





























PREFACE.

Tue substance of these Lectures was delivered, ac-
cording to the directions of Boyle’s Will, in one of
the London Churches, on the first Mondays of cer-
tain months in the last and present year. Though
it is not imperative on the preacher to print his Dis-
courses, it has been the custom to do so. Indeed
the intention of the founder seems to be scarcely
fulfilled by addressing a series of Sermons on subjects
requiring some attention, at distant intervals, to the
eight or ten persons who in the present times com-
pose an ordinary week-day congregation. In pre-
paring them for publication I have omitted the texts,
which were little more than mottoes, and have
altered the forms of language which belong espe-
cially to pulpit composition.

The object of the Lectures will, T hope, be suf-
ficiently intelligible to those who read them. But
it is a duty to speak of some writers who have
discussed the same subjects, and to whom I am
indebted.

In the first Lecture I have not touched upon the
question which is considered in Mr. Forster’s Maho-
metanism Unveiled. My business was with popular
views upon the subject, not with learned and inge-
nious speculations. Of Mr. Forster’s theory I do not
feel competent to express an opinion; so far as it
evinces a desire to deal fairly with facts which Chris-
tian apologlsts have often perverted, “and a conﬁdence,
that the cause of Chmstlanlty must be the better
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for such fairness, it must, I am sure, have done good,
even if the basis upon which it rests should be found
untenable.

Mr. Carlyle’s Lecture on Mahomet in his Hero
Worship, is probably much better known to my readers
than Mr. Forster’s treatise. Some persons may have
been led by that Lecture to identify Mahometanism
with reverence for the person of Mahomet; they will
strongly object to the sentiments which I have ex-
pressed in one passage of this book. But I do not
anticipate any such objection from Mr. Carlyle him-
self. No writer has more distinctly recognized the -
Islamite principle of subjection to an absolute Will
as the vital one in this faith ; or has exhibited a more
earnest, I had nearly said, a more exclusive, vene-
ration for that principle. A man seems to him to be
strong or weak, admirable or contemptible, precisely
as he is possessed by it or as he substitutes some
notion of happiness, some theory of the Universe, in
place of it. Those who feel that they are under the
deepest obligation to Mr. Carlyle for the power with
which he has brought the truth of this principle to
their minds, for the proofs which he has given, that as
much in the seventeenth century as in the seventh, it
could break down whatever did not pay it homage,
cannot be persuaded to look upon any phrases of his
which appear to convey an opposite impression, how-
ever much they may be quoted, however partial he
may seem to them himself, as the most genuine ex-
pressions of his mind. They rather recognize in the
phrases an attempt, confessedly unsuccessful, to bridge
over the chasm which separates, as Mr. Carlyle thinks,
the ages in which this faith could be acted out from
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our own in which it has become only a name. That
no phrases or formulas, from whatever period or
country they may be borrowed, can accomplish this
object, Mr. Carlyle is a sufficient witness; that it
must be accomplished in some way, his lamentations
over the present state of the world abundantly prove.
Those who think that it is the first duty of an author
to provide them with sunshine, find these lamenta-
tions intolerable ; there are some who seem to be
pleased with them as they might be with any un-
usually strong exhibition of passion upon the stage.
There are others who hear in his wailings the echoes
of their own saddest convictions, but who for that
reason cannot be content to spend their time merely
in listening to them or repeating them. For one who
desires to lead an honest life, and learns that men
in former days were honest, because they believed in
a Personal Being, who is, and was, and is to come,
must ask himself whether such a belief has become
impossible for him. And if we are assured by Mr.
Carlyle that under the conditions of Mahometanism
or even of Christian Puritanism it is now impossible,
then we must again ask, Why so? Is it because the
truth which made these faiths so energetic is not
what it was, or is it because it dwelt in them apart
from other truths, without which in our days, it
can scarcely even exist, much less live? These
questions may never present themselves to a di-
lettante admirer of Mr. Carlyle; those whom his
writings have really moved, and who regard him
with hearty, though perhaps silent, gratitude and
affection, are, I know, haunted by them continually.
If these Lectures should lead any one such ques-



X PREFACE.

tioner even to hope for an answer, they will do the
work for which I especially designed them. .

In illustration of the remark that the Maho-
metan conquerors were not merely ¢ Scourges of God,’
however they may have deserved that title, I would
suggest to the reader a comparison of their wars
with those of Zinghis Khan. May I advise him also
to read with some attention the passage in Gibbon
(Chap. rxiv. Vol. x1. pp. 391, 392, 8vo Ed.) on the phi-
losophical religion of that Mogul whom Frederie IL
the accomplished Suabian, the enemy of Popes, the
suspected infidel, denounced as the common foe of
mankind, against whom he invoked a crusade of all
princes ? Gibbon’s panegyric, illustrated as it is by
his faithful narrative of the proceedings of Zinghis
Khan and his successors in Persia, Russia, Hungary,
&c. ; of their incapacity to preserve a record of their
own acts, and of their ultimate conversion by the bi-
gotted Mussulman, is full of the deepest instruction.

- In connexion with the remarks upon the consti-
tution of Mahometan Society as exhibited in the
Ottoman Empire, I would recommend the study of
Ranke’s excellent Essay upon that subject in his

! Fiirsten und Volken.

The second Lecture is a collection of hints,
which may not, I hope, be quite useless to some
whose personal observation of India, or whose know-
ledge of its languages may enable them to detect
my mistakes, and if they please, to laugh at my
ignorance. The scholars of British India and the
intelligent natives have good right to despise any
one who sets up his own notions in opposition to
their testimonies, and who makes these notions an
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excuse for severe reflections upon a state of society
with which he is unacquainted. They may possibly
be tolerant of one who by comparing their testi-
monies, so far as he has been able to gather them,
has corrected many crude notions which he had pre-
viously entertained ¥, and who desires nothing more
than that any sentiments of disgust and contempt
which Englishmen in India may conceive for the
notions and practices which they witness, should
rather be counteracted than strengthened by their
English education. Professor H. Wilson has under-
taken an edition of Mr. Mill's History of British
India, in the hope, as he intimates in his preface,
of correcting, by the evidence of facts, the harsh
judgments of the Hindoos, into which the historian,
he thinks, was led by theory. To the civil and
military servants of the Company such a work may
be as useful as the design of it is benevolent. But
the missionary, though it is to be hoped he will not
neglect to profit either by Mr. Mill’s labours, or by
the experience and oriental wisdom with which Pro-
fessor Wilson has enriched them, is open to another
kind of temptation, which the one will not much
increase, nor the other enable him to resist. The
actual sight of a country wholly given to idolatry,

* It is possible that some readers of this book, may have met with
an article on Moral and Metaphysical Philosophy, which I wrote
several years ago in the Encyclopedia Metropolitana. From the
principles of that article generally, I have not seen any reason to
depart ; but the few passages in it which refer to Indian life and
philosophy, seem to me very unsatisfactory and erroneous. They are
quite at variance with those I have expressed in the third and fourth
Lectures of this course.
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must be far more startling and appalling to him
than any pictures he can have formed of it pre-
viously. Not to weaken these impressions, but to
prevent them from overwhelming him, and so de-
stroying that sympathy with the victims of idolatry,
which is the most necessary qualification for his task,
should be the great object of his home instructors.
For this end, I think, we should aim, not merely at
cultivating Christian love and pity in his heart:
these will scarcely be kept alive, if there be not
also an intellectual discipline, (I call it intellectual,
yet it is in the very highest sense a moral discipline,)
to shew him what the thoughts and feelings of which
Hindooism is the expression, have to do with him-
self, how they are interpreted by the experience of
individuals and the history of the world. I look
earnestly to St. Augustine’s College, in the hope
that it may fulfil both these tasks. Should it do
so, it will be indeed worthy of its name; it may
be the instrument of restoring faith to England
as well as of imparting it to her dependencies.
For do we not need, as I have hinted in my last
Lecture, to be taught that the Gospel is not a dead
letter, by discovering what living wants there are in
us, and all men, which it meets and satisfies ?

It might have been desirable that I should have
appended to this, and the two following Lectures,
some illustrative notes: I had intended to do so,
but I feared that I should increase the size and price
of the volume, without conferring a proportionate
benefit upon the reader. I can enumerate in a few
lines the books from which my proofs would have
been drawn. From them (and they are within the
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reach of persons who are as ignorant of Oriental
literature as I am,) much more may be learnt in
the course of a few hours’ fair study, than from
long appendices of extracts, selected at the pleasure
of an Author.

The Essay of Mr. Colebrooke on the Vedas, in
the eighth volume of the Asiatic Researches, and Mr.
Rosen’s Latin translation of the Rig Veda, are at pre-
sent® the chief helps which the Western student pos-
sesses for a knowledge of the earliest Hindoo faith.
It is important to observe, that while Mr. Colebrooke’s
extracts are chiefly taken from the liturgical part of
the Vedas, those upon which the late Rammohun Roy
raised his argument for the corruption of the later
faith, were doctrinal passages. His conclusion, as I
have hinted in my Lecture, is therefore unsatisfactory,
though it ought not to be called unfair or disinge-
nuous. If he had quoted the prayers which Mr. Cole-
brooke has made us acquainted with, English readers
would no doubt have discredited his boast of the
primitive Monotheism of his country. But they would
have done so hastily. Those prayers imply a Mo-
notheism as certainly as the direct teaching; and
the one may justly be adduced as the interpretation
of the other. The question is, what Monotheism ?
The prayers and doctrine I think make the same
answer : a Monotheism which made it impossible to

* I understand that a young German, now in London, whose
knowledge of Sanscrit is profound, and his industry plus quam Ger-
manica, has it in contemplation to publish and translate all the Vedas.
English money it is to be hoped will not be wanting, when the other
and more indispensable requisite is supplied by a forcigner.
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distinguish the object worshipped from the mind of
the worshipper, and therefore which implicitly con-
tained, and out of which was inevitably developed,
the later Polytheism. We may be thankful to Ram-
mohun Roy for helping us to detect the old faith at
the root of one which seems so unlike it, but cannot
allow him to confuse us, however innocently, by
the use of a phrase, which is susceptible of the most
opposite significations.

The translation of the Menu Code, by Sir Wi
Jones, brings that part of the subject within the
reach of all. I hope the reader will verify the aec-
count I have given of it by examining it for himself,
together with the excellent digest of it, in the first
volume of Mr. Elphinstone’s history.

The third Appendix to the history of this emi-
nent statesman contains an admirable commentary
upon the Greek accounts of India, contained in
the fifteenth book of Strabo, and the Indica of
Arrian.

