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Introduction to the Eighth Edition

Nearly 50 years has passed since Corliss Lamont wrote
Humanism as a PhilosophyHe was steadfast in his fdith
that “this world is all and enough.” He admitted that it
would be comforting to contemplate some heavenly home as
he advanced in age, even delighting in his little joke that in
moments of great good fortune his mother was still influenc-
ing his life and watching over him. But it was a sentimental
tie to days gone by, much like the emotional tug of the
Christmas carols that he loved to sing though he disagreed
intellectually with the lyrics.

Corliss Lamont slipped away peacefully in his own gar-
den overlooking the Hudson River in April of 1995 at age
93.

He was forever an optimist no matter how dismal the
outlook. He believed fervently that reason and compassion
and concern for his fellow humans would prevail. He loved
to cite instances of progress and enlightenment and longed to
believe that Humanist-generated activities were making an
impact on the world around us. Corliss Lamont was ever an
activist promoting civil liberties and the right to dissent.
You would find him writing or attending demonstrations

* Research for my doctoral dissertation on the Humanist faith
brought me to consult with Corliss Lamont, who corroborated my
insistence that the word “faith” is a perfectly good Humanist ex-
pression not to be usurped by any supernatural concepts. Faith re-
fers to a fundamental oanitment to that which a person regards
as of ultimate value. It is an attitude rather than a belief. It is a
commitment of the heart to one’s most significant beliefs and is
therefore humanity’s safeguard against indifference. The differ-
ence between Humanist faith and others is often not faith itself,
but the particular beliefs in which it is expressed. —B. E.
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protesting U. S. military involvement in Central America or
the Persian Gulf, and waving a banner championing the right
of Cuba to survive. He worked toward normalizing our rela-
tionship with Cuba, visiting and encouraging Fidel Castro in
1993.

In these recent years some earth-shaking events have
taken place. One of them was the end of the Cold War be-
tween the U. S. and the Soviet Union, strangely leaving
those persons who had long promoted friendship between the
two countries still unforgiven for their “un-American activi-
ties"—among them, Corliss Lamont. He deplored the artifi-
cially induced anti-Communist hysteria which still prevails
in the U. S., shaping our foreign policy and eroding our own
democracy. Corliss Lamont was intrigued with the concept
of a planned economy guaranteeing full employment and
equitable access to health care and education, and in the in-
terest of human dignity wanted to see the “great experiment”
succeed.

But if Socialism has failed, what of Capitalism? Capital-
ism fails to honor its own workers, fails to nurture the new
generation and the powerless, fails to protect and safeguard
our one and only human habitat, and creates without con-
science death-machines to sell to the fearful.

The ideal of valuing people over profits is a long-range
wisdom which will re-invent itself as governments try to deal
with the societal problems emanating from the almighty
profit motive.

Corliss Lamont wrote of the so-called Moral Majority in
1990 describing their hatred of Humanism. The bad news is
that the situation has not improved. In 1996 they might bet-
ter be called the Radical Religious Right. They still de-
nounce Humanism; they are still a powerful influence in
Congress and the schools; and they still pretend to have in-
vented “family values.” They still misunderstand and fear
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the efforts of organizations such as the Sex Information and
Education Council of the U. S. (SIECUS), which helps peo-
ple to make responsible choices regarding their own sexual-
ity. Outraged fundamentalists are blaming SIECUS for cor-
rupting our school children, and are bombarding the SIECUS
office with postcards cursing them to burn in hell for their
wickedness (and sending copies of the postcards to Con-
gress). And Congress is busy these days dismantling 30
years of progressive social programs. What a pity they're
not targeting the CIA or the Pentagon.

There is also a myopic move in Congress to withhold our
dues of more than a billion dollars owed to the United Na-
tions; to withdraw from the U. N. altogether; and to require it
to leave U. S. soil by the year 2000. How backward and
isolationist at a time when U. Nepce-making and peace-
keeping efforts are needed more than ever.

The Cold War may be over, but hot wars and hatred still
rage with ever new instances of tribal, ethnic, and religious
barbarism.

Corliss Lamont believed passionately that it was within
our power to create peace on earth. He pointed out the need
for human solutions to human problems, reminding that Hu-
manists have nowhere else to go.

Just ruling out a supernatural connection which favors
one group of people over another makes clear our common
plight. Except for zealots who would sacrifice themselves,
each human being is primarily concerned with the survival
and well-being of loved ones and self. Zealots seem to have
some celestial or nationalistic escape-hatch which allows
them to bail out while the rest of us are stuck with the com-
plex task of learning to work together trying to solve earth’s
problems.

How Corliss Lamont would cheer us on for getting it to-
gether and cleaning up the shameful mess we've made on
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this earth. He'd give us the old Harvard “fight, fight, fight
for the good and the right” urging us to take responsibility.

A step in the right direction—one that would have been
especially pleasing to him—is the worldwide communica-
tions superhighway, a forum for amassing, cataloging, and
disseminating the whole of human knowledge, of science
and technology, of philosophy, of history and the arts. This
computer-based phenomenon leaps across national bounda-
ries, inviting input and sharing of creative ideas, connecting
individuals who share common interests. This has the po-
tential for empowering the people themselves to act with en-
lightened humane self-interest. With time and wisdom, all of
humankind may benefit.

Here is a little vignette regarding this Eighth Edition:
Knowing Corliss Lamont to be a strong champion of equality
of the sexes, we appealed to him for his approval of a gen-
der-free version offhe Philosophy of HumanismHe re-
sisted, saying, “Everyone knows thmanincludeswoman”

We read to him almost a whole chapter replacing all mascu-
line references witlvoman she womankindand so on. He
listened intently with furrowed brow, looking more grim than
usual, but his laughing eyes gave him away. With his cus-
tomary throat-clearing “hrumph,” which always preceded an
important statement, he gave us his gracious approval, thus:

“Well, it's not written in stone, you knowThe Philoso-
phy of Humanisnis intended to be a living document.” Yes,
thank you, dear Corliss; it will live forever!

BEVERLEY EARLES, PH.D.
Manhattan, Kansas

BETH K. LAMONT
New York, New York
May 1996
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It is appropriate for a philosophy that breaks the shackles
of oppressive orthodoxy to be written in a language that is
brave enough to shrug off these same shackles. In light of
this liberation, feminists and many Humanists have pointed
out the need for an eighth edition e Philosophy of Hu-
manism

Until late into the twentieth century standards for schol-
arly works have required the use of a form of English that
perpetuates a solely masculine orientation. This paternalistic
tradition is still staunchly defended even by some women
who otherwise consider themselves liberated, saying the
matter of language is trivial and that of course it is under-
stood that the worehanmeansvomanas well! To this as-
sertion we answer, NONSENSE! Language influences
thought. The wordnan brings to mind a male figure; the
word humanbrings to mind an assortment of figures. The
continuing struggles for equal rights and for social and eco-
nomic justice make perfectly clear that even our cherished
and exalted ideal about atien being created equal meant
white, male land-owners and no one else!

When one’s language consciousness has been raised,
there’s no going back to a previous innocence. Offensive
and arrogant terms leap off the page and assault the senses.
Likewise, when one’'s Humanist consciousness has been
raised, there’s no going back.

BETH K. LAMONT
New York City, 1992

* The original gender-free manuscript for the eighth edition was
prepared for use in a course on Humanism taught by Beverley
Earles at Mead Theological Seminary in 1992.
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Preface to the Seventh iiEdn

The Philosophy of Humanismas first published under
the title ofHumanism as a Philosophiy 1949. It was based
on a lecture course | was giving at Columbia University en-
titted “The Philosophy of Naturalistic Humanism.” Now at
eighty-eight | am pleased that this book is still being pub-
lished in a seventh edition in 1990, marking its forty-first
year. Of course, there has been a British edition, and edi-
tions have been published in the Korean, Norwegian, and
Spanish languages.The Philosophy of Humanisns re-
garded as the standard text on the subject in the United
States.

| first became interested in the Humanist movement in
the United States in the 30's after the publicatioikofman-
ist Manifesto lin 1933. That was an important and useful
document. But there was no book available giving a com-
plete summary of the philosophy of naturalistic Humanism.
So | decided to attempt such an account myself. The result
was quite worthwhile.

One indication of this was that Tim LaHaye, a leader of
the so-called Moral Majority, quoted from my book thirty-six
times in hisThe Battle for the Mindo show the horrors of
the Humanist viewpoint. As | said in my introduction
“Exposing the Moral Majority” in the sixth edition (1982) of
The Philosophy of Humanisra strong eaction was already
setting in against the Moral Majority. That reaction became
so convincing to the Reverend Jerry Falwell, founder and
chairman of the organization, that he officially dissolved it in
August 1989.

Meanwhile, the worldwide Humanist movement contin-
ues as a powerful force with a vital message.

CORLISSLAMONT
New York City, April 1990

Xii



Introduction to the Sixth Edition

EXPOSING THE MORAL MAJORITY

To a remarkable degree my life has been a series of bat-
tles, especially in the field of civil liberties. In 1981, during
my eightieth year, | was trying to retire and hoped to avoid
further conflicts of any kind. It was, then, much to my sur-
prise and contrary to my desires that | was suddenly drawn
into the socio-religious maelstrom stirred up by a new or-
ganization, the Moral Majority. This organization was
founded in 1979 by the Reverend Jerry Falwell, Tim La-
Haye, and other right-wing religious fanatics of the Baptist
faith. The Moral Majority proclaims that secular Humanism
and Humanists are at the root of virtually all evil in America
and the world at large. Humanism, in brief, is a philosophy
(or religion) the guiding principle of which is concentration
on the welfare, progress, and happiness of all humanity in
this one and only life.

In the Moral Majority’s assault on Humanism, | was
immediately concerned, being honorary president of the
American Humanist Association. | became motariately
involved after Tim LaHaye publishétthe Battle for the Mind
(1980), the “bible” of the Moral Majority, and reprinted in
his book no fewer than thirty-six passages ffbine Philoso-
phy of Humanisnmo demonstrate the horrors of that view-
point. He also relied upoRlumanist Manifestos andIl.

Like other leaders of the Moral Majority Mr. LaHaye im-
mensely exaggerates the influence of Humanism. He states:

“Most people today do not realize what Humanism really
is and how it is destroying our culture, families, country, and
one day, the entire world. Most of the evils in the world to-
day can be traced to Humanism, which has taken over our

Xii
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government, the United Nations, education, television and
most of the other influential things of life. | believe there is
yet time for us to defeat the Humanists and reverse the moral
decline in our country that has us on a collision course with
Sodom and Gomorrah.”

In a radio broadcast in August of 1981, evangelical Pas-
tor Leo Wine of Ashland, Oregon, enlarges on LaHaye’s
charges: “Humanists control America. America is supposed
to be a free country, but are we reallge® . . . Now the
Humanist organizations—ACLU [American Civil Liberties
Union] AHA [American Humanist Association]—control the
television, the radio, the newspapers, the Ford Foundation,
Rockefeller Foundation. and every department of our
country... Humanists Wl continue leading us toward the
chaos of the French Revolution. After all, it is the same
philosophy that destroyed France and paved the way for the
dictator Napoleon Bonaparte. This time the Humanists hope
to name their own dictator...."

As an active Humanist for almost fifty years, | am aston-
ished at the wild statements of LaHaye and Wine. Human-
ists have unfortunately remained a minority in the United
States. The American Humanist Association has never had
more than 6,000 members, and that number at present is ap-
proximately 3,000. The AHA has no more than half a hun-
dred small chapters throughout the country. Of course, there
is quite a large number of Humanists who do not belong to
the AHA, and multitudes more who do not realize they are
Humanists and probably do not even know the word. Our
philosophy (or religion) does wield considerable influence
throughout the civilized world; Humanists would indeed re-
joice if it possessed the powers ascribed to it by the Moral
Majority.

But LaHaye, Wine, Falwell, and their associates magnify
beyond all reason the control Humanism exerts. In my view
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the Moral Majority is a demagogic assembly of religious fa-
natics and, like demagogic politicians, needs a demonic
scapegoat to rally its followers and to provide a simple, one-
word solution for the serious problems disrupting America
and the world. The Moral Majority has chosen the social-
minded Humanists as its target and aims to destroy them.
This malicious campaign is not unlike the wild witchhunt
against Communism and alleged Communists in the heyday
of Senator Joseph McCarthy.

The historic roots of the Moral Majority are deftly de-
scribed in a stanza from Curt Sytsma’s satiric poem, “A
Humanist Manifesto”:

In every age, the bigot's rage
Requires another focus,
Another devil forced on stage
By hatred’s hocus-pocus:

The devil used to be the Jew
And then it was the witches;
And then it was the Negroes who
Were digging in the ditches.
The devil once was colored pink
And labeled communistic;

Now, all at once, in just a blink,
The devil’'s humanistic.

That paragon of humorists, Art Buchwald, in a column
entitled “Hunting Down the Secular Humanists,” writes:
“What makes them so dangerous is that secular Humanists
look just like you and me. Some of them could be your best
friends without you knowing that they are Humanists. They
could come into your house, play with your children, eat
your food and even watch football with you on television,
and you'd never know they have re@dtcher in the Rye
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Brave New WorldandHuckleberry Finn... No one is safe
until Congress sets up an Anti-Secular Humanism Commit-
tee to get at the rot. Witnesses have to be called, and they
have to name names.”

My first impulse was to laugh with Buchwald over the
mad antics of the Moral Majority. On reflection, however, |
realized that Humanists and Americans in general must take
the Moral Majority seriously. Its president, Jerry Falwell,
says it receives contributions of onsllion dollars a week.
Falwell's “Old-Time Gospel Hour” is broadcast every Satur-
day and Sunday morning on 389 television and 450 radio
stations nationwide. And it is reliably estimated that the
electronic evangelical broadcasters own over 1,400 radio and
television stations, with programming that reacha8ions
of listeners a week.

One of the chief accusations against the Humanists made
by LaHaye and other Moral Majority leaders is that they are
“amoral’ and are among those destroying the “traditional
family and moral values on which our nation was built.”
The Moral Majority, in its ignorant attacks on the philosophy
(or religion) of Humanism, makes no mention of the far-
reaching moral values that Humanists uphold.

The supreme ethical aim of Humanism is, in fact, the
this-earthly well-being of all humankind, with reliance on the
methods of reason and science, democracy and love. Hu-
manism incorporates the sound principles of other philoso-
phies or religions. Thus, although it regards as poetic myth
the supernatural aspects of Christianity, it incorporates much
of the Judeo-Christian ethic as set forth in the Old and New
Testaments. In America and the world at large we need
nothing so much as firm allegiance to such precepts of the
Ten Commandments as “Thou shalt not steal,” “Thou shalt
not kill,” and “Thou shalt not bear false witness.” We can-
not stress too much the cardinal importance of plain, old-
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fashioned honesty in every walk of life.

The New Testament gospels have much to offer the gen-
erous and humane ethics of Humanism. Jesus spoke out re-
peatedly on behalf of broad Humanist ideals such as social
equality, the interconnectedness of all humankind, azcte
on earth. Some of his teachings, caim them those pre-
sented in the Sermon on the Mount, possess an ethical im-
port that will always be an inspiration to Humanists and ev-
eryone else. And what could be more Humanistic than
Christ’'s statements: “Ye shall know the truth, and the truth
shall make you #e” and “| am come that they might have
life and that they might have it more abundantly”? The ethi-
cal imperative of Humanism is compassionate concern for all
of our fellow human beings.

It is contrary to the truth and completely unfounded for
the Moral Majority to continue to condemn Humanism as
“amoral” and “the most dangerous religion in the world.” It
mistakes certain moral advances approved by Humanists for
the equivalent of moral breakdown. The Moral Majority’s
own morality is absolutistic in that it believes it alone pos-
sesses God's truth, and that there is no room for the discus-
sion or dissent which is the essence of democracy. This self-
righteous Moral Majority—which we are happy to know is
actually a minority—greatly needs to improve its own moral
values, as evident in its crude and false denunciations of or-
ganizations and individuals.

Let us remember that the Humanist philosophy, rejecting
supernaturalism and seeking fulfillment in the here and now
of this world, has a long and honored tradition in the West,
to which philosophers, poets, writers, artists, and religious
prophets have all contributed. That tradition started with
Democritus and Aristotle in ancient Greece, continued with
Lucretius in ancient Rome, was submerged during the Dark
Ages, and revived by the undaunted Dutch philosopher, Spi-
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noza, in the seventeenth century. In the eighteenth century
philosophers of the French Enlightenment, among them
Diderot and Voltaire, carried on the Humanist tradition. It
reached a peak in the twentieth century in the vaioos
work of John Dewey, America’s greatest philosopher, and in
the thought-provoking writings of Bertrand Russell, Britain's
leading philosopher. Most of these thinkers have been clas-
sified as Naturalists, but Naturalism is practically synony-
mous with Humanism.

The Moral Majority condemns all liberals and curiously
singles out the American Civil Liberties Union for special
censure, repeatedly and absurdly labeling this invaluable or-
ganization “a Communist front.” In his book Tim LaHaye
asserts: “The most effective organization for destroying laws,
morals, and traditional rights of Americans has been the
ACLU. Founded in 1920, it is the legal arm of the Humanist
movement....” Of course, this is utteonsense. LaHaye
goes on to say that among the founders of the ACLU were
William Z. Foster, former head of the U. S. Communist
Party, John C. Bennett, president emeritus of Union Theo-
logical Seminary, John Dewey, and myself. These citations
are all untrue; they are brought in by the author to smear the
ACLU as a radical organization. LaHaye’s scholarship is a
joke.

