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• 

TO 

THE ADEPT 

who inspired H.P.B. when writing Isis 

· Unveiled, and who at the conclusion of 

the work, in the second paragraph before the 

last, wrote: 

" It hut needs the right perception of things 

()hjective to finally discover that the only world of 
t'.eality is the subjective." 

. , 



THE SEVEN VEILS OVER 

CONSCIOUSNESS 

THIS thesis contains many statements which 
by their very nature cannot be proved. 
Nevertheless I consider it is my most original 
contribution to Theosophical knowl~dge. I 
realize that very few will understand it, but I 
desire to put it on record as what I have 
thought and lived for over forty years . 

During the last four decades, a great devel
opment has taken place in our Theosophical 
-conceptions, due to an emphasis laid upon 
the idea of the Monad. The Monad is men
tioned in many places in The Secret Doctrine. 
But the emphasis laid on the Monad by Dr. 
"Besant in her A Study in Consciousness is one of 
the most valuable contributions to Theosoph
ical knowledge. More and more, then, we 
are learning in our studies to look at the 
problem of the evolution of an individual less 
from. the standpoint of the Ego in the causal 
body ·and more from that of the Mo;nad. 
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When we regard the individual as the 
Monad, the next inevitable step is to re
cognize the Monad as a fragment of the 
Divine Consciousness of the Logos; and that 
so far as the Logos of the Solar System is. 
concerned, in a mysterious way we live in. 
Him and are a part of Him. That does not 
mean that we have not also our direct road, 
so to say, to the Universal Logos. But, 
putting aside that latter mystery, one thing 
is clear: that, at the stage of evolution where 
we are, we grow by means of the energies 
of the Solar Logos. This process of our 
evolution can be envisaged as a drama which 
the Logos creates for the Monad; it is by 
understanding the drama which the Logos 
so creates that we unfold the Divinity 
within us. 

How does the Logos create for us a drama 
in which we are to be actors, and in the 
performance of which we are to grow into 
the image of the Logos Himse If? This is 
done by the Logos by creating forms. Hence 
there comes into manifestation our universe 
of activity, which is, for us, the solar system. 
The Logos creates in it plane after 'plane; 
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we describe that action as the outpour
ings of the Third Logos and of the Second 
Logos. 

Now, the creation by the Logos of the 
various planes is, viewed froni · one angle 
of vision, a revelation of consciousness, 
because the Logos is, m His essence, 
Supreme Consciousness. When therefore He 
creates a plane, whether it is the Adi 
plane or one lower, that plane is an ex
pre~sion of His consciousness, but veiled. 
If we study what is described in Occult 
Chemistry concerning the formati~m of the 
plane, we shall note that each plane per
sists because the consciOusness of the 
Logos holds it. The " bubbles in Koilon " 
are held by the consciousness of the Logos 
in this or that formation; but if the atten
tion of the Logos were to be relaxed, 
all the planes would cease to be. Further
more, I would mention incidentally-though 
it is important-that the very bubble, 
which is made in the Koilon, is itself a 
manifestation of the consciousness of the 
Univ~rsal Logos. The seven planes within 
the Solar System are therefore fundamentally 

-
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aspects or revelations of the consciousness 
.of the Solar Logos. 

Beginning with the highest, the Adi Plane, 
we find that it is an aspect of the conscious
ness of the Logos; but it is His consciousness 
Veiled. When one veil covers His conscious
ness, we call the result the Adi Plane. Simi
larly, each plane means that one more veil 
is added to His consciousness; so that when 
we descend, for instance, towards the mental 
plane, already four veils-Adi, Anupadaka, 
Nirvanic, Buddhic-have been put over His 
consciousness, and the mental plane is an 
additional fifth veil over that consciOusness. 
The astral plane is the sixth veil, and the 
physical plane the seventh. 

We know already from science that, when 
we deal with matter, matter is after all a 
veil put over force. Every particle of matter 
in reality is a series of forces; matter, as 
substance, does not exist. Matter is a veil 
put over force. In exactly the same way, 
science will in a future day come to the 
discovery that what is calJed force is itself 
a mode of consciousness, a veil over.- con
.scwusness. 
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It is with this truth that we should start 
in Theosophy, for a true understanding of 
everything. In our conception of the Logos 
and of His relation to the seven planes, we 
must start with the axiom that all matter is 
an expression of His consciousness. But since 
there are grades of matter from plane to plane, 
all the planes are modifications of conscious
ness, that is to say, one to seven veils put over 
that primordial consciousness. When, therefore, 
the seven planes are created, we have, from 
one angle, seven types of matter; but from 
another angle, we have seven veils put over 
His consciousness. 