The Vishnu Purana, edited by Professor Wilson,
exhibits another and much more recent stage of the
mythology—that which I have spoken of as pro-
duced by the artificial incorporation of the old faith
with the different kinds of worship which had arisen
from popular movements and reactions. To trace the
progress of these movements with little help from
external history, is of course difficult; no one solu-
tion of the problem can be certain; all as hints may
be useful. The one I have supposed seems to be in-
ternally probable and consistent; still there is an
objection to it which I have no wish to conceal.
Professor Wilson offers reasons for thinking that the
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Puranas which have the Siva* element predominant
in them, are considerably older than those which
have the Vaishnava characteristics. It may hence
be concluded that the Siva worship itself pre-
ceded that of Vishnu. If this were the case, I
should be wrong in my fancy respecting the first
transition from the merely abstracted Brahminical
religion to the popular; at least, wrong in assuming
what may have been true in a particular case, as
explaining the history generally. Other authorities
think that the two forms of worship may have had
a contemporaneous development in different places;
a view not incompatible with the one I have taken,
especially as it is assumed on all hands that the
names considered as attributes or characters of the
divinity, as forms through which he was beheld, ex-
isted almost in the first stage of the religion.

The subject of the Philosophical sects among the
Hindoos, is treated by Mr. Colebrooke in a series of
papers in the first and second Volumes of the Royal
Asiatic Transactions. These papers (which should be
compared with the paper on the Védinta System, by
Col. Vans Kennedy, Vol. m. p. 412) are full of interest.

These writings of actual observers should, I
think, be studied before the speculations of even
the most intelligent thinkers. But I should be un-
grateful if I did not say that the passages on India
in the Mythologies of Baur and Windischmann, and

* I must beg the reader to correct the spelling of this name in
the Second and Third Lectures. It was overlooked in the correction
of one sheet, and foolishly preserved afterwards, for the sake of
consistency.
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still more in Hegel's Philosophy of History, with the
little book of Frederick Schlegel, called Die Indien,
have illuminated many dark and dull reports, and
have enabled me to feel the connexion between the
thoughts of other periods and countries and those
which characterise our own times.

The temptation to speak of Buddhism merely
or chiefly in this connexion, is one which I was
aware of when 1 entered upon it, in my third Lecture,
and which I have striven to resist. I am sure that
any advantage that we may derive from a com-
parison of the difficulties which have beset Asiatics
in different ages, with those which are besetting
Europeans now, must depend upon the earnestness
with which we determine, first to understand the
former in themselves. If we are more eager to make
applications, than to ascertain what we have to
apply, we may write a polemical treatise which
will convince all who agreed with us before and
will furnish writers in reviews, who have exhausted
their old arguments of invective against some op-
ponent, with a set of new phrases; but we shall
not remove one perplexity from any earnest mind;
we shall only throw into it a new element of confu-
sion. The ultimate tendencies of Buddhism to entire
evaporation, to mere negation, are manifest enough.
The like tendencies assuredly exist, perhaps are
becoming stronger every day, in Christendom. But
to take the result of a certain doctrine or habit
of mind, without considering its stages, varieties,
counteractions; its lights as well as its shadows;
how it weaves for itself at one time a dogmatic or
sacerdotal vesture; how it sinks at another into a
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mere speculation ; above all, what an Eternal Verity
keeps it alive in all its forms; is not using it for
the warning and instruction of men, but turning it
into a mask for frightening children. If it is well
for us to show what possibilities lurk in Buddhism
because they lurk in wus, still more ought we
to consider its actual history, because it is the
history of a process which may be passing in the
minds of persons whom we are most ready to
think of as having reached the last development
of unbelief; because it may be going on in us
when we are giving ourselves credit for the greatest
amount of faith. '

Entering upon the subject with these feelings,
I desired to hear of Buddhism not in digests, which
represented it as a system at rest, but from in-
telligent observers who saw it in motion and de-
scribed its different appearances. The papers on
the subject in the Royal Asiatic Society are for
this purpose invaluable, especially those of Mr.
Hodgson, to which I have referred in the text
(Transactions, Vol. 1. p. 222); that on Buddha and
the Phrabat by Captain Low (Vol. m. p. 57); that on
the consecration of priests by Mr. Knox (Vol. mr
p. 271); the disputations respecting Caste by a
Buddhist (Vol. u1. p. 160). To these may be added
different accounts of the Lama in Asiatic Researches,
(Vol. 1. p. 197, and xvii. pp. 522—524,) and the later
narrative of Mr. Turner. For a general statement,
I know nothing better than the article on Buddhism,
in the Penny Cyclopedia. Dr. Pritchard’s works will
supply valuable information upon this as upon most
other subjects. Of course it would be absurd to
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slight the French writers upon Buddhism, though
on a subject which offers such facilities for sys-
tematising, and in which systematising is so likely
to mislead, it may be lawful to view them with some
suspicion.

Of the Confucian doctrine, on the other hand, they
are probably the best, as they are the most zealous and
enthusiastic expounders. The Quatre Livres of Con-
fucius, translated by Pothier, is a moderately-sized
and readable book, and the preface to it is very useful
and instructive. The Chinese reverence of paternal
authority is abundantly illustrated in the fourth volume
of the Mémoires sur les Chinois, par les Missionaires
de Pekin. All our recent writers, Davis, Medhurst,
Gutzlaff, though valuable in reference to China ge-
nerally, are rather vague and unsatisfactory on the
subject of its religion. The Chinese exhibition at
Knightsbridge is, in this respect, more valuable than
any of them.

The recent interpretation of the arrow-headed
inscriptions at Persepolis by Major Rawlinson will
add, no doubt, greatly to our knowledge of the
Persian or Zend doctrines. They seem to confirm
the opinion which was so long entertained upon other
grounds, that Darius Hystaspes was an instrument in
the restoration of the true Persian faith, after it had
been subverted by the Pseundo Smerdis. I tseems
also clearer than it was before, that the reformation,
which is connected with the name of Zoroaster,
consisted mainly in the assertion of the absolute
supremacy of Ormuzd. It does not follow that
Abriman worship was prohibited or wholly denounced :
that it was continually reappearing in the popular
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mind, is evident. The later Magian faith may have
been an attempt to reconcile the reformed with
the popular doctrine; or rather, may it not be sup-
posed, that Zoroaster’s was the regal creed, and that
the priests never more than partially recognized it ?

‘What has been said respecting the three cycles of
Egyptian gods, is explained at large in the Zgypten
of Chevalier Bunsen, Vol. 1. p. 423—433. He has
a remark (p. 432) upon the mistaken effort to form
Triads in different mythologies, by bringing together
gods from different localities, or periods of history,
which I have found very useful. Keeping it in
memory, I think I have learnt more to find in THE
Triad, an interpretation of all mythology, than if I
had laboured ever so diligently to find parallels for
it in the external parts of the systems.

If T had been writing a history instead of a
lecture, it would have behoved me, when speaking of
the relations of Christianity with Persia, to have
noticed the Nestorian missions in that country. I
believe the history of these missions would throw an
important light upon the whole subject; but it would
have led me into many details, which, especially in a
recapitulation, I was anxious to avoid. To pass over
any facts merely because they might tend to the
honour of heretics, would be grossly inconsistent
with the professions, and, I hope, with the spirit of
these Lectures™.

* I ought perhaps to have noticed two large Works, written by
Englishmen, on the subject of my Second Lecture ; the Hindoo Anti-
quities of Mr. Thomas Maurice, and the work on the Literature,
Manners, and Religion of the Hindoos, by Mr. Ward. They illustrate
two habits of mind directly opposite to each other; almost equally






LECTURE I

IN the year 1691 RoBErT BoVLE directed by a
Codicil to his Will «that eight Sermons should
be preached each year in London for proving the
Christian Religion against notorious Infidels, to
wit, Atheists, Theists, Pagans, Jews and Maho-
metans; not descending lower to any controversies
that are among Christians themselves.” He desired
“ that the preacher of these Sermons should be
assisting to all companies, and encouraging of them
in any undertaking for propagating the Christian
Religion to foreign parts;” and “further, that he
should be ready to satisfy such real scruples as any
may have concerning these matters, and to answer
such objections and difficulties as may be started,
to which good answers have not yet been made.”
The second of these clauses seems to explain
the intention of the first. The objections to Chris-
tianity urged by Jews, Pagans and Mahometans,
were not, perhaps, likely to perplex an ordinary
Englishman. But England, in the 17th century,
was becoming more and more a colonizing country.
The American settlements were increasing in im-
portance every year. The East India Company
had already begun its career of commerce, if not
of conquest. In his own particular department of

M. B. L. 1
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natural science Boyle observed the most steady
progress; no one was doing more to accelerate
it than himself. He would naturally divine, that
an advancement, not less remarkable, must take
place in another course, in which the interests of
men were far more directly engaged. He must
have felt how much the student in his closet was
helping to give speed to the ships of the merchant,
and to discover new openings to his ambition. As
a benevolent man he could not contemplate ac-
cessions to the greatness and resources of his country,
without longing that she might also be conscious
of her responsibility, that she might bring no peo-
ple within the circle of her government whom
she did not bring within the circle of her Light.
Accordingly, we find him offering frequent encou-
ragement by his pen and purse to the hard-working
missionaries who were preaching the Gospel among
the North American Indians. Cheering words, pe-
cuniary help, and faithful prayers, might be all
which these teachers of savages could ask from
their brethren at home. But Boyle knew that
difficulties which they would rarely encounter must
continually present themselves to those who came
in contact with the Brahmin in Hindostan, with the
Mussulman both in Europe and Asia, with the
Jew in every corner of the globe. A man who
thought lightly or contemptuously of any of these,
or of their arguments—who had not earnestly con-
sidered what they would have to say, and what
he had to tell them—could not be expected to do
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them much good. Moreover, Boyle was too well
acquainted with philosophical men, with the general
society of England, and with his own heart, not
to be aware that there was another kind of oppo-
sition. more formidable than this, which the pro-
posal to diffuse Christianity abroad must struggle
with. Was the gift worth bestowing? Were we
really carrying truth into the distant parts of the
earth when we were carrying our own faith into
them ? Might not the whole notion be a dream
of our vanity? Might not particular soils be adapted
to particular religions? and might not the effort
to transplant oné into another involve the necessity
of mischievous forcing, and terminate in inevitable
disappointment? Might not a better day be at
hand, in which all religions alike should be found
to have done their work of partial good, of greater
evil, and when something much more compre-
hensive and satisfactory should supersede them ?
Were not thick shadows overhanging Christendom
itself, which must be scattered before it could be
the source of light to the world?