In the same vein, when in July of 1981 | had a radio de-
bate in New York City with the Reverend Dan C. Fore,
chairman of the New York State Moral Majority, he claimed
that the ACLU “was founded by Communists.” In an inter-
view in New Yorkmagazine, Fore claimed he could prove
the Communist front charge: “I have books full of documen-
tation. There have been thousands of citations of Commu-
nist activity on the part of the American Civil Liberties Un-
ion.” When asked where he found this information, Fore
replied: “I got it from one of the world's best research or-
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ganizations—the John Birch Society.” Offering theac-
tionary group as a factual source is sufficient in itself to dis-
prove Fore’s allegations. To tell the truth, Fore does not un-
derstand the meaning of the Bill of Rights and civil liberties;
he thinks that because the ACLU saimes has rightly de-
fended the civil liberties of Communists, it must therefore be
a Communist front. The ACLU would defend the civil lib-
erties of the Moral Majority itself if called upon.

Pastor Wine attacks the ACLU from another angle: “No
wonder we encounter so many bizarre sex crimes against
mankind. Who is to blame? The Humanist controllers of the
American Civil Liberties Union and their Humanist partners
in moral crime: the judges who were appointed by the Hu-
manist politicians. Many community surveys indicate that
most Americans are opposed to pornography, yet it still
haunts us. Why? The Humanists have decreed it so.”
Statements of this kind, like so many other Moral Majority
attacks on the ACLU and on Humanism, are so far-fetched
as to be self-refuting.

The American Civil Liberties Union has been hitting
back. Its president, Norman Dorsen, brilliant professor of
law at New York University, ties the Moral Majority in with
other New Right organizations such as the Eagle Forum, the
Christian Broadcasting Network, the Council for National
Policy, and the Heritage Foundation. He states: “These new
groups are on the march and growing stronger every day.
Their agenda is clear and frightening. They mean to capture
the power of government and use it to establish a nightmare
of religious and political orthodoxy. Their kind of
‘patriotism’ violates every principle of liberty that underlies
the American system of government. It is intolerant. It
stands against the First Amendment guarantee of the separa-
tion of church and state. It threatens academic freedom.
And it denies to whole groups of people equal protection of
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the laws.... In fact, the new evangelicals are a radical and
anti-Bill-of-Rights movement.... And conservatives as well
as liberals should stand up against them.”

Professor Dorsen also stresses another point: the alarm-
ing book censorship that is on the rise throughout the United
States. That censorship has been initiated by members of the
Moral Majority and other right-wing organizations, and aims
to eliminate from public libraries and public schools books
that are considered Humanistic or allegedly go too far in dis-
cussing sexual relationsThe New York Timesf May 17,
1981, printed a masterly article by Dena Kleiman on how
anti-Humanist parents pressure librarians and teachers to re-
move all literature that has a Humanist taint. As Miss Klei-
man states: “Through brochures, films and pamphlets dis-
tributed at parents’ meetings, these parents are being told
that Humanism ‘brainwashes’ students to accept suicide,
abortion and euthanasia....” Typical pamphlet titles are
“Parental Guide to Combat the Religion of Humanism in
Schools,” “Anti-God Humanists Are Conditioning Our Chil-
dren,” and “Is Humanism Molesting Your Child?”

Regarding the censorship of books, Judith Krug, Director
of the Office for Intellectual Freedom of the American Li-
brary Association, asserts: “We have been running at a level
of 300 reported incidents of censorship” a year. She then
adds: “In the last school year (1980-81) that number in-
creased three-fold to between 900 and 1,000 incidents.” In a
letter toThe New York TimeSept. 16, 1981) Theodore K.
Rabb, Professor of History at Princeton University, shows
how hidden censorship takes place. He alleges that fear of
the Moral Majority and its allies “is sufficiently strong to
prevent the writers of history texts—the example | know
best—from making statements and interpretations that the
vast majority of historians considers unexceptionable. With
hundreds of thousands of classroom adoptions dependent on
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even a single phrase that the so-called ‘right’ may deem ob-
jectionable, publishers quail before the demands of ideol-
ogy.”

The Moral Majority is particularly concerned over the
present state of education in America’s public schools. Thus
Jerry Falwell asserts that “the liberals and Humanists are
slowly ‘sneaking in’ perverted and antimoral sex-education
materials among public school systems.” He and his asso-
ciates oppose the United States Supreme Court rulings in the
sixties outlawing government-sponsored prayer in public
schools. And they themselves wish to eliminate the so-
called “open” classroom where students ask questions and
are asked their opinions, because such procedures “deny ab-
solute right and wrong.” In an editorial dated May 20, 1981,
entitled “Armored in Ignorace”, The New York Timestated

that Moral Majoritarians “propose to clad all children in the
armor of unknowing” and went on to quoteeacher in Pi-
ano, Texas: “Is there anything controversial in this lesson
plan? If there is, | won't use it. | won't use things where a
kid has to make a judgment.” “Of course not,” commented
The Times “That teacher might beofind guilty of trying to
educate.”

Although the Moral Majority contends that it does not
endorse political candidates, its propaganda was a major
factor in the November 1980 election defeat of liberal United
States Senate stalwarts Birch Bayh, John Culver, Frank
Church, and George McGovern. LaHaye pleads: “It is time
that 175 million or more pro-Americans in this country go to
the polls and vote out of office the 600 Humanists whose
socialistic viewpoints misrepresent them.” The Moral Ma-
jority frankly seeks to establish @hristian United States
Government, aChristian Bill of Rights, and aChristian
America, thus disregarding our traditional cultural and reli-
gious pluralism and reducing to second rank non-Christian
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sects such as Ethical Culture, Buddhism, Islam, Taoism, and
most important of all, Judaism. Dan Fore takes the position
that unless Jews accept Christ as the messiah, thiegliw

go to helll And he also avows that his intimate friend, God,

is an “ultraconservative.”

Indirectly the Moral Majority and associated religious
groups of the “new right” continually violate our basic con-
stitutional principle of the separation of church and state by
using “the muscle of religion toward political ends,” to quote
Republican Senator Barry Goldwater of Arizona. In Sep-
tember 1981, this venerable conservative surprisingly blasted
the Moral Majority and its allies on the Senate floor. He
warned: “The religious factions that are growing in our land
are not using their religious clout with wisdom. They are
trying to force government leaders into following their posi-
tions 100 percent. And I'm frankly sick and tired of the
political preachers across thisuntry telling me as a citizen
that if | want to be a moral person, | must believe in ‘A, ‘B,
‘C,” and ‘D.” Just who do they think they are? And from
where do they presume to claim the right to dictate their
moral beliefs to me? And | am even more angry as a legisla-
tor who must endure the threats of every religious group who
thinks it has some God-granted right to control my vote on
every roll call in the Senate.”

| never thought the day would come when | would be a
partner of Barry Goldwater! But | welcome him now as a
valued associate in the battle against the Moral Majority.

Goldwater listed among the ranks of the Moral Majority
Republican Senators Jesse Helms and John P. East of North
Carolina and Jeremiah Denton of Alabama. It was Senator
Denton, Chairman of the Senate Subcommittee on Security
and Terrorism, who in his 1980 election campaign proposed
a federal law requiring the death penalty for adultery. Such a
statute, copying the cruelty of Islamic law in Iran, could
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decimate the population of the United States—a good ex-
ample of the terror Denton’s subcommittee is supposed to
exposel!

In his book Tim LaHaye, as | have pointed out, refers to
600 key Humanists as having “socialistic viewpoints.” This
is one of the regular Moral Majority patterns of misrepresen-
tation. Neither the philosophy of Humanism nor the Ameri-
can Humanist Association advocates socialism, or recom-
mends any particular economic system. The AHA welcomes
as members capitalists, Republicans, Democrats, Socialists,
Communists, teachers, students, trade unionistghbealy
and everybody who agrees with its fundamental principles.
Yet the Moral Majoritarians keep repeating that Humanists
love Socialism.

Then there is the matter of abortion. The Moral Majority
whips itself into a frenzy in its opposition to all those, and
especially Humanists, who support the legal right to abor-
tion. The Humanist position is that abortion should ordinar-
ily be permitted during the first three months of pregnancy,
as the United States Supreme Court ruled seven to two in
1973. Humanists believe that women should have control of
their own bodies and that abortion is a justified method of
holding down the overpopulation that threatens the world.
But Jerry Falwell declares that since the Supreme Court de-
cision “more than six million unborn babies have been le-
gally murdered in America. This exceeds the number of
Jews killed in the Holocaust of Hitler's Germany.”

At an open meeting Dan Fore said that abortion is mur-
der and “if a woman Kkills a child, she is a murderess.”
Asked by someone, “Then she should be executed?” Fore
dodged the question and replied he wasn’t sure, since abor-
tion was technically legal, but he would study the matter.
Moral Majority leaders like to call Humanists “murderers.”

When President Reagan nominated for the Supreme
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Court the first woman in its history, Judge Sandra Day
O’Connor of Arizona, the Moral Majority and its supporters
were among the most vociferous opponents of her Senate
confirmation because, they insisteddge O’Connor had not
disapproved of legalized abortion. Falwell labeled the nomi-
nation a “disaster.” The Senate unanimously confirmed her
appointment in September 1981.

It is not surprising that the Moral Majority, together with
other right-to-life groups, is backing adoption by Congress of
the Human Life Statute (HLS) which would outlaw abortion
throughout the United States on the ground that human life
and a human person come into being at the moment of con-
ception. Legal experts are of the opinion that such a law
would be unconstitutionaldzause it violates a decision of
the Supreme Court. The Moral Majority is also pressuring
Congress to pass by theaessary two-thirds vote legislation
authorizing the states to act on a Human Life Amendment
(HLA) to the Constitution. This would likewise ban abor-
tion.

The Moral Majority professes to support equal rights for
women. But it has vigorously opposed the Equal Rights
Amendment, which LaHaye calls “the Equal Wrongs
Amendment,” and has been pivotal in blocking passage of
ERA in at least fifteen states. At the same time the Moral
Majority speaks vehemently against any intelligent sex edu-
cation in public schools and particularly condemns the excel-
lent Sex Information and Education Council of the U. S.
(SIECUS), with special hostility toward Dr. Mary S. Calder-
one, its tireless president and guiding light. The Moral Ma-
jority also damns the effective Planned Parenthood organiza-
tion as being anti-family, though its main purpose is to im-
prove the family. Actress Katharine Hepburn personally
signed an appeal by the Planned Parenthood Federation in its
campaign exposing the Moral Majority and its allies.
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On the question of the origin of humankind, the Moral
Majority insists on a literal interpretation of the Bible and the
Book of Genesis, and so upholds six-day “creationism” by
an almighty God in opposition to the Darwinian concept of
evolution accepted by Humanists as the true scientific an-
swer. The Moral Majority insists that creationism should be
presented on a par with evolution in educational institutions.
An action was filed in California to force public schools to
include creationism in their curriculum. Although the Cali-
fornia plaintiffs lost their case, Arkansas soon thereafter
passed a law directing equal time for “scientific creationism”
in its public schools. The ACLU Foundation won a suit
against the State of Arkansas by plaintiffs who claim this
statute violated the First Amendment principle of separation
between church and state.

The Foundation is challenging a similar creationism law
in Louisiana. The religious fundamentalists have attempted,
without siccess, to have thirteen other states adopt the same
sort of statute.

Speakers for the Moral Majority insist that all Humanists
are pernicious atheists, although Humanists have more and
more tended to call themselves nontheists or agnostics. Hu-
manists find no adequate proof of a supernatural God func-
tioning upon this earth and guiding the humaoerto a di-
vine destiny; but the immensity of the universe makes them
cautious about absolutely denying the existence of a God
among the billions of galaxies billions of light years away,
and all containing billions of stars, many of which might
have planets where some form of life could have developed.
It is impossible, for instance, for either Christians or Human-
ists to discover exactly what is happening throughout the
vast Milky Way, which has some 400 billion stars, including
our own sun. The nearest star to our solar system is 4.27
light-years or 25 trillion miles away, while several galaxies
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are ten billion light-years distant. Humanists are awe-struck
by the fathomless mystery of the origin, size, and destiny of
the whole mighty cosmos.

One of the Moral Majority’s most serious errors is its
militaristic nationalism and support of President Reagan’s
massive and needless increase in America’s defense budget,
for which President Carter had already allotted $142 billion
for 1980. Reagan is adding tens of billions of dollars per
year and has proposed an escalating schedule totaling almost
$1.5 trillion for the next five years. The Pentagon will spend
much of the money constructing new and deadlier nuclear
weapons, such as the notorious MX missile and the neutron
bomb. These huge overkill expenditures will not only spur
the arms race with the Soviet Union to ever more dangerous
extremes, but will greatly stimulate inflation in the United
States, thus crippling our economy and paradoxically weak-
ening instead of strengthening our defenses. As General
Alton Slay, chief of Air Force procurement, has warned, we
cannot “maintain our position as a first-rate military power
with a second-rate industrial base.”

In this essay | have not tried to cover every aspect of the
Moral Majority’s program. But | believe my analysis shows
well enough that this group is a na@e to intellectual free-
dom and to many good causes, that it thinks it is in posses-
sion of the absolute truth and represents the highest form of
Christianity. To me these arrogant people are the lowest
type of Christians and are dishonoring a great religion. They
are dishonest, dogmatic, intolerant, and belligerent in their
international policies. Jesus Christ would not have liked
these self-appointed promoters of his faith.

In the academic world, President A. Bartlett Giamatti of
Yale University assumed leadership in denouncing the Moral
Majority and its allies in an address on August 31, 1981, to
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Yale’s entering freshman class. After summarizing the true
nature of a liberal education, he declared: “A self-proclaimed
‘Moral Majority’ and its satellite or client groups, cunning in
the use of a native blend of old intimidation and new tech-
nology, threaten the values | have named. Angry at change,
rigid in the application of chauvinistic slogans, absolutistic in
morality, they threaten through political pressure or public
denunciation whoever dares to disagree with their authoritar-
ian positions. Using television, direct mail and economic
boycott, they would sweep before them anyone who holds a
different opinion.... These voices of coercion speak out not
for liberty but for license, the license to divide in the name of
patriotism, the license to deny in the name of Christianity.
And they have licensed a new meanness of spirit in our land,
a resurgent bigotry."New York TimesSeptember 1, 1981.)

A month later, another college president, himself a
Catholic, Thomas S. Healy of Georgetown University, en-
larged upon President Giamatti’'s remarks when he compared
the Moral Majority with the Ku Klux Klan. He asserted that
“whether hatred comes wrapped in white sheets or the
Scripture, it is still a denial of man and his works. America
is in a rancorous mood these days. These moods have found
different names: Nativism, Know-Nothingism, America
First, the Ku Klux Klan, McCarthyism. Now we have the
new righteousness and its prophet, the Moral Majority.”

| believe that these two definitive statements by univer-
sity presidents, as well as Senator Goldwater's speech, indi-
cate that a strongeaction has set in against the Moral Ma-
jority, as it finally did against Senator Joseph McCarthy and
his paranoid campaign against alleged Communists and sub-
versives in the fifties. As Republican Senator Alphonse
D’Amato of New York has said regarding the Moral Majori-
tarians, “I think the more they pontificate, the more foolish
they seem. ...and eventually a tide of revulsion will overtake
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them.”

Humanists have come to think that the Moral Majority’s
“crazy crusade,” as Charles Krauthammer terms iTle
New Republichas strengthened their cause by giving wide
and unpecedentegublicity to Humanism. The offices of
the American Humanist Association and its affiliates have
been deluged by letters and phone calls asking for informa-
tion about the Humanist viewpoint. There has also been a
recent striking increase in new members for the AHA.
Magazines, newspapers, radio and television—in fact, the
entire mass media—have been full of discussions about the
philosophy or religion of Humanism. It has become a theme
familiar for the first time to a large majority of the American
people. So we can say that the vicious attacks of the Moral
Majority have probably boomeranged to the advantage of
Humanism.

In this sixth edition ofThe Philosophy of Humanisnh,
have added in the Appendix an important documigaman-
ist Manifesto I, published in 1973 byrhe Humanist(see
page 316) and originally signed by 118 philosophers and
other intellectuals. Almost two thousand names were later
added to the list of signatoriellanifesto llexpands and up-
datesManifesto | It was edited by Professor Paul Kurtz,
then editor ofThe Humanistand Edwin H. Wilson, editor
emeritus ofThe Humanist.

In writing this new Introduction, | wish to acknowledge
especially Tim LaHaye’'She Battle for the Mindor giving
me insight into the viewpoints of the Moral Majority. | also
thank the Center for Defense Information and the Planned
Parenthood Federation for valuable assistance. Above all, |
am indebted to my assistant, Mrs. Joyce Rose, for her patient
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and efficient work on the revision of the entire volume.

CORLISSLAMONT

New York City
January 1982



Foreword to the Fifth Edition

When Francis Bacon wrote hisovum Organumhe at-
tempted to formulate a new synthesis of human knowledge.
He pointed the way out of the darkness of the Mediterranean
into the broader waters of the Atlantic. He urged individuals
to depart from scholasticism and “pursue science in order
that the human estate may be enhanced.” The direction was
away from supernaturalism to naturalism, from concern with
the next world to the life that now is, from revelation and
magic to science and reason.

As the power of the Spanish and lItalian churchmen in
Vatican Council Il has shown, the influence of the Middle
Ages lingers. We are still only at the beginning of the new
synthesis. But around the earth, thought and belief are astir
and converge on an explicit global philosophy. It is present
with us, operative in the mainstream of culture. Whatever
they profess, rulers and others in vital decision-making or
creative positions act on its implicit premises. It is accurate
to call this new synthesis evolutionary or naturalistic Human-
ism. On the one hand it builds on the scientific spirit and
method,accepting the natural and verifiable findings of sci-
ence as a far more stable foundation for faith and conduct
than supernatural and unverifiable revelation ever could. On
the other hand, the new synthesis accepts the ethical ideal of
concern forall humans it embraces the democratic faith in
the worth of the individual and seeks the welfare of all hu-
manity.

