the Giver of the law and of 
the gospel is one and the same, he cannot con
tradict himself. For the law lives, being spiritual, 
when understood according to knowledge; but 
we OOTJe died to the law through the body of Christ, 

tluJt we may live to another, to him who has been 

raUed frqm the dead, who was foretold by the law, 
that we may bring forti, fruit unto God. Where-
fore the law is !wly, and the commandment !wly, 
just, and good. We. have died, therefore, to the 
law, that is, to sin, which was made manifest by 
the law: for the law 2 does not generate, but 
declares sin, by commanding that which is to be 
done, and forbidding that which is not to be done, 
thus convicting the sin which lies beneath, so that 
it may appear to be sin.-S All the Epistles of the 
Apostle, while they inculcate c4astity and conti
nence, and contain various precepts respecting 
maniage, the procreation of children, the manage
ment of households, no where condemn a chaste 
marriage; but presening the consistency between 
the law and the gospel, approve both him who 
lives in the married state chastely and with thank.
fulness to God, and him who lives a life of celibacy 

I dxlix. 14. I See p. 136. a dl.18. 
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8S the Lord wills; each choosing to remain as lie is 
called, without offence or imperfection." 

Clement 1 proceeds to notice the opinions of 
Julius Cassianus, the founder of the Docetre, res
pecting marriage, and to examine various passages 
of Scripture, which he alleged in their support. 
" If," 2 continues Clement, "generation is evil, let 
them at once say that the Lord who partook of it, 
and the virgin who bare him, were involved in evil. 
3 But generation is holy, through which the world, 
the essences, the natures, and angels, and powers, 
and souls, and commandments, and the law, and the 
gospel, and the knowledge of God, exist.-· Christ 
healed the infirmities of the body, as well 88 of the 
soul; this he would not have done jf the flesh is at 
enmity with the soul. They 5 who inculcate con
tinence out of enmity to the Creator, act impiously, 
when they might choose celibacy agreeably to the 
sound rule of piety; giving thanks for the grace 
imparted to them, but not abhorring the creature, 
or despising those who marry; for the world is 
the work of a Creator, as well as celibacy itself: 
but let both (the married and single) give thanks 
in the state in which they are placed, if they know 
for what purpose they are placed in it." Clement 

1 dlii. 3S. 2 dlviii. 13. 3 dlix. 15. 
, dlix. 41. • dlx. 6. 
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charges those who held the 'opinion which he IS 

combating, with leading licentious lives. 

Having in the Third Book shown, in opposition 
to the Pseudo-Gnostics, that the married state is 
not incompatible with Gnostic perfection, Clement 
begins the Fourth Book with stating the subjects 
which he means to discuss, and the order in which 
he means to discuss them. He should speak of 
martyrdom first, then describe the perfect Gnostic; 
then show that it was alike incumbent on freemen 
and slaves, on men and women, to philosophize; 
then treat of faith and inquiry 1 (7I'EP~ TOV t'ITE1v), 
and of the symbolic system; and having thus 
completed the subject of morals, point out summa
rily the assistance which the Greeks had derived 
from the barbarian philosophy. He would then 
briefly produce passages of Scripture in opposition 
to the Greeks and Jews; and afterwards discuss 
the opinions of the Greeks and barbarians con
cerning natural principles (Ta ,rEP: apxwv ,vtrlO).O"('l-

8lVTa). The next step would be to treat of the 
prophetic writings, and to show that the Scriptures 
were sanctioned by the authority of the Almighty, 
and that one God and Almighty Lord was pro
claimed by the law and prophets, and by the 

I Compare L. 5. dcxlvi. 5. 
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gospel. All these discussions would be only pre
liminary to 'the consideration of the Gnostic 
physiology, which depends on the history of the 
creation of the universe (ICOf1IU',,!ollla). Thence he 
would ascend to the consideration of Divine things 
(E""~ TO 9fO~0'YUCOII E180t). 

Having assigned his reason for giving his work 
the title of the Stromata, and stated his expec
tation that few would understand it,. he I says, 
"that man, like the Thessalian Centaur, consists 
of a rational and irrational part, a soul and body: 
the body cultivates the earth, and hastens ~o it; 
the soul reaches after God, and being instructed 
in the true philosophy, hastens to its 2 kindred 
above, turning aside from the desires of the body, 
and from toil and fear.-s Death is the union of 
the soul, being sinful, with the body; life, the se
paration from sin.-The separation, therefore, of 
the soul from the body, which the philosopher 
practises throughout his life, produces the a1acrity 
of the Gnostic to bear the natural death, which 
is a dissolution of the chains binding the soul to 

the body." "The world," he says, "is crucified 
to me, and I to the world; though in the flesh, I 
live as one who has his conversation in lwaven." 

I dlxvii. 20. 
J 0 ~f. T¥ IIJ1Tl fl"I1avpo, I,PWJI, ("flu 1/ I1v'Y'YiJlllU Toii "oii 

dlxxviii. 20. 
3 dlxviii. 28. 
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" Hence the genuine Gnostic is ready to give 
up his body to him who asks it, having first put 
off the affections of the flesh. He is the true 
martyr or witness (llafJTUpE'i). He 1 feels gratitude 
to him, who has afforded him a plea for de
parting hence by laying a snare for him, and 
has given him an opportunity which he did not 
himself procure, of manifesting what he is, to 
his persecutor by patience; to the Lord by love. 
2 Martyrdom is called perfection, because it dis
plays the perfect work of love. "-Clement S then 
combats the opinion of certain heretics, who 
affirmed that the true martyrdom was the know
ledge of the true God: and that he who encoun
tered death in the confession of Christ was a 
suicide. He also condemns other heretics, who ~ 
through hostility to the Creator, voluntarily gave ' 
themselves up to the magistrates. 

Having noticed the opinion of the Stoics, that 
the soul is not affected by the body, and that health 
and sickness are indifferent, Clement "obsenes 

I dlxix.33. I dlxx. 7. 
I dlxxi. 10. Yet he himself says, that if confession to God 

is martyrdom, every soul which unites purity of conversation to 
knowledge of God, and obeys the commandments, is a martyr 
in life and in word, whatever be the mode in which it is released 
from the body ; pouring forth faith as blood, through its whole 
life aud at its departure. DUX. 22. Compare DLXXXII. 12. 
DLXXXIII. 11. DXCVI. 17. 

• dlxxiii. 27. 
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that "the martyr chooses pleasure in expectation, 
though obtained by immediate pain. But as there is 
pain in thirst, and pleasure in drinking, the ante
cedent pain is the cause ofpleasure ; but that which 
is evil cannot be productive of good; consequently 
neither pain nor pleasure is evil." Pursuing the 
subject of martyrdom, he 1 says, "that the judge 
who compels us to deny the beloved, proves, who is, 
and who is not the friend of God. 2 We ought to 
draw near to the word of salvation, not through the 
promise of gifts, or through dread of punishment, 
but for the good itself. We shall then stand o~ 
the right hand of the sanctuary. But they, who 
think to obtain that which is incorruptible by the 
gift of that which is corruptible, are called hired 
servants in the parable of the two brothers. Here 
too we see the distinction between S the likeness 
and the image: the former live according to the 
likeness of the Saviour; those on the left hand 
after their image. "-Clement, while discoursing of 
the beatitudes, and of the blessedness of the pure 
in heart, 4 says, "Some good things are good in 
themselves; some partake of good things, as vir
tuous actions. But neither good nor bad actions 

1 dlxxvi.4. dlxxvi.28. 
I With reference to Genesis i. 26. 
• dlxxxi. 13. Clement's object in this discussion on the 

beatitudes, is to show that our Saviour's precepts were directed, 
not merely to the regulation of the external conduct, but to the 
formation of the internal disposition. DLXXIX. 12, 24. 
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can be without the intervention of those things, 
which hold the place of matter; as life, health, 
and other things either necessary or contingent. 
They, therefore, who come to the knowledge of 
God, should be pure as to bodily desires and holy 
thoughts, that nothing spurious may deaden the 
power of the ruling faculty ofthe soul (TO ;'YEIlOVlICOV). 

When, therefore, the Gnostic, partaking of this 
holy quality, and conversing in purity with the 
divine nature, gives himself up to contemplation, 
he approximates to a habit of impassible identity, 
(TGUTo.,.".,.OC u'/I'a9ovc), so that he no longer possesses 
I science and acquires knowledge, but is science 
and knowledge 2. The last beatitude relates to those 
who are persecuted for righteousness' sake, and is as 
it were the sum of the rest, instructing the Gnostic 
to despise death through love towards God.-We 
should, however, understand that every kind of 
temptation affords an opportunity for martyrdom, 
i. e. for bearing testimony to the Go~pel. 

Clement 3 proceeds to show that the martyr en
counters death in order to obtain life, and dies for 
his own salvation. ". Miserable men think that 
the testimony to the Lord by blood is the moet 
violent death, not knowing that such a gate of 

1 Scientia opposed to Opinio; i7rIITT~P." to CO~Il. See L. 5. 
OCLXXXI. 28. 

I dlxxxi. 43. 3 dlxxxii. 27. ' dlxxxiii. 19. 

II 

Digitized by Coogle 



162 

death is the commencement of the true life; and 
being unwilling to understand either the honours 
which after death await those who live holily, or 
the punishments which await those who live un
justly and lasciviously." Clement enumerates the 
various motives to martyrdom proposed in Scrip
ture, faith, love, gratitude, hope. " The GnOlltic 1 

places not in life the end at which he aims, but 
in being eternally happy and blessed, and in being 
the royal friend (f3aa&).u,';; .;).'f') of God; and if any 
one subjects him to dishonour, to banishment~ 

confiscation of property, or lastly, to death. he 
will never be torn away from liberty and prevail
ing love (ICVpIWT&T'lt) towards God, which hides all 
things, and endures all things; for love is pe~ 
suaded that the Divine Providence orders all things 
well. The first 2 step is instruction through fear, 
by which we abstain from injustice; the second is 
hope, by which we aim at that which is best; love 
perfects us, instructing us through knowledge 
(yvwaT'lCw().-Rational knowledge is set before 
those who press onwards to perfection; of which 
knowledge the 3 foundation is the holy triad, 
faith, hope, charity." 

Having quoted instances of heathen philosophers 

1 dlxxxvii. 15. 
I In the Greek U ",i" o~" 'lrPWTO( {JaB",o( Toii tI'f'aTO(, where 

the word tI'f'aTO( is evidently faulty. 
S Compare L. 5. deHio 25. dc1xxxiii. 3. 
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who had patiently endured severe tortures, Cle
ment next I shows that the female is equally capa
ble of virtuous actions with the male, and therefore 
equally bound to encounter martyrdom. It ap
pears from what he 2 says on this point, that wives 
and children and servants frequently underwent 
great hardships, in consequence of the profession 
ofChrisrianity, from unbelieving husbands, parents, 
and masters. 

Clement proceeds to quote passages of Scrip
ture inculcating the obligation to encounter mar
tyrdom rather than deny Christ; among the rest 
Luke xii. 8. on which a he gives the comment of 
Heracleo, a follower of Valentinus. "Heracleo said 
that there were two modes of confessing Christ, 
one by faith and a holy conversation, the other by 
the lips, giving the preference to the former." 
Clement • replies that "he who confesses Christ 
before men at the hazard of his life, must be sup
posed to have faith.-Some do not merely con
fess, but plead in defence of Christianity, by which 
the members of the Church are 5 confirmed; those 
among the Gentiles who busily seek after salva
tion, are moved with admiration, and are led to 
the faith; while the rest are astonished. We ought 

1 dxc.) O. Compare DCXIX. 8. DCXXII. 28. P. L. 1. c. 4. 
t dxciii. 37. 3 dxcv. 24. • dxcvi. 18. 
• dxcvi. 33. Compare DCI. 26. 

11 2 
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on every account to confess, for that is in our own 
power; but. to plead in defence of Christianity is not 
in our power.-The Lord alone, in order to cleanse 
men who laid snares for him and were unbelievers, 
drank the cup. The Apostles, as true Gnostics 
and perfect, imitating him, suffered for the churches 
which they founded. In like manner the Gnostics, 
who walk in the footsteps of the Apostles, ought 
to be free from sin, and through love to the Lord 
to love their neighbour; Sol that, if an occasion 
should call them forward, undergoing afHictions 
without stumbling (cialCa1l8&~,aTo,) they may drink 
the cup for the Church. As many as bear testimony 
by act in their "iife, by word before the tribunal, 
whether through hope or fear, are superior to those 
who confess only with the mouth unto salvation. 
But he who going beyond this arrives at love, he 
is the really blessed and genuine martyr 0&&pTV() 
making a perfect confession both to the command
ments and to God through the Lord; whom he 
loves ami thus recognizes as a brother, surrender
ing himself up entirely through God, gratefully 
and lovingly rendering back, as a deposit, the 
man who is demanded from him." 

From the text, When they persecute you in one 
city, flee to another, Clement 1 takes occasion to 

1 dxrvii. 23. 
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condemn those who voluntarily exposed themselves 
to martyrdom; they were in fact accessory to the 
crimes of the persecutors. He then supposes the 
question to be asked t, "If God takes care of you, 
if you are under his Pro~idence, why are you per
secuted and murdered 1" Clement answers, " first, 
God does not wish the Christians to be persecuted; 
but their persecution is necessary to the accom
plishment of the prophecies, which by announcing 
that they should be persecuted, taught them to 
prepare themselves and to acquire the needful 
firmness and constancy. Secondly, persecution 
affords opportunity for the display of their constancy 
and of the prejudice of their judges, who 2 perse
cuted them solely because they were Christians, 
construing the mere profession of the Gospel into 
a crime. Thirdly, the Christian, instead of being 
injured, is indebted to his persecutol' for transferring 
him so quickly from this life to a better." 

J Basilides, whose object appears to have been to 
maintain the perfect goodness of the Deity, con- t
tended that they who suffered martyrdom did not 
suffer unjustly; they either suffered for actual sins, 
or on account of the sinfulness of their nature, or on 
account of sins committed in a former state of ex-

1 dxcviii. 13. 
I Compare the Apology of Tertulliau, c.2. 3 dxcix. 18. 
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istence. Clement 1 shows that this hypothesis does 
not answer the purpose for which it is intended, 
that of defending the goodness of God; and points 
out various absurdities which flow from it. His 2 

solution of the difficulty is that God does not cause, 
but permits, the persecution of the innocent, and 
turns the crimes of the ad veraaries of Christianity 
to its advantage. He next 3 refutes the notion of 
the Valentinians respecting the annihilation of 
death by division among the elect seed; and f snms 
up the character of the Gnostic martyr in the words 
of St. Paul, Rom. viii. 38. 

Having 5 distinguished between the knowledge 1 and faith of the common and of the perfect Chris
tian, Clement quotes various passages of Scripture 
to show that they who suffer in the cause of re

ligion, will be rewarded hereafter. He then' 
quotes a passage from the Epistle of Clemens 
Romanus, containing a description of the true 
Gnostic. cc 7 The distinction between the Gnostic 
and the ordinary Christian with respect to mar
tyrdom, is, that the former suffers through love, 

1 the latter through fear or the hope of reward. 
8 There is a difference in actions, whether they are 
performed through fear, or perfected in love; 

I de.87. 
3 deiii.8. 
~ dcix. 41. 

2 dcii. 8. Compare L. 1. ccclxvii.9. 
• devi. 15. • dcvii. 82. 
7 dexiv. 4. • c1cxv. 3. 
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whether they are the result .of faith or knowledge; 
in consequence there is a difference in the reward 
of the Gnostic, and .of the simple believer. Wo
men 1 are as capable as men of attaining to per
fecti.on." This Clement proves by examples both 
from sacred and profane hist.ory. ,'2 A chaste wife 

sh.ould in the first place endeayour to associate 
her husband to herself in all things pertaining to 
happiness; but if she cannot do this, she must by 

herself press onwards to virtue, obeying her hus
band in all things, and doing nothing against his 
will but that which .is of moment to virtue and 
salvation. He who throws obstacles in the way 
either .of a wife 0.1' female servant, sincerely ac

tuated by such a' principle, must wish to turn 
her aside from righteousness and chastity, and to 
render his own household unrighteous and licen
tious." Having further described the conduct of a 
good wife towards her: husband, in order to show 
that the Gnostic perfection might be attained by 
the woman as well as the man, Clement 3 proceeds 

to say, "that Christ alone was perfect in all re

spects; which man cannot be while he is man. 
The law merely proposes abstinence from evil, 
and is as it were a road to the Gospel, and to the 

doing of good. • Legal perfection according to 

I dcxvii. 8. Compare DXC. 10. quoted in p. 163 • 
• dcxx. 11. I dcxxiii. 1. 
• ciA>'" .,0ll,,,oii JAl." nXdwl1" 'Y"WITT,,,,, Eva'Y'YfXioll ""pOI1X"I/I., 

(I. 'lrpoX"I/I,!:). 
9 
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knowledge is an anticipation of the Gospel. The 

Gnostic advances in the Gospel, not using the 
law merely as a step, but understanding it as 
the Lord, who gave the covenants, delivered it 
to the Apostles. If then 1 he lives virtuously, 

and becomes a martyr making a right confes

sion through love, and thus receives greater 
honour among men, even then he will not attain 

to the title of perfection while in the flesh. That 
is reserved to the end of life, when the Gnostic 
breathes out his spirit in the shedding of his blood. 
Our 2 business then, is to strive after perfection as 

much as possible while we are in the flesh, prac

tising by perfect concord here a concurrence with 
the Will of God, unto the restitution of the reany 

perfect nobility and consanguinity in the fulness 
of Christ, which is perfected by our perfection. 
S Each Christian has his peculiar grace from God; 
but the Apostles were filled with all." Clement 
then insists that the connexion between the law 
and the Gospel may be proved from St. Paul's 

writings: "For faith in Christ and the knowledge 
of the Gospel is the interpretation and the fulfil

ment of the law." 

" The 4 Gnostic is he who understands the law: 

1 Compare dxcvii. 13. 
3 dcxxv. 12. 

• dcxxiv. 25. 

• dcxxv. 27. See DCXXIX. 17. Dl'XXXI.8. 
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he does not merely abstain from evil, or do good 
through fear or through the hope of reward; he L 
does good through 10Xe, and because he chooses it 
for itself. He 1 strives not to attain to the know

ledge of God for any consequences which will flow 
from the attainment; the knowledge alone is the 
motive of his contemplation.-Were the choice 

proposed to him either to know God or to obtain 
eternal salvation (on the supposition that the two 
could be separated) he would choose the former. 
He does good, not occasionally, but habitually; not 
for fame; not for reward. He is perfected in the 
image and after the likeness of God. The flesh is 
dead in him; he alone lives, having dedicated the 
sepulchre his body, as a holy temple to the Lord, 
and converted his former sinful soul to God. He is 
not continent, but habitually exempt from passion, 
waiting until he can put on the divine form. 
All ,·irtue is habitual in him, so that he cannot 

lose it even for a moment. He never varies; a 
variety of affections arises from an attraction to 
material things." Noticing the 2 washings of the 
Heathens and Jews, Clement says "that perfect 

purity is purity of the mind, and actions, and 
thoughts, and sincerity of speech, and lastly, free
dom from sin, even in dreams. Exact and ~ted-
fast repentance is a sufficient purification for man; 

I dcxx\·i. 5. 2 dcxxviii. 23. 
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if condemniug ourselves for our past actions we 
go forwards, understanding what is to come, and 
raising the mind above the delights of sense and 
former transgressions.-The Gnostic, if he could 

obtain permission from God to do what is forbidden 
and be exempt from punishment; or if he could 
receive the happiness of the blessed as a reward 
for doing it; or if it was even possible for him to 

be persuaded that he could escape the eye of God, 
would do nothing contrary to right reason, having 
once chosen that which is fair and eligible, and 
desirable for itself." 

"The 1 Gnostic understands that whatever has 
been created for our use is good; but that to be 
like the Deity in exemption from passion and in 
virtue, is hetter. 2 His language is, 'I will deliver 

myself, 0 Lord, from concupiscence, by union 
with thee. The dispensation of the creation is 
good, and all things are well disposed by Provi
dence; nothing exists without a cause; I ought 
to be among thine, 0 Almighty God; and though 
I am here, I am with thee; I wish to be exempt 
from fear, that I may draw nigh to thee, to be 
satisfied with little, and to practise your just selec,.. 
tion of good things from those that are like them.' 
3 Such an one becomes in a certain manner a 

I dcxxx; 37. • dcxxxi. 21. 3 dcxxxii. 10, 17. 
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god, and is formed according to the form of tbe 
kindred spirit." 

Clement 1 asserts that to believe or not to be
lieve is in our own power, and that we are in con
sequence justly punished for our sins. "Those 
committed before men embrace Christianity, are 
remitted by the Lord. What is done cannot be 
undone, but may be as if it had not been done. 
N or does this remission apply, as Basilides af
firmed, only to sins committed unwillingly and in 
ignorance. We must not so limit the grace of 
God. God in inflicting punishment has three "
things in view; to amend the transgressor; to 
admonish those who can be saved by example; 
and to prevent the injured party from becoming 
an object of contempt, and being thereby ex
posed to further injustice. There are also two 
modes of amending men; by instruction, and by 
punishment or discipline. They who fall into sin 
after baptism are disciplined. for the sins com
mitted before are pardoned ; those committed after 
are cleansed." 

Clement, I after approving the sentiment of Plato 
-that he who contemplates the unseen God, is 
a god living among men - applies a it to the 

I dcxxxiii. 24. : dcxxxiv. 31. 3 dcxxxv. 3. 
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Gnostic, who, being already ~s it were an angel, 
" will be with Christ, employed in contemplation, 
and always looking to the will of God. J Purity, 
righteousness, and peace, are the objects of his 
pursuit. 2 The heretics who speak evil of the body, 
do not consider that its structure is erect, and fitted 
for the contemplation of heaven, and that the organs 
of sensation contribute to the acquisition of know
ledge, and that the members are formed for that 
which is good, not for pleasure. Hence it becomes 
the habitation of the soul, which is most precious 
to God; and is thought worthy of the Holy Spirit 
by the sanctification of the soul and body, being 
perfected by the perfection of the Saviour. The 
Gnostic is conversant with the Deity 3 morally, 
physically, and rationally; possessing wisdom, 
which is the knowledge of things human and 
divine; righteousness. which is the concord of 
the parts of the soul: holiness, which is the 
worship of God.-4 We admit that the soul is the 
better part of man; the body the worse; but 
neither is the soul good, nor the body bad by 
nature; nor is that which is not good necessarily 
bad; there are things between the two, and of these 

1 dcxxxvii. 6. I dcxxxviii. 16. 
• Clement had just before said that God himself, without be

ginning, is, as an essence (ovl1[a), the beginniJlg of the creative; 
as he is the good (rd'Ya9uv) of the moral; as he is understanding 
(vaue) of the rational and judging topic (ru7I'ov). DCXXXVJJl. 10. 

, dcxxxix. 12. 
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some preferred, some rejected (Ka: 'tf'pof/yp'va /Ca: 

.7a7TOW'POf/ypfva. See Cicero de Finibus iii. 4, 15.) As 
man was to be placed among sensible objects, he was 
necessarily composed of different, but not opposite 
parts, a soul and a body. -The soul ofthe wise man 
and of the Gnostic, sojourning like a foreigner in 
the body, treats it with gravity and severity, not 
allowing itself to be affected by its passions; as 
ready to quit the tabernacle of the flesh, whenever 
the time of departure calls. Basilides speaks of 
the election as strangers to the world, being natu
rdlly above the world (V'tf'fp/Coaplov). But this is L

not so. For all things are of one God; and no 
one can by nature be a stranger to the world: 
there being one essence and one God; but the 
elect live as strangers, knowing that all things 
are to be possessed, and then laid aside. They use 
the I three good things of which the Peripatetics 
speak; but they use the body as men who are 
taking a long journey use the inns on the road; 
minding the things of the world, as of the place in 
which they sojourn; but leaving their habitations 
and possellsionll, and the use of them, without 
regret, readily following him who withdraws them 
from life; never looking behind; giving thanks 
for the time of their sojourning, but blessing their 
departure, and longing for the~r mallsion in 

I The goods of the soul, of the body, and those which are 
without, TO lnoc. Compare J ... 2. CCCCXCVI. 21. L. 4. DLXXIV. 1. 
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heaven.-1 The heretical notion-that the soul IS 

sent down from heaven into these lower regions, is 
erroneous. God ameliorates all things; and the 
soul, choosing the best course of life from God 
and righteousness, receives heaven in exchange for 
earth.-The Gnostic, assimilated to God as far 
as possible, is already spiritual, and on that ac
count elect." 

Agreeably to the order which he had proposed 
to himself in the commencement of the Fourth 
Book, Clement begins the Fifth with treating or 
faith, "which some referred exclusively to the 
Son; while they referred knowledge to the Spirit. 
But faith and knowledge cannot be separated. We 
must believe with respect to the Son, that he is 
the Son, that he came, and how he came, and 
why, and that he suffered; but we must also 
know who is the Son of God. In like manner we 
cannot ,believe in the Son, without knowing the 
Father. That knowledge of the Son and Father, 
which is according to the Gnostic rule, is the com
prehension of truth through the truth. We are 
believers in that which is disbelieved; Gnostics 
in that which is unknown-Gnostics, who do not 
express acts by speech, but by contemplation. 

1 dcxl.26. 
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Faith is the ears of the soul.-The 1 Apostle speaks L

of a two-fold faith; or rather of one, which admits 
of increase and perfection j for 2 common faith lies 
as the foundation.-But that excellent faith which 
is raised upon it itt perfected in the believer, and 
united with that which proceeds from instruction, 
and the rational fulfilment of the commandments. 
Such was the faith of the Apostles, which could 
move monntains." 

3 Having refuted the opinions of Basilides, Va
lentinus, and Marcion respecting faith, Clement 
4 proceeds to proclaim the excellence of that spirit 
of inquiry which accompanies faith, and builds up 
the magnificent knowledge of truth on the foun
dation of faith. He then briefly notices the dif
ferent cases in which men think inquiry useless, 
and adds, "that faith is established, when all 
causes for further inquiry are removed. This 
is the case when we are told that it is God 
who speaks, and that he has determined in the 
Scriptures the points on which we are inquiring." 
Clement remarks incidentally, "that the Divine 
Providence il3 manifested in the skilful and. wise 
construction of all that we see, and in the order 

I dcxliv. 23. The allusion is to Rom. i. 17. 
I Compare DCLIX. 37. where Clement opposes common faith (_ 

to perfection of the Gnostic. Compare also DCLXIX. 27. 
S dcxliv. 38. Compare L. 2. CCCCXXXIlI. 31. 
• dcxlvi.5. 
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observable in the universe. He who gave us 
being, gave us also reason, because he wished us 
to live rationally and virtuously .-W e cannot 
attain to the perfect good without free choice; yet 
all does not depend upon our will; for instance, 
the result or event. For we are saved by grace, 
yet not without good works. Our natural aptitude 
to that which is good, must be accompanied by dili
gence and zeal. We must possess a sound mind, 
which wavers not in the search of good. For this 
we chiefly need Divine grace, right instruction, 
chaste affections, and require that the Father 
should draw us towards him~elf. Since being bound 
down in an earthly body, we apprehend st'nsible 
things by means of the body, but we attain to 

things comprehended by the understanding eTa 
IIO'lTa) through the rational power. But if any 
one hopes to comprehend aU things through the 
senses, he is far beside the truth.-In 1 consequence 
of the inability of the soul to comprehend things 
as they really exist, we needed a Divine teacher; 
and the Saviour is sent down, at once to instruct 
us how to acquire what is good, and to supply it, 
the ineffable holy revelation of the great Provi
dence. "-" Our faith," Clement 2 says, " must not 
be inoperative or solitary, but united with inquiry: 
SeeA and you shall .find. We must employ the 

I dcxlvii. 33. 
I del. 25. Compare L. 1. CCCXXXVI. 26. quoted in.p. 120. 
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perspective (8copaTtlCov) faculty of the soul for the 
discovery of truth, and remove all obstacles out of 
the way, contention, envy, strife.-1 Inquiry con
cerning God, if it tends not to strife, but to disco
very, leads to salvation. They who truly seek, 
praising God, shall be filled with the gift from 
God, that is, knowledge, and their souls shall live; 
for the Father is made known through the Son." 
Clement adds, "that the Greeks had I some right 
Dotions respecting faith, hope, and charity." 

From Plato he a shows that they had also some 
hope of another life. • There is this resemblance 
between faith and hope: both see intelligible (Tel 

110,,1'0) and future things with the understanding. 
We speak of justice, honesty, and truth, as really 
existing; yet we cannot see them with the eyes, 
but only with the understanding. The Word of 
God says, I am the truth. The Word, therefore, 
must be contemplated with the undel'l3tanding. 
But, the Word having come forth to be the cause 
of creation, then begat himself when he became 
ft.esh, in order that he might be an object of sight.
The 5 first instruction communicated to him who 
walks according to the Word is the consideration 
of his ignorance. Being ignorant, he seeks; 
seeking, he finds the teacher; having found, he 

I deli. 14. , delii. 25. s delii. 84. 

• delili. 26. I deliv. 211. 

N 
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believes; having believed, he hopes; and having 
in consequence loved, he becomes like to him who 
is beloved; striving to be that which he had already 
loved." Clement quotes passages from the Greek 
writers in confirmation of his statements; and 1 jus
tifies himself for so doing, on the ground that the 
Gentiles will be most easily brought to embrace the 
truth, if it is presented to them under a form with 
which they are familiar. " We," he says, "con
sider their knowledge as our own, because all 

1 things are God's; and because whatever is good 
was derived to the Greeks through us." 

Clement then 2 goes on to show that not only 
among: the Hebrews, but among the Egyptians 
and Greeks, it was the practice to conceal the 
truths of religion under mysteries, to the know
ledge of which none but the initiated were 
admitted. Prophecies and oracles were delivered 
under enigmas. The Egyptian 3 hieroglyphics, 

I delvi. 12. I dclvi. 35. 
a dclvii. 14. The recent inquiries into the nature and mean

ing of the Egyptian Hieroglyphics, have drawn the attention of 
learned men to this passage. I will, therefore, give it enUre. 
avrl.:a 01 rap· Aiyv'7l'Tloic ralDEv6",E"OI rpiiiro" ",f." rclJIT"''' r~" 
AiYV'7l'rl"'JI ypa",,,,ur,,,,, (it is said of Moses S. L. 1. CCCCXllI. 9. 
rpoIIE",U"Bal'E of. rtl AiYV'7l'TI",,, yp6.",,,,ara, it having been said 
just before leal rpolllr& r~I' Old 1IV",/36A."'JI 'lA.olI~lal', I)" i" rOlC 
iEpOyA.V'IIeOlc ypu",,,,alll" irloEl"I'vJlTai. The meaning of the 
words iEpOyA.vflleoic ypa",,,,allil', when used with reference to the 
symbolic philosophy, may be collected from the following passage. 
DCLXXI. 11. 110" Of cd" ral, "aXov",lJlaiC wap· avroi, "",,,,allial!: 

9 
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the apophthegms of the wise men of Greece, are 
instances of the practice of throwing a kind of veil 

TWJo' fJEWJo' XPVtl4 ayaXpara, aVo ptJl ICVJlar:, iJla ~t UpalCa, ,,01 
1/3", plaJo' 'lrEpc~POVtlC, lCal lCaXoutlc rd rttltlapa rWJI dyaXpar"'JI 
da ... Xa ritltlapa ypUppClra.) ptfJo&)JI ilCpaJleaJlovtlc, rt}" i7l'ltITOM
ypo'-lCqJl ICaMvpt"'lJl' aEVTipaJl at rt}JI lEp«rlCJ)", iT xp,,;vrac 
ol ;Epoypapparlir:' (Clement speaks of ten sacerdotal books, 
;fporu,d lCaMVpfJla i (31{3Xca, of Hermes:) btlrur'lJl at /Cal 
TlMVTaiClJo', rt}" upoyb~cqJl' ~r: I, piJo' itITc acd r";JI 'll'pwrllJJI 
tlTOIXE;"'JI ICVPIOXoyW,' I, at tlVp{30>..w,. rij, at tIIIp{30>"uciir:, I, pill 
ICVPIOXoYfiral ICard piP'ltll'" I, ~ "".".fP rflO'lrclC,,;r: ypat{lfral' I, at 
dJo'TlCpvr: dU'IyopEiral lCarel TlJlar: al"lypovr:, iJXlOJl 'Y0UJI ypa"'ac 
{3oV>"6pEJo'OI, ICV"XOJo' 'll'OIOUtll' tlE).~JI'IJI at, "X,iipa P'lJlOElatr: .:arei 
TO ICVPIOMYOVPEJIOJI ltaOr:. rpD'll'lIC,,;r: at, "aT' oilCEc6r'lra pErayoJlrEr: 
aU /"Tflr&fJiJo'TEr:, rei ~ i~aUaTTOJlTEr:, rit at 'll'oX>"ax,,;r: pfratlX'Ipa
Ti{oJo'Tf" xapaTTOVtllJl. ro~r: YOUJI T";JI {3atllM"'JI i'll'aIJlovr:. 
fJWXoyOVptJlOlC "VBolr: 'lrapaaiaoJo'TEr:, dJo'aypa~tll aId r";JI dJla
'YX",")JI. rou at lCara TOVr: ai"lypoVr: rpirov E~aOVr: ~'iypa itITlIJ 
TOa,' rd piJl ydp T";Jo' dtITp ... ", aId rl}JI 'll'opdaJl rJ)JI M~I}", rx"E"'JI 
flwpafllJo' d'lf'E;'Ca'oJl. TelJo' ai 4XlOJI, T¥ rou lCaJlfJupov' l'll'Ecal} 
ICVICMrfptr: ilC riir: {JoElar: 6Jo'fJov "Xiii'll 'Ir).atlup'Jlor:, dVTl'll'pOtlfll'lrO' 
ICVXI"aEl, t{latll at lCal U,ap'lJloJl ,uJo' brcl yiir:, fJaTEpoJl at TOU 
iTOvr: Tpiipa ro '';;OJl roVro b'lrtp yiir: alacTiitTfJal' """'ppai IIElJl TE 

dr: n}JI .ipaJl "al Y'Jo'JlfJl, "al 8ijXvJl "uvfJaPOJ' pl} yiy",t18al. 
Clement gives other specimens of enigmatical hieroglyphics, 
DCLxx.21. 

It is evident that in this passage Clement mentions three 
kinds of writing; the epistolographic, which the Egyptians used 
in their ordinary correspondence; the hieratic, which the priests 
used in their sacred books; the hieroglyphic, which was used 
on the sacred monuments. The hieroglyphic Clement divides 
into two kinds; the cyriologic (qr: I, piJl ftITl aId rWJI 'll'pWT"'JI 
fITOlXElfllJl, ICVPIO>"0YIn',) and the symbolic. The latter he again 
divides into three kinds; the tint ICVpco>"0YEiral "ara pl"'ItllJl, of 
which he gives examples; the second clSt1'II'EP rp07rl.:";r: ypat{lEral, 
of which he gives no example; the third I1VTlCpvr: d>">"'Iyop,iral 
lCara TlJlar: aiJllYJlOvr:, of which he gives examples, The chief, 
or rather the only difficulty in the passage, relates to the inter-

N 2 

Digitized by Coogle 



180 

a,ouHd important truths, in order that the curiosity 
of men may be roused and their diligence stimu
IHted~ traated c,f diaine whathl~r 

