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Homo historicus

Imagine it is 1870, the date polemically attributed by Michel Foucault to
the birth of the “homosexual.”! But the “homosexual” is not the only species
to emerge from normalizing discourses of nineteenth-century imperial
Europe. The institutional historian, homo historicus, also arrives around
1870 with such discourses in attendance as examination criteria for the colo-
nial civil service, preservation of the national archive, politics of appointment
to endowed professorships, curricular reform, and the cultural production
of academic publishing. Consider the English case— the field of modern
history was first legislated as an examination field for the Indian Civil Ser-
vice in 1855 and subsequently inaugurated as an independent honors degree
at Oxford in 1872. The doors of the search rooms of the Public Record
Office opened to the public in 1866. In the same year, William Stubbs, a
churchman and conservative, succeeded Goldwin Smith to the Regius Chair
of Modern History at Oxford. The latter had resigned his chair in the wake
of the bitter political controversy in England over the Jamaica Uprising of
1865. Academic history writing was also culturally transformed in 1886
when the editorial board of the newly founded English Historical Review
decided not to remunerate authors, thus cloistering the journal from the
lively literary marketplace.?

The homosexual and the academic historian are metropolitan twins.
Their historical coexistence can help us to understand some paradoxes con-
stitutive of Foucault’s genealogical method and his periodization of the his-
tory of sexuality. In his famous essay, “Nietzsche, Genealogy, History,” Fou-
cault imagined genealogical history, or “effective” history as he also termed
it, as the “transformation of history into a rortally different form of time.” He
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eschewed “traditional history” whose temporality is “closed upon itself” and
one with itself.? Traditional historians divide their continuous time-lines
with the arbitrary binary of “that was then” and “this is now.” The “now”
supersedes the “then.”

Foucaulr held that genealogical history, by the sheer force of its
opposition to “traditional history,” could uproot “its traditional founda-
tions and relentlessly disrupt its pretended continuity.” He believed chat his
genealogical practice could disrupt, even stop, the return of “eunuchs of his-
tory” (traditional historians) whom he, like his muse Nietzsche, despised.4
Foucault’s genealogical method denatures traditional history, yet, paradoxi-
cally, the trope of castration— the fascination with eunuchs—inadvertently
produces genealogical history as the always already coherent field. He sub-
sequently repeated the image of the eunuch at a crucial moment in the His-
tory of Sexuality: “Let us not picture the bourgeoisie symbolically castrating
itself the better to refuse others the right to have a sex and make use of it as
they please. . . . The Bourgeoisie’s ‘blood” was its sex.”>

The question of castration and coherence at stake in Foucauld’s
genealogy prompts me to question how genealogical history and tradi-
tional history are structured not by radical opposition in his work but rather
by relations enabled by their unthought coexistence. Specifically, I wish to
relate problems of periodization in volume one of the History of Sexuality —
especially his model of the supersession of sex over blood—rto the colonial
space-off of Foucault’s work. I shall then question Foucault’s argument for
the supersession of sex and its disciplines over blood through a discussion of
the medieval “blood” laws enacted by the medieval English crown in Ire-
land. I am interested in how these blood laws seep into the debate over
nobility intrinsic to Chaucer’s Wife of Baths Prologue and Tale. The divided
and overlapping technologies of blood laws and pedagogy in this medieval
example challenge us to rethink how the colonial space-off is disturbingly
internal to Foucault’s genealogy.

The ethnological form of genealogy

In spite of his desire to “transform history into a totally different form of
time,” traditional history most haunted Foucault in his schemes of peri-
odization, the normativity of which has come under the scrutiny of critics
such as Michel de Certeau, Homi Bhabha, and Eve Kosofsky Sedgwick.® As
early as 1974 de Certeau worried about the “ethnological” form (his empha-
sis) of Foucaults genealogy.” By ethnological form he meant Foucault’s
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paradoxical strengthening of Enlightenment notions of progress in his “cut-
ting out” and “turning-over’ its illegitimate discourses in order to have them
serve as a resource for an ethnographic writing of alien bodies. Foucault’s
genealogical practice inverted the high points of the Enlightenment chron-
ology of progress to one of temporal breaks. Bhabha has shown how Fou-
cault’s genealogy collaborates with traditional history, since it fabricates the
space in which to locate the “that was then” of regimes of blood.? Sedgwick
has cautioned that genealogical history has not only reified the conventional
premodern/modern divide; it has also reified the “now” as a knowable,
coherent temporal field. The temporal form of traditional periodization
(“that was then,” “this is now”) thus colonizes the conterzr ot Foucault’s dis-
cursive analyses.