This modern Humanism needs to be made explicit, to be
spelled out in a philosophy whose ethics extend beyond na-
tional boundaries. No one has yet enunciated the principles
of this emerging philosophy as comprehensively as has Dr.
Corliss Lamont inThe Philosophy of Humanismin desig-

XXX



FORWARD TO THE FIFTH EDITION XXXi

nating the trends and personalities that have contributed to
the development of this Humanism, Dr. Lamont is conserva-
tive, claiming only those persons and events which can, on
the record, clearly be seen to have accepted and helped de-
velop the general spirit and tenets of Humanism as he out-
lines it.

It is a curious fact that no other American author has
published a comparable over-all history and systematic
statement of the principles of Humanism. Yet there are
many Humanists among universigachers and professional
philosophers in the United States. Most Humanist writings
have dealt either with prophecies of change to come, or with
specific applications of Humanism to particular human
problems. Perhaps the hour has not yet struck for recogni-
tion by humanity of its own true beliefs. Pre-scientific and
outmoded professions of belief, undergirded by vast endow-
ments, linger to receive lip service while we act on an
emerging philosophy whose beginnings are all around us as
contributing trends.

“Religious Humanists” who have arrived at the philoso-
phy through the critical study of the materials of religion and
the effort to meet the needs of their people in terms of to-
day’s orientation are of increasing influence in both the lib-
eral and traditional churches. Neo-orthodoxy was launched
as a last-ditch attempt to turn us back from preoccupation
with human well-being in this world to their supposed eternal
salvation. But now the erosions of modern thought are
causing a retreat from Neo-orthodoxy and causing a renewal
of the social gospel. In the wake of peace and civil rights ef-
forts, churches and their doctrines are to a degree becoming
instruments of social action.

Humanistic psychologists such as Erich Fromm and
A. H. Maslow offer the churches a way to save face. Reli-
gious experience, state the humanistic psychologists, is pos-
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sible within a naturalized and humanized setting. Eventually
the churches that have so desperately fought Humanism may
try to say that it is what they meant all the time.

The Philosophy of Humanisimas always rewarded re-
reading. That is especially true of this fifth edition, which
has undergone extensive editing with updating and amplify-
ing on the basis of changing experience. British Humanists
have praised the clarity of style of this book. The author,
both by diligent study and by active organization participa-
tion, has been in a favorable position to keep fully abreast of
developments. He has been a member of the Boards of the
American Humanist Association and the International Hu-
manist and Ethical Union. He has lectured widely on Hu-
manism. Hence he has confronted the practical problems of
organizing that which is almost unorganizable. The strength
of Humanism is still in its richly diverse diffusion in society,
as was recognized by the World Council of Churches over a
decade ago when it called scientific Humanism “one of the
leading rivals of the Christian hope.” The Humanism to
which they referred was and is operative in the assumptions
of creative workers in many activities such as science, edu-
cation, social work, liberal religion, art, and government.
Dr. Lamont gives us the philosophy of something which is
still largely unorganized and yet is very large in influence.

In the meanwhile, without closing doors to new devel-
opments, Corliss Lamont is on solid ground in tracing the
reality of an ethical and scientific Humanism as a philoso-
phy. And he shows that Humanism involves far more than
the negation of supernaturalism. It requires an affirmative
philosophy such as is presented in this volume, translated
into a life devoted to one’s own improvement and the service
of all humankind.

The still inadequately explored dimension of Humanism
is that in which the Humanist goes beyond reason into areas
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of experience where emotion and imagination—under the
discipline of reason and science, of course—will yield a
quickened sense of the beauty, richness, and worth of life.
People cling to the idea of God so tenaciously precisely be-
cause they feel that it ties the loose ends of fact and experi-
ence together and gives life meanin@he Philosophy of
Humanismdemonstrates that belief in a supernatural God, or
any God, is not necessary to furnish that unity and signifi-
cance for the human quest. Artists, poets, dramatists, musi-
cians, and especially psychologists can help us in the dis-
covery of new meanings in this added dimension. All theo-
logical problems are perhaps but a pre-scientific version of
psychological problems.

As the new synthesis develops integrally with the
achievement of a shared world at peace,illta@me into its
own. Humans must first be liberated from many fears: the
fears inherited with the dark sanctions of the priests—hell
and its lake of fire; the fear of nuclear holocaust; the loss of
identity in the sheer bigness of a confused humanity. Later,
perhaps, ecstasy and jubilation will return to human living in
a setting more honest, more dependable, more enduring than
that offered in the revelation imagined by theologians who
lacked the discipline of scientific method and the faith of
human beings in themselves.

Edwin H. Wilson
Executive Director

American Humanist Association, 1949-1961
Former Editor The Humanist
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This book is a philosopher’s testament. In it | have tried
to describe in clear and simple terms the fully rounded phi-
losophy of life known as naturalistic Humanism. In its fun-
damentals Humanism goes back at least as far as Athens of
the fifth centuryBCE [Before the Common Era] and the great
Age of Pericles. With Materialism and Naturalism, Dualism
and Idealism, it stands out as one of the major systematic
philosophies in the history of civilization. And it expresses a
significant viewpoint which no intellectually alert person of
the twentieth century can afford to overlook.

In my treatment of this viewpoint | have aimed at con-
ciseness and have written what is essentially an introduction
to the Humanist philosophy. Accordingly, | have discussed
only briefly or have omitted entirely the details of some
philosophic problems that in a longer work would merit ex-
tended consideration. For example, though | am well aware
of the profound influence of social and economic factors
upon philosophy, | have sketched in but little of that back-
ground.

This study, first published in 1949 under the tileman-
ism as a Philosophyconstitutes an expansion and revision
of a lecture course that | gave on “The Philosophy of Natu-
ralistic Humanism” at Columbia University from 1946 to
1959. Students in this course made many helpful criticisms
of my book over the years. | have also profited from com-
ments expressed in reviews, letters, and conversations. All
of these opinions | have borne in mind while revising the
book from start to finish for this fifth edition.

One of the most interesting criticisms dceived was
contained in a letter about this volume from George Santa-
yana. Mr. Santayana wrote that he was glad to know | was

XXXV
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as much of a materialist and naturalist as he, and then added:
“*Humanism’ has this moral defect in my opinion, that it
seems to make all mankind an authority and a compulsory
object of affection for every individual. | see no reason for
that. The limits of the society that we find congenial and
desirable is determined by our own condition, not by the ex-
tent of it in the world. This is doubtless the point in which |
depart most from your view and from modern feeling gen-
erally. Democracy is very well when it is natural, not
forced. But the natural virtue of each age, place and person
is what a good democracy would secure—not uniformity.”

I am not sure how far Mr. Santayana and | actually disa-
greed concerning the points that he mentioned. Certainly |
had no intention of making “all mankind a compulsory object
of affection” for anyone; I, too, would have democracy come
as a natural and notfarceddevelopment. | would also de-
cry the establishment of uniformity. But these opinions are
not inconsistent with urging that a general pattern of interna-
tional peace and of democratic procedures would further the
welfare of humankind.

Where Santayana and | really differed, as two talks with
him at Rome in the summer of 1950 clearly brought out, is
that he was no social reformer and no crusader, even for his
own philosophy. He cared little whether his conception of
the truth or someone else’s prevailed in the world. Now |
care a great deal. | do want to see fundamental Humanist
and naturalist features of Santayana’s work win out over su-
pernaturalism. Without being dogmatic or intolerant about it,
| wish to see the philosophy of Humanism steadily increase
in influence. In the spacious mansions of philosophy there is
room, | believe, for both my own crusading type of tem-
perament and the retiring, above-the-battle kind represented
by George Santayana, so brilliant and productive in his rela-
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tive isolation during the last twenty-five years of his fife.

In the writing and various revisions of this book, as in
most other aspects of my life, my indebtedness to fellow
philosophers, editorial assistants, and others approaches in-
finity. Greatly as | have profited from the wisdom and coun-
sel of these many individuals, | have throughout this study
given my own version of the much-debated concept of Hu-
manism.

A major reason for the republication of this book after
four editions and the passage of sixteen years is that the
Humanist movement is steadily growing, so that there is an
increasing need of over-all summaries of naturalistic Human-
ism. | hope that this fresh presentation may help to serve as
an antidote to some of the irrational tendencies of the present
era.

The Humanist synthesis that | offer is by its very nature
an unfinished and undogmatic philosophy which is certain to
be improved upon by future generations. And | expect and
welcome disagreement with my formulations by both Hu-
manists and non-Humanists.

CORLISSLAMONT

New York City
January 1965

* For a further discussion of Santayana, see pp. 50-51.
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CHAPTER |

The Meaning of Humanism

1. THE IMPORTANCE OF PHILOSOPHY

Since the earliest days of philosophic reflection in ancient
times in both East and West thinkers of depth and acumen
have advanced the simple proposition that the chief end of
human life is to work for the happiness of humans upon this
earth and within the confines of the Nature that is our home.
This philosophy of enjoying, developing, and making avail-
able to everyone the abundant material, cultural, and spiritual
goods of this natural world is profound in its implications,
yet easy to understand and congenial to common sense. This
human-centered theory of life has remained relatively un-
heeded during long periods of history. While it has gone un-
der a variety of names, it is a philosophy that | believe is
most accurately designatedtsmanism

Humanism as a philosophy has ever competed with other
philosophic viewpoints for the allegiance of human beings.
But however far-reaching its disagreements with rival phi-
losophies of the past and present, Humanism at least agrees
with them on the importance of philosophy as such. That im-
portance stems from the perennial need of human beings to
find significance in their lives, to integrate their personalities
around some clear, consistent, and compelling view of exis-
tence, and to seek definite and reliable methods in the solu-
tion of their problems. Philosophy brings clarity and meaning
into the careers of individuals, nations, and civilizations.

As Aristotle once remarked, we each adhere to a philoso-

3
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phy whether we are aware of it or not. All adult human be-
ings conduct their liveaccording to some general pattern of
behavior that is more or less conscious, more or less consis-
tent, more or less adequate, to cope with the everyday affairs
and inevitable crises of the human scene. This guiding pat-
tern in the life of individualss their philosophy, even though

it be implicit in their actions rather than explicit in their
minds; an “inarticulate major premise,” as Justice Oliver
Wendell Holmes put it. Such is the strength of tradition that
we have always tended to accept the particular piplog or
religion prevailing in the group into which we were born. In
any case, human beings, primitive or civilized, educated or
uneducated, plodding or brilliant, simply cannot escape from
philosophy. Philosophy is everybody’s business.

As a developed study and discipline, philosophy has for
its purpose the analysis and clarification of human aims and
actions, problems and ideals. It brings into the light of intel-
ligence the half-conscious, half-expressed gropings of indi-
viduals and of groups. leaches us to say what we mean and
to mean what we say. It is the tenacious attempt of reasoning
persons to think through the most fundamental issues of life,
to reach reasoned conclusions on first and last things, to
suggest worthwhile goals that can command the loyalty of
individuals and groups. Philosophy as criticism boldly ana-
lyzes and brings before the supreme court of the mind pre-
vailing human values, ideas, and institutions. Though it often
succeeds in recoiing apparently conflicting viewpoints,
“the mission of philosophy,” as Professor Morris Cohen has
said, “is to bring a sword as well as peace.” This means that
philosophers have the obligation of opening up the closed
guestions of the past, of exposing fanaticism and folly, of
raising provocative issues where none were seen before.

Philosophy as synthesis attempts to work out a correct and
integrated view of the universe, of human nature, of society,
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and of the chief values individuals should seek. This is an
immense and unique task. It was Plato’s ambitious claim that
“the philosopher is the spectator of all time and all exis-
tence.” This statement is true, though | hasten to add that the
philosopher should not be merely a spectator. Plato’s obser-
vation makes plain that the philosophic enterprise covers, in
its own particular way, practically the whole range of human
thought and activity. In order to attain a reasoned interpreta-
tion of Nature and human beings, the philosopher must in-
quire into the major branches of the natural sciences, such as
chemistry, astronomy, and biology, and likewise of the so-
cial sciences, such as history, economics, and politics.
Moreover, one must study carefully the realms of religion
and art and literature, and cast a discerning eye over the day-
to-day preoccupations and common-sense attitudes of the
average person.

Of course, philosophers need not (and hardly can) know
all that these different fields have to offer; their function is to
draw forth the data and principles that are particularly rele-
vant to their questions, their broad generalizations, and their
audacious syntheses. They constantly weave back and forth
between fact and theory, scientific law and farf§ cosmic
speculation, always trying to be objective in their conclu-
sions and faithful to the method of reason. The philosopher,
to take over a thought from Matthew Arnold, is one who
makes the determined and continued effort to see life stead-
ily and see it whole. Or, in the words of Professor F. C. S.
Schiller of Oxford, the philosopher is one who learns “how
to fit together into a significant picture the bits of a great
world jigsaw puzzle.”

The history of thought records many different philosophic
systems that have had a great appeal in their day. We can
see now that some of these systems were primarily artistic
creations on the part of thinkers who let themselves be car-
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ried away by their imaginations or who obviously overem-

phasized some limited aspect of existence. System-building
philosophers only too often have mistaken their daring and
original inspirations for a reliable representation of reality, or

have sought to reconcile the irreconcilable, or have treated
their particular philosophies, grounded in a certain age and
culture, as the complete and final word on the nature of
things.

For these reasons there has been some justifiable reaction
against philosophic “systems.” And contemporary philoso-
phers have tended to confine themselves to certain circum-
scribed problems and areas rather than striking out boldly
toward a comprehensive world-view Weltanschauungy et
they cannot really escape from the responsibility of endeav-
oring to provide a systematic answer concerning the main is-
sues in philosophy, however unfinished and tentative their
conclusions may be. Over-specialization within the field of
philosophy is a convenient way of avoiding major contro-
versial questions.

Though the vast extent of human knowledge in this twen-
tieth century renders present philosophical pursuits a good
deal more complicated than in the time of Plato and Aris-
totle, nonetheless the very growth of knowledge in the mod-
ern era gives us a considerable advantage. Likewise current-
day philosophers are able to acquire valuable background
and perspective from an analysis of the strengths and weak-
nesses of numerous past philosophies. In the West the philo-
sophic tradition goes back some 2,500 years to the ancient
Greeks; in the East it is of about equal length if we take the
teachings of Confucius in China andid@lha in India as our
starting points. During these twenty-five centuries a vital
core of philosophic wisdom has been gradualgumulat-
ing.

Despite constant talk that philosophy as a separate field of
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investigation has become outmoded and unnecessary, | can-
not imagine a time when it witease to play a significant
role in human affairs. True enough, certain branches of
knowledge once within the province of philosophy, such as
psychology, government, and sociology, have developed into
sciences on their own account. But philosophgzétl the
way for these disciplines. And whatever subfields break
away from it in the future, philosophy will always retain the
important function of providing a critique of fundamental
concepts and values and of offering to thoughtful persons an
intellectually valid, over-all view of life and death, the indi-
vidual and society, mind and matter, the universe and des-
tiny.

That very compartmentalizing of knowledge that has so
stimulated the progress of modern science makes philosophy
perhaps more essential now than ever before. Philosophers
are our experts in integration; they form a general staff for
coping with the increasing fragmentation of our culture. They
are liaison officers among the many different and often iso-
lated branches of knowledge; between the civilizations of the
past and the present; between the great, living systems of
belief that move the various nations of our day. Philosophers
are always reminding people of the interrelatedness of
things, always bringing together what has been artificially
torn apart and disunited. In short, in this age of growing
specialization it is more than ever the business of the phi-
losopher to specialize in generalization.

It is obvious from what | have said about the functions of
philosophy that it is very much concerned with fundamental
moral, social, and political issues. The great tradition in phi-
losophy, stemming from Plato and his most notable book,
The Republichas always paid marked attention to the defi-
nition of the good and the road to its attainment by individu-
als and groups. The problem of the good has become increas-
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ingly complex in modern times, with a resulting obligation
on the part of philosophers to think of the good society in
terms of populous nations and indeed the entire world.

A number of the traditional philosophic positions concern-
ing the nature of the universe and of humankind constitute in
their very essence disguised apologias for or ideological es-
capes from existing conditions. Thus the discerning intellect
will discover that certain abstruse philosophic issues, which
at first glance may seem far removed from everyday life,
have deep and definite roots in economic and social tensions.
Philosophy is not above the battle, but directly or indirectly
is affected by and reactgon the fortunes of manifold indi-
viduals and social groups engaged in earning a living, repro-
ducing the species, establishing governments, fighting wars,
making peace, and pursuing happiness.

There can be no doubt that if a philosophy of life is to
fulfill its proper role, it must be a philosophy of living, a
philosophy to live by, a philosophy of action. Philosophy at
its best is not simply an interpretation or explanation of
things. It is also a dynamic enterprise that aims to stimulate
people in the direction of those ends and values that are su-
premely worthwhile and desirable; to bring us closer to those
standards of truth and methods of truth-seeking that are most
reliable. All this implies the working out of effective meth-
ods for the application of tried and tested philosophic wis-
dom. Hence philosophy has the task, not only of attaining
the truth, but also of showing how that truth can become op-
erative in the affairs of human beings, of helping to bridge
the age-long gap between thinkers and doers, between theory
and practice. Philosophy could well recommend as a univer-
sal motto Henri Bergson’s striking epigranfct as men of
thought;think as men of action.”

The old phrase “taking things philosophically” has come
to have a connotation of acquiescence and defeatism that
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Humanists cannot possibhccept. As Professor Ralph Bar-
ton Perry of Harvard remarked, philosophers who emphasize
“the cult of resignation...have made philosophy the opium of
the intelligentsia.”