Greeks or barbarians, concealed the principles. 

~~~~ ... t·;n" of the wGeds ald rwv 'lI"~l':'rwv trTOlaE1wv in the descrip
tion or ale first, or ryriolugic kil1P of Piuroglrpbic 

Warburton (Tom. iv. p. 142. Hurd's Ed.) understood by them 
Ul,l,naleeLllcal letters and Pis ,r'l,nvell from 
the following passages, n)v i.: rw v rEuuapwv .:a~ lj,:oul tITO'Xdwl' 

aa"allllPa" DCK~xxV. 01 rl1hTwv uzu8"rll4 
ru,..ol, ra 'lI"OP' hpi" '/lw"J,Evra UTOIXEia. L.6. DCCCXII.29. ra Pll' 
uIv o,~r#,ara ,I, .:aP,;Pum =OIXf'Zl;; .:~ 

L. 8. DCDXXVllI. 5. 
Mr, (HlllKGglypPiconiill' et thn,lph 

admits that alphabetical letters are sometimes called 'lI"pwra 
~, .... "'u, yet ;Pink;; that thtl pas;eHp"' of Clemnf:;; thel wond.e 
""PW"OYIIO) Old rW,. 'll'p':'rwv UTOIXdw", are to be understood of 

eacP l1f whkh a iYiGgle 
prorsus conc1nnatre Blnt constitutreque, ut singulis notionihus sin-

.rG;1)Onll2e111Ilt fih'Urre, 4 7~) and 1?,;ppoll,;;; thn figure!! of the 
izaant and or the old maG in thG Sairkl ins';1?7ptioG b1? llf 
kind. But Clement expresslp refers that inscription to the 
tKfzigmGtical ,;lass; l1nd ;;xps thG jnfant is 
generation (ytviutw,), the old man of destruction (~pii,). 
n"tLXX, P6. 

M. Letronne understands by 'lI"pwra UToIXEia, the alphabetical 
IGUers hnrroet1?d frl1m thG khamidan;; hy Cfedmus~ 

A writer in the Edinburgh Review for December 1826, un-
Pfrstande bp np';re;; UTolk1£a, the Of initieeR elemGnts 
words; that is, by reference to the initial sounds of the words 
Hhich ek,note ;Pose in the spoPel1 l1f th", COU",n 

try i" or rather" the pictures of objects, of which the names, in the 
langul'ede," Hith thel found)? whi",h wer,;, eU(:cn11;;lV'eLr 

to be expressed. But as it is certain that by tfiwv1rEvra UToIxiia, 
klement unP,jfGto'jd vow",Tt: th", natHEh infnrenl;';' eeem;; to 
that by 'll'pwra tITOlxtia he meant alphabetical letters, not pictUl'ell 
Gf any kind. 1 dl3lviiL 5, 

Diq I bV( )0 
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I Pythagoras employed the symbolical or amigma
tical mode of instruction, of which Clement gives 
instances. ! He then enumerates the various mys
teries concealed under the divisions and furniture 
of the temple, the vestments of the priests, &c., 
taking Philo for the most part as his guide. From 
the Hebrew Scriptures he S turns to the Egyptian 
symbols, f the Ephesian letters, the 5 words which 
were formed in order to impress the letters of the 
alphabet on the memories of children-the renigmas 
of Orpheus and the Pythagoreans. "This symboli
cal mode ofinstruction contributes," he 8 says, "to 

I dclx. 20. Thus Pythagoras told his disciples no' to .ail 
upon dry land; by which. according to Clement, he meant to 
dissuade them from engaging in the tumultuous and UDstable 
concerns of public life. 

I dclxiv. 31. • dclxx. 14. 
• dclxxii. 16. Clement ascribes the invention of the Ephesian 

Letters to the Idaei Dactyli. L. 1. cCCLx.21. See also CCCCI. 19. 
These letters were, according to him, ., AIT~IOY, KUrUITlCIOY, Act 
TfTpclC:, ~uI'YUfUYrVC:, A~ITla, and signified darkness, light, the 
earth, the year, the SUD, the true voice. According to the author 
of the Phoronis quoted by the Scholiast on Apollonius Rhodiua, i. 
] 129. ~UI'YUl'fYfVC: was the name of one of the Idaei Dactyli. 
S. L. 1. CCCLxn. 9. • 

• dclxxiii.21. Clement gives three specimens of these words: 
Bi~v, Zdl/l. X9wy, ll>.i;lCTpOY, ~l'Y£' 

Kyu£'i31, X~c:. (J~''YI'Of:' ~p"l/1. 
Map7rTfC:. ~1'Y£. nwl/l, ZVJ?C9"My. 

They seem, however, to be incorrect: for in the first the letter 
:M is wanting; in the second II appears twice; Bentley reads 
.~'Yl'w, J1p61/1. Diss. on Phalaris. Age of Tragedy. In the 
third N and II appear twice. and B is wanting. See Potter's 
Note on DCLXXIV. 33. 

• dclxxiii. 15. 
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sound theology, to piety, to the manifestation of 
intelligence and wisdom, and to the cultivation of 
brevity. 1 Whatever has a veil of mystery thrown 
around it, causes the truth to appear more grand 1 and awful. Symbols also, being susceptible of 
various interpretations, exercise the ingenuity and 
distinguish the ignorant man from the Gnostic." 

Clement 2 proceeds to point out the sources from 
which the Gnostic derives his knowledge, and ex
plains its nature. "St. Paul speaks of the mystery 
which was made known to him by revelation; 
which had been concealed from preceding gene
rations of men, but was now made manifest to the 
saints, to whom God was willing to make known 
the riches of the glory of this mystery among the 
Gentiles. We must, therefore, distinguish be
tween the mysteries which had been concealed till 
the age of the Apostles, and were by them deli
vered as they had received them from the Lord
concealed in the old covenant, but now revealed 
to the saints-and the riches or the glory of the 
mystery among the Gentiles, that is, faith and 
hope in Christ. The 3 Hebrews had received some 

1 dclxxix. 39. 
2 dclxxxii. 16. Clement refers to Epbesians iii. 3, 4, 5. ; 

Coloss. i. 9, 10. 11. 25, 26, 27, 28; 1 Cor. viii. 7. and to tbe 
Epistle of Barnabas. 

3 dclxxxiii. 22. 
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things by unwritten tradition, but had 110t under
stood them. The Gnostic is he who has 1 his 
Ie1Ue8 ezercised by reason of use to discern between 
good and evil. I He who has not the knowledge 
of good is evil, because there is one good, the 
Father: and not to know the Father is death, as 
to know him is eternal life through a participation 
in the power of him who is incorruptible; and to 
be exempt from corruption is to partake of the 
divinity; but separation from the knowledge of 
God produces corruption. a This perfect know
ledge must not be· .re.vealed to all, for all are not 
capable of receiving it; • babes must be fed with 
milk; the perfect man with solid food; milk is 
catechetical instruction, the first. nourishment of 
the soul; solid food, . contemplation penetrating 
into all mysteries (-ir E'/I'O'/l';."" 8Ewpta), the blood and 
flesh of the Word, the comprehension of the divine 
power and essence." 

" 5 A separation without regret," Clement pro
ceeds, "from the body and its passions, is a sacrifice 
acceptable to God; it is his true worship. On this 
account Socrates correctly termed philosophy the 
practice (PE~~T'''') of dying. For he G pursues t.he true 

I Heb. v. 14. • dclxxxiv. 11. a dclxxxv. 30. 
, Compare P. L. 1. c. 6. cxvili.40. S. L. 1. CCCCXXVl. 2. 

In DCLXXXVIII. 11, Clement calls 'Y .. fIi/JCI:, Ao'Y'~o" j3pwp.u. 
I dcIxxxvi. 10. a Compare dcxc. 32. 
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philosophy who in his meditations neither employs 
his sight, nor any of his senses, but a pure under
standing alone.-The soul of the Gnostic must be 
stripped of the material skin, must be freed from 
corporeal trifling, and all the passions which vain 
and false opinions bring around it; must put off 
fleshly lusts, and be consecrated to the light. 
1 He begins the purifying process by confession; 
the contemplative by analysis. Proceeding to the 
first conception analytically, he commences from 
subject matter; he takes away the physical quali
ties of body, the dimensious of depth, breadth, and 
length, leaving a point, the unit, which has position 
or place: but when position is also abstracted, 
there remains the notion of the unit (voEITCI& ,..oNe). 
Ifthen, rejecting whatever belongs to bodies and to 

things called incorporeal, we cast ourselves into the 
greatness of Christ, and go forward with holiness 
into immen!;ity, we shall approach to the notion of 
the Almighty, knowing not what he is, but what he 
is not. We must not connect with it figure, or 
motion, or a stationary position, or a seat, or place, 
or right hand or left, although these are predicated 
of God in Scripture; nor must we suppose the First 
Cause to exist in a place, but above place, and time, 
and name, and comprehension. - WeI cannot of 

1 dclxxxix. 6. By confession is meant the confession of faith 
made previously to ~ptism. 

2 dclxxxix. 30. >'dll'lTat t~ (hi" XriptTt I>al p.o,,'I' rr rap' 
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o·urselves attain to this knowledge; it is the gin of 
God through his Son." 

" 1 Moses was admitted to this knowledge when 
he went up into the Mount, and St. Paul when 
he was carried up into the third heaven." Clement' 
then dilates on the impossibility of describing God, 
or of giving him a proper name; "for whatever 
has a name must have been generated or begotten. 
We a must, however, believe what is delivered in 
Scripture respecting the divine nature on the 
authority of the Son of God who delivered it.
f The Greek philosophy is not sufficient to salva
tion, which must be obtained through faith in 
Christ; for that which was hidden from former 
generations is now revealed to the sons of men . 

. There was always a natural revelation of one Al
mighty God to men of BOund mind; and they who 
had not entirely cast off shame laid hold of the 
eternal benefit agreeably to the design of Divine 
Providence. Xenocrates and 5 Democritus believed 
that irrational animals were not entirely without 
the notion of a God: man, therefore, could not be 

"Vroii Aoyt' ro "YJlfllflrOJl VOE'JI. DCXCV1.4. See alBO DCXCVI. 

18,30. 
I dcxcii. 25. 
2 dcxcv. 8. dcxcvi. 11. Compare Justin. Apol. 11. p.44. D. 

a dcxcvii. 19. ' dcxcvili. 16. 
I This is rather Clement's inference from the principles of 

DemocrituB. 
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without it, inasmuch as he is recorded in the book. 
of Genesis to have partaken of the divine breath, 
receiving a purer essence than the other animals. 
But Christians further say that the believer is 
inspired by the Holy Spirit. We must not, how
ever, suppose that the spirit in man is a part of 
God, though it is a divine effiuence." 

Clement 1 returns to his favourite topic, the 
plagiarisms of the Greek philosophers from the 
S~riptures. "Thence they had stolen (though they 
frequently disfigured what they stole) all that they 
delivered respecting the divine nature, J respecting 
the existence of matter as a first principle; a re
specting P!ovidence, • punishment after death by 
fire, the 5 immortality of the soul, the 6 creation of 
the world, the 7 evil spirit, the 8 intelligible and 
the sensible world, the 9 observance of the seventh 
day; and lOgoing forth as it were from the barba
rian philosophy, they ascribed the direction of 
the universe to Him who is unseen, alone, the 
most powerful and skilful artificer, and the prin
cipal cause of all that is most fair; but unless 
they are instructed by us, they are ignorant of the 
necessary consequence from these premises, and 

J dexeix.9. 
• dec. 15. 
7 deci.30. 
10 dcexxx. 3. 

I dexcix. 25. 
6 dcei. 1. 
I decii. 16. 

• dec. 11. 
I dcci. 18. 
o dcexiii. 11. 
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know not God as he ought to be understood, but 
only, as we before said, by a sort of circumlocution. 
With reference to power, God is the Lord and God 
of all, and really almighty; with reference to 
knowledge, he is not the God of all ; for the Greeks 
know neither what he is, nor how he is Lord and 
Father and Creator, nor the rest of the mconomyof 
truth, not having been instructed by the truth 
itself. " Clement's conclusion is, that the Greek 
literature is to be studied; but in order to be studied 
profitably, it must be considered in connexion with 
the Hebrew Scriptures, the source from which it 
flowed. 

Clement begins the Sixth Book with stating, 
that in it and in the 1 Seventh having described 
the life and conversation of the Gnostic, he 
shall proceed to show, that far from being liable 
to the charge of impiety, the Gnostic is the only 
pious worshipper of the Deity. In the Pmda
gogue he had set forth the early training and 
education of the Christian; the manner of life 
which grows together with faith by instruction, 
and prepares the virtuous soul, in those who have 
arrived at manhood, for the reception of real know
ledge. The Greeks will learn from what he is 

I See L. 7. DCCCCI. 31. 
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about to deliver how impiously they themselves 
act in persecuting the true worshipper of God ; they 
will also find the solution of the difficulties which 
they and the barbarians raise respecting the advent 
of the Lord.-1 There are two kinds of knowledge; 
one common, scarcely deserving the name, conver
sant with the objects of sense; the other conversant 
with the objects of the understanding, through the 
simple operation of the soul. Before, I however, he 
enters upon these subjects, he says that, "having 
shown in the preceding book that the symbolical 
mode of instruction was ~sed by the Greeks as 
well as by the Hebrew prophets, he shall proceed 
to show that the Greeks, not content with stealing 
from the Hebrew Scriptures, stole from each other. 
They S borrowed also the wonderful tales connected 
with their mythology from the Scriptures; and the 
doctrine of the transmigration of souls from the 
Egyptians. " 

Clement f proceeds to show that the Greek 
philosophers worshipped the same God as the 

J dcc:uxvii. 1. 
I dcexxxvii. 19. This account of the Plagiarisms of the Greeks 

from each other deserves the attention of the scholar. 
I Clement gives some curious specimens of the miraculous 

stories current among the Greeks, DCCLII. 29. and an account of 
the ceremonies of the Egyptians, and of the Sacred Books of 
Hermes. DCCLvn. 

, dcclix. 23. Compare DCCLXXII. 31. DCCCXVII. 26. 
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Christians, though erroneously and not according 
to knowledge.-" The Greeks knew God, after a 
heathen manner (i9vlKw~); the Jews knew him 
Judaically; the Christians, in a new manner, 
spiritually. The Greeks and Jews were the old; 
the 1 Christians, the new or third race. t The law 
and the prophets were given to the Jews, and phi
losophy to the Greeks, to prepare them for the 
preaching of the gospe1.-To those who were 
just according to the law, faith was wanting; to 
those who were just according to philosophy, not 
only faith, but also the renunciation of idolatry. 
Christ, a therefore, descended into Hades to preach 
to those who, whether Jews or Gentiles, had lived, 
not indeed perfectly, but agreeably to the rule of 
life proposed to them, and to bring them to salva
tion." Clement f seems to think that this descent of 
Christ into Hades, for the purpose of saving the 
virtuous men who had died before his appearance 
in the flesh, was necessary to the vindication of the 
Divine justice and goodness. 

1 0; ICClIJ'Iii, IIVTOJ' TplTt' yiJ'El tlE/3&P.EJ'Ol, XpltITIIIJ'Ol. DCCLXI. 4. 

The heathen appear to have applied the expression Terti .. 
0.".. to the Christians, as a term of reproach. See TertuUian 
ad Nationes. L. 1. ce. 7, 8. 19. 

I dcclxii. 14. Compaze DCCXCIV. 16. DCCCXXV. ]5. 

dcelxiii. 15. Compaze L. 2. CCCCLll. Clement seems to doubt 
whether Christ preached to both Jews and Gentiles; or whether he 
preached to the Jews, and the Apostles to the Gentiles. DCCLXIV.12. 

• dcelxiv. 42. 
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" They, " he 1 proceeds, "are called philosophers 
with us who love the wisdom of the teacher and 
Creator of all things, that is, the knowledge of the 
Son of God; but with the Greeks, they who dis
cuss questions about virtue. Philosophy then 
would be a collection of all the dogmas, not liable 
to objection, of each particular sect, accompanied 
by a corresponding life; which, stolen from the 
grace bestowed from heaven on the barbarians, 
have been adorned by the Greeks with their elo": 
quence. For some they have stolen; others they 
have misunderstood; some they have delivered, 
moved by a Divine impulse, but have not perfectly 
worked out; some by human conjecture and 
reasoning, in which also they err. They think 
that they have attained to the perfect truth; we 
that they have attained to it only in part, for they 
know nothing but of this world." Clement then 
J inquires from whom the Greeks received this 
partial knowledge of the truth? "Not from man; 
or from the angels, for they possessed no organs 
whereby to communicate with man; moreover, as 
they are created beings, they must themselves 
have been taught. Who then was their teacher? 
The First Begotten, the Counsellor of God, who 
foreknew all things. He is the teacher of all created 
beings; he in various ways, from the foundation 

1 dcelxviii. 17. 
, dcclxix. 8. Compare DCCLXXI. 35. 
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of the world, has instructed man, and leads him 
to perfection. 1 If they, who, in any manner, 
have received the seeds of truth, have not culti
vated them, the fault lies with them, not with the 
teacher .-1 Wisdom is the firm and sure knowledge 

and comprehension of things present, past, and 
future, delivered and revealed by the Son of God. 
If then contemplation (;,8,wpla) is the end of the 

wise man, the contemplation of him who is only 
a lover of wisdom S (f,)'OfJOfO~ opposed to fJOfO~), 
desires Divine knowledge; but does not attain to 
it, unless he receives by instruction the prophetic 
voice, by which he understands the present, past, 
and the future,' as it is, and has been, and 
will be." 

Clement f contends that St. Paul does not posi

tively condemn philosophy, but merely says, "that 
he who aspires to the Gnostic sublimity, must not 
tum back to the Greek philosophy, which is ele
mentary aDd preparatory to the truth." He 5 repeats 

what he had before said, "that philosophy was to 

1 decIxx. 7. 
I dcelxxi.5. So decIxvili. 1. n)" Jt tI~la", il're&" "r,·';;tI'''' 

8e:",,, re Kal dJlfJp",rl"",,, rpaYl'ar",v KaraX"~I,, r,,," {3e{3ala" 

~tIfI" t;allJl'ero.7rTWT'OV, tIV""X",via" ro. rt M"ra, Kal rd rapt'x"
KOra, m~ rd l'iXMvra. Compare also L. 1. CCCXXXIlJ. 6. 

I So deceiii. 18. '" dv8p';'JrolC: ,tXo~Utl'''' ohair", tlo;01c:. 
• declxxi. 19. See DCCCXIX. 25. Hebrews v. 12. Coloss. ii. 8. 
s deelxxii. 25. 
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the Greeks what the law was to the Jews, a way 
to righteousness or justification. The 1 Gnostic 
ought to be versed in every kind of learning.
For though the principal end of man's creation is 
that he may know God, yet he cultivates the earth, 
and measures it, and studies philosophy, that he 
may live, and live well, and meditate on those 
subjects which admit of demonstration. Some 
I affirmed that the devil was the author of philo
sophy; but whatever is useful or profitable to man, 
as philosophy is, must be regarded as coming from 
God. Philosophy was the peculiar testament of 
the Greeks, a step to the Christian philosophy. a It 
is elementary and partial, the perfect knowledge 
being conversant with things beyond the world, 
the objects of the intellect, and even with things 
more spiritual, which eye lw,d not seen, nor ear 
heard, nor lw,d it entered into the heart of man to 
conceive, until our Teacher revealed the truth 
concerning them to us.-For we affirm that the 
Gnostic knows and comprehends all things, even 
those which pass our knowledge; such were 
• James, Peter, John, Paul, and the other Apos
tles.-Knowledge is a peculiarity of the rational 
soul, exercised to the end that by means of know-

I dcclxxii. 33. See DCCLXXXVI. 25. 

I See p. 115. Note 3. 
a dcclxxiv.14. Compare DCCLXXI. 23. DCCLXXXI.29. DCCXCIX. 

11. DCCCXXIIl. 28. L. 7. DCCCXXXIX. 30. 

I Compare L. J. cccxxu. 19. 
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ledge it may be inscribed upon the roll of immor
tality. Knowledge and impulse (opp.~) are both 
powers of the soul. Impulse is a movement fol
lowing a particular assent; for he who is impelled 
to any act, first receives the knowledge of it, and 
then, the impulse. Knowledge is a contemplation 
by the soul of one or more existing things; perfect 
knowledge, of all." 

Clement I proceeds to say that "the Gno:;tic is 
subject only to those appetites which are essential 
to the preservation of the body, hunger, thirst, and 
the like. But these appetites were not essential 
to the preservation of the body of the Saviour, 

which was held together by a holy power: he ate, '\' 
not for the support of the body, but lest those who 
associated with him should think that he had not a 
real body. He was free from all passions (~1ra~() ; 
he felt neither pleasure, nor pain. The Apostles 
were enabled by his teaching to overcome anger, 
and fear, and desire; and felt not even those emo
tions which have a semblance of good, boldness, 
emulation, joy, remaining after his resurrection 
fixed in one unalterable habit of discipline. It may 
be said that these emotions, when regulated by 
reason, are good; but they must not be felt by the 
perfect man. He t requires not boldness, confi-

J dcclxxv. 25. 
I Clement assigns the reas/)ns why the Gnostic requires not 

the several qualities here enumerated. DCCLXXVI. 3. 
o 
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dence, anger, emulation, desire. His friendship is not 
of the ordinary cast; he loves the Creator through 
the medium of the creature. Like his Master, be is 
exempt from passion." But it may be objected, that 
the perfect man desires what is good, and that desire 
is a passion. Clement replies, "that this objection is 
founded on a mistaken notion of Divine love; which 
is not a desire on the part of him who loves, but a 

possession of the object loved. The Gnostic by love 
has already attained to that in which he is to be ; 

he anticipates hope through knowledge; he desires 
nothing, because he already possesses, as far as it 
is possible, the object of desire.-1 Exemption from 
passion, not moderation of passion, is the charac
teristic of the Gnostic.-2 To have passions which 
require to be controlled, is not a state of purity. 
It is not fitting that the friend of God, whom God 
predestined before the foundation of the world to 
the highest adoption, should be subject to plea
sures or fears, and be occupied in restraining his 
passions. It may even be said, that as he is pre
destined through what he shall do and what he 
shall attain, so he, by predestination, possesses him 
whom he loves through him whom he knows. For 
he does not, like others, form uncertain con
jectures respecting the future, but receives that 
which is obscure to others through Gnostic faith. 

1 dcclxxvii. 15. I dcclxxviii. 5. 
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The future is present to him through love; he has 
believed in God, who lies not, both through pro
phecy and through his advent; and he possesses 
that which he has believed, and enjoys the pro
mise; for He who has promised is truth. The 
I Gnostic needs not pray with the voice, but only 
in thought. Thinlt and I will give, are the words 
of God to him." 

" I Knowledge is the object of the pursuit of the 
Gnostic; he attends, therefore, to all things which 
will assist him in the attainment of that object. 
He renders all sciences subsidiary to his purpose; 
music, arithmetic, geometry, astronomy, S logic. 
He f feels no childish dread of being led astray by 
the Greek philosophy; he can disting1Jish in it 
what is false from what is true. The 5 heretics abuse 
it, but he uses it as an assistant in delivering 
accul-ately the truth, and guarding against subtle 
~octrines, which tend to the subversion of the truth." 
After some further remarks on the use which may 
be made of the Greek philosophy in preparing the 
Gentiles for the reception of the gospel, Clement 
• proceeds to answer a question proposed by certain 
heretics. " Whether Adam was created perfect or 

I dcclxxviii. 38. Compare DCCXC. 34. I dcc1xxix. 42. 
a Clement enlarges on the utility of logic, DCCLXXXI. 7. See 

also DCCLXXXV. 8. DCCLXXXVI. 25. 
• dcclxxx. 18. Compare DCCLXXXIV. 33. 
s dcclxxxi. 19. • dcc1xxxviii. 7. 

o 2 
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mnp'1'#,,'[,t, imperfect, fow it 

work of a perfect God was imperfect 1 if perfect, 
bow it he fell 1" Clement'a Z1nSW¥",i/:r 
is, "that he was not created perfect, but fitted 

eirtue, Gof Ua to savz,rl 
through ollrselves.-We all are by nature fitted to 

att:r:rds mere, less 
instruction and discipline; thus some attain unto 
perfeet certezii 
gress' while some, through neglect, though well 

bf go ot 
actions and thoughts, but the words also of the 

are nR1re.~His not 
i 

moo to every believer, repentance 
sinned, but the repent;:mR[e whHzh, 

cOKn

for having 

the nntllre of sin, persuades him to make it his 
first aim to , anh eon1e-

huentld he dees nCRt sin, 2 Some good things are 
eligible for themselves, otbers for the conseqcencee 

whieh thee lead, KnzftwledHc is eHHible both 
~ a u 

accounts, being the most perfect good. Tl:ae 
Gno[tic, united thrnLRhh 

cessantly to God in thought; first, that his sins 
:may parhoned next mao no n::norc 

~ 

then that he may be able to do good, and to under-
ctand (:ncatioii LRnd dispencntion con
ducted by the Lord, to the end that becoming pure 

1 !CarC rOV 1f'poxP'YOUPZZ xt' DCC[[nXIX, 

I dcclxxxix. 20. I dccxci. 8. 
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in heart through that knowledge (E1I'1'YVWcrEf.t.I~) which 
is through the Son of God, he may be initiated face 
to face into the blessed contemplaty,n.-The righ~ 
teousness of the Gnostic consists not in mere ab
stinence from evil actions; he adds the doing of 
good and the knowledge of the reason for which 
he is to abstain from some actions and do others. 
1 As a certain glorious radiance sat upon the coun· 
tenance of Moses ill consequence of his righteous 
life and his frequent intercourse with God; so a 
certain divine power of goodness, attaching itself 
to the righteous soul by inspection (E1I'IaIC07l'~v), by 
prophecy, by providential operation, makes an 
impression, as of an intelligent effulgence, like to 
the solar heat, a conspicuous seal of righteousness, 
a light united to the soul through inseparable love, 
at once bearing God and borne by him. Hence 
break.s forth in the Gnostic the likeness to the 
Saviour God, and he becomes perfect as far as it 
is possible for human nature, even as his Father 
which is in heaven." 

"IHe who in the first instance moderates his 
passions, and thus gradually attains to an exemp
tion from passion, advancing to the well-doing 
(w1I'oatav) of Gnostic perfection, is even here equal to 
an angel; shining lik.e the sun by his beneficence, 
he hastens on in righteous knowledge through the 

I dccxcii. 10. 2 dccxcii.31. 
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love of God to the holy mansion, like the Apostles; 
who were not chosen to be Apostles for any special 
-excellence of their nature, for Judas was of the 
number; but were seen by Him, who foresees the 
end, to be fit to be chosen Apostles, as Matthias, 
who was not of the original number, proving him
self worthy to become an Apostle, was substituted 
in the place of Judas. They, therefore, who ex
ercise themselves in the commandments of the 
Lord, and live perfectly according to the Gospel, 
may even now be inscribed in the number of the 
Apostles. " 

Clement proceeds to distinguish between the 
character and the reward of the Gnostic and of the 
common believer. "Knowledge," 1 he says, "is 

1 superior to faith. Each has his appropriate place; 
the Gnostic attains the highest; the common be
liever only to an inferior station; and even that he 
does not reach until he has been purified by dis
cipline from the sins contracted after baptism. 
2 With respect to the heathen, God gave them 
philosophy; and the sun, moon, and stars, as ob
jects of worship, in order to preserve them from 
falling into perfect atheism, or from worshipping 
stocks and stones. They, therefore, are worthy of 

I dccxciv. 21. 
I dccxcv. 26. Clement alludes to Deut. iv. 19. following 

lIud misullderstnnding the Septuagint translation. 
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condemnation, because they fell into idolatry, and 
did not proceed upwards from the worship of the 
stars to the worship of the Creator. Every action of 
the Gnostic is 1 perfect; of the common believer 
is of a middle nature, not being performed ac
cording to reason and knowledge; of the heathen, 
is sinful; for an action must not only be right, but 
must be performed from a right motive, and di
rected to a right object. 2 The Gnostic has a good 
conscience, which maintaining piety towards God, 
and justice towards man, keeps the soul pure 
with grave thoughts,and chaste words, and righ
teous actions. rhus. the soul, receiving power 
from the Lord, practises to become God; thinking 
nothing evil but 'ignorance and actions not agree
able to right reason: always giving God thanks 
for all things, by righteous hearing and divine 
reading, by search after truth, holy oblations, 
blessed prayer. Such a soul praising, singing 
hymns, blessing, is never separated from God. 
3 Each degree of holiness has its allotted reward; 
and the perfect inheritance is the lot of those who 

1 dccxcvi. 4. ICaTopBwJ'a, perfectum officium, rectum, opinor, 
vocamus, quod Grmci ICaTOpfJwJ'a, hoc autem commune ICaBijICoJl 
vacant. Cicero de Officiis, L. 1. c. 3. IUud enim rectum est quod 
ICaTopBwJ'a dicitur, contingitque sapienti soli. De Finibus, 
L. 4. c. 6. Compare DCCCXVI1I. 12. L.7. DCCCLXII. 14. 

I dccxcvii. 8. 
a Clement discovers an allusion to different degrees of re

ward in the different produce of the good seed in the parable. 
Matth. xiii. 8. DCCXCVIl. 30. 
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have attained unto the perfect man, according to 
the image (lCaT· fllCova) of the Lord; for 1 the like
ness (ol'olwal~) is not to be referred to the human 
form; such a notion is atheistical; I nor is it a 

likeness in v.irtue to the First Cause; this is the 
impious exposition of those who think that the 
virtue of man and of the Omnipotent God is the 
same. It is sufficient for the disciple to be as hg 
Master. He, therefore, who is appointed to the 
adoption and friendship of God, after the likeness 
of God, becomes a co-heir with the Lords and 
Gods, if, as the Lord has taught him, he is per
fected according to the Gospel." 

Clement 8 goes on with his description of the 
Gnostic, and • says, incidentally, that" the evi
dences, that the Son of God is our Saviour, are the 
prophecies which preceded his appearance, the 
testimonies which accompanied his sensible genera
tion (his birth on earth which made him cognizable 
by the senses), and the powers which were an
nounced and openly displayed by him after his 
resurrection. Our evidence that the truth is with 

I CompaT\l dcccix. 5. 
I Compare L. 2. DI. 23. L. 7. DCCCLXXXVI. 18. 
I HaviDg occasion to quote Rom. xi. 17, Clement enters into 

a discussion respecting different modes of grafting, and compares 
them to the different modes of Christian instruction. DCCXCIX. 37. 

• dCCCl. 17. He had previously divided evidence, tT'Iluio.' 

into 71'P0'l"10UI'EJ'OJl, tTVJlV7I'RPXOJl, t7r0f'fJlOJl. 
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us is, that it was taught by the Son of God him
self." Clement 1 then assigns reasons why Christ 
delivered the truths of the Gospel in parables.
"He meant to stimulate curiosity, and excite men 
to be earnest in discovering the word of salvation; 
and to prevent those, who were not fitted to receive 
knowledge, from erroneously interpreting what 
had been delivered by the Holy Spirit.-Thus the 
whole mconomyof the Gospel, the birth, suffer
ings, death, and resurrection of Christ, served as 
a parable, being a stumbling-block to the Jews 
and foolishness to the Greeks, but the power and 
wisdom of God to those whose ears were opened to 
the truth." As a specimen of the knowledge of the 
Gnostic, Clement t gives a mystical interpretation 
of the Decalogue. He then a goes on to say that 
"the Greek philosophers, though they named the 
name of God, knew Him not: they attributed 
human affections to Him. The Gnostic alone 
possesses this knowledge. 4 There is a true philo
sophy, in contradistinction from other philosophies, 
and a true beauty, as distinguished from a coun
terfeit.-There are two forms of truth; one relates 
to words, the other to things; the Greek philoso
phers employ themselves about the beauty of 

I dccc:iii. 27. 
I deceni. 25. As the text now stands, Clement interprets 

eight only out of the ten commandments. See L. 7. DCCCLXVJII. 1. 
I deccxvii. 26. • dcccxviii. 22. 
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words; we, the barbarians, about things. 1 Yet phi

losophy may be reasonably supposed to have been 
given by Divine Providence as a preparation for 
perfection through Christ, if it is not ashamed to 

advance to the truth through instruction in the 

knowledge of the barbarians. If the hairs of our 
head are numbered, and even our slightest move
ments noted, can we suppose that Providence 
takes no account of philosophy 1 We must con
clude that the arts of life were not given without 
a divine power."· 2 Clement describes the manner 

in whioh the philosopher may arrive at the truth. 
" They," a he adds, "who deny that philosophy 
comes from God, go near to question his particular 
Providence.-At one glance he sees the whole and 
each part, though he producel:l many results through 
the instrumentality of man; providence disposes, 
man co-operates. The i thoughts of virtuous men 
arise from a Divine inspiration, the soul being in a 
manner disposed, and the Di vine will imparted to it, 
by the Divine ministers who are appointed to that 
particular office.-God especially imparts these 
impulses to those who are of a superior nature, and 
able to contribute to the benefit of the mass of 
mankind.-They who affirm that philosophy was 
given by the devil, make him more benevolent 
than Divine Providence to good men among the 

t dcccxix. 25. t dcccxx.8. 
3 dcccxxi. 19. dcccxxii. 26. • dcccxxii. 6. 

9 
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Greeks.-It is his province to do evil; if, therefore, 
philosophy makes men good, it cannot come from 
him, but from God, whose property it is to do 
good. The law was given to the Jews, philosophy L
to the Greeks, until the advent of Christ, who was 
to collect all men, Greeks and barbarians, into one 
peculiar righteous people, through the teaching of 
faith." Clement 1 describes the manner in which 
the Gnostic is formed by Christ, and in which he 
forms others.-" Whatever is beneficial in life is 
accomplished by God through his Son, who is 
consequently the Saviour of all men; but especially, 
as the Apostle says, of those who believe." 

" The 2 Gnostic constantly employs himself on 
these subjects, which are of the first importance; 
if he touches the Greek philosophy, it is by way of 
relaxation.-It is desirable to know all things; 
but the mind, which is too feeble to attaiu to this 
universal knowledge, must select that which is best 
and most important." Clement then a addresses 
the Greek philosophers, and asks them, "from 
whom they have learned the truth which they 
boast of possessing 1 They will not answer, from 
God: from man then. But man is no trust
worthy teacher of that which relates to God. He 
who is weak and mortal is not competent to speak 
of Him who is self-existent and incorruptible; or 

I dcccxxiv. 5. ! dcccxxiv. 33. • dcccxxvi. 15. 
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the thing created of its Creator. He who is unable 
to say what is true respecting himself, is he more 
to be trusted when he speaks respecting God 1-
They who are taught by God himself with diffi
culty attain to the notion of God, Divine grace 
assisting them to arrive at a qualified knowledge.
The Christian is the only heaven-taught wisdom: 
on it depend all the fountains of wisdom, which 
even aim at the truth. From the very foundation 
of the world numerous precursors announced the 
coming of the Lord as the teacher of men, fore
telling where, and how he should appear, and what 
would be the signs of his coming. The most 
eminent philosophers satisfied only their peculiar 
followers. But the gospel was not confined to 
Judea, as philosophy was to Greece; it spread 
through the whole inhabited earth, converting 
Greeks and barbarians, and not few even of the 
philosophers, to the truth. If any magistrate sets 
himself in opposition to the Greek philosophy, it 
vanishes at once. But though from the very 
first preaching of the gospel, kings, and magis
trates, and the multitude have endeavoured to 

crush it, it flourishes the more; it perishes not 
like human doctrine, nor fades away like a feeble 
gift. It is the gift of God, and therefore strong; 
and cannot be crushed, for the prophets. have 
foretold that it shall be persecuted unto the end." 
Clement concludes the Sixth Book by saying, 
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"that having made as it were a statue of the 
Gnostic, to exhibit the beauty and greatness of his 
moral character, he shall describe him as a con
templator of physical objects, when he comes to 
treat of the creation of the world I." 

Clement 'says, "that in the Seventh Book he 
shall show that the Gnostic, far from being an 
atheist, as the Greeks falsely called him, was the 
only true worshipper of God. This he shall show 
concisely, without producing testimonies from the 
prophetic writings. With the 3 Gnostic, the ser
vice of God is a continual employment of the soul 
about his Divine attributes, accompanied by con
stant love. There are two kinds of • service paid 
to men; one emendatory, as the medical art of 
the body, philosophy of the soul; the other minis
terial, as that paid by children to parents, and 
subjects to rulers. In like manner in the Church 
the presbyters perform the emendatory, the dea
cons the ministerial office The angels minister 
in both these capacities to God in the dispensation 
connected with earthly things; and the Gnostic 

1 See L. 7. Dcccr.XVII. 23. where Clement says that he shall 
defer the consideration of doctrines to a more fitting time. 

t Compare DCCCLV. 1. DCCCLJX.32. DCCCLXIV. 18. 
a dcccxxix. 44. 
4 The Greek word is 8fpa'lf'Eia, which may mean the act of 

serving, worshipping, or healing. 
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does the same, ministering to God, and exhibiting 
to men an emendatory contemplation, inasmuch 
8S he is appointed to discipline them to their 
improvement; for he alone is a pious worshipper 
of God, wbo serves him wen and without reproach, 
in matters pertaining to men.-1 There are three 
effects of the Gnostic power: in the first place. he 
knows things (what they are); in the second, he 
performs what the Word or reason suggests; in 
the third, he can deliver secret truths in a manner 
worthy of God. How then can he be an atheist, 
who is persuaded that there is an Almighty God, 
and has learned the Divine mysteries from the 
only-begotten Son 1 An atheist is one, who does 
not think that there is a God; a superstitious man 
is one. who fears d~mons, and deifies all thiugf', 
wood and stone." 

"The 2 first step in faith is to know God; and 
after acquiring confidence in the teaching of the 
Saviour, to think that to do nothing unjust, is snit
abJe to the knowledge of God. The best thing in 
earth is the most pious man; the best in heaven is 
the angel, who standing in the nearer and purer 
place, partakes of an eternal and blessed life. But 
the nature of the Son, which is neareet to the only 
Almighty God, is the most perfect, most holy, 

1 Compare L. 2. CCCCLIll. 16. t dcccxxxi. 10. 
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most powerful (KVpU,ITCIT,,), most kingly, most bene
ficent."-After describing the universality of the 

providence of Christ, Clement 1 proceeds-" All 
men are his: some, through knowledge, to which 
others have not yet attained; some, as friends; 

others, as faithful servants; others, merely as 
~rvants: as teacher, he disciplines the Gnostic by 
mysteries; the faithful, by good hopes; the hard 
of heart, by correction through sensible operation. 
His providence extends to all; 2 he is the Saviour 

and Lord of all; the Saviour of those who believe, 
because they are willing to know him; the Lord 
of the disobedient, until, being enabled to confess 

him~ they obtain, through him, their peculiar and 
suitable benefit.-3 Drawn on by the Holy Spirit, 
the virtuou8 are domiciled in the first mansion, and 
the rest in order, until they come to the last; but 
they who are bad through weakness, involved in a 
bad habit by unjust insatiableness, neither con
trolling nor controlled, are driven about by passions, 
and fall to t.he ground.-· Christ, neglecting none, 

gave the commandments to the Jews, philosophy 

1 dcccxxxi. 33. ' dcccxxxili. 1. 
• dcccxxxiv. 5. See L. 5. DCLxvu.9. DCLX1X.30. L.6. 

DCCXCJv.7. L. 7. DCCCXXXV. 24. DCCCLIV.26. Clement sup
poses that there is a gradation of beings from Christ down to 
man, and even among men; each class subject to those above 
and ruling over those below it, and each having its appropriate 
abode or mansion. 

• dcccxxxiv. 35. 

Digitized by Coogle 



208 

to the Greeks, shutting up unbelief till his coming; 
whence everyone who does not believe is without 
excuse; for he leads them by a different process of 
improvement to the perfection which is through 
faith.-l All things are appointed by the Lord of 
all for the salvation of all, both in general, and in 
particular.-Whatever is virtuous changes to a 
better state, having the choice of knowledge as the 
cause of its peculiar change; which choice the 
soul has in its own power. But necessary dis
cipline, by the goodness of the great over-seeing 
Judge, through the proximate angels, through 
various prel·ious judgments, through the final 
judgment, compels even those who have entirely 
despaired to repent." 

Clement 2 proceeds to describe the gradual ad
vancement of the Gnostic towards perfect happi
ness. "His perfection consists in holding inter
course with God through the great High-Priest, 
and in being as like unto the Lord as he can 
be, in the whole worship of God which tends to 
the salvation of men, through the exercise of be
nevolence, through sacred ministrations, through 
teaching, through good works. The Gnostic S 

offers no sacrifice to God, who gives all things to 

1 dcccxxxv. 7. 
I dcccxxxv. 22.37. Compare DCCCLVIII. 30. 
J dccexxxvi. 25. 
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all, and needs nothing. His I object is to render 
first himself, then his neighbours, as good as pos
sible. The t soul of a righteous man most nearly 
approaches to the divine image and to a likeness 
to God; in it, through its obedience to the com
mandments, the Ruler of mortals and immortals, 
the king and parent of the good, takes up his 
abode, being truly a law, and decree, and eternal 
reason, and one and the same Saviour to each in 
particular and to all collectively." Clement then 
S describes the knowledge of the Gnostic, and his 
moral character and conduct in life. ". The Greek 
philosophy purifies and prepares the soul for the 
reception of faith, on which truth raises the super
structure of knowledge. He is the true Athlete 
who is crowned for the true victory, the victory 
over all his passions, in the great stadium, the 
beautiful world; for 5 the Almighty God institutes 
the contest; the only begotten Son of God dis
tributes the rewards; the angels and gods are the 
spectators; and the contest (T'O 71'Cl'Y/Cpa1'lov) is not 

I dcccxxxvii. 14. 
• dcccxxxix. 30. 

J dcccxxxvii. 29. I dcccxxxviii. 8. 

I Compare C. LXXVII. 27. Tertulllan ad Martyres. c. 3. 
Bonum agonem subituri estis. in quo Agonothetes Deus vivas 
eat: xystarches Spiritus Sanctus; corona mtemitas: brabium 
AngeliCa! substantim politia in COllis. gloria in SleCula smcworum. 
Itaque epistates vester Christus Jesus. In the Tract Quis 
Dive. Salvetur? we find yvpJ'atrTi p~J' r¥ XOyt'. ay",J'08iTfl CE 
T'i X",trT¥. DCDXXXVII. 24. 
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against flesh and blood, but against the spiritual 
powers of passions working through the flesh." 

"The Greeks 1 represented their gods under 
human forms, and subject to human passions. 
Inferring the character of their gods from their 
own, they could not fail to form unworthy notions 
of the Deity. The Gnostic, on the contrary, being 
at once pious and free from superstition, forms 
grand and honourable conceptions of God, and 
makes him the author of all good, but of nothing 
evil, being persuaded that he alone is God. The 
Greeks are the real atheists, because they assimi
late the Deity to the basest of mortals." Clement I 
insists on the absurdity of limiting to a spot Him 
who cannot ·be comprehended in space; and of 
confining in temples made by hands Him who em
braces all things. He a ridicules idolatry, as in
volving the foolish supposition that God is subject 
to the wants and passions of man. 

" God • cannot need any thing from man; he can
not require sacrifices, as man requires food, through 
hunger. The Gnostic 5 honours God with prayer, 
considering it, when united with righteousness, 
the best and holiest sacrifice. The altar of Chris
tians here on earth is the congregation of believers 

I dcccxli. 1. t dcccxlv. 6. 
« dcccxlvi. 28. 

a dcccxlv.39. 
, dcccxlviii. 15. 
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intent on prayer, having one voice and one mind. 

The sacrifice of the Church is prayer breathed 
forth from holy souls, the sacrifice and the whole 

soul being simultaneously laid open to God.-The 
really holy altar is the righteous soul. As the 
Gnostic always imitates God, he endeavours to 
reduce his wants within the narrowest possible 
limits; 1 he cannot live without food, but he takes 

the simplest, and abstains from flesh." 

Proceeding with the description of the Gnostic, 
Clement Isays, "that he does not pray only in 
certain places and at stated times, but makes his 

whole life a continued act of prayer. He knows 
that he is living always in the presence of God; 
and whatever the occupation in which he is en
gaged, whether he is tilling the ground, or sailing 
on the sea, he sings and gives thanks to God; 
He a frequents not the theatre; he strives not to 

gratify his senses; he never makes pleasure the 
end of his actions; he seldom attends festive meet
ings. He is persuaded that God knows and hears 
all things, not merely the voice, but the very 

thoughts and desires. • His prayers and wishes 
correspond with his noble and elevated notions of 

1 Compare dceclxxiv. 21. ala t:al ia6iEl, t:al1l'IJltc, t:al 'Yallli, 
ow 7rporryovpiJl"", dUiJ. ·.hu'Yt:ul"". DCCCLXXVIIL 12. 

I deecli. 21. Compare DCCCLIV. 18. DCCCLVI. 5. 
2 decelii. 12,25. Compare DCCCLVI. 14, 22. 
• deceliii.24. decclvi. 12. 

p 2 

Digitized by Coogle 



212 

the Deity; he knows what is really good, a.nd what 
he should ask, and when, and how. 1 Prayer in 
him is intercourse with God; God hears him 
even though he opens not his lips. I He always 
obtains that for which he prays. God knows him 
to be worthy to obtain it, and he never prays amiss. 
After the example of Christ, he gives thanks for 
those in whom his ministry is accomplished, and 
prays that as many as possible may come to the 
knowledge of the truth. His confidence that he 
shall obtain that for which he asks, constitutes in 
itself a species of prayer. a He seeks not even for 
the necessaries of life, being persuaded that f'zod 
will bestow upon the good whatever is expedient 
for them, even though they pray not for it. He 
prays for perfect love; he prays that he may grow 
and abide in contemplation; he prays that he may 
never fall away from virtue, himself at the same 
time striving to be blameless. • He rejoices in 
present good; and in promised good as if it were 
already present. At the same time that he prays, 
he himself labours after perfection. 5 For he who 
holds intercourse with God must have a pure and 
spotless soul; 01', at least, must have made some 

1 dcccliv. 3. Compare DCCCLXXV. 48. DCCCLXXIX. 23. In 
DCCCLXXIX. 39, Clement says that prayer ia with the Gnostic a 
continual thanksgiving. 

I dccclv. 5. a dccclviii. 34. • dccclix. 34. 
s dccclx. 37. 
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progress towards knowledge, and must long for it, 
and mllst tear himself away from the works of 
wickedness. He will pray in comp.any only with 
good men; for it is dangerous to be mixed up 
with the sins of others. He will pray in company 
with new believers on those points on which it will 
be necessary to act in union with them. His 
whole life is a holy festival (lTavfryupl~) his sacri
fices are prayers, and praises, and reading of the 
Scriptures before meals; psalms and hymns during 
meals and before he retires to rest; prayers again 
during the night. Thus he unites himself to the 
1 heavenly choir by continual remembrance (of 
God), appointed to the post of continual contem
plation. To these sacrifices he adds that of im
parting both money and instruction to those in 
need. The Gnostic, 2 persuaded that God is every 
where, and consequently ashamed not to speak 
the truth, and knowing that to speak falsely is 
unworthy of him, is satisfied with the divine con
sciousness and his own; he never speaks falsely, 
or does any act contrary to his engagements. He 
neither a takes an oath when required; nor denies 
(that he is a Christian) lest he should be guilty of 

1 So xopoii f'VtITIKOV. DCCCLVlII. 18. rol' rtiil' ci'YllIIl' xop61'. 
DCCCLXXIX. 26. DCCCLXXX. 34. 

I dceclxii. 25. 
~ Clement had before said that the life of the Gnostic is an 

oath. oUx' J~ if''lfi~1II1: KO' Ku8I11P'''Pl'1II1: 8PKOl' (11'0' roWot' TOI' 

t3iol'. DCCCLXT. 24. 
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a falsehood, even though he should die 111 tor
ments." 

" lOne office of the Gnostic is, in imitation of his 
Master, to instruct men in the way of salvation. 
He t may be truly called a living image of the 
Lord, not from any likeness of form, but from 
similarity of power and preaching. Whatever is 
in his mind, that he speaks; unless, perhaps, like 
the physician who deceives his patients in order to 

promote their restoration to health, he sometimes 
a accommodates himself to the opinions of his 
hearers for their good. But he has recourse to this 
insincere dealing only for the benefit of his neigh
bour; he scorns to avoid personal danger by any 
subterfuge; he freely gives himselffor the Church 
and for his disciples, whom he has begotten in 
the faith; as an example to those who are capable 
of receiving the highest dispensation of their in
structor, in order to prove the truth of that which 
he delivers, and practically to display his love to 
the Lord, the lover both of man and God (,,~av-
8pw7rov lea: .,).o8Eov).-He alone bears perpetual 
testimony to the truth in word and deed." 

1 dccclxii. 33. See pp. 138.204. 
• dccclxiii. 5. 
3 Clement says that St. Paul practised such an accommoda

tion when he circumcised Timothy. DCCCLXllI. 13. See L. 6. 
Dccell.21. 
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Having thus shown that the charge of atheism 
cannot be justly urged against the Gnostic, 
Clement 1 proceeds to distinguish between faith, 
wisdom, and knowledge. 2 The progress is from 
faith to knowledge; from knowledge to love; 
from love to the inheritance; this progress is mi
nutely described. " a In the end the Gnostic is 
enabled to contemplate God face to face. f The 
first saling change is from heathenism to faith; 
the second from faith to knowledge, which being 
perfected in love, renders that which knows the 
friend of that which is known: thus the Gnostic 
becomes like to. the' angels. He 5 attains to an 
exquisite taste of' the: w~ll of God; not giving his 
ears, but his mind :to ~he things signified by words, 
through which he arrives at the essence of the things 
themselves. Thus he understands the precepts of 
the Decalogue in a manner peculiar to himself. 
He never prefers that which is agreeable to that 
which is beneficial. 8 He is unmoved by disease, 
by accident, by death itself.-He bears no malice, 
and cherishes no unfriendly feeling. 7 He alike 
despises earthly pleasure and earthly pain. 8 The 
soul of the Gnostic, adorned with perfect virtue, is 
an earthly image of Divine power; it becomes the 
temple of the Holy Spirit, when it acquires a 

1 dccclxiv.25 I dccclxv. 5. I dccclxv. 34. 
• dccclxvi. 3. a dccclxvii. 37. • dccclxviii. 22. 

r dccclxix. 20. • dccclxx. 3. 
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disposition agreeing through the whole of life with 
the gospel. The Gnostic is superior to every (ear 
and every terror; not only to death, but to poverty, 
and disease, and disgrace, and the like; uncon
quered by pleasure, and Lord of aU irrational 
desires. _1 His courage is not of an irrational 
character: he duly appr~ciates the danger which 
he i3 called to encounter, and obeys the call 
through love towards God, having no other object 
than to please God.-! He is fearless, trusting in 
the Lord, just, temperate. a Being a lover of the 
one true God, he becomes a perfect man, the 
friend of God, and is placed in the rank of Son.
His sOlll being wholly spiritual, proceeding to
wards that which is akin to it in the spiritual 
Church, abides in the rest of God." Clement· 
goes on to say, "that the Gnostic accurately 
fulfils all the duties which he owes to his fellow
cre~ture8. The I principle of action in him is 
love; not fear, which is only the foundation, and 
as it were preparatory to perfection. He' is so 
fully convinced of the reality of things future and 
unseen, that he deems them more present to him 
than the visible things at his feet." 

1 dccclxxi. 9,31. 
3 dccclxxii. 38. 

2 dccclxxii. 6. 
, dccclxxiii. 8. 

• dccclxxxiv. 5. Compare DCCCLXXIX. 33, where Clement 
says, that fear produces abstinence from evil; love, the practice 
of good. 

• dccdxxvii. 5. 
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" The Gnostic I readily forgives injuries. He does 
not pray that he may possess abundance in order 
that he may be enabled to give to his neighbours in 
want, but that the abundance may be given directly 
to them. He knows that poverty and disease are 
designed to discipline and improve the sufferer; he 
prays that these evils may be mitigated to others ; 
and he does good, not through vain-glory, but be
cause he is a Gnostic, making himself the instru
ment of the goodness of God.-2 Leaving every ob
stacle behind, and looking down on the matter which 
draws him aside, he cleaves the heavens through 
knowledge, and passing through spiritual essences, 
and every power and dominion, he reaches the 
highest thrones, tending to that only which he only 
knows. Blending the serpent with the dove, he 
lives perfectly and with a good conscience, mingling 
faith with hope in the expectation of the future." 

Clement, having concluded his description of 
the Gnostic character, a proceeds to confirm what 
he has said by quotations from Scripture. He 
refers to 1 Cor. vi. 1, from which he concludes 
that the Gnostic is not allowed to seek redress, 
even by prayer, for injuries done him. • The 

1 dccclxxxi. 15. I dccclxxxii. 17. 
I dccc1xxxiii. 17. Clement gives an interpretation of the 

chapter, which affords a fair specimen of his mode of interpreting 
Scripture. 

• dccclxxx·vi. 2f1. 
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Jews and philosophers appear to have urged as an 
argument against Christianity, the diversity of 
opinions prevailing among Christians, and the 
variety of sects into which they were divided. 
Clement answers first, "that the argument was 
equally valid against Judaism and philosophy, 
since the Jews and philosophers were also divided 
into sects; secondly, that the existence of heresies 
was necessary to the accomplishment of our 
Saviour's prediction, who foretold that tares would 
be sown among the wheat; thirdly, heresies prove 
the faith of Christians. Physicians embrace 
different theories of medicine; but would it not 
be absurd on that account to reject medical assist
ance in sickness 1 No less absurd is it in a heathen, 
who is labouring under a disease of the soul, to 

urge the sects existing among Christians, as a 
reason for not seeking in Christianity the cure of 
his malady. 1 The only effect produced upon us 
by the existence of heresies, should be that of 
putting us on our guard, and rendering us more 
earnest and diligent in the search of the truth. 
The labour may be severe; but it will be more than 
compensated by the pleasure of the discovery. 
We are like a traveller, to whom various roads 
present themselves; he will not abandon his 
journey, because some of those roads may lead 
him into danger; but he will take care to select 

1 dccclxxxvii. 46. 
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the right road.-J It is our duty to examine the 
Scriptures, and to discover wherein the heretics 
have erred. For the true rule of faith and life is 
to be found only in the Scripture, which the 
heretics pervert 2 in order to make it agree with 
their preconceived notions. 'The voice of the Lord, 
speaking in Scripture, is the only true demonstra
tion: they who have merely tasted the Scriptures 
are faithful; but the Gnostic, who has advanced 
farther, is an accurate indexofthe truth.-The here
tics, it is true, appeal to the prophetic writings; but 
they mutilate and garble them, and in interpreting 
them, adhere servilely to the letter, neglecting the 
context. Whatever is ambiguous they studiously 
select, and wrest to their own purpose, 4 setting 
their own authority above that of the Apostles." 
Clement proceeds to instruct his readers how to 

escape the artifices of the heretics. "There are," 
5 he says, "three states of the soul, ignorance, 
opinion II (ot"a,~), knowledge. Ignorance is the 
state of the Gentiles; opinion that of the heretics ; 
knowledge that of the true Church. The Gentiles 
live in pleasure; the heretics in contention; the 
Church in joy (X.pav); the Gnostic in gladness 
(WfPoaVV'lv). There are two causes of transgres
sion-7 ignorance and weakness; inability to dis-

1 dccelxxxviii. 36. 2 dccexc. 11. a dcccxci.9. 
4 dcccxcii. 14. • dcccxciv. 12. 
• See dccclxxxvii. 45. dccclxxxix. 18. dcccxciii. 3. 
7 dcecxciv. 39. I read d'YI'Ola, not dl'Ola. 
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cern what is right, and inability to perform it when 
discerned. To these two causes there are two 
corresponding corrections: knowledge and clear 
demonstration by testimonies of Scripture, and 
rational discipline through faith and fear. Both 
grow up together into perfect love; for the end of 
the Gnostic here is twofold; in some, contempla
tion with knowledge; in some, practice. 1 The 
life of the Gnostic may be defined, actions and 
words corresponding to the tradition of the Lord." 

Proceeding in his remarks on the heretics, Cle
ment 2 alleges in proof of the falsehood of their 
opinions their late appearance in the Church. 
He seems to assign the reign of Hadrian as the 
date of the rise of heresy; but the passage a, as 
it at present stands, is contradictory, not only to 
the generally received account, but to itself. He 
then f applies the distinction of clean and unclean 
beasts in the Levitical law to the Jews and heretics. 
" Those which divide the hoof and ruminate, repre
sent the Gnostic Christian; those which ruminate 
but do not divide the hoof, the Jew; those which 
divide the hoof, but do not ruminate, the heretic. 
Those which neither divide the hoof nor ruminate, 
are altogether 5 unclean." Clement closes the 

1 dcecxcvi. 27. • dcecxcviii. 1. 
I See Pearson Vind. Ignat. P.2. e.7. 
• ded. 18. Compare lrenmus. L. 5. c.8. 
S Representing the Heathen. See L. 6. DCCXCV. 40. 
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sz;venth hook with de"z;riptioH of thz; stple 
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2 as the Gnostic was required to search, not merelp 

the ScrIptures, but also the common notions (TIlt; 

ElII/Olat; Tat; "OIVOt;) in order that he might attain to 
Pno"lzlePge which was his ultimate object; and 

knowledge mas promisz;d him from 
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be uHsuitablll of wllrk de"igm:d fOf hi" 
instruction 3 

I gud. fxi. • fhfdxlu,] 3f5~ 

~ The concluding words of the seventh book seem to imply 
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Having described the spirit 10 wbich our in
quiries after truth should be conducted, Clement 
I says, "that we must in the first place clearly 
define the word which is to form the subject of 
discussion." He I then distinguishes between proof 
(t1l8E&~,t) and syllogiRm. "In the latter it is suffi
cient that the conclusion should be correctly drawn 
from the premises; in the former that the premises 
should also be true. a Certain principles, them
selves incapable of demonstration, but command
ing immediate assent, are the fountain of an de
monstrations. The essence of demonstration con
sists in obtaining assent to that, to which assent has 
not yet been given, through that to which assent 
has been given." Clement· distinguishes also 
between demonstration and analysis; the process 
in the latter being that in the former inverted. 
" In order to demonstrate correctly, our first care 
must be that our premises are sound; our second 
that our conclusion is correctly drawn from them." 

" 5 Every inquiry supposes certain previous know
ledge. Sometimes we know the substance, but 

that Clement was about to take up a new subject; cal cl) flITG 
7'01' 'i{3cOflOl' 7'OV7'OI' 1,f'&1' ~pwf'a7'ia 7'1ii1' A£" luI" ru", apx;;, 
'fI'O'''''0f'EfJa TOI' X';'Yol'. 

1 dcdxiv.40. Omnis enim, qUIe a ratione suscipitur de aliquA 
re, institutio debet a definitione proficisci, ut intelJigatur quid sit 
id, de quo disputetur. Cicero de Officiis, L. 1. c. 2. 

I dcdxvi. 22. I dcdxvii. 18. 
, dcdxviii. 2. • dcdxix. 1. 
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are ignorant of its operations and affections; some
times we know the operations and affections, but 
know not the substance; sometimes we know both." 
The I first case he illustrates by the question, 
"Whether that which is conceived in the womb is 
an animal or not 1" the 2 second by the question, 
"In what part of the body the presiding or ruling 
faculty of the soul is seated 1" 

Having made some obse"ations on the E'lrOX') of 
the Pyrrhonians, Clement S says, "that, as it is 
necessary to ascertain whether a thing is, what it 
is, and wherefore it is; • induction (E'lrGyWy,J) shows 
that it is; division (8'GipEal(;) what it is; demon· 
stration (a'lro&,~~) that it is, what it is, and where· 
fore it is. There are four causes, material, moving, 
formal, final. We first take the genus, and then 
divide it into species or forms, and thus obtain a 
definition, e. g. of man. We take the genus, ani· 
mal, which we divide into the species, mortal and 
immortal; we divide mortal into terrestrial and 
aquatic; we divide terrestrial into pedestrian 
('lrEtOl1) and winged; we divide pedestrian into 
rational and irrational. Man, therefore, is de-

I dcdxix. 22. See the Eclogm ex Prophetarum Scripturis L. 
where the ques~ion respecting the fmtus is decided in the affir
mative. 

I dcdxxiii. 5. 3 dcdxxiv. 22. 
• dcdxxiv. 40. 
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fined a mortal, terrestrial, pedestrian, rational ani
mal. Thus division and definition, in logic, an
swer to analysis and synthesis in geometry. We 1 

cannot know any thing, unless we are able to de
fine it." 

"With respect to speech, we have 2 the thing, the 
conception, and the name. Grammar is conver
sant with names, and reduces them to the twenty
four general elements or letters. Philosophy is 
conversant with· conceptions and things, which it 
reduces under the ten categories. There are four 
causes; a primary, efficient, co-operative, sine qua 
non. Thus with respect to the instruction of a 
child, the parent is the primary, the teacher the 
efficient, the genius of the child the co-operative, 
time the cause sine qua non. Some affirmed that 
causes are to be reckoned among things corporeal, 
others among things incorporeal; e. g. the former 
said that the knife was the cause of the thing being 
cut; the latter that the • operation of cutting was 
the cause." After some further remarks on causes 

I dcdxxvi. 28. 
I dcdxxvii. 38. rit 1I7ro,,([I'0'0, rei 1I01,1'0ro, rei oJ'0f'4ro. The 

name is the symbol of the conception in the first instance, then 
of the thing; the conception is the likeness or express image 
(l"";'".,,,l'o) of the thing. 

• dcdxxix. 23. "'po"or«p"",,,ei, IIVJ'E""",d, IIVJ'fP'Yd, rei J .. ob" 
d,,€v. 

4 dcdxxx. 4. nil' r0I';'J', i .. ip'YflOJ' O~l1OJ'. 
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the book terminates abruptly; it is evidently im
perfect. 

We proceed to the treatise entitled Tic ;, ".wtOJ!EVO~ 

1I'>tov".,of; which Clement commences by saying that 
it is not his intention to flatter the rich, but to sug
gest to them such advice as will assist them in their 
progress to sal vation. " Some, " he 1 says, "alarmed 
at our Saviour's declaration, that it is easier for a 
camel to pass through the eye of a needle tItan for a 
rich man to enter into the ltingdum of heaven, have 
despaired of attaining to salvation, and abandoned 
themselves entirely to worldly pleasures, forgetting 
that what is impossible with man is possible with God. 
2 Such persons must be encouragec;l by the assur
ance that, if they keep the commandments, and 
submit to the preparatory discipline, they will not 
be excluded from'the kingdom of heaven." 

Clement then proceeds to comment on the 3 pas
sage in St. Mark's Gospel, in which our Saviour's 
conversation with the rich man is recorded. The 
inquiry of the rich man was, what shall I do to 
inherit eternal life? Clement's comment is, that 
" • the first step towards eternal life is to know God : 
the second to know the greatness of the Saviour, 
and the newness of the grace given by him. The 

J dcdxxxvi. 26. 
3 x. 17. &c. 

Q 

I dcdxxxvi. 43. 
• dcdxxxix. 25. 
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law was given through Moses; but g'l'ace and truth 

