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An Understanding Heart

By Sarah Belle Dougherty

Gottfried de Purucker, Leader of the Theosophical Society from 1929 to 1942, presented a message of love, hope, and brotherhood, based on a fuller understanding of man and the universe. In his illuminating description of the nature and structure of solar, planetary, and human beings, he sought to inspire his hearers and readers to recognize their true position in the great sweep of life, and act accordingly. Purucker insisted that truth can be known, that by striving to broaden our insight and become "at first nobly human, and finally godlike," we can come to know ourselves and the cosmos in relative fullness -- with the horizon of our further possibilities stretching into the infinite distance.

For G. de Purucker the universe is a living organism. Life and consciousness are everywhere, each particle or galaxy a consciousness-center with spiritual and psychological dimensions and a growing capacity for individual will. There are no absolutes -- whether of perfection, divinity, good, or evil -- only evolving beings on an endless continuum of development. He rejected the concept of "chance," considering it no more than an admission of ignorance. Surrounding conditions result from the interplay of countless imperfect con- sciousnesses using their varying degrees of free will, all linked in the resulting web of cause and effect that they together have woven.

Because the universe as an entity is a self-consistent whole, one of Purucker's favorite tools is analogy. By grasping the fundamental principles involved, we can apply insights gained about one scale of life to others. His writings encourage us to exercise our inner powers and judgment by trying to discover answers for ourselves. Even though our conclusions may be flawed, spiritual faculties grow only with use. As finite beings addressing infinite subjects, our understanding will never be complete. However, we can and will know more as we become more, for in essence we are one with the heart of the universe.

In this process of human growth, Purucker emphasized particularly the "understanding heart." This phrase does not imply sentimentality, but rather an illumining of the understanding by the intuitive and spiritual core of our being, and a purifying of the emotions by realization of our oneness with all. The understanding heart is wise, universal in its love, skillful in judgment, capable of a direct vision of truth combined with compassionate awareness. Here the heart does not stand opposed to the intellect. When asked whether the heart and ethics should be more emphasized in theosophy, he replied that

The need of ethics and the need of more heart in our work is perennially true. It will always be so. But there is an equal, and an equally perennial, need for an emphasis of the intellectual side. The two must unite and become one; and it is foolish to say: No intellect and only ethics; or, No ethics and only intellect. The first makes a man a gentle fool. The second makes of man an ungentle demon. Combined they make the real man. -- Studies in Occult Philosophy, p. 440 

Our flowering as complete human beings under the influence of the highest within us forms the basis of his approach.

This Special Issue presents a few highlights of Gottfried de Purucker's life, work, and re-presentation of the ancient wisdom. Those who wish a more extensive view are encouraged to delve into his writings and discover the man and his ideas for themselves. 

(From Sunrise magazine, April/May 2000; copyright © 2000 Theosophical University Press) 



Gottfried de Purucker: A Biographical Sketch

By Sarah Belle Dougherty

Gottfried de Purucker, Leader of the Theosophical Society from 1929 to 1942, revivified the Society's public work and sought to promote brotherhood in the theosophical movement. His greatest contribution, however, was his elucidation of the concepts found in H. P. Blavatsky's writings.

One of a family of seven, Hobart Lorenz Gottfried von Purucker was born in Suffern, New York, on January 15, 1874. In 1881-2, while the family was living in Texarkana, Texas, he came down with a severe case of typhoid fever, and his doctor actually declared him dead at one point. In 1888 the family settled in Switzerland, where he continued studying under his father and various tutors, as well as at such schools as the College de Geneve. Speaking of his early life and education, G. de Purucker remarked:

I was destined for the church by my father, who was a clergyman of the Anglican communion, and pastor of the American church in Geneva. My father taught me Greek; he taught me Hebrew; he had teachers for me in other languages. Living in a French-speaking country, of course I spoke French; my mother being an American, of course I spoke English; my father being a German, of course I spoke German. I was also taught Italian and Spanish. I was likewise taught Anglo-Saxon. . . . When I was about fourteen years old, I remember translating, as a Christmas gift 

for my father, the entire Greek New Testament, and he said it was very well done. . . . When I was seventeen I translated from the Hebrew the book of Genesis, as a birthday gift to my father. -- The Theosophical Forum, Sept. 15, 1929, p. 10 

But even as a young man he was looking for something more:

when I was a boy I used to go to church. In fact, I had to go to church. I used to sit in the pew, unless indeed I sat in a chorister's seat, because I had to sing, too. I used to sit in one of the pews and look around and study the faces of the people; and I wondered what was the matter with everybody. They indeed seemed to be kindly, courteous people, sitting there 'on the job' -- a sort of duty which some of them seemed to like and some of them didn't seem to like; and I had an instinct that something was either wrong with me or wrong with the system. . . .

Then, when I grew older and began to read a little of certain Oriental literature that fell to my hand, I realized that the instinct of my soul had been a true one; and after that, as I sat in the pew in church and looked around, I saw something which seemed to me new in the faces of my fellows. Oh, the spiritual hunger, the yearning, the unsatisfied yearning for light, that met my eyes! They were doing something more than merely being 'on the job.' They wanted truth. They wanted consolation. They wanted vision -- and found it not. -- Questions We All Ask (orig. ed.) 2:513-14 

After coming across a translation of the Upanishads, he began to study Sanskrit. By 18 he knew he did not want to enter the church, and decided instead to leave school to travel in the United States.
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G. de Purucker, 1892

Sometime in his late teens, whether in Europe or America, he encountered a book on theosophy which "startled" him:

I saw high thinking! I felt that there was more in this book than what an agnostic had seen. My years of study and reading of the literatures of the world -- ancient literatures especially -- had taught me to recognise ancient truth when I saw it. I was fascinated with something that I had always known in my heart; and it was this, that there has always existed, and that there exists today, a band, a company, a society, an association, of noble Sages, great Seers, "Wise Men of the East," as this book called them. -- The Theosophical Forum, Sept. 15, 1929, p. 11 

Its effect on him was profound:

my heart awoke, as my brain had awaked before. But now, from a study of the Theosophical literature, my heart awaking, I began to realize what there was, not only in me, but in my fellows; and I said to myself: Hereafter my life is consecrate to what I know to be the truth. No man can live unto himself alone; no man can tread the pathway -- the still, small, old pathway -- of the spiritual Self within him, alone. -- Questions We All Ask 2:514 

After a few months in New York, he traveled to California, where he worked on various ranches, finally settling in San Diego County. One evening in 1892 he attended a theosophical lecture there; the next day he visited the local theosophical library, and

from that day to this I have studied Theosophy daily, meditated upon it in the silence of the night time; and the more I think and the more I reflect, the more I see in it. . . . [It] took one human being out of unhappiness into a happiness which passeth the understanding of any man or woman who has not experienced it as I have . . . -- The Theosophical Forum, Sept. 15, 1929, p. 11 

On August 16, 1893, Purucker joined The Theosophical Society, and in 1894 he met William Q. Judge, then Vice-President of the TS. At the San Diego Lodge he organized a class on The Secret Doctrine, "moderating and guiding the studies of the members, most of whom were considerably older than he" (Fountain-Source of Occultism, p. vi). Another young man, Abbott Clark, remembered him as "modest & retiring & keeping himself well out of sight but diligently at work. All day at the [TS] library, in a far corner of the lecture hall, he studied Sanskrit & the Secret Doctrine." Out on a walk together, Purucker pointed across the bay "to that bold and barren headland & said that on the crest of Point Loma we should build a great international Theosophical, educational institution where the sublime philosophy of the Wisdom Religion would be again established on earth for the benefit of all future generations. All this was before Mme. Tingley was known or began her work." (Abbott Clark, "History of Theosophy in San Diego," November 1934, TS Archives, Pasadena.)

In 1895 Purucker returned to Europe. There in September 1896 he met Katherine Tingley while she was in Geneva on her first world tour:

I never shall forget the effect that the great Theosophical Teacher produced on me -- an impression of strength, reserve power, compassion, and of a mind that looked through one. I was instantly and strongly drawn to her. Our conversation lasted for an hour or more, during the course of which she invited me to accompany her party on their tour. To my lasting regret, I felt obliged to refuse. I now wish that I had accepted her invitation. It would have meant my immediate union with the Theosophical forces. -- The Theosophical Forum, Sept. 15, 1929, p. 11-12 

At this meeting he provided information instrumental in obtaining the site of the future International Headquarters at Point Loma, California (for more details, see "Rebirth of the Mysteries" by W. T. S. Thackara, Sunrise, Apr/May 1998).

In 1897-8 he traveled extensively in South America, returning to Geneva via New York in early 1899. He then spent several years in Paris, where in 1899-1900 he worked on the editorial staff of the Paris Daily Messenger. As he wrote in a letter to H. N. Stokes on July 21, 1931,

all my early life, up till nearly thirty, was passed in the whirl of social and diplomatic and literary and artistic circles, in Geneva, Paris, and other European capitals and big cities. I hated this life, as you can imagine, and when the word came to me from the "Bosses" to pack up and go to Point Loma into years of retirement and training, I felt like a prisoner released from jail, and going home.

Katherine Tingley had moved the Society's International Headquarters from New York City to Point Loma in 1900, and in 1903 Purucker joined the headquarters staff, working closely with Mrs. Tingley. In 1903-4 he accompanied her on her second world tour, visiting Europe, Egypt, Japan, and several other Oriental countries. He also accompanied her to Europe in 1908, 1912, and 1926. He took part in controversies with local clergymen, and acted in the dramas she presented in the Greek Theater. He was appointed to the executive committee which administered the Society's activities while she was absent on her numerous tours. Working in the editorial department, he was chief assistant editor of her principal magazine, after July 1911 titled The Theosophical Path, and oversaw new editions of Isis Unveiled and The Secret Doctrine.
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G. de Purucker, Katherine Tingley, and Iverson L. Harris, Jr. in Italy, 1912

At Mrs. Tingley's request he gave lectures on theosophy, both publicly and to her private students. Between 1924 and 1927, for example, he gave a series of lectures to one of her esoteric groups on H. P. Blavatsky's Secret Doctrine. His task, he explained to his audience, was to bring out the book's esoteric aspects and touch "if possible, upon every main doctrine therein contained," so as to "produce a record and interpretation of its teachings which all minds can understand." These lectures were later printed as Fundamentals of the Esoteric Philosophy. In 1927 he gave a series of talks on "Theosophy and Modern Science" broadcast live over San Diego radio station KFSD, which were later printed in two volumes (condensed in 1941 into the one-volume Man in Evolution).

Beginning in 1913 he taught at the School of Antiquity, and also at Theosophical University after its founding in 1919. There he held the Chair in Hebrew and Sanskrit, and received a doctorate in literature in 1921. Many of the headquarters staff continued to address him as "Professor" after he became leader of the Theosophical Society.

After heading the TS for over 30 years, Mrs. Tingley died at Visingso, Sweden, on July 11, 1929, from injuries sustained in a car accident in Germany on May 31. Officials announced on July 26 that G. de Purucker had assumed the offices of Leader of the Universal Brotherhood and Theosophical Society and of Outer Head of the Esoteric Section (ES). A newspaper reporter describes him at this time:

Frankly and freely he answered questions relating to the Society, and, when the queries stopped, he volunteered additional facts. No questions were too personal for frank answers.

A man of great scholastic attainment, Dr. de Purucker had no hesitation in employing what purists might term slang when he felt that such would make his meanings clearer. He was, in fact, rather of a revelation to one who had thought Theosophy and its principles a closely guarded citadel of silence.

Clad in a gray suit, with brown oxfords and brown socks, pinstriped shirt and semi-soft collar, Dr. de Purucker looked far different from what one might imagine a Theosophical Leader would appear. Iron gray hair fences the wide brow of the scholar and the blue eyes, while alive with intelligence, did not yesterday appear to be the eyes of anyone but a man keenly interested in his work and eager that the world know more of it. Clean-shaven, his face has the stamp of determination, softened by the thoughtful expression of the scholar. Over all he was the host, eager that his visitor be pleased and satisfied. He even lighted and smoked a cigaret as he talked, to remove any feeling of restraint that might exist. -- The San Diego Union, Aug. 3, 1929 

He began his administration by writing several General Letters addressed jointly to members of the Society and Esoteric Section: "it is a communion of hearts and of minds rather than a dissemination of knowledge of official matters which it is my great desire to achieve in writing these General Letters" (Third General Letter, October 21, 1929). In his First General Letter, written July 29, Purucker enthusiastically outlined his vision for the future. He assured the membership that HPB's teachers "are still working with the Society both inner and outer, and for it. . . . their interest in and love for the lofty work for human redemption which they inaugurated in founding our Society with its various sections, has in no wise diminished, but has increased."

As Mrs. Tingley's successor, he sought to carry out plans and hopes for the future that she had discussed with him over the years, and more particularly before leaving in April on her last trip to Europe. The most important of these was to bring the Society and the ES "more directly in line with the policy originated by H. P. B.," both in the teachings which he would give out, and in the method and form of promulgating them:

Many of our members perhaps have realized intuitively that practically the entire work of Katherine Tingley was one of mystic training, preparing the members both in heart and mind to receive the deeper, more mystic, more esoteric doctrines which the Theosophical philosophy comprises, and which even H. P. B. could give out only in part, for the members then were not ready, because they were not prepared . . .

In line with this objective, Dr. de Purucker announced in an August 12 bulletin that he had changed the name of the Society from "The Universal Brotherhood and Theosophical Society" back to "The Theosophical Society," which "was one of K. T.'s dearest wishes, expressed to me only a few short weeks before she passed into her unutterable Peace" (Second General Letter, Sept. 1, 1929).

Of critical importance in this "New Theosophic Era," he stressed, was the greatest possible increase in membership. He called on members to use all their creativity in this effort, and urged them to form local centers (lodges) instead of remaining isolated members-at-large as had been the case generally for the preceding 25 years. "Where two or three are gathered together in the proper Theosophic spirit of devotion and unquenchable energy, there is the Buddhic Splendor working with you, and you can, if you will, become channels for receiving it in full flood" (Third General Letter). Lodges began to form immediately. Because of this organizational expansion, he proposed changes to the TS Constitution which would give National Sections and Lodges almost complete autonomy. These and other changes were adopted at the Constitutional Convention held at Point Loma on December 5, 1929.

To foster interest in theosophy, Dr. de Purucker encouraged increased children's work, both through the Lotus-Circles -- work with children under 14 years of age -- and the Raja-Yoga School and Academy (soon renamed the Lomaland School). He also began a new children's monthly, The Lotus-Circle Messenger. In a related move, Mrs. Tingley's William Q. Judge Clubs for men and boys over 14 and H. P. Blavatsky Clubs for women and girls over 14 were reorganized as Theosophical Clubs, retaining separate men's and women's sections. The Raja-Yoga Messenger became Lucifer, the official Club magazine. Soon people of all ages were encouraged to join, and these groups acted as introductory theosophical associations until 1936, when they once again became youth clubs.

In his First General Letter Dr. de Purucker informed the members about his promise to Mrs. Tingley to change The Theosophical Path back to magazine format after a short experiment with newspaper size. It became a strictly theosophical magazine, as a monthly until July 1932, then as a quarterly. And in order to "weld the members into a closer unity," Judge's Theosophical Forum was immediately revived as a members' monthly filled with news, announcements, questions and answers, and selected documents from the Society's archives. In January 1936 these two magazines and Lucifer were consolidated into an enlarged Theosophical Forum, which continued publication until March 1951. Dr. de Purucker called on the members to do everything in their power to increase the circulation of theosophical publications, and exhorted them to "Declare yourselves boldly to be Theosophists, Fishers of the Souls of Men, and furthermore to be laborers in the great Cosmic Work of all time" (Second General Letter).

Secretary General Joseph H. Fussell in a letter to the membership dated February 10, 1930, summed up the themes of G. de Purucker's administration in three of his sayings:

Love is the Cement of the Universe.
Learn to Forgive. Learn to Love.
Each One of You is an Incarnate God. Be it!