Now into this series of seven worlds, the 
Logos sends the Monad to play his part in 
the great drama; and the drama consists of 
movements by forms made by the Logos. A 
plane is, in reality, a thought-form of the 
Logos; and every object in each plane is 
similarly a thought-form of the Logos. This 
chair in which I am sitting only persists 
because the Logos holds it as a thought
form. 

All .. the experiences, then, which we gam 
m evolution are adventures among the 



6 THE SEVEN VEILS OVER CONSCIOUSNESS 

thought-forms of the Logos. When we con
tact the physical plane and its seeming 
substantiality, in reality we are contacting. 
the thought-forms of the Logos; but they 
are His •thought-forms enveloped in seven: 
veils, physical matter being the last veil. We
play out our drama, then, in the magnificent 
world of the consciousness of the Logos, but 
that consciousness is veiled at various stages. 

From the standpoint that each plane is 
a veil over the consciousness of the Logos, 
each higher plane means that there is one 
veil less. If we have seven veils over the 
consciousness of the Logos when we are on 
the physical plane, then, the moment we begin 
to function in the astral world, we contact 
the consciousness of the Logos with one veil 
less. What I desire specially to emphasize 
is that each world to which we rise in con
sciousness means that we see the nature of the· 
Logos, and the modes o-~' His activities, minus. 
one more veil. 

Into this system of the worlds of veils, we 
make our entrance as Monads to undergo· 
our experiences. Our action in the (lrama 
takes place on the various planes wh~re we 
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can function. On the Monadic plane, we
function as Monads in a way that we cannot 
now fully grasp in our brains; but neverthe.;; 
less we function. On the Monadic plane, 
we observe our Brother Monads. The same 
drama is affecting them and us. 

But there are several modes of obser-ving. 
our Brother Monads. We can, for instance, 
observe them as they function in causal bodies · 
on the mental plane; but for that we must 
ourselves descend to the mental plane. The 
moment we descend to the mental plane, . 
we partake of those veils which have been 
put over the consciousness of the Logos. Our · 
own consciousness becomes veiled when we· 
come to the mental plane; and it is through 
those veils that we look at our Brother Monads· 
who are similarly veiled. When we descend 
to the astral plane, both of us, the observer· 
and the observed, have one more veil over· 
our true nature; and on the physical plane,. 
each of us has seven veils. We look at each 
other, as in the phrase of St. Paul, as "through 
a glass, darkly ". 

Each vehicle, then, which we as Monads . 
put on, means the loss of one dimension, 
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using a mathematical term. Just as a cube 
with its three dimensions, if it is forced to 
work on a plane with only two dimensions, 
loses so to say its three-dimensional quality 
and is only a square, so similarly, the Ego 
in the causal body, when it descends to the 
astral world, has already lost one gamut or 
octave of manifestation of its thoughts and 
feelings. And when it descends to the phys
ical plane into incarnation, it has lost yet 
another octave. The physical embodiment, 
then, of the Monad is relatively small, com
pared to the magnificence which remains on 
higher planes. 

When we come into incarnation we are 
veiled seven times; that means that we have 
to observe the thought-form of the Logos, 
which is the physical world, through those 
seven veils. Our discovery of R eality, our 
liberation, our evolution, call it what you 
will, consists in penetrating through those 
seven veils and seeing R eality as it is with
out them. 

This unfoldment takes place for us in the 
m ain from below upwards. I say "_.in the 
main'', because there must also be pari passu 
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an unfoldment of the Monad from abov~ 

downwards; but of that we know little. In 
the main, then, our evolution consists in 
coming down into matter, and by contact 
with it slowly ridding ourselves of one veil 
after another. 

Let us now look from this standpoint at 
the work that we do. Here we are on the 
physical plane, and to us here all objects
men, animals, plants, mountain ranges and 
seas-all these things appear to be substan
tial, that is, composed of matter. But they 
are in reality the consciousness of the Logos 
covered by veils. Our vision of a person on 
the physical plane, when we look at his face 
or listen to his voice, is a vision of the Divine 
Being who is the Soul's individuality beyond 
the veils. When we look at a person, whether 
he is a total stranger or a bosom friend, we 
are looking at a mystery . In one whom we 
consider a friend, we are able to penetrate 
through certain of the veils which enwrap 
him, and see something of his nature as 
Monad. In one whom we consider a stranger 
we h e:we not yet discovered the way of pierc
ing through his veils to the Monad. On the 
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_physical plane, then, we are all the time deal
ing with objects, whether individuals or things, 
which are seven times veiled. 

