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Introduction

Natan Sznaider and Rainer Winter

‘Caution: objects in this mirror may be closer than they appear.’ This warning
appears at the beginning of Jean Baudrillard’s book America (1988: 1) — in its
way, a type of travel journal, in which Baudrillard defines the USA as the
centre of the world. In his opinion, the USA represents the first truly modern
society, which, through radicalness and indifference, has become a model for
the rest of the world, as it is for Europe. He analyses the shaping of everyday
life by film and television, the central importance of surface and speed, the
inspirational experience of the American landscape, in particular the
emptiness of the deserts, and the cultural and social features of city life. This
analysis leads him to diagnose the ‘death of the social’. Wim Wenders also
reflects critically, after his travels in the US, on the American icons and myths
and the threat of advertising and of Hollywood on experience and imagination.
This can be seen in his films such as the road movie, Paris, Texas (1984).
However, Wenders’ fascinating images of the landscape in the south-west
USA and the cities of Los Angeles and Houston, as well as of the symbols of
American popular culture, reveal the ambivalence of his views. Hence his
views do not seem as pessimistic as Baudrillard’s. While in his theoretical
works Wenders warns of the colonization of fantasy by products of the
American culture industry (Wenders 2001), Paris, Texas, as well as some of his
other films, portrays American society as a complex and multifaceted
phenomenon. Wenders has himself developed a cultural identity as a film-
maker through encounters with the image of America found in Hollywood. In
addition, rock music made it possible for him to turn away from German post-
war culture. Together with comics, John Ford films, Dashiell Hammett and
Raymond Chandler novels, this music provided Wenders with the view of an
imaginary America that positively shaped his own fantasies, wishes and
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utopian dreams. Earlier, it was Alexis de Tocqueville who visited America in
the nineteenth century and started this European tradition of self-reflection
through the prism of the USA. De Tocqueville emphasized equality as the
fundamental cultural trope of America — in spite of slavery and existing
inequalities. He was also one of the first to dwell on the potentially destructive
forces of individualism in an increasingly democratic society, making him the
mentor of many critics of the so-called ‘mass-society’. De Tocqueville also
stressed the religiosity of modern society, in that individualism is turned into a
faith, as is liberty. He knew that despotism is not in need of faith, but liberty
needs it more than anything else.

The concept of Americanization might be the key to understanding these
matters. Both within Europe and outside it (in Israel, for example), many
people both on the ‘old Left’ and on the ‘old Right’ (two rapidly fading
formations) were and still are used to blaming the decline of virtue, culture,
tradition and citizenship on Americanization. It is true that America is, alas,
very good in matters of mass consumership, but this perception considers
consumer culture as some sort of imported, contagious disease, rather than
intrinsic to mass prosperity.

These different, yet connected, perspectives of European intellectuals
provide a good starting point from which to consider the difficult issues dealt
with in this book. Starting from the phenomenon of Americanization, it deals
with the cultural consequences of globalization. Up to now, the discussion has
taken place, as a rule, amid the tense relationship between staunch criticism
and pessimistic judgements on the one hand and ambivalent, even at times
positive, evaluations on the other. Other than in the case of Wenders, these
could even be described as approving of the phenomenon of Americanization.
These conflicting points of view leave no room for compromise and return again
and again. They determine public discussion because they express hopes and
fears concerning social development and the future. Against this background
of conflicting positions, our book aims at contributing to a sophisticated debate
of the question of a global America. Theoretical analysis and empirical studies
will help to avoid rash judgements, thus clarifying ideas and distinguishing
facts. Alongside the (apparently) familiar phenomenon of Americanization,
there are a number of connected questions and problems which should be
understood analytically, investigated empirically and discussed critically. The
contributions in this book show that it is possible to provide a precise and
neutral definition of the globalization processes that seeks in addition to bring
the cultural consequences more clearly into focus.

