Theosophical University Press Online Edition

Secret Doctrine References

Copyright © 2013 by Theosophical University Press. Electronic version ISBN 978-1-55700-227-3. All rights reserved.
This edition may be downloaded for off-line viewing without charge. No part of this publication may be reproduced or
transmitted for commercial or other use in any form without the prior permission of Theosophical University Press.

Since its publication in 1888, H. P. Blavatsky’s The Secret Doctrine has generated a continuing interest in the
sources that are quoted or referenced. Building on research that started over a century ago, this compilation
follows the pagination of the original 1888 edition. Excerpts from The Secret Doctrine are in bold type and
are followed by references citing author, title, and date.

p/Q: introduces a reference to a source that is paraphrased or quoted. All others are introduced by sEE:.
Curly brackets { } denote excerpts from footnotes in the referenced material.

Square brackets [ ] are used for translations and editorial insertions.

Last Update: 11-30-20

Secret Doctrine References — An Introduction
SD Volume 1 References

SD Volume 2 References
Bibliography to the References

Theosophical Society Homepage


http://www.theosociety.org/

Introduction

Secret Doctrine References — An Introduction

By Ina Belderis

The Secret Doctrine is considered H. P. Blavatsky’s masterpiece, and ever since its publication in 1888 it has
been the subject of both admiration and criticism. She herself said that the work was meant to demonstrate
the existence of a core of ideas which she referred to as the Ancient Wisdom. The purpose of the book was
to show the universal character of this Wisdom Tradition, and where the serious seeker can find it.

In The Secret Doctrine hundreds of different books and articles are quoted. Where did all of this material
come from? She did not have a library that contained all these books. Archibald Keightley, who with his
uncle Bertram, assisted her in organizing and rearranging the manuscript, remarked: “What struck me most
in the part I was able to read during my short stay was the enormous number of quotations of various
authors. I knew there was no library to consult and I could see that HPB’s own books did not amount to
thirty in all, of which several were dictionaries and several works counted two or more volumes.”
(Wachtmeister, p. 84) Blavatsky herself explains that “Master is collecting material for me.” (op.cit. p. 14)
W. Q. Judge mentions that HPB conversed with him about the book she was working on, and that “a
serious series of consultations was held among them (HPB and her Teachers) as to what should go into The
Secret Doctrine, and that it was plainly said that the book was to be done in such a manner as to compel the
earnest student to dig out many profound truths . . . It was also said, from the same source, that this age,
being a transition one, in all respects, that full revelations were not for this generation.” (op.cit. p. 90)

In her article “My Books” HPB mentions that “every word of information found in this work (Isés) or in any
later writings, comes from the teachings of our Eastern Masters, and that many a passage in these works has
been written by me under their dictation.” (Lucifer, v. 8, p. 243)

Countess Wachtmeister asked HPB once why she sometimes seemed to be doing the same passage over and
over again. HPB explained that she had tried twelve times to write a certain page correctly, and each time
her Teacher said it was wrong. After Wachtmeister asked her why she made mistakes, she said “if I need a
reference or information from some book, I fix my mind intently, and the astral counterpart of the book
appears, and from it I take what I need. The more perfectly my mind is freed from distractions and
mortifications, the more energy and intentness it possesses, the more easily I can do this; but today, after all
the vexation I have undergone . . . I could not concentrate properly, and each time I tried I got the quotation
all wrong. Master says it is right now . . .” (Wachtmeister, pp. 24-5)

So The Secret Doctrine is the result of the cooperation between H.P. Blavatsky and her Teachers. She wrote
it down, but the material was provided by them. And this material did not come in such a way that it was
immediately ready for publication. Bertram Keightley remarks, “Before I had read much, it became plain
that The Secret Doctrine was destined to be by far the most important contribution of this century to the
literature of occultism; though even then the inchoate and fragmentary nature of much of the work led me
to think that careful revision and much rearrangement would be needed before the manuscript would be fit
for publication.” (op.cit., p. 77) Both the Keightleys and Countess Wachtmeister assisted HPB in
rearranging and reorganizing the manuscript. Her sources were also checked as much as possible, and the
manuscript was pasted, cut, and repasted several times before it was finally published in 1888. (op.cit. p. 85).

Because of the large number of quotations and references, HPB has been accused of plagiarism. But what



exactly is plagiarism? Plagiarism is generally defined as the unauthorized use or close imitation of the
language and thoughts of another author and the representation of them as one’s own original work. A
quick look at the end of the Introductory section to The Secret Doctrine leads us to the following text, quoted
by H. P. Blavatsky, “I may repeat what I have stated all along, and which I now clothe in the words of
Montaigne: Gentlemen, ‘I have here made only a nosegay of culled flowers, and have brought nothing of my
own but the string that ties them.” ” (SD 1:xlvi) So she very clearly does not represent the language and
thoughts of others as her own.

Very often the contents of the books and articles by H. P. Blavatsky are described as “the teachings of H. P.
Blavatsky,” — or contrasted with the teachings of other people. But calling them “her teachings” is a
misnomer, because she herself clearly indicated that they are not hers. She said that the material for The
Secret Doctrine was provided by her two teachers, but even they do not claim the teachings as their own.
What HPB’s teachers provided is the wisdom of the ages, and the main point is that one can find it, more or
less veiled, in the various religious and philosophical writings of the world, whether ancient or modern,
Eastern or Western. Basically the ancient wisdom belongs to everyone, but no one person can claim to be
the source.

But again, where does all this information come from? Knowing that it was provided by Blavatsky’s teachers
does not really answer this question. Many people have searched for these sources over the years, and a
number of researchers have published their findings, most notably Boris de Zirkoff in his General Index and
Bibliography to The Secret Doctrine, and John Van Mater, the compiler of The Secret Doctrine Index. With the
advent of the Internet and the ability to search through thousands of books by computer, a systematic
approach to finding the sources that are quoted or referenced was begun.

Quotations in The Secret Doctrine References can be divided into four categories, those for:

1. References from books and articles that HPB quotes from literally, where she mentions the author or the
title, on the page in the SD where the quote appears, or on an earlier page.

2. Passages that are paraphrased, where she again mentions the author or title.

3. Information that has no author or title citations, on subjects which many authors in her time discussed.

4. References that explain difficult terms and concepts, taken from publications available in her time.

Then there is a small category of references where, as far as can be checked, no material was available or
published in her time, but which was covered by later authors. Finally, there are also passages which appear
to have been quoted or paraphrased, but the source has not yet been discovered — these are left for future
researchers to uncover (there is no category “untraceable”). The general goal was to provide references that
readers can find themselves in published material, either available in books that are still in print, or which
can be found online. In the case of references where the citation is “Unpublished Manuscript,” an attempt
has been made to find the same material by the same author in a source that was published.

Sometimes identical passages can be found in more than one of the sources which she regularly quotes. For
example, some texts that appear in Cory’s Ancient Fragments, can also be found in Smith’s Chaldean Account
of Genesis, Myer’s Qabbalab, and Higgins’ Anacalypsis. 'These and many other authors specialized in
comparing ideas from different religions and mythologies, and sometimes different fields of science. They
compare hundreds of quotations from religious texts and commentaries, and large collections of authors and
titles are given in their footnotes.

When quoting from these works on comparative religion and mythology, HPB often incorporates their
footnotes into the quotation. And since many authors have their own distinctive style of abbreviating when



giving footnote references, one can often infer which “comparative” work is being quoted by the way the
footnotes are abbreviated. For example, Decharme in his Mythologie de la Gréce Antique refers to hundreds
of classical Greek sources, and so does Bailly in his Traité de I’Astronomie Indienne et Orientale. When
quoting passages from these books, Blavatsky adds the classical authors and titles that appear in Decharme’s
and Bailly’s footnotes. From the way the names, chapters, and page numbers are abbreviated, one can tell
from which source this information comes.

Another problem in tracing a quotation is spelling errors, or errors in punctuation. The Secret Doctrine has
such errors because a number of people worked on the text, checking, rearranging, cutting and pasting,
typing and retyping, and finally typesetting. For example (SD 1:349):

“there was a perfect AION who existed before Bythos”

This does not make any sense because “Bythos” is a Gnostic term for the “Great Deep,” the very first Aon,
the primordial Chaos that existed before anything had formed. This quotation actually comes from
Dunlap’s gnostic treatise, Sod, The Son of the Man (p. 32 fn.) :

“there was a perfect Aion who existed before, called Buthon [Bythos]”

With the comma in the proper place, the meaning is: There was a perfect Aon that existed before [anything
else], and it was called Bythos.

Another difficulty in tracing sources is Blavatsky’s use of translations and commentaries in languages other
than English. French was HPB’s second language after Russian. As French was the cultural language in
Europe at the time, she makes ample use of a large number of French books. She translates French passages
into English throughout The Secret Doctrine, and her translations are generally good. But in the early years
of writing the SD, she sometimes “anglicized” a French word when translating into English. Sometimes
these words have the same meaning in both languages, but often the meaning of the word in French is
slightly different and would not be regarded as “proper” English. Archibald Keightley noticed this as he
read through her manuscript, and he also remarked that these literal translations happened less and less after
HPB moved to England. (Wachtmeister, p. 85)

Blavatsky specifically chose those translators and commentators who gave the reader a better insight into the
ancient wisdom, and whose comments showed that the perennial philosophy can indeed be found in
different religions and philosophies. For example, the SD has scores of quotations from the Egyptian Book of
the Dead, but many of them are very different from the most well-known English translations. The reason is
that Blavatsky used the French translation by Paul Pierret, Le Livre des Morts, which has notes at the end of
each chapter, and a comprehensive “Index Analitique” at the end of the book. HPB made extensive use of
Pierret’s text and notes, translating his French into English.

Sometimes Blavatsky quoted Russian authors, and many of these were not translated into English in her
time. On p. xxxiii of the Introduction, there is a description of the explorer Prjevalski finding the ruins of
cities, close to the oasis of Tchertchen (Takla Makan desert, Central Asia). He describes mummies, human
remains of very tall people, who also looked very different from the people who now live in and around this
area. 'The mummies he was describing are now called the Urumqi mummies in Xinjiang, China, named
after the city where the mummies are kept in a museum. Prjevalski’s book about his travels was written in
Russian, and no English translation was available. But there was a translation into Swedish, made by the
explorer Sven Hedin. Then in 1939 Folke Bergman translated parts of Sven Hedin’s Swedish book into
English for his publication Archaeological Researches in Sinkiang. It is especially interesting that the one long
passage that he chose to translate is exactly that passage chosen by HPB — the narrative about the



Mummies of Tchertchen.

The Secret Doctrine has hundreds of quotations from the “Kabbalah,” but most of these come from well-
known commentators and translators. When HBP writes “the Zohar says” or “the Sepher Jezirah
mentions,” and includes chapter and page numbers, she is actually quoting from works by Myer, Ginsburg,
Franck, Lévi, MacGregor Mathers, Skinner, and Mackenzie. Many of the passages translated by these
authors are nearly identical, so many of these SD quotations can be found in a number of different books.

This also happens when she cites Greek and Latin sources. For example (SD 2:600):

“...according to Theon, the Pythagoreans who gave the name of Harmony to the Tetraktis,
‘because it is a diatessaron in sesquitertia’ — were of the opinion . ..”

This seems to come straight from Theon, but in fact it comes from Oliver’s The Pythagorean Triangle (p.
114):

“The name of Harmony was given to the tetrad, because it is a diatessaron in sesquitertia. The
Pythagoreans, however, were of opinion, according to Theon . . .”

Many of the SD’s classical references come from French commentators, such as De Mirville (Des Esprits),
Decharme (Mythologie de la Gréce Antique), and Bailly (Traité de I'’Astronomie Indienne et Orientale). For
instance (SD 2:620):

“Moreover, Diodorus Siculus (Lib. I. § 26, p. 30) calls ‘thirty days an Egyptian year,” or that
period during which the moon performs a complete revolution. Pliny and Plutarch both speak of
it (Hist. Nat. Lib. VIL, c. 48, Vol. II1., p. 185, and Life of Numa, § 16) . ..”

These classical references — (Lib. L. § 26, p. 30), (Hist. Nat. Lib. VIL., c. 48, Vol. II1., p. 185, and Life of
Numa, § 16) — duplicate references that appear in Bailly’s book (p. Ixxxxvi) with Bailly’s footnotes in curly
brackets:

“La révolution entiére de la lune est cette espéce d’année dont parle Diodore de Sicile; cette
année de 30 jours, connue en Egypte {Diod. L. I, §. 26, p. 30}, également attestée par Pline
{Pline Hist. nat. Lib. V1I, c. 48, Tom. 3, p. 185}, & par Plutarque {Vie de Numa, §. 16}”

In translation:

“The entire revolution of the moon is that part of the year of which Diodorus of Sicily speaks;
that year of 30 days, known in Egypt, and also mentioned by Pliny and Plutarch.”

The footnotes in Bailly’s Preface show the abbreviated titles of books by Diodorus, Pliny and Plutarch.

Here is a clear instance of the benefit of comparing an SD passage with the original source (SD 2:54):

“The Cosmogonical tablets prove that this our actual creation was preceded by others (See
‘Hibbert Lectures,” p. 390); and as shown by the author of “The Qabbalah,” in the Zohar, Siphrah
Dzeniouta, in Jovah Rabbah, 128a, etc., etc. The Kabala states the same.”

What does “The Kabala states the same” mean? All of this information comes directly from Myer’s
Qabbalab, p. 246 & footnotes. The last footnote on that page reads: “Franck’s Lz Kabbale, p. 205 sq.” La
Kabbale is the title of a well-known kabbalistic treatise in French, by Adolphe Franck. “The Kabala says the
same” means the same interpretation can be found in Franck’s La Kabbale.



Another example of how the original source can explain an obscure SD passage can be found in SD 2:222:

“All except Xisuthrus and Noah, who are substantially identical with the great Father of the
Thlinkithians in the Popol-Vub, or the sacred book of the Guatamaleans, which also tells of his
escaping in a large boat like the Hindu Noah — Vaivasvata.”

The Thlinkithians or Thlinkit Indians live in Alaska, Yukon, and British Columbia, while the Popol-Vub is
the sacred book of the Quiché Maya in Guatemala. So how does this fit together? We can find this in Max
Miiller’s Chips from a German Workshop (1:338), in his chapter called “The Popol-Vuh”:

“The Thlinkithians are one of the four principal races inhabiting Russian America. . . . These
Thlinkithians believe in a general flood or deluge, and that men saved themselves in a large
floating building.”

So in Max Miiller’s chapter on the “Popol-Vuh,” he finds strong similarities in comparing the creation
stories of the Thlinkit Indians and the Mayans.

Tracing the references in The Secret Doctrine back to their sources can give the reader a great deal of insight
into what HPB is trying to say. Moreover, many of these sources have more information about the subject
matter. But even if we had access to the many hundreds of books and articles that are quoted in the SD, we
would still have only a fraction of the real “Secret Doctrine.” As Blavatsky writes (SD 1:xxii), she could
outline only a few truths, “because that which must remain unsaid could not be contained in a hundred such
volumes, nor could it be imparted to the present generation of Sadducees.”

In addressing the question as to whether she would ever publish more volumes of The Secret Doctrine, she
said that it would entirely depend on how Volumes I and II were received. But there is certainly enough
material in HPB’s writings “to compel the earnest student to dig out many profound truths” on their own.
In “The Babel of Modern Thought” (Lucifer, v. 7, p. 442), Blavatsky summed up what was important about
The Secret Doctrine:

“. .. the Secret Doctrine merely asserts that a system, known as the WISDOM-RELIGION, the
work of generations of adepts and seers, the sacred heirloom of pre-historic times — actually
exists, though hitherto preserved in the greatest secrecy by the present Initiates; and it points to
various corroborations of its existence to this very day, to be found in ancient and modern works.”

In other words, she set out to show that the esoteric philosophy exists and that it can be found all over the
world, in its sacred writings, and in the commentaries of those writers who had a sense of the Wisdom
Tradition. The Secret Doctrine accomplishes that goal for all those who will take the trouble to make
themselves acquainted with it.
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Secret Doctrine References

References — SD Volume 1

— Title Page —
“There is no Religion higher than Truth.”

SEE: “Introductory”: “I'HERE IS NO RELIGION (OR LAW) HIGHER THAN TRUTH” — “SATYAT [Satyan]
NASTI PARO DHARMAH” — the motto of the Maharajah of Benares, adopted by the Theosophical
Society.” — SD 1:xli

SEE: Mahabbarata, “Canti Parva” [tr. K. M. Ganguli], 1890: “There is no duty [dharma] which is
higher than Truth ...” — p. 526 (§ clxii)

Preface

— Vi1 —
the history of occultism )
see: A. E. Waite, The Mysteries of Magic: A Digest of the Writings of Eliphas Lévi, 1886: “Occult
philosophy seems to have been the nurse and godmother of all intellectual forces, the key to all divine
obscurities . . . It reigned in Persia with the Magi . . . it endowed India with the most wonderful traditions
.. . it civilised Greece . ..” — p. 1

the Aryan Race
see: H. P. Blavatsky, The Secret Doctrine, 1888: “The occult doctrine admits of no such divisions as the
Aryan and the Semite . . . The Semites, especially the Arabs, are later Aryans . . . To these belong all the
Jews and the Arabs.” “The Aryan races, for instance, now varying from dark brown, almost black, red-
brown-yellow, down to the whitest creamy colour, are yet all of one and the same stock . . .” — 2:200, 249

The third volume is entirely ready ...

SEE: Boris de Zirkoff, “The Secret Doctrine — Volume III, as Published in 1897: A Survey of its
Contents and Authenticity,” H. P. Blavatsky Collected Writings, v. 14, pp. xxv-xliv.

[Volumes III and IV of The Secret Doctrine were never published by H. P. Blavatsky, and completed
manuscripts of them were never found. After HPB’s death, a “Third Volume” was compiled in part from
unused portions of the early drafts of The Secret Doctrine and other leftover material. Most of this
material is now available in volumes 12 and 14 of H. P. Blavatsky Collected Writings.]

“Isis Unveiled”
seE: H. P. Blavatsky, Isis Unveiled: A Master-Key to the Mysteries of Ancient and Modern Science and
Theology, 1877.
— viii —
this book is not the Secret Doctrine in its entirety
seE: Godfrey Higgins, Anacalypsis, 1836: “How can any one consider these striking circumstances and
not see that almost all ancient history and epic poetry are mythological, — the secret doctrines of the
priests, disguised in parables, in a thousand forms?” — 1:366
SEE: Qabbalab, tr. Isaac Myer, 1888: “In the ancient Secret Learning were teachings as to the Deity, Its
essence and Nature . . . It also contained secret doctrines, as to the creation and governance of the world
by the Deity and the spiritual energies . . . These doctrines were kept secret to prevent any
misconceptions and misuse of them, by the unlearned and unmetaphysical minds . . .” — p. 222
Dzyan
seE: Joseph Edkins, Chinese Buddbism, 1880: “The word Ch‘an (in old Chinese, jan and dan), originally



signifying ‘resign,” had not the meaning to ‘contemplate’ (now its commonest sense), before the Buddhists
adopted it to represent the Sanscrit term Dhyana. The word in Chinese books is spelt in full jan-na, and
is explained, ‘to reform one’s self by contemplation or quiet thought.” ” “We are told that when the use
of books was carried to excess, and the true nature of humanity veiled from view, Bodhidharma arrived
with a tradition of his own teaching, that men by becoming conscious of their own nature would attain
the state of Buddha. He became the chief founder of the esoteric schools . . . The common word for the
esoteric schools is dan, Sanscrit Dbyana, now called in the modern sound given to the character, ch‘an.” —
pp- 129 fn., 155-6

De minimis non curat lex
SEE: B. V. Abbott, Dictionary of Terms Used in furisprudence, 1879: “De minimis non curat lex. The law
does not concern itself about trifles.” — 1:345

Introductory

— XVil —
“Gently to hear, kindly to judge”
p/Q: William Shakespeare, Henry V: “Piece out our imperfections with your thoughts . . . Gently to
hear, kindly to judge . . .” — Prologue, lines 23, 34
“neither esotericism nor Buddhism”
p/Q: 'T. W. Rhys Davids, “Theosophy and Buddhism,” July 24, 1886: “It also calls its doctrines
Esoteric Buddhism. But, however interesting, two things may be said of them without fear of mistake,
and these are that they are not esoteric, and that they are not Buddhism.” — p. 989 (The Spectator, v. 59)

Mr. Sinnett’s work
sEE: A. P. Sinnett, Esoteric Buddhbism, 5th edition, “Annotated and Enlarged by the Author,” 1885.

— Xvi1 —
the difference between “Buddhism” ... and Budba . ..

SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “ . .. Verily, thou art wise.” And, hence, his name
was Budha {"He who knows.” Much erroneous speculation has originated in confounding this Budha, the
son of Soma, and regent of the planet Mercury, — ‘he who knows,’ ‘the intelligent,” — with Buddha, any
deified mortal, or ‘he by whom truth is known’; or, as individually applicable, Gautama or Sakya . . . The
two characters have nothing in common}.” — 4:4, 4-5 fn. (iv.6)

we did our best to correct the mistake. (See Theosophist, June, 1883 [1884].)

