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BIOGRAPHICAL SKETCH OF DAVID MALO.

It is a commentary on the fleeting character of fame and human
distinction that, even at this short remove from the life of one of
Hawaii's most distinguished sons, it is with no little difficulty that
one can obtain correct data as to the details of his career; it is
also an index of the rapidity with which the plough-share of evo-
lution has obliterated old landmarks.

The materials from which this sketch of David Malo’s life is
picced together have been derived from many sources, both oral
and written, as will be indicated in the course of the narrative.

Malo was the son of Aoao and his wife Heone, and was born
at the seaside town of Keauhou, North Kona, Hawaii, not many
miles distant frem the historic bay of Kealakeakua, where Cap-
tain Cook, only a few years before, had come to his death. The
exact year of his birth cannot be fixed, but it was about 1793, the
period of Vancouver’s second visit to the islands. It was the time
of a breathing spell in the struggle for military and political su-
premacy over the entire group in which the chief actors were
Kahekili, the old war-horse and veteran of Maui, Kalanikupule,
his son, the weak and ill-fated king of Oahu, and Kamehameha,
the oncoming conqueror of the group.

Aoao, the father, was attached as a follower in some capacity
to the court and army of Kamehameha and moved west with the
tide of invasion; but I have found no evidence that his travels
took him so far as Oahu, which was the western limit of his
master’s operations.

During his early life Malo was connected with the high chief
Kuakini (Governor Adams), who was a brother of Queen Ka-
ahu-manu, and it was during this period specially that he was
placed in an environment the most favorable to forming an inti-
mate acquaintance with the history, traditions, legends and myths
of old Hawaii, as well as with the meles, pules and olis that be-
long to the hula and that form so important and prominent a
feature in the poesy and unwritten literature of Hawaii. But his
attainments in these directions are even more to be ascribed to his
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happy endowment with a shrewd and inquiring mind as well as a
tenacious memory, which had to serve in the place of writing and
of all mnemonic tablets. If we may trust the authority of the
writer of a brief sketch of Malo (See The Polynesian of Nov. 3,
1853), it was largely from association with one Auwai, a favorite
chief of Kamehameha I, who excelled in knowledge of Hawaiian
lore, including an acquaintance with the genealogies (kuauhau)
of the chiefs, the religious ceremonials under the tabu system, and
the old myths and traditions, that Malo was enabled to acquire
his knowledge of these matters. In ancient Hawaii it was at the
king’s court that were gathered the notable bards, poets, and
those in whose minds were stored the traditional lore of the
nation.

Brought up under circumstances well fitted to saturate his mind
with the old forms of thought and feeling, it would be surprising
if he had not at some time given evidence of ability in that form
of composition, the mele, which represents the highest literary at-
tainment of the old regime. Such a production by him we have,—
a threnody celebrating the death of the beloved regent, Queen
Kaahumanu, who died June 5, 1832. It is entitled, He Kanikau
o Kaahumamu, a poem of real merit that combines in itself a
large measure of the mystery of ancient pagan allusions with a
tincture of such feelings as belong to one newly introduced to the
stand-point of a Christian civilization. (A copy of this poem will
be found in The Friend of Aug., 1839, together with a translation
by C. J. Lyons.)

Such good use did Malo make of his opportunities that he came
to be universally regarded as the great authority and repository
of Hawaiian lore.

As a natural result of his proficiency in these matters, Malo
came to be in great demand as a raconteur of the old-time tra-
ditions, meles, and genealogies, as a master in the arrangement of
the hula, as well as of the nobler sports of the Hawaiian arena,
a person of no little importance about court. In after years,
when his mind had been impregnated with the vivifying influ-
ence of the new faith from across the ocean, his affections were
so entirely turned against the whole system, not only of idol-
worship, but all the entertainments of song, dance and sport as
well, that his judgment seems often to be warped, causing him to
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confound together the evil and the good, the innocent and the
guilty, the harmless and the depraved in one sweeping condemna-
tion, thus constraining him to put under the ban of his reproba-
tion things which a more enlightened judgment would have tol-
erated or even taken innocent pleasure in, or to cover with the
veil of contemptuous silence matters, which, if preserved, would
now be of inestimable value and interest to the ethnologist, the
historian and the scholar. i

It is a wmatter of vain. regret from the stand-point
of the student that this should have Deen the case, and
that there should not have survived in him a greater toleration
for the beauties and sublimities, as well as the darker mysteries,
of that unwritten literature, which the student of to-day finds
dimly shadowed in the cast-off systems of heathendom. But it
is not to be wondered at that David Malo should have been unable
to appreciate at its true value the lore of which he was one of the
few repositories. It could be expected only of a foreign and
broadly cultivated mind to occupy the stand-point necessary to
such an appraisal. The basis of this criticism will be evident to
every attentive reader of this book.

The attitude of David Malo’s mind toward the sys-
tem  oi thought from which he was delivered, “the pit
from which he was digged,” as some would put it,
was, from the circumstances of the case, one of complete alien-
ation not to say intolerance, and gives ground for the generaliza-
tion that it is hopleless to expect a recent convert to occupy a po-
siton of judicial fairness to the system of religion and thought
from which he has been rescued. While this may be reckoned as
a tribute to the depth and sincerity of his nature, it cannot but be
deemed an index of the necessarily somewhat narrow view of the
mystic and the convert. The application of Malo’s energies to the
task of settin® forth in an orderly manner his knowledge of the
history and antiquities of his people was due to the urgent per-
suasions of his teachers, and shows their broad-minded appre-
ciation of the value of such information.

While still a young man and before leaving Hawaii, Malo was
married to a widow-woman of alii blood, by the name of A’a-lai-oa,
who was much older than himself and said to have been a daugh-
ter of Kahekili, the great king of Maui; but it seems hardly prob-

*
-
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able that she was so closely related to that distinguished monarch.
The marriage with this woman was in the language of the time
called a ho-ao. This, though not according to Christian rites and
forms, was none the less a regular, honorable and legitimate form
of marriage, according to the ideas and customs of the time. One
may conjecture, however, that in this case the union was one in
which the husband was the chosen rather than the chooser. Such
marriages were not at all uncommon in ancient Hawaii, it being
considered that the woman made up by her wealth and position
what she lacked in physical attractiveness. There was no issue,
and the woman died while Malo was still at Keauhou, on Hawaii.