The difficulties encountered by genealogy in attempts to transform
traditional history into a “totally different form of time” is anxiously appar-
ent twenty years later in the debate over periodization current among histo-
rians of sexuality.? David Halperin has recently reviewed this “acts-identities”
debate as it has come to be known.10 The controversy is driven by periodi-
zation: historians argue over determining the chronological moment when
different kinds of sexual acts come to stand for identity, or give information
about a person’s being. His call for “proper” readings of Foucault notwith-
standing, Halperin proceeds to list the terms of what he calls classical, sex-
ual “life-forms,” and in doing so partakes in troubling ways of the drive to
“specification” that Foucault argued was intrinsic to the normalizing deploy-
ment of sexuality in the nineteenth century.!! Halperin undergirds his
inventory with an appeal to conventional periodization:

I take it as established that a large-scale transformation of

social and personal life took place in Europe as part of the massive
cultural reorganization that accompanied the transition from

a traditional, hierarchical, status-based society to a modern,
individualistic, mass society during the period of industrialization
and the rise of capirtalist economy.1?

Halperin concludes with an invitation to his readers to return to the
nineteenth-century “archives of the library.” He assures them the plenitude
of the “this is now” to be found there. He writes that the “space of imagina-
tive fantasy that the nineteench century discovered in the library is not yet
exhausted, and thar it may still prove to be productive—both for academic
scholarship and for our ongoing processes of personal and cultural transfor-
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mation.” 13 But the library and archive bring us back to homo bistoricus. These
spaces were not “discovered” in the nineteenth century; rather, they were fab-
ricated as national and imperial insticutions by and for home historicus.
Genealogy and traditional history come full circle in Halperin’s essay. What
then is to be done to recuperate the utopian threads of Foucaults gencalogy?

Sanguinity

The following question may now be posed: How would 7he History of Sex-
uality work temporally without its built-in notion of a supersession of sex
over blood? Foucault argued that “blood was a reality with a symbolic func-
tion” and that this reality was eclipsed by a society of sex.14 Sex did not work
as a symbol but rather as an object or target.

The new procedures of power that were devised during the classical
age and employed in the nineteenth century were what caused our
societies to go from a symbolics of blood to an analytics of sexualiry 15

Foucaulr used blood as an ethnographic substance to mark the “that was then”
of the European premodern, and he read sexuality as the sign of the modern—
“this is now.” He condensed this temporal binary in the bourgeois body: “the
bourgeoisie’s ‘blood” was its sex.”1¢ In her brilliant rereading of Foucault, Anne
Laura Stoler reminds us that if sex affirmed the bourgeois’s body in the Euro-
pean metropolis, blood with its leakage negated its unitary possibility in the
colonies.!” Along the intimate fold of metropolis and colony, a discourse of
blood doubles a genealogy of sexuality. It is precisely the incommensurabilities
of acts and identities and of sanguinity and sexuality, 1 want to argue, that
render other temporalities possible, temporalities not subject to the superses-
sion of “that was then,” “this is now.” Put more broadly, the intimate fold
between sexuality and blood marks what Homi Bhabha has called the resem-
blance and menace of colonial mimicry: “it is as if the very emergence of the
‘colonial’ is dependent for its representation upon some strategic limitation or
prohibition within the authoritative discourse itself.”18

The law of blood and the gold of pedagogy

Medieval debates over nobility, a genre that grew in popularity over the four-
teenth and fifteenth centuries, explored whether one is noble by blood and
descent (sanguinity), or through the normative, self-regulating possibilities of
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disciplinarity (pedagogy).'® A popular, vernacular version of this debate can
be found in Chaucer’s Wife of Baths Tale. This tale exemplifies a doubled his-
tory of sanguinity and sexuality then and now. My reading begins with a
colonial moment. On 18 February 1366, Lionel Duke of Clarence, third son
of Edward III, presided over an Irish parliament that passed the Statutes of
Kilkenny. These statutes, which expressed deep anxiety about the Gaeliciza-
tion of the Anglo-Irish, gathered together and codified a series of prohibi-
tions against the mixing of the Anglo-Irish with the Irish. Most saliently the
statutes produced a notion of racial purity by proscribing, under pain of
excommunication, any intimate Anglo-Irish alliance with the Irish, whether
it be by marriage, godparenting, fostering of children, concubinage, or sexual
liason. I define the statutes as a racializing moment, rather than an ethniciz-
ing one, since they prohibited marriage between various Christians and
denied the Irish entrance into English monastic communities. The statutes
thus define both domestic and spiritual miscegenation and in so doing fabri-
cate blood as a juridical substance. One can thus read blood historically as the
material racialized effect of these starutes. The statutes juridically constituted
Englishness, even at the expense of “Christianness.”20