Such questions as these Boyle must often have
heard propounded by others; but the deepest and
most painful suggestion of them had been to him-
self. He tells us, in the sketch of an European
tour written under the name of Philaretus, that
“when he was still a young man, after he had visited
“other places, his curiosity at last led him to those
“wild mountains where the first and chiefest of
“the Carthusian abbeys is seated ; where the devil,

1—2
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“taking advantage of that deep raving melancholy
“ befitting so sad a place, his humour, and the strange
“ stories and pictures he found there of Bruno, the
¢ father of that order, suggested such strange and
“ hideous thoughts, and such distracting doubts of
“some of the fundamentals of Christianity, that
“ though his looks did little betray his thoughts,
“nothing but the forbiddingness of self-dispatch
“hindered his acting it. But, after a tedious lan-
“ guishment of many months in this tedious per-
“ plexity, at last it pleased God one day he had
“received the Sacrament to restore unto him the
“ withdrawn sense of his favour. But, though Phi-
“ laretus ever looked upon these impious suggestions
“rather as temptations to be resisted than as doubts
“ to be resolved, yet never did these fleeting clouds
“ cease now and then to darken the clearest serenity
“of his quiet; which made him often say that
“ injections of this nature were such a disease to the
“ faith as toothache is to the body, for though it be
‘“ not mortal, it is very troublesome. However, as all
“ things work together for good to them that love
“ God, Philaretus derived from this anxiety the
“ advantage of groundedness in his religion; for
“ the perplexity his doubts created obliged him to
“ remove them—to be seriously inquisitive of the
“ truth of the very fundamentals of Christianity,
“and to hear what both Jews and Turks, and the
“ chief sects of Christians, could allege for their
“ several opinions; that so, though he believed more
“ than he could comprehend, he might not believe
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“ more than he could prove, and not owe the sted-
“ fastness of his faith to so poor a cause as the
“ignorance of what might be objected against it.
““ He said, speaking of those persons who want not
“means to enquire and abilities to judge, that it
“was not a greater happiness to inherit a good
“religion, than it was a fault to have it only by
“ inheritance, and think it the best because it is
“generally embraced, rather than embrace it be-
“cause we know it to be the best. 'That though
“we cannot always give a reason for what we be-
“lieve, yet we should be ever able to give a reason
“ why we believe it. That it is the greatest of follies
“to mneglect any diligence that may prevent the
“ being mistaken where it is the greatest of miseries
“ to be deceived. That how dear soever things taken
“upon the score are sold, there is nothing worse
“taken up upon trust than religion, in which he
‘“deserves not to meet with the true one that
‘“ cares not to examine whether or no it be so.”
(Works, Vol. 1., p. 12.)

It is evident, I think, that a comparison of
religious systems undertaken by a man who had
just passed through so tremendous a conflict, and
who had no professional motive for entering upon
it, must have been something very different from
a dry legal enquiry respecting the balance of pro-
babilities in favour of one or the other. I do not
mean that Boyle will not have brought to this
subject all the habits of patient investigation which
he ordinarily applied to the study of physical
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phenomena. The very anguish of his mind made
it essential that he should seek for a real standing
ground; and that he should not therefore strain
facts for the sake of arriving at an agreeable con-
clusion. Indeed, it is difficult to say which con-
clusion would seem most agreeable to a man exer-
cised as he was: there would be at times a bias of
understanding, and even affection, as strong against
Christianity, as his education could create in favour
of it. But, undoubtedly, his object in questioning
these different schemes of belief will have been
to ascertain what each of them could do for him;
what there was in it to meet the demands of his
heart and reason. It was no occasion for clever
special pleading; the question was to him one
of life and death: when he had once resolved it,
the next duty was to act upon his conviction, and
to strive that all men should be better for that,
which he, because he was a man, had found to
be needful for himself. Upon this principle he
founded these Lectures. The truth of which he
had become assured, was, he believed, a permanent
one; the next generation would need it as much
as his own. He did not suppose that the actual
relation in which that truth stood to different
systems of belief could alter. But it did not follow
that the enquiry respecting the nature of that
relation would be exhausted in his day. As new
regions unfolded themselves to European adventure,
new facts, modifying or changing previous notions
respecting the faiths which prevailed in them, might
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come to light; fresh and more trying experiences
might make the past more intelligible; the same
doubts respecting the justice, wisdom, or possibility
of bringing other men into our religious fellowship
which presented themselves to his contemporaries,
might appear again and again in very different
shapes, and appealing to even opposite feelings
and tempers.

The event, I believe, has proved that he was
right. Within fifty years a prodigious change has
taken place in the feelings of men generally—of
philosophical men particularly — respecting Reli-
gious Systems. In the latter part of the 17th cen-
tury, still more during a great part of the 18th, they
were regarded by those who most gave the tone
to popular thinking, and who had the highest
reputation for wisdom, as the inventions of law-
givers and priests. Men cleverer and more dis-
honest than the rest of the world, found it impos-
sible to build up systems of policy, or to establish
their own power, unless they appealed to those
fears of an invisible world, which ignorance so wil-
lingly receives, and so tenderly fosters. This being
the admitted maxim respecting religions generally,
it seemed the office of the Christian apologist to
shew that there was one exception; to explain
why the Gospel could not be referred to this origin;
how entirely unlike it was to those forms of belief
which. were rightly considered deceptions. That
many dangerous positions were confuted by works
written with this object; that many of the dis-
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tinguishing marks of Christianity were brought
out in them; that many learnt from them to seek
and to find a standing-ground in the midst of
pits and morasses, it is impossible to doubt. But
the demonstrations of God’s providence were in
this case, as in all others, infinitely broader, deeper,
more effectual than those of man’s sagacity. The
evidence furnished by the great political Revolu-
tion at the close of the last century, seems slowly
to have undermined the whole theory respecting
the invisible world, and men’s connection with
it, which possessed the teachers of that century.
Men are beginning to be convinced, that if Religion
had had only the devices and tricks of statesmen
or priests to rest upon, it could not have stood
at all; for that these are very weak things indeed,
which, when they are left to themselves, a popular
tempest must carry utterly away. If they have
lasted a single day, it must have been because they
had something better, truer than themselves, to sus-
tain them. This better, truer thing, it seems to be
allowed, must be that very faith in men’s hearts
upon which so many disparaging epithets were
cast, and which it was supposed could produce no
fruits that were not evil and hurtful. Faith it
is now admitted has been the most potent instru-
ment of good to the world ; has given to it nearly all
which it can call precious. But then it is asked,
is there not ground for supposing that all the
different religious systems, and not one only, may
be legitimate products of that faith which is so
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essential a part of man’s constitution? Are not
they manifestly adapted to peculiar times and
localities and races? Is it not probable that the
theology of all alike is something merely accidental,
an imperfect theory about our relations to the
universe, which will in due time give place to some
other?> Have we not reason to suppose that Chris-
tianity, instead of being, as we have been taught,
a revelation, has its root in the heart and intellects
of man, as much as any other system? Are there
not the closest the most obvious relations between
it and them? Is it not subject to the same law of
decay from the progress of knowledge and society
with all the rest? Must we not expect that it too
will lose all its mere theological characteristics,
and that what at last survives of it will be some-
thing of a very general character —some great
ideas of what is good and beautiful—some excellent
maxims of life, which may very well assimilate, if
they be not actually the same, with the essential
principles which are contained in all other religions,
and which will also, it is hoped, abide for ever.
Notions of this kind will be found, I think, in
much of the erudite as well of the popular literature
of this day; they will often be heard in social circles;’
they are undoubtedly floating in the minds of us all.
While they hover about us, it is clearly impos-
sible that we can, with sound hearts and clear
consciences, seek to evangelize the world: yet they
are not to be spoken of as if they proceeded
from a mere denying, unbelieving spirit: they are
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often entertained by minds of deepest earnestness;
they derive their plausibility from facts which
cannot be questioned, and which a Christian should
not wish to question. They may, I believe, if
fairly dealt with, help to strengthen our own con-
victions, to make our duty plainer, and to shew
us better how we shall perform it. All their
danger lies in their vagueness: if we once bring
them fairly to those tests by which the worth of
hypotheses in another department is ascertained,
it may not perhaps be hard to discover what por-
tions of truth, and what of falsehood, they con-
tain. T think I shall be carrying out the inten-
tion of Boyle’s Will, if I attempt, in my present
course, to make this experiment. I propose to
examine the great Religious Systems which pre-
sent themselves to us in the history of the world,
not going into their details, far less searching
for their absurdities; but enquiring what was their
main characteristical principle. If we find, as the
objectors say, good in each of them, we shall desire
to know what this good is, and under what con-
ditions it may be preserved and made effectual.
These questions may, I think, be kept distinct from
those which will occupy us in the latter half of the
course. In what relation does Christianity stand
to these different faiths? If there be a faith which
is meant for mankind is this the one, or should
we look for another?

I shall not take these systems in their histo-
rical order, but rather according to the extent of
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the influence they have exerted over mankind; a
reason which would at once determine me to begin
in the present Lecture with MAHOMETANISM.

For the first ninety years after the publication
of this religion in the world, the Christians of
Europe could do little more than wonder at its
amazing and, as it seemed, fatal progress in Asia
and Africa. Before the end of the century it had
obtained a settlement in a corner of their own Con-
tinent, and threatened every part of it. But the
new Western Empire established itself, Christian
champions appeared in Spain, the power of the
Caliphs declined. Then Islamism appeared again
in another conquering, proselytising tribe. For two
centuries the European nations wrestled to recover
its conquests in the Holy Land. A period followed
during which the disciples of both religions seemed
almost equally threatened by Tartar hordes. These
stooped to the Crescent; in the 15th century a
mighty Mahometan government was seen oceupying
the capital of the East, threatening the Latin
world, profiting by the disputes of Christian sove-
reigns with one another, exhibiting its own order
and zeal in melancholy contrast to the quarrels,
unbelief, and heartlessness of monarchs and pre-
lates. It became a question with the thoughtful
men of that time, whether the Ottoman empire
did not possess a polity which was free from the
tendencies to weakness and decay that had existed

in all previous governments, and whether it might
not last for ever.
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In the 17th and 18th centuries, when the fal-
lacy of this notion was making itself evident,
Christians began to speculate coldly and quietly
upon the causes which had given such prevalency
to this faith in past days, and which still kept
it alive in their own. It may be well to consider
a few of the explanations which different persons,
according to their different observations or habits
of mind, have offered of this fact, that we may
not lose the benefit of any light which has been
thrown from any quarter upon the nature or prin-
ciple of the religion itself.