The date of Malo’s removal to Lahaina, Maui, marks an im-
portant epoch in his life; for it was there he came under the in-
spiring influence and instruction of the Rev. William Richards,
who had settled as a missionary in that place in the year 1823, at
the invitation of the queen-mother, Keopuolani. Under the teach-
ings of this warm-hearted leader of men, to whom he formed an
attachment that lasted through life, he was converted to Christ-
ianity, and on his reception into the church was given the baptis-
mal name of David. There seems to have been in Mr. Richards’
strong and attractive personality just that mental and moral stimu-
lus which Malo needed in order to bring out his own strength
and develop the best elements of his nature. In the case of one
of such decided strength of character and purpose there could
be no half-way work; in whatever direction the current of will
turned, it flowed as one full and undivided stream.

From his first contact with the new light and knowledge of
Christian civilization, David Malo was fired with an enthusiasm
for the acquisition of all the benefits it had to confer. He made
efforts to acquire the English language, but met with no great
success: his talents did not lie in that direction; one writer as-
cribes his failure to the rigidity of his vocal organ® His mental
activity, which was naturally of the strenuous sort, under the
influence of his new environment seemed now to be btought to a
white heat.

In his search for information he became an eager reader of
books ; every printed thing that was struck off at the newly estab-
lished mission press at Honolulu, or afterwards at Lahaina-luna,
was eagerly sought after and devoured by his hungry and thirsty
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soul.-He accumulated a library which is said to have included all
the books published in his own language. In taking account of
David Malo’s acquirements as well as his mental range and ac-
tivity of thought, it is necessary to remember that the output of
the Hawaiian press in those days, though not productive of the
newspaper, was far richer in works of thought and those of an
educational and informational value than at the present time. Tt
was pre-eminently the time in the history of the American Protest-
ant Mission to Hawaii when its intellectual force was being di-
rected to the production of a body of literature that should include
not only the texthooks of primary and general education, but
should also give access to a portion of the field of general in-
formation. It was also the time when the scholars of the Mission,
aided by visiting friends from the South, were diligently engaged
in the heavy task of translating the Bible into the Hawaiian ver-
nacuiar, the completed result of which by itself formed a body of
literature, which for elevation and excellence of style formed a
standard and model of written language worthy to rank with the
Dest.

On the establishment of the high school at Lakaina-luna in 1831,
Malo entered as one of the first pupils, being at the time about
thirty-eight yvears of age, and there he remained for several
years, pursuing the various branches of study with great as-
siduity.

It was while at Lahaina, before entering the school at Lahaina-
luna, that he for the second time entered into marriage; and as
before so on this occasion, it was with a woman of chiefish blood
and older than himself that he formed an alliance; she was named
Pahia. The marriage ceremony was conducted in accordance
with the Christian forms by his friend and spiritual father, Mr.
Richards. Like his former union, this was non-fruitful ; and after
the death of Pahia, Malo married a young woman of Lahaina
named Lepeka (Rebecca) by whom he became the father of a
daughter; whom he named A’a-laioa, in memory of his first wife.
To anticipate and bring to a close this part of the narrative, his
union with this young woman proved most disastrous; her dissi-
lute ways were a constant thorn in the side of her husband, driving
him well nigh to distraction, and ultimately proved the cause of
his death.

+
-
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Having been ordained to the Christian ministry and settled -over
a church in the district of Kula, Maui, David Malo made his home
at the forlorn seaside village of Kalepolepo, on the lee of East
Maui, where he continued in the duties of the Christian ministry
and iu the pastorate of the little church there located during the
remaining few years of his life. The shame and disgrace of his
wife’s conduct told upon him, and at length came to weigh so
heavily on his mind that he could not throw it off. He refused all
food and became reduced to such a state of weakness that his life
was despaired of. The members of his church gathered about
his bedside, and with prayer and entreaties sought to turn him.
from his purpose, but without avail. His last request was to be
taken in a canoe to Lahaina, that thus he might be near the site
which he had selected as the resting place of his body, which
he had indicated to be Pa’u-pa’u, on the hill called Mount Ball that
stands back of Lahaina-luna. It would, he had hoped, be above
and secure from the rising tide of foreign invasion, which his
imagination had pictured as destined to overwhelm the whole
land. , '

His request was fulfilled, and after his death, which took place
October 21, 1853, his body was deposited in a tomb on the sum-
mit of Mt. Ball, where for nearly half a century it has remained
as a beacon to his people. -

Lahaina appears to have been the continued place of residence
of David Malo from the time of his first coming thither — on
leaving Keauhou — probably some time in the twenties — till he
went to the final scene of his labors at Kalepolepo, a period that
must have extended over about twenty-five vears and included the
most useful activities of his life.

*1t was during the period of Malo’s stay at Lahaina that certain
lawless spirits among the sea-rovers collected in that port insti-
tuted attacks on the new order of civilization that was winning its
way, which were directed—most naturally—against its foremost

*Here Dr. Emerson refers to the outrages perpetrated by lawless sailors
from the whaleships at Lahaina during the years 1825, 1826 and 1827, and
to the trial of Mr. Richards held at Honolulu in November, 1827, for the
crime of having reported the facts in the United States.

During this trial, David Malo on being consulted by the Queen-
Regent, Kaahumanu, said “In what country is it the practice to condemn
the man who gives true information of crimes committed, and to let the
eriminal go uncensured and unpunished?”

See Dibble’s History p. 22s. W. DAl
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representative, Mr. Richards. The result was an investigation, a
trial, it might be termed in which the issue practically resolved
itself into the question whether Mr. Richards was in the right and
to be defended or in the wrong and to be punished. Malo was
present at the conference and it was no doubt largely due to his
native wit and the incisive common sense displayed in his putting
of the question that justice speedily prevailed and the cause of
law and order triumphed. X

While at Lahaina David Malo also occupied for a time the po-
sition of school-agent, a post of some responsibility and in which
one could usefully exercise an unlimited amount of common
sense and business tact ; there also was the chief scene of his labors
for the preservation in literary form of the history and antiquities
of his people.