The Statutes of Kilkenny also further fabricated Englishness through
proscriptions regarding language and embodiment. The statutes legislated
language laws. The Anglo-Irish were forbidden to speak Gaelic, nor were they
to use Gaelic names. At all times the Anglo-Irish were to use English cus-
tom, fashion, and mode of riding. The statutes also insisted on the English-
ness of ecclesiastical space. No Irish were to be appointed to Anglo-Irish
benefices, nor were Anglo-Irish monasteries to accept any Irishmen into their
communities. Through this legislation the English crown racialized Irish blood
and language and through such judicial proclamation produced English
blood and the English vernacular as the sign of Englishness. This juridical
work fits squarely with Foucault’s notion of the symbolics of blood. Yer, as
I shall show, disciplinarity ( pedagogy) was always already folded within this
colonial symbolics of blood.

The intimacy of blood and pedagogy is revealed in Froissarts
account of Richard II's military expedition in Ireland in 1394.21 Experi-
menting with the “strange and flattering” vocabulary of majesty and sover-
eignty that would later prove to be a complaint used to justify his remowval,
Richard took the submissions of the Irish chiefs. He legally redefined the
royal relation to Gaelic Irish subjects in terms of sovereignty and conceived
of Ireland as being under one lordship.22 Richard Il insisted, for the first
time in royal history, that the submitting Irish chiefs call him Rex; hitherto
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English kings had sufficed themselves with a more limited partial form of
address: Dominus Hiberniae2?

Froissart tells how Richard made provisions that the four Irish
kings, who had also submitred to him, be instructed for several months in
Dublin prior to their knighting in the cathedral: “to persuade, direct and
guide in the ways of reason and the customs of this country [England]”
[pour eux introduire et amener A I'usage de ceux d’Angleterre] (Brereton,
trans., 411; Buchon, ed., 239). Two days before the ceremony, the earl of
Ormonde “expounded point by point and article by article the manner in
which a knight should conduct himself and the virtues and obligations of
chivalry” [et leur remontra de point en point, et d’article en article, com-
ment on s’y devoit maintenir; et quelle chose chevalerie devoit et valoit]
(Brereton, 415; Buchon, 247).

This national project of pedagogy did not eradicate the blood upon
which it was founded. By this I mean that the Ricardian submissions did
not supersede the Statutes of Kilkenny. Rather, pedagogy renders racialized
blood as disturbingly internal to its techniques. In its uncanny presence
within pedagogy, the specter of racialized blood comes to mark what Homi
Bhabha has called the “figure of mimicry.”24

Bhabha has called this double-time between a racializing moment
(here, the Statutes of Kilkenny) and a nationalizing moment of sovereignty
(here the submissions) the pedagogical project of the nation. Bhabha argues
that pedagogy instills the intimate norms and regulations for the good con-
duct of the sovereign people.25 Pedagogy, by claiming that identity is edu-
cable, seemingly repudiates the tactic of legislating purity by blood. The
juridical enactment of race, that traumatic cut into blood and language, is
covered over by locating the symbolics of blood safely in a “traditional” past.
Pedagogy facilitates racial projects in the present by other means.

Before turning to Chaucer, I want to spend a little more time with
the tale of Froissart’s informant Henry Crystede. His personal history, as he
relates it to Froissart, spans the time from the Statutes of Kilkenny to the
Ricardian submissions and embodies the gendered and split aspects of emer-
gent colonial discourse, especially in his story of how it came to be that he
left his eldest daughter behind in Ireland with her Irish grandfather.