Philosophy’s constant involvement in the issues that mean
most to us and in the defense of truth is dramatically brought
out in the career of Socrates. Just as in the Western tradition
the great martyr-death in religion was that of Jesus, so in
philosophy it was that of Socrates. And just as the New
Testament tells in simple and beautiful language the unfor-
gettable story of Jesus, so tbgalogues of Plato perma-
nently enshrine the memory of Socrates. The powers that
were in ancient Athens accused Socrates of corrupting the
minds of youth by raising too many thought-provoking ques-
tions and giving those questions unorthodox answers. Rather
than remain silent or compromise, Socrates defied the
authorities and drank the hemlock. “The unexamined life is
not worth living,” said Socrates in his final remarks to the
judges, as recounted in tigology “I would rather die,” he
continued, “having spoken after my manner, than speak in
your manner and live. The difficulty, my friends, is not to
avoid death, but to avoid unrighteousness.... No evil can
happen to a good man, either in his life or after deéth.”

Then and there, in the year 388g, Socrates once and for
all established a moral imperative for philosophers: that no
matter what the personal consequences, it is necessary for
them to exercise their freedom of speech and stand firm for
what they consider the truth and the right. Indeed, no one has
a philosophy worthy of the name or has achieved full stature
as a human being unless that person is willing to lay down
his or her life for those ultimate principles.

In addition to Socrates, there have been other outstanding
heroes in the philosophic pantheon, such as Giordano Bruno,
the Italian Pantheist, burned at the stake by the Catholic In-
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quisition in 1600, together with his books, after he refused to

recant; and Benedict Spinoza, a Dutch Jew of the seven-
teenth century, ostracized and excommunicated at an early
age by the Amsterdam Synagogue and hounded throughout
his life because of his opinions in philosophy.

But since philosophers are, after all, only human and are
subject to most of the same pressures as other persons, they
do not always demonstrate intellectual and moral courage of
the highest order. It is not surprising that some of them
should be intellectually timorous, out of touch with the ev-
eryday world, and fearful of becoming embroiled in those
deep-reaching disputes that are at the heart of the ppiias
quest. One familiar way of evading fundamental issues is to
throw around them an intricate net of unintelligible verbiage,
to redefine ordinary words in such an extraordinary manner
that utter confusion is the result. Another favorite method is
to assume an attitude of noble impartiality toward those re-
curring controversies that mean the most to ordinary people
or to turn aside every question of consequence by asking
another question in return. Yet it is precisely the business of
philosophers to do their best to give honest answers to hon-
est inquiries.

One of the chief troubles with philosophy has been that
most of the works on the subject have been wriktgmpro-
fessional philosopher®r professional philosophers or have
been addressed to an intellectual elite. There are of course
technical problems in philosophy, as in other spheres of
knowledge, that only specialists can understand and fruitfully
pursue, but there is no reason under the sun why the basic
ideas in this field should not be presented in a simple, con-
cise, and understandable fashion. Philosophy has always
been both in need of and susceptible to such humanization.
Again, Socrates, by making philosophy an absorbing and
exciting thing to the young men of Athens, set an excellent
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example that philosophers have rarely taken seriously
enough.

Socrates lived and taught in €&ice during dime of far-
reaching social turmoil and disintegration. This leads me to
say that important as philosophy always is, it assumes even
greater significance during periods of crisis. If philosophy is
worth anything, it should be able to bring to persons and na-
tions some measure of poise, steadfastness, and wisdom in
exactly such a tumultuous epoch of world history as that of
the twentieth century. A people without a clear and recog-
nized philosophy is likely to falter in a serious crisecéuse
it is confused about the central issues or has no supreme
loyalty for which it is willing to make supreme sacrifices.

America and all humankind continue to live through criti-
cal days. Philosophy should have as much to say on why the
human race, despite all its much-vaunted progremsyht
two devastating world wars within the space of thirty years,
and still faices the awful possiily of the Great Nuclear
War. Indubitably philosophers possess the right and duty to
pass some severe moral judgments on the modern age. And
their broad perspectives may well lead us to regard with a
good deal of skepticism the widespread prophecies about
civilization collapsing or coming to an end; or to realize that
if our civilization does perish, another and perhaps better one
may succeed it.

The fact is that the entire world is in want of a sound and
dynamic philosophy adequate to the spirit and needs of this
twentieth century; a generalized view of human life and all
existence that will give the peoples of every continent and
country a total and integrated perspective; a universal goal,
method, and hope that will lift us above our personal limita-
tions and provincial interests to a vision of the magnificent
possibilities of humanity as a whole. In my judgment the
philosophy best calculated to liberate the creative energies of



12 THE PHILOSOPHY OF HUMANISM

humankind and to serve as a common bond between the dif-
ferent peoples of the earth is that way of life most precisely
described as Humanism.

2. HUMANISM DEFINED

Humanism has had a long and notable career, with roots
reaching far back into the past and deep into the life of civi-
lizations supreme in their day. It has had eminent represen-
tatives in all the great nations of the world. As the American
historian Professor Edward P. Cheyney says, Humanism has
meant many things: “It may be the reasonable balance of life
that the early Humanists discovered in the Greeks; it may be
merely the study of the humanities or polite letters; it may be
the freedom from religiosity and the vivid interests in all
sides of life of a Queen Elizabeth or a Benjamin Franklin; it
may be the responsiveness to all human passions of a Shake-
speare or a Goethe; or it may be a philosophy of which man
is the center and sanction. It is in the last sense, elusive as it
is, that Humanism has had perhaps its greatest significance
since the sixteenth centun?”

It is with this last sense of Humanism that this book is
mainly concerned. And | shall endeavor to the best of my
ability to remove any elusiveness or ambiguity from this
meaning of the word. The philosophy of Humanism repre-
sents a specific and forthright view of the universe, the na-
ture of human beings, and the treatment of human problems.
The termHumanistfirst came into use in the early sixteenth
century to designate the writers and scholars of the European
Renaissance. Contemporary Humanism includes the most
enduring values of Renaissance Humanism, but in philo-
sophic scope and significance goes far beyond it.

To define twentieth-century humanism briefly, | would say
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that it is a philosophy of joyous service for the greater good
of all humanity in this natural world and advocating the
methods of reason, science, and democracy. While this
statement has many profound implications, it is not difficult
to grasp. Humanism in general is not a way of thinking
merely for professional philosophers, but is also a credo for
average men and women seeking to lead happy and useful
lives. It does not try to appeal to intellectuals by laying claim
to great originality, or to the multitude by promising the easy
fulfilment of human desires either upon this earth or in some
supernatural dream world. But Humanism does make room
for the various aspects of human nature. Though it looks
upon reason as the final arbiter of what is true and good and
beautiful, it insists that reason should fully recognize the
emotional side of human beings. Indeed, one of Humanism’s
main functions is to set free the emotions from cramping and
irrational restrictions.

Humanism is a many-faceted phibgdy, congenial to this
modern age, yet fully aware of the lessons of history and the
richness of the philosophic tradition. Its task is to organize
into a consistent and intelligible whole the chief elements of
philosophic truth and to make that synthesis a powerful force
and reality in the minds and actions of living persons. What,
then, are the basic principles of Humanism that define its
position and distinguish it from other philosophic view-
points? There are, as | see it, ten central propositions in the
Humanist philosophy:

First, Humanism believes in a naturalistic metaphysics or
attitude toward the universe that considers all forms of the
supernatural as myth; and that regards Nature as the totality
of being and as a constantly changing system of matter and
energy which exists independently of any mind or con-
sciousness.

Second, Humanism, drawing especially upon the laws and
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facts of science, believes that we human beings are an evo-
lutionary product of the Nature of which we are a part; that
the mind is indivisibly conjoined with the functioning of the
brain; and that as an inseparable unity of body and personal-
ity we can have no conscious survival after death.

Third, Humanism, having its ultimate faith in humankind,
believes that human beings possess the power or potentiality
of solving their own problems, through reliance primarily
upon reason and scientific method applied with courage and
vision.

Fourth, Humanism, in opposition to all theories of univer-
sal determinism, fatalism, or predestination, believes that
human beings, while conditioned by the past, possess genu-
ine freedom of creative choice and action, and are, within
certain objective limits, the shapers of their own destiny.

Fifth, Humanism believes in an ethics or morality that
grounds all human values in this-earthly experiences and re-
lationships and that holds as its highest goal the this-worldly
happiness, freedom, and progress—economic, cultural, and
ethical—of all humankind, irrespective of nation, race, or re-
ligion.

Sixth, Humanism believes that the individual attains the
good life by harmoniously combining personal satisfactions
and continuous self-development with significant work and
other activities that contribute to the welfare of the commu-
nity.

Seventh, Humanism believes in the widest possible devel-
opment of art and the awareness of beauty, including the ap-
preciation of Nature’'s loveliness and splendor, so that the
aesthetic experience may become a pervasive reality in the
lives of all people.

Eighth, Humanism believes in a far-reaching social pro-
gram that stands for the establishment throughout the world
of democracy, peace, and a high standard of living on the
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foundations of a flourishing economic order, both national
and international.

Ninth, Humanism believes in the complete social imple-
mentation of reason and scientific method; and thereby in
democratic procedures, and parliamentary government, with
full freedom of expression and civil liberties, throughout all
areas of economic, political, and cultural life.

Tenth, Humanism, in accordance with scientific moef
believes in the unending questioning of basic assumptions
and convictions, including its own. Humanism is not a new
dogma, but is a developing philosophy ever open to experi-
mental testing, newly discovered facts, and more rigorous
reasoning.

| think that these ten points embody Humanism in its most
acceptable modern form. This phibgdy can be more ex-
plicitly characterized as scientific Humanism, secular Hu-
manism, naturalistic Humanism, or democratic Humanism,
depending on the emphasis that one wishes to give. What-
ever it be called, Humanism is the viewpoint that people
have but one life to lead and should make the most of it in
terms of creative work and happiness; that human happiness
is its own justification and requires no sanction or support
from supernatural sources; that in any case the supernatural,
usually conceived of in the form of heavenly gods or immor-
tal heavens, does not exist; and that human beings, using
their own intelligence and cooperating liberally with one an-
other, can build an enduring citadel oégee and beauty
upon this earth.

It is true that no people has yet come near to establishing
the ideal society. Yet Humanism asserts that human reason
and human efforts are our best and, indeed, only hope; and
that our refusal to recognize this point is one of the chief
causes of our many human failures throughout history. The
Christian West has been confused and corrupted for almost
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2,000 years by the idea so succinctly expressed by St.
Augustine, “Cursed is everyone whoapes hishope in
man.”

In an era of continuing crisis and disintegration like that of
the twentieth century, we face the temptation of fleeing to
some compensatory realm of make-believe or supernatural
solace. Humanism stands uncompromisingly against this
tendency, which both expresses and encourages defeatism.
The Humanist philosophy persistently strives to remind us
that our only home is in this mundane world. There is no use
in our searching elsewhere for happiness and fulfillment, for
there is no place else to go. We human beings must find our
destiny and our promised land in the here and now, or not at
all. And Humanism is interested in a future life, not in the
sense of some fabulous paradise in the skies, but as the on-
going enjoyment of earthly existence by generation after
generation through eternities of time.

On the ethical and social side Humanism sets up service
to all humankind as the ultimate moral ideal. It holds that as
individuals we can find our own highest good in working for
the good of all, which of course includes ourselves and our
families. In this sophisticated and disillusioned era Human-
ism emphatically rejects, as psychologically naive and sci-
entifically unsound, the widespread notion that human beings
are moved merely by self-interest. It repudiates the constant
rationalization of brute egoism into pretentious schemes on
behalf of individuals or groups bent on self-aggrandizement.
It refuses to accept the reduction of human motivation to
economic terms, to sexual terms, to pleasure-seeking terms,
or to any one limited set of human desires. It insists on the
reality of genuine altruism as one of the moving forces in the
affairs of human beings.

Since we live during a time of nationalism run wild, of
terrible world wars, of hate and misunderstanding between
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peoples and governments, | want to underscore at the start
Humanism’s goal of the welfare @l humankind. In its
primary connotation Humanism simply means “human-
being-ism,” that is, devotion to the interests of human be-
ings, wherever they live and whatever their status. Though
certain groups in certain countries have in the past put them-
selves beyond the pale of humaacdncy, andhibugh this
could happen again, Humanism cannot tolerate discrimina-
tion against any people or nation as such. And it reaffirms
the spirit of cosmopolitanism, of international friendship, and
of the essential interconnectedness of humans. Humanists
feel compassionate concerfor the entire human family
throughout the globe.

An English bishop ecently asserted that “50 per cent of
the intelligent people of the modern world are Humanists.”
Most of the individuals to whom he refers probably do not
call themselves Humanists and may never have taken the
trouble to find out to what precise school of philosophy they
belong. It is important, however, that all those who actually
are Humanists should come to recognize in the Wianchan-
ism the symbol of their central purpose in life, their com-
munity of interests and their sense of interconnectedness. As
Walter Lippmann has written in his Humanist bo#kPref-
ace to Morals “If civilization is to be coherent and confident
it must beknownin that civilization what its ideals ared”
This implies that those ideals shall be given a habitation and
a name in some philosophy.

Now much that is essentially Humanist in twentieth-
century civilization is not openly acknowledged to be so. In
the United States, where there is so much confusion of spirit
and intellect, lip service to outworn religious concepts or
their mere ceremonial use has steadily increased among
those who profess some form of supernatural faith. No nation
in the world is more secular and this-worldly in its predomi-
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nant interests than America. These secular trends have ex-
tended to the Sabbath. Automobiles, the massive Sunday
newspapers, golf and baseball, radio, television, and motion
pictures have all made tremendous inroads on the day of
worship.

In order to keep their following, the churches themselves
have turned more and more to philanthropic activities and the
Social Gospel, that is, away from concern with the future
joys and punishments of a next world to a concern with the
present needs of their parishioners and humanity in this
world. Modern secularization has penetrated deep into the
great organized religious bodies. In Protestant circles the
Young Men’s Christian Association and the Young
Women’s Christian Association have sought to attract youth
into religious paths by providing facilities for social life,
lodging, sports, and vocational training. Even the Catholic
Church, which has retained with little compromise its tradi-
tional theology, has bowed to secular pressures by instituting
organizations with a lay purpose and program, such as the
Knights of Columbus and the National Catholic Welfare
Conference.

America’s belief in democracy and progress, its buoyant
optimism and idealism, its reliance on science and invention,
all fit into the Humanist pattern. Our increasing dependence
on the machine and on scientific techniques tends to do away
with old-time appeals to the supernatural. The stronghold of
supernatural religion has always been in the country rather
than in the city. But today the spread of urban culture gen-
erally and of scientific methods in agriculture has radically
altered the outlook of the rural population. Modern farmers
turn more and more to tractors, irrigation, flood control, and
the rotation of crops to solve their problems, in place of last-
minute prayers to supernatural forces.

There is a great deal in the American tradition that is fun-
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damentally Humanist in character. In fact, our Declaration of
Independence gave resounding affirmation to the social aims
of Humanism when it proclaimed that “all men” have the
inalienable right to “life, liberty and the pursuit of happi-
ness.” This generalization was clearly meant to apply to hu-
man beings everywhere and not just to the inhabitants of the
thirteen colonies. Accordingly, the famous document that
launched the United States on its career as an independent
nation makes a close approach to the cardinal Humanist
doctrine that holds out the welfare of humanity at large as the
final goal.

The author of the Declaration himself, Thomas Jefferson,
described by Charles and Mary Beard as “the natural leader
of a humanistic democracy,” alluded to the Declaration in
these words: “May it be to the world, what | believe it will
be (to some parts sooner, to others later, but finally to all),
the signal of arousing men to burst the chains under which
monkish ignorance and superstition had persuaded them to
bind themselves, and to assume the blessings and security of
self-government.®

Abraham Lincoln expanded on these Humanist sentiments
in his Independence Hall speechl@61 in which he defined
the “great principle” that had held the United States together
for so long: “It was not the mere matter of separation of the
colonies from the motherland, but that sentiment in the Dec-
laration of Independence which gave liberty not alone to the
people of this country, but hope to all the world, for all future
time. It was that which gave promise that in due time the
weights would be lifted from the shoulders of all men, and
that all should have an equal chance.”

The Preamble to the American Constitution gives a sig-
nificant summary of Humanist purposes limited to a national
scale. Thus: “We, the people of the United States, in order to
form a more perfect Union, establish justice, insure domestic
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tranquillity, provide for the common defence, promote the
general welfare and secure the blessings of liberty to our-
selves and our posterity, do ordain and establish this Consti-
tution for the United States of America.” The specific con-
cern here for future generations is unusual and is definitely
an advanced Humanist idea. It is worthy of note, too, that
both the Preamble and the Constitution itself omit all refer-
ence to Deity. The Bill of Rights further clears the way for
secular interests by guaranteeing separation between the
state and religion.

While the American people today do not yet recognize
clearly the direction in which they are moving, their highest
aims and much in their everyday pattern of existence im-
plicitly embody the viewpoint of Humanism. As for the large
social-economic programs of the contemporary world center-
ing around such terms as capitalism, free enterprise, collec-
tivism, socialism, and communism, Humanism should be
able to illumine them to a considerable degree. But no matter
what happens to these programs in the light of human events
and the march of history, no matter which ones succeed or
do not succeed, the philgzhy of Humanism will always
remain pertinent.

If this philosophy approximates the truth in its underlying
generalizations, then it is a philosophy which, with some
changes in phraseology, was appropriate to ancient times and
which in the main will hold good for the shape of things to
come. Economic and political systems will come and go, na-
tions and empires and civilizations rise and fall, but Human-
ism, as a philosophic system in which humankind’s interests
upon this earth are the first word and the last word, is un-
likely to become obsolete. Naturally, however, any particular
expression of Humanism will eventually be superseded.