When at night we go to the astral plane, 
. our consciousness functions in a realm where 
-one of the seven veils has been cast aside. The 
astral world consciousness brings us, therefore, 

--one stage nearer to reality; at whatever object 
we look, whether it is the tiniest atom or 
the most magnificent of beings> we are looking 
at the consciousness of the Logos with one 
veil less than on the physical plane. Not 

. only that, we ourselves when living in the 
astral world are minus one veil. Whatever 
is the object we observe, our observation 

. of it brings us therefore a step nearer Reality. 
Consider, for instance, the individual who 

lives on the astral plane and from there 
·looks at the physical plane. He is not able 
to see the physical plane in terms of those 
light quanta which affect our retina. He 
sees the physical plane only by the astral 
correspondences of physical light. He sees, 
as we say, the astral counterpart of the 
·physical. Now, the astral counterpay;t and 
the physical object are both thought-forms 
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<Of the Logos. But the astral counterpart has 
this advantage' over the physical, that it is 
characterized by having one veil less of the 
Logos enveloping it. Therefore, along this 
line of theorizing in which I am indulging 
now, an individual by the mere fact that he 
.lives in the astral world, has come one stage 
nearer Reality. Whether he contemplates 
a mountain range or· a sunset or a person, 
he sees each object, which is essentially a 
-thought-f0rm of the Logos, more purely and 
•more clearly, because on that plane all 
rthought-forms of the Logos have one veil 
less than they have on the physical plane. 

Let us continue this manner of thinking 
-one stage further. When we proceed to live 
in the menial world, we are dealing with 
the consciousness of the Logos minus two 
veils; everything that we contemplate there 
-reveals a new quality, because we ourselves 
·as observers have two veils less, and simi
larly each thought-form of the Logos which 
we observe has two veils less. Let me 
:illustrate by a single example. I am wear-
1.ng at. this moment glasses that are colour
less, fo.r it is evening. I see everything as 
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does the normal person. But I am a victim 
of sunstroke, and am liable to sunstroke 
through an abnormal sensitiveness of my 
eyes. I do not, therefore, during the day 
wear glasses with colourless lenses; my usual 
glasses have Crookes A lenses. They are 
supposed to cut down the intensity of the 
sun's rays by seventeen per cent. Unless. 
you knew, you would not notice that they 
were not ordinary lenses. They do, however, 
.cut down 'luminosity; therefore, whenever I 
am to be photographed, I must remove -them 
and put on glass~s with colourless lenses, as. 
otherwise the photograph is slightly darker 
round my eyes. When the sunlight is very 
powerful, as at noori in tropical lands, I 
must, in order to avoid sunstroke, use CrookeS. 
B 2 lenses. They cut off thirty-five per cent 
of the lig_ht; they are almost b lack lenses. 
When I wear. the special lenses, whether A 
orB 2, all the colours are reduced in lumino
sity. Yet I can distinguish red from green, and 
I do not notice that the world is different. 
I get quickly accustomed to the state of 
minus 17 per cent or 35 per cent oflight; I am 
thoroughly at home in my darkened world. 

·------------------------------~---------------~ 
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But the moment I ·take off my B Z lenses 
and put on A 1ense5', I notice at once a differ
ence. There is greater luminosity, though 
the colours are the same. The important 
pojnt to note is that in spite of the very dark 
glasses, the proportions of light and shade, 
and the gradations and variations of colour, 
are undisturbed. But there is no question 
whatsoever that light is more luminous with
out them. I am nearer the true vision of 
nature when I remove Crookes B 2 and put 
on Crookes A glasses. Similarly, when I 
put aside Crookes A glasses and put on a 
pair of plain lenses, I have a more correct 
conception still of what is light and shade, 
and of the true intensities of colour. 

In exactly the same way, the mere fact 
thq.t after death we begin to function in the 
He.aven World means that we have arrived 
two stages nearer Reality, which is the true 
nature of the Logos. It is because we have 
come !WO stages nearer the true na.ture of 
the L?gos that we experience the char ac
teristic quality of the Heaven World. This 
quality has been graphically described 
m th~ Manual on the Heaven World~ 

2 
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The Devadzanic Plane. As I quote you the 
characteristics of the mental plane, I want 
you to note that we are dealing with Reality, 
but R eality minus the two veils of the astral 
and physical worlds. 