To confine one’s self to that division of David Malo’s life-work
which is to be classed as literary and historical, the contributions
made by him to our knowledge of the ancient history and antiqui-
ties of the Hawaiian Islands may be embraced under three heads:
First, a small book entltled “Moolelo Hawaii,” compiled by Rev.
Mr. Pogue from materials largely furnished by the scholars of the
Lahaina-luna Seminary. (The reasons for crediting Malo with
having lent his hand in this work are to be found in the general
similiarity of style and manner of treatment of the historical part
of this book with the one next to be mentioned; and still more
conclusive evidence is to be seen in the absolute identity of the
language in many passages of the two books.) Second, the work,
a translation of which is here presented, which is also entitled
Moolelo Hawaii, though it contains many things which do not
properly belong to history. The historical part brings us down
only to the times of Umi, the son of Liloa. There was also a third,
a History of Kamehameha, a work specially undertaken at the
request of the learned historian and lexicographer, Rev. Lorrin
Andrews, and completed by David Malo after a year’s applica-
tion, during which he made an extended visit to the island of
" Hawaii for the purpose of consulting the living authoritiés who
were the repositories of the facts or eye-witnesses of the events
to be recorded. This book was side-tracked very soon after its
completion—even before reaching the hands of Mr. Andrews—
and spirited away, since which time it has been hidden from the
public eye. i
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David Malo was a man of strong character, deep and earnest
in his convictions, capable of precipitate and violent prejudices,
inclining to be austere and at times passionate in temper, yet kind
and loving withal, with a gift of pleasantry and having at bottom
a warmth of heart which not only made friends but held him fast
to friendships once formed. Though nurtured in the supersti-
tious faith and cult of old Hawaii, and though a man of tenacious
opinions, when the light reached him, the old errors were dissi-
pated with the darkness, as clouds are dissolved by the rising
sun, and his whole intellectual and moral nature felt the stimulus
and burst forth with a new growth. Judging from frequent ref-
erences to such matters in his writings, there must have existed
to a more than usual degree in Malo’s nature and spiritual make-
up that special hunger and thirst which was to be met and more
or less assuaged by what was contained in the message of Chris-
tian civilization from across the water. So great was the ardor of
his quest after knowledge that it is said to have been his custom
to catechize the members of his family not only on points of doc-
trine and belief, but along the lines of general information, on
such points as were of interest to himself: the whale, the lion, the
zebra, the elephant, the first man, the wind, the weather, the geog-
raphy of the world—these were some of the topics on which he
quizzed the young men and women, as well as the older ones, who
gathered in his family. There was room for no educational
laggards under his roof.

Malo was one of that class to whom the prophetic vision of the
oncoming tide of invasion—peaceful thought it was to be—that
was destined to overflow his native land and supplant in a measure
its indigenous population, was acutely painful and not to be con-
templated with any degree of philosophic calm; and this in spite
of the fact that he fully recognized the immense physical, moral
and intellectual benefits that had accrued and were still further to
accrue to him and his people from the coming of the white man
to his shores. And this sentiment, which was like a division of
councils in his nature, controlled many of his actions during his -
life, and decided the place of his burial after death.

David Malo was not only a man of industry, but was able so
to shape his enterprises as to make them serve as guides and
incentives to a people who stood greatly in need of such leading.
At a time when a movement was on foot looking to the industrial
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development of the resources of the islands, he entered heartily into
the notion—it could not be called a scheme—and endeavored to
illustrate it by his own efforts, to such an extent that he went
into the planting of cotton—on a small scale, of course—pur-
chased a lcon1 and had the fibre spun and woven by the members
of his own family under the direction of Mrs. Richards and Miss
Ogden. Afterwards, when walking about arrayed in a suit of his
own homespun, on being asked where he had obtained the fabric
—it was not of the finest—with beaming satisfaction he pointed
to the earth as the source of its origin. At the time also when
the sugar industry was yet in its earliest infancy in this country,
he turned his hand in that direction also, and so far succeeded as
to produce an excellent syrup from sugar cane of his own
raising.

In the “Narrative of the United States Exploring Expedition,”
by Charles Wilkes, U. S. N., while commenting upon observa-
tions made during the year 1840, Admiral Wilkes, apropos of the
book-making work under the care of the American missionaries
and the writers of the various publications, says, “Some of them
are by native authors.  Of these I cannot pass at least one with-
out naming him. This is David Malo, who is highly esteemed
by all who know him, and who lends the missionaries his aid,
in mind as well as example, in ameliorating the condition of his
people and checking licentiousness. At the same time he sets
an example of industry, by farming with his own hands, and man-
ufactures from his own sugar cane an excellent molasses.”

In physique Malo was tall and of spare frame, active, energetic,
a good man of business, eloquent of speech, independent in his
utterances. He was of a type of mind inclined to be jealous and
quick to resent any seeming slight in the way of disparagement or
injustice that might be shown to his people or nation, and was
one who held tenaciously to the doctrine of national integrity and
independerce.

The real value of David Malo’s contributions to the written his-
tory and antiquities of ancient Hawaii is something that must
be left for appraisal to the historian, the critic and student of Ha-
waiian affairs.  The lapse of years will no doubt sensibly appre-
ciate this valuation, as well as the regret, which many even at the
present time feel most keenly, that more was not saved from the
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foundering bark of ancient Hawaii. If the student has to mourn
the loss of bag and baggage, he may at least congratulate him-
self on the saving of a portion of the scrip and scrippage—half a
loaf is better than no bread.

The result of Malo’s labors would no doubt have been much
more satisfactory if they had been performed under the imme-
diate supervision and guidance of some mentor capable of looking
at the subject from a broad standpoint, ready with wise sugges-
tion ; inviting the extension of his labors to greater length and
specificness, with greater abundance of detail along certain lines,
perhaps calling for the answer to certain questions that now re-
main unanswered.

As a writer David Malo was handicapped not only by the char-
acter and limitations of the language which was his organ of liter-
ary expression, but also by the rawness of his experience in the
use of the pen. It was only about half a score of years before
he broke ground as a literary man that scholars, with serious
intent, had taken in hand his mother tongue and, after giving it
such symbols of written expression as were deemed suitable to its
needs, clothing its literary nakedness with a garb, which in homely
simplicity and utility might be compared to the national holoku—
the gift of the white woman to her Polynesian sister—and then,
having sought out and culled from many sources the idioms and
expressions that were pertinent and harmonious to the purpose,
had grappled the difficult undertaking of translating the Christian
Bible into the Hawaiian language. The result of these scholarly
labors was indeed a book, which in fitness, dignity and sublimity
of expression might ofttimes be an inspiration to one whose
mother tongue is none other than the Anglo-Saxon speech. But
this work was. not fully completed until 1839, at which time Malo
must have been several years at his labors; and though its effect
is clearly discernible in the form in which he has cast his thought,
yet it would be too much to expect that its influence should have
availed to form in him a style representing the best power and
range of the language; certainly not to heal the infirmities and
make amends for the evolutionary weaknesses of the Hawaiian
speech.