The humanistic spirit, then, while finding wider and more
conscious formulation in the modern era and in the more de-
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veloped nations, has been inherent and struggling for ex-
pression in the human race since we first appeaped this
planet. So Humanism sums up not only the current tenden-
cies of humankind to construct a more truly human world,
but also the best in our aspirations throughout the age-long
history of human thought and endeavor.

3. DIFFERENT KINDS OF HUMANISTS

As | pointed out earlier, Humanism as a word has several
meanings and it is essential to distinguish among them. If we
are considering the history of culture, the term usually refers
to the European Renaissance or awakening, which started in
Italy during the fourteenth century and later spread to the rest
of the continent and to England.

Renaissance Humanism was first and foremost a revolt
against the other-worldliness of medieval Christianity, a
turning away from preoccupation with personal immortality
to making the best of life in this world. Renaissance writers
like Rabelais and Erasmus gave eloquent voice to this new
joy in living and to the sheer exuberance of existence. For
the Renaissance the ideal human being was no longer the as-
cetic monk, but a new type—the so-called universal or
“Renaissance man,” who was a many-sided personality, de-
lighting in every kind of this-earthly achievement. The great
Italian artists, Leonardo da Vinci and Michelangelo, typified
this ideal.

The Renaissance also constituted a revolt against the
authority of the Catholic Church and against the religious
limitations on knowledge. And there developed among the
most influential figures of this period an increasing reliance
on reason instead of faith. But so far as the advancement of
knowledge was concerned, the Humanist intellectual awak-
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ening consisted largely in a rediscovery of and a return to the
Greek and Latin classics. This was a progressive step at the
end of the Middle Ages, and obviously a knowledge of the
ancient classics is always worthwhile. During this period,
however, concentration on the culture of Greece and Rome
finally became an obstacle to the extensiokradwledge in

the broadest sense and particularly to the development of
modern science. The fact is that many of the Renaissance
Humanists displayed a profound and active disdain for natu-
ral science.

One of the most acute Renaissance thinkers, the Italian
Pietro Pomponazzi, cadbubt on the idea of immortality and
contended that a high-minded ethics did not require belief in
a future life. In his treatis®©n the Immortality of the Squl
Pomponazzi dok an Aristotelian position and argued that
natural reason must hold that there is no personal survival.
Only faith, revelation, and scripture, he said, can demon-
strate that immortality exists. In this manner Pongzan
gave expression to the convenient theory of “the double
truth,” whereby human intelligenceaches one conclusion
while religion reveals the opposite. Despite this effort of
Pomponazzi to avoid offending the auilies, the Inquisi-
tion at Venice burned his book on immortality.

Brilliant and far-ranging as were the thinkers and writers
of the Renaissance, neither Pomponazzi nor bleti@mn
Humanist figures like Erasmus, Montaigne, Francis Bacon,
and Thomas More worked out an inclusive metaphysics or
theory of the universe that rejected Christian supernatural-
ism.

The features of permanent value in Renaissance Human-
ism that can be taken over by present-day Humanism are its
insistence on getting away from religious control of knowl-
edge; its immense intellectual vitality; its ideal of the well-
rounded personality; and above all, its stress on enjoying to
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the full our life in this world. The philosophy of Humanism,
then, as | am presenting it, reveals a continuity with the vital
Humanist tradition of the Renaissance, as exemplified in its
great artists and authors, and carries on their spirit in con-
temporary form.

Humanism is such an old and attractive word and so
weighted with favorable meanings that it has been currently
adopted by various groups and persons whose use of it is
most questionable. Thus the Academic Humanism founded
in the early nineteen-thirties by Irving Babbitt, a Harvard
professor, and Paul Elmer More, an author and editor, em-
phasized a literary and educational program with supernatu-
ralistic and reactionary tendencies. In philosophy it adhered
to a false Dualism of human beings versus Nature. And it
revived some of the bad features of Renaissance Humanism
by setting up a return to the ancient classics as the founda-
tion stone of education and by opposing the Humanities to
science. Finally, it turned the obvious need of human self-
control in the sphere of ethics into a prissy and puritanical
morality of decorum. This Academic Humanism had only a
brief vogue and has all but disappeared from the American
scene.

Then there is Catholic or Integral Humanism stemming
from the impressive medieval synthesis of Thomas Aquinas.
The foremost exponent of this theocentric Christian philoso-
phy is the French thinker, Jacques Maritain. Though we can
agree with Maritain upon certain broad ethical and social
aims, his general position is far removed from that of life-
centered Humanism.

Still another version of Humanism was the subjective va-
riety put forward early in this century in England by Profes-
sor Schiller. His Humanism, borrowing from the more ques-
tionable elements in the Pragmatism of William James, cen-
tered around a theory of knowledge in which the personal,
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subjective human factor was paramount and in which objec-
tive truth tended to melt away in the haze of moral and reli-
gious wish-fulfilment. Schiller also made arceptable
compromises with supernaturalism. At the same time he was
one of the few modern philosophers of note who used the
word Humanisnmto denote a whole system of philosophy and
who saw the great possibilities of this term.

The Humanist philosophy which is the subject matter of
this book can be distinguished primarily from these other
types by referring to it asaturalistic Humanism. The adjec-
tive naturalistic shows that Humanism, in its most accurate
philosophical sense, implies a world-view in which Nature is
everything, in which there is no supernatural, and in which
human beings are an integral part of Nature and not sepa-
rated from it by any sharp cleavage or discontinuity. This
philosophy, of course, recognizes that vast stretches of real-
ity yet remain beyond the range of human knowledge, but it
takes for granted that all future discoveries of truth will re-
veal an extension dghe naturaland not an altogether differ-
ent realm of being, commonly referred to tae supernatu-
ral.

| shall now mention a number of representative individuals
who, regardless of the terminology they use, belong in gen-
eral to the category of naturalistic Humanism. First of all we
have the three greatest American philosophers since William
James, namely, Morris R. Cohen, John Dewey, and George
Santayana. Other professional philosophers who are in es-
sence Humanists include Professors Van Meter Ames of the
University of Cincinnati; Barrows Dunham, formerly of
Temple University; Abraham Edel of the University of Penn-
sylvania; Sidney Hook of the Hoover Institution; Hoe M.
Kallen of the New School for Social Research; Max C. Otto
of the University of Wisconsin; Roy Wood Sellars of the
University of Michigan; Gardner Williams of the University
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of Toledo; and Joseph L. Blau, Irwin Edman, Charles
Frankel, Ernest Nagel, John H. Randall, Jr., and Herbert W.
Schneider, all of Columbia University. Likewise sharing the
Humanist viewpoint is Professor Mary Mothersill, Chair of
the Barnard Philosophy Department and closely associated
with Columbia.

Prominent scientists on the roster of naturalistic Human-
ism are Luther Burbank, celebrated botanist; Brock Chis-
holm, physician and formerly Director General of the U. N.
World Health Organization; Pierre and Marie Curie, the dis-
coverers of radium; Albert Einstein of relativity fame; Sig-
mund Freud, founder of psychoanalysis; Erich Fromm, one
of America’s leading psychoanalysts; Sir Julian Huxley,
English biologist and former Director General of UNESCO;
Professor James H. Leuba, psychologist and expert on reli-
gious mysticism; Linus Pauling, winner of the Nobel Prize
for Chemistry in 1954 and the Nobetdte Prize inl963;
Vilhjalmur Stefansson, anthropologist and Arctic explorer;
and James Peter Warbasse, surgeon and leader in the coop-
erative movement.

Also coming within the Humanist classification are well-
known authors such as Harry Elmer Barnes, Van Wyck
Brooks, E. M. Forster, Harold J. Laski, Walter Lippmann,
Archibald MacLeish, Thomas Mann, Somerset Maugham,
Henry L. Mencken, Gilbert Murray, Jean-Paul Sartre, and
Sherman D. Wakefield; the eminent American painter, John
Sloan; the French statesman, Edouard Herriot; Jawaharlal
Nehru, independent India’s first Prime Minister; and Sun
Yat-sen, great Chinese revolutionary leader of the nineteen-
twenties.

One of the most important groups believing in naturalistic
Humanism calls itselfreligious Humanists. These derive
their main strength from the ranks of the Unitarian clergy,
such as John H. Dietrich, formerly minister of the First Uni-
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tarian Church in Minneapolis; Charles Francis Potter, long
head of the now defunct First Humanist Society of New
York City; Curtis W. Reese, former Dean of the Abraham
Lincoln Centre in Chicago; and David Rhys Williams, re-
tired pastor of the First Unitarian Church in Rochester. These
men, with ten additional clergymen, twelve educators, and
other progressive intellectuals, issued in 1933 the vigorous
Humanist Manifesto, | comprehensively summing up their
philosophic viewpoint in fifteen brief propositiofis.

In 1961 the U. S. Supreme Court took official cognizance
of religious Humanism in the case of Roy R. Torcaso, a
Humanist who was refused his commission as a Notary Pub-
lic under a Maryland law requiring all public officers in the
state to profess belief in God. In delivering the unanimous
opinion of the Court that this statute was unconstitutional
under the First Amendment, Justice Hugo L. Black observed:
“Among religions in this country which do notach what
would generally be considered a belief in the existence of
God are Buddhism, Taoism, Ethical Culture, Secular Human-
ism and others.”

Very close to religious Humanism in their philosophy and
often cooperating with the Humanists are the Ethical Culture
Societies. They consider themselves religious fellowships.
Several adherents of Ethical Culture were signatories of the
Humanist ManifestasThe oldest and strongest of the Ethical
groups is the Society for Ethical Culture of New York,
founded in 1876 by Dr. Felix Adler, aacher of philasphy
at Columbia. The Society is “dedicated to the ever increasing
knowledge and practice and love of the right.” It is federated

* For text and signers d#lanifesto | see Appendix, pp. 311-
315; for text of up-datetHumanist Manifesto lbf 1973, see pp.
316-327.
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in the American Ethical Union with twenty-seven other Ethi-
cal Societies and Fellowship Groups throughout the United
States. The Union’s object is: “To assert the supreme impor-
tance of the ethical factor in all relations of life—personal,
social, national and international—apart from any theological
or metaphysical considerations.” True to this fundamental
formulation, the Ethical Culturists have put their emphasis on
the this-earthly welfare of humankind and have followed the
motto of “Deed, not creed.”

Prominent figures in the American Ethical Union today
and officially designated as Leaders are Algernon D. Black,
Sheldon Ackley, Edward L. Ericson, James F. Hornback,
Howard Radest, and Matthew les Spetter. Jean S. Kotkin is
the able Executive Director of the Union, which has twenty-
one local Societies, mainly in the East and Middle West.
While the Ethical movement originated in America, it has
been quite influential in England, where its outstanding lead-
ers were Stanton Coit and Frederick J. Gould and where it
has included some of Britain’'s most distinguished philoso-
phers, scientists, and authors. It has also spread to the Euro-
pean continent and Japan.

Making a somewhat different approach to naturalistic
Humanism are the miscellaneous varieties of contemporary
Freethinkers and Rationalists in America and other countries.
The Freethinkers of the West have a long tradition going
back to France of the eighteenth century when Freethought
societies helped lay the intellectual foundations for the
Revolution of 1789. Always anticlerical and opposed to re-
ligious revelation and authority, the Freethinkers for a con-
siderable period bore the brunt of the battle agaustesi-
astical repression of thought. The Freethinkers in the United
States are a small but militant band who, although split into
several different organizations, carry on useful educational
activity through their journals and meetings. étent dec-
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ades the Freethought movement has repeatedly affirmed its
solidarity with modern Humanism.

The Rationalists as an organized group have been strong-
est in England. Their moving principle may be defined as
“the mental attitude which unreservedigcepts the suprem-
acy of reason and aims at establishing a system of philoso-
phy and ethics verifiable by experience and independent of
all arbitrary assumptions or authority.” The English thinker J.
A. Hobson struck a prevailing note of present-day Rational-
ism when in his bookRationalism and Humanisnme called
upon British Rationalists to move on to Humanism as “the
next step,” an affirmative one, following what had been a
predominantly negative and iconoclastic attack on traditional
religious concepts. In 1957 the British Rationalists changed
the name of their monthly journal e HumanistOn the
other side of the world the Freethought Society of the Phil-
ippines became 1964 the Humanist Association of the
Philippines.

Even more significant for the Humanist movement is the
fact that in 1963 two of its leading organizations in England,
the Ethical Union and the Rationalist Press Association,
while maintaining their own identities, founded the British
Humanist Association and agreed to cooperate within it.
Launched at a large dinner in the House of Commons, the
BHA chose Sir Julian Huxley as its first president, Professor
A. J. Ayer of Oxford as vice-president, and H. J. Blackham
as director. In 1967 the BHA was greatly strengthened when
the Ethical Union merged with it. President of the BHA is
Professor Sir Hermann Bondi and the able Chair, Jane
Wynne Wilson.

Finally, we find in the category of naturalistic Humanists
the followers of Karl Marx, who call themselves variously
Marxists, Communists, or Socialists. On economic, political,
and social issues the Marxist Humanists are of course much
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to the left of the other types of Humanists | have described.
Ordinarily they use the formidable phraBalectical Mate-
rialism to designate their philosophy, though they often talk
in a general way about théumanistcivilization of Soviet
Russia and of the socialist world. The Marxist materialists
disagree sharply on certain philosophic issues with me and
with other Humanists, particularly in their ambiguous atti-
tude toward democracy and their acceptance of determinism.
They are, however, unquestionably humanistic in their major
tenets of rejecting the supernatural and all religious authority,
of setting up the welfare of humankind in this life as the su-
preme goal, and of relying on science and its technigues.

My résumé of the main groups that support naturalistic
Humanism may make the subject seem rather complex. But
the very fact that a number of different philosophic and reli-
gious groups, whatever their public designation, are all con-
verging on the same general Humanist position gives to this
philosophy an added significance and shows how wide-
spread it has become in the modern world. The importance
of the Humanist movement cannot be fairly estimated merely
in terms of those who formally describe themselves as Hu-
manists. However, the organization in which all those in the
United States today who are fundamentally Humanists can
unite for mutual cooperation is the American Humanist As-
sociation (AHA), founded in 1941. This organization was
established by some of the signersHofmanist Manifesto |
under the leadership of the Reverend Edwin H. Wilson, a
Unitarian minister, who served as its effective Executive Di-
rector for many years.

For more than 40 years the AHA has energetically pursued
its purpose of educating the American people on the meaning
of Humanism and of persuading as many as possible to
adopt this way of life. The AHA has never had more than
6,000 members and has functioned primarily as a pilot or-
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ganization. With headquarters in Amherst, New York, the
AHA has more than 50 chapters throughout the country. Its
publishing program includes a national bi-monthijne Hu-
manist and a membership newslettEree Mind

President of the American Humanist Association is Isaac
Asimov, prolific writer of science fact and fiction books; the
treasurer, Ethelbert Haskins, civil rights activist and author
of Crisis in Afro-American Leadershipand the Executive
Director, Frederick E. Edwords, former president of the San
Diego chapter. Corliss Lamont, who was named Humanist of
the Year for 1977, is honorary presidént.

In 1952 the AHA participated with a number of Humanist
and Ethical Culture groups in an International Congress at
Amsterdam. This Congress established the International
Humanist and Ethical Union (IHEU), with its central office
at Utrecht. The IHEU, whose roots extend as far afield as
India, issues a quarterlinternational Humanismit has nine
national groups as full members and 25 affiliates, and meets
every five years.

My discussion of Humanism ought to have made clear al-
ready that the choice of words, in the realm of philosophy as
elsewhere, is a most important matter. Philosophers cannot
afford to overlook the social and psychological realities of
language. Naturalism well expresses the world-view in
which Nature and natural law are all that is; but as a word it
is somewhat cold and abstract and does not in itself imply
any great concern with human affairs. Moreover, in the
popular mind naturalists are professional nature-lovers such
as John Burroughs and Donald Culross Pedttauralism

* This was correct information in 1990. Isaac Asimov died in
1992. The current president of the American Humanist Association
is Kurt Vonnegut. Corliss Lamont died in 1995.
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also has its own special meaning in art and literatege-
rialism denotes the same general attitude toward a universe
as Naturalism and includes an estimable code of moral val-
ues. But it has been misunderstood, particularly in the Eng-
lish-speaking countries, as being a crass and low-minded
ethical philosophy that stresses material goods and physical
pleasures to the neglect of the higher spiritual values. Fur-
thermore, as applied to Communist culture and philosophy,
Materialismis, in America at least, not an objective descrip-
tive term, but one of reproach and opprobrium.

Humanism on the other hand, embodying in itself the best
from the naturalist and materialist traditions, is a warm,
positive, understandable term which on theef of it indi-
cates a paramount interest in people and a corresponding
lack of preoccupation with the occult and the supernatural.
Out of it flows naturally the implication that the supreme
ethical objective is to work for a happier existence on behalf
of all humanity here and now. The wide scope and unifying
possibilities ofHumanismare self-evident in that it is de-
rived from a root that pertains to all persons and not, as with
the root words of so many philosophies and religions, from
the name of a single person. Admitteditimanismis am-
biguous in the sense that it has been and is understood in di-
verse ways, but that is a drawback which holds true of many
excellent words-democracy for instance, ogood The fact
is that in interpretinkdumanismas | do in this book, | am
being loyal to historical usage and to the integrity of words.
And there is no doubt in my mind that this term constitutes—
in philosophy—anaccurate, appealing, and internationally
valid symbol for the beliefs and hopes of a large segment of
humanity.

Humanism is a constructive philosophy that goes far be-
yond the negating of errors in thought to the whole-hearted
affirmation of the joys, beauties, and values of human living.