SEE: The Theosophist, Vol. V, No. 9, June, 1884: “. . . the name of Esoteric Buddhism was given to Mr.
Sinnett’s latest publication, not because the doctrine propounded therein is meant to be specially
identified with any particular form of Faith, but because Buddhism means the doctrine of the Buddhas, the
Wise, i.e., the WispoM-RELIGION. — D. K. M. [Damodar K. Mavalankar]” — p. 225 note

“We are in a position to state that Mr. Sinnett never intended to maintain that Buddhism, as
popularly conceived, is the nearest approach ever made to the ancient Wisdom-Religion. ... — T. S. [T.
Subba Row]” — p. 225 note

“two years ago ... neither I nor any other European living ...’
P/Q: A. P. Sinnett, Esoteric Buddbism, 5th ed., 1885: “T'wo years ago, neither I, nor any other European
living, knew the alphabet of the science here for the first time put into a scientific shape . . . the science of
Spiritual Causes and their Effects . . .” — p. xxiii (“Preface to the Original Edition”)

— Xix —
Adbi Budha . .. an appellation given by the earliest Aryans to the Unknown deity
sEE: Franz Hartmann, Magic White and Black, 1886: “. . . without beginning and without an end,



penetrating and pervading all, from the endless and unimaginable periphery to the invisible and
incomprehensible center (in Man) is Parabrabm (Adi-Budha or God) . . . Its highest manifestation is
Supreme Wisdom ...” — p.v

used by Aryasanga in his Secret treatises

seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “. . . Aryasanga . . . who founded the Yogacharya

school {Aryasanga is said to have been taught his doctrine by the future Buddha Maitreya . . . from whom
he received back the five short treatises in verse known in Tibet as ‘the five books of Maitreya’} ...” — p.
32

the word “Brahma” not being found in the Vedas and the early works
SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “The name Brahma is not found in
the Vedas and Brahmanas, in which the active creator is known as Hiranya-garbha, Prajapati, &c....” —
p. 57
“the primeval uncreated cause of all”
P/Q: Vishnu Purana, tr. H. H. Wilson, ed. Fitzedward Hall, 1864-77: “Before (the evolution of) the
mundane egg, existed Brahma, who was Hiranyagarbha, the form of (that supreme) Brahma which
consists of Vishnu as identical with Rig-, Yajur-, and Sama-(Vedas); the primeval, uncreated cause

{Adibhiita} of all worlds.” — 3:230 & fn. (iv.1)

the “Buddha of Wisdom unmoved”
seE: Joseph Edkins, Chinese Buddbism, 1880: “. . . after passing worlds equal in number to the dust of
ten of these kingdoms, there is one termed the golden-coloured world. The Buddha of ‘wisdom
unmoved’ presides there.” — p. 231
Buddhi is the faculty of cognizing ... the discernment of good and evil
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Buddhi is that which communicates to soul the
knowledge of good and evil.” — 1:32 fn.

“When Buddhbi absorbs our Eco-tism (destroys it) . . .”

SEE: Sankaracharya, The Crest Jewel of Wisdom, tr. Mohini M. Chatterji, July 1886: “Manas being the
organ of doubt or the production of multiplicity of concepts in relations to the one and the same objective
reality . . . if the manas attains tranquillity, the world of illusions is destroyed. For then the buddbi having
no hypothetical concepts with regard to the one objective reality to deal with, reflects that reality and the
abankara [egoity] is destroyed by the destructions of its limitations, and becomes merged in the absolute
selt.” — p. 663 fn. (The Theosophist, v. 7)

— xx —
Saptaparna cave ... the Cheta cave of Fa-hian
sek: Fa-Hien, A Record of Buddhistic Kingdoms, tr. James Legge, 1886: “Going on still to the west . . .
they found the cavern called Srataparna, the place where, after the nirvana of Buddha, 500 Arhats
collected the Satras.” — p. 85

— Footnotes
the word Janna is defined as “to reform one’s self by meditation and knowledge”
P/Q: Joseph Edkins, Chinese Buddhbism, 1880: “The word in Chinese books is spelt in full jan-na, and is
explained, ‘to reform one’s self by contemplation or quiet thought.”” — p. 129 fn.

— XX1 —
His Secret Doctrine . . . differed in no wise from that of the initiated Brahmins
SEE: The Bhagavadgita, Sanatsujitiya and Anugitd, tr. K. T. Telang, 1882: “On most points of doctrinal
speculation, Buddhism is still but one aspect of the older Brahmanism. . . . Buddhism is perfectly
intelligible as one outcome of that play of thought on high spiritual topics, which in its other . . .



manifestations, we see in the Upanishads and the Gita.” — p. 25 (Introduction)
The Buddha was. .. a disciple of the “twice-born” (the initiated Brahmins)
seE: Ernest Eitel, Hand-book of Chinese Buddhbism, 1888: “Kasyapa Buddha . . . The 3rd of the 5
Buddhas of the Bhadra Kalpa . . . a Brahman, born at Benares. . . . Sakyamuni was formerly (as
Prabhapala) his disciple . . .” — p. 73
seE: Gerald Massey, The Natural Genesis, 1883: “The full Initiates in the mysteries the re-generated
among men were denominated the twice-born . . . The Brahman as the “T'wice-born’ is assimilated to the
divinity on this ground.” — 1:550
— xxii —
Dzyan (or “Dzan”)
SEE: A. Bastian, Der Buddhbismus, 1882: “Lastly, he completed the meditation which is devoid of all
pleasure and pain, and is absolute knowledge. {The dzan or meditation . . . Djnana (durch Dhyana

erlangt) schliesst Mokscha ein} [Wisdom (attained through abstract meditation) invests one with freedom
from the bonds of material life].” — p. 264 & fn.

— xxiii —

the destruction of the Alexandrian Library

seE: H. P. Blavatsky, Isis Unveiled, 1877: “At the time of the contest for the throne, in 51 B.C., between

Cleopatra and her brother Dionysius Ptolemy, the Bruckion, which contained over seven hundred
thousand rolls, all bound in wood and fire-proof parchment, was undergoing repairs, and a great portion of
the original manuscripts, considered among the most precious, and which were not duplicated, were
stored away in the house of one of the librarians. As the fire which consumed the rest was but the result
of accident, no precautions had been taken at the time. But they add, that several hours passed between
the burning of the fleet, set on fire by Caesar’s order, and the moment when the first buildings situated
near the harbor caught fire in their turn; and that all the librarians, aided by several hundred slaves
attached to the museum, succeeded in saving the most precious of the rolls.” — 2:27

— Footnotes
no bribes or threats of Akbar could extort from the Brahmans...

p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “Yet, how small was the collection of
sacred books that even an Emperor of India could command not more than 300 years ago, compared to
what may now be found in the library of any poor scholar! We have the original text of the Veda, which
neither the bribes nor the threats of Akbar could extort from the Brahmans.” — p. 23 (First Lecture)

— XX1V —
Badioni . . . had an undisguised horror for Akbar’s mania for idolatrous religions
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “. . . the following extracts from the Ain
i Akbari, the Muntakhab at Tawarikh, and the Dabistan, may be of interest . . . They are taken from Dr.
Blochmann’s new translation of the Ain i Akbari . . . Abulfazl, the author of the Ain i Akbari, writes as the
professed friend of Akbar, whose Vizier he was; Badaoni writes as the declared enemy of Abulfazl, and
with an undisguised horror at Akbar’s religious views.” — p. 68

— Footnotes
“His majesty relished inquiries into the sects . . .”

p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “ ¢. . . His Majesty relished enquiries
into the sects of these infidels (who cannot be counted, so numerous they are, and who have no end of
revealed books . ..).”” — p. 92

seE: Abul Fazl ’Allami, The Ain i Akbari, Vol. 1, tr. H. Blochmann, 1873, p. 180

“As they ... surpass other learned men in their treatises on morals...”



p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “ ‘Moreover, Sumanis and Brahmins
managed to get frequent private interviews with His Majesty. As they surpass other learned men in their
treatises on morals, and on physical and religious sciences, and reach a high degree in their knowledge of
the future, in spiritual power and human perfection, they brought proofs, based on reason and testimony
... and inculcated their doctrines so firmly, and so skilfully represented things as quite self-evident which
require consideration, that no man, by expressing his doubts, could now raise a doubt in His Majesty,
even if mountains were to crumble to dust, or the heavens were to tear asunder.” ” — p. 90

sEE: Abul Fazl ’Allami, The Ain i Akbari, Vol. 1, tr. H. Blochmann, 1873, pp. 179-80

This work “was kept secret . .. till the reign of Jahangir.”
p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “. . . Badaoni . . . His work, the
Muntakhab at Tawarikh, was kept secret, and was not published till the reign of Jahangir.” — pp. 68-9
— XXV —
He is said to have written 930 books on Ethics . .. and seventy on magic
SEE: Max Miiller, Introduction to the Science of Religion, 1873: “Lao-tse . . . is reported to have written a
large number of books: no less than 930 on different questions of faith, morality and worship, and 70 on
magic.” — pp. 114-15
SEE: Le Livre de la Voie et de la Vertu . . . par le philosophe Lao-Tseu, tr. Stanislas Julien, 1842: “Il
composa neuf cent trente livres pour enseigner a vivre dans le siecle [He composed nine hundred and
thirty books to teach how to live in that age].” — p. xxvii
His great work ... hasin it... only “about 5,000 words”
p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “His principal work, however, the Tao-
te-king . . . consists only of about 5,000 words . . .” — p. 115
SEE: Le Livre de la Voie et de ln Vertu . . . par le philosophe Lao-Tseu, tr. Stanislas Julien, 1842: “In-hi le
pria . . . de lui enseigner sa doctrine, et alors Lao-tsex la lui exposa en cinq mille mots [In-hi begged him
. . . to teach him his doctrine, and then Lao-tzu disclosed it to him in five thousand words].” — p. xxxi
“... Sse-ma-thsien rapporte, dans ses Mémoires historiques, que le livre de Lao-tseu renfermait un peu
plus de cinq mille mots [Sse-mza-thsien reports, in his historical Memoires, that the book of Lao-tzu

contained a little more than five thousand words] . . .” — p. xxxv
“the text is unintelligible without commentaries . ..”
p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “. . . the text is unintelligible without
copious commentaries, so that M. Julien had to consult more than sixty commentators for the purpose of
his translation, the earliest going back as far as the year 163 B.c.” — p. 115

SEE: Le Livre de la Voie et de ln Vertu . . . par le philosophe Lao-Tseu, tr. Stanislas Julien, 1842: “NOMBRE
ET CARACTERE DES EDITIONS ET COMMENTAIRES DE LAO-TSEU. Tsiao-hong rapporte les titres de soixante-
quatre éditions de Lao-tsen [NUMBER AND CHARACTER OF THE EDITIONS AND COMMENTARIES OF LAO-TZU.
Tsino-hong reports the titles of sixty-four editions of Lao-tsen . . .” — p. xxxvi

“Edition A. — Cette édition renferme le commentaire composé, sous la dynastie des Han, par Lo-
tchin-kong . . . On rapporte que, I’an 163 av. J. C. il présenta son commentaire a 'empereur Hizo-wen-ti
[Edition A. — This edition contains the commentary, put together during the Han dynasty, by Lo-tchin-
kong . .. Itis reported that he presented his commentary to emperor Hizo-wen-ti in the year 163 B.C.]

.7 — p. xxxix
— Footnotes
“If we turn to China...”
p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “If lastly we turn to China, we find that
the religion of Confucius is founded on the Five King and the Four Shu — books in themselves of
considerable extent, and surrounded by voluminous commentaries, without which even the most learned



scholars would not venture to fathom the depth of their sacred canon.” — p. 114

— XXV1 —
Written in Greek by Berosus, a priest of the temple of Belus...
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “We have no reason to doubt the
accuracy of Berosus in describing the religion of the Babylonians . . . He was a Babylonian by birth, a
priest of the temple of Belus, a contemporary of Alexander the Great. He wrote the History of the
Chaldeans, in Greek, evidently intending it to be read by the Greek conquerors . . .” — pp. 48-9

from the astronomical and chronological records . .. covering a period of 200,000 years
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “. . . and he states in his first book that
he composed it from the registers, astronomical and chronological, which were preserved at Babylon, and
which comprised a period of 200,000 years . ..” — p. 49

Alexander Polyhistor made a series of extracts from it...
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “The history of Berosus is lost.
Extracts from it had been made by Alexander Polyhistor, in the first century before our era; but his work
too is lost.” — p. 49

Eusebius used these extracts in writing his Chronicon . . .
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “[Berosus’ History] still existed,
however, at the time when Eusebius (270-340) wrote his Chronicon, and was used by him in describing
the ancient history of Babylon.” — p. 49

Bunsen charges him with mutilating history
seE: Christian C. J. Bunsen, Egypt’s Place in Universal History, 1848-67: “The first author . . . was
Eusebius, the celebrated historian, Bishop of Caesarea in Palestine, in the time of Constantine. He had
undertaken a comprehensive scheme of adjustment between the Scripture dates and those of all the other
ancient nations. He is, therefore, the originator of that systematic theory of synchronisms which has so
often subsequently maimed and mutilated history . ..” — 1:206

— Footnotes
George Smith (vide his “Chaldean account of Genesis”)
sEE: George Smith, The Chaldean Account of Genesis, “containing the description of the Creation, The
Fall of Man, the Deluge, the Tower of Babel, the Times of the Patriarchs, and Nimrod; Babylonian
Fables, and Legends of the Gods; from the Cuneiform Inscriptions” (1876).

— xxvii —
A few facts that were contained in the Berosian History are given in Part II of Vol. II
seE: “The Gods of Light Proceed from the Gods of Darkness,” SD 2:483-92.

the Rig-Veda contains only “about 10,580 verses, or 1,028 hymns”
sEE: Max Miiller, Introduction to the Science of Religion, 1873: “The hymns of the Rig-veda . . . are only
1,028 in number, consisting of about 10,580 verses.” — pp. 107-8

each volume. .. “weighing from four to five pounds”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “T'he Tibetan edition of the Buddhist
canon, consisting of two collections, the Kanjur and Tanjur, numbers about 325 volumes folio, each
weighing in the Pekin edition from four to five pounds.” — p. 113

the sacred canon of the Southern Church is said to contain 29,368,000 letters. ..

seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “The text and commentaries of the
Buddhist canon contain, according to a statement in the Saddharma-alankara {Spence Hardy, The
Legends and Theories of the Buddhists, p. 66}, 29,368,000 letters.” — p. 113 & fn.

“five or six times the amount of the matter contained in the Bible” ...



seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “But if we consider that the English
Bible is said to contain about three millions and a half of letters {3,567,180} . . . five or six times that

amount would hardly seem enough as a rough estimate of the bulk of the Buddhist scriptures.” — p. 113
& fn.

(in reality there are 333, Kanjur comprising 108, and Tanjur 225 volumes)
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “T'he Kanjur consists of one hundred and eight large
volumes . . . The Tanjur comprises 225 volumes . ..” — p. 78

“the translators . .. have interwoven them with their own commentaries . ..’

P/Q: Emil Schlagintweit, Buddbism in Tibet, 1863: “But it is to be regretted that the translators, instead
of supplying us with correct versions, have interwoven them with their own commentaries, for the
purpose of justifying the dogmas of their several schools.” — pp. 76-7

“according to a tradition . .. 84,000 tracts...”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “According to a tradition preserved by the
Buddhist schools of the South and of the North, the sacred canon comprised originally 80,000 or 84,000
tracts, but most of them were lost, so that there remained but 6,000.” — p. 114

— xxviii —
Buddhist Arhats began ... propagating the new faith ... as early as the year 300 before our era

sEE: Keith Johnston, A Physical, Historical, and Descriptive Geography, 1881: “In about 300 B.c. the faith
was carried by zealous missionaries over all parts of eastern Asia . . . About 65 A.D. it was acknowledged by
the Chinese Emperor as a third religion, and from the fourth century A.D. onward during six centuries a
stream of Buddhist pilgrims continued to flow from China to India.” — p. 275

in the year 61 A.n. when Kashyapa, at the invitation of the Emperor Ming-ti . ..

seE: Joseph Edkins, Chinese Buddbism, 1880: “It was the year A.D. 61, that the Chinese emperor Ming-
ti .. .sent messengers to India to ask for . . . Buddhist books and teachers. A native of Central India
named Kashiapmadanga, with others, accompanied them back.” — pp. 87-8

— Footnotes

Lassen . .. shows a Buddhist monastery erected in the Kailas range in 137 B.C.

seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “. . . the monastery . . . is reported to have been
erected in the year 137 B.C. on the slopes of the Kailas range {Lassen, ‘Ind. Altertumskunde,” Vol. IL, p.
1072} ...” — p. 63 & fn.

seE: Christian Lassen, Indische Alterthumskunde, 1866-74: “Auch in der Richtung jenseits des grossen
Schneegebirges, wo am Kailasa ein Buddhistisches Kloster vor dem Jahre 137 vor Chr. G. bestand [Also
in the direction beyond the great snowy mountains, where there was a Buddhist monastery at Kailasa
before the year 137 B.C.]...” — 2:1091

and General Cunningham, earlier than that
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “According to Cunningham, Buddhism was
introduced into Ladak about the year 240 B.c....” —p. 71

— xxvili-xxix —
“ .. we see still standing the Pyramids...”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “Along the shores of the ancient Nile we
see still standing the Pyramids, and the ruins of temples and labyrinths, their walls covered with
hieroglyphic inscriptions, and with the strange pictures of gods and goddesses. . . . Yet though much has
been deciphered in the ancient records of that mysterious race, the main spring of the religion of Egypt
and the original intention of its ceremonial worship are far from being fully disclosed to us.” — p. 118

— XXiX —



“there is a natural connection between language and religion” ...

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “We found, first of all, that there is a
natural connexion between language and religion . . . We found, secondly, that there was a common
Aryan religion before the separation of the Aryan race; a common Semitic religion before the separation
of the Semitic race; and a common Turanic religion before the separation of the Chinese and the other
tribes belonging to the Turanian class.” — pp. 215-16

“three ancient centres of religion” and “three centres of language”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “We found, in fact, three ancient centres
of religion as we had before three ancient centres of language, and we have thus gained, I believe, a truly
historical basis for a scientific treatment of the principal religions of the world.” — p. 216

Odin “was worshipped . .. anterior to the age of the Veda and of Homer.”
p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “Odin . . . was worshipped as the supreme
deity during a period long anterior to the age of the Veda and of Homer.” — p. 318 (“On False Analogies
in Comparative Theology”)

— XXX —
“fragments of a primeval revelation ...”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “. . . that some fragments of a primeval
revelation, granted to the ancestors of the whole race of mankind, had been preserved in the temples of
Greece and Italy.” — p. 283

the theory “that there was a primeval preternatural revelation ...’

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “The theory again, that there was a
primeval preternatural revelation granted to the fathers of the human race . . . would find but few
supporters at present . . .” — pp. 40-1

— xxXxi —

Missionaries . . . were silly enough to maintain that “the Hindus were even now almost Christians

”»
.

p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “ . . . one or two missionaries have
been absurd enough . . . to urge, “that the Hindus were even now almost Christians, because their Brabma,
Vishnu, and Mahbésa, were no other than the Christian Trinity”. .. ” — pp. 288-9

see: William Jones, “On the Gods of Greece, Italy, and India,” 1798, p. 272 (Asiatick Researches,v. 1)

facts cited by the Oxford Professor ... concerning the now famous interpolations
SEE: Max Miiller, Introduction to the Science of Religion, 1873: “. . . for several years essay after essay
appeared in the Asiatic Researches, with extracts from Sanskrit MSS., containing not only the names of
Deukalion, Prometheus, and other heroes and deities of Greece, but likewise the names of Adam and Eve,
of Abraham and Sarah, and all the rest.” “At last, however, the coincidences became too great. The
MSS. were again carefully examined; and then it was found that a clever forgery had been committed . . .”
— pp- 296, 299 (“On False Analogies in Comparative Theology”)
Rawlinson shows an undeniably Vedic influence in the early mythology of Babylon
seE: George Rawlinson, The Five Great Monarchies of the Ancient Eastern World, 1881: “Such, in
outline, is the earliest phase of Arian religion, and it is common to both branches of the stock, and
anterior to the rise of the Iranic, Median, or Persian system.” — 2:323-4

Babylonia was ... the seat of Sanskrit and Brahman learning
seE: Vans Kennedy, Researches into the Nature and Affinity of Ancient and Hindu Mythology, 1831: “In
composing my former work . . . it naturally occurred to me that the argument which I maintained in it
would have been greatly corroborated, could I have at the same time evinced that the original seat of the
mythology which prevails in India at the present day was Babylonia . . .” — p. iii (Preface)



— Footnotes
the clever forgery ... of all that the Pundits of Col. Wilford had heard from him ...
seE: F. Max Miiller, Introduction to the Science of Religion, 1873: “Convinced that the Brahmans
possessed in their ancient literature the originals, not only of Greek and Roman mythology, but likewise
of the Old Testament history . . . [Wilford] held out the hopes of ample rewards for any extracts from
their sacred literature . . . the Pandits yielded . . . and for several years essay after essay appeared in the

Asiatic Researches . . .” “At last, however, the coincidences became too great. 'The MSS. were again
carefully examined; and then it was found that a clever forgery had been committed . . .” — pp. 295-6,
299

— XXXI11 —
the Mother of Mercury ... was Maia, the mother of Buddha (Gautama), also Maya...
sEE: Max Miiller, Introduction to the Science of Religion, 1873: “. . . the fact that the mother of Mercury
was called Maia, and the mother of Buddha Maya, could therefore, have had no bearing whatever on the
name assigned to the Indian Wednesday [Budbhavira].” — p. 314.
sEE: “The Zodiac and Its Antiquity”: “Laplace is said to have felt struck with amazement at the idea of
the days of Mercury (Wednesday), Venus (Friday), Jupiter (Thursday), Saturn (Saturday), and others
being related to the days of the week in the same order and with the same names in India as in Northern
Europe.” — SD 1:652

since Bopp has “laid down his code of phonetic laws”

p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “These principles and these cautions
were hardly thought of in the days of Sir William Jones and Colonel Wilford, but they ought to be
thought of at present. Thus, before Bopp had laid down his code of phonetic laws . . . one cannot be very
much surprised that Buddha should have been identified with Minos . . .” — pp. 304-5

Hurricanes may “tear up the sands...”
P/Q: Joseph Addison, Cato; A Tragedy in Five Acts, 1816:
“. .. hurricanes descend,
Wheel through the air, in circling eddies play,
Tear up the sands, and sweep whole plains away.” — p. 47 (Act Two)
— xxxiii —
“Not a pool, not a bush, not a house is seen ...”
p/Q: Many Thoughts of Many Minds, comp. Henry Southgate, 1862:
“Not a pool, not a bush, not a house is seen,

And the mountain-range forms a rugged screen
Round the parch’d flats, spread as a lake between. — Methuen.” — p. 158

The Russian traveller ... Prjevalsky, found ... the ruins of two enormous cities
SEE: N. M. Prjevalsky, From Kiakbta to the Sources of the Yellow River [Russian text], 1888. [A long
excerpt from this book, translated into English, appears in the following work:]
Folke Bergman, Archaeological Researches in Sinkiang, 1939: “ ‘At Charchan there are, in the middle of
the desert . . . traces of an old culture — ruins of towers and houses and old canals. According to local
tradition two cities existed here at different epochs.” ” — p. 205

“The natives of ten find copper and gold coins, melted silver ingots . ..”
seE: Folke Bergman, Archaeological Researches in Sinkiang, 1939: “ ‘Here they find coins of copper and
gold, silver bars, gold ornaments, jewellery, iron objects and copper vessels, and, oddly enough sherds of

glass...”” — p. 205 (Prjevalsky, From Kiakhta to the Sources of the Yellow River)

“Coffins ... within which beautifully preserved embalmed bodies are found ...”
seE: Folke Bergman, Archaeological Researches in Sinkiang, 1939: “ “They also excavate tombs



containing wooden coffins. In these the corpses are very well preserved, thanks to the extreme dryness of
the ground and the air.” ” — p. 205 (Prjevalsky, From Kiakbta to the Sources of the Yellow River)

“The male mummies are all extremely tall...”
sEE: Folke Bergman, Archaeological Researches in Sinkiang, 1939: “ “The men are of very high stature

and have long hair . . . Once a tomb was discovered with twelve male corpses in a sitting position.” ” — p.