THE Buss oF THE HEAVEN-WoRLD 

" This intensity of bliss is the first great idea which 
must form a background to all our conceptions of the 
heaven-life. It is not only that we are dealing with a 
world in which, by its very constitution, evil and sorrow 
are impossible; it is not only a world in which every 
creature is happy; the facts of the case go far beyond 
all that. I t is a world in which every being must, 
from the very fact of his presence there, be enjoying 
the highest spiritual bliss of which he is capable- a 
world whose power of response to his aspirations is 
limited only by his capacity to aspire. 

" Here for the first time we begin to grasp some
thing of the true nature of the great Source of Life; 
here for the first time we catch a far-away glimpse of 
what the Locos must be, and of what He means us 
to be. And when the stupendous reality of it all bursts 
upon our astonished vision, we cannot but feel that, 
with this knowledge of the truth, life can never again 
look to us as it did before. We cannot but marvel at 
the hopeless inadequacy of ,all the worldly man's ideas 
of happiness; indeed, we cannot avoid seeing that most 
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of them are absurdly inverted and impossible of reali
zation, and that for the most part he has actually turned 
his back upon the very &"oal which he is seeking. But 
here at last is truth and beauty, far transcending all 
that ever poet dreamed; and in the light of its surpass
ing glory all other joy seems dim and faint, unreal and 
unsatisfying. 

"Some detail of all this we must endeavour to 
make clear later on; the point to be emphasized for 
the moment is that :this radiant sense, not only of the 
welcome absence of all evil and discord, but of the 
insistent, overwhelming presence of universal joy, is the 
first and most striking sensation experienced by him 
who enters upon the heaven-world. And it never 
leaves him so long as he remains there; whatever work 
he may be doing, whatever still higher possibilities of 
spiritual exaltation may arise before him as he learns 
more of the capabilities of this new world in which he 
finds himself, the strange indescribable feeling of inex
pressible delight in mere existence in such a realm 
underlies all else-this enjoyment of the abounding joy 
of others is ever present with him. Nothing on earth 
is like it, nothing can image it; if one could suppose 
the bounding life of childhood carried up into our 
spiritual experience and then intensified many thousand
fold, perhaps some faint shadow of an idea of it might 
be suggested; yet even such a simile falls miserably 
short of that which lies beyond all words-the tremen
dous spiritual vitality of this celestial world." (C. W. 
Leadbeater). 
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So, when we live in · the Heaven World, 
we look at Reality minus two veils. If 
I have in my Heaven World a friend whom 
I love, I see him minus two veils. As 
I know my friend here below, he and I 
are both veiled. I loved him when on 
earth; but when later after death I .enter 
the Heaven World, then I shall see him 
minus two veils, and he will reveal to 
me certain attributes of himself, which by 
the very nature of the physical plane it 
was impossible for him to reveal in their 
fullness. 

Now, the question has been asked in Theo
sophical studies, whether, when we come 
into the Heaven World, we are not funda
mentally dealing with an illusion, whether 
there is not an illusory quality in Heaven. 
Now, our sense of reality is not dependent 
so much on the plane on which we function, 
as upon our reaction to that plane. This 
evening there was a most wonderful sunset.1 

But how many among the people who crossed 
the bridge felt the sunset's full inspiration? 

1 This was at Adyar. Looking towards the wesi from'verandah 
of the roof of the Headquarters Building. 
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As I gazed at the sunset from the upper bal
cony it awoke in me a deep spiritual realization. 
Did it awaken a similar reali:?ation in the 
pe.ople who crossed the bridge? Probably 
not. The sunset is the same for all, but the 
reaction of each to it is diffet:ent. Probably 
those who crossed the bridge were wrapped 
up in various cocoons of thought and w<!:re 
self-absorbed. So far as the sunset was cqn
cerned, there was no sunset for them, only 
the coming· of night. 

When, then, we consider how an individ
ual approaches Reality, we shall find that if 
he has a friend jn his Heaven World, but 
begins his life there without having develop
ed the ability to penetrate through all the 
veils which envelop his friend, he will see 
his friend in only a partial But if 
this individual is a developed Soul, then, 
when he begins to live in the Heaven Worlcif, 
he begins to discover qmcerning those whom 
he has. with him an intensity of 
and bea,uty which he only dimly felt in them 
when they lived on earth. The Teason is 
that he sees them free of two veils; he finds 
jn them attributes which · it was irppossible 





THE SEVEN VEILS OVER CONSCIOUSNESS 19 

person is to believe something about him that 
is not true. We often say, when a mother 
idealizes her child, that she is utterly foolish 
and wraps herself up in a delusion. But 
what is idealism? 