N. B. EMERSON.



PREFACE BY THE AUTHOR

I do not suppose the following history to be free from mistakes,
in that the material for it has come from oral traditions; con-
sequently it is marred by errors of human judgment and does

not approach the accuracy of the word of God.






INTRODUCTION

The trustees of the Bernice Pauahi Museum, by publishing
Dr. N. B. Emerson’s translation of David Malo’s Hawaiian
Antianitiee -are renderino an_imnortant service to all Polvnesian

ERRATA.

On page 48, Chapter X, Sect. 4, beginning with the second word of the
second line, read: “and outside of the kua-au was a belt called kai-au, ho-
au, kai-o-kilo-hee, that is, swimming deep or sea for spearing squid, or
kai-hee-nalu that is, a surf-swimming region. Another name still for
this belt was kai kohola.8”

On page 68, section 12, first line for “pi-u,” read: “pi-a, in Hillebrand’s
Flora of the Hawaiian Islands called piia,” etc.

On page 103, section 12, for the 4th line read: “go about eating from
place to place (pakela at), to be a shift.” _

On page 152, section 17, first line, after the word “people,” insert the
word “oio.”

ing been omitted, and although TiS WOfK Is UMMNMNIsned, yetr 1t
contains materials of great value for the “noblest study of man-
kind.” Its value is very much enhanced by the learned notes and
appendices with which Dr. Emerson has enriched it.
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INTRODUCTION

The trustees of the Bernice Pauahi Museum, by publishing
Dr. N. B. Emerson’s translation of David Malo’s Hawaiian
Antiquities, are rendering an important service to all Polynesian
scholars. A

It will form a valuable contribution not only to Hawaiian
archaeology, but also to Polynesian ethnology in general.

It is extremely difficult at this late day to obtain any reliable
information in regard to the primitive condition of any branch
of the Polynesian race. It rarely happens in any part of the
world that an alien can succeed in winning the confidence and
gaining an insight into the actual thoughts and feelings of a
people separated from himself by profound differences of race,
environment and education. But here another difficulty arises
from the rapidity of the changes which are taking place through-
out the Pacific Ocean, and from the inevitable mingling of old
and new, which discredits much of the testimony of natives born
and educated under the new regime.

In the following work, however, we have the testimony of
one who was born and grew up to manhood under the tabu systen,
who had himself been a devout worshipper of the old gods, who
had been brought up at the royal court, and who was considered
by his countrymen as an authority on the subjects on which he
afterwards wrote.

His statements are confirmed in many particulars by those
of John Ii of Kekuanaoa, of the elder Kamakau of Kaawaloa, and
of the historian, S. M. Kamakau, the latter of whom, however,
did not always keep his versions of the ancient traditions free
from foreign admixture.

Although David Malo evidently needed judicious advice as to
his choice and treatment of subjects, some important topics hav-
ing been omitted, and although his work is unfinished, yet it
contains materials of great value for the “noblest study of man-
kind.” Its value is very much enhanced by the learned notes and
appendices with which Dr. Emerson has enriched it.
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The following statement may serve to clear away some mis-
apprehensions. The first “Moolelo Hawaii” (i. ¢., Hawaiian
History), was written at Lahainaluna about 1835-36 by some
of the older students, among whom was David Malo, then
42 years of age. They formed what may be called the first
Hawaiian Historical Society. The work was revised by Rev.
Sheldon Dibble, and was published at Lahainaluna in 1838. A
translation of it into English by Rev. R. Tinker was published
in the Hawaiian Spectator in 1839. It has also been translated
into French by M. Jules Remy, and was published in Paris in
1862.

The second edition of the Moolelo Hawaii, which appeared
in 1858, was compiled by Rev. J. F. Pogue, who added to the
first edition extensive extracts from the manuscript of the present
work, which was then the property of Rev. Lorrin Aundrews, for
whom it had been written, probably about 1840.

David Malo’s Life of Kamehameha I, which is mentioned by
Dr. Emerson in his life of Malo, must have been written before
that time, as it passed through the hands of Rev. W. Richards
and of Nahienaena, who died December 30, 1836. Its disap-
pearance is much to be deplored.

W. D. ALEXANDER.



Hawaiian Antiquities

CHAPTER 1.
GENERAL REMARKS ON HAWAIIAN HISTORY.

1. The traditions about the Hawaiian Islands handed down
from remote antiquity are not entirely definite; there is muck
obscurity as to the facts, and the traditions themselves are not:
clear. Some of the matters reported are clear and intelligible,.
but the larger part are vague.

2. The reason for this obscurity and vagueness is that the:
ancients were not possessed of the art of letters, and thus were:
unable to record the events they witnessed, the traditions handed
down to them from their forefathers and the names of the lands
in which their ancestors were born. They do, however, mention
by name the lands in which they sojourned, but not the towns anl
the rivers. Because of the lack of a record of these matters it
is impossible at the present time to make them out clearly.

3. The ancients left no records of the lands of their birth, of
what people drove them out, who were their guides and leaders,
of the canoes that transported them, what lands they visited in
their wanderings, and what gods they worshipped. Certain oral
traditions do, however, give us the names of the idols of our
ancestors.

4. Memory was the only means possessed by our ancestors
of preserving historical knowledge; it served them in place of
books and chronicles.

5. No doubt this fact explains the vagueness and uncertainty
of the more ancient traditions, of which some are handed down
correctly, but the great mass incorrectly. It is likely there is
greater accuracy and less error in the traditions of a later date.

6. TFaults of memory in part explain the contradictions that
appear in the ancient traditions, for we know by experlence that

“the heart* is the most deceitful of all things.”

.
-
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7. When traditions are carried in the memory it leads to con-
tradictory versions. One set think the way they heard the story
is the true version; another set think theirs is the truth; a third
set very likely purposely falsify. Thus it comes to pass that the
traditions are split up and made worthless.

8. The same cause no doubt produced contradictions in the
genealogies (moo-kuauhan). The initial ancestor in one gene-
alogy differed from that in another, the advocate of each gene-
alogy claiming his own version to be the correct one. This cause
also operated in the same way in producing contradictions in
the historical traditions; one party received the tradition in one
way, another party received it in another way.

9. In regard to the worship of the gods, different people had
different gods, and both the worship and the articles tabued
differed the one from the other. Each man did what seemed to
him right, thus causing disagreement and confusion.