These are the watchwords of the new era: the heart of the teachings of Theosophy. . . . We can take them so closely home to our hearts and make them the keynotes of our own lives, that they shall become a power to transform the life of the world. -- The Theosophical Forum, March 15, 1930, p. 13 

To bring his message personally to a wide audience, Purucker traveled in the United States and abroad whenever he could, spending considerable time in Europe. His first US-European lecture tour in 1931 lasted six months. 
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GdeP, Joseph H. Fussell, Elsie V. Savage, 
Visingso, Sweden, August 1931

From September 1932 to October 1933 he transferred the official and secretarial staffs of the TS and ES to the outskirts of London, England, setting up the International Headquarters there while he carried on intensive work in Europe. He also visited Europe from August to October, 1937.
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Oakley House, Bromley Common, Kent, England; International Headquarters 1932-3

One of Dr. de Purucker's primary themes was an attempt to establish good will among the members of the various theosophical organizations. Since H. P. Blavatsky's death in 1891 the theosophical movement had splintered into over twenty organizations, some larger, some very small. Many members of groups which had parted company -- often with intensely held differences and personal acrimony -- continued to feel bitterness, disapproval, and even enmity toward one another. This situation flew in the face of the prime object of promoting universal brotherhood. In the autumn of 1929 Purucker discussed with his staff trying to bring together the various factions of the theosophical movement on a basis of brotherhood and mutual respect, and in March 1930 he announced publicly what became known as the Fraternization Movement. He encouraged members to establish friendly relations with theosophists of other organizations and to undertake joint local activities. He subsequently invited officials and prominent members of several theosophical organizations to a convention in 1931 commemorating the centenary celebration of HPB's birth (see his speech, "Brotherhood in the Theosophical Movement"). Other meetings followed in the 1930s and '40s. While Purucker did not achieve his goal in full, ill-feeling among members of various theosophical groups lessened, laying foundations for the future.

Theosophical literature also received much emphasis in Purucker's administration. Besides the periodicals, Theosophical University Press continued to publish works by H. P. Blavatsky, W. Q. Judge, and others, along with selected Eastern philosophical classics and a new set of introductory manuals. Two large publishing projects stand out, though neither was completed in Dr. de Purucker's lifetime: The Complete Writings of H. P. Blavatsky and the Encyclopedic Theosophical Glossary.

Beginning in 1924, staff member Boris de Zirkoff collected as much of HPB's published material as he could, largely completing work on documents from 1874-79 by the summer of 1929. He then brought up with Dr. de Purucker the idea of publishing a uniform edition of all HPB's writings, and a committee was formed. In 1930 they sought the cooperation of other theosophical organizations, and the TS Adyar proved particularly helpful. In 1931 the project was publicly announced as a Centennial Edition; the first and second volumes appeared in 1933, and subsequent volumes in 1935 and 1936. After Dr. de Purucker's death, work on the series continued, and eventually 14 volumes of Blavatsky's Collected Writings, with revised editions of volumes 1 through 4, were published by the Theosophical Publishing House, Wheaton, Illinois, of the Adyar TS.

In 1930 Dr. de Purucker proposed an enlarged theosophical glossary which "must pass the test of scholarship and also meet the exacting test of fidelity to the universal wisdom-teaching as restated by H. P. Blavatsky" (Grace F. Knoche, Encyclopedic Theosophical Glossary, Introduction). Most material was written by members of his Literary Committee, but as editor G. de Purucker reviewed every term, making corrections and additions until May 1941, and continuing to clarify various questions in 1942. This extensive glossary has not been thoroughly updated or printed, but the current working draft is available on the Theosophical University Press website.

The hallmark of Purucker's own writings is a panoramic presentation of the fundamental ideas of modern theosophy as given by H. P. Blavatsky and her teachers. Though sometimes considered controversial in his own time, particularly by theosophists of other organizations, his ideas and interpretations are firmly rooted in Blavatsky's writings; indeed, virtually everything he discussed can be found in her works, whether in passing or more fully developed. Again and again he appeals to readers to "break the molds of mind," to use their intuition and step beyond their limiting habits of thought. Particularly helpful in students' efforts to arrive at their own interpretations -- not only of theosophic but of philosophic, religious, and scientific principles of all ages and cultures -- is his thorough and clear explanation of technical terminology.

To rapidly meet the need for literature by G. de Purucker, transcripts were published of his ongoing public talks on Sunday afternoons at the Temple of Peace at the International Headquarters, where he would answer questions that were sent in to him. Two series totaling 84 lectures, delivered from July 1929 to April 1931, were published serially, and later collected, as Questions We All Ask. In many ways this original series reveals most clearly Purucker's personality. Theosophy and Modern Science (1930) and Fundamentals of the Esoteric Philosophy (1932) were published from his two earlier lecture series, the latter first appearing in serial form in The Theosophical Path beginning in 1929. Headquarters staff member Geoffrey Barborka compiled two books from material in Purucker's speeches and talks: Golden Precepts of Esotericism (1931), which discusses the wonder of life, spiritual growth, selfless love, old age and death, and compassion; and Occult Glossary (1933), which explains some 300 terms frequently met with in theosophical writings, many from the Sanskrit. Purucker's two-volume The Esoteric Tradition appeared in 1935. It examines the universality of past and present spiritual ideas, concentrating particularly on karma, reincarnation, death and rebirth, and theosophy's relation to science, religion, and philosophy.

Purucker considered the Esoteric Section the heart of the Theosophical Society, and devoted a great deal of attention to its several degrees of students. As he told members in his Third General Letter of October 21, 1929:

Recollect, first, that the Head of the E. S. is one of the Masters of Wisdom and Compassion, or rather, I may say that there are two in fact who have, since H. P. B.'s time, devoted a certain amount of their energy and leisure from work still more sublime, to this. The E. S. is not merely a School in which the grander and more sublime and more profound teachings regarding the nature of the Universe and of Man and of the structure of each, are set forth, but more particularly is it intended to be a training School in Occultism, in Esotericism, in the Mystic Life, in the Life Beautiful; and the whole keynote of this esoteric training is self-forgetfulness in the service of others.

. . . those who are found in the future to be worthy, well qualified, and fit and ready, will be, in the very nature of things, placed in personal communication with either one of the great Teachers, or with one of that great Teacher's advanced chelas. This is a promise, but it is a promise of which the fulfillment depends wholly and entirely upon the E. S. student himself or herself. . . .

The situation, therefore, here lies briefly exposed to your scrutiny and merits your most careful and conscientious study. I repeat to you the words of one of the Sages of olden times, an Avatara: "Take, Eat!"

He remarked in 1931 that "In our Point Loma Society, teachings have been given that have not been promulgated for thousands of years, . . ." (The Theosophical Forum, Dec. 15, 1931, p. 91). Today we can participate vicariously in some of these original esoteric meetings through the three volumes of The Dialogues of G. de Purucker (1948), composed of edited transcripts of meetings held at the International Headquarters from 1929 to 1933, plus later supplementary material. (See "On the KTMG Papers"). Other ES meetings resulted in his Fountain-Source of Occultism (1974) which, as Grace F. Knoche explains,

derives from twelve booklets of instructions privately printed in 1936. These had been compiled by a small committee under Dr. de Purucker's supervision from the stenographic reports of esoteric meetings held by him from 1929 to 1933, to which he added certain relevant passages from his published works, as well as a copious amount of fresh material on a wide variety of subjects. -- Fountain-Source of Occultism, p. vii 

Its in-depth presentation of concepts in The Secret Doctrine deals with, among other subjects, the path of compassion, chelaship, space and maya, cosmogenesis, hierarchies, invisible worlds, death and the circulations of the cosmos, and analogies between the human and cosmic.

On the winter solstice in 1931 Purucker inaugurated a series of special esoteric gatherings at the International Headquarters, and later also at other national centers, to be held on each of the solstices and equinoxes. The material he wrote for these gatherings appears in The Four Sacred Seasons (1979).

Shortly after Purucker's death in 1942, there appeared three collections of his material not yet in book form: Messages to Conventions (1943), containing official messages and letters concerning TS policies and purposes; Wind of the Spirit (1944), containing inspirational and practical writings; and Studies in Occult Philosophy (1945), deeper philosophical presentations of theosophy.

Throughout G. de Purucker's administration public work expanded greatly, despite severe financial problems brought on by the Great Depression (see "A Herculean Task"). However, in his Sixteenth General Letter (December 3, 1934) he cautioned that the world was in a dangerous situation because of "much as yet unexhausted" European and American racial karma, and urged members as "our supreme present duty: to do our utmost to bring back to the consciousness of the humanity of our day a keen and lively sense of the inevitability of karmic retribution -- a sense which humanity has almost lost -- and to make universal this sense or feeling of our responsibility towards each other and towards our fellows . . ." As the 1930s continued, deteriorating political conditions began to have an adverse impact on theosophical activities. In Germany, for example, one member remembered that in the mid-1930s

the government in Germany had prohibited the Theosophical Society, and G. de P., who was our Leader then, gave us the message that during this period each member in Germany would have to become his own center, his own Theosophical Society. You must know that in that time, dear Companions, circumstances were very difficult in Germany. Everybody was seized by the Gestapo, and it was prohibited to write a letter to another companion, or to meet him; and if we did so it was demanded that we inform the Secret Police after the receipt of a letter or a visit of a companion. . . . We learned then what it meant to keep the cause of theosophy, and devotion for the cause of the Masters, alive in our hearts. And . . . to remain connected inwardly with the International Headquarters. -- Karl Baer, General Congress TS, Liverpool, Aug. 1, 1955 

The German Section continued reporting activities -- publications, translations, children's work, attendance at conventions -- until the middle of 1936, when all mention of a German Section disappeared from theosophical publications. By the end of the decade war began to engulf Europe and Pacific Asia, and it was increasingly challenging to keep up public work amidst the disruption and chaos. But work did go on, even in some occupied countries; for instance, two members of the Shanghai Lodge in China broadcast a series of 15-minute radio talks in 1941.
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In 1942, after more than a year of negotiations, Dr. de Purucker sold the Point Loma property and moved the headquarters to a more compact 41-acre facility near Covina, California. He died suddenly and unexpectedly a few months later on September 27, 1942. Previously he had left instructions for the Cabinet of the TS to administer the Society for up to three years if no Leader declared him or herself, and if necessary to fill the post by election at the end of that period. In 1945 the Cabinet elected Colonel Arthur L. Conger, head of the American Section, as Leader of The Theosophical Society.

G. de Purucker left an invaluable legacy in his in-depth exposition of the ancient wisdom, not only in its intellectual aspects but more particularly in its intuitive and ethical reaches. He sought to inspire his listeners and readers to establish a balance between intellect, compassion, and intuition and to direct the limited, self-centered aspects of themselves by their universal spiritual self. This union of the human being with the inner god is each individual's great task. To bring to as many people as possible this "Vision Sublime" of the spiritual realities behind the material universe, of which each of us is an inseparable part, was his goal.
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A Magic Key

By Elsa-Brita Titchenell

It was February 1939 when I signed up for a ski trip in the Japanese alps. To fill the long evenings after the days' schussing I had borrowed some reading material from a friend, who had a well-stocked library which included a number of theosophical books and magazines, all strange to me. The world was in the turmoil which was to become World War II. In the international settlement of Shanghai, where I lived, many of us wore a lapel pin depicting Mr. Chamberlain's umbrella, in the vain hope of averting the holocaust of a threatening worldwide war. The entire international community of Shanghai lived with the additional uncertainty of not knowing how things would develop among the welter of diverse nationals who composed our town.

This uncertainty was accentuated on our trip to Japan. We were a typically mixed blend of different nationalities reflecting the proportion of skiers or prospective skiers: seventeen were German or Austrian, four were British, one young woman was Polish, another Portuguese, and I was Swedish. There was also a French photographer who amused himself filming our embarrassment on the "nursery slopes." Any conversation was difficult.

I lasted about two days. Then a severely wrenched knee forced me to spend the rest of the fortnight in a hot Japanese bath, with nothing to do but read my friend's magazines. I chose to begin with one aptly named Lucifer (anyone who has enjoyed a Japanese bath will appreciate the pun). Among the articles were some addresses by the then Leader of the Theosophical Society, Professor Gottfried de Purucker.

Initially I opened the magazine with a good deal of skepticism. I had my own philosophy which had served me well enough. It boiled down to an application of the Golden Rule and omitted any unquestioning acceptance of secondhand beliefs. Before long I discovered that my personal ideas were included, buttressed by scientific information to the extent that my understanding could reach. It would be impossible to describe adequately the effect these writings had on one who had spurned all formal religious beliefs and formed a philosophy of her own. What I read confirmed the convictions I had arrived at in my own voyages of discovery, but amplified and explained.

On one memorable occasion some years earlier I had determined to find the mysterious unexplained Being termed "God" -- something I never had resolved or accepted. This venture is one that Socrates long ago proposed and it has ageless validity: "The unexamined life is not worth living." The application of this exercise supplied many of the lacks in my homemade convictions. I remember pacing back and forth in my room, obstinately bent on finding, or at least defining, the existence of God. It took a long time and I was very tired when I arrived at a satisfying understanding, based on common sense and a new interpretation of several religious views. By uniting many diverse expressions, I learned what it means to say that "God is omnipresent" -- not as a benevolent gentleman in the sky but an ubiquitous Presence, implying that you and I and all else may be regarded as "children of God" in the sense that all are sprung from a divine essence without bounds of space or time: If every atom in an infinite universe is an expression of a common divinity, we are indeed "divinely begotten" -- not creatures, but representations of divine unity.

What I read complemented my own discoveries and gave me a satisfying overview, a larger, more comprehensive understanding, one that could fill the gaps in my own thinking. I had always felt that blind belief in anything is worthless. For instance, I could believe that the moon is a green cheese or that a politician running for office is to be implicitly relied on, but this does not make it true. In the persuasive words of the White Queen, "I can believe six impossible things before breakfast." But when one's own convictions agree with common sense and proven fact, they must override the claims made by any "authority."

No doubt there are those who know less and have less understanding than I; and by the same token there must be others who possess superior wisdom and who can furnish the magic key that allows one to make important discoveries for oneself. Such people are able to evoke an insight and inspiration not otherwise accessible. One such was the teacher called GdeP. I never saw him, but I owe him a debt of unfathomable gratitude.
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Technical Theosophy -- As Taught by GdeP

By Jim Belderis

It is called his greatest contribution: he clarifies the Secret Doctrine of the Ages. To those who study his writings, he makes the esoteric tradition understandable. He has done this so well that many wonder how he was able to do it. Through his great scholarly knowledge? His proficiency in ancient and modern languages? Or was he the "incarnation" of a great soul who already had this ability?

By his own account, Dr. de Purucker explains esoteric wisdom so well because he teaches "technical theosophy." Yet this is very often misinterpreted. His books are filled with specialized terminology, arcane foreign terms, and very complicated concepts -- and he uses his great scholarship to help the reader understand. So many assume this is what he means by "technical theosophy," and that esoteric wisdom depends primarily on scholarly knowledge.

But this is not what he taught. His teachings referred to the original meaning of the term. We are technical when we show "technique" -- the ability to apply knowledge in a creative way. Whenever we are creative, our technique is the entire process of our creation: how we get our first inspiration, the way it inspires our thoughts and feelings, and how these finally motivate our actions. "Technical theosophy" is therefore a holistic process -- it is truly understood only in context of the whole. How do we open ourselves to spiritual intuition? How can we let these insights inspire what we think, how we feel, and what we do in everyday life? In other words, once we gain some insight into the true nature of things, how do we give that wisdom its full expression -- both inwardly and in our outward behavior?

In Purucker's view, the major obstacle that blocks intuition is our own mentality. Most of our awareness is commonly centered in the lower mind, the mentality of desire, whose main concern is trying to control our self-image. It does this by creating our identity out of personal preferences, and these form a constant mental commentary that judges our perceptions. It is a monologue of likes and dislikes that support our sense of who we think we are, but it also distracts our attention and narrows our awareness. While these judgmental thoughts distort our perceptions, we cannot see the truth of things as they are. What we do see is a pseudo-reality that conforms with our self-image -- the way we think it should be.

But there are also times when we have access to the higher mind. We stop controlling our awareness, we let go of who we think we are, and we are free to focus on whatever we encounter. In other words, the higher mind is our ability to follow life, to follow it so closely that we have a sense of being intimate with what is happening. This intimacy results in intuition: we have an immediate vision of the truth. Purucker describes the source of this vision as the Spirit of the Cosmos. It informs the most essential workings of nature -- including our own human nature. It is in fact the source of inspiration for all the Wisdom of the Ages.