I. It was an easy and obvious method of solv-
ing the difficulty, to say that the Mahometans
had triumphed by the force of their arms; personal
valour, and a compact military organization being
comprehended under that term. That they were
warriors from the very first, that their courage
was often amazing, and that the Ottomans for a
very long time possessed the secret of military
subordination, more than almost any nation has
ever possessed it, is evidently true. And it is a
truth of which Christian apologists would very na-
turally avail themselves. The opposition, not in
some accidental points, but in its whole scheme
and conception, between the Sermon on the Mount,
and the doctrine which could require or sanction
such methods for its diffusion, would of course be
carefully noted. Plain men would be asked to
declare which teaching bore clearest tokens of be-
longing to the earth, which of a Divine origin.



FIRST MODE OF EXPLAINING 1T.—CONQUEST. 13

Nor was this argument an unfair one, however
it might be, and has been again and again, tra-
versed by an appeal to the practice of Christians,
and the weapons to which they have resorted for
the defence and propagation of their faith. For
it is quite clear that the Mahometan wars are
no accidental outgrowth of the system—that they
were not resorted to with a doubtful conscience,
with any uneasy fecling that they might by possi-
bility be inconsistent with the intentions of their
Founder. On the contrary, the very spirit and
life of Mahometanism exhibited themselves in these
wars. In them came forth all the most striking
and characteristic virtues which the doctrine has
a right to boast of.

The Mahometan ruler felt that he was fulfilling
his vocation, when he was going forth against the
infidel ; he could scarcely fulfil it in any other
way. We know indeed that Bagdad and Cordova
became celebrated for all graceful refinements, for
letters, even for toleration. We know that science,
physical and metaphysical, became distinctive marks
of the Arabians. Where a book like the Koran,
written in a beautiful language, is regarded with
unbounded reverence, by degrees it will be studied ;
and out of that study will be produced a litera-
ture which may spread itself in various directions.
Monarchs would feel the influence of such pursuits,
and would consider it their chief honour to direct
them. But though periods like those of Haroun-
al-Raschid were sure to oceur in the history of
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Mahometanism, though in one sense they may
be considered natural developments of it, they
assuredly do not belong to the religion as such;
they rather shewed that the original spirit which
possessed its disciples was becoming feeble; they
portended a further decline of it, and probably its
revival in some more vigorous form. Whenever
a Mahometan ruler quite allows his arms to rust,
whenever he does not feel that it is his main work
in the world to diffuse his doctrine by those means
which are most simple and direct, we may be sure,
whatever temporary prosperity may be vouchsafed
him, that his dynasty cannot last very long."

But though on these grounds it may be fair to
represent Mahometanism as essentially warlike, it
is surely a great mistake to suppose that by saying
so, we have accounted for its spread over so large
a portion of the earth. No thoughtful man could
accept such a solution, because when he hears of
valour in men and discipline in armies, he must
ask himself whence these proceeded, how they came
to attach themselves to this particular faith; and
because that question must inevitably lead him to
seek for the real ground of success elsewhere. It
cannot satisfy any Christian, because the very belief
which he opposes to that of the Mahometan, must
teach him that arms are not the most mighty
things ; that there are secret invisible influences
which are stronger than they.

II. 'The extraordinary proneness of the human
mind to embrace any imposture, was resorted to
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as a second method of accounting for this phenome-
non, which might perhaps combine with the former,
and help out its weakness. Of this proneness, the
records of the world’s history seem to supply abund-
ant proofs—our own daily experience of others, and
of ourselves, still more. All men, in one language
or another, have confessed that there is something
in man' which tempts him to embrace falsehood,
and disown truth, to follow deceitful guides, to
reject the honest and true, to make a lie, and to
love it. And yet I think all also confess, in one
kind of language or another, that whenever any
man, or any set of men, have learnt to relish what
is false, and dislike what is true for its own sake,
that man, or that body of men, is in the last stage
of corruption and degradation—is approaching a
point in which manliness, faith, and union become
impossible—in which the death of all individual
power, of all social existence, is at hand. That
the elements of such destruction are in every hu-
man being, and in every human fellowship, at every
moment, and that the records of religious systems
present the saddest memorials of them, none will
dispute. But that they can ever account for
the existence of any thing which has endured for
a long time, which has manifested great power;
that in them lies the source of a vigour and con-
centration which they are perpetually threatening
to extinguish, I think no sane person who sets
the question fairly before himself can believe. We
may need the propensity of men to believe impos-
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ture, as a key to many portions of Mahometan
history, to many circumstances of its present con-
dition; we shall not find therein the secret of its
diffusion and predominance.

IIT. Led by these, or other considerations, to
feel that what is right must be recognized in this
system, as well as what is wrong, Christians have
sometimes explained its influence, by speaking of
the plagiarisms in the Koran from the Old and
New Testament Scriptures. That Mahometanism
derived much from its connection with the older
faiths of the world, would be confessed, I suppose,
even by the philosophers who have least veneration
for those faiths. They would easily acknowledge,
nay, have often acknowledged, how much historical
dignity and sacredness an Arabian teacher must
have acquired by connecting himself with patriarchs
who had lived 2000 years before; who were attached,
by closest links of association, to the very soil his
countrymen trod; whose doctrine he could speak
of, as the truth given to their fathers, now revived
in its purity by himself. Nor would it be denied
by these philosophers, that one living not only
among Sabean worshippers, but amongst Christians
and Jews, might advance his cause by professing
his sympathy with much of the teaching in their
holy books; by saying, that he came to restore their
systems also to their purity, while he delivered his
countrymen from their idolatry. But though, per-
haps, thus much might be conceded by all, far more
by a firm believer in the Bible, it may be fairly
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doubted whether the word ¢ plagiarism” is one
suited to the case; or whether, so far as Mahomet
was a mere plagiarist, he could have exerted any
influence. If he merely transferred passages from
ouy Scriptures to his, merely adopted formal doc-
trines which they set forth in living power to mix
them with his own notions, one cannot believe that
he ever would have moved the heart of a single
nation or of a single man. A teacher may, indeed,
exercise a much greater power by reviving what
is old, than by inventing what is new; but to
revive a principle he must have been penetrated
by it, it must have taken possession of him, it must
have inspired his whole being; otherwise he could
never impart it to others. Something of this sort
must have been the case with Mahomet; and there-
fore his plagiarisms, great as they may have been,
do not account for his success.

IV. The same answer may serve for those
persons of a very different temper who are disposed
to dwell with complacency upon passages in the
Koran which contain just and benevolent sen-
timents, and who believe that these were not merely
transferred from Jewish or Christian sources, but
actually exhibited the heart of the writer. We
may admit the existence of such sentiments; we
need not, in the least, wish to represent them
as insincere or hypocritical; we may believe that
they have exercised a real influence over the minds
of Mussulmans, who constantly repeat them, and
look upon them as proceeding from a prophet of

M. B. L. )
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God. But we cannot believe that mere phrases
and sentiments, be they ever so good, nay, even if
they did not occur in the midst of any that are
fond, or trivial and contradictory to themselves,
could have wrought a deep conviction into the
minds of men previously indisposed to them. A
precept may be of vast weight when we have first
bowed to the preceptor; otherwise it is weak : it
may be respected and praised, but it will net be
followed ; nothing will be abandoned for the sake
of it.

V. There would seem then to be far more
plausibility in the opinion of those who attribute
great weight to the character of Mahomet itself,
believing that however it may have been mixed
of good and evil qualities, it was of a kind to
act mightily upon his own countrymen, and through
them upon mankind. He has been spoken of as
one of the great governing and leavening minds
of the world, one able to stamp his own image
upon nations and generations. Men did homage
to him, it has been said, as they always will
do homage to one who they feel is their master,
who is stronger than they, because his convictions
are stronger, because he has grappled more with
realities, because he has faith in unseen substances,
of which they see little more than the shadows.
Such assertions may be at variance with many
conceptions we have formed of this man, but there
is much in his biography to bear them out; there
is nothing in them, I believe, to startle any Chris-
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tian who knows the grounds of his own Dbelief.
At what point the strong conviction of a truth
which must be divine, which must be given wus
from above, becomes mixed with self-exaltation,
with the desire of shewing how wise we are, and
of exercising a dominion over others for our own
sakes, it is hard to determine in any case. The
more we know of ourselves, the more we shall
understand how it is possible to vibrate between
a certainty we have of principles, which for the
sake of our moral being we cannot part with,
and a positiveness about notions which we have
grounded upon them. When the conscience is
clear, when the man is lowly, when he has been
subdued by discipline, the opposition seems elear to
him as between day and night; the delusion of his
own heart is manifested to him by the light which
God has kindled there. But amidst the noise of
human applause the distinction which was so
definite vanishes, the precious and the vile become
hopelessly mingled. Such personal experiences,
which all have had in a greater or less degree—
which earnest and thoughtful young men especially
often require to be schooled in, because it depends
upon the way they use them whether strong and
clear and bright impressions in their minds shall
destroy their docility, shall make them merely
utterers of some new notion, or shall ripen into
blessed discoveries of that which is true—these
experiences, I say, may help us to read the bio-
graphies of men who have had a great influence
2.2
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upon the world, with a kindlier and truer feeling.
Their impressions were, doubtless, more overpower-
ing than ours, their conflicts greater, their tempta-
tions severer. It is hard to say, that because they
called themselves inspired, they meant to de-
ceive; that language might be the language of
humility, not of arrogance—the confession that
every good gift, above all, every illumination re-
specting any invisible reality, cometh from the Fa-
ther of Lights. Not in this conviction, but in that
pride which forgat Him—in the desire to be some-
thing in themselves—do we trace the beginning of
all imposture; in the blending of the two together,
the melancholy mixture which religious systems pre-
sent to one who studies them in themselves or in
their effects. I am far then from wishing to deny
that Mahomet’s character may have met with un-
fair treatment at the hands of Christians; and it is,
without doubt, one of the most noticeable circum-
stances in the history of his religion, that his own
person should have been so much bound up with
it; that every caliph or sultan who has reigned over
any tribe of his followers should have reigned in his
name; that the name of a man should have so
much more power than even the book which
Mussulmans regard with such profound reverence ;
that the honour of a human chieftain should so
markedly distinguish a religion which looks upon
man as separated by such an immeasurable distance
from the object of his worship. But this last
remark shews that the person and character of
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Mahomet, important as they may have been in
their practical influence, cannot satisfactorily ex-
plain the charm by which his religion worked its
way; in fact, it is one of the anomalies which
requires to be accounted for, that a human leader
should win this reverence. He himself declared
and felt that he was nothing but a witness for
God ; his followers received and honoured him
in that character. All the worth he had in him
was derived from that of which he testified. When
he began consciously to take up any other position
it was one of weakness. We may consider Maho-
met a hero if we please; we may regard the re-
verence for him as a proof of men’s tendency in
all circumstances to worship heroes; but we cannot,
without denying the plainest facts of the case, say
that the success of his doctrine was a consequence
of this disposition. His teaching was emphatically
the denial of that worship; every Mahometan sword
was drawn to prove that it was false, and to put it
down.

