Foreword

It is a privilege and an honor to write this Foreword to a book which seems to me a
significant addition to the publishing history of The Mahatma Letters to A. P. Sinnett,
one of the most important volumes in theosophical literature.

First of all, a tribute must be paid to Vicente Hao Chin, Jr., President of the
Theosophical Society in the Philippines, for his initiative, determination, and the
enormous amount of work he has done in making the volume available.

My contribution to this new edition of the Letters consists of Notes compiled while I
was conducting several terms of study in the subject at the Krotona School of Theosophy
in Ojai, California. These courses completed, it occurred to me that it might be helpful in
promoting a wider study of the Lerters if my class Notes were put in more readable form
and copies sent to several of the major theosophical libraries. This was done.

Among those who received a copy was Vicente Hao Chin, Jr., who immediately felt
that they should be published for a still wider distribution. At the same time, he was
considering the possibility of publishing the Letters in chronological order, rather than
under the topical headings as used in the three editions already available.

Students of the Letters are deeply indebted to George E. Linton for the chronology
which he developed from prolonged study of the original letters in the British Museum
and which was used in the Readers' Guide to the Mahatma Letters to A. P. Sinnett
(George E. Linton and Virginia Hanson, 2nd ed., 1988). Serious study has been made of
a number of previously developed chronologies, but it is believed that this arrangement is
as nearly accurate as it is possible to be.

As every student of the Letters knows, they were seldom dated. A.P. Sinnett, to
whom most of them were addressed, often noted the date of receipt, but even this was
occasionally overlooked, and apparently dates were sometimes inserted after
considerable time had elapsed. Sinnett commented that had it been apparent from the
beginning that the correspondence would develop as it did, he would have kept more
careful records. His wife, Patience Sinnett, kept a diary which ran into 37 volumes over
the years, but unfortunately these volumes have disappeared. It has been speculated that
they may have been destroyed in bombings during World War 1. The letters, themselves,
however, have been kept safely in the British Museum under irrevocable deed. Steps
have been taken to preserve them; also, George Linton has had them microfilmed and
these films are on file in several places, including the headquarters of the American
Section of the Theosophical Society.

A final word of appreciation to Vicente Hao Chin, Jr. is certainly in order. It seems
not too much to hope that this edition will be the most widely used and studied in the
years to come.

VIRGINIA HANSON



Preface to the Chronological Edition

I

The present edition was conceived to respond too a long-felt need of students of the
Mahatma Letters arising from two difficulties: (1) The letters are hard to follow in the
previous editions since the issues and events mentioned in the letters are not in their
proper sequence. The significance of the Mahatmas' words on such issues is therefore
often missed by the reader. (2) The reader is often left in the dark regarding the
circumstances surrounding the letters, in addition to the fact that many names and
references are obscure to the modern reader.

As a result, relatively few theosophists have been encouraged to study the Mahatma
Letters. This is a pity because this is one of the most important theosophical sourcebooks.

The publication of the Reader's Guide to the Mahatma Letters by George Linton and
Virginia Hanson has greatly helped in filling this gap. And we are grateful to both of
them for their valuable efforts. Still, it is cumbersome to read the Mahatma Letters while
constantly referring to one or two other books at the same time. Hence the need for a
chronological edition with annotations.

In this edition, the letters are numbered and arranged according to the probable dates
of receipt. The original numbers are placed alongside the chronological number. Short
annotations have also been added before each letter to acquaint the reader with the events
and circumstances that surround the letter.

These annotations were written by Virginia Hanson, who has devoted years of study
of the Mahatma Letters, and who has written a number of books on the subject, primarily
Masters and Men, the Reader's Guide to the Mahatma Letters (with George Linton), and
Introduction to the Mahatma Letters. In 1986, after many years of handling classes on
the Mahatma Letters, Mrs. Hanson collected her copious notes on the letters and bound
them under the title "Notes on the Mahatma Letters to A.P. Sinnett." The present editor
discussed with her about the use of "Notes" in a chronological edition of the Mahatma
Letters. She strongly supported the idea and gave permission to use any part of her
"Notes" for this purpose. The new footnotes of this edition (identified by a "C-ED." at the
end of each footnote) are also primarily based on the "Notes." Some of them are based on
the Readers' Guide to the Mahatma Letters to A.P. Sinnett compiled by George Linton
and Virginia Hanson. The notes preceding the letters in the Appendices, however, were
supplied by the present editor.

The text of the letters in this edition follows that of the Third Edition of the
Mahatma Letters to A.P. Sinnett (edited by C. Humphreys and E. Benjamin), including
the footnotes. No change has been made except obvious typographical errors (e.g.,
"kowledge" instead of "knowledge", "of couse" instead of "of course"). Other than these,
this edition has faithfully retained all spellings and punctuations of the third edition.

In this edition, the following text formats were adopted:

(a) Letters not written by the Mahatmas are set in sans serif type to distinguish them
from the Mahatma letters. In previous editions, same types were used, which can
sometimes cause confusion.



(b) The Mahatmas occasionally underline certain words in letters written by others.
These are similarly underlined in the present edition, instead of using bold italics as in
previous editions.

(c) The footnotes of the previous editions that refer to letter numbers, pages, or
typestyles were corrected in this edition to conform with the revised format and
pagination of the new edition. These corrections are always placed in brackets.

New appendices have been added here to include all known letters or notes to A.P.
Sinnett or A.O. Hume that were not included in the Mahatma Letters. These are: (a) the
first letter of Mahatma K.H. to Hume, reprinted from Combined Chronology by Margaret
Conger (Theosophical University Press, Pasadena); (b) letters found in Letters from the
Masters of the Wisdom, Series I, edited by C. Jinarajadasa (Theosophical Publishing
House, Adyar), and (c) those found in Letters of H.P. Blavatsky to A.P. Sinnett,
transcribed and compiled by A.T. Barker (Theosophical University Press, Pasadena).

IT
A BRIEF HISTORY OF THE PREVIOUS EDITIONS

After Mr. A.P. Sinnett died in 1921, his Executrix, Miss Maud Hoffman, arranged
with Mr. A. Trevor Barker to edit and publish the Mahatma letters. This came out in
December, 1923, followed by a revised edition in 1926.

In his Preface, Mr. Barker stated:

The reader must bear in mind that with only one or two exceptions none of the
letters were dated by the writers thereof. On many of them, however, the dates and
places of receipt have been noted in Mr. Sinnett's handwriting, and these appear in
small type immediately under the Letter Numbers.

It should be understood that unless otherwise stated:

1. Each letter has been transcribed direct from the original.

2. Every letter was written to A.P. Sinnett.

3. All footnotes are copies of notes which appear in and belong to the letters
themselves, unless signed (Ed.) in which case they have been added by the compiler.

Mr. Barker writes further that "the reader is asked to believe that the greatest care
has been taken in the work of transcription; the whole MS. has been checked word for
word with the originals, and everything possible done to prevent errors. It is however
probably too much to expect that the printed book will contain no mistakes, they are
almost inevitable."

In 1962, a third edition was issued under the joint editorship of Christmas
Humphreys and Elsie Benjamin. The third edition involved a meticulous review of the
transcription of the previous editions. The edition benefited from the invaluable
assistance of Mr. C. Jinarajadasa, the late President of the Theosophical Society, Mr.
James Graham, and Mr. Boris de Zirkoff, compiler of the Collected Writings of H.P.
Blavatsky.