32 THE PHILOSOPHY OF HUMANISM

This is a viewpoint than can be grasped without difficulty by
the people of every culture and country. Indeed, Humanism
alreadyis the functioning philosophy of millions upon mil-
lions of human beings throughout the globe who are daily
striving to build a better life upon this earth for themselves,
their children, and their fellow beings. To a humankind not
yet altogether aware of its own good and goal, Humanism of-
fers an inclusive program of philosophical and ethical truth
that can play a leading role in the future of the race.



CHAPTER Il

The Humanist Tradition

1. PHILOSOPHIC FORERUNNERS

Broadly speaking, whenever a thinker in any field treats
the this-worldly welfare of human beings as paramount, she
or he treads on Humanist ground. For Humanism the central
concern is always the happiness of people in this existence,
not in some fanciful never-never land beyond the grave; a
happiness worthwhile as an end in itself and not subordinate
to or dependent on a Supreme Deity, an invisible King, rul-
ing over the earth and the infinite cosmos.

From the Humanist viewpoint, supernatural religion and
that major portion of philosophy which has functioned as its
handmaiden have made people central in a perverse and ex-
aggerated way, reading purely human traits into the universe
at large. Thus most of the religions and religious philoso-
phies hold that mind and personality, love and purpose, are
attributes of reality in its very essence. They illegitimately
extend to existence as a whole the acknowledged importance
of human values upon this planet; thega¢h a cosmoby of
conceit and a superstitious anthropomorphism that militates
against humankind’s true good in our one and only life.
These religions and philosophies, furthermore, by constantly
resorting to supernatural explanations, take the easy way out
and offer facile solutions to problems susceptible to the
painstaking methods of scientégainst all of these persis-

* Immanuel Kant, himself a supporter of religious Dualism,

33



34 THE PHILOSOPHY OF HUMANISM

tent fallacies Humanism has always constituted a vigorous
dissenting voice.

The first notable Humanist of whom there is reliable rec-
ord was Protagoras, a Greek teacher and mgles of the
fifth centuryBCE, to whom Plato devoted an entire dialogue.
Protagoras formulated the famous dictum “Man is the meas-
ure of all things, of things that are that they are, and of things
that are not that they are not.” This statement is too vague
and subjective to be taken over without qualification by
modern Humanism, but was at the time a daring and unor-
thodox thought. Protagoras was also an outspoken agnostic.
According to Diogenes Laertius, he asserted: “As to the
gods, | have no means of knowing either that they exist or do
not exist. For many are the obstacles that impede knowledge,
both the obscurity of the question and the shortness of hu-
man life.” 8 For these and similar iconoclastic sentiments the
Athenians accused Protagoras of impiety, banished him, and
“burnt his works in the market place, after sendinguad a
herald to collect them from all who had copies in their pos-
session.”

A number of other Greek philosophers in the fifth century
BCE showed a Humanist bent in that they, too, concentrated
on the analysis of humankind rather than on the analysis of
physical Nature, as the earlier generation of Greek thinkers
had done. Most of them, like Protagoras, were Sophists, that
is, wandering “teachers of wisdom” who discussed practi-
cally all the major issues that have ever arisen in philosophy.
Plato criticized and satirized the Sophists in a way that was
somewhat unfair, making them the foil of a fellow Sophist,
the wise and lovable Socrates, intellectual and moral hero of

warned in hidnaugural Dissertatiorthat “the hasty appeal to the
supernatural is a couch upon which the intellect slothfully re-
clines.”
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the Dialogues Socrates brilliantly expounded typically Hu-
manist maxims such as “Know thyself” and “The good in-
dividual in the good society.” While believing in a God him-
self and having hopes of immortality, he tried to work out an
ethical system that would function independently of religious
doctrine. Throughout the chief Socrabéaloguesof Plato—
such as thé\pology the Crito, the Phaedo the Symposium
and the all-embracinRepublicitself—there is an abundance
of mellow ethical philosophy, relevant for Humanism, that
can be sifted out from the frequently supernaturalist and an-
tidemocratic currents of thought in these works.

Especially in the field of ethics Humanism finds it profit-
able to be eclectic and to select from the most disparate phi-
losophies and religions whatever ideas or insights seem of
value. In the present chapter, however, | wish to stress the
outstanding philosophies that in their world-view as well as
their ethics take a Humanist position. Such, in the history of
thought, are all the leading Naturalisms and Materialisms.
These systems are alike opposed to the religious-tending
Dualisms, like those of Plato and René Descartes, which
hold that there are two ultimate substances, mind and matter;
and to the religious-tending Idealisms, like those of G. W. F.
Hegel and Josiah Royce, which claim that mind or idea is
the basic stuff of existence.

Naturalism considers that human beings, the earth, and the
unending universe of space atithe are all parts of one
great Nature. The whole of existence is equivalent to Nature
and outside of Nature nothing exists. This metaphysics has
no place for the supernatural, no room for sppgsical be-
ings or a supermaterial God, whether Christian or non-
Christian in character, from whom we can obtain favors
through prayer or guidance through revelation. But the ad-
herents of Naturalism recognize and indeed rejoice in our af-
finity with the mighty Nature that brought us forth and do
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not, like the more naive type of atheist, go about shaking
their fists at the universe.

From the beginning, Naturalism has supported and helped
to develop the scientific outlook and a reliance on reason.
Accordingly, it views human beings as entirely creatures of
this earth and as indissoluble unities of personality (including
mind) on the one hand and body or physical structure on the
other. This naturalistic psychology is the antithesis of the
dualistic psychology that denaturalizes and supernaturalizes
human beings by placing us, or at least our mind and soul,
outside of and above Nature. The naturalistic interpretation
makes any form of personal survival after death out of the
question and so carries with it the implication of an ethics
limited to this-worldly actions and aims.

The first great naturalist in the history of philosophy,
though by no means a consistent one, was Aristotle, most
universal of Greek philosophers, who lived in the fourth
century BCE Aristotle, student of Plato at the renowned
Academy in Athens and tutor of Alexander the Great, was a
biologist and psychologist as well as a philosopher. He not
only provided powerful sinews for the life of reason by clari-
fying and codifying the laws of logic, but was also the foun-
der of science as a discipline and an organized, interrelated
body of fact. His broad and penetrating genius explored, and
then extended, practically the whole range of knowledge as it
existed in his day. Though Aristotle’s underlying purpose
was to explain rather than to reform the world, he arrived at
many conclusions that are usable by those who would re-
make society. Perhaps most important in this connection was
the emphasis on the fact of process in Nature and civiliza-
tion, although his analysis of motion and change remained
far from scientific and although the idea of biological evolu-
tion apparently did not occur to him.

Then, too, he established on a firm foundation that natural-
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istic psychology, still frequently called the “Aristotelian”
psychology, which looks upon human beings as a living
combination of soul and body. This view rules out the pos-
sibility of a personal after-existence; nevertheless Aristotle
talked of the “active intellect” as immortal, without meaning
that he thought there was a worthwhile future life for the full
human personality with its memory and sense of self-
identity. He likewise used the wo@lod in an abstract man-
ner very different from its customary significance. Aristotle’s
God was not a personal one consciously caring for the world
and humankind, but the Prime Mover, an Unmoved Magnet,
the eternal source of motion in the universe, stirring every-
thing through the force of attraction.

Thus Aristotle marred the purity of his Naturalism by in-
dulging in a confusing redefinition of supernaturalist con-
cepts—a tendency that has ever been the bane of philoso-
phy—and made it easier for the Catholic Church many cen-
turies later to incorporate his thought with seeming logic into
its theology. There were other serious faults in the philoso-
phy of Aristotle, such as his justification of slavery and be-
lief in the natural inferiority of women. Both the virtues and
defects of his system had an undue influeneeabse of the
tremendous prestige of the man himself, referred to until the
modern era as “the Master...of those tkimdw,” in Dante’s
admiring words. Humankind should always be on guard
against becoming subservient to the geniuses of the past.

The tradition of philosophic Naturalism that Aristotle es-
tablished, while entering to some extent into various mate-
rialistic world-views, did not really come into its own again
until more than two thousand years later when Benedict Spi-
noza appeared upon the scene in Holland of the seventeenth
century. Spinoza is considered by many as the most eminent
of all modern philosophers. His greatest book wasthes
which treats not merely of ethical problems, but compresses
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into its fewer than 300 pages a complete philosophy of life.
Cast into the general pattern of geometry, with numbered
propositions, demonstrations, corollaries, and Q.E.D.’s fol-
lowing one another in strictly logical sequence, this brilliant

volume of Spinoza’s is generally acknowledged as one of the
supreme masterpieces of the philosophic intellect.

Spinoza’s stress on mathematical method and form shows
to what an extent he had absorbed and approved the new sci-
ence. His philosophical Naturalism and naturalistic psychol-
ogy embodied the epoch-making scientific developments of
the past two centuries starting with the Copernican revolu-
tion. However, like Aristotle in ancient Greece, Spinoza
compromised with religious terminology by bringing into his
philosophy something he calleshmortality and something
he calledGod

Again, as with Aristotle, his definition of these terms was
far removed from ordinary usage. By immortality Spinoza
meant, not the duration of the personality beyond the grave,
but the attainment of a certain high quality of thought and
action in the present existence; and the fact that a person’s
life, when it is over, becomes a part of the unchanging and
eternal past. By God he meant, not a supermaterial being
possessing the attributes of purpose, justice, consciousness,
and love, but simply the totality of Nature.

Spinoza has constantly been accused of being an atheist,
and | believe rightly so in relation to the Judeo-Christian
tradition. At the same time,elbause he so accented “the in-
tellectual love of God” (or Nature), he is often referred to as
“the God-intoxicated man.” The truth is that Spinoza did not
believe in either God or immortality as usually defined; but
subject as he was to persecution by both church and state on
account of his unorthodox ideas, it may be that he stayed out
of jail and preserved his life through his highly intellectual-
ized redefinitions of God and immortality.
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Spinoza had good grounds for being nervous, since Bruno
had been executed as a heretic at the beginning of the seven-
teenth century and Galileo had been forcedetamt by the
Inquisition during Spinoza’s own lifetime. Furthermore, two
of Spinoza’s best friends in Holland were the victims of a
brutal political murder by a mob and his own security was
continually threatened. His chef-d'oeuvre, tlthics actu-
ally did not appear until after his death for the reason that
Spinoza kept postponing its publication for fear of the conse-
guences. In a letter to a friend Spinoza said that because his
enemies had lodged “a complaint against me with the prince
and magistrates” and because “the theologians were every-
where lying in wait for me, | determined to put off my at-
tempted publication until such time as | should see what turn
affairs would take.”

After Spinoza, Naturalism, everywhere a minority and un-
popular viewpoint for all but a fraction of history, lapsed
again to a large degree until the second half of the nineteenth
century. It then came back into the mainstream of Western
thought with renewed vigor,eceiving a fresh and lasting
impulse from Charles Darwin'$he Origin of Speciegub-
lished in 1859. What Darwin and his fellow biologists did,
through marshaling incontestable evidence of the evolution
of humans from lower forms of life, was to demonstrate that
no wide and impassable gulf exists between Homo sapiens
and the rest of Nature. This undermined some of the most
powerful arguments of religious supernaturalism and of the
traditional philosophies associated with it, giving most con-
vincing support to the major naturalist thesis that human be-
ings and all of their experience are in every respect a part of
Nature.

Naturalist trends in Europe greatly increased as a result of
Darwin’s work. But the revival of Naturalism as an explicit
philosophy in intellectual anéicademic circlesobk place



40 THE PHILOSOPHY OF HUMANISM

chiefly in the United States, where its strongest and most in-
fluential school developed at Columbia University under the
original inspiration of Professors John Dewey and Frederick
J. E. Woodbridge. That school continued to flourish under
the leadership of exceptional teachers and scholars such as
John H. Randall, Jr., who signed bbthmanist Manifestos |
andll; Ernest Nagel, a specialist in the philosophy of sci-
ence; and Sidney Morgenbesser, John Dewey Professor of
Philosophy at Columbia.

John Dewey, who saw so clearly the full implications for
philosophy of the Darwinian revolution in biology, was born
in the very year in whicffhe Origin of Specieappeared. It
is Dewey’s hardheaded empirical viewpoint, as set forth in
books like Experience and Natur@nd Reconstruction in
Philosophy that constitutes the most scientific and up-to-
date version of Naturalism. While Dewey makes room for a
very much refined “religion,” he completely discards all su-
pernatural forces and entities and regards mind as an instru-
ment of survival and adaptation developed in the long proc-
ess of evolution. In much of his work Dewey followed the
lead of William James, Harvard's versatile physiologist,
psychologist, philosopher, andacher, but heliminated the
subjective elements that marred the latter’'s pragmatism.

In my opinion Dewey is the twentieth-century philosopher
who so far has best understood modern science and scientific
method and who most cogently developed their meaning for
philosophy and culture. Throughout heag#s reliance on
experimental intelligence as the most dependable way to
solve the problems that face the individual and society. Now
intelligence, reason, thought, when most effective, are all
nothing more nor less than scientific method in operation;
and Dewey’s most persistent plea is that we should apply
that method to every sector of our lives and that the most
profound need of our day is to extend scientific thinking
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from the natural sciences to the broad field of social, eco-
nomic, and political affairs. His full-fledged Naturalism is,
then, a massive philosophic system which is not only itself
based on science, but which also considers the advancement
of science in every sphere as the best hope of the human
race.

Since the First World War, Naturalism has come increas-
ingly to the fore in American philosophy and promises to
continue its gains in the future. For three centuries antinatu-
ralist and anti-Humanist philosophies were dominant on the
American continent. These consisted either of Protestant and
Catholic theologies or, in the nineteenth century, of tran-
scendental and idealistic metaphysics originating primarily in
Germany, and inspired particularly by Hegel and Kant. The
influence of Idealism became especially marked in the uni-
versities. Paradoxically, however, while “our professed phi-
losophies have endlessly refuted Naturalism . . . our prac-
ticed philosophies have steadily confirmed #’And the re-
cent advance of Naturalism has without question furthered
the Humanist goal of bringing American theory consciously
into line with the secular and scientific temper of America in
action.

Closely related to Naturalism in its basic world-view and
similarly a strong bulwark for Humanism is the philosophy
of Materialism, holding that the foundation stone of all being
is matter in motion. Like Naturalism, Materialism relies first
and foremost on scientific method, believes in the ultimate
atomic structure of things, and finds in Nature an order and a
process that can be expressed in scientific laws of cause and
effect. But Materialism has stressed matter as such more
than Nature and tended untgcently to oversimplify and
overmechanize, reducing in theory the whole complex be-
havior of living creatures and human beings to the operation
of the same laws that apply to inanimate existence. The cor-
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rect view, however, would seem to be that while the laws of
physics and chemistry arecessarily germane to many as-
pects of living forms, they are not sufficient in themselves to
explain organic structure and functioning. Human thinking
and feeling, for instance, although functions of the body and
dependent upon it, operate at a level qualitatively far re-
moved from atomic energy in its simpler forms.

Materialism has usually gone hand in hand with an out-
spoken antireligious position and has been less prone to
compromise with religious terminology. It has also been as-
sociated, particularly in modern times, with radical political
movements. Naturalism’s less militant attitude in general is
perhaps the chief reason why it is sometimes called a
“polite” Materialism.

Materialism has exercised as long andréaching an in-
fluence on human thought as Naturalism. The earlier Greek
philosophers of the sixth centusce, men like Thales,
Anaximander, and Heraclitus, tended in the direction of a
naive Materialism. They made brilliant guesses to the effect
that everything is part of one substance or stuff such as wa-
ter, air, or fire. The first complete and consistent materialist,
however, was Democritus, the so-called laughing philoso-
pher, who flourished about the year 480 and developed
systematically the idea that the whole universe is composed
in the last analysis of tiny material particles—atoms of dif-
ferent size, shape, and configuration whirling swiftly through
the void and interacting according to a definite causal se-
guence. Thus Democritus was the father of the atomic the-
ory, finally proved true by science some 2300 years later.

An old anecdote about Demaocritus well illustrates the dif-
ference between the scientific and the supernaturalist ap-
proach. A respected citizen of Democritus’s town, we are
told, was out walking one day, with no covering on his bald
head, when a tortoise inexplicably fell upon him out of the
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sky and killed him. Since an eagle, the bird of the god Zeus,
had been seen hovering above at the time oétic&dent, the
neighbors began to spread the rumor that the death of this
citizen was a miraculous happening of divine portent. But
“Democritus gave the event a thoroughly naturalistic expla-
nation, resolutely dismissing talk of the supernatural or of
fate. Eagles like the meat of tortoises, but sometimes find it
difficult to get from the shell. They have, therefore, learned
to drop the creatures from a great height on shining rocks,
which shatter the shell and make available the meat. The
eagle had simply mistaken the man’s bald head for the
splendor of a rock.1!

More than a century later Epicurus took over the theory of
Democritus, adding the important point that in the swirl of
the atoms chance deviations take place that break the chain
of complete determinism and make room for human freedom
of choice. Epicurus had strong ethical grounds for preferring
a materialistic system, since he wanted to see people live in
the light of reason and without fear. Accordingly, he tried to
eliminate apprehensions about the supernaturakeaghing
that there were no deities who intervened in human affairs
and also that human beings were mortal and had no exis-
tence after death. This negation of religious doctrines was a
prerequisite, in the judgment of Epicurus, for attaining indi-
vidual happiness on earth. Such happiness he defined in
terms of the more refined pleasures, guided by wisdom and
adjusted to the hard realities of life. The Epicurearsqu
affection or friendship among the highest goods of experi-
ence. Epicurus himself retired to his garden to live quietly,
abstemiously, and nobly, achieving a kind of philosophic
saintliness. Yet Epicureanism has come to mean merely the
pursuit of sensual enjoyment; and Epicurus remains perhaps
the outstanding example of a great philosopher who has been
perpetually misunderstood.
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When we come to the period of Rome’s supremacy in the
ancient world, we find that the greatest of Roman philoso-
phers, Lucretius, was a disciple of Epicurus and based his
masterly work,On The Nature of Thingsupon his system.
This classic of both literature and philosophy, the finest
philosophic poem ever produced as well as the most elo-
guent exposition of Materialism, rendered into Latin verse a
detailed account of the Epicurean view of life. Lucretius had
a profound appreciation for the beauty and sublimity of Na-
ture, and his magnificent descriptions of the natural world in
its various aspects of loveliness and grandeur have hardly
been equaled in philosophic writing since his day.