10. The genecalogies have many separate lines, each one dif-
ferent from the other, but running into each other. Some of the
genealogies begin with Kumu-lipo® as the initial point; others
with Pali-ku®; others with Lolo®; still others with Pu-anue’; and
others with Ka-po-hihi® This is not like the genealogy from
Adam, which is one unbroken line without any stems,

11. There are, however, three genealogies that are greatly
thought of as indicating the Hawaiian people as well as their kings,
These are Kumu-lipe, Pali-ku, and Lolo. And it would seem
as if the Tahitians and Nuuhivans had perhaps the same origin,
for their genealogies agree with these.

NOTES TO CHAPTER I.

(*Naau, literally bowels, is the word used for heart or moral nature.
To commit to memory was hoopaa naau.)

(1) Sect. 10. Kumu-lipo, origin in darkness, chaos. Ripo-ripo is
a Polynesian word meaning vortex, abyss. In Hawaiian, with a change
of the Maori and Tahitian r~to /, it was applied to the blackness of the
deep sea. Origin by Kumu-lipo may by a little stretch of imagination be
regarded as implying the nebular hypothesis.

(2) Sect. 10. Pali-kn meant literally vertical precipice. There is
in the phrase a tacit allusion to a riving of the mountains by earthquake—
cataclysmal theory of cosmogony. “Pali-ku na mauna” is an expression
used in a pule.
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(3) Sect. 10. Lolo, brains in modern Hawaiian parlance; more an<
ciently perhaps it meant the oily meat of the cocoanut prepared for mak-
ing scented oil. (See Maori Comp. Dict., Tregear.)

I have taken the liberty to omit the article o, which Mr. Malo had
mistakenly incorporated with the word, thus leaving only the bare sub-
stantive,

(4) Sect. 10. Pu-anue; Mr. S. Percy Smith kindly suggests, Pu,
stem, root, origin. A4nue, the rainbow. Cf. Samoan account of the
origin of mankind from the Fue-sa, or sacred vine, which developed
worms (iloilo), from which came mankind.

(5) Sect. 10. Ka-po-hihi: The branching out or darting forth of
p0, 1. e., night or chaos. Po was one of the cosmic formative forces of
Polynesia. Hihi: to branch forth or spread out, as a growing vine.
Po-hi-hi-hi means obscure, puzzling, mysterious. In Maori, Tahitian and
Marquesan /ihi means a sunbeam, a ray of the sun. N. B. The cosmo-
goity of Southern Polynesia also included Kore, void or nothingness, as
one of the primal cosmic forces. (See Kore, Maori Comp. Dict., Tregear.)

CHAPTER II.
FORMATION OF THE LAND.

(Cosmogony.)

1. It is very surprising to hear how contradictory are the
accounts given by the ancients of the origin of the land here
in Hawaii.

2. It is in their genealogies (moo-ku-auhan) that we shall
sec the disagreement of their ideas in this regard.

3. In the moo-kuauhau, or genealogy named Pu-anue, it is
said that the earth and the heavens were begotten (hanau maoli
mai.)

4. It was Kumukumu-ke-kaa who gave birth to them, her
husband being Paia-a-ka-lani. Another genealogy declares that
Ka-mai-eli gave birth to the foundations of the earth (mole o ka
honua), the father being Kumu-honua.

5. In the genealogy of Wakea it is said that Papa gave birth
to these Islands. Another account has it that this group of
islands were not begotten, but really made by the hands of Wakea
himself.

.
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6. We now perceive their error. If the women in that an-
cient time gave birth to countries then indeed would they do so
in these days; and if at that time they were made by the hands
of Wakea, doubtless the same thing would be done now.

7. In the genealogy called Kumu-lipo it is said that the land
grew up of itself, not that it was begotten, nor that it was made
by hand.

8. DPerhaps this is the true account and these Hawaiian islands
did grow up of themselves, and after that human beings ap-
peared on them. Perhaps this is the best solution of the mis-
taken views held by the ancients; who knows?

9. In these days certain learned men have searched into and
studied up the origin of the Hawaiian Islands, but whether their
views are correct no one can say, because they are but specu-
lations.

10. These scientists from other lands have advanced a theory
and expressed the opinion that there was probably no land here
in ancient times, only ocean; and they think tnat the Islands rose
up out of the ocean as a result of voleanic action.

11 Their reasons for this opinion are that certain islands are
known which have risen up out of the ocean and which present
features similar to Hawaii nei. Again a sure indication is that
the soil of these Islands is wholly volcanic. All the islands of this
ocean are volcanic, and the rocks, unlike those of the continents,
have been melted in fire. Such are their speculations and their
reasoning.

12. The rocks of this country are entirely of volcanic origin.
Most of the volcanoes are now extinct, but in past ages there were
volcanoes on Maui and on all the Islands. * For this reason it is
believed that these Islands were thrown up from beneath the
ocean. This view may not be entirely correct; it is only a spec-
ulation. :

13. It is possible, however, that there has always been land
here from the beginning, but we cannot be sure because the tra-
ditions of the ancients are utterly unreliable and astray in their
vagaries.

NOTE TQ CHAPTER IL -

(1) Sect. 4. Paia-a-ka-lani: Paia was a Maori goddess, daughter of
Rangi and Papa, sister of Tane, Tu, Tanga-loa and Rongo.

#
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CHAPTER IIL

THE ORIGIN OF THE PRIMITIVE INITABITANTS OF HAWAII NEIL

1. In Hawaiian ancestral genealogies it is said that the earliest
inhabitants of these Islands were the progenitors of all the Ha-
waiian people.

2. In the genealogy called Kumu-lipo it is said that the first
human being was a woman named La’ila’s and that her ancestors
and parents were of the night (he po wale no), that she was the
progenitor of the (Hawaiidn) race.

3. The husband of this La'ila’s was named Ke-alit-wahi-lani
(the king who opens heaven) ; but it is not stated who were the
parents of Ke-alit--wahi-lani, only that he was from the
heavens; that he looked down and beheld a beautiful woman,
La'ila’t, dwelling in Lalawaia; that he came down and took her to
wife, and from the union of these two was begotten one of the an-
cestors of this race.

4. And after La’ila’i and her company it is again stated in the
genealogy called Lolo that the first native Hawaiian (kanaka)
was a man named Kahiko. His ancestry and parentage are given,
but without defining their character; it is only said he was a
human being (kanaka).