To many it may seem that spiritual intuition is a rare experience. Yet the wisdom teachings tell us that we have such insights all the time. In everyday experience, whenever we feel at ease, we tend to lose our "self" in anything that captures our interest. This frees our awareness to actually follow what is happening. So the simple act of paying close attention gives us intuition. We have a sense of being intimately connected to the object of our interest, of recognizing what is going on as something that is part of us. We may even intuit a much deeper involvement: that this connection extends to all of life, that we have an inner nature that reflects nature as a whole, and that the whole is revealed when we embrace it as our own.

But intuitions like these can easily make us uncomfortable. Imagine trying to feel intimate with people we dislike. What if their undesirable qualities are also reflected within us? Suppose we accept the idea of oneness intellectually but close our hearts and minds to people in everyday life? These scenarios illustrate how difficult it is to put spiritual insight into practice. We have so much of ourselves invested in trying to control our own lives, in exercising our will, and in following what we choose based on our own opinions. How can we set all of this aside?

Purucker's answer to this question is a fundamental key to the entire wisdom process. It not only gives us access to spiritual intuition, it also frees us to put it into practice. The key that opens us to wisdom is trust. By trusting our intuition, we are actually trusting our ability to follow life and be intimate with what is happening. We rely on our capacity to be in sympathy with others. In the midst of compassionate action, we are not afraid of the consequences. We have an innate sense of confidence that our fellow-feeling and its expression will lead us toward our own best interests.

This kind of trust is more than just an attitude of mind -- it radically changes how we think, what we want, and the way we act. Being in sympathy with others centers our awareness in the higher mind, where thinking is completely free from every limitation. With no self-image to control, we have no need to judge what we perceive. We can lose our self in whatever we encounter, we can feel at one with it, and here we intuit the key to self-knowledge: our identity is revealed in our connection with others.

This one intuition can inspire us with the highest aspirations. The more we trust it, the more our personal desires are replaced by a deep longing to be intimate with life, to perceive its inner nature, and to know it as our own. We come to realize how every living being is a precious link to the truth, that there is a spiritual bond that connects us to each other, and that we can sense this connection through insights that bring us closer together.

These insights can overcome the most difficult human relations. No matter how unpleasant people may be, no matter how thoughtless or ill-natured, we can trust that they are really suffering from their own self-image. We can know they are deeply afraid of losing control, that they are blinded by their fear, and we can intuit the wisdom to be understanding. In effect, we open ourselves to spiritual intuition in a single act of will -- when we choose to trust our own compassion. When we feel deeply for the suffering of others, it moves us to help, to withhold our judgment, and to be kind. It also shifts the focus of our awareness. Instead of judging what is happening to suit our self-image, we are following the living process of another being. We are absorbed in the act of caring, and this literally unites us with the Spirit of the Cosmos.

Here is the epitome of Purucker's teachings. Spiritual unity, the Wisdom of the Ages, its understanding and its full expression all come from trusting our sympathy with life -- for it is the divinity within us. Even the most complex scholarly teaching can be understood by being in sympathy with its concepts and letting them come alive in our everyday experience. The wisdom of compassion and the wisdom of esoteric understanding both come from the same theosophic technique: "Live the life and ye shall know the doctrine." Those who "live the life" are living exemplars of wisdom. They exemplify the noblest teachings by nurturing an ever-growing sympathy with life, by trusting the will of the Spirit that binds us all together, and by serving the welfare of their fellow beings.

Dr. de Purucker was such a person. He learned to open both heart and mind, to be intimate with grand ideas as well as selfless actions. He practiced being deeply involved in whatever he encountered. He studied the nature of things by seeing himself in the world around him, and he understood its inner workings because he embraced it as his own. Most importantly, he worked to set aside his personal will in order to let compassion be his guide, to make himself a servant of his own humanity. In this way his contribution goes far beyond his writings, for he himself was a living exemplar of the wisdom tradition. 

We may doubt that we could follow such an example, but his teachings assure us that we can. All we need to do is trust our innate sympathy with life, even if we make "mistakes" that make us seem foolish. It is precisely our tolerance for our own errors that stimulates and awakens that higher part of us that is patient with life, for it knows we are all part of the same wisdom process which has to take its natural course. This higher faculty is the Spirit within us, teaching us how to work with nature -- by caring for the welfare of our fellow beings. It is in fact our own spiritual self that sets the example. If we follow it with our heart, it is the path to our divinity.
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As an inquirer, I began my studies with The Key to Theosophy by H. P. Blavatsky. Next, I read her first book, the fascinating Isis Unveiled; but when her major work, The Secret Doctrine, proved too profound, I turned to G. de Purucker's The Esoteric Tradition and Fundamentals of the Esoteric Philosophy. After studying these volumes, it was as if a bright light had turned on in my brain, beaming understanding into many obscure corners. When in later years I tackled The Secret Doctrine again, it was not nearly so difficult for me.

Most of his books deal with technical doctrines but, like Blavatsky, GdeP stressed as primary the following of noble ethics and the need to practice brotherhood in one's life, since universal brotherhood is the keystone of theosophy. He reminds us that every person composes humanity, each a unique member of the same family, and that all other forms of life share this planet. Moreover, he continually reminds us that we are not just children of the earth, but offspring of the universe. He assured us that all who have an earnest desire for greater understanding shall, step by step, experience the splendor of spiritual vision.

Unfortunately, this teacher's writings are not widely known today, but when serious searchers discover them, they will be richly rewarded with new knowledge and illuminated personal and cosmic understanding. G. de Purucker's expressions of the ancient wisdom made theosophy a living power in my life. -- Jean B. Crabbendam 

The Seven Jewels of Wisdom and the Seven Stages of Initiation

By Scott J. Osterhage

Gde Purucker spoke myriad times throughout his life to diverse groups of people, but his mission was always clear: a universal brotherhood, composed of all sentient beings, whose daily practice is the truest altruism. Much of his work revolved around illuminating the teachings which H. P. Blavatsky set out for humanity in her writings, often hidden under seeming contradictions, circuitous windings, blinds, and veiled language. Many students need a hand to free themselves from these webs. G. de Purucker helps wonderfully when he explains, defines, and simply throws the light of knowledge on her teachings.

In this process of clarification, G. de Purucker outlined what he termed the "seven jewels of wisdom." Briefly they are as follows, stated in his own words:

The ancient wisdom tells us that there are seven doctrinal keys to wisdom and future initiations. . . . These seven keys we may call sapta-ratnani, the "seven jewels" or "gems," or "treasures," and they are as follows. First, that operation of nature -- using nature in the sense of the absolute, total aggregation of all that is, inside and outside, . . . everywhere -- which in man manifests as reimbodiment, or reincarnation, can be briefly expressed as the change of his vehicle or body when his inner state or condition changes; for by the operations of nature he is finally called to gravitate towards, or must go to, another state or condition and place. This is called death, but it is another form of life. -- Fundamentals of the Esoteric Philosophy, pp. 188-9 

The second key is karma, the doctrine of action and reaction.

Karma is in no sense of the word fatalism on the one hand, nor what is popularly known as chance, on the other hand. It is essentially a doctrine of free will, for naturally the entity which initiates a movement or action -- spiritual, mental, psychological, physical, or other -- is responsible thereafter in the shape of consequences and effects that flow therefrom, and sooner or later recoil upon the actor or prime mover.

Since everything is interlocked and interlinked and interblended with everything else, and no thing and no being can live unto itself alone, other entities are of necessity, in smaller or larger degree, affected by the causes or motions initiated by any individual entity; but such effects or consequences on entities, other than the prime mover, are only indirectly a morally compelling power, in the true sense of the word moral. -- Occult Glossary, pp. 82-3 

The third jewel is

the doctrine of interpenetrating beings or existences, otherwise called the doctrine of hierarchies, which are also inseparable and universally interpenetrating planes or spheres. Everything exists in everything else. There are, in strict truth, no absolute divisions anywhere, neither high nor low, neither within nor without, neither right nor wrong, nor up nor down. Fundamentally, there is naught but an eternal Is and an eternal Now. As the ancient Stoics said so finely, "Everything interpenetrates everything else." The very atmosphere we breathe, for instance, is vibrant and living with the multitudinous lives; the monadic essences or lives are in the air we breathe, in our bones, in our blood, in our flesh, in everything. Think of it, then; let your thought go free, release yourself inwardly. Let your imagination carry you into the wonders that these keys open up to our minds. Conscientious study of the ancient wisdom and a pure and unselfish life will be your unfailing guides.

The fourth key is the doctrine of swabhava, the doctrine of the essential characteristic of any entity, of any spiritual radical; the doctrine also of self-generation or self-becoming in manifestation, thus affirming one's responsibility in and for oneself. This is the most abstruse, the most mystic, of the four keys, hitherto mentioned, for actually it is the key to the other three keys. -- Fundamentals, p. 189 

The fifth jewel, evolution or unfolding of latent potentials from within, "is the key to self-conscious being and existence, . . . for the entire aim, method, and operation of universal being is the raising of the inferior to the superior; and this great work cannot ever be achieved by following the 'path for oneself,' . . ." (ibid.).

The sixth jewel is the doctrine expressed here also by two compound words of contrasted sense: first amrita-yana, a Sanskrit word meaning "immortality-vehicle," "carriage or bearer, or rather path, of immortality," and referring to the individual man; and the other word is pratyeka-yana, a Sanskrit word meaning (in paraphrase) the "path of each one for himself." It is impossible to translate this latter compound word into English by a single word. Both the idea and the vocable do not exist in English. It may perhaps be approached by the theosophic idea latent in the word personality; and the mysterious relation of individuality to personality is included in these two compound catchwords or technical terms; and therefrom hangs an entire doctrine or department of thought of the wonderful philosophy of occultism, the esoteric doctrine, . . .

Now, the last or the seventh jewel, counting upwards, is called atma-vidya, literally meaning the "knowledge of the self"; this compound is only a catchword as are the others, but it imbodies and hides a doctrine which is truly sublime. . . .

. . . the main and essential meaning of this wondrous doctrine, running all through it, is this, which is its keynote: how the One becomes the many; and this is the most difficult problem that the human spirit has ever attempted to solve. -- Ibid., pp. 193-5 

G. de Purucker also gave as seven the stages of initiation. In this connection, H. P. Blavatsky, in her small but potent book The Voice of the Silence, listed seven keys to the seven portals or stages of initiation:

These Portals lead the aspirant across the waters on "to the other shore." Each Portal hath a golden key that openeth its gate; and these keys are: --

1. Dana, the key of charity and love immortal.

2. Sila, the key of Harmony in word and act, the key that counterbalances the cause and the effect, and leaves no further room for Karmic action.

3. Kshanti, patience sweet, that nought can ruffle.

4. Viraga, indifference to pleasure and to pain, illusion conquered, truth alone perceived.

5. Virya, the dauntless energy that fights its way to the supernal Truth, out of the mire of lies terrestrial.

6. Dhyana, whose golden gate once opened leads the Narjol [Naljor, Adept] toward the realm of Sat [reality, truth] eternal and its ceaseless contemplation.

7. Prajna, the key to which makes of a man a God, creating him a Bodhisattva, son of the Dhyanis.

Such to the Portals are the golden keys. -- Part 3, pp. 47-8 

Let us take these seven keys to the stages of initiation given by HPB and reconcile them with G. de Purucker's seven jewels, which he tells us "represent in doctrinal form the seven stages of initiation" (Fundamentals, p. 258). First we have the concepts of reincarnation and of that love which inheres in the ancient concept of charity. As spiritual beings, we live many times, growing and learning from our experience. Our personality in each of our earth-lives is like one of many pearls strung on the thread of our imperishable individuality. One reason we reincarnate is to learn the lessons life has to teach us, no matter how long it takes. The supreme lesson at the heart of the teachings of all the sages and seers has always been love -- that undying love for all sentient beings which is realization that All is One.

Karma and harmony are the next two. The universal law of cause and effect acts to restore harmony and allows us to learn from always meeting the results of our choices. Each of us is responsible for our fate and character, through our acts and thoughts the sole creators of our present and future. Karma is not in the least retributive as commonly understood, but is the restoration of universal equilibrium. Karma is that law which restores harmony throughout the vast spheres of Being.

Next we have hierarchies and patience. As it is above, so it is below, among the many interblending states and beings that form our living universe. Everything from the subatomic to the supergalactic is at its heart an evolving center of consciousness. Our individual path through this great hierarchy or ladder of life is one that does not stop with this lifetime. Countless eons comprise our journey through the various stages, and therefore we learn the lesson of patience. There is no hurry, as we are always in the middle of Duration. Nature does not move by jumps and starts, and we are part of that eternal construct. Fourth, we have individuality and the dissolution of illusion. Each being is the expression of its unique selfhood, and its present status is the result of eons of self-development. All evolution comes forth from within the individual, from the innate urge of its inner divinity to express itself. During our journey of self-discovery we have accreted around us many interpenetrating principles which are not in themselves the undying portion of us, but which allow us to express and learn about our world. Our task is to move beyond and within these forms -- beyond the illusory aspects of life, and into that which is permanent, based on the underlying divine aspects of the cosmos.

Evolution and energy are our next two ideas. Nature expresses itself through duality and rhythmic pulsation, so that every entity evolves forth its inner potentials through endless cycles of activity and rest. We are propelled by an inner impulse which is identical with the heart of the universe. Its forward thrust is evident when we see the great spiral galaxies in the night sky. The forward action of the whole beats constantly in our breast, impelling us on and through our lives. Our will for self-directed evolution drives us ever onward in our quest to become a lasting force for good.

The two paths and the contemplation of Sat come sixth. The age-old struggle between selfishness and altruism, the constant choices we each must make in our daily life, and our aspirations between caring most about ourselves or centering our attention on others' welfare, comprise the two paths. When we realize that Sat -- the one eternal and absolute Reality and Truth -- is the heart of the universe, we long for its realization in realms of illusion, and for the bringing of our minds and lives in line with this essence of nature. As HPB suggested: "Help Nature and work on with her; and Nature will regard thee as one of her creators and make obeisance" (The Voice of the Silence, p. 24).

Lastly, we have self-knowledge and prajna, "the making of man a god." The ancient phrase "Know thyself!" instantly comes to mind. We can attain all knowledge through self-knowledge since at the core of our being is the one transcendent Cause, the root of all. Every part mirrors the whole, containing all its capacities in potential, so that both looking outside us and looking within eventually achieve the same goal.

This brief correlation of these two sevenfold groups shows how, working as a system of thought or framework for growth, the jewels of G. de Purucker arise naturally. He goes on to explain that

They are, really, a short synopsis in the form of philosophical principles -- these seven jewels -- of all possible human knowledge; and it depends upon each one of us how much of that knowledge we can understand.

You probably also have noticed that not one of these jewels can be fully understood if considered alone. They complement each other and explain each other. Every one of them is explained by the other six; each one of them explains the other six and complements them. Please do not imagine for a moment that they are separate and distinct compartments of knowledge in the materialistic sense. There is but one knowledge, one truth, as there is but one life, and one ultimate being; but . . . these seven jewels, are different facets, so to say, of that truth, different pillars, to change the figure, in the temple of divine wisdom. -- Fundamentals, pp. 271-2 

When we reach the fourth level of initiation, we strive to identify with our individuality within. As a pivot point between the three steps below and the three above, G. de Purucker offers this remark, the last sentence of which comprises a lifetime of study and reflection in itself:

The first three initiations, or stages or degrees in initiation, are composed of teachings. With the fourth degree, there begins another method. What is this method?

It is one of the fundamental teachings of occultism that nothing can be truly known which is not experienced, lived through. As a matter of fact, we all know this, as it is common experience. One of the so-called laws of our being, one of the fundamental conditions of our human nature is this, that thoroughly to know a thing, thoroughly to enter into it, thoroughly to understand it, you must be it, you must become it. You cannot tread the Path until you become and are that Path. -- Ibid., p. 258 
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Man on Fire

By Monica Morris

There is no religion without love, and people may talk as much as they like about their religion, but if it does not teach them to be good and kind to man and beast, it is all a sham. -- Anna Sewell, Black Beauty 

"On fire" is defined by the dictionary as burning; hence ardent, passionate, eager. For those who shared his ideals and purposes, G. de Purucker was willing to lay bare his soul and be himself. Those who offered praise or flattery obviously missed the mark. He was, in my opinion, a man on fire.

