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A Note on This Edition

For the present volume I enlisted as a collaborator R. J. Hollingdale,
author of Nietzsche: The Man and His Philosophy (University of
Louisiana Press, 1965). I made a new translation of Book I, and he
furnished new transiations of Books 1I, HI, and IV, which I sub-
sequently corrected and revised very extensively, after comparing them
with the original German, sentence for sentence. I am also responsible

for the notes and the editorial apparatus——indeed, for the volume as a
whole.

W. K.



Editor's Introduction

_..._......:";.z,._..._.,._.....

1

THE WILL TO POWER is a very famous and interesting book, but
its stature and its reputation are two very different things. Indeed,
the nature and contents of the book are as little known as its title
is familiar. In a way this is odd because the book has been so
widely cited and discussed; but in the history of ideas one finds
perpetually that Hegel was right when he said in the preface to
his first book: “What is well-known is not necessarily known merely
because it is well-known.”

Two false views of The Will to Power have had their day, in
turn, The first was propagated by Elisabeth Forster-Nietzsche, the
philosopher’s sister, when she first published the book after his
death: for a long time, it was widely held to represent Nietzsche’s
crowning systematic achievement, to which one had to turn for his
final views. Alfred Bidumler began his postscript to the handy one-
volume edition of the work (Kroner's Taschenausgabe,! vol. 78,
1930): “The Will to Power is Nietzsche’s philosophical magnum
opus. All the fundamental results of his thinking are brought to-
gether in this book. The aversion of its author against systematizers
must not deter us from calling this work a system,” Philosophically,
Biumler was a nobody, but the editions of Nietzsche's works for
which he wrote his postscripts were the most convenient and least
expensive and read very widely, Being a Nazi, Biumler was called
to Berlin as professor of philosophy after Hitler came to power.
His ideas about Nietzsche were accepted not only by large numbers
of Germans but also by many of Nietzsche's detractors outside
Germany. Ernest Newman, for example, admits in the fourth
volume of his Life of Richard Wagner (1946) that his account
of Nietzsche relies heavily on Biumler’s “masterly epitome of
Nietzsche’s thinking, Nietzsche, Der Philosoph und Politiker'™
(p. 335).

After World War I1 this view of The Will o Power was dis-

! Literally, Xroner's pocket edition: an inexpensive hard-cover series of
books of scholarly interest. ’

*“The Philosopher and Politician [sic],” publisked in 1931,
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credited along with the Nazis; and in the process the book itself
was discredited, too. The gist of the new view was that The Will
to Power is not worth reading at all. The man who has done more
for this new myth than anyone else is Karl Schlechta, whose edi-
tion of Nietzsche’s works in three thin-paper volumes (Werke in
drei Binden, 1954-1956) created something of an international
sensation—particularly the third volume with its odd handling of
The Will to Power and its lengthy “Philological Postscript.” A
passage from the postscript makes clear what is at stake: “The
Will to Power contains nothing new, nothing that could surprise
anyone who knows everything N published or intended to pub-
lish” (p. 1,403).

This is as untenable as Biaumler’s view: the book containg
a good deal that has no close parallel in the works Nietzsche fin-
ished; for example, but by no means only, much of the material
on nihilism in Book I, some of the epistemological reflections in
Book III, and the attempts at proofs of the doctrine of the
eternal recurrence of the same events—-and scores of brilliant
formulations. But Schlechta’s express view matters much less
than what he did to The Will to Power; and matters are further
complicated by the fact that what he did and what he said he
did are two different things.

He did away with the systematic arrangement of the older
editions and with the title The Will to Power and offered the
material in his third volume under the heading “Aus dern Nachlass
der Achizigerjahre,” that is, “From the unpublished manuscript
material of the eighties.” And he claimed that his arrangement was
faithful to the manuscripts and chronological (manuskriptgetreu-
chronologisch, p. 1,393), although in fact it is neither.

This question cannot be avoided here because it would be
unscholarly and perverse to reproduce the old systematic arrange-
ment in this translation if a far superior arrangement of the material
had been made available in 1956. But Schlechta’s arrangement is.
utterly pointless, and indeed explicable only as an over-reaction
against the Biumler view: it represents an attempt to render The
Will to Power all but unreadable.

Suppose, first of all, Schlechta’s arrangement did follow the
manuscripts faithfully; even then it could not claim to be chrono-
logical. For as Schlechta himself potes in passing in his postseript
(p. 1,396), Nietzsche had the habit of using over and over old
notebooks that had not yet been completely filled, and of writing
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in them now from the front toward the back, now from the back
toward the front; and sometimes he filled right-hand pages only,
at other times left-hand pages only. And Erich Podach claims in
Ein Blick in Notizbiicher Nietzsche's (“A Glance into Nietzsche’s
Notebooks,” 1963) that “Nietzsche as a rule used his notebooks
from back to front” (p. 8). Plainly, an arrangement that was
really faithful to the manuscripts would not be an arrangement at
all, but simply chaotic—and almost literally unreadable.

Moreover, Podach shows in the same book (pp. 202-206)
that Schlechta did not always follow the manuscripts (see my
notes on sections 2 and 124 below), Nor did Schlechta merely
fail to consult the manuscripts, using the printed text of the stand-
ard edition instead; he did not even make a point of consulting
the twenty-odd pages of notes at the end of the 1911 edition
where scores of departures from the manuscripts are registered,

Even if it is granted that by taking these departures into
account the present translation is philologically preferable to
Schlechta’s edition, it may seem odd that the old systematic
arrangement has been followed here once again, There are two
reasons for this. First, for all its faults, this arrangement has the
virtue of making it easy for the reader to locate passages and to
read straight through a lot of notes dealing with art or religion
or the theory of knowledge. Provided one realizes that one is
perusing notes and not a carefully wrought systematic work, the
advantapes of such an arrangement outweigh the disadvantages.
But would it not have been possible to improve the systematic
arrangement? This brings us to the second reason for following
the old editions: there is something drastically wrong with schol-
arly translations that are not based on, do not correspond to, and
cannot be easily checked against any original. This translation
should be useful to scholars and critics, philosophers and historians,
professors and students; it should be possible to cite it and also
to find in it passages cited by others; and it should be easy to
compare the text with readily available German editions.

2

The question still remains to be answered: what s the nature
of this strange work? The answer is plain: it offers a selection
from Nietzsche’s notebooks of the years 1883 through 18883,
These notes were not intended for publication in this form, and
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the arrangement and the numbering are not Nietzsche’s. Alto-
gether, this book is not comparable to the works Nietzsche finished
and polished, and we do him a disservice if we fudge the distinction
between these hasty notes and his often gemlike aphorisms. Super-
ficially they may look alike, and the numbering contributes to
this appearance, but in both style and content the difference is
considerable,

To remind the reader of the difference, the approximate date
of composition is furnished in brackets after the number of each
note, and every attempt has been made to preserve the stylistic
character of the original. The temptation to complete sentences,
spruce up the punctuation, and turn jottings into atiractive epi-
grams has been resisted with a will.* And in my notes I have
called attention to passages in Nietzsche’s late books in which
some of these notes have been put to use—sometimes almost
literally, but often with an interesting and perhaps unexpected
twist. And in some notes I offer cross references to other passages
in which Nietzsche takes a different tack.

A generation ago, many readers might have felt that if this
bock did not offer Nietzsche's final system, it could surely be
ignored. But now that people have become used to reading the
notebooks of Gide, Kafka, and Camus, for example, without
taking them for anything but what they are, there is no need
to downgrade Nietzsche's notes because they are mere notes, Of
course, the reason he did not use some of them in his later works,
although he could have included a lot of them quite easily in a
chapter of aphorisms in Twilight of the Idols, was that many of
them did not altogether satisfy him. Whether he used or did not
use them, these notes obviously do not represent his final views:
in his last active year, 1888, he completed five books; during the
immediately preceding two years, another two. So we clearly need
not turn to his notes to find what he really thought in the end.
But jt is fascinating to look, as it were, into the workshop of a
great thinker; and Nietzsche’s notes need not fear comparison
with the notes of other great writers. On the contrary.

* Nietzsche often employs three or four periods as a punctuation mark
to indicate that a irain of thought is not concluded. Since this device is so
regularly employed in English to indicate omissions, dashes (two if there are
a lot of periods} have been substituted in this transiation to avoid misunder-
standing. And not all of Nietzsche's eccentricities have been retained; e.g.,
his frequent use of dashes before other punctuation marks. Also, T have
sometimes started new paragraphs where the German editors run om.
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3

The history of the text can be given briefly. Nietzsche himself
had contemplated a book under the title The Will to Power, His
notebooks contain a great many drafts for title pages for this
and other projected works, and some of the drafts for this book
suggest as a subtitle: Attempt at a Revaluation of All Values. Later
on Nietzsche considered writing a book of a somewhat different
nature (less aphoristic, more continuous) under the title Revalua-
tion of all Values, and for a time he conceived of The Antichrist,
written in the fall of 1888, as the first of the four books com-
prising the Revaluation of All Values.

In 1901, the year after Nietzsche's death, his sister published
her first version of The Will to Power in volume 15 of her edition
of his collected works, arranging 483 notes under topical headings.
In 1904 she included 200 pages of additional notes “from The
Will ta Power” in the last volume of her biography of Nietzsche,
to help its sales. And in 1906 another edition of the collected
works offered a new version of The Will to Power in two volumes:
the new material was mixed in with the old, and the total number
of notes now came to 1,067, In the so-called Grossoktav edition
of Nietzsche’s Werke the same 1,067 notes appear in volumes 15
and 16, and volume 16 (1911) also features an appendix which
contains “uncertain aphorisms and variants,” numbered 1,068
through 1,079; “plans, dispositions, drafts” (pp. 413-67); a post-
script (pp. 471-80); a list furnishing the numbers of the notebooks
in which each of the notes and drafts was found; and notes
indicating small departures from the manuscripts. I have made
abundant use of these notes in the pages that follow, sometimes
citing the volume in which they are found as “1911.”* For these
notes were not reprinted in the otherwise superior Musarion edi-
tion of Nietzsche's Werke, in which The Will to Power comprises
volumes 18 and 19. The other material found in 1911 is offered
in that edition, too, except that the list of the notebooks is super-
seded by a list giving the approximate date of composition of
each of the 1,067 notes. The dates given in the following pages in

brackets, immediately after the number of each note, are taken
from that list.

* Where departures from the MSS are indicated in the editorial notes in

the following pages and no authority is cited, the information is derived
from 1911,
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The handiest edition of the work is probably the one-volume
edition in Kroner’s Taschen edition, volume 78, published in 1930
with Alfred Bidumler’s postscript (discussed above). Kriner has
seen fit to reprint these Nietzsche editions, complete with Bium-
ler’s postscripts. On close examination, however, it appears that
some changes have been made in Biumler’s remarks about The
Will to Power, although this is not indicated anywhere. This edi-
tion contains none of the scholarly apparatus.

In 1940 Friedrich Wiirzbach published his own rearrangement
of the notes of The Will to Power, under the title “The Legacy
of Friedrich Nietzsche: Attempt at a new interpretation of all
that happens and a revaluation of all values, from the unpub-
lished manuscript material and arranged in accordance with
Nietzsche’s intentions.”® The claim that these notes rather than
the books Nietzsche finished represent his legacy is as untenable
as the boast that this—or any-—arrangement can claim the sanction
of Nietzsche’s own intentions. The bulk of Wiirzbach’s material
was taken from The Will to Power, but he also included some
other notes {all of them previously published in the Grossoktav
edition and the Musarion edition), and he amalgamated notes of
all periods, from 1870 to 1888. On pages 683-97 he furnished
the dates, but he nowhere indicated the numbers of the notes in
the standard edition of The Will to Power. This edition was trans-
lated into French but has won no acceptance in Germany or
among scholars elsewhere.

What needs to be said about the standard arrangement fol-
lowed in the present transiation I said in my Nietzsche in 1950:
“To arrange the material, Frau Forster-Nietzsche chose a four-
line draft left by her brother, and distributed the notes under its
four headings. Nietzsche himself had discarded this draft, and
there are a dozen later ones, about twenty-five in all; but none
of these were briefer than this one which listed only the titles of
the four projected parts and thus gave the editor the greatest pos-
sible freedom. (It was also the only draft which suggested “Zucht
und Ziichtung” as the title of Part TV, and Frau Forster-Nietzsche
may have been charmed by these words, although her brother, as
we shall see, did not consider ‘breeding’ a function of race.) His

* Das Vermdchinis Friedrich Nietzsches: Versuch einer neuen Auslegung
alles Geschehens und einer Umwertung aller Werte, aus dem Nachlass und
nach den Intentionen Nietzsche's geordnet, Verlag Anton Pustet, Salzburg
and Leipzig 1940,
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own attempt to distribute some of his notes among the four parts
of a later and more detailed plan was ignored, as was the fact
that Nietzsche had abandoned the entire project of The Will to
Power in 1888, . . . Moreover, the Antichrist, however provoca-
tive, represents 4 more single-minded and sustained inguiry than
any of Nietzsche’s other books and thus suggests that the major
work of which it constitutes Part I for at least was for a while
intended to form Part I] was not mean{ to consist of that maze
of incoherent, if extremely interesting, observations which have
since been represenied as his crowning achievement. While he
intended to use some of this material, he evidently meant to mold
it into a coherent and continuous whole; and the manner in which
he utilized his notes in hig other finished books makes it clear
that many notes would have been given an entirely new and
unexpected meaning,

“The publication of The Will to Power as Nietzsche’s final
and systematic work blurred the distinction between his works
and his notes and created the false impression that the aphorisms
in his books are of a kind with these disjointed jottings. Ever
since, The Will to Power, rather than the Gétzen-Dimmerung
[Twilight of the Idols|, Antichrist, and Ecce Homo, has been
searched for Nietzsche’s final position; and those who find it
strangely incoherent are led to conclude that the same must be
true a fortiori of his parva opera.

“The two most common forms of the Nietzsche legend can
thus be traced back to his sister. In the manner just indicated,
she unwittingly laid the foundation for the myth that Nietzsche’s
thought is hopelessly incoherent, ambiguous, and self-contradictory;
and by bringing to her interpretation of her brother’s work the
heritage of her late husband [a prominent anti-Semite whose
ideology Nietzsche had excoriated on many occasions], she pre-
pared the way for the belief that Nietzsche was a proto-Nazi”
(P'rologue, section I).

Four years later, in 1954, when 1 published The Portable
Nietzsche and presented four complete works as well as selections
from Nietzsche's other books, notes, and letters, all arranged in
chronological order, I included a few notes from The Will to
Power under such headings as “NOTES (1887)” with footnotes
reading: “Published as patt of The Will to Power by Nietzsche'’s
executors,”

Schlechta’s edition of 1956 thus did not require me to change
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my mind about The Will to Power. But it may seem odd that in
the light of my own estimate of The Will to Power 1 should have
decided to publish a translation. The explanation is simple.

Nietzsche’s late works had to be made available first of ail.
Toward that end I made entirely new translations of Thus Spoke
Zarathustra, Twilight of the Idols, The Antichrist, and Nietzsche
contra Wagner (all included in The Portable Nietzsche), and more
recently of Beyond Good and Evil (with commentary, 1966), The
Birth of Trogedy and The Case of Wagner (with commentary,
1967), and Ecce Homo (1967). And I collaborated on a new
translation of the Genealogy of Morals (1967). Beginning with
Zarathustra, then, all of Nietzsche’s latér works will be available
in new translations. At that point The Will to Power should be
made accessible, too, for those who cannot read these notes in
the original German.

To be sure, there is an old translation, done by Anthony M.
Ludovici for The Complete Works of Friedrich Nietzsche, edited
by Dr. Oscar Levy. Originally published in 1914, the two volumes
of The Will {o Power were “revised afresh by their translator” for
the edition of 1924, and reprinted without further revision in
1964. Dr. Levy was probably quite right when in a prefatory
note he calied Ludovici “the most gifted and conscientious of my
collaborators,” but unfortunately this does not mean that Ludo-
vici’s translations are roughly reliable. Even in the revised version,
the heading of section 12, for example, refers to “Cosmopolitan
Values” instead of “Cosmological Values.” Let us say that Ludo-
vici was not a philosopher, and let it go at that. It would be
pointless to multiply editorial notes in order to catalogue his mis-
translations, But as long as we shall never mention him in the
notes, one other example may be permissible. Section 86 begins:
“Your Henrik Ibsen has become very clear to me.” Evidently
confusing deutlich (clear) and deutsch, Ludovici renders this: “In
my opinion, Henrik Ibsen has become very German.”

4

On the surface, Nietzsche secems easy to read, at least by
comparison with other philosophers. In fact, however, his style
poses unusual difficulties, and anyone who has taken the trouble
to compare most of the existing translations with the originals
must realize how easy it is to miss Nietzsche’s meaning, not merely
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occasionally but in section upon section. The reasons are not diffi-
cult to find.

Nietzsche loved brevity to the point of ellipsis and often
attached exceptional weight to the nuances of the words he did
put down. Without an ear for the subtlest connotations of his
brilliant, sparkling German, one is bound to misunderstand him.
Nietzsche is Germany’s greatest prose stylist, and his language is a
delight at every turn like a poet’s—more than that of all but
the very greatest poets,

At the same time Nietzsche deals with intricate philosophical
questions, especially but not only in The Will to Power, and who-
ever lacks either a feeling for poetry or some knowledge of these
problems and their terminology is sure to come to grief in trying
to fathom Nietzsche, sentence for sentence, as a translator must.