were through Jesus Christ. If tlul U')r could give 
eternal life, Christ came on earth and suffered in 
vain. The rich man in the Gospel had kept the 
law; but he wanted one thing·-that disposition 
which alone could enable him to pay an unreserved 
obedience to the will of Christ. Not that 1 Chris
tians are required to reduce themselves to poverty, 
in order to obtain etemal life; but to subdue all 
anxiety respecting wealth, and to extricate them
selves from the cares of life. 2 It is easier to part 
with wealth than to subdue our passions and de
sires; and an indigent man can scarcely fix his 
thoughts stedfastly on heavenly things, on account 
of the necessity under which he is placed of pro
viding the means of daily subsistence. Moreover, 
if the Gospel required men to renounce their 
worldly possessions, it would be impossible for 
them to fulfil our Saviour's injunctions to feed the 
hungry, clothe the naked, &c.; and the precepts 
of the Gospel would be found at variance with each 
other. 3 The poverty which Christ pronounces 
blessed, is poverty of spirit. Riches are an instru
ment either of good or evil, according to the use 
which is made of them. Our endeavour must, 
therefore, be to acquire that disposition of mind 
which will apply them to good purposes. We 

1 dcdxli. 20. I dcdxlii. 8. 3 dcdxliv. 23. 
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must learn so to employ wealth that we may attain 
to life etemai:.' J The rich man, who will be ~aved, 
must first love God with all his heart; and next 
his neighbour as himself. The Samaritan who 
took compassion of the wounded traveller, was his 
neighbour; in like manner Christ, who shed his 

blood for our sins, is our neighbour, whom we ought 

to love; and our love towards him must be mani

rested by obeying his commands and by honouring 
those who believe in him. I We must not be too 

nice in weighing the worthiness of those on whom 
we confer our benefits; it is better that they should 
fall on some unworthy persons, than that one worthy L
man should be unrelieved." 

" S All believers are to be deemed our neigh

bours; but among believers there are some more 

especially chosen, whom the Word calls the light of 
the world and salt of the earth. They are the seed, 
the image and likeness of God; for their sake all 
things, visible and invisible, were created; which 

will be preserved so long as they remain ; but will 
be dissolved when they are gathered to the Father." 
Clement then enforces the duty of loving our 
neighbour from the consideration of Christ's love 

towards us; and • concludes with a narrative re-

1 dcdli. 8. t dcdliv.9. a dcdlv.27. 
4 dcdlviii. 44. Euaebiua haa copied this narrative into his 

Ecclesiastical History. L.3. c. 23. 

Q 2 
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specting St. John and a young man of Ephesus, 
the object of which is to illustrate the efficacy of 
repentance. 

This treatise bears the appearance of a homily. 
The style is very different from that of Clement's 
acknowledged works; a circumstance which tends 
to throw some doubt upon its genuineness. But 
Eusebius expressly ascribes it to Clement; and 
I find in it many 1 words applied in a peculiar 
manner, similar to that in which they are applied 
by him. 

1 Thus pVtlT'aYIIIYE'''. DCDXXXVII. 5. Compare S. L. 4. 

DCXXXVII. 28. L. 5. DCXCIII. 18. 

i£opolllll1" used with reference to the resemblance of the true 
Christian to God. DCDXXXIX. 36. 

lurd8na used to express the exemption of the true Christian 
from passion, DCDXLVII. 16. Compare S. L. 6. DCCXCII. 32. 

TW" iI(XEICTW" iI(XEICTOr£POl. DCDLV. 30. Compare S. L. 6. 

DCCXClll. 21. Ell(t:", I(at OpOlllll1l' SEoii used with reference to the 
perfect Christian. DCDLV. 39. 

Compare DCDLVlll. 13. with S. L. 4. DCV. 43. with reference 
to the interpretation of the word a"Tl~lI(O'. 'Matt. v. 14. There 
seemB to be a reference to Clement's work 1I"Epi dpXiil". DCDL.41. 
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CHAPTER V. 

THE object of Clement in composing the Stro- I 
mata, was _to ,~~~cribe,_th~, Gn?stic, or perfect . 
Christian, in order at once to fumish the be- I 

~ 

Ii ever with a model for his imitation, and to • 

1 prevent him from being led astray by the repre
sentations of the Valentinians, and other Gnostic 
sects. Before, however, we proceed to consider 
his description of the Gnostic, it will be necessary 
briefly to review his opinions respecting the nature 
and condition of man. We find in his writings 
numerous references to Gen. i. 26, where it is said, 
" that God formed man in his image, and after his 
it: I. -- --- ( '" • I \ 9" I • th 'I.IU:1u:JSlS IeClT UIeOVCl TfI'ETEpClV IeClI IeCl 01'O'WU'V In e 
Septuagint version). 2 Man receives the image at -. 

1 S. L. 7. Dcccxcv.33. L. 3. DLXIl. 31. 
t ~ yap 0Vx o~rllll: r(JI(1: rtiiJlI,p.lTipIllJl, ro p.iJl /Car' Ei/coJla fvOilll1: 

/Caro. r~JI yiJlf.tI(JI EiX",iJla( TOJI 4 JlOPIII'II'O JI' TO /C/10' Op.oillltl'JI oi, 
~tlTfpOJl /CaTo. r~JI TEXdllltl&JI p.iUuJI A'lroXap./3aJlE(JI b.:oixoJlTa(; 
S. L. 2. CCCCXCIX. 21. So again P. L. c. 12. CLVI. 25. IIo,~tllllp.EJI 
4J10p1ll7l'0Jl /Car' d/coJla /Cat /CaB' op.olllltl,,, I,p.tii". /Cai 01) yiYO"EJI 
o XP'tlTOI: roVro 71'XijPf.I:, 871'Ep E~P"/cf.JI 0 Sf.OI:· /) oE c'iXAoI: &"OPlll7l'01: 
/Cara P.OJl"JI Jlof.iTa, r~JI d/Co"a. He had before described Christ 
as iJla P.OJlOJl dA"O(JlOJl, dyaOuJI, o{KaCOJl, /Car' f.i/Co"a /Cal OP.O(lIItI'" 
TOU 'll'arpol: viuJI 'l"tloiiv. C. 11. eLY. 33. See S. L. 4. l)LXXVI. 

35. DXCII.23. L. 6. DCCLXX.36. In DCCLXXXVlII. 31, Cle-
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his birth; he acquires the lliAen.ess gradually, as 
he draws nearer to Christian perfection. <:hrist 
alone, the man exempt from passions and afFec
tions, is at once in the image and after tlte liAen.ess." 
Clement, however, does not always accuratelyob
serve these distinctions. He I, on one occasion, says 

ment quotes the Book of Wisdom, v. 23. 8n 0 S€O, l""T&tn" TO" 
11.,,6pw'II'0" i'll'l dljl6apul". "a1 fj"6,,a rij, iola, jO&cSn,r~ (1. riio&Ont
TO,) i'll'ol'lU€" aw6". In L. 5. »CLXll. 19, Clement quotes a 
saying of Eurysus or Eurytus, the Pythagorean, that the De
miurge had used himself as a pattern in the creation of man. 
Among the fragments is one MX:X:U. 9. in which a distinction 
appears to be made between the man I" opO&WpaT&, who is in
visible; and the man, who is his image and visible. I say Gp

. pea,. i for the passage is corrupt. Compare S. L. 6. DCCL:X:XVl.28. 

I "al ~ p;" TEXda "X'Ipo"op.ia Tb'" fit d"opa TiAEW" d~&""ov
p.f."w" "GT' d"6,,a TOU Kllplov. It O( op.olwu", 0Ux ~ T&"fl:, it KaTa 
TO ux.iipa TO dvtJp,:"rElO"'-ovOE P;''' It "aT' apfTfl", it '11',0, rO 
'II'P';;TO" a~Tlor-Kalf Op.o(WUII' oJ" rav SEOV 0 d, vl.ofJEula" Kat ">.la,, 
rov SEov"aTaTayd" "aTa T;''' fIV'Y"X'Ipo"opiaJl TIii" KIIplwJI "at BE .. " 
Y'Y"fTal, id", "a6':', avro, 10(oa£E" 0 KVPIO', "aTa TO fvayyf.Alo" 
TEXElw6i. S. L. 6. DCC:X:CVlIl. 1. But DCCCIX. 4. we find p~ 
T' oJ" Ej"cSr"" "aT' lj"6,,a (not "a6' op.olwu,,,) SlOV YEyo"i"al 
o /i,,6pfll'll'o, i1p'lTal, ov Kard Tiil: "aTaU"fllii, TO ux.iipa; and L. 3. 
DXLll. 30. "aTd Tr}" 'II'POl: TO" ~wTijpa l~p.ol",u,,,--O KaT' d"o"a 
IKTfMvf""o, TOV Kllplov 'll'PO, awov TOV TEX"lTOV 11.,,6pfll'll'O, TiM~. 
See L. 4. DCXIV. 36. L. 2. CCCCLXXXllI. 15, where a man who 
does good is said to be truly the image of God. P. L. 2. c. 10. 
ccxx. 21, where man is said to be the image of God, because he 
co-operates towards the generation of man. 

a dre':'" pE" yap TOV SlOV 0 X6yo, aVTov, t:a1vili, Toii "oii Y"~UIO'. 
o 6€iol: XOY0l:, '/IWTO, apxiTII'll'o" '/I';;,. dre':'" Of TOV XOyov 0 
",,6p"''II'I), dX"6,,,0l:, 0 "ov, i" d,,6pw'II't', 0 KaT' d"o"a TOV Sloii 
t:at "alf opol",ul" Old TOUrO YfYf"iiu6u1 My6pEJlO', Tfj KaT« 
Kapola" '/Ipo"~f1U Ti 6El", 'II'ap",,:a(opf"Ol: Myt', Ka1 Tall'll Mylreol:' 
",,6pw'II'01l ~i TOU op"'pi"OtJ, TOV y"YE"oii" y~I"o, fireh"', Ta 
dynAplITR Ta d"cpudr.:EAa, 'II'0rP'" Tij, dArlhla, f'll'iKG'f'O" ikopaYfiol' 

9 
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CC that the image of God is his Word; that the 
image of the Word is the true man; the mind or 
understanding in man; who is said to be in the 
image and after the liAeness, because he is assimi
lated to the Divine Word or reason in the sense 
of the heart, and is on that account rational; 
but the earthly image of the visible, earth-born 
man, the mere resemblance of man, is a frail 
impression far removed from the truth." On 
another occasion, Clement 1 says, "that the image 
of God is the Divine and royal Word, the man 
exempt from passion; the human mind or under
standing is the image of the image ;" and 2 again, 
"The Only-begotten impresses, as with a seal, 
upon the Gnostic the perfect contemplation after 
his own image; so that there is now a third divine 
image,_ !lSsimilated as nearly as possible to the 
second cause." 

But though the ~xpression KaT' fiKOllCl KCl~ /CClO' 

;'f'0lWtllll, could in its full meaning be appHed to 

/CaTafalI'Uat. C. I.XXVlIJ. 31. quoted in p.24. Iu XClIJ. 29, 
Clement calls true Christians 9EottA;; /Cal 9Eod/cEXa roii Xoyoll 
dyriApaTa as contradistinguished from the dl'opd/cEXa dyaXpara. 
See S. L. 4. DCXLlI. 7. L. 6. DCCLXXVI. 25. 

1 El/C':'I' pil' yap 9Eoii XoYOt 9Eiot /Cat {3a"tXt/Cot, Cll'9pW'lrot 
d'lra~t' El/C':'I' a' d/Col'ot d,,9p"''II'cl'oe; voiit. S. L. 5. Dccm.lI. 

t olirot u rtj (lllTt pol'oyU'r,C;-El'a7l'OfTf/ipayt'OpEvoe; rtj y,.wflTt/C¥ 
rY,1' rEXdal' 9Ewplal' /Car' d/Col'a TIll' ~allroii, we; EIl'at rptr'll' ;;0'1 
rql' 8dal' d/Col'a, rqv 6fT7J aVl'ap't iE.opotovpil'7JII 'lrPOt ro oE{mpOI' 
a'i.rtOll. S. L. 7. DCCCXXXVII. 36. 
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Christ alone, yet Clement applies it I occasionally 
to the perfect Christian or Gnostic. "Man may be 
J assimilated to God, by knowing God; a by the in
dwelling of the Word; by 4 knowledge (-YVWCJ1t), by 
5 piety, 8 by justice, by 7 purity, by a placability, by 
e exemption from passion, by 10 having as few wants 

1 Thus the Christian is to pray that he may be enabled to 
perfect the likeness of the image. ro optJl"'pa 'll'A'Ipw,n" rije 
lireol'oe. P. L. 8. c. 12. CCCXI. 6. See p. 143, Note 4. Com
pare S. L. 4. DCXXVI. 31. DCXLlI. 8. Quis dives salvetur. 
DCDLV.39. In L. 2. CCCCLXXXIII. 33, Clement says that the 
words rear' Elreol'a real rea6' opol",fT,1' are to be understood with 
reference, not to the body, but to the mind and reason; as he had 
said respecting the expressions rear' dreol'a and reaU' optJl",fTll' 
separately. See Note 2, p. 229. 

I SlOI' Di dDwe, l!opowtH,fTEra, Sli. P. L. 3. c.1. cCL.6. 
I • ~, • 6 • - .t' • '\ • 'r_ - -° Vl a I' plII'll'oe Erell 1'0e, ,. ,",I'o,reoe ° /\oyoe-Er;,uptJ,ollTa, rtf 

'Sli-SlIie at ireEil'oe 0 i11'6p",roe yiYI'ETal, Sr, {JovAlra, 0 SEOe. 
P. L. 3. c. 1. CCLI. 15. 

• S. L. 2. CCCCLIII. 10. 

a 6EOfTi/3na Di l£optJlOUfTa ri Sti Kara ro DVl'arol' rol' 111'6pwrol'. 

C. LXXI. 24. 'pa O~I' "pil' POI'UI' r~1' 6EOfTE/3;; Xp'ITT,a .. "" l111'Ei" 
1I'AovfTuil' rE real fT';',pol'a, real EVYE";;· reai rabr,l dreol'a rou SEOV 
pl6' OptJl';'fTEllle real AiYEl" real 1r'fTTlVUI', clreawl' real 6fTlol' PEra 
t/lpr.";'fTEllle Yf"OpEJ'OI' /171'0 'I'IfToii XP'ITToV, real Eie rOfTourol' gptJlOI' 
ilD'I ... al Sfi. XCIV. 24. 

• real obt.: lITTIY abri (Sf;;) opo,onpol' obDi .. ~ 6ITT' al' "pw" 
yil'"ra, Sri Dlrealoraroe. C. LXXVIll. 8. See S. L. 2. CCCCXCIX. 20. 

7 S. L. 2. CCCCLXXI. 7. L. 4. DCXXVII. 30. 

• S. L. 4. DCV. 40. 

g S. L. 3. DXXX. 10. DXLII. 30. r~Y rpoe ro 6lio .. l!optJlwfTCI', 
r'nra6;; real Il'apErol' Yll'lfT6al. L. 4. DCXXXI. 1. DCXXXIII. 23. 

L 6. DCCLXXVII. 10. L. 7. DCC_XXXVI. 3. 

J l£optJ,w6qfTlra, Sli - IiTI pciAcflra oAcyolTTWY DlOpEYOe. 
P. L. 3. c. 1. eCL. 8. 
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as possible. 1 Man may even become God. As 
by virtue he becomes like to God, so I by vice he 
becomes like to Satan." 

Man, according to Clement, a consists of a 
~dy and soul; or as he • elsewhere says, of 
the apparent man and the soul. Sometimes he 
• speaks of the flesh, the soul, and the Spirit. 
But generally when he speaks of the Spirit, 
he does not speak of it as a separate part in 
the constitution of human nature, but with re
ference to the 6 union of the Holy Spirit with the 
soul of man. "It cannot be," 7 he says, "that man 
shou1d be without the notion or idea of God; since 

1 !ta2 !taTa TO" {Jlo" 8Tt' (Ju.rriol' iflo,u"t'. !tal cir) lEpp.ocov,u,,'1 
~c" ali. S. L. 7. DCCCXXX. 27. 

t ilrl yafITipol: lP'll'Ol'T", tH,pca a"cipfi!t,A.a. !taT' ,j!tol'a TOV 
lraTpO, a1I1'1ii", TOV >"lXl'ov O"plov. P. L. 2. c. 1. CLXVIII. 2. 

• 0 i"l""ol: I,pW" !tal fI~lla !ta2 1/Nxr)". Tal' ~aw" dv6pllllru". 
P. L. 3. c. 12. CCCIX. 39. See L. 2. c. 2. CLXXVIIl. 3. 

t TO" T' ,ac.,0I""O" !tGl Tr)" "'VX"I'. s. L 3. DXL. 19. 
S S. L. 3. DXLII. 15. 
I !ta2 yap ';1: a>.."OWI: IlE" TO 'II''''VIlG r!tdwrGC rii air" Gin-ov 

"po,u"1l I/rox.i. P. L. 2. c. 2. CLXXVIIJ. 6. This union is 
effected by the Word, 1r"'VIlG !tal 1/Nx~" l"';'fI,, !tGTa rr)" Tov>..6yov 
VlrGltOtll'. S. L. 3. DLIIJ. 28. dU" TO piillG rov KlIpioll Ili"lc, TO 
xpiflG" Tr)" ~Xr)" !tall"wtlG" Ti 'II'",bIlGrc. DLIX. 22. 

, S. L. 5. dcxcviii. 30. In speaking of the divine breath, 
Clement alludes to Genesis ii. 7. When he says L. 3. DXXXII. 

25. yii ciE !tal _oaol: TO flwlla d"w lr"EvIlGrol:. he seems to use 
1r",vlla as synonymous with l""b"'lIlG, though from the context 
we should rather infer the allusion to be to the in8uence of the 
Holy Spirit. 
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at the moment of his creation (Ell Tp 'YElI'tm, which 
may also mean, in the book of Genesis) he is de
. scribed as having partaken of the Divine breath 
(EMwaf,,,,aTO() , and thus having obtained a purer 
nature than the other animals. Pythagoras, to 
whom Plato and Aristotle assent, affirms that mind 
or intelligence (1I0V() comes to man by a Divine 
Providence (8E:f ",olpf). But we say that the Holy 
Spirit is breathed in addition ('lrpoIJE'lrnl'lIEia8al) into 
the believer; not, however, as if a part (",'flO() 
of God was in each of us." Clement 1 speaks of the 
flesh as the garment of the soul, and II calls the 
body the image or statue of the Word. 

Clement frequently 3 alludes to the Platonic 
division of the soul. The 4 rational faculty or 
power is peculiar to the soul of man. He speaks ' 
also frequently of 5 the principal or guiding faculty 

1 P. L. 2. c. 10. ccxxxvi. 2. 
2 P. L. 3. c. 11. ccxcii. 1. 
I BVJlof: TE, Kal brtBvJlla, cal MyttIJl0f:. S. L. 3. DXLII. 14. 

L.5. DCXCIV. 24. L. 8. DCDXX. 4. TO dXoyo" JlEP0f: riif: ;/rox,iif:' 
P. L. 3. c. 1. CCL. 12. C. 11. CCLXXXV. 24. S. L. 7. DCCCXLIX. 8. 

, "MytK~ at ov"aJltf: lola o~lJ'a riif: d"Bpw7rdaf: 1/Nxiif:. S. L. 2. 
CCCCLXXXVII. 27. 

, TO I,yIJlO"tKO" Trj, ;/roxiif:. S. L. 2. CCCCXCIX. 14. L. 4. 
DLXXXI. 12. DCXXVll. 24. L. 6. DCCLXII. !9. DCCLXXVIII. 43. 
DCCCVIII. 8. 30. L. 8. DCDXXIII. 5. In L. 6. DCCCVIII. 17. this 
faculty is said not to be generated KaT« T~" Toii lJ"IripJlarof: KaTa-
130MI'. But the contrary seems to be affinned P. L. 2. c. 10. 
ccxx. 27. Clement speaks also of the I,YIJl0J'tKOJ' Toii IJ'WpaTOf: 
(the head.) P. L. 2. c.8. ccxv. 3. S. L. 4. DXCII. 21. L. 5. 
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of the soul, which he I connects with the reason. 
The I rational soul was breathed by God from above 
into the face of man. 

Clement speaks also of a principal as opposed to 
a S subject spirit; the latter he calls the bodily 
soul, the carnal or irrational spirit; the spiritual 
part which was given in the creation of man, and 
4 which he distinguishes from the peculiar charac
ter impressed by the Holy Spirit, which comes 

DCcm.8. ofthe i,"(fptJ"CKO" rijt /Crlllf"'t &1I'4""t (man). S. L. 6. 
DCCCXllt. 19. of the ;'"(CptJ"CKO" Tijt "("':'IIt"'t. DCCCXXVI. 2. of the 
1,"(fptJ"U:O" rijt TEXmwwO('. L. 7. DCCCLII. 8. 

1 ;, M"(IIIpOt lCal TO ;'"(fPOJlIIC/)II. S. L. 2. CCCCLVI. 15. L. 6. 
DCCCVIII. 16. 22. 

I """',," ai T,," Xo"(~" 411",9,,, ip1I'",v"e;;"al V11'O TOU S,oii fit 
1I'pOllIll1l'0". S. L. 5. DCcIII.6. L. 6. DCCLXXIV.31. See Note 2. 
p. 233. In S. L. 1. CCCCXVII. 4, Clement seems to distinguish 
between ~ and JIOiit on the one hand, and M"(ltlpOt on the 
other. 

a altltlwt,':'t iOCK''', "(pa.pollTal altll10it 1I'''fVpatll'' i"ToXa" Tt'; TE 
IryEptJ"'ICt';, Tt'; Tf v'lrolCf.&piJl". S. L. 6. DCCCVIIl. 2. He after

warda calls this subject spirit TO KaTa 1I'Xatll" 1I''''VpaTCKO". 
DCCCVIII. 8. and TO 1I'Xal19i". DCCCIX. 10. aXXa lCal Tiit tI"'paTlqt 
"""'iit lCaTf~a"jlTTaTal, ITTOPW" ip{3aX;"" al/l.",,&6.'OllTi Tt'; aXo"(" 
1I'JlfVpaTI. L. 7. DCCCLXXX. 20. ala TOU ""'paTlICOU dpa 1I'''fVpaTor: 
oitT9ci"uoI II r'I,,9plll1l'ot. L. 6. DCCCVIII. 34. "v" Ti "plC'lCi. 
"'JlEVPOTI. DCCLXVII.3. See DCCCVIII. 27, 40. We find 1I'''fVpaTI 
Oit19."TIKt';. DCCCXX. 9. Tiit """'iit rijt ait19."TIlCiit. L. 8. DCDXX. 8. 
We find in S. L. 4. DCXXXIX. 21. the distinction between a 
better and dominant, and a worse and sinful spirit. 

& TO cui rijt 1I'llTTf"'t 1I'POII"(I"("OPU'01' a"(lov "'''fVpaTOt xapalC
T"'piITTI"O" iol",po. S. L. 6. DCCCVlIl. 7, 9. See DCCCXXI. 10. 

DCCLXXIV. 31. DCCXCII. 2. 
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through faith. " 1 The vital power, in which is 
included the power which nourishes and causes 
both growth and motion, falls to the share of the 
carnal spirit, which is quick of motion, and per
vades the senses and the rest of the body, and is 
first affected through the body; while the principal 
spirit possesses the power of choice, to which are 
to be referred investigation, and learning (P.afJr,fllC), 
and knowledge.-Man perceives, desires, is pleased, 
is angry, is nourished, grows through the cor
poreal spirit; through which also that which is 
conceived in the mind breaks forth into action; 
but when man controls his appetites, then the 
principal faculty reigns." Clement I says, that 
the souls, both of rational and irrational animals, 
are invisible; and that their bodies are not parts 
or members of their souls, but instruments. 
«(;p'Yava). In speaking of the sense of hearing, he 
a says, "that though it is operated upon through 
corporeal channels, it apprehends not by means of 
the corporeal power; but through a certain per-

1 See L. 6. DCCCVIlI. 25. 
I S. L. 6. DCCCXXV. 25. Clement sayl that there is no distinc

tion of lex in souls. DCCXC. 19. In the Eclogm ex Prophetarum 
Scripturis XVII. the author denies by implication the pre-existence 
oC the loul, and XXII. speaks of the soul as self-moved. Compare 
S. L. 6. DCCLXXXVJII. 17. The author of the Commentary on 
the Catholic Epistles says that tlte soul is not incorruptible by 
nature, MVI. 27. but the contrary seems to be asserted in a 
fragment of Clement preserved by Maximua, MXX. 35. 

a S. L. 7. DCCCLII. 29. 
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ception of the soul, and an intelligence which dis
tinguishes between significant sounds." 

We have seen that Clement speaks of a peculiar 
character impressed on man by the Holy Spirit. 
With respect to the natural character, he says, 
"that generally man is J moulded according to 
the form of the congenial spirit; for he is not pro
duced without form in the workshop of nature, 
where the generation of man is mystically per
fected. The essence of all is the same, as is the art 
employed on all; but the character of the parti
cular man is marked by the form impressed on 
his soul by the things which he chooses." Con
formably to this opinion Clement 2 calls the mind, 
or intelligence, the form by which man is distin
guished. 

Speaking of human nature, Clement • says, 

1 /, p~ .. oJ .. Il"Op"'7f'Or: A"Akir: o~or: Kar' iaia" .. Ni66ETal roii 
'"'I'fvoiir: .. "fVparor:· oba~ 'Yap d",la,ol:. oM' rltrx,rlPurl6TO/: l" ri 
riil: ,V6,,,,r: lpyatrntpl", a"plovp'Y,iral. ~"Oa PU6TtKWr: dllfJpwlroV 
UrfA,iral 'Yi"'61r:. KOI"iir: 0'6J1r: Kal riir: rix""r: Kat riir: oV6Iar:. /, 
U rlr: 4I!fJpfll'll'Or:, Kara rr}" rVr",61" rr)" i'Y'YI'Y"opi""" r; tIroxii ,z" 
la" ai,n,6JlTal xapaKTJIP"fral. S. L. 4. DCXXXII. 17. Clement 
illustrates this by the case of Adam. 

I ro 'Yap fTaor: lKU6TOIl, /, "oiil:, ~ xapalCT"pI,opdJa. Mens 
cujusque is est quisque. S. L. 6. DCCLXXVI.27. 

• KlI." rlr: rdA"O~r: 6KOq. fbpr,6Et ro .. Ill'Op"''It'o". ,V6ft ala{3f{3-
'A."pil'OI' ,ul' .. por: rr}" roii !/IfU&IIr: 6l1'YKaraOf61", iXul'Ta at il.fuPpar: 
"pOI: .. i6TII' raA"Ooiir:. S. L. 2. CCCCLVIII. 16. 
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" that man, though naturally liable to delusion, so 
as to assent to falsehood, nevertheless has within 
him that which impels him to believe the truth." 
In other places Clement 1 says, that man is by na
ture altogether alienated from God-and • that, in 
addition to the perversion arising out of a bad 
education, he is encompassed with much infirmity. 
Clement 3 speaks also of a natural liability to sin, 
through which man becomes a sinner in act. The 
• consequence of Adam's transgression was, that he 
exchanged immortality for mortality. 

The foregoing brief notice of Clement's opinions 
respecting man, his soul, and his fallen state, ap
peared necessary as an introduction to the descrip
tionofthe true Gnostic. Byyvwtlu;, Clement I under-

1 S. L. 2. CCCCLXVIII. 11. with reference to Coloss. i. 21. 

t S. L. 2. CCCCLXX1VII.4. 

I ahrl/Ca lJ piY /Ca/Cor:, .pfllTEl ApaP'"lTucor:, CLa Kaday y",oiUyor: 
.paiiXor: KafJillT"KEY, 'x"'y ~Y l/CWY EtXfTO' ApapT'lTLKor: ci J" /tat 
KaTa 71'pO~Ir: c,apapTUYfL. S. L. 6. DCCL1XX11.15. 

, S. L. 2. CCCCLXXXI. 12. Adam's transgression consisted in 
anticipating the time assigned for his connexion with Eve. L. 3. 
DLIV.9. DLIX.5. 

I S. L. 4. DLXX. 84. Sometimes Clement includes a corres
ponding practice in the definition. '''T'Y yap, ,;" i7l'0r: dll'EiY, ir 
y"w"'r: TEXEI",,,1 r: nr: d"fJp';'7I'0II, ';'r: a."fJp';'.".ov, CIa riir: TW" fJEl",., 
irLlITflll", avp7l'X"povpi"", /CaTu TE TO" TPOJR)I1 /Cal TO" /3{0., /CaL TO.' 
Xoyoy ,wPf",,,or: /Cal lJpuXoyor: lavrj T£ /Cal Tr fJdt' Myt'. S. L. 7. 
DCCCLXIV. 25. Jj y"ki"Lr: Toii irYEpo",/Coii Ti'ir: t/wxi'ir: /CofJap"lr: illT" 
/CaL i"ipywi illTU' dyafJ~. L.4. DLXXXI. 12. Sometimes he uses 
y.,ki"'r: to express the simple knowledge of the Gospel, IITp«TEVO
PE"O" ,,£ /CaTElX".pE., ;, yyki"'r:; C. L1XX. 13. LXXXIll. 4. We 
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stood the perfect knowledge of all that relates to 
God, his nature, and dispensations. He 1 speaks of a 
twofold knowledge; "one, which is common to all 
men, being derived through the senses, and of 
which irrational, as well as rational, natures par
take; the other, especially called knowledge, re
ceives its character from mind and reason. 2 It is 
not born with men, but is acquired; and the ac
quisition of it requires attention, and nourishment, 
and increase; then by incessant practice it becomes 
a S habit; thus being perfected in a mystical habit 
(a habit suited to one initiated), it is so fixed 
through love that it cannot fail. For the Gnostic 
comprehends not only the First Cause and the 
Cause begotten by him, and is fixed in his notions 
concerning them, possessing firm and immoveable 
reasons; but also, having learned from the truth 
itself, he possesses the most accurate truth, from 
the foundation of the world to the end, concerning 

find other definitions, as 'Y"liil7tl: at i'lf'ttITf,p" roii g""OI: a"TOV' ~ 
brtarl,p" "vpf&lVOI: Toil: 'Yt'YJ'O,uVOtl:. S. L. 2. CCCCLXVllI. 41. 
"a1 aliT" nplltll: d~PEl7ll: I.tlTl" I, 'Y"WI7II:, "aTdA,,"'11: {"rf,I7E"'1: 
lnrdpx.ovl7a. L. 6. DCCCI. 13. 

S. L. 6. DCcxxxvn. 1. See p. 188. 
a S. L. 6. dccIxxix. 3. In the Eclogm ex Scripturis Pro

phetarum, it is said that we now know only in part; but the 
knowledge which we poseess is a pledge that we shall attain to 
a perfect knowledge. XII. 

I Yet Clement elsewhere seems to express a doubt whether 
kno~ledge is to be called a habit or a disposition. E~T' O~I' i£11: I, 
'YI'W17tl:, E~TI atclOel7l1: etl'at AiYOITO. S. L. 4. DCXXVU. 22. 
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good and evil, and the whole creation, and in a 
word, concerning all which the Lord spake; nor 
does he prefer to the truth any thing which may 
appear persuasive or conelu.sive according to the 
Greek reasoning. To him the sayings of the Lord, 
though obscure to others, are clear and manifest: 
he has obtained knowledge concerning all; for 
our oraeles return answers concerning things pre
sent, as they are; concerning things future, as 
they will be; concerning things past, as they have 
been. He being alone possessed of knowledge 
(E7I",a"'~#,wll), will excel in that which is the subject 
of knowledge, and will treat of the good (~ 
... a'Ya9oii); always fastening upon those things which 
are the objects of the understanding, copying his 
administration of human affairs from the Arche
types which are from above. 1 Knowledge is 
discerned by fruits and the manner of life, not 
by words and flowers; for we say that know
ledge is not a barren word, but a sort of divine 
science (E7I"Ia"'~#,"1I); and that light, which comes 
into the soul from obedience according to the com
mandments, and makes all things manifest in 
their origin, and prepares man to know himself, 
and teaches him to aim at attaining unto God; for 
what the eye is in the body, that is knowledge in 
the understanding. I As death is the separation 

1 S. L.3. dxXXl. 22. See p. 150. 
I S. L. 7. dccclxxiv. 42. 
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of the soul from the body, so knowledge is as it 
were a rational death, separating the soul from 
passions, and leading it on to a life of well-doing." 

With respect to the source from which this 
knowledge is derived, Clement 1 says that "it was 
imparted by Christ to Peter, James, John, and 
Paul, and by them delivered down to their suc
cessors in the Church. 2 It was not designed for 
the multitude, but communicated to those only 
who were capable of receiving it; orally, not by 
writing." Alluding to Exodus xxi. 33, 34. he --
J says, that "we must be cautious in imparting 
this knowledge~ lest we should meet with one who, 
being incapable of receiving the truth, should 

1 S. L. 1. cccxxii. 18. Compare L. 6. DCCLXXIV.27. See 
p. 113. 

a S. L. 1. eccxxxiii. 23. ccexlviii. 31. L.4. devi. 22. The 
IUbject is pUl'lUed at great length in L.5. DCLXXXll. 16. See 
also L.6. DCCXXXVI. 1. DCCLXXI. 14. L.7. DCCCLXIV. 46. 
DCCCLXXXVl. 8. DCDI. 35. Quia Dives Salvetur. DCDXXXVID.44. 
See p. 114. Note 3. We find frequent mention of the Gnoltie 
tradition, riic 'Y""'ln'mjc rapaccHTI"'C. L. 1. cccxxv. 2, 7. L. 4. 
DLXlV. 36. L.6. DCCLXXI. 2. See also L.6. DCCCXVI. 13. 
L.7. DCccxclI.21. DCCCXCVI. 16; the passage quoted by Euse
bius from the Hypotopolel Hist. Eccl. L. 2. e. 1. and the Eelogae 
ex Propbetarum Scripturis. xxxv. 

• S. L. 5. dclxxviii. 26. I have translated the words ra .. 
IpyU",", t/ae ope1'",u,e; and Ol"'pla", 'fJI:cuItJ1itm; this being 
one of the model in which Clement expresles the diltinction 
between the ordinary Christian and the Gnostic. lyyarlln} il 
opposed to Ol"'P'l1'~. L. 6. DCccm. 21. 

R 
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disobey and fall away from it.-The Gnostic, who 
is the master of the fountain of truth, will incur a 
penalty, if he gives occasion 9f offence by causing 
one, who is still conversant only with minor points, 
to be swallowed up as it were by the magnitude of 
what he delivers; and by transferring one who is 
only an operative to speculation." 

! Various descriptions of the Gnostic are, as we 
, have seen, scattered over the Stromata. In lone 

place he is described as one who is superior 
to I anger and desire; who loves the creature 
through the God and maker of all things; who 
has acquired 3 a habit of self-command, unat
tended by effort, after the likeness of the Saviour j 
who unites knowledge, faith, love, and therefore 
is 4 one in his judgment; truly spiritual, formed 
into a perfect man after the image of the Lord by 
the artificer himself, worthy to be called brother 
by the Lord; he is at once a friend and son (of 
God). In 5 another place he is said to use all dili
gence to subdue whatever is opposed to the under
standing-to employ himself in constant contem-

I S. L. 3. dxlii. 26. 
J 6vpou !tal i".tO"plaf:. the two irrational parts in Plato's three

fold division of the soul. In L.6. DCCCIX. 7. the Gnostic i. 
said to perform virtuous actions by the rational faculty. 

I l~t" iy!tpaTEiaf: ci"'OI'O". 
• fIf: .:,,, ivOl"at Tr}" "plat". 
I S. J •• 7. dccclviii. 1. 
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plation-to exercise himself in abstaining from 
things pleasant (rwv ;'8~wv), and in acting rightly. 
He 1 keeps back nothing which the occasion re
quires to be said either through favour or fear. He 
is conversant with those things which are compre
hended by the understanding and the spirit. He 
is mild, gentle, easy of access, affable, forbearing. 
right-minded, of a pure conscience, severe, so as 
to be not only incorruptible, but even inaccessible 
to temptation; he renders his soul incapable of 
yielding or being subject to pleasure and pain; as 
a Judge he inclines not to either side, or yields 
any thing to affection, but steadily pursues the 
path of justice: he is persuaded that all things 
are well administered, and that there wilJ be a 
progressive amelioration in the souls which choose 
virtue, until they arrive at the' good (TO ,u'Ya6ov) 

itself, being brought nigh to the great High-Priest, 
at the porch, so to speak, of the Father. Clement 
proposes 2 John the Baptist and 8 Job, as examples 
of the Gnostic character. 

Light is thrown on Clement's notion of the 

I The Gnostic rarely takes an oath. L. 7. dccclxii. 9. 
2 S. L. 3. dxxxvi. 15. 
I S. L. 7. dccclxxxi.2. L. 4. dlxxii. 12. Other descrip

tions of the Gnostic character may be found DCXXV. 27. DCXXVI. 

23. J •• 6, DCCLXXXVIII. 32. DCCCXXV. 38. L. 7. DCCCXXXVIII. 4. 
DCCCLJI.1. DCCCLXVI. 17. where Clement applies Psalm xxiv. 
to the Gnostic. 

R 2 
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Gnostic by the distinction which he frequently 
draws between the qualifications of the Gnostic 
and the common believer. Thus 1 the Gnostic 
acts from the principle of love: the common be
liever from fear, or the hope of reward. "Some," 
Clement 2 says, "confess Christ. through love of 
glory; some in order to avoid another and se
verer punishment; some on account of the plea
sures which await them after death: these are 
children. in the faith; blessed indeed, but not S men 
who have attained to maturity in the love of God, 
aa the Gnostic has." He f supposes St. Paul to 

have intended to draw a comparison between com-
,mon faith and Gnostic perfection, in the third 
chapter of the first Epistle to the Corinthians. 
" Milk is the food of the common believer; strong 

I meat of the Gnostic. Faith is the foundation, on 

1 S. L. 4. dcxiv. 4. dcxxv. 30. devill. 19. Compare the Com
ment on the first Epistle of St. John ii. 3. IIX. 4. and the Eelog&! 
ex Prophetarum Scripturis. XIX. 

I S. L. 7. dccelxxi. 35. Compare L. 4. DCXXVI. 22. DCXXIX. 

13. 
I So r~ rl, l1"opa, irYpa~pi"t'. S. L. 1. cccxx. 41. We find 

the words "~fllarl ,,,opoM'Y'IpiWH, in Quia dives Salvetur, DCDXLVlI. 

4. in connexion with iJ.prtpafM" as descriptive of persons not yet 
fully instructed. iJ.nl"0pfllpi"t' occurs S. L. 7. DCCCLXXXVI. 8. The 
Lord is called d",p, inasmuch as he is perfect in righteousness. 
P. L. 1. c. 8. cv .... 15. 

4 S. L. 5. delix. 37. dclx. 12. L. 6. dcccxix. 10. With 
respect to the (.'onnexion between knowledge and faith, see L. 2. 
CCCCXXXVI. 34. CCCCXLV. 35. CCCCLV. 14. L.6. DCCLXXIV 2. 
i"raV8a yap It ... lar', It Y"""rtq. DCCLXXV. 18. DCCLXXVIII. 18. 
DCCCXIX. 10. DCCCXXVI. 11. DCCLXXIV. 24. L. 7. DCCCLVIU. 31. 
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which the Gnostic edifice is raised." "1 Knowledge 
is superior to faith; as to be de~med worthy of 
the highest honour after being saved is superior 
to being merely saved. • Knowledge is the per
fection of man, as man; being perfected through 
the science (E7I'1~1'''") of Divine things, and being 
in unison with itself and the Divine Word, in 
manners, life, and conversation. Through it 
faith is perfected, as the believer through it alone 
becomes perfect. Faith is an internal (EII8uI6lroll) 

good; without seeking God, it confesses him and 
glorifies him as God. Wherefore proceeding 
from this faith, and growing up in it, we ought 
through the grace of God to receive the know
ledge concerning him as far as it is possible.
Not to doubt about God, but to believe in him, 
is the foundation of knowledge." Again 3, "faith 

1 L. 6. dccxciv.20. See L. 2. CCCCXLV. 35. L. 3. CCCCLII.24. 
I L. 7. dccclxiv. 25. See page 238, Note 5. Clement here draws 

a distinction between knowledge and that wisdom (irt'"fJl''I) 
which is acquired by instruction. Yet we have seen p. 239, that 
he considered knowledge (YI'Iii"tc) to be acquired. In L. 6. 
DCCcxxv.6. he says that the science (irtlJ'rf,l''I) which the Gnos
tic alone has, is a firm apprehension leading upwards to the 
knowledge of the cause through true and valid reasons. Com
pare L. 7. DCccxxxvlII.6. In L. 1. CCCL. 6. Clement says that 
he is properly a Gnostic, who is skilled in every kind of wisdom, 
rik 'If'ClJlT'Oca";;clJ'Ofiac. 

I S. L. 7. dccclxv. 38. See p. 215. See aillo DCCCLXXXJJI. 13. 
In the Eclogre ex Prophetamm Scriptum, the distinction drawn 
between the believer and the Gnostic is, that the former has re
ceived remission of sins from the Lord; . the latter, inasmuch as 
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IS a compendious knowledge of things which 
are of urgent ,necessity: knowledge a firm and 
valid demonstration of things received through 
faith, built upon faith throngh the instruction of 
the Lord, and conducting us on to an infallible 
apprehension. The first saving change is from 
heathenism to faith; the second from faith to 
knowledge: which being perfected in love, renders 
that which knows the friend of that which is 
known. 1 The believer merely tastes the Scrip
tures; the Gnostic, proceeding further, is an ac
curate index ('Yvwp.wv) of the truth; as in matters 
of ordinary life the artificer is superior to the com
mon man, and can express something better than 
the common notions (Ta~ lCo&va~ ivvola~)." 

"The 2 Gnostic honours God, and returns him 
thanks for the knowledge how to regulate his life, 
not in any definite place, or in any select temple, 

he no longer sins, receives from himself remission of hi. remain
ing sins. xv. See Qui. Dives Salvatur. DCDLVII.36. We can
not believe without instruction (J:IlTJ'IXJ/l7l111'), or apprehend with
out knowledge. XXVIll. 

1 S. L. 7. DCCCXCI. 11. See p. 219. For other marka,of dis
tinction between the belieyer and the Gnostic, see S. L. 6. 
DCCLlI.X. 31. DccxevUI. 26. DceeVi. 15. L. 7. DceCLXXVJII. 10. 
where hope is also mentioned. 

I S. L.7. DCCCLI. 21. See p. 211. Speaking of the manner of 
life of the Gnostic, Clement says, that it fits him for the habit of 
eternal life. L. 4. DLXXVII. 29. Referring to Clement of Rome, 
he speaks of walking in Gnostic holiness, i .. UI7IfJT'ITi ),""'ITTI"ri. 
I •. 1. ('CCXXXIX. 6. 
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or on certain appointed festivals and days, but 
throughout his whole life, in every place, whether 
he is alone, or in company with those who believe 
as he does.-He is persuaded that God is present 
every where, and not confined within certain 
appointed places; he dares not, therefore, to 
be intemperate either by night or day, as if he 
thought that he could be removed from the view of 
God. Making his whole life a festival, and per-.·' 
snaded that God is present every where, whether 
he tills the ground, or navigates the ocean, in 
every transaction of life he sings psalms of praise 
and thanksgiving. Being more intimately united 
to God, he is at once grave and cheerful in all 
things; gravE', on account of his conversion to the 
Deity; cheerful, with reference to the worldly 
goods which God gives him. The 1 prophet thus 
commends the excellence of knowledge: Teach 

me goodness, and discipline, and knowledge, ascending 
upwards to that wherein perfection principally con
sists. This is the truly kingly man; this is the 
Holy Priest of God.-He never mixes with the 
promiscuous crowds in the theatre. He admits not, 
even in his dreams, that which is said, or done, 
or seen, for the sake of pleasure. He neither 
gratifies his smell with expensive perfumes, nor 
his taste with exquisite dishes and variety of wines; 

I Psalm cxix. 66. according to the Septuagint version. 
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he renders not his soul effeminate by wreaths of 
fragrant flowers; he refers the virt1loUS enjoyment 
of all those gifts to God who gives them, thanking 
Him for the gift and the. use, . and for the reason 
which is given him. He rarely attends convivial 
meetings, excepting in order to promote friendship 
and concord; being convinced that God knows 
and hears all things, not only the voice, but the 
thought." Distinguishing between the perfection 
of the common believer and of the Gnostic, Cle
ment 1 says, "that the perfection of the former con
sists in abstinence from evil, of the latter in doin.E 
good." I Again, "the Gnostic knows sin itself, Dot 
merely that particular sin of which he repents, (for 
this is common to all believers,) but whatever is 
sin; for he does not merely condemn this or that 
sin, but sin altogether; nor does he know what 
this or that man has done amiss, but insists that 
sin is not to be committed. Wherefore there is a 
twofold· repentance: one co~mon, on account of 
having sinned; the other understands the nature 

1 S. L. 6. DCCLXX. 30. See DCCXCI. 37. DCCXCVIII. 26. L. 4. 
DCxxllJ.4. L. 7. DCCCLXXV. 24. DCCCLXXIX.33. L. 7. DCCCLXXX. 

25. Clement says, that good works accompany knowledge as 
the shadow does the body. L. 7. DCCCLXXXII. 29. 

I S. L. 6. DCCLXXXVlII. 40. See p. 196. According to the com
mentator on the first Epistle of St. John, the Gnostic (Inte1lector) 
neeesaarily fulfils the moral dutiea i but he who fulfils the moral 
duties is not neceuarily a Gnostic. IIiX. 52. The reference is to 
1 Joan. ii. 3 . ..-tll i" TOIn-" 'Y''Y''';'III\IJI"'' 8T' i'Y"';'"4/JE,, 4WU", iay 
Ta!; ivroAd, 4VTOii T'IpW/JEI'. 
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of sin, and persuades us in the first instance to ab
stain from sin; the consequence of which is that 
we do not sin 1." 

" The prayer of the Gnostic differs from that of 
a common believer, both as to its manner and its 
objects. The I Gnostic prays only in thought, 
and obtains that for which he prays. 'Common 
believers pray for that which they do not possess, 
and ask for that which is seemingly, not really, 
good. The Gnostic prays for the permanence of 
that which he possesses, and asks that he may be 
fitted for that to which he will hereafter be trans- I 
ferred, and that what he shall receive (1 omit the ! 

negative particle) may be permanent. He prays 
for the permanent possession of that which is really 
goodJ.Yhe good of the souL" f Again: "the Gnos
tic through the l.lUrpassing greatness of his piety, is 
better prepared to fail, when he asks, than to 
obtain, when he does not ask. His whole life is 
prayer and converse with God; and if he is pure 

1 Clement seems to suppose a state of ainless perfection pos
sible. rei pi" 11'48" 1&1I'OTlfJ,,uJlOVf:. d"apapTItrovf: ~i 'YEJIOP'''ovc. 
S. L. 1. DCCCXXXVI. 19. See also DCCCLXXXIII. 14. 

• S. L. 6. DCCXC. 30. Compare L. 6. DCCLXXVUJ.38. L. 7. 
DCCCLUJ. 18. DCCOLIV. 3. OOCCLYI. 22. 

I S. L.7. OOCCLVlI. 10. 

t S. L. 7. DCCCLXXV. 45. Prayer with the Gnostio is said to 
be thanksgiving. DCCCLXXllt. 30. 
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from sin, he will obtain what he wishes. For God 
says to the righteous man: I A.sk and I will girJe 
you; think, and I will do it. If a thing is expe
dient, he will immediately receive it; if inex
pedient, he will not ask for it, and therefore will 
not receive it: thus what he wishes will always 
be. 2 The Gnostic alone is truly pious, and WOf

ships the true God in a manner worthy of God. 
He gives to every thing the honour justly due; 
among the objects of sense, to rulers, parents, 
elders; among things which are taught, to the 
most ancient philosophy and prophecy; among 
the objects of the understanding, to that which is 
eldest in origin; to the beginning or principle 
without time and without beginning, the first
fruits of things (ci1l"af»X~lI TWlI OllTfl"') , the Son, 
from . whom we learn the supreme Cause, the 
Father of the universe, the oldest and most be
neficent of all things, no longer delivered to us 
by the voice, but to be reverenced with awe and 
silence and holy wonder; revealed by the Lord, 
as far as it is possible for learners to understand. 
but understood by those who are elected to know
ledge by him-by those of whom the apostle says, 
that a their senses are exercised. To the Gnoetic then 

1 This sentence is quoted in other places. S. L. 6. DCCLXXVIJI. 

-39. DCCXC. 35. 
t S. L. 7. DCCCXXIX. 25. • Heb. v. 14. 
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the worship of God is a continual watchfulness over 
the soul, an employment about the Deity through 
unceasing love. " 

The 1 excellence of the Gnostic character con
sists, not in controlling the desires, and wishes, 
and passions, but in being exempt from them. In 
him the struggle between inclination and the sense 
of duty has ceased; because they coincide. 2 He 
fasts; but he understands that the true fasting 
consists in abstinence from evil in act, in word, in 
thought. a The sacrifice which he offers is a will
ing separation from the body and its affections. 
• Though prepared to shed his blood in the cause 
of the Gospel, he considers the true confession of 
God to consist in a pure and holy life. One who 
so lives is a martyr, whatever the mode of his 
departure from this life. 

1 See with respect to continence or temperance (iYl(pan,a), 
S. L. 3. DXXXVlI. 29. L. 4. DCXXVI. 40. With respect to the 
Gnostic exemption from passion (ci1rd6l,a). S. L. 2. CCCCLXXXIV. 
a. L. 4. DLXXXI. 25. L. 6. DCCLxxv.25. DCCLXXVI.23. DCCXCVII. 
31. L.7. DCCCLXXXIII. 17. DCCCLXXXVI. 14. Quia Divea Salve
tur. DCDXLVlI. 16. 

I S. L. 6. DCCXCI. 18. L. 7. DCCCLXXVlI.20 • 
. 1 S. L. 5. DCLXXXVI. 10. quoted in p. 183. See L. 7. 

DCCCXXXVI. 27. DCCCL. 29. 
• d Tal J11I" I, ,..pOC 9l0" op.tJAoyla paprvpla il7Tl. ,..ci"u It 

l(a6aptiic 'II'OX'TLV"api,,'I I/rox~ plT' i'll',y"WlTlfllC TOU 9l0U, I, Ta;c 
ivroXaic i1ral''IlCovia, paprvc il7Tl lCat flit' Kat A6yt'. 8".fII, 'lrOTi 
Toli ""spaTOc d'lraXXaTTJJTat. S. L. 4. DLXX. 22, quoted in pr 
159. Note 2. See DLXXXVlI. 19. DXCVII.6. DCVI. 18. 
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Clement uses various terms to express the supe
rior excellence and dignity of the Gnostic. ." He is 
the 1 elect. The I seed of Abraham, the servants 
of God, are the called; the eons of Jacob, they 
who by supplanting (2I""&p"laavr&,:) overcome the 
works of wickedness, are the elect. He is the 
Spiritual I Levite; .. the Divine philosopher; the 
true Israelite. He is the 5 Friend and Son, as 
contradistinguished from the servant, of God. • He 
is equal to the angels. He is a 7 King. He 
• imitates Christ, as far as it is possible for man, 

I lCav IA'lIiilt" rov iICXEICT'6v ru'". S. L. 4. DGXXVII. 14. So 
ie "flBlllt"''; iICXEICT';;', U aycbr", YVClltIT'clC;;,. DCXlV. 4. See L. 4. 
DCXL. 36. L. 7. DCCCLI. 19. DCCCLXVI. 37. In DCCXCIII. 21. 
and in the tract Quis Dives Salvetur, DCDLV. 30. we find 
mention of some who are TWV ilCXElCT'wv iICXElCT6r'POt. See L. 
7. DCCCLXXXVII. 33. ...peS, l' TWV l£nX,ypivlllv ,i, yvwlltll. 
DCCCXXIX. 41. "flrei rl}v ICT'ltltv rl}v i£etXEypi""II. DCCCLXXVJJl. 
6. nlV ~I}v n)v i~wypiv"v. DCCCLXXXIX.31. 

I S. L. 6. DCCLXX. 37. 
I 8. L. o. DCLIX. 34. DCLXJX. 28. 
• S. L. 6. DCCXClll.37. Compare the Eclogm ex Prophetarum 

Scripturis. XXXlll. 
• ilC row dYflfhrii ICfll 1I'ttlT'oV ~O{,MV PETfI/3al VCIIV at' dya ... ", de 

fiXov. S. L. 7. DCCCLXVlll. 46. pETflTtBd, IIC &vXElfl, de 
vioBEII~flV. DCCCLXXXII. 26. See also DCCCLXXXIX.32. Quis 
Divea Salvetur. DCDXXXIX. 43. The Gnostic is fint ~O&M' 
v61A'~' then 1I'ttlT'O' BEp411'IIIV, then vi~. L.l. CCCCXXJJJ. 33. 
~lM' is opposed to 1I'ttlT'6,. L. 7. DCCCXL. 17 ~ See also L. 4. 
DLXVII. 13. 

• S. L. 6. DCCXCII. 33. L. 7. DCCCCLXVI. 8. c:" b ita" rot 
lllaYYEM,. DCCCLXXJX. 24. 

7 S. L. 6. DCCCl.8. DCCCXVIII. o. DCCCXIX. 15. DCccxxv.37. 
L.7. DCCCXLI.11. DCCCLll.19. DCCCLXXVI. 16. 

• P. L. 1. c. 12. CLvn. 24. I •• 3. c. 1. ceL. 6. CCLI. 17. 
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putting on in a certain degree the qualities of the 
Lord, in order that he may be assimilated to God. 
1 He actually becomes God. I He is Divine and 
Holy, bearing God, and bome or inspired by 
God. He is a 'God, walking in the flesh." 

~ ..... -....... --.... ~-.~". -. 

"The • Gnostic must pass through a course of 
probation and discipline before he can attain to 
perfection. I This perfection is attained, when he 
as it were hangs upon (lCpfl-'acr&p) the Lord, 
through faith, and knowledge, and love; and as
cends with him thither where is the God and guar
dian of our faith and love. Knowledge is, therefore, 

S. L. 1. CCCXLVlI.6. L.2. CCCCLIII. 10. CCCCLXXI.7. CCCCXCIX. 

19. L.3. DXXX. 10. DXLlI.30. L.40. Dev.40. DCXXVII. 32. 
DCXXXI. 1. 11. DeXL. 36. S. L. 6. DCCLXXVI. 25. DeC LXXVIII. 

34. DeCCXVIlJ. 11. 14. L. 7. DCCCXXX. 28. DeCCXXxv. 35. 

DeCCXXXVI. 3. See Notes 9, 10. p.232. 

1 trj rOTt 4pa 4v6pfll1l'oc 'Y''''lTa, 6toc. C. VIII. 32. quoted in p. 
40, Note 1. See LXXI. 26.32. LXXXVIII. 33. P. L. 1. c. 12. 

CLVI.33. S. L. 2. CCCCLXXXIV. 24. CCCCXCIV. 30. roW, av .. aro" 
ri rpo..t' ro" 'Y"",trrCICO" ~a" 'YE"la8a, 6(6". S. L.4. DeXXXII. 9. 
DeXXXIII. 11, 23. DeXLJI. 5. o.w ... c avva""" Aa/3oiilTa tevp'cm)" ,. 
t/n?cJ) P.f.Auf f.I"a, 6E6c:. L. 6. DCCXCVII. 11. Deccm. 17. DeCCLXVI. 
5. L. 7. DeCCLXV. 17. DeCClLC. 28. Eclogm ex Prophetarum Scrip
turia. XXVII. 

I 6iioc dpa ;, 'Yl'wtrrllCOC, cal ~a" cI'Ywc, ecofopw" cal 6wfopov
J"JIOc. S. L. 7. DeccLxxxn.7. Compare L.6. DeCXCII. 19. 

1· i .. trapcl rf.p,roAtoi .. 6t6c. S.L. 7. DeCCXCIV. 36. 

• raUT, 'Y ..... trrllC;;C d""~I1EWC rpo'Yvp."IJ.ITp.ara. S. L. 4. DCX1IV. 
17. The progress is said to be from faith through love to 
knowledge. DCXXVI.22. See allO L. 7. JX:CCXXXIV. 17. 

• S. L. 7. dc:cclxv.6. 

J 
1 
i 

i 

Digitized by Coogle 



254 

given to t.hem who are meet and selected for it; 
inasmuch as it requires much preparation and 
exercise both to hear what is said, and to regulate 
the life and conversation, and to advance to that 
righteousness which is beyond the righteousness 
of the law." Sometimes in speaking of this prepa
ration and perfection, Clement 1 borrows the ex
pressions, used with . reference to initiation into 
the heathen mysteries. The I final state of the 
Gnostic is perpetual contemplation of God. In 
this consists his blessedness. a The Gnostic soul, in 

1 "UTa n}~ ill'o1lTU"}~ Ofwplav yvWt1fW,. S. L. 1. CCCXXlV. -16. 
CCCXLVI. 20. CCCCXXIV. 33, quoted in p. 130. L.2. CCCCLIV. 8. L. 
5. DCLXXXV. 38. DC LXXXIX. 8. Compare L. 4. DLXIV.31. 

I lI'pOt1Ill.~E' rji OEwplq. T; d'iolt" dll'O"aTat1TUt1',. L.7. DCCCLXV. 
24. Compare L. 2. CCCCLXIX. 11. L. 5. DCCXXXll. 30. a "u:pv, 
TEAda~ O'''atoalJV1l~ bll'o"fprltpEl, ~p"ft' TE "at OEII/piq. rErA1Ipwlli~"If. 
L.4. DCVll.32. See also L. 6. Dcccm. 24. L. 7. DCCCXXX. 11. 

I S. L. 7. DCCCXXXV. 22. Gnostic souls are compared to the 
wise virgins. L. 7. DCCCLxxv.31. See DCCCLXXXII. 17. Cle
ment applies to the perfect Gnostic the epithet polfao,,,;',, mean
ing thereby that he has raised himself to a resemblance to God 
by becoming superior to all affection or passion, and consequently 
always remains in one and the same unchangeable habit of mind. 
L.4. DCxxxm. 12. Thus he uever wavers in faith, but is in
dissolubly united to the Word. DCXXXV. 22. Compare L. 7. 
DCCCLIX. 15. L. 3. DXLII. 3 t, quoted in p. 242, Note 4. ClOI} T~ h.i 
xapauqp'(ETat. L. 7. DCCCLXXIl.31. In the Comment on the first 
Epistle of St.lohn, we find, Monas namque Dei opus est: dyaa 
autem et quicquid pneter Monadem constat, ex vital perversitate 
contingit. MIX. 6. So C. LXXII. 21. rI, Illav d"fur1lv lnlvaX
Oii~G' oi troAAol, "aTa n}v Ti;c Ilovaou..iic ovt1lac lvwt1,~, t11I'EVt1111JUV' 
"ya60fpyo~IlEito, dvaAtiywc lVOTqTa OtW"WIlE~, T';V dyaOiw l"{1IToiilf
TEe Ilovdoa. It is said S. L. 3. DXll. 1. that Epiphanes introduced 
the Monadic Gnosis. • 

9 
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the grandeur of contemplation, passes beyond the l 

state of the several holy orders, with reference to 
which the blessed mansions of the gods are al
lotted; and reputed holy among the holy, trans
ferred in a state of integrity from souls which are 
in a similar state (~~ac E~ O~WJl), advancing con
tinually from better to better places, embraces 
not the Divine contemplation 1 in a mirror or 
through a glass, but feasts eternally upon the 
vision in all its clearness-that vision with which 
the BOul, smitten with boundless love, can never 
be satiated-and enjoys inexhaustible gladness 
for endless ages, honoured by a permanent con
tinuance in all excellence. This is the contem
plation attained to by the pure in heart; this is 
the operation (';' ElI:r'YEl~) of the perfect Gnostic, 
to hold intercourse with God through the great 
~igh Priest, resembling the Lord to the utmost of 
his power in every exercise of piety towards God." 

" 2 The Gnostic possesses the true logic, which 
alone leads to true wisdom; that wisdom is a Di
vine power, knowing things as they are, having in 
itself perfection, exempt from all passion; not to 
be obtained without the Saviour, who, by the 

I See S. L. 4. dlxviii.35. 
• S. L. 1. ccccxxv. 21. See p. 130. L.6. CCXCIX. 7. The 

Gnostic does not merely possess knowledge, but becomes know
ledge. L. 4. DLXXXI. 26. 
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Divine Word, removes from the eye of the soul 
the film of ignorance spread over it by evil con
versation, and gives us that which is best, the 
power of disceming between God and man." 

" The Gnostic I possesses the true and spiritual 
meaning of the Scriptures; that Gnostic explana
tion, to which reference is made, when I Isaiah is 
directed to take a new book and to write certain 
things in it; the Spirit thereby predicting that the 
sacred knowledge, which was then unwritten, be
cause it was not yet known, should afterwards be 
published through the Scriptures. For from the 
beginning it had been spoken only to the intelli
gent. But as soon as the Saviour taught the Apos
tles, a the tradition (before unwritten) of the writ
ten word was delivered unto1s, inscribed on new 
hearts by the power of God, according to the re
newal of the book." 

The Gnostic has also a • physiology peculiar to 
himself, which is derived from the history of the 
creation of the world. 

I dcclxxviii. 18. A "opDr;, ",,,,vl"'rld.r; ~'" ml ""wnlriir; -',"-
1ICIr;. S. L. 3. DXLIX. 16. Compare L. 6. DCCLIX. 31. DCcxcnll. 

33. 
I viii. 1. S. L. 6. DCCCVI. 17. 
I I, rii/: l""palJlov &"IPafor; *fa" /Cal fir; I,piir; alaal&ral ... apd

aHlr;. 
, ni" r~ is"I "I"",arllCI)" ",,,coNryia,, pirllp''', S. L. 4. 

DLX1V.30, 37. 
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Clement speaks of 1 different degrees of reward 
proportioned to different degrees of advancement 
in righteousness; to the Gnostic he assigns the 
highest. J " He, who cleaves to the Lord in Spirit, 
becomes a spiritual body, by a more excellent union. 
He is wholly a Son, a holy man, exempt from pas
sion, a Gnostic, perfect, formed by the teaching of 
the Lord; to the end that, being brought into im
mediate union with the Lord in act, and word, and 
in the very spirit, he may receive the mansion due 
to one who has thus advanced to mature man
hood. .. Clement speaks of this as a mere sketch; 
the whole mystery is not to be displayed to com
mon eyes. Referring to Psalm xv. 1. he 3 says, 
that H the Gnostic will • rest in the holy mountain 

1 .hoAOY"'t: Apa ml POyai ",oclClAac lCar'lc£laJ' TWJ' ",clJT(vmJ'T"'''. 
S. L. 6. DCCXCVII. 22. Compare L. 4. DLXXIX.29. Of these 
mansions (po .. al) he describes three. ra inro/3(/3"lCcSra iJ' ri J'ati 
roii SEoii, 8t: ilJTc" " ral1C1 iICICA"lTl.a-lJ ICAi;POt: iJ' .. ati Kvplov 
flvp",ulJTrpot:- ro b ... rp9tTtlCOJ'. lv9a ;, Kvpcot: ilJTc". Compare 
DCCXCII.36. DCCXCIV.7. L.7. Dcccxxxv.24. DCCCLIV.26. 

I II a, ICOUWptJ'Ot: ri Kvplt' ill ... "tVpaTc, rJ'rvpar"'o" ITwpa. TO 
a.d;opoJ' T;;t: /TV,,6aov yi"ot: (there seems here to be an allusion to 
the aui~opoJ' IT'If'ippa of the Valentinians. as afterwards in the 
word pop",vpt"ot: to the V alentinian notion that the appearance 
of the Saviour gave form to the elect seed. See Excerpta ex 
Theodoti Scriptia. LXXIX.) vlot: o'rot: c'1rat:. 1IJ'9p",rot: 4ytot:. 
irafh)t:. Y .. "'1JT1ICOt:. riAltot:. pOp~VPEJIOt: r; Toii Kvplov acaaITICaAi,. 
tJ'a t!J). lCa~ lpyt' lCa~ Aoyt' lCa~ abri rti 'If .. ,vpaTC rpoITExJ)t: YfJ'0Pf

JIOt: ri Kvplt'. "''' po .. J)" iICE;""J' rJ)" Ot;EMOpiVf#" ri O'TIoIt: lc'lf'l"
a".,pi"t'lcfroAri.f3r,. S. L. 7. DCCCLXXXVI.l. 

I S. L. 6. dccxciii. 36. 
• In L. 6. dcccx. 8. Clement speaks of exemption from paIl-

S 
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of the Lord, in the Church above; in which are 
collected the divine philosophers, the true Israel-

. ites, the pure in heart, in whom is no guile; they 
who do not remain ill the 1 Hebdomas of rest, but 
by well-doing, after the divine likeness, look up 
to the inheritance in the Ogdoas. t Perpetually 
advancing in the work. of amelioration, the 
Gnostic hastens, through the holy Hebdomas, to., 

Bion; 1Uld in P. L. 1. c.5. CXVI. 1. of knowledge, as the nit 

of the Gnostic. In L. 7. DCCCLXV.81. he speaks of the GnOB
tic, as passing through the several stages of initiation, until he 
arrives at the highest place of rest, where he contemplates 
God, with full knowledge and comprehension (iJrUlTflJAOJII,lCwc ICIIl 
ICaTa).'I1I'TIICliic (see L.6. DCCLxxm. 29) E'It07tTtbll), face~ to face. 
For the perfection of the Gnostic soul is to rise above every 
purification and ministerial service, and to be, by proximate 
union, with God. So again DCCCLxxm. 1. i}I' ICUplllJlalOTdT'II' 

71'potcorJ)I' ~ 'YI'lIIl7TtnI I/rox" ).apl3dl'Il, 1C119e&pd fiArol' ytJlOpi"". 
'll'poaw7I'0l' 71'POC 71'poaIll7l'0l' Opfl' (J'iollllc IC(JTaE,w.,pfl''' TOV wal'

TOICPUTOpa 9~ol" 71'I'WpaTltcf, 'Yap 6),,, y£voPEV'I, 1!'pOC TO tnry'yr:"ic 
x"'p~aaaa, i" 71'I'WPUTtr;; ri "IC)."a'," pi", dc Tr}V d .. ciwu.,O'I" 
row 9fOU. See P. L. c. 13. CLX. 2. 

1 By the Hebdomas, according to the Gnostic doctrine, was 
? meant the rest from evil-doing, with reference to the Jewish 

Sabbath; by the Ogdoas, the creation of man anew to a life of 
1 active well-doing, with reference to the day of 01ll' Lord's resur

rection, the first or eighth day. See S. L. 4. Dcxo.23. L.6. 
DCCCX. 8. In L; 4. DCXXXVI. 11. with referenee to the Ogdoaa. 
Clement quotes Ezek.xliv. 27. and afterwarda(21) saya that the 
Ogdoas mean. the immoveable .phere, which is next to dae in
telligible world. r:1T£ICul I, d7l'Aal'r}c X~pa, Ir wX"ald{o.,au T¥ 
I'0fI"i t:o"I"f. o'Y&Hac AiyDITO. See Neander, p. 76. Compare 
L.5. DCLXVII. 30. DCCXClv.2. DCCXlIT. 2. 36. L.6. DCLXVIII. 

15. DCCCXI.23. L.7. DCCCLXXXIV. 17. 
I S. L. 7. dccclxvi.l0. 
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the paternal habitation, the mansion of the Lord, 
about to become, so to speak, an eternally perma
nent light, in every respect unchangeable." Cle
ment 1 speaks also of the Gnostic, as obtaining a 
place on the right hand of the sanctuary, with re
ference apparently to Matt. xxv. 33. 

We have 2 seen that Clement, at the end of the 
Sixth Book of the Stromata, speaks of himself as 
having made a statue of the Gnostic. But far 
from having made a statue, he has not even com
pleted a single part or member: the most that can 
be said is, that in his work may be found the ma
~rials, out of which a statue may be made. ,To 
give to thOle mateTials something approaching to 

a definite form, has been my design in the present 
Chapter. If the reader should think that it has 
been very imperfectly accomplished, I must plead 
in my excuse the rambling and desultory cha
racter of the Stromata. It is no easy task to 

arrange and reduce to order the notices scattered 
throughout a wOTk, which the author professes 
himself to have composed with a purposed neglect 
of arrangement and order. 

While these sheets have been passing through 
the press, the "Remains of the late Alexander 

I S. L. 4. dIu. 42. dlnvi. 30. 
I Page 205. 

·8 2 
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Knox, Esq." have fallen into my hands. In his 
letter to D. Park en , Esq. on the character of 
mysticism, having said that ;c all t.he earlier 
Fathers maintained the attainableness of a state (the 
87rcHlna of Clement) in which the conflict of the 
mind with itself-with its internal appetites, acted 
upon by external objects-is over, in consequence 
of the whole inner and outer man being brought 
into willing subjection to the law of God, and spi
rituality being not so much an effort, as a nature, ,. 
he 1 adds, ' , the first that made this state the sub
ject of direct description, was Clemens Alexan
drinus in the Sixth and Seventh Books of the 
Stromata; his Gnostic being identically the mys
tic of a later period." He afterwards says, that 
" Clement's portraiture of the perfect Christian is 
-one of the noblest things of the. kind that the 
world ever saw; yet the assertions cannot al
ways be defended." I have stated my own 

,~) . f , " / • 'L '2.9pinion to be, that Clement'~ -description is ~ot so 
-' I /much a portraiture of the perfect Christian, as a 

representation of different portions of the Gnostic 
character, thrown upon the canvass without order 
or connexion. I do not think that Clement had 
formed to himself a well defined notion of the cha-

1 Tom. i. p. 318. It is scarcely correct to say that Clement'. 
Gnostic i. idtmlically the mystic of a later period; though his 
speculative or contemplative (9ffllp71T&n)) religion naturally paved 
the way to the introduction of mysticism. 
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racter which he meant to draw. His anxiety to 
place Christianity in such a light as might con
ciliate the favour of the learned heathen, caused 
him to assimilate the model of Christian, as much 
as possible to that of philosophical, perfection; 
and, as his view was continually passing from the 
one to the other, it necessarily became indistiuct. 
To the same anxiety I trace his frequent use of 
the terms employed in the Greek philosophy. 

No man could have been better fitted to do 
that which Clement designed to do-to draw 
the portrait of the true Gnostic-than Mr. Knox 
himself; who retired from public life at a time 
when its fairest prospects were opening upon him, 
in order to cultivate personal religion; or, to bor
row his own language, to elevate himself to the 
unclouded appreheriSwn of the great and good God. 
1 His remarks on the growth of mysticism show how 
clear and how just were his views of the subject; 

and how capable he was of pointing out and 
enforcing the connexion between contemplative 
and active religion, in the neglect of which lies 
the error of the mystic. It is in this respect that 
Clement's description of the Gnostic character is 

most defective. I 

I Tom. i. p.315. See also p.292. 
2 The perusal of Mr. Knox's Remains has made me acquainted 

with the following passage of the writings of John Wesley. 
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.. By lah:ation I Qlean a present deli~ee from lin; a rece
very of the divine nature; the renewal of our 10ula, after the 
image of God. in righteousness and true holiness; in justice, 
mercy, and trutl!. Now without faith we cannot thus be saved. 
for we cannot rightly serve God, unless we love him; and we 
cannot love him, unless we know him ; neither can we know God 
but by faith. Therefore, salvation by faith is only. in otberwcmls, 
the love of God by the knowledge of God, or the true recovery of 
the image of God by a true spiritual acquaintance with him." I 
transcribe the passage on account of its resemblance to one which 
occurs in the Stromata. L.7. DCCCLXV. 5. quoted in p. 2'15. I 
know nQt whether Job Wesl.,. had ~ Clement. I lean 
from Mr. Knox that be was acquainted with the spiritualists of 
the Romisb Church. 
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CHAPTER VI. 

1 HAVE remarked that CJement's object in com
posing the Stromata was to describe the true 
Gnostic, and at the same time to guard his readers 
against the erroneous representations put forth by 
the Valentinians and other heretics. He 1 speaks 
of the winds of heresies which puff up-of 2 men 
who are puffed up·with knowledge-of I knowledge 
falsely 80 called-of • men who preach a new and 
strange knowledge. 5 Among the professors of 
this knowledge falsely so called, he particularly 
mentions Valentinus, Basilides, Julius Cassianus. 
Marcion, Prodicus, and; Heracleo. 8 One notion 

I P. L. 1. c. 5. cviii.32. 
I P. L. 1. c.6. cxii. 35. cxxix. 1. 
I S. L. 2. cccclvii.5. from 1 Tim. vi. 20. Clement adds 

that the heretics, on account of this passage, rejected the Epis
tlel to Timothy. Beausobre, Histoire du Manicheisme, Tom. ii. 
p. 5, doubts whether the charge applied to Basilides; but ac
cording to Jerome (Preface to Com. on Ep. to Titus) BasiIides 
rejected the Epistles to Timothy, to Titus, and to the Hebrews. 
Neander thinks that Jerome did not distinguish accurately be
tween the Gnostic sects, and confounded Basilides with Marcion. 
On the Gnostic Systems, p.67. See L. 3. DXXV. 4. ~LXII. 16. 
L. 7. DCCCLIV.33. 

f S. L. 3. DXVI.6. • S. L. 7. DCCCXt:VI. 17. 
, S. L. 3. DX. 24. L.6. DCCLXI. 15. DCCXCII. 37. L. 7. 
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common to several of these heretics was, that the 
human race was divided into three kinds, differing 
by nature, and appointed from their birth to dif
ferent destinations. One kind was destined to 

perfection. To this kind 1 Basilides gave the title 
of the election (E/c~O-y;,), and said that it was a 
stranger to the world, being by nature above the 
world. 2 It knew God by nature, and was by 
nature faithful and elect. 3 Faith was, therefore. 
a natural endowment, which discovered all truth I without the aid of demonstration, by an intellec
tual apprehension. There was a peculiar faith 
and election in correspondence with each interval 
or order, of the spiritual world. The worldly faith 
of every nature followed as by consequence the 
election above the world; and to the faith of each 

DCCCKCI. 46. Excerpta ex Theodoti Scriptis. XXVI. Let me 
here state that I do not profess to give a systematic account of 
the opinions of the different Gnostic sects i but merely to collect 
the notices of them scattered over Clement's writings. 

1 S. L. 4. DCXXXIX. 29. cal lynii8EY ~II"Y n}II iCMY';II roii 
COtTflOV lJ BatTtAdc,,~ ElA",llla, AiYEl, ,;,~ ,ty V1rtPCOtTI'IOII ,btTll 

oJtTay. See DCIII. 15. See also P. L. 1. c.6. cxv. 15. where 
Clement maintains that all are alike capable of attaining to sal
vation, and CXVI. 40. Beausobre says that the election con
sisted in a Divine illumination, which constituted the spiritual, 
as distinguished from the animal and material man. Tom. ii. 
p. 36. Still the illumination was originally imparted to a par
ticular class. The name it,>"oyr} was probably taken from Rom. 
xi. 7. See S. L. 3. DXL. 14. DLV.36. L. 40. DCxlv.9. L.5. 
DCLltXXIV. 10. DCXCVI.32. Neander, p.56. 

, S. L. 5. DCXLIV. 38. DCXLV. 10. 
I L.2. ccccxxxlII.31. CCCCXXXIV. 4. See Neander, p. 57. 
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there was a corresponding hope. Clement in com
hating this notion, observes that, "according to it 
faith was no longer a perfect exercise (ICGT'op8"'I'G) 

of the will, or a 1 rational assent; and that neitherj 
did the believer deserve reward, nor the unbeliever 
punishment; nor was the appearance of the Saviour. 
necessary to re-illuminate (ava).a/.nlltu) fallen nature." 

Clement 2 quotes a passage from the twenty-third 
book of the Exegetics of Basilideil, from which it 
appears that he believed in the pre-existence of 
the soul, and thought that it suffered punishment 
here on account of offences committed in another 
life; the elect soul suffering to its honour through 
martyrdom; other souls being purified by their 
appropriate punishment. He appears to have 
adopted this notion in order to clear the Provi
dence of God from the imputation of evil. "He 
will," he says, "have recourse to any expedient 
rather than allow the truth of this imputation." 
For instance, in the case of S martyrs, he supposes 

1 S. L. 5. DCXLV. 6. See Neander, pp.56. 59.82. Basilides 
defined faith an assent of the soul to something which does not; . 
affect the senses, because it is Dot present; and hope, an expec
tation of possessing good. L. 2. CCCCXLIlI. 30. 

I S. L. 4. DXCIX. 18. DC. 37. Beausobre, Tom. ii. p. 3. sup
poses this work to have been a commentary on the Gospels, or 
rather on St. Matthew's Gospel. See also Tom. i. p. 39. In 
Jerome's account of Agrippa Castor, it is said that Basilides 
composed twenty-four books on the Gospel. See Eusebius, 
L. 4. c. 7. a See Neander, p. 53. 
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that, although they suffer in appearance because 
they are Christians, yet they have committed secret 
sins; or if they have not sinned in act, that they 
have sinned in inclination, or have, like an infant, 
a sinful nature, and have only been prevented 
from sinning in act by want of opportUnity; or 
that they have sinned in a previous state of 
existence. In answer to this reasoning the Ortho
dox appealed to the example of Christ, who was 
without sin, and yet suffered. Basilides rejoined 
that Christ was a man, and that no man was free 
from stain. Clement I here accuses Basi1ides of 