5. Kupulanakehai was the name of Kahiko’s wife; they begot
Lihauula and Wakea. Wakea had a wife named Haumea, who
was the same as Papa. In the genealogy called Pali-ku it is said
that the parents and ancestors of Haumea the wife of Wakea
were pali, i. ¢., precipices. With her the race of men was definitely
established.

6. These are the only people spoken of in the Hawaiian gen-
ealogies; they are therefore presumably the earliest progenitors
of the Hawaiian race. It is not stated that they were born here
in Hawaii. Probably all of these persons named were born in
foreign lands, while their genealogies were preserved here in
Hawalii.

7. One reason for thinking so is that the countries where
these people lived are given by name and no places in Hawaii are
called by the same names. La’ila’i and Ke-alii-wahi-lani lived in
Lalowaia ; Kahiko and Kupu-lana-ke-hau lived in Kamawae-lua-
lani: Wakea and Papa lived in Lolo-i-mehani

.
.
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8. There is another fact mentioned in the genealogies, to-wit:
that when Wakea and Papa were divorced from each other,
Papa went away and dwelt in Nuu-meha-lani.2 There is no place
here in Hawaii called Nuu-meha-lani. The probability is that
these names belong to some foreign country.

NOTES TO CHAPTER IIT.
(1) Sect. 7. Lolo-i-mehani: Te Mehani in Raiatea was the Tahitian
Hades.

(2) Sect. 8. Nuu-meha-lani; undoubtedly the same as Nuu-mea-lani.

CHAPTER IV.

OF THE GENERATIONS DESCENDED FROM WAKEA.

1. It is said that from Wakea down to the death of Haumea
there were six generations, and that these generations all lived
in Lolo-i-mehani ; but it is not stated that they lived in any other
place; nor is it stated that they came here to Hawaii to live.

2. Following these six generations of men came nineteen
generations, one of which, it is supposed, migrated hither and
lived here in Hawaii, because it is stated that a man named
Kapawa, of the twentieth generation, was born in Kukaniloko, in
Waialua, on Oahu.

3. It is clearly established that from Kapawa down to the
present time generations of men continued to be born here in
Hawaii; but it is not stated that people came to this country from
Lolo-i-mehani; nor is it stated who they were that first came and
settled here in Hawaii; nor that they came in canoes, waa; nor at
what time they arrived here in Hawaii.

4. It is thought that this people came from lands near Tahiti
and from Tahiti itself, because the ancient Hawaiians at an early
date mentioned the name of Tahiti in their meles, prayers, and
legends.

5. I will mention some of the geographical names given in
meles:  Kahiki-honua-kele,' Anana-i-malu,® Holani,> Hawa-ii,
Nuu-hiwa; in legends or kaaos, Upolu, Wawau, Kukapuaiku,
Kuaihelani; in prayers, Uliuli, Melemele, Polapola, Hachae,
Maokuululu, Hanakalauai.
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6. Perhaps these names belong to lands in Tahiti. Where,
indeed, are they? Very likely our ancestors sojourned in these
lands before they came hither to Hawaii.

7. Perhaps because of their affection for Tahiti and Hawati
they applied the name Kahiki--nui to a district of Maui, and
named this group (pae-aina) Hawaii. If not that, possibly the
names of the first men to settle on these shores were Hawaii,
Maui, Oahu, Kauai, and at their death the islands were called
by their names.

8. The following is one way by which knowledge regarding
Tahiti actually did reach these shores: We are informed (hy
historical tradition) that two men named Paao and Maknua-
kaumana, with a company of others, voyaged hither, observing
the stars as a compass; and that Paao remained in Kohala, while
Makua-kaumana returned to Tahiti.

9. Paao arrived at Hawaii during the reign of Lono-ka-wai,*
the king of Hawaii. He (Lono-ka-wai) was the sixteenth in that
line of kings, succeeding Kapawa.

10. Paao continued to live in Kohala until the kings of Hawaii
became degraded and corrupted (hewa); then he sailed away
to Tahiti to fetch a king from thence. Pili® (Kaaiea) was that
king and he became one in Hawaii’s line of kings (papa alii).

11. It is thought that Kapua in Kona was the point of Paao’s
departure, whence he sailed away in his canoe ; but 1t is not stated
what kind of a canoe it was. In his voyage to Hawaii, Pili was
accompanied by Paao and Makua-kaumana and others. The
canoes (probably two coupled together as a double canoe—Trans-
lator) were named Ka-nalo-a-mu-ia. We have no information
as to whether these canoes were of the kind called Pahi.

12. Tradition has it that on his voyage to this country Pili
was accompanied by two schools of fish, one of opelu and another
of aku, and when the wind kicked up a sea, the aku would
frisk and the opelu would assemble together, as a result of which
the ocean would entirely calm down. In this way Pili and his
company were enabled to voyage till they reached Hawaii. On
this account the opelu and the akwu were subject to a tabu in
ancient times. After his arrival at Hawaii; Pili was established

*
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as king over the land, and his name was one of the ancestors in
Hawaii’s line of kings.

13. There is also a tradition of a man named Moikeha, who
came to this country from Tahiti in the reign of Kalapana, king
of Hawaii.

14. After his arrival Moikeha went to Kauai to live and took
to wife a woman of that island named Hinauulua, by whom he
had a son, to whom he gave the name Kila.

15. When Kila was grown up he in turn sailed on an expe-
dition to Tahiti, taking his departure, it is said, from the west-
ern point of Kahoolawe, for which reason that cape is to this day
called Ke-ala-i-kahiki (the route to Tahiti).

16. Kila arrived in safety at Tahiti and on his return
to these shores brought back with him Laa-mai-kahiki” On the
arrival of Laa was introduced the use of the kaekecke® drum.
An impetus was given at the same time to the use of sinnet in
canoe lashing (aha hoa waa), together with improvements in the
plaited ornamental knots or lashings, called lanalana. The names
I have mentioned are to be numbered among the ancestors of
Hawaiian kings and people, and such was the knowledge and
information obtained from Tahiti in ancient times, and by such
means as | have described was it received.

17. The Hawaiians are thought to be of one race with the
people of Tahiti and the Islands adjacent to it. The reason for
this belief is that the people closely resemble each other in their
physical features, language, genealogies, traditions (and leg-
ends), as well as in (the names of) their deities. It is thought
that very likely they came to Hawaii in small detachments.