As the present edition is primarily based on the Third Edition, it is necessary to



quote Mr. Humphreys and Ms. Benjamin regarding the basis of their transcription as
contained in the Preface to that edition:

The idea of transcribing the material exactly as it appeared was at once
abandoned. One reason alone sufficed, that Trevor Barker had already made many
corrections in spelling, punctuation and the like, and it was therefore decided to
produce a book of the maximum value to students while remaining faithful to the
thoughts behind the original.

But voices have been loudly raised in the past about changes in later editions of
the works of early Theosophical writers, and it is therefore important to be able to
declare, as is now declared, (a) that in this Work no single word has been added, save
in square brackets to make the sense clear; and (b) that no single word has been
omitted save in a few cases where its presence was an obvious grammatical error.

Mr. Humphreys and Ms. Benjamin also stated that the treatment of the text followed
the following principles:

The spelling of names, places, non-English phrases and the like has been revised,
and attempts made at greater consistency in the use of capital letters and italics.
Quotations from books and of foreign phrases have been corrected where errors have
been found.

No attempt has been made to achieve consistency in the use of diacritical marks.
When used they have been left, but none has been added. The Masters' spelling of
Sanskrit words is sometimes a North Indian variation of the classical spelling, and
the former has not been changed.

There have been many changes in the punctuation. In most cases the corrections
were obvious improvements, and in no case made any possible alteration to the
meaning. Sometimes, however, it was very difficult to understand a sentence until the
addition of a comma, or its removal, suddenly made sense. In those cases such a
change has only been made after all concerned agreed that it was necessary to clarify
the meaning.

As contained in the same Preface, the editors of the third edition also carefully
considered the re-arrangement of the letters in chronological order. They studied six
known chronological arrangements — by Miss Mary K. Neff, Mrs. Margaret G. Conger,
Mrs. Beatrice Hastings, Mr. James Arthur, Mr. G. N. Slyfield and Mr. K. F. Vania —
and decided to abandon the idea due to the divergence in the order of the different lists.
They also decided against including other known letters to Sinnett and Hume since "it
would be difficult to decide where such addition should stop."

The Third Edition left out the appendix of Mr. Barker on the "Mars and Mercury"
controversy, as well as the bulk of the Introduction of Mr. Barker in the first and second
edition, on the grounds that they were primarily comments and had no place in the
compilation.

I



The present editor wishes to thank Mrs. Virginia Hanson for her invaluable role and
support in the preparation of this edition; and to George Linton, Joy Mills, Radha
Burnier, Adam Warcup and Daniel Caldwell for their suggestions and encouragement.
The text was carefully typeset and proofread by Pia Dagusen. She also prepared the new
extensive index of this edition. The text was reviewed and proofread by Eugenia Tayao
and Roselmo Doval-Santos. To them and others who have helped, we express our deep
gratitude.

VICENTE HAO CHIN, JR.
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Introductory Notes

The Mahatma Letters to A. P. Sinnett is considered one of the more difficult texts in
theosophical literature. It touches on many tangled situations and contains many
profound concepts; these are made more abstruse by the fact that, at that time, no
nomenclature had been developed through which the Mahatmas could communicate their
deeply occult philosophy to English-speaking persons. It is, nevertheless, a drama of
tremendous power and insight, a drama of human aspiration, of success and failure. It is
a story in time but its message is timeless, whether we regard it as narrative, as occult
philosophy, or as revelation.

What is a Mahatma?

In an article by H. P. Blavatsky entitled “Mahatmas and Chelas,” (The Theosophist,
July, 1884), she tells us the meaning of the term:

A Mahatma is a personage who, by special training and education, has
evolved those higher faculties and has attained that spiritual knowledge which
ordinary humanity will acquire after passing through numberless series of
incarnations during the process of cosmic evolution, provided, of course, that
they do not go, in the meanwhile, against the purposes of Nature. . .

She goes on into a discussion of what it is that incarnates and how the process is used
as an agent of evolution, resulting in the attainment of Adeptship.

In a letter written to a friend on July 1, 1890, H.P.B. has some other interesting things
to say about Mahatmas:

“They are members of an occult Brotherhood [but] not of any particular school in
India.” This brotherhood, she adds, did not originate in Tibet, and some of its members
live outside of Tibet, but “most of its members and some of the highest are, and live
constantly, in Tibet.”

Then, speaking of the Mahatmas, she says: “They are living men, not ‘spirits’ or even

Nirmanakayasl. .. Their knowledge and learning are immense, and their personal
holiness of life is still greater — still they are mortal men and none of them 1,000 years
old, as imagined by some.”

In a conversation in 1887 with the author Charles Johnston (husband of H.P.B.’s
niece, Vera), when Mr. Johnston asked H.P.B. something about her Master’s age (the
Mahatma Morya), she replied, “My dear, I cannot tell you exactly, for I do not know. But
this I will tell you. I met him first when I was twenty. He was at the very prime of
manhood then. I am an old woman now, but he has not aged a day. He is still in the
prime of manhood. That is all I can say. You may draw your own conclusions.” When
Mr. Johnston persisted and asked whether the Mahatmas had discovered the elixir of life,
she replied seriously: “That is no fable. It is only the veil hiding a real occult process,
warding off age and dissolution for periods which would seem fabulous, so I will not
mention them. The secret is this: for every man there is a climacteric, when he must draw



near to death: if he has squandered his life-powers, there is no escape for him; but if he

has lived according to the law, he may pass through and so continue in the same body

almost indefinitely.”2

How Did the Letters Come to be Written?

The authors of the letters are the Mahatmas Koot Hoomi and Morya, usually
designated simply by their initials.

The Mahatma K.H. was a Kashmiri Brahman, but the time we meet him in the letters,
he was a monk of the Gelugpa or “Yellow Hat” division of Tibetan Buddhism. He refers
to himself in the letters as a “Cis- and Trans-Himalayan cave-dweller.” H.P.B. says in
Isis Unveiled that Cis-Himalayan is a very ancient Aryan doctrine, sometimes called
Brahmanical, but really having nothing to do with Brahmanism as we now understand it.
Trans-Himalayan is a Tibetan esoteric doctrine, pure, or “old Buddhism.” Both Cis- and
Trans-Himalayan come from one source originally — the universal Wisdom Religion.

The name “Koot Hoomi” is a mystical name which he instructed H.P.B. to use in
connection with the correspondence with A.P. Sinnett. He spoke and wrote French and
English fluently.

There are statements in theosophical literature to the effect that the Mahatma K.H.
was educated in Europe. He was familiar with European ways and European thinking. He
was most erudite and occasionally wrote passages of great literary beauty.

The Mahatma Morya was a Rajput prince — the Rajputs being the ruling caste of

northern India at the time. He was “a giant, six feet eight, and splendidly built; a superb

type of manly beauty.” 3

Well known is the fact of the establishment of the Theosophical Society in New York
in 1875. In 1879, the two principal founders of the Society, H.P. Blavatsky and Col.
Henry Steel Olcott, moved the headquarters of the Society to Bombay, India and, in
1882, to Adyar, Madras, in southern India, where it remains.

There was in India at the time a very fine, educated English gentleman named Alfred
Percy Sinnett. He was editor of The Pioneer, a leading English newspaper published in
Allahabad. He became interested in the philosophy being expounded by the two
Theosophists and was curious about the remarkable happenings that seemed to be taking
place wherever H.P.B. was.

On February 25, 1879, nine days after the founders arrived in Bombay, Sinnett wrote
to Col. Olcott expressing a desire to become acquainted with him and H.P.B. and stating
that he would be willing to publish any interesting facts about their mission in India.