From what I hold to be the true stand
point, idealism is the ability to penetrate 
the veils, and to see something, first, of the 
Ego, and then something of the Monad. 
However much we may later lose our ideal 
VISIOn, owing to various events that are 
characteristic of the physical plane, the fact 
that we saw the ideal once, means that we 
have thereby come nearer to the conscious
ness of the Logos. In the case of the mother, 
the Logos, too, is thinking of the child as 
the mother sees her child. For, to idealize 
is to think with the Logos. Certainly the 
Logos sees the child as a mischievous child, 
as his detractors see him; but He also sees 
the child as the perfect child revealing 
the Monad. The mother who idolizes her 
child is nearer to the vision of the Logos 
than the child's detractors, for she is seeing 
the child as he is without some of the 
veils.· 
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does not make his Divinity any less. But 
we need to be supermen never to forget the 
Vision of the Spirit, when matter insists on 
claiming our full attention. 

It is the same struggle between light and 
darkness which is referred to in another 
hymn. 

" The roseate hues of early dawn, 
The brightness of the day, 

The crimson of the sunset sky, 
How fast they fade away." 

And yet the truth is that, if we have under
stood what sunsets and sunrises really are, 
as glimpses of the beauty and joyousness of 
Reality, then, when earthly sunset<> and sun
rises fade away, we do not feel any gloom 
enveloping us. For, we have seen the real 
sunset and sunrise, as the Logos sees them 
always. Certainly all things fade away, and 
there are " tears in things ". But if before 
they fade, we penetrate through the veils 
which envelop them, then the vision of the 
Reality which is their · substratum never 
ceases to give us its message of beauty and 
eternity. 







I II 

Ill IV 
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this type is the only safeguard against 
frostbite.) 

If I were a pianist, I could pia y easily 
with my bare hand. I could play with some 
difficulty with a hand wearing a thin cotton 
glove, but certainly I would not be able to 
bring out the delicacy of phrasing which I 
could produce if the hand were without the 
glove. But when the hand is coverec;l by a 
woollen glove as well, the difficulties would 
be even greater, and if the hand is also covered 
by the mitten it would be utterly 
to play distinct note or produce anything 
resembling music. This crude but graphic 
illustration conveys my meaning, which is, 
that as the Ego descends to each succeeding 
plane his faculties are steadily more limited. 

In the reverse phase, when after death the 
Ego drops the physical body, it is like having 
the hand freed (to follow my simile) from 
the heavy mitten. Similarly, when the astral 
body, or the woollen glove, is discarded, the 
hand is freer still, and finally when the mental 
body, the cotton glove, is discarded, the hand 
is perfectly free once more. It is obvious 
that the bare hand has possibilities of 
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revelations in music or of painting or any 
of the arts which are not possible to a hand 
that is "veiled". 

To continue my simile, when a friend in 
Devachan constructs a thought-form of a 
.friend in the shape of the personality of that 
Ego, the Ego of the friend descends to live 
in the thought-form and manifests himself 
through it. The friend reveals many more 
of his attributes and responds to the love 
given to him in a way greater than was ever 
possible for him through his physical or 
astral plane vehicles. 

There is a further mystery, due to the 
utterly incomprehensible nature of the Ego. 
It is that even though a thousand friends of an 
Ego have created a thousand 
of his p ersonality, he descends into every 
one of those thousands and lives there, giving 
to each " Devachanee " all the happiness 
that the Devachanee has planned for. The 
question arises, How can one individual, 
the permanent Ego, reside in a thousand 
thought-forms at one and the same time? 
This is due to the mysterious nature of the 
Ego. To explain this nature, let me take 
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again a simile, the cube. The surface of any 
one of the six sides of .the cube is an equal
sided square. Now, we can. imagine, if we 
have a microtome, that it is possible to slice 
off a thousand squares from the cube. Each 
square · would contain one-thousandth part 
of the substance of the cube, and there would 
be no distinction in nature or.in grade between 
them, as all are parts of the cube. 