Crystede begins by repeating the stereotypes of the barbaric Irish
already rendered by Gerald of Wales in the twelftth century. To them he adds
purported cannibalism: “and they never leave a man for dead until they have
cut his throat like a sheep and slit open his belly to remove the heart, which
they take away. Some, who know their ways, say thart they eat it with great
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relish” [er ne tiennent point un homme pour mort jusques a tant qu’ils fui
ont coupé la gorge comme 4 un mouron; et lui ouvrent le ventre, et en pren-
nent le coeur, et 'emportent; et disent les aucuns, qui connoissent leur
nature, qu'ils le mangent par grand délit (plaisir)] (Brereton, trans., 410;
Buchon, ed., 237). Crystede then goes on to describe how he spent seven
years as a captive among the Irish and married the daughter of his host, Brin
(“tres bel homme”), and bore two daughters with her. During this captivity
he learned to speak Irish. At the time of the campaigns of Lionel Duke of
Clarence, who was in Ireland to legislate the Statutes of Kilkenny, the
English captured, in turn, Crystede’s Irish host. The English proposed
release in exchange for Crystede and his family (Brin’s daughter and his
granddaughters). Brin agreed with difficulty ("a peine vouloit-il faire ce
marché, car moult m’aimoirt, et sa fille, et ce qui de nous venoit” [Buchon,
242]), persuading the English to let him keep his oldest granddaughrer.
Crystede then returned to the English. At this point he interrupts his chron-
icle of events to tell Froissart of his daughters and grandchildren:

. . . both my girls are married. The one in Ireland has three sons
and two daughters. The one [ brought back with me has four sons
and two daughters. And because the Irish language comes as easily
to my tongue as English—for I have always gone on speaking it
with my wife and have started my grandchildren on learning it as
well as 1 have been able. (Brereton, 413)

[. . . mes deux filles sont mariées; et a celle d’Irlande trois fils

et deux filles; et celle que je ramenai avecques moi a quatre hls et
deux filles. Et pour ce que le langage d’Irlande m’est en parole
assui appareillé comme est la langue anglesche, car toujours je 'ai
continué avec ma femme, et introduit & 'apprendre mes enfants

ce que je pus.] (Buchon, 242 —43)

It is this intimacy within emergent colonialism that the Statutes
of Kilkenny would imagine to fix, to fixate. The daughter/granddaughter
under the Strarutes of Kilkenny is the crossbreed split across its crosshairs of
“being English” and “being Anglicized.” Chaucer, too, can be sighted within
such crosshairs. His life record crisscrossed suggestively with Irish colonial
politics and its new “blood” laws. The first documentary evidence of Chaucer
comes from the 1360s when he served as a young page in the household of
Elizabeth Countess of Ulster and later her husband Lionel Duke of

Clarence, during which time the count and countess were in Ireland pro-
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claiming the Statutes of Kilkenny.2¢ As a mature author, Chaucer was writ-
ing 7he Canterbury Tales as his patron Richard I undertook his large-scale
Irish expeditions. Chaucer’s Prologue and 7ale of the Wife of Bath, to which
blood and pedagogy are central, can be read as a metropolitan rendering of
colonial sovereignty in Ireland.

Let us now turn to Chaucer’s tale. Chaucer is semantically specific
about who teaches and who learns in The Wife of Baths Prologue and Tale.
Crist (10), the Wife herself (187), her dame (576), and “[R]Jomayn geestes”
(642) teach in the Prologue.2” The Hag alone teaches in the 7a/e and only the
Knight and the reader “learn.” Chaucer also carefully deploys language
around blood. The Prologue’s lesson about blood begins with the legal lan-
guage of accusation. The Wife relates how she flirted with her fifth husband-
to-be, Jankyn, by accusing him of enchanting her dreams. She uses formal
legal language to make the accusation (“I bar hym on hond” [575]).28 She
relates a dream in which Jankyn slays her and her bed fills with blood. The
Wife interprets her dream in direct address to Jankyn: “But yer I hope that
ye shal do me good for blood bitokeneth gold, as me was taught” (580-81).
The Wife then tells the pilgrims that she made up this dream for Jankyn
according to her instruction in “my dames loore” (583). The ambivalence of
this dream narration (Did she or didn’t she dream this dream?) is mimicked
by codicological history, since these lines appear in the Ellesmere version but
not the Hengwrt version of the Canterbury 1ales, both versions possibly
written by the same scribe.