On February 27, 1879, Olcott replied to this letter. Thus began what Olcott terms “a
most valuable connection and gratifying friendship.” The founders were invited to visit
the Sinnetts in Allahabad, which they did in December of 1879. There the Sinnetts joined
the Theosophical Society, and the founders met other visitors who were to play some part
in the affairs of the Society: A.O. Hume and his wife Moggy, from Simla, and Mrs. Alice
Gordon, wife of Lt. Col. W. Gordon of Calcutta.

The following year, the founders visited the Sinnetts at their summer home in Simla,
at that time the summer capital of India. There they became better acquainted with the
Humes and their daughter, Marie Jane (usually called Minnie). Hume’s consuming



hobby was ornithology and he maintained an ornithological museum in his large home,
which he called Rothney Castle, on Jakko Hill in Simla; he also published a periodical
on ornithology which he called “Stray Feathers.” Professionally he had been for some
time an influential member of the Government.

It was at Simla that the events took place which eventually led to the letters published
in the volume, The Mahatma Letters to A.P. Sinnett. H.P.B. performed some amazing
phenomena which she attributed to the Mahatmas with whom she was in more or less
constant psychic contact. Sinnett was convinced of the genuineness of these phenomena,
and in his book The Occult World he was at great pains to stress their authenticity.

He was also of a practical and scientific turn of mind, and he wished to know more
about the laws which governed these manifestations. Specifically, he wished to know
about those powerful beings whom H.P.B. called “Masters” and claimed were
responsible for the phenomena. He asked her if it would be possible for him to get in
touch with them and receive instructions from them.

H.P.B. told him that it was doubtful but said she would try. She first approached her
own Master, the Mahatma Morya, with whom she was primarily linked through the
occult training she had undergone earlier in Tibet, but he refused point blank to have
anything to do with such an undertaking. (Later, however, he took over the
correspondence for several months under very special circumstances.)

Apparently H.P.B. tried several others without success. Finally, the Mahatma Koot
Hoomi agreed to undertake a limited correspondence with Sinnett.

Mr. Sinnett addressed a letter “To the Unknown Brother” and gave it to H.P.B. to
transmit. As a matter of fact, he was so eager to argue his case convincingly that he wrote
a second letter before he received a reply to the first one. Then followed the remarkable
series of letters which went on for several years and which, among other far-reaching
results, eventually found their way into the published volume.

VIRGINIA HANSON

! One who no longer incarnates but who has chosen to renounce Nirvana until the
end of the Manvantara in order to help the struggling pilgrims still on earth.

2 Collected Writings, Vol. VIIL p. 392.
3 Collected Writings, Vol. VIIL P.399.
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Guide to Reading
the Chronological Edition

This electronic edition contains the complete text and illustrations of the printed version
of The Mahatma Letters to A.P. Sinnett, Chronological Edition. The text is divided into
letters, without pagination, and the footnotes are therefore at the end of the letter, rather
than each page.

The following are suggestions to make full use of the electronic edition:

1. To search for any word, click on the button SEARCH and type the word on the
appropriate space, and press Enter.

2. In searching for any term or word, it is suggested that an asterisk be placed after the
word to include variants of the word. For example, when “avatar*” is entered, its
search will include “avatars” or “avatara.” When “Dhyan*” is typed, it will include
“Dhyani” “Dhyanis” or “Dhyans.”

3. Some letters refer to previous letters, or numbered questions in previous letters (such
as 93A and 93B). To be able to simultaneously read both letters, you may open
another Mahatma Letter program and adjusting both windows so that each one
occupy half of the screen. Then you can read two letters or two portions of the
Mahatma Letters at the same time.

Below is a guide to the format of text.
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THE MAHATMA LETTERS

Letter No. 1 (ML-1) October 17, 1880

In The Occult World, (pp. 81-83) Sinnett explains what he wrote in his first
letter to the Mahatma and why he wrote it. In spite of his conviction of the
genuineness of the phenomena performed by H.P.B. during the summer of 1880
at Simla, he felt that they were not always surrounded by the necessary
safeguards and that it would not be very difficult for any thoroughgoing skeptic
to cast doubt on their validity. He was eager to have some phenomenon produced
which would, as he expressed it, “leave no opening for even the suggestion of
imposture.” He wondered whether the “Brothers” themselves might not always
realize the necessity for rendering their test phenomena unassailable in every
minor detail.

So, Sinnett decided that in his first letter to the Mahatma, he would suggest a
test which he was sure would be absolutely fool-proof and which could not fail to
convince the most profound skeptic. This was the simultaneous production in
Simla (in the presence of the group there) of one day’s editions of the London
Times and The Pioneer.

At that time, London and India were at least a month apart by all means of
communication other than telegraph, and it would obviously have been
impossible for the entire contents of the Times to have been telegraphed to India
in advance of its publication in London, and to appear in print in India at the
same time that it appeared in print in London. Further, such a project could not
have been undertaken without the whole world knowing about it.

After he had written the letter and delivered it to H.P.B., a day or so passed
before he heard anything about its fate. Finally, H.P.B. told him he was to have
an answer. This so encouraged him that he sat down and wrote a second letter,
feeling that perhaps he had not made his first letter quite strong enough to
convince his correspondent. After the lapse of another day or so, he found on his
writing table, one evening, his first letter from the Mahatma K.H. It answered
both of his letters.

Received Simla about October 15th, 1880.

Esteemed Brother and Friend,

Precisely because the test of the London newspaper would close the mouths of
the skeptics — it is unthinkable. See it in what light you will — the world is yet in
its first stage of disenthralment if not development, hence — unprepared. Very
true, we work by natural not supernatural means and laws. But, as on the one hand
Science would find itself unable (in its present stafe) to account for the wonders
given in its name, and on the other the ignorant masses would still be left to view



the phenomenon in the light of a miracle, everyone who would thus be made a
witness to the occurrence would be thrown off his balance and the results would be
deplorable. Believe me, it would be so — especially for yourself who originated the
idea, and the devoted woman who so foolishly rushes into the wide open door
leading to notoriety. This door, though opened by so friendly a hand as yours,
would prove very soon a trap — and a fatal one indeed for her. And such is not
surely your object?

Madmen are they, who, speculating but upon the present, wilfully shut their
eyes to the past when made already to remain naturally blind to the future! Far be
it from me, to number you with the latter — therefore will I endeavour to explain.
Were we to accede to your desires know you really what consequences would follow
in the trail of success? The inexorable shadow which follows all human innovations
moves on, yet few are they who are ever conscious of its approach and dangers.
What are then to expect they who would offer the world an innovation which,
owing to human ignorance, if believed in, will surely be attributed to those dark
agencies the two-thirds of humanity believe in and dread as yet? You say — half
London would be converted if you could deliver them a Pioneer on its day of
publication. I beg to say that if the people believed the thing true they would kill
you before you could make the round of Hyde Park; if it were not believed true, the
least that could happen would be the loss of your reputation and good name, — for
propagating such ideas.