Yet Nietzsche’s writings have an appeal that those of most
other philosophers—and of all other German philosophers—Iack.
People turn to him for striking epigrams and brilliant formula-
tions; they remember phrases out of context; indeed, he is more
often than not read out of context—casually, carelessly, as if the
details did not matter. If one turns to translations—whether the
old ones of The Complete Works or the more recent paperback
versions that flaunt their modemity—one usually falls victim to
translators who have read him that way.

In addition to all this, Nietzsche writes as a “good European”
(his coinage), alluding freely to Greek and Roman, French, Italian,
and German literature and history, and he uses foreign phrases
when they bave nuances that might easily be lost in German, If
we simply rendered all such phrases into English, not only subtle
shades of meaning would be lost but-infinitely more important
—something of this Furopean flavor. If we simply left them all
in the original, most students would be stumped by them; hence
I have offered English translations in footnotes, with apologies
to those who do not need them. Qccasionally, no English equiva-
lents are offered because the meaning seems so obvious, usually
because the words are almost the same in English.

Similarly, some of the men referred to are identified in notes.
In all such matters compromises seem unavoidable: to identify
all would be insufferable, to identify none would leave even some
scholars baffled, and no mean could answer every student’s needs
without at the same time striking some others as superfluous.

Preciscly the same consideration applies to all other notes.
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Listing all parallel passages at every point would swell the editorial
notes beyond all reason: after all, there are many indices to
Nietzsche's collected works (three different ones by Richard
Ochler—for the Grossoktav edition, the Musarion edition, and
Krbner’s Taschen edition—and one by Karl Schlechta for his
edition, as well as one in English for The Collected Works$), and
my recent translations furnish indices for individual works, More-
over, cross references and indices always do harm as well as good,
especially in Nictzsche’s case: there is no substitute for reading
his main works straight through, giving attention to the movement
of his thought and to the context in which various things are
said, But if no passages were cited in which Nietzsche put to use
the notes his sister published posthumously in The Will to Power,
the following pages would be as misleading as all previous editions,
English and German.

As it is, this translation offers a great deal of information
not to be found in any German edition, though it owes a great
deal to the editorial apparatus of the Grossoktav edition and a
little to that of the Musarion edition. It should facilitate a better
understanding of Nietzsche, of the nineteenth century, and perhaps
also of some of the problems with which he dealt—and therefore
of the twentieth century, too.

5

Even in this introduction Nietzsche should have the last
word. So I shall conclude by citing one of his drafts for a preface
~not included in any previous edition of The Will to Power,
but found in the Musarion edition of the works (volume XIV,
pp. 373 f.):

Fall of 1883

THE WILL TO POWER

A book for thinking, nothing else: it belongs to those for
whom thinking is a delight, nothing else—

That it is written in German is untimely, to say the
least: T wish I had written it in French so that it might not
appear to be a confirmation of the aspirations of the German
Reich.

* All five are incomplete even as far as names are concerned and omit
some of the most crucial passages in which terms that are listed appear.
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The Germans of today are no thinkers any longer:
something else delights and impresses them.

The will to power as a principle might be intelligible
to them.

It is precisely among the Germans today that people
think less than anywhere else. But who knows? In two gen-
erations one will no longer require the sacrifice involved in
any nationalistic squandering of power and in becoming
stupid.

(Formerly I wished I had not written my Zarathustra in
German,)
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On the Editions of
THE WILL TO POWER

- }:,___...___.

THE FIRST EDITION appeared in 1901 in volume XV of Nietzsche’s
Werke (in the so-called Grossoktav edition). The title page read

NACHGELASSENE WERKE.

Der Wille zur Macht,
Versuch einer Umwerthung aller Werthe,

(Studien und Fragmente.)

VoN
Friedrich Nietzsche.

L.eIPZIG

Druck und Verlag von C. G, Naumann
1901,

In English: “Works Not Published by Nietzsche. The Will to
Power. Attemmpt at a Revaluation of All Values. (Studies and
Fragments,) By Friedrich Nietzsche.” The facing left page was
headed “Nietzsche’s Werke” and subtitled “Zweite Abtheilung,
Band XV. (Siebenter Band der zweiten Abtheilung.)” The first
eight volumes, comprising the first section of the works, contained
Nietzsche’s books; the second section, of which this was the
seventh volume, offered his Nachlass.

The editors were Peter Gast, Ernst Horneffer, and August
Horneffer. On the last page of her preface, Nietzsche’s sister wrote:
“But I emphasize expressly that I myself am not the editor of
this volume but at most a collaborator in the most modest sense
of that word. The only circumstance that permits me to write
this preface is that the collected edition of my brother’s works is
published at my behest, and hence the heaviest part of the responsi-
bility, with ail its cares and fights, has been resting on my shoulders
for many years now. This 15th volume is to be considered as the
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culmination of the perennial, iroublesome, conscientious labors
of the editors: Peter Gast, Ernst and August Horneffer . . .”
483 sections (490 pages) plus 23 pages of Nietzsche’s plans,
and another 23 pages of editorial notes. The editors did not have
time to do the job as they themselves felt it ought to be done,
because Elisabeth Forster-Nietzsche, as head of the Nietzsche-
Archive, insisted that the volume be published in a hurry, There
were recriminations between her and the brothers Horpeffer, and
they left the Archive,

The second edition of 1906, in the so-called Taschen edition
of the Werke (for the different editions of the works in German
see the bibliography at the end of my translation of The Birth
of Tragedy and The Case of Wagner in one volume, Vintage
Books, New York 1967), followed roughly the same plan as the
first edition but comprised 1,067 sections. Peter Gast checked ail
the material against Nietzsche’s manuscripts, which he is said to
have been able to decipher better than anyone else, and he seems
to have had a fairly free hand in Books I and IIL

The reprint of 1911 (in vols. XV and XVI of the revised
edition of the Grossoktav edition} follows the text of 1906, but
Dr. Otto Weiss contributed an appendix of invaluable scholarly
notes on the manuscripts.

In the so-called Musarion edition (23 vols., 1920-29), pub-
lished by the Musarion Verlag in Munich, the text of 1906 and
1911, which had been published by Kréner in Leipzig, is reprinted
in vols. XVIII and XIX, but the apparatus differs in two impoz-
tant respects from the edition of 1911: on the basis of the informa-
tion given by Dr. Weiss on p. 480 ff, a table is included that
furnishes the approzimate date of composition for every one of
the 1,067 sections; and the editorial notes listing departures from
the manuscripts are omitted. Indeed, these notes are found only
in the edition of 1911, and the list of dates appears only in the
Musarion edition. These two editions are therefore the most
scholarly and helpful, that of 1911 being by far the best.

No subsequent edition has made any important scholarly
contribution. The editions of Bidumler, Wiirzbach, and Schlechta
are discussed in the Editor’s Introduction to the present edition,
and the editorial notes contain many examples showing how
Schlechta’s edition is less faithful to the manuscripts than the
edition of 1911, notwithstanding his explicit claims which have
been widely taken on credit on both sides of the Atlantic.
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Finally, it may be noted that Biumler’s first edition of Der
Wille zur Macht, in volume 78 of Kriners Taschen edition {1930)
presented the work as one of Nietzsche’s books: the title page
mentions no editors. In the reprint in Sdmtliche Werke in zwolf
Biinden, 12 vols., Kroner, Stuttgart 1964-65, the text follows vol-
ume 78 with the same pagination, but the title page adds *“Ausge-
wihlt und geordnet von Peter Gast unter Mitwirkung von Elisabeth
Forster-Nietzsche™ (selected and arranged by Peter Gast with the
aid of Elisabeth Forster-Nietzsche); and in a postscript (pp. 711-
13) to his editorial afterword (pp. 699-711—a slightly revised
version of the earlier afterword, though neither the publisher nor
Biumler calls attention to the fact that some changes have been
made) Alfred Biumler deals briefly with Karl Schlechta’s and
Erich Podach’s criticisms of the editing of Nietzsche’s Nachiass.






Chronology of Nietzsche’s Works

A much more comprehensive bibliography is included in my translation
of The Birth of Tragedy and The Case of Wagner, New York,
Vintage Books, 1967,

Selections from the aphoristic books (1878-82) are included in
The Portable Nietzsche, New York, The Viking Press, 1954, and in my

edition of The Genealogy of Morals and Ecce Homo, New York,
Vintage Books, 1967.

P/ L,
s

THE BIRTH OF TRAGEDY 1872
Slightly revised 2nd edition, 1878; in 1886 a new preface was
added to the remaining copies of both editions. Translation with
commentary by Walter Kaufmann, 1967.

UNTIMELY MEDITATIONS

David Strauss 1873
On the Use and Disadvantage of History 1873
Schopenhauer as Educator 1874
Richard Wagner in Bayreuth 1876
HUMAN, ALL-TOO-HUMAN 1878
Mixed Opinions and Maxims (ist sequel) 1879
The Wanderer and His Shadow (2nd sequel) 1880

Second editions, with new prefaces, 1886.

THE DAWN 1881
Second edition, with a new preface, 1887,

THE GAY SCIENCE 1882
Second edition, with substantial additions, 1887,

THUS SPOKE ZARATHUSTRA 1883-1892
Parts 1 and Il published separately in 1883, Part III in 1884,
forty copies of Part 1V printed in 18835 (but only seven distributed
among friends); first public ed. of Part IV, dated 1891 and pub-
lished in 1892, Translation with commentary by Walter Kaufmann,
1954 (originally in The Portable Nietzsche).
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BEYOND GOOD AND EVIL 1886
Translation with commentary by Walter Kaufmann, 1966.

ON THE GENEALOGY OF MORALS 1887
Translation with commentary by Walter Kaufmann and R. I.
Hollingdale, 1967.

THE CASE OF WAGNER
Translation with commentary by Walter Kaufmann, 1967,

THE TWILIGHT OF THE IDOLS (written 1888) 1889
Translation with preface and notes by Walter Kaufmann, 1954
(in The Portable Nietzsche).

THE ANTICHRIST (written 1888) 1895
Translation with preface and notes by Walter Kaufmann, 1954
{in The Portable Nietzsche).

ECCE HOMO (written 1888) 1908
Translation with commentary by Walter Kaufmann, 1967.

NIETZSCHE CONTRA WAGNER (written 1888) 1895
Translation with notes by Walter Kaufmann, 1954,
(in The Portable Nietzsche).

THE WILL TO POWER (Notes written 1383-1888) 1901
Revised edition, containing twice as much material, 1906, reprinted
with considerable scholarly apparatus in 1911, Translated by
Walter Kaufmann and R. J. Hollingdale, edited with notes by
Walter Kaufmann, 1967,
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PREFACE
(Nov. 1887-March 1888)

1

Of what is great one must either be silent or speak with great-
pess. With greatness—that _means cynically and with innocence.

2

What 1 relate is the history of the next two centuries. 1
describe what is coming, what can no longer come differently:
the advent of nihilism. This history can be related even now; for
necessity itself is at work here. This future speaks even now in
a hundred signs, this destiny announces itself everywhere; for
this music of the future all ears are cocked even now. For some
time now, our whole European cufture has been moving as toward
a catastrophe, with a tortured tension that is growing from decade
to decade: restlessly, violently, headlong, like a river that wants
to reach the end, that no longer reflects, that is afraid to reflect.

3

He that speaks here, conversely, has done nothing so far
but reflect: a philosopher and solitary by instinct, who has found
his advantage in standing aside and outside, in patience, in pro-
crastination, in staying behind; as a spirit of daring and experiment
that has already lost its way once in every labyrinth of the future;
as a soothsayer-bird spirit who looks back when relating what will
come; as the first perfect nihilist of Europe who, however, has
even now lived through the whole of nihilism, to the end, leaving
it behind, outside himself.

4

For one should make no mistake about the meaning of the
title that this gospel of the future wants to bear. “The Will to
Power: Attempt at a Revaluation of All Values”-—in this formmula-
tion a countermovement finds expression, regarding both principle
and task; a movement that in some future will take the place of
this perfect nihilism-—but presupposes it, logically and psychologi-
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cally, and certainly can come only after and out of it. For why
has the advent of nihilism become necessary? Because the values
we have had hitherto thus draw their final consequence; because
nihilism represents the ultimate logical conclusion of our great
values and ideals—-because we must experience nihilism before
we can find out what value these “values” really had.— We re-
quire, sometime, new values.
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EUROPEAN NIHILISM






1 (1885-1886)
Toward an Outline

1. Nihilism stands at the door; whence comes this uncan-
niest of all guests? Point of departure: it is an error to consider
“social distress” or “physiological degeneration” or, worse, corrup-
tion, as the cause of nihilismn. QOurs is the most decent and com-
passionate age. Distress, whether of the soul, body, or intellect,
cannot of itself give birth to nihilism (ie., the radical repudiation
of value, meaning, and desirability). Such distress always permits
a variety of interpretations, Rather: it is in one particular interpre-
tation, the Christian-moral one, that nihilism is rooted.

2. The end of Christianity—at the hands of its own morality
(which cannot be replaced), which turns against the Christian
God (the sense of truthfulness, developed highly by Christianity,
is nauseated by the falseness and mendaciousness of all Christian
interpretations of the world and of history; rebound from “God
is truth” to the fanatical faith “All is false”; Buddhism of ac-
tion—-),

3. Skepticism regarding meorality is what is decisive. The end
of the moral interpretation of the world, which no longer has any
sanction after it has tried to escape into some beyond, leads to
aihilism. “Everything lacks meaning” (the untenability of one inter-
pretation of the world, upon which a tremendous amount of energy
has been lavished, awakens the suspicion that all interpretations
of the world are false). Buddhistic tendency, yearning for Nothing.
(Indian Buddhism is not the culmination of a thoroughly moralistic
development; its nihilism is therefore full of morality that is not
overcome: existence as punishment, existence construed as error,
error thus as a punishment—a moral valuation.) Philosophical
attempts to overcome the “moral God” (Hegel, pantheism). Over-
coming popular ideals: the sage; the saint; the poet. The antago-
nism of “true” and “beautiful” and “good”—

4, Against “meaninglessness” on the one hand, against moral
value judgments on the other: to what extent has all science and
philosophy so far been influenced by moral judgments? and won't
this net us the hostility of science? Or an antiscientific mentality?
Critique of Spinozism. Residues of Christian value judgments are
found everywhere in socialistic and positivistic systems. A cririque
of Christian morality is still lacking.
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5. The nihilistic consequences of contemporary natural
science (together with its attempts to escape into some beyond).
The industry of its pursuit eventually leads to self-disintegration,
opposition, an antiscientific mentality. Since Copernicus man has
been rolling from the center toward X.*

6. The nihilistic consequences of the ways of thinking in
politics and economics, where all “principles” are practicaily his-
trionic: the air of mediocrity, wretchedness, dishonesty, ete. Na-
tionalism. Anarchism, etc. Punishment, The redeeming class and
human being are lacking—the justifiers—

7. The nihilistic consequences of historiography and of the
“practical historians,” i.e., the romantics, The position of art:
its position in the modern world absolutely lacking in originality.
Its decline into gloom. Goethe’s allegedly Olympian stance.

8. Art and the preparation of nihilism: romanticism (the
conclusion of Wagner’s Nibelungen).

* Cf. Genealogy of Morals, third essay, section 25.



I. NIHILISM

2 (Spring-Fall 1887)*

What does nihilism mean? That the highest values devaluate
themselves, The aim is lacking; “why?” finds no answer.

3 (Spring-Fall 1887)*

Radical nihilism is the conviction of an absolute untenability
of existence when it comes to the highest values one recognizes;
plus the realization that we lack the least right to posit a beyond
or an in-itself of things that might be “divine” or morality in-
carnate,

This realization is a consequence of the cultivation of “truth-
fulness”—thus itself a consequence of the faith in morality.

4 (June 10, 1887)3

What were the advantages of the Christian moral hypothesis?

1. It granted man an absolute value, as opposed to his small-
ness and accidental occurrence in the flux of becoming and passing
away.

* According to Erich Podach, notes 2, 13, 22, and 23 form a single note
in Nietzsche’s notebooks—not in that order, The note begins:

“Nihilism as a normal condition. Nihilism: the aim is lacking: ‘why?
finds no answer. What does mihilism mean? That the highest values de-
valuate themselves.

“It is ambiguous:

“A, Nihilism as a sign of increased power of the spirit: active

nihilism,

“It can be a sign of strength: . . "
(See Podach Ein Blick in Notizbiicher Nietzsches, Heidelberg, Wolfgang
Rothe, 1963, pp. 205 f. In Schlechta’s edition the pote appears in four parts,
in the same sequence as in the standard editions: 2, 13, 22, and 23. For
further discussion of Podach and Schlechta see Kaufmann, “Nietzsche in
the Light of his Suppressed Manuscripts,” in Journal of the History of
Philosophy, October 1964 (11.2), pp. 205-225.

*In Nietzsche's manuscript this note is marked “For the Plan” (Zum

Plane). Sec Werke, Grossoktav edition, XV1 (1911), p. 497. In subsequent
references this volume is cited as “1911.”