In a similar fashion, such is the mysteri-' 
ous nature of the Ego who partakes of the 
Divine Nature, of which he is an inseparable 
part, that just as the Divine Nature can. 
manifest itself in a million myriad forms
in a blade of gra:ss, in a flower, in a tree, in 
a mountain range, in the sinner and the 
saint-similarly the Ego · can "pour himself 
down " into as many thought-forms as are 
created ofhim by his friends in their Devachan. 
· If the thesis which I have so far. tried to 
elucidate is correct- that . the Soul of man 
who functions in a physical body, functions 
through three veils, first, the veil of the mind 
body; added .over it, the veil of the astral 
body; and :then over botQ., the veil of the 
physical body- it. logically follows that the 
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Thoughts, Pure Words, and Pure Deeds. 
The conception of the individual as a Soul 
living in a body is so profound that when 
the final signs of death begin to appear, it 
is recognized that these signs of death are 
the indications of the beginning of impurity. 
Therefore, all who have been attending on 
the dying individual leave him, handing 
over to the care of a speciaJ caste of Zoroas
trians the tending of the body at the final 
stage of death. It is utterly inconceivable 
that there should be any kissing of the face 
or touching of the hand of the body 
which is dying and in which impurity has 
already appeared. While of course there 
would be grief, as is natural, there is no idea 
that the individual has in any way become 
less because he has passed through the gates 
of death. 

Indeed, there is the tradition that the 
Soul of the individual remains for three days 
near his body, and after that period begins 
a journey across a bridge, the Chinvadpool. 
At the middle point of the bridge he meets 
one of two characters. He may meet a 
wonderful maiden who is so lovely that he 
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asks her, "Who art thou? " She replies, 
"I was thy Good Thoughts, Good Words, 
Good Deeds." Then he passes with her 
across the bridge, to live in a state of beati
tude. But it may be that the individual 
whom he meets on the bridge is a hideous 
old hag, and when he asks the same question 
of her, the reply is, " I was thy evil thoughts, 
evil words, evil deeds". Then he is cast from 
the bridge into the hell belqw, and ceases as a 
Soul. Needless to say, Zoroastrians never ima
gine that any one of the faithful, however lax 
in ritual observance, is so wicked as not to 
pass over the bridge. 

In ·China, even today, there is a clear 
recognition that every one who has died, 
particularly the head of the household, is 
still with the family, watching over its in
terests. In the chief room of a Chinese 
house there is an altar where there are the 
" Tablets " of the ancestors, . the names of 
the ancestors, and prominently that of the 
last. In these days there are photographs 
as well. Every day incense sticks are burned 
on the altar. More than this, so strong 
is the idea of the ancestors being still in touch 
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wa$ carved on the walls of the tomb. The 
more educated Egyptians would have been 

• initiated into certain , ceremonies where they 
would have been given ideas about the con
.<iitions beyond the grave. It would appear 
that some mystical .teachings, akin to those 
-of a particular degree in Freemasonry, were 

·tr-anscribed in what is. known as The Book of 
the Dead. With every EgyptiaJ?. mummy of 
man or of woman there are found certain 
-chapters of The Book of the Dead. A very 
long papyrus of this Book of the D11ad, with 

·many sections and many scenes, exists with 
the mummy of Ani in the British Museum. 
In this papyrus we have represented the scenes 
to be enacted after death, where the individual 
is led by the god Anubis before the judgment
seat of the God Osiris, before whom is placed a 
balance, and nearby stands the god Thoth, 
with a tablet upon which he is to write the 
judgment of Osiris. On one of the scales 
of the balance is put a small jar symbolizing 
t he heart of the individual; on the other, a 
feather symbolizing the feather of Truth. If
the top bar of the balance remains horizontal, 
the individual is adjudged fit to live among 
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the blessed dead. He then adds to his name 
that of the God Osiris, so that the individual 
Ani is called after judgment Osiris-Ani. 
Before the judgment, he has narrated what 
is known as the " negative confession ", where
in he repeats, " ·r have not ... I have not ... " 
naming the things which he has not done, 
such as defrauding the widow and her children, 
removing landmarks, and a long list of other 
acts· considered unrighteous by the Egyptians. 
But if at the time of judgment the feather of 
Truth goes up and the heart of the individual 
goes down in the balance, he is condemned 
and he is cast into the mouth of a monster, 
depicted in the . scene, so that he perishes 
.completely and is annihilated. 

In Hinduism the supreme conception con
·cerning the Soul is that it is the absolute In
finite Brahman, or in some way related to 
Brahman. Since Hinduism states the pro
cess of Reincarnation as the mechanism of 
the Soul's liberation to absolute happiness, 
naturally there is not conception that 
the death of the physical body in any way 
.affects the consciousness of the individual, 
as a Soul. The body is cremated, with 
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certain religious rites, and the ashes thrown 
into the sea or into a sacred river. Then,. 
since the individual is still living but may 
be handicapped in certain ways, ceremonies. 
cal1ed shraddha are performed to give the 
individual a peaceful passage to the higher 
life. While there is naturp.lly grief over the 
death of a member of the family, there is not 
the sense of desperation which we shall note in 
connection with the ideas of death in Chris
tianity. 