205 (Prjevalsky, From Kiakhta to the Sources of the Yellow River)

— xxxiii — Xxxiv —
“Another time . .. a young girl was discovered . .. Her eyes were closed with golden discs . ..”
seE: Folke Bergman, Archaeological Researches in Sinkiang, 1939: “ ‘Another time a young girl was
discovered in her coffin. Her eyes were covered with leaves of gold, and her head was wound round with
a gold ribbon from chin to crown. She had been dressed in a long garment, now totally decayed, but on
the breast were some thin stars of gold; her feet were bare.” ” — p. 205 (Prjevalsky, From Kiakbta to the
Sources of the Yellow River)

— XXX1V —
The Secret Doctrine was the universally diffused religion ...
seE: Franz Hartmann, The Life of Paracelsus, 1887: “There is an invisible universe within the visible

one, a world of causes within the world of effects. . . . There is a world of soul within a world of matter,
and the two are one, and caused by the world of spirit. . . . this ancient science, which the moderns ignore,
is perhaps as old as the world. It was known to the ancient prophets, to the Arhats and Rishis of the East,
to initiated Brahmins, Egyptians, and Greeks. Its fundamental doctrines are found in the Vedas as well as
in the Bible. Upon these doctrines rest the fundaments of the religions of the world.” — pp. x-xi

— XXXV —
such secrets as the Vril
seE: Edward Lord Lytton, The Coming Race, 1886: “These people consider that in vril they have
arrived at the unity in natural energetic agencies, which has been conjectured by many philosophers . . .
These subterranean philosophers assert that, by one operation of vril, which Faraday would perhaps call
‘atmospheric magnetism,’ they can influence the variations of temperature — in plain words, the weather;
that by other operations . . . they can exercise influence over minds, and bodies . . .” — pp. 53-4
or the rock-destroying force, discovered by J. W. Keely
SEE: Mrs. [Clara] Bloomfield-Moore, Keely and His Discoveries, 1893: “Keely shows us . . . what
magnetism is. By neutralizing or overcoming gravity, he proves to us that he understands its nature . . .
and, in the disintegration of quartz, he demonstrates that cohesive force, like gravity, is an ever-existing
force, holding together all molecular masses by the infinite velocity of its vibrations; which, were these
vibrations to cease for one instant, would fall apart...” — p. 149

— XXXVl —
the days when Freemasonry ... flourished unimpeded in Russia
SEE: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: “. . . the earliest notice of regular
lodges we possess points to the Lodge of Silence in the capital, and the North Star Lodge at Riga, about
1750. In 1763, the Empress Catherine II. declared herself patroness of the order.” — 2:639

— XXXVi - Xxxvii —
Therefore is Confucius . .. “emphatically a transmitter, not a maker”

p/Q: Max Miiller, Introduction to the Science of Religion, 1873: “But Confucius, though he is called the
founder of a new religion, was really but the new preacher of an old religion. He was emphatically a
transmitter, not a maker. He says himself, ‘I only hand on; I cannot create new things. I believe in the
ancients, and therefore I love them’ {Liin-yii (§ 1.a); Schott, Chinesische Literatur, p. 7}.” — pp. 156-7 &



fn.
SEE: James Legge, The Life and Teachings of Confucius, 1867: “ ‘A transmitter and not a maker, believing
in and loving the ancients . ..”” — p. 153 (vii.1)

— XXXViii —
the sacred books . .. “were all but unknown...”

p/Q: Max Miiller, Chips from a German Workshop, 1867-75: “The study of Sanskrit brought to light the
original documents of three religions, the Sacred Books of the Brahmans, the Sacred Books of the
Magians, the followers of Zoroaster, and the Sacred Books of the Buddhists. Fifty years ago, these three
collections of sacred writings were all but unknown, their very existence was doubted, and there was not a

single scholar who could have translated a line of the Veda, a line of the Zend-Avesta, or a line of the
Buddhist Tripitaka.” — 1:24 (“Lecture on the Vedas”)

work of the highest antiquity whose ‘preservation amounts almost to a marvel’
p/Q: Max Miiller, Chips from a German Workshop, 1867-75: “. . . in the Aryan world, the Veda is
certainly the oldest book, and its preservation amounts almost to a marvel.” — 1:5 (“Lecture on the
Vedas”)

“The said key must be turned seven times . ..”
p/Q: H. P. Blavatsky, Isis Unveiled, 1877: “The said key must be turned seven times before the whole
system is divulged. We will give it but oze turn, and thereby allow the profane one glimpse into the
mystery. Happy he, who understands the whole!” — 2:461

— XXXI1X —
the ancient Mysteries . .. the arcane doctrines were allegorically enacted . . .
seE: Samuel Evans, “The Ancient Charges,” Dec. 1864: “All the ancient religions were embodied in
the ‘mysteries’ which to the mass of mankind were enacted allegories, the symbolical sense of which was
only fully revealed to the initiated.” — p. 77 (Masonic Monthly, 2:2)

—xl—
Volume III of this work
SEE: Boris de Zirkoff, “The Secret Doctrine — Volume III, as Published in 1897: A Survey of its
Contents and Authenticity,” H. P. Blavatsky Collected Writings, v. 14, pp. xxv-xliv.
[Volumes III and IV of The Secret Doctrine were never published by H. P. Blavatsky, and completed
manuscripts of them were never found. After HPB’s death, a “Third Volume” was compiled in part from
unused portions of the early drafts of The Secret Doctrine and other leftover material.]

bulwarks against . .. religions of the Past. .. the “New Dispensation”

SEE: Albert Barnes, Notes on the Gospels, 1847: . . . a rite of baptism, or washing . . . was done to signify
that they renounced the errors and worship of the Pagans . . . John [the Baptist] found this custom in use;
and as he was calling on the Jews to a new dispensation, to a change in their form of religion, he
administered this rite of baptism . . .” — 1:41

—xli—
“...the sun like blood, the earth a tomb...”
p/Q: George Gordon Byron (Lord Byron), Childe Harold’s Pilgrimage, 1818:
“Or, it may be, with demons, who impair
The strength of better thoughts . . .
Making the sun like blood, the earth a tomb,
The tomb a hell, and hell itself a murkier gloom.” — p. 20 (4:xxxiv)

“witness to the wonderful speeches of a free-thinker who belongs to a thousand sects”
p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “Take Faizi’s Diwan [poems of Faizi] to



bear witness to the wonderful speeches of a free-thinker who belongs to a thousand sects. . . . ‘In the
assembly of the day of resurrection, when past things shall be forgiven, the sins of the Ka’bah will be
forgiven for the sake of the dust of Christian churches.” ” — pp. 256-7

“The sins of Islam are ...”

p/Q: F. Max Miiller, Introduction to the Science of Religion, 1873: “The sins of Islam are as worthless as
the dust of Christianity. On the day of resurrection, both Muhammadans and Christians will see the
vanity of their religious doctrines. Men fight about religion on earth; in heaven they shall find out that
there is only one true religion, the worship of God’s spirit.” — p. 257 fn.

“THERE IS NO RELIGION (OR LAW) HIGHER THAN TRUTH”
SEE: Mahabbarata, “Canti Parva” [tr. K. M. Ganguli], 1890: “There is no duty [dharma] which is
higher than Truth ...” — p. 526 (§ clxii)
— xlii —
races that preceded ...
SEE: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: . . . the theory of a prior creation
and destruction of worlds is amply illustrated in Kabbalistic philosophy. The Zohar says: “There were old

worlds, which perished . . . the primordial worlds which could not continue . . . Because the Man,
represented by the ten Sephiroth, was not as yet.” ” — 2:407-8

our “Adamic” Humanity
SEE: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: “So is the Holy Aged an absolute
light . . . concealed and incomprehensible. We can only comprehend Him through those luminous
emanations . . . In their totality and unity, the ten Sephiroth represent the Archetypal Man, Adam
Kadmon . ..” — 2:406

Volume I of “Isis” begins with a reference to “an old book”
seg: H. P. Blavatsky, Isis Unveiled, 1877: “There exists somewhere in this wide world an old Book . . .”
—1:1
— xliii —
the many volumes of Kiu-ti
SEE: Francesco Orazio Della Penna, “Del Regno del Thibet (1730),” Nov. 1834: “Questi volumi
dividonsi in due specie di leggi, 'una della quali contiene settanta libri, che chiamano leggi del Dote {Dbho
dbe . . . les Soiitras}, e I'altra che consiste in trent’otto volumi li chiamano Khiute {Ghiou dbe . . . les
Tantras} [These volumes are divided into two kinds of ordinances, one of which contains seventy books,
which they call the Laws of Doze {Dho dbe . . . the Sitras}, and the other which consists of thirty-eight
volumes called Kiu-te {Ghiou dbé . . . the Tantras}].” — pp. 420-1 & fns. (Nouveau Journal Asiatique, v. 14)
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “The principal rites and formula of [Tibetan]
mysticism . . . are laid down in two series of works, which are known under the collective titles of
Dharanis (in Tibetan Zung), and Tantras (in Tibetan Gyut).” “Phonetic Transcription: Gyut. . .
Transliteration: 7Gyud.” — pp. 48, 379

Sepher Fezirah, the work attributed by the Hebrew Kabalists to their Patriarch Abraham
seE: Christian Ginsburg, The Kabbalah, 1865: “The Book of Creation or fetzira. 'This marvellous and

famous document pretends to be a monologue of the patriarch Abraham ...” — p. 65

the Chaldean Book of Numbers
see: H. P. Blavatsky, The Secret Doctrine, 1888: “It is certain that Ibn Gebirol based his doctrines upon
the oldest Kabalistic sources, namely, the ‘Chaldean Book of Numbers’...” “... the genuine ‘Chaldean
Book of Numbers,” which is not extant.” — 2:461 fn., 626 fn.
seE: Gerald Massey, A Book of the Beginnings, 1881: “In the Chaldean Kabbala the gods are each
designated by a number in a series that ranges from one to sixty. A tablet in the library of Nineveh gives a



list of the chief gods, together with the mystical number of each.” — 2:508

there was a time when its language . . . was known to Initiates of every nation
SEE: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: “LANGUAGE, UNIVERSAL. — This
consists in certain signs and tokens conveyed from one to another in silence, and is irrespective of
country, race, or creed, and indeed can really constitute the only universal method of communication
between diverse members of the human family.” — 2:440
SEE: Qabbalab, tr. Isaac Myer, 1888: “We can imagine a language in its first beginnings, in which every
act and operation of the mind, every idea and relation, was expressed by a matter-image or symbol . . . its

words only mental pictures . ..” “The early writing comprised more especially the essence, and
fundamental indicia of knowledge, and its symbols were incomprehensible to the uninitiated.” — pp. xi-
xii, 175

— Footnotes

Rabbi Jehoshua Ben Chananea ... openly declared that he had performed “miracles”
seE: Adolphe Franck, La Kabbale, 1843: “Selon le Thalmud de Jérusalem, un docteur bien plus ancien,
R. Jehoschoua ben Chanania, se vantait lui-méme d’opérer, a ’aide du Livre de la création, des miracles a
peu pres semblables [According to the Jerusalem Talmud, a very old scholar, Rabbi Jehoshua ben
Chananea, boasted that he himself could perform more or less similar miracles with the aid of the Book of
Creation].” — p. 76

Franck ... names two other thaumaturgists. ..
seE: Adolphe Franck, La Kabbale, 1843: “ ‘Pendant chaque veille du sabbat, dit le Thalmud de
Babylone, rabi Chanina et rabi Oschaia s’asseyaient pour méditer sur le Livre de la création, et ils
produisaient une génisse de trois ans qui leur servait ensuite de nourriture [During every evening before
the Sabbath, says the Babylonian Talmud, Rabbi Chanina and Rabbi Oschaia tried to meditate on the
Book of Creation, and they produced a three-year-old heifer which they then used as nourishment].” ” —
pp- 75-6
the late modern Magus, Eliphas Lévi, publicly asserts it in print
seE: Eliphas Levi, The Paradoxes of the Highest Science, 1883: “The Science of Magism is contained in
the books of the Kabala, in the Symbols of Egypt and of India, in the books of Hermes Trismagistus, in
the oracles of Zoroaster, and in the writings of some great men of the Middle Ages . . . The works of
Magic are divination or prescience, Thaumaturgy or the use of exceptional powers, and Theurgy or rule
over visions and spirits.” — pp. 68-9 (Theosophical Miscellanies, no. 2)

— xliv—
Origen, Synesius, and even Clemens Alexandrinus, had themselves been initiated
see: F. W. Farrar, Mercy and Fudgment, 1881: “Both Clemens and Origen avowed that they had certain

esoteric doctrines . . . In the Stromata, St. Clemens says that there were some things which he was afraid
to write . . . Origen speaks of ‘hidden mysteries of God which must not be committed to paper . . .
because they are known to the learned, and can never be known to the unlearned.’ . . . Synesius, when he
accepted the bishopric of Ptolemais . . . held the Platonic distinction between exoteric and esoteric truth,
and merely pledged himself not to teach in public any acknowledged heresy.” — p. 297

—xlv —
one fountain head, the ever-flowing perennial source
seE: Emile Burnouf, The Science of Religions, 1888: “A closer attention paid to these great religions will
discover that the fundamental theory upon which they all are built was drawn from a common source.”
“...all religions proceed from one common source . . . there is at the bottom of all orthodoxies an
amount of common dogmas which represents the primitive religion . . .” — pp. 176, 230



— xlvi —
“I HAVE HERE MADE ONLY A NOSEGAY ...”

P/Q: Michel de Montaigne, Essays of Montaigne, tr. Charles Cotton, 1877: “Truly, it is much more easy
to speak like Aristotle, and to live like Caesar, than to speak and live as Socrates did . . . our faculties are
not so trained up; we do not try, we do not know them; we invest ourselves with those of others, and let
our own lie idle; as some one may say of me, that I have here only made a nosegay of culled flowers, and
have brought nothing of my own but the thread that ties them.” — 3:364 (“Of Physiognomy,” ch. xii)

— xlvi-xlvii —
the famous law of probabilities ... If two persons give their evidence to a fact...

p/Q: ]J.-E. de Mirville, Des Esprits, 1863-8: “. . . cette fameuse loi des probabilités . . . Si deux personnes
rapportent un fait et lui donnent chacune en particulier 5/6 de certitude, le fait aura alors 35/36 de
certitude, c’est-a-dire que sa probabilité sera a sa non-probabilité dans le rapport de 35 a 1. Si trois
témoignages se réunissent, la certitude sera de 215/216. . . . [that famous law of probabilities . . . If two
persons give their evidence to a fact, and thus impart to it each of them 5/6 of certitude, that fact will then
have 35/36 of certitude, that is, its probability will bear to its improbability the ratio of 35 to 1. If three
such evidences are joined together, the certitude will become 215/216. . ..” — 2:52-3

Proem

—1—
(see Part 1L, “The Mundane Egg”)
SEE: SD 1:359-68.

— Footnotes

The “Unconscious,” according to von Hartmann . . . “superior to all consciousness”
sEE: Eduard von Hartmann, Philosophy of The Unconscious, tr. William C. Coupland, 1884: “Of this
unconscious clairvoyant intelligence we have come to perceive that in its infallible purposive activity,
embracing out of time all ends and means in one . . . it infinitely transcends the halting, stilted gait of the
discursive reflection of consciousness, ever limited to a single point, dependent on sense-perception,
memory, and inspirations of the Unconscious. We shall thus be compelled to designate this intelligence,

which is superior to all consciousness, at once unconscious and super-conscious.” — 2:247
—2
one self-existing reality ... “a chaos to the sense, a Kosmos to the reason”

sek: B. F. Cocker, Christianity and Greek Philosophy, 1870: “What, then, is that which is at once single
and multiple, identical and diversified — which we perceive as the combination of a thousand elements,
yet as the expression of a single spirit — which is a chaos to the sense, a cosmos to the reason? What is it
but harmony — proportion — the one governing the many, the many lost in the one?” — p. 303

“Deity is an arcane, living (or moving) FIRE .. .”

sEE: Tennemann & Morell, Manual of the History of Philosophy, 1870: “God is a living fire . . . he is
named also wvedua or spirit; he fashions, produces, and permeates all things . ..”
produced by the action of fire, when the four elements [fire, air, water, earth] . . . were separated from
primeval matter . ..” — pp. 137, 138

. .. the world was

— Footnotes
Plato ... in Cratylus... f¢dg is derived . . .
SEE: Plato, The Cratylus, tr. Thomas Taylor, 1793: “It appears to me, that the most ancient of the
Greeks . . . considered those only as gods, which are esteemed such at present by many of the Barbarians;
I mean, the sun and the moon, the earth, the stars, and the heavens. As they therefore perceived all these



running round in a perpetual course, from this nature of running they called them gods . ..” — p. 29

SEE: J.-E. de Mirville, Des Esprits, 1863-8: “. . . mais appliqué a tous les dieux en général . . . le mot
0e6c, comme nous ’apprend Platon, vient du verbe 0giv, courir, le cercle signifiait le mouvement ou la
course de ce dieu [but applied to all the gods in general . . . the word 0edg, as Plato teaches us, comes from
the verb 0¢lv, to run, the circle meant the movement or the course of this god].” — 3:265

(See Book II., “Symbolism of the Cross and Circle.”)
seE: “The Symbolism of the Mystery-Names Iao and Jehovah, with their Relation to the Cross and
Circle,” SD 2:536-62.

—3_
“The esoteric doctrine teaches, like Buddhism and Brahminism ...”

p/Q: H. P. Blavatsky, Isis Unveiled, 1877: “The esoteric doctrine, then, teaches, like Buddhism and
Brahmanism, and even the persecuted Kabala, that the one infinite and unknown Essence exists from all
eternity, and in regular and harmonious successions is either passive or active. In the poetical
phraseology of Manu these conditions are called the ‘day’ and the ‘night’ of Brahma. The latter is either
‘awake’ or ‘asleep.” The Svabhavikas, or philosophers of the oldest school of Buddhism (which still exists
in Nepaul), speculate but upon the active condition of this ‘Essence,” which they call Svabhavat, and deem
it foolish to theorize upon the abstract and ‘unknowable’ power in its passive condition.” — 2:264

— Footnotes
“it is impossible . . . to form the abstract idea of motion . ..”
p/Q: George Berkeley, A Treatise Concerning the Principles of Human Knowledge, 1887: “And it is equally
impossible for me to form the abstract idea of motion distinct from the body moving . . . and the like may
be said of all other abstract general ideas whatsoever.” — p. 178 (Introduction, §10)

This will be answered ... in the Addendum to this Book
SEE: “Occultism versus Materialism,” SD 1:477-81; and “Is Gravitation a Law?” SD 1:490-9.