) ‘“ In the manuscript this note is number 1 under the heading “European
Nihilism. Lenzer Heide [Heath of Lenzl, June 10, 1887"; and it is followed
by note 5, which Nietzsche superscribed 2; note 114, which he numbered 3;

and note 55, whose thirieen sections Nietzsche numbered 4 through 16. Ses
1911, p. 497.

13
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2. It served the advocates of God insofar as it conceded to
the woild, in spite of suffering and evil, the character of perfec-
tion-—including “freedom”: evil appeared full of meaning,

3. It posited that man had a knowledge of absolute values
and thus adequate knowledge precisely regarding what is most
important,

4. It prevented man from despising himself as man, from
taking sides against life; from despairing of knowledge: it was a
means of preservation.

In sum: morality was the great antidote against practical
and theoretical nihilism.

5 (June 10, 1887)*

But among the forces cultivated by morality was fruthfulness:
this eventually turned against morality, discovered its teleclogy, its
partial perspective-—and now the recognition of this inveterate
mendactousness that one despairs of shedding becomes a stimulant.
Now we discover in ourselves needs implanted by centuries of
moral interpretation-—needs that now appear to us as needs for
untruth; on the other hand, the value for which we endure life
seems to hinge on these needs, This antagonism—rnot to esteem
what we know, and not to be allowed any longer to esteem the lies
we should like to tell ourselves—results in a process of dissolution.

6 (Spring-Fall 1887)

This is the antinomy:
Insofar as we believe in morality we pass sentence on exist-
ence.

7 (Nov. 1887-March 1888)

The supreme values in whose service man should live, es-
pecially when they were very hard on him and exacted a high
price—these social values were erected over man to strengthen
their voice, as if they were commands of God, as “reality,” as the
“true” world, as a hope and future world. Now that the shabby
origin of these values is becoming clear, the universe seems to

*See footnote to section 4 above.
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have lost value, seems “meaningless”—but that is only a transi-
tional stage.

8 (1883-1888)

The nihilistic consequence (the belief in valuelessness) as a
consequence of moral valuation: everything egoistic has come to
disgust us (even though we realize the impossibility of the un-
egoistic); what is necessary has come to disgust us (even though
we realize the impossibility of any liberum arbitrium® or “in-
telligible freedom”). We see that we cannot reach the sphere in
which we have placed our values; but this does not by any means
confer any value on that other sphere in which we live: on the
contrary, we are weary because we have lost the main stimulus.
“In vain so far!”

9 (Spring-Fall 1887}

Pessimism as a preliminary form of nihilism.

10 (Spring-Fall 1887)

Pessimism as strength—in what? in the energy of its logic,
as anarchism and nihilism, as analytic,

Pessimism as decline—in what? as growing effeteness, as a
sort of cosmopolitan fingering, as “tout comprendre”® and his-
toricism,

The critical tension: the extremes appear and become pre-
dominant,

11 (Spring-Fall 1887, rev, Spring-Fall 1888)

The logic of pessimism down to ultimate nihilism: what is
at work in it? The idea of valuelessness, meaninglessness: to what
extent moral valuations hide behind all other high values.

Conclusion: Moral value judgments are ways of passing

sentence, negations; morality is a way of turning one's back on
the will fo existence.

Problern: But what is morality?

* Free will.
® Understanding every thing,
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12 (Nov. 1887-March 1888)
Decline of Cosmological Values

(A)

Nihilism as a psychological state will have to be reached,
first, when we have sought a “meaning” in all events that is not
there: so the seeker eventually becomes discouraged. Nihilism,
then, is the recoguition of the long waste of strength, the agony
of the “in vain,” insecurity, the lack of any opportunity to recover
and to regain composure—being ashamed in front of oneself, as
if one had deceived oneself all too long. This meaning could
have been: the “fulfiliment” of some highest ethical canon in all
events, the moral world order; or the growth of love and harmony
in the intercourse of beings; or the gradual approximation of a
state of universal happiness; or even the development toward a
state of universal annihilation—any goal at least constitutes some
meaning, What ail these notions have in common is that some-
thing is to be achieved through the process—and now one realizes
that becoming aims at nrothing and achieves nothing.— Thus,
disappointment regarding an alleged aim of becoming as a cause
of nihilism: whether regarding a specific aim or, universalized, the
realization that all previous hypotheses about aims that concern
the whole “evolution” are inadequate (man no longer the col-
laborator, let alone the center, of becoming).

Nihilism as a psychological state is reached, secondly, when
one has posited a totality, a systematization, indeed any organiza-
tion in all events, and underneath all events, and a soul that longs
to admire and revere has wallowed in the idea of some supreme
form of domination and administration (~if the soul be that of
a logician, complete consistency and real dialectic are quite suf-
ficient to reconcile it to everything). Some sort of unity, some
form of “monism™: this faith suffices to give man a deep feeling of
standing in the context of, and being dependent on, some whole
that is infinitely superior to him, and he sees himself as a mode of
the deity.~— “The well-being of the universal demands the devo-
tion of the individual’-—but behold, there is no such universal!
At bottom, man has lost the faith in his own value when no in-
finitely valuable whole works through him; i.e., he conceived such
a whole in order fo be able to believe in his own value,

Nihilism as psychological state has yet a third and last form.
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Given these two insights, that becoming has no goal and that
underneath all becoming there is mo grand unity in which the
individual could immerse himself completely as in an element of
supreme value, an escape remains: to pass sentence on this whole
world of becoming as a deception and to invent a world beyond
it, 2 true world. But as soon as man finds out how that world is
fabricated solely from psychological needs, and how he has ab-
solutely no right to it, the last form of nihilism comes into being:
it includes disbelief in any metaphysical world and forbids itself
any belief in a true world.” Having reached this standpoint, one
grants the reality of becoming as the only reality, forbids oneself
every kind of clandestine access to afterworlds and false divinities
—but cannot endure this world though one does not want to deny
it

What has happened, at bottom? The feeling of valuelessness
was reached with the realization that the overall character of ex-
istence may not be interpreted by means of the concept of “aim,”
the concept of “unity,” or the concept of “truth.” Existence has
no goal or end; any comprehensive unity in the plurality of events
is lacking: the character of existence is not “true,” is false. One
simply lacks any reason for convincing oneself that there is a
true world. Briefly: the categories “aim,” “unity,” “being” which
we used to project some value into the world—we pull out again;
so the world looks valueless.

(B)

Suppose we realize how the world may no longer be in-
terpreted in terms of these three categories, and that the world
begins to become valueless for us after this insight: then we have
to ask about the sources of our faith in these three categories. Let
us try if it is not possible to give up our faith in them. Once
we have devaluated these three categories, the demonstration that
they cannot be applied to the universe is no longer any reason for
devaluating the universe.

Conclusion: The faith in the categories of reason is the cause
of nihilism. We have measured the value of the world according
to categories that refer to a purely fictitious world.

Final conclusion: All the values by means of which we have

" Cf. Twilight of the Idols, Chaptess 111 and IV (Portable Nietzsche, pp.
482-86). -
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tried so far to render the world estimable for ourselves and which
then proved inapplicable and therefore devaluated the world---all
these values are, psychologically considered, the results of certain
perspectives of utility, designed to maintain and increase human
constructs of domination—and they have been falsely projected
into the essence of things. What we find here is still the Ayperbolic
naiveté of man: positing himself as the meaning and measure of
the value of things,

13 (Spring-Fall 1887)8

Nihilism represents a pathological transitional stage (what is
pathological is the tremendous generalization, the inference that
there is no meaning at all): whether the productive forces are
not yet strong enmough, or whether decadence still hesitates and
has not yet invented its remedies.

Presupposition of this hypothesis: that there is no truth, that
there is no absolute nature of things nor a “thing-in-itself.” This,
too, is merely nihilistn—even the most extreme nihilism. It places
the value of things precisely in the lack of any reality corresponding
to these values and in their being merely a symptom of strength
on the part of the value-positers, a simplification for the sake of life.

14 {(Spring-Fall 1887)

Values and their changes are related to increases in the
power of those positing the values.

The measure of unbelief, of permitted “freedom of the spirit”
as an expression of an increase in power,

“Nihilism” an ideal of the highest degree of powerfulness of
the spirit, the over-richest life—partly destructive, partly ironic.

15 (Spring-Fall 1887)

What is a belief? How does it originate? Every belief is a
considering-something-true,

The most extreme form of nihilism would be the view that
every belief, every considering-something-true, is necessarily false
because there simply is no rrue world. Thus: a perspectival ap-

* See the footnote for section 2 above.
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pearance whose origin lies in us (in so far as we continually need
a narrower, abbreviated, simplified world).

—That it is the measure of strength to what extent we can
admit to ourselves, without perishing, the merely appgrent char-
acter, the mecessity of lies.

To this extent, nihilism, as the denial of a truthful world, of
being, might be a divine way of thinking.

16 (Nov. 1887-March 1888)

If we are “disappointed,” it is at least not regarding life:
rather we are now facing up to all kinds of “desiderata.” With
scornful wrath we contemplate what are called “ideals”; we despise
ourselves only because there are moments when we cannot subdue
that absurd impulse that is called “idealism.” The influence of
too much coddling is stronger than the wrath of the disappointed.

17 (Spring-Fall 1887; rev. 1888)

To what extent Schopenhauer’s nihilism still foilows from
the same ideal that created Christian theism.— One felt so certain
about the highest desiderata, the highest values, the highest per-
fection that the philosophers assumed this as an absolute certainty,
as if it were a priori: “God” at the apex as a given fruth. “To
become as God,” “to be absorbed into God”—for thousands of
years these were the most najve and convincing desiderata (but
what convinces is not necessarily true—it is merely convincing: a
note for asses).

One has unlearned the habit of conceding to this posited
ideal the reality of a person; one has become atheistic. But has
the ideal itself been renounced?— At bottom, the last metaphy-
sicians still seek in it true “reality,” the “thing-in-itself” compared
to which everything else is merely apparent. It is their dogma that
our apparent world, being so plainly not the expression of this
ideal, cannot be “true”—and that, at bottom, it does not even lead
us back to that metaphysical world as its cause. The unconditional,
representing that highest perfection, cannot possibly be the ground
of all that is conditional. Schopenhauer wanted it otherwise and
therefore had to conceive of this metaphysical ground as the
opposite of the ideal—as “evil, blind will”; that way it could be



16 THE WILL TO POWER

that “which appears,” that which reveals itself in the world of
appearances. But even so he did not renounce the absoluteness of
the ideal-—he sneaked by—

(Kant considered the hypothesis of “intelligible freedom
necessary in order to acquit the ens perfectum® of responsibility for
the world’s being such-and-such—in short, to account for evil
and ills: a scandalous bit of logic for a philosopher.—)

18 (1883-1888)

The most universal sign of the modern age: man has lost
dignity in his own eyes to an incredible extent. ¥or a long time
the center and tragic hero of existence in general; then at least
intent on proving himself closely related to the decisive and es-
sentially valuable side of existence—like all metaphysicians who
wish to cling to the dignity of man, with their faith that moral
values are cardinal values. Those who have abandoned God cling
that much more firmly to the faith in morality.

19 (1883-1888)

Every purely moral value system (that of Buddhism, for
example) ends in nihilism: this to be expected in Europe. One stilt
hopes to get along with 2 moralism without religious background:
but that necessarily leads to nihilism.— In religion the constraint
is lacking to consider ourselves as value-positing.

20 (Spring-Fall 1887)

The nihilistic question “for what?” is rooted in the old habit
of supposing that the goal must be put up, given, demanded from
outside—by some superhuman authority, Having unlearned faith
in that, one still follows the old habit and seeks another authority
that can speak unconditionally and command goals and tasks. The
authority of conscience now steps up front (the more emancipated
one is from theology, the more imperativistic morality becomes)

¥ Perfect being.

“Cf. T'wilight, Chapter 1X, section 5 (Portable Nietzsche, p. 515):
“(+. Eliot. They are rid of the Christian God and now believe all the more
firmly that they mwust cling to Christian morality. That is an English con-

sistency; we do not wish to hold it against little moralistic females 3 la
Eliot, .
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to compensate for the loss of a personal authority. Or the authority
of reason. Or the social instinct (the herd). Or history with an
immanent spirit and a goal within, so one can entrust oneself to it.
One wants to get around the will, the willing of 2 goal, the risk of
positing a goal for oneself; one wants to rid oneself of the re-
sponsibility (one would accept fatalism). Finally, happiness—and,
with a touch of Tartuffe, the happiness of the greatest number.

One says to oneself:

1. a definite goal is not necessary at ali,

2. cannot possibly be anticipated.

Tust now when the greatest strength of will would be neces-
sary, it is weakest and least confident. Absolute mistrust regarding
the organizing strength of the will for the whole.”

21 (Spring-Fall 1887, rev. 1888)

The perfect nihilist— The nihilist’s eye idealizes in the direc-
tion of ugliness and is unfaithful to his memories: it allows them
to drop, lose their leaves; it does not guard them against the
corpselike pallor that weakness pours out over what is distant and
gone. And what he does not do for himself, he also does not do
for the whole past of mankind: he lets it drop.

22 (Spring-Fall 1887)'

Nihilism. It is ambiguous;

A. Nihilism as 2 sign of increased power of the spirit: as
active nihilism,

B. Nihilism as decline and recession of the power of the
spirit: as passive nihilism.

23 (Spring-Fall 1887)18

Nihilism as a normal condition.
It can be a sign of strength: the spirit may have grown so
strong that previous goals (“convictions,” articles of faith) have

“In the margin: “Individual goals and their conflict; collective goals
versus individual ones. Evervbody merely a partisan, including the philoso-
phers.” See 1911, p. 497.

* See footnote to section 2, above,

12 8ee footnote to section 2, above.
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become incommensurate (for a faith geperally expresses the
constraint of conditions of existence, submission to the authority
of circumstances under which one flourishes, grows, gains power).
Or a sign of the lack of strength to posit for oneself, productively,
a goal, a why, a faith.

It reaches its maximum of relative strength as a violent
force of destruction-—as active nihilism.

Its opposite: the weary pihilism that no longer attacks; its
most famous form, Buddhism; a passive nihilism, a sign of weak-
ness, The strength of the spirit may be worn out, exhausted, so
that previous goals and values have become incommensurate and
no longer are believed; so that the synthesis of valies and goals
(on which every strong culture rests) dissolves and the individual
values war against each other: disintegration—and whatever re-
freshes, heals, calms, numbs emerges into the foreground in various
disguises, religious or moral, or political, or aesthetic, etc.

24 (Nov. 1887-March 1888)

Nihilism does not only contemplate the “in vain!” nor is it
merely the belief that everything deserves to perish: one helps
to destroy.— This is, if you will, illogical; but the nihilist does
not believe that one needs to be logical.— It is the condition of
strong spirits and wills, and these do not find it possible to stop
with the No of “judgment”; their nature demands the No of the
deed. The reduction to nothing by judgment is seconded by the
reduction to nothing by hand.

25 (Spring-Fall 1887)

On the genesis of the nihilist~— 1t is only late that onme
musters the courage for what one really knows.!* That I have
hitherto been a thorough-going nihilist, I have admitted to myself
only recently; the energy and radicalism with which I advanced
as a nihilist deceived me about this basic fact. When one moves
toward a goal it seems impossible that “goal-lessness as such” is
the principle of our faith.

“This note was used in the second aphorism of Twilight of the Idols:
“Even the most courageous among us only rarely has the courage for that
which he really knows.”
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26 (Spring-Fall 1887)

The pessimism of active energy: the question “for what?”
after a terrible struggle, even victory. That something is a hun-
dred times more important than the question of whether we feel
well or not: basic instinct of all strong natures---and consequently
also whether others feel well or not. In sum, that we have a goal
for which one does not hesitate to offer human sacrifices, to risk
every danger, to take upon oneself whatever is bad and worst: the
great passion.

27 (Spring-Fall 1887)

Causes of nihilism: 1. The higher species is lacking, i.e.,
those whose inexhaustible fertility and power keep up the faith
in man. (One should recall what one owes to Napoleon: almost
all of the higher hopes of this century.)

2. The lower species (“herd,” “mass,” “society”) unlearns
modesty and blows up its needs into cosmic and metaphysical
values. In this way the whole of existence is vulgarized: in so far
as the mass is dominant it bullies the exceptions, so they lose
their faith in themselves and become nihilists.

All attempts to think up higher types failed (“romanticism”;
the artist, the philosopher; against Carlyle’s attempt to ascribe
to them the highest moral values).

The resistance to higher types as a result.

Decline and insecurity of all higher types. The fight against
the genius (“folk poetry,” etc.). Pity for the lowly and suffering
as a measure for the height of a soul

The philosopher is lacking who interprets the deed and does
not merely transpose it

28 (Spring-Fall 1887)

Main proposition. How complete nihilism is the necessary
consequence of the ideals entertained hitherto.'®

Incomplete nihilism; its forms: we live in the midst of it.

Attempts to escape nihilism without revaluating our values
so far; they produce the opposite, make the problem more acute.