deifying the Devil, and making the Lord a man 
liable to sin. 

II Basilides was one of the heretics who intro
duced two gods, the good God, and the Demi-

I L. 4. Del. 17. See Beausobre, T. ii. pp. 25, 26. Neander, 
pp. 41. 49. 51. and the interpretation given by the followers of 
Basilides to Exod. xx. 5. in the Excerpta ex Theodoti Scriptis, 
XXVIII. where we find the notion of the paaaage of the soul 
through different bodies in order to effect its purification. 

I S. L. 5. DCXC. 41. Compare L. 3. DXLII. 7. Beansobre 
eaya that Basilides acknowledged one Supreme God, whom he 
called the Father, T. ii. p. 6. In one place Basilides is repre
sented to have given the title of ~ ApxeoI" and /) ,u"l&flTOf: eE~ to 
the Demiurge. S. L. 2. CCCCXLVJlI. -I. CCCCXLlX.2. But the 
passage in the fourth book. »CIll. 30. to which Beausobre refers, 
T. ii. p. 15. expresses rather the opinions ofValentinua, than of 
Basilides. See also T. ii. p. 19. Neander eays that the Demiurge 
was not opposed, but in subordination, to God, carrying on 
the dispensation without knowing that he did. pp. 38. 47. 
53.63. 

1 
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urge. Clement 1 mentions incidentally that Ba
silides placed Justice and her daughter Peace, as 
Hypostases, in his Ogdoas. From J the nature of 
the good God it followed that the fulfilment of his 
win consisted in loving all things, since all things 
have a relation to the universe ( ... pO~ TO ."all), In 
coveting nothing, and in hating nothing. 

a The theory of Basilides respecting human nature 
was, that the passions or affections were certain spi
rits appended essentially (leaT" oVlSlall) to the rational 
soul, in consequence 4 of some original confusion of 
principles or elements-that to these were after
wards attached other spirits of spurious and hete
rogeneous natures, as of the wolf, the monkey, the 
Hon, the goat-that the peculiarities of these spirits 

1 s. L. 4. DCXXXVII. 22. See Beausobre, T. ii. p. 6. Nean
der, p. 34. 

t S. L. 4. DCI. 44. Compare 1..1. DCCCIoXXXI.. 18. See 
Neander, p. 59. 

t S. L. 2. CCCCLXXXVIII. 1. 
t ICIIra r&va rapaxov /Cal tTfrrxVtT&V "PX&d,,,. 4. See Neander, 

pp. 37. 64. Beausobre, Tom. ii. p. 21, who qllo&es passages from 
the Eclogm ex Prophetarum Scripturis, in which it is said that 
impure spirits are twined about the soul, VII. that material ener
gies are separated from the soul by the spirit in baptism, XXV., and 
in which the aB'ections of the BOul are called spirits influencing it 
by suggestion, XLVI. It may be inferred from these passages. 
that the Eclogm were not the work of Clement. In S. L. 3. 
DXXVI.19, Clement mentions heretics who maintained that the 
human body was formed by different powers: the upper parts 
down to the navel were the work of higher or more Divine art; 
the lower parts of inferior art. 
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hovering about the soul, assimilated its desires to 
those· of the several animals, and caused it to imi
tate their actions. As the desires corresponded to 

the peculiarities of things animate, so the habits 
of the soul corresponded to the properties of things 
inanimate, which were appended to it. Thus 
hardness of heart corresponded to the property 
of adamant. On this theory Clement justly re
marks that, "it represents man as a species of 
Trojan horse, enclosing a host of different spirits 
in one body." He quotes also a passage from a 
tract of Isidorus, the son of Basilides, entitled, 
I " Concerning the Adventitious Soul," from which 
it appears that Isidorus was alive to the objection 
which might be urged against this theory-that it 
afforded men a plea for justifying their bad actions 
by I the plea of necessity. Isidorus held the 
opinion of the Pythagoreans that man had two 

souls (Ii AO'YuCll and;' ca0'Y"). 

Pursuing the notion of three different kinds of 
men, so constituted from their birth, Basilides 
a said on the subject of marriage, that " Some men 

1 ill Ti 'npi llpol7'vov, I/Nx~. 21. Isidorua here applies the 
epithet pOllOpfP~' to the soul; he must, therefore, have thought 
that the doctrine of appendages was not inconsistent with its 
simplicity. See Neander, p. 55. 

I laidorus denied that this plea was well founded; man migbt 
resist the violence of the appended spirits. 

, S. L. a. dviii. 4. Basilides is here explaining Matth. xix. 
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had a natural aversion to the female sex; such 
men did well not to marry. Others abstained 
from marriage through worldly considerations, or 
physical- defect. Others, because the cares inci
dent to a married life would distract their attention 
from their spiritual interests. If, however, a man 
who abstained from marriage, lived in a state of 
perpetual conflict with his passions, and of appre
hension lest he should be overcome by them, and 
consequently could not keep his thoughts undi
videdly fixed upon his heavenly hopes, he ought to 

marry; to such the Apostolic exhortation was 
addressed, It is better to marry than bum." On 
the subject of the remission of sins, Basilides 
1 maintained that only involuntary sins, and sins 
done in ignorance, were remitted. 

t According to Clement, Basilides flourished m 

12. On this subject Clement quotes a passage from Isidorus, in 
which he appears to pronounce a man in a state of imperfection, 
who is under the necessity of praying that he may not fall into 
incontinence; and recommends such a man to marry. He says 
that some acts which are natural to man are not necessary, and 
instances the use of marriage. The passage is taken from a 
Treatise on Morals. DIX.2]. See Neander, p.60. 

J S. L. 4. dcxxxiv. 1. See Neander, p. 52. 
I S. L. 7. dcccxcviii. 10. dcd. 8. dccclxxxii. 1. In the ac

count of Agrippa Castor given by Jerome in his Catalogue of 
Ecclesiasticall!riters, it is said that Basilide8 died at Alexandria 
in the reign of Adrian; but doubts are entertained respecting 
the correctne88 of the reading. See Beausobre, Tom. i. p. 39. 
Note 8. Neander inclines to the opinion of Epiphanius that 
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the reigns of Adrian and Antoninus Pius. His 
followers pretended that he had received his doc
trine from Glaucias, the interpreter of Peter. 
They appealed also to the authority of Matthias, 
the Apostle. 

1 The followers of Basilides celebrated the anni

versary of our Lord's baptism, having passed the 
preceding night in reading the Scriptures. They 
supposed him to have been baptised in the fifteenth 
year of Tiberius, on the fifteenth day of the month 
Tubi, i. e. the ninth or tenth of January. 

I In the Excerpta ex Theodoti Scriptis, it is 
stated that "the followers of Basilides believed 
the dove which descended on Jesus at his baptism 
to be not the Holy Spirit, but the minister." This 
statement appears to have suggested to Beausobre 
an explanation of a very obscure passage in the 
a second book of the Stromata, where Clement 

Basilides was by birth a Syrian, p.31. By the interpreter 
(lpP'I",vr:) of Peter, he understands the Expositor of the Eso
teric doctrine of Peter, p.65. 

1 S. L. 1. eeeevIIl. 1. See Beausobre, T. ii. p. 29. Neander, 
p. 49, who supposes that Basilides only followed the custom of 
the Syrian churches. See also p. 81. 

I xvi. Neander, p. 46. compares P. L. 3. c. 1. ceLl. 25. Nt 

Toii ,u" SEoii D,4KO"0r:, *,,,;;,,, DE 7l'a,Day",yor:. (Clement is speak
ing of the ).oyor:), and S. L.5. DCLxvn. 2. i).7l'l~omr: 1" Ka' 
/I>.i7rOIIT'ar: D&iJ. riir: 1'w" 7l'ptoJroKritlT''''" Duu:o"lar:. 

s ceccxlviii. 3. illT'aV8a 01 d",l 1'0" Ba"wla'l'" roii1'o i£,,')'Ow-
1""0' ro P'IT'O", aVro" lIIa",,,-ApxolITa, i .. amfl"allT'a n)" tJ,,,,,, T'Oii 
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says, "that the followers of Basilides, In eom
menting on the text of Scripture, The fear of God 
is the beginning of wisdom, arrived at the following 
extraordinary conclusion-That the Ruler of the 
world, hearing the words of the ministering spirit, 
was astonished both at the sound and at the sight, 
the announcement of the Gospel being wholly un
expected by him-that his astonishment was called 
fear, being the beginning or principle of the wis
dom which distinguishes the di.fferent ltinds, and 
separates, and perfects, and restores; for he who 
is over all sends him forth, having separated not 
the world only, but also the election. " Beausobre 
supposes Basilides to have maintained that the 
Prince or Demiurge, who was previously ignorant 
of the Gospel dispensation, hearing the words 
spoken of Jesus by the ministering spirit at his 
baptism, was astonished. That this astonishment 
was to him the beginning of a knowledge of the 

~141JW011f'l"0" rr",'",OI"O', b:rX.'Y;;"ot I"ti 1"1 ""olHs",ol"t "01 I"tf 
816.",01"1, rop' lXrlaor: EV'I'Y'Y,Xt"",lJlo,,· "01 n)JI i"rX"~I" oVl"oii 
,6/3oJl "X'I6iiJlot, dpxJ}JI 'YEJl6p'''0" "0,10' ,/ItIM"ptJl'll"tC;;r: 1"', (see 
CCCCXL1X. 16.) "u1 Oto"ptl"&cijr:. m1 1"£MlrI1"tlCij(, &'«2 dJrOCol"unu
rtlL'ik· "" 'Yap ",6J1O" 7'0" "6,,f'O'" d).}.,4 "U& I".JI l"X0'YJ}JI olacpIJlo" 
o ir1 rei"l 'If'poriprEt. See the Histoire du Manicheisme, Tom. ii. 
c. 3. Does it not appear from this passage that Basilides 
commented on the books of the Old Testament? See L. 6. 
DCCLxvn. 13. Excerpta ex Theodoti Scriptia. XXVIII. One 
consequence flowing from it is, that there could be no elec
tion. and no salvation before the baptism of Christ. See L.5. 
DCXLV.21. 
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mystery of redemption-the beginning of that 
wisdom which enabled him to distinguish between 
the world which he had created, and the heavenly 
world of the Supreme God; in other words, be
tween the world and the election. J Beausobre's 
supposition derives support from Clement's com
ment; who says that Basilides, when he broached 
this opinion, was not aware that he was making 
the greatest, and by him much-celebrated God, 
liable to passions, by ascribing to him astonish
ment, which astonishment implied previous ignor
ance, inasmuch as ignorance precedes astonish
ment. If then astonishment is fear, and the fear 
of God is the beginning of wisdom, then ignorance 
goes nigh to be the antecedent cause of the wisdom 
(of God; TOV OEOV seems to be repeated from the 
preceding line), and of the w hole formation of the 
universe, and of the restitution of the election 
itself. Are we then to consider ignorance as a 
good, or an evil? If as a good, why should it be 
put an end to by astonishment? In that case, 
the minister, and the announcement of the Gospel, 
and the baptism, are superfluous. If as an evil, 
how happens it that evil is the cause of the greatest 
good? For unless ignorance had first existed, 

I See Neander, p. 4i. Beausobre quotes a passage from 
Tatian in support of his explanation i but he appears to me to 
put interpretations on some of the expressions which the words 
will not bear. 
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neither would the 71linister have descended; nor 
would astonishment have seized the ruler of the 
world, as they say; nor would he have received 
from fear the beginning of wisdom to enable him 
to distinguish between the election and the things 
of the world. 

1 Some of the followers of Basilides appear to 
have perverted his doctrine, and to have affirmed, 
that as they were born to salvation, they must 
necessarily be saved, however vicious their lives. 
Bllt Clement, far from charging Basilides himself 
with impurity of living, expressly acquits him of 
sanctioning any immoral practices. 

Clement t quotes a passage from the First Book 
of the Commentaries of Isidorus, on the Prophet 
Parchor, in which Isidorus charges the philosophers 
generally, and Aristotle in particular, with stealing 
from the Prophetic Writings; but whether he re
fers to the prophets of the Old Testament is uncer
tain, as he names only the prophecy of Cham. 

We will now proceed to Marcion, a who, ac-

I S. L. 3. dx.21. 
I L.6. dcclxvii. 14. See leromc's Account or Agrippa 

Castor, where mention is made of the prophets, Bareabas and 
Marcob. BafHCa{3{3dr: Kat BClPXWf' Euseb. L. 4. c.7. See Nean
der, p.64. 

• S. L. 8. dcccxcviii. 25. The reading of the text is wr: 

T 
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cording to Clement, was contemporary with Va
lentinus and Basilides, but old when they were 
young. He was a native of Pontus. 

Marcion held the doctrine of two gods, the 
Supreme God and the Demiurge. To the latter 
he gave the title of I Just, and to the former that 
or 2 Good. In like manner he called the law S just, 
supposing it to have been given by the Demiurge, 
in contradistinction from the Gospel, which he 
called good. He supposed • also that the Demi-

rpltl/3ln-flC l"fI1Tlpo'c tlVIIlyill'TO. But V ossius conjectured the 
true reading to be, wc 7I'pfl1/3ln-a'r: I'f':'Tlpor:. See Cave Rist. 
Lit. p. 34. Pearson Vindic. Ignat. P. 2. c. 7. 

1 rlAJ\' 0& iJt.II drD Map/Clfllvor: ,VI1'V /Caql' (f.-;vI1ft 1Ca.lCJ}1', i.e. ~v 
ylllEI1u·) i/C Tf 'A.flr: /C4/Cijc, /Ca~ i/C a&/Ca[ov YflloiJi""v AfliJWVPyoii. 
S. L. 3. DXV. 17. Compare DXVI. 11. 0& -;,A.0l10~' at. c3v iiJ";'I1-
6"iJ'", rap' c31' ~v yil'fl1'" /Caqv Elva& dl1,/3ii1c (/CiJa60YTlC 0& dro 
Map/CtfllllOC /Ca6U7I'lp lal", aOYiJart -;pVUTTOYTa" oil -;VI1ft /Caqll 
/3ovMYTa& Taln-fl" fIlla" dud r; 1fn?cj r; TO a'Afl6t.c ata&vlIfI. 
P. L. 1. c.8. cxxxv.8. 

t I1'It"VOOYTlC rpor: TOil /cf/CAfI/COra dya60v, dU' oil TOil (f. dAMI') 
";c 1jIan~. 9fOIl(" ciU", Tpor",. DXV. 22. Beausobre, tom. ii. p. 92. 
translates 9fO" ill 4U", Tpo."."" Dieu dtm, Uft autre ,em et 
d'une autre maraine, and infers from the words that Marcion did 
not assert the Demiurge to be God in the strict sense of the 
term. See Neander, p. 287. who also interprets the words. as if 
used with reference to the Demiurge. S. L. 6. Deceu. 17. 

a Tl TO&I'VJI TOY NOiJOII /3oVMYTa& (ol dro MaplCiflllloc); /Camv 
iJtJl O~Y, ob -;;'I10VI1,' al/Cawil at, a14t1TllliYTfC TO dya60y Toii 
a,/Calov. S. L. 2. eCCCXLIX. 37. 

, iily ydp TiC ToAiJ;'I1ac A.lyp, Mapelfllll' lroiJ'YOC. TOil AfliJWVp
YOIl "";{m, TOil dc aVroJl r'"TlV"aYTa. /Cal 7I'pO riir: Toii Kvpiov 
7I'apovI1lac. l/C~c /Cal a" /Cai I1",{O!JlJlflC ~v laiay avruii I1f11Tflplal'. 
S. L. 5. DeXLV. 24. See Neander, p.291. 
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urge or Creator conferred upon those who be
lieved in him a peculiar salvation; such as could 
be conferred before the advent of the Lord. He 
affirmed 1 Matter, and consequently the procreation 
of children, to be evil. This latter opinion, ac
cording to Clement, he borrowed from Plato and 
the Pythagoreans; from whom, however, he dif
fered in this respect-that he affirmed the pro
creation of children to be evil in its nature; they 
said that it was evil with reference to the soul, 
which being divine was brought down into the 
world, as into a place of punishment; for according 
to them it was necessary to purify souls once in
troduced into the body. 

Believing the works of the Demiurge to be evil, 
the Marcionites thought that they were bound to 
set themselves ! in opposition to him, and to ab-

I S.L. 3. DlI:V. 18. DlI:'!l. 11. DlI:IX. 5. 22. DlI:X. 14. L.4. 
DLXXlI:IV. 11. TertuUian states that Marcion denied the resur
rection of the body. Clement mentions heretics who affirmed 
that they had already received the resurrection. S. L. 3. 
D.l[.l[XIlI. 9. Compare Tertullian de Res. Carnis. c. 19. 

J aJIT&To",,6f""o& Ti 'lrO&'I1'i ri trfw". S. L. 3. DXV. 21. DXlI:. 

19. DXXlI. 5. L.4. DXClll. 33. fI"i" ff of 'If'op,,,i,,,, IlJITucpUf: TO" 
YGJAD" "'yov,,&, cal b'lf'o A&,,{36Aou TO"",,, rapaoi&a6"c. L. 3. 
DXXXIII. 22. Compare DXLVIIl. 4. In L. 3. DXlI:VI. 29, Cle
ment mentions certain heretics, called Antitactm, who said, "the 
God of the Universe is our Father by nature, and whatever he 
made is good i but some one of those who were made liy him 
lOwed tares, thereby generating the nature of evil, in which he 
baa involved us aU, setting us in opposition to the Father. 

T 2 
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stain from the use of worldly things. They ab
stained too from marriage, because they were 
unwilling to people a world, of which the Demi
urge was the maker. In support of their opinions 
they appear to have quoted our Saviour's words, 
LeafJe tll.e dead to bury their dead, but follow tlwu. 
me: understanding by the dead the things of this 
world. Clement seems to allude to the MarcioB
ites, 1 when he condemns certain heretics, who 
courted martyrdom through hatred of the Demi
urge. They also spoke evil of the body. Cle
ment t states, incidentally, that the belief in the 
evil nature of generation caused the Marcionites 
to introduce their notion of the ";;,,. 1/Nx,UCOl1, the 
body animated by the BOul; but he enters into no 
explanation of the expression. 

Valentin us was a contemporary with Basilides, 
and was said to have been a hearer of Theudas, a 
disciple of St. Paul. Besides the incidental notices 

Wherefore we, vindicating the Father, are opposed to the will of 
this second power; and as he forbade U8 to commit adultery 
we, in order to make bis commandment void, commit adultery. Of 

These Antitactm were not Marcionitea. See S. L ••• D:a.xa:. 42. 
DXLv.4. 

1 S. L. 4. dlxxi. 20. 
J S. L. 3. dlvili. 19. See the Hiatoire du Manicheisme, 

tom. ii. p. 114, and my account of Tertullian, p.288. 
I S. L. 7. dcccxcviii. 12. He dwelt principally at AlexaD

dria, but travelled to Rome, where he was expelled from the com
munion of the Church. See Neander, pp. 92. 203. 
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of his opinions contained in the works of Clement, 
we possess -extracts from the writings of Theodo
tus, one of his followers. But as they do not con
tain a systematic account of the Valentinian doc
trine, it is necessary to premise a few remarks on 
the number and generation of the 1 lEons. 

Valentin us I considered, as the fountain of all 
existence, a perfect, eternal Being, dwelling ill 
height invisible and ineffable, to whom he gave 
the titles of Bu60~, • A..p,paT'o~, Dpoapx~, DporciT'wp. 

With this being dwelt his thought or idea, 'VVOIG, 

to which were given also the titles a ;'PP"T'OV, IJI~, 
Xcipl~. At first He was altogether unknown, per
fecting all things with his own thought in silence. 

I See Beausobre, tom. i. p.570. Neander, p. 95. Clement 
thus explains the word allll.... IJ y' ~ ... ul~" Toli )(POJ'Oll TO pJUOJ', 
&"a1 TO i",tlTOC, abrilp " &"a1 TO rapt'X'I"cic, ci&"api,.,c "lI ... ltIT""". 
S. L. 1. CCCXLIX. 7. We find al" ... a l"'t""ro .... L. 5. DCLXVIl. 26. 
In L.6. DCCCXlII. 18, Clement asks, 'lI'''c qe A ... i ... )(pd ... ., yiJ'fIlTO 

ItTi"lC, t11Iyy,,,,ol"JfOlI Toic ~IJl &"a1 Tali xpOVOll. See also DCCCXV. 

21-
I Neander, p_ 94. Beausobre, tom. i. pp. 550. 578. 
• We find the epithet dpPJlToc applied to God by Clement. 

S. L. 5. DCLXXXV. 17. dVX'll'arltfTOC and d ... ,., ... 6I'atfTOc. DCXCV. 

21.; liy ... ,.,/ITOf:. DCXCVI.4. In P. L. 1. c.7. CXXXIl. 11, God 
the Lord is said to have been without name (dJl"''''0l'atIToc), be
eausehe was not yet made man. We find also S. L. 6. DCCLVI.37. 

i, nplaq ,101",), Aoyoc dVX'lp.dTItITO". It was the opinion of the 
Orthodox, as well as of the heretics, that the Father never im
mediately revealed himself to man. The Orthodox said that he 
revealed himself through the Word. The heretics invented their 
Prolations ('lI'poIloAal) as the medium of Revelation. 
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Hence 1 crl'Y~ is caned the mother of all things 
emitted by Bv6~~; and it is said of her, that she 
was silent as to that which she could not declare 
respecting the ineffable, (TO ;'PPflTOV,) and pro
nounced that, which she could comprehend, in
comprehensible. Bv6o~ and "Evvola, or l:1'Y~' were 
the first pair of lEons.. I The Father, being un
known, wished to be known, and, in consequence, 
through the contemplation of himself, (8&1' n;~ 

El16v"'~tnw{: T~{: EaVToii,) emitted the Only-Begot
ten. He, proceeding from knowledge-that is, 
the contemplation of the Father-became know
ledge, that is, the Son; for the Father is known 
through the Son. The spirit of love is mixed 
with the spiRt of knowledge, as the Father with 
the Son, and the contemplation with the truth. 
The only-begotten Son, who remained in the 
bosom of the Father, revealed the contemplation 
through knowledge to the a lEons. 

1 Excerpta ex Theodoti Scriptis. xxix. In xxiii. it is said that 
the angels, instructed by the Son, contemplate as much of the 
Father as is comprehensible i the rest of the Father is un-
known. See Neander, p. 98. . 

t Excerpta ex Theodoti Scriptis vii. See Neander, p. 98. 
Beausobre says, tom. ii. p. 157, that the Enthymesis of the 
Valentinians is the rational soul, which knows not truths of 
itself, but possesses the capacity of knowing them by reason
ing i corresponding to the XOYIK,}V of Plato. But he is there 
speaking of the imperfect JEon, produ~d by ~la, without 
the concurrence of Theletus or Philetus. See Neander, p. 107. 

• In giving names to their JEans, the Valentinians seem to 
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MOllO'YE~C or Nove, and 'AMBua, were the second 
pair of lEons. 

AO'Yoe and Zt.n), the third. 
"AlIBpfll'fl'OII: and '&/C"JfCJla, the fourth. These 

eight constituted the 0'Y8oae. From A0'Y0e and Zw~ 
proceeded ten other lEons; from" AlIBpftJ1l"oe and 
'&""""la twelve, of which the last pair were <1>,,,,,
TOe or OE""1'oe, and~. The thirty lEons con
stituted the pleroma 1. 

We have seen that the MOll0'YE~e was the samE' 
as Nove. The Valentinians called him also 'Apx~, 
or principle, with reference to the first verse of 
St. John's Gospel. I The W orel, who was in the 

have been guided by the appellation a which Chriat gave to 
himself. Thua he called himself the Truth and the Life, and 
they coupled Noiie and 'AM,BEla, A6yoc and z,.,.,}, ii YlYO"'" I" 
"UTi ri A.6y", '101~ ~" I, trb'vyoe. VI. The female lEona were, 
according to Beauaobre, Tom. i. pp. 551,582, the attributea of 
the male. See Neander, p. 95. In S. L. 5. DCCXXIV. 35. 
Clement aays, that the word pf/rpmrdrwp, which 0CClll'I in the 
Orphic Verees, suggeated to the Valentiniana their I1p0/30A.al, 
and the notion of coupling an lEon with God. See Quia Dives 
Salvetur, DCDLVI. 1. Neander, p. 209, Note 8. Le Nourry trana
lates Noiie,l'Esprit, p. 33~ 100. Beausobre, I'Entendement, ou 
l'Eaprit pur, tom. i. p.551;, Neander, der Geist, p. 100. 

1 On the meanings of th~ word w).,JrPlllpa, see Neander, p. 208, 
Note 7. 

I vi. Hiatoire du Manicheisme, tom. ii. p. 291. In John i. 18. 
the Valentinians read /) PO"oYE"~e 9Eoe /) ,;" de ro" cuA.wo" raii 
warp6c. So also Clement, S. L. 5. DCXLV. 2. See Histoire 
du Manicheisme, tom. i. p. 552. Compare Irenmus L. 1. c. 1. 
a. 18. Clement, if he is indeed the Epitomist, gives the following 

DiQilizedbyGoogle • 



280 

principle (tV TV ~pxi), the Word in the Only-Be
gotten, in the intelligence, and the truth (iv T«t ..,¥ 
I(a: Tj a.)."fJElf~ (the second pair of lEons), means 
Chriet, the Word and life (the third pair of lEons), 
whence St. John rightly calls him God, inasmuch 
as he was in God the intelligence. That which 
was in the Word was life (the female lEon ,; 
~tv'Y0t). 

1 In BvfJOt all was one and undeveloped; I he 
contained within himself the whole world of lEons, 
the 'II:Mpwpa, to which he bore the same relation 
that each single lEon did to his female. On this 

as his own exposition. WE say, that the Word in identity (ro .. 
I" raVTOr"rl >.cl,.o,,) is God in God, who is said to be in the bosom 
of the Father, inseparable, indivisible, one God. All things, 
whether spiritual, or intelligible, or sensible, were made through 
Him, by the proximate operation of the Word in identity. He 
is the Saviour who revealed the bosom of the Father.-The tint
begotten of all creation was produced from the thought of the 
Divine mind (dro rilc I""olac rilc i" r; "'''Xi). The only-be
gotten in identity, through whose inseparable power the Saviour 
acts, is the light of the Church, which was before in darkness 
and ignorance. VIII. It is difficult, however. to distinguish the 
opinions of the Epitomist from those of Theodotus in this 
passage. Neander says that {3v8oc ... ouc. >.oyoc. composed the 
Valentinian Trinity. p. 101. 

I ;, II'ly~. l/Iall'l" ,I'ItTrJP 0111'11 ... rJ.IfTW" rWII rpo{3>."oilfT"''' bro f3G-
80vc. xxix. Compare S. L. 5. DCXCV. 3. ro a' d6paro .. ml lJ.PP'ITOl1 
.:O>'roll Ul·0I'rJ.lI'aC aEOU. {3a8111' lIuro" CECAqCIIII',,,llfTri8i,, rillEC, WC 
a" rEp'El).~1I cal lyco>'rlll',jI'EJIO" ra ralfTlI. dllil/llCTO" rr cal 
dJripllIfTO ... 

2 III r>'1Ipwparl O~II i"6r,,roc OWII''''. imG'TQC rw" 11&.,," .... 1alOI1 
tXfI 'II">';'P"'I'II. rrl" II'v'vy/ll". XXXII. Neander, p. 97. 
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account, Cle~ent I charges the Valentinians with 
teaching that God suffered, because the pleroma 
suffered with the suffering lEon. We eee, too, 
from the passage just quoted, that the female lEon 
was sometimes included, when the male only was 
named. As the Father was made known only 
through his only-begotten, or the Son, the latter 
was said to reveal or give form to all life; and in 
this respect the name Father was gi ven to the 
Monogenes. He stood in the relation of Son to 
God, in the pleroma; of Father, to all created 
existences. Clement himself appears to ha\'e en
tertained a similar notion; for he I says, that as 
the Son beholds' the goodness of the Father, so 
God works, being called Saviour; the Beginning 
or Principle of the universe; the first image of 
the invisible God before the ages, which gave 
form to all that was created after it. He was 
called a light inaccessible; the • person or coun-

1 xxx. xxxi. 
I SIIO",a Ot ,1p1p'a& a.oW· lrd, we: p>"ir" roii IIarpOe: njll «ya61i

T7p'a lJ vioe:, l",py,i lJ a,oe: l:wrr}p 1CI">..,,pi"Oe:, IJ rlii" 8>..",,, apx,r}, 
iirtt; dr""/",ttITat ",t" i" roii a,oii roii aop6.rov, rp';'r" "a1 rpll 
aU'''..,II· rnVrw",,, OE ra ""f}' ~avrr}1I cf1l'aYTa y""6"",,a. S. L. 5. 
DCLXlX. 11. 

I "ai, lJ pi" ,liil: drp6"&ro,, ,1p1p'at, we: f'O"oY'''r}e:, "a1 7I'pwnS
rome:. X. arpo",roll ~e: "a1 o':lIa",te: a,oii. XlI. 

t rp6"lII1I'o" Of 1I'arpOe: lJ ville: 0,' o~ y"",pi4'uut lJ 1I'urip. x. See 
XII. XXIII. Compare P. L. 1. c. 7. cxxxn. 15. S. L. 5. DeLXV. 

30. ird "'POI1W11'O" ",i" r;;e: a,u:vv",i""e: U>..,,6dae: a vwe: roii a,aii. 
S. L. 6. DeCCI. 28. L. 7. DCCCLXVI. 26. In 2 Cor. iv. 6. we 
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tenance of the Father; the 1 principle or begin
ning of the contemplation of the Father; the 
I heavenly bread, and spiritual nourishment, 
giving life through eating and knowledge; a the 
light of men, that is, of the Church, with refer
ence to the last pair of lEons in the Ogdoas, 
"AlIflpw1rO( and 'EKIC~"(Jla; the • Invisible Name. 

We have seen that in section viii. where the 
Epitomist appears to be speaking his own opinions, 
he calls the Word in identity, the Saviour; but 
in section xix. we find the following comment on 
the words, The Word was '11Ulde flesh. "The Word 
was made flesh, not only when he appe~red as 
man on earth, but when, in the beginning the 
word in identity became man (that is, the Son) 

find "'po, ~1IIT'tlpO" T;;, 'Y"'tllIII, Tij, aO£", Toii SlOV i" 'll"potl'''''' 
'I"tIOii XpltlTOii. 

1 /) at vl(}, l.px~ Tij, 'll"aTp"';;, inr~PXfl 8ia,. xu. 
I o~o, itITl" dPTO' i'll"ovp~l'w,. Xlll., evidently with reference 

to J obn vi. but I doubt whether this applies to the Monogenea 
of the pleroma. 

• xiii. Neander, p. 103. 
, TO at l.cSpaTO" ;)I'opa, ;; ... fp itITl" ;, vio, /) pal'O'YfJlf". 

XXVI. Bv8o" or the Father was ciJ'III"OpatITO" the Son was the 
name, but inviRible. Compare XXXI. where it is said that the 
void ofknowled~ (lCi"IIIpa 'Y"Wtlllll') occasioned by the error of 
llofla, is the shadow of the name, that is, of the Son, the form 
of the lEons: lJ'II"lP itITl tllClil Toii o"cSpa.ro" hlp itITl" vicl" parxl" 
TW" a1'''111''. Of the lEons also it is said that they are a name 
which cannot be named «(j"OfW dI'III"opatITo,,· but Neander, p. 
99, appears to have thought that i$"opa TOii a "fIIl'Opa.tlTOV, was the 
right reading), a form, and knowledge. See Neander, p. 106. 
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in outline or figure (ltaTa 1I'Ep''Ypac/nI1l, so Ital ~ ltaW 
., , " d • , acaGTOll 1I'EpWpUITa, Ital 1I'IP''YE'Ypa1l'f'a,. X. an IIp:'' 

,., ') t' "X"l'at1'lI "V 1I'tP''YE'YP"I'JUVlI. XI. no In essence; 
and again he became flesh, when he wrought 
through the 1 prophets. The Son of the Word in 
identity is called the Saviour; for c, in the begin
ning was the Word, and the Word was with God: 
that which was bom in him is life;" and the Lord 
is life. Again, when St. Paul tells us to put on the 
J new man, created after God, he means that we 
should believe on him, who was created by God 
after (ltaTa) God, the Word in God. The expression, 
created after God, refers to the perfection which 
man will finally attain. The Word of the Word in 
identity is the a image of the invisible God, the 
first-born of every creature, born without passion, 
the original author of all created essences; for in 
him the Father made all things. He is said to 

1 The Valentinians held .that the Spirit, which was imparted 
specially to each of the prophets to assist him in his ministry, 
was poured forth generally on all the members of the Church; 
whence it came to pass that signs of the Spirit-healing of dis
eases and prophecy-were accomplished in the Church. 1'hey 
knew not, the Epitomist adds, that the Paraclete, who now 
works immediately in the Church, is of the same essence and 
power as he who worked under the Old Testament. XXIV. Nean
der, p.131. 

I With reference to Ephesians iv. 24. i"oufTa,,6al ro" Ka&llllJl 
avOptnrOJl, rOIl Kara 9(oJl KTI"oi"ra. 

I 8r: il1TIJI Et ... ,:,,, roii 9EOii roii ciopdrov, 'lrpwr6roA:or: 'lrU""r: Krl,,'III,. 

Col. i. 15. 
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have taken the form of a servant, not merely 
because he took flesh at his advent, but because 
he took the essence of the subject or inferior (7'0W; 

V'Ir'OICE'phOU). This essence is a servant (80vA.,), 
because it is passive (,..a9rrnJ), and subject to the 
efficient and dominant Cause. Here we find men
tion of a Word in identity, who was in the ple
roma; of a Son (7'~ICVOV) of this Word in identity, 
who was called the Saviour; who was the image of 
the invisible God. the first-born of every creature; 
who tOok flesh and was the perfect J man, in whose 
image Adam was formed. Some of the early 
fathers supposed that Adam is said to have been 
made in the image of God, because he was made 
in that form which the Saviour afterwards as-

. surned. J To the first-created Word of God, the 
Word of the Word in identity, was applied the 
third verse of Psalm ex. (in the Septuagint cix. 3.) 

, 'E ' , I , "'po watopou E'YIVV'laa aE. 

The EpitOmist gives no detailed account of the 
passion or suffering of l:o+la, the last lEon, ill the 
pleroma. He a says incidentally that, "wishing to 
attain to that which was above knowledge, she 

1 See Neander, p. 102. With respect to the different penon8 
to whom the name Saviour is applied, 8ee p. 113. 

• xx. 
I xxxi. tti""'pa 'Y"':'.JE",,, oppoaed to rMp"'p'" Thu8 iavrO" 

lel"':',,ac:, rOllrlfIT'" iJCroc: roii SPOil 'Y,,,oPEVOC:. xxxv. See Neander, 
p.106. 
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feU into ignorance and loss of form, (apop+la,) and 
occasioned a void or vacuity of knowledge. She 
would have been dissolved and lost out of the 
pleroma, had she not been preserved by "Op~, 
1 who separates the created world from the ple
roma.'· 

I Christ, having left '1:o+1a, who emitted him, en
tered into the pleroma, to entreat assistance for 
the Wisdom left without. With the good pleasure 
of the lEons (;~ Ev80,,[af: T;'II ai~IIwII), Jesus was sent 
forth as the Paraclete to the lost lEon; hence 
Jesus was called the Paraclete: he had with him 
the fulness of the lEons, as he proceeded from 
the whole (0.71'0 TOU ~~ov). It was S before said, 
. that the Word in the principle or only-begotten 

1 xlii. See Neander, p. 110. 
I xxiii. 0 ai"l"dI"JIOf: roiif: ailii"af: Xp'117"6,. XLI. Theodotus 

compares St. Paul to the Paraclete. As the Paraclete was sent 
forth after the passion of the lost JEon, St. Paul was sent forth 
to preach the resurrection after the passion of the Lord. 

I vi. Neander, pp.114. 117.121. says that Noii, was the gene
ra1 representative of the highest agent in each scale of being. 
He refers to a passage in section vii. 0 at iJlT'aii8a ~8d,. ov/c in 
poroy,r'f:, rill' wf: poroy,r", ft'pO, Toii 'Aft'0117"6Aov ft'po"ayo
p€V'Ta,,-a!S£ar w, #'OJIOY'JIOii, (John i. 14.) 8r, ,If: /Ca, 0 ahro, ':'r, 
ir ,"I' rj ul"u ft'plIIToro/COc il17"'" 'J'It1Oiif:, ir ai ft'A'IP'par, #'Ovo
y'''';f:' 0 at ahr6f: 1.117"', TOlOWO,':'V l/Ccil17"t' r6fl't', 010, /clx",pij"oa, 
cJvvaTa" /Cae aha, ft'OT' roii pdvaJlT'o, 0 /Cara{3a, I"pl,ua&. Com
pare IV. and XXXIII. quoted in Note 3. Neander admits, however, 
that there is a confusion of names and persons in the Valentinian 
systems. 
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was Christ, the word and life; and, acconling 
to Irenreus, Christ was emitted by No~, or the 
only-begotten. But the Christ of whom The
odotus is now speaking, was 1 emitted from the 
thought (E~ Evvolac) of l:ofla, and was called the 
image of the pleroma. When he left his mother 
and ascended into the pleroma, he was detained 
there by all its members, and, consequently, by 
the Paraclete. I He received the adoption of a Son, 
being added by election to the pleroma; and 
becoming the first-born of all that is here below, 
he is, as it were, our head and root; the Church 
being the fmit of Christ, who, fleeing from that 
which was uncongenial to him, was gathered 
into the pleroma, having been emitted from the 
thought of his mother. 

• After the mother had been deserted by Christ, 
whom she emitted in perfect integrity (oMa:A"poll), 

1 xxxii. 
I xxxiii. As Christ was emitted by !.O;ia, he was an image, 

not a member, of the pleroma. 6"a oJ., lr: "{vylae W'pofPXlTG' 
W''''1p'l'rua itIT,,,· 6"G ai riW'o i"ae, dr:o .. le, XXXII. Compare 
XXXVI. The same remark is quoted by Clement; S. L. 4. 
DelIl. 33. The Epitomist, if I interpret him rightly, calls this 
application of the title first-bom StJfIiour to the Christ, emitted 
by l:otpla, a perversion of the true doctrine. ~tIT'" oJ" ;, MYOC 
o~e 7nJpar:oll"i'« rojj ~l'lTipov, ir: rojj ~frOr:ILP"OV W'pwToror:ol' 
"''1'"'' ro" ",.,rijpa. Compare XIX. ~a r:al rq" ob"la" ir: roii 
WOr:ILI""OV, 

• xxxix. 
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she emitted nothing perfect; but 1 produced the 
Ruler of the dispensation in the image of him 
who had left her, and who was himself the type 
of the Father of all things; but, as she pro
duced him because she longed for the perfect 
Christ, he was inferior; and when she saw his 
inferiority, (n111 fl'lrOTo,J.all awou,) she was seized 
with aversion for him. 

J Jesus, who descended, was the good pleasure 
(Iv80"la) of the whole; for in him was all the 
pleroma bodily; all the seeds, therefore, suffered 
in his suffering. The whole was disciplined, and 
sympathised in the passion of the twelfth lEon, 
'I.o,la. S Jesus, our light, as the apostle says, 
having emptied himself, that is, having come 
without the boundary, (TOU l;pov,) as he was • an 
angel or messenger, brought with him from the 

I xxxiii. There seems here to be a play upon the word d7fO

TOp.La, which may mean either the defective state of the ruler or 
the dispensation; or his severity, with reference to the character 
of the ruler of the dispensation. d7fOf'op.ta means severity. S. L. 2. 
CCCCXCIV. 5. 

I xxxi. Ih-, i., aw; KarOKli .. ib T~ ")"'IPIIIl'a Tijr: 6rOr"Tor: tTIII
paTKiiI,. Col. ii. 9. See also Col. i. 19. Neander, pp. 113.116. 

a xxxv. "po, T~ ,iii" i3 .. piilTOII .. po~y"yrll, TOlITl.tTT' TOil 'I"tToiill. 
XLI. 

4 Theodotus applied to Jesus the title of the angel of counsel. 
(Isaiah ix. 6.) t11I"a,"l.tTaJITo, ot Kal Toii 'Ir).."pwl'aTO', EK7flI'JI'rTUf. 
/) Tij, /low)..ijr: 4yyrMr:, Kal ylYllrT'" Kr,a)..J} TWII 8>..111" prrb. TO" 
W'UTlpu. XLIII. The Valentinian definition of an angel, was a 
fI1Of'd hafJiftg the an1lOUncemerat (d'lraYYl)"la,,) of the SelJ-e:mtent 
(Toii OJITO'). xxv. Histoire du Manicheisme, tom. i. p. 571. 

1 
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pleroma the angels of the excellent seed. 1 1:0+1., 
when she saw him and his likeness to the light 
which had left her, ran towards him rejoicing, 
and worshipped him; and when she !law the male 
angels who had come forth with him, she was 
ashamed, and put on a veil. Hence, the apostle 
orders women to hear power on their heads, on 
account ofthe angels. (1 Cor. xi. 10.) 

I The Saviour then imparted form to all things, 
thereby condemning and healing the passions of 
l:ofla; revealing from the self-uisting Father 
what was in the pleroma, and rendering her 
free from passion. Thus, through the appear
ance of the Saviour, ~o.la obtained existence, 
(she was before in a state of dissolution,) and the 
things without the boundary were created (John 
i. 3.) by introducing the passions into the essence of 
what Theodotus calls the second disposition (riif 
8EVTlpac 8&a9laEflJC). 3 The passions, being incor
poreal, could not collectively form an essence; 
but they were transferred into matter, and then into 
bodies and concrete substances (f tI1J1~p;l'aTa). 
Each body also received its natural adaptation. 

1 xliv. 
I xlv. As the Only-Begotten gave form to all within the 

pleroma, so the Saviour gave form to all without it. Hence 
the expression p.o~" TWI' aic:,,,..,,,, applied to the Son, in xxxi. 
See Neander, p. 120. 

I xlvi. See Histoire du Manicheisme, tom. ii. p. 162. 
, These concrete substances were formed out of earth, water, 
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I The universal Sa,·iour thus became the first 
Demiurge. The second 1:o;:a built a house 
for herself, and supported it on I seven columns. 
She first emitted God, the image of the Father, 
through whom she made the heaven and earth, 
that is, the things on the right and on the 1eft. 
He, as the image of the Father, becomes a Father, 
and 3 emits first the animal Christ ("rOil t/!UX,,0o1l 

and air. XLVITI. Beausobre translates tnry"pll'aTa Ital IIwl'aTa, Ie, 
corpI mizte, et viva",. 

I xlvii. The Demiurge is called the image of the Only
Begotten. VII. Neander, pp. 120, 121. 217. where he quotes S. L. 
4. DCIlI. 24. 

I Proverbs ix. 1. It is scarcely necessary to observe, that the 
early Fathers applied the name %o;la to the second person in the 
Trinity. Clement has i",l ri;c trOflac T;;C "'PWTOltTtIlTOV Ttj a'ii. 
s. L. 5. DCXCIX. 23. 

• These various relations appear to correspond to the Mo"o
y,l'r)c Novc, the Christ (Aoyoc rcal Zwl), the "'PWToItTClITol, the 
archangels and angels in the pleroma. VI. x. Histoire du 
Mancheisme, tom. ii. p. 161. The "'PWToItTCIITol were seven 
in number, (with reference to the seven lEons, who, together 
with the Father, composed the first Ogdoas, as l:olJlla, with 
the leven columns, composed the second. See LXII. The 
number seven was perhaps derived from Tobit xii. 15. See S. L. 
5. DCLXVII. 5. and L. 6. DCXIII. 23. l1l'Ta 1"" dlfc" oi TJ) .. I"yltt
T1I" ov"dl'c" ~Xo",C "'pwroyo"oc 4yy.').",,, 4pXO"'c.) and, though 
numerically distinct, with reference to the circumscription of 
form, they were one and equal with reference to the similarity 
of their functions. As they received perfection at their first 
creation from God, through the Son, they were incapable of 
further advancement. x. Compare XI. In S. L. 5. DCLXVII. 3. 
we find oca T;;C TW .. "'pwroltTllITw" olarco .. la" which Potter inter
prets, tlarougla tlae mini,t,,, of tile Apo,tle,. Theodotus defines 
angels intellectual fire, and intellectual spirits. Intellectual fire, 

U 
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XPlGTOV), the image of the Son; then the arch
angels, the images of the lEons; then the angels, 
the images of the angels, of an animal and lucid 
essence, of which the prophetic word speaks, 
when it says, that the Spirit of God was borne 
upon the far.e of the waters; meaning, that in 
the union of two essences the pure would be 
borne on the top, the h~avy and material would 
sink to the bottom. 1 The epithet invisible, im
plied the absence of body in the beginning. 

J When the Demiurge had separated the pure 
from the heavy parts, through his insight into the 
nature of each, he formed light, that is, he made 
things manifest, a by applying to them light and 
form. This was prior to the creation of the light 
of the sun and heaven. He employed, in the 
work of creation, the passions from which ~ 
had been delivered. From her grief he formed the 
• spiritual things of wickedness, against which we 
have to contend; from her fear, the beasts; from 

when thoroughly purified, is intellectual light. The Son is light 
inacce8sible. XII. 

I The allusion here is to the Septuagint Version of Gen. ii. 1. 
it Of Y;; ~"ci6pI.lTO'. Histoire du Manicheisme, p. 161. 

I xlviii. See Histoire du Manicheisme, tom. ii. pp. 159. 
163. Neander, pp. 122. 142. 

I So in xli. ,.,.""vI,IV '/rEpI ToV lJIwro, TOV fa"lJ'To, KCll ~nr
TO" with reference to John i. 9. 

, '/r"lVf'I.lT",d Til, '/ro""pla,. Eph. vi. 12. Neander seems to 
consider this expres8ion as equivalent to Ta l/nIxuca. p. 123. 

1 
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her astonishment and perplexity, the elements of 
the world. Fire, according to Theodotus, is sus
pended and dispersed in the other three elements, 

and has not an appointed place like them. 1 Love 
of activity was the characteristic of the Demiurge ; 
he fancied that he worked by his own power, 
while he in fact unconsciously obeyed the impulse 
of l:ofla. 

2 Taking dust from the earth, a portion not of 

dry, but of various matter, he formed a material, 
irrational soul, of the same essence as that of 
beasts. This is the man 3 after the image (<<aT' 

HI:OVtl). The man after the likeness (<<a9' 01'01",tJ,1I) 
is he, whom he breathed into the former, and 
into whom he inserted something of the same 

1 xlix. Neander, p.122. The benediction of the Sabbath, 
which was inconsistent with the activity ofthe Demiurge, proved 

. that he was an involuntary agent. Rom. viii. 20. is quoted in 
confirmation of his compulsory agency, in ydp a"l'covpY0f:, 
.alr).."f: te,,,obl"JIO{; 1",,0 Tr;f: llof1af:, o~lTa, awotelJ'7lTOf: ,l"a" IJl'Oifllf: 
_1 oi ~v6pwll'O'. LIll. 

I L. Histoire du Manieh6iame, T. ii. p. 159. The Demiurge 
is said to have produced Adam at the conclusion of the crea
tion, having previously had him in his thought. XLI. 

I It is said afterwards that three natures sprang from Adam; 
the irrational (IJ xoiteOf:, teaT' dteo"a) represented by Cain; the ra
tional and righteous (IJ 1/nIx.UOt, /C46' IJl'Ol",,,,,,) by Abel; the spiri
tual (IJ ."."EVI'4TUOt, teaT' ,aia,,) by Seth. LIV. Neander, p. 128. 
To this infusion of the spiritual seed through the ministry of angels, 
the Valentinians applied the di1Iicult passage. Gal. iii. 19. LIlI. 

u2 
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essence as his own through the angels. Inas
much as he is invisible and incorporeal, he called 
his essence, 1 the breath of life. This, when it had 
received a form, became a living soul. J Thus there 
is a man in man, an animal i~ an earthly, not as 
a part in a part, but as a whole co-existing with II. 

whole by the ineffable power of God. • Hence he 
was created in Paradise, the fourth heaven, whi
ther the earthly flesh does not ascend. He was as 
a material flesh to the Divine soul. The words, 
4 Thu now is bone of my bone, alludes to the Divine 
soul concealed in the flesh; and the words, Flah 
of my flesh, to the material soul, which is the body 
of the Divine soul. I This material soul is called 
I ,- \ .1, ' a so TO awpa. TO ."VXIKOll. 

I O'T' O~JI d .. o ipfv,n,paTOr;. LV. I n. 
I In S. L. 5. DeXCIIl. 17, it is said that the Elect Souls are 

not initiated into the mysteries of the Divine nature, till they 
pass above the third Heaven. 

4 Compare liii. where the bone is said to be the rational and 
heavenly soul, into which the spiritual seed was inserted, in 
order that it might not be empty, but full of marrow. Compare 
also LXII. 

I To this material soul the Valentinians applied the terms 
atlr;erlary (See S. L. 4. DeV. 41.), the law warring against the 
law of the understanding; the tares which grow with the good 
seed ; the seed of the Devil, of the same essence with him, with 
reference to Matt. v. 25; Luke xii. 58; Rom. vii. 23; Matt. 
xiii. 25. LI. LUI. Compare II. XIV. In S. L. 3. DLVIlt. 19. 
Clement says that Valentin us introduced this notion of a tlwpa 
I/n?ctKOJl, because he thought generation evil in its own nature. 
I n LXXXI. we find mention of a tlwpartKoII "Jlriipa. 

Digitized by Coogle 



293 

I The spiritual seed was secretly inserted into 
the soul of Adam, by '1:ofla, having been supplied 
by the male angels. 

S In Adam then were combined three incor
poreal parts, the 1/Nx~ v>t&e.q, the 1/Nx~ 8ela, and the 
a7ripl'G 7rwvl'af'ucoll. Over these were thrown the 
coats of skins, with reference to those which our 
first parents made for themselves after the fall. 
I With respect to the spiritual and animal parts, 
we are not the children of Adam; they are both 
divine, and are emitted through him, not by him. 
He is our Father only as to the material soul. 
4 The spiritual is saved by nature; the animal, being 
endowed with free-will, has an aptitude for belief 
and incorruption, or for unbelief and corruption, 
according to its own choice; the material is lost by 
nature. 

$ The Christ who was emitted by l:o+la put on 

I liii. s. L. 4. DCIV. 3. 
I LV. See Histoire du ManicheilDle, tom. ii. p. 35. 
I Were it otherwise, all would be equal and righteous, and 

instruction would be in all, whereas the material are many; the 
animal not many; the spiritual few. LVI. 

'lvi. Compare S. L. 5. DCXLV. 9. Neander, pp. 128. 132. 
The spiritual seed is called Israel in Scripture, as in Rom. xi. 23. 
The spiritual seed is saved by receiving a form; the animal by 
a transfer from bondage to freedom with reference to Gal. iv. 26. 
LVII. 

i lix. l:ofia contained within herself the whole spiritual seed, 
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the seed from his mother, which is gradually 
fonned through knowledge. When I he arrived 
at the place which ~la occupied after her ejec
tion from the pleroma, he found and put on Jesus 
Christ, who was announced by the Law and the 
Prophets, the image of the Saviour. I The animal 
Christ whom he put on was invisible. But as he 
must be seen, be detained, and be conversant in 
the world, he must have a body the object of sense. 
I A body, therefore, was woven for him of an in
visible, animal essence. 4 He died in consequence 

the elect. This the Saviour commended to the Father, when he 
said, I"to tlay hands I commend my Spirit. I. 

I Compare xxvi. The place here spoken of is called ;, rOr'" 
rijc PfISOT7fTOC. See Neander, p. 120. A river of fire is said 
to flow from beneath the seat of l:of/Iia into the void space of 
creation, the place itself being fiery. It has on this account a 
veil, within which the archangel alone is allowed to pass, as 
the chief-priest alone entered into the Holy of holies; Jesus fixed 
himself there, that he might mitigate the fierceness of the fire, 
and open a passage for the seed through it into the pleroma. 
XXXVIII. 

, Compare xlvii. 
3 Compare L. See Neander, p. 135. 
t lxi. In LVIII. it is said that Jesus Christ, the great combatant, 

after the reign of death, saved and carried up with him the elect 
and called, that is, the spiritual and animal; receiving the fonner 
from his mother, the latter from the dispensation; and through 
them those who resemble them. Compare LXXX. Compare 
also the reason assigned in section v. for Christ's injunction to 
the Apostles that they should tell no man who he was. The 
Spirit which descended upon Jesus at the River Jordan was the 
Spirit of the thought (riic i,,6vll~lSffI"') of the Father. XVI. Nean
der, p. 138. 

Digitized by Coogle 



295 

of the departure of the Spirit which descended 
upon him at the river Jordan. The body could 
not die, so long as the life (the Saviour) remained 
in him. Thus death was overcome by a strata
gem; for after he had possessed himself of the 
body, the Saviour, withdrawing the ray of his 
power which had gone forth from him, destroyed 
death, and shaking off the passions, raised up the 
mortal body. Thus the animal parts are raised 
and saved; but the spiritual parts through faith 
obtain a higher salvation, receiving souls as mar
riage garments. 

1 The animal Christ sits on the right-hand of 
the Demiurge until the. consummation, in order 
that they may look o~ him whom they pierced. 
They pierced that which was visible (TO IjIO&vo/Uvov), 

that is, the flesh of the animal Christ. J The soul 
of Christ, when the body suffered, commended 
itself into the hands of the Father; but the spiri
tual seed in the bone he still retains. 

:s The rest (~ avci'll'ov(l'&c) of the spiritual is in the 

1 lxii. We find in XXVI. ;,pcirol ro aparo" roii 'I"lIoii· ~ "~la 
ICcU ~ 'EnX"ITla ~"TW" tl'ltlPIl{lTI"" rw" ala'f/fpOIITWIl it" I.lTTo>"{ITaro" 
aui. roii ITGplCiov. Compare 1. 87rpoi{3aM IIUPlClOJI ri Myt' ~ IT~ia, 
TO frJllVparllCOJl tl'ltiPlla, roiiro ITTOXlITUPlJlOf: lCarijXfhJl;' l:",rl,p. The 
Lord appeared as a man, not as an angel, through humility. IV. 

a This appears to be at variance with the quotation from sec
tion 1, in Note 5, p. 293. 

3 lxiii. Compare LXXX. and p. 258. 
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Ogdoas, which is called of the Lord (~ ICVPI~ Cwo"u.-
4nom, to disting;uish grom Ogdzbnzs of ple-

zsemaiZ:RH'g and davinp zs,§buls 

as garments. The other faithful souls remain with 
the but at ~;onsilil:&?t'atioil §bPall 

also ascend into the Ogdoas. Then will follow the 
mazszsi§bge whiz:h is common to all whil are 

sav§b,L Th??zs all aZS§b dlaced an §bdualitd ilnd 
know each other. J The 'spiritual, then laying 
asig§b the and their 

the angels, enter into the bride-chamber, within 

the boundary together with the mother, who re-

the Theil inteninent 
lEons they come to the sight of the Spirit, to the 

int§bl h:ctual m~'i§bZS,§bge Spzngy. 

4 The president of tde supper, the sponsor of' the 

the rOlf"Z; Whz;" the mo,h"i", togeg,b'i" with 
the is recd"eh into plerom", b,gs then to 
the power and rank now held by the mother. XXXIV. The ex
celle"t seed fje,t goes with the Saviour as far as the boundary, 
the" enkers witt him the d??, into the hE?roma. H,,,nce 
in Scripture Christ calls himself the door. XXVI. 

I lxiv. Compare LXXXVI. Neander, p.219. 
xxvii. find ,mnewhat "hscure g"eeription the 

traIl"k, of the first the regiIlkk, then 
into the presence of God, where it is said to be no longer a bride, 
but tn become a word (lEon), and to abide near the bridegroom, 
with first and "reated, dn this typm,,}, the 
entrance of the High-Priest within the veil. (Exod. xxviii. 32 ; 
Levit. xvi. S.) The space within the veil is called ;, J'O'1T~ 

Alln,RnIktl are made CirCUlIltll:???celt±khich 
no tr"n? the 

• lxvo 
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wedding, the friend of the bridegroom, standing 
before the bride-chamber, hearing his voice, re
joices. This is the folness of his joy and rest. 

We have seen that 'Io;la contained within her
self the 1 Apiritoal seed, the elect, and that she 
inserted the seed secretly into the soul of Adam. 
ThiEl seed was an efBuence of the male, and an
gelic. Thus the soul and the flesh, which had 
been emitted by 'I.o+la in a state of separation, 
were fermented together into one. The sleep of 
Adam was the oblivion of the soul, which pre
vented it from being 2 dissolved like the spiritual 
seed inserted into it by 8 the Saviour, who, 
when he came, awakened the soul, and ignited 
the spark, by the power of the words of the Lord. 

4 It appears to have been one of the tenets of 
the Valentinian school, that whatever sees, and is 

1 ii. To this seed the Valentinians applied the scriptural ex
pressions, Tile 'f14,k ";"ijied by tAe Wo,d, tile apple of tile eye, 
lie gJ'ain of ",,"Ia,d Ited, tAe leaDen. 1. In 11. it is said to be 
inserted into the elect soul, while asleep, by the Word, after the 
formation of the tlw",a ""","'0". 

a llo;ia, and consequently the spiritual seed, was in a state 
tending to dissolution. . .., w. 

• x. Generally that which is created has an essence. SAwl: yap 
TO 'YfJ'JfTO" oW!C avtWtlUJ" ",I.". In XI. it is asked, 1I'pOtllol1l'O" oi TOW 

;",,,,,,,,aT&tITOV, 1I'WI: a" f1,,; 1I'WI: ~ a., !Cat d.,O",aTa a,a~pa aVrw" 
1).''Y1TO, f& ",1) axl,,,,atlu'~" 1I'fP''Yf'Ypa",,,,I..,a, f'Opfj !Cal tI';'f'4T,; 
Hi.toire du Manicheisme, T. i. p. 550. 
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seen, must have a body and a form. The Mov01E~ 
Nov~ had a peculiar form and a body suitable to 
his pre-eminence over all spiritual existences. 
The 7rpW'I'OICTUrTo: also had a body suited to their 
superiority over the essences below them; but 
not similar to the bodies in this world. They 
always behold the countenance of the Father, 
that is, the Son: they behold him not with the 
eye of sense; but with the intellectual eye which 
the Father has given them. 1 Archangels and 
angels have also bodies, incorporeal and without 
form, when compared with the bodies in this 
world; defined, and objects of sense, when com
pared with that of the Son. The case of the Son 
is the same with reference to the Father. Each 
spiritual existence has its peculiar power and 
peculiar dispensation. 2 Dremons have bodies, 

1 xi. When the Lord was seen by the apostles in glory on the 
Mount, they saw not the light with the eye of flesh; for there is 
nothing in common between that light and the flesh. But the 
power and will of the Saviour endowed the flesh with power to 

see; moreover, what the soul saw, by its intimate union with 
the flesh, it enabled the flesh to see. v. Compare XI. See His
toire du Manicbeisme, tom. i. p 472. The Lord appeared 
on the Mount, not on his own account, but on account of 
the Church, to shew the perfection to which he would attain 
after his departure out of the flesh; and to fulfil the declaration 
in Scripture (Matt. xvi. 27. Luc. ix. 27.), that some who were 
standing there should not taste of death, until they had seen the 
Son of man in glory. IV. 

t xiv. Reference is made to the parable of the rich man and 
Lazarus, to prove that the soul is a body i and to the declaration 
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for they have form, as well as a sense of torment. 
The soul is a body; for. unless it was a body, 
it could not suffer punishment; since the visible 
body is not purified by fire, but resolved into 
earth. 1 The dove also appeared in a hodil y form 
at the baptism of Christ. 

I have noticed the resemblanc(' of the creation 
of the Demiurge to the pleroma. The I 'lrP,,"O

KTICJ~O: were the seven lEons, who, together with 
Bv80~, constituted the first Ogdoas. The arch
angels were the other lEons. The next in order 
were the angels. who accompanied the Saviour, 
and announced his coming. 3 He was seen also 
in his descent by Abraham, and the just men 
who are in their rest on the right hand. Where
fore the Lord, aft.er his resurrection, preached 
the" Gospel to the just men at rest, and transferred 
them to live in his shadow: for the presence 
of the Saviour on earth is the shadow of his 
glory with the Father; the shadow of light is 
not darkness, but illumination. 

of St. Paul, 1 Cor. xv. 49. that, as we have bome the image of 
the earthly, we shall bear the image of the heavenly, i. e. of the 
spiritual, to prove that there are spiritual bodies. xv. Compare 
LXXXI. 

1 xvi. 
I The Valentinians also called the JEons ).o'rot. xxv. His

toire du Manicheisme, T. i. p. 571. 
a xviii. Christ said that Abraham rejoiced to see his day; that 

is, his appearance in the flesh. John ~iii. 56. 
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1 Jesus himself stood in need of redemption. 
J He had it, inasmuch as he came forth out of the 
pleroma; and he brought with him the angels 
for the correction of the seed. They are anxious 
to enter into the pleroma, but cannot enter without 
us: they pray, therefore, I as for a part of them
selves, and ask remission for us, in order that we 
may enter with them. Nor can the mother enter 
without us. • Jesus was redeemed by Him who 
descended in the dove j and the angels were in 
the beginning baptized ,in the redemption of Hi" 
name. They are baptized for us, inasmuch as we 

1 xxii. Compare LXXXV. respecting the temptation. Neander, 
p.137. 

I xxxv. 
I Wt ~l7rEp p.ipovt. See Neander, p. 218. In the following 

section, XXXVI. it is said that the angels were emitted in unity. 
I." ~,,6T"T'. We, on the contrary, are divided, P.E/UP'''plJlOl • . On 
this account Jesus was baptized: that which is indivisible being 
divided, until he unites us to the angels in the pleroma; to the 
end that we, who are many, becoming one, may all be mixed 
with the one who was divided through us. 

a xxii. See Neander, p. 141. We find here the Valentinian ex
position of the obscure passage in the First Epistle to the Corinth
ians, xv. 29. respecting the baptism for the dead. We are the 
~ead, being as it were dead in our present condition: the living 
are the male angels, not subject to this condition. We shall be 
raised in a condition of equality with them; to an union with 
them, as members with members. In LXXXlJI. it is said that 
impure spirits frequently descend into the water together with 
the person to be baptized, and, partaking of the seal, thencefor
ward become incurable. Hence, though baptiRm is an occasion 
of joy, that joy is Iningled with fear, lest the candidate should 
not descend into the water alone. 
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are parts of them j in order that we, having the 
name, may not be prevented from passing into the 
pleroma by the boundary and the cross (~po( lCa: 

fTrGvpO(). Wherefore in the imposition of hands at 
the conclusion of the ceremony of baptism, the 
Valentinians used to say, Ei( :XbTf"a)lJlV a'Y'YE:X~nJV, 

that he who receives redemption may be baptized 
in the name of him, in which his angel had before 
been baptized. 

We find frequent mention of the Church, of the 
elect and called, of male angels, of the right and 
left, of the excellent seed. 

1 The Church is called the elect race, the body 
of the Son, the heavenly bread, the blessed assem
bly. The elect are said to be of the same essence 
with reference to that which is subject (lCaT~ TO V7rG

ICE~EVOV) as the Son; and to be destined to the 
same end. I All are called; but they who abound 
more in faith are chosen. The faith of the called 
differs from that of the elect. a The Church is 
said to be of the same essence as the body of 
Jesus j ~nd in' another place Jesus, the Church, 

l' .•• IV. XIU. 

I ix. Where passages of Scripture are quoted to show the die
tinction between the called and chosen. 

I xlii. 
• xvii. Bodies are said to mix with bodies. But the junction 

of spirit with spirit, or of the spirit with the 10ul, il by juxta-
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and 'Ito,:a, are said to be a mixture powerfully 
pervading all bodies. 

The Valentinian comment on Gen. i. 27. In 
the image of God created he them (av,.out), male 

and female created he them, 1 was, that allusion 
was then made to the best prolation of 'Ito,la, of 
which the male were the elect, the female the 
called. The male they called angelic; the fe
male are themselves, the excellent seed. Thus 
the male remained in Adam, the whole female 
seed passing from him became Eve: from her 
came the females; from him the males. 2 The 
males were caught up with the Word; the female, 
becoming male, were nnited to the angels, and 
passed into the pleroma. Hence the woman is 
said to be transformed into the man; and the 
Church, here below, into angels. 

position, not by mixture. The Divine power passes through the 
soul, and sanctifies it to its final perfection. But power penetrates 
not in respect of essence, but of power. 

I xxi. But it is said in XXXIX. that llofIa having emitted the 
angelic existences of the place and the called, detained them with 
herself; the chosen angelic existences having before been emitted 
by the male. (The reading in Potter's edition is KA.~p",,., but 
KA."r';;,. seems to be the true reading.) 

I These are the faithful souls which remained in the place 
with the Demiurge. See LXIII. In LXXIX. the seed is said to be 
the offspring of the female, until it receives a form; it is then 
transferred into the male, and becomes the son of the bridegroom. 
Nearly the same statement occurs in LXVIII. 
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1 The excellent seed came forth neither as pas
sion with the dissolution of which the seed itself 
would have been dissolved; nor as a creature; but 
as children. The seed, which is to enter with the 
Saviour into the pleroma, was, as far as possible, 
strained out (CJVv8Iu~{afh,) in him; wherefore the 
Church is said to have been elected before the foun
dation of the world. 2 The cross, which is the type 
of the boundary in the pleroma, separates the un
believers from the believers, as the boundary the 
world from the pleroma. Wherefore Jesus in
troduces the seed into the pleroma, bearing them 
on his shoulders through the type. For Jesus is 
called the shoulders of the seed; Christ, the 
head. 

3 The right (Ttl 8E~'tI) were emitted by the mother 
before Christ asked for light; the seed of the 
Church afterwards, when the angelic seed were 
emitted by the male. • The powers on the left 
were emitted before those on the right; they re
ceived not a form from the presence of the light, 

1 xli. In S. L. 4. DellI. 16. the excellent seed is said to 
have come down to man in order to de8troy death by dividing 
it. 

I xlii. Clement, who appears purposely to have used, in many 
instances, the language of the Valentinians, in order to apply it 
in an orthodox sense, says,P. L.8. c. 12. CCCIlI. 16. 8po" iX0l'l" 

,"0" nallpo" ,"oii KlIplO1l. 
I xl. • xxxiv. 
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but were left to receive it from the place. I The 
right are said to have known the names Jesus and 
Christ before the advent of Christ. We have 
seen that Abraham and the other just men were 
said to be in their rest on the right. 2 In another 
place it is said, that of the descendants of Adam, 
the just, in passing through the creation, were 
detained in the place; the rest, in the creation 
of darkness, on the left hand, where they felt the 
fire. J When God is said to visit the sins of the 
fathers unto the third and fourth generations, the 
Valentinians interpreted the three generations of 
the three places on the left, and the fourth of 
their seed: by the thousand generations on which 
he showed mercy, they understood the places on 
the right. 

Clement • quotes from an Homily of Valen-

I xliii. Compare XXIII. where St. Paul is said to have p~hed 
a begotten and suffering Saviour, on account of those on the lea 
(0,,1 roUt IIp&lrrtPOVt, not dpif1TOVt), in order that being able to 
know him they might fear him in the place; and also a spiritual 
Saviour from the Holy Spirit and the Virgin, as the angels on 
the right know him. (See LX.) For each knows the Lord in a 
peculiar manner; and all the angels of these little ones, the elect, 
who will hereafter be in the same inheritance and perfection, do 
not alike behold the countenance of the Father. The pass&88 

appears corrupt; but the allusion seems to be to Romans i. 
3,4. 

I xxxvii. I xxviii. 
• S. L. iv. dciii. 22. Neander's translation (p. 121.) is, "What 

i. the cause of the image? the greatness of the countenance, 
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tinus the following pB8sage :-" The image is as 
inferior to the living countenance, as is the world 
to the living JEon. What, then, is the cause ofthe 
image! the majesty of the countenance, which af
forded the painter a type that it might be honoured 
through his name; since form was not found to 
have any existence of itself, but the name filled up 
what was wanting in the thing created; and that 
which is invisible of the Deity co-operates to pro
duce faith in that which is formed." Clement's 
comment on this passage is, that Valentin us calls 
the Demiurge, inasmuch as he is called God and 
Father, the image and prophet qf the true God; 
he calls ~ofla the painter, whose creation is the 
image, to the glory of the invisible; 1 since what 
proceeds from the Syzygy is a pleroma, what 

which gave the image to the painter to be glorified through his 
own appearance (g"ol'a, in the Greek), since no image is found 
to be any thing existing of itself; the appearance of the original 
must fill up the deficiency of the image; and the effect of the 
revelation of the invisible Divine existence is to procure belief 
for the apparent image." His interpretation is, .. As the image 
is nothing existing in itself, and is only a defective representa
tion of the original; so the whole apparent universe (the Demi
urge, together with his creation, considered as a whole) ia only a 
defective representation of the glory of the Supreme God, and 
can only be rightly uuderstood and interpreted by those to whom 
the revelation ofthia invisible God is already intimately present; 
the living lEon is Bvlld,; the painter, according to Clement's ex
position, the Divine l'.ofpla; the image, the Demiurge and his 
creation, whom the Valentinians were accustomed in another 
reaped to call the prophet of the true God." 

1 Quoted in xxxii. 

x 
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proceeds from unity is an image. But J since 

that which appears is not from him, the soul comes 
out of the middle space, the excellent seed; and 

this is the inspiration (T~ E~'{,fIfI,,",) of the ex.