The success of an attempt of such a kind as the one you propose, must be
calculated and based upon a thorough knowledge of the people around you. It
depends entirely upon the social and moral conditions of the people in their bearing
on these deepest and most mysterious questions which can stir the human mind —
the deific powers in man and the possibilities contained in nature. How many, even
of your best friends, of those who surround you, who are more than superficially
interested in these abstruse problems? You could count them upon the fingers of
your right hand. Your race boasts of having liberated in their century the genius so
long imprisoned in the narrow vase of dogmatism and intolerance — the genius of
knowledge, wisdom and freethought. It says that in their turn ignorant prejudice
and religious bigotry, bottled up like the wicked Jin of old, and sealed up by the
Solomons of science, rests at the bottom of the sea and can never, escaping to the
surface again, reign over the world as it did in days of old; that the public mind is
quite free, in short, and ready to accept any demonstrated truth. Aye; but is it
verily so, my respected friend? Experimental knowledge does not quite date from
1662, when Bacon, Robert Boyle and the Bishop of Rochester transformed under
the royal charter their “Invisible College’ into a Society for the promotion of
experimental science. Ages before the Royal Society found itself becoming a reality
upon the plan of the ‘“Prophetic Scheme” an innate longing for the hidden, a
passionate love for and the study of nature had led men in every generation to try

and fathom her secrets deeper than their neighbours did. Roma ante Romulum fuit1
— is an axiom taught to us in your English schools. Abstract enquiries into the most
puzzling problems did not arise in the brain of Archimedes as a spontaneous and

hitherto untouched subject, but rather as a reflection of prior enquiries in the same



direction and by men separated from his days by as long a period — and far longer

— than the one which separates you from the great Syracusan.2 The vril of the
“Coming Race” was the common property of races now extinct. And, as the very
existence of those gigantic ancestors of ours is now questioned — though in the
Himavats, on the very territory belonging to you we have a cave full of the skeletons
of these giants — and their huge frames when found are invariably regarded as
isolated freaks of nature, so the vril or Akas — as we call it — is looked upon as an
impossibility, a myth. And, without a thorough knowledge of Akas, its combinations
and properties, how can Science hope to account for such phenomena? We doubt
not but the men of your science are open to conviction; yet facts must be first
demonstrated to them, they must first have become their own property, have
proved amenable to their own modes of investigation, before you find them ready to
admit them as facts. If you but look into the Preface to the “Micrographia” you will
find in Hooke’s suggestions that the intimate relations of objects were of less
account in his eyes than their external operation on the senses — and Newton’s fine
discoveries found in him their greatest opponent. The modern Hookeses are many.
Like this learned but ignorant man of old your modern men of science are less
anxious to suggest a physical connexion of facts which might unlock for them many
an occult force in nature, than to provide a convenient “classification of scientific
experiments”; so that the most essential quality of an hypothesis is not that it
should be true but only plausible — in their opinion.

So far for Science — as much as we know of it. As for human nature in general,
it is the same now as it was a million of years ago: Prejudice based upon selfishness;
a general unwillingness to give up an established order of things for new modes of
life and thought — and occult study requires all that and much more —; pride and
stubborn resistance to Truth if it but upset their previous notions of things, — such
are the characteristics of your age, and especially of the middle and lower classes.
What then would be the results of the most astounding phenomena, supposing we
consented to have them produced? However successful, danger would be growing
proportionately with success. No choice would soon remain but to go on, ever
crescendo, or to fall in this endless struggle with prejudice and ignorance Killed by
your own weapons. Test after test would be required and would have to be
furnished; every subsequent phenomenon expected to be more marvellous than the
preceding one. Your daily remark is, that one cannot be expected to believe unless
he becomes an eye-witness. Would the lifetime of a man suffice to satisfy the whole
world of skeptics? It may be an easy matter to increase the original number of
believers at Simla to hundreds and thousands. But what of the hundreds of millions
of those who could not be made eye-witnesses? The ignorant — unable to grapple
with the invisible operators — might some day vent their rage on the visible agents
at work; the higher and educated classes would go on disbelieving as ever, tearing
you to shreds as before. In common with many, you blame us for our great secrecy.
Yet we know something of human nature, for the experience of long centuries —
aye, ages — has taught us. And we know, that so long as science has anything to
learn, and a shadow of religious dogmatism lingers in the hearts of the multitudes,
the world’s prejudices have to be conquered step by step, not at a rush. As hoary



antiquity had more than one Socrates so the dim Future will give birth to more
than one martyr. Enfranchised science contemptuously turned away her face from
the Copernican opinion renewing the theories of Aristarchus Samius, who
“affirmeth that the earth moveth circularly about her own centre” years before the
Church sought to sacrifice Galileo as a holocaust to the Bible. The ablest
mathematician at the Court of Edward VI —Robert Recorde — was left to starve
in jail by his colleagues, who laughed at his Castle of Knowledge, declaring his
discoveries ‘“vain phantasies.” Wm. Gilbert of Colchester — Queen Elisabeth’s
physician — died poisoned, only because this real founder of experimental science
in England has had the audacity of anticipating Galileo; of pointing out
Copernicus’ fallacy as to the “third movement,” which was gravely alleged to
account for the parallelism of the earth’s axis of rotation! The enormous learning of
the Paracelsi, of the Agrippas and the Dee’s was ever doubted. It was science which
laid her sacrilegious hand upon the great work “De Magnete”, “The Heavenly
White Virgin” (Ak~s) and others. And it was the illustrious ‘“Chancellor of England
and of Nature”” — Lord Verulam-Bacon — who having won the name of the Father
of Inductive Philosophy, permitted himself to speak of such men as the
above-named as the “Alchemicians of the Fantastic philosophy.”

All this is old history, you will think. Verily so; but the chronicles of our
modern days do not differ very essentially from their predecessors. And we have
but to bear in mind the recent persecutions of mediums in England, the burning of
supposed witches and sorcerers in South America, Russia and the frontiers of Spain
— to assure ourselves that the only salvation of the genuine proficients in occult
sciences lies in the skepticism of the public: the charlatans and the jugglers are the
natural shields of the “adepts.” The public safety is only ensured by our keeping
secret the terrible weapons which might otherwise be used against it, and which, as
you have been told became deadly in the hands of the wicked and selfish.

I conclude by reminding you that such phenomena as you crave, have ever been
reserved as a reward for those who have devoted their lives to serve the goddess
Saraswati — our Aryan Isis. Were they given to the profane what would remain for
our faithful ones? Many of your suggestions are highly reasonable and will be
attended to. I listened attentively to the conversation which took place at Mr.
Hume’s. His arguments are perfect from the standpoint of exoteric wisdom. But,
when the time comes and he is allowed to have a full glimpse into the world of
esotericism, with its laws based upon mathematically correct calculations of the
future — the necessary results of the causes which we are always at liberty to create
and shape at our will but are as unable to control their consequences which thus
become our masters — then only will both you and he understand why to the
uninitiated our acts must seem often unwise, if not actually foolish.