* See 1911, p, 498, This paragraph has been omitted in all editions.
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29 (1883-1888)

The ways of self-narcotization.—'% Deep down: not know-
ing whither. Emptiness. Attempt to get over it by intoxication:
intoxication as music; intoxication as cruelty in the tragic enjoy-
ment of the destruction of the noblest; intoxication as blind
enthusiasm for single human beings or ages (as hatred, etc.) - At~
tempt to work blindly as an instrument of science: opening one’s
eyes to the many small enjoyments; e.g., also in the quest of knowl-
edge (modesty toward oneself); resignation to generalizing about
oneself, a pathos; mysticism, the voluptuous enjoyment of eternal
emptiness; art “for its own sake” {“le fait”") and “pure knowledge”
as narcotic states of disgust with oneself; some kind or other of
continual work, or of some stupid little fanaticism; a medley of
all means, sickness owing to general immoderation (debauchery
kifls enjoyment).

1. Weakness of the will as a result.

2. Extreme pride and the humiliation of petty weakness felt
in contrast,

30 (Nov. 1887-March 1888; rev. 1888)

The time has come when we have to pay for having been
Christians for two thousand years: we are losing the center of
gravity by virtue of which we lived; we are lost for a while.
Abruptly we plunge into the opposite valuations, with all the
energy that such an extreme overvaluation of man has generated
in man.

Now everything is false through and through, mere “words *
chaotic, weak, or extravagant:

a. one attempts a kind of this-worldly solution, but in ¢
same sense—that of the eventual friumph of truth, love, an.
justice (socialism: “equality of the person”);

b. one also tries to hold on to the moral ideal (with the
pre-eminence of what is un-egoistic, self-denial, negation of the
will};

c. one tries to hold on even to the “beyond”—even if only
as some antilogical “x”—but one immediately interprets it in such

" This heading was supplied by Peter Gast. (See my note "On the
Bditions of The Will 10 Power.”)
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a way that some sort of old-fashioned metaphysical comfosrt can
be derived from it; _

d. one tries to find in events an old-fashioned divine govern-
ance—an order of things that rewards, punishes, educates, and
betters;

e. one still believes in good and evil and experiences the
triumph of the good and the annihilation of evil as a task (that
is English; typical case: the flathead John Stuart Mill};

f. contempt for what is “natural,” for desire, for the ego:
attempt to understand even the highest spirituality and art as the
consequence of depersonalization and as désintéressement;

g. the church is still permitted to obtrude into all important
experiences and main points of individual life to hallow them
and give them a higher meaning: we still have the “Christian
state,” “Christian marriage”-—17

31 (1884)

There have been more thoughtful and thought-addicted ages
than ours: ages, e.g., like that in which the Buddha appeared,
when after centuries of quarrels among sects the people them-
selves were as deeply lost in the ravines of philosophic doctrines
as European nations were at times in the subtleties of religious
dogmas. Surely, one should not let “literature” and the press seduce
us to think well of the “spirit” of our time: the existence of millions
of spiritists and a Christianity that goes in for gymnastics of that
gruesome ugliness that characterizes all English inventions are
more instructive.

European pessimism is still in its early stages—bears witness
against itself: it still lacks that tremendous, yearning rigidity of
expression in which the Nothing is reflected, once found in India;
it is still far too contrived and too little “organic™—too much a
pessimism of scholars and poets: I mean, much of it is excogitated
and invented, is “created” and not a “cause.”

¥ According to 1911, p. 498, the manuscript contains an alternative
draft for the end of the first paragraph, as follows:

“with the same amount of energy with which we used to be Christians
—with which the absurd exaggeration of the Christian. . . .”

This sentence breaks off, but a few other phrases follow:

“(1) the ‘immortal soul’; the eternal value of the ‘person'— (2) the
solution, the judgment the evaluation in the ‘beyond— (3) moral values
as the supreme values, the ‘salvation of the soul’ as one’s cardinal interest—
{4) 'sin,’ ‘earthly,’ *flesh,’ ‘appetites’ stigmatized as ‘world. ™
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32 (Summer-Fall 1858)

Critique of pessimism to date.—— Resistance to eudaemonistic
considerations as the last reduction to the question: what does
it mean? The reduction of growing gloom.—

Qur pessimism: the world does not have the value we thought
it had., Our faith itself has so increased our desire for knowledge
that today we have to say this. Initial result: it seems worth less;
that is how it is experienced initially. It is only in this sense that
we are pessimists; i.e., in our determination to admit this revalua-
tion to ourselves without any reservation, and to stop telling our-
selves tales—lies—the old way.

That is precisely how we find the pathos that impels us to
seek new values. In sum: the world might be far more vaiuable
than we used to believe; we must see through the naiveté of our
ideals, and while we thought that we accorded it the highest inter-
pretation, we may not even have given our human existence a
moderately fair value,

What has been deified? The value instincts in the community
(that which made possible its continued existence).

What has been slandered? That which ser apart the highet
men from the lower, the desires that create clefts,

33 (Spring-Fall 1887)

Causes of the advent of pessimism:

1. that the most powerful desires of life that have the most
future have hitherto been slandered, so a curse weighs on life;

2. that the growing courage and integrity and the bolder
mistrust that now characterize man comprehend that these instincts
are inseparable from life, and one therefore turns against life;

3. that only the most mediocre, who have no feeling at all
for this conflict, flourish while the higher kind miscarries and,
as a product of degeneration, invites antipathy——that the mediocre,
on the other hand, when they pose as the goal and meaning, arouse
indignation (that nobody is able any more to answer any “for
what?”)

4. that diminution, sensitivity to pain, restlessness, haste,
and hustling grow continually—that it becomes easier and easier
to recognize this whole commotion, this so-called “civilization,”
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and that the individual, faced with this tremendous machinery,
loses courage and submits.

34 (1885-1886)

Modem pessimism is an expression of the uselessness of the
modern world--not of the world of existence.

35 (Spring-Fall 1887)

The “predominance of suffering over pleasure” or the op-
posite (hedonism): these two doctrines are already signposts to
nihilism.

For in both of these cases no ultimate meaning is posited
except the appearance of pleasure or displeasure.

But that is how a kind of man speaks that no longer dares
to posit a will, a purpose, & meaning: for any healthier kind of
man the value of life is certainly not measured by the standard
of these trifles. And suffering might predominate, and in spite
of that a powerful will might exist, 2 Yes to life, a need for this
predominance.

“Life is not worthwhile”; “resignation”; “why the tears?”’—
a weakly and sentimental way of thinking, “Un monstre gai vaut
mieux qu'un sentimental ennuyeux.”'8

36 (Nov. 1887-March 1888)

The philosophical nihilist is convinced that all that happens
is meaningless and in vain; and that there ought not to be any-
thing meaningless and in vain. But whence this: there ought not
to be? From where does one get this “meaning,” this standard?—
At bottom, the nihilist thinks that the sight of such a bleak, useless
existence makes a philosopher feel dissatisfied, bleak, desperate.
Such an insight goes against our finer sensibility as philosophers.
It amounts to the absurd valuation: to have any right to be, the
character of existence would have to give the philosopher
pleasure —

Now it is easy to see that pleasure and displeasure can only
be means in the course of events: the question remains whether

#*A gay monster is worth more than a sentimental bore.” Cf. section
91 below,
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we are at all able to see the “meaning,” the “aim,” whether the

question of meaninglessness or its opposite is not insoluble for
us.—

37 (Spring-Fall 1887)

The development of pessimism into nihilism.—~- Denaturaliza-
tion of values. Scholasticism of values. Detached and idealistic,
values, instead of dominating and guiding action, turn against
action and condemn it.

Opposites replace natural degrees and ranks, Hatred against
the order of rank. Opposites suit a plebeian age because easier
to comprehend.

The repudiated world versus an artificially built “true, valu-
able” one.-— Finally: one discovers of what material one has
built the “true world”: and now all one has left is the repudiated
world, and one adds this supreme disappointment to the reasons
why it deserves to be repudiated,

At this point nihilism is reached: all one has left are the
values that pass judgment—nothing else.

Here the problem of strength and weakness originates:

1. The weak perish of it;

2. those who are stronger destroy what does not perish;

3. those who are strongest overcome the values that pass
judgment.

In sum this constitutes the tragic age.

38 (1883-1888)

Recently much mischief has been done with an accidental
and in every way unsuitable word: everywhere “pessimism” is
discussed, and the question is debated whether pessmism or op-
timism is right, as if there must be answers to that.

One fails to see, although it could hardly be more obvious,
that pessimism is not a problem but a symptom, that the name
should be replaced by “njhilism,” that the question whether not-
to-be is better than to be is itself a disease, a sign of decline, an
idiosyncrasy.

The nihilistic movement is merely the expression of physio-
logical decadence.
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39 (Nov. 1887-March 1888)

To be comprehended: That every kind of decay and sickness
has continually helped to form overall value judgments; that
decadence has actually gained predominance in the value judgments
that have become accepted; that we not only have to fight against
the consequences of all present misery of degeneration, but that
all previous decadence is still residual, i.e., survives. Such a total
aberration of mankind from its basic instincts, such a total de-
cadence of value judgments—that is the question mark par ex-
cellence, the real riddle that the animal “man” poses for the
philosopher.

40 (March-June 1888)

The concept of decadence— Waste, decay, elimination need
not be condemned: they are necessary consequences of life, of the
growth of life. The phenomenon of decadence is as necessary as
any increase and advance of life: one is in no position to abolish
it. Reason demands, on the contrary, that we do justice to it

It is a disgrace for all socialist systematizers that they suppose
there could be circumstances—social combinations—in which
vice, disease, prostitution, distress would no longer grow.— But
that means condemning life— A society is not free to remain
young. And even at the height of its strength it has to form refuse
and waste materials. The more energetically and boldly it advances,
the richer it will be in failures and deformities, the closer to de-
cline.— Age is not abolished by means of institutions. Neither is
disease, Nor vice,

41 (Jan.-Fall 1888)

Basic insight regarding the nature of decadence: its supposed
causes aresIfs Consequerices,

This changes the whole perspective of moral problems.

The whole moral struggle against vice, luxury, crime, even
disease, appears a naiveté and superfluous: there is no “improve-
ment” (against repentance).

Decadence itself is nothing f0 be fought: it is absolutely
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necessary and belongs to every age and every people. What should
be fought vigorously is the contagion of the healthy parts of the
organism.

Is this being done? The opposite is done. Precisely that is
atternpted in the name of humanity.

—How are the supreme values held so far, related to this
basic biological question? Philosophy, religion, morality, art, etc.

(The cure: e.g., militarism, beginning with Napoleon who
considered civilization his natural enemy.)!?

42 (March-Tune 1888)

First principle:

The supposed causes of degeneration are its consequences.

But the supposed remedies of degeneration are also mere
palliatives against some of its effects: the “cured” are merely one
type of the degenerates.

Consequences of decadence: vice—the addiction to vice;
sickness-—sickliness; crime~—criminality; celibacy—sterility; hys-
tericism—weakness of the will; alcoholism; pessimism; anarchism;
libertinism (also of the spirit). The slanderers, underminers,
doubters, destroyers.

43 (March-June 1888)

On the concept of decadence.

1. Skepticism is a consequence of decadence, as is libertinism
of the spirit.

2. The corruption of morals is a consequence of decadence
(weakness of the will, need for strong stimuli).

3. Attempted cures, psychological and moral, do not change
the course of decadence, do not arrest it, are physiclogically
naught:

Insight into the great nullity of these presumptuous “re-
actions”; they are forms of narcotization against certain terrible
consequences; they do not eliminate the morbid element; often
they are heroic attempts to annul the man of decadence and to
realize the minimum of his harmfulness.

¥ With sections 41-44 cf. Twilight of the Idols, “Morality as Anti-
Mature” and “The Four Great Errors,” the first being “The error of con-
fusing cause and effect”; also sections 334 and 380 below.
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4. Nihilism is no cause but merely the logical result of de-
cadence.

5. The “good” and “bad” man are merely two types of de-
cadence: in all basic phenomena they agree.

6. The social question is a conseguence of decadence.

7. Sicknesses, especially those affecting nerves and head, are
signs that the defensive strength of the strong natures is lacking;

precisely this is suggested by irritability, so pleasure and displeasure
become foreground problems.

44 (Spring-Summer 1888)%

Most general types of decadence:

1. Believing one chooses remedies, one chooses in fact that
which hastens exhaustion; Christianity is an example (to name the
greatest example of such an aberration of the instincts); “progress”
is another instance.—

2. One loses one’s power of resistance against stimuli-—and
comes to be at the mercy of accidents: one coarsens and enlarges
one’s experiences tremendously—*“depersonalization,” disintegra-
tion of the will; example: one whole type of morality, the altruistic
one which talks much of pity—and is distinguished by the weakness
of the personality, so that it is sounded, too, ** and like an over-
stimulated string vibrates continually—an extreme irritability.—

3. One confuses cause and effect: one fails to understand
decadence as a physiological condition and mistakes its conse-
guences for the real cause of the indisposition; example: all of
religious morality.—

4, One longs for a condition in which one no longer suffers:
life is actually experienced as the ground of ills; one esteems un-
conscious states, without feeling, (sleep, fainting) as incomparably
more valuable than conscious ones;** from this a method—

1 In the margin: “On the History of Nihilism.”

% «Sadass ste mitklingt”: Cf. Rilke’s famous “Liebes-Lied” (1907), re-
printed with translation in Walter Kaufmann, Twenty German Poe'ts; also,
Thus Spoke Zarathustra IV (pity as Zarathustra's great femptation}, in
Portable Nietzsche.

# Cf. Wagner's Tristan und Isolde and Novalis' Hymnen an die Nacht
(also in Twenty German Poets).
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45 (March-June 1888)

On the hygiene of the “weak.”— Everything done in weak-
ness fails. Moral: do nothing. Only there is the hitch that pre-
cisely the strength to suspend activity, not to react, is sickest of
all under the influence of weakness: one never reacts more quickly
and blindly than when one should not react at all.—

A strong nature manifests itself by waiting and postponing
any reaction:*? it is as much characterized by a certain adiaphoria®
as weakness is by an involuntary countermovement and the
suddenness and inevitability of “action.”— The will is weak—
and the prescription to avoid stupidities would be to have a strong
will and to do nothing.— Contradictio— A Xind of self-destruc-
tion; the instinct of preservation is compromised.— The weak
harm themselves.— That is the type of decadence.—

In fact, we find a tremendous amount of reflection about
practices that would lead to impassability. The instinct is on the
right track msofar as doing nothing is more expedient than doing
something.—

All the practices of the orders, the solitary philosophers, the
fakirs are inspired by the right value standard that a certain kind
of man cannot benefit himself more than by preventing himself
as much as possible from acting.-—

Means of relief: absolute obedience, machinelike activity,
avoidance of people and things that would demand instant deci-
sions and actions.

46 (March-June 1888)

Weakness of the will: that is a metaphor that can prove mis-
leading, For there is no will, and consequently neither a strong
nor & weak will.2® The multitude and disgregation of impulses
and the lack of any systematic order among them result in a “weak
will”; their coordination under a single predominant impulse re-
sults in a “strong will”: in the first case it is the oscillation and

B Cf. Twilight (Portable Nietzsche), “Morality as Anti-Nature,” section
2 (p. 487), “What the Germans Lack,” section 6 (p. 511}, and also “Skir-
mishes,” section 10 (p. 519).

# Indifference.
® Contrast section 84,
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the lack of gravity; in the latter, the precision and clarity of the
direction,

47 (March-Tune 1888)

What is inherited is not the sickness but sickliness: the lack
of strength to resist the danger of infections, etc., the broken
resistance; morally speaking, resignation and meekness in face
of the enemy.

I have asked myself if all the supreme values of previous
philosophy, morality, and religion could not be compared to the
values of the weakened, the mentally ill, and neurasthenics: in a
milder form, they represent the same ills.—

It is the value of all morbid states that they show us under
a magnifying glass certain states that are normal-—but not easily
visible when normal.—

Health and sickness are not essentially different, as the
ancient physicians and some practitioners even today suppose.
One must not make of them distinct principles or entities that
fight over the living organism and turn it into their arena. That is
sifly nonsense and chatter that is no good any longer. In fact,
there are only differences in degree between these two kinds of
existence: the exaggeration, the disproportion, the nonharmony
of the normal phenomena constitute the pathological state (Claude
Bernard).

Just as “evil” can be considered as exaggeration, disharmony,
disproportion, “the good” may be a protective diet against the
danger of exaggeration, disharmony, and disproportion.

Hereditary weakness as the dominant feeling: cause of the
supreme values,

N.B. One wains weakness: why? Usually because ope is
necessarily weak.

—Weakness as a task: weakening the desires, the feclings
of pleasure and displeasure, the will to power, to a sense of pride,
to want to have and bave more; weakening as meekness; weaken-
ing as faith; weakening as aversion and shame in the face of
everything natural, as negation of life, as sickness and bhabitual
weakness—weakening as the renunciation of revenge, of resistance,
of enmity and wrath,

The error in treatment: one does not want to fight weakness
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with a systéme fortifiant,2® but rather with a kind of justification
and moralization; i.e., with an interpretation.—

—Two totally different states confounded: e.g., the calm of
strength, which is essentially forbearance from reaction (type of
the gods whom nothing moves)—and the calm of exhaustion,
rigidity to the point of anesthesia. All philosophic-ascetic pro-
cedures aim at the second, but really intend the former—for they
attribute predicates to the attained state as if a divine state had
been attained.