cellent spirit, which is breathed into the soul, 
the image of the Spirit. Generally the Valen
tinians I say, that what is said of the Demiurge, 

who was made after the image, is prophetically 
spoken with reference to a sensible image, in that 
part of Genesis which treats of the generation of 
man; they transfer the likeness (Tq. o~ow",Ta) to 
themselves, saying that a the insertion of the ex.
cellent spirit was unknown to the Demiurge. 

The generation of death~ according to • Val en
tinus, was the work of the Demiurge; and the 
excellent race came down from above to destroy 
it. This they were to effect, being themselves the 
children of eternal life, ~y dividing it among 
themselves; so that death would die in them and 
through them. 

5 The Valentinians said that the Saviour taught 
the Apostles the first truths typically and mys-

J Compare lxii. TO ~a'''0l"''o", I Compare 1. liv. lv. 
J Compare liii. 
t S. L. 4. dclli. 9. 16. According to Clement, as well as the 

Valentiniana, Y'''Ellle and ;BoP« are correlative; the former im
plies the latter. YE"ill" yap 'lrU""', ',,"ua, Kal f8opu. S. L. 3. 
DXXXII. 12. See also DLJIJ. 35. ' lxvi. 
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tic ally ; the second in parables and renigmas; the 
third openly and nakedly. 

I According to the Valentinians, fate was a con
course of numerous and opposite powers, which 
being themselves unseen, presided over the course 
of the stars, and governed the Universe through 
them. Of themselves the stars effect nothing; 
they merely indicate the action of the presiding 
power; as the flight of birds causes no event, but 
indicates or foreshews it. Some of these powers 
are friendly to man, some unfriendly. The Sa
viour delivers him from their hostile conflicts. On 
tbis account the new and strange star, shining 
with a new and not a worldly light, arose to put 
an end to tbe former disposition of the stars; and 
the Lord descended to transfer those who believed 
on Christ from the dominion of fate to the govern
ance of his Providence. 2 The Magi, wben they 

I lxix. lxx.lxxi. lxxii. lxxiii.lxxiv. Neander, pp. 139.217. 
We find ro.)" i;rtlT'Wro." roi" 1I'Xa~ra&" r:arci rq .. 9do. .. 1I'p6vo&o. ... 
S. L. 5. DCLXVIII. 12. In LXXVIII. it ia said that the astrologen 
were correct in asserting the existence of fate up to the time of 
Christ'a baptism. The Valentiniana thought that the Apostles 
were transferred into the twelve signa of the Zodiac.· As the 
birth (~ 'Yi"fIJ1,,) was administered by the latter, so was the new 
birth by the Apostles. xxv. In LIII. it ia aaid that man fancies 
himaelf a voluntary agent, when in fact he ia not. In LXXIII. 

the natural proneness of man to evil ia noticed. 
I lxxv. Theodotus here aays that the prediction of future 

events proves the exiatence of fate. The Magi Dot only Imew 

X 2 

Digitized by Coogle 



308 

saw the star of the Lord, knew that a king of 
the Jews was born. 

The birth of the Saviour delivered us from the 
creation and fate; his baptism snatches us 1 from 
the fire. Weare regenerated by baptism in the 
name of the Father, Son, and Holy Spirit, being 
t thereby rendered superior to all other powers. 
Baptism is called death, and the end of the old 
life: it is life in Christ. We are delivered, not 
by the mere washing, but by the knowledge com
municated to us-who we were; what we have 
become; where we were, and on what place we 
were thrown; whither we hasten and from what 
we were redeemed; what the birth, what the new 
birth. 

S Baptism is twofold, corresponding to the two
fold fire from which it delivers us, that which is 
the object of sense, and that which is the object 

that a king was bom; but a king to rule over the wonhippen of 
God, that is, over the Jews, who were then the only wonhippen 
of the true God. 

J lxxvi. I have here translated -yl"EG't(, the creation. LXXVU. 

LXXVllI. See Neander, p. ] 39. 
I Compare Ixxx. where it is said that baptism in the three 

names deliven us from every Triad which exists in corruption. 
s lxxxi. Tbeodotus here opposes the bodily spirit, rrl G''''f'4r&. 

I'll" "'''tvpa, to the spirit given from above, which is incor
poreal. 
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of intellect. J The sensible baptism, by water, de
livers us from the sensible fire; the intelligible, by 
the Spirit, from the intelligible fire. 

We have seen that, according to the Excerpta, 
the faith of the elect differed from that of the 
called. Clement, in the Stromata, 2 says, "that 
the Valentinians assigned faith to the simple (the 
mass of believers) but claimed for themselves, who 
are saved by nature, knowledge; which each in
dividual possesses in proportion to his more abun
dant portion of the excellent seed, and which is as 
far removed from faith as the spiritual from the 
animal. " 

Clement has S extracted from an Epistle of Va-

1 In lxxxii. and the following sections, we find some notices 
of the forms observed by the Valentinians in baptism, and of the 
reasons why they were observed. We find the s:tme notion re
specting a twofold fire in the Eclogm ex Prophetarum Scripturis. 
VllI. Clement, speaking of the fire which destroyed Sodom, 
says, ';~iyo .. TI TOii l/lpo .. lpo" 1r1IpOr; 1.':""011 i ... , Tr} .. d.:o~alll(t .. 
i"X,'",... P. L. 3. c. 8. CCLXXX. 15. Compare C. XLVI. 34. 
XLVll. 8. Eclogm ex Prophetarum Scripturis. xxv. In S. L. 7. 
DCCCLI. I, Clement distinguishes between 'Iriip, TO I/Ipo .. tpO", and 
TO ... fll'I/I6.yO .. .:a1 {36. .. all/lO ... 

• L.2. ccccxxxiii. 34. See p. 301. In L. 3. DUll. 6, Cle
ment speaks of heretics who interpreting Matth. xviii. 20. con
tended that the Demiurge II y' .. 'lItOllpyor; e,o" was with the 
multitude; the Saviour, the Son of the good God, with the one, 
the elect. 

a S. L. 2. ccccxlviii. 12. See Neander, p. 124. 
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lentinus, a statement to which we find nothing 
similar in the Excerpta. "That the angels re
garded that creature with fear because he spake 
greater things than were suited to a creature, 
through him who had secretly given him the seed 
of the essence from above, and who !poke boldly 
in him; as in the generations of the men of 
this world, the works of men are a source of fear 
to those who make them, such as statues and 
images, and whatever their hands make in the' 
name of God. For Adam, being formed in the 
name of man, (the" AII9pfll'lro~ of the pleroma) 
caused terror to be felt of the pre-existent man, 
as if he dwelt in him; and they (the angels) were 
astonished and quickly obliterated their work." 
Clement gives 1 another extract from an epistle of 
Valentinus, in which it is said that" One is good, 
by whose I freedom of speech was the manifesta
tion through the Son; and by Him alone can the 
heart be purified, every evil spirit being expelled 
from it. For many spirits inhabit it and will 
not allow it to be pure; each of them, frequently 
indulging in unbefitting desires, produces its own 
peculiar works; so that the heart resembles an 

1 S. L. 2. cccclxxxviii. 34. Compare what is said on the 
subject offate in LXIX. et seq. Neander, p. 140. 

I Grabe for o~ wapp""l, wishes to read 0:; wapov"l,. But in 
CCCCXJ.Vlll. 18. the passage just quoted, we find Kal waptn,,,",(,6-

p'''''''. 
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inn, which is pierced through with holes, and 
undermined and filled with filth by men who act 
without any regard to decency, and care nothing 
for the place, as belonging to another. In like 
manner the heaTt, 1 until it is brought under the 
govemance of Providence, is impure, and the abode 
or many dmmons; but when the only Good Father 
visits it, it is sanctified, and shines with light; thus 
he who has such a heart is blessed, because he 
shall see God." (Matt. v. 8.) 

Clement I says, "that the Valentinians defended 
marriage, inasmuch as their own lEons were 
emitted in pairs." This is confirmed in the 3 Ex
cerpta, in which it is said that, according to the 
Valentinians, the Saviour, when he told Salome 
that death would exist, so long as women bore 
children, did not mean to speak evil or the pro
creation of children, which is necessary to the 
salvation of believers, and must continue until the 
predestined seed is accomplished; but alluded 
obscurely to the female ...Eon from above, out of 
whose passions the creation arose, and who emitted 
essences • without form; through w born also the 

I Thil was effected by the coming of the Lord. See LXXIV. 

With respect to the evil Ipirits, see LXXXIII. 

I S. L. 3. driii. 1. In DXXIV. 42, Clement sayl that the 
Valentinianl maintained a spiritual community of women. 

3 LXVII. See L.3. DXXXII. 8. quoted in p. 152, Note 2. 
• Compare lxviii. lxxix. lxxx. 

1 
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Lord descended, to deliver us frem passion, and to 
introduce himself. 

Clement 1 quotes a pBssage from a letter of 
Valentinus to Agathopus, in which we find the fol
lowing strange notion. c, Jesus bore all things, 

and had his appetites in subjection, and thus 
wrought out for himself divinity. He ate and 
drank in a manner peculiar to himself; such was 
his control over his appetites, that the food be
came not corrupt in him, since he was not subject 
to corruption." 

Clement 2 quotes also a passBge from a Homily 
of Valentinus, entitled 'IffP: ,l)'",v, the object of 
which is to prove that God revealed to the Heathen 
many truths, which are contained in the Scrip
tures. "Many things," he says, "which are 
found in the public books, (that is, according to 

Clement, either in the Jewish Scriptures or the 

I S. L. 3. dxxxviii. 22. See Neander, p. 137. 
I S. L. 5. dcclxvii.4. lio'l OE cal rlii" "," co,,,6n,ra 'If'Pftl/3r.V

Of'T'''''' 0 /Copvl{laior: OVWf'T',,,or: i" r; 'If'fp'I{IIA ... ,, ;',wu, rcar« Al(I" 
ypGI{I" •• Dolla rlii" 'Yfypap,u""''' i" rair: O'lpotlIO'r: {3J~Aotr: dlpI".. 
Clra, 'YlypappEIIG i" r; iuX'Itll, "oii 9fOii' ra yap Cf"a (1. cOlvd) 
raiird I.flrl rei a1l'o rcapolar: pr,para, "opor: 0 ypa'lf'7'or: i" CapOI,' 
o~or: (flrl" U Aaor: (Grabe wishes to read Aoyoc) ;, roii J)yaq

pEJIOV, ;, 'fIlAoflllf"Or:, /Cat 'fIIAIii" awo". I understand him to mean 
that they, upon whORe heartH are written those truths, common 
to the Christian ScriptureR and the public boob, compose the 
people of the beloved. See Neander, p. un. 
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writings of the philosophers) are found also in the 
Church of God; for these are the common senti
ments proceeding from the heart-the law written 
in the heart-this is the people of the beloved, 
loved by him, and loving him." 

Let me here repeat what I have already said, 
that I do not profess to give a systematic account 
of the opinions· of the Gnostic sects. For such an 
account I must refer the reader to Dr. Neander's 
work. In no part of it are the learning and in
genuity of the author more conspicuous, than in 
that which relates to the Valentinians; yet I 
cannot refrain from expressing a suspicion that 
they are sometimes indebted to him for disco
vering in their opinions a connexion and con
sistency, which they would themselves have been 
perplexed to point out. Beausobre, though dis
posed at all times to place the doctrines of the 
heretics in the most favourable point of view, has 
pronounced what appears to me a correct judg
ment upon those of Valentinus 1. 

I .. La Theologie Valentinienne est trop obscure, pour entre
prendre de 1& developper. C'est un entassement d'enigmes mys
terieuse8, qui n'ont ete bien connues que des Maitres de Ia Secte, 
snppose m&me qu'ils entendissent ce qu'ils disoient. Il est 
vrai, que les Extraits de la Doctrine de Theodote, dont nous 
sommes redevables a Clement d'Alexandrie, en ec1aircissent une 
partie, mais il reste encore des tenebres capables d'arr&ter Ia 
curiosite la plus opiniltre." Histoire du Manichiiisme, T. i. 
p.550. See also p.579. 
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I Clement mentions Heracleo as the most cele
brated disciple of the school of Valentinus, and 
gives his comment on Luke xii. 8. He wlw ,Iud/. 
confess me before men, &c. "There is a twofold 
confession, one in faith and conversation, the other 
with the voice; the confession with the voice is 
made before the powers (of this world), and the 
multitude incorrectly think this the only confes
sion; for hypocrites can make it. Nor is this 
description universally applicable; for all who are 
saved have not confessed with the voice, and 80 

departed out of this life, as Matthew, Philip, 
Thomas, Levi, and many others. Moreover, the 
confession with the voice is not universal, but par
tial. By an universal confession, I mean an 
agreement of the practice with the faith; this 
will be followed by the partial confession before 
the powers, if need requires and reason demands. 
For he who has previously confessed in his life 
and conversation, will confess with his voice. Well 
also has Christ added with respect to those who 
co~fess, In me ('Ev i",ol), but with respect to those 
who deny, Me ('E",~). For they who do not confess 
him in their practice, deny him, though they 
confess him with the voice. They alone confess 
in him (iv aV1"~), who live in his confession and 

I S. L. 4. dxcv. ~2. In the Selection. from the Writings of 
the PropbeL'I, Heracleo is quoted 88 saying that some sects 
marked the ear. of baptized persons with fire. xxv. 
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practice, in whom he also confesses, embracing 
them and embraced by them; wherefore he can 
Dot deny himself. But they deny him, who are 
not in him; for he does not say, 'He who shall 
deny in me, but me.' For no one who is in him 
denies him. The words before 'men apply alike 
to those who are saved (Christians) and to the 
Heathen; before some, in life and conversation; 
before others, with the voice. Wherefore they 
cannot deny him; but they who are not in him, 
deny him 1.'" 

J Clement alludes to certain persons who pro
fessed to be followers of Nicolaus, but perverted 
his words. One of his precepts was, that men 
,lumld abuse (7I'apaxpci'aOa&) tAe flesA, by which he 
meant that they should cut off pleasures and de
sires; and by this discipline extinguish the im
pulses and appetites ofthe flesh; but they, misin
terpreting the precept, ran into every luxurious 
excess. In a another place Clement refers to the 
same precept, and says, "that Nicolaus, after the 
ascension of the Saviour, having a wife in the 
flower of her age, was charged by the Apostles 
with jealousy; whereupon he brought her forth 
and gave anyone permission to take her to wife." 
Clement defends the moral character of Nicolaus, 

I Neander, p. 156. I S. L. 2. ccccxc.33. 
3 S. L. 3. dxxii.21. 
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and says, II that he cohabited with no other 
woman than his wife, and that both his daughters, 
as well as his son, remained single." 

1 Clement mentions Carpocrates and Epiphanes, 
as maintaining the doctrine of a community of 
women. Carpocrates was an Alexandrian, and mar
ried a female of Cephallenia, by name Alexandria. 
Epiphanes was their son. He died at the age of 
seventeen, and was honoured by the inhabitants of 
Same, in Cephallenia, as a god. A temple was 
consecrated to him, and on every new moon the 
Cephallenians met together to celebrate his apo
theosis. His Father instructed him in the custom
ary branches of learning (T)'. E'YICVIC~'OV 1I'«u&;ov), 
and in the philosophy of Plato. He was the 
founder of the I Monadic knowledge, and of the 
heresy of the Carpocratians. His works were ex
tant in the time of Clement, who quotes a passage 
from a treatise concerning Justice, the object of 
which is to shew that the institution of marriage is 
at variance-with the justice of God, who meant all 
things to be possessed in common. The light of 

I S. L. 3. dxi. 20. 
I " I"l .. aou.;q 'Y"WI1'IC. Compare Ireneus, L. 1. c.2. p.51. 

Clement says of the true Gnostic, ~o .. aoll'o, 'Y1'Y"lTfu. S. L. 4. 
DCxxxlIl.12. Dcxxxv.23. See p. 254. Note 2. Clement think. 
that Carpocrates was led to the notion of a community of women 
from misunderstanding Plato. DXIV. 25. See DXXII. 20. DXXllI. 
18. Neander, p. 355, et seq. 
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the sun is common to all; sight is common to all. 
Human laws introduced property, and consequently 
1 injustice, by interfering with the community in
tended by God. 

Clement J says, that the Carpocratians were 
guilty of the most horrible excesses at their meet
ings. These excesses appear to have brought 
the Christian Agapre into disrepute, and to have 
occasioned their discontinuance. 

Clement a mentions Prodicus as a leader of one 
of the Gnostic sects. His followers asserted that 
they were by nature the sons of the Supreme or 
First God, and consequently at liberty to live as 
they pleased, being in subjection to no one, Lords 
of the Sabbath, born superior to every other race, 
royal children. They· denied also the necessity 
of prayer. 

1 s. L. 3. DXIV.3. The Carpocratians seem to have quoted 
Rom. vii. 7. in defence of this notion, I "ad not knonm ,i" but 
by tile lG.. They alleged also, Matth. v. 42. ri airoiil'Tl 111 

clOov (Clement has 00') in defence of a community of women. 
DXXXVI. 18. In L. 2. ccccxc. 20, Clement mentions a licen
tious opinion, put forth by one who called himself a Gnostic, on 
the subject of plelUlure. 

I dxiv. 13. Compare L. 7. DCCCXCII. 37. 
I S. L. 8. dxxv.4. 
t S. L. 7. dcccliv. 27. Clement says that they borrowed 

this doctrine from the Cyrenaic school. 
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Clement I mentions Julius Cassianus as the 
founder of the sect of the Docetre; and refers to 

one of his works, entitled, Concerning Continence, 
from which it appears that he adopted the notions 
of Tatian respecting the impurity of marriage. 
He quoted passages from 2 Apocryphal Scriptures, 
and perverted passages from a the genuine Scrip
tures, in order to support his opinions. Cle
ment says that "he had recourse to the fiction
that Christ was only a man in appearance
through unwillingness to believe that he had been 
bom of the Virgin, or partaken in any way of 
generation." Clement accuses him of borrowing 
from .. Plato his notions respecting the evil nature 
of generation; as well as 6 the notion that the soul 
was originally divine, but being rendered effemi
nate by desire, came down from above to this 
world of generation and destruction. 

1 S. L. 3. dlli. 38. l" yoii" ri r(p1 'EYKpardar: * 1ftp1 ElIJ'OV
X1ar:. The Docetm are mentioned DLVIlJ.18. L. VI. DCCLXXV. 
33. L.7. DCD. 13. See Histoire du Manicbeisme, T. i. pp. 
378.424. 

I From the Gospel according to the Egyptians. DLIII. 20. 
I 2 Cor. xi. 3; 1 Cor. vii. 1, 2; Jeremiah xx. 14. Cas. 

sianus interpreted the coats of skins in Gen. iii. 21, of the 
body. DLIV. 22. Compare the Excerpta ex Theodoti Scrip
tis. LV. 

• S. L. 4. dlxxi. 31. Clement says this generally of the 
Gnostics. 

• S. L. 3. dliii. 33. 
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Clement I mentions incidentally that the Phry
gians (the Montanists) called those who did not 
believe in the new prophecy, animal (1/NX"C~). 

It is stated in the I Extracts from the writings 
of the prophets, that Hermogenes inferred from 
Psalm xix. 4. that our Saviour, when he laid aside 
his body (",a,1If111l", fleshly tabemacle), deposited 
it in the sun. 

Clement a speaks of the Encratitle, who ab
stained from wine and from marriage. 

Clement • appears to have traced the origin of 
the Christian heresies chiefly to the opinions of 
the Greek philosophers. He 5 speaks, however, of 
barbarian sects as distinct from Greek philoso
phers. • He mentions, incidentally, that the fol
lowers of Simon Magus aimed at a resemblance 

I S. L. 4. dev. 1. There seems to be an allusion to them in 
L. 6. DCCLXXlII. 34. hrp cal i'll'l TW" 'll'pof'lTrllu" vii.. a" A,,,.,.. 
pi"", .. 71'apaT'IPfITr6". They are mentioned a1so L. 7. DCD.11. 

• lvi. Psalm xviii. according to the Septuagint version, in 
which the reading is, i .. T¥ I,AL" l6rro TO "q"",f''' awow. See 
Hiat. du Manicheisme, Tom. i. p. 564. 

I P. L. 1. clxxxvi. 26. S. L. 1. ccclix.24. L. 7. dcd. 12. 
• S. L. 6. dcclxxiv.5. 
• S. L. 2. ccccliv. ] 2. r1n aipi"uc ,lr .. f3a.p/JaPOI, rtT' 01 'll'ap' 

'"EAM,"l flAiI".,. 
• S. L. 2. cccclvi. 21. See Neander, p.344. 
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in morals to the permanent or immutable (T'f' 

ECM'WTC) whom they worshipped. 

Clement 1 says generally of the heretics, "that 
in their appeals to the prophetic Scriptures they 
either did not appeal to all the books, or did not 
quote the entire books to which they appealed, or 
did not quote them according to the substance 
(TO n,p.m) and context of the prophecy; but se
lecting ambiguous expressions, transferred them to 
their own opinions, picking out a few words here 
and there; not looking to the sense, but to the 
letter. I When their opinions were proved to be 
opposed to the Scriptores, they set at nought either 
the consistency of their own doctrines, or the 
prophecy itself; at all times preferring that which 
was clearer in their own estimation to that which 
was said by the Lord through the prophets, and 
confirmed by the Gospel and the Apostles. Des
pising that which lay immediately before them, 
and anxious to exceed the common measure of 
faith, they overstepped the truth. Clement a accuses 
them of vanity, and ambition. f Having said that 

I S. L. 1. dcccxci. 21. Compare DCCCXCllI. 14. In L.3. 
J)XXIX. 2, Clement speaks of some who when they read the Scrip
tures publicly, perverted the Bense by laying improper emphasis, 
and making improper paUles. 

I S. L. 7. dcccxcii. 6. 
a S. L. 1. dcccxcii. 25. 35. dcccxcvi.l0. 
t S. L. 1. dcccxciv. 12. Clement, however, admits that some 
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there are three states of mind, ignorance, opinion, 
knowledge: he adds that ignorance is the state of 
the beathen; knowledge, of the true Church; 
opinion, of the heretics. 

Clement 1 mentions among the heretics of his 
day the Peratici, Hrematitre, Caianistre. Ophiani, 
and I Entychitre; the last he classes among the 
followers of Simon Magus. He mentions also 
Heretics, who used bread and water in the cele
bration of the Eucharist a. 

traces of truth are to be found among the heretics. S. L. 1. 
CCCXLIX. 12. 

I S. L. 7. dcd. 10. I See Neander, p. 350. 
I S. L. 1. ccclxxv. 13. 

y 
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CHAPTER VII. 

WE will now proceed to consider Clement's 
opinions respecting the Supreme Being, and the 
distinction of Persons in the Godhead. 1 He 
thought that human wisdom cannot attain to the 
knowledge of God, who, raised above aU speech, 
and all thought, and ineffable in power, can never 
be made known by a written description. 2 Inas
much as the cause or beginning of any thing is 
always most difficult to be discovered, God, who 
is the beginning and cause of existence to all 
thingH, can never be described by words. You 
cannot apply to him the terms genus, difference, 
species, atom, number, accident, subject of acci-

1 80f" 0 M",,,;;c, oil ron ll"Op",rl", II'OI/I{f y .. ",fIfH,lI'fl1'6al roy 
9l0" WfWlIII'IlE"OC. S. L. 2. CCCCXXXI. 15. u yap riii" 8X",,, 9foc, 
o Vwip walla" 1/1"''';''' "al wa" "o'll'a "al wall'a" l"YOla", OW" 4" 
rorf ypal/l; wapacoOd'l, 4(1p'lroc ~" cU""Il" r; avroii. L. 5. 
DCLxxxv.15. DCXCIIl. 15. Compare L.6. DCCCXXVI. 81. C. 
LIX.26. LXll. 20. 

• S. L. 5. Dcxcv.8. Compare L. 4. DCXXXVlll.10. L.5. 
DCLXXXIX. 8. quoted in p. 184. Dcxc.36. and the Eclop ex 
Propbetarum Scripturis, XXI. Yet, 8peaking of the study of 
astronomy, Clement saya, that it raises tbe mind of man from 
earth to beaven, causing him to be conversant with divine things; 
thus Abraham was raised to the knowledge of tbe Creator. 
S. L. 6. DCCLXXX. 9. See L. 2. CCCCXXXI. 2. 
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dent, whole, part, figure; I nor can any name be 
properly or essentially given him. When we call 

him One, or the Good, or Mind, or the Existent 
(TO ov), or Father, or God (9EOV), or Creator, or 
Lord, we do not profess to give his name; but 
through inability to discover more appropriate 
terms, apply these honourable appellations, in 
order that the thought may have whereon to 
rest. These appellations do not singly express 
the Deity, but are collectively indicative of the 
power of the Almighty. Names are given with 
reference either to some quality of the thing 
named, or to its relation to some other thing; 
but neither of these circumstances is applicable to 
God. Nor can the Deity be comprehended by 
demonstrative science; for that proceeds upon 
preceding known truths; whereas nothing can 
precede that which is uncreated or self-existent. 
It remains, therefore, that we can comprehend 
the unknown (TO ~')'1'lIIaTOV) by Divine grace and 
his word alone. As Luke, in the Acts of the 
Apostles, records Paul to have said, Ye men of 

J Compare Justin Martyr Apol. ii. p. 44. D. Clement applies 
the appellation TO 0 .. to the Supreme Being, S. L. 2. CCCCLXXXI. 

1. Refering to Gen. iv. 25. l.~fI .. i"'T"""" yup fIOl 0 eEOC rnripf'a. 
iTfPO" « .. Te ~ A{J,>", Clement argues that the insertion of the ar
ticle before eEOC proves that Moses intended to point out the 
Supreme God, in opposition to the Demiurge. S. L. 3. DXLVIIJ. 

6. See the interpretation of the word '111.0.1, a p.EO'Pf'"",bUfll 0 
.... "cal ;, 1".6", .. ",. L. 5. DCLXVI. 8. 

y 2 
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Athens, I perceive that in aU things ye are too 8U

perstitious: for as I passed by and beheld your de
votions, I found an altar with this inscription, I To 
the Unknown God.' ('A-yvwtl1''I! eE~.) Whom, tltere-
fore, ye ignorantly worship, him declare I unto 
you. 

Speak.ing of God, Clement 1 says, that" He is 
all things, and all things He ;" -that t inasmuch as 
he is an essence, he is the beginning of all reason
ings that relate to the works of creation (all reason
ings on created things must be traced up to him as 
their source); inasmuch as he is the good, the 
beginning of all that relate to morals; inasmuch 
as he is mind, the beginning of all that relate to 

reason and judgment ;-that 3 he alone exists in 
self-existent identity. 

4 The Divine nature is exempt from wants and 

1 P. L. 1. CL. 3. o~" avrlle ra 'll'uYTa, Kat 1'a 'II'ctYTa (0) aVTOe. 
Waterland applies this to the Son, vol. iii. p. 92, note fi, but surely 
without reason . .".J,,", yap 0 alOe itJTt". S. L. 6. DCCLVJ.6. 

I S. L. 4. DCXXXVlIJ. 10. 0 allk ~i l1"apxoe cipX~ rw" oA",,, 
'/I'a"TlX7}e, apx;;e '/I'Ot'lTtKO,' J I'i" o~" fl1Tt" oVilla, apXr1 raii '/I'OU,Tt
KOV rmv' K«60110" il1Tt" Tltya60", roii 1,8tKOii' J 0' a~ fl1Tt "ov" 
Toii XoytKoii Kat Kplrllcoii TO'/l'OV. Compare a Fragment extant in 
Maximus, and supposed to be taken from the work of Clt'ment 
on Providence. MXVJ. 42. 

a S. L. 6. DCCCX. 2. ill 1'«ilTl)r'lrt yap aYl"~rt' /) ;:, .. «bro, 
1'0"0,. DCCCXIJJ. 17. l" 1'0 {3ovX'Il'a roii aloii ill 1'1, raVrOn,n. 

, d"l"~lie I'E" yap TO alia" Kat J'/I'a6ie. S. L. 2. CCCCLXXJ. 9. 
roii d'/l'alJoii, aEoii. CCCCLXVII. 5. ob yap 6il't, fl''/I'alJ;; J'Oli" 1'0" 
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frOlD passions. It is true, that in speaking of God 
we attribute to him human affections, as we at
tribute to him I sight and hearing. But I the vir
tue of man is not the same as that of God, as the 
Stoics affirmed; 3 although the good man resembles 
God as to the soul, and God on the other hand 
resembles man; since the image or form (tI8oc) by 
which the character of each man is determined 
is the mind. " God," says .. Clement in another 
place, "gives us many things in which he has 
himself no part: being himself self-existent, he 
gives us a beginning of existence ('Y~vEcnv); being 
himself exempt from want, he gives us nourish
ment; himself always the same, he gives us 
growth; himself immortal and exempt from old 
age, he gives us a happy old age, and a happy 
death (I read with Sylburgius fv8allaa:av). When 
we read in the Hebrew Scriptures of the hands, 
and feet, and mouth, and eyes, and coming in 
and going out, and anger, and threats of God, 
we must not suppose that he is subject to affec-

9rol'. L. 5. DCLIX. 5. 9ro, dE d'll'a6r}" l16v,..o, rr Kal «I'E'II',6v
p."rOI:. L. 4. DCXXXll. 40. 

I S. L. 6. DCCCXVJJ. 39. 8"01: dKOr} Kat 8"0' df6a"p.iI" tl'a TI, 

roftrq'l: XP"f1I7Ta, roi, o"op.all'I', 0 9EO,. L. 7. DCCCT.IIJ. 10. 
DCCCLII. 28. 

I S. L. 2. DI. 24. L. 6. DCCXCVIll. 5. L. 7. DCCCLXXXVI. 18. 
I S. L. 6. DCCLXXVI. 25. ~ Kat6EOd~" Kat 6rodICEMC 0 «ra6o, 

dvr}p Karei 1/rox.1,1" 8 rE a: 9Eilc dl'6pW'll'oEld",· ril 'YOp rIdo, iKUII
rov 0 I'oii" ; xapan"p,{op.r6a. 

• S. L.5. DCLXXXVII. 4. Compare DCLXXXIX. 20. 
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tions; but that some holy allegory IS concealed 
under these names." 

Some of the heretical sects distinguished, as we 
have seen, between the Supreme God, whom they 
called Good, and an inferior God, the Creator, the 
God of the Old Testament, whom they called Just. 
The 1 design of the ninth Chapter of the First Book 
of the Pedagogue is to show that the attributes of 
goodness and justice are not incompatible in the 
Deity. "The justice of God, " he 2 says in 
another place, "is good, and his goodness just." 
a When he chastises, he does it for the good of 
those on whom he inflicts chastisement. f The 
beneficence of God is from eternity, as he always 
was what he is; there never was a time when be 
was. not good, nor ever will be a time when be 

1 In P. L. 1. c. 8. CXL. 36 (quoted in p. 62.), Clement ap
pears to say that God, when contemplated as the Father. is 
Good: when as the Son. the Word who is in the Father, he is 
called Just. 0 yap itJ'Tac ro~c pEl' i" ~E£aliil', rovc oE i£ EVW",PWJI, 

"a8li pEl' wan}p 1'0Eirai. aya80c c:,,,, aVro p6,,01' 8 itJ'Ti "i">"",,a, 
aya86c' "a8li ~i viac. ~" 0 AcSyoc avroii, i" rf llarpl ttJ'Tl, Oi"a~ 
wpo"aYOPE~'ra" i" r;;c wpoc ci>.>."Aa rrxi",,.,c. Compare CL. 13. 

I S. L. 6. DCCXCV. 7. Compare the Eclogae ex Prophetarum 
Scripturis, IX. 

I S. L. 7. DCCCXCV. 31. God does not avenge (ow TlplolpEiTlU), 

for vengeance is the returning of evil for evil; or hate. S. L 7. 
DCCCLXXIII.27. Compare P. L. 1. C 8. cxx .. ·.28. 

• S. L. 5. DCCXXXIJI. 30. The goodness of God ia said also 
to be universal. 
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shall cease to be good. 1 His goodness IS ID con
stant activity. I Were he to cease to do good, 
he would cease to be God. 

As the knowledge of God cannot be attained by 
human wisdom, a so neither can he be seen by 
man. .. Some of the heretics asserted that God 

has a natural relation (fvauc~v ax'alv) to man. 
This Clement denies to be possible; whether we 

suppose God to have created man out of nothing 

<flC p~ (;V'I"tIW), or out of pre-existent matter; since, 
on the former supposition, there was no existence 
at all to which he could have relation; on the 
latter, S matter IS, in every respect, different 

I S. L. 6. DCCXCII. 27. ~"r, Kal y,,,O,.,.f"Or: i" cieUlMi'IITot, 
mOtta,r:, i.. f'abrOr'17"1 f'i;r:: ciyaO",,",,,,,r: d7rClpal3ur",r: ,.,.i"u. 

• S. L. 6. DCCCXIII. 2.. See also DCCCXIX. 18. DCCCXXII. 20. 
• S. L. 5. DCXLVII. 29. eij).o" yap ,.,."cl"a rori c{,,,a,,oat W'aprl 

rei" riir: (",ij,; xpo"ov ro" 9,0" I."ap"liiir: Kara>.a/3l"oal. Compare 
L. 6. DCCCXXV. 20. ;71',1 I'"ei" ciW'nKo"ll7l'a roii 9,oii 010" rE i" 
y,,,",,,oir: ,1"al. He is seen only through the Son, oJlOl'a ei 
(~p'17"al 9,ou' iW'Ei, wr: l3).iiKu Toii ITa""'r: "," o.ya86r"ra /) vidr:, 
i"'PYfi /) 9,0r: ~p K"').~I!-i'ro" ~ rlii" lD..",,, o.PXr}, ifrt' o.W'fI&'O
"l/7r4t I'i" i&' roii 9fOii roii d~parov W'p{"r" Kill W'po rlii" ai':'"",,,. 
L. 5. DCLXIX. 11. quoted in p. 281, Note 2. 

• S. L. 2. CCCCLXVII.37. quoted in p. 142. See Histoire du 
Manicheisme, T. i. p.232. In L. 5. DCCXXIX. 15. Clement de
scribes the manner in which all created things are to be referred 
to a Sovereign Providence. 

• In S. L. 6. DCCCXVI. 5. Clement mentions some who ap
plied the appellation of Father to God, as the creator of all 
things; of Mother to the essence or substance, out of which we 
are made. 
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from God. Some indeed have ventured to affirm
that we are a part of God, and co-essential 
(opoovalovf:) with him; an assertion which involves 
the blasphemous consequence, that God suffers 
and sins in us, who are parts of him. 

Though human wisdom cannot attain to the 
knowledge of God, yet 1 the heathen possessed 
some obscure knowledge of him. I For David 
says, Sinners slw.U be turned baclt. into heU, and 

aU the 1W.tions whiclt forget God. They could not 
forget, unless they had previously known him. 
a The Greeks knew God as Creator; not in the 
character of Father, as he was revealed to be
lievers by the Son. 

With respect to the Divine Providence, Clement 
• says, that" he who asks for a proof of its exist-

1 S. L. 6. DCCLXXII. 26. As Clement supposed a portion of 
the >.0')'0' to be imparted to the heathen, their obscure know
ledge of the Deity was to be traced to this source. S. L. 1. 
CCCXLIX. 5.28. L.2. CCCCXCIII. 17. 

• Psalm ix. 17. 
• S. L. 5. DCCXXXl. 13. Compare L. 6. DCCLX. 1. P. L. 1. 

c. 8. CXL. 36. quoted in page 62. 
• S. L. 5. DCXLVI.28. L. 6. DCCCl.34. DCCCXVl.27. To ex

preBs the administration of the universe by the Divine Provi
dence, Clement uses the words DWll",II"', D'O'''f'V. S. L. 2. DVI. 
10. L. 3. DXIX. 19. DXL. 4. L. 4. DLXXXl. 37. DLxxxvn.22. 
Dcn. 37. 39. In L.5. DeL. 18. we find the strange notion that 
the doctrine of Providence was revealed by the angels, who fell 
from their high estate (rov " .. III "Aijpov) through the seductions of 
pleasure. 
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ence deserves punishment; and that it is impious 
to doubt whether prophecy and the dispensation 
of salvation are ordered according to Provi
dence." These are points which we ought not to 
attempt to prove, since the Divine Providence is 
displayed in the skill and wisdom discernible in 
created things, and in the order in which they 
come into being, or make their appearance. He 
who gave us being and life, gave us also reason, 
as he wished us to live rationally and well.-
1 Proceeding from the principal things (ile TWV 

Jf'fJOJl'Yov,..~vwv), as from the head, the Divine Pro
vidence extends to all, like the ointment which 
fell upon the beard of Aaron, and went dO'llm to 
the skirts of his clothing. J As the axe cannot 
work without a man to wield it, or a saw with
out a man to move it-and none of these things 
work of themselves, but possess certain physical 
qualities which conspire with the action of the 
workman to accomplish the work in hand-so an 
effectual operation is given, through the medium 
of the things proximately moved, to the general 

1 S. L. 6. DCCCXX. 1. See DCCCXXI. 20. L. 7. DCCCXL. 37. 
with respect to a particular Providence. In L. 4. DCII. 42. we 
find the following sentence, which refers to the prince or" ApX'" V 

of Basilides: I, 71'povola oE, d K«;It «71'0 roii dpxovrof:, wr ,"I'al, 
K'I'f.ia8al dpXf.ral, dUO iYlearf.cnrnpJI ruif: oilllialf: "vI' leal r; rwv 
oVfJ'cWV 'Yf.vlfJ'f.17I'pof: roo r';;v 8>.",v 9f.oii. 

I S. L. 6. DCCCXVII. 19. In the Ecloge ex Prophetarum 
Scripturis, xvi. it is shown that God acts through the instrument
ality of man. 
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Providence of God, descending to each par
ticular thing. 1 In the work of man's sancti
fication, the Providence of God does not destroy 
the freedom of the will. 

When we proceed to examine what Clement 
has said respecting the distinction of Persons in 
the Godhead, we find him referring the well
known t passage in the Second Epistle of Plato 
to the Holy Trinity. He distinguishes them ex
pressly in a 3 passage in the First Book of the 
Pedagogue, where he says, "the Father of the 
universe is one; the Word of the universe 'is one; 
the Holy Spirit is one and the same everywhere." 

1 S. L. 7. DCCCLV. 22. 
I 'lI'Epl rol' rUl'rlll" {3at1&Ma '!ruIITa fllT'l', .:alCEll'ov il'E':ll' ra. 

'!rUIITa, .:d':Eil'o a~rcol' 4rallT"'l' ':aAliil" OEln-EP01' ot ripc, ra. Olin-Epa' 
.:a' rpirol' 'lI'lpc, ra rplra' ov': dUII/C: iYIIIYE i~a,:ovIII ~ r,;1' c\y,al' 
rpcdoa p"..buTBac· rplrol' ptl' yU,p Ellfac ro l1ycolf '!rI'EVpa' ro" vialf 
ot Olin-Epa", oc' o~ '!rallTa (yl"Ero /Cara {3ov'A"t1CI' rov '!rarpoc:. S. L. 
5. DCcx.17. It is to be observed, that Clement does not con
fine the word rpcar: to the three Persons in the Godhead. See 
S. L. 3. DXLlI.19. L.4. DLXXXVIIl. 9. where he calls faith, hope, 
and charity, the Holy Trinity (It c\yla rpmc:). L. 7. DCCCLIV. 26. 
r~1' pa.:apia" rw I' c\Y''''If rpmotJ. pol'liil'. Compare DCCCXXXIV. 6. In 
the Excerpta ex Theodoti Scriptis LXXX. we find, with reference 
to the rite of baptism, /Cal oca. rpcliilf ,h'opar",,, 'lI'dl1'lr: riic: il' tp8opy. 
rpcaOoC: a'!raUay6. 

a c. 6. cxxiii. 9. The three Persons are mentioned, C. XCI. 27. 
P. L. 3. c.12. cccxl.14. S. L. 4. Dcxxxv.9. Quis Dives Sal
vetur. DCDLIV.42. where the offices of the Persons are marked. 
See also the Eclogre ex Prophetarum Scripturis XIlI. XXIX. 
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He 1 says, that the Gnostic comprehends both the 
first cause, and the cause generated by the first, 
which he calls in I another place the second cause. 
It may be, however, doubted whether he refers to 
the Trinity, when he in another place 'speaks of 
the first, and tlecond, and third, as suspended from 
one principle (apxii~), working according to its will. 
Then, he adds, "at the boundary and extremity of 
the visible world are placed the blessed angels; 
thus one order is ranged below another, until we 
arrive at man." 

This distinction of persons was not, in Clement's 
opinion, in the least at variance with the unity of 
the Godhead; for he says of· God, that he is one, 
and beyond one, and above the Monad itself. 
Wherefore the pronoun thou is emphatic, and 
points out the only really existing God, who was, 
and is, and shall be; for the participle (.; ~v) in-

1 S. L. 6. dcclxxix. 9. See L. 2. CCCCJ.XIX. 30. L. 7. 
DCCCXXIX. 36. 

J S. L. 7. dcccxxxviii.2. 10. 
a S. L. 7. dcccxxxiii. 42. 
• P. L. 1. c. 8. CXL. 21. I" oE /) O[or:, rcall7rE.:u"a roii ~"or:, 

rcai b7rEp abrr}" POllada' 0&0 rca, ro ~v P.OPIOII (the reference is to 
John xvii. 21.), d[tlCrtrcr}II lxo" i:p'/Iao'tl', rOil iJ"rwr: po"o" iJllra, or: 
~II, rcat i:lJTt, rcat i:lJTat, odrcllv/1& 9101'" /(aO' JII rp"dll l" (/IIop.a /([irat, 
o ~II. See p.254, Note 3. and Beausobre's remarks on the 
Monad, Histoire du Manicheisme, T. ii. p. 283. P. L. 3. c. 7. 
CCLXXVI. 7. S. L. 5. DCLXXXIX. 14. L.6. DCCLXXXlll. 42. 
L.7. DCCCXCIX. 10. DCD.3. 
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etudes the three divisions of time, -past, present, 
and future. The title 1 God is repeatedly given to 
the second Person in the Trinity. We 2 find 

I C. viii. 27. 1."'"IIII1E" a, ~aVToII 0 I/Iv..OllCTlpI'III" 9EOC, with 
reference to Philip. ii. 7, LXXXIV. 2. rii 'l"a801lT't I('al 71'POI1I01I1OV
p.1."." 9E'; {WIIT't. P. L. 1. c. 5. cXII.25. rOIl 9EO" rOIl AoyoII, roy 
at' ~ptic 11118plll7l'OII YEII0I'EVOV--IJ.p.vov /Cf,C>",,/cE roii 9EOii, rov viov roii 
9EOii, roy ~lI'tOII roii IIarpoc. c. 6. CXIll. 11. d:\>..a 'll'pol1p.a8(jll p.iv 
aitro" Ei/Coc ova, tv, 9EOV (Jvra. c. 7. CXXXI. 8. 0 a, ~l'irEpoc 'tI'ataa
YIIIYOC, cfytoc 9EOC 'l'll1oiiC, 0 71'UI1"C riic dv8pIII'll'0r'lroC /Ca8"YE,a,II 
A6yoc' abroc 0 I/Iv..dll8pfll7l'0c 9EOC I.l1Tt 'll'ataaYlllYoc. CXXXII. 11. 
lrt ai /Cal d"IIIvol'"l1Toc ~v 0 9EOC 0 KvptOc.l'"ai'll'III YEYEV'lp.illOC 
4v8plll'll'Oc. quoted in p. 277, Note 3. When the force of the word 
dVlllvop.al1Toc ia considered, and the manner in which it is applied 
by Clement (See S. L. 5. DCXCV. 21.), there can be no doubt of his 
belief in the essential divinity of Christ. c. 11. CLVI. 3. 8rt 9EOC 
/Cat a'll'tOvpyoc. L. 2. c. 3. cxc. 13. 0 liTtHfloc 9EOC /Cal KvptOC rciiv 
8>"IIIv c. 8. CCXIV. 29. ata roiiro rot dc 8v ob/C i7l'll1TEVl1aV livepIII
'11'011, rOil I/ItAdll8plll7l'OII 9EelII, i'll'tyvwl1Ovrat Kvptov /Cal ai/CtltOv. L. 3. 
c. 1. CCLI. 33. 0 ai flvp.'II'a8"c 9EOl: abroe f,>"Ev8I.plllI1EV TIl" l1ap/Ca. 
c. 7. CCLXXVIl. 32. dVEllaE"c yap 0 rol' lI'avro/Cpuropa 9f(~v Aoyov 
r"IIIv. Compare 0 a"p.tOvpy01: rwv flVP.7I'a1lT'IIIV, 0 'll'allro/Cpdrlllp 
/CvptOl:. S. L. 4. DCIV. 24. S. L. 1. CCCLXXIV. 11. rov ~iipa, 
oll'at, 9Ed" Eipijl18at I,p.'v ra viiv. Compare L. 2. CCCCXLII. 3. 

CCCCLIIl. 11. L. 5. DCLXIX. 13. L. 6. DCCXCII. 20. DCCCXII. 10. 
9EOl: iv l1apd.". Quia Dives Salvetur, DCDXXXIX. 16. 'll'POE'iCE ci 
we: 9,01: "at Ii pI.>..An atEplllr~I1El18at "al d I'lUEt rte: abrii d7l'rn;pl
vE!18at. C. VII. 14. l.'II'fl/ldv'l ci lva'Yxoe: 0 'll'powv %wr~p' 1.1I'tl/ld"" 
o I.v rii (jvrt ':'v, (jrt 0 Ao'Yoc, (je: ~v 71'poe: rov 9EOV, ctCdI1/CaAoc 
i'll'Ef/lG.v", ~ rei 'll'a IIT'a CEa"P.lovpY'lrat. 

I P. L. 1. c.5. cxii. 16 • .:, roii p.E'YU>"ov 9EOii' .:, roii rEAtlov 
'll'at~lov' viele: iv 'll'arp', "aI7l'ar"p iv viti. See c.7. CXXlx.21. 
c.8. cxxxv. 28. ovai" "pa I'tl1Etral b'll'el roii 9fOii, AU' ouci b'll'o 
roii Ao'Yov' ~v 'Yap "1'1/1111, 0 9f1'ie:. Clement then refers to Johni. 1. 
CXLII. 8. wc Elval raic «>.."BElate: /Cartl/lav,e: roy r';;" flVP.'II'UIIT'IIIII 
9EelII iva I'0vov ETvat, dyaBo", al"awv, c"p.tovpyO", via" ill 'll'arpl. 
S. L. 5. DCXLIII. 11. In S. L. 7. DCCCLXXXI. 21., Clement 
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also several passages expressive of the intimate 
union which subsists between the Father and Son. 
In a 1 passage in the Hortatory Address are enu
merated the titles given to the Son: the Har!D0ny 
of the Father-Christ-the Word of God-the 
Arm of the Lord-the Power of the Universe
the Will of the Father: and in 2 another passage 
quoted in p. 28, is a description of his nature and 
offices. 

By the Word Clement certainly understood 3 a 
pelson. Speaking of the idea of Plato, he 4 says, 

identifies the Son with the Father as to perfection, if the words 
TovritITlII lavrbll are not a gluss. 

I xciii. 15. Compare Ill. 17. 
2 lxxxvi.l. In this passage the Word is represented as the 

fellow-combatant of the creature; but in LXXVII. 27. quoted in 
p. 209. Note 5. the Word is mad!' not a combatant. but the judge 
of the contest. R7I'0CV""I'£"0, C' oJ .. 'II'Ep"/lallWf: i .. rti rijf: dX"flElaf: 

tIT/lci,. 'Y .. ""ltllf: a'Y"''''''l'dJa, i3pa/3£VoYTOf: pill Toii Aooyov roii 

&'Y1ou, a'Y"'I'orE80iil'Tof: Ct roii CE"7I'OrOV rWII 8X",,,. To the pas
sages quoted in that note add P. L. 1. c. 8. CXXXVI. 15. 8, ltITl 

rijf: roii OEoii t/t,XallBp"'7I'laf: t1V"a'Y"'''',",f: 'Y"~"'0f:. 
S C. iii. 17. A0'Y0f: OUpall'Of:. u 'YyI,"IOf: d'Y"'Y',",f: i7l't rti'll'a". 

rOf: a:o"fAOV Buirp'I' tlTE,ayollI'EIIO,. P. L. 1. c 6. CXIII. 14. rbl' 

AoyDI' ri>..£,oy fa: nXEiov t/tlll'ra roii llarp0f:. c. 9. CXLVIII. 3. 
roii 'II'al'Toa:paropof: a:at 'lI'arp,a:oii A0'Y0u. C. LXVII. 41. L. 3. c.5. 
CCLXXIlI. 26. 7I'ayraxoii cr. ro" A0'Y0Y, 8f: itIT, 'II'a .. raxoii. c. 8. 
CCLXXX. 7. i7rEic£" avrovf: ;, 7I'aI'TE'II'07I'T"f: A0'Y0f:. S. L. 1. 
CCCXXIX. 8. l7ra .. a7l'aliEra, ro I:Et/ta>"a,OY rWII g .. r", .. , ;, xp""ruf: a:at 
ill'£po, A0'Y0f:. L. 5. DCCVlIl. 11. DCCXII. 5. 

f S. L. 5 DCLIV. 4. quoted in p. 177. It cr. lcin lllllo"l'a roii 

OEoii, 8'11'EP 01 /3dp/3apo, A0'Y0II dpf,a:a", roii OEoii-rpoEXO .. y ci ;, 

A0'Y0f:. c"l',ouP'Y1af: a~T&Of:. ~1I""ra a:at lauro .. "1£ .... ,. Orall ;, A0'Y0f: 

"ap~ 'Yivr,ral, 1 .. a I:a{ B£aB;. Clement uses the expression ;, 
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" The idea is the thought of God, which the bar
barians called the Word of God" (A0'Ycn, TOU geoii). 

Then he proceeds, " the Word going forth, the 
cause of creation, generates himself, when he be
comes flesh, in order that he may be seen by the 
eye." Clement had before said that justice, 
honesty, truth, cannot be seen with the eyes, only 
with the understanding. Inasmuch, therefore, as 
the Word of God said, I am the truth, the Word 
can only be contemplated by the understanding. 
Speaking of the source of knowledge, Clement 
1 says, "that we must ascend above all created 
things to arrive at the teacher. Since there is one 
Unbegotten, the 'omnipotent God; and one First-

71'pofop,"O{; AoyoC', to signify the spoken Word, not 88 opposed 
to the Aoyo{; l,,,a,a6ETOC'. S. L. 5. DCXLVI. 39. ;, yap Toii 'll'aTp0{; 

TW" 8A,.,,, Aoyo{;, ou,c o~T6{; I,tIT'" U 71'pOl/lOP",O{;, lSofia at "a& 
XP'ItlTOT'I{; tJla"EpfllTaT'I Toii 9EOO, ofJ"apl{; TE a~ 'll'ay"paTt}{; "a& 
Tti SIfT, 6da' ova, TOlC' pt} ;'f'oAoyoiilS'" d"aTa"O'lTO{;, 6t.'A'If'a 
'lraIfTO"paTop"'O", Compare DCXLVlll. 21. ~XEl f'E" yap U YEY"'''O{; 
A6yoC" 71'aTt}p at TO{,TOV, ;, lfOii{;. S. L. 7. DCCCLXIV. 6, 40. where 
;, 'lrpof0P"CO{; AoyoC' is opposed to faith, which is called l,,,a,a6mS,, 
7'( dya6oll. 31. 

1 S. L. 6. DCCLXIX. 29. See L. 5. DCXCIX. 20. In L.7. 
DCCCXXIX. 34, Clement calls the Son the beginning and first-fruits 
of things existent, being without time and beginning, Tt}" 4Xpo",,, 
real 4"apxo" dpX~II TE Ka, a7l'apx;'" TW" S"T"''' TO" vi6". In the 
Ecloglll ex Prophetarum Scripturis, IV. the application of the 
title 'APXt} to the Son, is founded on Hosea i. 7.10. In S. L. 5. 
DCLXIX. 12, God the Saviour is said to work, being the beginning 
of all things, which was formed an image from the invisible God 
first and before the ages, and then gave form to all things created 
after itself. See p. 257, Note 2. 

1 
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Begotten, by whO'IIl all things we're made, and with
out him was not any thing made. For there is in 
truth one God, who made the beginning of all 
things, that is, the first-begotten Son, as Peter 
writes (in the Prredicatio) who well understood the 
words, In the beginning God created the Heaven 
and the earth. He is called Wisdom by all the 
prophets. He is the teacher of all created beings, 
the counsellor of God, who foreknew all things. 
He in various ways has instructed man from the 
first foundation of the world, and perfects him." 

When, however, we say that Clement speaks 
of the Word as a person, we mean not to deny 
that there are passages in which Ao')'o( may 
be interpreted of an attribute or an operation. 
Thus, 1 he speaks of the Heavenly Word, the all
harmonious, tuneful, holy instrument of God, the 
supramundane wisdom. He 2 exhorts us to receive 
the Word with open ears, and to entertain God as 
a guest in our purified souls. He 3 calls the Word 
of the Lord the law of truth. He· says that the 

I C. vi. 5. Yet there immediately follows Tl cq ~VTO ;}pyavov. 
o Toii Srov Aoyot. u KVpwt-/Jov),rTa& ; 

I C. lxx. 25. So lxxiii. 24. ivayij TOV l1ywv lnroXall/34vETE 
roii Sroii Xoyov. a C. lxxvi. 37. 

• S. L. 6. DeC LVI. 37. Yet compare L. 7. DCCCXXXVII. 34. 
when the appellations law and eternal Word are applied to the 
Saviour. In L.l. CCCXLIII. 7. Clement plays upon the twofold 
meaning of the word Aoyot-Reason, and the Word. 
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voice of the Lord, the Word without form, 1 the 
power of the Word, the shining Word of the Lord, 
the truth which descended from Heal"en upon the 
assembly of the Church, works through a shining 
and proximate ministry. 

Clement 'says repeatedly, that" the AlJyor: is 
the source of all the true knowledge to which man 
attains. " Hence it is sometimes not easy to dis
tinguish whether we are to understand by the 
word AIJ"(Ot; the person who communicates the 
knowledge, or the operation of the communication 
on the mind of man. Thus he a calls the sound 
Word the sun of the soul, by which alone, rising 
in the deepest recess of the understanding, the eye 
of the understanding is enlightened. He· speaks 

I In S. L. 6. dcclxiv.40. Clement says that the Lord is the 
power of God, with reference to 1 Cor. i. 29. Compare Tatian, 
145, A. In the Excerpta ex Prophetarum Scripturis. LIII. the 
Lord is called the Word with reference to Psalm xviii. 3. """Epa 
ri ",.,.iPf ipEvyuat pijp.a. 

J Thus C. lxiv. 8. with respect to the Gentiles, d yap ':0.1 ni 
p.O.N.lTT'a i .. a("Tl'ara TtV« roii Xoyov roii 8dov Xa/30VT€C ~EU,,"£c 
oXlya liTTa riic clX,,8dac i,8iy~alfro. Here 6 Xoyoc 6 8€ioc 
seems to mean a Divine attribute. But in LXX. 32, the words 
clearly mean a person. rid o~.. rijr: '/I",vij, Inra.:ov",I'€V roii 8dov 
Aoyov'--1fIWc Of 6 Aoyoc dv8pW7rO", a,' o~ I:a.ruvya.Co/U8a rOv 
6€0... Compare LXXVIIl.31. P. L. 2. c. 1. CLXII. J 3. II '/1.".1-
'",v Xoyoc. S. L. 2. CCCCLXIlI. 27. 

I C. lix. 26. 

• P. L. 1. c. 6. cxxiii. 6. See p. 330, Note 2. S. L. 1. 
CCCXXXVII. 36. 
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of the Father in the fulness of hi;;; lo;;;e tc:&w;;;;rd;;; 

man showering down the Word, and the Word 

then becoming spiritual food to the prudent. Yet 

this passage is immediately followed by one already 

quoted, in which the personality of the Word is 

de:&dyexp;;;es;;;ed. 

find Werd eaHed of 

title de;;;ivecl frem ,", .. "X"" .. , 2 pate;;;nal 

goed :&:&ill ;;;,f the Gend the 

genuine wi:&dom, the ;;;anetifi;;;atien krEOwledfie-
4the truth, the wisdom, the power ofGod-5 the 6rst

created wisdom, the 8 person or countenance of God, 

by which he is brought to light or revealed, and 

made known-the 7 person of the revealed truth. 

With respect to this last title, Clement is speaking 

rlf proef that SOl;;; God is our Saviour, 

~hir, hr sahs, 'i;;; pmved by th<~ p;;;eph;;;;cier 

1 C. Ixviii.5. I, tTofla, ,1 E./TTtJl 0 Aoyo£: abrov. 
I P. L. 1. c. 11. elvi. 1. STt tTrxpla E.t1Tl 'II'aTpuo,. 

3. 1;;;, ccdx. 
, S. L. 2. cccclvii. 8. UJJla,mf: O~JI 'II'aTptc~ v'II'apewJI. L. L 

CCCCXXI. 99. L. 7. DCCCXXXllI. 32. 
5. ;;;CXf,TX. Clem"nt rde£:£: to \';;;isd£:m 2<& but 

see Proverbs vill. 22. 
P. L.1. c.7. cxxxii. 15. 'll'POtTIII7I'OJl Of TOV 9wv b AbY0f:, ,; 

'PwTiCET<" 0 fal L, 5. nCLnT. 3n, 

iJlTciiBEV 'll'POtTlII'II'OJl E'lp"Tat TOV lIaT§<of: 0 viaf: aitTtH,tTEIIIJI 7rEJlTaCt 
tTapr:ofopof: YEJlOpEVOr; ;, AOyof:, ;, Toli 'II'QTPWOV p"JlVTI)r; iOtWpaTor;. 

See rusn the easf:&eJes Guot?,d hI p. ttl, 4. 
T L. 6. dc~ci. 28. E.;Ei 'll'POtT!tnrOJl tiJl Tijr; cw:vvpi""f: dX"Bdaf: 

;, viaf: Toil 9EOV. 

z 
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iiiii'CeCI%:?i.1 his the .1estimiinies- il?8ich 

co-existed with his sensible (cognizable by the 
senees) eXIstence; by the miracnlnus) 
powers which were announced and openly dis
pI eyed nfter asei+"&iSIOii" we pOSSei~q; the 
truth, is proved by the fact, that the Son of God 
Iq; om tq;achq;e if eveep inqzmy a 

person (to effect) and a thing (to be effected) are 
ftiwmd, 1S a:vnwegst 

nS alone" Since the nerson of the revealed truth 
" 

is the flon of thi"ng is IZiitb, 
nnhich over every adversary, and the re-
sistance of the whole worI8." then is a 
liihical, inthei than theiiliigical disth"&etion" 

Yerhehs, the mOit eon-
nected view of Clement's opinions respecting the 

in Trinity, bK? m a 
passage in the J seventh book of the Stromata. 

finh him there that the ¥thost encel-
lent thing on earth is the most pious man; the 
il?~ an w~ 

having nearer access shares in greater purity the 

the most nerfent" the 
E " 

most holy, the most regal, the most beneficent 
IlHiture thnt zzf Sont beinh mOit intirfRntely 
united to Z Him who is alone omnipotent. His is 

dcccxxxi. 13. 
2 ;, T~ flUY'" 1raYTUKparOp' 7rPOtTlXEtlTar". Petavius objected 
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the highest pre-eminence ; he orders all things ac
cording to the will of the Father, and gives them 
the best direction, and acts upon them with un
wearied and inexhaustible power, being enabled 
to look into the secret thoughts. For the Son of 
God never quits the eminence from which he 
looks down upon the universe; he is neither di
vided, nor cut off, nor transferred from place to 
place, but is at all times in every place, yet cir
cumscribed by no place, being all intelligence, all 
the light of the Father, I all eye, seeing all things, 
hearing all things, knowing all things, by his power 
penetrating all powers. To him-the Word of the 
Father, who received the holy dispensation through 
Him who put it in subjection to him-is subject 
the host of angels and I gods. Hence all men are 
his; some knowing him; others not having yet 
attained to the knowledge; some, as friends; 
some as faithful servants; some 88 mere senants. 
He is the teacher who disciplines the Gnostic by 

to this expression 88 savouring of Arianism, because the nature 
is represented, not as the same, but merely as proximate to that 
of the Father. See Bull Defen. Fid. Nic. c.6. sect. 11. § 6. 
The whole tenor of the passage proves that Clement aecribed all 
the attribute. of the Godhead to Christ; but when he is spoken 
of 88 the Son, with reference to the Father, or as sent forth by 
the Father to conduct the (llconomy, the relation itself implies a 
certain snbordination or inferiority. 

I We may observe tbnt Clement here applies to the Son terms 
which in DCCCLJlI. 10, he applies to God generally. 

I So S. L. 2. cccclv. 29. TO., V"'pG_ TWJ' aEW.,. L. 4. 

Z 2 
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mysteries, the believer by good hopes, the hard of 
heart by the corrective discipline of a sensible 
operation. Thence proceeds a Providence, par
ticular, public or national, and universal." Cle
ment then goes on to state that the Divine pro
phecies plainly declare that there is a Son of God, 
and that he is the Saviour and Lord of whom we 
speak. II He draws to him by persuasion those of 
the Greeks and barbarians who are willing to obey 
him. He it was who gave philosophy to the Greeks. 
1 His providential care extends to all. Since, if 
it does not, we must conclude either that he wants 
the power, which would bespeak weakness; or that 
possessing the power, he wants the will, which 
would bespeak a deficiency in goodness; nor can 
we suppose that he who took upon him suffering 
flesh on our account, indulges in luxurious indo
lence (like the gods of Epicurus). As, therefore, 
it befits him who is the Lord of all, he takes care 
of all; for he is the Saviour of all. He allots his 
benefits to Greeks and barbarians, according to 
the capacity of each to receive them-that is, to 

those of them who are predestined and called at 
their proper season, faithful and elect. He, there
fore, who has called all equally, but has given 

»Clv.22. oil yap 4 .. 1I'0Tt ;, viOc: r¥ lI'arpt d"'4',Xo"E"ol". Kat raiira 
i" 9EOCC:. L.6. DCCXCVIII. 11. r:aru n)" flVyr:X"po"0l'la" rw" 
opt",,, r:a19Ew". Compare »CCCXVI. 5. L.7. DcccLxv.17. 

I Compare dcccxxxi. 21. 
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more eminent honour to the more eminent be
liever, will not through envy withhold his henefits 

from any; nor will he, who. is the Lord of all, and 
especially when he 1 ministers to the will of the 

good and omnipotent Father. be prevented by 
another from conferring them. Nor can envy be 

incident to the Lord who, as he is without begin
ning (avapXfllC) 2 is also without passion; nor can 

any thing which man possesses be an occasion of 

envy to the Lord; widely aifl'erent is he to whom 

the passion of envy is incident. Nor can we say 
that the Lord was unwilling to save mankind 

through ignorance-because he knew not how to 
provide for the care of each individual. Ignorance 

is not incident to God; to him who before the foun· 
dation of the world was the counsellor of the Fa

ther. For this was tke wisdom in which tke omni
potent God rejoiced. The Son is the power of God ; 

inasmuch as existing before all created things he 

I I'al ,uiA,tllTa i£1I1I'''puw" Toii a'YafJoii I'al 'lraJ'TOl'priTOPOI: fJeA,Jj
"aT' 'lraTpOl:. Petavius objected also to this expression. See 
p. 388, Note 2. 

t We have seen that exemption from passion is regarded by 
Clement as an attribute of the Godhead; he muat, therefore, 
have considered Christ, whom he states to be without beginning 
as well as without pas8ion, to be God. Compare S. L. 4. 
DCXXXII. 40. 9£01: DC R'lrafJr}I:, 4fJv,,61: n, I'al d"e'lrtfJv""TOI:, with 
L. 7. DCCCLXXV. 16. lII: "'" d" ,,6"01: 0 d"e'lrtfJv"'lTOr: i£ apX;;I:, 
/) KvptDl: /) I/ltA,U"fJPIII'lrOI:, /) l'Cli Dt' 1,,,41: 4"fJplII'Irol:. There is no 
contradiction between the d'lrafJJ}r: ci."apXIllr: 'YE,,6pEJ'OI: and tbe 
i£ ci.px,iil: d"E'Ir,fJvP"TOf:; the former relating to the eS8ential ex
istence of Christ, the latter to bis assumption of buman naturl'. 
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is the Word, in whom is contained the principle 
of all things 1 (cif»X~WrClrO~ ~J'Y0~)' and the wis
dom of the Father; and he may peculiarly be 
called the teacher of the beings created by him. 
Nor can he, who, having taken upon him ftesh, 
which is naturally subject to passion, disciplined 
it into a habit of impassibility, be suspected of 
abandoning his care of man through the seduc
tions of pleasure. " Clement afterwards says that 
" every operation of the Lord has reference to the 
Almighty, and the Son is, so to speak, an energy 
or operation of the Father-that the Son is consti
tuted the causer of all good by the will of the 
Almighty Father, the first causer of motion, a 
power incomprehensible by sense; for what he 
was man saw not through the weakness of the 
flesh. Wherefore taking upon him flesh, which is 
cognizable by sense, he came to shew to men what 
is possible with reference to obedience to the com
mandments. " 

To the proofs of Clement's belief in the essential 
divinity of Christ, contained in the foregoing pas
sage, we may add several passages in which his 
pre-existence is expressly declared. Thus I the 

I We find in DCCCXXI. 3. roJ' dpxucoJ' )'o'YoJ', which Lowth 
understood of the )'0'10', but as it appears to me erroneously; 
in S. L. 1. CCCXXXIV. 4. ir~ r~J' dpxuclIITar"., "o;LaJ'. 

I C. LXX. 9. with reference to Psalm cix. 4. See v. 24. V1I. 14. 
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Lord Christ is called the sun of the resurrection, 
begotten before the morning star, and gratuitously 
imparting· life by his own rays. The precepts 
inculcating a righteous course of life, are 1 said to 
have been announced before the law by the Word. 
It J ill said of Abraham that, looking up to heaven, 
he saw either the Son in the Spirit, or as some 
interpret the passage, a glorious angel. In 3 ano
ther place Clement, comparing the old with the 
new covenant, says, "formerly the elder people 
had the elder covenant, and the law disciplined 
the people with fear, and the Word was an angel; 
but to the new people was given a new covenant, 
and the Word was made ('YE'Y'1IJITa&) and fear was 
changed into love, and the mystical angel Jesus is 
born." 

There is a passage 10 • the fourth book of the 

IS. L. 3. dxxxii.21. In P.L.). c.7. CltXX1.24. it is 
said that the PlIldagogue (Christ) IiPpeared to Abraham, Ja
cob, &c. 

I S. L. 5. dcxlviii. 14. with reference to Genesis xvii. 1. 
I P. L. 1. c. 7. CXXXII. 27. CXXXIU. 17. Compare S. L. 7. 

DCCCXXIV. 30. and L. 5. DCxc.28. Kelt a,' drtil\uv 7rpOI1fX/"f: 
(f. "pol1fxoiif: as L. 7. DCCCXXXV. 18. aui rf rwl' "POI1EXWl' 
d'Y'Yix",II) I'VI1TCl'YfII'Yfircll, where the reference is to the angel 
who appeared to Abraham. In the Adumbrations. on the first 
Epistle of St. John ii. 1. we find Sed Moysi quidem propinquus 
ac vicinus Angelus apparuit. lUX. 28. Bull. Def. Fid. Nic. c. 1. 
sect. 1. § 11. Clement says that Moses appears to have applied 
the appellation COIIentJ'" to the Lord in Genesis xvii. 4. S. L. 1. 
CCCCXXVll. 21. • dcxxxv. 9. 
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Stromata which appears at first sight to be at va
riance with one which has been quoted from the 
first book of the Predagogue, as declaratory of the . 
distinction of persons in the unity of the God
head. " God," he says, "not being demonstra
ble, is not an object of knowledge; but the Son is 
wisdom, and knowledge. and truth, and whatever 
is akin to them; demonstration, therefore, and 
description (8IE~o80v) apply to him; all the powers 
of the Spirit, being collectively one thing, conspire 
to the same point, the Son, who is infinite with 
reference to the notion (Evvo:a~) of each of his 
powers. The Son is neither absolutely one, as 
one; nor yet many, as parts, but one, as all things ; 
for from Him are all things; and he is the circle 
of all powers collected and united into one. On 
this account the Word is called Alpha and Omega. 
In him alone the end is the beginning, and he 
ends in the beginning, not admitting any interval 
or distance." It is not easy to attach a precise 
meaning to many of the expressions in this pas
sage; yet it seems only to mean, I as Bull has 
int~rpreted it, that God cannot be known directly, 
and is known only mediately through the Son. 
In other respects it makes the Son co-existent with 
the Father. 

That Christ was at once God and man IS 

1 DeC. Fid. Nic. sect. 2. c. 6. § 7. 
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J repeatedly affirmed. In commenting on the in
junction given by Christ to eat his flesh and drink 
his blood (John vi. 53, 54), Clement I says "that 
the Spirit signifies allegorically the body or flesh, 
the Word the blood; the mixture of the two is the 
Lord, the food of infants; for the Lord is Spirit 
and Word; the food, that is the Lord Jesus, the 
Word of God, is incarnate spirit; sanctified hea
venly flesh." S He was not, however, a common 
man. • It would be ridiculous to suppose that the 
body of the Saviour, as a body, required neces
sary sustenance for its preservation; he ate, but 
not for the body, which was held together by a 
holy power; but lest his companions should be 
induced to think 5 otherwise of him (than as a 
man), as afterwards some supposed that he was 
only a man in appearance. He was altogether 
exempt from passion, subject to no impulse of 

1 Thus C. vii. 2. "ii" ai ifw/l""" d,,9pWrol, aWel' oWo, ;, 
AcSyo" ;, plwo, lip,"", 9fO, ,.. Itat d"9p""ro,, ard",...", bpi" a1,.,o, 
Gya9';;". See LXXXIV. 1. P. L. 1. c.9. CXLVIII.33. L. 3. c. 1. 
CCLI. 22. S. L. 7. DCCCXXXII. 17. 43. DCCCXXXIII. 10. In the 
Second Book of the Stromata, CCCCLXXIX. 30. mention is made 
of the fourth Hypostasis of the Lord, which Potter supposes to 
mean Christ's human nature, which together with the Three 
Persons in the Trinity makes the TfTpd,. 

• P. L. 1. c.6. CXXIII. 35. 

I S. L. 3. dxxxiii. 31. irfiTa ai, ovai liv9pwro, ~" t;Ol"~. 
• S. L. 6. dcclxxv. 28. 
t In S. L. 6. dcceiv. 10. Clement says that the Son of God 

took upon him flesh, which was an object of sense. 
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passion; neither of pleasure nor pain." In 1 the 
Eclogre ex Prophetarum Scripturis, we find it 
affirmed that "as the Saviour, while in the body, 
spake and performed cures, he did the same before 
through the prophets; and does it now through the 
Apostles and teachers. For the Church ministers 
to the operation of the Father. On that account 
he then took upon him man, that he might in the 
human form minister to the will of the Father: 
and on all occasions God who I loves man puts on 
man for the salvation of man; formerly he put on 
the prophets; he now puts on the Church (a col
lection of faithful men), for it was suitable that 
like should minister to like for a like salvation." 

In the a second book of the Pmdagogne, Clement 

1 xxiii. In S. L. 7. DCCCLXVlJl. 9. The Lord is said to have 
assumed flesh, in order that he might instrnct through the 
mouth of man. In the Eclop ex Prophetanun Scripturis, 
LIll. it is said that the devil was aware of the coming of the 
Lord, but did not know that Jesus (8(0, is improperly inserted) 
was he; and therefore tempted him to ascertain his power; then 
left him for a season, waiting for his resurrection; for the Devil 
knew that the Lord was to rise. The ruemons supposed that 
Solomon was the Lord, till he sinned; they knew that Christ 
was the Lord after his resurrection. 

• h ">..a.,,fJp"''''o, 8(0,. We find the Aoyo, so styled in 
P. L. 1. c.7. CXXXI. 10. 

I c. 12. ccx1i. 31. Compare a fragment found in the Catena 
of Nicctas on Matthew xii. 46. in which it is said that the 
pearl is the pellucid and most pure Jesus, whom the Virgin 
conceived from the Divine lightning (f~ at1Tparij, TijC fJda,). 
For as the pearl, being in flesh, and in a shell, and in liquid, 
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says" that the Word of God in Scripture is called 
a pearl, being the pellucid and pure Jesus, the 
superintending or inspecting eye in the flesh, the 
transparent Word; through whom the flesh, rege
nerated in the water, becomes precious." 

According to Clement, our Lord was born in the 
I twenty-eighth year of the reign of Augustus, 
when the census was first ordered to be made. 
Like several of the Fathers, he 2 inferred from the 
words of Isaiah !xi. 1. To preach the acceptable 
year of the Lord, that our Lord's ministry lasted 
only a single year. We learn also that even in 
his time considerable diversity of opinion existed 
respecting the days on which our Lord was bom 
and suffered. He a says that, "Love was the mo
tive which impelled the Son of God to suffer for 
us. " He speaks of Christ as f sacrificed for us; 
and with reference to 1 Cor. v. 7, Christ our pass-

appears to be a liquid and transparent body full of light and 
spirit, 80 the incarnate Divine Word (6EWC: not 6EOC: l\.oyoc:) 
is intelligent light, shining through light and a liquid body. 
IIXlv.15. 

I S. L. 1. ccccvi.31. The twenty-eighth year must be rec
koned from the victory at Actium. 

I S. L. 1. ccccvii.8. Compare L. 5. DCLXVIII. 22. See the 
two fragments supposed to be taken from Clement's Work de 
Paschate. Javn. 15. 

I S. L. 6. dcclxxv. 15. 
t S. L. 7. dcccxxxvi.27. 

f 
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over is sacrificed for us, he 1 says, "Truly an as
tonishing sacrifice, the Son of God sanctified for 
us. " We have I seen that Clement calls upon us 
to be believers in the suffering and adored living 
God. He did not, however, suppose that the God. 
head suffered. On the contrary, speaking of the 
offering of Isaac, he a says, "that the fact-that 