Despite their frank and open crusade against religious su-
perstition, both Lucretius and Epicurus made one concession
to convention and tradition. That was their admission that far
away in the intermediate spaces of the heavens there existed
blessed beings or gods who led a life of uninterrupted en-
joyment and contemplation, totally undisturbed by any duties
pertaining to the management of the cosmos or the fate of
human beings. Since these do-nothing gods had no concern
with human affairs, people could go their way as free and
unperturbed as if such beings were purely fanciful. Lucretius
and Epicurus regarded their gesture toward the old mythol-
ogy as harmless and evidently indulged in it mainly to es-
cape being branded as outright atheists, ever a dangerous ac-
cusation in most cultures and countries.

Like Naturalism, Materialism as a system found little fa-
vor or expression during the long period between the civili-
zations of antiquity and the modern era. Following the efforts
of Francis Bacon, himself no materialist, on behalf of a re-
vival of science to substitute (in Bacon’s terms) the Empire
of Man over Nature for that of Man over Man, his former
secretary, Thomas Hobbes, gave Materialism a methodical
and thoroughgoing formulation in the seventeenth century.
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Hobbe’s interpretation of Materialism was unusual in that he
made it the basis for political conservatism and suggested
that God wascorporeal This latter idea, paradoxical as it
may seem, stems from the logical position, likewise held by
some of the early Church Fathers, that there can be no such
thing as an incorporeal substance and that God, if he exists,
must have a body. Hobbes was also an iconoclast in under-
taking criticism of the Bible on documentary grounds. It is
no wonder that the Church of England looked upon him as a
doubtful ally, some of the more intolerant bishops wishing to
have him burned as a heretic. And it is more than possible
that Hobbes, who in his best-known bodke Leviathan
attacked even Aristotle for compromising with religion be-
cause of “fearing the fate of Socrates,” at times wrote about
God and other religious topics with his tongue in his cheek.
The most significant resurgence of Materialism, however,
took plce in France during the sea half of the eighteenth
century as part of the great Enlightenment that stirred to its
depths the Western world. The French Encyclopedists, such
as La Mettrie and Helvetius, Holbach and Diderot, were able
to utilize the materialist philosophy as a powerful weapon
against religious superstition and theactionary Catholic
Church. In hisSystem of Natur®&aron d’Holbach summed
up the materialist attitude toward religious supernaturalism:
“If we go back to the beginning of things, we shall always
find that ignorance and fear created the gods; that imagina-
tion, rapture, and deception enfilsded or distorted them;
that weakness worships them; that credulity nourishes them;
that custom spares them; and that tyranny favors them in or-
der to profit from the blindness of meriZ And the uncom-
promising Diderot exclaimed: “Men will never be free until
the last king is strangled in the entrails of the last priést!”
These French materialists, however, maintained the mecha-
nistic fallacies | have already mentioned and in addition ex-
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tended them to their social theory.

During the nineteenth century leadership in the materialist
movement passed to Germany and to such men as Jacob
Moleschott and Ernst Haeckel, Ludwig Buchner and Ludwig
Feuerbach, Karl Marx and Frederick Engels. Haeckel was
the first important German biologist who wholeheartedly ac-
cepted the Darwinian doctrine of organic evolution. He used
that theory as the cornerstone of his popular philosophic
work, The Riddle of the Universevherein he showed con-
clusively that the mind as well as the body of humans had
evolved from animal species.

The brilliant Feuerbach, a much underrated figure in most
histories of philosophy, broke with orthodoxy early in his ca-
reer and lost his teaching post after it was discovered that he
was the author of an anonymous treatise attacking the idea of
personal immortality. In his most significant bodkje Es-
sence of ChristianityFeuerbach demonstrated that the my-
thologies of traditional religion have their source in unful-
filed human feelings, longings, and needs. Human beings
deify their inward nature by projecting it outward as the idea
of God; “God is the highest subjectivity of man abstracted
from himself.”14 The essential predicates of Divinity, such
as personality and love, are simply the human qualities we
value most highly. Although Feuerbach is ordinarily classi-
fied as a materialist, he himself at one time considered Hu-
manism as the most appropriate name for his philosophy.

Feuerbach had a profound influence on the philosophic
development of Marx and Engels. It was he, as Engels
states, who “in many respects forms an intermediate link
between Hegelian philosophy and our own conceptitn.”
The Dialectical Materialism of Marx and Engels corrected
the mechanistic errors of the earlier materialist tradition and
gave full recognition to the dynamic, ever-changing character
of existence and to the infinite interrelatedness of phenomena
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in both Nature and society. While Dialectical Materialism
considers that human thought is a function of the bodily or-
ganism, it believes that the mind is no mere passive reflector
of the outside world, but that it possesses a fundamental ini-
tiative and creativity, a power of working upon and remold-
ing the environment through the force of new ideas.

At the same time the Marxist materialists have carried on
and developed the intransigent antireligious doctrines of the
materialists who preceded them. Today there carittbes
question that Dialectical Materialism, while having its own
shortcomings, is the most influential variety of Materialism,
both because of its consistency and inclusiveness and also
because it is the official philophy of Communist govern-
ments and parties throughout the world.

There are other philosophies of the past which, while not
specifically within either the naturalist or materialist cate-
gory, give strong support to the Humanist position. For ex-
ample, Auguste Comte, French thinker of the middle nine-
teenth century, made a stimulating if somewhat erratic ap-
proach to a consistent Humanism. Taking the facts and
methods of science as his starting point, Comte worked out a
far-reaching system, which he callBdsitivism He used the
word positive not as the opposite oiegative but as mean-
ing scientifically certain or assured.

During his late forties Comte reacted against his earlier
intellectualism following a deep emotional crisis associated
with his passionate, though Platonic, love for a beautiful and
intelligent woman, Clotilde de Vaux, and her untimely death
at thirty-one after he had known her for only a year. Comte
mourned at her tomb once a week and invoked her memory
in prayer three times a day. He referred to her as his angel of
inspiration and as a second Beatrice. Finally, he formally en-
sconced her in his system as a virtual saint and as the per-
sonification of the Ideal Female symbolizing the Great Being
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(humanity).

All this accompanied Comte’s unfortunate transformation
of Positivism into a complex Religion of Humanity, replete
with rituals, sacraments, priests, and temples. For the wor-
ship of God he substituted the worship of humankind and for
the calendar of Christian saints a select list of the heroes of
human progress. Positivism, patterning its liturgy closely af-
ter that of the Roman Catholic Church, assumed some of the
objectionable features of a religious cult, and was soon
dubbed “Catholicism minus Christianity.” It was, moreover,
a cult overpersonalized in the image of its egotistic founder,
who in effect became the high priest of the new religion and
whose statue was prominently displayed in all the Positivist
temples.

Comte had a considerable vogue throughout the Western
world, but his thought took deeper root in Latin America
than in the United States. His followers have been particu-
larly active in Brazil, where in 1881 they established a Posi-
tivist Church. Its headquarters in Rio de Janeiro still func-
tions on a regular basis. Comte’s lasting influence on Brazil
is seen in the fact that inscribed on the national flag is his
maxim, “Order and Progress.” This is the only national em-
blem in the world that perpetuates the words of a philoso-
pher.

In England the versatile John Stuart Mill developed and
included in his philosophy of Utilitarianism the more scien-
tific aspects of Comte’s work, shunning its religious and
mystical elements. Mill's writings also served as an invalu-
able stimulus to the democratic ideals that mean so much to
Humanism. His essa@n Liberty ranks with Milton’s Are-
opagitica as one of the classic statements on freedom of
thought and the rights of the individual. “If all mankind mi-
nus one were of one opinion,” declared Mill, “and only one
person were of the contrary opinion, mankind would be no
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more justified in silencing that one person, than he, if he had
the power, would be justified in silencing mankind....All si-
lencing of discussion is an assumption of infallibilitys”

Positivism also inspired Herbert Spencer, systematic and
system-building British philosopher who outlined a general
theory of evolution several years before Darwin isstibd
Origin of Speciesand who continued, after that notable
event, to apply the evolutionary hypothesis to every sector of
human history and thought. Spencer promoted his interpreta-
tion of evolution with such zeal that he overreached and dis-
credited himself. For he advocated a hard-boiled theory, sup-
posedly based on the Darwinian principle of the survival of
the fittest, that in society the economicallyceessful, the
biologically fit, and the morally good are roughly equivalent.
In regard to supernaturalism, Spencer was an agnostic, that
is, one who believes there is not sufficient evidence either to
prove or disprove the existence of God and immortality. The
originator of the useful wordgnosticwas Thomas H. Hux-
ley, noted English biologist and popularizer of the Darwinian
theory. Since agnostics are doubtful about the supernatural,
they tend to be Humanists in practice.

Although it is difficult to classify Bertrand Russell, the
leading English philosopher of the twentieth century and a
member of the House of Lords, he properly belongs, | think,
in the tradition of naturalistic Humanism. This is attested by
the fact that he was president of the leading British Rational-
ist organization and a member of the Advisory Council of the
British Humanist Association. Lord Russell's system is not
free of contradictions and has never shaken off entirely the
taint of subjectivistic theories of knowledge. Yet there is no
trace of supernaturalism in his conclusions; and he stands
thoroughly committed to the methods of democracy and sci-
ence. Russell's most original contribution to philosophy lies
in his demonstration of the essential identity of logic and
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pure mathematics. Early in his career he becamelitant
social reformer. On account of his pacifist views during the
First World War, Cambridge University dismissed him, and
the British Government imprisoned him for six months.

In 1940 political andecclesiastical pressures resulted in
Russell’'s losing his appointment as professor of philosophy
at the College of the City of New York. A censorious faction
led by Episcopal Bishop William T. Manning had demanded
that Russell be ousted on the grounds that his books were
“lecherous, salacious, libidinous, lustful, venereous, eroto-
maniac, aphrodisiac, atheistic, irreverent, narrow-minded,
untruthful and bereft of moral fibrel” Although CCNY it-
self stood firm foracademic freedom in the Russell case, the
higher city authorities overruled the College.

After the Second World War and despite his advanced
years, Russell took active leadership in the British and
world-wide movements for the ending of nuclear bomb test-
ing, for total disarmament in nuclear weapons, and for the
abolition of international war. Participating at the age of
ninety in a big peace demonstration iandon in 1962, he
was arrested and sent to jail for a week.

Another distinguished thinker not easy to label is George
Santayana, who has likewise made signal contributions to
Humanism. Born in Spain, he came to maturity in the United
States and taught philosophy for many years at Harvard Uni-
versityX He spent the latter part of his life in Rome, where
he resided in comparative solitude until his death in 1952. It
is my considered judgment that Santayana's prose style is
more beautiful than that of any other philosopher since Plato;
and his work, which includes poetry, the novel, and autobi-
ography, can be read as much for its literary charm as for its

* See also pp. XXXiV-XXXVi.
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intellectual stimulus. His philosophic approach is always so-
phisticated and urbane, treating supernatural religion, for in-
stance, as poetic myth to be enjoyed and understood rather
than as dark superstition to be fought and eradicated. Santa-
yana’s essential tenderness toward the religious tradition has
led one wit aptly to say: “Santayana believes that there is no
God, and that Mary is His mother.”

Santayana’s volumes abound with aphorisms that plainly
have a Humanist intent, as when he tells us that “men be-
came superstitious noebause they had too much imagina-
tion, but because they were not aware that they had #hy”;
that “the fact of having been born is a bad augury for immor-
tality”; 19 and that “the love of God is said to be the root of
Christian charity, but is in reality only its symbot?

As contrasted, however, with the sound approach of his
earlier period and his greatest workhe Life of Reason
Santayana in his later years somewhat weakened his phi-
losophy by adopting an esoteric doctrine of essences, which,
much like the old Platonic ideas, are supposed to subsist in
an eternal realm apart from the regular course of Nature. It is
this feature of Santayana’s thought that led John Dewey to
criticize it as “broken-backed Naturalism.” Santayana some-
times talked of himself as a Naturalist, sometimes as a Hu-
manist, but preferred to think of his system as a species of
Materialism. On political and economic issues he was dis-
tinctly conservative.

Dr. Albert Schweitzer, world famous for his humanitarian-
ism and opposition to nuclear weapons, has sometimes
called himself a Humanist; and his central philosophic prin-
ciple, “Reverence for Life,” has a fine ring. But when we
analyze what he means by this phrase, we discover that for
him “life” includes physical objects and the whole material
universe, so that he turns out to be in a vague way an animist
or a panpsychist. Furthermore, so far as biological species
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are concerned, Dr. Schweitzer’s infinite benevolence extends
to the mosquitoes and microbes that may bring death to hu-
man beings. This is going a bit far for a Humanism primarily
concerned with the welfare of humanity; and it also imposes
psychological guilt on us for killing the worms and germs
that threaten our lives. Naturalistic Humanism, however,
agrees fully with Dr. Schweitzer in favoring kindness to
animals as a principle of human conduct.

Though contemporary Humanism canrasceptin toto
any of the Naturalisms, Materialisms, or allied philosophies
discussed above, it must draw primarily, insofar as it de-
pends on past thought, upon these great systems that | have
outlined. Today all philosophy of the first rank must to some
extent be eclectic and acknowledge its heavy debt to earlier
thinkers. To maintain otherwise is to strike an intellectual
pose. Humanism is not interested in novelty as such. Its
guestion is not whether an idea is old or new, familiar or
daring, but whether it is true and whether it is relevant to the
Humanist outlook.

Even systems such as those of Dualism and Idealism, with
which Humanists so profoundly disagree, have much to
teach us. Almost every philoghy contains some important
elements that are sound. And in general it is far more fruitful
to try to understand why certain philosophers went astray
than to neglect or scorn them. Brilliant errors, tenaciously
pursued unto their remotest implications, can be most illumi-
nating and suggestive in the search for truth. That search
follows no royal road, straight and smooth, but meets many
obstacles, makes many false starts, goes off on many attrac-
tive but misleading by-paths. It is a search, too, which is
never-ending, yet which each generation can push forward to
new discoveries and triumphs.
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2. RELIGIOUS ROOTS OF HUMANISM

Unquestionably the great religious leaders like Buddha
and Confucius and Jesus have made a substantial contribu-
tion, on the ethical side, to the Humanist tradition. The origi-
nal teachings of both Bldha and Confucius are to some de-
gree shrouded in obscurity, but it seems most unlikely that
either of them believed in supernaturalism in the sense of the
existence of a personal God and personal immortality. And it
is dubious indeed whether either of these wise and humble
men would have approved of the complex priest-ridden reli-
gions, interlarded with all sorts of naive superstitions, that
eventually became organizedoand their names. Buddha,
especially, would no doubt have been surprised and horrified
to find himself elevated to the status of a Divinity, devoutly
worshipped by hundreds of millions of people throughout the
East and his image graven in innumerable stone, metal, and
wooden statues.

Buddha'’s sayings, such as those embodied in the Eight-
fold Path of Virtue, dealt primarily with a code of conduct
for this world. He was not interested in ordinary religious
rituals, sacrifices, and other observances. He believed that
people could overcome the miseries of life by giving up their
narrow personal aims and tormenting desires. It was a high
doctrine of altruism and selfmenciation, with a somewhat
negative and individualistic emphasis on one’s avoidance of
pain and sorrow rather than an affirmative stress on building
happiness within the good society and through social coop-
eration.

Confucius was much more concerned with political and
social life than Buddha and presented the ideal of the noble
being in the noble state. He laid his heaviest stress on an
ethical system which looked to people’s happiness here and
now and, like the ethics of Plato and Aristotle, exalted the
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importance of knowledge and of human inationships.
Concerning survival beyond the grave, Confucius would
only say: “While you do not know life, what can you know
about death?” He was equally uncertain concerning God and
the gods.

Lin Yutang, the contemporary Chinese author, is con-
vinced that Confucius was a true Humanist; and he describes
Chinese Humanism, faithful to the spirit of Confucius, in this
way: “For the Chinese the end of life lies not in life after
death, for the idea that we live in order to die, as taught by
Christianity, is incomprehensible; nor in Nirvana, for that is
too metaphysical; nor in the satisfactionaafcomplishment,
for that is too vainglorious; nor yet in progress for progress’s
sake, for that is meaningless. The true end, the Chinese have
decided in a singularly clear manner, lies in the enjoyment of
a simple life, especially the family life, and in harmonious
social relationships. . . . There is no doubt that the Chinese
are in love with life, in love with this earth, and will not for-
sake it for an invisible heaven. They are in love with life,
which is so sad and yet so beautiful, and in which moments
of happiness are so precious because they are so tran-
sient.”21

Turning to the West, we find that the Old Testament He-
brews, despite their vigorous supernaturalism, had little faith
in a worthwhile immortality for the human personality and
were primarily interested in the future of the tribe or naition
this world It was their earnest expectation that God would
finally deliver Israel, the chosen people, into a heaven or
New Jerusalem situated on this terrestrial globe. Throughout
the Old Testament there runs a strong sense of the values
attainable in earthly living. And a book like Proverbs con-
tains a wealth of moral insight and worldly wisdom that
stands up independently of sanctions or revelations from on
high. Moreover, Old Testament prophets such as Amos and
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Isaiah, Jeremiah and Ezekiel, denounced in no uncertain lan-
guage the selfishness, corruption, and oppression of their
day. They fought on behalf of the people against their ex-
ploiters.