The increasing popularity of the idea of globalization in sociology is con-
nected to the fact that many of today’s problems cannot be grasped adequately
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on the level of nation states, but only through the analysis of global (trans-
national) processes. In this way, the influence of Hollywood, McDonald’s or
Burger King fast food and Nike sports shoes and accessories refers to global
processes of production, circulation and reception of cultural commodities,
where there is no doubt that American products dominate. In one critical inter-
pretation, a ‘culture-ideology of consumerism’ (Sklair 1998) has been analysed,
which aims to include as many social groups and cultural identities as possible
worldwide. Participation in consumption does not take place in a Fordistic
scenario whereby cultures become more uniform and standardized, as Max
Horkheimer and Theodor W. Adorno believed in their famous theory of the
culture industry (1972). Rather the (global) market actually demands differ-
ences which are the basis for the development of marketing strategies. Critics
believe that flexible and mobile organizations offer every Western social group
the very consumer commodities that they demand to develop and to express
their identity in the framework of the ‘politics of identity’ (Hardt and Negri
2000: 152ff.). Even counter-cultures are deeply integrated into the trans-
national consumer world, which penetrates into our everyday lives. According
to Fredric Jameson (1998: 64), evolving within this consumerism there are
‘developing forces that are North American in origin and result from the
unchallenged primacy of the USA today and thus the “American way of life”
and American mass media culture’. His interpretation suggests that the ‘new
world culture’ is dominated by the USA.

Anxieties regarding the global in our time repeat similar anxieties regarding
Americanization a century ago, which are being replayed with different notions
and actors. Then and now, the theme of a global culture has become the object
of political, ideological and academic controversies. Many of these debates are
posed in dichotomous terms, juxtaposing national and post-national models:
the former perceives globalization to be a shallow replacement for national
values. In times of post-nationality these so-called ‘national values’ are often
termed ‘authenticity’. Similarly, earlier modernization scholars and more
recently post-nationalists also operate with mutually exclusive categories. The
former perceived local/regional/ethnic bonds as primordial remnants soon to
be abolished by the nationalization of the masses. It is argued pervasively,
however, that the global does not replace the national (or the local), but stands
in a dialectic relationship to it. Globalization involves the simultaneity and the
interpenetration of what are conventionally called the global and the local, or —
in more abstract vein — the universal and the particular (or if you will the
‘American’ and the ‘local’).

When processes of consumption are no longer analysed from the point
of view of production or marketing, it is rapidly apparent that cultural
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commodities, when they are received and usurped, are subject to contextu-
alization and, at the same time, localization processes, which can acquire their
own weight (Robertson 1995). This also applies to worldwide products such as
Coca-Cola, burgers from McDonald’s or Barbie dolls, as anthropological
studies show (Miller 1994). It would be only too easy to dismiss this as banal
and trivial in comparison to the ‘big’ issues of global justice, human rights,
compassion and so on. Nevertheless, it has become increasingly clear that
these processes of contextualization and localization are also at work when it
comes to the emergence of a global ethics and even global memory (Levy and
Sznaider 2001).

While diversification and the corresponding product marketing aim to
manage differences globally, various creative forms of appropriation develop in
the processes of localization. These forms give specific meaning to cultural —
ideal or material — commodities circulated around the world. They effectively
take over these commodities and make them resources for creating and
developing a personal identity. At the same time, ‘tactics’ to rework and creat-
ively use these resources can be discovered (de Certeau 1984) which were
unforeseen by their producers. Optimistic interpretations speak of a ‘variety
from below’ (Fiske 1996) which is based on processes of ‘excorporation’
(Grossberg 1997) and of usurpation of (global) products for independent
purposes. In this way, people can make their own culture out of resources
provided by global flows (Winter 2001). Above all, Néstor Garcia Canclini
(1995) has shown how, in the case of Latin America, the eclectic, playful and
creative treatment of global products can lead to the development and proli-
feration of new cultures which are distinguished by ‘impurity’, syncretism and
hybridity. According to James Lull (2001: 157), the power of the hybrid is
actually the essential characteristic of contemporary cultural activities. We
construct ‘supercultures’ in the global age of communication which is distin-
guished by growing and ‘complex connectivity’ (Tomlinson 1999) and apparently
unlimited access to cultural resources from (sometimes very) distant places. These
supercultures make orientation, formation of identity and agency possible. They
assume various forms, are openly in favour of change and can lead to the
formation of new communities, for example using electronic networks. The
Internet is a perfect example. According to Lull (2001: 1441t.), it was originally a
typically American cultural phenomenon, but it is now used by groups across the
world which differ in language and culture. Its communicative power enables
(apparently) limitless cultural possibility (Poster 2001).