Isaac was not sacrificed-has reference to the 
divinity of the Lord; for Jesus arose after his in
terment, not having suffered (in his Divine nature), 
as Isaac was preserved from the sacrifice." In 
another • place Clement, having referred to the 
passage in the Epistle to the Ephesians xi. 4, 5. 
where it is said that God caused us, who were dead 
in sins, to li-oe together with Christ, adds, "For the 
Word, living and buried with Christ, is raised on 
S high together with God ;" that is, as I understand 
Clement, the Word did not suffer at the crucifixion, 
but was present with Christ's human nature in 

1 s. L. 5. dclxxxvi. 8. a7r0pov';', dA"fJw, Oii!"" via, eloii 
V7rlP 1,pwv ciyta{ope:vo,. But it has been ingeniously conjec
tured that for ciyta{oplvot we should read ~ayta{ope:JIO'. See 
DCLXXXVlII. 20. 

I C. lxxxiv. 2. 'lrltlTlVtTOV, ilv6pw'lrl, Ti 'lrafJoVTt Ka& 'lrpotl-

I'VVOVPEVt' eli {WVTt, quoted in p. 331, Note 2. 
• P. L. 1. c. 5. cxii. 3. 
• C. xxiii. 7. 
a Or perhaps is elevated together (with Christ) to God. See 

Potter's Note on the passage. 
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the tomb, and presened it from corroption to 
elevate it in the resurrection. 

Clement J says expressly that the Word alone 
was without sin. 

He J appears to have entertained, in common 
with many of the early fathers, the opinion, founded 
on a misinterpretation of Isaiah liii. 2, 3, that the 
personal appearance of Christ was mean. In com
mon too with many of the early fathers, he a plays 
upon the words XPlCJTO(; and Xp'Ilmk. He finds 
also various mysteries in the letters of the name 
'hcrou(;. Thus· the rectitude or straightness (.q 
eV8tia) of the goodness of the Lord is denoted by the 
letter I. 6 In the number of Abraham's senants, 
(318, Tl~) with whom he rescued Lot, Clement finds 

1 P. L. 3. c. 12. CCCVII. 17. pOtlOt; yap allapapTflTOf: aUrot; d 
A6yot;. 

I P. L. 3. c. 1. CCLII. 7. TOil of. KUPIOII a"TOII ",II t5Y,lll a'''](pull 
YE'YOIIl.llal Ola 'HlJ'atoll Ttl nllEiipa paprllpEi. Compare S. L. 2. 
CCCCXL. 24. L.3. DLIX. 26. L. 6. DCCCXVIII. 38. We find 
indeed in K. L. 2. CCCCXXXIX. 16. the following statement with 
reference to the Saviour, &'aXot; pill, Wt; dyaJl'iilJ'fJal POIIOt; 7rpOt; ~pblII 
TO &'aXoII TO dX"SIl'O" iJl'I7ro8o;'I'TWI" ~I' yap TO ~t; TU dX"SlIIfjll. 
But Clement always describes the beauty of the soul as the only 
true beauty. 

• C. Lxxn.l0. xcv. 5. S. L. 2. ccccxxxvm. 10. CCCCLXVI. 
2~. L.5. DCLxxxv.41. 

• P. L. I. c. 9. CXLVIII. 40. 
• S. L. 6. dcclxxxii. 4. Clement borrowed this from the 

Epistle of Barnabas. e. 9. 
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I H, the initials of 'I'fG'Ov~, the saving name. The 
I number of the commandments has also reference 
to the first letter of that name. The I instrument 
of ten strings mentioned in Psalm xxxiii. 2, has 
a similar reference. In the I sixth book of the 
Stromata there is a strange application of the word 
'EW'lmr~c~ expressing the number six, to our Lord"s 
incarnation and transfiguration. We find too fan
ciful references to the • form and to the material 
of the cross. 

With respect to the descent of Christ into Hades, 
~! it is expressly affirmed by Clement in the 5 sixth 

book ofthe Stromata, "Wherefore the Lord preach
ed the Gospel also to them in Hades. The Scrip
ture says, Hadel laYs to destruction, we kave not seetI 

his form, ht we kave heard his voice. It was not 

1 S. L. 6. dcccxv. 35. P. L. 3. c. 12. cccv. 3. Clement 
frequently calls ten the perfect number. See S. L. 2. ccccLV.28. 
L. 6. DCCLXXXlI~ 11. DCCCVII. 25. and the whole of chapter 16. 

I P. L. 2. c.4. CXCIV. 22. cal "f,TI TO ~lCaXOp&JI t1mArlrPWJl 
TOil Aoyov TOV 'I"lJ'oiiv ""VVfl, Ti IJ'TOIXtl", T;;C ~lCo.&C ",npob
"fJlOJl ; 

• dcccxii. 8. 0 ot ola YEVElJ'lWC, ~JI iof,AwIJ'EII ;, l~ac itrill'7J/'OC, 
dyooac lnraPX..,II, ",v; 9EOC iv lJ'apcl",. 

• S. L. 1. ccccxix. 11. L. 5. dclxvi. 23. dcxc.5. As the 
numerical power of the letter I referred to the Saviour, 80 the 
letter T referred in form and numerical power to the cross. L. 6. 
DCCLXXXIJ. 3. DCCLXXXIII. 36. C. XCI. 26. iJiXPI Toii II'7Jl'liOfl, 

until his passion. Quis Dives Salvetur. DCDXXXIX. 46. S. L. 7. 
DCCCLXXX. 16. 

• dcc1xii. 36. The passage of Scripture referred to seems to 
be Job xxviii. 22. 
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the place, which then found a voice and uttered 
the foregoing words; but they who were consigned 
to Hades, and who had given themselves up to 
destruction, like men who voluntarily cast them
selves out of a ship into the sea. These, there
fore, are they who hear the Divine power and 
voice. For who in his senses would suppose that 
the souls of the righteous and of sinners are in 
one condemnation, thus imputing injustice to Pro
vidence? Do not the Scriptures 1 shew that the 
Lord preached the Gospel to them who were de
stroyed in the deluge; or rather, to them who 
were bound and are now detained in prison and 
cllstody? We have shewn in the J second book 
that the Apostles also, imitating the Lord, preached 
the Gospel to them in Hades. For it was fitting, 
I think, that the chief of the disciples should be 
imitators of their Master, there as well as here; 80 

that HE might lead the Hebrews, THEY the Gen
tiles to conversion; that is, a those who had lived 
in the righteousness, which is according to the law 
and to philosophy, and had walked, not indeed 
perfectly, but in sin and error; for it befitted the 
Divine dispensation, that they, who had made the 
greater proficiency in righteousness, and had in 

1 1 Pet. iii. 19, 20. 
, cecclii. where Clement quotes a passage from the Shepherd 

of Hermas. 
I This is more fully explained in DCCLXIV. DCCLXV. 

, 
1" 

/" 
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their lives made it their principal object (rpo1JOYOv

Il'VfJJ(), and had repented of their transgressions, 
in whatever place they might be, since they con
fessedly were of the number of those who belong 
to the Almighty God, should be saved, each ac
cording to his own knowledge." According to 
Clement, therefore, Christ and the Apostles went 
down to Hades to preach the Gospel there to those 
who had died before his appearance on earth, 
whether Jews or Gentilee. This 1 was necessary 
to clear the Divine <Economy from the imputation 
of injustice. We may take this opportunity of 
observing that Clement I maintained the perpetual 
virginity of Mary. 

With respect to the Holy Spirit, we have already 
quoted passages in which the distinction of persons 
in the Godhead is clearly expressed. To those 
may be added the I following. " He who sprang 
from David, yet was before David, the Word of 
God, overlooking the lyre and harp, inanimate 
instruments, but attuning this world, and the little 
world man, his soul and body, to the Holy Spirit, 
plays to God on the many-voiced instrument, and 
sings to that instrument, man." Again, comparing 

1 dcclxv.13. See the Valentinian notion in the Excerpta ex 
Tbeodoti Scriptis. XVIII. 

J S. L. 7. dccclxxxix. 35. 
3 C. v. 24. quoted in p. 12. 
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man's passage through life to the voyage of Ulysses, 
Clement 1 exhorts us to avoid the seductions of 
pleasure, as Ulysses closed his ears againsL the 
song of the Sirens; and adds, "that the Word of 
God will steer us, and the Holy Spirit will moor 
us in the harbour of heaven." Clement I speakH 
of the Paraclete as sent by the Lord; 3 of the new 

man, transformed by the Holy Spirit of God; • of 
the Holy Spirit breathed upon the believer. Speak
ing of the first or eighth day, he 5 says, "From 
that day wisdom and knowledge first shone upon 
us; for the light of truth, the true light, without 
shadow, the Spirit of the Lord, 8 divided without 
division to those who are sanctified through faith, 
is like a luminary to guide to the knowledge of 
things as they really exist." In enumerating the 
ten parts which are combined in man, Cle
ment 7 says that the eighth is the spiritual part 
breathed into him at his creation (;' W'1IO'Ii twiic), the 

I C. xci. 25. 2 C. lxxi. 7. • C. lxxxvii. 12. 
• S. L. 5. dcxcriii. 36. 
• S. L. 6. dcccx. 13. 
• dpEP;" FP" 0PEJlCJJI ... JlEVPQ Kvplov d, 1"0.1, ala 'lrIITT'EfII, ~'Y'

G"piJlovc. See L. 6. DCCC. 24. In S. L. 5. DCXClX. 2, Clement 
says that the Spirit is not in each of us 88 a part of God; and 
promises to shew how the division takes place, and what the 
Holy Spirit is, in his works on prophecy and on the soul. In 
L. 7. DCCCX. 22, he says that our participation in that wisdom, 
which teaches us to know by comprehension (CQI"Q~"...,.~Iii,) things 
divine and human, is in power, not in essence or substance. 

, J •• vi. dcccviii. 8. See L. 2. CCCCLV. 19. 

Aa 
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tenth is the characteristic peculiarity of the Holy 
Spirit which is added through faith. 

With respect to the inspiration of the prophets, 
Clement says, 1" sometimes that God, sometimes 
that the Lord, sometimes that the Word, some
times that I the Holy Spirit, spoke through them. 
Whatever they uttered, while thus inspired, was 
S true." 

On the subject of idolatrous worship, we find 
4 in Clement the notion, founded on a misinterpre-

I C.lxxv. 20. ~ 9EOC' oui'HlJCltoll XClM;;I'. P. L. 3. c. 11. 
ecxcv. 30. S. L. 1. cccc. 23. 01" Toiiro TaOE Xly" Khp'oC' c&tx 
'HlJClt01l. P. L. 2. C. 10. CCXXIV. 27. 010. MWIJEWC' ~ AoyoC' 
IrClP~yYE&XII'. ccxxxvI.27. o,a Ao.{Jlo. L. 2. C. 12. CCXLVI. 36. 
o Ac\oyoc- o,a roii Irpofl,rov. (Hosea). L. 3. c. 11. CCXClII. 12. 
wC' Olel l:.oXopWl'TOC' MY'I 0 l1ywC' Ac\oyoC'. 

I C. lxvi. 28. 'bPEfliClC' oE ~ Irpofl,T'IC" ~ Irttl'lJOC/IoC', piiXMI' OE ll' 
'bpEpt, TO l1ywal III'EiipCl. So P. L. 2. c. 12. ccxxIII.7. P. L. 1. 
c. 5. CVII. 6. lXEYYIlOC' pttpTVC' 01' 'HIJCI{OIl TO IrI'EiipCl. So L. 2. 
c. 1. CLXVIII. 11. L. 1. C. 7. CXXXI. n. oui rl;"lo;;C' with re
ference to Deuteron. xxxii. 10. c.9. CXLIX. 38. 0 ACl/3lO, roll
TEffTi TO III'EiipCl TO 01' ClVroii. So L. 2. c. 10. ccxxxvm. 16. 
c. 2. CLXXXV. 15. oui Toii 'Ap'C'. c. 12. CCXLVI.22. oui roii 
l:ofo .. 101l. In P. L. 1. C. 5. cIv.32, we find TO Irpof'fTm'i1' 
IrI'Eiil'CI. In C. LXVIII. 39, Clement calla the Holy Spirit the 
mouth of the Lord, with reference to Isaiah i. 20. In S. L. 7. 
DCCCXCIlI. 18, Clement identifies the Divine commandment. 
with the Holy Spirit. TCliC' 6dCllr: ll'TOMiC', TowlffTi Tr tiyl, 
IIl'lhpClTlo 

a S. L. 2. ccccxxxii. 14. ov ydp e&/301,Xovr: 01 ~1r'lrl'Oi le 9EOii 
XOyollC' IrpofipolllJ'l'. 

, S. L. 6. dccxcv. 26. quoted in p. 198, In S.L. 5. DCLXII. 
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tation of Deut. iv. 19. that God had given the sun 

and moon as objects of worship to the Gentiles. 
in order that they might not sink into absolute 
atheism. Yet in the 1 Hortatory Address we find 
him saying, that he knew not how men were in
duced to worship the workmanship of God instead 
of God, the sun and moon and starry choir; 
absurdly taking for God things which are the 
instruments of (whereby to measure) time. In 
I another place he enumerates seven sources of 
idolatry. Some, beholding the a heavens and the 
motions of the heavenly bodies, moved with admi
ration, deified and worshipped them. Some deified 
• the fruits of the earth by which the life of man is 
sustained. Others the visitations and calamities 
inflicted in punishment of crime; hence the furies 
and avenging deities of the tragic poets. Some, 
and among them certain philosophers, deified 
human passions; fear, love, joy, hope. Some 
deified the course of human affairs, and gave 
5 bodily forms to justice and to fate. Many deities 

16, Clement apeaks of persona who worshipped an imitation of 
the circumference of the heavens, embracing the stars. 

1 liv. 22. quoted in p. 17. 
I :xxii. 5. quoted in p. 14. 
I erotic I." TOV 6ri" o"opulIGrr,c 7'OVC iJ.f1Tipac, !Cal .".poII,KlI""IIa" 

lIAao" wc 'baol' leal II,M""", wC .pv.y,C. 8. 
• A" .. 7'0" IIiTO", wc 'Ae""aio,' leal A,6"""0,, """ dpn'Ao", "t 

e"{3aio,, ""POII"'YaprvO'a". 11. 
I .".oAAcic 7'W" ta'pa"",,, i.".,,,oI,IIalla popf4c. C. LXXIX. 15. 

A a 2 
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were the offspring of poetic 6ction; and lastly, 
men through gratitude dei6ed 1 those who had con
ferred any signal bene6t on them. These seven 
sources are not very accurately distinguished from 
each other . 

. , Clement J speaks of the angelic nature as the 
most excellent (created) nature in heaven, nearest 
in place and purity to the Divine, and partaking 
of an eternal and a happy existence. S The angels 
were in6nite in number, and there were among 
them different orders or ranks. ·Seven of them, 
being the 6rst-bom, possessed the greatest power, 
and were the leaders of the angelic host. S Each 
nation and city was assigned to the care of a par
ticular angel. Some also presided over the 'planets, 

1 The Barbarians gave the appellation of gods to their law
givers. s. L. 1. CCCLV· 17. cccxclx.29. Clement alludes to 

the deification of Alexander the Great. C. LXXVII. 36. In 
P. L. 2. c.9. CCXIII. 20, he mentions the practice of crown
ing idols with garlands. Following Plutarch, he says that 
Numa prohibited the erection of any figure of God, either in the 
likeneu of a man or of any other animal. S. L. 1. CCCLIX. 1. 

I S. L. 7. dcccxxxi.14. 
a s. L. 7. dccclxix. 8. rl7l'dpovc ~ 8ffOVC itpi .. tlpJJPi Aoy&{O

I"YOC dyylAovc. 
• s. L. 6. dcccxiii. 21. dcccxxii. 16. 
I S. L. 7. dcccxxm. 10. dlT' ydp 11V"~IaJlf"fp."pi .. Ol "~I 

edq. Tf cal dpx.alq. dYYfMI Kani re .. ". Compare L. 6. DCCCXXU. 

10. This notion was founded on the reading of Deut. xxxii. 8. 
in the Septuagint. 

• s. L. 5. dclxviii. 12. TOVC i;rrirac Toic 71'Aa~aIC coTd 
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and some under the direction of the Divine Provi
dence, were even assigned to 1 particular indivi
duals; their office was to assist in disposing the 
mind for the reception of the Divine inspiration. 
In the I lowest order of angels were they who were 
in immediate communication with man, and the 
immediate agents in the direction of mortal event8. 
Thus God 3 rains upon the just and the unjnst, 
through the instrumentality of the subordinate 
powers. They were also employed to give • philo-

n)" 61la" 'lrpoJ'Ola". Compare DeCI. 11. L. 6. DCCCXVll. 5. apxov
ruedc d'Y'YfMC ;'v I,XI". Eclogm ex Prophetarum Scripturis, LVI. 

I S. L. 6. dcccxxii. 7, 12. rJxa U Kat ni" (Lowth reads 
_rci rovc), i .. 1 ,uPO"f:, tJv ivlolc a'frOrfrCixaral rlVff:. See L. 7. 
DCCCLXXXI. 23. where the Gnostic is said not to be dependent 
on the aid of angels, but to be under the guardianship of God 
himself. DeCCLXV. 37. 

I They are called proximate angela, aid r";;l' 'lrPOfl.X";;" ayyi
>.w". L. 7. DeCCxxxv. 18. Compare L. 6. DCCCXXU. 14. 
'lrpDfI'Xlfl'ripa Ir i'lrlfll'O~. 

• S. L. 6. dccliii. 24. atci r";;" bnreray,uvlII" a"vGl'.III". Com
pare DCCLIV. 15. DCCCXXIV. 12. L.7. DCCCXXXIII. 45, where 
Clement speaks of the gradation of beings from angels down to 
man. DCCCLXV.26. 

• S. L. 7. dcccxxxii. 8. O~Of: ifl'rl" 0 al&'Vf: Kal roif: ~EXX"fli 
n)" ~a" ani rw" b'lroaufl'ripw" ayyiXwJI. Compare DCCCXXX. 
8. In the Eclog&! ex Prophetarum Scripturis, LJ. it is said that 
the fint-created angels, moved by the Lord, acted upon the 
angels who were in immediate proximity to the prophets (.if: 
ToVC 'lrpofllX.iC roif: 'lrpofitra,c ciyyIAo"f:) declaring to them the 
glory of God (with reference to Psalm x viii. 1.) that is, the cove
nants; and that all things which are done on earth by the minis
try of angels are dODe through the first-created angel. to the 
glory of God. In LVI. it is said that the first-created angel. 
will be advanced from their present ministerial office to a state 
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sophy to the Greeks. Clement speaks of angels, 
whom he calls 1 watchers; of I angels appointed 
to panish the unjust, though here perhaps he is 
merely stating the opinion of Plato; of I an angel 
of repentance; of f angels who presided over the 
ascent of the blessed into heaven. 

The angels 5 have no bodily organs or members : 
• their perception is most acute. We find in Cle
ment nothing to countenance the notion that 
prayers ought to be addressed to them. He 7 re
presents them, as well as men, as praying for 

of relt, in which their 801e occupation will be the contemplation 
of God; that the order next below them will be advanced into 
their place; and every succeeding order will rie to a higher 
rank. In LVU. we find the Itrange notion that men pass into 
the angelic ltate, and having been inltructed for a thousand 
years by angels, are then perfected; that their instructors are 
elevated to the station of archangels, and that they themaelves 
become in turn the inltructors of men; thul at 8tated periods 
they are restored to their appropriate angelic rank. 

1 P. L. 2. c.9. ccxviii. 12. ttfiir: awo~r: drEuca{on'Er: dyyi
>'O&r:, o~r: lYP'lYOpovr: /Ca>'ovI'EI'. See the Note of Cotelerius OD 

the Apostolic Conltitutionl, L. 8. c. 12. 
J S. L. 5. dec. 27. 
I Quis Divel Salvetur. dcdlxi.8. In the Ecloge ex Pro

phetarum Scripturis, XLI. we find mention of an angel who had 
the charge of expoed infants. See also XLVIII. 

• S. L. 4. dcxvi. 17. Toir: i~,tITwf1& rj d.-oot' dyyiJ\ocr:. 
I S. L. 6. dcclxix. 21. 
I S. L. 7. dccclii. 37. 
, S. L. 7. deccliii. 4]. S8u- li/COT"'r: l,.lir: OI'TOr: TOV dya8uii 

SlOV, rap' ain-ov 1'0.-0,. ni,. dya6w,. Td I'tll Oo8;;,.a&, Td O(lrGpa
p,i.'ell rvxop,6a, itl',it Tl /Cai oi aY'Yl>'o&. See L.3. DXXXIII. 19. 
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blessings from God. Clement I speaks of apostate 
angels, who t smitten by the beauty of women, 
and giving themselves up to their lusts, were cast 
down from heaven. They a revealed to women 
the Divine mysteries which had come to their 
knowledge, and which it was intended to keep 
secret until the advent of the Lord. Thus men 
received the doctrine· of Providence and the know
ledge of sublime things (TWII fUTIWpWV). Dmmons, 
f according to Clement, are hateful and impure 
Spirits, always tending downwards to the earth, 
hovering about tombs and monuments, where they 
are obscurely seen, like shadowy phantasms. He 
5 couples them with b~d angels, and says that the 
name of angels or dmmons was given to the souls 

1 S. L. 5. dccxxv.24 •. L. 7. DCCCLXXXIV.27. 

I P. L. 3. c. 2. cclx. 17. S. L. 3. DXXXVIlI.19. This notion 
was derived from the Septuagint version of Genesis vi. 2. In 
S. L. 7. DeCCLIX. 8, Clement ascribes their fall to indolence; 
and says that they did not attempt to rise from double-minded
nesa to siDgleneu of habit, tic n)" pla" led .. "" i£n. ilC nic de 
nP a&'Ir~" ill'&r"a"Orr,TOc. Unity implies perfection; duality 
imperfection-the possibility of the existence of evil as well 8S 

good, and of choosing the former. See p. 254, Note 3. 
a S. L. 5. del. 13. Compare Eclogae ex Prophetarum Scrip

turis LUI. where there is a reference to the Book of Enoch. 
According to Clement Satan inspired women with the love of 
dreu. P. L. 3. c. 2. CCLlll. 27. 

• C. xlix. 22. xxxvii. 27. 
• S. L. 6. dccliv. 28. Plagues and hail-storms, and tempests, 

were caused by them. DeeLV. 5,9. See P. L. 2. c. 1. CLXVIII. 25, 

where Clement, quoting Homer, says, that thll souls of the dead 
flock to the meats offered in sacrifice to idols. 
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of men. In some places he I applies the name 
8at,.aoVEf: to the heathen gods; in others he I alludes 
to the Platonic distinction between gods and 
dremons. 

With respect to the worship of dremons, 'Cle
ment doubts who first erected altars and offered 
sacrifices to them; but says expressly that the first 
altar to Love was erected by Charmus (qu. Chari
nus) in the academy. He· speaks of a dmmon 
to whom gluttons are subject; but 5 says that men 
cannot truly ascribe their sins to the agency of 
dremons; since if they can, they will themselves 
be free from guilt. He II defines the passions, im
pressions made upon the soft and yielding soul by 
the spiritual powers, against whom we have to 

wrestle. The object of these malevolent powers 
is on every occasion to produce something of their 

1 C. 1.33. 
t C. xxxv. 4. Clement quotes Plato as defining Eh&upo"jalf, 

1'0 (~ rO .. aalpllJ'a lx"'" aalflo .. a a, Ai'YEafJa" 1'0 rijt ~ ,,wI' 
11'1(1'0 .. ,,,6 ... S. L. 2. CCCCXCIX. 13. 

I C. xxxviii. 33, Clement mentions Phoroneus and Merops. 
He interprets aUfllaa'I'O .. la the fear of daemons, the disposition 
to deify every thing, wood, stone, air. S. L. 7. DCCCDaI.6. 

See L. 2. CCCL. 12. 
• P. L. 2. c. 1. clxxiv.13. See clxviii. 4. 
5 S. L. 6. dcclxxxix. 9. In the Eclogse ex ProphetanllD 

Scripturis VIl. we find the notion that unclean spirits are en
twined around the soul. In XLVI. the affections of the soul an 
called spirits. 

e S. L. 2. cccclxxxvii. 7. See C. IV. 11. 
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own habits or dispositions; and thus to bring again 
under their subjection, those who have renounced 
them (in baptism). In 1 the case of dremoniacal 
possessions, the dremon entered into the possessed 
person, who in consequence did not speak his own 
language, but that of the dremon. The t magi
cians, however, pretended that they could at all 
times command the services of the dremons. 

Clement a speaks of a prince of the dremons, 
whom he calls the Devil, the dragon. f In the 
Adumbrations on the first Epistle of St. John, iii. 8. 
Ab initio diabolus peccat, we find the following 
comment, which implies that the first offence of 
the devil might have been repaired by repentance. 
Ab initio scilicet, a quo peccare capit inconvertibiliter, 
in peccando persevera1l.8. 

1 S. L. 1. ccccv.2. In C. VI. 2. is an allusion to Saul's po ... 
eeaaion. 

I C. Iii. 7. 
a S. L. 5. decl. 31. L. 7. DCCCLXXI. 2. C. XIV. 11. where 

it is said that Jupiter, when he metamorphosed himself into a 
dragon, showed what he was. 

• lilt. 31. ;, oE oul.f30'Mr;, aVrf(ovcrw, ~JI, all I"TaJlO;;cral old, 
TE ~JI. S. L. 1. CCCLXVII. 36. 
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CHAPTER VIII. 

1 WE have seen that in the beginning 'bf the Stro
mata, Clement speaks of the true tradition of the 
blessed doctrine, which had been handed down from 
the holy Apostles, Peter, James, John, and Paul. 
He , afterwards says, "that the Lord permitted the 

1 L. 1. cccxxii. 18. quoted in pp. 113 and 241 Notes I, 2. 
See L.6. DCCLXXI. 15. According to a passage quoted by 
Eusebiua (H. E. L. 2. c. 1.) from the seventh Book of the Hypo
typoses of Clement, the Lord communicated this knowledge 
(rr)" 'Y"WI1,,,) to James, and John, and Peter, after the resurrec
tion; who delivered it to the other disciples, and they again to 
the seventy. Compare S. L. 6. DCCLxxv.43. James, and John, 
and Peter, appear to have been selected because Christ took 
them to be witnesses of his transfiguration; and St. Paul uni
formly states that he had received the truth by immediate reve
lation. 

s cccxxiii. 21, quoted in p. 114. ccaDv. 13. This distinction 
between written and unwritten tradition is found also in CCCXVIII. 
3. CCCXIX. 25. r.CCXXI. 12. L.4. DCXlII.' 23. L. 6. DCCLXXXVI. 7, 
though in these passages Clement seems merely to be contending 
that the labours of those who publish the Gospel by writing, and 
of those who publish it by preaching, are equally useful. In L. 6. 
DCCCVI. 20. he says, that when God commanded Isaiah to take :. 
new book, and to write in it (viii. I), he meant to intimate that 
the holy knowledge, which was then unwritten, being originally 
imparted to those only who could comprehend it, would after
wards be communicated through the Scriptures. This was ful
filled when the Saviour taught the Apostles, and they comInitted 
to writing his unwritten teaching. According to the Eclogm ex 
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Divine mysteries and the holy light to be com
municated to those who were capable of receiving 
them; he did not reveal them to many, inas
much as they were not adapted to many; but 
to few, to whom he knew them to be adapted, 
and who were capable of receiving them, and 
of being conformed to them. Secret things, 
like God, are committed to oral not to writ
ten tradition (~o)''t', 01, ),pfilllla'r'). Clement goes 
on to say, that he does not pretend to give in 
the Stromata a perfect account of these secret 
doctrines; he means merely to renew the recollec
tion of them; some had been obliterated from his 
memory through lapse of time, having never been 
committed to writing; and of those which he re
tained he made only a selection; since there were 
some to which he was unwilling to allude even in 
words, much more in writing; lest they who met 
with them should pervert them to their own in
jury, and he should thus be placing, according to 
the proverb, a sword in the hand of a child 1. 

Prophetarum Scripturis XXVII. the ancients (ol 'Il'Pffl/3{'TEPO&) com
mitted nothing to writing, because they were unwilling to add the 
trouble of writing to that of teaching; or to consume in writing 
the time which they must employ in meditating on that which 
they should have to say. Perhaps too they thought that the 
talents of writing and teaching (orally) were seldom united in 
the same person. Clement mentions an unwritten tradition given 
to the Hebrews. S. L. 5. DCLXXXIII. 22. 

J Compare L.6. dccxxxvi. 1. deeeiii.30. L. 7. dedi. 35. 
p. 211, Note 2. 
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In 1 the fifth book of the Stromata, Clement 
having quoted what St. Paul says in the third 
chapter of the Epistle to the Ephesians (vv. 3, 
4, 5), respecting his knowledge in the mystery of 
Christ, adds that there is a certain instruction of 
the perfect, to which St. Paul alludes in his Epis
tle to·the Colos~ians (i. 9,10, 11,25,26,27.) 
"Some mysteries," Clement proceeds, "were 
concealed until the times of the Apostles, and were 
by them delivered as they received them from the 
Lord; concealed in the Old Testament, but now 
revealed to the saints." He then quotes other 
passages from St. Paul's Epistles, to show that the 
knowledge of which he is speaking, is not vouch
safed to all believers. He quotes the Epistle of 
Barnabas to the same effect; and I finds in Psalm 
xix. an allusion to the distinction between that 
which is written, and that which is concealed, in
asmuch as it is the subject of this higher know
ledge. Hence instruction (pafhrnla) is called il-

1 dclxxxii. 16. 011 yap iICrevll:Mi" xpr} TO IlVm,p .. ", ii'fal"fl" 
at 8tro" ,lc d"dp"Jll1c" TO'iC p.£T1"XJlII:0I1C rijc y,,':'111Io1C, 07 11:0.1 11V~
troVI1C" 8".",c e1p'ITac ".poc Toii Kvplov, ylY"Icrei wc ;, ".aTr}p /,p';;" 

TWtoC. L. 7. DCCCLXXXVI. 9. Compare DCCCXCVI. 29. Cle
ment quotes our Saviour's injunction, that fH!aru are not to be 
ctUt before 1IIIiM, in justification of this concealment of the higher 
knowledge. L.1. CCCXLVIII.17. L.2. ccccxxXII.20. 

I I,pipa. ydp ri I,llifHI ipEVylTac piilla., TO YlypallpiJlO" dJlr"'pvc' 

cal JIvE "val dJIGyyiUIC y"WI1C", T." i"."'lIo:pvpl'i""" I'VI1T"'wc. 
DCLXXXIV. 21. See a different application of this verse, p. 336, 
Note 4. 
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lumination (+WTt(J"u~~), because it makes manifest 
that which is hidden. When St. Paul expressed 
his wish to communicate in person some spiritual 
gift to the Roman converts, he alluded to the 
Gnostic (in Clement's acceptation of the word) 
tradition, which he could not impart by letter.
When in the third chapter of the first Epistle to 
the Corinthians (vers. 1, 2, 3), he told them that 
he could not speaA to them as spiritual, but as carnal, 
as infants in Christ, and that he had in consequence 
fed them with milA, not with strong meat; he meant 
by milA catechetical instruction in the first rudi
ments of the Gospel; by strong meat, 1 the full and 
perfect insight into the mysteries; that is, the 
flesh and blood of the Word-the comprehension 
of the Divine power and essence. 

In conformity with the distinction between the 
Gnostic and the common believer, Clement J says, 
" that in proceeding to the contemplation of the 
mysteries of knowledge, he shall adhere to a the 
celebrated and venerable rule of tradition, com
mencing from the origin of the Universe, setting 
forth those points of physical contemplation which 
are necessary to be premised, and removing what-

1 I) iW'01rTuo} fJ~wpl". DCLxxxv.38. 
I S. L. 1. CCC1XV. 1. 
a ""Td TOI' ~v").~i; /Cal tlf,.I'OI' Tiic ... ap"MtI~wc ""1'61'''. In 

cccxxv. 28, we find ... ,,0 "vTiic Tiic ... ap"COtlfWC Ti;, ,",,,,,fJovc, 
which appean to be opposed to Tiic 'YI'WtlTlqC "'''P''COtlfWC in 7. 
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ever can be an obstacle in the way; 80 that the 
ears may be prepared for the reception of the 
Gnostic tradition, the ground being cleared of 
weeds and fitted for the planting of the vineyard; 
for there is a conflict previous to the conflict, and 
mysteries before the mysteries. 

Speaking of the heretics, Clement I says, "that 
they did not transmit or interpret the Scriptures 
agreeably to the dignity of God; for the under
standing and the cultivation of the pious tradition, 
agreeably to the teaching of the Lord delivered 
by the Apostles, is a deposit to be rendered to 
God.-The Scriptures are to be interpreted ac
cording to the canon of the truth. Neither the 
prophets, nor the Saviour himself, announced the 
Divine mysteries so as to be easily comprehended 
by everyone, but spoke in parables; which will 
be understood by those who adhere to the inter
pretation of the Scriptures according to the eccle-

1 S. L. 6. dccm. 35. 0 cavlllv r;;c dA."fldac. L. 6. DCoon. 8. 
DCccxvIJI.15. L. 7. DCCCXC. 14. is equivalent to 0 iccA."naarlKOc 
ca"wv. Dcccm. 10. DCCCLXXXVII. 19. DCCCXXVI. 14. DCCCLV. 1. 
o t:avlllv rijc 'EccA."II'Lac. L. 1. CCCLXXV. 14. L. 7. DCCCXCVU. 
25. as is I, aA."flr}c 71'opd&W,c, DCCCXLV. 5. where there is a 
direct reference to the Heathen mysteries, to I, 'EttcA."II'UIII'
r,er} 'II'apdooll"'. DCCCXC. 24. I, 'YVWII"C I, 'EKt:A."II',aar~. DCCCXCII. 
21. DCCCXCVI. 16. a: roii Xp'lI'TOii 'II'apa06!l'uc. DCCCXCIlI. 22. 
I, roii Kvplov 71'apa.ooll"C. DCCCXCVI. 28. DCCCXCVII.4O. flEla 'II'ap4-
OOIl"c. DCCCXCVI. 14. I, 'A7I'0aroA.CIt;' cal 'EttcA."II',aarcttr} oplJoropla 
rwv oOYl'arwv. DCCCXCVI. 23. 0 /Card rr}v dAfJflE,av EvayyeA.Cltoc 
cavwv. L.3. DXLI. 16. 0 /cAV':", rijc 'II'larfwc. L.4. DCVII.25. 
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siastical ru~e; and that rule is, the harmony or 
the La.w and the Prophets with the covenant de
livered by the Lord during his presence on earth." 

When we proceed to inquire what were the 
mysterious truths which had been thus transmitted 
by unwritten tradition, and were unfitted for the 
ear of the common believer, we shall find that 
they consisted chiefly of precepts for the formation 
of the true Gnostic-the perfect Christian. The 
use to which the Romish Church applies unwritten 
tradition and the 1 Disciplina Arcani-in order to 

account for the total silence of the first ages of 
Christianity respecting certain doctrines which it 
now requires its followers to believe, as necessary 
to salvation-this use receives no sanction from 
the writings of Clement. The same Scriptures 
were placed in the hands of Clement's Gnostic, 
and of the common believer; but he interpreted 
them on different principles; he J affixed to them 
a higher and more spiritual meaning. The same 
doctrines were proposed as the objects of his faith, 

1 In S. L. 4. dcvi. 22, Clement gives a specimen of the secret 
discipline in his day, for the purpose of showing ita absurdity. 
Potter haa misunderstood the passage. See his Note. 

2 See what is said in the tract entitled Quis Dives Salvetur, 
respecting the hidden wisdom contained even in the simplest of 
our Lord's sayings; not merely in those which perplexed his 
disciples, and which he explained TGit ~_ cal awoit roit riit 

~11&>"dat ricJlO&t ll'l" awoii ca'Nwfl/.II0lt. DCDXXXVllI. 30. 

1 
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but he explained them in a different manner; he 
discovered in them hidden meanings which are 
not discernible by the vulgar eye. Clement's 
Esoteric system agrees only in one respect with 
the Romish Disciplina Arcani; it is equally desti
tute of solid foundation. 

Far, however, from teaching his Gnostic to rely 
on unwritten tradition, Clement 1 says, "that they 
who are labouring after excel1ence, will not stop 
in their search of truth, until they have obtained 
proof of that which they believe from the Scrip
tures themselves." He J alleges that the heretics 
perverted the Scriptures according to their lusts; 
3 that they did not obey the Divine Scriptures, and 
kicked oft' the tradition of the Church. He' says 
that, in cases in which it is not sufficient merely to 
state a doctrine, but we are also required to prove 

1 dU' 0& 11'0""" ~TOCI'0c ill" TO', KaUlnolC OU II'pOT£PO" cinn4· 
crOl'Tac {"Toii"nc "," uX~Bt:Ca", II'P'" A" n)" UlI'o&C£C" all" ami., 
Mf3,.,crc TW" 'Yparpw". S. L. 7. DCCCLXIIII. 13. He gives an 
unhappy illustration of his own precept by appealing to an 
apocryphal Scripture in proof of the perpetual virginity of Mary. 
DCccxe.4. 

I S. L. 7. dCCCIc. 11. Compare DCCCXCI. 19.40. L. 3. 
DXIII.2. quoted in p. 320, Note 1. 

I S. L. 7. dcccIc. 20. T'aic BEia" ill't:l60I'TO a" 'Ypo~i,. 

DCCCXCIV. 7. So ai ICVpcaKa, 'Yparpal. DCCCIC. 2. 34. 
, S. L. 7. dcccxci. 6. Clement says that the Gnostic groWl 

old in the Scriptures, preserving the apostolic and ecclesiastic 
division (dp60T0l'la,,) of doctrines. DcccxeVI. 23. See L. 3. 
DXLIIJ. 15. 
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what we affirm, we then do not look for human tes
timony, but appeal to the voice ofthe Lord, which 
is a greater surety than all demonstration; or 
rather is the only demonstration. With reference 
to this knowledge, they who merely taste the 
Scriptures are believers; they who proceed further 
are accurate indexes (yll':'I'O"E~) of the truth; they 
are Gnostics. 1 Thus we, bringing proof respecting 
the Scriptures from the Scriptures themselves, rest 
our belief on demonstration. Clement says, that 
the 2 Gnostic follows whithersoever God leads 
him in the divinely inspired Scriptures; and 3 cou
ples clear demonstration from the testimony of 
the Scriptures with knowledge (';' ')'1'wc",~), when he 
speaks of the remedies of ignorance. He· opposes 
the tradition of the blessed Apostles and teachers, 
which was in agreement with the divinely-inspired 
Scriptures, to human doctrines; and 5 repeatedly 
asserts the unity of the Apostolic tradition. 

Clement has quoted 6 all the books of the Old 

1 So S. L. 7. dcccxci.35. ill Ttj /3f/3a,oi/" lKatITo" TW" Q7rO

cruclfll,u""''' KaTa Tae ypa,ae 1£ allTl~" '/I'uA,,, TW" opolw" ypa,w". 
See also DCCCXCVI. 8. 

I S. L. 7. dcccxciv.38. 
S S. L. 7. dcccxcv.I0. ill '1"':'.1(( T; cui TW" '1pacpw" '/I'apa-

c,aopi"TI' DCCCXCVII. 8. 
f S. L. 7. dcccxcvi. 11. 
I As in S. L. 7. dcd.8. 
• There appears to be a reference to the Book of Ezra. S. L. 1. 

cccxcn. 35. and to that of Nehemiah. CCCXCII. 15. 

B b 

Digitized by Coogle 



370 

Testament with the exception of that of Ruth, the 
second book of Chronicles. the Song of Solomon, 
and the Prophecy of 1 Obadiah. 

Of the apocryphal books, he quotes I Ecclesias
ticus, and gives it the title of Scripture. He quotes 
it also under the title of.q ~fla. 

He S quotes also the book of Wisdom under the 
title of .q I.ofla, a title which he • gives to the book 
of Proverbs; it may, therefore, be inferred that 
he conceived the three books to have been com
posed by Solomon. He 5 quotes Baruch under 

1 Obadiah ('A/3alov) is mentioned in the enumeration of the 
prophets. S. L. 1. cccc.31. 

, .O~ 'Yap Kvpiov J'lrwfMTflC &papnl/.lara· 41/1O{30f: r all avvlr
eruac aCKCl&1oI6;;l'cl&, rp'ler1" I, 'YP"'''' I. 18. 22. P. L. 1. c. 8. 
cxxxIx.7. See also L.2. c. 6. cxcvl.29. c. 8. ccx. 10. ~i

,arof: &pa croftaf:, J ,'1ercl ;, ~ia, ,0/30, Kvplov. I.] 8. L. 1. 8. 
cxxxlx.25. So also CXLI. 2. c. 9. CXLII. 41. c. 13. CLIX. 16. 
L. 2. c. 1. CLXVIIl. 22. c.7. cCI.6. 

I ,porrl, a~ 'lraca,laf: dya'll'Jl, 1)1' It ~la ).iy,,· JyG'Il'JI ai, 
n,P'Iercf: "OPWI' avriif:. VI. 17,18. P.L. 2. c. 1. CLXVII. 4. 
S. L. 2. ccccxxx. 38. 

• I, 6da l'.oIpla bt/wpwpil''1 ft'apayyiUu raif: aVrl;f: riKl'oc" pr, 
1er6c oi"O'Il'Or'l', XXIIl. 20, 21. P. L. 2. c.2. CLXXXIJ.24. SO 
c.9. CCXVIIl. 18. L.3. c. 12. CCCVI. 37. S. L. 1. CCCLXXV. 10. 
I, ft'al'ap,ro, ~la. S. L. 2. DI.36. See the Note of Cote1erius 
at the end of the Epistle of Clemens Romanus. Clement quoting 
passages from the book of Proverbs, calls them pJ,eruf: iK 'lrOCOOf: 
'E{3palov er£crofcerpil'ov. C. LXVII. 36. So P. L. 2. c.8. CCXIV. 
22. 'lrpof'lrda" oJeral' er£ero!pcerpil''1l'. 

I Kal pr,1' Ka1 acd 'I£p£plov rr,1' rpPol''Ier,,, i~'1y£iTflc, MCU'cipcot 
ierpfl', 'Icrpar,)., MYW", ;n.c rd aprcrrd rp 9,. Yl'wcrrd irpil' ina. 
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the name of Jeremiah, and gives the book the 
title of Divine Scripture. 

He 1 mentions the book of the Maccabees in con
junction with that of Esther and Mordecai; and 
I speaks of the compiler of the epitome of the acts 
of the Maccabees, with a particular reference to 
the second book. 1-10. He a refers to the book 
of Tobit under the title of Scripture. There' ap
pears to be one reference to the book of Judith, 
viii. 27 : and there 6 are references also to the 
Apocryphal books of Esdras. 

Clement quotes all the four Gospels. We have 
6 already noticed the accounts given by Eusebius 
out of the Hypotyposes, respecting the origin of St. 
Mark's and St. John's gospels. 

111.13. P. L. 1.0.10. er.D.9. 12. 37. W'lIyUAwe yoii., " 8,[11 
_w ALy" ypcr",4, after whicb follows a quotation from Barw:b. 
III. 16, 17. L.2. c.3. CLXXXIX.16. 

I S.L. 1. cccxcii.19. 
I S. L. 5. dl'cv. 20. 
• S. L. 2. DIll. 19. roiro /3pt&xiwe" YP""" ~'~4A.wIC'JI cl''Inica, 

B I"lUie, .rU" oft W'014I1ne. Tobit iv. 16. See also L. 6. DCCXCI. 

17. 
• S. L. 2. ccccxlvii. 32. 
• S. L. 1. cccxcii.32. cccxciii. 1. ccccx.22. L. 3. DLVI. 30. 
I p. 5, Note. See the Adumbrations on the fifth chapter of 

the fint Epistle of St. Peter. v. 14. IIVII. 39. 

B b 2 
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Clement I ascribes the Acts of the Apostles to 
Luk.e. He quotes all the Epistles of St. Paul, 
excepting that to Philemon. That to the Hebrews 
he 2 ascribes expressly to St. Paul. 

Of the Catholic Epistles he quotes three; for I 
agree with 3 Lardner in doubting whether there is 
any express reference to the Epistle of James, to 
the second of Peter, or to the second and third of 
John. But Clement 'quotes what he calls the 
larger Epistle of John, thereby implying that 
there was at least one smaller epistle composed by 
that Apostle. In the 5 Adumbrations on the Epis
tle of Jude it is said that Jude was brother of the 
sons of Joseph; and that though he knew his re
lationship to the Lord. yet he did not style himself 
the brother of the Lord, but of James. 

Clement 6 ascribes the Apocalypse to St. John. 

1 S. L. 5. dcxcvi.5. The passage ofthe Adumbrations referred 
to in the preceding Note. 

I S. L. 6. dcclxxi. 24. See also L. 2. cC(,CXXXIIJ. 1. 01. 

7. 34. L. 4. DCVIlI. 26, the Note in p. 5 of this work, and the 
Adumbrations on the first Epistle of Peter. KVlI. 16.46. 

I Credibility, Part 2. c. 22. sect.S. 
• 'IIIIei""", i" rp ,.,.d{o", bmrro>';. S. L. 2. CCCCLXIV.3. 

• KVII. 49. Eusebius, E. H. L. 6. c. 14, says that Clement 
in the Hypotoposes quoted the Epistle of Jude. It is expressly 
quoted S. L. 3. DXV. 10. 

I S. J. 6. dccxciii.11. Compare P. L. 2. c. 12. cCXLI.37. 
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With respect to Apocryphal writings he I has one 
express reference to the Gospel according to the 
Hebrews. 

He I quotes from the Gospel according to the 
Egyptians, two questions put by Salome to Christ. 

He a quotes an Apocryphal work entitled the 
Traditions of Matthias; to whom, as we 'have 
seen, the followers of Valentin us, Marcion, and 
Basilides, appealed in support of their opinions. 

He 5 quotes a work entitled the Preaching of 
Peter, and from the manner of quoting, seems to 
have attached some authority to it. Upon this 
point, however, as well. as upon Clement's cita-

J s. L. 2. ccccllii. 2. See Lardner, Credibility, Part2. c.22. 
sect. 13. 

I S. L. 3. dxxxix.45. dxli. 14. Compare DXUII.8. L.3. 
DLIlI. 14. Excerpta ex Theodoti Scriptis. LXVII. Jones says. 
that Clement had never himself seen this gospel. 

I S. L. 2. cccclii. 37. L.3. dxxiii. 15. L. 7. dccc1xxxii. 
11. iK T'''OC U'If'OKpv;oV. L. 3. DXXIV. 30. 

I S. L. 7. dcd.9. 
• S. L. 1. ccccxxvii. 27. i .. a~ Ttj ITtTpOV KJlpvypan E~PO'C a" 

,,6110" Kal A.6yo" TOl' K{,pwl' 'If'pol1ayoplv6pEI'OI'. L. 2. CCCCLXV. 5. 
L.6. DCCLIX.24. DCCLXI.22. DCCLXIJ.9. DCCLXIV.47. DCCLXUC. 
34. DCCCIV. 35, Ec10ge ex Prophetarum Scripturis, LVIII. 
Neander considers this work as the composition of a moderate 
Gnostic. On the Gnostic systems, p. 30. 
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tions from other Apocryphal writings, I refer the 
reader to 1 Lardner. 

Eusebius J says that Clement in the Hypotoposes 
quoted the Revelation of Peter. We find a refer
ences to it in the Eclogre ex Prophetarum Scrip
turis. 

Having considered the testimony bome by 
Clement to the genuineness of the books of Scrip
ture, we will proceed to consider his mode of in
terpreting it. To begin with the book of Genesis. 
"By the serpent," he 'says, "is allegorically 
represented pleasure, which creeps upon the belly, 
an earthly vice." 5 The laughter of Sarah, when 
it was announced to her that she should bear a 
son, was the laughter, not of incredulity, but of 
bashfulness. II Lot's wife, because she willingly 
turned to look back on worldly vice, was left with
out sensation, becoming a pillar of salt; and being 
thus prevented from proceeding further was fixed, 
not as an empty and useless figure, but fitted to 

1 Credibility, Part 2. c. 22. seet. 13. See also Jones on the 
Canon. 

J E. H. L. 6. c. 14. I xli. xlviii. xlix. 
• C. lxxxvi. 23. Compare a. L. 6. DCCCXX. 30. 
• s. L. 6. dccxc. 23. 
• s. L. 2. cccclxi. 35. Compare C. LXXXlI. 11. 
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salt or preserve (cipMG&) those who have a SPIrl

tual discernment. 1 Abraham, when he obeyed 
the command to sacrifice his son Isaac, on the 
third day lifting up his eyes saw the place afar off. 
The following is Clement's comment. II The first, 
day is that of the sight of that which is fair; the 
second is the best desire of the soul; on the third 
the mind discerns spiritual things, the eyes of the 
understanding being opened by the Teacher who 
rose again on the third day. Or the three days 
may be the mystery of the seal (of baptism), 
through which man believes on the true God. 
Hence Abraham saw the place afar off; for the 
place of God is hard to be comprehended. Plato 
calls God the place of ideas (XWpGlI ,8EWlI), having 
collected from Moses that he is a place, inasmuch 
as he comprehends all things." With reference 
to Genesis xlix; 11, Clement J says that the blood 
of the Lord is called allegorically wine. " He '. 
Walked his garments in wine, and his clothes in the 
blood of grapes." a Moses, speaking allegorically, 
called the Divine Wisdom the tre~ of life planted 
in Paradise; by which 'P8l'adise we may also 
understand the world, wherein all the works of 
creation are called into birth. Clement· inter
prets the history of Joseph allegorically. The', 

J Gen. xxii. S. L. 5. dcxc. 15. 
I P;L. 1. c. 6. cxxvi. 12. 
• S. L. 5. dcxc. 1. • S. L. 5. dclxxviii. 7. 
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coat of many colours which Joseph wore indicated 
his \"8rious knowledge, of which his brethren were 
envious. They cast him, therefore, into a pit in 
which was no water, after they had stripped him 
of his coat, that he might, like them, be without 
knowledge. 

To follow Clement through all his allegorical 
1 interpretations would be a wearisome and unpro
fitable labour; I shall, therefore, content myself 
with producing some of the most remarkable. In 
I the sixth Book of the Stromata, he gives the 
Gnostic. explication of the Decalogue. He S first 
observes, that" the number ten is a sacred number. 
The finger of God, with which the c.ommandments 
were written, is the power of God, by which the 
heaven and earth, represented by the two tables, 
were created. There is a celestial Decalogue; the 
sun, moon, stars, clouds, light, wind, water, air, 
darkness, fire. There is also a terrestrial Deca-

1 The reader will find allegorical interpretations of Exodus 
xv. 1. in S. L. 5. DC LXXVII. 35. Exod. xix. IS; L.6. DXXLV. 

24. Exod. xxi. 33. L. 5. DCLXXVIII. 19. Exod. xxxiv. 5. L 2. 
CCCCXXXI. 17. Levit. i. 6. L. 5. DCLXXXVI. 21. Le"it. x viii. 1. 
L. 2. ccccr.lII. 23. Numb. vi. 9. P. L. 1. c.2. C. 4. Deut. 
xxii.5. S. L. 2. CCCCLX1U. 20. Deut. xxiii. 1. C. xxi. 15, where 
Clement calli Moses the hierophant of truth. Deut. xxv. 15. 
C. LX. 6. He frequently produces different interpretations of 
the same passage. Thus P. L. 2. c. 1. CLXXIl. 37. c .S. ccv.20. 
S. L. 2. CCCCLXXIV. 22. 

» dcccvii. 25. 
3 Compare P. L. 3. c. 12. cccv. 3. 
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logue; men, cattle, creeping things, beasts, two 
kinds of animals living in the water, fishes and 
whales (~nr); two kinds of winged animals, car
nivorous, and those that live on milder food; two 
kinds of plants, those that bear fruit, and those 
that do not. The ark, in which the tables were 
deposited, was the knowledge of things human 
and divine, i. e. Wisdom. The two tables may 
also mean the two covenants. In consequence of 
the abounding of ignorance and sin, they (the 
tables) were mystically renewed, the command
ments being written with two spirits, the superior 
and the subject (Trfj TE ;,"yEPOJlUCrt, T~ TE 11'II'OICEll-'iv,!,), 

for the flesh lusteth against the Spirit, and the Spirit 
against the flesh. There is, moreover, a decalogue 
in man; the five senses, the faculty of speech, 
the seminal principle, the spiritual principle 
breathed into man at his creation, the principal 
faculty (TO.""yEI-'0VIICOV) of the soul, the characteristic 
peculiarity of the Holy Spirit which is added 
through faith." Clement then proceeds to inter
pret the several precepts, and in his enumeration 
appears to confound the first and second together; 
for he makes the prohibition to take God's name 
in vain the second; and the command to observe 
the seventh day the third. There is, however, 
reason to suspect some corruption of the text; for 
he calls the command to honour parents the fifth. 
Interpreting this commandment, he says "that 
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by father is meaut God; and by mother, not as 
some suppose, the substance out of which men are 
created; nor as others say, the Church; but the 
divine knowledge and wisdom, which Solomon 
1 calls the mother of just men. The next com
mandment is that against adultery: by adultery 
Clement understands a departure from the true 
knowledge of God. In like manner by murd~r 
he understands a violent taking away of the truth 
respecting God and his eternal existence. Theft 
is the appropriation to ourselves of any part of the 
honour due to God, as the author and preserver 
of all created things. The Greeks too, when they 
imitated the true philosophy, were thieves." Cle
ment then passes immediately to the tenth com
mandment l • 

We have already • noticed the following extra
ordinary comment on Exodus xvi. 36. Now an 
Omer is tlte tenth part of an Epha.h, or according 
to the Septuagint, of the three measures (TW. Y'pun 
,..lY'p.,.). "By the three measures are signified the 
three criteria in us: sensation, of things sensible; 

I Proverb8 i. 8; xxxi. 1. 
I AmODg the prohibitioD8 in the Decalogue, Clement inaerta 

oil .. cu&f90p~IJ'''c. c. LXXXV. 8. P. L. 2. c. ]0. ccxxlJI.38. 
L. 3. c. 12. cccv. 6. S. L. 3. DXXVlI. 82. It i8 omitted L. 2. 
CCCCXLVI. 19. 

S S. L. 2. CCCCLV. 4. See p. 189. 
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speech, of things spoken, nouns and verbs; the 
understanding, of things intelligible (110",';'11). 

1 According to the mystical interpreters of Scrip
ture, Moses slew the Egyptian who smote the 
Hebrew with a word. 

The I Israelites, when they departed out of 
Egypt, spoiled the Egyptians, not from greediness 
of gain, as their accusers affirmed; but partly in 
order to obtain a recompense for the service which 
they had rendered during their sojourn in Egypt; 
partly in order to punish the Egyptians for re
ducing them to a state of bondage, in violation of 
the laws of hospitality; for they came originally 
into Egypt as supplicants in a time of famine. 

II The pillar of fire which preceded the Israelites 
signified that it is impossible to represent God by 
an image; it signified also his stedfastness, and 
his unchangeable light, which cannot be reduced 
to a figure. Hence the ancients set up columns 
or pillars which they worshipped as Gods. 

The • prohibition of various kinds of food in the 

I S. L. 1. ccccxiii. 20. 
J S. L. 1. ccccxv.25. Clement here followa Philo. 
a S. L. 1. ccccxviii. 37. See p. 327. Note 3. 
4 P. L. 2. c. 1. clxxv.24. Compare c. 10. ccxx. 31. "p-
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Mosaic law was designed under a deep mystery 
(OiKOVO#l'~':"'tlTtI) to teach the Jews frugality. Moses 
assigned particular reasons for the several pro
hibitions; spiritual reasons, which, were secret; 
carnal, which were openly declared, and in which 
the Jews believed. 1 The clean beasts, which di
vide the hoof and chew the cud, are symbolical 
of the Orthodox, who are stedfast in the faith, and 
meditate on the oracles of God day and nighL 
The beasts which chew the cud, but divide not 
the hoof, signify the Jews; who profess to meditate 
on the law of the Lord, but do not walk firmly 
forward to the Father through the Son. The beasts 
which divide the hoof, but chew not the cud, are 
the heretics; who profess to believe in the Father 
and the Son, but do not rightly interpret the 
oracles of God. The beasts, which neither divide 
the hoof nor cbew the cud, represent those who 
are altogether impure. In I another place Cle

ment says, that "the command to take a turtle
dove for a sin-offering, (Levit. xii. 6.) signified 
allegorically that the purification of the irrational 
part of the soul is acceptable to God." 

/3oXUCW{;. L. 3. c. H. ccxcvn.24. S. L. 2. ccccLXlv.20. L.5. 
DCLXXVI. 27. Clement in support of these mystical interpreta
tions quotes the Epistle of Barnabas. 

1 S. L. 7. dcd. 23. Clement here borrows from Iremeus. 
L. 5. c. 8. Levit. i. 11. See p. 220. 

I S. L. 7. dcccxlix.5. Compare P. L. 1. c. 5. CVI. 2. Levit. 
XV. 29. 
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In the I fifth Book of the Stromata the reader 
will find· an allegorical interpretation of the taber
nacle and its furniture, of the dress of the priests, 
&c., borrowed, like many other of Clement's fanci
ful interpretations, from Philo. 

When Job said that he came noJed out of his 

mother's womb and should return thither nalred, 
according to I Clement, he did not mean stripped 
of worldly possessions; but free from vice and sin, 
and the invisible spectre which follows those who 
have lived a life of injustice. 

In Psalm i. 1, Clement 3 interprets the counsel 

.ofthe ungodly, of the Gentiles; the way of sinners, 
of the Jews; the" seat of tlte scornful, of the heretics. 

In 5 Psalm xix. 2. Day unto day uttereth speech, 

t S. L. 5. dclxiv. 26. See L. 6. DCCLXXXITI. 16. 
I S. L. 4. dcxxxvi. 26. Potter supposes Clement to have 

bcmowed the notion of the invisible spectre, &El~oii, E'~'XOV, 

from the Phredo of Plato. 
• S. L. 2. cccclxiv. 2lt. This interpretation is given on the 

authority of a man wise in these matters, tnHfIoii Ta TOlaiira. Cle
ment gives another interpretation, which he thus introduces, 
iTEPO' Of t:VP"TEP0l' iM'YEI'. He finds in ver. 3. of the same 
Psalm an allusion to the resurrection. P. L. 1. c. 10. CLII. 25. 

, Ka6(~pal' Ml~I' in the Septuagint. 
• S. L. 5. dclxxxiv. 22. There are allegorical or mystical 

interpretations of Psalm viii. 5. in S. L. 4. DLXVI. 28. xlv. 8,9. 
in P. L. 2. c. 10. CCXXXVI. 28. S. L. 6. DCCLXXXVI. 11. of Psalm 
xlix. 13. P. L. 1. c. 13. CLIX. 13, where Clement refers the 
words, He i.r like tAe beasts tluu perU", to the fall of Adam; of 

\ 
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refers to that which is expressly written; night 

unto night ihewetl, lmuwledge, to that knowledge 
which is mystically concealed. There is no speech 
nor language where their ooice iI not heard, to the 
omnipresence of God. -

On Isaiah i. 2. Hear, 0 heaven, and gifJe ear, 0 
earth, Clement 1 says, that by hear, the prophet 
means understand; by heafJen, the soul of the 
Gnostic who has taken up the contemplation of 
heaven and of Divine things; by earth, the man 
who prefers ignorance and hardness of heart; and 
that the expression give ear (EvfllTltov,) i. e. use the 
organs of hearing, has a particular reference to 
those who are wholly attached to the objects of 
sense. When Isaiah says, xi. 7, that the 0% and 
the bear shall feed, Clement I discovers that by the 

Psalm Ii. 5. S. L. 3. DLVII.5. of Psalm lxxxii. 6. C. XCIV. SO. 
P. L. J. c. 6. CXIJI. 26. of Psalm cill. 14. P. L. 1. c. 8. cxxxv. 
16. and of Psalm c1. P. L. 2. c.4. CXCIII. 5. of Proverbs i. 14. 
P. L. 1. c.l0. CLIV.14. (Clement interprets this passage of our 
Saviour's passion) of Proverbs iii. 5. S. L. 2. ccccxxx.17, of 
Proverbs ix. 18, according to the Septuagint version. P. L. 3. Co 

2. CCLVII. 13. 
I S. L. 4. dcxIi. 1. Clement had previously given a similar 

interpretation of Jeremiah xxii. 29. There are allegorical or 
mystical interpretations of Isaiah vii. 9, in S. L. 4. DCXXV. 33. 
xxii. 20. L.6. DCCXXXVI. 4. XLIX. 8. DCCLXXI. 17, of Jere
miah xii. 9, according to the Septuagint version. P. L. 2. c. 10. 
CCXXIJI.9, of Zechariah ix. 9. P. L. 1. c. 5. cVI.37. C. XCIJI. 
33. 

I S. L. 6. dcclxv. 43. 

t 
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ox, which is under the yoke, and is deemed a clean 
animal by the law, because it divides the hoof and 
chews the cud, is meant the Jew; and by the bear, 
an unclean and savage animal, the Gentile. As 
the bear licks its cub into shape with its tongue, 
80 the Gentile is formed and tamed by the Word. 
In Isaiah liii. 6. And the Lord hath laid on him 
the iniquity of us all, Clement 1 follows the Sep
tuagint version, lCa~ KJp'o~ ,..ap~8f11ICElI aUTO., Tai(. al'4P

,..lal~ T,pWlI, and supposes the words to mea~, that 
Christ is to be the judge and corrector of our 
sins. 

I may take this opportunity of remarking that 
Clement 2 mentions an heretical interpolation of 
Malachi iii. 15. 

3 Clement, if I understand him, thus calculates , 
Daniel's seventy weeks. The temple was rebuilt 
in seven; then after an interval of sixty-two weeks 
the Messiah came; then after an interval of half a 
week, Nero placed the abomination in the temple 
of Jerusalem; and after another half week the 
temple was destroyed by Vespasian. 

I P. L. 1. c. 8. cxxxviii. 30. 
t S. L. 3. dxxviii. 22. 
I S. L. 1. cccxliv. 7. ccccviii. 16. Clement connects the 

1290 and 1335 days in c. xu. with the half week in c. IX. 

CCCCIX.1. 
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1 Clement says that the three series. each of four
teen generations, into which St. Matthew divides 
the genealogy of Christ (i. 17), had a mystical 
meaning; which, however, he does not explain. 
I When John the Baptist said that God was able 
to raise up children unto Abraham out of stones, 
he meant by stones the Gentiles, who put their 
trust in stones. 

The 3 command to pluck out the right eye, if it 
offends us (Matth. v. 29), according to Clement is 
a direction to pluck out all evil lusts by the roots. 
f When Christ said that he spake to the Jews in 
parables, in order that seeing they might not 
see (Matth. xiii. 13), he did not mean that he 
would c~use them to be ignorant; he merely pre
dicted their ignorance. These are ~mong the 
more sober of Clement's interpretations. 

I S. L. 1. ccccix. 25. Clement speaks of the genealogy, as 
beginning from Abraham and terminating with Mary, the Mother 
of the Lord. 

I Matth. iii. 9. C. iv. 23. So by the generation of vipers 
were meant the venomous hypocrites who laid snares for the 
righteous. 

I P. L. 3. c. 11. ccxciv. 15. The heretical perversion of Mat
thew v. 42. ri airoii .. rt I1e at&., has been already noticed S. L. 3. 
DXXIlI. 28. DXXXVJ. 20. There are interpretations of Matth. 
viii. 20. S. L. 1. CCCXXIX. 4. L. 4. DLXXVU. 12. xi. 15. L. 5. 
DCXLJV. 12. xiii. 33. L.5. DCXCIV.22. xiii.31. P. L. 1. c. 11. 
CLv.5. xvii. 27. L.2. c. 1. CLXXII. 28, 37. xviii. 3. L.t.c.5. 
Clv.28. CVII. 22. xviii. 20, S. L. 3. DXLI. 41. xxiv. 19. L.3. 
DXXXIV.1. xxvi. 7. P. L. 2. c. 8. ccv. 5. CCVJ. 14. 

• S. L. 1. cccxvii. 16. 
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1 When Christ said, Let the dead bury their dead 
(Matth. viii. 22), he alluded to men who live 
"icious lives and are dead to God; who dig their 
own graves. J When Christ told his disciples to 
proclaim on the house-top that which t/te.1J had heard 
in the ear (Matth. x. 27), he meant that they 
should declare with suitable grandeur the secret 
mysteries imparted to them, and explain the Scrip
tures according to the canon of truth. In the 
pathetic address of our Saviour to Jerusalem, 
Clement a discovers that by chickens are meant 
Christians, the Word mystically ascribing sim
plicityof soul to the age of boyhood. In 4 ano
ther place he says that the address alludes to 
the various modes in which they, who peaceably 
contemplate sacred things, are prepared .for voca
tion by Christ; for Jerusalem signifies the vision 
of peace. 

Commenting upon the parable of the rich man 
and Lazarus, Clement 5 says, "that the former was 
the multitude, the worthless grass which is cast 
into the fire (Luke xii. 28); the latter, the true 
Christian, the good grass, which is watered by the 

I P. L. 3. c. 11. ccci. 2. S. L. 3. dxxii. 13. L.4. dcxxxv. 7. 
2 S. L. 6. dcccii. 39. 
~ Matth. xxiii. 37. P. L. 1. c.5. cvi. 10. 
t S. L. 1. cccxxxii. 8. 
• Luke xvi. 19. P. L. 2. c. 10. ccxxxii.38. 

C c 
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dew of Divine grace, and, when cut, springs up 
again in the bosom of the Father." 

Clement 1 defends his allegorical interpretations 
by appealing to John iv. 34, where Christ says. 
My meat is to do the will of him that sent me. Com
menting on John vi. 53, 54, Clement I writes, 
" Our Lord has symbolically alluded to this kind 
of food in St. John's Gospel, saying, Eat my flesh, 
and dnnA my blood, signifying allegorically by that 
which is drunk the faith and promise by which 
the Church, consisting, like man, of many mem· 
bers, is watered and receives increase and is com
pacted together of both; of a body, that is, 
faith; of a soul, that is hope; as the Lord was 
composed of flesh and blood; for truly hope is the 
blood of faith, by which faith is kept together as 
by a soul. But when hope is breathed away, the 
vital power of faith is dissolved, like blood poured 
forth. 

Clement • alleges John xiv. 2, In my Father's 
house are many mansions, to prove that different 
degrees of reward will be assigned to different 

1 P. L. 1. c.6. cxxv. 19. 
I P. L. 1. c. 6. cxxi. 1. Compare cxxm. 24. <:xxv. 27. 

The teaching or doctrine of the Saviour is called our spiritual 
food, apparently with reference to 10hn vi. Compare the com
ment on John x. 9, I am tilt! door. C. IX. 35. and S. L. 7. 
DCCCXCVI. 38. 

S S. L. 4. dlxxix. 30. 
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degrees of virtue. He I finds in Acts vi. 2, It u 
not Tea&On that we ilwuld leave the Word of God 
and serue tables, and in the Apostolic decree, Acts 
xv. 23, prohibitions of gluttony. 

J The wise virgins in the parable (Matth. xxv), 
are the souls of the wise, who, understanding that 
they are placed in a world of ignorance, light 
their lamps and rouse their intellect, and illumi
nate the darkness, and dispel ignorance, and seek 
the truth, and wait for the appearance of the 
teacher. Or, as Clement a says in another place, 
they are Gnostic souls, which have abstained from 
evil, and wait for the Lord in love, and light their 
lamps for the contemplation of things (TWV 'lrf'G"Y

,.u.TWV). 

The miracle of the five barley loaves and two 
fishes is • thus interpreted. The barley loaves 
signified the previous preparation of the Jew and 
Greek for the Divine wheat, i. e. the Gospel; 
barley appearing earlier in the summer than wheat. 
The fishes signified the Greek philosophy, which 
was generated and carried along amidst the Gen
tile billows. They were given for the nourish-

I P. L. 2. c.7. ceii.7. 
, S. L. 5. delve 4. 
3 S. L. 7. dccelxxv. 32. 
t S. L. 6. dcclxxxvii.3. The reference is to John vi. 

C c 2 
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ment of those who still lay on the ground, and did 
not increase like the fragments of the loaves; yet 
partaking of the blessing of the Lord, they had 
the divine resurrection breathed into them through 
the power of the Word. Or one of the fishes may 
mean the encyclical course of instruction, the 
other the philosophy which is afterwards taught; 
and these two are collected by the word of the 
Lord. 

Speaking of the Gnostic, Clement 1 says that 
"he supplies the place of the Apostles, by an 
upright life, by accurate knowledge, by assisting 
his friends, by removing tire mou.ntains of his neigh
bours, and -casting down aU the inequalities of 
their souls." 

Clement 2 speaks of persons who transposed t~ , 
Gospels ,.;'v f'l,.a,.,9~V'r'flJv ,.J Eva'Y'Y~~,a, by which 
Mill understands that they transferred marginal 
explanations into the text. May it not mean that 
they transferred into the genuine Gospels passages 
which they found in other accounts of our Sa
viour's life and preaching 1 

J S. L. 7. dccclxxviii.2l. 
I S. L. 4. dlxxxii. 2. See Mill'. Note, quoted by Potter, 

who refers to L. 7. DCCCXCI. 31. iv Ti pETaTlfJival TU af/polvo
/Alva. See also L. 3. DXXIX.4. 
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In I another place Clement says" that some 
ascribed to Matthias, the words which in Luke 
xix. 8. are given to Zacchreus." We may observe 

that by lva°'tyf>"&a, in the foregoing passage, are 
clearly 2 meant written Gospels. 

By the last day, in John vi. 40, Clement 3 un
derstood this world, which is reserved unto a par
ticular time, when it shall cease to exist. 

With reference apparently to Luke xvi. 12, If 
ye have not been faithful in that which is another 
man', (iv Trfi ri>">"OTpilfJ), Clement • says that "the 
precept to desire no.thing, does not mean that the 
things desired are another's (ri>..>..6Tp&a), as they 
suppose who affirm that the Creator was not the 
Supreme God; or that the things created are evil 
and detestable; that would be an atheistic opinion: 
but we call the things of the world ri>..>..6Tp&a, be
cause our abode among them is not for ever j 

because they are ri>">"6Tp&a with respect to posses
sion, inasmuch as they must pass to those who 

1 S. L. 4. dlxxix.13. 
'. So ill roi, cba'Y'YtXlol,. Quis Dives Salvetur. l'CDXXXVII. 

44. 
a P. L. 1. c.6. cxv.20. 
, S. L. 4. dcv. 20. In the Tract Quis Dives Salvetur, 

DCDXLVI. 3, that which relates to the Spirit is said to be 'jalO .. , 

that which relates to the world dXMTplOII. See also DCDLIII. 15. 
DCDLVI. 20. P. L. a. c. 1. CCLII. 1. C. 2. CCLVII. 17. 
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are to succeed us; though with respect to use they 
are our own (18.0). since they were made for us, 80 
long as it is necessary for liS to live among them." 

On Romans xiii. 12. Tlte night is far 'Pmt, tile 

day is at hand; let us, therefore, cast f!ff the works 

of dar/m.eu, and let us put on the armour of light. 

Clement 1 says "that by the day and the light is 
allegorically signified the Son, and by the armour 

of light the precepts of Christ. " 

We I find the following paraphrase of Romans 
viii. 38. For I am persuaded that neither death 

(threatened by persecution), nor life (the present 
life), nor Angels (apostate Angels), nor principali
ties (the principality of Satan is the life which he 
has chosen; his are the principalities and powers of 
darkness), nor things present (in which we now live, 
as the soldier in hope, the merchant in gain), nor 
heigl,t, nor depth, nor any other creature, which by 
an operation peculiar to man, acts against the faith 
of him who freely chooses (for creature is here 
synonymous with operation, which is our work), 
no such operation shall be a ble to separate us. 

Clement's a interpretation of 1 Cor. iii. 12, IS 

1 S. L. 4. dcxxviii. 16. Clement seems in v. 11. to have 
read daOrE!: TOil KvpcoJl instead of daME!: TOil a:OapOIl. 

, L. 4. dcvi. 5. 
o S. L. 5. delx. 8. The interpretation given by Basilides of 
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that the gold, rilver, precious stones, were the Gnostic 
structures erected on the foundation of faith in 
Christ Jesus; the'lVood, hay, and stubble were the 
additions of the Heretics. When St. Paul ex
pressed hilt anxiety to impart to the Roman con
verts (1-11.) some spiritual gift, to the end they 
might be established, he alluded to the Gnostic 
building. He could not openly communicate such 
spiritual gifts by letter. 

Clement I interprets 1 Cor. vii. 14. But now 
are they (your children) holy, by a reference to 
John iii. 6, That which is born of the flesh is flesh: 
and that which is born of the Spirit is spirit. This, 
he says, applies not only to parturition, but also to 
instruction; the children are holy, I being accepta
ble to God; to whom the words of the Lord have 
betrothed their souls. 

Clement 3 says that the word 1I'opve&" is used by 

1 Cor. vii. 9, I, i. better to mtJrry ,1Ia" '0 burn, may be aeen 
L. 3. DIX. 16. quoted in p. 269. There are remarks on the 5th 
and 36th veraes of the same chapter, DXLVI. 10. 17; and inter·· 