19. It seems probable that this was the case from the fact
that in Tahiti they have large canoes called pahi; and it seems
likely that its possession enabled them to make their long voyages
to Hawaii. The ancients are said to have been skilled also in
observing the stars, which served them as a mariner’s compass
in directing their course,

20. The very earliest and most primitive canoes of the Ha-
waiians were not termed pahi, nor yet were they called moku
(ships) ; the ancients called them waa.
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21. It has been said, however, that this race of people came
from the lewa,’® the firmament, the atmosphere; from the wind-
ward or back of the island (kua o ka moku).

22. The meaning of these expressions is that they came from
a foreign land, that is the region of air, and the front of that land
is at the back of these islands.

23. Perhaps this was a people forced to flee hither by war,
or driven in this direction by bad winds and storms. Perhaps by
the expression lewa, or regions of air, Asia is referred to; perhaps
this expression refers to islands they visited on their way hither;
so that on their arrival they declared they came from the back
(the windward) of these islands.

24. Perhaps this race of peodple was derived from the Israel-
ites, because we know that certain customs of the Israelites were
practiced here in Hawaii.

25. Circumcision, places of refuge, tabus (and ceremonies of
purification) relating to dead bodies and their burial, tabus and
restrictions pertaining to a flowing woman, and the tabu that
secluded a woman as defiled during the seven days after child-
birth—all these customs were formerly practiced by the people
of Hawaii.

26. Perhaps these people are those spoken of in the Word of
God as “the lost sheep of the House of Israel,” because on in-
spection we clearly see that the people of Asia are just like the
inhabitants of these islands, of Tahiti and the lands adjacent.

NOTES TO CHAPTER IV.

(1) Sect. 5. Kahiki-honua-kele: In Hawaiian the root kele is pari
of the word kele-kele meaning muddy, miry, or fat, greasy. In Tonga
the: meaning also is muddy. It is a word applied to the soil.

(2) Sect. 5. Anana-i-malu: Mr. S. P. Smith suggests that Anana is
the same as ngangana, an ancient name for some part of Hawa-iki raro,
or the Fiji and Samoan groups.

(3) Sect. 5. Holani: It is suggested that this is the same as Herangi,
the Maori name for a place believed to be in Malaysia.

(4). According to the ULU GENEALOGY, given by Fornander,
“The Polynesian Race,” Vol. I, p. 101, Lana-ka-wai is the seventeenth
name after Hele-i-pawa. It seems probable, as implied by Fornander,
loc. cit, Vol. II, p. 21, that Hele-i-pawa and Ka-pawa were the same per-
son; also that Lama-ka-wai is an erroneous orthography for Lono-ka-

+
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wai. Granting these emendations, the problem of reconciling the tangled
skein of Hawailian genealogies is made a little easier.)

(5) Sect. 10. Pili (Kaaiea): Pili is an ancient Samoan name.

(6) Pahiis the Tahitianor Paumotuan for boat, ship, or cance. In
Mangarevan pahi means ship.)

(7.) Laa was a son of Moikeha who had remained in Tahiti.

(8.) The harckeeke was a carved, hollow log, covered with shark-
skin at one end and used as a drum to accompany the hula.)

(0.) Lanalena is the name applied to the lashing that bound the amo
or float to the curved cross-pieces of the canoe’s outrigger. These lash-
ings were often highly ornamental. One of them was called pa’u-o-luukia,
a very decorative affair, said to have been so styled from the corset, or
woven contrivance, by which Moikeha’s paramour, the beautiful Luukia,
defended herself against the assaultd of her lover, when she had become
alienated from him. Aha is used %Jbstantively to mean sinnet, or the
lashing of a canoe made from sinnet, Lanalana is not used substantively
to 1nean sinnet.

(10.) According to Wm, Wyatt Gill the Mangaians represent all ships
as breaking through from the sky. This expression is in strict accordance
with the cosmogony of the time, that the earth was a plain, the sky a
dome, and the horizon a solid wall—kukulu—on which the heavens
resied.

CHAPTER V.

NAMES GIVEN TOIDIRECTIONS OR THE POINTS OF THE COMPASS.

1 The ancients named directicns or the points of the compass
from the course of the sun. The point where the sun rose was
called kukulu ¥ hikina, and where the sun set was called kukulu
komohana.

2. If a man faces towards the sunset his left hand will poiat
to the south, kukulu hema, his right to the north kukulu akau.
These namesiapply only to the heavens (lani), not? to the land or
island (mokupuni).

3. These points were named differently when regard was had
to the borders or coasts (@oao) of an island. If a man lived on
the western side of an island the direction of sun-rising was termed
wka, and the direction of sun-setting kai, so termed because he had
to ascend a height in going inland, uka, and descend to a lower
level in going to the sea, kai?

h
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4. Again, north, kukuln akau, is also spoken of as luna, or
i-luna, up and south is spoken of as lalo. down, the reason being
that that quarter of the heavens, north, when the (prevailing)
wind blows is spoken of as up, and the southern quarter, towards
which it blows, is spoken of as down.

5. As to the heavens, they are called the solid above, ke paa
iluna,* the parts attached to the earth are termed ka paa ilalo, the
solid below ; the space between the heavens and the earth is some-
times termd ka lewa, the space in which things hang or swing.
Another name is ka hookui, ® the point of juncture, and another
still is ka halawai,?® i. e., the meeting.

6. To a man living on the coast of an island the names applied
to the points of compass, or direction, varied according to the side
of the island on which he lived.

7. If he lived on the eastern side of the island he spoke of the
west as uka, the east as kai. This was when he lived on the side
looking east. For the same reason he would term South akai, be-
cause his right hand pointed in that direction, and north he would
term fenia® 1. e., left, because his left hand pointed that way.

9. In the same way by one living on the southern exposure of
an island, facing squarely to the south, the east would be called
hema, left, akawu, the west.

10. So also to one living on the northern face of an island the
names applied to the points of compass are correspondingly all
changed about. :

11. Here is another style of naming the east: from the coming
of the sun it is called the sun arrived, ka-la-hiki, and the place of
the sun’s setting is called ka-la-kau, the sun lodged. Accordingly
they had the expression mai ka la hiki a ka la kau from the sun
arrived to the sun lodged; or they said mai kela paa a keia paa,’
from that solid to this solid.