Even if we sceptically oppose this positive assessment, it is obvious that a
differentiated theoretical and empirical analysis in local contexts can provide
deeper insights into processes of Americanization. Hence, the idea of a

4
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homogeneous global culture turns out to be a simulacrum. Globalization and
localization must always be dealt with together. They are part of the massive
and radical processes that Roland Robertson (1992: 100) described as ‘the
interpenetration of the universalization of particularism and the particulariza-
tion of universalism’. At the same time, we must not only observe the global
flows of capital, technologies and images but also, as Arjun Appadurai (1996)
has shown, the flows of migrants for whom images of America can also hold a
cosmopolitan promise. Is this cosmopolitanism defined primarily by aesthe-
tics, focusing on pleasurable reception and experience (Lash and Urry 1994:
256), or can it also be oriented cognitively and ethically? John Tomlinson
(1999: 202) points out that the development of semiotic skills and a
hermeneutic reflexivity do not lead inevitably to a ‘responsibility for the global
totality’. Nevertheless, there are signs of a ‘global citizenship’ (Held 1995)
which distinguishes itself by its potential openness and sensibility towards
groups, cultures and problems across the world. It opposes the interests, both
‘de-nationalized’ and limitless, of global ventures. Varied forms of exchange
and interaction produce a ‘cultural and social interconnectedness’, which does
not jibe with the homogenization scenario that some critics have outlined.
What consequences it has remain open and contribute to the ‘cultural
complexity’ (Hannerz 1992) of the present. At the same time, the shape of a
global civil society is apparently emerging.

A more crucial aspect in this context which Appadurai emphasizes is the
(new) role of the imagination and its significance as a social power (Castoriadis
1975). On one hand, imagination is defined and disciplined by the influence of
states, markets, media and consumption. On the other hand, however, it is also
the basis for the development of protest, dissent and new forms of collective
life (Appadurai 2000: 6). It is the requirement for a political agency and for the
formation of new forms of social activities. At the same time, Appadurai
stresses ‘the mobility and malleability of those creative forms of social life that
are localised transit points for mobile global forms of civic and civil life’ (2000:
6). His perspective makes it clear that a process such as Americanization does
not run uniformly and is not imposed from above. It leads to heterogeneous
answers and different accentuation. Even the capacity of making a personal
image of America and taking over its imagery has become a global pheno-
menon. By means of plural constructions, the picture of America has also
become reflexive. It becomes clear that even the US-American idea is a con-
struction and that it can be changed in many ways by ethnic groups such as
Asian-Americans or Hispanic-Americans.

Appadurai (2000: 15) believes that a sociology that examines this new
vantage point and the social forms linked to these developments (transnational
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networks, organizations, movements, and so on) is needed. He appeals for an
examination of globalization ‘from below’, which would also analyse the
‘grassroots’ organisations interested in counter-globalization. This approach
argues in favour of new fields of subpolitics (Beck 1994) and shows that
globalization and Americanization do not only run in one direction, but rather
there are deviations, lines of flight and counter-movements, which are also
dealt with in this book. These processes are, without doubt, affected by an
emerging new structure of temporality generated by the quickening pace of
daily life on the one hand and by the acceleration of media images and
information on the other. Speed destroys space, and erases temporal distance.
‘Speed’ in the nineteenth-century imagination was always connected to
degeneration, the breakdown of tradition, the metropolis, which in the words
of one of the leading sociologists of the beginning of the twentieth century,
Werner Sombart (1911), was nothing else but the natural continuation of the
desert. It was Baudrillard (1988) again in his stimulating analysis of America
who drew attention to America as a desert enabling speed and a particular kind
of memory, namely forgetfulness. Does this argument really hold up? Old-
fashioned modernists operate under the assumption that identity is based on
continuity and slowness, the counter-principle of America. Collective cultural
identity is identified with those feelings and values that perpetuate a sense of
continuity, shared memories and a sense of common destiny among a group
with common experiences and cultural attributes. America, without ‘history’,
has no identity in the minds of those rejecting it. In the words of Baudrillard,
who considered this a compliment, ‘Americans are the only true primitive
people’. The contempt for America and the philistine quality of American cul-
tural life became popular with the mid-nineteenth century depoliticized avant-
garde, for whom Americanization was synonymous with the vulgarization of
life. This is of course also the approach of the Frankfurt School. Nevertheless
the distinction between the avant-garde and popular art, between high and low
culture, also sustained the old distinction between aristocratic and peasant
culture. A society without a nation state, without the old cultural hierarchies,
was and still is conceived as a society without culture as a principle of order.
America, on the other hand, may stand therefore for the liberation of the
masses from the cultural tutelage of the elites who dictate canons of ‘good’ and
‘bad’ taste.