“Has science revealed anything ...”

p/Q: Edward Clodd, Science and the Emotions, 1885: “. . . has science revealed anything that weakens or
opposes itself to the ancient words in which the essence of all religion, past, present, and to come, is given
— ‘to do justly, to love mercy, to walk humbly before thy God?’ Provided we connote by the word God,
not the crude anthropomorphisms which are still the backbone of our current theology, but the symbolic
conception of that which is the life and motion of the universe, to know which in the physical order is to
know time past, present, and to come, in the existence and successions of phenomena, to know which in
the moral order is to know what has been, is, and will be, within the human consciousness.” — p. 13
(South Place Discourses)

— 34—
“Hence they are called atheists . ..”
p/Q: H. P. Blavatsky, Isis Unveiled, 1877: “Hence they are called atheists by both Christian theology
and modern scientists; for neither of the two are able to understand the profound logic of their
philosophy.” — 2:264

— 4
“The former will allow of no other God ...”

p/Q: H. P. Blavatsky, Isis Unveiled, 1877: “The former will allow of no other God than the personified
secondary powers which have blindly worked out the visible universe, and which became with them the
anthropomorphic God of the Christians — the Jehovah, roaring amid thunder and lightning. In its turn,
rationalistic science greets the Buddhists and the Svabhavikas as the ‘positivists’ of the archaic ages. If we
take a one-sided view of the philosophy of the latter, our materialists may be right in their own way. The



Buddhists maintain that there is 7o Creator but an infinitude of creative powers, which collectively form
the one eternal substance, the essence of which is inscrutable — hence not a subject for speculation for any
true philosopher. Socrates invariably refused to argue upon the mystery of universal being, yet no one
would ever have thought of charging him with atheism, except those who were bent upon his
destruction.” — 2:264

“Upon inaugurating an active period . ..”

p/Q: H. P. Blavatsky, Isis Unveiled, 1877: “Upon inaugurating an active period, says the Secret Doctrine,
an expansion of this Divine essence, from within outwardly, occurs in obedience to eternal and immutable
law, and the phenomenal or visible universe is the ultimate result of the long chain of cosmical forces thus
progressively set in motion. In like manner, when the passive condition is resumed, a contraction of the
Divine essence takes place, and the previous work of creation is gradually and progressively undone. The
visible universe becomes disintegrated, its material dispersed; and ‘darkness,’ solitary and alone, broods
once more over the face of the ‘deep.” To use a metaphor which will convey the idea still more clearly, an
outbreathing of the ‘unknown essence’ produces the world; and an inhalation causes it to disappear. This
process has been going on from all eternity, and our present universe is but one of an infinite series which bad no
beginning and will bave no end.” — 2:264-5

“The Days and Nights of Brabma” in Part II.

sEE: SD 1:368-78.

“Aditi in THAT” (Rig Veda)

SEE: Rig-Veda-Sanbita, tr. F. Max Miiller, 1869: “Aditi . . . is in reality the earliest name invented to
express the Infinite . . . the visible Infinite, visible by the naked eye, the endless expanse beyond the earth,
beyond the clouds, beyond the sky. That was called A-diti, the un-bound, the un-bounded [TAT, “that”]

. . . the Infinite, as the mother of the principal gods [Deva-Matri] . . .” — p. 230 (Verse 12, note 4: “Aditi,
the Infinite”)

SEE: Vishnu Puranpa, tr. Wilson, ed. Hall, 1864-77: “. . . that — i.e., Brabma — which is beyond
reasoning, creation and the like . . .” — 1:44 fn.

—5—
as a “Thor’s hammer,” the Jaina cross
SEE: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: “It is an emblem of activity, as it
typifies the continual revolution of the Earth upon its axis; and it also represents the four elements,
which, in a mystical sense, constitute the fabric of the Earth. . . . it likewise refers to the Smaragdine
Tablet of Hermes . . . The two hands, in their several positions, remind us that that which is above is as
that which is below . . . It was the hammer of Thor, celebrated in the mythology of the Norse nations,
and the tradition ran that when Thor threw this golden cross, it struck, and, like the boomerang, returned
again to his hand.” — 1:352-3
or simply Svastica
seE: Edward Balfour, Cyclopedia of India, 1885: “The Greeks adopted the Indian symbol of Swastika, as
the pottery from the Kamiras and the prototype of Crete show. Itis said to be the filfat of the Buddhists
... It is conjectured that this symbol must have been brought to China, Japan, and Mongolia by Buddhist
priests . . . The Swastika appears in ancient Teutonic and Scandinavian mythology under the name of
Thor’s hammer . . . It has also been discovered on ancient coins of Indo-Germanic nations. From all this
it is concluded that the Swastika was the common symbol and chief magic charm of the Aryan races
before they separated.” — 3:789

— Footnotes

“sacr’,” from which “sacred,” “sacrament,” are derived
SEE: J. Ralston Skinner, The Source of Measures, 1875: “It is the phallus which is the vehicle of



enunciation; and truly enough, as the sacr, or carrier of the germ, its use passed down through ages to the

sacr-factum of the Roman priest, and the sacr-fice and sacr-ment of the English-speaking race.” — p. 236
(Appendix IV, § 92)

—6—
“It is that which is supreme, and not supreme ...” ... Mandukya [Mundaka] Upanishad
SEE: Mundaka Upanishad, tr. E. Roer, 1853: “The bond of the heart is broken; all doubts disappear,

and his works cease (to bear fruit), when (the being) who is supreme and not supreme, is seen.” — p. 160
(ii.2.8, Bibliotheca Indica, v. 15)

IT is “Supreme” as CAUSE, not supreme as effect.
P/Q: Manual of Hindu Pantheism: The Vedantasira, tr. Major G. A. Jacob, 1881: “ ‘Supreme and not
supreme.” ‘Supreme’ as cause, ‘not supreme’ as effect...” — p. 120

a “Secondless Reality,” the all-inclusive Kosmos
P/Q: Manual of Hindu Pantheism: The Vedantasira, tr. Major G. A. Jacob, 1881: “It might be rendered,
“The First and the Last,’ that is, the all-inclusive entity. . . . ‘the secondless Reality’ . . .” — p. 120

“the oNE true Existence, Paramarthika”

SEE: Manual of Hindu Pantheism: The Vedantasira, tr. Major G. A. Jacob, 1881: “The Vedanta
postulates three kinds of existence, which it terms true (pgramarthika), practical (vysvabarika), and
apparent (pratibbhisika). Brahma is the sole representative of the first. . . . to him who has true knowledge,
the first alone is real.” — p. 3

Chit... cannot be a cognizer ...”
SEE: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “Intelligence (chit or chaitanya).
"This is the most common synonym of Brahma, but he is also spoken of — as, for example, in the
Taittirtya Upanishad (p. 56) — as ‘cognition’ or ‘knowledge’ (jnana). It must, however, be clearly
understood that be is not a cognizer or intelligent.” — p. 3

“for THAT can have no subject of cognition” ...

SEE: Manual of Hindu Pantheism: The Vedantasara, tr. G. A. Jacob, 1881: “In commenting on the
passage of the Upanishad just referred to, Sankaracharya says: — ‘Knowledge is here an abstract,
indicating cognition, not the cognitive subject, being predicated of the ultimate along with truth and
infinity. Truth and infinity would be incompatible with it did it imply a subject of cognition. . ..” ” — pp.
3-4

This Essence is “the LIFE and LIGHT of the Universe...”

seE: George Berkeley, Works, 1871: “. . . there is an occult fire or spirit diffused throughout the
universe . . . The Platonic philosophers do wonderfully refine upon light . . . from flame to light; from
this visible light to the occult light of the celestial or mundane soul, which they supposed to pervade and
agitate the substance of the universe . . .” — 2:441 (Siris, § 210)

“the visible fire and flame are destruction, death, and evil”
see: George Berkeley, Works, 1871: “. . . Plato teacheth that the figure and motion of the particles of
fire dividing the parts of our bodies produce that painful sensation we call heat.” “Change and division
were esteemed defects or bad. Evil scatters, divides, destroys.” — 2:488, 499 (Siris, §§ 316, 342)

“Fire and Flame destroy the body of an Arhat, their essence makes him immortal.”

SEE: Mémoires sur les Contrées Occidentales, tr. Hiouen-Thsang & Stanislas Julien, 1858: “En ce
moment, le grand Kiz-che-po (Kigyapa) . . . fit paraitre un feu ardent qui consuma son corps, et il entra
aussitot dans le Nirvapa. . . . (obtinrent la dignité d’Arbat) [At that moment, the great Kia-che-po
(Kasyapa) . . . made a blazing fire appear, which destroyed his body, and he immediately entered Nirvana.
. . . (obtaining the dignity of an Arbat)].” — 2:9

(Bodbi-mur . . .)



seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “T'songkhapa himself published systematic works of
a most voluminous character; his principal works are the Bodhi-mur, the Tarnim-mur, the Altanerike,
and the Lamrim . . . Many learned Tibetans also used the vernacular in composing their numerous
commentaries on Buddhist dogmas and history; and in writing in Tibetan they were followed even by the
Mongolians . ..” — p. 77
sEE: L. Austine Waddell, Buddhism of Tibet, 1895: “[ There are] several volumes explanatory of the
Madhyamika philosophy (of Nagarjuna) . . . Under this heading would also come the later commentaries,
such as the Bodhi-patha (in Mongolian — Bodhi Mur).” — pp. 164-5
“The knowledge of the absolute Spirit...” )
p/Q: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “. . . Sankaracharya says . . .
“The knowledge of the absolute spirit, like the light of the sun, or like heat in fire, is nought else than the
absolute essence itself.” ” — pp. 3-4
I'T — is “the Spirit of the Fire,” not the fire itself
seE: George Berkeley, Works, 1871: “This pure spirit or invisible fire is ever ready to exert and shew
itself in its effects . . .” “... pure fire, or the spirit of the universe, which is perceived only by means of
some other bodies, on which it operates . . .” — p. 421 (Siris, §§ 157, 159)
“the attributes . .. heat or flame, are not the attributes of the Spirit...”
seE: George Berkeley, Works, 1871: “This pure fire, @ther, or substance of light was accounted in itself
invisible and imperceptible to all our senses, being perceived only by its effects, such as heat, flame . . .”
“A notion of something Divine in fire, animating the whole world . . . the sovereign principle or cause of
all things . . .” — pp. 425, 429 (§§ 169, 180)

— Footnotes
“the value of the Jehovah name...”
P/Q:J. Ralston Skinner, The Source of Measures, 1875: “It will be shown that the, or one of the, values
of the name febovah, was that of the diameter of a circle . . .” — p. 163
the oNE Principle whose “Unity admits not of multiplication . ..”
P/Q: Royal Masonic Cyclopaedia, ed. Kenneth R. H. Mackenzie, 1877: “ “Thou art One, but not as an
element of numerations; for Thy Unity admits not of multiplication, change, or form.” ” — 1:261 (Kether-
Malchut)

—7—
“In the beginning THis was the Self, one only (Aitareya Upanishad) ...

P/Q: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “. . . the opening words of the

Aitareya Upanishad are, ‘In the beginning this was the self, one only...”” — p. 8.
Sankaracharya explains that “THISs” referred to the Universe (Jagat)... )

P/Q: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “Sankaracharya says that ‘this’
refers to ‘the universe’ (jagat), and that ‘in the beginning’ means ‘before production’ (pragutpatteh).” —
pp.- 7-8

the Upanishads . .. do not deny a Creator, or rather a collective aggregate of creators

SEE: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “It should be very distinctly
understood that God . . . is the collective aggregate of all animated things . ..” — p. 54

the Vedantin postulates attributes . .. “Iswara plus Maya,” and Avidya

SEE: Hand Book of Hindu Pantheism — The Panchadasi, tr. Nandalal Dhole, 1886: “The material cause
of phenomena with its three attributes sztwa, raja, and tama is called Prakriti . . . Prakriti is respectively
transformed into Maya and Avidya. Now the reflected shadow of intelligence of (Brahma) in Maya is
Iswara...” —p. 139 fn.



(Agnosticism and Nescience rather than ignorance)
SEE: Manual of Hindu Pantheism: The Vedantasira, tr. G. A. Jacob, 1881: “The ‘real’ is Brahma . . .
without a second. The ‘unreal’ is the whole mass of unintelligent things, beginning with ignorance.”
“ ‘Ignorance’ . . . 'This is here synonymous with Nescience (#vidyi) and Illusion . . .” — p. 41 (§ III) & note

(p. 43)

Narayana moving on the (abstract) waters of Space
SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “Waters are called narah, for they are the
offspring of Nara; and since they were his first abode (#yana), he thence is called Narayana.” — p. 2 (i.10)

— Footnotes
See ... “The Aphorisms of Sandilya,” translated by Cowell, p. 42
SEE: The Aphorisms of Sandilya, tr. E. B. Cowell, 1878: “Matter . . . is subject to change; but not so
Brahman . . . he throws a veil before himself in the form of his maya-power or matter, [on which he
works]; and therefore he himself is not subject to change .. .” “. .. the Sruti proves the reality of the
cause from the reality of the effect . . . we consider that the existence of this maya-power as the one
eternal concomitant [to the Deity] is established.” — pp. 39, 42

this Vedantic thought: — “Omnis enim per se divom natura necesse est . ..”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Perfect being is void of all qualities . . .
Omnis enim per se divom natura necesse est
Immortali vo summa cum pace fruatur.” — 1:44 fn.
P/Q: Lucretius, De Rerum Natura, tr. H. A. J. Munro, 1866: “. . . omnis enim per se divom natura
necessest / immortali aevo summa cum pace fruatur [for the very nature of divinity must necessarily enjoy
/ immortal life in the deepest peace].” — p. 107 (I1.646-7)

8
if Manu has any authority in this matter . .. the death of Brahma ... a periodical rest.

SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “But a thousand of (such) divine yugas in
number is to be known to be a day of Brahma, and a night also is the same (in length). . . . At the end of
His day and night, He, being asleep, awakes, and awaking creates mind, which is and is not.” — p. 10
(1.72,74)

the idea of the absolute ALL creating or even evolving the “Golden Egg” ...

SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “Then the self-existent Lord became
manifest . . . Wishing to produce different beings from his own body, he having desired, first created
water alone; in that he cast seed. That became a golden egg, like in splendour to the thousand-rayed
(sun); in that was born spontaneously Brahma, the grand parent of all the worlds.” — p. 2 (1.6-9 )

Locke’s idea that “. .. neither resistance nor Motion”

P/Q: John Locke, An Essay Concerning Human Understanding, 1828: “. . . our idea of solidity is
distinguished both from pure space, which is capable neither of resistance nor motion; and from the
ordinary idea of hardness.” — 1:107 (Bk. II, iv:3)

no difference in the Christian Apostle’s “In Him we live ...”

P/Q: The Interlinear Bible, 1906: . . . he is not far from each one of us: for in him we live, and move,
and have our being . . .” — p. 183 (Acts, 17:27-8)
— Footnotes

from the word Brih ... (see Calcutta Review)
seE: John C. Nesfield, “The Functions of Modern Brahmans In Upper India,” No. I, Jan. 1887: “Now
‘Brahma’ (neuter) . . . is derived from the root b7ib, which signifies to grow, to expand. . . . the same word
was used to signify the cosmic soul, the world-evolving spirit, the plastic power that causes all the changes
and processes of nature, being itself causeless and unchangeable.” — p. 261 (Calcutta Review, v. 84)



Vishnu, from the root Vis
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Because this whole world has been pervaded by the
energy of the deity, he is entitled Vishnu, from the root Vis, ‘to enter,” or ‘pervade’; for all the gods, the
Manus . . . the Indras, the sovereigns of the gods, all are but the impersonated might {Vibbizayah,
‘potencies’} of Vishnu.” — 3:19 (iii.1)

—89__
“The Universe lives in, proceeds from, and will return to, Brahma (Brahma)”
SEE: Mandukya Upanishad, tr. E. Roer, 1853: “It is in this state, that Brahma becomes creator, that all
things proceed from him, and are again absorbed in him.” — p. 165 (“Introduction,” Bibliotheca Indica, v.

15)

—9
for Brahma (neuter), the unmanifested, is that Universe in abscondito
SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “This (All) was darkness, imperceptible,
without definite qualities, undiscoverable, unknowable . . .” — pp. 1-2 (i.5)
and Brahma, the manifested, is the Logos, made male-female
SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “Then the self-existent Lord became
manifest, making this undiscrete (All) discernible . . .” “That which is the undiscrete Cause, eternal,
which Is and Is not, from It issued that male who is called in the world Brahma.” “Having divided his
own body into two, he became a male by half, by half a female: on her that Lord begot Viraj.” — pp. 2, 3,
6 (.6, 11, 32)

— Footnotes
“This unknown something ...”

p/Q: Henry Pratt, New Aspects of Life and Religion, 1886: “This unknown something, thus recognized as
and identified with the primary embodiment of simple unity, is invisible and impalpable; and, because
invisible and impalpable, therefore incognizable. And this incognizability has led to the error of
supposing it to be a simple void, a mere receptive capacity. But, even viewed as an absolute void, space
must be admitted to be either self-existent, infinite and eternal; o7 to have had a first cause outside, behind
and beyond itself.” — p. 4

“And yet could such a cause be found and defined . ..”

p/Q: Henry Pratt, New Aspects of Life and Religion, 1886: “And yet, could such a cause be found and
defined, this would only lead to the tranferring thereto of the attributes otherwise accruing to space, and
thus merely throw the difficulty of origination a step further back, without gaining additional light as to
primary causation.” — pp. 4-5

Space ... a “Substantial Unity” — the “living Source of Life” ...

p/Q: Henry Pratt, New Aspects of Life and Religion, 1886:

Space, a substantial Unity.
Space, the unknown First Cause.
Space, the living Source of Life.
Force and Matter, Potencies of Space.
Force and Matter, unknown Revealers of the Unknown.
Force and Matter, inseparable.
— pp- 3-9 (subheadings)

— Footnotes

Matter is dual ... As Mulaprakriti ... as Vyakta...



SEE: The Bhagavad-Gita, tr. ]. Cockburn Thomson, 1855:

“1. Nature: the material essence . . . is called by the following names, Prakriti, or Malaprakriti . . .
Avyakta (the undeveloped principle) . . . This principle has no cause, no origin, is not produced by
anything; but eternal, universal, immutable . . . With these nine attributes, it produces

2. Matter: the developed principle, which emanates from it, is called Vyakta...” — p. Ixi
(Introduction)

Matter is dual . . . according to the Svetasvatara Upanishad, 1. 8
SEE: The Upanishads, Part I1, tr. F. Max Miiller, 1884: “The Lord (isa) supports all this together, the
perishable and the imperishable, the developed and the undeveloped.” — p. 235 (Svetdsvatara-Upanishad,
1.8)
the Four Lectures on the Bhagavad Gita
seE: 'T'. Subba Row, “Notes on the Bhagavad Gita,” Theosophist, v. 8: Feb., March , April, & July 1887.

“From its (the Logos’) objective standpoint . .. a sort of veil thrown over it.”
seE: 'T'. Subba Row, “Notes of the Bhagavad Gita — I,” Feb. 1887: “Parababman is an unconditioned
and absolute reality, and Mulaprakriti is a sort of veil thrown over it. Parabrabhman by itself cannot be
seen as it is. It is seen by the Logos with a veil thrown over it, and that veil is the mighty expanse of cosmic
matter. Itis the basis of all material manifestations in the cosmos.” — p. 304 (Theosophist, v. 8)

— 11—
(See Book II1, Gupta Vidya and the Zohar)
SEE: H. P. Blavatsky Collected Writings, “The Eastern Gupta Vidya and the Kabalah,” 14:167-91.