Like in Hinduism are the ideas of death. 
in Buddhism, which too teaches Reincarna
tion. That religion mentions certain invisi
ble regions, called Devalokas, or worlds of 
the Gods. There '!-re narrated any of 
instances of one who has died as living in 
these Devalokas. Every Bodhisattva before 
incarnating to be a Buddha lives waiting in 
the . Tavatimsa Devaloka, the heaven of the· 
Thirty-Three Gods. One famous incident is. 
in connection with the boy, Chatta Mana
vaka, who at the age of twelve or thirteen 
received from the Lord Buddha certain verses. 
commemorating the Three Gems and the 
Five Precepts. It was a part of the boy's. 
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karma that as he was returning after the 
holidays with a bag of gold to give to his 
teacher, who lived some distance away, he 
should be set upon by robbers and killed. 
The story then narrates that when. the par
ents and relations were notified of the boy's 
death, they all gathered at the place of the 
tragedy and expressed their grief at the catas
trophe. Then the Lord Buddha appeared 
on the scene and called Chatta .back from 
the Heaven World. As he was being killed, 
he had been so full of joy concerning the 
Three Gems and the Five Precttpts given to 
him, that he was unconscious of death, and 
was immediately born into the Devaloka, 
the H eaven World. At the call of the Lord 
Buddha Chatta appeared, with a wonderful 
aura, and was visiole to all. He was ques
tioned -by the Lord concerning what had 
happened, and the boy then narrated in 
verses the incident of his death and then his 
life in the Heaven World. All this gave an 
opportunity to . the Lord to preach a sermon 
to the parents and relations, after which 
Chatta was given permission to return to 
his heavenly abode. We see, therefore, that 
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both in Hinduism and Buddhism ther.e 1s. 
an attitud€! towards death which is in sharp 
contrast to that found.in Christianity. 

For, in Christianity the ideas concerning 
what comes beyond the grave are not only 
vague, but intensely materialistic. .After 
death something mysterious is supposed to 
happen to the consciousness of the individ
ual, so that every faculty of his disappears 
for the time, goes into obscuration, to reap
pear at the Day of Resurrection. In the 
meantime, the individual is regarded as the 
body in the grave, unconscious. We have in 
a famous hymn, often sung as a funeral hymn,. 
the two lines: 

"Father, in Thy gracious keeping, 
Leave we now thy servant sleeping." 

It is this idea of " sleeping ", and under 
the earth, that is so prominent throughout 
Christianity, and again and again where poets. 
dwell on the theme, it is always with the idea 
of " sleeping". Thus, from the poetess,. 
Edna St. Vincent Millay, we have: 

"For rain it hath a friendly sound 
To one who's six feet underground; 
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And scarce the friendly voice or face: 
A grave is such a quiet place." 

Equally graphic is Waiter Savage Landor: 

" Twenty years hence, though it may hap 
That I be call'd to take a nap 
In a cool cell where thunder-clap 

was never heard, 

" There breathe but o'er my arch of grass 
A not too sadly sigh'd 'Alas!' 
And I shall catch, ere you can pass, 

That winged word." 

Perhaps the most ghastly revelation of 
these crude ideas comes in 'five verses of a 
hymn which once were sung by children m 
Sunday School: 

"Within the churchyard, side by side, 
Are many long low graves; 

And some have stones set over them, 
On some the green grass waves. 

"Full many a little Christian child, 
Woman, and man, lies there; 

And we pass near them every time 
When we go in to prayer. 

" They cannot hear our footsteps come, 
They do not see us pass; 

They cannot feel the warm bright sun 
That shines upon the grass. 

• J 
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" They do not hear when the great bell 
I s ringing overhead; 

They cannot rise and come to Church 
With us, for. they are dead. 

" So when the friends we love the best 
Lie in their churchyard bed, 

We must not cry too bitterly 
Over the happy dead." 

What a ghastly idea to present to the minds 
of the children, this of the grave and the 
graveyard, with their comrades who " cannot 
hear our footsteps come, they do not see us 
pass; they cannot feel the warm bright sun 
that shines upon the grass ". 