The blood that floods the bed of the dreaming Wife and the codi-
cological uncertainty of this dream mark a site of trauma. The Wife's inter-
pretation hastily disavows such trauma by substituting gold for blood, a
general equivalent, able to circulate universally, unlike blood, which in con-
temporary Ricardian politics, as we have seen, had become a juridical sub-
stance used to prohibit exchange between the English and the Irish. The vio-
lence of the Wife’s dream betokens the violence involved in producing a
general equivalent, a universal, whether it be gold as a general equivalent for
commodities, or Englishness as the general equivalent for sovereign peo-
ple.2? Pedagogy enables the Wife to transmute blood into gold. She claims
that she fabricated her dream according to the instruction of her dames
“loore.” Pedagogy, like the gold of her dream analysis, presages profit. Vernac-
ular courtesy books of the late fourteenth century speak of the “profit” of
good conduct. Almost a century later, the poetry of Chaucer would become
the sign of good conduct as Chaucer appears on the reading list for the well
mannered published by Caxton in his pedagogical Booke of Curtesye.30
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From the blood-filled bed of her prologue with its inflections of a
golden pedagogy, the Wife moves on to the question of pedagogy in her tale.
She sets her story in a tumeless, primitive Arthurian past replete with fairies
and archaic identifications with blood. The Arthurian past is a space that oper-
ates as a signifier of racial difference between sovereign English metropolitans
and the colonized Irish. The Wife recasts the divisions of her own subjugated
knowledge of the “old daunce” (476), mentioned in the General Prologue, as
the ethnographic tableaux of the dance of the “elf-queene, with hir joly com-
paignye” (860) in the tale. A rape sets her tale in juridical motion, just as a
legal accusation had set her dream in motion in the prologue. An Arthurian
knight out riding one day saw a virgin whom he raped (“by verray force, he
rafte hire maydenhed” [888]). It is against this traumatic screen story (which
erases blood by not speaking of it) that the debate for pedagogy in the Wife of
Baths Tale will encounter the fascinating scene of racialized blood it was meant
to contain. The effacement of the raped maiden can be read doubly through
Crystede’s account of the splitting up of his crossbreed daughters and Bhabha's
concept of colonial mimicry here inflected with gender. The rape, the legal
process, and the Knight's quest become part of the mimetic process where the
intimacy of split origins must be sutured over: “It [mimicry] is a form of colo-
nial discourse that is uttered inter dicta: a discourse at the crossroads of what is
known and permissible and that which though known must be kept con-
cealed.”3' Hence the slippery nature of this tale, its double shapeshifting (Hag
and Knight), its ambivalence about who is native and who is informant.3?

By law the Knight would be condemned to death for the rape but
for the intercession of Arthur’s queen, who sends the Knight on a quest to
“seche and lere” [seek and learn] (909) “what thyng is it that wommen moost
desiren” (905). In this breathtaking moment of the tale, the silence of the
rape is transformed into a pedagogical resource for ethnography. The rape
marks the gendered vanishing point of colonial subjectivity; ethnography
seeks to restore “perspective.”

And so the Knight embarks upon his fieldwork, but he cannot pene-
trate the secret. When the day comes for the Knight to return to court, he
comes upon twenty-four dancing ladies at the edge of the forest. As he “cam
fully there” (995) the dancers vanish. All the Knight sees is an old, ugly woman.
He asks his question and the Hag makes a deal. She will tell him, if he will
grant her next wish. They agree and she whispers in his ear. At court he reports
the answer, “wommen desiren to have sovereyntee” (1038), and he is saved.
The Hag then makes her wish to marry the Knight known. In shock, the
knighrt offers to give her all his goods in exchange for his release from their pact.
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The Hag refuses, saying that she is not interested in rich metals (“I nolde for al
the metal, ne for oore / Thar under erthe is grave or lith above” [1064—65)).

I want to pause here at the Knight's offer and the Hag’s refusal. In her
refusal she seems to be at odds with the Wife of Bath who avowed the substi-
tution of gold for blood in the interpretation of her dream. We might ask at
this juncrure: Is the Hag in her refusal of equivalence reverting to a “symbolics
of blood”? The answer to this question can be unraveled in the long debare
over gentility that follows in the tale. The Hag and Knight argue whether one
is noble by blood (“if gentillesse were planted natureelly” [1134]) or by deeds
(“that he is gentil that dooth gentil dedis” {1170]). The Hag teaches the Knight
that nobility is performed through good conduct and is not essenrialized in
blood as the Knight believes and argues. An apt pupil, the Knight learns his
lesson well. He is able to give the right answer when the Hag asks him if he
wants her ugly and true, or beautiful and perhaps unvirtuous. His answer
magically transforms the Hag into a beautiful wife. The Knight too is also
transformed. His Arthurian, “this was then” body, constituted by a symbolics
of blood, turns into a pedagogical body whose sexuality is contained within
the companionate norms of marriage taught by the Hag.