Anna Sewell gives an excellent summation of my views at age 18 when I joined the Theosophical Society. G. de Purucker was then leader. Through my studies I had learned that theosophy includes science, philosophy, and religion -- the three ways of looking at life or "truth." I had already learned in the academic world and through reading that being good and kind is not required to subscribe to modern science or philosophy -- it seemed to be religion that had to bear the burden of making us better people. Inherent in the word "religion" is an idea made clear by Purucker in his Esoteric Tradition: "Religion is that same striving of the human spirit towards union with the Cosmic All, involving an endlessly growing self-conscious identification with the Cosmic Realities therein -- commonly and so feebly called by men, 'God' or gods" (1:20).

Each of the monotheistic religions have made of their God a static and immovable Being, Supreme but distinct from His Creation, which includes all humankind. They have lost the key to the divine origin of man and all other kingdoms of nature, and so are lost when it comes to a meaningful destiny for man. Where man is restricted to one life on earth, how is it possible for his soul to gain more than an "inch of ground" in the vast expanse and meaningful existence in the universe of stars that surrounds us?

Purucker, under the guidance of Katherine Tingley, made a significant contribution to the theosophical effort in the world as a student, teacher, and lecturer. During her lifetime he did not attract any unusual attention aside from his diligence, due to the fact that KT had a large and distinguished staff of researchers, authors, teachers, musicians, and artists -- brought from faraway places if need be. When KT died, a few thought that this quiet, scholarly man did not have "what it takes" to be a leader. Katherine Tingley had been given great and far-reaching constitutional powers as Leader by the Theosophical Congress in Chicago in 1898. On this question, GdeP explained that

I desired to strip myself of all the authority that I possibly could renounce; that I wanted to govern, if they [the officials] insisted upon using that word -- in other words I wanted to do my work as Leader -- only by appealing to the hearts and to the minds of the Fellows of The Theosophical Society. I stated that I desired to bind our members to me, individually and collectively, by bonds of brotherhood, by strong bonds, bonds stronger than steel, the bonds of mutual love and mutual understanding; and, I added, I don't want anyone to follow me as Leader who does not trust me and love me . . . for what I am trying to do in my Theosophical work, i.e., to bring brotherhood as a reality into the world, to bring peace to men's hearts and confidence and quiet to men's souls. -- Questions We All Ask 2:119 

He put his trust in his conviction that "love is the way" to go. Love has to be persevering if it is to succeed. In his first years at the helm, a few were leery of his methods and thought the "principles of democracy" were at risk, completely misunderstanding the teacherpupil relationship under which a Mystery school operates. G. de Purucker said of those who spoke ill of him that he would persist in winning them over with love. Few, even among his most loyal and devoted supporters, could fully appreciate his legacy to humanity.

At this point it might be well to remind ourselves of H. P. Blavatsky's look into the future in 1889:

tell me whether I am too sanguine when I say that if the Theosophical Society survives and lives true to its mission, to its original impulses through the next hundred years -- tell me, I say, if I go too far in asserting that earth will be a heaven in the twenty-first century in comparison with what it is now! -- The Key to Theosophy, p. 307 

That possibility exists. Today "globalization" is the key word, instant communication worldwide. The evils that work against human progress, brotherhood, helping and sharing, have no place to hide. Ultimately our confidence must reside in the concept: the truth shall make us free! Each one can help to make earth a heaven once we understand our place on earth and in the universe and prepare to rise to our true destiny. I know of no better outline of the opportunity before us than that traced in these words that call forth our best effort:

Our destiny lies in our own hands, and we can make or mar ourselves. No god forbids, no god imposes; we are children of the divine, and therefore partakers of the divine freedom of will; and in our own feeble way as only partly evolved souls, we work out our destiny. As we shape our lives, so those lives shall become good, bad, shapely, distorted, beautiful, or ugly. We make them such. There is no fatalism in this. All nature surrounding us is not only aiding us but, at the same time strangely enough, to a certain degree restricting us so that it gives us an opportunity to exercise our strength against opposition, which is the only way to develop a good pair of biceps!

Exercise brings out strength. If nature gave us no chance to prove the god within us, we should never grow. Therefore nature is not only a beauteous, helpful mother, but also a stern nurse watching over us with an infinitely compassionate eye, and insisting by her operations and reactions to what we do or follow with our own will, that this will shall grow in strength through exercise; that our understanding shall become brighter and keener through use. -- G. de Purucker, Wind of the Spirit, p. 87 

(From Sunrise magazine, April/May 2000; copyright © 2000 Theosophical University Press)



What I Owe to a Book

By Captain P. G. B. Bowen

[Condensed from a reply published in the September 15, 1932, Theosophical Forum, pp. 9-13, to a book review by R. A. V. Morris published in the June 1932 Canadian Theosophist. -- Eds.] 

I have completed three months' study of a book, and it is borne in upon me that I owe a duty to the many whose position is more or less similar to that which was mine to indicate what my study has done for me. The book of which I speak is Fundamentals of the Esoteric Philosophy by G. de Purucker.

I began my study of Dr. de Purucker's work with, I regret to say, by no means an open mind. Since my first contact with organized Theosophy, which occurred half-a-dozen years ago, I have observed with pain how the message which H. P. Blavatsky left to the world has been garbled and corrupted by persons who profess to be its interpreters, and who ought to be its preservers and guardians. Like hundreds -- perhaps thousands -- of others who observed what I observed, and who thought more or less as I thought, I grew into feeling that those who represent Theosophical organizations must, almost inevitably, become corrupters of the pure teachings, or fabricators of artificial parodies, either because of lack of knowledge, or because some form of self-interest urged them thereto. Notwithstanding this feeling, something deeper -- inner hope fighting against outer pessimism -- sent me continually searching, not merely throughout the British Isles but also in America, for a school of Theosophy which existed but to preserve the message of the Masters which H. P. Blavatsky brought to the West, and for a teacher whose teaching would manifest the spirit which lives in the Blavatsky teachings, and would not be a mere "Thought Form," the creation of an unregenerate human mind. Strange to say, though I encountered in my search a score or more of societies each claiming some variant of the title Theosophical, it was not until less than a year ago that I heard of Dr. de Purucker. I confess that what I learned about him did nothing towards killing my prejudices. I looked upon certain statements which he had made as evidences of unwisdom, and was much inclined to regard him as being of one class with other, better known, "revealers." Then, three months ago, as already said, a copy of Fundamentals of the Esoteric Philosophy came into my hands.

To show the impression which this book has produced upon me, and the change in my attitude towards its author which it has effected, I will pass in review a few of the more outstanding features of the teachings it contains. The items I select for comment are those which I anticipate will provoke adverse criticism -- and have, to my knowledge, already provoked it from students who otherwise might be expected to be in sympathy with the author and his aims and objects.

The Form in which the teachings are presented will provoke (and already has provoked) adverse criticism. The book (it will be said) is chaotic, formless, filled with unnecessary repetitions and irritating asides, all of which may be quite in place or readily excusable in a lecture, but not in a book.

The lack of form, etc., which the critic finds is to my seeing purely a surface appearance. True, the book is devoid of anything resembling literary form, but this is not to say that it does not possess a form which has been carefully planned. The rules of literary construction must be observed when presenting ordinary exoteric teaching in book form, because the aim in such teaching is to leave the reader with a clear-cut conception such as will satisfy his mind -- for the time being at least. But in giving esoteric teachings, no such rules apply, for the aim is not to give the student a cut-and-dried conception, but in fact to prevent him from forming anything of the kind. The esoteric teacher seeks to keep the minds of those he instructs in what may be termed a fluid state and, while inducing them to flow on through constantly expanding conceptions, to prevent them from crystallizing in any one. The form in which Dr. de Purucker presents his teachings has exactly the effect I describe. His methods seem to me to be practically identical with those of the Jnana Yoga gurus, and of other non-European teachers, of whom I have had some experience.

The teaching concerning the Absolute will be severely criticized. A friend, devoted to the Blavatsky teachings, writes:

H. P. B. teaches of an Absolute Principle from which all proceeds, and into which all is absorbed at the end of the Maha-Manvantara. . . . Dr. de Purucker seems to talk about every cycle of manifestation whether of an atom, or a universe as having its own Absolute, out of which it emerges, and into which it returns. . . . This is a meaningless absurdity.

I appreciate my friend's difficulty, but it is really only a difficulty to the finite human mind which faints before the thought of an "endless endlessness." Dr. de Purucker, as I understand him, is wholly right, and he has done a great service to those who are anxious to become genuine esoteric students by putting the matter as he has done.

Let us consider this matter of the Absolute a little. The average student, if he directs his mind towards the subject at all, thinks of the Absolute as some thing filling all Space, and pervading everything. But get to the bottom of this thought and it will be found that the "Space" he conceives is dimensional space, and not at all that which is meant by the word in The Secret Doctrine. He visualizes the universe, vaguely perhaps, as the manifestation of this "Absolute" of his. But all lesser entities he will think of but as manifestations of some "sparks" -- that is, portions of "the Absolute." The student who has allowed an idea of this kind to possess him will naturally kick violently at Dr. de Purucker's teaching which, if considered at all, will do what the author constantly advises us to do, "break up the molds of the mind."

The Absolute cannot of course be anything greater or lesser than absoluteness. The apotheosis of consciousness arrived at through a complete life-cycle of self-experiences represents a return to and absorption in absoluteness. But the apotheosis of consciousness achieved by the atomic entity cannot be conceived to be the same as that which the human or the universal entity achieves. Yet each is absolute. To my seeing, Dr. de Purucker's teaching leads the true esoteric student onward into clearer and wider conceptions, and that seems to be its purpose, not to provide "Guidebook" information.

The question of Nirvana arises naturally from that which has been discussed. Nirvana is the apotheosis of consciousness the man reaches (speaking now of the human entity) through his complete life-cycle of self-experience. It is absorption into absoluteness, or attainment of absolute self-consciousness. Is it the end of all our endeavors, the ultimate goal, eternal rest and bliss? The average student turns with loathing from any suggestion that it is not. Even the yogi who claims to have experienced samadhi scorns the idea that it is not. But Dr. de Purucker teaches, quite calmly and clearly, that it is not the end. Who is right? Is Dr. de Purucker, as the critic declares, a corrupter and exaggerator of The Secret Doctrine, letting his imagination run riot, and hurling words about in insane profusion?

Let's see whether The Secret Doctrine -- the work which has been corrupted and exaggerated! -- can help us in the matter. We do not have to go far to find something apposite. On page 2, volume I, we find these words, in reference to the Absolute:

It is the one life, eternal, invisible, yet Omnipresent, without beginning or end, yet periodical in its regular manifestations, . . . unconscious, yet absolute Consciousness; . . . Its one absolute attribute, which is itself, eternal, ceaseless Motion, is called . . . the "Great Breath," which is the perpetual motion of the Universe, . . .

Now what does this "eternal, ceaseless motion" mean? It cannot mean purposeless motion round and round a barren circle, therefore it must mean "eternal, ceaseless progress." If there is this eternal progress, how can man escape from sharing it? If he rests forever in the absolute consciousness of Nirvana he ceases to be a sharer in that "ceaseless, eternal progress which is absoluteness itself."

It is, again, the finite mind which can conceive a goal only as the end of effort. Yet the teaching of all true teachers, whether they deal with the philosophy or with its practical application, is different. "Desire the Path, not the end of the Path." The goal is progress, not the state of having progressed!

The teachings of Dr. de Purucker concerning the Hierarchies, and his (apparent) multiplication of "The One, the summit or Self of the Hierarchy" will also incur criticism as exaggerations or corruptions, and yet of course he is right if only the reader has the vision to follow the leading which the teaching gives.

A critic says lightly that there is nothing new in the "seven keys" to understanding of the esoteric philosophy which the author sets forth. Admittedly there is nothing unfamiliar in the enumeration of the doctrines, but does the critic really understand the full import of this teaching? The seven keys are (1) Reincarnation; (2) Karma; (3) Hierarchies; (4) Swabhava; (5) Evolution; (6) Individual Self-knowledge; and (7) Atma-Vidya, or knowledge of the Selfless Self.

Now how do these doctrines constitute "keys" to the esoteric philosophy? This is how I see the matter. Each one of those doctrines has to be studied separately and severally, and fully comprehended. That done the knowledge or wisdom gained from the study must be combined and held in the background of the mind as the basis of all further studies. Understanding of the working of reincarnation, karma, etc., will not constitute knowledge of the esoteric philosophy. It will mean only that one holds so many "keys" in one's hand. Not until one begins to apply the keys to the opening of the secret doors does one begin to penetrate into the hidden Arcanum.

The same critic finds another contradiction of The Secret Doctrine in the author's remarks concerning Pralaya (p. 181). He contends that HPB taught that Pralaya was a complete cessation of activity. But Dr. de Purucker implies that it is merely another form of activity. Now let us see what HPB really did teach: on p. 55, vol. I, The Secret Doctrine, (b), we read: "This Breath, as seen, can never cease, not even during the Pralayic eternities." There is a reference to the chapter on "Chaos, Theos, Kosmos." Study of this is recommended to the critic.

One could go on to the extent of a decent sized volume indicating points which are sure to cause numerous worthy readers of The Secret Doctrine to rise in wrath and denounce them as "exaggerations or corruptions." It is a fact, which I discovered during my five years wandering in the Wilderness, that a very large number of most worthy people, genuinely wedded to the teachings of H. P. Blavatsky, are not really students of The Secret Doctrine at all. At best they are students of certain portions of this great work, and merely readers of the rest. The result of all such partial study is to congeal the mind into rigid conceptions. Partial study will never lead to understanding of The Secret Doctrine. Those who criticize in the way I have illustrated, and they will be many, do not, as I hope I have shown, understand The Secret Doctrine. One must have some comprehensive view of The Secret Doctrine before one can venture to criticize a work like Fundamentals of the Esoteric Philosophy.

The simple fact to be noted about Dr. de Purucker's book is that it is a presentation of esoteric instructions and is specifically addressed to esoteric students. Its object is assuredly not to give additional information of the "Guidebook" kind, but to help to roll up another inch or so the veil which hangs before the plan of existence. HPB tells us that all that The Secret Doctrine does is to lift a corner of the veil. If we study her work comprehensively we will find that it does just that. We glimpse a corner of a wonderful landscape. We see roads and tracks leading on beyond the edge of the upturned corner of the veil. "We see a picture of incompletenesses" as a friend not inaptly put it. Now the test to apply to Dr. de Purucker's work is, does that which he reveals to us, or rather that which he helps us to uncover for ourselves, fit on to and extend the "incompletenesses" already uncovered by the SD? 

This is a question which each student must answer for himself. For myself I can answer very definitely in the affirmative. In very many directions it has extended my vision, and these extensions fit accurately on to the view which I already possessed. In saying this I do not for a moment imply that I have grasped more than a fraction of all that the book contains. There is much, very much, which eludes me in the book, but more which, though it brings no clear vision, yet sets shadowy pictures moving in the upper reaches of my mind. But I note that many things are deliberately veiled from those who are not members of Dr. de Purucker's School, and I am grateful for what I have got, all the more so as it was wholly unexpected.
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"To Live the Life . . ."

By I. M. Oderberg

We are told that "those who would know the doctrine must first live the life." What does this mean? Since this "doctrine" penetrates into the very heart of the essence of universal life, one cannot know it until one lives it! Mere speculation will not unlock the door into understanding.

Greater than the erudition evident in GdeP's writings is their pointer to the relevance of living the life of a fully humanized being. Our daily lives are like the classic dramas of antiquity, which related to the experiences of the personal entity as it unfolds faculties of awareness from the essence of the real human entity within itself, that x-factor that endures through all changes. The path of compassion should lead to the foundation of our awareness of interrelationships between ourselves and all the other elements comprising our planet, solar system, and beyond. "Living the life" refers us to self- consciously knowing the universal Life Essence.

G. de Purucker turned theosophic concepts around like the facets of jewels, presenting different colors to the view. He sought "to drive home by repetition the sublime ideas; . . . [but] at each separate time when I repeat a beautiful thought I try to vary it a little, to give you a little more than before of the wonderful light of the ancient Wisdom-Religion of mankind" (Questions We All Ask 2:123). Thus he was not merely using synonyms, but rather revealing the different meanings which emerge from the relationships of a particular idea with other concepts.

The differing functions of the left and right hemispheres of the brain present us with two approaches toward understanding the phenomena within us, crowding around us, and impinging upon us. Neither the brain nor other instruments of the mind are the originators of a point of view, but are just that: instruments. In the heyday of Athens, for example, the rationalizing of logic was not seen as superior to the intuitive part of the mind, and the rationale of life embraced a wider scope and vision than provided for by the Aristotelian line of approach.