48 (March-June 1888)

The most dangerous misunderstanding.— One concept ap-
parently permits no confusion or ambiguity: that of exhaustion,
Exhaustion can be acquired or inherited—in any case it changes
the aspect of things, the value of things.—

As opposed to those who, from the fullness they represent
and feel, involuntarily give to things and see them fuller, more
powerful, and pregnant with future—who at least are able to
bestow something—the exhausted diminish and botch all they
see——they impoverish the value: they are harmful.—

About this no mistake seems possible: yet history contains
the gruesome fact that the exhausted have always been mistaken
for the fullest—and the fullest for the most harmful.

Those poor in life, the weak, impoverish life; those rich in
life, the strong, enrich it. The first are parasites of life; the second
give presents to it.— How is it possible to confound these two?

When the exhausted appeared with the gesture of the highest
activity and energy (when degeneration effected an excess of
spiritual and nervous discharge), they were mistaken for the rich.
They excited fear.~ The cult of the fool is always the cult of
those rich in life, the powerful. The fanatic, the possessed, the
religious epileptic, all eccentrics have been expericnced as the
highest types of power: as divine.

This kind of strength that excites fear was considered pre-
eminently divine: here was the origin of authority; here one inter-
preted, heard, sought wisdom.— This led to the development,
almost everywhere, of a will to “deify,” i.e., a2 will to the typical
degeneration of spirit, body, and nerves: an attempt to find the
way to this higher level of being. To make onesclf sick, mad, to

* A method that strengthens.
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provoke the symptoms of derangement and ruin—that was taken
for becoming stronger, more superhuman, more terrible, wiser.*?
One thought that in this way one became so rich in power that
one could give from one’s fullness, Wherever one adored one
sought one who could give.

Here the experience of intoxication proved misleading. This
increases the feeling of power in the highest degree——therefore,
naively judged, power itself. On the highest rung of power one
placed the most intoxicated, the ecstatic. (—There are two sources
of intoxication: the over-great fullness of life and a state of patho-
logical nourishment of the brain. )28

49 (Jan.-Fall 1888)

Acquired, not inherited, exhaustion: (1) Inadequate nourish-
ment, often from ignorance about norishment; e.g., among scholars.
(2) Erotic precociousness: the curse in particular of French youth,
above all in Paris, who emerge into the world from their lycées
botched and soiled and never free themselves again from the chain
of contemptible inclinations, ironical and disdainful toward them-
selves—galley slaves with all refinements (incidentally, in most
cases already a symptom of the decadence of race and family, like
all hypersensitivity; also the contagion of the milien—to let one.
self be determined by one’s environment is decadent). {(3) Alcohol-
ism—not the instinct but the habit, the stupid imitation, the
cowardly or vain assimilation to a dominant regime:

What a blessing a Jew is among Germans! How much dull-
ness, how blond the head, how blue the eye; the lack of esprit in
face, word, posture; the lazy stretching-oneself, the German need
for a good rest—not prompted by overwork but by the disgusting
stimulation and overstimulation through alcoholica.—

50 (1888)

Theory of exhaustion.—— Vice, the mentally ill (resp., the
artists—), the criminals, the anarchists—these are not the op-
pressed classes but the scum of previous society of all classes.—-

Realizing that all our classes are permeated by these elements,
we understand that modern society is no “society,” no “body,”

" Cf. The Dawn, section 14,
® Cf, ibid., section 188.
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but a sick conglomerate of chandalas—a society that no longer
has the strength to excrete,

To what extent sickliness, owing to the symbiosis of centuries,
goes much deeper:

modern virtue,

modern spirituality, } as forms of sickness.

our science

51 (March-June 1388)

The state of corruption.— To understand how all forms of
corruption belong together, without forgetting the Christian cor-
ruption (Pascal as type) as well as the socialist-communist corrup-
tion (a consequence of the Christian—from the point of view of
the natural sciences, the socialists’ conception of the highest society
is the Iowest in the order of rank); also the “beyond” corruption:
as if outside the actual world, that of becoming, there were another
world of being,

Here no terms are permissible: here one has to eradicate,
annihilate, wage war; everywhere the Christian-nihilistic value
standard still has to be pulled up and fought under every mask;
e.g., in present-day sociology, in present-day music, in present-day
pessimism (all of them forms of the Christian value ideal).

Either the one is true or the other: true here means elevating
the type of man.

The priest, the shepherd of souls, as objectionable forms of
existence. All of education to date, helpless, untenable, without
center of gravity, stained by the contradiction of values,

52 (Jan.-Fall 1888)

Nature is not immoral when it has no pity for the degenerate:
on the contrary, the growth of physiological and moral ills among
mankind is the consequence of a pathological and unnatural
morality. The sensibility of the majority of men is pathological
and unnatural,

Why is it that mankind is corrupt morally and phystologi-
cally?— The body perishes when an organ is altered, The right of
altruism cannot be derived from physiology; nor can the right to
help and to an equality of lots: these are prizes for the degenerate
and underprivileged.
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There is no solidarity in a society in which there are sterile,
unproductive, and destructive elements—which, incidentally, will
have descendants even more degenerate than they are themselves.

53 (March-June 1888)

~ Even the ideals of science can be deeply, yet completely un-
consciously influenced by decadence: our entire sociology is proof
of that. The objection to it is that from experience it knows only
the form of the decay of society, and inevitably it takes its own
instincts of decay for the norms of socicological judgment.

In these norms the life that is declining in present-day Europe
formulates its social ideals: one cannot tell them from the ideals
of old races that have outlived themselves.—

The herd instinct, then—a power that has now become
soversign—is something totally different from the instinct of an
aristocratic society; and the value of the wnits determines the
significance of the sum.— Our entire sociclogy simply does not
know any other instinct than that of the herd, i.e., that of the
sum of zeroes—where every zero has “equal rights,” where it is
virtuous to be zero.—

The valuation that is today applied to the different forms of
society is entirely identical with that which assigns a higher value
to peace than to war: but this judgment is antibiological, is itself
a fruit of the decadence of life— Life is a consequence of war,
society itsell a means to war.— As a biologist, Mr. Herbert
Spencer is a decadent; as a moralist, too (he considers the trivmph
of altruism a desideratum! ! 1),2®

54 (Jan.-Fall 1888)

It is my good fortune that after whole millennia of error and
confusion I have rediscovered the way that leads to a Yes and a
No.

I teach the No to all that makes weak—that exhausts.

I teach the Yes to all that strengthens, that stores up strength,
that justifies the feeling of strength,

So far one has taught neither the one nor the other: virtus

™ Cf. Twilight {Portable Nietzsche), section 37 (p. 541): “Mr. Herbert

Spentcer is a decadent too: he considers the triumph of altruism a desid-
eratum!™



34 THE WILL TO POWER

has been taught, mortification of the self, pity, even the negation
of life. All these are the values of the exhausted.

Prolonged reflection on the physiology of exhaustion forced
me to ask to what extent the judgments of the exhausted had
penetrated the world of values.

My result was as surprising as possible, even for me who was
at home in many a strange world: I found that all of the supreme
value judgments—all that have come to dominate mankind, at
least that part that has become tame—can be derived from the
judgments of the exhausted,

Under the holiest names I pulled up destructive tendencies;
one has called God what weakens, teaches weakness, infects with
weakness.— I found that the “good man” is one of the forms in
which decadence affims itself,

That virtue of which Schopenhauer still taught that it is the
supreme, the only virtue, and the basis of all virtues—precisely
pity I recognized as more dangerous than any vice. To cross as
a matter of principle selection in the species and its purification of
refuse—ithat has so far been called virtue par excellence.—

One should respect fatality—that fatality that says to the
weak: perish!—

One has called it God—that one resisted fatality, that one
corrupted mankind and made it rot.— One should not use the
name of God in vain.—

The race is corrupted—~not by its vices but by its ignorance;
it is corrupted because it did not recognize exhaustion as exhaus-
tion: mistakes about physiological states are the source of all ills.—

Virtue is our greatest misunderstanding.

Problem: How did the exhausted come to make the laws
about values? Put differently: How did those come to power who
are the last?— How did the instinct of the human animal come to
stand on its head?—30

“ Cf. the beginning of The Antichrist, which was written a little later,

According to 1911, pp. 498 f, this note is superscribed “A Preface” and
has the appearance of a quick draft—and “a few paragraphs that did not fit
well into the context had to be omitted.” The original version of the second
paragraph read: “Vice {s whatever weakens-—whatever exhausts.” And the
next paragraph: “Conversely, I call good whatever makes strong, whatever
stores, . . ."” And the following passages were omitted by the original editor:

“Y have to teach first of all that crime, celibacy, and sickness are conse-
quences of exhaustion. [Nietzsche himself, of course, was celibate and- far
from well.}
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55 (June 10, 1887)%

Extreme positions are not succeeded by moderate ones but
by extreme positions of the opposite kind. Thus the belief in the
absolute immorality of nature, in aim- and meaninglessness, is
the psychologically necessary affect once the belief in God and
an essentially moral order becomes untenable. Nihilism appears at
that point, not that the displeasure at existence has become greater
than before but because one has come to mistrust any “meaning”
in suffering, indeed in existence. One interpretation has collapsed;
but becaunse it was considered the interpretation it now seems as
if there were no meaning at all in existence, as if everything were
in vain.

*

That this “in vain” constitutes the character of present-day
nihilism remains to be shown. The mistrust of our previous valua-
tions grows until it becomes the question: “Are not all ‘values’
lures that draw out the comedy without bringing it closer to a
solution?” Duration “in vain,” without end or aim, is the most
paralyzing idea, particularly when one understands that one is
being fooled and yet lacks the power not to be fooled.

*

Let us think this thought in its most terrible form: existence
as it is, without meaning or aim, yet recurring inevitably without
any finale of nothingness: “the eternal recurrence.”3?

“plunging down—negating life—that, too, was supposed to be experi-
enced as a kind of sunrise transfiguration, deification.

“] want to make the concept of ‘progress’ more precise and am afraid
that toward that end I have to fly in the face of modern ideas (but I am
comforted by the fact that they really have no faces but only masks).

“Diseased lirnbs should be amputated: the first moral of society.

“A correction of the instincts: their detachment from ignorance—

“Y despise those who demand of society that it ought to protect itself
from those who would harm it. That is not enough by a long shot. Society
is a body in which no member may be diseased without endangering the
whole. A diseased member that corrupts [the reading of this word is not
certain} has to be amputated: I shall name the amputable types of society.”

# See the footnote o section 4 above.

# For a detailed discusion of this idea, see Kaufmann's Nierzsche, Chap-
ter 11. Cf. also sections 1,053 ff below.



36 THE WILL TO POWER

This is the most extreme form of nihilism: the nothing (the
“meaningless”), eternally!

The European form of Buddhism: the energy of knowledge
and strength compels this belief. It is the most scientific of all
possible hypotheses. We deny end goals: if existence had one it
would have to have been reached.

L3

So one understands that an antithesis to pantheism is at-
tempted here: for “everything perfect, divine, eternal” also compels
a faith in the “eternal recurrence.” Question: does morality make
impossible this pantheistic affirmation of all things, too? At bottom,
it is only the moral god that has been overcome. Does it make sense
to conceive a god *beyond good and evil”? Would a pantheism
in this sense be possible? Can we remove the idea of a goal from
the process and then affirm the process in spite of this?— This
would be the case if something were attained at every moment
within this process—and always the same. Spinoza reached such
an affirmative position in so far as every moment has a logical
necessity, and with his basic instinct, which was logical, he felt
a sense of triurnph that the world should be constituted that way,

*®

But his case is only a single case. Every basic character trait
that is encountered at the bottom of every event, that finds ex-
pression in every event, would have to lead every individual who
experienced it as his own basic character trait to welcome every
moment of universal existence with a sense of triumph. The
crucial point would be that one experienced this basic character
trait in oneself as good, valuable—with pleasure.

£

It was morality that protected life against despair and the
leap into nothing, among men and classes who were violated and
oppressed by men: for it is the experience of being powerless
against men, not against nature, that generates the most desperate
embitterment against existence. Morality treated the violent despots,
the doers of violence, the “masters” in general as the enemies
against whom the common man must be protected, which means
first of all encouraged and strengthened. Morality consequently
taught men to hate and despise most profoundly what is the basic
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character trait of those who rule: their will to power, To abolish,
deny, and dissolve this morality—that would mean looking at the
best-hated drive with an opposite feeling and valuation. If the
suffering and oppressed lost the faith that they have the right to
despise the will to power, they would enter the phase of hopeless
despair, This would be the case if this trait were essential to life
and it could be shown that even in this will to morality this very
“will to power” were hidden, and even this hatred and contempt
were still a will to power. The oppressed would come to see that
they were on the same plain with the oppressors, without preroga-
tive, without higher rank.

L

Rather the opposite! There is nothing to life that has value,
except the degree of power—assuming that life itself is the will to
power. Morality guarded the underprivileged against nihilism by
assigning to each an infinite value, a metaphysical value, and by
placing each in an order that did not agree with the worldly order
of rank and power: it taught resignation, meekness, etc. Supposing
that the faith in this morality would perish, then the underprivileged
would no longer have their comfort—and they would perish.

*

This perishing takes the form of self-destruction—the instinc-
tive selection of that which must destroy. Symptoms of this self-
destruction of the underprivileged: self-vivisection, poisoning,
intoxication, romanticism, above alj the instinctive need for actions
that turn the powerful into mortal enemies (as it were, one breeds
one’s own hangmen); the will to destruction as the will of a still
deeper instinct, the instinct of self-destruction, the will for nothing-
ness.

#*

Nihilism as a symptom that the underprivileged have no
comfort left; that they destroy in order to be destroyed; that with-
out morality they no longer have any reason to “resign themselves”
—that they place themselves on the plain of the opposite principle
and also want power by compelling the powerful to become their
hangmen. This is the European form of Buddhism—doing No
after all existence has lost its “meaning.”
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#

It is not that “distress” has grown: on the contrary. “God,
morality, resignation,” were remedies on terribly low rungs of
misery: active nihilism appears in relatively much more favorable
conditions. The feeling that morality has been overcome presup-
poses a fair degree of spiritual culture, and this in turn that one
is relatively well off. A certain spiritual weariness that, owing to
the long fight of philosophical opinions, has reached the most
hopeless skepticism regarding all philosophy, is another sign of
the by no means low position of these nihilists. Consider the situa-
tion in which the Buddha appeared. The doctrine of the eternal
recurrence would have scholarly presuppositions (as did the
Buddha's doctrine; e.g., the concept of caunsality, etc.}.

*

What does *‘underprivileged” mean? Above all, physiologi-
cally—no longer politically. The unhealthiest kind of man in Eu-
rope (in afl classes) furnishes the soil for this nmihilism: they will
experience the belief in the eternal recurrence as a curse, struck by
which one no longer shrinks from any action; not to be extinguished
passively but to extinguish everything that is so aim- and meaning-
tess, although this is a mere convulsion, a blind rage at the insight
that everything has been for eternitics—even this moment of
nihilism and st for destruction.—— It is the value of such a crisis
that it purifies, that it pushes together related clements to perish
of each other, that it assigns common tasks to men who have
opposite ways of thinking—-and it also brings to light the weaker
and less secure among them and thus promotes an order of rank
according to strength, from the point of view of health: those who
command are recognized as those who command, those who obey
as those who obey. Of course, outside every existing social order.

¥

Who will prove to be the strongest in the course of this?
The most moderate; those who do not require any extreme articles
of faith; those who not only concede but love a fair amount of
accidents and nonsense; those who can think of man with a con-
siderable reduction of his value without becoming small and weak
on that account: those richest in health who are equal to most
misfortunes and therefore not so afraid of misfortunes—human
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beings who are sure of their power and represent the attained
strength of humanity with conscious pride.

%

How would such a human being even think of the eternal
recurrence?

56 (Nov. 1887-March 1888)
Periods of European Nihilism

The period of unclarity, of all kinds of tentative men who
would conserve the old without letting go of the new.

The period of clarity: one understands that the old and the
new are basically opposite, the old values born of declining and
the new ones of ascending life-—that all the old ideals are hostile
to life {born of decadence and agents of decadence, even if in the
magnificent Sunday clothes of morality). We understand the
old and are far from strong enough for something new.

The period of the three great affects: contempt, pity, destruc-
tion,

The period of catastrophe: the advent of a doctrine that
sifts men—driving the weak to decisions, and the strong as well—



II. HISTORY OF
EUROPEAN NIHILISM

57 (1884)

My friends, it was hard for us when we were young: we suf-
fered youth itself like a serious sickness. That is due to the time
into which we have been thrown®.--a time of extensive inner
decay and disintegration, a time that with all its weaknesses, and
even with its best strength, opposes the spirit of youth, Disintepra-
tion characterizes this time, and thus uncertainty: nothing stands
firmly on its feet or on a hard faith in itself; one lives for tomorrow,
as the day after tomorrow is dubious.®* Everything on our way
is slippery and dangerous, and the ice that still supports us hag
become thin: all of us feel the warm, uncanny breath of the thaw-
ing wind;*® where we still walk, soon no one will be able to walk.