VI. It might seem to follow inevitably, from
what has just been said, that the Monotheism of
Mahomet, and his hatred of idolatry, constituted
the strength and vitality of his system. "This
opinion has often been maintained, and a reader
of the history is continually tempted to adopt it.
As we follow any of the earlier conquerors through
Persia, through Egypt, through India, through the
Greek empire, we feel that the enthusiasm of the
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chief and the soldier is connected with what they
believe to be the destruction of false wozship,
the carrying out of the first and second Command-
ment. All are regarded alike as infidels, because
all are thought to have raised something created
into the place and glory of the Creator. The
belief that nothing in the earth, nothing in the
heavens, not even light, is a symbol of God; that
not even man himself can be looked upon in any
other character than as a minister of the one
Supreme Being, evidently inspires every enterprize.
In the strength of it they destroy temples, idols,
priests, plunder cities, make slaves of their inha-
bitants, turn their children into soldiers of the
Crescent. All this is true, and yet I think no
considerate person will suppose that mere oppo-
sition to the grossest forms of false worship could
give nerve to any arm, far less permanence to any
society. If Monotheism means the not believing
in many gods, it could, as little as the other causes
we have enumerated, be the root of the Maho-
metan faith, and the Mahometan power.

VII. But these sweeping conquests of Maho-
met are susceptible of yet another interpretation,
which has sometimes been applied to the whole
history of their dominion: they may be regarded
as the righteous judgments of God wupon guilty
nations, whether these were the idolaters of India,
the fire-worshippers of Persia, the corrupted Greek,
or the Visigoth. It is difficult, I should think, for
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any person really taking the Bible as his guide,
nay, for any person recognizing a Divine Pro-
vidence at all, not to look upon every great earth-
quake which has shaken kingdoms as a Divine
visitation ; not to see a Divine hand regulating
outward circumstances, and the wills of men. Nor
can we go so far without going further, and asking
what the state of those nations was on which
the scourge descended? If we pursue the enquiry
fairly in this case, we shall be led, it seems to
me, to the discovery of the real ground of the
Mahometan might, and perhaps to regard the
continuance of that might through so many ages
(not wholly) in the light of a punishment. In
the Christian nations which were permitted to fall
under the armies of Islam, almost as much as in
those which were avowedly Pagan, the sense of
a Divine, Almighty Will, to which all human
wills were to be bowed, had evaporated amidst
the worship of outward images, moral corrup-
tions, philosophical theories, religious controversies.
Notions about God, more or less occupied them ;
but God Himself was not in all their thoughts.
The awe of an Absolute, Eternal Being, to be
obeyed as well as to be confessed, was passing
away in some—had scarcely been awakened in
others. It was given, I believe, to the soldiers of
Mahomet to make this proclamation in the ears of
men. They said, by their words and acts, “ God
verily is, and man is his minister, to accomplish
his will upon earth.” This we shall find was the
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inspiring thought in the warriors of the Crescent—
this gave them valour, subordination, and disci-
pline. This, where it encountered no like or
equal feeling in the minds of those among whom
they came, made them invincible. We must not
be content with talking of their armies, because
here was the life of their armies. We must not
speak of men’s readiness to receive an imposture;
in yielding to this assertion they were bowing fo
a truth. This was no verbal copy from older
records; it may have been the oldest of all veri-
ties, but it was fresh and new for every omne who
acted upon it. It was no mere phrase out of a
book—no homage to a mortal hero—no mere denial
of other men’s faith. Let us go yet farther and
say, It was a mercy of God that such a witness,
however bare of other supporting principles, how-
ever surrounded -by confusions, should have been
borne to His Name, when His creatures were
ready, practically, to forget it. The first Maho-
metan conquests, the continued Mahometan do-
minion, has borne witness to this everlasting truth;
has proclaimed that it is no mere dry proposition,
that it is capable of exercising a mastery over the
rudest tribes, of giving them an order, of making
them victorious over all the civilization and the
religion which has not this principle for its basis.

I think that most persons studying the history
of Mahometanism without prejudice, will feel that
this is the principle which confronts them at-every
turn, and to which everything else is subordinate.
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And if so, the consideration is surely a very impor-
tant one for our purpose. We are told that some
great general principles are enshrined in different
religious systems; that the mere theological part
of these systems is nothing—a loose, flimsy dra-
pery for certain great maxims of morality, or cer-
tain ideas about the nature and spiritual destinies
of man. How does the study of Mahometanism
bear out this opinion? Is it a collection of moral
maxims which has been the strength of this
system? Is it some theory or conception about
the nature of man? Precisely the opposite asser-
tion is true. All mere maxims, all mere ideas
about the nature of man, have proved weak and
helpless before this assertion of a living and
Eternal God. The theological transcendant prin-
ciple is just the one which has stood its ground,
which has re-appeared age after age, which the
most ignorant warriors felt was true and mighty
for them, for which no cultivation could provide
any substitute. We are told, again, that the cha-
racter of particular localities and races determines
what shall be the character of a theology; that that
only is universal which concerns the laws of outward
nature or the life of man. How does the history
of Mahometanism bear out this notion? Let it
be granted that the soil of Arabia was one on
which it was fitting that such a doctrine as that
of Mahomet should be first proclaimed: let it be
allowed that the Semitic race has been especi-
ally distinguished from every other by an interest
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in what is purely Divine, by a comparative indif-
ference to what is human. But here is a truth;
one which tribes the most remote from this are
compelled to recognize; which establishes itself
in India, in Syria, in Egypt, in Greece. And
it is remarkable that, while numerous sects and
parties have been called into existence by ques-
tions respecting the proper successors of Mahomet,
or the interpretation of the Koran, the Divine prin-
ciple among them has been the uniting one. It
is said again, that the great doctrines which have
been embodied in religious systems are the crea-
tions of the religious principle in man ; that his
faith moulds the object which it worships: in
other words, that what is called theological truth is
but some outward expression of our feelings or habits
of mind. Look again at the history of Maho-
metanism; consider the facts steadily: there are
none to which the supporters of this theory should
more gladly appeal. They can find no other in-
stance of a race of which faith in an unseen object
was more characteristic. “ Faithful” is the very
name by which the Islamite warriors proclaim
themselves to the world. But what was the nature
of this faith? It meant nothing, it was no-
thing, except so far as it asserted a Being nof de-
pendent on itself; the ground of man’s being:
one of whom he was the minister, not the Creator.
The Mahometan believed that the God whom he
worshipped must have revealed Himself—that man
could not have discovered Him. He went forth
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to beat into powder all gods which he supposed
man had invented. 'Take away these character-
isties from his faith and it vanishes, with all the
doings which were the fruits of it.

One question still remains to be considered
before I close this Lecture. May not the prineiple
which Mahometanism embodies be left to the
protection of the system which it seems to have
created for itself?>—We must look into Mahome-
tan history itself for the answer.

When I spoke to you of the great power by
which the Mahometan soldier was carried along
in his enterprizes, of the principle which gave
him strength and endurance, you may have won-
dered that I did not dwell more upon the rewards
which were promised to him after death, of the
Paradise of sensual felicity for which the brave
man was encouraged to hope. I did not allude
to this motive, because I do not believe that it
was the one by which the Mahometan hosts were
really inspired. The mighty conviction that they
were then, at that very moment, called by God
to a work—that they were proclaiming His Name,
and were the ministers of His vengeance, was, I
believe, immeasurably more effective than any
dreams, were they ever so gross and palpable, of
what might be given to them hereafter. When
they had already cast themselves away to live or
die, they had a sense of immortality which no such
visions could impart, which alone made them credible.

But when the Mahometan was at peace, the
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belief of a mighty Sovereign, to whom he was
doing homage, no longer sufficed him: he began
to ask himself what he was living for? To the
multitude these sensual promises were a tolerable
answer. These were the things to be desired;
for these, by whatsoever means the Koran or its
interpreters prescribed, if they were in earnest, they
were to labour. Some, with higher apprehensions,
would feel that such rewards were not satisfying;
they would explain away the language of Mahomet,
and pursue the practices to which the others sub-
mitted, in hope of earthly gratifications, that they
might attain the knowledge or vision of God. The
former would fall into all gross moral corruptions,
the latter would be always tending to mere philo-
sophical speculations—would be founding sects—
would be substituting theories and notions for that
Being in whose name their fathers had fought.
This has actually been the case, and hence it has
been proved that Mahometanism can only thrive
while it is aiming at conquest. Why? Because
it is the proclamation of a mere Sovereign, who
employs men to declare the fact that he is a Sove-
reign, and to enforce it upon the world. It is not
the proclamation of a great moral Being who de-
signs to raise His creatures out of their sensual
and natural degradation; who reveals to them not
merely that He is, but what He is—why He has
created them—what they have to do with Him.
Unless this mighty chasm in the Mahometan doc-
trine can be filled up, it must wither day by day—



BLANKS IN MAHOMETANISM. 29

wither for all purposes of utility to mankind; it
can leave nothing behind but a wretched carcase,
filling the air with the infection of its rottenness.

For, secondly, see how that which gave all the
dignity and glory to this system becomes, from
its want of some other element, the very cause
of its degradation. The absolute government of
the unseen Being had presented itself to the Mus-
sulman, in every age, in the absolute, visible
government of his caliph or sultan. While the
Divine feeling was strong and alive, the subjec-
tion to the human ruler was an affectionate,
dutiful, entire submission. The ruler was, in very
deed, the centre of his warriors. He felt towards
them as a protector, sharing their toils, bound
to the same master, enduring hardships in the
same cause. But the battle over, he becomes the
absolute monarch in the midst of his seraglio—
they merely his slaves. There is no such connec-
tion between him and the Being whom he wor-
shipped as permanently to check this tendency—
to make the monarch feel that he is set over
them to do them good, or the subjects that they
had an appeal against him to a higher Ruler.

The very nature of the Ottoman government—
and that government is the perfect developement
of the Mahometan idea—excludes the possibility
of orders and gradations in society. Its strength
lies in all being simply subjects of the one
Ruler, holding their offices not in virtue of any
hereditary ranks or privileges, but only at his plea-
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sure.  When therefore the one principle which
quickened the whole society waxes feeble, of neces-
sity it becomes the most intolerable of all despotisms.
Elsewhere there is a balance and conflict of powers,
which even in the dreariest periods produces strug-
gles or paroxysms of life; here, if the monarch do
not inspire his people with strength, all is dead.
And the same cause which destroys what may
be called the family bonds of civil society, de-
stroys equally the family itself. Polygamy is no
accident of Mahometanism: a careful considera-
tion of the system will shew that it must fall to
pieces the moment any reformer should attempt to
remove this characteristic of it.