“The Great Breath”
seE: Hugo Grotius, The Truth of the Christian Religion, tr. John Clarke, 1805: “ “The Theology of the
Phenicians supposes the Foundation of the Universe to have been . . . the Breath of a dark Air, and a
dismal Chaos, covered with thick Darkness; that these were infinite, and had no Bounds for many Ages.
But when this Spirit or Breath placed its Desire or Love on these first Principles . . . This was the
Beginning of the Creation of all Things.” ” — p. 27 (I, xvi)

“The One is an unbroken Circle . . . with no circumference . . .”

seE: Rev. G. Oliver, The Pythagorean Triangle, 1875: “The universal symbol by which this great Being
was designated, viz., the point within a circle . . . Hermes Trismegistus . . . describes the Maker of the
universe as ‘an intelligible sphere whose centre is everywhere, and whose circumference cannot be
defined,” because the universe is boundless . . .” — p. 37

— Footnotes

“motion as well as matter, being fixed in quantity ...”

p/Q: Herbert Spencer, First Principles, 1880: “Motion as well as Matter being fixed in quantity, it
would seem that the change in the distribution of Matter which Motion effects, coming to a limit in
whichever direction it is carried, the indestructible Motion thereupon necessitates a reverse distribution.
Apparently, the universally co-existent forces of attraction and repulsion, which, as we have seen,
necessitate rhythm in all minor changes throughout the Universe, also necessitate rhythm in the totality
of its changes — produce now an immeasurable period during which the attractive forces predominating,
cause universal concentration, and then an immeasurable period during which the repulsive forces
predominating, cause universal diffusion — alternate eras of Evolution and Dissolution.” — pp. 536-7

(ch. 23, §183)

13—
“Nature is a perpetual circulatory worker . ..”



p/Q: Alexander Winchell, World-Life, or Comparative Geology, 1883: “ ‘Perhaps the whole frame of
nature may be nothing but various contextures of some certain ethereal spirits or vapors . . . Thus,

perhaps, may all things be originated from ether.”” “ ‘For nature is a perpetual circulatory worker,
generating fluids out of solids, fixed things out of volatile, and volatile out of fixed; subtile out of gross,
and gross out of subtile . . .”” — pp. 51, 50

SEE: Isaac Newton, “An Hypothesis explaining the Properties of Light discoursed in my several
Papers,” Dec. 7, 1675, pp. 250, 251 (“Letter to Henry Oldenburg,” History of the Royal Society, v. 3, 1757)

— 14 —
in the words of the Mandukya, “unthinkable and unspeakable”
p/Q: A. E. Gough, The Philosophy of the Upanishads, 1882: “ “This Self is the lord of all, this the internal
ruler, this the source of all things . . . invisible, intangible, characterless, unthinkable, unspeakable . . .” ”
— p. 71 (Mandiikya, 7)

the esoteric and Vedantin tenet
seE: 'T'. Subba Row, “Notes on the Bhagavad Gita — I,” Feb. 1887: “All Vedantic writers of old have
formulated the principle that Parabrabmam is the one essence of almost everything in the cosmos. . . .
which, though not itself an object of knowledge, is yet capable of supporting and giving rise to every kind
of object and every kind of existence which becomes an object of knowledge.” — p. 303 (The Theosophist,
v. 8)

The ABSOLUTE . .. which is, as Hegel says, both Absolute Being and Non-Being.
see: G. W. F. Hegel, Encyclopidie, 1827: “Das Absolute ist die allgemeine und Eine Idee ...” “. .. die
Einheit des Ideellen und Reellen, des Endlichen und Unendlichen [The Absolute is the Universal and
One Idea . . . the Unity of the ideal and the real, of the finite and the infinite] . . .” — p. 196 (§§ 213-14)
“Die wahrheit des Seyns so wie des Nichts ist daher die Einbeit beider [The truth of Being and Non-
Being is therefore the Unity of the two].” — p. 101 (§ 88)

— 17—
the Hindus say that the Universe is Brahma and Brahma
SEE: Original Sanskrit Texts, tr. ]J. Muir, 1868-73: “Just as light is diffused from a fire which is confined
to one spot, so is this whole universe the (diffused) energy of the supreme Brahma. And as light shows a
difference . . . according to its nearness or distance from the fire, so there is a variation in the energy of
Brahma. Brahmi, Vishnu and Siva are his chief energies.” — 4:263 (Vishnu Purana, .22, 28-40)

— Footnotes
The Vedantins call it Sutratma (Thread-Soul)
seE: 'T'. Subba Row, “Notes on the Bhagavad Gita — II,” March 1887: “Birth after birth a new
physical body comes into existence, and perishes when earthly life is over. . . . But karana sarira [causal
body] . . . is capable of existing independently of the astral body. Its plane of existence is called Sutratma,
because, like so many beads strung on a thread, successive personalities are strung on this karana sarira
...” —p. 361 (The Theosophist, v. 8)

—18 —
See ... Addendum “Gods, Monads and Atoms”
SEE: SD 1:610-34.

and also “Theophania” [the many appearances of the Divine One]
SEE: “The Four Elements”: “It was the god of fire . . . as Jove or Agni; the god of water . . . as Varuna,
Neptune, etc.; the god of 4ir . . . as Vayu and Indra; and the god or spirit of the earth . . . Pluto, Yama,



and so many others. These were the Cosmic gods, ever synthesizing all in one . . .” — SD 1:462-3

“Bodhisatvas and Reincarnation”

SEE: “On the Elements and Atoms”: “In the esoteric, and even exoteric Buddhism of the North, Adi
Buddha . . . the One unknown . . . emits a bright ray from its darkness. This is the Logos (the first) . . . As
the Lord of all Mysteries he cannot manifest, but sends into the world of manifestation . . . the ‘diamond
heart’ . .. This is the second /Jogos of creation, from whom emanate the seven . . . Dhyani Buddhas. . . .
These Dhyani Buddhas emanate, or create from themselves . . . the super-human Bodhisattvas. These
incarnating at the beginning of every human cycle on earth as mortal men, become . . . Bodhisattvas
among the Sons of Humanity . . .” — SD 1:571

Hiranyagarbba, Hari, and Sankara — the three hypostases

SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “The three hypostases of Vishnu. Hiranyagarbha is
a name of Brahma . . . Hari is Vishnu; and Sankara, Siva.” — 1:13 fn.

“Spirit of the Supreme Spirit” (by which title Prithivi... greets Vishnu...)

P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Prithivi (Earth). — Hail to thee [Vishnu], spirit of
the supreme spirit; to thee, soul of soul; to thee, who art discrete and indiscrete matter; who art one with
the elements and with time.” — 1:59-60 (i.4)

— 18-19 —
that which “does not perish with created things” ...
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Or Achyuta . . . a common name of Vishnu . . . ‘he

who does not perish with created things’.” — 1:15 fn.
Bbrantidarsanatab — “false apprehension” . ..
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Bhrantidar$anatah, ‘false appearances,’” {Preferably:
‘Conceived of, by reason of erroneous apprehension, as a material form’}.” — 1:16 fns.

“That Brahma in its totality . ..”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1866-77: “ “That Brabma, in its totality, has, essentially, the
aspect of prakriti, both evolved and unevolved, and also the aspect of spirit, and the aspect of time. Spirit,
O twice-born, is the leading aspect of the supreme Brahma. The next is a twofold aspect, viz., prakriti,
both evolved and unevolved; and time is the last.” ” — 1:18 fn.

Kronos is shown in the Orphic theogony as being also a generated god or agent
SEE: The Hymns of Orpbeus, [tr. Thomas Taylor], 1792: “Great Heav’'n [Ouranos] . . . Father of all,
from whom the world arose . . . All-seeing Heav’n, progenitor of Time [Chronos] . ..” — pp. 116-17
(Hymn 3, “To Heaven”)

“the Union of the Rose and Cross,” the great mystery of occult generation
sEE: Arthur Edward Waite, The Real History of the Rosicrucians, 1887: “. . . the Crux Ansata . . . came to
signify the divine creative energy which fecundated the obscure matrix of the primeval substance and
caused it to bring forth the universe. The simple union of the Rose and the Cross suggests the same
meaning as the Crux Ansata . . .” — p. 24

— Footnotes
“that which persists unchanging in quantity ...”

p/Q: Herbert Spencer, “Mozley on Evolution,” Oct. 1882: “That which persists, unchanging in
quantity, but ever changing in form, under these sensible appearances which the universe presents to us,
transcends human knowledge and conception — is an unknown and unknowable power, which we are
obliged to recognize as without limit in space and without beginning or end in time.” — p. 772 (Popular
Science Monthly, v. 21)



Brahma (neuter) is called Kalahansa ... and so is Brahma, the Creator
SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “BRAHMA, BRAHMAN (neuter).
The supreme soul of the universe, self-existent, absolute, and eternal, from which all things emanate . . .
It is sometimes called Kala-hansa.” “BRAHMA (masculine). . . . the supreme spirit manifested as the
active creator of the universe. . . . His vehicle is a swan or goose, from which he is called Hansa-vahana.”
— pp- 56-7
Brahma (neuter) . .. ought to be referred to as Hansa-vahana (He who uses the swan as his Vehicle)
SEe: Monier Williams, 4 Sanskrit-English Dictionary, 1872: “hansa . . . a goose, gander, swan . . . the
supreme Soul or universal Spirit (= brabman . . . resolvable into abam sa, ‘I am that’ [or ‘it’], i.e. the
supreme Being) ...” — p. 1163

spoken of in the Purinas as the “Seven Creations”

SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “The first creation was that of Mahat or Intellect,
which is also called the creation of Brahma. The second was that of the rudimental principles
(Tanmatras) . . . The creation of the Arvaksrotas beings was the seventh, and was that of man.” — 1:74-5
(i.5)

spoken of in Hindu mythology as the “Creation” of the Gods
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “. . . and a third creation appeared, abounding with

the quality of goodness, termed Urdhwasrotas. . . . This, termed the creation of the immortals, was the
third performance of Brahma . ..” — 1:72-3 (i.5)
Tho-ag

sEE: Graham Sandberg, “Philosophical Buddhism in Tibet,” Feb. 1890: “This region . . . is presided
over by a supreme deity, who in Sanskrit is styled Adi-Buddha, and by the Tibetans is known as T og-ma
Sang-gye . ..” — p. 264 (Contemporary Review, v. 57)
Tho-ag in Zhi-gyu slept seven Khorlo.
sek: H. P. Blavatsky, Lezters of HPB to A. P. Sinnett [1880 — 1887], comp. A. T. Barker, 1925: “Zhi gyu

(cosmic matter), Thog (space), Nyng (duration), Khor wa (motion), all one.” — p. 379 (“Cosmological
Notes” by M. and K.H.)

Zodmanas zhiba.
seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “. . . Zodmanas zhiba (viz. nothing has manifested
itself in any form) . . .” — p. 33

All Nyug ... Konch-hog not; Thyan-Kam not
seE: H. P. Blavatsky, Letters of HPB to A. P. Sinnett [1880 — 1887], comp. A. T. Barker, 1925: “Thyan
Kam (= the knowledge of bringing about) giving the impulse to Kosmic energy . ..” “Kon Chhog
(Uncreated Principle) . . . Narayan — Spirit brooding over the waters . . . Universal Mind.” “Nyng
(Duration in eternity or space).” — pp. 376, 378 (“Cosmological Notes” by M. and K.H.)
Lha... Tenbrel... Dharmakaya
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “Dharmakdaya . . . the Nirvana without any remains.”
“...composition, Tenbrel ...” “. .. the Lha, ‘spirits, higher beings, gods’ . ..” — pp. 38, 43, 91
Tgenchang ... and Ssa
seE: H. A. Jischke, A Tibetan-English Dictionary, 1881: “Animated being . . . sems c[b]an.” “Earth sa.”
— pp- 613, 627



sek: H. P. Blavatsky, Lezters of HPB to A. P. Sinnett, 1925: “Sem-Chan (Animated Universe) S. Sa —
earth, as an element.” — p. 378 (“Cosmological Notes” by M. and K.H.)
Barnang
see: H. A. Jischke, A Tibetan-English Dictionary, 1881: “bar-sndn . . . atmospherical space.” — p. 367
see: H. P. Blavatsky, Letters of HPB to A. P. Sinnett, 1925: “The Akasa (Bar-nang) or Kosmic
atmosphere, or Astral light, or celestial ether, which . . . surrounds and interpenetrates all matter in

motion . ..” — p. 377 (“Cosmological Notes” by M. and K.H.)
in Ngovonyidj
seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “Sakyamuni is said to have connected this dogma
with the consideration ‘that no existing object has a nature, Ngovonyid . .. ” — p. 33

alone Tho-og Yinsin
seE: Samuel Beal, 4 Catena of Buddhbist Scriptures, 1871: “. . . the idea of a universally diffused essence
(dharmakaya) was accepted . . . And from this consideration appears to have proceeded . . . the several
names Vairochana (the Omnipresent), Amitabha (for Amrita) the Eternal, and Adi-Buddha (yih-sin) the
‘one form of existence.” ” — p. 373
SEE: The Mabatma Letters to A. P. Sinnett, comp. A. T. Barker, 1926: “. . . the manifested ‘Voice’ (or
Logos) . . . ‘the Self manifested in Self — Yih-sin, the ‘one form of existence,’ the child of Dharmakaya (the
universally diffused Essence) . . .” — p. 346 (K.H., Letter LIX, about July 1883)
Yong-grub (Parinishpana)
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “. . . Parinishpanna (Tib. Yong grub). . ..
Parinishpanna, ‘completely perfect,” or simply ‘perfect,’ is the unchangeable and unassignable true
existence . . . the absolute.” — p. 34

—24 —
the many Scientific hypotheses past, present and future, some exploded
seE: Edward L. Youmans, A Class-Book of Chemistry, 1880: “We are not to regard past theories as mere
exploded errors, nor present theories as final. The living and growing body of truth has only moulted its
old integuments in the progress to a higher and more vigorous state.” — p. 4

Part I — Cosmic Evolution

“Nor Aught nor Nought existed . ..”
p/Q: Max Miiller, A History of Ancient Sanskrit Literature, 1860:

“Nor aught nor naught existed; yon bright sky
Was not, nor heaven's broad woof outstretched above.
What covered all? what sheltered? what concealed?
Was it the water's fathomless abyss?
There was not death — hence was there naught immortal,
There was no confine betwixt day and night;
The only One breathed breathless in itself,
Other than it there nothing since has been.
Darkness there was, and all at first was veiled
In gloom profound, — an ocean without light. —
The germ that still lay covered in the husk
Burst forth, one nature, from the fervent heat. . . .
Who knows the secret? who proclaimed it here,
Whence, whence this manifold creation sprang? —



The gods themselves came later into being. —

Who knows from whence this great creation sprang? —

He from whom all this great creation came.

Whether his will created or was mute,

The Most High seer that is in highest heaven,

He knows it, — or perchance e’en He knows not.” — pp. 563-4 (Rig-veda, X.129)

“Ere the foundations of the earth were laid ...”
p/Q: John Gay, “A Thought on Eternity,” Poetical Works, 1854:
“Ere the foundations of the world were laid . . .
Thou wert; and when the subterraneous flame
Shall burst its prison, and devour this frame . . .
Thou still shalt be; still as thou wert before
And know no change, when time shall be no more.
Oh, endless thought, divine Eternity!” — 2:302

27—
TIME WAS NOT ... DARKNESS ALONE FILLED THE BOUNDLESS ALL ...
see: W. Wiigner, Asgard and the Gods, 1880: “In the beginning was a great abyss; neither day nor night
existed. . . . Allfather, the Uncreated, the Unseen, dwelt in the depth of the abyss . . . in immeasurable
space where dwell darkness and icy cold . . .” — p. 22 (“Creation of the World”)
seE: Gerald Massey, The Natural Genesis, 1883: “ “There was neither non-entity nor entity, no
atmosphere nor sky above . . . There was no distinction of day or night . . . In the beginning darkness
existed enveloped in darkness.” ” — 2:45 (Rig Veda, x.129)
SEE: Ancient Fragments, comp. Isaac Preston Cory, 1832: “First was Chaos and Night, and black
Erebus and vast Tartarus; and there was neither Earth, nor Air, nor Heaven . . .” — p. 293 (Aristophanes,
Aves, 698)

— 28—
DARKNESS RADIATES LIGHT . . . ONE SOLITARY RAY ...SHOOTS THROUGH THE VIRGIN EGG . ..

SEE: Institutes of Hindu Law, tr. Sir William Jones, 1796: “This universe existed only in the first divine
idea yet unexpanded, as if involved in darkness . . . Then the sole self-existing power . . . appeared with
undiminished glory, expanding his idea, or dispelling the gloom. . . . [and] first with a thought created the
waters, and placed in them a productive seed: The seed became an egg bright as gold, blazing like the
luminary with a thousand beams . . .” — pp. 1-2 (i.5-6, 8-9)

SEE: Isaac Preston Cory, Mythological Inquiry, 1837: “. . . the Egyptians held KNEPH . . . “as the idea of
the Spirit of God which moved upon the face of waters.”” “PHTHAH . . . was the creative power, who
sprung from the Egg, produced from the mouth of Kneph. He was the god of Light.” — pp. 39, 41-2

FATHER-MOTHER SPIN A WEB . .. THIS WEB IS THE UNIVERSE SPUN OUT OF THE TWO SUBSTANCES MADE IN
ONE...
SEE: J. Lempriere, Bibliotheca Classica, 1833: “Now Kneph, the creator, who is all light and all life, who
is at once male and female, wishing to exercise his creative power, united with the divine word, and
produced the second Demiurgos, the god of fire and of life, Phtha . . .” — 1:55

SEE: Chuang Tzi, tr. Herbert Giles, 1889: “Heaven and earth are the father and mother of all things.
When they unite, the result is shape. . . . ‘Vitality’ is the subtle essence, the immaterial informing
principle which, united with matter, exhibits the phenomenon of life.” — p. 230

—30 —
THE RAY OF THE EVER-DARKNESS — SPRUNG IN SPACE THE RE-FAWAKENED ENERGIES. . .



SEE: Ancient Fragments, comp. Isaac Preston Cory, 1832: “Who first sprung from Mind / Clothing fire

with fire . . .” “Omniform ideas: which flying out from one fountain / They sprung forth . . . being by
intellectual fire distributed . . . An intellectual, incorruptible pattern, the print of whose form / Is
promoted through the world . . .” — pp. 244, 248 (Proclus, Parmenidem)

seE: P. H. Mallet, Northern Antiquities, 1847: “Ormuzd created the universe by pronouncing the living
word Honover; first his own abode of light . . . then the Genii, or deities of Light, in three classes. The
first class consists of the seven Amshaspends . . . In the second class are . . . the elementary deities . . . The
third class consists of the Fervers; these are the vivifying principles of nature . . .” — pp. 472-3

—31—

THE PRIMORDIAL SEVEN ... PRODUCE ... THE FIERY WHIRLWIND
SEE: Qabbalab, tr. Isaac Myer, 1888: “He created 7 heavens Above . . . and in all of these heavens are

chariots . . . some of them are a flaming fire . . .” “They shall shine a shining which shines by lighting a
splendor . . . That brilliant Light which is hidden, the Spark of all the Sparks, and of All Lights . . . This
shining Light comes out from the Supreme Lighted Well .. .” — pp. 415, 428

SEE: Ancient Fragments, comp. Isaac Preston Cory, 1832: “Thence a fiery whirlwind . . . Flashing into
the cavities of the worlds; for all things from thence / Begin to extend downwards their admirable rays.”
— p. 244 (Proclus, Theologiam Platonis)

— 32—
By THE POWER OF ... KWAN-SHAI-YIN
sEE: Franz Hartmann, The Life of Paracelsus, 1887: “. . . Kwan-shai-gin is the universally manifested
Word, coming from the unmanifested Absolute by the power of its own will . . .” — p. 201 fn.

seE: 'T'. Subba Row, “Notes on the Bhagavad Gita — I,” Feb. 1887: “All the various kinds of forces
that we know of, all the various modes of consciousness with which we are acquainted, and life manifested
in every kind of organism, are but manifestations of one and the same power, the power being the one
that springs from the Logos originally.” — pp. 305-6 (The Theosophist, v. 8)

FoHAT ... SEATS THE UNIVERSE ON THESE ETERNAL FOUNDATIONS
sEE: 'T'. Subba Row, “Notes on the Bhagavad Gita — III,” April 1887: “You must look upon this light,
or Fohat, as a kind of energy eternally beneficent in its nature . . .” “This light is the foundation of the
better side of human nature . . . “This Daiviprakriti [Fohat] is the one life by which the whole Universe is
supported.” ” — p. 436 (The Theosophist, v. 8)

— 33
THE “MIND-BORN” SONS OF THE FIRST LORD; THE SHINING SEVEN
seE: 'T'. Subba Row, “Notes on the Bhagavad Gita — II1,” April 1887: “In speaking of himself [as the
Logos] Krishna says, (chapter x, verse 6): — “The seven great Rishis . . . partaking of my nature, were

born from my mind . ..” He speaks of the sapta rishis . . . as his manasaputras, or mind-born sons . . .” —

p. 444 (The Theosophist, v. 8)

34
THE SPARK ... JOURNEYS THROUGH THE SEVEN WORLDS ... A STONE ... A PLANT ...
sEE: A. E. Waite, The Mysteries of Magic, 1886: “The unique Athanor, the philosophic and moral
alchemy, is the transmutation of darkness into light, in the intellectual order . . . of dead substances into
substances quickened by the energies of veritable life, of the mere animal into the conscious man, and of
man into God. “The stone becomes a plant, the plant an animal, the animal a man, and man greatens into
Deity.” ” — p. xxxv
seE: Franz Hartmann, The Life of Paracelsus, 1887: “. . . Paracelsus looks upon the continually
evoluting forms as necessary vehicles of a continually progressing living spiritual principle, seeking higher

modes for its manifestation. . .” — p. 55



35—
The Hindus call it Mulaprakriti . . . it is the basis . .. of every phenomenon
seE: 'T'. Subba Row, “Notes on the Bhagavad Gita — 1,” Feb. 1887: “Parabrabmam is an unconditioned

and absolute reality, and Mulaprakriti is a sort of veil thrown over it. . . . that veil is the mighty expanse of
cosmic matter. Itis the basis of all material manifestations in the cosmos.” — p. 304 (The Theosophist, v.
8)

— 36 —

“The number seven,” says the Kabala, “is the great number of the Divine Mysteries”
sk: Eliphas Lévi, Dogme et Rituel de la Haute Magie, 1861: “. . . le grand nombre religieux et
cabalistique qui représente la synthese universelle et qui constitue le septénaire sacré [the great religious
and Kabbalistic number which represents the universal synthesis and constitutes the sacred septenary].”
— 2:113

— Footnotes
“By immortality is meant existence to the end of the Kalpa”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “By immortality is meant existence to the end of
the Kalpa {This, according to the Vedas, is all that is to be understood of the immortality of the gods:
they perish at the period of universal dissolution}.” — 2:269 & fn.