Primarily, however, the postcolonial discussion has emphasized how the
colonization strategies of Western powers, including their attempts to order
the world ‘ontologically’, have been undermined in a number of different ways.
Various practices produce differences that call into question essential identities,
static conceptions of culture and homogeneous world-views. The postcolonial
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situation leads us to question, reconsider and differently express familiar and
well-known positions. As Iain Chambers (2001) shows, postcolonial theory
also challenges traditional Western images of science and conceptions of
humanism. In certain ways, it is a symptom of the Second Modern Age in
which self-evident truths disappear because modernization and the processes
linked to it have become reflexive (Beck et al. 1994). For our purposes, this
means that an analysis of the cultural consequences of globalization must not
start from the belief that cultures are ‘organic bodies’. Rather, they are based
on the (political) articulation of historical links and limitations, on the
connection and disconnection of elements. Culture can be understood as a
continuing, open and unfinished process which is intensified in the course of
globalization and which is increasingly reflexive.

The title Global America? The Cultural Consequences of Globalization formu-
lates a research question that is more closely examined by theoretical con-
ceptualizations in Part I of this book. Ulrich Beck argues that the idea of
Americanization suggests a national understanding of globalization that is
poorly adapted to the transnational world of the Second Modern Age. Rather,
he proposes ‘rooted cosmopolitanism’, a cosmopolitanism that draws equally
on the local. This serves to dispel the binary thinking that still tends to
characterize discussions on postcolonialism. The ‘otherness’ of others is
recognized, and at the same time the sociological imagination can be freed
from its methodological nationalism and can embrace a cosmopolitan per-
spective, with all the consequences this implies for the field. Not only Beck’s,
but most of the other contributions to this volume point in this direction of a
new methodological cosmopolitanism.

George Ritzer and Todd Stillman also attempt to provide theoretical ground-
ing for the notions of Americanization and globalization. They relate these to
McDonaldization, that is, the increasing rationalization of society. Fast-food
restaurants are associated all over the world with the American way of life. The
McDonaldization process linked to this is defined by increased efficiency, and
the ability to predict and calculate the production process. This process is not
necessarily one of Americanization but refers to the forms of standardization
typical of the present late modern age, the same forms that characterize the
field of consumption. Ritzer and Stillman view both Americanization and
McDonaldization as specific and not identical expressions of globalization and
emphasize the homogenizing effect of Americanization.

John Tomlinson focuses on the relationship between culture, modernity and
immediacy. For a conceptual analysis of globalization’s cultural consequences,
he relates cultural phenomena to the globalized texture of modernity, using the
key feature of ‘immediacy’, characterized by speed and immediate access, as
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the salient feature of the globally modern cultural experience. Tomlinson
argues for a culturally critical imagination which can examine the emerging
processes of globalization in an unbiased way.

In Part II these theoretical explanations are put to the test by national case
studies. Jan Nederveen Pieterse analyses ‘American exceptionalism’ and its
role in the ‘US hegemony’ as a means of better grasping globalization. This not
only impacts on the field of consumption and popular culture but also has a
decisive influence on economic and development policies, international
politics and questions of security. Nederveen Pieterse believes that a coalition
of progressive powers from Europe, Asia and America is needed to influence
the development of globalization and its cultural consequences.

Taking France as a proving ground, Richard Kuisel analyses the process of
Americanization there, one part of which is importation of the ‘American’
products, images, technologies and practices by non-Americans. Although
Kuisel rejects the view held for example by Pierre Bourdieu and Loic Wac-
quant (1999), that this is a form of cultural imperialism, he considers it obvious,
like Ritzer and Stillman, that Americanization means a transformation of the
present world towards homogenization. His examples show that France is
doubtless more American today than in the 1930s.

On the other hand, Gerard Delanty shows the limits of Americanization by
analysing the example of Japan. Americanization succeeds within the struc-
tures of the Japanese culture yet paradoxically helps to support that very culture.
For instance, the introduction of ‘conspicuous consumption’ leads to a
strengthening of group identities and to the founding of a self-identity within
the respective group. According to Delanty, Americanization prompts an
enlargement of the available cultural resources (for example in the field of
‘popular culture’), as a tool through which meaning is created in the frame-
work of the existing cognitive, symbolic and normative structures.