pretatioDs of 1 Cor. i. 21. S. L. 1. CCCLXX. 19. CCCLXXI. 3. of 
1 Cor. ix. 5. L. 3. DXXXVI. 1. of Gal. ii. 19. L. 3. DLX. 41. of 
Gal. v. 16. L. 4. DXCI. 8. of 1 Tim. iVa 1. S. L. 3. DL. 2. 

1 L. 3. dxlix. 33. 
I awllta cfYla ril rina, a1 nClpEIITIrIJ'U' (f. d evapllI'r~lJ'u) ri 

aei, rw" ICVplaltiii" Aoy",,, vVl'f,vlJ'/ulTI"" r~" "'vX~". 
, S. L. 3. dlii. 1. Compare L. 6. DCCCXVI. 19. 1.. 7. 

DCCCLlLXVII. 18. 

1 
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the Apostle in three different senses. As the 

d e§?ire of ms§?,~e ('II"f~f§?iSE~,a) is called 'll"tiftiEla, 

being opposed to contentment; and as Idolatry is 

So ealled, the disuibution tzf (wno§?hip 

due to the) one God amonll manb' so 'l\"opvEla is a 

ftilling ilO!ay OHO marrl§?ge many. 

Clement 1 atCrms that the word fvalOi 1 Cor. 

1. dees ns§?t meen but ?'§?lusetl! ffggan 

to thinh greatly and truly, and supports his inter

pretation by onti of of 

Solomon; but the passage is not extant in the form 

whieb he quote§? it. has pre-

served a fragment of the H ypotoposes, in which 

Clement inter4H~Htine~ Coe Fe]r this e€euse 
E U 

ought the woman to have power on her head because 
the §?ays that the tiHgels t4§?e 

ous and virtuous men, who might be tempted to 

if women We§?i: uDv§?iled." Th«: rigal 

of Heal-'en see them, even when veiled. 

On 1 Cor. xiii. 4. COOnty vauntetlt not itself 

'll"EPOt,?EVET?!!)? 3 obs§?§?res that OEP-

I S. L. 7. dcccxcvii. 1. ;/ tTo!/lia, !/IF/tTlv 0 1:«;\.ol'':'v,l.vE!/IvtTillltTEV 
T?l ;?!.VTij!; ri3'va. The cnrmrent3'trrs 8uepnse Clument uefer 
to T!!elesi3'!ilcU8 in~ 1. ;, ~avrii inn'''e) dv{,illlltJE. 

2 mxiv. 25. The Valentinian interpretation appears in the 
Ernerpta Then§?oti x?~zn ~ 

P. L. 3. c. celi.38. I know not where Clement found the 



393 

7rEfJfla is that attention to ornament which indicat.es 
superfluity and uselessness; wherefore the apostle 
adds, doth not behave itself unseemly; for a form 
not our own and not according to nature is un
seemly; this he expresses by adding that Charity 

seeketh not that which is not her own (ro ,.." Eavr~('), 
for truth calls that which is proper its own; 
whereas the love of ornament seeks that which is 
not its own, being estranged from God, and the 
Word, and Charity. lClement's comment on the 
11th verse of the same chapter, When I was a 
child, is, that when St. Paul was a c/,ild, that is a 
Jew, he understood as a child, that is, he walked 
according to the law ; but, when he became a man, 
that is a Christian, he put away childish things, that 
is, the things of the law; and understood the 
things of Christ, who is called in Scripture by 
excellence the Man. 

On 1 Cor. iii. 2. Clement 2says, "that by spi
ritual, St. Paul meant those who believed in the 
Holy Spirit; by carnal, those who were newly in-

reading Tb ,..~ ~ClVriit. In the tract Quis Dives Salvetur, DCDLVI. 
30. we find the common reading rd iClVT;;t. 

1 P. L. 1. c. 6. cxviii. 30. 
I P. L. c. 1. 6. cxix.30. Clement seems to have read yaXCI 

Vllat i'll'Orum, Wt ",7l'[OVt, ill XP'IIT;;, ov {3pii1pa. He separates the 
words ill XP'IIT¥ from w~ '''I'lfiov" and connects them with yuXCI 
Vlliit i'll'OruTCI. His paraphrase is, I have instructed you in Christ 
with simple, true, and natural nourishment, viz. spiritual. As 
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structed, and not yet purified (by the water of 
baptism); he called them carnal, as they were on 
a footing with the heathen, still carnallY-minded. 
He gave them, therefore, milk to drink, i. e. he 
poured knowledge into them, which is communi
cated by catechetical instruction, and nourishes 
unto etemallife." The expression I give to drink 
(i".O~&crCl), is significant of perfect participation: for 
full grown men are said to drink, infants to suck. 

1 His interpretation of 2 Cor. xii. 2. I /mew a 
man in Christ, &c. is, that St. Paul by the un
speakable words which he heard meant the ineffa
ble nature of God; and that he was not restrained 
from uttering them by any positive prohibition, 
but because it was impossible to declare the Divine 
Nature. That can only be declared above the 
third heaven, by those whose office it is to initiate 
the elect souls. 

Clement, speaking of Philippians ii. 7. But 
made himself of no reputation and too'" upon him the 
form of a servant, I says that St. Paul called the 

nunes feed new-born infants with milk, 80 I nourish you with 
the milk of Christ, the word, in8tilling into you spiritual food. 
Thus the perfect milk is perfect food, and leads to an increasing 
perfection, which knows no cessation (dcarulI'avIITOJI). Wherefore 
this milk, together with honey, was promised in the land of rest. 
See Exodus iii. 8. CXIX. 13. 

I S. L. 5. dcxciii. 10 .. See p. 292, Note 3. 
I P. L. 3 c. 1. celi. 30. 
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outward man a servant, with reference to his state 
before the Lord became a servant, and took upon 
him flesh. But God himself in his compassion 
made the flesh free; delivering it from corruption 
and from a deadly and bitter servitude, investing 
it with incorruption, and throwing around it the 
holy ornament of immortality. 

By the expression true yoke-fellow (crutV'YE ~cr'E), 
in Philip. iv. 3. Clement I supposed St. Paul to 
mean his wife, to whom he alludes in 1 Cor. 
ix. 5. For according to Clement, Peter, I Philip 
and Paul were married. 

In Col. 1. 28. our translators have rendered 
ravra av(Jp",rov every man. According to 3 Clement, 
they should have said, the whole man, that is, puri
fied both in ~oul and body. The expression cannot 
mean every man absolutely, for then there would 
be no unbelievers; nor yet everg belierer, since all 
are not perfect. 

With reference to Heb. i. 3. Clement fsays " that 

1 S. L. 3. dxxxv. 19. Compare with reference to 1 Cor. ix. 5. 
L. 4. DCVlI. 1. 

I Clement appears here to confound Philip the deacon with 
Philip the apostle. See Potter's Note, DXXXV. 16. 

I S. L. 5. dclxxxiii. 5. 
• S. L. 7. dccclxvi. 28. Clement appears to quote from 

memory; the reading of our text is ik WI' a'lf'all'ya"pa Tijt ciO£,,, 
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the A postle calls the Son xapa~pll n;~ 8O~1J~ rov 

7rllrpOt;, because he teaches the truth concerning 
God, and shews us as it were by an express image 
(XIlPllICrlJplaIlVTa). that God and the Father is the 
one and only ruler of all; whom no one has known 
excepting the Son, and he to whom the Son has 
revealed him. 

Clement I thought that both Christ. and the 
Apostles preached to the spirits in Hades. He 
quotesin support of the opinion 1 Pet. iii. 19. By 
which also he went and preached to the spirits in 
pnson. 

By the Charity which covers a multitude of Sins 
(1 Pet. iv. 8.) Clement! seems to have understood 
the love of Christ which remits the sins of man. 

Clement I finds in the twelve gates of the Hea
venly Jerusalem (Rev. xxi. 21.), an allusion to the 
twelve Apostles. 

leal xapc&lCT~p rijc 1111'01JTall'fll'C abraii. In Hebrews xi. 40. Clement 
supposes the word P(lIIO' to be understood tva P~ X"'pl, .pwr 
rrA"",8';", (pdJ'o,). S. L.4. DCIX. 13. 

I S. L. 6. dcclxiii. 11. See p. 351. 
I S. L. 1. ccccxxiii. 36. L. 2. CCCCLXIIJ. 23. It may be 

observed with reference to 2 Pet. i. 20. that the word i.".IAv"" ia 
used by Clement to signify an explanation of a word or passage 
in scripture. P. L. 2. c. 1. CLXXII. 37. 

a P. L. 2. c. 12. ccxlii. 2. It appears from L. 1. c. 6 •. cxxv. 2. 
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Having given so many examples of the mode in 
which Clement applied the language of Scripture, 
I will add one of his mode of interpreting a Hea
then poet. IOn the following lines of Hesiod, 

lUif'O, ",if' 'II'al'ap&lITo" 0, abro, 'II'aJITa vo;'''U, 

'Ea8A.u, ~ a~ ICd/CiiJlO' 0, I~ lill'o"& .. le"Ta&, 

·0, ai ICI ",I,r' av .. o, voir" ",1,1" c'lUov t'tICoVIllf' 

'EI' 8v",i pau"Ta&, 6~ a~T' dxpft'io, ""ftp. 

The first verse describes Abraham, who sought 
God; the second the disciples, who obeyed the 
Word; the third and fourth, the Gentiles who did 
not follow Christ. 

The authority of Clement has been quoted in 
support of a mode of interpretation lCaT" OilCol1optav, 

but in my opinion, erroneously. We know that 
the word OiIC01101'0(, in its literal sense, is equiva
lent to house-steward, Rei familia:ris dispensator; \ 

\ 
and consequently OiICol1oll:a to I stewardship. St. 

that he considered the lerusalem which is above synonymous 
with heaven. He speaks of it as Tii, ovpaI'01l'UMIII'. 

1 P. L. 3. c. 8. cclxxix. 9. 
I It is used in the original sense, P. L. 2. c. 10. CCXXXVII.8. 

where Clement, having said that the use of dyed wool weakens 
the texture of the cloth, adds, TO ai OV~ Ii, oiICol'o",laf' 111811'01'. So 
1I'ap'",1I'Oplv",a oi,col'o",&ICol'. L. 3. c. 10. CCLXXXlIJ. 33. OVIC ~T& "IP' 

1'01' orml' 1"/ &1' ",01''1 ;, oiICol'o",&a. S. L. 1. CCCXXXVI. 11. rr}1' 

c'l/Cpal' oiICol'o",lal'. L.7. DCCCLXIV. 2. ",1JA&lITa ai 1'01" T'lA.&K(lW"" 
oiICol'o",ial' 1I'11I'&IITIV",I.VOV,. L. 4. DCVII. 10, where there is a 
direct allusion to 1 Cor. ix. 17. rij, TOU ylJAalCTo, oiICovo",la,. 

L. 2. CCCCLXXVII. 16, seems to mean the provision of milk made 
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Paul, therefore, speaks of himself as a ,steward or_ 
dispenser of the mysteries of God (1 Cor. iv. 1.), 
and of a Bishop as the steward of God (Tit. i. 7). 
He speaks of himself also as entrusted with a 
stewardship (1 Cor. ix. 17); as a minister of the 
Church according to the stewardship of God as
signed him for the Colossians (i. 25). In another 
place he speaks of the stewardship of the grace of 
God assigned him for the Ephesians (iii. 2). Hence 
if St. Paul said or did any thing, «aT' OIKOlfO,JaV, 
he said or did it as a steward of God, entrusted 
with the dispensation of the grace of the Gospel 
among the Gentiles. Nor when in the Epistle to 
the Ephesians St. Paul speaks of the dispensation 
of the fulness of times (at Ol«OVOplav TOV 'R:""pwpaT~ 

T;;'II «Glp;;'V, i. 10), is the use of the word very dif
ferent; the meaning is, that the dispensation of 
the Gospel was reserved to the fulness of time. 
Having premised these few observations respecting 
the use of the word OllCovopia in the New Testa
ment, let us proceed to consider the passages in 
which it is used by Clement. 

He 1 says of Christians, that they understand 
the dispensation of God; that is, the Providence 
of God in his moral government of the universe. 

by God for the nourishment of the infant. See P. L. 1. c. 6. 
cxxlI.26. 

1 C. Iii. 37. 01 rr)v 01ICovoplav rau 9£oii ICaraV'VOIJICOT£,. 
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oUcOVOl'la here is put, not for the office of dispensing, 
but for the thing dispensed. The sense is the 
same when he I speaks of the beautiful economy 
used by the Word in leading men on to perfec
tion; and when assigning the reason why God, 
notwithstanding his goodness, is angry, and pu
nishes man, he I says that such a procedure, ,; 

1 P. L. 1. c. 1. xcix. 3. rii r:a>"i 6"1I'YXpijrl1t oir:ol'o,.u" Ii ",al'ra 
,t>..ril'fJpwW'Oc: >..oyoc:. So Christ is said to have received perfect 
regeneration at his baptism, r:ara r~1' oir:ol'Ol'~1' "'poCtarWWlltl', 
according to that which had been prefigured with reference to 
the Gospel dispensation. 

• P. L. 1. c. 8. cxxxvi. 35. Compare ~I' olr:ol'0l'ial' rl,l' 
~aVToii. CXXXIX. 26. ",apa r~1' olr:ol'Ol'ial' riic: all'lt>";;c:. 32. Ii 
rpuJro, r;;c: olr:ol'0l'lac: Gbroii. CXLII. 19. ~I' "'fpl ro ill'tllTv,,,1' 
~I' a...fJpwJrOn,ra olr:oll0l'lal'. c. 10. CL. 32. ovr: dp"r:tl'~11 oir:ovo
I'lav ,,,>"':'tlac:. L. 3. c. 4. CCLXIX. ]4, where Clement is speak
ing of the government of an earthly monarch. In c. 12. 
eccx. 12, Clement says, .. If we become hearers of the Word, 
let us glorify the blessed <Economy." n)1' p.ar:aplav CO£Q'IIIP.I" 
olr:ovop.ial', where by oll(ol'O,.ual' we mUlt, according to Potter, 
understand the incarnation of the Word; but here also it means 
the Divine procedure in Bending the Word to take our lI.esh. 
So S. L. 1. CCCXLVI. 39. 4 yap r:ara ",v fJflal' ",a"o&lItV ,tXo~la 
f""lllt ~11 "'povotav r:al /3f/3atoi' ~c: avatpffJd""c:, 1'ii80c: 4 Jrlpl 
rol' lMrijpa olr:ol'op.[a ,"t"fra,. L. 5. DCXLVI. 31. rl)l'r:ara tnipr:R 
olr:ol'op.lal'. DCLXIX.21. L.6. DCCLXIV. 22. CCCLXXIU. 27. fJdac: 
oUcol'o,.uac: ~ 'lrlpiJrTllllltc:. If the Greeks by chance said any 
thing in agrecment with the true philosophy, that chance was a 
part of the Divine economy or procedure; was in the order of 
Divine providence. CCCCXVII. 36. lrlpa yap ~I' oir:ol'Op.la. It 
was another part of the Divine procedure. L.2. ccccxxx. 29, 
where rii oir:ol'o,.u" roii geoii is evidently equivalent to rii p.t; 
_, fJet", rii 'lrp0l'O"rtr:ij OW~lIft in 27. L. 3. DXL. 5. L. 4. 
DCxxxl.24. L.6. DCCCII. 13. L.7. DCccLv.40. DCCCLXXXII. 
32.37. CCCCXXXIX. 8. rol' n 'Itlaar:---rfnrol' illof'll'O" 4p.il' olr:o-
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Toui8E 0"'0110"",, conduces to the right education of 
children. 

\ vol'la, "",",plov. The sacrifice of Isaac was a type of the Di
vine procedure in accomplishing our salvation. L. 5. DCCXIV.3. 
L. 6. DCccxn. 23. CCCCLXXXI. 24. ;, a, oc"o"0l',a a~, /Cal 1I'PO
,,,r,,,,, /Cal rV1l',q. This part of the Divine procedure (with re
ference to the sons of Abraham) was both prophetical and typical. 
L. 3. DXL. 28. 'V",,,; d"dyr:, 8da, oi/cuv0l'lac;. Quis Dives 
Salvetur. DCDLV. 41. DXLVJlI.34. r; oi,,0"01"1I11'E&8"I'~vo, diapl,,
r"". DL1X. 24. ;, /Cara n}v '&"~",,lal' "a8'l,l'a, oi"ovopla. L. 4. 
DLXXVI. 18. a,r:aia, 0':"", rij, oi"ol'0l'la,. Here the word refers 
to God's distribution of gifts to each man according to his deserts. 
DLXXX. 5. rij, dppl,rov oi"ol'opia, r:al ~E&rovpY'a,. Here, how
ever, olr:ov0l'la may mean simply oJIice. Dcn. 38. d I'EI' yap 
1''' t'C" rij,8da, aw,,,,,,,,,,, (I, drra'll'o&'",,) o'iXfra, I, ol/Corol'ia 
rwl' "a8ap"l",v, lCal 'll'EfI'r"'ICE" I, 1111'08,,,,, aWoi,' ,i ~i i. 'll'povoia, 
ra "a8ap"la, llC 1I'povola, /Cal ai /CO~d"",. For if the retribution 
is not of divine appointment, then there is an end of the ex
piatory procedure (of the procedure for the purpose of expiation 
or purification according to the system of Basilides), and their 
hypothesis falls to the ground; but if the expiation proceeds from 
God's providence, so also do the punishments. L. 5. DCLXXlX, 
18. ISrr"" i~V"fl' ro 'll'Epa, rwv MY;"'I' rij, oUcovol'la,. He 
(John the Baptist) pointed out the true end of the oracles re
specting the Divine procedure in the incarnation of Christ. L. 6. 
DCCCIV. 7. DCCXXX. 18. oba, ~I' ciU"v 1"a"I' oir:ol'0l'la" nj, 

d~,,8l'a,. Nor are they (the Greeks) acquainted with the rest 
of the Divine procedure as it truly is. L.6. DCCLXV. 9. ri o~" ; 
0Vx' "all.v '1aov I, abr" YEYov,,, oir:o"0l',a; What then? Was 
not the Divine procedure the same apud inferos? See DCCLXIll. 
24. DCCXCI. 12. r:al ,..a"a" r;,I' "aTa rol' Kvp'ov o"flwvpylav r( 
r:a& oir:ol'0l'lal' f1VI',EI'a,. To comprehend the whole procedure 
in reference to the work of creation and the dispensation as con
ducted by the Lord. DCCXCUI. 28. 'Ayyf~'ICi;, 00£", "d"d."" 
nj, oit:ol'0l',a" (imitations) of the angelic glory, and of the dis
tribution of offices established in heaven. DCCCXVJJ. 4. ra fi, 
ola,-ol'0l'ial' 1.'II',rr,cEla, that which was necessary to the fulfilment 
of the Divine counsel. L.7. DCCcxxx.9. "ard r"I' rw" 1I"p&-
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If we tum to the passages in which the verb 
oi~oYO#Uiv is used, we shall find that it bas a cor
responding meaning. It J means to administer, 
with reference either to worldly affairs, or the pro
vidential governance of the universe. 

The passage which bas been most frequently 

ydlll" ol"ol·0l'ia". According to the Divine procedure with re
ference to earthly things. DCCCXXXI. 31. The Word is spoken 
of as displaying n)" ciyia" ol"o"0l'ia". But instead of baot
a'IYJU"'! we should perhaps read ""aa'OEYI""'! as in DCCCLXII. 

35. "oii I',yitn'ov i'll'l ri;c y;;c 4yaOoii Aoy'! 7'l leal ~py,! dllaa,£d
I""OC. DCCCLXXJV. 35. ill rj "a"a "0,, 13.011 oi"o,,0l"¥ means in 
life and conversation. DCCCLXXV. 44, ~ ~ ol"oJlOpla thy (that is, 
Christ's) procedure in conducting the government of the world. 
DCCCLXXVI. 11. o,,,ollop&a "all 1I,;,(,,,oal 0,' awoii I',AAoII"a 'll'pOOplll
pill", the procedure grounded on foreseeing that a certain 
individual would be saved through his means. The Word is 
used in the same sense in the Excerpta ex Theodoti Scriptis, v. 
where Christ's injunction to the three disciplea not to reveal what 
they had seen on the Mount, is said to have been given, lest the 
Jews, understanding what the Lord was, should abstain from 
laying hands on him, and thus the economy should be incomplete, 
"a& dnAl}c I, o,,,oll0l'[a y'"""al. In XI. it signifies oJ!ice. In 
XXVII. it appears to be used in the same sense, and as in XI. is 
opposed to oflllal'lC. Perhaps, however, it may here mean au
pmlatima, as it does in XXXIII. and LVIII. the dispensation be
yond the pleroma. 

1 In this sense it ill used Quis Dives Salvetur. DCDXLIII. 46. 
'll'POOl"Oll0I'"o;;IIal. S. L. 1. cccxxIv.46. o'r;oJlOpoii..,.a n)II a,i£o-
00". P. L. 2. c. 7. CCIV. 27. So olltO"0I',r;rilc o,OoI""a,. S. L. 2. 
CCCCXLIV. 37. The two covenants were given, each in its ap
pointed time by the Providence of God. dJ14loil' yap ~ ov"al"C 
ollCOll0J'Ei 1I.".",;all. L. 1. ccccum. 29. The twofold exercise 
of the power of Providence, in punishil\g and in conferring good, 
dispenses salvation. 'll'a..,.a 1"" o~IIol"ollol"i"a, &111110,,, dc "aAoII. 
CCCLXIX. 12. 

Dd 
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produced in proof of an interpretation of Scripture 
KaT' oUcovo"alav is in S. L. 6. DCCCII. Clement is 
there speaking of the circumcision of Timothy by 
St. Paul, in accommodation to the prejudices of 
the Jews. St. Paul, he 1 says, knew well that 
circumcision does not justify; but while he main
tained the essential doctrines, he admitted that he 
became all things to all men (KaTa flVl''frEfu+Opav), 

by accommodation, that he might gain all. Daniel 
in like manner, wore the golden chain put upon 
him by the king of Persia, in order to save his 
countrymen from oppression.' "They, therefore," 
proceeds Clement, "are not in reality deceivers~ 
who accommodate themselves in conformity to 
the part assigned them by Providence for the sal
vation of others, (oi fIV"a1rEP'fEPOpEVO' 8,' oUcovoptav 
a",.,."pta~), nor they who partially err; but they 
who err on essential points." AccordingtoClement, 

1 Compare S. L. 7. dccclxiii. 13. For the use of the word tnlP:lrE
pt~pla8at, see also P. L. 2. c. 10. CCXXXIV. 16. In S. L. 1. 
CCCXXVI. ) 3, it is joined with ou.:ol'op-'iriat. Clement says, .. that 
we must, in choosing our part, choose, not that which is not 
blamed, but that which is not justly blamed. For it does not 
follow, because a man will not do an act (for itself, "'pcnryOll. 
pil'IIIf:, making it his principal object), that h~ will not do it under 
certain circumstances; on the contrary, he will then do it, pro
ceeding agreea~ly to the Divine Wisdom, and accommodating 
himself ollCol'ojAOvl'EI'Of: TE fJEolIOflllf: lCal tnlI'7I'Epll/lEP0I'EI'0f:. See 
also S. L. 2. CCCCLXVIl. 12. L. 3. DXLI. 38. L. 7. DCCCLXVIIl. 

40. DCCCLXXXI. 13. DCC~LIV. 2. Toi( l! 4"'I'/;\YI'/IC0Iltl' Ii YVIIIlITtICOf: 

ola:ol'ojAO'" n71' a1Tl'/lItl'. The Gnostic will adapt this prayer to 
the case of those whose conscience is seared. 
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St. Paul and Daniel acted a:a'l'o flVlJ'II'EpCfOPOll, or flVlJ-
, 1\\'" , H' d 'll'EpcfEpoIJWOI 01 oca:01lOlJ'all tJW'I'''pcac. e lDterprete 

their acts as done in accommodation, with reference 
to the parts assigned them by Providence; but 
there is no mention of an interpretation of Scrip
ture a:a'l" oUco1lolJlall. In like manner when he says, 
(P. L. 2.·c. 1. CLXXV. 24.) that frugality was recom
mended to the Jews under the law oia:ollol'w...a'l'a 

by the prohibition of different kinds of food, he 
means that it was recommended in conformity to 

the character of the dispensation j Moses assigning 
openly carnal reasons, which the Jews believed; 
but in secret spiritual reasons. The passage which 
appears to give the greatest sanction to the notion 
of an interpretation a:a'l" oil(ollOl'lall is in P.L. 2. c. 9. 
CCXIX. 16. where speaking of Lot's incest, he says, 
" I omit the interpretation which refers it to the eco
nomy of the restitution of all things, wapaw",'II'o,,",c 

, .. .. '\ I' , ,. t'!.. " -yap VVll 'I'"C WQ"C'Y'YEVEtJCOV oca:OllOpcac '1',,11 E"""'('ItJ&1I. 

But here also by oia:ollOpta is to be understood the 
Divine procedure, with respect to the restitution. 

Clement speaks of the Scriptures as given by the 
Inspiration of God; "God," he I says, "leads 

1 So P. L. 1. c. 9. cxlvi. 3. lI"'"1pl"" OiKO"OPOV,u"", L. 3. c. 
12. CCCIII. 28, oilCo"opoVfU"or; riir; i7l'",,0p8'"IIIr; n)" lI",",pl"". 
S. L. 6. DCCCXX. 34. 7I'potIo'KO"ojAOvn"1 "",1111" 0& 1CalC0~, the 
wicked take such measures. 

• 4y,iTl1& ai /C"r" r"r; fJ'07l''''lII17'OVr; ypa.;ar;. S. L. ;. dcccxciv. 
38. roir; fJI07'I"'{,II7'Olr; XUyolr;. DCCCXCVI. 1. 

Dd2 
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men according to the divinely inspired Scriptures, ., 
He 1 says also, that "to take offence at the Divine 
commands, is to take offence at the Holy Spirit." 
He I calls the Prophets instruments of the Divine 
voice. Speaking of those who pretended to the 
spirit of Prophecy among the heathen, he S says, 
that they were all thieves 'and robbers (with refer
ence to John x. 18.), who either foretold future 
events from observation and probable conjecture. 
as physicians and fortune-tellers judge from the 
countenance; or were moved by dmmons; or were 
excited by the influence of water, or of frankincense, 
or by some quality of the air. But the Hebrew 
prophets foretold events by the power and inspira
tion of God; as before the law, Adam, who· pro
phesied with respect to the woman, and on the 
occasion of the naming of the animals; Noah who 
preached repentance; Abraham, Isaac and Jacob, 
who clearly foretold many future events, both dis
tant and near at hand; 80 also, when the law was 
given, Moses and Aaron prophesied; after the law 
was given, Joshua, Samuel, &c. 5 

J aVllapfl1TOVpfJlO' raie 8da'e iJIToAaie, rovrillT' Ti Aye" r .. fv
par,. L. 7. DCCCXCUJ. 18. quoted in p. 352, Note 3. 

I TOve ae rav raJITO"paTOpOe rfJOlll~Tae SfOV ob" 4 .. T'e .. ararAa
yEi", iipya .. a 8dae Yf .. opi .. ove '111";;e. S. L. 6. DCCCXXVlJ. 33. 

a S. L. 1. cccc. 17. Compare S. L. 5. DCXCIX. 10. 
t When Adam said, "Therefore shall a man leave his father," 

&c. Gen. ii. 24, which the Fathers, from Eph. v. 32. understood 
to be prophetic. See Tertullian de Animi, c. 11. 

I Clement says, that the whole number of prophets was thirty-
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In another place, Clement speaking of false 
prophets, 1 says that they sometimes spoke the truth, 
but spoke in ecstasy. as ministers of the Apostate 
(angel). Like others of the early fathers, he J be
lieved that the Word imparted to all men, but 
especially to those who cultivated their reasoning 
powers, a certain divine influence, by which they 
were led to the recognition of One God, self
existent and eternal. 

With respect to the Septuagint version, Cle
ment S says "that the Law and the Prophetical 
books were translated into Greek in the reign 
of Ptolemy, t.he son of Lagus; or according to 
some, in that of Ptolemy Philadelphus; and 
that Demetrius Phalereus was very zealous in 
forwarding the work, which was performed by 
seventy elders, chosen from those most conversant 
with the Scriptures, and the Greek language, who 
were sent from Jerusalem to Alexandria for the 

five. He mentions as female prophets, Sarah, Rebekah, Miriam, 
Deborah, and Olda. 

• S. L. 1. cccuix. 6. On the subject of Prophesying in ecstasy. 
see my work on Tertullian, p. 6, note 4. 

I Thus C. lix. 14. ivitITan'at "" dwoppo,a 9fta,. LXI. 8. LXII. 

20. LXIV. 8. S. L. 2. CCCCXCIII. 17. See p. 328, Note I. 
a S. L. 1. ccccix. 26. see p. 126. Compare Irerueus, L. 3. c. 

25. Clement quotes a passage from the first book of the work 
of Aristobulus to Ptolemy Philometer, in which it was said that 
the parts of Scripture which recorded the most remarkable events 
connected with the history of the Hebrews, had been translated 
into Greek before the time of Demetrius. and even of the con
quest of Persia by Alexander. 
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purpose. Each made his version separately; but 
when the several versions were compared, they 
were found to agree both in sense and words. This 
was effected by the Providence of God, who de
signed that the Scriptures should reach the ears of 
the Greeks. Nor ought it to occasion any surprise; 
for the Scriptures having been lost during the 
Babylonish captivity, 1 Ezra, the Levite and Priest, 

inspired by God, renewed them in the time of 
Artaxerxes. 

Clement I uniformly speaks of the Sibyl as en
dowed with the gift of prophecy. In Sthe first book 
or the Stromata, he mentions the various accounts 

which had been given of her birth-place, parentage, 
&c. and in • the same book he enumerates the dif
ferent Sibyls and the ages in which they lived. 
There is in the I sixth book a passage in which St. 

1 See S. L. 1. cccxcii. 32. 

J rawa 11"," II 'Ir~"TuO) lI'apf'Y'YlI' Ital II'Ol"rla} l:ll3vUa. 
C. xxiv. 1. SO XLIV. 6. 26. npa r;;, II'pofiJr1ao, r;;, 'E{Jpal.,.,. 
LXI. 22. LXVI. 10. S. L. 5. DCCXIV. 23. The Sibyl is also quoted, 
C. LIV. 2. Lx.31. P. L. 2. c. 10. CCXXIX. 7. L. 3. c. 3. CCLXI. 
16. S. L. 3. Dxvn. 2. S. L. 5. DCCXVIII. 20. 

, ccclviii.7. See Lardner's Credibility, c. 22. 
• ccclxxxiv. 5. The Phrygian, named Artemis; the Erythnean, 

Heropbila; the Egyptian; the Italian, who dwelt at Rome, 
and whose son Evander built the temple of Pan, called Lupercal. 
In CCCXCIX. 5. Clement mentions the Samian, Colophonian, Cu
maean, Erythnean, Pythian, the Taraxandrian (qu. Taxandrian), 
the Macetian (Macedonian), the Thessalian, and the Thes
protian. 

I dcclxi. 22. See Coteleriu8, Judicium de Epistola posteriore 
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Paul is represented, as appealing to the books of 
the Sibyl and Hystaspes; for I agree with Grabe 
in thinking that, as it at present stands, it will 
scarcely bear the interpretation put upon it by 
Cotelerius. Clement refers either to some Apo
cryphal book, which bore the Ilame of St. Paul; or 
to some discourse of St. Paul, which was intro
duced into the work entitled "the Preaching of 
Peter. " 

Clement's quotations from ScripturJ appear ge
nerally to have been made from memory. The 
consequence is, that: he 1 sometimes blends passages 
from different parts of Scripture in one quotation ; 
2 sometimes expresses the sense in words very dif
ferent from those of Scripture; S sometimes attri-

Clementia Romani. Beverege in Cod. Cam. L. 1. c. 14. Grabe 
Spicil. tom. 1. p. 66. On the subject of the Sibylline verses, see 
Prideaux's Connexion. P.2. B.9. 

1 Thus Isaiah lxiv. 1,2. and lxvi. 1. C. LXVI. 36. Isaiah xl. 
8. and Ii. 6. Ixvii.5. Isaiah i. 16, 17. and Psalm xxxiii. 14. 
xliv. 9. P. L.i. Co 7. CXXXIII.26. Matt. v. 40. Luc. vi. 29 and 
L. 3. c. ult. CCCVII. 4. 

I Thus C. lxvi. 40. LXVIII. 30. P. L. 1. c. 5. CIV. 20. cn. J. 
c. 11. CLVI. 1. L. 8. c. 12. cccv. 17. cccvl.26. CCCVIIl. 12. 
S. L. 3. DLV. 20. 

• Thus having quoted one of the Psalm., he proceeds to quote 
Psalm xxiii. 4, ~ prJ.l3~o( /JOV Irat ~ {J"""lpia flOV 1I'ap€mA£flrJ.1' p£, 
£I1I'E rc( lrrpo(, as if from another prophet. P. L. 1. c. 7. cxxxv. 
3. He quotes also, as from one of the books of Kings, a pas
sage made up of different p888ageS in the book of Job. S. L. 4. 
DCXLI. 12. He quotes as from a Gospel (ll' rcl'c Evayy£Att'), the 
following words, pllarJ,pCOI' ipul' ipol I:al roi( IIwi( row o7.rov PO"' 

• 

r 
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butes to one sacred writer passages which belong 
to another. 

He frequently quotes, as from Scripture, passages 
which are not to be found in it. Thus he 1 says, 
" that Moses forbade the Israelites to eat the hare 
and the hyrena". He I quotes as Scripture the fol
lowing words, Ofl~;' Evw8lac 1'~ eE~ lCapala 80~citovfla 1'011 

, I • I 'A . ..~ , , • I[\~, ~ "~L_ 
:trE7rl\aICOT'a aVMlll. gaIn, UOEe 'Yap 1'01' aOEI\r-lI flOV, u~ 

, e I fA" -_0 ' , I, " , 
1'OV EOll flOU. gaIn, a&1'EIO'VE 'Yap 1'a ~'Yal\a, lCat 1'a I""pa 
, - Il!.. sA' , 0 1[\1 _,,! 
V~IV 1I'P0flT'ElnJflE1'a&. gaIn, 'Y1'YlIEflJlE OOIC'~O& Tpa ... ~T'G&o 
He 6 expressly attributes to Solomon the following 
sentence, which is not to be found in Scripture, 

- _or," - , '''10.'_' ", 1'OV 1I'&f1T'OU Ol\oe ° lC(JfI~Oe 1'WV xp,,~a1'WV, ° MOI\OPWV 1\'''1'', 

which appear in the translation of Theodotion to have followed 
the words iAIr', r; dlflf{3f"i. Isaiah xxiv. 16. See Jerome in loco. 
S. L. V. DC LXXXIV. 9. He quotes as from Hosea words found 
in Amos, iv. 13. C. LXVII. 14. (See S. L. 5. DCCXXV. 2.) and 
as from a prophet, words not to be found in Scripture, but quoted 
also in the Epistle of Barnabas, c. 11. S. L. 3. DL. 29. 

I P. L. 2. c. 10. ccxx. 32. He appears here to have followed 
the author of the Epistle ascribed to Barnabas, c. 10. 

t P. L. 3. c. 12. cccvi. 8. The same words are quoted as Scrip
ture by Irenleus, L. 4. c. 32. See Grabe's note. 

I S. L. 1. ccclxxiv. 10. L.2. CCCCLXVI. 15 
• S. L. 1. ccccxvi. 21. These words are quoted by Origen, de 

Oratione, sect. 2. If, however, we compare S. L. 4. DLXXIX. 7. 
we shall perhaps conclude that they are Clement's interpretation 
of Matt. vi. 33. See Lardner's Credibility. c. 22. 

I S. L. 1. ccccxxv. 14. There are allusions to this quotation 
L. 2. cCCCXXXVI. 14. L.6. DCCLxxx.28. L. 7. DCCCLXXXVII. 35 
The reader may consult Usher, Proleg. ad Ignatium, c. 8. aecL 7. 
or Cotelerius ad Constit. Apost. L. 2. c. 36. 

• S. L. 2. ccccxl. 2. 
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TOV & S ... :IJTOU 0';& ol3o~o(:. 1 Having quoted Isaiah 
liv. 1. he adds the following words, 8S part of the 
quotation, el3u"aa(: Ei(: TO 7nplffHI'Ypa TOU ~aou. E1IE1IAo-

'lL 'l ., ,- , d "Y"""aall Ta TtKlla aou El(: Ta(: alC'IlIa~ TWII 7taTEpWII, an 
shortly afterwards, EIC~'1pOllof''1aa(: T.q" 8,a~K'I1I TOU 

'Iapa~~. I He says, that the disciple to whom 
Christ addressed the words, Let the dead bury their 

dead, (Matt. viii. 22.) was Philip. He S quotes, 
ft Cl D_ • ,~,. , , , , , 

a er emens IWmanus, e-yw OE Elf" aTf"(: a'lJ'o XUTpa~, 

as the words of Scripture. Having· quoted Micah 
i. 2. sKoVcraTE, ~ao:, AO'YolI (i~ the Vatican MS. ~0'Y0u(:), 
he adds, Kuplou Ot aU1l011C0UIITE(: o8{l1Ial(:. He & quotes 
th ~ll' d' , ",., e 10 oWIng wor s, 'lJ'Ol'laEI Tl(: ICpufa, Kal OUX' E'IJ'o-

tfiof'Gl aVroll; as spoken by the Almighty. He 
8scribes 8 to Zephaniah a long passage, of which 
there is no trace in our Scriptures. Having alluded 
to 1 Sam. i. 13. he 7 adds, atT'Iaal, ff/f7:11 ~ 'Ypaf~' lCa: 

, • 'Il....- ,~, HI' t 1I'0l"a",' EIIIIO""'I'Tl, lCal owaw. e gIves 8n accoun 

I S. L. 2. ccccxliv. 25. 
J S. L. 3. dxxii. 13. Grotiua in loco supposes Clement to have 

learned this from tradition. In the corresponding passage, Luke 
ix. 59. the person addressed is not called a disciple. 

I S. L. 4. dcxi. 15. See the notel on the 17th cbapter of the 
Epistle of Clemens Romanua, in the edition of COteleriUI. 

, S. L. 4. dcxli. 8. 
• S. L. 5. dclxxxiv. 25. 
• S. L. 5. dcxcii. 14. 
, S. L. 6. dccxc. 35. See also DCCLXXVIIl. 39. L. 7. DCCCLV. 

3. DCCCLXI. 13. DCCCLXXVI. 3. 
o S. L. 6. dccc\i. 32. This book ia quoted by Origen de 

Princip. L. 3. c. 2. according to the translation of Rufinus. 
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of the ascension of Moses, which 1 Grotius supposes 
to have been copied from an Apocryphal work 
under that title. He I quotes as part of Scripture 
the words T'TOKll1 Ka: OU T'TOICEl1, which Tertullian 
expressly ascribes to Ezekiel. In the 'tract, Qois 

Dives Salvetur, we find the following words as-
'b d G d • ,.. ,.. .. • - . \ , cn e to 0, I, ou: 'Yap al1 wpw vp.at;, nrc TOVTOIt; 

Ka: KpIllW. I know not whether the following words, 
which occur in the 4 seventh book of the Stromata, 
(111 I'Y';' 1I'aT&~w, n 1~''1a0l1, or the following, which 
occur in I the Hortatory Address, au 'Yap II KI9Gpa, 

Ka: aU~ot;, Ka: 110;'t; Ef'Ot;, or the 8following, to which he 
gives the title of Prophecy, Ton 'Y&p, ,'la, Tit; ""p~ 

I 'l\ , ,-too' ...... ~_' 
TEla, ovaTVX'IaEl Ta Tl'0E 1I'pa'Yp.aTa, OT al1 al1"C"Ulal 

1I'ICJTIVaWaIV, are intended for quotations from Scrip
ture. 

As Clement frequently quotes from memory, it 
is not easy to determine whether in cases in which 
his quotations differ from the present text, we are 
to conclude that different readings existed in the 
MSS. to which he had access. He 7 says, that the 
testimony bome to Christ after his baptism, was 

I In Ep. Jude. v. 9. 
t S. L. 7. dcccxc. 4. See Tertullian de Carne Christi, c. 23. 
I dcdlvii. 41. They are quoted, with some variation, as a sayiDg 

of Christ, by Justin Martyr, Dial. p. 267, A. See Grabe Spicil. 
T. 1. p. 327. 

• dccclxxvi.36. I v. 31. • lxxviii. 15. 
t P. L. 1. c. 6. cxiii. 5. See my work on JustiD Martyr, p. 144. 
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conveyed in the words, uio~ JUJU fI au ci-ya1l''lTo~, E'YW 

cr:,,,EPOll 'YE'Y'1I1IfIICG CJf, where he appears, as Justin 
had done before him, to have confounded Psalm 
ii. 7. with Luke iii. 22. In John i. 3,4. he 1 seems 
to have read ~ 'Y''YOllfll ill awre, tw~ ~1I, a reading 
adopted by those who denied the divinity of the 
Holy Spirit. In Ecclesiasticus xxxi. or xxxiv. 26, 
he I quotes oIlIo~ & lCap8lal1 ;"np'lfal1Wl1, whereas in 
the printed editions we find O;T'W~ 01110(: lCop8lo~ ill 

"ax, VrfP'lfallWlI. In xix. 5. he a quotes;' & cillT'Of-

60).";;'11 ~8011; CJT'ffOvoi ",11 tW~lI OUT'OV, which Gro
tius believes to be the true reading, instead of 
;, 1'-'(1;;'11 ).a).ulll i).oT'T'oVGwa& ICOIC~. He 4 alludes to 

an addition to the last verse of the ninth chapter 
of Proverbs which is found in the Vatican MS. 
In the Epistle of Jude, ver. 6. he 6 appears to have 

d • 'v' " '1'\ I • 1 C rea U'IJ'O ,",ofoll 0'YplWlI 0'Y'Yfl\WlI T'1T''lP'llCfll: 1D or. 
ix. 27, he 8 reads V'IJ'01l'titw instead of v1I'w'Inatw. 

Clement frequently quotes the Epistle ascribed 

1 P. L. 1. c. 6. c:Dv.4. L.2. c.9. ccxviii. 17. Excerpta ex 
Theodoti Scriptis. VI. Adumb. in Ep. 1. Joannis, v. 2. IIlx.34. 
See Chrysostom and Theophylact on the passage in St. John. 

I P. L. 2. c. 2. clxxxii. 17. 
I P. L. 2, c. 10. ccxxxi. 5. There is also at CCXXIX. I, a 

passage of Ecclesiasticus, xxvi. 22. not extant in our printed 
copies, but probably derived from a MS. 

, P. L. 3. c. 2. cclvii.9. 
• P. L. 3. c. 8. cclxxx. 29. See Mill on the place, who ob

serves that Lucifer Calaritanus follows the same reading. 
• S. L. 3. dlviii. 4. See the Note in Potter's edition. 
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to Barnabas. as the work of the Apostle of that 
• , 'f"A' '\ B 'a_ th name. EUCOT,.,C OVV 0 'lJ'OaTOI\(JC apva,..-c are e 

words with which he 1 introduces a quotation from 
the first and second chapters. In J another place 
he calls the author TOV' A .. oaTo}.ucov Bapva.~av, and 
says that he was one of the seventy, and the 
fellow-labourer of St. Paul. 

Clement a quotes also the first of the two Epis
tles which go under the name of Clemens Ro
manus, and • calls the author an Apostle, EV Tp 

\ K __ 0' 'E '\ - • 'A' '\ v,, I .. pOC OP&_&OVC 'lJ'UrTOl\lI (J 'lJ'OaTOI\OC nAflll'K. n 

5 another place he calls it the Epistle of the Romans 
to the Corinthians. 

Clement 6 quotes several passages from the Shep
herd of Hermas. He 7 quotes also the address of 

1 S. L. 2. ccccxlv.27. See ccccxlvii. 37. cccclxxii.29. where 
the quotation is from the last chapter of the Greek edition. 

I S. L. 2. cccclxxxix. 43. See also L. 5. dclxxDii. 33. The 
Epistle is referred to P. L. 2. c.l0. ccxx.31. L. S. c.11. 
ccxcvlI.24. ccxcvJII.2. S. L. 2. CCCCLXIV. 10. L.5. DCLXXVJ. 

27. L. 6. DCCLXXXII. 1. 
I S. L. 1. cccxxxix. 7. In L. 6. DCCLXXII. 19, Clement at

tributes part of the passage here quoted to Barnabas, though 
he shortly after refers another part to Clemens Romanua, 
DCCLXXIII. 4. 

• S. L. 4. dcix.41. 
• S. L. 5. dcxciii. 29. 
• S. L. 1. ccclxix. 8. ccccxxvi. 36. L. 2. ccccxxx. 15. 

cccclii.3. cccclviii. 20. L.4. dxcvi.47. L. 6. dcclxiv.14. 
dcccvi.9. 

7 S. L. 1. ccclxxviii.l0. 
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Tatian to the Greek.s; and 1 ascribes to the same 
writer a work entitled rEp: T'OU ""T'a T'01' L"T'~PIl 

"aT'aPT"1t1~OU, written, as the passage quoted clearly 
shows, after he had seceded from the Church, and 
had become a disciple of Valentin us. It appears 
from the selections from the prophetic writings, 
that Tatian 2 interpreted the words, Let there be 

light, as a prayer, not as a command. 

1 S. L. 3. dxlvii. 20. It contains an interpretation of 1 Cor. 
vii. 5. disparaging marriage. See DLlII. 12. Tatian interpreted 
the Old Man in Eph. iv. 22. 24, of the law, and the New Man 
of the Gospel, meaning that the law did not proceed from the 
Supreme God, who gave the Gospel. DXLVIII. 16. 

I xxxviii. 
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CHAPTER IX. 

W B have seen that among the pseudo-Gnostics, 
whose errors Clement undertook to confute, were 
1 some who asserted that the law was not given by 
the Supreme God who gave the Gospel. He 
insists, therefore, that the law and the Gospel are 
only parts of the same economy, in which the 
same God is revea.led to mankind. "There is," 
I he says, "in truth one covenant of salvation, 
extending from the foundation of the world to 

our time, which, according to the difference of 
generations and seasons, is supposed to be given 
in different forms. For it is fitting that there 

I One of their arguments was, that the law addreased itself to 
the fears of men. Clement, in answer, points out the utility of 
fear, as s means of discipline. S. L. 2. CCCCXLVI. 1. 

I S. L. 6. dccxciii. 12. A passage bas been already quoted 
in p. 364, in which the ecclesiastical rule is said to be the har
mony of the law and the prophets with the covenant given duriDg 
our Lord's abode on earth. Dcccm. 11. See also L.5. DCCXXX. 
20. L.6. DCCLXXXIV.30. and L.2. CCCCXLIV. 34. where Cle
ment infers that the law and Gospel were given by the same 
God, because in both faith is set forth as the medium of jus
tification : in proof of this he quotes Rom. i. 17. L. 1. CCCCXXIV. 
13. L.2. DVII. 11. L.3. DXLIV.40. L.4. DCxlv.21. DCXXIU. 
13. DCXXV. 20. Clement gives a ditl'erent interpretation of 
Rom.i.17. in L.5. DCXLIV.22. 

1 
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should be one unchangeable gift of salvation, pro
ceeding from one God through one Lord, but 
conferring its benefits in different ways. On this 
account the middle wall which separated the Greek 
from the Jew is removed; so that both are formed 
into a peculiar people, meeting together in the 
unity of the faith; and there is one election 
(E/CAo~ ~la) from both." We must bear in mind 
that, according to the Gnostics, certain persons, 
called the election, were destined by nature to 
salvation. Speaking J in another place of the 
unity of the Church, he says that "there is one 
ancient and Catholic church, existing in the unity 
of one faith, which has reference to the peculiar 
covenants, or rather, to the one covenant given, at 
different times, by the will of one God, and col
lecting together through one Lord, those appointed 
to receive its benefits, whom God has predestined, 
having known from the foundation of the world 
that they would be just. " According to Clement, 
I the law regulated the actions, the Gospel the 
thoughts of men. 

He S speaks of four ancient covenants, which 
• in the selections from the writings of the pro-

1 S. L. 7. dcccxcix.14. 
t S. L. 7. dccclxxvii. 20. See L. 3. Dxm. 28. 
s 4y,a, 1'r,"l'a Trrpaoo, olaO"";,,, waAatil". S. L. 5. DCLXVI.6. 
, Ii. 
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phets are said to be those made with Adam, Noah, 
Abraham, and Moses. He 1 speaks also of com
ma.ndments given before the law. We have seen 
that in his enumeration of the commandments of 
the Decalogue, Clement makes that which relates 
to the observance of the seventh day the third. 

,_/ "The third precept," he I says, "is that which 
declares that the world was made by God, and 
that he gave the seventh day as a rest for men, on 
account of the hardships and sufferings to which 
they are subject in this life. God is exempt from 
fatigue, and suffering, and want; but we who are 
in the flesh require rest; wherefore the seventh 
day is called rest (the Sabbath), a an exemption 
from ills, ushering • in the day which is the com-

1 S. L. 6. dcccix. 10. 
• S. L. 6. dccclt. 3. See p. 374. 
• So S. L. 4 •. dlxvi. 25. i pot Oo/Cti TO tla{3paTov at' UlI'OOOxi;, 

(I. dnxii') /ClKliiv iya:pa.mav a&vltltlt"oat. 
, ,",V dP'Xlyovov ~pl.pav. Potter supposes Clement here to 

allude to Christ, who gives us being, and light, and rest. I 
suspect that he rather alludes to the eighth day, the commence
ment of the new creation, iv ; ICaTaraVtlCl, ria ra.vra, dPX'v 
~pl.pa, rlyocs." rO",t1111, S ~tlTtJ" dUov /cOtlpov dP'X''''' ow /Cal dyoptv 
T,V I,pl.pav ,"," oyOO'lV tl, f~potlV""V, ill J /Cal/) 'I'ltlOv, d"itIT'l 
i/C "E/cP;;'''. Barnab. Ep. c. 16. We have seen that, speaking 
of the true Ilraelitel, or Gnostics, Clement says that they do 
not remain in the Hebdomas of rest, but being by good works 
assimilated to God, they raise themselves to look into the in
heritance of the Ogdoas, and there continually apply them
selves to pure contemplation, with which they cannot be satis
fied. L.6. DCCXCIV. 1. quoted in p.258. So again the true 
Gnostic hastens through the holy Hebdomas to his Father's 
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men cement of creation, our real rest; which is In 

, trllth the first generation of that light, in which 
all things are contemplated and possessed. From 
this day the first Wisdom and Knowledge en
lightens us; for it is the light of truth, the true 
light, without shadow, the Spirit of the Lord dis
tributed without division among those who are 
sanctified through faith; having the place of a 
luminary, to the end that all existing things may 
be known. Following this light throughout our 
life, we are rendered exempt from suffering; and 
that is rest. Wherefore Solomon says, that Wis
dom was with the Almighty before the heaven and 
earth, and all existing things; a participation in 
which, I mean not in its essence, but in its power, 
teaches man to comprehend and know things di
vine and human." Clement then, having dis
cussed for a while the properties and virtues of 
the numbers 1 six, seven, and eight, reproves those 
who interpreted the rest of God (Genesis ii 2), 

abode, to the mansion of the Lord; that is, the Ogdoas. L. 7. 
DCCCLXVI. 11. Compare DCCCLXXXIV. 17. For the Valentinian 
notions of the Ogdoas, see the Excerpta ex Theodoti Scriptis, 
LXIlI. and LXXX. The rest of the Hebdomas was assigned to 
the common believer; for the Gnostic was reserved the Ogdoas, 
the state of perfect blessedness in the presence of God. See 
S. L. 5. DCCXIII. 1. 

I Clement frequently speaks of the hidden meanings of the 
numbers seven and eight; and of the Gnostic mystery of the 
Hebdomas and Ogdoas. S. L. 4. DCXIl. 23. This he after
wards explains DCXXXVI. 18. where speaking of the seven days, 
during which a man who touched a dead body was deemed un
clean (Numb. xix. 11), he says, that the number seven may signify 

E e .' 
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as if it meant that God had then ceased to work; 
for inasmuch as He is good, if J He ever ceased to 

do good, he would cease to be God. The rest of 
God meansl that God then prescribed the order 
which all created things were to observe for ever 
without deviation; and that he then put an end to 
the previous confusion. 

Having quoted a passage from the tenth book 
of Plato's work De Republica, in which he dis
covers an allusion to the Lord's day, under the 
name of the eighth day, Clement I proceeds to 
produce passages from Greek writers to show that 
the seventh day was by them considered holy. 
All that can be fairly collected from these passages 
is, that the Greeks attached some peculiar sanctity 
to the seventh day of the month, and some pecu
liar virtue to the number seven; but this they did 
also to other days and numbers. 

It is scarcely necessary to observe that Clement 
never applies the name Sabbath to the first day of 
the week, which he calls the 3 Lord's day. 

either the seven returns of Sabbatical years, at the end of which 
comes the rest of the year of Jubilee, (Levit. xxv. 8); or the 
seven heavens; the Ogdoas being the fixed space (I, lurAan), 

XWpcz), which is near to the intelligible world (T; "0fIr; 1(01l'1't'). 
See also L. 5. DCLXVII. 30. 

I a1rd aya80ii lI'a/JpaTl,f.'''. S. L. 1. CCCXXIlI. 21. 
• S. L. 5. dccxii. 31. The verses which Clement ascribes to 

Callimachus are by Eusebius given to Linus. 
a See a mystical application of the name. S. L. 7. DCCCLXXVU. 29. 
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CHAPTER X. 

CLBIIBNT always speaks of the redemption of 
man as eft'ected by the death of Christ. " 1 Chris
tians are redeemed from corruption by the blood 
of the Lord. • The Word poored forth his blood 
for os, to sa\"e homan nature. 3 The Lord gave 
himself as a victim for os. • By his own passion 
he delivered us from offences and sios, and thoms 
of that kind (in allusion to the crown of thorns 
placed on our Saviour's head). 5 His interpreta
tion of Isaiah !iii. 6. The Lord hath laid em him 

the iniquity of us all (in the Septuagint, Kvpaoc 
... ap~8f11ICEII aVroll 7'aic GIU'p"lcuC ;,,,;;'11) is, that the Lord 
sent him as the corrector of our sins. On this 
account he is alone able to remit transgres
sions, being appointed by the Father of the Uni
verse to be our schoolmaster (W'al8ayfII')'0C), and 
alone able to distinguish between obedience and 

1 P. L. 1. c. 5. cxii. 1. See also c. 6. C:UVII. 22. c.9. 
CXLVIII.29. L. 2. c.2. CLXXVII.25. Eclogue ex Prophetarum 
Scripturia. xx. 

I P. L. 1. c.6. cwv.8. 
t P. L. 1. c. 11. clvi.5. 
f P. L. 2. c. 8. CCltV. 5. See L. 1. c. 8. cxxxvii.30. Quia 

Dive. Salvetur. DCDXLV11l. 44. 
t P. L. 1. c. 8. cxxxviii. 30. 

E e 2 
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disobedience." I Clement held that salvation was 
offered to all who believed in Christ; in opposition 
to the notion of the Gnostics-that the spiritual 
seed alone was saved. 

In the I second book of the Stromata, Clement 
treats of faith. His object seems to have been to 

show, in opposition to the Greeks, who called it 
empty and barbarous (that is, a unphilosophical). 
that it was practical-a principle of action; and 
to show, in opposition to Basilides and the Valen
tinians, who considered it as a natural quality, 
that it was voluntary. He defines it, a voluntary 
anticipation, a pious assent, the mbstance of things 

ltOped for, the evidence of things not seen. He 
notices the definitions given by others; by • Theo
phrastus, for instance, who said that sensation was 

the principle of faith, inasmuch as from it are 
derived all the principles which extend to our 
reason and understanding. Clement 5 elsewhere 

1 P. L. 1. c. 6. cxv. 15. 
I ccccxxxii. 35. In CCCCXLV. 5, he mentions some who spoke 

of faith as easy and vulgar. 
S But in S. L. 5. Dexcvn. 33, he says, that it is the part of 

those who censure philosophy also to disparage faith. 
4 ccccxxxiii.4. 19. In the former place there is a distinction 

between faith and demonstration. Aristotle's definition is given 
cCCCXXXVI. 21. and that of Epicurus, cCCCXXXVII. 1. Faith is 
called the ears of the soul. L.5. DCXLIV.9. Compare DeLli. 11. 
DCLXX·X. 22. 

• S. L. 5. dcxlv. 5. dcxcvii 36. In L.2. CCCCXLIV. 5, we 
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defines faith the rational assent of a soul free to 
choose; and says that it is the worker of good 
and the foundation of a righteous course of action. 
In speaking of faith, Clement insists particularly 
on the freedom of man to choose and to refuse; 
" this," he 1 says, "is plainly declared in Scrip

ture, so that we rest upon faith, an immutablt: 

criterion, showing a ready mind; inasmuch as we 
have chosen life, and have believed in God through 

the voice of the Word." He had previously said 

that a voluntary faith is the foundation of salva

tion. 

Clement 2 says, "that faith is superior to know

ledge, and is its test; that 3 the exercise of faith 

becomes knowledge, fixed on a firm foundation. 

• Repentance is the perfect work of faith; for unless 

a Dlan believed his previous state to be sinful, he 
would not quit it; and unless he believed that 
punishment awaited the sinner, and salvation him 

who kept the commandments, he would not change. 

find Ita' ~ "t" ... 11lT'1: 1171'0>..,,1/1'1: iltovtl'OI:, Ital "'po>""I/I'1: "/Y"';'/'OIIOI: 
"'poltaTaMl/iE/J/I:. 

1 S. L. 2. ccccxxxiv. 28. 
I S. L. 2. ccccxxxvi. 23. He afterwards thus expresses the 

relation of faith to knowledge, ""IITr) TO;"V" Ii y,,';;tI'I:, y,,/J/17TI) 

~t I, ... 11lT'1: /JEI, T'''' dItOMV/Ji, TE Ital d"TaIt'OMv/J', Y'Y"ETa,. 340. 
The word which I have here translated knowledge is i7l"tITi,,,,,, 
Scientia, opposed to (0£", opinio. Clement is not speaking of 
the perfect y,,';;tI'l:. See ccccxxxv. 33. CCCCLIV. 14. 

3 S. L. 2. ccccxxxiii. 14. 4 S. L. 2. ccccxliii. 24. 
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I Hope also depends on faith; for hope is the ex
pectation of the possession of good; and that ex
pectation must be founded on faith." They who 
disparaged faith, I represented it as having its 
origin in fear. This Clement does not deny; but 
a contends that "fear first becomes faith, and then 
love; since there are two kinds of fear; one cou
pled with hatred, such for instance as we feel to
wards a wild beast; the other with love, such as 
we feel towards R parent." 

Faith, according to Clement, was the medium 
of justification under all the Divine dispensations. 
This he f shows by a reference to the eleventh 
chapter of the EpistJe to the Hebrews. 5 When 
the Apostle says (Rom. i. 17), that the righteow
ness of God is revealed in tke Gospel from faitl, 

to faith, he means that salvation is taught by one 
and the same Lord, first through prophecy, then 

I In P. L. 1. c.6. cxxi.10, Clement calla hope the blood of 
faith, by which faith is kept together, as by a soul. When hope 
is breathed away, like blood flowing out, the vitality of faith ia 
di880lved. Clement also distinguishea confidence 'll'nrol6'1tll, 
from faith. S. L. 2. CCCCXLIV. 8. L.5. DCXCVIl.29. 

J S. L. 2. ccccxlv. 10. 
a S. L. 2. cccclvii. 24. quoted in p. 140. 
• S. L. 2. ccccxxxiv.36. 
• S. L. 2. ccccxliv. 39. Clement adda the 'Worda nf" pi .. " 

after d, 'll'itIT&", in his qllotation. So also in L. 6. DCCLXV. 33. 
'll'a, 0 a&afOpo&, xp61'O&' oui 'll'ltIT'IIIC: "",ed, rr « .. , "",6",,61"110(;. 
Yet DCCLXII. 30. he speaks of faith as wanting to those who were 
just according to the law. See also L. 5. DCLXXVIlI. 12. 

1 
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perfectly through the Gospel. Clement I speaks 
ofthe ONE mode of salvation by faith in God. He 
I talks of being moored by the firm cable of faith 
in the Lord. Having 3 said that the first endea

vour after salvation is faith, which is generated in 

time (as opposed to eternity), he • goes on to say 
that faith is the perfection of instruction-that 
nothing is wanting to faith, which is perfect and 
complete in, itself.-that S catechetical instruction 

leads men to faith, which is taught in baptism by 
the Holy Spirit, and is the one universal salvation 
of human nature. "Abraham," he lsays, "was 
justified not by works, but by faith; wherefore 

good works are of no avail after the end of life to 
those who perform ·th~m, unless they also have 
faith." He calls faidl" a grace, which leads men 
from principles which admit not of demonstration 
to the universal simple (essence), which is neither 
united to matter, nor is matter, nor is subject to 

1 P. L. 1. c. 1. xcvii. 15. Faith is aaid to be the way to 
truth. S. L. 2. ccccxxx. 24. 'lr11TT', 6; ll7)Cv, II, tI*""Ipiall Ka& 

6{,,,al'" ti, {",qll a1"".01l. CCCCLVll. 32. 
I P. L. 1. c. 4. cill. 18. 
• P. L. 1. c.6. cxv. 12. Opl'q pill ,,'II'CITT" ;." )CPO"" 'Yt ""I01-

,"""...-..IITT" yap " l'afJI,tltlll' TtMII'"I(;-OV6ill 6i ;'''6ti Tii 'lrllTTtI, 
TtMI, cnIt1f1 i~ aWij, Ital 'lrt7l'A.'IP"'l'iV(l. 

• P. L. 1. c.6. cxvi. 21. Clement S. L. 5. DCLV. 31. speaks 
of those who demand demonlitratioD, and are Dot content with 
salvation by faith. 

~ s. L. 1. cccxxxviii. 21. 
• s. L. 2. ccccxxxv. 33. 
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matter; whereas unbelief drags man down from 
heaven and things invisible to earth. l Whether 
faith is founded on love or fear, it is something 

divine; for it comes by hearing, and hearing by 
the Word of God; but there must be a meetness to 

receive it on the part of him who hears." 

When, however, Clement compares faith with 
knowledge ('Y"WcrlC:), he speaks of it as imper
fect. "The believer is perfected by knowledge. 
I Faith is an internal good; without seeking God 
it confesses and glorifies him as God. Wherefore 
the believer setting out from faith and growing 
in it by the grace of God, must as far as it is pos
sible acquire the knowledge of God. S As it is 
natural for him who has hands to lay hold; and 
for him who has sound eyes to see the light; so is 
it natural for him who has received faith to be
come a partaker of knowledge, if he is willing to 

build gold, silver, precious stones, on the founda
tion which has been laid (1 Cor. iii. 12)." 

1 S. L. 2. ccccxlv. 11. ccccxlii. 18. See also CCCCLIV. 28. Ital 
I, 71'll1Tlc av .. al£lc TIC Toii afuii, l"Xvc oJII'Il riic d>."Bdac. 

t S. L. 7. dccclxiv. 31. In the Eclogre ex Prophetarum 
Scripturis, xv. the believer is said to receive remission of aina 
from the Lord; the Gnostic from himself. (See Quia Dives Sal
vetur. DCDLVlI.35) and Psalm xvii. 50. is quoted to prove that 
all believers are kings. XLIV. 

a S. L. 6. dcccxix. 8. Clement L. 5. DCLXXIX. 1. speaks of 
an extemporaneous or audden faith. Tiic ain-o"Xfalov 71'll1Tf..". 
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We have seen that Clement calls faith the 
worker of good. Sometimes he appears to con
found it with its fruits; as when he 1 says that 
faith is obedience to the Word; J or an undeviating 
performance of those things taught by the Word. 
He a interprets Rom. xi. 22. If thou C01ttinue in 1W 
goodness, if thou continue in faith in Christ. 

I have said that Clement speaks of faith as the 
only medium of justification; but as he occasion
ally confoundEl faith with its fruits, so he seems to 
represent the latter as contributing towards the 
justification of man. " Sins," he • says, "are 
cleansed by alms and faith." We have seen too, 
that he 5 speaks of faith as wanting to those who 

1 P. L. 1. c. 13. elix. 3. 
I P. L. 1. c. 13. clx. 14. a P. L. 1. c. 8. exl.3. 
• S. L. 2. cccclxvi. 25. 'EAe"poIT{lI'a'e: oJI' Kal ... llTTltlll' d'lf'O

KaBalp0l'Tal 4"apTla" where there seems to be an allusion to 
Proverbs iii. 3. in the Septuagint. 'EA,,,p0tl;,,,al Kal ... ltITuc: 1''' 
iKMl ... iT"'tI" I' tiE. 1'he expression U waKoiic: iClICaloVro. L.4. 
DCXXXII. ~9, applies to the covenant made with Adam. 

I S. L. 6. dcclxii. 30. quoted in p.422, Note 5. DCCXCIV. 14. 
The Gentiles wanted not only faith, but also the renunciation of 
idolatry.33. See DCCLX1V.l0. aU' c:,e: KaTa KalpOl' ilK'l TO n,pvypa 
"I', oilT"'e: KaTa KalpOI' lcdB" I'dpoe: ,"I' Kal "'pofiiTGl {3ap{3apote:, 
f'Mtlofia C,"EAX"tll, Tae: dKad, iBI{ovtla "'pO~TO ,a,pvypa. DCCLXIl. 

14. DCCLX1V. 33. "KOr"'e: oJI' 'Iovoaiol, "I.I' vdpoe:, "EAX,,"l Cf. 
;tAotlofla, pl.XPl Tiie: ... apovtllae:· iVTriB", CE I, KAijtlle: ;, Ka60Am} 
,ie: ""plOVtlIOl' (,lICRlOtl;",,,e: Xaci", KaTa T1tl' lie ... iITTE""C: clcatlKaXlav 
tlv"dyol'Toc:, Cl' ivoc: Toii Kvplov, Toii p''''ov i"oc: ap'/'Oil' elflii, 

'EAA.jl'''''' T' .. a, I~ap/~"p",,,, paUo" ct. ... al'Toc Toii TWI' a"opw ... w" 
yil'ove:. DCCCXXIll. 20. See also DCCXCV. 25. where Clement 
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were justified according to the law. His notion 
was that philosophy was given to the Gentiles by 
God for the same purpose for which the law was 
given to the Jews; in order to prepare them for 
justification under the Gospel by faith in Christ. 
Hence he infers the necessity of the descent either 
of Christ or of the Apostles into the receptacle of 
departed spirits, in order that they might preach 
the Gospel to those Jews and Gentiles who had 
died before Christ's coming; having conformed 
their practice, though imperfectly, to the rule of life, 
which the law and philosophy had set before them 
respectively. 

It is certain, however, that Clement did not 
believe that heathen virtue possessed of itself any 
efficacy towards justification. For he Isays that 
every action of the heathen is sinful; since it is not 
sufficient that an action is right; its object or aim 
must also be right. Although too he 2 speaks of 

quotes Deut. iv. 19, which he interprets. like the other early 
Fathers, as a permission to the Gentiles to worship the sun and 
moon. DCCLXXII.25. L. 1. CCCCXXII.4. 

1 S. L. 6. dccxcvi. 7. See also L. 7. DCCCLXVII.2. DCCCLXXUI. 

40. and L.3. DXXXIV. 26, where Clement says that an act to be 
right must be done through the love of God. 

I OVK d'll'oxi KaKliiv ,.,.6..ov o'Ka,wBd" 'II'PO, oi KGl r; ""P'CUC; 
TEAEUoI6d, Evrollq.. S. L. 4. DLXXVI. 22. iaJl ,.,." tl'MOVUcrp vpW" • 
cIKalO"v"" 'II'MioJl TWV 'Ypa,.,.p.aTi",,, Kal ,apltral",v, TW" KGTiI 

drox"v KaKIii" ou:alov,.,.i"",v, "vV T; ,.,.ETa Tii\: iJ' TOW-O', TEAl'''''l"" 
Kaj Ti TbJ' 'll'A.",,/ov dYR'lrfv ..-aj lVEpYlTfiv cuvallfJal, OVK itllllfJc 

{Ja"&>"l..-oi, L.6. DCCCXXV. 33. 
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being justified by abstinence from evil, with a. 

particular reference to our Lord's remarks on the 
righteousness (8&ICG&ocrm,) of the Pharisees (Matth. 
v.20), and says that a Christian must be perfected 
by doing good after the example of Christ, yet it 
cannot be doubted that he considered no action 
good, unless it sprang from faith. " Righteous
ness," he 1'says in another place, "in order to be 
perfect, must halt in no respect, in word, in act, 
in abstinence from evil, in doing good, in Gnostic 
perfection. Every righteous man is a believer, 
but every believer is not righteous; I speak now 
of that growth and perfectness in righteousness 
with reference to which the Gnostic is called righ
teous: faith was imputed to Abraham for righ
teousness because he believed; but he advanced 
to higher and more perfect degrees of faith." 
2 Again, "the office of saving righteousness is to 

lead man on to that which is better, according to 
his capacity." The justification of the Gnostic, ac
cording to Clement, consisted no~ in being merely 
reckoned, but in being made just. 3 He thus inter
prets 1 Cor. vi. 11, Ye are justified in the name of 
the Lord Jesus, ye are, so to speak, made just as 
he is just, and mixed as far as it is possible with 
the Holy Spirit. 

I S. L. 6. dccxci. 20. I S. L. 7. dcccxxxv. 9. 
3 S. 1 •. 7. dccclxxxv.23. 
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Casaubon 1 has observed that the language of 
Clement, as well as of the other early fathers, on 
the subject of justification, requires to be leniently 
interpreted. He refers particularly to a passage 
in the first book of the Stromata, in t which it is 

said that philosophy of itself justified the Greeks. 
As I have already stated-and Casaubon himself 
produces a 'passage which confirms t.he statement
I believe Clement to have meant that philosophy 
and the law were respectively the preparations of 
the Gentile and J~w for the justification of the 
Gospel. Under the Gospel faith is the medium 
of justification; but the believer ought not to re
main stationary; he must strive continually to 

advance towards Gnostic perfection. The appa
rent incorrectness of Clement's language arises 
from not making that • clear distinction between 
justification and sanctification, which the contro
versies at the time of the Reformation introduced 
among Protestant divines. 

I Exercitationea in Baronii Annales ad Apparatum. 1. 

I ccclxxvii. 6. "aB' lavn,.. ioucaiov 'll'OTE lCat I, .tAot1Ofla TOUe: 
"EXA,,~ue:, but Clement adds, OV" de: ",II 1Ca96Aov OE O'ICClIO.n,,,,,~. 
We find lICoIJT01I ;'p.;ilV lavTo~ o'lCalOii"Toe:, Jj ~p.'II'aM" a'll'E,tn; 
lCaTaIl'ICEVO'onoe:. L. 3. DXL. 38. 

I Clement calls philosophy v'II'opo9pa .. ri;e: ICaTd XP'IJTo ... tAo
~iue:. S. L. 6. DCCLXXIll. 40. 

4 On this subject the reader will do well to consult.an article 
in the Theological Quarterly Re"iew for April 1835, on the 
Remains of Alexauder Knox, Esq.; as well as the Letter to 
D. Parken, Esq. on Justification, ill the first, and the sccond 
and third Essays in the second volume of those Remains. 
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In speaking of faith, I referred t to a passage in 
which Clement strongly asserts the freedom of 
man to choose and to refuse. He argues that it is 
necessary to the responsibility of men, that they 
should not 2 be moved by strings like inanimate 
machines. a God confers eternal salvation on those 
who work together with him in knowledge and 
good actions; the performance of his command
ment being in our own power. • Every man 
partakes of (the Divine) beneficence in the de
gree in which he chooses; since the suitable 
choice and discipline of the soul, constitute the 
superiority of the election (in oppOsition to the 
heretical notion of a race elect by nature). 5 Our 
assent is in our own power; this the Stoics, as 
well as the disciples of Plato, admitted. In like 
manner 8 obedience, disobedience, transgression, 

1 S.L. 2. ccccxxxiv. 28. Compare L. 1. CCCLXlU. 7.22. 
L. 2. CCCCXLIII. 10. CCCCLXXXIX. 39. L. 3. DXXIX. 32. L. 4. 
DCXXXIII.24. L. 7. DCCCXXXlv.l1. DCCCXXXV.1. DCCCXXXVII.2. 
Quis Dives Salvetur, DCDXL. 22. 

I JA~ "rvpotnratrrouJAE"o" d"""",,, at""" Opyc1"",,,. S. L. 4. 
DXCVlIl. 30. L.7. DCccxxxu.5. DCCCLV. 29. 

I S. L. 7. dccclx. 17. 
, S. L. 5. dccxxxiv. 1. So L.7. dcccxxxix. 16. o,"r ydp 

;Utlfl n)" dprn)" 'Yr""'JAEfJa ixo"Tf.c, /C. T.t L.4. Dcxx.25. L.6. 
DCCLXXXVIII. 17, where Clement says that it is the nature of the 
soul to be moved by itself. 

• S. L. 2. CCCCLVIII.9. L.5. DCcxxxl.15. 
I S. L. 2. cccclx. 36. cccclxii. 12. cccclxv. 22. cccclxvili. 30. 

In P. L. 3. c.5. CCLXXU. 12, Clement uses the expression n)" 
aVTf.£"utlIO" d"alarvtlla". The devil possessed freedom of will, 
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are in our own power. 1 Neither praise nor honour 
could be justly conferred, nor censure nor punish
ment justly inflicted, if evil was involuntary, and 
the soul had not the power of desiring and ab
staining. 

In a fragment I cited by Maximus, we find va
rious definitions of will, e. g. a natural power 
desiring that which is according to nature-a 
natural desire, suitable to the nature of that which 
is rational-a natural free movement of the free 
mind, or the mind freely moved with reference to 

any object. Freedom is the mind naturally moved, 
or an intelligent free movement of the soul. Which 
of these definitions Maximus meant to ascribe to 
Clement is not certain. In the • second book of the 
Stromata Clement says, that choice (""POI1:(JI~) is 
the deliberate desire of an object. Clement • says, 
"that God, by commanding Moses to tell Pharaoh 
to let the Israelites go, though he at the same time 
foretold that Pharaoh would not let them go, mani
fested at once his divinity, by his foreknowledge 
of the future, and his love of man by giving the 
free soul an opportnnity of repentance." Clement 

and was capable of repentance. S. L. 1. CCCLXVII. 36. quoted 
in p. 361, Note 4. L.7. DCCCLX.34. 

1 S. L. 1. ccclxviii. 12. L. 2. ccccxxxvili. 9. L. 6. dcclxxxix. 
16. Quia Dives Salvetur. DCDXLIU. 14. Fragment cited by 
Maximua. XXXIII. 10. I Mxvii.5. 

3 ccccxxxili. 6. ~ P. L. 1. c. 9. c:dili. 25. 
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does not, however, attempt to explain how the 
prescience of God and the freedom of man are to 

be reconciled. He 1 seems to have entertained a 
notion, founded on Galatians iii. 23, 24, 25, that 
the Jews, who were under the terrors of their 
schoolmaster, the law, were not free; whereas the 
Christian, who is under the guidance of the Word, 
is; I freedom consisting in obedience to the Word. 

While, however, Clement strongly insists on the 
freedom of man, he does not exclude the opera
tions of Divine grace. "It is not," he a says, 
" possible to obtain any thing without a choice or 
purpose; yet all does not depend on our intention, 
the event, for instance; since by grace we are 

safJed, not, however, without good works. They 
who have a natural disposition towards good, must 
cultivate it. They must have a sound purpose. 
which does not waver in the pursuit of good. To 
this end we stand in especial need of Divine grace, 
and right instruction, and pnre affection, and we 

1 P. L. 1. c. 6. cxvi. 33. 0"" ",,01111'1 STt 1111" i"iiJloJl rOJl Jlo/AOJI 
oVdrt ilTl£fJl, Bc ~JI PTa. ;6/30v' "11'0 af TOJI A6yoJl, TijC II'pDUtpilTUtlC 
TOJllI'atauywy6J1; Compare CXVIlI. 7. L. 3. c. 12. ccclv.14. 

I Quianam igitur liber? Sapiens, ubi qui imperiosU8. 
• S. L. 5. dcxlvii. 5. In distinguishing Greek or philosophi

cal from Christian continence (iy"pGTlta). Clement aays that the 
former controlled the act, the latter the very desire. He adds 
that the latter can only be obtained through the grace of God. 
S. L. 3. DXXXVII. 29. He sa)'s that the Saviour alone quickens 
the eye of the soul. L. 5. DCLvr. 30. See also L.6. DCCC:U:Vl. 
36. Quia Dives Salvetur. DCDXLVll. 20. 