—37—
“time” known as the present, comes from the ... succession of glimpses...
seE: Hermann Lotze, Metaphysic, 1887: “It is by the succession of moments that every section of Time
comes into being. .. itis not Time that precedes the process of Becoming and Activity, but this that
precedes Time . . . or the appearance in us of there being such a thing.” — 1:324, 334 (§§ 143, 148)

” «
.

THE SEVEN WAYS TO BLISS (Moksha or Nirvana)
seE: P. Bigandet, The Life or Legend of Gaudama, 1880: “THE SEVEN WAYS TO NEIBBAN . . . observances to
be attended to in order to reach the goal of quiescence.” — 2:189
“The word Neibban, in Sanscrit Nirvana, according to its etymology, means what is no more agitated,
what is in a state of perfect calm.” — 2:70 fn.
“If it be admitted that the perfected being retains in Neibban his individuality, it must be inferred that
he becomes, as it were, merged into the abstract truth in which he lives and rests . . .” — 2:72 fn.

— Footnotes
The “12” Nidanas . . . the chief causes of existence
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “The source of existence is no longer demonstrated
from the four truths only, but also from the twelve Nidanas (in Tibetan Tenbrel chugnyi) . . . the theory
of the causal connection, or concatenation of the causes of existence . . .” — pp. 22-3

The twelve Nidanas. .. based upon the four truths... of the Hinayana System . ..
seE: Emil Schlagintweit, Buddbism in Tibet, 1863: “The following details may be quoted as particularly
characteristic of the Hinayana system {see Wassiljew, pp. 97-128, 149}. It distinguishes itself . . . in the
mode of explaining the principle of Buddhism: that the world must be abandoned because it entails upon
man existence, pain and death. The source of existence is no longer demonstrated from the four truths
only, but also from the twelve Nidanas . . . which are based upon the four truths.” — pp. 22-3 & fn.

— Footnotes

See Wassilief on Buddhism



see: W. Wassiljew [Vasily Pavlovitch Vasil’ev], Der Buddbismus, seine Dogmen, Geschichte und
Literatur, 1860.

— 40 —
“Darkness is Father-Mother: light their son”
SEE: Confucian Cosmogony, tr. Thos. McClatchie, 1874: “. . . Darkness or Night is the Mother of the
Gods. . . . The firstborn . . . is the Light . . .” “ ‘Heaven and Earth are the Father and Mother of all
things.” ” — p. 144

— 41 —

“Karana” — eternal cause — was alone.
seE: N. Bhashyacharya, Catechism of the Visishtadwaita Philosophy, 1887: “That Parabrahmam (the

supreme spirit) is the only One Truth ...” “Itis said to be Eternal . . . Infinite in point of time and space
... It is the material cause (Upddanakirana), the instrumental cause (Nimittakarana), as well as the
auxiliary cause (Sabakarikiarana), of the universe.” — §§ 63, 64

(See Part I1.. .. “Days and Nights of Brabma.”)
SEE: SD 1:368-78.

— 42 —
“Paranishpanna” is the absolute perfection. ..
seE: Emil Schlagintweit, Buddbism in Tibet, 1863: “Parinishpanna, ‘completely perfect’ . . . is the
unchangeable and unassignable true existence, which is also the scope of the path, the summum bonum,
the absolute.” — p. 34

how Non Ego, Voidness, and Darkness are Three in One and alone Self-existent and Perfect
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “The Mahayana schools demonstrate the doctrine of
voidness by the dogma of the three characteristic marks . . . enumerating the properties of any existing
object . . . Parikalpita . . . Pavatantra . . . Parinishpanna . . .” “. .. then only — as a natural consequence —
he arrives at a right understanding of the Non-ego, and to a knowledge of how the voidness is alone self-
existent and perfect.” — pp. 33-4, 35

43—
the breathing of the Unknowable Deity . ..
seE: H. P. Blavatsky, Isis Unveiled, 1877: “. . . an expansion of the Divine essence . . . and the
phenomenal or visible universe is the ultimate result . . . In like manner, when the passive condition is
resumed, a contraction of the Divine essence takes place, and the previous work of creation is gradually

and progressively undone. . . . an outbreathing of the ‘unknown essence’ produces the world; and an
inhalation causes it to disappear.” — 2:265
“The Past time is the Present time, as also the Future ...”... Prasanga Madhyamika teaching

p/Q: Emil Schlagintweit, Buddbism in Tibet, 1863: “The three periods: the present, the past, and the
future, are compounds, correlative to each other. The Buddha has declared: ‘A harsh word, uttered in
past times, is not lost (literally destroyed), but returns again;’ and, therefore, the past time is the present
time, as is also the future, though as yet it has not come into existence.” — p. 44 (“The Prasanga-
Madhyamika School”)

— Footnotes
Dzungarian “Mani Kumbum”
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “. . . the Mani Kambum, an ancient historical work
the authorship of which is attributed to king Srongtsan Gampo.” “The book Mani Kambum . . . or
literally Mani bka’ ’bum, ‘a hundred thousand precious commandments’ . ..” “The Mani Kambum has
been translated into Mongolian and into Dsungarian . . . by a Dsungarian Lama who had resided for



several years in Lhassa . . .” — pp. 83, 84, 88.

44
“I feel irritated at having to use . .. Past, Present, and Future ...”
P/Q: The Mabatma Letters to A. P. Sinnett, comp. A. T. Barker, 1926: “I feel even irritated at having to
use these three clumsy words — past, present and future! Miserable concepts of the objective phases of

the Subjective Whole, they are about as ill adapted for the purpose as an axe for fine carving.” — p. 29
(K.H., Letter VIII, about Feb. 20, 1881)

— Footnotes
Samvriti, or the “origin of delusion” ... Svasam-vedana, or “the reflection which analyses itself”
P/Q: Emil Schlagintweit, Buddbism in Tibet, 1863: “Samuvriti is that which is the origin of illusion, but
Paramartha is the self-consciousness {Sanskrit Svasamvedana, ‘the reflection which analyses itself’} of the
saint in his self-meditation, which is able to dissipate illusions, i.e., which is above all (parama) and
contains the true understanding (artha).” — pp. 35-6 & fn.

— 45—
the Initiate . . . directs the “Eye of Dangma” toward the essence of things
seE: H. A. Jischke, A Tibetan-English Dictionary, 1881: “dwans-ma [dwangs-ma): ‘the spirit, the soul’ . . .
when purified from every sin . . . to be compared to a clear and limpid fluid, in which every
heterogeneous matter has been precipitated.” — p. 249

— 46 —
Prabhavapyaya, “the place . .. into which is the resolution of all things”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Prabhavapyaya, ‘the place whence is the origination
and into which is the resolution of 2/l things.’ ” — 1:21 fn. (i.2)

Jagad Yoni ... is scarcely so much “the Mother of the World” ...

p/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Fagad-yoni . . . is scarcely so much ‘the mother of
the world,” or ‘the womb of the world,’ as ‘the material cause of the world.” The commentator explains it
by karana, ‘cause’.” — 1:21 fn. (i.2)

the Vedanta ... having been “evoked by the teachings of the Buddhists”

p/Q: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “The Vedanta (Uttara-mimansa) . . .

is supposed to have been evoked by the teachings of the Buddhists.” — p. 82

Dreamless sleep . . . the individual is conscious in a different plane of his being
SEE: J. D. Buck, “The Planes of Consciousness,” Dec. 1888: “Now what becomes of consciousness
during dreamless slumber? Either it continues or it does not. If it continues, then it must be upon
another plane and under different conditions . . .” — p. 287 (The Path, v. 3)

— Footnotes
“Originally, Buddhism set its face against all solitary ascetiscism . ..”

P/Q: Monier Monier-Williams, Mystical Buddhism in connexion with the Yoga Philosophy, 1888:
“Originally Buddhism set its face against all solitary asceticism and all secret efforts to attain sublime
heights of knowledge. It had no occult, no esoteric system of doctrine which it withheld from ordinary
men.” — p. 2

“ .. When Gautama Buddha began his career...”
P/Q: Monier Monier-Williams, Mystical Buddbism in connexion with the Yoga Philosophy, 1888: “. ..
when Gautama Buddha began his career, the later and lower form of Yoga seems to have been little
known. . . . We learn from Lalita-vistara that various forms of bodily torture, self-maceration, and



austerity were common in Gautama’s time.” — p. 4

“the Hindus were in this instance the teachers, not the learners”
p/Q: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “It is a question whether Hindu
philosophy is or is not indebted to Greek teaching . . . Mr. Colebrooke, the highest authority on the
subject, is of the opinion that the ‘Hindus were in this instance the teachers, not the learners.” ” — p. 82

48 —
the “Over-Soul” of Emerson
see: Ralph Waldo Emerson, Works, 1883: “. . . that Unity, that Over-soul, within which every man’s
particular being is contained and made one with all other; that common heart . . . that overpowering
reality . . . within man is the soul of the whole . . .” — p. 59 (“The Over-Soul”)

one with Alaya ... even the man strong in the Yoga...
see: Emil Schlagintweit, Buddbism in Tibet, 1863: “This idea of the soul, Alaya, is the chief dogma of
the Yogacharya system, which is so called because ‘he who is strong in the Yoga (meditation) is able to
introduce his soul by means of the Yoga into the true nature of existence.” — p. 40

(Aryasanga, the Bumpa school)
seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “. .. [This] line of arguments already instanced is
ascribed to Aryasanga. . . . the Nagarjuna school with the principles taught by it (. . . had been adopted by
the Madhyamikas, Tib. Bumapa) . ..” — p. 40

Alaya ... the Voidness... it reflects itself in every object ... “like the moon in clear tranquil water”
P/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “. . . the most important dogma established by this
theory is decidedly the personification of the voidness, by supposing that a soul, Alaya (Tib. Tsang, also
Nyingpo), is the basis of every thing. This soul exists from time immemorial, and in every object; ‘it
reflects itself in every thing, like the moon in clear and tranquil water.” ” — p. 39

Paramartha . .. that which is also dependent upon other things
p/Q: Emil Schlagintweit, Buddbism in Tibet, 1863: “A difference prevails between the Yogacharyas and
the Madhyamikas with reference to the interpretation of Paramartha; the former say that Paramartha is
also what is dependent upon other things (Paratantra); the latter say that it is limited to Parinishpanna, or
to that which has the character of absolute perfection.” — p. 35

“No Arhat, oh mendicants, can reach absolute knowledge before he becomes one with Paranirvana.”

seE: 'T'. W. Rhys Davids, Buddhbism, 1886: “The path of the Arabants, the men set free by insight . . .”
“ “They who by steadfast mind have . . . immersed themselves in that ambrosia, have received without

price, and are in the enjoyment of Nirvana. . . . That mendicant conducts himself well, who has
conquered error by means of insight . . . who, free from yearning . . . has attained unto, Nirvana.” ” — pp.
109, 111

Parikalpita (in Tibetan Kun-ttag) is error, made by those unable to realize . ..
p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “Parikalpita (Tib. Kun tag) . . . is the supposition, or

the error. . . . to which those beings adhere who are incapable of understanding that every thing is empty
.. . believing a thing existing which does not, as e.g. the Non-ego . ..” — p. 34
— Footnotes

“Paramartha” is self-consciousness . . . Svasamvedana . . . “self-analysing reflection”
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “. . . Paramartha is the self-consciousness {Sanskrit
Svasamvedana, ‘the reflection which analyses itself’} of the saint in his self-meditation . . .” — pp. 35-6 &

fn.

Paramarthasatya is Dondampaidenpa . .. The opposite . . . is Samvritisatya . . .
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “We now come to the two truths. They are:
Samvritisatya (Tib. Kundzabchi denpa) and Paramarthasatya (Tib. Dondampai denpa), or the relative



truth and the absolute one. . . . Samvriti is that which is the origin of illusion . . .” — p. 35

Paratantra is that . . . which exists only through a dependent or causal connexion
p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “Paratantra is whatever exists by a dependent or
causal connexion; it forms the basis of the error.” — p. 34

In the Yogichirya system ... Alaya is... the Universal Soul
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “The Contemplative Mahayana (Yogacharya) system
.. . the most important dogma established by this theory is . . . supposing that a soul, Alaya . . . is the basis
of every thing.” — p. 39
and the Self of a progressed adept. “He who is strong in the Yoga ...”
p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “This idea of the soul, Alaya . . . is so called because
‘he who is strong in the Yoga (meditation) is able to introduce his soul by means of Yoga into the true
nature of existence.” ” — p. 40

The “Alaya has an absolute eternal existence”
p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “The Alaya has an absolute eternal existence; those
treatises do not teach the right doctrine which attribute to it only a relative existence.” — p. 44

— Footnotes
Aryasanga was a pre-Christian Adept. ..
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “Aryasanga is said to have been taught his doctrine
by the future Buddha Maitreya . . . Csoma places him in the seventh century, but . . . the remarks of
Wilson . . . on the period when the principal works still extant in Sanskrit were written, may be quoted
.. . He believes it now ‘established, that they have been written at the latest, from a century and a half
before to as much after, the era of Christianity.” ” — p. 32 fn.

“that which is the unevolved cause ...”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “That which is the unevolved cause is emphatically
called, by the most eminent sages, pradhana, original base, which is subtile prakyiti, viz., that which is
eternal, and which at once is and is not, or is mere process.” — 1:20 fn.

the nous (voic), the principle that. .. is absolutely separated and free from matter. ..
see: William Enfield, History of Philosophy, 1837: “[Anaxagoras] concluded that there must have been,
from eternity, an intelligent principle, or infinite mind, existing separately from matter, which, having a
power of motion within itself, first communicated motion to the material mass . . . Anaxagoras maintained
an infinite mind to be the author of all motion and life . . .” — p. 87

— Footnotes

“The indiscreet cause which is uniform ...’
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “ “The indiscrete cause, which is uniform, and both
cause and effect, and whom those who are acquainted with first principles call Pradhana and Prakriti, is
the uncognizable Brahma, who was before all.” ” — 1:21 fn. (Vayu Purana, 1, iv, 17)

—51—
“the merging of the individual in the universal consciousness”

SEE: Johann Gottlieb Fichte, Grundiage der Gesammten Wissenschaftslebre, 1794: “Die absolut
entgegengesezten (das endliche subjektive, und das unendliche objektive) sind vor der Synthesis etwas
bloss gedachtes . . . [Before their merging, the absolute opposites (the finite subjective and the infinite
objective [the individual and the universal]) are only thoughts] . . .” — p. 194



the Finite cannot conceive the Infinite . ..

seE: Albert Schwegler, Handbook of the History of Philosophy, tr. James Hutchison Stirling, 1868: “What
is said [by Fichte] about the universal ego, as substituted . . . for the empirical ego, is not satisfactory. Let
us generalize as much as we please, we still know no ego but the empirical ego, and can refer to none
other.” — pp. 427-8 (Stirling’s “Annotations,” xxvii)

“Spirit and Matter, or Purusha and Prakriti are but the two primeval aspects of the One...”

SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “This Prakriti is, essentially, the same, whether
discrete or indiscrete; only that which is discrete is, finally, lost or absorbed by the indiscrete. Spirit
{Pums}, also, which is one, pure, imperishable, eternal, all-pervading, is a portion of that supreme spirit
which is all things. . . . Nature (Prakriti) . . . and spirit {Purusha} . . . both resolve into supreme spirit.” —
5(1):199-200 & fns. (vi.4)

52
(See Part I1, “Primordial Substance”)
seE: Part II, Section III, “Primordial Substance and Divine Thought,” SD 1:325-41.

The term Anupadaka, “parentless”
seE: Emil Schlagintweit, Buddhism in Tibet, 1863: “By the name of Dhyani Buddha, ‘Buddha of
contemplation,’ or by the term Anupadaka, ‘without parents,” celestial beings are designated
corresponding to the human Buddhas teaching upon earth, who are called ‘Manushi Buddhas.” ” — p. 51

The “Concealed Lord” (Sangbai Dag-po)
p/Q: Emil Schlagintweit, Buddbism in Tibet, 1863: “As Vajradhara he is epitheted ‘the supreme Buddha
. . . the lord of all mysteries’ {Sangbai Dagpo, ‘concealed lord,” in Sanskrit Guhyapati}.” — p. 50 & fn.

— Footnotes
Vajra — diamond holder. . .. The explanation ... given in the Kala Chakra

seE: Emil Schlagintweit, Buddhbism in Tibet, 1863: “Kala Chakra is also the title of the principal work of
this system; it stands at the head of the Gyut division of the Kanjur . ..” “This first of the Buddhas is
called in the Tantras Vajradhara . . . and Vajrasattva (in Tibetan Dorjesempa) {‘holding the diamond
(Vajra)’l.” — p. 50 & fn.

“the essence of man is spirit ... only by stripping himself of his finiteness...”

p/Q: G. W. F. Hegel, Lectures on the Philosophy of History, tr. J. Sibree, 1857: . . . the essence of man
acknowledged to be Spirit, and the fact proclaimed that only by stripping himself of his finiteness and
surrendering himself to pure selfconsciousness, does he attain the truth. Christ — man as man — in
whom the unity of God and man has appeared, has in his death, and his history generally, himself
presented the eternal history of Spirit, — a history which every man has to accomplish in himself, in
order to exist as Spirit...” — p. 340

53
Paranishpanna . .. is the summum bonum, the Absolute
p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “Parinishpanna . . . is the unchangeable and
unassignable true existence . . . the summum bonum, the absolute.” — p. 34

— Footnotes
“Mother of the Gods,” Aditi, or Cosmic Space
SEE: Rig-Veda-Sanhita, tr. F. Max Miiller, 1869: “Aditi . . . is in reality the earliest name invented to
express the Infinite . . . the visible Infinite, visible by the naked eye, the endless expanse beyond the earth,
beyond the clouds, beyond the sky. That was called A-diti, the un-bound, the un-bounded . . . the
Infinite, as the mother of the principal gods [Deva-Matri] . ..” — p. 230 (Verse 12, note 4: “Aditi, the
Infinite”)



54—
only “with a mind clear and undarkened by personality . ..” that one gets rid of personal existence

p/Q: Emil Schlagintweit, Buddhism in Tibet, 1863: “. . . only that which enters the mind clear and
undarkened . . . that his mind may become free from all that would attract his attention . . . then only —
as a natural consequence — he arrives at a right understanding of the Non-ego, and to a knowledge of
how the voidness is alone self-existent and perfect.” — pp. 34-5

— Footnotes
The One secondless Existence is ADWAITA . .. and all the rest is Maya
SEE: Papers on Indian Reform, comp. J. Murdoch, 1889: “A Vedantist’s creed is comprised in the well-
known formula of three words from the Chhandogya Upanishad (ekam evadvitiyam, one only without a
second). This does not mean that there is no second God, but that there is no second anything. . . .
Nothing really exists but the one impersonal spirit, called Atma, or Brahm . . . Hence the doctrine of the

Vedanta is called Adwaita, non-dualism. . . . When this impersonal unconscious Spirit assumes
consciousness and personality . . . it does so by associating itself with Maya, the power of Illusion.” — p.
19 (“Religious Reform,” Part II)

55—

See “Chaos, Theos, Kosmos,” in Part I1.)
SEE: SD 1:342-9.

Brahma (or Hari) . . . “accomplished the Creation” ...
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Thus Hari, the four-faced god, invested with the
quality of activity, and taking the form of Brahma, accomplished the creation. But he (Brahma) is only
the instrumental cause of things to be created . . .” — 1:65 (i.4)

When a translator says, “And from him proceed the potencies . ..”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “. . . and from him proceed the potencies to be
created, after they have become the real cause.” — 1:66 fn.

Save that one ... ideal cause there is no other ... “worthiest of ascetics...”
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Save that one ideal cause, there is no other to
which the world can be referred. Worthiest of ascetics, through its potency — i.e., through the potency of
that cause — every created thing comes by its proper nature.” — 1:66 fn.

in the Vedanta and Nyaya, nimitta is the efficient cause...
P/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “In the Vedanta and Nyaya, nimitta is the efficient
cause, as contrasted with upadana, the material cause. In the Sankhya, pradhina implies the functions of
both.” — 1:66-7 fn.

— 56 —
We call absolute consciousness “unconsciousness” . ..
sEE: Eduard von Hartmann, Philosophy of The Unconscious, tr. William C. Coupland, 1884: “Of this
unconscious clairvoyant intelligence . . . embracing out of time all ends and means in one . . . it infinitely
transcends the halting, stilted gait of the discursive reflection of consciousness . . . We shall thus be
compelled to designate this intelligence, which is superior to all consciousness, at once unconscious and
super-conscious.” — 2:247

57
the seed of all phanerogamous plants...

P/Q: Joseph B. Gross, The Heathen Religion, 1856: “It deserves to be remarked in reference to the lotus,
that the seed of all phe&nogamous [phanerogamous] plants or plants of a higher grade bearing proper



flowers, contain an embryo plantlet ready formed.” — p. 195 fn.

(See Part IL., “The Lotus Flower as an Universal Symbol.”)
SEE: SD 1:379-86.

— Footnotes

(See Part IL., “Primordial Substance and Divine Thought.”)
SEE: SD 1:325-41.

— 58—
“ ..the Power which acts within the root of a plant...”