Yu Keping shows as regards present-day China that Americanization and
anti-Americanization exist at the same time. McDonald’s, Donald Duck and
American films are popular, and China trusts Western, and above all Ameri-
can, science, technology and products. On the other hand, China is also striving
towards a revival of Chinese tradition after a parallel ‘Sinification’ of Western
civilization.

In Part III the theme of ‘Global America?’ is dealt with from a transnational
perspective. Aihwa Ong examines the role of Asiatic techno-migrants in the
network economy, especially in California and Vancouver. The vision of free-
dom and the hope for a good life have brought generations of Asian migrants to
North America. Ong reveals how today neo-liberal ‘migratory regimes’ direct
the flow of people. Investors, managers and ‘high-tech’ experts are favoured.
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She critically opposes the democratic visions and the optimism that are linked
by some commentators to the cosmopolitan project.

Using the example of the Americanization of the Holocaust, Natan Sznaider
shows how a global memory has arisen which is based on mass-mediated forms
of communication that transcend territorial and linguistic borders. This
however does not mean that it is uniformly structured. Because global culture
is characterized by processes of hybridization and individualization, the
experience of time is heterogeneous, fragmented and plural. Ethnic minorities
in the USA (such as African-Americans, Jews and others) have developed —
beyond the nation state — their own forms of memory in which collective
identities are expressed. Even here the outlines of a cosmopolitan global pro-
ject are revealed.

Eva Illouz discusses suffering as a form of collective identity, where trans-
national culture contains not only utopian possibilities, as Appadurai shows,
but also makes a spectacle of private and public grief. In an analysis of the
Oprah Winfrey Show, she illustrates how American forms of suffering are
exported successfully to the rest of the world and create transnational
‘communities of fate’ (David Held). Illouz views this process as ‘globalization
from within’ as defined by Ulrich Beck, but is sceptical whether it can, through
individualization and standardization of suffering, develop a cosmopolitan
solidarity, which has the ‘glocal’ in mind and would be an expression of
‘globalization from below’.

Rainer Winter examines the processes of ‘glocalization’ (Robertson 1995) in
the reception and appropriation of popular American media products. Through
a number of examples, including an ethnographic examination of hip-hop
culture in Germany, he shows how hybrid formations arise. The transnational
culture of hip-hop also demonstrates that a globally anchored cultural identity
and local identification are not mutually exclusive but rather are two sides of
one process.

Motti Regev analyses the influence of the Anglo-American-defined ‘rock
aesthetic’ on ‘world popular music’. Its eclectic character makes it possible to
link it to various musical styles. Regev explains that this American cultural form
has become the dominant habitus across the world, to produce local music
that expresses rebellion against traditions and authoritarian regimes. This
produces a dual identity, which is both local and cosmopolitan.

Rob Kroes examines whether the Internet acts an instrument of American-
ization, by spreading American cultural values and mental disposition. He
concludes that there is an elective affinity between the logic of the Internet and
American values which enables individual consumers to break apart coherent
wholes and combine them creatively into new ones.
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In his epilogue Roland Robertson takes an in-depth look at definitions of
Americanization and anti-Americanism. He concludes that ‘anti-American-
ism’ reflects the fact that the USA is becoming a transnational society.
Robertson states the case for circumspection and analytical accuracy in dealing
with the crucial issue of Americanization.

This volume was completed with America and the world facing a period of
deep crisis as a result of the terror attacks on New York and Washington DC
on 11 September 2001. Was the attack aimed at American power or global
culture? Was it both? The USA decided that it was an attack on its national
security. The response was an assertion of sovereignty as the attack on Iraq in
2003 demonstrated. However, if the attack had been defined within the
framework presented here — that is, as an attack against global culture, a crime
against humanity — then the reaction would have been global as well. This was
not the case. International tribunals can serve as a model.