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Fatbee draw us 
On 1 anothee UeS:~ue[z;&H he says, " 

the Father himself 

one who leads a pure life and is capable of attain

ing to the idea of the blessed and incorruptible na
ture; or whether the free power within us, coming 

to the knowledge of the good (T'ay«6ov), leaps over 
heniers, accordinh language of 

; yet grace the 
soar above placed aboV4? 

off and givinb the kindred 
" whatever weighs it down." In the 2 Extracts 

from the writings of the prophets we find the fol. 
lowing attempt to explain the different offices of 

free-will in the (zf (alvation. " 

grace of God 
%%%%%%%% .• %%% from it that viz. a ready 

its contribution unlvation. FOe 

Lord wishes that the good which he confers on 
the soul should be its own; since it is not without 

sensation, that it should be impelled like a body. 

To possess is the lot of him who has received; to 
of him who and desired 

what he has him who 

nble to retain~ purpose God 
choice to he may 

1 S. L. 5. dcxcvi. 12. See also DCXCVIlI. 36. L.6. DCCCXXII.6. 

L. 7. DCCCLX. 17. 
2 xxii. See S. L. 6. DCCLXXXVIII. 17. quoted in p. 429, 

Note 4. Compare xvii. 
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out what is right; and the soul, having chosen, 
may receive and keep it." 

From what has been said, it is evident that 
Clement must have held the doctrine of Predes
tination in the Arminian sense, or ex prort7lSlJl 
flurntis. 1" There are two kinds of wickedness ; 
one acts secretly, with deceit; the other with vio
lence; the Divine Word has cried aloud, calling 
all collectively, well knowing those who would not 
obey. Since, however, obedience and disobe
dience are in our own power, in order that no one 
may plead ignorance, he has made the calling 
just, and demands from each that which he has the 
ability to do." 2" God, who foresaw the event, was 
aware both of the unworthiness of Judas, and of 
the worthiness of Matthias." S In the Comment on 
the Epistle of Jude, ver. 4. who were before of old 

I S. L. 2. ccccxliii. 5. So P. L. 1. c. 7. cxxxiii. 34. mc .. pO 
ICCiTCI/30A.;;C ICO.f/.OV dc .. ltIT", l'Y"""I""ovc eri. s. L. 4. DLXX.l. 
a,' ~c d .. radIC .. vro Ti Kvplt', ICCil .. pa r;;c 'Yr .. i.r",c n}.. ..poalp, .... 
Toii I'Clprvpl,.ClVTOC dcion. L. 7. DCD. 1. eWc .. po':"pltlr .. ;, erGC, 
ci'ICulovc ltTOl""ovc 'll'pO ICClTClI30A.;;C ,,6.l'ov l'Y""'''''c. DCCCXCIX. 7. 
See also L.6. DCCLXXYlIl.10. In S. L. 7. DCCCXXXll. 22, Cle
ment speaks of those who were predestined, and called at their 
proper season. In DCCCI.YI. 2. or those who are appointed to 
different stations and offices by God. 

J S. L. 6. dccxcii.40. Compare dccxcy. 23. 
s Mvii. 53. Clement says, S. L. 4. DCXXXIY. 13, that God 

admonishes those who are capable or salvation by examples, 01 
a,' lnrocir''YI'GT'"'' .",6;; .. CI' ciV"U",,,Ol. It follows, therefore, that 
there are some incapable of salvation by examplell. 

F f 
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ordained to this condemnation, ungodly men, the 
author observes that they were not predestined to 

ungodliness; but being ungodly, were predestined 
to condemnation. The Calvinist would say that 
they were predestined to both. 

According to 1 Clement, all men are called; but 
t.o those who are willing to obey, the appellation of 
called (K~""ol) is given. The distinction which he 
S draws between the called and the elect, is similar 
to that drawn by St. Paul between the seed of 
A braham according to the flesh and according to 
faith. The necessity under which he was placed 
of combating the notions of a Valentinus and Ba
silides respecting the elect seed, may account in 
some measure for the strong terms in which he 
asserts the entire freedom of man. 

W.ith God, according to Clement, to will and to 

effect are the same. ." How great is the power 
of God! His mere will is the creation of the 
world. He creates by his mere will, and the effect 

1 S. L. 1. ccclxxi. 13. Quis Dives Salvetur, DCDXxxvt. 
45. 

I oi ,all yap rnrlpp.a. 'A{3pa.a.p., &iiA.ol iT, roii atoii. o~l dlnll 
01 /C"-"Tot· viol a~ 'Ia./Cw{3 01 i/C"-rICTol a.broii, oi riI, /Cula., WTrp"(
IJ'a.IITr, TJ}II illip'Y€la.II. S. L. 6. DCCLXX. 37. In L. 3. DXLlI. 17. 
Clement makes a threefold distinction into the called, the elect, 
and a third class destined to the higbest honour. 

I See S. L. 5. dcx1v. L. 6. dcclxv.26. 
• C. Iv. 1. See P. L. 1. c. 6. cXIII.37. 
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follows upon his wish." 1 Again, "as his will 
(6i)."",,) is an act, and that act is called the uni

verse CICOfJl'0f:); so ·his will (/30:,)."",,) is the salva
tion. of man, and that will is called the Church. 
For he knew whom he called; and whom he called 
them he also saved." J Again, "that which will 

hereafter believe, is to God as if it already be
lieved.'· I Again, "God, who knows the future 

as if it was already present, knows the elect ac
cording to his purpose, even before the creation 
( \ - , )" .. po T'ff: 'YI"EfJEfIIf: • 

From this intimate connexion between the will 
of God and its effects, it might appear to f follow, 

that evil is to be ascribed to Him. This Clement 
denies. I" God's providence is good as well as 

supreme. 41 Though he inflicts punishment, his 

1 P. L. I. e.6. exiv.l0. See p.53. I read ololl' dJl eW' 
d.:A""tJl· ~, 01 "E"A,,"IJI, 41'a Ita, tlEtlW"£JI. Clement appears to 
distinguish between fJEA"l'a and f30{'A"l'a. Is it the distinction 
between will and purpose 1 

I S. L. 7. deeexlvi. 25. Compare P. L. 3. e. 3. eclxiii.37, 
where Clement distinguishes between 'll'pocUfHtI', and fJIA"l'a. 

I S. L. 7. deeeliii. 6. Compare L. 6. dec:xci. 5, where the 
epithet 4Jlapxoc: is applied to the purpose of God. C. VI. 36, 
where he speaks of Christians as being before the foundation of 
the world, oi ri o£iJlltl£t16a, ill abrf 'll'pOr£POJl 'Y£'Y[JlII'II"JIO' ri 91f' 

I In order to get rid of this inference, Clement proposes to 
read 1 Cor. i. 20. oVx' il'6Jpo,"£JI ;, 9[0, n}JI tI~la,' roii "OtlJ'OII 
rowOll, without an interrogation. S. L. 1. CCCLXXI. I. 

I S. L. 1. ceeexxiii. 28. See L. 4. Dell. 10. 
• S. L. 6. declxvi. 38. 

Ff2 
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will is to discipline and benefit, aod to save those 
who turn to him." I am far from meaning to 
contend that the language of Clement on these 
abstruse questions is always consistent; my office 
is merely to state what his opinions are. 
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CHAPTER XI. 

CLEMENT uniformly connects regeneration with 
baptism. "The Predagogue," he 1 says, "forms 
man out of the dust, regenerates him with water, 
causes him to grow by the Spirit." The effects of 
baptism are I thus described. "Our transgres
sions are remitted by one sovereign medicine, the 
baptism according to the Word (~0'YI«~ (3aW'1'lalla1'c). 
Weare cleansed from all our sins, and cease at 
once to be wicked. This is one grace of ilJumina
tion, that we are no longer the same in conversation 
(1'011 1'P0W'011) as before we were washed; inasmuch 
as knowledge rises together with illumination, 
shining around the understanding; and we who 
were without learning (cilla6EI() are instantly styled 
learners (pao",.a~), this learning having at some 
former time been conferred upon us; for we can
not name the precise time; since catechetical in
struction leads to faith, and faith is instructed 
by the Holy Spirit in baptism." 3 Our flesh is 

I P. L. 1. c. 12. c1vi. 18. See also C. Ixix. 9. P. L. 1. c. 5. 
civ. 30. c. 6. cxii. 36. L. 3. c. 12. ccciii. 18. S. L. 3. dli. 25. 
L. 4. dexxxvii. 3. 

I P. L. 1. e. 6. cxvi. 13. See also exiv. 27. 0;11>""01""'" /3aw
ritll'ort. CXVII. 13. >"01101""0' Ii, d"",,, Ql'oprui/". S. L. 2. 
ccccLx.5. 

I P. L. 2. c. 12. ccxli.34. So L. 1. c. 6. exxiv.39. ,V6v, ~i 

QIIG"1,,,,,,,fJi"Tf, r,r'l'frl',fJa. 
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said to become precious, being regenerated by 
water. 

But the regeneration by water must be accom- . 
panied by a regeneration by the Spirit or by the 
Word; for Clement I says at one time that "the 

Father regenerates by the Spirit unto adoption all 
who flee to him; at I another, that man is regene
rated by the Word. 

" Baptism," Clement a says, " has various titles. 

I P. L. 1. c. 5. CX. 24. So ill trlll"I"ITI dl'aYflll'''/UIIOl'. 
S. L. 2. ccccLX.9. On the baptism of the affections, see L.7. 
OCCCLXXXV. 9. 

I S. L. 2. ccccI. 32. In L.7. dccclxxxix. 29, we find Christ 
represented as styling himself TOJI dl'aYf.llIIWIITa, Itai allaai'oJlTa 
Kal Tl8rtvoVl'll'O" Tr)" 1/IVXr)l' rr)" i~uA,f.YI""'I'" and Quis Dives 
Salvetur. DCDXLVlII. 31, Christ is introduced as thus addressiDg 
the Christian, iy., til allfY''''''Itla. In P. L. 3. c. 12. cocx. 19, 
man is said to be formed anew (,uTatrXUtltlftl9cu) by the Word; 
but there is no reference to baptism. Clement aUudes to baptism 
under the name of ;;OfllP MYlKcS". C. LXXIX. 18. .AJJ that which 
begets immediately supplies food to that which is begotten, 80 

he who regenerates us nourishes us with his own milk, the Word. 
P. L. 1. c.6. cxxvn. 16. See also CXXVIll. 7. 

I P. L. 1. c. 6. cxiii. 27. Clement had before said, ,I Being 
baptized, we are illuminated; being illuminated, we are adopted ; 
being adopted, we are perfected; being perfected, we are rendered 
immortal." So C. LXXV. 36. itrl TO MvTPOII, itrl rr)" tI"'"Iplal', itrl 
TO" ~llIIT'ltll'cS". P. L. 1. c. 6. CXIV. 21. CXXVIIl.2. TO MlITpOI' rei 
7r1lf.VI"ITl"cSI'. S. L. 5. DCLXXXIX.1. P. L. 2. c.9. CCXVIIJ. 15. 
iypr,yopf"dpa ... pOc TO" 9fOl' 0 7rf~"'T&tll""oc. L. 3. c. 11. ccc.21. 
TOVC Xplt1T;; TfA,OV,u"OIlC, where there is an allusion to initiation 
into the mysteries. S. L. 5. DCLIII. 12. i ... d Kcd trap« TO&C {3apPOPOlC 
tplA,Ofl~l' TO "aT'lXiiflai Tt Kal ~"'Titlal d"ayu'lIjjacu A,iYfTOI. 
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It is called grace (Xap&IJ,",), illumination (fWT'IJl'a), 
that which is perfect (Ti).EIOV), and washing ().ou

TpOV). Washing, because by it we are cleansed 
from our sins. Grace, because by it the punish
ment due to our sins is remitted. Illumination, 
because by it we behold that holy saving light, 
and our sight is sharpened to behold the divine 
nature. That which is perfect, because nothing is 
wanting to him who knows God. It is absurd to 
call that which is not perfect the grace of God; 
God who is perfect will give gratuitously (XGpIEif"Ga) 

perfect gifts." The name IJ,pa'Y:c is also 1 applied 
to baptism, or to the imposition of hands, which 
concluded the rite. The word 1ra).''Y'YEVEIJla occurs, 
but not in connexion with baptism. "Let us 
hasten," Clement 2 says, "to salvation, to rege
neration (i .. : f"1p, 1I'a).''Y'YEvElJlav), to an union with 
the one Essence (~c l'0va8l1ciic OVIJUzc)." Here the 
word seems to relate to the state of the just in the 
resllrrection. a Again, "She who has committed 

DCLXXXIV. 26. aul TOiiTo ;.wlf1,.wC; ;, lloSr,rcia UKA.'JTGI, where 
the name '/IWTlf1I'OC; appears to be given to the instruction received 
previously to baptism. Quis Dives Salvetur. DCDLIX. 20. ro 
rcMvraio,. i~If1f. 

1 IISI1Tf ovar I3drr1f11'G lr& diMyo,., ovar ~apla II'/Ipaylc;. 
S. L. 2. CCCCXXXIV. 23. rijl: ll'/lpaylaoc; I'v!1Tl,pw,., at' ~c; ;, ri 
ilwt W-tf1TWfTGt 8fOl:. L. 5. DCXC. 22. ~ rJ),. II'/IfJGylaa. Quia 
Dives SalYetur. DCDLYn.8. WI: ro riMo,. aln-i '/IvA.,"",pto,. iw-t

~f1al: rJ},. II'/Ipaylaa roii Kvplov. DCDLIX. 22. Eclogae ex Pro
phetarum Scripturis. XII. 

I C. lxxii. 21. See p. 20. 3 S. L. 2. dvii. 13. 
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fornication, lives to sin, but dies to the command
ments; she who has repented, being as it were 
bom again by conversion of life, has regeneration 
of life ('II"al''Y'YtvECJ'iav twirc)." Suicer quotes the 
latter passage to shew that W'a~c'Y'YEVECJ'la is used to 

express the gift of God by which the corrupt nature 
of man is renewed after his image. But it refers 
to that gift as connected, not with baptism, but 
with repentance. So also in the tract entitled 
1 Quis Dives Salvetur, 8c80vc "''Ya W'apa8EL'Y1'fl pua-

, ',\ 6 - " , '\ , 
VOLaC al\" cv,,( Ka, IAE'Ya 'YvwpcCJ'lAa 'll"al\'rYEVECJ'cac:. 

We find, as we might expect, fanciful allusions 
to baptism. "We are to quench the fiery darts of 
• the wicked one (Eph. vi. 16), with the watery 
points which have been dipped by the Word." 
Clement 3 says that the numerous washings pre
scribed by Moses are all comprehended in the 
one baptism ordained by Christ; and that our re
generation is prefigured in Leviticus xv. ]8. • The 
custom among the heathen of washing before prayer 
or the performance of any sacred rite, which Cle
ment supposes them to have derived from the 
Levitical law, was a figure or image of baptism. 

1 dcdlx.41. 
I rai, ;'carl"a" die"",';.' rai, "'0 roii Aoyov Ilf/lappIJl"&,. 

C. xc. 19. 
• S. L. 3. dxlviii. 40. 
4 S. L. 4. dcxxviii. 23. See also L. 5. DCLXXXIX. 1. 
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I Speaking of the resurrection, Clement says, 
that to partake of it is merely to attain to the 
promise of which the belief had previously been 
professed in baptism. Such, at least, is the inter
pretation put upon the words by Langbain, in a 
Iletter to Archbishop Usher, cited by Lowth. Whe
ther this is so or not, there is in the a second book 
of the Stromata a clear allusion to the renunciation 
of the powers of evil, made in baptism. 

Clement • alludes to the custom of giving milk 
mixed with honey to the newly-baptized. He 
a aUudes also to a custom of mixing milk with 
sweet wine; but whether with any reference to 
baptism is uncertain, though Jerome II states that 
in the Western churches such a mixture was given 
in baptism. Potter 7 finds an allusion to the prac
tice of anointing the candidate for baptism; but it 
is, to say the least, obscure. There are • pas-

I ill a, Tj d"atrrUtlEI TW" lrltrrEvO"T"''' dru"'ITai TO TiAo,' roo 
a, oW" dMov rallo, itrrl pETa>"~£i", dU' ~ rij, rpowptJMYflpl",,, 
iraYYE>..ia, TvX,i". P. L. 1. c. 6. cxv. 4. 

I Numbered 216 in the Appendix to Parr's Life of Usher. 
3 cccclxxxvii. 14. 
, P. L. 1. c.6. cxxviii. 11. Compare cxxv. 2. 
I P. L. 1. c. 6. cxxviii. 18. 
I In Eaaiam, Iv. 1. 
, P. L. 1. c. 12. clvii. 1. 
I TW" i£ 1i~aTO' d"atllr"'pi"",,, ralai",,,. P. L. 3. c. 11. 

CCLXXXIX. 8. d,,6plllW'o, d'Y"oi'l /3E/3aW'Tltlp.il'ot,;, when immersed in 
ignorance. C. IV. 20. 
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sages from which we may infer that baptism was 
then administered by immersion 

1 Ioannes Moschus has preserved a fragment 
from the fifth book of the Hypotoposes of Clement, 
in which, commenting on 1 Cor. i. a, he says 
that" Christ baptized Peter only; Peter, Andrew; 
Andrew, James and John; they the other Apos
tles." In the Excerpta ex Theodoti Scriptis, we find 
a statement of the Valentinian notions respecting 
baptism. J "There is a twofold baptism; one of 
sense (aia8"T'ov) by water; the other of the under
standing (VO"T'ov) by the Holy Spirit. Asthe bread 
(in the Eucharist), and the oil (in baptism), are 
sanctified by the power of the name (pronounced 
over them), not being the same in appearance as 
they are received, but changed by that power into 
a spiritual power; so the water, which has been 
exorcised and has become baptism, receives not 
only that which is worse (T'O XEi'pOV), but also sanc
tification. We ought to go joyfully to baptism. 
But a as unclean spirits frequently descend together 
with the baptized person, and receiving the seal 

I mxvi. 33. The question respecting the baptism of the Apos
tles appears to have been much agitated in those days. See 
Tertullian de Baptismo. c. 12. 

I lxxxi. lxxxii. lxxxiii. Clement himself finds an allusion 
to heretical baptism in Proverbs ix. 18. o~r'" yap c,a{31,tIfI ~c",p 
dXA.tirp'oJ'. S. L. 1. CCCLXXV. 19. He speaks also of some who 
baptized men into vice. L. 3. DLXII. 11. 

3 Compare S. L. 2. ccccxc. 7. 
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(n;c cr,pa-y'80c), afterwards become incurable; our 
joy is mixed with apprehension lest we should 
not descend alone into the water." 1 In the Ex
tracts from the writings of the prophets, is a 
fanciful comparison between the work of creation 
andofregeneration. !tis asked, "whether baptism 
being a sign of regeneration, is not a going forth 
from matter through the teaching of the Saviour, 
a strong, and mighty, and incessant wind bearing 
us along? Thus the Lord bringing us out of dis
order illuminates us, leading us to the light which 
has no shade, not to the material light. As all 
generation is by water and the Spirit, so is regene
ration. J For the Spirit of God was borne 0fJef' the 
aby88. And on this account our Saviour, though 
he himself needed not baptism, was baptized, in 
order that he might sanctify all water, to those 
who are bom again. Thus we are purified not 
only in the body, but also in the soul. This then 
is a sign that our invisible parts are purified, and 
that the unclean spirits entwined about the soul 
are strained out by the new and spiritual gene
ration." On the words, the waters which were above 
the hearen or firmament (Gen. i. 7.), it is observed 
that" there is a sensible (aiafhrf'ov), and an intelli-

I ••••• v. vn. nB. 
I 19itur omnes aqwe de priatina originis prlerogativa sacra

mentum sanctificationis consequuntur, invocato Deo. Tertullian 
de Baptiamo. c. 4. 

~ 
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gible (1101fT'01') water. The earthly cleanses the body; 
by the heavenly water is allegorically expressed 
the Holy Spirit, which purifies things unseen." 
In the same 1 Extracts, Heracleo is introduced 
as saying that some marked the ears of baptized 
persons with fire, thus interpreting John the Bap
tist's declaration that He wlw came after him 
slwuld baptize with the Holy Glwst and with fire. 
Then follows a fanciful comment on Matth. iii. 12. 
where the chaff is said to mean our material cover
ing, which is winnowed by the Spirit, and then 
burned with fire; the wheat, which means our 
incorruptible part, the seed of life, is gathered into 
the garner. 

I have already referred to a I passage in which 
Clement speaks of catechetical instruction 8S 

leading men to faith. On one occasion he a says, 
that" the meat mentioned by St. Paul (1 Cor. 
iii. 2), is faith converted into a foundation by cate
chetical instruction;" f on another, that "milk is 

I xxv. 
I P. L. 1. c.6. cxvi.21. I, pl." "a~x"II"C de 'lr11l'T'" 'lrfpuiYft, 

quoted in p. 423, Note 4. 
I P. L. 1. c. 1. cxx. 39. 
, S. L. 5. dclxxxv. 36. In dclxxv. 14, Clement speaks of 

the W oni as inflaming and illuminating man from the first cate
chetical instruction to the growth of manhood, to 'he melUUTe of 
the ,tatIATe. In L. 6. DCCCXXVI. 12, he opposcs knowledge, 
which he calls the perfection of faith, to cateehetical instruction. 
See L. 2. r.CCCLXXIX.28. L.7. DCCCLXIIl. 1. 
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catechetical instruction, being as it were the first 
nourishment of the soul: meat is the full contem
plation of the mysteries (;' i'lro'lr"cq 8E"'p~a). J The 
ca"w.l were they who had been recently admitted 
to catechetical instruction-the babes in Christ." 
In communicating this instruction, regard I appears 
to have been had to the previous condition of the 
convert; a different course was pursued in the case 
of a Greek and a barbarian. Clement a mentions 
incidentalJy that the name fathers was given to 
the catechists. 

We come now to the Eucharist. Clement f says 
that the Scripture calls wine a mystic symbol of 
the holy blood. Ie Christ," he 5 says, "partook of 
wine; for he was a man; he even blessed it, say
ing, Talt.e drinA, this is my blood, the blood of the 
vine: he thus calls allegorically the Word, who 
was poured forth for many for the remission of 
sins, the sacred stream of gladness." 41 Again, "He 

I P. L. 1. c. 6. cm. 32. 
• S. L. 6. dcclx:niv. 40. compared with dccluxvi.IO. 
I S. L. 1. cccxvii. 1. Compare L. 3. DLV.33. On the manner 

in which Christian children were educated, see C. LVlII.28. 
, P. L. 2. c. 2. clxxxiv. 9. 
• P. L. 2. c.2. chxxvi.11. See S. L. 5. dclxxv. 11. 7',A£v-

7'aio" ~i, all"' dl' .. iMV, 7'oii Aoyov, 7'0" a1Bo..a otJ'O" 7'1);' 7',Aa· 
oV_" riit dywyiit IlIfpo,w""" C&C'IU"."". Quia Dives Salvetur. 
DCDLII. 8. cW,.Ot;' 7'0" 01,,0", 7'0 at"a riit d" .. iAov 7'ijt 4a/3~, 
bexiat I,pW" i .. 1 7'iat 7'up"'pC"at ""'XUt. 

I P. L. 2. c. 2. c1xxxvi. 18. See S. L. 1. cccxliii. 14, where 
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shewed that what he blessed was wine, by saying 
to his disciples, I will not drinlt of the fm" of this 
vine (Clement quotes apparently from memory), 
until I drink it with you in the m.ngdmn. of my 
Father." Commenting on Genesis xlix. n. Bind
ing his foal to the vine, 1 Clement thus interprets 
the words: "He bound the simple and infant 
people to the Word, who is called allegorically a 
vine. For the vine bears wine, as the Word bears 
blood; both are drunk by men unto salvation; the 
wine bodily, the blood spiritually." 2 Again, "There 
is a twofold blood of the Lord; the one carnal, by 
which we are redeemed from corruption; the other 
spiritual, by which we are anointed. To drink the 
blood of Jesus is to partake of the incorruption of 
the Lord. The Spirit is the strength of the Word, 
as the blood is of the flesh. According to this 
analogy, the wine is mixed with water, the Spirit 
with man; the mixture of wine and watel supplies 
a banquet unto faith; the Spirit leads the way 
unto incorruption; the mixture of both, of that 
which is drunk and of the Word, is called the 

Clement calls that which Christ brake bread. Oc4 1'OVro oJ" 0 
Ln)p, dpro" >"a/3"'''' .. pwro" lNiA"tll" ml IVxapitlTf/tll'" Elra 
&:>..dtta' rOlf Ilpro" 'II'poifJ,,&:IJ', &:. r.t Again, speaking of the 
bread and wine which Melcbizedec brought to Abraham, he .ys, 
Ii ro" olJfO" &:a1 rOlf "P1'O" Nt" I,Y&atl,u""" a&&vr; rflCllPr}", dr: mo" 
rilxapulT'lar:. S. L. 4. DCXXXVII. 19. 

• P. L. 1. c. 5. cvii. 1. 
J P. L. 2. c. 2. clxxvii. 24. 

1 
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1 Eucharist, an admirable and lovely grace, 
which sanctifies both the body and BOul of those 
who partake of it in faith; the will of the Father 
mystically mixing up the Divine mixture, man, 
with the Spirit and the Word. Thus the Spirit is 
truly united to the soul, which is borne along or 
impelled by it; the flesh to the Word, on account 
ofwhicli (the flesh), the Word became flesh." 

Clement I gives various interpretations of Christ's 
expressions in the sixth chapter of St. John.'s 
Gospel respecting his flesh and blood; but in no 
instance does he interpret them literally. On one 
occasion he a says that the flesh and blood of the 
Word is the comprehension of the Divine power 
and essence. His notion • seems to have been that 

1 Clement also uses the word 'Vx.«PllTTla in its original signifi
cation, giving of thanks. L.2. c. 1. CLXX. 14. 

• P. L. 1. c. 6. cui. cxxiii. cxxv. cxxvi. 
: S. L. 5. dclxxxv. 38. So dclxxxvi. 2. !3pWtllr; yap cat 

... Otllr; row 6doll ~ci'Y01I It 'YJlwtll, illTl rii' 6da, ovtllar;. In the 
Excerpta ex Theodoti Scriptis, XllI. we find the Valentinian 
exposition of John vi. 51. The Son is the living bread given 
by the Father to those who are willing to eat. The bread ./Ucla 
I ttrill gi"e, he says, " myjleala; either the bread by which the 
flesh ia nourished in the Eucharist; or rather, the flesh is his 
body, that is the Church, the heavenly bread, the blessed 
assembly. 

• rl, d;tJaptliaJl iICTpi,""JI. P. L. 1. c. 6. CXXVI. 5. Quia Dives 
Salvetur. DCDxLvm.41. Christ is introduced as saying that he 
gives himself as bread, of which if anyone taste., he shall not 
experience death. 
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by partaking of the bread and wine in the Eucha

rist, the soul of the believer is united to the Spirit, 

and that by this union the principle of immortality 
is imparted to the flesh. 

Clement 1 speaks incidentally of some, who in 

the distribution of the Eucharist, allowed the peo
ple to take each his share. He I speaks also of 

heretics who used only water in the Eucharist. 
He S applies the expression !wly BtJ,pper (1"08Ei .. wlI 

1"0 ;:,),1011), to Christ's supper with his disciples in 

the house of Simon the leper (Matth. xxvi. 6). 

We find him f complaining of the abuse of the 

word agape, which some applied in his time to 
luxurious entertainments; and 6 speaking of the 

horrible acts committed by the followers of Car
pocrates at the feasts to which they gave the name 
of agape. He 8 mentions also the abuse of the 
kiss of peace which was given in the agape. 

With respect to the nature of prayer, Clement 

I ~ lCal n}JI EVxapurrlaJi raJlI, aUlJldl'aJlr", .:., lBo" aWOJl ~ 
ilCafIToJi row Aaoii Aa/3r.iJl n,JI J'OipaJi i'llupi7r01IIIlJl. S. L. 1. 
CCCXVlJI. 32. 

• dill yap ot lCal1}a",p 1/Il>"OJI tUxaplf1ToVIIlJl. S. L. 1. CCCLXXV. 
15. See p.321. I P. L. 2. c.8. ccv. 5. 

4 P. L. 2. c. 1. clxv. 16. See p. 69. 
• S. L. 3. dxiv.13. and L. 7. dcccxcii; 37. al' .JI ICdlCd""JI 

r.,JI f1IIl''IrOr",.qJl aUI rij, 1/I'lIa"'JlIIJ'OII dya...", "p"'rOlCAllliaJl rim· 
{oJlra", See p. 317. 

• P. L. 3. c. 11. ccci. 10. 
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says that our prayers will correspond to our con
ceptions of the Deity. I" An inadequate concep
tion of God. turning aside to low and unworthy 
thoughts, preserves no piety in its hymns, in its 
words, in its writings, in its opinions." '" Prayer 
is an evidence of the moral character." He a de
fines it to be converse with God. "If we only 
whisper, or without opening our lips address God 
in silence, we cry aloud from within. For God 
hears without ceasing this internal converse," 
This, 4 as we have seen, was the mode of prayer 
especially used by the Gnostic, 5" who prayed in 
every place not openly, in the sight of the multi
tude, but when he was walking, when he was con
versing, when he was quiet, when he was reading, 
in the performance of every rational act, on all 
occasions; if he only meditated in the secret 
chamber of his 8Oul, still he called with groaningl 
that cannot be uttered, upon the Father, who was 
near to him even while he was yet speaking. 

I S. L. 'T. dcccliii. 12. 
I S. L. 1. decelvi. 12. 
I ',"lV oJ .. , .:., rill'aiv 1'oAI''IpOrapo'', 0l'tAla II'pOe 1'0" alO .. " 

'Ux!'), It. 1'.l. S. L. 7. DCCCLJV.3. Compare DCCCLVI. 22. The 
Pythagoreans, Clement says, directed men to pray aloud; not 
because they doubted of God's ability to hear the stillest prayer, 
but that men might always pray for that for which they would 
not be ashamed that others should hear them pray. L. 4-. DCXLJ. 

29. 
• See pp. 212. 249. • S. L. 'T. dccelxi. 9. 

G g 
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I 1 His whole life is prayer and converse with God. 
His 2 prayer is a continual thanksgiving. 

3" The Gnostic receives whatever he asks; for 
God knows who are worthy and who are unworthy 
of his gifts.-Prayer, however, is not superfluous, 
even though good things are conferred without 
prayer.-The confidence that we shall receive what 
we ask is a kind of prayer, deposited as it were in 
the mind of the Gnostic. Prayer is an occasion of 
converse with God, and we ought to omit no occa
sion of approaching Him. In a word, the holiness 
of the Gnostic, in union with the blessed Providence, 
through a voluntary confession, displays the perfect 
benevolence of God." In these last remarks the ob
ject of Clement appears to be, to show that prayer on 
the part of man is not incompatible with perfect 
goodness on the part of God; and to anticipate 
the objection. "Why, if God is good, does he not 
bestow his gifts on his creatures without requiring 
to be asked for them 1" ." The man who asks in 
prayer, with a right disposition and with a grateful 
mind, in some measure contributes to the result, 

1 S. L. 7. dccclxxv. 48. quoted in p. 249. 
J S. L. 7. dccclxxix. 39. quoted in p. 2HI, Note 1. and in p. 

249, Note 3. 
3 S. L. 7. decelv.4. Clement .. ya that peculiar efficacy was 

ascribed to prayers uttered in an unknown tongue. L.I. ccccv. 
20. 

• S. L. 7. dcccivi. 7. 
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receiving willingly that for which he asks." 1 There 
can be no effectual prayer without virtue. They 
who do not live virtuously cannot pray to receive 
what is good from God, since they know not what 
is really good; even if they received it, they would 
be insensible to the gift. I It is true that God 
sometimes grants the petitions of sinners; but not 
for their own sake, but for the sake of those who 
may be benefited by them. 3 When they obtain 
that for which they ask, it operates to their injury, 
because they know not how to use it. 

When Clement f says that the Gnostic does not 
pray in any fixed place, or on any stated days or 
festivals, but throughout his whole life, he gives 
us incidentally to understand that Christians in 
general did meet together in fixed places, and at 
appointed times, for the purposes of prayer; and 
on one occasion he 5 mentions that by some the 
third, sixth, and ninth hours were set apart for 
prayer. e It was customary for those who joined 

1 S. L. 6. dccxcvi.25. In L. 5. dcliv. 15, Clement say. 
that they who take the kingdom of heaven by violence. (/3",In"ai) 
take it not by contentious words, but by a continuance in well
doing, and by unceasing prayers. 

I S. L. 7. dcccbtxvi. 6. 
I S. L. 7. dccclvii. 5. 
• S. L. 7. dcccli. 21. quoted in p. 211. DCCCLVI. 6. 
I S. L. 7. dcccliv. 18. 
I S. L. 7. dcccliv. 7. Compare the Extracts hom the Writ

ings of the Prophets, x. Tertullian de Oratione. 

o g 2 
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, in prayer to stretch forth the head and to raise the 
hands to Heaven, and to rise up on their feet when 
the words with which the prayer concluded were 
pronounced by the whole congregation; by these 
gestures they signified the zeal of the spirit to 
approach the intelligible essence, and their anxiety 
to raise the body from the earth, while the soul 
was borne upwards, as it were on wings, by the 
desire of better things; and thus contemptuously 
casting off the chain of the flesh to press forward 
to the holy place. 1 Christians turned their faces 
towards the east in prayer, because the east is the 
image of the day of (spiritual) nativity; the poiut 
from which the light first shines out of darkness, 
and from which the day of the knowledge of truth 
rose like the sun upon those who were immersed 
m Ignorance. In I the Commentary on the second 
Epistle of St. John, v. 10, we find an allusion to the 
custom of giving the kiss of peace after prayer; 
but with a particular reference to family prayer (in 
oratione qure fit in domo). 

Clement 3 says that our supper ought to be light, 
in order that we may be ready to wake to prayer, 

I s. L. 7. deeelvi.25. Clement here observes that the most 
ancient temples looked to the west, so that they who stood with 
their faces turned to the statue of the god, looked to the east. 

I Mxi.21. In P. L. 2. e.7. eciii. 22, Clement mentions the 
Christian salutation, "Peace be with you." 

I P. L. 2. e. 1. elxvii.l •. 
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1 and that we ought to rise frequently from our bed 
in the night, in order to praise God; 2 that before 
we take our meals we ought to bless and sing 
praises to the Maker of aU things; and that we 
ought to do the same, before we go to sleep. It 
a seems also to have been customary among the 
first Christians to sing hymns during their meals, 
expressive of their gratitude towards God; as the 
heathen were accustomed to sing songs in honour 
of their deities. 

Among the precepts which he delivers about 
drinking, be 4 says that they who are in the flower 
of their age, and find it convenient to take a meal 
(C:PlCfT'OI1) in the day-time, should take bread only 
without drinking, in order that their superfluous 
moisture may be sucked up by the dry food (~"po
,,,,,(If), as by a sponge. Here, though he uses the 
word Xerophagia, he does not appear to bave in- , 
tended to allude to the fast so termed; as the rea
sons which he assigns for prohibiting the use of 
liquid have reference only to bodily health. The 
Gnostic would, of course, comply with the fasts of 

1 P. L. 2. c.9. ccxviii.9. quoted in p.83. Compare Qui. 
Dive. Salvetur. DCDLVIIJ. 3~. 

I P. L. 2. c. 4. cxciv.24. quoted in p.75. See also c. 9. 
CCXVI.21. c. 10. CCXXVIlI. 5. S. L. 2. DVI. 22. L. 7. DCCCLXI.1. 

I S. L. 6. dcclxxxv. 9. 
• P. L. 2. c. 2. clxxix. 1. quoted in p. 72. Compare c. 10. 

CCXXXll. 13. 
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the Church; not so much from the value which he 
attached to the outward act, as out of regard to 

the inward meaning which it concealed. Fasting 
1 according to the Gnostic, signified an abstinence 
from all evil; in act, in word, and even in thought. 
The I Gnostic understood the mysteries of the days 
of fasting, the fourth and sixth days of the week. 
called the Dies Stationari, of which the former 
was dedicated to Mercury, the latter to Venus. 
Fasting on those days signified to him that he was 
to renounce the love of gain and the love of plea
sure. In a the Extracts from the Writings of the 
Prophets we find the following remarks on fasting. 
"Fasting is abstinence from food, as the word 
(v'IIJTEla) implies. But food renders us neither 
more nor less righteous. Mystically, however, 
fasting shows that, as life in each individual is 
supported by food, and not to be nourished by food 
is a symbol of death, so we ought to fast from 
worldly things that we may die to the world, and 
afterwards partaking of Divine food, may live to 
God. Moreover, fasting purifies the soul from 
matter, and renders it, as well as the body, pure 
and light to receive the Divine discourses. The 

I S. L. 6. dccxci. 18. , S. L. 7. dccclxxvii. 12. 
a xiv. Clement says that the apostles lived generally on 

berries and \·egetables. P. L. 2. c. 1. CLXXIV. 19. He ascribes 
the institution of sacrifices to thE' desire of eating flesh. S. L. 7. 
DccrXLlx.23. 
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worldly food is the former conversation and sins; 
the Divine food is faith, hope, love, patience, 
knowledge, peace, temperance. 1 Bleued are they 
who hunger and thirst after the righte0u.mt88 of God, 
for they shall be filled. But this desire appertains 
to the soul, not to the body." 

On the subject of marriage it is not easy to re
concile Clement to himself. At one time he com
bats the notions of the heretics, who, like I Mar
cion, enjoined abstinence from marriage, in order 
that the world created by the Demiurge might not 
be peopled; or like 3 Tatian, dared' to ascribe the 
institution of marriage to the devil, contending 
that the binding of the woman to the man, men
tioned by St. Paul (1 Cor. vii. 39), meant the union 
of the flesh to corruption. On these occasions 
• Clement contends that neither marriage renders 
us acceptable to God, nor abstinence from mar
riage, unless accompanied ,by Imowledge; I that the 
real man is not manifested' by choosing a single 

I 1 Cor. viii. 8. 
a S. L. 3. dxv. 19. The Valentinians, who arranged their 

.Eons in couples, allowed marriage. Dvm. 1. The Carpocratians 
allowed a community of women. DXI. 20. 

a S. L. 3. dxxxiii. 22. dxlvii. 15. Among the passages al
leged by the heretics against marriage, were Matt. vi. 19. DL.33. ; 
2 Cor. xi. 3. DLJIl. 36.; Gen. iii. 5. DLIX. 33. 

t ovJi 1';''' yap.ol; (/,p.iil; 71'apal1TqlJu) a~X OVCE a".oX;' yafWv 
i" «y"fIIlJly. S. L. 4. DCXXX. 29. Compare L.3. DXXXIV. 26. 

I S. L. 7. dccclxxiv. 25. 
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life; but that he surpasses others, who can attend 
to all the duties incident to the married and paren
tal state, and yet not be separated from the love 
of God; who can rise superior to every trial'occa
sioned by children, by a wife, by servants, by pos
sessions. J Some of the Apostles were married, 
and hud children; Peter for instance, and Philip; 
the latter gave his daughters in marriage. J Paul 
also was married. If I Christ did not marry, the 
reason was, that he had his own bride, the Church. 
Moreover, he was not a common man, so as to 

stand in need of a helpmate after the flesh; \ nor 
was it necessary for him to beget children, inas
much as he remains for ever and is the only-be
gotten Son of God. 

At other times Clement gives a decided prefer
ence to celibacy. " If you ask," he 4 says, "my 
opinion on the subject, I answer, that I pronounce 
those to whom the gift of chastity is given by God 
blessed; that I admire monogamy and the grave 
modesty of a single marriage. But I say that we 
ought to sympathize with each other, and bear 
each other's burthens; lest he who thinks that he 

1 s. L. 3. dxxxv. 16. Compare DLIl. 32. L. 7. DCCCLXIX. 

21. See p. 395, Note 2. 
, We have seen, p.395, that Clement supposed St. Paul in 

the words ""4V'Yt 'YJI~"tE (Philip. iv. 3), to address his wife. 
~ S. L. 3. dxxxiii. 30. 
• s. L. 3. dxi. ]2. 
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stands securely, should bimself fall. With respect 
to a second marriage, I say with tbe Apostle, let 
him wbo bums, marry." 1 The Gnostic marries, 
as he eats and drinks, not for the thing itself, hut 
from necessity. J His wife, after she bas bome 
children, is to him as a sister born of the same 
father; so that she is only reminded of her husband 
wben she looks upon her children; and sbe will 
be truly bis sister, when both lay aside the flesh. 

The solution of this inconsistency in Clement's 
language seems to be, that he 3 deemed the per
formance of any act, by whicb the senses are gra
tified, for tbe purpose of obtaining tbat gratifica
tion, derogatory from Christian perfection-nay, 
even sinful. • Hence be limits the lawful use of 
marriage to the procreation of children. God said, 
Befruitful and multiply; the world must be peo
pled; men, therefore, must marry as they must 
eat and drink in order to preserve their own lives; 
the Gnostic recognises this necessity, but 5 limits 

1 alO !Cal if16ln, !Cal WLJlll, !Cal yapei, oil WP0'lyov,u""'" cilla 
d"ay!Cal..". S. L. 7. DCCCLXXIV.21. 

I S. L. 6. dccxc. 12. Compare L. 3. DXXXVI. 2. 
I "'IX;' yap i,ao"l}, !CaJl iJl yapt' 'lrapaX'IfI6j, wapaJlOpo, il1Tl, 

ml &al!CO', !Cal &Xoyo,. P. L. 2. c. 10. ccxxv. 16. 
t P. L. 2. c. 10. ccxx.7. L. 2. c. 3. clxxxix. 2. 
• i, pl." yap (O"Vvovf1la) !CaTa "opo" f1tpaXepa· Ii p;, 8110" aVri;, 

iw& wau;oll'ott,. P. L. 2. c. 10. ccxxvllI.38. Compare CCXXVlI. 

23. S. L. 3. DI.V. 1. and the observations respecting pregnant 
WOlDen. P. L. 2. c. 10. ccxxv. 14. 8. L. 3. DXLUI. 31. L. 2. 
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the use of marriage by it. With respect to a 
second marriage, we have seen that according to 
Clement, the Apostle permits him who bums to 

marry a second time; but the I Apostle dis
courages a second marriage in 1 Cor. vii. 40. 
" Some," Clement says, I" deemed the virtue of 
a widow, who did not contract a second marriage, 
superior to that of a virgin." 

CCCCLxxv.22. ccccLxxxl.16. ccccLxxxv.29. L. 3. DXXXVUI. 5. 
DXLVI.20. DLXI. 21. 

I S. L. 3. dxlvii. 14. dxlviii.26. dxliv. 21. dli.37. 
I S.L. 3. dIviii. 10. Compare L. 7. DCCCLXXV. 21. DCCCLXXVU. 

26. 
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CHAPTER XII. 

The Church ('En>."ala), according to I Clement, 
consists of those whom God called ("IK>'''''11I) and 
saved; the J congregation of the elect; 3 the con
gregation of those who dedicate themselves to 
prayer; 4 the spiritual and holy choir, forming 
the spiritual part of the body of Christ, of which 
they, who bear only the name of Christians, but 
do not live according to reason, are the flesh. 
$ The Church on earth is the image of the Church 
in heaven, which Clement II elsewhere calls the 
holy assembly of love, 7 the holy mountain, the 
Ch urch on high above the clouds, touching the 
heavens-the s heavenly Jerusalem. We have seen 

I P. L. 1. c. 6. cxiv. 13. quoted in p. 53, Note 2. 
I S. L. 7. dcccxlvi.l0. oW yap viiv TOV TOwOV, dUd TO dfJpollS

,.,.a TWV it:>"fICTWV (Bishop Montague suggested that the true 
reading is e"">",,Tw,,) '&">",,,,&av "a>"w. 

I S. L. 7. dcccxlviii. 19. TO dfJpoltsp.a TW" Tac, 'ilxai, d"a
"up.iv",,,. 

• S. L. 7. dccclxxxv. 34. 
• S. L. 4. dxciii. 22. In a fanciful interpretation of Psalm ci. 

Clement says that the Church on earth practises (,.,.r).fTi) the 
resurrection of the flesh. P. L. 2. c. 4. CXCIlI. 12. 

• P. L. 2. c. 1. clxvii. 2. 
1 P. L. 1. c.9. exlviii. l.'i. Compare S. L. 6. DCCXCIll. 36. 
o S. L .... de xlii. 13. 
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that Clement 1 calls the Church the will of God. 
He seems to have been led to this expression by 
the words of the Lord's Prayer, "Thy will be done 
in earth as it is in heaven." He says of the 
Church, that it is governed by the Word, being a 
city on earth, impregnable, and free from oppres
sion; the' divine will on earth as in heaven. 

Clement insists strongly on the unity and anti
quity of the Church. Speaking of the origin of 
the heretical sects, he a says, "From what has 
been said, it is, I think, plain, that the true, the 
really ancient Church is one, in which are en
rolled all who are just according to (God's) pur
pose. For as there is one God and one Lord, so 
that which is most highly valuable is praised be
cause it is one, being an imitation of the one prin
ciple. The one Church then is associated to the 
nature of the One; which Church those men vio
lently attempt to divide into many sects. In sub
stance, in sentiment, in principle or origin, in 
excellence, we say that the ancient and Catholic 

1 0"""'1: lCat TO /3ob>""pa awoii a"flp';"'",,, lin" "fIIT"p,a' lCal 
Tom 'EiCIC>..""la ICflC>"flTat. P. L. 1. c. 6. CXIV. 12. See p. 53, 
Note 2. S. L. 4. DXCIlI. 23. 

• fJi>""pa flfio" irc 'Yiil:, WI: ill obpallti. S. L. 4. DCXLII. 19. 
2 S. L. 7. dcccxcix. 5. TJ)II i~ apxiil: 'EICIC>..""la". L. 1. 

CCCLXXV. 5. The Church is described by Clement as at once a 
virgin and mother; a virgin in purity, a mother in affection. 
P. L. 1. c. 6. CXXIlI. 14. 
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Church is alone; collecting through one Lord into 
the unity of one faitla, modified according to the 

peculiar covenants, or rather to the one covenant 

at different times, by the will of one God, all the 
preordained whom God predestined, having known 

that they would be just from the foundation of the 
world. But the excellence of the Church, like 

the principle of every substance, is in unity, sur
passing all other tbing'S, and having nothing simi
lar or equal to itself." In 1 this ancient Church 

alone is the true knowledge to be found; because 
in ~t was I preserved the Apostolic right division 

(OptlMo""a) of doctrine. In 3 this Church, which is 
perfected in Christ its bead, are united tbanks

giving, blessing, joy and gladness, and patience, 

which works together with them. 

I t has appeared from a passage 4 already cited, 
tbat in the time of Clement the name 'E««)."cria 

was given to the place in which Christians assem
bled for the purposes of divine worship. On 5 one 

I S. L. 7. dccclxxxviii.38. 
I S. L. 7. dcccxcvi. 23. 
I P. L. 1. c. 5. cxi. 25. 
• In p. 457, Note 3. That particular places were set apart for 

the purposes of divine worship, appears also indirectly from S. L. 
7. DCCCLI. 21. 66£», Oih-E ,;,p,,,pi»'Oll rO'll'Oll, ov~i i£alpnoll ~pOII, /c. 
r. i. quoted in p. 450. 

, In a fanciful comment on Proverbs ix. 18. r61roll n}II fT1IJIG

'r"'n", ollx1 ~t 'E/C,;X""la»" 0Jlo",vfJp."" 1rpo"Ei'll'fll. S. L. 1. CCCLXXV. 

17. We find ollCOv /cVPIQ/cOll S. L. 3. DLXII. I, but with reference 
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occasion he opposes it to the word cr""'YfII~. But 
in general the word 'E.cK~"CJla is used by him to 

express the whole body of Christians, which he 
1 calls the great temple of God, the true believer 
being the small temple. In describing the pro
gress of the Gnostic towards perfection, Clement 
2 says that "it is possible for a man even in the 
present day, who exercises himself in the com
mandments of the Lord, and lives perfectly and 
gnostically ~ccording to the Gospel, to be enrolled 
in the number of the Apostles. Such a man is 
the true Presbyter of the Church, and the true 
minister (8IaKovo~) of the will of God, if he does 
and teaches that which is of the Lord; not chosen 
(XEIPOT'OVOV#lEVO~) by men; not deemed righteous, 
because a Presbyter, but enrolled in the pres
bytery, because righteous; and although he may 
not be honoured with the first place (""pfllToKalh8pff) 
upon earth, yet will he sit among the a four-and
twenty thrones, judging the people, as John says 
in the Apocalypse." 

to the dwelling-house of a Christian; not to a house set apart for 
public worship. 

I "ClO' ai itITu',;, pot" #IiyClC, wc" 'EICICA""lCl' ;, ar #Il1rpOc, .:., 
;, d .,e"..,Jroc ;, TO tnripf'Cl ,,':'{tlJI TO 'A{Jpa4f'. S. L. 7. DCCCLUXII. 

14. See L. 6. DCCXCVII. 26. In L. 7. DCCCLXXIII. 5, the spiritual 
soul is said to go to its kindred place in the spiritual Church. 

I S. L. 6. dccxciii. 1. 
I Clement haa here mixed up Apoc. iv. 4. xi. 16. with Matth. 

xix. 2S; or Luke xxii. 30. ' 

I 
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Clement proceeds to remark, that these four
and-twenty judges will be selected from the most 
perfect members of the Church, now composed of 
Jews and Gentiles; and then adds, "for the de
grees (ai 'll'po/C01ra:) in the Church on earth, of 
Bishops, Presbyters, Deacons, a~e, in my opinion, 
imitations of the angelic glory, and of that dis
pensation which is said in Scripture to await all 
who walking in the steps of the Apostles live in 
perfect righteousness according to the Gospel. 
These, 1 according to the Apostle, being raised 
into the clouds will first. minister (8Ul/CO~C1EtV), will 
then, receiving an advancement in glory (for there 
are differences in glory), be enrolled in the Pres
bytery, until they come unto the perfect man." 
Whatever we may think of the comparison which 
Clement here institutes, one consequence flows 
necessarily from the passage-that there were in 
Clement's time three degrees or orders of ministers 
in the Church; Bishops, Presbyters, Deacons. On 
J another occasion, Clement says that precepts 
are addressed in Scripture to select persons; to 
presbyters, bishops, deacons, widows. Sometimes, 
indeed, only presbyters and deacons are men
tioned. S The office of the former is said to be 

I 1 Theaa. iv. 17.; 1 Cor. xv.4l.; Eph. iv. 13. are here 
mixed together. 

t P. L. 3. c. 12. cccix.24. 
s 0flOi,." at "at ICard r,JI iICICA'IlIiuJI, r,I' I'll' {J,Arwr"",I' oj 

Digitized by Coogle 



464 

to amend the soul; of the latter, to minister. III 
the tract entitled Quis Dives Salvetur, 1 the titles 
i",:aICo",o(: and 7f'pea{3;lT'Epo~, are indifferently applied 
to the same person; but, St. John had previously 
been described as travelling through Asia Minor 
appointing Bishops, forming whole Churches, and 
admitting the clergy into the number ofthose who 
were marked (IC)."p~) out by the Holy Spirit. Here 
there is no mention either of presbyters or deacons. 
It is evident, therefore, that the Bishop was distin
guished from the rest of the clergy; he was in 
truth the chief presbyter. 

Clement J mentions expressly the distinction 
between the clergy and laity. He a alludes to the 

'lrpll1/3vnpo' I1W(OV",,, dKOJ!U' n}" b'lr1lplr,g}" ai Ot ~ui/COl!Ol. 
s. L. 7. DCCCXXX. 5. 

1 dcdlix. 11. 18. 42. In P. L. 3. c. 11. CCXCI. 3, Clement 
speaks of the Presbyter 88 laying his hand on the head of the 
woman, and ble88ing her; which seems to refer to the imposition 
of hands after baptism. Diseases are said to be cured by the lay
ing on of bands. Quis Dives Salvetur. DCDLV.6. We find 
P. L. 1. c. 5. cxx. 29. the expression 01 rw" l"t:A"I1&W" 'll'fIO'Iyov-
1'1"0', presidents of the Churches, who are said to be shepherds. 
S. L. 7. DCCCXLII. 36. 

I "a., 'lrpll1pUnp0f: i, "a" ouuOJ!Of:, t:a" Aa'''Of:' s. L. 3. DLII. 15. 
AailCij, a'll'lfITial: opposed to IEpan"r} a,a"o"la. L.5. DCLXV. 18. 
DCLXVI. 1. 

• ~I1I'E" yelp cal 811a 'll'IP' ~'aKO""''' 'YV"a,,,"; I' l" rii Aripf 'lrpOf: 

T'I'6810" l'lul1ToAj " 'Yll'"aior: a,aral1l1ua, naiiAof:. S. L. 3. 
DXXXVI 6. The allusion appears to be to 1 Tim. iii. 11. He 
bad before represented the dOlAI/Jdf: 'YVJ!Ui"af:, whom the Apostles 
carried about (1 Cor. ix. I,), 88 intended to 88sist them in intra-
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injunctions given by St. Paul in one of his Epis
tles to Timothy respecting female deacons. He 
1 speaks also of the custom of reading the Scrip
tures; but with reference to private, not public 
exercises of devotion. 

With respect to the discipline of the Church, 
Clement I distinguishes between sins committed 
before and after baptism; the former are remitted 
at baptism; the latter are purged by discipline. 
A a part of this discipline was the E~OI'O)~CJlC, a 
public confession of sin and profession of repent
ance. The· necessity of this purifying discipline 
is such, that if it does not take place in this life, 
it must after death; and is then to be effected by 

ducing the Gospel into private families. O'lI1'OIlUOl'Olll: iO'0l'il'o, 
rpOC: rdc: OlK01IPOUC: YllI'OiKOC:, 0,' JI' "O( lie r~I' 'YlII'uIIL'IIIl'irll' «CIO
i3MrlllC: 7r0puO'lovlro ;, roii KlIploll olcoO'KaAio. 

I P. L. 2. c. 10. ccxxviii. 3. L 3. c. 12. cccv. 9. S. L. 7. 
dccclx.48. 

t S. L. 4. dcxxxiv. ]8. DCxxxlIl.35. L. 2. CCCCLX. 1. In the 
tract Quis Dives Salvetur. DCDLVII. 35, the author seems to say, 
that God gives remission of sins committed before baptism; 
but that each man gives himself Temission of sins subse
quently committecl. Compare Eclogm ex Prophetarum Scrip
turis. xv. 

) rwl' ;'1' I'uol'ol'l iE.oI'0Xoyolll'il''''I'. S. L. 2. CCCCLX. 21. ou 
O'lIl'll(C: ro r'i 40{3(O leor' iE.oI'0Xoy'lO"I' rip'll'il'ol'. L.6. DCCLXIX. 5. 
L. 7. DCCCLXXX. 28. 

, Compare S. L. 6. dccxciv. 18. dccxcv.8. 1 •• 7. dccclxv. 17. 
3;. dccclxxix.8. Excerpta ex Prophetarum Scripturis. XL. 

H h 
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1 fire, not by a destructive, but a discriminating 

C",POVII'OV) fire, pervading the soul which passes 
through it. 

Clement I speaks of two kinds of repentance; 
one arising from the dread of punishment; the 
other from the shame with which the conscious
ness of gui1t overwhelms the soul. True a re
pentance consists in renouncing sin and rooting it 
out from the sou1. By this repentance God, who 
can alone forgive sins, is induced again to dwell 
in man. 

Clement • quotes a passage from the Themtetus 
of Plato as descriptive of the life of Christians in 
his day; from which it would appear that they 
abstained as much as possible from all public 
business, and kept themselves aloof from all meet
ings, whether of a political or convivial character. 
Though present in their bodies on earth, they had 
their conversation in heaven. This description, 

1 S. L. 7. dccc1i. 10. See p. 309, Note 1. 
I S. L. 4. dlxxx. 22. In L. 6. DCCCLXXXIX.4, Clement dis

tinguishes between the repentance of the common believer and of 
the Gnostic. See p. 248. 

I Quis Dives Salvetur. DCDLVII. 14. 
4 S. L. 5. dccvi. 20. In P. L. 2. c. 10. ccxxxvii. 31, Cle

ment speaks of John the Baptist as turning aside from the pomp 
of the city to go into the wilderness, and there to converse in 
quiet with God. 
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however, must be understood to apply rather 
to the Gnostic or perfect Christian, than to the 

common believer; of whose life Clement draws a 
picture in the eleventh chapter of the third book 

of the Predagogue. In lone instance he couples 

together the theatres and tribunals of justice, as 

alike to be avoided by the Christian, under the 

title of the seats of the sC01-nful (Psalm i. 1. lCa8~8pa 
"OI~WV in the Septuagint). 

The Christians 2 called each other brethren, be

cause they were regenerated by the same Word; 
or as Clement expresses himself in S another place, 

because they were of the same tribe and the same 

mind, and were partakers of the same Word. 

• Gnostics or perfect Christians are brethren, inas
much as they are an elect creature, as their con
versation and the character of their actions is the 

same, as they agree in thought, in word, in deed, 

1 S. L. 2. cccclxv. 1. In P. L. 3. c. 11. ccxcviii. 18, inter
preting the same words, Clement unites the stadium and the 
theatre, with reference to the executions which took place in the 
former. Compare S. L. 7. DCCCLXXVI. 38.; and with respect to 
theatres, nCCCLU. 12. 

J S. L. 2. ccccl. 31. In S. L. 1. cccxix. ]9, Clement speaks 
of the liberality of Christians in assisting the poor. 

a S. L. 2. cccclxxiii. 2. This however, as well as another 
passage, L. 3. DXlII. 32. rather describes the relation in which 
the Jews stood to each other. 

• S. L. 7. dccclxxviii. 5. 

H h 2 
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entertaining always the holy sentiments which 
God willed the elect to entertain. 

The Christians appear still to have observed the 
inj unction respecting abstinence from blood; for 
which Clement 1 assigns two reasons; first, that 
the body of man is nothing but flesh fertilized 
('YEfJJf»'Y0V/A€lI'1/) with blood; secondly, because the 
blood of man partook of the Word, and has com
munication of grace through the Spirit. 

I find only one passage in the writings of Cle
ment which has any bearing on the question of the 
existence of miraculous powers in the Church. 
In the 2 Extracts from the writings of Theodotius, 
the Valentinians are represented as saying that 
the Spirit, which each of the prophets specially 
possessed for the purposes of his ministry, was 
poured forth on all the members of the Church. 
Hence the signs of the Spirit, cures of diseases 
and prophecies, are accomplished through the 
Church. Clement's comment (if the epitome is 
rightly ascribed to him) is, that the Valentinians 
were ignorant that the Paraclete who now works 
proximately ('lrPOIJEXW() in the Church is of the 
same essence and power with Him who worked 
proximately under the Old Testament. 

I P. L. 3. c. 8. cclxvii. 30. I xxiv. 
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With respect to the temporal condition of the 
Christians, Clement 1 says that the Greek philo
sophers willingly closed their ears against the truth; 
partly because they despised the barbarous language 
of the first converts; partly because they dreaded 
the hazard of death which the civil laws sus
pended over the head ofthe believer. It appears, 
therefore, that the profession of Christianity was 
then punished by death. In 2 another place Cle
ment says, that his object is to shew that the 
Gnostic is the only true worshipper of God; to 
the end that the philosophers, learning what the 
true Christian is, may be ashamed of their own 
ignorance in rashly persecuting the mere name 
of Christian, and calling those atheists who ac
knowledged the only true God. S Remarking 
upon the saying of Zeno - that the (light of 
one Indian burning in the flames would be 
more convincing than all the arguments ever 
urged in favour of the endurance of suffering-he 
adds that Christianity could furnish • numerous 
instances of men, who had been burned, tor
tured, beheaded, having been led by the fear of 

1 S. L. 6. dcclxxiii. 42. 
2 S. L. 7. dcccxxviii. 1. Compare L. 6. DCCXXXVI. 15. 

DCCCXXVII. 18. 
I S. L. 2. ccccxciv. 23. Compare L. 4. dxcviii. 19. 
4 S. L. 7. dccclxix. 32, Clement speaks of Christian women, 

as well as men, who prepared themselves to die for Christ. 
S. L. 4. DXC. 7. 
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the law, as of a schoolmaster, to Christ, and thus 
been exercised to display their piety even by pour
ing forth their blood. 

The Valentinians 1 contended that "there were 
two modes of confession; one by faith and by 
conduct, the other by the voice. The latter took 
place before the civil authorities, and was sup
posed by the multitude to be the only confession, 
erroneously, since even hypocrites may make it; 
and all are not called to make it. Many who 
have attained to salvation have departed this life 
in the natural course; Matthew for iustance, Philip, 
Thomas, 2 Levi, and others. As the effect of this 
mode of rea!;oning must have been to indispose 
men to confess Christ before the magistrates, by 
repre~entiDg martyrdom as a very uncertain mark 
of true Christian courage, Clement combats it 
strenuously. Yet he too, playing upon the word 
lJapT'VC, 3 speaks of every man as a martyr who 
bears testimony to God by a virtuous life and con-

1 S. L.4. dxcv. 24. Clement speaks of certain heretics, who 
said that the knowledge of the true God was the real martyr
dom; but that he who confessed unto death was a suicide. 
DLXXI.I0. 

, Clement here makes Levi a different person from Matthew. 
See Potter's Note. 

t Compare S. L. 2. cccclxxi.23. cccclxxxiv. 18. cccclxxxvi. 
12. L.4. dlxix.18. din. 22. dlxxv. 6. L.7. dccclxiv. 10. 
See p. 251, Note 4. Quis Dives Salvetur. DCDXLlX.22. Cle
ment speaks of persecution from without and from within. 

7 
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versation. On one I occasion he defines martyr
dom a purification from sins, accompanied by 
glory. 

Clement condemns those who courted martyr
dom by voluntarily presenting themselves before 
the tribunals. We may sometimes think hig 
reasoning on the subject over-strained: for in
stance, when he 2 says that by such a proceeding 
men render themselves accomplices of the perse
cutor, and partakers of his guilt. Yet on other 
occasions he S opposes the rashness of those who 
courted danger to the steady, rational courage of 
those who avoided it, when they could without a 
denial of their profession; and cheerfully and boldly 
met it, when they could not. (He contends also, 
that no man is at liberty to withdraw himself from 
life. 

I S. L. 4. dxcvi. 46. f.OtICtV o~v TO papTVptOV luroICd9aplTt, 
eTvat Apapru;;" ptrd 06£",. See DCIX. 31. In the Extracts from 
the Prophetic Writings, it is said that martyrdom presupposes 
persecution; no man is a martyr, unless he is persecuted. LXIII. 

I S. L. 4. dxcvii. 27, &c. In the Extracts from the Prophetic 
Writings it is said of the elders, that they were grieved when they 
were not suffering under some calamity, bodily or temporal; inas
much as they thought that, if they received not the punishment 
of their transgressions in this life, they should suffer more 
severely in the life to come. XI. 

I S. L. 7. dccclxxi. 16. 
• S. L. 6. dcc1xxvii. 39. Clement alludes to the cases, in 

which the philosophers deemed suicide allowahle. DCLXXVI. 1. 
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As my design in the present Work, was to col
lect, for the use of the theological student, those 
passages of Clement's writings which serve to illus
trate the history, the doctrines, and the practice of 
the Church of Christ in his day, I have rarely 
touched upon any matters not immediately con
nected with that design. I cannot, however, close 
this volume without observing, that among the 
early fathers, there is none whose writings will 
more amply repay the labour bestowed upon them 
by the classical student; on account of the numer
ous quotations from the Greek poets and philoso. 
phers, and the numerous allusions to the customs 
of heathen antiquity, which they contain. 
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ERRATA AND ADDENDA. 

PAGE 5. Le Nourry, p. 1320, determines that the Adumbrations 
were not translated from the Hypotoposes of Clement; 
but, as it appears to me, on insufficient grounds. 

20. Note 2. Add, S. L. 3. dxxxix. 3. Quis Dives Salvetur. 
DCDLX.42. 

21. Speaking of custom, P. L. 2. c. 1. clxix. 32. Clement 
uses the expression TOV oX&1780v Ti;r: IJ'Vv,,8da{;. 

49. Note 1. Add, P. L. 3. c. 8. cclxxx. 1. 

50. The word lXlIl17I'wpll'O{; occurs again, P. L. 3. c. 6. 

cclxxiv. 26. 
85. Note 6. Le Nourry supposes Clement to have derived 

this statement respecting Christ's garment, from the 
ancient tradition of his Church. 

10]. Note 2. Read. Clement makes a distinction bet",een 

£IIPOV and ai ~"o puXa&pa& ai KOllp&Kai or ~ ~l'IrXij 

puxa&pa. 

102. 1. 16. For onnent, read ornaments. 

lOS. 1. 11. For master read leader. 

109. Note 2. Le Nourry also is of opinion that Clement 
did not understand Hebrew, p. 663. 

113. With respect to Clement's masters, see Le Nouny, 
p.641. 

119. Note 3. at the end. For Note 3, read Note 4. 

125. 1. ult. So S. L. 6. dcccxxiv. 37. 0101' Tp",yaXuiv T& ill" 
~d'll'vt' 'll'apol/lwpfllO{;. 

126. Note 4. See Le Nourry, p. 910. 
137. Note 2. Read ccccxlviii. 3. 
149. l. 5. For informer readformer. 

I 1 
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153. I. 17. For When read Where. 
176. Note 2. For p. l20 read p. 117. 
192. Note 2. For Note 3 read Note 4. 
220. 1. 14. For Hadrian read Adrian. 
221. Le Nourry, (p. 1290.) determines that this Book is not 

the eighth Book of the Stromata; but, as it appears, for 
insufficient reasons. One is, that although in the Stro
mata, L. 5. dcxlvi. 14. Clement numbers the question 
Whether the fretw in the ",omb i, an animal? among 
the fool;,h queltions ",hich engender strife, because it 
belongs to the class of dvr"lTpi~ovra, yet in the book 
which bears the title of the eighth book, he discusses 
the question minutely. But surely he might do this 
without any contradiction; since he only brings for
ward the question with the view of illustrating the 
mode in which an investigation is to be conducted. 

Add to Note 3. tit rdv i£;;t 'll'po'iivat -:'rpwl'aria. 

dccclxxxvi. 34. 
225. Le Nourry p. 1298, determines in favor of the genuine

ness of this Tract. 
232. Note 1. For Note 2, p. 229, read Note 1, p. 230. 
234. I. 8. For providence read communication; mind is a por

tion of the Divinity, communicated to man. 
234. Note 5. On the distinction, made by Plato, between 

ro I,YEI'0VtICdV, rd >WytICdV, and rd ~VtltICOP, see Beausobre 
Histoire du Manicheisme, Tom. ii. pp. 35. 157. 

236. Note 2. Add, On the perpetual activity of the lOul, lee 
the pas,age quoted in 1'. 84. 

238. Note 5. After S. L. 4. dclxx. 34. Insert L. i. 
dcccxxxviii. 8. 

245. Note 3. I have interpreted the words of the original, 
wap' iavroii rqp l1'/1El1tV rwv Aot'll'wv ICop.l(Erat, by a refer
ence to the passage in Quis Dives Salvetur, dcdlvii. 36. 

rwv I'EV o~v 'll'POYEYE""I'i"fIIP 9tdt ~j~fIIl1t" I1~El1t", rw., ~ 
i'll'toprfllv avrot ~ICal1TOt ~avr;. But rw" Aot'll'w" may 
mean that the Gnostic obtains remission for others. See 
Le Nourry, p. 1317. 
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252. Note 6. Add, 0101' ~'Y'Yl~O' 4a" 'Yll'0Pll'O" 11til' Xp"mj 

Tl I",.a" 8EIllP"TIICO, ~I'. 
273. Note 2. Add, See Beausobre, Tom. i. p. 327. 

278. Note 3. For Le Nourry tran.late. Nov" l' E'PrV, p. 33. 
100. read Le NOUTry traulate. Nov" SpiritUl. 

323. Note 1. I. 3. For refning read referring. 
325. Note 3. I. 1. For 8lotta" read 8l0da",. 

328. Note 1. Add, cccclxxxii. 14. 
335. Note 4. 1. 2. For ",lien read ",here. 
345. Note 1. Le Nourry thinks that there is no allusion to 

the human nature of Christ. His explanation is, 
Quatemio virtutum Deo consecratur ; tertia sola, nimi
rum justitia, hominem quartte Domini Inro",dcm, hoc 
est, firmo nec mutationi amplius obnoxio Domini 
statui conjungente. p. 901. Still we are not told why 
this unchangeable state of the Lord is called the fourth 
Hypostasis. 

356. It should here have been mentioned that Clement 
notices the silence of the Heathen oracles. C. x. 12. 

357. Note 2. Add Adnmbrationes in Ep. Judte v. 9. mviii. 
34. in 1. Ep. loannis, ii. 1. MIX. 28. 

368. Since the remarks on the Esoteric system of Clement 
were written, my friend, Professor Jeremie, has pointed 
out to me a Note on Matthew vi. 6. in Beausobre's 
Annotations on the New Testament. Beausobre exa
mines in detail the passages in which Clement speaks 
of the unwritten Tradition, and comes to a conclusion 
similar to that at which J have arrived. 

371. In S. L. 4. dxcv. 32. Clement makes Matthew and 
Levi distinct persons. See Le Nourry, p. 1014. 

372. Note 4. Add, the author of the Adumbrations, says that 
the second Epistle was addressed to Virgins, and espe
cially to a Babylonish Virgin, named Electa. JUl. 13. 

380. 1. 1. For under a deep my,tery, read in a rny.t;cal man
ner .aited to tAe economy. 

383. On Clement's calculation of the Seventy Weeks, see Le 
Nourry, p. 959. 
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397. 1. 4. For On read Of; and in L 9. omit flerle. 
402. Note 1. I. penult. for tltil read Itil: and add at the end, 

See Gataker's Note on Marc. Antonin. p.330. 
405. Note 3. 1. 3. For Plailometer read Pltilometor. 
406. Note 4.1. It. For Heropltu" read Heropltile. 
407. On Clement's quotations from Scripture see Le Nowry, 

pp. 665. 933. 
441. Le N ourry p. 700, doubts whether, in Clement's remarks 

on the mixture of wine and honey, there is any allusion 
to the rite of Baptism. 

447. Le Nourry, p. 702, admits that Clement affixes a spiri
tual meaning to the words of St. John; but contends 
that he also interprets them literally. As a specimen 
of literal interpretation Le N ourry quotes, P. L. 2. c. 2. 
clxxvii. 24. produced by me in p. 446. He must 
surely have been greatly at a loss for proofs of Clement's 
belief in the corporal presence. Note 2, read P. L. 1. 

456. With respect to Clement's preference of celibacy, see 
the passages quoted in p. 85. Note 1. 

464. L. 7. Instead of admitting tlte Clergy into tlte umber of 

tlto,e wlto ",ere marked out ( "X"p¥ ), read admittiag into 
tlae flUfllber of tlte Clergy, (">',,Pti), '''ole "'''0, &c. 

NOT ha"ing had an opportunity, while these sheets were pass
ing through the press, of consulting the account of Clement's 
works, in I.e Nourry's Apparatus ad Bjbliothecam Maximam 
Patrum, I have been obliged to insert here such extracts as 
appeared to me to deserve attention. 

THE END. 

'\ 

GILBEaT & RIVINOTON, Printers, SL lohn's Square, London. 
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