Your forthcoming letter I will not be able to fully answer without taking the
advice of those who generally deal with the European mystics. Moreover the
present letter must satisfy you on many points you have better defined in your last;
but it will no doubt disappoint you as well. In regard to the production of newly
devised and still more startling phenomena demanded of her with our help, as a
man well acquainted with strategy you must remain satisfied with the reflection



that there is little use in acquiring new positions until those that you have already
reached are secured, and your Enemies fully aware of your right to their
possession. In other words, you had a greater variety of phenomena produced for
yourself and friends than many a regular neophyte has seen in several years. First,
notify the public of the production of the note, the cup and the sundry experiments

with the cigarette papers, and let them digest these.” Get them to work for an
explanation. And as except upon the direct and absurd accusation of deceit they
will never be able to account for some of these, while the skeptics are quite satisfied
with their present hypothesis for the production of the brooch — you will then have
done real good to the cause of truth and justice to the woman who is made to suffer
for it. Isolated as it is, the case under notice in the Pioneer becomes less than
worthless — it is positively injurious for all of you — for yourself as the Editor of
that paper as much as for anyone else, if you pardon me for offering you that which
looks like advice. It is neither fair to yourself nor to her, that, because the number
of eye-witnesses does not seem sufficient to warrant the public attention, your and
your lady’s testimony should go for nothing. Several cases combining to fortify
your position as truthful and intelligent witness to the various occurrences, each of
these gives you an additional right to assert what you know. It imposes upon you
the sacred duty to instruct the public and prepare them for future possibilities by
gradually opening their eyes to the truth. The opportunity should not be lost
through a lack of as great confidence in your own individual right of assertion as
that of Sir Donald Stewart. One witness of well known character outweighs the
evidence of ten strangers; and if there is anyone in India who is respected for his
trustworthiness it is — the Editor of the Pioneer. Remember that there was but one
hysterical woman alleged to have been present at the pretended ascension, and that
the phenomenon has never been corroborated by repetition. Yet for nearly 2,000
years countless milliards have pinned their faith upon the testimony of that one
woman — and she not over trustworthy.

TRY — and first work upon the material you have and then we will be the first
to help you to get further evidence. Until then, believe me, always your sincere
friend,

KooT’ HOOMI LAL SINGH.

1 “Rome existed before Romulus founded it.” — C-ED.
2 Archimedes. — C-ED.

3 The description of these phenomena will be found in The Occult World: the note on p. 54,
the cup on p. 58, and the brooch on p. 68. — C-EbD.



Letter No. 2 (ML-2) Rec. Oct. 19, 1880

The first letter received from the Mahatma K.H. was written from Toling
Monastery, a relatively short distance over the border in Tibet. When the second
was written (or precipitated), the Mahatma had left Toling Monastery and was
somewhere in the Kashmir Valley on his way to consult with the Mahachohan
about a letter he had received from A.O. Hume.

As explained by Sinnett in The Occult World (90-91), Hume had read the
first letter from the Mahatma and, becoming enthused with the possibilities of
such a correspondence, decided to write to K.H. himself. In that letter he offered

to give up everything and go into seclusion if only he could be trained in

occultism so that he could return to the world and demonstrate its realities.!

After receiving the Mahatma’s first letter, Mr. Sinnett wrote to him again,
saying in effect that the European mind was less intractable than K.H. had
represented it, and setting forth some of the “terms” under which he would be
willing to work for the cause of the Masters. He also made a suggestion, which
he and Hume had devised, that a separate branch of the Theosophical Society
should be formed, to be called the Anglo-Indian Branch, not to be subject in any
way to H.P.B. and Col. Olcott, but connected directly with the Brotherhood, with
the Mahatmas giving their instructions and teachings directly to the members of
the branch. It seems that Hume also, in his letter to the Mahatma, had argued for
this suggestion.

Received Simla, October 19th, 1880.

Much Esteemed Sir and Brother,

We will be at cross purposes in our correspondence until it has been made
entirely plain that occult science has its own methods of research as fixed and
arbitrary as the methods of its antithesis physical science are in their way. If the
latter has its dicta so also has the former; and he who would cross the boundary of
the unseen world can no more prescribe how he will proceed than the traveller who
tries to penetrate to the inner subterranean recesses of L.’Hassa — the blessed,
could show the way to his guide. The mysteries never were, never can be, put within
the reach of the general public, not, at least, until that longed for day when our
religious philosophy becomes universal. At no time have more than a scarcely
appreciable minority of men possessed nature’s secret, though multitudes have
witnessed the practical evidences of the possibility of their possession. The adept is
the rare efflorescence of a generation of enquirers; and to become one, he must
obey the inward impulse of his soul irrespective of the prudential considerations of
worldly science or sagacity. Your desire is to be brought to communicate with one
of us directly, without the agency of either Mad. B. or any medium. Your idea
would be, as I understand it, to obtain such communications either by letters — as
the present one — or by audible words so as to be guided by one of us in the



management and principally in the instruction of the Society. You seek all this, and
yet, as you say yourself, hitherto you have not found “sufficient reasons” to even
give up your “modes of life”’ directly hostile to such modes of communications. This
is hardly reasonable. He who would lift up high the banner of mysticism and
proclaim its reign near at hand, must give the example to others. He must be the
first to change his modes of life; and, regarding the study of the occult mysteries as
the upper step in the ladder of Knowledge must loudly proclaim it such despite
exact science and the opposition of society. “The Kingdom of Heaven is obtained by
force” say the Christian mystics. It is but with armed hand, and ready to either
conquer or perish that the modern mystic can hope to achieve his object.

My first answer covered, I believed, most of the questions contained in your
second and even third letter. Having then expressed therein my opinion that the
world in general was unripe for any too staggering proof of occult power, there but
remains to deal with the isolated individuals, who seek like yourself to penetrate
behind the veil of matter into the world of primal causes, i.e., we need only consider
now the cases of yourself and Mr. Hume. This gentleman also, has done me the
great honour to address me by name, offering to me a few questions and stating the
conditions upon which he would be willing to work for us seriously. But your
motives and aspirations being of diametrically opposite character, and hence —
leading to different results, I must reply to each of you separately.

The first and chief consideration in determining us to accept or reject your
offer lies in the inner-motive which propels you to seek our instructions, and in a
certain sense — our guidance. The latter in all cases under reserve — as I
understand it, and therefore remaining a question independent of aught else. Now,
what are your motives? I may try to define them in their general aspect, leaving
details for further consideration. They are (1) The desire to receive positive and
unimpeachable proofs that there really are forces in nature of which science knows
nothing; (2) The hope to appropriate them some day — the sooner the better, for
you do not like to wait — so as to enable yourself — (a) to demonstrate their
existence to a few chosen western minds; (b) to contemplate future life as an
objective reality built upon the rock of Knowledge — not of faith; and (c) to finally
learn — most important this, among all your motives, perhaps, though the most
occult and the best guarded — the whole truth about our Lodges and ourselves; to
get, in short, the positive assurance that the ‘“Brothers” — of whom everyone hears
so much and sees so little — are real entities, not fictions of a disordered,
hallucinated brain. Such, viewed in their best light appear to us your “motives” for
addressing me. And in the same spirit do I answer them, hoping that my sincerity
will not be interpreted in a wrong way or attributed to anything like an unfriendly
spirit.

To our minds then, these motives, sincere and worthy of every serious
consideration from the worldly standpoint, appear — selfish. (You have to pardon
me what you might view as crudeness of language, if your desire really is that which
you profess — to learn truth and get instruction from us — who belong to quite a
different world from the one you move in.) They are selfish because you must be
aware that the chief object of the T.S. is not so much to gratify individual



aspirations as to serve our fellow men; and the real value of this term “selfish,”
which may jar upon your ear, has a peculiar significance with us which it cannot
have with you; therefore, and to begin with, you must not accept it otherwise than
in the former sense. Perhaps you will better appreciate our meaning when told that
in our view the highest aspirations for the welfare of humanity become tainted with
selfishness if, in the mind of the philanthropist, there lurks the shadow of desire for
self benefit or a tendency to do injustice, even when these exist unconsciously to
himself. Yet, you have ever discussed but to put down the idea of a universal
Brotherhood, questioned its usefulness, and advised to remodel the T.S. on the
principle of a college for the special study of occultism. This, my respected and
esteemed friend and Brother — will never do!