So far [ have argued that 7he Wife of Baths Prologue and Tale concerns
itself with anxieties about blood and pedagogy. I have read this tale through
a peripheral frame of English royal policy in Ireland, which racialized blood
and language and inaugurated a pedagogical project for Irish chiefs whose aim
was to Anglicize their intimate daily conduct—from dressing to eating and
bearing of arms—and in so doing to affirm Englishness. At first glance the
outcome of the debate over gentility in The Wife of Baths Tale seems to advo-
cate a supersession of pedagogy over blood and thus would fit with the para-
digm shift from sanguinity to disciplinarity posited by Foucault. The Knight
had learned his lessons well. This reading is also the reading of the sratu-
tory imaginary of Kilkenny— the crossbreeds (the granddaughter-daughrers)
can be sorted out and emergent colonial authority be exercised. The fantasy
of Ricardian sovereignty magically unifies the split of colonial mimicry—for
a moment.

But the happy-ever-after union of the Knight and the Beauciful Lady
is not the last word of the tale. The Wife interrupts her ending with her
curses. She prays that Jesus will send the plague to those husbands who have
failed to learn the lesson of the tale: “And eek I pray Jhesu shorte hir lyves /
That noght wol be governed by hir wyves; / And olde and angry nygardes of
dispence, / God sende hem soone verray pestilence!” (1261—-64). Her curse,
too, like the happy union, might be read as the seal of approval for superses-
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sion of pedagogy over blood. The fact, however, that the Wife breaks into the
Arthurian past of her tale with urgency in the present suggests otherwise. 1
understand her curse as an acoustical cut into the periodization of her tale, its
Arthurian “that was then.” Its content, in particular, her imprecations against
“skinflints” (“nygardes of dispence™), recall to the reader the interpretative
substitution of her dream where “blood bitokeneth gold.” Misers are those
who, in withdrawing the universal substitute from circulation, insist on a fixed
standard of substances. Thus blood becomes blood and gold, gold, and these
substances can only supersede each other, rather than their being disturbingly
internal to each other’s techniques. It is this gap that the Wife wants to keep
open. The Wife’s curse mimics the menace of the rapist Knight and marks the
gendered absence of that rape scene.3? She breaks the binary of supersession
(“that was then,” “this is now”) and exposes the banality of identifying the past
with the racializing of colonialism and the future with national pedagogy.

Chaucer performed the temporality of this gap avowed by the Wife
of Bath on his own textual body. In the prologue to the 7ale of Sir Thopas,
Harry Bailey hails Chaucer the pilgrim with a “Hey you! What Man Artow?”
(695) asks Bailey, who then answers his own question calling Chaucer a
“popet” [a little doll] (701) and “elvyssh” (703). In the excess reverberating in
that extra p that turns the poet into a poper, and in his identification with
the not quite human efvyssh (Arthurian) world, Chaucer embraces a textrual
incoherence that defies the foreclosure of supersession. His e/vyssh textual
persona reminds us how history is never one’s own, but history is precisely
the way we are implicated in the passageways between “that was then,” “this
is now,” berween blood and pedagogy.

The Wife’s curse and Chaucer’s e/vyssh body conjure a genealogical
project for medieval studies. They point to a genealogy that avows the trau-
matic coexistence of different temporalities and spatialities (the fold of
metropolis and colony) that supersession would cut asunder. The eunuchs of
history despised by Foucaulr teach us a cautionary lesson about the “knowl-
edge made for cutting” that genealogy is.34 No cur is ever a clean one.

D

Notes

I wish to thank the Stanford Humanities Center (1998 —99) for the fellowship support
and collegiality that enabled the writing of this essay. A generous invitation from Carla

Freccero to speak ar the conference “Acts, Identities, and Alteritics in Pre- and Early
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Modern Europe” held at the University of California-Santa Cruz (February 1999)
offered me the chance to think again about temporality and genealogy. Margaret Greer,
John Dagenais, Michael Cornett, and an anonymous reader of this essay helped me to
try to clarify the tangled temporal relations of colonial mimicry.
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Quotations of The Canterbury Tales are from The Riverside Chaucer, ed. Larry D.
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