But again, the first principle of Mahometanism
wanting the support of some other which it does
not acknowledge, must change, and is continually
changing, into one which is the counterfeit and
direct opposite of itself. The belief of a living,
acting Will passes into the acknowledgment of a
dead necessity, a Fate, against which there is no
struggling, which drives the soul not to energy for
some great object, but to indifference, languor, and
the submission that means despair. Oftentimes in-
deed the patience of a Turk must even yet awaken
our homage and our shame. Joyfully would we con-
fess that God has not yet suffered the true principle
to be wholly extinguished by its bastard produect.
But we would draw from that confession not a pre-
text for leaving this, or any feeble and beautiful
plant of a better soil, to the hot-bed which has
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always impeded their growth, and now threatens
to stifle them altogether; but a certain hope that
they are intended to receive culture from without,
and that, by help of it, they may yet blossom
and bear fruit abundantly.

These remarks may prepare us to take notice
of one great fact in the history of Mahometanism,
which is the connecting link between it and the
other systems, of which I propose to speak here-
after.

I have talked of the victories of the Crescent
in the different quarters of the globe, and it is
difficult to exaggerate the greatness of those vie-
tories. Yet we all know they were not complete;
they did not exterminate that which they were
meant to exterminate. I do not speak now of the
resistance which this great power encountered from
the hammer of the Mayor of Paris, or from the
heroes in the Asturian mountains. I do not
speak of anything which is directly connected with
Christianity. I mean that the most remarkable of
the old polytheistic faiths, though crushed, were
not cast out; that some of the countries which
yielded to Mahometans are not Mahometan. It
behoves us to enquire into the meaning of this
fact—to ask ourselves what there was in their
doctrines, compounded of all strange elements,
sanctioning so many fearful crimes, for which
the simple and purer Mahometan faith could pro-
vide no satisfaction. We may find that con-
vietions which the Mahometan trampled down, do



32 LECTURE 1.

as much require recognition as those which he
enforced ; that man has demands for himself which
will not be satisfied by being told that he is the
servant of an absolute Will—demands which must,
somehow or other, find their explanation—must
in some way or other be reconciled with that
great truth.

I will not anticipate the nature or the results
of that enquiry; but I hope we may gather some-
thing from the one in which we have been engaged:
You have found a set of men brought up in cir-
cumstances altogether different from yours, who
hold your faith in abhorrence, saying in" language
the most solemn and decisive, “ Whatever else
we part with, this is' needful to us and to all
human beings, the belief that God 1s—the recog-
nition of Him as a living personal Being.” You
have seen this faith growing weak for a time,
and everything else growing weak with it; you
have seen it re-appearing, finding a new set of
champions to assert it, compelling nations to bow
before it. Be sure that here is something which
the heart and reason within you have need of—
which they must grasp. Be quite sure, that if
you give them in place of it any fine notions or
theories, if you feed them with phrases about
the beautiful or the godlike, when they want the
source of beauty, the living God : if you entertain
them with any images or symbols of art or nature
when they want that which is symbolized, if you
talk about physical laws when you want the law-
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giver, of mechanical properties when you want
him who set them in motion, of secret powers when
you want him who acts by them and upon you,
you are cheating yourselves—cheating mankind.
Remember this further, that the acknowledgment
of this Being may imply much more than the
Mahometan perceived, but that it does imply #hat
which he perceived. If such an One is, His will
must be the law of the universe. Every creature
in the universe must be in a right or wrong
position, must be doing his work well, or failing
in it, as he yields himself to this will, or as he
resists it. And let us not fancy that the Maho-
metan was entirely mistaken as to the way in
which this will is to be obeyed. He may not have
understood what enemies he had to fight with,
what weapons he had to wield, but he did discover
that the life of man is to be a continual battle, that
we are only men when we are engaging in that
battle. He was right that there is something
in the world which we are not to tolerate, which
we are sent into it to exterminate. First of all,
let us seek that we may be freed from it ourselves;
but let us be taught by the Mussulman that we
shall not compass this end unless we believe, and
act upon the belief, that every man and every
nation exists for the purpose of chasing falsehood
and evil out of God’s universe.



LECTURE 11.

THE remarks which I made at the close of my
last Lecture will prepare you to expect that I
should speak in the present of Hinpooism. That
faith has been brought into conflict with Maho-
metanism, has succumbed to it, and yet has main-
tained its ground, leaving the victorious religion
the religion of a small minority. Though it may
pretend to an antiquity which it does+not possess,
it has certainly lasted 3000 years. The language
in which its holy books are composed is the mother-
tongue—if I may use that phrase in its literal,
rather than its ordinary sense—of the Greek, the
Latin, and the dialects of our Gothic ancestors; con-
sequently, of nearly all which are spoken in West-
ern Europe at this day. From this fact it might,
I think, be inferred, if other evidence were wanting,
that the mythologies of these nations could be
traced to an Indian source. But there is abun-
dant evidence, so much as to have misled those
scholars who were first struck with it into a
forgetfulness of the important historical principle,
that we cannot determine the character of nations,
or of their belief, merely by finding the point from
which they may have started; that each must
be studied in itself and in its own utterances, and
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that we gain only a secondary aid in our inves-
tigations when we have the means of affiliating it
to some other. That this mistake was committed
by some of the great Orientalists of the last
century, I think is now generally acknowledged ;
they seemed to suppose that they could learn more
of the Greeks from Sanscrit books than from their
own. But an extravagance which is natural to all
discoverers does not make the discovery itself less
valuable; in fact, we are only beginning to ap-
preciate its importance. The more practically we
learn to sympathize with our fellow-men in all
countries and in all ages, to cultivate such sympathy
for our own sake and for theirs, and for the glory
of God, the more will all such hints respecting
the relationship between different nations be re-
flected on and prized. And this remark suggests
another, and much weightier reason, why a Boyle
Lecturer should address himself to the subject
of Hindooism, and why we all should take an
interest in it. It is the faith, to say the least,
of between eighty and ninety millions of people,
subjects of the British empire. By conquests
scarcely paralleled for rapidity in the annals of
the world, we have obtained supremacy over them,
and by civil policy we have tried to preserve it.
As to the true character of this policy there has
been the greatest variety of opinion; but I think
intelligent men are now well agreed, that whatever
it be, it must be grounded upon a knowledge of
the character, institutions, faith of the people who

3—=2
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are to be influenced by it. Civilians, military officers,
and missionaries in India, have exerted themselves
to acquire this knowledge, and to make it available
for us. 'Their theories, as well as their facts, when
they seem most contradictory, are worthy of study
and of comparison ; they may all help us in finding
the principle of Indian life and belief, and that
principle, when we apprehend it, may make the
differences in their observations and opinions more
intelligible.

There are, unquestionably, considerable diffi-
culties in the investigation. This ancient people
is strictly speaking without a history. * No date
of a public event,”’—I use the words of Mr. Elphin-
stone,—* can be fixed before the invasion of Alex-
ander ; no connected relation of the national trans-
actions can be attempted until after the Mahometan
conquest.” Yet it would seem that we were in the
greatest need of such records to connect the phae-
nomena which offer themselves to the eye of the
traveller in this day with the early books which
are still regarded with the profoundest veneration.
A Hindoo will sometimes tell us in wild language
that he acknowledges 800 millions of gods; he
means, of course, that the number is indefinite, that
any object or power in nature, any heroic man
may be a god. And those who trace Oriental
extravagance in such a description, will, neverthe-
less, remember to have heard of various beings who
are acknowledged objects of Hindoo adoration—
of Brahma the Creator, of Vishnu the Preserver,
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of Sheeva the Destroyer, of Indra, the Lord of the
Elements, of the fearful goddess Devi, of the
beautiful hero Krishna, and a multitude more.
Yet learned and trustworthy critics, Asiatic as well
as European, confidently affirm that the ground
of the Brahminical faith is Monotheistic ; that One
Being is assumed in the earliest of the sacred books
to be the origin of all things; that this was no
lazy, inoperative tenet, that it penetrated the whole
system of worship, and the life of the worshipper.
Putting such facts and such statements together,
you might be ready to conclude that there was
no real identity between the faith of one of these
periods and of the other; that either by conquest,
or some strange process of degeneracy, the cha-
racter and feelings of the people had become so
changed as to make the notion of one Hindoo or
Brahminical religion a mere delusion. But many
considerations will shew us that this opinion, how-
ever plausible, is untenable. I have said, that the
early Vedas, composed, perhaps, 1500 years before
the time of Christ, be their tenets what they may,
are still regarded with unbounded veneration by
the religious men among the Hindoos. The Menu
code or institute, which is probably about 600 or
700 years younger than these, and which indicates
some, though not radical, alterations of practice and
opinion during the interval, must still be the great
study of every English jurist who wishes to under-
stand the grounds of Hindoo law and life at the
present day. Five or six centuries after the compo-
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sition of this code the troops of Alexander crossed
the Indus. The picture which the Greeks give us
of society as they observed it, accords with that
which we gain from the earlier native source; but,
what is still more to the point, it also accords in
essentials with what our own countrymen tell us of
India now. With the advantages we possess from
the actual occupation of the country, from being
able to examine parts of it which the Greeks never
visited, and from modern habits of critical inves-
tigation, we must see many things much more
clearly than they did; and therefore, even when
their reports are different from the present state
of things, it is not necessary to assume that there
must have been really a great change. It is hardly
needful, however, to take this remark into con-
sideration, for we are assured, by those who have
the best opportunities of judging, that one of the
most remarkable features of Hindoo life, the con-
stitution and government of the villages, is ex-
hibited with surprizing faithfulness in narratives
which were derived from observations made more
than 2000 years ago. Such permanence in social
habits would surely lead us to expect something
corresponding to it in the inward convictions of
a people; and we are not left to conjecture., The
soldiers of Alexander found a set of men whose
great business was contemplation, who submitted to
numerous privations and austerities that they might
pursue it more effectually. The Brahmins they
found were the leading class in the country; mili-
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tary, agricultural, commercial occupations were all
subordinate to theirs—all society had, in fact,
organized itself in conformity with their ideas.
The Greek fancied they had less to do with civil
affairs, than we know, from their own code, that they
must have had. But the general conception which
he formed of the Brahmins was singularly accurate.
He called them Sophists, 2 name, which, in his own
country, often denoted mere sceptics; here it had
no such signification, but it implied that the Brah-
mins were not merely priests, such as were to be
seen elsewhere, that their first business was study,
and that the purely sacerdotal office was secondary
to this. As the accounts which the Greek writers
give of the objects of Hindoo worship are meagre,
and evidently distorted by the desire of finding
resemblances to their own mythology, we might
suppose that, for our purpose, we cannot learn much
from them. But I believe we shall find that their
report of the Brahmins is, in fact, the key to the
whole system; one which, if we use it rightly,
will enable us to discover its leading characteristics,
and to understand, however little we may be able
to trace, the varieties of form which it has assumed.