Having disposed of ‘“personal motives,” let us analyze your ‘“terms’ for helping
us to do public good. Broadly stated these terms are — first: that an independent
Anglo-Indian Theosophical Society shall be founded through your kind services, in
the management of which neither of our present representatives shall have any
voice; and second, that one of us shall take the new body ‘“under his patronage,” be
“in free and direct communication with its leaders,” and afford them ‘“direct proof
that he really possessed that superior knowledge of the forces of nature and the
attributes of the human soul which would inspire them with proper confidence in
his leadership.” I have copied your own words, so as to avoid inaccuracy in defining
the position.

From your point of view then, those terms may seem so very reasonable as to
provoke no dissent; and, indeed, a majority of your countrymen — if not of
Europeans — might share that opinion. What, will you say, can be more reasonable
than to ask that teacher — anxious to disseminate his knowledge, and pupil —
offering him to do so, should be brought face to face and the one give the
experimental proofs to the other that his instructions were correct? Man of the
world, living in, and in full sympathy with it, you are undoubtedly right. But the
men of this other world of ours, untutored in your modes of thought, and who find
[it] very hard at times to follow and appreciate the latter, can hardly be blamed for
not responding as heartily to your suggestions as in your opinion they deserve. The
first and most important of our objections is to be found in our Rules. True, we
have our schools and teachers, our neophytes and shaberons (superior adepts), and
the door is always opened to the right man who knocks. And we invariably welcome
the new comer; only, instead of going over to him he has to come to us. More than
that; unless he has reached that point in the path of occultism from which return is
impossible, by his having irrevocably pledged himself to our association, we never
— except in cases of utmost moment — visit him or even cross the threshold of his
door in visible appearance.

Is any of you so eager for knowledge and the beneficent powers it confers as to
be ready to leave your world and come into ours? Then let him come; but he must
not think to return until the seal of the mysteries has locked his lips even against the
chances of his own weakness or indiscretion. Let him come by all means, as the
pupil to the master, and without conditions; or let him wait, as so many others
have, and be satisfied with such crumbs of knowledge as may fall in his way.



And supposing you were thus to come — as two of your own countrymen have
already — as Mad. B. did, and Mr. O. will; supposing you were to abandon all for
the truth; to toil wearily for years up the hard steep road, not daunted by obstacles,
firm under every temptation; were to faithfully keep within your heart the secrets
entrusted to you as a trial; had worked with all your energy and unselfishly to
spread the truth and provoke men to correct thinking and a correct life — would
you consider it just, if, after all your efforts, we were to grant to Mad. B. or Mr. O.
as “outsiders’ the terms you now ask for yourselves? Of these two persons one has
already given three-fourths of a life, the other six years of manhood’s prime to us,
and both will so labour to the close of their days, though ever working for their
merited reward, yet never demanding it, nor murmuring when disappointed. Even
though they respectively could accomplish far less than they do, would it not be a
palpable injustice to ignore them as proposed in an important field of Theosophical
effort? Ingratitude is not among our vices, nor do we imagine you would wish to
advise it. . ..

Neither of them has the least inclination to interfere with the management of
the contemplated Anglo-Indian Branch, nor dictate its officers. But, the new
society, if formed at all, must (though bearing a distinctive title of its own) be, in
fact, a Branch of the Parent body as is the British Theosophical Society at London,
and contribute to its vitality and usefulness by promoting its leading idea of a
Universal Brotherhood, and in other practicable ways.

Badly as the phenomena may have been shown, there have still been — as
yourself admit — certain ones that are unimpeachable. The “raps on the table
when no one touches it,” and the ‘‘bell sounds in the air’’ have, you say, ‘“always
been regarded as satisfactory,” etc., etc. From this, you reason that good “‘test
phenomena” may easily be multiplied ad infinitum. So they can — in any place
where our magnetic and other conditions are constantly offered; and where we do
not have to act with and through an enfeebled female body in which, as we might
say, a vital cyclone is raging much of the time. But, imperfect as may be our visible
agent — and often most unsatisfactory and imperfect she is — yet she is the best
available at present, and her phenomena have for about half a century astounded
and baffled some of the cleverest minds of the age. If ignorant of “journalistic
etiquette” and the requirements of physical science, we still have an intuition of the
effects of causes. Since you have written nothing about the very phenomena you
properly regard as so convincing we have the right to infer that much precious
power may be wasted without better results. By itself the “brooch” affair is — in
the eyes of the world — completely useless, and time will prove me right. Your kind
intention has entirely failed.

To conclude: we are ready to continue this correspondence if the view given of
occult study as above suits you. Through the ordeal described, each of us, whatever
his country, or race, has passed. Meanwhile, hoping in the best — yours faithfully
as ever

KoOoT’ HOOMI LAL SINGH.



! For the reply of Mahatma K.H. to Hume, see Appendix I of this book. — C-ED.



Letter No. 3A (ML-3A) Rec. Oct. 20, 1880

Mr. Sinnett had been asking for some direct evidence of occult phenomena,
and he was extremely eager for some kind of immediate personal contact with the
Mahatma K.H.

I saw K.H. in astral form on the night of 19th of October, 1880 — waking up for a moment but
immediately afterwards being rendered unconscious again (in the body) and conscious out of the body in
the adjacent dressing-room where I saw another of the Brothers afterwards identified with one called
“Serapis” by Olcott, — “the youngest of the chohans.”

The note about the vision came the following morning, and during that day, the 20th, we went for a
picnic to Prospect Hill, when the “pillow incident” occurred.

My Good “Brother,”

In dreams and visions at least, when rightly interpreted there can hardly be an
“element of doubt.” ... I hope to prove to you my presence near you last night by
something I took away with me. Your lady will receive it back on the Hill. I keep no
pink paper to write upon, but I trust modest white will do as well for what I have to
say.

KoOT’ HOOMI LAL SINGH.



Letter No. 3B (ML-3B) Rec. Oct. 20, 1880

The Mahatma knew that the Sinnetts and guests and some friends were
planning a picnic that day on the top of a nearby hill. Just before leaving for the
picnic, Sinnett wrote a note to the Mahatma and gave it to H.P.B. to transmit.

While the group was eating the picnic lunch, H.P.B. suddenly seemed to be
listening to something unheard by the rest of them. Then she told them that the
Master was asking where they would like to find the object which he had taken
away with him the night before.

Sinnett emphasizes in The Occult World that he had not told H.P.B. about
this experience of the night before or of the note which he had found on the hall
table. There had been no conversation with her about it at all. Further, she had
not been out of his sight — or that of Mrs. Sinnett’s — until the party left for the
picnic. In fact, she had been with Mrs. Sinnett in the drawing room all morning
because she had been told occultly to go there and stay. She had grumbled about
it (as she never hesitated to grumble when told to do something which she did not
understand), but she obeyed.

At the picnic, after she had repeated the Mahatma’s question, she took no
part in the conversation, nor did she make any suggestion concerning where they
might ask to find the object.

Quite spontaneously, Mr. Sinnett, after a moment’s reflection, said he would
like to find this object inside a cushion against which one of the ladies was
leaning. He comments in The Occult World that, in view of their previous
experience, a more natural choice might have been a tree, or buried in the earth,
but his eye fell on the cushion and it seemed to him this might be a good selection.

Mrs. Sinnett immediately said, “Oh no, let it be inside my pillow!” Mr.
Sinnett realized that this was an excellent choice, since he knew the pillow had
been with her in the drawing room all morning and thus not out of her sight.

H.P.B. then asked the Mahatma, by her own methods, whether that would
do, and received an affirmative reply. Thus it is seen that there was complete
liberty of choice and nothing could have been planned in advance.