58 (1885-1888)

If this is not an age of decay and declining vitality, it is at
least one of headlong and arbitrary experimentation:—and it is
probable that a superabundance of bungled experiments should
create an overall impression as of decay—and perhaps even decay
itself,

59 (1885-1886)
Toward a History of the Modern Eclipse®®

The state nomads (civil servants, etc.): without home.
The decline of the family.

The “goed man” as a symptom of exhaustion.

Justice as will to power (breeding).

» Geworfen. In Heidegger's Sein und Zeit (1927; Being and Time,
1962), Geworfenheit (thrownness) becomes an important category (sections
29, 31, 38, 58, 68b).

* This is not how most of Nietzsche’s contemporaries felt in 1884,

¥ Cf. Zarathustra I, “On Old and New Tablets,” section 8 (Portable
Nietzsche, p. 313).

* Verdilsterung,
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Lasciviousness and neurosis,

Black music: whither refreshing music?

The anarchist.

Contempt for man, nausea,

Deepest difference: whether hunger or overabundance be-
comes creative? The former generates the ideals of romanticism.?

Nordic unnaturalness.

The need for alcoholica: the “distress” of the workers.

Philosophical nihilism.

60 (1885)

The slow emergence and rise of the middle and lower classes
(including the lower kind of spirit and body), of which one finds
many prefudes before the French Revolution—and it would have
taken place without the Revolution, too—on the whole, then, the
predominance of the herd over all shepherds and bellwethers—
involves

1. eclipse of the spirit (the fusion of a Stoic and a frivolous
appearance of happiness, characteristic of noble cultures, decreases;
one lets much suffering be seen and heard that one formerly bore
and hid); '

2. moral hypocrisy (a way of wishing to distinguish oneself
not by means of morality, but by means of the herd virtues: pity,
consideration, moderation, which are not recognized and honored
outside the herd ability);

3. a really great amount of shared suffering (pity) and joy
(the pleasure in large-scale associations found in all herd animals
~—“community spirit,” “Fatherland,” everything in which the
individual does not count},

61 (Summer-Fall 1883)

Our time, with its aspiration to remedy and prevent accidental
distresses and to wage preventive war against disagreeable pos-
sibilities, is a time of the poor. Qur “rich”—are poorest of all,
The true purpose of all riches is forgotten.

¥ Cf. The Gay Science, section 370 (in Book V, which was added only
to the 2nd ed., 1887), and section 1,009 below.
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62 (Spring-Fall 1887)

Critique of modern man (his moralistic mendaciousness) ;38
—the *“good man” corrupted and seduced by bad institutions
(tyrants and priests); —reason as authority; —history as over-
coming of errors; —the future as progress; ~—the Christian state
(“the Lord of hosts}; —the Christian sex impulse (or marriage);
—the kingdom of “justice” (the cult of “humanity”); —“free-
dom.”

The romantic pose of modern man: —-~the noble man (Byron,
Victor Hugo, George Sand); —noble indignation; -—consecration
through passion (as true “nature”); —siding with the oppressed
and underprivileged: motto of the historians and novelists; -—the
Stoics of duty;—selflessness as art and knowledge;—altruism
as the most mendacious form of egoism (utilitarianism), most
sentimental egoism.

All this is eighteenth century. What, on the other hand, has
not been inherited from it: insouciance, cheerfulness, elegance,
brightness of the spirit, The tempo of the spirit has changed; the
enjoyment of refinement and clarity of the spirit has given place to
the enjoyment of color, harmony, mass, reality, etc. Sensualism
in matters of the spirit. In short, it is the eighteenth century of
Rousseau.

63 (Jan.-Fall 1888)

On the whole, a tremendous quantum of humaneness has
been attained in present-day mankind., That this is not felt gen-
erally is itself a proof: we have become so sensitive concerning
small states of distress that we unjustly ignore what has been
attained,

Here one must make allowance for the existence of much
decadence, and seen with such eyes our world has to jook wretched
and miserable. But such eyes have at all times seen the same
things:

1. a certain overirritation even of the moral feelings;

2. the quantum of embitterment and eclipse that pessimism

* The parenthesis is printed in 1911, p. 499, but omitted in subsequent
editions.
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‘carries into judgments: these two together account for the pre-
dominance of the opposite notion, that our morality is in a bad
way.

The fact of credit, of worldwide trade, of the means of
transportation—here a tremendous mild trust in man finds expres-
sion.— Another contributing factor is

3. the emancipation of scicnce from moral and religious
purposes: a very good sign that, however, is usually misunderstood.

In my own way I attempt a justification of history.

64 (Spring-Fall 1887)

The second Buddhism. The nihilistic catastrophe that finishes
Indian culture.— Early signs of it: The immense increase of
pity. Spiritual weariness. The reduction of problems to questions
of pleasure and displeasure. The war glory that provokes a
countersiroke. Just as national demarcation provokes a counter-
movement, the most cordial “fraternity.” The impossibility for
religion to go on working with dogmas and fables.

65 (Nov. 1887-March 1888)

What is attacked deep down teday is the instinct and the
will of tradition: all institutions that owe their origins to this
instinct violate the taste of the modern spirit.— At bottom, nothing
is thought and done without the purpose of eradicating this sense
for tradition. One considers tradition a fatality; one studies it,
recognizes it (as “heredity”), but one does not want it. The tens-
ing of a will over long temporal distances, the selection of the
states and valuations that allow one to dispose of future centuries
—precisely this is antimodern in the highest degree. Which goes
to show that it is the disorganizing principles that give our age
its character.

66 (Spring-Fall 1887)

“Be simple!”—for us complicated and elusive triers of the
reins a demand that is a simple stupidity.— Be natural! But how
if one happens to be “upnatural”?
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67 (1884)

The former means for obtaining homogeneous, enduring char-
acters for long generations: unalienable landed property, honoring
the old (origin of the belief in gods and heroes as ancestors).

Now the breaking up of landed property belongs to the
opposite tendency: newspapers (in place of daily prayers), rail-
way, telegraph, Centralization of a tremendous number of different
interests in a single soul, which for that reason must be very
strong and protean.

68 (March-June 1888)

Why everything turns into histrionics— Modern man lacks:
the sure instinct (consequence of a long homogeneous form of
activity of one kind of man); the inability to achieve anything
perfect is merely a consequence of this: as an individual one
can never make up for lost schooling,

That which creates a morality, a code of laws: the profound
instinct that only automatism makes possible perfection in life
and creation.

But now we have reached the opposite point; indeed, we
wanted to reach it: the most extreme consciousness, man’s ability
to sce through himself and history. With this we are practically
as far as possible from perfection in being, doing, and willing:
our desire, even our will for knowledge is a symptom of a tre-
mendous decadence. We strive for the opposite of that which
strong races, strong natures want—understanding is an ending.-—

That science is possible in this sense that is cultivated today
is proof that all elementary instincts, life’s instincts of self-defense
and protection, no longer function. We no longer collect, we
squander the capital of our ancestors, even in the way in which
we seek knowledge.—

69 (1885-1886)%
Nihilistic Trait

a. In the natural sciences (“meaninglessness”}; causalism,
mechanism, “Lawfulness” an entr’acte, a residue.

*® According to 1811, p. 499, a through e were taken by the editor from
one of Nietzsche's plans for a book, and there they comprised items 5
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b. Ditto in politics: one lacks the faith in one’s right, inno-
cence; mendaciousness rules and serving the moment.

c. Ditto in economics: the abolition of slavery. The lack
of a redeeming class, one that justifies—advent of anarchism.
“Education”?

through 9. The whole plan is printed in 1911, p. 416 f, and it seems appro-
priate to translate it here in full—mainly on account of its intrinsic interest,
but also to show how the editor of the standard edition obtained some of
his “aphorismg™:

The Will to Power
Attempt at a Revaluation of all Values,
(In four books)

FesT BoOK: The danger of dangers (presentation of nihilism as the neces-
sary consequence of our valuations so far). Tremendous forces have been
unleashed; but they conflict with each other; they annihilate each other.
In a democratic commonwealth, where everybody is a specialist, the what-
for? and for-whom? are lacking. The class [Stand] in which the thousand-
fold atrophy of all individuals (into mere functions) acquires meaning.

SECOND BOOK: Critique of values (logic, ete.). Everywhere the disharmony
between the ideal and its individual conditions (e.g., honesty among
Christians who are continually forced to lie).

THIRD B00K: The problem of the legislator (including the history of soli-
tude). The forces that have been unleashed must be harnessed again lest
they annihilate each other; eyes have to be opened for the actual increase
of strength.

FOURTH BOOK: The hammer. What would men have to be like whose valua-
tions are the opposite? Men who have all the traits of the modern soul
but are strong enocugh to tramsform them into so much health—their
means for their task.

SiLs MAaRIA, Summer 1884,

Fian of the first book

What is dawning is the opposition of the world we revere and the world
we live and are, So we can abolish either our reverence or ourselves. The
latter constitutes nihilism.

1. The advent of nihilism, theoretical and practical. Its faulty derivation
(pessimism, its kinds: preludes of nihilism, although not necessary).

2. Christianity perishing of its morality. “God is trath”; *God is love”™;
“the just God.,” The greatest event—"God is dead"~~perceived dimly.

3. Morality, now without any sanction, no longer knows how to maintain
itself. Eventually one drops the moral interpretation {echoes of the Christian
value judgments still filt men’s feelings).

4, But it was upon moral judgments that value was based so far; above all,
the value of philesophy (“of the will to truth”). (The popular ideals—"the
sage,” “the prophet,” “the saint”—have collapsed.)

5. Nihilistic trait in the matural sciences. . . .

{(5) through (9} appear above as (a) through (2).]

10. The whole European system of human aspirations has the feeling it
is partly meaningless, partly even mow “immoral.” Probability of a new
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d. Ditto in history: fatalism, Darwinism; the final attempts
to read reason and divinity into it fail. Sentimentality in face of
the past; one could not endure a biography!— (Here, too, phe-
nomenalism: character as a mask; there are no facts.)

¢. Ditto in art: romanticism and its counterstroke (aver-
sion against romantic ideals and lies). The latter, moral as a
sense of greater truthfulness, but pessimistic. Pure “artists” (in-
different toward content). (Father-confessor psychology and puri-
tan psychology, two forms of psychological romanticism: but
even its counterproposal, the attempt to adopt a purely artistic

Buddhism. The greatest danger.— “How are truthfulness, love, and justice
related to the aerual world?” Not at alll—

For the second book

Origin and critique of moral valuations, These two things don’t coincide,
as is often supposed (this belief itself is the result of a moral judgment to
the effect that “something that has come to be in such and such a way is
worth little because its origin is immoral”). Standard for determining the
value of moral valuations: critique of the words, “Improvement, perfecting,
enhancement.”

The basic fact that has been overlooked: the contradiction between “be-
coming more motzal” and the enhancement and strengthening of the type
of man,

Homo natura. The “will to power.”

For the third book

The will to power.

How those men would have to be constituted who would accomplish this
revaluation in themselves,

The order of rank as an order of power: war and danger as presupposi-
tions that a rank maintains its conditions. The grandiose model: man in
nature—the weakest, cleverest being making itself master and subjugating
the more stupid elements.

For the fourth book

The greatest struggle: for that a new weapon is needed. The hammer: to
conjure up a terrible decision, to confront Europe with the final choice
whether its will “wills” its own destruction [Untergang]., Prevention of the
decline into mediocrity [Vermittelmidssigung]. Rather even destruction [Lieber
noch Untergang]!

In the preface to Twilight of the Idols, written in 1888 and published in
January 1889, the image of the hammer is sublimated: “For once to pose
questions here with a hammer, and, perhaps, to hear as a reply that famous
hollow sound which speaks of bloated entrails—what a delight for one who
has ears even behind his ears, for me, an old psychologist . . ."”

For the dictum, “God is dead,” see The Gay Science, section 125 (Portable
Nietzsche, pp. 95 f) and Zarathustra, Prologue (ibid., p. 124}; also Kaof-
mann's Nietzsche, Chapter 3.
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attitude toward man—even there the opposite valuation is not
yet ventured!)

70 (1885-1886)

Against the doctrine of the influence of the milieun and
external causes: the force within is infinitely superior; much that
looks like external influence is merely its adaptation from within.
The very same milicus can be interpreted and exploited in oppo-
site ways: there are no facts.— A genius is not explained in terms
of such conditions of his origin.t®

71 (Spring-Fall 1887; rev. Spring-Fall 1888)

“Modernity” in the perspective of the metaphor of nourish-
ment and digestion,-—

Sensibility immensely more icritable (—dressed up moralisti-
cally: the increase in pity—)}; the abundance of disparate impres-
sions greater than ever: cosmopolitanism in foods, literatures,
newspapers, forms, tastes, even landscapes. The tempo of this
influx prestissimo; the impressions erase each other; one instinc-
tively resists taking in anything, taking anything deeply, to
“digest” anything; a weakening of the power to digest results
from this. A kind of adaptation to this flood of impressions fakes
place: men unlearn spontaneous action, they merely react to
stimuli from outside. They spend their strength partly in assimilat-
ing things, partly in defense, partly in opposition. Profound weak-
ening of spontaneity: the historian, critic, analyst, the interpreter,
the observer, the collector, the reader—all of them reactive talents
—all science!

Artificial change of one's nature into a “mirror”; interested
but, as it were, merely epidermically interested; a coolness on
principle, a balance, a fixed low temperature closely underneath
the thin surface on which warmth, movement, “tempest,” and the
play of waves are encountered.

Opposition of external mobility and a certain deep heaviness
and weariness,

® Cf. section 109,
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72 (Jan.-Fall 1888)

Where does our modern world belong—to exhaustion or
ascent?— Its manifoldness and unrest conditioned by the attain-
ment of the highest level of consciousness.

73 (Spring-Fall 1887)

Overwork, curiosity and sympathy—our modern vices.

74 (Spring-Fall 1887)

Toward a characterization of “modernity.”— Overabundant
development of intermediary forms; atrophy of types; traditions
break off, schools; the overlordship of the instincts (prepared
philosophically: the unconscious worth more) after the will power,
the willing of end and means, has been weakened.

75 (1885)

An able craftsman or scholar cuts a fine figure when he takes
pride in his art and looks on life content and satisfied. But nothing
1ooks more wretched than when a shoemaker or schoolmaster gives
us to understand with a suffering mien that he was really born
for something better, There is nothing better than what is good—
and good is having some ability and using that to create, Tiichtig-
keit or virtii in the Italian Renaissance sense.

Taday, in our time when the state has an absurdly fat stomach,
there are in all fields and departments, in addition to the real
workers, also “representatives”; e.g., besides the scholars also
scribblers, besides the suffering classes also garrulous, boastful
ne’er-do-wells who “‘represent” this suffering, not to speak of the
professional politicians who are well off while “representing”
distress with powerful lungs before a parliament. Our modern
life is extremcly expensive owing to the large number of inter-
mediaries; in an ancient city, on the other hand, and, echoing
that, also in many cities in Spain and Italy, one appeared oneself
and would have given a hoot to such modern representatives and
intermediaries—or a kick!
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76 {Spring-Fall 1887)

The predominance of dealers and intermediaries in spiritual
matters, too: the scribbler, the “representative,” the historian (who
fuses past and present), the exotician and cosmopolitan, the
intermediaries between science and philosophy, the semitheologians.

77 (1883-1888)

Nothing to date has nauseated me more than the parasites
of the spirit: in our unhealthy Europe one already finds them
everywhere—and they have the best conscience in the world. Per-
haps a little dim, a little air pessimiste, but in the main voracious,
dirty, dirtying, creeping in, nestling, thievish, scurvy—and as inno-
cent as all little sinners and microbes. They live off the fact that
other people have spirit and squander it: they know that it is
of the very essence of the rich spirit to squander itself care-
lessly, without petty caution, from day to day.— For the spirit
is a bad householder and pays no heed to how everybody lves
and feeds on it.

78 (1885-1886)
Histrionics

The colorfulness of modern man and its charm. Essentially
concealment and satiety.
The scribbler,
The politician (in “the nationalist swindle™).
Histrionics in the arts:
lack of probity in prior training and schooling (Fromentin);!
the romantics (lack of philosophy and science and superabundance
of literature);
the novelists (Walter Scott, but also the Nibelungen monsters along
with the most nervous music);
the lyric poets.
Being “scientific.”
Virtuosos {(Jews).
Popular ideals overcome, but not yet in the eyes of the
people; the saint, the sage, the prophet.

* Bugéne Fromentin {1820-1876), French painter.
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79 (Spring-Fall 1887)

The modern spirit’s lack of discipline, dressed up in all sorts
of moral fashions.—— The showy words are: tolerance (for “the
incapacity for Yes and No”); lg largeur de sympathie'* ( == one-
third indifference, one-third curiosity, one-third pathological irri-
tability); “objectivity” (lack of personality, lack of will, inca-
pacity for “love”); “freedom” versus rules {romanticism}; “truth”
versus forgery and lies (naturalism); being “scientific” (the “docu-
ment humain”: in other words, the novel of colportage and
addition in place of composition); “passion” meaning disorder
and immoderation; “depth” meaning confusion, the profuse chaos
of symbols.