Americanization, in the final analysis, will also be tested by America’s
willingness to submit itself to a newly regulated process of globalization. The
terror attack on 11 September and the war against Iraq correspond to
uncertainties about our own world and in particular the discontinuities that
exemplify the transition to global modernity. It is precisely the abstract nature
of ‘good and evil’ that symbolizes this new global world, which contributes to
the extra-territorial quality of cosmopolitan memory and life. The contributions
to this volume (with the exception of the epilogue) were written well before
these attacks and before the USA decided to go to war. Recently we have
witnessed a shift from ‘global culture’ to a not very global politics in which the
USA is affirming its hegemonic aspirations. Is this the limit case for global
America? Furthermore, do recent events in world politics show that culture
does not equal politics after all, and that cultural globalization has not created
the ‘end of history’? Whether it has produced the so-called ‘clash of civiliza-
tions’ remains to be seen.
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CHAPTER 1

Rooted Cosmopolitanism: Emerging
from a Rivalry of Distinctions
Ulrich Beck

US presidents, including Bill Clinton and George W. Bush, tend to declare
that the USA is the guiding light of the world. All draw on a long tradition,
since Abraham Lincoln once described America as ‘the last best hope of the
earth’. There are, however, many people, even in the USA, who would take the
opposite stance. Whereas Clinton saw America as a vector for expansion of the
free market and democracy throughout the world, others see corporate
globalism dotting the landscape with McDonalds and filling the airwaves with
Disney. Recently, protesters have been massing in the streets every few months
against the system they see embodied in the WTO, the IMF and the World
Bank. Each time this happens, commentators point out that the protesters
present a bewildering array of demands. Nevertheless it would not be too
much of an oversimplification to say that in a certain way all their demands
oppose the three facets of American hegemony: its military power, its market
power, and its power to influence other countries’ political agendas and
cultural ideas.

Thus global America is indeed highly controversial. European intellectuals
have also criticized it deeply (see Bohrer and Scheel 2000, or Bourdieu and
Wacquart 1999). But is Europe an entity with a competing vision? Or, to be
harsh, does it have a vision at all? Do Europeans want, for example, to expand
to include Eastern Europe and Russia? Or do they want to draw a line and
‘Latin-Americanize’ these countries? Do Europeans have any strong feelings
that are not inspired by fear — fear of losing their national sovereignty, a decline
in their quality of life, a drop in their global clout? There is some justification in
saying that Europe’s lack of a positive vision leaves the USA with a world-view
monopoly, although it is surely a great irony that the United States — a republic
whose individual citizens are so relatively lacking in xenophobia and arrogance
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— can feel comfortable presenting itself as if it were a missionary to the
heathens.

In this chapter I would like to clarify some conceptual oppositions. My
claim is that the concept of Americanization is based on a national under-
standing of globalization. The concept of cosmopolitanization, by contrast, is an
explicit attempt to overcome this ‘methodological nationalism’ and produce
concepts capable of reflecting a newly transnational world. Things are made
even more complicated by the fact that it is very difficult to draw a clear-cut
line between these concepts, which is what makes the theme of this book so
tricky and exciting.

Why ‘Cosmopolitan’?

I begin my overview with a seemingly minor query; namely into the nature of
the term ‘cosmopolitan’. From a national perspective ‘cosmopolitan’ or ‘cosmo-
politanism’ is viewed pejoratively, as an enemy image. ‘Cosmopolitan’ refers to
the ‘global player’, the ‘imperial capitalist’ or ‘middle-class intellectual without
local roots’, and as such is a loaded concept. The term has a long history in the
social sciences, going back to ancient Greek philosophy (Diogenes) as well as
to the Enlightenment (Kant, among many others). However, there is a ‘new
cosmopolitanism’ in the air since, through criticism, the concept has been
rediscovered and reinvented. Since the late 1990s there has been a sharp
increase in literature that attempts to relate discourse on globalization (in cul-
tural and political terms) to a redefinition of cosmopolitanism for the global age.

For this reason it is worth pointing out that etymologically, cosmopolitan is
a combination of ‘cosmos’ and ‘polis’. Thus ‘cosmopolitanism’, interestingly
enough, relates to a premodern ambivalence towards a dual identity and a dual
loyalty. Every human being is rooted (beheimatet) by birth in two worlds, in two
communities: in the cosmos (namely, nature) and in the polis (namely, the
city/state). To be more precise, every individual is rooted in one cosmos, but
simultaneously in different cities, territories, ethnicities, hierarchies, nations,
religions, and so on. This is not an exclusive but rather an inclusive plural
membership (Heumaten). Being part of the cosmos — nature — all men (and even
all women) are equal; yet being part of different states organized into territorial
units (polis), men are different (bearing in mind that women and slaves are
excluded from the polis). Leaving aside for one moment the issue of women
and slaves, ‘cosmopolitanism’ at its root includes what was separated by the
logic of exclusion later on.