Patience Sinnett was told to put the pillow under her rug, which she did with
her own hands. After about a minute H.P.B. said the pillow could be opened. She
had not been near it or touched it in any way.

Opening the pillow was no easy matter. Sinnett did it with his penknife,
which took quite a while, as the pillow was securely sewn all around and had to
be cut stitch by stitch. When one side of the cover was ripped open, it was found
that there was still another case in which the feathers were stuffed. This, too, was
sewn around all the edges.

Finally, the pillow was open, and Patience searched among the feathers. The
first thing she found was a small 3-cornered note in the Mahatma’s familiar
script (Letter No. 3B [ML-3B]). While Sinnett was reading it she searched
further through the feathers and found the brooch referred to in the note — the



object which the Mahatma had taken away during the previous night (called
Brooch No. 2 to differentiate it from an earlier phenomenon in which a brooch
lost by Mrs. Hume was recovered. See The Occult World, pp. 68-92).

This brooch was one belonging to Patience Sinnett; it was very old and
familiar. She usually left it on her dressing table when it wasn’t being worn.
Interestingly enough, it now bore the Mahatma’s initials.

The reference to “the difficulty you spoke of last night” indicates that the
Mahatma had listened to the dinner-table conversation the previous evening in
which Sinnett had expressed concern about the interchange of letters after H.P.B.
left Simla.

My “Dear Brother,”

This brooch, No. 2, is placed in this very strange place simply to show to you
how very easily a real phenomenon is produced and how still easier it is to suspect
its genuineness. Make of it what you like even to classing me with confederates.

The difficulty you spoke of last night with respect to the interchange of our
letters I will try to remove. One of our pupils will shortly visit Lahore and the
N.W.P. and an address will be sent to you which you can always use; unless, indeed,
you really would prefer corresponding through — pillows. Please to remark that
the present is not dated from a “Lodge” but from a Kashmir valley.

Yours, more than ever,
KoOoT’ HOOMI LAL SINGH.



Letter No. 3C (ML-3C) Rec. Oct. 20, 1880

Before leaving the picnic, Sinnett wrote a few lines of thanks to the Mahatma
and gave the note to H.P.B. He and Mrs. Sinnett went on ahead, so that he had
no idea when or how she disposed of this note. He was still feeling a bit
disappointed that the Mahatma had not replied to his note written before the
party left for the picnic.

However, that evening, when the Sinnetts and their guests sat down to
dinner, Sinnett unfolded his napkin and Letter No. 3C fell out of it. The reference
to his being disappointed refers, of course, to that earlier note and K.H. explains
why it was unnecessary to answer it.

The “amorous Major” mentioned at the end of the note was Major Philip D.
Henderson. He was present on the occasion of the cup and saucer phenomenon
and helped dig them out of the ground. He joined the T.S. on that day, his
membership certificate being produced phenomenally on the spot. However, the
next day he became suspicious and resigned, thereafter joining H.P.B.’s critics.

A few words more: why should you have felt disappointed at not receiving a
direct reply to your last note? It was received in my room about half a minute after
the currents for the production of the pillow-d~k had been set ready and in full
play. And — unless I had assured you that a man of your disposition need have
little fear of being ‘fooled” — there was no necessity for an answer. One favour I
will certainly ask of you, and that is, that now that you — the only party to whom
anything was ever promised — are satisfied, that you should endeavour to disabuse
the mind of the amorous Major and show to him his great folly and injustice.

Yours faithfully,
KoOT’ HOOMI LAL SINGH.



Letter No. 4 (ML-143) Rec. Oct. 27, 1880

This is a very short letter and one of the few in the volume where both sides
of the correspondence are shown.

Col. Olcott and H.P.B. had left Simla on October 21 for Amritsar and a tour
of northwest India. The Sinnetts returned to Allahabad, their permanent
residence, on October 24.

The test phenomenon of the pillow incident seemed to Mr. Sinnett so perfect
that, before he left Simla, he wrote a short note asking the Mahatma whether he
wished the story to be described in The Pioneer. The reply was received after the
Sinnetts had reached Allahabad.

The Mahatma approved publication of the story “on account of our much
ill-used friend” (H.P.B.) who had been subject to a great deal of adverse
criticism following publication of the story of Brooch No. 1. And also as the
result of another incident involving overzealousness on Col. Olcott’s part, to be
discussed later.

Sinnett says in The Occult World that the people who had flooded the Press
with their comments (he calls them “simple comments”, meaning, obviously,
“stupid comments” for some of them were ridiculously far-fetched; he mentions a
number of them) had nothing to say about the “pillow incident.”

Would you wish the pillow phenomenon described in the paper? | will gladly follow
your advice.

Ever yours,
A. P. SINNETT.

It certainly would be the best thing to do, and I personally would feel sincerely
thankful to you on account of our much ill-used friend. You are at liberty to
mention my first name if it will in the least help you.
KOoOT HOOMI LAL SINGH.



Letter No. 5 (ML-4) Rec. Nov. 3, 1880

Olcott thought Sinnett should immediately publish reports of all the Simla
phenomena in The Pioneer. When this didn’t happen, he wrote an article entitled
“A Day with Madame Blavatsky” in which he described some of these
phenomena. In this article he mentioned the names of several prominent
Englishmen who had been present on these occasions. He sent the story to
Bombay, to Damodar Mavalankar, who was in charge of headquarters during
the absence of the founders, to be reproduced and circulated among local
members of the Theosophical Society.

Unfortunately, the Times of India somehow got hold of a copy and published
it, along with some abusive comments. Damodar wrote a protest which the Times
refused to publish. However, the Bombay Gazette did publish a sharp rejoinder
by H.P.B.

The persons whose names Col. Olcott had mentioned in his article were
extremely embarrassed and unhappy about the publicity, and of course the whole
thing boomeranged on H.P.B. She became frantic and sent a call for help to the
Mahatma K.H. She and the Colonel were in Amritsar at the time.

At this time, the Mahatma K.H. was en route — in his physical body —
through Ladakh on his return from a visit to the Mahachohan to consult with him
concerning some developments mentioned in the first paragraph of Letter No. 5
(ML-4) as well as about the letter which he (K.H.) had received from Hume.
When he heard H.P.B.’s frantic cry for help, he decided to change his route and
go to see her.

Meanwhile, before Sinnett left Simla, he sent a registered letter to H.P.B. at
Amritsar, to be forwarded to the Mahatma K.H. (This was in addition to the short
note about the “Pillow Incident” which is chronologically Letter No. 4
(ML-143).)

H.P.B. received the registered letter on Oct. 27 and sent it on to K.H. by
occult means as soon as she received it; the time was fixed by the postal register
as 2:00 p.m. The Mahatma K.H. was on board a train (in what is now Pakistan)
en route to see her.

He received the letter at 2:05 p.m. near Rawalpindi. At the next station
(Jhelum) he got off the train, went into the telegraph office, and wrote out a
telegram of acknowledgment to Sinnett, which was, of course, dated and filed by
the telegraph agent.

The Master also instructed H.P.B. to return to Sinnett the envelope in which
the letter had been received, which showed the date and time of the registration.
At first, Sinnett could not understand why he was to save this old envelope but
save it he did, and later he saw the connection: the date and time of the letter’s
registration and the date and time of the sending of the telegram showed that the
letter could not have reached him by other than occult means. Later, the
Mahatma asked Sinnett to get the handwritten copy of the telegram, which



Sinnett finally did, and it is among the Mahatma Letters in the British Museum.
Thus Sinnett was made aware that H.P.B. had managed a very quick
transmission of his letter across some hundreds of miles.