12. These terms applied only to the borders, or coasts, of an
1sland, not to the points of the heavens, for it was a saying “O Ha-
waii ka la hiki, o Kauai ka la kau,” Hawaii is the sun arrived,
Kauai is the sun lodged. The north of the islands was spoken
of as “that solid,” kela paa, and the south of the group as “this
solid,” keia paa. It was in this sense they used the expression
““from that firmament—or solid—to this firmament.” '

2
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13. According to another way of speaking of directions
(kukuli), the circle of the horizon ‘encompassing the earth at the
borders of the ocean, where the sea meets the base of the heavens,
kumu lani, this circle was termed kukulu o ka honua, the compass
of the earth.

14. The border of the sky where it meets the ocean-horizon is
termed the kuknlu-o-ka-lani, the walls of heaven.

15. The circle or zone of the earth’s surface, whether sea or
land, which the eye traverses in looking to the horizon is called
Kahikimoe.

16. The circle of the sky which bends upwards from the hor-
izon is Kahiki-ku ; above Kahiki-ku is a zone called Kahiki-ke-
papa-nui; and above that is Kahiki-ke-papa-lani; and directly over
head is Kahiki-kapui-holani-ke-kiuina.

17. The space directly beneath the heavens is called lewa-lani;
beneath that, where the birds fly, is called lewa-nuu; beneath that
is lewa-lani-lewva; and beneath that, the space in which a man’s
body would swing were he suspended from a tree, with his feet
clear of the earth, was termed lewa-hoomakua. By such a termi-
nology as this did the ancients designate direction.

(1) Sect. 1. Kukulyu was a wall or'vertical erection, such as was
supposed to stand at the limits of the horizon and support the dome of
hecaven. flikine is the contracted formi of hiki ama coming, appearing.
Komohana is the contracted form of komo and hana, which latter is rep-
resesited in modern Hawaiian by ana, the present participial ending.

(3) Sect. 3. The explanation ziven of this terminology is a
complete begging of the question, and is no explanation at all.

(4) Sect. 5. Ka paa iluna is literally the upper firmament, taking
this word in its original and proper meaning.

(6) Sect. 5. Ka halawai. This last expression is probably applied
to the horizon, the line where the walls of heaven join the plain of the
carth.

(2) Sect. 2. I think Malo is mistaken in this statement. The terms
Mikina, or kukulu-hikina, komohana, etc., as designating FEast, West,
North, South, were of general application, on sea and on land; whereas,
the expressions #ka and kai, with their prefixes ma and i, making makai
and ikai, manka and iuka, etc., had sole reference to position on or ten-
dency towards land or sea, towards or away from the centre of the island.
The primitive and generic meaning of the word uka, judging from its uses
in the Southern languages, was that of stickiness, solidity, standing
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ground. Where a man’s feet stood on solid ground was uka. Nowhere
1 the world more than in the Pacific could the distinction between terra
firma and the continent of waters that surrounded it be of greater im-
portance, and the necessity for nicely and definitely distinguishing it in
language be more urgent. The makers of the Hawaiian tongue and speech
well understood their own needs.

(5) Sect.5. Hookuiis undoubtedly that part of the vault of heaven,
the zenith, where the sweeping curves of heaven’s arches meet; the hala-
wai was probably the line of junction between the kukulu, walls or pillars
on which rested the celestial dome, and the plane of the earth. The use
of these two terms is illustrated in the following:

PULE HOOLA

Na Au-makua mai ka la hiki a ka la kau,
Mai ka hoo-kui a ka halawaz!
Na Au-makua ia ka-hine-kua, ia ka-hina-alo,
Ila kaa-akau 1 ka lani,
5 O kiha i ka lans,
Owe ¢ ka lani,
Nunulu i ka lant,
Kaholo i ka lani,
Eia ka pulapula a oukou, o Mahoe.
10 E malama oukow iaia., etc., etc.

Ye ancestral deities from the rising to the setting of the sun!
From the zenith to the horizon!
Ye ancestral deities who stand at our back and at our front!
Ye gods who stand at our right hand!
5 A breathing in the heavens,
An utterance in the heavens,
A clear, ringing voice in the heavens,
A voice reverberating in the heavens!
Here comes your child, Mahoe.
10 Safeguard him! etc., etc.

(7) Sect. 11. Mai kela paa a keia paa, literally from one firmament
to another firmament, direction in a vertical line. N

T¢should be remarked that the Hawaiian of today is utterly and en-
tirely unacquainted with these terms. He may have heard them used by
his grandmother, or some wise person, but not one in a thousand can ex-
plain their use or meaning.

(8) Secct. 8. There certainly has been no such confusion in the use
of these terms among the Hawaiians of the present generation as to lead
one to think that David Malo’s statements are not mistaken. The Hawai-
ians, as a race of navigators from their earliest traditional recollection,
are now and must have been eminently clear-headed in all that concerned
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matters of direction. I do not believe their terminology of direction was
quite so confused as would appear from Malo’s statements. The Hawai-
ian, in tommon with other Polynesians, was alive to the importance of
marking the right-handed and left-handed direction of things relative to
himself, and it is easy to believe that for temporary and supplemental
purposes he might for the moment indicate a northerly direction by refer-
ence to his left side, but that it was more than a temporary, or incidental
use I do not credit. It is true that his term for North was Akau, the
same as was used to express the right; but it must be observed that in
designating the points of the compass they coupled with the Hema, or
Akau, the word kukulu.

7

CHAPTER VI

TERMS USED TO DESIGNATE SPACE ABOVE AND BELOW.

1. The ancients applied the following names to the divisions of
space above us. The space immediately above one’s head when
standing erect is spoken of as luna-ae; above that luna-aku; above
that luna-loa-aku,; above that luna-lilo-aku; above that [una-lilo-
loa; and above that, in the firmament where the clouds float, is
luna-o-ke-ao; and above that were three divisions called respect- "
wvely ke-ao-ulu, ka-lani-uli and ka-lani-paa, the solid heavens.

2. Ka-lani-paa is that region in the heavens which seems so re-
mote when oné looks up into the sky. The ancients imagined that
in it was situated the track along which the sun travelled until it
set beneath the ocean, then turning back in its course below till it
climbed up again at the east. The orbits of the moon and the stars
also were thought to be in the same region with that of the sun,
but the earth was supposed to be solid and motionless.

3. The clouds, which are objects of importance in the sky, were
named from their color or appearance. A black cloud was termed
eleele, if blue-black it was called wliuli, if glossy black hiwahiwa,
or polo-hiwa. Another name for such a cloud was panopano.

4. A white cloud was called keokeo, or kea. If a cloud had a
greenish<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>