Our present civilization is by no means the first to uncover realms of knowledge. Records exist of other cultures in antiquity which have left signs of their achievements and speculations upon the nature of life and its manifestations. But the great scientific minds of recent times are beginning to "catch up" with the ancients. When Einstein arrived in New York in 1938, among the many questions at the wharf, one reporter asked: "Do you believe in God?" Einstein replied in substance: "If you mean a kind of aggrandized human being way out in space, with the human qualities of mind, emotions of anger, etc., but on a much larger scale, I must say 'No.' But if you mean, what have I learned from my reflections on that precision I find in the functioning of the cosmos at large, the planets and the sun, and further out the galaxies and other complexities, then I must say all of these are signs of a vast intelligence [or intelligences?] in operation."

The writings of H. P. Blavatsky and G. de Purucker bring the complex aspects of human life into focus and stress their relevance as participants in the flow of universal life through all forms of its expression.

 (From Sunrise magazine, April/May 2000; copyright © 2000 Theosophical University Press) 



Brotherhood in the Theosophical Movement

By G. de Purucker

[In 1930, as part of his Fraternization program, G. de Purucker invited officials and prominent members from various theosophical organizations to meet informally together to commemorate the hundredth anniversary of H. P. Blavatsky's birth. After finding it impractical to hold this Centennial Conference at Point Loma, Purucker accepted the suggestion of A. Trevor Barker, compiler of the Mahatma and Blavatsky letters to A. P. Sinnett and head of the English Section TS (Point Loma), to hold it in London on June 24, 1931, in conjunction with Purucker's first European tour. The following is condensed from Purucker's closing address to this first inter-organizational theosophical conference. -- Eds.]

In listening to what already has been said today, I noticed the same thoughts, the same ideas, the same ideals. And my heart was heavy that people who believe so much alike, who think so much alike, who perhaps work so much alike, and act so much alike, and speak so much alike, should be separated by barriers which are as intangible and indeed as unreal as was ever any unreality in this material world.

When we remember that the core of every one of us is a spark of the Cosmic Life, we realize two things: first, that what separates us as human beings, and more particularly as Theosophists, is in fact our different respective opinions; and secondly, the lack of a realization that we all are one in essence; and just there seems to me to lie the crime of this present striving of Theosophist against Theosophist, of mind against mind, of the attempt to make one opinion prevail over other opinions at the cost to mankind of the sublime realities or truths which we are sworn to carry into the world.

Therefore, the most practical thing is for us Theosophists to concentrate on disseminating Theosophy as it was brought to us by HPB from the Masters. If we do that, we can all meet together in good fellowship, in right feeling, in a common sympathy; for all Theosophical Societies accept the fundamental precepts of the ancient wisdom-religion of mankind which H. P. Blavatsky brought first in our age to the Occidental world. Forget opinions, and remember that membership in HPB's own Theosophical Society was open to the professors of any belief: any religious or philosophical thinker could join the Theosophical Society, and remain a member in good standing; and so in actual fact it is today.

Let us avoid the fatal error into which the early Christians fell, who in some cases at least had noble motives in doing what they succeeded in doing, just as is the case today with a number of earnest Theosophists who believe that a practical way of reuniting the Theosophists of the various Theosophical Societies in a common work is by the brain-mind method of drawing up a list of Articles of Belief, which would serve as a "symbol" around which all Theosophists could unite and to which they could subscribe.

Alas, history shows us all too clearly that in a little while a "symbol" becomes a creed, and that creed becomes hard and fast because it becomes dogmatic; and then sectarianism and bitter strife and the achings of broken hearts and disappointed and uneasy minds follow in regular order!
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A. Trevor Barker, Chairman
HPB Centennial Conference, London, 1931

It has always been a joy to me to listen to the theosophical interpretations of a genuine student of the writings of HPB. I have never had the remotest wish to condemn any such interpretation. But while this is so, I have also found that many of these interpretations of HPB's writings have been inadequate, they have been incomplete, partly from lack of a sufficiently spiritual vision, and partly also from lack of a sufficiently keen intellectual insight, and sometimes also from lack of a sufficiently adequate brain-mind training in the ordinary workaday knowledge of the world's store of facts; and the consequence is that each man's interpretation of HPB's teachings is obviously his own, is limited or enlarged by his own limited or larger experience and training, and in the last analysis, therefore, is an inadequate and incomplete and therefore imperfect interpretation.

The interpreter himself is the basis of his interpretation, and no such interpretation should ever be accepted as being the crystal-clear truth itself. But while that is true, and also while that is the pathway for the individual himself which leads ever more inwards to the very heart of the universe ultimately; nevertheless, we must not forget that genuine teachers are needed, men whose inner vision is quicker and more penetrating than that of other men, men in whom the inner faculties have been awakened -- and I mean the spiritual and intellectual faculties, not the psychical ones. In our own day, and for Theosophists especially, recognition of a true teacher is needed, who will interpret that which the greatest sages of the world -- Titans in spirituality and in intellect -- themselves have been in their turn the noble teachers and interpreters of.

I tell you, my Brothers, that there are such Titan-teachers in the world even today, and it is upon the construing of the ancient wisdom of the gods by these teachers that in the past has been laid the superstructure of the different religious and philosophical systems of the world. It is true that as time passed, these superstructural teachings became distorted and misunderstood, so that humanity in general from time to time has lost its instinctive faith in now one and now again another of these originally grand systems of thought.

I do not blame anyone for feeling a closing of the brain-mind against my statement of the absolute need of teachers of the ancient wisdom, because the world today, alas, is conscious of a new philosophical Babel rising in many quarters from those claiming to possess the Word of Truth and who pose as teachers. I say merely what HPB herself on more than one occasion said. Don't I know how difficult it is to judge aright and to select with discrimination! Have I not seen human hearts break in sorrow and human minds misled by trust wrongly placed in would-be teachers? Don't I know the sickness which ails the Theosophical Movement itself today? But here is the test by which you may sort out the sheep from the goats: Is the teaching given universal? Is it a key to all the great religious and philosophical literatures of the world and of all ages? Does it run parallel with, and is it identic with, the teachings of the Masters of Wisdom and Compassion and Peace? If it is, and you so understand it, then my suggestion is for you to follow the giver of such universal keys.

I have heard some people say that we need a new truth brought to us, that what HPB wrote was good enough for her time, but that that time has passed, and we have evolved. I sometimes wonder if these good people have ever really understood HPB and the wisdom that she brought. Truth is as ancient as the universe. What was true ten billion years ago is true today, and what is true today will be true ten billion years hence; and the teachings that HPB brought are the very truth of very truth, the very spirit of very spirit; and on this foundation all those who agree that she taught truth can meet on a common ground.

I will tell you frankly that I am working for a reunification of all genuine theosophical hearts into one spiritual brotherhood, with the teachings of the Masters, as originally coming through HPB, as the foundation stones of that Temple of Wisdom which I hope to see builded. I do not care what opinions, religious or scientific or philosophical, other people hold. What we all want is truth. Let us therefore find that truth and follow it, which we can do in the grand original theosophical teachings of HPB.

Does anyone mean to tell me that our Brother-Theosophists of Adyar are consciously disloyal to HPB merely because they have certain teachings that other Theosophists call neo-Theosophy? I believe that they mean to be and think they are as true to HPB in their hearts as we know we are, and there are Adyar Theosophists here in this room who I know will support this statement. I desire to work with all true Theosophists everywhere. It is a matter of utter indifference to me what mere opinions a man holds. Cannot you see that if people could ignore opinions and study the essentials of things -- not the non-essentials like creeds and dogmas -- we would then be one Brotherhood even as we were in HPB's time?

Dr. Besant sent to me a beautiful telegram from Geneva, in answer to my invitation to unite in brotherly cooperation. Dr. Besant and I, I suppose, if our views as individuals could be accurately and adequately described, would be in many respects at opposite poles of thought and feeling; but am I going to cast a brother into the "outer darkness," or consider a brother-soul beyond the "pale of salvation," because her opinions are not mine? I am using this illustration in order to show you what seems to me to be the most important and most practical thing for us Theosophists to do: to forget the opinions and to hold to the fundamental theosophical realities. For me, these realities are in the teachings of the Masters, and they can be found in HPB's works. Of course they are not found there merely because HPB wrote them. If any individual person had written them, the truths would be the same.

It so happens, however, that I love HPB because she was HPB; but, after all, that is my own affair. I can easily see that there are many who could not, at any rate who would not, understand HPB as I see her and understand her, but am I going to condemn such because they differ from me in views and in feeling concerning HPB?

Another thing: I do not think it a practical method for bringing about our working together merely to sit together at a table in a brain-mind way and seek brain-mind points of agreement. That method has been tried so many hundreds of times, and has always failed, for it invariably leads into discussions which in their turn will lead to argument, which again leads only to wounded feelings and further causes of misunderstanding, concerning what Timothy Dexter or GdeP or Dr. Besant, or some other prominent Theosophist, thinks to be "an essential." I think that such brain-mind methods are worse than futile: I think that they are dangerous. If we Theosophists cannot unite on the basis of the spiritual and intellectual verities which we have from the Teachers, and which we all know that we accept, we cannot unite and remain united merely by subscribing in a brain-mind way to a list of Articles of Belief, which as individual teachings all of us already accept.

Before our meeting closes, I desire to say that in my judgment our main object has been successfully accomplished. I am very happy about this gathering in fraternal conclave. I desire to thank all of you for having had the largeness of mind and the genuine theosophical spirit inducing you to come to this meeting. I know that you all want in your hearts just what I want; and I want to be brotherly with you. I thank you in the name of The Theosophical Society with headquarters at Point Loma for coming here today, and for listening here so patiently to me, because I know that as yet I am a relatively unknown man in the theosophical world. Some good people seem to think that under a hat I hide horns on my head, and actually I have been called a Dugpa and a Black Magician simply because I have been theosophically honest enough from the very beginning of my work frankly to say what my principles and my hopes and my objectives are. But I do not mind these ludicrous misunderstandings of me. My answer has invariably been that when these critical Brother Theosophists know me better and understand me better, they will, I hope, then love me, and I will bear towards them the same fraternal love that I give and receive in the case of the members of our own TS.

My logic, my instinct, my spiritual feeling tell me that in the future the Theosophical Movement will be once more a unified organism, somewhat changed it may be from what it was in the days of HPB, but with her teachings as the foundation of its life and its activity, and with the same policy guiding its destiny. I yearn to see this spiritual brotherhood that I speak of composed of all the Theosophical Societies in the world, and all working together for a common end, confessing by their action of unification and by the doctrines which they teach that they believe in the brotherhood which they preach.

This is not an unattainable ideal. It is easily to be brought about, and by the only way which is practical and practicable: Change men's hearts and minds to forget the opinions which they cherish so dearly, and to consent to work on the basis of the essential spiritual realities of life which we all acknowledge as fundamental, essential Theosophy. That is what I want, and I believe that the members of the Adyar Society and that the members of the United Lodge of Theosophists and that the members of all the various different theosophical bodies, all have pretty much the same hope and ideal latent in their souls. I know that they all feel that they are working for genuine theosophical principles, and I hope that I am large-hearted enough and broad-minded enough to realize that they have as much right to their opinions and feelings as I have to mine; and I hope that they are broad-minded enough to know that we all are brothers, fellow-Theosophists, every Society having its own difficulties, its own problems, and its own line of work in the world.

Do you not know that the path to the heart of the universe is different for every living entity, and yet that all those paths merge into One? Each man must tread his own evolutionary path, which in the world's foolish view means that in his ordinary brain-mind way each man must hold fast to his own opinions. But verily this is a mistaken view. It is opinions that separate men. I know indeed that all these various Theosophical Societies have their respective and differing opinions; but I also know that each one is pursuing its own line of work and is, I believe, trying to do good in the world; and I also know that each one of them, as well as every individual composing their respective fellowships, is following its or his own pathway to the heart of the universe. Let us then remember this great truth. It will bring generosity into our hearts and a kindlier feeling for those who differ from us.

I will now close with the expression of the hope that this will not be the last meeting of its kind. Our gathering is an historic event in the history of the modern Theosophical Movement. I know that if these thoughts which I have attempted so poorly this afternoon to lay before you, are understood, and accepted in your hearts, we shall have taken a great step forwards towards the accomplishment of that universal brotherhood of humanity which the Masters have set before us as the main work of the Theosophical Society.

(From Sunrise magazine, April/May 2000; copyright © 2000 Theosophical University Press) 



My Personal Impressions of G. de Purucker

By H. N. Stokes

[Henry Newlin Stokes, a chemist by training and profession (PhD, Johns Hopkins University, 1884), is perhaps best known as the witty, outspoken, but fair-minded editor of the O. E. Library Critic, a small periodical begun by him in 1912 in Washington, DC, as an extension of his lending library, the Oriental Esoteric Library. Published continuously until 1942, the Critic reported and commented on activities and issues in the greater theosophical movement, as well as promoting prison reform. As the skeptical, fiercely independent "watchdog of the movement," Stokes regarded The Secret Doctrine and The Mahatma Letters to A. P. Sinnett as the books against which all subsequent teachings claiming to be theosophical must be measured. Equally important to him was the practical application of brotherhood.

A longtime TS Adyar member and United Lodge of Theosophists associate, Stokes courteously declined GdeP's 1930 invitation to become a member of the "Pt. Loma TS" lest he be regarded as "biased," but said he would actively support all efforts to promote brotherhood in word and deed, and theosophy as presented by HPB and her teachers. Stokes never hesitated to do this or to express his differences with GdeP; yet it was always a cordial relationship of mutual respect. In August 1940, Stokes applied for membership "after long consideration." Upon receiving his membership card, he wrote to GdeP: "As I lie in bed thinking it over I feel that I have done just the right thing." Two years later he passed away on September 30, just three days after GdeP died.

Their first meeting took place in Washington, DC, during GdeP's 1931 lecture tour. Dr. Stokes had been especially impressed with GdeP's fraternization efforts, and decided to see the man for himself. His report of those meetings in the July 1931 Critic is reproduced below in its entirety. -- Eds.]
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H. N. Stokes



Having heard much through my correspondence of Dr. G. de Purucker, head of the Point Loma Theosophical Society and successor to Katherine Tingley, and having been a witness to the enthusiasm which he is evidently arousing in those who have listened to him, and also having heard him most harshly criticized by those who have not heard him, I naturally looked forward with great anticipation to hearing him in person and, perhaps, talking with him. His three days' visit to Washington afforded me this opportunity.

Critic readers will remember that I am not a member of the Point Loma Society and speak only as an observer. I have been deeply in sympathy with his endeavors to bring about friendly cooperation between the different theosophical organizations, as well as those groups which repudiate the term "organization," but who nevertheless consort together for theosophical purposes, and I have been greatly impressed by the kindly manner in which he has met rebuffs and even what were perhaps intended as deliberate insults. Nevertheless I endeavored to preserve an impartial attitude; I was prepared to be disillusioned and disappointed and even to feel that his gestures were mere "camouflage," as one of his critics has expressed it. Still, I had to remember that he is by birth and training a foreigner, his father being a German, that for many years he has been almost a recluse, working and studying in an unobtrusive way at Point Loma, and coming before the public only when the death of Katherine Tingley forced him into the open and placed large responsibilities of both an executive and spiritual nature upon him.

One has to bear these things in mind when one proposes to criticize. If there breathes a man who has had the same experience, or rather lack of experience, and who suddenly fits into his new place as if made to order for it, never making a mistake or doing or saying anything which cannot by any possibility be misinterpreted, or which on more mature consideration he would have done or said in a somewhat different way, he would be a freak of nature, a sort of superman. Dr. de Purucker's training has not been that of a man of the world and, I must say, he shows it, for he is utterly unique, and it is quite possible that this uniqueness may grate on some who look for conformity to the world's ways as a prerequisite in a teacher or leader, and to whom anything savoring of eccentricity is repulsive. There are, to be sure, people who assume a sort of uniqueness by wearing odd clothes, cutting their hair in an unusual style or what not, things which in the opinion of some afford a presumption of holiness. Not so G. de Purucker. He dresses as others do; in the street he would not be noticed; the uniqueness is in himself. When he speaks, and especially when he warms up to his subject, he waxes eloquent without any of the mannerisms of platform speakers. I have heard most of the prominent theosophical speakers of my day, Mrs. Besant, Mr. Leadbeater, and many more, and without wishing to reflect on any of these, I am convinced that he surpasses all of them. Certainly he is not a trained orator; he uses none of the tricks of such, but one feels that he is speaking straight from the heart.