Thus, it seems, the Mahatma K.H. was willing to give Sinnett another bit of
proof of his existence, and something of his powers. The whole incident is one of
the most convincing pieces of evidence anywhere in the literature.

Apparently received 5th November.

Madam and Colonel O. arrived at our house, Allahabad, on December the 1st, 1880. Col. O. went to
Benares on the 3rd — Madam joined him on the 11th. Both returned to Allahabad on 20th and stayed until
28th.

Amrita Saras,1 Oct. 29.

My Dear Brother,

I could assuredly make no objection to the style which you have kindly
adopted, in addressing me by name, since it is, as you say the outcome of a personal
regard even greater than I have as yet deserved at your hands. The
conventionalities of the weary world, outside our secluded “Ashrams,” trouble us
but little at any time; least of all now, when it is men not ceremony-masters, we
seek, devotion, not mere observances. More and more a dead formalism is gaining
ground, and I am truly happy to find so unexpected an ally in a quarter where,
hitherto there have not been too many — among the highly educated classes of
English Society. A crisis, in a certain sense, is upon us now, and must be met. I
might say two crises — one, the Society’s, the other for Tibet. For, I may tell you in
confidence, that Russia is gradually massing her forces for a future invasion of that
country under the pretext of a Chinese war. If she does not succeed it will be due to
us; and herein, at least we will deserve your gratitude. You see then, that we have
weightier matters than small societies to think about; yet, the T.S. must not be
neglected. The affair has taken an impulse, which, if not well guided, might beget
very evil issues. Recall to mind the avalanches of your admired Alps, that you have
often thought about, and remember that at first their mass is small and their
momentum little. A trite comparison you may say, but I cannot think of a better
illustration, when viewing the gradual aggregation of trifling events, growing into a
menacing destiny for the Theos. Soc. It came quite forcibly upon me the other day
as I was coming down the defiles of Kouenlun — Karakorum you call them — and
saw an avalanche tumble. I had gone personally to our chief to submit Mr. Hume’s
important offer, and was crossing over to Ladakh on my way home. What other
speculations might have followed I cannot say. But just as I was taking advantage
of the awful stillness which usually follows such cataclysm, to get a clearer view of
the present situation and the disposition of the “mystics’ at Simla, I was rudely
recalled to my senses. A familiar voice, as shrill as the one attributed to Saraswati’s
peacock — which, if we may credit tradition, frightened off the King of the Nagas
— shouted along the currents “Olcott has raised the very devil again! . .. The
Englishmen are going crazy. . . . Koot Hoomi, come quicker and help me!” — and in
her excitement forgot she was speaking English. I must say, that the “Old Lady’s”



telegrams do strike one like stones from a catapult!

What could I do but come? Argument through space with one who was in cold
despair, and in a state of moral chaos was useless. So I determined to emerge from
the seclusion of many years and spend some time with her to comfort her as well as
I could. But our friend is not one to cause her mind to reflect the philosophical
resignation of Marcus Aurelius. The fates never wrote that she could say: “It is a
royal thing, when one is doing good to hear evil spoken of himself.” ... I had come
for a few days, but now find that I myself cannot endure for any length of time the
stifling magnetism even of my own countrymen. I have seen some of our proud old
Sikhs drunk and staggering over the marble pavement of their sacred Temple. I
have heard an English-speaking Vakil declaim against Yog Vidya and Theosophy,
as a delusion and a lie, declaring that English Science had emancipated them from
such “degrading superstitions,” and saying that it was an insult to India to
maintain that the dirty Yogees and Sannyasis knew anything about the mysteries of
nature; or that any living man can or ever could perform any phenomena! I turn
my face homeward to-morrow.

The delivery of this letter may very possibly be delayed for a few days, owing to
causes which it will not interest you for me to specify. Meanwhile, however, I have
telegraphed you my thanks for your obliging compliance with my wishes in the
matters you allude to in your letter of the 24th inst. I see with pleasure, that you
have not failed to usher me before the world as a possible ‘“‘confederate.” That

makes our number ten,2 I believe? But I must say, that your promise was well and
loyally fulfilled. Received at Amritsar on the 27th inst., at 2 p.m., I got your letter
about thirty miles beyond Rawalpindi, five minutes later, and had an
acknowledgment wired to you from Jhelum at 4 p.m., on the same afternoon. Our
modes of accelerated delivery and quick communications are not then, as you will
see, to be despised by the Western world, or even the Aryan, English-speaking and

skeptical Vakils.?

I could not ask a more judicial frame of mind in an ally than that in which you
are beginning to find yourself. My Brother, you have already changed your attitude
toward us in a distinct degree: what is to prevent a perfect mutual understanding
one day!

Mr. Hume’s proposition has been duly and carefully considered. He will, no
doubt, advise you of the results as expressed in my letter to him. Whether he will
give our “modes of action” as fair a trial as yourself — is another question. Our
Maha (the “Chief’) has allowed me to correspond with both of you, and even — in
case an Anglo-Indian Branch is formed — to come some day in personal contact
with it. It now depends entirely on you. I cannot tell you more. You are quite right
as to the standing of our friends in the Anglo-Indian world having been materially
improved by the Simla visit; and, it is also true, though you modestly refrain from
saying so, that we are mainly indebted to you for this. But quite apart from the
unlucky incidents of the Bombay publications, it is not possible that there should be
much more at best than a benevolent neutrality shown by your people toward ours.
There is so very minute a point of contact between the two civilisations they
respectively represent, that one might almost say they could not touch at all. Nor



would they but for the few — shall I say eccentrics? — who, like you, dream better
and bolder dreams than the rest; and provoking thought, bring the two together by
their own admirable audacity. Has it occurred to you that the two Bombay
publications, if not influenced, may at least have not been prevented, by those who
might have done so, because they saw the necessity for that much agitation to effect
the double result of making a needed diversion after the Brooch Grenade, and,
perhaps, of trying the strength of your personal interest in occultism and
theosophy? I do not say it was so; I but enquire whether the contingency ever
presented itself to your mind. I have already caused it to be intimated to you that if
the details given in the stolen letter had been anticipated in the Pioneer — a much
more appropriate place, and where they would have been handled to better
advantage — that document would not have been worth anyone’s while to purloin
for the Times of India, and therefore no names would have appeared.

Colonel Olcott is doubtless “out of time* with the feelings of English people” of
both classes; but nevertheless more in time with us than either. Him we can trust
under all circumstances, and his faithful service is pledged to us come well, come ill.
My dear Brother, my voice is the echo of impartial justice. Where can we find an
equal devotion? He is one who never questions, but obeys; who may make
innumerable mistakes out of excessive zeal but never is unwilling to repair his fault
even at the cost of the greatest self-humiliation; who esteems the sacrifice of comfort
and even life something to be cheerfully risked whenever necessary; who will eat
any food, or even go without; sleep on any bed, work in any place, fraternise with
any outcast, endure any privation for the cause. . . . I admit that his connection with
an A.lL. Branch would be ‘““an evil” — hence, he will have no more to do with it than
he has with the British (London Branch). His connection will be purely nominal,
and may be made more so, by framing your Rules more carefully than theirs; and
giving your organization such a self-acting system of Government as would seldom
if ever require any outside interference. But to make an independent A.L.B., with
the self-same objects, either in whole or a part, as the Parent Society and with the
same directors behind the scenes would be not only to de