80 (Nov. 1887-March 1888)

Toward a critique of the big words.— 1 am full of suspicion
and malice against what they call “ideals”: this is my pessimism,
to have recognized how the “higher feelings” are a source of mis-
fortune and man’s Joss of value,

One is deceived every time one expects “progress” from an
ideal; every time so far the victory of the ideal has meant a
retrograde movement,

Christianity, the revolution, the abolition of slavery, equal
rights, philanthropy, love of peace, justice, truth: all these big
words have value only in a fight, as flags: nor as realities but as
showy words for something quite different (indeed, opposite!).*?

81 (1883-1888)

One knows the kind of human being who has fallen in love
with the motto, tour comprendre c’est tout pardonner.’s 1t is the
weak, it is above all the disappointed; if there is something to be
forgiven in all, perhaps there is also something to be despised
in all. It is the philosophy of disappointment that wraps itself
so humanely in pity and looks sweet.

These are romantics whose faith flew the coop: now they

*The breadth of sympathy.
“ Cf. Twilight, section 38 (Portable Nietzsche, p. 541),
*To understand all is to forgive all.
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at least want to watch how everything passes and goes. They call
it Part pour Uart, “objectivity,” etc,

82 (Spring-Fall 1887)

Chief symptoms of pessimism: the diners chez Magny,* Rus-
sian pessimism (Tolstoy, Dostoevsky); aesthetic pessimism, Fart
pour Part, “description” (romantic and antiromantic pessimism);
epistemological pessimism (Schopenhauer, phenomenalism); an-
archistic pessimism; the “religion of pity,” Buddhistic premove-
ment; cultural pessimism (exoticism, cosmopolitanism ) ; moralistic
pessimism; I myself.

83 (Spring-Fall 1887)

“Without the Christian faith,” Pascal thought, “you, no less
than nature and history, will become for yourselves un monstre et

*# Cf. Nietzsche's Letters to Gast (Gesammelte Briefe, vol. 1V}, Novem-
ber 10, 1887: “The second volume of the Journal des Goncourts has ap-
peared: the most interesting new publication. It covers the years 1862-1865;
here the famous diners chez Magny are described most vividly, those diners
at which the cleverest [geistreichste] and most skeptical band of Parisian
spirits of that time assembled twice 2 month (Sainte-Beuve, Flaubert, Théo-
phile Gautier, Taine, Renan, the Goncourts, Schérer, Gavani, occasionally
Turgenev, etc.). Exasperated pessimism, cynicism, and nihilism alternating
with much exuberance [A4usgelassenheit} and good humor; I myself shouldn't
fit in badly at all. T know these gentlemen by heart, so well that I am really
weary of them [sie sart habe)]. One must be more radical: at bottom they all
lack the same thing—'la force.”” See also section 915 below.

Of the men enumerated in the parenthesis, all but the last three are
mentioned in The Will to Power (see the Index), and of these all but
Gautier are also mentioned in the books Nietzsche himself published. In
Twilight, “Skirmishes,” whole sections are devoted to Renan (#2) and
Sainte Beuve (#3), the brothers Goncourt are characterized in sections
1 and 7; and Flaubert is mentioned often, also in Nietzsche's other books.
Practically all of these references are hostile. (For Renan see also my
note on Gencalogy MI, section 26.) Hippolyte Taine, on the other hand,
is mentioned favorably in Bevond Good and Evil and in the Genealogy,
and Nietzsche corresponded with him.

Edmond Henri Adolphe Schérer {1815-89), ordained and appointed
to a professorship in the Fcole Evangélique at Geneva in 1843, resigned
six years later and gradually abandoned Protestant doctrine. He became
a Hegelian, settled in Paris, and made his reputation as a literary critic.

Gavarni was the pen name of Sulpice Guillaume Chevalier (1801-66),
an oufstanding Parisian caricaturist, He is said to have initiated the diners
chez Magny, mentioned in the fext.

Ivan Sergeyevich Turgenev (1818-83), the great Russian novelist, is
never mentioned in Nietzsche's books.
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un chaos.” This prophecy we have fulfilled, after the feeble-opti-
mistic eighteenth century had prettified and rationalized man.

Schopenhauer and Pascal.— In an important sense, Schopen-
hauer is the first to take up again the movement of Pascal: un
monstre et un chaos, consequently something to be negated.---
History, nature, man himself,

“Qur inability to know the truth is the consequence of our
corruption, our moral decay”; thus Pascal. And thus, at bottom,
Schopenhauer. “The deeper the corruption of reason, the more
necessary the doctrine of salvation”—or, in Schopenhauer’s terms,
negation,

84 (Spring-Fall 1887)

Schopenhauer as throwback (state before the revolution):
Pity, sensuality, art, weakness of the will, catholicism of spiritual
cravings—that is good eighteenth century au fond.*®

Schopenhauer's basic misunderstanding of the will (as if
craving, instinct, drive were the essence of will) is typical: lower-
ing the value of the will to the point of making a real mistake.
Also hatred against willing; attempt to see sgmething higher, indeed
that which is higher and valuable, in willing no more, in “being a
subject withour aim and purpose” (in the “pure subject free of
will”). Great symptom of the exhaustion or the weakness of the
will: for the will is precisely that which treats cravings as their
master and appoints to them their way and measure.*?

85 (Jan.-Fall 1888)

The unworthy attempt has been made to sce Wagner and
Schopenhauer as types of mental illness: one would gain an in-
comparably more essential insight by making more precise scien-
tifically the type of decadence both represent.

86 (1888)

Your'® Henrik Ibsen has become very clear to me. For all

“ At bottom.
* But see section 46,

®*The beginning of this note was prompted by Georg Brandes’ letters
to Nietzsche, Jannary 11 and March 7, 1888, as is pointed out correctly in
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his robust idealism and “wili to truth” he did not dare to liberate
himself from the illusionism of morality that speaks of “freedom”
without wishing to admit to itself what freedom is: the second stage
in the metamorphosis of the “will to power”—for those who lack
freedom. On the first stage one demands justice from those who
are in power., On the second, one speaks of “freedom™—that is,
one wants to get away from those in power. On the third, one
speaks of “equal rights”—that is, as long as one has not yet gained

1911, p. 499, The dating in the Musarion edition reads: “Spring-Fall 1887;
revised 1888." The attempt of the editors of the standard edition to turn
this kind of a hasty note into an “aphorism” by omitting “Your” in the
text (the word is duly mentioned in the note on p. 499} is as unfortunate
as it is in keeping with their procedure throughout much of the book. All
subsequent editions, including Schlechta's, also omit “Your.”

On January 11, 1888, Brandes had written Nietzsche that he was send-
ing him the proofs of a collection of his essays: *, . ., The essay on Ibsen is
relatively the best, . . . There is a2 Nordic writer whose works would interest
you. Sgren Kierkegaard; he lived 1813-1855 and is in my view one of the
most profound psychologists of all time. . . .

Nietzsche replied February 19: “. . . I have decided that during my
next trip to Germany I want to study the psychological problem of Kierke-
gaard. . . . Ibsen he did not mention—and he never got around to reading
Kierkegaard.

On March 7, Brandes wrote Nietzsche: “Ibsen must interest you as a
personality, Unfortunately he does not have the same stature as a human
being that he has as a poet. As a mind he has been very dependent on
Kierkegaard and is still rather full of theology. Bjornson acinally became a
common lay preacher during his last phase. . . "

And November 23, 1888, Brandes wrote Nietzsche: “Believe me, I make
propaganda for you wherever 1 can. Only last week I seriously urged Henrik
Tbsen to study your works, There is a way in which you are related to him,
too, although very distantly. This oddball is great and strong and unfriendly
but nevertheless deserving of love. Strindberg will be pleased that you esteem
him, . . .”

Nietzsche refers to Ibsen in two other places: in section 747 in The
Will to Power and in Ecce Homo, Chapter 11, section 5, where he says: “A
whole species of malignant ‘idealism’—which, incidentally, is encountered
among men, too; for example in Henrik Ibsen, this typical old maid—has
the aim of poisoning the good conscience, that which is natural in sexual
love.”

What Nietzsche had actually read of Ibsen’s works is uncertain. His
friend Franz Overbeck wrote him on Cctober 14, 1888: “In Munich 1 have
also had a few strange impressions in the theater, and have scarcely ever
seen a more skillful German play than The Pillars of Society by Ibsen, by
whom I had not known anything before this. . . .”

Michael Meyer, the Ibsen scholar and translator, informs me that the
only record he has found of any comment on Nietzsche by Ibsen is in an
interview printed in the newspaper {rebladet, November 26, 1200, when
Ibsen was 72: “A great thinker has died since we last spoke, Herr Ibsen—
Nietzsche. ‘Yes. T wasn't well acquainted with his work. Tt wasn't until a
few years ago that he really became well known, He had a remarkable
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superiority one wants to prevent oac’s competitors from growing
in power.

87 (Spring-Fall 1887)

Decline of Protestantism.: understood as a halfway house both
theoretically and historically. Actual superiority of Catholicism;
the feeling of Protestantism extinguished to such an extent that the
strongest anti-Protestant movements are no longer experienced as
such (for example, Wagner's Parsifal). All of the higher regions
of the spirit in France are Catholic in their instincts; Bismarck
realizes that Protestantism simply doesn't exist any more,

88 (Spring-Fall 1887)

Protestantism, that spiritually unclean and boring form of
decadence in which Christianity has been able so far to preserve
itself in the mediocre north: valuable for knowledge as something
complex and a halfway house, in so far as it brought together in
the same heads experiences of different orders and origins.

- 89 (March-June 1888)

How did the German spirit transform Christianity!— And to
stick to Protestantism: how much beer there is in Protestant Chris-
tianity! Can one even imagine a spiritually staler, lazier, more
comfortably relaxed form of the Christian faith than that of the
average Protestant in Germany?4?

talent, but his philosophy prevented him from becoming popular in our
democratic age.” Some say that Nietzsche was a spirit who emerged from
the dark-—a Satan— *Satan—no. No, Njetzsche wasn't that’” Which isn't
much. And according to Meyer, Ibsen often said he had “read little of
Kierkegaard and understood less.”

Mevertheless it is widely taken for granted—and perhaps rightly—that
Ibsen’s Biand was profoundly influenced by Kierkegaard and Ibsen's An
Enemy of the People brings to mind Kierkegaard’s pacan on “That Indi-
vidual,” with its refrain “The crowd is untruth” (found, e.g., in my Existen-
tiglism from Dostoevsky to Sartre, 1956, pp. 92-99}. And Beyond Good and
Evil {1886) contains some very striking paraliels to An Enemy of the People
(written in 1882), which evidently are not due to any influence of the play
on Nietzsche's book: see my note on section 213 of Beyond Good and Evil,
as well as section 4 of my “Transiator’s Preface.”

®“Ist eine geistig verdumpfiere, faulere, gliederstreckendere Form des
Christen-Glaubens noch denkbar, als die eines deutschen Durchschnites-
Protestanten?” Fuul can mean “rotten” as well as “lazy"; gliederstreckend
means literally “limb-stretching.”
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That’s what I call a modest version of Christianity! A homoe-
opathy of Christianity is what I call it.

On¢ reminds me that today we also encounter an immodest
Protestantism-—that of the court chaplains® and anti-Semitic spec-
ulators: but nobody has claimed yet that any “spirit” whatever
“moved” on the faces of these waters.— That is merely a more
indecent form of Christianity, by no means more sensible.

90 (Jan.-Fall 1888)

Progress.— Let us not be deceived! Time marches forward;
we’d like to believe that everything that is in it also marches for-
ward—that the development is one that moves forward.

The most level-headed are led astray by this illusion, But
the nineteenth century does not represent progress over the six-
teenth; and the German spirit of 1888 represents a regress from
the German spirit of 1788.

“Mankind” does not advance, it does not even exist. The over-
all aspect is that of a tremendous experimental laboratory in which
a few successes are scored, scattered throughout all ages, while
there are untold failures, and all order, logic, union, and obliging-
ness are lacking. How can we fail to recognize that the ascent of
Christianity is a movement of decadence?— That the German Ref-
ormation is a recrudescence of Christian barbarism?-— That the
Revolution® destroyed the instinct for a grand organization of
society?

Man represents no progress over the animal: the civilized
tenderfoot is an abortion compared to the Arab and Corsican; the
Chinese is a more successful type, namely more durable, than the
European.

91 (1885)
On German Pessimismb?

The eclipse, the pessimistic coloring, comes necessarily in the

® An illusion to the anti-Semitic Hofprediger Adolf Stdcker (1833-
1909), who was then court chaplain in Berlin and the founder 9f the
Christian Socialist Workers’ Party, As a member of the Prussian diet, he
sat and voted with the Conservatives,

® French Revolution.

* This title was omitted in the standard editions but is mentioned in
1911, p. 499,
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wake of the Enlightenment. Around 1770 the decline of cheerful-
ness began to be noticed; women, with that feminine instinct which
always sides with virtue, supposed that immorality was the cause,
Galiani hit the nail on the head: he cites Voltaire’s verse:

Un monstre gai vaut mieux
Qu’un sentimenial ennuyeux.5s

When I believe now that [ am a few centuries ahead in Enlighten-
ment not only of Voltaire but even of Galiani, who was far pro-
founder—how far must I have got in the increase of dark-
ness!® And this is really the case, and I bewared in time, with
some sort of regret, of the German and Christian narrowness and
inconsequence of pessimism a la Schopenhauer or, worse, Leopardi,
and sought out the most quintessential forms (Asia).* But in order
to endure this type of extreme pessimism (it can be perceived here
and there in my Birth of Tragedy) and to live alone “without God
and morality” I had to invent a counterpart for myself. Perhaps I
know best why man alone laughs: he alone suffers so deeply that
he had to invent laughter. The unhappiest and most melancholy
animal is, as fitting, the most cheerful.

92 (1883-1858)

Regarding German culture, T have always had the feeling of
decline, This fact, that I first became acquainted with a type in
decline, has often made me unfair to the whole phenomenon of
European culture. The Germans always come after the others,
much later: they are carrying something in the depths; e.g.,—

Dependence on other countries; e.g., Kant—Roussean, Sen-
sualists, Hume, Swedenborg.

Schopenhauer—Indians and romanticism, Veltaire.

® A gay monster is worth more

Than a sentimental bore.

Nietzsche omitted the text of this verse, which was inserted in the book
by Peter Gast; cf. section 35 above.

M In der Verdiisterung.,

* According to 1911, p. 499, the MS continued at this point: “Among
those thinkers who developed pessimism further I do not include Eduard
von Hartmann whom I'd far sooner lump with ‘agreeable literature’. . . "
This was presumably omitted in the 1906 edition because Hartmann, born
in 1842 (two years before Nietzsche), did not die until 1906; but although
the passage was printed in the notes at the end of the 1911 volume, it was
omitted in all subsequent editions.
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Wagner—French cult of the gruesome and of grand opera,
Paris and the flight into primeval states (marriage with the sister).

~—The law of the latecomers (province to Paris, Germany to
France), Why the Germans of all people discovered the Greek
spirit (the more one develops a drive, the more attractive does it
become to plunge for once into its opposite).

Music is swan song.®

93 (Jan.-Fall 1888)

Renaissance and Reformation.— What does the Renaissance
prove? That the reign of the individual has to be brief. The
squandering is too great; the very possibility of collecting and
capitalizing is lacking; and exhaustion follows immediately. These
are times when everything is spent, when the very strength is spent
with which one collects, capitalizes, and piles riches upon riches,—
Even the opponents of such movements are forced into an absurd
waste of energy; they, too, soon become exhausted, spent, desolate.

In the Reformation we possess a wild and vulgar counterpart
to the Italian Renaissance, born of related impulses; only in the
retarded north,” which had remained coarse, they had to don a
religious disguise; for there the concept of the higher life had not
yet detached itself from that of the religious life.

Through the Reformation, too, the individual sought freedom;
“everybody his own priest” is also a mere formula of libertinage.
In truth; one word was enough—*evangelical freedom”-——and all
instincts that had reason to remain hidden broke out like wild dogs,
the most brutal requirements seddenly acquired the courage to face
themselves, and everything seemed justified.— One was careful not
to understand what liberty one had really meant at bottom; one
shut one’s eyes before oneself.— But shutting one’s eyes and
moistening one’s lips with enthusiastic orations did not prevent
one’s hands from grasping whatever could be grabbed, and the
belly became the god of the “free evangel,” and all the cravings of
revenge and envy satisfied themselves with insatiable rage.-

This took a while; then exhaustion set in, just as it had in the
south of Burope—and here, too, a vulgar kind of exhaustion, a
general ruere in servitium.’"— The indecent century of Germany
arrived.—

& “Musik ist Ausklingen”
7 “Plunging into servitude.”
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94 (1884)

Chivalry as the conquered position of power: its gradual
breaking up (and in part transition into what is more spread ou,
bourgeois). In La Rochefoucauld we find a consciousness of the
true motive springs of noblesse of the mind-—and a view of these
motive springs that is darkened by Christianity.