More than one person has made the remark that "he speaks like a parson." So be it; if you can name me the parson who speaks like de Purucker, who uses plain language on the most sublime topics, never attempting to sway his audience with mere rhetorical phrases or making demands on their "faith," and who yet convinces through the very force of the truth which he presents, I shall be glad to take the time to listen to him.

In personal appearance he is tall, smooth-faced, with grey eyes and a large greying head, and somewhat gaunt or lanky, reminding me at times of a big farm boy. In speaking he uses few gestures, even carrying his hands in his pockets at times, speaking with a slight foreign accent which, however, one quickly ceases to notice. He looks older than he really is, rarely smiles and at times complains of feeling tired, and no wonder. His pictures do not by any means do him justice.

My first experience was on the day of his arrival, when he met a small group of people, partly of Point Loma affiliation, who have been studying The Mahatma Letters together this spring. Naturally there were questions and answers, and to my mind the most impressive was his reply to a lady who had been sorely perplexed by reading Mahatma KH's letter to A. O. Hume on God (Mahatma Letters, page 52), which, I imagine, must have caused some misgivings on the part of others. His reply, which I cannot attempt to abstract, was one of the most lucid expositions of this topic which I have ever listened to, and was something not to be forgotten.

Clearly, too, did he speak on the subject of non-resistance in relation to the different stages of chelaship. Many, of course, have read The Voice of the Silence and have realized the truth of its precepts in a sort of fashion. Let G. de Purucker quote one of these precepts and make a few comments on it, as he did on this occasion, and it ceases to be a rule or a dictum and stands out before one's mental eye an indisputable and eternal truth. With no great skill in speaking, yet in some way he makes one feel in a new fashion the truth of what one has long known; one feels almost lifted to the level of the Masters with whom these things are part of themselves. It has been years since I have felt the tremendous significance of these precepts so forcibly; and it was all done so modestly and simply! Clearly there are two aspects of Theosophy which are especially close to the heart of GdeP; the one, the theosophical ethics, the other, the well-known doctrine of the Higher Self, or God within. On the latter he is never tired of talking.

GdeP's public lecture, with the simple title "Theosophy," was mainly a plain presentation of this topic, the God within us, and any who may have come with the hope of hearing about the astral plane, after-death states, angels, fairies and invisible helpers, all so dear to the neo-theosophical lecturer, would have been disappointed. Even karma and reincarnation were barely mentioned.

His second, semi-public lecture, intended especially for theosophists, on "The Theosophical Movement," was the most brilliant and convincing theosophical talk I have ever listened to. He is a true genius in exposition and, as stated above, carries conviction with a power which it is rarely the good fortune of a mere reader to experience. Nor does he demand that one accept on his authority. Rather does what he says stand forth as self-evident truth. It may be likened, perhaps, to the power of the more eminent and rational Christian revivalists; not emotional or sensational in the least, but rather what one might call spiritual force, and which has been designated by some as "lodge force." Whatever the psychology of it may be, it appears to be entirely wholesome, and one begins to understand the enthusiasm which he has aroused -- he, the untrained speaker, two or three years ago almost afraid to stand before an audience. Having read many of his published talks I was disposed to regard them as somewhat prolix. Hearing has convinced me that his method is right. Better a single truth forcibly presented, even with many words, than a concise array of data which can be filed away in one's memory and neglected. It is the big aspects of Theosophy which appeal to GdeP; the details which delight many do not appear to concern him greatly.

As for my personal conversation of about half an hour, it was largely a personal conversation and may be passed over. I may say, however, that GdeP is apparently a man of strong feelings and is likely to express himself in a manner which some might consider as hyperbolic, or in other words, plain "gush," which might be somewhat embarrassing to a modest person. He has been criticized for writing thus in his published letters to members. One might even be disposed to regard it as assumed, did not those who know him best feel otherwise. Entirely convinced of his mission, he expresses himself in a fashion which may be natural to a foreigner, but somewhat strange to a cold-blooded American, and which is so utterly frank that it scares one. But that is his way.

All in all, then, I have felt myself more than rewarded. I have seen or heard nothing to which the most straight-laced theosophist of the old school could object and I have found an earnestness backed by power of expression which is only too rare and which, I think, places him in the very front rank of present-day theosophists and teachers. I believe that those who, for one reason or another, refuse to hear him, are simply depriving themselves not only of a great treat, but of a great inspiration, which, of course, is their own affair. If this fire and enthusiasm which, thanks to de Purucker, seem to pervade the Point Loma Society at the present time, can be communicated to others, we shall see an end of the lethargy which afflicts the theosophical world today; we shall see the inspiration to live the theosophical life supplanting mere book knowledge and we shall face a true theosophical revival.
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A Treasury of Great Ideas

By Raymond Rugland

The Esoteric Tradition by G. de Purucker, published in 1935, is my favorite book. I will try to share with you the value it has for me. When I entered college at age 17, I decided to take theosophy seriously enough to enroll in the correspondence course sponsored by the Theosophical Society. After many months I was introduced to the ET and its author. Dr. de Purucker was an enthusiast when it came to the matter of sharing theosophy with the world. This revealed itself in his eyes, his handshake, and in his utter trust in the concept of universal brotherhood. He had been leader about eighteen months when he told an audience:

A Theosophical lecturer speaks under difficulties always. A great many people don't know what Theosophy really is. They think that it is some strange, outlandish, possibly even weird, form of belief; instead of being, as it truly is, a philosophy-religion-science giving in reasoned formulation truths about the structure, the operations, the physiology, and the psychology, of the Universe. In other words, it answers the great questions which all thinking men put, not only to their own souls, but in the silences ask of that encompassing Spirit of Truth which some men call 'God' and others 'Nature,' and to which others give no name at all. -- Questions We All Ask 2:338 

Men and women, for the most part, however, have only faint adumbrations of their sublime destiny.

In the "Dedication" of The Esoteric Tradition we are touched by a profound sense of depth and mystery:

To those who have bestowed the Priceless,
who have given immeasurably,
and to their Sublime Cause,
these volumes are offered with measureless
reverence and devotion.

Dr. de Purucker then opens with "To the Reader," which makes clear what the book is about. Above all, he asks the reader to assume the responsibility of thinking for himself and abiding by those results. He reminds us that all grows and changes, that countless are the beings that precede and follow us on the ladder of evolution. On this ladder every learner is a teacher and every teacher is a learner. He ends this section with:

Iti maya srutam -- "Thus have I heard." "I pass on what has been given to me and in the manner I have received it. Not otherwise." -- 1:x 

The esoteric tradition itself -- also known as the wisdom-religion, the secret doctrine, the God-religion -- is based on a living and intelligent universe which is our home and within which our destiny is fulfilled. By expansion of our awareness and consciousness we can, in time, become universal in our understanding and fulfill our responsibility. Dr. de Purucker starts his main presentation with easy to understand teachings and leads into the more difficult and complex, appealing not only to reason but also to intuition. He encourages the student to "look within" where true enlightenment abides. No lesson is ever completely mastered until thought becomes action and we become what we seek to know.

The subjects covered in depth here are many: theosophy, the mother of religions, philosophies, and esoteric sciences; allegory and mystical symbolism; the secret doctrine of Gautama Buddha; worlds visible and invisible; the evolutionary pathway to the gods; behind the veils with science; heavens and hells; reimbodiment; the astral light; death and after, a study of consciousness; circulations of the cosmos; mysteries of man's inner nature; great seers versus visionaries; and the esoteric schools.

Thinking back to the "Dedication": Among those who have bestowed the Priceless, who have given immeasurably, are those some call our Elder Brothers. Two living human beings who fit this description sent H. P. Blavatsky as their messenger. In her introductory work to the public, Isis Unveiled (1877), she makes reference to these gentlemen in her first sentence: "The work now submitted to public judgment is the fruit of a somewhat intimate acquaintance with Eastern adepts and study of their science." A number of their letters written between 1880 and 1884 were published in 1923 as The Mahatma Letters to A. P. Sinnett. Dr. de Purucker makes an extract from one of these to reveal part of the original impetus behind what has been called "the greatest Movement of the Age":

The truths and mysteries of occultism constitute, indeed, a body of the highest spiritual importance, at once profound and practical for the world at large. Yet, it is not as a mere addition to the tangled mass of theory or speculation in the world of science that they are being given to you, but for their practical bearing on the interests of mankind. The terms "unscientific," "impossible," "hallucination," "impostor," have hitherto been used in a very loose, careless way, as implying in the occult phenomena something either mysterious and abnormal, or a premeditated imposture. And this is why our chiefs have determined to shed upon a few recipient minds more light upon the subject, . . . The wiseacres say: "The age of miracles is past," but we answer, "it never existed!" . . . [These truths] have to prove both destructive and constructive -- destructive in the pernicious errors of the past, in the old creeds and superstitions which suffocate in their poisonous embrace like the Mexican weed nigh all mankind; but constructive of new institutions of a genuine, practical Brotherhood of Humanity where all will become co-workers of nature, will work for the good of mankind with and through the higher planetary Spirits -- the only "Spirits" we believe in. . . . "Ideas rule the world"; and as men's minds receive new ideas, laying aside the old and effete the world (will) advance; mighty revolutions (will) spring from them; institutions (aye, and even creeds and powers, they may add) -- will crumble before their onward march. . . . these ideas touch upon the most momentous subjects. -- quoted in The Esoteric Tradition 1:ix 

Dr. de Purucker sums up well the effort of the Theosophical Society since its founding in publishing books and magazines and in holding public lectures and study groups: "Verily, it is these 'universal ideas' that all should study, and which by their influence over human minds will bring about the change in human consciousness that all true Theosophists work for and aspire towards, thus helping in the bringing about of that which the Theosophical Society was originally founded in 1875 to introduce" (ibid.).
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A Herculean Task

By Nicholas Vaughan

G de Purucker's accomplishments as a theosophical teacher are well known and well remembered, but there was another, more mundane side of his administration which occupied a great deal of his time, attention, and energy. This element -- "almost as remarkable" as his teaching activities "to those who throughout the years personally witnessed its gradual accomplishment -- is that by almost superhuman efforts, along material and organizational lines, he succeeded in freeing the Society from debt, . . ." (The Theosophical Forum, Nov. 1942, p. 486). How did such a financial crisis arise in The Theosophical Society, and how did GdeP manage to surmount it?

GdeP told a reporter in August 1929 that within 24 hours of originally announcing his plans in late July more than $100,000 in contributions were pledged towards carrying them out. He was full of optimism and designs for expanding theosophical activities. But the Stock Market crash in October and the ensuing Great Depression left the Point Loma headquarters deeply in debt because of prior financial obligations. He was thus forced to take

hold of an economic situation that able financiers and attorneys said was absolutely hopeless. He was advised by one of his ablest legal counselors: "Give up the whole thing. Start all over again on a new basis. Nothing can be done with the present set-up." And yet by his foresight, by his hard thinking, and most of all by the complete confidence which his own integrity and ability aroused, as well as by his example of economy and far-sightedness and wisdom, he elicited the full-hearted and generous co-operation of members and friends throughout the world and even of creditors. -- The Theosophical Forum, Dec. 1942, p. 573 

How did this indebtedness arise? In 1897 Katherine Tingley bought about 330 acres on Point Loma, across the bay from San Diego, then a town of about 17,000. It was beautiful undeveloped property with a 3/4-mile sea frontage. There she built a theosophical center with world-renowned educational institutions. But as the chairman of the Finance Committee, John R. Beaver, explained in the February 15, 1931, Theosophical Forum, "Unlike the generously endowed Institutions the world over, this unique educational undertaking was begun without any capital at all. Its only resources were those possessed by the individual members, most of whom were people of moderate means" (p. 111).

The Society's expenditures almost always exceeded income, and by 1928, when the Point Loma property was assessed at almost 1.5 million dollars, indebtedness approached one million dollars, much of it in the form of negotiable bonds secured against the property. As a result of the reassessment, taxes were increased 400% in 1929. Then came the Crash and the Depression. Land values dropped steeply while the value of the bonds and their annual interest payments held firm. Compounding the problem was the fact that the income of the Society was irregular, depending primarily on member donations and tuition revenues. To meet financial commitments, no new work could be started which involved significant expenses, so that GdeP was not able to expand the theosophical work as he would have wished to: "had I the funds wherewith to do it today, you would see marvels of Theosophical propaganda and growth within even a twelvemonth's time. What cripples me is lack of monetary funds" (The Theosophical Forum, Jan. 15, 1931, p. 91).

Nonetheless, the Executive Committee reported in May 1930 that between July 1929 and April 1930, headquarters obligations were reduced by over half a million dollars through cash payments and cancellations "by the generous action of devoted comrades and friends." Therefore, "the whole Society stands in a better financial position today than it has since the days of the World-War, although there are still other obligations that must be met . . ." (Ibid., May 15, 1930, p. 9).
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International Headquarters, Point Loma, California, 1900-1942

In 1930 there were still hopes to sell all but 33 of the remaining acres (65 had been sold in 1926) to pay off the bonds and create a large reserve fund to finance current expenses and future expansion of theosophical work. But as land values continued very low, it was decided not to sell the property at such a sacrifice. By reducing expenses and increasing income, Beaver reported, the headquarters at that time was placed "on a self-sustaining basis with resources sufficient to meet all current expenses but insufficient to discharge all prior obligations as they accrue" (Ibid., Feb 15, 1931, p. 112). GdeP steadfastly refused to declare bankruptcy, and arrangements were sounded out in order to purchase and retire the outstanding bonds.

GdeP and his staff sought to reduce the heavy expenses of running the Point Loma headquarters as much as possible. In 1929 the headquarters consisted of about 300 staff and students. The buildings were filled to capacity. An announcement in the May 15, 1930, Theosophical Forum stated that "Arrangements should be made by comrades and friends who plan to be in the neighborhood for a day or two or longer, for accommodations in San Diego, as there is only one guest-room at our Headquarters and this is very frequently occupied."

The staff had always consisted of unsalaried volunteers, some of whom were able to contribute financial support to the headquarters from their own resources. A series of austerity measures were introduced which proved effective. Electricity use was cut by 50%; two rather than three meals a day were served the staff; all typing paper was used on both sides for all but official business; and, very importantly, residents who were able to leave the headquarters were encouraged to do so, so that by 1942 there were less than 100 residents.

Adding to the headquarters' financial problems throughout this period was a sharp drop in enrollment in the Point Loma schools for boys and girls. As with many private schools, when the Depression arrived families no longer felt that they could afford the tuition. This money had been an important, steady source of income for the headquarters over the years. To attract pupils, several policies that had been followed for nearly thirty years were changed in late 1929. Traditionally only boarding pupils had been accepted; now non-resident students were welcome as well. To meet the demands of parents, pupils whose parents so wished would be granted holidays at Christmas and during the summer, instead of classes being held continuously all twelve months of the year without any vacations. Non-resident adults and children could also enroll in violin and piano lessons.

In April 1930 the name of the Raja-Yoga School and Academy was changed to the Lomaland School, and the Isis Conservatory, Chorus, and Orchestra became the Lomaland Conservatory of Music. The reason behind this decision was

that the words "Raja-Yoga" have always required a great deal of explanation to people who did not understand them and have left an impression on the minds of the public that under that name we taught some kind of East Indian yogi practices. The name "Lomaland" originated with our beloved Katherine Tingley; it is registered, and cannot be copied; it is more descriptive and more easily understood, and will do away with a great deal of foolish prejudice that many persons, not Theosophists, have against our wonderful institution and educational work. -- The Theosophical Forum, May 15, 1930, p. 12 

Tuition was greatly reduced as well, due monthly instead of yearly, and summer sessions were offered for adults and children. By 1936 enrollment was growing once again. Eventually the Lomaland School became a girl's boarding school with a coeducational day student program, and then closed in June 1941. Theosophical University, however, continued to accept students until 1950.