Two books of the Old Testament are themselves among
the greatest Humanist documents in all literature. | refer to
The Song of Solomon, with its superb and poetic love pas-
sages, and Ecclesiastes, with its central theme of enjoying
life while one is able, even though all human happiness and
achievement are transient and in the end perhaps mere van-
ity. Greek influence in Ecclesiastes is unmistakable and its
message bears a distinctly Epicurean flavor. Since the book
was probably written about 20€ce or later, its author or
authors may well have been affected directly or indirectly by
the school of Epicurus.

Passing to the New Testament, we see plainly that its
theology, taken literally, is totally alien to the Humanist
viewpoint. Yet when we objectively analyze New Testament
Christianity, with its emphasis on the resurrection and eternal
life of the individual, we are able to understand that this re-
ligion has displayed in its worship what is essentially a ven-
eration of our own highest qualities. These it attributed to
God the Father and to Jesus the Son, whose deification ful-
filled the need for a more human God. And when this Christ
became a bit too distant, the Church wiselgulght in the
Virgin Mary and other saints to reintroduce the human touch.

New Testament ethics is based on the assumption that the
most meaningful and worthwhile part of human life lies in
the realm of immortality. The New Testament as a document
is so full of ambiguities as to correct human conduct that the
devil is always quoting it for his own devious purposes.
Nonetheless, the gospels have much to offer any generous
and humane ethical philosophy. Running through them is a
radically democratic spirit, a deep equalitarian feeling, that
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has been the inspiration of numberless workers for a happier
humankind in this mundane sphere. Jesus raised his voice
again and again on behalf of broad Humanist ideals such as
social equality, the development of altruism, the intercon-
nectedness of the human race, and peace on earth. According
to the gospel story, he was much aware of the material needs
of women and men and himself fed the hungry and healed
the sick. Some of his specific sayings can be given a this-
worldly interpretation consonant with Humanism. | am
thinking of such familiar statements as: “Ye shall know the
truth, and the truth shall make you free”; and “I am come
that they might have life, and that they might have it more
abundantly.”

Humanism, then, holds that certain of the teachings of Je-
sus possess an ethical import that will always be an inspira-
tion for the human race, and that the Jesus portrayed by the
gospel represents one of the supreme personalities of all
time. He was the most effective fighter against the hide-
bound Pharisees of his day, the greatest freecdpvitim in
the history of religiorf, and a radiant martyr for the cause of
humanity. This interpretation of Jesus as a great good man
instead of a god has found ample support within Christianity
itself. Early in the fourth centurge [Common Era] Arius, a
Christian presbyter, initiated the famous Arian controversy
by stressing the human attributes of Jesus and claiming that
he was of a different substance from God the Father. In 325
the Council of Ntaea outlawed this Arian view as heresy
and drew up the official Nicene Creed affirming that God
was a Trinity of Father, Son, and Holy Spirit. But the more

* See Clifford J. Durr’s suggestive essay, “Jesus: A Free Speech
Victim,” in Three Biblical Lessons in Civil Libertieg\merican
Humanist Association, 1963, pp. 5-12.
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simple and sensible Arian doctrine never died out in Chris-
tian circles and for centuries had its secret adherents.

Arianism broke forth into the open again as a major issue
during the first century of the Protestant Reformation when
Michael Servetus, a Spaniard, took up the battle and de-
clared: “Your Trinity is a product of subtlety and madness.
The Gospel knows nothing of it....God is one and indivisi-
ble.” 22 Both Catholic and Protestant authorities banned and
burned Servetus’ boo®n the Errors of the TrinityServetus
escaped from the agents of the Catholic Inquisition only to
be recaptured by the police obhh Calvin, Protestant
“Pope” and dictator of Geneva. Calvin, whose own intoler-
ance was scarcely less than that of the Inquisition itself,
brought Servetus quickly to trial for his heresies and had him
burned at the stake in 1553. Far from halting the ideas of
Michael Servetus, the flame that reduced his body to ashes
helped mightily to fan into vigorous life the modern Unitar-
ian movement throughout Europe.

This Unitarian movement, insisting on the oneness of God
and the essential humanity of Jesus Christ, became a power-
ful influence in Poland at the end of the sixteenth century
under the leadership of Faustus Socinus, spread to England
in the seventeenth century, and took root across the Atlantic
in America in the eighteenth. For a long time the Unitarians
did not favor setting up a separate denomination. It was only
in 1825 that they broke away from the Congregationalists
and officially established their own Unitarian organization in
Europe and the United States. From the beginning the
stronghold of the American Unitarians was in New England,
where William Ellery Channing, Theodore Parker, and Ralph
Waldo Emerson were their acknowledged leaders. While the
worldview of the Unitarians was certainly non-Humanist,
they were on the whole liberals in theology and also backed
most of the important social reforms of the nineteenth cen-
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tury. They gave emphasis, too, to the right of individual re-
ligious freedom and welcomed into the Unitarian fellowship
even those who questioned the existence of a personal God.

Approximately a hundred years after the founding of Uni-
tarianism the more advanced members of this sect, most of
them from the Middle West, started the movement known as
religious Humanism. Dr. Curtis W. Reese, a Unitarian pas-
tor, precipitated the discussions that led to religious Human-
ism by a challenging sermon at Des Moines in 1917 and an
address at the Harvard Divinity School in 1920. Philoso-
phers, teachers, writers, and clergymen quickly entered into
the debate; and the result was the definite emergence of Hu-
manism in religion, eventually culminating iRHumanist
Manifesto Iof 1933. This key document was initiated by
three Unitarian ministers: L. M. Birkhead, Raymond B.
Bragg, and Edwin H. Wilson; and by two university teach-
ers, Dr. A. Eustace Wdon, a professor of religion, and Dr.
Roy Wood Sellars, a professor of philosophy. Dr. Sellars
drew up theManifestos first draft, which served as the es-
sential frame and basis for the final formulations.

In a sermon delivered in 1925 the Reverend John H. Diet-
rich showed how Unitarianism had naturally laid the basis
for Humanism. “Unitarianism,” he asserted, “offered oppor-
tunity for the enunciation of Humanism by virtue of its un-
derlying spirit of spiritual freedom, by its insistence upon
intellectual integrity rather than intellectual uniformity, by its
offer of religious fellowship to every one of moral purpose
without regard to his theological beliefs. But this is not the
important thing. The real reason why Unitarianism was the
natural soil for the growth of Humanism is the fact that Uni-
tarianism was a revolt against orthodox Christianity in the
interest of the worth and dignity of human nature and the in-
terest of human life.23 A large proportion of the Unitarian
churches in the United States are acknowledgedly Humanist.
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The Universalist Church, an American and Canadian de-
nomination somewhat smaller than the Unitarian, also had an
influential Humanist wing. The Universalists became active
in the latter part of the eighteenth century and represented a
revolt of the heart against certain Christian dogmas such as
that of eternal punishment for sinners. The Universalists take
their name from their belief in universal salvation, the doc-
trine that God “will finally restore the whole family of man-
kind to holiness and happiness.” The outstanding Humanist
among Universalist clergy was the Reverend Kenneth L.
Patton, pastor of the Unitarian Society of Ridgewood, N.J.
Mr. Patton’s poems and his Responsive Readings, such as
those inMan |Is the Meaningrank high as sensitive and elo-
guent expressions of the Humanist spirit.

During the past few decades it became evident that the
Unitarians and the Universalists were growing closer to-
gether in their general religious attitudes. In 1950 top offi-
cials of both organizations began negotiations for a merger.
And in 1961 the two movements formally united in a single
liberal church under the name of the Unitarian Universalist
Assaociation. At the time the new Assaciation, of which the
Reverend O. Eugene Pickett was president, had about 170,-
000 members divided among 1,000 churches and fellow-
ships.

In the complex history of the Christian religion there have
been still other developments that have encouraged a Hu-
manist attitude. Thus, insofar as the Protestant revolt led to a
stress on good works and moral achievement rather than on
ritual performance and priestly magic for the attainment of
supernatural salvation, it led in a Humanist direction. So also
did those tendencies within the Protestant Church which
looked to a religion based upon reason instead of revelation.
We can take as the prime example here the religion of De-
ism, which found wideacceptance in Western Europe and
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America during the eighteenth century.

The viewpoint of Deism was essentially that God created
the universe at the beginning of things and then, retiring to
the comfortable status of Deity Emeritus, left the great
world-machine to work out its own self-evolution according
to natural law. This form of religious rationalism placed
miracles and prophecy in the class of mere superstition; and
further undermined revealed religion by stimulating objective
and scholarly criticism of the Scriptures. Deism retained the
belief in a future life with appropriate rewards and punish-
ments. The deist position in general strengthened the secular,
Humanist trends of the modern era, since it implied that hu-
man beings should depend on their own efforts and intelli-
gence and not feel that they could fall back on a Divine Be-
ing who would do the job for them or rescue them in an
emergency.

Deism reached its peak in the eighteenth century when
many of the most eminent intellects on either side of the At-
lantic came to support this religion. They included Sir Isaac
Newton in England, the irrepressible Voltaire in France,
G. E. Lessing in Germany, and Benjamin Franklin, Thomas
Jefferson, and Thomas Paine in America. Jefferson, who suf-
fered every sort of calumny and slander for his liberalism in
religion, wrote: “Fix reason firmly in her seat, and call to her
tribunal every fact, every opinion. Question with boldness
even the existence of a godidause if there be one, he must
more approve of the homage of reason than that of blind-
folded fear.”24 Paine’s widely circulated bookhe Age of
Reasordid much to popularize the deist view. A number of
the lesser lights of the American Revolution were also De-
ists. There is no doubt, either, that George Washington, a
rather indifferent member of the Episcopal Church, and John
Adams, second President of the United States and sympa-
thetic to Unitarianism, were strongly influenced by Deism,
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both through their colleagues and as a result of the general
intellectual atmosphere.

Deism in the United States, however, was soon on the
wane. Professor Harold A. Larrabee reveals why: “So sharp
and so general was the American reaction to the French
Revolution and its aftermath, turning public sentiment away
in horror from all forms of unbelief toward a re-energized
Protestantism, that it virtually closed the national mind for
the greater part of the nineteenth century to all philosophies
except religious versions of realism and idealism. So violent
was the counter-attack on Deism that it left no tenable mid-
dle ground between evangelical fervor and odious infidel-
ity.” 25

Throughout the course of Christianity, and more particu-
larly subsequent to the Reformation, certain individuals and
groups have concentrated on humanitarianism and the Social
Gospel rather than on the hope of immortality and the ab-
stract disputes of theology. Typical of this attitude have been
the Quakers, or Society of Friends, first organized in Britain
by George Fox in the latter part of the seventeenth century.
The Quakers, like the Unitarians, repudiated the doctrine of
the Trinity and religious formalism, advocatingdividual
divine guidance through the “inner light.” They were philan-
thropic in spirit and early took an advanced position on many
social issues, being pioneers for the abolition of slavery, the
protection of oppresse@dges such as the Native Americans,
and the improvement of prison conditions. From the start
they were uncompromising opponents of militarism and war.

* It was President Adams, not President Washington, who in
1797 confirmed and signed the Treaty between the United States
and Tripoli in which appears the significant statement: “...the
Government of the United States of America is not in any sense
founded on the Christian Religion.”
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They were the first Christian denomination to give women
equal rights with men in church organization. And to dem-
onstrate in their daily conduct their sympathy with the poor
and their disapproval of luxury, the Quakers dressed simply,
spoke simply, and lived simply.

Most famous of all Quakers was William Penn, who in
1681 founded the colony of Pennsylvania as a refuge from
religious persecution. He had been a militant advocate of
Quaker beliefs in England at a time when it was extremely
unpopular and indeed illegal to support the Friends publicly.
Penn repeatedly suffered imprisonment, including nearly
nine months in the Tower of London, rather than compro-
mise on his views. Today the main stronghold of the Quak-
ers is in the United States, where the liberal or Hicksite wing
of this sect has made the closest approach to Humanism.

Another religious movement primarily concerned with so-
cial reform was that of Christian Socialism, which got under
way in the British Isles in the middle of the nineteenth cen-
tury. At first much influenced by Thomas Carlyle, Christian
Socialism found its most effective leaders in Frederick Deni-
son Maurice, a forward-looking Anglican, and Charles
Kingsley, chiefly remembered today for his novélsstward
Ho! andHypatia Writing under the assumed name of Parson
Lot, Kingsley told his readers in 1848: “We have used the
Bible as if it were a mere special constable’s handbook—an
opium dose for keeping beasts of burden patient while they
were being overloaded—a mere book to keep the poor in or-
der....* We have told you that the Biblegarched tg/ou pa-

* Compare Karl Marx’s statement, first published in 1844 in his
essaylntroduction to a Citique of Hegels Philosophy of Law:
“Religion is the sigh of the hard-pressed creature, the heart of a
heartless world, as it is the soul of soulless circumstances. It is the
opium of the people.”
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tience while we have not told you that it promised you free-
dom. We have told you that the Bibleepched the rights of
property and the duties of labor, when (God knows!) for once
that it does that, it preaches témes over theduties of
propertyand therights of labor” 26

Christian Socialism, taking its chief inspiration from a
radical interpretation of the Bible, soon expanded into nu-
merous other countries. In the United States it has had capa-
ble representatives such as Walter Rauschenbusch, a Baptist;
Harry F. Ward, a Methodist and veteran fighter for civil lib-
erties and the Bill of Rights; and John C. Bennett, a Congre-
gationalist and former President of Union Theological Semi-
nary.

At the present time it is safe to say tleach of the main
denominations of Protestantism, as well as the Catholic and
Greek Orthodox Churches, contains a considerable number
of persons whose greatest interest, regardless of the theology
that they formally profess, is in the alleviation of human suf-
fering and the extension of human happiness upon this earth.
We can make the same generalization about non-Christian
religions such as Buddhism, Confucianism, Judaism, Islam,
and so on. Philosophic Humanists, while continuing to disa-
gree with supernaturalism in whatever guise it appears, wel-
come as allies on specific economic, social, and ethical is-
sues all supernaturalists who sincerely agree with them on
such questions.

The philosophy of Humanism is well aware that the vari-
ous supernatural religions, as systems of thought and as insti-
tutionalized in the churches, have on the whole acted as a
conservative force to preserve the existing order in social and
economic affairs. Yet in certain countries at certain times su-
pernatural religion has played a progressive role. And indi-
vidual members of different sects have again and again
shown magnificent courage and idealism in the service of
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humanity. In the history of the West innumerable martyrs for
freedom of conscience and religion have made a major con-
tribution to the long uphill struggle for democratic rights and
civil liberties.

Above all, traditional religion has offered people an organ-
izing principle of existence, however unsound that principle
has been, and a compelling interest, beyond petty personal
desires, for which to work. At its best it has given them the
opportunity of losing themselves in something greater than
the individual and of finding themselves in consecration to
an ideal. Any present philosophy worthy of the name must
fulfill this historic function of religion.

Even its most enthusiastic supporters, however, must
admit that so far religion has signally failed to bring about
unity among humankind. No realistic observer today believes
that any extant religion has such powers of conversion that it
can succeed in achieving religious accorcbamthe differ-
ent nations and peoples of the globe. Some Western theolo-
gians still claim that the world can establisgape and inter-
national harmony only under the banner of Christianity. Ac-
tually there is little chance of reconciliation even among the
numerous Protestant sects, let alone between them and the
Catholic Church, between the Catholic Church and the East-
ern Orthodox Church, or between Christianity as a whole
and the other great faiths. Nor is there much hope of lasting
concord among those non-Christian faiths.

The traditional religions make such absolute and unyield-
ing claims for the truth of their respective revelations that
substantial agreement among them in regard to theology
seems out of the question. What President Jefferson wrote
over 150 years ago is still relevant: “On the dogmas of reli-
gion as distinguished from moral principles, all mankind,
from the beginning of the world to this day, have been quar-
reling, fighting, burning and torturing one another, for ab-
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stractions unintelligible to themselves and to all others, and
absolutely beyond the comprehension of the human
mind.” 27

The Christian faith bears the additional handicap of being
identified throughout the continents of Africa and Asia with
Western imperialism and the hated, discarded colonial sys-
tem. The black, brown, and yellow peoples in the fast-
evolving “underdeveloped” countries think of Christianity as
the religion of the white race which has for centuries been
their greatest oppressor and which in our era has been guilty
of the most shocking racism in Germany, South Africa, and
the United States.

Humanism does not suffer from any of these handicaps
that beset the traditional religions. Precisely where religion
throughout history has demonstrated the most serious weak-
nesses, the philosophy of Humanism promises to show par-
ticular strength. It is a philosophy that has striking potenti-
alities for unification both within nations and among nations.
This is why Sir Julian Huxley, when he was head of
UNESCO, suggested that the general philosophy of that
United Nations agency should be “a scientific world Human-
ism, global in extent and evolutionary in backgrour?d.”

3. THE CULTURAL BACKGROUND

Apart from philosophy and religion, a great deal in the
cultural life of the West has been characterized by a dis-
tinctly Humanist spirit. This was eminently true of the su-
preme flowering of Greek genius, centering in Athens, that
took plce during the Golden or Periclean Age of the fifth
centuryBCE. The dominant loyalty of this age was devotion
to the welfare and glory of the city-state. This was a limited
type of Humanism, to be sure, but was genuine Humanism in
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the sense of setting up human accomplishment in this world
as the chief end of human life.

Allegiance to the city is a constant theme throughout
Greek philosophy and literature. The city-state is the political
unit which Plato and Aristotle have in mind throughout their
work. The brilliant Greek dramatists, Aeschylus, Euripides,
Sophocles, and Aristophanes, continually discus