The French Revolution as the continuation of Christianity.
Rousseau is the seducer: he again unfetters woman who is hence-
forth represented in an ever more interesting manoer—as suffering.
Then the slaves and Mrs. Beecher-Stowe. Then the poor and the
workers. Then the vice addicts and the sick—all this is moved into
the foreground (even to develop sympathy for the genius one no
longer knows any other way for the past five hundred years than
to represent him as the bearer of great suffering!). Next come the
curse on voluptuousness {Baudelaire and Schopenhauer); the most
decided conviction that the lust to rule is the greatest vice;® the
perfect certainty that morality and disinterestedness are identical
concepts and that the “happiness of all” is a goal worth striving
for (i.e., the kingdom of heaven of Christ). We are well along on
the way: the kingdom of heaven of the poor in spirit has begun.—
Intermediary stages: the bourgeois (a parvenu on account of
money)} and the worker (on account of the machine).

Comparison of Greek culture and that of the French in the
age of Louis XIV. Decided faith in oneself. A leisure class whose
members make things difficult for themselves and exercise much
self-overcoming. The power of form, the will to give form to one-
self. “Happiness” admitted as a goal. Much strength and energy
behind the emphasis on forms. The delight in looking at a life that
seems so easy.—- To the French, the Greeks looked like children.

95 (Spring-Fall 1887)
The Three Centuries

Their different sensibilities are best expressed thus:
Aristocratism: Descartes, rule of reason, testimony of the
sovereignty of the will;

" (3f, the chapter “On the Three Great Evils” in Zarathustra 1L (Porta-
ble Nieszsche, p. 298),
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Feminism: Rousseau, rule of feeling, testimony of the sover-
eignty of the senses, mendacious;

Animalism: Schopenhauer, rule of craving, testimony of the
sovereignty of animality, more honest but gloomy.

The seventeenth century is aristocratic, imposes order, looks
down haughtily upon the animalic, is severe against the heart, not
cozy, without sentiment, “un-German,” averse to what is burlesque
and what is natural, inclined to generalizations and sovereign con-
fronted with the past—{for it believes in itself. Much beast of prey
au fond, much ascetic habit to remain master. The centary of strong
will; also of strong passion,

The eighteenth century is dominated by woman, given to en-
thusiasm, full of esprit, shallow, but with a spirit in the service of
what is desirable, of the heart, libertine in the enjoyment of what
is most spiritual, and undermines all authorities; intoxicated, cheer-
ful, clear, humane, false before itself, much canaille au fond, socia-
ble.—

The nineteenth century is more animalic and subterrancan,
uglier, more realistic and vulgar, and precisely for that reason
“better,” “more honest,” more submissive before every kind of
“reality,” truer; but weak in will, but sad and Xull of dark crav-
ings, but fatalistic, Not full of awe and reverence for either “reason”
or “heart”; deeply convinced of the rule of cravings (Schopenhauer
spoke of “will”; but nothing is more characteristic of his philosophy
than the absence of all genuine willing). Even morality reduced to
one instinct (“pity”),

Auguste Comie is a continuation of the eighteenth century
(domination of coeur over la téie, sensualism in the theory of
knowledge, altruistic enthusiasm).

That science has become soversign to such a degree proves
how the nineteenth century has rid itself of the domination of
ideals. A certain frugality of desire makes possible our scientific
curiosity and severity—which is our kind of virtue.—

Romanticism is an echo of the eighteenth century; a kind of
piled-high desire for its enthusiasm in the grand style (as a matter
of fact, a good deal of histrionics and self-deception: one wanted
to represent strong natures and grand passions).

‘The nineteenth century looks instinctively for theories that
seem to justify its fatalistic submission to matters of fact. Already
Hegel’s success against “sentimentality” and romantic idealism was
due to his fatalistic way of thinking, to his faith in the greater reason
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on the side of the victorious, to his justification of the actual “state”
(in place of “mankind,” etc.).—

Schopenhauer: we are something stupid and, at best, even
something that cancels itself® Success of determinism, of the
genealogical derivation of obligations that had formerly been con-
sidered absolute, the doctrine of milieu and adaptation, the reduc-
tion of will to reflexes, the denial of the will as an “efficient cause”;
finally—a real rechristening: one secs so little will that the word
becomes free to designate something else. Further theories: the
doctrine of objectivity—"will-less” contemplation—as the only
road to truth; also to beauty (—also the faith in the “genius” to
justify a right to submission); mechanism, the calculable rigidity
of the mechanical process; the alleged “naturalism,” elimination of
the choosing, judging, interpreting subject as a principle—

Kant, with his “practical reason” and his moral fanaticism is
wholly eighteenth century; still entirely outside the historical move-
ment; without any eye for the actuality of his time, e.g., Revolution;
untouched by Greek philosophy; fanciful visionary of the concept
of duty; sensualist with the backdrop of the pampering of dog-
matism.—

The movement back to Kant in our century is a movement
back to the eighteenth century: one wants to regain a right to the
old ideals and the old enthusiasrn—{for that reason an epistemology
that “sets boundaries,” which means that it permits one to posit
as one may see fit a beyond of reason.——

Hegel's way of thinking is not far different from Goethe's:
one needs only to listen to Goethe about Spinoza. Will to deify the
universe and life in order to find repose and happiness in contem-
plation and in getting to the bottom of things; Hegel seeks reason
everywhere-—before reason one may submit and acquiesce. In
Goethe a kind of almost joyous and trusting fatalism that does not
revolt, that does not flag, that seeks to form a totality out of him-
self, in the faith that only in the totality everything redeems itself
and appears good and justified 8

% Etwas Sich-selbst-Aufhebendes, Aufheben, one of Hegel's favorite
terms, i5 an ordinary German word that can mean cancel, preserve, and
Iift up. For a detailed discussion of this term see Walter Kaufmann, Hegel,
Doubleday, Garden City, 19635, sections 37 and 42,

* Cf. Twilight, “Skirmishes,” section 49 (Portable Nietzsche, p. 553).
Indeed, long after adding this note I found in 1911, p. 500, that “in the
manusctipt this aphjorism—-sic!] is followed by a preliminary version” of
that section, The above is surely a mere note; section 49 is an “aphorism.”
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96 (Spring-Fall 1887)

Period of the Enlightenment—ifollowed by the period of senti-
mentality. To what extent Schopenhauer belongs to “sentimentality”
{Hegel to spirituality}.o

97 (Spring-Fall 1887)

The seventeenth century suffers of man as of a sum of contra-
dictions (“Pamas de comradictions” that we are); it seeks to dis-
cover, order, excavate man—while the eighteenth century seeks to
forget what is known of man’s nature in order to assimilate him
to its utopia. “Superficial, tender, humane”—enthusiastic about
“man”—

The seventeenth century seeks to erase the tracks of the indi-
vidual to make the work look as similar to life as possible. The
eighteenth uses the work in an attempt to arouse interest in the
author. The seventeenth century seeks in art—art, a piece of cul-
ture; the cighteenth uses art to make propaganda for reforms of a
social and political nature.

“tHopia,” the “ideal man,” the deification of nature, the vanity
of posing, the subordination to propaganda for social goals, charla-
tanism—these are our gifts from the eighieenth century.

The style of the seventeenth century: propre, exact et libre.

The strong individual, self-sufficient or zealously occupied
before God—and this modern obtrusiveness of authors who all
but leap out at you—these furnish some contrast. “To perform”
~—compare that with the scholars of Port-Royal.

Alfieri®® had a sense for grand style,

Hatred of the burlesque (undignified), lack of a sense for
nature belong to the seventeenth century,

98 (Spring-Fall 1887)

Against Rousseau.— Unfortunately, man is no longer evil
enough; Rousseau’s opponents who say “man is a beast of prey”
are unfortunately wrong. Not the corruption of man but the ex-
tent to which he has become tender and moralized is his curse.®®

# The two German terms here are Empfindsamkeit and Geistigheit.
® Count Vittorio Alfieri (1749-1803), Italian dramatist,
= Cf. Twilight, “Skirmishes,” section 37 (Portable Nietzsche, p. 538).
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Precisely in the sphere that Rousseau fought most violently one
could find the relatively still strong and well-turned-out type of
man (those in whom the grand affects were still unhroken: will
to power, will to enjoyment, will and capacity to command). The
man of the eighteenth century has to be compared with the man
of the Renaissance (also with the man of the seventeenth century
in France), so that one feels what is at stake: Rousseau is a symp-
tom of self self-contempt and heated vanity—both signs that the
domineering will is lacking: he moralizes and, as a man of rancor,
seeks the cause of his wretchedness in the ruling classes.

99 (Spring-Fall 1887)

Against Roussean %*— The state of nature is terrible, man is
a beast of prey; our civilization represents a tremendous triumph
over this beast-of-prey nature: thus argued Voltaire. He felt the
mitigation, the subtleties, the spiritual joys of the civilized state;
he despised narrowmindedness, also in the form of virtue, and
the lack of delicatesse, also among ascetics and monks.

The moral reprehensibility of man seemed to preoccupy
Rousseau; with the words “unjust” and “cruel” one can best stir
up the instincts of the oppressed who otherwise smart under the
ban of the vetitum and disfavor, so their conscience advises them
against rebellious cravings. Such emancipators seek one thing
above all: to give their party the grand accents and poses of the
higher nature.

100 (Spring-Fall 1887)

Rousseau: the rule based on feeling; nature as the source of
justice; man perfects himself to the extent to which he approaches
nature {according to Voltaire, to the extent to which he moves
away from nature). The very same epochs are for one ages of the
progress of bumanity; for the other, times when injustice and
inequality grow worse,

Voltaire still comprehended umanitd in the Renaissance sense;
also virtii (as “high culture”}; he fights for the cause of the
“honnétes gens” and “de la bonne compagnie,’®® the cause of

*This heading was changed by the editors to read “Voltaire—Rous-
seat.”

* These terms might be translated as humanity, virtue, honorable people,
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taste, of science, of the arts, of progress itself and civilization.

The fight began around 1760: the citizen of Geneva and le
seigneur de Ferney.®® Only from that moment on Voltaire becomes
the man of his century, the philosopher, the representative of
tolerance and unbelief (tili then merely un bel esprif}.!" Envy
and hatred of Rousseau’s success impelled him forward, “to the
heights,”

Pour “la canaille” un dieu remunerateur et vengeur$—.
Voltaire,

Critique of both points of view in regard to the value of
civilization. The social invention is for Voltaire the most beauti-
ful there is: there is no higher goal than to maintain and perfect
it; precisely this is honnéteté,® to respect social conventions;
virtue as obedience to certain necessary “‘prejudices” in favor of
the preservation of “society.” Missionary of culture, aristocrat,
representative of the victorious, ruling classes and their valuations.
But Rousseau remained a plebeian, also as homme de lettres;™
that was unheard of; his impudent contempt of all that was not
he himself.

What was sick in Rousseau was admired and imitated most.
{Lord Byron related to him; also worked himself up into sublime
poses and into vindictive rancor; sign of “meanness”’; later attained
balance through Venice and comprehended what produces more
ease and well-being—Uinsouciance.}™

Rousseau is proud in regard to what he is, in spite of his
origins; but he is beside himself when one reminds him of it.—

Rousseau, beyond a doubt, mentally disturbed; in Voltaire
an uncominon health and light touch. The rancor of the sick; the
periods of hig insanity also those of his contempt of man and his
mistrust.

The defense of providence by Rousseau (against the pessimism
of Voltaire): he needed God in order to be able to cast a curse
upon society and civilization; everything had to be good in itself

and good society, but each of them has a distinciive flavor in the original
language, which accounts for Nietzsche's use of foreign words.

*The squire of Ferney. In the MS erroneously: Tourney,
* A wit.

® For the rabble, a rewarding and avenging god.

® Decency.

™ Man of letters,

" Nonchalance.
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because God had created it; only man has corrupted wmen. The
“good man” as the natural man was pure fantasy; but with the
dogma of God’s authorship it seemed probable and well-founded.

Romanticism a la Rousseau: passion (“the sovereign right
of passion”); “naturalness”; the fascination of madness (folly
included in greatness); the absurd vanity of the weak man; the
rancor of the mob as judge (“for a hundred years now, a sick man
has been accepted as a leader in politics™),™

101 (Spring-Fall 1887)

Kant: makes the epistemological skepticism of the English
possible for Germans:

1. by enlisting for it the sympathy of the moral and religious
needs of the Germans; just as the later philosophers of the Academy
used skepticism for the same reason, as a preparation for Platonism
(vide Augustin); and as Pascal used even moralistic skepticism in
order to excite the need for faith (“to justify #”);

2. by scholastically involuting and curlicueing it and thus
making it acceptable for the German taste regarding scientific form
{for Locke and Hume in themselves were too bright, too clear, i.e,,
judged according to German value instincts, “too superficial”-)

Kant: inferior in his psychology and knowledge of human
nature; way off when it comes to great historical values (French
Revolution); a moral fanatic 4 la Rousseau; a subterranean Chris-
tianity in his values; a dogmatist through and through, but ponder-
ously sick of this inclination, to such an extent that he wished to
tyrannize it, but also weary right away of skepticism; not yet
touched by the slightest breath of cosmopolitan taste and the beauty
of antiquity—a delayer and mediator, nothing original (just as
Leibniz mediated and built a bridge between mechanism and
spiritualism, as Goethe did between the taste of the eighteenth
century and that of the “historical sense” {which is essentially a
sense for the exotic), as German music did between French and
Italian music, as Charlemagne did between imperium Romanum
and nationalism—delayers par excellence.)™

" The final paragraph was composed by the German editors from dif-
ferent drafts (1911, p. 500).

© Cf, The Antichrist, section 61 (Portable Nietzsche, p. 653).
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102 (Spring-Fall 1887)

In how far the Christian centurics with their pessimism were
stronger centuries than the eighteenth century—like the tragic
era of the Greeks,

The nineteenth century vis-d-vis the eighteenth century. In
what respects heir—in what respects a regression (poorer in “spirit”
and taste)—in what respects progress (darker,”® more realistic,
stronger).

103 (1883-1588)™

What does it mean that we have such a feeling for the cam-
pagna Romana? And for high mountain ranges? What is the
meaning of our nationalism?+¢

Chateaubriand in 1803, in a letter to M. de Fontanes, gives
the first impression of the campagna Romana,

 President de Brosses says of the campagna Romana: “il fallait
que Romulus fit ivre, quand il songea 4 bdtir une ville dans un
terrain aussi laid,”™*

Delacroix, too, did not like Rome, it frightened him, He was
enthusiastic about Venice, like Shakespeare, like Byron, like George
Sand. This aversion to Rome also in Theoph. Gautier—and in
Rich. Wagner.

Lamartine has found language for Sorrent and Posilipp.

Victor Hugo was enthusiastic about Spain, “parce que gucune
autre nation w'a moins emprunté 4 Uantiquité, parce gqu'elle n'a
subi aucune influence classigue.”™®

104 (Jan.-Fall 1888)

The two great tentative ones, made to overcome the eighteenth
century:

™ Dijsterer. Above, Verdiisterung has been rendered sometimes as
“eclipse.”

® Composed by the editor of the standard edition from various drafts.

™ This sentence is found only in 1911, p. 500.

" Romulus must have been drunk when he thought of building a city
in such an ugly place. ‘

® Because no other nation borrowed less from antiquity, because she
underwent no classical infiuence.
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Napoleon, by awakening again the man, the soldier, and the
great fight for power—conceiving Europe as a political
umnit;

Goethe, by imagining a Furopean culture that would harvest
the full inheritance of attained humanity.

German culture of this century arouses mistrust—in music

this full, redeeming and binding element of Goethe is lacking—

The Austrians have remained German only by virtue of their
music.”®

105 (1883-1888)

The preponderance of music in the romantics of 1839 and
1840, Delacroix. Ingres, a passionate musician (cult of Gluck,
Haydn, Beethoven, Mozart), said to his students in Rome, “si je
pouvais vous rendre tous rmusiciens, vous y gagneriez comme
peintres” ;% also Horace Vernet, with a special passion for Don
Giovanni (as Mendelssohn testifies, 1831); also Stendhal, who said
of himself: Combien de lieues ne ferais-je pas d pied, et & combien
de jours de prison ne me soumetterais-je pas pour entendre Don
Juan ou le Matromonio segreto: et je ne sais pour quelle autre chose
je ferais cet effort.® At that time he was 56.

Borrowed forms; e.g., Brahms as typical “epigone”; Mendels-
sohn’s educated Protestantism, ditto (an earlier “soul” is recap-
tured poetically—)

—~moral and poetical substitutions in Wagner, one art as stopgap
for deficiencies in the others

—the “historical sense,” inspiration from poetry and ancient
sagas

~—that typical transformation of which G. Flaubert offers the
clearest example among the French and Richard Wagner among
the Germans, in which the romantic faith in love and the future
is transformed into the desire for the nothing, 1830 into 1850.

106 (Nov. 1887-March 1888)

Why does German music culminate in the period of German

" The last sentence is found only in 1911, p. 500.
2 If I could make you all musicians you'd become better painters,

" How many leagues would I not walk and how many days in prison
would I not endure to hear Don Giovanni or Le Matrimonio Segreto; and 1
don't know for what else 1 should make such an effort.
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romanticism? Why is Goethe missing in German music? How much
Schiller—more precisely, how much “Thekla”82_there is in Beet-
hoven!

Schumann has in himself Eichendorff, Uhland, Heine, Hofi-
mann, Tieck. Richard Wagner has Freischiitz,