As land prices rose, parcels of land were sold, until only about 80 acres remained. After years of economy, Purucker was able to inform the membership in 1942 that

despite the world-wide depression which began in October of the same year [1929], and despite the unrest of the world and the wars which have broken out in later years, at the present time our International Headquarters at Point Loma are almost entirely without debt, we have our land free and clear of any lien or encumbrance, and the very heavy expenses of upkeep, general maintenance, etc., etc., at Headquarters, . . . [have] likewise been reduced to a much more efficient and business-like system, . . . -- The Theosophical Forum, March 1942, p. 135 

To stay at Point Loma, however, was unrealistic. The United States' entrance into World War II put the headquarters staff in a potentially dangerous position because the property was adjacent to a heavily fortified military installation that might be bombarded from air or sea. Besides that, the pounding of naval gunnery practice just offshore had weakened many of the buildings over the years, threatening to dislodge overhead glass and other fixtures. GdeP told members in March 1942 that

Actually Lomaland is not what it was when dear K. T. [Katherine Tingley] was alive and gave it the inspiration of her genius. Then it was a fit locality for the Heart of the T. S.; but since her passing, and due to a number of converging causes, and particularly during the last eighteen months or two years, circumstances have become so difficult in certain ways as regards dignity and refinement and quiet, that for months past our officials and myself have been very seriously thinking of doing our best to sell our Point Loma property and transferring our Headquarters Work elsewhere. -- Ibid., p. 136 

As James Long later noted, the Point Loma center "had become an absolutely impractical project to carry on" because "The buildings were of frame, and through the years had become fire traps, and to reconstruct them properly would have cost half a million dollars and more" (Remarks on 1951 European Tour, Cardiff, Wales).

The Society was able to sell the Point Loma property in early 1942 and move the headquarters to more compact facilities near Covina in Los Angeles County. (In 1951 the headquarters moved from Covina to Altadena, near Pasadena, California, and remains there today.) This 41-acre property, formerly a preparatory school, had up-to-date, fireproof, earthquake-resistant structures suitable for the headquarters, university, library and press facilities, and living quarters; a large auditorium holding between five and six hundred people; and four cottages which could be rented to supply extra income. Expenses were less all around; for example, the taxes were only 65% of those on the Point Loma property. And as GdeP remarked:

it is likewise a property which in dignity, refinement, quiet of situation, and proximity to the great metropolitan centers of Los Angeles, Pasadena, and vicinity, is incomparably superior to what Point Loma is or ever has been. . . . indeed in all ways it is a place for every F. T. S. to be proud of as being the International Headquarters. -- The Theosophical Forum, March 1942, p. 137 
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International Headquarters, Covina, California, 1942-1951

Another important policy decision resulted in the State of California approving on September 16, 1942, the formation of the Theosophical Endowment Corporation as a nonprofit legal entity to manage the financial affairs of The Theosophical Society. This step helped to put the Society on a much stronger financial footing. GdeP died on September 27, 1942, very shortly after the move to Covina, and so was not able to reap the rewards of heading a Society in solid financial shape.

From his books, it is natural to picture GdeP solely as a teacher of esoteric philosophy, divorced from the pressures of the business world. How far this is from the truth! The Theosophical Society owes much to his astuteness, determination, and organizational skills in the face of the financial crisis with which the Society struggled during virtually the entire period of his leadership.
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GdeP as I Remember Him 

By Ingrid Van Mater

I recall GdeP from the time I was a young child attending school at Point Loma. He accompanied Katherine Tingley at many functions, and occasionally we saw him briefly when our group of girls went to visit KT. Ascending the spiral staircase to the second floor of the Headquarters building to take her flowers, sometimes we'd meet the members of her Cabinet coming down. On two occasions GdeP and Colonel Conger followed each other and gave us each a tap on the head to acknowledge our presence. It made a happy impression on all of us.

After he became leader, we saw him more frequently -- for example, when he went for his mid-day walk. He was striking, dignified, and tall. When Secretary General Joe Fussell came back with him from his office, he had to walk vigorously and sometimes run a few paces to keep up with GdeP's long strides. As children, of course, this entertained us!

At the Sunday afternoon public meetings, after the speaker's presentation and the opportunity to have a general discussion, GdeP often accepted the invitation to come up to the platform. He spoke many times to a packed audience, and one could feel their attentiveness. In his talks the theosophical philosophy came alive, and he elucidated many of its more recondite and technical aspects. He was an arresting speaker -- eloquent, forceful, with a resonant voice.

The continual demand for his works indicates to me a steadily growing interest in universal thought, and a hunger for truth which continues to intensify and deepen through the years. Again and again he emphasized the importance of living according to the highest ideals we know, and recognizing to the full our responsibilities to ourselves and to the world -- a message we still need as we feel our way into this new century. 
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"Up Hearts, Ye Faithful Ones!"

By Armin Zebrowski

Few have told us as much about the world beyond our physical existence as did Gottfried de Purucker. That is one reason he is still alive to me. Such a man would certainly have protested against a eulogy or any special attention being paid to his person. He often emphasized that the personality -- from the Latin word persona, "mask" -- is only a means to an end, a vehicle created by the inner self. So let us examine the teachings of the ancient wisdom which he loved above all else, and which he never tired of re-expressing.

Dr. de Purucker taught incessantly, presenting his message in many ways in order to stimulate different aspects of our being. He left behind an enormous body of writings, the majority compiled from talks, lectures, questions and answers, messages, and letters. In these he returns constantly to certain keynotes. For example, he put all his energy into encouraging people to find the hidden center within them:

We cannot understand ourselves and others unless we have evolved the understanding heart. The key is sympathy, and the method is to look to the divine being within. As we aspire to become more like it in every moment of our lives, light will come and we shall know truth when we find it. We shall become compassionate and strong -- qualities that are the true insignia of the self-illumined man. The first lesson, then, is to seek the light of our own inner god, and trust it alone. When we follow this light and are warmed by its sublime and life-giving rays, then we shall see the same god-light in others. -- Fountain-Source of Occultism, p. 13 

Just pause a moment and connect up these thoughts with the Christian saying: Not my will but thine be done: not the will of the ordinary, stupid, selfish, compromising and foolish man that nearly everyone of us is, but the will, the inspiration to the lower man, of the divinity within, which guides and leads, urges and impels us constantly. -- Studies in Occult Philosophy, p. 145 

We must learn to depend upon our true being: to try, weigh and consider, employ our own powers, and let our inner self be the only touchstone for the truth in daily life as well as in spiritual and intellectual study.

Dr. de Purucker realized that true ethics are an expression in human life of universal realities, so that it is necessary to understand our place in the never-ending interplay of lives -- atomic, terrestrial, solar, and galactic. The simple key to understanding these things, he said, is

The realization of our oneness with the All. It is a wonderful and sublime thought, and is the root, the foundation, of all the greatest philosophies and religions . . .

Man in his own smaller makeup or constitution is but a little world, a microcosm of the Great World or Macrocosm. The basis of his individual being as a human being is the background or the heart of his individual Monad. This Essential Self of each one of us, the source of the life and consciousness and intelligence within us, and the functioning of our inherent moral sense, our inner god, passes through, or is 'stepped down' through, the intermediate planes of increasing substantiality belonging to our inner and invisible constitution; and therefore (and now cosmically speaking) also through the inner and Invisible Worlds of Boundless Nature, until that descending current of consciousness- intelligence-life-energy reaches our own physical plane -- up to then non-existent -- and produces from its own substance or being the physical world that we know and in which we live and have our conscious existence as individuals -- Flowers of the indwelling and ever-enduring Monadic Essence. -- The Esoteric Tradition, 1:243, 2:750 

These passages reveal the immense scope of our being and our sublime origin. Elsewhere he put the thought more simply and intuitively, in words that speak from heart to heart:

Human beings essentially are kin to the gods, kin to the cosmic spirits. The universe is our home. We cannot ever leave it. We are its children, its offspring, and therefore all that there is of boundless space is we ourselves in our inmost. We are native there, and boundless space is our home, and our instinct tells us therefore that 'all is well.' -- Golden Precepts of Esotericism, p. 73 

And what will become of us when we have left behind the human phase of evolution? Dr. de Purucker does not hesitate to show the path ahead: "In time to come every human soul will become a spiritual soul or Monad, and each one of these Monads will become a sun, . . ." (Dialogues 1:206).

Another keynote of Dr. de Purucker's work was explaining what we can do practically in order to progress. What evokes an especially strong response within me is his insistence that the teachings must be lived. By this process we actually make ourselves, because each human being

weaves around himself from birth to death a web of action and of thought -- each one of them producing results, some immediately, some later. Each act is a seed. And that seed inevitably, by the doctrine of swabhava (1), will produce the results which belong to it, and none other. -- Fundamentals of the Esoteric Philosophy, pp. 158-9 

This thought can, of course, be viewed the other way round: if we want to learn about our past, we need not "regress" to former incarnations. Instead we can study ourselves today, since we are precisely what we made ourselves in the past, its culmination.
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Covina Headquarters of the Theosophical Society, with view of Mt. Baldy

His writings on the spiritual path inform us that it is open to all and that there is no essential difference between an accepted disciple and a seeker on the path:

Some people imagine that the path of spiritual attainment is far away over the mountains of the future, almost unreachable, when in reality there is a relatively narrow frontier between ordinary life and that followed by the neophyte or chela. Essentially the difference is one of outlook, and not of metaphysical distance. -- Fountain-Source of Occultism, p. 14 

All pilgrims on the path ponder the question: "How can I become more spiritual when I have only just awakened to self-awareness? How can I live these grand ideas and improve myself?" Dr. de Purucker advises that the seeker cultivate a "growing indifference to himself, and an increasing interest in all that is. There we have the path of morals, of ethics, of wisdom; . . . The world, all mankind, the Universe, he loses himself in, and becomes it; and there is the secret of all initiations, from the greatest to the least" (Studies in Occult Philosophy, p. 228). He also tells us that

the voice of the intuition is the voice of the Spirit within us, and it is infallible. It has no frontiers. . . . we can allow intuition to become ever stronger within us, enlightening our minds and opening our hearts, by not being afraid of it, afraid of having hunches, by not being afraid of following our conscience, and our intuitions when they come to us. They are coming to us all the time.

Most men are ashamed to act intuitively. They don't want to make mistakes. Prudential, yes! But it is only prudence, and uncommendable, cowardly and weak, and small, if it is merely because you don't want to begin to make a fool of yourself until you have learned more. The strong man is not afraid of making a fool of himself occasionally, because he knows that that very fact will stimulate him, awaken him, make him think; and after a while he will not make a fool of himself. He will learn to trust his inner powers. -- Studies in Occult Philosophy, p. 213 

As to details of how to proceed, by aspiration and service we will discover what we need to know:

"I am the servant of the servants of God -- of the Divine." When the idea imbodied in this principle burns in the heart and sets it afire with its holy flame, then the brain receives enlightenment in its turn and sees, indeed evokes, the methods, the way, the path, the means.

Let never this challenge pass unanswered. Take it up immediately. . . .

Charity in all things maketh a man's heart to sing; for it beautifies his own life and beautifies the lives of those whom it touches. Let us, therefore, have charity in our hearts, brotherly love towards all. Let us keep our faces to the Spiritual East always, and march, march, march, at the head of the van, into the light of the Spiritual Sun! -- Messages to Conventions, pp. 150, 79 

In this context Dr. de Purucker's short message of love, strength, and unity comes to mind: "Fideles, sursum corda: Up hearts, ye faithful ones!" When I lose courage and don't know how to carry on, this puts heart into me again.

How can we assist our fellow human beings on their paths? There is no pat answer; each one must choose his pathway individually and with full responsibility. Nevertheless, Dr. de Purucker suggests that immersing oneself in the wisdom-teachings and practicing them in daily life is the best means both to progress individually and to help others. As he explains:

the more fully the Theosophical life or the life beautiful is lived, the more fully we shall know the doctrine, because we shall then be more fully functioning on the higher planes of our constitution than now is the case, and therefore more capable of understanding wider reaches of Theosophy, and in consequence likewise more capable of interpreting the divine Theosophia for the benefit of others.

. . . and this can best be done when we train ourselves to be living exemplars of the Wisdom which we ourselves are learners of. No man can teach genuinely technical Theosophy unless he has achieved a more or less complete union of heart and mind and life and intelligence and moral strength and love. -- The Theosophical Forum, Oct. 15, 1933, pp. 81-2 

At the HPB Centennial Conference in London on June 24, 1931, he remarked that the most practical and efficient method to forward human progress lay in "concentrating our thoughts and our minds on the heart of our Theosophical teachings: in living them, in teaching them, in giving them to the world, so that we may change men's minds and hearts" (Messages to Conventions, p. 19).

Can these ideas and their practice change human life? Looking back on 125 years of theosophical activity, the strong and increasing influence of the wisdom teachings on modern thought and attitudes is undeniable. This influence is particularly marked in the extraordinary progress in scientific thought. While much has changed since the 1930s and '40s, the concepts that physicists formulated in the first third of the century still have not entered popular awareness. Dr. de Purucker delighted in exploring the fundamental concepts behind scientific thought in light of theosophy. Concerning ancient and modern views of material reality, he pointed out that the Stoics "taught that the material universe was illusory precisely as the Hindu speaks of maya; and the Stoic understood that this apparently dense, gross, heavy, material universe is phenomenally unreal, mostly built up of holes, so to say . . ." -- a view very close to modern scientific ideas (Fundamentals, p. 25). How is it, he asks,

that man cannot see these truths intimately and immediately? We all know the answer is, on account of the illusion under which his mind labors, the illusion which is a part of himself, not cast upon him from the outside: he sees, for instance, and his mind reacts to the vision, and the reaction is conducted along the lines of the illusion which, taking the ancient Sanskrit word, is called maya.

This is a technical term in the ancient Brahmanical philosophy. . . . It comes from a Sanskrit root ma, meaning "to measure," and by a figure of speech it comes to mean to effect, or to form, and hence to limit. . . .

Now maya, as a technical term, has come to mean . . . the fabrication by man's mind of ideas derived from interior and exterior impressions, and hence the illusory aspect of man's thoughts as he considers and tries to interpret and understand life and his surroundings -- and thence was derived the sense which it technically bears, illusion. It does not mean that the exterior world is nonexistent; if it were, it obviously could not be illusory; it exists, but is not. It is "measured out" or it stands out to the human spirit as a mirage. In other words, we do not see clearly and plainly and in their reality the vision and the visions which our mind and senses present to the inner life and eye. -- Fundamentals, pp. 32-3 

By comparing Dr. de Purucker's analyses with current knowledge, we can gain new insights into both the ancient wisdom and modern science.

Unquestionably the core of Dr. de Purucker's presentation was the fundamental idea of theosophy, universal brotherhood, a love that conquers every boundary: "Love is the cement of the universe; it holds all things in place and in eternal keeping; its very nature is celestial peace, its very characteristic is cosmic harmony, permeating all things, boundless, deathless, infinite, eternal. It is everywhere, and is the very heart of the heart of all that is" (Golden Precepts, p. 111).

So much more could be said about the enormous fields of theosophical teaching that Dr. de Purucker offered us. But this message to mankind was closer to his heart than any other:

The sign of the great man, and of the noble-hearted woman, is in the measure that he or she follows the pathway leading to the god, the inner god, within each one of you. Oh! that I might bring this truth to the understanding of men and women today: that wonderful truth, holy, sublime, inspiring as none other is: that within each one of you there is an unspeakable fount of strength, of wisdom, of love, of compassion, of forgiveness, of purity. Ally yourselves with this fountain of strength; it is in you, none can ever take it from you. Its value is more excellent than all the treasures of the Universe, for knowing it, being it, you are all. -- Lucifer (1:2), March-April 1930, p. 66 
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FOOTNOTE:

1. "Swabhava (Sanskrit) A compound word derived from the verb-root bhu, meaning `to become' -- not so much 'to be' in the passive sense, but rather 'to become,' to 'grow into' something. The quasi-pronominal prefix swa, means `self'; hence the noun means 'self-becoming,' 'self-generation,' `self-growing' into something.'' -- Occult Glossary 

GdeP's Magic

By Wynn Wolfe

Some years ago actor James Stewart played Elwood P. Dowd, a down-and-outer who kept company with his invisible rabbit friend Harvey. When the puppet Pinocchio was transformed from wood and coaxed into flesh, he too was coupled with a friend -- a talking cricket (his conscience). In a Woody Allen film, the comedian humorously calls out to Plato when he finds himself at philosophical crossroads. As a Theosophist, I like to imagine GdeP as my invisible friend and companion.