The name of Brahmin at once suggests that
of Brahm. The resemblance is no accidental one ;
nor does it merely signify that the Brahmin is
the minister or priest of Brahm. The connection
is of a far more intimate and wonderful kind.
The learned man, the contemplative sage, aspires
to be one with him whom he adores—to lose his
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own being in his. And what is this Being? He
is the Absolute Intelligence; the Essential Light.
Rest, Contemplation: this is his glory, his perfec-
tion. You will feel at once the direct opposition
between this idea and that of the Mahometan. I
bring it before you just at this point, that you
may see how much we may impose upon ourselves
by the word Monotheism, which is often used as
if it were common to these two faiths, at least,
in their origin; that you may see at the same
time in what sense it has been honestly and rightly
applied to Hindooism. Mahometanism began with
a Prophet, but we saw the Prophet soon merged
in the Khalif or Sovereign. This Sovereign was
the organ of a Mighty Will, which had called all
things into existence, and of whom all men are
servants. He fulfils his service in perpetual con-
flict; only in such conflict does his faith make its
meaning intelligible. There are no natural grada-
tions of society, no hereditary ranks; all are merely
officers holding their position under the one Rauler.
The priest is an insignificant person. Strictly
speaking, there is no priesthood. The dervish or
learned man may be an important adviser of the
sovereign: in times of quiet he may promote learn-
ing, or become the head of a sect; but when he
is most regarded it is only as an interpreter of
the Divine Will. The first principle of Maho-
metanism would be violated if he aspired to be
himself divine. Here, on the contrary, the priest,
the student, the beholder is judge, lawgiver, every-
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thing. The God is an Intelligence, not a Will—
himself a higher priest—a more glorious student—
a more perfect contemplator. You can scarcely
conceive a mandate issuing from such a being:
all things must flow from him as light from the
sun, or thoughts from a musing man. Such an
idea is ever implied in Hindooism ; but it may
not have been frequently expressed, it may some-
times have been contradicted, in the earliest stage ;
for the wrapt student, feeling it his highest calling
and privilege to meditate on an Absolute Being
in silence and awe, will have had such a practical
reason for not confounding him with the world
around, as no theoretical consistency could out-
weigh. It was far otherwise with the feeling of a
relation between the human worshipper and the ob-
jeet of his adoration. This feeling was not resisted,
but strengthened by his practical discipline. He
was taught that he was intended to rise into the
closest communion, nay, into actual identity with
the Divinity : to realize such a state was the effort
of his existence.

The Brahmin believed ‘that there was in man
a capacity for such intercourse or absorption as this;
but surely not in all men. Some are merely animal:
there must be a race intended for this high con-
verse, there must be a race excluded from it. One
would not say, however, that the highest sage is
the only man who is not merely animal. The
warrior must have something of the higher diviner
faculty ; it may be cultivated and ripened in him.
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Even the merchant, the traveller into other lands,
must be more than a mefely earthly creature.
These orders of men should be kept apart from
the lowest of all—the mere human animal, the
Sudra. Yet the purely contemplative man should
not be allowed too much intercourse even with
these. He may educate them to be such men as
they are meant to be, but he must keep himself
and his race pure: this race must be carefully
trained to be the model of humanity—to rise above
humanity—by perpetual meditation on the unseen
Brahm.

The so-called laws cr institutes of the Hindoos
are all designed for this purpose. They are, pro-
perly speaking, a system of education or discipline ;
a method of fitting the highest man for fulfilling
his vocation, and all the others for preserving their
proper relation to him. The idea of a separation
between the twice-born man and the merely animal
man, is the fundamantal one; all the arrange-
ments are for the purpose of giving effect to this
idea—all other distinctions are secondary to it.
The twice-born man must, by certain services or
sacraments, the principal of which is reading the
Vedas, maintain his relation to the unseen object.
He must practise certain plans for lessening his
dependence on mere material gratifications; he
must cultivate rather the passive than the active
qualities. In the progress of ages the two middle
classes seem to have disappeared, or at least this
is the prevailing Brahminical opinion. The system
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has undergone other modifications, till at length,
in some places at least, it has so adapted itself
to the different pursuits and occupations of men,
as to offer an excuse for the European notion,
that it was invented in an early stage of society
by some legislator, who observed that labour must
be divided in order to be successful, and that
there is likely to be an hereditary aptitude for
particular professions or trades. Such a notion
seems to be refuted by the fact that, according to
the early arrangement of castes, there was no
accurate division of employments; that persons of
the same order were allowed to perform many
which were unlike and incompatible. Nor does
another plausible hypothesis, that the Brahmins
were a conquering tribe and the Sudras a con-
quered one, seem to be more tenable. Those who
have the best opportunities for comparing them,
say that they can discover no such differences be-
tween them as would warrant the supposition of
their belonging to a different race, none greater
than are naturally produced by meaner occupations,
and a sense of degradation during a long course
of years. But the great objection to the opinion
is, that the Sudras are not in any sense slaves,
and never can have been such; the Greeks were
surprized to find all classes in India free citizens in
some sense, in however low a one. So that pro-
bably we cannot get much further than the reli-
gious principle as the basis of the distinction—
than the idea, I mean, that there is a tendency
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in men to become purely animal, and that there
is a race of men in which this tendency is realized
and perpetuated ; that there is in man that which
may be raised to fellowship with the Divine; and
that there is a race in whom this capacity is ex-
hibited and transmitted.

In spite then of the fact, that there are in the
very earliest Hindoo Vedas prayers and hymns to
light and fire, and to many natural powers, nay,
though the liturgical part of them consists mainly
of such prayers, we may fully admit the assertion,
that the Brahmin is seeking after one Divine, unseen
object ; that he is only asking these different crea-
tures to tell him what that object is, and how
He is to be found; nay, that his aim in his whole
life and discipline is to purify himself from outward,
sensible things, that he may approach nearer to
this One Source of Illumination.

But then how can we explain the fact, that
men setting this end before them, looking upon
the most mysterious powers in the universe as at
best ladders to ascend to the highest region—
ladders which the wise men could generally, in
time, throw away—should have become so utterly
entangled in sensible, outward idolatry as the mo-
dern Hindoo seems to be? The explanation often
given, that the ordinary gods are but the gods of the
vulgar, that the learned man has altogether another
view of them, which he keeps to himself, is quite
unsatisfactory. For the point we want to ascertain
is this, how the Brahmin came to suppose that the
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divers and manifold beings of whom the Hindoo
Pantheon consists, could be helps to the discovery
or the presentation of the One Being; how he
could possibly be induced to reverse the whole order
and object of his studies and discipline; to intro-
duce variety, that he might suggest the idea of
unity; to bring in a host of visible forms, that
he might lead his disciples more certainly to that
which is beyond their senses. I do not deny the
possibility of such a scheme, but the origin and
the steps of it should be explained. If a modern
Brahmin confesses that he attaches no importance
to the things to which he seems to attach the
greatest, we may accept his testimony against
himself; still more willingly we may believe one
who says that he loves the simple faith which he
thinks has departed, and that he will spend his
life in efforts to restore it. But we cannot take
the witness of either respecting their fathers. The
process by which they arrived at one strange con-
clusion after another may have been as simple
and natural a one as that by which their tradi-
tions are discarded, or that by which they are traced
to a deliberate purpose of imposture.

And this, I believe, is actually the case. While
the Brahmin was learning, by various arts, to prac-
tise abstraction of spirit, was searching, by various
helps, to arrive at the perception of the Perfect
Oune, he felt that the light, the intelligence which
entered into his own heart—that which raised him
above his fellows—that which enabled him to see



46 LECTURE II.

mysteries, must be the great expression of the
Divine Being. Brahm becomes Brahma; the light
which flows from the source of light, the wisdom
which comes from the fount of wisdom is that which
declares him—this is his Name. In that character
the initiated disciple is to worship him: no sacri-
fices need be offered to him, no temples need be
raised to him. It is the inward and purified intel-
lect which does him homage. A very sublime con-
ception, you may be inclined to say; one which
it is no wonder that enlightened Brahmins in our
day should wish to reproduce.

But imagine yourselves in the school where
this sublime doctrine was taught; look at the
self-satisfied, self-glorified person who is proclaim-
ing it; see how he has gone on, step by step, till,
from a profound idea of some awful, absolute
Being, he has passed into the habitual conviction
that this Being is himself; he has become his
own God. Mark what contempt he manifests
for persons about him, what utter inhumanity
has grown out of this notion, that he is the
very perfection of humanity, that he is above it.
Suppose an earnest, enthusiastic disciple, struck
with the contradiction, saying to himself, “Is this
the devout, the self-losing, absorbed Brahmin whom
I was taught to wonder at—whose teaching at first
seemed to me so sublime?” In the tumult of his
feelings, in the sadness of his disappointment, he
goes forth from the school into Nature. What a
change he finds there! What a sense of refresh-
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ment, freedom, calmness, penetrates through his
whole being! Surely he has been living till this
time in a close, pent-up atmosphere, thinking only
of himself; ever hoping, and hoping in vain, to
find his God in himself. But is he not here?
What a wonderful order there is through this
wide universe; an order of day and night; of sea-
sons of heat and seasons of rain; an order in the
planets over our heads; an order in the growth
of the flowers at our feet; an order in the over-
flowings of the mighty river. Yes, his name is the
Preserver! Conceive of him under that name—
worship him under that name—call him Vishnu:
bid men rejoice that they have such an One caring
for them. The name, perhaps, had been known
before in the Brahminical school. It had been one
thought, among many, that Brahma was the pre-
server of things: now it becomes THE name. Hun-
dreds of hearts are ready to welcome it : even the
poor Sudra can look up, and feel that it has a
sound of blessing to him. And now the older
worship becomes, comparatively, obsolete; the young
reformer has prevailed. The Brahminical order must
take up his doctrine, and proclaim it, and recon-
cile it as they can with that which they held
before : if they do not so, a sect of Vishnu wor-
shippers will form themselves—men will go out
into the deserts and proclaim this faith, without
respect to the laws of family or caste at all.