‘Cosmopolitan’ ignores the either/or principle and embodies ‘Sowohl-als-
auch thinking’, the ‘this-as-well-as-that’ principle. This is an ancient ‘hybrid’,

16



Rooted Cosmopolitanism

‘mélange’, ‘scape’, ‘flow’ concept that is even more structured than the new
offshoots of globalization discourse. Thus cosmopolitanism generates a logic
of non-exclusive oppositions, making ‘patriots’ of two worlds that are simul-
taneously equal and different.

What makes cosmopolitanism so interesting for social theory of ‘second’
modern societies is its thinking and living in terms of inclusive oppositions.
Nature is associated with society, the object is part of subjectivity, otherness of
the other is included in one’s own self-identity and self-definition, and the
logic of exclusive oppositions is rejected. Nature is no longer separated from
national or international society, either as a subject or as an object; “‘We’ are
not opposed to “Them’. This was the dominant mode of social and political
theorizing and political action in the first modern nation-state societies and
sociologies.

Kant defined cosmopolitanism as a way of combining the universal and the
particular, Nation und Weltbiirger — nation and world citizenship. As regards the
concept of ‘globality’ (see Robertson 1992; Albrow 1996), cosmopolitanism
signifies rooted cosmopolitanism, having ‘roots’ and ‘wings’ at the same time.
This definition also casts aside the dominant opposition between
cosmopolitans and locals, since there is no cosmopolitanism without localism.

In the social sciences, methodological cosmopolitanism is opposed to
methodological nationalism; that is, it rejects the state-centristic perspective
and sociological (lack of) imagination. It attempts to overcome the naive
universalism of early Western sociology (which has nevertheless been quite
productive in creating Eurocentric sociological frames of reference, which up
to now have defined global realities very powerfully). Methodological cosmo-
politanism implies becoming sensitive and open to the many universalisms, the
conflicting contextual universalisms, for example, of the postcolonial experi-
ence, critique and imagination. Methodological cosmopolitanism also means
including other (‘native’) sociologies — the sociologies of and about African,
Asian and South American experiences of ‘entangled modernities’ (Randeria
2002) in the European perspective. ‘Entangled modernities’ replaces the
dualism of the modern and the traditional, pointing to and again creating the
image of a deterritorialized mélange of conflicting contextual modernities in
their economic, cultural and political dimensions. This, of course, does not
answer the basic question; namely, is ‘cosmopolitanism’ a cosy word for
Americanization and the new economic imperialism?
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Nationality, Internationality, Transnationality

Any discussion of Americanization should include the question of what, or
who, or where, is ‘America’. The Latin-Americanization of the world would
mean something completely different. It is odd, to say the least, that this
difference should be overlooked by the same people who decry Americani-
zation. Even if we are more precise, and refer to the US-Americanization of the
world, a more thorny issue remains. Do we have a firm grasp of what it means
to be ‘US-American’? Or is the USA yet another country that has been cosmo-
politanized from within? If so, what impact does this have for a framework
using this as a model?

Anthropologist Louisa Schein has suggested one plausible response (1998).
She examined a Hmong Symposium held in St Paul, Minnesota, a city located
in the north of the United States, near the Canadian border. There are
approximately 25 million Hmong scattered throughout the world, and the
Congress was festooned with flags. There were four on one side of the table
(China, the USA, Vietnam and Canada) and five on the other (Argentina,
Australia, France, Thailand and Laos). Schein’s original goal was to see how
the attempt to form a transnational Hmong identity would be affected by the
rivalry between the United States and China.

To understand her analysis, we need to make a distinction between nation-
ality and internationality, on the one hand, and transnationality and cosmo-
politanism on the other. Nationality and internationality are not opposed to
one another. On the contrary, they presuppose each other. A single nation,
whose borders and sovereignty are not recognized by other nations, is just as
inconceivable as a global nation state. Neither of them has the unity that
defines a nation state. One lacks it from the outside, the other from within.
Nations can only exist in the plural. Internationality makes nationality poss-
ible. They are two sides of the same state system.

Transnationality and cosmopolitanism, on the other hand, undermine this
system and presage a Copernican revolution in both political thinking and
social theory. Let me explain what I mean briefly in terms of Kant. Kant
believed that powerful cosmopolitan sentiments would emerge in eighteenth-
century Europe from the universalization o