One Saturday evening after Good Friday, 
as I was listening to a London BBC programme 
during the War; I heard a poem read con
cerning the Crucifixion, with the startling 
line, " Now sleeps the Lord in His stony bed ". 
This seemed to me, and still seems, to be an 
utterly inconceivable conception. Jesus 
Christ was the Son of God, and according to 
the Athanasian Creed, co-equal with the 
Father. Yet He took the form of Jesus and 
in due time began His ministry. He was 
aware of His link with God, for He says, " I 
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.and my Father are one", and also, " My 
Father worketh hitherto, and I work". 

To imagine that after the Crucifixion all 
the great faculties had gone into some kind 
of an obscuration for some thirty-six hours 
and that He was lying unconscious " in His 
stony bed " is, to me, to speak frankly, a 
blasphemy. 

It is here interesting to note that Muham
madanism has always given great reverence 
to Jesus Christ, who is called " Issa, the son 
ofMiriam" (Mary), but never the Son of God. 
He was fully recognized as a Prophet of God, 
in the same line of prophets as Abraham, 
Moses and David, and after Him the Prophet 
-of God was Muhammad. It is utterly in
·Conceivable to the Muslim mind that the 
Universal Godhead, Allah, who created the 
entire universe, could ever have a son. Fur
thermore, there is the constant legend in 
Islam that it was not the Prophet Issa who 
was crucified. It is inconceivable for the 
Muslim to imagine that a Prophet of God 
should ever undergo the indignities ending 
in the Crucifixion, as narrated in the Bibli
cal story. Muslim legend says that it was only 
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a simulacrum, an appearance, that was cruci
fied, but never the Prophet of God, Issa, son 
of Miriam. Every pious Muhammadan 
whenever he menti0ns .the Prophet Issa adds, 
according to tradition, " on whom be peace ". 

All these ideas come into Christianity from. 
Judaism, for the Hebrews had no clear idea 
of any survival after death. During the· 
three years' mission of Jesus Christ, He did 
not dwell upon this topic, for what was more 
urgent in His mission was to denounce the· 
rigid formality of Judaism, where the sancti-· 
monious leaders "buy tithe of mint and' 
anise and cummin, and have omitted the 
weightier matters of the Jaw, judgment, mercy,. 
and faith ". 
· So, when in Christian lands a person dies, 
there is the ghastly conception that the be
loved cannot know of our continuing love for 
him. We may go on grieving for his de-· 
parture, but if we send him love, there is the 
idea that he cannot know of our love, since 
he is " asleep ". To have a firm belief that 
our beloved has gone into some kind of tempo
rary extinction, and that all that remains 
of him is in the grave, is a cause of untoldl 
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grief, and it is all so unnecessary. And further,. 
if only Christians could realize the grief of the 
" departed " when he meets the iron cur-tain 
of conviction that he is " asleep", so that as, 
he tries to pour out his consolation and reaffirm 
his undying love, he is baffled and can but 
suffer in pain. 

Today there is so much proof available to· 
anyone who investigates modern Spiritualism, 
that one can be convinced that death does 
not end the consciousness of a person. It 
is quite true that there are certain disadvan
tages in Spiritualism, for there is no utter 
certainty that the communicating entity is 
indeed the person he claims to be, though he
gives many proofs of events before he died. 
Nevertheless, the idea that at death the 
individual " sleeps " can very quickly be 
discarded, and a more wholesome idea take 
its place. 

While what I have stated concerning the
pronounced materialism of Christianity, identi
fying the physical body so closely with the
Soul and holding that at the death of the body 
the Soul lies in the grave in some form of 
temporary extinction, is true, there is, however, 
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.another phase of Christianity which expresses 
itself in many hymns. In such hymns the 
devotional nature of offering to God or Jesus 
·Christ is so great that many a Christian lives 
in the thought of an eternal communion in 
Heaven with Him. The theme, . in various 
forms, is " Forever with the Lord ". Many a 
·saintly man or woman, when dying, is so 
utterly conscious of this being " Forever with 
the Lord" that there is very little thought of 
lying in a grave under the earth. The intense 
rapture of devotion lifts the consciousness 
.away from the veil of the physical body and 
even that of the astral body, to live in a higher 
state of consciousness. 

It is still the tradition in England in the 
remote parts of the Midland counties, to say 
·of one who has died that " he has gone home ". 
I saw those .very words " who has gone home " 
on a tombstone in the north of London, 
-waiting to be placed at the grave. A noble 
conception regarding death is the following 
that I copied from a tombstone in of 
London: " whom God took home with a mind 
.as pure as. the tablet under which her mortal 
remains are deposited.'' 


































































