In some such way as this, I conceive, the popular
Vishnu worship may have supplanted the original



48 LECTURE II.

Brahma worship. It would be surely hard to say
that the alteration was in itself for the worse:
yet the effect of it must, undoubtedly, have been
to withdraw the idea of divinity from the inmner
sanctuary in which it had dwelt; to bring it forth
into the world. Then temples would be raised,
the fruits of the earth offered, with songs and
symbols, to the great Preserver. But soon there
will have been a fearful re-action against this kind
of service. How could the mere feeling of a bene-
ficent Guardian of the Earth help men who were
tormented with a sense of inward evil? What was
there in such a Being at all corresponding to the
dark visions which continually rose before them,
whether they looked behind or before, to the past
or the future. But was there nothing in Nature
which did correspond to these inward agonies,
which seemed to be the very echo of them? Were
there no frightful floods and earthquakes—was there
not a continual process of destruction going on in
the universe? Is mnot death the mighty king to
whom all must do homage? Poor worshippers of
Vishnu, how miserably you are striving to hide
the realities of the world from your eyes—to strew
garlands over the grave. You have never yet dared
to pronounce the real name: it is Sheeva the De-
stroyer. If you know your own state, and what
you have to fear, you will invoke that name—you
will propitiate that divinity. And do not think
to approach him with such oblations as are signs
of plenty and gladness. It is blood he craves for;
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the blood of your children and of yourselves. No
sacrifices but these can appease his wrath, or abate
the misery which he is sending to you, and de-
signing for you. Here was another deep convic-
tion working in the heart of the Hindoo, and des-
tined to produce the most fearful fruits, from gene-
ration to generation. The Brahmins could not allay
it—could not reduce it under his old notion of
the Brahma, the one celestial Intelligence, who
spoke only in the Wise. The Sheeva sect rose
up in fierce antagonism to the Vishnu sect. He
must endeavour to bring the different ideas into
reconciliation ; to assign the Brahma, the Vishnu,
and Sheeva, each a part in the arrangements of
Nature, and in the different ages of the universe.
Religious books are composed, some with the Vish-
nu, some with the Sheeva element predomirant
in them; the former with a gracious, the latter
with a stern, forbidding aspect; the first not
denying the dark principle—only keeping it in
the back-ground; the latter doing homage to the
Preserver, but confessing the greater might of the
Destroyer.

Soon the unsatisfied heart feels another mne-
cessity. If it be true (and can it be denied?)
that the Power which divides and annihilates has
such a direct influence over the destinies of the
world, may not the Preserver yet have somewhere
an “undisturbed reign; and may he not descend
from that region, at certain periods, to claim his
rights over this earth too—to create again that

M. B. L. 4
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which has perished? Is there not a principle of
restoration implied in Preservation; nay, in De-
struction itself? The animals die, but the race
survives : and have there not been in the ages of
man periods of deepest calamity, when all things
seemed to sink in utter ruin, followed by bright
sunny days—the earth coming forth out of dark-
ness into light? These must have been the times
of Vishnu's descent. These animals, we have been
told, all exhibit some side or aspect of the divinity,
may have been, originally, portions of it. In these
he may have appeared. Men may have been able,
without becoming absorbed, to behold him, and
converse with him. Again, the priest will partly
have led the popular conviction, partly have been
led by it. He will have arranged the number
and method of these Vishnu incarnations, reducing
dreams to a system, and sanctioning the hope that
there might be an avater, which should restore
all things. :

But these dreams were not sufficient. Was
not a kind and gracious Rajah, who felt for his
poor subjects, one in whom the Divinity was more
likely to manifest himself, than in any one of those
creatures, however sacred, of which man is prac-
tically the master? Have we not always felt that
a man was permitted, in some mysterious way, to
contemplate the Divine Being—to become one
with Him? Why may not He in such a form,
so much more beautiful than any other, appear
to us? The bright Krishna becomes the centre of
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innumerable legends. He is felt to be the true
form of the Divine Deliverer. As other dreadful
apparitions rise up beside Sheeva, and claim the
kind of worship which is offered to him—as there
comes forth even a Kali to be a patroness of
murder, to make strangling a virtue; this image
of a friend and protector of the helpless is the more
eagerly sought after, and delighted in.

At each step in this process more of the forms
and images of outward nature will have been called
in, to express the conception of which the heart
was full ; at each step the theoretic man will have
been obliged to incorporate new schemes of the
universe, new speculations upon all questions—
astronomical, geological, physiological, metaphy-
sical, into his theology, in order to connect the
later and more popular outgrowths of it with the
original root. Nevertheless, it is certain that,
amidst all these definite conceptions and idolatrous
forms, the primary idea of an Inconceivable, Abso-
lute, Unseen Being, whom it is the highest glory
- of the holiest man to behold, and in whom he
is to be lost, has survived—survived not as a theory
of some learned Brahmin, but as so deep and essen-
tial an article of popular faith, that all other
habitual convictions, nay, the reverence for the
Brahminical order itself, which seems worked into
the very tissue of Hindoo society, must give place
to it. Religious orders, formed without any refer-
ence to distinction of castes, shall be followed and
reverenced in proportion as this seems to be the

4—2
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end of their existence: the perfectly abstracted
Yogi shall be looked upon as greater, in the way
to a higher knowledge, than he who can explain
all the order of nature. In fact, in the worst form
of what may be supposed modern corruptions we
may trace the original feeling at work. The woman
who gives up herself to death on her husband’s
funeral pile, is exhibiting the same deep sense
of the necessity of self-abandonment, self-sacrifice,
which is implied in the desire of the contemplative
man to be absorbed into the Divine Essence.

We have, then, a faith presented to us here,
which the more we think of it, the more fairly we
consider its apparent anomalies, the more light
we receive respecting it from different and con-
tradictory reports, the more heartily and affec-
tionately we sympathize with the feelings of our
fellow-men, the more we know of ourselves, will
awaken in us the more of reflection, and wonder,
and awe. It is the faith not of savages but of
men in whose minds respect for learning has occu-
pied all but the highest place; men whose whole
commonwealth is modelled upon the notion, that
the seer, the learned man, ought to be at the
head ; that all other people should look up to him.
At the same time, these learned men have not
been able to devise a belief at their pleasure for
those whom they governed. Strong necessities have
come forth out of the heart of the people, dc-
manding satisfaction—compelling the wise men to
remould their system, yet recognizing the worth
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and reality of that higher, older principle, which
they seem to set at nought. I do mot think it
would be easy to find a fairer test of those asser-
tions, respecting the religions of mankind, which I
proposed to examine.

The first of them—that there are deep truths
implied in each of these systems—receives, it seems
to me, abundant confirmation from even the hasty
glance we have been able to take of Hindooism.
In the midst of the extravagancies and horrors
which the most favourable testimonies prove it to
have brought forth, and which have multiplied,
not diminished, as it has expanded, we have been
able to trace some convictions so sacred, so bound
up in the heart of the people for thousands ‘of
years, as to sustain the credit of monstrous fictions,
to make tormenting practices endurable; convic-
tions which have been able to create and perpetuate
a complicated form of society, and to defy the power
of victorious invaders.

But it is affirmed next, that these deep con-
victions will in time disengage themselves, from the
theological element in which they dwell; that theo-
logy being only an inadequate attempt to explain
the phenomena of the universe. Now, I have been
careful that you should notice how much of the
Hindoo system #s an attempt to explain the phe-
nomena of the universe; it was scarcely necessary
for me to remark how ineffectual a one. But, if
you have followed the course of my observations,
still more, if you have made observations for your-



54 LECTURE II.

selves, you will, I think, be convinced that these
theories about the world are precisely the non-
theological element of the system; precisely that
which has been added to the theology, and become
a part of it, in consequence of the inability of
the Hindoo to distinguish between God and the
world. His inward convictions, from first to last,
have had reference to the Absolute, Unseen God,
and to his relations with man. The drapery. of
these convictions has been his doetrine about Na-
ture. Nor can that idolatrous, degrading, often
filthy drapery ever be cast away, unless it can
be shewn him that the theological riddles, for which
he has been seeking a solution in Nature so long,
and not finding it—which are bound up with the
deepest wants of his heart, can receive their expla-
nation somewhere else.

But, most of all, the notion that all ideas
respecting an unseen world are produced by the
religious faculty in man, might seem to receive
countenance from the Hindoo records. How active
that faculty has been, what worlds it has called
into existence, whilst there were no outward
transactions to relate, or no one to relate them,
we have indeed seen. The Hindoo in action the
idlest, is in imagining, dreaming, combining, the
most busy of all human creatures. But is this
all we have learnt? Have we not found also an
assurance in the mind of these people that all
the efforts of thought in them must originate in
a communication from above, and require fresh
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communications to meet them ? In the thinking,
or reasoning, or religious faculty, call it what you
will—or, as I should say, in the man’s own
heart, in his inmost being—have arisen desires,
and longings after converse with the unseen world,
with some living being in that unseen world,
with some one between whom and himself he feels
there is a relation. His religious books echo the
cry; they mutter a half response to it: but the
response is only the question thrown into a more
definite form. The highest student meditates on
the problem, and repeats his own thoughts; or,
more probably, what some ancient person, who me-
ditated and conversed with the Divinity, said about
it; or what some other said that he said. The
circle is a very weary one; if we calmly consider
it, and what kind of comfort those receive who
are ever revolving in it, we shall confess that the
Hindoo is right in his belief, that the wisdom of
which he sees the image and reflection must
speak and declare itself to him; that he cannot
always be left to grope his way amidst the shadows
which it casts in his own mind, or in the world
around him. I ask nothing more than the Hindoo
system and the Hindoo life as evidence that there
is that in man which demands a revelation—that
there is not that in him which makes the revela-
tion. I ask no clearer proof of the fact, that when-
ever the religious feeling or instinct in man works
freely, without an historical revelation, it must
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beget a system of priesteraft. It must be satisfied
by God, or overlaid by man, or stifled altogether.
The question still remains: Is the help to this
state of things to come from within the system?
I hinted that there are, or have been, Hindoo
patriots who have dreamed of bringing back the
first state of Brahminism, setting up the Mono-
theism of the older Vedas, sweeping away the
accumulations of centuries. But if the original
Brahminism itself contained the great puzzle of
all subsequent ages; if the Monotheism of the
Vedas admitted the doubt whether man, nay,
whether all things might not be parts of the
Divinity ; if those accumulations of centuries were
the inevitable results of anxieties which men could
only quell by destroying themselves, it seems some-
what unreasonable to go back to the beginning
of a series, every step of which, so far as we can tell,
would have to be repeated. Or, if the notion be,
that some form of Monotheism, not involving the
idea of direct connection between God and Man,
or God and Nature, might supersede the existing
superstition, is it not playing with words to speak
of this as a revival or restoration? must it not
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