SEE: Qabbalab, tr. Isaac Myer, 1888: “. . . the metaphor of the tree with its roots (the Ten Sephiroth) in
the earth and its numerous branches, twigs, leaves, veins, fruits . . . which all are derived from each other,
and yet all draw from the marrow of the tree, and thus all collectively form a complete and unbroken
unity . . . because they all are of, and point to, one and the same essential source.” — p. 252

— 59—
“The Deity is one, because it is infinite. It is triple, because it is ever manifesting.”
seE: A. E. Waite, The Mysteries of Magic, 1886: “The Infinite Prince in creating speaks of Himself to
Himself. . . . Unity to become active must reproduce itself. . . . Thus He is really one in His essence and
triple in our conception . . .” — pp. 67-8 (“Writings of Eliphas Lévi”)

— 59-60 —
“It is called the ‘Man even Jehovah’ Measure ...”

p/Q:J. Ralston Skinner, “Hebrew Metrology,” July 1885: “. . . it is called the ‘Man Even Jehovah’
measure; and this is obtained in this way, viz.: 113 x 5 = 565, and the value 565 can be placed under the
form of expression 56.5 x 10 = 565. Here the man number 113 becomes a factor of 56.5 x 10, and the
reading of this last number expression is jod bé vav bé, or Jehovah.” — p. 327 (Masonic Review, 63:6)

— 60 —
“The expansion of 565 into 56.5 x10...”
p/Q:J. Ralston Skinner, “Hebrew Metrology,” July 1885: “The expansion of 565 into 56.5 x 10 is
purposed to show the emanation of the male (jod) from the female (Eva) principle; or, so to speak, the

birth of a male element from an immaculate source, in other words, an immaculate conception.” — p. 327
(Masonic Review, 63:6)

In the Ekasloka-Shastra of Nagarjuna ... the Yib-shu-lu-kia-lun
skE: Joseph Edkins, Chinese Buddbism, 1880: “The author of the original work . . . was the patriarch
‘Nagarjuna’ (or Lung-shu) . . . It is called Yib-shu-lu-kia-lun, the ‘Shastra of One shloka.” ” — p. 302 (ch.
19, “The Ekashloka Shastra”)

Yeu is “Being” or “Subhava” ...
sek: Joseph Edkins, Chinese Buddhism, 1880: “All kinds of action (or existence) . . . are different in
name, but the same in meaning. Whichever of these we speak of, the only difference between them is in
the word yeu, ‘to be.” This word yeu is, in the original language, subbava. It is translated in several ways,
as ‘the substance which gives substance to itself,’ or as ‘without action and with action,’ or as ‘the nature
which has no nature of its own.” ” — pp. 308-9

Subbdva . . . is composed of two words: Su ...and bhava...
seE: Joseph Edkins, Chinese Buddbism, 1880: “. . . subbava {This word is a compound of s, ‘good,” and

bhava, one of the twelve causes [of] ‘being.’} . . .” “ ‘Here the term bhava means ‘states of being.” ” — pp.

308,317



the Mysterium Magnum of Paracelsus
SEE: Franz Hartmann, The Life of Paracelsus, 1887: “MYSTERIUM MAGNUM . . . essentially of the inner
nature . . . All forms come originally from the Mysterium magnum, and all return to it in the end . . .” —
p. 37

(See Part IL, “Primordial Substance and Divine Thought.”)
SEE: SD 1:325-41.

— 62 —
unconditionally eternal and universal Time and a conditioned one (Khandakala)
seE: N. Bhashyacharya, Catechism of the Vishishtadwaita Philosophy, 1887: “Time . . . is eternal, universal
and unconditioned. Conditioned time (Khandakala) is not eternal, and is reckoned by the rotation and
revolution of planets . ..” — § 81

Mahat is “the first-born” of Pradhana (undifferentiated substance ... the root of Nature)...
p/Q: N. Bhashyacharya, Catechism of the Vishishtadwaita Philosophy, 1887:
“Nature is the material basis . . . of the universe . . . It has no origin, it is self-existing, eternal, universal
... Itis called Prakriti, Pradhana, Mulaprakriti . . . and Maya. . . .
Q. What does it first evolve?
A. Mahat (intellect).” — §§ 82-4

the Absolute NIRGUNA (Parabrahm . .. “devoid of attributes and qualities”...)
seE: N. Bhashyacharya, Catechism of the Vishishtadwaita Philosophy, 1887:
“Q. But is not Brabmam said in the scriptures to be nirguna (devoid of attributes and qualities)?
A. Yes ... Brahmam is devoid of those qualities of Prakriti to which mankind is subject . ..” —

§73

Orientalists and their Dictionaries tell us that the term “Manu” ...
SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “MANU. (From the root man, to
think.) . . . This name belongs to fourteen mythological progenitors of mankind . . . each of whom holds
sway for the period called a Manwantara . . .” — p. 199

— 64 —
This . .. made Democritus assert . . . all were atoms and a vacuum
seE: William Enfield, History of Philosophy, 1837: “The first idea of the atomic system was suggested by
Leucippus; it was improved by Democritus . . . The Universe, which is infinite, is in part a plenum, and in
part a vacuum. The plenum contains innumerable corpuscles or atoms . . . which falling into the vacuum,
struck against each other . . . till at length atoms of similar forms met together, and bodies were
produced.” — p. 245

“Nature abhors a vacuum”

P/qQ: Blaise Pascal, Oeuvres de Blaise Pascal, 1819: “. . . tous les disciples d’Aristote assemblent tout ce
qu’il y a de fort dans les éscrits de leur maitre . . . que la nature abhorre le vide [all the disciples of
Aristotle bring together all the bits of strong reasoning in the writings of their master . . . that nature
abhors a vacuum] . . .” — 4:281

— 65—
“the promise and potency” of all the Universe
P/Q: “Mr. Tyndall at Belfast,” Irish Monthly Magazine, v. 2, Oct. 1874: “. . . Mr. Tyndall’s formula of
materialistic faith: ‘in that matter which we, in our ignorance, have covered with opprobrium,’ are
contained ‘the promise and potency of every form of life.” ” — p. 570

the symbolical circle of Pascal ... “whose centre is everywhere . ..”



p/Q: Blaise Pascal, Thoughts, Letters and Opuscules, tr. O. W. Wight, 1869: “All this visible world is but
an imperceptible point . . . in comparison with the reality of things. Itis an infinite sphere, of which the
centre is everywhere, the circumference nowhere. . . . it is the greatest discernible character of the
omnipotence of God . ..” — pp. 158-9 (ii.2)

(See Part II. “Tree and Serpent and Crocodile Worship.”)
sEg: SD 1:403-11.

— 65-6 —
The Golden Egg was surrounded by seven natural elements . .. translated “Envelopes”
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “And this egg was externally invested by seven
natural envelopes; or by water, air, fire, ether, and Ahamkara, the origin of the elements . ..” — 1:40 (i.2)

— 66 —
(see Part II. on “The Mundane Egg.”)
SEE: SD 1:359-68.

the triple bypostases . . .
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “The three hypostases of Vishnu. Hiranyagarbha is

a name of Brahma; he who was born from the golden egg. Hari is Vishnu; and Sankara, Siva. . . . In the
capacity of Brahma, he creates the worlds; in that of Rudra, he destroys them; in that of Vishnu, he is
quiescent. These are the three Avasthas (lit., hypostases) of the self-born.” — 1:13 fn.

the Number is to Mind the same as it is to matter: “an incomprehensible agent”
p/Q: Honoré de Balzac, Oeuvres de H. de Balzac, v. 3, Séraphita, 1837: “Le nombre est a votre Esprit ce
qu’il est a la Matiére, un agent incompréhensible [The number is to your mind the same as it is to Matter,
an incomprehensible agent].” — p. 477 (ch. 4)

— 66-7 —
“The smallest as the most immense creations . ..”

p/Q: Honoré de Balzac, Oeuvres de H. de Balzac, v. 3, Séraphita, 1837: “Les plus petites comme les plus
immenses créations ne se distinguent-elles pas entre elles par leurs quantités, leurs qualités, leurs
dimensions, leurs forces, tous attributs enfantés par le Nombre? L’infini des Nombres est un fait prouvé
pour votre Esprit, dont la Matiére ne peut se donner aucune preuve a elle-méme [The smallest as well as
the most immense creations, are they not distinguished from each other by their quantities, their
qualities, their dimensions, their forces, all attributes engendered by Number? The infinitude of
Numbers is a fact proven to your mind, but of which no physical proof can be given].” — p. 477 (ch. 4)

“The mathematician will tell us that...”

p/Q: Honoré de Balzac, Oeuvres de H. de Balzac, v. 3, Séraphita, 1837: “Le mathématicien vous dira que
le Nombre existe et ne se démontre pas. Dieu . . . est un nombre doué de mouvement, qui se sent et ne se
démontre pas . . . Comme 1’Unité, il commence les nombres avec lesquels il n’a rien de commun; car
’existence du Nombre dépend de I’'Unité qui, sans étre un Nombre, les engendre tous. Dieu . .. est une
magnifique Unité qui n’a rien de commun avec ses créations, et qui néanmoins les engendre! [The
mathematician will tell you that Number exists but cannot be demonstrated. God . . . is a number
endowed with motion, to be felt but not proved . . . Like the indivisible Unit, it begins the numbers with
which it has nothing in common; because the existence of Number depends on the indivisible Unit,
which, without being a Number, begets them all. God ... is a magnificent indivisible Unit that has
nothing in common with his creations, and who nonetheless brings them forth!] . ..” — p. 477 (ch. 4)

“What! unable either to measure the first abstraction ...’
P/Q: Honoré de Balzac, Oeuvres de H. de Balzac, v. 3, Séraphita, 1837: “Hé! quoi! vous ne pouvez ni



mesurer la premiére abstraction que Dieu vous a livrée, ni la saisir, et vous soumettez a votre mesure les
fins de Dieu! Que serait-ce donc, si je vous plongeais dans les abimes du Mouvement, cette force qui
organise le Nombre? Ainsi quand je vous dirais que 'univers n’est que Nombre et Mouvement . . . Que
serait-ce si j’ajoutais que le Mouvement et le Nombre sont engendrés par la Parole? ce mot, la raison
supréme des Voyants et des Propheétes qui jadis entendirent ce souffle de Dieu [What! you can neither
measure the first abstraction that God has yielded to you, nor grasp it, and you want to apply to your
standards the purposes of God! What if I plunged you into the depths of Motion, that force which
organizes Number? And what if I were to tell you that the universe is only Number and Motion . . .
What if I added that Motion and Number are begotten by the Word? that word, the supreme
intelligence of Seers and Prophets who in the days of old heard that breath of God] . ..” — p. 477 (ch. 4)

“churning of the ocean” by the Hindu gods. .. “the fountain of milk and curds”

p/Q: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “Being thus instructed by the god of gods, the
divinities entered into alliance with the demons . .. and commenced to churn the ocean for the Amrita.
... From the ocean, thus churned by the gods and Danavas, first uprose the cow Surabhi, the fountain of
milk and curds . ..” — 1:143-4 (i.9)

the churning of the “Ocean of Milk” took place in the Satya Yug ...

SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “The germ of this Avatara [Vishnu] is
found in the Satapatha Brahmana . . . Vishnu appeared in the form of a tortoise in the Satya-yuga, or first
age, to recover some things of value which had been lost in the deluge. In the form of a tortoise he placed
himself at the bottom of the sea of milk . . . The gods and demons . . . churned the sea until they
recovered the desired objects.” — p. 36

— Footnotes
The “Fourteen precious things”
SEE: J. Murray Mitchell, Hinduism Past and Present, 1885: “The gods and demons then . . . churned the
ocean . . . Fourteen precious things were churned out . . . among which are a marvellous horse, an
elephant, the cow of plenty, the moon, nectar . ..” — p. 111

— 68 —
the “War in Heaven,” and the fall of the Angels
P/Q: The Interlinear Bible, 1906: “And there was war in heaven: Michael and his angels fought against
the dragon . . . And the great dragon was cast out . . . and his angels were cast out with him.” — pp. 329-
30 (Revelation, 12:7,9)
OEAOHOO . . . the septenary root from which all proceeds . . .
seE: C. W. King, The Gnostics and Their Remains, 1887: “. . . the Egyptians expressed the name of the
Supreme God by the seven vowels thus arranged — IEHQOYA.” “. .. the mystery of the Seven Vowels . . .

‘no name is more excellent than all these (Vowels), a Name wherein be contained all Names and all
Lights and all Powers.” ” — pp. 200-1 (Pistis Sophia, 378)

— Footnotes
The original for Understanding is Sattva . . .

p/Q: The Bhagavadgita, Sanatsujitiya and Anugita, tr. K. T. Telang, 1882: “The original for
understandings is sattva, which Sankara renders to mean antahkarana. ‘Refined,” he says, ‘by sacrifices
and other sanctifying operations.” In the Katha at p. 148 sattva is rendered by Sankara to mean buddhi —
a common use of the word.” — p. 193 fn. (Sanatsujatiya, vi)

— 68-9 —

Parabrahmam . .. pure knowledge . .. eternal (Nity2) unconditioned reality or saT (Satya)
p/Q: N. Bhashyacharya, Catechism of the Vishishtadwaita Philosophy, 1887: “That Parabrahmam . . . is



said to be Eternal (Nitya), Unconditioned Reality (Satya), Eternal and Infinite Knowledge . . .” — §§ 63-4

—70 —
“Chaos, from this union with Spirit. .. produced the Protogonos (the first-born light)”

SEE: Isaac Preston Cory, Metaphysical Inquiry, 1833: “In the Orphic fragments, the generation of the
universe and of the gods is . . . described as proceeding from the Ether and Chaos. From these two
principles . . . shot forth the Light, which was Phanes {Hymn to Protogonus — Hermias in Phzdon, 141}
S —p. 24 & .

SEE: Ancient Fragments, comp. Isaac Preston Cory, 1832: “I invoke Protogonus [First-born], of a
double nature . . . rejoicing in thy golden wings . . . Who bringest forth the pure and brilliant light,
wherefore I invoke thee as Phanes [Light] . . . Come, then, blessed being, full of wisdom and generation,
come in joy . ..” — p. 295 (“Orphic Hymn to Protogonus,” Hermias in Phed.)

Damascius calls it Dis in “Theogony” — “The disposer of all things”

P/Q: Ancient Fragments, comp. Isaac Preston Cory, 1832: “. . . the third subsistence of this triad is dark
Erebus [Darkness], and its paternal principle and summit Ether . . . and the middle derived from it is
boundless Chaos. . . . from these proceeds the third Intelligible triad. . . . But the third god of this third
triad, the theology now under discussion celebrates as Protogonus (First-born), and calls him Dis, as the
disposer of all things . . .” — pp. 313-14 (“From Damascius”)

“Light and Darkness are identical in themselves...”
p/Q: Hargrave Jennings, Phallicism: Celestial and Terrestrial, 1884: “Light and Darkness are identical in
themselves, being only divisible in the human mind . ..” — p. 212

“Darkness adopted illumination . ..”
p/Q: Hargrave Jennings, Phallicism: Celestial and Terrestrial, 1884: “. . . according to Robert Fludd,
Darkness adopted illumination in order to make itself visible.” — p. 212
seE: Robert Fludd, Mosaicall Philosophy, 1659: “By this therefore it appeareth, that as before the
separation . . . of light from darknesse, which was brought to passe by the divine word, all things were one
and the same without distinction and difference . . . All things were abstrucely hidden and in secret, but
... nothing was so occult and obscure, but was to be revealed, and made to appear unto sight, by the
penetrating operation of the admirable word Fiaz . . .” — p. 143
Even in ... Genesis, light is created out of darkness. ..
P/Q: The Interlinear Bible, 1906: “And the earth was without form, and void; and darkness was upon the
face of the deep.” — p. 1 (Genesis, 1:2)
“In him (in darkness) was life ... And the light shineth in the darkness...”
P/Q: The Interlinear Bible, 1906: “In him was life; and the life was the light of men. And the light
shineth in darkness; and the darkness comprehended it not.” — p. 120 (fohn, 1:4-5)
The devil . .. is called the “Son of God”
P/Q: The Interlinear Bible, 1906: “Now there was a day when the sons of God came to present
themselves before the LorD, and Satan came also among them.” — p. 662 (Fob, 1:6)
the bright star of the early morning, Lucifer
1

P/Q: The Interlinear Bible, 1906: “How art thou fallen from heaven, O Lucifer, son of the morning!” —
p. 894 (Isaiah, 14:12)

— Footnotes

See “Kwan-Shai-Yin”
SEE: Part II, Section XV, SD 1:470-3.

—71—
the Incorporeal man who contains in himself the divine Idea



seE: Philo Judeus, Works, tr. C. D. Yonge, 1854-5: “But man, made according to the image of God,

was an idea . . . incorporeal, neither male nor female, imperishable by nature.” — 1:39 (“On the Creation
of the World,” § xlvi)

the “Blazing Dragon of Wisdom”
SEE: Qabbalah, tr. Isaac Myer, 1888: “. . . the ‘serpent of the Great Sea’ . . . was also the deity of
Wisdom, the culture god of primitive Babylonia. . . . Note in this connection, the Great Azure Dragon of
the Chinese.” — p. 235

— Footnotes
“Tri-dasa,” or three times ten ...

p/Q: John Dowson, A Classical Dictionary of Hindu Mythology, 1879: “TRIDASA. “Three times ten,
thirty.” In round numbers, the thirty-three deities — twelve Adityas, eight Vasus, eleven Rudras, and two
ASwins.” — p. 319

2 Aswins — the twin sons.. ..

p/Q: John Dowson, A Classical Dictionary of Hindu Mythology, 1879: “ASWINS . . . Two Vedic deities,

twin sons of the sun or the sky.” — p. 29

—72—
Kwan-Shai-Yin ... Avalokitéshwara . . . represented with female attributes...

P/Q: Joseph Edkins, Chinese Buddhbism, 1880: “Kwan-shi-yin p ‘u-sa (Avalokitéshwara) . . . This fabulous
Bodhisattwa has in China been usually represented with female attributes. . . . When Kwan-yin is
translated, not inappropriately, ‘Goddess of mercy,’ it should be remembered that female attributes are
only temporarily assumed by the Bodhisattwa in question.” — pp. 208-9

Kwan-Yin ... is the patron deity of Thibet...
P/Q: Joseph Edkins, Chinese Buddhbism, 1880: “Kwan-yin is the patron deity of Thibet and also of P‘u-
to, leading to a peculiar arrangement of the images in the monasteries, and the substitution of this deity
for Shakyamuni Buddha in the centre of the great hall.” — p. 259

— Footnotes
the higher gods of antiquity are all “Sons of the Mother” before they become those of the “Father”
seE: Gerald Massey, Natural Genesis, 1883: “The earlier gods, Sut (or Sevekh), Shu, Taht, and the first
Horus, were children of the mother alone. They were created before there was any father in heaven . . .”
— 1:456
The Logoi, like Jupiter or Zeus ... as male-female . .. Venus is made bearded
seE: Gerald Massey, Natural Genesis, 1883: “There is in Cyprus an image of the bearded Venus with the
body and dress of @ woman . ..” “Valerius Soranaus calls Jupiter the Mother of the Gods.” — 1:512, 514
“Horus was the lamb of either sex; Mithras was the lamb of both sexes. The human child being of
either sex, the divine was of both. This mythical type could only be fulfilled in nature by an hermaphrodite. . . .
It is one mode of describing the biune being of either or both sexes, corresponding to the feminine ‘paps’
of the ‘Son of Man,’ the supposed Messiah of ‘Revelation.” ” — 1:516-17

St. John’s vision in Revelation ... now connected with Jesus — is hermaphrodite
seE: J. Cynddylan Jones, Studies in the Gospel According to St. Fobn, 1885: “. . . St. John ascribes to him
[Jesus] the ‘breasts’ of a woman . . . ‘And in the midst of the candlesticks I saw one like unto the Son of
Man, clothed with a garment down to the foot, and girt about the paps with a golden girdle’ [Rev. 1:13].
‘Paps’ — pooroig, the very word used to denote the breasts of a woman . ..” — p. 61

The Gnostic Sophia . .. the mother of the seven planetary powers
seE: Gerald Massey, Natural Genesis, 1883: “. . . the Gnostic Pleroma of the Eight, consisting of
Sophia the genitrix and her seven sons . . . “These are the seven forms of the Mother of all Beings, from



whence all that is in this world is generated.’ . . . The student of Bohme’s books finds much in them
concerning these Seven ‘Fountain Spirits,” and primary powers, treated as seven properties of Nature . . .”
— 1:317-18

—73—
“His name is Echod”: say the Rabbins.
P/Q:J. Ralston Skinner, “Hebrew Metrology,” July 1885: “. . . it is the numerical value of the
circumference of a circle whose diameter is one; hence the Biblical expression by the rabbins: ‘His name is
Echod,’ or One.” — p. 327 (Masonic Review, 63:6)

The “One” and the Dragon ... Logoi ... the Serpent or Dragon that tempted Eve ...
seE: Gerald Massey, Natural Genesis, 1883: “. . . the Serpent became a type of Wisdom, Knowledge,
occult influence . . . Amongst the types of the ‘Elementaries’ perceived as active forces of the material
universe, the Serpent naturally rose to supremacy . . . Hence, in Egypt, it became the one universal
symbol of the Gods.” — 1:304
“When Augustine declares that certain of the Ophites identified the serpent that seduced Eve with
Jesus Christ, it is as a symbol of the Logos . ..” — 2:339
Jehovah ... is also the Serpent or Dragon that tempted Eve
sek: C. W. King, The Gnostics and Their Remains, 1887: “ ‘Ildabaoth, the God of the Jews . . . cast down
his eyes upon the lower layer of Matter, and begat a Virtue, whom they call his Son. Eve, listening to
him as the Son of God, was easily persuaded to eat of the Tree of Knowledge.” ” — pp. 102-3
(Epiphanius)
The primitive symbol of the serpent. .. had always stood for psychical Regeneration ...
seE: Gerald Massey, Natural Genesis, 1883: “The serpent was the great emblem of Mystery in the
Mysteries . . . on account of its sloughing and self-renewal, and the symbol of re-clothing and re-birth in
the Mysteries was its final phase.” — 1:340
Hence, also, the Hindu serpent Sesha or Ananta, “the Infinite” ...
seE: Gerald Massey, Natural Genesis, 1883: “The Sesha-Naga of India . . . is clothed with jewels, as
heaven is with Stars. . . . As Ananta it typifies the Vague Infinite. . . . The Serpent with Seven heads forms
the support of Vishnu in the Abyss of the Waters when he dreams or muses in the Intervals of Creation
. —1:350

— Footnotes —
Sesha or Ananta, “the couch of Vishnu”...

SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “SESHA, SESHA-NAGA. King of
the serpent race or Nagas . . . A serpent with a thousand heads which is the couch and canopy of Vishnu
whilst sleeping during the intervals of creation. . . . He is also called Ananta, ‘the endless,” as the symbol
of eternity.” — pp. 291-2

The gnostic Opbis

seE: C. W. King, The Gnostics and Their Remains, 1887: “. . . they are called ‘Naaseni’ (i.e. Opbhites, or
Serpent-worshippers) . . . For they say the Serpent signifies the element Water; and with Thales of
Miletus contend that nothing in the Universe can subsist without it, whether of things mortal or
immortal, animate or inanimate. All things are subject unto him . . . as he pervades all things . ..” — p.
224

the same triple symbolism in its seven vowels ...

seE: C. W. King, The Gnostics and Their Remains, 1887: “. . . the [Gnostic] Egyptians expressed the
name of the Supreme God by the seven vowels thus arranged — IEHQOYA. But this single mystery was
soon refined upon, and made the basis of other and infinitely deeper mysteries. . . . when therefore, ‘the
seven thunders uttered their voices,” the seven vowels, it is meant, echoed through the vault of heaven



...2—p.200

— 74—
“Be ye wise as serpents”
SEE: The Interlinear Bible, 1906: “Behold, I send you forth as sheep in the midst of wolves: be ye
therefore wise as serpents, and harmless as doves.” — p. 13 (Matzthew, 10:16)

“In the beginning ... the fiery Dragon moved in the infinitudes alone”
seE: Gerald Massey, The Natural Genesis, 1883: “The Sesha-Naga of India begins in the Dragon of
Darkness. . . . As Ananta it typifies the Vague Infinite. . . . The Dragon that was cast out of Heaven had
been the base of all beginning, and in India it was continued as a foundation of the later Solar Creation.”
— 1:350
Sarparijni, “the Serpent Queen,” and “the Mother of all that moves”
p/Q: Aitareya Brabmanams, tr. Martin Haug, 1863: “They chant the verses (seen) by the Queen of the

Serpents (Sarpa-rijni); because the earth (iyam) is the Queen of the Serpents, for she is the queen of all
that moves (sarpat).” — 2:358-9 (V.4.123)

“a long trail of Cosmic dust... moved and writhed like a serpent in Space”

seE: McClintock and Strong, Cyclopedia of Biblical Literature, 1889: “Such are the innumerable fables
in Hinda lore . . . the primeval astronomy which placed the serpent in the skies, and called the Milky
Way by the name of Ananta and Sesha Naga . ..” — 9:581

SEE: John Owen, A Discourse Concerning the Holy Spirit, 1841: “As to [the creation of] the heavens, ‘by
his Spirit he hath garnished the heavens, his hand hath formed the crooked serpent’ [7ob, 26:13] {By the
crooked serpent, the Hebrews understood the Galaxy, or Milky Way, which to the eye represents the
writhing of a serpent}.” — p. 56 & fn.

Pymander ... appears to Hermes in the shape of a Fiery Dragon of “Light, Fire, and Flame”
SEE: Theological and Philosophical Works of Hermes Trismegistus, tr. John D. Chambers, 1882: “Speaking
this, he was changed in the form . . . having become dreadful and horrible, sinuously terminated . . .
giving forth smoke as if from fire, and emitting a certain sound ineffable . . . the voice of Light.” — p. 2
(“Poemandres,” i.4)

“The Light is me, I am the Nous...I am thy God...”

p/Q: Hermes Trismégiste, tr. Louis Ménard, 1867: “Cette lumiere . . . c’est moi, I'Intelligence, ton Dieu,
qui précede la nature humide sortie des ténebres. La parole lumineuse (le Verbe) qui émane de
I'Intelligence, c’est le fils de Dieu [That light . . . is me, the Mind, your God, who precedes the Waters of
Space that have come forth from the Darkness. The resplendent Word (the Logos) which emanates from
Intelligence, it is the Son of God].” — p. 5

— 745 —
“All that thus sees and hears in thee is the Verbum of the Master ...”
P/Q: Hermes Trismégiste, tr. Louis Ménard, 1867: “. . . ce qui en toi voit et entend est le Verbe, la

parole du Seigneur; 'Intelligence est le Dieu pére. Ils ne sont pas séparés ’'un de I’autre, car I'union est
leur vie [all that thus sees and hears in you is the Verbum, the Word of the Lord; the Intelligence is God
the Father. They are not separated one from the other, for the union is their life].” — p. 5

75—
the “Eternal and Ceaseless Breath of the ArLr”
SEE: Jacob Behmen [Boehme], Works, 1781: “For this visible World was generated and created . . . out
of the dark Essence . . . as an out-spoken Breath out of the Being of all Beings . . . out of the Breathing
forth . .. of the Eternal Essence . . .” — 4:134 (Signatura Rerum, xvi.16)

The Mabat . . . before it manifests itself as Brahma...



p/Q: The Bhagavadgiti, Sanatsujitiya and Anugita, tr. K. T. Telang, 1882: “The self-existent Vishnu is
the Lord in the primary creations {The Mahat first manifests itself as Vishnu before it manifests itself as
Brahman or Siva (Sankhya-sara, p. 16), hence he is said to be the Lord in the primary creation}.” — p.
333 & fn. (Anugita, xxv)

“That Mahat which was first produced . ..”

p/Q: The Bhagavadgita, Sanatsujitiya and Anugita, tr. K. T. Telang, 1882: “That Mahat which was first
produced, is (afterwards) called egoism; when it is born as (the feeling itself) {I.e. when the Mahat
develops into the feeling of self-consciousness — I — then it assumes the name of egoism} I, that is said
to be the second creation.” — p. 333 & fn. (Anugita, xxvi)

— Footnotes
Thus Shoo is the god of creation
SEE: Gaston Maspero, Guide du Visiteur au Musée de Boulag, 1883: “Shou, le dieu de la création [Shu,

the god of creation] . ..” “...il avait séparé la terre du ciel [he had separated the earth from heaven] . ..
—pp- 59, 157

and Osiris is, in his original primary form, the “god whose name is unknown”
P/Q: Gaston Maspero, Guide du Visiteur au Musée de Boulag, 1883: “Salut a toi, Osiris . . . maitre de
I’éternité . . . dieu dont le nom est inconnu [Hail to you, Osiris . . . master of eternity . . . god whose name
is unknown] . . .” — pp. 49-50

”»

“There exists a universal agent ...”
seE: Eliphas Lévi, La Science des Esprits, 1865: “Ob, c’est la lumiére passive, car les kabbalistes hébreux
donnent trois noms a cette substance universelle, agent de la création qui prend toutes les formes en
s’équilibrant par la balance de deux forces [Ob is the passive light, for the Hebrew Kabbalists give three
names to this universal substance, the agent of creation, assuming all forms, while equilibrating itself by
the counterpoise of two forces].” — pp. 179-80

“Od, Ob, and Aour, active and passive ...”

SEE: Eliphas Lévi, La Science des Esprits, 1865: “Active, elle se nomme Od; passive elle se nomme Oby
équilibrée, on I'appelle Aour [When active, it is called Od; when passive, it is called Ob; in equilibrium, it
is termed Aour].” — p. 180

the Kabala figures it with the Hebrew letter Teth [ ...

SEE: Kabbalah Unveiled, tr. S. L. MacGregor Mathers, 1887: “I therefore append a table showing at a
glance the ordinary Hebrew and Chaldee alphabet. .. (9...[]... Teth. Serpent.) ... by which I have
expressed . . . their names, powers, and numerical values.” — pp. 2-4 (Introduction)

the fifty portals or gateways...

SEE: Qabbalab, tr. Isaac Myer, 1888: “The 50 Gates of Understanding were asserted to have 5 Chief
Gates, each of which comprehended ten. The first three, included the knowledge of the first prinicples of
the Things. At the Fourth Gate was the planetary world and all the wonders of astronomy . . .” — p. 314

It is the magical agent par excellence . . .
seE: A. E. Waite, The Mysteries of Magic, 1886: “THE GREAT MAGIC AGENT . . . This agent . . . is

precisely what the medizval adepts called the first matter of the magnum opus. . . . This ambient and all-
penetrating fluid . . . which we call the Astral Light and the Universal Agent . . . is represented on ancient
monuments . . . by the serpent devouring its own tail . . .” — pp. 74-5 (“Writings of Eliphas Lévi”)

“Thou shalt separate the earth from the fire ...”
P/Q: Divine Pymander, tr. Everard, 1884: “Separate the earth from the fire, the subtle from the gross
. . . Ascend with the greatest sagacity from the earth to heaven, and then again descend to the earth, and
unite together the powers of things superior and things inferior. . . . 'This has more fortitude than fortitude



itself, because it conquers every subtle thing, and can penetrate every solid. Thus was the world formed.”
—p.ix

— 76-7 —

Zeno . .. who taught that the Universe evolves, when its primary substance is transformed ...

seE: William Enfield, History of Philosophy, 1837: “Zeno . . . maintained that they [God and Matter]

were so essentially united, that their nature was one and the same.” “Matter, or the passive principle, in
the Stoical system, is destitute of all qualities, but ready to receive any form . ..” “Since the active
principle is comprehended within the world, and with matter makes one whole, it necessarily follows, that

God penetrates, pervades, and animates matter, and the things which are formed from it . . . that he is the
Soul of the universe.” — pp. 190, 191, 192

—77—
Heracleitus . .. The intelligence that moves the Universe is fire
seE: Heraclitus, Fragments of Heraclitus, tr. G. 'T. W. Patrick, 1889: “The life principle of the universe,
as of the human organism, is fire. This fire is everywhere present, so that ‘everything is full of gods and
souls’ . .. The elemental fire carries within itself the tendency toward change . . . This impulse of Nature
towards change is conceived . . . as ‘intelligence.” ” — pp. 14-16

the “It of the Kalahansa, the Kala-ham-sa”
see: Monier Williams, 4 Sanskrit-English Dictionary, 1872: “hansa . . . a goose, gander, swan . . . the
supreme Soul or universal Spirit (= brabman . . . resolvable into abam sa, ‘I am that’ [or ‘it’], i.e. the
supreme Being) ...” — p. 1163

“Hansa-Vahana”...

sEE: Monier Williams, A Sanskrit-English Dictionary, 1872: “Hansa-vabana . . . ‘borne on a Hansa,’
Brahma.” — p. 1163

The three pronouns... He, Thou, I... symbolize the ideas of Macroprosopus and Microprosopus

SEE: Kabbalah Unveiled, tr. S. L. MacGregor Mathers, 1887: “. . . the word ANI, Ani, ‘T’ . .. referreth
to the Microprosopus . . .” “(Now, indeed, Macroprosopus is not so closely known by us as to address us
in the first person; but he is called in the third person, HVA, Hoa, he.)” “(Therefore in the third person,
HVA, Hoa, is He called who is the Concealed One . . .)” — pp. 77-8 (Book of Concealed Mystery, ii.61, 62,
63)

“And since in Him beginning and end exist not, hence He is not called ATHH, Atah, Thou; seeing that
He is concealed and not revealed. But HVA, Hoa, He, is He called.” — p. 279 (Lesser Holy Assembly, §
204)

the Qabalah of the Nine Chambers, which is a form of the exegetical rule of Temura
SEE: Kabbalah Unveiled, tr. S. L. MacGregor Mathers, 1887: “I'ermura is a permutation. According to
certain rules, one letter is substituted for another letter . . . There is one more very important form, called
the ‘Qabalah of the Nine Chambers’ . . . Sometimes this is used as a cipher [example shown: cipher chart
of the ‘Nine Chambers’].” — pp. 9-10 (Introduction)

—79
an influence which . .. “is proper to it, beneficent or maleficent...”

»/Q: Ely Star, Les Mystéres de P’Horoscope, 1888: “. . . une influence qui lui est propre, bénéfique ou
maléfique, et cela d’apres I’Esprit Planétaire qui les régit, lequel est susceptible d’influencer a son tour les
hommes ou les choses qui se trouvent étre en harmonie avec lui, ou avec lesquels il a une affinité
quelconque [an influence which is proper to it, beneficent or malevolent, and this, after the Planetary
Spirit which rules it, who, in his turn, is capable of influencing men or things which are found in harmony



with him or with which he has any affinity].” — p. xiii

“Hansa” ... “One Veda, One Deity, One Caste”
P/Q: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “HANSA. 1. This, according to the
Bhagavata Purana, was the name of the ‘one caste,” when, in olden times, there was only ‘one Veda, one
God, and one caste.” ” — p. 116

There is also a range . . . north of Mount Meru, called “Hamsa”
SEE: Vishnu Purana, tr. Wilson, ed. Hall, 1864-77: “The principal mountain ridges which project from
the base of Meru . . . on the north, Sankhakita, Rishabha, Hamsa, Naga, and Kalanjara.” — 2:117 (ii.2)

Brahma, the neuter, is called by them Kala-Hansa
SEE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “BRAHMA, BRAHMAN (neuter).
The supreme soul of the universe, self-existent, absolute, and eternal, from which all things emanate . . .
It is sometimes called Kala-hansa.” — p. 56

and Brahmai, the male, Hansa-Vahana
seE: John Dowson, Classical Dictionary of Hindu Mythology, 1879: “BRAHMA (masculine) . . . the
supreme spirit manifested as the active creator of the universe. . . . His vehicle is a swan or goose, from
which he is called Hansa-vahana.” — pp. 56-7

(See Part II. “The Hidden Deity and its Symbols and Glyphs.”)
seE: Part II, § V, “On the Hidden Deity, its Symbols and Glyphs,” SD 1:349-58.

— Footnotes
the symbol of the Eighteenth Degree of the Rose Croix ... the Pelican ...
sEE: Albert G. Mackey, Encyclopedia of Freemasonry, 1874: “The pelican feeding her young with her
blood is a prominent symbol of the eighteenth or Rose Croix degree of the Ancient and Accepted Scottish
Rite...” —p. 565

Moses forbids eating the pelican and swan . .. and permits eating “bald locusts, beetles . . .”

SEE: The Interlinear Bible, 1906: “And these ye shall have in abomination among the fowls; they shall
not be eaten, they are an abomination: the eagle . . . and the swan, and the pelican . ..” “Yet these may ye
eat . . . the bald locust after its kind, and the beetle after its kind, and the grasshopper after its kind.” — p.
143 (Leviticus, 11:13, 18, 21-2)

SEE: “But these they of which ye shall not eat: the eagle . . . and the swan, and the pelican . ..” — p.
254 (Deuteronomy 14:12, 16-17)

penetrating into the Mundane Egg, it emerges from it...as Brahma...
SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “Then the self-existent Lord . . . created
water alone; in that he cast seed. That became a golden egg, like in splendour to the thousand-rayed
(sun); in that was born spontaneously Brahma, the grand parent of all the worlds.” — p. 2 (i.6, 8-9)

separating himself into two halves...
SEE: The Ordinances of Manu, tr. Burnell, ed. Hopkins, 1884: “Having divided his own body into two,
he became a male by half, by half a female . . .” — p. 6 (1.32)

8
The first primordial matter, eternal and coeval with Space ... Hyle
seE: Ralph Cudworth, The True Intellectual System of the Universe, 1845: “For some Theists have
supposed . . . an ‘incorporeal first matter;’ out of which . . . they conceived the essence of body to have
been compounded . . . Neither was this incorporeal Hyle, or matter, a novel opinion . . . Again, others
seem to have been the more prone to think matter or body to have been self-existent and unmade,



because they both conceived it to be really the same thing with space . ..” — 3:122-4

“As a spider throws out and retracts its web ...”
P/Q: Mundaka Upanishad, tr. E. Roer, 1853: “As a spider casts out and draws in (its web), as on the

earth the annual herbs are produced . . . so is produced the universe from the indestructible (Brahma).” —
p. 151 (I.1.7, Bibliotheca Indica, v. 15)

The same idea has been beautifully expressed by Goethe.. ..
SEE: Johann Wolfgang von Goethe, Faust, 1883: “So schaff’ ich am sausenden Webstuhl der Zeit /
Und wirke der Gottheit lebendiges Kleid [(translated in following reference)].” — p. 24 (i.1) [Goethe’s
German and the following English translation are both quoted in Roya! Masonic Cyclopedia, p. 410]

“Thus at the roaring loom of Time I ply ...”
P/Q: Royal Masonic Cyclopedia, ed. Kenneth R. H. Mackenzie, 1877: “ “T’is thus at the roaring Loom of
Time I ply, / And weave for God the garment thou seest Him by.” ” — p. 410
sEE: Thomas Carlyle, Sartor Resartus, 1849, p. 185 (I1L.9, “Earth Spirit’s Song” [in Goethe’s Faust])

84—
“by losing heat, a gaseous body contracts . ..”

p/Q: Alexander Winchell, World-Life, or Comparative Geology, 1883: “Professor Simon Newcomb . . .
speaking of the possible cause of the perpetuation of the sun’s heat, says: ‘. . . By losing heat a gaseous
body contracts, and the heat generated by the contraction exceeds that which it had to lose in order to
produce the contraction.” {Then certainly the body is growing hotter and consequently expanding while it
contracts from cooling! — unless, meantime, the surplus heat is lost by radiation}.” — p. 83 & fn.

to assume that the temperature is not lowered . . .

p/Q: Alexander Winchell, World-Life, or Comparative Geology, 1883: “To assume that the temperature
is not lowered in correspondence with a decrease of volume when the pressure is constant, is in conflict
with the well established law of Charles.” — p. 85

but contraction (from cooling) is incapable of developing the whole amount of heat...

p/Q: Alexander Winchell, World-Life, or Comparative Geology, 1883: “But it is not true that contraction
(from cooling) can have developed the whole amount of heat at any time existing in the mass, or can even
maintain a body at a constant temperature.” — pp. 86-7

85—
“May it not be . .. simply a repulsion among the molecules...”
p/Q: Alexander Winchell, World-Life, or Comparative Geology, 1883: “This curious paradox was

rendered rational by a learned investigation published by Mr. J. Homer Lane . ..” “That is, the elastic
force which equilibrates the excess of pressure is in part at least, something besides beat. . . . May it not be simply
a repulsion among the molecules, which varies according to some law of the distance?” — pp. 83, 85

— 86 —

“I will state the times...”

p/Q: The Bhagavadgita, Sanatsujitiya and Anugita, tr. K. 'T. Telang, 1882: “I will state the times . . . at
which devotees departing (from this world) go, never to return, or to return. . . . These two paths, bright
and dark, are deemed to be eternal in this world. By the one, (a man) goes never to return, by the other
he comes back.” — pp. 80-1 (Bbagavadgita, viii)

We often speak of the Hierarchy of “Flames” (see Book I1.)

sEE: STANZA II, 8: “The ‘Flames’ are a Hierarchy of Spirits parallel to, if not identical with, the
‘burning’ fiery Saraph (Seraphim) mentioned by Isaiah (vi. 2-6) . . .” “The FLAMES, or ‘Fires,” represent
Spirit, or the male element, and ‘Water,” matter . . . And here again we find, in the action of the Spirit



slaying the purely material form, a reference to the eternal struggle, on the physical and psychic planes,
between Spirit and Matter . ..” — SD 2:63, 64

Sankaracharya ... says that fire means a deity which presides over Time
»/Q: The Bhagavadgiti, Sanatsujitiya and Anugitd, tr. K. T. Telang, 1882: “Sankara . . . suggests that
fire means a deity presiding over time. I [the translator Telang] own I have no clear notion of the
meaning of these verses.” — p. 81 fn. (Bhagavadgita, viii)

87—
The Agnishwatha, the Kumara ... are the “fashioners of the Inner Man” (See Book I1.)
SEE: “Creation of the First Races,” SD 2:86-108.

“The Lord is a consuming Fire”
P/Q: The Interlinear Bible, 1906: “Take heed unto yourselves, lest ye forget . . . and make you a graven
image . . . For the Lorp thy God is a consuming fire . . .” — p. 240 (Deuteronomy, 4:23-4)

“The Lord (Christos) shall be revealed with his mighty angels in flaming fire”
P/Q: The Interlinear Bible, 1906: “. . . the Lord Jesus shall be revealed from heaven with his mighty
angels in flaming fire . . .” — p. 271 (2 Thessalonians, 1:7-8)

The Holy Ghost descended on the Apostles like “cloven tongues of fire”
P/Q: The Interlinear