GdeP left this plane of existence almost sixty years ago by our clock, but nonetheless we were actually introduced in late 1973 through his old friend, who later became my friend too, John P. Van Mater. With GdeP, it was brotherly love at first sight. There was something awfully familiar about him. It wasn't long before I realized this romance was the actual rekindling of the "Romantic Tradition" of antiquity. With unbridled enthusiasm I began to read every thought that was in print of this now invisible man. Right from the beginning he was not only a catalyst for my newborn philosophical and imaginative mind, but in the slightest of ways I noticed that my daily manners were beginning to sit up straight, and soon some of the simplest joys of family life were sporadically inflating into unexpected epiphanies balanced perfectly by a new and deeper comprehension of life in general -- life that took in the whole family of Man and his place in the cosmic scheme.
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G. de Purucker

For me his several books are like paper megaphones -- you can easily hear his practiced cheer! He leads you with an assured cadence and precise counterpoint reasoning (he knowing that varied repetition and restatement are among the best teaching methods). As might be expected, but generally unnoticed, when you come to the commas in his writings, you take a breath with him and then continue in attentive unison as he rounds out his thought into your worldly ears -- magically transforming invisible realities into tantalizing pictures of esoteric opportunity.

How he knows of what he speaks is not beyond us, but is within each and every person. All in all, but in particular, GdeP's theosophical Dialogues become a magic wand for your own quasi-magical processes and soliloquies with which you beget your own rabbit-companion, a talking cricket, a hovering hologram of Plato when needed, and a new manner of life for yourself.

Sometimes I look around and say aloud to my invisible friend: "Thank you, GdeP, thank you!"

(From Sunrise magazine, April/May 2000; copyright © 2000 Theosophical University Press) 



On first reading G. de Purucker's books, one is immediately struck by a great erudition, an impressive understanding of the entire spectrum of esoteric knowledge. He appeared to be very intellectual on the surface, yet with all his encyclopedic knowledge I am more impressed by his profound wisdom, as though he had experienced what he speaks of firsthand. In his Four Sacred Seasons particularly I sense his compassion and perception of human nature and of the inner life, while at the same time as a teacher he delineates and clarifies the meanings of timeless esoteric truths. -- John Van Mater, Jr. 

On the KTMG Papers

By Grace F. Knoche

Seventy years have passed since Katherine Tingley died at Visingso, Sweden, on July 11, 1929, and Gottfried de Purucker succeeded her as head of the Theosophical Society and Esoteric Section (1). In retrospect, it feels as though Purucker was at the helm a good deal longer than a mere thirteen years, so packed were they with opportunities to explore in depth our theosophic treasury and to broadcast far and wide its liberating ideas.

A notable feature of GdeP's leadership was his trust in and placing of responsibility on the young people. One of his first acts was to form The Katherine Tingley Memorial Group (KTMG) composed of ES members among the HPB and WQJ Theosophical Clubs for young women and men. The KTMG was a further step in the esoteric cycle of studies. We met fortnightly in the Leader's residence but, unlike the ES, there were no passwords or other formalities; rather, a youthful expectancy, fresh minds and hearts in warm and friendly rapport with GdeP, whom we called Professor. No record was made of these early gatherings.

After a few months, the older ES members at the Headquarters were invited to participate in the sessions, provided they joined the young people's clubs -- a requirement later dropped. At the first recorded meeting of November 27, 1929, GdeP spoke of the KTMG as

a child of my heart, in memory, in commemoration, of the life-work of our blessed K. T., . . . This Group began in a small way, and now the Group has become large. Seeds of the noblest trees are usually small. My hope was that from this one seeding originally in your Point Loma joint Club-work, would grow a spiritual tree, whose branches would overspread the earth; and this is coming.

I have decided therefore to have a stenographic record made of these meetings, beginning with this evening, for the purpose of enabling Katherine Tingley Memorial Groups, which are in process of formation in other parts of the world, to receive these teachings, and thus be associated with us in thought. -- The Dialogues of G. de Purucker 1:1 

From 1929 to 1933 GdeP responded to questions from students of all ages: from those who had joined the ES under HPB and WQJ to the youngest of us in years and in theosophic experience. As I think back to those days when the KTMG meetings were first held, it all was so natural. Nothing seemed strange or difficult to grasp. Yet the written record reveals an astonishing outpouring of inspired commentary by GdeP on a host of significant themes: on manasaputras and lunar pitris; the fateful "moment of choice"; pratyeka buddhas and buddhas of compassion; the nature and destiny of an avatara, and what such "descents" can mean, not only to humanity but to an individual who is inwardly receptive; and how the familiar doctrines of karma and rebirth are as applicable to universes as they are to us humans.

In a veritable cornucopia of teaching, GdeP time and again affirmed the ancient truth that we are not what we seem, adrift and without compass; rather, we are divinities going through the human phase of our evolution, an underworld to our god-self but a most necessary learning experience for the human soul.

KTMG meetings One through Thirty-three took place at Point Loma, California, at the Leader's residence. Then follow Answers to Correspondence (Nos. 34 and 35). As No. 35 contains questions asked by members from England, Ireland, Sweden, and The Netherlands, it is likely that GdeP's answers were given at a KTMG meeting in England attended by the London Group, British officials, and visiting members. The final meeting, dated September 26, 1933 (No. 36), was held at Oakley House, Bromley Common, Kent, England, which served as temporary International Headquarters for GdeP and his official and literary staffs in 1932-3. A Notice to all Members signed by GdeP preceded the printed Report and stated that this would be the last meeting of the KTMG to be issued for the present, as there is always the risk of "spiritual and intellectual indigestion" unless time is allowed for assimilation; also, there is the ever-present danger of

mere curiosity as to the next 'new teaching' which may be issued. This would indeed be fatal to the main object of these studies, which is rather to bring out from within the student's own constitution latent powers of reflection and judgment, involving discernment and discrimination, than merely overloading the mind with newer teachings steadily increasing in both volume and novelty. -- Dialogues 3:390 

It should be understood that all meetings of the KTMG were private and confidential, a practice that was strictly observed at Headquarters and abroad. In the beginning only 50 copies were printed for circulation among the KTMG membership; later, 100 copies were printed, and members were asked to handle them with care so that others could receive them in good condition.

Several meetings have Supplements, which represent additional commentary by GdeP when the Headquarters Group was studying the KTMG Papers between 1932-42. They include such topics as: Who Are the Gods?; Parent Stars; Beauty -- Physical and Spiritual; Ten Families of Monads; Why Animals Suffer; The Cross of Initiation; The Mystic Rose: Symbol of the Unfolded Monad; The Three Panoramic Visions; Pratyekas Become Avataras in New Chain; Heart Illumines the Brain; Transcend Humanity for Divinity; and many more.

On October 29, 1941, GdeP appointed a committee, with myself as secretary and chairman, to consolidate the 36 KTMG pamphlets into 7, 10, or 12 booklets, each to deal with a specified aspect of the philosophy according to an outline which he had approved. We were to eliminate some of the more elementary questions, and he would add much new material. Work was enthusiastically begun, but GdeP's sudden death in September 1942 put a complete stop to the project. 

While as chairman I felt we were in honor bound to fulfill GdeP's vision and had already completed a draft of the two booklets allotted to me, the others felt the work should cease, for, they said, without GdeP to review our work there was no one competent to do so.

At the KTMG meeting of May 26, 1942, GdeP had stated that

what we now call esoteric we shall publish broadcast, because the time will have come to do so. But that does not mean, if you please, Companions, that any one of you is entitled to break his oath of secrecy. It is not for me to say when. It is for Those who know more than any one of us here, but I can feel that it is coming. -- 1:177-8 

Six years later Arthur L. Conger, Leader of the Theosophical Society (1945-51), performed a signal service for the theosophical world community by issuing for the public the KTMG Papers in three volumes under the title: The Dialogues of G. de Purucker: Report of Sessions, Katherine Tingley Memorial Group. Rather than consolidating the material, the Papers were published with minimal editing by a committee headed by Colonel Conger, who met with us daily and participated in the entire editorial process.
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Arthur L. Conger

The range of subjects is vast, giving assurance of riches in abundance for the first-time reader as well as the seasoned student, while the dialogue format allows a more relaxed presentation of profound truths. Opened at random, or read sequentially, a sense of cosmic grandeur is present. The Dialogues of G. de Purucker remain a living testimonial to GdeP's inspired teaching.
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We are not brought into existence by chance nor thrown up into earth-life like wreckage cast along the shore, but are here for infinitely noble purposes. -- Katherine Tingley 



FOOTNOTE:

1. Or Esoteric School (ES) founded in 1888 by H. P. Blavatsky, whose inner purpose was to form a nucleus of dedicated men and women who would give time, energy, and work to maintaining the TS as a viable outlet for the Masters' work in the world.

"I Am the Boundless"

By G. de Purucker

GdeP's last public address took place at one of the regular Sunday meetings held at the Society's headquarters in Covina on September 20, 1942. The move from Point Loma had been completed three months earlier, the Theosophical Endowment Corporation had received its charter of incorporation that week, and the world was entering the depths of World War II. After the formal presentation GdeP rose, as was his custom, to make a few closing remarks. It was the time of the autumnal equinox, the sacred season of the Great Passing, and he spoke briefly about the god within. At the end he paused, then opened his arms with a grand gesture and declared: "Consummatum est!" ("It is accomplished!"). A week later, on a routine walk about the grounds before breakfast, he suddenly collapsed and died. This address appears in Wind of the Spirit, pp. 305-8.-- Eds. 

Brilliance like the almighty wings of love knows no barriers, and can and does penetrate everywhere; and this thought was born in my mind this afternoon as I hearkened to our speaker giving us excerpts of great beauty, of great depth, from the archaic wisdom- teachings of mankind, teachings which belong to no race, to no age, and which, since they are essential truth, must be taught in spheres not earthly but divine, as they are taught here on earth to us men. For it struck me that the burden of his brilliant address was this: that we human beings, as indeed all other things and entities everywhere, are but parts of one vast cosmic whole, intimately united together, despite our failings and our stumblings, in the working out of our common destiny. And therefore in proportion to our own individual understandings, we respond to that cosmic source which the Christian calls God, and which I prefer to call the divine, from which we came, inseparable from which we are and always shall be, and into which again we are returning on our ages-long pilgrimage. Oh, just that one thought, if we could keep it alive in our hearts and allow it to stimulate our minds from day to day, how it would soften the asperities of human life, how it would teach us to treat our brothers like brothers instead of bitter foes!

Don't you see that this teaching is brilliant because it is a teaching of genius? It contains everything within it, all the Law and all the Prophets. And what is this teaching? Succinctly phrased it is simply this: that the cosmic life is a cosmic drama in which each entity, be it supergod, god or demigod, or man or beast, or monad or atom, plays his or its proportionate part; and that all these dramatic presentations are welded together, leading up to one vast cosmic climax -- to which, by the way, there is no anticlimax. So that with every human day we are coming closer to that time in the immensely distant future when we all shall, once more reunited, enter into the deep womb of utter cosmic Being -- call it God, divinity, spirit, call it what you wish. The drama then will have ended. The curtain will fall and pralaya will begin, the rest period. But just as in human affairs, when night is over there comes the day, so when the night of pralaya ends, the manvantara, the cosmic day, dawns again. The curtain on the cosmic stage once more rises. Each entity, each being, then begins its cosmic play, its role, exactly at the metaphysical and mathematical point where it stopped when the bells of pralaya rang down that cosmic curtain on the manvantara or world period just ended. Everything begins anew precisely like a clock or watch which, when it has stopped and is rewound, begins to run again at the exact point at which the hands themselves stopped.

Why, this single conception of human identity with the cosmos, together with all the religious and philosophical and scientific and moral implications which it imbodies, is older than thinking man. We are one and yet we know it not, we recognize it not; so that in the drama of life we commit all the follies on the stage, and tragedy becomes comedy and comedy, alas, through our own fault becomes tragedy.
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GdeP addressing first public meeting at International Headquarters, Covina, July 12, 1942

I want to quote to you something that I love and have loved from boyhood. I learned it when I was a child and found it again once more in The Secret Doctrine of HPB when, in after life as a young man, I joined the TS. It is this: the picture is that of the Hindu guru or teacher. A pupil stands or sits before him, and he is testing the knowledge of this pupil regarding the teaching that this pupil has received, and he says: "Chela, Child, dost thou discern in the lives of those around thee anything different from the life that runs in thy veins?" "There is no difference, O Gurudeva. Their life is the same as my life." "O Child, raise thy head and look at the violet dome of night. Consider those wonderful stars, those beings radiating, irradiating, from the cosmic splendor above our heads. Seest thou that cosmic fire which burns in all things, and shines supremely bright in this and that and that and that yonder brilliant orb? Child, dost thou discern any difference in that cosmic light, in that cosmic life, from that which shines forth from our own daystar, or from that which burns in thine own heart both day and night?" And the child says, "O Gurudeva, I see no difference between life and life, and light and light, and power and power, and mind and mind, except in degrees. The light that burns in my heart is the same as the light that burns in the hearts of all others." "Thou seest well, Child. Now listen to the heart of all this teaching: Aham Asmi Parabrahma." And the child, who has been taught Sanskrit, the Vedic Sanskrit, understands and bows his head, "pranjali." The meaning is: "I am the Boundless, I myself am Parabrahma, for the life that pulses in me and gives me existence is the life of the divinest of the divine." No wonder the child has understood. Am I a child of God? Essentially it is the only thing I am and, if I fail to realize it, it is not the Divine's fault but mine.

You will find this teaching of divinity in every one of the great systems to which the genius of mankind has given birth. Religion is it; philosophy was born from it; science is now aspiring towards it, and is beginning to get adumbrations of what it means. Think even in our own small human affairs -- small when compared with the vast cosmic majesty which holds us in its sheltering care -- think, if every man and woman on earth were thoroughly convinced of the utter reality of this cosmic truth! Never again would the hand of man be raised against man. Always it would be the extended hands of succor and brotherhood. For I am my brother -- in our inmost we are one. And if we are separate it is because of the smallnesses that make us each one an atom as it were, instead of the spiritual monad which for each one of us is our source. That monad is of the very stuff of divinity. As Jesus the avatara phrased it in his wonderful saying, "I and my Father are one" -- the Father and the divine spark, the spark of divinity which is identic with the cosmic life, with the universal ocean of life, to use another metaphor. This idea of the cosmic ocean of life, of which we are all droplets in our inmost and in our highest, was in the mind of Gautama the Lord Buddha when he spoke of that ultimate end of all beings and things; for, as he said, all beings and things are in their essence Buddha, and some day shall become Buddha themselves, when, as phrased so beautifully by Edwin Arnold, the dewdrop slips into the shining sea. Consummatum est.
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To Revive the Mysteries of Antiquity

By Eloise Hart

When Katherine Tingley established the theosophical headquarters at Point Loma, she dedicated a cornerstone of what was to be the School for the Revival of the Lost Mysteries of Antiquity, and expressed a hope that these Mystery-teachings might bring light to "the dark places of the earth." Intrigued and inspired by this idea, many high-minded men and women from around the world came to participate in her ambitious undertaking. One of them was Gottfried de Purucker, who became her student, assistant and, upon her death in 1929, her successor as Leader of the Theosophical Society. His broad scholarship and insights into the doctrines H. P. Blavatsky presented in The Secret Doctrine made him uniquely qualified to carry on this endeavor and to re-express once esoteric tenets.

In doing this he was one in a succession of those who work to ennoble the world. In his Fountain-Source of Occultism, he described how through the ages certain men and women have succeeded in purifying and elevating their natures so as to be able to receive and transmit the theosophia or divine wisdom. These teachers have served in succession, one following the other, since the earliest civilizations. The Greeks spoke of their being links in a Golden Chain that connects Olympus and Earth, with each one passing the flame of truth in relay from generation to generation.

Their effort continues unbroken. They come whenever there is a call for justice and truth, wherever there is aspiration to help the unfortunate. Each follows one who has gone before, and is succeeded by one who, like him or herself, responds to the needs of the time. What are their teachings? They are the truths about the nature, composition, and operations of man and cosmos. GdeP discussed these truths with clarity and inspiration, often emphasizing a particular idea with an allegory or quotation from sacred scriptures. Those of us who heard him speak felt richly rewarded, as do those who read his books. For in a very real way he did revive the lost Mysteries of antiquity with a sanctity that purifies and enlightens men's souls. 
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